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I am my Beloved’s and my Beloved
is mine, who grazes among the roses

In Elul the Thirteen Attributes of Mercy, the thirteen-leaved
“roses” of averse whose first words spell Elul, shine from above
so that a person can do teshuvah: a return that draws a new light
from G-d’s very Essence and fills every lack left in the mitzvos

and in Torah study, which no one could reach by his own power.
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THE BIG IDEA

In Elul the Thirteen Attributes of Mercy, the thirteen-leaved “roses” of a verse
whose first words spell Elul, shine from above so that a person can do teshuvah: a
return that draws a new light from G-d’s very Essence and fills every lack left in the

mitzvos and in Torah study, which no one could reach by his own power.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Why do the Thirteen Attributes of Mercy, the thirteen leaves of the rose, shine already in Elul? The
maamar first sets out two modes of Divine light: the light that fills all worlds, measured to each creature
and grasped from within, and the light that encompasses all worlds, equal to all and beyond compre-
hension. Torah, the soul’s food, belongs to the first; the mitzvos, its garments, draw the second. So ac-
tion is in one sense greater, yet study is greater, since only Torah links physical mitzvos to that light.
Teshuvah is possible only in this world, where the encompassing light shines and can turn a complete-
ly wicked person into a completely righteous one; the World to Come, a measured revelation, leaves
each soul where it is. But sin leaves a lack that forgiveness does not fill. Only a new light from G-d’s
Essence can fill it, and a person cannot reach so high alone. So in Elul the Thirteen Attributes shine as
mercy for the soul. These “roses” are also “those who study”: a complete teshuvah restores both

mitzvos and Torah, and the thirteen principles of Torah interpretation carry that mercy down.

OUTLINE

1 The rose and the month n

The rose’s thirteen leaves are the Thirteen Attributes of Mercy, the source of teshuvah, revealed from Rosh
Chodesh Elul; “I am my Beloved’s and my Beloved is mine” spells Elul.

2 Two lights and two verses 12-4

Why the Thirteen Attributes shine in Elul; the debate whether study or action is greater; the light that fills
all worlds, graded to each creature, and the light that encompasses all worlds, equal to all; “I fill the heavens
and the earth” and “His glory,” which is Torah.

3 Food and garments 15-6

Torah is the soul’s food, the inward light; the mitzvos are its garments, the encompassing light, higher than
Gan Eden; yet study is greater, because Torah joins the physical mitzvos to that light.
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Why teshuvah belongs to this world 17-9

The World to Come is comprehension through the divided light, where no one can change; in this world the
encompassing light makes even the completely wicked able to become completely righteous, and the soul
descends to refine one portion each day.

The lack that Elul’s mercy fills 110

Forgiveness leaves the lack of light that was not drawn; only a new light from G-d’s Essence fills it, so we ask
“Bring us back to You,” and in Elul the Thirteen Attributes shine as mercy for the soul, beyond the year-

round help of the angels.

6 Roses and those who study

11113

Shoshanim are also sheshonim: complete teshuvah restores both mitzvos and Torah; Simchas Torah is

the joy that follows; and the thirteen principles of Torah interpretation, from the Thirteen Attributes, car-

ry the Written Torah into the Oral Torah.

KEY CONCEPTS

The Thirteen Attributes of Mercy (yud-gimmel
mechilin derachamei) »na7 179700 37

G-d’s thirteen attributes of mercy, counted in “Who is a
G-d like You” and in “G-d, merciful and gracious.” They
are the source of teshuvah and shine from Rosh Chodesh
Elul; the maamar calls them the “roses” of the verse.

The light that fills all worlds (memalei kol

almin) 7%y %o xHnn

Divine light that enters each creature and gives it life ac-
cording to its measure. It is grasped from within, is divid-
ed into levels, and is linked with Torah and with the World
to Come.

The light that encompasses all worlds (sovev kol
almin) 7°1%y 95 2210

Divine light that stays above the worlds, beyond compre-
hension, and relates to all equally. It is drawn down by the
mitzvos and shines in this world, which is what makes
teshuvah possible.

likuteitorah.com/likkutei-torah/reenh/11/

Teshuvah (return) 121wn

Not only repentance for sin but returning from one’s for-
mer path, all one’s days. Complete teshuvah draws a new
light from G-d’s Essence and fills every lack.

Mayin nukvin (feminine waters) 7°271177°n

The upward longing that rises from below. The G-dly soul
has it by nature, but the teshuvah that comes “with greater
strength” needs help from above.

Shoshanim and sheshonim D 1ww / D°3ww

The Sages read “roses” (shoshanim) as “those who study”
(sheshonim). The roses are the Thirteen Attributes, from
the encompassing light; those who study are Torah, from
the light that fills all worlds.
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SECTION 1 - 11

The rose and the month
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“I am my Beloved’s and my Beloved is mine, who grazes among the roses.” Now, a rose has thir-
teen leaves, corresponding to the Thirteen Attributes of Mercy (yud-gimmel mechilin derachamei)
in the verse “Who is a G-d like You” and in the verse “G-d, merciful,” etc.,
The maamar opens with the verse “I am my Beloved’s and my Beloved is mine, who grazes among the roses”
(Song of Songs 6:3) and with an image from the opening of the Zohar: a rose has thirteen leaves, corre-
sponding to the Thirteen Attributes of Mercy. These thirteen are counted in two places, in the prophet’s

“Who is a G-d like You” (Micah 7:18) and in the attributes G-d revealed to Moshe, “G-d, merciful and gra-
cious” (Exodus 34:6).

NY »12 RITIRY 219K (w70 wxaa] 1792 DO230N7 0T 10 1Y KW NP2 72WNN PR K7 Qwnw
%9

for from there is the source of teshuvah (return), so that [He] be “bearing iniquity,” etc. And it is

they that are revealed on Rosh Chodesh Elul, for then it is the level of a time of favor (eis ratzon).

The Thirteen Attributes are the source of teshuvah, because they include G-d’s quality of “bearing iniquity.”
They are revealed from Rosh Chodesh Elul, and that is why Elul is called “a time of favor” (eis ratzon), a time

when the Divine will is open to us.

[D19wn oy 11021 17°Y27 AW ﬂ?}?W 01’1 Q7 [oo10a0 a7 ”M° AN TV PP [w7in wran] 717910 %2
DOIWIW3 YT (200w ) WUT L0 ° 711893 DOIWRIN DO IR MINNRT mm> ’7:!;75 01n>
8910 BY5R [mi2on swxa] NP7 RITY 92 7171 97179 21K DIR

For from Rosh Chodesh Elul until after Yom Kippur are the forty days when Moshe our teacher,
peace be upon him, went up on high to receive the latter Tablets; and “just as the first days were
with favor,” etc. And this is [the meaning of] what is written, “who grazes among the roses,” next to
“I am my Beloved’s and my Beloved is mine,” which [form] the initials of Elul.

From Rosh Chodesh Elul until Yom Kippur Moshe was on the mountain for forty days to receive the second
Tablets, and Rashi notes that these last forty days, like the first forty, were days of favor. The words “I am my
Beloved’s and my Beloved is mine” (Ani ledodi vedodi li) spell Elul by their initials, and the same verse adds

“who grazes among the roses”: the month and the thirteen-leaved rose belong together.
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SECTION 2 - 12-4

Two lights and two verses
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Now we need to understand what the matter of the Thirteen Attributes of Mercy in the month of Elul
is. Granted, in the Ten Days of Teshuvah it makes sense, since they are days of pardon and forgive-

ness, and that is why in the Ten Days of Teshuvah we say “And Havayah passed,” etc.

The question: why do the Thirteen Attributes of Mercy shine already in Elul? In the Ten Days of Teshuvah,
from Rosh HaShanah to Yom Kippur, it is understandable, since those are days of pardon and forgiveness,
and so we then recite “And Havayah passed before him,” the verse that introduces the Thirteen Attributes.
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The matter is that teshuvah (return) is not for sins specifically, for one must be in teshuvah all his
days; rather, the level of teshuvah is that one returns from his former way, as it is said, “And bring

us back in complete teshuvah before You,” etc.

The answer begins by widening the idea of teshuvah. It is not only for sins, since the Sages say a person
should be in teshuvah all his days; teshuvah means returning from one’s former path, as we ask in the daily
Amidah, “Bring us back in complete teshuvah before You.”
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And the explanation of the matter: in the words of our Sages, of blessed memory (at the end of the
first chapter of Kiddushin), there are two opinions. One says study is greater, and one says action is
greater; and they took a vote and concluded: study is greater, for it brings to action.

To explain this, the Alter Rebbe turns to the Talmud’s debate (Kiddushin 40b) whether study or action is
greater. The Sages voted that study is greater, because study brings a person to action.
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To understand their dispute, and on what they differ, we must first preface by understanding what
iswritten, “The heavens and the earth I fill.” But is it not written, “The whole earth is full of His glo-
ry,” where the heavens are not mentioned? Also, there it says “I fill,” while here it is written “His
glory.”

Before explaining the debate he raises a question on two verses. G-d says “I fill the heavens and the earth”
(Jeremiah 23:24), yet the angels say only “the whole earth is full of His glory” (Isaiah 6:3): the second leaves
out the heavens, and speaks of “His glory” rather than of G-d Himself.
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But it is known that there is the light that fills all worlds (memalei kol almin) and the light that en-
compasses all worlds (sovev kol almin). The meaning of the light that fills all worlds is the level of
the radiance of G-dliness that is drawn into the created beings to give them life, from the Ten
Utterances: “Let there be light,” etc.,

The answer rests on two modes of Divine light. Memalei kol almin, the light that fills all worlds, is the

G-dliness that enters creatures to give them life, coming through the Ten Utterances of creation such as “Let
there be light” (Genesis 1:3).
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“By the word of Havayah,” etc. It is enclothed in their inner dimension (pnimiyus) and their very
innermost core, being drawn within them to be life-force for them; and it divides into portions, so

as to give life to each one “according to its own measure.”

This light, coming “by the word of Havayah” (Psalms 33:6), clothes itself in each creature’s innermost being

”

as its life-force. It divides into portions, giving each creature life “according to its own measure,” in the

Zohar’s phrase.
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By way of analogy, in physical things, among the inanimate, the vegetative, the animal and the
speaking: the inanimate, although it too came into being from the Ten Utterances, and G-dly life-
force is drawn into it too, from that same utterance,

An analogy from the physical world, which has four kingdoms: inanimate, vegetative, animal and speaking

(human). Even a stone came into being through the Ten Utterances and receives G-dly life-force from the

same utterance as everything else.
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just as G-dly life-force is drawn into the vegetative and the animal, nevertheless its life-force is con-
tracted, very slight. The vegetative has more life-force in it, the animal more even than the vegeta-
tive, and the speaking more, etc.

Yet in the inanimate that life-force is so contracted that its life is barely perceptible. Plants show more life,
animals more than plants, and human beings most of all.
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In proportion to this, in the spiritual worlds too there is a division into many levels, and to each of
them is drawn a life-force that is different from, and distinct from, the life-force drawn to another.
This is from the attribute of His Malchus (sovereignty), may He be blessed, which is what is called
the light that fills all worlds (memalei kol almin), which is enclothed in the very innermost core of
the worlds.

The spiritual worlds are likewise divided into many levels, and each receives a life-force different from every

other. This graded, individual life-force comes from G-d’s attribute of Malchus (sovereignty), which is called
memalei kol almin, the light that fills all worlds, because it clothes itself within them.
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But the level of the light that encompasses all worlds (sovev kol almin) is the level of a flow and ra-
diance of G-dliness that is not drawn down and enclothed within the worlds in a manner of revela-
tion, so as to be grasped by their comprehension;

Sovev kol almin, the light that encompasses all worlds, is different: it does not enter the worlds in a revealed
way that they could grasp.
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rather, it is in the manner of an encompassing [light] (makif) over them from above. Therefore it is
called the light that encompasses all worlds, for it encompasses them all equally; there is no divi-
sion in it, since it is not enclothed in a manner of revelation in comprehension, such that one
could say that to this one it shines and is revealed in this way and to that one in that way, etc.

Instead it “surrounds” them from above, as an encompassing light (makif). Since it is not absorbed and

grasped, it cannot be given more to one and less to another; it relates to all worlds equally, which is why it is
called sovev, “encompassing.”
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Therefore it is “equal and makes equal,” etc. And it is of this that it is said, “The heavens and the
earth I fill”: that is, the level of the light that encompasses all worlds (sovev kol almin), for “there is
no place empty of Him.” And what is written,

Because the encompassing light is the same everywhere, it “is equal and makes equal,” a phrase from the

High Holiday hymn “Vechol Ma’aminim.” This is what G-d means by “I fill the heavens and the earth”: the
light that encompasses all worlds, of which the Tikkunei Zohar says “there is no place empty of Him.”
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“The whole earth is full of His glory” is the level of the light that fills all worlds (memalei kol almin),
which is called “glory.” Now, our Sages, of blessed memory, said, “There is no glory but Torah”
(and see what is written on the verse “For over all the glory shall be a canopy”).

“The whole earth is full of His glory” refers instead to the light that fills all worlds, which is called “glory.”

The Sages say “there is no glory but Torah” (Pirkei Avos 6:3), so this light is bound up with Torah; the paren-
thesis refers to the Alter Rebbe’s explanation of “For over all the glory shall be a canopy” (Isaiah 4:5).
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That is because “the Torah issues from Chochmah (wisdom),” for from Chochmah are drawn the
thirty-two paths. And as in the analogy of a path and a trail, which is made for passing

Torah belongs to the light that fills all worlds because, as the Zohar says, “the Torah issues from Chochmah,”
and from Chochmah come thirty-two paths. A path is made for passing from one particular place to another.
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along it from place to place, so from the level of the supernal Chochmah the flow is drawn in a
manner of division, to be the light that fills all worlds, until it is drawn into actual physicality, in the

particulars of the Torah’s laws, valid and invalid, etc.,

So too the flow from supernal Chochmah descends along distinct routes, divided and particular, which is the
character of the light that fills all worlds. It reaches all the way into physical things, in the detailed laws of the
Torah, what is valid and what is invalid.
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which concern physical matters, terumos and tithes, etc., as is known. But through the mitzvos
there is drawn a revelation of light from the level of the light that encompasses all worlds, which is

the level of the encompassing [light] (makif).

Those laws deal with physical matters such as terumah and tithes from produce. The mitzvos, by contrast,
draw down a revelation from the light that encompasses all worlds, the encompassing level (makif).

SECTION 3 - 15-6

Food and garments
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The matter is this: it is known that the Torah becomes food for the G-dly soul, as it is written, “And

Your Torah is within my innards.” This is like, by way of analogy,

The difference between Torah and the mitzvos is explained through two images. Torah study becomes food
for the G-dly soul, as the verse says, “Your Torah is within my innards” (Psalms 40:9).
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food, which enters into the very innermost part of a person and becomes life-force within him. So
too, through the Torah there is drawn a revelation of the radiance of Chochmah (wisdom), to be

truly grasped in comprehension: “And I have put My words in your mouth.”

Food enters a person’s innermost being and becomes his very life-force. So Torah study draws down a reve-
lation of G-d’s wisdom that the mind truly grasps, as G-d says, “I have put My words in your mouth” (Isaiah
51:16).
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That is, from the level of the light that fills all worlds (memalei kol almin), which is enclothed in the

worlds in a truly inward manner. But the mitzvos become garments for the G-dly soul; this is

This inward absorption belongs to the light that fills all worlds, which enters the worlds inwardly. The

mitzvos, by contrast, become garments for the G-dly soul, as the Zohar teaches.
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like, by way of analogy, a garment, which is on a person’s body from above and does not enter
within him. So too, the flow drawn down through the mitzvos is in a manner of an encompassing
[light] (makif), because it is from the level of the light that encompasses all worlds (sovev kol
almin),

A garment covers the body from outside and does not enter it. Likewise the light drawn down by the mitzvos

stays encompassing (makif), because it comes from the light that encompasses all worlds.
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which is above comprehension. Therefore garments are by their nature more precious than food,

since in their root they are loftier. [And see what is written about this in the discourse beginning “A

psalm, a song of the dedication of the House,” on the matter of three levels: food, garment, house.]
That light is above comprehension, and so garments are by nature more precious than food: their root is

higher. The bracket refers to the discourse on “A psalm, a song of the dedication of the House” (Psalms
30:1), which discusses three levels: food, garment and house.

likuteitorah.com/likkutei-torah/reenh/11/ 10
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And this is [the meaning of] what is written regarding the mitzvos: “Because you did not serve,”
etc., “more than an abundance of everything.” The meaning is that “an abundance of everything”
(rov kol) is the level of Gan Eden [see what is written in the discourse beginning “And you shall
command”], the comprehension of G-dliness.
The same idea explains the verse about the mitzvos: “Because you did not serve Havayah your G-d with joy
and gladness of heart, more than an abundance of everything” (Deuteronomy 28:47). “An abundance of

everything” is Gan Eden, the comprehension of G-dliness, and the joy of a mitzvah should exceed even that;

the bracket refers to the discourse “And you shall command.”
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For the mitzvos are higher, since they are from the level of encompassing [lights] (makifim), which
are above Gan Eden, which is comprehension in an inward manner. It is on this account that the

one who said that action is greater than study said so.

The mitzvos are higher because they come from the encompassing lights, which are above Gan Eden, where
G-dliness is grasped inwardly. That is why one Sage held that action is greater than study.
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Yet even so, they took a vote and concluded: study is greater, for it brings to action. The explana-
tion is that there cannot be an arousal of the drawing down of the light that encompasses all worlds

(sovev kol almin) through the practical mitzvos,

Yet the Sages concluded that study is greater, because it brings to action. The reason is that the practical
mitzvos cannot by themselves arouse and draw down the light that encompasses all worlds.
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which are of physical things (tzitzis of wool, charity with physical money), except through the
Torah, which is the intermediary that joins them; just as, by way of analogy, in a person, speech is
the intermediary that joins and brings the concealment of thought out into revelation, etc.

The mitzvos are done with physical things, tzitzis of wool or charity given in physical money, and only the

Torah can join them to that lofty light. Torah is the intermediary, just as speech is the intermediary that

brings a person’s hidden thought out into the open.
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Why teshuvah belongs to this world
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2. Now, it is written, “Today, to do them.” Today specifically, for this world is what is called the world
of action, and [in it] one can do teshuvah (return); which is not so in the World to Come:

Section 2 explains why teshuvah is possible only in this world. The Sages read “today, to do them”
(Deuteronomy 7:11) to mean that today, this world, is for doing, and tomorrow, the World to Come, is for re-

ward; this world is the world of action, where a person can still return.
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there, as he is, so he will remain, for he has no power to change himself from what he is, unless the

soiled garments are removed from him by means of the hollow of the sling (kaf hakela), etc.;

In the World to Come a person stays as he is and cannot change himself. He can be changed only from out-
side, when his soiled garments are removed through the “hollow of the sling” (1 Samuel 25:29), the cleans-

ing a soul undergoes after death.
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but he himself cannot. The reason is that of the World to Come they said, “They sit and delight,”
which is because they grasp G-dliness in a manner of actual comprehension and revelation. If so,
it is from the level of the light that fills all worlds (memalei kol almin), which is enclothed in a man-
ner of revelation; and the light that fills all worlds is in a manner of division, as mentioned above.
The reason: of the World to Come the Sages said the righteous “sit and delight” in the radiance of the

Shechinah (Berachos 17a), meaning that they grasp G-dliness openly. Such revealed comprehension be-
longs to the light that fills all worlds, which is divided into distinct levels.

likuteitorah.com/likkutei-torah/reenh/11/ 12
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Therefore, if he is at this level, he cannot be transformed into another level, since they are divided

and separate from one another, and each and every one comes to its own place.

Since the light that fills all worlds divides everything into separate levels, a being at one level cannot become
another; each “comes to its own place.”

12 00w [orxw] 1R DPYT M3 RITW o 5y a0 BPYRY VY010 NORA N2 w0 M 09 DaR
MW MWW 7210 N2 RITW 2221 1R R D310 »7n

But in this world there is the level of the radiance of the light that encompasses all worlds (sovev kol
almin). And although it is in a manner of concealment, so that they do not grasp it, nevertheless it
acts here. And because it is the level of the light that encompasses all worlds, which is “equal and
makes equal,”

In this world, however, the light that encompasses all worlds shines. Though it is hidden and not grasped, it

acts here, and because it relates to all alike it “is equal and makes equal,” the small and the great.
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and “If you are righteous, what do you give Him?” etc., therefore one can do teshuvah (return):
though he is now a completely wicked person and is at the very lowest, he can be transformed into
a completely righteous person by virtue of the radiance of the encompassing [light], etc.,
Job says, “If you are righteous, what do you give Him?” (Job 35:7): before the encompassing light the right-
eous and the wicked are alike. That is why teshuvah is possible, and a completely wicked person at the lowest

point can become completely righteous, as the Talmud’s ruling about one who may have had a thought of
teshuvah implies (Kiddushin 49b).

likuteitorah.com/likkutei-torah/reeh/11/ 13
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as is explained at length elsewhere, on the verse “Command the children of Israel and say to them:
My offering, My bread,” etc.; see there. And this is [the meaning of] what our Sages, of blessed
memory, said: “Better is one hour of teshuvah and good deeds in this world than all the life of the
World to Come.”

The Alter Rebbe refers to his longer treatment of this on “Command the children of Israel... My offering, My

bread” (Numbers 28:2). It also explains the Mishnah, “Better is one hour of teshuvah and good deeds in this
world than all the life of the World to Come” (Pirkei Avos 4:17).

X921 77172 DPMI8NXY MIN122 7Y RIAW [1rby 50 xonn] Y7211 21210 P RIT (820 o2y 27710 220 °2
Y7310 512 RIT UMY [momw cowym] PP 17903 PAR 1D % xan ovwn) 27V

For the life of the World to Come is only from the level of the light that fills all worlds (memalei kol
almin), which is through restraints (gevuros) and contractions (tzimtzumim): “with the yud the
World to Come was created,” etc. But in Torah and good deeds in this world it is from the level of
the light that encompasses all worlds.

The life of the World to Come comes only from the light that fills all worlds, through restraints and contrac-

tions; the Talmud (Menachos 29b) says the World to Come was created with the letter yud, the smallest letter.

Torah and good deeds in this world, by contrast, come from the light that encompasses all worlds.
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And this is the main intent of the descent of the soul to be enclothed in the material body: because
in this world there is the radiance of the light that encompasses all worlds (sovev kol almin), by

which it can refine and transform from evil to good, etc.

This is the main purpose of the soul’s descent into a material body: only in this world does the encompassing
light shine, giving the soul the power to refine the world and turn evil into good.

likuteitorah.com/likkutei-torah/reeh/11/ 14
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And in proportion to this, a person is given the years of his life by number and measure: to one
seventy years and to another eighty, etc.; that is, according to the number of what he needs to re-

fine and transform from evil to good, etc.,

For this reason each person is given a set number of years, seventy for one and eighty for another, according

to how much he must refine and transform.
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for each day he refines and transforms one portion, until in the years of his life what he needed to

refine is completed, for the sake of which the soul descended to this world.

Each day a person refines and transforms one portion, so that by the end of his years he has completed the

task for which his soul came down into this world.

SECTION 5 - 110

The lack that Elul’s mercy fills
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3. But if he caused a blemish through some sin, in that he brought down and drew life-force to the
sitra achra (the other side), so that he did not refine and transform, as mentioned above, all that he
needed to: for this is the matter of teshuvah (return), “And bring us back in complete teshuvah be-
fore You.”

Section 3 turns to failure. If through sin a person sent life-force to the sitra achra (the other side) instead of

refining what he was meant to, the remedy is teshuvah, which we ask for every day: “Bring us back in com-

plete teshuvah before You.”

likuteitorah.com/likkutei-torah/reenh/11/ 15
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Now, although our Sages, of blessed memory, said, “He does not move from there until he is forgiv-
en,” nevertheless, even though he is forgiven, the lack remains in its place: that he did not com-

plete the drawing down that he would have drawn, etc.

The Talmud (Yoma 86a) says that one who returns after neglecting a positive commandment is forgiven be-
fore he leaves his place. Yet forgiveness does not supply what is missing: the Divine light he should have

drawn down through that mitzvah was never drawn.
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But this is the matter of the teshuvah that we ask for, “And bring us back in complete teshuvah be-
fore You (lefanecha)”: the meaning is, to Your inner dimension (pnimiyus), which is higher even
than the level of the light that encompasses all worlds (sovev kol almin); for it is called encompass-

ing and surrounding only in relation to the worlds,

The teshuvah we ask for is “before You (lefanecha),” read as “to Your inner dimension (pnimiyus).” This is
higher even than the encompassing light, which is called “encompassing” only in relation to the worlds it
surrounds.
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but His Essence and Being, may He be blessed, is higher even than this. And through teshuvah, by
which he will draw down a new light through the revelation of His Essence, may He be blessed, he
will fill all the blemishes and lacks, etc.

G-d’s own Essence is above even that. Teshuvah draws down a new light through the revelation of His
Essence, and this new light fills every blemish and lack.
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But how can a person arouse so high above, in His Essence, may He be blessed, to draw down a

new light from Him? But for this he asks, “And bring us back in teshuvah,” etc.,

But how can a person stir something so high, G-d’s very Essence? That is why we ask G-d Himself to bring us
back.

likuteitorah.com/likkutei-torah/reenh/11/ 16
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“Bring us back to You”: that is to say, You will pour out upon us a spirit from on high and bestow
upon us great mercy from the source of mercy, from the level of the Thirteen Attributes (yud-gim-

mel mechilin), “Who is a G-d like You, Who bears iniquity,” etc.,

“Bring us back to You” (Lamentations 5:21) means: pour upon us a spirit from on high (Isaiah 32:15) and
grant us great mercy from the source of mercy, the Thirteen Attributes of “Who is a G-d like You, Who bears
iniquity” (Micah 7:18).
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so that we will be able to do teshuvah. And this is the matter of the radiance of the Thirteen
Attributes of Mercy in the month of Elul: it is a preparation, so that they will be able to do teshuvah,

so as to be “I am my Beloved’s,” etc.

The Thirteen Attributes shine in Elul as a preparation from above, so that we will be able to do teshuvah and
reach “I am my Beloved’s.” This answers the opening question of why they shine already in Elul.
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And although throughout the year we say the Thirteen Attributes of Mercy, “Havayah, Havayah,
G-d, merciful,” etc., they are only the compassion for the life of the body alone;

The Thirteen Attributes recited throughout the year, “Havayah, Havayah, G-d, merciful” (Exodus 34:6), are
mercy for the life of the body.
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but the Thirteen Attributes of Mercy that shine in the month of Elul are the mercy for the life of the
soul, to arouse it to teshuvah. And this is [the meaning of| what is written, “who grazes among the
roses”: the meaning is, the Shepherd who provides for Israel, so that they are able to do teshuvah,
pastures and provides for them with the roses. For

Those that shine in Elul are mercy for the life of the soul, arousing it to teshuvah. This is “who grazes among

the roses”: the Shepherd gives Israel the ability to return, and feeds them with the “roses,” the Thirteen
Attributes.

likuteitorah.com/likkutei-torah/reeh/11/ 17



LIKKUTEI TORAH - PARSHAS RE'EH - MAAMAR 11 [sgal7alZ=Ri' ity 05 97971 M7 7IR

27711 927 JNRN2 0 “29Nnnat W2 2wy NN [y nxpal WU DOMIR 1IR 1AW 953 a0
*13°1 DR NANR 7°7°0 091°307 O 03 197170 2702 N°2oWR W (nonnan wal

throughout the year we say in the Shema, “And I will give herbage in your field for your cattle.” The
meaning: “your cattle” is the animal soul and the intellectual soul; in order that they too will agree,
so that there will be “You shall love Havayah,” etc.,

During the year we say in the Shema, “I will give herbage in your field for your cattle” (Deuteronomy 11:15).

The “cattle” are the animal soul and the intellectual soul, which must also be brought to agree to “You shall
love Havayah your G-d.”
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they instituted saying first, before the prayer, the blessing of Yotzer, the two [blessings| before it,
and “And the Ofanim and the Chayos,” etc., and Pesukei deZimra (the Verses of Praise), which are
the level of lengthy contemplation of the greatness of G-d, may He be blessed, until even the ani-
mal soul and the intellectual [soul] agree that “to Him it is fitting,” etc.
That is why the Sages instituted, before the Shema and the Amidah, the blessing Yotzer, one of the two bless-
ings before the Shema, with its account of the angels, the Ofanim and holy Chayos, and the Verses of Praise.

These are long meditations on G-d’s greatness, so that even the animal and intellectual souls agree that such
love befits Him.
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But for the arousal of love in the G-dly soul itself there is no need for so much contemplation, for
“The soul of man is the lamp of Havayah”: so is it implanted in all the souls of Israel, in their in-
nate nature, from their source, that their desire and longing is to be included in the light of G-d and
to cleave to Him. And this is [the meaning of] what is written, “And I will give herbage in your field
for your cattle.”

The G-dly soul needs no such long contemplation, since “the soul of man is the lamp of Havayah” (Proverbs

20:27): by its nature it longs to be included in G-d’s light and cleave to Him, as a flame reaches upward. So
the verse speaks of feeding the “cattle,” not the G-dly soul.

likuteitorah.com/likkutei-torah/reeh/11/ 18
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The meaning: “herbage” is the angels, the emissaries of the flow, in whom and through whom the
flow is drawn from above, so that he will have strength and might to transform the animal soul, as
iswritten in the Zohar, Parshas Bereishis (folio 18b),

The “herbage” is the angels, the channels through which Divine influence flows down, giving a person
strength to transform his animal soul. The Alter Rebbe cites the Zohar (1:18b) on this.
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9,

on the verse “He causes grass to sprout for the cattle”: “a thousand mountains,” etc., “and herbage
for the service of man,” etc. [And see what is written in the discourse beginning “When you go out”
on the matter of the two [blessings| before the Shema.] And all this is specifically throughout the
year;
The Zohar comments on “He causes grass to sprout for the cattle, and herbage for the service of man”
(Psalms 104:14), speaking of “a thousand mountains.” The bracket refers to the discourse “When you go

out” at the start of Ki Seitzei on the two blessings before the Shema; all this belongs to the order of the whole

year.
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but in the month of Elul it is written, “who grazes among the roses,” which are the level of the
Thirteen Attributes of Mercy that shine and are revealed in the month of Elul, so that they do teshu-
vah, so that all the lacks will be filled.

In Elul, however, there is “who grazes among the roses”: the Thirteen Attributes of Mercy are revealed so
that people can do a teshuvah that fills every lack.
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[This drawing down of “roses” is needed also for the G-dly soul itself. For although it is so implant-
ed in every soul, etc., as mentioned above, the matter is that there is an elevation of mayin nukvin
(feminine waters) that comes from the very essence of the soul, by its nature and of itself;

A bracketed addition: even the G-dly soul needs this help from above. Its natural longing is a raising of
mayin nukvin (feminine waters), a desire that rises from the soul’s own essence.

likuteitorah.com/likkutei-torah/reenh/11/ 19
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but to come to the level of the elevation of mayin nukvin of the level of teshuvah, which is “with
greater strength,” beyond what the soul is able to bear, for this there must be a drawing down from

above, specifically.

Teshuvah, however, is a raising of mayin nukvin “with greater strength” (Zohar 1:129b), beyond what the
soul can bear by itself, and for that a drawing down from above is needed.
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This will be understood from what is written elsewhere on the verse “Like the fragrance of a field
which Havayah has blessed”: that is, for there to be “the fragrance of his traitors (bogdav),” which
is the level of teshuvah, for this there must be “which Havayah has blessed,”

This is explained in the Alter Rebbe’s discourse on “Like the fragrance of a field which Havayah has blessed”
(Genesis 27:27). The Midrash reads “the fragrance of his garments (begadav)” as “of his traitors (bogdav)”:
even those who rebelled give off a fragrance when they return, and this teshuvah needs “which Havayah has
blessed.”
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which is help from above, etc.; see there. And this is the matter of “Bring us back to You,” etc.; and

of this drawing down from above it is said, “who grazes among the roses.”]

That blessing is help from above. It is what we ask for in “Bring us back to You,” and it is the drawing from

above called “who grazes among the roses.”

SECTION 6 - 111-13

Roses and those who study
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Now, our Sages, of blessed memory, said: “Do not read shoshanim (roses) but sheshonim (who
study).” The meaning: sheshonim is the level of Torah, from the expression “reads and studies,”

etc.

The Sages read “his lips are roses (shoshanim)” as “those who study (sheshonim)” (Shabbos 30b).
Sheshonim stands for Torah study, from the phrase “reads and studies.”

likuteitorah.com/likkutei-torah/reenh/11/ 20

11



LIKKUTEI TORAH - PARSHAS RE'EH - MAAMAR 11 [sgal7alZ=Ri' ity 05 97971 M7 7IR

1953 9°0MMY YN MZNT TV WY N0 17 MNI0NT 95 KDY 8 n2wnt 0 1Paym

The matter is that teshuvah (return) must fill all the lacks: both the lack made by the absence of the

mitzvos, which withholds and diminishes the revelation

Teshuvah must fill every lack. One lack comes from mitzvos left undone, which withholds the revelation that
only the mitzvos bring.
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of the light that encompasses all worlds (sovev kol almin), which is drawn through the mitzvos, and
the lack made through [neglect of] the Torah, which is the source of the level of the light that fills all
worlds (memalei kol almin). And this is [the meaning of| what is said, “And bring us back in com-

plete teshuvah before You”: complete, specifically, etc.

That revelation is the light that encompasses all worlds; the other lack comes from Torah neglected, and
Torah is the source of the light that fills all worlds. That is why we ask for “complete teshuvah”: complete,
covering both.
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And this is [the meaning of] what is written, “who grazes among the roses”: included in it are the
two levels. “Rose” in its plain sense is the arousal of the Thirteen Attributes of Mercy, which are
from the level of the light that encompasses all worlds; and sheshonim is from the level of the light
that fills all worlds, etc.

“Who grazes among the roses” includes both levels: the roses in their plain sense are the Thirteen Attributes
of Mercy, from the encompassing light, while “those who study” are from the light that fills all worlds.
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And this is the matter of Simchas Torah, which comes after Rosh HaShanah and Yom Kippur: it is

the level of a drawing down of the joy of a mitzvah upon the year as awhole.

This also explains Simchas Torah, which follows Rosh HaShanah and Yom Kippur: it draws down the joy of a

mitzvah upon the year as awhole.
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For since throughout the year one causes a lack and a blemish in the radiance of the light that en-
compasses all worlds (sovev kol almin), by not fulfilling the mitzvos as they should be fulfilled,
when the filling of the lack is drawn down on Rosh HaShanah and Yom Kippur, then there comes
about the level of the joy of a mitzvah, etc.

During the year one blemishes the encompassing light by not fulfilling the mitzvos properly. When Rosh
HaShanah and Yom Kippur fill that lack, the joy of a mitzvah follows.
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[The matter of shoshanim (roses) and sheshonim (who study) will be understood further, along the
lines of what has been explained in the discourse beginning “And you shall eat and be satisfied,
and you shall bless,” on the matter of mentioning the covenant and the Torah in the blessing for
the land,

A bracketed second explanation of “roses” and “those who study,” based on the discourse on “And you shall

eat and be satisfied, and you shall bless” (Deuteronomy 8:10). It concerns the law that the blessing for the
land in the Grace after Meals must mention the covenant (circumcision) and the Torah.

2”7 1°3y7 QW ANI1217 NN 3702 71aN0°1 1 NIN°92 °Ad a0t Y 7m0 n"a QTP XN
Joomnnn M) 97072 20 00 DIN°A2

and that one must put the covenant before the Torah, for this was given with three covenants and
that was given with thirteen covenants; and it is explained there that the thirteen covenants are the
Thirteen Attributes of Mercy.

The Talmud says the covenant should be mentioned before the Torah, since the Torah was given with three

covenants and circumcision with thirteen. That discourse explains that the thirteen covenants are the
Thirteen Attributes of Mercy.
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And their drawing down is through the Torah, etc. And this is also [the meaning of] what is written,
“And Havayah your G-d will circumcise your heart and the heart of your offspring,” in which there
are the initials of Elul.

The drawing down of the Thirteen Attributes comes through the Torah. The verse “Havayah your G-d will

circumcise your heart and the heart of your offspring” (Deuteronomy 30:6) also holds the initials of Elul: es
levavchave’es levav.
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That is, to come to the level of the inner dimension (pnimiyus) of the heart, as is explained in
Iggeres HaKodesh, in the discourse beginning “Israel will be redeemed only through charity.” And
this drawing down is from the level of the thirteen covenants, which are the Thirteen Attributes of
Mercy.

Circumcising the heart means reaching its inner dimension, the place of love, as explained in Iggeres

HaKodesh in the section beginning “Israel will be redeemed only through charity.” This drawing down
comes from the thirteen covenants, the Thirteen Attributes of Mercy.

NWATI AMNAY 11T 377 2 03 NIDPN2 DY D3I 1Y N AN Y KT N A0wnn X
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But this drawing down is through the Torah; and this is the matter of shoshanim (roses) and
sheshonim, those who study the laws. And also, the thirteen principles (middos) by which the
Torah is expounded are from the level of the Thirteen Attributes (middos) of Mercy;

Yet this drawing comes through Torah: “roses” and “those who study” the laws. The thirteen principles by

which the Torah is expounded also derive from the Thirteen Attributes of Mercy; the same word, middos,
names both.
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therefore the Gemara mentions, “and the Merciful One said.” That is, in them and through them is
the drawing down from the Written Torah, which is the supernal Chochmah (wisdom), to the Oral
Torah, which is the lower Chochmah (Chochmah Tata’ah). And this is “And you shall honor the face
of the elder”: “this is one who has acquired wisdom,” for they are the thirteen tikkunim of the
beard (tikkunei dikna).
That is why the Talmud speaks of the Torah’s words as “the Merciful One said” (Rachmana amar): through
the thirteen principles G-d’s mercy carries the supernal Chochmah of the Written Torah into the lower
Chochmah of the Oral Torah. So “honor the face of the elder” (Leviticus 19:32), the elder being “one who has

acquired wisdom” (Kiddushin 32b), points to the thirteen tikkunim of the beard, the Kabbalistic form of the
Thirteen Attributes.

IN ONE'S AVODAH

Teshuvah is not only for sins: a person should be returning from his former path all his days. In Elul, when
the Thirteen Attributes of Mercy shine from above, he should ask G-d to bring him back and make his re-
turn complete, restoring what is lacking both in the mitzvos and in Torah study, since the Torah is the chan-
nel through which this mercy is drawn down.

QUESTIONS FOR DISCUSSION

1. Why does the encompassing light let a person rise above his level, while the light that fills all worlds keeps
each being in its place?

In what sense are the mitzvos greater than Torah study, and in what sense is study greater?
If one who returns is forgiven at once, what lack still remains, and what can fill it?

The G-dly soul longs for G-d by nature. Why does it still need help from above in order to do teshuvah?

A

How are the thirteen principles of Torah interpretation connected with the Thirteen Attributes of Mercy?
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A collection of transcripts of the Alter Rebbe’s maamarim,
which the Rebbe’s notes cite for this maamar: another
record of the same discourse.
KEHOT'S NOTE
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“I am my Beloved’s and my Beloved is mine, who grazes
among the roses.” The maamar reads its first words as the
initials of Elul and its roses as the Thirteen Attributes of
Mercy.

Song of Songs 6:3°2:1 0*°w W
DWW IYIT 07 7T UTITY IR
I am my beloved’s, and my beloved is mine, That feedeth

among the lilies.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

DoIWIWw2 AR

As the note quotes it: the first “Ani LeDodi” discourse does
not quote the words “who grazes among the roses” and
this one does, because the first is mainly about the arousal
from below that is Elul’s content, while this one is mainly
about the illumination of the Thirteen Attributes of Mercy
in Elul.
KEHOT'S NOTE
Y17 M2ONT PeRYR R [X 20 Y5 —] wRAn NI YIR 17727
2w UTITY IR T L(@0RMT MTR A By mmann) Tohawiwa
53 — DA M7 37° NART MTIR IR R RN DAY AR —P°Nyn
nSNNa AN NWATIAN XOAW) PIWRIT MRR DY Nyt aTipl
TR2M D7ARY ROR) NPDTYNR — DIOR WTIN P 1300 1Y RO (KRN
(@M MR 20 NART — (219K NTay 1MYR) ¥URTYNRT 1Y 07
Do°nMAT MTR A7 DART PAY TR2% X3 1IPOPY LIV ARRN2 IDURWR
PRwn PI9R 17 NIw AR .21 790 164 °Y 070N wMIPR — LVI9RT
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The Mitteler Rebbe’s explanations of the Zohar open with
this same passage on the rose and its thirteen leaves.
KEHOT'S NOTE

likuteitorah.com/likkutei-torah/reenh/11/
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The opening of the Zohar: as the rose among the thorns
has thirteen leaves, the Congregation of Israel has thirteen
attributes of mercy surrounding it. The Alter Rebbe draws
from it the identification of the roses with the Thirteen
Attributes.

Zohar, Introduction 1:1-2:4"7:"22-°R2’R 1127p0 77170 700

1This chapter, a preliminary exposition of Gen. 1, serves to
introduce the reader to the circle of R. Simeon and his col-
leagues, and to give him an idea of the scope and nature of
their discussions. It is somewhat more discursive and fanci-
ful than the main body of the Zohar. Rabbi Hizkiah opened
his discourse with the text: As a lily among thorns, etc. (S.S.
2, 2). ‘What’, he said, ‘does the lily symbolise? It symbolises
the Community of Israel. As the lily among thorns is tinged
with red and ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

71272 DONWRAT AR L L R abyw avn

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
1%, 09127 R X

11592 DOIWNAT Q%% M

Rashi counts Moshe’s three periods of forty days on the
mountain: the last, which ended on Yom Kippur, was with
favor like the first, while the middle forty were in anger.
The forty days from Rosh Chodesh Elul are therefore a
time of favor.
Rashi on Deuteronomy 9:181>:' 0°127 %y >"'w1
°JIR) (° 0°727) NINANR nim® L(‘W D°Y2IR2 ARV ,0PY 13¥72 ...
DONRT AR 71272 DONWRAT R ,0°IWRIT 0% 702 ATy
£0¥23 7] DUYIRN NNYR TN 11¥72
0% O°¥27X MIwK1D °7 *19% 210Xy AND I FELL DOWN BEFORE
THE L-RD, AS AT THE FIRST, FORTY DAYS, as it is said (Exo-
dus 32:30) “And now I will go up to the L-rd, perhaps I may
atone [for your sin]”. At that ascent, which was the second I
made, I tarried there forty days — consequently these termi-
nated on the twenty-ninth of Ab, since he had ascended on
the eighteenth of Tammuz. On that same day in Ab He be-
came reconciled with Israel and said to Moses (Exodus 34:1)

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) « Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)
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“Who is a G-d like You, Who bears iniquity and passes
over transgression...”: the opening of the prophet’s thir-

teen attributes of mercy, among them “bearing iniquity,”
the source of teshuvah.

Micah 7:181:1 12°n

797 PUINITRD NP1 NIRYY YWDy 1y 1Y R 7ind DXOn
X7 700 ¥EO7D 18R

Who is a G-d like unto Thee, that pardoneth the iniquity, And

passeth by the transgression of the remnant of His heritage?

He retaineth not His anger for ever, Because He delighteth

in mercy. .

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

1,10
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“Havayah, Havayah, G-d, merciful and gracious...”: the
Thirteen Attributes of Mercy that G-d revealed to Moshe
when He forgave Israel after the Golden Calf.

Exodus 34:61:7°% mnw

7077271 DOBR TN 1AM DINT PR NN RPN 1’;@"?5_7 2y
gelahy)

And the L-RD passed by before him, and proclaimed: ‘The

L-RD, the L-RD, G-d, merciful and gracious, long-suffering,

and abundant in goodness and truth;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The note says the source for this acronym was already giv-
en in the notes to the first “Ani LeDodi” discourse, which
explains that FElul is the time when the Thirteen Attributes
of Mercy are revealed.
KEHOT'S NOTE
X ,29 9799 103

PARAGRAPH 2

"
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
RPN MR P70 AR

= 2y

“And Havayah passed before him and proclaimed:
Havayah, Havayah, G-d, merciful and gracious...”: the
verse that introduces the Thirteen Attributes of Mercy, re-
cited in the Ten Days of Teshuvah.
Exodus 34:61:7"7 nminw
TONTIM DBX TIX TAM DI PR NN RPN vIETHY R Ty
:NRRY
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And the L-RD passed by before him, and proclaimed: ‘The
L-RD, the L-RD, G-d, merciful and gracious, long-suffering,
and abundant in goodness and truth;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NPT MANY Y 11K nawwenn manT

The Alter Rebbe’s short discourses, which the note gives as
a further place for the point made here, that teshuvah is
not only for sins.

KEHOT’'S NOTE

PR S77AR7 °D 03 IRTY 021X MNyaP mooina '{7?71‘? 1120172 AR

19PN’y BMEDH

=317 s R L AL

Rabbi Eliezer taught to return one day before one’s death;
since no one knows that day, one returns every day, “and
so all his days are in teshuvah.” The Alter Rebbe infers
that teshuvah is not only for sins.

Shabbat 153ax x”1p naw
KEHOT'S NOTE

X ,A1p naw

bW mawna M

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.7 y*w nban
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Rabbi Tarfon said action is greater, Rabbi Akiva said study
is greater, and all answered that study is greater because
study brings to action. The maamar explains both views
through the two kinds of light.
Kiddushin 40b:8-9'0-"1:1 "1 1217°p
TR 792 M Nt2 NPbya 1a0R 0UIRN iDL 021 M 133
1997V *37 MIY1 79373 Ayn IR T3 TINPA :0vID2 W APRY
0715 1191 .2IT3 TR MY K2PY 227 M1 JPiTa atyn R
01 °27 X010 .y T XA TRtRaY 2T Tntn nR)
NiNyn? NimnY MY 0°yIR 1707 DTIRY TInTR 23T niR
Y IRR NIPANY LNANY DU DR Y28 0owRn
William Davidson, Vocalized Aramaic (CC-BY-NC)
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“Do I not fill the heavens and the earth? says Havayah.”

The Alter Rebbe will read this as the light that encompass-
es all worlds, present everywhere equally.

Jeremiah 23:24773:373 7o
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Can any hide himself in secret places That I shall not see

him? saith the L-RD. Do not I fill heaven and earth? Saith

the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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b
“And G-d said, Let there be light”: one of the Ten
Utterances through which the world was created. Through
them the light that fills all worlds gives each creature its
life.
Genesis 1:3°1:°R N°wR12
PRI IR 27 DOROR RN

And G-d said: ‘Let there be light.” And there was light.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.3 L,R NPWRA2

9372

“By the word of Havayah the heavens were made”: cre-
ation comes through G-d’s speech, the channel of the light
that fills all worlds.

Psalms 33:6:3% 0°21n

:D}T{;?"?; "2 M1 Y1 0w 1272
By the word of the L-RD were the heavens made; And all the
host of them by the breath of His mouth.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

3,37 090
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The words here quote Isaiah 6:3; the passage is shown
below.
Isaiah 6:3°2:117°yw°
PRI Xon NIRIX M wATR WATR WITR MR MITOR T KDY
97923
And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Zohar’s expression “each one according to his mea-
sure.” The Alter Rebbe uses it for the light that fills all
worlds, which gives each creature life according to its
capacity.
Zohar I, 103ax ,3p 8”1
KEHOT'S NOTE
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PARAGRAPH 4
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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“Do I not fill the heavens and the earth?” G-d speaks of
Himself filling all, which the Alter Rebbe identifies with the
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light that encompasses all worlds.

Jeremiah 23:24773:373 7o
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Can any hide himself in secret places That I shall not see

him? saith the L-RD. Do not I fill heaven and earth? Saith

the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[5]12,25p y”n ”ann

7°3°7 23D NN DT
The Tikkunei Zohar says that G-d is found in all the
Sefiros, the worlds and the angels, “for there is no place
empty of Him, neither above nor below.” Here it describes
the light that encompasses all worlds.
Tikkunei Zohar 91b:6:2 X”X 77117 *11pn
n3X1 928 2321 ,PORPR I 102 I TR0 P22 A ..
R? 77 ,PRAN2 KPY 1PRPYI K? 7% 710 InR n°97 W1 137
Pa W2 TmmT niPYD NPYa KPR IR Y2IRT XTIMD MIPNN
T2 AR
Tikkunei Zohar - Vocalized (Public Domain)
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A second passage: He is between every limb, above and
below and on all four sides, “there is no place empty of
Him,” like the soul that is found in every limb of the body.

Tikkunei Zohar 122b:5’71:2 272p 971 *1pn
Ri1232 ,72K) 72K 297 RIWY 1ORY 77T AR 2K 128 PO
0K 72,7381 12K 22 T2 ATRY L PIW0 YW KN KPY KW
93X IPRYLRPANT 3K TIX P22 NODAYKT RORYID LTI P
R KT LRYT? 0K OUYPYT ,RY 9y 1T IRINT APy
PRI 92 2y 9707 i M (0 70 775 N7
Tikkunei Zohar - Vocali'zed (Public Domain)
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The Kehot note cites this Zohar passage together with the
Mishnah for “there is no glory but Torah.”

Zohar I11, 81b2 ,x2 »’m
KEHOT'S NOTE
.3,KBD AT .A7R 170 MR

7790 KPR 7120 PN

“There is no glory but Torah, as it says, ‘The wise shall in-
herit glory.”” This lets the Alter Rebbe identify the “glory”
that fills the earth with Torah.

Pirkei Avot 6:3°1:) MaR m1wn
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One who learns from his fellow one chapter, or one ha-
lakhah, or one verse, or one word, or even one letter, is ob-
ligated to treat him with honor; for so we find with David,
king of Israel, who learned from Ahitophel no more than two
things, yet called him his master, his guide and his beloved
friend, as it is said, “But it was you, a man mine equal, my
guide and my beloved friend” (Psalms 55:14). Is this not [an
instance of the argument] “from the less to the ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

29 72N Ao Po By o oy
The text’s own cross-reference, to the discourse on “For
over all the glory shall be a canopy” (Isaiah 4:5).
KEHOT'S NOTE
.2, mwrnw mph
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“For over all the glory shall be a canopy”: the verse of the
discourse to which the text’s own parenthesis refers, on
“glory” and what surrounds it.
Isaiah 4:5°7:7 17°yw°
W I TPY) O Y XIPRTIRY TR o2 Py n X
2N 127P27py 2 77 M
And the L-RD will create over the whole habitation of mount
Zion, and over her assemblies, a cloud and smoke by day,
and the shining of a flaming fire by night; for over all the
glory shall be a canopy.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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A further place, cited in the Kehot note, where the Zohar

says the Torah comes from Chochmah.
Zohar, Yitro 21:378-22:389v”0w:2”3-n"yw:X” 170° 7117 100
According to R. Judah, “father” represents Wisdom
(Hokhmah) and “mother” Understanding (Binah). Said R.
Judah: ‘Both interpretations mean one and the same thing,
for we have been taught that the Torah emanated from the
Supernal Wisdom.” R. Jose said that the Torah emanated
from Understanding, for it says: “to perceive the words of
understanding” and “forsake not the Torah of thy mother”.
The Zohar; London, Soncino Press, 1933 (Public Domain)
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Another place in the Zohar, cited in the Kehot note, for the
Torah’s source in Chochmah.

Zohar, Kedoshim 1:6-3:1337>’3-"1°R D°@17P ,1717 180
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The Zohar’s principle that the Torah issues from supernal
Chochmabh; it is why Torah is tied to the inward light that
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can be grasped.
Zohar I1, 121b2 ,x5p 27mt
Zohar I1I1, 81ax ,x2 »"mt

KEHOT’'S NOTE
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In his notes on this maamar the Tzemach Tzedek writes
that the statement needs further thought, since an encom-
passing light (makif) is one by which the vessel is not af-
fected; he suggests that the makif drawn by the mitzvos
may still be nearer than the aspect in which sovev gives
life even to evil.

KEHOT'S NOTE
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The Kehot notes cite this page of the Zohar for both im-
ages used here: Torah as the soul’s food and the mitzvos
as the garments of the soul.

Zohar II, 210ar ,°1 27m
KEHOT'S NOTE
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“To do Your will, my G-d, I desire, and Your Torah is within
my innards”: Torah taken inside like food.

Psalms 40:9'0:’n 0°2°1n

¥ TIN2 ANNM NPT PR WIS Nwy?
I delight to do Thy will, O my G-d; yea, Thy law is in my in-
most parts.'

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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“And I have put My words in your mouth”: G-d’s own
words become a person’s words, the inward grasp that
comes through Torah.
Isaiah 51:161"0:R"117°yWw°
TRDY PIX OO DM YuI? Nve3 T YY1 T°D3 "127 0N
IRy T
And I have put My words in thy mouth, And have covered
thee in the shadow of My hand, That I may plant the heav-
ens, And lay the foundations of the earth, And say unto Zion:
‘Thou art My people.’
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The discourse on “A psalm, a song of the dedication of the
House” sets out the three levels of food, garments and
houses: food becomes the body’s inner life, garments sur-
round the person closely, and a house surrounds him
from a distance.
KEHOT'S NOTE
79°RY 7,18 1072 %R Taph
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“A psalm, a song of the dedication of the House, by
David”: the verse of the discourse on food, garment and
house to which the text refers.

Psalms 30:1°x:"> 0°%°71n
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A Psalm; a Song at the Dedication of the House; of David.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Because you did not serve Havayah your G-d with joy and
with gladness of heart, more than an abundance of every-
thing.” The Alter Rebbe reads “more than an abundance of
everything” as joy in the mitzvos greater even than Gan
Eden.

Deuteronomy 28:471"2:1”5 0°727
199 390 22% 202 oR2 PRPR NTNR NT2Y°K5 YR NOR

because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance
of all things;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.In,n3 0”27

YR T NYARWw P1Ta TInen

The Sages’ conclusion that study is greater because it
brings to action. The Alter Rebbe explains it as Torah be-
ing the intermediary through which the mitzvos draw
down the encompassing light.
Kiddushin 40b:8-9'v-"11:2 " 1w17°p
TR 792 MA NP2 NYbya 12I0R 07IRN iDL 021 M 13
79970 27 MIya 79973 npyn X 2373 Tmbn o712 W NPRY
0910 111 2973 TIRTR MY RIOPY 237 Myl 9T Ayn nK)
>0 °271 K10 .Y CTO? Ran TRRaY 2173 Tnpn oanR)
niYR? NiMNY MY 0°YIR 1707 DIRY TINPR 9373 iR
220 XD Ni2317 ,NNRY 0V DY RY y2X1 0Ownn
William Davidson, Vocalized Aramaic (CC-BY-NC)
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“And you shall keep the commandment, the statutes and
the ordinances that I command you today, to do them.”
The Alter Rebbe stresses “today”: this world is the world of
action.

Deuteronomy 7:11xX”°:t 0727

DT ¥R "33 WK DUBYRINN) DPITTNK MIRI NN NVAYY
:oniwy?

Thou shalt therefore keep the commandment, and the

statutes, and the ordinances, which I command thee this

day, to do them.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE

0w »”1na1 2,7y 0nIn e Boyh 03 N7 LK T 0T

T2WN MYYS 01N L L YA

Rabbi Yehoshua ben Levi: “today to do them,” and not to-
morrow to do them; today to do them, and not today to re-
ceive their reward. This world is for action, the next for
reward.

Avodah Zarah 3ax ’3 791 172y
KEHOT'S NOTE
2 LR LATY

yopr
“And the souls of your enemies He will sling out, as from

the hollow of the sling”: the source of the image of the
soul’s cleansing after death.

I Samuel 25:291”3:71" X PRINw

TF3 AIE I W23 AN TYRIDK R3O O
1y 12 71N2 MIYPR? IR WDI XY PR M A 0o

And though man be risen up to pursue thee, and to seek thy

soul, yet the soul of my lord shall be bound in the bundle of

life with the L-RD thy G-d; and the souls of thine enemies,

them shall he sling out, as from the hollow of a sling.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

123727 1°2WI° 1R 27myaw

“In the World to Come there is no eating and no
drinking... but the righteous sit with their crowns on their
heads and delight in the radiance of the Shechinah.” Here
it shows that the World to Come is a revealed comprehen-
sion of G-dliness.

Berakhot 17ax 1> n1272
KEHOT'S NOTE
R, Mo72
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The Tzemach Tzedek asks: since sovev shines on all
worlds equally, how can one say it shines in this world and
not in the World to Come? He explains that there is a near
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48

49

50

51

makif and a far makif, and the near makif shines in this
world and not in the World to Come.
KEHOT'S NOTE
¥”210 "N nwp TTIRDD” 20 (1 AMRND MAYT) LN Y XY D NPTIRA
K21 17Mya XA 1 0 PR 7R R IRNYN2 Mnyn 999 xR
9ORD 2PT APMY PN AN 1P PN WO IR Y T7mya
DMy R rmya

falrit f=hsl

“If you are righteous, what do you give Him, or what does
He receive from your hand?” Before G-d’s encompassing
light, the righteous and the wicked are equal.
Job 35:71:17% 2R
MY AR IR 27INATI NPTIOX
If thou be righteous, what givest thou Him? Or what re-
ceiveth He of thy hand?

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

1,19 21K

% NPT L L N Y Ny

One who betroths a woman “on condition that I am right-
eous” is betrothed even if he is completely wicked, for he
may have had a thought of teshuvah. A single moment of
return can turn a completely wicked person into a right-
eous one.
Kiddushin 49b:4-511-"7:2 0”1 1PV17T°P
T RBY NYTIPR - 3 Y DY - "PUTS CIRY nan 9y
DYTIPR - 03 PUTE 19BN - "YU IRY Nan 9Y” .iny12 Awn
027 1T 020 002 MIPY SAYT2 A ATI3Y 92T 170 Kew
1T 7B 072 My L1912 0PIV 93 TR DX YN 1h) Aywn
o°2p My L9913 0Riva Yo TNy 0YPwan vl nywn 0y
MRy L3913 0PIy 9D TR NI 1PV AYYR 077 1T MYy
... P01 YW ,079¥7 1777 NItAY 03P

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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5”12 NN X 27y

The discourse on “Command the children of Israel... My
offering, My bread” asks why “a pleasing fragrance” is
said of the offerings in particular, and begins its answer
with “today to do them”: this world alone is the world of
action.
KEHOT'S NOTE
.2,y oMo ’p 2oy

SR 2137P NN OTPPR NIRRT 12 DR IR

“Command the children of Israel and say to them: My of-
fering, My bread...”: the verse of the discourse to which
the Alter Rebbe refers for this idea.

Numbers 28:2°2:11” 7127722
MY 177 "WRY RN? CI2RTNR DIPR RIERY PRI 137K 1%
A7¥in2 %% a7 1nYn

likuteitorah.com/likkutei-torah/reenh/11/
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Command the children of Israel, and say unto them: My
food which is presented unto Me for offerings made by fire,
of a sweet savour unto Me, shall ye observe to offer unto Me
in its due season.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

127Wn2 AKX Ayw 79°

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
10,7 MR

27Myn 2N Hon MY vryR 12Wna NNR Iyw ne°

“Better is one hour of teshuvah and good deeds in this
world than all the life of the World to Come.” The Alter
Rebbe explains why: this world has the encompassing
light.
Pirkei Avot 4:17t>:7 N1ax miwn
, M7 07992 0°23Y D°RYM WD NOR YW 7D IR 170 KA
Do X271 091V M7 NP YW NAR YW N9 K37 0PIV 20 Do
:ma o7y N
He used to say: more precious is one hour in repentance
and good deeds in this world, than all the life of the world to
come; And more precious is one hour of the tranquility of
the world to come, than all the life of this world.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

27MYn K21 772

The Talmud says the World to Come was created with the
letter yud and this world with the letter hei. The yud, the
smallest letter, points to the contraction through which the
World to Come is revealed.
Menachot 29b:13-1477>-3>:2 v”3 NMnIn
21211 DPUYIA 12V DOPOTRW C1An 77172 RaN 091y X721 7 C1en
T1RW 17°WYR 218N DIPWRA 710D 12W D°P 78w 2120 YWRI 710D R
R°IM 0°1903 27 MR 91 °NAN °I7 A0Y 27 MR MY oo
1707 71 AT 952 NP W 12 WU 1”0 27 TART X XTI 7°N2N
113 wow

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE

.2, minan
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There the Alter Rebbe explains that a person’s years are
numbered and measured, that each day his inclination
grows strong against him and he must draw down fire
from above, and that the G-dly soul needs no repair for it-
self: the days are given for the work of refining.
KEHOT'S NOTE
S9°R1 2,79 RXN D PR AR
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One who transgressed a positive commandment and re-
turned does not move from there until he is forgiven. The
Alter Rebbe adds that forgiveness still leaves the lack of
the light that was not drawn down.
Yoma 86a:71:X 175 X1
D012 12107 KAV L3P 1PomInY TY own 1K — AW Ty By 13y
o ,1?iR nawn — AR apyy npyn XY 5y 11y 00w
.”D;’DREU Y73?.‘1 n:*‘;y 9827 M3 01 °3” WhNJW Bpl=El=R=iati-bh}
oM nwn — WA Awy 17T N°2 NIt ninvld by 22y
DYYE LY ATRDY RRIY PRI PION LPRA omedd
o3y 0yMn
William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT’'S NOTE
27w LK, R

TPoR 12

“Bring us back to You, Havayah, and we shall return”: the
request that G-d Himself begin the return.

Lamentations 5:21X”2:77 19°K
(0723 R wTn n;aw‘u q’?t{ Havayah ’IJ;’WQ
Turn Thou us unto Thee, O L-RD, and we shall be turned;

Renew our days as of old.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

DI7MR MN 0%y YN NN

“Until a spirit is poured upon us from on high”: the Alter
Rebbe reads “Bring us back” as a request for such a spirit
from above.

Isaiah 32:157°0:27% 1oyw»

:2WN? Y07 PR9m) Pn22 12T UM DiTnn M0 ARy MYy
Until the spirit be poured upon us from on high, And the
wilderness become a fruitful field, And the fruitful field be

counted for a forest.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,35 PYw AR

7Y W TN PR

“Who is a G-d like You, Who bears iniquity”: the Thirteen
Attributes from which the mercy that arouses teshuvah
comes.
Micah 7:181:t 191
TY? PR NP NUIRYD YwRTRY 933 1Y REp1 7ind PRR
R 700 Y073 18R
Who is a G-d like unto Thee, that pardoneth the iniquity, And
passeth by the transgression of the remnant of His heritage?
He retaineth not His anger for ever, Because He delighteth
in mercy. .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Havayah, Havayah, G-d, merciful and gracious”: the
Thirteen Attributes said throughout the year, which the
Alter Rebbe calls mercy for the life of the body.

Exodus 34:61:7°% mnw

TONIT DIBN TIN 1AM DI DX RN KN 1I9ThY Ty
NRKRY

And the L-RD passed by before him, and proclaimed: ‘The

L-RD, the L-RD, G-d, merciful and gracious, long-suffering,

and abundant in goodness and truth;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

DoIwWw2 AyIIn

“Who grazes among the roses”: the Shepherd who feeds
Israel with the Thirteen Attributes revealed in Elul.

Song of Songs 6:3°2:1 0w W
DWW YT 07 TIT 7T IR
I am my beloved’s, and my beloved is mine, That feedeth

among the lilies.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

qnnI2 Twa 2wy onnn

“And I will give herbage in your field for your cattle”: from
the second paragraph of the Shema. The Alter Rebbe reads
the cattle as the animal and intellectual souls and the
herbage as the angels.

Deuteronomy 11:1510:X 0727
:DY3Y) 07281 ANRT2? 373 20y NN
And I will give grass in thy fields for thy cattle, and thou

shalt eat and be satisfied.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

map oonw

“In the morning one says two blessings before it and one
after it”: the blessings before the Shema, the first of which
is Yotzer.
Mishnah Berakhot 1:4°7:’X Nn1>72 mwn
DAYY 307 DAY 2N ,T7I0K? NOXY 7307 DAY TI3R I0Y2
PRET PR, PIRT? RRY Dipn .73 NOKY AR NOX KD
.ORN? XPY XYY PR ,ORN? IR ORET K I%R7 ER7
:0AM? *RE7 1°K , 0PN K50
In the morning, two benedictions are said before [the ynw]
and one after it; and in the evening, two benedictions before
and two after it, one long and one short. Where they, the
sages, have adopted the long [form] no man is authorised to
shorten [use the short form]; and where they have adopted
the short form no man is authorised to lengthen [use the
long form]. [Where they] close [with a benediction] no man
is authorised not [so] to close: and [where they do] not close

[with a benediction] ...

Torat Emet 357 (Public Domain) - Eighteen Treatises from the Mishna (Pub-
lic Domain)
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“The soul of man is the lamp of Havayah”: the G-dly soul,
like a flame, rises by its nature toward its source.

Proverbs 20:27175:°3 "2wn
:][_D.:!"T[U"?; wan DR NRY1 0 A
The spirit of man is the lamp of the L-RD, searching all the

inward parts.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Tzemach Tzedek notes that in the discourse “Ve’eleh
HaMishpatim” (in Torah Ohr) esev (herbage) is explained
as ayin-beis and shin, while here it is explained as the in-
fluence from the Chayos of the Chariot and the level of the
Ofanim, and he leaves this for further study.

KEHOT'S NOTE

2wy D oW [K”IN2 —] DVBWNRT 9RY 777217 9 NN Y XD N”MIN2
Y7 ,0%1DIR ANY 129710 MPNR AYDWN MY wDn 1R ,1Pw 27y

27y 11797 NPWNRA2°D 91 w7

The Tzemach Tzedek’s explanations of this passage of the
Zohar on “He causes grass to sprout for the cattle,” which
the text cites; there he also refers to Likkutei Torah, Emor
36a.
KEHOT'S NOTE
17°%n oW ,'|1?’N1 MDY 2910 1Y R 70 339 1UIN722 N3N
WX ,17 KD nmphh

e NN MonEn

“He causes grass to sprout for the cattle, and herbage for
the service of man”: the verse the Zohar expounds here.

Psalms 104:1477:77p 0°2°1n

PIRTTR D? XOIIT? DTNT NT2Y? 201 M2 PN 1In
Who causeth the grass to spring up for the cattle, And herb
for the service of man; To bring forth bread out of the earth,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

790 NPR TATaD R nEn

The Zohar on “He causes grass to sprout for the cattle,”
which the text itself cites (Parshas Bereishis, folio 18b) for
the herbage as the angels’ influence that helps a person
transform the animal soul.

Zohar, Bereshit 7:70-8:83372:’11-"y:’t N°WR12 ,7717 700

The same is referred to in the words, “My bow I have set in
the cloud” (Gen. 9, 13): to wit, from the day on which the
world was created. On the day of cloud, when the bow, “the
appearance of the likeness of the glory of the L-rd” ap-
peared, the Left arose in might. Then “Rachel went forth and
had pain in childbirth”. With her appeared Michael on one
side, Raphael on another, and Gabriel on a third, these be-
ing the colours which appeared in the “likeness”. Hence
“the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The text’s own cross-reference, to the opening discourse
of Ki Seitzei.
KEHOT'S NOTE
XN °3 277 1pY

97 X2°M2 RO 129wn

The Zohar teaches that the one who returns draws near
“with greater strength” than the completely righteous.
The Alter Rebbe adds that this strength is beyond the
soul’s own power.

Zohar I, 129b2 ,v0p X”mt
KEHOT'S NOTE
.2,0Lop RVm

’M11292 WK 77w 190 27y

There the “field” is Malchus of Atzilus, which has two rais-
ings of mayin nukvin: one by its nature and of itself, and
one that needs help from above because it has no strength
to rise by itself, which draws the encompassing light.
KEHOT'S NOTE
.7,08"MN

°I11292 WK 7w 1992

“See, the fragrance of my son is like the fragrance of a
field which Havayah has blessed”: Yitzchak’s words when
he smelled Yaakov’s garments.
Genesis 27:27172:1”2 N"wX12
"9 *32 177 X MK 3 PII NK A1) e Ui
372 YK 7Y
And he came near, and kissed him. And he smelled the smell
of his raiment, and blessed him, and said: See, the smell of
my son Is as the smell of a field which the L-RD hath
blessed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

T2 M
The Midrash on “and he smelled the fragrance of his gar-
ments” tells of men who had betrayed and then returned,
reading begadav (his garments) as bogdav (his traitors).
Bereshit Rabbah 65:222373:710 127 n°wx"2
97179 P WA .12P2 2IpWI IR PR LTT13P2 PRI DX ..
T VW TR AWR NP 127 72 1R 7017 937 AnK 1T 109 DR
aywa ,KOR 129797271 YT M DR MM DORR NRY L0y Dw
A9 MRT RIT KT LTIV 1A MY 710393 1R PR 3P0 11°2R D101
MY 110191 ,PAR DR WY DI YW LATW 1773 13 M1 KA
SR 937 .19 K37 NITT R (0 °2wR) MR NRT R PR LD
MR WX DIP™ ,RN°WR 701 1130 ,171392%) 19712 177 DR 1
WP YW RDPWR A0

“He did not recognize him, because his hands were hairy
like the hands of his brother Esau, and he blessed him”
(Genesis 27:23). “He did not recognize him” - when wicked
people were produced from him, he [Isaac] did not recog-
nize them. “His father Isaac said to him: Approach and kiss
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me, my son” (Genesis 27:26). “Approach and kiss me” - he
said to him: ‘You will be adjacent to me in burial, but no oth-
er will be adjacent to me in burial.” “He approached and
kissed him, and he ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE
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On “his lips are roses” (Song of Songs 5:13) the Talmud
says, “Do not read shoshanim (roses) but sheshonim (who
study).” The Alter Rebbe uses it to find Torah study in
“who grazes among the roses.”
Shabbat 30b:6":2°% naw
XY 137 °397 2WPY 00 RPN 2D 137 NN P73 371 MRT R
ninvil DIYIY 1RINDY” MRAY L13712R IR Ninvil vRinot
PR PRI I KPR 721y IR pn PR OMaiy T
.RTMPN2 R N272 RO OXWR K7 UDONwY” KPR Doavin”
037 X7 ,MADPT BRR K XWR XD 1272 KT K] KX DY2K)
RDINPTAT RDP WK 13277 A% ANDT i N277 X 0D .AnoT
RNYRY2 ANDY ROWK2 07 A10? 1327 0T
William Davidson, Vocalized Aramaic (CC-BY-NC)
Zohar I1, 20b2 ,5 27mt
KEHOT'S NOTE
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There the Alter Rebbe explains why the blessing for the
land must mention the covenant and the Torah, so that
one who does not mention them has not fulfilled his oblig-
ation: the flow drawn from the higher unity in the blessing
“Who nourishes” must be drawn down into the lower
unity.
KEHOT'S NOTE
0w 7191 2789 1781 18D N7TINRG LT9ORY 7,70 apy R oy

N572% nyaws NNy

“And you shall eat and be satisfied, and you shall bless
Havayah your G-d for the good land He has given you”: the
source of the Grace after Meals and the verse of the dis-
course cited here.

Deuteronomy 8:10”:’1 0°727
127101 WK 7207 YIRTPY TROR TR 021 DY 079X
And thou shalt eat and be satisfied, and bless the L-RD thy

G-d for the good land which He hath given thee.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Pelimo says one must mention the covenant before the
Torah in the blessing for the land, “for this was given with
three covenants and that with thirteen.” The Alter Rebbe
reads the thirteen covenants as the Thirteen Attributes of
Mercy.
Berakhot 48b:1337°:2 nn m1>72
"IN A0 ATR0 PIRC WN KPY 9D X YRR *21 XN
"7 RY KD — PDOPYATY 13272 T N2 Mo PR nN3aa2
778 IR 010 227 .03 712 DY T°I8 IR 11T 0N .An2in
IR Y L7107 N°12 0T T3 IR in0PD L1iR A2 NiorY
,nin"32 vy
There is a teaching : R. Eliezer says : Whoever does not say
"a desirable, good and ample land" in the benediction of
"the land" and "the kingdom of the house of David" in
"Who...rebuildest Jerusalem" has not complied with the re-
quirements of the law. Nahum the Elder says : He must men-
tion the Covenant in the blessing of "the land." R. Jose says :
He must mention the Torah therein. Pelemo says : He must
refer to the Covenant before the Torah, because the latter
was givenwith a ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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The Ba’al HaTurim notes that “es levavcha ve’es levav” are
the initials of Elul, and that this is why the custom is to rise
early for Selichos from Rosh Chodesh Elul.
Kitzur Ba'al HaTurim on Deuteronomy 30:60°71011 2y3 M%)
"2 027 %Y
mmho PN’ 00w T3 9% J9PR N7 228 nRY 9225 nx
NPMIR LR 7 2302 MIRTDD NIRRT R 191 L79KY IR 1n
Y% 11 ontA2 DRI 922% DR CTOTA DTN 990KRY PIPRnY J5hR
Jwnn
On Your Way (Public Domain)

kak F1ial

The note quotes the Rebbe’s list of sources for the acro-

nym Elul in this verse: the Ba’al HaTurim, Abudarham, the
Bach on the Tur, Reishis Chochmah and the Shelah.

KEHOT'S NOTE
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The summary of chapter 3 of the first Re’eh discourse:
first “you shall circumcise the foreskin of your heart,” and
then “Havayah your G-d will circumcise your heart”; there
too “es levavcha ve’es levav” spell Elul, the days of favor.
KEHOT'S NOTE
R L2707 M8°PII) KLU [IRT —] N™MPD O7OY1 L12ART NTaY Imw
JAJTRCY [0°2381°D —] NIRRT L(AMRNRT 0°102 oW
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The note there observes that the Rashbam (on Bava Basra
111a) and the Kerisus read “the thirteen principles by
which the Torah is expounded,” although our text of the
baraisa reads differently.
Bava Batra 111a:1-2’2-°K:X X”>p X1n2 X212
1 NYIR N2 AT - YRR °13 nivnn "M nY 2 Yo
DT NM ,I0R VYR AR TN VAW TIRY it RPR 2nivn
0D ¥IIAY N3 A WiM PR INR 77 12,02 RPX VP PR
127 - 287 012 WD 1B 13 5OKY *0333 N3 7Y - 3K 03
,N2? DTiP 13 1707 M2 - NRIY DipEm) ?0X7 °0232 M3 N2 1T
.n2% o7ip 12 1R AR

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The Arizal’s teaching that the lower Torah, expounded
through the thirteen principles, receives from thirteen su-
pernal attributes of the Written Torah, which is likewise
expounded through them.
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According to the note, this volume gives the identification
of the thirteen principles of Torah interpretation with the
Thirteen Attributes of Mercy in the name of the Maggid.
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Kehot’s note points to Sanhedrin 36a for these words.
Sanhedrin 36ax 177 1777110
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One of the places the Kehot note lists where the Talmud
says “the Merciful One said” (Rachmana amar): the Torah
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as the word of the Merciful One.
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“Rise before the aged and honor the face of the elder.” The

Alter Rebbe connects “the face of the elder” with the thir-

teen tikkunim of the beard.
Leviticus 19:32275:07> R7p7
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Thou shalt rise up before the hoary head, and honour the
face of the old man, and thou shalt fear thy G-d: I am the
L-RD.
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“An elder is only one who has acquired wisdom”: the
Talmud’s reading of “elder” in the verse, which ties it to
Chochmah.
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“And Havayah your G-d will circumcise your heart and the
heart of your offspring, to love Havayah your G-d with all
your heart.” Its words “es levavcha ve’es levav” spell Elul.
Deuteronomy 30:6:"2 0°137
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And the L-RD thy G-d will circumcise thy heart, and the
heart of thy seed, to love the L-RD thy G-d with all thy heart,

and with all thy soul, that thou mayest live.
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Kehot’s note points to where this is explained further: Pri
Etz Chaim.
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The Arizal explains the Thirteen Attributes of Mercy as the
thirteen tikkunim of the beard of Z’eir Anpin, and shows
where each one is in the beard.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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