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I Am My Beloved’s, and My Beloved Is Mine

Elul is the time when the King is “in the field”: before the
revelation of Rosh HaShanah and Yom Kippur, the light of G-d’s
face shines to everyone from the level of Kel, the Infinite Light
itself. A Jew goes out to meet it by seeking the lost spark within
“from there,” and by holding the love he finds in the vessels of

Torah and kindness.
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THE BIG IDEA

Elul is the time when the King is “in the field”: before the revelation of Rosh
HaShanah and Yom Kippur, the light of G-d’s face shines to everyone from the lev-
el of Kel, the Infinite Light itself. A Jew goes out to meet it by seeking the lost spark
within “from there,” and by holding the love he finds in the vessels of Torah and

kindness.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

“I am my Beloved’s, and my Beloved is mine” spells Elul. Elul is the arousal from below; Rosh
HaShanah and Yom Kippur bring awe and love down from above, and that gift needs Elul’s prepara-
tion. If the Thirteen Attributes of Mercy shine in Elul, why is it not a festival? Because Elul is like a king
greeted in the field before he enters his palace: anyone may come, and he receives all with a smiling
face. The light that shines then comes from the level of Kel, the Infinite Light itself, and answers to the
spark of Kel in every Jew (Yisrael, sar Kel), which is above intellect and is revealed when one sets aside
one’s own will. Within a person there is a city, a field and a wilderness, and G-d does not dwell in the
wilderness of needless deeds and words. The remedy is “And you shall seek from there”: search one’s
past where the spark was lost and arouse compassion for it; if none stirs, whiten the red of sin through
the “fire below” of fasting. The hidden love, once found, must be held in the vessels of Torah and

charity.

OUTLINE

1 Elul: the King in the field 1-2

Elul is the arousal from below that prepares the revelation of Rosh HaShanah and Yom Kippur. The
Thirteen Attributes shine in Elul as a king receives everyone in the field, from the level of Kel, the Infinite
Light itself, which is the spark that rules within every Jew.

2 The wilderness within and seeking “from there” 13-6

A person has a city, a field and a wilderness of needless deeds, words and thoughts, where G-d does not
dwell. The hidden light within must be sought “from there,” in the place of the kelipos where it was lost,

through holy speech, nefilas apayim and honest self-examination.
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3 Compassion and the fire below

17

Yaakov’s compassion redeems Avraham'’s love from exile. One who feels nothing should learn from the sev-

ered limb that he is cut off and needs even greater mercy; and if even that fails, the “fire below” of fasting

turns the red of sin white, and G-d’s face shines.

4 Holding the love: Torah and kindness

18-9

The love that dates from the primordial Thought, once found, must be held in vessels, the letters of the

Written and Oral Torah, as fire needs a wick; through Torah and charity Israel “sustain” their Father in

Heaven.

5 Summary

1Mo-1

A three-part summary of the discourse, with many further sources and cross-references.

KEY CONCEPTS

Arousal from below xnn27 xnyNR

A person’s own initiative toward G-d. In Elul it comes first,
and it prepares the drawing down from above on Rosh
HaShanah and Yom Kippur.

The Thirteen Attributes of Mercy 0°»r9i1 niTn 27

The highest revelation of divine compassion. In Elul they
shine as to a king’s subjects in the field; on Yom Kippur, as
to those received in his palace.

The level of Kel %% nina

The divine Name with which the Thirteen Attributes begin,
which is the Infinite Light itself; from it comes the spark
that rules within every Jew.

Yisrael: sar Kel 5x 1w — Hxw°

The name read as “Kel is ruler”: the spark of G-dliness in
each Jew, above intellect, which by its nature draws the
soul to give itself over to G-d.
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“There” (sham) ow

The remote place of the kelipos, where the spark was lost
and where it must be sought; in contrast to “this” (zeh),
which can truly be said only of G-d.

The hidden love n9n10077 727X

The love for G-d rooted in Israel’s arising in the primor-
dial Thought, hidden in every Jew and, in some, lost and
in exile.

The fire below nvn?w wx

Fasting and self-mortification, which reduce the fat and
blood that come from kelipas nogah and turn the red of sin
white.

Vessels for the light 117185 0795
Torah and charity (Chesed), which hold the light of G-d’s
face so that it does not depart.
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SECTION 1 - 1-2

Elul: the King in the field
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“I am my Beloved’s, and my Beloved is mine” (Ani ledodi vedodi li): the initials of Elul. The expla-
nation is this: in Elul there begins the level of “I am my Beloved’s,” that is, the level of an arousal
from below, until Rosh HaShanah and Yom Kippur,
The maamar opens with a verse from the Song of Songs whose four Hebrew words, Ani ledodi vedodi li, begin
with the letters of Elul (?19R), the month before Rosh HaShanah. Its two halves name two stages: in Elul the

first move comes from the person below toward G-d, “I am my Beloved’s,” which is called an arousal from

below, and this continues up to Rosh HaShanah and Yom Kippur.
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which are the level of the drawing down of His G-dliness, blessed be He, below, in a manner of rev-
elation. As it is written, “His left hand is under my head, and His right hand embraces me”: from
Rosh HaShanah until Yom Kippur is the level of “His left hand,” the level of awe, because that is the
time of the revelation of His sovereignty, blessed be He.
Rosh HaShanah and Yom Kippur are the second half, “and my Beloved is mine”: G-d draws His G-dliness
down into the world openly. In the verse “His left hand is under my head, and His right hand embraces me,”

the left hand stands for awe; the days from Rosh HaShanah to Yom Kippur are that “left hand,” because
G-d’s kingship is then revealed.
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And therefore He is called “the King,” for “Your kingship is the kingship of all worlds.” That is,
even upon the hidden worlds there falls the dread of the King and the terror of Him (see the Zohar,
Pinchas, folio 214b, and the Ramaz there).

This is why in these days G-d is called “the King,” in the words of the psalm, “Your kingship is the kingship
of all worlds.” The Alter Rebbe takes “all worlds” to include even the hidden, spiritual worlds, which are also
seized by awe of the King, and he refers to the Zohar on Pinchas and the Ramaz’s commentary there.
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And from this it is drawn down also below, upon the souls of Israel as a whole, to accept upon
themselves the yoke of the kingship of Heaven, and that His awe be upon their faces the whole year;

The revealed kingship above is drawn down to all Jewish souls together, enabling them to accept the yoke of
Heaven'’s kingship and to carry the awe of G-d with them through the whole year. The words “that His awe be

upon their faces” echo what Moshe told the people at Sinai.
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for the awe of G-d and the love of Him are not made and planted in a person’s heart by his own
power, but rather by the power of the illumination drawn down upon him from above at the time

and season of His revelation,

The reason: a person cannot make true awe and love of G-d grow in his heart by his own strength alone.
They come from an illumination granted from above at the times when G-d reveals Himself.
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that is, on Rosh HaShanah, the level of awe, etc. (And see what is written in Parshas Tavo, at the end
of the discourse beginning “And Moshe called,” and on the verse “When you go out,” and on the

verse “There shall be none miscarrying or barren” in Parshas Mishpatim.)

On Rosh HaShanah that illumination is one of awe. The parenthesis sends the reader to three other discours-
es on this theme: the end of the discourse “And Moshe called” in Parshas Tavo, the discourse on “When you
go out,” and the discourse in Parshas Mishpatim on “There shall be none miscarrying or barren in your
land.”
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And this is the level of “and my Beloved is mine,” except that first one must arouse the love and

awe through an arousal from below, which is in Elul.

This gift of love and awe from above is “and my Beloved is mine.” But it needs a preparation: first the person
must stir up love and awe himself, an arousal from below, and that is the work of Elul.
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Now, it is known that Elul is the time of the revelation of the Thirteen Attributes of Mercy. To under-
stand this: why then are they weekdays and not Yom Tov,

Kabbalistic sources teach that in Elul the Thirteen Attributes of Mercy are revealed. This raises a question: if
so, why are the days of Elul ordinary weekdays and not festivals?

oY MR 270 1AM NP2 1921 °N° INITPR NART M2 MITPR MPANT amaw 29 21 T inaw ino
(011937 0] D7MI° 1°2 D173 WD W0 OXTI2T [ovvinon oval B2 0O9ANM O TRD MDY DR
J215R 10

like Shabbosos and Yom Tov, in which there is a revelation of G-dliness, the level of the illumina-
tion of His G-dliness, blessed be He, and especially at the time and season of the Thirteen
Attributes, which are an exceedingly lofty illumination, and they are revealed on Yom Kippur? And
certainly there is a great difference between Yom Kippur and Elul.
On Shabbos and Yom Tov there is a revelation of G-dliness, and the Thirteen Attributes are an exceptionally
high revelation; on Yom Kippur, when they are revealed, the day is indeed holy. Since Elul remains a month

of workdays, there must be a great difference between the way they shine on Yom Kippur and the way they
shine in Elul.
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But this will be understood through a parable of a king: before he comes to the city, the people of
the city go out toward him and greet him in the field. At that time anyone who wishes is permitted
to go out to greet him; he receives them all with a pleasant countenance and shows a smiling face
to all.

The answer is a parable. Before a king enters his city, its people go out to meet him in the field; there anyone

who wishes may come, and the king receives everyone warmly and shows them all a smiling face.
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As he goes on to the city, they walk after him. Afterwards, when he comes into his royal palace,
none may enter except with permission, and even then, [only] the choicest of the people and the
select few.

The parable continues. When the king goes on to the city, the people follow him; but once he is inside his

palace, only those given permission may enter, and even then only a chosen few.
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So it is, by way of analogy, in the month of Elul: one goes out to greet the light of His face, blessed
be He, in the field. For it is written, “May Havayah make His face shine upon you,” which is the
matter of the illumination of the Thirteen Attributes, that it be face to face;

Elul is the king in the field: one goes out to greet the light of G-d’s face. The priestly blessing “May Havayah
make His face shine upon you” refers to the illumination of the Thirteen Attributes, a meeting “face to face.”
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that is, that the revelation of the inner dimension (pnimiyus) of His will, blessed be He, shine to the
source of the souls of Israel, through the core of the inner dimension of [a person’s] will being to-
ward Him, blessed be He, to cleave to Him with heart and soul, from the depth of the heart, with
self-sacrifice (mesirus nefesh), as is explained elsewhere. And this illumination is drawn from the
level of Kel,
“Face to face” means that the innermost dimension of G-d’s will shines to the source of the Jewish souls, in
answer to a person’s turning the innermost core of his own will toward G-d, to cleave to Him from the depth

of the heart, ready to give himself over entirely. This illumination comes from the level of the divine Name
Kel.
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which is the beginning of all the Thirteen Attributes, their source, and that which encompasses
them all; as it is written, “Havayah is Kel, and He has given us light,” which is the level of the
Infinite Light (Or Ein Sof), blessed be He, itself, truly; and as it is written, “For Havayah your G-d is
a consuming fire.”

Kel is the first of the Thirteen Attributes, their source and what encompasses them all. The verse “Havayah is

Kel, and He has given us light” shows that the light comes from Kel, which is the Infinite Light itself; and that
light is also called “a consuming fire.”
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That is: like, for example, the radiance and light of fire that issues from the fire itself, which, taken
as awhole, has no division at all between itself and the radiance and light drawn from it.

The image of fire explains this. The radiance and light that go out from a flame are, taken as a whole, not sep-
arate from the flame; they are the fire itself spreading out.
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So too, as itwere, the illumination of the face that shines to Israel as awhole is from the level of Kel,
which is the level of the Infinite Light, blessed be He, itself, truly

So too, as it were, the illumination of G-d’s face that shines to all Israel in Elul is not a weakened ray. It comes
from Kel, the Infinite Light itself.
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(see what is written in the explanation on the verse “And all the people saw the sounds,” on the
meaning of “From the narrow place I called”; and see in the discourse beginning “You are
standing,” in what is written there, “And therefore He is called Kel Elyon,” etc.; and in the dis-
course beginning “To understand the meaning and matter of the Thirteen Attributes”; and in the
discourse beginning “And I will betroth you to Me,” on the matter of “My heart and my flesh sing
for joy to the living Kel”).

A parenthesis listing four discourses that develop this: the Torah Ohr explanation on “And all the people saw

the sounds” (on “From the narrow place I called”); the discourse “You are standing,” on why He is called Kel

Elyon; the discourse on the Thirteen Attributes; and the discourse “And I will betroth you to Me,” on “My
heart and my flesh sing for joy to the living Kel.”
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And therefore [the people] is called Yisrael, from the words sar Kel; and the yud indicates the con-
stancy of the action, as in “Thus would he do (ya’aseh),” etc.

This is why a Jew is called Yisrael: the name contains sar Kel, “Kel is ruler.” The yud at its start, the prefix of
the Hebrew future tense, signals an action that continues, as in Iyov’s habit, “Thus would he do (ya’aseh)” al-

ways; so Kel rules in the Jew constantly.
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The meaning is that the level of Kel is a prince and ruler within him (and see the Zohar, Kedoshim,
folio 86a; Bereshis, folio 8a; Vayigash, folio 205b; Nasso, 132a; and the commentary of the Ramaz
at the beginning of Parshas Shemini);

That is, the level of Kel rules and governs within every Jew. The text lists passages in the Zohar and the

Ramaz’s commentary; the Zohar on Kedoshim, for example, says that the Holy One called Yaakov “Kel.”
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that is, in every soul of Israel there is an actual spark of G-dliness, which gives life to his G-dly soul
and draws it by its nature upward, “to be illumined with the light of life,” to give over his soul to
Him, blessed be He; and this is higher than the Chochmah (wisdom) and Daas (knowledge) in his
soul.

In practice, every Jewish soul contains a real spark of G-dliness that gives life to the G-dly soul and, by its

nature, draws it upward, “to be illumined with the light of life,” to give itself over to G-d. This pull is higher

than the soul’s wisdom and understanding.
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For through Chochmah and Daas he would not attain this level, to nullify and relinquish himself
entirely for His sake, blessed be He. And this is [the meaning of] “You are children to Havayah your
G-d”:

Reasoning alone could never bring a person to set himself aside and give himself up completely for G-d; that

power comes from the spark of Kel, above intellect. This is what the verse means by “You are children to
Havayah your G-d.”

likuteitorah.com/likkutei-torah/reeh/10/ 9
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for “a son is his father’s leg”: he is included in his father’s will without any reason or understand-
ing, like the foot, which is nullified before the head and has no will of its own at all.

The saying “a son is his father’s leg” (found, for example, in Tosafos on Yevamos 3a) means that a son is an
extension of his father. He is included in his father’s will without needing reasons, as a foot follows the head
and has no will of its own.
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And this is [the meaning of] “Nullify your will before His will”: in order that the level of the inner di-
mension of His will, blessed be He, shine to a person, he must nullify all his own desires, so that he

has no other will at all.

This is the Mishnah’s “Nullify your will before His will.” For the innermost dimension of G-d’s will to shine to

a person, he must set aside all his own wishes until he has no will other than G-d’s.

SECTION 2 - 13-6

The wilderness within and seeking “from there”

QowYRT 0w Ay KD PR RO T2TH .27 77 M1 Lavin 0y N2 OTRI w0 MM 2
IR TD KD WR MAwnnm 20T

2. Now, in a person there is the level of an inhabited city, and the level of a field and of a wilderness.

The wilderness is “a land not sown”: these are the deeds, the words and the thoughts that are not
for G-d.

The second section begins by applying the parable’s places to a person: within him there is an inhabited
city, a field, and a wilderness. The wilderness is “a land not sown”: all the deeds, words and thoughts that are
not directed to G-d.

likuteitorah.com/likkutei-torah/reeh/10/ 10
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It goes without saying [that this is so] if he caused a blemish in thought, speech or deed; but even
permitted matters, merely in that they are matters not needed for the service of G-d, and idle talk:
for “it is not the way of a king to speak of commoners’ matters.”

This includes not only sins of thought, speech and action but even permitted activities that serve no purpose

in the service of G-d, and idle talk. Such talk is unworthy, for, in the words of the Zohar, “it is not the way of a

king to speak of commoners’ matters.”
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And this is [the meaning of| “where no man (adam) dwelt.” The meaning: “man” is as it is written,

“And upon the likeness of the throne was a likeness like the appearance of a man,” etc.; [He] did

not dwell there, for it is written, “They shall make Me a Sanctuary, and I will dwell in their midst.”
Jeremiah describes the wilderness as a land “where no man (adam) dwelt.” The Alter Rebbe reads “man” as
the supernal “man” Ezekiel saw “upon the likeness of the throne,” a figure for G-d’s revealed presence: G-d

does not dwell in the wilderness of empty deeds and words, for He dwells only where a sanctuary is made for

Him, “They shall make Me a Sanctuary, and [ will dwell in their midst.”
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And the counsel given for this: it is written, “And you shall seek Havayah your G-d from there.” The
explanation: it is written, “And G-d saw the light, that it was good,” and our Sages, of blessed mem-
ory, explained

The counsel for this lies in the verse “And you shall seek Havayah your G-d from there.” To explain it, the

Alter Rebbe turns to the light of the first day of creation, “And G-d saw the light, that it was good,” and to how
the Sages read that verse.
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“that it was good to hide away.” That is, the level of “light,” which is the level of the illumination of
the inner dimension (pnimiyus) of His will, blessed be He, is in each and every one of Israel, ex-
cept that by its nature it is in a state of great hiddenness and concealment;

The Sages (in the Zohar) read “that it was good” as “good to hide away”: that first light was stored away. In

every Jew this light is the illumination of the innermost dimension of G-d’s will, and by its nature it lies
deeply hidden in him.
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and one must reveal the “treasure of the fear of Heaven” (and see what is written elsewhere on the
meaning of “Who revealed this secret to My children?”: this is the light of the hidden love). And

there is one with whom it is in a state of being lost, in a state of exile.

A person’s task is to bring this hidden treasure into the open; the Talmud calls it “a treasure of the fear of
Heaven,” the one treasure G-d keeps in His storehouse. The parenthesis identifies it with what the Talmud
calls “this secret” of Israel, their saying “we will do” before “we will hear,” which is the hidden love in every
Jew; and in some people this inner light is not only hidden but lost, in exile.
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And of this it is said, “And you shall seek”: that you seek and search; and there is no searching ex-
cept for something lost, that is, something that is lost to him, in a state of exile, which is the level of
the spark of G-dliness mentioned above.

Of such a person the verse says “And you shall seek”: seeking implies searching, and one searches only for
something lost. What he has lost and must look for is the exiled spark of G-dliness described above.
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And this is “Havayah your G-d”: [the spark] that is drawn from the level of Kel, which rests in every

person to give life to his G-dly soul.

That is why the verse says “Havayah your G-d”: the spark comes from the level of Kel, which rests in every
person to give life to his G-dly soul.
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Now, the verse says, “And you shall seek from there.” “From there” specifically: for just as it is im-

possible to search for a lost object and find it except in the place where it was lost,

The Alter Rebbe stresses the word “from there” (misham). A lost object can be found only by searching in the
place where it was lost.

likuteitorah.com/likkutei-torah/reeh/10/ 12
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so he will not attain the light of G-d’s face, and that his love be toward Him and the awe of Him

upon his face, except after first searching in the place where it was lost

In the same way, a person cannot reach the light of G-d’s face, a love that turns him toward G-d and an awe
that rests upon his face, until he first searches where he lost it.
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to him, in the manner of what is written, “Let us search our ways,” etc.: that he examine his deeds,
his words and his thoughts that have passed and gone by since the day he came into being, which

were not good. And this is “And you shall seek from there.”

That search is the one Lamentations calls for, “Let us search our ways”: he should look honestly at all his
past deeds, words and thoughts, from the day he came into being, that were not good. This is what “seeking

from there” means.
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For the term “this” (zeh) [denotes] a thing that one can actually point to with one’s finger, of which
one would say, “This is it”; and it is impossible to say so except of the Holy One, blessed be He, as it

iswritten, “This is my G-d, and I will glorify Him,”

Why is that place called “there”? The word “this” (zeh) describes something one can point to with a finger,
saying “This is it,” and in truth this can be said only of the Holy One; at the sea Israel said “This is my G-d,
and I will glorify Him,” and, as Rashi explains, pointed to Him with their finger.
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for “the whole earth is full of His glory.” But the place and abode of the kelipos (husks) is called
“there” (sham), meaning very deep below.

G-d is “this,” present and close, for “the whole earth is full of His glory.” The place where the kelipos, the
forces that conceal G-dliness, have their dwelling is called “there” (sham): distant, very deep below.

likuteitorah.com/likkutei-torah/reeh/10/ 13
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And this is what our Sages, of blessed memory, expounded on the verse “They cried there:
Pharaoh,” etc., “he has let the appointed time (moed) pass”: that is to say, the way of the festival
and its joy he turned over into a joy of frivolity.

The Sages expounded the verse about Pharaoh, “They cried there: Pharaoh king of Egypt is a noise; he has

let the appointed time (moed) pass.” The Alter Rebbe reads it as what “there” does: it turns the way of the fes-
tival and its holy joy into the joy of frivolity.
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And this is the matter of “In this wilderness they shall be ended (yitamu)”: that is, through the
speech of the letters of prayer, which is the level of “this wilderness (midbar),” as it is written, “This
is my G-d,” etc.;

The verse “In this wilderness (bamidbar hazeh) they shall be ended” is read as a remedy. Midbar (wilder-

ness) shares its root with dibbur (speech), and “this” recalls “This is my G-d”; so the holy speech of the let-
ters of prayer is “this midbar.”
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and likewise through occupation with the Torah, as is explained in Parshas Matos on the meaning
of “saying, ‘This is the word,’” etc. Through this “they shall be ended (yitamu)”: that is, as is written
in the Zohar, Shelach, 163b, that it is the level of “You shall be wholehearted (tamim),” etc.

The same holds for the words of Torah study, as explained in Parshas Matos on “saying, ‘This is the word.””

Through holy speech “they shall be ended (yitamu)”: the Zohar on Shelach links this word with “You shall be
wholehearted (tamim) with Havayah your G-d”; the Kehot note emends the folio to 162b.

likuteitorah.com/likkutei-torah/reeh/10/ 14
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And “there they shall die” is nefilas apayim (“falling on the face”), which is the elevation of sparks
that fell into the level of “there,” through “To You, Havayah, I lift up my soul,” etc. And this is what
is written, “And us He brought out from there”: for truly He brought us out from the level of
“there,” to cleave to Him, blessed be He.
The verse continues, “and there they shall die.” This is nefilas apayim, the prayer said with the face lowered,
in which a person is ready to give over his soul, saying “To You, Havayah, I lift up my soul,” and so raises the

sparks that fell “there.” That is the meaning of “And us He brought out from there”: G-d took us out of
“there” so that we might cleave to Him.
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But one who causes a blemish through some thought or speech, and all the more so through a

deed, of this it is said, “And you shall seek from there,”

Someone who has caused a blemish through a thought or a word, and all the more so through an action, is
the one to whom “And you shall seek from there” is addressed.
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that is, that he examine his deeds, etc., which were not good; and through this his heart will grow
bitter within him, and “he will return to Havayah, and He will have mercy on him,” that is, that he
arouse great mercy upon the spark of G-dliness within him, which is in a state of exile.

He must examine his past deeds that were not good, until his heart grows bitter, and then “he will return to

Havayah, and He will have mercy on him.” That is, he arouses great divine mercy upon the spark of
G-dliness within him that is in exile.
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LIKKUTEI TORAH - PARSHAS RE'EH - MAAMAR 10 25 2717 STIT PAR
SECTION 3 . 17

Compassion and the fire below
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And about this it is said, “To Yaakov, who redeemed Avraham”: for the attribute of Yaakov is the at-
tribute of compassion, through which he redeems from exile the attribute of love, which is the at-
tribute of Avraham our father, peace be upon him; for

On this compassion the prophet speaks of “Yaakov, who redeemed Avraham.” Yaakov’s attribute is compas-
sion (rachamim), and through it the attribute of love, which is Avraham'’s, is redeemed from exile.
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this is why he is called “our father,” etc., and [why we are| to be “a son [who is] his father’s leg,” to
be nullified and included in His will, blessed be He (and see what is written on the meaning of “And
you shall seek from there” on the verse “And Yaakov dwelt,” and in what is written on the verse “As
an eagle stirs up,” on the meaning of “Seek ... while He may be found”).
Avraham, whose attribute is love, is called “our father,” and love is the bond of a son who is “his father’s
leg,” nullified and included in G-d’s will (as explained in paragraph 2). The parenthesis refers to discourses

on “And Yaakov dwelt” and on “As an eagle stirs up its nest,” where “Seek Havayah while He may be found”

is explained.
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But a person who examines his deeds, and the attribute of compassion is not aroused in him, and
his heart does not grow bitter within him, even though he reflects deeply in his thought on how a
spark of G-dliness has fallen into exile within his soul, let him take this to heart and apply to him-
self this parable:

What of a person who examines his deeds and thinks deeply about how a spark of G-dliness has fallen into
exile within him, yet feels no compassion and no bitterness? He should consider the following parable.

LPUEAY AN AR WOAIM 12K AAIY NAMK 19T 1118 1979R 17 AR1OWD TR YAV N1 0D

For it is human nature that when even the nail of his toe hurts him, because he struck it against a

stone, he feels the pain in his brain and is distressed.

When even a toenail is hurt by striking a stone, the pain is felt in the brain, and the whole person is
distressed.
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But this is when the injured limb is still joined to him, before it has been cut off; when the limb is
cut off, however, the brain does not feel the pain, because it has been severed and separated from

its root.

That is only while the limb is attached. Once it is cut off, the brain feels nothing, because the limb is severed
from its root.
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So too we, the children of Israel, are joined and cleaving to Him, blessed be He; and therefore we
must feel the pain and the blemish, that we have blemished and brought down into exile the spark
of His G-dliness, blessed be He.

Jews are attached to G-d and cleave to Him. So we ought to feel the pain and the damage we have done in
bringing His spark down into exile.
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For “even though he sinned,” etc., he has the level of the spark of G-dliness mentioned above, and
it does not depart from him, except that it is in exile. And not only that,
As the Talmud says, “Even though he sinned, he is [still] Yisrael”: the spark of G-dliness never leaves a Jew; it

is only in exile.
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but he is still called by the ranks and degrees of the prince (sar), which is the level of Yisrael men-
tioned above; for the standing of a prince, even while he is in captivity, is not like the standing of a

commoner,

More than that, he keeps the rank of sar, the prince, which is the level of Yisrael (sar Kel) explained earlier. A
captive prince is still not like a commoner.

likuteitorah.com/likkutei-torah/reeh/10/ 17
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for the prince’s standing is still recognized and known, and with a single movement he can be
turned from one extreme to the very opposite, to return to his former state, etc.

His princely rank is still recognized, and with a single move he can be turned completely around, from one
extreme to the other, and restored to his former station.
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But the fact that he does not feel the pain and the blemish in his soul is because he has blemished
so much that he has been separated and cut off from his root entirely.

If such a person feels no pain or damage in his soul, it is because he has blemished himself so badly that he
has been cut off from his root entirely, like the severed limb.
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And from this, on the contrary, let him arouse even greater mercy, even though he does not feel
the compassion for himself, as is explained elsewhere on the words “In Your abundant mercy, have
mercy on us”; meaning, because as for us, our poor intellect does not grasp the greatness of the
compassion, etc.

That very numbness should lead him to arouse even greater mercy, though he feels no compassion for him-

self. So it is explained elsewhere on the prayer “In Your abundant mercy, have mercy on us”: we ask for

abundant mercy because our meager intellect cannot grasp how great the compassion must be.
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For the attribute of compassion, the attribute of Yaakov, “reaches from end to end” (so that, even
though he is, as in the parable, separated and cut off from his root entirely, nevertheless through a
single thought of teshuvah (return) he will return and cleave to his root.

Yaakov’s attribute of compassion is like the middle bar of the Mishkan, which “reached from end to end”: it
extends even to the farthest extreme. So even one entirely cut off from his root can return and cleave to it
through a single thought of teshuvah, as the Talmud speaks of one who may have had “a thought of teshuvah
in his mind.”
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And as is explained in Parshas Bamidbar, in the discourse beginning “And He spoke,” etc., on “by
their heads (legulgelosam)”: as, by way of analogy, if there were found among remedies [a way] to
join one’s body to his head, so is the matter of “lifting up the head,” etc.;

The parenthesis cites the discourse in Parshas Bamidbar on “by their heads (legulgelosam).” The census,

called “lifting up the head,” is compared to a remedy that could rejoin a body to its severed head: it recon-
nects the soul below with its root above.
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see there. And in the discourse beginning “On the eighth day, an assembly”: even those liable to
kares, of whom it is written, “and it shall be cut off,” etc.; and of this the verse says, “For my father
and my mother have forsaken me”; nevertheless, “Havayah will gather me in.”) And if even by this
the attribute of compassion mentioned above is not aroused in him,

It also cites the discourse on Shemini Atzeres: even those liable to kares, whose souls are “cut off,” can be

gathered back, as the verse says, “For my father and my mother have forsaken me, and Havayah will gather

me in.” If even this does not stir his compassion, there is still another counsel.
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then this is the counsel given: it is written, “who feeds among the roses (shoshanim),” and the
Zohar explains (Shemos, folio 20): just as the rose is turned from a red hue to a white hue by fire,

etc.,

The counsel comes from the verse “who feeds among the roses” and the Zohar’s comment on it: a rose,
which is red, is turned white only through fire.
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so it is written, “If your sins be like scarlet, they shall become white as snow.” For sin is called
“red,” and likewise all the deeds, words and thoughts concerning all worldly matters are also called
“red,” since they are the thoughts of the [evil] inclination and its schemes; [these] will be turned to

awhite hue,

So Isaiah says, “If your sins be like scarlet, they shall become white as snow.” Sin is “red,” and so are all of a
person’s worldly deeds, words and thoughts, which are the products of the evil inclination’s schemes; these

too can be turned white.
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which is the level of “they shall become white as snow,” through the level of fire. Now, there is a fire

above and a fire below; and the fire above, not every person merits it.

This whitening happens through fire. There is a fire above and a fire below, and not everyone merits the fire

above.
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But the fire below is the matter of self-mortifications and fasts, to diminish one’s fat and blood,
which are from the side of kelipas nogah; and then “Havayah will make His face shine,” the level of

the illumination of the face, as mentioned above.

The fire below is self-mortification and fasting, which reduce a person’s fat and blood, whose source is keli-
pas nogah, the realm where good and evil are mixed. Then “Havayah will make His face shine,” the illumi-

nation of the face spoken of in the first section.

SECTION 4 - 118-9

Holding the love: Torah and kindness
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3. But there is one more [counsel] that one must set in his soul: what is written, “In the markets and

in the streets [ will seek the one my soul loves,” etc.,

The third section brings one more counsel, from the Song of Songs: “In the markets and in the streets I will

seek the one my soul loves.”

likuteitorah.com/likkutei-torah/reeh/10/ 20



LIKKUTEI TORAH - PARSHAS RE'EH - MAAMAR 10 25 2717 STIT PAR

106 517371 971 DR SR N2 DR 1PARATY T 119K KDY PNIR SWHI TARY DR SNRYNAY 7Y
“until I found the one my soul loves; I held him and would not let him go until I had brought him
into my mother’s house, and into the chamber of the one who conceived me.”

The verse goes on: “until I found the one my soul loves; I held him and would not let him go until I had
brought him into my mother’s house, and into the chamber of the one who conceived me.” Each phrase will

be applied to the soul’s search.
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The explanation: “she’ahavah nafshi” (whom my soul loves), [vocalized] with a kamatz, expresses
“already”: that which [my soul] already loved. That is, Israel arose in the primordial Thought;

In “the one my soul loves” (she’ahavah nafshi) the verb is vocalized with a kamatz, which makes it past tense:
the one my soul has already loved. This refers to Israel’s having arisen in G-d’s primordial Thought, before
creation.

TR 712 @RI T onan "Oyhon Mana SN 87y wURD NRI2 AR 2T "R 790 N1vna
TINTT DR 292 $715 NN0NT AR A RO 1A

and this is the level of “it is pure,” before “You created [it],” as is explained on the verse “My dove,
in the clefts of the rock.” And from this level the hidden light is drawn into it, which is the level of

the hidden love, as [explained] above on the meaning of “the light,

This is the soul’s state named in the morning blessing Elokai Neshamah, “[the soul You gave me] is pure,”
which precedes “You created it.” From that level the hidden light is drawn into the soul as the hidden love,
as explained above (paragraph 4) on “the light, that it was good to hide away.”
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that it was good,” to hide away, etc. And this is “the one my soul loves” from long ago; similar to

what is explained on the verse “See, I...,” on the meaning of “of Eisan the Ezrachi,” etc.

That is why it says “the one my soul loves” in the past: a love from long ago. A similar idea is explained in the
discourse on “See, I...” on the phrase “of Eisan the Ezrachi.”
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But there is one with whom this love is in a state of being lost and in a state of exile, as mentioned
above, and of this it is said, “I will seek the one my soul loves.” Now, the searching is “in the mar-
kets and in the streets,” in the place of the loss.

For some people this love is lost and in exile, and of them it says “I will seek the one my soul loves.” The

search takes place “in the markets and in the streets,” where it was lost.
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But even if he has found the lost thing, the light of G-d will not endure in him without vessels, for

this causes the withdrawal of the light, as is known.

Yet even after the lost love is found, G-d’s light will not stay in a person without vessels to hold it; as is
known, light without a vessel departs.
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Therefore the counsel is to make vessels for the light of G-d, and these are the letters of the Torah.
For “my mother’s house” is the Written Torah, and “the chamber of the one who conceived me” is

the Oral Torah. And as it is written,

So one must make vessels for G-d’s light, and these are the letters of the Torah. “My mother’s house” is the
Written Torah, and “the chamber of the one who conceived me” is the Oral Torah.
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“For Havayah your G-d is a consuming fire”; and just as it is impossible for fire to take hold without

awick or something for it to hold on to,

G-d is called “a consuming fire,” and a fire cannot hold on without a wick or some fuel to cling to.
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so too: “I held him and would not let him go until I had brought him,” etc. See what is written on
this in the discourse beginning “In the wilderness of Sinai, in the Tent of Meeting”; and as is found
in the Zohar on the verse “who feeds among the roses”: shoshanim (roses), [read as| she’shoneh
halachos (who studies the laws), etc.

So the love that was found must be “held” and “brought into” the Torah, its wick, so that it does not slip away.

The text refers to the discourse on “In the wilderness of Sinai, in the Tent of Meeting,” and to the Zohar’s
reading of “who feeds among the roses (shoshanim)” as those who study (sheshonim) the laws.
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Therefore it is written, “who feeds” (haro’eh), for Israel sustain their Father in Heaven: because
through occupation with the Torah, which is His will, blessed be He, “a spirit brings a spirit

This is why the verse speaks of one “who feeds”: as the Zohar says, Israel “sustain their Father in Heaven.”
Torah study is G-d’s will, and as the Zohar says elsewhere, a spirit from below “brings a spirit” from above.
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and draws down a spirit,” so that the level of the inner dimension (pnimiyus) of His will, blessed be
He, rests and is revealed in it; just as through a person’s eating he joins his soul to his body, so that

the powers of his soul spread through it expansively.

Through Torah study the innermost dimension of G-d’s will comes to rest and be revealed. The comparison
is to food: eating binds the soul to the body, so that the soul’s powers spread freely through it.
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So too, as it were, Israel sustain their Father in Heaven through the Torah and mitzvos, which are
His will, blessed be He: “a spirit brings a spirit and draws down a spirit,” so that the illumination of
the Supernal Will rests and is revealed with the illumination of the face, etc.,

In the same way, as it were, Israel “feed” their Father in Heaven through Torah and mitzvos, which are His
will, and so draw down the light of the Supernal Will in the shining of His face, the Thirteen Attributes.
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through the letters of the Torah, and also through the mitzvah of charity, which is the attribute of
Chesed (kindness), which is the outer dimension (chitzoniyus) and a vessel for the level of the light
and the love, the level of its inner dimension; as it is written, “For by the light of Your face You have
given us a Torah of life and a love of kindness.”

This light is drawn through the letters of the Torah and through charity, which is Chesed: kindness is the

outer form and vessel of the light and love that are its inner core. The prayer says as much: “For by the light

of Your face You have given us a Torah of life and a love of kindness.”
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That is: for the light of G-d’s face, which is the level of the light, there are two vessels, namely Torah
and Chesed, as mentioned above.

So the light of G-d’s face has two vessels, Torah and Chesed, as the prayer’s words show.

SECTION 5 - 110-11

Summary

STITD IR 11771 18P 10
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A summary of the discourse beginning “I am my Beloved’s.

Here begins a summary (kitzur) of the discourse, which restates its main points briefly and adds further
references.
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(1) In Elul there begins the level of “I am my Beloved’s,” that is, an arousal from below; and on
Rosh HaShanah and Yom Kippur is “and my Beloved is mine,” that is, the drawing down of His

G-dliness below: at first, “His left hand is under my head,” awe.

Section 1 of the summary restates the opening: Elul is “I am my Beloved’s,” the arousal from below, while
Rosh HaShanah and Yom Kippur are “and my Beloved is mine,” the drawing down of G-dliness, which be-

gins with “His left hand is under my head,” awe.
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In Elul, the Thirteen Attributes; if so, why are they not Yom Tov? (See the like regarding Purim in
the discourse beginning “A person is obligated,” etc., “until he does not know.”)

The question: the Thirteen Attributes shine in Elul, so why are its days not festivals? A parallel discussion
about Purim is found in the discourse on the Talmud’s “A person is obligated [to drink on Purim] until he
does not know.”
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But this is like, by way of analogy, a king whom people go out to greet in the field. “May Havayah

make His face shine” is the matter of the Thirteen Attributes.

The answer is the parable of the king greeted in the field. The verse “May Havayah make His face shine”
refers to the Thirteen Attributes.
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And the level of “shine” is what is written, “Havayah is Kel, and He has given us light”; see what is
written on this in the discourse beginning “The heads of the tribes.” And this is Yisrael: yashar Kel
(see what is written on the meaning of “to do what is upright (hayashar)” at the end of the discourse
beginning “When you hearken to the voice”), for the level of Kel is a prince and ruler within him.
(2)

The “shining” is the light of “Havayah is Kel, and He has given us light,” discussed in the discourse on “The

heads of the tribes.” The name Yisrael is also read as yashar Kel, “upright with Kel,” referring to a discourse

on “to do what is upright,” for Kel rules within the Jew; the mark (2) opens the summary’s second section.
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Now, in a person there is the level of an inhabited city, as is explained at the end of the discourse in
the section of the libations, on the meaning of “the land of your habitations”; and the level of a
field: see what is written in Torah Ohr, Parshas Chayei, on the verse “And Yitzchak went out to med-
itate in the field.”

Section 2: within a person there is an inhabited city, on which see the discourse on the libations (“the land of
your habitations”), and a field, on which see Torah Ohr, Chayei Sarah, on Yitzchak’s going out “to meditate
in the field.”
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And the level of a wilderness: this is “a land not sown” (see what is written in the discourse begin-
ning “These are the journeys,” and what is written on the matter of sowing in the discourse begin-
ning “Listen, O heavens,” in the discourse beginning “When Pharaoh sent,” and in the discourse
beginning “There are sixty queens”),

There is also a wilderness, “a land not sown.” The parenthesis lists discourses on the wilderness journeys

and on the idea of sowing.
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“where no man dwelt,” the opposite of what is written, “Will G-d indeed dwell on the earth?” And

the counsel for this is as it is written, “And you shall seek from there.”

In the wilderness “no man dwelt,” the reverse of Shlomo’s wonder, “Will G-d indeed dwell on the earth?” The

remedy is “And you shall seek from there.”
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For “the light, that it was good,” to hide away, is the level of “Havayah is Kel, and He has given us

light,” which is in the level of yashar Kel. But there is one with whom it is in a state of being lost,

The light hidden away is the level of “Havayah is Kel, and He has given us light,” present in Yisrael, yashar
Kel. Yet in some people it has been lost.
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in the manner of: “Who is a fool? One who loses there what is given to him”; and in the manner of
what is written, “And those lost in the land of Ashur shall come”; and it is written, “I have strayed
like a lost sheep.”

Three sayings about loss: the Talmud’s definition of a fool as one who loses what is given to him (the word

“there,” sham, in the text is not in the Talmud’s wording); Isaiah’s “those lost in the land of Ashur”; and the

psalmist’s “I have strayed like a lost sheep.”
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And see on this in the Gemara, at the end of the third chapter of Makkos (folio 24, end of side a),
and in the Maharsha there, in the Chiddushei Aggados; and see in the Midrash Rabbah on Parshas
Korach, and on Parshas Beshalach, at the end of chapter 24: “Just as the sheep,” etc.,

For more on this: at the end of the third chapter of Makkos the Talmud reads “You shall be lost among the

nations” as “like a lost object that is sought,” as in “I have strayed like a lost sheep; seek Your servant,” and

the Maharsha comments there. The Midrash on Korach and on Beshalach adds, “Just as sheep...”
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“so Israel, even though they sin,” etc.; see there. And this is “like a lost sheep.” And one must
search in the place where it was lost, that he examine his deeds; and this is “And you shall seek
from there,” and “he will return to Havayah, and He will have mercy on him,”

“...so Israel, even though they sin,” the Holy One still leads them like a flock. That is the “lost sheep”: one
must search where it was lost, by examining one’s deeds, and “return to Havayah, and He will have mercy on

9

him.
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(and from this he will come to the level of Shema: sham [and] ayin. And also the level of wilderness
mentioned above will be elevated, to become “and your speech (midbarech) is lovely,” as is ex-
plained in the discourse beginning “In the wilderness of Sinai, in the Tent of Meeting”: that
through teshuvah (return) one comes to the level of a wilderness “where no man dwelt,” which is
above the rank of man, and is called “the great and awesome wilderness”).
From this one comes to the level of Shema: the letters of y»w are those of sham, “there,” together with the let-
ter ayin. The wilderness itself is elevated into “your speech (midbarech) is lovely”: through teshuvah one

reaches a higher wilderness, “where no man dwelt” because it is above the level of man, called “the great
and awesome wilderness.”
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But a person who does not feel the compassion in his soul, this is because he has been blemished

so much that he has been separated and cut off from his root

One who does not feel compassion in his soul has been so blemished that he is cut off from his root.
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(and kares corresponds to the level of Keser (the Crown), as is written in Me’orei Or, the letter kaf,
section 15); and from this, on the contrary, let him arouse upon himself even greater mercy, and
through this there is hope.

The word kares (n73), being cut off, has the same letters as Keser (n2), and the summary cites the
Kabbalistic lexicon Me’orei Or that it corresponds to Keser. Therefore he should arouse even greater mercy
upon himself, and through this there is hope.
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And this is “who feeds among the roses,” the level of the Thirteen Attributes. A further explanation
of “among the roses”: in the manner of “If your sins be like scarlet,” from the level of red, “they
shall become white as snow,”

“Who feeds among the roses” is the level of the Thirteen Attributes. A second reading: the roses’ red that
turns white recalls “If your sins be like scarlet, they shall become white as snow.”

likuteitorah.com/likkutei-torah/reeh/10/ 27



LIKKUTEI TORAH - PARSHAS RE'EH - MAAMAR 10 25 2717 STIT PAR

#2858 00D 1O 172 WR PV WUAYY WR VY TN M0 p¢mo AR JaanR i 1nd
718 °1 AR YT 1D PUPART TNawI 210 IX12N 0 By 2 '

like the rose, which is turned from a red hue to a white hue through fire. And see what is written on
the matter of fire in the discourse beginning “And it shall be for you as tzitzis,” and in Parshas
Behar on the verse “When you come,” etc., “the land shall rest,” etc. And through this, “Havayah
will make His face shine.”

The rose turns from red to white through fire. The summary refers to discourses on fire, “And it shall be for

you as tzitzis” and, in Parshas Behar, “When you come ... the land shall rest”; through this, “Havayah will
make His face shine.”
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It may also be said that shoshanim alludes to the level of “a red strap on a white horse”; and this

too is the matter of the strip of scarlet wool, etc.;

The roses may also allude to the Talmud’s image of “a red strap on a white horse,” red set against white, and
to the strip of scarlet wool.

TPT2 WURYY (2°Y 7710 A7) DMAR D [xamvmn xeyaa] MPYN2 WPRD TaM 2TA3) 129 2TA2 oy ann YU
(1):9°12 75971 £7Y 7IR%22 WA 001 190 OY S1INTR TIT2 WUR 1Y) NPRYT DY nXanD

and this is the matter of the white garments and the golden garments, as is written in the Raaya
Mehemna, Parshas Pinchas (folio 255b). And see what is written in the discourse beginning “For
the conductor, on the sheminis”; and similar is what is written of David, “ruddy, with beautiful
eyes”; and see what is written in the explanation on the verse “And all your children.” (3)

This is the theme of the High Priest’s white garments and golden garments, discussed in the Raaya

Mehemna on Pinchas, and of David, “ruddy, with beautiful eyes.” The mark (3) opens the summary’s third
section.
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Furthermore, there must be what is written, “I held him and would not let him go,” etc. For “she’a-
havah nafshi,” with a kamatz, expresses “already,” in the manner of “it has already (kevar) been
for ages”; for Israel arose in the primordial Thought.

Section 3: after the love is found must come “I held him and would not let him go.” She’ahavah with a ka-
matz means “already,” as in “it has already been for ages”: Israel arose in the primordial Thought.
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And this is “And I was among the exiles by the river Kevar.” And see on the matter of Kevar in
Bereshis Rabbah, chapter 16, and in the Zohar, Bereshis (folio 6b),

This is hinted in Ezekiel’s “by the river Kevar,” a name that means “already.” The summary refers to the
Midrash Rabbah on Bereshis, chapter 16, and to the Zohar (1:6b) on the river Kevar.
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and in the Mikdash Melech and the Ramaz there, and in the Zohar, Part III, Pinchas (folio 247a);
and see what is written in Torah Ohr, in the discourse beginning “And these are the ordinances,”

regarding “If you acquire a Hebrew servant.”

It also refers to the Zohar commentaries Mikdash Melech and the Ramaz, to the Zohar on Pinchas (247a),

”

and to the Torah Ohr discourse on “And these are the ordinances,” regarding “If you acquire a Hebrew

servant.”
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And after he finds the revelation of this love, there must be “I held him,” etc., and to bring him

“into my mother’s house,” this is the Written Torah; see the Zohar, Part II, Vayakhel (folio 200).

Once this love is revealed it must be held and brought “into my mother’s house,” the Written Torah. The
summary refers to the Zohar on Vayakhel, folio 200 (written 2", the letter reish, whose value is 200), where
the supernal book is called the Written Torah.
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And “the chamber of the one who conceived me,” this is the Oral Torah. And see what is written in
the discourse beginning “See, I...,” regarding “and a lamp is lit above his head, and they teach
him,” etc.; and see what is written in the discourse beginning “And you shall make holy garments
for Aharon your brother.”

“The chamber of the one who conceived me” is the Oral Torah. The summary points to the discourse “See,

I...” on the Talmud’s description of the child in the womb, with “a lamp lit above his head” while “they teach

him” the whole Torah, and to the discourse on the priestly garments.
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And this is the matter of “who feeds among the roses (shoshanim)”: those who study (sheshonim)
the laws. Israel sustain and are sustained; see what is written on the meaning of “my companion”
in the discourse beginning “I am asleep,” and on the meaning of “Come, eat of my bread” in the

discourse beginning “My dove, in the clefts.”

“Who feeds among the roses (shoshanim)” means those who study (sheshonim) the laws. Israel both sustain
G-d and are sustained by Him; the summary refers to the discourses “I am asleep” (on “my companion”™)
and “My dove” (on “Come, eat of my bread”).
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And on the matter of the two vessels, Torah and Chesed (kindness), see what is written in the expla-

nation on the verse “I am Havayah your G-d” of the section of tzitzis, at its end.

On the two vessels for the light, Torah and Chesed, see the end of the explanation on “I am Havayah your
G-d” in the section of tzitzis.

IN ONE’'S AVODAH

In Elul a person should go out to meet the King: examine his past deeds, words and thoughts “from there,”
where the spark was lost, and arouse compassion for the G-dly spark in exile. If he feels nothing, he should
take that very numbness as a reason for even greater mercy; if that too does not stir him, there is the “fire
below” of fasting. And once the love is found, he must hold it fast through Torah study and charity.

QUESTIONS FOR DISCUSSION

1. Why is Elul not a festival, although the Thirteen Attributes of Mercy shine in it, and how does the parable
of the king in the field answer this?

2. What does it mean that the spark of Kel in every Jew is higher than Chochmah and Daas, and why must
one set aside one’s own will for it to shine?

3. Why must the search be “from there,” and what is the difference between “this” (zeh) and “there” (sham)?

4. According to the parable of the severed limb, what should a person conclude if he examines his deeds and

feels no pain, and what should he do?

5. Why does the love that is found need vessels, and why are Torah and charity the two vessels?
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The Kehot note dates this discourse to the year 5557
(1796-97), on the basis of the list of maamarim in this vol-
ume, and also refers to the list of manuscripts.
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The note gives it as a source that these words are the ini-
tials of Elul, recorded there in the name of the expounders
(darshanim).
KEHOT'S NOTE
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The bride declares that she and her Beloved belong to

each other. The maamar reads the verse’s two halves as
two seasons: Elul, the arousal from below, and Rosh
HaShanah and Yom Kippur, the revelation from above.
Song of Songs 6:3°2: 0*°Ww W
DWW YT 07 TIT) 7T IR
I am my beloved’s, and my beloved is mine, That feedeth
among the lilies.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Reishis Chochmah gives the initials of these words as Elul,
and their final letters as four yuds, corresponding to forty
days, as support for the custom of selichos and fasting
from Rosh Chodesh Elul to Yom Kippur.
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Hamesorah Publishers, Jerusalem 2005 (CC-BY-NC)
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Pri Etz Chaim also gives these words as the initials of Elul,
hinting that G-d gave this month for atonement. The
Kehot notes cite it both for the acronym and for Elul as a
time of the Thirteen Attributes.

Pri Etz Chaim, Gate of Rosh Hashana 1:3wx2 9y ,0%n1 vy "9
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Pri Etz Chaim (Public Domain)
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There it is pointed out that the statement that Elul is an
arousal from below is itself the explanation of why “Ani
ledodi vedodi li” are the initials of Elul.
KEHOT'S NOTE
STITY TR CIRT IV IR KT 1D RNNDT RMYNR R 21982 177
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The Kehot note contrasts Elul, the arousal from below,
with Rosh HaShanah and Yom Kippur, the level of “and
my Beloved is mine,” and refers to this note, which ex-
plains that the illumination of the Thirteen Attributes in
Elul is there because every arousal from below must be
preceded by an arousal from above.

KEHOT'S NOTE

.37 MY 171°9 ©7IN WPIPD IR L0 ST PNa O 9P 177 9PRYn
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The words here quote Song of Songs 8:3; the passage is
shown below.

Song of Songs 8:3%3:’1 0w W
21p200 $1°0°) "WRA nop oRNE
His left hand should be under my head, And his right hand

should embrace me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

AL nwrnw

The bride describes her Beloved’s embrace: “His left hand
is under my head, and His right hand embraces me.” The
maamar’s wording, "wX?, is that of this verse; the Kehot
note gives 8:3, where the same line reads *wX1 nnn. The
maamar assigns the “left hand,” awe, to the days from
Rosh HaShanah to Yom Kippur.

Song of Songs 2:6:’2 0*7°Wi1 W
21P200 177 “WRA? Nan 19RHY
Let his left hand be under my head, And his right hand em-

brace me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

o2y 92 R bR

The psalm praises G-d’s everlasting kingship, “Your king-
ship is a kingship of all olamim.” The maamar reads
olamim as “worlds,” the hidden ones included, all of
which feel awe of the King.

Psalms 145:1327:71”np 0°2°1n

1T 1377202 ANPWHM 0ONPY-23 NoYR MmN
Thy kingdom is a kingdom for all ages, And Thy dominion
endureth throughout all generations.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Or HaTorah sums up the Zohar: on “Havayah has bared
His holy arm,” to raise up the Congregation of Israel; and
the Ramaz there: Binah enclothed in the Gevurah of Arich
Anpin, which is “His left hand under my head,” for from
there the drawing near begins.
KEHOT'S NOTE
Nwabnn 11°2 0w R .270397 12 OpnY 19 IR Y1t h qwn 57y”
NPMR — "217p0 NPnnn awnw "wRI? NN DRHY N RUKT 171235
5172 .3,1 W7 1P 03 1R LR 17 NPTIR L2 Y R TR 0 D
DMID AT WA RPRT 77123 RIM PWRI? NN PRAY 7Y 107 %Y MR
03 9 .Y TmmRIyn mvya R WIPR TN mYow 1,701 A1
MPNN Y 3770 XM NPTIRG

At Sinai Moshe tells the people that G-d came “so that His
awe may be upon your faces, that you not sin.” The maa-
mar uses these words for the awe received on Rosh
HaShanah that remains through the year.

Exodus 20:171:2 mnw

D°PPRIT K2 DINKX NID1 71327 93 IRPATOR QYTOR TUR R
AROON *N?27 02°387Y KT M0n M2y

And Moses said unto the people: ‘Fear not; for G-d is come

to prove you, and that His fear may be before you, that ye sin

not.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

IR M2 71772 139977 WIRANT 1A

On Rosh HaShanah and Yom Kippur the level is awe, from
the revelation of G-d’s kingship; but because the maamar
connects this time with “and my Beloved is mine,” it fol-
lows that love too is given then.
KEHOT'S NOTE
RDW T PaAR (N mabn mPanm T8n) AR N2 R 9PN a1
wMBR 191) TR IV (D) RITIRY 120 0TI ay Mot wpne
MM 19T D°9aPRY Ow [IRD —] YTTP IR 1772 1UXRY) Xan 270
.40 1Y 171°Y L7 WP — Yoynhn
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The arousal from below in Elul (“I am my Beloved’s”) is
also a preparation for the drawing down (“my Beloved is
mine”) on Rosh HaShanah and Yom Kippur.
KEHOT’'S NOTE
(°% *717) TawnnnR TP (1) RO (PP IR) PPRaAw n7DTynRm 00”7
7792 9% ST MUY 21w IMRNTA WU pRnY ey LBYomM nUhaw
Y2 N7 M MRHBY AR — PRI NPRIYNR Abnn IR 97O
07712 U7 OTITR CAR 1PAY DY IR AT 7D — 2YIMM 172 XYY, P19R
IRT (30w °Y TN VPP NPAD) X A°YO 17OWN NI 2IK 17T — [P
.171°9 DW 92°R) 163 °Y 0730 wMp2 03

DOAMNT NI A7 MDA 1At NI PPN

Cited, with Pri Etz Chaim, as a source that Elul is the time
of the revelation of the Thirteen Attributes of Mercy.
KEHOT'S NOTE
N2 nNa 775w nPYe .3 LR 219K 0N nPn R
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The question why the days of Elul are weekdays is ex-

plained there.
KEHOT'S NOTE
.1343°Y 7°N wMPR .ANN °Y XY ’D NPTIRD RN
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The note refers there on the contrast between the week-
days of Elul and Shabbos and Yom Tov.
KEHOT’'S NOTE
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The talk of Shoftim 5750 explains at length the parable of
the king in the field, which seems to reverse the order of
Elul’s service hinted in the acronym “I am my Beloved’s,
and my Beloved is mine.” The talk of Tavo 5751, note 127,
discusses why this parable falls on folio 32.
KEHOT'S NOTE
,(645 °Y 2”1 1”wn WUN0) 1”WNH DUDIY DY NP 119X IRAN
S1PR WTINT ATIAYA 770 907 XA AMIRIDT ATwa PRt bwnn raya
R”@IN X120 270 MMwR Ax7 w7y L0277 "TIT2 IRT 1772 tnn
2wy 2% 772 RIT M Dwnnw mak 127 i

19 YT OWAN PONEY
Every Jew is one of the “people of the city” of the King of
the world, as it says, “You are children to Havayah your
G-d.”

KEHOT'S NOTE
9 ONR 0°12 W RIT 09 Pw 1990 YT WK 271am K7D )
.317°Y U711 WMIPY — DIPOR

20 W 1IR PRapm

Why the parable is of a king in the field specifically, and
not in a market, though that too could illustrate the draw-
ing down of the Thirteen Attributes on weekdays: the field
is the source of man’s sustenance, “a land from which
bread comes,” which comes through his labor in it,
ploughing, sowing and reaping.
Job 28:571:17) 21K
UK™3 7973 PIM D7 Y 3R PN
As for the earth, out of it cometh bread, And underneath it is
turned up as it were by fire.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Psalms 104:15770:77p °%°n
“TY0° WAIR"I27 DY) YD 0°38 IR0 whIRTI2Y Mo
And wine that maketh glad the heart of man, Making the
face brighter than oil, And bread that stayeth man's heart.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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nownn By Swn R OM 0aw ,271°31 [PPOMAT Rpwn Cnmipna o7
R 7130 PIR ,0TRT NN PR DR RIT AT 00, (500 02 97 TR
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The Rebbe Rayatz adds and explains that in the field all are
“permitted and able” to greet the King.
KEHOT'S NOTE
"2% TnR T% 1”70) 79197 DKW — IR 17N P72 IR2M 7°01M
WNMPY — 47 MY 0YHYN PR M NMw — (285 °Y N nP0) nYwn
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Going out to greet the King comes from the people’s own
will, but the power to do so comes from the King’s being
in the field: while he is there, everyone has both the per-
mission and the ability to greet him.

Shabbat 88a:5°11:X r1”s naw

THZR XON 72 KRN 12 TR 1MWK T AN 280
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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The stress on “all” means that even those who only wish to
greet the King but are captive to their inclination, so that
their wish to return and accept the yoke of Heaven does
not come to action, are also received with a pleasant
countenance.
KEHOT’'S NOTE
NR 92279 0°%11 P71 0w 79K DAY L,R°T 0910 DR wORTAY A 1o
MYy’ 1187 093X 9YNRWD O3 0737 2772 02w Onw XPX T9nn 71D
R DAIN O3 ,99192 K2 M PR 20w Mobn 5y omthy Dapty nawn
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The Thirteen Attributes of Mercy have two extremes: on
the one hand they are above the chain of descending
worlds, and on the other they are drawn down in measure
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and limitation, which is why they are called middos,

“measures.”

KEHOT’'S NOTE
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“Receives” applies to something that exists beforehand
and is then received, while “shows a smiling face” means
that the King reveals to another the smiling face that is al-
ready his; therefore, after saying that the King receives
everyone with a pleasant countenance, the maamar adds
that he shows a smiling face to all.

KEHOT'S NOTE
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The Zohar on Pinchas: on Rosh HaShanah G-d’s left arm is
aroused, and the whole world is in awe and judgment; on
Yom Kippur “His left hand is under my head.” The maa-
mar cites it for the awe of the King that falls even on the
hidden worlds.

Zohar, Pinchas 7:26-9:34775:’0-172:t 0139 ,777 190
In the Song at the Sea: “Terror and dread fall upon them.”

The maamar’s words for the awe that falls even upon the
hidden worlds echo this verse.

Exodus 15:161v:1"0 mnw

Ry T2PTTY 1IRD WMT I ST 0D nwcR odPy YEn
:°1p M0y 12y -7y Havayah

Terror and dread falleth upon them; By the greatness of

Thine arm they are as still as a stone; Till Thy people pass

over, O L-RD, Till the people pass over that Thou hast

gotten.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Kehot’s note points to Deuteronomy 21:10-25:19 for these
words.

Deuteronomy 21:10-25:191"°:71”3-">:X”> 0°727
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The second verse of the priestly blessing, “May Havayah
make His face shine upon you.” The maamar reads it as

likuteitorah.com/likkutei-torah/reeh/10/
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the illumination of the Thirteen Attributes in Elul, “face to
face.”

Numbers 6:257175:"1 7127722
T 79X P32 Havayah
The L-RD make His face to shine upon thee, and be gracious

unto thee;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The talk observes that this refers back to what the maamar
said earlier, that Elul is the time of the revelation of the
Thirteen Attributes of Mercy, and its note cites Pri Etz
Chaim, Gate of Rosh HaShanah, and Mishnas Chassidim,
Masechta Elul 1:3.
KEHOT’'S NOTE
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There are several views on where the Thirteen Attributes
of Mercy begin; this maamar follows the view that they be-
gin with the Name Kel.
KEHOT'S NOTE
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“Havayah is Kel, and He has given us light.” The maamar

reads it to show that the illumination of the face comes
from the level of Kel, the Infinite Light itself.

Psalms 118:2712:1m°p 0°%°1n

The L-RD is G-d, and hath given us light; Order the festival
procession with boughs, even unto the horns of the altar.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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There the “sounds” the people saw are drawings of the
Infinite Light from concealment into revelation, and “all
came from the sound of the shofar,” which comes “from
the narrow place” and is the source of delights.
KEHOT'S NOTE
22,7y R™MN
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“From the narrow place I called to G-d; G-d answered me
with expansiveness.” The text refers to its explanation in
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the Torah Ohr discourse on the giving of the Torah.
Psalms 118:5’17:1°p 0°2°1n
iR AR *A1Y AR AR ZRITIN
Out of my straits I called upon the L-RD; He answered me

with great enlargement.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The passage contrasts the angels’ love, which comes from
grasping the radiance of G-d that gives life to creation (the
“outer heart”), with the Holy One in His glory and essence,
who is exalted above it, “for His Name alone is exalted.”
The text cites the discourse for why He is called Kel Elyon.
KEHOT'S NOTE
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“You are standing today, all of you, before Havayah your
G-d.” The opening words of the discourse in Parshas
Nitzavim to which the text refers.

Deuteronomy 29:9'v:v”3 0°127

02°371 DYDY DY D°RPK N 397 0PD oivd o°2g) onx
2R YR 73 020U

Ye are standing this day all of you before the L-RD your G-d:

your heads, your tribes, your elders, and your officers, even

all the men of Israel,
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

DT 37 Pa3Y 0D 1A Ty

That discourse explains “Who is a Kel like You” as the

Thirteen Attributes: Kel is Chesed (“the kindness of Kel is

all the day”), kindness that spreads without end from the

Infinite Light down to the lowest place, like water flowing
downward.

KEHOT'S NOTE
7,0 pe
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The discourse “And I will betroth you to Me” describes
Knesses Yisrael, the source of the souls, as a bride whose
longing is to cleave to her source, and every soul as “the
candle of G-d,” which by its nature rises upward to cleave
to Him; this is the setting of “My heart and my flesh sing
for joy to the living Kel.”

Numbers 8:2°2:’1 72712

797 °19 PITOR NN ANPYN2 VIR ATER) TIONTYR 137
N30 NYaY 1R

’Speak unto Aaron, and say unto him: When thou lightest

the lamps, the seven lamps shall give light in front of the

candlestick.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“My heart and my flesh sing for joy to the living Kel.” The
text refers to its explanation in the discourse “And I will
betroth you to Me.”
Psalms 84:32:770 0°2°1n
079K P8 1237 M1 22 "N niIE? *wal IN?27Da 12023
My soul yearneth, yea, even pineth for the courts of the

L-RD; my heart and my flesh sing for joy unto the living G-d.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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“Thus would Iyov do all the days”: the future form ya’aseh,
with its prefixed yud, describes a habitual act. The maa-
mar uses it to show that the yud of Yisrael signals
constancy.
Job 1:5°71R 21°R
APYT) P22 DODWY DYTR™ 2N NP NwR B 10%pi °2 I
022732 0°PPK 157271 *22 IV 2K 2K 0K 2 09D 120n Nivy
027790 2K Ny 122
And it was so, when the days of their feasting were gone
about, that Job sent and sanctified them, and rose up early
in the morning, and offered burnt-offerings according to
the number of them all; for Job said: ‘It may be that my sons
have sinned, and blasphemed G-d in their hearts.” Thus did
Job continually.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The book of Iyov speaks of G-d bringing a soul back from
the pit “to be illumined with the light of life.” The maamar
uses the phrase for the spark’s natural pull upward.
Job 33:30°9:37% 2R
1077717 73R 1IR? NOYUIn w1 17w
To bring back his soul from the pit, That he may be enlight-
ened with the light of the living.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“You are children to Havayah your G-d.” The maamar ex-
plains it through “a son is his father’s leg”: the son’s will is
included in the father’s.
Deuteronomy 14:1°:77> 0°127
02°°Y P2 AR N X 1TTINN XD 02°PPK NP onx o712
:nn?
Ye are the children of the L-RD your G-d: ye shall not cut
yourselves, nor make any baldness between your eyes for
the dead.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The Kehot note gives this Kabbalistic work as a source of
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the saying “a son is his father’s leg.”
Yevamot 3a:2-4"7-"2:X ’ N2’
RO P UM RN PRPTIN 12 PR 307 M KT M
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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Tosafos (s.v. Mikamei), cited in the Kehot note, use the
principle that a son is “his father’s leg,” an extension of
his father. The maamar applies it to the Jew’s bond with
G-d, beyond reason.

Tosafot on Yevamot 3ax °x nn3° 5y maoin
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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The Mishnah teaches, “Nullify your will before His will.”

The maamar makes it the condition for the inner dimen-

sion of G-d’s will to shine to a person.
Pirkei Avot 2:4°7:’3 n1ax miwn
b3 91987 I ARYY >79 L7937 13937 7y IR 7 R0
SRR 99073037 238 0PI 1937 20300 *7D 1087 e TN
NX TR 9RY ,ANI O 7Y T08Y2 PRRD DX1,M2%T T UIER YR
iDiDY YW DR KW 127 T0RA PR LiNipn? ¥anY 7y T1an
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He used to say: do His will as though it were your will, so that
He will do your will as though it were His. Set aside your will
in the face of His will, so that he may set aside the will of oth-
ers for the sake of your will. Hillel said: do not separate
yourself from the community, Do not trust in yourself until
the day of your death, Do not judge your fellow man until
you have reached his place. Do not say something that can-
not be ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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Moshe warns the people that “Havayah your G-d is a con-
suming fire.” The maamar uses the image of fire and its
light, which are not divided from each other, for the light
of Kel.

Deuteronomy 4:24773:"7 0°727
N3P 2K X171 170K WX °p°K Havayah >3
For the L-RD thy G-d is a devouring fire, a jealous G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Zohar on Kedoshim teaches that the Holy One called
Yaakov “Kel,” as in “He called him Kel, the G-d of Israel.”
It is the first of the Zohar passages the text cites for Kel
ruling within Yisrael.

Zohar, Kedoshim 17:104-18:1081”p:11>-77p:1> 0°w17p 7117 7190

1The first 6 lines of the Hebrew text are not found in our
translation.They then rose, and as they went along R.
Eleazar cited the verse: THOU SHALT NOT GO UP AND
DOWN AS A TALE-BEARER AMONG THY PEOPLE, ETC. All
these rules’, he said, ‘have been commented on by the
Companions. Let us, however, also give some exposition of
this section. It is written: YE SHALL KEEP MY STATUTES.
THOU SHALT NOT LET THY CATTLE GENDER WITH A
DIVERSE KIND, ETC. It is written: “Ye are my witnesses said

The Zohar; London, Soncino Press, 1933 (Public Domain)

At Sinai “all the people saw the sounds.” Here it is the title
of a Torah Ohr explanation to which the text refers.
Exodus 20:1570:2 mnw
q77°NRY DWa Pip nXY 072NN nPipatny ooKY oyt
PIIR ITRY? I DY R 1Y
And all the people perceived the thunderings, and the light-
nings, and the voice of the horn, and the mountain smoking;
and when the people saw it, they trembled, and stood afar
off.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 3

50

51

G-d recalls Israel’s devotion in following Him “in the
wilderness, in a land not sown.” The maamar makes the
unsown land a picture of deeds, words and thoughts that
are not for G-d.

Jeremiah 2:2°3:3 17017

TP TN T NI N MY 7D R DY N2 DRI TR0
Y1 KD 7IND 72TR2 1IN 097 TP naN

Go, and cry in the ears of Jerusalem, saying: Thus saith the

L-RD: I remember for thee the affection of thy youth, the

love of thine espousals; how thou wentest after Me in the

wilderness, in a land that was not sown.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

RUPTIT. . NATINOND
The Zohar on Beha’aloscha: a king of flesh and blood
would not stoop to speak commoners’ words, so the
Torah’s narratives must hold higher secrets. The maamar
applies the principle to idle and needless talk.
Zohar III, 149b2 ,vnp 2m
KEHOT'S NOTE
.2,0np m
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PARAGRAPH 4

52

53

54

55

oW 27N 2W° KD WN

Jeremiah recalls how G-d led Israel through the wilder-
ness, “a land through which no man passed, and where no
man (adam) dwelt.” The maamar reads adam as the super-
nal “man” of Ezekiel’s vision, who does not dwell in the in-
ner wilderness.

Jeremiah 2:6:2 7717
237%2 NR TPPINT 0% PIRD MR 77YRT 0 TR 1INR KA
IW7"K?) YOR 72 92Y7K? YIXD MRPE) IR YR MM 7278 IR
v OTX
Neither said they: ‘Where is the L-RD that brought us up Out
of the land of Egypt; that led us through the wilderness,
through a land of deserts and of pits, through a land of
drought and of the shadow of death, through a land that no

man passed through, and where no man dwelt?’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

3,20

07X NI NINAT ROOM MnT By

In the vision of the Chariot, above the throne is “a likeness
like the appearance of a man.” The maamar identifies this
“man” with the adam of “where no man dwelt.”

Ezekiel 1:26175:°R Pxptn°

M7 9Y1 RDI NMINT PEDIAN ARIND DURIPY WK YRI? PyRm
:TZ9R7R 7Y DTX N2 N XE3T

And above the firmament that was over their heads was the

likeness of a throne, as the appearance of a sapphire stone;

and upon the likeness of the throne was a likeness as the ap-

pearance of a man upon it above.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

9 ,R SR

WP Y W
The command to build the Mishkan: “They shall make Me
a Sanctuary, and I will dwell in their midst.” G-d’s pres-
ence dwells where a sanctuary is made for Him, not in the
wilderness of empty deeds.
Exodus 25:8°11:7172 mnw
:03IN2 "M U7 * 1o
And let them make Me a sanctuary, that I may dwell among
them.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

1,09 mnw
own anwpa

Moshe foretells that in exile “you shall seek Havayah your
G-d from there, and you will find Him.” The maamar reads

likuteitorah.com/likkutei-torah/reeh/10/

56

57

58

59

95 "7 2717 IR

it as the search for the lost spark in the very place it was
lost.

Deuteronomy 4:29v72:’7 0°127

“233 7237773 YT 73 ORYM TRAK MWDK 0Wn DOURR
ElEH

But from thence ye will seek the L-RD thy G-d; and thou

shalt find Him, if thou search after Him with all thy heart

and with all thy soul.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.02 ,70°727

TN AR 2OPON R

On the first day of creation, “G-d saw the light, that it was
good.” The Sages’ reading, “good to hide away,” becomes
the hidden light in every Jew.
Genesis 1:47R n°wR12
TN 127 73R 172 2°RPK 9727 230770 1IRTNR 07K R
And G-d saw the light, that it was good; and G-d divided the
light from the darkness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
T L,R DPURN2

b a Rl ak-)l

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
91.(2,27) 27ny (2 ,nm) R7m

11355 210 95 9717 1WIPEY 270 90 TN NN DOTPN K

The Zohar: Rabbi Abba said, “And G-d saw the light, that it
was good,” to hide it away; G-d saw the deeds of the
wicked and stored the light for the righteous. The maamar
applies this hidden light to the inner will hidden in every
Jew.

Zohar, Bereshit 70:139—1481’(”?3.7—?3”'??:’37 N°PWRI2 ,70 7180

AND GOD SAW THE LIGHT AND DIVIDED. Said R. Isaac:
‘This implies, as we have explained, that he foresaw the
works of the wicked and stored the light away.” R. Abba said:
‘He saw its radiance flashing from one end of the world to
the other, and concluded that it was better to store it away in
order that sinners might not have the benefit of it.’

The Zohar; London, Soncino Press, 1933 (Public Domain)

The Talmud: the Holy One has nothing in His treasury but
“a treasure of the fear of Heaven.” The maamar uses the
phrase for the hidden light each Jew must reveal.
Berakhot 33b:24775:2 3”5 M52
°27 DR RPAT °27 PR 2RO RDIOW XD DY DR 0N
DY IRIN KPR VI3 N°22 RIT TI02 WiTRAY 9P 1R o0 12 Tivnw
JIIRIR RO DR RRIY 000 DR
Is, then, the fear of Heaven a small thing? Lo, R. Hannina

has said in the name of R. Simeon b. Johai : The Holy One,
blessed be He, has in His treasury nothing but the store of
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60

61

heavenly fear; as it is said, "And the fear of the L-rd which is
His treasure" (Is. xxxiii. 6) !

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

7117 2225 1R n

When Israel said “we will do” before “we will hear,” a
heavenly voice asked, “Who revealed this secret to My
children?” The parenthesis identifies this with the hidden
love.
Shabbat 88a:8':X 1”5 naw
N2 0¥ PYRYYY MYy DXL MITRNY Ay YN 227 K
12 PYRAYR NYT IXRY AL 1Y 127 773 0 07 AT PP
— »§727 Pip2 YUy 1127 Sy 03 733 1WIRPR 7 10727 :2°N0T
2NDT XD (KPI *312 KRN 21 WY SYRUY 1T, YY KY2
72 i ,mBn’ PRI own1 M7 — X Y77 *%y2 mend”
SYRYY? Ay IR PXP AR 1YY OTiP M8 npmen
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s note points to Jeremiah 35:7 for these words.
Jeremiah 35:7°1:17% v
D 027 7 KP) awuntR 0791 WANTKZ YN 1KY o
TR IR 21977y 021 0B PN Tyn7 0P 12w 0UPND
:0¢ 073 0NN
neither shall ye build house, nor sow seed, nor plant vine-
yard, nor have any; but all your days ye shall dwell in tents,

that ye may live many days in the land wherein ye sojourn.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 5

62

63

own anwpa
“And you shall seek Havayah your G-d from there.” The

maamar dwells on the word “from there”: the search must
take place where the loss happened.
Deuteronomy 4:291”3:’7 0°127
223 72397792 WYIIN D ORIM PPOR TTNK DWR DAYRM
EIEH
But from thence ye will seek the L-RD thy G-d; and thou
shalt find Him, if thou search after Him with all thy heart

and with all thy soul.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

P10 Y NN

At Sinai Moshe says G-d came “so that His awe may be
upon your faces.” The maamar’s words for the awe that
comes with the light of G-d’s face echo it.

Exodus 20:17t>> mnw

DOPYRIT K2 DINR NIDI MM3Y27 93 IRPA7OR DY7-OR Twn MR
ARVAN °AP2? 0271277y IR 1770 M2y

And Moses said unto the people: ‘Fear not; for G-d is come

to prove you, and that His fear may be before you, that ye sin

not.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/reeh/10/
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65

66

67

68

69

95 "7 2717 IR

11°097 Awam

“Let us search and examine our ways, and return to
Havayah.” The maamar takes it as the model for examin-
ing one’s past deeds, words and thoughts.

Lamentations 3:40°:°3 12°%
Havayah-=7y 12111 17pn11 13°277 nven

Let us search and try our ways, And return to the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

LA TR

PMAWARI 1127 PWYNI WawDw

The note refers to this passage in the discourses of 5670 in
connection with examining one’s deeds, words and
thoughts.

KEHOT'S NOTE

.72°R1 RD 'Y 97Ny 170 1R

AR BY P10 I RN

There it is explained that the true sense of zeh, “this,” ap-
plies only to the Essence of G-d.

KEHOT'S NOTE

27 R TITT PAyn nNonTaRT »hwn TwIn nban grn Mmoot aRa
(oY TN U|717?73 MUI0) Y0 VHWN CWIRWR wTINA 177 .Mmngyia

IMANY YR 11 wURD

In the Song at the Sea, Israel sings, “This is my G-d, and I
will glorify Him.” The word “this” shows that G-d alone
can truly be pointed to as present.

Exodus 15:272:70 mnw
AATIMIRY "2 POX AN R 7 APIL? 7T AR NN Y

The L-RD is my strength and song, And He is become my
salvation; This is my G-d, and I will glorify Him; My father’s
G-d, and I will exalt Him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.27y WD AR L2 ,0 mMnw

ATIINY OOR T

Rashi: G-d revealed Himself to them in His glory, and they
pointed to Him with the finger; a maidservant at the sea
saw what the prophets did not. The maamar’s “point to
with one’s finger” follows this.

Rashi on Exodus 15:2°2:7'0 mnw 2y >"w7

17120 PRINT P2 NO%

The angels’ call in Isaiah’s vision, “the whole earth is full
of His glory.” Because G-d is present everywhere, only of
Him can one say “this.”
Isaiah 6:3°1:1 717y
?1}5{1"?; N’??; NI N WITR WITR WITR ) ng"?rs high el
97922
And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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PARAGRAPH 6

70

7

72

73

YD OW NP 20y PO T

Jeremiah’s prophecy against Egypt: “They cried there:
Pharaoh king of Egypt is a noise; he has let the appointed
time pass.” The maamar reads “he has let the moed pass”
as turning festive joy into frivolity.
Jeremiah 46:17v:17n 11°1n7°
$TYINT P2YT 1IRY 028NN YR 0Y ARTR
They cried there: ‘Pharaoh king of Egypt is but a noise; He
hath let the appointed time pass by.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
Moed Katan 16a:4°7:X 10 10p 7311
MOR” :2PNT — K299 NN 7N 23997 1NIT — 137 K121 BRY
— RIPTI02 KIPT M TNST — KIS PYIRT VN Om)
Ty 172y 1IRY 07180 170 Y12 OV IRIPY :2°N07

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

R0 MR L[D] 1, e

17A0° 717 9272

After the spies, G-d decrees, “In this wilderness they shall
be ended, and there they shall die.” The maamar reads
both halves of the verse as ways of redeeming what fell
“there.”

Numbers 14:357172: 7" 1272

"2y DTYI3T NN YT ATYTP27 TPEN NN XOTDK A2 M oI
ANRY oYY 1N M 0372

I the L-RD have spoken, surely this will I do unto all this evil

congregation, that are gathered together against Me; in this

wilderness they shall be consumed, and there they shall

die.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KEHOT'S NOTE
19,77 9273

17A0° 717 9272

The Zohar on Shelach: Rabbi Ila’i says that each person is
meant to be tamim, wholehearted, with G-d, and “on this
secret, ‘In this wilderness they shall be ended (yitamu)'”;
there too it reads “You shall be wholehearted (tamim) with
Havayah your G-d.” The text prints 163b, where Sefaria
has this passage; the Kehot note emends it to 162b, where
the Zohar reads the verse in its plain sense, of the genera-
tion that died in the wilderness.

Zohar, Sh'lach 13:119-128175p-0">p:3"> 72 12w , 717 7190

BN M

“This is my G-d”: the word zeh links the holy speech of
prayer with “this wilderness.”

Exodus 15:2’2:1"0 mnw
AMIRRIRD 72K PR IMINY 22K 7 A 79I AR NN 1Y

The L-RD is my strength and song, And He is become my
salvation; This is my G-d, and I will glorify Him; My father’s

likuteitorah.com/likkutei-torah/reeh/10/

74

75

76

77

78

95 "7 2717 IR

G-d, and I'will exalt Him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

9277 M NRD
Moshe spoke to the heads of the tribes, “saying, ‘This is

the word (zeh hadavar) that Havayah commanded.”” The
text refers to the discourse on it in Parshas Matos, on holy
speech in Torah study.
Numbers 30:2°2:°% 72712
IS WK 27 71 KT DRI 2327 nivni SWRITON Y 127
And Moses spoke unto the heads of the tribes of the children
of Israel, saying: This is the thing which the L-RD hath
commanded.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2 2°0p
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[5] .57%5 2 ,20p

monn oonn
“You shall be wholehearted with Havayah your G-d.”

Through the Zohar the maamar reads yitamu, “they shall
be ended,” as becoming tamim.
Deuteronomy 18:1327°:11”> 0°727
SR T Oy N 0np
Thou shalt be whole-hearted with the L-RD thy G-d.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

78N N9 D1

The laws of nefilas apayim, the prayer said with the face
lowered after the Amidah. Cited in the Kehot note for this
practice.

Shulchan Arukh, Orach Chayim 131:1-20%1 nR , 719 102w
3-R:R”9P

.0°9R n9°01% 798N 172 9277 °K :0°9°Y0 1121 .0°BK N9°D1 %377
DY MunD w7 R AT ORPY TR DY M a1 171n by bouws
nMNw3A [APINT a3 7N 277 0w Mot ptym e’ T3
IR N°37Y2) P2PANT TA0 DIwR TR T8 DY 19RRwa 17970 17 wwd
501w NRDY [0°37an] DRAY T8 9y v Rnwa 1P9°an 19 PRYD
137737 B2 DIPMY 01PN 931 2wn BYR 1NN WRA 1023 11D DY
[M10] XI5 MWK WO S¥M 1D YT RD MK 9P 0w AT

... TIRIND 07X PANN DMK PPRY DO1°3 1970K)

Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public
Domain)

TP L. 37BN NPURI NI

The Zohar explains the order of nefilas apayim: after the
Amidah a person falls on his face as if leaving the world
and entrusts his soul, saying “To You, Havayah, I lift up
my soul.” The maamar identifies this with “there they
shall die.”

Zohar 111, 120b2 ,5p »7mt
KEHOT’'S NOTE

.20 3770 MPYD LKP9POT MR YW .2, 2UIT RN

39



LIKKUTEI TORAH - PARSHAS RE'EH - MAAMAR 10

79

80

81

82

NWN w1’ PR Y OW 9123 1R 0o818el NNy

Pri Etz Chaim explains that in nefilas apayim a person
gives himself over as if to death and descends in intent
among the kelipos to gather and raise the sparks there,
with “To You, Havayah, I lift up my soul.” The maamar
calls this the elevation of the sparks that fell “there.”

Pri Etz Chaim, Gate of Putting Down the Head 2:127y 18
273 0°BX N'2°D1 a@yw ,0%°n
7723 3 ,7%nn %% AR 77aRt "m0, 91T pao b v oInk
X”12 5 ,°% IR°2°2 0D 57ARY .MIRIYR Pon mvynh ,y7va b 19
IR KDY LRWR WD 77 UK AN ,RPIT MWl IRDY P v R
L7397 MR WK R PRI O ,TRwn M0 IR LSnnwn Tma
T APTR PRI L WD
Pri Etz Chaim (Public Domain)

NWN "W 1 9N

“To You, Havayah, I lift up my soul,” the psalm said at ne-

filas apayim. Its words express giving over the soul to G-d.
Psalms 25:1°X:71"3 0°%°11n

KK WD TR NT?

[A Psalm] of David. Unto Thee, O L-RD, do I lift up my soul.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

Qwn NO¥IT 12NINY

“And us He brought out from there, in order to bring us”
to the land. The maamar reads “from there” as the level of
“there,” the place of the kelipos.

Deuteronomy 6:23373:" 0°727

YW WK PIRTNK 127 NNY 0K K227 1y OWH ROTIT 0K
APNAKR?

And He brought us out from thence, that He might bring us

in, to give us the land which He swore unto our fathers.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

25 ,107M37

AR T PR 21N

“Let the wicked forsake his way ... and return to Havayah,
and He will have mercy on him.” The maamar reads it as
arousing great mercy on the exiled spark within.
Isaiah 55:7°1:717117°yw°
1°PPRTPRY IR PR W) PR 1R UUKY 1397 YU Ty
:mi90% 13773
Let the wicked forsake his way, And the man of iniquity his
thoughts; And let him return unto the L-RD, and He will
have compassion upon him, And to our G-d, for He will
abundantly pardon
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
Y Vi
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PARAGRAPH 7

83

84

85

86

87

88

“Therefore thus says Havayah to the house of Yaakov, who
redeemed Avraham.” The maamar, like Tanya, reads it as
Yaakov’s attribute of compassion redeeming Avraham’s
attribute of love. (The Kehot note prints Isaiah 55:7, evi-
dently a misprint: the words are in 29:22.)
Isaiah 29:22273:1073 177°yw°
W22 MAYTX? DTIARTNR TR WK 3pYY N3O N MRTD 197
A0 A2 NNy R'71 :]7}7:
Therefore thus saith the L-RD, who redeemed Abraham,
concerning the house of Jacob: Jacob shall not now be
ashamed, Neither shall his face now wax pale;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

DMM2AR NN 772 WK 2Py

Tanya quotes the verse in the same form, “To Yaakov, who
redeemed Avraham,” for the teaching that compassion for
the exiled spark in a fellow Jew cancels hatred and arouses
love.

Isaiah 55:7°1:771 17y°

KEHOT'S NOTE

.y N°a% KApA 0w DO1PNY MAYIAY L2798 R°AN2 7Y L, Y

TRRN2 DUY ARIY 2pYD TINOMT 1M (TP 2,17 11I0) DU 1o
.[9] .27 2757 [3,A% TImK] onnBoY 7T

OMMaN NN 770 WR 2Py

The Talmud asks where Yaakov redeemed Avraham and
answers that he spared him the pain of raising children.
The Kehot note brings it to show that the Sages took the
verse to refer to Yaakov himself.
Sanhedrin 19b:1817°:2 v 177710
WER 12°7 *21 "D MY T2 WK 3Py 13 PN T 0 19
.0°12 21773 YRR XTIV AT 27 MR 70772K7 XTIV 2pyia
- "apyy WA Yy KXPT MN 3Py WA ny XD :ondT M
P2 2R - PN PID NP K21
William Davidson, Vocalized Aramaic (CC-BY-NC)

nanna .. apys nn

The Pardes’s dictionary of Kabbalistic terms is cited for
Yaakov as the attribute of compassion; the note gives the
same entry, Ahavah (love), as for Avraham.
KEHOT'S NOTE
L1272 97AR LNAAR 7Y oW 077D ARA

TYNKR .. 2AR

Cited for love as the attribute of Avraham.
KEHOT'S NOTE
197¥2 271p L12AR 77y 0w 0718 IR

Y WD

“As an eagle stirs up its nest, hovers over its young.” The
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89

90

91

92

93

opening words of a discourse to which the text refers.
Deuteronomy 32:11%”:27% 0°737

:iN72K2y 1R 17MRY 1010 WD AT’ YRIIATRY S1p 7YY YD
As an eagle that stirreth up her nest, Hovereth over her
young, Spreadeth abroad her wings, taketh them, Beareth

them on her pinions—
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

INXPR2 10 W7
“Seek Havayah while He may be found.” The text refers to
its explanation in the discourse on “As an eagle stirs up its
nest.”
Isaiah 55:6":71"117°yw°
:219p NP2 R NI T WIT
Seek ye the L-RD while He may be found, Call ye upon Him

while He is near;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NUAW D°YN

On “Israel has sinned,” the Talmud says: “Even though he
sinned, he is Yisrael.” The maamar draws from it that the
spark of G-dliness never leaves a Jew.
Sanhedrin 44ax 7771 1°77710
KEHOT'S NOTE
R ,TR P70

Kehot’s note points to Nehemiah 9:19 for these words.

Nehemiah 9:19v™ v Pnma

QK7 YD TMYTNY 13TRI 0AAY K? D°IN] ROI2 0K

Dy PRI 72723 UXT TWYTNRY 97772 BOMa? 0pi2 oPen
3072 R TN

yet Thou in Thy manifold mercies forsookest them not in the

wilderness; the pillar of cloud departed not from over them

by day, to lead them in the way; neither the pillar of fire by

night, to show them light, and the way wherein they should

go.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1195y ann 0vaan PPRnn2
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.9%1° no92

TSP 1 MPNAn 2pye W AN
The Zohar’s introduction says that Yaakov “is the bar that
passes from end to end,” because he stands in the middle.
The maamar applies this to the attribute of compassion.

Zohar I, 1b2a ,x x”m

Zohar II1, 175ba ,yp 3»m
KEHOT'S NOTE

L3L,T9D ALY LR R
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95 "7 2717 IR

WO R WD ATy
Kehot’s note points to Avodah Zarah 10b for these words.
Avodah Zarah 10b2 > 791 172y

Zohar I, 129ax ,15p X”mt
KEHOT'S NOTE

L2-K,09P KM .2 ,° 17 2,00 PYITRn 1YY

R 129D ANy
A man who betroths a woman “on condition that I am
righteous,” even if he is completely wicked, the betrothal
may take effect, “for perhaps he had a thought of teshuvah
in his mind.” The maamar learns that a single thought of
teshuvah can return one to his root.
Kiddushin 49b:4-5"1-"7:2 0" 1217
TV RRY LNYTIPR - M3 YU DK - UPUTS CIRY N Py
NYTIPR - 7103 PUTE APDK - "YU IRY NIn Y7 .iny1 npwn
02157 T, M2 D3R MY IRYT2 M) T2y 137 0N Koy
177278 0°2p My 1913 0PIV P TR DX vIX 17h; nywn
0°2p My 3913 D7iyn DD TOXY DO Pwl nywn ,0%iyy
My L1912 0Piyn 22 TR "nin 17w AYYR 077 171 MYy
... P03 AYYR ,029Y7 1777 N7ay 0°3p
William Davidson, Vocalized Aramaic (CC-BY-NC)

9271 7772 927122 W52 WU

On column 1b the discourse reads “Lift up the head ... by
their heads (legulgelosam)” as raising the lower will,
which is born of the soul’s intellect and emotions, to the
soul’s root above, where the Supernal Will shines; sins
separate that root from the soul in the body, “like a person
whose body has been cut off from his head.” The counsel
is “as if a remedy were found to join one’s body to his
head”: this is “lifting up the head,” the words the maamar
quotes.

Numbers 1:2°2:°X 712722

20R3 DNIAX N°77 DOMBYR? PRI NTYTPR WRITNK Y
{DN23727 1722 iy

"Take ye the sum of all the congregation of the children of

Israel, by their families, by their fathers’houses, according

to the number of names, every male, by their polls;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,8 7212 yb

Kehot’s note points to II Chronicles 7:9 for these words.
II Chronicles 7:9°0:t 2 0°2°1 *127
AT 0°R? NYAY WY 02T N2 3 NI%Y Crnwn ovl awyn
{00 NY3Y
And on the eighth day they held a solemn assembly; for they
kept the dedication of the altar seven days, and the feast sev-

en days.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

41



LIKKUTEI TORAH - PARSHAS RE'EH - MAAMAR 10
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51121y SARY °2N %2
“For my father and my mother have forsaken me, and

Havayah will gather me in.” Cited from the discourse on
Shemini Atzeres: even one cut off is gathered back.

Psalms 27:10”:1”3 0°%°1n
:2ID0KR? °M PN2TY ARY PRI
For though my father and my mother have forsaken me, The

L-RD will take me up.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

210N

DOIWIWw2 AR

“I am my Beloved’s, and my Beloved is mine, who feeds
among the roses.” The close of the maamar’s opening
verse becomes the counsel of fire.

Song of Songs 6:3°2:" D*W W
DWW Ay 0P T PTITY IR
I am my beloved’s, and my beloved is mine, That feedeth

among the lilies.’

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

A wrne

D1TR RAPI KUY 12°27° 32w 0°aws 0IORLA 170 OR

The Zohar on Shemos: the rose is red and turns white, and
so the sinner, called “red,” is whitened, as in “If your sins
be like scarlet”; the rose turns wholly white only through
fire. This is the passage the text cites.
Zohar, Shemot 49:354-50:364770Ww:’1-771w:1”1 N1AY A1 100
He then began to expound the verse: “My beloved is mine
and I am my beloved’s; he among the lilies tendeth his
flock.” ‘What made me to belong to Him and Him to me?
The fact that He feeds the world among lilies: as the lily has a
sweet odour, is red, and yet turns white when pressed, and
its aroma never evaporates, so the Holy One, blessed be He,
guides the world. If it were not so, the world would cease to
exist because of man’s sin. Sin is ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

Ty 1A% vYRD neaym

When fasting, Rav Sheshes would pray that the fat and
blood he had lost be considered as if offered on the altar.

The maamar speaks of fasts “to diminish one’s fat and
blood.”

Berakhot 17a:5°17:X 1> 1272

1277 237 Wy CPERT N2 RDPIYN2 M M 3 NYY 1

2P — RIN OTR 07N UIRRD NP2 1212 387 03 ,0oniyY

DAY PYIYY 32 1IN 0T 290 RPN amn PRR XY 1217

BT 2P0 KMY PI0YR 1% M BT 370 Lyenn nyng
SIS ,MINRT 223 23 7397 NI 19°K3 LYY

Rab Sheshet, when observing a fast, used to add at the con-

clusion of his prayer : L-rd of the universe ! It is revealed be-
fore Thee that when the Sanctuary was in existence, a man

likuteitorah.com/likkutei-torah/reeh/10/
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sinned and brought an offering, of which they sacrificed
only the fat and the blood, and atonement was made for him.
But now, I observe a fast, and my fat and blood are dimin-
ished. May it be Thy will, that my fat and blood which have
been diminished may be accounted as though I had ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

Zohar II, 20b2 ,5 27mt
KEHOT'S NOTE
.2,227°01 LKL, M1D92 R

17297 . . DOORLA P AN
“If your sins be like scarlet, they shall become white as
snow.” The maamar reads it as the red of sin turned white
through fire.
Isaiah 1:181X 1oyw°
"OR 31°297 390D 0°IWD DDORLN PITOR U7 OIMR® 09 RIT1OD
717 08D Y2IND MR
Come now, and let us reason together, Saith the L-RD;
Though your sins be as scarlet, They shall be as white as
snow; Though they be red like crimson, They shall be as
wool.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

17 L,R YWY

The middle bar of the Mishkan “passes through from end
to end.” The maamar applies the phrase to Yaakov’s com-
passion, which reaches even the farthest extreme.

Exodus 26:28175:1”2 Mnw
MSPTOR NIRIIR 1130 BWIRT TANR 1T 173
and the middle bar in the midst of the boards, which shall

pass through from end to end.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

110771 IN°

“May Havayah make His face shine.” After the fire below,
the light of G-d’s face, the illumination of the Thirteen
Attributes, shines.

Numbers 6:257175:"1 7127722
AT 9% P38 Havayah 7
The L-RD make His face to shine upon thee, and be gracious

unto thee;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 8
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The bride searches the city for her Beloved, finds him,

holds him fast and brings him to her mother’s house. The
maamar reads each step as the soul’s search for its hidden
love and its holding it through Torah.

Song of Songs 3:2-4"7-"2:"3 0w W

WD) MINY NX TPRIK MM DPIPI TY3 130K K3 PR

W1 N2ORY DR 7°Y2 072200 DORWH "1IRED (NREND N"?1 VRYR2
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RN WD) NAONY NX NRINY 7Y 07N CNN2PY YRI D0KY
SN TR Y 173K PIRRIYTY 5N K
'I will rise now, and go about the city, In the streets and in
the broad ways, I will seek him whom my soul loveth.’ I
sought him, but I found him not. The watchmen that go
about the city found me: ‘Saw ye him whom my soul loveth?’
Scarce had I passed from them, When I found him whom my
soul loveth: I held him, and would not let him go, Until I had
brought him into my mother’s house, And into the chamber
of her that conceived me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

106 SN TN . AWPAR M2 29PNwa

The words here quote Song of Songs 3:2; the passage is
shown below.
Song of Songs 3:2°2:71 0*°Wi1 W
W93 NITRY DX TYPIK 1IN DRI TY2 130K K MAPK
1NREN KDY 1P NYRa
'I will rise now, and go about the city, In the streets and in
the broad ways, I will seek him whom my soul loveth.’ I

sought him, but I found him not.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

L1-2,2 7w

107 mawnna oy PR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
X729 97”2 IR

108 RPN Mawnna oY PR
The Midrash lists things that preceded the creation of the

world, among them Israel, who “arose in thought.” The
maamar reads the past tense of she’ahavah as this love
from before creation.
Bereshit Rabbah 1:47:X 1127 n°wxX12
:(2,32 0°910) 2°N97 P T1237 KOO 1997 NPwRD CAIp R ...
,WR Dw ey wIpnn N°2Y PRAW MART I3 1IRD IR0 11027
0°2195” :(> ,L YWIT) IMRIW P MIART NIRIITD 72wnna >y
n°IP NTY MO :(2,7Y 0O9RN) MRIY IR DRAwS UMM 1273
0197 2D RDI” :(2° ,1° 11°1M7°) AR PIn wIPnT N2 U0Tp
MY 7 (10 ,2Y 0°90N) IMRAY PPIn MOwR DY mw TIM NwRIn
AR MR R7OPT 9272 72X 027 Y[R N wnw °199] 13 oyh
,OW) YW IR 719 000 0927 (2,3 Ow) TNRIY AN

“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

likuteitorah.com/likkutei-torah/reeh/10/
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Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)

109 N°1 7777 ™na

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
W 9PPR No13

110 Yoo a2 ona

“My dove, in the clefts of the rock.” The opening words of
the discourse to which the text refers on the soul’s purity
before creation.
Song of Songs 2:1477°:’1 0w W
DY OIRYT TRITNY PRI T3TTRT 092 ¥PeT Mana nib
SMIRY PRV 7Y TP 72
O my dove, that art in the clefts of the rock, in the covert of
the cliff, Let me see thy countenance, let me hear thy voice;

For sweet is thy voice, and thy countenance is comely.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1M1 92IR N9

“See, I set before you today a blessing and a curse,” the
opening of Parshas Re’eh. The text refers to the discourse
on it.
Deuteronomy 11:263172:X” 0°127
M72P1 1972 B 027397 101 *33 XY
Behold, I set before you this day a blessing and a curse:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

112 STIMINTT JNORY
“A maskil of Eisan the Ezrachi,” the heading of the psalm.

The text refers to its explanation in the discourse “See,
I....”
Psalms 89:1’X:v”D 0°7°71n
O K7 22t
Maschil of Ethan the Ezrahite.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

113 mp Byaw 1N . L Tm

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
5].(2 ) ey

14 79 Pyaw 77N A onTn T

The Zohar on Shemini reads “the Torah and the com-
mandment” as the Written and the Oral Torah, and links
“the chamber of the one who conceived me” with the su-
pernal source from which the Written Torah comes forth;
the Oral Torabh, it says, rests “upon the mouth.” The maa-
mar makes the two Torahs the vessels that hold the love
once it is found.

Zohar, Shmini 9:87-13:9617%:3”°-170:’1) °3°nW ,77t77 190

The youth then followed, taking as his text: “The king by

judgement establisheth the land, but a man of offerings

overthroweth it” (Prov. 29, 4). ‘The king here’, he said, ‘is

the Holy One, blessed be He. “Judgement” is Jacob, who is
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the epitome of the patriarchs. “A man of offerings” is Esau,
who used to ask questions about offerings, but never bring
any. Or again, I can say that ‘offerings” is the negation of
judgement, being the elevation of mercy, and therefore “a
man of offerings overthroweth it”. But ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

15 TyIn DrIND 2100 N33

“In the wilderness of Sinai, in the Tent of Meeting.” The
opening words of the discourse to which the text refers.
Numbers 1: XX 72712
MIW3 "IWT UM TN Ty 20K 210 13TR3 AYRTYR 1 12T
TR 02180 IND DORED N3
AND THE L-RD spoke unto Moses in the wilderness of Sinai,
in the tent of meeting, on the first day of the second month,
in the second year after they were come out of the land of

Egypt, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

16 Y197 27 712 RDORT

Among its readings of “who feeds among the roses,” the
Zohar says: among those who study (sheshonim) Torah.
The maamar uses it for Torah study as the vessel that holds
G-d’s light.
Zohar II, 20b2 ,> 27mt
KEHOT'S NOTE
.[3] .2°nww RO 023w N7R (X ,77Y) OWY .02 02w (2,0 270

17 NI 92N WR R %D
“For Havayah your G-d is a consuming fire.” As fire needs
awick, G-d’s light needs the vessels of Torah.

Deuteronomy 4:24775:"7 0°727
:NIP PR R 729K WX 777K Havayah 3
For the L-RD thy G-d is a devouring fire, a jealous G-d.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

.72,70°927

PARAGRAPH 9
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The Zohar on Vayikra speaks of food below bringing food
above, like a king’s meal served once his servants are fed;
the Kehot note gives it for “Israel sustain their Father in
Heaven.” The maamar reads “who feeds” in this light.

Zohar III, 7b2 ;1 »’mt
KEHOT'S NOTE
2,0em

19 M °nR M

The Zohar on Terumabh: all things depend on will; “a spirit
draws a spirit and brings a spirit.” The maamar applies it
to Torah and mitzvos drawing down G-d’s inner will.

Zohar II, 162b2 ,20p 27mt
KEHOT'S NOTE

likuteitorah.com/likkutei-torah/reeh/10/
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.0%w 0°w no1a

PARAGRAPH 11

121 STIT? "IN
“I am my Beloved’s, and my Beloved is mine,” the maa-
mar’s opening verse, restated in the summary.

Song of Songs 6:3°3: 0w W
DIV YT 0P T PTITY IR
I am my beloved’s, and my beloved is mine, That feedeth

among the lilies.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

122 SwN1? NN YoRRY
“His left hand is under my head”: the awe of Rosh
HaShanah and Yom Kippur. The wording *@X17 is that of
2:6 (8:3 reads "wx" nnn).

Song of Songs 2:61:’2 0°7°Wi1 W

21P20R 3177 “WRY? Nan ioRh
Let his left hand be under my head, And his right hand em-
brace me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

123 SPT0 KPT TP "D WIN 20
Rava: a person is obligated to drink on Purim until he
does not know the difference between “cursed is Haman”
and “blessed is Mordechai.” The opening words of a dis-
course the summary cites for a parallel question about
Purim.

Megillah 7b:7-8'n-1:2°t 1%°3n
00 I P2 YT N?’[ Ty RP7ID2 ’7;10;? YPIR 27071 :R27 MR
.0I92°K L7770 7702 D572 NTIYD 172Y K71 027 7127 .57 Tm;'?
MK LAY AR VRO Y 0R? KTV 02T? MUY n3) o
502 RY PP MY ST T2 DOND NI TN W ON°Y PR
-RO°1 WO RAYW) RNYY
Rava said: One is obligated to become inebriated [with wine]
on Purim until he cannot tell the difference between cursed
be Haman and blessed be Mordecai. Rabbah and R. Zera
joined together in a Purim feast. They became inebriated,
and Rabbah arose and cut R. Zera’s throat. The next day he
prayed on his behalf and revived him. Next year he said:
Will the master come and we will have the Purim feast to-
gether. He replied: A miracle does not take place on every
occasion.
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)

124 139 98 11 PR
“Havayah is Kel, and He has given us light”: the shining
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comes from the level of Kel.

Psalms 118:27t72:1°p 0°2°11n

The L-RD is G-d, and hath given us light; Order the festival
procession with boughs, even unto the horns of the altar.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

nunRT SwRa

“Moshe spoke to the heads of the tribes.” The opening
words of the discourse the summary cites on “Havayah is
Kel.”
Numbers 30:2°3:" 7272
M WK 1270 17 RRY PRI 127 Nind SWRTOR Twn 1277
And Moses spoke unto the heads of the tribes of the children
of Israel, saying: This is the thing which the L-RD hath
commanded.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

W Ny

“When you hearken to the voice of Havayah your G-d ... to
do what is upright.” The summary cites the discourse on it
for Yisrael as yashar Kel.

Deuteronomy 13:19v°:2 0°127

DPT TR "2 WK NISRTP2TNK YT TROK 1 %P2 yun °
SRR 01y 0 niRy?

when thou shalt hearken to the voice of the L-RD thy G-d, to

keep all His commandments which I command thee this

day, to do that which is right in the eyes of the L-RD thy G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

0°201°02 1”70

The discourse on the section of the libations asks why the
Torah here calls the Land of Israel “the land of your habi-
tations” rather than the land of Canaan, and reads eretz
(land) as related to ratzon (will).
KEHOT'S NOTE
19K R 1 b oy

02°M1awIn IR

“When you come into the land of your habitations,” the
opening of the section of the libations. The summary cites
the discourse on it for the “inhabited city” within a
person.
Numbers 15:2°2:170 72722
WX DN YINDN WA *3 DI NV PR 23277K 137
{027 101 73K
Speak unto the children of Israel, and say unto them: When
ye are come into the land of your habitations, which I give
unto you,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

77w MYD prige XM

“And Yitzchak went out to meditate in the field.” The sum-
mary cites the Torah Ohr discourse on it for the “field”

likuteitorah.com/likkutei-torah/reeh/10/
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within a person.
Genesis 24:63270:772 N°"wX12
DUPR3 MM KT PPY RPN 27y N0y AT mE? pry xen
:0R3
And Isaac went out to meditate in the field at the eventide;
and he lifted up his eyes, and saw, and, behold, there were

camels coming.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

YT RY PN

“In the wilderness, in a land not sown”: the inner wilder-
ness of deeds not for G-d.

Jeremiah 2:2°3:3 1717

TP TN A7 °A121 7 MWK 7D TaK? ORI N3 ORI 19

Y1 KD 7IND 222 1IN 097 TP naN

Go, and cry in the ears of Jerusalem, saying: Thus saith the

L-RD: I remember for thee the affection of thy youth, the

love of thine espousals; how thou wentest after Me in the

wilderness, in a land that was not sown.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,27n7

"yon TN

“These are the journeys of the children of Israel.” The
opening words of a discourse the summary cites on the
wilderness.
Numbers 33:1'K:3"2 12712
IYRTT3 DNRIZ? DOIIR PIXD R WK DXL vyon "PK
TR
These are the stages of the children of Israel, by which they
went forth out of the land of Egypt by their hosts under the
hand of Moses and Aaron.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

DoRWH 117N

“Listen, O heavens.” The opening words of a discourse the
summary cites on sowing.
Deuteronomy 32:1°%:2”% 0127
PRTIRR PINT YRUN MI2TR DRWT 1RD
Give ear, ye heavens, and I will speak; And let the earth hear
the words of my mouth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

o oy

“There are sixty queens.” The opening words of a dis-
course the summary cites on sowing.

Song of Songs 6:8°11:"1 0°1°WN Y
1207 1K NiNPY1 D°W12°B 0°1nYA NioYn TnT 0wy

There are threescore queens, And fourscore concubines,
And maidens without number.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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134 oW 27N 2W° KD WN

“Where no man dwelt”: the wilderness in which the super-
nal “man” does not dwell.
Jeremiah 2:6:2 7717
93723 DR Biral-h! 0%7%7 TIRD DR TPYNT N TN IR KDY
IW7"K?) YOR 72 92Y7K? YIXD MRPE) X YR MM 7278 IR
0¥ OTX
Neither said they: ‘Where is the L-RD that brought us up Out
of the land of Egypt; that led us through the wilderness,
through a land of deserts and of pits, through a land of
drought and of the shadow of death, through a land that no
man passed through, and where no man dwelt?’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

135 PN oY DODPK 2w DInNT

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.[5] .0amIRT ”95” 2°n0 Qv 1D, R™A

136 PN Py QOPON 2w DIANT
At the dedication of the Temple Shlomo asks, “Will G-d in-

deed dwell on the earth?” The summary contrasts it with
the wilderness where “no man dwelt.” (The verse reads
“For will G-d indeed...,” as the Kehot note remarks.)
1 Kings 8:271"5:’11 X 0°57n
NX? DoMYD WYY DWEn MmN PIRTTY DOPUX 20 DIRT 03
112 YR M 1720773 AR M99
But will G-d in very truth dwell on the earth? behold, heaven
and the heaven of heavens cannot contain Thee; how much
less this house that I have builded!
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

137 own anwpal
“And you shall seek Havayah your G-d from there”: the

counsel for the inner wilderness.

Deuteronomy 4:2913:’7 0°727

"33 92377232 WY 3 DR PPN NNK OWn onwp:
ElEH

But from thence ye will seek the L-RD thy G-d; and thou

shalt find Him, if thou search after Him with all thy heart

and with all thy soul.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

138 270 %0 N DX
“G-d saw the light, that it was good”: the hidden light with-

in every Jew.
Genesis 1:47R n°wx12
TN 123 73R 172 OROR 2727 230700 1IRTTNR 07K R
And G-d saw the light, that it was good; and G-d divided the

light from the darkness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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139 TARNDT LW PR

The Talmud defines a fool as “one who loses all that is giv-
en to him.” The summary applies it to one who has lost the
hidden light.
Chagigah 4a:1-2°2-X:X *7 20
YOIU R :RDB 27 0K 932 Ty Ry 50 Ting i madw ond
0°IN339 7 22 TIRMI 11 — AVIY A7 K XINT KT KT 277 APY
iMoD yIREn — AP ITT M °D AN KWK AP 117 M L3P
AP 7970 M PN (X197 IR LRTP KOMTT AP 117 MTT RIT

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“And those lost in the land of Ashur shall come” at the

great shofar. Cited for the lost spark that can still return.
Isaiah 27:135:173 yoyw°
DOMTIT MR IR D7TINT IR 2373 19D YpR? KD 02 10

:D2YNT°3 WP 02 T2 NONYM D713 TN

And it shall come to pass in that day, That a great horn shall
be blown; And they shall come that were lost in the land of
Assyria, And they that were dispersed in the land of Egypt;
And they shall worship the L-RD in the holy mountain at
Jerusalem.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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141 | Rav Pappa reads “you shall be lost among the nations” as
“a lost object that is sought,” citing “I have strayed like a
lost sheep; seek Your servant.” This is the Gemara at the
end of the third chapter of Makkos to which the summary
refers.

Makkot 24a:32277:X 7°3 M1

:RDD 37 A2 PpNR 20732 DNTIRY® RIP "RTR RIDA0M :27 0K

NPX 17372y Wp2 TIR WD “PYN” °NIT ,NWR2NRT NT°IXD NPT

XYW T T2 PR DTN YIS DINK TP [NT] XDOR
T3P PRI N27OKD RuPT

William Davidson, Vocalized Aramaic (CC-BY-NC)

142 TN W2 °N°Yn

“I have strayed like a lost sheep; seek Your servant.” Cited
for the lost spark that must be sought.
Psalms 119:17617yp:0"p 0°2°11n
PRNIY X2 NisR °2 T12Y Wp3 TR N2 "y
I have gone astray like a lost sheep; seek Thy servant; For I
have not forgotten Thy commandments.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT'S NOTE

P ,0p 0°onn

143 N2 R”WAR23Y . . N1OnT 2720 Nna2

Yahel Or quotes the Talmud, “like a lost object that is
sought, as it is written, ‘I have strayed like a lost sheep;
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seek Your servant,”” and the Maharsha there: the “lamb” Let the wicked forsake his way, And the man of iniquity his
thoughts; And let him return unto the L-RD, and He will

have compassion upon him, And to our G-d, for He will

of lost objects in the Torah alludes to Knesses Yisrael,
called “a scattered sheep,” whose owner, the Holy One,
seeks to bring it out of its lostness. abundantly pardon
KEHOT'S NOTE

R”WI1R3°Y1 10 772 w2 TR WD "N°YN 2°N037 NWRaNKT 17728
SUMIRW TTOART AW NIROIN 19X rabl SUMIRW TTOART AW A YR ow
013 By 11T ROR ,AN1R XY RWP O7°2RT W NIR°END PR rab]
IR D YA R UYWAY TN ATART AW O oM e Pan

JYNCY IR D77 — 70 ANTARN IR wpam nwn

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

148 1IN 972

“And your speech (midbarech) is lovely.” Read with mid-
bar, “wilderness,” it shows the wilderness raised to holi-
ness through teshuvah.

Song of Songs 4:3°3:’7 07w W

1as PR M3 PN ANREY TYIR TNP IV M2DD MK TIIT TNINDY 23w LA
Kehot’s marei makom for these words (its note is below). Thy lips are like a thread of scarlet, And thy mouth is come-
KEHOT'S NOTE ly; Thy temples are like a pomegranate split open Behind
K7, thy veil.
145 ey Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
i
The note refers there for the Midrash Rabbah passages on 149 TV PINI 210 92T
Korach and Beshalach that the summary cites. “In the wilderness of Sinai, in the Tent of Meeting.” The
KEHOT'S NOTE opening words of the discourse the summary cites on the
YN Y IR 90 IRA higher wilderness.
Numbers 1:I'X:'X 72702
146 PRUINY D7YR PRW° AN 1D INEA 7 umbers

TIW3 WD WIN? TAND TYIN PR32 "1°0 12702 nwnTOR N 131
IMRY D8R IR DORS? NO3wn
AND THE L-RD spoke unto Moses in the wilderness of Sinai,

in the tent of meeting, on the first day of the second month,
in the second year after they were come out of the land of

Egypt, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

The Midrash: just as sheep, even when they damage the
trees, are not held to account by their owner, so Israel,
even though they sin, the Holy One leads them like a flock.
The summary quotes it for “like a lost sheep.”
Shemot Rabbah 24:3°1:773 127 mnw
0377 IRE® PRIW® 79,7270 WO 1 REY 1IN DW RS N ...
7 AR 937 .9271Ra 97Y0 DA (AW 0w Ow) nRIw ,NaTRb
7AW DOYIR R N2 WITPR A 99 ,7MP D8P N0I51 1R IR
ROR 7IP°0IDR 119 7°3pNn PR OIRET IR MR 727 7272 BRAw
;737132 KPR 7IPPLIDR 0P PPNR R? LPRIW 70,01 953 Ay
129BR IRIM 1 NR 37 0PI 0PI RZM (7,10 MRY) MR

150 D°1WD DI°NWVA 1% AN

“If your sins be like scarlet, they shall become white as
snow”: the red of sin turned white.

Isaiah 1:181>R 11°yw°

"D By AR PRAW° 90,700y POYR 1UPya PR L,NMAYRT DX nbann
... JJRZD 1772 A3 RIT N2 WITPA L PRUIN Y

Another matter, “Moses led Israel,” that is what is written:
“He led His people like sheep” (Psalms 78:52). Like which
sheep? Like the sheep of Yitro; just as the sheep of Yitro
emerged from the settlement to the wilderness, so, too,
Israel emerged from Egypt to the wilderness, as it is stated:
“He guided them like a flock in the wilderness” (Psalms
78:52). Another matter, just as sheep do not enter the shelter
of a roof, so too, the Holy One blessed be He led Israel for
forty yearsin ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

AR T PR 21N

“He will return to Havayah, and He will have mercy on
him”: arousing mercy on the exiled spark.

Isaiah 55:7°1:1”3 1°yw°
1PRPRTIRY IR PR 2w PR 1R WUKY 1397 YU Ty
:mi90% 13723

likuteitorah.com/likkutei-torah/reeh/10/

151

152

“OX 17277 APWD DOIWD DDRWN PITOR T MRS 021N K1T0P
717 LD Y2IND MR

Come now, and let us reason together, Saith the L-RD;

Though your sins be as scarlet, They shall be as white as

snow; Though they be red like crimson, They shall be as

wool.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

297 AR PRI 1R RANN AW

The Zohar on Shemos: as the red rose turns white, so the
sinner, called “red,” is whitened, as in “If your sins be like
scarlet, they shall become white as snow.” The summary
restates this reading of “among the roses.”

Zohar II, 20ax ,5 27m
KEHOT'S NOTE
.R,227nT AR

negee oo vm

“And it shall be for you as tzitzis.” The opening words of a
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discourse the summary cites on fire.

Numbers 15:391”5:1°0 72712

onR oY1 N NiZnTPITNR ORI iNK ORI N¥°¥? 027 1M
:DIPIN D3F BOXIYX DPY XY 03227 AN 1IN

And it shall be unto you for a fringe, that ye may look upon

it, and remember all the commandments of the L-RD, and

do them; and that ye go not about after your own heart and

your own eyes, after which ye use to go astray;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TIRP 7N2WI 10 INX12N %2

“When you come into the land ... the land shall rest a
Shabbos to Havayah.” The summary cites the discourse
on it in Parshas Behar on fire.
Leviticus 25:22:7173 R9p™
101738 WX TIXTOK N "D DTPR NIRRT PRI "3370K 3T
M2 N3V IR AN3Y) 037
Speak unto the children of Israel, and say unto them: When
ye come into the land which I give you, then shall the land

keep a sabbath unto the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N71°1 R°010%7 RP@ID K112
The Talmud: poverty becomes the Jewish people “like a

red strap on a white horse.” The summary reads the image
of red on white into “the roses.”
Chagigah 9b:1227>:2°0 nxan
M3 P07 R YR 272 A2 TN 0 00 127 IR AP WK
T2 WITRA MY TR — 1Y MD2 NN 192 K?) TAIX
MR LAY KPR RIH KDY ,PRID07 19°% niztw nim Do By Nan
>3 RTIT? ROPIY XY WK “T0RT 11777 ,A01 27 R APR) 28w
XM K20I07 Kpmid K112

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

2,0 mean

2 57330 727 1A

The Raaya Mehemna on Pinchas speaks of the High
Priest’s white garments and golden garments. The sum-
mary connects them with the red and white of the rose.

Zohar, Pinchas 120:811-121:822-X""nn:>”p onia A1 180
2”JNN:R"Ip

0°1°9 72° QY "1ININ
David was “ruddy, with beautiful eyes.” Cited as a further
case of red joined with beauty.
I Samuel 16:1227:1"1 R PX0w
DIP ’7 MR R 290 DY 719270y CNNTR RIM RN N2UN
BhihiaeRhinge
And he sent, and brought him in. Now he was ruddy, and
withal of beautiful eyes, and goodly to look upon. And the
L-RD said: ‘Arise, anoint him; for this is he.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

likuteitorah.com/likkutei-torah/reeh/10/

95 "7 2717 IR
20T R

9732 51 57y TIN°22

The explanation on “And all your children shall be taught
by Havayah” discusses David and Jerusalem as one level,
and “Havayah is my light and my salvation” as the light
drawn down openly and the encompassing light; the sum-
mary cites it alongside David, “ruddy, with beautiful
eyes.”

KEHOT'S NOTE

.3,8D ooyh

REERRE AR it
“I held him and would not let him go”: holding the love
once it is found.

Song of Songs 3:4"7:°1 0w W

NN K PRIN W1 NINY N NRYRY TY DT NIFY LN

N7 702K AR N720R PIRDITYTY

Scarce had I passed from them, When I found him whom my

soul loveth: I held him, and would not let him go, Until I had

brought him into my mother’s house, And into the chamber

of her that conceived me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

925 773 By 10 7N "IN

“And I was among the exiles by the river Kevar.” The riv-
er’s name, meaning “already,” hints at the love that exist-
ed from before.

Ezekiel 1:1'X:X 5xp1°

IRy APIATTIING CIX) WINR MYRN2 Y0373 MY DWW I
:D’I',)"?B: NIRTR XN 00%T INNDI 12D

Now it came to pass in the thirtieth year, in the fourth

month, in the fifth day of the month, as I was among the

captives by the river Chebar that the heavens were opened,

and I saw visions of G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

XX DR

925 9Mm

The Midrash discusses the rivers, including the river
Kevar and the meaning of its name. The summary refers
to it on the matter of Kevar.
Bereshit Rabbah 16:3-4"7-°3:1"1 127 N°wX12
527 LTIP3IN N 20 R LR RO QR IR Inw opn Ty ...
799w ,NID 933 771 RIM L,NID RIT AR 777 937 K17 0370 AN
,199,P°3M P PR ,NID LMoY IMKR Py 7Y 1AM
,130 .1°90 vmonw 733 .9TAma ROw 7Y T whanw
,NXY 193 125 AR RN 237 .77292 PPTIN 1KY PO YMaY
NIB% 07X MR 7D 937 O3 71007 YW’ 237 n%Y 2392 D
OTR SMIR DOYPTIR 20N , 7778 10K 09 R 2999 790 1R b
v PP 029,070 DOWTRRR TN RO AIYOL 02 YO

“And the name of the second river is Gihon; it is that which
encircles the entire land of Kush” (Genesis 2:13). “And the
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name of the second river is Gihon...[the land of Kush]” -
Kush did not yet exist, and it says: “The entire land of
Kush”? This is bewildering. It is because, “He tells the out-
come from the outset.” “And the name of the third river is
Tigris; it is that which goes east of Ashur. And the fourth riv-
er, it is Euphrates” (Genesis 2:14). “And the name of ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

161 925 71 Y 9T N2 CINY

The Zohar reads “And I (Ani) was among the exiles” as the
level called Ani in exile, “by the river Kevar,” a river whose
waters have ceased to flow as before. The summary refers
to it on the matter of Kevar.

Zohar, Introduction 12:92-10477p-27%:2”° TP 717 100

“He smote the strong lion of Moab” is a reference to the two
Temples that existed for His sake and drew their strength
from Him, namely, the first Temple and the second Temple.
But as soon as He departed, the flow of blessing from above
ceased; “He”, as it were, “smote” them, destroyed them,
made an end of them, and the sacred Throne was over-
turned, as it is written, “as I was among the captives” (Ezek.
1, 1), implying that that divine essence called “I” was in cap-
tivity. “On the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

162 125 771 7Y 1910 702 2N

The passage of the Zohar on Pinchas that the summary
cites on the matter of Kevar; Likkutei Torah on Balak also
cites it, with 226b, on the river Kevar.

Zohar, Pinchas 96:656-97:662-1")7n:1"% ©0rin 3717 790
2709n:1%

163 1”02 NPWNR2 M9

The Midrash passage is copied there.
KEHOT'S NOTE
3w Y R 790 971 0”MIR2 pnya

164 27y 177 NPWRI2 M

The wording of this Zohar passage is given there.
KEHOT'S NOTE
EW Y R T TP AR LY L5 Y wUnw nYTIRa e

165 N7y 1”297 On12 2”n2

The wording of this Zohar passage is given in Or HaTorah
on Nach, and the passage is mentioned in Or HaTorah on
Balak.
KEHOT'S NOTE
¥ P9 0D PR LA L,TY PRA D DUYR 01 LRI Y 71 NUMIRA Nwbn
PR

166 *M2y T2y 13PN 0D

“If you acquire a Hebrew servant.” The summary refers to
its explanation in the Torah Ohr discourse “And these are
the ordinances.”

Exodus 21:2°2:872 minw
D3N YDN? XS NYIWD) TP 03 WY M3 T3Y 13PN °D

likuteitorah.com/likkutei-torah/reeh/10/

95 "7 2717 IR

If thou buy a Hebrew servant, six years he shall serve; and
in the seventh he shall go out free for nothing.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

167 2022w 7910 91 RN N2

The Zohar on Vayakhel calls the supernal book, hidden
within its writing as in a palace, the Written Torah, and the
lower book, which rests “upon the mouth,” the Oral Torah.
The summary cites it (folio 200, printed 1) for “my
mother’s house” as the Written Torah.

Zohar, Vayakhel 7:98-10:107t"p:>-n”3:1 91p*) 711 7190

168 AN PTRPRY AWRT BY PP N

The Talmud describes the child in the womb: “a lamp is lit
above his head” and “they teach him the whole Torah.”
The summary cites it for “the chamber of the one who
conceived me,” the Oral Torah.
Niddah 30b:19-20°>-v":2°% 171
PRIV LIDI0 TYY 0PIYT Aion LA NDIRY IWRD DY 9D pIDT 1
107 DX "¢ ,ARNR PRI I 7R 17K KT %Y i1 iPnD”
AP 7202 MW DIRY DoM77 TR .KPBOK2 0P AR IRD
SPIIRYY 39K WD DTR TR UM R MY LD IDIND
e PR IR N0 ?70°% 02 PRI 0°N7Y 002 WU 0O nPR)
bl

William Davidson, Vocalized Aramaic (CC-BY-NC)

169 TN INT WP T2 NI

“And you shall make holy garments for Aharon your broth-
er.” The opening words of a discourse the summary cites.

Exodus 28:272:1”5 minw
:NNBNY TN32? TN TIN? U113 o)
And thou shalt make holy garments for Aaron thy brother,

for splendour and for beauty.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

170 mMobn DoNww ooawIwa ayian

The Zohar reads “who feeds among the roses” as “among
those who study (sheshonim) Torah.” The summary re-
states it.

Zohar, Shemot 50:364-51:37477yWw:X”1-7"0W 1 Mnw 97 920

He then began to expound the verse: “My beloved is mine
and I am my beloved’s; he among the lilies tendeth his
flock.” ‘What made me to belong to Him and Him to me?
The fact that He feeds the world among lilies: as the lily has a
sweet odour, is red, and yet turns white when pressed, and
its aroma never evaporates, so the Holy One, blessed be He,
guides the world. If it were not so, the world would cease to
exist because of man’s sin. Sin is ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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m 7w IR
“I am asleep, but my heart is awake.” The opening words
of a discourse the summary cites on “my companion.”

Song of Songs 5:2°2:’11 0*°Wwi W

NN "N Ny PN YPTnng ppit 1T Pip 1y 2271 MY IR
1272 70707 NI PR IR WK

I sleep, but my heart waketh; Hark! my beloved knocketh:

‘Open to me, my sister, my love, my dove, my undefiled; For

my head is filled with dew, My locks with the drops of the

night.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

172 nnoa e 159
Wisdom calls, “Come, eat of my bread.” The summary
cites its explanation on Israel being sustained.

Proverbs 9:571:'0 “own

PN30R 1773 N1 73 M2 197
'Come, eat of my bread, and drink of the wine which I have
mingled.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

73 PID TN

“May Havayah make His face shine”: the illumination of
the Thirteen Attributes.
Numbers 6:25717:1 12712

7307 9K 132 Havayah 7%

The L-RD make His face to shine upon thee, and be gracious

unto thee;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

174 2omPIy? 17 as

“It has already (kevar) been for ages.” The summary cites
it to show that kevar means “already,” the love that existed
before creation.
Ecclesiastes 1:107:x n>mp
A9307R M7 WX TPV M2 132 KN W AN TN 137 0
Is there a thing whereof it is said: ‘See, this is new’?—it hath

been already, in the ages which were before us.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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