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revelation of Rosh HaShanah and Yom Kippur, the light of G-d’s

face shines to everyone from the level of Kel, the Infinite Light
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“from there,” and by holding the love he finds in the vessels of
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T H E  B I G  I D E A

Elul is the time when the King is “in the field”: before the revelation of Rosh

HaShanah and Yom Kippur, the light of G-d’s face shines to everyone from the lev‐

el of Kel, the Infinite Light itself. A Jew goes out to meet it by seeking the lost spark

within “from there,” and by holding the love he finds in the vessels of Torah and

kindness.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the

notes at the end.

T H E  M A A M A R  I N  B R I E F

“I am my Beloved’s, and my Beloved is mine” spells Elul. Elul is the arousal from below; Rosh

HaShanah and Yom Kippur bring awe and love down from above, and that gift needs Elul’s prepara‐

tion. If the Thirteen Attributes of Mercy shine in Elul, why is it not a festival? Because Elul is like a king

greeted in the field before he enters his palace: anyone may come, and he receives all with a smiling

face. The light that shines then comes from the level of Kel, the Infinite Light itself, and answers to the

spark of Kel in every Jew (Yisrael, sar Kel), which is above intellect and is revealed when one sets aside

one’s own will. Within a person there is a city, a field and a wilderness, and G-d does not dwell in the

wilderness of needless deeds and words. The remedy is “And you shall seek from there”: search one’s

past where the spark was lost and arouse compassion for it; if none stirs, whiten the red of sin through

the “fire below” of fasting. The hidden love, once found, must be held in the vessels of Torah and

charity.

O U T L I N E

1 Elul: the King in the field

Elul is the arousal from below that prepares the revelation of Rosh HaShanah and Yom Kippur. The

Thirteen Attributes shine in Elul as a king receives everyone in the field, from the level of Kel, the Infinite

Light itself, which is the spark that rules within every Jew.

¶1–2

2 The wilderness within and seeking “from there”

A person has a city, a field and a wilderness of needless deeds, words and thoughts, where G-d does not

dwell. The hidden light within must be sought “from there,” in the place of the kelipos where it was lost,

through holy speech, nefilas apayim and honest self-examination.

¶3–6
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3 Compassion and the fire below

Yaakov’s compassion redeems Avraham’s love from exile. One who feels nothing should learn from the sev‐

ered limb that he is cut off and needs even greater mercy; and if even that fails, the “fire below” of fasting

turns the red of sin white, and G-d’s face shines.

¶7

4 Holding the love: Torah and kindness

The love that dates from the primordial Thought, once found, must be held in vessels, the letters of the

Written and Oral Torah, as fire needs a wick; through Torah and charity Israel “sustain” their Father in

Heaven.

¶8–9

5 Summary

A three-part summary of the discourse, with many further sources and cross-references.

¶10–11

K E Y  C O N C E P T S

Arousal from below אתערותא דלתתא
A person’s own initiative toward G-d. In Elul it comes first,

and it prepares the drawing down from above on Rosh

HaShanah and Yom Kippur.

The Thirteen Attributes of Mercy י״ג מדות הרחמים
The highest revelation of divine compassion. In Elul they

shine as to a king’s subjects in the field; on Yom Kippur, as

to those received in his palace.

The level of Kel בחינת אל
The divine Name with which the Thirteen Attributes begin,

which is the Infinite Light itself; from it comes the spark

that rules within every Jew.

Yisrael: sar Kel ישראל — שר אל
The name read as “Kel is ruler”: the spark of G-dliness in

each Jew, above intellect, which by its nature draws the

soul to give itself over to G-d.

“There” (sham) שם
The remote place of the kelipos, where the spark was lost

and where it must be sought; in contrast to “this” (zeh),

which can truly be said only of G-d.

The hidden love אהבה המסותרת
The love for G-d rooted in Israel’s arising in the primor‐

dial Thought, hidden in every Jew and, in some, lost and

in exile.

The fire below אש שלמטה
Fasting and self-mortification, which reduce the fat and

blood that come from kelipas nogah and turn the red of sin

white.

Vessels for the light כלים לאור ה׳
Torah and charity (Chesed), which hold the light of G-d’s

face so that it does not depart.
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S E C T I O N  1  ·  ¶ 1 – 2

Elul: the King in the field

4 והענין כי באלול מתחיל6 בחי׳ אני לדודי דהיינו ,5 3 ר״ת ]ראשי תיבות[ אלול. אני לדודי1 ודודי2 לי.

בחי׳ אתערותא דלתתא7 עד ר״ה ]ראש השנה[ ויוה״כ ]ויום הכפורים[

“I am my Beloved’s, and my Beloved is mine” (Ani ledodi vedodi li): the initials of Elul. The expla‐

nation is this: in Elul there begins the level of “I am my Beloved’s,” that is, the level of an arousal

from below, until Rosh HaShanah and Yom Kippur,

The maamar opens with a verse from the Song of Songs whose four Hebrew words, Ani ledodi vedodi li, begin

with the letters of Elul (אלול), the month before Rosh HaShanah. Its two halves name two stages: in Elul the

first move comes from the person below toward G-d, “I am my Beloved’s,” which is called an arousal from

below, and this continues up to Rosh HaShanah and Yom Kippur.

שהם בחי׳ המשכת אלהותו ית׳ למטה בבחי׳ התגלות, כמ״ש שמאלו תחת לראשי8 וימינו תחבקני9

שמר״ה ]שמראש השנה[ עד יוה״כ ]יום הכפורים[ הוא בחינת שמאלו בחי׳ יראה לפי שאז הוא זמן התגלות

מלכותו ית׳.

which are the level of the drawing down of His G-dliness, blessed be He, below, in a manner of rev‐

elation. As it is written, “His left hand is under my head, and His right hand embraces me”: from

Rosh HaShanah until Yom Kippur is the level of “His left hand,” the level of awe, because that is the

time of the revelation of His sovereignty, blessed be He.

Rosh HaShanah and Yom Kippur are the second half, “and my Beloved is mine”: G-d draws His G-dliness

down into the world openly. In the verse “His left hand is under my head, and His right hand embraces me,”

the left hand stands for awe; the days from Rosh HaShanah to Yom Kippur are that “left hand,” because

G-d’s kingship is then revealed.

ולכן קוראין לו המלך כי מלכותך מלכות כל עולמים. פי׳ שאפילו בעולמות הנעלמים תפול עליהם
10 ,11 אימת המלך ופחדו )עיין בזהר פנחס דף רי״ד ע״ב ובהרמ״ז ]ובהרב משה זכות[ שם(.

And therefore He is called “the King,” for “Your kingship is the kingship of all worlds.” That is,

even upon the hidden worlds there falls the dread of the King and the terror of Him (see the Zohar,

Pinchas, folio 214b, and the Ramaz there).

This is why in these days G-d is called “the King,” in the words of the psalm, “Your kingship is the kingship

of all worlds.” The Alter Rebbe takes “all worlds” to include even the hidden, spiritual worlds, which are also

seized by awe of the King, and he refers to the Zohar on Pinchas and the Ramaz’s commentary there.

1
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ומזה נמשך גם למטה על כללות נשמות ישראל לקבל עול מלכות שמים עליהם ותהיה יראתו12 על

פניהם כל השנה

And from this it is drawn down also below, upon the souls of Israel as a whole, to accept upon

themselves the yoke of the kingship of Heaven, and that His awe be upon their faces the whole year;

The revealed kingship above is drawn down to all Jewish souls together, enabling them to accept the yoke of

Heaven’s kingship and to carry the awe of G-d with them through the whole year. The words “that His awe be

upon their faces” echo what Moshe told the people at Sinai.

כי יראת ה׳ ואהבתו אינו עשויה ונטוע בלב האדם מכח עצמו כ״א מכח ההארה הנמשך עליו מלמעלה

בעת וזמן התגלותו

for the awe of G-d and the love of Him are not made and planted in a person’s heart by his own

power, but rather by the power of the illumination drawn down upon him from above at the time

and season of His revelation,

The reason: a person cannot make true awe and love of G-d grow in his heart by his own strength alone.

They come from an illumination granted from above at the times when G-d reveals Himself.

דהיינו בר״ה ]בראש השנה[ בחי׳ יראה13 כו׳ )ועמ״ש בפ׳ תבא סד״ה ויקרא משה וע״פ כי תצא וע״פ לא

תהיה משכלה ועקרה בפ׳ משפטים(,

that is, on Rosh HaShanah, the level of awe, etc. (And see what is written in Parshas Tavo, at the end

of the discourse beginning “And Moshe called,” and on the verse “When you go out,” and on the

verse “There shall be none miscarrying or barren” in Parshas Mishpatim.)

On Rosh HaShanah that illumination is one of awe. The parenthesis sends the reader to three other discours‐

es on this theme: the end of the discourse “And Moshe called” in Parshas Tavo, the discourse on “When you

go out,” and the discourse in Parshas Mishpatim on “There shall be none miscarrying or barren in your

land.”

וזהו בחי׳ ודודי לי רק שצריך תחלה לעורר את האוי״ר ]האהבה ויראה[ על ידי אתערותא דלתתא שהיא
14 באלול.

And this is the level of “and my Beloved is mine,” except that first one must arouse the love and

awe through an arousal from below, which is in Elul.

This gift of love and awe from above is “and my Beloved is mine.” But it needs a preparation: first the person

must stir up love and awe himself, an arousal from below, and that is the work of Elul.
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15 ולהבין זה כי למה הם ימות החול16 ואינם והנה נודע שבאלול הוא זמן התגלות י״ג מדות הרחמים,

יו״ט ]יום טוב[

Now, it is known that Elul is the time of the revelation of the Thirteen Attributes of Mercy. To under‐

stand this: why then are they weekdays and not Yom Tov,

Kabbalistic sources teach that in Elul the Thirteen Attributes of Mercy are revealed. This raises a question: if

so, why are the days of Elul ordinary weekdays and not festivals?

כמו שבתות17 ויום טוב שבהם התגלות אלהות בחי׳ הארת אלהותו ית׳ ובפרט בעת וזמן י״ג מדות שהם

הארת העליונות מאד והם מתגלים ביוהכ״פ ]ביום הכפורים[ ובודאי יש הפרש גדול בין יוה״כ ]יום הכפורים[

ובין אלול.

like Shabbosos and Yom Tov, in which there is a revelation of G-dliness, the level of the illumina‐

tion of His G-dliness, blessed be He, and especially at the time and season of the Thirteen

Attributes, which are an exceedingly lofty illumination, and they are revealed on Yom Kippur? And

certainly there is a great difference between Yom Kippur and Elul.

On Shabbos and Yom Tov there is a revelation of G-dliness, and the Thirteen Attributes are an exceptionally

high revelation; on Yom Kippur, when they are revealed, the day is indeed holy. Since Elul remains a month

of workdays, there must be a great difference between the way they shine on Yom Kippur and the way they

shine in Elul.

אך הנה יובן ע״פ משל למלך18 שקודם בואו לעיר יוצאין אנשי העיר19 לקראתו ומקבלין פניו בשדה20

21 לצאת להקביל פניו הוא מקבל את כולם בסבר פנים יפות23 ומראה פנים ואז רשאין כל מי שרוצה22,
24 ,25 ,26 ,27 ,28 שוחקות לכולם.

But this will be understood through a parable of a king: before he comes to the city, the people of

the city go out toward him and greet him in the field. At that time anyone who wishes is permitted

to go out to greet him; he receives them all with a pleasant countenance and shows a smiling face

to all.

The answer is a parable. Before a king enters his city, its people go out to meet him in the field; there anyone

who wishes may come, and the king receives everyone warmly and shows them all a smiling face.
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ובלכתו העירה הרי הם הולכים אחריו. ואח״כ בבואו להיכל מלכותו אין נכנסים כ״א ברשות ואף גם

זאת המובחרים שבעם ויחידי סגולה.

As he goes on to the city, they walk after him. Afterwards, when he comes into his royal palace,

none may enter except with permission, and even then, [only] the choicest of the people and the

select few.

The parable continues. When the king goes on to the city, the people follow him; but once he is inside his

palace, only those given permission may enter, and even then only a chosen few.

וכך הענין עד״מ בחודש אלול יוצאין להקביל אור פניו29 ית׳ בשדה, כי הנה כתיב יאר ה׳ פניו אליך

שהוא ענין הארת י״ג מדות30 שיהי׳ ]שיהיה[ פנים בפנים

So it is, by way of analogy, in the month of Elul: one goes out to greet the light of His face, blessed

be He, in the field. For it is written, “May Havayah make His face shine upon you,” which is the

matter of the illumination of the Thirteen Attributes, that it be face to face;

Elul is the king in the field: one goes out to greet the light of G-d’s face. The priestly blessing “May Havayah

make His face shine upon you” refers to the illumination of the Thirteen Attributes, a meeting “face to face.”

דהיינו שיאיר גילוי פנימיות רצונו ית׳ למקור נש״י ]נשמות ישראל[ ע״י שיהיה עיקר פנימיות רצונו אליו

ית׳ לדבקה בו בלב ונפש מעומקא דליבא במסירת נפש כמ״ש במ״א, והארה זו היא נמשכת מבחי׳ אל

that is, that the revelation of the inner dimension (pnimiyus) of His will, blessed be He, shine to the

source of the souls of Israel, through the core of the inner dimension of [a person’s] will being to‐

ward Him, blessed be He, to cleave to Him with heart and soul, from the depth of the heart, with

self-sacrifice (mesirus nefesh), as is explained elsewhere. And this illumination is drawn from the

level of Kel,

“Face to face” means that the innermost dimension of G-d’s will shines to the source of the Jewish souls, in

answer to a person’s turning the innermost core of his own will toward G-d, to cleave to Him from the depth

of the heart, ready to give himself over entirely. This illumination comes from the level of the divine Name

Kel.

2
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שהוא ראשית כל הי״ג מדות31 ומקורן וכללותן, וכמ״ש אל ה׳ ויאר לנו32 שהוא בחי׳ אור א״ס ב״ה

עצמו ממש וכמ״ש כי הוי׳ אלהיך אש אוכלה הוא.

which is the beginning of all the Thirteen Attributes, their source, and that which encompasses

them all; as it is written, “Havayah is Kel, and He has given us light,” which is the level of the

Infinite Light (Or Ein Sof), blessed be He, itself, truly; and as it is written, “For Havayah your G-d is

a consuming fire.”

Kel is the first of the Thirteen Attributes, their source and what encompasses them all. The verse “Havayah is

Kel, and He has given us light” shows that the light comes from Kel, which is the Infinite Light itself; and that

light is also called “a consuming fire.”

פי׳ כמו למשל זיו ואור האש היוצא מן האש עצמו שבכללותו אין בו שום התחלקות בינו לזיו ואור

הנמשך ממנו.

That is: like, for example, the radiance and light of fire that issues from the fire itself, which, taken

as a whole, has no division at all between itself and the radiance and light drawn from it.

The image of fire explains this. The radiance and light that go out from a flame are, taken as a whole, not sep‐

arate from the flame; they are the fire itself spreading out.

כך כביכול הארת פנים המאיר לכללות ישראל הוא מבחי׳ אל שהוא בחי׳ אור א״ס ב״ה עצמו ממש

So too, as it were, the illumination of the face that shines to Israel as a whole is from the level of Kel,

which is the level of the Infinite Light, blessed be He, itself, truly

So too, as it were, the illumination of G-d’s face that shines to all Israel in Elul is not a weakened ray. It comes

from Kel, the Infinite Light itself.

35 )עמ״ש בביאור ע״פ וכל העם רואים33 את הקולות בפי׳ מן המצר קראתי34 וע׳ בד״ה אתם נצבים36,

במש״ש ]במה שכתוב שם[ ולכן נק׳ אל עליון כו׳ ובד״ה להבין פי׳ וענין י״ג מדות37 ובד״ה וארשתיך לי38
39 בענין לבי ובשרי ירננו אל אל חי(,

(see what is written in the explanation on the verse “And all the people saw the sounds,” on the

meaning of “From the narrow place I called”; and see in the discourse beginning “You are

standing,” in what is written there, “And therefore He is called Kel Elyon,” etc.; and in the dis‐

course beginning “To understand the meaning and matter of the Thirteen Attributes”; and in the

discourse beginning “And I will betroth you to Me,” on the matter of “My heart and my flesh sing

for joy to the living Kel”).

A parenthesis listing four discourses that develop this: the Torah Ohr explanation on “And all the people saw

the sounds” (on “From the narrow place I called”); the discourse “You are standing,” on why He is called Kel

Elyon; the discourse on the Thirteen Attributes; and the discourse “And I will betroth you to Me,” on “My

heart and my flesh sing for joy to the living Kel.”
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40 ולכן נק׳ ישראל מלשון שר אל והיו״ד מורה על התמדת הפעולה כמו ככה יעשה כו׳.

And therefore [the people] is called Yisrael, from the words sar Kel; and the yud indicates the con‐

stancy of the action, as in “Thus would he do (ya’aseh),” etc.

This is why a Jew is called Yisrael: the name contains sar Kel, “Kel is ruler.” The yud at its start, the prefix of

the Hebrew future tense, signals an action that continues, as in Iyov’s habit, “Thus would he do (ya’aseh)” al‐

ways; so Kel rules in the Jew constantly.

ופי׳ שבחי׳ אל הוא שר ומושל בקרבו )ועיין בזהר קדושים דפ״ו ע״א בראשית דף ח׳ ע״א ויגש ד׳ ר״ה

ע״ב נשא קל״ב א׳ ובפי׳ הרמ״ז ]הרב משה זכות[ ר״פ שמיני(,

The meaning is that the level of Kel is a prince and ruler within him (and see the Zohar, Kedoshim,

folio 86a; Bereshis, folio 8a; Vayigash, folio 205b; Nasso, 132a; and the commentary of the Ramaz

at the beginning of Parshas Shemini);

That is, the level of Kel rules and governs within every Jew. The text lists passages in the Zohar and the

Ramaz’s commentary; the Zohar on Kedoshim, for example, says that the Holy One called Yaakov “Kel.”

דהיינו שיש בכל נפש מישראל ניצוץ אלהות ממש המחיה נפשו האלהית ומושך בטבעו למעלה לאור

באור החיים41 למסור נפשו אליו ית׳ והוא למעלה מן החכמה ודעת שבנפשו,

that is, in every soul of Israel there is an actual spark of G-dliness, which gives life to his G-dly soul

and draws it by its nature upward, “to be illumined with the light of life,” to give over his soul to

Him, blessed be He; and this is higher than the Chochmah (wisdom) and Daas (knowledge) in his

soul.

In practice, every Jewish soul contains a real spark of G-dliness that gives life to the G-dly soul and, by its

nature, draws it upward, “to be illumined with the light of life,” to give itself over to G-d. This pull is higher

than the soul’s wisdom and understanding.

כי על ידי החכמה והדעת לא היה משיג בחי׳ זו לבטל ולהפקיר א״ע ]את עצמו[ מכל וכל בשבילו ית׳ וזהו

בנים אתם42 להוי׳ אלקיכם

For through Chochmah and Daas he would not attain this level, to nullify and relinquish himself

entirely for His sake, blessed be He. And this is [the meaning of] “You are children to Havayah your

G-d”:

Reasoning alone could never bring a person to set himself aside and give himself up completely for G-d; that

power comes from the spark of Kel, above intellect. This is what the verse means by “You are children to

Havayah your G-d.”
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S E C T I O N  2  ·  ¶ 3 – 6

The wilderness within and seeking “from there”

43 הוא שנכלל ברצונו של אביו בלי שום טעם ודעת כמו בחי׳ רגל שבטל לגבי כי ברא כרעא דאבוה44,

ראש ואין לו רצון שלו כלל.

for “a son is his father’s leg”: he is included in his father’s will without any reason or understand‐

ing, like the foot, which is nullified before the head and has no will of its own at all.

The saying “a son is his father’s leg” (found, for example, in Tosafos on Yevamos 3a) means that a son is an

extension of his father. He is included in his father’s will without needing reasons, as a foot follows the head

and has no will of its own.

45 שבכדי שיאיר אל האדם בחי׳ פנימיות רצונו ית׳ צריך לבטל כל וזהו בטל רצונך מפני רצונו46,
47 ,48 ,49 רצונותיו שלא יהי׳ ]יהיה[ לו רצון אחר כלל:

And this is [the meaning of] “Nullify your will before His will”: in order that the level of the inner di‐

mension of His will, blessed be He, shine to a person, he must nullify all his own desires, so that he

has no other will at all.

This is the Mishnah’s “Nullify your will before His will.” For the innermost dimension of G-d’s will to shine to

a person, he must set aside all his own wishes until he has no will other than G-d’s.

ב והנה יש באדם בחי׳ עיר מושב. ובחי׳ שדה ומדבר. מדבר היא ארץ לא זרועה50 שהם המעשים

והדבורים והמחשבות אשר לא לה׳ המה.

2. Now, in a person there is the level of an inhabited city, and the level of a field and of a wilderness.

The wilderness is “a land not sown”: these are the deeds, the words and the thoughts that are not

for G-d.

The second section begins by applying the parable’s places to a person: within him there is an inhabited

city, a field, and a wilderness. The wilderness is “a land not sown”: all the deeds, words and thoughts that are

not directed to G-d.

3
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אין צריך לומר אם פגם במחשבה דבור ומעשה אלא אפילו גם עניני היתר רק שהם ענינים שאינם
51 צריכין לעבודת ה׳ ודברים בטלים הרי לאו אורחא דמלכא לאשתעי במילי דהדיוטא.

It goes without saying [that this is so] if he caused a blemish in thought, speech or deed; but even

permitted matters, merely in that they are matters not needed for the service of G-d, and idle talk:

for “it is not the way of a king to speak of commoners’ matters.”

This includes not only sins of thought, speech and action but even permitted activities that serve no purpose

in the service of G-d, and idle talk. Such talk is unworthy, for, in the words of the Zohar, “it is not the way of a

king to speak of commoners’ matters.”

52 פירוש אדם הוא כמ״ש ועל דמות הכסא דמות כמראה אדם53 וגו׳ לא וזהו אשר לא ישב אדם שם.

ישב שם כי ועשו לי מקדש54 ושכנתי בתוכם כתיב.

And this is [the meaning of] “where no man (adam) dwelt.” The meaning: “man” is as it is written,

“And upon the likeness of the throne was a likeness like the appearance of a man,” etc.; [He] did

not dwell there, for it is written, “They shall make Me a Sanctuary, and I will dwell in their midst.”

Jeremiah describes the wilderness as a land “where no man (adam) dwelt.” The Alter Rebbe reads “man” as

the supernal “man” Ezekiel saw “upon the likeness of the throne,” a figure for G-d’s revealed presence: G-d

does not dwell in the wilderness of empty deeds and words, for He dwells only where a sanctuary is made for

Him, “They shall make Me a Sanctuary, and I will dwell in their midst.”

ועצה היעוצה לזה הנה כתיב ובקשתם משם55 את הוי׳ אלהיך. פי׳ כי הנה כתיב וירא אלהים את האור
56 ,57

כי טוב ופירשו רז״ל ]רבותינו זכרונם לברכה[

And the counsel given for this: it is written, “And you shall seek Havayah your G-d from there.” The

explanation: it is written, “And G-d saw the light, that it was good,” and our Sages, of blessed mem‐

ory, explained

The counsel for this lies in the verse “And you shall seek Havayah your G-d from there.” To explain it, the

Alter Rebbe turns to the light of the first day of creation, “And G-d saw the light, that it was good,” and to how

the Sages read that verse.

58 שבחי׳ אור שהוא בחי׳ הארת פנימיות רצונו ית׳ יש בכל אחד ואחד מישראל אלא שהוא כי טוב לגנוז

בבחי׳ הסתר והעלם מאד בטבעו

“that it was good to hide away.” That is, the level of “light,” which is the level of the illumination of

the inner dimension (pnimiyus) of His will, blessed be He, is in each and every one of Israel, ex‐

cept that by its nature it is in a state of great hiddenness and concealment;

The Sages (in the Zohar) read “that it was good” as “good to hide away”: that first light was stored away. In

every Jew this light is the illumination of the innermost dimension of G-d’s will, and by its nature it lies

deeply hidden in him.

4
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וצריך לגלות אוצר של יראת שמים59 )ועמ״ש במ״א בפי׳ מי גילה לבני רז זה60 והיינו אור האהבה

המסותרת(, ויש מי שהוא בבחי׳ אבידה אצלו ובחי׳ גלות.

and one must reveal the “treasure of the fear of Heaven” (and see what is written elsewhere on the

meaning of “Who revealed this secret to My children?”: this is the light of the hidden love). And

there is one with whom it is in a state of being lost, in a state of exile.

A person’s task is to bring this hidden treasure into the open; the Talmud calls it “a treasure of the fear of

Heaven,” the one treasure G-d keeps in His storehouse. The parenthesis identifies it with what the Talmud

calls “this secret” of Israel, their saying “we will do” before “we will hear,” which is the hidden love in every

Jew; and in some people this inner light is not only hidden but lost, in exile.

וע״ז נאמר ובקשתם שתבקש ותחפש ואין חיפוש אלא אחר אבידה דהיינו דבר שהוא אבודה אצלו

בבחי׳ גלות שהוא בחי׳ ניצוץ אלהות הנ״ל.

And of this it is said, “And you shall seek”: that you seek and search; and there is no searching ex‐

cept for something lost, that is, something that is lost to him, in a state of exile, which is the level of

the spark of G-dliness mentioned above.

Of such a person the verse says “And you shall seek”: seeking implies searching, and one searches only for

something lost. What he has lost and must look for is the exiled spark of G-dliness described above.

61 וזהו את הוי׳ אלהיך שהוא נמשך מבחי׳ אל השורה בכל אדם להחיות נפשו האלהית.

And this is “Havayah your G-d”: [the spark] that is drawn from the level of Kel, which rests in every

person to give life to his G-dly soul.

That is why the verse says “Havayah your G-d”: the spark comes from the level of Kel, which rests in every

person to give life to his G-dly soul.

62 משם דייקא כי כשם שא״א לחפש אחר אבידה ולמצאה זולת והנה הכתוב אומר ובקשתם משם.

במקום שנאבדה.

Now, the verse says, “And you shall seek from there.” “From there” specifically: for just as it is im‐

possible to search for a lost object and find it except in the place where it was lost,

The Alter Rebbe stresses the word “from there” (misham). A lost object can be found only by searching in the

place where it was lost.

5
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כך לא ישיג אור פני ה׳ ושתהיה אהבתו אליו ויראתו על פניו63 כ״א אחר החיפוש תחלה במקום

שנאבדה

so he will not attain the light of G-d’s face, and that his love be toward Him and the awe of Him

upon his face, except after first searching in the place where it was lost

In the same way, a person cannot reach the light of G-d’s face, a love that turns him toward G-d and an awe

that rests upon his face, until he first searches where he lost it.

לו ע״ד מ״ש נחפשה דרכינו64 כו׳ שיפשפש במעשיו ודבוריו ומחשבותיו65 שעברו וחלפו מיום היותו

אשר לא טובים וזהו ובקשתם משם.

to him, in the manner of what is written, “Let us search our ways,” etc.: that he examine his deeds,

his words and his thoughts that have passed and gone by since the day he came into being, which

were not good. And this is “And you shall seek from there.”

That search is the one Lamentations calls for, “Let us search our ways”: he should look honestly at all his

past deeds, words and thoughts, from the day he came into being, that were not good. This is what “seeking

from there” means.

כי לשון זה הוא דבר שיכול ממש להראות עליו באצבעו אשר יאמר עליו כי הוא זה וא״א לומר כך רק
67 על הקב״ה66 כמ״ש זה אלי ואנוהו68,

For the term “this” (zeh) [denotes] a thing that one can actually point to with one’s finger, of which

one would say, “This is it”; and it is impossible to say so except of the Holy One, blessed be He, as it

is written, “This is my G-d, and I will glorify Him,”

Why is that place called “there”? The word “this” (zeh) describes something one can point to with a finger,

saying “This is it,” and in truth this can be said only of the Holy One; at the sea Israel said “This is my G-d,

and I will glorify Him,” and, as Rashi explains, pointed to Him with their finger.

69 אבל מקום ומשכן הקליפות נק׳ שם כלומר עמוק מאד למטה. כי מלא כל הארץ כבודו,

for “the whole earth is full of His glory.” But the place and abode of the kelipos (husks) is called

“there” (sham), meaning very deep below.

G-d is “this,” present and close, for “the whole earth is full of His glory.” The place where the kelipos, the

forces that conceal G-dliness, have their dwelling is called “there” (sham): distant, very deep below.
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וזהו שדרשו רז״ל ]רבותינו זכרונם לברכה[ ע״פ קראו שם פרעה70 כו׳ העביר המועד ר״ל ]רוצה לומר[ הדרך של

המועד ושמחה העביר לשמחה של הוללות

And this is what our Sages, of blessed memory, expounded on the verse “They cried there:

Pharaoh,” etc., “he has let the appointed time (moed) pass”: that is to say, the way of the festival

and its joy he turned over into a joy of frivolity.

The Sages expounded the verse about Pharaoh, “They cried there: Pharaoh king of Egypt is a noise; he has

let the appointed time (moed) pass.” The Alter Rebbe reads it as what “there” does: it turns the way of the fes‐

tival and its holy joy into the joy of frivolity.

71 פי׳ ע״י דבורי אותיות התפלה שהוא בחי׳ מדבר הזה כמ״ש זה אלי73 ,72 וזהו ענין במדבר הזה יתמו,

כו׳,

And this is the matter of “In this wilderness they shall be ended (yitamu)”: that is, through the

speech of the letters of prayer, which is the level of “this wilderness (midbar),” as it is written, “This

is my G-d,” etc.;

The verse “In this wilderness (bamidbar hazeh) they shall be ended” is read as a remedy. Midbar (wilder‐

ness) shares its root with dibbur (speech), and “this” recalls “This is my G-d”; so the holy speech of the let‐

ters of prayer is “this midbar.”

וכן בעסק התורה כמ״ש בפ׳ מטות בפי׳ לאמר זה הדבר74 כו׳ עי״ז יתמו היינו כמ״ש בזהר שלח קס״ג

75 שהוא בחי׳ תמים תהיה76 כו׳ ב׳

and likewise through occupation with the Torah, as is explained in Parshas Matos on the meaning

of “saying, ‘This is the word,’” etc. Through this “they shall be ended (yitamu)”: that is, as is written

in the Zohar, Shelach, 163b, that it is the level of “You shall be wholehearted (tamim),” etc.

The same holds for the words of Torah study, as explained in Parshas Matos on “saying, ‘This is the word.’”

Through holy speech “they shall be ended (yitamu)”: the Zohar on Shelach links this word with “You shall be

wholehearted (tamim) with Havayah your G-d”; the Kehot note emends the folio to 162b.

6
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78 ה׳ נפשי אשא80 ושם ימותו הוא נפילת אפים77 שהוא העלאת ניצוצים שנפלו בבחי׳ שם ע״י אליך79,

כו׳ וז״ש ]וזהו שכתוב[ ואותנו הוציא משם81 כי באמת הוציא אותנו מבחי׳ שם לדבקה בו ית׳.

And “there they shall die” is nefilas apayim (“falling on the face”), which is the elevation of sparks

that fell into the level of “there,” through “To You, Havayah, I lift up my soul,” etc. And this is what

is written, “And us He brought out from there”: for truly He brought us out from the level of

“there,” to cleave to Him, blessed be He.

The verse continues, “and there they shall die.” This is nefilas apayim, the prayer said with the face lowered,

in which a person is ready to give over his soul, saying “To You, Havayah, I lift up my soul,” and so raises the

sparks that fell “there.” That is the meaning of “And us He brought out from there”: G-d took us out of

“there” so that we might cleave to Him.

אך מי שפוגם באיזו מחשבה או דבור וכ״ש ]וכל שכן[ מעשה הנה על זה נאמר ובקשתם משם

But one who causes a blemish through some thought or speech, and all the more so through a

deed, of this it is said, “And you shall seek from there,”

Someone who has caused a blemish through a thought or a word, and all the more so through an action, is

the one to whom “And you shall seek from there” is addressed.

דהיינו שיפשפש במעשיו כו׳ אשר לא טובים, ועי״ז יתמרמר לבו בקרבו וישוב אל82 ה׳ וירחמהו דהיינו

שיעורר רחמים רבים עלניצוץ אלהות שבתוכו בבחי׳ גלות.

that is, that he examine his deeds, etc., which were not good; and through this his heart will grow

bitter within him, and “he will return to Havayah, and He will have mercy on him,” that is, that he

arouse great mercy upon the spark of G-dliness within him, which is in a state of exile.

He must examine his past deeds that were not good, until his heart grows bitter, and then “he will return to

Havayah, and He will have mercy on him.” That is, he arouses great divine mercy upon the spark of

G-dliness within him that is in exile.
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S E C T I O N  3  ·  ¶ 7

Compassion and the fire below

84 כי מדת יעקב הוא מדת רחמנות86 שעי״ז פודה ועל זה נאמר ליעקב אשר פדה83 את אברהם85,

מהגלות מדת אהבה87 היא מדתו של אברהם אבינו ע״ה ]עליו השלום[, כי

And about this it is said, “To Yaakov, who redeemed Avraham”: for the attribute of Yaakov is the at‐

tribute of compassion, through which he redeems from exile the attribute of love, which is the at‐

tribute of Avraham our father, peace be upon him; for

On this compassion the prophet speaks of “Yaakov, who redeemed Avraham.” Yaakov’s attribute is compas‐

sion (rachamim), and through it the attribute of love, which is Avraham’s, is redeemed from exile.

לכן נק׳ אבינו כו׳ ולהיות ברא כרעא דאבוה להבטל ולהכלל ברצונו ית׳ )ועמ״ש בפי׳ ובקשתם משם
89 ע״פ וישב יעקב ובמ״ש ע״פ כנשר יעיר88 בפי׳ דרשו כו׳ בהמצאו(.

this is why he is called “our father,” etc., and [why we are] to be “a son [who is] his father’s leg,” to

be nullified and included in His will, blessed be He (and see what is written on the meaning of “And

you shall seek from there” on the verse “And Yaakov dwelt,” and in what is written on the verse “As

an eagle stirs up,” on the meaning of “Seek … while He may be found”).

Avraham, whose attribute is love, is called “our father,” and love is the bond of a son who is “his father’s

leg,” nullified and included in G-d’s will (as explained in paragraph 2). The parenthesis refers to discourses

on “And Yaakov dwelt” and on “As an eagle stirs up its nest,” where “Seek Havayah while He may be found”

is explained.

אך האדם אשר יפשפש במעשיו ולא יתעורר בו מדת רחמנות ולא יתמרמר לבו בקרבו עם היות

שמעמיק במחשבתו איך נפל ניצוץ אלהות בגלות בתוך נפשו זאת ישים אל לבו ונשא עליו המשל הזה,

But a person who examines his deeds, and the attribute of compassion is not aroused in him, and

his heart does not grow bitter within him, even though he reflects deeply in his thought on how a

spark of G-dliness has fallen into exile within his soul, let him take this to heart and apply to him‐

self this parable:

What of a person who examines his deeds and thinks deeply about how a spark of G-dliness has fallen into

exile within him, yet feels no compassion and no bitterness? He should consider the following parable.

כי היות טבע האדם כשכואב לו אפילו צפורן רגלו מחמת שנגף באבן מרגיש הכאב במוחו ומצטער.

For it is human nature that when even the nail of his toe hurts him, because he struck it against a

stone, he feels the pain in his brain and is distressed.

When even a toenail is hurt by striking a stone, the pain is felt in the brain, and the whole person is

distressed.

7
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אך היינו כשאבר הנגוף עודנו מחובר בו טרם נחתך, אבל כשחותכין את האבר אין המוח מרגיש את

הכאב מפני שהוא נכרת ונפרד משרשו.

But this is when the injured limb is still joined to him, before it has been cut off; when the limb is

cut off, however, the brain does not feel the pain, because it has been severed and separated from

its root.

That is only while the limb is attached. Once it is cut off, the brain feels nothing, because the limb is severed

from its root.

כך אנחנו בנ״י ]בני ישראל[ מחוברים ודבקים בו ית׳ ולכן צריכים אנחנו להרגיש הכאב והפגם שפגמנו

והורדנו בגלות ניצוץ אלהותו ית׳

So too we, the children of Israel, are joined and cleaving to Him, blessed be He; and therefore we

must feel the pain and the blemish, that we have blemished and brought down into exile the spark

of His G-dliness, blessed be He.

Jews are attached to G-d and cleave to Him. So we ought to feel the pain and the damage we have done in

bringing His spark down into exile.

כי אע״פ ]אף על פי[ שחטא90 כו׳ ויש לו בחי׳ ניצוץ אלהות הנ״ל ואיננו מסתלק ממנו אלא שהוא בגלות,

ולא עוד

For “even though he sinned,” etc., he has the level of the spark of G-dliness mentioned above, and

it does not depart from him, except that it is in exile. And not only that,

As the Talmud says, “Even though he sinned, he is [still] Yisrael”: the spark of G-dliness never leaves a Jew; it

is only in exile.

אלא שעדיין נקרא במעלות ומדריגות השר שהוא בחי׳ ישראל הנ״ל, כי אינו דומה מעלת השר עם

היותו בשביה למעלת ההדיוט,

but he is still called by the ranks and degrees of the prince (sar), which is the level of Yisrael men‐

tioned above; for the standing of a prince, even while he is in captivity, is not like the standing of a

commoner,

More than that, he keeps the rank of sar, the prince, which is the level of Yisrael (sar Kel) explained earlier. A

captive prince is still not like a commoner.
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כי עדיין ניכר וידוע מעלתו של השר ובתנועה א׳ יכול שיהפך מן ההיפך אל ההיפך לגמרי לחזור

לקדמותו כו׳,

for the prince’s standing is still recognized and known, and with a single movement he can be

turned from one extreme to the very opposite, to return to his former state, etc.

His princely rank is still recognized, and with a single move he can be turned completely around, from one

extreme to the other, and restored to his former station.

אך מה שאינו מרגיש בנפשו הכאב והפגם היינו מפני שפגם כ״כ ]כל כך[ עד שנפרד ונכרת משרשו

לגמרי,

But the fact that he does not feel the pain and the blemish in his soul is because he has blemished

so much that he has been separated and cut off from his root entirely.

If such a person feels no pain or damage in his soul, it is because he has blemished himself so badly that he

has been cut off from his root entirely, like the severed limb.

ומזה אדרבה יעורר רחמים יותר גדולים עם היות שאינו מרגיש הרחמנות על עצמו כמ״ש במ״א על

92 פי׳ מפני שאנחנו אין שכלנו הדל משיג גודל הרחמנות וכו׳. מאמר ברחמיך הרבים91 רחם עלינו,

And from this, on the contrary, let him arouse even greater mercy, even though he does not feel

the compassion for himself, as is explained elsewhere on the words “In Your abundant mercy, have

mercy on us”; meaning, because as for us, our poor intellect does not grasp the greatness of the

compassion, etc.

That very numbness should lead him to arouse even greater mercy, though he feels no compassion for him‐

self. So it is explained elsewhere on the prayer “In Your abundant mercy, have mercy on us”: we ask for

abundant mercy because our meager intellect cannot grasp how great the compassion must be.

כי מדת רחמנות מדתו של יעקב מבריח מן הקצה93 אל הקצה, )שעם היות שהוא כמשל שנפרד ונכרת

94 א׳ ישוב ויתדבק בשרשו. משרשו לגמרי אעפ״כ ]אף על פי כן[ ע״י הרהור תשובה95,

For the attribute of compassion, the attribute of Yaakov, “reaches from end to end” (so that, even

though he is, as in the parable, separated and cut off from his root entirely, nevertheless through a

single thought of teshuvah (return) he will return and cleave to his root.

Yaakov’s attribute of compassion is like the middle bar of the Mishkan, which “reached from end to end”: it

extends even to the farthest extreme. So even one entirely cut off from his root can return and cleave to it

through a single thought of teshuvah, as the Talmud speaks of one who may have had “a thought of teshuvah

in his mind.”
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וכמ״ש בפרשה במדבר בד״ה וידבר96 כו׳ לגלגלתם כמו ד״מ ]דרך משל[ אם היה נמצא ברפואות לחבר

גופו אל ראשו כך הוא ענין נשיאת ראש כו׳

And as is explained in Parshas Bamidbar, in the discourse beginning “And He spoke,” etc., on “by

their heads (legulgelosam)”: as, by way of analogy, if there were found among remedies [a way] to

join one’s body to his head, so is the matter of “lifting up the head,” etc.;

The parenthesis cites the discourse in Parshas Bamidbar on “by their heads (legulgelosam).” The census,

called “lifting up the head,” is compared to a remedy that could rejoin a body to its severed head: it recon‐

nects the soul below with its root above.

ע״ש, ובד״ה ביום השמיני עצרת97 ואפילו חייבי כריתות דכתיב בהו ונכרתה כו׳ ועל זה אמר הכתוב כי

אבי ואמי עזבוני98 מכל מקום וה׳ יאספני(, ואם גם בזאת לא יתעורר בו מדת רחמנות הנ״ל

see there. And in the discourse beginning “On the eighth day, an assembly”: even those liable to

kares, of whom it is written, “and it shall be cut off,” etc.; and of this the verse says, “For my father

and my mother have forsaken me”; nevertheless, “Havayah will gather me in.”) And if even by this

the attribute of compassion mentioned above is not aroused in him,

It also cites the discourse on Shemini Atzeres: even those liable to kares, whose souls are “cut off,” can be

gathered back, as the verse says, “For my father and my mother have forsaken me, and Havayah will gather

me in.” If even this does not stir his compassion, there is still another counsel.

הנה זאת העצה היעוצה דהנה כתיב הרועה בשושנים99 ופי׳ בזהר )שמות דף עשרים( מה שושנה אתהפך

מגוון סומק לגוון חוור ע״י אשא כו׳.

then this is the counsel given: it is written, “who feeds among the roses (shoshanim),” and the

Zohar explains (Shemos, folio 20): just as the rose is turned from a red hue to a white hue by fire,

etc.,

The counsel comes from the verse “who feeds among the roses” and the Zohar’s comment on it: a rose,

which is red, is turned white only through fire.
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S E C T I O N  4  ·  ¶ 8 – 9

Holding the love: Torah and kindness

כך הנה כתיב אם יהיו חטאיכם כשנים כשלג ילבינו שהחטא נקרא אדום100 וכן כל המעשים והדבורים

והמחשבות שבכל עניני העולם נק׳ גם כן אדום לפי שהמה מחשבות היצר ותחבולותיו יתהפך לגוון

חוור

so it is written, “If your sins be like scarlet, they shall become white as snow.” For sin is called

“red,” and likewise all the deeds, words and thoughts concerning all worldly matters are also called

“red,” since they are the thoughts of the [evil] inclination and its schemes; [these] will be turned to

a white hue,

So Isaiah says, “If your sins be like scarlet, they shall become white as snow.” Sin is “red,” and so are all of a

person’s worldly deeds, words and thoughts, which are the products of the evil inclination’s schemes; these

too can be turned white.

שהוא בחינת כשלג ילבינו על ידי בחי׳ אש. והנה יש אש שלמעלה ואש שלמטה ואש שלמעלה לא כל

אדם זוכה לזה.

which is the level of “they shall become white as snow,” through the level of fire. Now, there is a fire

above and a fire below; and the fire above, not every person merits it.

This whitening happens through fire. There is a fire above and a fire below, and not everyone merits the fire

above.

אך אש שלמטה הוא ענין סיגופים ותעניות למעט חלבו ודמו101 שהם מסטרא דק״נ ]דקליפת נוגה[ ואז יאר
102 ,103 ,104 ה׳ פניו בחי׳ הארת פנים כנ״ל:

But the fire below is the matter of self-mortifications and fasts, to diminish one’s fat and blood,

which are from the side of kelipas nogah; and then “Havayah will make His face shine,” the level of

the illumination of the face, as mentioned above.

The fire below is self-mortification and fasting, which reduce a person’s fat and blood, whose source is keli‐

pas nogah, the realm where good and evil are mixed. Then “Havayah will make His face shine,” the illumi‐

nation of the face spoken of in the first section.

ג אך עוד אחת היא צריך לשית עצות בנפשו מ״ש בשווקים וברחובות אבקשה את שאהבה נפשי105 וגו׳

3. But there is one more [counsel] that one must set in his soul: what is written, “In the markets and

in the streets I will seek the one my soul loves,” etc.,

The third section brings one more counsel, from the Song of Songs: “In the markets and in the streets I will

seek the one my soul loves.”

8
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106 עד שמצאתי את שאהבה נפשי אחזתיו ולא ארפנו עד שהבאתיו אל בית אמי ואל חדר הורתי.

“until I found the one my soul loves; I held him and would not let him go until I had brought him

into my mother’s house, and into the chamber of the one who conceived me.”

The verse goes on: “until I found the one my soul loves; I held him and would not let him go until I had

brought him into my mother’s house, and into the chamber of the one who conceived me.” Each phrase will

be applied to the soul’s search.

פי׳ שאהבה נפשי בקמץ הוא לשון כבר מה שאהבה כבר היינו כי ישראל עלו במחשבה107 הקדומה108

The explanation: “she’ahavah nafshi” (whom my soul loves), [vocalized] with a kamatz, expresses

“already”: that which [my soul] already loved. That is, Israel arose in the primordial Thought;

In “the one my soul loves” (she’ahavah nafshi) the verb is vocalized with a kamatz, which makes it past tense:

the one my soul has already loved. This refers to Israel’s having arisen in G-d’s primordial Thought, before

creation.

וזהו בחינת טהורה היא109 קודם אתה בראת כמ״ש ע״פ יונתי בחגוי הסלע110 ומבחי׳ זו נמשך בה אור

הגנוז היא בחי׳ אהבה המסותרת כנ״ל בפי׳ את האור

and this is the level of “it is pure,” before “You created [it],” as is explained on the verse “My dove,

in the clefts of the rock.” And from this level the hidden light is drawn into it, which is the level of

the hidden love, as [explained] above on the meaning of “the light,

This is the soul’s state named in the morning blessing Elokai Neshamah, “[the soul You gave me] is pure,”

which precedes “You created it.” From that level the hidden light is drawn into the soul as the hidden love,

as explained above (paragraph 4) on “the light, that it was good to hide away.”

כי טוב לגנוז כו׳ וזהו שאהבה נפשי מכבר וכענין מ״ש ע״פ ראה אנכי111 בפי׳ לאיתן האזרחי112 כו׳.

that it was good,” to hide away, etc. And this is “the one my soul loves” from long ago; similar to

what is explained on the verse “See, I…,” on the meaning of “of Eisan the Ezrachi,” etc.

That is why it says “the one my soul loves” in the past: a love from long ago. A similar idea is explained in the

discourse on “See, I…” on the phrase “of Eisan the Ezrachi.”

אך יש מי שאהבה זו היא בבחינת אבידה אצלו ובבחי׳ גלות כנ״ל ועל זה נאמר אבקשה את שאהבה

נפשי, והנה בחינת החיפוש הוא בשווקים וברחובות במקום האבדה,

But there is one with whom this love is in a state of being lost and in a state of exile, as mentioned

above, and of this it is said, “I will seek the one my soul loves.” Now, the searching is “in the mar‐

kets and in the streets,” in the place of the loss.

For some people this love is lost and in exile, and of them it says “I will seek the one my soul loves.” The

search takes place “in the markets and in the streets,” where it was lost.



L I K K U T E I  T O R A H  ·  P A R S H A S  R E ’ E H  ·  M A A M A R  1 0 אני לדודי ודודי לי

22likuteitorah.com/likkutei-torah/reeh/10/

אך אף גם אם מצא את האבדה הנה לא יתקיים בו אור ה׳ בלתי כלים כי זה גורם הסתלקות האור

כנודע,

But even if he has found the lost thing, the light of G-d will not endure in him without vessels, for

this causes the withdrawal of the light, as is known.

Yet even after the lost love is found, G-d’s light will not stay in a person without vessels to hold it; as is

known, light without a vessel departs.

ולכן העצה לעשות כלים לאור ה׳ והם אותיות התורה כי בית אמי זו תורה שבכתב וחדר הורתי זו

113 וכמ״ש תורה שבעל פה114,

Therefore the counsel is to make vessels for the light of G-d, and these are the letters of the Torah.

For “my mother’s house” is the Written Torah, and “the chamber of the one who conceived me” is

the Oral Torah. And as it is written,

So one must make vessels for G-d’s light, and these are the letters of the Torah. “My mother’s house” is the

Written Torah, and “the chamber of the one who conceived me” is the Oral Torah.

כי הוי׳ אלהיך אש אוכלה הוא וכשם שא״א לאש להאחז בלי פתילה או שום דבר הנאחז בו.

“For Havayah your G-d is a consuming fire”; and just as it is impossible for fire to take hold without

a wick or something for it to hold on to,

G-d is called “a consuming fire,” and a fire cannot hold on without a wick or some fuel to cling to.

115 וכדאיתא כך אחזתיו ולא ארפנו עד שהבאתיו כו׳. עמ״ש מזה בד״ה במדבר סיני באהל מועד,
117 בזהר116 על פסוק הרועה בשושנים שושנים ששונה הלכות כו׳.

so too: “I held him and would not let him go until I had brought him,” etc. See what is written on

this in the discourse beginning “In the wilderness of Sinai, in the Tent of Meeting”; and as is found

in the Zohar on the verse “who feeds among the roses”: shoshanim (roses), [read as] she’shoneh

halachos (who studies the laws), etc.

So the love that was found must be “held” and “brought into” the Torah, its wick, so that it does not slip away.

The text refers to the discourse on “In the wilderness of Sinai, in the Tent of Meeting,” and to the Zohar’s

reading of “who feeds among the roses (shoshanim)” as those who study (sheshonim) the laws.
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ולכן כתיב הרועה כי ישראל מפרנסין לאביהם שבשמים118 מפני שע״י עסק התורה שהוא רצונו יתברך
רוח אייתי רוח119

Therefore it is written, “who feeds” (haro’eh), for Israel sustain their Father in Heaven: because

through occupation with the Torah, which is His will, blessed be He, “a spirit brings a spirit

This is why the verse speaks of one “who feeds”: as the Zohar says, Israel “sustain their Father in Heaven.”

Torah study is G-d’s will, and as the Zohar says elsewhere, a spirit from below “brings a spirit” from above.

ואמשיך רוח להיות שורה ומתגלה בו בחינת פנימיות רצונו ית׳, כמו שע״י אכילת האדם מחבר נשמתו

בגופו שיתפשטו בו כוחות נשמתו בהרחבה.

and draws down a spirit,” so that the level of the inner dimension (pnimiyus) of His will, blessed be

He, rests and is revealed in it; just as through a person’s eating he joins his soul to his body, so that

the powers of his soul spread through it expansively.

Through Torah study the innermost dimension of G-d’s will comes to rest and be revealed. The comparison

is to food: eating binds the soul to the body, so that the soul’s powers spread freely through it.

כך כביכול ישראל מפרנסין לאביהם שבשמים על ידי התורה ומצות שהם רצונו ית׳ רוח אייתי רוח

ואמשיך רוח להיות שורה ומתגלה בחינת הארת רצה״ע ]רצון העליון[ בהארת פנים כו׳

So too, as it were, Israel sustain their Father in Heaven through the Torah and mitzvos, which are

His will, blessed be He: “a spirit brings a spirit and draws down a spirit,” so that the illumination of

the Supernal Will rests and is revealed with the illumination of the face, etc.,

In the same way, as it were, Israel “feed” their Father in Heaven through Torah and mitzvos, which are His

will, and so draw down the light of the Supernal Will in the shining of His face, the Thirteen Attributes.

ע״י אותיות התורה גם ע״י מצות הצדקה שהוא מדת החסד שהוא חיצוניות וכלי לבחי׳ האור והאהבה

בחי׳ פנימיותו וכמ״ש כי באור פניך נתת לנו120 תורת חיים ואהבת חסד.

through the letters of the Torah, and also through the mitzvah of charity, which is the attribute of

Chesed (kindness), which is the outer dimension (chitzoniyus) and a vessel for the level of the light

and the love, the level of its inner dimension; as it is written, “For by the light of Your face You have

given us a Torah of life and a love of kindness.”

This light is drawn through the letters of the Torah and through charity, which is Chesed: kindness is the

outer form and vessel of the light and love that are its inner core. The prayer says as much: “For by the light

of Your face You have given us a Torah of life and a love of kindness.”

9
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S E C T I O N  5  ·  ¶ 1 0 – 1 1

Summary

פי׳ כי לאור פני ה׳ שהוא בחי׳ האור יש שני כלים שהם תורה וחסד כנ״ל:

That is: for the light of G-d’s face, which is the level of the light, there are two vessels, namely Torah

and Chesed, as mentioned above.

So the light of G-d’s face has two vessels, Torah and Chesed, as the prayer’s words show.

קיצור מד״ה אני לדודי

A summary of the discourse beginning “I am my Beloved’s.”

Here begins a summary (kitzur) of the discourse, which restates its main points briefly and adds further

references.

10

)א( באלול מתחיל בחי׳ אני לדודי121 דהיינו אתעדל״ת ]אתערותא דלתתא[ ובראש השנה ויום הכפורים הוא

ודודי לי היינו המשכת אלקותו למטה מתחלה שמאלו תחת לראשי122 יראה.

(1) In Elul there begins the level of “I am my Beloved’s,” that is, an arousal from below; and on

Rosh HaShanah and Yom Kippur is “and my Beloved is mine,” that is, the drawing down of His

G-dliness below: at first, “His left hand is under my head,” awe.

Section 1 of the summary restates the opening: Elul is “I am my Beloved’s,” the arousal from below, while

Rosh HaShanah and Yom Kippur are “and my Beloved is mine,” the drawing down of G-dliness, which be‐

gins with “His left hand is under my head,” awe.

באלול יג״מ ]י״ג מדות[ וא״כ למה אינם יו״ט ]יום טוב[ )ע׳ ]עיין[ כה״ג ]כהאי גוונא[ גבי פורים בד״ה חייב אינש
123 כו׳ עד דלא ידעי(.

In Elul, the Thirteen Attributes; if so, why are they not Yom Tov? (See the like regarding Purim in

the discourse beginning “A person is obligated,” etc., “until he does not know.”)

The question: the Thirteen Attributes shine in Elul, so why are its days not festivals? A parallel discussion

about Purim is found in the discourse on the Talmud’s “A person is obligated [to drink on Purim] until he

does not know.”

אך זהו כמו עד״מ מלך שיוצאים להקביל פניו בשדה. יאר ה׳ פניו הוא ענין יג״מ ]י״ג מדות[.

But this is like, by way of analogy, a king whom people go out to greet in the field. “May Havayah

make His face shine” is the matter of the Thirteen Attributes.

The answer is the parable of the king greeted in the field. The verse “May Havayah make His face shine”

refers to the Thirteen Attributes.

11



L I K K U T E I  T O R A H  ·  P A R S H A S  R E ’ E H  ·  M A A M A R  1 0 אני לדודי ודודי לי

25likuteitorah.com/likkutei-torah/reeh/10/

125 וזהו ישראל ישר אל )עמ״ש ובחי׳ יאר היינו מ״ש אל ה׳ ויאר לנו124 עמ״ש מזה בד״ה ראשי המטות,

בפי׳ לעשות הישר126 סד״ה כי תשמע בקול( שבחינת אל הוא שר ומושל בקרבו:)ב(

And the level of “shine” is what is written, “Havayah is Kel, and He has given us light”; see what is

written on this in the discourse beginning “The heads of the tribes.” And this is Yisrael: yashar Kel

(see what is written on the meaning of “to do what is upright (hayashar)” at the end of the discourse

beginning “When you hearken to the voice”), for the level of Kel is a prince and ruler within him.

(2)

The “shining” is the light of “Havayah is Kel, and He has given us light,” discussed in the discourse on “The

heads of the tribes.” The name Yisrael is also read as yashar Kel, “upright with Kel,” referring to a discourse

on “to do what is upright,” for Kel rules within the Jew; the mark (2) opens the summary’s second section.

128 ובחינת שדה עמ״ש והנה יש באדם בחי׳ עיר מושב כמ״ש סד״ה בפ׳ נסכים127 בפי׳ ארץ מושבותיכם,
129 בת״א ]בתורה אור[ פ׳ חיי ע״פ ויצא יצחק לשוח בשדה.

Now, in a person there is the level of an inhabited city, as is explained at the end of the discourse in

the section of the libations, on the meaning of “the land of your habitations”; and the level of a

field: see what is written in Torah Ohr, Parshas Chayei, on the verse “And Yitzchak went out to med‐

itate in the field.”

Section 2: within a person there is an inhabited city, on which see the discourse on the libations (“the land of

your habitations”), and a field, on which see Torah Ohr, Chayei Sarah, on Yitzchak’s going out “to meditate

in the field.”

ובחינת מדבר זהו ארץ לא זרועה130 )עמ״ש בד״ה אלה מסעי131 ומ״ש מענין זריעה בד״ה האזינו
133 השמים132 ובד״ה בשלח פרעה ובד״ה ששים המה מלכות(

And the level of a wilderness: this is “a land not sown” (see what is written in the discourse begin‐

ning “These are the journeys,” and what is written on the matter of sowing in the discourse begin‐

ning “Listen, O heavens,” in the discourse beginning “When Pharaoh sent,” and in the discourse

beginning “There are sixty queens”),

There is also a wilderness, “a land not sown.” The parenthesis lists discourses on the wilderness journeys

and on the idea of sowing.

135 והעצה לזה כמו שכתוב ,136 אשר לא ישב אדם שם134 הפך ממ״ש האמנם ישב אלקים על הארץ.
137 ובקשתם משם.

“where no man dwelt,” the opposite of what is written, “Will G-d indeed dwell on the earth?” And

the counsel for this is as it is written, “And you shall seek from there.”

In the wilderness “no man dwelt,” the reverse of Shlomo’s wonder, “Will G-d indeed dwell on the earth?” The

remedy is “And you shall seek from there.”
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כי את האור כי טוב138 לגנוז בחי׳ אל ה׳ ויאר לנו שבבחינת ישר אל. אך יש מי שהוא בבחינת אבידה

אצלו.

For “the light, that it was good,” to hide away, is the level of “Havayah is Kel, and He has given us

light,” which is in the level of yashar Kel. But there is one with whom it is in a state of being lost,

The light hidden away is the level of “Havayah is Kel, and He has given us light,” present in Yisrael, yashar

Kel. Yet in some people it has been lost.

140 וכתיב תעיתי ע״ד איזהו שוטה המאבד139 שם מה שנותנין לו. וע״ד מ״ש ובאו האובדים בארץ אשור.
142 כשה141 אובד.

in the manner of: “Who is a fool? One who loses there what is given to him”; and in the manner of

what is written, “And those lost in the land of Ashur shall come”; and it is written, “I have strayed

like a lost sheep.”

Three sayings about loss: the Talmud’s definition of a fool as one who loses what is given to him (the word

“there,” sham, in the text is not in the Talmud’s wording); Isaiah’s “those lost in the land of Ashur”; and the

psalmist’s “I have strayed like a lost sheep.”

ועיין מזה בגמ׳ ]בגמרא[ ספ״ג ]סוף פרק ג׳[ דמכות143 )דף כ״ד סע״א ]סוף עמוד א[( ובמהרש״א ]ובמהרש״א[ שם בח״א

]בחידושי אגדות[ ועיין ברבות פ׳ קרח144 ובפ׳ בשלח145 ס״פ כ״ד מה הצאן כו׳

And see on this in the Gemara, at the end of the third chapter of Makkos (folio 24, end of side a),

and in the Maharsha there, in the Chiddushei Aggados; and see in the Midrash Rabbah on Parshas

Korach, and on Parshas Beshalach, at the end of chapter 24: “Just as the sheep,” etc.,

For more on this: at the end of the third chapter of Makkos the Talmud reads “You shall be lost among the

nations” as “like a lost object that is sought,” as in “I have strayed like a lost sheep; seek Your servant,” and

the Maharsha comments there. The Midrash on Korach and on Beshalach adds, “Just as sheep…”

146 כו׳ ע״ש וזהו כשה אובד. וצריך לחפש במקום שנאבדה אף ישראל אע״פ ]אף על פי[ שחוטאין

שיפשפש במעשיו, וזהו ובקשתם משם, וישוב אל147 ה׳ וירחמהו,

“so Israel, even though they sin,” etc.; see there. And this is “like a lost sheep.” And one must

search in the place where it was lost, that he examine his deeds; and this is “And you shall seek

from there,” and “he will return to Havayah, and He will have mercy on him,”

“…so Israel, even though they sin,” the Holy One still leads them like a flock. That is the “lost sheep”: one

must search where it was lost, by examining one’s deeds, and “return to Havayah, and He will have mercy on

him.”
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)ומזה יבא לבחי׳ שמע שם ע׳ ]עיין[ וגם יתעלה בחי׳ מדבר הנ״ל להיות ומדברך נאוה148 כמ״ש בד״ה

במדבר סיני באהל מועד149 שע״י התשובה יבא לבחינת מדבר אשר לא ישב אדם שם שלמעלה ממדרגת

אדם ונק׳ במדבר הגדול והנורא(.

(and from this he will come to the level of Shema: sham [and] ayin. And also the level of wilderness

mentioned above will be elevated, to become “and your speech (midbarech) is lovely,” as is ex‐

plained in the discourse beginning “In the wilderness of Sinai, in the Tent of Meeting”: that

through teshuvah (return) one comes to the level of a wilderness “where no man dwelt,” which is

above the rank of man, and is called “the great and awesome wilderness”).

From this one comes to the level of Shema: the letters of שמע are those of sham, “there,” together with the let‐

ter ayin. The wilderness itself is elevated into “your speech (midbarech) is lovely”: through teshuvah one

reaches a higher wilderness, “where no man dwelt” because it is above the level of man, called “the great

and awesome wilderness.”

אך האדם אשר לא ירגיש הרחמנות בנפשו זהו מפני שנפגם כ״כ ]כל כך[ עד שנפרד ונכרת משרשו,

But a person who does not feel the compassion in his soul, this is because he has been blemished

so much that he has been separated and cut off from his root

One who does not feel compassion in his soul has been so blemished that he is cut off from his root.

)וכרת הואנגד בחי׳ כתר כמ״ש במא״א ]במאורי אור[ אות כ׳ סט״ו( ומזה אדרבה יעורר עליו רחמים יותר

גדולים, ועי״ז יש תקוה.

(and kares corresponds to the level of Keser (the Crown), as is written in Me’orei Or, the letter kaf,

section 15); and from this, on the contrary, let him arouse upon himself even greater mercy, and

through this there is hope.

The word kares (כרת), being cut off, has the same letters as Keser (כתר), and the summary cites the

Kabbalistic lexicon Me’orei Or that it corresponds to Keser. Therefore he should arouse even greater mercy

upon himself, and through this there is hope.

וזהו הרועה בשושנים בחי׳ יג״מ ]י״ג מדות[. ועוד פי׳ בשושנים ע״ד אם יהיו חטאיכם כשנים150 מבחי׳

אדום כשלג ילבינו.

And this is “who feeds among the roses,” the level of the Thirteen Attributes. A further explanation

of “among the roses”: in the manner of “If your sins be like scarlet,” from the level of red, “they

shall become white as snow,”

“Who feeds among the roses” is the level of the Thirteen Attributes. A second reading: the roses’ red that

turns white recalls “If your sins be like scarlet, they shall become white as snow.”
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כמו שושנה אתהפך מגוון סומק לגוון חוור151 ע״י אש ועמ״ש מענין אש בד״ה והיה לכם לציצית152

ובפ׳ בהר ע״פ כי תבואו כו׳ ושבתה הארץ153 כו׳ ועי״ז יאר ה׳ פניו.

like the rose, which is turned from a red hue to a white hue through fire. And see what is written on

the matter of fire in the discourse beginning “And it shall be for you as tzitzis,” and in Parshas

Behar on the verse “When you come,” etc., “the land shall rest,” etc. And through this, “Havayah

will make His face shine.”

The rose turns from red to white through fire. The summary refers to discourses on fire, “And it shall be for

you as tzitzis” and, in Parshas Behar, “When you come … the land shall rest”; through this, “Havayah will

make His face shine.”

גם י״ל ]יש לומר[ שושנים רומז לבחי׳ ברזא סומקא לסוסיא חיוורא154 וזהו ג״כ ענין לשון של זהורית כו׳

It may also be said that shoshanim alludes to the level of “a red strap on a white horse”; and this

too is the matter of the strip of scarlet wool, etc.;

The roses may also allude to the Talmud’s image of “a red strap on a white horse,” red set against white, and

to the strip of scarlet wool.

וה״ע ]וזהו ענין[ בגדי לבן ובגדי זהב155 כמ״ש ברע״מ ]ברעיא מהימנא[ פ׳ פנחס )דף רנ״ה ע״ב( ועמ״ש בד״ה

למנצח על השמינית וכענין מ״ש בדוד אדמוני עם יפה עינים156 ועמ״ש בביאור ע״פ וכל157 בניך:)ג(

and this is the matter of the white garments and the golden garments, as is written in the Raaya

Mehemna, Parshas Pinchas (folio 255b). And see what is written in the discourse beginning “For

the conductor, on the sheminis”; and similar is what is written of David, “ruddy, with beautiful

eyes”; and see what is written in the explanation on the verse “And all your children.” (3)

This is the theme of the High Priest’s white garments and golden garments, discussed in the Raaya

Mehemna on Pinchas, and of David, “ruddy, with beautiful eyes.” The mark (3) opens the summary’s third

section.

ועוד צ״ל מ״ש אחזתיו ולא ארפנו158 כו׳ כי שאהבה נפשי בקמץ הוא לשון כבר. ע״ד כבר היו לעולמים

כי ישראל עלו במחשבה הקדומה.

Furthermore, there must be what is written, “I held him and would not let him go,” etc. For “she’a‐

havah nafshi,” with a kamatz, expresses “already,” in the manner of “it has already (kevar) been

for ages”; for Israel arose in the primordial Thought.

Section 3: after the love is found must come “I held him and would not let him go.” She’ahavah with a ka‐

matz means “already,” as in “it has already been for ages”: Israel arose in the primordial Thought.
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163 ובזהר 159 ועיין מענין כבר ברבות בראשית פט״ז ,160 ,161 ,162 וזהו ואני בתוך הגולה על נהר כבר,
164 בראשית )ד״ו ע״ב(

And this is “And I was among the exiles by the river Kevar.” And see on the matter of Kevar in

Bereshis Rabbah, chapter 16, and in the Zohar, Bereshis (folio 6b),

This is hinted in Ezekiel’s “by the river Kevar,” a name that means “already.” The summary refers to the

Midrash Rabbah on Bereshis, chapter 16, and to the Zohar (1:6b) on the river Kevar.

165 ועמ״ש בת״א
ובמק״מ ]ובמקדש מלך[ והרמ״ז ]והרב משה זכות[ שם ובזח״ג ]ובזהר חלק ג[ פנחס )דרמ״ז ע״א(

166 ]בתורה אור[ בד״ה ואלה המשפטים גבי כי תקנה עבד עברי.

and in the Mikdash Melech and the Ramaz there, and in the Zohar, Part III, Pinchas (folio 247a);

and see what is written in Torah Ohr, in the discourse beginning “And these are the ordinances,”

regarding “If you acquire a Hebrew servant.”

It also refers to the Zohar commentaries Mikdash Melech and the Ramaz, to the Zohar on Pinchas (247a),

and to the Torah Ohr discourse on “And these are the ordinances,” regarding “If you acquire a Hebrew

servant.”

ואחר שימצא גילוי אהבה זו צ״ל אחזתיו כו׳ ולהביאו אל בית אמי זו תורה שבכתב167 עיין זח״ב ]זהר חלק

ב׳[ ויקהל )דף ריש(.

And after he finds the revelation of this love, there must be “I held him,” etc., and to bring him

“into my mother’s house,” this is the Written Torah; see the Zohar, Part II, Vayakhel (folio 200).

Once this love is revealed it must be held and brought “into my mother’s house,” the Written Torah. The

summary refers to the Zohar on Vayakhel, folio 200 (written ריש, the letter reish, whose value is 200), where

the supernal book is called the Written Torah.

וחדר הורתי זו תשבע״פ ]תורה שבעל פה[, ועמ״ש בד״ה ראה אנכי גבי ונר דלוק על ראשו ומלמדין אותו168
169 כו׳, ועמ״ש בד״ה ועשית בגדי קדש לאהרן אחיך.

And “the chamber of the one who conceived me,” this is the Oral Torah. And see what is written in

the discourse beginning “See, I…,” regarding “and a lamp is lit above his head, and they teach

him,” etc.; and see what is written in the discourse beginning “And you shall make holy garments

for Aharon your brother.”

“The chamber of the one who conceived me” is the Oral Torah. The summary points to the discourse “See,

I…” on the Talmud’s description of the child in the womb, with “a lamp lit above his head” while “they teach

him” the whole Torah, and to the discourse on the priestly garments.
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I N  O N E ’ S  A V O D A H

In Elul a person should go out to meet the King: examine his past deeds, words and thoughts “from there,”

where the spark was lost, and arouse compassion for the G-dly spark in exile. If he feels nothing, he should

take that very numbness as a reason for even greater mercy; if that too does not stir him, there is the “fire

below” of fasting. And once the love is found, he must hold it fast through Torah study and charity.

Q U E S T I O N S  F O R  D I S C U S S I O N

1. Why is Elul not a festival, although the Thirteen Attributes of Mercy shine in it, and how does the parable

of the king in the field answer this?

2. What does it mean that the spark of Kel in every Jew is higher than Chochmah and Daas, and why must

one set aside one’s own will for it to shine?

3. Why must the search be “from there,” and what is the difference between “this” (zeh) and “there” (sham)?

4. According to the parable of the severed limb, what should a person conclude if he examines his deeds and

feels no pain, and what should he do?

5. Why does the love that is found need vessels, and why are Torah and charity the two vessels?

וזהו ענין הרועה בשושנים ששונים הלכות170 ישראל מפרנסין ומתפרנסין עמ״ש בפי׳ רעיתי בד״ה אני

171 ובפי׳ לכו לחמו בלחמי172 בד״ה יונתי בחגוי. ישנה,

And this is the matter of “who feeds among the roses (shoshanim)”: those who study (sheshonim)

the laws. Israel sustain and are sustained; see what is written on the meaning of “my companion”

in the discourse beginning “I am asleep,” and on the meaning of “Come, eat of my bread” in the

discourse beginning “My dove, in the clefts.”

“Who feeds among the roses (shoshanim)” means those who study (sheshonim) the laws. Israel both sustain

G-d and are sustained by Him; the summary refers to the discourses “I am asleep” (on “my companion”)

and “My dove” (on “Come, eat of my bread”).

173 ,174 וענין שני כלים תורה וחסד עמ״ש בביאור ע״פ אני ה׳ אלקיכם דפ׳ ציצית בסופו:

And on the matter of the two vessels, Torah and Chesed (kindness), see what is written in the expla‐

nation on the verse “I am Havayah your G-d” of the section of tzitzis, at its end.

On the two vessels for the light, Torah and Chesed, see the end of the explanation on “I am Havayah your

G-d” in the section of tzitzis.
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S O U R C E S  A N D  R E F E R E N C E S

Notes

P A R A G R A P H  1

אני לדודי

The Kehot note dates this discourse to the year 5557

(1796–97), on the basis of the list of maamarim in this vol‐

ume, and also refers to the list of manuscripts.

K E H O T ’ S  N O T E

נאמר בשנת תקנ״ז — ראה רשימת המאמרים בס׳ מאמרי אדה״ז הקצרים ע׳
תריח הע׳ 95 ולהלן ברשימת הכתבי-יד. באוה״ת במדבר כרך ז ע׳ א׳תתס
מציין לד״ה זה ”אני לדודי דלאזני”. וראה מאמרי אדה״ז — פרשיות כרך ב
ע׳ תתכה ד״ה ענין אלול ור״ה ויוה״כ. ביאור על מאמר זה נדפס באוה״ת
ראה ע׳ תתב. בד״ה אני לדודי תשמ״ז מציין שמאמר זה ”והוא אבוהון דכל
הדרושים עם התחלה זו”. וראה שם המאמר הב׳ ד״ה אני לדודי הקשר בין ב׳
הדרושים. ”ולהעיר ענין נפלא בדרוש . . שמתחיל ונדפס בדף לב, וי״ל
בדא״פ שמספר לב יש בו תוכן מיוחד, כמדובר במ״א ]— לקו״ש ח״ט ע׳ 156
הערה 23 ועוד[ רמז הדבר שבפרק לב שבתניא ]— שניתוסף כולו מאדה״ז
לאחרי מהד״ק דסש״ב )ראה תניא מהדו״ק ע׳ רלו([ מבואר ענין ואהבת
לרעך כמוך, משום שענין אהבת ישראל הוא הלב והעיקר, כמארז״ל זה כלל
גדול בתורה, ועד״ז י״ל לגבי דף לב שבספר משנה תורה בלקו״ת שנסדר
לדפוס ע״י הצ״צ והיינו בדף זה )בדרוש זה( הוא הלב של הלקו״ת דמשנה
תורה. ואפילו את״ל שזה שדרוש זה נדפס בדף לב הי׳ אח״כ, מ״מ קרוב
לומר, שמכיון שזהו ספר בתורה, ובפרט ע״פ תורת הבעש״ט הידוע ]—
כש״ט )הוצאת קה״ת( הוספות סקכ״ו ואילך וש״נ[, אפשר ללמוד הוראה
בעבודת האדם גם מפרטים כאלו” — ד״ה אני לדודי תשמ״ו )סה״מ מלוקט
ח״א ע׳ תסח(. באוה״ת פ׳ ראה כרך ו ע׳ ב׳שמט רשימה מכ״ק הצ״צ
ממאמרים שבהם נתבארו עניני אלול. ושם מציין ”בלקו״ת פ׳ שופטים בד״ה
אני לדודי ב׳ דרושים”. ד״ה זה נעתק בד״ה לך אמר לבי, ת״ש, עם שינויים.
— טעם לכמה מהשינויים, נתבאר בשיחות ש״פ נצבים ה׳שי״ת. כמה ענינים

שבדרוש זה נתבארו בלקו״ש ח״ב ע׳ 378, 637־ ח״ד ע׳ 1344-1342, 1346,
עיי״ש. וי״ל, אשר מצד שייכות הפנימית דפ׳ ראה לאלול, מאמרי אלול
שבלקו״ת )שסודר ע״י אדמו״ר הצ״צ( נכללו בפרשת ראה )ולא בפני עצמם,
כדרושי ר״ה, שבת תשובה ועוד( — לקו״ש ח״ד ע׳ 1346. ראה גם ד״ה אני
לדודי תשכ״ו )סה״מ מלוקט ח״ד ע׳ שסג(. ד״ה אני לדודי תשמ״ב. לקו״ש
ח״ד ע׳ 1339 ואילך. שיחת ש״פ שופטים תש״נ. ביאור אני לדודי הא׳ שלא
נדפס כאן עיין בוך פערטעל ג׳ )שכג, א(. יעו״ש. וע׳ לעיל ד״ה ושמתי כדכד
הא׳ פ״ג בהמוקפים )כה, ג( קודם ד״ה ועוי״ל וד״ל. ]כ[. כנראה הכוונה

להנדפס באוה״ת פ׳ ראה ע׳ תתב.

1

אני לדודי ודודי ר״ת אלול

The note gives it as a source that these words are the ini‐

tials of Elul, recorded there in the name of the expounders

(darshanim).

K E H O T ’ S  N O T E

אבודרהם סדר ר״ה ופירושה פ״א בשם הדרשנים. ראשית חכמה שער
התשובה פ״ד קטו, ב. פע״ח שער ר״ה פ״א. ב״ח לטור או״ח סתקפ״א )ד״ה
והעבירו(, ועוד. — שיחת ש״פ שופטים תש״נ הערה 9. וראה בהנסמן
בסה״מ מלוקט ח״ב ע׳ פב הערה 67. סה״מ מלוקט ח״ד ע׳ שסג. ריש מס׳ ר״ה
בשל״ה הק׳ מקדמונים, יעו״ש. ועל״ק )סד, א( משער היחודים פ״ז. ובמ״ח,

יעו״ש. ובפע״ח ריש ש׳ ר״ה. ]כ[. ראה ד״ה אני לדודי תשל״ט )ע׳ רכב(.

2

אני לדודי ודודי לי

The bride declares that she and her Beloved belong to

each other. The maamar reads the verse’s two halves as

two seasons: Elul, the arousal from below, and Rosh

HaShanah and Yom Kippur, the revelation from above.

Song of Songs 6:3שיר השירים ו׳:ג׳

ים: נִּ ה בַּשּׁוֹשַׁ רֹעֶ י הָ י לִ דוֹדִ י וְ דוֹדִ י לְ נִ אֲ

I am my beloved’s, and my beloved is mine, That feedeth

among the lilies.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

שה״ש ו, ג.

3

אני לדודי ודודי לי. ר״ת אלול

Reishis Chochmah gives the initials of these words as Elul,

and their final letters as four yuds, corresponding to forty

days, as support for the custom of selichos and fasting

from Rosh Chodesh Elul to Yom Kippur.

Reshit Chokhmah, Gate of Repentance 4:38ראשית חכמה, שער
התשובה ד׳:ל״ח

ובסוד התענית ביארו בזוהר )פ׳ שמות דף כ ע״א-ע״ב( אמר שם בפסוק
)שה״ש ב, טז( דודי לי ואני לו הרועה בשושנים, שהקדוש ברוך הוא

מנהיג את עולמו בחסד ובדין, רמז השושנים שיש בהם אודם ולובן, וזה
לשונו מה השושן הזה אדום ולבן, כך ריח הקרבן מאדום ולבן. בא
וראה מריח הקטרת, שהסמנים מהם לבנים מהם אדומים, כגון הלבונה
שהוא לבן, מר דרור אדום, והריח עולה מאדום ולבן, ועל כן מנהיג
עולמו כשושנים שהוא אדום ולבן, דכתיב )יחזקאל מד, טו( להקריב לי

חלב ודם. כנגד זה אדם מקריב חלבו ודמו ומתכפר …
Hamesorah Publishers, Jerusalem 2005 (CC-BY-NC)

4

אני לדודי ודודי לי. ר״ת אלול

Pri Etz Chaim also gives these words as the initials of Elul,

hinting that G-d gave this month for atonement. The

Kehot notes cite it both for the acronym and for Elul as a

time of the Thirteen Attributes.

Pri Etz Chaim, Gate of Rosh Hashana 1:3פרי עץ חיים, שער ראש
השנה א׳:ג׳

העיד הרי״ס ששמע ממורי זלה״ה, שהיה אומר תמיד הסליחות שאנו
אומרים בליל אשמורות ר״ח אלול עם הצבור מלה במלה. )צמ״ח, ויש

לזה סמך בזוהר פרשת יתרו, ובעין יעקב( ואשר לא צדה, ר״ת של
”אנה ”לידו ”ושמתי ”לך, הוא אלול, לרמז כי חדש הזה נתנו הש״י

לכפרה, לכל מי ששגג וחטא, ועשה שום עון בכל השנה, והוא קרוב
לקוראיו בחדש הזה, שהוא ר״ת אלול. וכן ר״ת ”אני ”לדודי ”ודודי
”לי, ר״ת אלול. )צמח - גם ”ליי ”ויאמרו ”לאמור ”אשירה, ר״ת אלול

למפרע, כי אז יצאו כל ניצוצין מהגלות(:
Pri Etz Chaim (Public Domain)

5
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והענין כי באלול מתחיל כו׳

There it is pointed out that the statement that Elul is an

arousal from below is itself the explanation of why “Ani

ledodi vedodi li” are the initials of Elul.

K E H O T ’ S  N O T E

”דזה שבאלול הוא אתערותא דלתתא כו׳ הוא ביאור הענין דאני לדודי ודודי

לי ר״ת אלול” — ד״ה אני לדודי תשכ״ו )סה״מ מלוקט ח״ד ע׳ שסג(.

6

דהיינו בחי׳ אתערותא דלתתא

The Kehot note contrasts Elul, the arousal from below,

with Rosh HaShanah and Yom Kippur, the level of “and

my Beloved is mine,” and refers to this note, which ex‐

plains that the illumination of the Thirteen Attributes in

Elul is there because every arousal from below must be

preceded by an arousal from above.

K E H O T ’ S  N O T E

משא״כ ר״ה ויוה״כ הם בחי׳ ודודי לי. וראה בלקו״ש חכ״ט ע׳ 171 הערה 37.

7

שמאלו תחת לראשי

The words here quote Song of Songs 8:3; the passage is

shown below.

Song of Songs 8:3שיר השירים ח׳:ג׳

י: נִ קֵ בְּ חַ ינוֹ תְּ ימִ י וִ ת רֹאשִׁ חַ מֹאלוֹ תַּ שְׂ
His left hand should be under my head, And his right hand

should embrace me.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

שה״ש ח, ג.

8

The bride describes her Beloved’s embrace: “His left hand

is under my head, and His right hand embraces me.” The

maamar’s wording, לראשי, is that of this verse; the Kehot

note gives 8:3, where the same line reads תחת ראשי. The

maamar assigns the “left hand,” awe, to the days from

Rosh HaShanah to Yom Kippur.

Song of Songs 2:6שיר השירים ב׳:ו׳

י: נִ קֵ בְּ חַ ינוֹ תְּ ימִ י וִ רֹאשִׁ ת לְ חַ מֹאלוֹ תַּ שְׂ
Let his left hand be under my head, And his right hand em‐

brace me.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

9

מלכותך מל׳ כל עולמים

The psalm praises G-d’s everlasting kingship, “Your king‐

ship is a kingship of all olamim.” The maamar reads

olamim as “worlds,” the hidden ones included, all of

which feel awe of the King.

Psalms 145:13תהילים קמ״ה:י״ג

דֹר: כׇל־דּוֹר וָ ךָ בְּ תְּ לְ שַׁ מְ ים וּמֶ כוּת כׇּל־עֹלָמִ לְ ךָ מַ כוּתְ לְ מַ
Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

תהלים קמה, יג.

10

בזהר פנחס דף רי״ד ע״ב ובהרמ״ז שם

Or HaTorah sums up the Zohar: on “Havayah has bared

His holy arm,” to raise up the Congregation of Israel; and

the Ramaz there: Binah enclothed in the Gevurah of Arich

Anpin, which is “His left hand under my head,” for from

there the drawing near begins.

K E H O T ’ S  N O T E

”ע״פ חשף ה׳ זרוע קדשו כו׳ למיקם לה לכנס״י. ובהרמ״ז שם בינה המלבשת

לגבורה דא״א וזהו שמאלו תחת לראשי שמשם התחלת הקירוב” — אוה״ת
פ׳ לך לך כרך א עו, ב. אוה״ת ר״ה א׳תכה. וראה גם לקמן שה״ש נ, ג. ביהל
אור ע׳ רטז ”ע״ד שמאלו תחת לראשי והוא גבורה דא״א כמ״ש הרמ״ז פנחס
דף ריד, ב שסגולות הדין הקדוש הוא להעלות העולמות” ע״ש. ונזכר גם

באוה״ת ויקרא כרך ג ע׳ תתקמז.

11

At Sinai Moshe tells the people that G-d came “so that His

awe may be upon your faces, that you not sin.” The maa‐

mar uses these words for the awe received on Rosh

HaShanah that remains through the year.

Exodus 20:17שמות כ׳:י״ז

ים לֹקִ  אֱ כֶם בָּא הָ תְ עֲבוּר נַסּוֹת אֶ בַ י לְ אוּ כִּ ירָ ם אַל־תִּ עָ ל־הָ ה אֶ ר מֹשֶׁ יֹּאמֶ וַ

אוּ: חֱטָ י תֶ תִּ לְ בִ נֵיכֶם לְ ל־פְּ אָתוֹ עַ יֶה יִרְ הְ עֲבוּר תִּ וּבַ
And Moses said unto the people: ‘Fear not; for G-d is come

to prove you, and that His fear may be before you, that ye sin

not.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

12

וזמן התגלותו דהיינו בר״ה בחי׳ יראה
On Rosh HaShanah and Yom Kippur the level is awe, from

the revelation of G-d’s kingship; but because the maamar

connects this time with “and my Beloved is mine,” it fol‐

lows that love too is given then.

K E H O T ’ S  N O T E

”דבר״ה ויוה״כ הוא בחי׳ יראה )מצד התגלות מלכות ית׳( אבל מזה גופא

שמקשר זמן זה עם ”ודודי לי” מובן שאז הוא )גם( ענין האהבה )וכן מפורש
ס״פ תבא )שמציין בד״ה אני לדודי ]— כאן[ שם: שמקבלים דחילו ורחימו

מלמעלה” — לקו״ש חכ״ט ע׳ 171 הערה 40.

13

וזהו בחי׳ דודי לי רק שצריך תחלה לעורר . . שהיא באלול

The arousal from below in Elul (“I am my Beloved’s”) is

also a preparation for the drawing down (“my Beloved is

mine”) on Rosh HaShanah and Yom Kippur.

K E H O T ’ S  N O T E

”כי האתעדל״ת שבאלול )אני לדודי( היא )גם( הקדמה לההמשכה )דודי לי(

שבר״ה ויוהכ״פ. ]ועפ״ז יומתק מ״ש בהמאמר שבכדי שיהיה ודודי לי בר״ה
וביוהכ״פ צריך תחלה אתעדל״ת באלול — אף שמאמר זה מדבר בענין
אלול, ולא בר״ה ויוהכ״פ — כי זהו ביאור על ענין אני לדודי ודודי לו ר״ת
אלול[” — ד״ה אני לדודי תשכ״ו סעיף א )סה״מ מלוקט ח״ד ע׳ שסג(. ראה

גם לקו״ש חכ״ט ע׳ 163 ואילך שם ע׳ 171.

14

שבאלול הוא זמן התגלות י״ג מדות הרחמים
Cited, with Pri Etz Chaim, as a source that Elul is the time

of the revelation of the Thirteen Attributes of Mercy.

K E H O T ’ S  N O T E

ראה מ״ח מס׳ אלול פ״א, ג. פע״ח שכ״ד בתחילתו.

15
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למה הם ימות החול

The question why the days of Elul are weekdays is ex‐

plained there.

K E H O T ’ S  N O T E

נתבאר באוה״ת פ׳ ראה ע׳ תתב. לקו״ש ח״ד ע׳ 1343.

16

ימות החול ואינם יו״ט כמו שבתות ויו״ט

The note refers there on the contrast between the week‐

days of Elul and Shabbos and Yom Tov.

K E H O T ’ S  N O T E

ראה בספר השיחות תשמ״ט כרך ב ע׳ 686 הערה 107.

17

ע״פ משל למלך

The talk of Shoftim 5750 explains at length the parable of

the king in the field, which seems to reverse the order of

Elul’s service hinted in the acronym “I am my Beloved’s,

and my Beloved is mine.” The talk of Tavo 5751, note 127,

discusses why this parable falls on folio 32.

K E H O T ’ S  N O T E

נתבאר בארוכה בשיחת ש״פ שופטים תש״נ )סה״ש תש״נ ח״ב ע׳ 645(,
בענין המשל דמלך בשדה דלכאורה הוא היפך סדר העבודה דחודש אלול
המרומז בר״ת דאני לדודי ודודי לי, ע״ש. וראה משיחות ש״פ תבוא תנש״א

הערה 127 למה שהמשל הזה הוא בדף לב ע״ש.

18

יוצאין אנשי העיר

Every Jew is one of the “people of the city” of the King of

the world, as it says, “You are children to Havayah your

G-d.”

K E H O T ’ S  N O T E

כי כאו״א מבנ״י מאנשי העיר מלכו של עולם הוא וכמש״נ בנים אתם לה׳
אלקיכם — לקו״ש ח״ט ע׳ 317.

19

ומקבלין פניו בשדה

Why the parable is of a king in the field specifically, and

not in a market, though that too could illustrate the draw‐

ing down of the Thirteen Attributes on weekdays: the field

is the source of man’s sustenance, “a land from which

bread comes,” which comes through his labor in it,

ploughing, sowing and reaping.

Job 28:5איוב כ״ח:ה׳

שׁ: מוֹ־אֵ ךְ כְּ פַּ יהָ נֶהְ תֶּ חְ תַ ם וְ חֶ נָּה יֵצֵא־לָ מֶּ ץ מִ רֶ אֶ
As for the earth, out of it cometh bread, And underneath it is

turned up as it were by fire.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

Psalms 104:15תהילים ק״ד:ט״ו

ד: עָ סְ נוֹשׁ יִ בַב־אֱ ם לְ חֶ לֶ ן וְ מֶ שָּׁ ים מִ נִ יל פָּ הִ צְ הַ נוֹשׁ לְ בַב־אֱ ח לְ מַּ ן יְשַׂ יַיִ וְ
And wine that maketh glad the heart of man, Making the

face brighter than oil, And bread that stayeth man's heart.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

”עפ״ז יומתק המשל דמלך בשדה דוקא )ולא מלך בשוק ]ע״ד המשל בזהר

ר״פ בחקותי משוקא דבורסקי[ וכיו״ב, שגם זה הוא משל על המשכת
יגמדה״ר בימי החול(, כי שדה הוא מקום מקור חיות האדם, ארץ ממנה יצא
לחם )איוב כח, ה(. ולחם לבב אנוש יסעד )תהלים קד, טו(. . . הוא ע״י
עבודת האדם בשדה חרישה זריעה קצירה . . וכמו״כ בנמשל: שלימות

המשכת וגילוי יגמדה״ר בחודש אלול נעשה ע״י עבודת האדם ”אני לדודי”
— משיחת ש״פ ראה מבה״ח אלול תש״נ הערה 8. ”ראה סה״מ מלוקט ח״א

ע׳ תסח ”שדה” משווה כל הנמצאים בו”. וראה מאמרי אדה״ז פרשיות ]—
ח״ב ע׳ תתכו[ — לקו״ש חכ״ט ע׳ 171 הערה 41.

20

ואז רשאין כל מי שרוצה

The Rebbe Rayatz adds and explains that in the field all are

“permitted and able” to greet the King.

K E H O T ’ S  N O T E

ומוסיף ומבאר כ״ק מו״ח אדמו״ר — רשאים ויכולים )סד״ה לך אמר לבי
השי״ת )סה״מ תש״י ע׳ 285( — שיחת ו׳ אלול תשל״ט הערה 47 — לקו״ש

ח״ט ע׳ 312. ראה שם ע׳ 317. ד״ה אני לדודי תשמ״ב.

21

ואז רשאין כל מי שרוצה

Going out to greet the King comes from the people’s own

will, but the power to do so comes from the King’s being

in the field: while he is there, everyone has both the per‐

mission and the ability to greet him.

Shabbat 88a:5שבת פ״ח א:ה׳

ד לַמֵּ א: מְ סָּ א בַּר חַ מָ י בַּר חָ ימִ דִּ ב אַבְ ר רַ ר״, אָמַ הָ ית הָ תִּ חְ תַ בוּ בְּ יַצְּ יִּתְ ״וַ
ם ם אַתֶּ ם: אִ הֶ ר לָ אָמַ ית, וְ יגִ גִ ר כְּ הָ ת הָ ם אֶ יהֶ רוּךְ הוּא עֲלֵ דוֹשׁ בָּ קָּ כָּפָה הַ שֶׁ
א ב אַחָ ר רַ כֶם. אָמַ תְ בוּרַ א קְ הֵ ם תְּ ם לָאו — שָׁ אִ ב, וְ ה מוּטָ תּוֹרָ ים הַ לִ בְּ קַ מְ
ן הֲדוּר י כֵ ל פִּ בָא: אַף עַ ר רָ א. אָמַ יתָ יְ אוֹרָ בָּה לְ א רַ עָ כָּאן מוֹדָ בַּר יַעֲקֹב: מִ
ה ימוּ מַ יְּ ים״ — קִ יְּהוּדִ לוּ הַ בְּ קִ יְּמוּ וְ יב: ״קִ תִ כְ וֵרוֹשׁ, דִּ שְׁ חַ י אֲ ימֵ לוּהָ בִּ בְּ קַ

בָר. לוּ כְּ יבְּ קִּ שֶּׁ
William Davidson, Vocalized Aramaic (CC-BY-NC)

K E H O T ’ S  N O T E

”דזה שהם יוצאים להקביל את פני המלך הוא מצד הרצון שלהם, אלא

שהנתינת כח להקביל את פני המלך הוא ע״י שהמלך בשדה, שאז )בהיותו
בשדה( ישנו הרשות והיכולת לכאו״א להקביל את פני המלך” — ד״ה אני
לדודי תשכ״ו )סה״מ מלוקט ח״ד(. ושם בהערה 13: ”להעיר מתו״א מג״א
צח, ד ואילך בפירוש מרז״ל )שבת פח, א( כפה עליהם הר כגיגית כו׳ מודעא
רבה לאורייתא, דכיון שהקדימו נעשה לנשמע מצד הגילוי מלמעלה ולא
מצד עצמם — אין זה בבחירה ורצון, כפה. ודוקא בימי אחשורוש, זמן של

הסתר קבלו ברצון גמור, רצון שמצד עצמם”.

22

והוא מקבל את כולם בסבר פנים יפות

The stress on “all” means that even those who only wish to

greet the King but are captive to their inclination, so that

their wish to return and accept the yoke of Heaven does

not come to action, are also received with a pleasant

countenance.

K E H O T ’ S  N O T E

”הכוונה בזה שמדגיש את כולם היא, שגם אלה שהם רק רוצים להקביל את

פני המלך אלא שהם שבויים בידי יצרם וגם כשמתעורר אצלם רצון לעשות
תשובה ולקבל עליהם עול מלכות שמים אין זה בא בפועל, גם אותם הוא
מקבל בספר פנים יפות” — ד״ה אני לדודי תשכ״ו )הנ״ל(. וראה בלקו״ש

ח״ט ע׳ 312-13. בהערה.

23

בד״ה זה תשמ״ז מבאר

The Thirteen Attributes of Mercy have two extremes: on

the one hand they are above the chain of descending

worlds, and on the other they are drawn down in measure

24
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P A R A G R A P H  2

and limitation, which is why they are called middos,

“measures.”

K E H O T ’ S  N O T E

”שבענין י״ג מדה״ר ישנם ב׳ קצוות, מצד אחד, הרי הם למעלה מסדר

ההשתלשלות, ולאידך הרי הם נמשכים במדידה והגבלה, שלכן נקראים
בשם מדות )י״ג מדות הרחמים” — )מהנחה בלתי מוגה(. בענין ”התגלות
י״ג מדות הרחמים” — ראה בארוכה בלקו״ש חכ״ט ע׳ 163 בהערות לשם.
לקו״ש חי״ט ע׳ 159. ”והארת י״ג מדות הרחמים בחודש אלול הוא רק מפני
שלפני כל אתעדל״ת צ״ל אתעדל״ע לפני׳” — לקו״ש חכ״ט ע׳ 171 הערה

.37

ומראה פנים שוחקות לכולם

“Receives” applies to something that exists beforehand

and is then received, while “shows a smiling face” means

that the King reveals to another the smiling face that is al‐

ready his; therefore, after saying that the King receives

everyone with a pleasant countenance, the maamar adds

that he shows a smiling face to all.

K E H O T ’ S  N O T E

”דהחילוק בין מקבל )בסבר פנים יפות( למראה )פנים שוחקות( הוא, דלשון

מקבל נופל על דבר שישנו מקודם )לפני שקיבל( והוא מקבל את הדבר,
ומראה פנים שוחקות הוא שהפנים שוחקות שלו )שישנם גם לפני שמראה(
הוא מראה ומגלה אותם לזולתו. וזהו דלאחרי שאומר שהמלך מקבל את
כולם בספר פנים יפות מוסיף שהוא מראה פנים שוחקות לכולם”. — ד״ה

אני לדודי — תשכ״ו )הנ״ל( סעי׳ ה.

25

The Zohar on Pinchas: on Rosh HaShanah G-d’s left arm is

aroused, and the whole world is in awe and judgment; on

Yom Kippur “His left hand is under my head.” The maa‐

mar cites it for the awe of the King that falls even on the

hidden worlds.

Zohar, Pinchas 7:26–9:34ספר הזהר, פנחס ז׳:כ״ו-ט׳:ל״ד

26

In the Song at the Sea: “Terror and dread fall upon them.”

The maamar’s words for the awe that falls even upon the

hidden worlds echo this verse.

Exodus 15:16שמות ט״ו:ט״ז
ךָ מְּ ד־יַעֲבֹר עַ ן עַ מוּ כָּאָבֶ דְּ ךָ יִ רוֹעֲ דֹל זְ גְ ד בִּ חַ פַ ה וָ תָ ימָ ם אֵ יהֶ פֹּל עֲלֵ תִּ

: יתָ נִ ם־זוּ קָ ד־יַעֲבֹר עַ Havayah עַ

Terror and dread falleth upon them; By the greatness of

Thine arm they are as still as a stone; Till Thy people pass

over, O L-RD, Till the people pass over that Thou hast

gotten.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

27

Kehot’s note points to Deuteronomy 21:10–25:19 for these

words.

Deuteronomy 21:10–25:19דברים כ״א:י׳-כ״ה:י״ט

28

יאר ה׳ פניו אליך

The second verse of the priestly blessing, “May Havayah

make His face shine upon you.” The maamar reads it as

the illumination of the Thirteen Attributes in Elul, “face to

face.”

Numbers 6:25במדבר ו׳:כ״ה

: נֶּךָּ יחֻ יךָ וִ לֶ נָיו אֵ ר Havayah פָּ יָאֵ
The L-RD make His face to shine upon thee, and be gracious

unto thee;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

במדבר ו, כה.

29

שהוא ענין הארת י״ג מדות

The talk observes that this refers back to what the maamar

said earlier, that Elul is the time of the revelation of the

Thirteen Attributes of Mercy, and its note cites Pri Etz

Chaim, Gate of Rosh HaShanah, and Mishnas Chassidim,

Masechta Elul 1:3.

K E H O T ’ S  N O T E

”כמ״ש לפנ״ז ש”באלול הוא זמן התגלות י״ג מדות הרחמים” — שיחת ש״פ

שופטים תש״נ. ובהערה שם ”ראה פע״ח שער ר״ה בתחילתו, משנת חסידים
מסכת אלול פ״א ג׳”. ובד״ה אני לדודי — תשכ״ו הנ״ל מוסיף ”שהגם
שבאלול הוא אני לדודי, אתערותא דלתתא, מ״מ, האתערותא דלתתא של
האדם, ובפרט כשהוא רחוק מאלקות, הוא ע״י התעוררות ונתינת כח

מלמעלה, וגילוי י״ג מדות הרחמים שבאלול” ע״ש.

30

והארה זו . . מבחי׳ אל שהוא ראשית כל הי״ג מדות

There are several views on where the Thirteen Attributes

of Mercy begin; this maamar follows the view that they be‐

gin with the Name Kel.

K E H O T ’ S  N O T E

”כנודע שיש כמה שיטות בזה, מהי התחלת י״ג מדה״ר וכאן קאי להשיטה

שההתחלה היא בשם אל” — ד״ה אני לדודי תשמ״ז )מהנחה בלתי מוגה(.
וראה לקו״ש ח״ד ע׳ 1348 ואילך. ראה אוה״ת פ׳ בהעלותך ע׳ תו.

31

א-ל ה׳ ויאר לנו

“Havayah is Kel, and He has given us light.” The maamar

reads it to show that the illumination of the face comes

from the level of Kel, the Infinite Light itself.

Psalms 118:27תהילים קי״ח:כ״ז

: חַ בֵּ זְ מִּ נוֹת הַ רְ ד־קַ ים עַ עֲבֹתִ ג בַּ רוּ־חַ סְ נוּ אִ ר לָ יָּאֶ ל ה׳ וַ אֵ

The L-RD is G-d, and hath given us light; Order the festival

procession with boughs, even unto the horns of the altar.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

תהלים קיח, כז.

32

בביאור ע״פ וכל העם רואים

There the “sounds” the people saw are drawings of the

Infinite Light from concealment into revelation, and “all

came from the sound of the shofar,” which comes “from

the narrow place” and is the source of delights.

K E H O T ’ S  N O T E

תו״א עד, ב.

33

מן המצר קראתי
“From the narrow place I called to G-d; G-d answered me

with expansiveness.” The text refers to its explanation in

34
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the Torah Ohr discourse on the giving of the Torah.

Psalms 118:5תהילים קי״ח:ה׳

הּ: ב קָ חָ רְ מֶּ י בַ נָנִ הּ עָ י קָּ אתִ רָ צַר קָ מֵּ ן־הַ מִ

Out of my straits I called upon the L-RD; He answered me

with great enlargement.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

בד״ה אתם נצבים

The passage contrasts the angels’ love, which comes from

grasping the radiance of G-d that gives life to creation (the

“outer heart”), with the Holy One in His glory and essence,

who is exalted above it, “for His Name alone is exalted.”

The text cites the discourse for why He is called Kel Elyon.

K E H O T ’ S  N O T E

לקמן פ׳ נצבים מד, ג.

35

אתם נצבים

“You are standing today, all of you, before Havayah your

G-d.” The opening words of the discourse in Parshas

Nitzavim to which the text refers.

Deuteronomy 29:9דברים כ״ט:ט׳

נֵיכֶם קְ יכֶם זִ טֵ בְ יכֶם שִׁ אשֵׁ יכֶם רָ לֹקֵ  נֵי ה׳ אֱ פְ כֶם לִ לְּ יּוֹם כֻּ ים הַ בִ צָּ ם נִ אַתֶּ

ל: אֵ רָ ישׁ יִשְׂ יכֶם כֹּל אִ רֵ שֹׁטְ וְ
Ye are standing this day all of you before the L-RD your G-d:

your heads, your tribes, your elders, and your officers, even

all the men of Israel,

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

36

ובד״ה להבין פי׳ וענין י״ג מדות
That discourse explains “Who is a Kel like You” as the

Thirteen Attributes: Kel is Chesed (“the kindness of Kel is

all the day”), kindness that spreads without end from the

Infinite Light down to the lowest place, like water flowing

downward.

K E H O T ’ S  N O T E

לקמן ר״ה ס, ד.

37

ובד״ה וארשתיך לי

The discourse “And I will betroth you to Me” describes

Knesses Yisrael, the source of the souls, as a bride whose

longing is to cleave to her source, and every soul as “the

candle of G-d,” which by its nature rises upward to cleave

to Him; this is the setting of “My heart and my flesh sing

for joy to the living Kel.”

Numbers 8:2במדבר ח׳:ב׳

ה נוֹרָ מְּ נֵי הַ ל־מוּל פְּ נֵּרֹת אֶ ת־הַ ךָ אֶ לֹתְ עֲ הַ יו בְּ לָ תָּ אֵ רְ אָמַ ל־אַהֲרֹן וְ בֵּר אֶ דַּ
נֵּרוֹת: ת הַ עַ בְ ירוּ שִׁ יָאִ

’Speak unto Aaron, and say unto him: When thou lightest

the lamps, the seven lamps shall give light in front of the

candlestick.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

לעיל במדבר ח, ב.

38

לבי ובשרי ירננו אל אל חי

“My heart and my flesh sing for joy to the living Kel.” The

text refers to its explanation in the discourse “And I will

betroth you to Me.”

Psalms 84:3תהילים פ״ד:ג׳

י: ל־חָ ל אֵ נוּ אֶ נְּ י יְרַ רִ שָׂ י וּבְ בִּ רוֹת ה׳ לִ צְ חַ י לְ שִׁ ה נַפְ תָ גַם־כָּלְ פָה וְ סְ כְ נִ

My soul yearneth, yea, even pineth for the courts of the

L-RD; my heart and my flesh sing for joy unto the living G-d.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ככה יעשה כו׳

“Thus would Iyov do all the days”: the future form ya’aseh,

with its prefixed yud, describes a habitual act. The maa‐

mar uses it to show that the yud of Yisrael signals

constancy.

Job 1:5איוב א׳:ה׳

עֱלָה הֶ ר וְ בֹּקֶ ים בַּ כִּ שְׁ הִ ם וְ שֵׁ דְּ קַ יְ יּוֹב וַ לַח אִ יִּשְׁ ה וַ תֶּ שְׁ מִּ י הַ מֵ יפוּ יְ קִּ י הִ י כִּ הִ יְ וַ
ם בָ בָ לְ ים בִּ לֹקִ  כוּ אֱ רְ נַי וּבֵ אוּ בָ טְ י חָ יּוֹב אוּלַ ר אִ י אָמַ לָּם כִּ פַּר כֻּ סְ עֹלוֹת מִ

ים: יָּמִ יּוֹב כׇּל־הַ ה אִ כָּכָה יַעֲשֶׂ

And it was so, when the days of their feasting were gone

about, that Job sent and sanctified them, and rose up early

in the morning, and offered burnt-offerings according to

the number of them all; for Job said: ‘It may be that my sons

have sinned, and blasphemed G-d in their hearts.’ Thus did

Job continually.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

איוב א, ה.

40

The book of Iyov speaks of G-d bringing a soul back from

the pit “to be illumined with the light of life.” The maamar

uses the phrase for the spark’s natural pull upward.

Job 33:30איוב ל״ג:ל׳

יִּים: חַ אוֹר הַ ת לֵאוֹר בְּ חַ י־שָׁ נִּ שׁוֹ מִ יב נַפְ שִׁ הָ לְ
To bring back his soul from the pit, That he may be enlight‐

ened with the light of the living.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

41

בנים אתם לה״א

“You are children to Havayah your G-d.” The maamar ex‐

plains it through “a son is his father’s leg”: the son’s will is

included in the father’s.

Deuteronomy 14:1דברים י״ד:א׳

ינֵיכֶם ין עֵ ה בֵּ חָ רְ ימוּ קׇ שִׂ לֹא־תָ דוּ וְ גֹּדְ תְ יכֶם לֹא תִ לֹקֵ  ם לַה׳ אֱ ים אַתֶּ נִ בָּ
ת: לָמֵ

Ye are the children of the L-RD your G-d: ye shall not cut

yourselves, nor make any baldness between your eyes for

the dead.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

דברים יד, א.

42

ברא כרעא דאבוה
The Kehot note gives this Kabbalistic work as a source of

43
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the saying “a son is his father’s leg.”

Yevamot 3a:2–4יבמות ג׳ א:ב׳-ד׳

יָא נָּה״, אָתְ נָּה״ ״הֵ יָא ״הֵ י: אָתְ ימִ דִּ ק בַּר אַבְ חָ צְ ב יִ י רַ ר לִ מַ בָא: אֲ ר רָ אָמַ דְּ

יבָא לֵקהּ, בִּ א חַ שָׁ רָ דְּ יָא מִ אָתְ א דְּ תָ לְּ תְּ כׇּל מִ רַ אָמְ א דְּ תָּ שְׁ ה״. הַ מָּ ה״ ״זִ מָּ ״זִ
נָא אֲחוֹת א, תְּ ווֹתָ יסּוּר אַחְ אִ י בְּ ירִ אַיְ י דְּ ידֵ בַסּוֹף! אַיְּ ה לְ שָּׁ נֵי לַאֲחוֹת אִ יתְ לִ

תּוֹ. שְׁ אִ
William Davidson, Vocalized Aramaic (CC-BY-NC)

K E H O T ’ S  N O T E

יונת אלם רפ״ב. וראה יבמות ג, א תוד״ה מקמי. ע״ל ח׳ דברים ]ואתחנן[
)יג, ב(. וש״נ. ]כ[.

ברא כרעא דאבוה

Tosafos (s.v. Mikamei), cited in the Kehot note, use the

principle that a son is “his father’s leg,” an extension of

his father. The maamar applies it to the Jew’s bond with

G-d, beyond reason.

Tosafot on Yevamot 3aתוספות על יבמות ג׳ א

44

בטל רצונך מפני רצונו
Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

אבות ב, ד.

45

בטל רצונך מפני רצונו
The Mishnah teaches, “Nullify your will before His will.”

The maamar makes it the condition for the inner dimen‐

sion of G-d’s will to shine to a person.

Pirkei Avot 2:4משנה אבות ב׳:ד׳

ל טֵּ צוֹנוֹ. בַּ רְ ךָ כִ צוֹנְ ה רְ יַּעֲשֶׂ י שֶׁ דֵ , כְּ ךָ צוֹנְ רְ צוֹנוֹ כִ ה רְ ר, עֲשֵׂ יָה אוֹמֵ הוּא הָ
ר, לֵּל אוֹמֵ . הִ צוֹנֶךָ נֵי רְ פְּ ים מִ רִ חֵ צוֹן אֲ ל רְ טֵּ בַ יְּ י שֶׁ דֵ צוֹנוֹ, כְּ נֵי רְ פְּ ךָ מִ צוֹנְ רְ

ת ין אֶ דִ אַל תָּ , וְ ךָ ד יוֹם מוֹתְ ךָ עַ מְ צְ עַ ין בְּ מִ אֲ אַל תַּ בּוּר, וְ צִּ ן הַ רֹשׁ מִ פְ אַל תִּ
סּוֹפוֹ , שֶׁ מֹעַ שְׁ ר לִ שָׁ פְ י אֶ אִ בָר שֶׁ ר דָּ אַל תֹּאמַ קוֹמוֹ, וְ מְ יעַ לִ גִּ תַּ ד שֶׁ ךָ עַ רְ חֲבֵ

נֶה: פָּ א לֹא תִ מָּ נֶה, שֶׁ שְׁ נֶה אֶ פָּ אִ שֶׁ כְ ר לִ אַל תֹּאמַ ע. וְ מַ שָּׁ הִ לְ
He used to say: do His will as though it were your will, so that

He will do your will as though it were His. Set aside your will

in the face of His will, so that he may set aside the will of oth‐

ers for the sake of your will. Hillel said: do not separate

yourself from the community, Do not trust in yourself until

the day of your death, Do not judge your fellow man until

you have reached his place. Do not say something that can‐

not be …

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

46

כי ה׳ אלקיך אש אוכלה הוא

Moshe warns the people that “Havayah your G-d is a con‐

suming fire.” The maamar uses the image of fire and its

light, which are not divided from each other, for the light

of Kel.

Deuteronomy 4:24דברים ד׳:כ״ד

נָּא: ל קַ לָה הוּא אֵ שׁ אֹכְ יךָ אֵ לֹקֶ  י Havayah אֱ כִּ

For the L-RD thy G-d is a devouring fire, a jealous G-d.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

דברים ד, כד.

47

The Zohar on Kedoshim teaches that the Holy One called

Yaakov “Kel,” as in “He called him Kel, the G-d of Israel.”

It is the first of the Zohar passages the text cites for Kel

ruling within Yisrael.

Zohar, Kedoshim 17:104–18:108ספר הזהר, קדושים י״ז:ק״ד-י״ח:ק״ח

1The first 6 lines of the Hebrew text are not found in our

translation.They then rose, and as they went along R.

Eleazar cited the verse: THOU SHALT NOT GO UP AND

DOWN AS A TALE-BEARER AMONG THY PEOPLE, ETC. All

these rules’, he said, ‘have been commented on by the

Companions. Let us, however, also give some exposition of

this section. It is written: YE SHALL KEEP MY STATUTES.

THOU SHALT NOT LET THY CATTLE GENDER WITH A

DIVERSE KIND, ETC. It is written: “Ye are my witnesses said

…

The Zohar; London, Soncino Press, 1933 (Public Domain)
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At Sinai “all the people saw the sounds.” Here it is the title

of a Torah Ohr explanation to which the text refers.

Exodus 20:15שמות כ׳:ט״ו

ר הָ ת־הָ אֶ ר וְ שֹּׁפָ ת קוֹל הַ אֵ ם וְ ידִ פִּ לַּ ת־הַ אֶ קּוֹלֹת וְ ת־הַ ים אֶ ם רֹאִ עָ כׇל־הָ וְ
חֹק: רָ דוּ מֵ מְ יַּעַ יָּנֻעוּ וַ ם וַ עָ א הָ יַּרְ ן וַ שֵׁ עָ

And all the people perceived the thunderings, and the light‐

nings, and the voice of the horn, and the mountain smoking;

and when the people saw it, they trembled, and stood afar

off.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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G-d recalls Israel’s devotion in following Him “in the

wilderness, in a land not sown.” The maamar makes the

unsown land a picture of deeds, words and thoughts that

are not for G-d.

Jeremiah 2:2ירמיהו ב׳:ב׳
ךְ יִ עוּרַ ד נְ סֶ ךְ חֶ י לָ תִּ ר ה׳ זָכַרְ ם לֵאמֹר כֹּה אָמַ לַ͏ִ נֵי יְרוּשָׁ זְ אׇ אתָ בְ רָ קָ לֹךְ וְ  הָ

ה: רוּעָ ץ לֹא זְ רֶ אֶ בָּר בְּ דְ מִּ י בַּ ךְ אַחֲרַ תֵּ כְ ךְ לֶ יִ לֹתָ לוּ אַהֲבַת כְּ
Go, and cry in the ears of Jerusalem, saying: Thus saith the

L-RD: I remember for thee the affection of thy youth, the

love of thine espousals; how thou wentest after Me in the

wilderness, in a land that was not sown.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

50

לאו אורחא . . דהדיוטא
The Zohar on Beha’aloscha: a king of flesh and blood

would not stoop to speak commoners’ words, so the

Torah’s narratives must hold higher secrets. The maamar

applies the principle to idle and needless talk.

Zohar III, 149bזח״ג קמט, ב
K E H O T ’ S  N O T E

זח״ג קמט, ב.
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אשר לא ישב אדם שם

Jeremiah recalls how G-d led Israel through the wilder‐

ness, “a land through which no man passed, and where no

man (adam) dwelt.” The maamar reads adam as the super‐

nal “man” of Ezekiel’s vision, who does not dwell in the in‐

ner wilderness.

Jeremiah 2:6ירמיהו ב׳:ו׳

בָּר דְ מִּ נוּ בַּ יךְ אֹתָ מּוֹלִ יִם הַ רָ צְ ץ מִ רֶ אֶ נוּ מֵ עֲלֶה אֹתָ מַּ רוּ אַיֵּה ה׳ הַ לֹא אָמְ וְ

ב לֹא־יָשַׁ  ישׁ וְ בַר בָּהּ אִ ץ לֹא־עָ רֶ אֶ וֶת בְּ מָ לְ צַ יָּה וְ ץ צִ רֶ אֶ ה בְּ שׁוּחָ בָה וְ ץ עֲרָ רֶ אֶ בְּ
ם: ם שָׁ אָדָ

Neither said they: ‘Where is the L-RD that brought us up Out

of the land of Egypt; that led us through the wilderness,

through a land of deserts and of pits, through a land of

drought and of the shadow of death, through a land that no

man passed through, and where no man dwelt?’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ירמי׳ ב, ו.
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ועל דמות הכסא דמות כמראה אדם

In the vision of the Chariot, above the throne is “a likeness

like the appearance of a man.” The maamar identifies this

“man” with the adam of “where no man dwelt.”

Ezekiel 1:26יחזקאל א׳:כ״ו

מוּת ל דְּ עַ א וְ סֵּ מוּת כִּ יר דְּ פִּ ן־סַ בֶ ה אֶ אֵ רְ מַ ם כְּ ל־רֹאשָׁ ר עַ יעַ אֲשֶׁ קִ ל לָרָ עַ מַּ וּמִ

לָה: עְ מָ לְ יו מִ לָ ם עָ ה אָדָ אֵ רְ מַ מוּת כְּ א דְּ סֵּ כִּ הַ
And above the firmament that was over their heads was the

likeness of a throne, as the appearance of a sapphire stone;

and upon the likeness of the throne was a likeness as the ap‐

pearance of a man upon it above.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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יחזקאל א, כו.
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ועשו לי מקדש
The command to build the Mishkan: “They shall make Me

a Sanctuary, and I will dwell in their midst.” G-d’s pres‐

ence dwells where a sanctuary is made for Him, not in the

wilderness of empty deeds.

Exodus 25:8שמות כ״ה:ח׳

תוֹכָם: י בְּ תִּ נְ כַ שָׁ שׁ וְ דָּ קְ י מִ שׂוּ לִ עָ וְ
And let them make Me a sanctuary, that I may dwell among

them.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שמות כה, ח.
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ובקשתם משם

Moshe foretells that in exile “you shall seek Havayah your

G-d from there, and you will find Him.” The maamar reads

it as the search for the lost spark in the very place it was

lost.

Deuteronomy 4:29דברים ד׳:כ״ט

כׇל־ ךָ וּבְ בְ בָ כׇל־לְ נּוּ בְּ שֶׁ רְ דְ י תִ צָאתָ כִּ יךָ וּמָ לֹקֶ  ת־ה׳ אֱ ם אֶ שָּׁ ם מִ תֶּ שְׁ קַּ וּבִ
: ךָ שֶׁ נַפְ

But from thence ye will seek the L-RD thy G-d; and thou

shalt find Him, if thou search after Him with all thy heart

and with all thy soul.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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דברים ד, כט.
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וירא אלקים את האור
On the first day of creation, “G-d saw the light, that it was

good.” The Sages’ reading, “good to hide away,” becomes

the hidden light in every Jew.

Genesis 1:4בראשית א׳:ד׳

: ךְ חֹשֶׁ ין הַ אוֹר וּבֵ ין הָ ים בֵּ לֹקִ  ל אֱ דֵּ יַּבְ י־טוֹב וַ אוֹר כִּ ת־הָ ים אֶ לֹקִ  א אֱ יַּרְ וַ
And G-d saw the light, that it was good; and G-d divided the

light from the darkness.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בראשית א, ד.
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ופירשו רז״ל

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

זח״א )מה, ב(. ובח״ב )רב, ב(. ]כ[.
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וירא אלהים את האור כי טוב ופירשו רז״ל כי טוב לגנוז

The Zohar: Rabbi Abba said, “And G-d saw the light, that it

was good,” to hide it away; G-d saw the deeds of the

wicked and stored the light for the righteous. The maamar

applies this hidden light to the inner will hidden in every

Jew.

Zohar, Bereshit 70:139–148ספר הזהר, בראשית ע׳:קל״ט-קמ״ח
AND GOD SAW THE LIGHT AND DIVIDED. Said R. Isaac:

‘This implies, as we have explained, that he foresaw the

works of the wicked and stored the light away.’ R. Abba said:

‘He saw its radiance flashing from one end of the world to

the other, and concluded that it was better to store it away in

order that sinners might not have the benefit of it.’

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Talmud: the Holy One has nothing in His treasury but

“a treasure of the fear of Heaven.” The maamar uses the

phrase for the hidden light each Jew must reveal.

Berakhot 33b:24ברכות ל״ג ב:כ״ד

י בִּ שּׁוּם רַ ינָא מִ נִ י חֲ בִּ ר רַ אָמַ הָ יא? וְ א הִ תָּ רְ א זוּטַ תָ ילְּ יִם מִ מַ אַת שָׁ אַטּוּ יִרְ

ל ר שֶׁ לָּא אוֹצָ נָזָיו אֶ ית גְּ בֵ רוּךְ הוּא בְּ דוֹשׁ בָּ קָּ הַ ין לוֹ לְ י: אֵ ן יוֹחַ עוֹן בֶּ מְ שִׁ
רוֹ״. יא אוֹצָ אַת ה׳ הִ ר ״יִרְ מַ נֶּאֱ יִם, שֶׁ מַ אַת שָׁ יִרְ

Is, then, the fear of Heaven a small thing? Lo, R. Hannina

has said in the name of R. Simeon b. Johai : The Holy One,

blessed be He, has in His treasury nothing but the store of
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heavenly fear; as it is said, "And the fear of the L-rd which is

His treasure" (Is. xxxiii. 6) !

William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

מי גילה לבני רז זה

When Israel said “we will do” before “we will hear,” a

heavenly voice asked, “Who revealed this secret to My

children?” The parenthesis identifies this with the hidden

love.

Shabbat 88a:8שבת פ״ח א:ח׳

ה בַּת תָ ע״ יָצְ מָ שְׁ ״נִ ה״ לְ ל ״נַעֲשֶׂ אֵ רָ ימוּ יִשְׂ דִּ קְ הִ ה שֶׁ עָ שָׁ זָר: בְּ עָ לְ י אֶ בִּ ר רַ אָמַ

ין בּוֹ? שִׁ מְּ תַּ שְׁ ת מִ רֵ שָּׁ י הַ כֵ אֲ לְ מַּ ז זֶה שֶׁ נַי רָ בָ לָּה לְ י גִּ ן: מִ הֶ ה לָ רָ אָמְ קוֹל וְ
רוֹ״ — בָ קוֹל דְּ מֹעַ בְּ שְׁ רוֹ לִ בָ י דְ י כֹחַ עֹשֵׂ בֹּרֵ יו גִּ אָכָ לְ כוּ ה׳ מַ רְ יב: ״בָּ תִ כְ דִּ
יב תִ כְ אי דִּ ינָא: מַ נִ י חֲ בִּ רַ א בְּ מָ י חָ בִּ ר רַ ״. אָמַ מֹעַ שְׁ ר ״לִ הֲדַ י״, וַ א ״עֹשֵׂ ישָׁ רֵ בְּ
ה : מָ ךְ ר לָ , לוֹמַ פּוּחַ תַ ל לְ אֵ רָ לוּ יִשְׂ שְׁ מְ ה נִ גוֹ׳״ — לָמָּ ר וְ יַּעַ י הַ עֲצֵ פּוּחַ בַּ תַ ״כְּ

ע״. מָ שְׁ ״נִ ה״ לְ ימוּ ״נַעֲשֶׂ דִּ קְ ל הִ אֵ רָ יו, אַף יִשְׂ לָ עָ ם לְ יוֹ קוֹדֶ רְ פּוּחַ זֶה פִּ תַּ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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Kehot’s note points to Jeremiah 35:7 for these words.

Jeremiah 35:7ירמיהו ל״ה:ז׳

י כֶם כִּ יֶה לָ הְ לֹא יִ עוּ וְ טָּ ם לֹא־תִ כֶרֶ עוּ וְ רָ זְ ע לֹא־תִ זֶרַ נוּ וְ בְ יִת לֹא־תִ וּבַ

ר שֶׁ ה אֲ מָ דָ אֲ נֵי הָ ל־פְּ ים עַ בִּ ים רַ יוּ יָמִ חְ ן תִּ עַ מַ יכֶם לְ מֵ בוּ כׇּל־יְ שְׁ ים תֵּ לִ הָ בׇּאֳ
ם: ים שָׁ ם גָּרִ אַתֶּ

neither shall ye build house, nor sow seed, nor plant vine‐

yard, nor have any; but all your days ye shall dwell in tents,

that ye may live many days in the land wherein ye sojourn.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

61

ובקשתם משם
“And you shall seek Havayah your G-d from there.” The

maamar dwells on the word “from there”: the search must

take place where the loss happened.

Deuteronomy 4:29דברים ד׳:כ״ט

כׇל־ ךָ וּבְ בְ בָ כׇל־לְ נּוּ בְּ שֶׁ רְ דְ י תִ צָאתָ כִּ יךָ וּמָ לֹקֶ  ת־ה׳ אֱ ם אֶ שָּׁ ם מִ תֶּ שְׁ קַּ וּבִ
: ךָ שֶׁ נַפְ

But from thence ye will seek the L-RD thy G-d; and thou

shalt find Him, if thou search after Him with all thy heart

and with all thy soul.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ויראתו על פניו

At Sinai Moshe says G-d came “so that His awe may be

upon your faces.” The maamar’s words for the awe that

comes with the light of G-d’s face echo it.

Exodus 20:17שמות כ׳:י״ז

ים לֹקִ  אֱ כֶם בָּא הָ תְ עֲבוּר נַסּוֹת אֶ בַ י לְ אוּ כִּ ירָ ם אַל־תִּ עָ ל־הָ ה אֶ ר מֹשֶׁ יֹּאמֶ וַ
אוּ: חֱטָ י תֶ תִּ לְ בִ נֵיכֶם לְ ל־פְּ אָתוֹ עַ יֶה יִרְ הְ עֲבוּר תִּ וּבַ

And Moses said unto the people: ‘Fear not; for G-d is come

to prove you, and that His fear may be before you, that ye sin

not.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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נחפשה דרכינו

“Let us search and examine our ways, and return to

Havayah.” The maamar takes it as the model for examin‐

ing one’s past deeds, words and thoughts.

Lamentations 3:40איכה ג׳:מ׳

Havayahד־ נָשׁוּבָה עַ ה וְ קֹרָ נַחְ ינוּ וְ כֵ רָ ה דְ שָׂ פְּ נַחְ

Let us search and try our ways, And return to the L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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איכה ג, מ.
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שיפשפש במעשיו ודבוריו ומחשבותיו

The note refers to this passage in the discourses of 5670 in

connection with examining one’s deeds, words and

thoughts.

K E H O T ’ S  N O T E

ראה סה״מ עת״ר ע׳ סא ואילך.
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וא״א לומר כך רק על הקב״ה

There it is explained that the true sense of zeh, “this,” ap‐

plies only to the Essence of G-d.

K E H O T ’ S  N O T E

ראה ד״ה זה היום תחלת מעשיך תשל״ג דאמיתית הענין ד”זה” הוא רק
בהעצמות. ד״ה בחודש השלישי תשל״ט סעי׳ י׳ )סה״מ מלוקט ח״ד ע׳ רסו(.
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כמ״ש זה אלי ואנוהו

In the Song at the Sea, Israel sings, “This is my G-d, and I

will glorify Him.” The word “this” shows that G-d alone

can truly be pointed to as present.

Exodus 15:2שמות ט״ו:ב׳

הוּ: נְ מֶ רֹמְ אֲ י וַ י אָבִ לֹקֵ  הוּ אֱ וֵ אַנְ י וְ לִ ה זֶה אֵ ישׁוּעָ י לִ י־לִ הִ יְ הּ וַ ת קָ רָ מְ זִ י וְ זִּ עׇ

The L-RD is my strength and song, And He is become my

salvation; This is my G-d, and I will glorify Him; My father’s

G-d, and I will exalt Him.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שמות טו, ב. וראה פרש״י עה״פ.
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זה אלי ואנוהו

Rashi: G-d revealed Himself to them in His glory, and they

pointed to Him with the finger; a maidservant at the sea

saw what the prophets did not. The maamar’s “point to

with one’s finger” follows this.

Rashi on Exodus 15:2רש"י על שמות ט״ו:ב׳

68

מלא כל הארץ כבודו

The angels’ call in Isaiah’s vision, “the whole earth is full

of His glory.” Because G-d is present everywhere, only of

Him can one say “this.”

Isaiah 6:3ישעיהו ו׳:ג׳

ץ אָרֶ לֹא כׇל־הָ בָאוֹת מְ דוֹשׁ ה׳ צְ דוֹשׁ קָ דוֹשׁ קָ ר קָ אָמַ ל־זֶה וְ א זֶה אֶ רָ קָ וְ
בוֹדוֹ: כְּ

And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שדרשו רז״ל ע״פ קראו שם פרעה

Jeremiah’s prophecy against Egypt: “They cried there:

Pharaoh king of Egypt is a noise; he has let the appointed

time pass.” The maamar reads “he has let the moed pass”

as turning festive joy into frivolity.

Jeremiah 46:17ירמיהו מ״ו:י״ז

ד: מּוֹעֵ יר הַ עֱבִ אוֹן הֶ יִם שָׁ רַ צְ ־מִ ךְ לֶ עֹה מֶ רְ ם פַּ אוּ שָׁ רְ קָ
They cried there: ‘Pharaoh king of Egypt is but a noise; He

hath let the appointed time pass by.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

Moed Katan 16a:4מועד קטן ט״ז א:ד׳

ה יב: ״אַתָּ תִ כְ יָא — דִּ נְ לָ נֵי ה׳״. אַתְּ וּפְ פְ יב: ״לִ תִ כְ בָּה — דִּ א רַ רָ י גַּבְ מֵּ קַ לְ
נָא — ימְ ר זִ תַ נָא בָּ ימְ ר״. זִ חָ יב: ״מָ תִ כְ נָא — דִּ ימְ ינַן זִ עִ בְ קָ אַהֲרֹן״. דְּ ם וְ הֵ וָ

ד״. מּוֹעֵ יר הַ עֱבִ אוֹן הֶ יִם שָׁ רַ צְ ךְ מִ לֶ עֹה מֶ רְ ם פַּ אוּ שָׁ רְ יב: ״קָ תִ כְ דִּ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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ירמי׳ מו, יז ]כ[. מו״ק טז, א.
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במדבר הזה יתמו

After the spies, G-d decrees, “In this wilderness they shall

be ended, and there they shall die.” The maamar reads

both halves of the verse as ways of redeeming what fell

“there.”

Numbers 14:35במדבר י״ד:ל״ה

י לָ ים עָ דִ נּוֹעָ זֹּאת הַ ה הַ עָ רָ ה הָ דָ עֵ כׇל־הָ ה לְ עֱשֶׂ ם־לֹא זֹאת אֶ י אִ תִּ רְ בַּ י ה׳ דִּ נִ אֲ
תוּ: ם יָמֻ שָׁ מּוּ וְ זֶּה יִתַּ בָּר הַ דְ מִּ בַּ

I the L-RD have spoken, surely this will I do unto all this evil

congregation, that are gathered together against Me; in this

wilderness they shall be consumed, and there they shall

die.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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במדבר יד, לה.
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במדבר הזה יתמו

The Zohar on Shelach: Rabbi Ila’i says that each person is

meant to be tamim, wholehearted, with G-d, and “on this

secret, ‘In this wilderness they shall be ended (yitamu)’”;

there too it reads “You shall be wholehearted (tamim) with

Havayah your G-d.” The text prints 163b, where Sefaria

has this passage; the Kehot note emends it to 162b, where

the Zohar reads the verse in its plain sense, of the genera‐

tion that died in the wilderness.

Zohar, Sh'lach 13:119–128ספר הזהר, שלח לך י״ג:קי״ט-קכ״ח
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זה אלי

“This is my G-d”: the word zeh links the holy speech of

prayer with “this wilderness.”

Exodus 15:2שמות ט״ו:ב׳

הוּ: נְ מֶ רֹמְ אֲ י וַ י אָבִ לֹקֵ  הוּ אֱ וֵ אַנְ י וְ לִ ה זֶה אֵ ישׁוּעָ י לִ י־לִ הִ יְ הּ וַ ת קָ רָ מְ זִ י וְ זִּ עׇ

The L-RD is my strength and song, And He is become my

salvation; This is my G-d, and I will glorify Him; My father’s

G-d, and I will exalt Him.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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לאמר זה הדבר
Moshe spoke to the heads of the tribes, “saying, ‘This is

the word (zeh hadavar) that Havayah commanded.’” The

text refers to the discourse on it in Parshas Matos, on holy

speech in Torah study.

Numbers 30:2במדבר ל׳:ב׳

וָּה ה׳ ר צִ בָר אֲשֶׁ דָּ ל לֵאמֹר זֶה הַ אֵ רָ נֵי יִשְׂ בְ טּוֹת לִ מַּ י הַ אשֵׁ ל־רָ ה אֶ בֵּר מֹשֶׁ דַ יְ וַ
And Moses spoke unto the heads of the tribes of the children

of Israel, saying: This is the thing which the L-RD hath

commanded.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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קס״ג ב׳

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

קסב, ב כצ״ל. ]כ[.
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תמים תהיה

“You shall be wholehearted with Havayah your G-d.”

Through the Zohar the maamar reads yitamu, “they shall

be ended,” as becoming tamim.

Deuteronomy 18:13דברים י״ח:י״ג

: יךָ לֹקֶ  ם ה׳ אֱ יֶה עִ הְ ים תִּ מִ תָּ
Thou shalt be whole-hearted with the L-RD thy G-d.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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נפילת אפים
The laws of nefilas apayim, the prayer said with the face

lowered after the Amidah. Cited in the Kehot note for this

practice.

Shulchan Arukh, Orach Chayim 131:1–2שולחן ערוך, אורח חיים
קל״א:א׳-ב׳

דיני נפילת אפים. ובו ח סעיפים: אין לדבר בין תפלה לנפילת אפים.
כשנופל על פניו נהגו להטות על צד שמאל: הגה וי״א דיש להטות על
צד ימין והעיקר להטות ]ריב״ש סי׳ רי״ב וב״י בשם הרוקח[ בשחרית
כשיש לו תפילין בשמאלו על צד ימין משום כבוד התפילין ובערבית או
כשאין לו תפילין בשמאלו יטה על צד שמאל ]מנהגים[ ולאחר שנפל
על פניו יגביה ראשו ויתחנן מעט מיושב וכל מקום ומקום לפי מנהגו

ומנהג פשוט לומר ואנחנו לא נדע כו׳ וחצי קדיש אשרי למנצח ]טור[
ואפילו בימים שאין אומרים תחנון אומרים למנצח …

Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public
Domain)
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הוא נפילת אפים . . אליך ה׳
The Zohar explains the order of nefilas apayim: after the

Amidah a person falls on his face as if leaving the world

and entrusts his soul, saying “To You, Havayah, I lift up

my soul.” The maamar identifies this with “there they

shall die.”

Zohar III, 120bזח״ג קכ, ב
K E H O T ’ S  N O T E

ראה זח״ג קכ, ב. שו״ע או״ח רסקל״א. פע״ח שי״ג, פ״ב.
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P A R A G R A P H  7
העלאת ניצוצים שנפלו בבחי׳ שם ע״י אליך ה׳ נפשי אשא

Pri Etz Chaim explains that in nefilas apayim a person

gives himself over as if to death and descends in intent

among the kelipos to gather and raise the sparks there,

with “To You, Havayah, I lift up my soul.” The maamar

calls this the elevation of the sparks that fell “there.”

Pri Etz Chaim, Gate of Putting Down the Head 2:12פרי עץ
חיים, שער נפילת אפים ב׳:י״ב

אמנם יש לי ספק גדול בזה, כי מורי זלה״ה אמר לי תחלה, כי ג׳ ב״ן
אלו של בי״ע, להעלות מכל העולמות. ואח״כ פעם ב׳ ביאר לי, כי בנ״א

לא יש רק העלאת נפשות דוקא, וזהו אליך י״י נפשי אשא, ולא אמר
רוחי ונשמתי. אך רוח ונשמה, הם עולין במזמור אשרי ובמזמור יענך,

כמ״ש, ואיך יצדקו יחדיו:
Pri Etz Chaim (Public Domain)
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אליך ה׳ נפשי אשא
“To You, Havayah, I lift up my soul,” the psalm said at ne‐

filas apayim. Its words express giving over the soul to G-d.

Psalms 25:1תהילים כ״ה:א׳

א: שָּׂ י אֶ שִׁ יךָ ה׳ נַפְ לֶ ד אֵ וִ דָ לְ
[A Psalm] of David. Unto Thee, O L-RD, do I lift up my soul.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

80

ואותנו הוציא משם

“And us He brought out from there, in order to bring us”

to the land. The maamar reads “from there” as the level of

“there,” the place of the kelipos.

Deuteronomy 6:23דברים ו׳:כ״ג

בַּע שְׁ ר נִ ץ אֲשֶׁ אָרֶ ת־הָ נוּ אֶ ת לָ נוּ לָתֶ יא אֹתָ בִ ן הָ עַ מַ ם לְ שָּׁ יא מִ נוּ הוֹצִ אוֹתָ וְ
ינוּ: בֹתֵ אֲ לַ

And He brought us out from thence, that He might bring us

in, to give us the land which He swore unto our fathers.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

דברים ו, כג.
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וישוב אל ה׳ וירחמהו

“Let the wicked forsake his way … and return to Havayah,

and He will have mercy on him.” The maamar reads it as

arousing great mercy on the exiled spark within.

Isaiah 55:7ישעיהו נ״ה:ז׳

ינוּ לֹקֵ  ל־אֱ אֶ הוּ וְ חֲמֵ ירַ ל־ה׳ וִ יָשֹׁב אֶ יו וְ בֹתָ שְׁ חְ ן מַ ישׁ אָוֶ אִ כּוֹ וְ רְ ע דַּ שָׁ זֹב רָ  יַעֲ
: לוֹחַ סְ בֶּה לִ י־יַרְ כִּ

Let the wicked forsake his way, And the man of iniquity his

thoughts; And let him return unto the L-RD, and He will

have compassion upon him, And to our G-d, for He will

abundantly pardon

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ישעי׳ נה, ז.
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“Therefore thus says Havayah to the house of Yaakov, who

redeemed Avraham.” The maamar, like Tanya, reads it as

Yaakov’s attribute of compassion redeeming Avraham’s

attribute of love. (The Kehot note prints Isaiah 55:7, evi‐

dently a misprint: the words are in 29:22.)

Isaiah 29:22ישעיהו כ״ט:כ״ב

ה יֵבוֹשׁ תָּ ם לֹא־עַ הָ רָ ת־אַבְ ה אֶ דָ ר פָּ ית יַעֲקֹב אֲשֶׁ ל־בֵּ ר ה׳ אֶ ן כֹּה־אָמַ כֵ לָ
רוּ: וָ נָיו יֶחֱ ה פָּ תָּ לֹא עַ יַעֲקֹב וְ

Therefore thus saith the L-RD, who redeemed Abraham,

concerning the house of Jacob: Jacob shall not now be

ashamed, Neither shall his face now wax pale;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ליעקב אשר פדה את אברהם

Tanya quotes the verse in the same form, “To Yaakov, who

redeemed Avraham,” for the teaching that compassion for

the exiled spark in a fellow Jew cancels hatred and arouses

love.

Isaiah 55:7ישעיהו נ״ה:ז׳
K E H O T ’ S  N O T E

ישעי׳ נה, ז. וכ״ה בתניא פל״ב. ובהערות ותיקונים שם: בקרא לבית יעקב.
ובכמה מדרז״ל )סנה׳ יט, ב. ועוד( מוכח דהכוונה ליעקב עצמו. ע״ל במאמר

ד״ה וספרתם ]אמור לה, ג[ רפ״ב. וש״נ. ]כ[.
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ליעקב אשר פדה את אברהם

The Talmud asks where Yaakov redeemed Avraham and

answers that he spared him the pain of raising children.

The Kehot note brings it to show that the Sages took the

verse to refer to Yaakov himself.

Sanhedrin 19b:18סנהדרין י״ט ב:י״ח

ינוּ צִ ן מָ יכָ י הֵ כִ ם״, וְ הָ רָ ת אַבְ ה אֶ דָ ר פָּ ית יַעֲקֹב אֲשֶׁ ל בֵּ ר ה׳ אֶ ן כֹּה אָמַ כֵ ״לָ
ים. נִ ידּוּל בָּ ר גִּ עַ צַּ אוֹ מִ דָ פְּ ה: שֶׁ ב יְהוּדָ ר רַ ם? אָמַ הָ רָ אַבְ אוֹ לְ דָ פְּ יַעֲקֹב שֶׁ בְּ
ה יֵבוֹשׁ יַעֲקֹב״ – תָּ גוֹ׳״, ״לֹא עַ ה יֵבוֹשׁ יַעֲקֹב וְ תָּ יב: ״לֹא עַ תִ כְ ינוּ דִּ יְ הַ וְ

יו. י אָבִ בִ אֲ רוּ״ – מֵ וָ נָיו יֶחֱ ה פָּ תָּ לֹא עַ יו, ״וְ אָבִ מֵ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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מדת יעקב . . רחמנות

The Pardes’s dictionary of Kabbalistic terms is cited for

Yaakov as the attribute of compassion; the note gives the

same entry, Ahavah (love), as for Avraham.

K E H O T ’ S  N O T E

ראה פרדס שם ערך אהבה. קה״י בערכו.

86

אהבה . . אאע״ה
Cited for love as the attribute of Avraham.

K E H O T ’ S  N O T E

ראה פרדס שם ערך אהבה. קה״י בערכו.
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כנשר יעיר
“As an eagle stirs up its nest, hovers over its young.” The
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opening words of a discourse to which the text refers.

Deuteronomy 32:11דברים ל״ב:י״א

תוֹ: רָ בְ ל־אֶ הוּ עַ אֵ הוּ יִשָּׂ חֵ קָּ יו יִ נָפָ רֹשׂ כְּ פְ ף יִ חֵ יו יְרַ ל־גּוֹזָלָ נּוֹ עַ יר קִ ר יָעִ נֶשֶׁ כְּ

As an eagle that stirreth up her nest, Hovereth over her

young, Spreadeth abroad her wings, taketh them, Beareth

them on her pinions—

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

דרשו כו׳ בהמצאו

“Seek Havayah while He may be found.” The text refers to

its explanation in the discourse on “As an eagle stirs up its

nest.”

Isaiah 55:6ישעיהו נ״ה:ו׳

רוֹב: יוֹתוֹ קָ הְ הוּ בִּ אֻ רָ אוֹ קְ צְ מָּ הִ שׁוּ ה׳ בְּ רְ דִּ
Seek ye the L-RD while He may be found, Call ye upon Him

while He is near;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אע״פ שחטא

On “Israel has sinned,” the Talmud says: “Even though he

sinned, he is Yisrael.” The maamar draws from it that the

spark of G-dliness never leaves a Jew.

Sanhedrin 44aסנהדרין מ״ד א
K E H O T ’ S  N O T E

סנהדרין מד, א.
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Kehot’s note points to Nehemiah 9:19 for these words.

Nehemiah 9:19נחמיה ט׳:י״ט

ר נָן לֹא־סָ עָ מּוּד הֶ ת־עַ בָּר אֶ דְ מִּ ם בַּ תָּ זַבְ ים לֹא עֲ בִּ רַ יךָ הָ חֲמֶ רַ ה בְּ אַתָּ וְ
ם הֶ יר לָ אִ הָ יְלָה לְ לַ שׁ בְּ אֵ מּוּד הָ ת־עַ אֶ ךְ וְ רֶ דֶּ הַ ם בְּ חֹתָ נְ הַ ם לְ יוֹמָ ם בְּ יהֶ עֲלֵ מֵ

כוּ־בָהּ: ר יֵלְ ךְ אֲשֶׁ רֶ דֶּ ת־הַ אֶ וְ
yet Thou in Thy manifold mercies forsookest them not in the

wilderness; the pillar of cloud departed not from over them

by day, to lead them in the way; neither the pillar of fire by

night, to show them light, and the way wherein they should

go.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ברחמיך הרבים רחם עלינו

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

ברכת יוצר.
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מדתו של יעקב מבריח מן הקצה
The Zohar’s introduction says that Yaakov “is the bar that

passes from end to end,” because he stands in the middle.

The maamar applies this to the attribute of compassion.

Zohar I, 1bזח״א א, ב

Zohar III, 175bזח״ג קעה, ב
K E H O T ’ S  N O T E

זח״א א, ב. זח״ג קעה, ב.
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ע״י הרהור תשובה א׳ ישוב

Kehot’s note points to Avodah Zarah 10b for these words.

Avodah Zarah 10bעבודה זרה י׳ ב

Zohar I, 129aזח״א קכט, א
K E H O T ’ S  N O T E

להעיר מקידושין מט, ב. ע״ז י, ב. זח״א קכט, א-ב.

94

ע״י הרהור תשובה א׳

A man who betroths a woman “on condition that I am

righteous,” even if he is completely wicked, the betrothal

may take effect, “for perhaps he had a thought of teshuvah

in his mind.” The maamar learns that a single thought of

teshuvah can return one to his root.

Kiddushin 49b:4–5קידושין מ״ט ב:ד׳-ה׳

ר הֵ רְ א הִ מָּ ת, שֶׁ שֶׁ קוּדֶּ ע גָּמוּר – מְ שָׁ ילּוּ רָ פִ יק״ – אֲ דִּ י צַ נִ אֲ נָת שֶׁ ל מְ ״עַ
ת, שֶׁ קוּדֶּ יק גָּמוּר – מְ ילּוּ צַדִּ פִ ע״ – אֲ שָׁ י רָ נִ אֲ נָת שֶׁ ל מְ תּוֹ. ״עַ עְ דַ שׁוּבָה בְּ תְּ

דוּ לָעוֹלָם, ה יָרְ מָ כְ ים חׇ בִּ ה קַ רָ תּוֹ. עֲשָׂ עְ דַ ה בְּ ה זָרָ בַר עֲבוֹדָ ר דְּ הֵ רְ א הִ מָּ שֶׁ
דוּ י יָרְ ים יוֹפִ בִּ ה קַ רָ עוֹלָם כּוּלּוֹ. עֲשָׂ ד כׇּל הָ חָ אֶ ל וְ אֵ רָ ץ יִשְׂ רֶ לָה אֶ ה נָטְ עָ שְׁ תִּ
ים בִּ ה קַ רָ עוֹלָם כּוּלּוֹ. עֲשָׂ ד כׇּל הָ חָ אֶ יִם וְ לַ לָה יְרוּשָׁ ה נָטְ עָ שְׁ לָעוֹלָם, תִּ
ה רָ עוֹלָם כּוּלּוֹ. עֲשָׂ ד כׇּל הָ חָ אֶ י וְ לָה רוֹמִ ה נָטְ עָ שְׁ דוּ לָעוֹלָם, תִּ ירוּת יָרְ עֲשִׁ

לָה … ה נָטְ עָ שְׁ דוּ לָעוֹלָם, תִּ יּוּת יָרְ ים עֲנִ בִּ קַ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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וכמ״ש בפרשה במדבר בד״ה וידבר

On column 1b the discourse reads “Lift up the head … by

their heads (legulgelosam)” as raising the lower will,

which is born of the soul’s intellect and emotions, to the

soul’s root above, where the Supernal Will shines; sins

separate that root from the soul in the body, “like a person

whose body has been cut off from his head.” The counsel

is “as if a remedy were found to join one’s body to his

head”: this is “lifting up the head,” the words the maamar

quotes.

Numbers 1:2במדבר א׳:ב׳

פַּר סְ מִ ם בְּ בֹתָ ית אֲ בֵ ם לְ חֹתָ פְּ שְׁ מִ ל לְ אֵ רָ נֵי־יִשְׂ ת בְּ ת־רֹאשׁ כׇּל־עֲדַ אוּ אֶ שְׂ
ם: לֹתָ  גְּ לְ גֻ מוֹת כׇּל־זָכָר לְ שֵׁ

’Take ye the sum of all the congregation of the children of

Israel, by their families, by their fathers’houses, according

to the number of names, every male, by their polls;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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לעיל במדבר א, ב.
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Kehot’s note points to II Chronicles 7:9 for these words.

II Chronicles 7:9דברי הימים ב ז׳:ט׳

ג חָ הֶ ים וְ ת יָמִ עַ בְ שׂוּ שִׁ חַ עָ בֵּ זְ מִּ נֻכַּת הַ י חֲ ת כִּ רֶ י עֲצָ ינִ מִ שְּׁ יּוֹם הַ יַּעֲשׂוּ בַּ וַ
ים: ת יָמִ עַ בְ שִׁ

And on the eighth day they held a solemn assembly; for they

kept the dedication of the altar seven days, and the feast sev‐

en days.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כי אבי ואמי עזבוני

“For my father and my mother have forsaken me, and

Havayah will gather me in.” Cited from the discourse on

Shemini Atzeres: even one cut off is gathered back.

Psalms 27:10תהילים כ״ז:י׳

י: נִ פֵ ה׳ יַאַסְ י וַ זָבוּנִ י עֲ מִּ אִ י וְ י־אָבִ כִּ

For though my father and my mother have forsaken me, The

L-RD will take me up.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים כז, י.
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הרועה בשושנים

“I am my Beloved’s, and my Beloved is mine, who feeds

among the roses.” The close of the maamar’s opening

verse becomes the counsel of fire.

Song of Songs 6:3שיר השירים ו׳:ג׳

ים: נִּ ה בַּשּׁוֹשַׁ רֹעֶ י הָ י לִ דוֹדִ י וְ דוֹדִ י לְ נִ אֲ
I am my beloved’s, and my beloved is mine, That feedeth

among the lilies.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שה״ש ו, ג.
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אם יהיו חטאיכם כשנים כשלג ילבינו שהחטא נקרא אדום

The Zohar on Shemos: the rose is red and turns white, and

so the sinner, called “red,” is whitened, as in “If your sins

be like scarlet”; the rose turns wholly white only through

fire. This is the passage the text cites.

Zohar, Shemot 49:354–50:364ספר הזהר, שמות מ״ט:שנ״ד-נ׳:שס״ד

He then began to expound the verse: “My beloved is mine

and I am my beloved’s; he among the lilies tendeth his

flock.” ‘What made me to belong to Him and Him to me?

The fact that He feeds the world among lilies: as the lily has a

sweet odour, is red, and yet turns white when pressed, and

its aroma never evaporates, so the Holy One, blessed be He,

guides the world. If it were not so, the world would cease to

exist because of man’s sin. Sin is …

The Zohar; London, Soncino Press, 1933 (Public Domain)
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ותעניות למעט חלבו ודמו

When fasting, Rav Sheshes would pray that the fat and

blood he had lost be considered as if offered on the altar.

The maamar speaks of fasts “to diminish one’s fat and

blood.”

Berakhot 17a:5ברכות י״ז א:ה׳

בּוֹן י: ״רִ כִ ר הָ י אָמַ לֵּ צַ מְ ר דִּ תַ א, בָּ יתָ עֲנִ תַ יב בְּ י הֲוָה יָתֵ ת כִּ שֶׁ ב שֵׁ רַ
יב רִ קְ א — וּמַ ם חוֹטֵ יָּים, אָדָ שׁ קַ דָּ קְ מִּ ית הַ בֵּ ן שֶׁ מַ זְ נֶיךָ בִּ פָ ים, גָּלוּי לְ עוֹלָמִ הָ
י תִּ בְ יו יָשַׁ שָׁ כְ עַ ר לוֹ. וְ כַּפֵּ תְ מוֹ, וּמִ דָ בּוֹ וְ לְ לָּא חֶ נּוּ, אֶ מֶּ ין מִ יבִ רִ קְ ין מַ אֵ ן. וְ בָּ רְ קָ

י מִ דָ י וְ בִּ לְ א חֶ יְּהֵ נֶיךָ שֶׁ פָ לְּ צוֹן מִ י רָ הִ י, יְ מִ דָ י וְ בִּ לְ ט חֶ עֵ מַ תְ נִ ית וְ עֲנִ תַ בְּ
י״. נִ צֵ רְ תִ , וְ חַ בֵּ זְ מִּ י הַ ל גַּבֵּ נֶיךָ עַ פָ יו לְ תִּ בְ רַ קְ ילּוּ הִ אִ ט כְּ עֵ מַ תְ נִּ שֶׁ

Rab Sheshet, when observing a fast, used to add at the con‐

clusion of his prayer : L-rd of the universe ! It is revealed be‐

fore Thee that when the Sanctuary was in existence, a man

sinned and brought an offering, of which they sacrificed

only the fat and the blood, and atonement was made for him.

But now, I observe a fast, and my fat and blood are dimin‐

ished. May it be Thy will, that my fat and blood which have

been diminished may be accounted as though I had …

William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

Zohar II, 20bזח״ב כ, ב
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ראה ברכות יז, א. זח״ב כ, ב.
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אם יהיו חטאיכם . . ילבינו

“If your sins be like scarlet, they shall become white as

snow.” The maamar reads it as the red of sin turned white

through fire.

Isaiah 1:18ישעיהו א׳:י״ח

ם־ ינוּ אִ בִּ ג יַלְ לֶ ים כַּשֶּׁ נִ יכֶם כַּשָּׁ אֵ יוּ חֲטָ הְ ם־יִ ר ה׳ אִ ה יֹאמַ חָ כְ וָּ נִ כוּ־נָא וְ לְ
יוּ: הְ ר יִ מֶ ימוּ כַתּוֹלָע כַּצֶּ דִּ יַאְ

Come now, and let us reason together, Saith the L-RD;

Though your sins be as scarlet, They shall be as white as

snow; Though they be red like crimson, They shall be as

wool.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ישעי׳ א, יח.
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The middle bar of the Mishkan “passes through from end

to end.” The maamar applies the phrase to Yaakov’s com‐

passion, which reaches even the farthest extreme.

Exodus 26:28שמות כ״ו:כ״ח

צֶה: קָּ ל־הַ צֶה אֶ קָּ ן־הַ חַ מִ רִ בְ ים מַ שִׁ רָ קְּ תוֹךְ הַ יכֹן בְּ תִּ יחַ הַ רִ בְּ הַ וְ
and the middle bar in the midst of the boards, which shall

pass through from end to end.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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יאר ה׳ פניו
“May Havayah make His face shine.” After the fire below,

the light of G-d’s face, the illumination of the Thirteen

Attributes, shines.

Numbers 6:25במדבר ו׳:כ״ה

: נֶּךָּ יחֻ יךָ וִ לֶ נָיו אֵ ר Havayah פָּ יָאֵ
The L-RD make His face to shine upon thee, and be gracious

unto thee;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בשווקים וברחובות אבקשה את שאהבה נפשי
The bride searches the city for her Beloved, finds him,

holds him fast and brings him to her mother’s house. The

maamar reads each step as the soul’s search for its hidden

love and its holding it through Torah.

Song of Songs 3:2–4שיר השירים ג׳:ב׳-ד׳

י שִׁ אָהֲבָה נַפְ ת שֶׁ ה אֵ שָׁ בַקְ חֹבוֹת אֲ רְ ים וּבָ קִ וָ שְּׁ יר בַּ עִ בָה בָ סוֹבְ אֲ ה נָּא וַ אָקוּמָ
י שִׁ אָהֲבָה נַפְ ת שֶׁ יר אֵ עִ ים בָּ בִ סֹּבְ ים הַ רִ שֹּׁמְ י הַ צָאוּנִ יו: מְ צָאתִ לֹא מְ יו וְ תִּ שְׁ קַּ בִּ
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יו תִּ זְ חַ י אֲ שִׁ אָהֲבָה נַפְ ת שֶׁ י אֵ צָאתִ מָּ ד שֶׁ ם עַ הֶ י מֵ תִּ רְ בַ עָ ט שֶׁ עַ מְ ם: כִּ יתֶ אִ רְ
י: תִ ר הוֹרָ דֶ ל־חֶ אֶ י וְ מִּ ית אִ ל־בֵּ יו אֶ יאתִ הֲבֵ ד־שֶׁ נּוּ עַ פֶּ לֹא אַרְ וְ

’I will rise now, and go about the city, In the streets and in

the broad ways, I will seek him whom my soul loveth.’ I

sought him, but I found him not. The watchmen that go

about the city found me: ‘Saw ye him whom my soul loveth?’

Scarce had I passed from them, When I found him whom my

soul loveth: I held him, and would not let him go, Until I had

brought him into my mother’s house, And into the chamber

of her that conceived me.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

בשווקים וברחובות אבקשה . . חדר הורתי

The words here quote Song of Songs 3:2; the passage is

shown below.

Song of Songs 3:2שיר השירים ג׳:ב׳

י שִׁ אָהֲבָה נַפְ ת שֶׁ ה אֵ שָׁ בַקְ חֹבוֹת אֲ רְ ים וּבָ קִ וָ שְּׁ יר בַּ עִ בָה בָ סוֹבְ אֲ ה נָּא וַ אָקוּמָ
יו: צָאתִ לֹא מְ יו וְ תִּ שְׁ קַּ בִּ

’I will rise now, and go about the city, In the streets and in

the broad ways, I will seek him whom my soul loveth.’ I

sought him, but I found him not.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שה״ש ג, ב-ד.
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ישראל עלו במחשבה

Kehot’s marei makom for these words (its note is below).
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ראה ב״ר רפ״א.
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ישראל עלו במחשבה הקדומה

The Midrash lists things that preceded the creation of the

world, among them Israel, who “arose in thought.” The

maamar reads the past tense of she’ahavah as this love

from before creation.

Bereshit Rabbah 1:4בראשית רבה א׳:ד׳

… ”ה׳ קנני ראשית דרכו” כסא הכבוד מנין דכתיב )תהלים צג, ב(:

”נכון כסאך מאז וגו׳”. האבות וישראל ובית המקדש ושמו של משיח,
עלו במחשבה להבראות האבות מנין שנאמר )הושע ט, י(: ”כענבים
במדבר וגו׳” ישראל מנין שנאמר )תהלים עד, ב(: ”זכור עדתך קנית

קדם” בית המקדש מנין שנאמר )ירמיה יז, יב(: ”כסא כבוד מרום
מראשון וגו׳” שמו של משיח מנין שנאמר )תהלים עב, יז(: ”יהי שמו
לעולם וגו׳ ]לפני שמש ינון שמו[” רבי אהבה ברבי זעירא אמר אף
התשובה שנאמר )שם צ, ב( ”בטרם הרים יולדו” ואותה השעה )שם,

…

“In the beginning, G-d created” – six items preceded the cre‐

ation of the world; some of them were [actually] created, and

some of them G-d contemplated creating, [though He did

not actually do so]. The Torah and the Throne of Glory were

created. Torah, from where is it derived? As it is stated: “The

L-rd made me at the beginning of His way” (Proverbs 8:22).

The Throne of Glory, from where is it derived? “Your throne

stands firm from earliest time, [You are from eternity]”

(Psalms 93:2). The patriarchs, Israel, …

Wikisource Bereshit Rabbah (CC-BY-SA) · The Sefaria Midrash Rabbah,
2022 (CC-BY)
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בחי׳ טהורה היא
Kehot’s marei makom for these words (its note is below).
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ברכת אלקי נשמה.
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יונתי בחגוי הסלע
“My dove, in the clefts of the rock.” The opening words of

the discourse to which the text refers on the soul’s purity

before creation.

Song of Songs 2:14שיר השירים ב׳:י״ד

ת־ י אֶ נִ יעִ מִ שְׁ ךְ הַ אַיִ רְ ת־מַ י אֶ ינִ אִ רְ גָה הַ רֵ דְ מַּ ר הַ תֶ סֵ לַע בְּ סֶּ י הַ וֵ גְ חַ י בְּ יוֹנָתִ
יךְ נָאוֶה: אֵ רְ ב וּמַ רֵ ךְ עָ י־קוֹלֵ ךְ כִּ קוֹלֵ

O my dove, that art in the clefts of the rock, in the covert of

the cliff, Let me see thy countenance, let me hear thy voice;

For sweet is thy voice, and thy countenance is comely.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ראה אנכי

“See, I set before you today a blessing and a curse,” the

opening of Parshas Re’eh. The text refers to the discourse

on it.

Deuteronomy 11:26דברים י״א:כ״ו

לָה: לָ כָה וּקְ רָ יּוֹם בְּ נֵיכֶם הַ פְ ן לִ י נֹתֵ ה אָנֹכִ אֵ רְ
Behold, I set before you this day a blessing and a curse:

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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לאיתן האזרחי
“A maskil of Eisan the Ezrachi,” the heading of the psalm.

The text refers to its explanation in the discourse “See,

I….”

Psalms 89:1תהילים פ״ט:א׳

י: חִ רָ זְ אֶ ן הָ יתָ אֵ יל לְ כִּ שְׂ מַ
Maschil of Ethan the Ezrahite.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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וחדר . . תורה שבעל פה

Kehot’s marei makom for these words (its note is below).
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ע׳ זח״ג )מ, ב(. ]כ[.
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וחדר הורתי זו תורה שבעל פה

The Zohar on Shemini reads “the Torah and the com‐

mandment” as the Written and the Oral Torah, and links

“the chamber of the one who conceived me” with the su‐

pernal source from which the Written Torah comes forth;

the Oral Torah, it says, rests “upon the mouth.” The maa‐

mar makes the two Torahs the vessels that hold the love

once it is found.

Zohar, Shmini 9:87–13:96ספר הזהר, שמיני ט׳:פ״ז-י״ג:צ״ו

The youth then followed, taking as his text: “The king by

judgement establisheth the land, but a man of offerings

overthroweth it” (Prov. 29, 4). ‘The king here’, he said, ‘is

the Holy One, blessed be He. “Judgement” is Jacob, who is
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the epitome of the patriarchs. “A man of offerings” is Esau,

who used to ask questions about offerings, but never bring

any. Or again, I can say that ‘offerings” is the negation of

judgement, being the elevation of mercy, and therefore “a

man of offerings overthroweth it”. But …

The Zohar; London, Soncino Press, 1933 (Public Domain)

במדבר סיני באהל מועד

“In the wilderness of Sinai, in the Tent of Meeting.” The

opening words of the discourse to which the text refers.

Numbers 1:1במדבר א׳:א׳

נָה שָּׁ י בַּ נִ שֵּׁ שׁ הַ ד לַחֹדֶ חָ אֶ ד בְּ ל מוֹעֵ אֹהֶ ינַי בְּ בַּר סִ דְ מִ ה בְּ ל־מֹשֶׁ בֵּר ה׳ אֶ דַ יְ וַ

יִם לֵאמֹר: רַ צְ ץ מִ רֶ אֶ ם מֵ צֵאתָ ית לְ נִ שֵּׁ הַ
AND THE L-RD spoke unto Moses in the wilderness of Sinai,

in the tent of meeting, on the first day of the second month,

in the second year after they were come out of the land of

Egypt, saying:

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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וכדאיתא בזהר ע״פ הרועה

Among its readings of “who feeds among the roses,” the

Zohar says: among those who study (sheshonim) Torah.

The maamar uses it for Torah study as the vessel that holds

G-d’s light.

Zohar II, 20bזח״ב כ, ב
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)זח״ב כ, ב( ששונים בתורה. ושם )עדר, א( א״ת שושנים אלא ששונים. ]כ[.
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כי ה״א אש אוכלה הוא
“For Havayah your G-d is a consuming fire.” As fire needs

a wick, G-d’s light needs the vessels of Torah.

Deuteronomy 4:24דברים ד׳:כ״ד

נָּא: ל קַ לָה הוּא אֵ שׁ אֹכְ יךָ אֵ לֹקֶ  י Havayah אֱ כִּ
For the L-RD thy G-d is a devouring fire, a jealous G-d.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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דברים ד, כד.
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ישראל מפרנסין לאביהם שבשמים

The Zohar on Vayikra speaks of food below bringing food

above, like a king’s meal served once his servants are fed;

the Kehot note gives it for “Israel sustain their Father in

Heaven.” The maamar reads “who feeds” in this light.

Zohar III, 7bזח״ג ז, ב
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זח״ג ז, ב.
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רוח אייתי רוח

The Zohar on Terumah: all things depend on will; “a spirit

draws a spirit and brings a spirit.” The maamar applies it

to Torah and mitzvos drawing down G-d’s inner will.

Zohar II, 162bזח״ב קסב, ב
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זח״ב קסב, ב.
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כי באור פניך נתת לנו

Kehot’s marei makom for these words (its note is below).
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ברכת שים שלום.
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אני לדודי
“I am my Beloved’s, and my Beloved is mine,” the maa‐

mar’s opening verse, restated in the summary.

Song of Songs 6:3שיר השירים ו׳:ג׳

ים: נִּ ה בַּשּׁוֹשַׁ רֹעֶ י הָ י לִ דוֹדִ י וְ דוֹדִ י לְ נִ אֲ
I am my beloved’s, and my beloved is mine, That feedeth

among the lilies.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שמאלו תחת לראשי

“His left hand is under my head”: the awe of Rosh

HaShanah and Yom Kippur. The wording לראשי is that of

2:6 (8:3 reads תחת ראשי).

Song of Songs 2:6שיר השירים ב׳:ו׳

י: נִ קֵ בְּ חַ ינוֹ תְּ ימִ י וִ רֹאשִׁ ת לְ חַ מֹאלוֹ תַּ שְׂ
Let his left hand be under my head, And his right hand em‐

brace me.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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חייב אינש כו׳ עד דלא ידעי

Rava: a person is obligated to drink on Purim until he

does not know the difference between “cursed is Haman”

and “blessed is Mordechai.” The opening words of a dis‐

course the summary cites for a parallel question about

Purim.

Megillah 7b:7–8מגילה ז׳ ב:ז׳-ח׳

ן מָ ין אָרוּר הָ ע בֵּ לָא יָדַ ד דְּ יָּא עַ פוּרַ י בְּ בַסּוֹמֵ ינִישׁ לְ יַּיב אִ יחַ בָא: מִ ר רָ אָמַ
יבַּסּוּם. י. אִ דֵ י הֲדָ הֲדֵ ים בַּ ת פּוּרִ עוּדַ דוּ סְ א עֲבַ י זֵירָ בִּ רַ בָּה וְ כַי. רַ דֳּ רְ רוּךְ מָ בָ לְ
ר מַ נָה, אֲ שָׁ יֵיהּ. לְ אַחֲ י וְ חֲמֵ י רַ עֵ ר, בָּ חָ מָ א. לְ י זֵירָ בִּ רַ יהּ לְ טֵ חְ בָּה שַׁ ם רַ קָ
כֹל ר לֵקהּ: לָא בְּ מַ י. אֲ דֵ י הֲדָ הֲדֵ ים בַּ ת פּוּרִ עוּדַ יד סְ נַעֲבֵ ר וְ י מָ לֵקהּ: נֵיתֵ

א. יסָּ ישׁ נִ חִ רְ תְ א מִ תָּ עְ שַׁ א וְ תָּ עְ שַׁ
Rava said: One is obligated to become inebriated [with wine]

on Purim until he cannot tell the difference between cursed

be Haman and blessed be Mordecai. Rabbah and R. Zera

joined together in a Purim feast. They became inebriated,

and Rabbah arose and cut R. Zera’s throat. The next day he

prayed on his behalf and revived him. Next year he said:

Will the master come and we will have the Purim feast to‐

gether. He replied: A miracle does not take place on every

occasion.

William Davidson, Vocalized Aramaic (CC-BY-NC) · Daf Shevui (CC0)
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אל ה׳ ויאר לנו
“Havayah is Kel, and He has given us light”: the shining
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comes from the level of Kel.

Psalms 118:27תהילים קי״ח:כ״ז

: חַ בֵּ זְ מִּ נוֹת הַ רְ ד־קַ ים עַ עֲבֹתִ ג בַּ רוּ־חַ סְ נוּ אִ ר לָ יָּאֶ ל ה׳ וַ אֵ

The L-RD is G-d, and hath given us light; Order the festival

procession with boughs, even unto the horns of the altar.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

ראשי המטות

“Moshe spoke to the heads of the tribes.” The opening

words of the discourse the summary cites on “Havayah is

Kel.”

Numbers 30:2במדבר ל׳:ב׳

וָּה ה׳ ר צִ בָר אֲשֶׁ דָּ ל לֵאמֹר זֶה הַ אֵ רָ נֵי יִשְׂ בְ טּוֹת לִ מַּ י הַ אשֵׁ ל־רָ ה אֶ בֵּר מֹשֶׁ דַ יְ וַ
And Moses spoke unto the heads of the tribes of the children

of Israel, saying: This is the thing which the L-RD hath

commanded.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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לעשות הישר

“When you hearken to the voice of Havayah your G-d … to

do what is upright.” The summary cites the discourse on it

for Yisrael as yashar Kel.

Deuteronomy 13:19דברים י״ג:י״ט

יּוֹם ךָ הַ וְּ צַ י מְ ר אָנֹכִ יו אֲשֶׁ וֺתָ צְ ת־כׇּל־מִ מֹר אֶ שְׁ יךָ לִ לֹקֶ  קוֹל ה׳ אֱ ע בְּ מַ שְׁ י תִ כִּ
: יךָ לֹקֶ  ינֵי ה׳ אֱ עֵ ר בְּ יָּשָׁ לַעֲשׂוֹת הַ

when thou shalt hearken to the voice of the L-RD thy G-d, to

keep all His commandments which I command thee this

day, to do that which is right in the eyes of the L-RD thy G-d.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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סד״ה בפ׳ נסכים
The discourse on the section of the libations asks why the

Torah here calls the Land of Israel “the land of your habi‐

tations” rather than the land of Canaan, and reads eretz

(land) as related to ratzon (will).
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לעיל שלח מ, א ואילך.
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ארץ מושבותיכם

“When you come into the land of your habitations,” the

opening of the section of the libations. The summary cites

the discourse on it for the “inhabited city” within a

person.

Numbers 15:2במדבר ט״ו:ב׳

ר יכֶם אֲשֶׁ בֹתֵ ץ מוֹשְׁ רֶ ל־אֶ בֹאוּ אֶ י תָ ם כִּ הֶ לֵ תָּ אֲ רְ אָמַ ל וְ אֵ רָ נֵי יִשְׂ ל־בְּ בֵּר אֶ דַּ
כֶם: ן לָ י נֹתֵ נִ אֲ

Speak unto the children of Israel, and say unto them: When

ye are come into the land of your habitations, which I give

unto you,

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ויצא יצחק לשוח בשדה

“And Yitzchak went out to meditate in the field.” The sum‐

mary cites the Torah Ohr discourse on it for the “field”

within a person.

Genesis 24:63בראשית כ״ד:ס״ג

ים לִּ מַ נֵּה גְ הִ א וְ יַּרְ ינָיו וַ א עֵ יִּשָּׂ ב וַ רֶ נוֹת עָ פְ ה לִ דֶ ק לָשׂוּחַ בַּשָּׂ חָ צְ יֵּצֵא יִ וַ

ים: בָּאִ
And Isaac went out to meditate in the field at the eventide;

and he lifted up his eyes, and saw, and, behold, there were

camels coming.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

129

ארץ לא זרועה
“In the wilderness, in a land not sown”: the inner wilder‐

ness of deeds not for G-d.

Jeremiah 2:2ירמיהו ב׳:ב׳
ךְ יִ עוּרַ ד נְ סֶ ךְ חֶ י לָ תִּ ר ה׳ זָכַרְ ם לֵאמֹר כֹּה אָמַ לַ͏ִ נֵי יְרוּשָׁ זְ אׇ אתָ בְ רָ קָ לֹךְ וְ  הָ

ה: רוּעָ ץ לֹא זְ רֶ אֶ בָּר בְּ דְ מִּ י בַּ ךְ אַחֲרַ תֵּ כְ ךְ לֶ יִ לֹתָ לוּ אַהֲבַת כְּ
Go, and cry in the ears of Jerusalem, saying: Thus saith the

L-RD: I remember for thee the affection of thy youth, the

love of thine espousals; how thou wentest after Me in the

wilderness, in a land that was not sown.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ירמי׳ ב, ב.
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אלה מסעי

“These are the journeys of the children of Israel.” The

opening words of a discourse the summary cites on the

wilderness.

Numbers 33:1במדבר ל״ג:א׳

ה יַד־מֹשֶׁ ם בְּ אֹתָ בְ צִ יִם לְ רַ צְ ץ מִ רֶ אֶ אוּ מֵ ר יָצְ ל אֲשֶׁ אֵ רָ נֵי־יִשְׂ י בְ עֵ סְ לֶּה מַ אֵ
אַהֲרֹן: וְ

These are the stages of the children of Israel, by which they

went forth out of the land of Egypt by their hosts under the

hand of Moses and Aaron.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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האזינו השמים

“Listen, O heavens.” The opening words of a discourse the

summary cites on sowing.

Deuteronomy 32:1דברים ל״ב:א׳

י: י־פִ רֵ מְ ץ אִ אָרֶ ע הָ מַ שְׁ תִ ה וְ רָ בֵּ דַ אֲ יִם וַ מַ שָּׁ ינוּ הַ זִ אֲ הַ
Give ear, ye heavens, and I will speak; And let the earth hear

the words of my mouth.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ששים המה מלכות

“There are sixty queens.” The opening words of a dis‐

course the summary cites on sowing.

Song of Songs 6:8שיר השירים ו׳:ח׳

ר: פָּ סְ ין מִ עֲלָמוֹת אֵ ים וַ שִׁ גְ ילַ ים פִּ מֹנִ לָכוֹת וּשְׁ ה מְ מָּ ים הֵ שִּׁ שִׁ

There are threescore queens, And fourscore concubines,

And maidens without number.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אשר לא ישב אדם שם

“Where no man dwelt”: the wilderness in which the super‐

nal “man” does not dwell.

Jeremiah 2:6ירמיהו ב׳:ו׳

בָּר דְ מִּ נוּ בַּ יךְ אֹתָ מּוֹלִ יִם הַ רָ צְ ץ מִ רֶ אֶ נוּ מֵ עֲלֶה אֹתָ מַּ רוּ אַיֵּה ה׳ הַ לֹא אָמְ וְ
ב לֹא־יָשַׁ  ישׁ וְ בַר בָּהּ אִ ץ לֹא־עָ רֶ אֶ וֶת בְּ מָ לְ צַ יָּה וְ ץ צִ רֶ אֶ ה בְּ שׁוּחָ בָה וְ ץ עֲרָ רֶ אֶ בְּ

ם: ם שָׁ אָדָ
Neither said they: ‘Where is the L-RD that brought us up Out

of the land of Egypt; that led us through the wilderness,

through a land of deserts and of pits, through a land of

drought and of the shadow of death, through a land that no

man passed through, and where no man dwelt?’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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האמנם ישב אלקים על הארץ

Kehot’s marei makom for these words (its note is below).
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מ״א ח, כז ושם כתיב ”כי” האומנם. ]כ[.
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האמנם ישב אלקים על הארץ

At the dedication of the Temple Shlomo asks, “Will G-d in‐

deed dwell on the earth?” The summary contrasts it with

the wilderness where “no man dwelt.” (The verse reads

“For will G-d indeed…,” as the Kehot note remarks.)

I Kings 8:27מלכים א ח׳:כ״ז

יִם לֹא מַ שָּׁ י הַ מֵ יִם וּשְׁ מַ שָּׁ נֵּה הַ ץ הִ אָרֶ ל־הָ ים עַ לֹקִ  ב אֱ נָם יֵשֵׁ מְ אֻ י הַ כִּ
י: יתִ נִ ר בָּ זֶּה אֲשֶׁ יִת הַ בַּ י־הַ לוּךָ אַף כִּ כְּ כַלְ יְ

But will G-d in very truth dwell on the earth? behold, heaven

and the heaven of heavens cannot contain Thee; how much

less this house that I have builded!

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ובקשתם משם

“And you shall seek Havayah your G-d from there”: the

counsel for the inner wilderness.

Deuteronomy 4:29דברים ד׳:כ״ט

כׇל־ ךָ וּבְ בְ בָ כׇל־לְ נּוּ בְּ שֶׁ רְ דְ י תִ צָאתָ כִּ יךָ וּמָ לֹקֶ  ת־ה׳ אֱ ם אֶ שָּׁ ם מִ תֶּ שְׁ קַּ וּבִ
: ךָ שֶׁ נַפְ

But from thence ye will seek the L-RD thy G-d; and thou

shalt find Him, if thou search after Him with all thy heart

and with all thy soul.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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את האור כי טוב

“G-d saw the light, that it was good”: the hidden light with‐

in every Jew.

Genesis 1:4בראשית א׳:ד׳

: ךְ חֹשֶׁ ין הַ אוֹר וּבֵ ין הָ ים בֵּ לֹקִ  ל אֱ דֵּ יַּבְ י־טוֹב וַ אוֹר כִּ ת־הָ ים אֶ לֹקִ  א אֱ יַּרְ וַ
And G-d saw the light, that it was good; and G-d divided the

light from the darkness.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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איזהו שוטה המאבד

The Talmud defines a fool as “one who loses all that is giv‐

en to him.” The summary applies it to one who has lost the

hidden light.

Chagigah 4a:1–2חגיגה ד׳ א:א׳-ב׳

יעַ מִ י שְׁ פָּא: אִ ב פָּ ר רַ ד לַכֹּל. אָמַ ה מוּעָ נַעֲשָׂ ל, וְ גָמָ נָּגַח שׁוֹר חֲמוֹר וְ י שֶׁ מִ כְּ

ים נִ נּוֹתְ ה שֶּׁ ד כׇּל מַ אַבֵּ מְ ה — זֶה הַ י זֶהוּ שׁוֹטֶ יָא: אֵ נְ תַ א דְּ ב הוּנָא הָ רַ לֵקהּ לְ
סוּתוֹ ע כְּ רֵ קָ מְּ ר בֵּקהּ — מִ דַ י הֲוָה הָ הוּ: כִּ יָא לְ עְ יבַּ ר בֵּקהּ. אִ דַ לוֹ, הֲוָה הָ

יקוּ. ר? תֵּ דַ הוּ הֲוָה הָ כּוּלְּ א: מִ מָ לְ א, אוֹ דִ הָ יָא לְ מְ דָ ר בֵּקהּ, דְּ דַ הֲוָה הָ הוּא דַּ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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ובאו האובדים בארץ אשור

“And those lost in the land of Ashur shall come” at the

great shofar. Cited for the lost spark that can still return.

Isaiah 27:13ישעיהו כ״ז:י״ג

ים חִ דָּ נִּ הַ ץ אַשּׁוּר וְ רֶ אֶ ים בְּ דִ אֹבְ ר גָּדוֹל וּבָאוּ הָ שׁוֹפָ ע בְּ קַ הוּא יִתָּ יּוֹם הַ יָה בַּ הָ וְ
ם: לָ͏ִ ירוּשָׁ שׁ בִּ קֹּדֶ ר הַ הַ חֲווּ לַה׳ בְּ תַּ שְׁ הִ יִם וְ רָ צְ ץ מִ רֶ אֶ בְּ

And it shall come to pass in that day, That a great horn shall

be blown; And they shall come that were lost in the land of

Assyria, And they that were dispersed in the land of Egypt;

And they shall worship the L-RD in the holy mountain at

Jerusalem.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ישעי׳ כז, יג.
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Rav Pappa reads “you shall be lost among the nations” as

“a lost object that is sought,” citing “I have strayed like a

lost sheep; seek Your servant.” This is the Gemara at the

end of the third chapter of Makkos to which the summary

refers.

Makkot 24a:32מכות כ״ד א:ל״ב

פָּא: ב פָּ יף לַהּ רַ קֵ תְ גּוֹיִם״. מַ ם בַּ תֶּ דְ בַ אֲ א ״וַ רָ אי קְ הַ ינָא מֵ פֵ תְּ סְ ב: מִ ר רַ אָמַ
לָּא ךָ״! אֶ דֶּ בְ שׁ עַ ד בַּקֵּ ה אֹבֵ שֶׂ י כְּ יתִ עִ יב ״תָּ תִ כְ ת, דִּ שֶׁ בַּקֶּ תְ מִּ ה הַ ידָ בֵ א כַּאֲ מָ לְ דִּ
א: רָ ר זוּטְ יף לַהּ מָ קֵ תְ יכֶם״. מַ בֵ ץ אֹיְ רֶ כֶם אֶ תְ לָה אֶ אָכְ א[, ״וְ רָ קְ יפָא ]דִּ סֵּ מִ

ין. ילּוּעִ דִ ין וְ ישּׁוּאִ ילַת קִ כִ א כַּאֲ מָ לְ דִּ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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תעיתי כשה אובד

“I have strayed like a lost sheep; seek Your servant.” Cited

for the lost spark that must be sought.

Psalms 119:176תהילים קי״ט:קע״ו

י: תִּ כָחְ יךָ לֹא שָׁ וֺתֶ צְ י מִ ךָ כִּ דֶּ בְ שׁ עַ ד בַּקֵּ ה אֹבֵ שֶׂ י כְּ יתִ עִ תָּ
I have gone astray like a lost sheep; seek Thy servant; For I

have not forgotten Thy commandments.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים קיט, קעו.
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בגמרא ספ״ג דמכות . . ובמהרש״א בח״א

Yahel Or quotes the Talmud, “like a lost object that is

sought, as it is written, ‘I have strayed like a lost sheep;
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seek Your servant,’” and the Maharsha there: the “lamb”

of lost objects in the Torah alludes to Knesses Yisrael,

called “a scattered sheep,” whose owner, the Holy One,

seeks to bring it out of its lostness.

K E H O T ’ S  N O T E

”כאבידה המתבקשת דכתיב תעיתי כשה אובד בקש עבדך כו׳, וע׳ במהרש״א

שם שע״ז רומז שה דאבידה שארז״ל פרק אלו מציאות שה דאבידה שארז״ל
פרק אלו מציאות שה דאבידה קשיא שהוא מיותר, אלא דרומז על כנס״י
הנק׳ שה פזורה והם הם שה דאבידה שבתורה שהש״י הוא בעלי׳ של אותו

השה ומבקש להוציאו מאבידתו כו׳” — יהל אור ע׳ תעז.

ועי׳ ברבות פ׳ קרח

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

יח, יא.
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ברבות פ׳ קרח ובפ׳ בשלח

The note refers there for the Midrash Rabbah passages on

Korach and Beshalach that the summary cites.

K E H O T ’ S  N O T E

ראה יהל אור ע׳ תעז.

145

מה הצאן כו׳ אף ישראל אע״פ שחוטאין
The Midrash: just as sheep, even when they damage the

trees, are not held to account by their owner, so Israel,

even though they sin, the Holy One leads them like a flock.

The summary quotes it for “like a lost sheep.”

Shemot Rabbah 24:3שמות רבה כ״ד:ג׳

… מה צאנו של יתרו יצא מן הישוב למדבר, כך ישראל יצאו ממצרים

למדבר, שנאמר )שם שם, שם(: וינהגם כעדר במדבר. דבר אחר: מה
הצאן, אין נכנסת לצל קורה, כך הנהיג הקדוש ברוך הוא ארבעים שנה

ישראל במדבר. דבר אחר: מה הצאן אין מתקנין לה אפוטיקון אלא
רועה בכל יום, כך ישראל, לא התקין להם אפוטיקון אלא במדבר,
שנאמר )שמות טז, ד(: ויצא העם ולקטו. דבר אחר: מה הצאן אפילו
מחבלת את האילנות, אין בעליה מעלין עליה, כך ישראל אף על פי

שהן חוטאין, הקדוש ברוך הוא נוהג בהן כצאן. …

Another matter, “Moses led Israel,” that is what is written:

“He led His people like sheep” (Psalms 78:52). Like which

sheep? Like the sheep of Yitro; just as the sheep of Yitro

emerged from the settlement to the wilderness, so, too,

Israel emerged from Egypt to the wilderness, as it is stated:

“He guided them like a flock in the wilderness” (Psalms

78:52). Another matter, just as sheep do not enter the shelter

of a roof, so too, the Holy One blessed be He led Israel for

forty years in …

Daat Shemot Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)
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וישוב אל ה׳ וירחמהו

“He will return to Havayah, and He will have mercy on

him”: arousing mercy on the exiled spark.

Isaiah 55:7ישעיהו נ״ה:ז׳

ינוּ לֹקֵ  ל־אֱ אֶ הוּ וְ חֲמֵ ירַ ל־ה׳ וִ יָשֹׁב אֶ יו וְ בֹתָ שְׁ חְ ן מַ ישׁ אָוֶ אִ כּוֹ וְ רְ ע דַּ שָׁ זֹב רָ  יַעֲ
: לוֹחַ סְ בֶּה לִ י־יַרְ כִּ

Let the wicked forsake his way, And the man of iniquity his

thoughts; And let him return unto the L-RD, and He will

have compassion upon him, And to our G-d, for He will

abundantly pardon

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ומדברך נאוה

“And your speech (midbarech) is lovely.” Read with mid‐

bar, “wilderness,” it shows the wilderness raised to holi‐

ness through teshuvah.

Song of Songs 4:3שיר השירים ד׳:ג׳

: ךְ תֵ מָּ צַ ד לְ עַ בַּ ךְ מִ תֵ קָּ מּוֹן רַ רִ לַח הָ פֶ ךְ נָאוֶה כְּ רֵ בָּ דְ ךְ וּמִ יִ תוֹתַ פְ י שִׂ נִ שָּׁ חוּט הַ כְּ

Thy lips are like a thread of scarlet, And thy mouth is come‐

ly; Thy temples are like a pomegranate split open Behind

thy veil.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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במדבר סיני באהל מועד
“In the wilderness of Sinai, in the Tent of Meeting.” The

opening words of the discourse the summary cites on the

higher wilderness.

Numbers 1:1במדבר א׳:א׳

נָה שָּׁ י בַּ נִ שֵּׁ שׁ הַ ד לַחֹדֶ חָ אֶ ד בְּ ל מוֹעֵ אֹהֶ ינַי בְּ בַּר סִ דְ מִ ה בְּ ל־מֹשֶׁ בֵּר ה׳ אֶ דַ יְ וַ
יִם לֵאמֹר: רַ צְ ץ מִ רֶ אֶ ם מֵ צֵאתָ ית לְ נִ שֵּׁ הַ

AND THE L-RD spoke unto Moses in the wilderness of Sinai,

in the tent of meeting, on the first day of the second month,

in the second year after they were come out of the land of

Egypt, saying:

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אם יהיו חטאיכם כשנים

“If your sins be like scarlet, they shall become white as

snow”: the red of sin turned white.

Isaiah 1:18ישעיהו א׳:י״ח

ם־ ינוּ אִ בִּ ג יַלְ לֶ ים כַּשֶּׁ נִ יכֶם כַּשָּׁ אֵ יוּ חֲטָ הְ ם־יִ ר ה׳ אִ ה יֹאמַ חָ כְ וָּ נִ כוּ־נָא וְ לְ
יוּ: הְ ר יִ מֶ ימוּ כַתּוֹלָע כַּצֶּ דִּ יַאְ

Come now, and let us reason together, Saith the L-RD;

Though your sins be as scarlet, They shall be as white as

snow; Though they be red like crimson, They shall be as

wool.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שושנה אתהפך מגוון סומק לגוון חוור

The Zohar on Shemos: as the red rose turns white, so the

sinner, called “red,” is whitened, as in “If your sins be like

scarlet, they shall become white as snow.” The summary

restates this reading of “among the roses.”

Zohar II, 20aזח״ב כ, א
K E H O T ’ S  N O T E

ראה זח״ב כ, א.
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והיה לכם לציצית

“And it shall be for you as tzitzis.” The opening words of a
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discourse the summary cites on fire.

Numbers 15:39במדבר ט״ו:ל״ט

ם ם אֹתָ יתֶ עֲשִׂ וֺת ה׳ וַ צְ ת־כׇּל־מִ ם אֶ תֶּ כַרְ ם אֹתוֹ וּזְ יתֶ אִ ת וּרְ יצִ צִ כֶם לְ יָה לָ הָ וְ

ם: יהֶ ים אַחֲרֵ זֹנִ ם  ר־אַתֶּ שֶׁ ינֵיכֶם אֲ י עֵ אַחֲרֵ כֶם וְ בְ בַ י לְ תוּרוּ אַחֲרֵ לֹא־תָ וְ
And it shall be unto you for a fringe, that ye may look upon

it, and remember all the commandments of the L-RD, and

do them; and that ye go not about after your own heart and

your own eyes, after which ye use to go astray;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

כי תבואו כו׳ ושבתה הארץ

“When you come into the land … the land shall rest a

Shabbos to Havayah.” The summary cites the discourse

on it in Parshas Behar on fire.

Leviticus 25:2ויקרא כ״ה:ב׳

ן י נֹתֵ נִ ר אֲ ץ אֲשֶׁ אָרֶ ל־הָ בֹאוּ אֶ י תָ ם כִּ הֶ לֵ תָּ אֲ רְ אָמַ ל וְ אֵ רָ נֵי יִשְׂ ל־בְּ בֵּר אֶ דַּ
בָּת לַה׳ ץ שַׁ אָרֶ ה הָ תָ בְ שָׁ כֶם וְ לָ

Speak unto the children of Israel, and say unto them: When

ye come into the land which I give you, then shall the land

keep a sabbath unto the L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ברזא סומקא לסוסיא חיורא

The Talmud: poverty becomes the Jewish people “like a

red strap on a white horse.” The summary reads the image

of red on white into “the roses.”

Chagigah 9b:12חגיגה ט׳ ב:י״ב

נֵּה יב: ״הִ תִ כְ אי דִּ זָר: מַ עָ לְ י אֶ בִּ רַ י לַהּ לְ רִ אָמְ י, וְ י הֵ בַר הֵ יָּהוּ לְ לִ ר לֵקהּ אֵ מַ אֲ
רוּךְ דוֹשׁ בָּ קָּ זַר הַ חָ ד שֶׁ לַמֵּ י״ — מְ כוּר עוֹנִ יךָ בְּ תִּ רְ חַ כָסֶף בְּ לֹא בְ יךָ וְ תִּ פְ רַ צְ
ר יּוּת. אָמַ לָּא עֲנִ צָא אֶ לֹא מָ ל, וְ אֵ רָ יִשְׂ ן לְ יתֵּ דּוֹת טוֹבוֹת לִ ל כׇּל מִ הוּא עַ
י י כִּ אֵ יהוּדָ א לִ יוּתָ נְ י: יָאָה עַ ינָשֵׁ י אִ רִ אָמְ ינוּ דְּ יְ ף, הַ ב יוֹסֵ א רַ ימָ יתֵּ אִ ל וְ מוּאֵ שְׁ

א. רָ יוָּ יָא חִ סוּסְ א לְ קָ זָא סוּמָּ רְ בַּ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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חגיגה ט, ב.
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בגדי לבן ובגדי זהב

The Raaya Mehemna on Pinchas speaks of the High

Priest’s white garments and golden garments. The sum‐

mary connects them with the red and white of the rose.

Zohar, Pinchas 120:811–121:822-ספר הזהר, פנחס ק״כ:תתי״א
קכ״א:תתכ״ב
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אדמוני עם יפה עינים

David was “ruddy, with beautiful eyes.” Cited as a further

case of red joined with beauty.

I Samuel 16:12שמואל א ט״ז:י״ב

ר ה׳ קוּם יֹּאמֶ י וַ טוֹב רֹאִ ינַיִם וְ ם־יְפֵה עֵ י עִ מוֹנִ הוּא אַדְ הוּ וְ יאֵ בִ יְ לַח וַ יִּשְׁ וַ
י־זֶה הוּא: הוּ כִּ חֵ שָׁ מְ

And he sent, and brought him in. Now he was ruddy, and

withal of beautiful eyes, and goodly to look upon. And the

L-RD said: ‘Arise, anoint him; for this is he.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

ש״א טז, יב.
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בביאור ע״פ וכל בניך

The explanation on “And all your children shall be taught

by Havayah” discusses David and Jerusalem as one level,

and “Havayah is my light and my salvation” as the light

drawn down openly and the encompassing light; the sum‐

mary cites it alongside David, “ruddy, with beautiful

eyes.”

K E H O T ’ S  N O T E

לעיל לא, ב.
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אחזתיו ולא ארפנו

“I held him and would not let him go”: holding the love

once it is found.

Song of Songs 3:4שיר השירים ג׳:ד׳

נּוּ פֶּ לֹא אַרְ יו וְ תִּ זְ חַ י אֲ שִׁ אָהֲבָה נַפְ ת שֶׁ י אֵ צָאתִ מָּ ד שֶׁ ם עַ הֶ י מֵ תִּ רְ בַ עָ ט שֶׁ עַ מְ כִּ
י: תִ ר הוֹרָ דֶ ל־חֶ אֶ י וְ מִּ ית אִ ל־בֵּ יו אֶ יאתִ הֲבֵ ד־שֶׁ עַ

Scarce had I passed from them, When I found him whom my

soul loveth: I held him, and would not let him go, Until I had

brought him into my mother’s house, And into the chamber

of her that conceived me.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ואני בתוך הגולה על נהר כבר

“And I was among the exiles by the river Kevar.” The riv‐

er’s name, meaning “already,” hints at the love that exist‐

ed from before.

Ezekiel 1:1יחזקאל א׳:א׳

ר־ הַ ל־נְ גּוֹלָה עַ ־הַ תוֹךְ י בְ נִ אֲ שׁ וַ ה לַחֹדֶ שָּׁ חֲמִ י בַּ יעִ בִ רְ נָה בָּ ים שָׁ לֹשִׁ  שְׁ י בִּ הִ יְ וַ
ים: לֹקִ  אוֹת אֱ רְ ה מַ אֶ רְ אֶ יִם וָ מַ שָּׁ חוּ הַ תְּ פְ בָר נִ כְּ

Now it came to pass in the thirtieth year, in the fourth

month, in the fifth day of the month, as I was among the

captives by the river Chebar that the heavens were opened,

and I saw visions of G-d.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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יחזקאל א, א.
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נהר כבר

The Midrash discusses the rivers, including the river

Kevar and the meaning of its name. The summary refers

to it on the matter of Kevar.

Bereshit Rabbah 16:3–4בראשית רבה ט״ז:ג׳-ד׳

… עד מקום שהנהר מהלך, שם היא א״י. ואי זו? זו תרבקנה. רבי

יהודה ורבי הונא רבי יודן אמר: הוא פרת, והוא נהר כבר פרת, שפרה

ורבה עד שעוברין אותו בספינות. פרת, שמימיו פרין ורבין, פרת,
שמפרש והולך עד שכלה במגריפה. כבר, שמימיו כלין. כבר,
שפירותיו גסין ואינן יורדין בכברה. רבי הונא אמר: כבר בפני עצמו,
פרת בפני עצמו. רבי יהושע דסכנין בשם רבי לוי אמר: אומרים לפרת
למה אין קולך הולך? אמר להם: איני צריך, מעשי מודיעים אותי. אדם

נוטע בי נטיעה והיא עושה לשלושים יום, זורע בי ירק …
“And the name of the second river is Giḥon; it is that which

encircles the entire land of Kush” (Genesis 2:13). “And the
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name of the second river is Giḥon…[the land of Kush]” –

Kush did not yet exist, and it says: “The entire land of

Kush”? This is bewildering. It is because, “He tells the out‐

come from the outset.” “And the name of the third river is

Tigris; it is that which goes east of Ashur. And the fourth riv‐

er, it is Euphrates” (Genesis 2:14). “And the name of …

Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)

ואני בתוך הגולה על נהר כבר

The Zohar reads “And I (Ani) was among the exiles” as the

level called Ani in exile, “by the river Kevar,” a river whose

waters have ceased to flow as before. The summary refers

to it on the matter of Kevar.

Zohar, Introduction 12:92–104ספר הזהר, הקדמה י״ב:צ״ב-ק״ד

“He smote the strong lion of Moab” is a reference to the two

Temples that existed for His sake and drew their strength

from Him, namely, the first Temple and the second Temple.

But as soon as He departed, the flow of blessing from above

ceased; “He”, as it were, “smote” them, destroyed them,

made an end of them, and the sacred Throne was over‐

turned, as it is written, “as I was among the captives” (Ezek.

1, 1), implying that that divine essence called “I” was in cap‐

tivity. “On the …

The Zohar; London, Soncino Press, 1933 (Public Domain)
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ואני בתוך הגולה על נהר כבר

The passage of the Zohar on Pinchas that the summary

cites on the matter of Kevar; Likkutei Torah on Balak also

cites it, with 226b, on the river Kevar.

Zohar, Pinchas 96:656–97:662-ספר הזהר, פנחס צ״ו:תרנ״ו
צ״ז:תרס״ב
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ברבות בראשית פט״ז

The Midrash passage is copied there.
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נעתק באוה״ת נ״ך כרך א ע׳ שצ.
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ובזהר בראשית ד״ו ע״ב

The wording of this Zohar passage is given there.

K E H O T ’ S  N O T E

הלשון באוה״ת שה״ש ע׳ קל. ע״ש. אוה״ת נ״ך כרך א ע׳ שצ.
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ובזח״ג פנחס דרמ״ז ע״א

The wording of this Zohar passage is given in Or HaTorah

on Nach, and the passage is mentioned in Or HaTorah on

Balak.
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הלשון באוה״ת נ״ך ע׳ שצא, נזכר לעיל פ׳ בלק עד, ג. אוה״ת פ׳ בלק ע׳
א׳לד.
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כי תקנה עבד עברי

“If you acquire a Hebrew servant.” The summary refers to

its explanation in the Torah Ohr discourse “And these are

the ordinances.”

Exodus 21:2שמות כ״א:ב׳

נָּם: י חִ שִׁ פְ חׇ ת יֵצֵא לַ עִ בִ שְּׁ ים יַעֲבֹד וּבַ נִ שׁ שָׁ י שֵׁ רִ בְ ד עִ בֶ נֶה עֶ קְ י תִ כִּ

If thou buy a Hebrew servant, six years he shall serve; and

in the seventh he shall go out free for nothing.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בית אמי זו תורה שבכתב

The Zohar on Vayakhel calls the supernal book, hidden

within its writing as in a palace, the Written Torah, and the

lower book, which rests “upon the mouth,” the Oral Torah.

The summary cites it (folio 200, printed ריש) for “my

mother’s house” as the Written Torah.

Zohar, Vayakhel 7:98–10:107ספר הזהר, ויקהל ז׳:צ״ח-י׳:ק״ז
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ונר דלוק על ראשו ומלמדין אותו

The Talmud describes the child in the womb: “a lamp is lit

above his head” and “they teach him the whole Torah.”

The summary cites it for “the chamber of the one who

conceived me,” the Oral Torah.

Niddah 30b:19–20נדה ל׳ ב:י״ט-כ׳

ר: מַ נֶּאֱ ד סוֹפוֹ, שֶׁ עַ עוֹלָם וְ סּוֹף הָ יט מִ בִּ צוֹפֶה וּמַ ל רֹאשׁוֹ, וְ לוּק לוֹ עַ נֵר דָּ וְ

ן ם יָשֵׁ י אָדָ הֲרֵ הּ, שֶׁ מַ תְ אַל תִּ ״, וְ ךְ ךְ חֹשֶׁ לֶ אוֹרוֹ אֵ י לְ י רֹאשִׁ לּוֹ נֵרוֹ עֲלֵ הִ ״בְּ
ר טוֹבָה יוֹתֵ רוּי בְּ ם שָׁ אָדָ ים שֶׁ ךָ יָמִ ין לְ אֵ יָא. וְ מְ פַּ אַסְ ה חֲלוֹם בְּ רוֹאֶ כָּאן וְ
י״, נִ רֵ מְ לוֹהַּ יִשְׁ י אֱ ימֵ ם כִּ דֶ י קֶ חֵ יַרְ י כְ נֵנִ י יִתְּ ר: ״מִ מַ נֶּאֱ ים, שֶׁ יָּמִ ן הַ אוֹתָ מֵ
י חֵ לּוּ יַרְ ר: אֵ י אוֹמֵ וֵ ים? הֱ נִ ם שָׁ הֶ ין בָּ אֵ ים וְ חִ ם יְרָ הֶ יֵּשׁ בָּ ים שֶׁ יזֶהוּ יָמִ אֵ וְ

ה. ידָ לֵ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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ועשית בגדי קדש לאהרן אחיך

“And you shall make holy garments for Aharon your broth‐

er.” The opening words of a discourse the summary cites.

Exodus 28:2שמות כ״ח:ב׳

ת: אָרֶ פְ תִ כָבוֹד וּלְ יךָ לְ אַהֲרֹן אָחִ שׁ לְ י־קֹדֶ דֵ גְ יתָ בִ שִׂ עָ וְ
And thou shalt make holy garments for Aaron thy brother,

for splendour and for beauty.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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הרועה בשושנים ששונים הלכות

The Zohar reads “who feeds among the roses” as “among

those who study (sheshonim) Torah.” The summary re‐

states it.

Zohar, Shemot 50:364–51:374ספר הזהר, שמות נ׳:שס״ד-נ״א:שע״ד

He then began to expound the verse: “My beloved is mine

and I am my beloved’s; he among the lilies tendeth his

flock.” ‘What made me to belong to Him and Him to me?

The fact that He feeds the world among lilies: as the lily has a

sweet odour, is red, and yet turns white when pressed, and

its aroma never evaporates, so the Holy One, blessed be He,

guides the world. If it were not so, the world would cease to

exist because of man’s sin. Sin is …

The Zohar; London, Soncino Press, 1933 (Public Domain)
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אני ישנה

“I am asleep, but my heart is awake.” The opening words

of a discourse the summary cites on “my companion.”

Song of Songs 5:2שיר השירים ה׳:ב׳

י תִ מָּ י תַ י יוֹנָתִ יָתִ עְ י רַ חֹתִ י אֲ י־לִ חִ תְ ק פִּ י דוֹפֵ ר קוֹל דּוֹדִ י עֵ בִּ לִ נָה וְ י יְשֵׁ נִ אֲ
יְלָה: י לָ יסֵ סִ י רְ וֻצּוֹתַ ל קְ לָא־טָ מְ י נִ רֹּאשִׁ שֶׁ

I sleep, but my heart waketh; Hark! my beloved knocketh:

‘Open to me, my sister, my love, my dove, my undefiled; For

my head is filled with dew, My locks with the drops of the

night.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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לכו לחמו בלחמי
Wisdom calls, “Come, eat of my bread.” The summary

cites its explanation on Israel being sustained.

Proverbs 9:5משלי ט׳:ה׳

י: תִּ כְ סָ ן מָ יַיִ תוּ בְּ י וּשְׁ חֲמִ לַ כוּ לַחֲמוּ בְ לְ
'Come, eat of my bread, and drink of the wine which I have

mingled.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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יאר ה׳ פניו

“May Havayah make His face shine”: the illumination of

the Thirteen Attributes.

Numbers 6:25במדבר ו׳:כ״ה

: נֶּךָּ יחֻ יךָ וִ לֶ נָיו אֵ ר Havayah פָּ יָאֵ
The L-RD make His face to shine upon thee, and be gracious

unto thee;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כבר היו לעולמים

“It has already (kevar) been for ages.” The summary cites

it to show that kevar means “already,” the love that existed

before creation.

Ecclesiastes 1:10קהלת א׳:י׳

נֵנוּ: פָ לְּ יָה מִ ר הָ ים אֲשֶׁ עֹלָמִ יָה לְ בָר הָ שׁ הוּא כְּ דָ ה־זֶה חָ אֵ ר רְ יֹּאמַ בָר שֶׁ יֵשׁ דָּ
Is there a thing whereof it is said: ‘See, this is new’?—it hath

been already, in the ages which were before us.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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