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“See, I give before you today
a blessing and a curse”

At Sinai the Name Havayah was placed in the inner “face” of
every Jew: its yud is an inborn self-nullification beyond reason,
its upper hei is contemplation, and its vav and final hei are their
flow into the heart and into thought, speech and action. In exile

the Name is “notwhole,” but through Torah and mitzvos a
person draws down a blessing from the alef of Anochi, above all

worlds, and that blessing is certain.
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THE BIG IDEA

At Sinai the Name Havayah was placed in the inner “face” of every Jew: its yud is
an inborn self-nullification beyond reason, its upper hei is contemplation, and its
vav and final hei are their flow into the heart and into thought, speech and action.
In exile the Name is “not whole,” but through Torah and mitzvos a person draws
down a blessing from the alef of Anochi, above all worlds, and that blessing is

certain.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar asks why the verse says “today” and “before you” (lifneichem). At Sinai, “face to face,” the
Name Havayah was drawn into the inner “face” of every soul. Its four letters are four levels in a per-
son: the yud is Chochmah, an inborn bittul beyond reason (why even the wicked are full of regrets),
called eisan, strength; the upper hei is Binah, contemplation of G-d’s greatness; the two must work to-
gether like “two companions that never part.” The vav is nachal eisan, their flow into the heart’s emo-
tions, and the final hei is thought, speech and action. In exile the Name is “not whole”: contemplation
does not reach the heart. A person removes the foreskin of desire through teshuvah, and in the future
G-d will circumcise the heart itself, revealing its innermost point. The Kaddish prays that the Name
Yah grow great and flow through all three garments by way of Torah and mitzvos, which are rooted
“from of old,” beyond the worlds. So “See, I give before you a blessing” means that from the alef of
Anochi, above the beis of creation, blessing flows into every Jew, and it is certain: “that you listen,” not

[ if- ”

OUTLINE

1 The question and the Name at Sinai 1
Why “today” and “before you”: at Sinai the Name Havayah was drawn into the inner “face” of each soul, to be
“your G-d.”

2 The yud and the upper hei: bittul and contemplation 12

Chochmah, the inborn bittul beyond reason, is eisan; Binah is contemplation of G-d’s greatness; like “a point
in its palace,” the two must never part.

3 The vav and the final hei 13

Nachal eisan flows into the heart’s six emotions and then into thought, speech and action; the unborn child
taught the whole Torah receives every letter of the Name.
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4 Exile and the circumcision of the heart

14-5

In exile the Name is not whole and contemplation does not reach the heart; a person removes the foreskin

through teshuvah, and in the future G-d will circumcise the heart itself.

5 “May His great Name be blessed”

16

The Name Yah grows great and flows through thought, speech and action; “from of old” is G-d beyond all
worlds, beyond both the filling and the encompassing light.

6 “See, I give before you a blessing”

17

The bittul is clothed in the mitzvos; Anochi is given into the inner face; blessing reveals what is in the root,

and blessing is sight.

7 Summary: the letters of the Name

18-9

The Name entered every soul at Sinai; yud and upper hei are Chochmah and Binah, vav and final hei are

the flow into the heart and into thought, speech and action.

8 Summary: the Name made whole and the alef of Anochi

1Mo-1

Circumcision of the heart, Elul and the Kaddish; blessing draws sovev into memalei; the alef of Anochi,
above the beis of creation, joins the Havayah above the worlds to the Havayah within them.

9 The certain blessing

m2

The curse only removes what blocks the blessing, so the blessing comes “when” you listen, not “if”; “And

David blessed” spells vadai, “certain.”

KEY CONCEPTS

Eisan (strength) 1n°x

The name for Chochmabh in the soul: a firm, unbreakable
bond with G-d beyond reason, present in every Jew from
the start. Its letters form the future tense, pointing to its
open revelation in the Time to Come.

Nachal eisan (a mighty stream) 7n°x 22

The flow from Chochmah and Binah down into the heart’s
six emotions, to turn them to holiness; the vav of the
Name.

A point in its palace 7°72°72 171

Chochmah as a hidden point within Binah, its palace. The
point gives the palace life, and the point without a palace
accomplishes nothing.

Two companions that never part 7°w12n7 827 1°¥°7 110

Chochmah and Binah above, and bittul and contemplation
in a person, which must always go together.
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In exile yud-hei, the mind, is separated from vav-hei, the
heart and deeds, so that contemplation does not become
felt love and awe.

The foreskin of the heart 03237 N7y

Physical desires that cover the heart and block the flow; a
person removes them through teshuvah, and in the future
G-d will circumcise the heart itself.

Blessing 1272

Revealing and drawing down what is already present in the
root, unlike prayer, which asks for something new; bless-
ing is “sight,” the bittul of Chochmah.

Anochi °21x

G-d’s essential “I” at Sinai, which begins with alef, above
the beis of blessing with which the world was created;
through it the Name Havayah was drawn into every Jew.
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SECTION 1 - 11

The question and the Name at Sinai
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“See, I give before you today a blessing and a curse: the blessing,” etc. Now, our Sages, of blessed

memory, said: wherever it says “today,” it is eternal and forever, [applying] also [to] this very day.

The maamar opens with Deuteronomy 11:26-27, where Moshe sets a blessing and a curse before Israel. It re-
calls the Sages’ rule that “today” in the Torah denotes something eternal: what was said “today” stays in
force every day, forever.
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[We need] to understand this here, and also the word “before you” (lifneichem), since it should
have said “to you” (lachem). But the explanation is this: in each and every one of Israel there is an
inner dimension (pnimiyus) and an outer dimension (chitzoniyus) (see what is written on this on
[the verse] “And it came to pass at the end,” in the second discourse).

Two questions follow: how does this eternal “today” apply here, and why does the verse say “before you”

(lifneichem, from panim, “face”) rather than simply “to you”? The answer starts from a principle: every Jew
has an inner dimension and an outer dimension, a hidden core of the soul and its revealed powers.
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Now it is written, “Face to face Havayah spoke with you,” for at the time of the receiving of the
Torah, the level of Havayah was drawn down to each and every one of Israel, into their level of
“face” (panim), in every spark of their souls.

Deuteronomy 5:4 says that at Sinai G-d spoke with Israel “face to face.” The Alter Rebbe reads “face” as the

inner side of the soul: at the Giving of the Torah the Name Havayah was drawn into the innermost “face” of
every Jew, into every spark of every soul.
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And this is the meaning of receiving the utterance “I am Havayah your G-d”: that is, that the level
of the Name Havayah should shine and be revealed in you so much that it is called by your name,

to be “your G-d,” a G-d that is yours, as is explained elsewhere.

The first of the Ten Commandments, “I am Havayah your G-d,” is read as what each Jew received: that the
Name Havayah should shine in him so fully that G-d is called by his name, “your G-d,” a G-d who is truly his
own.

SECTION 2 - 112

The yud and the upper hei: bittul and contemplation
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The explanation of this matter — how the level of the Name Havayah is in each and every one: our
Sages, of blessed memory, said that even the wicked are full of regrets, for thoughts of teshuvah
(return) come to them, because he does not want to be separated from the Holy One, blessed be He.
And this is without reason or knowledge, because

The Alter Rebbe now shows how the Name Havayah is present in every Jew. He starts from the saying “the

wicked are full of regrets”: even a sinner keeps having thoughts of return, because deep down he does not
want to be cut off from G-d, and this pull has no reason behind it.
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this level comes from the level of Chochmah (wisdom), which is the level of self-nullification (bit-
tul) before Him, may He be blessed, that is higher than intellection and comprehended knowledge
(as is explained in Sefer Shel Beinonim [Tanya], chapter 18).

This reasonless attachment comes from Chochmah, the soul’s highest faculty, which is pure self-nullifica-

tion before G-d and stands above anything the mind can grasp. Tanya, chapter 18, explains that G-d’s light is
clothed in the soul’s Chochmah, which is above comprehensible knowledge and intellect.
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It is called the level of “one who has insight into a matter” (maskil al davar), and it is written, “A
maskil of Eisan the Ezrachi.” The meaning is: maskil, to be eisan, a term for strength, as in “Firm
(eisan) is your dwelling place”; for this level is a strong level, very strongly fixed in each and every

one of Israel, in the manner of stiff-neckedness, as it is written,

This level is called maskil, insight, from Proverbs 16:20 and the heading of Psalm 89, “A maskil of Eisan the
Ezrachi.” The Alter Rebbe reads Eisan as “strength,” as in Numbers 24:21: the soul’s Chochmabh is firmly
rooted in every Jew and does not bend, like a stiff neck.
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“for it is a stiff-necked people, and You will pardon,” etc., as is explained elsewhere; because it is a

simple will, without any reason or comprehensible intellect.

After the golden calf Moshe prayed, “for it is a stiff-necked people, and You will pardon,” giving stubborn-
ness as a reason for pardon. The stubbornness that can resist G-d is, at its root, an unshakeable bond with

Him, because it is a simple will that needs no reason.
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Also, the letters of eisan serve for what is to come (le’asid lavo) (for they come at the beginning of a
word to indicate that the action is meant for the future: efal, yifal, tifal, nifal [I, he, you, we will act]).

The word eisan is spelled alef, yud, tav, nun, the four letters that, placed before a Hebrew verb, form the fu-
ture tense (efal, “I will act”; yifal, “he will act”; tifal, “you will act”; nifal, “we will act”). So the very name of
this level points to what is still to come.
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For in the Time to Come (le’asid lavo) the level of Chochmah, the level of bittul mentioned above,
will be revealed in each and every one of Israel; whereas now the spirit of folly covers it, so that it
seems in his eyes that he is still within his Jewishness, as is explained elsewhere

In the Time to Come this hidden bittul will be revealed in every Jew. Now it is covered by a “spirit of folly,”

which lets a person sin while feeling that he has not left his Jewishness, as Tanya, chapter 24, explains.
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(see Sefer Shel Beinonim [Tanyal, chapter 24). And this is [the meaning of| “the Ezrachi,” from the
term “a native (ezrach) of the land”: for this level is in each and every one from of old, from
eternity,

Ezrachi is read as ezrach, “a native” of the land. This level is native to every Jew: it has been in him from the

very beginning and is not something he acquires.
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for Israel arose in thought, in the Source of all. And this level is the level of the yud of the Name
Havayah, blessed be He

The Midrash says that Israel “arose in thought” before the world was created. That root in the Source of all is

the soul’s Chochmah, which corresponds to the first letter of the Name Havayah, the yud, a mere point.
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(see Iggeres HaTeshuvah, chapter 4; and see what is written in the discourse beginning “On the
eighth day he sent,” on the meaning of “and before (kedem) You formed me,” and in the discourse
beginning “My dove, in the clefts,” that it is the level of the primordial thought; and see what is
written in the discourse beginning “When Israel put ‘we will do’ first,” on the meaning and concept
of “bekadmin” (in the beginning); and this is what it says here, “from of old, from eternity,” etc.;

This parenthesis gathers parallel discussions: Iggeres HaTeshuvah, chapter 4, on the letters of the Name in
the soul, and discourses on “before You formed me,” on “My dove, in the clefts of the rock,” and on Israel’s
saying “we will do” before “we will hear.” They deal with Israel’s root in G-d’s primordial thought, to which
the word bekadmin (Onkelos’s rendering of “In the beginning”) alludes; this is what “from of old, from eter-
nity” means here.

likuteitorah.com/likkutei-torah/reeh/1/ 7
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and see what is written at the end of Parshas Shelach on the subject of “Yisrael — li rosh” (“a head to
Me”); and see what is written in the discourse beginning “Havayah is with me among my helpers,”
on the meaning of “every native (ha’ezrach) in Israel,” that is, what I am destined to make shine
(lehazriach), etc. And both interpretations are true, for in the Time to Come this level will shine
forth and give light openly in each one of Israel).

Two more parallels follow: the letters of Yisrael read as li rosh, “a head to Me,” and a discourse that reads

ezrach in Leviticus 23:42 as “what I will make shine” (lehazriach). Both readings of ezrach are true: the level
is native to every Jew from the start, and in the future it will shine openly in each one.
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And the level of the upper hei is the level of Binah (understanding), “the broad expanses of the riv-
er,” which has length and breadth, etc.; that is, contemplation of the greatness of G-d, each one ac-

cording to his own measure — how He is “in the heavens above

The second letter of the Name, the upper hei, stands for Binah, which Kabbalah calls “the broad expanses of
the river,” since it extends in length and breadth. In the soul this is contemplation: each person thinking, as
far as he can, about G-d’s greatness, as in the verse “Havayah is G-d in the heavens above and on the earth

below; there is nothing else.”
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and on the earth below; there is nothing else,” and all before Him is considered as truly nothing.

These two levels must always be with a person in his service of G-d, without separation;

Contemplation leads to the recognition that everything before G-d is truly as nothing. The yud, bittul beyond

reason, and the upper hei, contemplation, must never be separated in a person’s service of G-d.
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for concerning these two levels it is stated in the Zohar that they are “two companions that never

part.” Therefore it must be so in a person as well:

The Zohar calls Chochmah and Binah “two companions that never part.” What is true of them above must be

true of their counterparts in a person’s soul.

likuteitorah.com/likkutei-torah/reeh/1/ 8



LIKKUTEI TORAH - PARSHAS RE'EH - MAAMAR 1 130 119927 DR 79991 171972 017 03°197 1073 *0IR IR

SY2°91 YA 1NI°2 MY 19O T AWK DD 21N IR N2 1P0w pURYIRY 1anah 1T
19 (o] F0 XD ORY AVINT NPT QYVR T0YRPY TROM na3 whun w1 N7°01n3a 12 P27 19RR
5711 911°2 3

namely, to contemplate, and to deepen his intellect and understanding in length and breadth, as
far as the hand of his intellect and the spirit of his understanding reach; and to be nullified before
Him and to cleave to Him with actual self-sacrifice (mesirus nefesh), at the level of Chochmah,
which is above reason and comprehensible knowledge. For if he does not have the bittul men-
tioned above,

In practice the two are deep, wide-ranging contemplation of G-d’s greatness, to the limit of one’s mind, and

self-surrender that cleaves to Him with mesirus nefesh, beyond all reasoning. The next part explains why the
second cannot be left out.
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then even if he contemplates the greatness of G-d expansively, according to his ability, and from
this gives birth to love and awe, they will have no true permanence, and he will fall from his level,
G-d forbid.

Love and awe born of contemplation alone do not last: without the bittul of Chochmah beneath them, a per-
son may lose them and fall from his level.
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For “wisdom gives life to its possessors (be’aleha).” The meaning of be’aleha: as the Targum ren-
ders ba’al, “mara” and “ribbon” (master, lord); that is, even [where] he has [only] a measure of

mastery over an illumination from this level.

Ecclesiastes 7:12 says that “wisdom gives life to its possessors.” Since the Targum renders ba’al (possessor)
as “master,” the Alter Rebbe reads it as: Chochmah gives life even to what seems to be its master, namely
Binah, which in a sense has command over the faint light of Chochmah.
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For contemplation of the greatness of G-d, expansively and in depth, has an added advantage over
the bittul that comes from the level of Chochmah mentioned above

In one respect Binah is indeed superior: contemplation of G-d’s greatness is broad and deep, while the bittul
of Chochmah, as the mind feels it, is not. This is why Binah can be called Chochmah’s “master.”

likuteitorah.com/likkutei-torah/reeh/1/ 9
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(and see what is written at the beginning of Parshas Lech Lecha on the subject of the hei of
Avraham; and see Etz Chaim, Sha’ar Abba ve’Imma, chapter 2, that Binah is called “a woman of val-

or, the crown of her husband,” etc.),

Two parallels: the discussion of the hei added to Avraham’s name, at the beginning of Lech Lecha, and Etz
Chaim, which calls Binah “a woman of valor, the crown of her husband” (Proverbs 12:4). The “wife,” Binah,
is a crown above her “husband,” Chochmah.
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because thought does not grasp it, except for a minute illumination from the level of Chochmah;

but contemplation — thought grasps all of it. Nevertheless,

The reason Binah is superior here: thought cannot grasp Chochmah, and only its faintest glimmer reaches
the mind, whereas contemplation is held by the mind entirely. Even so, as the next part says, Chochmah re-
mains the source of life.
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“wisdom gives life,” and it is called “a point in its palace” (see the Zohar, Bereshis, page 6, and the
Tikkunei Zohar, Tikkun 5; and see what is written at the end of the discourse beginning

The Zohar and the Tikkunei Zohar call Chochmah “a point in its palace”: a hidden point within a surround-
ing hall, which is Binah. The parenthesis also points to the Torah Ohr discourse on Chanukah, “For You are
my lamp.”
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“For You are my lamp,” in Parshas Mikeitz. According to this, it may be said that the [matter of the]

cruse of oil that they found, etc., mentioned there, is the concept of the point within its palace,

The Alter Rebbe suggests that the cruse of oil found in the Temple, the miracle of Chanukah discussed in
that discourse, is itself this “point within its palace.”

likuteitorah.com/likkutei-torah/reeh/1/ 10
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for oil is supernal Chochmah; see there): for the point gives life to the palace, since if there is no

point, the palace serves no purpose at all.

Oil stands for supernal Chochmah. The point gives life to the palace: without it, the palace is of no use at all.
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And also, if he has this level of the point but there is no palace, it is nothing. Therefore the two

must be together as one, and they are “two companions that never part,” below as above.

Conversely, the point without a palace accomplishes nothing. So bittul and contemplation must go together

in a person, “two companions that never part,” just as Chochmah and Binah are above.

SECTION 3 - 13

The vav and the final hei
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2. And the level of the vav of the Name Havayabh is the level of nachal eisan (a mighty stream): from
the level of eisan mentioned above there descends the level of a stream (nachal), the level of a
drawing down below, to the place of the emotive attributes (middos) in the heart, which divide into
six levels,

The third letter of the Name, the vav, is “nachal eisan,” a mighty stream: the flow that comes down from

eisan, the hidden Chochmah, into the six emotive attributes of the heart. The vav, whose numerical value is
six, stands for these six middos.
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and this is the level of the vav, to transform them to holiness; and afterwards [it is drawn] to the lev-
el of the final hei, the level of thought, speech and action, which correspond to the three lines in
the final hei. And this is the level of the Oral Torah — “Malchus (sovereignty), we call it ‘mouth’” —
and “great is study, for it leads to action.”

The vav’s task is to turn the heart’s emotions to holiness. The flow then reaches the final hei, the soul’s three

garments of thought, speech and action, which match the three strokes of the letter hei; this is Malchus,

which the Tikkunei Zohar calls “mouth” and the Oral Torah, and it is Torah study, which “leads to action.”

likuteitorah.com/likkutei-torah/reeh/1/ 11
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(The concept of nachal eisan is explained in Iggeres HaKodesh, at its end, in the discourse begin-
ning “And charity like a mighty stream (nachal eisan)”: that it is the illumination of supernal
Chochmah (wisdom), which is to shine in the inner dimension (pnimiyus) of the heart, to be utterly
nullified in His unity, may He be blessed, from the depth of the heart.

A parenthesis begins with Tanya’s essay on “charity like a nachal eisan,” which explains the stream as the

light of supernal Chochmah shining into the innermost point of the heart, so that a person is wholly nullified
in G-d’s unity from the depth of his heart.
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So too it is explained in the discourse beginning “On the twenty-fifth of Kislev” that the inner di-
mension of the heart becomes one with the brain, as “two companions,” etc. And this is the con-
cept explained below, in Parshas Nitzavim, in the discourse beginning “For this commandment,”
on the meaning of “From the depths I called You”: [“depths” is] in the plural, for there is a depth
above a depth, etc.:

Other discourses make the same point: the Chanukah discourse (“On the twenty-fifth of Kislev”) says that

the inner heart and the mind become one, like “two companions,” and the discourse in Nitzavim says that
“depths” in Psalm 130 is plural because there is one depth above another.
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Teshuvah (return) is tashuv hei (“the hei returns”), with the filling of yud: the hei is the level of the
higher teshuvah, which is from the depth of the heart, and the filling of yud is the level of “the hid-
den recesses of the heart,” which are in concealment, etc. And this is [the concept of] the two
Yesods of Abba and Imma (Chochmah and Binah): for the Yesod of Imma — “Binah is the heart” —
is the level of the inner dimension of the heart, the depth
The Zohar reads teshuvah as tashuv hei, “the hei returns.” Here the hei is spelled out with a yud: the hei is
the higher teshuvah from the depth of the heart, and its inner yud is the still deeper “hidden recesses of the

heart.” These are the two Yesods, the channels, of Abba and Imma: Imma, which is Binah, is called “the

heart,” and her Yesod is the heart’s inner depth.

likuteitorah.com/likkutei-torah/reeh/1/ 12
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of the heart; and the Yesod of Abba is the illumination of supernal Chochmah that shines in the in-
ner dimension of the heart and is called “the hidden recesses of the heart.” This has been ex-
plained on [the verse] “On the eighth day he sent,” mentioned above. And see below, on [the verse]
“And I will make [your windows of]| kadkod,” that this level of love, which is drawn from supernal
Chochmabh, is called “stones of desire” (avnei chefetz), being “deep, deep,” etc.; see there.

The Yesod of Abba is the light of supernal Chochmah shining within the heart, “the hidden recesses of the

heart.” A later discourse calls the love that comes from this level “stones of desire” (Isaiah 54:12), because it
is “deep, deep,” beyond reach.
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Now, chefetz (desire) is the inner dimension of will, and this is the meaning of “and besides You I
desire (chafatzti) nothing” — “desire,” specifically; while will is its outer dimension. And this is the

root of the level of “a point in its palace,” as is written in the explanation of the Idra by the Arizal)

Chefetz, desire, is the inner core of will, which is why the Psalmist uses this word: “besides You I desire noth-
ing.” Desire as the inner point and will as its outer layer are the root of “a point in its palace,” as the Arizal

explains in his commentary on the Idra.
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(page 22a), that the level of the gulgalta (skull) that surrounds the brain is the level of Binah, which
is a palace for the Chochmah hidden within it. And see what is written above, at the end of Parshas

Shelach, on the meaning of “li rosh” (“a head to Me”).

In that commentary the gulgalta, the “skull” enclosing the brain, is Binah, the palace in which Chochmah is
hidden. The text also points back to the discussion of “li rosh,” “a head to Me,” at the end of Shelach.

likuteitorah.com/likkutei-torah/reeh/1/ 13
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Now, Chochmah has its source in the hidden Chochmah (Chochmah setimaah); and this is why the
love drawn from Chochmabh is called “stones of desire,” etc., and this is the concept of “the hidden

recesses of his heart.” And this is what is said in the Zohar, Beshalach

Chochmabh itself springs from a still higher, hidden Chochmah, and so the love drawn from it is called
“stones of desire” and “the hidden recesses of his heart.” The Zohar on Beshalach says the same.
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(page 63b), on the meaning of “From the depths”: “the depth of all, the depth of the well,” which

are the two Yesods of Abba and Imma, “a point in its palace,” etc.;

On “From the depths I called You,” the Zohar speaks of “the depth of all, the depth of the well.” The Alter
Rebbe identifies these two depths with the Yesods of Abba and Imma, the point and its palace.
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that is, supernal Chochmah in the inner dimension of the heart, tashuv hei with the filling of yud.
And through this one also arouses above the level of “from the depths,” which is the level of the
gulgalta and the Chochmah hidden within it, the level of “Your thoughts are very deep,” etc., which
are the root and source of the level of “a point in its palace,” as mentioned above.

When supernal Chochmah shines in the inner heart (the hei with its yud returning), it arouses its counter-

part above: the hidden Chochmah within the gulgalta, of which the Psalmist says, “Your thoughts are very
deep.” That higher depth is the root of “a point in its palace.”
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And this is [the meaning of]: “When Israel respond ‘Amen, yehei shemei rabba mevarach’ (‘May
His great Name be blessed’), the Holy One, blessed be He, nods His head”; and as is explained be-
low, “May the Name Yah (shem Yah) be great”: that the level of the Name Yah should grow great,
that is, the revelation of Chochmah and Binah, the level of nachal eisan, etc.

This explains the Talmud’s statement that when Israel answer “Amen, may His great Name be blessed,” the

Holy One, blessed be He, nods His head. The Alter Rebbe reads shemei (“His Name”) as shem Yah, the Name
made of yud and hei: the response asks that Chochmah and Binah grow great and flow down as nachal eisan.

likuteitorah.com/likkutei-torah/reeh/1/ 14
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Therefore, through this, the revelation of His will and desire, may He be blessed, is drawn down

from above: the level of “From the depths I called You,” “Your thoughts are very deep,” etc.

Through this depth in the person, G-d’s own will and desire, His “depths,” are revealed from above. “From
the depths I called You” and “Your thoughts are very deep” describe that higher depth.
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And see further on the subject of eisan in the Zohar, Parshas Vayechi (page 230b), and in the Sava

deMishpatim (end of page 110a): “There is a maskil above,” etc.

Further Zohar passages on eisan are listed, among them the Sava deMishpatim, which reads Psalm 89:1 to
mean that “there is a maskil above” and a maskil below.
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(and side b), and in Parshas Terumah (page 170b), and in Parshas Acharei (end of page 66b), and in
the Mikdash Melech there. And the concept of these levels alluded to in the Name Havayah is the

concept of the receiving of the Torah in the utterance “I am Havayah your G-d.”

After more Zohar references and the Mikdash Melech commentary, the main point returns: these levels of
the Name Havayah are what Israel received at Sinai in the words “I am Havayah your G-d.”
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And this is what our Sages, of blessed memory, said about a fetus in its mother’s womb: “A lamp is

lit above its head, and they teach it the entire Torah.”

The Talmud (Niddah 30b) says that before birth a child has a lamp lit above its head and is taught the entire
Torah.

likuteitorah.com/likkutei-torah/reeh/1/ 15
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“A lamp is lit” is the level of the yud of the Name Havayah, and “they teach it the entire Torah” is
the level of the final hei of the Name — to tell you that the whole matter of these levels of the Name
Havayah, from the yud to the final hei, they teach him,

The Alter Rebbe reads this through the Name: the lamp is the yud, Chochmah, and being taught the whole
Torah reaches down to the final hei, thought, speech and action. The unborn child is given every level of the
Name, from the first letter to the last.
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so that after his birth and his coming out into the air of the world, the grasping and absorbing of
these levels in his mind and heart will be easier for him, and [they will] come out from conceal-
ment into revelation

The purpose is that after birth these levels will be easier for him to grasp and take to heart, so that they can

move from concealment into open expression in his life.
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(and see what is written on this on [the verse] “I am black but comely,” in Shir HaShirim, and in

Parshas Shelach on [the verse] “And it shall be for you as tzitzis.” And this is [the meaning of] “Draw

me after you, we will run; the king has brought me into his chambers,” etc., as is written there).
Further references follow, to discourses on “I am black but comely” and on tzitzis. The verse “Draw me after

you, we will run; the king has brought me into his chambers” is linked to this idea, as those discourses

explain.
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SECTION 4 - 14-5

Exile and the circumcision of the heart
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3. But our Sages, of blessed memory, said that in the time of exile the Name is not whole, etc. (see
what is written on this on [the verse| “And you shall make a tzitz,” and on [the verse| “Remember
what Amalek did to you,” and in Megillas Esther, in the first discourse, on the saying of our Sages,
of blessed memory, “A person is obligated to become intoxicated on Purim”). That is, the letters
vav-hei are separated from the letters yud-hei.
The Sages taught that as long as Amalek’s memory endures, the Name is “not whole”: Rashi on Exodus 17:16
notes that the verse writes only half of the Name, Yah. The Alter Rebbe applies this to exile in general: the let-

ters vav-hei, the heart and thought, speech and action, are cut off from yud-hei, the mind’s Chochmah and
Binah.
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The meaning of this in the service of G-d is that even though one contemplates and goes deep into
the greatness of G-d, and deepens his mind in the level of self-nullification (bittul) before Him,
may He be blessed, at a level above knowledge (daas), nevertheless these do not succeed in being
drawn into the heart, to transform the emotive attributes (middos) [into] love and awe revealed in
the heart, with “flashes of fire” and longing for G-d alone.

In a person’s service this means that even deep contemplation of G-d’s greatness, and even a sense of bittul

beyond reason, may not reach the heart. The emotions are not transformed into open love and awe, the
“flashes of fire” (Song of Songs 8:6) of longing for G-d alone.
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This is because of the exile, in that [a person] is clothed in desires and physical matters. And of this
it is said, “You shall circumcise the foreskin of your heart,” etc. And the explanation of the matter:
it is written, “And Havayah your G-d will circumcise your heart.”

The cause is exile: the soul is clothed in physical desires, which block the flow. Two verses address this, “You

shall circumcise the foreskin of your heart,” a person’s own work, and “Havayah your G-d will circumcise

your heart,” G-d’s work, and the next paragraph explains how they fit together.

likuteitorah.com/likkutei-torah/reeh/1/ 17
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Now this needs to be understood, for it implies that this aspect of circumcision will come from G-d
alone, yet it is said, “You shall circumcise,” etc. But the explanation is this: the foreskin that covers
over the heart,

The two verses seem to conflict: “Havayah your G-d will circumcise your heart” implies that G-d alone does

it, yet “You shall circumcise” makes it a person’s own task. The answer distinguishes between the heart’s

covering and the heart itself.
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that is, the level of desires and physical matters, which hold back and interpose between the Name
Yah and vav-hei so that there is no revelation of love — this depends only on teshuvah (return), as it
is said, “Your iniquities separate,” etc., and it is written, “A grumbler separates the Chief (aluf),”
etc.

The “foreskin” over the heart is the physical desires that stand between the Name Yah, the mind, and vav-

hei, the heart and deeds, so that love is not revealed. Removing it is a person’s own work, through teshuvah,

for sins are what “separate” a person from G-d (Isaiah 59:2; Proverbs 16:28).
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But regarding the revelation of the very essence of love, there are two levels: the level of the outer
dimension (chitzoniyus) of the heart, and the level of the inner dimension (pnimiyus) of the point
of the heart,

Beyond removing the covering there is the revelation of love’s very essence, and it has two levels: love in the
outer dimension of the heart, and love at the heart’s innermost point.
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that is, that his love be revealed so much that it becomes the level of complete self-nullification
(bittul), and the love will not be felt, because it is an essential point from the depth of the heart, as
is explained elsewhere (in Iggeres HaKodesh, the discourse beginning “Israel will be redeemed
only through charity”; see there).

At the innermost point, love is revealed so fully that it becomes complete bittul and is no longer felt as an

emotion, because it comes from the essential point in the depth of the heart. Iggeres HaKodesh explains this
in the letter on “Israel will be redeemed only through charity.”
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The analogy is from a person: if [something]| touches the very inner dimension of the point of his

own heart, from his essence and being, and his whole life depends on it.

The analogy is a matter that touches a person’s innermost point, his very essence and being, on which his
whole life depends. Such a bond lies deeper than any emotion he feels.
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And this level comes from the level of nachal eisan, [whose letters] serve for the future. For of the
Time to Come it is written, “If your dispersed will be at the end of the heavens,” etc., “and He will
bring you,” etc.,

This innermost love comes from nachal eisan, whose letters, as explained above, point to the future. Of the
future the Torah promises that even Jews “dispersed at the end of the heavens” will be gathered in and
brought back.
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“and He will do you good and multiply you more than your fathers”: that you will be in ascent after
ascent, at avery high level, even higher than the Patriarchs, as it is written that

The verse continues that G-d “will do you good and multiply you more than your fathers.” The Alter Rebbe

reads this as an ever-rising ascent, to a level higher even than the Patriarchs.
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“Behold, My servant shall be wise; he shall be exalted and lifted up and be very high” — “exalted”
above Avraham, etc. And then it is written, “And Havayah your G-d will circumcise your heart”: it
does not say “the foreskin of your heart,” but “your heart,”

Isaiah says of G-d’s servant, “He shall be exalted and lifted up and be very high,” which the Midrash explains

as exalted above Avraham. Only in that future does the Torah say that G-d will circumcise “your heart,” not
“the foreskin of your heart.”
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meaning that He will circumcise the entire level of the outer dimension of the heart, so that the lev-
el of the inner dimension of the point of the heart, mentioned above, will come out from conceal-
ment into revelation.

The difference matters: in the future G-d will circumcise the whole outer dimension of the heart itself, not

only its coarse covering, so that the innermost point of the heart comes out into the open. Removing the
foreskin through teshuvah is the person’s part; this deeper circumcision is G-d’s.

SECTION 5 - 116

“May His great Name be blessed”

TR [nioan ] A7 9D 91200 RONDY SnDYRY 0D 121 K37 TR R0 0°9%ann 1IRY 1 T
7S OW NI°M2 DTW K27 770 0w 010 00IRIR 1IR NRTDY 10 0Pw ovn

4. And this is why we pray, “May His great Name be blessed forever and to all eternity (le’alam

ule’almei almaya); may it be blessed”: for in the time of exile the Name is not whole, etc., and

therefore we say, “May the Name Yah be great” — that the level of the Name Yah should grow great
The Kaddish response, “May His great Name be blessed,” is read in this light. Since in exile the Name is not

whole, we pray that shemei rabba, read as shem Yah rabba, “the Name Yah” (Chochmah and Binah), grow
great, so that it flows down into vav-hei.

TONWT IRANI 1D TR B7Y AW 570 DOYDY X3 10N 992 171 0 [ovn mix Mwn] MPRYI 2D 1)
4 ANR MINOT N 2 N1972 w0 (noinal *0INT PN R T2R1TAN 10w 11900 R

(this follows the interpretation of the Tur, Orach Chaim, section 56, on the meaning of shemei rab-
ba. Above, at the end of Parshas Shelach, on [the verse] “I am,” etc., it was explained that shemei
rabba means “His great Name,” and this follows what Tosafos write at the beginning of Berachos;
and both intentions are true.

The Tur (Orach Chaim 56) brings this reading, while Tosafos on Berachos 3a reads shemei rabba simply as

“His great Name,” as an earlier discourse in Shelach also explained. The Alter Rebbe holds that both mean-

ings are true.
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It may also be said that the one depends on the other, along the lines of what was mentioned in the
explanation of [the verse] “Remember,” mentioned above: that yud-hei comes to be joined with
vav-hei through a drawing down from Arich Anpin, the level of “the locks of hair” (kotzei
desa’arei), etc.;

The two meanings depend on each other. As the Torah Ohr discourse on Amalek explains, yud-hei is joined

to vav-hei through a flow from Arich Anpin, the level of Keser above Chochmah, by way of what the Kabbalah
calls its “locks of hair.”
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and also, through the Name Yah being great in a person’s soul, the revelation of the level of His

great Name is thereby drawn down, as is written nearby on the meaning of “When Israel say

‘Amen, yehei shemei rabba mevarach,’ the Holy One, blessed be He, nods His head,” etc.)
Conversely, when the Name Yah is “great” in a person’s soul, through contemplation and bittul, it draws

down the revelation of His great Name from above, as in the Talmud’s image of G-d “nodding His head”
when Israel answer the Kaddish.
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That is: contemplation of the greatness of G-d and self-nullification (bittul) before Him, may He be
blessed, until there is “may it be blessed” (yisbarach) — the level of blessing and drawing down to
the place of the emotive attributes (middos), to transform them to holiness from the depth of the
inner point of the heart. As is known, and as is explained elsewhere on the difference between
blessing (berachah) and acknowledgment (hodaah):

In practice, the response means contemplating G-d’s greatness and being nullified before Him until there is

yisbarach, “blessing,” a flow into the emotions that transforms them from the innermost point of the heart.
The text recalls the distinction between blessing (berachah) and acknowledgment (hodaah).
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for blessing is the level of sight, the level of the bittul mentioned above. And afterwards it spreads
further: le’alam, that is, one concealment (helem); ule’almei, a second concealment; almaya, a

third concealment,

Blessing is “sight,” the direct bittul of Chochmah. The Kaddish words le’alam ule’almei almaya are then read

as helem, “concealment”: the blessing spreads into three successive layers of concealment.
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that is, the three garments: thought, speech and action; so that even in the level of action, which is
the third concealment and garment, the most external of them all, the Name Yah will shine, so that
they will all be for G-d alone and nullified before Him — that is, through the thoughts and words of
Torah and the action of the mitzvos.

The three layers are the soul’s garments of thought, speech and action. Even in action, the outermost gar-

ment, the Name Yah should shine, and this happens through thinking and speaking words of Torah and do-
ing mitzvos.
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For “from the beginning (merosh), from of old (mikedem), she was anointed (nesuchah); last in
deed, first in thought.” The meaning: “from the beginning” is from the very start of the entire

chain of descending worlds (hishtalshelus), and “from of old” is prior to “from the beginning,”

Why can deeds carry such a light? The line from Lecha Dodi, “From the beginning, from of old, she was
anointed; last in deed, first in thought,” explains: “from the beginning” is the start of the whole chain of
worlds, and “from of old” is what precedes even that beginning.
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for He, may He be blessed, is not within the bounds of worlds at all: “You were He before the world
was created, and You are He after,” etc., without any change, as it is written, “For I, Havayah, have

not changed,” etc.

“From of old” refers to G-d Himself, who is not bound by worlds at all: as the prayer says, He is the same be-
fore creation and after it, and as Malachi says, “I, Havayah, have not changed.”
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For He is above the level of worlds — above the level of the light that fills [all worlds] (memalei) and
the level of the light that encompasses all worlds (sovev kol almin); for “filling” and “encompass-

ing” apply within the bounds and level of worlds,

He is above both the light that fills all worlds and the light that encompasses them, since both terms describe
G-d only in relation to worlds.
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but of His being and essence one cannot speak of either the level of memalei or the level of sovev.

And of this our Sages, of blessed memory, said, “what is before, what is after,” etc.

His very essence can be called neither filling nor encompassing. The Mishnah’s warning against inquiring
“what is before, what is after” refers to this level beyond all worlds.

SECTION 6 - 117

“See, I give before you a blessing”

NN WO NIRRT IWYNa O3 DR WK MEHT YN qwabnn abwcnwat 7770 0 10na mam
5131 91002

Now, this level descended, came down step by step, and was clothed in the action of the mitzvos;
and therefore in the action of the mitzvos, too, there is the level of self-nullification (bittul) men-
tioned above.

The bittul of Chochmah, the yud of the Name, descended level by level until it was clothed in the physical ac-

tion of the mitzvos. So every mitzvah, even as a deed, carries that bittul within it.
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And in occupying oneself with Torah and mitzvos the soul must pine away for Him, for the Source
of all, “the source of living waters,” etc.; whereas one who says, “I have nothing but Torah,” etc. —
of this it is said, “They have forsaken Me, the source of living waters,” etc.

When a person learns Torah and does mitzvos, his soul should long for G-d Himself, “the source of living

waters.” The Talmud’s “one who says, ‘I have nothing but Torah’” is read here as learning without this long-

ing, of which Jeremiah says, “They have forsaken Me, the source of living waters.”
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And this is [the meaning of] “See, I give”: “I” (Anochi) means “the One who I am,” that is, the level
of “I am Havayah your G-d,” which is the first utterance of the receiving of the Torah

Now the opening verse is explained. “See, I (Anochi) give” refers to the Anochi of Sinai, “I am Havayah your
G-d,” G-d’s own essential “I,” the first utterance of the Giving of the Torah.
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(see the Midrash Rabbah at the beginning of Parshas Re’eh: “Rabbi Elazar said: From when [He]

said,” etc.; and see what is written in the discourse beginning “And G-d spoke all these words™).

The Midrash on Re’eh likewise connects “See, I” with what G-d said at Sinai, and the Torah Ohr discourse on
“And G-d spoke all these words” treats the same theme.
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“Give before you” — in your level of “face” (panim) — the level of blessing: because in your level of
“face” there is the level of Havayah, for Israel arose in thought, therefore you can draw down upon
yourselves the level of blessing from the Source of all.

“Before you,” lifneichem, means into your panim, your inner “face.” Because the Name Havayah is in every

Jew’s innermost self (Israel “arose in thought”), every Jew can draw blessing upon himself from the Source
of all.

wrnn 121° "°0Tpn D7) 19101 07PN RN 90 %191 1 7 MEn DR ynwn AWK 157920 DR N
15 091y D 13T "nnTpn Pwn 1IN0 R 1Py X092 omI0ah WAtk 2701 1712

And this is [the meaning of] “the blessing, that (asher) you listen to the commandments of
Havayah,” because “from the beginning, from of old, she was anointed.” (The meaning of “from of
old” (mikedem) will be understood from what is written in the discourse beginning “A person is
obligated to become intoxicated on Purim,” on the Torah being called “the parable of the Ancient
One” (mashal hakadmoni), the One who preceded the world, etc.;

“The blessing, that you listen to the commandments” is possible because the mitzvos are rooted “from of

old,” in G-d beyond all worlds. A parenthesis explains “from of old” (kedem) from a Purim discourse that
calls the Torah “the parable of the Ancient One,” the One who preceded the world.
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and in the discourse beginning “Six days you shall eat matzos,” on the meaning of “the east wind”
(ruach kadim) at the splitting of the Sea of Reeds; and in the discourse beginning “On the eighth
day he sent,” on the meaning of “and before (kedem) You formed me,” as mentioned above. And

the term nesuchah is as explained elsewhere on [the verse] “and eight princes (nesichei) of men.”

Further parallels for kedem are the “east wind” (ruach kadim) that split the sea and “before You formed me.”
The word nesuchah, “anointed,” is linked to “princes (nesichei) of men” in Micah 5:4.
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And the explanation of “See, I give,” etc.: it was explained elsewhere, regarding the difference be-
tween blessing and prayer, that blessing is the revelation of the root that is in concealment, that it

be “blessed” and drawn down into revelation, and not an entirely new drawing down.

The parenthesis continues: blessing differs from prayer. Prayer asks for something new, while blessing only
reveals what is already present in the root but hidden, drawing it out into the open.
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And this is the difference between blessing and prayer. And this is [the meaning of| “each accord-
ing to his blessing he blessed them”; and therefore he said, “But his younger brother shall be
greater than he,” for his root is higher. And this is [the point]: because they arose in thought, for
this reason specifically you can draw down to yourselves the level of blessing, etc.)

That is why Yaakov blessed each son “according to his blessing,” according to what was already in his root,

and why he said that Ephraim, the younger, would be greater: his root was higher. So too, because Israel’s
root is in G-d’s thought, they can draw blessing down.
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(And see what is written on [the verse] “And these are the ordinances,” on the meaning of “If you
acquire a Hebrew servant”) — to draw down into them the level of Daas (knowledge) from their

root, etc.; see there.

A further parallel is the discourse on “If you acquire a Hebrew servant,” which speaks of drawing the level of
Daas into them from their root.
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Now, it was explained above that the difference between blessing and acknowledgment is that
blessing is the level of sight; and this is [the meaning of] “See, I give before you today a blessing”:

As explained earlier, blessing, unlike acknowledgment, is “sight.” This is why the verse says, “See, I give be-

fore you today a blessing.”
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that through “I give before you a blessing,” there is thereby “See,” the level of sight, which is the
level of the bittul of supernal Chochmah, etc. One may further explain “I give ... a blessing” along
the lines of what is written at the end of the discourse beginning “Listen, O heavens,” on the bless-
ing “And may G-d give you of the dew of heaven,” etc.

9

Because G-d gives the blessing “before you,” into your inner face, you can “see”: the bittul of supernal

Chochmah, which is like sight rather than understanding. A further explanation is offered, following a dis-
course on Yitzchak’s blessing, “May G-d give you of the dew of heaven.”

SECTION 7 - 18-9

Summary: the letters of the Name
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Summary. (1) At the time of the receiving of the Torah, of which it is written, “Face to face Havayah
spoke with you,” the level of Havayah was drawn to each one, in the level of “face” (panim) in the
soul (see what is written in the discourse beginning “Remember and Keep,” that the souls are root-
ed in the level of “His vessels” (garmohi), and through the Torah they rise to the level of “His life-
forces” (chayohi); and this is why the level of Havayah was then drawn into them.
The maamar closes with a summary. Its first point: at Sinai, “face to face,” the Name Havayah was drawn into
the inner “face” of each soul. The parenthesis adds that souls are rooted in G-d’s “vessels” (garmohi) and

rise through the Torah to His “life-forces” (chayohi), which is why the Name Havayah could then be drawn
into them.
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That is, through the utterance “I,” the level of ihu (“He”) Himself. And see what is written on [the
verse] “And I appeared,” etc., “but by My Name Havayah I did not make Myself known to them”:
rather, this was drawn down through the Giving of the Torah.)

This came about through the utterance Anochi, “I,” G-d’s very self (ihu, “He”). G-d told Moshe that the
Patriarchs had not known His Name Havayah; it was revealed only through the Giving of the Torah.
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The level of the yud of the Name is Chochmah (wisdom), which is the level of self-nullification (bit-
tul) that is higher than Binah (understanding) and Daas (knowledge), as is explained in Sefer Shel
Beinonim [Tanya], at the end of chapter 18; and it is called “a maskil of Eisan.” This follows the ex-
planation of the Pardes, under the entries “maskil” and “eisan”; Zohar, Part 11, Mishpatim (end of
110a)

The yud of the Name is Chochmah, bittul above understanding and knowledge (Tanya, end of chapter 18),

called “a maskil of Eisan,” as the Pardes and the Zohar explain.
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(and see what is written in the discourse beginning “This matzah” and in the discourse beginning
“Who has counted,” on the subject of the fourth level, of “the fourth part (rova) of Israel”). And the
level of the upper hei is the level of Binah, contemplation (see what is written at the end of the dis-

course beginning “On the eighth day, an assembly”).

Two discourses on the “fourth level,” the “fourth part of Israel” (Numbers 23:10), are cited as parallels. The
upper hei is Binah, contemplation.
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And these two levels are called “a point in its palace,” and are called “two companions.” And see
what is written on the subject of the yud of the Name in Biurei HaZohar, Parshas Acharei, on the

saying there (page 79b), “Bring an atonement for Me.”

Chochmah and Binah together are “a point in its palace” and “two companions that never part.” Biurei
HaZohar on Acharei discusses the yud of the Name further.
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(2) And the level of the vav is the drawing down from Chochmah and Binah to the six emotive at-
tributes (middos) in the heart, and it is called nachal eisan; see the Pardes, under the entry
“nachal,” and Me’orei Or, letter nun, section 26. And afterwards, the final hei is the thought,
speech and action of the Torah.

The second point: the vav is the flow from Chochmah and Binah into the six emotions of the heart, called

nachal eisan; the Pardes and Me’orei Or are cited for the term. The final hei is the thought, speech and ac-
tion of the Torah.
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And this is [the meaning of] “a lamp is lit above its head” (and see what is written in the discourse
beginning “For You are my lamp, Havayah”) “and they teach it,” etc. (and see what is written on
[the verse] “And all your children shall be taught of Havayah,” and see Me’orei Or, letter lamed,
section 29).

This is the Talmud’s “lamp lit above its head” (the yud) and “they teach it” the whole Torah (down to the final

hei). The parallels cited are the discourse “For You are my lamp, Havayah” and the verse “And all your chil-
dren shall be taught of Havayah.”

SECTION 8 - 110-11

Summary: the Name made whole and the alef of Anochi
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(3) But the matter of the Name not being whole is that the level of nachal eisan is not drawn into the
emotive attributes (middos) and into thought, speech and action, like what is written in the Zohar,
Part I (page 6b), on [the verse] “And the river shall be wasted and dried up”; and see in Parshas
Shemos (page 9b).

The summary’s third point: the Name is “not whole” when the flow of nachal eisan does not reach the emo-

tions or thought, speech and action. The Zohar’s comment on “the river shall be wasted and dried up” de-
scribes such a cutting off.
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And there must be “You shall circumcise the foreskin of your heart,” so that through this, after-
wards, “Havayah will circumcise your heart.” Also, milah (circumcision) is [the letters of] mal Yah.
So a person must first “circumcise the foreskin” of his own heart, and then G-d will “circumcise your heart.”

The word milah (circumcision) holds the letters of mal (“circumcise”) and Yah, hinting that this circumcision
opens the heart to the Name Yah.
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Now, “es levavcha ve’es levav [zarecha]” (“your heart and the heart of [your offspring]”) are the ini-
tials of Elul, for they are days of [Divine] favor; see what is written in the discourse beginning “I am
my Beloved’s.” (4)

The first letters of “es levavcha ve’es levav” (“your heart and the heart of”) spell Elul, the month of Divine fa-

vor before Rosh HaShanah, the time for this circumcision of the heart; the Baal HaTurim makes this obser-
vation. A discourse on “I am my Beloved’s” is cited.
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And this is why we pray, “May His great Name be blessed” (yehei shemei rabba mevarach): the
meaning is, the Name Yah will be great, so that it will be drawn into the level of vav-hei.

t)

The fourth point: the Kaddish response means that the Name Yah should become “great” and be drawn

down into vav-hei, the heart and the deeds.
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So too it is explained in the Zohar, Part II, Terumah (page 165b), on [the verse] “Extol Him who
rides upon the heavens, by His Name Yah.” See there in the Ramaz, and what is written on this in
the explanation of [the verse] “For as the new heavens.”

The Zohar on Terumah explains “Extol Him who rides upon the heavens, by His Name Yah” as speaking of

the most hidden level, “the Ancient of all ancients.” The Ramaz’s commentary there and a discourse on “For
as the new heavens” are also cited.
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And this drawing down is through the thought and speech of Torah and the action of the mitzvos.
And this is [the meaning of] “the blessing”: that the Name Yah be blessed, and this is through “that
you listen to the commandments of Havayah.” See what is written on [the verse] “And now, may the

power of Ado-nai be great,”

This flow comes through thinking and speaking words of Torah and doing mitzvos: “the blessing,” the Name
Yah being blessed, comes when “you listen to the commandments of Havayah.” A discourse on Moshe’s
prayer, “And now, may the power of Ado-nai be great,” is cited.
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and what is written at the end of the discourse beginning “The land is very, very good,” and at the
end of the discourse beginning “Who has counted.” And also, the prohibitive commandments are
rooted in yud-hei and the positive commandments in vav-hei, as is written in the discourse begin-

ning “These are the accounts of the Mishkan.”

More parallels follow. The prohibitive commandments are rooted in yud-hei and the positive command-
ments in vav-hei, so the mitzvos as a whole join the two halves of the Name.
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And see on the subject of blessing in the Zohar, Part II, Beshalach (page 63b), and in Me’orei Or,
letter beis (sections 35 and 39). That is, the essence of blessing is the drawing down of the light that
encompasses all worlds (sovev kol almin), the level of Atika Kadisha, into the light that fills all
worlds (memalei kol almin); and this is the matter of the Name becoming whole.

The essence of blessing is to draw the light that encompasses all worlds, from Atika Kadisha, the innermost
level of Keser, into the light that fills the worlds. That is what it means for the Name to be “whole.”
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See the Zohar, Part II, at the end of Parshas Terumah (page 175b), and in Parshas Vayishlach (page
167b). And see what is written on “and you shall bless Havayah” at the end of the discourse begin-
ning “And you shall eat and be satisfied.”

Further Zohar passages, and a discourse on “And you shall eat and be satisfied, and bless Havayah”

(Deuteronomy 8:10), are cited on the subject of blessing.
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Therefore this power to draw down the blessing comes through the utterance “I” (Anochi), through
which the Name Havayah was drawn into each one; and through this comes the drawing down of
the blessing, so that there is “Blessed is Havayah,” etc.,

The power to draw down this blessing comes from the utterance Anochi at Sinai, which drew the Name
Havayah into every Jew. Through it a person can bring about “Blessed is Havayah ... from world to world.”
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“from world to world,” etc. (in Psalms, at the end of Psalm 106). (5) Also, the Torah begins with a
beis because it is a sign of blessing (and see what is written on this in the Zohar, Part I, at the begin-
ning of Parshas Vayigash (page 205b)). And although the alef is the letters of pele (wonder), which

is above the level of the beis,

The fifth point: the Torah begins with a beis, the first letter of berachah, “blessing,” as the Zohar notes. The

alef is higher: its letters spell pele, “wonder.”
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it is in the state of wonder and concealment; and also, there “darkness is like light,” etc., as is writ-

ten in the discourse beginning “When Pharaoh sent,” on the subject of “How long-suffering,” etc.

But the height of the alef is hidden: it is wonder and concealment, a level where “darkness is like light”
(Psalms 139:12), beyond the distinctions of revealed blessing.
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And it is stated in the Midrash Rabbah at the beginning of Bereshis that for twenty-six generations
the alef complained, etc.: “Tomorrow I am coming to give the Torah, and I will open

The Midrash tells that for twenty-six generations the alef complained that the world was not created with it,
and G-d answered that at Sinai He would open the Torah with it.
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only with you, as it is said, ‘I (Anochi),”” etc. That is, through the Torah being given, there could
then be a revelation of what is concealed; and also, then Anochi was drawn down to be “Havayah
your G-d,” etc.
Indeed, the Ten Commandments open with Anochi, which begins with alef. Through the Giving of the Torah
the hidden alef could be revealed, and Anochi could become “Havayah your G-d.”

7772 WURYY 10 1T 122 1IYa N %R 1770 wrnY YAm DY RN mT%w 0100 972 11N 199

Therefore it was given on Mount Sinai, from which hatred (sinah) descended upon evil; see what is
written at the end of the discourse beginning “This matzah,” on the subject of “because of this,”

etc.; and see what is written in the discourse beginning

That is why the Torah was given on Mount Sinai, from which “hatred” (sinah) descended upon evil (Shabbos
89a). Discourses on the matzah and on the blessings are cited.
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“To understand the matter of the blessings,” on the meaning of “opens with ‘Blessed,’” etc. And
this is [the meaning of]| “See, I give before you today a blessing”: that from the level of the alef of
Anochi, which is above the rank of the beis, the blessing is drawn down today before you, etc.

So “See, I give before you today a blessing” means that blessing flows to you today from the alef of Anochi,

which is above the beis. The discourse “To understand the matter of the blessings” explains why a blessing
opens with “Blessed.”
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This is along the lines of what is written in the Zohar, Part I, Vayetzei (page 158b), on [the verse]
“Blessed is Havayah,” etc., “from world to world”: from the hidden world to the revealed world. That
is, along the lines of what is written before the Thirteen Attributes, “And He called: Havayah,
Havayah,”

The Zohar reads “Blessed is Havayah ... from world to world” as “from the hidden world to the revealed
world,” and the same is meant by the Name said twice before the Thirteen Attributes, “Havayah, Havayah.”
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that is, to join and draw down the Name Havayah that is above the chain of descending worlds
(hishtalshelus), which is Atika Kadisha, into the Name Havayah that is within the order of hishtal-
shelus and the coming into being of the worlds; as is written on this at the end of the discourse be-

ginning “And Israel saw the great hand.”

The aim is to join the Name Havayah that is above the chain of worlds, Atika Kadisha, with the Name

Havayah within that chain, through which the worlds come into being.
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And this is the meaning of “shemei rabba mevarach,” etc.; and this is above the rank of the bless-
ing by which the world was created with the letter beis, which is the blessing from the Name
Havayah that is within the chain of descending worlds (hishtalshelus), etc.

This is the Kaddish response at its deepest. The blessing with which the world was created, the beis of
Bereishis, comes from the Name Havayah within the chain of worlds; what is asked for here is higher than
that.
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But concerning this blessing and drawing down of the level of “Havayah, Havayah,” “from world to
world” — of this it is said, “See, I” — the One who I am — “give before you today,” specifically

through the Giving of the Torah, “a blessing,” etc.

The blessing that draws the higher Havayah into the lower, “from world to world,” comes only through the
Giving of the Torah: “See, I,” Anochi, G-d’s own essence, “give before you today a blessing.”
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The certain blessing

Q1% [M19727 0375t 1 man nks] PPIIRE TP D715 001 NI%K DR AYRYN WK YUY 1 1972 PR
68 yynwn 19Ip2 o

And drawing down this blessing is through “that you listen to the commandments of Havayah,” as
mentioned above; and along the lines of the saying of our Sages, of blessed memory, “Today — if
you will listen to His voice.”

This higher blessing is drawn down by listening to G-d’s commandments, as in the Sages’ teaching about

Mashiach’s coming, “Today, if you will listen to His voice.” The word “today” ties it back to the maamar’s

opening verse.
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See what is written on this in the discourse beginning “On the eighth day, an assembly” (Shemini
Atzeres). And “the curse, if you do not listen,” is only in order to remove the spirit of the external
forces and the impurity of the evil inclination, so that the blessing mentioned above will be ful-
filled, as is written on this in the discourse beginning “These are the statutes and the ordinances,”
in Parshas Bechukosai.

The curse is only a means: its purpose is to remove the hold of the external forces and the impurity of the

evil inclination, so that the blessing can be fulfilled. Discourses for Shemini Atzeres and on Bechukosai are
cited.

P90 MR 19727 5 .OK 122pM 923 W7D Wnwn OR K21 RN AWK 71573 %23 (200w 1] ¥
12927 0P 7101 72 1°21 72 1°2 %D

And this is why, regarding the blessing, it says “that (asher) you listen,” and not “if (im) you listen,”
as it says regarding “and the curse, if.” For the blessing is not in doubt, since either way, in the end
the blessing will be fulfilled.

That is why the Torah says of the blessing “that (asher) you listen,” a certainty, but of the curse “if (im) you do
not listen,” a possibility. The blessing is not in doubt: one way or another it will be fulfilled in the end.
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And this is [the meaning of] “And David blessed Havayah” (Vayevarech David es Havayah): the ini-
tials of vadai (certain). “His Name is ‘the Certain,” and so is His praise”; see what is written on this

in Me’orei Or, letter vav, section 6.

The first letters of “And David blessed Havayah” (vav, dalet, alef, and the yud with which the Name begins)
spell vadai, “certain.” Blessing G-d is bound up with certainty, as the saying goes, “His Name is ‘the Certain,’
and so is His praise.”

IN ONE'S AVODAH

A person must join bittul with contemplation: think deeply about G-d’s greatness as far as his mind reaches,
and also give himself over to G-d beyond reason, or his love and awe will not last. He must remove the “fore-
skin” of physical desire through teshuvah so that his contemplation reaches his heart, and in all his Torah
study and mitzvos his soul should long for G-d Himself, not for the learning alone; in this way he draws
G-d’s blessing into his thought, speech and action.

QUESTIONS FOR DISCUSSION

1. Why does the Alter Rebbe read “before you” (lifneichem) as the inner “face” of the soul, and what does this
add to the verse?

2. Why is contemplation without bittul unstable, and why is bittul without contemplation “nothing”?
3. How can the same stiff-neckedness that leads a person astray also be the root of his bond with G-d?

4. What is the difference between the circumcision of the heart that a person does and the one that G-d will
do?

5. Why is the blessing certain (“that you listen”) while the curse is only possible (“if you do not listen”)?
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According to the note, this maamar was said in 5558
(1797-98), as recorded in the list of maamarim at the end
of this volume; the note adds that the list of manuscripts
printed later in this edition shows the same.
KEHOT'S NOTE
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“See, I set before you today a blessing and a curse.” The

maamar’s opening verse; it will read “before you” as the

inner “face” of the soul and “blessing” as the drawing
down of the Name Havayah.
Deuteronomy 11:263172:X™ 0°727

:Ti77P1 1373 BT 02397 103 "3 )

Behold, I set before you this day a blessing and a curse:

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

.13-10,R° %927

12927 NN
“The blessing, if you listen to the commandments of
Havayah your G-d.” The maamar later explains that the
blessing is drawn down through Torah and mitzvos.
Deuteronomy 11:27172:X”> 0°727
DN M "I WK 0PN 1 NIEERK WRYD WK 191307NK
109"
the blessing, if ye shall hearken unto the commandments of
the L-RD your G-d, which I command you this day;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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| Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Rashi (on “And he called the name of the place Luz”) cites
the rule that “wherever it says ‘until this day,’ it is forever
and ever.” The Kehot note gives it as a source for the
Sages’ teaching quoted here.

Rashi on Sotah 46b2 171 w10 Yy >"wA

I DT O 2RI TR KT 2R

At this point Or HaTorah’s version adds a parenthesis:
Erchei HaKinuyim of Seder HaDoros, under “machar” (to-
morrow), cites the Maharshal that all of this world is called
“today.”
KEHOT’'S NOTE
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That discourse teaches that every soul has an inner and an
outer dimension, “hidden and revealed”: as the Holy One,
blessed be He, is hidden and revealed, so are the Torah
and Israel.
KEHOT'S NOTE
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“Face to face Havayah spoke with you on the mountain,
out of the fire.” The Alter Rebbe reads “face” as the inner
dimension of each soul, into which the Name Havayah was
drawn at Sinai.

Deuteronomy 5:4°7:’71 0°127
WK IR0 772 DORY 1 937 0°192 01D
The L-RD spoke with you face to face in the mount out of the

midst of the fire—

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note refers to Or HaTorah on this maamar for how the
Name Havayah was drawn to every Jew at Sinai.
KEHOT'S NOTE
.207N°Y IRD N”MIR AR7

PPN °T199IR
The first of the Ten Commandments, “I am Havayah your
G-d.” Here “your G-d” means that the Name Havayah
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shines in each Jew until it is called by his name.
Exodus 20:2°2:°> mnw
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I am the L-RD thy G-d, who brought thee out of the land of

Egypt, out of the house of bondage.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Deuteronomy 5:6:771 0°7127
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I am the L-RD thy G-d, who brought thee out of the land of

Egypt, out of the house of bondage.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s note points to Genesis 41:1-44:17 for these words.

Genesis 41:1-44:1717:772-"R:X”1 N"WR12
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The note refers to this maamar for the question of how the
Name Havayah is present in every Jew.
KEHOT'S NOTE
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The note refers to these short maamarim of the Alter
Rebbe for the saying “the wicked are full of regrets.”
KEHOT'S NOTE
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Tanya quotes the Sages’ saying “the wicked are full of re-
grets” about a person in whom evil prevails, yet who has
thoughts of teshuvah from the good in his soul. The Kehot
note lists this among the places where the saying appears.
Tanya, Likkutei Amarim 11:67:X”> 01K *01p°2 ;11WwRA P21 8010
SY Dwa? AwhY 9D 12 Dowatnm ,anie 32 929 YT n v
I8 .0 002 ORYR AN nimnen Nivaye iReumm 30
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17Ty DUDI2 290 NP3
Kehot Publication Society (CC-BY-NC) '
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The note refers to chapter 5 of this series for the point that
this bond with G-d is without reason or knowledge.
KEHOT'S NOTE
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Tanya explains that the One G-d illuminates and gives life
to the whole soul by clothing Himself in its Chochmah,
which is above comprehensible knowledge and intellect.
The maamar cites it for the bittul of Chochmah present in
every Jew.

Tanya, Likkutei Amarim 18:110° K *01p°% ;WX P20 ,X°IN
X721
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Kehot Publication Society (CC-BY-NC)
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“One who has insight into a matter will find good.” The
Alter Rebbe uses maskil as a name for the level of
Chochmah.
Proverbs 16:20°3:1"0 “5wn
PR T2 NYIY 230-REN? 12770y PUotvn
He that giveth heed unto the word shall find good; And
whoso trusteth in the L-RD, happy is he.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The heading of Psalm 89, “A maskil of Eisan the Ezrachi.”
The maamar reads each word: maskil is Chochmah, eisan
is its strength, and ezrachi means it is native to every Jew
and will shine in the future.
Psalms 89:1°R:0”p 0°2°11n
PMART KPP0
Maschil of Ethan the Ezrahite.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Bilam’s words to the Kenite, “Firm is your dwelling place.”
The verse shows that eisan means strength.
Numbers 24:218”2:775 712712
:3R Y202 071 7200 TR TR 1200 RN P1RpINR KN
And he looked on the Kenite, and took up his parable, and
said: Though firm be thy dwelling-place, And though thy
nest be set in the rock;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Moshe’s plea after the golden calf: “for it is a stiff-necked
people, and You will pardon our iniquity.” The Alter Rebbe
sees in the stiff neck the strength of Chochmah, a simple
will without reason.

Exodus 34:9'0:7"% mnw
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And he said: ‘If now I have found grace in Thy sight, O L-rd,

let the L-rd, I pray Thee, go in the midst of us; for it is a stiff-

necked people; and pardon our iniquity and our sin, and

take us for Thine inheritance.’

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Or HaTorah’s version adds: one may say it is not that this
has no reason at all, but that it is above comprehensible
intellect; that is why it is called maskil le’Eisan, for maskil
means intellection, but above comprehensible intellect.
KEHOT'S NOTE
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The essay says that the letters of eisan serve for the future,
meaning “I am destined to be revealed,” and that eisan is
“the point in its palace” and the “two companions.” In the
future the Infinite Light will shine into the innermost point
of the heart through the flow of “nachal eisan.”
KEHOT'S NOTE
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Tanya explains that a person sins only because a “spirit of
folly” covers and hides the love of the G-dly soul, its wish
never to be separated from G-d. The maamar cites it for
why the bittul of Chochmah is now hidden.
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At this point Or HaTorah’s version also cites the Likkutei
Torah discourse “Mi Kel kamocha nosei avon,” chapter 5.
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The passage explains “Israel arose in thought”: their souls
are rooted in the hidden thought of Arich Anpin, far above
even supernal Chochmah and Binah of Atzilus.
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The Midrash lists things that preceded creation, among
them Israel, who “arose in thought.” The Alter Rebbe iden-
tifies this root in G-d’s thought with the yud of the Name
Havayah in every soul.
Bereshit Rabbah 1:4"7:’X 1727 n°wKR12
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“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,

2022 (CC-BY)
»naw Pw T nna

Iggeres HaTeshuvah explains the Name in the soul: the
yud, a mere point, alludes to hidden Chochmah, and the
hei, with its length and breadth, to contemplation of G-d’s
greatness. The text points there for this teaching.

Tanya, Part III; Iggeret HaTeshuvah 4:16073% ;>w°%w pn ,X°1n
VT NN

JOTRT N2 v PR NivTad PTand un 717 5y wnn nad)
,07¥37 2otr n1°ma A2 w2 N2l A72IART - N°RPRA Wh1 NINa KoY
iNARR2 2227 127 79700 PR NREY iM02Y 77 NiXa tmnn
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Kehot Publication Society (CC-BY-NC)
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That discourse, “On the eighth day he sent the people
away,” reads “behind and before (kedem) You formed
me”: “behind,” since man was created last of all creatures,
and “before,” since Israel arose in thought and the world
was created for their sake.
KEHOT'S NOTE
2ynws 0T 1Pk

P S1nwn o2

“On the eighth day he sent the people away,” said of
Shlomo at the end of the Temple’s dedication. It opens the
discourse the text points to.
1 Kings 8:66170:’1 X 0°37n
DMl DIYZIK? 1977 A7BT DK 1127 DYTNK M7Y "rRwn oiva
0y PRI 172y TITP N Y WK 1230790 By 27 221
On the eighth day he sent the people away, and they blessed
the king, and went unto their tents joyful and glad of heart
for all the goodness that the L-RD had shown unto David His
servant, and to Israel His people.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Ehnk a=hing]

“Behind and before (kedem) You formed me.” The dis-
course cited reads kedem as the soul’s root in what pre-
ceded creation.

Psalms 139:5°7:0”%p 0°2°1n
11282 72y NYM *IN7% 07R) 7NN
Thou hast hemmed me in behind and before, And laid Thy

hand upon me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

SPI T

The passage explains the primordial thought as an inter-
mediary between the essence of the Infinite Light and the
emanated levels: an encompassing, general light that in-
cludes every detail of the chain of worlds, through which
they come into being.
KEHOT'S NOTE
7, wrnw Pt
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“My dove, in the clefts of the rock.” It opens the discourse
that, the text says, speaks of the primordial thought.
Song of Songs 2:1477°:’1 0°7°wi1 W
“NR IYRYn PRIDTNR C1PRIT 737720 002 Y?@U 1302 "mav
SIRD PRI 27y 7290 793P
O my dove, that art in the clefts of the rock, in the covert of
the cliff, Let me see thy countenance, let me hear thy voice;

For sweet is thy voice, and thy countenance is comely.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The passage explains that Onkelos renders Bereishis as
bekadmin, alluding to a level higher than Chochmah: the
primordial thought, the supreme will that is the source of
Chochmah.
Numbers 13:1°R:27° 71272
MR YRR N 121N

And the L-RD spoke unto Moses, saying:
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT'S NOTE
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“When Israel put ‘we will do’ before ‘we will hear,” a heav-
enly voice went forth.” It opens the discourse the text cites
for the meaning of bekadmin.
Shabbat 88a:7-8n-"1:X n”a naw
OOWY X YRy PNYI PRI WTRIY 1YY ORR°0 220 U]
W TP MW ST TR TR P27 N0 CRYn DY KiaM
PR IWVOY T2 YRYY T3 XY PP T N .02
212 PRI MRIY ,DIPEY 1220 "R Ki2T 0MIY AR T
LYY 27302 RPN 2272 RO 27 WK 770 00 02TY DR DRI
:2°NJT — PR 2792 ,7IMRTI — YL 27IN2 PR 27In2
.o MR AN PRI 212 0%
William Davidson, Vocalized Aramaic (CC-BY-NC)
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That discourse, “Havayah is with me among my helpers,”
reads “every native (ha’ezrach) in Israel shall dwell in
sukkos” as a future tense: “what I am destined to make
shine” within Israel in the Time to Come.
KEHOT'S NOTE
A, mph

sy oD n
“Havayah is with me among my helpers.” It opens the dis-
course that reads ezrach as “what I will make shine.”
Psalms 118:7°1:1”°p 0°2°1n
PRI TN I Y% 7
The L-RD is for me as my helper; And I shall gaze upon
them that hate me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Every native in Israel shall dwell in sukkos.” The dis-
course cited reads ezrach as related to lehazriach, “to
make shine.”
Leviticus 23:42271:375 Rp"
:N392 1307 2X773 MINT-23 07 NY3V 13¢0 N303
Ye shall dwell in booths seven days; all that are home-born
in Israel shall dwell in booths;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note refers to these short maamarim for the reading
of ezrach as “what I am destined to make shine.”
KEHOT'S NOTE
.58°% (X771 Pr3) R7WN B0 LT-2Y Y DOIXP TR CRRR R
N LROP R™IP R°1N 2”3 IR

“Know this day and take it to your heart that Havayah is
G-d in the heavens above and on the earth below; there is
nothing else.” This is the content of the contemplation
that is the upper hei.

Deuteronomy 4:391”%:'7 0127

791 2y DMw2 DPPRT KT N 73 7237778 N3WMm ol 0y T
S99 TR NN PIRT

know this day, and lay it to thy heart, that the L-RD, He is

G-d in heaven above and upon the earth beneath; there is

none else.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

m°2ya moAn o

“Wisdom gives life to its possessors.” The Alter Rebbe
reads “possessors” as “masters”: Chochmah gives life
even to Binah, which in a sense rules over it.

Ecclesiastes 7:1227°:t nbnp

(793 MION TRANT NYT TN 02T P¥3 R0 7327
For wisdom is a defence, even as money is a defence; but the
excellency of knowledge is, that wisdom preserveth the life

of him that hath it.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

moya navy

“A woman of valor is the crown of her husband.” Etz
Chaim, as the text cites it, applies this to Binah in relation
to Chochmabh.

Proverbs 12:4°7:27 “>wn
MY°3 PNREY2 37720 A7Y2 MLy 2N NEN
A virtuous woman is a crown to her husband; But she that

doeth shamefully is as rottenness in his bones.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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In the Zohar’s introduction, “from afar” is explained as

“the supernal point that stands in its palace.” The text

cites the Zohar, page 6, for this name of Chochmah.
Zohar, Introduction 12:84-9227%-779:2”> 7nTpn 7M1 7190
because of the twofold peace here below, one for Jacob and
one for Joseph, as it is written, “Peace, Peace, to him that is
far off and to him that is near” (Is. 57, 19): “to him that is far
of” refers to Jacob, “and to him that is near” refers to
Joseph. “To him that is far” is parallel to “From afar the
L-rd appeared unto me” (Jer. 31, 3), as well as to “And his
sister stood afar off’ (Exod. 2, 4); “and to him that is near” ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The fifth Tikkun reads Bereishis as “a point in its palace,”
a point that is the hidden thought. The text cites it along-
side the Zohar.
Tikkunei Zohar 19a:11-1477>-8>>:X v 9717 *1pn
Tawnn MR TP KM PPN AP LPWRY ‘A RPwRDa
RMPND °2 R 227 227 97K .77°22% TR 179K KT *97TR .R1°ND
RMIAIT* w12 ROR .72 RNOND 72wWN 7K K13 19 OX MR
1P 1390 PPRI TP ORT LR TOTA T MINTIPT R RI9AT
.0 RT X112 72wnn KO0 R¥I1¥°1 0°N07
Constantinople, 1740 (CC-BY-NC)
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The Talmud tells that when the Hasmoneans prevailed,
they searched and found only one cruse of oil sealed with
the High Priest’s seal. The Alter Rebbe suggests that this
cruse is the “point in its palace.”
Shabbat 21b:107:2 87> naw
N‘?’[ 1R X220 712107 ni> 1"?93; 1723 :1327 1107 77210 K"
D2 1RnY 92777 0°N1 10IDWIY 1372 NAIYNT? K77 1in2 TO0N?
K21 P72 ,09081) "KW N°2 MIPN 1123w 50N Doanwn
X1 2973 173 DU nnina nnn v 1w Y TN 7D KPR IR
L0717 1Y 3mm PP 03 93 1Y TR 0i° pUoTaY KPR 92 M0
.IRTIM P02 021w 0on? DIRYY DIYAR NN MY
William Davidson, Vocalized Aramaic (CC-BY-NC)
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In Patach Eliyahu each Sefirah is matched to a limb:
“Malchus is the mouth; we call it the Oral Torah.” The Alter
Rebbe uses this for the final hei of the Name.
Tikkunei Zohar 17a:16-171°-1"0:X 1> 9117 °1pn
LRORPW RYINT 123 .R1M RYITT TOM LRT RIPN2 RMIPNRI
N°92 MR RDIAT R0 70N PP 1°90 T 1X1 .XDIX NIRAN
72WNN AR T30 KM LD 1P 97w 17N .m0 LwTp
7% IINDAT* 2°N3 170 TPRR DY L17an 250 121 XD 102 a0n
APPOR
Constantinople, 1740 (CC-BY-NC)
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The Sages concluded, “Study is great, for study leads to ac-
tion.” Here it describes the final hei, where thought and
speech of Torah lead to deeds.

Kiddushin 40b:8-9'v-"11:2 " 1w17°p
PRI 7992 MR N2 NPPY2 12I0n 02PN iDL °21 M 12
1997V *37 MIY1 ?9373 ARyn IR PiT3 TINPA :0ivID2 W APRY
0715 1191 .2IT3 TR MR K2pY 027 My JPiTa atryn R
*0i® 537 ,KI LAYn P77 Rvan TmbRnY JPiTa TNt anmnm
niTpYR? NIMANG MY 0°YaIN 7707 DIRY bR PiT3 miR
220 ¥ Ni2317 NN 0w DY RY ,y2IX1 0Ownn
William Davidson, Vocalized Aramaic (CC-BY-NC)
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KEHOT’'S NOTE
2,07

47 | “Let justice well up like water, and righteousness like a
mighty stream (nachal eisan).” Tanya’s essay on charity
opens with this verse, and the maamar draws on it for the
vav of the Name.

Amos 5:24772:1 01y
P 2139 PTH VBYR 072 3N
But let justice well up as waters, And righteousness as a

mighty stream.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

48 hldelkRyic-F Ty -1

On that column the Chanukah discourse says that the in-
ner heart, “the hidden recesses of the heart,” becomes one
with the mind as “two companions that never part,” while
the outer heart does not: the mind is free to contemplate
G-d’s greatness, but the outer heart is not in a person’s
control.
KEHOT'S NOTE
3,09 8NN

49 M 2wWn nawn

The Raaya Mehemna explains teshuvah as tashuv hei, the
hei returning to the vav, so that the Name is made whole.
The Alter Rebbe builds on this reading of teshuvah.
Zohar III, 122ax ,25p »mt
KEHOT'S NOTE
(n”y72) X ,20p m

50 2% mmeyn

“For He knows the hidden recesses of the heart.” Here the
phrase names the deepest level of the heart, where super-
nal Chochmah shines.

Psalms 44:22272:7"n 0°7°1n
:2% Nin%yN Y77 XIT™D NRTIRN? 0OpRK Ko
Would not G-d search this out? For He knoweth the secrets

of the heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

51 7973 NRWY DYV 1R Y

That discourse opens with the Sages’ account of two an-
gels, Michael and Gavriel, who disputed whether kadkod is
shoham or yashpeh, and G-d said, “Let it be like this and
like this.” It then asks where an arousal from below gets
the power to bring about an arousal from above.
KEHOT'S NOTE
22,00 mpb
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“And I will make your windows of kadkod ... and all your
borders of precious stones (avnei chefetz).” The discourse

likuteitorah.com/likkutei-torah/reeh/1/
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cited reads avnei chefetz as “stones of desire,” the love
that comes from supernal Chochmah.

Isaiah 54:1227>: 711 7°yw°
PRITIARY T133729) MR 1387 T TOURY 1972 "N
And I'will make thy pinnacles of rubies, and thy gates of car-

buncles, and all thy border of precious stones.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

53 PRy pany
“Far away is that which was, and deep, deep; who can find

it?” Here it describes the love drawn from supernal
Chochmah.

Ecclesiastes 7:24772:1 n?1p
NINER? N Py Py METn i
That which is far off, and exceeding deep; who can find it

out?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Whom have I in heaven? And besides You I desire noth-
ing on earth.” The Alter Rebbe stresses the word for desire,
chefetz, the inner core of will.

Psalms 73:257172:37y 0°2°11n
[PIR2 "NIDXD A0y DMWY "0
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Iggeres HaKodesh 5 explains that supernal Chochmah
stays hidden and only a minute glimmer flows from it to
Binah, which is why the Zohar calls it “a point in its
palace,” the form of the yud of the Name.
KEHOT'S NOTE
X772 27X 1IN ROPI’R °Y 2”11 N”MIR .0 01 .17 0 P”AR R7
opny
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“How great are Your works, Havayah; Your thoughts are
very deep.” Here it names the hidden Chochmah above,
aroused by the depth of the heart below.
Psalms 92:6":27% 0°%°11n
PN PRy TR T PRYR 2T
How great are Thy works, O L-RD! Thy thoughts are very
deep.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Eliyahu tells Rabbi Yosei that when Israel answer “May His
great Name be blessed,” the Holy One, blessed be He, nods
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His head. The Alter Rebbe reads “His great Name” as the
Name Yah growing great.
Berakhot 3a:147>:X *3 N1372
,03%1 0i° 2232 RPX ,72 NYRIR 7272 8t AyY XD AWK om0 .
P03 PRI YW KPK 7272 3 K?1 .92 NIRIX Dny wRY
AR ’?ﬁ'r.-}tl muY R 7IY NYTR ’Ij;'?ﬁ ni*ad ’J’ﬂ;’?
IR POPRRY T2 WX IR UK 9I9Im XT3 wATRD
2y T3V D337 o7 "IN 133 R MY 37 W M 79 imas
DR 11
Then he said to me, "My son, what sound didst thou hear in
that ruin ?" I answered, "I heard a Bat Kol moaning like a
dove, crying, 'Alas for My children for whose iniquities I de-
stroyed My house, burnt My Temple, and exiled them
among the nations ! '" He said to me, "By thy life and the life
of thy head, not only at this hour does it so cry, but thrice
daily it exclaims thus. Moreover, whenever the Children of

Israel enter their Synagogues and Houses of ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
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“A song of ascents: From the depths I called You,

Havayah.” The plural “depths” points to one depth above
another, in the soul and above.

Psalms 130:1°x:7”p 0°%°11n

T TPORIR PRy nivyRn 1Y
A Song of Ascents. Out of the depths have I called Thee, O
L-RD.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note says that the Sava deMishpatim passage, on the
verse “and the mighty ones (eisanim), foundations of the
earth,” is quoted in Or HaTorah on Shemos.
KEHOT’'S NOTE
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The Sava deMishpatim explains “A maskil of Eisan the
Ezrachi”: “There is a maskil above, and there is a maskil

below.” The text cites it among the Zohar’s passages on
eisan.

Zohar, Mishpatim 3:293-301x”w-3"37:"1 D°0AWH 711 190

N 1122 727y 723 DUTIN 1IN

Rabbi Simlai describes the unborn child: a lamp is lit
above its head and it is taught the entire Torah. The Alter

likuteitorah.com/likkutei-torah/reeh/1/
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Rebbe reads the lamp as the yud of the Name and the
whole Torah as reaching to its final hei.
Niddah 30b:9-11x"-"0:2°7 7111
“BR 1R PY2IN M3PRYL0°TR 121 WK 700IT 1 IR R
RPT NDIA RN PRYRY? 2271 IAPRUR RIDIT XRO 12T 12
01 N2Pn KLEPR2 YR PRYRY 220 DO? MK X120 Pan
TIRY DYIIRY A2V RS 7 , M3 13 NineY 11N
.OoWIWE 1 KT PRON PR A 10K TR 072N napn
William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT'S NOTE
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Kehot’s note points to Song of Songs 6:3 for these words.
Song of Songs 6:3°2: 0w W
DWW Ay 07 7T TTITY IR
I am my beloved’s, and my beloved is mine, That feedeth

among the lilies.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“I am black but comely.” It opens a discourse in the Shir
HaShirim section to which the text refers.

Song of Songs 1:5°71:’k 0°7°wi 1w
Y NIy s TR "_?gtg; 02w’ Ni1a MR IR TINY
’I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The explanation of “And it shall be for you as tzitzis” cites
the Arizal’s writings that the Yesod of Abba is in the chest:
what gives life to a lower level does so through its lowest
part, its Yesod, which is within the Yesod of Imma, and to-
gether they form the intellect of Z’eir Anpin, the lights
gathering in the heart.
KEHOT'S NOTE
X, TR R Py

noxseh 0ok 1o

“And it shall be for you as tzitzis.” It opens the discourse
in Shelach to which the text refers.

Numbers 15:391”7:1"1 72712

onk ony1 N NitnTPITNR 0NN ANK ORI N3°X? 037 10

:DPI0X 03 DARTITR DY XY 09327 IR 1MNNTR)

And it shall be unto you for a fringe, that ye may look upon

it, and remember all the commandments of the L-RD, and

do them; and that ye go not about after your own heart and

your own eyes, after which ye use to go astray;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s note points to Song of Songs 1:4-5 for these words.
Song of Songs 1:4-5"1-"7R 0°7°wn W
MIN T2 AN 7P YU T7R0 RO I T 10
TR "?QP'{.? DPW17? N2 MR IR TINY PR 0N 7 T
:NPY NIy
Draw me, we will run after thee; The king hath brought me
into his chambers; We will be glad and rejoice in thee, We
will find thy love more fragrant than wine! Sincerely do they
love thee. ’I am black, but comely, O ye daughters of
Jerusalem, As the tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Draw me after you, we will run; the king has brought me
into his chambers.” The text links this verse to the levels of
the Name given to each soul.
Song of Songs 1:47R 0°7°wN 1w
MM 73 AR TP YT TR v TE PIN I0n
IR B2 17 30T
Draw me, we will run after thee; The king hath brought me
into his chambers; We will be glad and rejoice in thee, We
will find thy love more fragrant than wine! Sincerely do they
love thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.(”5& nno) InIPnat™n

Explaining “From the depths I called You,” the Zohar says
one should draw blessings “from the depth of the well,”
calling it “the depth of all.” The Alter Rebbe identifies
these with the two Yesods of Abba and Imma.

Zohar, Beshalach 28:408-4181"°n-n"n:n”3 n>w2 7711 100

TOION N 99IR

The first commandment, “I am Havayah your G-d.” All the
levels of the Name described here were given in this
utterance.

Exodus 20:2°2:3 mnw
:0°729 P21 D7$H PIND PNRYIT WK POR 7 O
I am the L-RD thy G-d, who brought thee out of the land of

Egypt, out of the house of bondage.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note says that this saying of the Sages, as the maamar
brings it, is quoted in Or HaTorah on Vayera.
KEHOT'S NOTE
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Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE
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Rashi explains that G-d swore His Name and His Throne
are not whole until Amalek’s name is wholly erased, which
is why the verse writes kes Yah, half of each. The Alter
Rebbe applies this to the separation of vav-hei from yud-
hei in exile.
Rashi on Exodus 17:161"0:1"> nnw 2y *" v
DY inW IInY 7Y 07W IRDD 1KY 0PY W RY 1'2p0 Yavs ...
TeRIY ,0PY ROIM DRV D@D M WY ANwR 93 p7ny
iN723N” 12 N2 Pony AT, (v 0°PAN) PNRI? NIAN MR IRT”
,(@w ©°%7N) *mRd 0731 TR AYNI 0”7 L,(R 0INY) YNl TnY
vEYR? 1199” ,02% OWa 1 — “3w 0PIV M 210K iR
:07Y IRD3 77 — "INDD
9m8” AND HE SAID — i. e. Moses said. 11 05 %y 7> °> BECAUSE
THE HAND IS UPON THE THRONE OF JAH — the hand of
the Holy One, blessed be He, is raised to swear by His throne
that He will have war and enmity against Amalek to all eter-
nity. And what is the force of 0> — why does it not say as usu-
al X02? And the Divine Name, also, is divided into half (7 is
only the half of the Tetragrammaton)! The Holy One, blessed
be ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) - Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

IR w7y

The discourse reads “And you shall make a tzitz” as Moshe
drawing out the “peering” (meitzitz) of great love through
windows broken in the partition, the thoughts of teshuvah
that come from bittul.
KEHOT'S NOTE
.2,32 R"MN

Vst Tak"4'al
“And you shall make a tzitz of pure gold.” It opens the
Torah Ohr discourse to which the text refers.
Exodus 28:36177:1") mnw
T2 WTp DO MN2 Y9y NNNM WY 371 7R Ty
And thou shalt make a plate of pure gold, and engrave upon
it, like the engravings of a signet: HOLY TO THE L-RD.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

“Remember what Amalek did to you on the way when you
came out of Egypt.” It opens the Torah Ohr discourse to
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which the text refers.
Deuteronomy 25:171°:7173 0°727
(VSR DINNS2 1772 P2RY T MY TN NN M)
Remember what Amalek did unto thee by the way as ye came

forth out of Egypt;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PRy 9 WYY WK NN 7191 27y

The discourse opens with “Remember what Amalek did to
you” and explains that the Name and the Throne are not
whole until Amalek’s seed is erased, and that this war goes
on in every generation, within every Jewish soul.
KEHOT'S NOTE
.2,19.2,78 R™MN

WIR 2°°M . . INONR NP7anY

The discourse on “A person is obligated to become intoxi-
cated on Purim” opens with “For a hand is on the throne
of Yah” and the Sages’ saying that the Name and the
Throne are not whole.
KEHOT'S NOTE
X ,% R™MN

N°7193 2102 WK 27N

Rava’s ruling that a person must become intoxicated on
Purim until he cannot tell “cursed is Haman” from
“blessed is Mordechai.” The first Torah Ohr discourse on

Megillas Esther, cited here, opens with it.
Megillah 7b:7-8°n1-1:2 "1 12730
7 I P2 YT RPT 7Y KO0 opiDdl UK 2N X2 K
.0I92°K L7770 °702 0°12 NTIYD 172Y RI°T 0271 127 007 Tm;'?
WK LMD ANOKY RO Y2 MR XL 02T PNy N2 op
953 R? AP MK .ST17 702 D02 NTIVO TAYN N 0] AR
-RQ°1 WOMINR ROYYY ROYY
Rava said: One is obligated to become inebriated [with wine]
on Purim until he cannot tell the difference between cursed
be Haman and blessed be Mordecai. Rabbah and R. Zera
joined together in a Purim feast. They became inebriated,
and Rabbah arose and cut R. Zera’s throat. The next day he
prayed on his behalf and revived him. Next year he said:
Will the master come and we will have the Purim feast to-
gether. He replied: A miracle does not take place on every
occasion.
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)

WN 2w

“For love is strong as death ... its flashes are flashes of
fire.” Here it describes the burning love that should be re-
vealed in the heart.
Song of Songs 8:6":’1 01w W
YR 20X NP My™D AYirty onind 7297%y onind mw
“NTPY UX 2BYY DY AR FINYD
Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;

likuteitorah.com/likkutei-torah/reeh/1/
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The flashes thereof are flashes of fire, A very flame of the
L-RD.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

05227 nv1Y NN anbm

“You shall circumcise the foreskin of your heart, and stiff-
en your neck no more.” This is the work a person must do
himself.

Deuteronomy 10:161"v: 0°727
:TiY Wpn X? 02271 09227 N27y NX onYm
Circumcise therefore the foreskin of your heart, and be no

more stiffnecked.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,2 0727

9227 NN N7 P

“And Havayah your G-d will circumcise your heart and the
heart of your offspring, to love Havayah your G-d.” The
next paragraph asks how this fits with the command to cir-
cumcise the heart oneself.

Deuteronomy 30:6":’7 0127

32 TR TNK TIN? AN 337NN 7337°0K TN N A
T 19N AWRIT0D 7227

And the L-RD thy G-d will circumcise thy heart, and the

heart of thy seed, to love the L-RD thy G-d with all thy heart,

and with all thy soul, that thou mayest live.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

3,907

PARAGRAPH 5

83

84

o9 7R UMY

“Your iniquities have separated between you and your
G-d.” The Alter Rebbe uses it for the foreskin of desire that
separates the Name Yah from vav-hei.
Isaiah 59:2°2:v”1171°yw°
17°R0 DI NINLM n;’gﬂg 1’;? 023 D”?’[;p I 02°N1YTOR °3
Biglaljalallalaghis)
But your iniquities have separated Between you and your
G-d, And your sins have hid His face from you, That He will
not hear.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.2,017yw°

DR T78R 13N
“A grumbler separates the Chief (aluf).” Cited with the

previous verse: sin creates the separation, so its removal
depends on teshuvah.
Proverbs 16:28172:1"0 “own
PR 10791 13791 19T nPY nidan oK
A froward man soweth strife; And a whisperer separateth fa-
miliar friends.
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

19,10 °5wn

85 DoRWH AX¥P2 9171 7% DX

“If your dispersed will be at the end of the heavens, from
there Havayah your G-d will gather you.” It introduces the
future redemption, when the heart will be circumcised.

Deuteronomy 30:4°7:°7 0127

R DY RV T T83) DY DORYT NER2 A0 NUTON
If any of thine that are dispersed be in the uttermost parts of
heaven, from thence will the L-RD thy G-d gather thee, and

from thence will He fetch thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

27,2 0737

86 S°N1aR7 929 730
“And He will do you good and multiply you more than your
fathers.” The Alter Rebbe reads it as an ascent higher even
than the Patriarchs.

Deuteronomy 30:5°7:"> 0°127

127 A0 ANYI TR WYIYR PIRTOR TFOR 7 AR
:q*:g‘:t_gz;

And the L-RD thy G-d will bring thee into the land which thy

fathers possessed, and thou shalt possess it; and He will do

thee good, and multiply thee above thy fathers. .

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

87 >T2y 770w man

“Behold, My servant shall be wise; he shall be exalted and
lifted up and be very high.” It shows the height of the fu-
ture revelation.
Isaiah 52:133°:2”1771°yw°
:TRM 7231 Rip2) 0177 >72y oo man
Behold, My servant shall prosper, He shall be exalted and
lifted up, and shall be very high.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

L2021y
88 [=lai=hy~R=Ri
Kehot’s note points to Zohar I, 181b for these words.

Zohar I, 181b2a ,xap X”m

KEHOT’'S NOTE

RWI QW 928 — .[7] 2 ,KDP R”MT .KMINANT OW3 9N 7 "y v
.O7ART RLVON

89 Q79aR" 29°

The Yalkut explains the verse of the King Mashiach: “ex-
alted” above Avraham, “lifted up” above Moshe, and “very

likuteitorah.com/likkutei-torah/reeh/1/
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high” above the ministering angels. The maamar quotes
its first clause.

Yalkut Shimoni on Nach 476317yn 7"1 %y *11ynw vip>°

90 9225 NN RN T v

“And Havayah your G-d will circumcise your heart and the
heart of your offspring.” The Alter Rebbe notes that it says
“your heart,” not “the foreskin of your heart.”
Deuteronomy 30:6":’7 0127
“232 TRV NN TAON? A 227NN 72270 PREY M
T 1907 WRIT0D 7227
And the L-RD thy G-d will circumcise thy heart, and the
heart of thy seed, to love the L-RD thy G-d with all thy heart,
and with all thy soul, that thou mayest live.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 6

9 SN D7y MPw 270

That passage explains “May His great Name be blessed”:
“His great Name” is the level of the Infinite above even
Keser, which is the light of sovev.
KEHOT'S NOTE
2,110 Yo

92 DT 1MW 13997 X271

Tosafos reject the Machzor Vitry’s reading shem Yah rabba
and explain the words as “May His great Name be
blessed.” The Alter Rebbe says both meanings are true.

Tosafot on Berakhot 3a:14:1°X:7:X *3 M572 %y N190IN
AN PBY R IN0? WP INOR - 121 DITAT 1w R I
251575 1MW K2POW 1799501 1KY 1950 WY K37 7ORY R 07
Ty OPW IRDI ODW MW R KPW 110 03 DY 70 0 (UL: Mnw)
qmI?3 K37 T QW AR R 70 WD phny by annw
DR 7990 %17 29D 77121 09T D1 R R 1799000 1IRY
MW KT RIT IMRPTA ORI RS AN K27 09D am cnivs
MY RMW IMP 7317 11K R DR 7980T yRwn M0 1A
... O3 7720 PITAT MY RT° RDR 009w 1T
Vilna Edition (Public Domain)

93 N1572 W°9°01N7 W”Rd . . 171790 PRI 982

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
29U R QW2 1200w MY 2’2 QW IRT LK LA

924 NRR NINan N

The note refers there for the statement that both meanings
of shemei rabba are true.
KEHOT'S NOTE
DN’y 2 pon AN nPo Ixn

95 731 27y MNva2

The explanation there of “the Name is not whole and the
Throne is not whole” says that the Name Havayah is whole
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when the intellect divides into Chochmah and Binah and
Daas into Chesed and Gevurah, and that this comes from
“the lock of hair” (kotza desa’arei) of Arich Anpin, which
comes down behind Z’eir Anpin to its shoulders.
KEHOT'S NOTE
.2,79 RN

DIYIN N7APT 727 N2T 7O RPN PPIRIN DRI Iywa
TWNR9

When Israel answer “May His great Name be blessed,” the
Holy One, blessed be He, nods His head. The Alter Rebbe
uses it for the revelation from above that this response
draws down.
Berakhot 3a:147”°:X *3 N1372
,03% 03> 222 RPX ,72 NIRIR 7272 3t Ayw XD AWK om0 .
1’0323 2K YW RPN 7272 91 KDY .12 RN 0nys oY
AN AT AR XD PHS niYT CRIR nivold Cnd?
INIR 7°OPRRY 7RI WK IR LIWRT YIyIn KN 702 wiTRD
2y "0 0122 077 YWY 132 N 237 ax7 1P w92 inva
.DPaR 1P
Then he said to me, "My son, what sound didst thou hear in
that ruin ?" I answered, "I heard a Bat Kol moaning like a
dove, crying, 'Alas for My children for whose iniquities I de-
stroyed My house, burnt My Temple, and exiled them
among the nations ! '" He said to me, "By thy life and the life
of thy head, not only at this hour does it so cry, but thrice
daily it exclaims thus. Moreover, whenever the Children of
Israel enter their Synagogues and Houses of ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

12101 QPR WRIN

There “from the beginning” is supernal Chochmah, “the
first of wisdom,” and “from of old” is the primordial
thought, perhaps the two encompassing levels of the soul,
chayah and yechidah.
KEHOT’'S NOTE
.4°Y RPWN 1770 .7, WU AR ARD LT 190 U1D

%1y X121W aTIP NI NN
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.m2an1 no

NPAW K7 °1oIN
“For I, Havayah, have not changed.” It shows that G-d’s
essence is the same before and after creation.
Malachi 3:6"1:3 2ox%n
:00°92 K2 2pY°=12 DARY "NPIY R °1 01K 3
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

21,3 99R9n

likuteitorah.com/likkutei-torah/reeh/1/

100

101

137 19727 AR 1991 1572 01°7 857387 1111 99IR 11X

=ARD 1A 2o 1 BTN

The Mishnah warns against inquiring “what is above, what
is below, what is before and what is after.” The Alter Rebbe

applies it to G-d’s essence, which is beyond all worlds.
Chagigah 11b:7-811-"1:2 X 112711
7922 5y on XPY 921 .7inK? nm ,0°10% n Lnwnd an ,nhyn?
T2 129792 K21 :XY™M2 AIRK 03 0217 X2 K7W 2 9m ,inip
1inyTI 17213 D7 777 12 OX KPR :AI0K TN

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

270N .2 R0 AN

N29 v aw

The Tur cites those who explain shemei rabba as shem Yah
rabba: we pray that the Name Yah, not whole until Amalek
is avenged, become great and whole again. The Alter
Rebbe adopts this reading.

Tur, Orach Chayim 56:1°X:1”1 0°°1 171X 110
MR CAWTPAM CNYTANM RIpAT "D DY 70 wIpnM PTane
(0:77 [17I51) N7 A7APT DWW DTAN% IRW 2301 3 Npnnl
X327 177 OW DXWIOR W K37 7AW TR WMWY TAR 7 777 X177 0172
NP MY WIPNt PTANY 05w 1R 1 aw By 1PPPann 1R
0w QWi 797 ROW YawIw ponyn DIPRw 1IN NYD 11 0w
DWi 1KY 09w RO PRW 71° 03 2y 77 %3 2°N37 1nn Dprw 1Y
2°N157 ROI7T X 02w DWR 71°71° 1KY 1381 DIpPw InNRD X9R 09w
... 1 29021 %1% M0 N IR (7-1:0 0°90N)
Orach Chaim, Vilna, 1923 (Public Domain)

PARAGRAPH 7
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“They have forsaken Me, the source of living waters, to

hew out cisterns.” The Alter Rebbe applies it to Torah
study without longing for G-d Himself.

Jeremiah 2:133:2 3717

nixa D[I? :EU’? 0”0 0°% PR 121y NX nY Ny niyl oanw3

Hakirly! abpg-x’b YR 0°72W1 NIR2

For My people have committed two evils: They have forsak-

en Me, the fountain of living waters, and hewed them out

cisterns, broken cisterns, That can hold no water.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

20,2
"N RDN 9 TR IINT

The Talmud says that one who says he has nothing but
Torah does not have even Torah. Here it describes learn-
ing that is cut off from the Source of all.

Yevamot 109b:4-5°77-"7:2 v”p Nna°
,R2INT — 1271 7277 103y YRIA 71T Q1P M12yT — 1ivEPY 2y
PR IRV .17 7 PR — 71790 97 PR IR 22 nik 2piv 37
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INDPWD M1 R .TAR RPK 12 PR — 7790 KPR 7 PR iR P2
RPN L,RDE 37 MR REYY KD 49 PR 7R 9°BRT KPR
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2,0p Mn2’

104 Kehot’s note points to Jeremiah 17:13 for these words.
Jeremiah 17:13x>:1>> 171°n7°
121y °2 12027 YIN2 0 W Tl’;!’&?'b; Havayah 2%7> mpn
Havayah-nx 0°°n-0°n 7ipn
Thou hope of Israel, the L-RD! All that forsake Thee shall be
ashamed; They that depart from Thee shall be written in the
earth, Because they have forsaken the L-RD, The fountain of

living waters. .
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

105 92IRW 51 "IN

The note refers to the Rebbe’s talk there for the phrase
“Anochi — the One who I am.”
KEHOT'S NOTE
.30 1Y 136’y UM W”1|75 il

106 AR NYONR

On “See, 1,” Rabbi Elazar says that from the moment the
Holy One, blessed be He, said this at Sinai, good and evil
do not come from the mouth of the Most High. The text
points to it for the link between this verse and Sinai.

Devarim Rabbah 4:3°1:’7 127 0°127

107 9N 097277 PO NN BIPPR 1™
“And G-d spoke all these words, saying.” It opens the dis-
course to which the text refers.

Exodus 20:1°X:"> mnw

MR PRI 071277723 DX 0°RPPK 1217
And G-d spoke all these words, saying:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

108 oW o°1m a2 oovap®

The note refers to the Rebbe’s talk there for reading lifne-
ichem as “in your inner face.”
KEHOT'S NOTE
.15 MY 768 °Y 2 PPN RPN MW 9901 .3 ,1Y R™MN IR7

109 T MBS DR YNRWN WK 19727 DX

“The blessing, that you listen to the commandments of
Havayah your G-d.” The blessing comes through the
mitzvos, which are rooted “from of old.”
Deuteronomy 11:27173:X”> 0°7127
DRNX M3 *IX WK D°FK N NINTOX WHYA WX N3120°NK
0¥
the blessing, if ye shall hearken unto the commandments of

the L-RD your G-d, which I command you this day;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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1o 07PN pY)
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
.30 010 10N AMIRDD

m 1022 WK 271 7772

The passage explains that the Torah is called “the parable
of the Ancient One,” the Ancient One of the world being the
Infinite Light itself.
KEHOT'S NOTE
79K 2,18 RN

112 S1mTRn bwn

David’s words, “As the parable of the ancients says.” The
Purim discourse cited reads it as the Torah, the “parable”
of the Ancient One of the world.

I Samuel 24:1477°:773 R X100

27N KD 0T YU RE? DOYEIR 2IRTRE PUn MK KD
As saith the proverb of the ancients: Out of the wicked
cometh forth wickedness; but my hand shall not be upon

thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

13 0% nWww 777

The passage explains the “east wind” (ruach kadim) as a
drawing from the Ancient One of the world, who is not
within the bounds of worlds at all, not even as sovev; it
quotes “from the beginning and from of old she was
anointed” and says this is revealed only after the six days
of eating matzah.

KEHOT'S NOTE

7,708 yb

14 nI%n DaNN oons noww
“Six days you shall eat matzos, and on the seventh day an
assembly.” It opens the discourse cited for the “east wind.”

Deuteronomy 16:81:1"v 0127

X7 7°72% Havayah? nq3y y°2wa 0i*21 nizn 9okn 0on° nww
bl 4%

Six days thou shalt eat unleavened bread; and on the sev-

enth day shall be a solemn assembly to the L-RD thy G-d;

thou shalt do no work therein.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

15 %P M9

“And Havayah drove back the sea with a strong east wind
all night.” The discourse cited reads kadim as coming
from kedem, the level that precedes the worlds.
Exodus 14:21875:7" mnw
mPYP722 MY 0T M2 0207NK T 7237 07070y 3TN Y v
077 P3N N3P 21NN DY
And Moses stretched out his hand over the sea; and the
L-RD caused the sea to go back by a strong east wind all the

night, and made the sea dry land, and the waters were
divided.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

16 AW S3onwn 0a 1T

This is the discourse “On the eighth day he sent the people
away”; it opens by explaining that on Shemini Atzeres all
Israel receive the flow that guides their Torah and service
for the whole year.
KEHOT'S NOTE
23,10 2ynw mph

17 now S3Rwn ova
“On the eighth day he sent the people away.” It opens the
discourse cited for “before You formed me.”

I Kings 8:66170:’11 X 0591

DRt DIY20X? 1977 A7BT°NK 19727 DYTNK M7Y "Ry ova
0y PRI 172y TITY N Y WK 12307790 By 27 22

On the eighth day he sent the people away, and they blessed

the king, and went unto their tents joyful and glad of heart

for all the goodness that the L-RD had shown unto David His

servant, and to Israel His people.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

118 %1098 DT
“Behind and before (kedem) You formed me.” Cited again
for the meaning of kedem.

Psalms 139:5°1:0"%p 0°%°11n
71992 °2y NYM *IN73 07 7INK
Thou hast hemmed me in behind and before, And laid Thy

hand upon me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

19 QTN °2°01 M1

“Seven shepherds and eight princes (nesichei) of men.”
Cited for the meaning of nesuchah.
Micah 5:4°7:°71 719°n
1P 1°NIRIR TI77 021 113N RITD MWK m'?tp' o oam
07X °2°01 NI 0Oy 1YY 1”?}3
And this shall be peace: When the Assyrian shall come into
our land, And when he shall tread in our palaces, Then shall
we raise against him seven shepherds, And eight princes
among men.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

120| Yaakov blessed his sons, “each according to his blessing.”
The Alter Rebbe reads it as revealing what was already in
each son’s root.

Genesis 49:28172:1"n N"wR12
T 0PI D77 TR DR Y 030 X 9w 1PK0D
:00R 772 113722 WX UK DNIR
All these are the twelve tribes of Israel, and this is it that
their father spoke unto them and blessed them; every one

according to his blessing he blessed them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Yaakov’s words to Yosef: “But his younger brother shall be
greater than he.” The blessing follows the higher root of
Ephraim.
Genesis 48:19v™:1”n N°wX12
273 RNT03 OYPTIT KITTOI RYT) 232 NPT MR VIR W
:D29307KPn 71777 9311 130 DT TR 1PIR 07N
And his father refused, and said: ‘I know it, my son, I know
it; he also shall become a people, and he also shall be great;
howbeit his younger brother shall be greater than he, and
his seed shall become a multitude of nations.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

122 | “If you acquire a Hebrew servant.” It is part of the dis-
course to which the text refers.
Exodus 21:2°2:X”5 ninw
031 "WDN? KY? NYIW T2 0N Y *13Y T2Y N3N *D

If thou buy a Hebrew servant, six years he shall serve; and
in the seventh he shall go out free for nothing.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

123 1972 211 03°18°% 1N 92IN NINT

The maamar’s opening verse, now read as: through the
blessing given “before you,” you can “see.”

Deuteronomy 11:263172:X” 0°127
P21 1272 D 02°397 N3 2338 71X
Behold, I set before you this day a blessing and a curse:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
124 DORWT 1IN

“Listen, O heavens, and I will speak.” It opens the dis-
course to which the text refers.
Deuteronomy 32:1°x:2”% 0°127
PRTIRR TINT YRWN TI2TRY 00T IR
Give ear, ye heavens, and I will speak; And let the earth hear

the words of my mouth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

125 oW YR DIPPNT T 1NN

Yitzchak’s blessing to Yaakov, “May G-d give you of the
dew of heaven.” The text points to a discussion of this
blessing for a further explanation of “I give ... a blessing.”

Genesis 27:28M173:1”2 N°WR12

U 137 37 PN "0 DT Pun 0P A7)
So G-d give thee of the dew of heaven, And of the fat places
of the earth, And plenty of corn and wine.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

126 TN T I0AR

“I am Havayah your G-d,” the first utterance at Sinai. The
Anochi of “See, I give” is this Anochi.

Exodus 20:2:2°> mnw
:0°72Y N30 07730 TIRD TORYIT IR PR7R 1 2K

48



LIKKUTEI TORAH - PARSHAS RE'EH - MAAMAR 1

I am the L-RD thy G-d, who brought thee out of the land of
Egypt, out of the house of bondage.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 8

127 Qony "™ 927 2728

“Face to face Havayah spoke with you.” The summary re-
peats the maamar’s opening point about the inner “face”
of the soul.
Deuteronomy 5:4°7:°11 0127
WK TIR7 772 DORY 1 937 07192 071D
The L-RD spoke with you face to face in the mount out of the

midst of the fire—
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

128 | “But by My Name Havayah I did not make Myself known
to them.” The Name was revealed only at the Giving of the
Torah.

Exodus 6:3’1:1 mnw

DYTII XD oYY T PR PPN pREON DTN NN
o7

and I appeared unto Abraham, unto Isaac, and unto Jacob,

as G-d Almighty, but by My name Havayah I made Me not

known to them.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

129 DY AR eynbe

Tanya explains that G-d’s light is clothed in the soul’s
Chochmah, which is above comprehensible knowledge
and intellect. The summary cites the end of that chapter
for the yud of the Name.

Tanya, Likkutei Amarim 18:9-100°71K *0Ip°% ;WA P20 ,X°IN0
A

XY P20 APYR7 XM N30T 22w Npn KO0 mond ,mn
KoM MW 130T APYRY KO - MRA0M INwm 23 nian
AP APRY T RINY U 0°DY - 1IN 'HW’? m .'[[IT? PR
“1112 107K 12 WaPnR 1271 ,17TY M2 0an) 1K) 1m

.93 Apa RO DA NWNR NV NI
Kehot Publication Society (CC-BY-NC)

130 1NORD Poown
“A maskil of Eisan the Ezrachi,” the name given to the lev-
el of Chochmah.

Psalms 89:1'X:0"2 0°2°11n

IR IPK? 2720
Maschil of Ethan the Ezrahite.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

131 IMORD Doown

The Sava deMishpatim explains this verse and says that
“there is a maskil above and a maskil below.” The summa-

likuteitorah.com/likkutei-torah/reeh/1/

137 19727 AR 1991 1572 01°7 857387 1111 99IR 11X

ry cites it with the Pardes for the meaning of maskil and
eisan.

Zohar, Mishpatim 3:293-301X”w-3"817:"2 D°0OWH 71111 100

132 nanon

“Who has counted the dust of Yaakov, or numbered the
fourth part (rova) of Israel?” It opens one of the discourses
cited on the “fourth level.”
Numbers 23:10:375 72712
M B°1° Nin *w93 Nn X7 Y317NK 10m 3py? 19y M
Rhis R
Who hath counted the dust of Jacob, Or numbered the stock
of Israel? Let me die the death of the righteous, And let mine

end be like his!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 9

133 TWRT PY PYPT

The unborn child has a lamp lit above its head and is
taught the whole Torah. The summary reads it again as the
yud and the final hei of the Name.
Niddah 30b:19-20°>-v™:2°% 171
IMRIY LIDI0 TYY 0PIV AiDN VI ADIXY IWRT BY I 71D N
127 DX Y ,ARNA PR TWN 998 1IIK? UKD by 1 N2
Ani® 12902 MY OTRY 0w 79 XY .XonE0K3 aibn RIT) XD
ST 39K WD DR TR UM W MR 00T IDIRD
o PR IR 0 ?0°1¢ 02 1R 0°N7° 002 WU 0ORY nPR)
Y

William Davidson, Vocalized Aramaic (CC-BY-NC)

134 717 971 AR D
“For You are my lamp, Havayah.” It opens the discourse
cited here and in paragraph 2.
II Samuel 22:29173:27 2 PXInw
:°2¥n 7°3° Havayah Havayah 771 mnx="3
For Thou art my lamp, O L-RD; And the L-RD doth lighten

my darkness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

135 P 9TIND 7712 B

“And all your children shall be taught of Havayah.” Cited
as a parallel to the child taught the Torah before birth.

Isaiah 54:13x:77117°yW0°
7732 090 377 °0 TR’ 12790
And all thy children shall be taught of the L-RD; and great

shall be the peace of thy children.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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PARAGRAPH 10

136 | Kehot’s note points to Isaiah 19:5 for these words.
Isaiah 19:5°7:0™ W1°yw”
W3 22 W 0D DRTINYN
And the waters shall fail from the sea, and the river shall be
drained dry,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

137 w3 37 1

The Zohar reads “And the river shall be wasted and dried
up” as the destruction of the First and Second Temples,
when the lights that shone for Israel were darkened. The
text cites it for the flow that no longer reaches below.

Zohar, Introduction 12:92-10477p-27%:2”> NP7 7711 100
The same is implied in the verse “and the river faileth and
drieth up” (Job. 14, 11): “faileth”, referring to the first
Temple, and “drieth up” to the second Temple. And so “He
smote the two strong lions of Moab” (Moab- Meab, of the fa-
ther), namely the Temples of the Father in heaven, by whom
they were now destroyed, so that all lights which illuminated
Israel were now darkened.
The Zohar; London, Soncino Press, 1933 (Public Domain)
138 | “You shall circumcise the foreskin of your heart.” The per-
son’s own work comes first.
Deuteronomy 10:161"v: 0°727
79y Wpn X? 0227¥1 09227 N2y NX onYm
Circumcise therefore the foreskin of your heart, and be no

more stiffnecked.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

139 D19 77 Tyt 22 NN 7220 NN
“And Havayah your G-d will circumcise your heart and the
heart of your offspring.” Its first words also spell Elul.

Deuteronomy 30:6":’7 0127

“232 RPN MTNK NIN? AP 337NN 723NN PR 7 o
T 1907 AWRI0D 7227

And the L-RD thy G-d will circumcise thy heart, and the

heart of thy seed, to love the L-RD thy G-d with all thy heart,

and with all thy soul, that thou mayest live.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,2 0°Ma7 0w bya

140 (27y 7”op) MmN 2°m2

The note says that the Zohar’s words on “Extol Him who
rides upon the heavens” are copied there with glosses.
KEHOT'S NOTE
.A57°y IR D MInaT oy pnva nwsn

141 MW 71792 N2y 20177 19D

The Zohar says this verse speaks of “the most hidden of all
hidden, the Ancient of all ancients,” who is not revealed

likuteitorah.com/likkutei-torah/reeh/1/

137 19727 AR 1991 1572 01°7 857387 1111 99IR 11X

and “rides upon the heavens.” The text cites it for the
Name Yah becoming great.
Zohar, Terumah 73:716-725775wN-1"0WN:3"Y 711190 7710 190

Said R. Eleazar: ‘It ought to have been “who rideth upon (‘al)
araboth”, why does it say “in (be) araboth”? Again: it ought
to be, “He is in KAH”, why does it say “in KAH is His
Name”? It is because this verse refers to the Hidden of hid-
den ones, the most Ancient of all the ancients, the complete-
ly unknown and undisclosed. It may be said that, since He
rideth in it, then in this sphere at least He does disclose
Himself.
The Zohar; London, Soncino Press, 1933 (Public Domain)

142 | “For as the new heavens and the new earth that I make will

endure before Me.” It opens a discourse cited here.
Isaiah 66:22272:1°0 \1°yWw°
197 DTRY MY "X WK AYINT YIS DWINT DO KD °2
{030 DY TRy 12 770N

For as the new heavens and the new earth, which I will
make, shall remain before Me, saith the L-RD, so shall your

seed and your name remain.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

143 DOWTAN Q°RWA IWNRD 52 87y 7IN°22

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
Mpo ph

144 *IN 119 N1 9730 109

Moshe’s prayer after the spies, “And now, may the power
of Ado-nai be great.” The discourse on it speaks of the
Name becoming great.

Numbers 14:171°:7> 72712
aK? 727 TWRD 377K 12 X3P A0
And now, I pray Thee, let the power of the L-rd be great, ac-

cording as Thou hast spoken, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

145| Yehoshua and Kalev’s words, “The land is very, very good.”
It opens a discourse cited here.
Numbers 14:7°1:77° 72712
qINP A2 1172y WK PIRT MRY PRIPUI2 NTYIRITOR 1N
SRR TRY PN 7290 ANK

And they spoke unto all the congregation of the children of
Israel, saying: ‘The land, which we passed through to spy it
out, is an exceeding good land.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

146 nanon

“Who has counted the dust of Yaakov?” It opens a dis-
course cited here.

Numbers 23:10:373 72712
I 0°Y° Nin "wal nan Y?xﬁjp? Y297NKR 120m3 2pY? 19y 130 N
BhiskRiskalsh
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148

149

150

151

Who hath counted the dust of Jacob, Or numbered the stock
of Israel? Let me die the death of the righteous, And let mine
end be like his!

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

19WRN STPE AR 1772

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
TIpD D Yb

19w YTIPD PN

“These are the accounts of the Mishkan.” The discourse
on it explains the roots of the positive and prohibitive
commandments in the Name.

Exodus 38:21x”2:m"% mnw

T3 077 NT2Y 7Y "B70Y TpB TR NTYT 19UN 13WRT TIPD 9K
1720 TIIR™T2 MK

These are the accounts of the tabernacle, even the taberna-

cle of the testimony, as they were rendered according to the

commandment of Moses, through the service of the Levites,

by the hand of Ithamar, the son of Aaron the priest.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

2°y 370 nbwa 27ma

Or HaTorah on this maamar quotes the Zohar: blessings
are drawn “from the depth of the well,” for when the most
hidden Ancient One wishes to bring blessings to the
worlds, He includes everything in this supernal depth.
KEHOT'S NOTE
%y 1°1°N0 537 Xn°No RP°NY 73”12 K727 Rpnyn X372 ROWNRD”
— "RARDPY RPOMY ORI KD 9O9ORY RD1D WK PRRYY IXD12 KAty
03 IRM .'|‘?’R1 wwn '’y 2 970 3R MRTA LYIn Y XD N”MRK
¥ NTO NTMIR LRYT Y RWA°D N”MIR AmA 'HW‘? 1‘7!&1 0y wrnw n”mR
0PN Y MR D e

©”21 1750 N7 MIN R™INDDY

That discourse explains the name “the Holy One, blessed
be He”: “holy” is Keser, above the chain of worlds;
“blessed” (baruch) is Chochmah, the source of blessing;
and “blessing” (berachah) is Malchus, the light that fills all
worlds, as the Zohar says, “He is blessed, and she is
blessing.”
KEHOT'S NOTE
.1”321 2 ,R1 KR 970 NPWRI2 07N .2 ,20 ¥°IIn 5oy 03 11X

AN N
“And you shall eat and be satisfied, and bless Havayah

your G-d.” The discourse on it treats the meaning of bless-
ing G-d.
Deuteronomy 8:10”:’1 0°727
127103 WX 1307 YIRDPY ROK NN N1 DYIY 07N
And thou shalt eat and be satisfied, and bless the L-RD thy

G-d for the good land which He hath given thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/reeh/1/
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137 19727 AR 1991 1572 01°7 857387 1111 99IR 11X

“Blessed is Havayah, the G-d of Israel, from world to
world,” at the end of Psalm 106, as the text says. The Zohar
reads it as from the hidden world to the revealed world.

Psalms 106:48n"1:1°p 0°2°1n

-9 1IN DYDY DPIYT T DPIYTI PRI JpK N2
R

Blessed be the L-RD, the G-d of Israel, from everlasting even

to everlasting, and let all the people say: 'Amen.' Hallelujah.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Py Ty oIy e

The Zohar says that G-d is blessed in two worlds, revealed
and hidden, “from world to world,” and that “Havayah,
Havayah” likewise names these two worlds.

Zohar, Vayetzei 24:244-25:2547717:7172-7"127:772 K¥” 7717 190
and when we offer blessings to G-d we invariably associate
Him with the two worlds in such words as: “Blessed be the
L-rd, the G-d of Israel, from one world even unto the other
world” (Ps. 106, 48). It is for this reason that the upper world
is named Hu (He), whereas the lower world is named Attah
(Thou), because it is blessed from the upper world through
the Righteous One. Thus Scripture says: “Blessed be the
L-rd out of Zion, who dwelleth in Jerusalem, etc.” (Ps. 135,
21): assuredly ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

757210

At the beginning of Vayigash the Zohar says that all was
established with the letter beis, “the sign of blessing,” with
which the world was created. The text cites it for the Torah
opening with beis.

Zohar, Vayigash 1:1-2:15170:2-"R’X w2°1 71717 190

(27y 7T) W 27 RV

Or HaTorah on this maamar quotes the Zohar’s words:
“until all was established with the letter beis, which is the
sign of blessing of Bereishis.”

KEHOT'S NOTE

Y IRD N”MIR — “NPWRN2T 71972 112°0 11°KT ’2 NIRa X910 0»pPnRT 1y

X2IN

M9IN2 72Wnd
“Darkness is like light” before G-d. Here it describes the
hidden level of the alef.
Psalms 139:1227:17%p 0°%°11n
:TIRD 1°WND 1°K? Di"D 1P72) Jan UKD qUn-oa
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT'S NOTE

.27 ,19p B°2nn

nyap Mhwa T

The discourse explains that Israel are G-d’s “produce,”
sown in exile so that the revelation of His G-dliness will in-
crease, and reads “Blessed is Havayah, the G-d of Israel,
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159
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from world to world” as blessing drawn from the hidden
world to the revealed world through Israel.
KEHOT'S NOTE
X ,RD R™MnN2

nyne newa

“And it was, when Pharaoh sent the people.” It opens the
Torah Ohr discourse cited here.
Exodus 13:171:3 minw
3177 °2 BNY?R YR T 2RPK DNIRY) 0YTNK 12 7w
£TP7ER 130 307 DORY2 DY D378 DR TN 7D KM
And it came to pass, when Pharaoh had let the people go,
that G-d led them not by the way of the land of the
Philistines, although that was near; for G-d said: 'Lest the
people regret when they see war, and they return to Egypt.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

AMID 21°RY 7710 1077 K2 23N R 15 AN RIP R79RT 100

For twenty-six generations the alef complained that the
world was not created with it, and G-d answered, “Tomor-
row I am coming to give the Torah at Sinai, and I will open
first only with you: ‘I (Anochi) am Havayah your G-d.’”
Bereshit Rabbah 1:10:°X 127 n°wx12
NPT MMIT AWWwY 0WY RAR 7 0w RN 72 NYIR TR ...
11852 7RR ORI TIN2 WP B IRDD 199 AN XAIP AUORA
77apn 19 91K 22 Ry NRN2 KPY AN D NYRD IR YU
17 :(07,3 °9Wn) IMRIY 77INT MO KPR K123 KD W0 09yn
M1 1KY 2102 77N PP X3 CIR MDA PR 700 nona
ROYWIT 727 7PPPOK U 03IRY (2,0 MINRY) IMRIY T2 ROX 9N
,TP ©7211N) MKW PR 0°50n KW 779K MY RIPI 117 IR
7T APRY ME 277 (0

Rabbi Yona said in the name of Rabbi Levi: Why was the
world created with the letter beit? - in the beginning.” It is
because just as the beit is closed on all [three of] its sides but
open in its front, so, you do not have permission to ask:
What is below, what is above, what was before, and what is
after,2:1. One should not ponder what is above the firma-
ment and what is below the earth, what was before Creation,
and what will be after the end of ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,

2022 (CC-BY)
NIW 779°W °1°0

The Talmud explains the name Sinai: the mountain from
which hatred (sinah) descended upon the nations. The
Alter Rebbe reads it as hatred upon evil.
Shabbat 89a:7°1:X v”8 naw
275190 977 RN ATMNIR CINRT K17 277 7772 71271 K00 277 ...
212 "0 "3 MT WM PPy 021y niex? My ATNY 0
2377 5179y PRI MURIW — 1% 1270 (17 W2 ning nwng R0
— 1R 2T

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

likuteitorah.com/likkutei-torah/reeh/1/

137 19727 AR 1991 1572 01°7 857387 1111 99IR 11X
N L,UD Naw X9

11 %R 7770

That discourse, on “This matzah,” explains “because of
this (ba’avur zeh) Havayah did for me” as the light of
Abba, supernal Chochmah, which is above the chain of
worlds, drawn down through the matzah into the physical
world of action, even in Egypt.
KEHOT'S NOTE
1,980 YR

1972 Ay 1At nrTa

The discourse explains why the Men of the Great Assembly
instituted blessings in the Second Temple era: in First
Temple times the Infinite Light shone in the souls so that
faith was like sight, and later the blessings were instituted
to draw that faith down, so that Havayah be “blessed” and

drawn down.

KEHOT'S NOTE
X ,IR™MN

ARCIP R NN TY
The note refers to Or HaTorah for this Zohar passage on
“from the hidden world to the revealed world.”
KEHOT'S NOTE
LR ,00NNN 19790 NPYRI2 N”MIR AR

T IR RPN
The opening of the Thirteen Attributes, “And He called:

Havayah, Havayah.” The doubled Name joins the Havayah
above the worlds with the Havayah within them.
Exodus 34:61:7"% mnw
TONTIT) WIEK TIX PIM DI X N UM RPN IRy o Nayn
galahy)
And the L-RD passed by before him, and proclaimed: ‘The
L-RD, the L-RD, G-d, merciful and gracious, long-suffering,
and abundant in goodness and truth;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
3,70 mnw

Ealah iRty =]
Kehot’s note points to where this is explained further:
Biurei HaZohar.
KEHOT'S NOTE
2K 0@ Y R 770 2UR0 UTINDD LAY KPR PraY

“Extol Him who rides upon the heavens, by His Name
Yah.” The Zohar on Terumah explains it.
Psalms 68:5°7:1170 0°2°1n
107 MHYY Y AR2 NI 2977 390 nY mt DORORYD 1Y
Sing unto G-d, sing praises to His name; Extol Him that
rideth upon the skies, whose name is the L-RD; And exult ye

before Him.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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167 H9ITAR O NN PR RN

“And Israel saw the great hand.” It opens a discourse cited
here.
Exodus 14:31872:7" mnw
MUNR DY T OISR 7 ALY WK 77T TN PRI X
972 MW N2 10RN
And Israel saw the great work which the L-RD did upon the
Egyptians, and the people feared the L-RD; and they be-

lieved in the L-RD, and in His servant Moses.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 12

168 WA 1212 OX O PUTING

Mashiach’s answer to Rabbi Yehoshua ben Levi, “Today,”
is explained as “today, if you will listen to His voice.” The
Alter Rebbe uses it for the blessing drawn down by listen-
ing to the mitzvos.
Sanhedrin 98a:171:X 17X 1°77710
P2y 0iPY AP 0K 17 237 779y DI :ApD AR .Av217 TN
>237 RNR 0177 :APD MK 797 SN NRRY AP MK OKYY 12
SRYD T2 P9y 0iPY AP MR 797 0K KD AP? MR MR
P "1PY P2 WK NNT RRPY? MNZ) 77 00K A7 K
17 K 037 :AP? MY LROX KP) PRINR DP07 07 RT3 Y
ynwn 9932 ox oien”

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

X ,M% 1777710

169 Wwawn RS ax nehpm

“And the curse, if you do not listen to the commandments
of Havayah your G-d.” The “if” shows that the curse is only
a possibility.

Deuteronomy 11:28r1”2:X” 0°727

:DNYTRY WK 0OINK 07RO MK NP DT DINK MER 22N
and the curse, if ye shall not hearken unto the command-
ments of the L-RD your G-d, but turn aside out of the way
which I command you this day, to go after other gods, which
ye have not known.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

170 OVRWRM BPINN 1PN

“These are the statutes and the ordinances and the teach-
ings,” at the end of the rebuke in Bechukosai. It opens the
discourse the text cites on the purpose of the curse.

Leviticus 26:46171:172 X"

YR30
These are the statutes and ordinances and laws, which the
L-RD made between Him and the children of Israel in

mount Sinai by the hand of Moses.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/reeh/1/

137 19727 AR 1991 1572 01°7 857387 1111 99IR 11X

7 71 AR 1T 7727

“And David blessed Havayah before all the congregation.”
Its first letters spell vadai, “certain.”

I Chronicles 29:107:v”5 X 0°1°71 *127

:0%1y"731 079y% 12 PR
Wherefore David blessed the L-RD before all the congrega-
tion; and David said: ‘Blessed be Thou, O L-RD, the G-d of
Israel our father, for ever and ever.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

L0 RAT
172 XTI

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.[3] .1 vra 77 030 DR DOT0N navn Y
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