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“Command the children
of Israel and say to them”

The daily lamb, and the prayer that took its place, raise the
“something” back into the “nothing,” the ascent for whose sake
the soul came down. Prayer has the offering’s parts: firm
contemplation is the bones, the restraints that carry it to the
heart are the sinews, fiery love is the blood and delight in the
mitzvos is the fat; and its own path is compassion for the fallen
soul, the lamb’s quality, which Moshe “makes” by drawing

knowledge into Israel.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

The daily lamb, and the prayer that took its place, raise the “something” back into
the “nothing,” the ascent for whose sake the soul came down. Prayer has the offer-
ing’s parts: firm contemplation is the bones, the restraints that carry it to the heart
are the sinews, fiery love is the blood and delight in the mitzvos is the fat; and its
own path is compassion for the fallen soul, the lamb’s quality, which Moshe

“makes” by drawing knowledge into Israel.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar asks why the verse says “and you shall say to them” twice, why it uses “offer” and “make,”
plural and singular, how prayer can replace the daily lambs, and what the offerings’ “pleasing fra-
grance” means. The soul descended for the sake of an ascent: creation brought the light down to a
world that feels separate, and its purpose is the return of the “something” to “nothing,” a new thing
that brings joy above. Song, and above all the offerings, achieve this: the offering rises to the ox-face of
the Chariot, becomes “bread” for the Serafim and is absorbed in the Infinite Light. Prayer does the
same. Its bones are firm contemplation of G-d’s greatness; its sinews carry a glimmer of it into the
emotions; its blood is fiery love; its fat is the delight of the mitzvos, which come straight from sovev, as
the physical world itself does. The lamb adds compassion for the divine spark fallen into the body,
aroused by the knowledge Moshe draws into Israel; so Moshe alone “makes” the lamb, while all Israel

“offer” it.
OUTLINE

1 The questions, and the ascent from something to nothing m-3

Why “say” twice, why “offer” and “make,” and how prayer replaces the lambs. Before creation G-d’s king-
ship was absorbed in Him; creation spread His light down to a world that feels separate, and its purpose is
the return of the something to nothing, the joy above hinted at in the Leviathan. Angels do this through

song, and the offerings most of all, rising from the ox-face of the Chariot through the lion of Chesed.

2 Prayer as offering: the Serafim’s bread 4

Michael offers the souls of Israel above, and below the soul rises in prayer with great love. The offering be-
comes “bread” for the Serafim, the burning angels, and like food that becomes the eater’s flesh, it strength-
ens them to be absorbed in G-d.
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3 Why a lamb: mercy and wool f5-6
The lamb has a voice of mercy, Yaakov’s attribute, and wool on its skin. Above, the skin is the firmament
and the hair the combinations of letters; the skin and wool went whole to the kohen, while the rest went up
on the altar.

4 Bones, sinews and flesh 17-9
Bones, from the brain, are comprehension of G-d’s greatness; flesh, from the blood of the heart, is emo-
tion. Since the comprehension is of the Infinite, only a contracted glimmer can enter the emotions,
through the sinews: the restraints, the forty-nine gates of Binah, the channels of will.

5 Prayer’s bones, blood and fat 110-15
Firm contemplation in the Shema is the bones, and its glimmer transforms the animal soul’s emotions.
The fiery love of “with all your heart” is the blood; the delight that follows, in Torah and mitzvos that are
G-d’s very wisdom and will, is the fat. The mitzvos draw from sovev, for the physical was created directly
by the Infinite Light, as “let there be” and “He made” show.

6 Compassion: the lamb, Rachel and Moshe 116-20
The further path is compassion for the divine spark fallen into the body, for which we ask G-d’s great
mercy. The lamb’s shearing is the letters cut off from their root, Rachel’s barrenness, answered by
Tikkun Rachel and Tikkun Leah. Compassion is Yaakov’s quality but comes from Moshe’s knowledge, so
“you shall make” is singular and “you shall offer” plural; the love rises as fragrance and the light de-
scends, nicho’ach, into the letters of prayer.

7 Further reasons for the lamb 121-22
The lamb stands for the tzaddik’s constancy and self-mastery, as against the strength of teshuvah; for the
hidden (kevesh) drawn from Atika to the revealed; for “light” and praise (imrei); and for the skin through
which holy wool grows, the rectified partition.

8 Summary 123-25

A summary of the four sections, with added sources on the spine and the eighteen blessings, on the sun
and moon in the blessing of the luminaries, and on the “making” of peace and of the lamb.

KEY CONCEPTS

From something to nothing "% v

Creation brings the “something” out of “nothing”; the pur-
pose is the reverse, that the something be nullified and in-
cluded in the Infinite Light. This runs against nature, and
so it is new and brings joy above.

Bones, sinews, blood and fat 2711 07 1721 Mngy

The parts of the offering as stages of prayer: firm contem-
plation of G-d’s greatness, the restraints through which it
reaches the heart, fiery love, and the delight that follows in
Torah and mitzvos.
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The light that encompasses allworlds 1%y 93 2210
The level above the chain of worlds, before which spiritual
and physical are equal. The physical world and the mitzvos
done with it come directly from it, which is why a physical
mitzvah brings such joy.

Compassion N1nm7

Pity for the divine spark in one’s soul, which fell from a
lofty roof into a body and its needs. It is the lamb’s quality
and Yaakov’s, and it awakens love even in the animal soul.



Moshe within, Yaakov without 9257 2py» 151 nwn Nicho’ach as coming down a level X717 minanws mnoa

Compassion (Yaakov) comes from knowledge (Moshe): The love of prayer rises as “fragrance,” and then the
only knowing G-d’s greatness and where the soul came Infinite Light comes down into the letters of prayer’s re-
from makes one feel its fall. Moshe draws that knowledge quests, which become a crown for G-d.

into Israel, so he “makes” the lamb.
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SECTION 1 - 111-3
The questions, and the ascent
from something to nothing
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“Command the children of Israel and say to them: My offering, My bread for My fire-offerings,”
etc. “And you shall say to them: This is the fire-offering that you shall offer,” etc.; “the one lamb
you shall make in the morning,” etc.

The maamar opens with the verses that begin the Torah’s section on the daily offerings (Numbers 28:2-4):

the command to Israel about “My offering, My bread,” and the lamb brought every morning. The verses use

two different verbs for the offering, “offer” and “make,” and the maamar will build on both.

WY TIWD IWYN TR W25 IR 29131 12770 WK 29157 WD M1 03 NINRY 572 993 1an’

[We need] to understand the doubling, “and you shall say” twice; and also the change of wording,
for it is written “that you shall offer,” and it is written “the one lamb you shall make,” a term of
making.

Two questions are raised from the wording. Why does the passage say “and you shall say to them” twice,

once in each of the first two verses? And why does it speak of “offering” the fire-offering but of “making” the

lamb, a word that normally means producing something?

o0 RIT IX MRIY DN 55 BPrIRND X P L7n° TITZ?L) wyn 0°29 '{WD’? 12°9P0 oN
® (1272 Ma7) T

And also, “you shall offer” is in the plural, and “you shall make” is in the singular. The explanation
is as our Sages, of blessed memory, said: wherever “command” is said, it applies immediately and
for the generations (Bamidbar Rabbah, chapter 7).

A third question: “you shall offer” is addressed to many people, while “you shall make” is addressed to one.

The answer to the first question comes from the Midrash’s rule that the word tzav, “command,” always

means a mitzvah both for its own time and for all later generations.
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And this is the double “saying.” “And you shall say to them” [is for] immediately, and this is the
matter of the offerings that were offered while the Holy Temple stood; “and you shall say to them”
means for the generations, for [the Sages] instituted prayer corresponding to the daily (tamid)
offerings.

So the doubled “and you shall say” covers both times. The first is for the offerings actually brought while the

Temple stood; the second is for the generations after, when the Sages instituted the daily prayers in place of
the daily offerings, as the Talmud (Berachos 26b) records.
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Now, it needs to be understood how prayer corresponds to the daily offerings, which are yearling
lambs; prayer is a request for mercy, so how is it in place of the offering?

This raises a deeper question. The daily offering was an animal, a yearling lamb, burned on the altar, while

prayer is a person asking for mercy; what do they have in common, that one can stand in place of the other?
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[We] also [need]| to understand what is written regarding the offerings, “a pleasing fragrance”
(rei’ach nicho’ach), a term of gratification (nachas ruach); and regarding Noach it is written, “And
Havayah smelled the pleasing fragrance.”

The Torah calls the offerings rei’ach nicho’ach, a “pleasing fragrance,” and nicho’ach is related to nachas

ruach, satisfaction or gratification. After the Flood, too, the Torah says that G-d “smelled the pleasing fra-

grance” of Noach’s offering.
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What gratification is there from the fragrance of the offerings? (And see the Zohar, Parshas Noach,
65a.) But the explanation is this. For

How can the smell of a burning animal give G-d any satisfaction? The text refers to the Zohar on Parshas
Noach, which describes the offerings joining every level with the next and raising each one higher, up to the
Infinite One. The answer now begins.
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it is known that the purpose of the soul’s descent into this world, to be enclothed in a body, in the
animal soul, is a descent for the sake of an ascent. Now, before the world was created, there was He
and His Name alone.
The soul comes down into this world, into a body and an animal soul, not for the sake of the descent but for
the higher ascent that follows: “a descent for the sake of an ascent.” To show what that ascent is, the maamar

goes back to before creation, when, in the words of Pirkei deRabbi Eliezer (chapter 3), “there was He and His
Name alone.”
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“His Name” (shemo) has the numerical value of ratzon (will), which is the source of the flow of in-
fluence and of the life-force of the created beings; because it arose in His simple will to be King, it
is called “His Name.”

“His Name” here is G-d’s will to create and to rule: shemo (34%) and ratzon (3%7) both have the numerical

value 346. This will to be King is the source of all the flow of life to created beings, and it is called His Name
because it concerns His relation to others, not His own essence.
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And as in the saying, “Single One, Life of the worlds, King”: that He alone is single and unique, and
“Life of the worlds” is no more than the level of “King,” etc.

The blessing Baruch She’amar in the morning prayers calls G-d “Single One, Life of the worlds, King.” The
maamar reads it as two levels: in Himself He is alone and unique, while being the “Life of the worlds,” the
source of their life, belongs only to His aspect of King, His relation to those He rules.
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And before the world was created there was He and His Name alone, for the level of His Malchus
(sovereignty) was included in the Infinite One (Ein Sof), blessed be He, Himself, and is called the
Infinite Light (Or Ein Sof), blessed be He, which is the light and radiance.

Before creation, G-d’s Malchus, His kingship, had nothing to rule and was wholly absorbed in the Infinite

One. In that state it is called the Infinite Light: light and radiance, which show the source but are not the
source itself.
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And the light was included in the Luminary itself. And after the world was created there came about
the spreading forth of the light and radiance, to give life to the created beings, from absolute noth-
ing (ayin) to something (yesh), in the order of the chain of descending levels (hishtalshelus), by
way of cause and effect, down to this physical world,

Light first exists within its source, like rays still inside the sun. Creation means the light spreading out to give

life to beings brought from absolute nothing into existence, level by level down the chain of worlds, each lev-
el the cause of the next, down to our physical world.
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which is the physical “something,” a thing truly separate. (And see what is written about this in
Shir HaShirim, in the discourse beginning “The voice of my beloved,” regarding the explanation of
“Your kingship is a kingship over all worlds.”)
At the bottom of the chain stands the physical “something” (yesh), which feels itself to be a truly separate
thing. The parenthesis refers to the discourse “The voice of my beloved” in Likkutei Torah on Shir

HaShirim, which explains “Your kingship is a kingship over all worlds” and also takes up “there was He and
His Name alone.”
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And this is a great descent relative to the light and radiance that had been included in the Infinite
Light, blessed be He. And the purpose of the descent is for the sake of an ascent: that there be [a
passage] from something to nothing, so that the something, too, be nullified and included in the
Infinite Light, blessed be He, itself.

For the light, being spread out into a world that feels separate is a great descent. Its purpose is the ascent
that follows: that the “something” turn back toward the “nothing,” its source, until it too is nullified and in-
cluded in the Infinite Light.
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And this is the principal ascent, of which it is said, “This Leviathan You formed to make sport
(lesachek) with”: for from this there comes about laughter (sechok) and gladness above, through
the nullification (bittul) of the something to nothing.

This return is the main ascent, and it brings joy above. The Psalm says that G-d formed the Leviathan “to

make sport with”; the maamar reads this as the laughter and gladness above that come from the nullification
of the something into nothing.
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For coming into being from nothing to something is the matter of creation, as it is written, “And
wisdom is found from nothing (me’ayin)”; and Chochmah (wisdom) is the first revelation of the
chain of descending worlds.

Bringing something out of nothing is creation itself, the normal order of things. Job’s question “where

(me’ayin) is wisdom found?” is read as “wisdom is found from nothing”: Chochmabh, the first revelation in

the chain of worlds, comes out of the “nothing” above it.

PANWI APy, (wawe ooxan 97y 1IR022 wrny) YAV WY WIN 937 RIT PRD WO NINT O7RYn
RS MWINNM MW IR 09 09997 19D PYIYY 770 MYINNM MPwn X7 mInm
Rralsi7al

Whereas coming to be from something to nothing is a new thing and a change of nature. (And see
what is written in the explanation on the verse “In days to come, he will take root.”) And the main
[source of] laughter and gladness is from change and novelty, as is done before kings and nobles:
some change and novelty, for joy and laughter.
Turning something back into nothing runs against nature, and so it is new. Joy comes from novelty, the way
performers delight a king with something new and surprising. The parenthesis points to Torah Ohr’s expla-

nation on “In days to come, he will take root,” which says that rising from something to nothing is a greater
wonder than the descent of the chain of worlds.
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And likewise it is written, “You renew the face of the earth,” “Havayah will rejoice in His works.”
(And see Sefer Shel Beinonim [Tanyal, end of chapter 33. And it is called Leviathan because
“Leviathan” is a term of joining, as in “and they shall join you and serve you,” in Parshas Korach)
(18:3);

Psalm 104 links renewal with joy: “You renew the face of the earth,” and “Havayah will rejoice in His works.”

The end of Tanya chapter 33 speaks of G-d’s joy when this lowly world is turned to light, and the name
Leviathan means “joining,” as in “they shall join you,” said of the Levites (the words are in Numbers 18:2).
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“who join themselves to Havayah to serve Him” (in Isaiah, chapter 56). And such is the matter of
the joining and cleaving of the something to the nothing, through the nullification.

Isaiah also speaks of those “who join themselves to Havayah to serve Him.” So the Leviathan stands for the
“something” joining and cleaving to the “nothing,” which happens through bittul, setting aside its own sepa-
rate existence.
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Now, below, the nullification of the something to nothing is the nullification of physicality to spiri-
tuality. But in truth, above, the level of spirituality, too, is a level of “something”; for “there is no
blade of grass below that has no mazal (constellation),” etc.,

In our world, nullifying the “something” means the physical yielding to the spiritual. But above, even the

spiritual is a “something” compared with what is higher, as the Midrash shows: every blade of grass has a
mazal, a heavenly force that makes it grow.
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and the mazal receives from the guardians of the Ofanim, and the Ofanim receive from the holy
Chayos of the Chariot, and the Chayos from the Serafim, etc.; so that the mazal is at the level of
“something” relative to the Ofanim, and the Ofanim relative to the holy Chayos.

That mazal receives from the angels called Ofanim, who receive from the Chayos of the Chariot, who receive

from the Serafim. Each is a “something,” a separate existence, compared with the one above it, so the ascent
from something to nothing takes place at every level.
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And of this they said, “All the masters of song go out with song”: for song and melody are the level
of joy and delight, which is the level of their going out of their sheath, which is the level of the

vessels

The Mishnah’s “all baalei hashir go out with the shir” is a law about animals that wear a collar (shir) going
out with it on Shabbos; the maamar reads shir as “song.” Song expresses joy and delight, and joy is a going
out: the angels leave the “sheath” of their vessels.
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of theirs that limit them; as is known, all the life-force drawn to the created beings is the level of
lights and vessels. And through the song that the angels say, they go out of their level of vessels, to
be included in the Infinite Light (Or Ein Sof), blessed be He, itself,

All the life given to created beings comes as light held in vessels, and the vessels define and limit it. In their
song the angels rise beyond their vessels, beyond their own measure, to be absorbed in the Infinite Light.
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for there, “strength and gladness are in His place.” (And see what is written about the matter of
song in the discourse beginning “Yaval, he was,” in Parshas Bereishis, and in the discourse begin-

ning “A psalm, a song of the dedication of the House.”)

The verse “strength and gladness are in His place” puts joy in G-d’s own “place,” the level the angels reach
through song. The parenthesis points to two other discourses on song: one in Torah Ohr on Bereishis, and
one in Likkutei Torah on V’Zos HaBerachah that discusses the song of angels and souls.
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Now, the principal nullification (bittul) of something to nothing is in the act of the offerings, for the

soul of the animals is from the level of “the face of an ox on the left.”

The fullest nullification of something into nothing is in the offerings. The life-force of an animal comes from

“the face of an ox on the left,” one of the four faces of the Chariot in Ezekiel’s vision.
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And through the offering it ascends and is included in its root, in the level of the “face of an ox” of
the Chariot; and therefore the song was [sung] over the offering, as is written about this in the dis-
course beginning “And his brother’s name was Yuval.” And from there it ascends higher and high-

er, up to the summit

When the animal is offered, its life-force rises back to its root, the ox-face of the Chariot. That is why the
Levites sang over the offerings, a point discussed in the Torah Ohr discourse on Yuval, “the father of all who
play the harp.” From there the offering rises higher still.
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of the heights, through “the lion that consumes the offerings”: for just as below, its offering is
through the kohen, the man of Chesed (kindness), so it arouses above the level of Chesed, “the lion
that consumes the offerings,” and “higher than the high,” the level of supernal Chesed, the level of
“and His right hand embraces me,” to be included in the Infinite Light, blessed be He, itself.

The Zohar speaks of the image of a lion seen consuming the offerings on the altar. The kohen, the man of
Chesed, offers below and so arouses the Chesed of “the lion” above, and higher still the supernal Chesed of

“His right hand embraces me,” until the offering is absorbed in the Infinite Light.

SECTION 2 - 14

Prayer as offering: the Serafim’s bread
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And such is the matter of prayer. For it is known that Michael, the great prince, offers the souls of

Israel upon the altar.

Prayer works the way the offerings do. The Talmud speaks of Michael, the great angelic prince, offering upon
the heavenly altar, and Tosafos (end of Menachos) brings the Midrash that what he offers are the souls of the
righteous.
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And as in the saying, “and the fire-offerings of Israel and their prayer.” And below, in [their] en-
clothement in the physical body, this is the level of great love (ahavah rabbah) that comes from
above in their prayer, to raise them up and to bind the soul of Israel with the living G-d, and to
cleave to the Infinite Light (Or Ein Sof), blessed be He, itself.

The Amidah’s blessing Retzeh asks G-d to accept “the fire-offerings of Israel and their prayer.” Below, in a

soul clothed in a body, this offering is ahavah rabbah, a great love that comes from above during prayer and
lifts the soul to bind it with the living G-d and the Infinite Light.
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And this is [the meaning of| “My bread for My fire-offerings.” “For My fire-offerings” (le’ishai)
means “for My fire”: those who burn and blaze toward Me, namely the Serafim, who are the level of
a kindled blaze, a fire burning in their heart constantly with a great and wondrous yearning and
with an intense love, like flashes of fire, to be nullified and included in the Infinite Light, blessed be
He, because of their great comprehension,

Now “My bread for My fire-offerings” is read anew: le’ishai, “for My fire,” refers to the Serafim, whose name

means “the burning ones.” Their great comprehension of G-d makes them burn with constant yearning and
fiery love to dissolve into the Infinite Light.
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for they are in the World of Beriah (Creation), which is above the World of Yetzirah (Formation) and
[of] Asiyah (Action). (And see what is written in the discourse beginning “And I shall be sanctified
in the midst of the children of Israel,” regarding “one band says ‘holy’ once,” and in the discourse
beginning “I am black, yet comely.”) And the offering becomes for them the level of bread,
The Serafim belong to Beriah, the World of Creation, above Yetzirah and Asiyah, and so their comprehension
is greater. The parenthesis points to two other discourses, on “And I shall be sanctified” (about the angelic

band that says “holy” only once) and on “I am black, yet comely.” The offering becomes “bread” for the
Serafim.
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for “there is no blade of grass below,” etc., and the mazal receives from the guardians of the
Ofanim, and the Ofanim from the holy Chayos of the Chariot, and the Chayos from the Serafim.
Therefore, when the offering is raised up above, it ascends and is included up to the level of the
Serafim, and becomes for them the level of bread.

The chain of the mazal shows how: the earth’s growth depends on the mazal, the mazal on the Ofanim, the

Ofanim on the Chayos and the Chayos on the Serafim. So the life-force of the offering, rising up this chain,
reaches the Serafim and becomes their food.
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Like the level of bread, which is digested in a person’s innards and becomes like the very flesh and

blood of the person, until it becomes nourishment for him and adds strength and life-force to him.

Bread shows what “food” means here: it is digested and actually becomes the flesh and blood of the one who
eats it, adding to his strength and life.
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So the offering is digested and included in the Chayos and Serafim, until it becomes nourishment
for them and adds strength and life-force in the Serafim, to raise them up, and to be absorbed in
the very body of the King

In the same way the offering is absorbed into the Chayos and the Serafim and gives them new strength, so

that they rise higher and are “absorbed in the very body of the King,” the Zohar’s expression for complete

union with G-d.
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(and see what is written in Iggeres HaKodesh, at the end of the discourse beginning “He and His
life-forces”; and see what is written in the explanation on the verse “For as the new heavens,” and
in the discourse beginning “Thus says,” etc., “And I will give you places to walk among those who
stand”):

The parenthesis lists three places for further study: Iggeres HaKodesh, epistle 20, on “He and His life-forces
are one”; the Torah Ohr explanation on “For as the new heavens”; and the Torah Ohr discourse on the verse

that sets “those who walk” among “those who stand.”
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SECTION 3 - 15-6

Why a lamb: mercy and wool
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2. But [we need] to understand why the daily (tamid) offering came from the lamb. The explanation
is that although the life-force of the animals’ soul descends and is drawn from the level of the “face
of an ox” of the Chariot, and it is to there that it ascends,

Section 2 takes up the second question: why was the daily offering a lamb? Every animal’s life-force comes

from the ox-face of the Chariot and returns there when it is offered, so one might expect any animal, or an
ox, to serve.
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nevertheless G-d chose lambs specifically. For the lamb has a voice of mercy, the attribute of
Yaakov; and also, the lamb has wool on its skin, from which [come] most garments, as it is written,
“and from the fleece of lambs he would be warmed.”

The lamb has two special qualities. Its bleating sounds like a plea for pity, which links it to mercy, the at-

tribute of Yaakov; and its skin grows wool, from which most clothing is made, as Job says he warmed the
poor with the fleece of his lambs.
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And above, the skin is the matter of the firmament (rakia), from which are drawn forth the level of
the combinations of letters, which are the level of hairs; of which our Sages, of blessed memory,
said that the angel Sandalfon ties crowns for his Maker from the combinations of the letters of
prayer. And “the matters are ancient,” and we need not elaborate.
Above, the skin corresponds to the rakia, the firmament that divides one level from the next, and the hair
that grows through it corresponds to combinations of letters, the divine “speech” that issues forth. The

Talmud says that the angel Sandalfon ties crowns for his Maker; the maamar says he makes them from the
letters of prayer, and “the matters are ancient,” deep, and not elaborated here.
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However, the flesh, the fat, the blood, the sinews and the bones of the daily offering would all go up,
entirely, upon the altar; but the skin with the wool was given to the kohen who offered it,

In the daily burnt-offering, everything went up on the altar, the flesh, fat, blood, sinews and bones, except
the skin with its wool, which was given to the kohen who brought it.
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as it is written, “the skin of the burnt-offering that he offered, to the kohen,” etc. Because it cannot
be included with the life-force of the animal soul

The Torah states this law: the skin of a burnt-offering belongs to the kohen who offered it (Leviticus 7:8). In

the maamar’s terms, the skin cannot be included with the animal’s life-force as the inner parts can.
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as the flesh, the fat, the blood, the bones and the sinews [can], therefore it is not burned with them;
rather, all of it is given to the kohen who offers [it], just as it is, whole, with the wool.

So the skin is not burned with the rest but given whole, wool and all, to the kohen. The skin and the wool,
which stand for the firmament and the letters, have their own role, which the maamar takes up later.

SECTION 4 - 17-9

Bones, sinews and flesh
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Now, the explanation of the matter of flesh, sinews and bones above, by way of analogy, will be un-
derstood from what is written in the books of the science of anatomy: that the formation of the
bones derives from the brain, and the formation of the flesh is from the blood, whose dwelling-
place is in the heart, [and] from which flesh is made. And as our Sages, of blessed memory, said,
“the white, from which [come] the bones,” etc.
To explain flesh, sinews and bones “above,” the maamar uses an analogy from anatomy as it was then
taught: the bones form from the brain, and the flesh from the blood, whose seat is the heart. The Talmud

(Niddah 31a) likewise says that the father’s “white” forms the bones and, the Kehot note adds, the mother’s
“red” the flesh.
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Now, the heart is the place where the emotive attributes (middos), love and awe, etc., dwell; and
they are the very level of the boiling of the blood in the physical heart: evil love, physical cravings,

etc., and [the urge to] prevail, etc.

The heart is the seat of the emotions, love and awe. In the physical heart they appear as the “boiling of the
blood”: coarse love, physical cravings, the urge towin, and the like.
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And so above: the camp of Michael, with intense love, and the camp of Gavriel, etc., are the very
level of the flesh that is drawn from the blood in the heart

The same holds among the angels: the camp of Michael, with its intense love, and the camp of Gavriel are the
“flesh” above, emotions drawn from the “blood of the heart.”
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(and see what is written about this in the discourse beginning “When you kindle,” regarding “By
your life, yours is greater than theirs,” and in the discourse beginning “And it shall be, from one
new moon,” etc., regarding “all flesh shall come to bow down”). But the knowledge (daas) and
comprehension with which they comprehend the greatness of the Infinite One (Ein Sof), blessed be
He, each one according to his own measure

The parenthesis points to two discourses: on “When you kindle,” where G-d tells Aharon “yours is greater

than theirs,” and on “all flesh shall come to bow down.” Then the maamar turns to the angels’ knowledge
and comprehension of G-d’s greatness, each according to his capacity.
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and according to his level, is the level of the bones, which come from the brain. (And see the Raaya

Mehemna, Parshas Shoftim, 275a, on the matter of bones and flesh.)

That comprehension is the “bones,” which come from the brain. The text cites the Raaya Mehemna on
Shoftim, which speaks of bones as against flesh, sinews and skin.
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Now, although the emotive attributes are according to the knowledge and comprehension, for “a
man is praised according to his intellect,” the small according to his smallness and the great ac-

cording to his greatness,

Emotions grow according to understanding, as Proverbs says, “a man is praised according to his intellect”: a
small mind has small feelings and a great mind great ones.
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nevertheless, not all the knowledge and comprehension is enclothed in the emotive attributes; for
the comprehension is of the greatness of the Infinite One, blessed be He, who, as is His Name, so is

He: He has no end, etc.

Yet not all of the understanding enters the emotions. The comprehension is of the greatness of the Infinite
One, which, as its name says, has no end.
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And “Your kingship is a kingship over all worlds”: above, without limit, and below, without end; He
has no beginning and no end, etc.

Psalm 145 says that G-d’s kingship is “a kingship over all worlds,” without limit above or below, without be-

ginning or end. This shows how far beyond any emotion the comprehension of His greatness reaches.
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And likewise, “and Your dominion is in every generation”: for in all worlds and in every genera-
tion, which are the levels of world and soul, and also the level of year, the radiance of the Infinite
Light (Or Ein Sof), blessed be He, is drawn forth; as it is written, “there is no place empty of Him” at
all.

The verse goes on, “and Your dominion is in every generation.” The maamar reads “worlds” and “genera-
tions” as world, soul and year, that is, space, person and time, all filled with the Infinite Light, for, as the

Tikkunei Zohar says, “there is no place empty of Him.”
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If so, were all the intellectual insight enclothed in the emotive attributes (middos) of the heart, the
emotive attributes, love and awe, etc., would not be able to contain and delimit the comprehension
at all;

Since the comprehension is of the Infinite, if all of it entered the emotions they could not hold it at all. Love
and awe are limited, and they cannot contain or give shape to what has no limit.
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rather, they would be nullified out of their existence, as our Sages, of blessed memory, said: “He
stretched out His little finger among them and burned them,” etc. Rather, the comprehension that
is enclothed in the emotive attributes is the level of a contracted glimmer, a tiny bit of the compre-
hension in the brain, which is drawn to be enclothed

They would simply cease to exist, as in the Talmud’s account (Sanhedrin 38b) of the angels who objected to

the creation of man, when G-d “stretched out His little finger among them and burned them.” So only a
small, contracted glimmer of the mind’s comprehension passes into the heart.
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in the heart, the place of the emotive attributes; and these are the very level of the sinews and blood
vessels that connect the bones with the flesh. As it is written, “to make known to the sons of man
His mighty acts (gevuros)”: these are the restraints (gevuros) and the contractions (tzimtzumim),
as though through thin sinews, by way of analogy.

The channels through which that glimmer passes are the “sinews and blood vessels” that join bones to flesh,

intellect to emotion. The Psalm’s “to make known to the sons of man His gevuros” is read as the restraints
and contractions through which the light passes, as though through thin sinews.
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(And as for these sinews, it can be said that this is the level of the forty-nine gates of Binah (under-
standing), which is the light of comprehension going out from the brain of one’s understanding
and being drawn and spreading into the heart, as is written in the discourse beginning “The eyes of
all.” Also along the lines of what was explained in the discourse beginning “For the matter is near
to you,” regarding what is written, “and you shall choose life,” etc.,
The parenthesis suggests that these sinews are the forty-nine gates of Binah, which the Talmud (Rosh
Hashanah 21b) says were given to Moshe: the light of understanding going out from the mind and spreading

into the heart, as explained in the discourse “The eyes of all.” It then adds a parallel from the discourse “For
the matter is near to you,” on “and you shall choose life.”
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“to love Havayah”: for the choice is in one’s intellect and the love is in the heart, and the choice
precedes the love; and this is the level of “and you shall take it to your heart.” And this is the matter
of the emotive attributes within the intellect, the forty-nine gates of Binah, from which it is drawn

and spreads into the emotive attributes in the heart, to connect the heart with the brain. And in
Zohar HaRakia)

There the choice is a decision of the mind, while the love it leads to is in the heart, and the choice comes
first: “and you shall take it to your heart.” This is the emotion within the intellect, the forty-nine gates of

Binah, which spreads into the emotions of the heart and joins heart to mind.
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(Bereishis, 51) he writes that the sinews and blood vessels are channels (tzinoros), which are a pas-
sageway for the inner light that is called will (ratzon): the light is ratzon, and the passageway, which
is the vessel, is called tzinor, the letters of ratzon. And see in Parshas Vayechi (234b), on the verse
“and [ will tell you (ve’agidah lachem)”:
Zohar HaRakia, a Kabbalistic commentary on the Zohar, says the sinews and vessels are tzinoros, channels
for the inner light called ratzon, will: tzinor (711%) and ratzon (1%7) have the same letters. Ve’agidah shares its

letters with gid, a sinew, and the Zohar on Vayechi calls that word “a secret of wisdom,” because in it the
gimmel and the dalet come together without separation.
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SECTION 5 - 110-15

Prayer’s bones, blood and fat
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3. And now this matter will be understood also in prayer, which corresponds to the offerings. The
contemplation of the greatness of the Infinite One (Ein Sof), blessed be He, how “all before Him are
considered as truly nothing,” and there is no comparison to Him, not even like the proportion of a
drop to the waters of the ocean, as mentioned above, is the level of the bones.

Section 3 applies the analogy to prayer, which corresponds to the offerings. Contemplating how everything
before G-d is truly as nothing, less than a drop compared with the ocean, is the “bones” of prayer.
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When the contemplation is at the level of knowledge (daas) that is firmly fixed, permanently and
constantly, and not such that it passes and goes away after prayer, but with constancy and depth,
from the depth of the heart, in absolute truth

But only if the contemplation is fixed firmly in the mind, a knowledge (daas) that stays constant and does not
fade when prayer is over, deep and true, from the depth of the heart.
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(and this is like the matter of what is written elsewhere regarding “A maskil of Eisan,” that eisan is
hard and strong, etc.), then from this knowledge a glimmer is drawn, by way of thin sinews, to the
level of flesh, which is drawn from the level of the blood of the heart,

The parenthesis compares “Eisan” in Psalm 89, a word meaning hard and strong, as the Mishnah uses it.
From such firm knowledge a glimmer passes through the thin “sinews” to the “flesh,” the emotions that
come from the blood of the heart.
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which is the source of the emotive attributes (middos) of the animal soul: evil love and physical
cravings, and [the urge to] prevail and self-glorification, as mentioned above; to subdue them and
to transform them to the holiness of

This “flesh” is the source of the animal soul’s emotions: coarse love, physical cravings, the urge to win and

to glorify oneself. The glimmer of knowledge is meant first to subdue them (iskafya) and then to transform
them into holiness.
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the G-dly soul, which understands and contemplates the greatness of the Infinite One, blessed be
He. And as it is written, “with all your heart (levavecha)”: with both your inclinations; for the evil in-
clination, too, whose dwelling is in the heart, in the left chamber, which is full of blood, will turn to
the love of Him, may He be blessed. (And see the Zohar, Vayikra)

They are turned to the holiness of the G-dly soul, which understands G-d’s greatness. The Mishnah reads

“with all your heart (levavecha),” written with a double letter, as “with both your inclinations”: even the evil
inclination, housed in the blood-filled left chamber of the heart, will turn to love G-d.
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(24a), and the Raaya Mehemna, Parshas Tzav (33b), on the matter of “bone of my bones and flesh
of my flesh”; and more on this in the Raaya Mehemna, end of Parshas Teitzei (281a), and in the
Zohar, Parshas Acharei (78a).

The Zohar passages cited here discuss “bone of my bones and flesh of my flesh,” Adam’s words about
Chavah, as a pairing of bones and flesh.
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And elsewhere, in the Zohar, Bereishis (26a), it explains that “bone of my bones and flesh of my
flesh” is the supernal Shechinah and the lower Shechinah. And see what is written about this in the
discourse beginning “The Song of Songs.”

Elsewhere the Zohar on Bereishis explains “bone of my bones” and “flesh of my flesh” as the supernal

Shechinah and the lower Shechinah, a theme developed in the Likkutei Torah discourse “The Song of

Songs.”
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And this matter is explained in the recital of the Shema: “Hear, O Israel,” a term of understanding:
how Havayah our G-d is truly One, and there is nothing else besides Him, “in the heavens above,”
etc.;

The same idea is in the Shema. Shema, “hear,” also means “understand”: one is to grasp that Havayah our
G-d is truly one, and that nothing else exists besides Him, in the heavens above or on the earth below.
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for the life-force that is drawn into the heavens and the earth is only because Havayah our G-d is
Elokim, the level of tzimtzum (contraction), etc. (And as is written in the discourse beginning
“These are the generations of Yitzchak.”) And like a drop to the waters of the ocean, etc.

All the life-force in heaven and earth comes only through Elokim, the Name of contraction, which hides and
limits the light. So the life of all the worlds is like a single drop compared with the ocean.
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And that drop of life-force is included and united with its Emanator Himself, in the level of the light
that encompasses all worlds (sovev kol almin), which is above the chain of descent (hishtalshelus),
before Whom spirituality and physicality are equal, “as darkness, so light”; from which it is
“blessed” (baruch) and drawn down in the chain of descending levels, in the level of the light that
fills all worlds (memalei kol almin), the level of “the Name of the glory of His kingship,” so as to be
cause and effect, spiritual and physical.

And even that drop remains one with its source, in the level of sovev, above the chain of worlds, before which

“darkness and light are alike.” From there it is “blessed,” that is, drawn down, as memalei, the light that fills

the worlds, called “the Name of the glory of His kingship,” so that cause and effect, spiritual and physical,
can exist.
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And therefore, “You shall love Havayah your G-d”: that Havayah Himself be your G-d, so as to be
included in the Infinite Light (Or Ein Sof), blessed be He, with yearning and thirst; and that he have

no other desire and will at all apart from Him, may He be blessed.

Therefore the Torah says, “You shall love Havayah your G-d”: that Havayah Himself, and not only the con-
tracted light of Elokim, become “your G-d.” One should long and thirst to be absorbed in the Infinite Light
and want nothing else at all.
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As it is written, “Whom do I have in heaven? And besides You I desire nothing,” etc.; for in truth

there is nothing else besides Him, and whom would one desire apart from Him?

As the Psalm says, “Whom do I have in heaven? And besides You I desire nothing.” Since in truth nothing
exists besides Him, there is nothing else to want.
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And the arousal of this love in a person’s heart is the level of the blood of the offering. For besides
the flesh, sinews and bones of the offering, which they offered upon the altar, they also burned the
fat and dashed the blood upon the altar.

This love, aroused in the heart, is the “blood” of the offering. Besides offering the flesh, sinews and bones,
the kohanim burned the fat and dashed the blood upon the altar.
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And the dashing of the blood is the level of intense love, which is drawn from contemplation of the
greatness of the Infinite One (Ein Sof), blessed be He, with self-sacrifice (mesirus nefesh) in the
very “One,” with knowledge (daas) that is firmly fixed;

The dashing of the blood is the intense love that comes from contemplating G-d’s greatness: a readiness to
give up one’s soul at “One” in the Shema, grounded in firmly fixed knowledge.
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for this love, too, is the level of the boiling of the blood. (And see what is written on this matter in
the discourse beginning “On the twenty-fifth of Kislev,” in Parshas Vayeshev, regarding “the blood

of the daily offering precedes the trimming of two lamps,” etc.)

This love, too, is a “boiling of the blood,” a fire in the heart. The parenthesis points to the discourse for the
twenty-fifth of Kislev, which takes up the order of the Temple service in which the blood of the daily offering
came before the trimming of two of the Menorah’s lamps.
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That is, because the knowledge and the contemplation itself, which is the level of bones, is the level

of coolness, for the brain is water and moisture, etc.

Why is love the “blood” and not the “bones”? Because knowledge and contemplation, the “bones,” are cool

by nature: the brain is made of water and moisture.
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But the love in the heart, the dwelling-place of the blood: there is the element of fire, and the thirst,

etc. (And see what is written in the discourse beginning “And it shall be for you as tzitzis.”)

Love lives in the heart, the seat of the blood, where the element of fire and thirst is found. The parenthesis
points to the discourse “And it shall be for you as tzitzis.”
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And this is because of contemplation that is firmly fixed, in absolute truth, “within a man, and a
deep heart,” until he gives over his very soul in “One,” so that he desire no other desire and will
apart from Him,

That fire comes from contemplation fixed firmly and truly “within a man, and a deep heart” (Psalms 64:7),

until he is ready to give up his soul at “One” and want nothing but G-d.
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may He be blessed. And therefore the yearning and thirst grow great in the heart, in a revelation of
love like actual flashes of fire, “with all your heart”: all his heart and all his desire for the love of
G-d, with a true expiry of the soul (kelos hanefesh).

So the yearning and thirst grow into a revealed love like flashes of fire, “with all your heart,” all his heart and
desire for G-d, to the point of kelos hanefesh, the soul’s longing to expire into G-d.
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And afterward, “And these words, which I command you today, shall be upon your heart”: this is
the level of burning the fat and the fatness of the animal. And likewise in the physical person,

“when he is hungry” to eat, [it is] through the boiling of the blood.

After this comes “And these words, which I command you today, shall be upon your heart,” which corre-
sponds to burning the fat of the offering. The analogy: a physical person hungers to eat because of the boil-
ing of the blood, as the next paragraph explains.
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And afterward, “to fill his soul when he is hungry,” he fills his will and desire; then the fat and fat-

ness increase, because of the delight that he has fulfilled his desire and will.

In the body, hunger is followed by eating, which “fills the soul when it is hungry” and satisfies the desire.
Then fat builds up, from the pleasure of a desire fulfilled.

125 BR 0°W° NRT 9225 $53 N2IR2 TR 97IY° IR IRNPET IPIWAT INRY 77122 27y 19

And so too, by way of analogy, in [divine] service: after the yearning and thirst that a person will
arouse in the love of “with all your heart,” this he should take to heart:

So too in the service of G-d: after the thirst of loving Him “with all your heart,” a person should reflect on
what the Shema says next.
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that “the words” are the words of Torah and the mitzvos, and they are the very ones “which I com-
mand you,” I Myself; and not in the level of “the Name of the glory of His kingship,” in the level of
the light that fills all worlds (memalei kol almin), alone, which is the level of a name and not the lev-
el of essence.

“The words” are the Torah and the mitzvos, and they are what “I command you,” the very “I” of G-d. They are

not only “the Name of the glory of His kingship,” memalei, the light that fills the worlds; a name is an expres-
sion for others, not the essence.
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But over the mitzvos we say, “Who has sanctified us with His commandments,” which is separated
from the bounds of the worlds, above the chain of descent (hishtalshelus), in the level of the light

that encompasses all worlds (sovev kol almin).

That is why the blessing over a mitzvah says “Who has sanctified us with His commandments.” Holiness
means being set apart: the mitzvos come from beyond the bounds of the worlds, from sovev, the light that
encompasses all worlds.
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And this is [the meaning of] “Israel is holy to Havayah, the first of His harvest”: for the harvest is in
the level of memalei kol almin, in the level of the order of the chain of descent: “there is no blade of
grass below that has no mazal,” “for one higher than the high,” etc. (And see what is written close

by on this verse.)

Jeremiah calls Israel “holy to Havayah, the first of His harvest.” A harvest belongs to memalei, the ordered
chain of the worlds, in which every blade of grass has its mazal and “one higher than the high” watches over
each level.
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Whereas Israel are the level of “the first of His harvest,” and precede them, because they are in the

level of “holy,” by virtue of “Who has sanctified us with His commandments.”

Israel is “the first” of that harvest and comes before it, because Israel is “holy,” sanctified by the mitzvos,
which come from beyond the chain of the worlds.
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And in them the supernal delight, blessed be He, is drawn and enclothed. Although the mitzvos are

also enclothed in physicality, [as in the orders of|] Zeraim, Moed, etc., terumos and tithes, etc.,

The supernal delight, G-d’s own pleasure, is drawn down and clothed in them. Yet the mitzvos themselves
are clothed in physical things, as the orders of the Mishnah show: seeds, festivals and the rest, terumos and
tithes.
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of this it is said, “The precepts of Havayah are upright, gladdening the heart.” “Upright” means
that they are not by way of the chain of descent of cause and effect, in the level of the hiding of the
Face and the descent of the levels, which grows ever coarser and more corporeal by way and order
of enclothement, so that from the wisdom and intellect of G-dliness there comes to be human
intellect.

This is why the Psalm says “the precepts of Havayah are upright (yesharim), gladdening the heart.” “Up-

right” means straight: not by the chain of cause and effect, which hides G-d’s face and grows coarser at

every step, until divine wisdom turns into human intellect.
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But “the precepts of Havayah” are “upright”: the Infinite Light (Or Ein Sof), blessed be He, is
drawn into them just as it is above. (And as is written elsewhere on the explanation of “to do what is

upright in the eyes of Havayah your G-d”; and see the Zohar, Parshas Vayikra, end of 15a.)

The mitzvos come “straight”: the Infinite Light is drawn into them just as it is above. The parenthesis points
to an explanation of “to do what is upright in the eyes of Havayah your G-d” and to the Zohar on Vayikra,

which speaks of the faces above looking at one another “in a straight way,” veering neither right nor left.
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For they are His very wisdom and will, may He be blessed; and therefore they “gladden the heart”

of man below, as the Infinite Light, blessed be He, is openly revealed.

For the mitzvos are G-d’s very wisdom and will. That is why they gladden a person’s heart below: in them the
Infinite Light is openly revealed.
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And as it is written, “and for the upright of heart, joy.” And this is the joy that comes after the thirst
of “You shall love,” to cleave to the Infinite Light, blessed be He, itself,

The Psalm says, “for the upright of heart, joy.” This is the joy that follows the thirst of “You shall love,” the
thirst to cleave to the Infinite Light.
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when he takes to heart that this Torah, and the physical mitzvos that are before us, have their foun-

y

dation in the supernal “mountains of holiness,” and are the level of “upright,” for the Infinite
Light, blessed be He, itself, is revealed in them below as above, so that there is no hiding of the
Face there over the light of G-d and His holiness.
The joy comes when a person takes to heart that the Torah and the physical mitzvos before him are founded
on the supernal “mountains of holiness,” and that the Infinite Light is revealed in them below as above, with

nothing hiding G-d’s face.

TwR a7 %5 R0 7230 NN NIZAT O1PY POV 111371 1300 05w Y10 0 1wl RPN M
“amwyS 01 oA RPIT 017 1170 IR W 9IR

And with this he will “fill his soul when he is hungry,” and fulfill his desire and will, in engaging in
and keeping the mitzvos, and Torah study, which is equal to them all; for they are what “I command
you,” I Myself. And this is “today” specifically, the level of “today, to do them,”

With the mitzvos, and Torah study, which the Mishnah (Peah 1:1) says is equal to them all, a person “fills his

soul” and satisfies his longing, for they are what “I command you,” G-d Himself. This is why the Torah says
“today, to do them”: the emphasis is on the doing.
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for in the level of “today, to do them” there is drawn specifically from the Infinite Light (Or Ein Sof),
blessed be He, the light that encompasses all worlds (sovev kol almin), which is above the bounds
of the chain of descent (hishtalshelus); for “the doing is on high” (as is written in the Zohar,
Parshas Behar, 108b, and in Parshas Vayera, 115a).

Actual doing draws from sovev, the light that encompasses all worlds, which is above the chain of descent.
The Zohar says “the doing is on high”: on Behar it puts doing above hearing, and on Vayera it says that
G-d’s “doing” for Sarah is higher than His “remembering” her.
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And the explanation of the matter: by way of the chain of descent of cause and effect alone, it would
not have descended as far as the physical World of Asiyah (Action); for the coming into being of the
world’s physicality and materiality did not come into being from spirituality, and spirituality does

not produce physicality.

The reason is that the chain of cause and effect alone could never have reached a physical world. Physical
matter cannot come out of the spiritual; spiritual causes do not produce physical things.
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Rather, as our Sages, of blessed memory, said: “There is no blade of grass below that has no mazal
above that strikes it and says to it, ‘Grow!’” For the growth of the earth’s vegetation, from the power
of growth that is in the earth, is through the mazal.

The Midrash says each blade of grass has a mazal that “strikes it and tells it, Grow!” But the mazal only gov-
erns the growing, through the power of growth already in the earth.
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But the coming into being of the earth’s vegetation and of the actual physical grass is not through
the mazal at all; rather, it is the G-dly power, the Infinite Light, blessed be He, itself, the light that
encompasses all worlds, before Whom spirituality and physicality are equal. And just as

The very existence of the plant and the physical grass does not come from the mazal at all. It comes directly
from the G-dly power, the Infinite Light itself, sovev, before which spiritual and physical are alike.
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He brought about and made spirituality from nothing to something, so He brought about and made
the physical from absolute nothing to something. Therefore, in the Ten Utterances it is written,
“And let them be for luminaries,” and it is written, “And G-d made the two great luminaries.”

Just as He made the spiritual from nothing, He made the physical from nothing. So in the account of cre-

ation the luminaries are first spoken into being, “let them be for luminaries,” and then “G-d made the two

great luminaries”: a separate act for their physical existence.
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And likewise, “Let there be a firmament,” and “G-d made the firmament”; “Let the earth bring
forth living creatures,” and “G-d made the beasts of the earth.” For of the spiritual it is said “Let
there be,”

The same pattern recurs in the account of creation: “Let there be a firmament,” then “G-d made the firma-

ment”; “Let the earth bring forth living creatures,” then “G-d made the beasts of the earth.” “Let there be”
speaks of the spiritual.
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and of the physical, “And He made”: for there was a separate making for the physical, since
through the utterance by which the spiritual was created, the physical did not come into being.
(And see what is written about this elsewhere, in the discourse beginning “Let them bring royal ap-
parel,” and in Iggeres HaKodesh, the discourse beginning “He and His life-forces.”)

“And He made” speaks of the physical: a separate act, because the utterance that created the spiritual did

not bring the physical into being. The parenthesis points to the Torah Ohr discourse “Let them bring royal
apparel” and to Iggeres HaKodesh 20.
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And therefore “the heart of man will rejoice,” “indeed with joy and singing,” when he performs one
of G-d’s mitzvos, which are enclothed specifically in physicality, which is the Infinite Light (Or Ein
Sof), blessed be He, the light that encompasses all worlds (sovev kol almin), itself. And this is cer-
tainly a thing worthy to quench his thirst and yearning of “You shall love.”
So when a person does a mitzvah, which is clothed specifically in physical things, his heart should rejoice
and sing, for in it is the very light of sovev. This is worthy to quench the thirst of “You shall love.”
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Compassion: the lamb, Rachel and Moshe
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4. But there is yet one more thing. The path that leads to the revelation of the G-dly soul, which un-
derstands and contemplates the greatness of the Infinite Light (Or Ein Sof), blessed be He, so that it

” ¢

“work salvations” “within a man and a deep heart,” to love G-d “with all your heart,”

Section 4 adds one more path for awakening the G-dly soul, so that its understanding of G-d’s greatness can
“work salvations” deep within a person and bring him to love G-d “with all your heart.”
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truly; and so that the desiring power of the animal soul, too, be transformed and also turn to the
love of G-d: this is the level of compassion (rachmanus), to arouse great mercy upon the spark of
G-dliness in one’s soul, which descended “from a lofty roof,” etc., to be enclothed in a body and an
animal soul, to nourish and sustain [it] with the needs of the body, eating and drinking, etc.

The aim includes turning even the animal soul’s power of desire toward love of G-d. The path is compassion:

arousing great mercy for the spark of G-dliness in one’s soul, which fell “from a lofty roof” into a body and
an animal soul, to busy itself with eating, drinking and the body’s other needs.
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And for this [the Sages] instituted in Pesukei deZimra (the Verses of Praise) to say “And He, being
merciful” twice. And also in the blessing of Yotzer we say, “In Your great mercy, have mercy on us.”
And the meaning of “In Your mercy” is: because “every way of a man is right in his own eyes,” and
it seems to him that such is the proper measure,

That is why the Sages placed “And He, being merciful” twice in Pesukei deZimra, and why the blessing of

Yotzer asks, “In Your great mercy, have mercy on us.” We need G-d’s mercy because “every way of a man is

right in his own eyes”: each person thinks his own measure is the proper one.
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and that such is his obligation, to make use of the needs of the body, each man according to his
standing, in the measure that a person measures out for himself: so much he needs, and he cannot
do without it.

He feels that this is his duty: to attend to the body’s needs according to his standing, in the measure he sets

for himself, and that he cannot do otherwise.
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Indeed, this is the spirit of man, “since he, too, is flesh.” But in relation to the Holy One, blessed be
He, it is a very great descent, without end or limit.

This is human thinking, “since he, too, is flesh.” But in relation to G-d, the soul’s absorption in bodily needs
is a descent beyond all measure.
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And G-d’s mercy is very abundant over this great descent. And therefore we ask for the abundant
mercy of Heaven and say: although, according to our meager intellect, we do not feel the
compassion,

G-d’s mercy is great over this great descent, and so we ask Heaven for its abundant mercy. With our limited

minds we do not feel how much pity the soul’s fall deserves.

11372 2y NN WO 222w AR DR 170 T NIIANT 10 9173 13998 On0 09297 PRnna »rn
2 NRITAA NDownn RPTIT NYN

nevertheless, “In Your great mercy, have mercy on us.” And great is the power of this compassion
to arouse the love in the heart and the animal soul, through the understanding (binah) and knowl-
edge (daas) of the G-dly soul, which understands the greatness of G-d.

Still we say, “In Your great mercy, have mercy on us.” This compassion has great power: it can awaken love
in the heart and even in the animal soul, through the understanding and knowledge of the G-dly soul.
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And as in the saying, “Our Father, merciful Father, Who acts mercifully, please have mercy on us
and put understanding into our hearts,” etc. (And see what is written in Shir HaShirim, in the dis-
course beginning “The voice of my beloved,” mentioned above, regarding matzah and maror, etc.;
and in Parshas Bamidbar, at the end of the discourse beginning “And He spoke,” regarding “by
their families, by their fathers’ house.”

The blessing Ahavah Rabbah likewise asks the “merciful Father” to have mercy and “put understanding into
our hearts”: mercy that brings understanding. The parenthesis points to the discourse “The voice of my
beloved” on matzah and maror, and to the end of the discourse “And He spoke” in Bamidbar.
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And see what is written on the verse “As an eagle rouses,” etc.; and this is “And I bore you on ea-
gles’ wings,” which is the level of the attribute of mercy, for through this specifically, “and I
brought you to Me,” truly.)

It also points to the explanation of “As an eagle rouses its nest.” “I bore you on eagles’ wings” is the attribute

of mercy, and through it specifically G-d “brought you to Me.”
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And this is the matter of the daily offering coming from the lambs: for lambs have in them the level

of compassion, and their voice is a voice of mercy.

This is why the daily offering is a lamb: lambs embody compassion, and their bleating is a voice that evokes

mercy.
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And the compassion is as it is written, “like a ewe (rachel) that is dumb before her shearers.” And
the matter of “her shearers” is this: the lamb has wool on its skin, and the skin is what separates be-
tween the flesh and the wool.

Isaiah describes the sufferer as “a ewe (rachel) that is dumb before her shearers.” The lamb’s skin is what
stands between its flesh and its wool.
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For from the flesh itself the hairs of the wool cannot grow, but only through the separation of the
skin. And this will be understood above:

Wool cannot grow from the flesh directly, only through the skin that separates them. The same structure ex-

ists above.
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for the matter of hairs is the combinations of letters that are enclothed in [the Worlds of| Beriah,
Yetzirah and Asiyah, to be, from nothing, a “something” and a separate thing; and the coming into
being of the level of the combinations of letters as separate worlds is through a dividing screen, the
level of a firmament (rakia)

The “hairs” above are the combinations of letters clothed in the worlds of Beriah, Yetzirah and Asiyah, which

bring beings into existence as separate “somethings.” Letters can form separate worlds only through a di-
viding screen, a “firmament,” as the skin divides the flesh from the wool.
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(and see what is written about this in Parshas Lech Lecha, in the discourse beginning “And the cur-
tain shall divide,” and in the discourse beginning “Eliyahu opened,” in Parshas Vayera). And the
shearers of the hairs are those that separate the level of the combinations of letters mentioned
above from their root,

The parenthesis points to two Torah Ohr discourses, on “And the curtain shall divide” and on “Eliyahu
opened.” The “shearers” are whatever cuts these letters off from their root.
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in which they are attached and united with G-dliness itself, so that they be in the level of things tru-
ly separate, going after the life of the body and the animal soul alone; and they come to an end and
are cut off from their root, until this physical world appears as a “something” and a truly separate
thing, etc.

In their root the letters are joined and united with G-dliness itself. Cut off, they become truly separate and

follow only the life of the body and the animal soul, until this physical world looks like a “something,” a truly
separate thing.
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(And see what is written about this in the discourse beginning “And the light of the moon shall be,”
in Parshas Tzav.) And because of this it is said, “And Rachel was barren”: that she does not give
birth to the level of love and awe, etc.,

The parenthesis points to the discourse “And the light of the moon shall be” in Tzav. Because of this cutting
off, “Rachel was barren”: she does not give birth to love and awe.
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which are the level of the children, etc. Because “a ewe (rachel) is dumb before her shearers,”
therefore she is the level of a barren woman who does not give birth. And for this [reason] they in-
stituted in Tikkun Chatzos (the Midnight Rite) Tikkun Rachel, to arouse weeping and compassion.

“

Love and awe are the soul’s “children.” Because “a ewe (rachel) is dumb before her shearers,” she is barren,

and so the Midnight Rite (Tikkun Chatzos) begins with Tikkun Rachel, to arouse weeping and compassion.
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And as it is written, “Rachel weeps,” etc. And afterward, Tikkun Leah: she is “a joyful mother of
children,” which is the joy that comes after the birth of the love, when she becomes the mother of
children; for then she will delight, etc.

As Jeremiah says, “Rachel weeps for her children.” Then comes Tikkun Leah, “a joyful mother of children”:

the joy that follows once love is born. The Kehot note compares “then you shall delight in Havayah” (Isaiah
58:14).
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Now, the level of the lamb and of compassion is the level of Yaakov, who was a shepherd of Lavan’s
flock. Moshe our teacher, peace be upon him, too, was a shepherd of Yisro’s flock. However, it is
stated in the Zohar: Moshe is within, for he is the Faithful Shepherd (Raaya Mehemna), and Yaakov
is without.

The lamb and compassion belong to Yaakov, who tended Lavan’s sheep; Moshe too tended Yisro’s flock. But

“Moshe is within and Yaakov without”: Moshe, the Faithful Shepherd, is the inner dimension of Yaakov. The
Kehot note says this is not found in the Zohar itself but in the Tikkunei Zohar (Tikkun 13).
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And the explanation is that the arousal of this compassion comes from the side of knowledge
(daas), which is comprehension of the greatness of the Infinite Light (Or Ein Sof), blessed be He,

which, as is its name, so it is: it has no end, etc.,

The arousal of compassion comes from knowledge (daas): understanding the greatness of the Infinite Light,
which, as its name says, has no end.
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and there is no comparison to Him, etc. Therefore, when he takes to heart that there his soul was
included in its Emanator, blessed be He,

Nothing compares to Him. A person should take to heart that his soul was once included there, in its
Emanator, before it came down.
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before its descent, and it has descended wondrously, lower and lower, he will arouse exceedingly
great mercy in his heart over the greatness and enormity of the descent. Whereas when he has no
knowledge, “every way of a man is right in his own eyes.”

Seeing how astonishingly low it has fallen, he will feel great pity in his heart for the depth of that fall.

Without such knowledge, “every way of a man is right in his own eyes,” and he feels nothing.
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And as in the saying, “In Your great mercy,” etc., as above. Now, the drawing of knowledge (daas)
into the souls of Israel is through Moshe, the Faithful Shepherd (Raaya Mehemna); for Moshe is the
King’s groomsman (shushvina d’Malka), and through this it is drawn so that there be the level of
Yaakov, the level of compassion.

As the prayer says, “In Your great mercy.” Knowledge is drawn into the souls of Israel by Moshe, the Faithful

Shepherd, whom the Zohar calls “the King’s groomsman,” and through it comes Yaakov’s quality,

compassion.
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And this is “Moshe within and Yaakov without.” (And see what is written on the verse “And these are
the ordinances that you shall set before them,” etc.; see there. And on the verse “Your teeth are like
a flock of ewes.” And see further on the matter of Moshe and Yaakov in the Zohar, Parshas Balak,
187b, and in Parshas Vayetzei, 152b.)

That is “Moshe within and Yaakov without”: Moshe’s knowledge is the inner source of Yaakov’s compassion.
The parenthesis lists discourses on “And these are the ordinances” and “Your teeth are like a flock of ewes,”

and Zohar passages on Balak and Vayetzei that compare Moshe and Yaakov.
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And this is the matter of what is said, “This is the fire-offering that you shall offer,” in the plural: for
the offering of the lamb, the level of compassion, is a mitzvah for all Israel, only that it is offered

through the kohen, Aharon, the Queen’s groomsman (shushvina d’Matronisa).

Now the plural of the opening verse, “that you shall offer,” is explained. Offering the lamb, compassion, is a
mitzvah for all Israel, though it is carried out by the kohen, Aharon, whom the Zohar calls “the Queen’s
groomsman.”

YR TWYN 2°N5 W2 MWYS MIAMIT 02 NN MYNYNT RITY w237 IR Mwy? S"Ren
MY YN By ORPY TN

Whereas of “making” the lamb, which is the arousal and bringing into being of the level of com-
passion, to make [it] in one’s soul, it is written “you shall make,” in the singular; and this refers to

Moshe our teacher, peace be upon him, himself,

But “making” the lamb, bringing compassion into being in the soul, is said in the singular, “you shall
make,” because it refers to Moshe himself.
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for he would make and draw the knowledge into the souls of Israel, to make and arouse the com-
passion, so that one come to “You shall love Havayah with all your heart,” with a true expiry of the

soul.

Moshe “made” compassion by drawing knowledge into the souls of Israel, so that they would come to love
G-d “with all your heart,” to the point of the soul’s expiry.
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And this ascends in the level of “fragrance” (rei’ach); and afterward, nicho’ach, a term of descend-
ing a level (nechos darga), which is the drawing of the Infinite Light (Or Ein Sof), blessed be He,
into the combinations of the letters of prayer, “Who heals the sick,” etc., and “Who blesses the
years,” etc.; these are the level of the hairs of the wool, drawn from the skin, so as not to be in the
level of separateness.

This love rises as rei’ach, “fragrance.” Then comes nicho’ach, read as nechos darga, “coming down a level”:

the Infinite Light descends into the letters of prayer’s requests, “Who heals the sick,” “Who blesses the
years.” These are the wool’s hairs, drawn through the skin yet not separate.
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And of this it was said that Sandalfon ties crowns for his Maker from the combinations of the letters
of prayer, which becomes the level of delight and of an actual crown (keser). And this suffices for

one who understands.

Of this the Talmud says that Sandalfon ties crowns for his Maker from the prayers: the letters become delight
and a true crown (keser) for G-d. The text leaves the rest to the understanding reader.
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(And see what is written about this in the discourse beginning “The Chanukah lamp,” etc., “and the
mezuzah on the right,” and in the discourse beginning “How beautiful are your steps in sandals”;
and see further on the matter of the lamb in Parshas Emor, in the explanation on the verse “And
the kohen shall wave them with the bread of the first fruits”):

The parenthesis points to the discourses on the Chanukah lamp and the mezuzah, on “How beautiful are
your steps in sandals,” and on the lamb in the explanation of “And the kohen shall wave them” in Emor.
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Further reasons for the lamb
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And one may further say regarding [the fact] that the daily offering came specifically from the
lambs: there are two levels, tzaddikim and baalei teshuvah (those who return). And although our
Sages, of blessed memory, said, “In the place where baalei teshuvah stand, perfect tzaddikim can-
not stand,”

One may add another reason the daily offering was a lamb. There are two kinds of servants of G-d, tzaddikim

and baalei teshuvah, those who return, and the Talmud says that “where baalei teshuvah stand, perfect tzad-
dikim cannot stand.”
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and this is because [they come] with greater strength, nevertheless at times we also find that the
level of tzaddikim is higher, as in the saying, “With whom did He take counsel? With the souls of
the tzaddikim”; and see the Gemara, end of chapter 5 of Berachos. And also, the tzaddik does not
fear the drawing of nurture by the external forces.
Their advantage is that they come “with greater strength,” as the Zohar puts it. Yet at times the tzaddikim are
higher: G-d “took counsel with the souls of the tzaddikim,” and the Gemara at the end of chapter 5 of

Berachos records the view that perfect tzaddikim are higher. Also, the tzaddik need not fear that the external
forces will draw nurture from him.
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And along these lines it can be said [of]| the level of the lamb relative to the bull: for the bull has
more strength and might, and this is like the elevation of teshuvah (return), “with greater
strength”; and therefore its libations, too, are more numerous. And see what is written about this in
Parshas Shelach, at the end of the discourse beginning “The matter of the libations.”

Along the same lines the lamb can be compared with the bull. The bull has more strength, like teshuvah,

which comes “with greater strength,” and so its libations are larger; Likkutei Torah on Shelach discusses
this at the end of the discourse on the libations.
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But nevertheless, the advantage of the lamb, that it has wool on its skin, from which [come] gar-
ments, alludes to the mitzvos, which are called garments; and also, the Torah is drawn from the

level of “and the hair of His head like pure wool”; therefore it alludes to the level of a tzaddik.

But the lamb has its own advantage: wool on its skin, from which garments are made, alluding to the
mitzvos, which are called the soul’s garments. The Torah too is drawn from “the hair of His head like pure

wool,” Daniel’s vision of the Ancient of Days, and so the lamb alludes to the tzaddik.
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And this is “and lambs shall graze” (Isaiah 5:17), “lambs for your clothing” (Proverbs 27:26). And
therefore, regarding the daily offering, it must be a lamb specifically: for teshuvah is only for the

time being,

So Isaiah speaks of lambs grazing and Proverbs of “lambs for your clothing.” The daily offering must be a
lamb because teshuvah is only for a time, after a lapse.
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but in constancy there must be the level of a tzaddik; as is written at the end of the discourse begin-
ning “Return, O Israel,” regarding “Take words with you,” and regarding “For with You is forgive-

ness, that You may be feared.”

Constancy, tamid, belongs to the tzaddik. This is explained at the end of the discourse “Return, O Israel,” on
“Take words with you” and on “For with You is forgiveness, that You may be feared.”
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Also, keves (lamb) can be said [to come] from the term [in] “and fill the earth and subdue it
(vechivshuha),” and “and the land shall be subdued.” And so the tzaddik subdues the evil
inclination.

Keves, “lamb,” can also come from kavash, “to subdue,” as in “fill the earth and subdue it” and “the land

shall be subdued.” So the tzaddik subdues his evil inclination, as the Mishnah says, “Who is mighty? One
who subdues his inclination.”
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And also the reverse: that he is subdued before the Holy One, blessed be He, and nullifies his will to
Him, may He be blessed: “and the land shall be subdued before Havayah” (Numbers 32:22);

And in the other direction: the tzaddik himself is subdued before G-d and sets aside his will for His, as in
“the land shall be subdued before Havayah.”
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“And I was like a docile lamb” (Jeremiah 11). And see in Torah Ohr, in the discourse beginning
“And Esther once again,” and in the discourse beginning “If you do not know,” regarding “And
Rachel was of beautiful form.”

Jeremiah says, “I was like a docile lamb.” The text points to two Torah Ohr discourses, “And Esther once
again” and “If you do not know,” on Rachel’s beauty.
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Also, he is of “those who are insulted but do not insult,” the level of “like a ewe that is dumb before
her shearers.” And in the Gemara (chapter 2 of Chagigah, 13a),

The tzaddik is also among “those who are insulted but do not insult” (Shabbos 88b), like “a ewe that is dumb

before her shearers.” A further meaning of keves comes from the Talmud in Chagigah.
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on the verse “lambs (kevasim) for your clothing,” they said: “Matters that are the hidden things

(kivshono) of the world shall be under your garment”; and Rashi explains: the secret of the world.

The Talmud reads “lambs (kevasim) for your clothing” as “matters that are the kivshono of the world, its hid-
den things, shall be under your garment,” kept covered; Rashi explains kivshono as “the secret of the world.”
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As in “the head in pickling brine (kivsha)” (Chullin 93b); “What have you to do with the hidden
matters (kavshei) of the Merciful One?” (Berachos 10a); “From Me went forth the hidden matters
(kevushin)” (Makkos 23b).

The root kavash means hidden or covered in other Talmudic phrases too: a head immersed in pickling
brine, “the hidden matters of the Merciful One” that Yeshayahu told Chizkiyahu not to probe, and the heav-
enly voice’s “from Me went forth the hidden matters.”
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And the meaning of “the secret of the world” is this: for “the Torah is hidden and revealed, and the
Holy One, blessed be He, is hidden and revealed.” Now, the level of Z’eir Anpin is called “revealed”
relative to Atik Yomin;

“The secret of the world” is explained by the Zohar’s saying that the Torah and the Holy One are each both

hidden and revealed. Z’eir Anpin, the emotive attributes of Atzilus, is the “revealed” compared with Atik
Yomin, the hidden “Ancient of Days.”
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and therefore the Chesed of Z’eir Anpin is called “the outer Chesed,” and the Chesed of Atik Yomin
is called “the inner Chesed” (in the Idra Rabba, 133b). And the drawing forth from the level of Atik
Yomin is called “the hidden matters of the Merciful One,” as in “Be silent! Thus it arose in
thought,” as is written elsewhere.

So the Idra Rabba calls the Chesed of Z’eir Anpin “outer Chesed” and that of Atik Yomin “inner Chesed.”

What is drawn from Atik Yomin is called “the hidden matters of the Merciful One,” beyond understanding,

like G-d’s answer to Moshe, “Be silent! Thus it arose in thought.”
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Now, the level of the daily offering is to draw down great mercy from the level of Atika, “before
Havayah,” above the Name Havayah, etc.

The daily offering draws down great mercy from Atika, the level “before Havayah,” above the Name

Havayah itself.
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And this is “And Havayah will guide you always (tamid), and satisfy your soul with radiances
(tzachtzachos),” as is written in the Zohar, Part I, Parshas Toldos, 141 (and see what is written in the
discourse beginning “You have captured my heart”);

That is the meaning of “Havayah will guide you always (tamid), and satisfy your soul with radiances”: the

Zohar on Toldos reads this tamid as the afternoon daily offering. The parenthesis points to the discourse

“You have captured my heart.”
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and therefore it came from the lambs specifically, for it is a term of concealment: to draw from the
level of the hidden to the level of the revealed. And this is the level of tamid (constancy), the level of

“I have not changed,” etc.

So the daily offering came from the lambs, kevasim, a word of hiddenness: it draws from the hidden to the
revealed. That is constancy, tamid, the level of “I, Havayah, have not changed.”
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And also the ramp (kevesh) of the altar, and “you shall not ascend by steps”: this is the level of
“walking modestly.” And this is “He went up the ramp and turned to the surrounding ledge
(sovev),” the level of the light that encompasses all worlds (sovev kulla almin).

The altar’s ramp is also called kevesh, and the Torah forbids going up to the altar by steps: a smooth, modest
ascent, “walking modestly.” The Mishnah’s “he went up the ramp and turned to the sovev,” the ledge around
the altar, hints at sovev, the light that encompasses all worlds.
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Also, as our Sages, of blessed memory, said: “Why do the goats go in front and afterward the lambs
(imrei)? As in the creation of the world: first darkness, and afterward light.” Thus the lambs are
called “light.”

The Talmud asks why goats walk at the head of the flock and lambs (imrei) behind them, and answers: as in
the creation of the world, first darkness, then light. So lambs are called “light.”
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Now, the lower unity (yichuda tata’ah) is called “darkness” relative to the higher unity (yichuda
ila’ah); and along these lines, even Z’eir Anpin of Atzilus is called so relative to Atika Kadisha: for
the hairs of Z’eir Anpin are “black as a raven,” and those of Atika Kadisha are “like pure wool.”

The lower unity is “darkness” compared with the higher unity, and even Z’eir Anpin of Atzilus is “darkness”

compared with Atika Kadisha: the hair of Z’eir Anpin is “black as a raven,” that of Atika “like pure wool.” The
lamb’s white wool points to Atika.
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It can also be said [that] imrei is along the lines of “You have exalted (he’emarta) Havayah today,”
and Rashi explains (first chapter of Berachos, end of 6a) [that it is] a term of importance and praise.
And see what is written on the verse “Who is like You among the mighty, Havayah,” that this praise
refers to Atika Kadisha (in the Idra Rabba, 128a).

Imrei can also be read like “You have exalted (he’emarta) Havayah today,” which, the text says, Rashi ex-
plains as a term of importance and praise. The Idra Rabba says that the praise “Who is like You among the
mighty, Havayah” refers to Atika Kadisha.
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(Now, the firmament is the parsa (partition) that separates between Atzilus and Beriah. However,
there are several levels of parsa, as is written elsewhere on the verse “And the curtain shall divide,”
etc.

A parenthetical note: the firmament is the parsa, the partition between Atzilus and Beriah. There are several

levels of partition, as explained on “And the curtain shall divide.”
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And the level of the lamb’s skin: since even after the separation of the firmament, hairs are drawn
from it which are the level of wool, which is a lofty level, it therefore indicates that the separating
firmament is like the curtain that separates between holy and holy.

The lamb’s skin still lets wool, a lofty thing, grow through it. So it stands for a partition like the curtain be-
tween the holy and the Holy of Holies, which divides only between degrees of holiness.
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Whereas with goats, from the hairs of the goats nurture is drawn to the external forces; if so, it indi-
cates that the separating skin is lower in level, separating between holy and profane. And therefore

it is said, “Your hair is like a flock of goats that streamed down,” etc.

Goats’ hair, by contrast, gives nurture to the external forces, so their skin is a lower partition, between holy

and profane; hence the verse “Your hair is like a flock of goats that streamed down.”
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And all the more so with the other animals, whose hairs are not fit for garments like wool. And if so,
it is specifically in the lamb’s skin that the rectification of the parsa is alluded to, and [of] the letters
drawn through the parsa, that they not be in the level of separateness, etc. And therefore the daily
offering came specifically from the lambs.

Other animals’ hair is not even fit for garments like wool. So the rectification (tikkun) of the partition,

through which the letters pass without becoming separate, is hinted at only in the lamb’s skin, and that is
why the daily offering came from lambs.
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And the root of this skin and firmament is the level of the “membrane of air” (kruma d’avira), etc.,
as is written elsewhere regarding [the fact] that “separating” is mentioned twice in the matter of
“Let there be a firmament,” etc.):

The root of this skin and firmament is the “membrane of air” (kruma d’avira), as explained elsewhere on
why “separating” is said twice about the firmament in the account of the second day.

SECTION 8 - 123-25

Summary
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Summary. (1) The two times “and you shall say”: immediately and for the generations. “You shall

”

offer,” “you shall make.” Before the world was created there was He and His Name alone, for the

light was included in the Luminary itself.

The summary (kitzur) restates section 1: the two “and you shall say” mean “immediately” and “for the gener-
ations,” and the two verbs are “offer” and “make.” Before creation “there was He and His Name alone,” the
light still contained in its source.
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And after the world was created there came about the spreading forth of the light; and this is a great
descent relative to the light, as is written in the discourse beginning “Blow [the shofar]| on the new

moon.”

After creation the light spread out, a great descent for it, as explained in the discourse “Blow the shofar on
the new moon.”
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And this is for the sake of an ascent: that the something be nullified to nothing. “This Leviathan
You formed to make sport with.” And see what is written about this in the discourse beginning

“These are the journeys,”

The summary continues: the purpose of the descent is the ascent, that the “something” be nullified into
“nothing,” the joy hinted at in the Leviathan G-d formed “to make sport with.” The text points to the dis-
course “These are the journeys.”
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and in the discourse beginning “I [am Havayah]” of the section of tzitzis. And this is the matter of
the song of the angels. And the principal nullification (bittul) of the something to nothing is in the
act of the offerings; and therefore the song was over the offering.

It also points to the discourse on “I am Havayah” in the section of tzitzis. This nullification is the angels’
song, and its chief form is the offerings, which is why song accompanied the offering.
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And such is the matter of prayer. And one can say that this is why in prayer we first say Pesukei deZ-
imra (the Verses of Praise) and the Song at the Sea, as is written in the discourse beginning “Then
Moshe and the children of Israel sang.” The meaning of “My bread for My fire-offerings”:

Prayer works the same way. One can add that this is why prayer begins with Pesukei deZimra and the Song at

the Sea, as explained in the discourse “Then Moshe and the children of Israel sang.” Then the summary re-
calls the meaning of “My bread for My fire-offerings.”
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for the level of the Serafim. (2) And as for the daily offering coming specifically from lambs, al-
though the “face of an ox” is the head of all the offerings, in the passage “An ox, or a sheep, or a
goat,” as is written in Midrash Rabbah there, chapter 27,

“For My fire” refers to the Serafim. (2) The summary of section 2 asks why the daily offering was a lamb,

even though the ox stands first among the offerings in the verse “An ox, or a sheep, or a goat,” as the

Midrash on that verse says.
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it is because the lamb has a voice of mercy; see what is written in the discourse beginning “And the
kohen shall wave them.” And also, it has wool on its skin, to which the level of “and the hair of His
head like pure wool” is likened.

The answer is that the lamb has a voice of mercy, as explained in the discourse “And the kohen shall wave
them,” and wool on its skin, likened to “the hair of His head like pure wool.”
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(And it is written, “Though they be red like crimson, they shall be like wool”; see what is written in
the discourse beginning “Give ear, O heavens.” Now, [on] olas tamid (the daily burnt-offering), the
Arizal, of blessed memory, explained: olas has the letters of tola (crimson worm); see what is writ-
ten in the discourse beginning “The statute of the Torah,” regarding “the worm (tola’as) Yaakov.”)
A parenthesis adds Isaiah’s “though they be red like crimson, they shall be like wool,” wool as purity. It also

brings the Arizal’s remark that olas, “burnt-offering of,” has the letters of tola, the crimson worm, linked to
“the worm Yaakov” in the discourse on the red heifer.
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Now, the flesh, sinews and bones of the daily offering would all go up. The bones derive from the
brain, and this is the level of Chochmah, Binah and Daas; and see what is written in the explanation
on “And He spoke” of the Ten Commandments, that the bones are bound up with the bone of the
skull, which covers the brain.

The flesh, sinews and bones of the daily offering all went up on the altar. The bones come from the brain, the

level of Chochmah, Binah and Daas, and are bound to the skull that covers the brain, as explained on the
Ten Commandments.
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But within them there is also marrow (moach). And the flesh derives from the blood in the heart,
and it is the dwelling of the emotive attributes (middos). And the sinews are what connect the wis-

dom with the emotive attributes, that is, the bones with the flesh.

Yet the bones also hold marrow (moach) within them. The flesh comes from the blood of the heart, the seat of
the emotions, and the sinews connect wisdom with the emotions, the bones with the flesh.
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And all this would go up entirely. (3) And so in prayer: the contemplation and the knowledge (daas)

of how “all before Him is considered as nothing,” this is the level of bones.

All of these went up entirely. (3) The summary of section 3: in prayer, the contemplation and knowledge of
how “all before Him is considered as nothing” is the “bones.”
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(And see Midrash Rabbah, Parshas Emor, end of chapter 30, on the verse “All my bones shall say”:
“the spine,” etc.; and in the Zohar, Part III) (Pinchas, 256a):

The text adds sources on bones and prayer: the Midrash on “All my bones shall say,” which compares the
spine of the lulav to a person’s spine, and the Zohar on Pinchas (the Kehot note gives its place as the end of
255b).

27093953 71X 1927 KD 7772 WAYY 13 RMPET 18972 %0 22p% 15 27199730 2’0 11°37 MTwn vIn
11 7239n

“the spinal cord, in which there are eighteen vertebrae,” etc., “corresponding to the eighteen
blessings of prayer,” etc. And see what is written on this matter in the discourse beginning “He has

not beheld iniquity in Yaakov.”

The Zohar says the spine has eighteen vertebrae, corresponding to the eighteen blessings of the Amidah.
The discourse “He has not beheld iniquity in Yaakov” discusses this.
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Also, in the Jerusalem Talmud, end of the first chapter of Berachos, [it says| that one must bow in
the Shemoneh Esreh until all his vertebrae stand out, on account of “All my bones shall say.”

The Jerusalem Talmud says one must bow in the Amidah until every vertebra stands out, because “all my
bones shall say.”
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From all this the matter of the level of bones will be understood, in prayer that corresponds to the
daily offering; and from this, sinews are drawn to the level of flesh, to transform the emotive attrib-
utes of the animal soul.

From all this the “bones” of prayer are understood as the contemplation itself, from which “sinews” extend
to the “flesh,” to transform the emotions of the animal soul.
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(And according to what is written in the Zohar on the explanation of “bone of my bones and flesh of
my flesh,” and in the Pardes, under the entry “Etzem” (bone), it can be said that bones are the level
of the higher unity (yichuda ila’ah), for self-sacrifice (mesirus nefesh) in “One”; and the level of
flesh is the lower unity (yichuda tata’ah), the level of “with all your soul.” And see what is written in
the discourse beginning “And I will betroth you to Me,” regarding “my heart and my flesh sing
out.”

Following the Zohar on “bone of my bones” and the Pardes, bones may be the higher unity, which leads to

self-sacrifice at “One,” and flesh the lower unity, “with all your soul.” The text compares “my heart and my
flesh sing out” in the discourse “And I will betroth you to Me.”
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And there must be a joining of the two levels, along the lines of “like a city that is joined together,”
as was explained in the discourse beginning “These are the accounts of the Mishkan”; and this is
through the connecting sinews; see what is written in the discourse beginning “And Yehoshua
sent,” etc., “spies.” And see in the Pardes, the entry “Gad”: gimmel, which is Binah, gives drink to
dalet, which is Malchus;

The two levels must be joined, like “a city that is joined together,” through the connecting “sinews.” The

Pardes, under the entry “Gad,” says that gimmel, Binah, “gives drink” to dalet, Malchus.
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and this giving of drink is through the tzaddik, the level of the yud that is between gimmel and
dalet) (see the Zohar, Part I, Vayechi, 234b); that is,

That giving of drink comes through the tzaddik, the level of the yud that stands between gimmel and dalet in

words such asve’agidah (77°73), which the Zohar on Vayechi says does not divide them.
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for gimmel is the general and collective expression (klalus) of Keser, Chochmah and Binah, from
which there is drawn the flow of the nullification of the higher unity, which is the yud, so that from

this there be the nullification of the something to nothing, etc.,

Gimmel, the number three, includes Keser, Chochmah and Binah as one, and from them comes the nullifi-
cation of the higher unity, the yud, so that the “something” is nullified into “nothing.”
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and so that there be “[He|] Who rescues the poor from one stronger than he”; see Midrash Rabbah,
Vayera (beginning of chapter 54), and the Zohar, Part III, Va’eschanan (267b), that it refers to the

evil inclination. And the dashing of the blood is the level of intense love.

And so that G-d “rescues the poor from one stronger than he,” which the Midrash and the Zohar apply to
rescue from the evil inclination. Then the summary recalls that the dashing of the blood is intense love.
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And afterward, “And these words, which I command you today”: this is the matter of burning the
fat, the level of delight; for “the precepts of Havayah are upright, gladdening the heart.”

Next, “And these words, which I command you today” is the burning of the fat, the level of delight, for “the
precepts of Havayah are upright, gladdening the heart.”
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And this is “today, to do them”: “the doing is on high.” And see what is written on the meaning of
“today” in the discourse beginning “On the day of Shemini Atzeres,” on the explanation of “This is
the day that Havayah has made.” (4)

That is “today, to do them,” for “the doing is on high”; compare the explanation of “today” in “This is the day
that Havayah has made,” in the discourse for Shemini Atzeres. (4) marks the summary of section 4.
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But the path that leads to the revelation of the G-dly soul, so that there be “You shall love with all
your heart” — see what is written in the discourse beginning “Havayah is for me among my
helpers,” on the explanation of “with all your heart,” that it be absorbed, etc. — is the level of
compassion

The path that reveals the G-dly soul, so that “You shall love with all your heart” is absorbed in the heart, as
explained in the discourse “Havayah is for me among my helpers,” is compassion.
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(and this is why we mention “In Your great mercy, have mercy on us” in the blessing “Who forms
the luminaries”: so that there be the union of the sun and the moon, and that me’oros (luminaries)
not be lacking. And see the Jerusalem Talmud, chapter 3 of Taanis, halachah 3; the Zohar, Part I,
Bereishis) (19b, 46b),

This is why “In Your great mercy, have mercy on us” stands in the blessing over the luminaries: so that sun
and moon be united and the moon not be lacking. The Zohar reads the defective spelling of me’oros (lumi-
naries) in Genesis as a sign of lack, when the sun and the moon are not joined.
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Toldos (146a), the beginning of Parshas Vayishlach (166a), and in the commentary of the Ramaz
there; but rather the level of “you shall lack nothing in it,” and like the matter of “with joy and with
gladness of heart, from the abundance of everything.” That is, for the moon is the Congregation of
Israel (Knesses Yisrael), as is written in the discourse beginning “In the third month after the going
out of the children of Israel.”

”

The prayer asks instead for a state where “you shall lack nothing,” “with joy and gladness of heart, from the

abundance of everything.” The moon is the Congregation of Israel, as explained in the discourse “In the
third month.”
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There will be drawn into it the light of the sun, which is the “sun” of Havayah, so that the nullifica-
tion of the higher unity, that “all before Him is considered as nothing,” be absorbed and grasped,
like the nullification of the sun’s radiance within the sun. See what is written on the verse “for the
sun has gazed upon me,”

Into the moon is drawn the light of the “sun” of Havayah (Psalms 84:12), so that it absorbs the nullification

of the higher unity, “all before Him is as nothing,” as the sun’s rays are nullified within the sun. The text

compares “the sun has gazed upon me.”
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and what is written in the discourse beginning “And I will make your windows (shimshosayich) of
kadkod,” and in the discourse beginning “And it shall be, from one new moon,” regarding “a sun
of righteousness, with healing,” etc. And see the Gemara, chapter 4 of Tamid (end of 31b), on the

9, ¢

verse “two each day”: “corresponding to the day.”

The text adds discourses on “windows (shimshosayich) of kadkod,” a play on shemesh, “sun,” and on “a sun
of righteousness, with healing.” The Talmud in Tamid reads “two each day” as “corresponding to the day.”
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And the commentator explains: opposite the sun. And so wrote Rabbi Ovadiah of Bartenura there,
in the commentary on the Mishnah, and [so it is] in the Rambam (chapter 1 of Hilchos Temidin, law
11).

The commentators explain “corresponding to the day” as facing the sun. The Rambam writes that the morn-
ing lamb was slaughtered at the north-western corner and the afternoon lamb at the north-eastern, so that
each would face the sun.
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And this is (along the lines mentioned above, to draw down the revelation of the “sun” of Havayah;
and all this is through the lamb, the level of mercy). And the compassion is as it is written, “like a

ewe that is dumb before her shearers” (in Isaiah 53:7);

This fits the theme: the daily lamb, the level of mercy, draws down the revelation of the “sun” of Havayah.

The compassion itself is “a ewe that is dumb before her shearers.”

LAPY? 9127 RINW 0N NP2 2% 1971 30,90y 21 97091, 2 v7o) RIRY 27112 M )

and see about this in the Zohar, Part II, Va’era (29b). And because of this, “And Rachel was barren.”
And therefore one must arouse mercy, which is from the level of Yaakov.

The Zohar on Va’era is cited. Because of that “shearing,” “Rachel was barren,” and so one must arouse mer-

cy, which is Yaakov’s quality.
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And this is made and drawn from the level of Moshe, which is knowledge (daas), from which the
mercy comes into being. And this is “the one lamb you shall make”: “you shall make,” literally.
That compassion is made and drawn from Moshe, knowledge, the source of mercy. So the verse says “the

one lamb you shall make”: literally “make.”
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(And like the matter of what is written, “Or let him take hold of My strength, that he may make
peace with Me; peace he shall make with Me”: that he actually makes the level of the supernal

peace and the lower peace, as the Ramaz writes, Parshas Bamidbar)

Compare Isaiah’s “let him make peace with Me”: the one who takes hold of G-d’s strength actually “makes”

the supernal peace and the lower peace, as the Ramaz explains on the Zohar in Bamidbar.
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(118a). And see what is written in Parshas Behar (110b) on the verse “and do good”: “and do,” liter-
ally; see there in the Ramaz. And what is written elsewhere on the verse “and you shall do them”:

“as though you had made Me.”

Also the Zohar on Behar reads “trust in Havayah and do good” as an action below that awakens action
above, and recalls “you shall do them,” as though “you make them.” Elsewhere this is explained as “as if you
had made Me.”

LWYN 210N W2AIT NN 121 27Y0 171p KX R7AT°YY .0°W2DT W22 1°3Yn 770 /I NIR XK1 17°0

And see in Me’orei Or, the letter kaf, section 64, on the matter of keves and kevasim (lamb and
lambs). And see the Zohar, Part I, Vayetzei, end of 156b. And so too, “and the second lamb you shall

make.”

Me’orei Or, a Kabbalistic lexicon, discusses keves and kevasim, and the Zohar on Vayetzei is cited. The same
holds for “the second lamb you shall make” in the afternoon.

MM 199 90 (2 B39 o1 D) P17 R AUDp 0o RPMIYY) DRAwS DO% mizn KU 12090
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And “you shall offer” is a mitzvah for all Israel (and see the Zohar, Part I, Chayei, 133a, and consid-

er it carefully; and in Parshas Vayechi, 229b). And this is the “pleasing fragrance” of the offerings.

“You shall offer,” in the plural, is a mitzvah for all Israel, and the Zohar on Chayei Sarah and Vayechi is cited.
This is the “pleasing fragrance” of the offerings.

M2 1% WUw wad »n 0N XPUNa Nnab 1Y AN 1o 17 w0 MWT APYR 0D .wad 1Py Py
.70 573 9273 NI913Y PUT8 NINaS 1111 17y

One may further say regarding the lamb: although the ox has more strength, alluding to the level of
“with greater strength,” nevertheless the lamb, which has wool on its skin, alludes to the level of a
tzaddik, and the level of a tzaddik must be constant (tamid).

The summary of the further reasons for the lamb: the ox has more strength, like teshuvah that comes “with

greater strength,” but the lamb, with wool on its skin, stands for the tzaddik, and the tzaddik’s service must
be constant, tamid, like the daily offering.

likuteitorah.com/likkutei-torah/pinchas/3/ 55

25



LIKKUTEI TORAH - PARSHAS PINCHAS - MAAMAR 3 °129p DR TYoR NNRY DRAW? 212 DX IX...

TIYY NIRRT DR TPV 20K X091 MaD 0ON0 Nan TPwnnt 32,07y bw 1was v wad oa
32499 YoM NP

Also, keves (lamb) is a term [related to] “the hidden things (kivshono) of the world”: to draw from
the level of the hidden to the level of the revealed. Imrei (lambs) is along the lines of “You have ex-
alted (he’emarta) Havayah.” And the matter of the skin and the firmament, etc.

Keves also means “hidden,” as in “the hidden things of the world,” and the daily offering draws from the

hidden to the revealed. Imrei, “lambs,” recalls “You have exalted (he’emarta) Havayah,” and the summary
closes by recalling the skin and the firmament.

IN ONE'S AVODAH

Make prayer an offering: contemplate G-d’s greatness until the knowledge stays firm after prayer, let it
reach the heart and turn its desires into fiery love, and then rejoice in the Torah and mitzvos as G-d’s own
will. When the heart stays cold, arouse compassion for your own G-dly soul, fallen so low into the body’s
needs that you hardly notice, and ask for G-d’s great mercy.

QUESTIONS FOR DISCUSSION

1. Why does turning “something” into “nothing” bring joy above, while bringing “something” out of “noth-
ing” does not?

2. What do the bones, sinews, blood and fat of the offering correspond to in prayer, and why must the
“bones” stay firm after prayer is over?

3. Why can the emotions not hold all of a person’s understanding of G-d’s greatness, and what part of it does
reach them?

4. Why do the mitzvos, clothed in physical things, draw from a level higher than the chain of worlds?

5. How does compassion for one’s own soul lead to love of G-d, and why does it depend on Moshe, on
knowledge?
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In a passage on the Levites’ song that was later struck out,
the Tzemach Tzedek refers to “the discourse ‘My offering,
My bread,” 5572,” which the note connects with this
maamar.
KEHOT'S NOTE
(@91 Y Iy — prmaw phhna — 2,217 1035) ¥730 PO
37X 7°00 DYI0AW INWIN L77YPN SNAD 127p DR T7IN RN
MmN %Y 010 15 °K wadT DR 2R 0°272n 2°YpA” 751 X ,ann
PIIR22Y .TINN Y DLW D NYMINDY LT L,AP IR D N7pha L7TRDA
MITAT 7TART W2 DX 27y — T nRnD 77187 570Ny 2-710 373
PPR Y 0N ’D N”INR2 71w °12 0°W2D 777 .2°N1K Y 1-92712 NI
2975 77990 1% 7177 7R .10 °K 03D °D NN IR .70 IRRD Py 108
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| Kehot’s note points to Numbers 28:2-3 for these words.
Numbers 28:2-3°3-"2:11”3 712712
M3 071 "WKD “nM2 3377°NK DIPX N1K) XY 327NN 1
M2 AIRA WX AWK 7T 077 NN 19N 07 17 1nYn
TR0 MY P DY DN MY B3
Command the children of Israel, and say unto them: My
food which is presented unto Me for offerings made by fire,
of a sweet savour unto Me, shall ye observe to offer unto Me
in its due season. And thou shalt say unto them: This is the
offering made by fire which ye shall bring unto the L-RD:
he-lambs of the first year without blemish, two day by day,

for a continual burnt-offering.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

| Kehot’s note points to Numbers 28:2-4 for these words.
Numbers 28:2-4"7-"2:1” 72712
M3 077 "WX? "R02 *320P°N8 DTPK DTN PXI? *3270N 13
M2 AIRA WX AWK AT 077 NYRKY 419N °? 217 1nwn
MYyn TN L3I20NK RN 779 DY DI DR MIYI2 D33
03797 12 PN 3T 0327 DX 1732
Command the children of Israel, and say unto them: My
food which is presented unto Me for offerings made by fire,
of a sweet savour unto Me, shall ye observe to offer unto Me
in its due season. And thou shalt say unto them: This is the
offering made by fire which ye shall bring unto the L-RD:
he-lambs of the first year without blemish, two day by day,
for a continual burnt-offering. The one lamb shalt thou offer

in the morning, and the other lamb shalt thou offer at ...
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

12°9PN IWN AWNT Ot

The second “and you shall say to them,” introducing the

likuteitorah.com/likkutei-torah/pinchas/3/

| daily burnt-offering with the plural “you shall offer.”

Numbers 28:3°2:1”2 72712

D70 DB MIYTI2 D93 T2 1RR UK TR T 007 DY)
70D TPy oY

And thou shalt say unto them: This is the offering made by

fire which ye shall bring unto the L-RD: he-lambs of the first

year without blemish, two day by day, for a continual burnt-

offering.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The opening verse of the section on the daily and festival

offerings. Its “and you shall say to them” is the first of the
two “sayings” the maamar asks about.

Numbers 28:2°2:172 72712
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Command the children of Israel, and say unto them: My

food which is presented unto Me for offerings made by fire,

of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.7-2,13923772
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The morning lamb, introduced with the singular verb “you
shall make,” which the maamar later explains as Moshe’s
work of “making” compassion in the soul.

Numbers 28:4°7:1”5 712712
:073797 173 YYD "W @327 NXY 332 Nyn TN w327°NN
The one lamb shalt thou offer in the morning, and the other

lamb shalt thou offer at dusk;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

IT1TRY 7O R IE AR 2P 9D
The Midrash teaches that wherever the Torah says “com-
mand,” the instruction applies at once and for all genera-

tions. The maamar uses it to explain why “and you shall
say to them” is repeated.

Bamidbar Rabbah 7:7°1:’1 127 712712

109272 M7

Or HaTorah on Pinchas discusses at length the Midrash
that “command” means at once and for the generations.
KEHOT'S NOTE
01 7IRT .AOR Y OW 02 ART L1919R2 PR Y 0N *H N”MIR2 IRI
971y "78021
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Rabbi Yehoshua ben Levi's view that the daily prayers
were instituted in place of the daily offerings. It is the ba-
sis for the maamar’s question of how prayer can take the
place of the lamb.

Berakhot 26b:4-5’11-"7:2 173 nN1372
12 YWY °27 .031pR NIAR NiPOR MR R 9372 %09 27,0
>392 °0% *277 APNN3 R .0UPNA 1°TRN T30 Nivan R NP
°272 °91 *277 M°NID X2IN M7 12 YWY 2277 ANND RINY LRI
X 132 DTN DIYN” MKIY NN NPN 1PN BTN RPN
TP MY TPEA KDY UNTRYY PRI DT TRy WK Dippd
soponrs
It has been reported : R. Jose b. R. Hannina said : The
Patriarchs instituted the Tefillot. R. Joshua b. Levi said: The
Tefillot were instituted to correspond with the continual sac-
rifices. There is a teaching in agreement with both of them.
There is a teaching in agreement with R. Jose b. R. Hannina:
Abraham instituted the morning Tefillah; as it is said, "And
Abraham got up early in the morning to the place where he
had stood" (Gen. xix. 27) — "standing" means prayer; as it is
said, "Then ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

.2,19 M072

M DR N
After the Flood, G-d “smelled the pleasing fragrance” of

Noach’s offering. The maamar asks what satisfaction such
a fragrance can give.

Genesis 8:21x7>:’1 N"wR12
“NR TV 9PRY MOR-KD 12970K M AnRM omin MR N M
nio? Ty MOR"KY P9I ¥1 OTRT 37 732 °D DTN M2 RIKT
DY WX 0702 NN
And the L-RD smelled the sweet savour; and the L-RD said
in His heart: ‘I will not again curse the ground any more for
man’s sake; for the imagination of man’s heart is evil from
his youth; neither will I again smite any more every thing

living, as I have done.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The note says that this passage, from “For it is known” on,
is quoted in Or HaTorah on Shemos with glosses, and that
an excerpt appears with an explanation in Or HaTorah,
Inyanim.
KEHOT'S NOTE
Oy Yup X211 VP Y D211y N”MIR .MITAT QY 11 °Y MY N7NIR2 RN
CIR02

7292 1MW NI 7O 2PN RN2Iw OTIp

Pirkei deRabbi Eliezer says that before the world was cre-
ated there was only the Holy One, blessed be He, and His
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great Name. The maamar reads “His Name” as His will to
be King.

Pirkei DeRabbi Eliezer 3:2-3°3-2:3 1139 °377 P10
P, 7272 9737 0w R N2 WiTR 177,039 K121 XYY 1Y

1% ¥ RAY PR ?hmiT 277 mn? Swn vwn iy
IR, RTI™ PR2IM PITIO PIND vIgR X OX LiPY 00D
77 K91 079y X 197 vUNT XA TN2 WiTRd 19 ,ni1a%7 vonnn
X121 K9 7Y X2 01T YU INWAT DR RIIT TY TRIY

,'ﬁ:.‘;’tl X021 ,1TY 11 ,DBU’.}] ,u'lﬂjﬂ Hil ﬂ‘?m ,D‘?W:I
Before the world was created, the Holy One, blessed be He,
with His Name alone existed, and the thought arose in Him
to create the world. He began to trace (the foundations of)
the world before Himself, but it would not stand. They told a
parable, To what is the matter like? To a king who wishes to
build a palace for himself. If he had not traced in the earth
its foundations, its exits and its entrances, he does not begin
to build. Likewise the Holy One, blessed be ...

Pirke DeRabbi Eliezer, Sefaria Vocalized Edition (Public Domain) « Pirke de
Rabbi Eliezer, trans. Rabbi Gerald Friedlander, London, 1916 (Public Domain)
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The note points there for the equation of shemo, “His
Name,” with ratzon, “will,” by numerical value.
KEHOT'S NOTE
JTER Y OMID NYMIR AR

(1°2) 1272

The note says that the Midrash on “command” is quoted

in Or HaTorah on Pinchas, with a gloss and explanation

further on, and points to Or HaTorah on Shir HaShirim as

well.

KEHOT'S NOTE
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Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
NPMIR — 7”12 DR I3 IMRIY °9Y "33 DR I3 212 DY C1%n AnRw T1y”
.N1D99R2 RIP Y R-T70 W»Rw NN 0 IR 22K °Y DD
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Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
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MY NI R YUY BT

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
"B X™TD
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
SNRY 7172 0092

7 9P Ta

That discourse also takes up “before the world was created
there was He and His Name alone,” explaining that all the
life of the worlds is only light and radiance from Him.
KEHOT'S NOTE
AL erne nmph

TINT 2222 7RI TN NI

The gloss there suggests that this “great descent” is what is
drawn through the tzimtzum and the vacated space at the
very beginning.
KEHOT'S NOTE
TWRIY RIT N TR DPER” 9PN IRDD 1A WO PR Y OMID NTING
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12 PRw® NaRY TN

The Psalm says G-d formed the Leviathan to sport with.
The maamar reads it as the joy above when the “some-
thing” is nullified into “nothing.”

Psalms 104:267173:7"p 0°2°1n

AP RIETALINN? 10?7 NPIK DY
There go the ships; There is leviathan, whom Thou hast
formed to sport therein.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Job asks where wisdom can be found; Chassidus reads
me’ayin as “from nothing.” Here it shows that creation,
beginning with Chochmah, goes from nothing to
something.

Job 28:1227:n175 21K
2732 DIPR 7K RERA TRR M0
But wisdom, where shall it be found? And where is the place

of understanding?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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That explanation contrasts two miracles: descent from the
spiritual to the physical follows the order of the chain of
worlds, while rising from something to nothing is the
greater wonder, against that order.
KEHOT'S NOTE
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“You renew the face of the earth”: renewal, which the
maamar links to joy.

Psalms 104:30°5:7"p 0°%°1in
INTX °12 WINM IR M0 nPwn
Thou sendest forth Thy spirit, they are created; and Thou re-

newest the face of the earth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The Levites “shall join you and serve you”: the verb for

joining that the maamar hears in the name Leviathan. The
text gives the place as 18:3; the words are in verse 2.

Numbers 18:2°2:17° 72712
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V797 27K °307 TAX T AN

And thy brethren also, the tribe of Levi, the tribe of thy fa-

ther, bring thou near with thee, that they may be joined unto

thee, and minister unto thee, thou and thy sons with thee

being before the tent of the testimony.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Rabbi Simon says that every blade of grass has a mazal in
the heavens that strikes it and tells it to grow. The maamar
uses it to show that even the spiritual realms form a chain
of “somethings.”

Bereshit Rabbah 10:6: 127 n°wX12
NR XD RDINT OF3 ,PIRT A 090 19¥0 MIPR INR R0 2
55 7% 1R :111°0 °27 MR .NAPANAT DR AP NI O ,nonn
RI7T KT, 27399 IR MR 700w ,3°p72 21 12 PRY 2w 2wy
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57001 ,MTPO DR NITYR 11°0 IR 71°0 P71 KD I3 RI°An 027
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Bar Sira said: G-d produced drugs from the earth with which
the physician heals the wound, and with which the pharma-
cist mixes his compounds.38:4. Rabbi Simon said: There is
not a single blade of grass that does not have a constellation
in the firmament that strikes it and says to it: ‘Grow.” That is
what is written: “Do you know the rules of the heavens? Will
you establish its dominion [mishtaro] on earth?” (Job
38:33). It is an expression of being in charge [shoter]. “Will
you tie the chains of ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
Zohar I, 251aR ,X17 ®”mt
KEHOT'S NOTE
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The Zohar passage the Kehot note gives for the same
teaching about the mazal of every blade of grass.

Zohar, Addenda, Volume I 1:T'R-’X X 775 ,n12010 ,777171 100

DOADINT TAwn Dapn bram

The note says that there the mazalos are explained as the
union of the sphere of the sun and the sphere of the moon.

KEHOT'S NOTE
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Isaiah speaks of those “who join themselves to Havayah to
serve Him,” another use of the same root for joining.
Isaiah 56:6"1:1717°yw°
0>72y? 32 N7 °N OWTNR N2OKPY AW NPy 011730 9230 1
21732 DR 990 NIY M-
Also the aliens, that join themselves to the L-RD, to minister
unto Him, And to love the name of the L-RD, To be His ser-
vants, Every one that keepeth the sabbath from profaning it,
And holdeth fast by My covenant:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PWyn2 N N

The next verse, “Havayah will rejoice in His works,” shows
that the newness of the something returning to nothing
brings joy above.
Psalms 104:31x72:77p 0°%°11n
2Pyn N mat 09iy? N 10
May the glory of the L-RD endure for ever; let the L-RD re-

joice in His works!
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
X712 ,717D Naw

W2 PREY W YA 9
The Mishnah permits animals that wear a collar (shir) to

go out with it on Shabbos. The maamar reads shir as song,
by which the angels go out of their limits.

Mishnah Shabbat 5:1°R:’11 n2w mwn
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Wherewith may [a man let] an animal go out? and wherewith
may [he] not [let] it go out? The camel [he] may [let] go out
with its halter, the she camel with a nose-ring; the Lybian
ass with bridle and bit; the horse with its collar; all [animals]
that wear a collar may go out therewith, and be led thereby;

[in case it, the collar, becomes unclean] it must be rinsed,
and dipped in its place [without taking it off.]
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Torat Emet 357 (Public Domain) - Eighteen Treatises from the Mishna (Pub-
lic Domain)
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The note says that Or HaTorah there discusses how this
joy through fits with the
“Mesame’ach Chasan” on the King’s delight.

KEHOT'S NOTE
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idea, song, discourse
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“Strength and gladness are in His place”: the joy found in
G-d’s own place, which the angels reach in song.

I Chronicles 16:27173:1" X 0°1°71 *127
AEpna MIM Y 307 1M A
Honour and majesty are before Him; Strength and gladness

are in His place.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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NI Y

Yaval, “the father of those who dwell in tents,” the verse
that opens the Torah Ohr discourse on song cited here.

Genesis 4:20°3:7 N°wR12
+IRmY PR W 2R 107 KIN 922NR 7Y Tm
And Adah bore Jabal; he was the father of such as dwell in

tents and have cattle.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

nNPWNR12°92 K1 920 T2

3

The discourse “Yaval, he was,” on Yaval and his brother
Yuval, explains “all the masters of song go out with song”:
every ascent from one level to a higher one comes
through
“something,” as a seed must decay before it can grow.

KEHOT’'S NOTE

song, which is the nullification of the

ALTR™MN
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That discourse asks why the angels are said to sing and the
souls are not, and answers that the souls too sing con-
stantly, for they rise from level to level.
KEHOT'S NOTE
X ,M% 71972 N™MpY
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Ezekiel’s vision of the Chariot: the face of a lion on the
right and the face of an ox on the left. The animals’ life
comes from the ox-face, and the offering arouses the lion-
face of Chesed.
Ezekiel 1:10”:'x Hxptn»
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As for the likeness of their faces, they had the face of a man;
and they four had the face of a lion on the right side; and
they four had the face of an ox on the left side; they four had
also the face of an eagle.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Yuval, “the father of all who play the harp and flute,” the
theme of the same Torah Ohr discourse on song and the
offerings.

Genesis 4:21X72:’T N°wX12
123991 7923 ER-HD 22K 177 KT 921 AR OV
And his brother’s name was Jubal; he was the father of all

such as handle the harp and pipe.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The same discourse explains that every ascent from one
level to a higher one is through song, the nullification of
the “something,” which is why song accompanied the
offerings.
KEHOT'S NOTE
ALTR™MN

191371p P9ONT N

Another passage the Kehot note gives: when Israel were
worthy, the image of a lion consuming the offering was
seen on the altar fire.

Zohar I, 6ba ) x”m
Zohar II, 278ax ,ny1 27m

Zohar III, 17ax , »»m
KEHOT'S NOTE
o] (v ,J‘? R ,J‘?) 0TIV LR LT AT LR LAY 270 L2, RUAT AR
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The Zohar calls Michael, the great kohen above, “the lion
that consumes the offerings,” who brings the souls as an
offering before G-d.

Zohar, Tzav 20:135-1457"np-1"2p:’ 18,9711 7190

123 byn man

“One higher than the high,” used here for the level above
the lion: supernal Chesed.
Ecclesiastes 5:7°1:’1 n2mp
>3 YRNT72Y ARNRTOR ATRI AXIA PR LRYR P U pYyDN
DP9y 077N MY 723 Y0 723
If thou seest the oppression of the poor, and the violent per-
verting of justice and righteousness in the state, marvel not
at the matter; for one higher than the high watcheth, and
there are higher than they.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1, nenp
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“And His right hand embraces me”: the right hand is
Chesed, the supernal kindness that draws the offering into
the Infinite Light.

Song of Songs 2:6":’2 0°1°wi1 W
2IPANR 11707 WRI? NAR 19RHY
Let his left hand be under my head, And his right hand em-

brace me.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE

gL, wrne

PARAGRAPH 4
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In Zevul, the fourth heaven, there is a built altar on which
Michael the great prince stands and offers an offering. The
maamar, following the reading the Kehot note mentions,
speaks of the souls of Israel as his offering.

Chagigah 12b:6":1 27 20

19972 97 2131 %2 Cn°12 M2 MR L1370 PPy 2pm Ty

XY DWYN LI PNIT 0T IPRT 1201 UOnRY Anawy
ANIEM TR P2

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

,30) D°MAt°Y .MM 710 1N IRTY LA720 R22NW ROTAT °DD 3,27 130N
.([270] 2p D) M ALY ¥ L(X”YD ,D) RV (R ,VIP) 7M1 (R
.[2] .113°3am7 2787 °”¥2 °0DIN2Y NINAR [ND0N 710] ™MD

2%9pn DITAN W PRI

The Talmud reads “This is forever upon Israel” as the built

altar on which Michael the great prince offers. It is the

passage on which Tosafos discusses what he offers.
Menachot 110a:9-11x"-"1:X »”p Mnan
T 37 9K 9773 27 9nR RIS DY DR OYYY (3,2 2 DO *13T)
AR M 237 139P PEY 22Ipm) TAIY 21T W DRI 133 nam
29N57 oy abYn Ty Mabaa poyn oonan crnbn 1vR
(19,1 XIP™) 2PN37 ORM WP W MR M2 WIpR 1121 1R
19°K3 1IN POIR 93 DwRPY NRVAY Anmand 7YY 71Inn nRt

QWX DXL 70N Y 2P
Wikisource Talmud Bavli (CC-BY-SA)

BRI D 1IN 20PR P17 W DRI

Tosafos cites Midrashim that Michael offers the souls of
the righteous, or lambs of fire, and links this with “the fire-
offerings of Israel and their prayer” in the Amidah. This is
the basis for comparing prayer to Michael’s offering.
Tosafot on Menachot 110a:9:1°X:’0:X > Mnan 2y Maoin
WS PRIPN MWATR 3P PRY 2pm Ty PITan v HROOm
1301 WR W 0°WaD IMIRY U WY DOpUTE W ITMInwI ImRe
72MR3 7777 aNPEM RS SWRY 1TIAYA 1wy 1Nnwa 1nRT
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907297279 AP DR AWM YRR RPT DMK W N1¥72 9apn

N SNRENA XY ORI WX
Vilna Edition (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.72y No7322

“My bread for My fire-offerings”: the maamar reads
le’ishai as “for My fire,” the fiery Serafim.
Numbers 28:2°2:1”2 72712
M3 077 "WX? *2M2 2139R°NK BI2K NN PXIR? *33TnN Y
A7¥in2 ¥ a7 1nYn
Command the children of Israel, and say unto them: My
food which is presented unto Me for offerings made by fire,
of a sweet savour unto Me, shall ye observe to offer unto Me
in its due season.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WK TIP° TP

Isaiah’s phrase for a fierce burning, used here for the
Serafim’s constant fire of love.

Isaiah 10:161"v:” 1°yw°

79979 TP? T2 172D NN 19 VIRWND NIRIT 0 TR 1PY 197

SUN

Therefore will the L-rd, the L-RD of hosts, Send among his

fat ones leanness; And under his glory there shall be kindled

A burning like the burning of fire.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WK "DWID

“Its flashes are flashes of fire”: the Song’s image for love as
strong as death, applied to the Serafim’s love.
Song of Songs 8:6":’11 01w W
YR NIOX MR MYUD A9ty onin2 9297Py onind ey
SNTPY UX "BYT PRYT AR FIRYD
Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

SWIPN 1772

The discourse on “And I shall be sanctified in the midst of
the children of Israel,” which, the text says, discusses the
angelic band that says “holy” only once.
KEHOT'S NOTE
1K e NPk

*13 9102 "NYTPN

“And I shall be sanctified in the midst of the children of
Israel,” the verse that opens the discourse the parenthesis

likuteitorah.com/likkutei-torah/pinchas/3/
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cites.
Leviticus 22:3227%:273 X7p™

DIYTPR >IN PR %32 TN YT "WTR DYNY 17500 K9
And ye shall not profane My holy name; but I will be hal-
lowed among the children of Israel: I am the L-RD who hal-

low you,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

MINDY AR T9IRw 77721

The discourse on “I am black, yet comely” in Likkutei
Torah on Shir HaShirim, which the text cites alongside the
previous one.
KEHOT'S NOTE
Y N™MPY

TINDY %R AN

“I am black, yet comely,” the verse that opens the second
discourse cited.

Song of Songs 1:5°1:’Rk 0°°wi 1°W
Y NIy s TR "_?gtg; 02w’ Ni1a MR IR TINY
’I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

an® »na ane awya 1P . L WK

The note says that this passage, from “le’ishai means for
My fire” to “the offering becomes bread for them,” is quot-
ed in Or HaTorah on Vayikra.
KEHOT'S NOTE
L2YRCY T-ROP% N7IIRD RN

NDPIT ND122 NAINNWNRDY

The Zohar speaks of a spirit being purified so that it can be
“absorbed in the body of the King.” The maamar applies
the phrase to the Serafim, raised by the offering.

Zohar 1, 217b2 ;17 R"mt
KEHOT'S NOTE
.2, R

ST1°M 19K 71770 PUIAN2

the passage shares nothing with the note
KEHOT'S NOTE
.OW D VIP"D2 IR .X,2%P AT 5D

DoRWH AWNRD °2 27y 7IN°22

That passage describes Atzilus as the world “called by My
Name,” where the Infinite Light dwells and “He and His
life-forces are one, and He and His vessels are one,” so
that all is nullified and included in the Infinite Light; it
also asks why love and awe are needed for Torah to “fly
upward.”
KEHOT'S NOTE
SPRIR LA RN

“For as the new heavens [and the new earth],” the verse of
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the Torah Ohr explanation cited here.
Isaiah 66:22275:170 171°yw°
197 DAY MY 2 MWK YT YINT) DWINT 0BT 0K *3
DN DY Tay? 12 770N
For as the new heavens and the new earth, which I will
make, shall remain before Me, saith the L-RD, so shall your

seed and your name remain.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

09971 % SN 10 AR 11 7T

The Torah Ohr discourse on “Thus says ... I will give you
places to walk among those who stand,” cited for the as-
cent of the angels.
KEHOT'S NOTE
.2W") ’ R™MN

UTRIYI P2 099 R NN

“I'will give you places to walk among these who stand,” the
verse of the Torah Ohr discourse in Vayeshev cited here.

Zechariah 3:7°1:1 717701

FAX"D3) YN NVRTRTNY OX) 720 *27T30K NIKIS 7 TN

DoAY 1°2 0009 37 "ANN MIATNR NYA 03 CNP3TNR 1IN

PR

*Thus saith the L-RD of hosts: If thou wilt walk in My ways,

and if thou wilt keep My charge, and wilt also judge My

house, and wilt also keep My courts, then I will give thee free

access among these that stand by.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 5
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Job says the poor were warmed by the fleece of his lambs.
The maamar cites it to show that wool is the stuff of
garments.
Job 31:20°3:x”% 21K
Halolghyidei 7R bYat] 13‘?7_'} °1372 R9"OR
If his loins have not blessed me, And if he were not warmed
with the fleece of my sheep;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

KEHOT'S NOTE
.9 ,XDAPR

PARAGRAPH 6
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The Talmud says that Sandalfon stands behind the Chariot

and ties crowns for his Maker. The maamar adds that the
crowns are made from the letters of prayer.
Chagigah 13b:4"7:2 3 m3°an
YPR *21 MW NP0 PEX PN X 19X I NPT XXV
RIPINN3 WNIPAT IR YOI WK LPIND TRIY RIY TN XD
™I LMY NiRD wan q‘;gp ann M0 Ny ﬁD’?’_f;Q Rin
1 7123 127 :2°N07 PR .ﬁJiP’? 0°N2 WP 122720 "IINR
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071 P10 RIAX OY KT AP Y177 XD nipnT Poon inipnn
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
LW DONARNAT 02 MNTIR P73 DAY AR .OW 0N .2, AN
Y '[Nb?: 515 PR UYACY 7-970 MR NN 9IR°2 AR .202°°Y
1199 0500 WP NI 3N wya

“And the matters are ancient,” borrowed to say that these
are deep matters, not to be elaborated here.
I Chronicles 4:22275:*7 X 0°1°71 °127
DMy "0 AXINP IR WY ORI RAD CTI 0P
:0%°RY 0727
and Jokim, and the men of Cozeba, and Joash, and Saraph,
who had dominion in Moab, and Jashubi-lehem. And the

records are ancient.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2P IR TR Y

The skin of the burnt-offering goes to the kohen who of-
fered it. The maamar explains why the skin is not burned
with the rest.

Leviticus 7:8°1:"1 R9p"

SO 32 1799 297 WX 7P 1Y YOR NPYNN 27pna 175m
And the priest that offereth any man’s burnt-offering, even
the priest shall have to himself the skin of the burnt-offering

which he hath offered.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

LTRIDM

Kehot’s note points to Leviticus 7:8-9 for these words.
Leviticus 7:8-9'0-1:"t RIp™
ST 12 1092 20 WK TP 1Y WK NPyTnN 2pnd 179m
1027 nanRToy) NYRa APYIY MIN2 19KA WK AT
10 12 AR 2P0
And the priest that offereth any man’s burnt-offering, even
the priest shall have to himself the skin of the burnt-offering
which he hath offered. And every meal-offering that is
baked in the oven, and all that is dressed in the stewing-pan,

and on the griddle, shall be the priest’s that offereth it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 7
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The note says that the same is stated there in the name of
the books of medicine.
KEHOT'S NOTE
D MvN 1P IRTY LIRIDIT 2790 Ow3A R ,25p RVITRD AR 070
2

Q7R RO IWan Nnnm

The note points there for flesh being formed from the
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blood.
KEHOT’'S NOTE
.63 17¥i1 358y m-rzz”wp‘? el

mMngy AR 12

The Talmud says the father contributes the “white,” from
which the bones, sinews and brain are formed, and the
mother the “red,” from which skin, flesh and hair are
formed. The maamar uses it for bones from the brain and
flesh from the blood.
Niddah 31a:9'0:x X% 173
SRR, PIRYLRIT T2 WITRE — DTN U PRI AYRY (1137 119
WKW 0imY 00128 007 L NInRY unnY ,T;ﬁ’?U ¥ IR
-ﬁnm ,ﬂﬁ'l}]’i;ﬂ ,'Ify;ﬂ LY unnw ,D'ﬁN nyn ik .]72;@‘ '[;ﬂyﬁx
17X ,0730 IN0PRY TR M 12 1091 R 02 WITR 7YY
220,73 07231 TP 1R M2TY NG NYRYY 1Y

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

W3 1IRRw OTIR YOI OR” OWY LK LR 171

Tmbyna 17T

The discourse opens with Aharon’s dismay and G-d’s an-
swer, “yours is greater than theirs,” and explains the
princes’ offerings: each prince raised his tribe through his
offering, as a person raises the meat he eats.
KEHOT'S NOTE
LR mbyna nmph

neyna

“When you kindle the lamps,” the verse that opens the
Likkutei Torah discourse cited here.

Numbers 8:2°2:’1 72712

M *39 PR NN ANPYA2 PER [IENY TIIRR 2T

:NI30 NYaY 1R

’Speak unto Aaron, and say unto him: When thou lightest

the lamps, the seven lamps shall give light in front of the

candlestick.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

anbwn P17 9w 1N

Rashi: when Aharon was dismayed at not sharing in the
princes’ dedication offerings, G-d told him, “By your life,
yours is greater than theirs,” for he kindles the lamps.

Rashi on Numbers 8:2:1°X:°2:’11 12722 5y 201
Dp 70NTIT NUID? MM NYID mIRed My nbyna
DRy M0 KDY LIRYT W Awen DNwan N N mXwey
,07Pwn NPT APY 970 1" 2p0 19 R ,ivaw K21 X XD 102
:(RIMIN »Y) NI3T DX 2201 P79 T INRY
7n%yna2 WHEN THOU LIGHTEST [THE LAMPS] — Why is the
section treating of the candelabrum put in juxtaposition
with the section dealing with the offerings of the princes?
Because when Aaron saw the dedication offerings of the

princes, he felt distressed because neither he nor his tribe
was with them in the dedication, whereupon the Holy One,

likuteitorah.com/likkutei-torah/pinchas/3/
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blessed be He, said to him, “By your life! Your part is of
greater importance than theirs, for you will kindle and set in
order the lamps” (cf. Midrash Tanchuma, Beha'alotcha 5;
see ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann -- corrected vocalization (Public Domain) - Pentateuch with
Rashi's commentary by M. Rosenbaum and A.M. Silbermann, 1929-1934
(Public Domain)

WM ST M 17Ty
That passage explains “from one new moon to the next ...
all flesh shall come to bow down” as the revelation, in the
days of Moshiach, of what is above the chain of worlds.
KEHOT’'S NOTE
7,1% 19728 n7ph

T2 172 1PRAW NINAXYR *°n2 N7

The note cites this place together with Biurei HaZohar,
which refers to this maamar for the meaning of bones.
KEHOT'S NOTE
D737 OMID BT WINTN” 773N 1UMRYAY TANN Y D°LDIY °D NUINI
55 %Y 0P NPAD PHING TROMM NYT MW 1170 MNLY 1PIYT RN
MY D P 03 XD 7P APIN NWY RITW MRTYT NN 1D 01n
2,8

DOV D R”Y92

Or HaTorah discusses the Raaya Mehemna’s bones and
flesh there.

KEHOT'S NOTE

7INN°Y 0OUDWY D N”MIRDY .OWD PARY22Y L2300 Y DOV NUTIR IR

w2 2% MITAN RIT WA 77an B9o 77 273 °P1 MINRY” 0w RPN
.7wan RITW M7 Oy 2aw RITw MRy 0°120n0 0 0 TAT 10

w21 MnsyY

The Raaya Mehemna on Shoftim speaks of the bones, built
upon the brain, as against the flesh, sinews and skin. The
text cites it for the contrast of bones and flesh.

Zohar, Shoftim 3:11-4:20°2:"7-X"":"A D°V2W ,717 120

WK P9 190w v
“A man is praised according to his intellect”: emotions
follow the measure of understanding.
Proverbs 12:8°1:27 *>wn
M2 M 227MIN YVRPT 19207
A man shall be commended according to his intelligence;

But he that is of a distorted understanding shall be despised.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,27 05wn

“From one new moon to the next ... all flesh shall come to
bow down,” the verse of the second discourse cited; here
“flesh” is the emotions.

Isaiah 66:23375:170 \1°yw°
MOAYI? 2723 X2 In2Y2 NaY TR WWTN2 wINTTR MM
TN %397
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And it shall come to pass, that from one new moon to anoth-
er, and from one sabbath to another, shall all flesh come to
worship before Me, Saith the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 8
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197 71D INNR o
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
manwn

7371 %130 IR N7R
The Tikkunei Zohar (Tikkun 57): “there is no place empty
of Him.”
Tikkunei Zohar 91b:6:2 X”X 77117 *11pn
U3 137 7381 13K 233 ,PIR7R P33 77072 P93 TR0 933
"IRNR K T PRANY K? PRPYR K? A0 MUD 0K 19T
T ATRT 1IN L1707 NAPYT NPY2 RPR 1NN YIINT XTI

Tikkunei Zohar - Vocalized (Public Domain)

y7om Moy

“Your kingship is a kingship over all worlds, and Your do-
minion is in every generation.” The maamar reads it as
G-d’s light filling all space, souls and time.

Psalms 145:1337:71”np 0°%°1n

Thy kingdom is a kingdom for all ages, And Thy dominion
endureth throughout all generations.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

2, np oonn
Kehot’s note points to Psalms 45:18 for these words.
Psalms 45:187:71" 0°2°11n
Y1 09Y7 MTI? 0OBY 1279y A1) 77002 T 1IN
I will make thy name to be remembered in all generations;

Therefore shall the peoples praise thee for ever and ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 9
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When the ministering angels objected to the creation of
man, G-d stretched out His little finger among them and
burned them. Here it shows that the emotions would be
consumed by the full force of comprehension.
Sanhedrin 38b:5'1:1 1% 1°77110
3 DX 121 1720 °D AR mn” 091y SV 41937 1D 1nR
nD .Y N3 13) .00 TPPE MILP IR LWIR 2rTpen
707 1MNY 0°3IwRT 091y P¥ 91127 1% 1R nowhhy
nivy? 1%i7 TRY o 9D KT 9PY i3 07iyn YD 7aoyin
Ny - An7iy2
William Davidson, Vocalized Aramaic (CC-BY-NC)
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KEHOT'S NOTE
.2,12 1170

TN 12 YT

“To make known to the sons of man His mighty acts”: the
maamar reads gevuros as the restraints through which the
light of understanding reaches the heart.

Psalms 145:1227:71"np 022710

:iM13%1 977 79291 0123 DIRT 327 YT
To make known to the sons of men His mighty acts, And the
glory of the majesty of His kingdom.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.27 ,nmp 0°7nn

72 %yw vrn

Fifty gates of understanding were created, and all but one
were given to Moshe. The maamar identifies the forty-nine
gates with the passage of understanding into the heart.

Rosh Hashanah 21b:11-1227-x":2 X" 13w 0X"

1A°1 17191 ,07192 X121 132 "WYY DOWRN R TR 29

nYmp Wp2” ooptRn LYn IM0Nm” MR IR 100 ,1wn?

YRR 21p N2 ANS? Y3 N2 N2 WR3 — "YRm 13T Kisn?
YD PRI TiY X721 0P XP1” — “NK *127 19 29001 147

William ba\;idson, Vocalized Aramaic (CC-BY-NC)

KEHOT’'S NOTE
2,80 M

5301y 1712
That discourse explains the fifty gates of Binah through
the Zohar’s reading of she’arim as “what one measures in
his heart,” and asks how gates of understanding can be in
the heart, since “the heart understands.”
KEHOT'S NOTE
.79°RY 2,712 mivn n7ph

5oy
“The eyes of all look to You,” the verse that opens the
Likkutei Torah discourse cited here.
Psalms 145:1570:77ap 0°7°1n
:iRY2 0P8 NR 0777101 TAKY 20 IR POy
The eyes of all wait for Thee, And Thou givest them their

food in due season.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2377 UK 219D %5 1A

That passage, at the head of 46c¢, explains “and you shall
choose life, to love Havayah”: the choice is in the intellect
alone and the love is in the heart, and the choice comes
first.
KEHOT'S NOTE
A°Y7 1 0°3%83 NMpo

“For the matter is very near to you,” the verse of the sec-
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ond discourse cited.

Deuteronomy 30:1477:'% 0°727
ANy 722721 9702 TR 9277 PR 217973
But the word is very nigh unto thee, in thy mouth, and in thy

heart, that thou mayest do it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

7 NN 7anRT . . 02°na nana

“And you shall choose life”: the choice is in the mind and
precedes the love.

Deuteronomy 30:19v™>:'7 0117

A9 NN MRT D07 PIRGTNNY DW0TNR 00 092 oy
I call heaven and earth to witness against you this day, that I
have set before thee life and death, the blessing and the
curse; therefore choose life, that thou mayest live, thou and
thy seed;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.0-v° % 0731

DR 73RS
“To love Havayah your G-d,” the love in the heart that fol-
lows the choice.

Deuteronomy 30:20°3:"% 0°127

TR2 TIRY T RN 2 42727 9P YR PR NN MIIK?

NN P97 PRY? DII2NY PNRY 1 YU WK TIIRD-0Y Y

07

to love the L-RD thy G-d, to hearken to His voice, and to

cleave unto Him; for that is thy life, and the length of thy

days; that thou mayest dwell in the land which the L-RD

swore unto thy fathers, to Abraham, to Isaac, and to Jacob,

to give them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

9225 bX mawm

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
o Tow

9225 bX mawm

“And you shall take it to your heart”: bringing what the
mind knows into the heart.

Deuteronomy 4:39v”%:'7 0127

"2y Py Domw DRPRYT XN N 3 9227708 nwM ovE Y1)
STV TR NOND YIRG

know this day, and lay it to thy heart, that the L-RD, He is

G-d in heaven above and upon the earth beneath; there is

none else.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

0% ANy

Yaakov’s “Gather, and I will tell you,” the verse on which

likuteitorah.com/likkutei-torah/pinchas/3/
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the cited Zohar passage comments.

Genesis 49:1°R:0”n N°wWR12

DANX KPR DX 027 TT73K ID0KT TR 1I270K JpY2 X1
DA IR

And Jacob called unto his sons, and said: ‘Gather yourselves

together, that I may tell you that which shall befall you in the

end of days.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

0% TIANY

The Zohar calls ve’agidah “a secret of wisdom,” because
the word joins gimmel and dalet without separation, even
when a yud stands between them.

Zohar, Vayechi 53:517-528175pn-1""pn:2"1 °n>1 71 190

When Jacob called his sons, Abraham and Isaac were there
and the Shekinah with them, rejoicing in Jacob, and in the
prospect of joining the patriarchs and forming with them a
chariot. When Jacob said to his sons, “I will tell you what will
befall you in the latter end of days”, a kind of sadness came
over him and the Shekinah departed. His sons, however,
raised their voices and said, “Hear, O Israel, etc.”, and Jacob
answered, “Blessed be the name of his glorious kingdom for
ever and ever”, ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 10

97

98

99

929w WK K95 1P X197
The Zohar: “all before Him are considered as nothing.” It
is the content of the contemplation that forms the “bones”
of prayer.
Zohar, Introduction 20:188-22:199-n7ap:’> nnIpn A 920
V”%pP:2"2
R. Simeon then opened his discourse on the precepts of the
Torah. He said: ‘The precepts of the Torah which the Holy
One has given to Israel are all laid down in the first chapter
of Genesis in summary. In the Beginning G-d created.1The
remainder of this chapter is more in the style of the Ra’yah
Mehemnah than of the Zohar. This contains the first precept
of all, to wit, the fear of the L-rd, as it is written: “The fear of
the L-rd is the beginning of wisdom” (Ps. ...
The Zohar; London, Soncino Press, 1933 (Public Domain)

IORY Prown
“A maskil of Eisan the Ezrachite”: the name Eisan means
strong and firm, like the fixed knowledge described here.
Psalms 89:1°X:0”0 0°%°1n
SN IPK? 220

Maschil of Ethan the Ezrahite.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT'S NOTE

.X,bD 0°%1n

WP NI INORY
On the “nachal eisan” of the eglah arufah, the Mishnah
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says eisan means as it sounds: hard.

Mishnah Sotah 9:571:°0 N0 MIwn
73 23y TROI TYT AN 7IpT TT7 197N 072U 23Rt 19m
.12 202 DI PRI L(Dw) SY3 nown X WX m2 T2y XD WK
PRY "B DY AN WP LIYRURD 1OX) 0K PAs? AKX pTim
YIrPR MMOR ARIPMY L1°7INND PURIPD ANIK 127 WD IR
:0°12K 0¥ IP171 1NYR 0¥ P07 Inm ,Tayem
The elders of Jerusalem departed and went away. The elders
of that city bring “a heifer which has never been worked”
(Deuteronomy 21:3). And a blemish does not disqualify it.
They bring it down to a hard (etan) wadi “etan” is under-
stood in its literal sense of “hard”. Even if it is not “hard”, it
is valid [for the ceremony]. They break its neck with a hatch-
et from behind. The site may never be sown or tilled, but it

is permitted to comb flax and chisel rocks.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

100 PIM WP KIT IR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
171,170 Y10 RI

101 130 awa a2 Baa

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.171,078 11072

102 7130 awa a2 Baa

“With all your heart: with both your inclinations, the good
and the evil.” The maamar uses it for the transformation
of the animal soul’s emotions into love of G-d.
Mishnah Berakhot 9:5°77:°t m1>72 mwn
0°7127) INRIY 12307 PY 7120 RITY WD 1370 7Y 7127 07X 200
71237 223 TR 2227 701 2221 71237 223 TROK 72 NX AITXN O
nX Pvi1 R APOR LAWR1 P31 Y7 73731 230 %02 L9010 vl
TR TR 222 ,TTNR 222 20X 127 .A3inn 222, TR 23 .qwn)
7319 WK DR DR 27 KD LTRD TRN2 7 770 17 97 770 XY
727 777 0327 X2 .D°WIRA WP I°3 TAI2 119n K, Y
w5 1233027 3503
One must bless [G-d] for the evil in the same way as one
blesses for the good, as it says, “And you shall love the L-rd
your G-d with all your heart, with all your soul and with all
your might” (Deuteronomy 6:5). “With all your heart,” with
your two impulses, the evil impulse as well as the good im-
pulse. “With all your soul” even though he takes your soul

[life] away from you. “With all your might” with all your
money. Another explanation, “With all your might” whatever

treatment ...
Torat Emet 357 (Public Domain) - Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

103 (N 772) R9po1 M2

The note says the Zohar’s wording is quoted there.
KEHOT'S NOTE
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The note says the Raaya Mehemna’s wording is copied
there.

KEHOT'S NOTE

.XL,TAPN AT 3-97521 .2 ,7%0 77 2-970 NUWRN2 DTN PRy wbn

XTIV PR

105| Adam’s words about Chavah, which the Zohar passages
cited here interpret.

Genesis 2:23372:2 N"wR12

2 YN K2 X7 "1P3 T2 23y DIY DYSN NNT DTRT 87
MNP WORR

And the man said: ‘This is now bone of my bones, and flesh

of my flesh; she shall be called Woman, because she was tak-

en out of Man.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

106 SWan WA SnEyn Oxy

The Zohar on Vayikra quotes “bone of my bones and flesh
of my flesh” in its discussion of the woman built from
Adam’s side, the first of the passages the text cites.

Zohar, Vayikra 61:406-63:4161"1n:170-1"N:X”0 R~ ,7711 190

It may be asked, seeing that David also used to rise at mid-
night to study, why was he warned by chastisement? The
reason is that he transgressed against the very grade to
which he was attached, and therefore he required to be
chastised. His punishment, in fact, fitted his crime: he
sinned against the holy Kingdom and Jerusalem, and there-
fore he was driven from Jerusalem and his kingdom was tak-
en from him, until he had made sufficient atonement.’ R.
Judah asked why David was punished at the hand of his ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

107 SWan W21 Snsyn oxy

The Raaya Mehemna at the end of Teitzei quotes “bone of
my bones” and “flesh of my flesh” in a passage on the
tefillin of the head, one of the passages the text cites.

Zohar, Ki Teitzei 20:98-22:108m1”:273-1"%:"3 X¥N °J 7111 7120

108 SWan W21 Snsyn oxy

The Zohar on Acharei Mos cites the verse in its discussion
of the “house built with wisdom,” another of the passages
the text cites.
Zohar, Achrei Mot 64:378-66:388-1"yw: 7”0 Nin °INX ,7717 190
mow:"0
R. Abba, however, said that “born at home” means coming
from the River that issues from Eden, and “born abroad”
from the Small of Countenance.
The Zohar; London, Soncino Press, 1933 (Public Domain)

109 (N N”27) N¥n 2”0 »”yn2

The note says the wording of this Raaya Mehemna passage
is copied there.
KEHOT'S NOTE
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.2,pN A7 3-775 NPWRI2 NN PRy S

110 (N A7) "IN D2 M

The note says the wording of this Zohar passage is copied
there.
KEHOT'S NOTE
.2,)1pN AT 3-715 NPWRI2 N7MRA pRYI NwSn

m (N 1°2) NPWNRT2 M2 KR

The note says the Zohar’s wording on “bone of my bones”
as the supernal and lower Shechinah is copied there.
KEHOT'S NOTE
990 .32 ,7MPN AT A-NPWRI2 .2 ,790 7T 2-NPWRI2 N7MIRD PR PRyl
WKLY PR

112 NDD RNPOWI ARDOY KNOW T SWwan W onyn o8y
Israel, the central pillar, includes the supernal and the
lower Shechinah, the Shema of evening and of morning,

and of them it is said, “bone of my bones and flesh of my
flesh.”

Zohar, Bereshit 21:238-2481"1n1-1"97:X”5 N°*wKX12 ,7717 990

13 D°9WR W 7773

That discourse explains the supernal Shechinah and the
lower Shechinah as the two levels of “bride” of which the
whole Song speaks, which are the higher and the lower
unity.
KEHOT'S NOTE
.2, WU nMpo

14 0oWR PR
The opening words of the Song, which begin the Likkutei
Torah discourse cited here.

Song of Songs 1:1'X:’R 01w "W

:NPY? WK 00Wn Y
THE song of songs, which is Solomon’s.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

115 SRS yuw
“Hear, O Israel”: shema also means “understand,” the
contemplation of G-d’s oneness.

Deuteronomy 6:4°7:1 0°727

:1IX Havayah 11°p%% Havayah X1 ynw
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

16 Synn DBwa 1725 TIY PR

“There is nothing else besides Him,” part of the passage
the Kehot note cites.
Deuteronomy 4:357172:"7 07137
37277 TIY 1°K DOPPRIT KA1 7D NYT? NXIT IR
Unto thee it was shown, that thou mightiest know that the

L-RD, He is G-d; there is none else beside Him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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17 Synn oonwa
“In the heavens above and on the earth below, there is
nothing else.”

Deuteronomy 4:3907%:"7 0127

“2¥1 Pynn DM DPYRT XN 1 0D 922777 Nawm o1 ayT)
T PR NN PIRG

know this day, and lay it to thy heart, that the L-RD, He is

G-d in heaven above and upon the earth beneath; there is

none else.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

118 2OPPR RITPYR °1 0

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
00,00, 0w R

119 2OPPNR R 10PN °1 0D

“Know that Havayah your G-d, He is Elokim,” one of the
verses the Kehot note points to: Havayah, the infinite, acts
through Elokim, the Name of contraction.
Deuteronomy 7:9°v:’t 0°727
TONT M2 MW TENIT KT DN X PE0N M3 YT
737 PR 1NiRN TP 1PIIRY
Know therefore that the L-RD thy G-d, He is G-d; the faithful
G-d, who keepeth covenant and mercy with them that love
Him and keep His commandments to a thousand
generations;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

120 PR M7 PR

“These are the generations of Yitzchak,” the verse of the
discourse cited for Havayah and Elokim.

Genesis 25:19v:71” N°wX12
PN TR BN BN PIE AT NPKY

And these are the generations of Isaac, Abraham’s son:
Abraham begot Isaac.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

121 | “Darkness and light are alike”: before the light that en-
compasses all worlds, spiritual and physical are equal.
Psalms 139:1227:0"%p 0°%°11n
:TIRD 12°WND 1°KR° DI 1P72) Jan UKD qUn-oa
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 11

122 PPN’ DX NAnNY

The verse after the Shema: the love that follows from un-
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derstanding that G-d is one.

Deuteronomy 6:5°77:"1 %727
STTRRT222 qWDI222 72377222 TRX 1 DX NITNY

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

123 onwa oo on
“Whom do I have in heaven? And besides You I desire
nothing on earth”: a love that wants nothing but G-d.

Psalms 73:257172:37y 0°2°11n

{PIR2 PNIDOKD A0y DMWY 0N
Whom have I in heaven but Thee? And beside Thee I desire
none upon earth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.719,3y 0°%nn

PARAGRAPH 12

124 T1N2 1”0na

Kehot’s note points to where this is explained further: Pri
Etz Chaim.
KEHOT'S NOTE
27D WUPR W N7YD L.R7007 1™IRIVA 172 .71 ,A70 R”AWA0 1M

125 mA1onw navne oTp RN ot

In Abaye’s order of the Temple service, the blood of the
daily offering comes before the trimming of two lamps of
the Menorah. The discourse cited here explains this order.
Yoma 33a:3'3:X 2% RnY
"NY N2vT? 0T TRAT OT) ,TRAT 077 DT N3 wRn navm
,D’j;?f'? o7ip IﬁjU[)ﬂ ,.TﬁjDQT? o7 Ning ’Ij[ﬁ navm ,Nin)
22017 1PRPam ,1’1:1’31_'!? anm ,HUJD‘? 072X
William Davidson, Vocalized Aramaic (CC-BY-NC)

126 negos® aob oM

“And it shall be for you as tzitzis,” the verse of the dis-
course cited for love as fire in the heart.
Numbers 15:39v”7:1"1 72712
DNR O°y1 1 NIgRTP3 R ORTIN IR onPRTY NYURL 0d% M
DN D3 DOXTIYN DY X 02337 1N 1MANDRD)
And it shall be unto you for a fringe, that ye may look upon
it, and remember all the commandments of the L-RD, and
do them; and that ye go not about after your own heart and
your own eyes, after which ye use to go astray;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

127 PRy 291 WOR 2p2

“The inward part of a man, and a deep heart”: contempla-
tion that reaches the inner depths of the person.

Psalms 64:7°1:7°0 0°2°71n
:pny 291 ¥R 211 enn o unn nviywen’
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They search out iniquities, they have accomplished a dili-
gent search; even in the inward thought of every one, and
the deep heart.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

128 9225 P02
“With all your heart,” the full love of the Shema.
Deuteronomy 6:5°77:1 0°7127
STTRR222 qUDI222 72257222 TRX 1 DX NI
And thou shalt love the L-RD thy G-d with all thy heart, and

with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

129 7225 By 2197 7182 2IN WK TPNRT 22127

The verse after “You shall love,” which the maamar reads
as the stage after love: the Torah and mitzvos, the burning
of the fat.

Deuteronomy 6:6:1 0°127
9227723 DI T I WK 12K 01270 T
And these words, which I command thee this day, shall be
upon thy heart;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
130 Y10
“To fill his soul when he is hungry,” the image for the
thirst of love that is then filled.
Proverbs 6:30°5:1 ">wn
13y 72 9WDI K9P 2913 >3 2337 MRY
Men do not despise a thief, if he steal To satisfy his soul

when he is hungry;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 13

131 2y7° 93 1wB1 RYRY
“To fill his soul when he is hungry”: the image for the sat-
isfaction that follows the thirst of love.

Proverbs 6:30°%:1 "wn
1277 72 9WD1 K7 23137 °2 2337 N2KY
Men do not despise a thief, if he steal To satisfy his soul

when he is hungry;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

132 o PR wIp

“Israel is holy to Havayah, the first of His harvest”: Israel,
sanctified by the mitzvos, comes before the “harvest” of
the ordered worlds.

Jeremiah 2:32:2 707

DIPPR 2P Y7 MYR? PPIRPI TNRIAN NUYRT R PRI wTR
o

Israel is the L-RD’S hallowed portion, His first-fruits of the

increase; all that devour him shall be held guilty, evil shall

come upon them, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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KEHOT’'S NOTE
.3,27n

133 B D PRY munbn awy 10 PR

Every blade of grass has a mazal above that makes it grow:
the ordered chain to which the “harvest” belongs.

Bereshit Rabbah 10:6"1: 127 n°wxR12
NR XDIM RDINT 072 L7 10 D00 79PN PR IR R0 12
55 99 PR 110 937 AR .NAPInT DR ApIn 0PN 0Nt ,nonn
RIT T, 27297 7K AMIR 7929 ,3°p72 21017 PRY 2031 2wy
21 PRI 1WWR 0UWN OX 0w Mpn nyTR (T2 ow) 22007
.INBN 2503 MW IR, MITYR Wpna . Ow) 0w YR
55031 ,MTPO DR NITYM 1R AR 71R°0 N KDD 13 KI1°A0 020
NP2 NI ROXINA :(QW) 2°N3T RIT KT WPD 0P 12 wn
... XM 92 01130 %37 .00 712 5y v
Bar Sira said: G-d produced drugs from the earth with which
the physician heals the wound, and with which the pharma-
cist mixes his compounds.38:4. Rabbi Simon said: There is
not a single blade of grass that does not have a constellation
in the firmament that strikes it and says to it: ‘Grow.’ That is
what is written: “Do you know the rules of the heavens? Will
you establish its dominion [mishtaro] on earth?” (Job
38:33). It is an expression of being in charge [shoter]. “Will
you tie the chains of ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

134 23 byn mas s

“For one higher than the high watches,” the chain of levels
each above the other.

Ecclesiastes 5:7°1:’1 nomp

>3 YN0 MRNNTOR AIPTR1 AN PTE) LBYR 1) ¥ pUYTDN
:0TPPY 077N MY 723 Py 723

If thou seest the oppression of the poor, and the violent per-

verting of justice and righteousness in the state, marvel not

at the matter; for one higher than the high watcheth, and

there are higher than they.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

135 772 1Y Ay . L ARIANT 0

The note says that this passage, from “for the harvest” to
“the supernal delight,” is quoted in both places.
KEHOT'S NOTE
L19W Y K-T71 N”MIR2Y LTIR Y 01D N”MIRA K2

136 o MWy e NUMa

That passage, on 43a, distinguishes the love that rises by
itself from contemplation, like a flame, from the love that
desires to cleave to G-d, which every Jew has; “You shall
love” is the longing that Havayah be your G-d.
KEHOT'S NOTE
:RPY0 1707 RO °D2 M2 Y LK LA R1aN D PR
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“To do what is upright in the eyes of Havayah your G-d,”

whose explanation the text cites for the “straightness” of
the mitzvos.
Deuteronomy 13:19v°:2 0°127
D" 7137 "33 WK 1PRIZNTPI IR YR R N Pipa yrwn %3
IPPPR N 1Y Y0 Niwy?
when thou shalt hearken to the voice of the L-RD thy G-d, to
keep all His commandments which I command thee this

day, to do that which is right in the eyes of the L-RD thy G-d.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

138 n1Paa mvana

Michal’s words about David, “as one openly reveals him-
self,” borrowed for the open revelation of the Infinite
Light in the mitzvos.
II Samuel 6:20°2:1 2 2R10w
MRM TT NRIP? PIRYTN2 9% KM IN°2TnR 7727 M7 U
VI3 TR CPY? DD M7 IWN PN Tew ovn T2
:0°P7 TR NI NivaTD
Then David returned to bless his household. And Michal the
daughter of Saul came out to meet David, and said: ‘How did
the king of Israel get him honour to-day, who uncovered
himself to-day in the eyes of the handmaids of his servants,
as one of the vain fellows shamelessly uncovereth himself! ’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

139 R 2% e

“And for the upright of heart, joy”: the joy that follows the
thirst of love.
Psalms 97:11x”:17% 0°2°1n
Mt 22779791 PUTEY Y1 TN
Light is sown for the righteous, And gladness for the upright
in heart.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X ,1% 0°9n

140 WP 59772 2aNTe°

“His foundation is in the mountains of holiness,” applied
to the Torah and mitzvos, founded in the supernal
holiness.

Psalms 87:1°X:1"0 0°2°1n
WTPT1702 INTI0Y Y iR m_‘p";;’?
A Psalm of the sons of Korah; a Song. His foundation is in
the holy mountains.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
141 0°W° 1 "TIpR

“The precepts of Havayah are upright, gladdening the
heart”: the mitzvos come “straight,” not through the chain
of worlds, and so they bring joy.

Psalms 19:9°0:1”> 0°%°11n
07y NTPRY 1720 MR 277 mnin 0w N mpe
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The precepts of the L-RD are right, rejoicing the heart; the
commandment of the L-RD is pure, enlightening the eyes.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.0 ,0> 0°%n

PARAGRAPH 14

142 %15 7210 n7Mm

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
N ,RTIRD

143 %15 7210 n7m

Among the deeds whose fruit a person enjoys, “Torah

study is equal to them all.”
Mishnah Peah 1:1°R:’R 8B 11wn
mbma LRI ,0°7102m ,ARET WY Dﬂ'? TRY 0°727 WK
M7 0%1Y3 10°NiID IR DTNV 07127 19K .17iR Tmbny ,0vTon
NRIM ,0°700 MR L0 AR T2 .KX27 0IY7 i nop 1pm

:0732 7312 173 TnPm 7202 01X 12 oYY

These are the things that have no definite quantity: The cor-
ners [of the field]. First-fruits; [The offerings brought] on ap-
pearing [at the Temple on the three pilgrimage festivals].
The performance of righteous deeds; And the study of the
torah. The following are the things for which a man enjoys
the fruits in this world while the principal remains for him in
the world to come: Honoring one’s father and mother; The
performance of righteous deeds; And the making of peace
between a person and his friend; And the study of ...

Torat Emet 357 (Public Domain) - Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

144 anmwy® avn

“Which I command you today, to do them”: the stress on
actual doing.

Deuteronomy 7:11xX”°:t 0727

:0niy?
Thou shalt therefore keep the commandment, and the
statutes, and the ordinances, which I command thee this
day, to do them.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

N7, 10MaT

145 RDoYD RO WY
On Behar the Zohar says that hearing belongs to one place
but “doing is above,” which is why Israel put doing before
hearing at Sinai.

Zohar, Behar 4:13-157v-2"°:"7 9712 ,717 790

And since Israel at therefore “hearing” is attached to this
Mount Sinai placed “doing” before “hearing’ sabbatical year.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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On “Havayah remembered Sarah ... and Havayah did for
Sarah,” the Zohar says the “remembering” comes from
the mazla, the river from which all blessings flow, while
the “doing” is higher than that level.

Zohar, Vayera 26:387-28:427175n:M1”3-1"2w:1”3 X7°1 7117 100
Hence, besides “visiting” Sarah, G-d also “did” something
in the region on high, since everything depends on that.
Hence the two stages of “visiting” and “doing”, with the
name of “the L-rd” mentioned with each, the whole forming
one process.’

The Zohar; London, Soncino Press, 1933 (Public Domain)

147 N9%1°221 2”y A”PT 902’02 M

The note points there for these Zohar passages on “the do-
ing is on high.”
KEHOT'S NOTE
Y R-77D 2739 IR KD

148 7292 919y vy mdwhnwn T

The epistle that the text itself cites in the next paragraph
for the creation of the physical, to which the note points
on the chain of cause and effect.
KEHOT'S NOTE
.J 0 PURAR R

149 s — Dwhnw:

A later passage in Likkutei Torah on Shir HaShirim, to
which the note sends the reader on the chain of worlds not
reaching the physical.
KEHOT'S NOTE
[o] .(x731 ,D) wrnwa pryn

150 oUrINRD
Rabbi Simon: every blade of grass has a mazal in the heav-
ens that strikes it and says, “Grow!” The maamar limits the
mazal to growth, not existence.

Bereshit Rabbah 10:6": 127 n"wx"2
NR KD RDIT 072 ,7IRT 1 000 A9YT MPR RR K70 13
55 1% 1R :71°0 °27 MR .NAPANAT DR PR NPT O ,nonn
RIT KT L2732 79 90IRY IMK 7920 L3912 D 1R PRY 2w 2wy
23 PAR2 1vwn 0Uwn OR DORw Mmpn nyTen (7P aw) o007
.iNBEN 9703 MOWIN IR A1 MITYR WP L(C av) WY nwb
57091 ,MT°8 DR NITYR 11°0 IR 71°0 71 KD 13 RI°An 227
ANY2 MM ROXINA :(OW) 22007 RIT RTI WPR wp P2 qen
... K™ 720130 °27 .011n 1732 5y v

Bar Sira said: G-d produced drugs from the earth with which
the physician heals the wound, and with which the pharma-
cist mixes his compounds.38:4. Rabbi Simon said: There is
not a single blade of grass that does not have a constellation
in the firmament that strikes it and says to it: ‘Grow.’ That is
what is written: “Do you know the rules of the heavens? Will
you establish its dominion [mishtaro] on earth?” (Job
38:33). It is an expression of being in charge [shoter]. “Will
you tie the chains of ...
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Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE
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151 naNnG M

The utterance “Let them be for luminaries,” the spiritual
stage of their creation.

Genesis 1:1570: R N"wR12

A7 PINTPY PRIT? DT OR02 NNIRRY vl
and let them be for lights in the firmament of the heaven to
give light upon the earth.” And it was so.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0 LR NPwRA2
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
RiCR% sl

153 299172 NININAT 21 DX Q0PN WY

“And G-d made the two great luminaries,” the separate
making of their physical existence.

Genesis 1:1610:’R N'WX12

i1 NPwnn? P730 IRITNR 075730 NIRRT 2IWNR 0°p0K Y
:0°22157 NX1 12720 NPYRR? TURT IRRINK

And G-d made the two great lights: the greater light to rule

the day, and the lesser light to rule the night; and the stars.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 15

154 ek
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
J,8 0w

155 Perakay
“Let there be a firmament,” the utterance for the spiritual.
Genesis 1:6"1:’X N°wRI2
10707 07 1°2 27720 O 00T 702 3R ) DOR9R RN
And G-d said: ‘Let there be a firmament in the midst of the
waters, and let it divide the waters from the waters.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
156 Y1 DR Q7PN WYN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
J,N 0w

157 Y9071 DR BODOR WM

“And G-d made the firmament,” the separate making of

likuteitorah.com/likkutei-torah/pinchas/3/
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the physical.
Genesis 1:7°1°R N°wR12
D710 172 ¥°R77 NARN WX 077 172 P77 ¥RIINR DOR0R Y
1RV Y R? 23R TN
And G-d made the firmament, and divided the waters which
were under the firmament from the waters which were above

the firmament; and it was so.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

158 1°1 W21 YINA NN
“Let the earth bring forth living creatures,” the utterance.
Genesis 1:24772:X n°wx12
YIRTINIM @RI MR02 AXR? M0 WHI YR KIIA DOPOX TN
97 A

And G-d said: ‘Let the earth bring forth the living creature
after its kind, cattle, and creeping thing, and beast of the
earth after its kind.” And it was so.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

159 N1 R DOPYR WYY N W PINT R3IN

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.12-720 ,K QW

160 PN N1 AR 20PN WY
“And G-d made the beasts of the earth,” the physical
making.

Genesis 1:257172°X N"wR12

3772 NXY AXR? MRN2TNKY APR? PIRG NU0NK 0OR0K YN
1230779 077K N1 07 TRTIRG

And G-d made the beast of the earth after its kind, and the

cattle after their kind, and every thing that creepeth upon

the ground after its kind; and G-d saw that it was good.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

161 o957 w12 IR0 17T

That additional explanation contrasts Torah study, the in-
ner dimension of memalei, with the practical mitzvos,
done with physical things, whose light is from sovev, since
the physical does not come from the spiritual by cause
and effect.
KEHOT'S NOTE
.79°R1 2,23 RMN

162 N1abn w2 1N2°

“Let them bring royal apparel,” the verse of the Torah Ohr
discourse cited.
Esther 6:8'11:) 71noxR

917 1Py 27 YR 0I0) T7R0 127Wa? AWK Mdvn w27 N0

AWRI2 M5%N NI 1R WKL

let royal apparel be brought which the king useth to wear,

and the horse that the king rideth upon, and on whose head

a crown royal is set;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The epistle beginning “He and His life-forces are one,”
cited by the text for the separate creation of the physical.
KEHOT'S NOTE
.2,2%p 97970

164 WIIN 229 naw

“That gladdens the heart of man,” borrowed for the joy of
doing a mitzvah.

Psalms 104:157"0:7”p 0°2°1n
907 WAIR22? D) 1w 078 PNETY YRT2? Mo 1)
And wine that maketh glad the heart of man, Making the

face brighter than oil, And bread that stayeth man's heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

165 7377 N3 AR
“Indeed with joy and singing”: the rejoicing of the wilder-
ness in bloom, borrowed for the joy of a mitzvah.

Isaiah 35:2°2:717% 117 yw°

72720 777 72703 11377 32 1 NP3 AN 2am men 12
APPOR 777177929 IR R 1M

It shall blossom abundantly, and rejoice, Even with joy and

singing; The glory of Lebanon shall be given unto it, The ex-

cellency of Carmel and Sharon; They shall see the glory of

the L-RD, The excellency of our G-d.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 16

166 myws 5y
“Working salvations in the midst of the earth,” applied to
the G-dly soul’s work within a person.

Psalms 74:1227:77y 0°2°11n

IR 2772 NIYIY° PyD 07PN 227 07K
Yet G-d is my King of old, Working salvation in the midst of
the earth.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

167 Iy 291 WK 27p3

“The inward part of a man, and a deep heart,” where that
work takes place.

Psalms 64:7°1:7°0 0°2°11n
:pny 291 ¥R 211 enn o unn nviywen’
They search out iniquities, they have accomplished a dili-
gent search; even in the inward thought of every one, and
the deep heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
168 119 RPKRD

“From a lofty roof to a deep pit,” the Talmud’s image for a
great fall, here the soul’s descent into the body.

Chagigah 5b:16-171>-11:2 71 12°3n
N2102 ’N[I? NOR °3 ,7 A2 2 KA nirp 990 v 1 MO "2
K727 07 RIWRR MR T T 9D — PP oonwn e

likuteitorah.com/likkutei-torah/pinchas/3/
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XInT? Aom %3 KIIRD DY PRy N RN v3T 221 KDPRY
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DX 272PK) KIX PP AMINCPI2 21910 KD ,NR 200
William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 17

169 oIm NI
“But He, being merciful, forgives iniquity,” a verse said in
Pesukei deZimra.

Psalms 78:38172:1”y 0°%°11n

53 Y RDY BR WP N27M NAAYetRDY 1y 1920 DM XM
innn

But He, being full of compassion, forgiveth iniquity, and de-

stroyeth not; Yea, many a time doth He turn His anger away,

And doth not stir up all His wrath.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

170 119Y2 W0 WIR T

“Every way of a man is right in his own eyes”: a person
does not see his own descent.

Proverbs 21:2°2:x73 "own

1 niab 190 1Py W WORTT Lz.;J
Every way of a man is right in his own eyes; But the L-RD
weigheth the hearts.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,X9°5wn

171 w3 NI DAw3

“Since he, too, is flesh”: the human perspective that takes
the body’s needs for granted.

Genesis 6:3°2:) N°WR12

XD Y M 2 KT DAY 0PV DTNRD M TITRY N R
3T DY)

And the L-RD said: ‘My spirit shall not abide in man for

ever, for that he also is flesh; therefore shall his days be a

hundred and twenty years.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.2, PwRA2

PARAGRAPH 18

172 117 9P T2 WU

In that discourse “our fathers” are the emotions, which
Egypt “embittered,” the bitterness of the maror; it goes on
to explain “the voice of my beloved” as the drawing down
of a “greatvoice” that is not heard.
KEHOT'S NOTE
XD WU nMpe
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“The voice of my beloved,” the verse of the discourse cited Earlier in this maamar: the offering rises through the lion
of Chesed to the Infinite Light, and prayer, like Michael’s
offering of the souls, is the same ascent.

KEHOT'S NOTE

IR NP OY TOR °Y (273WN NRYIT) V?IIN A0 LT LY PR AR

on matzah and maror.
Song of Songs 2:8°11:2 0°1°wi W
:NIY2IT7DY YO OO0y AT K2 TN CTIT IR
Hark! my beloved! behold, he cometh, Leaping upon the
180

mountains, skipping upon the hills. 2onra P . . oowasn

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain) An earlier Likkutei Torah passage on Vayikra, to which the
s

174 9979 =70 note points for the lambs’ voice of mercy.
KEHOT'S NOTE
The discourse “And He spoke” on the census in Bamidbar.
9] .(7,2) X
KEHOT'S NOTE
.3 ,292mma nmph 181 #1M3919% PrnD
175 anIaR neab amnowns “Like a ewe that is dumb before her shearers”: the lamb’s

silent suffering, which evokes compassion.
“By their families, by their fathers’ house,” the words of

the census discussed in the discourse “And He spoke.” Isaiah 53:71:37myw

Numbers 1:2°2:°K 92712
720m3 ONAR n°37 DnnRwR? PXIYUTI3 NTYTRD WRITIR RY
:0n23737 12177 niny

U 2207 Doy B nawd awd veTRDY X9 My XM Al
1B ANDY K21 AN
He was oppressed, though he humbled himself And opened

not his mouth; As a lamb that is led to the slaughter, And as a

Take ye the sum of all the congregation of the children of sheep that before her shearers is dumb; Yea, he opened not

Israel, by their families, by their fathers’houses, according his mouth

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

to the number of names, every male, by their polls;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

176 Py wis 27y Sl
That passage explains the eagle as the mercy drawn 182 el IR TN R R
h h th le-f: f the Chari h r -
t roug' the eagle-face of the C ariot over the soul’s de The note says this passage, on the wool that grows only
scent into the body and the animal soul, as at the Exodus, L. .
. K K through the skin, is copied there.
and beyond it the Thirteen Attributes of Mercy revealed on
KEHOT'S NOTE
Yom Kippur.
07y ROTR Y DOUDWN NPT PNy T Yup
KEHOT'S NOTE
.2,y IR NP 183 29973 17T
177 9oy WIS That discourse explains the parsa, the partition, from Etz

Chaim, and the thirteen curtains of the Second Temple,
which Rashi says were made for modesty.
KEHOT’'S NOTE

“As an eagle rouses its nest, hovers over its young,” the
verse of the Likkutei Torah explanation cited here.

Deuteronomy 32:11%”:27% 0°737
:iN72K8-5y 1KY 1n0R? 121D WD AN YRR i3p 7Y w3

CROTR Y DOLAWR NIRRT .2 ,2° RN

184 no1Dn oA

As an eagle that stirreth up her nest, Hovereth over her

young, Spreadeth abroad her wings, taketh them, Beareth “And the curtain shall divide for you between the holy and

the holy of holies,” the verse of the Torah Ohr discourse
cited.

them on her pinions—
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Exodus 26:33372:173 mnw

11X DX N2IB? N°2n MRy NXAT 0077 NOA NFIBTNK AAN)

178 09w 7210 BY DONNR RWNI

“I bore you on eagles’ wings and brought you to Me”: the

attribute of mercy, through which G-d brings Israel close.
Exodus 19:47:0" mnw
RIX) 07103 *D1272Y DINK KXY D¥R7 70y WX DK DX
278 0INK
Ye have seen what I did unto the Egyptians, and how I bore

you on eagles’wings, and brought you unto Myself.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/pinchas/3/
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And thou shalt hang up the veil under the clasps, and shalt
bring in thither within the veil the ark of the testimony; and
the veil shall divide unto you between the holy place and the
most holy.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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That discourse asks why the ten Sefiros are called tikku-
nim, and answers from the soul: in itself it is simple light,
and intellect and emotions are its garments, in which it is
“arrayed.”
KEHOT’'S NOTE
99K 3L, RN

186 phikd b}
Eliyahu’s discourse in the introduction to the Tikkunei

Zohar, the subject of the Torah Ohr discourse cited.

Tikkunei Zohar 17ax 1> 9717 °13pn

187 mMAaywn oo

The note points there for the “shearers” who cut the hairs.
KEHOT'S NOTE
BYP *Y IR D7 AR

188 2327 7K M 7712

That discourse reads the light of the moon and the light of
the sun as Z’eir Anpin and Nukva clothed in Yetzirah and
Asiyah, and distinguishes shemesh, the luminary itself,
from chamabh, its heat.
KEHOT'S NOTE
2,738 nMpo

189 71290 MIN M

“And the light of the moon shall be like the light of the

sun,” the verse of the Likkutei Torah discourse cited.
Isaiah 30:26172:°2 117 yw°
Nyaw 99K QNYIW 7207 AR0T 9K 107 2IRD 112779R M

:RDY? IN20 MY MY 1IWNR A WA 02 0N

Moreover the light of the moon shall be as the light of the
sun, And the light of the sun shall be sevenfold, as the light
of the seven days, In the day that the L-RD bindeth up the
bruise of His people, And healeth the stroke of their wound.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

190 TPy b

“And Rachel was barren”: here, the soul that cannot give
birth to love and awe.

Genesis 29:31x77:17) n°wx12

(P8 P AT NN MDA ANIYD T XL
And the L-RD saw that Leah was hated, and he opened her
womb; but Rachel was barren.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

XY 03 NPwRI2
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“Rachel weeps for her children”: the weeping of Tikkun
Rachel.

Jeremiah 31:1570:R77 1R
m92n P07 0NN °33 M3 yRwl An12 Yip Havayah ny 3
IPX °2 73277y ONIT? MIRD 11270y
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Thus saith the L-RD: A voice is heard in Ramah,
Lamentation, and bitter weeping, Rachel weeping for her
children; She refuseth to be comforted for her children,
Because they are not.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

10 LRD

192 nAnRw %127 aN

“A joyful mother of children”: the joy of Tikkun Leah, after
love is born.

Psalms 113:9°0:3°p 0°%°1n
:HE"IY?'?U MY 0°13770K N°27 NIRY CTIn
Who maketh the barren woman to dwell in her house As a

joyful mother of children. Hallelujah.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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193 AIynn INw

“Then you shall delight in Havayah,” which the Kehot note
compares here.

Isaiah 58:147":1”17°yw°

PR (M) [Ponaltty R399 Havayah™by aynn 1w
:127 Havayah °3 3 T°2% 3p¥? 0211 Pn7oxm

Then shalt thou delight thyself in the L-RD, And I will make

thee to ride upon the high places of the earth, And I will feed

thee with the heritage of Jacob thy father; For the mouth of

the L-RD hath spoken it.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 19
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“And Moshe was tending the flock of Yisro his father-in-

”

law.

Exodus 3: 1'% mnw

Hablyi u’p‘vzg.j 'Itl"?t; N2 92780
Now Moses was keeping the flock of Jethro his father-in-law,
the priest of Midian; and he led the flock to the farthest end
of the wilderness, and came to the mountain of G-d, unto
Horeb.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note points there for an explanation of “Moshe within,
Yaakov without.”

KEHOT'S NOTE
.3¥P ¥ TANNX1 °D NYMR2 B X7 .[3] ,[X ,03] 27 >N N2 XIM 07
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196 PR R
The Tikkunei Zohar (Tikkun 13), where, the Kehot note

says, this teaching is found: Yaakov is the central pillar
from the outside, and Moshe from the inside.
Tikkunei Zohar 29a:7-8°1-"1:X 1”2 97171 *1pN
aPYM DY P> RIM APY°3 IANKR 79T %2 1910 PN 1)
AN AWwR RM 7297 RIWON RNPYRART RTINYT RIP1T IR RN
70 RT 17321 .RNNWIN KT RDIAM RT .M IRIPT RIWON KPR M
RTINY 77 "NM LTI N33 NPR DOW RDOYIART RTIAYT PO
17 1371 IN30 YOI PP TR LRN1IWA NANNK T3 00w RNPYRART
Y930 IR 0°pOR 77 127 TP n0a
Constantinople, 1740 (CC-BY-NC)

197 729 INX 7INIT O 2py°
“And Yaakov tended the rest of Lavan’s flock.”
Genesis 30:36177:°2 n"wx12
137 WENR Y1 3pYN 3pY PR A2 0w nYer 177 op)
SealIEh]
And he set three days’journey betwixt himself and Jacob.

And Jacob fed the rest of Laban’s flocks.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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“Every way of a man is right in his own eyes”: without
knowledge one does not see the soul’s fall.

Proverbs 21:2°3:x73 "5wn
T N12? 19M PPY2 Y VRT3
Every way of a man is right in his own eyes; But the L-RD

weigheth the hearts.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 20
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Another passage the Kehot note gives: Moshe was over the
great Sanhedrin, and therefore “Moshe was the King’s
groomsman.”
Zohar III, 20aR ,> 2t
KEHOT'S NOTE
.3,y .2,31 .8 ,0 0m
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The Zohar on Metzora: Moshe is higher, “the King’s
groomsman,” and Aharon is “the Queen’s groomsman,”
who prepares the Queen for the King.
Zohar, Metzora 4:18-7:257172:1-117°:"7 ¥71%81 ,9717 190
He replied: ‘It is written here, “two living clean birds and
cedar wood and scarlet and hyssop”. “Living” is a reference
to two of the “living creatures” (Hayoth) that Ezekiel saw, de-
noting the place from which the true prophets draw inspira-
tion. “Cedar wood” we have explained. “Scarlet” indicates
the place of Severity, which is associated with him at first.

likuteitorah.com/likkutei-torah/pinchas/3/
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“Hyssop” is the lesser Vau which gives sustenance to the
Community of Israel. All these again rest upon him because
he has been purified.” R. Judah and R. Isaac were once ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

201 2°vEwn 19N 7Y

That passage reads mishpat as “walking,” like halachah:
the ascent of the worlds level after level through knowl-
edge, the awareness of G-dliness, which is drawn into a
person through studying the laws of the Torah.
KEHOT'S NOTE
AL,y R™MN
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The verse of the Torah Ohr discourse cited, which explains
mishpat as “walking” through knowledge.

Exodus 21:1'R:X”> mnw
{07397 00N WYX DULBYRT 17K
Now these are the ordinances which thou shalt set before

them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

203 2°omAm YD AW 273

That passage explains “like a flock of ewes that came up
from the washing” as the refining of the laws and mitzvos,
which is done through Moshe, the Faithful Shepherd,
drawn from the sea of supernal wisdom above the chain of
worlds.
KEHOT'S NOTE
A wrnw nmph

204 2o%mnT 9Ty A

“Your teeth are like a flock of ewes,” the verse of the
Likkutei Torah discourse cited.

Song of Songs 6:6"1:1 0w W

PX MP2W) NKNR OPW ST 2YY DP0IN TTYD TIY
073

Thy teeth are like a flock of ewes, Which are come up from

the washing; Whereof all are paired, And none faileth among

them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

205 2py" nwn

The Zohar on Balak compares Moshe and Yaakov: Moshe
ruled over the angel in his lifetime, Yaakov after he left the
world.

Zohar, Balak 6:51-59171-8"1:" P‘?J Malityiniole]

To Abraham again she appeared as “Adonay“, as it is writ-
ten, “And Adonay appeared to him in the plains of Mamre”
(Gen. 18, 1), because at that time he had accepted the
covenant, and what had been concealed from him till then
was now revealed. Jacob called her “angel” when he was
about to depart from the world, because at that moment he
was about to inherit her. “Who redeemed me from all evil”:
because he never drew near the side of evil, and evil never
had dominion over him. ...
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207

208

209

210

The Zohar; London, Soncino Press, 1933 (Public Domain)

2Py YN
The Zohar on Vayetzei compares Yaakov and Moshe at the
well: Moshe separated himself entirely from the “lower
house,” while Yaakov did not.

Zohar, Vayetzei 14:95-15:115170p:1”0-1"%: 7" X" 7717 190
Observe that Jacob, when he sat by the well and saw the wa-
ter rising up toward him, knew that there he would meet his
destined wife; and so it was, as Scripture says: WHILE HE
WAS YET SPEAKING WITH THEM, RACHEL CAME WITH
HER FATHER S SHEEP. AND IT CAME TO PASS WHEN
JACOB SAW RACHEL, ETC. It was the same with Moses, who,
when he sat down by the well, as soon as he saw the water
rising toward him knew that there he would meet his des-
tined wife; ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

27y vapT pha e ama
The note points there on the Zohar passage in Balak about
Moshe and Yaakov.
KEHOT'S NOTE
.X2°2°Y RWN *D N”MK3 XA

12°9PN AWK AWRA M
“This is the fire-offering that you shall offer,” in the plural:

a mitzvah for all Israel.
Numbers 28:3°2:1”2 72712
DY DR MYTI2 0722 N2 12PN WK YR M1 077 D7
100 N9V oY
And thou shalt say unto them: This is the offering made by
fire which ye shall bring unto the L-RD: he-lambs of the first
year without blemish, two day by day, for a continual burnt-

offering.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N2T nmm
The Talmud’s “go down a step” (nechos darga), which the
maamar hears in nicho’ach.
Yevamot 63a:10-11x"°-":X 3”0 Mn1°
.120mnR — 17122 PRIYR POV IR KP) YRV .pURYN X OW
PO XDIPK 203 KITT MUM3 XDIPK 203 1R RPN I 7i0p
XD NIAYID PR RIIAR T2 YPR 020 WY LRI 02 X3
onMD MY O3 NPT WKIY LOKYY v XpY 0PIy
7101 °MRA NIR PRPA TR PANR :2°NN 7 0NINN A0

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.X,20 M2

1p5 @91N3 WP YU TI0w

There Sandalfon’s crowns from Israel’s prayers are ex-
plained at length: the requests of the Shemoneh Esreh ask
for a change of will above the level of Torah, which comes
from Chochmah.
KEHOT'S NOTE
191N WYY LA LA W TP’ 1m0
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212

213

214

215

°129P DX OT°9R NO72RY PRIW® 212 DR 18...

APL BUND WP PrTIow
Sandalfon ties crowns for his Maker.

Chagigah 13b:4°7:2 2 1211
YR °27 WK PNIPNa PR PIND TN 1DIX MM AT RN
RIPINND .NPAT PIR YR TR PN TRIY RITW TR IRDR
IV LMW NIRD wRn TP0n anm 79330 LY 199710 :RIp
1 7920 N2 :2°N0M 221K L3p% 000D WIPY 129707 T1INR
22071 DIXY RAAK DY KT AP Y177 KD nipnT D9on ,»inipnn
Y2
William Davidson, Vocalized Aramaic (CC-BY-NC) ‘

man a2

That discourse explains the mezuzah on the right as as-
cent from below, like the mitzvos, with the Shema’s “with
all your heart,” and the Chanukah lamp on the left as the
drawing down of the light of Torah.
KEHOT'S NOTE
2,2 R™MN

19151 71T 110 131an M
The Chanukah lamp is placed on the left, “so that the

Chanukah lamp is on the left and the mezuzah on the

right,” the subject of the Torah Ohr discourse cited.
Shabbat 22a:3-4"7-"1:X 275 naw
71 7333 Niyn NIXYY MIOK 137 MR VDR 37 MR AT 27 MK
PR W TR 71 791 7 MK ORIMYT AR ANTINK °D .0
—”192 ... IDYY” R2ANT 742 € AW 07 31 :A9T 31 A2 A°pnn
R27 .17y N2 nign A XPY 5172 11007 XPY .10D? 70wy na
1M 7 12 YW °37m M0 192 P9y NI Nign I RYY LM

... 27MKR L7127 73 7212 NiYn

William Davidson, Vocalized Aramaic (CC-BY-NC)

T°RyD 1% AR AT

The same discourse speaks of the soul longing to be ab-
sorbed in G-d’s essence, “Whom do I have in heaven,”
through binding one’s thought and speech to the Torah,
and of self-sacrifice in the Shema that is above the level of
Torah.
KEHOT'S NOTE
2,0 v nmpe

Q%Y1 TPAYD 10

“How beautiful are your steps in sandals,” the verse of the
Likkutei Torah discourse on Sandalfon cited.

Song of Songs 7:2°2:"t 0°°Wi1 W

T Y DORYN ARD 0077 CRIND °T3TN2 0°PYI2 TRy n

ST

How beautiful are thy steps in sandals, O prince’s daughter!

The roundings of thy thighs are like the links of a chain, The

work of the hands of a skilled workman.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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216 f°171 27y 7IN°22

That explanation discusses how a person is nourished by
food and also raises it, drawing the Infinite Light into
Chochmah through a blessing, so that the fallen vessels of
Tohu are refined and reunited with their lights.
KEHOT'S NOTE
729K 3,19 MR D npY

217 0°719°27 AN By anIN 117 At
The two lambs waved with the Shavuos loaves, the verse of
the Likkutei Torah explanation on the lamb cited.

Leviticus 23:202:375 RIp”

WP DD 3w-PY N *307 191N 021927 07 PY oNR 1750 A°Im
9% 2 v

And the priest shall wave them with the bread of the first-

fruits for a wave-offering before the L-RD, with the two

lambs; they shall be holy to the L-RD for the priest.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 21

218 9°n° K9omaT own

The Zohar: baalei teshuvah draw themselves near with the
desire of the heart “and with great strength,” so perfect
tzaddikim cannot stand in their place.
Zohar I, 129b2 ,vop X”mt
KEHOT'S NOTE
.(>30 K?°112) 2,L0p k7'M

219 P78 DY o nInRwa qPnl ma

On “Let us make man”: with whom did He take counsel?
With the souls of the tzaddikim.

Bereshit Rabbah 8:7°1:’1 1127 n"wx12
,7211 0°p778 P ImwnIa (nR PRINY °37 0w3a PIO0T Y "an
oy 779731 °YL1 "W 0°IX ARR (T R 77T) 2°N057 RIT R
DR Q°P9X 1 73°7 0w 9y ,0°%1° T LTw 1aw° 1R 7000
7TV 73 DOPOR T YN Ow By 0oL 2w TATRA 1 19y DTN
7910 0y .0%% 2122 2 nnw WK (7 7n7%) ow By 17T .0Tpn
13w° X177 712 WITPR 07070 2900 TPn 90nm ay 12w 1NaRRa
07197 DR X121 772 w1TpR PRl 1A ,0optTR bw mwol
Rabbi Yehoshua of Sikhnin said in the name of Rabbi
Shmuel: He consulted with the souls of the righteous. That is
what is written: “They are the potters and the inhabitants of
Neta’im and Gedera; they dwelled there with the king for his
works” (I Chronicles 4:23). “They are the potters [hayotzer-
im]” - alluding to: “the L-rd G-d formed [vayitzer] man of
dust from the ground” (Genesis 2:7). “Inhabitants of
Neta’im” - alluding to: “the L-rd G-d planted [vayita] a gar-
den eastward in Eden” (Genesis 2:8). “And Gedera” - after ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT'S NOTE

A7E7 127 MA AR LT, 972

likuteitorah.com/likkutei-torah/pinchas/3/
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220 N12927 7720 KnA2

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
2,70

221 %7y N7yaw QIpra

Rabbi Abahu’s teaching that perfect tzaddikim cannot
stand where baalei teshuvah stand; the same passage
brings Rabbi Yochanan’s view that the tzaddikim are
higher.
Berakhot 34b:22275:2 775 m1512
— PTRAY MWD Y3V ipY AN 231 VKT NI 7377 K¥PM
229p21 pinT? 0iPY 0YPY” cmRIY 1RV DK 07In) DR
221p2” 1T L RY2 PpinTR”
This is at variance with the opinion of R. Abbahu who said :
The place which the penitent occupy, the perfectly righteous
are unable to occupy ; as it is said, "Peace, peace to him that
is far off and to him that is near" — "to him that is far off
[from G-d]" first, and then "to him that is near." But R.
Johanan can reply :

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

.2,75 md1a

PARAGRAPH 22

222 2owhaR paw msne
Kehot’s note points to Zohar II, 210a for these words.

Zohar II, 210ax ,°1 2”m
KEHOT'S NOTE

D TRY 7Y 3K, 20 m

223 NP1 Ry w9y
Daniel’s vision of the Ancient of Days, “the hair of His
head like pure wool,” from which the Torah is drawn.

Daniel 7:9'0:1 5X17

Y M0 220D AYIRY 207 TR PRYY R NIRRT TY 1) M
:p?7 M1 7019373 21T 17220 77072 Kp3 T0YD AYRY

I beheld Till thrones were placed, And one that was ancient

of days did sit: His raiment was as white snow, And the hair

of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,1 oR%T
224| “Then lambs shall graze,” cited by the text for the lamb.
Isaiah 5:17v:7 °yw”
:A22K° 013 0N MM 07279 0722 3
Then shall the lambs feed as in their pasture, And the waste

places of the fat ones shall wanderers eat.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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“Lambs for your clothing”: wool, the material of garments,
and in the Talmud a hint of hidden things.
Proverbs 27:2613:173 *5wn
:DPTIRY 17t P Yhat ooan
The lambs will be for thy clothing, And the goats the price

for a field. .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

SNwe 12w 170
That passage explains “For with You is forgiveness, that
You may be feared” as a revelation of the Name Havayah,
anew coming into being, and describes the souls of Israel,
rooted in the “mountains of holiness,” descending and
then returning upward from level to level.

KEHOT'S NOTE
.2,710 wrw P X7

SRS 12w
“Return, O Israel,” the verse of the Likkutei Torah dis-
course for Shabbos Shuvah cited here.
Hosea 14:2'2:7 ywii
Y2 AP %D TROK N 7Y PRI A
Return, O Israel, unto the L-RD thy G-d; For thou hast stum-
bled in thine iniquity.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
0°927 QoY NP
“Take words with you,” discussed at the end of that
discourse.
Hosea 14:3°2:77 yvin
v 1Y Ni;m"?; 1’?8 1R ’H'5}5 1Y 0°727 DonY np
APNDY 02 MRPY
Take with you words, And return unto the L-RD; Say unto
Him: ‘Forgive all iniquity, And accept that which is good; So

will we render for bullocks the offering of our lips.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

XN 1ynb Anshon Ry 0o

“For with You is forgiveness, that You may be feared,” also
discussed there.
Psalms 130:4"7:5”p 0°>°1n
RN 1907 777200 YD
For with Thee there is forgiveness, that Thou mayest be
feared.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TIW20Y PN NP

“Fill the earth and subdue it”: kavash, the root the maa-
mar hears in keves.
Genesis 1:28172:°K N*wr"12
PARTTNR IR?PMY 1371 17D DOPOPR DI? MM D°PPR DNk 7127
SPIRTTPY NYRAT 10222 YA AIYI 030 NIT2 TN 7Y
And G-d blessed them; and G-d said unto them: ‘Be fruitful,
and multiply, and replenish the earth, and subdue it; and

likuteitorah.com/likkutei-torah/pinchas/3/

°129P DX OT°9R NO72RY PRIW® 212 DR 18...

have dominion over the fish of the sea, and over the fowl of
the air, and over every living thing that creepeth upon the
earth.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.19 ,R NPwRI2

19%° NN w212 P8R

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.(19%° DR w2197 7123 3PR) 7707 NIAR R7

9”87 DR W22 PUT8R
“Who is mighty? One who subdues his inclination”: the
self-mastery of the tzaddik.
Pirkei Avot 4:1°X:7 M2aR 1awn
(WP 0°%7N) MWRIY 07X 2an TRIPT 030 PR ,INIR KNI 12
Ny w217 7133 10PK P A RiTy %2 onYbabn Teen ban
79%n iM2 Pwm 132 0B 7K 2V (v YPwn) MR 0
* 792 Y37 (NP D°21N) MY ,iPPN2 Mnd 1wy WK %Y
.27 09Iy 99 230 .ME 09iY3 ,3wR 99 2901 YR YIRN
720K *729% 73 (2 R PRINW) TNRIY LN DR 72907 7290 PR
ekl il
Ben Zoma said: Who is wise? He who learns from every
man, as it is said: “From all who taught me have I gained un-
derstanding” (Psalms 119:99). Who is mighty? He who sub-
dues his [evil] inclination, as it is said: “He that is slow to
anger is better than the mighty; and he that rules his spirit
than he that takes a city” (Proverbs 16:32). Who is rich? He
who rejoices in his lot, as it is said: “You shall enjoy the fruit

of your labors, you shall be happy ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

“And the land is subdued before Havayah”: the tzaddik
himself subdued before G-d.
Numbers 32:22275:2"7 12712
AN PRI N0 071 DN 13WR XY N °187 YIRT 1Yaon
’M "397 TN D27 NNTT 7N
and the land be subdued before the L-RD, and ye return af-
terward; then ye shall be clear before the L-RD, and before
Israel, and this land shall be unto you for a possession be-
fore the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

“Iwas like a docile lamb,” the lamb’s meekness.

Jeremiah 11:1907:X" 171717

niaynn 1awn U9y CAYTRDY miaw? b1 mbR @203 Cw)
Ty 1;1?'8"? imp‘a 01 ¥IR7 31207201 VN'I'_?J 7Y Inenvl

But I was like a docile lamb that is led to the slaughter; And I

knew not that they had devised devices against me: ‘Let us

destroy the tree with the fruit thereof, And let us cut him off

from the land of the living, That his name may be no more

remembered.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

79



LIKKUTEI TORAH - PARSHAS PINCHAS - MAAMAR 3

235 anoR AoIM
“And Esther spoke yet again,” the verse of the Torah Ohr

discourse cited.

Esther 8:371:’11 7nox
foannm 7am v *a9° Yem T7u1 2107 927M INOK ARim
{TOTT2Y 20T YK NI NN *KNT 19 NYTIN T
And Esther spoke yet again before the king, and fell down at
his feet, and besought him with tears to put away the mis-
chief of Haman the Agagite, and his device that he had de-

vised against the Jews.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

236 % oy7n XD ON
“If you do not know,” the verse of the second discourse
cited.

Song of Songs 1:8°11:’k 0°7°wn W

Y TIPT37NK "Y1 INET *3¥2 777K 07032 19 T2 YN KYTOK
:0°¥77 NIIDYR

If thou know not, O thou fairest among women, Go thy way

forth by the footsteps of the flock And feed thy kids, beside

the shepherds’tents.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

237 AN N N P

“And Rachel was of beautiful form,” discussed in those
discourses.
Genesis 29:171:172 N"wR12
:7IRTM ND” RATND’ N7 L)ﬂﬁj nimm ﬂ?j’? N
And Leah’s eyes were weak; but Rachel was of beautiful form

and fair to look upon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

238 0221y 1O @vabyaT
Kehot’s note points to Shabbat 88b for these words.

Shabbat 88b2 n”s naw
KEHOT'S NOTE
A7) .2,00 naw

239 RPN O 21D PraD

“Like a ewe that is dumb before her shearers,” the silent
meekness of the tzaddik.
Isaiah 53:71:2711°yw°
o1 0199 DY P2 naw? ad vemRD KDY NIy NIM Al
2170 RDY K91 9K

He was oppressed, though he humbled himself And opened
not his mouth; As a lamb that is led to the slaughter, And as a
sheep that before her shearers is dumb; Yea, he opened not
his mouth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

240| The Talmud reads “lambs for your clothing” as: matters
that are the hidden things of the world must be kept under

likuteitorah.com/likkutei-torah/pinchas/3/

°129P DX OT°9R NO72RY PRIW® 212 DR 18...

your garment.
Chagigah 13a:9°0:X x> 12730
0 i3 MY 0727 "I DU KT N NI )
12 79K MR 7Y 172 1730 :AP? MR .qWI27 NOR P — 0Py
M2270 YR 1717 AT M BTN
William Davidson, Vocalized Aramaic (CC-BY-NC)
241 Yeshayahu’s words to Chizkiyahu: why do you involve
yourself with the hidden matters of the Merciful One?
Berakhot 10a:29v”2:X *> n1372
T CYTR ATPINT KN 77 AR RIMIT CWID T2 :AP? K
ST2¥2 — KT T2 RYTIP AR KOOI ), 72907
Isaiah asked him, "What hast thou to do with the secrets of
the All-merciful? What thou hast been commanded thou
shouldest perform, and let the Holy One, blessed be He, do

whatever is pleasing to Him."
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
242| The heavenly voice: “From Me went forth these hidden
matters.”

Makkot 23b:1227°:2 3”2 n1on

SY 9177 0722 WP M YRIT ninipn Twtwa A1y 27 NN

3377 N°22 .Y PY 9377 N°321 N0 PRI DY 4107 o3y 0w

>D NPT 7972 R IR MRS MMRM AT 19”027 - 0Y oY

2ip N2 NRY 1[A237] RPN WK 03 2K 7237 IR 2T 00
L0722 IR? 2370 10K

William Davidson, Vocalized Aramaic (CC-BY-NC) ‘ '

243 N"931 D°ND 71721071 X9 0N RNIN

The Zohar on Acharei Mos: the Torah is all hidden and re-
vealed, in the secret of His Name, and Israel too is on two
levels, hidden and revealed.

Zohar, Achrei Mot 49:296-50:305-17%7:0"1 Mn °7NR 3717 920
W

And Israel themselves are in two grades, corresponding to
the two grades of the Torah, the disclosed and the undis-
closed. To all who have been circumcised and stamped with
the holy impress, we impart those things in the Torah which
are on the surface, the letters and the plain contents and the
precepts, and no more. This is indicated in the words, “He
telleth his words to Jacob”.

The Zohar; London, Soncino Press, 1933 (Public Domain)

244 ARADT TOM °PA 2UYT TOM 12T 70N NPT TON

The Idra Rabba: there is an inner Chesed and an outer
Chesed; the inner is that of the Most Ancient, hidden in the

beard.
Zohar, Idra Rabba 15:134—17:147-1”‘7.7:1”!5 N2 RATIRT 9707 990
vnp:r
245 mawnna ey o PN

When Moshe asked about Rabbi Akiva’s fate, G-d an-
swered, “Be silent! Thus it arose in thought”: a decision
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beyond understanding.
Menachot 29b:5°77:2 1”5 nMinan
ARY 11 OTR 2 w0 0719 D 11137 17195 91K 1720 2195 K21
11127 118% 0K 189 7awnna 7%y 9 PINW 12 BR Y 17N 10N
A [PARD] MM AP MR 1OW CIRIT NN 2INPRIT 0Ny S
M TN N YW 17390 KR 1PPIPR 1WA PP IR 1TINRY

°19% 7awn®a 79y 75 PINY UK Ao
Wikisource Talmud Bavli (CC-BY-SA)

Zohar III, 27b2 15 ’m
KEHOT'S NOTE
.2,1027°0 .2 ,00 Minan

nawnna aby 95 pInw

The Zohar on Tzav cites the same words for the silence of
the World to Come.

Zohar, Tzav 5:27-3477%-1"3:77 18,777 790

1 2apY

“Before Havayah,” the place of the burnt-offering’s
slaughter, which the maamar reads as the level above the
Name Havayah.
Leviticus 1:11X™R Rp™
"N 03737 TN *32 3P0 °1 197 MDY MAma 97 Y Nk v
:2°20 N2RA~2y N7
And he shall kill it on the side of the altar northward before
the L-RD; and Aaron’s sons, the priests, shall dash its blood
against the altar round about.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

RN RPN

N”MPT N7 *02 XU

Or HaTorah quotes the Zohar’s “this is the afternoon
tamid” and adds that the Zohar explains tamid as the
tamid offering.

KEHOT'S NOTE

1-NPWR12 N”MR .19Y °Y R-T71 MR AR — 70°2991 1°27 7°%0 X717

TN 129D 1713 DY RN wanT 5P 7901 0wl LK ,1PNNn a1

"1n2a»

“You have captured my heart,” the verse of the discourse
cited.
Song of Songs 4:9°v:’7 07w W
STITEN PIY TN TIYR NOXD IN237 772 °NNX *I327
Thou hast ravished my heart, my sister, my bride; Thou hast
ravished my heart with one of thine eyes, With one bead of

thy necklace.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NI K?
“For 1, Havayah, have not changed”: the constancy of the
tamid.
Malachi 3:6"13 258%n
:00°92 XY 3927312 DORY NI K2 1718 °2

likuteitorah.com/likkutei-torah/pinchas/3/
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For I the L-RD change not; and ye, O sons of Jacob, are not
consumed.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

21,3 99RD7

mbyna 1oyn X
“You shall not go up by steps to My altar”: the ramp,
kevesh, instead.
Exodus 20:23373:’> mnw
2P2Y AMNY N230"K7 YK NPy noyna MHYNRY
Neither shalt thou go up by steps unto Mine altar, that thy

nakedness be not uncovered thereon.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.22 ,0 mnw

na% yasn
“And to walk modestly with your G-d.”
Micah 6:8°11:1 15"
vEYR NIYY-OR °3 7m0 W1IT Havayah-nm 2i0-mn 08 77 7230
PRPX"DY N3? Y33 TON N3IKY
It hath been told thee, O man, what is good, And what the
L-RD doth require of thee: Only to do justly, and to love mer-
cy, and to walk humbly with thy G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,179

22107 119Y wana vy

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
7R ,070 0Onat

2210 11D wasa by

The kohen “went up the ramp and turned to the sovev,”

the ledge around the altar, in the service of the sin-

offerings.
Mishnah Zevachim 5:3°3:°11 0°nat mwn
DU CWRT CPYR ,M2RT MIRYA 17 19K LTI 1230 MR
1YY 197 11982 MY 7932 127 213p) 11082 TNYnY ,niTyin 20y
i% X271 ,22902 M191 w222 M2y .7¥°D NP YAOR PY niinn yaax
IR W MNBY LPNDE PTIm LTm Rt 1127
M 07107 PRIRN oniNT 70 By 993 M0 0T Y .o

:NIBM 7Y 72721 07 23RN 222 M0 A DUYoRT

[Concerning] public and private hatats: (These are the pub-
lic hatats: the goats of new moons and festivals) They are
slaughtered in the north, and their blood is received in min-
istering vessels in the north, and their blood requires four
applications on the four corners [of the altar]. How was it
done? He went up the ascent, turned to the surrounding
walkway, and came to the south-east corner, then the north-
east, then the north-west, and then the south-west. He would
pour the residue of the blood out at the southern base. ...
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Torat Emet 357 (Public Domain) - Mishnah Yomit by Dr. Joshua Kulp (CC- love in the world, so I shall make you the only object of My
BY) love in the world."
255 N9 '[’JUTJ MY VA William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

Why do goats lead and lambs follow? As in the creation of

the world: first darkness, then light. 259 1 BYoNa T2
Shabbat 77b:8'1:2 1y naw “Who is like You among the mighty, Havayah,” a praise
RBYD *RD (AP MK AP TIK M KR9Y 500 93 AP 2K .. that, the text says, refers to Atika Kadisha.
XGP127 0719 27 02132 ApY MK 2K T KgPI2 130m Py Exodus 15:11x:70 miy
11°0217T *3 2193 23T 1991 37 Ruyy Rm X711 T RN Ay nPan X711 UIp2 X3 1903 *n Havayah 09x2 n3nd™n
Ny ORI PPN — AN 10020 RPT T L1700 — W XD
XX KTIR RRYY X1 0% YIRT DIEH 2A°NIN3 0 KON Who is like unto Thee, O L-RD, among the mighty? Who is

P2 ’mm;? Y2 N2 T v ?ﬂ’n;u% like unto Thee, glorious in holiness, Fearful in praises, do-

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

ing wonders?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

.2,y naw 260 Yo o

256 275 mInw “Let there be a firmament ... and let it separate,” where

. . . separation is mentioned twice.
“His locks are curled, black as a raven,” the hair of Z’eir

Genesis 1:6M:’X N°wx12
07 D7 T2 2730 ") O TIN2 PR O DO N
And G-d said: ‘Let there be a firmament in the midst of the

waters, and let it divide the waters from the waters.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Anpin.
Song of Songs 5:118™:’11 077w 1w
:271¥2 NiINY 0°Pn7R 1PRiXR 19 ond KD
His head is as the most fine gold, His locks are curled, And

black as a raven.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain) 261 N1 972 27y RU1R3

257 Y%7 NOBRT T AR That discourse explains the parsa from Etz Chaim, and the
thirteen curtains of the Second Temple, made for modesty,
as levels of partition corresponding to Malchus of Atzilus.

KEHOT'S NOTE

Deuteronomy 26:171°:172 0°127 A, 15 -Ib "N

VRN MW PIVT2 NP DOPRY 7 Ny ol peKT NN

:1‘?}7; smw'?n PYBYR 1PRISMm

Thou hast avouched the L-RD this day to be thy G-d, and

that thou wouldest walk in His ways, and keep His statutes,

and His commandments, and His ordinances, and hearken Exodus 26:33372:173 mnw

unto His voice. 719K NX n;’w@? n°2n MY NRIM 0°97P0 NNR NJIRITNR RN

Migra according to the Masorah (CC-BY-SA) + JPS 1917 (Public Domain) :D’W"h?ﬂ TP 12 WP 12 095 N918: T5°TAM mTyn
KEHOT'S NOTE Sl W Pt Wt e Bl g g gV e

“You have exalted Havayah today,” he’emarta, which the
maamar relates to imrei, lambs.

262 WTPS WP 172 PPODRA NN

“And the curtain shall divide for you between the holy and
the Holy of Holies”: a partition within holiness.

RERTyary! And thou shalt hang up the veil under the clasps, and shalt
bring in thither within the veil the ark of the testimony; and
258 0" NIRRT T AR the veil shall divide unto you between the holy place and the
most holy.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

The Talmud: “You have made Me one unique object of
praise in the world,” as it says, “You have exalted Havayah

today”; the text cites Rashi there.
37,90 mnw IR

Berakhot 6a:21x73:X " N1372

NY? STNIT PR 75X0PT 1IN KN T2 RYTP Nanwn om 263 P2 qwnl QYN maywvnw
72 VTR n.j'? TR 709 TVRRD MY 220 7000 NN Kehot’s note points to Zohar II, 185a for these words.
Donx myyx X1 ,n‘?ﬁy; nax n2°vn s;q_nﬁyz onx '?N'!W"? X Zohar I1, 185ax ,1op 2”mt

.0%i¥2 nOX 2PN KEHOT'S NOTE

. ) LR L,TDP 2701 IR
Does, then, the Holy One, blessed be He, glory in the praises

of Israel ? Yes, for it is written, "Thou hast avouched the 264 ootYn Y Y
L-rd this day" (Deut. xxvi. 17) and "The L-rd hath avouched
thee this day " (ibid. v. 18). The Holy One, blessed be He,
said to Israel, "You have made Me the only object of your

“Your hair is like a flock of goats that streamed down from

likuteitorah.com/likkutei-torah/pinchas/3/ 82
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Mount Gilad.”
Song of Songs 4:1°X:"7 0*°w1 W
DY 7D T ANRYY T9IN DO TIY NDY N MY 1 W
7993 100 WY
Behold, thou art fair, my love; behold, thou art fair; Thine
eyes are as doves behind thy veil; Thy hair is as a flock of

goats, that trail down from mount Gilead.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

XLTWIw

265 YR O 1Aya L L NP2 WD

That discourse, on “And you shall choose life,” asks why
the separation of the firmament is said twice, “let it sepa-
rate” and “and He separated,” and explains the firmament
as the partition between the upper waters, supernal de-
light, and the lower waters, the pleasures of this world.
KEHOT'S NOTE
27w TUPN Y 270 LT °Y RPN 270N R0 .1 LR 1INNRY .ﬂ”1|7‘?

266 TR0 7 9NN
“Havayah will guide you always, and satisfy your soul with
radiances.”

Isaiah 58:11x™:1"17°yw°

1132 07 PPN TPAREY) ARI NINENED P°20M TRA N AN
PR ANIRY R 070 RYINN

And the L-RD will guide thee continually, And satisfy thy

soul in drought, And make strong thy bones; And thou shalt

be like a watered garden, And like a spring of water, whose

waters fail not.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

N7,y
267 A head placed in pickling brine (kivsha): another use of
the root kavash.

Chullin 93ba % 1°211

268 TR0 7 9N

The Zohar on Toldos asks why the verse adds “always”
(tamid), and answers: “this is the afternoon tamid.”

Zohar, Toldot 12:99-14:1081”p:77>-1”8:3”> MT2IN ,9717 100

PARAGRAPH 23

269 7292 MY RIT TN ORIV RN AT

Before the world was created there was only the Holy One,
blessed be He, and His Name.

Pirkei DeRabbi Eliezer 3:2-33-"2:3 372X 2377 °p1n

PYY , 7272 9737 WA RN N2 WiTRT 177,023V K121 K 1Y
ning% n¥ XMW PR ?hniT 9270 mn? SUn avwn oy
IR PREIP PRI PRITIoY PIND vOInn 0K OX LiPY 00
20 K91 0730 DR 1IDD vANT RN TIN2 WiTRE 79 ,N112%7 Ponnn

likuteitorah.com/likkutei-torah/pinchas/3/

°129P DX OT°9R NO72RY PRIW® 212 DR 18...

hgleh} R’?W 7Y IRT21 0727 AYAY LAWAT DR RI2Y Y TR

T30 RODY,TTY 131,032 ,178A 217 17K ,0 79T
Before the world was created, the Holy One, blessed be He,
with His Name alone existed, and the thought arose in Him
to create the world. He began to trace (the foundations of)
the world before Himself, but it would not stand. They told a
parable, To what is the matter like? To a king who wishes to
build a palace for himself. If he had not traced in the earth
its foundations, its exits and its entrances, he does not begin
to build. Likewise the Holy One, blessed be ...

Pirke DeRabbi Eliezer, Sefaria Vocalized Edition (Public Domain) - Pirke de
Rabbi Eliezer, trans. Rabbi Gerald Friedlander, London, 1916 (Public Domain)

270 wTIn2ypn

“Blow the shofar on the new moon,” the verse of the dis-
course cited.

Psalms 81:4°7:X”2 0°%°1n
30 Dﬁ"? 19332 19 WIN2WRn
Blow the horn at the new moon, at the full moon for our

feast-day.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 24

27 12 PR Nage mnme
The Leviathan formed “to make sport with”: the joy above
when the “something” is nullified.

Psalms 104:26173:7"p 0°2°1n
A27pY? AL INN? N3P NIt 0Y
There go the ships; There is leviathan, whom Thou hast

formed to sport therein.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

272 "yomn moN
“These are the journeys,” the verse of the discourse cited.
Numbers 33:1'X:3"2 72712
YRTT3 DNRIZ? DOIIR PIXD R WK DXL vyon "PK
TR
These are the stages of the children of Israel, by which they
went forth out of the land of Egypt by their hosts under the

hand of Moses and Aaron.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

273 57121 WR WS IN
“Then Moshe and the children of Israel sang,” the Song at
the Sea said in the morning prayers.

Exodus 15:1°R:1"0 mnw

1K™ Havayah? NNt a7°@7-nx PX12° 121 awn-ows X
:0°2 17 12271 010 1K) 1IR3™3 Havayah? 770K 1aR?

Then sang Moses and the children of Israel this song unto

the L-RD, and spoke, saying: I will sing unto the L-RD, for

He is highly exalted; The horse and his rider hath He thrown

into the sea.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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274 SWRY D

“My bread for My fire-offerings,” read as the Serafim’s
“bread.”
Numbers 28:2°2:175 72712
MY 171 "WX? R02 21272°NK DK ARKY PR *3270K 3
79in2 %% P 1nYn
Command the children of Israel, and say unto them: My
food which is presented unto Me for offerings made by fire,
of a sweet savour unto Me, shall ye observe to offer unto Me
in its due season.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

275 137 APam 12

The explanation on “And the kohen shall wave them” in
Likkutei Torah on Emor, which the summary cites for the
lamb’s voice of mercy.
KEHOT'S NOTE
IR B 2YH

276 anIN 37 PIm

The verse of the Likkutei Torah explanation on the lamb
cited.
Leviticus 23:202:372 Rp™
WP 0°33 °3¢-y 1 *307 191N 0°7227 DN 7Y DOK 1737 701
R ne v
And the priest shall wave them with the bread of the first-
fruits for a wave-offering before the L-RD, with the two

lambs; they shall be holy to the L-RD for the priest.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

277 NP1 nys 7wy
“The hair of His head like pure wool,” likened to the
lamb’s wool.

Daniel 7:9'0:1 PX°17

¥ M0 22N2 AYIRY 207 PR PRYY Y NTD T IY N M
P27 M3 *1iP3P3 MIT 17230 770712 K3 Y2 YR

I beheld Till thrones were placed, And one that was ancient

of days did sit: His raiment was as white snow, And the hair

of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

278 Y2IN2 1N AN
“Though they be red as crimson, they shall be like wool”:
wool as the whiteness of purity.

Isaiah 1:18m°K 1oyw°

"OR 11°277 3PWD 073w DD°RUN PIOR R OIMR® 09 KIT1D?
S KD V?ﬂﬂ; MR

Come now, and let us reason together, Saith the L-RD;

Though your sins be as scarlet, They shall be as white as

snow; Though they be red like crimson, They shall be as

wool.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

likuteitorah.com/likkutei-torah/pinchas/3/

°129P DX OT°9R NO72RY PRIW® 212 DR 18...
10RO

279 DORW 1IMINA
“Give ear, O heavens,” the verse of the discourse cited.
Deuteronomy 32:1°%:27% 0127
PDTIRR PINT YRUN MR DRWT IIRD
Give ear, ye heavens, and I will speak; And let the earth hear

the words of my mouth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

280 Y210 NPNIN NPy

That passage cites Pri Etz Chaim: olas tamid has the letters
of tola, the “worm Yaakov”; like the worm that rots hard
wood, the offering and Torah study in a state of bittul tear
away the nurture of the external forces.
KEHOT'S NOTE
2,11 0P D DOy 118N 5 LD LY YD

281 77INA NpR 1772

That discourse explains the red heifer as the two move-
ments of ratzo and shov, running toward G-d and return-
ing, on which the whole Torah rests, and reads chukas as
engraving.
KEHOT'S NOTE
2,11 npnn yb

282 mMInn npn
“This is the statute of the Torah,” the verse of the dis-
course on the red heifer cited.

Numbers 19:272:10” 72712

oK MPM PRI "127PR 127 MMRY N MSTWK 1100 NRD NN
19 2y TPy XY N DI AR WK MR MK 11D

This is the statute of the law which the L-RD hath command-

ed, saying: Speak unto the children of Israel, that they bring

thee a red heifer, faultless, wherein is no blemish, and upon

which never came yoke.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

283 apys nyvIn
“Fear not, worm Yaakov”: tola’as, linked by the Arizal with
olas.

Isaiah 41:1477:8"1 17°yWw°

VTR T2RI NTORI A 23 PXIW *Nh 2pY? NYZIA RTAR
X

Fear not, thou worm Jacob, And ye men of Israel; I help thee,

saith the L-RD, And thy Redeemer, the Holy One of Israel.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

284 927%1 87y 7IN°22

That explanation of the root of the mitzvos opens with the
people’s great fear at Sinai, too great for the soul to con-
tain, which remained as a surrounding level (mazal).
KEHOT'S NOTE
.3, 131m2 0 9%y
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285 2w KD 1P NP19T

“All before Him is considered as nothing,” the nullifica-
tion of the higher unity.

Zohar, Introduction 20:188-22:199-n172p> nnTpn A 180
V”%pP:2"2

The genuine type is that which makes a man fear his Master
because He is the mighty ruler, the rock and foundation of
all worlds, before whom all existing things are as nought, as
it has been said: “and all the inhabitants of the earth are as
nought” (Dan. 4, 32), and place his goal in that spot which is
called yir’ah (fear).

The Zohar; London, Soncino Press, 1933 (Public Domain)

286 731K SRRy 93
“All my bones shall say, Havayah, who is like You,” the
verse behind bowing until the vertebrae stand out.

Psalms 35:10:7”% 0°2°1n

1) mn pan *1y 2°¥n 7indmn Havayah ninxn oningy-2)
251 192K

All my bones shall say: 'L-RD, who is like unto Thee, Who

deliverest the poor from him that is too strong for him, Yea,

the poor and the needy from him that spoileth him?'
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

287 TITWN 73IRRN CMRgY 9o

Rabbi Mani reads “All my bones shall say” as said of the
lulav, whose spine resembles a person’s spine.

Vayikra Rabbah 30:1477:% 1271 RPN

288 NI oman

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[7] .27y0 1 o

289 P9I 97 93T AT VN

The Zohar on Pinchas likens the lulav to the spinal cord
with its eighteen vertebrae, corresponding to the eighteen
blessings of prayer.

Zohar, Pinchas 120:811-121:822-x"nn:5”"p 0min AN 990
2720N:X"9p
290 2pY°2 1IN VAT RD
“He has not beheld iniquity in Yaakov,” the verse of the
discourse cited.
Numbers 23:21873:373 92772
DM Y VX AN PRy INTNY) P2 NN wanNy
3990
None hath beheld iniquity in Jacob, Neither hath one seen
perverseness in Israel; The L-RD his G-d is with him, And

the shouting for the King is among them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

291 e wrnee

The note says several passages from the Zohar on “bone of

likuteitorah.com/likkutei-torah/pinchas/3/

°129P DX OT°9R NO72RY PRIW® 212 DR 18...

my bones” are copied there and discussed at length.
KEHOT'S NOTE
717°P07 920 WX ,A%”PN AT 2979021 R ,7on A7 2-993 NPWRI2 N7MIR2
L121AR2 WY T DOYVP 120 1PpNYl — K LAY

292 SAWan W2Y SnEyn vy
“Bone of my bones and flesh of my flesh,” read with the
Zohar as the higher and lower unity.

Genesis 2:23272:°2 nPwX12

>3 AWK K7 IRT? 1020 TP *03YR DY YT NXT OTXT IHKM
MNP WORR

And the man said: ‘This is now bone of my bones, and flesh

of my flesh; she shall be called Woman, because she was tak-

en out of Man.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

293 P PRwINY T2

That discourse mentions “my heart and my flesh sing out”
and explains “I will betroth you to Me forever”: now the
Congregation of Israel rises and falls like “the fallen booth
of David,” but in the future it will stand without
interruption.
KEHOT'S NOTE
3,132 B

294 5 PNYANY
“And I will betroth you to Me,” the verse of the discourse
cited.

Hosea 2:218723:2 yi1

[DRIIN TONN LIYR PTE2 °? TAYIXY 07 2 PRI
And I will betroth thee unto Me for ever; Yea, I will betroth
thee unto Me in righteousness, and in justice, And in lov-

ingkindness, and in compassion.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

295 1130 ey vk

“My heart and my flesh sing out to the living G-d,” where
the flesh too rejoices.
Psalms 84:32:770 0°2°1n
79K PR 2372 > 227 1 N3N WDl AN?2°03) D033
My soul yearneth, yea, even pineth for the courts of the
L-RD; my heart and my flesh sing for joy unto the living G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

296 P A TN YD

“Like a city that is joined together”: the joining of the two
levels.
Psalms 122:3°3:275p 0°%°1n
N APTINANY YD 1130 02YN
Jerusalem, that art builded as a city that is compact

together;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.3,29p 0°%nn
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19w PTIPD PN

“These are the accounts of the Mishkan,” the verse of the
discourse cited.

Exodus 38:21x”2:m"% mnw

7°2 07170 NT2Y YR "9y TRR WK NI 19WR 129n TIPD PN
7720 1IIR712 MR

These are the accounts of the tabernacle, even the taberna-

cle of the testimony, as they were rendered according to the

commandment of Moses, through the service of the Levites,

by the hand of Ithamar, the son of Aaron the priest.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

YIS MY

“And Yehoshua sent ... spies,” the verse of the discourse
cited.
Joshua 2:1'r:"2 yvii1°
199 MRD YN D930 DWIRTDOIY DUV NIT2TYTINT nPY
77 AT IR AWRTN IRIN ﬂ:’?fl ik il ahnih i hel
RYTI22TN
And Joshua the son of Nun sent out of Shittim two spies se-
cretly, saying: ‘Go view the land, and Jericho.” And they
went, and came into the house of a harlot whose name was

Rahab, and lay there.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

137m P TaY Pan
The Zohar on Va’eschanan expounds this verse, “All my
bones shall say ... who rescues the poor from one stronger
than he.”
Zohar, Vaetchanan 21:142-23:151-2"1p:X”> 7In0NXY 370 9820
X"Ip:3"D
AND THESE WORDS SHALL BE, ETC. R. Isaac adduced here
the verse: “All my bones shall say, L-rd, who is like unto
thee, who delivereth the poor from him that is too strong for
him, yea, the poor and the needy from him that spoileth
him” (Ps. 35, 10). ‘This verse’, he said, ‘refers to the time
when the Holy One, blessed be He, will revive the dead, at
which time He will prepare the bones and bring each one
near to its fellow, as it says, “And the bones ...
The Zohar; London, Soncino Press, 1933 (Public Domain)

25 SmRwn 0ewY 1 Mpe
“The precepts of Havayah are upright, gladdening the
heart”: the delight of the “fat.”
Psalms 19:9'0:0” 0210
:0°1°Y DRI 772 °7 N1g 277 mnln 00 N TIPR
The precepts of the L-RD are right, rejoicing the heart; the

commandment of the L-RD is pure, enlightening the eyes.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/pinchas/3/
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omwy orn
“Today, to do them”: the stress on actual doing.

Deuteronomy 7:11xX”°:*t 0727

:0niy?
Thou shalt therefore keep the commandment, and the
statutes, and the ordinances, which I command thee this
day, to do them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

a4’ A=l
“This is the day that Havayah has made,” explained in the
discourse for Shemini Atzeres.
Psalms 118:24772:1™p 0°2°1n
:12 mnn nva1°n Ny o
This is the day which the L-RD hath made; We will rejoice

and be glad in it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

myashn
“Havayah is for me among my helpers,” the verse of the
discourse cited.
Psalms 118:7°1:1”°p 0°2°1n
PRIV TRIN VI Y%7 N
The L-RD is for me as my helper; And I shall gaze upon

them that hate me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

0 wnw

“For Havayah G-d is a sun and a shield”: the “sun” of
Havayah.
Psalms 84:122™:770 0°2°1n
:0°BN2 D272 210y X7 1 18 TN 10 DP9R T 1 Uy >
For the L-RD G-d is a sun and a shield; the L-RD giveth
grace and glory; No good thing will He withhold from them

that walk uprightly.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

lclaFamhie]

The Zohar on “Let there be luminaries”: me’oros is written
defectively, a sign of the harm that came into being after
the first light was hidden.

Zohar, Bereshit 8:95-9:10617p:’0-71"8:’1 N°WwX2 7111 7120

lclaFamhie]

The Zohar: “luminaries” is written defectively because the
serpent caused separation, so that the sun does not serve
the moon; the moon and the sun are meant to be joined.

Zohar, Bereshit 72:159-73:169-v”1p:27y n°wRI2 M 9900
vUop:y

R. Simeon said: ‘All this takes place both above and below.’
Said R. Jose, ‘If so, seeing that we have posited Elohim hayy-
im (living G-d) above, are we to posit plain Elohim below?
Not so, but the truth is that generation is only below (ac-
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307

308

309

310

31

cording to our explanation of the words “these are the gen-
erations of the heavens and the earth when they were creat-
ed (behibaream)”, or, as we explain, “which were created
with he)”, while the one above is the father of all; the other is
a creation, and ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

72 5 90mn K7 9wN
“Aland ... in which you shall lack nothing.”

Deuteronomy 8:9°0:’11 0”127

WX 7§ 72 93 700N"K? OOy M2PIKN NIORI K2 WK TN
:NYN3 3X00 TIP3 I

a land wherein thou shalt eat bread without scarceness, thou

shalt not lack any thing in it; a land whose stones are iron,

and out of whose hills thou mayest dig brass.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

55 211 227 2902y AnnRwa
“With joy and gladness of heart, from the abundance of
everything.”
Deuteronomy 28:471"2:1”2 0°727
199 397 227 202 IoR2 PRPR 1TNR NT2Y°K5 YR NoR

because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance
of all things;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2712 RS *wobwn w2

“In the third month after the children of Israel went out,”
the verse of the discourse cited.
Exodus 19:1'R:0” mnw
927% K2 M0 02 028N PIRD PRI DNSY CwUbwn wna
:°1°0
In the third month after the children of Israel were gone
forth out of the land of Egypt, the same day came they into

the wilderness of Sinai.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

wRWH "anoww
“For the sun has gazed upon me,” the verse of the expla-
nation cited.

Song of Songs 1:6":° 0*°wi 1w

MY 2370 B 12 URYD CINBWY NININY CIRY "HRINTX

NP3 K? 27Y 1372 DR120°NK T

Look not upon me, that I am swarthy, That the sun hath

tanned me; My mother’s sons were incensed against me,

They made me keeper of the vineyards; But mine own vine-

yard have I not kept.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TPMwRY 7373 N

“And I will make your windows of kadkod,”
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shimshosayich, related to shemesh, “sun.”
Isaiah 54:1227:77117°yw°

PRITIARY T123729) MR 1387 T TOURY 1972 "N
And I'will make thy pinnacles of rubies, and thy gates of car-

buncles, and all thy border of precious stones.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

wIn TR M

“And it shall be, from one new moon to the next,” the
verse of the discourse cited.

Isaiah 66:23172:170 1°yWw”°

mnAYT? A2y KX AW NIY T W02 YT M

Y %397

And it shall come to pass, that from one new moon to anoth-

er, and from one sabbath to another, shall all flesh come to

worship before Me, Saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NDIMI APTR wRw
“A sun of righteousness, with healing in its wings.”
Malachi 3:20°2:3 3821
DYDY DR 9123 KB MPTS URY WY KT 032 AN
I 72392
But unto you that fear My name shall the sun of right-
eousness arise with healing in its wings; and ye shall go

forth, and gambol as calves of the stall.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

314 | The Talmud: “two each day” means “corresponding to the

day,” which the commentators explain as facing the sun.
Tamid 31b:1327>:2 8”2 7°nn
IR IR ,09°0 T2 IR 7AK .0I°7 7310 - *0°P 023w 237 "Nl KIN
NXY P22 TyR AR @227 NR® IR RIAYD 70990 Nain KX
IR 7R RIT,7MNR 017 1230 570 - 702797 102 Avyn 3wt w2an
.0i°7 731 - “0? 0O 07%pn
William Davidson, Vocalized Aramaic (CC-BY-NC)
Py PN
“And Rachel was barren.”
Genesis 29:31X”7:10") N°WwX12
HTIPY P ARV 09N MY MNATD TN
And the L-RD saw that Leah was hated, and he opened her
womb; but Rachel was barren.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
AWYN TR W57 NN

“The one lamb you shall make,” read as Moshe’s “making”
of compassion.

Numbers 28:4°7:1”5 712712
073997 1°2 Y9N "7 w32 NIX) 1923 YN TN 237N

The one lamb shalt thou offer in the morning, and the other
lamb shalt thou offer at dusk;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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317 o WYY DIPW P BIPW TWY? YR P AN
“Or let him take hold of My strength, that he may make

peace with Me”: peace that is actually “made.”
Isaiah 27:5°m:170 v1oyw°
2Py 0iPY 5% 0iPY Y TN P iR
Or else let him take hold of My strength, That he may make

peace with Me; yea, let him make peace with Me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Zohar on Behar: “trust in Havayah and do good”
means that an action below awakens an action above, as in
“you shall do them,” as if “you make them.”

Zohar, Behar 8:52-9:59v”1:°0-271:11 712,971 790

AND IF YE SAY, WHAT SHALL WE EAT, ETC. R. Judah cited
here the verse: “Trust in the L-rd and do good, dwell in the
land and follow after faithfulness” (Ps. 37, 3). Observe’, he
said, ‘that, as we have learnt, the deed below arouses the ac-
tivity above, as it says, “and ye shall do (lit. make) them”, as
much as to say, by your action below you make those above.
Hence it says here, “Do (i.e. make) good”, “good” being a
reference to the Zaddik. When you do this, ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

319 anN answn

“And you shall do them,” read as “as though you had made
Me.”

Leviticus 26:3°3:172 XIp"
:ONR ON°RY1 1Y *nIZnTRY 1950 m’pg;-nx
If ye walk in My statutes, and keep My commandments, and

do them;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

320/ “Like a ewe that is dumb before her shearers”: the com-
passion of the lamb.

Isaiah 53:71:271 17 yw°
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He was oppressed, though he humbled himself And opened

not his mouth; As a lamb that is led to the slaughter, And as a

sheep that before her shearers is dumb; Yea, he opened not

his mouth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

321| Kehot’s note points to Jerusalem Talmud Taanit 3:3 for
these words.

Jerusalem Talmud Taanit 3:3’3:3 n°3yn *n5w17° TN

322 1IN 2WD N 1MW

“An ox, or a sheep, or a goat,” where the ox comes first
among the offerings.

Leviticus 22:2712:27 Xp"
1R 0P AR NOR 0O DY 72T T 0D YUK ARTIR Y
T2 YR 12727 MY M)
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When a bullock, or a sheep, or a goat, is brought forth, then
it shall be seven days under the dam; but from the eighth
day and thenceforth it may be accepted for an offering made
by fire unto the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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323 ooy bW anwas
“Matters that are the hidden things of the world shall be

under your garment,” the Talmud’s reading of “lambs for
your clothing.”
Chagigah 13a:9-10-0:X 3 13N
DY 1w2D 1Y 00737 UAW277 DOWID” RIIR MK IR °11
12 9K INR™” 7Y 172 1730 :AP? MR .qWI27 NAR P — 0Py
YR 1°0 Ty LTIR 1229M7 AYR 1710 AT MY IR
7Y OWIR PO 027 ,XIN2 RN 7Y ORIR P21 72270
077D "WRT 1P70% TPORT NI LRI RN Ty onwnn”
RIT DX ,72°K) IXDD ,D°P7D "WRY 17700 PRIXY TY IMRT KK
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William Davidson, Vocalized Aramaic (CC-BY-NC)

324 DNARRA T NN
“You have exalted Havayah today,” related to imrei,
lambs.

Deuteronomy 26:1717°:1"5 0°127

PR MW7) IR NIPPY BPOR? TP NPO? OPD HYEKT I
:19p2 yrw) vuowm Pnizm

Thou hast avouched the L-RD this day to be thy G-d, and

that thou wouldest walk in His ways, and keep His statutes,

and His commandments, and His ordinances, and hearken

unto His voice.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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