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T H E  B I G  I D E A

Man makes Gan Eden: the Infinite Light becomes graspable only through contrac‐

tion (the gevuros) and through the refining light of Mah, which rests only on self-

nullification. The verse of the daily offering maps this service: Moshe’s bittul

joined with Israel makes the letters of their Torah study “close” to G-d, the fire of

the soul draws down the fire from above, and prayer, Shabbos and the festivals

draw down the still higher union called li, “to Me.”

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the

notes at the end.

T H E  M A A M A R  I N  B R I E F

Man makes Gan Eden: by his service he draws a revelation of G-dliness from the Infinite Light. The

World to Come, created with the yud, is that light contracted into a point so that created minds can

grasp and enjoy it, which is why it is built on strict judgment while this world is built on kindness.

These contractions, the gevuros, are aroused from below when a person contracts himself and nullifies

his will. Every descent of light has an encompassing and an inner aspect, called Mah and Ban: Mah,

the Supreme Will and the light of bittul, refines Ban world by world, and only in this world, before the

refinement ends, can a person change. The mitzvos, measured exactly by the Sages, are the vessels for

that will. Section 3 turns to the fire of the offerings: the soul’s fire rising from below, the fire of the hei,

calls down the fire of the yud from above and leads to the still, small voice of bittul. The verse is then

read phrase by phrase: Moshe joined with Israel, Torah study making the letters “close,” Mishnah

guarding the fire, and prayer, Shabbos and the festivals drawing down li.

O U T L I N E

1 Man makes Gan Eden; the yud of the World to Come

Man draws down G-dliness to make Gan Eden. The World to Come, created with the yud, is the Infinite

Light contracted so that souls can grasp it, and so it is built on judgment while this world is built on kind‐

ness. The gevuros are rooted in the Gevurah of Atik and aroused by man’s self-contraction, and through

them every angel and soul receives in its own distinct way.

¶1–6

2 Encompassing and inner: Mah and Ban

Every descent has an encompassing light and an inner glimmer of it, as thought holds far more than

speech. These are Mah, the Supreme Will and the light of bittul, and Ban, Malchus and the Oral Torah; Mah

refines Ban down through the worlds. Bowing at Modim expresses that bittul, change is possible only in

this world, and the exact measures of the mitzvos are the vessel for a will that has no reason.

¶7–11
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3 Fire from below and fire from above

Every flow from above needs an arousal from below: the fire of Gevurah, the soul’s enthusiasm, which

leads on to the still, small voice of bittul. The verse is read phrase by phrase: “My bread for My fire-offer‐

ings” (the fire of the hei calling down the fire of the yud), “es korbani” (the letters made close), “My pleas‐

ing fragrance” and “you shall take care” (Mishnah).

¶12–14

4 Moshe’s bittul, the appointed times and the prayers

Bittul reaches Israel through “Command” (joining) and “say” (the power of speech). “In its appointed

time” draws the holiness of Shabbos down through the festivals, and the daily prayers ascend through the

worlds; a list of Zohar and Midrash sources follows.

¶15–16

5 Summary of the verse

A summary reading of the verse: Moshe joined with Israel, the letters close to G-d, ishah and ishai as receiver

and giver, Mishnah guarding the fire in the heart, and prayer and the festivals drawing down the union of

Abba and Imma, called li. A list of Talmudic and Midrashic passages closes the maamar.

¶17

K E Y  C O N C E P T S

The yud of the World to Come ביו״ד נברא העוה״ב
The World to Come was created with the yud, the smallest

letter: the Infinite Light contracted into a point, so that

created souls can grasp and delight in it.

Gevuros (powers of restraint) גבורות
The contractions that limit the light so that it can be re‐

vealed and grasped; man arouses them by restraining

himself, and the radiance of the Shechinah reaches the

souls only through them.

Encompassing and inner (makif and pnimi) מקיף
ופנימי
Every level holds more than the level below can contain:

what the vessel cannot grasp stays encompassing, and

only a glimmer enters as inner light, as only a fraction of

thought enters speech.

Mah and Ban מ״ה וב״ן
Two spellings of the Name Havayah: Mah, rooted in the

forehead of Adam Kadmon, is the Supreme Will,

Chochmah and the light of bittul; Ban is Malchus and the

Oral Torah, which Mah refines.

Refinement (birur) בירור
The sorting of good from evil, which descends from Atzilus

to the lowest levels of Asiyah; this world is the world of re‐

finement, while the World to Come comes after it.

Self-nullification (bittul) ביטול
The Infinite Light rests only on what is nullified; it is the

level of Moshe, “And what (mah) are we?”, expressed in

bowing at Modim and in the still, small voice.

The fire of the hei and the fire of the yud אשה – אש ה׳,
אשי – אש יו״ד
Ishah (esh hei) is the fire rising from below, the soul’s en‐

thusiasm; ishai (esh yud) is the fire that descends from

above in response, a union of receiver and giver.

Li (to Me) לי
The level of the union of Abba and Imma, rooted in Atik

and the Infinite One; whatever G-d calls “Mine” endures

forever, and “to offer to Me in its appointed time” draws it

down.



L I K K U T E I  T O R A H  ·  P A R S H A S  P I N C H A S  ·  M A A M A R  2 ביאור ע״פ את קרבני לחמי

4likuteitorah.com/likkutei-torah/pinchas/2/

S E C T I O N  1  ·  ¶ 1 – 6

Man makes Gan Eden; the yud of the World to Come

ביאור ע״פ את קרבני1 לחמי2

An explanation on the verse “My offering, My bread.”

This is the heading of the maamar: an explanation of the verse that opens the daily offerings in Parshas

Pinchas, “Command the children of Israel and say to them: My offering, My bread for My fire-offerings, My

pleasing fragrance, you shall take care to offer to Me in its appointed time.” The maamar reads each phrase

of that verse as a stage in man’s service of drawing G-dliness down.

1

5 הג״ע דהיינו שהוא הממשיך גילוי אלקות מאור 3 שהאדם הוא העושה6, הנה כתיב לעבדה ולשמרה4,

א״ס ב״ה להיות ג״ע.

Now, it is written, “to work it and to guard it”: man is the one who makes Gan Eden; that is, he is the

one who draws down a revelation of G-dliness from the Infinite Light (Or Ein Sof), blessed be He, so

that it becomes Gan Eden.

Adam was placed in Gan Eden “to work it and to guard it” (Genesis 2:15). The Alter Rebbe reads this to mean

that man’s service makes Gan Eden: through his work he draws a revelation of G-dliness from the Infinite

Light, and that revealed G-dliness is what Gan Eden is.

והנה ארז״ל ביו״ד נברא העוה״ב7 פי׳ ביו״ד צמצום הארה נקודה קטנה שבא״ס ב״ה שאין לו סוף ואין

לו קץ ותכלית לית מחשבה תפיסא

Now, our Sages, of blessed memory, said: “With the yud the World to Come was created.” The

meaning is: with the yud, a tzimtzum (contraction) of the radiance, a small point, of the Infinite

One (Ein Sof), blessed be He, who has no end and no limit or finality; “no thought can grasp

The Talmud (Menachos 29b) teaches that this world was created with the letter hei and the World to Come

with the letter yud. The yud, the smallest letter and no more than a point, stands for a tzimtzum: the light of

the Infinite One, which has no end and which no thought can grasp, contracted into a tiny point.

ביה כלל וא״א להיות שום השגה לשכל נברא להיות תענוג הנשמות אלא שנהנין מזיוו8 כו׳ וכמשל

בהירות השמש או האבוקה שא״א להסתכל בהם מחמת בהירותם.

Him” at all, and it is impossible for a created intellect to have any comprehension [of Him] that

would be the delight of the souls, except that “they enjoy His radiance,” etc.; as in the analogy of

the brightness of the sun or of a torch, which one cannot look at because of their brightness.

No created mind can grasp the Infinite as it is, so the souls’ delight cannot come from the Infinite itself. The

Sages describe the World to Come as the righteous “enjoying the radiance of the Shechinah” (Berachos 17a):

a radiance, not the source. Just so, one cannot look straight at the sun or a torch because it is too bright.

2
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וכן הוא לענין השגה שבאור א״ס ב״ה עצמו לא שייך שום השגה כלל מחמת בהירותו הגדול

So too regarding comprehension: in the Infinite Light, blessed be He, itself, no comprehension at

all is applicable, because of its great brightness,

The analogy applies to the mind: the Infinite Light itself is too bright for any comprehension at all. The prob‐

lem is not that there is too little light, but that there is too much.

כי ישת חשך סתרו9 רק ע״י צמצום הארה נקודה קטנה )ועמ״ש מזה בד״ה שחורה אני10 ונאוה11 אש

שחורה ע״ג אש לבנה(.

for “He made darkness His hiding place”; [comprehension comes] only through a tzimtzum of the

radiance [into] a small point. (And see what is written about this in the discourse beginning “I am

black, yet comely”: black fire upon white fire.)

“He made darkness His hiding place” (Psalms 18:12) describes this concealment: the light becomes gras‐

pable only when it is contracted into a small point, the yud. The parenthesis points to the maamar “I am

black, yet comely” in Likkutei Torah on Shir HaShirim, which compares this to the Torah written in black

fire on white fire.

וזהו העוה״ב דייקא שהוא גילוי השגה לשכל נברא להתענג ולכן עוה״ב נבנה על מדת הדין הקשה
כמבואר בספרים12 שעוה״ז נאמר בו עולם חסד יבנה13

And this is precisely the World to Come, which is a revelation of comprehension to a created intel‐

lect, so that it may delight. And therefore the World to Come is built on the harsh attribute of judg‐

ment, as is explained in the books: of this world it is said, “The world is built with kindness,”

This is why the World to Come in particular is created with the yud: it is G-dliness revealed in a form a creat‐

ed mind can grasp and enjoy. Because that requires contraction and limitation, the World to Come is said to

be built on the harsh attribute of judgment, while of this world it is said, “The world is built with kindness”

(Psalms 89:3).

15 משא״כ עוה״ב הוא מדת הדין. שהרי יסורי עוה״ז נק׳ יסורים של אהבה14 וחסד כי יסורים ממרקין.

whereas the World to Come is the attribute of judgment. For the sufferings of this world are called

“sufferings of love” and of kindness, since sufferings scour [away sin].

The proof that this world runs on kindness is that the Talmud (Berachos 5a) calls its sufferings “sufferings of

love,” and says that suffering scours away a person’s sins. They are a kindness because they spare him

harsher judgment later.
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16 ונוקף אצבעו כו׳ אין ערוך לגבי יסורי גיהנם שהאש17 א׳ מששים כו׳ ויסורי עוה״ז איבוד ממון

And the sufferings of this world, loss of money and “stubbing his finger,” etc., bear no comparison

to the sufferings of Gehinnom, for [our] fire is one-sixtieth, etc.

The Talmud (Arachin 16b) counts even small losses and annoyances as suffering, yet every suffering of this

world is nothing next to Gehinnom. As the Talmud says (Berachos 57b), the fire we know is only one-sixtieth

of the fire of Gehinnom.

ומה שהיה ראוי לידון בגיהנם בעוה״ב מחשבין כנגדו יסורי עוה״ז הקלים וה״ז חסד כו׳ משא״כ בעוה״ב

עונשים גיהנם כו׳

And for what one deserved to be judged in Gehinnom in the World to Come, the light sufferings of

this world are reckoned against it, and this is kindness, etc.; whereas in the World to Come [there

are] the punishments of Gehinnom, etc.,

This is why this world’s suffering is a kindness: its light sufferings are counted against what a person would

otherwise have had to suffer in Gehinnom. In the World to Come, by contrast, the punishment is Gehinnom

itself.

לפי שהוא נבנה על תוקף מדה״ד הקשה לשלם לרשע רע כרשעתו וכ״ז הוא מפני שעוה״ב שהוא גילוי

ההשגה ותענוג הנשמות הוא ע״י גבורות וצמצומים ]י״ל

because it is built on the full force of the harsh attribute of judgment, to repay the wicked man evil

according to his wickedness. And all this is because the World to Come, which is the revelation of

comprehension and the delight of the souls, comes through gevuros (powers of restraint) and con‐

tractions. [It can be said

The World to Come is built on the full force of strict judgment, which repays the wicked exactly for their

deeds. The underlying reason is that the souls’ comprehension and delight there come through gevuros, the

powers that restrain and contract the light so that it can be grasped. Here a bracketed gloss begins.

כי גם החכמה שהיא בחי׳ יו״ד שבו נברא העוה״ב הרי התהוותה מאור א״ס הוא ע״י גבורות וצמצומים

והוא מה שנמשך האור והשפע רק ע״י בחי׳ שערות כו׳.

that even Chochmah (wisdom), which is the level of the yud with which the World to Come was cre‐

ated: its coming into being from the Infinite Light (Or Ein Sof) is through gevuros and contrac‐

tions; and this is [the fact] that the light and the flow are drawn down only through the level of the

hairs, etc.,

The gloss adds that even Chochmah, the yud with which the World to Come was created, came into being

from the Infinite Light through gevuros and contractions. In the language of Kabbalah, the light reaches it

only through “hairs,” a narrow and restricted channel.

3
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ושרשם מגבורה דע״י המלובשת במו״ס ועמ״ש בפ׳ שלח ע״פ אני18 מענין שער בשמאל כו׳ ועמ״ש

בביאור ע״פ ולא אבה19 ה׳ אלקיך לשמוע אל בלעם כו׳

and their root is from the Gevurah of Atik Yomin that is enclothed in Mocha Stima’ah (the hidden

brain). And see what is written in Parshas Shelach on the verse “I am,” about the hair on the left,

etc.; and see what is written in the explanation on the verse “But Havayah your G-d was not willing

to listen to Bilam,” etc.,

The gloss continues: these gevuros are rooted in the Gevurah of Atik Yomin, the inner level of Keser, which

is enclothed in Mocha Stima’ah, the “hidden brain.” Two maamarim are cited: the one on “I am” in Parshas

Shelach, about the hair on the left side, and the explanation of “But Havayah your G-d was not willing to lis‐

ten to Bilam” (Deuteronomy 23:6).

20 וזהו ענין שהאתעדל״ת לצמצום וגבורה זו הוא ג״כ ע״י שהאדם מצמצם א״ע בבחי׳ בטל רצונך21,
22 לעבדה כו׳.

that the arousal from below (isarusa dilesata) for this tzimtzum (contraction) and Gevurah also

comes through a person’s contracting himself in the manner of “Nullify your will”; and this is the

meaning of “to work it,” etc.,

The second of these maamarim explains that what arouses this divine contraction from below is a person’s

own self-contraction: setting aside his will, as the Mishnah says, “Nullify your will before His will” (Avos 2:4).

That is also the meaning of “to work it”: man’s service of restraining himself draws down the contracted

light that makes Gan Eden.

4

23 בסש״ב פט״ו וזהו מה רב טובך25 אשר צפנת ליראיך26 צפון הוא וכמבואר פי׳ וענין עובד אלקים24,

בחי׳ גבורות שעי״ז נמשך גילוי התענוג בג״ע ועיין מזה בר״ח שער האהבה פ״ו ליראיך כו׳

as the meaning and the matter of “one who serves G-d” is explained in Sefer Shel Beinonim

(Tanya), chapter 15. And this is [the meaning of] “How great is Your goodness, which You have hid‐

den away for those who fear You”: “hidden away” is the level of gevuros, through which the revela‐

tion of delight is drawn down in Gan Eden. And see about this in Reishis Chochmah, Sha’ar

HaAhavah, chapter 6, “for those who fear You,” etc.;

Tanya, chapter 15, explains “one who serves G-d” (Malachi 3:18) as one who is still in the midst of the battle

with his evil inclination, working to overcome it. In the same light, “How great is Your goodness, which You

have hidden away for those who fear You” (Psalms 31:20) is read as follows: the “hiding away” is the ge‐

vuros, the contraction through which the delight of Gan Eden is revealed, and it is kept “for those who fear

You.” Reishis Chochmah discusses this verse in its Gate of Love.

5
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29 כו׳[ וזהו להודיע לבני האדם 27 יראה גימ׳ גבורה איזהו גבור הכובש30, כי אם אין יראה אין חכמה28,

גבורותיו31 וכבוד הדר מלכותו זיו השכינה הן הם גבורותיו32 שהם צמצומים ע״י השתלשלות מעילה

לעילה כו׳

for “if there is no awe, there is no wisdom.” Yirah (awe) is numerically equal to gevurah; “Who is

mighty? One who conquers,” etc.] And this is [the meaning of] “To make known to the sons of man

His gevuros (mighty acts), and the glory of the majesty of His kingdom”: the radiance of the

Shechinah (Divine Presence), these themselves are His gevuros, which are contractions through

the chain of descending worlds (hishtalshelus) from cause to cause, etc.:

The link between awe and gevurah: “if there is no awe, there is no wisdom” (Avos 3:17), the word yirah (awe)

equals gevurah in numerical value (216), and the Mishnah calls mighty “one who conquers [his inclination]”

(Avos 4:1). The gloss ends here, and the main text reads “to make known to the sons of man His gevuros”

(Psalms 145:12) to mean that the radiance of the Shechinah, which the souls enjoy, is itself His gevuros: it

reaches them only through contractions, step by step down the chain of worlds.

מלאכים ונשמות אין א׳ מהם דומה לחבירו מחנה מיכאל באהבה דוקא ומחנה גבריאל ביראה דוקא ואין

להם אהבת מיכאל באהבה רק אהבה אחרת באופן אחר.

angels and souls, not one of which resembles another. The camp of Michael [serves] specifically

with love, and the camp of Gavriel specifically with awe; and they do not have the love of Michael in

[their] love, but a different love, in a different manner.

Because of these contractions, every created being receives in its own particular way, and no angel or soul is

like another. Michael’s camp of angels serves with love and Gavriel’s with awe; even the love found among

Gavriel’s angels is a different kind of love, not Michael’s.

והגם שכולם מקבלים מאור א״ס ב״ה כמו כח הנשמה המתפשט באיברים שבנשמה עצמה אין בה

התחלקות ואעפ״כ כח הראיה מקבל העין וכח השמיעה מקבל האזן כו׳

And although they all receive from the Infinite Light (Or Ein Sof), blessed be He, [it is] like the pow‐

er of the soul that spreads through the limbs: in the soul itself there is no division, and neverthe‐

less the eye receives the power of sight and the ear receives the power of hearing, etc.;

Although every angel and soul receives from the same Infinite Light, they differ, just as the soul’s powers

differ in the body’s limbs. The soul itself is undivided, yet the eye receives from it the power of sight and the

ear the power of hearing.

6
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S E C T I O N  2  ·  ¶ 7 – 1 1

Encompassing and inner: Mah and Ban

ואין העין מקבל אלא חלק פרטי שהוא כח הראיה בלבד כו׳ בלי שום שכל והשגה והשכל וההשגה

שורה במוחין לבד ואין שם כח הראיה הגשמיות.

and the eye receives only a particular portion, which is the power of sight alone, etc., without any

intellect or comprehension, and the intellect and comprehension rest in the brain alone, and the

physical power of sight is not there.

Each limb receives only its own share: the eye has sight but no intellect, while intellect resides only in the

brain, which does not see. So one undivided source appears differently in each receiver.

והאזן מקבל כח השמיעה בלבד כו׳ וכיוצא בזה בשאר אברים שאין אחד דומה לחבירו כו׳ ]ועמ״ש בפ׳

שלח בביאור ע״פ והיה לכם33 לציצית מענין שכליים נבדלים כו׳[:

And the ear receives the power of hearing alone, etc.; and so too with the other limbs, not one of

which resembles another, etc. [And see what is written in Parshas Shelach, in the explanation on

the verse “And it shall be tzitzis for you,” about the separate intellects, etc.]

So it is with every limb: no two are alike. The bracket points to the explanation of “And it shall be tzitzis for

you” (Numbers 15:39) in Parshas Shelach, which discusses the “separate intellects,” the philosophers’ name

for the angels.

ב והנה כל ההשתלשלות מעילה לעילה הוא ב׳ בחינות מקיף ופנימי ]מקיף מה שאין נכנס תוך הכלי

שאין הכלי מלבישו לפי שאין בו השגה כו׳[ ומתחלה נמשך המקיף ואח״כ נמשך הפנימי

2. Now, the whole chain of descent (hishtalshelus) from cause to cause is two levels: encompassing

(makif) and inner (pnimi). [Makif is what does not enter within the vessel, for the vessel does not

enclothe it, since there is no comprehension in it, etc.] And first the encompassing is drawn down,

and afterwards the inner is drawn down,

Section 2 begins with a general principle: every step of the chain of descent has two kinds of light, the en‐

compassing (makif) and the inner (pnimi). The encompassing light is what the vessel cannot hold because it

cannot grasp it, and in every descent the encompassing light comes first and the inner light after it.

7
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כי הפנימי הוא הארה קצת מבחי׳ המקיף הנמשך שנכנס להיות פנימי ומפנימי׳ עליון נעשה מתחלה

מקיף לתחתון ואח״כ נמשך קצת הארה ממנו להיות פנימי וכך הוא בכל סדר ההשתלשלות מאימא

לז״א ומז״א כו׳

for the inner is a slight radiance from the level of the encompassing that is drawn down, which en‐

ters to become inner. And from the inner dimension (pnimiyus) of the higher [level], there is first

made an encompassing [light] for the lower, and afterwards a slight radiance is drawn from it to

become inner. And so it is in the whole order of the chain of descent: from Imma to Z’eir Anpin (the

emotive attributes), and from Z’eir Anpin, etc.,

The inner light is only a slight glimmer of the encompassing light, the part that manages to enter the vessel.

The inner light of each higher level then becomes the encompassing light of the level below, and only a

glimmer of it enters as that level’s inner light; so it goes from Imma (Binah) to Z’eir Anpin and on down.

כי הכל הוא בחי׳ מקיף ופנימי כו׳ וכמשל הדבור מן המחשבה שלא כל מחשבתו יוכל להכניס בדבור

רק אפס קצהו בלבד

for everything is [in] the mode of encompassing and inner, etc. It is like the analogy of speech from

thought: one cannot bring all of one’s thought into speech, but only the merest edge of it.

Speech and thought are an everyday example: a person can put only a small fraction of his thought into

words. The thought stays above the speech, which holds only a trace of it.

וכן מן השכל למדות כמ״כ מההתבוננות בתפלה שא״א להיות התפעלות הלב כ״כ בכל כח השגתו

והתבוננותו רק שמתקצר כח ההבנה וההשגה כו׳

And so too from the intellect to the emotive attributes (middos); and likewise from contemplation

in prayer: the heart cannot be stirred so much, to the full extent of all the power of one’s compre‐

hension and contemplation; rather, the power of understanding and comprehension is shortened,

etc.

The same is true from intellect to emotion, and in contemplation during prayer: the heart is never moved in

full proportion to what the mind grasps. The feeling holds only a reduced portion of the understanding.
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והוא בחי׳ עגולים ויושר שמתחלה נמשך עגולים ואח״כ פרצוף יושר שהוא בחי׳ האדם כח הראיה בעין

כו׳

And this is the level of iggulim (circles) and yosher (uprightness): first the circles are drawn down,

and afterwards the configuration of yosher, which is the level of “man”: the power of sight in the

eye, etc.,

In Kabbalah this is the distinction between iggulim (circles) and yosher (uprightness). The circles come first;

afterward comes the upright configuration, which has the form of “man,” with each power in its own organ,

like sight in the eye.

ורמ״ח אברים שונים ובזה יש עיבור יניקה מוחין קטנות וגדלות. משא״כ בעיגולים הוא בהשוואה לכל

צד כו׳.

and two hundred and forty-eight different limbs; and in this there are ibbur (gestation), yenikah

(nursing), mochin (intellect), katnus (smallness) and gadlus (greatness). Whereas in the circles, it

is equal on every side, etc.

The upright form has 248 different limbs and goes through stages of growth: gestation, nursing and the en‐

try of intellect, in a small state and a great one. The circles, by contrast, are the same on every side and have

no distinct parts.

ובכלליות ההשפעה וההמשכה מריש כל דרגין נק׳ בשם מ״ה וב״ן שבחי׳ מ״ה הוא מקיף לגבי ב״ן הגם

שגם שם מ״ה הוא פנימי

And the flow and the drawing-down from the head of all levels, as a whole, are called by the Names

Mah (45) and Ban (52). The level of Mah is encompassing relative to Ban, although the Name Mah

is also [itself] inner;

The two kinds of light now receive their Kabbalistic names: the flow from the highest level downward is

called by two spellings of the Name Havayah, Mah (numerical value 45) and Ban (52). Mah is encompassing

relative to Ban, although in itself it too is an inner light.

אך לגבי ב״ן הוא המקיף ששרש מ״ה הוא ממצחא דא״ק ומצח הוא הנק׳ תמיד בחי׳ רצון וכמ״ש והיה

על מצחו34 לרצון כו׳

but relative to Ban it is the encompassing, for the root of Mah is from the Mitzcha (forehead) of

Adam Kadmon, and the forehead is what is always called the level of will, as it is written, “And it

shall be on his forehead, for favor (leratzon),” etc.

Mah encompasses Ban because its root is in the Mitzcha (forehead) of Adam Kadmon, the first and highest

configuration. The forehead always stands for will, as in the verse about the high priest’s golden plate, “It

shall be on his forehead … for favor (leratzon)” (Exodus 28:38), where ratzon means will.

8
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35 כו׳ ]עמ״ש בביאור ע״פ ועשית ציץ38 בסופו39 ובד״ה למנצח על ,36 ,37 ונק׳ בזהר רעוא דכל רעוין
40 השמינית.

And in the Zohar it is called “the will of all wills,” etc. [See what is written in the explanation on the

verse “And you shall make a tzitz,” at its end, and in the discourse beginning “For the conductor,

on the eighth.”

The Zohar calls this level “the will of all wills,” the will that underlies every other will. A long bracket of cross-

references begins here, with the explanation on “And you shall make a tzitz” (the golden plate worn on the

forehead) and the discourse “For the conductor, on the eighth.”

43 42 ועמ״ש במ״א ע״פ מאמר הזהר בפ׳ נשא )דקכ״ח ע״ב( ובביאור ע״פ מי מנה41 עפר יעקב.

And in the explanation on the verse “Who has counted the dust of Yaakov.” And see what is written

elsewhere on the passage of the Zohar in Parshas Nasso (128b)

The list continues with the explanation on “Who has counted the dust of Yaakov” (Numbers 23:10) and with

what is written elsewhere on a passage of the Zohar in Parshas Nasso, 128b.

בענין כחמר טב דשקיט ושכיך על דורדייה44 מענין מ״ה וב״ן שבמו״ס ועמ״ש בביאור ע״פ משה
47 45 מענין שם מ״ה ובד״ה ענין האבות הן הן המרכבה. ידבר46,

about “like good wine that is settled and rests on its lees,” concerning Mah and Ban in Mocha

Stima’ah (the hidden brain). And see what is written in the explanation on the verse “Moshe would

speak,” about the Name Mah, and in the discourse beginning “The matter of ‘The Patriarchs are

themselves the chariot.’”

That Zohar passage speaks of “good wine that is settled and rests on its lees,” and the explanation cited dis‐

cusses it in terms of Mah and Ban in Mocha Stima’ah, the hidden brain. Further references follow: the expla‐

nation on “Moshe would speak” (Exodus 19:19), about the Name Mah, and the discourse “The matter of ‘The

Patriarchs are themselves the chariot.’”

ובביאור ע״פ יונתי48 בענין מלגאו איהו שם מ״ה. ובביאור ע״פ והניף הכהן אותם על לחם
49 הביכורים[:

And in the explanation on the verse “My dove,” about “within, it is the Name Mah.” And in the ex‐

planation on the verse “And the kohen shall wave them with the bread of the first fruits.”]

The last references are the explanation on “My dove,” on the phrase “within, it is the Name Mah,” and the

explanation on “And the kohen shall wave them with the bread of the first fruits” (Leviticus 23:20). Here the

bracket closes.
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50 בחי׳ מל׳ ב״ן והנה שם ב״ן הוא בחי׳ נוקבא שמור לנוק׳ וזכור לדכורא כי מל׳ תשבע״פ קרינן לה51,

Now, the Name Ban is the level of Nukva (the feminine): “Shamor (Guard)” for the Nukva and “Za‐

chor (Remember)” for the masculine; for “Malchus (sovereignty): the Oral Torah we call her,” the

level of Malchus, Ban.

The Name Ban is the feminine, receiving side, the Nukva. The two forms of the Shabbos command are

paired with them, “Shamor (Guard)” with the feminine and “Zachor (Remember)” with the masculine; and

since the Tikkunei Zohar says of Malchus, “the Oral Torah we call her,” Malchus and the Oral Torah are Ban.

52 והבירור הוא לעשות ג״ע דהיינו להמשיך אור א״ס אמנם מ״ה הוא בחי׳ תשב״כ בחכמה אתברירו53,

ב״ה שבבחי׳ מקיף להיות פנימי

Mah, however, is the level of the Written Torah. “Through Chochmah (wisdom) they are refined”;

and the refinement is to make Gan Eden, that is, to draw down the Infinite Light (Or Ein Sof),

blessed be He, which is at the level of encompassing, to become inner.

Mah corresponds to the Written Torah. The Kabbalists teach that the sparks are refined through Chochmah,

and the purpose of that refinement is to make Gan Eden: to bring the Infinite Light, which is encompassing,

into an inner revelation.

54 מענין בחי׳ חכמה שבה שורה אור א״ס ומ״ש בד״ה ואהבת את56 וחכמה )ועמ״ש בד״ה ויקח קרח55,

57 ועיקר ההמשכה להיות בחי׳ ביטול היא כח מ״ה(

(And see what is written in the discourse beginning “And Korach took,” about the level of

Chochmah, in which the Infinite Light rests; and what is written in the discourse beginning “And

you shall love,” and Chochmah is ko’ach Mah (the power of Mah).) And the main point of the draw‐

ing-down is that there be the level of self-nullification (bittul),

The parenthesis points to two maamarim: “And Korach took,” on Chochmah as the level in which the Infinite

Light rests, and “And you shall love”; it adds that chochmah is ko’ach mah, “the power of Mah.” The main

text then states the key condition: the light is drawn down through self-nullification.

כי אין אור א״ס שורה אלא במי שבטל דייקא ומ״ה הוא בחי׳ ביטול גמור ונחנו מ״ה כו׳

for the Infinite Light rests only on one who is nullified, specifically; and Mah is the level of com‐

plete self-nullification: “And what (mah) are we?” etc.

The Infinite Light rests only where there is bittul, and Mah is complete bittul, as in Moshe’s words, “And what

(mah) are we?” The Name Mah is thus the light of self-nullification.

9
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ומתחלה נברר להיות עולם האצילות שמה שאינו בטל שם אינו שורה גילוי אור א״ס ומ״מ נדחה

לעולם הבריאה שבערך עולם הבריאה נחשב בחי׳ ביטול שמלאכים ונשמות

And first, it was refined to become the World of Atzilus (Emanation); for whatever is not nullified

there, the revelation of the Infinite Light does not rest [on it]. Nevertheless, it is pushed down to the

World of Beriah (Creation), for relative to the World of Beriah it is considered the level of self-nulli‐

fication, since angels and souls,

The refinement proceeds in stages. First the World of Atzilus is refined, since only what is fully nullified can

hold the revelation of the Infinite Light; what is not nullified enough for Atzilus is pushed down to Beriah,

where it still counts as nullification, because the angels and souls there are self-effacing.

בחי׳ נבראים הם בטלים הגם שבערך עולם האצילות אין זה ביטול גמור להיות גילוי רב כבעולם

האצילות ואח״כ נדחה לעולם היצירה עד שתכלית הבירור הוא במדריגות תחתונות דבעשייה.

[which are at] the level of created beings, are nullified, even though relative to the World of Atzilus

this is not complete self-nullification, such that there would be a great revelation as in the World of

Atzilus. And afterwards it is pushed down to the World of Yetzirah (Formation), until the final end of

the refinement is in the lowest levels in [the World of] Asiyah (Action).

Their bittul is real, but it is the bittul of created beings, not the complete bittul of Atzilus that allows a great

revelation. The process continues down to Yetzirah, and the refinement reaches its final end in the lowest

levels of Asiyah.

והוא ענין כרע במודים כריעה בעלמא להיות כפוף בבחי׳ הודאה כו׳ וארז״ל מאן דלא כרע במודים

And this is the matter of bowing at Modim: a mere bowing, to be bent over in the mode of acknowl‐

edgment, etc. And our Sages, of blessed memory, said, “Whoever does not bow at Modim

Bowing at Modim, the blessing of thanksgiving in the Amidah, expresses this bittul: a bowing of acknowl‐

edgment. The Talmud (Bava Kamma 16a) says that a man’s spine, seven years after death, becomes a snake

if he did not bow at Modim.

58 שנדחה להיות נחש דקליפה לגמרי שאין שם עוד שום בירור טוב ובזהר )שלח קס״ד ,59 נעשה נחש60,
61 א׳( ובסבא דמשפטים )דף ק׳ ע״א( שלא יקום בתחה״מ.

becomes a snake”: he is pushed away to become a snake of kelipah (the husk) entirely, where there

is no longer any refinement of good. And in the Zohar (Shelach, 164a) and in the Sava of Mishpatim

(page 100a): that he will not rise at the Resurrection of the Dead.

The Alter Rebbe reads this as being pushed away entirely into the kelipah symbolized by the snake, where no

good remains to be refined. The Zohar passages cited add that such a person will not rise at the Resurrection

of the Dead.
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והנה לכן בעוה״ב א״א לשנות את טעמו ממה שנמשך בעוה״ז כי עוה״ב הוא עולם שלאחר הבירור

Now, therefore, in the World to Come it is impossible to change one’s taste from what was drawn

down in this world, for the World to Come is a world that comes after the refinement:

This explains why a person cannot change his “taste,” his inner character, in the World to Come: what he has

there is what he drew down in this world. The World to Come comes after the refinement is finished.

דהיינו שכבר נמשך אחר הבירור משם מ״ה המקיף להיות פנימי וגילוי השגה ותענוג לשכל נברא הרי

כבר נתברר הטוב ומובדל מן הרע שהרע נדחה לגמרי ומובדל בעצמו להיות מלאכי חבלה ומזיקים כו׳

that is, after the refinement, [the light] from the encompassing Name Mah has already been drawn

down to become inner, a revelation of comprehension and delight to a created intellect; so the

good has already been refined and separated from the evil, for the evil has been pushed away en‐

tirely and separated by itself, to become destroying angels and harmful spirits, etc.

There, the encompassing light of Mah has already become inner, revealed as comprehension and delight for

created minds. Good and evil are already separated, and the evil, set apart on its own, has become the de‐

stroying angels and harmful forces.

מה שאין כן עולם הזה שהוא עולם הבירור שמאיר שם מ״ה המברר בתומ״צ הרי יכול לשנות א״ע

62 כו׳[ ולהפך מרע לטוב ]ועמ״ש ע״פ ועתה יגדל נא63,

Whereas this world, which is the world of refinement, in which the Name Mah shines, refining

through Torah and mitzvos: here one can change oneself and turn from evil to good. [And see what

is written on the verse “And now, I pray, let [the power] be great,” etc.]

This world, by contrast, is the world of refinement, where the Name Mah shines and refines through Torah

and mitzvos, so a person here can still change himself and turn from evil to good. The bracket points to the

maamar on “And now, I pray, let the power be great” (Numbers 14:17).

והמשכה זו להיות כח זה של בירור שם מ״ה לברר שם ב״ן נמשך מבחי׳ רצון העליון רעוא דכל רעוין

וע״ז אמרו אין טעם לרצון כו׳ שהוא למעלה מהשגה כו׳.

And this drawing-down, so that there be this power of refinement of the Name Mah to refine the

Name Ban, is drawn from the level of the Supreme Will, “the will of all wills”; and of this they said,

“There is no reason for will,” etc., for it is above comprehension, etc.

This power of Mah to refine Ban comes from the Supreme Will, “the will of all wills.” The saying “there is no

reason for will” applies to it, because it is above all comprehension.
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וזהו נחת רוח שאמרתי ונעשה רצוני64 שנעשה ונמשך רצון העליון שאין טעם והשגה בו ]ואפשר

שנקרא נחת רוח

And this is [the meaning of] “a satisfaction of spirit (nachas ruach), that I spoke and My will was

done”: that the Supreme Will, in which there is no reason or comprehension, is done and drawn

down. [And it may be that it is called nachas ruach

This is the meaning of the Sages’ phrase about the offerings, “a satisfaction of spirit before Me, that I spoke

and My will was done”: through the mitzvah, the Supreme Will, which has no reason, is carried out and

drawn down. A bracket then offers a reason for the word “spirit.”

67 65 שהוא מקור אותיות התורה כמ״ש במ״א בביאור דמזוזה מימין כי רוח היינו בחי׳ אויר אור יו״ד66,

כו׳

because ruach (spirit) is the level of avir (air), or (light) [with a] yud, which is the source of the let‐

ters of the Torah, as is explained elsewhere, in the explanation on “The mezuzah on the right,” etc.

Ruach, spirit, is also air, avir; and the word avir is or, light, with an added yud, the source of the Torah’s let‐

ters. The Torah Ohr maamar on “The mezuzah on the right” is cited for this.

ועיין בזהר תרומה )דקע״ח סע״ב( ובאדרא דנשא דק״ל ע״ב[ וזהו בחינת תורה שבכתב שהוא למעלה

מהשגה שעיקרה אינה

And see the Zohar, Terumah (end of 178b), and the Idra of Nasso, 130b.] And this is the level of the

Written Torah, which is above comprehension, for its essence is nothing

Two Zohar passages are added, and the bracket closes. The main text then says that the Written Torah, like

the will, is above comprehension, because in essence it is only its letters.

אלא האותיות כדמותן וכצלמן משא״כ ההלכות על בוריין א״א להשיג מתורה שבכתב כגון וקשרתם

לאות68 כו׳

but the letters, in their likeness and in their image; whereas the laws in their precise details cannot

be grasped from the Written Torah. For example, “And you shall bind them as a sign,” etc.:

The Written Torah is the letters as they stand, while the laws in their precise details cannot be learned from

it. “And you shall bind them as a sign” (Deuteronomy 6:8) is the example.
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S E C T I O N  3  ·  ¶ 1 2 – 1 4

Fire from below and fire from above

70 וכן איני יודע מהו עד שבאו חז״ל ופירשו ד׳ פרשיות ט״ט בכתפי69 כו׳ וד׳ בתים תפרן ואלכסונן

סוכה גבוה כ׳ אמה71 כו׳

I do not know what it is, until our Sages, of blessed memory, came and explained: four sections,

“tat in Katfi,” etc.; and four compartments, their seams and their diagonal; and likewise, a sukkah

twenty cubits high, etc.

From the verse alone one would not know what tefillin are, until the Sages explained: four sections (derived

from the word totafos, “tat in Katfi means two”), four compartments, square at the seams and the diagonal.

So too, the Mishnah (Sukkah 1:1) sets twenty cubits as the limit of a sukkah’s height.

שהוא ענין השגות הרצון שזהו כלי קיבול לרצון שבשיעור דוקא ששיערו חכמים להגביל כל מצוה

ומצוה כדת מה לעשות72 אזי שורה ומתגלה רצון עלי ון ובאם לאו אינו שורה כו׳:

This is the matter of the comprehensions of the will, for this is a receptacle for the will: specifically

in the measure that the Sages measured, to define each and every mitzvah “according to the law,

what is to be done,” then the Supreme Will rests and is revealed; and if not, it does not rest, etc.

These measures are the will made graspable: the Sages’ exact definitions form the vessel that receives the

Supreme Will. When a mitzvah is done according to its law, “what is to be done” (Esther 1:15), the Supreme

Will rests in it and is revealed; otherwise it does not.

ג והנה אין לך טפה יורדת73 מלמעלה שאין טפיים עולים כנגדה כו׳ הם חו״ג והנה ה״ג הם ה״פ אש

בחי׳ אשה אש ה׳ שצ״ל בחי׳ אש מלמטה למעלה

3. Now, “there is no drop that descends from above without two drops rising toward it,” etc.: these

are Chesed (kindness) and Gevurah (restraint). And the five Gevuros are five times esh (fire): the

level of ishah (woman), esh [and] hei; for there must be the level of fire from below upward,

Section 3 opens with the principle that no drop descends from above without two drops rising to meet it:

every flow from above needs an arousal from below. These are Chesed, which descends, and Gevurah, which

rises; and the five Gevuros are fire, as the word ishah (woman) shows: esh (fire) with hei, whose value is five,

the fire of the receiving side rising upward.
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כי רוח אייתי רוח74 כו׳ שמאלו תחת לראשי75 שפני שור שמהשמאל76 הוא המגביה כנס״י מקור נשמת

ישראל ומנשאה תחת לראשי ע״י בחי׳ גבורות

for “spirit brings spirit,” etc. “His left hand is under my head”: for the face of the ox, which is “on

the left,” is what lifts up the Congregation of Israel (Knesses Yisrael), the source of the soul of

Israel, and raises her “under my head,” through the level of the gevuros,

As the Zohar says, “spirit brings spirit”: spirit rising from below draws spirit down from above. In “His left

hand is under my head” (Song of Songs 2:6), the left is Gevurah, the face of the ox “on the left” (Ezekiel 1:10),

which lifts up the Congregation of Israel, the source of Jewish souls.

בחי׳ שמאל התלהבות הנפש ומזה בא לידי ביטול שהוא למעלה מהתלהבות כי אחרי האש קול דממה

77 כו׳. דקה78,

the level of the left, the fiery enthusiasm of the soul; and from this one comes to self-nullification

(bittul), which is above enthusiasm, for “after the fire, a still, small voice,” etc.

In a person, the left is the soul’s fiery enthusiasm in serving G-d. From that fire one comes to bittul, which is

higher than enthusiasm, as the verse says in Eliyahu’s vision, “after the fire, a still, small voice” (I Kings

19:12).

80 אית אש ואית אש אית רעש ואית רעש81 כו׳ ומ״ש לא באש79 ה׳ תירץ בת״ז

And as for what is written, “Havayah was not in the fire,” the Tikkunei Zohar answered: “There is

fire and there is fire; there is quaking and there is quaking,” etc.

The verse itself says “Havayah was not in the fire” (I Kings 19:12), which seems to deny fire any holiness. The

Tikkunei Zohar answers that there are two kinds of fire and two kinds of quaking: one in which the Holy One,

blessed be He, does not come and one in which He does.

ומכל מקום אפילו מה שהוא באש ה׳ מ״מ קול דממה דקה יותר נעלה כו׳ ]כי אש היינו בעולם

הבריאה82 ששם השרפים וקול דממה דקה מבחי׳ אצי׳.

And in any case, even [compared with the fire] in which Havayah is, the still, small voice is never‐

theless loftier, etc. [For fire is in the World of Beriah (Creation), where the Seraphim are, and the

still, small voice is from the level of Atzilus (Emanation).

Yet even the holy fire, in which G-d is present, is lower than the still, small voice. A bracket explains why: fire

belongs to the World of Beriah, home of the Seraphim (the “burning” angels), while the still, small voice

comes from Atzilus.

13



L I K K U T E I  T O R A H  ·  P A R S H A S  P I N C H A S  ·  M A A M A R  2 ביאור ע״פ את קרבני לחמי

19likuteitorah.com/likkutei-torah/pinchas/2/

והנה באצי׳ ג״כ יש אבי״ע83 וזהו אית אש ואית אש בריאה שבאצי׳ כו׳ וגם שם קול דממה דקה נעלה

יותר שהוא בחי׳ אצי׳ שבאצי׳ כו׳[.

Now, in Atzilus (Emanation) too there are Atzilus, Beriah, Yetzirah and Asiyah; and this is “there is

fire and there is fire”: Beriah within Atzilus, etc. And there too the still, small voice is loftier, for it is

the level of Atzilus within Atzilus, etc.]

The bracket closes with a refinement: Atzilus itself contains all four worlds, so “there is fire and there is fire”

can also mean the Beriah within Atzilus. Even there, the still, small voice is higher, being Atzilus within

Atzilus.

אך צ״ל אש תחלה שהיא העלאה ממטה למעלה ואחר כך נמשך בחי׳ ביטול וכענין הכהנים הלוים84
85 וזהו לחמי לאשי.

But there must first be fire, which is an ascent from below upward, and afterwards the level of self-

nullification (bittul) is drawn down, like the matter of “the kohanim, the Levites.” And this is [the

meaning of] “My bread for My fire-offerings (le’ishai).”

In man’s service, fire must come first, the ascent from below, and only afterward is bittul drawn down. The

phrase “the kohanim, the Levites” (Ezekiel 44:15) is cited as a parallel for this pairing, and this is the mean‐

ing of “My bread for My fire-offerings” in the verse of the daily offering.

לחמי ישראל מפרנסין כו׳ כמו שהמאכל משיב את הנפש להתפשט בגוף. לאשי שעל ידי אתעדל״ת אש

ה׳ נעשה למעלה אש יוד להיות יורד אש שלמעלה כו׳

“My bread”: “Israel provide sustenance,” etc., just as food restores the soul, so that it spreads

through the body. “For My fire-offerings (le’ishai)”: for through the arousal from below (isarusa

dilesata), the fire of the hei, there is made above the fire of the yud, so that the fire from above de‐

scends, etc.

“My bread” alludes to the saying that Israel “provide sustenance” for their Father in Heaven: the offering

nourishes as food restores the soul and lets it spread through the body. “For My fire-offerings,” le’ishai, is

read as esh yud, the fire of the yud: the fire rising from below, the fire of the hei (as in ishah), calls forth a fire

from above.
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והיינו את קרבני א״ת צירופי אותיות שמא׳ עד תי״ו קרבני נעשו קרובים אצלי ממש להיות שורה בהם

גילוי אלקות ואור א״ס ממש ע״י

And this is “es korbani (My offering)”: alef-tav, the combinations of the letters from alef to tav; “ko‐

rbani”: they become truly close (kerovim) to Me, so that the revelation of G-dliness and the very

Infinite Light (Or Ein Sof) rest in them, through

The opening words “es korbani” are read letter by letter: es, alef-tav, stands for all the letters from alef to tav,

and korbani, “My offering,” for kerovim, “close.” The letters of the Torah become truly close to G-d, so that

G-dliness and the Infinite Light itself rest in them.

לחמי לאשי שמאש ה׳ נעשה אש יוד שם מ״ה נמשך ממש לתוכו והוא בבחי׳ מל׳ דאצי׳ שם ב״ן כי כל

ישראל בני86 כו׳.

“My bread for My fire-offerings”: for from the fire of the hei there is made the fire of the yud; the

Name Mah is actually drawn down into it. And this is at the level of Malchus (sovereignty) of

Atzilus, the Name Ban, for “all Israel are children of [kings],” etc.

This happens through “My bread for My fire-offerings”: the lower fire of the hei becomes the higher fire of

the yud, and the Name Mah is drawn into it. It takes place in Malchus of Atzilus, the Name Ban, the root of

Jewish souls, for “all Israel are children of kings” (Shabbos 67a).

ריח ניחוחי מלמטה למעלה מעורר מוחין דאבא שבגלות הוא בחינת שינה והסתלקות וריח הוא
87 המעורר כו׳

“My pleasing fragrance (rei’ach nichochi)”: from below upward, it arouses the mochin (intellect)

of Abba (Chochmah), which in exile are at the level of sleep and withdrawal, and fragrance is what

awakens, etc.

Fragrance is what awakens: the offering’s “pleasing fragrance” rises from below and rouses the mochin of

Abba, the divine intellect, which in exile are in a state of sleep and withdrawal.

ניחוחי הוא לשון הורדה88 ולשון מנוחה המשכת הביטול כו׳. היינו בחי׳ קול דממה דקה שהוא למעלה

אפילו מבחי׳ אש יו״ד כו׳.

“Nichochi” is a term for bringing down and a term for rest: the drawing-down of self-nullification,

etc. That is, the level of the still, small voice, which is above even the level of the fire of the yud, etc.

Nichochi is read both as a term for bringing down and as a term for rest: the drawing-down of bittul. That is

the still, small voice, higher even than the fire of the yud.
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S E C T I O N  4  ·  ¶ 1 5 – 1 6

Moshe’s bittul, the appointed times and the prayers

תשמרו שמור זו משנה שיהיה בחינת כלי לגילוי אור א״ס בבחי׳ אשי וכמארז״ל89 כל העוסק בתורה

הקב״ה שונה כנגדו90 ודברי אשר שמתי בפיך91 ממש שזהו את קרבני

“You shall take care (tishmeru)”: “‘Guard’: this is Mishnah,” so that there be a vessel for the revela‐

tion of the Infinite Light at the level of ishai. As our Sages, of blessed memory, said, “Whoever oc‐

cupies himself with Torah, the Holy One, blessed be He, studies opposite him”; and “My words that

I have put in your mouth,” literally; and this is “es korbani,”

“You shall take care,” tishmeru, is read through the saying that “guarding” means Mishnah: the study of the

Oral Torah becomes the vessel for the Infinite Light revealed as ishai. When a person studies, “the Holy One,

blessed be He, studies opposite him,” and G-d’s own words are “in his mouth” (Isaiah 59:21); this is how the

letters become “es korbani,” close to G-d.

כי הרי האבות היו חג״ת הן הן המרכבה92 ומשה בחי׳ ביטול ועל דמות הכסא93 דמות כמראה אדם כו׳

בחי׳ הרוכב כו׳.

for the Patriarchs were Chesed (kindness), Gevurah (restraint) and Tiferes (beauty): “they are

themselves the chariot”; and Moshe is the level of self-nullification: “and upon the likeness of the

throne, a likeness like the appearance of a man,” etc., the level of the Rider, etc.

The Patriarchs, who embodied Chesed, Gevurah and Tiferes, are called “the chariot” (Bereishis Rabbah

47:6), wholly given over to the One who rides it. Moshe is the level of bittul, “the likeness of a man upon the

throne” (Ezekiel 1:26), the level of the Rider himself.

וכ״ז הוא מבחי׳ משה בחי׳ ביטול דמות כמראה אדם94 בחי׳ רוכב שהוא יסוד אבא ונחנו מ״ה כו׳

And all this is from the level of Moshe, the level of self-nullification (bittul), “a likeness like the ap‐

pearance of a man,” the level of the Rider, which is Yesod (foundation) of Abba: “And what (mah)

are we?” etc.

All of this flows from the level of Moshe, bittul, the “likeness of a man” who rides the chariot, which in

Kabbalah is Yesod of Abba. Moshe’s words “And what are we?” express that bittul.

ואיך יגיע האדם לבחי׳ ביטול הוא על ידי צו את בני ישראל95 שבחי׳ משה ישפיל עצמו ויומשך

And how does a person reach the level of self-nullification? It is through “Command (tzav) the chil‐

dren of Israel”: that the level of Moshe should lower itself and be drawn

How does an ordinary person reach this bittul? Through the verse’s opening, “Command (tzav) the children

of Israel,” where tzav is read as tzavsa, joining: the level of Moshe lowers itself and is drawn down to each of

them.
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למטה שיהיה בצוותא וחיבור ועי״ז ואמרת אליהם אמירה בחי׳ אבא96 שיהיה ודברי אשר שמתי

בפיך97 להקריב לי במועדו מועד ל׳ ונועדתי98 אשר לא יעדה99 כו׳

down, so that there be togetherness (tzavsa) and connection. And through this, “and say (ve’amar‐

ta) to them”: amirah (saying) is the level of Abba, so that there be “My words that I have put in your

mouth.” “To offer to Me in its appointed time (bemo’ado)”: mo’ed is an expression of “And I will

meet (ve’no’adti)” and of “who has not designated her (ye’adah),” etc.

Once Moshe is joined with the people, “say to them” follows: amirah, saying, is the level of Abba, so that “My

words that I have put in your mouth” come true for them. The verse’s last words, “in its appointed time,” be‐

mo’ado, are read through the related words ve’no’adti, “I will meet” (Exodus 25:22), and ye’adah, “designat‐

ed her” (Exodus 21:8).

יעוד ומועד ונועד הכל ל׳ יעוד ויחוד וחיבור שכל המשכות הם מבחי׳ שבת קדש100 הוא לכם101 בחינת

אבא

Ye’ud, mo’ed and no’ad are all expressions of designation (ye’ud), union and connection. For all

the drawings-down are from the level of Shabbos, “it is holy to you,” the level of Abba (Chochmah);

All three words share the sense of designation and union. Every such drawing-down comes from the level of

Shabbos, which is called “holy” (kodesh), and kodesh is Abba, Chochmah.

אך הוא ע״י יו״ט מקרא קדש בחי׳ אימא אלא שגם שם הוא התלבשות אבא באימא כו׳

but it is through Yom Tov, “a holy convocation,” the level of Imma (Binah), except that there too it

is the enclothing of Abba in Imma, etc.

But it comes through Yom Tov, called mikra kodesh, “a holy convocation” (literally, “called holy”), which is

Imma, Binah; even there, Abba is enclothed within Imma. So the holiness of Abba reaches the festivals, the

“appointed times,” through Imma.

פסח מלמטה למעלה הוא בחי׳ אברהם תפלת שחרית תחלה עולם העשיה עדברוך שאמר פסוקי דזמרה

הוא עולם היצירה.

Pesach, from below upward, is the level of Avraham, the morning prayer: first the World of Asiyah

(Action), until Baruch She’amar; Pesukei deZimrah is the World of Yetzirah (Formation);

The festivals and prayers are then matched to the Patriarchs: Pesach, an ascent from below, is the level of

Avraham, who corresponds to the morning prayer. The morning prayer climbs through the worlds: the

opening sections, up to Baruch She’amar, are Asiyah, and Pesukei deZimrah is Yetzirah.
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ויוצר אור בריאה ותפלה הוא ביטול והמשכה מלמעלה למטה מה שאין כן מנחה לשון מנוחה שאין שם

and Yotzer Or is Beriah (Creation); and the Tefillah [the Amidah] is self-nullification (bittul) and a

drawing-down from above to below. Whereas Minchah, an expression of rest (menuchah), where

there is

The morning prayer continues: Yotzer Or, with the blessings of the Shema, is Beriah, and the Amidah is bit‐

tul and a drawing-down from above. Minchah, by contrast, whose name the text reads as menuchah, rest,

has only the Amidah.

אלא תפלת י״ח בלבד וערבית יש בו ג״כ ק״ש ותפלה אלא שאין מאריכין לפי שיעקב כלול משניהם

וגם תפלת שחרית כלולה עקידת יצחק באברהם כו׳.

only the prayer of the Eighteen [Blessings]; and Maariv also has the Shema and the Amidah, except

that they do not lengthen [it], because Yaakov includes both of them. And the morning prayer too is

inclusive: the binding of Yitzchak within Avraham, etc.

Maariv has the Shema and the Amidah, but they are not lengthened, because Yaakov, to whom it corre‐

sponds, includes both Avraham and Yitzchak. The morning prayer too includes the other side: the passage of

the Binding of Yitzchak is recited within Avraham’s prayer.

וגם מועד ל׳ וככלה תעדה כליה102 שהוא לשון עדי וקישוט בחי׳ כתר כו׳ ועמ״ש בד״ה אלה

103 בענין משכן העדות. פקודי104,

And mo’ed is also an expression of “and as a bride adorns herself (ta’deh) with her ornaments,”

which is a term for jewelry and adornment, the level of Keser (the Crown), etc. And see what is writ‐

ten in the discourse beginning “These are the accounts,” on the matter of “the Tabernacle of the

Testimony (ha’eidus).”

Mo’ed, “appointed time,” is also linked to “as a bride adorns herself (ta’deh) with her ornaments” (Isaiah

61:10): adornment, the level of Keser, the crown. The maamar “These are the accounts of the Tabernacle” is

cited, on the “Tabernacle of the Testimony (eidus),” a word of the same family.

ועיין מענין את קרבני105 בזח״א ויצא106 )דף קס״ד ע״ב( ובמ״א נז׳ בזהר נצח והוד עלייהו אתמר את

קרבני כו׳

And see on the matter of “es korbani” in the Zohar, Part I, Vayetze (page 164b); and elsewhere it is

mentioned in the Zohar: “Netzach (victory) and Hod (splendor): of them it is said, ‘My offering,’”

etc.

A list of further sources begins: the Zohar in Vayetze on “es korbani,” and another Zohar passage that ap‐

plies “My offering” to Netzach and Hod.
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107 בסופו דנו״ה הם בחי׳ אותיות התורה כו׳ ומענין ריח ניחוחי109 וע״ש בביאור ע״פ צאינה וראינה108,

בפ׳ פקודי )דרל״ט סע״א(.

And see there, in the explanation on the verse “Go out and see,” at its end, that Netzach and Hod

are the level of the letters of the Torah, etc. And on the matter of “My pleasing fragrance,” in

Parshas Pekudei (end of 239a).

The explanation on “Go out and see” (Song of Songs 3:11) is cited for Netzach and Hod as the letters of the

Torah, which links them to “es korbani,” the letters from alef to tav. The Zohar in Pekudei is cited on “My

pleasing fragrance.”

112 בפ׳ לך לך )דפ״ט ע״ב. וע״ש דפ״ח א׳ 110 בפ׳ שמות )ד״כ ע״ב( ומענין במועדו113, ומענין להקריב לי111,

ובפ׳ שמות דכ״א ובפ׳ פנחס דרכ״ד א׳ דרכ״ו ע״א דר״מ ע״א(.

And on the matter of “to offer to Me,” in Parshas Shemos (page 20b); and on the matter of “in its

appointed time,” in Parshas Lech Lecha (page 89b; and see there, page 88a, and in Parshas

Shemos, page 21, and in Parshas Pinchas, page 224a, page 226a and page 240a).

Zohar passages are listed for the remaining phrases of the verse: in Shemos on “to offer to Me,” and in Lech

Lecha, Shemos and Pinchas on “in its appointed time.”

ועיין במדרש ויקרא רבה פ׳ ב׳ ובמדרש שוחר טוב פי״ט מענין תשמרו להקריב לי כו׳ ועיין מה שכתוב

מענין זה על פ׳ וארשתיך לי114 כו׳.

And see the Midrash Vayikra Rabbah, section 2, and the Midrash Shocher Tov, chapter 19, on the

matter of “you shall take care to offer to Me,” etc. And see what is written on this matter on the

verse “And I will betroth you to Me,” etc.

The Midrash (Vayikra Rabbah 2:2) teaches that wherever G-d says li, “to Me,” as in “you shall take care to of‐

fer to Me,” the thing never moves, in this world or the next; the Midrash Shocher Tov is also cited. The same

teaching is developed in the explanation on “And I will betroth you to Me.”

ועיין זהר חלק א׳ פרשה ויחי )דרמ״ה סע״ב( ומה שכתוב מזה בביאור על פ׳ יונתי ובפסוק שיר השירים115
116 ,117 כו׳:

And see the Zohar, Part I, Parshas Vayechi (end of 245b), and what is written about this in the ex‐

planation on the verse “My dove,” and on the verse “The Song of Songs,” etc.

The list ends with a Zohar passage in Vayechi and the explanations on “My dove” and on “The Song of

Songs.”
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S E C T I O N  5  ·  ¶ 1 7

Summary of the verse

118 צו לשון צוותא שיהיה נמשך בחינת משה להיות בצוותא חדא עם קיצור מפי׳ הפסוק צו את בנ״י.
119 בנ״י )ועמ״ש סד״ה ואתה תצוה(

A summary of the explanation of the verse “Command the children of Israel”: tzav (command) is

an expression of tzavsa (togetherness), that the level of Moshe be drawn down to be together as one

with the children of Israel. (And see what is written at the end of the discourse beginning “And you

shall command.”)

The maamar now sums up its reading of the verse. Tzav, “command,” is read as tzavsa, “togetherness”: the

level of Moshe, bittul, is drawn down to be joined as one with every Jew, a point the discourse “And you shall

command” develops.

ועי״ז ואמרת אליהם שעי״ז יומשך להם כח הדבור להיות יחוד וביטול דבור האדם בדבר ה׳ )ועמ״ש
121 בד״ה ראשי המטות גבי לאמר זה הדבר120 ומ״ש סד״ה משה ידבר(

And through this, “and say to them”: for through this the power of speech will be drawn down to

them, so that there be a union and self-nullification (bittul) of man’s speech in the word of G-d.

(And see what is written in the discourse beginning “The heads of the tribes,” on “saying: This is

the thing,” and what is written at the end of the discourse beginning “Moshe would speak.”)

Through this joining comes “and say to them”: the power of speech is drawn down to them, so that their own

speech unites with G-d’s word and is nullified in it. Two further maamarim are cited, on “saying: This is the

thing” and on “Moshe would speak.”

וזהו את קרבני את הן בחינת אותיות מא׳ עד תיו הן הן קרבני קרובים אלי ומקרבין אותי וכמ״ש ודברי
אשר שמתי בפיך122 הקב״ה קורא ושונה כנגדו123

And this is “es korbani”: es, they are the level of the letters from alef to tav; they themselves are

“korbani,” close to Me, and they bring Me close, as it is written, “And My words that I have put in

your mouth”: the Holy One, blessed be He, reads and studies opposite him.

That speech is the meaning of “es korbani”: es, alef-tav, is all the letters, and the letters themselves become

“close” to G-d and bring Him close. When a person studies, G-d’s words are in his mouth, and “the Holy

One, blessed be He, reads and studies opposite him.”

17
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)עמ״ש סד״ה ואתה תצוה הנ״ל גבי מאת בנ״י ועמ״ש בד״ה ואתחנן גבי בעת ההיא124 ובד״ה וידעת

היום125 גבי ואהבת את(. ועי״ז יהי׳ ג״כ לחמי לאשי.

(See what is written at the end of the discourse beginning “And you shall command,” mentioned

above, on “from the children of Israel”; and see what is written in the discourse beginning “And I

besought,” on “at that time,” and in the discourse beginning “And you shall know this day,” on

“And you shall love.”) And through this there will also be “My bread for My fire-offerings.”

The parenthesis lists maamarim that develop these points. Then comes the next phrase of the verse: through

this union of speech there will also be “My bread for My fire-offerings.”

אשי אש יו״ד שהוא בחי׳ אש שיורד מלמעלה מבחי׳ סוכ״ע להעלות יסוד האש שבנפשו הבהמית בחינת

אשה אש ה׳

Ishai is esh yud (the fire of the yud), which is the level of the fire that descends from above, from

the level of the light that encompasses all worlds (sovev kol almin), to raise up the element of fire in

his animal soul, the level of ishah, esh hei (the fire of the hei).

Ishai is esh yud, the fire of the yud, a fire that descends from above, from the light that encompasses all

worlds. It comes to lift up the element of fire in the person’s animal soul, which is ishah, esh hei, the fire of

the hei that rises from below.

)ועמ״ש בד״ה והיה לכם לציצית126 וסד״ה כי תצא גבי ונתנו127 ה׳ וע״ש בד״ה ע״כ יאמרו המושלים128

בענין שלהבת129 י״ה ומ״ש בד״ה אתם נצבים130 בענין כי ה׳ אלקיך אש אוכלה הוא131 ומ״ש סד״ה כי
133 ביום הזה יכפר132 בענין בנקרת הצור(

(And see what is written in the discourse beginning “And it shall be tzitzis for you,” and at the end

of the discourse beginning “When you go out,” on “and Havayah will deliver him”; and see there,

in the discourse beginning “Therefore the speakers of parables say,” on the matter of “the flame of

Yah”; and what is written in the discourse beginning “You are standing,” on the matter of “For

Havayah your G-d is a consuming fire”; and what is written at the end of the discourse beginning

“For on this day He shall atone,” on the matter of “in the cleft of the rock.”)

This parenthesis lists maamarim that discuss the two fires, such as the higher fire of “the flame of Yah” (Song

of Songs 8:6) and “Havayah your G-d is a consuming fire” (Deuteronomy 4:24), along with related themes

like “the cleft of the rock.”
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שהמשכה זו דבחי׳ אש יוד הוא ע״י לחמי ישראל מפרנסין )כי הלחם נהפך לדם בחי׳ חום ויסוד האש

והיינו הקרבנות שנק׳ לחמי וע׳ במא״א אות למ״ד סכ״א כמה בחי׳ שנק׳ לחם ולחם משנה.

For this drawing-down of the level of the fire of the yud is through “My bread”: “Israel provide sus‐

tenance.” (For bread is transformed into blood, the level of warmth and of the element of fire; and

this is the offerings, which are called “My bread.” And see in Me’orei Or, the letter lamed, section

21, several levels that are called “bread” and “double bread” (lechem mishneh).

The higher fire is drawn down through “My bread,” Israel’s “sustaining” of G-d. The parenthesis explains

that bread turns into blood, which is warmth and the element of fire, so the offerings, which feed the fire, are

called “My bread”; the lexicon Me’orei Or lists several levels that are called “bread.”

ויש לפרש דבחי׳ אשה אש ה׳ נק׳ לחמי לאשי לבחי׳ אש יוד ע״ד מ״ש כי אם הלחם אשר הוא אוכל(

)וישב ל״ט ו׳( וכן קראן לו ויאכל לחם134 בפ׳ שמות ב׳ כ׳.

And it can be explained that the level of ishah, the fire of the hei, is called “My bread” for “My fire-

offerings,” for the level of the fire of the yud, in the manner of what is written, “except the bread

which he ate”) (Vayeshev 39:6); and likewise, “Call him, that he may eat bread,” in Parshas

Shemos, 2:20.

Another reading: the lower fire, ishah, is itself called “bread” for the higher fire. So Potiphar left everything

to Yosef “except the bread which he ate” (Genesis 39:6), and Yisro said, “Call him, that he may eat bread”

(Exodus 2:20): in both verses “bread” stands for a wife.

ור״ל כי הוא יחוד משפיע ומקבל ע״ד ביום חתונתו135 זו136 מתן תורה כי יוד הוא בחי׳ משפיע כענין

ביוד נברא העוה״ב137 וה׳ בחי׳ מקבל כענין בה׳ נברא העוה״ז וזהו ג״כ ענין ריח ניחוחי.

That is to say, it is a union of giver and receiver, in the manner of “‘on the day of his wedding’: this

is the Giving of the Torah.” For the yud is the level of the giver, as in “with the yud the World to

Come was created,” and the hei is the level of the receiver, as in “with the hei this world was

created.” And this is also the matter of “My pleasing fragrance.”

That is, ishah and ishai are a union of receiver and giver, like a marriage, as the Mishnah reads “the day of

his wedding” as the Giving of the Torah. The yud is the giver (“with the yud the World to Come was created”)

and the hei the receiver (“with the hei this world was created”), and “My pleasing fragrance” also expresses

this union.
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)או י״ל שלהיות את קרבני שיהי׳ האותיות קרובים אלי זהו ע״י לחמי לאשי. כי ע״י האתעדל״ת נמשך

בתורה בחי׳ גבוה יותר וענין ריח ניחוחי המשכת קול דממה דקה שלמעלה מבחי׳ אש יוד(

(Or it can be said that for there to be “es korbani,” that the letters be close to Me, is through “My

bread for My fire-offerings”; for through the arousal from below (isarusa dilesata) a higher level is

drawn down into the Torah; and the matter of “My pleasing fragrance” is the drawing-down of the

still, small voice, which is above the level of the fire of the yud.)

An alternative reading: the letters become “close” (es korbani) through “My bread for My fire-offerings,” be‐

cause the arousal from below draws a higher level into the Torah. On this reading, “My pleasing fragrance”

is the still, small voice, which is above even the fire of the yud.

ואח״כ צ״ל תשמרו שמור זו משנה138 שיהי׳ נשמר בלב האדם בחי׳ לאשי אש יוד )שלא יהי׳ בחינת

פולטת(. וכ״ז בחי׳ דבור שהוא תלמוד תורה שע״ז נאמר את קרבני ותשמרו.

And afterwards there must be “you shall take care (tishmeru)”: “‘Guard’: this is Mishnah,” so that

the level of “My fire-offerings,” the fire of the yud, be guarded in a person’s heart (so that it not be

at the level of “one who expels”). And all this is the level of speech, which is the study of Torah, of

which it is said, “es korbani” and “you shall take care.”

Next comes “you shall take care” (tishmeru), read as Mishnah, the Oral Torah: it guards the fire of the yud in

a person’s heart, so that what he received is not expelled and lost again. All of this, “es korbani” and “you

shall take care,” is the level of speech, that is, Torah study.

ובחי׳ מחשבה זו תפלה עז״נ להקריב לי המשכת אור אין סוף שבחכמה בחי׳ שבת קדש במועדו יו״ט ג׳

מועדים

And the level of thought, which is prayer, of this it is said, “to offer to Me”: the drawing-down of the

Infinite Light (Or Ein Sof) that is in Chochmah (wisdom), the level of Shabbos Kodesh (holy). “In its

appointed time”: Yom Tov, the three festivals,

Prayer is the level of thought, and of it the verse says “to offer to Me”: drawing down the Infinite Light that is

in Chochmah, which is the holiness of Shabbos. “In its appointed time” refers to Yom Tov, the three pilgrim‐

age festivals.

139 שהם מקראי קדש וממשיכים בחי׳ קדש בתפלת ימי החול )ע״ד חולין שנעשו על טהרת הקדש(.

which are “holy convocations” and draw the level of holiness into the prayer of the weekdays (in

the manner of ordinary food prepared in the purity of holy things).

The festivals are “holy convocations,” and they draw holiness into the weekday prayers. The Sages’ phrase

“ordinary food prepared in the purity of holy things” (Chagigah 19b) is the model: the ordinary is treated

with the purity of the holy.
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ונ׳ דאת קרבני זהו יחוד זו״ן אכן להקריב לי במועדו140 זהו יחוד או״א והוא כענין מ״ש ע״פ אלה פקודי

141 יחוד ו״ה. משכן העדות יחוד י״ה. ונק׳ בחי׳ זו לי. ,142 המשכן

And it seems that “es korbani” is the union of Z’eir Anpin and Nukva, whereas “to offer to Me in its

appointed time” is the union of Abba and Imma (Chochmah and Binah); and it is like what is writ‐

ten on the verse “These are the accounts of the Tabernacle”: the union of vav and hei; “the

Tabernacle of the Testimony”: the union of yud and hei. And this level is called li (to Me),

A further distinction: “es korbani” is the union of Z’eir Anpin and Nukva, while “to offer to Me in its appoint‐

ed time” is the higher union of Abba and Imma. The maamar on “These are the accounts of the Tabernacle”

draws the same line: “the Tabernacle” is the union of the lower letters of the Name, vav and hei, and “the

Tabernacle of the Testimony” that of the higher letters, yud and hei; this higher level is called li, “to Me.”

144 ובפ׳ תרומה ,145 143 ע״פ ממעמקים קראתיך.
כי יחוד או״א שרשו מעתיק וא״ס וע׳ זח״ב )בשלח ס״ג ב׳(

147 ,148 146 ע״פ ויקחו לי תרומה. )קל״ד ב׳(

for the union of Abba and Imma is rooted in Atik and in the Infinite One (Ein Sof). And see the

Zohar, Part II (Beshalach, 63b), on the verse “From the depths I called You,” and in Parshas

Terumah (134b), on the verse “That they take for Me an offering.”

It is called li because the union of Abba and Imma is rooted in Atik and in the Infinite One itself. The Zohar is

cited on “From the depths I called You” (Psalms 130:1) and on “That they take for Me (li) an offering” (Exo‐

dus 25:2).

ואע״ג שהקרבן עיקרו המשכת מ״ד מז״א כמ״ש באגה״ק סי׳ כ״ח מ״מ הרי כתיב וישע ה׳ אל הבל149

המשכת ש״ע נהורין וע׳ בהרמ״ז ר״פ צו קה״ק תלת רישין כו׳.

And although the offering is essentially the drawing-down of mayin duchrin (masculine waters)

from Z’eir Anpin, as is written in Iggeres HaKodesh, section 28, nevertheless it is written, “And

Havayah turned (vayisha) to Hevel”: the drawing-down of the shin-ayin (370) lights. And see the

Ramaz at the beginning of Parshas Tzav: “the Holy of Holies, three heads,” etc.

An objection: Iggeres HaKodesh (section 28) says that the offering essentially draws down “masculine wa‐

ters” from Z’eir Anpin, a lower level. Yet the verse says “And Havayah turned (vayisha) to Hevel” (Genesis

4:4), and vayisha alludes to the drawing-down of the 370 (shin-ayin) lights; the Ramaz on Parshas Tzav, on

“the Holy of Holies, three heads,” is cited as well.
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150 בגמרא פ״ד דתענית )כ״ו א׳( פ״ט דפסחים צ״ו ,151 ,152 ,153 ,154 ועיין מענין צו את כו׳ תשמרו להקריב155,

א׳.

And see on the matter of “Command,” etc., “you shall take care to offer,” in the Gemara, the fourth

chapter of Taanis (26a), [and] the ninth chapter of Pesachim, 96a.

The paragraph ends with a list of Talmudic and Midrashic passages on the verse. The Talmud in Taanis (26a)

derives the ma’amados, the delegations that stood by the daily offering, from “Command the children of

Israel… My offering, My bread,” and Pesachim (96a) learns from “you shall take care to offer” that the daily

lamb must be inspected for four days before it is slaughtered.

156 תולדות )ס״פ ס״ה(. פ׳ צו )ספ״ז( אמור )ס״פ כ״ז(. וברבות בראשית )ס״פ ט״ז( גבי לעבדה ולשמרה.

במדבר )פרשה ז׳(. נשא פי״ב )רמ״ו ג׳(.

And in the Rabbos: Bereishis (end of section 16), on “to work it and to guard it”; Toldos (end of sec‐

tion 65); Parshas Tzav (end of section 7); Emor (end of section 27); Bamidbar (section 7); Nasso,

section 12 (246c);

In Bereishis Rabbah (end of section 16), “to work it and to guard it” is read as the offerings: “you shall take

care to offer to Me in its appointed time.” Further passages are listed in Bereishis Rabbah (Toldos), Vayikra

Rabbah (Tzav and Emor) and Bamidbar Rabbah (sections 7 and 12).

157 ר״פ פינחס וס״פ. שה״ש רבה )י״א ג׳( ס״פ צווארך ,158 ס״פ בהעלותך )רס״ה א׳( ע״פ אספה לי.
159 ,160 בחרוזים.

the end of Parshas Behaalos’cha (265a), on the verse “Gather for Me”; the beginning of Parshas

Pinchas, and its end; Shir HaShirim Rabbah (11c), at the end of the passage “Your neck with strings

of beads”;

More passages follow: the end of Behaalos’cha in Bamidbar Rabbah, on “Gather for Me” (Numbers 11:16);

the beginning and end of Pinchas; and Shir HaShirim Rabbah on “Your neck with strings of beads,” where

G-d tells Moshe, “Before you command Me about My children, command My children about Me,” as it says,

“Command the children of Israel.”
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I N  O N E ’ S  A V O D A H

A person makes Gan Eden by his own service: by contracting himself and setting aside his will, he arouses

the divine contractions that let G-dliness be revealed. His enthusiasm in serving G-d is the fire from below

that calls down the fire from above, and it must lead him beyond enthusiasm to bittul, the still, small voice.

Torah study, and the Oral Torah in particular, guards that fire in his heart so that it is not lost, and prayer,

Shabbos and the festivals draw holiness into the weekdays. Only in this world can a person change and turn

from evil to good.

Q U E S T I O N S  F O R  D I S C U S S I O N

1. Why is the World to Come, which is the souls’ delight, built on the attribute of strict judgment, while this

world is built on kindness?

2. How does the analogy of thought and speech explain the relation of the encompassing and inner lights,

and of Mah and Ban?

3. Why can a person change his “taste” only in this world and not in the World to Come?

4. What is the difference between the fire of the hei and the fire of the yud, and why must fire come before the

still, small voice?

5. How does “Command the children of Israel” become, in this maamar, a description of Moshe’s bittul

reaching every Jew?

161 שה״ש רבה )ל״ה ב׳( ס״פ ראשך עליך ,162 בפתיחתא דאיכה )נ״א א׳( סד״ה והמה כאדם עברו ברית.
163 ,164 ,165 ככרמל:

in the Pesichta of Eichah (51a), at the end of the passage beginning “But they, like Adam, trans‐

gressed the covenant”; Shir HaShirim Rabbah (35b), at the end of the passage “Your head upon you

is like Carmel.”

Last come the Pesichta of Eichah, on “But they, like Adam, transgressed the covenant” (Hosea 6:7), where

G-d recalls placing Adam in Gan Eden and commanding him, and Shir HaShirim Rabbah on “Your head

upon you is like Carmel,” which ends with G-d telling Moshe to decree upon Israel, “Command the children

of Israel.”
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S O U R C E S  A N D  R E F E R E N C E S

Notes

P A R A G R A P H  1

P A R A G R A P H  2

ביאור ע״פ את קרבני

The note says this maamar also appears in the Siddur,

where the version printed is the transcript of the Mitteler

Rebbe.

K E H O T ’ S  N O T E

בסידור לד, א — הנחת כ״ק אדמו״ר האמצעי. ובסה״מ תקס״ה-ב ע׳ תשמח
נדפס ביאור שני לד״ה זה. חלק מכאן נעתק בסה״מ תרל״ג-א ע׳ קיח.

1

את קרבני לחמי
The verse commanding the daily offering: “My offering,

My bread for My fire-offerings, My pleasing fragrance.”

The whole maamar is an explanation of its phrases.

Numbers 28:2במדבר כ״ח:ב׳

י יחֹחִ יחַ נִ י רֵ שַּׁ אִ י לְ מִ חְ י לַ נִ בָּ רְ ת־קׇ ם אֶ הֶ לֵ תָּ אֲ רְ אָמַ ל וְ אֵ רָ נֵי יִשְׂ ת־בְּ ו אֶ צַ
מוֹעֲדוֹ: י בְּ יב לִ רִ קְ הַ רוּ לְ מְ שְׁ תִּ

Command the children of Israel, and say unto them: My

food which is presented unto Me for offerings made by fire,

of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

2

הנה כתיב לעבדה ולשמרה

According to the note, the transcript of this maamar from

the Siddur is brought there, in the discussion of the root of

the mitzvah of prayer.

K E H O T ’ S  N O T E

בשרש מצות התפלה פרק מה מביא ההנחה מהסידור.

3

G-d placed Adam in Gan Eden “to work it and to guard it.”

The Alter Rebbe reads this as man making Gan Eden

through his service.

Genesis 2:15בראשית ב׳:ט״ו

הּ: רָ מְ שׇׁ הּ וּלְ דָ בְ עׇ ן לְ דֶ גַן־עֵ הוּ בְ חֵ יַּנִּ ם וַ אָדָ ת־הָ ים אֶ לֹקִ  ח ה׳ אֱ יִּקַּ וַ
And the L-RD G-d took the man, and put him into the gar‐

den of Eden to dress it and to keep it.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

4

שהאדם הוא העושה

There this line is given in the name of the Or HaChaim on

“and He placed him in Gan Eden to work it and to guard

it”: man is the one who makes Gan Eden and draws down

the revelation of His G-dliness.

K E H O T ’ S  N O T E

בסה״מ תרל״ג שם כתב זה בשם ”וע׳ באוה״ח ע״פ ויניחיהו בג״ע לעבדה
ולשמרה, והיינו שהאדם הוא העושה וממשיך גילוי אלקותו” ע״ש.

5

לעבדה ולשמרה שהאדם הוא העושה

The Or HaChaim explains that Gan Eden needs a spiritual

working and guarding: Torah study and the positive

mitzvos are its working and sowing, and keeping the pro‐

hibitions is its guarding. The Kehot note (through Sefer

HaMaamarim 5633) points to it for “man is the one who

makes Gan Eden.”

Or HaChaim on Genesis 2:16–17אור החיים על בראשית ב׳:ט״ז-י״ז

ל ן עַ וֵּ כַ גוֹ׳, יְ כָפַל מוֹת וְ כָפַל אָכֹל תֹּאכֵל וְ רוֹ לֵאמֹר וְ ם אָמְ עַ גוֹ׳. טַ ו ה׳ וְ צַ יְ וַ
, מוֹת – ךָ ה, תֹּאכֵל – בַּת זוּגְ וָּה: אָכוֹל – אַתָּ חַ וָה לְ צְ מִּ הוּ לֵאמֹר הַ וָּ צִּ וָּה, שֶׁ חַ
י צָאתִ עֹנֶשׁ. וּמָ נָהּ בָּ יֶשְׁ ה וְ רָ הָ נָהּ בָּאַזְ עֲבֹר. יֶשְׁ ם תַּ יא אִ מוּת – גַּם הִ ה, תָּ אַתָּ
י בִּ ר רַ שׁוֹנָם: אָמַ זֶה לְ כָה )שמות רבה פרק כח( וְ רָ בְ רוֹנָם לִ כְ רוּ זִ אָמְ שֶׁ
י תִּ מְ דַּ קְ הִ מוֹ שֶׁ ים כְּ נָשִׁ אֲ ים לָ דִּ ם נַקְ רוּךְ הוּא: אִ דוֹשׁ בָּ קָּ ר הַ יפָא, אָמַ לִ חְ תַּ

ד כָּאן. כוּ׳ עַ לָה״ וְ קְ לְ קִ ה וְ דָ מְ עָ וָּה וְ וֵּית חַ טַ צְ ךְ נִ ר כָּ אַחַ אשׁוֹן, וְ רִ ם הָ אָדָ לְ
י … יתִ וִּ ר ״צִ לֹא אָמַ ית״ וְ וֵּ טַ צְ ר ״נִ ק לוֹמַ דֵּ קְ דִּ

The L-rd G'd commanded Adam. The .ויצו השם אלוקים על האדם

Torah added the word לאמור, to say, and repeated the word

for "to eat," by saying אכול תאכל. The Torah also repeated

that violating the command would result in death by saying:

i.e. מות תמות, instead of merely תמות. The reason is 1) that

Adam should command Eve not to eat from the tree of

knowledge either; b) that the penalty would apply to her just

as much as to Adam himself (who had heard the command‐

ment from G'd …

Vocalized Edition (Public Domain) · Or Hachayim, trans. Eliyahu Munk (CC-
BY)

6

ביו״ד נברא העוה״ב

The Talmud says the two worlds were created with the two

letters of the Name Kah: this world with the hei and the

World to Come with the yud. The Alter Rebbe reads the

yud, a mere point, as the contraction of the Infinite Light.

Menachot 29b:13–14מנחות כ״ט ב:י״ג-י״ד

מפני מה נברא העולם הבא ביו״ד מפני שצדיקים שבו מועטים ומפני

מה כפוף ראשו מפני שצדיקים שבו כפוף ראשיהם מפני מעשיהן שאינן
דומין זה לזה אמר רב יוסף הני תרתי מילי אמר רב בספרים ותניא
תיובתיה חדא הא דאמר רב ס״ת שיש בו שתי טעיות בכל דף ודף יתקן

שלש יגנז
Wikisource Talmud Bavli (CC-BY-SA)

K E H O T ’ S  N O T E

מנחות כט, ב.

7

אלא שנהנין מזיוו
In the World to Come there is no eating or drinking, “but

the righteous sit with their crowns on their heads and en‐

8
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joy the radiance of the Shechinah.” Here it shows that

souls enjoy a radiance, not the Infinite itself.

Berakhot 17aברכות י״ז א

ישת חשך סתרו

“He made darkness His hiding place.” It is cited for the

concealment that the Infinite Light’s own brightness cre‐

ates, which only a contraction makes graspable.

Psalms 18:12תהילים י״ח:י״ב

ים: קִ חָ י שְׁ בֵ יִם עָ כַת־מַ שְׁ כָּתוֹ חֶ יו סֻ יבוֹתָ בִ רוֹ סְ תְ ךְ סִ ת־חֹשֶׁ יָשֶׁ
He made darkness His hiding-place, His pavilion round

about Him; darkness of waters, thick clouds of the skies.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

תהלים יח, יב.

9

בד״ה שחורה אני

That maamar explains “I am black, yet comely” by the

teaching that the Torah was given as black fire on white

fire, and applies the same image to “with the yud the

World to Come was created.” It describes the World to

Come, the upper Gan Eden, as the souls’ wondrous,

boundless delight in grasping G-dliness.

Song of Songs 4:2שיר השירים ד׳:ב׳

ין לָה אֵ כֻּ שַׁ ימוֹת וְ אִ תְ לָּם מַ כֻּ צָה שֶׁ חְ רַ ן־הָ לוּ מִ עָ צוּבוֹת שֶׁ קְּ ר הַ דֶ עֵ ךְ כְּ נַּיִ שִׁ
ם: הֶ בָּ

Thy teeth are like a flock of ewes all shaped alike, Which are

come up from the washing; Whereof all are paired, and

none faileth among them.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

לקמן שה״ש ד, ב ואילך.

10

שחורה אני ונאוה

“I am black, yet comely”: the opening words of the maa‐

mar on Shir HaShirim to which the text refers for the im‐

age of black fire on white fire.

Song of Songs 1:5שיר השירים א׳:ה׳

לֹמֹה:  יעוֹת שְׁ ירִ ר כִּ דָ י קֵ הֳלֵ אׇ ם כְּ לָ͏ִ נוֹת יְרוּשָׁ נָאוָה בְּ י וְ נִ ה אֲ חוֹרָ שְׁ

’I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

11

עוה״ב נבנה על מדת הדין הקשה כמבואר בספרים

the passage shares nothing with the note

K E H O T ’ S  N O T E

ראה רמב״ן בהקדמה לפי׳ איוב מובא באגה״ת פי״ב.

12

עולם חסד יבנה

“The world is built with kindness.” The Alter Rebbe uses it

for this world, as against the World to Come, which is built

on judgment.

Psalms 89:3תהילים פ״ט:ג׳

ם: הֶ ךָ בָ מוּנָתְ ן אֱ כִ יִם תָּ מַ נֶה שָׁ בָּ ד יִ סֶ י עוֹלָם חֶ תִּ רְ י־אָמַ כִּ

For I have said: 'For ever is mercy built; In the very heavens

Thou dost establish Thy faithfulness.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

תהלים פט, ג.

13

יסורי עוה״ז נק׳ יסורים של אהבה
The Talmud calls certain sufferings “sufferings of love”

and argues that sufferings, which scour a person’s whole

body, free him all the more. The Kehot note adds

Sanhedrin 39a, where G-d afflicts Yechezkel in order to

cleanse the sins of Israel.

Berakhot 5aברכות ה׳ א
K E H O T ’ S  N O T E

ראה ברכות ה, א.

14

יסורים ממרקין

Kehot’s note points to Sanhedrin 39a for these words.

Sanhedrin 39aסנהדרין ל״ט א
K E H O T ’ S  N O T E

שם. סנהדרין לט, א.

15

ויסורי עוה״ז איבוד ממון

The Talmud asks what is the least that counts as suffering,

and answers with small mishaps, down to reaching into

one’s purse for three coins and drawing out only two. The

Alter Rebbe mentions such losses as the sufferings of this

world.

Arakhin 16bערכין ט״ז ב
K E H O T ’ S  N O T E

ראה ערכין טז, ב.

16

יסורי גיהנם שהאש א׳ מששים

Among things that are one-sixtieth of something greater,

the Talmud lists “fire, one-sixtieth of Gehinnom.” It shows

how light this world’s sufferings are by comparison.

Berakhot 57b:13ברכות נ״ז ב:י״ג

בַשׁ, שׁ, דְּ ן: אֵ לּוּ הֵ ים, אֵ שִּׁ שִּׁ ד מִ חָ ה אֶ שָּׁ ן: חֲמִ ימָ ה סִ רָ עֲשָׂ ה וַ שָּׁ שִׁ ה וְ שָּׁ חֲמִ
ד חָ בַשׁ — אֶ נָּם. דְּ יהִ גֵ ים לְ שִּׁ שִּׁ ד מִ חָ שׁ — אֶ ינָה, וַחֲלוֹם. אֵ שֵׁ בָּת, וְ שַׁ וְ
ים שִּׁ שִּׁ ד מִ חָ ינָה — אֶ בָּא. שֵׁ ים לָעוֹלָם הַ שִּׁ שִּׁ ד מִ חָ בָּת — אֶ ן. שַׁ ים לַמָּ שִּׁ שִּׁ מִ

בוּאָה. נְּ ים לַ שִּׁ שִּׁ ד מִ חָ ה. חֲלוֹם — אֶ יתָ לַמִּ
(Five and six and ten — mnemonic.) Five things are a sixti‐

eth part of something else : fire, honey, the Sabbath, sleep

and a dream. Fire is a sixtieth part of Gehinnom; honey a

sixtieth of manna ; the Sabbath a sixtieth of the world to

come ; sleep a sixtieth of death ; a dream the sixtieth of

prophecy.

William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

K E H O T ’ S  N O T E

ברכות נז, ב.

17
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בפ׳ שלח ע״פ אני

That maamar, on “I am Havayah your G-d,” explains that

an arousal from below draws down from above the word

in two readings: with the right-hand shin it is sha’ar, a שער

gate (“This is the gate to Havayah”), and with the left it is

se’ar, hair (“the hair of His head like pure wool”).

K E H O T ’ S  N O T E

לעיל מז, א.

18

בביאור ע״פ ולא אבה ה׳

There the revelation of Chochmah is explained as tz‐

imtzum and judgment: the thirty-two mentions of Elokim

in the account of creation are the thirty-two paths of

wisdom.

K E H O T ’ S  N O T E

לקמן פ׳ תצא לט, ג.

19

בטל רצונך

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

אבות ב, ד.

20

בטל רצונך

“Nullify your will before His will, so that He will nullify the

will of others before your will.” Here this self-nullification

is the arousal from below for the divine contraction.

Pirkei Avot 2:4משנה אבות ב׳:ד׳

ל טֵּ צוֹנוֹ. בַּ רְ ךָ כִ צוֹנְ ה רְ יַּעֲשֶׂ י שֶׁ דֵ , כְּ ךָ צוֹנְ רְ צוֹנוֹ כִ ה רְ ר, עֲשֵׂ יָה אוֹמֵ הוּא הָ
ר, לֵּל אוֹמֵ . הִ צוֹנֶךָ נֵי רְ פְּ ים מִ רִ חֵ צוֹן אֲ ל רְ טֵּ בַ יְּ י שֶׁ דֵ צוֹנוֹ, כְּ נֵי רְ פְּ ךָ מִ צוֹנְ רְ

ת ין אֶ דִ אַל תָּ , וְ ךָ ד יוֹם מוֹתְ ךָ עַ מְ צְ עַ ין בְּ מִ אֲ אַל תַּ בּוּר, וְ צִּ ן הַ רֹשׁ מִ פְ אַל תִּ
סּוֹפוֹ , שֶׁ מֹעַ שְׁ ר לִ שָׁ פְ י אֶ אִ בָר שֶׁ ר דָּ אַל תֹּאמַ קוֹמוֹ, וְ מְ יעַ לִ גִּ תַּ ד שֶׁ ךָ עַ רְ חֲבֵ

נֶה: פָּ א לֹא תִ מָּ נֶה, שֶׁ שְׁ נֶה אֶ פָּ אִ שֶׁ כְ ר לִ אַל תֹּאמַ ע. וְ מַ שָּׁ הִ לְ
He used to say: do His will as though it were your will, so that

He will do your will as though it were His. Set aside your will

in the face of His will, so that he may set aside the will of oth‐

ers for the sake of your will. Hillel said: do not separate

yourself from the community, Do not trust in yourself until

the day of your death, Do not judge your fellow man until

you have reached his place. Do not say something that can‐

not be …

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

21

“But Havayah your G-d was not willing to listen to Bilam,

and Havayah your G-d turned the curse into a blessing for

you.” The verse is the opening of the maamar in Ki Teitzei

to which the text refers.

Deuteronomy 23:6דברים כ״ג:ו׳

לָה לָ קְּ ת־הַ ךָ אֶ יךָ לְּ לֹקֶ  יַּהֲפֹךְ ה׳ אֱ ם וַ עָ לְ ל־בִּ מֹעַ אֶ שְׁ יךָ לִ לֹקֶ  לֹא־אָבָה ה׳ אֱ וְ
: יךָ לֹקֶ  ךָ ה׳ אֱ בְ הֵ י אֲ כָה כִּ רָ בְ לִ

Nevertheless the L-RD thy G-d would not hearken unto

Balaam; but the L-RD thy G-d turned the curse into a bless‐

ing unto thee, because the L-RD thy G-d loved thee.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

22

עובד אלקים

“Then you shall again discern between the righteous and

the wicked, between one who serves G-d and one who does

not serve Him.” Tanya explains the phrase “one who

serves G-d.”

Malachi 3:18מלאכי ג׳:י״ח

דוֹ: ר לֹא עֲבָ ים לַאֲשֶׁ לֹקִ  ד אֱ ין עֹבֵ ע בֵּ שָׁ רָ יק לְ ין צַדִּ ם בֵּ יתֶ אִ ם וּרְ תֶּ בְ שַׁ וְ
Then shall ye again discern between the righteous and the

wicked, between him that serveth G-d and him that serveth

Him not.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

מלאכי ג, יח.

23

עובד אלקים

Tanya explains that “one who serves” is in the present

tense: he is in the midst of the struggle with the evil incli‐

nation, which is the work of the beinoni. The text refers

here for the meaning of serving G-d.

Tanya, Likkutei Amarim 15:1–2תניא, חלק ראשון; ליקוטי אמרים
ט״ו:א׳-ב׳

ד ין עוֹבֵ ע, בֵּ שָׁ רָ יק לְ ין צַדִּ ם בֵּ יתֶ אִ ם וּרְ תֶּ בְ שַׁ כָּתוּב: ״וְ ה שֶּׁ ן מַ זֶה יוּבַ וּבָ
יק״ הוּא, דִּ ״צַ ים״ לְ לֹקִ  ד אֱ ין ״עוֹבֵ שׁ בֵּ רֵ פְ הֶ הַ דוֹ״. שֶׁ ר לֹא עֲבָ ים לַאֲשֶׁ לֹקִ  אֱ

ם ה עִ מָ חָ לְ מִּ יא הַ הִ ה, שֶׁ עֲבוֹדָ צַע הָ מְ אֶ הוּא בְּ שׁוֹן הֹוֶה – שֶׁ ד״ הוּא לְ ״עוֹבֵ שֶׁ
י רֵ בְ אֵ לַבֵּשׁ בְּ לֹּא יִתְ נָּה״ שֶׁ טַ יר קְ ״עִ הָ שׁוֹ מֵ גָרְ יו וּלְ לָ גַּבֵּר עָ תְ הִ ע, לְ רָ ר הָ יֵּצֶ הַ
ינוּ – יְ הַ יד, וְ מִ ם בּוֹ תָּ חֵ לָּ הִ ל גָּדוֹל לְ מָ עָ ה וְ ת עֲבוֹדָ מֶ הוּא בֶּאֱ גּוּף, שֶׁ הַ

י. ינוֹנִ בֵּ הַ
Kehot Publication Society (CC-BY-NC)

24

מה רב טובך

“How great is Your goodness, which You have hidden away

for those who fear You.” The Alter Rebbe reads the “hiding

away” as the gevuros through which the delight of Gan

Eden is revealed.

Psalms 31:20תהילים ל״א:כ׳

ם: נֵי אָדָ ךְ נֶגֶד בְּ ים בָּ חֹסִ תָּ לַ לְ עַ יךָ פָּ אֶ ירֵ תָּ לִּ נְ פַ ר־צָ שֶׁ ךָ אֲ ב־טוּבְ ה רַ מָ

Oh how abundant is Thy goodness, which Thou hast laid up

for them that fear Thee; Which Thou hast wrought for them

that take their refuge in Thee, in the sight of the sons of

men!

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

תהלים לא, כ.

25

מה רב טובך אשר צפנת ליראיך

Reishis Chochmah, which the text cites, quotes this verse

about the reward of Gan Eden and explains “how great is

26
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Your goodness” as the light created on the first day and

hidden away for the righteous.

Reshit Chokhmah, Gate of Love 6:89ראשית חכמה, שער האהבה
ו׳:פ״ט

וכן אמר גם כן )תהלים לא, כ( מה רב טובך אשר צפנת ליראיך פעלת
לחוסים בך, פירשו בזוהר פרשת בראשית )ז׳ ע״א( שפעלת לחוסים
נאמר על גן עדן, שבו הצדיקים עומדים בלבוש דומה לעולם הזה, עיין

שם. ואומרו מה רב טובך הוא סוד האור שברא הקדוש ברוך הוא ביום
ראשון, ובו נשתמש משה, וגנזו לצדיקים לעתיד לבא כדפירש רשב״י

ע״ה.
Hamesorah Publishers, Jerusalem 2005 (CC-BY-NC)

אם אין יראה אין חכמה
Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

אבות ג, יז.

27

אם אין יראה אין חכמה
“If there is no wisdom there is no awe; if there is no awe

there is no wisdom.” It links awe, which equals gevurah in

number, to wisdom.

Pirkei Avot 3:17משנה אבות ג׳:י״ז
ךְ רֶ ין דֶּ ם אֵ ץ. אִ רֶ ךְ אֶ רֶ ין דֶּ ה, אֵ ין תּוֹרָ ם אֵ ר, אִ יָה אוֹמֵ זַרְ ן עֲ זָר בֶּ עָ לְ י אֶ בִּ רַ
ם ה. אִ מָ כְ ין חָ אָה, אֵ ין יִרְ ם אֵ אָה. אִ ין יִרְ ה, אֵ מָ כְ ין חָ ם אֵ ה. אִ ין תּוֹרָ ץ, אֵ רֶ אֶ

ם ה. אִ ין תּוֹרָ ח, אֵ מַ ין קֶ ם אֵ ינָה. אִ ין בִּ ת, אֵ עַ ין דַּ ם אֵ ת. אִ עַ ין דַּ ינָה, אֵ ין בִּ אֵ
ה מַ יו, לְ עֲשָׂ מַּ בָּה מִ רֻ תוֹ מְ מָ כְ חָ ר, כָּל שֶׁ יָה אוֹמֵ ח. הוּא הָ מַ ין קֶ ה, אֵ ין תּוֹרָ אֵ
תּוֹ רְ עוֹקַ רוּחַ בָּאָה וְ הָ ין, וְ טִ עָ יו מֻ שָׁ רָ שָׁ ין וְ בִּ רֻ יו מְ נָפָ עֲ ן שֶׁ ילָ אִ ה, לְ הוּא דוֹמֶ
י ה כִּ אֶ לֹא יִרְ בָה וְ עֲרָ ר בָּ עָ רְ עַ יָה כְּ הָ ר )ירמיה יז( וְ מַ נֶּאֱ נָיו, שֶׁ ל פָּ תּוֹ עַ כְ הוֹפַ וְ

ץ … רֶ בָּר אֶ דְ מִּ ים בַּ רִ ן חֲרֵ כַ שָׁ יָבוֹא טוֹב וְ
Rabbi Elazar ben Azariah said: Where there is no Torah,

there is no right conduct; where there is no right conduct,

there is no Torah. Where there is no wisdom, there is no fear

of G-d; where there is no fear of G-d, there is no wisdom.

Where there is no understanding, there is no knowledge;

where there is no knowledge, there is no understanding.

Where there is no bread, there is no Torah; where there is no

Torah, there is no bread. He used to say: one whose wisdom

…

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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איזהו גבור הכובש

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

שם ד, א.

29

איזהו גבור הכובש

“Who is mighty? One who conquers his inclination.” Here

gevurah is self-restraint, the human counterpart of the di‐

vine contractions.

Pirkei Avot 4:1משנה אבות ד׳:א׳

ר )תהלים קיט( מַ נֶּאֱ ם, שֶׁ כָּל אָדָ ד מִ לּוֹמֵ כָם, הַ יזֶהוּ חָ ר, אֵ א אוֹמֵ ן זוֹמָ בֶּ
ת כּוֹבֵשׁ אֶ בּוֹר, הַ יזֶהוּ גִ י. אֵ ה לִּ יחָ יךָ שִׂ וֹתֶ דְ י עֵ י כִּ תִּ כַּלְ שְׂ י הִ דַ לַמְּ כָּל מְ מִ
לֹּכֵד  רוּחוֹ מִ ל בְּ בּוֹר וּמשֵׁ גִּ יִם מִ ךְ אַפַּ רֶ ר )משלי טז( טוֹב אֶ מַ נֶּאֱ רוֹ, שֶׁ צְ יִ

י יךָ כִּ יעַ כַּפֶּ ר )תהלים קכח( יְגִ מַ נֶּאֱ קוֹ, שֶׁ לְ חֶ חַ בְּ מֵ שָּׂ יר, הַ שִׁ יזֶהוּ עָ יר. אֵ עִ
בָּא. , לָעוֹלָם הַ ךְ טוֹב לָ זֶּה. וְ עוֹלָם הַ , בָּ יךָ רֶ . אַשְׁ ךְ טוֹב לָ יךָ וְ רֶ תֹאכֵל אַשְׁ
ד כַבֵּ י אֲ דַ כַבְּ י מְ ר )שמואל א ב( כִּ מַ נֶּאֱ יּוֹת, שֶׁ רִ בְּ ת הַ ד אֶ כַבֵּ מְ ד, הַ בָּ כֻ יזֶהוּ מְ אֵ

לּוּ: וּבֹזַי יֵקָ
Ben Zoma said: Who is wise? He who learns from every

man, as it is said: “From all who taught me have I gained un‐

derstanding” (Psalms 119:99). Who is mighty? He who sub‐

dues his [evil] inclination, as it is said: “He that is slow to

anger is better than the mighty; and he that rules his spirit

than he that takes a city” (Proverbs 16:32). Who is rich? He

who rejoices in his lot, as it is said: “You shall enjoy the fruit

of your labors, you shall be happy …

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

30

להודיע לבני האדם גבורותיו
“To make known to the sons of man His mighty acts, and

the glorious majesty of His kingdom.” The Alter Rebbe

reads “His gevuros” as the contractions through which the

radiance of the Shechinah is revealed.

Psalms 145:12תהילים קמ״ה:י״ב

כוּתוֹ: לְ ר מַ בוֹד הֲדַ יו וּכְ בוּרֹתָ ם גְּ אָדָ נֵי הָ בְ יעַ לִ הוֹדִ לְ
To make known to the sons of men His mighty acts, And the

glory of the majesty of His kingdom.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

תהלים קמה, יב.

31

הן הם גבורותיו

The Men of the Great Assembly restored “the mighty” to

the prayer, explaining that G-d’s might is that He conquers

His inclination and is patient with the wicked. The Kehot

note points here for “these are His gevuros.”

Yoma 69b:15יומא ס״ט ב:ט״ו

רוֹ צְ ת יִ כּוֹבֵשׁ אֶ תוֹ: שֶׁ בוּרָ ת( גְּ בוּרַ יא )גְּ בָּה, זוֹ הִ רַ רוּ: אַדְּ אָמְ הוּ וְ ינְ אֲתוֹ אִ

אוֹ לֵא מוֹרָ מָ לְ אִ יו — שֶׁ אוֹתָ ן נוֹרְ לּוּ הֵ אֵ ים. וְ עִ שָׁ יִם לָרְ ךְ אַפַּ רֶ ן אֶ נּוֹתֵ — שֶׁ

אוּמּוֹת? ין הָ יֵּים בֵּ קַ תְ הִ ת יְכוֹלָה לְ ה אַחַ יאַךְ אוּמָּ רוּךְ הוּא הֵ דוֹשׁ בָּ קָּ ל הַ שֶׁ
William Davidson, Vocalized Aramaic (CC-BY-NC)

K E H O T ’ S  N O T E

ראה יומא סט, ב. יל״ש רמז.

32

“And it shall be tzitzis for you, and you shall see it and re‐

member all the mitzvos of Havayah.” The words open the

maamar in Parshas Shelach to which the text refers.

Numbers 15:39במדבר ט״ו:ל״ט

ם ם אֹתָ יתֶ עֲשִׂ וֺת ה׳ וַ צְ ת־כׇּל־מִ ם אֶ תֶּ כַרְ ם אֹתוֹ וּזְ יתֶ אִ ת וּרְ יצִ צִ כֶם לְ יָה לָ הָ וְ
ם: יהֶ ים אַחֲרֵ זֹנִ ם  ר־אַתֶּ שֶׁ ינֵיכֶם אֲ י עֵ אַחֲרֵ כֶם וְ בְ בַ י לְ תוּרוּ אַחֲרֵ לֹא־תָ וְ

And it shall be unto you for a fringe, that ye may look upon

it, and remember all the commandments of the L-RD, and

do them; and that ye go not about after your own heart and

your own eyes, after which ye use to go astray;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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והי׳ על מצחו

The golden plate “shall be on Aharon’s forehead … always,

for favor (leratzon) for them before Havayah.” The Alter

Rebbe uses it to show that the forehead is the level of will

(ratzon).

Exodus 28:38שמות כ״ח:ל״ח

נֵי ישׁוּ בְּ דִּ ר יַקְ ים אֲשֶׁ שִׁ דָ קֳּ ן הַ וֺ ת־עֲ א אַהֲרֹן אֶ נָשָׂ צַח אַהֲרֹן וְ ל־מֵ יָה עַ הָ וְ
נֵי ה׳ פְ ם לִ הֶ צוֹן לָ רָ יד לְ מִ חוֹ תָּ צְ ל־מִ יָה עַ הָ ם וְ יהֶ שֵׁ דְ נֹת קׇ תְּ כׇל־מַ ל לְ אֵ רָ יִשְׂ

And it shall be upon Aaron’s forehead, and Aaron shall bear

the iniquity committed in the holy things, which the chil‐

dren of Israel shall hallow, even in all their holy gifts; and it

shall be always upon his forehead, that they may be accept‐

ed before the L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

שמות כח, לח.

34

ונק׳ בזהר רעוא דכל רעוין
Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

ח״ג קכט, א. )קלו, ב( ]כ[. רפח, ב. ועוד.

35

רעוא דכל רעוין
The first of the Zohar passages the Kehot note gives for the

phrase “the will of all wills,” which the Alter Rebbe con‐

nects with the forehead.

Zohar, Idra Rabba 6:25–7:37ספר הזהר, האדרא רבא ו׳:כ״ה-ז׳:ל״ז

36

רעוא דכל רעוין

Another Zohar passage the Kehot note gives for the phrase

“the will of all wills.”

Zohar, Idra Zuta 4:37–10:49ספר הזהר, האדרא זוטא ד׳:ל״ז-י׳:מ״ט

37

ועשית ציץ

“And you shall make a tzitz of pure gold”: the opening of

the Torah Ohr maamar to which the bracket refers.

Exodus 28:36שמות כ״ח:ל״ו

שׁ לַה׳ ם קֹדֶ י חֹתָ תּוּחֵ יו פִּ לָ תָּ עָ חְ תַּ הוֹר וּפִ ב טָ יץ זָהָ יתָ צִּ שִׂ עָ וְ

And thou shalt make a plate of pure gold, and engrave upon

it, like the engravings of a signet: HOLY TO THE L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

38

בביאור ע״פ ועשית ציץ בסופו

There “And you shall make a tzitz,” in the masculine form,

is a radiance drawn from above, unlike tzitzis, in the femi‐

nine, which rises from below like prayer; and Moshe is the

one who makes the tzitz.

K E H O T ’ S  N O T E

תו״א פד, א.

39

ובד״ה למנצח על השמינית

That maamar reads “For the conductor, on the eighth” as a

song about circumcision, given on the eighth day, and

asks why circumcision on the eighth day overrides

Shabbos.

K E H O T ’ S  N O T E

לקו״ת תזריע כ, ד ואילך.

40

ובביאור ע״פ מי מנה

That explanation speaks of the mixture of good and evil

within souls, which descend into this world to refine the

good from the evil.

K E H O T ’ S  N O T E

לעיל פ׳ בלק סט, א.

41

מי מנה עפר יעקב
Bilam’s words, “Who has counted the dust of Yaakov,”

open the explanation in Parshas Balak to which the

bracket refers.

Numbers 23:10במדבר כ״ג:י׳

י הִ ים וּתְ רִ י מוֹת יְשָׁ שִׁ מֹת נַפְ ל תָּ אֵ רָ ת־רֹבַע יִשְׂ ר אֶ פָּ סְ נָה עֲפַר יַעֲקֹב וּמִ י מָ מִ
י כָּמֹהוּ: יתִ אַחֲרִ

Who hath counted the dust of Jacob, Or numbered the stock

of Israel? Let me die the death of the righteous, And let mine

end be like his!

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

42

ועמ״ש . . נשא )דקכ״ח ע״ב(

The note points to the Mitteler Rebbe’s explanations of the

Zohar on Parshas Nasso, which comment on this Zohar

passage (“like good wine…”).

K E H O T ’ S  N O T E

ראה ביאה״ז לאדה״א פ׳ נשא. והגהות ביאה״ז להצ״צ כרך-ב ע׳ תתקב.

43

כחמר טב דשקיט ושכיך על דורדייה

The Zohar in Parshas Nasso (the Idra Rabba) describes the

supernal level as “good wine that is settled and rests on its

lees.” The text points to an explanation of this passage in

terms of Mah and Ban in Mocha Stima’ah.

Zohar, Idra Rabba 3:14–6:25ספר הזהר, האדרא רבא ג׳:י״ד-ו׳:כ״ה

44

בביאור ע״פ משה ידבר
Kehot’s note points to where this is explained further:

Maamarei Admur HaZaken 5566.

K E H O T ’ S  N O T E

אולי הכוונה לתו״א סט, א. ולהנדפס בסה״מ תקס״ו ע׳ ריט וע׳ רכו.

45

משה ידבר

“Moshe would speak, and G-d would answer him with a

voice”: the opening of the explanation the bracket cites on

the Name Mah.

Exodus 19:19שמות י״ט:י״ט

קוֹל: נֶנּוּ בְ ים יַעֲ לֹקִ  אֱ הָ בֵּר וְ דַ ה יְ אֹד מֹשֶׁ זֵק מְ חָ ךְ וְ ר הוֹלֵ שֹּׁפָ י קוֹל הַ הִ יְ וַ
And when the voice of the horn waxed louder and louder,

Moses spoke, and G-d answered him by a voice.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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P A R A G R A P H  1 0

ובד״ה ענין האבות הן הן המרכבה

That maamar asks why the Patriarchs, whose root is in

Atzilus, where “He and His life-forces are one,” are called

a chariot, unlike the creatures of the chariot (the faces of

the lion and the ox), which come from the broken vessels

of Tohu and are nullified like a horse to its rider.

K E H O T ’ S  N O T E

תו״א עב, ד.

47

ובביאור ע״פ יונתי
That explanation of “My dove, in the clefts of the rock”

speaks of the concealment of exile and of its remedy, “let

me see your countenance.” It goes on to explain ten

Sefiros of direct light from above to below and ten of re‐

turning light from below to above.

K E H O T ’ S  N O T E

לקו״ת שה״ש כ, ב.

48

והניף הכהן אותם על לחם הביכורים

The waving of the two lambs with the bread of the first

fruits on Shavuos: the opening of the last explanation the

bracket cites.

Leviticus 23:20ויקרא כ״ג:כ׳

שׁ ים קֹדֶ שִׂ בָ נֵי כְּ ל־שְׁ נֵי ה׳ עַ פְ נוּפָה לִ ים תְּ רִ כֻּ בִּ ם הַ חֶ ל לֶ ם עַ ן אֹתָ כֹּהֵ יף הַ נִ הֵ וְ
ן: כֹּהֵ יוּ לַה׳ לַ הְ יִ

And the priest shall wave them with the bread of the first-

fruits for a wave-offering before the L-RD, with the two

lambs; they shall be holy to the L-RD for the priest.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

49

מל׳ תשבע״פ קרינן לה
Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

ת״ז בהקדמה )פתח אלי׳(.

50

כי מל׳ תשבע״פ קרינן לה
In Elijah’s prayer (Patach Eliyahu) each Sefirah is matched

to a part of the body, and of Malchus it says, “Malchus is

the mouth; the Oral Torah we call her.” The Alter Rebbe

uses it to identify Malchus, the Oral Torah, with Ban.

Tikkunei Zohar 17a:16–17תקוני הזהר י״ז א:ט״ז-י״ז

ואתקריאו בתקונא דא. חסד דרועא ימינא. גבורה דרועא שמאלא.
תפארת גופא. נצח והוד תרין שוקין. ויסוד סיומא דגופא אות ברית

קדש. מלכות פה. תורה שבע״פ קרינן ליה. מוחא חכמה איהו מחשבה
מלגו. בינה לבא ובה הלב מבין. ועל אלין תרין כתיב *הנסתרות ליי׳

אלקינו.
Constantinople, 1740 (CC-BY-NC)

51

בחכמה אתברירו
The Zohar passage the Kehot note gives for the teaching

that the sparks are refined through the supernal wisdom.

Zohar II, 254bזח״ב רנד, ב
K E H O T ’ S  N O T E

ראה זח״ב רנד, ב. ע״ח שי״ח, פה. מבו״ש ש״ה ח״א, פ״ב.

52

בחכמה אתברירו

Etz Chaim explains that the sifting of holiness from the

dross depends on the supernal thought, which is Abba

(Chochmah): “in thought they were all sifted.” Here it

grounds the statement that Mah, Chochmah, is the power

that refines.

Sefer Etz Chaim 18:5עץ חיים י״ח:ה׳

53

בד״ה ויקח קרח

There the encompassing light is called sovev because it is

not grasped in any world, while the inner light enclothes

itself in the worlds and is revealed more in the vessels as

the worlds rise through the fifty thousand jubilees.

K E H O T ’ S  N O T E

לעיל נב, ד.

54

ויקח קרח

“And Korach took”: the opening of the maamar in Parshas

Korach to which the parenthesis refers.

Numbers 16:1במדבר ט״ז:א׳

ן־ אוֹן בֶּ יאָב וְ לִ נֵי אֱ ם בְּ ירָ בִ אֲ ן וַ תָ דָ י וְ וִ ן־לֵ ת בֶּ הָ ן־קְ ר בֶּ הָ צְ ן־יִ ח בֶּ ח קֹרַ יִּקַּ וַ
ן: אוּבֵ נֵי רְ לֶת בְּ פֶּ

Now Korah, the son of Izhar, the son of Kohath, the son of

Levi, with Dathan and Abiram, the sons of Eliab, and On, the

son of Peleth, sons of Reuben, took men;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ובד״ה ואהבת את

That maamar observes that the first paragraph of the

Shema, from “And you shall love” to “your gates,” has

forty-two words and the second seventy-two, although the

Name of 42 belongs to Gevurah and the Name of 72 to

Chesed.

K E H O T ’ S  N O T E

לקמן פ׳ ואתחנן יב, ד ואילך.

56

חכמה כח מ״ה

The Zohar reads the word chochmah as ko’ach mah, “the

power of Mah.” It supports the identification of Chochmah

with the Name Mah and with bittul.

Zohar III, 34aזח״ג לד, א
K E H O T ’ S  N O T E

זח״ג לד, א. ת״ז בהקדמה.

57

מאן דלא כרע במודים נעשה נחש
“A man’s spine, after seven years, becomes a snake; and

that is when he did not bow at Modim.” The Alter Rebbe

reads it as being pushed entirely into kelipah.

Bava Kamma 16a:22בבא קמא ט״ז א:כ״ב

בַע ר שֶׁ אַחַ לֵּף לְ לֵּף, עֲטַ ה עֲטַ ים נַעֲשֶׂ נִ בַע שָׁ ר שֶׁ אַחַ בוֹעַ זָכָר לְ יָא: צָ נְ תַ דְּ
ר אַחַ ימּוֹשׂ לְ ימּוֹשׂ, קִ ה קִ ים נַעֲשֶׂ נִ בַע שָׁ ר שֶׁ אַחַ ד לְ פָּ רְ ד, עַ פָּ רְ ה עַ ים נַעֲשֶׂ נִ שָׁ
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ם ל אָדָ רוֹ שֶׁ דְ ד. שִׁ ה שֵׁ ים נַעֲשֶׂ נִ בַע שָׁ ר שֶׁ אַחַ , חוֹחַ לְ ה חוֹחַ ים נַעֲשֶׂ נִ בַע שָׁ שֶׁ
ים״. ״מוֹדִ ע בְּ לָא כָּרַ י דְּ ילֵּ נֵי מִ הָ שׁ. וְ ה נָחָ ים נַעֲשֶׂ נִ בַע שָׁ ר שֶׁ אַחַ – לְ

William Davidson, Vocalized Aramaic (CC-BY-NC)

מאן דלא כרע במודים נעשה נחש

The Zohar in Parshas Shelach, which the text cites for the

fate of one who does not bow at Modim: that he will not

rise at the Resurrection.

Zohar, Sh'lach 13:128–15:137ספר הזהר, שלח לך י״ג:קכ״ח-ט״ו:קל״ז

59

מאן דלא כרע במודים נעשה נחש
The Sava of Mishpatim, the second Zohar passage the text

cites on this point.

Zohar, Mishpatim 3:110–118ספר הזהר, משפטים ג׳:ק״י-קי״ח

60

בתחה״מ

The passage in Behar explains that the reward of a mitz‐

vah is the mitzvah itself, the nullification of the self before

G-d, and that every Jew has some measure of it; so one

who does not bow at Modim, having no acknowledgment

and bittul at all, “will not rise at the Resurrection.” The

second place the note gives (75d) is not linked here.

K E H O T ’ S  N O T E

וע״ל בהר )מב, רע״ג(. וע״ל )עה, ד(. ]כ[.

61

ע״פ ועתה יגדל נא

There the Zohar’s praise of the mitzvos as garments of the

soul is explained: a person must return in a new life until

he has fulfilled all 613 mitzvos.

K E H O T ’ S  N O T E

לעיל פ׳ שלח לח, ד.

62

ועתה יגדל נא

Moshe’s plea after the spies, “And now, I pray, let the pow‐

er of Ado-nai be great”: the opening of the maamar in

Parshas Shelach to which the bracket refers.

Numbers 14:17במדבר י״ד:י״ז

תָּ לֵאמֹר: רְ בַּ ר דִּ דֹ־נָי כַּאֲשֶׁ ל־נָא כֹּחַ אֲ דַּ ה יִגְ תָּ עַ וְ
And now, I pray Thee, let the power of the L-rd be great, ac‐

cording as Thou hast spoken, saying:

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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נחת רוח שאמרתי ונעשה רצוני

Rashi explains “a pleasing fragrance” (rei’ach nicho’ach)

as “a satisfaction of spirit before Me, that I spoke and My

will was done.” The Alter Rebbe reads it as the Supreme

Will, which has no reason, being carried out and drawn

down.

Rashi on Leviticus 1:9רש"י על ויקרא א׳:ט׳

שׁ; אֵ ם הָ שֵׁ י שׁוֹחֲטוֹ לְ הֵ נּוּ יְ חֲטֶ יִּשְׁ שֶׁ נּוּ: אשה. כְּ ירֶ טִ ם עוֹלָה יַקְ שֵׁ עלה. לְ
י תִּ רְ אָמַ נַי, שֶׁ פָ ת רוּחַ לְ ז: ניחוח. נַחַ עַ לַ שׁ, פוש״ייר בְּ שׁוֹן אֵ ה לְ שֶּׁ כָל אִ וְ

י )שם(: צוֹנִ ה רְ נַעֲשָֹ וְ

AND THE PRIEST SHALL CAUSE ALL TO ASCEND IN] עלה

FUMES ON THE ALTAR, TO BE] A BURNT OFFERING — i. e.

only with the intention that it should be an עולה shall he

burn it (and not that it should be an offering of another

class. The words are to be translated: he shall burn it as an

אשה .(Sifra, Vayikra Dibbura d'Nedavah, Chapter 6 10) (עולה
AS A FIRE OFFERING — When he slaughters it he shall

slaughter it with the intention of making a fire of it …

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) · Pentateuch with Rashi's com‐
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public

Domain)
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אויר אור יו״ד

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

פרדס שעה״כ ערך אויר.

65

אויר אור יו״ד

The Zohar in Parshas Terumah, which the text itself cites

for avir as or with a yud.

Zohar, Sifra DiTzniuta 4:38–5:51-ספר הזהר, ספרא דצניעותא ד׳:ל״ח
ה׳:נ״א
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בביאור דמזוזה מימין

There the angel who “kisses” the prayer puts his breath

(ruach) into its letters, raising them to their source in

Keser.

K E H O T ’ S  N O T E

תו״א מג, ב.

67

וקשרתם לאות
“And you shall bind them as a sign upon your hand”: the

verse of tefillin, whose details are not stated in the Written

Torah.

Deuteronomy 6:8דברים ו׳:ח׳

: ינֶיךָ ין עֵ פֹת בֵּ טֹטָ יוּ לְ הָ ךָ וְ ל־יָדֶ אוֹת עַ ם לְ תָּ רְ שַׁ וּקְ
And thou shalt bind them for a sign upon thy hand, and they

shall be for frontlets between thine eyes.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ד׳ פרשיות ט״ט בכתפי

Rabbi Akiva derives the four sections of the tefillin from

the word totafos: “tat in Katfi means two, pas in Afriki

means two.” It is an example of a law the Written Torah

does not state openly.

Menachot 34b:2–4מנחות ל״ד ב:ב׳-ד׳

ר״ע אומר אינו צריך טט בכתפי שתים פת באפריקי שתים ת״ר יכול
יכתבם על ד׳ עורות ויניחם בד׳ בתים בד׳ עורות ת״ל )שמות יג, ט(
ולזכרון בין עיניך זכרון אחד אמרתי לך ולא ב׳ וג׳ זכרונות הא כיצד
כותבן על ד׳ עורות ומניחן בד׳ בתים בעור אחד ואם כתבן בעור אחד
והניחן בד׳ בתים יצא וצריך שיהא ריוח ביניהן דברי רבי וחכ״א אינו
צריך ושוין שנותן חוט או משיחה בין כל אחת ואחת ואם אין חריצן

ניכר פסולות
Wikisource Talmud Bavli (CC-BY-SA)
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תפרן ואלכסונן

“Tefillin must be square: a law given to Moshe at Sinai”;

Rav Papa adds, “at their seams and their diagonal.”

Another measure known only from the Sages.

Menachot 35a:11–14מנחות ל״ה א:י״א-י״ד

תנא תפילין מרובעות הלכה למשה מסיני אמר רב פפא בתפרן

ובאלכסונן לימא מסייע ליה העושה תפילתו עגולה סכנה ואין בה
מצוה אמר רב פפא מתני׳ דעבידא כי אמגוזא אמר רב הונא תפילין כל
זמן שפני טבלא קיימת כשירות רב חסדא אמר נפסקו שתים כשירות
שלש פסולות אמר רבא הא דאמרת שתים כשירות לא אמרן אלא זה
שלא כנגד זה אבל זה כנגד זה פסולות וזה כנגד זה נמי לא אמרן אלא

בחדתתא אבל בעתיקתא לית לן בה
Wikisource Talmud Bavli (CC-BY-SA)
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סוכה גבוה כ׳ אמה

“A sukkah that is higher than twenty cubits is invalid”:

one of the measures the Sages gave, which the Alter Rebbe

calls the vessel for the Supreme Will.

Mishnah Sukkah 1:1משנה סוכה א׳:א׳

יר. שִׁ כְ ה מַ י יְהוּדָ בִּ סוּלָה. רַ ה, פְּ ים אַמָּ רִ שְׂ עֶ לָה מֵ עְ מַ ה לְ בוֹהָ יא גְ הִ כָּה שֶׁ סֻ
ה בָּ רֻ הּ מְ תָ מָּ חַ שֶׁ נוֹת, וְ פָ ה דְּ לֹשָׁ ין לָהּ שְׁ אֵ שֶׁ ים, וְ חִ פָ ה טְ רָ ה עֲשָׂ בוֹהָ ינָהּ גְּ אֵ שֶׁ וְ
ין. ירִ שִׁ כְ לֵּל מַ ית הִ ין, וּבֵ לִ אי פּוֹסְ מַּ ית שַׁ נָה, בֵּ כָּה יְשָׁ סוּלָה. סֻ הּ, פְּ לָּתָ צִּ מִ
אָהּ ם עֲשָׂ בָל אִ ים יוֹם. אֲ לשִׁ ג שְׁ חָ ם לֶ אָהּ קֹדֶ עֲשָׂ נָה, כָּל שֶׁ כָּה יְשָׁ יא סֻ יזוֹ הִ אֵ וְ

ה: רָ שֵׁ נָה, כְּ שָּׁ לַּת הַ חִ תְּ לּוּ מִ פִ ג, אֲ ם חָ שֵׁ לְ

A sukkah which is more than twenty cubits high is not valid.

Rabbi Judah validates it. One which is not ten handbreadths

high, or which does not have three walls, or which has more

sun than shade, is not valid. An old sukkah: Bet Shammai in‐

validates it and Bet Hillel validates it. What is an “old

sukkah”? Any one which he made thirty days before the fes‐

tival; but if he made it for the purpose of the festival, even at

the beginning of the year, it is valid.

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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כדת מה לעשות

“According to the law, what is to be done”: Achashverosh’s

question, borrowed here for doing each mitzvah exactly as

the law defines it.

Esther 1:15אסתר א׳:ט״ו
ךְ לֶ מֶּ ר הַ מַ אֲ ת־מַ ה אֶ תָ שְׂ ר לֹא־עָ ל אֲשֶׁ י עַ תִּ כָּה וַשְׁ לְ מַּ ה־לַּעֲשׂוֹת בַּ ת מַ דָ כְּ

ים: יסִ רִ סָּ יַד הַ וֵרוֹשׁ בְּ שְׁ חַ אֲ
’What shall we do unto the queen Vashti according to law,

forasmuch as she hath not done the bidding of the king

Ahasuerus by the chamberlains?’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אין לך טפה יורדת מלמע׳

The Zohar teaches that no drop comes down from above

without two drops rising toward it from below. Here it in‐

troduces the need for an arousal from below, the fire of

Gevurah.

Zohar III, 247bזח״ג רמז, ב

Taanit 25b:7–8תענית כ״ה ב:ז׳-ח׳

הוֹם ין תְּ אֵ לָה, שֶׁ עְ מַ לְּ פַח מִ ךָ טֶ ין לְ ר: אֵ זָר אוֹמֵ עָ לְ ן אֶ עוֹן בֶּ מְ י שִׁ בִּ יָא, רַ נְ תַּ
יָא: כָּאן שְׁ יִים! לָא קַ חַ פְ יָא טִ נְ א תַּ הָ ים. וְ חִ פָ ה טְ לֹשָׁ אתוֹ שְׁ רָ קְ יוֹצֵא לִ
יִם מַּ ת הַ ין אֶ כִ נַסְּ מְּ שֶׁ זָר: כְּ עָ לְ י אֶ בִּ ר רַ ה. אָמַ ינָהּ עֲבוּדָ אֵ שֶׁ ה, כָּאן בְּ עֲבוּדָ בַּ
. עַ י שׁוֹמֵ נִ ים אֲ יעִ נֵי רֵ , קוֹל שְׁ יךָ ימֶ ירוֹ: אַבַּע מֵ חֲבֵ ר לַ הוֹם אוֹמֵ ג, תְּ חָ בֶּ

גוֹ׳״. יךָ וְ נּוֹרֶ קוֹל צִ א לְ הוֹם קוֹרֵ ל תְּ הוֹם אֶ ר: ״תְּ מַ נֶּאֱ שֶׁ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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זח״ג רמז, ב. וראה תענית כה, ב. וע״ל שלח )מב, ב(. וש״נ. ]כ[.
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רוח אייתי רוח

The Zohar’s principle that spirit draws spirit: the spirit

roused below brings down spirit from above.

Zohar II, 162bזח״ב קסב, ב
K E H O T ’ S  N O T E

זח״ב קסב, ב.
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שמאלו תחת לראשי

“His left hand is under my head, and his right hand em‐

braces me.” The left, Gevurah, lifts Knesses Yisrael

upward.

Song of Songs 2:6שיר השירים ב׳:ו׳

י: נִ קֵ בְּ חַ ינוֹ תְּ ימִ י וִ רֹאשִׁ ת לְ חַ מֹאלוֹ תַּ שְׂ
Let his left hand be under my head, And his right hand em‐

brace me.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שפני שור שמהשמאל
In Yechezkel’s chariot vision, “the face of an ox on the

left.” The ox stands for Gevurah, the left side.

Ezekiel 1:10יחזקאל א׳:י׳

נֵי־שׁוֹר ם וּפְ תָּ עְ בַּ אַרְ ין לְ יָּמִ ל־הַ יֵה אֶ נֵי אַרְ ם וּפְ נֵי אָדָ ם פְּ נֵיהֶ מוּת פְּ וּדְ
ן: תָּ עְ בַּ אַרְ ר לְ נֵי־נֶשֶׁ ן וּפְ תָּ עְ בַּ אַרְ מֹאול לְ שְּׂ הַ מֵ

As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אחרי האש קול דממה דקה

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

מ״א יט, יב.

77

אחרי האש קול דממה דקה

Eliyahu’s vision: wind, quaking and fire, “and after the

fire, a still, small voice.” The still voice is bittul, higher

than the fire of enthusiasm.

I Kings 19:12מלכים א י״ט:י״ב

ה: קָּ ה דַ מָ מָ שׁ קוֹל דְּ אֵ ר הָ אַחַ שׁ ה׳ וְ שׁ לֹא בָאֵ שׁ אֵ עַ רַ ר הָ אַחַ וְ
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P A R A G R A P H  1 4
and after the earthquake a fire; but the L-RD was not in the

fire; and after the fire a still small voice.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

לא באש ה׳
“And after the quaking, fire; Havayah was not in the fire.”

The text asks how fire can be holy if the verse says G-d was

not in it.

I Kings 19:12מלכים א י״ט:י״ב

ה: קָּ ה דַ מָ מָ שׁ קוֹל דְּ אֵ ר הָ אַחַ שׁ ה׳ וְ שׁ לֹא בָאֵ שׁ אֵ עַ רַ ר הָ אַחַ וְ
and after the earthquake a fire; but the L-RD was not in the

fire; and after the fire a still small voice.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תירץ בת״ז

Kehot’s marei makom for these words (its note is below).
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תי״ח )לה, ב(. אבל אש לי׳ שם, ואולי מת״ז חדש )קסו, א( ]תז״ח קז, ג[ ]כ[.
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אית רעש ואית רעש

The Tikkunei Zohar says, “There is quaking and there is

quaking”: one of which it is said “Havayah was not in the

quaking,” and one in which the Holy One, blessed be He,

comes. The Kehot note remarks that fire is not mentioned

there.

Tikkunei Zohar 35b:8–9תקוני הזהר ל״ה ב:ח׳-ט׳

מאי קול רעש גדול. דאית רעש ואית רעש. אית רעש דאתמר ביה לא
ברעש יי׳ דלא ייתי תמן קב״ה. ואית רעש דייתי תמן. אלא רע״ש
בהפוכא ער״ש כמה דאתמר יי׳ יסעדנו על ערש דוי ודא איהו כל
משכבו הפכת בחליו דאתהפך רע״ש לער״ש. ומאי ניהו ערש אלא איהו
עש״ר בהפוך אתוון. ודא שכינתא דאיהי כללא דעשר ספירן דעלה

אתמר אין קדושה בפחות מעשרה
Constantinople, 1740 (CC-BY-NC)
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אש היינו בעולם הבריאה

That passage matches the four elements to the four worlds

and places fire in Atzilus: as fire by nature rises away, so

Atzilus is exalted above Beriah, Yetzirah and Asiyah.

Song of Songs 4:4שיר השירים ד׳:ד׳

י טֵ לְ יו כֹּל שִׁ לָ לוּי עָ ן תָּ גֵ מָּ לֶף הַ יּוֹת אֶ פִּ לְ תַ נוּי לְ ךְ בָּ ארֵ וָּ יד צַ וִ ל דָּ דַּ גְ מִ כְּ
ים: בֹּרִ גִּ הַ

Thy neck is like the tower of David Builded with turrets,

Whereon there hang a thousand shields, All the armour of

the mighty men.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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להעיר מלקמן שה״ש ד, ד ”והאש הוא מבחי׳ האצי׳”.
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באצי׳ ג״כ יש אבי״ע

There the Alter Rebbe explains that within Atzilus itself

there are also Atzilus, Beriah, Yetzirah and Asiyah: Keser,

or the supernal Chochmah, is called Atzilus within Atzilus,

and Binah is Beriah within Atzilus, as this paragraph says

of the two kinds of fire.

Song of Songs 4:4שיר השירים ד׳:ד׳

י טֵ לְ יו כֹּל שִׁ לָ לוּי עָ ן תָּ גֵ מָּ לֶף הַ יּוֹת אֶ פִּ לְ תַ נוּי לְ ךְ בָּ ארֵ וָּ יד צַ וִ ל דָּ דַּ גְ מִ כְּ

ים: בֹּרִ גִּ הַ
Thy neck is like the tower of David Builded with turrets,

Whereon there hang a thousand shields, All the armour of

the mighty men.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ראה לקמן שה״ש ד, ד.
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והכהנים הלוים
“And the kohanim, the Levites, the sons of Tzadok, who

kept the charge of My Sanctuary.” The text cites the phrase

as a parallel for the two modes of service, the ascent of fire

and the drawing-down of bittul.

Ezekiel 44:15יחזקאל מ״ד:ט״ו

נֵי־ עוֹת בְּ תְ י בִּ שִׁ דָּ קְ ת מִ רֶ מֶ שְׁ ת־מִ רוּ אֶ מְ ר שָׁ נֵי צָדוֹק אֲשֶׁ יִּם בְּ וִ לְ ים הַ כֹּהֲנִ הַ וְ
ם דָ לֶב וָ י חֵ יב לִ רִ קְ הַ נַי לְ פָ דוּ לְ מְ עָ י וְ נִ תֵ רְ שָׁ י לְ לַ בוּ אֵ רְ קְ ה יִ מָּ י הֵ לַ עָ ל מֵ אֵ רָ יִשְׂ

דֹ־נָי ה׳ ם אֲ אֻ נְ

But the priests the Levites, the sons of Zadok, that kept the

charge of My sanctuary when the children of Israel went

astray from Me, they shall come near to Me to minister unto

Me; and they shall stand before Me to offer unto Me the fat

and the blood, saith the L-rd GOD;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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יחזקאל מד, טו. וראה לק״ת להאריז״ל ע״פ זה.
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לחמי לאשי
“My offering, My bread for My fire-offerings, My pleasing

fragrance, you shall take care to offer to Me in its appoint‐

ed time”: the verse of the daily offering, which the para‐

graph explains phrase by phrase.

Numbers 28:2במדבר כ״ח:ב׳

י יחֹחִ יחַ נִ י רֵ שַּׁ אִ י לְ מִ חְ י לַ נִ בָּ רְ ת־קׇ ם אֶ הֶ לֵ תָּ אֲ רְ אָמַ ל וְ אֵ רָ נֵי יִשְׂ ת־בְּ ו אֶ צַ
מוֹעֲדוֹ: י בְּ יב לִ רִ קְ הַ רוּ לְ מְ שְׁ תִּ

Command the children of Israel, and say unto them: My

food which is presented unto Me for offerings made by fire,

of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כל ישראל בני מלכים
“All Israel are children of kings.” Here it places the root of
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Jewish souls in Malchus of Atzilus, the Name Ban.

Shabbat 67a:10–11שבת ס״ז א:י׳-י״א

יא, עוֹן הִ מְ י שִׁ בִּ יָא: רַ עְ י אוֹשַׁ בִּ ר רַ נָּא? אָמַ אן תַּ ין. מַ זֹגִ  ים בְּ כִ לָ נֵי מְ וּבְ

י רֵ בְ דִ סוּתוֹ, וְ כְ יג בִּ אָרִ ר: בְּ בָא אָמַ ם. רָ ים הֵ כִ לָ נֵי מְ ל בְּ אֵ רָ ר: כׇּל יִשְׂ אָמַ דְּ
לוּב, צָּ ן הַ ר מִ מֵ סְ מַ ל וּבְ ן שׁוּעָ שֵׁ גּוֹל וּבְ רְ חַ יצַת הַ בֵ ין בְּ אִ י׳ יוֹצְ נִ תְ כֹּל. מַ הַ
י כֵ רְ שּׁוּם דַּ ין אַף בַּחוֹל, מִ רִ ים אוֹסְ חֲכָמִ יר. וַ אִ י מֵ בִּ י רַ רֵ בְ פוּאָה — דִּ שּׁוּם רְ מִ

י. מוֹרִ אֱ הָ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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שבת סז, א. וש״נ.

וריח — הוא המעורר כו׳
The note points there for the idea that fragrance is what

awakens; the Tzemach Tzedek discusses it in his Or

HaTorah on Parshas Toldos.

K E H O T ’ S  N O T E

ראה אוה״ת תולדות קמח, ב.
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ניחוחי הוא לשון הורדה

According to the note, this reading of nichochi as a term

for bringing down is quoted there.

K E H O T ’ S  N O T E

מובא באוה״ת ויקרא-ב ע׳ תקעג.
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וכמארז״ל

Kehot’s marei makom for these words (its note is below).
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תנדא״ר פי״ח. ]כ[.

89

כל העוסק בתורה הקב״ה שונה כנגדו

“Every Torah scholar who sits and reads and studies and

occupies himself with Torah, the Holy One, blessed be He,

sits opposite him and reads and studies with him.” It

shows how Torah study makes the letters “close” to G-d.

Tanna DeBei Eliyahu Rabbah 18:1–2תנא דבי אליהו רבה י״ח:א׳-ב׳

… א״כ למה נאמר בכל צרתם לו צר אלא אמר הקב״ה בכל צער וצער

שיש לישראל כביכול אני עמהם שנאמר לו צר א״ת לו צר אלא לי צר
שנאמר )ישעיהו מ״ט:ג׳( ויאמר לי עבדי אתה ישראל אשר בך אתפאר
לכך נאמר קומי רני בלילה וגו׳ מאי שפכי כמים לבך נכח פני ה׳ מכאן
אמרו כל ת״ח שיושב וקורא ושונה ועוסק בתורה הקב״ה יושב כנגדו

וקורא ושונה עמו שכאן נאמר נכח פני ה׳ ולהלן הוא אומר ויחנו אלה
נוכח אלה וגו׳ )מלכים א כ׳:כ״ט( מה להלן פניהם של אלו נוכח פניהם

…

OYW (segmentation according to Warsaw 1880) (Public Domain)
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ודברי אשר שמתי בפיך
“My spirit that is upon you, and My words that I have put

in your mouth, shall not depart from your mouth.” Here it

describes G-d’s own words in the mouth of one who

studies.

Isaiah 59:21ישעיהו נ״ט:כ״א
יךָ פִ י בְּ תִּ מְ ר־שַׂ שֶׁ י אֲ רַ בָ יךָ וּדְ לֶ ר עָ י אֲשֶׁ ר ה׳ רוּחִ ם אָמַ י אוֹתָ יתִ רִ י זֹאת בְּ נִ אֲ וַ

ד־עוֹלָם: עַ ה וְ תָּ עַ ר ה׳ מֵ ךָ אָמַ עֲ ע זַרְ י זֶרַ פִּ ךָ וּמִ עֲ י זַרְ פִּ יךָ וּמִ פִּ לֹא־יָמוּשׁוּ מִ

And as for Me, this is My covenant with them, saith the

L-RD; My spirit that is upon thee, and My words which I

have put in thy mouth, shall not depart out of thy mouth,

nor out of the mouth of thy seed, nor out of the mouth of thy

seed’s seed, saith the L-RD, from henceforth and for ever.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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האבות . . הן הן המרכבה

Reish Lakish’s teaching, “The Patriarchs, they are the

chariot,” on “G-d went up from upon Avraham.” The Alter

Rebbe matches the Patriarchs to Chesed, Gevurah and

Tiferes.

Bereshit Rabbah 47:6בראשית רבה מ״ז:ו׳

ויכל לדבר אתו - תני, הנפטר מחבירו בין גדול בין קטן, צריך ליטול
ממנו רשות. ממי את למד? מאברהם. פעם אחת היה אברהם מדבר עם
הקב״ה, באו מלאכי השרת לדבר עמו. אמר להן: נפטר מן השכינה,
שהיא גדולה מכם תחלה, אחר כך אני מדבר עמכם. כיון שדבר עם

הקדוש ברוך הוא כל צרכו, אמר לפניו: רבון העולמים! צריך אני
לדבר. אמר לו: הפטר בשלום, הה״ד: ויעל אלקים מעל אברהם. אמר
ריש לקיש: האבות הן הן המרכבה, שנא׳: ויעל אלקים מעל אברהם.

ויעל מעליו אלקים. )בראשית כה( והנה ה׳ נצב עליו:
“He concluded speaking with him, and G-d ascended from

upon Abraham” (Genesis 17:22). It is taught: One who de‐

parts from another person, whether of greater or lesser

stature, must take his leave from him. From whom do you

derive this? From Abraham. On one occasion, Abraham was

speaking with the Holy One blessed be He, when the minis‐

tering angels came to speak with him. He said to them: ‘Let

me first take my leave from the Divine Presence, which is of

greater stature than you, then I will speak with …

Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)
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ב״ר מז, ו.
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ועל דמות הכסא

In Yechezkel’s vision, “and upon the likeness of the

throne, a likeness like the appearance of a man upon it

from above.” The man on the throne is the Rider, which

the text identifies with Moshe’s bittul.

Ezekiel 1:26יחזקאל א׳:כ״ו

מוּת ל דְּ עַ א וְ סֵּ מוּת כִּ יר דְּ פִּ ן־סַ בֶ ה אֶ אֵ רְ מַ ם כְּ ל־רֹאשָׁ ר עַ יעַ אֲשֶׁ קִ ל לָרָ עַ מַּ וּמִ
לָה: עְ מָ לְ יו מִ לָ ם עָ ה אָדָ אֵ רְ מַ מוּת כְּ א דְּ סֵּ כִּ הַ

And above the firmament that was over their heads was the

likeness of a throne, as the appearance of a sapphire stone;

and upon the likeness of the throne was a likeness as the ap‐

pearance of a man upon it above.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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יחזקאל א, כו.
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דמות כמראה אדם

“A likeness like the appearance of a man” upon the

throne: the Rider, identified here with Moshe and Yesod of

Abba.

Ezekiel 1:26יחזקאל א׳:כ״ו

מוּת ל דְּ עַ א וְ סֵּ מוּת כִּ יר דְּ פִּ ן־סַ בֶ ה אֶ אֵ רְ מַ ם כְּ ל־רֹאשָׁ ר עַ יעַ אֲשֶׁ קִ ל לָרָ עַ מַּ וּמִ
לָה: עְ מָ לְ יו מִ לָ ם עָ ה אָדָ אֵ רְ מַ מוּת כְּ א דְּ סֵּ כִּ הַ

And above the firmament that was over their heads was the

likeness of a throne, as the appearance of a sapphire stone;

and upon the likeness of the throne was a likeness as the ap‐

pearance of a man upon it above.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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צו את בני ישראל
“Command the children of Israel and say to them”: the

opening of the verse of the daily offering, which the para‐

graph reads as Moshe’s joining (tzavsa) with Israel.

Numbers 28:2במדבר כ״ח:ב׳

י יחֹחִ יחַ נִ י רֵ שַּׁ אִ י לְ מִ חְ י לַ נִ בָּ רְ ת־קׇ ם אֶ הֶ לֵ תָּ אֲ רְ אָמַ ל וְ אֵ רָ נֵי יִשְׂ ת־בְּ ו אֶ צַ
מוֹעֲדוֹ: י בְּ יב לִ רִ קְ הַ רוּ לְ מְ שְׁ תִּ

Command the children of Israel, and say unto them: My

food which is presented unto Me for offerings made by fire,

of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אמירה בחי׳ אבא

A Kabbalistic lexicon of terms, arranged by letter; the note

points there for amirah (saying) as the level of Abba.
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ראה מאו״א אות א, סצ״ז.
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ודברי אשר שמתי בפיך
“And My words that I have put in your mouth”: the power

of divine speech that “say to them” gives to Israel.

Isaiah 59:21ישעיהו נ״ט:כ״א
יךָ פִ י בְּ תִּ מְ ר־שַׂ שֶׁ י אֲ רַ בָ יךָ וּדְ לֶ ר עָ י אֲשֶׁ ר ה׳ רוּחִ ם אָמַ י אוֹתָ יתִ רִ י זֹאת בְּ נִ אֲ וַ

ד־עוֹלָם: עַ ה וְ תָּ עַ ר ה׳ מֵ ךָ אָמַ עֲ ע זַרְ י זֶרַ פִּ ךָ וּמִ עֲ י זַרְ פִּ יךָ וּמִ פִּ לֹא־יָמוּשׁוּ מִ
And as for Me, this is My covenant with them, saith the

L-RD; My spirit that is upon thee, and My words which I

have put in thy mouth, shall not depart out of thy mouth,

nor out of the mouth of thy seed, nor out of the mouth of thy

seed’s seed, saith the L-RD, from henceforth and for ever.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ונועדתי

“And I will meet with you there”: G-d’s meeting with

Moshe above the Ark, which the text uses to read mo’ed as

union.

Exodus 25:22שמות כ״ה:כ״ב

ל־ ר עַ ים אֲשֶׁ בִ רֻ כְּ נֵי הַ ין שְׁ בֵּ ת מִ כַּפֹּרֶ ל הַ עַ ךָ מֵ תְּ י אִ תִּ רְ בַּ דִ ם וְ ךָ שָׁ י לְ תִּ דְ נוֹעַ וְ
ל: אֵ רָ נֵי יִשְׂ ל־בְּ ךָ אֶ וֶּה אוֹתְ צַ ר אֲ ת כׇּל־אֲשֶׁ ת אֵ דֻ עֵ רוֹן הָ אֲ

And there I will meet with thee, and I will speak with thee

from above the ark-cover, from between the two cherubim

which are upon the ark of the testimony, of all things which I

will give thee in commandment unto the children of Israel.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שמות כה, כב.
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אשר לא יעדה

“Who has not designated her” (for marriage): the law of

the Hebrew maidservant, cited for the sense of designa‐

tion and union in mo’ed.

Exodus 21:8שמות כ״א:ח׳

שֹׁל מְ לֹא־יִ י  רִ ם נׇכְ עַ הּ לְ דָּ פְ הֶ הּ וְ דָ עָ ר־]לוֹ[ )לא( יְ שֶׁ דֹנֶיהָ אֲ ינֵי אֲ עֵ ה בְּ עָ ם־רָ אִ
דוֹ־בָהּ: גְ בִ הּ בְּ רָ כְ מׇ לְ

If she please not her master, who hath espoused her to him‐

self, then shall he let her be redeemed; to sell her unto a for‐

eign people he shall have no power, seeing he hath dealt de‐

ceitfully with her.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שמות כא, ח.
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קדש . . בחי׳ אבא

The same lexicon, under its entry for kodesh (holy), which

the note cites for kodesh as the level of Abba.
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מא״א אות ק ס״ז.
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קדש הוא לכם
“And you shall keep the Shabbos, for it is holy to you.” The

holiness (kodesh) of Shabbos is identified with Abba.

Exodus 31:14שמות ל״א:י״ד

ה עֹשֶׂ י כׇּל־הָ ת כִּ יהָ מוֹת יוּמָ לֶ לְ חַ כֶם מְ וא לָ שׁ הִ י קֹדֶ בָּת כִּ שַּׁ ת־הַ ם אֶ תֶּ רְ מַ וּשְׁ
: יהָ מֶּ ב עַ רֶ קֶּ וא מִ הִ נֶּפֶשׁ הַ ה הַ תָ רְ כְ נִ לָאכָה וְ בָהּ מְ

Ye shall keep the sabbath therefore, for it is holy unto you;

every one that profaneth it shall surely be put to death; for

whosoever doeth any work therein, that soul shall be cut off

from among his people.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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וככלה תעדה כלי׳

“And as a bride adorns herself with her ornaments.” The

text reads mo’ed through ta’deh, adornment, the level of

Keser.

Isaiah 61:10ישעיהו ס״א:י׳

ה קָ דָ יל צְ עִ ע מְ י־יֶשַׁ דֵ גְ י בִּ נִ ישַׁ בִּ לְ י הִ י כִּ לֹקַ י בֵּא שִׁ גֵל נַפְ ה׳ תָּ ישׂ בַּ שׂוֹשׂ אָשִׂ

: יהָ לֶ ה כֵ דֶּ עְ כַכַּלָּה תַּ ר וְ אֵ ן פְּ כַהֵ ן יְ תָ י כֶּחָ נִ טָ עָ יְ
I will greatly rejoice in the L-RD, My soul shall be joyful in

my G-d; For He hath clothed me with the garments of salva‐

tion, He hath covered me with the robe of victory, As a bride‐

groom putteth on a priestly diadem, And as a bride adorneth

herself with her jewels.
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ישעי׳ סא, י.

בד״ה אלה פקודי המשכן

Kehot’s marei makom for these words (its note is below).
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לעיל פ׳ פקודי
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אלה פקודי

“These are the accounts of the Tabernacle, the Tabernacle

of the Testimony”: the opening of the maamar the text

cites on eidus.

Exodus 38:21שמות ל״ח:כ״א

יַד יִּם בְּ וִ לְ ת הַ ה עֲבֹדַ י מֹשֶׁ ל־פִּ ד עַ קַּ ר פֻּ ת אֲשֶׁ דֻ עֵ ן הָ כַּ שְׁ ן מִ כָּ שְׁ מִּ י הַ קוּדֵ לֶּה פְ אֵ
ן: כֹּהֵ ן־אַהֲרֹן הַ ר בֶּ מָ יתָ אִ

These are the accounts of the tabernacle, even the taberna‐

cle of the testimony, as they were rendered according to the

commandment of Moses, through the service of the Levites,

by the hand of Ithamar, the son of Aaron the priest.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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את קרבני

The Zohar in Parshas Vayetze, which the text cites on the

phrase “es korbani.”

Zohar, Vayetzei 41:371–42:381ספר הזהר, ויצא מ״א:שע״א-מ״ב:שפ״א
The stranger then continued his discourse on the above

verse, but in the name of R. Eleazar. ‘The accusative particle

“eth” here,’ he said, ‘alludes to the Community of Israel; the

“offering” is a connecting link (between high and low); “my

food” is an allusion to the food that descends from on high

in response to the stirring here below; “as a fire offering” in‐

cludes all the other hosts which receive their necessary sus‐

tenance each one in proper measure; “of a sweet savour

unto me” signifies the uniting of the …

The Zohar; London, Soncino Press, 1933 (Public Domain)
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בזח״א ויצא

The note points to the Tzemach Tzedek’s Or HaTorah on

Parshas Pinchas, which discusses this Zohar passage on

“es korbani.”
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ראה אוה״ת פ׳ פנחס ע׳ א׳פח.
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בביאור ע״פ צאינה וראינה

There the crown (atarah) requires “Go out and see,” from

Atzilus into the chambers of Beriah.
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לקמן שה״ש כח, ב.
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צאינה וראינה

“Go out and see, daughters of Zion, King Shlomo, in the

crown with which his mother crowned him”: the opening

of the explanation the text cites on Netzach and Hod.

Song of Songs 3:11שיר השירים ג׳:י״א

יוֹם מּוֹ בְּ ה־לּוֹ אִ רָ טְּ עִ ה שֶׁ רָ עֲטָ לֹמֹה בָּ  ךְ שְׁ לֶ מֶּ יּוֹן בַּ נוֹת צִ ינָה בְּ אֶ נָה וּרְ אֶ צְ

בּוֹ: ת לִ חַ מְ יוֹם שִׂ נָּתוֹ וּבְ חֲתֻ
Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of

the gladness of his heart.
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ריח ניחוחי

The Zohar in Parshas Pekudei, which the text cites on “My

pleasing fragrance.”

Zohar, Pekudei 40:353–363ספר הזהר, פקודי מ׳:שנ״ג-שס״ג
whereas its beast-part, the consumed fats, were food for the

unclean side. Not so the other, or peace-offerings, which

had in them the sides of the forces of Rigour, and hence

were named “lesser holy offerings”; for they do not ascend

as adornments to the height of heights like the most holy of‐

ferings; and hence may be killed on any side of the altar.’ R.

Simeon further expounded the verse: “Man and beast thou

preservest, O L-rd” (Ps. 36, 7). ‘Man’, he said, ‘comes from

the side of Man, that …

The Zohar; London, Soncino Press, 1933 (Public Domain)
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להקריב לי

The Zohar in Parshas Shemos, which the text cites on “to

offer to Me.”

Zohar, Shemot 50:364–51:374ספר הזהר, שמות נ׳:שס״ד-נ״א:שע״ד
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להקריב לי

The Zohar in Parshas Vayechi, which the text cites on this

same subject.

Zohar, Vayechi 71:731–72:742-ספר הזהר, ויחי ע״א:תשל״א
ע״ב:תשמ״ב
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במועדו
The Zohar in Parshas Lech Lecha, which the text cites on

“in its appointed time.”

Zohar, Lech Lecha 27:298–309ספר הזהר, לך לך כ״ז:רצ״ח-ש״ט

112

במועדו

Another passage in Parshas Pinchas the text cites on “in

its appointed time.”

Zohar, Pinchas 42:237–57:348ספר הזהר, פנחס מ״ב:רל״ז-נ״ז:שמ״ח
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במדרש ויקרא . . ובמדרש שוחר טוב . . ע״פ וארשתיך לי

To explain “And I will betroth you to Me,” that maamar

brings the Midrash Shocher Tov and Vayikra Rabbah:

wherever “to Me” is said, it never moves.
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לעיל פ׳ במדבר ט, ג.

114



L I K K U T E I  T O R A H  ·  P A R S H A S  P I N C H A S  ·  M A A M A R  2 ביאור ע״פ את קרבני לחמי

44likuteitorah.com/likkutei-torah/pinchas/2/

P A R A G R A P H  1 7

שיר השירים

“The Song of Songs, which is Shlomo’s”: the opening of

the explanation the text cites last.

Song of Songs 1:1שיר השירים א׳:א׳

לֹמֹה:  שְׁ ר לִ ים אֲשֶׁ ירִ שִּׁ יר הַ שִׁ
THE song of songs, which is Solomon’s.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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“Wherever ‘to Me’ is said, it never moves, in this world or

in the World to Come”; among the examples, the offerings:

“you shall take care to offer to Me.”

Vayikra Rabbah 2:2ויקרא רבה ב׳:ב׳

116

Kehot’s note points to Midrash Tehillim 19 for these

words.

Midrash Tehillim 19מדרש תהילים י״ט

117

צו את בנ״י
“Command the children of Israel and say to them: My of‐

fering, My bread for My fire-offerings, My pleasing fra‐

grance, you shall take care to offer to Me in its appointed

time”: the verse the summary reads phrase by phrase.

Numbers 28:2במדבר כ״ח:ב׳

י יחֹחִ יחַ נִ י רֵ שַּׁ אִ י לְ מִ חְ י לַ נִ בָּ רְ ת־קׇ ם אֶ הֶ לֵ תָּ אֲ רְ אָמַ ל וְ אֵ רָ נֵי יִשְׂ ת־בְּ ו אֶ צַ
מוֹעֲדוֹ: י בְּ יב לִ רִ קְ הַ רוּ לְ מְ שְׁ תִּ

Command the children of Israel, and say unto them: My

food which is presented unto Me for offerings made by fire,

of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ואתה תצוה
“And you shall command the children of Israel”: the open‐

ing of the maamar the text cites for tzav as togetherness.

Exodus 27:20שמות כ״ז:כ׳

אוֹר ית לַמָּ ן זַיִת זָךְ כָּתִ מֶ יךָ שֶׁ לֶ חוּ אֵ קְ יִ ל וְ אֵ רָ נֵי יִשְׂ ת־בְּ וֶּה אֶ צַ ה תְּ אַתָּ וְ
יד: מִ עֲלֹת נֵר תָּ הַ לְ

And thou shalt command the children of Israel, that they

bring unto thee pure olive oil beaten for the light, to cause a

lamp to burn continually.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

119

ראשי המטות גבי לאמר זה הדבר

“And Moshe spoke to the heads of the tribes… saying: This

is the thing that Havayah has commanded”: the opening

of the maamar cited on the union of man’s speech with

G-d’s word.

Numbers 30:2במדבר ל׳:ב׳

וָּה ה׳ ר צִ בָר אֲשֶׁ דָּ ל לֵאמֹר זֶה הַ אֵ רָ נֵי יִשְׂ בְ טּוֹת לִ מַּ י הַ אשֵׁ ל־רָ ה אֶ בֵּר מֹשֶׁ דַ יְ וַ
And Moses spoke unto the heads of the tribes of the children

of Israel, saying: This is the thing which the L-RD hath

commanded.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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משה ידבר

“Moshe would speak, and G-d would answer him with a

voice”: the opening of another maamar the text cites on

the power of speech.

Exodus 19:19שמות י״ט:י״ט

קוֹל: נֶנּוּ בְ ים יַעֲ לֹקִ  אֱ הָ בֵּר וְ דַ ה יְ אֹד מֹשֶׁ זֵק מְ חָ ךְ וְ ר הוֹלֵ שֹּׁפָ י קוֹל הַ הִ יְ וַ

And when the voice of the horn waxed louder and louder,

Moses spoke, and G-d answered him by a voice.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ודברי אשר שמתי בפיך

“And My words that I have put in your mouth shall not de‐

part from your mouth”: G-d’s words in the mouth of one

who studies Torah.

Isaiah 59:21ישעיהו נ״ט:כ״א
יךָ פִ י בְּ תִּ מְ ר־שַׂ שֶׁ י אֲ רַ בָ יךָ וּדְ לֶ ר עָ י אֲשֶׁ ר ה׳ רוּחִ ם אָמַ י אוֹתָ יתִ רִ י זֹאת בְּ נִ אֲ וַ

ד־עוֹלָם: עַ ה וְ תָּ עַ ר ה׳ מֵ ךָ אָמַ עֲ ע זַרְ י זֶרַ פִּ ךָ וּמִ עֲ י זַרְ פִּ יךָ וּמִ פִּ לֹא־יָמוּשׁוּ מִ
And as for Me, this is My covenant with them, saith the

L-RD; My spirit that is upon thee, and My words which I

have put in thy mouth, shall not depart out of thy mouth,

nor out of the mouth of thy seed, nor out of the mouth of thy

seed’s seed, saith the L-RD, from henceforth and for ever.
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הקב״ה קורא ושונה כנגדו

“The Holy One, blessed be He, sits opposite him and reads

and studies with him”: said of one who sits and studies

Torah.

Tanna DeBei Eliyahu Rabbah 18:1–2תנא דבי אליהו רבה י״ח:א׳-ב׳

… א״כ למה נאמר בכל צרתם לו צר אלא אמר הקב״ה בכל צער וצער

שיש לישראל כביכול אני עמהם שנאמר לו צר א״ת לו צר אלא לי צר
שנאמר )ישעיהו מ״ט:ג׳( ויאמר לי עבדי אתה ישראל אשר בך אתפאר
לכך נאמר קומי רני בלילה וגו׳ מאי שפכי כמים לבך נכח פני ה׳ מכאן

אמרו כל ת״ח שיושב וקורא ושונה ועוסק בתורה הקב״ה יושב כנגדו
וקורא ושונה עמו שכאן נאמר נכח פני ה׳ ולהלן הוא אומר ויחנו אלה
נוכח אלה וגו׳ )מלכים א כ׳:כ״ט( מה להלן פניהם של אלו נוכח פניהם

…

OYW (segmentation according to Warsaw 1880) (Public Domain)
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ואתחנן גבי בעת ההיא

“And I besought Havayah at that time”: the opening of the

maamar cited on “at that time.”

Deuteronomy 3:23דברים ג׳:כ״ג

וא לֵאמֹר: הִ ת הַ עֵ ל־ה׳ בָּ נַּן אֶ חַ תְ אֶ וָ
And I besought the L-RD at that time, saying:

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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וידעת היום

“And you shall know this day and take it to your heart”: the

opening of the maamar the text cites on “And you shall

love.”

Deuteronomy 4:39דברים ד׳:ל״ט

ל־ עַ ל וְ עַ מַּ יִם מִ מַ שָּׁ ים בַּ לֹקִ  אֱ י ה׳ הוּא הָ ךָ כִּ בֶ בָ ל־לְ בֹתָ אֶ הֲשֵׁ יּוֹם וַ תָּ הַ עְ יָדַ וְ

ין עוֹד: ת אֵ חַ תָּ ץ מִ אָרֶ הָ
know this day, and lay it to thy heart, that the L-RD, He is

G-d in heaven above and upon the earth beneath; there is

none else.
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והיה לכם לציצית
“And it shall be tzitzis for you”: the opening of a maamar

the text cites on the two fires.

Numbers 15:39במדבר ט״ו:ל״ט

ם ם אֹתָ יתֶ עֲשִׂ וֺת ה׳ וַ צְ ת־כׇּל־מִ ם אֶ תֶּ כַרְ ם אֹתוֹ וּזְ יתֶ אִ ת וּרְ יצִ צִ כֶם לְ יָה לָ הָ וְ
ם: יהֶ ים אַחֲרֵ זֹנִ ם  ר־אַתֶּ שֶׁ ינֵיכֶם אֲ י עֵ אַחֲרֵ כֶם וְ בְ בַ י לְ תוּרוּ אַחֲרֵ לֹא־תָ וְ

And it shall be unto you for a fringe, that ye may look upon

it, and remember all the commandments of the L-RD, and

do them; and that ye go not about after your own heart and

your own eyes, after which ye use to go astray;
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כי תצא גבי ונתנו ה׳

“When you go out to war against your enemies, and

Havayah your G-d will deliver him into your hand”: the

opening of the maamar cited on “and Havayah will deliver

him.”

Deuteronomy 21:10דברים כ״א:י׳

יוֹ: בְ יתָ שִׁ בִ שָׁ ךָ וְ יָדֶ יךָ בְּ לֹקֶ  נוֹ ה׳ אֱ תָ יךָ וּנְ בֶ ל־אֹיְ ה עַ מָ חָ לְ צֵא לַמִּ י־תֵ כִּ
When thou goest forth to battle against thine enemies, and

the L-RD thy G-d delivereth them into thy hands, and thou

carriest them away captive,
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ע״כ יאמרו המושלים

“Therefore the speakers of parables say”: the opening of

the maamar the text cites on “the flame of Yah.”

Numbers 21:27במדבר כ״א:כ״ז

יחוֹן: יר סִ כּוֹנֵן עִ תִ נֶה וְ בָּ בּוֹן תִּ שְׁ ים בֹּאוּ חֶ לִ מֹּשְׁ רוּ הַ ן יֹאמְ ל־כֵּ עַ

Wherefore they that speak in parables say: Come ye to

Heshbon! Let the city of Sihon be built and established!
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שלהבת י״ה

Love’s flashes are “flashes of fire, the flame of Yah”: the

higher fire that descends from above.

Song of Songs 8:6שיר השירים ח׳:ו׳

ה שָׁ וֶת אַהֲבָה קָ זָּה כַמָּ י־עַ ךָ כִּ רוֹעֶ ל־זְ ם עַ ךָ כַּחוֹתָ בֶּ ל־לִ ם עַ י כַחוֹתָ נִ ימֵ שִׂ
יָה: תְ בֶ הֶ לְ שׁ שַׁ י אֵ פֵּ שְׁ יהָ רִ פֶ שָׁ נְאָה רְ אוֹל קִ שְׁ כִ

Set me as a seal upon thy heart, As a seal upon thine arm;

For love is strong as death, Jealousy is cruel as the grave;

The flashes thereof are flashes of fire, A very flame of the

L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אתם נצבים

“You are standing this day, all of you”: the opening of the

maamar the text cites on G-d as a consuming fire.

Deuteronomy 29:9דברים כ״ט:ט׳

נֵיכֶם קְ יכֶם זִ טֵ בְ יכֶם שִׁ אשֵׁ יכֶם רָ לֹקֵ  נֵי ה׳ אֱ פְ כֶם לִ לְּ יּוֹם כֻּ ים הַ בִ צָּ ם נִ אַתֶּ
ל: אֵ רָ ישׁ יִשְׂ יכֶם כֹּל אִ רֵ שֹׁטְ וְ

Ye are standing this day all of you before the L-RD your G-d:

your heads, your tribes, your elders, and your officers, even

all the men of Israel,

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כי ה׳ אלקיך אש אוכלה הוא

“For Havayah your G-d is a consuming fire, a jealous

G-d”: the fire from above.

Deuteronomy 4:24דברים ד׳:כ״ד

נָּא: ל קַ לָה הוּא אֵ שׁ אֹכְ יךָ אֵ לֹקֶ  י Havayah אֱ כִּ
For the L-RD thy G-d is a devouring fire, a jealous G-d.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כי ביום הזה יכפר

“For on this day He shall atone for you”: the opening of

the maamar the text cites on “the cleft of the rock.”

Leviticus 16:30ויקרא ט״ז:ל׳

רוּ: הָ טְ נֵי ה׳ תִּ פְ יכֶם לִ טֹּאתֵ כֹּל חַ כֶם מִ תְ ר אֶ הֵ טַ יכֶם לְ ר עֲלֵ כַפֵּ זֶּה יְ יּוֹם הַ י־בַ כִּ
For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בנקרת הצור
“And I will put you in the cleft of the rock”: G-d’s words to

Moshe as His glory passes by, cited among the themes of

the maamarim listed.

Exodus 33:22שמות ל״ג:כ״ב

י: רִ בְ ד־עׇ יךָ עַ לֶ י עָ י כַפִּ כֹּתִ שַׂ צּוּר וְ ת הַ רַ נִקְ יךָ בְּ תִּ מְ שַׂ י וְ בֹדִ עֲבֹר כְּ יָה בַּ הָ וְ
And it shall come to pass, while My glory passeth by, that I

will put thee in a cleft of the rock, and will cover thee with

My hand until I have passed by.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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קראן לו ויאכל לחם

Yisro tells his daughters, “Call him, that he may eat

bread”: a second verse in which “bread” stands for a wife.

Exodus 2:20שמות ב׳:כ׳

ם: חֶ יֹאכַל לָ ן לוֹ וְ אֶ רְ ישׁ קִ אִ ת־הָ ן אֶ תֶּ זַבְ ה זֶּה עֲ אַיּוֹ לָמָּ יו וְ נֹתָ ל־בְּ ר אֶ יֹּאמֶ וַ

And he said unto his daughters: ‘And where is he? Why is it

that ye have left the man? call him, that he may eat bread.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ביום חתונתו

“In the crown with which his mother crowned him on the
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day of his wedding”: the verse the Mishnah expounds.

Song of Songs 3:11שיר השירים ג׳:י״א

יוֹם מּוֹ בְּ ה־לּוֹ אִ רָ טְּ עִ ה שֶׁ רָ עֲטָ לֹמֹה בָּ  ךְ שְׁ לֶ מֶּ יּוֹן בַּ נוֹת צִ ינָה בְּ אֶ נָה וּרְ אֶ צְ

בּוֹ: ת לִ חַ מְ יוֹם שִׂ נָּתוֹ וּבְ חֲתֻ
Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of

the gladness of his heart.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

ביום חתונתו זו מ״ת

The Mishnah reads “on the day of his wedding” as the

Giving of the Torah, and “on the day of the joy of his

heart” as the building of the Holy Temple. Here it illus‐

trates the union of giver and receiver.

Taanit 26b:6–7תענית כ״ו ב:ו׳-ז׳

ה רָ טְּ עִ ה שֶׁ רָ עֲטָ לֹמֹה בָּ  ךְ שְׁ לֶ מֶּ יּוֹן בַּ נוֹת צִ ינָה בְּ אֶ ינָה וּרְ אֶ ר: ״צְ ן הוּא אוֹמֵ כֵ וְ

ן תַּ נָּתוֹ״ — זֶה מַ יוֹם חֲתֻ בּוֹ״. ״בְּ ת לִ חַ מְ יוֹם שִׂ נָּתוֹ וּבְ יוֹם חֲתֻ מּוֹ בְּ לּוֹ אִ
ה רָ הֵ מְ נֶה בִּ בָּ יִּ שׁ, שֶׁ דָּ קְ מִּ ית הַ יַן בֵּ נְ בּוֹ״ — זֶה בִּ ת לִ חַ מְ יוֹם שִׂ ה, ״וּבְ תּוֹרָ
ם כּוּ׳. יהֶ ת כַּפֵּ ין אֶ אִ ים נוֹשְׂ נָה כֹּהֲנִ שָּׁ ים בַּ קִ רָ ה פְּ לֹשָׁ שְׁ ׳ בִּ מָ ינוּ. גְּ יָמֵ בְּ
ה לֹשָׁ  שְׁ נֵי: בִּ תָ י קָ כִ הָ א, וְ רָ סְּ יחַ י מִ סּוֹרֵ יכָּא מוּסָף? חַ י אִ דוֹת מִ עֲמָ יּוֹת וּמַ עֲנִ תַּ
ה עָ בָּ ן אַרְ הֶ יֵשׁ מֵ ין, וְ לִ לְּ פַּ תְ מִּ ן שֶׁ מַ ן כׇּל זְ יהֶ ת כַּפֵּ ין אֶ אִ ים נוֹשְׂ ים כֹּהֲנִ קִ רָ פְּ

ית … חֲרִ יּוֹם — שַׁ ים בַּ מִ עָ פְּ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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תענית כו, ב.
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ביו״ד נברא העוה״ב

This world was created with the hei and the World to Come

with the yud. Here the yud is the giver and the hei the

receiver.

Menachot 29b:13–14מנחות כ״ט ב:י״ג-י״ד

מפני מה נברא העולם הבא ביו״ד מפני שצדיקים שבו מועטים ומפני

מה כפוף ראשו מפני שצדיקים שבו כפוף ראשיהם מפני מעשיהן שאינן
דומין זה לזה אמר רב יוסף הני תרתי מילי אמר רב בספרים ותניא
תיובתיה חדא הא דאמר רב ס״ת שיש בו שתי טעיות בכל דף ודף יתקן

שלש יגנז
Wikisource Talmud Bavli (CC-BY-SA)
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מנחות כט, ב.
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שמור זו משנה
There the Oral Torah is “Guard” (shamor), the receiving,

feminine side: through it the fire of the yud is kept in a

person’s heart, and he does not lose what is given to him.
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נסמן לעיל עו, א.
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חולין שנעשו על טהרת הקודש

“Ordinary food prepared in the purity of holy things is like

holy things.” The text uses it for the festivals drawing holi‐

ness into the weekday prayers.

Chagigah 19b:4–6חגיגה י״ט ב:ד׳-ו׳

יפָא סֵ נַן וְ בָּ א רַ ישָׁ הוּ, רֵ ינְ י נִ דֵ ר כַּהֲדָ עֲשֵׂ ין וּמַ ר: חוּלִּ אָמַ יר, דְּ אִ י מֵ בִּ רַ אן לְ תָ אֲ

נֵי תְ א מַ א בַּר אַדָּ ב אַחָ יר. רַ אִ י מֵ בִּ יפָא רַ סֵ נַן וְ בָּ א רַ ישָׁ ין, רֵ יר?! אִ אִ י מֵ בִּ רַ
ע מַ י: שְׁ רִ ב מָ ר רַ נַן. אָמַ בָּ רַ י לַהּ כּוּלָּהּ כְּ עֲלוֹת, וּמוֹקֵ שׁ מַ מֵ יפָא חָ סֵ לַהּ בְּ

אי — מַּ מוּ. מִ שׁ דָּ קוֹדֶ שׁ — כְּ קּוֹדֶ ת הַ הֳרַ ל טׇ נַּעֲשׂוּ עַ ין שֶׁ ינַּהּ חוּלִּ מִ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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חגיגה יט, ב. וש״נ.
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Ben Bag Bag learns from “you shall take care to offer to

Me in its appointed time” that the daily offering must be

inspected for four days before it is slaughtered.

Pesachim 96a:9פסחים צ״ו א:ט׳

ם ים קוֹדֶ ה יָמִ עָ בָּ יקּוּר אַרְ עוּן בִּ טָּ יד שֶׁ מִ תָ ין לְ נַּיִ ר: מִ ג אוֹמֵ ג בַּ ן בַּ יָא, בֶּ נְ תַ הָ וְ
ר: ן הוּא אוֹמֵ לָּ הַ מוֹעֲדוֹ״, וּלְ י בְּ יב לִ רִ קְ הַ רוּ לְ מְ שְׁ ר: ״תִּ מַ נֶּאֱ ה, שֶׁ יטָ חִ שְׁ
ה עָ בָּ יקּוּר אַרְ עוּן בִּ ן טָ לָּ הַ ה לְ ר״, מָ שָׂ ה עָ עָ בָּ ד אַרְ ת עַ רֶ מֶ שְׁ מִ כֶם לְ יָה לָ הָ ״וְ

ה! יטָ חִ ם שְׁ ים קוֹדֶ ה יָמִ עָ בָּ יקּוּר אַרְ עוּן בִּ ה, אַף כָּאן טָ יטָ חִ ם שְׁ ים קוֹדֶ יָמִ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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ע״פ אלה פקודי המשכן

There the double “Tabernacle” is two levels: through the

positive mitzvos the union of vav-hei of the Name

Havayah is made, the dwelling of the Shechinah.
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לקו״ת פקודי ד, ג ואילך.
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אלה פקודי המשכן
“These are the accounts of the Tabernacle, the Tabernacle

of the Testimony”: the doubled word is read as two unions,

of vav-hei and of yud-hei.

Exodus 38:21שמות ל״ח:כ״א

יַד יִּם בְּ וִ לְ ת הַ ה עֲבֹדַ י מֹשֶׁ ל־פִּ ד עַ קַּ ר פֻּ ת אֲשֶׁ דֻ עֵ ן הָ כַּ שְׁ ן מִ כָּ שְׁ מִּ י הַ קוּדֵ לֶּה פְ אֵ
ן: כֹּהֵ ן־אַהֲרֹן הַ ר בֶּ מָ יתָ אִ

These are the accounts of the tabernacle, even the taberna‐

cle of the testimony, as they were rendered according to the

commandment of Moses, through the service of the Levites,

by the hand of Ithamar, the son of Aaron the priest.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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זח״ג )בשלח ס״ג ב׳(

There the Zohar in Beshalach (63b) on “From the depths”

is explained: “the depth of all, the depth of the well” are

the two Yesods of Abba and Imma, the supernal Chochmah

in the innermost heart, the “point in its palace.”
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ראה לקו״ת פ׳ ראה יח, ג.
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ממעמקים קראתיך

“A song of ascents: From the depths I called You,

Havayah”: the verse on which the Zohar passage cited

here comments.

Psalms 130:1תהילים ק״ל:א׳

יךָ ה׳ אתִ רָ ים קְ קִּ עֲמַ מַּ עֲלוֹת מִ מַּ יר הַ שִׁ
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A Song of Ascents. Out of the depths have I called Thee, O

L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

ממעמקים קראתיך

The Zohar in Beshalach on “From the depths,” cited for

the root of the union of Abba and Imma in the deepest

level.

Zohar, Beshalach 28:408–418ספר הזהר, בשלח כ״ח:ת״ח-תי״ח
R. Hezekiah discoursed on the verse: “A song of degrees.

Out of the depth have I cried unto thee” (Ps. 130, 1, 2). ‘This

Psalm’, he said, ‘is anonymous, because All-hidden, wishes

to bless the universe, He lets His gifts of Grace congregate in

that supernal depth, from where they are to be drawn,

through human prayer, into the “Cistern”, so that all the

streams and brooks may be filled therefrom.’ AND MOSES

SAID UNTO THEM, LET NO MAN LEAVE OF IT UNTIL THE

MORNLNG. R. Judah said: Every day …

The Zohar; London, Soncino Press, 1933 (Public Domain)
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ובפ׳ תרומה )קל״ד ב׳(

There the Ramaz on Terumah (134b) explains “that they

take for Me (li)”: li is the supernal Chochmah, the soul of

all the worlds, which is why whatever is called li endures

forever.
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ראה לעיל פ׳ במדבר ט, ד.
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ויקחו לי תרומה

“That they take for Me (li) an offering”: the li that the text

links to the higher union.

Exodus 25:2שמות כ״ה:ב׳

בּוֹ נּוּ לִ בֶ דְּ ר יִ ישׁ אֲשֶׁ ת כׇּל־אִ אֵ ה מֵ רוּמָ י תְּ חוּ־לִ קְ יִ ל וְ אֵ רָ נֵי יִשְׂ ל־בְּ בֵּר אֶ דַּ
י: תִ רוּמָ ת־תְּ חוּ אֶ קְ תִּ

’Speak unto the children of Israel, that they take for Me an

offering; of every man whose heart maketh him willing ye

shall take My offering.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ויקחו לי תרומה

The Zohar in Parshas Terumah on “That they take for Me

an offering,” which the text cites for the level called li.

Zohar, Terumah 12:143–13:153ספר הזהר, תרומה י״ב:קמ״ג-י״ג:קנ״ג
Jacob symbolized the six sides of the supernal world as a

single whole, and his sons were shaped to the likeness of the

six aspects as manifested in the lower world. Now he desired

to reveal to them a certain “end”, for, as we have pointed out

elsewhere,1Zohar, Genesis, 62b. there is one “end of days”

(kez ha-yamin), which refers to the Holy Kingdom, the mys‐

tery of Faith, the mystery of the King of Heaven; and anoth‐

er “end of days” (kez ha- yamim), which is the mystery of

the Guilty …

The Zohar; London, Soncino Press, 1933 (Public Domain)
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וישע ה׳ אל הבל

“And Havayah turned to Hevel and to his offering.” The

word vayisha is read as the drawing-down of the 370

(shin-ayin) lights.

Genesis 4:4בראשית ד׳:ד׳

ל־ אֶ בֶל וְ ל־הֶ ע ה׳ אֶ יִּשַׁ ן וַ הֶ בֵ לְ חֶ כֹרוֹת צֹאנוֹ וּמֵ בְּ יא גַם־הוּא מִ בִ בֶל הֵ הֶ וְ

תוֹ: חָ נְ מִ
And Abel, he also brought of the firstlings of his flock and of

the fat thereof. And the L-RD had respect unto Abel and to

his offering;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בראשית ד, ד.
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צו את כו׳ תשמרו להקריב

The Mishnah explains the ma’amados from “Command

the children of Israel… My offering, My bread”: how can a

person’s offering be brought while he does not stand by it?

Taanit 26aתענית כ״ו א
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תשמרו להקריב

At the end of the section, “the fragrance of my son” is read

through “My pleasing fragrance you shall take care,” the

Holy Temple built, destroyed and rebuilt.

Bereshit Rabbah 65:23בראשית רבה ס״ה:כ״ג

דבר אחר: מלמד שהראה לו הקב״ה בית המקדש בנוי וחרב ובנוי. ראה
ריח בני, הרי בנוי, היך מה דאת אמר: )במדבר כח(: ריח ניחוחי
תשמרו. כריח שדה, הרי חרב, כמה דאת אמר: )מיכה ג(: ציון שדה
תחרש. אשר ברכו ה׳, בנוי ומשוכלל לעתיד לבא, כענין שנאמר

)תהלים קלג(: כי שם צוה ה׳ את הברכה, חיים עד העולם.

Another matter, it teaches that the Holy One blessed be He

showed him the Temple built and destroyed and built. “See,

the scent of my son” – that is built, just as it says: “My pleas‐

ing aroma; you shall observe” (Numbers 28:2). “Like the

scent of a field” – that is destroyed, just as it says: “Zion will

be plowed as a field” (Micah 3:12). “That the L-rd blessed” –

built and enhanced in the future, as it is stated: “For there

the L-rd commanded the blessing of life, for …

Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)
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תשמרו להקריב

At the end of the section: G-d’s command to Israel, “My

pleasing fragrance you shall take care to offer to Me,”

shows that their offerings are the most pleasing to Him.

Vayikra Rabbah 7ויקרא רבה ז׳
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צו את כו׳ תשמרו להקריב

At the end of the section: an offering brought willingly is

“My offering” (korbani), while one brought under compul‐

sion is only “for My fires” (le’ishai).

Vayikra Rabbah 27ויקרא רבה כ״ז
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צו את כו׳ תשמרו להקריב
Rabbi Shimon bar Yochai teaches that tzav (command) al‐

ways implies an outlay of money, and lists “Command the

children of Israel… My offering” among his examples.

Bamidbar Rabbah 7במדבר רבה ז׳
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צו את כו׳ תשמרו להקריב

When G-d said, “Command the children of Israel… My of‐

fering, My bread for My fire-offerings,” Moshe asked who

could ever provide Him enough offerings.

Bamidbar Rabbah 12במדבר רבה י״ב
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לעבדה ולשמרה

Near the end of the section: “to work it and to guard it” are

the offerings, as it is written, “you shall take care to offer

to Me in its appointed time.”

Bereshit Rabbah 16:5בראשית רבה ט״ז:ה׳

רבי יהודה ורבי נחמיה: ר׳ יהודה אמר: עילה אותו, היך מה דאת אמר

)שם יד(: ולקחום עמים והביאום וגו׳ רבי נחמיה אמר: פיתה אותו, היך

מה דאת אמר )הושע יד(: קחו עמכם דברים ושובו אל ה׳ וגו׳. ויניחהו
ר׳ יודן ור׳ ברכיה: רבי יודן אמר: הניח לו והגין עליו, ועדנו מכל אילני
גן עדן. רבי ברכיה אמר: להניחו ולהגן עליו, ולעדנו מכל אילני גן עדן.
ויניחהו, נתן לו מצות שבת, כמה דאת אמר )שמות כ(: וינח ביום

השביעי. לעבדה, ששת ימים תעבוד. ולשמרה, )דברים ה(: שמור את
יום השבת לקדשו …

“The L-rd G-d took the man and placed him in the Garden of

Eden, to cultivate it and to keep it” (Genesis 2:15). “The L-rd

G-d took [vayikaḥ] the man…” – Rabbi Yehuda and Rabbi

Neḥemya, Rabbi Yehuda says: He elevated him, just as it

says: “The peoples will lift them up [ulkaḥum] and bring

them…” (Isaiah 14:2). Rabbi Neḥemya said: He enticed him,

just as it says: “Take [keḥu] words with you and return to the

L-rd…” (Hosea 14:3). “And placed him [vayaniḥehu]” –

Rabbi Yudan and Rabbi Berekhya, …

Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)
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אספה לי

The end of Behaalos’cha in Bamidbar Rabbah lists the

things G-d calls “Mine,” among them the offerings, “My

offering, My bread for My fire-offerings,” and the elders,

“Gather for Me seventy men.”

Bamidbar Rabbah 15במדבר רבה ט״ו
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אספה לי

“Gather for Me seventy men of the elders of Israel”: one of

the places where G-d says li, “for Me.”

Numbers 11:16במדבר י״א:ט״ז

י־ תָּ כִּ עְ ר יָדַ ל אֲשֶׁ אֵ רָ נֵי יִשְׂ קְ זִּ ישׁ מִ ים אִ עִ בְ י שִׁ ה־לִּ פָ סְ ה אֶ ל־מֹשֶׁ ר ה׳ אֶ יֹּאמֶ וַ
: ךְ מָּ ם עִ בוּ שָׁ יַצְּ תְ הִ ד וְ ל מוֹעֵ ל־אֹהֶ ם אֶ תָּ אֹתָ חְ קַ לָ יו וְ רָ שֹׁטְ ם וְ עָ נֵי הָ קְ ם זִ הֵ

And the L-RD said unto Moses: ‘Gather unto Me seventy

men of the elders of Israel, whom thou knowest to be the el‐

ders of the people, and officers over them; and bring them

unto the tent of meeting, that they may stand there with

thee.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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צווארך בחרוזים
G-d tells Moshe, “Before you command Me about My chil‐

dren, command My children about Me,” as it is written,

“Command the children of Israel.”

Shir HaShirim Rabbah 1:11–12שיר השירים רבה א׳:י״א-י״ב

ר ישׁ, אָמַ קִ ישׁ לָ רֵ יָה דְּ רָ ינָא קְ נִ י חֲ בִּ יֵּם רַ קַ ה מְּ נּוּ, וּמַ פֶּ צַ חוּץ תְּ יִת וּמִ בַּ … מִ

ים, תֹּרִ ךְ בַּ יַיִ חָ ר, נָאווּ לְ י אוֹמֵ בִּ רַ ה בְּ ר. יְהוּדָ נֶסֶ ר לְ ין נֶסֶ פָּה בֵּ חִ ס שֶׁ חָ נְ י פִּ בִּ רַ
ים. תוּבִ כְּ לוּ הַ ב, אֵ י זָהָ ים. תּוֹרֵ יאִ בִ נְּ לּוּ הַ ים, אֵ חֲרוּזִ ךְ בַּ ארֵ וָּ ה. צַ תּוֹרָ זוֹ הַ

ד ה. עַ יְּמָ סַ לָּה מְ ה וּמִ לָּה חֲתוּמָ ים, מִ ירִ שִּׁ יר הַ כָּסֶף, זֶה שִׁ דּוֹת הַ ם נְקֻ עִ
ךְ לֶ מֶּ הַ ד שֶׁ ר עַ יר אוֹמֵ אִ י מֵ בִּ ה, רַ י יְהוּדָ בִּ רַ יר וְ אִ י מֵ בִּ בּוֹ, רַ סִ מְ ךְ בִּ לֶ מֶּ הַ שֶׁ
ע, יחַ רָ ל רֵ אֵ רָ נוּ יִשְׂ , נָתְ יעַ קִ רָ בּוֹ, בָּ סִ מְ רוּךְ הוּא בִּ דוֹשׁ בָּ קָּ ים הַ כִ לָ מְּ י הַ כֵ לְ מַ

גֶל )שמות לב, ד(: … עֵ רוּ לָ אָמְ וְ
“We will make you golden rings with studs of silver” (Song of

Songs 1:11). “We will make you golden rings.” “We will make

you golden rings,” this is the plunder at the sea; “with studs

of silver,” this is the plunder of Egypt. Just like the differ‐

ence between silver and gold, so was the property at the sea

more valuable than the plunder of Egypt, as it is stated: “You

came with ornaments upon ornaments [ba’adi adayim]”

(Ezekiel 16:7). Ba’adi, this is the plunder of Egypt, adayim,

this is the …

Midrash Rabbah -- TE (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)
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צווארך בחרוזים

“Your cheeks are lovely with rows of jewels, your neck with

strings of beads”: the verse whose Midrash the text cites.

Song of Songs 1:10שיר השירים א׳:י׳

ים: חֲרוּזִ ךְ בַּ ארֵ וָּ ים צַ תֹּרִ ךְ בַּ יַיִ חָ נָאווּ לְ
Thy cheeks are comely with circlets, Thy neck with beads.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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והמה כאדם עברו ברית

Rabbi Abahu opens with this verse: G-d brought Adam into

Gan Eden and commanded him, and he transgressed the
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command.

Eikhah Rabbah, Petichta 4איכה רבה, פתיחתא ד׳

אשׁוֹן, רִ ם הָ ית, זֶה אָדָ רִ רוּ בְ בְ ם עָ אָדָ ה כְּ מָ הֵ ח )הושע ו, ז(: וְ תַ הוּ פָּ י אַבָּ בִּ רַ

יו יתִ וִּ צִ ן וְ דֶ גַן עֵ י אוֹתוֹ לְ תִּ נַסְ כְ אשׁוֹן הִ רִ ם הָ רוּךְ הוּא אָדָ דוֹשׁ בָּ קָּ ר הַ אָמַ
יכָה. יו אֵ לָ י עָ תִּ קוֹנַנְ ין, וְ לּוּחִ שִׁ ין וּבְ גֵרוּשִׁ י אוֹתוֹ בְּ תִּ נְ דַ י, וְ וּוּיִ ל צִ בַר עַ עָ וְ
ת ים אֶ לֹקִ  ח ה׳ אֱ יִּקַּ ר )בראשית ב, טו(: וַ מַ נֶּאֱ ן, שֶׁ דֶ גַן עֵ י אוֹתוֹ לְ תִּ נַסְ כְ הִ
ו ה׳ צַ יְ ר )בראשית ב, טז(: וַ מַ נֶּאֱ יו, שֶׁ יתִ וִּ צִ ן, וְ דֶ גַן עֵ הוּ בְ חֵ יַּנִּ ם וַ אָדָ הָ
ר )בראשית ג, יא(: מַ נֶּאֱ י, שֶׁ וּוּיִ ל צִ בַר עַ עָ ם לֵאמֹר וגו׳. וְ אָדָ ל הָ ים עַ לֹקִ  אֱ

ין, … גֵרוּשִׁ י אוֹתוֹ בְּ תִּ נְ דַ יךָ וגו׳, וְ יתִ וִּ ר צִ ץ אֲשֶׁ עֵ ן הָ הֲמִ

Rabbi Abbahu began: “But they, like men [ke’adam], have vi‐

olated the covenant” (Hosea 6:7) – this is Adam the first man.

The Holy One blessed be He said: I brought Adam the first

man into the Garden of Eden, I commanded him, and he vi‐

olated My command. I sentenced him to banishment and

expulsion, and I lamented him with eikha. I brought him

into the Garden of Eden, as it is stated: “He placed him in

the Garden of Eden” (Genesis 2:15). I commanded him, as it

is stated: “The …

Midrash Rabbah -- TE (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)

והמה כאדם עברו ברית
“But they, like Adam, transgressed the covenant”: the

verse that opens the Pesichta of Eichah the text cites.

Hosea 6:7הושע ו׳:ז׳

י: דוּ בִ גְ ם בָּ ית שָׁ רִ רוּ בְ בְ ם עָ אָדָ ה כְּ מָּ הֵ וְ
But they like men have transgressed the covenant; There

have they dealt treacherously against Me.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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Potiphar left everything in Yosef’s hand “except the bread

which he ate.” The text uses it for the lower fire, ishah,

called “bread” for the higher one.

Genesis 39:6בראשית ל״ט:ו׳

ר־ שֶׁ ם אֲ חֶ לֶּ ם־הַ י אִ ה כִּ אוּמָ תּוֹ מְ ע אִ לֹא־יָדַ  ף וְ יַד־יוֹסֵ ר־לוֹ בְּ שֶׁ זֹב כׇּל־אֲ  יַּעֲ וַ

ה: אֶ רְ יפֵה מַ ה־תֹאַר וִ פֵ ף יְ י יוֹסֵ הִ יְ הוּא אוֹכֵל וַ
And he left all that he had in Joseph’s hand; and, having

him, he knew not aught save the bread which he did eat. And

Joseph was of beautiful form, and fair to look upon.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ראשך עליך ככרמל

The passage ends with G-d telling Moshe that a king de‐

crees and others fulfil: “so you shall decree upon Israel,”

as it is written, “Command the children of Israel.”

Shir HaShirim Rabbah 7:6שיר השירים רבה ז׳:ו׳
ךְ יִ לַ ךְ עָ ל, רֹאשֵׁ אֵ רָ יִשְׂ רוּךְ הוּא לְ דוֹשׁ בָּ קָּ ר הַ ל, אָמַ מֶ ךְ כַּכַּרְ יִ לַ ךְ עָ רֹאשֵׁ
ל, מֶ כַּרְ ר הַ הַ לָה לְ עָ יָּהוּ שֶׁ לִ אֵ י כְּ לַ ים עָ יבִ כֶם חֲבִ בָּ ים שֶׁ שִׁ רָ ל, הָ מֶ כַּכַּרְ

ין נָיו בֵּ ם פָּ יָּשֶׂ ל וַ מֶ כַּרְ ל רֹאשׁ הַ לָה אֶ יָּהוּ עָ לִ אֵ ר )מלכים א יח, מב(: וְ מַ נֶּאֱ שֶׁ
ין רוּךְ הוּא אֵ דוֹשׁ בָּ קָּ נֵי הַ פְ ר לִ לָּא אָמַ יו, אֶ כָּ רְ ין בִּ נָיו בֵּ ם פָּ ה שָׂ לָמָּ ו, וְ כָּ רְ בִּ
רוּךְ הוּא דוֹשׁ בָּ קָּ ר הַ ן, אָמַ גָּמָ ךְ כָּאַרְ לַּת רֹאשֵׁ דַ ית. וְ רִ בְּ בֵּט לַ נוּ זְכוּת הַ לָ
ר )זכריה יב, ח(: מַ נֶּאֱ ד, שֶׁ וִ דָ י כְּ לַ ין עָ יבִ ל חֲבִ אֵ רָ יִשְׂ בְּ ים שֶׁ שִׁ רָ הָ ים וְ לִּ דַּ הַ

הוּא … יּוֹם הַ ם בַּ הֶ ל בָּ שָׁ כְ נִּ יָה הַ הָ וְ

“Your head is upon you like the Carmel, and the locks of

your head are like purple wool; the king is bound in the

tresses” (Song of Songs 7:6). “Your head is upon you like the

Carmel,” the Holy One blessed be He said to Israel: “Your

head [roshekh] is upon you like the Carmel”—the indigent

[rashim] among you are as dear to Me as Elijah who climbed

Mount Carmel, as it is stated: “Elijah climbed to the peak of

the Carmel and he placed his face between his knees” …

Midrash Rabbah -- TE (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)
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ראשך עליך ככרמל

“Your head upon you is like Carmel”: the verse whose

Midrash the text cites last.

Song of Songs 7:6שיר השירים ז׳:ו׳

ים: טִ הָ רְ ךְ אָסוּר בָּ לֶ ן מֶ גָּמָ ךְ כָּאַרְ לַּת רֹאשֵׁ דַ ל וְ מֶ ךְ כַּכַּרְ יִ לַ ךְ עָ רֹאשֵׁ
Thy head upon thee is like Carmel, and the hair of thy head

like purple; The king is held captive in the tresses thereof.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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