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An explanation on the verse
“My offering, My bread”

Man makes Gan Eden: the Infinite Light becomes graspable only
through contraction (the gevuros) and through the refining light
of Mah, which rests only on self-nullification. The verse of the
daily offering maps this service: Moshe’s bittul joined with Israel
makes the letters of their Torah study “close” to G-d, the fire of
the soul draws down the fire from above, and prayer, Shabbos
and the festivals draw down the still higher union called li, “to
Me.”
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THE BIG IDEA

Man makes Gan Eden: the Infinite Light becomes graspable only through contrac-
tion (the gevuros) and through the refining light of Mah, which rests only on self-
nullification. The verse of the daily offering maps this service: Moshe’s bittul
joined with Israel makes the letters of their Torah study “close” to G-d, the fire of
the soul draws down the fire from above, and prayer, Shabbos and the festivals

draw down the still higher union called li, “to Me.”

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Man makes Gan Eden: by his service he draws a revelation of G-dliness from the Infinite Light. The
World to Come, created with the yud, is that light contracted into a point so that created minds can
grasp and enjoy it, which is why it is built on strict judgment while this world is built on kindness.
These contractions, the gevuros, are aroused from below when a person contracts himself and nullifies
his will. Every descent of light has an encompassing and an inner aspect, called Mah and Ban: Mah,
the Supreme Will and the light of bittul, refines Ban world by world, and only in this world, before the
refinement ends, can a person change. The mitzvos, measured exactly by the Sages, are the vessels for
that will. Section 3 turns to the fire of the offerings: the soul’s fire rising from below, the fire of the hei,
calls down the fire of the yud from above and leads to the still, small voice of bittul. The verse is then
read phrase by phrase: Moshe joined with Israel, Torah study making the letters “close,” Mishnah

guarding the fire, and prayer, Shabbos and the festivals drawing down li.

OUTLINE

1 Man makes Gan Eden; the yud of the World to Come 1-6

Man draws down G-dliness to make Gan Eden. The World to Come, created with the yud, is the Infinite
Light contracted so that souls can grasp it, and so it is built on judgment while this world is built on kind-
ness. The gevuros are rooted in the Gevurah of Atik and aroused by man’s self-contraction, and through

them every angel and soul receives in its own distinct way.

2 Encompassing and inner: Mah and Ban 17-1

Every descent has an encompassing light and an inner glimmer of it, as thought holds far more than
speech. These are Mah, the Supreme Will and the light of bittul, and Ban, Malchus and the Oral Torah; Mah
refines Ban down through the worlds. Bowing at Modim expresses that bittul, change is possible only in
this world, and the exact measures of the mitzvos are the vessel for a will that has no reason.
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3 Fire from below and fire from above

112-14

Every flow from above needs an arousal from below: the fire of Gevurah, the soul’s enthusiasm, which

leads on to the still, small voice of bittul. The verse is read phrase by phrase: “My bread for My fire-offer-
ings” (the fire of the hei calling down the fire of the yud), “es korbani” (the letters made close), “My pleas-

ing fragrance” and “you shall take care” (Mishnah).

4 Moshe’s bittul, the appointed times and the prayers

Ms5-16

Bittul reaches Israel through “Command” (joining) and “say” (the power of speech). “In its appointed

time” draws the holiness of Shabbos down through the festivals, and the daily prayers ascend through the

worlds; a list of Zohar and Midrash sources follows.

5 Summary of the verse

m7

A summary reading of the verse: Moshe joined with Israel, the letters close to G-d, ishah and ishai as receiver

and giver, Mishnah guarding the fire in the heart, and prayer and the festivals drawing down the union of
Abba and Imma, called li. A list of Talmudic and Midrashic passages closes the maamar.

KEY CONCEPTS

The yud of the World to Come 2”71y 8721 771°2

The World to Come was created with the yud, the smallest
letter: the Infinite Light contracted into a point, so that
created souls can grasp and delight in it.

Gevuros (powers of restraint) 117123

The contractions that limit the light so that it can be re-
vealed and grasped; man arouses them by restraining
himself, and the radiance of the Shechinah reaches the
souls only through them.

Encompassing and inner (makif and pnimi) 7°pn
S1°1DY

Every level holds more than the level below can contain:
what the vessel cannot grasp stays encompassing, and
only a glimmer enters as inner light, as only a fraction of
thought enters speech.

Mah and Ban 1721 7"»

Two spellings of the Name Havayah: Mah, rooted in the
forehead of Adam Kadmon, is the Supreme Will,
Chochmah and the light of bittul; Ban is Malchus and the
Oral Torah, which Mah refines.
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Refinement (birur) 717°2

The sorting of good from evil, which descends from Atzilus
to the lowest levels of Asiyah; this world is the world of re-
finement, while the World to Come comes after it.

Self-nullification (bittul) 21v°2

The Infinite Light rests only on what is nullified; it is the
level of Moshe, “And what (mah) are we?”, expressed in
bowing at Modim and in the still, small voice.

The fire of the hei and the fire of the yud 7 wx - Twx
T WK - UR

Ishah (esh hei) is the fire rising from below, the soul’s en-
thusiasm; ishai (esh yud) is the fire that descends from
above in response, a union of receiver and giver.

Li (to Me) °7

The level of the union of Abba and Imma, rooted in Atik
and the Infinite One; whatever G-d calls “Mine” endures
forever, and “to offer to Me in its appointed time” draws it
down.
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SECTION 1 - 11-6

Man makes Gan Eden; the yud of the World to Come

Zomm 15337 DR 27Y IR

An explanation on the verse “My offering, My bread.”

This is the heading of the maamar: an explanation of the verse that opens the daily offerings in Parshas
Pinchas, “Command the children of Israel and say to them: My offering, My bread for My fire-offerings, My
pleasing fragrance, you shall take care to offer to Me in its appointed time.” The maamar reads each phrase
of that verse as a stage in man’s service of drawing G-dliness down.
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Now, it is written, “to work it and to guard it”: man is the one who makes Gan Eden; that is, he is the
one who draws down a revelation of G-dliness from the Infinite Light (Or Ein Sof), blessed be He, so
that it becomes Gan Eden.

Adam was placed in Gan Eden “to work it and to guard it” (Genesis 2:15). The Alter Rebbe reads this to mean

that man’s service makes Gan Eden: through his work he draws a revelation of G-dliness from the Infinite
Light, and that revealed G-dliness is what Gan Eden is.
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Now, our Sages, of blessed memory, said: “With the yud the World to Come was created.” The
meaning is: with the yud, a tzimtzum (contraction) of the radiance, a small point, of the Infinite
One (Ein Sof), blessed be He, who has no end and no limit or finality; “no thought can grasp

The Talmud (Menachos 29b) teaches that this world was created with the letter hei and the World to Come

with the letter yud. The yud, the smallest letter and no more than a point, stands for a tzimtzum: the light of
the Infinite One, which has no end and which no thought can grasp, contracted into a tiny point.
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Him” at all, and it is impossible for a created intellect to have any comprehension [of Him] that
would be the delight of the souls, except that “they enjoy His radiance,” etc.; as in the analogy of
the brightness of the sun or of a torch, which one cannot look at because of their brightness.

No created mind can grasp the Infinite as it is, so the souls’ delight cannot come from the Infinite itself. The

Sages describe the World to Come as the righteous “enjoying the radiance of the Shechinah” (Berachos 17a):
aradiance, not the source. Just so, one cannot look straight at the sun or a torch because it is too bright.
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So too regarding comprehension: in the Infinite Light, blessed be He, itself, no comprehension at
all is applicable, because of its great brightness,

The analogy applies to the mind: the Infinite Light itself is too bright for any comprehension at all. The prob-
lem is not that there is too little light, but that there is too much.
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for “He made darkness His hiding place”; [comprehension comes] only through a tzimtzum of the
radiance [into] a small point. (And see what is written about this in the discourse beginning “I am
black, yet comely”: black fire upon white fire.)
“He made darkness His hiding place” (Psalms 18:12) describes this concealment: the light becomes gras-
pable only when it is contracted into a small point, the yud. The parenthesis points to the maamar “I am

black, yet comely” in Likkutei Torah on Shir HaShirim, which compares this to the Torah written in black
fire on white fire.
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And this is precisely the World to Come, which is a revelation of comprehension to a created intel-
lect, so that it may delight. And therefore the World to Come is built on the harsh attribute of judg-
ment, as is explained in the books: of this world it is said, “The world is built with kindness,”
This is why the World to Come in particular is created with the yud: it is G-dliness revealed in a form a creat-
ed mind can grasp and enjoy. Because that requires contraction and limitation, the World to Come is said to

be built on the harsh attribute of judgment, while of this world it is said, “The world is built with kindness”
(Psalms 89:3).
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whereas the World to Come is the attribute of judgment. For the sufferings of this world are called

“sufferings of love” and of kindness, since sufferings scour [away sin].

The proof that this world runs on kindness is that the Talmud (Berachos 5a) calls its sufferings “sufferings of

£

love,” and says that suffering scours away a person’s sins. They are a kindness because they spare him

harsher judgment later.
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And the sufferings of this world, loss of money and “stubbing his finger,” etc., bear no comparison
to the sufferings of Gehinnom, for [our] fire is one-sixtieth, etc.
The Talmud (Arachin 16b) counts even small losses and annoyances as suffering, yet every suffering of this

world is nothing next to Gehinnom. As the Talmud says (Berachos 57b), the fire we know is only one-sixtieth
of the fire of Gehinnom.
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And for what one deserved to be judged in Gehinnom in the World to Come, the light sufferings of
this world are reckoned against it, and this is kindness, etc.; whereas in the World to Come [there
are| the punishments of Gehinnom, etc.,

This is why this world’s suffering is a kindness: its light sufferings are counted against what a person would

otherwise have had to suffer in Gehinnom. In the World to Come, by contrast, the punishment is Gehinnom
itself.
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because it is built on the full force of the harsh attribute of judgment, to repay the wicked man evil
according to his wickedness. And all this is because the World to Come, which is the revelation of
comprehension and the delight of the souls, comes through gevuros (powers of restraint) and con-
tractions. [It can be said

The World to Come is built on the full force of strict judgment, which repays the wicked exactly for their

deeds. The underlying reason is that the souls’ comprehension and delight there come through gevuros, the

powers that restrain and contract the light so that it can be grasped. Here a bracketed gloss begins.
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that even Chochmah (wisdom), which is the level of the yud with which the World to Come was cre-
ated: its coming into being from the Infinite Light (Or Ein Sof) is through gevuros and contrac-
tions; and this is [the fact] that the light and the flow are drawn down only through the level of the
hairs, etc.,

The gloss adds that even Chochmah, the yud with which the World to Come was created, came into being

from the Infinite Light through gevuros and contractions. In the language of Kabbalah, the light reaches it

only through “hairs,” a narrow and restricted channel.
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and their root is from the Gevurah of Atik Yomin that is enclothed in Mocha Stima’ah (the hidden
brain). And see what is written in Parshas Shelach on the verse “I am,” about the hair on the left,
etc.; and see what is written in the explanation on the verse “But Havayah your G-d was not willing
to listen to Bilam,” etc.,
The gloss continues: these gevuros are rooted in the Gevurah of Atik Yomin, the inner level of Keser, which
is enclothed in Mocha Stima’ah, the “hidden brain.” Two maamarim are cited: the one on “I am” in Parshas

Shelach, about the hair on the left side, and the explanation of “But Havayah your G-d was not willing to lis-

ten to Bilam” (Deuteronomy 23:6).
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that the arousal from below (isarusa dilesata) for this tzimtzum (contraction) and Gevurah also
comes through a person’s contracting himself in the manner of “Nullify your will”; and this is the
meaning of “to work it,” etc.,
The second of these maamarim explains that what arouses this divine contraction from below is a person’s
own self-contraction: setting aside his will, as the Mishnah says, “Nullify your will before His will” (Avos 2:4).

That is also the meaning of “to work it”: man’s service of restraining himself draws down the contracted
light that makes Gan Eden.
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as the meaning and the matter of “one who serves G-d” is explained in Sefer Shel Beinonim
(Tanya), chapter 15. And this is [the meaning of] “How great is Your goodness, which You have hid-
den away for those who fear You”: “hidden away” is the level of gevuros, through which the revela-
tion of delight is drawn down in Gan Eden. And see about this in Reishis Chochmah, Sha’ar
HaAhavah, chapter 6, “for those who fear You,” etc.;
Tanya, chapter 15, explains “one who serves G-d” (Malachi 3:18) as one who is still in the midst of the battle
with his evil inclination, working to overcome it. In the same light, “How great is Your goodness, which You
have hidden away for those who fear You” (Psalms 31:20) is read as follows: the “hiding away” is the ge-

vuros, the contraction through which the delight of Gan Eden is revealed, and it is kept “for those who fear
You.” Reishis Chochmah discusses this verse in its Gate of Love.
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for “if there is no awe, there is no wisdom.” Yirah (awe) is numerically equal to gevurah; “Who is
mighty? One who conquers,” etc.] And this is [the meaning of] “To make known to the sons of man
His gevuros (mighty acts), and the glory of the majesty of His kingdom”: the radiance of the
Shechinah (Divine Presence), these themselves are His gevuros, which are contractions through
the chain of descending worlds (hishtalshelus) from cause to cause, etc.:
The link between awe and gevurah: “if there is no awe, there is no wisdom” (Avos 3:17), the word yirah (awe)
equals gevurah in numerical value (216), and the Mishnah calls mighty “one who conquers [his inclination]”
(Avos 4:1). The gloss ends here, and the main text reads “to make known to the sons of man His gevuros”

(Psalms 145:12) to mean that the radiance of the Shechinah, which the souls enjoy, is itself His gevuros: it
reaches them only through contractions, step by step down the chain of worlds.
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angels and souls, not one of which resembles another. The camp of Michael [serves] specifically
with love, and the camp of Gavriel specifically with awe; and they do not have the love of Michael in
[their] love, but a different love, in a different manner.

Because of these contractions, every created being receives in its own particular way, and no angel or soul is

like another. Michael’s camp of angels serves with love and Gavriel’s with awe; even the love found among
Gavriel’s angels is a different kind of love, not Michael’s.
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And although they all receive from the Infinite Light (Or Ein Sof), blessed be He, [it is] like the pow-
er of the soul that spreads through the limbs: in the soul itself there is no division, and neverthe-
less the eye receives the power of sight and the ear receives the power of hearing, etc.;

Although every angel and soul receives from the same Infinite Light, they differ, just as the soul’s powers
differ in the body’s limbs. The soul itself is undivided, yet the eye receives from it the power of sight and the
ear the power of hearing.
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and the eye receives only a particular portion, which is the power of sight alone, etc., without any
intellect or comprehension, and the intellect and comprehension rest in the brain alone, and the

physical power of sight is not there.

Each limb receives only its own share: the eye has sight but no intellect, while intellect resides only in the
brain, which does not see. So one undivided source appears differently in each receiver.
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And the ear receives the power of hearing alone, etc.; and so too with the other limbs, not one of
which resembles another, etc. [And see what is written in Parshas Shelach, in the explanation on
the verse “And it shall be tzitzis for you,” about the separate intellects, etc.]

So it is with every limb: no two are alike. The bracket points to the explanation of “And it shall be tzitzis for

you” (Numbers 15:39) in Parshas Shelach, which discusses the “separate intellects,” the philosophers’ name
for the angels.

SECTION 2 - 17-11

Encompassing and inner: Mah and Ban
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2. Now, the whole chain of descent (hishtalshelus) from cause to cause is two levels: encompassing
(makif) and inner (pnimi). [Makif is what does not enter within the vessel, for the vessel does not
enclothe it, since there is no comprehension in it, etc.] And first the encompassing is drawn down,
and afterwards the inner is drawn down,

Section 2 begins with a general principle: every step of the chain of descent has two kinds of light, the en-

compassing (makif) and the inner (pnimi). The encompassing light is what the vessel cannot hold because it
cannot grasp it, and in every descent the encompassing light comes first and the inner light after it.
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for the inner is a slight radiance from the level of the encompassing that is drawn down, which en-
ters to become inner. And from the inner dimension (pnimiyus) of the higher [level], there is first
made an encompassing [light] for the lower, and afterwards a slight radiance is drawn from it to
become inner. And so it is in the whole order of the chain of descent: from Imma to Z’eir Anpin (the
emotive attributes), and from Z’eir Anpin, etc.,

The inner light is only a slight glimmer of the encompassing light, the part that manages to enter the vessel.

The inner light of each higher level then becomes the encompassing light of the level below, and only a
glimmer of it enters as that level’s inner light; so it goes from Imma (Binah) to Z’eir Anpin and on down.
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for everything is [in] the mode of encompassing and inner, etc. It is like the analogy of speech from

thought: one cannot bring all of one’s thought into speech, but only the merest edge of it.

Speech and thought are an everyday example: a person can put only a small fraction of his thought into
words. The thought stays above the speech, which holds only a trace of it.
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And so too from the intellect to the emotive attributes (middos); and likewise from contemplation
in prayer: the heart cannot be stirred so much, to the full extent of all the power of one’s compre-
hension and contemplation; rather, the power of understanding and comprehension is shortened,
etc.

The same is true from intellect to emotion, and in contemplation during prayer: the heart is never moved in

full proportion to what the mind grasps. The feeling holds only a reduced portion of the understanding.
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And this is the level of iggulim (circles) and yosher (uprightness): first the circles are drawn down,
and afterwards the configuration of yosher, which is the level of “man”: the power of sight in the
eye, etc.,

In Kabbalah this is the distinction between iggulim (circles) and yosher (uprightness). The circles come first;

afterward comes the upright configuration, which has the form of “man,” with each power in its own organ,
like sight in the eye.
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and two hundred and forty-eight different limbs; and in this there are ibbur (gestation), yenikah
(nursing), mochin (intellect), katnus (smallness) and gadlus (greatness). Whereas in the circles, it

is equal on every side, etc.

The upright form has 248 different limbs and goes through stages of growth: gestation, nursing and the en-
try of intellect, in a small state and a great one. The circles, by contrast, are the same on every side and have
no distinct parts.
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And the flow and the drawing-down from the head of all levels, as a whole, are called by the Names
Mah (45) and Ban (52). The level of Mah is encompassing relative to Ban, although the Name Mah
is also [itself] inner;

The two kinds of light now receive their Kabbalistic names: the flow from the highest level downward is

called by two spellings of the Name Havayah, Mah (numerical value 45) and Ban (52). Mah is encompassing
relative to Ban, although in itself it too is an inner light.
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but relative to Ban it is the encompassing, for the root of Mah is from the Mitzcha (forehead) of
Adam Kadmon, and the forehead is what is always called the level of will, as it is written, “And it
shall be on his forehead, for favor (leratzon),” etc.

Mah encompasses Ban because its root is in the Mitzcha (forehead) of Adam Kadmon, the first and highest

configuration. The forehead always stands for will, as in the verse about the high priest’s golden plate, “It
shall be on his forehead ... for favor (leratzon)” (Exodus 28:38), where ratzon means will.

likuteitorah.com/likkutei-torah/pinchas/2/ 11



LIKKUTEI TORAH - PARSHAS PINCHAS - MAAMAR 2 MR 2139 DR 27y IR

Dy nRanG 77721 FI12I02 FPx WYY 27V IRV wrny] M0 Y o7 Ry 9 Cpn
o nnwn

And in the Zohar it is called “the will of all wills,” etc. [See what is written in the explanation on the
verse “And you shall make a tzitz,” at its end, and in the discourse beginning “For the conductor,
on the eighth.”

The Zohar calls this level “the will of all wills,” the will that underlies every other will. A long bracket of cross-

references begins here, with the explanation on “And you shall make a tzitz” (the golden plate worn on the

forehead) and the discourse “For the conductor, on the eighth.”
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And in the explanation on the verse “Who has counted the dust of Yaakov.” And see what is written
elsewhere on the passage of the Zohar in Parshas Nasso (128b)

The list continues with the explanation on “Who has counted the dust of Yaakov” (Numbers 23:10) and with

what is written elsewhere on a passage of the Zohar in Parshas Nasso, 128b.
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about “like good wine that is settled and rests on its lees,” concerning Mah and Ban in Mocha
Stima’ah (the hidden brain). And see what is written in the explanation on the verse “Moshe would
speak,” about the Name Mah, and in the discourse beginning “The matter of ‘The Patriarchs are
themselves the chariot.””
That Zohar passage speaks of “good wine that is settled and rests on its lees,” and the explanation cited dis-
cusses it in terms of Mah and Ban in Mocha Stima’ah, the hidden brain. Further references follow: the expla-
nation on “Moshe would speak” (Exodus 19:19), about the Name Mah, and the discourse “The matter of ‘The
Patriarchs are themselves the chariot.’”
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And in the explanation on the verse “My dove,” about “within, it is the Name Mah.” And in the ex-

planation on the verse “And the kohen shall wave them with the bread of the first fruits.”]

The last references are the explanation on “My dove,” on the phrase “within, it is the Name Mah,” and the
explanation on “And the kohen shall wave them with the bread of the first fruits” (Leviticus 23:20). Here the
bracket closes.
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Now, the Name Ban is the level of Nukva (the feminine): “Shamor (Guard)” for the Nukva and “Za-
chor (Remember)” for the masculine; for “Malchus (sovereignty): the Oral Torah we call her,” the
level of Malchus, Ban.

The Name Ban is the feminine, receiving side, the Nukva. The two forms of the Shabbos command are

paired with them, “Shamor (Guard)” with the feminine and “Zachor (Remember)” with the masculine; and

since the Tikkunei Zohar says of Malchus, “the Oral Torah we call her,” Malchus and the Oral Torah are Ban.
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Mah, however, is the level of the Written Torah. “Through Chochmah (wisdom) they are refined”;
and the refinement is to make Gan Eden, that is, to draw down the Infinite Light (Or Ein Sof),
blessed be He, which is at the level of encompassing, to become inner.

Mah corresponds to the Written Torah. The Kabbalists teach that the sparks are refined through Chochmah,

and the purpose of that refinement is to make Gan Eden: to bring the Infinite Light, which is encompassing,

into an inner revelation.
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(And see what is written in the discourse beginning “And Korach took,” about the level of
Chochmabh, in which the Infinite Light rests; and what is written in the discourse beginning “And
you shall love,” and Chochmabh is ko’ach Mah (the power of Mah).) And the main point of the draw-
ing-down is that there be the level of self-nullification (bittul),

The parenthesis points to two maamarim: “And Korach took,” on Chochmabh as the level in which the Infinite

Light rests, and “And you shall love”; it adds that chochmah is ko’ach mah, “the power of Mah.” The main

text then states the key condition: the light is drawn down through self-nullification.
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for the Infinite Light rests only on one who is nullified, specifically; and Mah is the level of com-

plete self-nullification: “And what (mah) are we?” etc.

The Infinite Light rests only where there is bittul, and Mah is complete bittul, as in Moshe’s words, “And what
(mah) are we?” The Name Mabh is thus the light of self-nullification.
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And first, it was refined to become the World of Atzilus (Emanation); for whatever is not nullified
there, the revelation of the Infinite Light does not rest [on it]. Nevertheless, it is pushed down to the
World of Beriah (Creation), for relative to the World of Beriah it is considered the level of self-nulli-
fication, since angels and souls,

The refinement proceeds in stages. First the World of Atzilus is refined, since only what is fully nullified can

hold the revelation of the Infinite Light; what is not nullified enough for Atzilus is pushed down to Beriah,
where it still counts as nullification, because the angels and souls there are self-effacing.
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[which are at] the level of created beings, are nullified, even though relative to the World of Atzilus
this is not complete self-nullification, such that there would be a great revelation as in the World of
Atzilus. And afterwards it is pushed down to the World of Yetzirah (Formation), until the final end of
the refinement is in the lowest levels in [the World of| Asiyah (Action).

Their bittul is real, but it is the bittul of created beings, not the complete bittul of Atzilus that allows a great

revelation. The process continues down to Yetzirah, and the refinement reaches its final end in the lowest
levels of Asiyah.
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And this is the matter of bowing at Modim: a mere bowing, to be bent over in the mode of acknowl-
edgment, etc. And our Sages, of blessed memory, said, “Whoever does not bow at Modim

Bowing at Modim, the blessing of thanksgiving in the Amidah, expresses this bittul: a bowing of acknowl-
edgment. The Talmud (Bava Kamma 16a) says that a man’s spine, seven years after death, becomes a snake
if he did not bow at Modim.
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becomes a snake”: he is pushed away to become a snake of kelipah (the husk) entirely, where there
is no longer any refinement of good. And in the Zohar (Shelach, 164a) and in the Sava of Mishpatim
(page 100a): that he will not rise at the Resurrection of the Dead.

The Alter Rebbe reads this as being pushed away entirely into the kelipah symbolized by the snake, where no

good remains to be refined. The Zohar passages cited add that such a person will not rise at the Resurrection
of the Dead.
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Now, therefore, in the World to Come it is impossible to change one’s taste from what was drawn
down in this world, for the World to Come is a world that comes after the refinement:

This explains why a person cannot change his “taste,” his inner character, in the World to Come: what he has
there is what he drew down in this world. The World to Come comes after the refinement is finished.
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that is, after the refinement, [the light] from the encompassing Name Mah has already been drawn
down to become inner, a revelation of comprehension and delight to a created intellect; so the
good has already been refined and separated from the evil, for the evil has been pushed away en-
tirely and separated by itself, to become destroying angels and harmful spirits, etc.

There, the encompassing light of Mah has already become inner, revealed as comprehension and delight for

created minds. Good and evil are already separated, and the evil, set apart on its own, has become the de-
stroying angels and harmful forces.
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Whereas this world, which is the world of refinement, in which the Name Mah shines, refining
through Torah and mitzvos: here one can change oneself and turn from evil to good. [And see what

iswritten on the verse “And now, I pray, let [the power] be great,” etc.]

This world, by contrast, is the world of refinement, where the Name Mah shines and refines through Torah
and mitzvos, so a person here can still change himself and turn from evil to good. The bracket points to the

maamar on “And now, I pray, let the power be great” (Numbers 14:17).
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And this drawing-down, so that there be this power of refinement of the Name Mah to refine the
Name Ban, is drawn from the level of the Supreme Will, “the will of all wills”; and of this they said,

“There is no reason for will,” etc., for it is above comprehension, etc.

This power of Mah to refine Ban comes from the Supreme Will, “the will of all wills.” The saying “there is no
reason for will” applies to it, because it is above all comprehension.
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And this is [the meaning of] “a satisfaction of spirit (nachas ruach), that I spoke and My will was
done”: that the Supreme Will, in which there is no reason or comprehension, is done and drawn

down. [And it may be that it is called nachas ruach

This is the meaning of the Sages’ phrase about the offerings, “a satisfaction of spirit before Me, that I spoke
and My will was done”: through the mitzvah, the Supreme Will, which has no reason, is carried out and

drawn down. A bracket then offers a reason for the word “spirit.”
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because ruach (spirit) is the level of avir (air), or (light) [with a] yud, which is the source of the let-

ters of the Torah, as is explained elsewhere, in the explanation on “The mezuzah on the right,” etc.

Ruach, spirit, is also air, avir; and the word avir is or, light, with an added yud, the source of the Torah’s let-

ters. The Torah Ohr maamar on “The mezuzah on the right” is cited for this.
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And see the Zohar, Terumah (end of 178b), and the Idra of Nasso, 130b.] And this is the level of the

Written Torah, which is above comprehension, for its essence is nothing

Two Zohar passages are added, and the bracket closes. The main text then says that the Written Torah, like

the will, is above comprehension, because in essence it is only its letters.
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but the letters, in their likeness and in their image; whereas the laws in their precise details cannot

be grasped from the Written Torah. For example, “And you shall bind them as a sign,” etc.:

The Written Torah is the letters as they stand, while the laws in their precise details cannot be learned from

it. “And you shall bind them as a sign” (Deuteronomy 6:8) is the example.
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I do not know what it is, until our Sages, of blessed memory, came and explained: four sections,
“tat in Katfi,” etc.; and four compartments, their seams and their diagonal; and likewise, a sukkah
twenty cubits high, etc.

From the verse alone one would not know what tefillin are, until the Sages explained: four sections (derived

from the word totafos, “tat in Katfi means two”), four compartments, square at the seams and the diagonal.
So too, the Mishnah (Sukkah 1:1) sets twenty cubits as the limit of a sukkah’s height.
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This is the matter of the comprehensions of the will, for this is a receptacle for the will: specifically

in the measure that the Sages measured, to define each and every mitzvah “according to the law,

what is to be done,” then the Supreme Will rests and is revealed; and if not, it does not rest, etc.
These measures are the will made graspable: the Sages’ exact definitions form the vessel that receives the

Supreme Will. When a mitzvah is done according to its law, “what is to be done” (Esther 1:15), the Supreme
Will rests in it and is revealed; otherwise it does not.

SECTION 3 - 112-14

Fire from below and fire from above
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3. Now, “there is no drop that descends from above without two drops rising toward it,” etc.: these
are Chesed (kindness) and Gevurah (restraint). And the five Gevuros are five times esh (fire): the
level of ishah (woman), esh [and] hei; for there must be the level of fire from below upward,
Section 3 opens with the principle that no drop descends from above without two drops rising to meet it:
every flow from above needs an arousal from below. These are Chesed, which descends, and Gevurah, which

rises; and the five Gevuros are fire, as the word ishah (woman) shows: esh (fire) with hei, whose value is five,
the fire of the receiving side rising upward.
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for “spirit brings spirit,” etc. “His left hand is under my head”: for the face of the ox, which is “on
the left,” is what lifts up the Congregation of Israel (Knesses Yisrael), the source of the soul of

Israel, and raises her “under my head,” through the level of the gevuros,

As the Zohar says, “spirit brings spirit”: spirit rising from below draws spirit down from above. In “His left
hand is under my head” (Song of Songs 2:6), the left is Gevurah, the face of the ox “on the left” (Ezekiel 1:10),

which lifts up the Congregation of Israel, the source of Jewish souls.
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the level of the left, the fiery enthusiasm of the soul; and from this one comes to self-nullification

(bittul), which is above enthusiasm, for “after the fire, a still, small voice,” etc.

In a person, the left is the soul’s fiery enthusiasm in serving G-d. From that fire one comes to bittul, which is
higher than enthusiasm, as the verse says in Eliyahu’s vision, “after the fire, a still, small voice” (I Kings
19:12).
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And as for what is written, “Havayah was not in the fire,” the Tikkunei Zohar answered: “There is
fire and there is fire; there is quaking and there is quaking,” etc.

The verse itself says “Havayah was not in the fire” (I Kings 19:12), which seems to deny fire any holiness. The
Tikkunei Zohar answers that there are two kinds of fire and two kinds of quaking: one in which the Holy One,

blessed be He, does not come and one in which He does.
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And in any case, even [compared with the fire] in which Havayah is, the still, small voice is never-
theless loftier, etc. [For fire is in the World of Beriah (Creation), where the Seraphim are, and the
still, small voice is from the level of Atzilus (Emanation).

Yet even the holy fire, in which G-d is present, is lower than the still, small voice. A bracket explains why: fire

belongs to the World of Beriah, home of the Seraphim (the “burning” angels), while the still, small voice

comes from Atzilus.
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Now, in Atzilus (Emanation) too there are Atzilus, Beriah, Yetzirah and Asiyah; and this is “there is
fire and there is fire”: Beriah within Atzilus, etc. And there too the still, small voice is loftier, for it is
the level of Atzilus within Atzilus, etc.]

The bracket closes with a refinement: Atzilus itself contains all four worlds, so “there is fire and there is fire”

can also mean the Beriah within Atzilus. Even there, the still, small voice is higher, being Atzilus within
Atzilus.
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But there must first be fire, which is an ascent from below upward, and afterwards the level of self-
nullification (bittul) is drawn down, like the matter of “the kohanim, the Levites.” And this is [the
meaning of] “My bread for My fire-offerings (le’ishai).”

In man’s service, fire must come first, the ascent from below, and only afterward is bittul drawn down. The

phrase “the kohanim, the Levites” (Ezekiel 44:15) is cited as a parallel for this pairing, and this is the mean-
ing of “My bread for My fire-offerings” in the verse of the daily offering.
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“My bread”: “Israel provide sustenance,” etc., just as food restores the soul, so that it spreads
through the body. “For My fire-offerings (le’ishai)”: for through the arousal from below (isarusa
dilesata), the fire of the hei, there is made above the fire of the yud, so that the fire from above de-
scends, etc.
“My bread” alludes to the saying that Israel “provide sustenance” for their Father in Heaven: the offering
nourishes as food restores the soul and lets it spread through the body. “For My fire-offerings,” le’ishai, is
read as esh yud, the fire of the yud: the fire rising from below, the fire of the hei (as in ishah), calls forth a fire
from above.
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And this is “es korbani (My offering)”: alef-tav, the combinations of the letters from alef to tav; “ko-
rbani”: they become truly close (kerovim) to Me, so that the revelation of G-dliness and the very
Infinite Light (Or Ein Sof) rest in them, through

The opening words “es korbani” are read letter by letter: es, alef-tav, stands for all the letters from alef to tav,
and korbani, “My offering,” for kerovim, “close.” The letters of the Torah become truly close to G-d, so that
G-dliness and the Infinite Light itself rest in them.
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“My bread for My fire-offerings”: for from the fire of the hei there is made the fire of the yud; the
Name Mah is actually drawn down into it. And this is at the level of Malchus (sovereignty) of

Atzilus, the Name Ban, for “all Israel are children of [kings],” etc.

This happens through “My bread for My fire-offerings”: the lower fire of the hei becomes the higher fire of
the yud, and the Name Mah is drawn into it. It takes place in Malchus of Atzilus, the Name Ban, the root of
Jewish souls, for “all Israel are children of kings” (Shabbos 67a).
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“My pleasing fragrance (rei’ach nichochi)”: from below upward, it arouses the mochin (intellect)
of Abba (Chochmah), which in exile are at the level of sleep and withdrawal, and fragrance is what

awakens, etc.

Fragrance is what awakens: the offering’s “pleasing fragrance” rises from below and rouses the mochin of
Abba, the divine intellect, which in exile are in a state of sleep and withdrawal.
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“Nichochi” is a term for bringing down and a term for rest: the drawing-down of self-nullification,

etc. That is, the level of the still, small voice, which is above even the level of the fire of the yud, etc.

Nichochi is read both as a term for bringing down and as a term for rest: the drawing-down of bittul. That is
the still, small voice, higher even than the fire of the yud.
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“You shall take care (tishmeru)”: “‘“Guard’: this is Mishnah,” so that there be a vessel for the revela-
tion of the Infinite Light at the level of ishai. As our Sages, of blessed memory, said, “Whoever oc-
cupies himself with Torah, the Holy One, blessed be He, studies opposite him”; and “My words that
I have put in your mouth,” literally; and this is “es korbani,”
“You shall take care,” tishmeru, is read through the saying that “guarding” means Mishnah: the study of the
Oral Torah becomes the vessel for the Infinite Light revealed as ishai. When a person studies, “the Holy One,

blessed be He, studies opposite him,” and G-d’s own words are “in his mouth” (Isaiah 59:21); this is how the
letters become “es korbani,” close to G-d.
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for the Patriarchs were Chesed (kindness), Gevurah (restraint) and Tiferes (beauty): “they are
themselves the chariot”; and Moshe is the level of self-nullification: “and upon the likeness of the

throne, a likeness like the appearance of a man,” etc., the level of the Rider, etc.

The Patriarchs, who embodied Chesed, Gevurah and Tiferes, are called “the chariot” (Bereishis Rabbah
47:6), wholly given over to the One who rides it. Moshe is the level of bittul, “the likeness of a man upon the
throne” (Ezekiel 1:26), the level of the Rider himself.

SECTION 4 - 115-16

Moshe’s bittul, the appointed times and the prayers
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And all this is from the level of Moshe, the level of self-nullification (bittul), “a likeness like the ap-
pearance of a man,” the level of the Rider, which is Yesod (foundation) of Abba: “And what (mah)

arewe?” etc.

All of this flows from the level of Moshe, bittul, the “likeness of a man” who rides the chariot, which in
Kabbalah is Yesod of Abba. Moshe’s words “And what are we?” express that bittul.
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And how does a person reach the level of self-nullification? It is through “Command (tzav) the chil-
dren of Israel”: that the level of Moshe should lower itself and be drawn

How does an ordinary person reach this bittul? Through the verse’s opening, “Command (tzav) the children
of Israel,” where tzav is read as tzavsa, joining: the level of Moshe lowers itself and is drawn down to each of
them.
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down, so that there be togetherness (tzavsa) and connection. And through this, “and say (ve’amar-
ta) to them”: amirah (saying) is the level of Abba, so that there be “My words that I have put in your
mouth.” “To offer to Me in its appointed time (bemo’ado)”: mo’ed is an expression of “And I will

meet (ve’no’adti)” and of “who has not designated her (ye’adah),” etc.

Once Moshe is joined with the people, “say to them” follows: amirah, saying, is the level of Abba, so that “My
words that I have put in your mouth” come true for them. The verse’s last words, “in its appointed time,” be-
mo’ado, are read through the related words ve’no’adti, “I will meet” (Exodus 25:22), and ye’adah, “designat-
ed her” (Exodus 21:8).
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Ye’ud, mo’ed and no’ad are all expressions of designation (ye’ud), union and connection. For all
the drawings-down are from the level of Shabbos, “it is holy to you,” the level of Abba (Chochmah);

All three words share the sense of designation and union. Every such drawing-down comes from the level of
Shabbos, which is called “holy” (kodesh), and kodesh is Abba, Chochmah.
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but it is through Yom Tov, “a holy convocation,” the level of Imma (Binah), except that there too it
is the enclothing of Abba in Imma, etc.

But it comes through Yom Tov, called mikra kodesh, “a holy convocation” (literally, “called holy”), which is
Imma, Binah; even there, Abba is enclothed within Imma. So the holiness of Abba reaches the festivals, the
“appointed times,” through Imma.
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Pesach, from below upward, is the level of Avraham, the morning prayer: first the World of Asiyah
(Action), until Baruch She’amar; Pesukei deZimrah is the World of Yetzirah (Formation);

The festivals and prayers are then matched to the Patriarchs: Pesach, an ascent from below, is the level of
Avraham, who corresponds to the morning prayer. The morning prayer climbs through the worlds: the
opening sections, up to Baruch She’amar, are Asiyah, and Pesukei deZimrah is Yetzirah.
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and Yotzer Or is Beriah (Creation); and the Tefillah [the Amidah] is self-nullification (bittul) and a
drawing-down from above to below. Whereas Minchah, an expression of rest (menuchah), where

there is

The morning prayer continues: Yotzer Or, with the blessings of the Shema, is Beriah, and the Amidah is bit-
tul and a drawing-down from above. Minchah, by contrast, whose name the text reads as menuchah, rest,
has only the Amidah.
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only the prayer of the Eighteen [Blessings]; and Maariv also has the Shema and the Amidah, except
that they do not lengthen [it], because Yaakov includes both of them. And the morning prayer too is
inclusive: the binding of Yitzchak within Avraham, etc.

Maariv has the Shema and the Amidah, but they are not lengthened, because Yaakov, to whom it corre-

sponds, includes both Avraham and Yitzchak. The morning prayer too includes the other side: the passage of

the Binding of Yitzchak is recited within Avraham’s prayer.
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And mo’ed is also an expression of “and as a bride adorns herself (ta’deh) with her ornaments,”
which is a term for jewelry and adornment, the level of Keser (the Crown), etc. And see what is writ-
ten in the discourse beginning “These are the accounts,” on the matter of “the Tabernacle of the
Testimony (ha’eidus).”

Mo’ed, “appointed time,” is also linked to “as a bride adorns herself (ta’deh) with her ornaments” (Isaiah

61:10): adornment, the level of Keser, the crown. The maamar “These are the accounts of the Tabernacle” is

cited, on the “Tabernacle of the Testimony (eidus),” a word of the same family.
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And see on the matter of “es korbani” in the Zohar, Part I, Vayetze (page 164b); and elsewhere it is
mentioned in the Zohar: “Netzach (victory) and Hod (splendor): of them it is said, ‘My offering,’”

etc.

A list of further sources begins: the Zohar in Vayetze on “es korbani,” and another Zohar passage that ap-

plies “My offering” to Netzach and Hod.
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And see there, in the explanation on the verse “Go out and see,” at its end, that Netzach and Hod
are the level of the letters of the Torah, etc. And on the matter of “My pleasing fragrance,” in
Parshas Pekudei (end of 239a).

The explanation on “Go out and see” (Song of Songs 3:11) is cited for Netzach and Hod as the letters of the
Torah, which links them to “es korbani,” the letters from alef to tav. The Zohar in Pekudei is cited on “My

pleasing fragrance.”
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And on the matter of “to offer to Me,” in Parshas Shemos (page 20b); and on the matter of “in its
appointed time,” in Parshas Lech Lecha (page 89b; and see there, page 88a, and in Parshas

Shemos, page 21, and in Parshas Pinchas, page 224a, page 226a and page 240a).

Zohar passages are listed for the remaining phrases of the verse: in Shemos on “to offer to Me,” and in Lech
Lecha, Shemos and Pinchas on “in its appointed time.”
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And see the Midrash Vayikra Rabbah, section 2, and the Midrash Shocher Tov, chapter 19, on the
matter of “you shall take care to offer to Me,” etc. And see what is written on this matter on the

verse “And I will betroth you to Me,” etc.

The Midrash (Vayikra Rabbah 2:2) teaches that wherever G-d says li, “to Me,” as in “you shall take care to of-
fer to Me,” the thing never moves, in this world or the next; the Midrash Shocher Tov is also cited. The same

teaching is developed in the explanation on “And I will betroth you to Me.”
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And see the Zohar, Part I, Parshas Vayechi (end of 245b), and what is written about this in the ex-

planation on the verse “My dove,” and on the verse “The Song of Songs,” etc.

The list ends with a Zohar passage in Vayechi and the explanations on “My dove” and on “The Song of

Songs.”
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A summary of the explanation of the verse “Command the children of Israel”: tzav (command) is
an expression of tzavsa (togetherness), that the level of Moshe be drawn down to be together as one
with the children of Israel. (And see what is written at the end of the discourse beginning “And you
shall command.”)

The maamar now sums up its reading of the verse. Tzav, “command,” is read as tzavsa, “togetherness”: the

level of Moshe, bittul, is drawn down to be joined as one with every Jew, a point the discourse “And you shall
command” develops.
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And through this, “and say to them”: for through this the power of speech will be drawn down to
them, so that there be a union and self-nullification (bittul) of man’s speech in the word of G-d.
(And see what is written in the discourse beginning “The heads of the tribes,” on “saying: This is
the thing,” and what is written at the end of the discourse beginning “Moshe would speak.”)

Through this joining comes “and say to them”: the power of speech is drawn down to them, so that their own

speech unites with G-d’s word and is nullified in it. Two further maamarim are cited, on “saying: This is the
thing” and on “Moshe would speak.”
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And this is “es korbani”: es, they are the level of the letters from alef to tav; they themselves are
“korbani,” close to Me, and they bring Me close, as it is written, “And My words that I have put in
your mouth”: the Holy One, blessed be He, reads and studies opposite him.

That speech is the meaning of “es korbani”: es, alef-tav, is all the letters, and the letters themselves become

“close” to G-d and bring Him close. When a person studies, G-d’s words are in his mouth, and “the Holy
One, blessed be He, reads and studies opposite him.”
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(See what is written at the end of the discourse beginning “And you shall command,” mentioned
above, on “from the children of Israel”; and see what is written in the discourse beginning “And I
besought,” on “at that time,” and in the discourse beginning “And you shall know this day,” on
“And you shall love.”) And through this there will also be “My bread for My fire-offerings.”

The parenthesis lists maamarim that develop these points. Then comes the next phrase of the verse: through
this union of speech there will also be “My bread for My fire-offerings.”
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Ishai is esh yud (the fire of the yud), which is the level of the fire that descends from above, from
the level of the light that encompasses all worlds (sovev kol almin), to raise up the element of fire in
his animal soul, the level of ishah, esh hei (the fire of the hei).

Ishai is esh yud, the fire of the yud, a fire that descends from above, from the light that encompasses all

worlds. It comes to lift up the element of fire in the person’s animal soul, which is ishah, esh hei, the fire of
the hei that rises from below.
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(And see what is written in the discourse beginning “And it shall be tzitzis for you,” and at the end
of the discourse beginning “When you go out,” on “and Havayah will deliver him”; and see there,
in the discourse beginning “Therefore the speakers of parables say,” on the matter of “the flame of
Yah”; and what is written in the discourse beginning “You are standing,” on the matter of “For
Havayah your G-d is a consuming fire”; and what is written at the end of the discourse beginning
“For on this day He shall atone,” on the matter of “in the cleft of the rock.”)

This parenthesis lists maamarim that discuss the two fires, such as the higher fire of “the flame of Yah” (Song

of Songs 8:6) and “Havayah your G-d is a consuming fire” (Deuteronomy 4:24), along with related themes
like “the cleft of the rock.”
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For this drawing-down of the level of the fire of the yud is through “My bread”: “Israel provide sus-
tenance.” (For bread is transformed into blood, the level of warmth and of the element of fire; and
this is the offerings, which are called “My bread.” And see in Me’orei Or, the letter lamed, section
21, several levels that are called “bread” and “double bread” (lechem mishneh).

The higher fire is drawn down through “My bread,” Israel’s “sustaining” of G-d. The parenthesis explains

that bread turns into blood, which is warmth and the element of fire, so the offerings, which feed the fire, are
called “My bread”; the lexicon Me’orei Or lists several levels that are called “bread.”
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And it can be explained that the level of ishah, the fire of the hei, is called “My bread” for “My fire-
offerings,” for the level of the fire of the yud, in the manner of what is written, “except the bread
which he ate”) (Vayeshev 39:6); and likewise, “Call him, that he may eat bread,” in Parshas
Shemos, 2:20.

Another reading: the lower fire, ishah, is itself called “bread” for the higher fire. So Potiphar left everything

to Yosef “except the bread which he ate” (Genesis 39:6), and Yisro said, “Call him, that he may eat bread”
(Exodus 2:20): in both verses “bread” stands for a wife.
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That is to say, it is a union of giver and receiver, in the manner of “‘on the day of his wedding’: this
is the Giving of the Torah.” For the yud is the level of the giver, as in “with the yud the World to
Come was created,” and the hei is the level of the receiver, as in “with the hei this world was
created.” And this is also the matter of “My pleasing fragrance.”
That is, ishah and ishai are a union of receiver and giver, like a marriage, as the Mishnah reads “the day of
his wedding” as the Giving of the Torah. The yud is the giver (“with the yud the World to Come was created”)

and the hei the receiver (“with the hei this world was created”), and “My pleasing fragrance” also expresses
this union.
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(Or it can be said that for there to be “es korbani,” that the letters be close to Me, is through “My
bread for My fire-offerings”; for through the arousal from below (isarusa dilesata) a higher level is
drawn down into the Torah; and the matter of “My pleasing fragrance” is the drawing-down of the
still, small voice, which is above the level of the fire of the yud.)

An alternative reading: the letters become “close” (es korbani) through “My bread for My fire-offerings,” be-

cause the arousal from below draws a higher level into the Torah. On this reading, “My pleasing fragrance”
is the still, small voice, which is above even the fire of the yud.
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And afterwards there must be “you shall take care (tishmeru)”: “‘Guard’: this is Mishnah,” so that
the level of “My fire-offerings,” the fire of the yud, be guarded in a person’s heart (so that it not be
at the level of “one who expels”). And all this is the level of speech, which is the study of Torah, of
which it is said, “es korbani” and “you shall take care.”

Next comes “you shall take care” (tishmeru), read as Mishnah, the Oral Torah: it guards the fire of the yud in

a person’s heart, so that what he received is not expelled and lost again. All of this, “es korbani” and “you
shall take care,” is the level of speech, that is, Torah study.
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And the level of thought, which is prayer, of this it is said, “to offer to Me”: the drawing-down of the
Infinite Light (Or Ein Sof) that is in Chochmah (wisdom), the level of Shabbos Kodesh (holy). “In its
appointed time”: Yom Tov, the three festivals,

Prayer is the level of thought, and of it the verse says “to offer to Me”: drawing down the Infinite Light that is

in Chochmah, which is the holiness of Shabbos. “In its appointed time” refers to Yom Tov, the three pilgrim-

age festivals.
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which are “holy convocations” and draw the level of holiness into the prayer of the weekdays (in

the manner of ordinary food prepared in the purity of holy things).

The festivals are “holy convocations,” and they draw holiness into the weekday prayers. The Sages’ phrase
“ordinary food prepared in the purity of holy things” (Chagigah 19b) is the model: the ordinary is treated
with the purity of the holy.
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And it seems that “es korbani” is the union of Z’eir Anpin and Nukva, whereas “to offer to Me in its
appointed time” is the union of Abba and Imma (Chochmah and Binah); and it is like what is writ-
ten on the verse “These are the accounts of the Tabernacle”: the union of vav and hei; “the
Tabernacle of the Testimony”: the union of yud and hei. And this level is called li (to Me),
A further distinction: “es korbani” is the union of Z’eir Anpin and Nukva, while “to offer to Me in its appoint-
ed time” is the higher union of Abba and Imma. The maamar on “These are the accounts of the Tabernacle”

draws the same line: “the Tabernacle” is the union of the lower letters of the Name, vav and hei, and “the
Tabernacle of the Testimony” that of the higher letters, yud and hei; this higher level is called li, “to Me.”
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for the union of Abba and Imma is rooted in Atik and in the Infinite One (Ein Sof). And see the
Zohar, Part II (Beshalach, 63b), on the verse “From the depths I called You,” and in Parshas
Terumah (134b), on the verse “That they take for Me an offering.”

It is called li because the union of Abba and Imma is rooted in Atik and in the Infinite One itself. The Zohar is

cited on “From the depths I called You” (Psalms 130:1) and on “That they take for Me (li) an offering” (Exo-
dus 25:2).
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And although the offering is essentially the drawing-down of mayin duchrin (masculine waters)
from Z’eir Anpin, as is written in Iggeres HaKodesh, section 28, nevertheless it is written, “And
Havayah turned (vayisha) to Hevel”: the drawing-down of the shin-ayin (370) lights. And see the
Ramaz at the beginning of Parshas Tzav: “the Holy of Holies, three heads,” etc.
An objection: Iggeres HaKodesh (section 28) says that the offering essentially draws down “masculine wa-
ters” from Z’eir Anpin, a lower level. Yet the verse says “And Havayah turned (vayisha) to Hevel” (Genesis

4:4), and vayisha alludes to the drawing-down of the 370 (shin-ayin) lights; the Ramaz on Parshas Tzav, on
“the Holy of Holies, three heads,” is cited as well.
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And see on the matter of “Command,” etc., “you shall take care to offer,” in the Gemara, the fourth
chapter of Taanis (26a), [and] the ninth chapter of Pesachim, 96a.
The paragraph ends with a list of Talmudic and Midrashic passages on the verse. The Talmud in Taanis (26a)
derives the ma’amados, the delegations that stood by the daily offering, from “Command the children of

Israel... My offering, My bread,” and Pesachim (96a) learns from “you shall take care to offer” that the daily
lamb must be inspected for four days before it is slaughtered.
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And in the Rabbos: Bereishis (end of section 16), on “to work it and to guard it”; Toldos (end of sec-
tion 65); Parshas Tzav (end of section 7); Emor (end of section 27); Bamidbar (section 7); Nasso,
section 12 (246c¢);

In Bereishis Rabbah (end of section 16), “to work it and to guard it” is read as the offerings: “you shall take

care to offer to Me in its appointed time.” Further passages are listed in Bereishis Rabbah (Toldos), Vayikra
Rabbah (Tzav and Emor) and Bamidbar Rabbah (sections 7 and 12).
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the end of Parshas Behaalos’cha (265a), on the verse “Gather for Me”; the beginning of Parshas
Pinchas, and its end; Shir HaShirim Rabbah (11c), at the end of the passage “Your neck with strings
of beads”;
More passages follow: the end of Behaalos’cha in Bamidbar Rabbah, on “Gather for Me” (Numbers 11:16);
the beginning and end of Pinchas; and Shir HaShirim Rabbah on “Your neck with strings of beads,” where

G-d tells Moshe, “Before you command Me about My children, command My children about Me,” as it says,
“Command the children of Israel.”
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in the Pesichta of Eichah (51a), at the end of the passage beginning “But they, like Adam, trans-
gressed the covenant”; Shir HaShirim Rabbah (35b), at the end of the passage “Your head upon you

is like Carmel.”

Last come the Pesichta of Eichah, on “But they, like Adam, transgressed the covenant” (Hosea 6:7), where
G-d recalls placing Adam in Gan Eden and commanding him, and Shir HaShirim Rabbah on “Your head
upon you is like Carmel,” which ends with G-d telling Moshe to decree upon Israel, “Command the children
of Israel.”

IN ONE'S AVODAH

A person makes Gan Eden by his own service: by contracting himself and setting aside his will, he arouses
the divine contractions that let G-dliness be revealed. His enthusiasm in serving G-d is the fire from below
that calls down the fire from above, and it must lead him beyond enthusiasm to bittul, the still, small voice.
Torah study, and the Oral Torah in particular, guards that fire in his heart so that it is not lost, and prayer,
Shabbos and the festivals draw holiness into the weekdays. Only in this world can a person change and turn

from evil to good.

QUESTIONS FOR DISCUSSION

1. Why is the World to Come, which is the souls’ delight, built on the attribute of strict judgment, while this
world is built on kindness?

2. How does the analogy of thought and speech explain the relation of the encompassing and inner lights,
and of Mah and Ban?

3. Why can a person change his “taste” only in this world and not in the World to Come?

4. What is the difference between the fire of the hei and the fire of the yud, and why must fire come before the

still, small voice?

5. How does “Command the children of Israel” become, in this maamar, a description of Moshe’s bittul
reaching every Jew?
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

1 5129 NN 27y 7IR°2
The note says this maamar also appears in the Siddur,
where the version printed is the transcript of the Mitteler
Rebbe.
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The verse commanding the daily offering: “My offering,
My bread for My fire-offerings, My pleasing fragrance.”
The whole maamar is an explanation of its phrases.

Numbers 28:2°2:172 72712
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Command the children of Israel, and say unto them: My

food which is presented unto Me for offerings made by fire,

of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 2

3 RwRY 172y 2905 Man

According to the note, the transcript of this maamar from
the Siddur is brought there, in the discussion of the root of
the mitzvah of prayer.
KEHOT'S NOTE
.717°01R ANIAT R°27) 01 P 9ann N1%n wawa

4 G-d placed Adam in Gan Eden “to work it and to guard it.”
The Alter Rebbe reads this as man making Gan Eden
through his service.

Genesis 2:1511:"2 N°wX12
SAIRY AT2Y? 1TV NI DIRT NN DOP7K T MR
And the L-RD G-d took the man, and put him into the gar-

den of Eden to dress it and to keep it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

5 YR RI7 QINAW

There this line is given in the name of the Or HaChaim on
“and He placed him in Gan Eden to work it and to guard
it”: man is the one who makes Gan Eden and draws down
the revelation of His G-dliness.
KEHOT'S NOTE
772Y7 Y733 1M 7Y NPMIRD Y1” 0w M an3 ow 3°9In »Uioa
7Y PANIPOR M908 Pwnm IwIyn RIT DTRAY 137°0M 70w

likuteitorah.com/likkutei-torah/pinchas/2/

AP R QINTY R 172y

The Or HaChaim explains that Gan Eden needs a spiritual
working and guarding: Torah study and the positive
mitzvos are its working and sowing, and keeping the pro-
hibitions is its guarding. The Kehot note (through Sefer
HaMaamarim 5633) points to it for “man is the one who
makes Gan Eden.”
Or HaChaim on Genesis 2:16-171-1"0:’2 n°wX12 2y 0°°1171 R
5y 1197 131 Nin 2221 PIRA PR 7021 KD 0K Yy S0 18
- Nin 7391 N2 - PORA ,IAK - PIOK MmN MI¥NT TNR? IMRY ,mA
NNY .WIP2 MW NN MY 739N O K77 03 - 7D ,IDX
37 WX 0NWY A (73 PID 137 Mnw) 1272% 02901 RNy
ARTRTY 1D DUWIRY 0°TR1 OX X7 2 UITRT MR ,XD7PNN
XD Ty 13 "TiZPYRY TTRYY MA IMIVSI T2 MMNY IR DT
< TPIE T KP) NP3 TP TR
TR Py 0°PR 0w 137, The L-rd G'd commanded Adam. The
Torah added the word 71MK?, to say, and repeated the word
for "to eat," by saying %5%n ©10X. The Torah also repeated
that violating the command would result in death by saying:
i.e. mnn M, instead of merely NMnn. The reason is 1) that
Adam should command Eve not to eat from the tree of
knowledge either; b) that the penalty would apply to her just
as much as to Adam himself (who had heard the command-
ment from G'd ...
Vocalized Edition (Public Domain)  Or Hachayim, trans. Eliyahu Munk (CC-

BY)
27MYA X721 7703

The Talmud says the two worlds were created with the two
letters of the Name Kah: this world with the hei and the
World to Come with the yud. The Alter Rebbe reads the
yud, a mere point, as the contraction of the Infinite Light.
Menachot 29b:13-147>-3"7:2 v”2 nnn
°1amY D°UYIN 12V DOPOTIW °1DN 7712 RA DbWﬂ X921 71 "1on
TIRY 17°WYN 191 DPWRA 7192 12w DR T3W 191 TWRI 71D N
N°INY 07902 27 TR 91 NN %37 A0 27 R MR e
P07 AT AT 952 NP SN 12 WO 1”0 27 MRT KT XTI A°N2°0

e whw
Wikisource Talmud Bavli (CC-BY-SA)
KEHOT'S NOTE
.3,03 mmn
0T TPAMAY KON

In the World to Come there is no eating or drinking, “but
the righteous sit with their crowns on their heads and en-
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joy the radiance of the Shechinah.” Here it shows that
souls enjoy a radiance, not the Infinite itself.

Berakhot 17ax 1> n1372

19n0 qwn nw°

“He made darkness His hiding place.” It is cited for the
concealment that the Infinite Light’s own brightness cre-
ates, which only a contraction makes graspable.

Psalms 18:1227:11”> 0°%°71n
:D°PNY 22y 0O NJWN AN20 1NI2°I0 N0 TwnTnY?
He made darkness His hiding-place, His pavilion round

about Him; darkness of waters, thick clouds of the skies.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'’S NOTE

.22 ,m 0°onn

SIN 7AW 7772

That maamar explains “I am black, yet comely” by the
teaching that the Torah was given as black fire on white
fire, and applies the same image to “with the yud the
World to Come was created.” It describes the World to
Come, the upper Gan Eden, as the souls’ wondrous,
boundless delight in grasping G-dliness.

Song of Songs 4:2°2:7 0w W

PR TP3W) NivKNR DP3Y AT VYW NPT VYD TIY
073

Thy teeth are like a flock of ewes all shaped alike, Which are

come up from the washing; Whereof all are paired, and

none faileth among them.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

S19ORY 2,7 w0 TP

TINDY 2R AN

“I am black, yet comely”: the opening words of the maa-
mar on Shir HaShirim to which the text refers for the im-
age of black fire on white fire.

Song of Songs 1:5°71° 0°7°wih 1w

:TAPW NP0 7R YPIND DPYAT NII2 IR 2IK MINY
’'I am black, but comely, O ye daughters of Jerusalem, As the
tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

0°7902 X121 TWPN 1T TR By M1 avmy

the passage shares nothing with the note
KEHOT'S NOTE
.27°9 N”I1AR2 K21 21K P05 AnTPR2 17217 IR9

120 oM DRy

“The world is built with kindness.” The Alter Rebbe uses it
for this world, as against the World to Come, which is built
on judgment.

Psalms 89:33:0”0 0°2°11n
D712 AN 120 DRY 132> 700 0PI N3

likuteitorah.com/likkutei-torah/pinchas/2/
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For I have said: 'For ever is mercy built; In the very heavens
Thou dost establish Thy faithfulness.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.3 ,ba 0%%nn

A37R 2w 251107 P MY 110

The Talmud calls certain sufferings “sufferings of love”
and argues that sufferings, which scour a person’s whole
body, free him all the more. The Kehot note adds
Sanhedrin 39a, where G-d afflicts Yechezkel in order to
cleanse the sins of Israel.

Berakhot 5ax *i1 n13172
KEHOT'S NOTE

X, MI292 R

1°Pnn 29M0°
Kehot’s note points to Sanhedrin 39a for these words.

Sanhedrin 39ax v”7 777710
KEHOT'S NOTE
X ,U9 1TI0 L.ow

PARAGRAPH 3
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The Talmud asks what is the least that counts as suffering,
and answers with small mishaps, down to reaching into
one’s purse for three coins and drawing out only two. The
Alter Rebbe mentions such losses as the sufferings of this
world.

Arakhin 16b2 v 137y

KEHOT'S NOTE

.2,10 1°29Y IR7

DOWWn R WRAY D703 °910°

Among things that are one-sixtieth of something greater,
the Talmud lists “fire, one-sixtieth of Gehinnom.” It shows
how light this world’s sufferings are by comparison.

Berakhot 57b:1337>:2 1”1 n1372
W27 UK 0 X DY MR WA U0 MY 1YY nwnn
MR — WIT .OITA? DOWER TR — R .0iPm LYY N3
DWEn 0K — 1PY XD 0PIV7 DOWER TR — NIY 1p? 0w
.IR1237 D°WEn TOX — 0ibn .nen?
(Five and six and ten — mnemonic.) Five things are a sixti-
eth part of something else : fire, honey, the Sabbath, sleep
and a dream. Fire is a sixtieth part of Gehinnom; honey a
sixtieth of manna ; the Sabbath a sixtieth of the world to
come ; sleep a sixtieth of death ; a dream the sixtieth of
prophecy.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
.2,11Mm072
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IN D7y mPw P2

That maamar, on “I am Havayah your G-d,” explains that
an arousal from below draws down from above the word
7YY in two readings: with the right-hand shin it is sha’ar, a
gate (“This is the gate to Havayah”), and with the left it is
se’ar, hair (“the hair of His head like pure wool”).
KEHOT'S NOTE
X0 Y5

1 1AN K21 57y TIN°22

There the revelation of Chochmah is explained as tz-
imtzum and judgment: the thirty-two mentions of Elokim
in the account of creation are the thirty-two paths of
wisdom.
KEHOT'S NOTE
23,107 R¥N°D P

93181 P2

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.T7,2 MAR

1980 va

“Nullify your will before His will, so that He will nullify the
will of others before your will.” Here this self-nullification
is the arousal from below for the divine contraction.
Pirkei Avot 2:47:2 max mawn
513 .311%73 72937 AYOw »73 709870 1387 Ry iR 177 Ko
LR PP L2987 "1 070K 1937 Puow 073,319 v1En 9%
NR TR PRY,AN010 09 7Y T08Y3 RN PR1 71330 ™ wREn OX
IDIDY LYW WBR KW 12T TRA DRI NP YyInY 1y T1an
T390 K7 N2W ,TIPN MIBNYI? KN 2N ey
He used to say: do His will as though it were your will, so that
He will do your will as though it were His. Set aside your will
in the face of His will, so that he may set aside the will of oth-
ers for the sake of your will. Hillel said: do not separate
yourself from the community, Do not trust in yourself until
the day of your death, Do not judge your fellow man until
you have reached his place. Do not say something that can-
not be ...
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
“But Havayah your G-d was not willing to listen to Bilam,
and Havayah your G-d turned the curse into a blessing for
you.” The verse is the opening of the maamar in Ki Teitzei
towhich the text refers.

Deuteronomy 23:6:3” 0°127

PPN T TRPK M ABIN OYPIIN YRUD PRIK M NN
:RX T 920K 2 127137

Nevertheless the L-RD thy G-d would not hearken unto

Balaam; but the L-RD thy G-d turned the curse into a bless-

ing unto thee, because the L-RD thy G-d loved thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/pinchas/2/
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“Then you shall again discern between the righteous and
the wicked, between one who serves G-d and one who does

”

not serve Him.” Tanya explains the phrase “one who

serves G-d.”
Malachi 3:18m7:3 2R
1723 X2 WK 0P 72 172 YU P 1°2 ON°KTY 0N
Then shall ye again discern between the righteous and the
wicked, between him that serveth G-d and him that serveth

Him not.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE

117,34 99RDN

2opoN T2y

Tanya explains that “one who serves” is in the present
tense: he is in the midst of the struggle with the evil incli-
nation, which is the work of the beinoni. The text refers
here for the meaning of serving G-d.
Tanya, Likkutei Amarim 15:1-20°1K "2 ;WX PP XN
2R
721y 12 L IWT? PUTE 1P DOPRTY DNAYY iNDY n 12 M
LRI PRSP *OoPRR 721V 12 wNaY T2y KD WRD 0op0R

282 U KPY *Mp VYR WNP Y2Y 123077 377 3T
-7 ,7nR 2 onpa? 973 tnyy 17y NER2 RINY A

21
Kehot Publication Society (CC-BY-NC)

9w A an

“How great is Your goodness, which You have hidden away
for those who fear You.” The Alter Rebbe reads the “hiding
away” as the gevuros through which the delight of Gan
Eden is revealed.

Psalms 31:20°3:X”7 0°7°11n

:DTX *33 33 72 00N APYD PRTP HIDITY 07 M
Oh how abundant is Thy goodness, which Thou hast laid up
for them that fear Thee; Which Thou hast wrought for them
that take their refuge in Thee, in the sight of the sons of

men!

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.0 ,X? %0

TPRT° NIDY WNR 7AW 27 1N

Reishis Chochmah, which the text cites, quotes this verse
about the reward of Gan Eden and explains “how great is
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Your goodness” as the light created on the first day and
hidden away for the righteous.

Reshit Chokhmah, Gate of Love 6:89727R1 1YW ,11n50 N°wWXI
1©7D:"
ndyn PRI NIDX WK 70 21 1 (9 ,XD 0°9IN) 19 03 IR 19
0°0I? NPyaw (X”Y °1) NPWRI2 Nwap M WD 72 Do
UYL OPIYY T w1202 DO DOPTRN 1w LTV 1A Y InR
0172 K377 T2 WITPA KIAW IRA TI0 RIT NV 27 77 19N 0w
AW WIPDTI KA? TNYD DOPTRY N L,Awn whnwl 121 YR
.y
Hamesorah Publishers, Jerusalem 2005 (CC-BY-NC)

ROM PR IR PR O

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
0,3 MAR

120 PR FINT° 1PN AN
“If there is no wisdom there is no awe; if there is no awe
there is no wisdom.” It links awe, which equals gevurah in
number, to wisdom.
Pirkei Avot 3:171:) 2R miwn
TIT PR DX PR 77T PR LTTIA PR OX IR 7Y 12 Y9N 03
DX 7290 X ,INT 1K OX X X L7390 PR DX TR TR P
OX .10 PR LMPR TR OR AP PR LNYT PR OR LOYT PR AP PR
.'17_3’? ,PRyRn 129n AnnanY ’7; SRR T RITLRR TR LTIIR TR
i1 X I POYR PYW TV TRIRY 1KY i X
2 TN K21 12792 75793 M) (P ) K3 132 7Y 1n22im
... TR 1272 0°7710 19%7 230 R
Rabbi Elazar ben Azariah said: Where there is no Torah,
there is no right conduct; where there is no right conduct,
there is no Torah. Where there is no wisdom, there is no fear
of G-d; where there is no fear of G-d, there is no wisdom.
Where there is no understanding, there is no knowledge;
where there is no knowledge, there is no understanding.
Where there is no bread, there is no Torah; where there is no
Torah, there is no bread. He used to say: one whose wisdom

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

w2121 M2 PN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
N,7oWw

w2121 7123 1PN

“Who is mighty? One who conquers his inclination.” Here
gevurah is self-restraint, the human counterpart of the di-
vine contractions.
Pirkei Avot 4:1°X:"7 MaR mwn
(v°p ©°27N) MRIY ,0TX Pon THIPE 00 PR ,INIK KR 72
ng w7 223 PR P A TRty 3 cApan STmzn Yo
To%n imna Swm1 7923 0B8R TR 29V (10 Swn) R,
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*2 B2 ¥ (M3p 0PAN) MY LIPP02 e Yy 1K LTy
.27 09Iy 99 230 .ME 09iY3 3wR 99 2901 YR YIRN
729K 7297 73 (3 K PRIAW) IMRIY ,NI"127 DY 72907 ,TIMITPR

2P 1
Ben Zoma said: Who is wise? He who learns from every
man, as it is said: “From all who taught me have I gained un-
derstanding” (Psalms 119:99). Who is mighty? He who sub-
dues his [evil] inclination, as it is said: “He that is slow to
anger is better than the mighty; and he that rules his spirit
than he that takes a city” (Proverbs 16:32). Who is rich? He
who rejoices in his lot, as it is said: “You shall enjoy the fruit
of your labors, you shall be happy ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

PRITA BTRA 212R Yo
“To make known to the sons of man His mighty acts, and
the glorious majesty of His kingdom.” The Alter Rebbe

reads “His gevuros” as the contractions through which the
radiance of the Shechinah is revealed.

Psalms 145:122™:7"np 0°2°1n

1M1 977 79291 10123 DTRT 3127 YUTIn?
To make known to the sons of men His mighty acts, And the
glory of the majesty of His kingdom.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.27 ,np 0°%nn

M2 00 n

The Men of the Great Assembly restored “the mighty” to
the prayer, explaining that G-d’s might is that He conquers
His inclination and is patient with the wicked. The Kehot
note points here for “these are His gevuros.”

Yoma 69b:151"1:2 0”0 K11

7% IR W2IDY :INT7133 (N123) RO 9T, AR 7RKY IR DR

XTI KPnPRY — 1PRIRTI 17 19K) .DOYYI? DOBR TR 10 —
?NIIRT 172 0RNIY 12997 NOR TRIN IR0 RIT T2 VTR YU

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

M7 WD .2 ,00 R IR
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“And it shall be tzitzis for you, and you shall see it and re-
member all the mitzvos of Havayah.” The words open the
maamar in Parshas Shelach to which the text refers.

Numbers 15:39175:1°0 12712

onX onPy1 N NignTP37nX on7on Nk oneRTY NYUE? 037 M
DI D3 BOXIYX DPY XY 03227 N 1IN

And it shall be unto you for a fringe, that ye may look upon

it, and remember all the commandments of the L-RD, and

do them; and that ye go not about after your own heart and

your own eyes, after which ye use to go astray;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The golden plate “shall be on Aharon’s forehead ... always,
for favor (leratzon) for them before Havayah.” The Alter
Rebbe uses it to show that the forehead is the level of will
(ratzon).
Exodus 28:381”7:1”3 mnw
13 07T WX DWIRT TIYTNR TN Ked 1IN nseby mm
"M >389 D7 1E? RN MYy M DYy NaR? 2K
And it shall be upon Aaron’s forehead, and Aaron shall bear
the iniquity committed in the holy things, which the chil-
dren of Israel shall hallow, even in all their holy gifts; and it
shall be always upon his forehead, that they may be accept-
ed before the L-RD.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
N2 ,ms mnw
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
LT3 .2,1m97 .[3] (2,17P) LK ,Lap n

36 Y7 257 Xy

The first of the Zohar passages the Kehot note gives for the
phrase “the will of all wills,” which the Alter Rebbe con-
nects with the forehead.

Zohar, Idra Rabba 6:25-7:371”%:1-1773:1 K37 KITR ,717 100

37 197 997 XA

Another Zohar passage the Kehot note gives for the phrase
“the will of all wills.”

Zohar, Idra Zuta 4:37-10:49v”n:-1":"7 X RITRT 7717 790

38 o8 oW
“And you shall make a tzitz of pure gold”: the opening of
the Torah Ohr maamar to which the bracket refers.

Exodus 28:36172:1”2 mnw
T2 Wp DN *Mne 17y N2 1Y 371 7R [P
And thou shalt make a plate of pure gold, and engrave upon

it, like the engravings of a signet: HOLY TO THE L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

39 12102 7% NOwyY 27y 1IN°22

There “And you shall make a tzitz,” in the masculine form,
is a radiance drawn from above, unlike tzitzis, in the femi-
nine, which rises from below like prayer; and Moshe is the
one who makes the tzitz.
KEHOT'S NOTE
X ,72 R™MN

40 nenRwn by nemd 1T

That maamar reads “For the conductor, on the eighth” as a
song about circumcision, given on the eighth day, and

likuteitorah.com/likkutei-torah/pinchas/2/
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asks why circumcision on the eighth day overrides
Shabbos.
KEHOT'S NOTE
797K 7,0 y0tn nph

41 AR %12 27y 9IN°2

That explanation speaks of the mixture of good and evil
within souls, which descend into this world to refine the
good from the evil.
KEHOT'S NOTE
X ,LD pPae yh

42 apy° Y mIn N
Bilam’s words, “Who has counted the dust of Yaakov,”
open the explanation in Parshas Balak to which the
bracket refers.

Numbers 23:10:373 72712

>IN 07 Nin W1 N PRI ¥I17NK 120M 2Py 19Y 1w R
Bhis Rl

Who hath counted the dust of Jacob, Or numbered the stock

of Israel? Let me die the death of the righteous, And let mine

end be like his!

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

43 (27°y m7opT) Nwa. . wrnan
The note points to the Mitteler Rebbe’s explanations of the
Zohar on Parshas Nasso, which comment on this Zohar
passage (“like good wine...”).

KEHOT'S NOTE
.Apnn’y 2-9720 3% IR NINAT LKW D R7TIRD 7AR%2 1IN0

44 155TTT DY oW VIPWT 2V RN

The Zohar in Parshas Nasso (the Idra Rabba) describes the
supernal level as “good wine that is settled and rests on its
lees.” The text points to an explanation of this passage in
terms of Mah and Ban in Mocha Stima’ah.

Zohar, Idra Rabba 3:14-6:257172:"1-77°’2 X271 R1TRT 2717 720

45 927 wn 27y 7IN°23

Kehot’s note points to where this is explained further:
Maamarei Admur HaZaken 5566.
KEHOT’'S NOTE
.197°31 1°7°Y 10PN 1702 DRTATYY LR LD RPN A0 Y9IR

46 927 nwn

“Moshe would speak, and G-d would answer him with a
voice”: the opening of the explanation the bracket cites on
the Name Mah.
Exodus 19:19v7:0” nminw
:2iP2 12297 DOPPRT 127 Ak TR PIM 7730 15w PP o
And when the voice of the horn waxed louder and louder,

Moses spoke, and G-d answered him by a voice.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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That maamar asks why the Patriarchs, whose root is in
Atzilus, where “He and His life-forces are one,” are called
a chariot, unlike the creatures of the chariot (the faces of
the lion and the ox), which come from the broken vessels
of Tohu and are nullified like a horse to its rider.
KEHOT'S NOTE
7,39 RN

NI 7Y X723

That explanation of “My dove, in the clefts of the rock”
speaks of the concealment of exile and of its remedy, “let
me see your countenance.” It goes on to explain ten
Sefiros of direct light from above to below and ten of re-
turning light from below to above.
KEHOT'S NOTE
2,0 wrnw nMph

0°715°271 AN By anIN 117 77am

The waving of the two lambs with the bread of the first
fruits on Shavuos: the opening of the last explanation the
bracket cites.
Leviticus 23:202:375 RIp”
WP 033 w5y °1 *307 MDA 01227 0N 7Y DOK 1757 MM
9% 2 v
And the priest shall wave them with the bread of the first-
fruits for a wave-offering before the L-RD, with the two
lambs; they shall be holy to the L-RD for the priest.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE
.("%X @) APTPRa N

72 12°9p £7yawn *on 9o
In Elijah’s prayer (Patach Eliyahu) each Sefirah is matched
to a part of the body, and of Malchus it says, “Malchus is
the mouth; the Oral Torah we call her.” The Alter Rebbe
uses it to identify Malchus, the Oral Torah, with Ban.
Tikkunei Zohar 17a:16-171°-1"10:X 1> 97117 °13pN
RORPRW RYITT 77123 LRI RIIT TOM KT N19PN2 IRIPORY
N2 NIR RDIAT KRN0 TI0M 7P 1790 71 11X KD NARDN
7awnn IR 7RO RMn LR 11°9p 27¥2w 77N .02 mabn R7ai
% MANDIT* 2°05 1IN 1R B3 .1an 2bn 13y Kab 102 ke
PO
Constantinople, 1740 (CC-BY-NC)

19°920K 0n2
The Zohar passage the Kehot note gives for the teaching
that the sparks are refined through the supernal wisdom.

Zohar II, 254b2 727 27m
KEHOT'S NOTE
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Etz Chaim explains that the sifting of holiness from the
dross depends on the supernal thought, which is Abba
(Chochmah): “in thought they were all sifted.” Here it
grounds the statement that Mah, Chochmabh, is the power
that refines.

Sefer Etz Chaim 18:5'1:1”° 01 vy

anirRsivka Ry =1
There the encompassing light is called sovev because it is
not grasped in any world, while the inner light enclothes
itself in the worlds and is revealed more in the vessels as
the worlds rise through the fifty thousand jubilees.
KEHOT'S NOTE
71,2195

[anirRsivkel

“And Korach took”: the opening of the maamar in Parshas
Korach to which the parenthesis refers.

Numbers 16:1°X:1”1 72712

“12 7IRY 279K 32 DPARY 1T 1212 NIRTI2 NRTIR MR N
IR 22 N2D

Now Korah, the son of Izhar, the son of Kohath, the son of

Levi, with Dathan and Abiram, the sons of Eliab, and On, the

son of Peleth, sons of Reuben, took men;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NN NAARY 77T

That maamar observes that the first paragraph of the
Shema, from “And you shall love” to “your gates,” has
forty-two words and the second seventy-two, although the
Name of 42 belongs to Gevurah and the Name of 72 to
Chesed.
KEHOT'S NOTE
ST9ORY 7,27 TANNNY D 1P

m”n 12 non

The Zohar reads the word chochmah as ko’ach mah, “the
power of Mah.” It supports the identification of Chochmah
with the Name Mah and with bittul.

Zohar III, 34ax ,72 »m
KEHOT'S NOTE
TIPA2 N LR T M

PARAGRAPH 10
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“A man’s spine, after seven years, becomes a snake; and
that is when he did not bow at Modim.” The Alter Rebbe
reads it as being pushed entirely into kelipah.
Bava Kamma 16a:22272:X 1”0 Xp X223
YU XY AP0Y APLY ORI DO YU IOXRY 731 Y33 XINT
a0R? @incp Lincp Nyl 00N Yaw 1nxY 7187y 790y Nyl 00w
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The Zohar in Parshas Shelach, which the text cites for the
fate of one who does not bow at Modim: that he will not
rise at the Resurrection.

Zohar, Sh'lach 13:128-15:1371"%p:170-n"2p:3 72 12w ,7M1 190

60 W1 WY1 097N Y75 RDTIND

The Sava of Mishpatim, the second Zohar passage the text
cites on this point.

Zohar, Mishpatim 3:110-1181”°p->"p:’2 D°VOWM , 717 720

61 n’Anna

The passage in Behar explains that the reward of a mitz-
vah is the mitzvah itself, the nullification of the self before
G-d, and that every Jew has some measure of it; so one
who does not bow at Modim, having no acknowledgment
and bittul at all, “will not rise at the Resurrection.” The
second place the note gives (75d) is not linked here.
KEHOT'S NOTE
091.(7.,79) 273 (0 ,an) A o

62 Rlatthiial-i'l

There the Zohar’s praise of the mitzvos as garments of the
soul is explained: a person must return in a new life until
he has fulfilled all 613 mitzvos.
KEHOT'S NOTE
7,12 now e b

63 N1 970

Moshe’s plea after the spies, “And now, I pray, let the pow-
er of Ado-nai be great”: the opening of the maamar in
Parshas Shelach to which the bracket refers.
Numbers 14:171°:7> 72712
SIBR? Q2T IR 73T 12 R3PTR A9
And now, I pray Thee, let the power of the L-rd be great, ac-

cording as Thou hast spoken, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 11
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Rashi explains “a pleasing fragrance” (rei’ach nicho’ach)
as “a satisfaction of spirit before Me, that I spoke and My
will was done.” The Alter Rebbe reads it as the Supreme
Will, which has no reason, being carried out and drawn
down.
Rashi on Leviticus 1:9°0’X X7p™1 9y >"w1
SURT DU 0mY o0 uunwews wR A1PuR? 0Py ovh .aby
ANRRY 17 197 NN .Ml YRR win WK 1 TR 9
:(Ow) *29%7 YN
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19y [AND THE PRIEST SHALL CAUSE ALL TO ASCEND IN
FUMES ON THE ALTAR, TO BE] A BURNT OFFERING — i. e.
only with the intention that it should be an 121y shall he
burn it (and not that it should be an offering of another
class. The words are to be translated: he shall burn it as an
791y) (Sifra, Vayikra Dibbura d'Nedavah, Chapter 6 10). nwx
AS A FIRE OFFERING — When he slaughters it he shall
slaughter it with the intention of making a fire of it ...
Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) « Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public

Domain)

7717 N IR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
SPIR 7Y OPAYw 0778

799 9N N
The Zohar in Parshas Terumah, which the text itself cites

for avir as or with a yud.

Zohar, Sifra DiTzniuta 4:38-5:51-1"2:°7 XMy°I%T X180 , 7717 780
X"27

191051 AT 7IN°22

There the angel who “kisses” the prayer puts his breath
(ruach) into its letters, raising them to their source in
Keser.
KEHOT'S NOTE
.2, AR R™MN

NIND anwp

“And you shall bind them as a sign upon your hand”: the
verse of tefillin, whose details are not stated in the Written
Torah.

Deuteronomy 6:8°11:1 0°7127
SPPY 13 NBYLY M TT77Y NIX? 0ATYR
And thou shalt bind them for a sign upon thy hand, and they

shall be for frontlets between thine eyes.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

°2N22 ¥”L NYPWIR T

Rabbi Akiva derives the four sections of the tefillin from
the word totafos: “tat in Katfi means two, pas in Afriki
means two.” It is an example of a law the Written Torah
does not state openly.
Menachot 34b:2-47-2:2 7% mnan
5190 °°n oonw °P°78RK2 NH D°NW °2NJ31 VY T°IX 1R MR ™I
(0, mnw) >’n MMy 72 0°nN1 °73 NP3 MY T 9y 0ano°
T3 KT N30T A 2 KDY 99 NAnR TR 71791 00V 172 1oTY
TAR Y2 7203 ORI AR P2 0°N3 T2 0 MY 0T 9V 12mD
1°R R”2M °27 5727 11°1°2 M7 KT P73 RX° 0°N1 °72 1m°am
78591 1°R ORI NARY AR 93 772 2w R 0N nae ey PR

M08 137
Wikisource Talmud Bavli (CC-BY-SA)
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“Tefillin must be square: a law given to Moshe at Sinai”;
Rav Papa adds, “at their seams and their diagonal.”
Another measure known only from the Sages.
Menachot 35a:11-147-8":R 17*% mnan
79902 KDD 37 MR PN awnd 1597 Myan PYan Xin
73 XY 7390 79y 09BN TN 0P ¥7O0n KD 11099KR:
55719750 R 27 IR KNIAR 3 RT72Y7T 21010 RDD 27 IR 7130
M7Pw3 DN IPODI MR RTOM 27 MWD Nn»p K90 2100 11
T RDR TIRR RP MWD 0oNw NONRT R K3 IR M0D whw
ROX TR XD 1 77 7235 70 M08 A1 TA10 M PR M TA0 Kow
7217 n°% Xnponya ax knnTna
Wikisource Talmud Bavli (CC-BY-SA)

MR °2 1122 71210

“A sukkah that is higher than twenty cubits is invalid”:
one of the measures the Sages gave, which the Alter Rebbe
calls the vessel for the Supreme Will.

Mishnah Sukkah 1:1'R-’X 71210 m1wn
WM 17N 227 .07I0D MR 0yn nPyn? niniaa KUY 12

YR P21 N1 L1P0IB PRRY N°2 MY 120 .1710D ,AnPEn
ANty DX 73X .0 DWW AT? TP ARV 22,13 130 X 1K)

{1V N3P N2NNR 198K 30 0D
A sukkah which is more than twenty cubits high is not valid.
Rabbi Judah validates it. One which is not ten handbreadths
high, or which does not have three walls, or which has more
sun than shade, is not valid. An old sukkah: Bet Shammai in-
validates it and Bet Hillel validates it. What is an “old
sukkah”? Any one which he made thirty days before the fes-
tival; but if he made it for the purpose of the festival, even at
the beginning of the year, it is valid.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

mwyL n nTo

“According to the law, what is to be done”: Achashverosh’s
question, borrowed here for doing each mitzvah exactly as
the law defines it.

Esther 1:157"1:’R 1noR

T7RD MRRNY ANPYRD WK Y "AYY n2Pwa nivyztn n13
:0°07101 172 WIMYnNX

"What shall we do unto the queen Vashti according to law,

forasmuch as she hath not done the bidding of the king

Ahasuerus by the chamberlains?’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Zohar teaches that no drop comes down from above
without two drops rising toward it from below. Here it in-
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troduces the need for an arousal from below, the fire of
Gevurah.
Zohar III, 247b2 ;11 2m
Taanit 25b:7-8°1-°1:2 1”5 n°1yn
DIAN PRY ,T7y0Pn MDY 97 PR IR YRR 12 1iyRY 027 ,X00n
IND XWR K? 100DV RIA KM .0°MDL YW SNRIPY KD
D0 DY PIOIMYD YPK *27 MY AT APRYI XD AT
IR CIR DY MW 2P LR VAR 37°a0? niR 0inn a3
2231 977338 2P R93p 0inR PR 0inn” nRY

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.31 .37y (2 ,3m) MPw BUYY .2 ,70 NoIYn RT3 Lm0 0 m

M9 0K M9
The Zohar’s principle that spirit draws spirit: the spirit
roused below brings down spirit from above.

Zohar II, 162b2 ,20p 271t
KEHOT'S NOTE

.2,20p 2m

SWRT? NN PRRY

“His left hand is under my head, and his right hand em-
braces me.” The left, Gevurah, lifts Knesses Yisrael
upward.
Song of Songs 2:6":’1 0°7°Wi1 W
21pa0n 1107 *WRI? non i9Rn
Let his left hand be under my head, And his right hand em-

brace me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

DRRWIAY W "D

In Yechezkel’s chariot vision, “the face of an ox on the
left.” The ox stands for Gevurah, the left side.

Ezekiel 1:10”2x Hxrptn®

T DRYIIY TRIDTOR MR 19 OTX C3p 0PI M

ANYIIR? WWIID DY NN

As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

APT MART 2P WRA AR

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.27, UK

TpT 1ANT PP WK INR

Eliyahu’s vision: wind, quaking and fire, “and after the
fire, a still, small voice.” The still voice is bittul, higher
than the fire of enthusiasm.

I Kings 19:1227:0" R o°5%n
R7 AT Sip WRT IR 7 WX XD R (' ialihy|
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and after the earthquake a fire; but the L-RD was not in the
fire; and after the fire a still small voice.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And after the quaking, fire; Havayah was not in the fire.”
The text asks how fire can be holy if the verse says G-d was
not in it.
1 Kings 19:1227°:0” X 0°3%n
:7PT MANT P3P WK I0RY T WRI KD UR UY17 0K
and after the earthquake a fire; but the L-RD was not in the

fire; and after the fire a still small voice.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N2 yaon

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
[5] [3,1p 1”tn] (R ,30P) WM 100 P2IRY 0w PP WK PaR .(2,717) 17N

WY NORY WY N9
The Tikkunei Zohar says, “There is quaking and there is
quaking”: one of which it is said “Havayah was not in the
quaking,” and one in which the Holy One, blessed be He,
comes. The Kehot note remarks that fire is not mentioned
there.
Tikkunei Zohar 35b:8-9°0-"11:2 71”% 2717 1PN
R 11°2 9ANKRT WYT IR WYY DRI WY NORT L2ITA WY D) ORD
wPy7 KPR a0 NPT WA DRI LAY 1an Cn» K97 O wyla
53 3R RTY 1T @AY DY 1ITY0° 0 NRT And wUiy X21Dna
PR RPR WY 171 0K myb wy7 990NKRT 15113 NoHo 129wn
hirdiat 17°80 WY X993 JRT RN KT JNNR BN ey
wyn NINDA AwYTR 1°R ARNR
Constantinople, 1740 (CC-BY-NC)
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That passage matches the four elements to the four worlds
and places fire in Atzilus: as fire by nature rises away, so
Atzilus is exalted above Beriah, Yetzirah and Asiyah.
Song of Songs 4:4"71:7 0w W
WPW 7D 1Ry PN 1ama APX NiPEPN? Mu2 W TIT PTm3
:0°727
Thy neck is like the tower of David Builded with turrets,
Whereon there hang a thousand shields, All the armour of
the mighty men.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KEHOT'S NOTE
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There the Alter Rebbe explains that within Atzilus itself
there are also Atzilus, Beriah, Yetzirah and Asiyah: Keser,
or the supernal Chochmabh, is called Atzilus within Atzilus,

and Binah is Beriah within Atzilus, as this paragraph says
of the two kinds of fire.

Song of Songs 4:4"71:7 0w W

*DPY ?D PPy on 1w AR NPEPNY? Mu2 TN TIT DTIND
1077237

Thy neck is like the tower of David Builded with turrets,

Whereon there hang a thousand shields, All the armour of

the mighty men.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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o121 2°1om
“And the kohanim, the Levites, the sons of Tzadok, who
kept the charge of My Sanctuary.” The text cites the phrase
as a parallel for the two modes of service, the ascent of fire
and the drawing-down of bittul.

Ezekiel 44:1570:7n PRp1
32 NiYN2 WP NTRTR N 1Y WX pITS *32 0170 0°03M
D7) 271 %% 207 *107 1Ty "IN 2N 137 M *oyn X1
TS 0N
But the priests the Levites, the sons of Zadok, that kept the
charge of My sanctuary when the children of Israel went
astray from Me, they shall come near to Me to minister unto
Me; and they shall stand before Me to offer unto Me the fat

and the blood, saith the L-rd GOD;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“My offering, My bread for My fire-offerings, My pleasing
fragrance, you shall take care to offer to Me in its appoint-
ed time”: the verse of the daily offering, which the para-
graph explains phrase by phrase.
Numbers 28:2°2:172 72712
M3 07 WK? P02 *3R°NK 07K ATNKY PXIY "327nN 13
A79in2 °% a7 1nYn
Command the children of Israel, and say unto them: My
food which is presented unto Me for offerings made by fire,
of a sweet savour unto Me, shall ye observe to offer unto Me
in its due season.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

09997 12 PR 0o

“All Israel are children of kings.” Here it places the root of
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Jewish souls in Malchus of Atzilus, the Name Ban.
Shabbat 67a:10-11x”>-:X 1”0 naw
AT TIPRY 20 ROYWIR 227 IR PRI XD LA 0037n Im
*127),IMDD2 IIK2 N KT .07 007 *32 DX 9D T
L2128 10 MOR PNY YN P1NT NEa2 PRIP Cann 557
°277 DR ,2IN2 AX PIRIX DRI L PRR *27 7127 — N9 DI
.’1‘|?3§:l

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The note points there for the idea that fragrance is what
awakens; the Tzemach Tzedek discusses it in his Or
HaTorah on Parshas Toldos.
KEHOT’'S NOTE
.2 ,nnp MT2I0 N7MR AR

AT YD X7 M

According to the note, this reading of nichochi as a term
for bringing down is quoted there.
KEHOT'S NOTE
AYPNCY 2-RIP% N7IRD RN
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.[5] . 9”XTIN

1310 AN 772PA M0 poIYn Ba

“Every Torah scholar who sits and reads and studies and
occupies himself with Torah, the Holy One, blessed be He,
sits opposite him and reads and studies with him.” It
shows how Torah study makes the letters “close” to G-d.
Tanna DeBei Eliyahu Rabbah 18:1-2°2-K:11”> 7127 171°2K %27 Xin
131 PR 932 71727 MR ROX 9% 12 ONI% P53 9nR1 b oK ...
9% %% KPR 9% 12 N7R 9% 17 nRAw DRy 2R $19°20 SRS v
ARDAR 92 WK PRIWS AR 272Y 00 AR (A7 WYY R
7897 °71 719 1101 725 o1 0B OXN 1N 712793 717 *MIp UK 790
17315 2w 772p0 7IN2 PO ANWY XNPY AWt 1PN 9 1IN
2R 13771 IR RIT 79N 0 23D 101 NKRI IROW 1Y 111 R1IPY
077718 M91119R 5w 077730 12777 1 (972 K 0°991) M1 19K 101

OYW (segmentation according to Warsaw 1880) (Public Domain)

9°22 °NRAY AWK "92M
“My spirit that is upon you, and My words that I have put

in your mouth, shall not depart from your mouth.” Here it
describes G-d’s own words in the mouth of one who
studies.
Isaiah 59:21872:1”1 171°yW°
TB2 °ARYTIPX 1271 Y WK "M 1K DNIX 1712 IRT2IX)
:0PIYTYY INYR T IR TP Y 000 YO8 TR0 WK
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And as for Me, this is My covenant with them, saith the
L-RD; My spirit that is upon thee, and My words which I
have put in thy mouth, shall not depart out of thy mouth,
nor out of the mouth of thy seed, nor out of the mouth of thy
seed’s seed, saith the L-RD, from henceforth and for ever.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1229R7 1770 . . MaNa

Reish Lakish’s teaching, “The Patriarchs, they are the
chariot,” on “G-d went up from upon Avraham.” The Alter
Rebbe matches the Patriarchs to Chesed, Gevurah and
Tiferes.

Bereshit Rabbah 47:67:1” 1127 n°wX12
51975 7772 ,10p 12 D173 172 17°20n 0BT 7N - IR 1210 Do
Oy 9277 DMK 7177 AR OY9 .O71aR7 275 AR hn .M 1ann
,MI°3WH 17 W8 1P MR Ny 9277 NAwn "IRDH I3 ,T7apn
oy 927w 11°3 .031nY 7271 CIR 0 R ,21N 0on 19173 XM
IR IR 1DomBIYT 1127 1R mR L1978 DO KIT N2 wTph
AR .07 PYn 0pOPR DY TRR ,01Pw3A WD AP INK L1270
.DMMAR Pyn DOPOR DY ORIW L1390 17 10 MART WP v
P9Y 2X1°7 73M (73 NPWRI2) L0%P0R ¢HYn Dy
“He concluded speaking with him, and G-d ascended from
upon Abraham” (Genesis 17:22). It is taught: One who de-
parts from another person, whether of greater or lesser
stature, must take his leave from him. From whom do you
derive this? From Abraham. On one occasion, Abraham was
speaking with the Holy One blessed be He, when the minis-
tering angels came to speak with him. He said to them: ‘Let
me first take my leave from the Divine Presence, which is of
greater stature than you, then I will speak with ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE

A,

NDITT MInT o

In Yechezkel’s vision, “and upon the likeness of the
throne, a likeness like the appearance of a man upon it
from above.” The man on the throne is the Rider, which
the text identifies with Moshe’s bittul.
Ezekiel 1:26172:°R Pxptn°
DT 5Y1 KDI MINT 1°D071aR XTND QWRI2Y WK Y17 Dynm
:2¥7n 7Y DTN XTI NInT X3T
And above the firmament that was over their heads was the
likeness of a throne, as the appearance of a sapphire stone;
and upon the likeness of the throne was a likeness as the ap-
pearance of a man upon it above.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
19,8 PRpT
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“A likeness like the appearance of a man” upon the
throne: the Rider, identified here with Moshe and Yesod of
Abba.
Ezekiel 1:26175:°R Xt
M7 DY) RDI NMINT PBDIAR RIND DURIPY WK YR PyRm
:TZ9R7R 7Y DTX N2 N XE3T
And above the firmament that was over their heads was the
likeness of a throne, as the appearance of a sapphire stone;
and upon the likeness of the throne was a likeness as the ap-
pearance of a man upon it above.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

BN %12 NR 1Y

“Command the children of Israel and say to them”: the
opening of the verse of the daily offering, which the para-
graph reads as Moshe’s joining (tzavsa) with Israel.
Numbers 28:2°2:1”5 72712
M) 077 WY A2 2120R°NK DIPK NBK) DX "33k %
A7¥in2 %% a7 YR
Command the children of Israel, and say unto them: My
food which is presented unto Me for offerings made by fire,
of a sweet savour unto Me, shall ye observe to offer unto Me
in its due season.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NN 12 7RKR

A Kabbalistic lexicon of terms, arranged by letter; the note
points there for amirah (saying) as the level of Abba.
KEHOT'S NOTE
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“And My words that I have put in your mouth”: the power
of divine speech that “say to them” gives to Israel.
Isaiah 59:21x”2:0"1177°yW°
52 MpTIPY 13T T2y WK I 7 VK BOIK 73 NN I
:D1Y-TY) IO T M AP I DM TP 72 O WK
And as for Me, this is My covenant with them, saith the
L-RD; My spirit that is upon thee, and My words which I
have put in thy mouth, shall not depart out of thy mouth,
nor out of the mouth of thy seed, nor out of the mouth of thy
seed’s seed, saith the L-RD, from henceforth and for ever.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

SnTyIn

“And I will meet with you there”: G-d’s meeting with
Moshe above the Ark, which the text uses to read mo’ed as
union.
Exodus 25:22273:71”> mnw
*9¥ WX 0737127 "3 1°3% 17827 2y ANK *A12T 0 77 *ATYin
2707 3277 TN MK W7D NX NI TN
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And there I will meet with thee, and I will speak with thee
from above the ark-cover, from between the two cherubim
which are upon the ark of the testimony, of all things which I
will give thee in commandment unto the children of Israel.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.22 ,710 mnw

7YY NP WNR

“Who has not designated her” (for marriage): the law of
the Hebrew maidservant, cited for the sense of designa-
tion and union in mo’ed.

Exodus 21:81:87> mnw

"X *133 DY AT9M ATy (RY) [19]770X N 1y ny1oN
311223 M2

If she please not her master, who hath espoused her to him-

self, then shall he let her be redeemed; to sell her unto a for-

eign people he shall have no power, seeing he hath dealt de-

ceitfully with her.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

ITL,RD v

NaN ™[ .. wIp

The same lexicon, under its entry for kodesh (holy), which
the note cites for kodesh as the level of Abba.
KEHOT’'S NOTE
70 P MR RRN

5% NI WIR

“And you shall keep the Shabbos, for it is holy to you.” The
holiness (kodesh) of Shabbos is identified with Abba.

Exodus 31:147":8"% mnw

AyI-o3 *3 Mav nin 1°270n 07 X1 WP *3 NIWITNK onRYd

$PRY 2P K177 WHIT N9 IR A2

Ye shall keep the sabbath therefore, for it is holy unto you;

every one that profaneth it shall surely be put to death; for

whosoever doeth any work therein, that soul shall be cut off

from among his people.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 16
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“And as a bride adorns herself with her ornaments.” The
text reads mo’ed through ta’deh, adornment, the level of
Keser.

Isaiah 61:10™:X70 17°yw°

TS 2oy YUIOTI2 3ehaRT D PRI CWRl Pin M2 By i
7779 YA 17221 7K 1727 1002 "398

I will greatly rejoice in the L-RD, My soul shall be joyful in

my G-d; For He hath clothed me with the garments of salva-

tion, He hath covered me with the robe of victory, As a bride-

groom putteth on a priestly diadem, And as a bride adorneth
herselfwith her jewels.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2 ,R0 Py

103 19WnRN STIPE AR 1772

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE

"TIpR D oYk

104 PR PN

“These are the accounts of the Tabernacle, the Tabernacle
of the Testimony”: the opening of the maamar the text
cites on eidus.

Exodus 38:21x"2:1"% ninw

T3 077 NT2Y 7Y "B70Y TpB TR NTYT 19UN 13WRT TIPD 9K
737 TN R

These are the accounts of the tabernacle, even the taberna-

cle of the testimony, as they were rendered according to the

commandment of Moses, through the service of the Levites,

by the hand of Ithamar, the son of Aaron the priest.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

105 %129pP DX

The Zohar in Parshas Vayetze, which the text cites on the
phrase “es korbani.”

Zohar, Vayetzei 41:371-42:381X72w:27-R”YW: R K¥* 7717 100
The stranger then continued his discourse on the above
verse, but in the name of R. Eleazar. ‘The accusative particle
“eth” here,’ he said, ‘alludes to the Community of Israel; the
“offering” is a connecting link (between high and low); “my
food” is an allusion to the food that descends from on high
in response to the stirring here below; “as a fire offering” in-
cludes all the other hosts which receive their necessary sus-
tenance each one in proper measure; “of a sweet savour
unto me” signifies the uniting of the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

106 NX K112

The note points to the Tzemach Tzedek’s Or HaTorah on
Parshas Pinchas, which discusses this Zohar passage on
“es korbani.”

KEHOT'S NOTE

2R Y OMID D N”MIR AR

107 9N 719K 279 7IN°22

There the crown (atarah) requires “Go out and see,” from
Atzilus into the chambers of Beriah.
KEHOT'S NOTE
.a,m e mph
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“Go out and see, daughters of Zion, King Shlomo, in the
crown with which his mother crowned him”: the opening
of the explanation the text cites on Netzach and Hod.
Song of Songs 3:11X™:) 0*°Wwi 1w
oP2 ok 1o mYY mby2 mHOY 2R3 1Y N3 APRTY MINY
:12% noni o121 inann
Go forth, O ye daughters of Zion, And gaze upon king
Solomon, Even upon the crown wherewith his mother hath
crowned him in the day of his espousals, And in the day of
the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

109 “mImea M1
The Zohar in Parshas Pekudei, which the text cites on “My
pleasing fragrance.”

Zohar, Pekudei 40:353-363270w-3"1w:’n *11p9 711117 7100

whereas its beast-part, the consumed fats, were food for the
unclean side. Not so the other, or peace-offerings, which
had in them the sides of the forces of Rigour, and hence
were named “lesser holy offerings”; for they do not ascend
as adornments to the height of heights like the most holy of-
ferings; and hence may be killed on any side of the altar.” R.
Simeon further expounded the verse: “Man and beast thou
preservest, O L-rd” (Ps. 36, 7). ‘Man’, he said, ‘comes from
the side of Man, that ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

110 5 vmpn

The Zohar in Parshas Shemos, which the text cites on “to
offer to Me.”

Zohar, Shemot 50:364-51:3747"yw:X”1-770Ww:"1 Mnw ,77170 190

m 5 vmpn

The Zohar in Parshas Vayechi, which the text cites on this
same subject.

Zohar, Vayechi 71:731-72:742-x"5wn:X”y >, 990
2nwn:2”y
12 1792

The Zohar in Parshas Lech Lecha, which the text cites on
“in its appointed time.”

Zohar, Lech Lecha 27:298-309v”w-17$7:172 9% 92,7117 190

13 17yI2

Another passage in Parshas Pinchas the text cites on “in
its appointed time.”

Zohar, Pinchas 42:237-57:3481”nw:1”1-1757:271 D119 37717 990

14 "5 TRWINT DY . . 210 MW WA . . KM wATRa

To explain “And I will betroth you to Me,” that maamar
brings the Midrash Shocher Tov and Vayikra Rabbah:
wherever “to Me” is said, it never moves.
KEHOT'S NOTE
2,0 727Ra°0 YR
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1s gePwn Y
“The Song of Songs, which is Shlomo’s”: the opening of
the explanation the text cites last.

Song of Songs 1:1'X:’R 01w "W
:PY? YR 0w Y
THE song of songs, which is Solomon’s.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

116 | “Wherever ‘to Me’ is said, it never moves, in this world or
in the World to Come”; among the examples, the offerings:
“you shall take care to offer to Me.”

Vayikra Rabbah 2:2'3:’2 7127 Xp"

117 | Kehot’s note points to Midrash Tehillim 19 for these
words.

Midrash Tehillim 190> 0°%°1n wAT)

PARAGRAPH 17

18 5”12 NN

“Command the children of Israel and say to them: My of-
fering, My bread for My fire-offerings, My pleasing fra-
grance, you shall take care to offer to Me in its appointed
time”: the verse the summary reads phrase by phrase.
Numbers 28:2°2:172 72712
M3 071 "WKD “2M2 32707°NK DK N1K) X2 2327NK 1
79in2 %% Y 1nYn
Command the children of Israel, and say unto them: My
food which is presented unto Me for offerings made by fire,
of a sweet savour unto Me, shall ye observe to offer unto Me
in its due season.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

119 XN NNy
“And you shall command the children of Israel”: the open-
ing of the maamar the text cites for tzav as togetherness.

Exodus 27:20°2:1"2 mnw

RGP N2 T ICLIRY TR NP X 33NK mIsn oK)
700 11 NPYT?

And thou shalt command the children of Israel, that they

bring unto thee pure olive oil beaten for the light, to cause a

lamp to burn continually.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

120 277 71T AR 223 MLRT SwRD

“And Moshe spoke to the heads of the tribes... saying: This
is the thing that Havayah has commanded”: the opening
of the maamar cited on the union of man’s speech with
G-d’sword.

Numbers 30:2°3:"2 72722

M WK 1270 17 KD PRI 127 Nind SWRTOR Twn 1277
And Moses spoke unto the heads of the tribes of the children
of Israel, saying: This is the thing which the L-RD hath

commanded.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/pinchas/2/

M2 %127P DR 27y IR

121 927 nwn

“Moshe would speak, and G-d would answer him with a
voice”: the opening of another maamar the text cites on
the power of speech.
Exodus 19:19v7°:0” mnw
:21P2 12397 DOPPRT 127 R TRR PIM 7930 8w PP o
And when the voice of the horn waxed louder and louder,

Moses spoke, and G-d answered him by a voice.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

122 9°22 SNNAW WK "9aM

“And My words that I have put in your mouth shall not de-
part from your mouth”: G-d’s words in the mouth of one
who studies Torah.
Isaiah 59:21x72:0"117°yW°
D2 NRIPY M13T) TPY WK M 7 K DNIK 1712 DTN
:0197T9) DR T M Y I I TP 22 T2 WK
And as for Me, this is My covenant with them, saith the
L-RD; My spirit that is upon thee, and My words which I
have put in thy mouth, shall not depart out of thy mouth,
nor out of the mouth of thy seed, nor out of the mouth of thy
seed’s seed, saith the L-RD, from henceforth and for ever.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

123 17212 AW RTP 772pn

“The Holy One, blessed be He, sits opposite him and reads
and studies with him”: said of one who sits and studies
Torah.

Tanna DeBei Eliyahu Rabbah 18:1-2°2-°R:1”> 7127 17177 *27 Xan

AR YR 932 71727 MR KPR % 12 009X P53 0K TR UK ...
7% % ROX 9% 17 NPK %19 MR DAY "R 219730 DR v
ARDNR 72 IWR PRI ANR 272Y 50 IMRN (207 YY) IR
TRO7 °71 719 1191 725 013 28w OXM M3 12793 237 P InR1 790
17310 W 773p7 77IN2 PO AN K1IPY 2WPW 170 D 1INK
19K 13771 RN RIT 1991 1 23D 1101 ANKRI IRIW 1Y 111 R1IPY
D719 M1 19R Dw 01D 19 1 (17320 K 0°99n) 13 19K N1

0YW (segmentation according to Warsaw 1880) (Public Domain)

124 N1 Ny 22 1annNKRY

“And I besought Havayah at that time”: the opening of the
maamar cited on “at that time.”
Deuteronomy 3:2337:2 0°727
SMR? RITT NP2 °A0R AONY
And I besought the L-RD at that time, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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125 Q11 Ny
“And you shall know this day and take it to your heart”: the

opening of the maamar the text cites on “And you shall
love.”
Deuteronomy 4:39v7%:"7 0”127
"2 YRR DWW DPORT KIT N %D 7227778 NAWm 0vD YT
TV PR nonn yIRn
know this day, and lay it to thy heart, that the L-RD, He is
G-d in heaven above and upon the earth beneath; there is
none else.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

126 noeos® 0ok M
“And it shall be tzitzis for you”: the opening of a maamar
the text cites on the two fires.

Numbers 15:391”7:1"1 72712

onR oy N NiZnTPITNR 0NN ANK ORI N¥°Y? 027 1M
:DPI0X 03 DARTITR DY XY 0327 IR 1MNNR)

And it shall be unto you for a fringe, that ye may look upon

it, and remember all the commandments of the L-RD, and

do them; and that ye go not about after your own heart and

your own eyes, after which ye use to go astray;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

127 °I11AN11 922 K¥N "2

“When you go out to war against your enemies, and
Havayah your G-d will deliver him into your hand”: the
opening of the maamar cited on “and Havayah will deliver
him.”
Deuteronomy 21:10:X”2 0127
PR P3P T PN N NN TIR-PY MTRD K302
When thou goest forth to battle against thine enemies, and
the L-RD thy G-d delivereth them into thy hands, and thou
carriest them away captive,
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

128 DIPWIAT 11ARY 97y

“Therefore the speakers of parables say”: the opening of
the maamar the text cites on “the flame of Yah.”

Numbers 21:27173:X8”3 72712
273170 7Y 12990) 1220 132V IN2 D2PWnT 10K 1970y
Wherefore they that speak in parables say: Come ye to
Heshbon! Let the city of Sihon be built and established!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
129 77> nanbw

Love’s flashes are “flashes of fire, the flame of Yah”: the
higher fire that descends from above.

Song of Songs 8:6":’11 01w W
AR NN NP My™D Ayinhy oning 12975y onind ome
(NPT UK BYY PR TXIR PINYD

Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
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The flashes thereof are flashes of fire, A very flame of the
L-RD.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

130 0°2%1 AnNK
“You are standing this day, all of you”: the opening of the
maamar the text cites on G-d as a consuming fire.

Deuteronomy 29:9'0:1”3 0°727

D3P D2°VIW DWNY DPOX M 192 DJPD O 2231 DX
PRI WK 93 037

Ye are standing this day all of you before the L-RD your G-d:

your heads, your tribes, your elders, and your officers, even

all the men of Israel,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

131 NI IPDIR W PPYN °1 0

“For Havayah your G-d is a consuming fire, a jealous
G-d”: the fire from above.

Deuteronomy 4:24772:*7 0°127
IR PR RIT 129K WK 777K Havayah 3
For the L-RD thy G-d is a devouring fire, a jealous G-d.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
132 992° M QA%

“For on this day He shall atone for you”: the opening of
the maamar the text cites on “the cleft of the rock.”
Leviticus 16:30°7:10 X1p™
277VA °7 197 02 NRLA P31 0INK LY 0277y 1927 M7 012D
For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

133 M%7 NP2

“And I will put you in the cleft of the rock”: G-d’s words to
Moshe as His glory passes by, cited among the themes of
the maamarim listed.

Exodus 33:22275:3°% minw

229779 Ty B2 "N NN MR AR >122 1292 M
And it shall come to pass, while My glory passeth by, that I
will put thee in a cleft of the rock, and will cover thee with
My hand until I have passed by.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

134 an® Yo" 19 I8P

Yisro tells his daughters, “Call him, that he may eat
bread”: a second verse in which “bread” stands for a wife.

Exodus 2:20°2:’2 mnw
077 22K 12 18R WORTTNN N2 T 797 PR PRI2TOK R

And he said unto his daughters: ‘And where is he? Why is it
that ye have left the man? call him, that he may eat bread.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

135 NN aP2

“In the crown with which his mother crowned him on the
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137

138

139

day of his wedding”: the verse the Mishnah expounds.

Song of Songs 3:11x7:’) 0*°wi 1w

o2 i2x 1P7MEYY MpYa My Tona 1% nha2 ArRm NIy
:127 nonty 031 inann

Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of

the gladness of his heart.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N7t Innn ova

The Mishnah reads “on the day of his wedding” as the
Giving of the Torah, and “on the day of the joy of his
heart” as the building of the Holy Temple. Here it illus-
trates the union of giver and receiver.

Taanit 26b:6-7"1-"1:2 172 n°1yn
TUYY 1LY MPY 77132 1178 Ni12 1KY ARYY SIRIX I I)
mR M — "inann oiv2” 7ia? non 0P Inann ol K i
MR MY WTpRI M3 132 1t — 37 nonk obn” min
21D DPED DR PRI 0UD MWD oopnD TwhwR na arnel
YW I0R 9T ,R790°7 27390 7701 KIOK O NITAYM Niviyn
Y2 T W, 1OPENNY 1Rt P 17782 MR PRI 0D 0°p18
n’jg'@? — i oonyn

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2, m7yn

27Myn K921 7712

This world was created with the hei and the World to Come
with the yud. Here the yud is the giver and the hei the
receiver.
Menachot 29b:13-1477>-3>:2 72 MnIn
5191 D°UYIN 12V DOPOTRW 1D 7712 KA 09y X121 1 2R
TIRY 17°WYN °191 QIPWRI 718D 12w D°P°TRW 2191 1WRT 719D R
N°IN1 07202 37 MR 971 nNan Ui 017 29 MK meom 1°m7
1PN AT AT 532 NPV °Nw 12 wOw 170 27 IMRT XA XTI 72NN

1 whw
Wikisource Talmud Bavli (CC-BY-SA)
KEHOT'S NOTE
.2, minan
nwn N MR

There the Oral Torah is “Guard” (shamor), the receiving,
feminine side: through it the fire of the yud is kept in a
person’s heart, and he does not lose what is given to him.
KEHOT'S NOTE
X,y 27y 101

WTIPT NNY By wyaw 1

“Ordinary food prepared in the purity of holy things is like
holy things.” The text uses it for the festivals drawing holi-
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ness into the weekday prayers.
Chagigah 19b:4-61-"7:2 v 7331
XD°D1 1137 KU I3 T2 WYY 12IN 2 0KT ,RR 2277 IO
>IN0 RTR 92 ROX 27 .PRD °27 KDY 1127 RY™ PR 12°K% °21
yRw m 37 MR 21D AP A7 R ,nivyn wnn XD02 AP
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’S NOTE
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140, Ben Bag Bag learns from “you shall take care to offer to

Me in its appointed time” that the daily offering must be
inspected for four days before it is slaughtered.

Pesachim 96a:9'v:X 1% 0°nos

O7ip 0717 TY2IX P72 NYOY TRN? 1770 :IWIK 32 3213 X010

IR RIT TPOPY LCTYING C% A 1mwn” mRw LnuenY

YR NP2 1YY P07 MR WY YR TY Npwn? 0o M
Ing nw 07ip 0702 NY2IR P2 1YY XD AX 1YY 07iP 0

William Davidson, Vocalized Aramaic (CC-BY-NC)
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There the double “Tabernacle” is two levels: through the
positive mitzvos the union of vav-hei of the Name
Havayah is made, the dwelling of the Shechinah.
KEHOT'S NOTE
9K 3,7 PR N

19w PTIPD PN

“These are the accounts of the Tabernacle, the Tabernacle

of the Testimony”: the doubled word is read as two unions,
of vav-hei and of yud-hei.

Exodus 38:21x”3:1"% minw

123 0077 NT2Y 7Y "B70Y TpB TR NTYT 12N 19WRT TTIPD 9K

170 TIIR™T2 MK

These are the accounts of the tabernacle, even the taberna-

cle of the testimony, as they were rendered according to the

commandment of Moses, through the service of the Levites,

by the hand of Ithamar, the son of Aaron the priest.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

(ax°o nbwa) m

There the Zohar in Beshalach (63b) on “From the depths”
is explained: “the depth of all, the depth of the well” are
the two Yesods of Abba and Imma, the supernal Chochmah
in the innermost heart, the “point in its palace.”
KEHOT'S NOTE
3,17 IR D NP R

TPnRAP DOPRYRR

“A song of ascents: From the depths I called You,
Havayah”: the verse on which the Zohar passage cited
here comments.

Psalms 130:1°X:7”p 0°%°11n
PRI 0Opnynn Nivyna Y
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A Song of Ascents. Out of the depths have I called Thee, O
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TPRRAP DOPRYRR

The Zohar in Beshalach on “From the depths,” cited for
the root of the union of Abba and Imma in the deepest
level.

Zohar, Beshalach 28:408-4181>n-n"n:n”> n>w3 ,711t17 700

R. Hezekiah discoursed on the verse: “A song of degrees.
Out of the depth have I cried unto thee” (Ps. 130, 1, 2). ‘This
Psalm’, he said, ‘is anonymous, because All-hidden, wishes
to bless the universe, He lets His gifts of Grace congregate in
that supernal depth, from where they are to be drawn,
through human prayer, into the “Cistern”, so that all the
streams and brooks may be filled therefrom.” AND MOSES
SAID UNTO THEM, LET NO MAN LEAVE OF IT UNTIL THE
MORNLNG. R. Judah said: Every day ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

(2 7°%p) MmN e

There the Ramaz on Terumah (134b) explains “that they
take for Me (li)”: li is the supernal Chochmah, the soul of
all the worlds, which is why whatever is called li endures
forever.
KEHOT'S NOTE
.T,072712°0 YR A

1N R

“That they take for Me (li) an offering”: the li that the text
links to the higher union.

Exodus 25:2°2:7175 mnw

127 31277 WK YORTD DR A0 PTINR” PRIRY "1270R 137
PNPIARNTAR ANPR

’Speak unto the children of Israel, that they take for Me an

offering; of every man whose heart maketh him willing ye

shall take My offering.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

10 R e

The Zohar in Parshas Terumah on “That they take for Me
an offering,” which the text cites for the level called li.

Zohar, Terumah 12:143-13:153273p:37°-37p: 27 12170 71717 700
Jacob symbolized the six sides of the supernal world as a
single whole, and his sons were shaped to the likeness of the
six aspects as manifested in the lower world. Now he desired
to reveal to them a certain “end”, for, as we have pointed out
elsewhere,1Zohar, Genesis, 62b. there is one “end of days”
(kez ha-yamin), which refers to the Holy Kingdom, the mys-
tery of Faith, the mystery of the King of Heaven; and anoth-
er “end of days” (kez ha- yamim), which is the mystery of
the Guilty ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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“And Havayah turned to Hevel and to his offering.” The

word vayisha is read as the drawing-down of the 370
(shin-ayin) lights.
Genesis 4:47:7 N°wR12
HRY P277PR YU 1029mm1 IRE niI0an XDy XU Pam
Annm
And Abel, he also brought of the firstlings of his flock and of
the fat thereof. And the L-RD had respect unto Abel and to
his offering;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The Mishnah explains the ma’amados from “Command
the children of Israel... My offering, My bread”: how can a
person’s offering be brought while he does not stand by it?
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At the end of the section, “the fragrance of my son” is read
through “My pleasing fragrance you shall take care,” the
Holy Temple built, destroyed and rebuilt.
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Another matter, it teaches that the Holy One blessed be He
showed him the Temple built and destroyed and built. “See,
the scent of my son” - that is built, just as it says: “My pleas-
ing aroma; you shall observe” (Numbers 28:2). “Like the
scent of a field” - that is destroyed, just as it says: “Zion will
be plowed as a field” (Micah 3:12). “That the L-rd blessed” -
built and enhanced in the future, as it is stated: “For there

the L-rd commanded the blessing of life, for ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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At the end of the section: G-d’s command to Israel, “My
pleasing fragrance you shall take care to offer to Me,”
shows that their offerings are the most pleasing to Him.

Vayikra Rabbah 7°t 127 X9p"
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At the end of the section: an offering brought willingly is
“My offering” (korbani), while one brought under compul-
sion is only “for My fires” (le’ishai).

Vayikra Rabbah 27173 127 X7p”™

154 2°pn% 19RWwN 15 IR 1%

Rabbi Shimon bar Yochai teaches that tzav (command) al-
ways implies an outlay of money, and lists “Command the
children of Israel... My offering” among his examples.

Bamidbar Rabbah 7t 127 12712
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When G-d said, “Command the children of Israel... My of-
fering, My bread for My fire-offerings,” Moshe asked who
could ever provide Him enough offerings.

Bamidbar Rabbah 1227> 7127 7272
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Near the end of the section: “to work it and to guard it” are
the offerings, as it is written, “you shall take care to offer
to Me in its appointed time.”
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“The L-rd G-d took the man and placed him in the Garden of
Eden, to cultivate it and to keep it” (Genesis 2:15). “The L-rd
G-d took [vayikah] the man...” - Rabbi Yehuda and Rabbi
Nehemya, Rabbi Yehuda says: He elevated him, just as it
says: “The peoples will lift them up [ulkahum] and bring
them...” (Isaiah 14:2). Rabbi Nehemya said: He enticed him,
just as it says: “Take [kehu] words with you and return to the
L-rd...” (Hosea 14:3). “And placed him [vayanihehu]” -
Rabbi Yudan and Rabbi Berekhya, ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The end of Behaalos’cha in Bamidbar Rabbah lists the
things G-d calls “Mine,” among them the offerings, “My

likuteitorah.com/likkutei-torah/pinchas/2/
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offering, My bread for My fire-offerings,” and the elders,
“Gather for Me seventy men.”

Bamidbar Rabbah 1517t 7127 72722
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“Gather for Me seventy men of the elders of Israel”: one of
the places where G-d says li, “for Me.”

Numbers 11:161"0:X” 712712
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And the L-RD said unto Moses: ‘Gather unto Me seventy

men of the elders of Israel, whom thou knowest to be the el-

ders of the people, and officers over them; and bring them

unto the tent of meeting, that they may stand there with

thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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G-d tells Moshe, “Before you command Me about My chil-

”

dren, command My children about Me,
“Command the children of Israel.”

as it is written,
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“We will make you golden rings with studs of silver” (Song of
Songs 1:11). “We will make you golden rings.” “We will make
you golden rings,” this is the plunder at the sea; “with studs
of silver,” this is the plunder of Egypt. Just like the differ-
ence between silver and gold, so was the property at the sea
more valuable than the plunder of Egypt, as it is stated: “You
came with ornaments upon ornaments [ba’adi adayim]”
(Ezekiel 16:7). Ba’adi, this is the plunder of Egypt, adayim,
this is the ...

Midrash Rabbah -- TE (Public Domain) » The Sefaria Midrash Rabbah, 2022
(cc-BY)
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“Your cheeks are lovely with rows of jewels, your neck with
strings of beads”: the verse whose Midrash the text cites.

Song of Songs 1:10":’k 0°7°wi1 1w
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Thy cheeks are comely with circlets, Thy neck with beads.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Rabbi Abahu opens with this verse: G-d brought Adam into
Gan Eden and commanded him, and he transgressed the
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command.
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Rabbi Abbahu began: “But they, like men [ke’adam], have vi-
olated the covenant” (Hosea 6:7) - this is Adam the first man.
The Holy One blessed be He said: I brought Adam the first
man into the Garden of Eden, I commanded him, and he vi-
olated My command. I sentenced him to banishment and
expulsion, and I lamented him with eikha. I brought him
into the Garden of Eden, as it is stated: “He placed him in
the Garden of Eden” (Genesis 2:15). I commanded him, as it
is stated: “The ...
Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
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“But they, like Adam, transgressed the covenant”: the
verse that opens the Pesichta of Eichah the text cites.
Hosea 6:7°1:1 ywin
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But they like men have transgressed the covenant; There

have they dealt treacherously against Me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

163 | Potiphar left everything in Yosef’s hand “except the bread

which he ate.” The text uses it for the lower fire, ishah,
called “bread” for the higher one.
Genesis 39:61:077 NWX12
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And he left all that he had in Joseph’s hand; and, having
him, he knew not aught save the bread which he did eat. And

Joseph was of beautiful form, and fair to look upon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The passage ends with G-d telling Moshe that a king de-

crees and others fulfil: “so you shall decree upon Israel,”
as it is written, “Command the children of Israel.”
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“Your head is upon you like the Carmel, and the locks of
your head are like purple wool; the king is bound in the
tresses” (Song of Songs 7:6). “Your head is upon you like the
Carmel,” the Holy One blessed be He said to Israel: “Your
head [roshekh] is upon you like the Carmel”—the indigent
[rashim] among you are as dear to Me as Elijah who climbed
Mount Carmel, as it is stated: “Elijah climbed to the peak of
the Carmel and he placed his face between his knees” ...
Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022

(cc-BY)
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“Your head upon you is like Carmel”: the verse whose
Midrash the text cites last.

Song of Songs 7:6:t 0>°W1 W
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Thy head upon thee is like Carmel, and the hair of thy head
like purple; The king is held captive in the tresses thereof.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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