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An explanation on the verse “My offering, My bread.”
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Now, it is written, “to work it and to guard it”: man is the one who makes Gan Eden; that is, he is the

one who draws down a revelation of G-dliness from the Infinite Light (Or Ein Sof), blessed be He, so

that it becomes Gan Eden.
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Now, our Sages, of blessed memory, said: “With the yud the World to Come was created.” The

meaning is: with the yud, a tzimtzum (contraction) of the radiance, a small point, of the Infinite

One (Ein Sof), blessed be He, who has no end and no limit or finality; “no thought can grasp
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Him” at all, and it is impossible for a created intellect to have any comprehension [of Him] that
would be the delight of the souls, except that “they enjoy His radiance,” etc.; as in the analogy of
the brightness of the sun or of a torch, which one cannot look at because of their brightness.
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So too regarding comprehension: in the Infinite Light, blessed be He, itself, no comprehension at
all is applicable, because of its great brightness,
TN WR IR 2IR TN 7772 1 wRYY) 1I0p AT7IP1 0ART 01303 07y P9 1900 qwn nw° %2
(M5 wR 2y

for “He made darkness His hiding place”; [comprehension comes] only through a tzimtzum of the
radiance [into] a small point. (And see what is written about this in the discourse beginning “I am
black, yet comely”: black fire upon white fire.)
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And this is precisely the World to Come, which is a revelation of comprehension to a created intel-
lect, so that it may delight. And therefore the World to Come is built on the harsh attribute of judg-

ment, as is explained in the books: of this world it is said, “The world is built with kindness,”
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whereas the World to Come is the attribute of judgment. For the sufferings of this world are called

“sufferings of love” and of kindness, since sufferings scour [away sin].
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And the sufferings of this world, loss of money and “stubbing his finger,” etc., bear no comparison

to the sufferings of Gehinnom, for [our] fire is one-sixtieth, etc.
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And for what one deserved to be judged in Gehinnom in the World to Come, the light sufferings of
this world are reckoned against it, and this is kindness, etc.; whereas in the World to Come [there

are] the punishments of Gehinnom, etc.,
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because it is built on the full force of the harsh attribute of judgment, to repay the wicked man evil
according to his wickedness. And all this is because the World to Come, which is the revelation of
comprehension and the delight of the souls, comes through gevuros (powers of restraint) and con-

tractions. [It can be said
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that even Chochmah (wisdom), which is the level of the yud with which the World to Come was cre-
ated: its coming into being from the Infinite Light (Or Ein Sof) is through gevuros and contrac-
tions; and this is [the fact] that the light and the flow are drawn down only through the level of the

hairs, etc.,
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and their root is from the Gevurah of Atik Yomin that is enclothed in Mocha Stima’ah (the hidden
brain). And see what is written in Parshas Shelach on the verse “I am,” about the hair on the left,
etc.; and see what is written in the explanation on the verse “But Havayah your G-d was not willing

to listen to Bilam,” etc.,
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that the arousal from below (isarusa dilesata) for this tzimtzum (contraction) and Gevurah also
comes through a person’s contracting himself in the manner of “Nullify your will”; and this is the

meaning of “to work it,” etc.,
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as the meaning and the matter of “one who serves G-d” is explained in Sefer Shel Beinonim
(Tanya), chapter 15. And this is [the meaning of] “How great is Your goodness, which You have hid-
den away for those who fear You”: “hidden away” is the level of gevuros, through which the revela-
tion of delight is drawn down in Gan Eden. And see about this in Reishis Chochmah, Sha’ar

HaAhavah, chapter 6, “for those who fear You,” etc.;
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for “if there is no awe, there is no wisdom.” Yirah (awe) is numerically equal to gevurah; “Who is
mighty? One who conquers,” etc.] And this is [the meaning of] “To make known to the sons of man
His gevuros (mighty acts), and the glory of the majesty of His kingdom”: the radiance of the
Shechinah (Divine Presence), these themselves are His gevuros, which are contractions through

the chain of descending worlds (hishtalshelus) from cause to cause, etc.:
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angels and souls, not one of which resembles another. The camp of Michael [serves] specifically
with love, and the camp of Gavriel specifically with awe; and they do not have the love of Michael in

[their] love, but a different love, in a different manner.
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And although they all receive from the Infinite Light (Or Ein Sof), blessed be He, [it is| like the pow-
er of the soul that spreads through the limbs: in the soul itself there is no division, and neverthe-

less the eye receives the power of sight and the ear receives the power of hearing, etc.;
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and the eye receives only a particular portion, which is the power of sight alone, etc., without any
intellect or comprehension, and the intellect and comprehension rest in the brain alone, and the

physical power of sight is not there.
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And the ear receives the power of hearing alone, etc.; and so too with the other limbs, not one of
which resembles another, etc. [And see what is written in Parshas Shelach, in the explanation on

the verse “And it shall be tzitzis for you,” about the separate intellects, etc.]
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2. Now, the whole chain of descent (hishtalshelus) from cause to cause is two levels: encompassing
(makif) and inner (pnimi). [Makif is what does not enter within the vessel, for the vessel does not
enclothe it, since there is no comprehension in it, etc.] And first the encompassing is drawn down,

and afterwards the inner is drawn down,
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for the inner is a slight radiance from the level of the encompassing that is drawn down, which en-
ters to become inner. And from the inner dimension (pnimiyus) of the higher [level], there is first
made an encompassing [light] for the lower, and afterwards a slight radiance is drawn from it to
become inner. And so it is in the whole order of the chain of descent: from Imma to Z’eir Anpin (the

emotive attributes), and from Z’eir Anpin, etc.,
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for everything is [in] the mode of encompassing and inner, etc. It is like the analogy of speech from
thought: one cannot bring all of one’s thought into speech, but only the merest edge of it.
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And so too from the intellect to the emotive attributes (middos); and likewise from contemplation
in prayer: the heart cannot be stirred so much, to the full extent of all the power of one’s compre-
hension and contemplation; rather, the power of understanding and comprehension is shortened,
etc.
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And this is the level of iggulim (circles) and yosher (uprightness): first the circles are drawn down,

and afterwards the configuration of yosher, which is the level of “man”: the power of sight in the
eye, etc.,
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and two hundred and forty-eight different limbs; and in this there are ibbur (gestation), yenikah
(nursing), mochin (intellect), katnus (smallness) and gadlus (greatness). Whereas in the circles, it

is equal on every side, etc.
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And the flow and the drawing-down from the head of all levels, as a whole, are called by the Names
Mah (45) and Ban (52). The level of Mah is encompassing relative to Ban, although the Name Mah

is also [itself] inner;
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but relative to Ban it is the encompassing, for the root of Mah is from the Mitzcha (forehead) of
Adam Kadmon, and the forehead is what is always called the level of will, as it is written, “And it
shall be on his forehead, for favor (leratzon),” etc.
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And in the Zohar it is called “the will of all wills,” etc. [See what is written in the explanation on the

verse “And you shall make a tzitz,” at its end, and in the discourse beginning “For the conductor,

on the eighth.”
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And in the explanation on the verse “Who has counted the dust of Yaakov.” And see what is written
elsewhere on the passage of the Zohar in Parshas Nasso (128b)
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about “like good wine that is settled and rests on its lees,” concerning Mah and Ban in Mocha
Stima’ah (the hidden brain). And see what is written in the explanation on the verse “Moshe would
speak,” about the Name Mah, and in the discourse beginning “The matter of ‘The Patriarchs are
themselves the chariot.””
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And in the explanation on the verse “My dove,” about “within, it is the Name Mah.” And in the ex-

planation on the verse “And the kohen shall wave them with the bread of the first fruits.”]
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Now, the Name Ban is the level of Nukva (the feminine): “Shamor (Guard)” for the Nukva and “Za-
chor (Remember)” for the masculine; for “Malchus (sovereignty): the Oral Torah we call her,” the

level of Malchus, Ban.
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Mah, however, is the level of the Written Torah. “Through Chochmah (wisdom) they are refined”;
and the refinement is to make Gan Eden, that is, to draw down the Infinite Light (Or Ein Sof),

blessed be He, which is at the level of encompassing, to become inner.
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(And see what is written in the discourse beginning “And Korach took,” about the level of
Chochmah, in which the Infinite Light rests; and what is written in the discourse beginning “And
you shall love,” and Chochmabh is ko’ach Mah (the power of Mah).) And the main point of the draw-
ing-down is that there be the level of self-nullification (bittul),
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for the Infinite Light rests only on one who is nullified, specifically; and Mah is the level of com-
plete self-nullification: “And what (mah) are we?” etc.
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And first, it was refined to become the World of Atzilus (Emanation); for whatever is not nullified
there, the revelation of the Infinite Light does not rest [on it]. Nevertheless, it is pushed down to the
World of Beriah (Creation), for relative to the World of Beriah it is considered the level of self-nulli-

fication, since angels and souls,
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[which are at] the level of created beings, are nullified, even though relative to the World of Atzilus
this is not complete self-nullification, such that there would be a great revelation as in the World of
Atzilus. And afterwards it is pushed down to the World of Yetzirah (Formation), until the final end of

the refinement is in the lowest levels in [the World of] Asiyah (Action).
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And this is the matter of bowing at Modim: a mere bowing, to be bent over in the mode of acknowl-

edgment, etc. And our Sages, of blessed memory, said, “Whoever does not bow at Modim

likuteitorah.com/likkutei-torah/pinchas/2/ 8
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becomes a snake”: he is pushed away to become a snake of kelipah (the husk) entirely, where there
is no longer any refinement of good. And in the Zohar (Shelach, 164a) and in the Sava of Mishpatim
(page 100a): that he will not rise at the Resurrection of the Dead.
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Now, therefore, in the World to Come it is impossible to change one’s taste from what was drawn
down in this world, for the World to Come is a world that comes after the refinement:
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that is, after the refinement, [the light] from the encompassing Name Mah has already been drawn
down to become inner, a revelation of comprehension and delight to a created intellect; so the
good has already been refined and separated from the evil, for the evil has been pushed away en-

tirely and separated by itself, to become destroying angels and harmful spirits, etc.
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Whereas this world, which is the world of refinement, in which the Name Mah shines, refining

through Torah and mitzvos: here one can change oneself and turn from evil to good. [And see what
is written on the verse “And now, I pray, let [the power] be great,” etc.]
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And this drawing-down, so that there be this power of refinement of the Name Mah to refine the
Name Ban, is drawn from the level of the Supreme Will, “the will of all wills”; and of this they said,

“There is no reason for will,” etc., for it is above comprehension, etc.
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And this is [the meaning of]| “a satisfaction of spirit (nachas ruach), that I spoke and My will was
done”: that the Supreme Will, in which there is no reason or comprehension, is done and drawn

down. [And it may be that it is called nachas ruach
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because ruach (spirit) is the level of avir (air), or (light) [with a] yud, which is the source of the let-
ters of the Torah, as is explained elsewhere, in the explanation on “The mezuzah on the right,” etc.
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And see the Zohar, Terumah (end of 178b), and the Idra of Nasso, 130b.] And this is the level of the
Written Torah, which is above comprehension, for its essence is nothing
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but the letters, in their likeness and in their image; whereas the laws in their precise details cannot

be grasped from the Written Torah. For example, “And you shall bind them as a sign,” etc.:
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I do not know what it is, until our Sages, of blessed memory, came and explained: four sections,
“tat in Katfi,” etc.; and four compartments, their seams and their diagonal; and likewise, a sukkah
twenty cubits high, etc.
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This is the matter of the comprehensions of the will, for this is a receptacle for the will: specifically
in the measure that the Sages measured, to define each and every mitzvah “according to the law,

what is to be done,” then the Supreme Will rests and is revealed; and if not, it does not rest, etc.
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3. Now, “there is no drop that descends from above without two drops rising toward it,” etc.: these
are Chesed (kindness) and Gevurah (restraint). And the five Gevuros are five times esh (fire): the
level of ishah (woman), esh [and] hei; for there must be the level of fire from below upward,
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for “spirit brings spirit,” etc. “His left hand is under my head”: for the face of the ox, which is “on

the left,” is what lifts up the Congregation of Israel (Knesses Yisrael), the source of the soul of

Israel, and raises her “under my head,” through the level of the gevuros,
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the level of the left, the fiery enthusiasm of the soul; and from this one comes to self-nullification

(bittul), which is above enthusiasm, for “after the fire, a still, small voice,” etc.
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And as for what is written, “Havayah was not in the fire,” the Tikkunei Zohar answered: “There is
fire and there is fire; there is quaking and there is quaking,” etc.
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And in any case, even [compared with the fire] in which Havayah is, the still, small voice is never-
theless loftier, etc. [For fire is in the World of Beriah (Creation), where the Seraphim are, and the

still, small voice is from the level of Atzilus (Emanation).
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Now, in Atzilus (Emanation) too there are Atzilus, Beriah, Yetzirah and Asiyah; and this is “there is
fire and there is fire”: Beriah within Atzilus, etc. And there too the still, small voice is loftier, for it is

the level of Atzilus within Atzilus, etc.]
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But there must first be fire, which is an ascent from below upward, and afterwards the level of self-
nullification (bittul) is drawn down, like the matter of “the kohanim, the Levites.” And this is [the
meaning of] “My bread for My fire-offerings (le’ishai).”
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“My bread”: “Israel provide sustenance,” etc., just as food restores the soul, so that it spreads

through the body. “For My fire-offerings (le’ishai)”: for through the arousal from below (isarusa
dilesata), the fire of the hei, there is made above the fire of the yud, so that the fire from above de-
scends, etc.
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And this is “es korbani (My offering)”: alef-tav, the combinations of the letters from alef to tav; “ko-

rbani”: they become truly close (kerovim) to Me, so that the revelation of G-dliness and the very

Infinite Light (Or Ein Sof) rest in them, through

557 172 QW MIKRT B 513 R 1907 wnn awnl 77N aw T WK AWyl 0 wRRw SWRD “nne
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“My bread for My fire-offerings”: for from the fire of the hei there is made the fire of the yud; the

Name Mah is actually drawn down into it. And this is at the level of Malchus (sovereignty) of

Atzilus, the Name Ban, for “all Israel are children of [kings],” etc.

RIT M1°71 MPONOM AW NIRRT MIPAAY RIRT MR 97yn mhynd nunbn omney nen
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“My pleasing fragrance (rei’ach nichochi)”: from below upward, it arouses the mochin (intellect)

of Abba (Chochmah), which in exile are at the level of sleep and withdrawal, and fragrance is what

awakens, etc.

TPYNRR RITW 7PT IRNT 219 913 13977 .19 D100 NOWRT TMan YD 1710 YD X MmNt
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“Nichochi” is a term for bringing down and a term for rest: the drawing-down of self-nullification,

etc. That is, the level of the still, small voice, which is above even the level of the fire of the yud, etc.

likuteitorah.com/likkutei-torah/pinchas/2/ 12
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“You shall take care (tishmeru)”: “‘“Guard’: this is Mishnah,” so that there be a vessel for the revela-
tion of the Infinite Light at the level of ishai. As our Sages, of blessed memory, said, “Whoever oc-
cupies himself with Torah, the Holy One, blessed be He, studies opposite him”; and “My words that

I have put in your mouth,” literally; and this is “es korbani,”
11210 DIR IR NINT XD NINT D31 911°2 12 7wn) 7120770 1777 D7aR 3°7 NYART "9 °2

212 2000

for the Patriarchs were Chesed (kindness), Gevurah (restraint) and Tiferes (beauty): “they are
themselves the chariot”; and Moshe is the level of self-nullification: “and upon the likeness of the

throne, a likeness like the appearance of a man,” etc., the level of the Rider, etc.

13 11777 13131 RAR TI0° RITW 2917 °°12 DTN RN NINT PI0°2 903 7w >nan Xim o
And all this is from the level of Moshe, the level of self-nullification (bittul), “a likeness like the ap-
pearance of a man,” the level of the Rider, which is Yesod (foundation) of Abba: “And what (mah)
arewe?” etc.
@RI MY PORWS Wwn PNAw DRIAW® 212 NR 1% 577 DY K17 2102 NaD 0IRA ¥O° PR
And how does a person reach the level of self-nullification? It is through “Command (tzav) the chil-
dren of Israel”: that the level of Moshe should lower itself and be drawn
T°02 SNRY AWK "2 7°7°W RAR P12 77K OIPPR NARRY TUYY 712°M RNNED T TR
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down, so that there be togetherness (tzavsa) and connection. And through this, “and say (ve’amar-
ta) to them”: amirah (saying) is the level of Abba, so that there be “My words that I have put in your
mouth.” “To offer to Me in its appointed time (bemo’ado)”: mo’ed is an expression of “And I will

meet (ve’no’adti)” and of “who has not designated her (ye’adah),” etc.
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Ye’ud, mo’ed and no’ad are all expressions of designation (ye’ud), union and connection. For all

the drawings-down are from the level of Shabbos, “it is holy to you,” the level of Abba (Chochmah);

likuteitorah.com/likkutei-torah/pinchas/2/ 13
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but it is through Yom Tov, “a holy convocation,” the level of Imma (Binah), except that there too it
is the enclothing of Abba in Imma, etc.
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Pesach, from below upward, is the level of Avraham, the morning prayer: first the World of Asiyah

(Action), until Baruch She’amar; Pesukei deZimrah is the World of Yetzirah (Formation);
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and Yotzer Or is Beriah (Creation); and the Tefillah [the Amidah] is self-nullification (bittul) and a
drawing-down from above to below. Whereas Minchah, an expression of rest (menuchah), where

there is
QreIwn 9195 2pyew °8% 1°3°IRN PRY XOX 79201 P 9”3 12 ©° n°2y 7292 170 nPan ROR
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only the prayer of the Eighteen [Blessings]; and Maariv also has the Shema and the Amidah, except
that they do not lengthen [it], because Yaakov includes both of them. And the morning prayer too is

inclusive: the binding of Yitzchak within Avraham, etc.
12193 STIPD PR 71772 WURYY 1D N0 N2 LYY 2TV PIWSD XITW 71090 17N 19991 °% 73 an
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And mo’ed is also an expression of “and as a bride adorns herself (ta’deh) with her ornaments,”
which is a term for jewelry and adornment, the level of Keser (the Crown), etc. And see what is writ-
ten in the discourse beginning “These are the accounts,” on the matter of “the Tabernacle of the

Testimony (ha’eidus).”

13129 DR 90K 17999y 71T 1% 971213 P12 (27 770p A7) K¥%) KM 2129p DR 17197 19930

And see on the matter of “es korbani” in the Zohar, Part I, Vayetze (page 164b); and elsewhere it is
mentioned in the Zohar: “Netzach (victory) and Hod (splendor): of them it is said, ‘My offering,’”
etc.

likuteitorah.com/likkutei-torah/pinchas/2/ 14
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And see there, in the explanation on the verse “Go out and see,” at its end, that Netzach and Hod

are the level of the letters of the Torah, etc. And on the matter of “My pleasing fragrance,” in
Parshas Pekudei (end of 239a).
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And on the matter of “to offer to Me,” in Parshas Shemos (page 20b); and on the matter of “in its
appointed time,” in Parshas Lech Lecha (page 89b; and see there, page 88a, and in Parshas

Shemos, page 21, and in Parshas Pinchas, page 224a, page 226a and page 240a).
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And see the Midrash Vayikra Rabbah, section 2, and the Midrash Shocher Tov, chapter 19, on the

matter of “you shall take care to offer to Me,” etc. And see what is written on this matter on the
verse “And I will betroth you to Me,” etc.
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And see the Zohar, Part I, Parshas Vayechi (end of 245b), and what is written about this in the ex-
planation on the verse “My dove,” and on the verse “The Song of Songs,” etc.
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A summary of the explanation of the verse “Command the children of Israel”: tzav (command) is
an expression of tzavsa (togetherness), that the level of Moshe be drawn down to be together as one
with the children of Israel. (And see what is written at the end of the discourse beginning “And you

shall command.”)
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And through this, “and say to them”: for through this the power of speech will be drawn down to

them, so that there be a union and self-nullification (bittul) of man’s speech in the word of G-d.

(And see what is written in the discourse beginning “The heads of the tribes,” on “saying: This is

the thing,” and what is written at the end of the discourse beginning “Moshe would speak.”)
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And this is “es korbani”: es, they are the level of the letters from alef to tav; they themselves are

“korbani,” close to Me, and they bring Me close, as it is written, “And My words that I have put in

your mouth”: the Holy One, blessed be He, reads and studies opposite him.
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(See what is written at the end of the discourse beginning “And you shall command,” mentioned
above, on “from the children of Israel”; and see what is written in the discourse beginning “And I
besought,” on “at that time,” and in the discourse beginning “And you shall know this day,” on

“And you shall love.”) And through this there will also be “My bread for My fire-offerings.”
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Ishai is esh yud (the fire of the yud), which is the level of the fire that descends from above, from
the level of the light that encompasses all worlds (sovev kol almin), to raise up the element of fire in
his animal soul, the level of ishah, esh hei (the fire of the hei).
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(And see what is written in the discourse beginning “And it shall be tzitzis for you,” and at the end
of the discourse beginning “When you go out,” on “and Havayah will deliver him”; and see there,
in the discourse beginning “Therefore the speakers of parables say,” on the matter of “the flame of
Yah”; and what is written in the discourse beginning “You are standing,” on the matter of “For
Havayah your G-d is a consuming fire”; and what is written at the end of the discourse beginning

“For on this day He shall atone,” on the matter of “in the cleft of the rock.”)
WX 7107 0IN °12 079 99771 anR 53) 1701701 PRAWS SN 2y RIT T1° YR N2T 1N mownnY
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For this drawing-down of the level of the fire of the yud is through “My bread”: “Israel provide sus-
tenance.” (For bread is transformed into blood, the level of warmth and of the element of fire; and
this is the offerings, which are called “My bread.” And see in Me’orei Or, the letter lamed, section

21, several levels that are called “bread” and “double bread” (lechem mishneh).
(P99 RIT WK QP OR 00 wUR Y T WX ON2D WRD onnk Pl WX YR °N2T wNed v
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And it can be explained that the level of ishah, the fire of the hei, is called “My bread” for “My fire-
offerings,” for the level of the fire of the yud, in the manner of what is written, “except the bread
which he ate”) (Vayeshev 39:6); and likewise, “Call him, that he may eat bread,” in Parshas
Shemos, 2:20.
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That is to say, it is a union of giver and receiver, in the manner of “‘on the day of his wedding’: this
is the Giving of the Torah.” For the yud is the level of the giver, as in “with the yud the World to
Come was created,” and the hei is the level of the receiver, as in “with the hei this world was

created.” And this is also the matter of “My pleasing fragrance.”
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(Or it can be said that for there to be “es korbani,” that the letters be close to Me, is through “My
bread for My fire-offerings”; for through the arousal from below (isarusa dilesata) a higher level is
drawn down into the Torah; and the matter of “My pleasing fragrance” is the drawing-down of the
still, small voice, which is above the level of the fire of the yud.)
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And afterwards there must be “you shall take care (tishmeru)”: “‘Guard’: this is Mishnah,” so that
the level of “My fire-offerings,” the fire of the yud, be guarded in a person’s heart (so that it not be
at the level of “one who expels”). And all this is the level of speech, which is the study of Torah, of

which it is said, “es korbani” and “you shall take care.”
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And the level of thought, which is prayer, of this it is said, “to offer to Me”: the drawing-down of the
Infinite Light (Or Ein Sof) that is in Chochmah (wisdom), the level of Shabbos Kodesh (holy). “In its

appointed time”: Yom Tov, the three festivals,

N(7aira¥imhi 5y 1YY '{’51?‘! %) P17 °n° noana WP 212 0°2°Wnm WP PRIpn onw
which are “holy convocations” and draw the level of holiness into the prayer of the weekdays (in
the manner of ordinary food prepared in the purity of holy things).

TP TR 27y UUh 12392 NI R”IR TIN° 901 179922 5 2"1,7?'1’? IR 1”9 TIA° 901 2129 NRT N

S2OM20P LT I NIV 19w LY TN 1ownn

And it seems that “es korbani” is the union of Z’eir Anpin and Nukva, whereas “to offer to Me in its
appointed time” is the union of Abba and Imma (Chochmah and Binah); and it is like what is writ-
ten on the verse “These are the accounts of the Tabernacle”: the union of vav and hei; “the

Tabernacle of the Testimony”: the union of yud and hei. And this level is called li (to Me),
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for the union of Abba and Imma is rooted in Atik and in the Infinite One (Ein Sof). And see the

Zohar, Part II (Beshalach, 63b), on the verse “From the depths I called You,” and in Parshas

Terumah (134b), on the verse “That they take for Me an offering.”
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And although the offering is essentially the drawing-down of mayin duchrin (masculine waters)
from Z’eir Anpin, as is written in Iggeres HaKodesh, section 28, nevertheless it is written, “And
Havayah turned (vayisha) to Hevel”: the drawing-down of the shin-ayin (370) lights. And see the
Ramaz at the beginning of Parshas Tzav: “the Holy of Holies, three heads,” etc.
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And see on the matter of “Command,” etc., “you shall take care to offer,” in the Gemara, the fourth
chapter of Taanis (26a), [and] the ninth chapter of Pesachim, 96a.
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And in the Rabbos: Bereishis (end of section 16), on “to work it and to guard it”; Toldos (end of sec-
tion 65); Parshas Tzav (end of section 7); Emor (end of section 27); Bamidbar (section 7); Nasso,
section 12 (246¢);
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the end of Parshas Behaalos’cha (265a), on the verse “Gather for Me”; the beginning of Parshas
Pinchas, and its end; Shir HaShirim Rabbah (11c), at the end of the passage “Your neck with strings

of beads”;
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in the Pesichta of Eichah (51a), at the end of the passage beginning “But they, like Adam, trans-
gressed the covenant”; Shir HaShirim Rabbah (35b), at the end of the passage “Your head upon you

is like Carmel.”
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