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“Command the children of Israel and say to
them: My offering, My bread for My fires”

Only in this world, through Torah, mitzvos and teshuvah, can a
person draw the Infinite Light itself, sovev kol almin, upon his
soul, higher than all the graded revelation of Gan Eden; that is
why here, and not in the World to Come, the lowest can be turned
back to the highest. The offerings embody this: the fire of the
animal soul, the “fire of hei,” rises and is met by the “fire of yud”
descending from sovev kol almin, visibly in the Temple and,

through prayer and Torah study, within the soul.
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THE BIG IDEA

Only in this world, through Torah, mitzvos and teshuvah, can a person draw the
Infinite Light itself, sovev kol almin, upon his soul, higher than all the graded rev-
elation of Gan Eden; that is why here, and not in the World to Come, the lowest can
be turned back to the highest. The offerings embody this: the fire of the animal
soul, the “fire of hei,” rises and is met by the “fire of yud” descending from sovev
kol almin, visibly in the Temple and, through prayer and Torah study, within the

soul.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar asks why “and say to them” is repeated in the passage of the daily offering, why “a pleas-
ing fragrance” is said of the offerings in particular, and why only the offerings depend on the Holy
Temple. It answers by contrasting two worlds. The World to Come is the revelation of memalei kol
almin, divided into fixed levels, so a soul there stays as it made itself and its soiled garments must be
removed for it. This world, still being refined, receives an illumination of sovev kol almin, which
“makes equal small and great,” so here a person can choose, return in teshuvah and turn his longing
to G-d. The offering, of the element of fire, is the fire below that rises to meet the fire from above; “My
bread” is the arousal from below that draws that fire down, and “a pleasing fragrance” joins ascent and
descent in G-d’s gratification that His will was done. Torah study (the speech of the offerings) and
prayer (their thought) do the same within the soul; only in the Temple, a supremely lofty encompass-

ing light, could the fire descend physically.

OUTLINE

1 The questions 11-2

The offerings, like every mitzvah, have thought (prayer), speech (study of their laws) and action (the sacri-
fice); the two “and say”s correspond to these. Why is “a pleasing fragrance” said only of the offerings, and
why do they alone depend on the Temple?

2 This world and the World to Come 13-8

“Today to do them”: only this world has free choice and teshuvah. In the World to Come a soul cannot free
itself from the garments it soiled, and needs the “hollow of the sling.” There the revelation is memalei kol
almin, graded and fixed like the organs of a body; here Torah and mitzvos draw down sovev kol almin, be-
side which Gan Eden is only a radiance. This world is like an embryo whose form can still change.
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The power of teshuvah

Memalei kol almin, drawn from Malchus, descends even into the kelipos; teshuvah, an illumination of
sovev, returns that life-force to its root. First iskafya, subduing desire, then is’hapcha, turning the heart’s
longing to G-d: ishah, the fire of hei, returns to ish, the fire of yud. Hence one hour of teshuvah and good
deeds outweighs all the World to Come, and “Return unto Havayah your G-d” and “One—and you shall
love” mean revealing sovev within memalei.

The fires of the offering

The animal offering is of the element of fire; the fire below rises and merges with the fire from above, as
prayer kindles the animal soul with the angels’ fervor. “My fires” is the fire of yud from sovev; “My bread”
is the arousal from below that draws it down; “a pleasing fragrance” is ascent and descent together, the
Supernal Will above Chochmah drawn into doing. Shacharis is the ascent, Minchah the drawing-down.

Torah study and prayer

Es korbani, the letters of the Torah, unite a person’s speech with the divine speech through Moshe’s qual-
ity of bittul. The Written Torah “calls” G-d by His Names; the Oral Torah “keeps,” giving bounds to the
Supernal Will and keeping the fire of love fixed in the heart. Prayer is drawn from the holiness of Shabbos
through the festivals, which correspond to the patriarchs and the three daily prayers.

Why the offerings need the Temple

In every mitzvah the fire from above is revealed in the soul, which can happen anywhere; in the offer-
ings it was revealed physically. A revelation in the physical world, like the Splitting of the Sea, needs a
source above the hidden world itself, and the Temple, a supremely lofty encompassing light, is that

19-13

M14-18

119-21

122-23

source.

KEY CONCEPTS

the light that fills all worlds (memalei kol

almin) 7n%y 95 xonn

The divine light measured to each world by its level, drawn
from Malchus; it is the revelation of the World to Come and
Gan Eden, divided into fixed levels that cannot change.

the light that encompasses all worlds (sovev kol
almin) 7°1n%y 95 2210

The Infinite Light itself, hidden and beyond all levels,
which “makes equal small and great”; it is drawn down in
this world through Torah, mitzvos and teshuvah, and is the
source of the fire that descended on the altar.

the fire of yud and the fire of hei 77 wx) > wx

The maamar’s reading of ish and ishah, and of le’ishai,
“My fires”: the fire from above, from sovev kol almin, and
the fire of the animal soul below, which rises to meet it.
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iskafya and is’hapcha X257nR3 X°25NK

Subduing the desire for forbidden things, and then trans-
forming the heart’s longing so that it is directed to G-d
alone.

teshuvah (return) 721wn

An illumination of sovev kol almin that returns life-force
from the lowest depths to its source, so that “their end is
wedged in their beginning”; possible only in this world.

the hollow of the sling (kaf hakela) y7p11 72

The purgation of a soul after death, flung about by the
worldly thoughts it pursued, because it cannot remove its
soiled garments by itself.

calling and keeping 1177w xR

The Written Torah, made of G-d’s Names, “calls” Him near
(es korbani); the Oral Torah, the receiving vessel that gives
bounds to the Supernal Will, “keeps” (tishmeru) the fire of
love in the heart.
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SECTION 1 - 1-2

The questions
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“Command the children of Israel and say to them: ‘My offering, My bread for My fires,’” etc.; “And
say to them: ‘This is the fire-offering,’” etc.
The maamar opens with Numbers 28:2-3, the command that introduces the daily offering (the tamid) and

the offerings of Shabbos and the festivals in Parshas Pinchas. The verse calls the offerings “My bread” and

“My fires,” words the maamar will interpret later.
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[We need] to understand what [is meant by] “and say,” “and say,” twice. Now, all the mitzvos a per-
son must fulfill in thought, speech and action; and so too with the offerings: thought—this is
prayer, “the service of the heart,” which corresponds to the offerings.
The Alter Rebbe notes that “and say to them” appears twice in two consecutive verses, and asks why. He be-
gins with a general principle: every mitzvah is fulfilled in thought, speech and action, and for the offerings
the “thought” is prayer, which the Sages call “the service of the heart” and which was instituted to corre-
spond to the offerings.
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And speech is the study of the Torah of the offerings: “Whoever occupies himself with the Torah of
the burnt-offering,” etc. And the service of the offerings themselves, “lambs in their first year,”
etc., is the action.

The “speech” of the offerings is studying their laws, for the Sages taught that whoever occupies himself with

the laws of an offering is as though he had brought it. The “action” is the actual offering of the animals, such
as the two yearling lambs of the daily offering.
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Now, “And say to them: ‘This is the fire-offering,’” etc., is said of the action of the offering itself;
and the first verse, “Command the children of Israel and say to them,” refers to the level of thought
and speech.

The answer to the double “and say”: the second verse, which goes on to name the actual animals, speaks of

the physical act of offering, while the first, general verse speaks of the offerings’ thought (prayer) and speech
(Torah study).
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And the explanation of this matter: Now, we need to understand the matter of “a pleasing
fragrance,” which is said of the offerings, and which our Sages, of blessed memory, explained: “It
is a gratification before Me, that I spoke and My will was done.” For this applies to all the mitzvos;
why, then, is it said of the offerings specifically?

Now the Alter Rebbe raises the questions the maamar will answer. The Torah calls the offerings “a pleasing

fragrance,” which the Sifrei explains as G-d’s gratification that His will was done; but every mitzvah fulfills
G-d’s will, so why is this said of the offerings in particular?
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And also [we need] to understand why the service of the offerings depends specifically on the Holy
Temple, whereas the other mitzvos, and Torah study, which is equal to them all, and even the
thought and speech of the offerings—which are prayer, which corresponds to the offerings, and the
study of the Torah of the offerings—can be fulfilled also at a time when the Holy Temple is not
standing.

A second question: why can the offerings themselves be brought only in the Holy Temple, while all the other

mitzvos, Torah study (which the Mishnah says equals them all), and even the prayer and study that stand for

the offerings can be fulfilled anywhere, even when the Temple is not standing?
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SECTION 2 - 13-8

This world and the World to Come
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However, all this will be understood by first understanding what is written, “Today to do them”—
and not tomorrow to do them: that this world specifically is the world of action, and in it the choice
was given into the hand of man, to choose good;

To answer, the Alter Rebbe first explains the Sages’ reading of “Today to do them”: today, in this world, is the

time for doing, and not tomorrow, in the World to Come. Only this world is the world of action, where a per-
son is given the freedom to choose good.
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and not only that, but even if he has already committed a transgression, he is able to return in
teshuvah (return) and come back to the service of G-d.

That freedom includes undoing a wrong: even after sinning, a person in this world can return to G-d through
teshuvah and resume serving Him.
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Whereas in the World to Come, choice is not free in the hand of man; rather, as he was drawn in
this world, so he remains in the World to Come. And although he sees there a revelation of
G-dliness with surpassing eminence, and there is the self-nullification (bittul) of the created be-
ings, as it is written,

In the World to Come a person has no such freedom; he stays as he made himself in this life. This holds even

though G-dliness is revealed there far more powerfully than here, and every created being there is visibly
nullified before G-d.

likuteitorah.com/likkutei-torah/pinchas/1/ 6



LIKKUTEI TORAH - PARSHAS PINCHAS - MAAMAR 1 °129p DR TYoR NNRY DRAW? 212 DX IX...

RIAOR 22799 1907 D02 Pna2 oW on XPUDY MIDORpI 190ARY 2,0MnNwn 0 DOMwn Rax)
NN WO NIMOY 1°NINIY AT T0KRMY 73017 IRYEITY w012 1I1PYH D137 PR D7EYNT 2 ROTIRT
Sy DNR eI

“And the host of the heavens bow down to You”; and even the kelipos and the sitra achra (the other
side) are there in a state of bittul, for they call Him “the G-d of gods”—nevertheless he is unable to
rule over his soul, to bring it out of the confinement and the prison of the body and its powers, and
of the powers of the animal soul, after which he was drawn in this world.
Nehemiah’s verse describes the hosts of heaven bowing down before G-d, and even the forces of unholiness
acknowledge Him there, calling Him “the G-d of gods,” a phrase the Talmud uses of the nations. Yet for all

this revelation, the soul there cannot free itself from the body’s drives and the animal soul it followed in this
life.
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And this is the matter of the “hollow of the sling”: that they sling him and hurl him and cast him
down in his thoughts, in which he was drawn along in this world, in the vanities of the world; they
make sport of him and show him as though he were still standing in this world, thinking and speak-
ing and acting as was his way. For

This is the “hollow of the sling,” a phrase from Avigail’s words to David (1 Samuel 25:29), describing a pur-

gation in which the soul is flung about by the very worldly thoughts it pursued in life. As a kind of mockery, it
is shown itself as though it were still in this world, thinking, speaking and acting as it used to.
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thought, speech and action, which, as is known, are three kinds of garments in which he was en-
clothed in this world, become for him garments of sackcloth and soiled garments in the World to
Come, which clothe the soul from its head to its feet; and as our Sages, of blessed memory, said: “It
envelops him,” etc.
The reason is that thought, speech and action are the soul’s three “garments,” as explained in Tanya, chap-
ter 4. When a person clothed himself in them for worldly vanities, they become in the World to Come sack-

cloth and soiled garments covering the soul from head to foot; as the Talmud says, a transgression “en-
velops” the one who commits it.
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And “a prisoner cannot release himself,” etc.; only as in the matter of what is said, “Remove the
soiled garments,” etc.—“remove,” specifically. [And see concerning the matter of the hollow of the
sling in the Zohar, Part II, Beshalach, page 59a; Mishpatim, 99b; Terumah, 142b;

The soul cannot take these garments off by itself, just as “a prisoner cannot release himself” from prison;
they must be removed for it, as in Zechariah’s vision, where others are told to “remove the soiled garments”
from the High Priest Yehoshua. The bracket that begins here lists the Zohar’s discussions of the hollow of the
sling.
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Vayechi, page 217b; Vayera, page 106b; Vayikra, page 24, end of side b, [and] 25a; and the begin-
ning of Parshas Balak, 186a;

These are further Zohar passages on the hollow of the sling, in Part I of the Zohar (Vayechi, Vayera) and Part
III (Vayikra, Balak).
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and in the Zohar HaRakia, Parshas Vayechi, on page 225a.] And the reason for the difference and
distinction between this world and the World to Come is that in the World to Come, “there is noth-

ing that does not have its place”:

The list ends with the Zohar HaRakia, a commentary on the Zohar. Then the Alter Rebbe gives the reason
this world differs from the World to Come: there, in the words of the Mishnah in Avos, “there is nothing that

does not have its place,” and everything stays fixed in its own station.
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for each level is separate from its fellow; the angels and the souls of holiness are separate, each by
itself; and evil has no connection at all with good. Therefore, in the place where evil is drawn, good

is not drawn at all.

In the World to Come each level is set apart from the next: angels and holy souls each have their own place,

and evil has no contact with good at all, so where evil has been drawn, no good is drawn.
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Whereas in this world, the good is drawn even into the place where there is evil; and therefore,
even though one has committed a transgression, he can perform a mitzvah, and he is able to

change his taste from evil to good.

In this world, good reaches even where evil is. That is why a person who has sinned can still do a mitzvah
and change his “taste,” what he relishes and is drawn to, from evil to good.
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And the explanation is: in the World to Come, a revelation of the Infinite Light (Or Ein Sof), blessed
be He, is drawn there; for this is why Gan Eden is the delight of the souls, who delight in G-d

through their comprehension

The deeper explanation: what is revealed in the World to Come is the Infinite Light as it comes into revela-
tion. That is why Gan Eden consists of the souls’ delight in G-d through comprehending Him.
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and their intellectual grasp of the Infinite Light, blessed be He, which is drawn to them in the mode
of revelation and comprehension. And in this revelation and this comprehension there comes
about a multitude of divisions of levels without end, from world to world, among the angels and

souls.

Because this light comes as revelation and comprehension, each being receives it according to its capacity.
This produces an endless multitude of distinct levels among the angels and souls, “from world to world.”
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Although they all receive from the Infinite Light, blessed be He, this is like the soul that spreads
through the body: although in the soul itself there is no division, nevertheless

Although they all receive from the one Infinite Light, the Alter Rebbe compares this to the soul in the body:
the soul itself is not divided.
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the eye receives the power of sight, etc., and each limb receives a particular power that its fellow
does not receive, to the point that the action of one does not resemble that of its fellow.

Even so, each organ receives a distinct power from it, the eye sight and so on, so that no two organs do the
same work.
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And so, by way of analogy, [is] the whole order of the chain of descending worlds (hishtalshelus):
the camp of Michael [serves] with love specifically, and the camp of Gavriel with awe, etc.; and each
tzaddik has a dwelling of his own. And just as it is impossible to change the function of the limbs, to
make a head out of a foot,

So too the whole order of the worlds: each rank of angels serves in its own mode, Michael’s camp with love

and Gavriel’s with awe, and each tzaddik has his own dwelling in Gan Eden. It is like the organs of the body,
whose functions cannot be exchanged: a foot cannot be made into a head.

s2% 0PIy D99 RITW Y7ORN w3 PRI T MR0A 27y MPYRAYIT 970 P03 MR 9woR X 90
N3N

so it is impossible to change the revelation of the order of hishtalshelus in the World to Come. And
this revelation is called by the name “the light that fills all worlds” (memalei kol almin), for it is

[present] to each world according to its level.

In the same way, the order of revelation in the World to Come cannot be changed. This revelation, measured
to each world according to its level, is called “the light that fills all worlds” (memalei kol almin).
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Therefore, once a person has drawn upon himself the garments of this world and soiled garments,
it is no longer possible to draw upon him the revelation of the Infinite Light (Or Ein Sof), blessed be
He, in the World to Come.

Therefore a soul that has clothed itself in this world’s garments and soiled them cannot, in the World to

Come, have the revelation of the Infinite Light drawn upon it, for the revelation there is strictly measured by
level.
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Whereas the drawing-down of the Infinite Light, blessed be He, that is in this world is through
Torah and mitzvos, “which a person shall do,” in action, speech and thought; for this drawing-
down is from the level of “the light that encompasses all worlds” (sovev kol almin). For through ful-
filling the Torah

In this world, however, the Infinite Light is drawn down through Torah and mitzvos done in action, speech

and thought. This drawing-down comes from “the light that encompasses all worlds” (sovev kol almin),
which is not divided into levels.
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and the mitzvos, in which the Infinite Light, blessed be He, is enclothed in His very Self and His
glory, as it were—[the light of which it is said,] “no thought can grasp Him”—he draws the Infinite
Light, blessed be He, itself, the sovev kol almin, upon his soul; and this is far, far above the revela-
tion of comprehension that is in Gan Eden.

The Infinite Light itself, which no thought can grasp, is enclothed in the Torah and the mitzvos, so by fulfill-

ing them a person draws that very light, sovev kol almin, upon his soul. This is far higher than the compre-
hension the souls enjoy in Gan Eden.
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And as is written in Sefer Shel Beinonim (Tanya), chapter 48: that sovev kol almin is the level of
hiddenness and concealment, and memalei kol almin is the level of revelation, only that it is in
many and mighty contractions (tzimtzumim) and [in] the mode of limitation; whereas sovev kol
almin is in the mode of the infinite (Ein Sof), etc.

The Alter Rebbe refers to Tanya, chapter 48: sovev kol almin is hidden and concealed, while memalei kol
almin is revealed, but only through many great contractions and within limits; sovev is infinite.
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Now, that revelation which is in Gan Eden is only a mere radiance from his Torah and his service,
etc.; and as it is written, “to work it and to guard it”: that the person draws down Gan Eden,
The revelation in Gan Eden is only a “radiance” of the person’s own Torah and service. The verse says Adam

was placed in the garden “to work it and to guard it,” which the Alter Rebbe reads to mean that a person’s
service is what draws down Gan Eden.
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that is, the revelation of G-dliness in Gan Eden and the delight of the souls, etc., as is explained
elsewhere. But the Infinite Light (Or Ein Sof), blessed be He, itself, the light that encompasses all
worlds (sovev kol almin), “is equal and makes equal small and great,” and before Him, “darkness is
as light.”
That is, a person’s service produces the revelation of G-dliness and the delight the souls enjoy there. But the
Infinite Light itself, sovev kol almin, is beyond all levels: in the words of the High Holiday hymn “Vechol

Ma’aminim,” He “is equal and makes equal small and great,” and as the Psalm says, before Him “darkness is
as light.”
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And the angels ask, “Where is the place of His glory?” and they say, “The whole earth is full of His
glory.” Therefore, even though he has descended very, very low, he is able to ascend very, very
high; and “their end is wedged in their beginning.”
In the Kedushah the angels ask, “Where is the place of His glory?” and answer with Isaiah’s words, “The
whole earth is full of His glory”: the light they cannot locate even above fills every place, the lowest included.

Therefore one who has fallen very low can rise very high, for, in the words of Sefer Yetzirah, “their end is
wedged in their beginning”: the lowest point is bound to the highest.
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And the explanation is: the analogy explained above, that it is impossible to make a head out of a
foot, applies to the World to Come, which is “a clear world,” one that has already been refined,
where everything is in its place—the head a head and the foot a foot, etc.; therefore it is impossible
[for it] to change.

The analogy of the limbs (a foot cannot become a head) holds only for the World to Come, which the Talmud

calls “a clear world.” There the sorting of good from evil is finished and every being is fixed in its place, so
nothing can change.
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Whereas in this world, which is before the refinement, and is the world of action and of refinement,
it is like the fetus before its formation is complete, when the head and the foot are included togeth-
er in the drop in the mother’s womb, so that its formation can change in several ways (as is written
in the Gemara, Berachos)

This world is still in the process of refinement (birur), the sorting out of good from evil. So it is like an em-
bryo whose head and feet are not yet distinct, and whose formation can still turn out in different ways.
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(page 60a), and in Orach Chaim, section 230: that within forty days of the fetus’s formation, prayer
avails that she bear a male, etc.

The Gemara in Berachos teaches that within forty days of conception, prayer can still affect whether the
child will be male, because its formation is not yet fixed; the Shulchan Aruch (Orach Chaim 230) rules that

such a prayer after forty days is a vain prayer. So too a person in this world can still be changed.
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SECTION 3 - 19-13

The power of teshuvah
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2. And this is the matter of the power of teshuvah (return): to return the life-force (chayus) that is

drawn very, very low to its source and root, so that “their end is wedged in their beginning.”

The second section of the maamar begins. This is what gives teshuvah its power: it takes life-force that has
descended to the lowest levels and returns it to its source, joining the end to the beginning.
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For that which has descended very, very low is at the level of the light that fills all worlds (memalei
kol almin), which is drawn from the attribute of His sovereignty, may He be blessed—“Your king-
ship is a kingship over all worlds,” and “His kingship rules over all”’—from which is drawn the
chain of descent (hishtalshelus) of the levels from world to

What descends is memalei kol almin, the light drawn from G-d’s Malchus, the attribute through which He

rules the worlds, as the Psalms say, “Your kingship is a kingship over all worlds” and “His kingship rules
over all.” From Malchus comes the whole graded chain of worlds.
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world; for the lower anything descends, the more the revelation of the Infinite Light (Or Ein Sof),
blessed be He, descends and diminishes. For the revelation is [expressed] in there being self-nulli-
fication (bittul), since the Infinite Light, blessed be He, rests and is revealed only in one who is nul-
lified, etc.

At each lower step the revelation of the Infinite Light grows smaller, because revelation shows itself as bittul:

the Infinite Light rests and is revealed only in what is nullified before it, and the lower worlds are less
nullified.
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And in the World of Atzilus (Emanation), the revelation there is great and mighty, to the point that it
is in a state of complete self-nullification (bittul) and unity. And from there it is drawn and de-
scends to the World of Beriah (Creation), where that revelation, to bring about bittul, bears no com-
parison to the World of Atzilus, etc.

In Atzilus the revelation is so great that everything there is completely nullified and one with G-d. In Beriah,
the world below it, the nullification that revelation produces is incomparably less.
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And the furthest point of the descents of the levels of holiness, in the lowest levels of the World of
Asiyah (Action), is the matter of bowing at Modim; of which our Sages, of blessed memory, said:
“One who does not bow at Modim”—who has not reached even this level of bittul—becomes a snake,
of kelipah (the husk) and the sitra achra (the other side). And in the Zohar they said that he will not
rise at the resurrection of the dead.

At the lowest point of holiness, in Asiyah, the least degree of bittul is bowing at Modim, the thanksgiving

blessing of the Amidah. The Talmud says that the spine of one who does not bow there becomes a snake,

meaning that he falls to kelipah, and the Zohar says that such a person will not rise at the resurrection.
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Now, it is written, “Her feet go down to death”: that [Malchus| descends, in the concealment of the
level, to give life to and to be enclothed in kelipas nogah, and below kelipas nogah—from where
physical influences and the power of evil are drawn and flow, etc.

Proverbs says, “Her feet go down to death.” Here it is read of Malchus: its lowest extremity descends, hidden,

to give life to kelipas nogah (the husk that mixes good and evil) and even to the kelipos beneath it, from
which physical influences and the power of evil draw their existence.
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And by the power of teshuvah (return), which is an illumination from the level of the light that en-
compasses all worlds (sovev kol almin), the life-force will return to its source and root, and “their
end is wedged in their beginning”; that is, “darkness is transformed into light,” etc.

Teshuvah is an illumination from sovev kol almin, which is above all levels, so it can bring this life-force
back to its root. This is “the transformation of darkness into light.”
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(And see in the Pardes, at the end of Sha’ar Erchei HaKinuyim, the entry “Teshuvah”; these are his
words: “And this teshuvah is through Keser Elyon (the Supernal Crown) being revealed from the

”

head of Atzilus, and it descends and pierces down to Malchus,” etc.; “then she returns to her
place,” etc.; see there. And see in Parshas Vayikra) (end of page 15b and page 16a), and in the
Mikdash Melech and in the Ramaz there.
The Pardes (Pardes Rimonim, by Rabbi Moshe Cordovero) explains that teshuvah comes about when Keser
Elyon, the Supernal Crown at the head of Atzilus, is revealed and pierces down to Malchus, and then Malchus
returns to its place. The text also points to the Zohar on Vayikra and to its commentaries, the Mikdash
Melech and the Ramaz.
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And from all this, the matter of the ascents of Malchus on Yom Kippur, which is the day of teshu-
vah, will also be understood. And see in Parshas Emor (page 100b); and see what is written at the

end of the discourse beginning “For on this day He shall atone,” etc.

The same idea explains the ascents of Malchus on Yom Kippur, the day of teshuvah. The text points to the
Zohar on Emor and to the end of another discourse, “For on this day He shall atone.”
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And first there must be iskafya (subjugation): that is, the love of alien things, in actual deed, should
be in the mode of iskafya—“and you shall not stray,” etc., “after which you go astray (zonim),” etc.
Before transformation must come iskafya, subjugation: a person must actively hold back his desire for for-

bidden things, as the verse warns, “Do not stray after your heart and after your eyes, after which you go
astray.”
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One is called zonah whose heart is aflame after alien things. And even the matters of his body that
he needs should not be with fervor and burning of the heart, but only with coolness, and as though
he were compelled [to them], etc.

The verse’s word for straying (zonim) shares its root with zonah, a harlot: one whose heart is aflame with de-

sire for alien things. Even a person’s genuine bodily needs should be met without passion, coolly, as if under
compulsion.
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And the power of longing that remains in the heart should be transformed toward G-d alone, to be
[as in] “and your longing shall be for your husband (ishech).” “This shall be called ishah
(woman)”—esh hei (the fire of hei)—“for from ish (man) was this taken”—esh yud (the fire of yud).
And this is because “their end is wedged in their beginning,” etc.
The longing that remains should then be turned to G-d alone, as in “your longing shall be for your husband.”
The Alter Rebbe reads ishah (woman) as esh hei, “fire of hei,” and ish (man) as esh yud, “fire of yud”: the

lower fire was taken from the higher one and can therefore return to it, for the end is bound to the
beginning.

likuteitorah.com/likkutei-torah/pinchas/1/ 17



LIKKUTEI TORAH - PARSHAS PINCHAS - MAAMAR 1 °129p DR TYoR NNRY DRAW? 212 DX IX...

Y7omn "2 N33 0 2PMYA °M 90 7MY °°n Pon Mya vy 1wna R ayw no° i 12
DVTAT W TY MY IRIDM 1AIWN 791 DOV N 701 ARNIY N0 IN107n NTAn JwnIn

And this is [the meaning of]: “Better is one hour of teshuvah (return) and good deeds in this world
than all the life of the World to Come.” For the life of the World to Come is at the level of the revela-
tion of the light that fills all worlds (memalei kol almin), which is drawn from the attribute of His
sovereignty, may He be blessed; as in the saying, “Singular One, Life of the worlds, King, praised
and glorified forever and ever is His great Name.”

This explains the Mishnah in Avos: one hour of teshuvah and good deeds in this world is better than all the
life of the World to Come. The life of the World to Come is the revelation of memalei kol almin, drawn from
Malchus, as expressed in the words that close the blessing Baruch She’amar.
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The meaning: “Singular One” is He alone, may He be blessed; and “Life of the worlds, King” means

that all the life-force of the worlds is only the level of “King”; and what

The Alter Rebbe reads that phrase closely. “Singular One” is G-d as He is, alone; “Life of the worlds, King”
means that the life-force of all the worlds comes only from His aspect of “King,” Malchus.
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is praised and glorified, even “forever and ever,” is only “His great Name,” the level of a name
alone. Whereas teshuvah and good deeds are from the level of the light that encompasses all worlds
(sovev kol almin), as mentioned above.

Even what is “praised and glorified forever” is only “His great Name,” and a name is not the essence of the

one who bears it. Teshuvah and good deeds, by contrast, reach sovev kol almin, as explained above.
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And this is [the meaning of] “Return, O Israel, unto Havayah your G-d”: that is, that you return so
much, until Havayah—the Infinite Light (Or Ein Sof), blessed be He, the sovev kol almin—becomes
“your G-d,” in a revealed way.

So Hosea’s call, “Return, O Israel, unto Havayah your G-d,” is read: return so fully that Havayah, the Infinite

Light that encompasses all worlds, becomes “your G-d” in a revealed way, revealed to the person himself.
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And along these lines it is said, “And you shall love Havayah your G-d,” and this refers to “One,”
which is just before it: that is to say, “One—and you shall love”; meaning, the level of “Singular

One,”

The verse “You shall love Havayah your G-d” comes right after “Havayah is One” in the Shema, and the Alter
Rebbe reads the two together: “One—and you shall love.” The “One” is the level of “Singular One” from the
previous paragraph.
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which is the level of the light that encompasses all worlds (sovev kol almin), shall be revealed in
[the level of] “Life of the worlds, King,” which is the level of the lower unity (yichuda tata’ah); that
is, to bind and unite the higher unity (yichuda ila’ah) with the lower unity.

Love of G-d is to bring that level, sovev kol almin, into revelation within “Life of the worlds, King,” which is
memalei and the lower unity. Love thus binds the higher unity, in which the worlds are nothing before G-d,
with the lower unity, in which G-d is found within the worlds.

SECTION 4 - 114-18

The fires of the offering
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3. But how will the drawing-down of the indwelling of the Infinite Light (Or Ein Sof), blessed be He,
itself upon one’s soul come about—|the light] which is sovev kol almin, which “no thought can
grasp,” etc., and which is “not of any of the attributes,” etc.?

The third section begins with the central question: how can the Infinite Light itself, sovev kol almin, which

no thought can grasp and which is not of any of the Sefiros (“not of any of the attributes,” in the words of
Patach Eliyahu), come to rest upon a person’s soul?
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Now, this is through the matter of the service of the offerings, of which it is said, “My bread for My
fires.” For the offering, which is from the animal [kingdom], is from the element of fire; for the four

levels—inanimate, vegetative, animal and speaking—correspond to the four elements.

The answer is the service of the offerings, which the verse calls “My bread for My fires.” An animal offering
belongs to the element of fire, because the four kinds of creation (inanimate, vegetative, animal and speak-
ing) correspond to the four elements.
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Earth is the inanimate; water is the vegetative, for water makes things grow, etc., and it is written,
“who sow beside all waters,” etc.; and fire is the level of the animal, for “His ministers, a blazing

fire,” are the face of a lion, the face of an ox, etc.,

Earth corresponds to the inanimate and water to plants, since water makes them grow (Isaiah speaks of those
who sow “beside all waters”). Fire corresponds to animals, for the angels, called “His ministers, a blazing

fire,” are the faces of the lion and the ox in Ezekiel’s vision of the Chariot.
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of the Chariot; and it is written, “Their appearance was like burning coals of fire, like the appear-
ance of torches”; and from them the souls of all animals descend and are drawn, as is known from
the holy Zohar. And ruach (air) is man, the speaker, as it is written, “And man became a living

soul,” which Targum Onkelos renders “a speaking spirit (ruach).”

Ezekiel describes those creatures as looking like burning coals, and, as the Zohar teaches, the souls of all an-
imals descend from them. Air (ruach) corresponds to man, the speaking being, as Onkelos renders “a living
soul” as “a speaking spirit.”
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Now, the element of fire below, which is in the offering, ascends and is included in the fire from

above, which descends from above to below upon the altar to consume and burn the offering.

The fire element in the animal offering rises and merges with the fire that descends from Heaven onto the al-
tar to consume the offering. This meeting of fire from below with fire from above is how the offering works.
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And along these lines, [in] prayer, [which is] in place of the offering, they instituted in [the blessing
of] Yotzer Or that we mention how the angels are aflame and sanctify and say, in awe, etc.,

Prayer, which takes the place of the offerings, follows the same pattern. In the blessing Yotzer Or before the
Shema, we describe how the angels, aflame, sanctify G-d and say in awe, “Holy, holy, holy.”
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in order to set aflame and kindle one’s animal soul—the level of an animal, which is from the ele-
ment of fire below, in which there is fervor and burning and a felt longing in this world—so that
there be iskafya (subjugation) and is’hapcha (transformation), [so that] the longing be in the mode
of “and your longing shall be for your husband.”

Recalling the angels’ fervor is meant to kindle the animal soul, whose own fiery passion comes from the ele-
ment of fire below. First that passion is subdued (iskafya), then transformed (is’hapcha), so that its longing
turns to G-d: “your longing shall be for your husband.”
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And this is through “My fires” (le’ishai)—esh yud (the fire of yud)—which is the level of the fire that
descends from above, from the level of the light that encompasses all worlds (sovev kol almin), to

raise up the element of fire in one’s animal soul, the level of ishah, esh hei (the fire of hei);

Now the words of the verse are interpreted. “My fires” (le’ishai) is read as esh yud, “fire of yud”: the fire that
comes down from above, from sovev kol almin, to raise up the fire in a person’s animal soul, which is called
ishah, esh hei, “fire of hei,” as in paragraph 11.
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and as it is written, “His left hand is under my head”: for the level of the left and the flashes of fire

from above lift and raise up from below to above.

The Song of Songs’ “His left hand is under my head” describes this lifting. The “left” is the side of fiery love,
the flashes of fire from above that stir the soul and raise it from below.
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(And see what is written on this matter of the fire of yud and the fire of hei in Parshas Shelach, in
the discourse beginning “And it shall be for you as tzitzis”; and see what is written at the end of the
discourse beginning “For on this day He shall atone,” on the matter of “in the cleft of the rock”;

and in Parshas Nasso, on the matter of “And He will give strength to His king,” etc.)

The text refers to three other discourses in Likkutei Torah on the fire of yud and the fire of hei: the discourse
on tzitzis in Shelach, the end of “For on this day He shall atone” (on “the cleft of the rock”), and the discus-
sion in Nasso of “He will give strength to His king.”
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However, this drawing-down, that the fire from above be drawn down, is through “My bread”; that

is, along the lines of [the teaching] that Israel sustain their Father in Heaven.

The fire from above is drawn down through “My bread”: the offerings are, as it were, G-d’s bread, in line
with the Zohar’s teaching that Israel “sustain their Father in Heaven.”
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Just as bread, by which man lives, restores the soul, so that it rests and spreads through the body:
for because of the weakness and exhaustion of strength that come without eating, the soul would

depart, and through the bread it returns to its strength, to be enclothed in the body and give it life.

The analogy: bread keeps the soul in the body. Without food the body weakens and the soul begins to with-
draw, and eating restores it, so that it again settles in the body and gives it life.
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So too, all the worlds are called, by way of analogy, by the name “body,” as is written in the Tikkunei

Zohar: “And You fashioned for them a number of bodies,” etc.

In the same way, the worlds are called a “body” by way of analogy, as the Tikkunei Zohar speaks of G-d fash-
ioning “bodies” for the Sefiros.
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And in order that there be the indwelling and spreading of the soul—the level of sovev kol almin,
which is “not of any of the attributes,” etc.—this is through the level of bread: that through the
arousal from below (isarusa dilesata) there comes about an arousal from above (isarusa dile’eila),
so that there is the level of “My fires,” the fire of yud.

For the “soul” of the worlds, sovev kol almin, which is beyond all the attributes, to rest and spread within

them, there must be “bread”: the offering, an arousal from below that brings about an arousal from above,
the descent of the “fire of yud.”
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And this is the matter of “My pleasing fragrance” (rei’ach nichochi): rei’ach (fragrance) is an as-
cent from below to above; nichochi is from the term nechos darga (descending a level), a bringing-
down from above to below,

This explains “My pleasing fragrance” (Numbers 28:2). Fragrance (rei’ach) rises from below, while nichochi

is related to nechos, “going down a step” (as in the Talmud’s advice to go down a step in choosing a wife),

meaning a bringing-down from above.
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and it is also a term of rest (menuchah), as our Sages, of blessed memory, explained: “A gratifica-
tion (nachas ruach) before Me, that I spoke and My will was done.” And it is all one: for this bring-
ing-down and lowering is the level of

Nichochi is also related to menuchah, rest, and to the Sifrei’s “gratification (nachas ruach) before Me.” All
these meanings are one, for the descent from above is itself G-d’s gratification that His will was done.
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the descent of the fire from above, the fire of yud, from the level of sovev kol almin, the level of the
Supernal Will, which is above Chochmah (wisdom); for Chochmah is the beginning of the chain of
descending worlds (hishtalshelus), in the Ten Utterances by which the world was created, and “In
the beginning” is also an utterance.
That descending fire of yud comes from sovev kol almin, the Supernal Will, which is above Chochmah.
Chochmah is where the chain of worlds begins: the world was created with Ten Utterances, and the Talmud

counts even “In the beginning” (bereishis, the beginning, Chochmah) as one of them; the Will is above even
that.
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Now, “Chochmah (wisdom) is found from ayin (nothingness)”: from the level of ayin, which is the
Supernal Will, the Will of all wills; and this Supernal Will is drawn down below into the level of do-
ing (asiyah).

Job’s “Chochmah is found from ayin” is read as: Chochmah comes from ayin, “nothing,” the Supernal Will,
which in Kabbalistic terms is “the Will of all wills,” beyond all grasp. And this Will is drawn down into

“doing.”
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And this is “and My will was done.” And as is known, with regard to the Infinite One (Ein Sof),
blessed be He, as He is in Himself, as it were, a will to have a dwelling place among the lower

realms does not apply to Him at all;

That is the meaning of “My will was done” (na’aseh, related to asiyah, doing). In G-d’s own essence there is
no will at all to have a dwelling place among the lower beings.
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for “all before Him is considered as actually nothing,” and “there is no comparison to You,” and “If
you are righteous, what do you give Him?” etc. It is only that so it arose in His will: that through the
arousal from below (isarusa dilesata), in Torah and mitzvos, [there be] an arousal from above (is-

arusa dile’eila), to draw the Supernal Will down below.

Before Him everything is as nothing, nothing compares to Him (in the words of the Shabbos morning bless-
ing Yotzer), and as Job says, a person’s righteousness gives Him nothing. Rather, G-d willed that the arousal
from below, through Torah and mitzvos, should draw His Supernal Will down below.
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And this is [the meaning of] “that I spoke”: this is the Torah. And through the fulfillment of the
Torah there comes to be in Him the level of a will to dwell among the lower realms, which is the lev-
el of revelation, etc.

“That I spoke” is the Torah. By keeping it, a person brings it about that G-d has a will to dwell among the low-
er beings, which means that His will is revealed there.
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Now, corresponding to these two levels, which are ascent and drawing-down, they instituted two
obligatory prayers, Shacharis and Minchah. Shacharis is from below to above: up to Baruch

She’amar is the level of Asiyah (Action), and from Baruch

The two motions just described, ascent from below and drawing-down from above, correspond to the two
obligatory prayers, Shacharis and Minchah. In Shacharis, the opening section, before Baruch She’amar,

corresponds to Asiyah, the lowest world, where the ascent begins.
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She’amar onward, Pesukei deZimrah and the reading of the Shema, it is all the level of ascent from
below to above. And Minchah is a term of rest (menuchah), which is the level of drawing-down

from above to below, in the mode of the prayer of Eighteen [Blessings]; for at Minchah there is

From Baruch She’amar on, Pesukei deZimrah and the Shema continue the ascent. The name Minchah is
read as related to menuchah, rest, and so as a drawing-down from above, which is expressed in the Amidah,

the prayer of Eighteen Blessings.
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only the prayer of Eighteen [Blessings], whereas at Shacharis they instituted Baruch She’amar,
Pesukei deZimrah and the reading of the Shema, which are the level of [ascent] from below to

above.

Minchah consists only of the Amidah, while Shacharis first adds Baruch She’amar, Pesukei deZimrah and the

Shema, the stages of the ascent from below.
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And the prayer of Eighteen, which is a drawing-down from above to below with the eighteen times
“Blessed are You”—for each blessing is a drawing-down—is the level of the Binding of Yitzchak, in
which Yitzchak was included in Avraham.

The Amidah draws down from above through its eighteen blessings, each “Blessed are You” being a draw-

ing-down. It is likened to the Binding of Yitzchak, at which, in the Kabbalah, Yitzchak (Gevurah) was includ-
ed in Avraham (Chesed).
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SECTION 5 - 119-21

Torah study and prayer
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4. However, this inter-inclusion of the fire from above in the fire below is through “es korbani”
(“My offering”): es—these are the letters from alef to tav, which are “korbani”; that is to say, close
(kerovim) to Me, and bringing Me close (mekarvin).

The fourth section explains how the fire from above and the fire below are joined: through es korbani, “My

offering.” The word es (alef-tav) is read as all the letters from alef to tav, the letters of the Torah; they are kor-
bani, “near to Me,” and they also bring G-d near.
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(And see what is written at the end of the discourse beginning “And you shall command,” in the ex-
planation of “an everlasting statute for their generations, from (me’es) the children of Israel”:
me’es means from the level of the letters of the Torah, etc., and they are what bring about, etc.; see
there.)

The text refers to the Torah Ohr discourse “And you shall command” (Tetzaveh), which reads me’es, “from,”

in “an everlasting statute... from the children of Israel” as “from the letters” of the Torah, which bring about
what follows there.
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And this is along the lines of what is written, “And My words which I have placed in your mouth”;
and they said, “The Mishnah is a queen”: for it acts like a king who commands that this mitzvah be
done thus, etc.

The Alter Rebbe compares this to Isaiah’s “My words which I have placed in your mouth” and to the Talmud’s

phrase “the Mishnah is a queen,” which he reads to mean that the Mishnah rules with royal authority, like a

king who decrees exactly how a mitzvah is to be done.
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And “whoever reads in the Torah, the Holy One, blessed be He, reads and studies opposite him”:
for through the occupation of speech in Torah study, there comes about self-nullification (bittul)
and union, speech in speech and thought in thought, etc.

Tanna DeBei Eliyahu teaches that G-d “reads and studies opposite” one who studies Torah. Through speak-

ing words of Torah, a person’s speech is nullified in and united with the divine speech, and his thought with
the divine thought.
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Now, the level of bittul is the level and rank of Moshe our teacher, peace be upon him, as is known.
Therefore it is said, “Command (tzav) the children of Israel and say to them”: that through your be-
ing tzav—“in one bond” (betzavsa chada) with the children of Israel—

Bittul is the special quality of Moshe. So the verse’s “Command (tzav)” is read as related to tzavsa, “bond”:
Moshe is to be bound together with the children of Israel.
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that is, through the level of Moshe being drawn to them, they will have the power of speech: “and
say to them: es korbani,” that there be a bond and bittul of speech in speech, etc.
Through Moshe’s quality being drawn into them, the people gain a power of speech in Torah that unites

their speech with G-d’s. That is “say to them: es korbani”: their words of Torah become a bond and a bittul of

their speech within the divine speech.
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(And see what is written in the discourse beginning “The heads of the tribes,” concerning “saying:
This is the thing”; and what is written in the discourse beginning “Moshe would speak”; and at the
end of the discourse beginning “And you shall command,” mentioned above; and see what is writ-
ten on “This is the statute of the Torah,” concerning “worm of Yaakov,” etc.: olas tamid (the contin-
ual burnt-offering) has the letters of tola (worm), etc.; see there.

The text lists further discourses on this theme: “The heads of the tribes” on “saying: This is the thing,”

“Moshe would speak,” the Tetzaveh discourse already mentioned, and the discourse on “This is the statute of

the Torah,” which notes that olas tamid has the same letters as tola, “worm,” as in Isaiah’s “worm of Yaakov.”
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And from there the matter of “My offering, My bread,” etc., will be understood with further expla-
nation. And see what is written in Parshas Yisro, in the discourse beginning “In the third month,”

on the matter of the Torah being called “strength” (oz) and “sound wisdom” (tushiyah).)

That last discourse explains “My offering, My bread” further. The text also points to the Yisro discourse “In
the third month,” on why the Torah is called “strength” and “sound wisdom.”
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Now, in the Torah there are two levels: the Written Torah and the Oral Torah. The Written Torah,
Tanach, is called by the name Mikra (Scripture); “reading (korei) in the Torah” is a term of calling
(keri’ah), like a person who calls his fellow by his name. And so

Now the Torah’s two parts are distinguished. The Written Torah, Tanach, is called Mikra, from keri’ah, “call-
ing”: reading it is like calling someone by name.
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the whole Torah is the Names of the Holy One, blessed be He; and of Tanach they said that the com-

binations of their letters are holy Names.

For the whole Torah consists of G-d’s Names, and the letters of Tanach in their combinations form holy

Names. Reading Scripture therefore “calls” G-d.
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But of the Oral Torah it is said, “you shall keep (tishmeru),” etc.; for “keep—this is Mishnah,” and

“keep” is for Nukva (the feminine), the level of a recipient. And so

The Oral Torah corresponds to the verse’s “you shall keep”: the Sages read “keep” as referring to Mishnah,

and “keep” is associated with the feminine (Nukva), the one who receives.

7797 WK SWRD M2 OTRA 292 9w 770 UV 73w 2apn A RO 27Yaw 1IN0 130

the Oral Torah is the level of the recipient within [the Torah], and through it the level of “My fires”

(Ie’ishai), the fire of yud, will be kept in a person’s heart,

The Oral Torah is the receiving aspect of the Torah, and through it the “fire of yud,” the flame of love kindled

from above, is kept and preserved in a person’s heart.
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and he will not be one who “loses what (mah) he is given.” The meaning of mah is the level of bittul,
as it is written, “And what (mah) are we?”; and as is explained elsewhere, on the meaning of “What

(mah) did they see concerning this,” etc.

The Talmud describes a fool as one “who loses what he is given.” Here “what” (mah) is read as bittul, as
Moshe and Aharon said, “And what are we?”, and a person must not lose the bittul he is given.
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And the Name Mah is given to every person from above, as is written in the explanation on “Who
has counted the dust of Yaakov,” etc.; see there.

The Kabbalistic Name Mah (whose numerical value is 45) is given to every person from above, as explained
in the discourse on “Who has counted the dust of Yaakov.”
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And one must not, G-d forbid, lose the level of Mah that is given to him; and this is through “keep—
this is Mishnah.” (And see what is written on “And this is the commandment,” etc., “to keep,” etc.,
“And you shall keep,” etc.; and see on the matter of “keep” in Parshas Bereishis) (48b; Yisro, page
70b, [and] 92a).

That bittul is preserved through “keep—this is Mishnah,” that is, through the Oral Torah. The text refers to
further discussions of “keep,” among them the Zohar on Bereishis and on Yisro.
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And the beginning of Parshas Noach (59b): “And we have learned the mystery: for Noach needed
the ark (teivah),” etc.; see there. And it is explained elsewhere that teivah means the letters of the

speech of the Torah and of prayer, etc.

The Zohar at the beginning of Noach says that “Noach needed the ark (teivah).” Elsewhere the ark is ex-
plained as the words of Torah and prayer, since teivah also means “word.”
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For the essence of the Oral Torah is that there be a grasp of the Supernal Will: to know the halachah

and the mitzvah with precision. Whereas in the Written Torah there is no revelation of the Will;

The Oral Torah’s purpose is to grasp the Supernal Will: to know exactly what the halachah and the mitzvah
require. The Written Torah on its own does not reveal this.
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for when the verse says, “And you shall bind them as a sign,” etc., I do not know what it is, until our
Sages, of blessed memory, came and explained: the four compartments of the tefillin, their stitch-

ing and their diagonal, and the four sections, etc.

For example, the Torah says “bind them as a sign” but does not say how. Only the Sages’ tradition explains
the four compartments of the tefillin, their stitching and their square diagonal, and the four passages placed

inside.
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And likewise, a sukkah that is higher than twenty [cubits], etc. And this is because the whole level of

the Oral Torah is to be a limited receiving vessel, to delimit

Likewise, only the Oral Torah tells us that a sukkah higher than twenty cubits is invalid. Its role is to be a

limited vessel that gives bounds to the Supernal Will.
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the Supernal Will from the Infinite Light (Or Ein Sof), blessed be He: how its indwelling will be and
in what manner—that if it is done as prescribed, then the Will from the Infinite Light, blessed be

He, rests [there], and if not, it does not rest [there].

It defines how the Will of the Infinite Light comes to rest: if a mitzvah is done as the law prescribes, the Will
rests in it; if not, it does not.
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And therefore it also becomes a receiving vessel for the level of the fire of yud that rests and is re-
vealed in the soul, to give it bounds, so that the fervor and the longing for G-d, in flashes of fire, be

kept and fixed in the heart, “never to be moved, forever and ever.”

So the Oral Torah also becomes a vessel for the “fire of yud” kindled in the soul. It gives that fire bounds, so
that the love and longing for G-d stay kept and fixed in the heart, “never to be moved.”
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But the Written Torah—its essence is the form of the letters, that they be in their likeness and in
their image, “according to their script and their language,” because it is the level of Names.
Whereas with the Oral Torah, the script and the language are not indispensable, and in whatever
script and language one speaks, it is all called the Oral Torah.

In the Written Torah the exact form of the letters is essential, because the letters are Names. The Oral Torah

may be spoken in any script or language and is still the Oral Torah.
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So the Written Torah is the level of calling, so that there be es korbani [and see what is written in
Parshas Va’eira, in the discourse beginning “Therefore, say to the children of Israel”]; and the Oral
Torah is the level of keeping, as mentioned above.

The Written Torah is thus “calling,” es korbani, which brings G-d near, and the Oral Torah is “keeping,” tish-

meru. The text also refers to the Va’eira discourse “Therefore, say to the children of Israel.”
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Now, all this is the level of speech, which is Torah study, of which it is said, “My offering” and “you
shall keep,” as mentioned above. And [as for] the level of thought, which is prayer, of this it is said,
“to offer to Me in its appointed time (bemo’ado)”: bemo’ado—these are the festivals, the three pil-
grimage festivals.

All of this concerns speech, that is, Torah study, which the verse calls “My offering” and “you shall keep.”
Thought, which is prayer, corresponds to “to offer to Me in its appointed time,” and “its appointed time”
(mo’ado) refers to the three pilgrimage festivals.
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For it is known that the prayer of all the weekdays is drawn from Shabbos, of which it is said, “it is
holy (kodesh) to you.” The Supernal Kodesh is the level of [what is] holy and set apart; and for some

drawing-down to be drawn from it,

The weekday prayers draw their power from Shabbos, which the Torah calls “holy (kodesh).” Supernal holi-
ness is by nature set apart and beyond, so something is needed for anything to be drawn down from it.
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[it is] as it is written, “And they shall keep the way of Havayah, to do charity,” etc.: “the way of
Havayah” is a drawing-down, like a road on which one goes from city to city.

The answer is “the way of Havayah” (Genesis 18:19). A way is a road that connects one city to another, so it

signifies a drawing-down from the holy to what is below.
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Now, this road is through the festivals: for the festivals are mikra’ei kodesh (“callings of holiness”),
in that the holy is called and drawn into them [as is written elsewhere, in the discourse beginning
“This matzah”; and see the beginning of Parshas Korach (176b), concerning “they are all invited,”
etc.,
That road is formed by the festivals, which the Torah calls mikra’ei kodesh, “callings of holiness,” because
on them holiness is “called” and drawn down. The text refers to the discourse “This matzah” and to the

Zohar at the beginning of Korach, which speaks of all being “invited” at the time a festival is present in the
world.
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“and when? At the time that a festival is present in the world”; and in the Ramaz’s commentary
there on this]. And in them and through them it is also drawn, so that there are drawings-down in

the prayers of all the weekdays.

The Ramaz’s commentary on that Zohar is also noted. Through the festivals, holiness is drawn into the
prayers of all the weekdays as well.
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Pesach is the level of Avraham, in the mode of the Shacharis prayer, from below to above; Shavuos
is the level of Yitzchak, for the sound of the shofar is [from] the ram of Yitzchak, and it corresponds
to the Minchah prayer; and Sukkos is the level of Yaakov—“And Yaakov journeyed to Sukkos”—

which is the Maariv prayer.

Each festival corresponds to a patriarch and a daily prayer: Pesach to Avraham and Shacharis, the ascent
from below; Shavuos to Yitzchak and Minchah, since the shofar heard at Sinai came from the ram of
Yitzchak; and Sukkos to Yaakov, who “journeyed to Sukkos,” and to Maariv.

SECTION 6 - 1122-23

Why the offerings need the Temple
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Now, all these levels a person must fulfill in all the mitzvos; only that in all the mitzvos the revela-
tion is in the soul.

The maamar now answers its second question. Every mitzvah involves these same levels, the fire from below
and the fire from above, but in the other mitzvos the revelation takes place only within the soul.

193 WRn 219°32 19YRDY WR T 7N R TI0AY 12902 whn YD 190a0 10 N112p:
P”AI122 P KRR 1D

But with the offerings, the revelation was in actual deed, in the offering, which is from the element
of fire, in that the fire from above would descend in actual revelation; and such a revelation is pos-

sible only in the Holy Temple.

In the offerings the revelation was physical and visible: fire actually came down from Heaven onto the altar
and consumed the offering, which is of the element of fire. Such a visible revelation is possible only in the
Holy Temple.

NP 519° NI2PT 12T TAwnR 197K NIRRT IRY IVRWH RP1T PURT22 1710 MA2pn 199
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Therefore the offerings depend specifically on the Holy Temple, whereas the other mitzvos, and
even the thought and speech of the offerings, can be [fulfilled] even in exile; for, since the revela-

tion is in the soul, it can be at any time.

That is why the offerings depend on the Temple, while every other mitzvah, and even the prayer and study
that correspond to the offerings, can be fulfilled in exile: a revelation within the soul can happen at any time.
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[For in order that the revelation be drawn also into the world, into the outer dimension (chit-
zoniyus), in actual deed, the root of the drawing-down must be from very high above, along the
lines of “He who dwells on high, who looks down low,” etc.;

The bracketed note explains why. For G-dliness to be revealed in the physical world itself, its outer dimen-

sion, the source must be extremely high, as the Psalm describes G-d as dwelling on high and yet looking
down low.

7770 WY MPRRNWRN q70n aRyRbw 10y DIpnn DR Dapn NRenm ovyn nivna oo
97K WY 15 NPRACIDA PR NAW N1PDYR D0 190 O nsnwn by nxan®

for the level of the world and of the outer dimension receives life-force (chayus) from a lofty place,
above the order of the chain of descending worlds (hishtalshelus); as is explained at the end of the
discourse beginning “For the conductor, on the Sheminis”: that this is why all the ascents of
Shabbos are only in the inner dimension (pnimiyus), etc.; see there at length.

The outer, physical aspect of the world draws its life-force from a source above the whole chain of worlds.

That is why, as the discourse “For the conductor, on the Sheminis” explains, the ascents of Shabbos take
place only in the inner dimension.

D”9P 1°3Y TPV RIT 03 19yn 19ynhn mownnn waw 3 whnn N11I%oNa M9 qwnw 213 107
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Therefore, in order that the revelation be drawn into the outer dimension (chitzoniyus) itself, the
root of the drawing-down must be from very high above; for this is along the lines of the matter of
the Splitting of the Sea of Reeds, which is the matter of the hidden world (alma de’iskasya) being
drawn in revelation into the revealed world (alma de’isgalya) itself.

A revelation in the outer, physical world requires a source very high above. It resembles the Splitting of the

Sea, when the “hidden world” (alma de’iskasya), the G-dliness that is normally concealed, was openly re-
vealed in the “revealed world.”
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And therefore the root of this drawing-down is through a great and mighty illumination from very
high above, from where it is drawn to change the order of the chain of descending worlds (hishtal-

shelus), etc.

Such a change in the natural order requires an immense illumination from very high above, from a level that
can change the order of the chain of worlds.
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And in the same way, the matter of the fire from above that would descend upon the altar is the
drawing-down from the hidden world, from the level of the light that encompasses all worlds (sovev
kol almin), to the revealed world; as is explained elsewhere, in the discourse beginning “Then
[Moshe| sang,” etc.

The fire that came down onto the altar was the same kind of drawing-down: from the hidden world, sovev kol
almin, into the revealed world, as explained in the discourse “Then [Moshe] sang.”

T1°9% 791 RIT N°37 912 00 “SRPIT P22 07PN I NPNEenaY 2RIYa 1 IownT T 210
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And for this drawing-down to be in the world and in the outer dimension, this depends specifically
on the Holy Temple; for the level of the House is a very lofty encompassing [light] (makif), higher
than the makif of the level of the hidden world

For this to happen in the physical world it needs the Temple, because the “House” itself is a very lofty en-
compassing light (makif), higher even than the encompassing light of the hidden world.

15y 19w 09 AP Wn DR RPN 27V wrayt 10 Y ncan “Onoian avw 1ntn 7Y XRUn2 wrhdl)
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(as is explained elsewhere on “A psalm, a song of the dedication of the House,” etc.; and see what is

written on “And He called to Moshe,” on the matter of “for the cloud rested upon it”);

The text refers to the explanation of “A psalm, a song of the dedication of the House” and to the discourse on
“And He called to Moshe,” on the cloud that rested upon the Tabernacle.
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and from there specifically this power is drawn, that the fire from above, from the level of sovev kol

almin, descend and be drawn into the revealed world in actual deed.

From that lofty encompassing level of the House comes the power for the fire from above, from sovev kol
almin, to descend visibly in the physical world.
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And it may further be explained along the lines of what is explained elsewhere on the statement at
the beginning of Parshas Vayikra, on the matter of “Ask for yourself a sign (0s),” etc.: “make it high
above—this is the letter (os) yud,” etc.; see there.]

A further explanation is suggested from another discourse, on a statement at the beginning of Parshas
Vayikra that reads Isaiah’s “Ask for yourself a sign (0s)... make it high above” as the letter (os) yud.

IN ONE'S AVODAH

The maamar draws its lessons from “Today to do them”: the work of change can be done only in this world,
through Torah, mitzvos and teshuvah. A person must first subdue his desire for forbidden things, and even
meet his bodily needs coolly, as if compelled, and then turn the heart’s remaining longing to G-d alone. In
prayer, recalling in Yotzer Or how the angels burn and sanctify G-d is meant to kindle the animal soul’s own
fire for Him. In Torah study, one’s speech is to be nullified in the divine speech, and through the Oral
Torah, knowing each mitzvah precisely, the fire of love is kept fixed in the heart and not lost.

QUESTIONS FOR DISCUSSION

1. Why can a soul in the World to Come not change, even though it sees G-dliness far more clearly there than
in this world?

2. What is the difference between memalei kol almin and sovev kol almin, and why does it make one hour of
teshuvah and good deeds in this world better than all the life of the World to Come?

3. How do the “fire of yud” and the “fire of hei” explain “My fires,” “My bread” and “a pleasing fragrance”?

4. In what sense does the Written Torah “call” and the Oral Torah “keep,” and why must the Oral Torah be a
limited vessel?

5. Why could the fire from above descend physically only in the Holy Temple, while prayer and Torah study
can draw it into the soul anywhere?

likuteitorah.com/likkutei-torah/pinchas/1/ 36



LIKKUTEI TORAH - PARSHAS PINCHAS - MAAMAR 1

°129P DX OT°9R NO72RY PRIW® 212 DR 18...

SOURCES AND REFERENCES

Notes

PARAGRAPH 1

5”12 NN I%

Another transcript (hanachah) of this same maamar is
printed there.
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“Command the children of Israel and say to them: My of-
fering, My bread for My fires, My pleasing fragrance, you
shall take care to offer to Me in its appointed time.” This is
the verse on which the maamar is built.

Numbers 28:2°2:1”5 72712
M) 077 WY RN? 2120R°NK DIPK NIBK) DX "33k %
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Command the children of Israel, and say unto them: My
food which is presented unto Me for offerings made by fire,
of a sweet savour unto Me, shall ye observe to offer unto Me
in its due season.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

.2-2,1292Tn2

TWRT T 00T NN

“And say to them: This is the fire-offering that you shall of-
fer to Havayah: lambs in their first year, without blemish,
two each day.” The second “and say” introduces the actual
animals, the “action” of the offerings.

Numbers 28:3°2:1”2 72712

D20 DN MIY13 D32 TP 1N WK MWD AL ANy D)
0D TPV oY

And thou shalt say unto them: This is the offering made by

fire which ye shall bring unto the L-RD: he-lambs of the first

year without blemish, two day by day, for a continual burnt-

offering.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The note cites this place for the principle that every mitz-
vah is to be fulfilled in thought, speech and action.
KEHOT'S NOTE
n”n MXNIY T°R RN 0N12 27w Nn°wa ARM .T5|7ﬂ.ﬂ Y 17N0° DUMR
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likuteitorah.com/likkutei-torah/pinchas/1/
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The Sifrei on Deuteronomy 11:13 reads “and to serve
Him” as referring to prayer, since the verse adds “with all
your heart.” It is the earlier source for calling prayer a ser-
vice of the heart.

Sifrei Devarim 41x”» 0°727 °700

252w 7712y nPeEn
The Gemara asks what “to serve Him with all your heart”
means, and answers: “What is the service of the heart?
This is prayer.” The Alter Rebbe uses it to identify prayer
as the “thought” of the offerings.
Taanit 2a:11X”:X *2 n°3yn
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The Gemara records the view that the prayers were insti-
tuted to correspond to the daily offerings. This is why
prayer counts as the offerings’ “thought.”

Berakhot 26b:4-5"11-"7:2 175 N1372
12 YWY °27 .031pR NIAR NiPOA MR K11 2272 %09 227,
>372 °0¥> *277 7°NND K71 .0UPNA 1TRR T30 nivan my 1P
>212 "01 277 N2 X730 M7 13 YT 2307 7PAND KoIm KA
X 7222 DTI2R DAY NI ,N°INY NPDA PR DTN X1
Y MRIY 77O KPX CATRYY PR VOV TRy WX 0ipnd
soponrs
It has been reported : R. Jose b. R. Hannina said : The
Patriarchs instituted the Tefillot. R. Joshua b. Levi said: The
Tefillot were instituted to correspond with the continual sac-
rifices. There is a teaching in agreement with both of them.
There is a teaching in agreement with R. Jose b. R. Hannina:
Abraham instituted the morning Tefillah; as it is said, "And
Abraham got up early in the morning to the place where he
had stood" (Gen. xix. 27) — "standing" means prayer; as it is
said, "Then ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

91y NN PO
Rabbi Yitzchak teaches that whoever occupies himself with
the law of the sin-offering is as though he offered a sin-of-
fering, and Reish Lakish reads “This is the law of the

burnt-offering...” to mean that whoever occupies himself
with Torah is as though he offered a burnt-offering. This

37



LIKKUTEI TORAH - PARSHAS PINCHAS - MAAMAR 1

makes the study of the laws of the offerings their
“speech.”
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Wikisource Talmud Bavli (CC-BY-SA)
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The note cites this talk on the thought, speech and action
of the offerings; it does not say what is found there.
KEHOT'S NOTE

.413°Y M-w"IP» R

PARAGRAPH 2

10 | The verse that names the actual animals of the daily offer-
ing; the Alter Rebbe assigns it to the action of the offering.

Numbers 28:3°2:1”2 72712
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And thou shalt say unto them: This is the offering made by

fire which ye shall bring unto the L-RD: he-lambs of the first

year without blemish, two day by day, for a continual burnt-

offering.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The general command about the offerings; the Alter Rebbe
assigns it to their thought and speech.

Numbers 28:2°2:1”5 72712
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Command the children of Israel, and say unto them: My

food which is presented unto Me for offerings made by fire,

of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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On “a fire-offering, a pleasing fragrance to Havayah”
(Numbers 28:8), the Sifrei explains: “a gratification before
Me, that I spoke and My will was done.” The Alter Rebbe
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asks why this is said of the offerings when it is true of
every mitzvah.
Sifrei Bamidbar 143:3’3:3”1p 92772 "800
- 3P NAWS 7oA :WYN 190131 97120 NNand M b ...
W 7Y 787 KD 0OWRY 1113 IR DPYX - AWK Ny 0°37p 09501
L1137 MYYN SNANRY ,°39% M NNl - °P Al 1Y IR 0OwRD
0713 97K K 1IN MIpn 593 :FIRT K12 IR ORTY 12 nynw
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... 17199 PRY 77155 ;71917 122 7K1 701 ,IRE
(Bamidbar 28:8) "And the second lamb": Why is this writ-
ten? Since it is written "the one lamb shall you offer in the
morning," I might think that if it were not offered in the
morning it could be offered in the evening. It is, therefore,
written "the second shall you offer up towards evening," im-
plying that if the morning tamid had not been offered, the
evening tamid is not to be offered. When is this so? When
the altar had not been inaugurated. But if it had been inau-

gurated, even ...
Wikisource (CC-BY-SA) - Sifrei by Rabbi Shraga Silverstein (CC-BY)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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After listing deeds whose fruits a person enjoys in this
world while the principal remains for the World to Come,
the Mishnah concludes, “and Torah study is equal to them
all.”

Mishnah Peah 1:’R:’X X2 11wn
MR PRI 093 LANDT VY D7 PRY 0737 ThN
M7 071¥3 10°Ni9D IR DTRY 0°7127 19K .17iR Tmbny ,0vTon
NRIM ,0°700 MR L,OK AR T2 .KX27 0IY? i nop 1pm
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These are the things that have no definite quantity: The cor-
ners [of the field]. First-fruits; [The offerings brought] on ap-
pearing [at the Temple on the three pilgrimage festivals].
The performance of righteous deeds; And the study of the
torah. The following are the things for which a man enjoys
the fruits in this world while the principal remains for him in
the world to come: Honoring one’s father and mother; The
performance of righteous deeds; And the making of peace
between a person and his friend; And the study of ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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The words here quote Berakhot 26b:4-5; the passage is

shown below.
Berakhot 26b:4-5°17-"7:2172 M>72
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soponre
It has been reported : R. Jose b. R. Hannina said : The
Patriarchs instituted the Tefillot. R. Joshua b. Levi said: The
Tefillot were instituted to correspond with the continual sac-
rifices. There is a teaching in agreement with both of them.
There is a teaching in agreement with R. Jose b. R. Hannina:
Abraham instituted the morning Tefillah; as it is said, "And
Abraham got up early in the morning to the place where he
had stood" (Gen. xix. 27) — "standing" means prayer; as it is
said, "Then ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE

2,09 M2

7219 NN POy Ba
The words here quote Menachot 110a:13-14; the passage is
shown below.
Menachot 110a:13-147-3%:X *”p mnn
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Wikisource Talmud Bavli (CC-BY-SA)
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From this point on, the maamar’s discussion appears in
the Tzemach Tzedek’s treatise on the root of the mitzvah
of prayer, chapter 44.
KEHOT’'S NOTE
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“You shall keep the commandment, the statutes and the
ordinances which I command you today, to do them.”

Deuteronomy 7:11xX”°:t 0727
DT ¥R *2I8 WK DUBYRINN) DPITTNK MIRI NN N1
:oniwy?

Thou shalt therefore keep the commandment, and the

statutes, and the ordinances, which I command thee this

day, to do them.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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In Or HaTorah on Pinchas a gloss adds here, “and see what
is written on the subject of free choice in the discourse
‘Tik’u bachodesh’ of 5570.” That discourse is printed in Or
HaTorah, Derushim L’Rosh Hashanah.
KEHOT'S NOTE
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A later discussion of why a soul in the World to Come re-
mains as it was formed in this world.
KEHOT'S NOTE
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“You alone are Havayah... and the host of the heavens bow
down to You.” Cited for the self-nullification of all beings
where G-dliness is revealed.
Nehemiah 9:67:’v 1°nm1
DXIZ22) DWW “RY DMWYTNR PPy AOX 7737 N Mt
X231 D72°NK MR AAKY D2 WK 221 0O 72 TR0 PIRT
:OMNNYR 17 00N
Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-
shippeth Thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
Bahigkiakable]

NOTTPRT RPN 7197 1P

At the end of tractate Menachos, the Gemara says that
even the nations “call Him the G-d of gods.” The Alter
Rebbe applies it to the kelipos, which in the World to Come
acknowledge G-d.
Menachot 110a:5-6"1-"11:X >*p Nnn
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Wikisource Talmud Bavli (CC-BY-SA)
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Avigail tells David that his soul will be bound in the bond
of life, “and the souls of your enemies He will sling out, in
the hollow of the sling.” Chazal and the Zohar take this as
a purgation of the soul after death.

I Samuel 25:29v73:7173 K PRINW
W2 TS 3T W3 AT TYRIAY wRI AT DT 07

And though man be risen up to pursue thee, and to seek thy
soul, yet the soul of my lord shall be bound in the bundle of
life with the L-RD thy G-d; and the souls of thine enemies,
them shall he sling out, as from the hollow of a sling.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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One of the Zohar passages the text lists (Beshalach) on the
hollow of the sling.

Zohar, Beshalach 23:316-3267175w-1"0w:3"2 nowa 111 190

yopr a3

One of the Zohar passages the text lists (Mishpatim) on the
hollow of the sling; the Kehot note quotes it as saying the
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soul “comes in reincarnation into the world like a stone in
asling.”

Zohar, Mishpatim 3:101-110°"p-X”p:’2 D°vOWA 717 700

yopn s
One of the Zohar passages the text lists (Terumah) on the

hollow of the sling.

Zohar, Terumah 29:296-3061"7-1737:1"3 12190 77171 790

yopr a3
One of the Zohar passages the text’s bracket lists (Vayechi)
on the hollow of the sling.

Zohar, Vayechi 19:134-20:147tnp:’3-7"2p: 0™ > , 7711 180

yopi s
One of the Zohar passages the text’s bracket lists (Vayera)
on the hollow of the sling.

Zohar, Vayera 16:230-18:251%”37:17>-277:1"0 R ,717 100

e
One of the Zohar passages the text’s bracket lists (Vayikra,
end of 24b and 25a) on the hollow of the sling.
Zohar, Vayikra 63:417-64:424775n:770-1"°N:1"0 R1p>1 , 7717 700

yoprna

One of the Zohar passages the text’s bracket lists (the be-
ginning of Balak) on the hollow of the sling.

Zohar, Balak 4:24-6:3337%:1-772:7 P22 ,9m 790

the official of Gehinnom standing there in order to pervert
the judgement, if possible. Happy is he who emerges from
the trial successfully; otherwise the officer of Gehinnom
seizes him so soon as he is delivered into his power, and
hurls him down to nether regions like a stone from a sling,
and there he receives his punishment according to his sen-
tence. Similarly Joshua the high priest was taken up for trial
to that Heavenly Academy when he departed this world. He
was “standing before the angel of the L-rd”: ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

Y7119 T2 1o A

Tanya explains that every G-dly soul has three garments,
thought, speech and action, which are clothed in the 613
mitzvos when a person fulfills, studies and understands
them.
Tanya, Likkutei Amarim 4:13-140°7nK *0Ip°% ;WK P20 ,X°IN0
-1
NY Pamma 7170 - DPRY DONIANA 0°1272 AY2PNI TINTY AN
13,7703 IMP°3T IM2RNT NZ¥R3 U7 PRY ,2%n 17T 1700
a0RR 037 AN WD RITY 172 TOR wAD WP RINWD pann
nY2Pn ROIY 03 ,5YIMN2 3p20n 7907 OX 191 .029N2 79RT MY
TINIY TRT ROAY ,IRA0N APRY :1NDY ind eiabn iR
1023 7O N2 RY L1

Kehot Publication Society (CC-BY-NC)
KEHOT’'S NOTE

-k eihihel
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“Whoever commits one transgression in this world, it en-
velops him and goes before him on the Day of Judgment.”
The Alter Rebbe uses it for the soiled garments that cover
the soul.

Sotah 3b2 1 MO
KEHOT'S NOTE
.2,3 v

35 YR °NR WIAM PR

“A prisoner cannot release himself from prison.” So too
the soul cannot remove its own soiled garments.
Berakhot 5b:13-147-3">:2°11 M1>72
Dy w20 AMYPR 227 .0 ORT NI MY AR VAT PR IR
203 ™YITe AP3 9BK 132 033 KR MIT NI 0 v 1Y
"X 7N°232 R N AP TRK YN 927 793 KR MITT A0 XM
72921 L yman TORY 1277 TOR AW — YER KPT 170 DN
AY? 023 OTX 9D KD — Ui Dwn oK) .0onwR 27 1w
2 ANTYT KR 17T — %32 DR X Ny
They answer : A prisoner does not release himself from the
dungeon. R. Eleazar was ill and R. Johanan went in to visit
him. He saw that he was lying in a dark room, so he bared
his arm and a brightness was radiated therefrom. He then
noticed that R. Eleazar was weeping. He said to him, "Why
weepest thou? Is it because thou hast not applied thyself
sufficiently to the study of Torah ? We have learnt that it

matters not whether one does much or little, so long ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
27w .2, mon2

36 0°7227 17°01

In Zechariah’s vision the angel says to those standing be-
fore him, “Remove the soiled garments from him.” The
Alter Rebbe stresses “remove”: others remove them, for
the soul cannot do it itself.

Zechariah 3:4"7:1 1101

Poyn DOKET 0°7327 17907 AKR? 1PID? DUTAYITOR MRM YN
PSP ANK WIPM 1Y TR N7 TN 1IN MR

And he answered and spoke unto those that stood before

him, saying: ‘Take the filthy garments from off him.” And

unto him he said: ‘Behold, I cause thine iniquity to pass

from thee, and I will clothe thee with robes.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

LT,A7701

37 X7 11%00

Or HaTorah’s gloss explains the precise “remove” as “re-
move [them] through Gehinnom.”
KEHOT'S NOTE
10 DAFPA 9P 17°01” AR Y IRD N7TIRG
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A discussion of the hollow of the sling.

KEHOT'S NOTE
L72°K1 280 °Y 2-779 RIP*) N7IN IR

39 AV’ DPLvawn

Or HaTorah quotes the Zohar on Mishpatim, that the soul
“comes in reincarnation into the world like a stone in a
sling,” and notes that this is the source of the Maharsha
(on Shabbos 152b), who explains the slinging of souls
“from one end of the world to the other” as reincarnation
into another body.
KEHOT'S NOTE
PR — ”Y9pI A9 10T RNPD0IPA RIARD RPDY2 XP1DI2 onR”
2,21 A7 nawa R*wAn Kakh PR MY 1°°%n awl L350’y 2-RIpN
MY R7WIAAT Y 2031 09T 910 T 02 700 ARl Pyhpne
IR 7137 AW 1P0710nw Paban

PARAGRAPH 4
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Ben Azzai says: “Do not despise any person, and do not
dismiss anything, for there is no person who does not
have his hour and there is nothing that does not have its
place.” The Alter Rebbe applies “its place” to the fixed sta-
tions of the World to Come.

Pirkei Avot 4:3°3:"7 n12R mwn

PRY ;127 227 2900 00 2K 07K 207 12700 PR IR M X
:DipR 12 XY 127 77 PR 73 12 PRY 07X 77

He used to say: do not despise any man, and do not discrim-

inate against anything, for there is no man that has not his

hour, and there is no thing that has not its place.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

41 ¥792 099721 07 . . MW 09ORPR

The version of this passage there adds: “in the holy cham-
bers (heichalos), and the angels of destruction are in a
separate abode.”

KEHOT’'S NOTE

11773 87 A "aRDM IwTRT MY3°na” A0 oW 19501 NI%n wwa
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PARAGRAPH 6
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
@R DM B3 wRIn Mwy” ow 728Nt Mn viwa

43 MIYaW 772 07N 9IN N2WnRT O”Rwn

The Rebbe Maharash cites this maamar for the point that
the illumination of sovev kol almin is specifically in the
physical world.

KEHOT'S NOTE
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' NP2 37 LI Y LPRYN NRYINY L2370 °Y 17970 PRI 1IN IR
LRP1T SRWAT Y2 RIT 22100 NARAW °1972 'l Qww 1% 1772 Onad
R DIRAWD 197 321077 NIRA @7 YW *190W RITOR TIN50 27OK)
NRE2 9PRWN ,¥710 N2 03 KT IX % 7129WN MwyD 2597 1y 1013
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44 QTN QNIN AWy WK

“You shall keep My statutes and My ordinances, which a
person shall do and live by them.” Cited for the mitzvos a
person does in this world.

Leviticus 18:5°77:1” Xp"
>IN 072 *M) DT DOX APY? WK "DIYR TN "NPINK DOYRYY
Havayah

Ye shall therefore keep My statutes, and Mine ordinances,
which if a man do, he shall live by them: I am the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

LI RPN

45 NDBN mawnn nveT
Elijah’s prayer (Patach Eliyahu) says of G-d, “No thought
can grasp You at all.” The Alter Rebbe applies it to the
Infinite Light that is enclothed in the Torah and mitzvos.

Tikkunei Zohar 17a:10-1227-":X 1> 9771 *1pn

7awnn N9 LN 2 DY RM™OND PRDY B0 By ARDY NI NAR
WY NP I LPIPN WY NPPART RIT NIX LYY 73 Xo%An
RINRT TPRPYY LORANR RPT 1PReN0 PRy 112 RAMARD 11000
77 PWPT XIT NIRY LKW 1am (R0ONR R”I) NRODONR 1IN
TORM P20 1 TN WIIDRT IRA 93 IRADD NIRT 1A N0 1M

.2 WMBR 19RD 100 WNNR Y
Constantinople, 1740 (CC-BY-NC)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.(”‘?N nN2) NP2 1N IR7

47 anom ©9¥ NP2 RN YO

Tanya, chapter 48, explains that the light that fills all
worlds is revealed within them only through many con-
tractions, while the light that encompasses all worlds is
hidden from them and infinite. The text cites it by name
for this distinction.

Tanya, Likkutei Amarim 48:30°1K8 *01p°? ;NWRY P2n X1
o)
7T W DVRD DIPR KD P - MR TRLOWIERET MUYID MM
TR XPY L 0POT 7R N2WRT 0PYT IACT N2 07 10,993
DOPOTYY 102 YRYIP Wa2NNY P03 NP2 DONANA? TR
NPN23 PTY 2192 ,NTM K P byn 0K °D - PR U nv?
NN °337 PN KD WM TR NPy TR X0 ,1°70m 2123
WITR Y712 ,793 DM T DPPR PRI PR 2123 222 MK
- ,0°120R2 T N7n
Kehot Publication Society (CC-BY-NC)
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“And Havayah G-d took the man and placed him in the
Garden of Eden, to work it and to guard it.” The Alter
Rebbe reads it to mean that a person’s service makes Gan
Eden.

Genesis 2:15170:’2 N*wR12
RGP ATIY? 1TV NI OIRANK DROK 1 MR
And the L-RD G-d took the man, and put him into the gar-

den of Eden to dress it and to keep it.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

AV ,2 NPwRTa
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.0°1°Rn 991 1D

50 T9IRD 72wna

“Even darkness is not dark for You... darkness is as light.”
Cited for the Infinite Light, before which all distinctions
fall away.
Psalms 139:1227°:07%p 0°7°1n
:17IRD 12°WN2 K2 0ivD 1771 Tan WX qwnto)
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.27 ,09p 0°2nn

PARAGRAPH 8

51 QORINT . . DYPRIW QUONDRM

The Kehot note says that Tanya, chapter 46, also speaks of
the angels asking “Where is the place of His glory?” and
answering “The whole earth is full of His glory.”
KEHOT'S NOTE
1 PAD R°AN2 170

52 nbrna 190 YIyn

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
"n 7 o

53 PN 120 PIYN

Sefer Yetzirah says of the ten Sefiros: “their end is wedged
in their beginning, and their beginning in their end.” The
Alter Rebbe uses it for the bond between the lowest level
and the highest.

Sefer Yetzirah 1:7°1’K 717°%° 190
nambws 19302 INPIM 1NPAN2 1910 TIYI 1 92 MT°ED Ty
D10 FINKR 717 TAR 21991 21w 12 1RY T NIRY NPhA2 1wp
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The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

172 29y NI 27mya

Rav Yosef son of Rabbi Yehoshua ben Levi, revived after
his soul had left him, said he had seen “an upside-down
world,” and his father answered, “You saw a clear world.”
The Alter Rebbe applies “clear” to the World to Come,
where everything is already sorted.

Pesachim 50a:6":X *1 0°1on

TMRY T 0PIV 10 PR DX °32 19K 0K 72 13 YU 2

won "7 12 YW °277 A3 0P 277 X7 D K37 07?17

D7 0PIV :APD MR 7001 RN MR APY MR 77T 0D, TR

M2 0PIy 732« K LPYRY ohainnn nunY 0hhy KT
-DNI IR 37 ,ROT 1K ANVRT °2° °3 7007 27T 1K1 KT

William Davidson, Vocalized Aramaic (CC-BY-NC)

Bava Batra 10b:5’17:2 > R7n2 822

10717 MR 7R2T 0PIV 12 PR TP DR APRY IR 027 0K

STAPR WD YEAT 2277 A°12 ARIPT KT %D LTI2D 1R 1A O

D217y - SNPKR7 DT 0PI :AP? MR 701D RM (AR AP? 0K

*2°7 ,IIRY LR 12 09IV AP mR LPynY 0o3iRnm nun?

DN IPIWN RIT WAVAT 20 °3 [:Ap? K] 20t

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2,°2”1.K,10°100 XY

The Gemara discusses prayer for the sex of an unborn
child and teaches that in the first forty days such a prayer
may still have effect.
Berakhot 60a:1327:X *0 N1372
MYPY X072 LMY BP DY TIN2 NPT ARy XK YN
™ whwn (007 KPY DY 07X WRdY — DONwRNT oowe
— DTN AYPY T 0% D°YIIRD I3 KT 001 UR DY
WP — WY Y 00N NwWhwn JPTI0 R KPY 0onmn wpd
YW DR Wp — YWR TR TWwn 9py X XYY DR
.0i%Ya
Or if thou wilt I can say that the incident of Leah occurred
within forty days [of conception], according to the teaching :
During the first three days [of the conjugal act] a man may
pray that [his seed] should not become abortive ; from the
third to the fortieth day he may pray that a male-child shall
be born to him ; from the fortieth day to the third month he
may pray that it should not be a monstrosity; from the third
to the sixth month he may ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

17125 N9 NoR

The seraphim call to one another: “Holy, holy, holy is
Havayah of hosts; the whole earth is full of His glory.” In

likuteitorah.com/likkutei-torah/pinchas/1/
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the Kedushah it is the angels’ answer to their own ques-
tion, “Where is the place of His glory?”
Isaiah 6:3°2:1 17°yw°
PIRTT7D PR niR3AY R WITR WiTR WiTR mKY MURN T R
97923
And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Their end is wedged in their beginning”; teshuvah
restores the life-force at the end of the chain to its
beginning.
Sefer Yetzirah 1:7°1’® 717°%° 100
nambws 19302 1PN 1NPIN2 1930 7IYI AR 92 MAtED Ty
7910 IR 71 TN 2199 2w 19 1°RY 7°1° NIRY noraa amnwp

The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) « Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

o121y 95 MoPn Moty

“Your kingship is a kingship over all worlds.” Cited for
Malchus as the source of the light that fills the worlds.
Psalms 145:133:7”np 022N
171 1377202 ANPWHM 0ONPY23 NSYR Amdn
Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

mown o2 1Mo

“Havayah has established His throne in the heavens, and
His kingship rules over all.”

Psalms 103:191v7>:3°p 0°2°11n
:17Wn 932 1N139m1 80D 1757 DMYa N
The L-RD hath established His throne in the heavens; And

His kingdom ruleth over all.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Gemara says that a person’s spine becomes a snake
seven years after death, and adds that this applies only to
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one who did not bow at Modim. The Alter Rebbe takes the
bow as the lowest degree of bittul.
Bava Kamma 16a:22272:X 1”0 X1p K22
yav K7 AP0y APLY Ay 0o YW INKD I i3z xoInT
0R? winvp inop Nyl DO YW IO TNy ,TE0Y Nyl 0N
DX PW STV LT iy 000w yaw nR min ,min ny: 0o yaw
ZEPTIR”2 Y12 XPT 7970 °3 .03 1PYa 0739 YU 1K -
William Davidson, Vocalized Aramaic (CC-BY-NC)
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“Her feet go down to death; her steps take hold of the
grave.” Read here of Malchus descending to give life to the
kelipos.
Proverbs 5:571:’71 "7wn
301 PT9 PINY N2 NITY N
Her feet go down to death; Her steps take hold on the
nether-world;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

nPRNa 120 PN
“Their end is wedged in their beginning”: through teshu-
vah the lowest returns to the highest.
Sefer Yetzirah 1:7°1’X 77°%° 120
nam>ws 12302 INPNM INPMNA 1910 PP 1 92 MPED WY
7910 INR 117 TR 2199 21w 1°RY 7°1° NIRY nbnaa amnwp

The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

TY 2P T MIPIENT WRAR Y7 ARANNY 7Y NI Awm
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In the entry “Teshuvah” of Sha’ar Erchei HaKinuyim, the
Pardes says that complete teshuvah is when all the levels
return to their places, “and this teshuvah is through Keser
Elyon being revealed from the head of Atzilus, piercing
and descending to Malchus.” The Alter Rebbe quotes it.
Pardes Rimmonim 23:22:447712:272:3” 0°117 0712
DPYWIO?: 11°an ,0%Iy2 Innn 1°77 N1°72 %3 ,0ARIan 11110M
0°nM7 YP WM 0°127 By 21WN WK JT°1 09 1T nyanm
NIIATAR AR P00 RO 23N IWKRD DINAR .ON0 123N NRAPI
R MWW arobw 12N NRIPD X (DY ampen 2apb noinb
.M37TAT 93 0¥y AR RO IR NAR PR NAR NIXTRn 12w
Ty 71" 2PN MIPPERT WRAN ¥P 190w Y RO N nawm
»D (2”y 273p 77) XY’ .°D2 OW NN 191 123WN 1IN moonn
9777 73 721WN IPOR KT XOX 71 12wn NRAP1 0”2 n195nm %
... 2N XM K225 nnn

Pardes Rimonim (Public Domain)
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The text sends the reader to the Zohar on Vayikra (end of
15b and 16a), with the Mikdash Melech and the Ramaz
there. The Zohar says that when every level returns to its
place and all are blessed together, this is called complete
teshuvah.

Zohar, Vayikra 32:246-35:2571717:179-1"117:27% RIp7 A7 100

(279 °P A7) 2R Aw"R2 13

The Zohar on Emor says that on Yom Kippur all Israel re-
turn in complete teshuvah and the supernal Mother
shines upon the moon, which is Malchus. The text cites it
for the ascents of Malchus on Yom Kippur.

Zohar, Emor 38:202-40:2261757:"1-277:11"% 71K 1 990

2°191 ONR WK 12 1700 K7

From the section of tzitzis: “and you shall not stray after
your heart and after your eyes, after which you go astray.”
Cited for subduing desire for alien things.
Numbers 15:39v772:10 1272
onX oney1 N Nign P2 nX onTon Nk oneRTY NYUE? 037 mm
:DIP0R 0731 DARTIYR 02°2°Y *I0K) 02227 "X 1INDRN
And it shall be unto you for a fringe, that ye may look upon
it, and remember all the commandments of the L-RD, and
do them; and that ye go not about after your own heart and

your own eyes, after which ye use to go astray;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

RPN TR DR

“And your longing shall be for your husband.” Read as the
longing of the heart turned toward G-d.

Genesis 3:161”0:’2 NPwRI2

“OK) 33 VTPR 23¥2 M ANIBY AW 7270 K wRD-ON
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Unto the woman He said: ‘I will greatly multiply thy pain and

thy travail; in pain thou shalt bring forth children; and thy

desire shall be to thy husband, and he shall rule over thee.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

YR RIP° NN

“This shall be called woman (ishah), for from man (ish)
was this taken.” The Alter Rebbe reads the two words as the
fire of hei and the fire of yud.

Genesis 2:23272:°2 n°wX12

2 YN K17 NINT? *1p32 1031 "2IYR DYY OYET NNT DTN N7
NNITINRY WORR

And the man said: ‘This is now bone of my bones, and flesh

of my flesh; she shall be called Woman, because she was tak-
en out of Man.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rabbi Yaakov says: “Better is one hour of teshuvah and
good deeds in this world than all the life of the World to
Come.”
Pirkei Avot 4:171°:7 max mwn
LT 02192 0°230 0oy A2WN2 NOX YT 797 IR 0 NI
Do 27 0?1¥2 M1 N1ip DY NAR YW AD% K30 073y 20 2o
M7 03y 0
He used to say: more precious is one hour in repentance
and good deeds in this world, than all the life of the world to
come; And more precious is one hour of the tranquility of
the world to come, than all the life of this world.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

70 TPON T 1Y PR 1w

“Return, O Israel, unto Havayah your G-d, for you have
stumbled in your iniquity.” Read here as returning until
the transcendent Havayah is revealed as “your G-d.”

Hosea 14:2°2:7> ywii
“T1¥2 7Y 23 ROK 1 TP OX N

Return, O Israel, unto the L-RD thy G-d; For thou hast stum-
bled in thine iniquity.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 13
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“And you shall love Havayah your G-d with all your heart,
with all your soul and with all your might.”

Deuteronomy 6:5°77:1 0°7127

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

72 hish

“Hear, O Israel, Havayah is our G-d, Havayah is One.” The
verse just before, which the Alter Rebbe reads together
with “And you shall love.”

Deuteronomy 6:4°7:"1 0°727
17X Havayah 13758 Havayah SR ynw

HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Elijah’s prayer (Patach Eliyahu) says of G-d, “No thought
can grasp You at all.” Cited for sovev kol almin, which no
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thought can grasp.
Tikkunei Zohar 17a:10-1227°->:X 1 97171 *1pn
mawnn n°% RN 93 By XnONo PRRPY B3 DY ARDY X107 NIX
WY NP 1P PPN WY NPPERT RIT NIX LYY 73 Xo%an
JP0ANRT PRy URANR RDT 1PND 1RPY 112 XML 17000
72 PWPT XIT NIRY LKW "33 (RM0ONR K1) NR0ONR 10
ORI 1720 A TN WOIIRT IRM PO ARAPR NIRT A 17 Tom

.72 WK DRI 10 2WNNR WY
Constantinople, 1740 (CC-BY-NC)

177 Pon INDY

Further on in Patach Eliyahu: G-d has no known justice
and no known judgment, “and not of any of these attribut-
es at all.” Cited for sovev kol almin, which is beyond all the
Sefiros.
Tikkunei Zohar 17b:5-7"1-"11:2 1> 79117 *1pn
IPRT YT UBWR KDY 7T ART RYPT IR 70 NORT IRD Dax
Sy pon NwINNM Ny *21 0P .53 MTn POR Don R ann
T7° BY 17790 1717 ARDAD (99 227°NK X*1) 70 NOX KM RAT 7T
7Ny 27 Op Y0 TY w1 72 DR ARPAD 1w 270nR R9T N

191 TR 19T "ll? anRY nna
Constantinople, 1740 (CC-BY-NC)

Wi lnkd

“My offering, My bread for My fires.” The maamar now
begins to interpret these words.

Numbers 28:2°2:172 72712

M3 07 PWK? P02 3R NK 07K ATNK) 2K "327ny 13

A79in2 %% a7 1nYn

Command the children of Israel, and say unto them: My

food which is presented unto Me for offerings made by fire,

of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

g°n 55 By oy
“Happy are you who sow beside all waters.” Cited for water
as the element that makes things grow.
Isaiah 32:20°2:277 117yw°
IR W23 "nPYn 0Py "yt 0K
Happy are ye that sow beside all waters, That send forth

freely the feet of the ox and the ass.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

vmY? WN YRR

“He makes His angels winds, His ministers a blazing fire.”
Cited for the angels as fire.
Psalms 104:4°7:7°p 0°%°1n
0T UR PRI NimA PR Ay
Who makest winds Thy messengers, the flaming fire Thy

ministers.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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78

79

80

81

W 512 7PN °1D

The faces of the living creatures of the Chariot: the face of
a man, of a lion on the right, of an ox on the left, and of an
eagle.

Ezekiel 1:10”:'x Hxrptn®
TMYID DNYIIR? PRIITOR IR 1D OTX °19 071D M

As for the likeness of their faces, they had the face of a man;
and they four had the face of a lion on the right side; and
they four had the face of an ox on the left side; they four had
also the face of an eagle.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

o770 INTMD NP2 WN VPMA0 DRM

“As for the likeness of the living creatures, their appear-
ance was like burning coals of fire, like the appearance of
torches.”
Ezekiel 1:1337X 2xpin>
X7 D°72P7 ARPD NiIYa wRTPNID O7KIn niton mnm
:P3 KPP UK UX? M) NP0A 13 27N
As for the likeness of the living creatures, their appearance
was like coals of fire, burning like the appearance of torch-
es; it flashed up and down among the living creatures; and
there was brightness to the fire, and out of the fire went forth
lightning.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

oM WL 0INA o

“And Havayah G-d formed man... and breathed into his
nostrils the breath of life, and man became a living soul.”
Genesis 2:7°1:’2 N"wX12
070 NRYI PERI MEM ARTRITR DY DIRTNR DOPOK N 1M
M WP OTRT *7
Then the L-RD G-d formed man of the dust of the ground,
and breathed into his nostrils the breath of life; and man be-
came a living soul.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NP9 nan mae

Onkelos translates “a living soul” as “a speaking spirit,”
linking man, the speaker, with ruach.

Onkelos Genesis 2:7°1:’2 N°wX12 I'/‘57 Cﬂ‘?PJW 013N
N7 XNRY3 TSR3 NP RODTN 12 XY DR N7 P2K 7 KON

Sifsei Chachomim Chumash, Metsudah Publications, 2009 (CC-BY-NC)
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PARAGRAPH 15

INPWN TR PN

“And your longing shall be for your husband.” The animal
soul’s longing, transformed, is directed to G-d.

Genesis 3:161"V:’2 N°wWR12

XY D°32 *ToN 23Y2 M WY AW 2277 MWK AWRTOX

72720R RIM AN TR

Unto the woman He said: ‘I will greatly multiply thy pain and

thy travail; in pain thou shalt bring forth children; and thy

desire shall be to thy husband, and he shall rule over thee.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

10,2 NPWRA2

PARAGRAPH 16

SWRT? NN PRRY

“His left hand is under my head, and his right hand em-
braces me.” The left, the fire of love from above, is what
lifts the soul.

Song of Songs 2:6":"1 0°7°Wi1 W
21p200 177 “WRA? Nan 1oRHY
Let his left hand be under my head, And his right hand em-

brace me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

JgL,awrne

new D3

The note locates the discourse on tzitzis to which the text
refers for the fire of yud and the fire of hei.
KEHOT'S NOTE
A, nmpha boyh

922 17 21°2 52 7”70

That discourse explains Yom Kippur, the day of teshuvah,
as a revelation of the Holy One, blessed be He, as He is,
above both memalei and sovev kol almin, the source of
forgiveness; it speaks there of a new light from the level of
“the rock.”
KEHOT'S NOTE
2,03 nK 0 Py

N1’

The discourse in Nasso distinguishes two kinds of “left”:
“His left hand is under my head,” which arouses the souls
of Israel and lifts them in flashes of the fire of love, and the
“left that pushes away.” When the left is included in kind-
ness, it is “He will give strength to His king.”
KEHOT'S NOTE
71,1 yb
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89

90
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2ORWaw QAR 1PoI1Dn DR

The Zohar teaches that through the offerings Israel “sus-
tain their Father in Heaven.” The Alter Rebbe uses it to ex-
plain why the offering is called “My bread.”
Zohar III, 7b2 1 »’m
KEHOT'S NOTE
1PN 7 w297 .on00R P70 R WY AR L2, A0

DINT T vRyw anbn

“Not by bread alone does man live.” The text alludes to it
for bread as what sustains life in the body.
Deuteronomy 8:3°3:’1 0°127
1927 TNIX DY X2 DYTRD WK INK 72N T39I BN
M2 ™R R$IRTP379Y 23 DN MM 4727 DPNT0Y KD 22 9yin
OTNT
And He afflicted thee, and suffered thee to hunger, and fed
thee with manna, which thou knewest not, neither did thy fa-
thers know; that He might make thee know that man doth
not live by bread only, but by every thing that proceedeth
out of the mouth of the L-RD doth man live.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1972 R N2
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
(%X nnp) MTPna

In Patach Eliyahu: “and You fashioned for them a number
of bodies,” said of the Sefiros, which are called a body rel-
ative to the garments that cover them. The same passage
says that G-d is “not of any of these attributes.”

Tikkunei Zohar 17a:151”0:X 1 9771 *1pn

791 RWI (7127 X73) 3327 1RRwI 108 1InT 1D NN Priat

75V 1770977 112 2230 KD IRTMIPART 1P NP 7R3
Constantinople, 1740 (CC-BY-NC)

Habisk Rkl

“My offering, My bread for My fires, My pleasing fra-
grance.” The Alter Rebbe divides the phrase into ascent
(fragrance) and descent (nichochi).

Numbers 28:2°2:1”5 72712

M) 077 WY R 2129R°NK DIPK NImK) DX *227NK %
A7¥in2 %% a7 1nYn

Command the children of Israel, and say unto them: My

food which is presented unto Me for offerings made by fire,

of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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N7 nmma
“Go down a step and take a wife.” The Alter Rebbe cites the

Aramaic nechos, “go down,” as a sense of nichochi.
Yevamot 63a:10-11x"-7:X 1”0 Mn1°
130R0R — 12323 PO P3W 3R KY) YRY .pUBYN XY 0w
PO RDIPK 03 K3IT MPMI KOIPK 103 TINR XYW A Tiop
N2 MIYTID PR R 12 NYIR °37 WY K1V 02’37
ONYID MY O3 ORI NP XL hawa KYx obivb
109 *MRA °NIR SRR IR ATRR” :2°N21,”BNi%IN *R2Inn

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

X ,20 Nna°

°1187 WYY NTRNY *39% M1 nm
The Sifrei on “a pleasing fragrance to Havayah”: “a gratifi-
cation before Me, that I spoke and My will was done.”
Sifrei Bamidbar 143:3’3:3”1p 92772 >890
- 29p NAAWI T IWYN 190191 1A NI AP Tnbn ...
W TY 7187 RP DOWRD 1NN DKW DPYR - TWR MY 0°27p 09503
SNXY WYN SNIRRY ,°3D7 M NN - AP A0 177 AYR DOWRD
0772 AR R 77IN2W M 932 IR RI2 IR ORI 12 NYRw
ST Qv L,27M 7717 KPR MIR2R 2T XY PPPRR KDY 0OPRR KD
INRY 7290 INRW ,7TAPD .MTD 0oen® 18 Nnnp b XOw
7232 MR 75 - W3 A1 00 MKW DWDY .717Ap CIDD vIYRn
... 1187 PRY 7TAR% $71YT 122 AR 9) IR

(Bamidbar 28:8) "And the second lamb": Why is this writ-
ten? Since it is written "the one lamb shall you offer in the
morning," I might think that if it were not offered in the
morning it could be offered in the evening. It is, therefore,
written "the second shall you offer up towards evening," im-
plying that if the morning tamid had not been offered, the
evening tamid is not to be offered. When is this so? When
the altar had not been inaugurated. But if it had been inau-
gurated, even ...

Wikisource (CC-BY-SA) - Sifrei by Rabbi Shraga Silverstein (CC-BY)

MSWHNWNT NUWRT XN

Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE
RV LY7OOR WINT R 1Y IR

DNIAnaRR 7wya
“With ten utterances the world was created.”
Pirkei Avot 5:1’R:’ Max miwn
AR MRRI K2 i TPn Y 09IV X121 niTnRn 1y
23 0PIV MR PTIRDY DOYYIT 1 $1277 KPX LNik1207 91
:NiNn Y3
With ten utterances the world was created. And what does
this teach, for surely it could have been created with one ut-

terance? But this was so in order to punish the wicked who
destroy the world that was created with ten utterances, And
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to give a good reward to the righteous who maintain the
world that was created with ten utterances.
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
96 Y7R23W MR 1wya

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
L1797 MAR

97 NI 9KRR 11 NPWRIY

The Gemara counts the ten utterances of creation and ex-
plains that “In the beginning” is also an utterance, though
it does not say “And G-d said.”
Rosh Hashanah 32a:19-20°3-v”:x 2°% mawn wx
:2°N27 LRI MWMRD N1 CNTWRI2” M AYYA NPWRI2T IR
W'?T? W"?!? 1R DX RIR 2713 72 1080 027 vyl oonw on 12727
WY TIND TR WRY 2INR O LT KWWK LRY — 1910
N R AT03°2 RIRY L YWR NTT — 0°2INIT 1 wbm ,0°R°237
I — D2IN2T T TN DK 1 TONY LTNND 1 TN KT
7RIV P2 KRR WOV I

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

X ,2% 1™

PARAGRAPH 17

98 NX72n 1°Rn 7Ronn

“And wisdom, where (me’ayin) shall it be found?”
Chassidus reads me’ayin as “from nothing”: Chochmah
comes from the level of ayin.
Job 28:1227:1175 21°R
M2 OIPY 71 XY K$BA TR 7300
But wisdom, where shall it be found? And where is the place
of understanding?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
.2°,M2 PR

99 o°33nnna T
The Midrash says that when the Holy One, blessed be He,
created the world, He desired to have a dwelling place
among the lower beings, as He has among the higher
ones.

Midrash Tanchuma, Nasso 16:1’X:1”1 X@1 X170 w177
,TAMI 92 SRINY 27 MK (R L7 W) 79 SNInR "317 K2 ...
P72 RTY MRND L0PIT DR ORI T2 WITRR RI2W YYD
47 K1 INIK MY OTRD DY K72 .0°19%Y2 WUY ind o°innna
pn PORA KD ¥ 29 NI OYYM LPORRM PON 10 vy Do
72 ,XI7 T2 WITR AP MK MR DY 12y L(P-10 ,2 MPwRA3)
3T @IPYY3 P URY 3 DRNN2 7T VP XTW MR 07
... Y4TRT P20 o1 .INIR nnY K21 A0IK OnMR TR
(Numb. 7:1), “So it came to pass on the day that Moses had
finished.” Rav says, “Every place where it is stated, ‘So it

likuteitorah.com/likkutei-torah/pinchas/1/
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came to pass (wayehi),’ [is referring to] something new”; but
R. Simeon says, “Every place where it says, ‘So it came to
pass (wayehi)’ [is referring to] something which existed, has
ceased [to exist] for a long time, and has returned to be as it
was. 5:7. This text is related (to Cant. 5:1), “When I come to
my garden, my sister bride.” R. Samuel bar ...

Midrash Tanchuma -- Torat Emet (Public Domain) - Townsend 1989 transla-
tion of Midrash Tanhuma, S. Buber Recension, edited and supplemented by
R. Francis Nataf (CC-BY)

100 220w Wi K9S P X919

The Zohar says that all before Him is considered as
nothing.
Zohar I, 11b2 x> X"mt
KEHOT'S NOTE
.2 ,R7 R

101 T2 Y PR
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
.NAWT 9% No72

102 W% 1NN 1 NPTE Ny

“If you are righteous, what do you give Him, or what does
He receive from your hand?”
Job 35:7°1:17% 2R
:Tig? AT X A2 10N NRTSON
If thou be righteous, what givest thou Him? Or what re-

ceiveth He of thy hand?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,19 AR

103 2°3NNN2 T2 %0 N2

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
LU KW RPN IR

PARAGRAPH 18

104 MR YD AN — 19yne

In that manuscript the words “beginning of a gloss” are
added here, and it marks the passage from “for at
Minchah” to “in Avraham” as a gloss (hagahah).
KEHOT'S NOTE
. MR NSaN 1MW 1SST YUPY 17°%MY NPT N 011 1824 122
JTPRAT R "DANAND .

105 7> nban PR aw PR Innaw v — nban
the passage shares nothing with the note
KEHOT’'S NOTE
TPRAT DWW TPPAT PYY L,NMIPRIT MRR R¥NI 3,0 523 N a2
NN M0 11T PP O°N0D 0N Y1) 17237 URIMR 170 N0
[T, 17Ap] 2797 37 A2w7 RNV WYY OTITAR Qw3 07w PR
10 OYLM ML Wrwny 297 077 1R AWNIET WA nan 9
TR 12130 7P WY IR PRNMW 2191 RPIT A2 MAY1 CUOR 7 wianT
(@737 °p 0 PRINY NNNKR NP2 Y WY 191 TIN0 RITW 1t
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PARAGRAPH 19

106 IR (7

This section of the maamar is printed in Or HaTorah on
Vayikra with some glosses.

KEHOT'S NOTE

OMD ’D N”MIR OX AR .MAAT APR Oy RIWN °Y 2-KRP™ N7TIR2 K2

RY
107 aoynbY WR
The version there adds after “the fire from above”: “(the
level of the fire of yud).”
KEHOT'S NOTE
(77 WX ra) o ow
108 munbw wNa
The version there adds after “the fire below”: “(the fire of
hei).”
KEHOT’'S NOTE
(N wR) :A0M QY
109 1397 NN

“My offering, My bread for My fires... you shall keep, to of-
fer to Me in its appointed time.” The section reads es kor-
bani as Torah study and “you shall keep” (tishmeru) as the
Oral Torah.

Numbers 28:2°2:1” 712712

M) 077 WY R 2129R°NK DIPK NIBK) DX 22N %
A7yIn2 *% Y YN

Command the children of Israel, and say unto them: My

food which is presented unto Me for offerings made by fire,

of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

110 SMIN 19271 P9R 0921p 1P
The note says an explanation of “close to Me and bringing
Me close” is found there.
KEHOT'S NOTE
SIRC2IND W0 AR Y 2-717970 nUoa
1M1 11%0 ANRY 7770
There tetzaveh is read as tzavsa, connection, achieved first
through the level of Moshe.
KEHOT'S NOTE
.7, R™MN
12 732 XM MY 29I Npn

“An everlasting statute for their generations, from the
children of Israel,” said of kindling the lamps of the
Menorah.

Exodus 27:21x75:1”5 mnw
27Y% P12 IR IR T2 NTYITPY WK NoNDY vamn Tyin PN
PXT° 212 NXR onaT? 09Iy npn U o1 IRty
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In the tent of meeting, without the veil which is before the
testimony, Aaron and his sons shall set it in order, to burn
from evening to morning before the L-RD; it shall be a
statute for ever throughout their generations on the behalf
of the children of Israel.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

»NRMIAT TN
the passage shares nothing with the note
KEHOT'S NOTE
TR 0w RMIN2

[T nwn

“Moshe would speak, and G-d would answer him with a
voice.” The text names the discourse on this verse.

Exodus 19:19v7°:0” mnw
:'?ﬁp; RERM D’.?'?kﬁtl] 927 YR TRR PIM bkahi own 5ip M
And when the voice of the horn waxed louder and louder,

Moses spoke, and G-d answered him by a voice.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

9°22 °NRAY AWK "92M
“My spirit that is upon you and My words which I have

placed in your mouth shall not depart from your mouth.”
Cited for the words of Torah that a person speaks as G-d’s
own words.
Isaiah 59:21872:1”1 177°yW°
B2 MPTIPY 13T T7Y WK M 7 T BOIK 112 NN I
:0P1 T YR TV Y I 22 A I I WK
And as for Me, this is My covenant with them, saith the
L-RD; My spirit that is upon thee, and My words which I
have put in thy mouth, shall not depart out of thy mouth,
nor out of the mouth of thy seed, nor out of the mouth of thy
seed’s seed, saith the L-RD, from henceforth and for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

KD ,01yw

RNOPR RN%IND 1RRI

The Gemara gives the mnemonic “the Mishnah is a queen
(malkesa)” to recall that rulings on the Mishnayos were
said by Rav Malkiya. The Alter Rebbe draws on the phrase
for the Oral Torah, which decrees like a king how each
mitzvah is done.

Beitzah 28b:14-151"v-777:2 1”2 1¥°2
®INR NINDY N2 KR 29713 KR LKNDPR 1NN 110
.Di1°2°2 PRI vy PIK 732 71072 77 PipY naw? DX 0K KD

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.(Pn°ann) .2 ,mo s

NTIp 1172api N2 Xpn P

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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(DX MPw3a) TN M 19°K w0 .1 k72T

18 17310 P NP 1APA 17102 KNP oY

Tanna DeBei Eliyahu says that when a scholar sits and
studies Torah, the Holy One, blessed be He, sits opposite
him and studies with him.
Tanna DeBei Eliyahu Rabbah 18:1°X:1”> 127 171" 27 Xin
131 PR 932 71727 MR KOX 1% 12 OnI% P53 9nR1 b o0 ...
7% % ROX 9% 17 N7K 9% 19 MR DAY "R 915730 DR v
ARDNR 72 WR PRI ANR 272Y 50 RN (207 YY) InRIY
7ROM °71 219 1191 725 o1 08w OXN I3 712793 717 MIp nR1 790
17215 2w 772p0 TN PO AN KNP AW 1PN 95 1IN
PR 1AM IR RIT 721 07 72D 101 MR IROW MY ANwY R
077739 N211 19K Pw 0iPIn 12nD 11 (2739 R 0°99n0) 131 A9R 1o

OYW (segmentation according to Warsaw 1880) (Public Domain)

19 71373 27

The note cites this place for the bittul of a person’s speech
in the divine speech.
KEHOT'S NOTE
19w’y 2-11791N n”0a XA

120 MunT SwRI 7”73

The note locates the discourse “The heads of the tribes” in
Likkutei Torah on Matos.
KEHOT'S NOTE
mvn ' Pk

121 nonT SwR9

“And Moshe spoke to the heads of the tribes... saying: This
is the thing.” The text names the discourse on this verse.
Numbers 30:2°3:"2 72722
TS WK 270 71 KT DRI *127 Nivni SWRITON Y 12T
And Moses spoke unto the heads of the tribes of the children
of Israel, saying: This is the thing which the L-RD hath
commanded.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

122 127 nwn 7T

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.X,U0 R™MN

123 n7nn npn 2y

That discourse explains that the animal soul’s power of
desire is in itself rooted in supreme holiness, in the “face
of the ox” of the Chariot, and that evil is only the direction
itwas turned.
KEHOT'S NOTE
.X 131 0pn e ooys

124 apy° ny?In

“Fear not, worm of Yaakov.” The text names the discussion

likuteitorah.com/likkutei-torah/pinchas/1/
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of this verse in the Chukas discourse.
Isaiah 41:147”°:8"n 11°yW°
WiTR TARN MR PR I 2K 0 2Py Ny2in KPR-IN
XY
Fear not, thou worm Jacob, And ye men of Israel; I help thee,

saith the L-RD, And thy Redeemer, the Holy One of Israel.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

125 mhlel4
The text points to the Zohar on Bereishis (48b) on the mat-
ter of “keep,” which it links with the feminine.

Zohar, Bereshit 78:196-79:206-173p:n”y N°wKRI2 ,79M7 7800
0%y

126 2R
The text also points to the Zohar on Yisro (70b and 92a) on
the matter of “keep.”

Zohar, Yitro 32:528-33:5371"2pn:3"2-179pn:37% 11n° ,7111 190

127 12 DO R TANRR
The Gemara defines a fool as “one who loses whatever he
is given.” The Alter Rebbe reads “what” (mah) as bittul.

Chagigah 4a:1-2°2-°R:X *T 1231

YOIW R :RDB 27 0K 992 Ty Ay ,5n Tinn i nadw ond

0°IN339 7 22 TIRMI 11 — AVIY AT K X2INT KT KT 277 APY

iMoD YRR — AP ITT M %D AN KWK AP 117 M L3P
AP 7970 M PN (X127 IR LRTP KOMTT AP 117 MTT RIT

William Davidson, Vocalized Aramaic (CC-BY-NC)
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“What they had seen concerning this.” The text refers to
another explanation of mabh in this verse.
Esther 9:26172:"0 1noR
*127°5070y 1275y MMBa DWtDY 00D APRD DR NP 170
:DTPPR Y237 1 1270y IR NNTT NIRT
Wherefore they called these days Purim, after the name of
pur. Therefore because of all the words of this letter, and of
that which they had seen concerning this matter, and that

which had come unto them,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

129 2PY° Y MR on
“Who has counted the dust of Yaakov?” The text refers to
the explanation of this verse for the Name Mah given to
every person.

Numbers 23:10:373 72712
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Who hath counted the dust of Jacob, Or numbered the stock

of Israel? Let me die the death of the righteous, And let mine

end be like his!

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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At the beginning of Noach the Zohar says, “we have
learned the mystery: Noach needed the ark.” The Alter
Rebbe refers to an explanation of the ark as the words of
Torah and prayer.

Zohar, Noach 1:1-1227>-°K:’R 111,771 7920

Thus the words “these are the generations” imply that this
brought forth products and no other. So it was with Noah in
the lower world. Noah was the sacred covenant below corre-
sponding to that above, and hence is called “Man of the
earth”. The inner meaning which we learn from this is that
Noah had need of an ark with which to become united in or-
der thereby to preserve the seed of all species, as it is writ-
ten, “To preserve seed”.

The Zohar; London, Soncino Press, 1933 (Public Domain)

131 791 0PIy VRN P2

“He founded the earth upon its foundations, that it should
never be moved, forever and ever.” The Alter Rebbe bor-
rows the words for the love of G-d kept fixed in the heart.

Psalms 104:5°1:77p 0°2°1n
71 0799 VIRARTP2 PPN DY PIRTTD?
Who didst establish the earth upon its foundations, that it

should not be moved for ever and ever;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

132 o3Wwe>1 8ans3
The letters sent to the Jews “according to their script and
their language.” The Alter Rebbe uses the phrase for the
Written Torah, whose letters must keep their exact form.

Esther 8:9°0:’11 1noX
nYIPYa 17°0 WINRIN ’W"?'@?tl N2 X1nTny2 Tl‘gzgtl"j_pb RPN
X DTWIUE 3T MITWRTD AN 2 oewm
yaw TP AR R NITRI Y ninemTD IETTwORD
“2X1 9WP3 DY) D) MINI3 APT APTR APTR N 0T
:D;W'?.ﬂ 02N23 0TI
Then were the king’s scribes called at that time, in the third
month, which is the month Sivan, on the three and twentieth
day thereof; and it was written according to all that Mordecai
commanded concerning the Jews, even to the satraps, and
the governors and princes of the provinces which are from
India unto Ethiopia, a hundred twenty and seven provinces,
unto every province according to the writing thereof, and
unto every people after their language, and to the Jews ac-
cording to their writing, and according to their language.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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PARAGRAPH 20
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“You shall keep, to offer to Me in its appointed time.” Read
here of prayer and the festivals.

Numbers 28:2°2:172 72712

M3 077 "WR? "R02 "3RN8 DTPK DN PXI? *327nN 18
A79in2 °% a7 1nYn

Command the children of Israel, and say unto them: My

food which is presented unto Me for offerings made by fire,

of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“You shall keep the Shabbos, for it is holy to you.”

Exodus 31:147":8"2 mnw
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Ye shall keep the sabbath therefore, for it is holy unto you;

every one that profaneth it shall surely be put to death; for

whosoever doeth any work therein, that soul shall be cut off

from among his people.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“That they may keep the way of Havayah, to do charity and
justice.”

Genesis 18:19v™>:11” N°wKX12

TV WYY U SPFINY PIFIN T 9K 987 PAYT 3
129 127X DX DIIIXT0Y N X027 1YY LEYR NRTE Niwy?

For I have known him, to the end that he may command his

children and his household after him, that they may keep

the way of the L-RD, to do righteousness and justice; to the

end that the L-RD may bring upon Abraham that which He

hath spoken of him.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

136 1Mt TR

At the beginning of Korach the Zohar speaks of all being
“invited,” and asks, “when? At the time a festival is
present in the world.” The text cites it for the festivals as
the times when holiness is called and drawn down.

Zohar, Korach 1:5-4:151"0:"7-°11°K 19,9117 790

137 nM20 yo1 2Py

“And Yaakov journeyed to Sukkos.” Cited for the link be-
tween Yaakov and the festival of Sukkos.

Genesis 33:171:27% n>wxr12
"oY RIR 1277y N3D Ay amapn?1 N2 92 127 1ndo yo1 2pyN
:Ni20 Dipnn
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And Jacob journeyed to Succoth, and built him a house, and
made booths for his cattle. Therefore the name of the place
is called Succoth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 22
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The words here quote Psalms 113:5; the passage is shown
below.

Psalms 113:5’71:37°p 0°%°1n
:NW? 2307 ARPR T2 0

Who is like unto the L-RD our G-d, That is enthroned on
high,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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“Who is like Havayah our G-d, who dwells on high, who
looks down low upon heaven and earth?” Cited for the
principle that what reaches lowest has its root highest.

Psalms 113:5-6"1-"11:3"p o°%°1n
PN DR NIXT? “2OBURT NITT 2T RRR NI 0

Who is like unto the L-RD our G-d, That is enthroned on
high, That looketh down low Upon heaven and upon the
earth?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note locates the discourse “For the conductor, on the
Sheminis” in Likkutei Torah on Tazria, where the text says
the ascents of Shabbos, being only in the inner dimension,
are explained at length.
KEHOT'S NOTE
>N °n ooy

PARAGRAPH 23
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.[5] .(27¥7 ,map owY .N”D2 R ,21P WK 1) KM
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One of the passages the Kehot note cites for the hidden
and the revealed: the Zohar speaks there of one level that
“is revealed” while “all the rest is hidden.”

Zohar, Bereshit 6:60-7:70°y:1-°0:") N°WX12 7717 190
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A passage the Kehot note cites (it places it in Sitrei Torah):
Yaakov inherited two worlds, “the revealed world and the
hidden world.”

Zohar, Vayetzei 14:101-10577p-R”P: 77> XX 77171 100

144 NDONNT NR?YR

A passage the Kehot note cites (beginning of 158b): every-
where there are two worlds, one revealed and one hidden,
and G-d is blessed in both.

Zohar, Vayetzei 24:244-25:2547717:7172-7"127:772 X8 7717 190
and when we offer blessings to G-d we invariably associate
Him with the two worlds in such words as: “Blessed be the
L-rd, the G-d of Israel, from one world even unto the other
world” (Ps. 106, 48). It is for this reason that the upper world
is named Hu (He), whereas the lower world is named Attah
(Thou), because it is blessed from the upper world through
the Righteous One. Thus Scripture says: “Blessed be the
L-rd out of Zion, who dwelleth in Jerusalem, etc.” (Ps. 135,
21): assuredly ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The note cites this place on why the drawing-down into
the world and its outer dimension depends specifically on
the Holy Temple.
KEHOT'S NOTE
JARRCY 2-971 D7MIR R
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The note locates the discourse on “A psalm, a song of the
dedication of the House” in Likkutei Torah on VeZos
HaBerachah.
KEHOT'S NOTE
.1972°0 1Pk
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“A psalm, a song of the dedication of the House, of
David.” The text refers to the discourse on this verse for
the House as a lofty encompassing light.

Psalms 30:1°X:"7 0°2°1n
TTT? N7270 N2IN~°Y inm
A Psalm; a Song at the Dedication of the House; of David.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
148 YT 1By 19w °
“And Moshe could not enter the Tent of Meeting, for the
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| cloud rested upon it.”

Exodus 40:357772:n mnw
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And Moses was not able to enter into the tent of meeting, be-

cause the cloud abode thereon, and the glory of the L-RD

filled the tabernacle.—

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
149 MIR TP ORW .. MR BTy

The note cites the Tzemach Tzedek’s explanation of the

Zohar’s statement on “Ask for yourself a sign.”
KEHOT'S NOTE
A0y R-970 3R 1IN IR
150 N 2 PRY

“Ask for yourself a sign from Havayah your G-d; ask it

deep below, or make it high above.”

Isaiah 7:11x%":17°yw°

’Ask thee a sign of the L-RD thy G-d: ask it either in the
depth, or in the height above.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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