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Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the

notes at the end.

T H E  M A A M A R  I N  B R I E F

The maamar asks why “and say to them” is repeated in the passage of the daily offering, why “a pleas‐

ing fragrance” is said of the offerings in particular, and why only the offerings depend on the Holy

Temple. It answers by contrasting two worlds. The World to Come is the revelation of memalei kol

almin, divided into fixed levels, so a soul there stays as it made itself and its soiled garments must be

removed for it. This world, still being refined, receives an illumination of sovev kol almin, which

“makes equal small and great,” so here a person can choose, return in teshuvah and turn his longing

to G-d. The offering, of the element of fire, is the fire below that rises to meet the fire from above; “My

bread” is the arousal from below that draws that fire down, and “a pleasing fragrance” joins ascent and

descent in G-d’s gratification that His will was done. Torah study (the speech of the offerings) and

prayer (their thought) do the same within the soul; only in the Temple, a supremely lofty encompass‐

ing light, could the fire descend physically.

L I K K U T E I  T O R A H  ·  P A R S H A S  P I N C H A S  ·  M A A M A R  1

צו את בני ישראל ואמרת
אליהם את קרבני…

“Command the children of Israel and say to them: My

offering, My bread for My fires”

Only in this world, through Torah, mitzvos and teshuvah, can a person

draw the Infinite Light itself, sovev kol almin, upon his soul, higher than

all the graded revelation of Gan Eden; that is why here, and not in the

World to Come, the lowest can be turned back to the highest. The

offerings embody this: the fire of the animal soul, the “fire of hei,” rises

and is met by the “fire of yud” descending from sovev kol almin, visibly

in the Temple and, through prayer and Torah study, within the soul.



4likuteitorah.com/likkutei-torah/pinchas/

O U T L I N E

1 The questions

The offerings, like every mitzvah, have thought (prayer), speech (study of their laws) and action (the sacri‐

fice); the two “and say”s correspond to these. Why is “a pleasing fragrance” said only of the offerings, and

why do they alone depend on the Temple?

¶1–2

2 This world and the World to Come

“Today to do them”: only this world has free choice and teshuvah. In the World to Come a soul cannot free

itself from the garments it soiled, and needs the “hollow of the sling.” There the revelation is memalei kol

almin, graded and fixed like the organs of a body; here Torah and mitzvos draw down sovev kol almin, be‐

side which Gan Eden is only a radiance. This world is like an embryo whose form can still change.

¶3–8

3 The power of teshuvah

Memalei kol almin, drawn from Malchus, descends even into the kelipos; teshuvah, an illumination of

sovev, returns that life-force to its root. First iskafya, subduing desire, then is’hapcha, turning the heart’s

longing to G-d: ishah, the fire of hei, returns to ish, the fire of yud. Hence one hour of teshuvah and good

deeds outweighs all the World to Come, and “Return unto Havayah your G-d” and “One—and you shall

love” mean revealing sovev within memalei.

¶9–13

4 The fires of the offering

The animal offering is of the element of fire; the fire below rises and merges with the fire from above, as

prayer kindles the animal soul with the angels’ fervor. “My fires” is the fire of yud from sovev; “My bread”

is the arousal from below that draws it down; “a pleasing fragrance” is ascent and descent together, the

Supernal Will above Chochmah drawn into doing. Shacharis is the ascent, Minchah the drawing-down.

¶14–18

5 Torah study and prayer

Es korbani, the letters of the Torah, unite a person’s speech with the divine speech through Moshe’s qual‐

ity of bittul. The Written Torah “calls” G-d by His Names; the Oral Torah “keeps,” giving bounds to the

Supernal Will and keeping the fire of love fixed in the heart. Prayer is drawn from the holiness of Shabbos

through the festivals, which correspond to the patriarchs and the three daily prayers.

¶19–21

6 Why the offerings need the Temple

In every mitzvah the fire from above is revealed in the soul, which can happen anywhere; in the offer‐

ings it was revealed physically. A revelation in the physical world, like the Splitting of the Sea, needs a

source above the hidden world itself, and the Temple, a supremely lofty encompassing light, is that

source.

¶22–23

K E Y  C O N C E P T S

the light that fills all worlds (memalei kol

almin) ממלא כל עלמין
The divine light measured to each world by its level, drawn

from Malchus; it is the revelation of the World to Come and

Gan Eden, divided into fixed levels that cannot change.

the light that encompasses all worlds (sovev kol

almin) סובב כל עלמין
The Infinite Light itself, hidden and beyond all levels,

which “makes equal small and great”; it is drawn down in

this world through Torah, mitzvos and teshuvah, and is the

source of the fire that descended on the altar.
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the fire of yud and the fire of hei אש י׳ ואש ה׳
The maamar’s reading of ish and ishah, and of le’ishai,

“My fires”: the fire from above, from sovev kol almin, and

the fire of the animal soul below, which rises to meet it.

iskafya and is’hapcha אתכפיא ואתהפכא
Subduing the desire for forbidden things, and then trans‐

forming the heart’s longing so that it is directed to G-d

alone.

teshuvah (return) תשובה
An illumination of sovev kol almin that returns life-force

from the lowest depths to its source, so that “their end is

wedged in their beginning”; possible only in this world.

the hollow of the sling (kaf hakela) כף הקלע
The purgation of a soul after death, flung about by the

worldly thoughts it pursued, because it cannot remove its

soiled garments by itself.

calling and keeping קריאה ושמירה
The Written Torah, made of G-d’s Names, “calls” Him near

(es korbani); the Oral Torah, the receiving vessel that gives

bounds to the Supernal Will, “keeps” (tishmeru) the fire of

love in the heart.
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S E C T I O N  1  ·  ¶ 1 – 2

The questions

צו את בני1 ישראל ואמרת אליהם את קרבני לחמי לאשי כו׳ ואמרת להם2 זה האשה3 כו׳.

“Command the children of Israel and say to them: ‘My offering, My bread for My fires,’” etc.; “And

say to them: ‘This is the fire-offering,’” etc.

The maamar opens with Numbers 28:2–3, the command that introduces the daily offering (the tamid) and

the offerings of Shabbos and the festivals in Parshas Pinchas. The verse calls the offerings “My bread” and

“My fires,” words the maamar will interpret later.

להבין מהו ואמרת ואמרת ב׳ פעמים. הנה כל המצות צריך האדם לקיים במחשבה דבור ומעשה4 וכן
7 בקרבנות מחשבה זו תפלה5 עבודה שבלב6 שכנגד הקרבנות.

[We need] to understand what [is meant by] “and say,” “and say,” twice. Now, all the mitzvos a per‐

son must fulfill in thought, speech and action; and so too with the offerings: thought—this is

prayer, “the service of the heart,” which corresponds to the offerings.

The Alter Rebbe notes that “and say to them” appears twice in two consecutive verses, and asks why. He be‐

gins with a general principle: every mitzvah is fulfilled in thought, speech and action, and for the offerings

the “thought” is prayer, which the Sages call “the service of the heart” and which was instituted to corre‐

spond to the offerings.

ודבור הוא ת״ת ]תלמוד תורה[ דקרבנות כל העוסק בתורת עולה8 כו׳ ועבודת הקרבנות עצמן כבשים בני
9 שנה כו׳ הוא המעשה.

And speech is the study of the Torah of the offerings: “Whoever occupies himself with the Torah of

the burnt-offering,” etc. And the service of the offerings themselves, “lambs in their first year,”

etc., is the action.

The “speech” of the offerings is studying their laws, for the Sages taught that whoever occupies himself with

the laws of an offering is as though he had brought it. The “action” is the actual offering of the animals, such

as the two yearling lambs of the daily offering.

1
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והנה ואמרת להם זה האשה10 כו׳ נאמר על מעשה הקרבן עצמו ופסוק ראשון צו את בני ישראל ואמרת

אליהם11 קאי על בחינת מחשבה ודבור.

Now, “And say to them: ‘This is the fire-offering,’” etc., is said of the action of the offering itself;

and the first verse, “Command the children of Israel and say to them,” refers to the level of thought

and speech.

The answer to the double “and say”: the second verse, which goes on to name the actual animals, speaks of

the physical act of offering, while the first, general verse speaks of the offerings’ thought (prayer) and speech

(Torah study).

וביאור ענין זה הנה צריך להבין ענין ריח ניחוח שנאמר בקרבנות ופירשו חז״ל ]חכמינו זכרונם לברכה[ נחת

רוח לפני שאמרתי12 ונעשה רצוני13 שזה שייך בכל המצות ולמה נאמר בקרבנות דוקא.

And the explanation of this matter: Now, we need to understand the matter of “a pleasing

fragrance,” which is said of the offerings, and which our Sages, of blessed memory, explained: “It

is a gratification before Me, that I spoke and My will was done.” For this applies to all the mitzvos;

why, then, is it said of the offerings specifically?

Now the Alter Rebbe raises the questions the maamar will answer. The Torah calls the offerings “a pleasing

fragrance,” which the Sifrei explains as G-d’s gratification that His will was done; but every mitzvah fulfills

G-d’s will, so why is this said of the offerings in particular?

וגם להבין למה עבודת הקרבנות תלויה בבית המקדש דוקא משא״כ שאר המצות ות״ת ]ותלמוד תורה[

14 ואפי׳ ]ואפילו[ מחשבה ודבור דקרבנות שהם תפלה שכנגד הקרבנות16 ות״ת ]ותלמוד תורה[ כנגד כולם15,
17 דקרבנות יכולים לקיימן בזמן שאין בהמ״ק ]בית המקדש[ קיים ג״כ:

And also [we need] to understand why the service of the offerings depends specifically on the Holy

Temple, whereas the other mitzvos, and Torah study, which is equal to them all, and even the

thought and speech of the offerings—which are prayer, which corresponds to the offerings, and the

study of the Torah of the offerings—can be fulfilled also at a time when the Holy Temple is not

standing.

A second question: why can the offerings themselves be brought only in the Holy Temple, while all the other

mitzvos, Torah study (which the Mishnah says equals them all), and even the prayer and study that stand for

the offerings can be fulfilled anywhere, even when the Temple is not standing?

2
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S E C T I O N  2  ·  ¶ 3 – 8

This world and the World to Come

אך הנה כל זה18 יובן בהקדים להבין מ״ש היום לעשותם ולא למחר19 לעשותם שהעוה״ז דוקא הוא

עולם המעשה ובו נתנה הבחירה20 ביד האדם לבחור בטוב

However, all this will be understood by first understanding what is written, “Today to do them”—

and not tomorrow to do them: that this world specifically is the world of action, and in it the choice

was given into the hand of man, to choose good;

To answer, the Alter Rebbe first explains the Sages’ reading of “Today to do them”: today, in this world, is the

time for doing, and not tomorrow, in the World to Come. Only this world is the world of action, where a per‐

son is given the freedom to choose good.

ולא עוד אלא אפילו אם כבר עבר עבירה יכול הוא לשוב בתשובה ולחזור לעבודת ה׳.

and not only that, but even if he has already committed a transgression, he is able to return in

teshuvah (return) and come back to the service of G-d.

That freedom includes undoing a wrong: even after sinning, a person in this world can return to G-d through

teshuvah and resume serving Him.

משא״כ בעוה״ב ]בעולם הבא[ אין הבחירה חפשית ביד האדם רק כמו שנמשך בעוה״ז כך נשאר בעוה״ב

21 והגם שרואה שם גילוי אלהות ביתר שאת ושם הוא ביטול הנבראים כמ״ש ]בעולם הבא[,

Whereas in the World to Come, choice is not free in the hand of man; rather, as he was drawn in

this world, so he remains in the World to Come. And although he sees there a revelation of

G-dliness with surpassing eminence, and there is the self-nullification (bittul) of the created be‐

ings, as it is written,

In the World to Come a person has no such freedom; he stays as he made himself in this life. This holds even

though G-dliness is revealed there far more powerfully than here, and every created being there is visibly

nullified before G-d.

3
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22 ואפילו הקליפות וסט״א ]וסטרא אחרא[ הם שם בבחי׳ ביטול דקרו ליה23 וצבא השמים לך משתחוים,

אלהא דאלהיא24 ואעפ״כ ]ואף על פי כן[ אין יכול לשלוט בנפשו להוציאה ממסגר ומאסר הגוף וכחותיו

וכחות נפש הבהמית שנמשך אחריהם בעוה״ז,

“And the host of the heavens bow down to You”; and even the kelipos and the sitra achra (the other

side) are there in a state of bittul, for they call Him “the G-d of gods”—nevertheless he is unable to

rule over his soul, to bring it out of the confinement and the prison of the body and its powers, and

of the powers of the animal soul, after which he was drawn in this world.

Nehemiah’s verse describes the hosts of heaven bowing down before G-d, and even the forces of unholiness

acknowledge Him there, calling Him “the G-d of gods,” a phrase the Talmud uses of the nations. Yet for all

this revelation, the soul there cannot free itself from the body’s drives and the animal soul it followed in this

life.

25 שמקלעין ומשליכין ומפילין אותו במחשבותיו שנמשך בהם ,26 ,27 ,28 ,29 ,30 ,31 והוא ענין כף הקלע32,

בעוה״ז בהבלי עולם שמתלוצצים ממנו ומראים לו כאלו עודנו עומד בעוה״ז וחושב ומדבר ועושה

כדרכו, כי

And this is the matter of the “hollow of the sling”: that they sling him and hurl him and cast him

down in his thoughts, in which he was drawn along in this world, in the vanities of the world; they

make sport of him and show him as though he were still standing in this world, thinking and speak‐

ing and acting as was his way. For

This is the “hollow of the sling,” a phrase from Avigail’s words to David (1 Samuel 25:29), describing a pur‐

gation in which the soul is flung about by the very worldly thoughts it pursued in life. As a kind of mockery, it

is shown itself as though it were still in this world, thinking, speaking and acting as it used to.

הנה מחשבה דבור ומעשה שהם ג׳ מיני לבושים כנודע33 שנתלבש בהם בעוה״ז הם נעשים לו לבושי

שק ובגדים צואים לעוה״ב ]לעולם הבא[ שמלבישים את הנפש מראשה ועד רגלה וכמארז״ל ]וכמאמר רבותינו

זכרונם לברכה[ מלפפתו34 כו׳

thought, speech and action, which, as is known, are three kinds of garments in which he was en‐

clothed in this world, become for him garments of sackcloth and soiled garments in the World to

Come, which clothe the soul from its head to its feet; and as our Sages, of blessed memory, said: “It

envelops him,” etc.

The reason is that thought, speech and action are the soul’s three “garments,” as explained in Tanya, chap‐

ter 4. When a person clothed himself in them for worldly vanities, they become in the World to Come sack‐

cloth and soiled garments covering the soul from head to foot; as the Talmud says, a transgression “en‐

velops” the one who commits it.
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35 כו׳ רק כענין שנאמר הסירו הבגדים36 הצואים כו׳ הסירו דייקא37 ]וע׳
ואין חבוש מתיר א״ע ]את עצמו[

39 תרומה קמ״ב ב׳. מענין כף הקלע38 בזח״ב ]בזהר חלק ב׳[ בשלח דנ״ט א׳ משפטים צ״ט ב׳

And “a prisoner cannot release himself,” etc.; only as in the matter of what is said, “Remove the

soiled garments,” etc.—“remove,” specifically. [And see concerning the matter of the hollow of the

sling in the Zohar, Part II, Beshalach, page 59a; Mishpatim, 99b; Terumah, 142b;

The soul cannot take these garments off by itself, just as “a prisoner cannot release himself” from prison;

they must be removed for it, as in Zechariah’s vision, where others are told to “remove the soiled garments”

from the High Priest Yehoshua. The bracket that begins here lists the Zohar’s discussions of the hollow of the

sling.

ויחי דרי״ז ב׳ וירא דק״ו ב׳. ויקרא דף כ״דסע״ב כ״ה א׳ ור״פ בלק קפ״ו א׳.

Vayechi, page 217b; Vayera, page 106b; Vayikra, page 24, end of side b, [and] 25a; and the begin‐

ning of Parshas Balak, 186a;

These are further Zohar passages on the hollow of the sling, in Part I of the Zohar (Vayechi, Vayera) and Part

III (Vayikra, Balak).

ובזהר הרקיע פ׳ ויחי בדף רכ״ה א׳[. וטעם ההפרש וההבדל שבין עוה״ז לעוה״ב ]לעולם הבא[ הוא כי
בעוה״ב ]בעולם הבא[ אין לך דבר שאין לו מקום40

and in the Zohar HaRakia, Parshas Vayechi, on page 225a.] And the reason for the difference and

distinction between this world and the World to Come is that in the World to Come, “there is noth‐

ing that does not have its place”:

The list ends with the Zohar HaRakia, a commentary on the Zohar. Then the Alter Rebbe gives the reason

this world differs from the World to Come: there, in the words of the Mishnah in Avos, “there is nothing that

does not have its place,” and everything stays fixed in its own station.

41 ואין
שכל מדרגה היא מובדלת מחברתה מלאכים ונשמות דקדושה הם מובדלים בפ״ע ]בפני עצמו[

להרע שייכות עם הטוב כלל ולכן במקום שנמשך רע לא נמשך טוב כלל.

for each level is separate from its fellow; the angels and the souls of holiness are separate, each by

itself; and evil has no connection at all with good. Therefore, in the place where evil is drawn, good

is not drawn at all.

In the World to Come each level is set apart from the next: angels and holy souls each have their own place,

and evil has no contact with good at all, so where evil has been drawn, no good is drawn.

4
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משא״כ בעוה״ז נמשך הטוב גם במקום שיש רע ולכן אע״פ ]אף על פי[ שעשה עבירה יכול לעשות מצוה

ויכול הוא לשנות את טעמו מרע לטוב.

Whereas in this world, the good is drawn even into the place where there is evil; and therefore,

even though one has committed a transgression, he can perform a mitzvah, and he is able to

change his taste from evil to good.

In this world, good reaches even where evil is. That is why a person who has sinned can still do a mitzvah

and change his “taste,” what he relishes and is drawn to, from evil to good.

והענין כי הנה בעוה״ב ]בעולם הבא[ שם נמשך גילוי אור א״ס ב״ה כי לכן ג״ע ]גן עדן[ הוא תענוג הנשמות

שמתענגים על ה׳ בהשגתם

And the explanation is: in the World to Come, a revelation of the Infinite Light (Or Ein Sof), blessed

be He, is drawn there; for this is why Gan Eden is the delight of the souls, who delight in G-d

through their comprehension

The deeper explanation: what is revealed in the World to Come is the Infinite Light as it comes into revela‐

tion. That is why Gan Eden consists of the souls’ delight in G-d through comprehending Him.

והשכלתם באור א״ס ב״ה הנמשך להם בבחי׳ גילוי והשגה ובבחי׳ גילוי זה והשגה זו נעשה רבוי

התחלקות המדרגות לאין קץ מעולם ועד עולם במלאכים ונשמות.

and their intellectual grasp of the Infinite Light, blessed be He, which is drawn to them in the mode

of revelation and comprehension. And in this revelation and this comprehension there comes

about a multitude of divisions of levels without end, from world to world, among the angels and

souls.

Because this light comes as revelation and comprehension, each being receives it according to its capacity.

This produces an endless multitude of distinct levels among the angels and souls, “from world to world.”

הגם שכולם מקבלים מאור א״ס ב״ה ה״ז ]הרי זה[ כדמיון הנשמה המתפשטת בגוף שעם היות שבנשמה

עצמה אין בה התחלקות מ״מ

Although they all receive from the Infinite Light, blessed be He, this is like the soul that spreads

through the body: although in the soul itself there is no division, nevertheless

Although they all receive from the one Infinite Light, the Alter Rebbe compares this to the soul in the body:

the soul itself is not divided.

5
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העין מקבל כח הראיה כו׳ וכל אבר מקבל כח פרטי שאין מקבל חבירו עד שאין פעולת א׳ דומה

לחבירו.

the eye receives the power of sight, etc., and each limb receives a particular power that its fellow

does not receive, to the point that the action of one does not resemble that of its fellow.

Even so, each organ receives a distinct power from it, the eye sight and so on, so that no two organs do the

same work.

וכך עד״מ כל סדר ההשתלשלות מחנה מיכאל באהבה דוקא ומחנה גבריאל ביראה כו׳ וכל צדיק יש לו
42 מדור בפ״ע ]בפני עצמו[ וכשם שאי אפשר לשנות פעולת האברים לעשות מרגל ראש.

And so, by way of analogy, [is] the whole order of the chain of descending worlds (hishtalshelus):

the camp of Michael [serves] with love specifically, and the camp of Gavriel with awe, etc.; and each

tzaddik has a dwelling of his own. And just as it is impossible to change the function of the limbs, to

make a head out of a foot,

So too the whole order of the worlds: each rank of angels serves in its own mode, Michael’s camp with love

and Gavriel’s with awe, and each tzaddik has his own dwelling in Gan Eden. It is like the organs of the body,

whose functions cannot be exchanged: a foot cannot be made into a head.

כך אי אפשר לשנות גילוי סדר ההשתלשלות בעוה״ב ]בעולם הבא[ וגילוי זה נק׳ בשם ממכ״ע ]ממלא כל

עלמין[ שהוא לכל עולם לפי מדרגתו

so it is impossible to change the revelation of the order of hishtalshelus in the World to Come. And

this revelation is called by the name “the light that fills all worlds” (memalei kol almin), for it is

[present] to each world according to its level.

In the same way, the order of revelation in the World to Come cannot be changed. This revelation, measured

to each world according to its level, is called “the light that fills all worlds” (memalei kol almin).

ולכן מאחר שהמשיך האדם ע״ע ]על עצמו / על עצמך[ לבושי העוה״ז ובגדים צואים שוב א״א להמשיך עליו

גילוי אור א״ס ב״ה בעוה״ב ]בעולם הבא[.

Therefore, once a person has drawn upon himself the garments of this world and soiled garments,

it is no longer possible to draw upon him the revelation of the Infinite Light (Or Ein Sof), blessed be

He, in the World to Come.

Therefore a soul that has clothed itself in this world’s garments and soiled them cannot, in the World to

Come, have the revelation of the Infinite Light drawn upon it, for the revelation there is strictly measured by

level.

6
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43 הוא ע״י תורה ומצות אשר יעשה אותם האדם44 במעשה משא״כ המשכת אור א״ס ב״ה שבעוה״ז

דבור ומחשבה שהמשכה זו הוא מבחי׳ סוכ״ע שע״י קיום התורה

Whereas the drawing-down of the Infinite Light, blessed be He, that is in this world is through

Torah and mitzvos, “which a person shall do,” in action, speech and thought; for this drawing-

down is from the level of “the light that encompasses all worlds” (sovev kol almin). For through ful‐

filling the Torah

In this world, however, the Infinite Light is drawn down through Torah and mitzvos done in action, speech

and thought. This drawing-down comes from “the light that encompasses all worlds” (sovev kol almin),

which is not divided into levels.

46 ממשיך
והמצות שבהם מלובש אור א״ס ב״ה בעצמו ובכבודו כביכול דלית מחשבה תפיסא45 בי׳ ]ביה[

אור א״ס ב״ה בעצמו הסוכ״ע על נפשו שהוא למעלה מעלה מגילוי ההשגה שבג״ע ]שבגן עדן[.

and the mitzvos, in which the Infinite Light, blessed be He, is enclothed in His very Self and His

glory, as it were—[the light of which it is said,] “no thought can grasp Him”—he draws the Infinite

Light, blessed be He, itself, the sovev kol almin, upon his soul; and this is far, far above the revela‐

tion of comprehension that is in Gan Eden.

The Infinite Light itself, which no thought can grasp, is enclothed in the Torah and the mitzvos, so by fulfill‐

ing them a person draws that very light, sovev kol almin, upon his soul. This is far higher than the compre‐

hension the souls enjoy in Gan Eden.

וכמ״ש בסש״ב ]בספר של בינונים[ פרק מ״ח דסוכ״ע הוא בחינת העלם והסתר47 וממכ״ע ]וממלא כל עלמין[ הוא

בחינת גילוי רק שהוא בצמצומים רבים ועצומים ובחי׳ גבול, משא״כ סוכ״ע הוא בבחי׳ א״ס כו׳.

And as is written in Sefer Shel Beinonim (Tanya), chapter 48: that sovev kol almin is the level of

hiddenness and concealment, and memalei kol almin is the level of revelation, only that it is in

many and mighty contractions (tzimtzumim) and [in] the mode of limitation; whereas sovev kol

almin is in the mode of the infinite (Ein Sof), etc.

The Alter Rebbe refers to Tanya, chapter 48: sovev kol almin is hidden and concealed, while memalei kol

almin is revealed, but only through many great contractions and within limits; sovev is infinite.
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והנה בחי׳ גילוי ההוא שבג״ע ]שבגן עדן[ הוא רק זיו בלבד מתורתו ועבודתו כו׳ וכמ״ש לעבדה

ולשמרה48 שהאדם הוא ממשיך ג״ע ]גן עדן[

Now, that revelation which is in Gan Eden is only a mere radiance from his Torah and his service,

etc.; and as it is written, “to work it and to guard it”: that the person draws down Gan Eden,

The revelation in Gan Eden is only a “radiance” of the person’s own Torah and service. The verse says Adam

was placed in the garden “to work it and to guard it,” which the Alter Rebbe reads to mean that a person’s

service is what draws down Gan Eden.

דהיינו גילוי אלהות שבג״ע ]שבגן עדן[ ותענוג הנשמות כו׳ וכמ״ש במ״א. ואור א״ס ב״ה עצמו הסוכ״ע
50 הוא השוה ומשוה קטן וגדול49 ולפניו כחשכה כאורה.

that is, the revelation of G-dliness in Gan Eden and the delight of the souls, etc., as is explained

elsewhere. But the Infinite Light (Or Ein Sof), blessed be He, itself, the light that encompasses all

worlds (sovev kol almin), “is equal and makes equal small and great,” and before Him, “darkness is

as light.”

That is, a person’s service produces the revelation of G-dliness and the delight the souls enjoy there. But the

Infinite Light itself, sovev kol almin, is beyond all levels: in the words of the High Holiday hymn “Vechol

Ma’aminim,” He “is equal and makes equal small and great,” and as the Psalm says, before Him “darkness is

as light.”

7

והמלאכים שואלים איה מקום כבודו ואומרים51 מלא כל הארץ כבודו. ולכך אע״פ ]אף על פי[ שירד מטה
52 ,53 מטה יכול הוא לעלות מעלה מעלה ונעוץ סופן בתחלתן.

And the angels ask, “Where is the place of His glory?” and they say, “The whole earth is full of His

glory.” Therefore, even though he has descended very, very low, he is able to ascend very, very

high; and “their end is wedged in their beginning.”

In the Kedushah the angels ask, “Where is the place of His glory?” and answer with Isaiah’s words, “The

whole earth is full of His glory”: the light they cannot locate even above fills every place, the lowest included.

Therefore one who has fallen very low can rise very high, for, in the words of Sefer Yetzirah, “their end is

wedged in their beginning”: the lowest point is bound to the highest.

8
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והענין כי המשל המבואר לעיל שא״א לעשות מרגל ראש. היינו בעוה״ב ]בעולם הבא[ שהוא עולם ברור54

שכבר נתברר וכל דבר הוא על מקומו הראש ראש והרגל רגל כו׳ ע״כ א״א להשתנות.

And the explanation is: the analogy explained above, that it is impossible to make a head out of a

foot, applies to the World to Come, which is “a clear world,” one that has already been refined,

where everything is in its place—the head a head and the foot a foot, etc.; therefore it is impossible

[for it] to change.

The analogy of the limbs (a foot cannot become a head) holds only for the World to Come, which the Talmud

calls “a clear world.” There the sorting of good from evil is finished and every being is fixed in its place, so

nothing can change.

משא״כ בעוה״ז שהוא קודם הבירור והוא עולם המעשה והבירור ה״ז ]הרי זה[ כמו הולד קודם גמר

יצירתו שהראש והרגל כלולים יחד בהטיפה שבבטן האם שיוכל להשתנות ענין יצירתו בכמה אופנים,

)וכמ״ש בגמ׳ ]בגמרא[ ברכות(

Whereas in this world, which is before the refinement, and is the world of action and of refinement,

it is like the fetus before its formation is complete, when the head and the foot are included togeth‐

er in the drop in the mother’s womb, so that its formation can change in several ways (as is written

in the Gemara, Berachos)

This world is still in the process of refinement (birur), the sorting out of good from evil. So it is like an em‐

bryo whose head and feet are not yet distinct, and whose formation can still turn out in different ways.

)דף ס׳ ע״א( ובא״ח ]ובאורח חיים[ סי׳ ר״ל ]רוצה לומר[ דתוך ארבעים יום55 ליצירת הולד מועיל תפלה

56 שתוליד זכר כו׳:

(page 60a), and in Orach Chaim, section 230: that within forty days of the fetus’s formation, prayer

avails that she bear a male, etc.

The Gemara in Berachos teaches that within forty days of conception, prayer can still affect whether the

child will be male, because its formation is not yet fixed; the Shulchan Aruch (Orach Chaim 230) rules that

such a prayer after forty days is a vain prayer. So too a person in this world can still be changed.
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S E C T I O N  3  ·  ¶ 9 – 1 3

The power of teshuvah

ב וזהו ענין כח התשובה להשיב החיות הנמשך למטה מטה אל מקורה ושרשה להיות נעוץ סופן
57 בתחלתן

2. And this is the matter of the power of teshuvah (return): to return the life-force (chayus) that is

drawn very, very low to its source and root, so that “their end is wedged in their beginning.”

The second section of the maamar begins. This is what gives teshuvah its power: it takes life-force that has

descended to the lowest levels and returns it to its source, joining the end to the beginning.

כי זה שירד מטה מטה הוא בבחי׳ ממכ״ע ]ממלא כל עלמין[ שנמשך ממדת מלכותו ית׳ מלכותך מלכות כל

עולמים58 ומלכותו בכל משלה59 שמזה נמשך השתלשלות המדרגות מעולם ועד

For that which has descended very, very low is at the level of the light that fills all worlds (memalei

kol almin), which is drawn from the attribute of His sovereignty, may He be blessed—“Your king‐

ship is a kingship over all worlds,” and “His kingship rules over all”—from which is drawn the

chain of descent (hishtalshelus) of the levels from world to

What descends is memalei kol almin, the light drawn from G-d’s Malchus, the attribute through which He

rules the worlds, as the Psalms say, “Your kingship is a kingship over all worlds” and “His kingship rules

over all.” From Malchus comes the whole graded chain of worlds.

עולם שכל מה שיורד מטה מטה יורד ומתמעט בחי׳ גילוי אור א״ס ב״ה שהגילוי הוא להיות בחי׳ ביטול

שאין אור א״ס ב״ה שורה ומתגלה אלא במי שבטל כו׳.

world; for the lower anything descends, the more the revelation of the Infinite Light (Or Ein Sof),

blessed be He, descends and diminishes. For the revelation is [expressed] in there being self-nulli‐

fication (bittul), since the Infinite Light, blessed be He, rests and is revealed only in one who is nul‐

lified, etc.

At each lower step the revelation of the Infinite Light grows smaller, because revelation shows itself as bittul:

the Infinite Light rests and is revealed only in what is nullified before it, and the lower worlds are less

nullified.

9
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ובעולם האצי׳ שם הגילוי רב ועצום עד שהוא בבחי׳ ביטול ויחוד גמור ומשם נמשך ויורד לעולם

הבריאה שהגילוי ההוא להיות ביטול אינו בערך עולם האצי׳ כו׳.

And in the World of Atzilus (Emanation), the revelation there is great and mighty, to the point that it

is in a state of complete self-nullification (bittul) and unity. And from there it is drawn and de‐

scends to the World of Beriah (Creation), where that revelation, to bring about bittul, bears no com‐

parison to the World of Atzilus, etc.

In Atzilus the revelation is so great that everything there is completely nullified and one with G-d. In Beriah,

the world below it, the nullification that revelation produces is incomparably less.

ותכלית ירידות המדרגות דקדושה במדרגות תחתונות דעשיה הוא ענין כריעה במודים שע״ז ארז״ל

]אמרו רבותינו זכרונם לברכה[ מאן דלא כרע במודים60 שלא הגיע אפילו לבחי׳ ביטול זה הרי זה נעשה נחש

דקליפה וסט״א ]וסטרא אחרא[ ובזהר אמרו דלא יקום בתחיית המתים.

And the furthest point of the descents of the levels of holiness, in the lowest levels of the World of

Asiyah (Action), is the matter of bowing at Modim; of which our Sages, of blessed memory, said:

“One who does not bow at Modim”—who has not reached even this level of bittul—becomes a snake,

of kelipah (the husk) and the sitra achra (the other side). And in the Zohar they said that he will not

rise at the resurrection of the dead.

At the lowest point of holiness, in Asiyah, the least degree of bittul is bowing at Modim, the thanksgiving

blessing of the Amidah. The Talmud says that the spine of one who does not bow there becomes a snake,

meaning that he falls to kelipah, and the Zohar says that such a person will not rise at the resurrection.

10

והנה רגליה יורדות מות61 כתיב שיורדת בסתר המדרגה להחיות ולהתלבש בקליפת נוגה ולמטה מק״נ

]מקליפת נוגה[ שמשם נמשך ונשפע השפעות גשמיות וכח הרע כו׳,

Now, it is written, “Her feet go down to death”: that [Malchus] descends, in the concealment of the

level, to give life to and to be enclothed in kelipas nogah, and below kelipas nogah—from where

physical influences and the power of evil are drawn and flow, etc.

Proverbs says, “Her feet go down to death.” Here it is read of Malchus: its lowest extremity descends, hidden,

to give life to kelipas nogah (the husk that mixes good and evil) and even to the kelipos beneath it, from

which physical influences and the power of evil draw their existence.

11
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62 דהיינו ובכח התשובה שהיא הארה מבחי׳ סוכ״ע ישוב החיות למקורו ושרשו ונעוץ סופן בתחלתן

אתהפכא חשוכא לנהורא כו׳.

And by the power of teshuvah (return), which is an illumination from the level of the light that en‐

compasses all worlds (sovev kol almin), the life-force will return to its source and root, and “their

end is wedged in their beginning”; that is, “darkness is transformed into light,” etc.

Teshuvah is an illumination from sovev kol almin, which is above all levels, so it can bring this life-force

back to its root. This is “the transformation of darkness into light.”

)ועיין בפרדס בסוף שער ערכי הכינויים ערך תשובה וז״ל ]וזה לשונו[ ותשובה זו הוא ע״י שיתגלה כ״ע

]כתר עליון[ מראש האצילות ויורד ונוקב עד המלכות63 כו׳ אז היא שבה אל מקומה כו׳ ע״ש. ועיין בפ׳

64 )דט״ו סע״ב ]סוף עמוד ב[ ודף ט״ז ע״א( ובמק״מ ]ובמקדש מלך[ ובהרמ״ז ]ובהרב משה זכות[ שם. ויקרא(

(And see in the Pardes, at the end of Sha’ar Erchei HaKinuyim, the entry “Teshuvah”; these are his

words: “And this teshuvah is through Keser Elyon (the Supernal Crown) being revealed from the

head of Atzilus, and it descends and pierces down to Malchus,” etc.; “then she returns to her

place,” etc.; see there. And see in Parshas Vayikra) (end of page 15b and page 16a), and in the

Mikdash Melech and in the Ramaz there.

The Pardes (Pardes Rimonim, by Rabbi Moshe Cordovero) explains that teshuvah comes about when Keser

Elyon, the Supernal Crown at the head of Atzilus, is revealed and pierces down to Malchus, and then Malchus

returns to its place. The text also points to the Zohar on Vayikra and to its commentaries, the Mikdash

Melech and the Ramaz.

ומכ״ז ]ומכל זה[ יובן ג״כ ענין עליות המלכות ביוה״כ ]ביום הכפורים[ שהוא יום התשובה ועיין בפרשה אמור

65 ועמ״ש סד״ה כי ביום הזה יכפר כו׳. )דף ק׳ ע״ב(

And from all this, the matter of the ascents of Malchus on Yom Kippur, which is the day of teshu‐

vah, will also be understood. And see in Parshas Emor (page 100b); and see what is written at the

end of the discourse beginning “For on this day He shall atone,” etc.

The same idea explains the ascents of Malchus on Yom Kippur, the day of teshuvah. The text points to the

Zohar on Emor and to the end of another discourse, “For on this day He shall atone.”
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וצ״ל תחלה אתכפיא דהיינו שאהבת דברים זרים בפועל ממש יהי׳ ]יהיה[ בבחי׳ אתכפיא ולא תתורו כו׳

אשר אתם זונים66 כו׳,

And first there must be iskafya (subjugation): that is, the love of alien things, in actual deed, should

be in the mode of iskafya—“and you shall not stray,” etc., “after which you go astray (zonim),” etc.

Before transformation must come iskafya, subjugation: a person must actively hold back his desire for for‐

bidden things, as the verse warns, “Do not stray after your heart and after your eyes, after which you go

astray.”

זונה נקרא מי שלבו להוט אחר דברים זרים ואפי׳ ]ואפילו[ עניני גופו הצריכים לו לא יהיה בהתלהבות

והתלהטות הלב רק בקרירות וכאלו כפאו כו׳

One is called zonah whose heart is aflame after alien things. And even the matters of his body that

he needs should not be with fervor and burning of the heart, but only with coolness, and as though

he were compelled [to them], etc.

The verse’s word for straying (zonim) shares its root with zonah, a harlot: one whose heart is aflame with de‐

sire for alien things. Even a person’s genuine bodily needs should be met without passion, coolly, as if under

compulsion.

וכח התשוקה הנשאר בלב יתהפך לה׳ לבדו ולהיות ואל אישך תשוקתך67 לזאת יקרא אשה68 אש ה׳ כי

מאיש לוקחה זאת אש י׳ והיינו מפני שנעוץ סופן בתחלתן כו׳.

And the power of longing that remains in the heart should be transformed toward G-d alone, to be

[as in] “and your longing shall be for your husband (ishech).” “This shall be called ishah

(woman)”—esh hei (the fire of hei)—“for from ish (man) was this taken”—esh yud (the fire of yud).

And this is because “their end is wedged in their beginning,” etc.

The longing that remains should then be turned to G-d alone, as in “your longing shall be for your husband.”

The Alter Rebbe reads ishah (woman) as esh hei, “fire of hei,” and ish (man) as esh yud, “fire of yud”: the

lower fire was taken from the higher one and can therefore return to it, for the end is bound to the

beginning.
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וזהו יפה שעה69 א׳ בתשובה ומע״ט ]ומעשים טובים[ בעוה״ז מכל חיי העוה״ב ]העולם הבא[ כי חיי העוה״ב

]העולם הבא[ הם בבחי׳ גילוי ממכ״ע ]ממלא כל עלמין[ הנמשך ממדת מלכותו ית׳ וכמאמר יחיד חי העולמים

מלך משובח ומפואר עדי עד שמו הגדול.

And this is [the meaning of]: “Better is one hour of teshuvah (return) and good deeds in this world

than all the life of the World to Come.” For the life of the World to Come is at the level of the revela‐

tion of the light that fills all worlds (memalei kol almin), which is drawn from the attribute of His

sovereignty, may He be blessed; as in the saying, “Singular One, Life of the worlds, King, praised

and glorified forever and ever is His great Name.”

This explains the Mishnah in Avos: one hour of teshuvah and good deeds in this world is better than all the

life of the World to Come. The life of the World to Come is the revelation of memalei kol almin, drawn from

Malchus, as expressed in the words that close the blessing Baruch She’amar.

פי׳ יחיד הוא לבדו ית׳ וחי העולמים מלך הוא שכל חיות העולמות אינו אלא בחי׳ מלך ומה

The meaning: “Singular One” is He alone, may He be blessed; and “Life of the worlds, King” means

that all the life-force of the worlds is only the level of “King”; and what

The Alter Rebbe reads that phrase closely. “Singular One” is G-d as He is, alone; “Life of the worlds, King”

means that the life-force of all the worlds comes only from His aspect of “King,” Malchus.

שהוא משובח ומפואר אפילו עדי עד הוא רק שמו הגדול בחי׳ שם בלבד משא״כ תשובה ומע״ט ]ומעשים

טובים[ הם מבחי׳ סוכ״ע כנ״ל

is praised and glorified, even “forever and ever,” is only “His great Name,” the level of a name

alone. Whereas teshuvah and good deeds are from the level of the light that encompasses all worlds

(sovev kol almin), as mentioned above.

Even what is “praised and glorified forever” is only “His great Name,” and a name is not the essence of the

one who bears it. Teshuvah and good deeds, by contrast, reach sovev kol almin, as explained above.

וזהו שובה ישראל עד70 הוי׳ אלקיך פי׳ שתשוב כ״כ ]כל כך[ עד שהוי׳ אור א״ס ב״ה הסוכ״ע יהי׳ ]יהיה[

אלקיך בבחי׳ גילוי.

And this is [the meaning of] “Return, O Israel, unto Havayah your G-d”: that is, that you return so

much, until Havayah—the Infinite Light (Or Ein Sof), blessed be He, the sovev kol almin—becomes

“your G-d,” in a revealed way.

So Hosea’s call, “Return, O Israel, unto Havayah your G-d,” is read: return so fully that Havayah, the Infinite

Light that encompasses all worlds, becomes “your G-d” in a revealed way, revealed to the person himself.

12
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S E C T I O N  4  ·  ¶ 1 4 – 1 8

The fires of the offering

ועד״ז נאמר ואהבת את71 הוי׳ אלקיך וקאי על אחד72 דלעיל מיניה כלומר אחד ואהבת דהיינו בחי׳

יחיד

And along these lines it is said, “And you shall love Havayah your G-d,” and this refers to “One,”

which is just before it: that is to say, “One—and you shall love”; meaning, the level of “Singular

One,”

The verse “You shall love Havayah your G-d” comes right after “Havayah is One” in the Shema, and the Alter

Rebbe reads the two together: “One—and you shall love.” The “One” is the level of “Singular One” from the

previous paragraph.

שהוא בחי׳ סוכ״ע יהי׳ ]יהיה[ בבחי׳ גילוי בחי העולמים מלך והוא בחי׳ יחו״ת ]יחודא תתאה[ והיינו לקשר

ולייחד יחו״ע ]יחודא עילאה[ ביחו״ת ]ביחודא תתאה[:

which is the level of the light that encompasses all worlds (sovev kol almin), shall be revealed in

[the level of] “Life of the worlds, King,” which is the level of the lower unity (yichuda tata’ah); that

is, to bind and unite the higher unity (yichuda ila’ah) with the lower unity.

Love of G-d is to bring that level, sovev kol almin, into revelation within “Life of the worlds, King,” which is

memalei and the lower unity. Love thus binds the higher unity, in which the worlds are nothing before G-d,

with the lower unity, in which G-d is found within the worlds.

13

ג אך כיצד תהיה המשכת השראת אור א״ס ב״ה ממש על נפשו שהוא הסוכ״ע דלית מחשבה תפיסא73

כו׳ ולאו מכל מדות74 כו׳.

3. But how will the drawing-down of the indwelling of the Infinite Light (Or Ein Sof), blessed be He,

itself upon one’s soul come about—[the light] which is sovev kol almin, which “no thought can

grasp,” etc., and which is “not of any of the attributes,” etc.?

The third section begins with the central question: how can the Infinite Light itself, sovev kol almin, which

no thought can grasp and which is not of any of the Sefiros (“not of any of the attributes,” in the words of

Patach Eliyahu), come to rest upon a person’s soul?

14
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75 כי הנה הקרבן שהוא מחי הוא מיסוד הנה זהו ע״י ענין עבודת הקרבנות שנאמר בהם לחמי לאשי.

האש כי ד׳ בחי׳ דצח״ם ]דומם צומח חי מדבר[ הם כנגד ד׳ יסודות.

Now, this is through the matter of the service of the offerings, of which it is said, “My bread for My

fires.” For the offering, which is from the animal [kingdom], is from the element of fire; for the four

levels—inanimate, vegetative, animal and speaking—correspond to the four elements.

The answer is the service of the offerings, which the verse calls “My bread for My fires.” An animal offering

belongs to the element of fire, because the four kinds of creation (inanimate, vegetative, animal and speak‐

ing) correspond to the four elements.

עפר הוא דומם ומים הוא צומח שהמים מצמיחים כו׳ וכתיב זורעי על כל מים76 כו׳ ואש הוא בחי׳ החי

כי משרתיו אש לוהט77 הם פני אריה פני שור78 כו׳

Earth is the inanimate; water is the vegetative, for water makes things grow, etc., and it is written,

“who sow beside all waters,” etc.; and fire is the level of the animal, for “His ministers, a blazing

fire,” are the face of a lion, the face of an ox, etc.,

Earth corresponds to the inanimate and water to plants, since water makes them grow (Isaiah speaks of those

who sow “beside all waters”). Fire corresponds to animals, for the angels, called “His ministers, a blazing

fire,” are the faces of the lion and the ox in Ezekiel’s vision of the Chariot.

שבמרכבה וכתיב ומראיהם כגחלי אש בוערות כמראה הלפידים79 ומהם משתלשלות ונמשכות נפשות
כל בע״ח ]בעלי חיים[ כנודע מזה״ק ]מזהר הקדוש[ ורוח הוא האדם המדבר כמ״ש ויהי האדם לנפש חיה80

81 ות״א ]ותרגום אונקלוס[ לרוח ממללא.

of the Chariot; and it is written, “Their appearance was like burning coals of fire, like the appear‐

ance of torches”; and from them the souls of all animals descend and are drawn, as is known from

the holy Zohar. And ruach (air) is man, the speaker, as it is written, “And man became a living

soul,” which Targum Onkelos renders “a speaking spirit (ruach).”

Ezekiel describes those creatures as looking like burning coals, and, as the Zohar teaches, the souls of all an‐

imals descend from them. Air (ruach) corresponds to man, the speaking being, as Onkelos renders “a living

soul” as “a speaking spirit.”

והנה יסוד האש שלמטה שבקרבן עולה ונכלל באש שלמעלה שיורד מלמעלה למטה על המזבח לכלות

ולשרוף הקרבן.

Now, the element of fire below, which is in the offering, ascends and is included in the fire from

above, which descends from above to below upon the altar to consume and burn the offering.

The fire element in the animal offering rises and merges with the fire that descends from Heaven onto the al‐

tar to consume the offering. This meeting of fire from below with fire from above is how the offering works.

15
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ועד״ז תפלה במקום קרבן תקנו ביוצר אור להזכיר איך שהמלאכים מתלהבים ומקדישים ואומרים

ביראה כו׳

And along these lines, [in] prayer, [which is] in place of the offering, they instituted in [the blessing

of] Yotzer Or that we mention how the angels are aflame and sanctify and say, in awe, etc.,

Prayer, which takes the place of the offerings, follows the same pattern. In the blessing Yotzer Or before the

Shema, we describe how the angels, aflame, sanctify G-d and say in awe, “Holy, holy, holy.”

כדי להלהיב ולהלהיט נפשו הבהמית בחי׳ בהמה שמיסוד האש שלמטה שיש בה התלהבות והתלהטות
82 ותשוקה מורגשת בעולם הזה להיות אתכפיא ואתהפכא להיות התשוקה בבחי׳ ואל אישך תשוקתך.

in order to set aflame and kindle one’s animal soul—the level of an animal, which is from the ele‐

ment of fire below, in which there is fervor and burning and a felt longing in this world—so that

there be iskafya (subjugation) and is’hapcha (transformation), [so that] the longing be in the mode

of “and your longing shall be for your husband.”

Recalling the angels’ fervor is meant to kindle the animal soul, whose own fiery passion comes from the ele‐

ment of fire below. First that passion is subdued (iskafya), then transformed (is’hapcha), so that its longing

turns to G-d: “your longing shall be for your husband.”

וזהו על ידי לאשי אש י׳ שהוא בחי׳ אש שיורד מלמעלה מבחי׳ סוכ״ע להעלות יסוד האש שבנפשו

הבהמית בחי׳ אשה אש ה׳

And this is through “My fires” (le’ishai)—esh yud (the fire of yud)—which is the level of the fire that

descends from above, from the level of the light that encompasses all worlds (sovev kol almin), to

raise up the element of fire in one’s animal soul, the level of ishah, esh hei (the fire of hei);

Now the words of the verse are interpreted. “My fires” (le’ishai) is read as esh yud, “fire of yud”: the fire that

comes down from above, from sovev kol almin, to raise up the fire in a person’s animal soul, which is called

ishah, esh hei, “fire of hei,” as in paragraph 11.

וכמו שכתוב שמאלו תחת לראשי83 שבחי׳ שמאל ורשפי אש שלמעלה הוא מגביה ומעלה ממטה

למעלה

and as it is written, “His left hand is under my head”: for the level of the left and the flashes of fire

from above lift and raise up from below to above.

The Song of Songs’ “His left hand is under my head” describes this lifting. The “left” is the side of fiery love,

the flashes of fire from above that stir the soul and raise it from below.

16
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)ועמ״ש מענין זה דאש יו״ד ואש ה׳ בפ׳ שלח84 בד״ה והיה לכם לציצית ועמ״ש סד״ה כי ביום הזה

יכפר85 בענין בנקרת הצור ובפ׳ נשא86 בענין ויתן עוז למלכו כו׳(.

(And see what is written on this matter of the fire of yud and the fire of hei in Parshas Shelach, in

the discourse beginning “And it shall be for you as tzitzis”; and see what is written at the end of the

discourse beginning “For on this day He shall atone,” on the matter of “in the cleft of the rock”;

and in Parshas Nasso, on the matter of “And He will give strength to His king,” etc.)

The text refers to three other discourses in Likkutei Torah on the fire of yud and the fire of hei: the discourse

on tzitzis in Shelach, the end of “For on this day He shall atone” (on “the cleft of the rock”), and the discus‐

sion in Nasso of “He will give strength to His king.”

אך המשכה זו שיהיה אש שלמעלה נמשך הוא על ידי לחמי דהיינו ע״ד שישראל מפרנסין לאביהם
שבשמים87

However, this drawing-down, that the fire from above be drawn down, is through “My bread”; that

is, along the lines of [the teaching] that Israel sustain their Father in Heaven.

The fire from above is drawn down through “My bread”: the offerings are, as it were, G-d’s bread, in line

with the Zohar’s teaching that Israel “sustain their Father in Heaven.”

כמו הלחם שעליו יחיה האדם88 הוא משיב את הנפש להיות שורה ומתפשט בגוף שמפני חלישות

ותשות כח שבלא אכילה היתה הנפש מסתלקת וע״י הלחם תשוב לאיתנה להתלבש בגוף להחיותו.

Just as bread, by which man lives, restores the soul, so that it rests and spreads through the body:

for because of the weakness and exhaustion of strength that come without eating, the soul would

depart, and through the bread it returns to its strength, to be enclothed in the body and give it life.

The analogy: bread keeps the soul in the body. Without food the body weakens and the soul begins to with‐

draw, and eating restores it, so that it again settles in the body and gives it life.

90 כו׳ 89 תקינת לון כך הנה כל העולמות נק׳ עד״מ בשם גוף וכמ״ש בת״ז ]בתיקוני זהר[ וכמה גופין

So too, all the worlds are called, by way of analogy, by the name “body,” as is written in the Tikkunei

Zohar: “And You fashioned for them a number of bodies,” etc.

In the same way, the worlds are called a “body” by way of analogy, as the Tikkunei Zohar speaks of G-d fash‐

ioning “bodies” for the Sefiros.
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וכדי שיהיה השראת והתפשטות הנשמה בחי׳ סוכ״ע דלאו מכל מדות כו׳ הוא ע״י בחי׳ לחם

שבאתעדל״ת ]שבאתערותא דלתתא[ נעשה אתעדל״ע ]אתערותא דלעילא[ להיות בחי׳ לאשי אש י׳

And in order that there be the indwelling and spreading of the soul—the level of sovev kol almin,

which is “not of any of the attributes,” etc.—this is through the level of bread: that through the

arousal from below (isarusa dilesata) there comes about an arousal from above (isarusa dile’eila),

so that there is the level of “My fires,” the fire of yud.

For the “soul” of the worlds, sovev kol almin, which is beyond all the attributes, to rest and spread within

them, there must be “bread”: the offering, an arousal from below that brings about an arousal from above,

the descent of the “fire of yud.”

וזהו ענין ריח ניחוחי91 ריח העלאה ממטה למעלה ניחוחי מלשון נחות דרגא92 הורדה מלמעלה למטה

And this is the matter of “My pleasing fragrance” (rei’ach nichochi): rei’ach (fragrance) is an as‐

cent from below to above; nichochi is from the term nechos darga (descending a level), a bringing-

down from above to below,

This explains “My pleasing fragrance” (Numbers 28:2). Fragrance (rei’ach) rises from below, while nichochi

is related to nechos, “going down a step” (as in the Talmud’s advice to go down a step in choosing a wife),

meaning a bringing-down from above.

וגם לשון מנוחה כמו שפי׳ רז״ל ]רבותינו זכרונם לברכה[ נחת רוח לפני שאמרתי ונעשה רצוני93 והכל אחד

שהורדה והשפלה זו היא בחי׳

and it is also a term of rest (menuchah), as our Sages, of blessed memory, explained: “A gratifica‐

tion (nachas ruach) before Me, that I spoke and My will was done.” And it is all one: for this bring‐

ing-down and lowering is the level of

Nichochi is also related to menuchah, rest, and to the Sifrei’s “gratification (nachas ruach) before Me.” All

these meanings are one, for the descent from above is itself G-d’s gratification that His will was done.

ירידת אש שלמעלה אש י׳ מבחי׳ סוכ״ע בחי׳ רצון עליון שלמעלה מחכמה כי חכמה היא ראשית
97 96 ובראשית נמי מאמר הוא.

ההשתלשלות94 בעשרה מאמרות95 שנבה״ע ]שנברא העולם[

the descent of the fire from above, the fire of yud, from the level of sovev kol almin, the level of the

Supernal Will, which is above Chochmah (wisdom); for Chochmah is the beginning of the chain of

descending worlds (hishtalshelus), in the Ten Utterances by which the world was created, and “In

the beginning” is also an utterance.

That descending fire of yud comes from sovev kol almin, the Supernal Will, which is above Chochmah.

Chochmah is where the chain of worlds begins: the world was created with Ten Utterances, and the Talmud

counts even “In the beginning” (bereishis, the beginning, Chochmah) as one of them; the Will is above even

that.
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והנה החכמה מאין תמצא98 מבחינת אין שהוא רצה״ע ]רצון העליון[ רעדכ״ר ]רעוא דכל רעוין[ ורצה״ע ]ורצון

העליון[ זה הוא נמשך למטה בבחי׳ עשיה

Now, “Chochmah (wisdom) is found from ayin (nothingness)”: from the level of ayin, which is the

Supernal Will, the Will of all wills; and this Supernal Will is drawn down below into the level of do‐

ing (asiyah).

Job’s “Chochmah is found from ayin” is read as: Chochmah comes from ayin, “nothing,” the Supernal Will,

which in Kabbalistic terms is “the Will of all wills,” beyond all grasp. And this Will is drawn down into

“doing.”

וזהו ונעשה ר צוני וכנודע שהא״ס ב״ה מצד עצמו כביכול לא שייך בו בחי׳ רצון כלל להיות לו דירה
בתחתונים99

And this is “and My will was done.” And as is known, with regard to the Infinite One (Ein Sof),

blessed be He, as He is in Himself, as it were, a will to have a dwelling place among the lower

realms does not apply to Him at all;

That is the meaning of “My will was done” (na’aseh, related to asiyah, doing). In G-d’s own essence there is

no will at all to have a dwelling place among the lower beings.

כי כולא קמיה כלא ממש חשיבא100 ואין ערוך לך101 ואם צדקת מה תתן לו102 כו׳ רק שכך עלה ברצונו

שעל ידי אתעדל״ת ]אתערותא דלתתא[ בתומ״צ ]בתורה ומצות[ אתעדל״ע ]אתערותא דלעילא[ להמשיך רצה״ע ]רצון

העליון[ למטה

for “all before Him is considered as actually nothing,” and “there is no comparison to You,” and “If

you are righteous, what do you give Him?” etc. It is only that so it arose in His will: that through the

arousal from below (isarusa dilesata), in Torah and mitzvos, [there be] an arousal from above (is‐

arusa dile’eila), to draw the Supernal Will down below.

Before Him everything is as nothing, nothing compares to Him (in the words of the Shabbos morning bless‐

ing Yotzer), and as Job says, a person’s righteousness gives Him nothing. Rather, G-d willed that the arousal

from below, through Torah and mitzvos, should draw His Supernal Will down below.

וזהו שאמרתי היא התורה ועל ידי קיום התורה נעשה לו בחי׳ רצון לדור בתחתונים103 שהוא בחי׳

גילוי כו׳.

And this is [the meaning of] “that I spoke”: this is the Torah. And through the fulfillment of the

Torah there comes to be in Him the level of a will to dwell among the lower realms, which is the lev‐

el of revelation, etc.

“That I spoke” is the Torah. By keeping it, a person brings it about that G-d has a will to dwell among the low‐

er beings, which means that His will is revealed there.

17
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והנה כנגד ב׳ בחי׳ אלו שהם העלאה והמשכה תיקנו ב׳ תפלות חובה שחרית ומנחה שחרית ממטה

למעלה עד ברוך שאמר בחי׳ עשיה ומברוך

Now, corresponding to these two levels, which are ascent and drawing-down, they instituted two

obligatory prayers, Shacharis and Minchah. Shacharis is from below to above: up to Baruch

She’amar is the level of Asiyah (Action), and from Baruch

The two motions just described, ascent from below and drawing-down from above, correspond to the two

obligatory prayers, Shacharis and Minchah. In Shacharis, the opening section, before Baruch She’amar,

corresponds to Asiyah, the lowest world, where the ascent begins.

שאמר ואילך פסוקי דזמרה וקריאת שמע הכל בחי׳ העלאה ממטה למעלה ומנחה לשון מנוחה104 שהוא

בחינת המשכה מלמעלה למטה בבחי׳ תפלת י״ח שבמנחה אין שם

She’amar onward, Pesukei deZimrah and the reading of the Shema, it is all the level of ascent from

below to above. And Minchah is a term of rest (menuchah), which is the level of drawing-down

from above to below, in the mode of the prayer of Eighteen [Blessings]; for at Minchah there is

From Baruch She’amar on, Pesukei deZimrah and the Shema continue the ascent. The name Minchah is

read as related to menuchah, rest, and so as a drawing-down from above, which is expressed in the Amidah,

the prayer of Eighteen Blessings.

רק תפלת י״ח105 מה שאין כן בשחרית תקנו ברוך שאמר ופסוקי דזמרה וקריאת שמע שהם בחי׳ ממטה

למעלה.

only the prayer of Eighteen [Blessings], whereas at Shacharis they instituted Baruch She’amar,

Pesukei deZimrah and the reading of the Shema, which are the level of [ascent] from below to

above.

Minchah consists only of the Amidah, while Shacharis first adds Baruch She’amar, Pesukei deZimrah and the

Shema, the stages of the ascent from below.

ותפלת י״ח שהיא המשכה מלמעלה למטה בח״י פעמים ברוך אתה שכל ברכה הוא המשכה היא בחי׳

עקדת יצחק שנכלל יצחק באברהם:

And the prayer of Eighteen, which is a drawing-down from above to below with the eighteen times

“Blessed are You”—for each blessing is a drawing-down—is the level of the Binding of Yitzchak, in

which Yitzchak was included in Avraham.

The Amidah draws down from above through its eighteen blessings, each “Blessed are You” being a draw‐

ing-down. It is likened to the Binding of Yitzchak, at which, in the Kabbalah, Yitzchak (Gevurah) was includ‐

ed in Avraham (Chesed).

18
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S E C T I O N  5  ·  ¶ 1 9 – 2 1

Torah study and prayer

ד אך הנה106 התכללות זו אש שלמעלה107 באש שלמטה108 הוא ע״י את קרבני109 את הן בחי׳ אותיות
שמא׳ עד תי״ו שהן הן קרבני כלומר קרובים אלי ומקרבין אותי110

4. However, this inter-inclusion of the fire from above in the fire below is through “es korbani”

(“My offering”): es—these are the letters from alef to tav, which are “korbani”; that is to say, close

(kerovim) to Me, and bringing Me close (mekarvin).

The fourth section explains how the fire from above and the fire below are joined: through es korbani, “My

offering.” The word es (alef-tav) is read as all the letters from alef to tav, the letters of the Torah; they are kor‐

bani, “near to Me,” and they also bring G-d near.

112 מאת היינו מבחי׳
)ועמ״ש סד״ה ואתה תצוה111 בפי׳ חקת עולם לדורותם מאת בנ״י ]בני ישראל[

113 כו׳ ע״ש(
אותיות התורה כו׳ והן הגורמי׳ ]הגורמים[

(And see what is written at the end of the discourse beginning “And you shall command,” in the ex‐

planation of “an everlasting statute for their generations, from (me’es) the children of Israel”:

me’es means from the level of the letters of the Torah, etc., and they are what bring about, etc.; see

there.)

The text refers to the Torah Ohr discourse “And you shall command” (Tetzaveh), which reads me’es, “from,”

in “an everlasting statute… from the children of Israel” as “from the letters” of the Torah, which bring about

what follows there.

והוא ע״ד מ״ש ודברי114 אשר שמתי בפיך115 ואמרו מתניתא מלכתא116 שעושה כמלך שמצוה לעשות

מצוה זו כך כו׳

And this is along the lines of what is written, “And My words which I have placed in your mouth”;

and they said, “The Mishnah is a queen”: for it acts like a king who commands that this mitzvah be

done thus, etc.

The Alter Rebbe compares this to Isaiah’s “My words which I have placed in your mouth” and to the Talmud’s

phrase “the Mishnah is a queen,” which he reads to mean that the Mishnah rules with royal authority, like a

king who decrees exactly how a mitzvah is to be done.
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וכל הקורא117 בתורה הקב״ה קורא ושונה כנגדו118 שע״י עסק הדבור בת״ת ]בתלמוד תורה[ נעשה ביטול

ויחוד דבור בדבור ומחשבה במחשבה כו׳

And “whoever reads in the Torah, the Holy One, blessed be He, reads and studies opposite him”:

for through the occupation of speech in Torah study, there comes about self-nullification (bittul)

and union, speech in speech and thought in thought, etc.

Tanna DeBei Eliyahu teaches that G-d “reads and studies opposite” one who studies Torah. Through speak‐

ing words of Torah, a person’s speech is nullified in and united with the divine speech, and his thought with

the divine thought.

והנה בחי׳ ביטול הוא בחי׳ ומדרגת משרבע״ה ]משה רבינו עליו השלום[ כנודע לפיכך נאמר צו את בנ״י ]בני

ישראל[ ואמרת אליהם שע״י שאתה תהי׳ ]תהיה[ צו בצוותא חדא עם בנ״י ]בני ישראל[

Now, the level of bittul is the level and rank of Moshe our teacher, peace be upon him, as is known.

Therefore it is said, “Command (tzav) the children of Israel and say to them”: that through your be‐

ing tzav—“in one bond” (betzavsa chada) with the children of Israel—

Bittul is the special quality of Moshe. So the verse’s “Command (tzav)” is read as related to tzavsa, “bond”:

Moshe is to be bound together with the children of Israel.

דהיינו ע״י שיומשך להם בחי׳ משה יהי׳ ]יהיה[ להם כח הדבור ואמרת להם את קרבני שיהי׳ ]שיהיה[

התקשרות וביטול דבור בדבור119 כו׳

that is, through the level of Moshe being drawn to them, they will have the power of speech: “and

say to them: es korbani,” that there be a bond and bittul of speech in speech, etc.

Through Moshe’s quality being drawn into them, the people gain a power of speech in Torah that unites

their speech with G-d’s. That is “say to them: es korbani”: their words of Torah become a bond and a bittul of

their speech within the divine speech.

120 גבי לאמר זה הדבר ומ״ש ד״ה משה ידבר122 וסד״ה ואתה תצוה הנ״ל )ועמ״ש בד״ה ראשי המטות121,

ועמ״ש ע״פ חקת התורה123 בענין תולעת יעקב124 כו׳ עולת תמיד אותיות תולע כו׳ ע״ש.

(And see what is written in the discourse beginning “The heads of the tribes,” concerning “saying:

This is the thing”; and what is written in the discourse beginning “Moshe would speak”; and at the

end of the discourse beginning “And you shall command,” mentioned above; and see what is writ‐

ten on “This is the statute of the Torah,” concerning “worm of Yaakov,” etc.: olas tamid (the contin‐

ual burnt-offering) has the letters of tola (worm), etc.; see there.

The text lists further discourses on this theme: “The heads of the tribes” on “saying: This is the thing,”

“Moshe would speak,” the Tetzaveh discourse already mentioned, and the discourse on “This is the statute of

the Torah,” which notes that olas tamid has the same letters as tola, “worm,” as in Isaiah’s “worm of Yaakov.”
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ומשם יובן בתוספת ביאור ענין את קרבני לחמי כו׳ ועמ״ש בפ׳ יתרו בד״ה בחדש השלישי בענין

שהתורה נק׳ עוז ותושיה(.

And from there the matter of “My offering, My bread,” etc., will be understood with further expla‐

nation. And see what is written in Parshas Yisro, in the discourse beginning “In the third month,”

on the matter of the Torah being called “strength” (oz) and “sound wisdom” (tushiyah).)

That last discourse explains “My offering, My bread” further. The text also points to the Yisro discourse “In

the third month,” on why the Torah is called “strength” and “sound wisdom.”

והנה בתורה יש ב׳ בחי׳ תורה שבכתב ותשבע״פ ]ותורה שבעל פה[ תשב״כ ]תורה שבכתב[ תנ״ך ]תורה נביאים

כתובים[ נקרא בשם מקרא קורא בתורה מלשון קריאה כאדם הקורא לחבירו בשמו וכך

Now, in the Torah there are two levels: the Written Torah and the Oral Torah. The Written Torah,

Tanach, is called by the name Mikra (Scripture); “reading (korei) in the Torah” is a term of calling

(keri’ah), like a person who calls his fellow by his name. And so

Now the Torah’s two parts are distinguished. The Written Torah, Tanach, is called Mikra, from keri’ah, “call‐

ing”: reading it is like calling someone by name.

הנה כל התורה הן שמותיו של הקב״ה ועל תנ״ך ]תורה נביאים כתובים[ אמרו שצרופי אותיותיהן הן שמות

הקדושים

the whole Torah is the Names of the Holy One, blessed be He; and of Tanach they said that the com‐

binations of their letters are holy Names.

For the whole Torah consists of G-d’s Names, and the letters of Tanach in their combinations form holy

Names. Reading Scripture therefore “calls” G-d.

125 כו׳ כי שמור זו משנה שמור לנוק׳ ]לנוקבא[ בחי׳ מקבל אך תשבע״פ ]תורה שבעל פה[ ע״ז נאמר תשמרו126,

וכך

But of the Oral Torah it is said, “you shall keep (tishmeru),” etc.; for “keep—this is Mishnah,” and

“keep” is for Nukva (the feminine), the level of a recipient. And so

The Oral Torah corresponds to the verse’s “you shall keep”: the Sages read “keep” as referring to Mishnah,

and “keep” is associated with the feminine (Nukva), the one who receives.

הנה התורה שבע״פ ]שבעל פה[ היא בחי׳ מקבל שבה וע״י יהיה נשמר בלב האדם בחי׳ לאשי אש יו״ד

the Oral Torah is the level of the recipient within [the Torah], and through it the level of “My fires”

(le’ishai), the fire of yud, will be kept in a person’s heart,

The Oral Torah is the receiving aspect of the Torah, and through it the “fire of yud,” the flame of love kindled

from above, is kept and preserved in a person’s heart.
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ולא יהיה מאבד מה שנותנים לו127 פי׳ מה היינו בחי׳ ביטול וכמ״ש ונחנו מה וכמ״ש במ״א בפי׳ מה

ראו על ככה128 כו׳

and he will not be one who “loses what (mah) he is given.” The meaning of mah is the level of bittul,

as it is written, “And what (mah) are we?”; and as is explained elsewhere, on the meaning of “What

(mah) did they see concerning this,” etc.

The Talmud describes a fool as one “who loses what he is given.” Here “what” (mah) is read as bittul, as

Moshe and Aharon said, “And what are we?”, and a person must not lose the bittul he is given.

ושם מ״ה ]שם מ״ה[ נותנים לכל אדם מלמעלה וכמ״ש בביאור ע״פ מי מנה עפר יעקב129 כו׳ ע״ש.

And the Name Mah is given to every person from above, as is written in the explanation on “Who

has counted the dust of Yaakov,” etc.; see there.

The Kabbalistic Name Mah (whose numerical value is 45) is given to every person from above, as explained

in the discourse on “Who has counted the dust of Yaakov.”

וצריך שלא יהיה מאבד ח״ו ]חס ושלום[ בחינת מ״ה ]שם מ״ה[ שנותנים לו והיינו ע״י שמור זו משנה

)ועמ״ש ע״פ וזאת המצוה כו׳ לשמר כו׳ ושמרת כו׳ וע׳ מענין שמור בפ׳ בראשית( )מ״ח ב׳ יתרו דף ע׳

]שבעים[ ע״ב. צ״ב א׳(.

And one must not, G-d forbid, lose the level of Mah that is given to him; and this is through “keep—

this is Mishnah.” (And see what is written on “And this is the commandment,” etc., “to keep,” etc.,

“And you shall keep,” etc.; and see on the matter of “keep” in Parshas Bereishis) (48b; Yisro, page

70b, [and] 92a).

That bittul is preserved through “keep—this is Mishnah,” that is, through the Oral Torah. The text refers to

further discussions of “keep,” among them the Zohar on Bereishis and on Yisro.

ור״פ נח )נ״ט ב׳(. ורזא אוליפנא דהא נח אצטריך לתיבה130 כו׳ ע״ש ומבואר במ״א תיבה היינו אותיות

הדבור של התורה ותפלה כו׳.

And the beginning of Parshas Noach (59b): “And we have learned the mystery: for Noach needed

the ark (teivah),” etc.; see there. And it is explained elsewhere that teivah means the letters of the

speech of the Torah and of prayer, etc.

The Zohar at the beginning of Noach says that “Noach needed the ark (teivah).” Elsewhere the ark is ex‐

plained as the words of Torah and prayer, since teivah also means “word.”
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כי הנה עיקר תושבע״פ ]תורה שבעל פה[ הוא להיות השגת הרצון עליון לידע ההלכה והמצוה על בוריה

משא״כ תורה שבכתב אין בה גילוי הרצון

For the essence of the Oral Torah is that there be a grasp of the Supernal Will: to know the halachah

and the mitzvah with precision. Whereas in the Written Torah there is no revelation of the Will;

The Oral Torah’s purpose is to grasp the Supernal Will: to know exactly what the halachah and the mitzvah

require. The Written Torah on its own does not reveal this.

כי כשאמר הכתוב וקשרתם לאות כו׳ איני יודע מה הוא עד שבאו רז״ל ]רבותינו זכרונם לברכה[ ופירשו ד׳

בתים שבתפילין תפרן ואלכסונן וד׳ פרשיות כו׳

for when the verse says, “And you shall bind them as a sign,” etc., I do not know what it is, until our

Sages, of blessed memory, came and explained: the four compartments of the tefillin, their stitch‐

ing and their diagonal, and the four sections, etc.

For example, the Torah says “bind them as a sign” but does not say how. Only the Sages’ tradition explains

the four compartments of the tefillin, their stitching and their square diagonal, and the four passages placed

inside.

וכן סוכה שהיא גבוה מכ׳ כו׳ והיינו לפי שכל בחי׳ תורה שבעל פה הוא להיות כלי קיבול מוגבל

להגביל את

And likewise, a sukkah that is higher than twenty [cubits], etc. And this is because the whole level of

the Oral Torah is to be a limited receiving vessel, to delimit

Likewise, only the Oral Torah tells us that a sukkah higher than twenty cubits is invalid. Its role is to be a

limited vessel that gives bounds to the Supernal Will.

הרצון העליון מאור א״ס ב״ה כיצד תהי׳ ]תהיה[ השראתו ובאיזה אופן שבאם שנעשה כמצותה אזי שורה

הרצון מאור א״ס ב״ה ובאם לאו אינו שורה

the Supernal Will from the Infinite Light (Or Ein Sof), blessed be He: how its indwelling will be and

in what manner—that if it is done as prescribed, then the Will from the Infinite Light, blessed be

He, rests [there], and if not, it does not rest [there].

It defines how the Will of the Infinite Light comes to rest: if a mitzvah is done as the law prescribes, the Will

rests in it; if not, it does not.
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ולכן נעשה ג״כ בחי׳ כלי קיבול לבחי׳ אש י׳ השורה ומתגלה בנפש להגבילה שתהא ההתלהבות
131 והתשוקה לה׳ ברשפי אש שמורה ותקועה בלב בל תמוט עולם ועד.

And therefore it also becomes a receiving vessel for the level of the fire of yud that rests and is re‐

vealed in the soul, to give it bounds, so that the fervor and the longing for G-d, in flashes of fire, be

kept and fixed in the heart, “never to be moved, forever and ever.”

So the Oral Torah also becomes a vessel for the “fire of yud” kindled in the soul. It gives that fire bounds, so

that the love and longing for G-d stay kept and fixed in the heart, “never to be moved.”

אבל תשב״כ ]תורה שבכתב[ עיקרה צורת האותיות שיהיו בדמותן ובצלמן ככתבם וכלשונם132 מפני שהוא

בחי׳ שמות משא״כ תורה שבע״פ ]שבעל פה[ אין הכתב והלשון מעכב ובאיזה כתב ולשון שהוא מדבר

הכל נקרא תורה שבע״פ ]שבעל פה[

But the Written Torah—its essence is the form of the letters, that they be in their likeness and in

their image, “according to their script and their language,” because it is the level of Names.

Whereas with the Oral Torah, the script and the language are not indispensable, and in whatever

script and language one speaks, it is all called the Oral Torah.

In the Written Torah the exact form of the letters is essential, because the letters are Names. The Oral Torah

may be spoken in any script or language and is still the Oral Torah.

והנה תשב״כ ]תורה שבכתב[ הוא בחי׳ קריאה להיות את קרבני ]ועמ״ש בפ׳ וארא בד״ה לכן אמור לבנ״י

]לבני ישראל[[ ותורה שבע״פ ]שבעל פה[ בחי׳ שמירה וכנ״ל.

So the Written Torah is the level of calling, so that there be es korbani [and see what is written in

Parshas Va’eira, in the discourse beginning “Therefore, say to the children of Israel”]; and the Oral

Torah is the level of keeping, as mentioned above.

The Written Torah is thus “calling,” es korbani, which brings G-d near, and the Oral Torah is “keeping,” tish‐

meru. The text also refers to the Va’eira discourse “Therefore, say to the children of Israel.”

והנה כל זה הוא בחי׳ דבור שהוא ת״ת ]תלמוד תורה[ שע״ז נאמר את קרבני ותשמרו כנ״ל ובחי׳ מחשבה זו

תפלה ע״ז נאמר להקריב לי במועדו133 במועדו אלו יו״ט ]יום טוב[ שלש רגלים.

Now, all this is the level of speech, which is Torah study, of which it is said, “My offering” and “you

shall keep,” as mentioned above. And [as for] the level of thought, which is prayer, of this it is said,

“to offer to Me in its appointed time (bemo’ado)”: bemo’ado—these are the festivals, the three pil‐

grimage festivals.

All of this concerns speech, that is, Torah study, which the verse calls “My offering” and “you shall keep.”

Thought, which is prayer, corresponds to “to offer to Me in its appointed time,” and “its appointed time”

(mo’ado) refers to the three pilgrimage festivals.
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כי הנה נודע שתפלת כל ימות החול נמשך משבת שנאמר בה קדש היא לכם134 קדש העליון הוא בחי׳

קדוש ומובדל ולהיות נמשך ממנו איזה המשכה.

For it is known that the prayer of all the weekdays is drawn from Shabbos, of which it is said, “it is

holy (kodesh) to you.” The Supernal Kodesh is the level of [what is] holy and set apart; and for some

drawing-down to be drawn from it,

The weekday prayers draw their power from Shabbos, which the Torah calls “holy (kodesh).” Supernal holi‐

ness is by nature set apart and beyond, so something is needed for anything to be drawn down from it.

וכמ״ש ושמרו דרך135 ה׳ לעשות צדקה כו׳ דרך ה׳ זו היא המשכה כדרך שהולכין בה מעיר לעיר

[it is] as it is written, “And they shall keep the way of Havayah, to do charity,” etc.: “the way of

Havayah” is a drawing-down, like a road on which one goes from city to city.

The answer is “the way of Havayah” (Genesis 18:19). A way is a road that connects one city to another, so it

signifies a drawing-down from the holy to what is below.

הנה הדרך הזה הוא ע״י המועדים שהמועדים הם מקראי קדש שהקדש נקרא ונמשך בהם ]וכמ״ש במ״א

136 כו׳ בד״ה מצה זו ועיין ר״פ קרח )דקע״ו ע״ב( גבי כולהו זמינין

Now, this road is through the festivals: for the festivals are mikra’ei kodesh (“callings of holiness”),

in that the holy is called and drawn into them [as is written elsewhere, in the discourse beginning

“This matzah”; and see the beginning of Parshas Korach (176b), concerning “they are all invited,”

etc.,

That road is formed by the festivals, which the Torah calls mikra’ei kodesh, “callings of holiness,” because

on them holiness is “called” and drawn down. The text refers to the discourse “This matzah” and to the

Zohar at the beginning of Korach, which speaks of all being “invited” at the time a festival is present in the

world.

ואימתי בשעתא דמועד זמין בעלמא ובפי׳ הרמ״ז ]הרב משה זכות[ שם בזה[ ובהם ועל ידם נמשך ג״כ להיות

המשכות בתפלות כל ימי החול.

“and when? At the time that a festival is present in the world”; and in the Ramaz’s commentary

there on this]. And in them and through them it is also drawn, so that there are drawings-down in

the prayers of all the weekdays.

The Ramaz’s commentary on that Zohar is also noted. Through the festivals, holiness is drawn into the

prayers of all the weekdays as well.
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S E C T I O N  6  ·  ¶ 2 2 – 2 3

Why the offerings need the Temple

פסח בחי׳ אברהם בבחי׳ תפלת שחרית ממטה למעלה שבועות בחי׳ יצחק שקול השופר הוא אילו של

יצחק והוא כנגד תפלת המנחה וסוכות בחי׳ יעקב ויעקב נסע סוכותה137 הוא תפלת ערבית.

Pesach is the level of Avraham, in the mode of the Shacharis prayer, from below to above; Shavuos

is the level of Yitzchak, for the sound of the shofar is [from] the ram of Yitzchak, and it corresponds

to the Minchah prayer; and Sukkos is the level of Yaakov—“And Yaakov journeyed to Sukkos”—

which is the Maariv prayer.

Each festival corresponds to a patriarch and a daily prayer: Pesach to Avraham and Shacharis, the ascent

from below; Shavuos to Yitzchak and Minchah, since the shofar heard at Sinai came from the ram of

Yitzchak; and Sukkos to Yaakov, who “journeyed to Sukkos,” and to Maariv.

והנה כל בחי׳ אלו צריך האדם לקיים בכל המצות רק שבכל המצות הגילוי הוא בנפש.

Now, all these levels a person must fulfill in all the mitzvos; only that in all the mitzvos the revela‐

tion is in the soul.

The maamar now answers its second question. Every mitzvah involves these same levels, the fire from below

and the fire from above, but in the other mitzvos the revelation takes place only within the soul.

ובקרבנות היה הגילוי בפועל ממש בקרבן שמיסוד האש שהיה יורד אש שלמעלה בגילוי ממש והגילוי

כזה א״א רק בבהמ״ק ]בבית המקדש[

But with the offerings, the revelation was in actual deed, in the offering, which is from the element

of fire, in that the fire from above would descend in actual revelation; and such a revelation is pos‐

sible only in the Holy Temple.

In the offerings the revelation was physical and visible: fire actually came down from Heaven onto the altar

and consumed the offering, which is of the element of fire. Such a visible revelation is possible only in the

Holy Temple.

ולכן הקרבנות תלוין בבהמ״ק ]בבית המקדש[ דוקא משא״כ שאר המצות ואפילו מחשבה ודבור דקרבנות

יכול להיות אפילו בגלות שלהיות הגילוי בנפש יכול להיות בכל זמן.

Therefore the offerings depend specifically on the Holy Temple, whereas the other mitzvos, and

even the thought and speech of the offerings, can be [fulfilled] even in exile; for, since the revela‐

tion is in the soul, it can be at any time.

That is why the offerings depend on the Temple, while every other mitzvah, and even the prayer and study

that correspond to the offerings, can be fulfilled in exile: a revelation within the soul can happen at any time.
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]כי כדי שיהיה נמשך הגילוי גם בעולם בחיצוניות בפועל ממש צריך להיות שרש ההמשכה מלמעלה

138 כו׳ מעלה ע״ד המגביהי לשבת המשפילי לראות139,

[For in order that the revelation be drawn also into the world, into the outer dimension (chit‐

zoniyus), in actual deed, the root of the drawing-down must be from very high above, along the

lines of “He who dwells on high, who looks down low,” etc.;

The bracketed note explains why. For G-dliness to be revealed in the physical world itself, its outer dimen‐

sion, the source must be extremely high, as the Psalm describes G-d as dwelling on high and yet looking

down low.

כי בחינת העולם והחיצוניות מקבל חיות ממקום עליון שלמעלה מסדר ההשתלשלות וכמ״ש סד״ה

למנצח על השמינית140 שלכן כל העליות שבת רק בפנימיות כו׳ ע״ש באריכות.

for the level of the world and of the outer dimension receives life-force (chayus) from a lofty place,

above the order of the chain of descending worlds (hishtalshelus); as is explained at the end of the

discourse beginning “For the conductor, on the Sheminis”: that this is why all the ascents of

Shabbos are only in the inner dimension (pnimiyus), etc.; see there at length.

The outer, physical aspect of the world draws its life-force from a source above the whole chain of worlds.

That is why, as the discourse “For the conductor, on the Sheminis” explains, the ascents of Shabbos take

place only in the inner dimension.

ולכן כדי שיומשך הגילוי בחיצוניות ממש צ״ל שרש ההמשכה מלמעלה מעלה כי הוא ע״ד ענין קי״ס

]קריעת ים סוף[ שהוא ענין שעלמא דאתכסיי׳ ]דאתכסייא[ נמשך בבחי׳ גילוי באתגליא ממש

Therefore, in order that the revelation be drawn into the outer dimension (chitzoniyus) itself, the

root of the drawing-down must be from very high above; for this is along the lines of the matter of

the Splitting of the Sea of Reeds, which is the matter of the hidden world (alma de’iskasya) being

drawn in revelation into the revealed world (alma de’isgalya) itself.

A revelation in the outer, physical world requires a source very high above. It resembles the Splitting of the

Sea, when the “hidden world” (alma de’iskasya), the G-dliness that is normally concealed, was openly re‐

vealed in the “revealed world.”
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ולכן שרש המשכה זו ע״י הארה גדולה ועצומה מלמעלה מעלה שמשם נמשך לשנות סדר ההשתלשלות

כו׳.

And therefore the root of this drawing-down is through a great and mighty illumination from very

high above, from where it is drawn to change the order of the chain of descending worlds (hishtal‐

shelus), etc.

Such a change in the natural order requires an immense illumination from very high above, from a level that

can change the order of the chain of worlds.

141 ,142 ,143 ועד״ז ג״כ ענין אש שלמעלה שהיה יורד ע״ג ]על גבי[ המזבח הוא ההמשכה מעלמא דאתכסיא144,

מבחי׳ סוכ״ע לעלמא דאתגליא וכמ״ש במ״א בד״ה אז ישיר כו׳

And in the same way, the matter of the fire from above that would descend upon the altar is the

drawing-down from the hidden world, from the level of the light that encompasses all worlds (sovev

kol almin), to the revealed world; as is explained elsewhere, in the discourse beginning “Then

[Moshe] sang,” etc.

The fire that came down onto the altar was the same kind of drawing-down: from the hidden world, sovev kol

almin, into the revealed world, as explained in the discourse “Then [Moshe] sang.”

וכדי שיהיה המשכה זו בעולם ובחיצוניות זה תלוים בבהמ״ק ]בבית המקדש[ דוקא145 כי בחי׳ הבית הוא

מקיף עליון מאד שלמעלה מהמקיף דבחי׳ עלמא דאתכסיא

And for this drawing-down to be in the world and in the outer dimension, this depends specifically

on the Holy Temple; for the level of the House is a very lofty encompassing [light] (makif), higher

than the makif of the level of the hidden world

For this to happen in the physical world it needs the Temple, because the “House” itself is a very lofty en‐

compassing light (makif), higher even than the encompassing light of the hidden world.

)וכמ״ש במ״א ע״פ מזמור שיר חנוכת146 הבית147 כו׳ ועמ״ש ע״פ ויקרא אל משה בענין כי שכן עליו
148 הענן(

(as is explained elsewhere on “A psalm, a song of the dedication of the House,” etc.; and see what is

written on “And He called to Moshe,” on the matter of “for the cloud rested upon it”);

The text refers to the explanation of “A psalm, a song of the dedication of the House” and to the discourse on

“And He called to Moshe,” on the cloud that rested upon the Tabernacle.
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I N  O N E ’ S  A V O D A H

The maamar draws its lessons from “Today to do them”: the work of change can be done only in this world,

through Torah, mitzvos and teshuvah. A person must first subdue his desire for forbidden things, and even

meet his bodily needs coolly, as if compelled, and then turn the heart’s remaining longing to G-d alone. In

prayer, recalling in Yotzer Or how the angels burn and sanctify G-d is meant to kindle the animal soul’s own

fire for Him. In Torah study, one’s speech is to be nullified in the divine speech, and through the Oral

Torah, knowing each mitzvah precisely, the fire of love is kept fixed in the heart and not lost.

Q U E S T I O N S  F O R  D I S C U S S I O N

1. Why can a soul in the World to Come not change, even though it sees G-dliness far more clearly there than

in this world?

2. What is the difference between memalei kol almin and sovev kol almin, and why does it make one hour of

teshuvah and good deeds in this world better than all the life of the World to Come?

3. How do the “fire of yud” and the “fire of hei” explain “My fires,” “My bread” and “a pleasing fragrance”?

4. In what sense does the Written Torah “call” and the Oral Torah “keep,” and why must the Oral Torah be a

limited vessel?

5. Why could the fire from above descend physically only in the Holy Temple, while prayer and Torah study

can draw it into the soul anywhere?

ומשם דייקא נמשך הכח הזה להיות אש שלמעלה מבחי׳ סוכ״ע יורד ונמשך באתגליא בפועל ממש.

and from there specifically this power is drawn, that the fire from above, from the level of sovev kol

almin, descend and be drawn into the revealed world in actual deed.

From that lofty encompassing level of the House comes the power for the fire from above, from sovev kol

almin, to descend visibly in the physical world.

149 כו׳ הגבה ועוד י״ל ]יש לומר[ בזה ע״ד מ״ש במ״א ע״פ המאמר ר״פ ויקרא בענין שאל לך אות150,

למעלה דא אות יו״ד כו׳ ע״ש[:

And it may further be explained along the lines of what is explained elsewhere on the statement at

the beginning of Parshas Vayikra, on the matter of “Ask for yourself a sign (os),” etc.: “make it high

above—this is the letter (os) yud,” etc.; see there.]

A further explanation is suggested from another discourse, on a statement at the beginning of Parshas

Vayikra that reads Isaiah’s “Ask for yourself a sign (os)… make it high above” as the letter (os) yud.
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S O U R C E S  A N D  R E F E R E N C E S

Notes

P A R A G R A P H  1

צו את בנ״י

Another transcript (hanachah) of this same maamar is

printed there.

K E H O T ’ S  N O T E

ראה לעיל יט, ב בהערות וציונים הערת כ״ק אדמו״ר. הנחה אחרת בסידור
עם דא״ח לא, ג. ראה מאמרי אדה״א במדבר-ה ע׳ א׳תיט. וראה בכרך-ו ע׳
א׳תתקיט. הגהות למאמר זה נדפסו באוה״ת פינחס א׳עט. א׳פג. א׳פד. וראה
שם ע׳ א׳ע. ובאוה״ת במדבר כרך ה׳ ע׳ א׳תרעד. כרך-ז ע׳ א׳תתקיט. ביאור
נוסף למאמר זה נדפס בסה״מ תקס״ה ח״ב ע׳ תשמח. ובאוה״ת פינחס ע׳
א׳פח נדפס חלק מביאור זה בתוס׳ הגהות וקיצורים. בשרש מצות התפלה
פרק מד ואילך. סה״מ תרל״ה-ב ע׳ שסט. סה״מ תרנ״ד ע׳ רלב. תרנ״ו ע׳

רסח. תרנ״ח ע׳ רטו ואילך. סה״מ תרפ״ד ע׳ קיח.

1

צו את בנ״י . . ואמרת להם

“Command the children of Israel and say to them: My of‐

fering, My bread for My fires, My pleasing fragrance, you

shall take care to offer to Me in its appointed time.” This is

the verse on which the maamar is built.

Numbers 28:2במדבר כ״ח:ב׳

י יחֹחִ יחַ נִ י רֵ שַּׁ אִ י לְ מִ חְ י לַ נִ בָּ רְ ת־קׇ ם אֶ הֶ לֵ תָּ אֲ רְ אָמַ ל וְ אֵ רָ נֵי יִשְׂ ת־בְּ ו אֶ צַ

מוֹעֲדוֹ: י בְּ יב לִ רִ קְ הַ רוּ לְ מְ שְׁ תִּ
Command the children of Israel, and say unto them: My

food which is presented unto Me for offerings made by fire,

of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

במדבר כח, ב-ג.

2

ואמרת להם זה האשה
“And say to them: This is the fire-offering that you shall of‐

fer to Havayah: lambs in their first year, without blemish,

two each day.” The second “and say” introduces the actual

animals, the “action” of the offerings.

Numbers 28:3במדבר כ״ח:ג׳

נַיִם ם שְׁ ימִ מִ נָה תְ נֵי־שָׁ ים בְּ שִׂ בָ יבוּ לַה׳ כְּ רִ קְ ר תַּ ה אֲשֶׁ שֶּׁ אִ ם זֶה הָ הֶ תָּ לָ רְ אָמַ וְ
יד: מִ לַיּוֹם עֹלָה תָ

And thou shalt say unto them: This is the offering made by

fire which ye shall bring unto the L-RD: he-lambs of the first

year without blemish, two day by day, for a continual burnt-

offering.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

3

כל המצות . . לקיים במחשבה דיבור ומעשה
The note cites this place for the principle that every mitz‐

vah is to be fulfilled in thought, speech and action.

K E H O T ’ S  N O T E

אוה״ת יתרו ע׳ תתקלז. וראה בשיחת ש״פ פנחס תנש״א איך שבמצות ת״ת
ותפלה וק״ש וכיוצא בהן יש גם מעשה ע״ש בהערה 38.

4

זו תפלה

The Sifrei on Deuteronomy 11:13 reads “and to serve

Him” as referring to prayer, since the verse adds “with all

your heart.” It is the earlier source for calling prayer a ser‐

vice of the heart.

Sifrei Devarim 41ספרי דברים מ״א

5

תפלה עבודה שבלב
The Gemara asks what “to serve Him with all your heart”

means, and answers: “What is the service of the heart?

This is prayer.” The Alter Rebbe uses it to identify prayer

as the “thought” of the offerings.

Taanit 2a:11תענית ב׳ א:י״א

כׇל דוֹ בְּ בְ עׇ יכֶם וּלְ לֹקֵ  ת ה׳ אֱ אַהֲבָה אֶ יָא: ״לְ נְ תַ לָּה — דְּ פִ תְ בִ ן דְּ נָא לַ וּמְ
יב תִ לָּה. וּכְ פִ ר: זוֹ תְּ י אוֹמֵ וֵ לֵּב — הֱ יא בַּ הִ ה שֶׁ יא עֲבוֹדָ יזוֹ הִ כֶם״, אֵ בְ בַ לְ

קוֹשׁ״. לְ ה וּמַ תּוֹ יוֹרֶ עִ כֶם בְּ צְ ר אַרְ טַ י מְ תִּ נָתַ יהּ: ״וְ רֵ תְ בָּ
William Davidson, Vocalized Aramaic (CC-BY-NC)

K E H O T ’ S  N O T E

ספרי דברים יא, יג. תענית ב, א.

6

שכנגד הקרבנות

The Gemara records the view that the prayers were insti‐

tuted to correspond to the daily offerings. This is why

prayer counts as the offerings’ “thought.”

Berakhot 26b:4–5ברכות כ״ו ב:ד׳-ה׳

ן עַ בֶּ י יְהוֹשֻׁ בִּ נוּם. רַ קְּ לּוֹת אָבוֹת תִּ פִ ר: תְּ ינָא אָמַ נִ י חֲ בִּ רַ י בְּ י יוֹסֵ בִּ ר, רַ מַ יתְּ אִ

י בִּ רַ י בְּ י יוֹסֵ בִּ רַ יהּ דְּ ווֹתֵ יָא כְּ נְ נוּם. תַּ קְּ ין תִּ ידִ מִ נֶגֶד תְּ לּוֹת כְּ פִ ר: תְּ י אָמַ וִ לֵ
י בִּ רַ י בְּ י יוֹסֵ בִּ רַ יהּ דְּ ווֹתֵ יָא כְּ נְ י. תַּ וִ ן לֵ עַ בֶּ י יְהוֹשֻׁ בִּ רַ יהּ דְּ ווֹתֵ יָא כְּ נְ תַ ינָא, וְ נִ חֲ
ל ר אֶ בֹּקֶ ם בַּ הָ רָ כֵּם אַבְ יַּשְׁ ר: ״וַ מַ נֶּאֱ ית, שֶׁ חֲרִ לַּת שַׁ פִ ן תְּ קֵּ ם תִּ הָ רָ ינָא: אַבְ נִ חֲ
יַּעֲמֹד ר: ״וַ מַ נֶּאֱ לָּה, שֶׁ פִ לָּא תְּ ה״ אֶ ידָ ין ״עֲמִ אֵ ם״, וְ ד שָׁ מַ ר עָ קוֹם אֲשֶׁ מָּ הַ

לֵּל״. פַ יְ ס וַ חָ ינְ פִּ

It has been reported : R. Jose b. R. Hannina said : The

Patriarchs instituted the Tefillot. R. Joshua b. Levi said: The

Tefillot were instituted to correspond with the continual sac‐

rifices. There is a teaching in agreement with both of them.

There is a teaching in agreement with R. Jose b. R. Hannina:

Abraham instituted the morning Tefillah; as it is said, "And

Abraham got up early in the morning to the place where he

had stood" (Gen. xix. 27) — "standing" means prayer; as it is

said, "Then …

William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

7

כל העוסק בתורת עולה
Rabbi Yitzchak teaches that whoever occupies himself with

the law of the sin-offering is as though he offered a sin-of‐

fering, and Reish Lakish reads “This is the law of the

burnt-offering…” to mean that whoever occupies himself

with Torah is as though he offered a burnt-offering. This

8
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makes the study of the laws of the offerings their

“speech.”

Menachot 110a:13–14מנחות ק״י א:י״ג-י״ד

אמר רבי יצחק מאי דכתיב )ויקרא ו, יח( זאת תורת החטאת וזאת
תורת האשם כל העוסק בתורת חטאת כאילו הקריב חטאת וכל העוסק
בתורת אשם כאילו הקריב אשם: מתני׳ נאמר בעולת בהמה )ויקרא א,
ט( אשה ריח ניחוח ובעולת עוף )ויקרא א, ט( אשה ריח ניחוח ובמנחה
)ויקרא ב, ב( אשה ריח ניחוח לומר לך אחד המרבה ואחד הממעיט

ובלבד שיכוין לבו לשמים:
Wikisource Talmud Bavli (CC-BY-SA)

בקרבנות . . הוא המעשה

The note cites this talk on the thought, speech and action

of the offerings; it does not say what is found there.

K E H O T ’ S  N O T E

ראה לקו״ש-יח ע׳ 413.

9

The verse that names the actual animals of the daily offer‐

ing; the Alter Rebbe assigns it to the action of the offering.

Numbers 28:3במדבר כ״ח:ג׳

נַיִם ם שְׁ ימִ מִ נָה תְ נֵי־שָׁ ים בְּ שִׂ בָ יבוּ לַה׳ כְּ רִ קְ ר תַּ ה אֲשֶׁ שֶּׁ אִ ם זֶה הָ הֶ תָּ לָ רְ אָמַ וְ
יד: מִ לַיּוֹם עֹלָה תָ

And thou shalt say unto them: This is the offering made by

fire which ye shall bring unto the L-RD: he-lambs of the first

year without blemish, two day by day, for a continual burnt-

offering.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

10

צו את בני ישראל ואמרת אליהם

The general command about the offerings; the Alter Rebbe

assigns it to their thought and speech.

Numbers 28:2במדבר כ״ח:ב׳

י יחֹחִ יחַ נִ י רֵ שַּׁ אִ י לְ מִ חְ י לַ נִ בָּ רְ ת־קׇ ם אֶ הֶ לֵ תָּ אֲ רְ אָמַ ל וְ אֵ רָ נֵי יִשְׂ ת־בְּ ו אֶ צַ
מוֹעֲדוֹ: י בְּ יב לִ רִ קְ הַ רוּ לְ מְ שְׁ תִּ

Command the children of Israel, and say unto them: My

food which is presented unto Me for offerings made by fire,

of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

11

נחת רוח לפני שאמרתי
Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

ספרי במדבר כח, ח. וראה ג״כ שם טו, ז.

12

נחת רוח לפני שאמרתי ונעשה רצוני
On “a fire-offering, a pleasing fragrance to Havayah”

(Numbers 28:8), the Sifrei explains: “a gratification before

Me, that I spoke and My will was done.” The Alter Rebbe

asks why this is said of the offerings when it is true of

every mitzvah.

Sifrei Bamidbar 143:3ספרי במדבר קמ״ג:ג׳

… תלמוד לומר כמנחת הבוקר וכנסכו תעשה: מגיד כשהזבח קרב –

נסכים קרבים עמו: אשה – אע״פ שאתה נותן לאשים לא ירצה עד שיהו
כאשים: אשה ריח ניחח לה׳ – נחת רוח לפני, שאמרתי ונעשה רצוני.
שמעון בן עזאי אומר בוא וראה: בכל הקרבנות שבתורה לא נאמר בהם
לא אלקים ולא אלקיך ולא שדי וצבאות אלא יו״ד וה״י, שם מיוחד,
שלא ליתן פתחון פה למינים לרדות. ללמדך, שאחד מרבה ואחד

ממעיט לפני הקב״ה. וכשם שנאמר ריח ניחח בשור – כך נאמר בבן
הצאן, וכך נאמר בבן העוף; ללמדך שאין לפניו …

(Bamidbar 28:8) "And the second lamb": Why is this writ‐

ten? Since it is written "the one lamb shall you offer in the

morning," I might think that if it were not offered in the

morning it could be offered in the evening. It is, therefore,

written "the second shall you offer up towards evening," im‐

plying that if the morning tamid had not been offered, the

evening tamid is not to be offered. When is this so? When

the altar had not been inaugurated. But if it had been inau‐

gurated, even …

Wikisource (CC-BY-SA) · Sifrei by Rabbi Shraga Silverstein (CC-BY)

13

ות״ת כנגד כולם

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

פאה א, א.

14

ות״ת כנגד כולם

After listing deeds whose fruits a person enjoys in this

world while the principal remains for the World to Come,

the Mishnah concludes, “and Torah study is equal to them

all.”

Mishnah Peah 1:1משנה פאה א׳:א׳

ילוּת מִ אָיוֹן, וּגְ רֵ הָ ים, וְ כּוּרִ בִּ הַ פֵּאָה, וְ עוּר. הַ ם שִׁ הֶ ין לָ אֵ ים שֶׁ רִ בָ לּוּ דְ אֵ

זֶּה עוֹלָם הַ ן בָּ יהֶ רוֹתֵ ם אוֹכֵל פֵּ אָדָ ים שֶׁ רִ בָ לּוּ דְ ה. אֵ מוּד תּוֹרָ לְ תַ ים, וְ דִ חֲסָ
הֲבָאַת ים, וַ דִ ילוּת חֲסָ מִ ם, וּגְ אֵ בּוּד אָב וָ בָּא. כִּ ת לוֹ לָעוֹלָם הַ יֶּמֶ ן קַ רֶ קֶּ הַ וְ

לָּם: נֶגֶד כֻּ ה כְּ מוּד תּוֹרָ לְ תַ רוֹ, וְ חֲבֵ ם לַ ין אָדָ לוֹם בֵּ שָׁ
These are the things that have no definite quantity: The cor‐

ners [of the field]. First-fruits; [The offerings brought] on ap‐

pearing [at the Temple on the three pilgrimage festivals].

The performance of righteous deeds; And the study of the

torah. The following are the things for which a man enjoys

the fruits in this world while the principal remains for him in

the world to come: Honoring one’s father and mother; The

performance of righteous deeds; And the making of peace

between a person and his friend; And the study of …

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)

15
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שכנגד הקרבנות

The words here quote Berakhot 26b:4–5; the passage is

shown below.

Berakhot 26b:4–5ברכות כ״ו ב:ד׳-ה׳

ן עַ בֶּ י יְהוֹשֻׁ בִּ נוּם. רַ קְּ לּוֹת אָבוֹת תִּ פִ ר: תְּ ינָא אָמַ נִ י חֲ בִּ רַ י בְּ י יוֹסֵ בִּ ר, רַ מַ יתְּ אִ
י בִּ רַ י בְּ י יוֹסֵ בִּ רַ יהּ דְּ ווֹתֵ יָא כְּ נְ נוּם. תַּ קְּ ין תִּ ידִ מִ נֶגֶד תְּ לּוֹת כְּ פִ ר: תְּ י אָמַ וִ לֵ

י בִּ רַ י בְּ י יוֹסֵ בִּ רַ יהּ דְּ ווֹתֵ יָא כְּ נְ י. תַּ וִ ן לֵ עַ בֶּ י יְהוֹשֻׁ בִּ רַ יהּ דְּ ווֹתֵ יָא כְּ נְ תַ ינָא, וְ נִ חֲ
ל ר אֶ בֹּקֶ ם בַּ הָ רָ כֵּם אַבְ יַּשְׁ ר: ״וַ מַ נֶּאֱ ית, שֶׁ חֲרִ לַּת שַׁ פִ ן תְּ קֵּ ם תִּ הָ רָ ינָא: אַבְ נִ חֲ
יַּעֲמֹד ר: ״וַ מַ נֶּאֱ לָּה, שֶׁ פִ לָּא תְּ ה״ אֶ ידָ ין ״עֲמִ אֵ ם״, וְ ד שָׁ מַ ר עָ קוֹם אֲשֶׁ מָּ הַ

לֵּל״. פַ יְ ס וַ חָ ינְ פִּ
It has been reported : R. Jose b. R. Hannina said : The

Patriarchs instituted the Tefillot. R. Joshua b. Levi said: The

Tefillot were instituted to correspond with the continual sac‐

rifices. There is a teaching in agreement with both of them.

There is a teaching in agreement with R. Jose b. R. Hannina:

Abraham instituted the morning Tefillah; as it is said, "And

Abraham got up early in the morning to the place where he

had stood" (Gen. xix. 27) — "standing" means prayer; as it is

said, "Then …

William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

K E H O T ’ S  N O T E

ברכות כו, ב.

16

כל העוסק בתורת עולה

The words here quote Menachot 110a:13–14; the passage is

shown below.

Menachot 110a:13–14מנחות ק״י א:י״ג-י״ד

אמר רבי יצחק מאי דכתיב )ויקרא ו, יח( זאת תורת החטאת וזאת

תורת האשם כל העוסק בתורת חטאת כאילו הקריב חטאת וכל העוסק
בתורת אשם כאילו הקריב אשם: מתני׳ נאמר בעולת בהמה )ויקרא א,
ט( אשה ריח ניחוח ובעולת עוף )ויקרא א, ט( אשה ריח ניחוח ובמנחה
)ויקרא ב, ב( אשה ריח ניחוח לומר לך אחד המרבה ואחד הממעיט

ובלבד שיכוין לבו לשמים:
Wikisource Talmud Bavli (CC-BY-SA)

K E H O T ’ S  N O T E

מנחות קי, א.

17

אך הנה כל זה
From this point on, the maamar’s discussion appears in

the Tzemach Tzedek’s treatise on the root of the mitzvah

of prayer, chapter 44.

K E H O T ’ S  N O T E

מכאן ואילך בשרש מצות התפלה פרק מד. ראה סה״מ תרמ״ח ע׳ ריח
ואילך.

18

היום לעשותם ולא למחר

“You shall keep the commandment, the statutes and the

ordinances which I command you today, to do them.”

Deuteronomy 7:11דברים ז׳:י״א

יּוֹם ךָ הַ וְּ צַ י מְ ר אָנֹכִ ים אֲשֶׁ טִ פָּ שְׁ מִּ ת־הַ אֶ ים וְ קִּ חֻ ת־הַ אֶ וָה וְ צְ מִּ ת־הַ תָּ אֶ רְ מַ שָׁ וְ
ם: לַעֲשׂוֹתָ

Thou shalt therefore keep the commandment, and the

statutes, and the ordinances, which I command thee this

day, to do them.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

Eruvin 22a:5–6עירובין כ״ב א:ה׳-ו׳

יּוֹם ךָ הַ וְּ צַ י מְ ר אָנֹכִ יב ״אֲשֶׁ תִ כְ אי דִּ י: מַ וִ ן לֵ עַ בֶּ י יְהוֹשֻׁ בִּ ר רַ אָמַ ינוּ דְּ יְ הַ וְ

ם״ — יּוֹם לַעֲשׂוֹתָ ם, ״הַ ר לַעֲשׂוֹתָ חָ מָ לֹא לְ ם״ — וְ יּוֹם לַעֲשׂוֹתָ ם״, ״הַ לַעֲשׂוֹתָ
אי י: מַ נִ מָ ל בַּר נַחְ מוּאֵ י שְׁ בִּ א רַ ימָ יתֵּ אִ גַּי, וְ י חַ בִּ ר רַ ם. אָמַ כָרָ בֵּל שְׂ קַ ר לְ חָ מָ לְ

י לֵקהּ! עֵ בְּ ךְ אַף״ מִ רֶ יִם״? ״אֶ ךְ אַפַּ רֶ יב ״אֶ תִ כְ דִּ
William Davidson, Vocalized Aramaic (CC-BY-NC)

K E H O T ’ S  N O T E

דברים ז, יא. עירובין כב, א. מכאן ואילך נמצא גם בשרש מצות התפלה פרק
מד. וראה לקמן פ׳ ראה לג, ב.

19

ובו נתנה הבחירה

In Or HaTorah on Pinchas a gloss adds here, “and see what

is written on the subject of free choice in the discourse

‘Tik’u bachodesh’ of 5570.” That discourse is printed in Or

HaTorah, Derushim L’Rosh Hashanah.

K E H O T ’ S  N O T E

באוה״ת פ׳ פנחס ע׳ א׳פ מציין ”)ועמ״ש מענין הבחירה בד״ה תקעו בחדש
דתק״ע(”. והוא הנדפס באוה״ת דרושים לר״ה ע׳ א׳שלד ואילך. וראה שם ע׳

א׳שלו.

20

כך נשאר בעוה״ב

A later discussion of why a soul in the World to Come re‐

mains as it was formed in this world.

K E H O T ’ S  N O T E

ראה המשך וככה תרל״ז סעי׳ ח. סה״מ תרנ״ד ע׳ רלב ואילך. סה״מ תרנ״ח
ע׳ רטו.

21

וצבא השמים לך משתחוים

“You alone are Havayah… and the host of the heavens bow

down to You.” Cited for the self-nullification of all beings

where G-dliness is revealed.

Nehemiah 9:6נחמיה ט׳:ו׳

בָאָם כׇל־צְ יִם וְ מַ שָּׁ י הַ מֵ יִם שְׁ מַ שָּׁ ת־הַ יתָ אֶ שִׂ ה עָ ךָ אַתָּ דֶּ בַ ה־הוּא ה׳ לְ אַתָּ
בָא לָּם וּצְ ת־כֻּ יֶּה אֶ חַ ה מְ אַתָּ ם וְ הֶ ר בָּ כׇל־אֲשֶׁ ים וְ יַּמִּ יהָ הַ לֶ ר עָ כׇל־אֲשֶׁ ץ וְ אָרֶ הָ

ים: וִ חֲ תַּ שְׁ ךָ מִ יִם לְ מַ שָּׁ הַ
Thou art the L-RD, even Thou alone; Thou hast made heav‐

en, the heaven of heavens, with all their host, the earth and

all things that are thereon, the seas and all that is in them,

and Thou preservest them all; and the host of heaven wor‐

shippeth Thee.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

נחמי׳ ט, ו.

22



L I K K U T E I  T O R A H  ·  P A R S H A S  P I N C H A S  ·  M A A M A R  1 …צו את בני ישראל ואמרת אליהם את קרבני

42likuteitorah.com/likkutei-torah/pinchas/

דקרו לי׳ אלקא דאלקיא

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

סוף מנחות.

23

דקרו ליה אלהא דאלהיא

At the end of tractate Menachos, the Gemara says that

even the nations “call Him the G-d of gods.” The Alter

Rebbe applies it to the kelipos, which in the World to Come

acknowledge G-d.

Menachot 110a:5–6מנחות ק״י א:ה׳-ו׳

איתיביה רב שימי בר חייא לרב )מלאכי א, יא( ממזרח שמש ועד מבואו
גדול שמי בגוים ובכל מקום מוקטר מוגש לשמי ומנחה טהורה אמר
ליה שימי את דקרו ליה אלהא דאלהא בכל מקום מוקטר מוגש לשמי
בכל מקום סלקא דעתך אמר רבי שמואל בר נחמני אמר ר׳ יונתן אלו
תלמידי חכמים העוסקים בתורה בכל מקום מעלה אני עליהן כאילו

מקטירין ומגישין לשמי
Wikisource Talmud Bavli (CC-BY-SA)

24

כף הקלע

Avigail tells David that his soul will be bound in the bond

of life, “and the souls of your enemies He will sling out, in

the hollow of the sling.” Chazal and the Zohar take this as

a purgation of the soul after death.

I Samuel 25:29שמואל א כ״ה:כ״ט

רוֹר צְ ה בִּ רוּרָ י צְ דֹנִ ה נֶפֶשׁ אֲ יְתָ הָ ךָ וְ שֶׁ ת־נַפְ שׁ אֶ בַקֵּ ךָ וּלְ פְ דׇ רְ ם לִ ם אָדָ יָּקׇ וַ
לַע: קָּ תוֹךְ כַּף הַ נָּה בְּ עֶ לְּ קַ יךָ יְ בֶ ת נֶפֶשׁ אֹיְ אֵ יךָ וְ לֹקֶ  ת ה׳ אֱ יִּים אֵ חַ הַ

And though man be risen up to pursue thee, and to seek thy

soul, yet the soul of my lord shall be bound in the bundle of

life with the L-RD thy G-d; and the souls of thine enemies,

them shall he sling out, as from the hollow of a sling.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

25

כף הקלע

One of the Zohar passages the text lists (Beshalach) on the

hollow of the sling.

Zohar, Beshalach 23:316–326ספר הזהר, בשלח כ״ג:שט״ז-שכ״ו

26

כף הקלע

One of the Zohar passages the text lists (Mishpatim) on the

hollow of the sling; the Kehot note quotes it as saying the

soul “comes in reincarnation into the world like a stone in

a sling.”

Zohar, Mishpatim 3:101–110ספר הזהר, משפטים ג׳:ק״א-ק״י
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כף הקלע

One of the Zohar passages the text lists (Terumah) on the

hollow of the sling.

Zohar, Terumah 29:296–306ספר הזהר, תרומה כ״ט:רצ״ו-ש״ו
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כף הקלע

One of the Zohar passages the text’s bracket lists (Vayechi)

on the hollow of the sling.

Zohar, Vayechi 19:134–20:147ספר הזהר, ויחי י״ט:קל״ד-כ׳:קמ״ז
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כף הקלע

One of the Zohar passages the text’s bracket lists (Vayera)

on the hollow of the sling.

Zohar, Vayera 16:230–18:251ספר הזהר, וירא ט״ז:ר״ל-י״ח:רנ״א

30

כף הקלע
One of the Zohar passages the text’s bracket lists (Vayikra,

end of 24b and 25a) on the hollow of the sling.

Zohar, Vayikra 63:417–64:424ספר הזהר, ויקרא ס״ג:תי״ז-ס״ד:תכ״ד
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כף הקלע

One of the Zohar passages the text’s bracket lists (the be‐

ginning of Balak) on the hollow of the sling.

Zohar, Balak 4:24–6:33ספר הזהר, בלק ד׳:כ״ד-ו׳:ל״ג

the official of Gehinnom standing there in order to pervert

the judgement, if possible. Happy is he who emerges from

the trial successfully; otherwise the officer of Gehinnom

seizes him so soon as he is delivered into his power, and

hurls him down to nether regions like a stone from a sling,

and there he receives his punishment according to his sen‐

tence. Similarly Joshua the high priest was taken up for trial

to that Heavenly Academy when he departed this world. He

was “standing before the angel of the L-rd”: …

The Zohar; London, Soncino Press, 1933 (Public Domain)
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ג׳ מיני לבושים כנודע

Tanya explains that every G-dly soul has three garments,

thought, speech and action, which are clothed in the 613

mitzvos when a person fulfills, studies and understands

them.

Tanya, Likkutei Amarim 4:13–14תניא, חלק ראשון; ליקוטי אמרים
ד׳:י״ג-י״ד

ת בֵּק אֶ חַ מְ י זֶה כִּ יִּים – הֲרֵ מִ ים גַּשְׁ תּוֹנִ חְ ים תַּ רִ בָ דְ ה בִּ שָׁ בְּ לַ תְ ה נִ תּוֹרָ הַ אַף שֶׁ וְ

ין , בֵּ ךְ לֶ מֶּ יקוּתוֹ בַּ בֵ בוּתוֹ וּדְ רְ קָ תְ עֲלַת הִ מַ שׁ בְּ רֵ פְ ין הֶ אֵ ל, שֶׁ שָׁ ךְ מָ רֶ ךְ דֶּ לֶ מֶּ הַ
ר אַחַ ים, מֵ בוּשִׁ ה לְ הוּא לָבוּשׁ כַּמָּ ין שֶׁ ד בֵּ חָ בוּשׁ אֶ הוּא לָבוּשׁ לְ שֶׁ קוֹ כְּ בְּ חַ מְ
ת שֶׁ לוּבֶּ יא מְ הִ זְרוֹעוֹ, גַּם שֶׁ קוֹ בִּ בְּ חַ ךְ מְ לֶ מֶּ ם הַ ן אִ כֵ תוֹכָם. וְ ךְ בְּ לֶ מֶּ גּוּף הַ שֶׁ
נָה תְּ נִּ ה שֶׁ תּוֹרָ יא הַ הִ י״, שֶׁ נִ קֵ בְּ חַ ינוֹ תְ ימִ כָּתוּב: ״וִ מוֹ שֶׁ יו, כְּ בּוּשָׁ לְ תּוֹךְ מַ

יִם: ד וּמַ סֶ ינַת חֶ חִ יא בְּ הִ ין, שֶׁ יָּמִ מִ
Kehot Publication Society (CC-BY-NC)
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ראה תניא פ״ד.
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P A R A G R A P H  4

P A R A G R A P H  6

וכמארז״ל מלפפתו

“Whoever commits one transgression in this world, it en‐

velops him and goes before him on the Day of Judgment.”

The Alter Rebbe uses it for the soiled garments that cover

the soul.

Sotah 3bסוטה ג׳ ב
K E H O T ’ S  N O T E

סוטה ג, ב.

34

אין חבוש מתיר א״ע
“A prisoner cannot release himself from prison.” So too

the soul cannot remove its own soiled garments.

Berakhot 5b:13–14ברכות ה׳ ב:י״ג-י״ד

ל זָר חֲלַשׁ. עַ עָ לְ י אֶ בִּ ים. רַ סוּרִ אֲ ית הָ בֵּ מוֹ מִ צְ יר עַ תִּ בוּשׁ מַ ין חָ י: אֵ רִ אָמְ
פַל יהּ וּנְ עֵ רָ דְ יֵיהּ לִ ל. גַּלְ ית אָפֵ בֵ נֵי בְּ א גָּ הֲוָה קָ זָא דַּ נָן. חֲ י יוֹחָ בִּ יהּ רַ גַבֵּ לְ
י כֵית? אִ א בָּ אי קָ ר לֵקהּ: אַמַּ מַ זָר. אֲ עָ לְ י אֶ בִּ י רַ כֵ א בָּ הֲוָה קָ יֵיהּ דַּ זְ א. חַ הוֹרָ נְ

ד בַ לְ יט, וּבִ עִ מְ מַּ ד הַ חָ אֶ בֶּה וְ רְ מַּ ד הַ חָ ינוּ: אֶ נִ תְּ — שָׁ שְׁ לָא אַפֵּ ה דְּ שּׁוּם תּוֹרָ מִ
י תֵּ שְׁ ם זוֹכֶה לִ זוֹנֵי — לֹא כׇּל אָדָ שּׁוּם מְ י מִ אִ יִם. וְ מַ בּוֹ לַשָּׁ ין לִ וֵּ כַ יְּ שֶׁ

יר. אָה בִּ ירָ עֲשִׂ א דַּ מָ ין גַּרְ נֵי — דֵּ שּׁוּם בְּ י מִ אִ נוֹת. וְ חָ לְ שֻׁ
They answer : A prisoner does not release himself from the

dungeon. R. Eleazar was ill and R. Johanan went in to visit

him. He saw that he was lying in a dark room, so he bared

his arm and a brightness was radiated therefrom. He then

noticed that R. Eleazar was weeping. He said to him, "Why

weepest thou? Is it because thou hast not applied thyself

sufficiently to the study of Torah ? We have learnt that it

matters not whether one does much or little, so long …

William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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ברכות ה, ב. וש״נ.
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הסירו הבגדים
In Zechariah’s vision the angel says to those standing be‐

fore him, “Remove the soiled garments from him.” The

Alter Rebbe stresses “remove”: others remove them, for

the soul cannot do it itself.

Zechariah 3:4זכריה ג׳:ד׳

יו לָ עָ ים מֵ צֹּאִ ים הַ גָדִ בְּ ירוּ הַ סִ נָיו לֵאמֹר הָ פָ ים לְ דִ עֹמְ ל־הָ ר אֶ יֹּאמֶ ן וַ יַּעַ וַ
חֲלָצוֹת: ךָ מַ בֵּשׁ אֹתְ לְ הַ נֶךָ וְ וֺ יךָ עֲ לֶ עָ י מֵ תִּ רְ עֱבַ ה הֶ אֵ יו רְ לָ ר אֵ יֹּאמֶ וַ

And he answered and spoke unto those that stood before

him, saying: ‘Take the filthy garments from off him.’ And

unto him he said: ‘Behold, I cause thine iniquity to pass

from thee, and I will clothe thee with robes.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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זכרי׳ ג, ד.

36

הסירו דייקא

Or HaTorah’s gloss explains the precise “remove” as “re‐

move [them] through Gehinnom.”

K E H O T ’ S  N O T E

באוה״ת כאן ע׳ א׳פג ”הסירו ע״י גיהנם כו׳”.

37

ועיין מענין כף הקלע

A discussion of the hollow of the sling.

K E H O T ’ S  N O T E

ראה אוה״ת ויקרא כרך-ב ע׳ תפב ואילך.

38

משפטים צ״ט ב׳

Or HaTorah quotes the Zohar on Mishpatim, that the soul

“comes in reincarnation into the world like a stone in a

sling,” and notes that this is the source of the Maharsha

(on Shabbos 152b), who explains the slinging of souls

“from one end of the world to the other” as reincarnation

into another body.

K E H O T ’ S  N O T E

”אתי בגלגולא בעלמא כאבנא בקוספיתא דהיינו כף הקלע” — אוה״ת

ויקרא-ב ע׳ תפב, ושם מציין שזה מקור לדברי מהרש״א בשבת דף קנב, ב
שמקלעין נשמתין מסוף העולם ועד סוף העולם וכתב ע״ז המהרש״א שזהו

הגלגול שמכניסין הנשמה לגוף אחר.

39

אין לך דבר שאין לו מקום

Ben Azzai says: “Do not despise any person, and do not

dismiss anything, for there is no person who does not

have his hour and there is nothing that does not have its

place.” The Alter Rebbe applies “its place” to the fixed sta‐

tions of the World to Come.

Pirkei Avot 4:3משנה אבות ד׳:ג׳

ין אֵ בָר, שֶׁ כָל דָּ יג לְ לִ פְ י מַ הִ אַל תְּ ם, וְ כָל אָדָ ז לְ י בָ הִ ר, אַל תְּ יָה אוֹמֵ הוּא הָ

קוֹם: ין לוֹ מָ אֵ בָר שֶׁ ךָ דָ ין לְ אֵ ה וְ עָ ין לוֹ שָׁ אֵ ם שֶׁ ךָ אָדָ לְ
He used to say: do not despise any man, and do not discrim‐

inate against anything, for there is no man that has not his

hour, and there is no thing that has not its place.

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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מלאכים ונשמות . . הם מובדלים בפ״ע

The version of this passage there adds: “in the holy cham‐

bers (heichalos), and the angels of destruction are in a

separate abode.”

K E H O T ’ S  N O T E

בשרש מצות התפלה שם נוסף ”בהיכלות דקדושה ומלאכי חבלה הם במדור
בפ״ע”.

41

לעשות מרגל ראש

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

בשרש מצות התפלה שם ”לעשות מראש רגל ומרגל ראש”.

42

משא״כ המשכת אור א״ס ב״ה שבעוה״ז

The Rebbe Maharash cites this maamar for the point that

the illumination of sovev kol almin is specifically in the

physical world.

K E H O T ’ S  N O T E
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P A R A G R A P H  7
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ראה תורת שמואל תרכ״ו ע׳ רצב. ובהוצאת תשמ״ט ע׳ רנה. ”וע׳ בלק״ת בפ׳
פנחס בד״ה צו, ששם נת׳ מפני שהארת הסובב הוא בעה״ז הגשמי דוקא,
ואפ״ל שהכוונה א׳ הוא שמפני שבעה״ז יש הארת הסובב לכן כשהאדם הוא
בגפו בעה״ז יוכל לעשות תשובה כי אז הוא גם מבחי׳ סוכ״ע, משא״כ בצאת

הנפש היא רק בבחי׳ ממכ״ע, וצ״ע”. עכ״ל שם.

אשר יעשה אותם האדם

“You shall keep My statutes and My ordinances, which a

person shall do and live by them.” Cited for the mitzvos a

person does in this world.

Leviticus 18:5ויקרא י״ח:ה׳

י נִ ם אֲ הֶ י בָּ חַ ם וָ אָדָ ם הָ ה אֹתָ ר יַעֲשֶׂ י אֲשֶׁ טַ פָּ שְׁ ת־מִ אֶ י וְ קֹּתַ ת־חֻ ם אֶ תֶּ רְ מַ וּשְׁ
Havayah

Ye shall therefore keep My statutes, and Mine ordinances,

which if a man do, he shall live by them: I am the L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ויקרא יח, ה.
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דלית מחשבה תפיסא
Elijah’s prayer (Patach Eliyahu) says of G-d, “No thought

can grasp You at all.” The Alter Rebbe applies it to the

Infinite Light that is enclothed in the Torah and mitzvos.

Tikkunei Zohar 17a:10–12תקוני הזהר י״ז א:י׳-י״ב

אנת הוא עלאה על כל עלאין סתימא על כל סתימין. לית מחשבה
תפיסא בך כלל. אנת הוא דאפיקת עשר תקונין. וקרינן לון עשר

ספירן. לאנהגא בהון עלמין סתימין דלא אתגליין. ועלמין דאתגליין.
ובהון אתכסיאת )נ״א אתכסייא( מבני נשא. ואנת הוא דקשיר לון
ומיחד לון. ובגין דאנת מלגאו. כל מאן דאפריש חד מן חבריה מאלין

עשר. אתחשיב ליה כאלו אפריש בך.
Constantinople, 1740 (CC-BY-NC)
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דלית מחשבה תפיסא בי׳

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

ראה ת״ז בהקדמה )פתח אלי׳(.
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סוכ״ע הוא בחינת העלם והסתר

Tanya, chapter 48, explains that the light that fills all

worlds is revealed within them only through many con‐

tractions, while the light that encompasses all worlds is

hidden from them and infinite. The text cites it by name

for this distinction.

Tanya, Likkutei Amarim 48:3תניא, חלק ראשון; ליקוטי אמרים
מ״ח:ג׳
ךְ רֶ ם. אַךְ דֶּ יאוּרָ קוֹם בֵּ ין כָּאן מְ ה – אֵ יךְ וּמָ ים, אֵ צוּמִ מְ צִּ יּוּת הַ טִ רָ נֵּה, פְּ הִ וְ
יר לֹּא יָאִ יּוּת, שֶׁ חַ הַ אוֹר וְ כַת הָ שָׁ מְ לֵם הַ עְ הֶ ר וְ תֵּ סְ ינַת הֶ חִ ם בְּ ן הֵ לָל, הֵ כְּ
ם חֲיוֹתָ הַ ן וּלְ הֶ יעַ בָּ פִּ שְׁ הַ לַבֵּשׁ וּלְ תְ הִ ילּוּי, לְ ינַת גִּ חִ בְ ים בִּ תּוֹנִ חְ ךְ לַתַּ שַׁ יוּמְ וְ

ינַת חִ בְ יוּ בִּ הְ יִּ י שֶׁ דֵ כְ יּוּת, בִּ חַ ר אוֹר וְ עֵ זְּ ט מִ עַ ם, מְ י אִ ן – כִּ אַיִ יוֹת יֵשׁ מֵ הְ לִ
ינַת חִ י בְּ גַבֵּ י לְ יבֵ לָא חֲשִׁ שׁ כְּ מָּ אֹד וּמַ ת מְ טֶ ה מוּעֶ אָרָ יא הֶ הִ ית, שֶׁ לִ כְ תַ בוּל וְ גְּ
ירוּשׁ ע פֵּ לָל, כַּנּוֹדָ ס כְּ יַחַ ךְ וְ רֶ ם עֵ ינֵיהֶ ין בֵּ אֵ ית, וְ לִ כְ תַ בוּל וְ י גְ לִ ה בְּ אָרָ הֶ

ים, … רִ פָּ סְ מִ ׳ בְּ ךְ רֶ לַּת ‘עֵ מִ
Kehot Publication Society (CC-BY-NC)
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לעבדה ולשמרה

“And Havayah G-d took the man and placed him in the

Garden of Eden, to work it and to guard it.” The Alter

Rebbe reads it to mean that a person’s service makes Gan

Eden.

Genesis 2:15בראשית ב׳:ט״ו

הּ: רָ מְ שׇׁ הּ וּלְ דָ בְ עׇ ן לְ דֶ גַן־עֵ הוּ בְ חֵ יַּנִּ ם וַ אָדָ ת־הָ ים אֶ לֹקִ  ח ה׳ אֱ יִּקַּ וַ
And the L-RD G-d took the man, and put him into the gar‐

den of Eden to dress it and to keep it.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בראשית ב, טו.
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השוה ומשוה קטן וגדול

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

פיוט וכל מאמינים.

49

כחשכה כאורה

“Even darkness is not dark for You… darkness is as light.”

Cited for the Infinite Light, before which all distinctions

fall away.

Psalms 139:12תהילים קל״ט:י״ב

ה: יכָה כָּאוֹרָ יר כַּחֲשֵׁ יְלָה כַּיּוֹם יָאִ לַ ךָּ וְ מֶּ יךְ מִ שִׁ לֹא־יַחְ ךְ  גַּם־חֹשֶׁ

Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

תהלים קלט, יב.

50

והמלאכים שואלים . . ואומרים

The Kehot note says that Tanya, chapter 46, also speaks of

the angels asking “Where is the place of His glory?” and

answering “The whole earth is full of His glory.”

K E H O T ’ S  N O T E

וכ״ה בתניא פרק מו.

51

ונעוץ סופן בתחלתן

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

ס״י פ״י, מ״ז.

52

ונעוץ סופן בתחלתן

Sefer Yetzirah says of the ten Sefiros: “their end is wedged

in their beginning, and their beginning in their end.” The

Alter Rebbe uses it for the bond between the lowest level

and the highest.

Sefer Yetzirah 1:7ספר יצירה א׳:ז׳

עשר ספירות בלי מה נעוץ סופן בתחלתן ותחלתן בסופן כשלהבת
קשורה בגחלת שאדון יחיד ואין לו שני ולפני אחד מה אתה סופר:

53
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The decade of existence out of nothing has its end linked to

its beginning and its beginning linked to its end, just as the

flame is wedded to the live coal; because the L-rd is one and

there is not a second one, and before one what wilt thou

count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) · Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

בעוה״ב שהוא עולם ברור

Rav Yosef son of Rabbi Yehoshua ben Levi, revived after

his soul had left him, said he had seen “an upside-down

world,” and his father answered, “You saw a clear world.”

The Alter Rebbe applies “clear” to the World to Come,

where everything is already sorted.

Pesachim 50a:6פסחים נ׳ א:ו׳

ין פוּיִ זֶּה, וּקְ עוֹלָם הַ ן בָּ ין הֵ רִ קָ יְּ ם שֶׁ נֵי אָדָ לּוּ בְּ ר: אֵ י אָמַ וִ ן לֵ עַ בֶּ י יְהוֹשֻׁ בִּ רַ וְ
י חֲלַשׁ וִ ן לֵ עַ בֶּ י יְהוֹשֻׁ בִּ רַ יהּ דְּ רֵ ף בְּ ב יוֹסֵ רַ א דְּ י הָ בָּא. כִּ ן לָעוֹלָם הַ הֵ
פוּךְ ר לֵקהּ: עוֹלָם הָ מַ זֵית? אֲ אי חֲ ר לֵקהּ אֲבוּהּ: מַ מַ ר, אֲ י הֲדַ יד, כִּ גִ נְ יתְ אִ וְ

רוּר י, עוֹלָם בָּ נִ ר לוֹ: בְּ לָה. אָמַ עְ מַ ים לְ תּוֹנִ חְ תַ ה, וְ טָּ מַ ים לְ יוֹנִ לְ י, עֶ יתִ אִ רָ
ם. תָ ינַן הָ יתִ י אִ כִ כָא, הָ נַן הָ יתוּ אֲ אִ י דְּ יכִ י הֵ ם? כִּ תָ י הָ יכִ נַן הֵ אֲ . וַ יתָ אִ רָ

William Davidson, Vocalized Aramaic (CC-BY-NC)

Bava Batra 10b:5בבא בתרא י׳ ב:ה׳

ם: הֶ ר לָ בָּא? אָמַ עוֹלָם הַ ן הָ יזֶהוּ בֶּ לֹמֹה: אֵ  ת שְׁ לוּ אֶ אֲ הוּ, שָׁ בָ י אֲ בִּ ר רַ אָמַ וְ

יד. גִ ינְּ עַ חֲלַשׁ, אִ י יְהוֹשֻׁ בִּ רַ יהּ דְּ רֵ ף בְּ יוֹסֵ א דְּ י הָ נָיו כָּבוֹד. כִּ קֵ נֶגֶד זְ כְּ כֹּל שֶׁ
ים יוֹנִ לְ י – עֶ יתִ אִ פוּךְ רָ ר לֵקהּ: עוֹלָם הָ מַ זֵית? אֲ אי חָ ר לֵקהּ אֲבוּהּ: מַ מַ אֲ
י יכִ נַן, הֵ אֲ . וַ יתָ אִ רוּר רָ ר לֵקהּ: עוֹלָם בָּ מַ לָה. אֲ עְ מַ ים לְ תּוֹנִ חְ תַ ה, וְ טָּ מַ לְ

ם. תָ ינַן הָ בִ כָא, חֲשִׁ ינַן הָ בִ חֲשִׁ י דַּ יכִ י הֵ ר לֵקהּ:[ כִּ מַ ינַּן? ]אֲ זֵיתִ חֲ
William Davidson, Vocalized Aramaic (CC-BY-NC)

K E H O T ’ S  N O T E

ראה פסחים נ, א. ב״ב י, ב.
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The Gemara discusses prayer for the sex of an unborn

child and teaches that in the first forty days such a prayer

may still have effect.

Berakhot 60a:13ברכות ס׳ א:י״ג

ה לֹשָׁ יָא: שְׁ נְ תַ דְ ים יוֹם הֲוָה. כִּ עִ בָּ תוֹךְ אַרְ לֵאָה בְּ ה דְּ עֲשֶׂ א: מַ ימָ ית אֵ עֵ יבָּ אִ וְ
ד עַ ה וְ לֹשָׁ שְּׁ . מִ יחַ רִ לֹּא יַסְ ים שֶׁ חֲמִ ם רַ שׁ אָדָ בַקֵּ ים — יְ אשׁוֹנִ רִ ים הָ יָמִ

ים — שִׁ ה חֳדָ לֹשָׁ ד שְׁ עַ ים יוֹם וְ עִ בָּ אַרְ א זָכָר. מֵ יְּהֵ ים שֶׁ חֲמִ שׁ רַ בַקֵּ ים יְ עִ בָּ אַרְ
שׁ בַקֵּ ה — יְ שָּׁ ד שִׁ עַ ים וְ שִׁ ה חֳדָ לֹשָׁ שְּׁ ל. מִ דָּ נְ א סַ לֹּא יְהֵ ים שֶׁ חֲמִ שׁ רַ בַקֵּ יְ
א יֵּצֵ ים שֶׁ חֲמִ שׁ רַ בַקֵּ ה — יְ עָ שְׁ ד תִּ עַ ה וְ שָּׁ שִּׁ ל. מִ א נֵפֶ לֹּא יְהֵ ים שֶׁ חֲמִ רַ

לוֹם. שָׁ בְּ
Or if thou wilt I can say that the incident of Leah occurred

within forty days [of conception], according to the teaching :

During the first three days [of the conjugal act] a man may

pray that [his seed] should not become abortive ; from the

third to the fortieth day he may pray that a male-child shall

be born to him ; from the fortieth day to the third month he

may pray that it should not be a monstrosity; from the third

to the sixth month he may …

William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A.

Cohen, Cambridge University Press, 1921 (Public Domain)
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מלא כה״א כבודו

The seraphim call to one another: “Holy, holy, holy is

Havayah of hosts; the whole earth is full of His glory.” In

the Kedushah it is the angels’ answer to their own ques‐

tion, “Where is the place of His glory?”

Isaiah 6:3ישעיהו ו׳:ג׳

ץ אָרֶ לֹא כׇל־הָ בָאוֹת מְ דוֹשׁ ה׳ צְ דוֹשׁ קָ דוֹשׁ קָ ר קָ אָמַ ל־זֶה וְ א זֶה אֶ רָ קָ וְ
בוֹדוֹ: כְּ

And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

ישעי׳ ו, ג.
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נעוץ סופן בתחלתן

“Their end is wedged in their beginning”; teshuvah

restores the life-force at the end of the chain to its

beginning.

Sefer Yetzirah 1:7ספר יצירה א׳:ז׳

עשר ספירות בלי מה נעוץ סופן בתחלתן ותחלתן בסופן כשלהבת
קשורה בגחלת שאדון יחיד ואין לו שני ולפני אחד מה אתה סופר:

The decade of existence out of nothing has its end linked to

its beginning and its beginning linked to its end, just as the

flame is wedded to the live coal; because the L-rd is one and

there is not a second one, and before one what wilt thou

count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) · Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

57

מלכותך מלכות כל עולמים

“Your kingship is a kingship over all worlds.” Cited for

Malchus as the source of the light that fills the worlds.

Psalms 145:13תהילים קמ״ה:י״ג

דֹר: כׇל־דּוֹר וָ ךָ בְּ תְּ לְ שַׁ מְ ים וּמֶ כוּת כׇּל־עֹלָמִ לְ ךָ מַ כוּתְ לְ מַ
Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

58

ומלכותו בכל משלה
“Havayah has established His throne in the heavens, and

His kingship rules over all.”

Psalms 103:19תהילים ק״ג:י״ט

לָה: שָׁ כֹּל מָ כוּתוֹ בַּ לְ אוֹ וּמַ סְ ין כִּ כִ יִם הֵ מַ שָּׁ ה׳ בַּ
The L-RD hath established His throne in the heavens; And

His kingdom ruleth over all.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

59

מאן דלא כרע במודים
The Gemara says that a person’s spine becomes a snake

seven years after death, and adds that this applies only to

60
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one who did not bow at Modim. The Alter Rebbe takes the

bow as the lowest degree of bittul.

Bava Kamma 16a:22בבא קמא ט״ז א:כ״ב

בַע ר שֶׁ אַחַ לֵּף לְ לֵּף, עֲטַ ה עֲטַ ים נַעֲשֶׂ נִ בַע שָׁ ר שֶׁ אַחַ בוֹעַ זָכָר לְ יָא: צָ נְ תַ דְּ
ר אַחַ ימּוֹשׂ לְ ימּוֹשׂ, קִ ה קִ ים נַעֲשֶׂ נִ בַע שָׁ ר שֶׁ אַחַ ד לְ פָּ רְ ד, עַ פָּ רְ ה עַ ים נַעֲשֶׂ נִ שָׁ
ם ל אָדָ רוֹ שֶׁ דְ ד. שִׁ ה שֵׁ ים נַעֲשֶׂ נִ בַע שָׁ ר שֶׁ אַחַ , חוֹחַ לְ ה חוֹחַ ים נַעֲשֶׂ נִ בַע שָׁ שֶׁ

ים״. ״מוֹדִ ע בְּ לָא כָּרַ י דְּ ילֵּ נֵי מִ הָ שׁ. וְ ה נָחָ ים נַעֲשֶׂ נִ בַע שָׁ ר שֶׁ אַחַ – לְ

William Davidson, Vocalized Aramaic (CC-BY-NC)

רגליה יורדות מות

“Her feet go down to death; her steps take hold of the

grave.” Read here of Malchus descending to give life to the

kelipos.

Proverbs 5:5משלי ה׳:ה׳

מֹכוּ: יהָ יִתְ דֶ עָ אוֹל צְ וֶת שְׁ דוֹת מָ יֹרְ יהָ  לֶ גְ רַ
Her feet go down to death; Her steps take hold on the

nether-world;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

61

ונעוץ סופן בתחלתן

“Their end is wedged in their beginning”: through teshu‐

vah the lowest returns to the highest.

Sefer Yetzirah 1:7ספר יצירה א׳:ז׳

עשר ספירות בלי מה נעוץ סופן בתחלתן ותחלתן בסופן כשלהבת
קשורה בגחלת שאדון יחיד ואין לו שני ולפני אחד מה אתה סופר:

The decade of existence out of nothing has its end linked to

its beginning and its beginning linked to its end, just as the

flame is wedded to the live coal; because the L-rd is one and

there is not a second one, and before one what wilt thou

count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) · Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

62

ותשובה זו הוא ע״י שיתגלה כ״ע מראש האצילות ויורד ונוקב עד
המלכות

In the entry “Teshuvah” of Sha’ar Erchei HaKinuyim, the

Pardes says that complete teshuvah is when all the levels

return to their places, “and this teshuvah is through Keser

Elyon being revealed from the head of Atzilus, piercing

and descending to Malchus.” The Alter Rebbe quotes it.

Pardes Rimmonim 23:22:44פרדס רמונים כ״ג:כ״ב:מ״ד

והכוונה מבוארת, כי בהיות הדין מתהווה בעולם, הבינה מסתלקת

ומתבעת דין והעולם נידון. וכאשר תשוב על הבנים ותשפיע רחמים
נקראת תשובה סתם. אמנם כאשר תשוב היא ותתקן שאר המדרגות
לתוכה לקבל ממקומם העליון אזי נקראת תשובה שלימה ששבה היא
ושבו המדרגות אחת אל אחת ואז היא שלימה בעצם כל המדרגות.
ותשובה זו היא ע״י שיתגלה כ״ע מראש האצילות ונוקב ויורד עד
המלכות וזהו תשובה וכן נתבאר שם בפי׳. ובפ׳ נשא )דף קכ״ב ע״ב( פי׳

כי המלכות ג״כ נקראת תשובה וז״ל אלא דא איקרי תשובה כד מהדר
רחמי לקבלהא והיא תבת …

Pardes Rimonim (Public Domain)

63

ועיין בפ׳ ויקרא

The text sends the reader to the Zohar on Vayikra (end of

15b and 16a), with the Mikdash Melech and the Ramaz

there. The Zohar says that when every level returns to its

place and all are blessed together, this is called complete

teshuvah.

Zohar, Vayikra 32:246–35:257ספר הזהר, ויקרא ל״ב:רמ״ו-ל״ה:רנ״ז

64

ועיין בפרשה אמור )דף ק׳ ע״ב(

The Zohar on Emor says that on Yom Kippur all Israel re‐

turn in complete teshuvah and the supernal Mother

shines upon the moon, which is Malchus. The text cites it

for the ascents of Malchus on Yom Kippur.

Zohar, Emor 38:202–40:226ספר הזהר, אמור ל״ח:ר״ב-מ׳:רכ״ו

65

ולא תתורו כו׳ אשר אתם זונים

From the section of tzitzis: “and you shall not stray after

your heart and after your eyes, after which you go astray.”

Cited for subduing desire for alien things.

Numbers 15:39במדבר ט״ו:ל״ט

ם ם אֹתָ יתֶ עֲשִׂ וֺת ה׳ וַ צְ ת־כׇּל־מִ ם אֶ תֶּ כַרְ ם אֹתוֹ וּזְ יתֶ אִ ת וּרְ יצִ צִ כֶם לְ יָה לָ הָ וְ

ם: יהֶ ים אַחֲרֵ זֹנִ ם  ר־אַתֶּ שֶׁ ינֵיכֶם אֲ י עֵ אַחֲרֵ כֶם וְ בְ בַ י לְ תוּרוּ אַחֲרֵ לֹא־תָ וְ
And it shall be unto you for a fringe, that ye may look upon

it, and remember all the commandments of the L-RD, and

do them; and that ye go not about after your own heart and

your own eyes, after which ye use to go astray;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

66

ואל אישך תשוקתך

“And your longing shall be for your husband.” Read as the

longing of the heart turned toward G-d.

Genesis 3:16בראשית ג׳:ט״ז

ל־ אֶ ים וְ נִ י בָ דִ לְ ב תֵּ צֶ עֶ רֹנֵךְ בְּ הֵ בוֹנֵךְ וְ צְּ בֶּה עִ בָּה אַרְ רְ ר הַ ה אָמַ שָּׁ אִ ל־הָ אֶ
: ךְ ל־בָּ שׇׁ מְ הוּא יִ ךְ וְ תֵ שׁוּקָ ךְ תְּ ישֵׁ אִ

Unto the woman He said: ‘I will greatly multiply thy pain and

thy travail; in pain thou shalt bring forth children; and thy

desire shall be to thy husband, and he shall rule over thee.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

67

לזאת יקרא אשה

“This shall be called woman (ishah), for from man (ish)

was this taken.” The Alter Rebbe reads the two words as the

fire of hei and the fire of yud.

Genesis 2:23בראשית ב׳:כ״ג

י ה כִּ שָּׁ א אִ רֵ קָּ זֹאת יִ י לְ רִ שָׂ בְּ ר מִ שָׂ י וּבָ מַ עֲצָ צֶם מֵ ם עֶ עַ פַּ ם זֹאת הַ אָדָ ר הָ יֹּאמֶ וַ
ה־זֹּאת: חָ קְ ישׁ לֻ אִ מֵ

And the man said: ‘This is now bone of my bones, and flesh

of my flesh; she shall be called Woman, because she was tak‐

en out of Man.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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יפה שעה א׳ בתשובה ומע״ט בעוה״ז מכל חיי העוה״ב

Rabbi Yaakov says: “Better is one hour of teshuvah and

good deeds in this world than all the life of the World to

Come.”

Pirkei Avot 4:17משנה אבות ד׳:י״ז

זֶּה, עוֹלָם הַ ים בָּ ים טוֹבִ עֲשִׂ שׁוּבָה וּמַ תְ ת בִּ ה אַחַ עָ ר, יָפָה שָׁ יָה אוֹמֵ הוּא הָ
כָּל בָּא, מִ עוֹלָם הַ ת רוּחַ בָּ ל קוֹרַ ת שֶׁ ה אַחַ עָ יָפָה שָׁ בָּא. וְ עוֹלָם הַ יֵּי הָ כָּל חַ מִ

זֶּה: עוֹלָם הַ יֵּי הָ חַ
He used to say: more precious is one hour in repentance

and good deeds in this world, than all the life of the world to

come; And more precious is one hour of the tranquility of

the world to come, than all the life of this world.

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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שובה ישראל עד הוי׳ אלקיך

“Return, O Israel, unto Havayah your G-d, for you have

stumbled in your iniquity.” Read here as returning until

the transcendent Havayah is revealed as “your G-d.”

Hosea 14:2הושע י״ד:ב׳

: נֶךָ וֺ עֲ תָּ בַּ לְ י כָשַׁ יךָ כִּ לֹקֶ  ד ה׳ אֱ ל עַ אֵ רָ שׁוּבָה יִשְׂ

Return, O Israel, unto the L-RD thy G-d; For thou hast stum‐

bled in thine iniquity.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ואהבת את הוי׳ אלקיך

“And you shall love Havayah your G-d with all your heart,

with all your soul and with all your might.”

Deuteronomy 6:5דברים ו׳:ה׳

: ךָ אֹדֶ כׇל־מְ ךָ וּבְ שְׁ כׇל־נַפְ ךָ וּבְ בְ בָ כׇל־לְ יךָ בְּ לֹקֶ  ת ה׳ אֱ תָּ אֵ בְ אָהַ וְ

And thou shalt love the L-RD thy G-d with all thy heart, and

with all thy soul, and with all thy might.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אחד

“Hear, O Israel, Havayah is our G-d, Havayah is One.” The

verse just before, which the Alter Rebbe reads together

with “And you shall love.”

Deuteronomy 6:4דברים ו׳:ד׳

ד: חָ ינוּ ה׳ אֶ לֹקֵ  ל ה׳ אֱ אֵ רָ ע יִשְׂ מַ שְׁ
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

72

דלית מחשבה תפיסא

Elijah’s prayer (Patach Eliyahu) says of G-d, “No thought

can grasp You at all.” Cited for sovev kol almin, which no

thought can grasp.

Tikkunei Zohar 17a:10–12תקוני הזהר י״ז א:י׳-י״ב

אנת הוא עלאה על כל עלאין סתימא על כל סתימין. לית מחשבה

תפיסא בך כלל. אנת הוא דאפיקת עשר תקונין. וקרינן לון עשר
ספירן. לאנהגא בהון עלמין סתימין דלא אתגליין. ועלמין דאתגליין.
ובהון אתכסיאת )נ״א אתכסייא( מבני נשא. ואנת הוא דקשיר לון
ומיחד לון. ובגין דאנת מלגאו. כל מאן דאפריש חד מן חבריה מאלין

עשר. אתחשיב ליה כאלו אפריש בך.
Constantinople, 1740 (CC-BY-NC)
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ולאו מכל מדות

Further on in Patach Eliyahu: G-d has no known justice

and no known judgment, “and not of any of these attribut‐

es at all.” Cited for sovev kol almin, which is beyond all the

Sefiros.

Tikkunei Zohar 17b:5–7תקוני הזהר י״ז ב:ה׳-ז׳

אבל לאו דאית לך צדק ידיעא דאיהו דין. ולאו משפט ידיע׳ דאיהו
רחמי ולאו מכל אלין מדות כלל. קום רבי שמעון ויתחדשון מלין על
ידך דהא רשותא אית לך )נ״א אתיהיב לך( לגלאה רזין טמירין על ידך
מה דלא אתייהיב רשו לגלאה לשום בר נש עד כען. קם רבי שמעון

פתח ואמר לך יי׳ הגדולה והגבורה וכו׳
Constantinople, 1740 (CC-BY-NC)
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לחמי לאשי

“My offering, My bread for My fires.” The maamar now

begins to interpret these words.

Numbers 28:2במדבר כ״ח:ב׳

י יחֹחִ יחַ נִ י רֵ שַּׁ אִ י לְ מִ חְ י לַ נִ בָּ רְ ת־קׇ ם אֶ הֶ לֵ תָּ אֲ רְ אָמַ ל וְ אֵ רָ נֵי יִשְׂ ת־בְּ ו אֶ צַ
מוֹעֲדוֹ: י בְּ יב לִ רִ קְ הַ רוּ לְ מְ שְׁ תִּ

Command the children of Israel, and say unto them: My

food which is presented unto Me for offerings made by fire,

of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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זורעי על כל מים
“Happy are you who sow beside all waters.” Cited for water

as the element that makes things grow.

Isaiah 32:20ישעיהו ל״ב:כ׳

חֲמוֹר: הַ שּׁוֹר וְ גֶל־הַ י רֶ חֵ לְּ שַׁ יִם מְ ל־כׇּל־מָ י עַ עֵ זֹרְ יכֶם  רֵ אַשְׁ
Happy are ye that sow beside all waters, That send forth

freely the feet of the ox and the ass.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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משרתיו אש לוהט

“He makes His angels winds, His ministers a blazing fire.”

Cited for the angels as fire.

Psalms 104:4תהילים ק״ד:ד׳

ט: לֹהֵ שׁ  יו אֵ תָ רְ שָׁ יו רוּחוֹת מְ אָכָ לְ ה מַ עֹשֶׂ
Who makest winds Thy messengers, the flaming fire Thy

ministers.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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פני אריה פני שור

The faces of the living creatures of the Chariot: the face of

a man, of a lion on the right, of an ox on the left, and of an

eagle.

Ezekiel 1:10יחזקאל א׳:י׳

נֵי־שׁוֹר ם וּפְ תָּ עְ בַּ אַרְ ין לְ יָּמִ ל־הַ יֵה אֶ נֵי אַרְ ם וּפְ נֵי אָדָ ם פְּ נֵיהֶ מוּת פְּ וּדְ

ן: תָּ עְ בַּ אַרְ ר לְ נֵי־נֶשֶׁ ן וּפְ תָּ עְ בַּ אַרְ מֹאול לְ שְּׂ הַ מֵ
As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ומראיהם כגחלי אש בוערות כמראה הלפידים

“As for the likeness of the living creatures, their appear‐

ance was like burning coals of fire, like the appearance of

torches.”

Ezekiel 1:13יחזקאל א׳:י״ג

יא ים הִ דִ פִּ לַּ ה הַ אֵ רְ מַ שׁ בֹּעֲרוֹת כְּ י־אֵ גַחֲלֵ ם כְּ יהֶ אֵ רְ יּוֹת מַ חַ מוּת הַ וּדְ
ק: רָ שׁ יוֹצֵא בָ אֵ ן־הָ שׁ וּמִ נֹגַהּ לָאֵ יּוֹת וְ חַ ין הַ כֶת בֵּ לֶּ הַ תְ מִ

As for the likeness of the living creatures, their appearance

was like coals of fire, burning like the appearance of torch‐

es; it flashed up and down among the living creatures; and

there was brightness to the fire, and out of the fire went forth

lightning.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ויהי האדם לנפש חיה

“And Havayah G-d formed man… and breathed into his

nostrils the breath of life, and man became a living soul.”

Genesis 2:7בראשית ב׳:ז׳

יִּים ת חַ מַ שְׁ יו נִ אַפָּ יִּפַּח בְּ ה וַ מָ דָ אֲ ן־הָ ר מִ פָ ם עָ אָדָ ת־הָ ים אֶ לֹקִ  ר ה׳ אֱ יצֶ יִּ וַ
יָּה: נֶפֶשׁ חַ ם לְ אָדָ י הָ הִ יְ וַ

Then the L-RD G-d formed man of the dust of the ground,

and breathed into his nostrils the breath of life; and man be‐

came a living soul.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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לרוח ממללא

Onkelos translates “a living soul” as “a speaking spirit,”

linking man, the speaker, with ruach.

Onkelos Genesis 2:7תרגום אונקלוס על בראשית ב׳:ז׳

יֵּי חַ א דְ תָ מְ שְׁ י נִ אַפּוֹהִ פַח בְּ א וּנְ תָ מְ ן אַדְ א מִ רָ פְ ם עַ ים יָת אָדָ לֹקִ  יָ אֱ א יְ רָ וּבְ
לָא: לְ מַ רוּחַ מְ ם לְ אָדָ הֲוַת בְּ וַ

Sifsei Chachomim Chumash, Metsudah Publications, 2009 (CC-BY-NC)
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ואל אישך תשוקתך

“And your longing shall be for your husband.” The animal

soul’s longing, transformed, is directed to G-d.

Genesis 3:16בראשית ג׳:ט״ז

ל־ אֶ ים וְ נִ י בָ דִ לְ ב תֵּ צֶ עֶ רֹנֵךְ בְּ הֵ בוֹנֵךְ וְ צְּ בֶּה עִ בָּה אַרְ רְ ר הַ ה אָמַ שָּׁ אִ ל־הָ אֶ
: ךְ ל־בָּ שׇׁ מְ הוּא יִ ךְ וְ תֵ שׁוּקָ ךְ תְּ ישֵׁ אִ

Unto the woman He said: ‘I will greatly multiply thy pain and

thy travail; in pain thou shalt bring forth children; and thy

desire shall be to thy husband, and he shall rule over thee.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בראשית ג, טז.
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שמאלו תחת לראשי

“His left hand is under my head, and his right hand em‐

braces me.” The left, the fire of love from above, is what

lifts the soul.

Song of Songs 2:6שיר השירים ב׳:ו׳

י: נִ קֵ בְּ חַ ינוֹ תְּ ימִ י וִ רֹאשִׁ ת לְ חַ מֹאלוֹ תַּ שְׂ
Let his left hand be under my head, And his right hand em‐

brace me.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

שה״ש ב, ו.
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בפ׳ שלח

The note locates the discourse on tzitzis to which the text

refers for the fire of yud and the fire of hei.

K E H O T ’ S  N O T E

לעיל בלקו״ת מד, ג.

84

סד״ה כי ביום הזה יכפר

That discourse explains Yom Kippur, the day of teshuvah,

as a revelation of the Holy One, blessed be He, as He is,

above both memalei and sovev kol almin, the source of

forgiveness; it speaks there of a new light from the level of

“the rock.”

K E H O T ’ S  N O T E

לעיל פ׳ אחרי כו, ג.
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ובפ׳ נשא

The discourse in Nasso distinguishes two kinds of “left”:

“His left hand is under my head,” which arouses the souls

of Israel and lifts them in flashes of the fire of love, and the

“left that pushes away.” When the left is included in kind‐

ness, it is “He will give strength to His king.”

K E H O T ’ S  N O T E

לעיל כה, ד.
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ישראל מפרנסין לאביהם שבשמים

The Zohar teaches that through the offerings Israel “sus‐

tain their Father in Heaven.” The Alter Rebbe uses it to ex‐

plain why the offering is called “My bread.”

Zohar III, 7bזח״ג ז, ב
K E H O T ’ S  N O T E

זח״ג ז, ב. וראה שהש״ר א סד״ה לסוסתי. יל״ש רמז תיח.
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הלחם שעליו יחיה האדם
“Not by bread alone does man live.” The text alludes to it

for bread as what sustains life in the body.

Deuteronomy 8:3דברים ח׳:ג׳

ן עַ מַ יךָ לְ בֹתֶ עוּן אֲ לֹא יָדְ תָּ וְ עְ לֹא־יָדַ ר  ן אֲשֶׁ מָּ ת־הַ ךָ אֶ לְ כִ יַּאֲ ךָ וַ בֶ עִ יַּרְ ךָ וַ נְּ עַ יְ וַ
יֶה חְ י־ה׳ יִ ל־כׇּל־מוֹצָא פִ י עַ ם כִּ אָדָ יֶה הָ חְ דּוֹ יִ בַ ם לְ חֶ לֶּ ל־הַ י לֹא עַ ךָ כִּ יעֲ הוֹדִ

ם: אָדָ הָ
And He afflicted thee, and suffered thee to hunger, and fed

thee with manna, which thou knewest not, neither did thy fa‐

thers know; that He might make thee know that man doth

not live by bread only, but by every thing that proceedeth

out of the mouth of the L-RD doth man live.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בת״ז וכמה גופין
Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

בהקדמה )פתח אלי׳(.
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In Patach Eliyahu: “and You fashioned for them a number

of bodies,” said of the Sefiros, which are called a body rel‐

ative to the garments that cover them. The same passage

says that G-d is “not of any of these attributes.”

Tikkunei Zohar 17a:15תקוני הזהר י״ז א:ט״ו

*לבושין תקינת לון דמנייהו פרחין נשמתין לבני )נ״א דבני( נשא וכמה

גופין תקינת לון דאתקריאו גופא לגבי לבושין דמכסיין עליהון.
Constantinople, 1740 (CC-BY-NC)
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ריח ניחוחי

“My offering, My bread for My fires, My pleasing fra‐

grance.” The Alter Rebbe divides the phrase into ascent

(fragrance) and descent (nichochi).

Numbers 28:2במדבר כ״ח:ב׳

י יחֹחִ יחַ נִ י רֵ שַּׁ אִ י לְ מִ חְ י לַ נִ בָּ רְ ת־קׇ ם אֶ הֶ לֵ תָּ אֲ רְ אָמַ ל וְ אֵ רָ נֵי יִשְׂ ת־בְּ ו אֶ צַ
מוֹעֲדוֹ: י בְּ יב לִ רִ קְ הַ רוּ לְ מְ שְׁ תִּ

Command the children of Israel, and say unto them: My

food which is presented unto Me for offerings made by fire,

of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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נחות דרגא

“Go down a step and take a wife.” The Alter Rebbe cites the

Aramaic nechos, “go down,” as a sense of nichochi.

Yevamot 63a:10–11יבמות ס״ג א:י׳-י״א

ן. כֵּ סְ מַ תְ יָן — מִ נְ בִ ק בְּ עוֹסֵ כׇּל הָ נֵי. שֶׁ יבְ לָא תִּ יץ וְ פֵּ יץ. שַׁ פֵּ שַׁ לָא תְּ טוּם וְ
ק א. סַ תָ יתְּ יב אִ סֵ גָּא נְ רְ ית דַּ חֵ א. נְ תָ יתְּ יב אִ סֵ תוֹן נְ א, מְ עָ בֹין אַרְ פוֹץ זְ קְ

נוּת בָּאָה עָ ין פּוּרְ ינָא: אֵ בִ זָר בַּר אֲ עָ לְ י אֶ בִּ ר רַ ינָא. אָמַ בִ ר שׁוֹשְׁ חַ גָּא בְּ רְ דַּ
ם נּוֹתָ מּוּ פִּ י גוֹיִם נָשַׁ תִּ רַ כְ ר: ״הִ מַ נֶּאֱ ל, שֶׁ אֵ רָ יל יִשְׂ בִ שְׁ לָּא בִּ לָעוֹלָם אֶ

ר״. י מוּסָ חִ קְ י תִּ י אוֹתִ אִ ירְ י אַךְ תִּ תִּ רְ יב: ״אָמַ תִ ם״, וּכְ י חוּצוֹתָ תִּ בְ חֱרַ הֶ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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יבמות סג, א.
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נחת רוח לפני שאמרתי ונעשה רצוני

The Sifrei on “a pleasing fragrance to Havayah”: “a gratifi‐

cation before Me, that I spoke and My will was done.”

Sifrei Bamidbar 143:3ספרי במדבר קמ״ג:ג׳

… תלמוד לומר כמנחת הבוקר וכנסכו תעשה: מגיד כשהזבח קרב –

נסכים קרבים עמו: אשה – אע״פ שאתה נותן לאשים לא ירצה עד שיהו
כאשים: אשה ריח ניחח לה׳ – נחת רוח לפני, שאמרתי ונעשה רצוני.
שמעון בן עזאי אומר בוא וראה: בכל הקרבנות שבתורה לא נאמר בהם

לא אלקים ולא אלקיך ולא שדי וצבאות אלא יו״ד וה״י, שם מיוחד,
שלא ליתן פתחון פה למינים לרדות. ללמדך, שאחד מרבה ואחד
ממעיט לפני הקב״ה. וכשם שנאמר ריח ניחח בשור – כך נאמר בבן

הצאן, וכך נאמר בבן העוף; ללמדך שאין לפניו …
(Bamidbar 28:8) "And the second lamb": Why is this writ‐

ten? Since it is written "the one lamb shall you offer in the

morning," I might think that if it were not offered in the

morning it could be offered in the evening. It is, therefore,

written "the second shall you offer up towards evening," im‐

plying that if the morning tamid had not been offered, the

evening tamid is not to be offered. When is this so? When

the altar had not been inaugurated. But if it had been inau‐

gurated, even …

Wikisource (CC-BY-SA) · Sifrei by Rabbi Shraga Silverstein (CC-BY)
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חכ׳ היא ראשית ההשתלשלות

Kehot’s note points to where this is explained further: Etz

Chaim.

K E H O T ’ S  N O T E

ראה ע״ח ש׳ דרושי אבי״ע, פ״א.
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בעשרה מאמרות

“With ten utterances the world was created.”

Pirkei Avot 5:1משנה אבות ה׳:א׳

ד חָ ר אֶ מָ אֲ מַ הֲלֹא בְ ר, וַ מוּד לוֹמַ לְ ה תַּ עוֹלָם. וּמַ א הָ רָ בְ רוֹת נִ מָ אֲ ה מַ רָ עֲשָׂ בַּ

א רָ בְ נִּ עוֹלָם שֶׁ ת הָ ין אֶ דִ אַבְּ מְּ ים שֶׁ עִ שָׁ רְ ן הָ ע מִ רַ פָּ הִ לָּא לְ אוֹת, אֶ רְ בָּ הִ יָכוֹל לְ
א רָ בְ נִּ עוֹלָם שֶׁ ת הָ ין אֶ מִ יְּ קַ מְּ ים שֶׁ יקִ דִּ צַּ כָר טוֹב לַ ן שָׂ תֵּ לִ רוֹת, וְ מָ אֲ ה מַ רָ עֲשָׂ בַ

רוֹת: מָ אֲ ה מַ רָ עֲשָׂ בַ
With ten utterances the world was created. And what does

this teach, for surely it could have been created with one ut‐

terance? But this was so in order to punish the wicked who

destroy the world that was created with ten utterances, And
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to give a good reward to the righteous who maintain the

world that was created with ten utterances.

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

בעשרה מאמרות שנבה״ע

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

אבות רפ״ה.
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ובראשית נמי מאמר הוא

The Gemara counts the ten utterances of creation and ex‐

plains that “In the beginning” is also an utterance, though

it does not say “And G-d said.”

Rosh Hashanah 32a:19–20ראש השנה ל״ב א:י״ט-כ׳

יב: תִ כְ ר הוּא, דִּ מָ אֲ י מַ ית״ נָמֵ אשִׁ רֵ ווּ! ״בְּ ה הָ עָ שְׁ ית תִּ אשִׁ רֵ בְ ר״ דִּ יֹּאמֶ ״וַ

לֹשׁ לֹשׁ שָׁ ר שָׁ ם אָמַ ר: אִ י אוֹמֵ ן נוּרִ נָן בֶּ י יוֹחָ בִּ יִם נַעֲשׂוּ״. רַ מַ בַר ה׳ שָׁ דְ ״בִּ
ן לֹשׁ מִ ה, שָׁ תּוֹרָ ן הַ לֹשׁ מִ נֵי: שָׁ תָ י קָ יכִ הוּ, הֵ יָא לְ עְ יבַּ ן — יָצָא. אִ כּוּלָּ מִ
א, אוֹ יהוּ חֲדָ ינַיְ יכָּא בֵּ אִ ע, וְ שַׁ ווּ תֵּ הָ ים — דְּ תוּבִ כְּ ן הַ לֹשׁ מִ שָׁ ים, וְ יאִ בִ נְּ הַ
יָין וְ הָ ים — דְּ תוּבִ כְּ ן הַ ד מִ חָ אֶ ים, וְ יאִ בִ נְּ ן הַ ד מִ חָ אֶ ה, וְ תּוֹרָ ן הַ ד מִ חָ א: אֶ מָ לְ דִ

יהוּ טוּבָא? ינַיְ יכָּא בֵּ אִ לֹשׁ, וְ הוּ שָׁ לְ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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ר״ה לב, א.
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החכמה מאין תמצא
“And wisdom, where (me’ayin) shall it be found?”

Chassidus reads me’ayin as “from nothing”: Chochmah

comes from the level of ayin.

Job 28:12איוב כ״ח:י״ב

ינָה: קוֹם בִּ י זֶה מְ אֵ צֵא וְ מָּ ן תִּ אַיִ ה מֵ מָ כְ חׇ הַ וְ
But wisdom, where shall it be found? And where is the place

of understanding?

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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איוב כח, יב.
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דירה בתחתונים
The Midrash says that when the Holy One, blessed be He,

created the world, He desired to have a dwelling place

among the lower beings, as He has among the higher

ones.

Midrash Tanchuma, Nasso 16:1מדרש תנחומא, נשא ט״ז:א׳

ן, מָ ל בַּר נַחְ מוּאֵ י שְׁ בִּ ר רַ י כַּלָּה )שה״ש ה, א(. אָמַ י אֲחוֹתִ נִּ גַ י לְ … בָּאתִ

ה ירָ א לוֹ דִּ יְּהֵ אַוָּה שֶׁ תְ עוֹלָם, נִ ת הָ רוּךְ הוּא אֶ דוֹשׁ בָּ קָּ א הַ רָ בָּ ה שֶׁ עָ שָׁ בְּ

ר לוֹ: אָמַ וָּה אוֹתוֹ וְ צִ ם וְ אָדָ ת הָ א אֶ רָ ים. בָּ יוֹנִ לְ עֶ יֵּשׁ בָּ מוֹ שֶׁ ים כְּ תּוֹנִ חְ תַּ בַּ
נּוּ מֶּ ע לֹא תֹּאכַל מִ רַ ת טוֹב וָ עַ דַּ ץ הַ עֵ גַּן אָכֹל תֹּאכֵל, וּמֵ ץ הַ כָּל עֵ מִ
ךְ רוּךְ הוּא, כָּ דוֹשׁ בָּ קָּ ר לֵקהּ הַ וּוּיוֹ. אָמַ ל צִ בַר עַ עָ )בראשית ב, טז-יז(. וְ

בָר דָ ים, וְ יוֹנִ לְ עֶ י בָּ יֵּשׁ לִ מוֹ שֶׁ ים כְּ תּוֹנִ חְ תַּ ה בַּ ירָ י דִּ א לִ יְּהֵ וֶה שֶׁ אֲ תַּ י מִ יתִ יִ הָ
דוֹשׁ … קָּ לֵּק הַ יַּד סִ תָּ אוֹתוֹ. מִ רְ מַ לֹא שָׁ ךָ וְ י אוֹתְ יתִ וִּ ד צִ חָ אֶ

(Numb. 7:1), “So it came to pass on the day that Moses had

finished.” Rav says, “Every place where it is stated, ‘So it

came to pass (wayehi),’ [is referring to] something new”; but

R. Simeon says, “Every place where it says, ‘So it came to

pass (wayehi)’ [is referring to] something which existed, has

ceased [to exist] for a long time, and has returned to be as it

was. 5:7. This text is related (to Cant. 5:1), “When I come to

my garden, my sister bride.” R. Samuel bar …

Midrash Tanchuma -- Torat Emet (Public Domain) · Townsend 1989 transla‐
tion of Midrash Tanhuma, S. Buber Recension, edited and supplemented by
R. Francis Nataf (CC-BY)
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כולא קמי׳ כלא ממש חשיבי
The Zohar says that all before Him is considered as

nothing.

Zohar I, 11bזח״א יא, ב
K E H O T ’ S  N O T E

זח״א יא, ב.
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ואין ערוך לך

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

ברכת יוצר דשבת.
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ואם צדקת מה תתן לו

“If you are righteous, what do you give Him, or what does

He receive from your hand?”

Job 35:7איוב ל״ה:ז׳

ח: ךָ יִקָּ יָּדְ ה־מִּ ן־לוֹ אוֹ מַ תֶּ ה־תִּ תָּ מַ קְ דַ ם־צָ אִ

If thou be righteous, what givest thou Him? Or what re‐

ceiveth He of thy hand?

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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איוב לה, י.
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בחי׳ רצון לדור בתחתונים

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

ראה תנחומא נשא טז.
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למעלה — ומנחה לשון מנוחה

In that manuscript the words “beginning of a gloss” are

added here, and it marks the passage from “for at

Minchah” to “in Avraham” as a gloss (hagahah).

K E H O T ’ S  N O T E

בבוך 1824 נוסף תי׳ הגה״ה ומציין שקטע דלהלן בשו״ה תפלת ”שבמנחה .
. באברהם” הוא הגה״ה.
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תפלת — י״ח שבמנחה אין שם רק תפלת י״ח
the passage shares nothing with the note

K E H O T ’ S  N O T E

בבוך כת״י 523 שיג, ב נמצא מאמר דהלקו״ת, ועל הגליון רשום הגה״ה
בגוכת״י הר״ה מוהרא״י ריבלין: )וע׳ תוס׳ פסחים ק״ז ד״ה סמוך למנחה
ובגליון הש״ס בשם אבודרהם ע״ש. וע׳ תו״א וישלח מ״ג רע״ב ]קה״ת כה, ד[
כל זמן מנחה ועמ״ש הפרישה בא״ח ר״ס רלב עמש״ש הטור והטעם כו׳
דמפרש למה אלי׳ נענה במנחה דוקא מפני שהתפלה אז יש לה סגולה מצד

הזמן שהוא טרוד וכו׳ יעו״ש וע׳ בשו״ת אמונת שמואל סי׳ ק׳ יעו״ש(.
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ד( אך הנה

This section of the maamar is printed in Or HaTorah on

Vayikra with some glosses.

K E H O T ’ S  N O T E

מובא באוה״ת ויקרא-ג ע׳ תשנא עם איזה הגהות. וראה גם אוה״ת פ׳ פנחס
ע׳ א׳ע.
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אש שלמעלה

The version there adds after “the fire from above”: “(the

level of the fire of yud).”

K E H O T ’ S  N O T E

שם נוסף: )בחי׳ אש יו״ד(.
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באש שלמטה

The version there adds after “the fire below”: “(the fire of

hei).”

K E H O T ’ S  N O T E

שם נוסף: )אש ה׳(.

108

את קרבני
“My offering, My bread for My fires… you shall keep, to of‐

fer to Me in its appointed time.” The section reads es kor‐

bani as Torah study and “you shall keep” (tishmeru) as the

Oral Torah.

Numbers 28:2במדבר כ״ח:ב׳

י יחֹחִ יחַ נִ י רֵ שַּׁ אִ י לְ מִ חְ י לַ נִ בָּ רְ ת־קׇ ם אֶ הֶ לֵ תָּ אֲ רְ אָמַ ל וְ אֵ רָ נֵי יִשְׂ ת־בְּ ו אֶ צַ
מוֹעֲדוֹ: י בְּ יב לִ רִ קְ הַ רוּ לְ מְ שְׁ תִּ

Command the children of Israel, and say unto them: My

food which is presented unto Me for offerings made by fire,

of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כלומר קרובים אלי ומקרבין אותי
The note says an explanation of “close to Me and bringing

Me close” is found there.

K E H O T ’ S  N O T E

בסה״מ תרל״ה-ב ע׳ שפג יש כאן ביאור.
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סד״ה ואתה תצוה

There tetzaveh is read as tzavsa, connection, achieved first

through the level of Moshe.

K E H O T ’ S  N O T E

תו״א פא, ד.

111

חקת עולם לדורותם מאת בנ״י

“An everlasting statute for their generations, from the

children of Israel,” said of kindling the lamps of the

Menorah.

Exodus 27:21שמות כ״ז:כ״א

ב רֶ עֶ נָיו מֵ ת יַעֲרֹךְ אֹתוֹ אַהֲרֹן וּבָ דֻ עֵ ל־הָ ר עַ רֹכֶת אֲשֶׁ פָּ חוּץ לַ ד מִ ל מוֹעֵ אֹהֶ בְּ

ל: אֵ רָ נֵי יִשְׂ ת בְּ אֵ ם מֵ דֹרֹתָ ת עוֹלָם לְ קַּ נֵי ה׳ חֻ פְ ר לִ ד־בֹּקֶ עַ

In the tent of meeting, without the veil which is before the

testimony, Aaron and his sons shall set it in order, to burn

from evening to morning before the L-RD; it shall be a

statute for ever throughout their generations on the behalf

of the children of Israel.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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והן הגורמי׳

the passage shares nothing with the note

K E H O T ’ S  N O T E

בתו״א שם: והן הגורמות.
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משה ידבר

“Moshe would speak, and G-d would answer him with a

voice.” The text names the discourse on this verse.

Exodus 19:19שמות י״ט:י״ט

קוֹל: נֶנּוּ בְ ים יַעֲ לֹקִ  אֱ הָ בֵּר וְ דַ ה יְ אֹד מֹשֶׁ זֵק מְ חָ ךְ וְ ר הוֹלֵ שֹּׁפָ י קוֹל הַ הִ יְ וַ
And when the voice of the horn waxed louder and louder,

Moses spoke, and G-d answered him by a voice.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ודברי אשר שמתי בפיך

“My spirit that is upon you and My words which I have

placed in your mouth shall not depart from your mouth.”

Cited for the words of Torah that a person speaks as G-d’s

own words.

Isaiah 59:21ישעיהו נ״ט:כ״א
יךָ פִ י בְּ תִּ מְ ר־שַׂ שֶׁ י אֲ רַ בָ יךָ וּדְ לֶ ר עָ י אֲשֶׁ ר ה׳ רוּחִ ם אָמַ י אוֹתָ יתִ רִ י זֹאת בְּ נִ אֲ וַ

ד־עוֹלָם: עַ ה וְ תָּ עַ ר ה׳ מֵ ךָ אָמַ עֲ ע זַרְ י זֶרַ פִּ ךָ וּמִ עֲ י זַרְ פִּ יךָ וּמִ פִּ לֹא־יָמוּשׁוּ מִ
And as for Me, this is My covenant with them, saith the

L-RD; My spirit that is upon thee, and My words which I

have put in thy mouth, shall not depart out of thy mouth,

nor out of the mouth of thy seed, nor out of the mouth of thy

seed’s seed, saith the L-RD, from henceforth and for ever.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ישעי׳ נט, כא.
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ואמרו מתניתא מלכתא

The Gemara gives the mnemonic “the Mishnah is a queen

(malkesa)” to recall that rulings on the Mishnayos were

said by Rav Malkiya. The Alter Rebbe draws on the phrase

for the Oral Torah, which decrees like a king how each

mitzvah is done.

Beitzah 28b:14–15ביצה כ״ח ב:י״ד-ט״ו

יּוֹ. כִּ לְ ב מַ א — רַ תָ תָּ עְ מַ יָּא. שְׁ כִּ לְ ב מַ א — רַ יתָ נִ תְ ין וּמַ יתִ נִ תְ ר: מַ פָּא אָמַ ב פָּ רַ
י׳ נִ תְ חוֹת. מַ פָ יהוּ שְׁ ינַיְ יכָּא בֵּ יהוּ? אִ ינַיְ אי בֵּ א. מַ תָ כְּ לְ ין מַ יתִ נִ תְ : מַ נָיךְ ימָ סִ וְ
ם. ינֵיהֶ לֵּק בֵּ חַ ט וּמְ בָל שׁוֹחֵ ר, אֲ שָׂ ינָר בָּ דִ י בְּ קוֹל לִ בָּח: שְׁ ם לַטַּ ר אָדָ לֹא יֹאמַ

William Davidson, Vocalized Aramaic (CC-BY-NC)
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ביצה כח, ב. )מתניתין(.
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כל הקורא בתו׳ הקב״ה קורא

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E
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תדב״א רפי״ח. יל״ש איכה רמז תרלד )בשינוי קצת(.

וכל הקורא בתורה הקב״ה קורא ושונה כנגדו

Tanna DeBei Eliyahu says that when a scholar sits and

studies Torah, the Holy One, blessed be He, sits opposite

him and studies with him.

Tanna DeBei Eliyahu Rabbah 18:1תנא דבי אליהו רבה י״ח:א׳

… א״כ למה נאמר בכל צרתם לו צר אלא אמר הקב״ה בכל צער וצער

שיש לישראל כביכול אני עמהם שנאמר לו צר א״ת לו צר אלא לי צר

שנאמר )ישעיהו מ״ט:ג׳( ויאמר לי עבדי אתה ישראל אשר בך אתפאר
לכך נאמר קומי רני בלילה וגו׳ מאי שפכי כמים לבך נכח פני ה׳ מכאן
אמרו כל ת״ח שיושב וקורא ושונה ועוסק בתורה הקב״ה יושב כנגדו
וקורא ושונה עמו שכאן נאמר נכח פני ה׳ ולהלן הוא אומר ויחנו אלה
נוכח אלה וגו׳ )מלכים א כ׳:כ״ט( מה להלן פניהם של אלו נוכח פניהם

…

OYW (segmentation according to Warsaw 1880) (Public Domain)
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ובטול דבור בדבור

The note cites this place for the bittul of a person’s speech

in the divine speech.

K E H O T ’ S  N O T E

ראה בסה״מ תרל״ה-ב ע׳ שפה.

119

בד״ה ראשי המטות

The note locates the discourse “The heads of the tribes” in

Likkutei Torah on Matos.

K E H O T ’ S  N O T E

לקמן פ׳ מטות
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ראשי המטות

“And Moshe spoke to the heads of the tribes… saying: This

is the thing.” The text names the discourse on this verse.

Numbers 30:2במדבר ל׳:ב׳

וָּה ה׳ ר צִ בָר אֲשֶׁ דָּ ל לֵאמֹר זֶה הַ אֵ רָ נֵי יִשְׂ בְ טּוֹת לִ מַּ י הַ אשֵׁ ל־רָ ה אֶ בֵּר מֹשֶׁ דַ יְ וַ
And Moses spoke unto the heads of the tribes of the children

of Israel, saying: This is the thing which the L-RD hath

commanded.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ד״ה משה ידבר

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

תו״א סט, א.
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ע״פ חקת התורה

That discourse explains that the animal soul’s power of

desire is in itself rooted in supreme holiness, in the “face

of the ox” of the Chariot, and that evil is only the direction

it was turned.

K E H O T ’ S  N O T E

לעיל פ׳ חקת נז, א.
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תולעת יעקב

“Fear not, worm of Yaakov.” The text names the discussion

of this verse in the Chukas discourse.

Isaiah 41:14ישעיהו מ״א:י״ד

דוֹשׁ ךְ קְ לֵ גֹאֲ ם־ה׳ וְ אֻ יךְ נְ תִּ זַרְ י עֲ נִ ל אֲ אֵ רָ י יִשְׂ תֵ ת יַעֲקֹב מְ י תּוֹלַעַ אִ ירְ אַל־תִּ

ל: אֵ רָ יִשְׂ
Fear not, thou worm Jacob, And ye men of Israel; I help thee,

saith the L-RD, And thy Redeemer, the Holy One of Israel.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שמור
The text points to the Zohar on Bereishis (48b) on the mat‐

ter of “keep,” which it links with the feminine.

Zohar, Bereshit 78:196–79:206-ספר הזהר, בראשית ע״ח:קצ״ו
ע״ט:ר״ו
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שמור
The text also points to the Zohar on Yisro (70b and 92a) on

the matter of “keep.”

Zohar, Yitro 32:528–33:537ספר הזהר, יתרו ל״ב:תקכ״ח-ל״ג:תקל״ז
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מאבד מה שנותנים לו

The Gemara defines a fool as “one who loses whatever he

is given.” The Alter Rebbe reads “what” (mah) as bittul.

Chagigah 4a:1–2חגיגה ד׳ א:א׳-ב׳

יעַ מִ י שְׁ פָּא: אִ ב פָּ ר רַ ד לַכֹּל. אָמַ ה מוּעָ נַעֲשָׂ ל, וְ גָמָ נָּגַח שׁוֹר חֲמוֹר וְ י שֶׁ מִ כְּ
ים נִ נּוֹתְ ה שֶּׁ ד כׇּל מַ אַבֵּ מְ ה — זֶה הַ י זֶהוּ שׁוֹטֶ יָא: אֵ נְ תַ א דְּ ב הוּנָא הָ רַ לֵקהּ לְ
סוּתוֹ ע כְּ רֵ קָ מְּ ר בֵּקהּ — מִ דַ י הֲוָה הָ הוּ: כִּ יָא לְ עְ יבַּ ר בֵּקהּ. אִ דַ לוֹ, הֲוָה הָ

יקוּ. ר? תֵּ דַ הוּ הֲוָה הָ כּוּלְּ א: מִ מָ לְ א, אוֹ דִ הָ יָא לְ מְ דָ ר בֵּקהּ, דְּ דַ הֲוָה הָ הוּא דַּ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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מה ראו על ככה

“What they had seen concerning this.” The text refers to

another explanation of mah in this verse.

Esther 9:26אסתר ט׳:כ״ו

י רֵ בְ ל־כׇּל־דִּ ן עַ ל־כֵּ פּוּר עַ ם הַ ל־שֵׁ ים עַ לֶּה פוּרִ אֵ ים הָ יָּמִ אוּ לַ רְ ן קָ ל־כֵּ עַ
ם: יהֶ לֵ יעַ אֲ גִּ ה הִ ל־כָּכָה וּמָ אוּ עַ ה־רָ זֹּאת וּמָ ת הַ גֶּרֶ אִ הָ

Wherefore they called these days Purim, after the name of

pur. Therefore because of all the words of this letter, and of

that which they had seen concerning this matter, and that

which had come unto them,

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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מי מנה עפר יעקב
“Who has counted the dust of Yaakov?” The text refers to

the explanation of this verse for the Name Mah given to

every person.

Numbers 23:10במדבר כ״ג:י׳

י הִ ים וּתְ רִ י מוֹת יְשָׁ שִׁ מֹת נַפְ ל תָּ אֵ רָ ת־רֹבַע יִשְׂ ר אֶ פָּ סְ נָה עֲפַר יַעֲקֹב וּמִ י מָ מִ
י כָּמֹהוּ: יתִ אַחֲרִ

Who hath counted the dust of Jacob, Or numbered the stock

of Israel? Let me die the death of the righteous, And let mine

end be like his!

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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נח אצטריך לתיבה

At the beginning of Noach the Zohar says, “we have

learned the mystery: Noach needed the ark.” The Alter

Rebbe refers to an explanation of the ark as the words of

Torah and prayer.

Zohar, Noach 1:1–12ספר הזהר, נח א׳:א׳-י״ב

Thus the words “these are the generations” imply that this

brought forth products and no other. So it was with Noah in

the lower world. Noah was the sacred covenant below corre‐

sponding to that above, and hence is called “Man of the

earth”. The inner meaning which we learn from this is that

Noah had need of an ark with which to become united in or‐

der thereby to preserve the seed of all species, as it is writ‐

ten, “To preserve seed”.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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בל תמוט עולם ועד

“He founded the earth upon its foundations, that it should

never be moved, forever and ever.” The Alter Rebbe bor‐

rows the words for the love of G-d kept fixed in the heart.

Psalms 104:5תהילים ק״ד:ה׳

ד: עֶ מּוֹט עוֹלָם וָ כוֹנֶיהָ בַּל־תִּ ל־מְ ץ עַ רֶ ד־אֶ יָסַ
Who didst establish the earth upon its foundations, that it

should not be moved for ever and ever;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ככתבם וכלשונם
The letters sent to the Jews “according to their script and

their language.” The Alter Rebbe uses the phrase for the

Written Torah, whose letters must keep their exact form.

Esther 8:9אסתר ח׳:ט׳

ה לוֹשָׁ שְׁ ן בִּ יוָ שׁ סִ י הוּא־חֹדֶ ישִׁ לִ שְּׁ שׁ הַ חֹדֶ יא בַּ הִ ת־הַ עֵ ךְ בָּ לֶ מֶּ י־הַ רֵ אוּ סֹפְ רְ קָּ יִּ וַ
ל אֶ ים וְ יְּהוּדִ ל־הַ כַי אֶ דֳּ רְ וָּה מׇ ר־צִ שֶׁ כׇל־אֲ ב כְּ כָּתֵ יִּ ים בּוֹ וַ רִ שְׂ עֶ וְ
ע בַ ד־כּוּשׁ שֶׁ עַ הֹדּוּ וְ ר מֵ ינוֹת אֲשֶׁ דִ מְּ י הַ רֵ שָׂ פַּחוֹת וְ הַ ים־וְ נִ פְּ רְ דַּ שְׁ חַ אֲ הָ

ל־ אֶ שֹׁנוֹ וְ לְ ם כִּ עָ ם וָ עַ בָהּ וְ תָ כְ ינָה כִּ דִ ינָה וּמְ דִ ינָה מְ דִ אָה מְ ים וּמֵ רִ שְׂ עֶ וְ
שׁוֹנָם: לְ כִ בָם וְ תָ כְ ים כִּ יְּהוּדִ הַ

Then were the king’s scribes called at that time, in the third

month, which is the month Sivan, on the three and twentieth

day thereof; and it was written according to all that Mordecai

commanded concerning the Jews, even to the satraps, and

the governors and princes of the provinces which are from

India unto Ethiopia, a hundred twenty and seven provinces,

unto every province according to the writing thereof, and

unto every people after their language, and to the Jews ac‐

cording to their writing, and according to their language.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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להקריב לי במועדו

“You shall keep, to offer to Me in its appointed time.” Read

here of prayer and the festivals.

Numbers 28:2במדבר כ״ח:ב׳

י יחֹחִ יחַ נִ י רֵ שַּׁ אִ י לְ מִ חְ י לַ נִ בָּ רְ ת־קׇ ם אֶ הֶ לֵ תָּ אֲ רְ אָמַ ל וְ אֵ רָ נֵי יִשְׂ ת־בְּ ו אֶ צַ
מוֹעֲדוֹ: י בְּ יב לִ רִ קְ הַ רוּ לְ מְ שְׁ תִּ

Command the children of Israel, and say unto them: My

food which is presented unto Me for offerings made by fire,

of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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קדש היא לכם

“You shall keep the Shabbos, for it is holy to you.”

Exodus 31:14שמות ל״א:י״ד

ה עֹשֶׂ י כׇּל־הָ ת כִּ יהָ מוֹת יוּמָ לֶ לְ חַ כֶם מְ וא לָ שׁ הִ י קֹדֶ בָּת כִּ שַּׁ ת־הַ ם אֶ תֶּ רְ מַ וּשְׁ
: יהָ מֶּ ב עַ רֶ קֶּ וא מִ הִ נֶּפֶשׁ הַ ה הַ תָ רְ כְ נִ לָאכָה וְ בָהּ מְ

Ye shall keep the sabbath therefore, for it is holy unto you;

every one that profaneth it shall surely be put to death; for

whosoever doeth any work therein, that soul shall be cut off

from among his people.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ושמרו דרך ה׳ לעשות צדקה

“That they may keep the way of Havayah, to do charity and

justice.”

Genesis 18:19בראשית י״ח:י״ט

ךְ ה׳ רֶ רוּ דֶּ מְ שָׁ יו וְ יתוֹ אַחֲרָ ת־בֵּ אֶ נָיו וְ ת־בָּ וֶּה אֶ צַ ר יְ ן אֲשֶׁ עַ מַ יו לְ תִּ עְ דַ י יְ כִּ
יו: לָ בֶּר עָ ר־דִּ שֶׁ ת אֲ ם אֵ הָ רָ ל־אַבְ יא ה׳ עַ בִ ן הָ עַ מַ פָּט לְ שְׁ ה וּמִ קָ דָ לַעֲשׂוֹת צְ

For I have known him, to the end that he may command his

children and his household after him, that they may keep

the way of the L-RD, to do righteousness and justice; to the

end that the L-RD may bring upon Abraham that which He

hath spoken of him.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כולהו זמינין
At the beginning of Korach the Zohar speaks of all being

“invited,” and asks, “when? At the time a festival is

present in the world.” The text cites it for the festivals as

the times when holiness is called and drawn down.

Zohar, Korach 1:5–4:15ספר הזהר, קרח א׳:ה׳-ד׳:ט״ו

136

ויעקב נסע סוכותה

“And Yaakov journeyed to Sukkos.” Cited for the link be‐

tween Yaakov and the festival of Sukkos.

Genesis 33:17בראשית ל״ג:י״ז

ם־ א שֵׁ רָ ן קָ ל־כֵּ כֹּת עַ ה סֻ שָׂ נֵהוּ עָ קְ מִ יִת וּלְ ן לוֹ בָּ בֶ יִּ ה וַ כֹּתָ ע סֻ יַעֲקֹב נָסַ וְ
כּוֹת: קוֹם סֻ מָּ הַ
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And Jacob journeyed to Succoth, and built him a house, and

made booths for his cattle. Therefore the name of the place

is called Succoth.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

המגביהי לשבת המשפילי לראות
The words here quote Psalms 113:5; the passage is shown

below.

Psalms 113:5תהילים קי״ג:ה׳

בֶת: שָׁ י לָ יהִ בִּ גְ מַּ ינוּ הַ לֹקֵ  י כַּה׳ אֱ מִ
Who is like unto the L-RD our G-d, That is enthroned on

high,

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

תהלים קיג, ה-ו.
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המגביהי לשבת המשפילי לראות
“Who is like Havayah our G-d, who dwells on high, who

looks down low upon heaven and earth?” Cited for the

principle that what reaches lowest has its root highest.

Psalms 113:5–6תהילים קי״ג:ה׳-ו׳

ץ: יִם וּבָאָרֶ מַ שָּׁ אוֹת בַּ רְ י לִ ילִ פִּ שְׁ מַּ בֶת: הַ שָׁ י לָ יהִ בִּ גְ מַּ ינוּ הַ לֹקֵ  י כַּה׳ אֱ מִ
Who is like unto the L-RD our G-d, That is enthroned on

high, That looketh down low Upon heaven and upon the

earth?

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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סד״ה למנצח על השמינית

The note locates the discourse “For the conductor, on the

Sheminis” in Likkutei Torah on Tazria, where the text says

the ascents of Shabbos, being only in the inner dimension,

are explained at length.

K E H O T ’ S  N O T E

לעיל פ׳ תזריע.
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מעלמא דאתכסיא

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

זח״א )יח, א. קנב, א בס״ת. ושם קנח, רע״ב(. ]כ[.
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מעלמא דאתכסיא

One of the passages the Kehot note cites for the hidden

and the revealed: the Zohar speaks there of one level that

“is revealed” while “all the rest is hidden.”

Zohar, Bereshit 6:60–7:70ספר הזהר, בראשית ו׳:ס׳-ז׳:ע׳
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מעלמא דאתכסיא

A passage the Kehot note cites (it places it in Sitrei Torah):

Yaakov inherited two worlds, “the revealed world and the

hidden world.”

Zohar, Vayetzei 14:101–105ספר הזהר, ויצא י״ד:ק״א-ק״ה
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מעלמא דאתכסיא
A passage the Kehot note cites (beginning of 158b): every‐

where there are two worlds, one revealed and one hidden,

and G-d is blessed in both.

Zohar, Vayetzei 24:244–25:254ספר הזהר, ויצא כ״ד:רמ״ד-כ״ה:רנ״ד

and when we offer blessings to G-d we invariably associate

Him with the two worlds in such words as: “Blessed be the

L-rd, the G-d of Israel, from one world even unto the other

world” (Ps. 106, 48). It is for this reason that the upper world

is named Hu (He), whereas the lower world is named Attah

(Thou), because it is blessed from the upper world through

the Righteous One. Thus Scripture says: “Blessed be the

L-rd out of Zion, who dwelleth in Jerusalem, etc.” (Ps. 135,

21): assuredly …

The Zohar; London, Soncino Press, 1933 (Public Domain)
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המשכה זו בעולם ובחיצוניות . . בבהמ״ק דוקא
The note cites this place on why the drawing-down into

the world and its outer dimension depends specifically on

the Holy Temple.

K E H O T ’ S  N O T E

ראה אוה״ת נ״ך-ב ע׳ א׳פג.
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ע״פ מזמור שיר חנוכת

The note locates the discourse on “A psalm, a song of the

dedication of the House” in Likkutei Torah on VeZos

HaBerachah.

K E H O T ’ S  N O T E

לקמן פ׳ ברכה.

146

מזמור שיר חנוכת הבית

“A psalm, a song of the dedication of the House, of

David.” The text refers to the discourse on this verse for

the House as a lofty encompassing light.

Psalms 30:1תהילים ל׳:א׳

ד: וִ דָ יִת לְ בַּ נֻכַּת הַ יר־חֲ זְמוֹר שִׁ מִ
A Psalm; a Song at the Dedication of the House; of David.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כי שכן עליו הענן
“And Moshe could not enter the Tent of Meeting, for the
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cloud rested upon it.”

Exodus 40:35שמות מ׳:ל״ה

לֵא בוֹד ה׳ מָ נָן וּכְ עָ יו הֶ לָ ן עָ כַ י־שָׁ ד כִּ ל מוֹעֵ ל־אֹהֶ ה לָבוֹא אֶ לֹא־יָכֹל מֹשֶׁ  וְ

ן: כָּ שְׁ מִּ ת־הַ אֶ
And Moses was not able to enter into the tent of meeting, be‐

cause the cloud abode thereon, and the glory of the L-RD

filled the tabernacle.—

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

ע״פ המאמר . . שאל לך אות
The note cites the Tzemach Tzedek’s explanation of the

Zohar’s statement on “Ask for yourself a sign.”

K E H O T ’ S  N O T E

ראה ביאה״ז להצ״צ כרך-א ע׳ שטו.

149

שאל לך אות

“Ask for yourself a sign from Havayah your G-d; ask it

deep below, or make it high above.”

Isaiah 7:11ישעיהו ז׳:י״א

לָה: עְ מָ הַּ לְ בֵּ גְ אָלָה אוֹ הַ ק שְׁ מֵ עְ יךָ הַ לֹקֶ  ם ה׳ אֱ עִ ךָ אוֹת מֵ אַל־לְ שְׁ
’Ask thee a sign of the L-RD thy G-d: ask it either in the

depth, or in the height above.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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T H E  M A A M A R  I N  B R I E F

Man makes Gan Eden: by his service he draws a revelation of G-dliness from the Infinite Light. The

World to Come, created with the yud, is that light contracted into a point so that created minds can

grasp and enjoy it, which is why it is built on strict judgment while this world is built on kindness.

These contractions, the gevuros, are aroused from below when a person contracts himself and nullifies

his will. Every descent of light has an encompassing and an inner aspect, called Mah and Ban: Mah,

the Supreme Will and the light of bittul, refines Ban world by world, and only in this world, before the

refinement ends, can a person change. The mitzvos, measured exactly by the Sages, are the vessels for

that will. Section 3 turns to the fire of the offerings: the soul’s fire rising from below, the fire of the hei,

calls down the fire of the yud from above and leads to the still, small voice of bittul. The verse is then

read phrase by phrase: Moshe joined with Israel, Torah study making the letters “close,” Mishnah

guarding the fire, and prayer, Shabbos and the festivals drawing down li.

O U T L I N E

1 Man makes Gan Eden; the yud of the World to Come

Man draws down G-dliness to make Gan Eden. The World to Come, created with the yud, is the Infinite

Light contracted so that souls can grasp it, and so it is built on judgment while this world is built on kind‐

ness. The gevuros are rooted in the Gevurah of Atik and aroused by man’s self-contraction, and through

them every angel and soul receives in its own distinct way.

¶1–6

L I K K U T E I  T O R A H  ·  P A R S H A S  P I N C H A S  ·  M A A M A R  2

ביאור ע״פ את קרבני לחמי
An explanation on the verse “My offering, My bread”

Man makes Gan Eden: the Infinite Light becomes graspable only through

contraction (the gevuros) and through the refining light of Mah, which

rests only on self-nullification. The verse of the daily offering maps this

service: Moshe’s bittul joined with Israel makes the letters of their Torah

study “close” to G-d, the fire of the soul draws down the fire from above,

and prayer, Shabbos and the festivals draw down the still higher union

called li, “to Me.”
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2 Encompassing and inner: Mah and Ban

Every descent has an encompassing light and an inner glimmer of it, as thought holds far more than

speech. These are Mah, the Supreme Will and the light of bittul, and Ban, Malchus and the Oral Torah; Mah

refines Ban down through the worlds. Bowing at Modim expresses that bittul, change is possible only in

this world, and the exact measures of the mitzvos are the vessel for a will that has no reason.

¶7–11

3 Fire from below and fire from above

Every flow from above needs an arousal from below: the fire of Gevurah, the soul’s enthusiasm, which

leads on to the still, small voice of bittul. The verse is read phrase by phrase: “My bread for My fire-offer‐

ings” (the fire of the hei calling down the fire of the yud), “es korbani” (the letters made close), “My pleas‐

ing fragrance” and “you shall take care” (Mishnah).

¶12–14

4 Moshe’s bittul, the appointed times and the prayers

Bittul reaches Israel through “Command” (joining) and “say” (the power of speech). “In its appointed

time” draws the holiness of Shabbos down through the festivals, and the daily prayers ascend through the

worlds; a list of Zohar and Midrash sources follows.

¶15–16

5 Summary of the verse

A summary reading of the verse: Moshe joined with Israel, the letters close to G-d, ishah and ishai as receiver

and giver, Mishnah guarding the fire in the heart, and prayer and the festivals drawing down the union of

Abba and Imma, called li. A list of Talmudic and Midrashic passages closes the maamar.

¶17

K E Y  C O N C E P T S

The yud of the World to Come ביו״ד נברא העוה״ב
The World to Come was created with the yud, the smallest

letter: the Infinite Light contracted into a point, so that

created souls can grasp and delight in it.

Gevuros (powers of restraint) גבורות
The contractions that limit the light so that it can be re‐

vealed and grasped; man arouses them by restraining

himself, and the radiance of the Shechinah reaches the

souls only through them.

Encompassing and inner (makif and pnimi) מקיף
ופנימי
Every level holds more than the level below can contain:

what the vessel cannot grasp stays encompassing, and

only a glimmer enters as inner light, as only a fraction of

thought enters speech.

Mah and Ban מ״ה וב״ן
Two spellings of the Name Havayah: Mah, rooted in the

forehead of Adam Kadmon, is the Supreme Will,

Chochmah and the light of bittul; Ban is Malchus and the

Oral Torah, which Mah refines.

Refinement (birur) בירור
The sorting of good from evil, which descends from Atzilus

to the lowest levels of Asiyah; this world is the world of re‐

finement, while the World to Come comes after it.

Self-nullification (bittul) ביטול
The Infinite Light rests only on what is nullified; it is the

level of Moshe, “And what (mah) are we?”, expressed in

bowing at Modim and in the still, small voice.

The fire of the hei and the fire of the yud אשה – אש ה׳,
אשי – אש יו״ד
Ishah (esh hei) is the fire rising from below, the soul’s en‐

thusiasm; ishai (esh yud) is the fire that descends from

above in response, a union of receiver and giver.

Li (to Me) לי
The level of the union of Abba and Imma, rooted in Atik

and the Infinite One; whatever G-d calls “Mine” endures

forever, and “to offer to Me in its appointed time” draws it

down.
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S E C T I O N  1  ·  ¶ 1 – 6

Man makes Gan Eden; the yud of the World to Come

ביאור ע״פ את קרבני1 לחמי2

An explanation on the verse “My offering, My bread.”

This is the heading of the maamar: an explanation of the verse that opens the daily offerings in Parshas

Pinchas, “Command the children of Israel and say to them: My offering, My bread for My fire-offerings, My

pleasing fragrance, you shall take care to offer to Me in its appointed time.” The maamar reads each phrase

of that verse as a stage in man’s service of drawing G-dliness down.

1

5 הג״ע ]הגן עדן[ דהיינו שהוא הממשיך גילוי אלקות 3 שהאדם הוא העושה6, הנה כתיב לעבדה ולשמרה4,

מאור א״ס ב״ה להיות ג״ע ]גן עדן[.

Now, it is written, “to work it and to guard it”: man is the one who makes Gan Eden; that is, he is the

one who draws down a revelation of G-dliness from the Infinite Light (Or Ein Sof), blessed be He, so

that it becomes Gan Eden.

Adam was placed in Gan Eden “to work it and to guard it” (Genesis 2:15). The Alter Rebbe reads this to mean

that man’s service makes Gan Eden: through his work he draws a revelation of G-dliness from the Infinite

Light, and that revealed G-dliness is what Gan Eden is.

7 פי׳ ביו״ד צמצום הארה נקודה
והנה ארז״ל ]אמרו רבותינו זכרונם לברכה[ ביו״ד נברא העוה״ב ]העולם הבא[

קטנה שבא״ס ב״ה שאין לו סוף ואין לו קץ ותכלית לית מחשבה תפיסא

Now, our Sages, of blessed memory, said: “With the yud the World to Come was created.” The

meaning is: with the yud, a tzimtzum (contraction) of the radiance, a small point, of the Infinite

One (Ein Sof), blessed be He, who has no end and no limit or finality; “no thought can grasp

The Talmud (Menachos 29b) teaches that this world was created with the letter hei and the World to Come

with the letter yud. The yud, the smallest letter and no more than a point, stands for a tzimtzum: the light of

the Infinite One, which has no end and which no thought can grasp, contracted into a tiny point.

ביה כלל וא״א להיות שום השגה לשכל נברא להיות תענוג הנשמות אלא שנהנין מזיוו8 כו׳ וכמשל

בהירות השמש או האבוקה שא״א להסתכל בהם מחמת בהירותם.

Him” at all, and it is impossible for a created intellect to have any comprehension [of Him] that

would be the delight of the souls, except that “they enjoy His radiance,” etc.; as in the analogy of

the brightness of the sun or of a torch, which one cannot look at because of their brightness.

No created mind can grasp the Infinite as it is, so the souls’ delight cannot come from the Infinite itself. The

Sages describe the World to Come as the righteous “enjoying the radiance of the Shechinah” (Berachos 17a):

a radiance, not the source. Just so, one cannot look straight at the sun or a torch because it is too bright.

2
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וכן הוא לענין השגה שבאור א״ס ב״ה עצמו לא שייך שום השגה כלל מחמת בהירותו הגדול

So too regarding comprehension: in the Infinite Light, blessed be He, itself, no comprehension at

all is applicable, because of its great brightness,

The analogy applies to the mind: the Infinite Light itself is too bright for any comprehension at all. The prob‐

lem is not that there is too little light, but that there is too much.

כי ישת חשך סתרו9 רק ע״י צמצום הארה נקודה קטנה )ועמ״ש מזה בד״ה שחורה אני10 ונאוה11 אש

שחורה ע״ג ]על גבי[ אש לבנה(.

for “He made darkness His hiding place”; [comprehension comes] only through a tzimtzum of the

radiance [into] a small point. (And see what is written about this in the discourse beginning “I am

black, yet comely”: black fire upon white fire.)

“He made darkness His hiding place” (Psalms 18:12) describes this concealment: the light becomes gras‐

pable only when it is contracted into a small point, the yud. The parenthesis points to the maamar “I am

black, yet comely” in Likkutei Torah on Shir HaShirim, which compares this to the Torah written in black

fire on white fire.

וזהו העוה״ב ]העולם הבא[ דייקא שהוא גילוי השגה לשכל נברא להתענג ולכן עוה״ב ]עולם הבא[ נבנה על
מדת הדין הקשה כמבואר בספרים12 שעוה״ז נאמר בו עולם חסד יבנה13

And this is precisely the World to Come, which is a revelation of comprehension to a created intel‐

lect, so that it may delight. And therefore the World to Come is built on the harsh attribute of judg‐

ment, as is explained in the books: of this world it is said, “The world is built with kindness,”

This is why the World to Come in particular is created with the yud: it is G-dliness revealed in a form a creat‐

ed mind can grasp and enjoy. Because that requires contraction and limitation, the World to Come is said to

be built on the harsh attribute of judgment, while of this world it is said, “The world is built with kindness”

(Psalms 89:3).

משא״כ עוה״ב ]עולם הבא[ הוא מדת הדין. שהרי יסורי עוה״ז נק׳ יסורים של אהבה14 וחסד כי יסורים
15 ממרקין.

whereas the World to Come is the attribute of judgment. For the sufferings of this world are called

“sufferings of love” and of kindness, since sufferings scour [away sin].

The proof that this world runs on kindness is that the Talmud (Berachos 5a) calls its sufferings “sufferings of

love,” and says that suffering scours away a person’s sins. They are a kindness because they spare him

harsher judgment later.
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16 ונוקף אצבעו כו׳ אין ערוך לגבי יסורי גיהנם שהאש17 א׳ מששים כו׳ ויסורי עוה״ז איבוד ממון

And the sufferings of this world, loss of money and “stubbing his finger,” etc., bear no comparison

to the sufferings of Gehinnom, for [our] fire is one-sixtieth, etc.

The Talmud (Arachin 16b) counts even small losses and annoyances as suffering, yet every suffering of this

world is nothing next to Gehinnom. As the Talmud says (Berachos 57b), the fire we know is only one-sixtieth

of the fire of Gehinnom.

ומה שהיה ראוי לידון בגיהנם בעוה״ב ]בעולם הבא[ מחשבין כנגדו יסורי עוה״ז הקלים וה״ז ]והרי זה[ חסד

כו׳ משא״כ בעוה״ב ]בעולם הבא[ עונשים גיהנם כו׳

And for what one deserved to be judged in Gehinnom in the World to Come, the light sufferings of

this world are reckoned against it, and this is kindness, etc.; whereas in the World to Come [there

are] the punishments of Gehinnom, etc.,

This is why this world’s suffering is a kindness: its light sufferings are counted against what a person would

otherwise have had to suffer in Gehinnom. In the World to Come, by contrast, the punishment is Gehinnom

itself.

לפי שהוא נבנה על תוקף מדה״ד ]מדת הדין[ הקשה לשלם לרשע רע כרשעתו וכ״ז ]וכל זה[ הוא מפני

שעוה״ב ]שעולם הבא[ שהוא גילוי ההשגה ותענוג הנשמות הוא ע״י גבורות וצמצומים ]י״ל ]יש לומר[

because it is built on the full force of the harsh attribute of judgment, to repay the wicked man evil

according to his wickedness. And all this is because the World to Come, which is the revelation of

comprehension and the delight of the souls, comes through gevuros (powers of restraint) and con‐

tractions. [It can be said

The World to Come is built on the full force of strict judgment, which repays the wicked exactly for their

deeds. The underlying reason is that the souls’ comprehension and delight there come through gevuros, the

powers that restrain and contract the light so that it can be grasped. Here a bracketed gloss begins.

כי גם החכמה שהיא בחי׳ יו״ד שבו נברא העוה״ב ]העולם הבא[ הרי התהוותה מאור א״ס הוא ע״י גבורות

וצמצומים והוא מה שנמשך האור והשפע רק ע״י בחי׳ שערות כו׳.

that even Chochmah (wisdom), which is the level of the yud with which the World to Come was cre‐

ated: its coming into being from the Infinite Light (Or Ein Sof) is through gevuros and contrac‐

tions; and this is [the fact] that the light and the flow are drawn down only through the level of the

hairs, etc.,

The gloss adds that even Chochmah, the yud with which the World to Come was created, came into being

from the Infinite Light through gevuros and contractions. In the language of Kabbalah, the light reaches it

only through “hairs,” a narrow and restricted channel.

3
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ושרשם מגבורה דע״י ]דעתיק יומין[ המלובשת במו״ס ]במוחא סתימאה[ ועמ״ש בפ׳ שלח ע״פ אני18 מענין שער

בשמאל כו׳ ועמ״ש בביאור ע״פ ולא אבה19 ה׳ אלקיך לשמוע אל בלעם כו׳

and their root is from the Gevurah of Atik Yomin that is enclothed in Mocha Stima’ah (the hidden

brain). And see what is written in Parshas Shelach on the verse “I am,” about the hair on the left,

etc.; and see what is written in the explanation on the verse “But Havayah your G-d was not willing

to listen to Bilam,” etc.,

The gloss continues: these gevuros are rooted in the Gevurah of Atik Yomin, the inner level of Keser, which

is enclothed in Mocha Stima’ah, the “hidden brain.” Two maamarim are cited: the one on “I am” in Parshas

Shelach, about the hair on the left side, and the explanation of “But Havayah your G-d was not willing to lis‐

ten to Bilam” (Deuteronomy 23:6).

שהאתעדל״ת ]שהאתערותא דלתתא[ לצמצום וגבורה זו הוא ג״כ ע״י שהאדם מצמצם א״ע ]את עצמו[ בבחי׳
22 20 וזהו ענין לעבדה כו׳. בטל רצונך21,

that the arousal from below (isarusa dilesata) for this tzimtzum (contraction) and Gevurah also

comes through a person’s contracting himself in the manner of “Nullify your will”; and this is the

meaning of “to work it,” etc.,

The second of these maamarim explains that what arouses this divine contraction from below is a person’s

own self-contraction: setting aside his will, as the Mishnah says, “Nullify your will before His will” (Avos 2:4).

That is also the meaning of “to work it”: man’s service of restraining himself draws down the contracted

light that makes Gan Eden.

4

23 בסש״ב ]בספר של בינונים[ פט״ו ]פרק ט״ו / פרשה ט״ו[ וזהו מה רב טובך25 וכמבואר פי׳ וענין עובד אלקים24,

אשר צפנת ליראיך26 צפון הוא בחי׳ גבורות שעי״ז נמשך גילוי התענוג בג״ע ]בגן עדן[ ועיין מזה בר״ח

]בראשית חכמה[ שער האהבה פ״ו ליראיך כו׳

as the meaning and the matter of “one who serves G-d” is explained in Sefer Shel Beinonim

(Tanya), chapter 15. And this is [the meaning of] “How great is Your goodness, which You have hid‐

den away for those who fear You”: “hidden away” is the level of gevuros, through which the revela‐

tion of delight is drawn down in Gan Eden. And see about this in Reishis Chochmah, Sha’ar

HaAhavah, chapter 6, “for those who fear You,” etc.;

Tanya, chapter 15, explains “one who serves G-d” (Malachi 3:18) as one who is still in the midst of the battle

with his evil inclination, working to overcome it. In the same light, “How great is Your goodness, which You

have hidden away for those who fear You” (Psalms 31:20) is read as follows: the “hiding away” is the ge‐

vuros, the contraction through which the delight of Gan Eden is revealed, and it is kept “for those who fear

You.” Reishis Chochmah discusses this verse in its Gate of Love.

5
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29 כו׳[ וזהו להודיע 27 יראה גימ׳ ]גימטריא[ גבורה איזהו גבור הכובש30, כי אם אין יראה אין חכמה28,

לבני האדם גבורותיו31 וכבוד הדר מלכותו זיו השכינה הן הם גבורותיו32 שהם צמצומים ע״י

השתלשלות מעילה לעילה כו׳

for “if there is no awe, there is no wisdom.” Yirah (awe) is numerically equal to gevurah; “Who is

mighty? One who conquers,” etc.] And this is [the meaning of] “To make known to the sons of man

His gevuros (mighty acts), and the glory of the majesty of His kingdom”: the radiance of the

Shechinah (Divine Presence), these themselves are His gevuros, which are contractions through

the chain of descending worlds (hishtalshelus) from cause to cause, etc.:

The link between awe and gevurah: “if there is no awe, there is no wisdom” (Avos 3:17), the word yirah (awe)

equals gevurah in numerical value (216), and the Mishnah calls mighty “one who conquers [his inclination]”

(Avos 4:1). The gloss ends here, and the main text reads “to make known to the sons of man His gevuros”

(Psalms 145:12) to mean that the radiance of the Shechinah, which the souls enjoy, is itself His gevuros: it

reaches them only through contractions, step by step down the chain of worlds.

מלאכים ונשמות אין א׳ מהם דומה לחבירו מחנה מיכאל באהבה דוקא ומחנה גבריאל ביראה דוקא ואין

להם אהבת מיכאל באהבה רק אהבה אחרת באופן אחר.

angels and souls, not one of which resembles another. The camp of Michael [serves] specifically

with love, and the camp of Gavriel specifically with awe; and they do not have the love of Michael in

[their] love, but a different love, in a different manner.

Because of these contractions, every created being receives in its own particular way, and no angel or soul is

like another. Michael’s camp of angels serves with love and Gavriel’s with awe; even the love found among

Gavriel’s angels is a different kind of love, not Michael’s.

והגם שכולם מקבלים מאור א״ס ב״ה כמו כח הנשמה המתפשט באיברים שבנשמה עצמה אין בה

התחלקות ואעפ״כ ]ואף על פי כן[ כח הראיה מקבל העין וכח השמיעה מקבל האזן כו׳

And although they all receive from the Infinite Light (Or Ein Sof), blessed be He, [it is] like the pow‐

er of the soul that spreads through the limbs: in the soul itself there is no division, and neverthe‐

less the eye receives the power of sight and the ear receives the power of hearing, etc.;

Although every angel and soul receives from the same Infinite Light, they differ, just as the soul’s powers

differ in the body’s limbs. The soul itself is undivided, yet the eye receives from it the power of sight and the

ear the power of hearing.

6
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S E C T I O N  2  ·  ¶ 7 – 1 1

Encompassing and inner: Mah and Ban

ואין העין מקבל אלא חלק פרטי שהוא כח הראיה בלבד כו׳ בלי שום שכל והשגה והשכל וההשגה

שורה במוחין לבד ואין שם כח הראיה הגשמיות.

and the eye receives only a particular portion, which is the power of sight alone, etc., without any

intellect or comprehension, and the intellect and comprehension rest in the brain alone, and the

physical power of sight is not there.

Each limb receives only its own share: the eye has sight but no intellect, while intellect resides only in the

brain, which does not see. So one undivided source appears differently in each receiver.

והאזן מקבל כח השמיעה בלבד כו׳ וכיוצא בזה בשאר אברים שאין אחד דומה לחבירו כו׳ ]ועמ״ש בפ׳

שלח בביאור ע״פ והיה לכם33 לציצית מענין שכליים נבדלים כו׳[:

And the ear receives the power of hearing alone, etc.; and so too with the other limbs, not one of

which resembles another, etc. [And see what is written in Parshas Shelach, in the explanation on

the verse “And it shall be tzitzis for you,” about the separate intellects, etc.]

So it is with every limb: no two are alike. The bracket points to the explanation of “And it shall be tzitzis for

you” (Numbers 15:39) in Parshas Shelach, which discusses the “separate intellects,” the philosophers’ name

for the angels.

ב והנה כל ההשתלשלות מעילה לעילה הוא ב׳ בחינות מקיף ופנימי ]מקיף מה שאין נכנס תוך הכלי

שאין הכלי מלבישו לפי שאין בו השגה כו׳[ ומתחלה נמשך המקיף ואח״כ נמשך הפנימי

2. Now, the whole chain of descent (hishtalshelus) from cause to cause is two levels: encompassing

(makif) and inner (pnimi). [Makif is what does not enter within the vessel, for the vessel does not

enclothe it, since there is no comprehension in it, etc.] And first the encompassing is drawn down,

and afterwards the inner is drawn down,

Section 2 begins with a general principle: every step of the chain of descent has two kinds of light, the en‐

compassing (makif) and the inner (pnimi). The encompassing light is what the vessel cannot hold because it

cannot grasp it, and in every descent the encompassing light comes first and the inner light after it.

7
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כי הפנימי הוא הארה קצת מבחי׳ המקיף הנמשך שנכנס להיות פנימי ומפנימי׳ ]ומפנימיות / ומפנימית[

עליון נעשה מתחלה מקיף לתחתון ואח״כ נמשך קצת הארה ממנו להיות פנימי וכך הוא בכל סדר

ההשתלשלות מאימא לז״א ומז״א כו׳

for the inner is a slight radiance from the level of the encompassing that is drawn down, which en‐

ters to become inner. And from the inner dimension (pnimiyus) of the higher [level], there is first

made an encompassing [light] for the lower, and afterwards a slight radiance is drawn from it to

become inner. And so it is in the whole order of the chain of descent: from Imma to Z’eir Anpin (the

emotive attributes), and from Z’eir Anpin, etc.,

The inner light is only a slight glimmer of the encompassing light, the part that manages to enter the vessel.

The inner light of each higher level then becomes the encompassing light of the level below, and only a

glimmer of it enters as that level’s inner light; so it goes from Imma (Binah) to Z’eir Anpin and on down.

כי הכל הוא בחי׳ מקיף ופנימי כו׳ וכמשל הדבור מן המחשבה שלא כל מחשבתו יוכל להכניס בדבור

רק אפס קצהו בלבד

for everything is [in] the mode of encompassing and inner, etc. It is like the analogy of speech from

thought: one cannot bring all of one’s thought into speech, but only the merest edge of it.

Speech and thought are an everyday example: a person can put only a small fraction of his thought into

words. The thought stays above the speech, which holds only a trace of it.

וכן מן השכל למדות כמ״כ ]כמו כן[ מההתבוננות בתפלה שא״א להיות התפעלות הלב כ״כ ]כל כך[ בכל

כח השגתו והתבוננותו רק שמתקצר כח ההבנה וההשגה כו׳

And so too from the intellect to the emotive attributes (middos); and likewise from contemplation

in prayer: the heart cannot be stirred so much, to the full extent of all the power of one’s compre‐

hension and contemplation; rather, the power of understanding and comprehension is shortened,

etc.

The same is true from intellect to emotion, and in contemplation during prayer: the heart is never moved in

full proportion to what the mind grasps. The feeling holds only a reduced portion of the understanding.
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והוא בחי׳ עגולים ויושר שמתחלה נמשך עגולים ואח״כ פרצוף יושר שהוא בחי׳ האדם כח הראיה בעין

כו׳

And this is the level of iggulim (circles) and yosher (uprightness): first the circles are drawn down,

and afterwards the configuration of yosher, which is the level of “man”: the power of sight in the

eye, etc.,

In Kabbalah this is the distinction between iggulim (circles) and yosher (uprightness). The circles come first;

afterward comes the upright configuration, which has the form of “man,” with each power in its own organ,

like sight in the eye.

ורמ״ח אברים שונים ובזה יש עיבור יניקה מוחין קטנות וגדלות. משא״כ בעיגולים הוא בהשוואה לכל

צד כו׳.

and two hundred and forty-eight different limbs; and in this there are ibbur (gestation), yenikah

(nursing), mochin (intellect), katnus (smallness) and gadlus (greatness). Whereas in the circles, it

is equal on every side, etc.

The upright form has 248 different limbs and goes through stages of growth: gestation, nursing and the en‐

try of intellect, in a small state and a great one. The circles, by contrast, are the same on every side and have

no distinct parts.

ובכלליות ההשפעה וההמשכה מריש כל דרגין נק׳ בשם מ״ה ]שם מ״ה[ וב״ן ]ושם ב״ן[ שבחי׳ מ״ה ]שם מ״ה[

הוא מקיף לגבי ב״ן ]שם ב״ן[ הגם שגם שם מ״ה ]שם מ״ה[ הוא פנימי

And the flow and the drawing-down from the head of all levels, as a whole, are called by the Names

Mah (45) and Ban (52). The level of Mah is encompassing relative to Ban, although the Name Mah

is also [itself] inner;

The two kinds of light now receive their Kabbalistic names: the flow from the highest level downward is

called by two spellings of the Name Havayah, Mah (numerical value 45) and Ban (52). Mah is encompassing

relative to Ban, although in itself it too is an inner light.

אך לגבי ב״ן ]שם ב״ן[ הוא המקיף ששרש מ״ה ]שם מ״ה[ הוא ממצחא דא״ק ]דאדם קדמון[ ומצח הוא הנק׳

תמיד בחי׳ רצון וכמ״ש והיה על מצחו34 לרצון כו׳

but relative to Ban it is the encompassing, for the root of Mah is from the Mitzcha (forehead) of

Adam Kadmon, and the forehead is what is always called the level of will, as it is written, “And it

shall be on his forehead, for favor (leratzon),” etc.

Mah encompasses Ban because its root is in the Mitzcha (forehead) of Adam Kadmon, the first and highest

configuration. The forehead always stands for will, as in the verse about the high priest’s golden plate, “It

shall be on his forehead … for favor (leratzon)” (Exodus 28:38), where ratzon means will.
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35 כו׳ ]עמ״ש בביאור ע״פ ועשית ציץ38 בסופו39 ובד״ה למנצח על ,36 ,37 ונק׳ בזהר רעוא דכל רעוין
40 השמינית.

And in the Zohar it is called “the will of all wills,” etc. [See what is written in the explanation on the

verse “And you shall make a tzitz,” at its end, and in the discourse beginning “For the conductor,

on the eighth.”

The Zohar calls this level “the will of all wills,” the will that underlies every other will. A long bracket of cross-

references begins here, with the explanation on “And you shall make a tzitz” (the golden plate worn on the

forehead) and the discourse “For the conductor, on the eighth.”

43 42 ועמ״ש במ״א ע״פ מאמר הזהר בפ׳ נשא )דקכ״ח ע״ב( ובביאור ע״פ מי מנה41 עפר יעקב.

And in the explanation on the verse “Who has counted the dust of Yaakov.” And see what is written

elsewhere on the passage of the Zohar in Parshas Nasso (128b)

The list continues with the explanation on “Who has counted the dust of Yaakov” (Numbers 23:10) and with

what is written elsewhere on a passage of the Zohar in Parshas Nasso, 128b.

בענין כחמר טב דשקיט ושכיך על דורדייה44 מענין מ״ה ]שם מ״ה[ וב״ן ]ושם ב״ן[ שבמו״ס ]שבמוחא סתימאה[
47 45 מענין שם מ״ה ]שם מ״ה[ ובד״ה ענין האבות הן הן המרכבה. ועמ״ש בביאור ע״פ משה ידבר46,

about “like good wine that is settled and rests on its lees,” concerning Mah and Ban in Mocha

Stima’ah (the hidden brain). And see what is written in the explanation on the verse “Moshe would

speak,” about the Name Mah, and in the discourse beginning “The matter of ‘The Patriarchs are

themselves the chariot.’”

That Zohar passage speaks of “good wine that is settled and rests on its lees,” and the explanation cited dis‐

cusses it in terms of Mah and Ban in Mocha Stima’ah, the hidden brain. Further references follow: the expla‐

nation on “Moshe would speak” (Exodus 19:19), about the Name Mah, and the discourse “The matter of ‘The

Patriarchs are themselves the chariot.’”

ובביאור ע״פ יונתי48 בענין מלגאו איהו שם מ״ה ]שם מ״ה[. ובביאור ע״פ והניף הכהן אותם על לחם
49 הביכורים[:

And in the explanation on the verse “My dove,” about “within, it is the Name Mah.” And in the ex‐

planation on the verse “And the kohen shall wave them with the bread of the first fruits.”]

The last references are the explanation on “My dove,” on the phrase “within, it is the Name Mah,” and the

explanation on “And the kohen shall wave them with the bread of the first fruits” (Leviticus 23:20). Here the

bracket closes.
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והנה שם ב״ן ]שם ב״ן[ הוא בחי׳ נוקבא שמור לנוק׳ ]לנוקבא[ וזכור לדכורא כי מל׳ תשבע״פ ]תורה שבעל פה[

50 בחי׳ מל׳ ב״ן ]שם ב״ן[ קרינן לה51,

Now, the Name Ban is the level of Nukva (the feminine): “Shamor (Guard)” for the Nukva and “Za‐

chor (Remember)” for the masculine; for “Malchus (sovereignty): the Oral Torah we call her,” the

level of Malchus, Ban.

The Name Ban is the feminine, receiving side, the Nukva. The two forms of the Shabbos command are

paired with them, “Shamor (Guard)” with the feminine and “Zachor (Remember)” with the masculine; and

since the Tikkunei Zohar says of Malchus, “the Oral Torah we call her,” Malchus and the Oral Torah are Ban.

52 והבירור הוא לעשות ג״ע ]גן עדן[ אמנם מ״ה ]שם מ״ה[ הוא בחי׳ תשב״כ ]תורה שבכתב[ בחכמה אתברירו53,

דהיינו להמשיך אור א״ס ב״ה שבבחי׳ מקיף להיות פנימי

Mah, however, is the level of the Written Torah. “Through Chochmah (wisdom) they are refined”;

and the refinement is to make Gan Eden, that is, to draw down the Infinite Light (Or Ein Sof),

blessed be He, which is at the level of encompassing, to become inner.

Mah corresponds to the Written Torah. The Kabbalists teach that the sparks are refined through Chochmah,

and the purpose of that refinement is to make Gan Eden: to bring the Infinite Light, which is encompassing,

into an inner revelation.

54 מענין בחי׳ חכמה שבה שורה אור א״ס ומ״ש בד״ה ואהבת את56 וחכמה )ועמ״ש בד״ה ויקח קרח55,

57 ועיקר ההמשכה להיות בחי׳ ביטול היא כח מ״ה ]מה[(

(And see what is written in the discourse beginning “And Korach took,” about the level of

Chochmah, in which the Infinite Light rests; and what is written in the discourse beginning “And

you shall love,” and Chochmah is ko’ach Mah (the power of Mah).) And the main point of the draw‐

ing-down is that there be the level of self-nullification (bittul),

The parenthesis points to two maamarim: “And Korach took,” on Chochmah as the level in which the Infinite

Light rests, and “And you shall love”; it adds that chochmah is ko’ach mah, “the power of Mah.” The main

text then states the key condition: the light is drawn down through self-nullification.

כי אין אור א״ס שורה אלא במי שבטל דייקא ומ״ה ]ומה[ הוא בחי׳ ביטול גמור ונחנו מ״ה ]מה[ כו׳

for the Infinite Light rests only on one who is nullified, specifically; and Mah is the level of com‐

plete self-nullification: “And what (mah) are we?” etc.

The Infinite Light rests only where there is bittul, and Mah is complete bittul, as in Moshe’s words, “And what

(mah) are we?” The Name Mah is thus the light of self-nullification.

9
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ומתחלה נברר להיות עולם האצילות שמה שאינו בטל שם אינו שורה גילוי אור א״ס ומ״מ נדחה

לעולם הבריאה שבערך עולם הבריאה נחשב בחי׳ ביטול שמלאכים ונשמות

And first, it was refined to become the World of Atzilus (Emanation); for whatever is not nullified

there, the revelation of the Infinite Light does not rest [on it]. Nevertheless, it is pushed down to the

World of Beriah (Creation), for relative to the World of Beriah it is considered the level of self-nulli‐

fication, since angels and souls,

The refinement proceeds in stages. First the World of Atzilus is refined, since only what is fully nullified can

hold the revelation of the Infinite Light; what is not nullified enough for Atzilus is pushed down to Beriah,

where it still counts as nullification, because the angels and souls there are self-effacing.

בחי׳ נבראים הם בטלים הגם שבערך עולם האצילות אין זה ביטול גמור להיות גילוי רב כבעולם

האצילות ואח״כ נדחה לעולם היצירה עד שתכלית הבירור הוא במדריגות תחתונות דבעשייה.

[which are at] the level of created beings, are nullified, even though relative to the World of Atzilus

this is not complete self-nullification, such that there would be a great revelation as in the World of

Atzilus. And afterwards it is pushed down to the World of Yetzirah (Formation), until the final end of

the refinement is in the lowest levels in [the World of] Asiyah (Action).

Their bittul is real, but it is the bittul of created beings, not the complete bittul of Atzilus that allows a great

revelation. The process continues down to Yetzirah, and the refinement reaches its final end in the lowest

levels of Asiyah.

והוא ענין כרע במודים כריעה בעלמא להיות כפוף בבחי׳ הודאה כו׳ וארז״ל ]ואמרו רבותינו זכרונם לברכה[

מאן דלא כרע במודים

And this is the matter of bowing at Modim: a mere bowing, to be bent over in the mode of acknowl‐

edgment, etc. And our Sages, of blessed memory, said, “Whoever does not bow at Modim

Bowing at Modim, the blessing of thanksgiving in the Amidah, expresses this bittul: a bowing of acknowl‐

edgment. The Talmud (Bava Kamma 16a) says that a man’s spine, seven years after death, becomes a snake

if he did not bow at Modim.

58 שנדחה להיות נחש דקליפה לגמרי שאין שם עוד שום בירור טוב ובזהר )שלח קס״ד ,59 נעשה נחש60,
61 א׳( ובסבא דמשפטים )דף ק׳ ע״א( שלא יקום בתחה״מ ]בתחיית המתים[.

becomes a snake”: he is pushed away to become a snake of kelipah (the husk) entirely, where there

is no longer any refinement of good. And in the Zohar (Shelach, 164a) and in the Sava of Mishpatim

(page 100a): that he will not rise at the Resurrection of the Dead.

The Alter Rebbe reads this as being pushed away entirely into the kelipah symbolized by the snake, where no

good remains to be refined. The Zohar passages cited add that such a person will not rise at the Resurrection

of the Dead.

10



L I K K U T E I  T O R A H  ·  P A R S H A S  P I N C H A S  ·  M A A M A R  2 ביאור ע״פ את קרבני לחמי

69likuteitorah.com/likkutei-torah/pinchas/

והנה לכן בעוה״ב ]בעולם הבא[ א״א לשנות את טעמו ממה שנמשך בעוה״ז כי עוה״ב ]עולם הבא[ הוא עולם

שלאחר הבירור

Now, therefore, in the World to Come it is impossible to change one’s taste from what was drawn

down in this world, for the World to Come is a world that comes after the refinement:

This explains why a person cannot change his “taste,” his inner character, in the World to Come: what he has

there is what he drew down in this world. The World to Come comes after the refinement is finished.

דהיינו שכבר נמשך אחר הבירור משם מ״ה ]שם מ״ה[ המקיף להיות פנימי וגילוי השגה ותענוג לשכל

נברא הרי כבר נתברר הטוב ומובדל מן הרע שהרע נדחה לגמרי ומובדל בעצמו להיות מלאכי חבלה

ומזיקים כו׳

that is, after the refinement, [the light] from the encompassing Name Mah has already been drawn

down to become inner, a revelation of comprehension and delight to a created intellect; so the

good has already been refined and separated from the evil, for the evil has been pushed away en‐

tirely and separated by itself, to become destroying angels and harmful spirits, etc.

There, the encompassing light of Mah has already become inner, revealed as comprehension and delight for

created minds. Good and evil are already separated, and the evil, set apart on its own, has become the de‐

stroying angels and harmful forces.

מה שאין כן עולם הזה שהוא עולם הבירור שמאיר שם מ״ה ]שם מ״ה[ המברר בתומ״צ ]בתורה ומצות[ הרי

62 כו׳[ יכול לשנות א״ע ]את עצמו[ ולהפך מרע לטוב ]ועמ״ש ע״פ ועתה יגדל נא63,

Whereas this world, which is the world of refinement, in which the Name Mah shines, refining

through Torah and mitzvos: here one can change oneself and turn from evil to good. [And see what

is written on the verse “And now, I pray, let [the power] be great,” etc.]

This world, by contrast, is the world of refinement, where the Name Mah shines and refines through Torah

and mitzvos, so a person here can still change himself and turn from evil to good. The bracket points to the

maamar on “And now, I pray, let the power be great” (Numbers 14:17).

והמשכה זו להיות כח זה של בירור שם מ״ה ]שם מ״ה[ לברר שם ב״ן ]שם ב״ן[ נמשך מבחי׳ רצון העליון

רעוא דכל רעוין וע״ז אמרו אין טעם לרצון כו׳ שהוא למעלה מהשגה כו׳.

And this drawing-down, so that there be this power of refinement of the Name Mah to refine the

Name Ban, is drawn from the level of the Supreme Will, “the will of all wills”; and of this they said,

“There is no reason for will,” etc., for it is above comprehension, etc.

This power of Mah to refine Ban comes from the Supreme Will, “the will of all wills.” The saying “there is no

reason for will” applies to it, because it is above all comprehension.
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וזהו נחת רוח שאמרתי ונעשה רצוני64 שנעשה ונמשך רצון העליון שאין טעם והשגה בו ]ואפשר

שנקרא נחת רוח

And this is [the meaning of] “a satisfaction of spirit (nachas ruach), that I spoke and My will was

done”: that the Supreme Will, in which there is no reason or comprehension, is done and drawn

down. [And it may be that it is called nachas ruach

This is the meaning of the Sages’ phrase about the offerings, “a satisfaction of spirit before Me, that I spoke

and My will was done”: through the mitzvah, the Supreme Will, which has no reason, is carried out and

drawn down. A bracket then offers a reason for the word “spirit.”

67 65 שהוא מקור אותיות התורה כמ״ש במ״א בביאור דמזוזה מימין כי רוח היינו בחי׳ אויר אור יו״ד66,

כו׳

because ruach (spirit) is the level of avir (air), or (light) [with a] yud, which is the source of the let‐

ters of the Torah, as is explained elsewhere, in the explanation on “The mezuzah on the right,” etc.

Ruach, spirit, is also air, avir; and the word avir is or, light, with an added yud, the source of the Torah’s let‐

ters. The Torah Ohr maamar on “The mezuzah on the right” is cited for this.

ועיין בזהר תרומה )דקע״ח סע״ב ]סוף עמוד ב[( ובאדרא דנשא דק״ל ע״ב[ וזהו בחינת תורה שבכתב שהוא

למעלה מהשגה שעיקרה אינה

And see the Zohar, Terumah (end of 178b), and the Idra of Nasso, 130b.] And this is the level of the

Written Torah, which is above comprehension, for its essence is nothing

Two Zohar passages are added, and the bracket closes. The main text then says that the Written Torah, like

the will, is above comprehension, because in essence it is only its letters.

אלא האותיות כדמותן וכצלמן משא״כ ההלכות על בוריין א״א להשיג מתורה שבכתב כגון וקשרתם

לאות68 כו׳

but the letters, in their likeness and in their image; whereas the laws in their precise details cannot

be grasped from the Written Torah. For example, “And you shall bind them as a sign,” etc.:

The Written Torah is the letters as they stand, while the laws in their precise details cannot be learned from

it. “And you shall bind them as a sign” (Deuteronomy 6:8) is the example.

11
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S E C T I O N  3  ·  ¶ 1 2 – 1 4

Fire from below and fire from above

איני יודע מהו עד שבאו חז״ל ]חכמינו זכרונם לברכה[ ופירשו ד׳ פרשיות ט״ט בכתפי69 כו׳ וד׳ בתים תפרן

70 וכן סוכה גבוה כ׳ אמה71 כו׳ ואלכסונן

I do not know what it is, until our Sages, of blessed memory, came and explained: four sections,

“tat in Katfi,” etc.; and four compartments, their seams and their diagonal; and likewise, a sukkah

twenty cubits high, etc.

From the verse alone one would not know what tefillin are, until the Sages explained: four sections (derived

from the word totafos, “tat in Katfi means two”), four compartments, square at the seams and the diagonal.

So too, the Mishnah (Sukkah 1:1) sets twenty cubits as the limit of a sukkah’s height.

שהוא ענין השגות הרצון שזהו כלי קיבול לרצון שבשיעור דוקא ששיערו חכמים להגביל כל מצוה

ומצוה כדת מה לעשות72 אזי שורה ומתגלה רצון עלי ון ובאם לאו אינו שורה כו׳:

This is the matter of the comprehensions of the will, for this is a receptacle for the will: specifically

in the measure that the Sages measured, to define each and every mitzvah “according to the law,

what is to be done,” then the Supreme Will rests and is revealed; and if not, it does not rest, etc.

These measures are the will made graspable: the Sages’ exact definitions form the vessel that receives the

Supreme Will. When a mitzvah is done according to its law, “what is to be done” (Esther 1:15), the Supreme

Will rests in it and is revealed; otherwise it does not.

ג והנה אין לך טפה יורדת73 מלמעלה שאין טפיים עולים כנגדה כו׳ הם חו״ג ]חסד וגבורה[ והנה ה״ג ]חמש

גבורות[ הם ה״פ אש בחי׳ אשה אש ה׳ שצ״ל בחי׳ אש מלמטה למעלה

3. Now, “there is no drop that descends from above without two drops rising toward it,” etc.: these

are Chesed (kindness) and Gevurah (restraint). And the five Gevuros are five times esh (fire): the

level of ishah (woman), esh [and] hei; for there must be the level of fire from below upward,

Section 3 opens with the principle that no drop descends from above without two drops rising to meet it:

every flow from above needs an arousal from below. These are Chesed, which descends, and Gevurah, which

rises; and the five Gevuros are fire, as the word ishah (woman) shows: esh (fire) with hei, whose value is five,

the fire of the receiving side rising upward.

12



L I K K U T E I  T O R A H  ·  P A R S H A S  P I N C H A S  ·  M A A M A R  2 ביאור ע״פ את קרבני לחמי

72likuteitorah.com/likkutei-torah/pinchas/

כי רוח אייתי רוח74 כו׳ שמאלו תחת לראשי75 שפני שור שמהשמאל76 הוא המגביה כנס״י ]כנסת ישראל[

מקור נשמת ישראל ומנשאה תחת לראשי ע״י בחי׳ גבורות

for “spirit brings spirit,” etc. “His left hand is under my head”: for the face of the ox, which is “on

the left,” is what lifts up the Congregation of Israel (Knesses Yisrael), the source of the soul of

Israel, and raises her “under my head,” through the level of the gevuros,

As the Zohar says, “spirit brings spirit”: spirit rising from below draws spirit down from above. In “His left

hand is under my head” (Song of Songs 2:6), the left is Gevurah, the face of the ox “on the left” (Ezekiel 1:10),

which lifts up the Congregation of Israel, the source of Jewish souls.

בחי׳ שמאל התלהבות הנפש ומזה בא לידי ביטול שהוא למעלה מהתלהבות כי אחרי האש קול דממה

77 כו׳. דקה78,

the level of the left, the fiery enthusiasm of the soul; and from this one comes to self-nullification

(bittul), which is above enthusiasm, for “after the fire, a still, small voice,” etc.

In a person, the left is the soul’s fiery enthusiasm in serving G-d. From that fire one comes to bittul, which is

higher than enthusiasm, as the verse says in Eliyahu’s vision, “after the fire, a still, small voice” (I Kings

19:12).

80 אית אש ואית אש אית רעש ואית רעש81 כו׳
ומ״ש לא באש79 ה׳ תירץ בת״ז ]בתיקוני זהר[

And as for what is written, “Havayah was not in the fire,” the Tikkunei Zohar answered: “There is

fire and there is fire; there is quaking and there is quaking,” etc.

The verse itself says “Havayah was not in the fire” (I Kings 19:12), which seems to deny fire any holiness. The

Tikkunei Zohar answers that there are two kinds of fire and two kinds of quaking: one in which the Holy One,

blessed be He, does not come and one in which He does.

ומכל מקום אפילו מה שהוא באש ה׳ מ״מ קול דממה דקה יותר נעלה כו׳ ]כי אש היינו בעולם

הבריאה82 ששם השרפים וקול דממה דקה מבחי׳ אצי׳.

And in any case, even [compared with the fire] in which Havayah is, the still, small voice is never‐

theless loftier, etc. [For fire is in the World of Beriah (Creation), where the Seraphim are, and the

still, small voice is from the level of Atzilus (Emanation).

Yet even the holy fire, in which G-d is present, is lower than the still, small voice. A bracket explains why: fire

belongs to the World of Beriah, home of the Seraphim (the “burning” angels), while the still, small voice

comes from Atzilus.
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83 וזהו אית אש ואית אש בריאה שבאצי׳ כו׳ וגם שם
והנה באצי׳ ג״כ יש אבי״ע ]אצילות בריאה יצירה עשיה[

קול דממה דקה נעלה יותר שהוא בחי׳ אצי׳ שבאצי׳ כו׳[.

Now, in Atzilus (Emanation) too there are Atzilus, Beriah, Yetzirah and Asiyah; and this is “there is

fire and there is fire”: Beriah within Atzilus, etc. And there too the still, small voice is loftier, for it is

the level of Atzilus within Atzilus, etc.]

The bracket closes with a refinement: Atzilus itself contains all four worlds, so “there is fire and there is fire”

can also mean the Beriah within Atzilus. Even there, the still, small voice is higher, being Atzilus within

Atzilus.

אך צ״ל אש תחלה שהיא העלאה ממטה למעלה ואחר כך נמשך בחי׳ ביטול וכענין הכהנים הלוים84
85 וזהו לחמי לאשי.

But there must first be fire, which is an ascent from below upward, and afterwards the level of self-

nullification (bittul) is drawn down, like the matter of “the kohanim, the Levites.” And this is [the

meaning of] “My bread for My fire-offerings (le’ishai).”

In man’s service, fire must come first, the ascent from below, and only afterward is bittul drawn down. The

phrase “the kohanim, the Levites” (Ezekiel 44:15) is cited as a parallel for this pairing, and this is the mean‐

ing of “My bread for My fire-offerings” in the verse of the daily offering.

לחמי ישראל מפרנסין כו׳ כמו שהמאכל משיב את הנפש להתפשט בגוף. לאשי שעל ידי אתעדל״ת

]אתערותא דלתתא[ אש ה׳ נעשה למעלה אש יוד להיות יורד אש שלמעלה כו׳

“My bread”: “Israel provide sustenance,” etc., just as food restores the soul, so that it spreads

through the body. “For My fire-offerings (le’ishai)”: for through the arousal from below (isarusa

dilesata), the fire of the hei, there is made above the fire of the yud, so that the fire from above de‐

scends, etc.

“My bread” alludes to the saying that Israel “provide sustenance” for their Father in Heaven: the offering

nourishes as food restores the soul and lets it spread through the body. “For My fire-offerings,” le’ishai, is

read as esh yud, the fire of the yud: the fire rising from below, the fire of the hei (as in ishah), calls forth a fire

from above.

14
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והיינו את קרבני א״ת צירופי אותיות שמא׳ עד תי״ו קרבני נעשו קרובים אצלי ממש להיות שורה בהם

גילוי אלקות ואור א״ס ממש ע״י

And this is “es korbani (My offering)”: alef-tav, the combinations of the letters from alef to tav; “ko‐

rbani”: they become truly close (kerovim) to Me, so that the revelation of G-dliness and the very

Infinite Light (Or Ein Sof) rest in them, through

The opening words “es korbani” are read letter by letter: es, alef-tav, stands for all the letters from alef to tav,

and korbani, “My offering,” for kerovim, “close.” The letters of the Torah become truly close to G-d, so that

G-dliness and the Infinite Light itself rest in them.

לחמי לאשי שמאש ה׳ נעשה אש יוד שם מ״ה ]שם מ״ה[ נמשך ממש לתוכו והוא בבחי׳ מל׳ דאצי׳ שם ב״ן

]שם ב״ן[ כי כל ישראל בני86 כו׳.

“My bread for My fire-offerings”: for from the fire of the hei there is made the fire of the yud; the

Name Mah is actually drawn down into it. And this is at the level of Malchus (sovereignty) of

Atzilus, the Name Ban, for “all Israel are children of [kings],” etc.

This happens through “My bread for My fire-offerings”: the lower fire of the hei becomes the higher fire of

the yud, and the Name Mah is drawn into it. It takes place in Malchus of Atzilus, the Name Ban, the root of

Jewish souls, for “all Israel are children of kings” (Shabbos 67a).

ריח ניחוחי מלמטה למעלה מעורר מוחין דאבא שבגלות הוא בחינת שינה והסתלקות וריח הוא
87 המעורר כו׳

“My pleasing fragrance (rei’ach nichochi)”: from below upward, it arouses the mochin (intellect)

of Abba (Chochmah), which in exile are at the level of sleep and withdrawal, and fragrance is what

awakens, etc.

Fragrance is what awakens: the offering’s “pleasing fragrance” rises from below and rouses the mochin of

Abba, the divine intellect, which in exile are in a state of sleep and withdrawal.

ניחוחי הוא לשון הורדה88 ולשון מנוחה המשכת הביטול כו׳. היינו בחי׳ קול דממה דקה שהוא למעלה

אפילו מבחי׳ אש יו״ד כו׳.

“Nichochi” is a term for bringing down and a term for rest: the drawing-down of self-nullification,

etc. That is, the level of the still, small voice, which is above even the level of the fire of the yud, etc.

Nichochi is read both as a term for bringing down and as a term for rest: the drawing-down of bittul. That is

the still, small voice, higher even than the fire of the yud.
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S E C T I O N  4  ·  ¶ 1 5 – 1 6

Moshe’s bittul, the appointed times and the prayers

תשמרו שמור זו משנה שיהיה בחינת כלי לגילוי אור א״ס בבחי׳ אשי וכמארז״ל ]וכמאמר רבותינו זכרונם

89 כל העוסק בתורה הקב״ה שונה כנגדו90 ודברי אשר שמתי בפיך91 ממש שזהו את קרבני
לברכה[

“You shall take care (tishmeru)”: “‘Guard’: this is Mishnah,” so that there be a vessel for the revela‐

tion of the Infinite Light at the level of ishai. As our Sages, of blessed memory, said, “Whoever oc‐

cupies himself with Torah, the Holy One, blessed be He, studies opposite him”; and “My words that

I have put in your mouth,” literally; and this is “es korbani,”

“You shall take care,” tishmeru, is read through the saying that “guarding” means Mishnah: the study of the

Oral Torah becomes the vessel for the Infinite Light revealed as ishai. When a person studies, “the Holy One,

blessed be He, studies opposite him,” and G-d’s own words are “in his mouth” (Isaiah 59:21); this is how the

letters become “es korbani,” close to G-d.

כי הרי האבות היו חג״ת ]חסד גבורה תפארת[ הן הן המרכבה92 ומשה בחי׳ ביטול ועל דמות הכסא93 דמות

כמראה אדם כו׳ בחי׳ הרוכב כו׳.

for the Patriarchs were Chesed (kindness), Gevurah (restraint) and Tiferes (beauty): “they are

themselves the chariot”; and Moshe is the level of self-nullification: “and upon the likeness of the

throne, a likeness like the appearance of a man,” etc., the level of the Rider, etc.

The Patriarchs, who embodied Chesed, Gevurah and Tiferes, are called “the chariot” (Bereishis Rabbah

47:6), wholly given over to the One who rides it. Moshe is the level of bittul, “the likeness of a man upon the

throne” (Ezekiel 1:26), the level of the Rider himself.

וכ״ז ]וכל זה[ הוא מבחי׳ משה בחי׳ ביטול דמות כמראה אדם94 בחי׳ רוכב שהוא יסוד אבא ונחנו מ״ה ]מה[

כו׳

And all this is from the level of Moshe, the level of self-nullification (bittul), “a likeness like the ap‐

pearance of a man,” the level of the Rider, which is Yesod (foundation) of Abba: “And what (mah)

are we?” etc.

All of this flows from the level of Moshe, bittul, the “likeness of a man” who rides the chariot, which in

Kabbalah is Yesod of Abba. Moshe’s words “And what are we?” express that bittul.
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ואיך יגיע האדם לבחי׳ ביטול הוא על ידי צו את בני ישראל95 שבחי׳ משה ישפיל עצמו ויומשך

And how does a person reach the level of self-nullification? It is through “Command (tzav) the chil‐

dren of Israel”: that the level of Moshe should lower itself and be drawn

How does an ordinary person reach this bittul? Through the verse’s opening, “Command (tzav) the children

of Israel,” where tzav is read as tzavsa, joining: the level of Moshe lowers itself and is drawn down to each of

them.

למטה שיהיה בצוותא וחיבור ועי״ז ואמרת אליהם אמירה בחי׳ אבא96 שיהיה ודברי אשר שמתי

בפיך97 להקריב לי במועדו מועד ל׳ ]לשון[ ונועדתי98 אשר לא יעדה99 כו׳

down, so that there be togetherness (tzavsa) and connection. And through this, “and say (ve’amar‐

ta) to them”: amirah (saying) is the level of Abba, so that there be “My words that I have put in your

mouth.” “To offer to Me in its appointed time (bemo’ado)”: mo’ed is an expression of “And I will

meet (ve’no’adti)” and of “who has not designated her (ye’adah),” etc.

Once Moshe is joined with the people, “say to them” follows: amirah, saying, is the level of Abba, so that “My

words that I have put in your mouth” come true for them. The verse’s last words, “in its appointed time,” be‐

mo’ado, are read through the related words ve’no’adti, “I will meet” (Exodus 25:22), and ye’adah, “designat‐

ed her” (Exodus 21:8).

יעוד ומועד ונועד הכל ל׳ ]לשון[ יעוד ויחוד וחיבור שכל המשכות הם מבחי׳ שבת קדש100 הוא לכם101

בחינת אבא

Ye’ud, mo’ed and no’ad are all expressions of designation (ye’ud), union and connection. For all

the drawings-down are from the level of Shabbos, “it is holy to you,” the level of Abba (Chochmah);

All three words share the sense of designation and union. Every such drawing-down comes from the level of

Shabbos, which is called “holy” (kodesh), and kodesh is Abba, Chochmah.

אך הוא ע״י יו״ט ]יום טוב[ מקרא קדש בחי׳ אימא אלא שגם שם הוא התלבשות אבא באימא כו׳

but it is through Yom Tov, “a holy convocation,” the level of Imma (Binah), except that there too it

is the enclothing of Abba in Imma, etc.

But it comes through Yom Tov, called mikra kodesh, “a holy convocation” (literally, “called holy”), which is

Imma, Binah; even there, Abba is enclothed within Imma. So the holiness of Abba reaches the festivals, the

“appointed times,” through Imma.



L I K K U T E I  T O R A H  ·  P A R S H A S  P I N C H A S  ·  M A A M A R  2 ביאור ע״פ את קרבני לחמי

77likuteitorah.com/likkutei-torah/pinchas/

פסח מלמטה למעלה הוא בחי׳ אברהם תפלת שחרית תחלה עולם העשיה עד ברוך שאמר פסוקי

דזמרה הוא עולם היצירה.

Pesach, from below upward, is the level of Avraham, the morning prayer: first the World of Asiyah

(Action), until Baruch She’amar; Pesukei deZimrah is the World of Yetzirah (Formation);

The festivals and prayers are then matched to the Patriarchs: Pesach, an ascent from below, is the level of

Avraham, who corresponds to the morning prayer. The morning prayer climbs through the worlds: the

opening sections, up to Baruch She’amar, are Asiyah, and Pesukei deZimrah is Yetzirah.

ויוצר אור בריאה ותפלה הוא ביטול והמשכה מלמעלה למטה מה שאין כן מנחה לשון מנוחה שאין שם

and Yotzer Or is Beriah (Creation); and the Tefillah [the Amidah] is self-nullification (bittul) and a

drawing-down from above to below. Whereas Minchah, an expression of rest (menuchah), where

there is

The morning prayer continues: Yotzer Or, with the blessings of the Shema, is Beriah, and the Amidah is bit‐

tul and a drawing-down from above. Minchah, by contrast, whose name the text reads as menuchah, rest,

has only the Amidah.

אלא תפלת י״ח בלבד וערבית יש בו ג״כ ק״ש ]קריאת שמע[ ותפלה אלא שאין מאריכין לפי שיעקב כלול

משניהם וגם תפלת שחרית כלולה עקידת יצחק באברהם כו׳.

only the prayer of the Eighteen [Blessings]; and Maariv also has the Shema and the Amidah, except

that they do not lengthen [it], because Yaakov includes both of them. And the morning prayer too is

inclusive: the binding of Yitzchak within Avraham, etc.

Maariv has the Shema and the Amidah, but they are not lengthened, because Yaakov, to whom it corre‐

sponds, includes both Avraham and Yitzchak. The morning prayer too includes the other side: the passage of

the Binding of Yitzchak is recited within Avraham’s prayer.

וגם מועד ל׳ ]לשון[ וככלה תעדה כליה102 שהוא לשון עדי וקישוט בחי׳ כתר כו׳ ועמ״ש בד״ה אלה

103 בענין משכן העדות. פקודי104,

And mo’ed is also an expression of “and as a bride adorns herself (ta’deh) with her ornaments,”

which is a term for jewelry and adornment, the level of Keser (the Crown), etc. And see what is writ‐

ten in the discourse beginning “These are the accounts,” on the matter of “the Tabernacle of the

Testimony (ha’eidus).”

Mo’ed, “appointed time,” is also linked to “as a bride adorns herself (ta’deh) with her ornaments” (Isaiah

61:10): adornment, the level of Keser, the crown. The maamar “These are the accounts of the Tabernacle” is

cited, on the “Tabernacle of the Testimony (eidus),” a word of the same family.
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ועיין מענין את קרבני105 בזח״א ]בזהר חלק א[ ויצא106 )דף קס״ד ע״ב( ובמ״א נז׳ ]נזכר[ בזהר נצח והוד עלייהו

אתמר את קרבני כו׳

And see on the matter of “es korbani” in the Zohar, Part I, Vayetze (page 164b); and elsewhere it is

mentioned in the Zohar: “Netzach (victory) and Hod (splendor): of them it is said, ‘My offering,’”

etc.

A list of further sources begins: the Zohar in Vayetze on “es korbani,” and another Zohar passage that ap‐

plies “My offering” to Netzach and Hod.

107 בסופו דנו״ה ]דנצח והוד[ הם בחי׳ אותיות התורה כו׳ ומענין ריח וע״ש בביאור ע״פ צאינה וראינה108,

ניחוחי109 בפ׳ פקודי )דרל״ט סע״א ]סוף עמוד א[(.

And see there, in the explanation on the verse “Go out and see,” at its end, that Netzach and Hod

are the level of the letters of the Torah, etc. And on the matter of “My pleasing fragrance,” in

Parshas Pekudei (end of 239a).

The explanation on “Go out and see” (Song of Songs 3:11) is cited for Netzach and Hod as the letters of the

Torah, which links them to “es korbani,” the letters from alef to tav. The Zohar in Pekudei is cited on “My

pleasing fragrance.”

112 בפ׳ לך לך )דפ״ט ע״ב. וע״ש דפ״ח א׳ 110 בפ׳ שמות )ד״כ ע״ב( ומענין במועדו113, ומענין להקריב לי111,

ובפ׳ שמות דכ״א ובפ׳ פנחס דרכ״ד א׳ דרכ״ו ע״א דר״מ ע״א(.

And on the matter of “to offer to Me,” in Parshas Shemos (page 20b); and on the matter of “in its

appointed time,” in Parshas Lech Lecha (page 89b; and see there, page 88a, and in Parshas

Shemos, page 21, and in Parshas Pinchas, page 224a, page 226a and page 240a).

Zohar passages are listed for the remaining phrases of the verse: in Shemos on “to offer to Me,” and in Lech

Lecha, Shemos and Pinchas on “in its appointed time.”

ועיין במדרש ויקרא רבה פ׳ ב׳ ובמדרש שוחר טוב פי״ט מענין תשמרו להקריב לי כו׳ ועיין מה שכתוב

מענין זה על פ׳ וארשתיך לי114 כו׳.

And see the Midrash Vayikra Rabbah, section 2, and the Midrash Shocher Tov, chapter 19, on the

matter of “you shall take care to offer to Me,” etc. And see what is written on this matter on the

verse “And I will betroth you to Me,” etc.

The Midrash (Vayikra Rabbah 2:2) teaches that wherever G-d says li, “to Me,” as in “you shall take care to of‐

fer to Me,” the thing never moves, in this world or the next; the Midrash Shocher Tov is also cited. The same

teaching is developed in the explanation on “And I will betroth you to Me.”
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S E C T I O N  5  ·  ¶ 1 7

Summary of the verse

ועיין זהר חלק א׳ פרשה ויחי )דרמ״ה סע״ב ]סוף עמוד ב[( ומה שכתוב מזה בביאור על פ׳ יונתי ובפסוק שיר
116 ,117 השירים115 כו׳:

And see the Zohar, Part I, Parshas Vayechi (end of 245b), and what is written about this in the ex‐

planation on the verse “My dove,” and on the verse “The Song of Songs,” etc.

The list ends with a Zohar passage in Vayechi and the explanations on “My dove” and on “The Song of

Songs.”

118 צו לשון צוותא שיהיה נמשך בחינת משה להיות בצוותא קיצור מפי׳ הפסוק צו את בנ״י ]בני ישראל[.
119 חדא עם בנ״י ]בני ישראל[ )ועמ״ש סד״ה ואתה תצוה(

A summary of the explanation of the verse “Command the children of Israel”: tzav (command) is

an expression of tzavsa (togetherness), that the level of Moshe be drawn down to be together as one

with the children of Israel. (And see what is written at the end of the discourse beginning “And you

shall command.”)

The maamar now sums up its reading of the verse. Tzav, “command,” is read as tzavsa, “togetherness”: the

level of Moshe, bittul, is drawn down to be joined as one with every Jew, a point the discourse “And you shall

command” develops.

ועי״ז ואמרת אליהם שעי״ז יומשך להם כח הדבור להיות יחוד וביטול דבור האדם בדבר ה׳ )ועמ״ש
121 בד״ה ראשי המטות גבי לאמר זה הדבר120 ומ״ש סד״ה משה ידבר(

And through this, “and say to them”: for through this the power of speech will be drawn down to

them, so that there be a union and self-nullification (bittul) of man’s speech in the word of G-d.

(And see what is written in the discourse beginning “The heads of the tribes,” on “saying: This is

the thing,” and what is written at the end of the discourse beginning “Moshe would speak.”)

Through this joining comes “and say to them”: the power of speech is drawn down to them, so that their own

speech unites with G-d’s word and is nullified in it. Two further maamarim are cited, on “saying: This is the

thing” and on “Moshe would speak.”

17
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וזהו את קרבני את הן בחינת אותיות מא׳ עד תיו הן הן קרבני קרובים אלי ומקרבין אותי וכמ״ש ודברי
אשר שמתי בפיך122 הקב״ה קורא ושונה כנגדו123

And this is “es korbani”: es, they are the level of the letters from alef to tav; they themselves are

“korbani,” close to Me, and they bring Me close, as it is written, “And My words that I have put in

your mouth”: the Holy One, blessed be He, reads and studies opposite him.

That speech is the meaning of “es korbani”: es, alef-tav, is all the letters, and the letters themselves become

“close” to G-d and bring Him close. When a person studies, G-d’s words are in his mouth, and “the Holy

One, blessed be He, reads and studies opposite him.”

)עמ״ש סד״ה ואתה תצוה הנ״ל גבי מאת בנ״י ]בני ישראל[ ועמ״ש בד״ה ואתחנן גבי בעת ההיא124 ובד״ה

וידעת היום125 גבי ואהבת את(. ועי״ז יהי׳ ]יהיה[ ג״כ לחמי לאשי.

(See what is written at the end of the discourse beginning “And you shall command,” mentioned

above, on “from the children of Israel”; and see what is written in the discourse beginning “And I

besought,” on “at that time,” and in the discourse beginning “And you shall know this day,” on

“And you shall love.”) And through this there will also be “My bread for My fire-offerings.”

The parenthesis lists maamarim that develop these points. Then comes the next phrase of the verse: through

this union of speech there will also be “My bread for My fire-offerings.”

אשי אש יו״ד שהוא בחי׳ אש שיורד מלמעלה מבחי׳ סוכ״ע להעלות יסוד האש שבנפשו הבהמית בחינת

אשה אש ה׳

Ishai is esh yud (the fire of the yud), which is the level of the fire that descends from above, from

the level of the light that encompasses all worlds (sovev kol almin), to raise up the element of fire in

his animal soul, the level of ishah, esh hei (the fire of the hei).

Ishai is esh yud, the fire of the yud, a fire that descends from above, from the light that encompasses all

worlds. It comes to lift up the element of fire in the person’s animal soul, which is ishah, esh hei, the fire of

the hei that rises from below.
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)ועמ״ש בד״ה והיה לכם לציצית126 וסד״ה כי תצא גבי ונתנו127 ה׳ וע״ש בד״ה ע״כ יאמרו המושלים128

בענין שלהבת129 י״ה ומ״ש בד״ה אתם נצבים130 בענין כי ה׳ אלקיך אש אוכלה הוא131 ומ״ש סד״ה כי
133 ביום הזה יכפר132 בענין בנקרת הצור(

(And see what is written in the discourse beginning “And it shall be tzitzis for you,” and at the end

of the discourse beginning “When you go out,” on “and Havayah will deliver him”; and see there,

in the discourse beginning “Therefore the speakers of parables say,” on the matter of “the flame of

Yah”; and what is written in the discourse beginning “You are standing,” on the matter of “For

Havayah your G-d is a consuming fire”; and what is written at the end of the discourse beginning

“For on this day He shall atone,” on the matter of “in the cleft of the rock.”)

This parenthesis lists maamarim that discuss the two fires, such as the higher fire of “the flame of Yah” (Song

of Songs 8:6) and “Havayah your G-d is a consuming fire” (Deuteronomy 4:24), along with related themes

like “the cleft of the rock.”

שהמשכה זו דבחי׳ אש יוד הוא ע״י לחמי ישראל מפרנסין )כי הלחם נהפך לדם בחי׳ חום ויסוד האש

והיינו הקרבנות שנק׳ לחמי וע׳ במא״א ]במאורי אור[ אות למ״ד סכ״א כמה בחי׳ שנק׳ לחם ולחם משנה.

For this drawing-down of the level of the fire of the yud is through “My bread”: “Israel provide sus‐

tenance.” (For bread is transformed into blood, the level of warmth and of the element of fire; and

this is the offerings, which are called “My bread.” And see in Me’orei Or, the letter lamed, section

21, several levels that are called “bread” and “double bread” (lechem mishneh).

The higher fire is drawn down through “My bread,” Israel’s “sustaining” of G-d. The parenthesis explains

that bread turns into blood, which is warmth and the element of fire, so the offerings, which feed the fire, are

called “My bread”; the lexicon Me’orei Or lists several levels that are called “bread.”

ויש לפרש דבחי׳ אשה אש ה׳ נק׳ לחמי לאשי לבחי׳ אש יוד ע״ד מ״ש כי אם הלחם אשר הוא אוכל(

)וישב ל״ט ו׳( וכן קראן לו ויאכל לחם134 בפ׳ שמות ב׳ כ׳ ]כתב[.

And it can be explained that the level of ishah, the fire of the hei, is called “My bread” for “My fire-

offerings,” for the level of the fire of the yud, in the manner of what is written, “except the bread

which he ate”) (Vayeshev 39:6); and likewise, “Call him, that he may eat bread,” in Parshas

Shemos, 2:20.

Another reading: the lower fire, ishah, is itself called “bread” for the higher fire. So Potiphar left everything

to Yosef “except the bread which he ate” (Genesis 39:6), and Yisro said, “Call him, that he may eat bread”

(Exodus 2:20): in both verses “bread” stands for a wife.
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ור״ל ]ורוצה לומר[ כי הוא יחוד משפיע ומקבל ע״ד ביום חתונתו135 זו136 מתן תורה כי יוד הוא בחי׳

137 וה׳ בחי׳ מקבל כענין בה׳ נברא העוה״ז וזהו ג״כ ענין ריח
משפיע כענין ביוד נברא העוה״ב ]העולם הבא[

ניחוחי.

That is to say, it is a union of giver and receiver, in the manner of “‘on the day of his wedding’: this

is the Giving of the Torah.” For the yud is the level of the giver, as in “with the yud the World to

Come was created,” and the hei is the level of the receiver, as in “with the hei this world was

created.” And this is also the matter of “My pleasing fragrance.”

That is, ishah and ishai are a union of receiver and giver, like a marriage, as the Mishnah reads “the day of

his wedding” as the Giving of the Torah. The yud is the giver (“with the yud the World to Come was created”)

and the hei the receiver (“with the hei this world was created”), and “My pleasing fragrance” also expresses

this union.

)או י״ל ]יש לומר[ שלהיות את קרבני שיהי׳ ]שיהיה[ האותיות קרובים אלי זהו ע״י לחמי לאשי. כי ע״י

האתעדל״ת ]האתערותא דלתתא[ נמשך בתורה בחי׳ גבוה יותר וענין ריח ניחוחי המשכת קול דממה דקה

שלמעלה מבחי׳ אש יוד(

(Or it can be said that for there to be “es korbani,” that the letters be close to Me, is through “My

bread for My fire-offerings”; for through the arousal from below (isarusa dilesata) a higher level is

drawn down into the Torah; and the matter of “My pleasing fragrance” is the drawing-down of the

still, small voice, which is above the level of the fire of the yud.)

An alternative reading: the letters become “close” (es korbani) through “My bread for My fire-offerings,” be‐

cause the arousal from below draws a higher level into the Torah. On this reading, “My pleasing fragrance”

is the still, small voice, which is above even the fire of the yud.

ואח״כ צ״ל תשמרו שמור זו משנה138 שיהי׳ ]שיהיה[ נשמר בלב האדם בחי׳ לאשי אש יוד )שלא יהי׳ ]יהיה[

בחינת פולטת(. וכ״ז ]וכל זה[ בחי׳ דבור שהוא תלמוד תורה שע״ז נאמר את קרבני ותשמרו.

And afterwards there must be “you shall take care (tishmeru)”: “‘Guard’: this is Mishnah,” so that

the level of “My fire-offerings,” the fire of the yud, be guarded in a person’s heart (so that it not be

at the level of “one who expels”). And all this is the level of speech, which is the study of Torah, of

which it is said, “es korbani” and “you shall take care.”

Next comes “you shall take care” (tishmeru), read as Mishnah, the Oral Torah: it guards the fire of the yud in

a person’s heart, so that what he received is not expelled and lost again. All of this, “es korbani” and “you

shall take care,” is the level of speech, that is, Torah study.
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ובחי׳ מחשבה זו תפלה עז״נ ]על זה נאמר[ להקריב לי המשכת אור אין סוף שבחכמה בחי׳ שבת קדש

במועדו יו״ט ]יום טוב[ ג׳ מועדים

And the level of thought, which is prayer, of this it is said, “to offer to Me”: the drawing-down of the

Infinite Light (Or Ein Sof) that is in Chochmah (wisdom), the level of Shabbos Kodesh (holy). “In its

appointed time”: Yom Tov, the three festivals,

Prayer is the level of thought, and of it the verse says “to offer to Me”: drawing down the Infinite Light that is

in Chochmah, which is the holiness of Shabbos. “In its appointed time” refers to Yom Tov, the three pilgrim‐

age festivals.

139 שהם מקראי קדש וממשיכים בחי׳ קדש בתפלת ימי החול )ע״ד חולין שנעשו על טהרת הקדש(.

which are “holy convocations” and draw the level of holiness into the prayer of the weekdays (in

the manner of ordinary food prepared in the purity of holy things).

The festivals are “holy convocations,” and they draw holiness into the weekday prayers. The Sages’ phrase

“ordinary food prepared in the purity of holy things” (Chagigah 19b) is the model: the ordinary is treated

with the purity of the holy.

ונ׳ דאת קרבני זהו יחוד זו״ן ]זעיר אנפין ונוקבא[ אכן להקריב לי במועדו140 זהו יחוד או״א ]אבא ואימא[ והוא

141 יחוד ו״ה. משכן העדות יחוד י״ה. ונק׳ בחי׳ זו לי. ,142 כענין מ״ש ע״פ אלה פקודי המשכן

And it seems that “es korbani” is the union of Z’eir Anpin and Nukva, whereas “to offer to Me in its

appointed time” is the union of Abba and Imma (Chochmah and Binah); and it is like what is writ‐

ten on the verse “These are the accounts of the Tabernacle”: the union of vav and hei; “the

Tabernacle of the Testimony”: the union of yud and hei. And this level is called li (to Me),

A further distinction: “es korbani” is the union of Z’eir Anpin and Nukva, while “to offer to Me in its appoint‐

ed time” is the higher union of Abba and Imma. The maamar on “These are the accounts of the Tabernacle”

draws the same line: “the Tabernacle” is the union of the lower letters of the Name, vav and hei, and “the

Tabernacle of the Testimony” that of the higher letters, yud and hei; this higher level is called li, “to Me.”

143 ע״פ ממעמקים
כי יחוד או״א ]אבא ואימא[ שרשו מעתיק וא״ס וע׳ זח״ב ]זהר חלק ב׳[ )בשלח ס״ג ב׳(

147 ,148 146 ע״פ ויקחו לי תרומה.
144 ובפ׳ תרומה )קל״ד ב׳( ,145 קראתיך.

for the union of Abba and Imma is rooted in Atik and in the Infinite One (Ein Sof). And see the

Zohar, Part II (Beshalach, 63b), on the verse “From the depths I called You,” and in Parshas

Terumah (134b), on the verse “That they take for Me an offering.”

It is called li because the union of Abba and Imma is rooted in Atik and in the Infinite One itself. The Zohar is

cited on “From the depths I called You” (Psalms 130:1) and on “That they take for Me (li) an offering” (Exo‐

dus 25:2).
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ואע״ג ]ואף על גב[ שהקרבן עיקרו המשכת מ״ד ]מיין דוכרין[ מז״א כמ״ש באגה״ק ]באגרת הקודש[ סי׳ כ״ח מ״מ

הרי כתיב וישע ה׳ אל הבל149 המשכת ש״ע ]ש״ע )370([ נהורין וע׳ בהרמ״ז ]בהרב משה זכות[ ר״פ צו קה״ק

]קדש הקדשים[ תלת רישין כו׳.

And although the offering is essentially the drawing-down of mayin duchrin (masculine waters)

from Z’eir Anpin, as is written in Iggeres HaKodesh, section 28, nevertheless it is written, “And

Havayah turned (vayisha) to Hevel”: the drawing-down of the shin-ayin (370) lights. And see the

Ramaz at the beginning of Parshas Tzav: “the Holy of Holies, three heads,” etc.

An objection: Iggeres HaKodesh (section 28) says that the offering essentially draws down “masculine wa‐

ters” from Z’eir Anpin, a lower level. Yet the verse says “And Havayah turned (vayisha) to Hevel” (Genesis

4:4), and vayisha alludes to the drawing-down of the 370 (shin-ayin) lights; the Ramaz on Parshas Tzav, on

“the Holy of Holies, three heads,” is cited as well.

150 בגמרא פ״ד דתענית )כ״ו א׳( פ״ט דפסחים צ״ו ,151 ,152 ,153 ,154 ועיין מענין צו את כו׳ תשמרו להקריב155,

א׳.

And see on the matter of “Command,” etc., “you shall take care to offer,” in the Gemara, the fourth

chapter of Taanis (26a), [and] the ninth chapter of Pesachim, 96a.

The paragraph ends with a list of Talmudic and Midrashic passages on the verse. The Talmud in Taanis (26a)

derives the ma’amados, the delegations that stood by the daily offering, from “Command the children of

Israel… My offering, My bread,” and Pesachim (96a) learns from “you shall take care to offer” that the daily

lamb must be inspected for four days before it is slaughtered.

156 תולדות )ס״פ ס״ה(. פ׳ צו )ספ״ז( אמור )ס״פ כ״ז(. וברבות בראשית )ס״פ ט״ז( גבי לעבדה ולשמרה.

במדבר )פרשה ז׳(. נשא פי״ב )רמ״ו ג׳(.

And in the Rabbos: Bereishis (end of section 16), on “to work it and to guard it”; Toldos (end of sec‐

tion 65); Parshas Tzav (end of section 7); Emor (end of section 27); Bamidbar (section 7); Nasso,

section 12 (246c);

In Bereishis Rabbah (end of section 16), “to work it and to guard it” is read as the offerings: “you shall take

care to offer to Me in its appointed time.” Further passages are listed in Bereishis Rabbah (Toldos), Vayikra

Rabbah (Tzav and Emor) and Bamidbar Rabbah (sections 7 and 12).
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157 ר״פ פינחס וס״פ. שה״ש ]שיר השירים[ רבה )י״א ג׳( ס״פ ,158 ס״פ בהעלותך )רס״ה א׳( ע״פ אספה לי.
159 ,160 צווארך בחרוזים.

the end of Parshas Behaalos’cha (265a), on the verse “Gather for Me”; the beginning of Parshas

Pinchas, and its end; Shir HaShirim Rabbah (11c), at the end of the passage “Your neck with strings

of beads”;

More passages follow: the end of Behaalos’cha in Bamidbar Rabbah, on “Gather for Me” (Numbers 11:16);

the beginning and end of Pinchas; and Shir HaShirim Rabbah on “Your neck with strings of beads,” where

G-d tells Moshe, “Before you command Me about My children, command My children about Me,” as it says,

“Command the children of Israel.”

161 שה״ש ]שיר השירים[ רבה )ל״ה ב׳( ס״פ ,162 בפתיחתא דאיכה )נ״א א׳( סד״ה והמה כאדם עברו ברית.
163 ,164 ,165 ראשך עליך ככרמל:

in the Pesichta of Eichah (51a), at the end of the passage beginning “But they, like Adam, trans‐

gressed the covenant”; Shir HaShirim Rabbah (35b), at the end of the passage “Your head upon you

is like Carmel.”

Last come the Pesichta of Eichah, on “But they, like Adam, transgressed the covenant” (Hosea 6:7), where

G-d recalls placing Adam in Gan Eden and commanding him, and Shir HaShirim Rabbah on “Your head

upon you is like Carmel,” which ends with G-d telling Moshe to decree upon Israel, “Command the children

of Israel.”
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I N  O N E ’ S  A V O D A H

A person makes Gan Eden by his own service: by contracting himself and setting aside his will, he arouses

the divine contractions that let G-dliness be revealed. His enthusiasm in serving G-d is the fire from below

that calls down the fire from above, and it must lead him beyond enthusiasm to bittul, the still, small voice.

Torah study, and the Oral Torah in particular, guards that fire in his heart so that it is not lost, and prayer,

Shabbos and the festivals draw holiness into the weekdays. Only in this world can a person change and turn

from evil to good.

Q U E S T I O N S  F O R  D I S C U S S I O N

1. Why is the World to Come, which is the souls’ delight, built on the attribute of strict judgment, while this

world is built on kindness?

2. How does the analogy of thought and speech explain the relation of the encompassing and inner lights,

and of Mah and Ban?

3. Why can a person change his “taste” only in this world and not in the World to Come?

4. What is the difference between the fire of the hei and the fire of the yud, and why must fire come before the

still, small voice?

5. How does “Command the children of Israel” become, in this maamar, a description of Moshe’s bittul

reaching every Jew?
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S O U R C E S  A N D  R E F E R E N C E S

Notes

P A R A G R A P H  1

P A R A G R A P H  2

ביאור ע״פ את קרבני

The note says this maamar also appears in the Siddur,

where the version printed is the transcript of the Mitteler

Rebbe.

K E H O T ’ S  N O T E

בסידור לד, א — הנחת כ״ק אדמו״ר האמצעי. ובסה״מ תקס״ה-ב ע׳ תשמח
נדפס ביאור שני לד״ה זה. חלק מכאן נעתק בסה״מ תרל״ג-א ע׳ קיח.

1

את קרבני לחמי
The verse commanding the daily offering: “My offering,

My bread for My fire-offerings, My pleasing fragrance.”

The whole maamar is an explanation of its phrases.

Numbers 28:2במדבר כ״ח:ב׳

י יחֹחִ יחַ נִ י רֵ שַּׁ אִ י לְ מִ חְ י לַ נִ בָּ רְ ת־קׇ ם אֶ הֶ לֵ תָּ אֲ רְ אָמַ ל וְ אֵ רָ נֵי יִשְׂ ת־בְּ ו אֶ צַ
מוֹעֲדוֹ: י בְּ יב לִ רִ קְ הַ רוּ לְ מְ שְׁ תִּ

Command the children of Israel, and say unto them: My

food which is presented unto Me for offerings made by fire,

of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

2

הנה כתיב לעבדה ולשמרה

According to the note, the transcript of this maamar from

the Siddur is brought there, in the discussion of the root of

the mitzvah of prayer.

K E H O T ’ S  N O T E

בשרש מצות התפלה פרק מה מביא ההנחה מהסידור.

3

G-d placed Adam in Gan Eden “to work it and to guard it.”

The Alter Rebbe reads this as man making Gan Eden

through his service.

Genesis 2:15בראשית ב׳:ט״ו

הּ: רָ מְ שׇׁ הּ וּלְ דָ בְ עׇ ן לְ דֶ גַן־עֵ הוּ בְ חֵ יַּנִּ ם וַ אָדָ ת־הָ ים אֶ לֹקִ  ח ה׳ אֱ יִּקַּ וַ
And the L-RD G-d took the man, and put him into the gar‐

den of Eden to dress it and to keep it.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

4

שהאדם הוא העושה

There this line is given in the name of the Or HaChaim on

“and He placed him in Gan Eden to work it and to guard

it”: man is the one who makes Gan Eden and draws down

the revelation of His G-dliness.

K E H O T ’ S  N O T E

בסה״מ תרל״ג שם כתב זה בשם ”וע׳ באוה״ח ע״פ ויניחיהו בג״ע לעבדה
ולשמרה, והיינו שהאדם הוא העושה וממשיך גילוי אלקותו” ע״ש.

5

לעבדה ולשמרה שהאדם הוא העושה

The Or HaChaim explains that Gan Eden needs a spiritual

working and guarding: Torah study and the positive

mitzvos are its working and sowing, and keeping the pro‐

hibitions is its guarding. The Kehot note (through Sefer

HaMaamarim 5633) points to it for “man is the one who

makes Gan Eden.”

Or HaChaim on Genesis 2:16–17אור החיים על בראשית ב׳:ט״ז-י״ז

ל ן עַ וֵּ כַ גוֹ׳, יְ כָפַל מוֹת וְ כָפַל אָכֹל תֹּאכֵל וְ רוֹ לֵאמֹר וְ ם אָמְ עַ גוֹ׳. טַ ו ה׳ וְ צַ יְ וַ
, מוֹת – ךָ ה, תֹּאכֵל – בַּת זוּגְ וָּה: אָכוֹל – אַתָּ חַ וָה לְ צְ מִּ הוּ לֵאמֹר הַ וָּ צִּ וָּה, שֶׁ חַ
י צָאתִ עֹנֶשׁ. וּמָ נָהּ בָּ יֶשְׁ ה וְ רָ הָ נָהּ בָּאַזְ עֲבֹר. יֶשְׁ ם תַּ יא אִ מוּת – גַּם הִ ה, תָּ אַתָּ
י בִּ ר רַ שׁוֹנָם: אָמַ זֶה לְ כָה )שמות רבה פרק כח( וְ רָ בְ רוֹנָם לִ כְ רוּ זִ אָמְ שֶׁ
י תִּ מְ דַּ קְ הִ מוֹ שֶׁ ים כְּ נָשִׁ אֲ ים לָ דִּ ם נַקְ רוּךְ הוּא: אִ דוֹשׁ בָּ קָּ ר הַ יפָא, אָמַ לִ חְ תַּ

ד כָּאן. כוּ׳ עַ לָה״ וְ קְ לְ קִ ה וְ דָ מְ עָ וָּה וְ וֵּית חַ טַ צְ ךְ נִ ר כָּ אַחַ אשׁוֹן, וְ רִ ם הָ אָדָ לְ
י … יתִ וִּ ר ״צִ לֹא אָמַ ית״ וְ וֵּ טַ צְ ר ״נִ ק לוֹמַ דֵּ קְ דִּ

The L-rd G'd commanded Adam. The .ויצו השם אלוקים על האדם

Torah added the word לאמור, to say, and repeated the word

for "to eat," by saying אכול תאכל. The Torah also repeated

that violating the command would result in death by saying:

i.e. מות תמות, instead of merely תמות. The reason is 1) that

Adam should command Eve not to eat from the tree of

knowledge either; b) that the penalty would apply to her just

as much as to Adam himself (who had heard the command‐

ment from G'd …

Vocalized Edition (Public Domain) · Or Hachayim, trans. Eliyahu Munk (CC-
BY)

6

ביו״ד נברא העוה״ב

The Talmud says the two worlds were created with the two

letters of the Name Kah: this world with the hei and the

World to Come with the yud. The Alter Rebbe reads the

yud, a mere point, as the contraction of the Infinite Light.

Menachot 29b:13–14מנחות כ״ט ב:י״ג-י״ד

מפני מה נברא העולם הבא ביו״ד מפני שצדיקים שבו מועטים ומפני

מה כפוף ראשו מפני שצדיקים שבו כפוף ראשיהם מפני מעשיהן שאינן
דומין זה לזה אמר רב יוסף הני תרתי מילי אמר רב בספרים ותניא
תיובתיה חדא הא דאמר רב ס״ת שיש בו שתי טעיות בכל דף ודף יתקן

שלש יגנז
Wikisource Talmud Bavli (CC-BY-SA)

K E H O T ’ S  N O T E

מנחות כט, ב.

7

אלא שנהנין מזיוו
In the World to Come there is no eating or drinking, “but

the righteous sit with their crowns on their heads and en‐

8
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P A R A G R A P H  3

joy the radiance of the Shechinah.” Here it shows that

souls enjoy a radiance, not the Infinite itself.

Berakhot 17aברכות י״ז א

ישת חשך סתרו

“He made darkness His hiding place.” It is cited for the

concealment that the Infinite Light’s own brightness cre‐

ates, which only a contraction makes graspable.

Psalms 18:12תהילים י״ח:י״ב

ים: קִ חָ י שְׁ בֵ יִם עָ כַת־מַ שְׁ כָּתוֹ חֶ יו סֻ יבוֹתָ בִ רוֹ סְ תְ ךְ סִ ת־חֹשֶׁ יָשֶׁ
He made darkness His hiding-place, His pavilion round

about Him; darkness of waters, thick clouds of the skies.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

תהלים יח, יב.

9

בד״ה שחורה אני

That maamar explains “I am black, yet comely” by the

teaching that the Torah was given as black fire on white

fire, and applies the same image to “with the yud the

World to Come was created.” It describes the World to

Come, the upper Gan Eden, as the souls’ wondrous,

boundless delight in grasping G-dliness.

Song of Songs 4:2שיר השירים ד׳:ב׳

ין לָה אֵ כֻּ שַׁ ימוֹת וְ אִ תְ לָּם מַ כֻּ צָה שֶׁ חְ רַ ן־הָ לוּ מִ עָ צוּבוֹת שֶׁ קְּ ר הַ דֶ עֵ ךְ כְּ נַּיִ שִׁ
ם: הֶ בָּ

Thy teeth are like a flock of ewes all shaped alike, Which are

come up from the washing; Whereof all are paired, and

none faileth among them.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

לקמן שה״ש ד, ב ואילך.

10

שחורה אני ונאוה

“I am black, yet comely”: the opening words of the maa‐

mar on Shir HaShirim to which the text refers for the im‐

age of black fire on white fire.

Song of Songs 1:5שיר השירים א׳:ה׳

לֹמֹה:  יעוֹת שְׁ ירִ ר כִּ דָ י קֵ הֳלֵ אׇ ם כְּ לָ͏ִ נוֹת יְרוּשָׁ נָאוָה בְּ י וְ נִ ה אֲ חוֹרָ שְׁ

’I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

11

עוה״ב נבנה על מדת הדין הקשה כמבואר בספרים

the passage shares nothing with the note

K E H O T ’ S  N O T E

ראה רמב״ן בהקדמה לפי׳ איוב מובא באגה״ת פי״ב.

12

עולם חסד יבנה

“The world is built with kindness.” The Alter Rebbe uses it

for this world, as against the World to Come, which is built

on judgment.

Psalms 89:3תהילים פ״ט:ג׳

ם: הֶ ךָ בָ מוּנָתְ ן אֱ כִ יִם תָּ מַ נֶה שָׁ בָּ ד יִ סֶ י עוֹלָם חֶ תִּ רְ י־אָמַ כִּ

For I have said: 'For ever is mercy built; In the very heavens

Thou dost establish Thy faithfulness.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

תהלים פט, ג.

13

יסורי עוה״ז נק׳ יסורים של אהבה
The Talmud calls certain sufferings “sufferings of love”

and argues that sufferings, which scour a person’s whole

body, free him all the more. The Kehot note adds

Sanhedrin 39a, where G-d afflicts Yechezkel in order to

cleanse the sins of Israel.

Berakhot 5aברכות ה׳ א
K E H O T ’ S  N O T E

ראה ברכות ה, א.

14

יסורים ממרקין

Kehot’s note points to Sanhedrin 39a for these words.

Sanhedrin 39aסנהדרין ל״ט א
K E H O T ’ S  N O T E

שם. סנהדרין לט, א.

15

ויסורי עוה״ז איבוד ממון

The Talmud asks what is the least that counts as suffering,

and answers with small mishaps, down to reaching into

one’s purse for three coins and drawing out only two. The

Alter Rebbe mentions such losses as the sufferings of this

world.

Arakhin 16bערכין ט״ז ב
K E H O T ’ S  N O T E

ראה ערכין טז, ב.

16

יסורי גיהנם שהאש א׳ מששים

Among things that are one-sixtieth of something greater,

the Talmud lists “fire, one-sixtieth of Gehinnom.” It shows

how light this world’s sufferings are by comparison.

Berakhot 57b:13ברכות נ״ז ב:י״ג

בַשׁ, שׁ, דְּ ן: אֵ לּוּ הֵ ים, אֵ שִּׁ שִּׁ ד מִ חָ ה אֶ שָּׁ ן: חֲמִ ימָ ה סִ רָ עֲשָׂ ה וַ שָּׁ שִׁ ה וְ שָּׁ חֲמִ
ד חָ בַשׁ — אֶ נָּם. דְּ יהִ גֵ ים לְ שִּׁ שִּׁ ד מִ חָ שׁ — אֶ ינָה, וַחֲלוֹם. אֵ שֵׁ בָּת, וְ שַׁ וְ
ים שִּׁ שִּׁ ד מִ חָ ינָה — אֶ בָּא. שֵׁ ים לָעוֹלָם הַ שִּׁ שִּׁ ד מִ חָ בָּת — אֶ ן. שַׁ ים לַמָּ שִּׁ שִּׁ מִ

בוּאָה. נְּ ים לַ שִּׁ שִּׁ ד מִ חָ ה. חֲלוֹם — אֶ יתָ לַמִּ
(Five and six and ten — mnemonic.) Five things are a sixti‐

eth part of something else : fire, honey, the Sabbath, sleep

and a dream. Fire is a sixtieth part of Gehinnom; honey a

sixtieth of manna ; the Sabbath a sixtieth of the world to

come ; sleep a sixtieth of death ; a dream the sixtieth of

prophecy.

William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

K E H O T ’ S  N O T E

ברכות נז, ב.

17
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P A R A G R A P H  4 P A R A G R A P H  5

בפ׳ שלח ע״פ אני

That maamar, on “I am Havayah your G-d,” explains that

an arousal from below draws down from above the word

in two readings: with the right-hand shin it is sha’ar, a שער

gate (“This is the gate to Havayah”), and with the left it is

se’ar, hair (“the hair of His head like pure wool”).

K E H O T ’ S  N O T E

לעיל מז, א.

18

בביאור ע״פ ולא אבה ה׳

There the revelation of Chochmah is explained as tz‐

imtzum and judgment: the thirty-two mentions of Elokim

in the account of creation are the thirty-two paths of

wisdom.

K E H O T ’ S  N O T E

לקמן פ׳ תצא לט, ג.

19

בטל רצונך

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

אבות ב, ד.

20

בטל רצונך

“Nullify your will before His will, so that He will nullify the

will of others before your will.” Here this self-nullification

is the arousal from below for the divine contraction.

Pirkei Avot 2:4משנה אבות ב׳:ד׳

ל טֵּ צוֹנוֹ. בַּ רְ ךָ כִ צוֹנְ ה רְ יַּעֲשֶׂ י שֶׁ דֵ , כְּ ךָ צוֹנְ רְ צוֹנוֹ כִ ה רְ ר, עֲשֵׂ יָה אוֹמֵ הוּא הָ
ר, לֵּל אוֹמֵ . הִ צוֹנֶךָ נֵי רְ פְּ ים מִ רִ חֵ צוֹן אֲ ל רְ טֵּ בַ יְּ י שֶׁ דֵ צוֹנוֹ, כְּ נֵי רְ פְּ ךָ מִ צוֹנְ רְ

ת ין אֶ דִ אַל תָּ , וְ ךָ ד יוֹם מוֹתְ ךָ עַ מְ צְ עַ ין בְּ מִ אֲ אַל תַּ בּוּר, וְ צִּ ן הַ רֹשׁ מִ פְ אַל תִּ
סּוֹפוֹ , שֶׁ מֹעַ שְׁ ר לִ שָׁ פְ י אֶ אִ בָר שֶׁ ר דָּ אַל תֹּאמַ קוֹמוֹ, וְ מְ יעַ לִ גִּ תַּ ד שֶׁ ךָ עַ רְ חֲבֵ

נֶה: פָּ א לֹא תִ מָּ נֶה, שֶׁ שְׁ נֶה אֶ פָּ אִ שֶׁ כְ ר לִ אַל תֹּאמַ ע. וְ מַ שָּׁ הִ לְ
He used to say: do His will as though it were your will, so that

He will do your will as though it were His. Set aside your will

in the face of His will, so that he may set aside the will of oth‐

ers for the sake of your will. Hillel said: do not separate

yourself from the community, Do not trust in yourself until

the day of your death, Do not judge your fellow man until

you have reached his place. Do not say something that can‐

not be …

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

21

“But Havayah your G-d was not willing to listen to Bilam,

and Havayah your G-d turned the curse into a blessing for

you.” The verse is the opening of the maamar in Ki Teitzei

to which the text refers.

Deuteronomy 23:6דברים כ״ג:ו׳

לָה לָ קְּ ת־הַ ךָ אֶ יךָ לְּ לֹקֶ  יַּהֲפֹךְ ה׳ אֱ ם וַ עָ לְ ל־בִּ מֹעַ אֶ שְׁ יךָ לִ לֹקֶ  לֹא־אָבָה ה׳ אֱ וְ
: יךָ לֹקֶ  ךָ ה׳ אֱ בְ הֵ י אֲ כָה כִּ רָ בְ לִ

Nevertheless the L-RD thy G-d would not hearken unto

Balaam; but the L-RD thy G-d turned the curse into a bless‐

ing unto thee, because the L-RD thy G-d loved thee.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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עובד אלקים

“Then you shall again discern between the righteous and

the wicked, between one who serves G-d and one who does

not serve Him.” Tanya explains the phrase “one who

serves G-d.”

Malachi 3:18מלאכי ג׳:י״ח

דוֹ: ר לֹא עֲבָ ים לַאֲשֶׁ לֹקִ  ד אֱ ין עֹבֵ ע בֵּ שָׁ רָ יק לְ ין צַדִּ ם בֵּ יתֶ אִ ם וּרְ תֶּ בְ שַׁ וְ
Then shall ye again discern between the righteous and the

wicked, between him that serveth G-d and him that serveth

Him not.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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מלאכי ג, יח.

23

עובד אלקים

Tanya explains that “one who serves” is in the present

tense: he is in the midst of the struggle with the evil incli‐

nation, which is the work of the beinoni. The text refers

here for the meaning of serving G-d.

Tanya, Likkutei Amarim 15:1–2תניא, חלק ראשון; ליקוטי אמרים
ט״ו:א׳-ב׳

ד ין עוֹבֵ ע, בֵּ שָׁ רָ יק לְ ין צַדִּ ם בֵּ יתֶ אִ ם וּרְ תֶּ בְ שַׁ כָּתוּב: ״וְ ה שֶּׁ ן מַ זֶה יוּבַ וּבָ
יק״ הוּא, דִּ ״צַ ים״ לְ לֹקִ  ד אֱ ין ״עוֹבֵ שׁ בֵּ רֵ פְ הֶ הַ דוֹ״. שֶׁ ר לֹא עֲבָ ים לַאֲשֶׁ לֹקִ  אֱ

ם ה עִ מָ חָ לְ מִּ יא הַ הִ ה, שֶׁ עֲבוֹדָ צַע הָ מְ אֶ הוּא בְּ שׁוֹן הֹוֶה – שֶׁ ד״ הוּא לְ ״עוֹבֵ שֶׁ
י רֵ בְ אֵ לַבֵּשׁ בְּ לֹּא יִתְ נָּה״ שֶׁ טַ יר קְ ״עִ הָ שׁוֹ מֵ גָרְ יו וּלְ לָ גַּבֵּר עָ תְ הִ ע, לְ רָ ר הָ יֵּצֶ הַ
ינוּ – יְ הַ יד, וְ מִ ם בּוֹ תָּ חֵ לָּ הִ ל גָּדוֹל לְ מָ עָ ה וְ ת עֲבוֹדָ מֶ הוּא בֶּאֱ גּוּף, שֶׁ הַ

י. ינוֹנִ בֵּ הַ
Kehot Publication Society (CC-BY-NC)

24

מה רב טובך

“How great is Your goodness, which You have hidden away

for those who fear You.” The Alter Rebbe reads the “hiding

away” as the gevuros through which the delight of Gan

Eden is revealed.

Psalms 31:20תהילים ל״א:כ׳

ם: נֵי אָדָ ךְ נֶגֶד בְּ ים בָּ חֹסִ תָּ לַ לְ עַ יךָ פָּ אֶ ירֵ תָּ לִּ נְ פַ ר־צָ שֶׁ ךָ אֲ ב־טוּבְ ה רַ מָ

Oh how abundant is Thy goodness, which Thou hast laid up

for them that fear Thee; Which Thou hast wrought for them

that take their refuge in Thee, in the sight of the sons of

men!

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים לא, כ.
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מה רב טובך אשר צפנת ליראיך

Reishis Chochmah, which the text cites, quotes this verse

about the reward of Gan Eden and explains “how great is

26
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Your goodness” as the light created on the first day and

hidden away for the righteous.

Reshit Chokhmah, Gate of Love 6:89ראשית חכמה, שער האהבה
ו׳:פ״ט

וכן אמר גם כן )תהלים לא, כ( מה רב טובך אשר צפנת ליראיך פעלת
לחוסים בך, פירשו בזוהר פרשת בראשית )ז׳ ע״א( שפעלת לחוסים
נאמר על גן עדן, שבו הצדיקים עומדים בלבוש דומה לעולם הזה, עיין

שם. ואומרו מה רב טובך הוא סוד האור שברא הקדוש ברוך הוא ביום
ראשון, ובו נשתמש משה, וגנזו לצדיקים לעתיד לבא כדפירש רשב״י

ע״ה.
Hamesorah Publishers, Jerusalem 2005 (CC-BY-NC)

אם אין יראה אין חכמה
Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

אבות ג, יז.

27

אם אין יראה אין חכמה
“If there is no wisdom there is no awe; if there is no awe

there is no wisdom.” It links awe, which equals gevurah in

number, to wisdom.

Pirkei Avot 3:17משנה אבות ג׳:י״ז
ךְ רֶ ין דֶּ ם אֵ ץ. אִ רֶ ךְ אֶ רֶ ין דֶּ ה, אֵ ין תּוֹרָ ם אֵ ר, אִ יָה אוֹמֵ זַרְ ן עֲ זָר בֶּ עָ לְ י אֶ בִּ רַ
ם ה. אִ מָ כְ ין חָ אָה, אֵ ין יִרְ ם אֵ אָה. אִ ין יִרְ ה, אֵ מָ כְ ין חָ ם אֵ ה. אִ ין תּוֹרָ ץ, אֵ רֶ אֶ

ם ה. אִ ין תּוֹרָ ח, אֵ מַ ין קֶ ם אֵ ינָה. אִ ין בִּ ת, אֵ עַ ין דַּ ם אֵ ת. אִ עַ ין דַּ ינָה, אֵ ין בִּ אֵ
ה מַ יו, לְ עֲשָׂ מַּ בָּה מִ רֻ תוֹ מְ מָ כְ חָ ר, כָּל שֶׁ יָה אוֹמֵ ח. הוּא הָ מַ ין קֶ ה, אֵ ין תּוֹרָ אֵ
תּוֹ רְ עוֹקַ רוּחַ בָּאָה וְ הָ ין, וְ טִ עָ יו מֻ שָׁ רָ שָׁ ין וְ בִּ רֻ יו מְ נָפָ עֲ ן שֶׁ ילָ אִ ה, לְ הוּא דוֹמֶ
י ה כִּ אֶ לֹא יִרְ בָה וְ עֲרָ ר בָּ עָ רְ עַ יָה כְּ הָ ר )ירמיה יז( וְ מַ נֶּאֱ נָיו, שֶׁ ל פָּ תּוֹ עַ כְ הוֹפַ וְ

ץ … רֶ בָּר אֶ דְ מִּ ים בַּ רִ ן חֲרֵ כַ שָׁ יָבוֹא טוֹב וְ
Rabbi Elazar ben Azariah said: Where there is no Torah,

there is no right conduct; where there is no right conduct,

there is no Torah. Where there is no wisdom, there is no fear

of G-d; where there is no fear of G-d, there is no wisdom.

Where there is no understanding, there is no knowledge;

where there is no knowledge, there is no understanding.

Where there is no bread, there is no Torah; where there is no

Torah, there is no bread. He used to say: one whose wisdom

…

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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איזהו גבור הכובש

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

שם ד, א.

29

איזהו גבור הכובש

“Who is mighty? One who conquers his inclination.” Here

gevurah is self-restraint, the human counterpart of the di‐

vine contractions.

Pirkei Avot 4:1משנה אבות ד׳:א׳

ר )תהלים קיט( מַ נֶּאֱ ם, שֶׁ כָּל אָדָ ד מִ לּוֹמֵ כָם, הַ יזֶהוּ חָ ר, אֵ א אוֹמֵ ן זוֹמָ בֶּ
ת כּוֹבֵשׁ אֶ בּוֹר, הַ יזֶהוּ גִ י. אֵ ה לִּ יחָ יךָ שִׂ וֹתֶ דְ י עֵ י כִּ תִּ כַּלְ שְׂ י הִ דַ לַמְּ כָּל מְ מִ
לֹּכֵד  רוּחוֹ מִ ל בְּ בּוֹר וּמשֵׁ גִּ יִם מִ ךְ אַפַּ רֶ ר )משלי טז( טוֹב אֶ מַ נֶּאֱ רוֹ, שֶׁ צְ יִ

י יךָ כִּ יעַ כַּפֶּ ר )תהלים קכח( יְגִ מַ נֶּאֱ קוֹ, שֶׁ לְ חֶ חַ בְּ מֵ שָּׂ יר, הַ שִׁ יזֶהוּ עָ יר. אֵ עִ
בָּא. , לָעוֹלָם הַ ךְ טוֹב לָ זֶּה. וְ עוֹלָם הַ , בָּ יךָ רֶ . אַשְׁ ךְ טוֹב לָ יךָ וְ רֶ תֹאכֵל אַשְׁ
ד כַבֵּ י אֲ דַ כַבְּ י מְ ר )שמואל א ב( כִּ מַ נֶּאֱ יּוֹת, שֶׁ רִ בְּ ת הַ ד אֶ כַבֵּ מְ ד, הַ בָּ כֻ יזֶהוּ מְ אֵ

לּוּ: וּבֹזַי יֵקָ
Ben Zoma said: Who is wise? He who learns from every

man, as it is said: “From all who taught me have I gained un‐

derstanding” (Psalms 119:99). Who is mighty? He who sub‐

dues his [evil] inclination, as it is said: “He that is slow to

anger is better than the mighty; and he that rules his spirit

than he that takes a city” (Proverbs 16:32). Who is rich? He

who rejoices in his lot, as it is said: “You shall enjoy the fruit

of your labors, you shall be happy …

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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להודיע לבני האדם גבורותיו
“To make known to the sons of man His mighty acts, and

the glorious majesty of His kingdom.” The Alter Rebbe

reads “His gevuros” as the contractions through which the

radiance of the Shechinah is revealed.

Psalms 145:12תהילים קמ״ה:י״ב

כוּתוֹ: לְ ר מַ בוֹד הֲדַ יו וּכְ בוּרֹתָ ם גְּ אָדָ נֵי הָ בְ יעַ לִ הוֹדִ לְ
To make known to the sons of men His mighty acts, And the

glory of the majesty of His kingdom.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים קמה, יב.
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הן הם גבורותיו

The Men of the Great Assembly restored “the mighty” to

the prayer, explaining that G-d’s might is that He conquers

His inclination and is patient with the wicked. The Kehot

note points here for “these are His gevuros.”

Yoma 69b:15יומא ס״ט ב:ט״ו

רוֹ צְ ת יִ כּוֹבֵשׁ אֶ תוֹ: שֶׁ בוּרָ ת( גְּ בוּרַ יא )גְּ בָּה, זוֹ הִ רַ רוּ: אַדְּ אָמְ הוּ וְ ינְ אֲתוֹ אִ

אוֹ לֵא מוֹרָ מָ לְ אִ יו — שֶׁ אוֹתָ ן נוֹרְ לּוּ הֵ אֵ ים. וְ עִ שָׁ יִם לָרְ ךְ אַפַּ רֶ ן אֶ נּוֹתֵ — שֶׁ

אוּמּוֹת? ין הָ יֵּים בֵּ קַ תְ הִ ת יְכוֹלָה לְ ה אַחַ יאַךְ אוּמָּ רוּךְ הוּא הֵ דוֹשׁ בָּ קָּ ל הַ שֶׁ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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ראה יומא סט, ב. יל״ש רמז.

32

“And it shall be tzitzis for you, and you shall see it and re‐

member all the mitzvos of Havayah.” The words open the

maamar in Parshas Shelach to which the text refers.

Numbers 15:39במדבר ט״ו:ל״ט

ם ם אֹתָ יתֶ עֲשִׂ וֺת ה׳ וַ צְ ת־כׇּל־מִ ם אֶ תֶּ כַרְ ם אֹתוֹ וּזְ יתֶ אִ ת וּרְ יצִ צִ כֶם לְ יָה לָ הָ וְ
ם: יהֶ ים אַחֲרֵ זֹנִ ם  ר־אַתֶּ שֶׁ ינֵיכֶם אֲ י עֵ אַחֲרֵ כֶם וְ בְ בַ י לְ תוּרוּ אַחֲרֵ לֹא־תָ וְ

And it shall be unto you for a fringe, that ye may look upon

it, and remember all the commandments of the L-RD, and

do them; and that ye go not about after your own heart and

your own eyes, after which ye use to go astray;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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והי׳ על מצחו

The golden plate “shall be on Aharon’s forehead … always,

for favor (leratzon) for them before Havayah.” The Alter

Rebbe uses it to show that the forehead is the level of will

(ratzon).

Exodus 28:38שמות כ״ח:ל״ח

נֵי ישׁוּ בְּ דִּ ר יַקְ ים אֲשֶׁ שִׁ דָ קֳּ ן הַ וֺ ת־עֲ א אַהֲרֹן אֶ נָשָׂ צַח אַהֲרֹן וְ ל־מֵ יָה עַ הָ וְ
נֵי ה׳ פְ ם לִ הֶ צוֹן לָ רָ יד לְ מִ חוֹ תָּ צְ ל־מִ יָה עַ הָ ם וְ יהֶ שֵׁ דְ נֹת קׇ תְּ כׇל־מַ ל לְ אֵ רָ יִשְׂ

And it shall be upon Aaron’s forehead, and Aaron shall bear

the iniquity committed in the holy things, which the chil‐

dren of Israel shall hallow, even in all their holy gifts; and it

shall be always upon his forehead, that they may be accept‐

ed before the L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שמות כח, לח.
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ונק׳ בזהר רעוא דכל רעוין
Kehot’s marei makom for these words (its note is below).
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ח״ג קכט, א. )קלו, ב( ]כ[. רפח, ב. ועוד.

35

רעוא דכל רעוין
The first of the Zohar passages the Kehot note gives for the

phrase “the will of all wills,” which the Alter Rebbe con‐

nects with the forehead.

Zohar, Idra Rabba 6:25–7:37ספר הזהר, האדרא רבא ו׳:כ״ה-ז׳:ל״ז

36

רעוא דכל רעוין

Another Zohar passage the Kehot note gives for the phrase

“the will of all wills.”

Zohar, Idra Zuta 4:37–10:49ספר הזהר, האדרא זוטא ד׳:ל״ז-י׳:מ״ט

37

ועשית ציץ

“And you shall make a tzitz of pure gold”: the opening of

the Torah Ohr maamar to which the bracket refers.

Exodus 28:36שמות כ״ח:ל״ו

שׁ לַה׳ ם קֹדֶ י חֹתָ תּוּחֵ יו פִּ לָ תָּ עָ חְ תַּ הוֹר וּפִ ב טָ יץ זָהָ יתָ צִּ שִׂ עָ וְ

And thou shalt make a plate of pure gold, and engrave upon

it, like the engravings of a signet: HOLY TO THE L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בביאור ע״פ ועשית ציץ בסופו

There “And you shall make a tzitz,” in the masculine form,

is a radiance drawn from above, unlike tzitzis, in the femi‐

nine, which rises from below like prayer; and Moshe is the

one who makes the tzitz.

K E H O T ’ S  N O T E

תו״א פד, א.
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ובד״ה למנצח על השמינית

That maamar reads “For the conductor, on the eighth” as a

song about circumcision, given on the eighth day, and

asks why circumcision on the eighth day overrides

Shabbos.

K E H O T ’ S  N O T E

לקו״ת תזריע כ, ד ואילך.

40

ובביאור ע״פ מי מנה

That explanation speaks of the mixture of good and evil

within souls, which descend into this world to refine the

good from the evil.

K E H O T ’ S  N O T E

לעיל פ׳ בלק סט, א.
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מי מנה עפר יעקב
Bilam’s words, “Who has counted the dust of Yaakov,”

open the explanation in Parshas Balak to which the

bracket refers.

Numbers 23:10במדבר כ״ג:י׳

י הִ ים וּתְ רִ י מוֹת יְשָׁ שִׁ מֹת נַפְ ל תָּ אֵ רָ ת־רֹבַע יִשְׂ ר אֶ פָּ סְ נָה עֲפַר יַעֲקֹב וּמִ י מָ מִ
י כָּמֹהוּ: יתִ אַחֲרִ

Who hath counted the dust of Jacob, Or numbered the stock

of Israel? Let me die the death of the righteous, And let mine

end be like his!

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

42

ועמ״ש . . נשא )דקכ״ח ע״ב(

The note points to the Mitteler Rebbe’s explanations of the

Zohar on Parshas Nasso, which comment on this Zohar

passage (“like good wine…”).

K E H O T ’ S  N O T E

ראה ביאה״ז לאדה״א פ׳ נשא. והגהות ביאה״ז להצ״צ כרך-ב ע׳ תתקב.

43

כחמר טב דשקיט ושכיך על דורדייה

The Zohar in Parshas Nasso (the Idra Rabba) describes the

supernal level as “good wine that is settled and rests on its

lees.” The text points to an explanation of this passage in

terms of Mah and Ban in Mocha Stima’ah.

Zohar, Idra Rabba 3:14–6:25ספר הזהר, האדרא רבא ג׳:י״ד-ו׳:כ״ה

44

בביאור ע״פ משה ידבר
Kehot’s note points to where this is explained further:

Maamarei Admur HaZaken 5566.

K E H O T ’ S  N O T E

אולי הכוונה לתו״א סט, א. ולהנדפס בסה״מ תקס״ו ע׳ ריט וע׳ רכו.

45

משה ידבר

“Moshe would speak, and G-d would answer him with a

voice”: the opening of the explanation the bracket cites on

the Name Mah.

Exodus 19:19שמות י״ט:י״ט

קוֹל: נֶנּוּ בְ ים יַעֲ לֹקִ  אֱ הָ בֵּר וְ דַ ה יְ אֹד מֹשֶׁ זֵק מְ חָ ךְ וְ ר הוֹלֵ שֹּׁפָ י קוֹל הַ הִ יְ וַ
And when the voice of the horn waxed louder and louder,

Moses spoke, and G-d answered him by a voice.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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P A R A G R A P H  1 0

ובד״ה ענין האבות הן הן המרכבה

That maamar asks why the Patriarchs, whose root is in

Atzilus, where “He and His life-forces are one,” are called

a chariot, unlike the creatures of the chariot (the faces of

the lion and the ox), which come from the broken vessels

of Tohu and are nullified like a horse to its rider.

K E H O T ’ S  N O T E

תו״א עב, ד.

47

ובביאור ע״פ יונתי
That explanation of “My dove, in the clefts of the rock”

speaks of the concealment of exile and of its remedy, “let

me see your countenance.” It goes on to explain ten

Sefiros of direct light from above to below and ten of re‐

turning light from below to above.

K E H O T ’ S  N O T E

לקו״ת שה״ש כ, ב.

48

והניף הכהן אותם על לחם הביכורים

The waving of the two lambs with the bread of the first

fruits on Shavuos: the opening of the last explanation the

bracket cites.

Leviticus 23:20ויקרא כ״ג:כ׳

שׁ ים קֹדֶ שִׂ בָ נֵי כְּ ל־שְׁ נֵי ה׳ עַ פְ נוּפָה לִ ים תְּ רִ כֻּ בִּ ם הַ חֶ ל לֶ ם עַ ן אֹתָ כֹּהֵ יף הַ נִ הֵ וְ
ן: כֹּהֵ יוּ לַה׳ לַ הְ יִ

And the priest shall wave them with the bread of the first-

fruits for a wave-offering before the L-RD, with the two

lambs; they shall be holy to the L-RD for the priest.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

49

מל׳ תשבע״פ קרינן לה
Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

ת״ז בהקדמה )פתח אלי׳(.

50

כי מל׳ תשבע״פ קרינן לה
In Elijah’s prayer (Patach Eliyahu) each Sefirah is matched

to a part of the body, and of Malchus it says, “Malchus is

the mouth; the Oral Torah we call her.” The Alter Rebbe

uses it to identify Malchus, the Oral Torah, with Ban.

Tikkunei Zohar 17a:16–17תקוני הזהר י״ז א:ט״ז-י״ז

ואתקריאו בתקונא דא. חסד דרועא ימינא. גבורה דרועא שמאלא.
תפארת גופא. נצח והוד תרין שוקין. ויסוד סיומא דגופא אות ברית

קדש. מלכות פה. תורה שבע״פ קרינן ליה. מוחא חכמה איהו מחשבה
מלגו. בינה לבא ובה הלב מבין. ועל אלין תרין כתיב *הנסתרות ליי׳

אלקינו.
Constantinople, 1740 (CC-BY-NC)

51

בחכמה אתברירו
The Zohar passage the Kehot note gives for the teaching

that the sparks are refined through the supernal wisdom.

Zohar II, 254bזח״ב רנד, ב
K E H O T ’ S  N O T E

ראה זח״ב רנד, ב. ע״ח שי״ח, פה. מבו״ש ש״ה ח״א, פ״ב.

52

בחכמה אתברירו

Etz Chaim explains that the sifting of holiness from the

dross depends on the supernal thought, which is Abba

(Chochmah): “in thought they were all sifted.” Here it

grounds the statement that Mah, Chochmah, is the power

that refines.

Sefer Etz Chaim 18:5עץ חיים י״ח:ה׳

53

בד״ה ויקח קרח

There the encompassing light is called sovev because it is

not grasped in any world, while the inner light enclothes

itself in the worlds and is revealed more in the vessels as

the worlds rise through the fifty thousand jubilees.

K E H O T ’ S  N O T E

לעיל נב, ד.

54

ויקח קרח

“And Korach took”: the opening of the maamar in Parshas

Korach to which the parenthesis refers.

Numbers 16:1במדבר ט״ז:א׳

ן־ אוֹן בֶּ יאָב וְ לִ נֵי אֱ ם בְּ ירָ בִ אֲ ן וַ תָ דָ י וְ וִ ן־לֵ ת בֶּ הָ ן־קְ ר בֶּ הָ צְ ן־יִ ח בֶּ ח קֹרַ יִּקַּ וַ
ן: אוּבֵ נֵי רְ לֶת בְּ פֶּ

Now Korah, the son of Izhar, the son of Kohath, the son of

Levi, with Dathan and Abiram, the sons of Eliab, and On, the

son of Peleth, sons of Reuben, took men;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ובד״ה ואהבת את

That maamar observes that the first paragraph of the

Shema, from “And you shall love” to “your gates,” has

forty-two words and the second seventy-two, although the

Name of 42 belongs to Gevurah and the Name of 72 to

Chesed.

K E H O T ’ S  N O T E

לקמן פ׳ ואתחנן יב, ד ואילך.

56

חכמה כח מ״ה

The Zohar reads the word chochmah as ko’ach mah, “the

power of Mah.” It supports the identification of Chochmah

with the Name Mah and with bittul.

Zohar III, 34aזח״ג לד, א
K E H O T ’ S  N O T E

זח״ג לד, א. ת״ז בהקדמה.

57

מאן דלא כרע במודים נעשה נחש
“A man’s spine, after seven years, becomes a snake; and

that is when he did not bow at Modim.” The Alter Rebbe

reads it as being pushed entirely into kelipah.

Bava Kamma 16a:22בבא קמא ט״ז א:כ״ב

בַע ר שֶׁ אַחַ לֵּף לְ לֵּף, עֲטַ ה עֲטַ ים נַעֲשֶׂ נִ בַע שָׁ ר שֶׁ אַחַ בוֹעַ זָכָר לְ יָא: צָ נְ תַ דְּ
ר אַחַ ימּוֹשׂ לְ ימּוֹשׂ, קִ ה קִ ים נַעֲשֶׂ נִ בַע שָׁ ר שֶׁ אַחַ ד לְ פָּ רְ ד, עַ פָּ רְ ה עַ ים נַעֲשֶׂ נִ שָׁ
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ם ל אָדָ רוֹ שֶׁ דְ ד. שִׁ ה שֵׁ ים נַעֲשֶׂ נִ בַע שָׁ ר שֶׁ אַחַ , חוֹחַ לְ ה חוֹחַ ים נַעֲשֶׂ נִ בַע שָׁ שֶׁ
ים״. ״מוֹדִ ע בְּ לָא כָּרַ י דְּ ילֵּ נֵי מִ הָ שׁ. וְ ה נָחָ ים נַעֲשֶׂ נִ בַע שָׁ ר שֶׁ אַחַ – לְ

William Davidson, Vocalized Aramaic (CC-BY-NC)

מאן דלא כרע במודים נעשה נחש

The Zohar in Parshas Shelach, which the text cites for the

fate of one who does not bow at Modim: that he will not

rise at the Resurrection.

Zohar, Sh'lach 13:128–15:137ספר הזהר, שלח לך י״ג:קכ״ח-ט״ו:קל״ז

59

מאן דלא כרע במודים נעשה נחש
The Sava of Mishpatim, the second Zohar passage the text

cites on this point.

Zohar, Mishpatim 3:110–118ספר הזהר, משפטים ג׳:ק״י-קי״ח

60

בתחה״מ

The passage in Behar explains that the reward of a mitz‐

vah is the mitzvah itself, the nullification of the self before

G-d, and that every Jew has some measure of it; so one

who does not bow at Modim, having no acknowledgment

and bittul at all, “will not rise at the Resurrection.” The

second place the note gives (75d) is not linked here.

K E H O T ’ S  N O T E

וע״ל בהר )מב, רע״ג(. וע״ל )עה, ד(. ]כ[.

61

ע״פ ועתה יגדל נא

There the Zohar’s praise of the mitzvos as garments of the

soul is explained: a person must return in a new life until

he has fulfilled all 613 mitzvos.

K E H O T ’ S  N O T E

לעיל פ׳ שלח לח, ד.

62

ועתה יגדל נא

Moshe’s plea after the spies, “And now, I pray, let the pow‐

er of Ado-nai be great”: the opening of the maamar in

Parshas Shelach to which the bracket refers.

Numbers 14:17במדבר י״ד:י״ז

תָּ לֵאמֹר: רְ בַּ ר דִּ דֹ־נָי כַּאֲשֶׁ ל־נָא כֹּחַ אֲ דַּ ה יִגְ תָּ עַ וְ
And now, I pray Thee, let the power of the L-rd be great, ac‐

cording as Thou hast spoken, saying:

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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נחת רוח שאמרתי ונעשה רצוני

Rashi explains “a pleasing fragrance” (rei’ach nicho’ach)

as “a satisfaction of spirit before Me, that I spoke and My

will was done.” The Alter Rebbe reads it as the Supreme

Will, which has no reason, being carried out and drawn

down.

Rashi on Leviticus 1:9רש"י על ויקרא א׳:ט׳

שׁ; אֵ ם הָ שֵׁ י שׁוֹחֲטוֹ לְ הֵ נּוּ יְ חֲטֶ יִּשְׁ שֶׁ נּוּ: אשה. כְּ ירֶ טִ ם עוֹלָה יַקְ שֵׁ עלה. לְ
י תִּ רְ אָמַ נַי, שֶׁ פָ ת רוּחַ לְ ז: ניחוח. נַחַ עַ לַ שׁ, פוש״ייר בְּ שׁוֹן אֵ ה לְ שֶּׁ כָל אִ וְ

י )שם(: צוֹנִ ה רְ נַעֲשָֹ וְ

AND THE PRIEST SHALL CAUSE ALL TO ASCEND IN] עלה

FUMES ON THE ALTAR, TO BE] A BURNT OFFERING — i. e.

only with the intention that it should be an עולה shall he

burn it (and not that it should be an offering of another

class. The words are to be translated: he shall burn it as an

אשה .(Sifra, Vayikra Dibbura d'Nedavah, Chapter 6 10) (עולה
AS A FIRE OFFERING — When he slaughters it he shall

slaughter it with the intention of making a fire of it …

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) · Pentateuch with Rashi's com‐
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public

Domain)
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אויר אור יו״ד

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

פרדס שעה״כ ערך אויר.

65

אויר אור יו״ד

The Zohar in Parshas Terumah, which the text itself cites

for avir as or with a yud.

Zohar, Sifra DiTzniuta 4:38–5:51-ספר הזהר, ספרא דצניעותא ד׳:ל״ח
ה׳:נ״א

66

בביאור דמזוזה מימין

There the angel who “kisses” the prayer puts his breath

(ruach) into its letters, raising them to their source in

Keser.

K E H O T ’ S  N O T E

תו״א מג, ב.

67

וקשרתם לאות
“And you shall bind them as a sign upon your hand”: the

verse of tefillin, whose details are not stated in the Written

Torah.

Deuteronomy 6:8דברים ו׳:ח׳

: ינֶיךָ ין עֵ פֹת בֵּ טֹטָ יוּ לְ הָ ךָ וְ ל־יָדֶ אוֹת עַ ם לְ תָּ רְ שַׁ וּקְ
And thou shalt bind them for a sign upon thy hand, and they

shall be for frontlets between thine eyes.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

68

ד׳ פרשיות ט״ט בכתפי

Rabbi Akiva derives the four sections of the tefillin from

the word totafos: “tat in Katfi means two, pas in Afriki

means two.” It is an example of a law the Written Torah

does not state openly.

Menachot 34b:2–4מנחות ל״ד ב:ב׳-ד׳

ר״ע אומר אינו צריך טט בכתפי שתים פת באפריקי שתים ת״ר יכול
יכתבם על ד׳ עורות ויניחם בד׳ בתים בד׳ עורות ת״ל )שמות יג, ט(
ולזכרון בין עיניך זכרון אחד אמרתי לך ולא ב׳ וג׳ זכרונות הא כיצד
כותבן על ד׳ עורות ומניחן בד׳ בתים בעור אחד ואם כתבן בעור אחד
והניחן בד׳ בתים יצא וצריך שיהא ריוח ביניהן דברי רבי וחכ״א אינו
צריך ושוין שנותן חוט או משיחה בין כל אחת ואחת ואם אין חריצן

ניכר פסולות
Wikisource Talmud Bavli (CC-BY-SA)
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תפרן ואלכסונן

“Tefillin must be square: a law given to Moshe at Sinai”;

Rav Papa adds, “at their seams and their diagonal.”

Another measure known only from the Sages.

Menachot 35a:11–14מנחות ל״ה א:י״א-י״ד

תנא תפילין מרובעות הלכה למשה מסיני אמר רב פפא בתפרן

ובאלכסונן לימא מסייע ליה העושה תפילתו עגולה סכנה ואין בה
מצוה אמר רב פפא מתני׳ דעבידא כי אמגוזא אמר רב הונא תפילין כל
זמן שפני טבלא קיימת כשירות רב חסדא אמר נפסקו שתים כשירות
שלש פסולות אמר רבא הא דאמרת שתים כשירות לא אמרן אלא זה
שלא כנגד זה אבל זה כנגד זה פסולות וזה כנגד זה נמי לא אמרן אלא

בחדתתא אבל בעתיקתא לית לן בה
Wikisource Talmud Bavli (CC-BY-SA)
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סוכה גבוה כ׳ אמה

“A sukkah that is higher than twenty cubits is invalid”:

one of the measures the Sages gave, which the Alter Rebbe

calls the vessel for the Supreme Will.

Mishnah Sukkah 1:1משנה סוכה א׳:א׳

יר. שִׁ כְ ה מַ י יְהוּדָ בִּ סוּלָה. רַ ה, פְּ ים אַמָּ רִ שְׂ עֶ לָה מֵ עְ מַ ה לְ בוֹהָ יא גְ הִ כָּה שֶׁ סֻ
ה בָּ רֻ הּ מְ תָ מָּ חַ שֶׁ נוֹת, וְ פָ ה דְּ לֹשָׁ ין לָהּ שְׁ אֵ שֶׁ ים, וְ חִ פָ ה טְ רָ ה עֲשָׂ בוֹהָ ינָהּ גְּ אֵ שֶׁ וְ
ין. ירִ שִׁ כְ לֵּל מַ ית הִ ין, וּבֵ לִ אי פּוֹסְ מַּ ית שַׁ נָה, בֵּ כָּה יְשָׁ סוּלָה. סֻ הּ, פְּ לָּתָ צִּ מִ
אָהּ ם עֲשָׂ בָל אִ ים יוֹם. אֲ לשִׁ ג שְׁ חָ ם לֶ אָהּ קֹדֶ עֲשָׂ נָה, כָּל שֶׁ כָּה יְשָׁ יא סֻ יזוֹ הִ אֵ וְ

ה: רָ שֵׁ נָה, כְּ שָּׁ לַּת הַ חִ תְּ לּוּ מִ פִ ג, אֲ ם חָ שֵׁ לְ

A sukkah which is more than twenty cubits high is not valid.

Rabbi Judah validates it. One which is not ten handbreadths

high, or which does not have three walls, or which has more

sun than shade, is not valid. An old sukkah: Bet Shammai in‐

validates it and Bet Hillel validates it. What is an “old

sukkah”? Any one which he made thirty days before the fes‐

tival; but if he made it for the purpose of the festival, even at

the beginning of the year, it is valid.

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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כדת מה לעשות

“According to the law, what is to be done”: Achashverosh’s

question, borrowed here for doing each mitzvah exactly as

the law defines it.

Esther 1:15אסתר א׳:ט״ו
ךְ לֶ מֶּ ר הַ מַ אֲ ת־מַ ה אֶ תָ שְׂ ר לֹא־עָ ל אֲשֶׁ י עַ תִּ כָּה וַשְׁ לְ מַּ ה־לַּעֲשׂוֹת בַּ ת מַ דָ כְּ

ים: יסִ רִ סָּ יַד הַ וֵרוֹשׁ בְּ שְׁ חַ אֲ
’What shall we do unto the queen Vashti according to law,

forasmuch as she hath not done the bidding of the king

Ahasuerus by the chamberlains?’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אין לך טפה יורדת מלמע׳

The Zohar teaches that no drop comes down from above

without two drops rising toward it from below. Here it in‐

troduces the need for an arousal from below, the fire of

Gevurah.

Zohar III, 247bזח״ג רמז, ב

Taanit 25b:7–8תענית כ״ה ב:ז׳-ח׳

הוֹם ין תְּ אֵ לָה, שֶׁ עְ מַ לְּ פַח מִ ךָ טֶ ין לְ ר: אֵ זָר אוֹמֵ עָ לְ ן אֶ עוֹן בֶּ מְ י שִׁ בִּ יָא, רַ נְ תַּ
יָא: כָּאן שְׁ יִים! לָא קַ חַ פְ יָא טִ נְ א תַּ הָ ים. וְ חִ פָ ה טְ לֹשָׁ אתוֹ שְׁ רָ קְ יוֹצֵא לִ
יִם מַּ ת הַ ין אֶ כִ נַסְּ מְּ שֶׁ זָר: כְּ עָ לְ י אֶ בִּ ר רַ ה. אָמַ ינָהּ עֲבוּדָ אֵ שֶׁ ה, כָּאן בְּ עֲבוּדָ בַּ
. עַ י שׁוֹמֵ נִ ים אֲ יעִ נֵי רֵ , קוֹל שְׁ יךָ ימֶ ירוֹ: אַבַּע מֵ חֲבֵ ר לַ הוֹם אוֹמֵ ג, תְּ חָ בֶּ

גוֹ׳״. יךָ וְ נּוֹרֶ קוֹל צִ א לְ הוֹם קוֹרֵ ל תְּ הוֹם אֶ ר: ״תְּ מַ נֶּאֱ שֶׁ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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זח״ג רמז, ב. וראה תענית כה, ב. וע״ל שלח )מב, ב(. וש״נ. ]כ[.
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רוח אייתי רוח

The Zohar’s principle that spirit draws spirit: the spirit

roused below brings down spirit from above.

Zohar II, 162bזח״ב קסב, ב
K E H O T ’ S  N O T E

זח״ב קסב, ב.
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שמאלו תחת לראשי

“His left hand is under my head, and his right hand em‐

braces me.” The left, Gevurah, lifts Knesses Yisrael

upward.

Song of Songs 2:6שיר השירים ב׳:ו׳

י: נִ קֵ בְּ חַ ינוֹ תְּ ימִ י וִ רֹאשִׁ ת לְ חַ מֹאלוֹ תַּ שְׂ
Let his left hand be under my head, And his right hand em‐

brace me.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שפני שור שמהשמאל
In Yechezkel’s chariot vision, “the face of an ox on the

left.” The ox stands for Gevurah, the left side.

Ezekiel 1:10יחזקאל א׳:י׳

נֵי־שׁוֹר ם וּפְ תָּ עְ בַּ אַרְ ין לְ יָּמִ ל־הַ יֵה אֶ נֵי אַרְ ם וּפְ נֵי אָדָ ם פְּ נֵיהֶ מוּת פְּ וּדְ
ן: תָּ עְ בַּ אַרְ ר לְ נֵי־נֶשֶׁ ן וּפְ תָּ עְ בַּ אַרְ מֹאול לְ שְּׂ הַ מֵ

As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אחרי האש קול דממה דקה

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

מ״א יט, יב.
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אחרי האש קול דממה דקה

Eliyahu’s vision: wind, quaking and fire, “and after the

fire, a still, small voice.” The still voice is bittul, higher

than the fire of enthusiasm.

I Kings 19:12מלכים א י״ט:י״ב

ה: קָּ ה דַ מָ מָ שׁ קוֹל דְּ אֵ ר הָ אַחַ שׁ ה׳ וְ שׁ לֹא בָאֵ שׁ אֵ עַ רַ ר הָ אַחַ וְ
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and after the earthquake a fire; but the L-RD was not in the

fire; and after the fire a still small voice.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

לא באש ה׳
“And after the quaking, fire; Havayah was not in the fire.”

The text asks how fire can be holy if the verse says G-d was

not in it.

I Kings 19:12מלכים א י״ט:י״ב

ה: קָּ ה דַ מָ מָ שׁ קוֹל דְּ אֵ ר הָ אַחַ שׁ ה׳ וְ שׁ לֹא בָאֵ שׁ אֵ עַ רַ ר הָ אַחַ וְ
and after the earthquake a fire; but the L-RD was not in the

fire; and after the fire a still small voice.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תירץ בת״ז

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

תי״ח )לה, ב(. אבל אש לי׳ שם, ואולי מת״ז חדש )קסו, א( ]תז״ח קז, ג[ ]כ[.
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אית רעש ואית רעש

The Tikkunei Zohar says, “There is quaking and there is

quaking”: one of which it is said “Havayah was not in the

quaking,” and one in which the Holy One, blessed be He,

comes. The Kehot note remarks that fire is not mentioned

there.

Tikkunei Zohar 35b:8–9תקוני הזהר ל״ה ב:ח׳-ט׳

מאי קול רעש גדול. דאית רעש ואית רעש. אית רעש דאתמר ביה לא
ברעש יי׳ דלא ייתי תמן קב״ה. ואית רעש דייתי תמן. אלא רע״ש
בהפוכא ער״ש כמה דאתמר יי׳ יסעדנו על ערש דוי ודא איהו כל
משכבו הפכת בחליו דאתהפך רע״ש לער״ש. ומאי ניהו ערש אלא איהו
עש״ר בהפוך אתוון. ודא שכינתא דאיהי כללא דעשר ספירן דעלה

אתמר אין קדושה בפחות מעשרה
Constantinople, 1740 (CC-BY-NC)
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אש היינו בעולם הבריאה

That passage matches the four elements to the four worlds

and places fire in Atzilus: as fire by nature rises away, so

Atzilus is exalted above Beriah, Yetzirah and Asiyah.

Song of Songs 4:4שיר השירים ד׳:ד׳

י טֵ לְ יו כֹּל שִׁ לָ לוּי עָ ן תָּ גֵ מָּ לֶף הַ יּוֹת אֶ פִּ לְ תַ נוּי לְ ךְ בָּ ארֵ וָּ יד צַ וִ ל דָּ דַּ גְ מִ כְּ
ים: בֹּרִ גִּ הַ

Thy neck is like the tower of David Builded with turrets,

Whereon there hang a thousand shields, All the armour of

the mighty men.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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להעיר מלקמן שה״ש ד, ד ”והאש הוא מבחי׳ האצי׳”.
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באצי׳ ג״כ יש אבי״ע

There the Alter Rebbe explains that within Atzilus itself

there are also Atzilus, Beriah, Yetzirah and Asiyah: Keser,

or the supernal Chochmah, is called Atzilus within Atzilus,

and Binah is Beriah within Atzilus, as this paragraph says

of the two kinds of fire.

Song of Songs 4:4שיר השירים ד׳:ד׳

י טֵ לְ יו כֹּל שִׁ לָ לוּי עָ ן תָּ גֵ מָּ לֶף הַ יּוֹת אֶ פִּ לְ תַ נוּי לְ ךְ בָּ ארֵ וָּ יד צַ וִ ל דָּ דַּ גְ מִ כְּ

ים: בֹּרִ גִּ הַ
Thy neck is like the tower of David Builded with turrets,

Whereon there hang a thousand shields, All the armour of

the mighty men.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ראה לקמן שה״ש ד, ד.
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והכהנים הלוים
“And the kohanim, the Levites, the sons of Tzadok, who

kept the charge of My Sanctuary.” The text cites the phrase

as a parallel for the two modes of service, the ascent of fire

and the drawing-down of bittul.

Ezekiel 44:15יחזקאל מ״ד:ט״ו

נֵי־ עוֹת בְּ תְ י בִּ שִׁ דָּ קְ ת מִ רֶ מֶ שְׁ ת־מִ רוּ אֶ מְ ר שָׁ נֵי צָדוֹק אֲשֶׁ יִּם בְּ וִ לְ ים הַ כֹּהֲנִ הַ וְ
ם דָ לֶב וָ י חֵ יב לִ רִ קְ הַ נַי לְ פָ דוּ לְ מְ עָ י וְ נִ תֵ רְ שָׁ י לְ לַ בוּ אֵ רְ קְ ה יִ מָּ י הֵ לַ עָ ל מֵ אֵ רָ יִשְׂ

דֹ־נָי ה׳ ם אֲ אֻ נְ

But the priests the Levites, the sons of Zadok, that kept the

charge of My sanctuary when the children of Israel went

astray from Me, they shall come near to Me to minister unto

Me; and they shall stand before Me to offer unto Me the fat

and the blood, saith the L-rd GOD;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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יחזקאל מד, טו. וראה לק״ת להאריז״ל ע״פ זה.
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לחמי לאשי
“My offering, My bread for My fire-offerings, My pleasing

fragrance, you shall take care to offer to Me in its appoint‐

ed time”: the verse of the daily offering, which the para‐

graph explains phrase by phrase.

Numbers 28:2במדבר כ״ח:ב׳

י יחֹחִ יחַ נִ י רֵ שַּׁ אִ י לְ מִ חְ י לַ נִ בָּ רְ ת־קׇ ם אֶ הֶ לֵ תָּ אֲ רְ אָמַ ל וְ אֵ רָ נֵי יִשְׂ ת־בְּ ו אֶ צַ
מוֹעֲדוֹ: י בְּ יב לִ רִ קְ הַ רוּ לְ מְ שְׁ תִּ

Command the children of Israel, and say unto them: My

food which is presented unto Me for offerings made by fire,

of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כל ישראל בני מלכים
“All Israel are children of kings.” Here it places the root of
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Jewish souls in Malchus of Atzilus, the Name Ban.

Shabbat 67a:10–11שבת ס״ז א:י׳-י״א

יא, עוֹן הִ מְ י שִׁ בִּ יָא: רַ עְ י אוֹשַׁ בִּ ר רַ נָּא? אָמַ אן תַּ ין. מַ זֹגִ  ים בְּ כִ לָ נֵי מְ וּבְ

י רֵ בְ דִ סוּתוֹ, וְ כְ יג בִּ אָרִ ר: בְּ בָא אָמַ ם. רָ ים הֵ כִ לָ נֵי מְ ל בְּ אֵ רָ ר: כׇּל יִשְׂ אָמַ דְּ
לוּב, צָּ ן הַ ר מִ מֵ סְ מַ ל וּבְ ן שׁוּעָ שֵׁ גּוֹל וּבְ רְ חַ יצַת הַ בֵ ין בְּ אִ י׳ יוֹצְ נִ תְ כֹּל. מַ הַ
י כֵ רְ שּׁוּם דַּ ין אַף בַּחוֹל, מִ רִ ים אוֹסְ חֲכָמִ יר. וַ אִ י מֵ בִּ י רַ רֵ בְ פוּאָה — דִּ שּׁוּם רְ מִ

י. מוֹרִ אֱ הָ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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שבת סז, א. וש״נ.

וריח — הוא המעורר כו׳
The note points there for the idea that fragrance is what

awakens; the Tzemach Tzedek discusses it in his Or

HaTorah on Parshas Toldos.
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ראה אוה״ת תולדות קמח, ב.
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ניחוחי הוא לשון הורדה

According to the note, this reading of nichochi as a term

for bringing down is quoted there.

K E H O T ’ S  N O T E

מובא באוה״ת ויקרא-ב ע׳ תקעג.

88

וכמארז״ל

Kehot’s marei makom for these words (its note is below).
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תנדא״ר פי״ח. ]כ[.
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כל העוסק בתורה הקב״ה שונה כנגדו

“Every Torah scholar who sits and reads and studies and

occupies himself with Torah, the Holy One, blessed be He,

sits opposite him and reads and studies with him.” It

shows how Torah study makes the letters “close” to G-d.

Tanna DeBei Eliyahu Rabbah 18:1–2תנא דבי אליהו רבה י״ח:א׳-ב׳

… א״כ למה נאמר בכל צרתם לו צר אלא אמר הקב״ה בכל צער וצער

שיש לישראל כביכול אני עמהם שנאמר לו צר א״ת לו צר אלא לי צר
שנאמר )ישעיהו מ״ט:ג׳( ויאמר לי עבדי אתה ישראל אשר בך אתפאר
לכך נאמר קומי רני בלילה וגו׳ מאי שפכי כמים לבך נכח פני ה׳ מכאן
אמרו כל ת״ח שיושב וקורא ושונה ועוסק בתורה הקב״ה יושב כנגדו

וקורא ושונה עמו שכאן נאמר נכח פני ה׳ ולהלן הוא אומר ויחנו אלה
נוכח אלה וגו׳ )מלכים א כ׳:כ״ט( מה להלן פניהם של אלו נוכח פניהם

…

OYW (segmentation according to Warsaw 1880) (Public Domain)
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ודברי אשר שמתי בפיך
“My spirit that is upon you, and My words that I have put

in your mouth, shall not depart from your mouth.” Here it

describes G-d’s own words in the mouth of one who

studies.

Isaiah 59:21ישעיהו נ״ט:כ״א
יךָ פִ י בְּ תִּ מְ ר־שַׂ שֶׁ י אֲ רַ בָ יךָ וּדְ לֶ ר עָ י אֲשֶׁ ר ה׳ רוּחִ ם אָמַ י אוֹתָ יתִ רִ י זֹאת בְּ נִ אֲ וַ

ד־עוֹלָם: עַ ה וְ תָּ עַ ר ה׳ מֵ ךָ אָמַ עֲ ע זַרְ י זֶרַ פִּ ךָ וּמִ עֲ י זַרְ פִּ יךָ וּמִ פִּ לֹא־יָמוּשׁוּ מִ

And as for Me, this is My covenant with them, saith the

L-RD; My spirit that is upon thee, and My words which I

have put in thy mouth, shall not depart out of thy mouth,

nor out of the mouth of thy seed, nor out of the mouth of thy

seed’s seed, saith the L-RD, from henceforth and for ever.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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האבות . . הן הן המרכבה

Reish Lakish’s teaching, “The Patriarchs, they are the

chariot,” on “G-d went up from upon Avraham.” The Alter

Rebbe matches the Patriarchs to Chesed, Gevurah and

Tiferes.

Bereshit Rabbah 47:6בראשית רבה מ״ז:ו׳

ויכל לדבר אתו - תני, הנפטר מחבירו בין גדול בין קטן, צריך ליטול
ממנו רשות. ממי את למד? מאברהם. פעם אחת היה אברהם מדבר עם
הקב״ה, באו מלאכי השרת לדבר עמו. אמר להן: נפטר מן השכינה,
שהיא גדולה מכם תחלה, אחר כך אני מדבר עמכם. כיון שדבר עם

הקדוש ברוך הוא כל צרכו, אמר לפניו: רבון העולמים! צריך אני
לדבר. אמר לו: הפטר בשלום, הה״ד: ויעל אלקים מעל אברהם. אמר
ריש לקיש: האבות הן הן המרכבה, שנא׳: ויעל אלקים מעל אברהם.

ויעל מעליו אלקים. )בראשית כה( והנה ה׳ נצב עליו:
“He concluded speaking with him, and G-d ascended from

upon Abraham” (Genesis 17:22). It is taught: One who de‐

parts from another person, whether of greater or lesser

stature, must take his leave from him. From whom do you

derive this? From Abraham. On one occasion, Abraham was

speaking with the Holy One blessed be He, when the minis‐

tering angels came to speak with him. He said to them: ‘Let

me first take my leave from the Divine Presence, which is of

greater stature than you, then I will speak with …

Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)
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ב״ר מז, ו.
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ועל דמות הכסא

In Yechezkel’s vision, “and upon the likeness of the

throne, a likeness like the appearance of a man upon it

from above.” The man on the throne is the Rider, which

the text identifies with Moshe’s bittul.

Ezekiel 1:26יחזקאל א׳:כ״ו

מוּת ל דְּ עַ א וְ סֵּ מוּת כִּ יר דְּ פִּ ן־סַ בֶ ה אֶ אֵ רְ מַ ם כְּ ל־רֹאשָׁ ר עַ יעַ אֲשֶׁ קִ ל לָרָ עַ מַּ וּמִ
לָה: עְ מָ לְ יו מִ לָ ם עָ ה אָדָ אֵ רְ מַ מוּת כְּ א דְּ סֵּ כִּ הַ

And above the firmament that was over their heads was the

likeness of a throne, as the appearance of a sapphire stone;

and upon the likeness of the throne was a likeness as the ap‐

pearance of a man upon it above.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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יחזקאל א, כו.
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דמות כמראה אדם

“A likeness like the appearance of a man” upon the

throne: the Rider, identified here with Moshe and Yesod of

Abba.

Ezekiel 1:26יחזקאל א׳:כ״ו

מוּת ל דְּ עַ א וְ סֵּ מוּת כִּ יר דְּ פִּ ן־סַ בֶ ה אֶ אֵ רְ מַ ם כְּ ל־רֹאשָׁ ר עַ יעַ אֲשֶׁ קִ ל לָרָ עַ מַּ וּמִ
לָה: עְ מָ לְ יו מִ לָ ם עָ ה אָדָ אֵ רְ מַ מוּת כְּ א דְּ סֵּ כִּ הַ

And above the firmament that was over their heads was the

likeness of a throne, as the appearance of a sapphire stone;

and upon the likeness of the throne was a likeness as the ap‐

pearance of a man upon it above.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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צו את בני ישראל
“Command the children of Israel and say to them”: the

opening of the verse of the daily offering, which the para‐

graph reads as Moshe’s joining (tzavsa) with Israel.

Numbers 28:2במדבר כ״ח:ב׳

י יחֹחִ יחַ נִ י רֵ שַּׁ אִ י לְ מִ חְ י לַ נִ בָּ רְ ת־קׇ ם אֶ הֶ לֵ תָּ אֲ רְ אָמַ ל וְ אֵ רָ נֵי יִשְׂ ת־בְּ ו אֶ צַ
מוֹעֲדוֹ: י בְּ יב לִ רִ קְ הַ רוּ לְ מְ שְׁ תִּ

Command the children of Israel, and say unto them: My

food which is presented unto Me for offerings made by fire,

of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אמירה בחי׳ אבא

A Kabbalistic lexicon of terms, arranged by letter; the note

points there for amirah (saying) as the level of Abba.

K E H O T ’ S  N O T E

ראה מאו״א אות א, סצ״ז.

96

ודברי אשר שמתי בפיך
“And My words that I have put in your mouth”: the power

of divine speech that “say to them” gives to Israel.

Isaiah 59:21ישעיהו נ״ט:כ״א
יךָ פִ י בְּ תִּ מְ ר־שַׂ שֶׁ י אֲ רַ בָ יךָ וּדְ לֶ ר עָ י אֲשֶׁ ר ה׳ רוּחִ ם אָמַ י אוֹתָ יתִ רִ י זֹאת בְּ נִ אֲ וַ

ד־עוֹלָם: עַ ה וְ תָּ עַ ר ה׳ מֵ ךָ אָמַ עֲ ע זַרְ י זֶרַ פִּ ךָ וּמִ עֲ י זַרְ פִּ יךָ וּמִ פִּ לֹא־יָמוּשׁוּ מִ
And as for Me, this is My covenant with them, saith the

L-RD; My spirit that is upon thee, and My words which I

have put in thy mouth, shall not depart out of thy mouth,

nor out of the mouth of thy seed, nor out of the mouth of thy

seed’s seed, saith the L-RD, from henceforth and for ever.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ונועדתי

“And I will meet with you there”: G-d’s meeting with

Moshe above the Ark, which the text uses to read mo’ed as

union.

Exodus 25:22שמות כ״ה:כ״ב

ל־ ר עַ ים אֲשֶׁ בִ רֻ כְּ נֵי הַ ין שְׁ בֵּ ת מִ כַּפֹּרֶ ל הַ עַ ךָ מֵ תְּ י אִ תִּ רְ בַּ דִ ם וְ ךָ שָׁ י לְ תִּ דְ נוֹעַ וְ
ל: אֵ רָ נֵי יִשְׂ ל־בְּ ךָ אֶ וֶּה אוֹתְ צַ ר אֲ ת כׇּל־אֲשֶׁ ת אֵ דֻ עֵ רוֹן הָ אֲ

And there I will meet with thee, and I will speak with thee

from above the ark-cover, from between the two cherubim

which are upon the ark of the testimony, of all things which I

will give thee in commandment unto the children of Israel.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שמות כה, כב.
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אשר לא יעדה

“Who has not designated her” (for marriage): the law of

the Hebrew maidservant, cited for the sense of designa‐

tion and union in mo’ed.

Exodus 21:8שמות כ״א:ח׳

שֹׁל מְ לֹא־יִ י  רִ ם נׇכְ עַ הּ לְ דָּ פְ הֶ הּ וְ דָ עָ ר־]לוֹ[ )לא( יְ שֶׁ דֹנֶיהָ אֲ ינֵי אֲ עֵ ה בְּ עָ ם־רָ אִ
דוֹ־בָהּ: גְ בִ הּ בְּ רָ כְ מׇ לְ

If she please not her master, who hath espoused her to him‐

self, then shall he let her be redeemed; to sell her unto a for‐

eign people he shall have no power, seeing he hath dealt de‐

ceitfully with her.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שמות כא, ח.

99

קדש . . בחי׳ אבא

The same lexicon, under its entry for kodesh (holy), which

the note cites for kodesh as the level of Abba.

K E H O T ’ S  N O T E

מא״א אות ק ס״ז.
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קדש הוא לכם
“And you shall keep the Shabbos, for it is holy to you.” The

holiness (kodesh) of Shabbos is identified with Abba.

Exodus 31:14שמות ל״א:י״ד

ה עֹשֶׂ י כׇּל־הָ ת כִּ יהָ מוֹת יוּמָ לֶ לְ חַ כֶם מְ וא לָ שׁ הִ י קֹדֶ בָּת כִּ שַּׁ ת־הַ ם אֶ תֶּ רְ מַ וּשְׁ
: יהָ מֶּ ב עַ רֶ קֶּ וא מִ הִ נֶּפֶשׁ הַ ה הַ תָ רְ כְ נִ לָאכָה וְ בָהּ מְ

Ye shall keep the sabbath therefore, for it is holy unto you;

every one that profaneth it shall surely be put to death; for

whosoever doeth any work therein, that soul shall be cut off

from among his people.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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וככלה תעדה כלי׳

“And as a bride adorns herself with her ornaments.” The

text reads mo’ed through ta’deh, adornment, the level of

Keser.

Isaiah 61:10ישעיהו ס״א:י׳

ה קָ דָ יל צְ עִ ע מְ י־יֶשַׁ דֵ גְ י בִּ נִ ישַׁ בִּ לְ י הִ י כִּ לֹקַ י בֵּא שִׁ גֵל נַפְ ה׳ תָּ ישׂ בַּ שׂוֹשׂ אָשִׂ

: יהָ לֶ ה כֵ דֶּ עְ כַכַּלָּה תַּ ר וְ אֵ ן פְּ כַהֵ ן יְ תָ י כֶּחָ נִ טָ עָ יְ
I will greatly rejoice in the L-RD, My soul shall be joyful in

my G-d; For He hath clothed me with the garments of salva‐

tion, He hath covered me with the robe of victory, As a bride‐

groom putteth on a priestly diadem, And as a bride adorneth

herself with her jewels.

102
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K E H O T ’ S  N O T E

ישעי׳ סא, י.

בד״ה אלה פקודי המשכן

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

לעיל פ׳ פקודי

103

אלה פקודי

“These are the accounts of the Tabernacle, the Tabernacle

of the Testimony”: the opening of the maamar the text

cites on eidus.

Exodus 38:21שמות ל״ח:כ״א

יַד יִּם בְּ וִ לְ ת הַ ה עֲבֹדַ י מֹשֶׁ ל־פִּ ד עַ קַּ ר פֻּ ת אֲשֶׁ דֻ עֵ ן הָ כַּ שְׁ ן מִ כָּ שְׁ מִּ י הַ קוּדֵ לֶּה פְ אֵ
ן: כֹּהֵ ן־אַהֲרֹן הַ ר בֶּ מָ יתָ אִ

These are the accounts of the tabernacle, even the taberna‐

cle of the testimony, as they were rendered according to the

commandment of Moses, through the service of the Levites,

by the hand of Ithamar, the son of Aaron the priest.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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את קרבני

The Zohar in Parshas Vayetze, which the text cites on the

phrase “es korbani.”

Zohar, Vayetzei 41:371–42:381ספר הזהר, ויצא מ״א:שע״א-מ״ב:שפ״א
The stranger then continued his discourse on the above

verse, but in the name of R. Eleazar. ‘The accusative particle

“eth” here,’ he said, ‘alludes to the Community of Israel; the

“offering” is a connecting link (between high and low); “my

food” is an allusion to the food that descends from on high

in response to the stirring here below; “as a fire offering” in‐

cludes all the other hosts which receive their necessary sus‐

tenance each one in proper measure; “of a sweet savour

unto me” signifies the uniting of the …

The Zohar; London, Soncino Press, 1933 (Public Domain)
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בזח״א ויצא

The note points to the Tzemach Tzedek’s Or HaTorah on

Parshas Pinchas, which discusses this Zohar passage on

“es korbani.”

K E H O T ’ S  N O T E

ראה אוה״ת פ׳ פנחס ע׳ א׳פח.
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בביאור ע״פ צאינה וראינה

There the crown (atarah) requires “Go out and see,” from

Atzilus into the chambers of Beriah.

K E H O T ’ S  N O T E

לקמן שה״ש כח, ב.
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צאינה וראינה

“Go out and see, daughters of Zion, King Shlomo, in the

crown with which his mother crowned him”: the opening

of the explanation the text cites on Netzach and Hod.

Song of Songs 3:11שיר השירים ג׳:י״א

יוֹם מּוֹ בְּ ה־לּוֹ אִ רָ טְּ עִ ה שֶׁ רָ עֲטָ לֹמֹה בָּ  ךְ שְׁ לֶ מֶּ יּוֹן בַּ נוֹת צִ ינָה בְּ אֶ נָה וּרְ אֶ צְ

בּוֹ: ת לִ חַ מְ יוֹם שִׂ נָּתוֹ וּבְ חֲתֻ
Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of

the gladness of his heart.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ריח ניחוחי

The Zohar in Parshas Pekudei, which the text cites on “My

pleasing fragrance.”

Zohar, Pekudei 40:353–363ספר הזהר, פקודי מ׳:שנ״ג-שס״ג
whereas its beast-part, the consumed fats, were food for the

unclean side. Not so the other, or peace-offerings, which

had in them the sides of the forces of Rigour, and hence

were named “lesser holy offerings”; for they do not ascend

as adornments to the height of heights like the most holy of‐

ferings; and hence may be killed on any side of the altar.’ R.

Simeon further expounded the verse: “Man and beast thou

preservest, O L-rd” (Ps. 36, 7). ‘Man’, he said, ‘comes from

the side of Man, that …

The Zohar; London, Soncino Press, 1933 (Public Domain)
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להקריב לי

The Zohar in Parshas Shemos, which the text cites on “to

offer to Me.”

Zohar, Shemot 50:364–51:374ספר הזהר, שמות נ׳:שס״ד-נ״א:שע״ד
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להקריב לי

The Zohar in Parshas Vayechi, which the text cites on this

same subject.

Zohar, Vayechi 71:731–72:742-ספר הזהר, ויחי ע״א:תשל״א
ע״ב:תשמ״ב

111

במועדו
The Zohar in Parshas Lech Lecha, which the text cites on

“in its appointed time.”

Zohar, Lech Lecha 27:298–309ספר הזהר, לך לך כ״ז:רצ״ח-ש״ט

112

במועדו

Another passage in Parshas Pinchas the text cites on “in

its appointed time.”

Zohar, Pinchas 42:237–57:348ספר הזהר, פנחס מ״ב:רל״ז-נ״ז:שמ״ח

113

במדרש ויקרא . . ובמדרש שוחר טוב . . ע״פ וארשתיך לי

To explain “And I will betroth you to Me,” that maamar

brings the Midrash Shocher Tov and Vayikra Rabbah:

wherever “to Me” is said, it never moves.

K E H O T ’ S  N O T E

לעיל פ׳ במדבר ט, ג.
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P A R A G R A P H  1 7

שיר השירים

“The Song of Songs, which is Shlomo’s”: the opening of

the explanation the text cites last.

Song of Songs 1:1שיר השירים א׳:א׳

לֹמֹה:  שְׁ ר לִ ים אֲשֶׁ ירִ שִּׁ יר הַ שִׁ
THE song of songs, which is Solomon’s.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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“Wherever ‘to Me’ is said, it never moves, in this world or

in the World to Come”; among the examples, the offerings:

“you shall take care to offer to Me.”

Vayikra Rabbah 2:2ויקרא רבה ב׳:ב׳

116

Kehot’s note points to Midrash Tehillim 19 for these

words.

Midrash Tehillim 19מדרש תהילים י״ט

117

צו את בנ״י
“Command the children of Israel and say to them: My of‐

fering, My bread for My fire-offerings, My pleasing fra‐

grance, you shall take care to offer to Me in its appointed

time”: the verse the summary reads phrase by phrase.

Numbers 28:2במדבר כ״ח:ב׳

י יחֹחִ יחַ נִ י רֵ שַּׁ אִ י לְ מִ חְ י לַ נִ בָּ רְ ת־קׇ ם אֶ הֶ לֵ תָּ אֲ רְ אָמַ ל וְ אֵ רָ נֵי יִשְׂ ת־בְּ ו אֶ צַ
מוֹעֲדוֹ: י בְּ יב לִ רִ קְ הַ רוּ לְ מְ שְׁ תִּ

Command the children of Israel, and say unto them: My

food which is presented unto Me for offerings made by fire,

of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ואתה תצוה
“And you shall command the children of Israel”: the open‐

ing of the maamar the text cites for tzav as togetherness.

Exodus 27:20שמות כ״ז:כ׳

אוֹר ית לַמָּ ן זַיִת זָךְ כָּתִ מֶ יךָ שֶׁ לֶ חוּ אֵ קְ יִ ל וְ אֵ רָ נֵי יִשְׂ ת־בְּ וֶּה אֶ צַ ה תְּ אַתָּ וְ
יד: מִ עֲלֹת נֵר תָּ הַ לְ

And thou shalt command the children of Israel, that they

bring unto thee pure olive oil beaten for the light, to cause a

lamp to burn continually.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ראשי המטות גבי לאמר זה הדבר

“And Moshe spoke to the heads of the tribes… saying: This

is the thing that Havayah has commanded”: the opening

of the maamar cited on the union of man’s speech with

G-d’s word.

Numbers 30:2במדבר ל׳:ב׳

וָּה ה׳ ר צִ בָר אֲשֶׁ דָּ ל לֵאמֹר זֶה הַ אֵ רָ נֵי יִשְׂ בְ טּוֹת לִ מַּ י הַ אשֵׁ ל־רָ ה אֶ בֵּר מֹשֶׁ דַ יְ וַ
And Moses spoke unto the heads of the tribes of the children

of Israel, saying: This is the thing which the L-RD hath

commanded.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

120

משה ידבר

“Moshe would speak, and G-d would answer him with a

voice”: the opening of another maamar the text cites on

the power of speech.

Exodus 19:19שמות י״ט:י״ט

קוֹל: נֶנּוּ בְ ים יַעֲ לֹקִ  אֱ הָ בֵּר וְ דַ ה יְ אֹד מֹשֶׁ זֵק מְ חָ ךְ וְ ר הוֹלֵ שֹּׁפָ י קוֹל הַ הִ יְ וַ

And when the voice of the horn waxed louder and louder,

Moses spoke, and G-d answered him by a voice.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ודברי אשר שמתי בפיך

“And My words that I have put in your mouth shall not de‐

part from your mouth”: G-d’s words in the mouth of one

who studies Torah.

Isaiah 59:21ישעיהו נ״ט:כ״א
יךָ פִ י בְּ תִּ מְ ר־שַׂ שֶׁ י אֲ רַ בָ יךָ וּדְ לֶ ר עָ י אֲשֶׁ ר ה׳ רוּחִ ם אָמַ י אוֹתָ יתִ רִ י זֹאת בְּ נִ אֲ וַ

ד־עוֹלָם: עַ ה וְ תָּ עַ ר ה׳ מֵ ךָ אָמַ עֲ ע זַרְ י זֶרַ פִּ ךָ וּמִ עֲ י זַרְ פִּ יךָ וּמִ פִּ לֹא־יָמוּשׁוּ מִ
And as for Me, this is My covenant with them, saith the

L-RD; My spirit that is upon thee, and My words which I

have put in thy mouth, shall not depart out of thy mouth,

nor out of the mouth of thy seed, nor out of the mouth of thy

seed’s seed, saith the L-RD, from henceforth and for ever.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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הקב״ה קורא ושונה כנגדו

“The Holy One, blessed be He, sits opposite him and reads

and studies with him”: said of one who sits and studies

Torah.

Tanna DeBei Eliyahu Rabbah 18:1–2תנא דבי אליהו רבה י״ח:א׳-ב׳

… א״כ למה נאמר בכל צרתם לו צר אלא אמר הקב״ה בכל צער וצער

שיש לישראל כביכול אני עמהם שנאמר לו צר א״ת לו צר אלא לי צר
שנאמר )ישעיהו מ״ט:ג׳( ויאמר לי עבדי אתה ישראל אשר בך אתפאר
לכך נאמר קומי רני בלילה וגו׳ מאי שפכי כמים לבך נכח פני ה׳ מכאן

אמרו כל ת״ח שיושב וקורא ושונה ועוסק בתורה הקב״ה יושב כנגדו
וקורא ושונה עמו שכאן נאמר נכח פני ה׳ ולהלן הוא אומר ויחנו אלה
נוכח אלה וגו׳ )מלכים א כ׳:כ״ט( מה להלן פניהם של אלו נוכח פניהם

…

OYW (segmentation according to Warsaw 1880) (Public Domain)
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ואתחנן גבי בעת ההיא

“And I besought Havayah at that time”: the opening of the

maamar cited on “at that time.”

Deuteronomy 3:23דברים ג׳:כ״ג

וא לֵאמֹר: הִ ת הַ עֵ ל־ה׳ בָּ נַּן אֶ חַ תְ אֶ וָ
And I besought the L-RD at that time, saying:

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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וידעת היום

“And you shall know this day and take it to your heart”: the

opening of the maamar the text cites on “And you shall

love.”

Deuteronomy 4:39דברים ד׳:ל״ט

ל־ עַ ל וְ עַ מַּ יִם מִ מַ שָּׁ ים בַּ לֹקִ  אֱ י ה׳ הוּא הָ ךָ כִּ בֶ בָ ל־לְ בֹתָ אֶ הֲשֵׁ יּוֹם וַ תָּ הַ עְ יָדַ וְ

ין עוֹד: ת אֵ חַ תָּ ץ מִ אָרֶ הָ
know this day, and lay it to thy heart, that the L-RD, He is

G-d in heaven above and upon the earth beneath; there is

none else.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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והיה לכם לציצית
“And it shall be tzitzis for you”: the opening of a maamar

the text cites on the two fires.

Numbers 15:39במדבר ט״ו:ל״ט

ם ם אֹתָ יתֶ עֲשִׂ וֺת ה׳ וַ צְ ת־כׇּל־מִ ם אֶ תֶּ כַרְ ם אֹתוֹ וּזְ יתֶ אִ ת וּרְ יצִ צִ כֶם לְ יָה לָ הָ וְ
ם: יהֶ ים אַחֲרֵ זֹנִ ם  ר־אַתֶּ שֶׁ ינֵיכֶם אֲ י עֵ אַחֲרֵ כֶם וְ בְ בַ י לְ תוּרוּ אַחֲרֵ לֹא־תָ וְ

And it shall be unto you for a fringe, that ye may look upon

it, and remember all the commandments of the L-RD, and

do them; and that ye go not about after your own heart and

your own eyes, after which ye use to go astray;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

126

כי תצא גבי ונתנו ה׳

“When you go out to war against your enemies, and

Havayah your G-d will deliver him into your hand”: the

opening of the maamar cited on “and Havayah will deliver

him.”

Deuteronomy 21:10דברים כ״א:י׳

יוֹ: בְ יתָ שִׁ בִ שָׁ ךָ וְ יָדֶ יךָ בְּ לֹקֶ  נוֹ ה׳ אֱ תָ יךָ וּנְ בֶ ל־אֹיְ ה עַ מָ חָ לְ צֵא לַמִּ י־תֵ כִּ
When thou goest forth to battle against thine enemies, and

the L-RD thy G-d delivereth them into thy hands, and thou

carriest them away captive,

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ע״כ יאמרו המושלים

“Therefore the speakers of parables say”: the opening of

the maamar the text cites on “the flame of Yah.”

Numbers 21:27במדבר כ״א:כ״ז

יחוֹן: יר סִ כּוֹנֵן עִ תִ נֶה וְ בָּ בּוֹן תִּ שְׁ ים בֹּאוּ חֶ לִ מֹּשְׁ רוּ הַ ן יֹאמְ ל־כֵּ עַ

Wherefore they that speak in parables say: Come ye to

Heshbon! Let the city of Sihon be built and established!

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שלהבת י״ה

Love’s flashes are “flashes of fire, the flame of Yah”: the

higher fire that descends from above.

Song of Songs 8:6שיר השירים ח׳:ו׳

ה שָׁ וֶת אַהֲבָה קָ זָּה כַמָּ י־עַ ךָ כִּ רוֹעֶ ל־זְ ם עַ ךָ כַּחוֹתָ בֶּ ל־לִ ם עַ י כַחוֹתָ נִ ימֵ שִׂ
יָה: תְ בֶ הֶ לְ שׁ שַׁ י אֵ פֵּ שְׁ יהָ רִ פֶ שָׁ נְאָה רְ אוֹל קִ שְׁ כִ

Set me as a seal upon thy heart, As a seal upon thine arm;

For love is strong as death, Jealousy is cruel as the grave;

The flashes thereof are flashes of fire, A very flame of the

L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אתם נצבים

“You are standing this day, all of you”: the opening of the

maamar the text cites on G-d as a consuming fire.

Deuteronomy 29:9דברים כ״ט:ט׳

נֵיכֶם קְ יכֶם זִ טֵ בְ יכֶם שִׁ אשֵׁ יכֶם רָ לֹקֵ  נֵי ה׳ אֱ פְ כֶם לִ לְּ יּוֹם כֻּ ים הַ בִ צָּ ם נִ אַתֶּ
ל: אֵ רָ ישׁ יִשְׂ יכֶם כֹּל אִ רֵ שֹׁטְ וְ

Ye are standing this day all of you before the L-RD your G-d:

your heads, your tribes, your elders, and your officers, even

all the men of Israel,

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כי ה׳ אלקיך אש אוכלה הוא

“For Havayah your G-d is a consuming fire, a jealous

G-d”: the fire from above.

Deuteronomy 4:24דברים ד׳:כ״ד

נָּא: ל קַ לָה הוּא אֵ שׁ אֹכְ יךָ אֵ לֹקֶ  י ה׳ אֱ כִּ
For the L-RD thy G-d is a devouring fire, a jealous G-d.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כי ביום הזה יכפר

“For on this day He shall atone for you”: the opening of

the maamar the text cites on “the cleft of the rock.”

Leviticus 16:30ויקרא ט״ז:ל׳

רוּ: הָ טְ נֵי ה׳ תִּ פְ יכֶם לִ טֹּאתֵ כֹּל חַ כֶם מִ תְ ר אֶ הֵ טַ יכֶם לְ ר עֲלֵ כַפֵּ זֶּה יְ יּוֹם הַ י־בַ כִּ
For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בנקרת הצור
“And I will put you in the cleft of the rock”: G-d’s words to

Moshe as His glory passes by, cited among the themes of

the maamarim listed.

Exodus 33:22שמות ל״ג:כ״ב

י: רִ בְ ד־עׇ יךָ עַ לֶ י עָ י כַפִּ כֹּתִ שַׂ צּוּר וְ ת הַ רַ נִקְ יךָ בְּ תִּ מְ שַׂ י וְ בֹדִ עֲבֹר כְּ יָה בַּ הָ וְ
And it shall come to pass, while My glory passeth by, that I

will put thee in a cleft of the rock, and will cover thee with

My hand until I have passed by.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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קראן לו ויאכל לחם

Yisro tells his daughters, “Call him, that he may eat

bread”: a second verse in which “bread” stands for a wife.

Exodus 2:20שמות ב׳:כ׳

ם: חֶ יֹאכַל לָ ן לוֹ וְ אֶ רְ ישׁ קִ אִ ת־הָ ן אֶ תֶּ זַבְ ה זֶּה עֲ אַיּוֹ לָמָּ יו וְ נֹתָ ל־בְּ ר אֶ יֹּאמֶ וַ

And he said unto his daughters: ‘And where is he? Why is it

that ye have left the man? call him, that he may eat bread.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ביום חתונתו

“In the crown with which his mother crowned him on the
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day of his wedding”: the verse the Mishnah expounds.

Song of Songs 3:11שיר השירים ג׳:י״א

יוֹם מּוֹ בְּ ה־לּוֹ אִ רָ טְּ עִ ה שֶׁ רָ עֲטָ לֹמֹה בָּ  ךְ שְׁ לֶ מֶּ יּוֹן בַּ נוֹת צִ ינָה בְּ אֶ נָה וּרְ אֶ צְ

בּוֹ: ת לִ חַ מְ יוֹם שִׂ נָּתוֹ וּבְ חֲתֻ
Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of

the gladness of his heart.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

ביום חתונתו זו מ״ת

The Mishnah reads “on the day of his wedding” as the

Giving of the Torah, and “on the day of the joy of his

heart” as the building of the Holy Temple. Here it illus‐

trates the union of giver and receiver.

Taanit 26b:6–7תענית כ״ו ב:ו׳-ז׳

ה רָ טְּ עִ ה שֶׁ רָ עֲטָ לֹמֹה בָּ  ךְ שְׁ לֶ מֶּ יּוֹן בַּ נוֹת צִ ינָה בְּ אֶ ינָה וּרְ אֶ ר: ״צְ ן הוּא אוֹמֵ כֵ וְ

ן תַּ נָּתוֹ״ — זֶה מַ יוֹם חֲתֻ בּוֹ״. ״בְּ ת לִ חַ מְ יוֹם שִׂ נָּתוֹ וּבְ יוֹם חֲתֻ מּוֹ בְּ לּוֹ אִ
ה רָ הֵ מְ נֶה בִּ בָּ יִּ שׁ, שֶׁ דָּ קְ מִּ ית הַ יַן בֵּ נְ בּוֹ״ — זֶה בִּ ת לִ חַ מְ יוֹם שִׂ ה, ״וּבְ תּוֹרָ
ם כּוּ׳. יהֶ ת כַּפֵּ ין אֶ אִ ים נוֹשְׂ נָה כֹּהֲנִ שָּׁ ים בַּ קִ רָ ה פְּ לֹשָׁ שְׁ ׳ בִּ מָ ינוּ. גְּ יָמֵ בְּ
ה לֹשָׁ  שְׁ נֵי: בִּ תָ י קָ כִ הָ א, וְ רָ סְּ יחַ י מִ סּוֹרֵ יכָּא מוּסָף? חַ י אִ דוֹת מִ עֲמָ יּוֹת וּמַ עֲנִ תַּ
ה עָ בָּ ן אַרְ הֶ יֵשׁ מֵ ין, וְ לִ לְּ פַּ תְ מִּ ן שֶׁ מַ ן כׇּל זְ יהֶ ת כַּפֵּ ין אֶ אִ ים נוֹשְׂ ים כֹּהֲנִ קִ רָ פְּ

ית … חֲרִ יּוֹם — שַׁ ים בַּ מִ עָ פְּ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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תענית כו, ב.
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ביו״ד נברא העוה״ב

This world was created with the hei and the World to Come

with the yud. Here the yud is the giver and the hei the

receiver.

Menachot 29b:13–14מנחות כ״ט ב:י״ג-י״ד

מפני מה נברא העולם הבא ביו״ד מפני שצדיקים שבו מועטים ומפני

מה כפוף ראשו מפני שצדיקים שבו כפוף ראשיהם מפני מעשיהן שאינן
דומין זה לזה אמר רב יוסף הני תרתי מילי אמר רב בספרים ותניא
תיובתיה חדא הא דאמר רב ס״ת שיש בו שתי טעיות בכל דף ודף יתקן

שלש יגנז
Wikisource Talmud Bavli (CC-BY-SA)
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מנחות כט, ב.
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שמור זו משנה
There the Oral Torah is “Guard” (shamor), the receiving,

feminine side: through it the fire of the yud is kept in a

person’s heart, and he does not lose what is given to him.
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נסמן לעיל עו, א.
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חולין שנעשו על טהרת הקודש

“Ordinary food prepared in the purity of holy things is like

holy things.” The text uses it for the festivals drawing holi‐

ness into the weekday prayers.

Chagigah 19b:4–6חגיגה י״ט ב:ד׳-ו׳

יפָא סֵ נַן וְ בָּ א רַ ישָׁ הוּ, רֵ ינְ י נִ דֵ ר כַּהֲדָ עֲשֵׂ ין וּמַ ר: חוּלִּ אָמַ יר, דְּ אִ י מֵ בִּ רַ אן לְ תָ אֲ

נֵי תְ א מַ א בַּר אַדָּ ב אַחָ יר. רַ אִ י מֵ בִּ יפָא רַ סֵ נַן וְ בָּ א רַ ישָׁ ין, רֵ יר?! אִ אִ י מֵ בִּ רַ
ע מַ י: שְׁ רִ ב מָ ר רַ נַן. אָמַ בָּ רַ י לַהּ כּוּלָּהּ כְּ עֲלוֹת, וּמוֹקֵ שׁ מַ מֵ יפָא חָ סֵ לַהּ בְּ

אי — מַּ מוּ. מִ שׁ דָּ קוֹדֶ שׁ — כְּ קּוֹדֶ ת הַ הֳרַ ל טׇ נַּעֲשׂוּ עַ ין שֶׁ ינַּהּ חוּלִּ מִ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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חגיגה יט, ב. וש״נ.
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Ben Bag Bag learns from “you shall take care to offer to

Me in its appointed time” that the daily offering must be

inspected for four days before it is slaughtered.

Pesachim 96a:9פסחים צ״ו א:ט׳

ם ים קוֹדֶ ה יָמִ עָ בָּ יקּוּר אַרְ עוּן בִּ טָּ יד שֶׁ מִ תָ ין לְ נַּיִ ר: מִ ג אוֹמֵ ג בַּ ן בַּ יָא, בֶּ נְ תַ הָ וְ
ר: ן הוּא אוֹמֵ לָּ הַ מוֹעֲדוֹ״, וּלְ י בְּ יב לִ רִ קְ הַ רוּ לְ מְ שְׁ ר: ״תִּ מַ נֶּאֱ ה, שֶׁ יטָ חִ שְׁ
ה עָ בָּ יקּוּר אַרְ עוּן בִּ ן טָ לָּ הַ ה לְ ר״, מָ שָׂ ה עָ עָ בָּ ד אַרְ ת עַ רֶ מֶ שְׁ מִ כֶם לְ יָה לָ הָ ״וְ

ה! יטָ חִ ם שְׁ ים קוֹדֶ ה יָמִ עָ בָּ יקּוּר אַרְ עוּן בִּ ה, אַף כָּאן טָ יטָ חִ ם שְׁ ים קוֹדֶ יָמִ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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ע״פ אלה פקודי המשכן

There the double “Tabernacle” is two levels: through the

positive mitzvos the union of vav-hei of the Name

Havayah is made, the dwelling of the Shechinah.
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לקו״ת פקודי ד, ג ואילך.
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אלה פקודי המשכן
“These are the accounts of the Tabernacle, the Tabernacle

of the Testimony”: the doubled word is read as two unions,

of vav-hei and of yud-hei.

Exodus 38:21שמות ל״ח:כ״א

יַד יִּם בְּ וִ לְ ת הַ ה עֲבֹדַ י מֹשֶׁ ל־פִּ ד עַ קַּ ר פֻּ ת אֲשֶׁ דֻ עֵ ן הָ כַּ שְׁ ן מִ כָּ שְׁ מִּ י הַ קוּדֵ לֶּה פְ אֵ
ן: כֹּהֵ ן־אַהֲרֹן הַ ר בֶּ מָ יתָ אִ

These are the accounts of the tabernacle, even the taberna‐

cle of the testimony, as they were rendered according to the

commandment of Moses, through the service of the Levites,

by the hand of Ithamar, the son of Aaron the priest.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

142

זח״ג )בשלח ס״ג ב׳(

There the Zohar in Beshalach (63b) on “From the depths”

is explained: “the depth of all, the depth of the well” are

the two Yesods of Abba and Imma, the supernal Chochmah

in the innermost heart, the “point in its palace.”
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ראה לקו״ת פ׳ ראה יח, ג.
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ממעמקים קראתיך

“A song of ascents: From the depths I called You,

Havayah”: the verse on which the Zohar passage cited

here comments.

Psalms 130:1תהילים ק״ל:א׳

יךָ ה׳ אתִ רָ ים קְ קִּ עֲמַ מַּ עֲלוֹת מִ מַּ יר הַ שִׁ
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A Song of Ascents. Out of the depths have I called Thee, O

L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

ממעמקים קראתיך

The Zohar in Beshalach on “From the depths,” cited for

the root of the union of Abba and Imma in the deepest

level.

Zohar, Beshalach 28:408–418ספר הזהר, בשלח כ״ח:ת״ח-תי״ח
R. Hezekiah discoursed on the verse: “A song of degrees.

Out of the depth have I cried unto thee” (Ps. 130, 1, 2). ‘This

Psalm’, he said, ‘is anonymous, because All-hidden, wishes

to bless the universe, He lets His gifts of Grace congregate in

that supernal depth, from where they are to be drawn,

through human prayer, into the “Cistern”, so that all the

streams and brooks may be filled therefrom.’ AND MOSES

SAID UNTO THEM, LET NO MAN LEAVE OF IT UNTIL THE

MORNLNG. R. Judah said: Every day …

The Zohar; London, Soncino Press, 1933 (Public Domain)
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ובפ׳ תרומה )קל״ד ב׳(

There the Ramaz on Terumah (134b) explains “that they

take for Me (li)”: li is the supernal Chochmah, the soul of

all the worlds, which is why whatever is called li endures

forever.
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ראה לעיל פ׳ במדבר ט, ד.
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ויקחו לי תרומה

“That they take for Me (li) an offering”: the li that the text

links to the higher union.

Exodus 25:2שמות כ״ה:ב׳

בּוֹ נּוּ לִ בֶ דְּ ר יִ ישׁ אֲשֶׁ ת כׇּל־אִ אֵ ה מֵ רוּמָ י תְּ חוּ־לִ קְ יִ ל וְ אֵ רָ נֵי יִשְׂ ל־בְּ בֵּר אֶ דַּ
י: תִ רוּמָ ת־תְּ חוּ אֶ קְ תִּ

’Speak unto the children of Israel, that they take for Me an

offering; of every man whose heart maketh him willing ye

shall take My offering.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ויקחו לי תרומה

The Zohar in Parshas Terumah on “That they take for Me

an offering,” which the text cites for the level called li.

Zohar, Terumah 12:143–13:153ספר הזהר, תרומה י״ב:קמ״ג-י״ג:קנ״ג
Jacob symbolized the six sides of the supernal world as a

single whole, and his sons were shaped to the likeness of the

six aspects as manifested in the lower world. Now he desired

to reveal to them a certain “end”, for, as we have pointed out

elsewhere,1Zohar, Genesis, 62b. there is one “end of days”

(kez ha-yamin), which refers to the Holy Kingdom, the mys‐

tery of Faith, the mystery of the King of Heaven; and anoth‐

er “end of days” (kez ha- yamim), which is the mystery of

the Guilty …

The Zohar; London, Soncino Press, 1933 (Public Domain)
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וישע ה׳ אל הבל

“And Havayah turned to Hevel and to his offering.” The

word vayisha is read as the drawing-down of the 370

(shin-ayin) lights.

Genesis 4:4בראשית ד׳:ד׳

ל־ אֶ בֶל וְ ל־הֶ ע ה׳ אֶ יִּשַׁ ן וַ הֶ בֵ לְ חֶ כֹרוֹת צֹאנוֹ וּמֵ בְּ יא גַם־הוּא מִ בִ בֶל הֵ הֶ וְ

תוֹ: חָ נְ מִ
And Abel, he also brought of the firstlings of his flock and of

the fat thereof. And the L-RD had respect unto Abel and to

his offering;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בראשית ד, ד.
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צו את כו׳ תשמרו להקריב

The Mishnah explains the ma’amados from “Command

the children of Israel… My offering, My bread”: how can a

person’s offering be brought while he does not stand by it?

Taanit 26aתענית כ״ו א
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תשמרו להקריב

At the end of the section, “the fragrance of my son” is read

through “My pleasing fragrance you shall take care,” the

Holy Temple built, destroyed and rebuilt.

Bereshit Rabbah 65:23בראשית רבה ס״ה:כ״ג

דבר אחר: מלמד שהראה לו הקב״ה בית המקדש בנוי וחרב ובנוי. ראה
ריח בני, הרי בנוי, היך מה דאת אמר: )במדבר כח(: ריח ניחוחי
תשמרו. כריח שדה, הרי חרב, כמה דאת אמר: )מיכה ג(: ציון שדה
תחרש. אשר ברכו ה׳, בנוי ומשוכלל לעתיד לבא, כענין שנאמר

)תהלים קלג(: כי שם צוה ה׳ את הברכה, חיים עד העולם.

Another matter, it teaches that the Holy One blessed be He

showed him the Temple built and destroyed and built. “See,

the scent of my son” – that is built, just as it says: “My pleas‐

ing aroma; you shall observe” (Numbers 28:2). “Like the

scent of a field” – that is destroyed, just as it says: “Zion will

be plowed as a field” (Micah 3:12). “That the L-rd blessed” –

built and enhanced in the future, as it is stated: “For there

the L-rd commanded the blessing of life, for …

Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)
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תשמרו להקריב

At the end of the section: G-d’s command to Israel, “My

pleasing fragrance you shall take care to offer to Me,”

shows that their offerings are the most pleasing to Him.

Vayikra Rabbah 7ויקרא רבה ז׳
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צו את כו׳ תשמרו להקריב

At the end of the section: an offering brought willingly is

“My offering” (korbani), while one brought under compul‐

sion is only “for My fires” (le’ishai).

Vayikra Rabbah 27ויקרא רבה כ״ז

153

צו את כו׳ תשמרו להקריב
Rabbi Shimon bar Yochai teaches that tzav (command) al‐

ways implies an outlay of money, and lists “Command the

children of Israel… My offering” among his examples.

Bamidbar Rabbah 7במדבר רבה ז׳
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צו את כו׳ תשמרו להקריב

When G-d said, “Command the children of Israel… My of‐

fering, My bread for My fire-offerings,” Moshe asked who

could ever provide Him enough offerings.

Bamidbar Rabbah 12במדבר רבה י״ב
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לעבדה ולשמרה

Near the end of the section: “to work it and to guard it” are

the offerings, as it is written, “you shall take care to offer

to Me in its appointed time.”

Bereshit Rabbah 16:5בראשית רבה ט״ז:ה׳

רבי יהודה ורבי נחמיה: ר׳ יהודה אמר: עילה אותו, היך מה דאת אמר

)שם יד(: ולקחום עמים והביאום וגו׳ רבי נחמיה אמר: פיתה אותו, היך

מה דאת אמר )הושע יד(: קחו עמכם דברים ושובו אל ה׳ וגו׳. ויניחהו
ר׳ יודן ור׳ ברכיה: רבי יודן אמר: הניח לו והגין עליו, ועדנו מכל אילני
גן עדן. רבי ברכיה אמר: להניחו ולהגן עליו, ולעדנו מכל אילני גן עדן.
ויניחהו, נתן לו מצות שבת, כמה דאת אמר )שמות כ(: וינח ביום

השביעי. לעבדה, ששת ימים תעבוד. ולשמרה, )דברים ה(: שמור את
יום השבת לקדשו …

“The L-rd G-d took the man and placed him in the Garden of

Eden, to cultivate it and to keep it” (Genesis 2:15). “The L-rd

G-d took [vayikaḥ] the man…” – Rabbi Yehuda and Rabbi

Neḥemya, Rabbi Yehuda says: He elevated him, just as it

says: “The peoples will lift them up [ulkaḥum] and bring

them…” (Isaiah 14:2). Rabbi Neḥemya said: He enticed him,

just as it says: “Take [keḥu] words with you and return to the

L-rd…” (Hosea 14:3). “And placed him [vayaniḥehu]” –

Rabbi Yudan and Rabbi Berekhya, …

Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)
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אספה לי

The end of Behaalos’cha in Bamidbar Rabbah lists the

things G-d calls “Mine,” among them the offerings, “My

offering, My bread for My fire-offerings,” and the elders,

“Gather for Me seventy men.”

Bamidbar Rabbah 15במדבר רבה ט״ו
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אספה לי

“Gather for Me seventy men of the elders of Israel”: one of

the places where G-d says li, “for Me.”

Numbers 11:16במדבר י״א:ט״ז

י־ תָּ כִּ עְ ר יָדַ ל אֲשֶׁ אֵ רָ נֵי יִשְׂ קְ זִּ ישׁ מִ ים אִ עִ בְ י שִׁ ה־לִּ פָ סְ ה אֶ ל־מֹשֶׁ ר ה׳ אֶ יֹּאמֶ וַ
: ךְ מָּ ם עִ בוּ שָׁ יַצְּ תְ הִ ד וְ ל מוֹעֵ ל־אֹהֶ ם אֶ תָּ אֹתָ חְ קַ לָ יו וְ רָ שֹׁטְ ם וְ עָ נֵי הָ קְ ם זִ הֵ

And the L-RD said unto Moses: ‘Gather unto Me seventy

men of the elders of Israel, whom thou knowest to be the el‐

ders of the people, and officers over them; and bring them

unto the tent of meeting, that they may stand there with

thee.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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צווארך בחרוזים
G-d tells Moshe, “Before you command Me about My chil‐

dren, command My children about Me,” as it is written,

“Command the children of Israel.”

Shir HaShirim Rabbah 1:11–12שיר השירים רבה א׳:י״א-י״ב

ר ישׁ, אָמַ קִ ישׁ לָ רֵ יָה דְּ רָ ינָא קְ נִ י חֲ בִּ יֵּם רַ קַ ה מְּ נּוּ, וּמַ פֶּ צַ חוּץ תְּ יִת וּמִ בַּ … מִ

ים, תֹּרִ ךְ בַּ יַיִ חָ ר, נָאווּ לְ י אוֹמֵ בִּ רַ ה בְּ ר. יְהוּדָ נֶסֶ ר לְ ין נֶסֶ פָּה בֵּ חִ ס שֶׁ חָ נְ י פִּ בִּ רַ
ים. תוּבִ כְּ לוּ הַ ב, אֵ י זָהָ ים. תּוֹרֵ יאִ בִ נְּ לּוּ הַ ים, אֵ חֲרוּזִ ךְ בַּ ארֵ וָּ ה. צַ תּוֹרָ זוֹ הַ

ד ה. עַ יְּמָ סַ לָּה מְ ה וּמִ לָּה חֲתוּמָ ים, מִ ירִ שִּׁ יר הַ כָּסֶף, זֶה שִׁ דּוֹת הַ ם נְקֻ עִ
ךְ לֶ מֶּ הַ ד שֶׁ ר עַ יר אוֹמֵ אִ י מֵ בִּ ה, רַ י יְהוּדָ בִּ רַ יר וְ אִ י מֵ בִּ בּוֹ, רַ סִ מְ ךְ בִּ לֶ מֶּ הַ שֶׁ
ע, יחַ רָ ל רֵ אֵ רָ נוּ יִשְׂ , נָתְ יעַ קִ רָ בּוֹ, בָּ סִ מְ רוּךְ הוּא בִּ דוֹשׁ בָּ קָּ ים הַ כִ לָ מְּ י הַ כֵ לְ מַ

גֶל )שמות לב, ד(: … עֵ רוּ לָ אָמְ וְ
“We will make you golden rings with studs of silver” (Song of

Songs 1:11). “We will make you golden rings.” “We will make

you golden rings,” this is the plunder at the sea; “with studs

of silver,” this is the plunder of Egypt. Just like the differ‐

ence between silver and gold, so was the property at the sea

more valuable than the plunder of Egypt, as it is stated: “You

came with ornaments upon ornaments [ba’adi adayim]”

(Ezekiel 16:7). Ba’adi, this is the plunder of Egypt, adayim,

this is the …

Midrash Rabbah -- TE (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)
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צווארך בחרוזים

“Your cheeks are lovely with rows of jewels, your neck with

strings of beads”: the verse whose Midrash the text cites.

Song of Songs 1:10שיר השירים א׳:י׳

ים: חֲרוּזִ ךְ בַּ ארֵ וָּ ים צַ תֹּרִ ךְ בַּ יַיִ חָ נָאווּ לְ
Thy cheeks are comely with circlets, Thy neck with beads.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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והמה כאדם עברו ברית

Rabbi Abahu opens with this verse: G-d brought Adam into

Gan Eden and commanded him, and he transgressed the
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command.

Eikhah Rabbah, Petichta 4איכה רבה, פתיחתא ד׳

אשׁוֹן, רִ ם הָ ית, זֶה אָדָ רִ רוּ בְ בְ ם עָ אָדָ ה כְּ מָ הֵ ח )הושע ו, ז(: וְ תַ הוּ פָּ י אַבָּ בִּ רַ

יו יתִ וִּ צִ ן וְ דֶ גַן עֵ י אוֹתוֹ לְ תִּ נַסְ כְ אשׁוֹן הִ רִ ם הָ רוּךְ הוּא אָדָ דוֹשׁ בָּ קָּ ר הַ אָמַ
יכָה. יו אֵ לָ י עָ תִּ קוֹנַנְ ין, וְ לּוּחִ שִׁ ין וּבְ גֵרוּשִׁ י אוֹתוֹ בְּ תִּ נְ דַ י, וְ וּוּיִ ל צִ בַר עַ עָ וְ
ת ים אֶ לֹקִ  ח ה׳ אֱ יִּקַּ ר )בראשית ב, טו(: וַ מַ נֶּאֱ ן, שֶׁ דֶ גַן עֵ י אוֹתוֹ לְ תִּ נַסְ כְ הִ
ו ה׳ צַ יְ ר )בראשית ב, טז(: וַ מַ נֶּאֱ יו, שֶׁ יתִ וִּ צִ ן, וְ דֶ גַן עֵ הוּ בְ חֵ יַּנִּ ם וַ אָדָ הָ
ר )בראשית ג, יא(: מַ נֶּאֱ י, שֶׁ וּוּיִ ל צִ בַר עַ עָ ם לֵאמֹר וגו׳. וְ אָדָ ל הָ ים עַ לֹקִ  אֱ

ין, … גֵרוּשִׁ י אוֹתוֹ בְּ תִּ נְ דַ יךָ וגו׳, וְ יתִ וִּ ר צִ ץ אֲשֶׁ עֵ ן הָ הֲמִ

Rabbi Abbahu began: “But they, like men [ke’adam], have vi‐

olated the covenant” (Hosea 6:7) – this is Adam the first man.

The Holy One blessed be He said: I brought Adam the first

man into the Garden of Eden, I commanded him, and he vi‐

olated My command. I sentenced him to banishment and

expulsion, and I lamented him with eikha. I brought him

into the Garden of Eden, as it is stated: “He placed him in

the Garden of Eden” (Genesis 2:15). I commanded him, as it

is stated: “The …

Midrash Rabbah -- TE (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)

והמה כאדם עברו ברית
“But they, like Adam, transgressed the covenant”: the

verse that opens the Pesichta of Eichah the text cites.

Hosea 6:7הושע ו׳:ז׳

י: דוּ בִ גְ ם בָּ ית שָׁ רִ רוּ בְ בְ ם עָ אָדָ ה כְּ מָּ הֵ וְ
But they like men have transgressed the covenant; There

have they dealt treacherously against Me.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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Potiphar left everything in Yosef’s hand “except the bread

which he ate.” The text uses it for the lower fire, ishah,

called “bread” for the higher one.

Genesis 39:6בראשית ל״ט:ו׳

ר־ שֶׁ ם אֲ חֶ לֶּ ם־הַ י אִ ה כִּ אוּמָ תּוֹ מְ ע אִ לֹא־יָדַ  ף וְ יַד־יוֹסֵ ר־לוֹ בְּ שֶׁ זֹב כׇּל־אֲ  יַּעֲ וַ

ה: אֶ רְ יפֵה מַ ה־תֹאַר וִ פֵ ף יְ י יוֹסֵ הִ יְ הוּא אוֹכֵל וַ
And he left all that he had in Joseph’s hand; and, having

him, he knew not aught save the bread which he did eat. And

Joseph was of beautiful form, and fair to look upon.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ראשך עליך ככרמל

The passage ends with G-d telling Moshe that a king de‐

crees and others fulfil: “so you shall decree upon Israel,”

as it is written, “Command the children of Israel.”

Shir HaShirim Rabbah 7:6שיר השירים רבה ז׳:ו׳
ךְ יִ לַ ךְ עָ ל, רֹאשֵׁ אֵ רָ יִשְׂ רוּךְ הוּא לְ דוֹשׁ בָּ קָּ ר הַ ל, אָמַ מֶ ךְ כַּכַּרְ יִ לַ ךְ עָ רֹאשֵׁ
ל, מֶ כַּרְ ר הַ הַ לָה לְ עָ יָּהוּ שֶׁ לִ אֵ י כְּ לַ ים עָ יבִ כֶם חֲבִ בָּ ים שֶׁ שִׁ רָ ל, הָ מֶ כַּכַּרְ

ין נָיו בֵּ ם פָּ יָּשֶׂ ל וַ מֶ כַּרְ ל רֹאשׁ הַ לָה אֶ יָּהוּ עָ לִ אֵ ר )מלכים א יח, מב(: וְ מַ נֶּאֱ שֶׁ
ין רוּךְ הוּא אֵ דוֹשׁ בָּ קָּ נֵי הַ פְ ר לִ לָּא אָמַ יו, אֶ כָּ רְ ין בִּ נָיו בֵּ ם פָּ ה שָׂ לָמָּ ו, וְ כָּ רְ בִּ
רוּךְ הוּא דוֹשׁ בָּ קָּ ר הַ ן, אָמַ גָּמָ ךְ כָּאַרְ לַּת רֹאשֵׁ דַ ית. וְ רִ בְּ בֵּט לַ נוּ זְכוּת הַ לָ
ר )זכריה יב, ח(: מַ נֶּאֱ ד, שֶׁ וִ דָ י כְּ לַ ין עָ יבִ ל חֲבִ אֵ רָ יִשְׂ בְּ ים שֶׁ שִׁ רָ הָ ים וְ לִּ דַּ הַ

הוּא … יּוֹם הַ ם בַּ הֶ ל בָּ שָׁ כְ נִּ יָה הַ הָ וְ

“Your head is upon you like the Carmel, and the locks of

your head are like purple wool; the king is bound in the

tresses” (Song of Songs 7:6). “Your head is upon you like the

Carmel,” the Holy One blessed be He said to Israel: “Your

head [roshekh] is upon you like the Carmel”—the indigent

[rashim] among you are as dear to Me as Elijah who climbed

Mount Carmel, as it is stated: “Elijah climbed to the peak of

the Carmel and he placed his face between his knees” …

Midrash Rabbah -- TE (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)
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ראשך עליך ככרמל

“Your head upon you is like Carmel”: the verse whose

Midrash the text cites last.

Song of Songs 7:6שיר השירים ז׳:ו׳

ים: טִ הָ רְ ךְ אָסוּר בָּ לֶ ן מֶ גָּמָ ךְ כָּאַרְ לַּת רֹאשֵׁ דַ ל וְ מֶ ךְ כַּכַּרְ יִ לַ ךְ עָ רֹאשֵׁ
Thy head upon thee is like Carmel, and the hair of thy head

like purple; The king is held captive in the tresses thereof.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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T H E  M A A M A R  I N  B R I E F

The maamar asks why the verse says “and you shall say to them” twice, why it uses “offer” and “make,”

plural and singular, how prayer can replace the daily lambs, and what the offerings’ “pleasing fra‐

grance” means. The soul descended for the sake of an ascent: creation brought the light down to a

world that feels separate, and its purpose is the return of the “something” to “nothing,” a new thing

that brings joy above. Song, and above all the offerings, achieve this: the offering rises to the ox-face of

the Chariot, becomes “bread” for the Serafim and is absorbed in the Infinite Light. Prayer does the

same. Its bones are firm contemplation of G-d’s greatness; its sinews carry a glimmer of it into the

emotions; its blood is fiery love; its fat is the delight of the mitzvos, which come straight from sovev, as

the physical world itself does. The lamb adds compassion for the divine spark fallen into the body,

aroused by the knowledge Moshe draws into Israel; so Moshe alone “makes” the lamb, while all Israel

“offer” it.

O U T L I N E

1 The questions, and the ascent from something to nothing

Why “say” twice, why “offer” and “make,” and how prayer replaces the lambs. Before creation G-d’s king‐

ship was absorbed in Him; creation spread His light down to a world that feels separate, and its purpose is

the return of the something to nothing, the joy above hinted at in the Leviathan. Angels do this through

song, and the offerings most of all, rising from the ox-face of the Chariot through the lion of Chesed.

¶1–3

L I K K U T E I  T O R A H  ·  P A R S H A S  P I N C H A S  ·  M A A M A R  3

צו את בני ישראל ואמרת
אליהם את קרבני…

“Command the children of Israel and say to them”

The daily lamb, and the prayer that took its place, raise the “something”

back into the “nothing,” the ascent for whose sake the soul came down.

Prayer has the offering’s parts: firm contemplation is the bones, the

restraints that carry it to the heart are the sinews, fiery love is the blood

and delight in the mitzvos is the fat; and its own path is compassion for

the fallen soul, the lamb’s quality, which Moshe “makes” by drawing

knowledge into Israel.
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2 Prayer as offering: the Serafim’s bread

Michael offers the souls of Israel above, and below the soul rises in prayer with great love. The offering be‐

comes “bread” for the Serafim, the burning angels, and like food that becomes the eater’s flesh, it strength‐

ens them to be absorbed in G-d.

¶4

3 Why a lamb: mercy and wool

The lamb has a voice of mercy, Yaakov’s attribute, and wool on its skin. Above, the skin is the firmament

and the hair the combinations of letters; the skin and wool went whole to the kohen, while the rest went up

on the altar.

¶5–6

4 Bones, sinews and flesh

Bones, from the brain, are comprehension of G-d’s greatness; flesh, from the blood of the heart, is emo‐

tion. Since the comprehension is of the Infinite, only a contracted glimmer can enter the emotions,

through the sinews: the restraints, the forty-nine gates of Binah, the channels of will.

¶7–9

5 Prayer’s bones, blood and fat

Firm contemplation in the Shema is the bones, and its glimmer transforms the animal soul’s emotions.

The fiery love of “with all your heart” is the blood; the delight that follows, in Torah and mitzvos that are

G-d’s very wisdom and will, is the fat. The mitzvos draw from sovev, for the physical was created directly

by the Infinite Light, as “let there be” and “He made” show.

¶10–15

6 Compassion: the lamb, Rachel and Moshe

The further path is compassion for the divine spark fallen into the body, for which we ask G-d’s great

mercy. The lamb’s shearing is the letters cut off from their root, Rachel’s barrenness, answered by

Tikkun Rachel and Tikkun Leah. Compassion is Yaakov’s quality but comes from Moshe’s knowledge, so

“you shall make” is singular and “you shall offer” plural; the love rises as fragrance and the light de‐

scends, nicho’ach, into the letters of prayer.

¶16–20

7 Further reasons for the lamb

The lamb stands for the tzaddik’s constancy and self-mastery, as against the strength of teshuvah; for the

hidden (kevesh) drawn from Atika to the revealed; for “light” and praise (imrei); and for the skin through

which holy wool grows, the rectified partition.

¶21–22

8 Summary

A summary of the four sections, with added sources on the spine and the eighteen blessings, on the sun

and moon in the blessing of the luminaries, and on the “making” of peace and of the lamb.

¶23–25

K E Y  C O N C E P T S

From something to nothing מיש לאין
Creation brings the “something” out of “nothing”; the pur‐

pose is the reverse, that the something be nullified and in‐

cluded in the Infinite Light. This runs against nature, and

so it is new and brings joy above.

Bones, sinews, blood and fat עצמות גידין דם וחלב
The parts of the offering as stages of prayer: firm contem‐

plation of G-d’s greatness, the restraints through which it

reaches the heart, fiery love, and the delight that follows in

Torah and mitzvos.
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The light that encompasses all worlds סובב כל עלמין
The level above the chain of worlds, before which spiritual

and physical are equal. The physical world and the mitzvos

done with it come directly from it, which is why a physical

mitzvah brings such joy.

Compassion רחמנות
Pity for the divine spark in one’s soul, which fell from a

lofty roof into a body and its needs. It is the lamb’s quality

and Yaakov’s, and it awakens love even in the animal soul.

Moshe within, Yaakov without משה מלגיו ויעקב מלבר
Compassion (Yaakov) comes from knowledge (Moshe):

only knowing G-d’s greatness and where the soul came

from makes one feel its fall. Moshe draws that knowledge

into Israel, so he “makes” the lamb.

Nicho’ach as coming down a level ניחוח לשון נחות דרגא
The love of prayer rises as “fragrance,” and then the

Infinite Light comes down into the letters of prayer’s re‐

quests, which become a crown for G-d.
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S E C T I O N  1  ·  ¶ 1 – 3

The questions, and the ascent

from something to nothing

צו את בני1 ישראל ואמרת אליהם את קרבני לחמי לאשי כו׳. ואמרת אליהם זה האשה אשר

2 כו׳ את הכבש אחד5 תעשה בבוקר6 כו׳. ,3 תקריבו4,

“Command the children of Israel and say to them: My offering, My bread for My fire-offerings,”

etc. “And you shall say to them: This is the fire-offering that you shall offer,” etc.; “the one lamb

you shall make in the morning,” etc.

The maamar opens with the verses that begin the Torah’s section on the daily offerings (Numbers 28:2–4):

the command to Israel about “My offering, My bread,” and the lamb brought every morning. The verses use

two different verbs for the offering, “offer” and “make,” and the maamar will build on both.

להבין כפל ב״פ ]ב׳ פעמים[ ואמרת וגם שינוי לשון דכתיב אשר תקריבו וכתיב את הכבש אחד תעשה

לשון עשי׳ ]עשיה[.

[We need] to understand the doubling, “and you shall say” twice; and also the change of wording,

for it is written “that you shall offer,” and it is written “the one lamb you shall make,” a term of

making.

Two questions are raised from the wording. Why does the passage say “and you shall say to them” twice,

once in each of the first two verses? And why does it speak of “offering” the fire-offering but of “making” the

lamb, a word that normally means producing something?

וגם תקריבו לשון רבים ותעשה לשון יחיד. והענין הוא כמארז״ל ]כמאמר רבותינו זכרונם לברכה[ כל מקום
8 7 )רבות במדבר פ״ז ]פרק ז׳[(. שנאמר צו הוא מיד ולדורות.

And also, “you shall offer” is in the plural, and “you shall make” is in the singular. The explanation

is as our Sages, of blessed memory, said: wherever “command” is said, it applies immediately and

for the generations (Bamidbar Rabbah, chapter 7).

A third question: “you shall offer” is addressed to many people, while “you shall make” is addressed to one.

The answer to the first question comes from the Midrash’s rule that the word tzav, “command,” always

means a mitzvah both for its own time and for all later generations.

1
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וזהו כפל אמירה. ואמרת אליהם מיד והוא ענין הקרבנות שהקריבו בזמן שבהמ״ק ]שבית המקדש[ קיים.
9 ואמרת להם היינו לדורות שתקנו תפלה כנגד תמידין.

And this is the double “saying.” “And you shall say to them” [is for] immediately, and this is the

matter of the offerings that were offered while the Holy Temple stood; “and you shall say to them”

means for the generations, for [the Sages] instituted prayer corresponding to the daily (tamid)

offerings.

So the doubled “and you shall say” covers both times. The first is for the offerings actually brought while the

Temple stood; the second is for the generations after, when the Sages instituted the daily prayers in place of

the daily offerings, as the Talmud (Berachos 26b) records.

והנה צ״ל איך התפלה כנגד תמידין שהן כבשים בני שנה והתפלה היא בקשת רחמים ואיך היא תמורת

הקרבן.

Now, it needs to be understood how prayer corresponds to the daily offerings, which are yearling

lambs; prayer is a request for mercy, so how is it in place of the offering?

This raises a deeper question. The daily offering was an animal, a yearling lamb, burned on the altar, while

prayer is a person asking for mercy; what do they have in common, that one can stand in place of the other?

גם להבין מ״ש בקרבנות ריח ניחוח לשון נח״ר ]נחת רוח[ וגבי נח כתיב וירח ה׳ את ריח10 הניחוח.

[We] also [need] to understand what is written regarding the offerings, “a pleasing fragrance”

(rei’ach nicho’ach), a term of gratification (nachas ruach); and regarding Noach it is written, “And

Havayah smelled the pleasing fragrance.”

The Torah calls the offerings rei’ach nicho’ach, a “pleasing fragrance,” and nicho’ach is related to nachas

ruach, satisfaction or gratification. After the Flood, too, the Torah says that G-d “smelled the pleasing fra‐

grance” of Noach’s offering.

איזה נח״ר ]נחת רוח[ הוא מריח הקרבנות. )ועיין בזהר פ׳ נח דס״ה ע״א( אך הענין הוא. כי

What gratification is there from the fragrance of the offerings? (And see the Zohar, Parshas Noach,

65a.) But the explanation is this. For

How can the smell of a burning animal give G-d any satisfaction? The text refers to the Zohar on Parshas

Noach, which describes the offerings joining every level with the next and raising each one higher, up to the

Infinite One. The answer now begins.
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הנה נודע11 שתכלית ירידת הנשמה לעוה״ז להתלבש בגוף בנה״ב ]בנפש הבהמית[ ירידה צורך עליה היא.
12 והנה קודם שנברא העולם היה הוא ושמו בלבד.

it is known that the purpose of the soul’s descent into this world, to be enclothed in a body, in the

animal soul, is a descent for the sake of an ascent. Now, before the world was created, there was He

and His Name alone.

The soul comes down into this world, into a body and an animal soul, not for the sake of the descent but for

the higher ascent that follows: “a descent for the sake of an ascent.” To show what that ascent is, the maamar

goes back to before creation, when, in the words of Pirkei deRabbi Eliezer (chapter 3), “there was He and His

Name alone.”

13 שהוא מקור ההשפעה וחיות הנבראים מפני שעלה ברצונו הפשוט להיות שמו בגימט׳ ]בגימטריא[ רצון
14 ,15 ,16 ,17 מלך שמו נק׳.

“His Name” (shemo) has the numerical value of ratzon (will), which is the source of the flow of in‐

fluence and of the life-force of the created beings; because it arose in His simple will to be King, it

is called “His Name.”

“His Name” here is G-d’s will to create and to rule: shemo (שמו) and ratzon (רצון) both have the numerical

value 346. This will to be King is the source of all the flow of life to created beings, and it is called His Name

because it concerns His relation to others, not His own essence.

וכמאמר יחיד חי העולמים מלך18 שהוא לבדו יחיד ומיוחד וחי העולמים אינו אלא בחי׳ מלך כו׳.

And as in the saying, “Single One, Life of the worlds, King”: that He alone is single and unique, and

“Life of the worlds” is no more than the level of “King,” etc.

The blessing Baruch She’amar in the morning prayers calls G-d “Single One, Life of the worlds, King.” The

maamar reads it as two levels: in Himself He is alone and unique, while being the “Life of the worlds,” the

source of their life, belongs only to His aspect of King, His relation to those He rules.

וקודם שנברא העולם היה הוא ושמו בלבד שבחי׳ מלכותו היתה כלולה בא״ס ב״ה ממש ונק׳ אור א״ס

ב״ה שהוא האור וזיו.

And before the world was created there was He and His Name alone, for the level of His Malchus

(sovereignty) was included in the Infinite One (Ein Sof), blessed be He, Himself, and is called the

Infinite Light (Or Ein Sof), blessed be He, which is the light and radiance.

Before creation, G-d’s Malchus, His kingship, had nothing to rule and was wholly absorbed in the Infinite

One. In that state it is called the Infinite Light: light and radiance, which show the source but are not the

source itself.

2
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והי׳ ]והיה[ האור כלול במאור עצמו ואחר שנבה״ע ]שנברא העולם[ נעשה התפשטות האור והזיו להחיות

הנבראים מאין ממש ליש בסדר השתלשלות המדרגות דרך עילה ועלול עד עוה״ז הגשמי

And the light was included in the Luminary itself. And after the world was created there came about

the spreading forth of the light and radiance, to give life to the created beings, from absolute noth‐

ing (ayin) to something (yesh), in the order of the chain of descending levels (hishtalshelus), by

way of cause and effect, down to this physical world,

Light first exists within its source, like rays still inside the sun. Creation means the light spreading out to give

life to beings brought from absolute nothing into existence, level by level down the chain of worlds, each lev‐

el the cause of the next, down to our physical world.

שהוא היש הגשמי ודבר נפרד ממש )ועמ״ש מזה בשיר השירים בד״ה קול דודי19 גבי פי׳ מלכותך

מלכות כל עולמים(.

which is the physical “something,” a thing truly separate. (And see what is written about this in

Shir HaShirim, in the discourse beginning “The voice of my beloved,” regarding the explanation of

“Your kingship is a kingship over all worlds.”)

At the bottom of the chain stands the physical “something” (yesh), which feels itself to be a truly separate

thing. The parenthesis refers to the discourse “The voice of my beloved” in Likkutei Torah on Shir

HaShirim, which explains “Your kingship is a kingship over all worlds” and also takes up “there was He and

His Name alone.”

והוא ירידה גדולה לגבי האור20 והזיו שהיה כלול באור א״ס ב״ה ותכלית הירידה היא צורך עליה

להיות מיש לאין שיהיה היש ג״כ בטל ונכלל באור א״ס ב״ה ממש.

And this is a great descent relative to the light and radiance that had been included in the Infinite

Light, blessed be He. And the purpose of the descent is for the sake of an ascent: that there be [a

passage] from something to nothing, so that the something, too, be nullified and included in the

Infinite Light, blessed be He, itself.

For the light, being spread out into a world that feels separate is a great descent. Its purpose is the ascent

that follows: that the “something” turn back toward the “nothing,” its source, until it too is nullified and in‐

cluded in the Infinite Light.
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והיא העלי׳ ]העליה[ העיקרית שעליה נאמר לויתן זה יצרת לשחק בו21 שמזה נעשה שחוק וחדוה למעלה

בביטול היש לאין.

And this is the principal ascent, of which it is said, “This Leviathan You formed to make sport

(lesachek) with”: for from this there comes about laughter (sechok) and gladness above, through

the nullification (bittul) of the something to nothing.

This return is the main ascent, and it brings joy above. The Psalm says that G-d formed the Leviathan “to

make sport with”; the maamar reads this as the laughter and gladness above that come from the nullification

of the something into nothing.

22 וחכמה היא ראשית הגילוי שהתהוות מאין ליש הוא ענין הבריאה. כמ״ש והחכמה מאין תמצא.

מהשתלשלות העולמות.

For coming into being from nothing to something is the matter of creation, as it is written, “And

wisdom is found from nothing (me’ayin)”; and Chochmah (wisdom) is the first revelation of the

chain of descending worlds.

Bringing something out of nothing is creation itself, the normal order of things. Job’s question “where

(me’ayin) is wisdom found?” is read as “wisdom is found from nothing”: Chochmah, the first revelation in

the chain of worlds, comes out of the “nothing” above it.

23 ועיקר השחוק משא״כ התהוות מיש לאין הוא דבר חדש ושינוי הטבע )ועמ״ש בביאור ע״פ הבאים ישרש(,

והחדוה הוא משינוי והתחדשות כדרך שעושין לפני מלכים ושרים איזהו שינוי והתחדשות לשמחה

ושחוק.

Whereas coming to be from something to nothing is a new thing and a change of nature. (And see

what is written in the explanation on the verse “In days to come, he will take root.”) And the main

[source of] laughter and gladness is from change and novelty, as is done before kings and nobles:

some change and novelty, for joy and laughter.

Turning something back into nothing runs against nature, and so it is new. Joy comes from novelty, the way

performers delight a king with something new and surprising. The parenthesis points to Torah Ohr’s expla‐

nation on “In days to come, he will take root,” which says that rising from something to nothing is a greater

wonder than the descent of the chain of worlds.
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וכמ״כ ]וכמו כן[ כתיב ותחדש פני אדמה ישמח24 ה׳ במעשיו )ועיין בסש״ב ]בספר של בינונים[ ס״פ ל״ג ונקרא

לויתן כי לויתן הוא לשון חיבור כמו וילוו עליך וישרתוך25 בפ׳ קרח( )י״ח ג׳(.

And likewise it is written, “You renew the face of the earth,” “Havayah will rejoice in His works.”

(And see Sefer Shel Beinonim [Tanya], end of chapter 33. And it is called Leviathan because

“Leviathan” is a term of joining, as in “and they shall join you and serve you,” in Parshas Korach)

(18:3);

Psalm 104 links renewal with joy: “You renew the face of the earth,” and “Havayah will rejoice in His works.”

The end of Tanya chapter 33 speaks of G-d’s joy when this lowly world is turned to light, and the name

Leviathan means “joining,” as in “they shall join you,” said of the Levites (the words are in Numbers 18:2).

הנלוים על ה׳ לשרתו )בישעיה סי׳ נ״ו(. וכך הוא ענין חיבור ודיבוק היש לאין ע״י הביטול.

“who join themselves to Havayah to serve Him” (in Isaiah, chapter 56). And such is the matter of

the joining and cleaving of the something to the nothing, through the nullification.

Isaiah also speaks of those “who join themselves to Havayah to serve Him.” So the Leviathan stands for the

“something” joining and cleaving to the “nothing,” which happens through bittul, setting aside its own sepa‐

rate existence.

והנה למטה ביטול היש לאין הוא ביטול גשמיות לרוחניות אך באמת למעלה גם בחי׳ הרוחניות הוא

בחי׳ יש שאין לך עשב מלמטה26 שאין לו מזל27 כו׳

Now, below, the nullification of the something to nothing is the nullification of physicality to spiri‐

tuality. But in truth, above, the level of spirituality, too, is a level of “something”; for “there is no

blade of grass below that has no mazal (constellation),” etc.,

In our world, nullifying the “something” means the physical yielding to the spiritual. But above, even the

spiritual is a “something” compared with what is higher, as the Midrash shows: every blade of grass has a

mazal, a heavenly force that makes it grow.

והמזל מקבל משמרי האופנים28 והאופנים מקבלים מחיות הקדש שבמרכבה והחיות משרפים כו׳
29 ,30 שהמזל הוא בבחי׳ יש לגבי האופנים והאופנים לגבי חיות הקדש.

and the mazal receives from the guardians of the Ofanim, and the Ofanim receive from the holy

Chayos of the Chariot, and the Chayos from the Serafim, etc.; so that the mazal is at the level of

“something” relative to the Ofanim, and the Ofanim relative to the holy Chayos.

That mazal receives from the angels called Ofanim, who receive from the Chayos of the Chariot, who receive

from the Serafim. Each is a “something,” a separate existence, compared with the one above it, so the ascent

from something to nothing takes place at every level.
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וע״ז אמרו כל בעלי השיר31 יוצאין בשיר32 שהשירה והזמרה הוא בחי׳ שמחה ותענוג שהוא בחי׳

יציאתם מנרתקן הוא בחי׳ כלים

And of this they said, “All the masters of song go out with song”: for song and melody are the level

of joy and delight, which is the level of their going out of their sheath, which is the level of the

vessels

The Mishnah’s “all baalei hashir go out with the shir” is a law about animals that wear a collar (shir) going

out with it on Shabbos; the maamar reads shir as “song.” Song expresses joy and delight, and joy is a going

out: the angels leave the “sheath” of their vessels.

שלהם המגבילים אותם כידוע שכל החיות הנמשך לנבראים הוא בחי׳ אורות וכלים וע״י השיר

שאומרים המלאכים יוצאים מבחי׳ כלים שלהם להתכלל באור א״ס ב״ה ממש

of theirs that limit them; as is known, all the life-force drawn to the created beings is the level of

lights and vessels. And through the song that the angels say, they go out of their level of vessels, to

be included in the Infinite Light (Or Ein Sof), blessed be He, itself,

All the life given to created beings comes as light held in vessels, and the vessels define and limit it. In their

song the angels rise beyond their vessels, beyond their own measure, to be absorbed in the Infinite Light.

33 )ועמ״ש מענין השיר בד״ה יבל הוא35 בפ׳ בראשית36 ובד״ה מזמור שיר כי שם עוז וחדוה במקומו34,
37 חנוכת הבית(.

for there, “strength and gladness are in His place.” (And see what is written about the matter of

song in the discourse beginning “Yaval, he was,” in Parshas Bereishis, and in the discourse begin‐

ning “A psalm, a song of the dedication of the House.”)

The verse “strength and gladness are in His place” puts joy in G-d’s own “place,” the level the angels reach

through song. The parenthesis points to two other discourses on song: one in Torah Ohr on Bereishis, and

one in Likkutei Torah on V’Zos HaBerachah that discusses the song of angels and souls.

38 והנה עיקר הביטול יש לאין הוא במעשה הקרבנות שנפש הבהמות הוא מבחי׳ פני שור מהשמאל.

Now, the principal nullification (bittul) of something to nothing is in the act of the offerings, for the

soul of the animals is from the level of “the face of an ox on the left.”

The fullest nullification of something into nothing is in the offerings. The life-force of an animal comes from

“the face of an ox on the left,” one of the four faces of the Chariot in Ezekiel’s vision.

3
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S E C T I O N  2  ·  ¶ 4

Prayer as offering: the Serafim’s bread

וע״י הקרבן עולה ונכללת בשרשה בבחי׳ פני שור שבמרכבה ולכן היה השיר על הקרבן וכמ״ש מזה

40 ומשם הוא עולה למעלה מעלה עד רום , בד״ה ושם אחיו יובל39

And through the offering it ascends and is included in its root, in the level of the “face of an ox” of

the Chariot; and therefore the song was [sung] over the offering, as is written about this in the dis‐

course beginning “And his brother’s name was Yuval.” And from there it ascends higher and high‐

er, up to the summit

When the animal is offered, its life-force rises back to its root, the ox-face of the Chariot. That is why the

Levites sang over the offerings, a point discussed in the Torah Ohr discourse on Yuval, “the father of all who

play the harp.” From there the offering rises higher still.

41 דכמו שלמטה הקרבתה הוא ע״י הכהן איש החסד כך מעורר ,42 המעלות ע״י ארי׳ ]אריה[ דאכיל קרבנין
למעלה בחי׳ חסד אריה דאכיל קרבנין וגבוה מעל גבוה43 בחי׳ חסד עליון בחי׳ וימינו תחבקני44

להתכלל באור א״ס ב״ה ממש.

of the heights, through “the lion that consumes the offerings”: for just as below, its offering is

through the kohen, the man of Chesed (kindness), so it arouses above the level of Chesed, “the lion

that consumes the offerings,” and “higher than the high,” the level of supernal Chesed, the level of

“and His right hand embraces me,” to be included in the Infinite Light, blessed be He, itself.

The Zohar speaks of the image of a lion seen consuming the offerings on the altar. The kohen, the man of

Chesed, offers below and so arouses the Chesed of “the lion” above, and higher still the supernal Chesed of

“His right hand embraces me,” until the offering is absorbed in the Infinite Light.

45 נשמותיהן של ישראל47 ע״ג ]על גבי[ וכך הוא ענין התפלה. כי הנה נודע שמיכאל שר הגדול מקריב46,

המזבח.

And such is the matter of prayer. For it is known that Michael, the great prince, offers the souls of

Israel upon the altar.

Prayer works the way the offerings do. The Talmud speaks of Michael, the great angelic prince, offering upon

the heavenly altar, and Tosafos (end of Menachos) brings the Midrash that what he offers are the souls of the

righteous.

4
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וכמאמר ואשי ישראל ותפלתם48 ולמטה בהתלבשות בגוף הגשמי הוא בחי׳ אה״ר ]אהבה רבה[ הבא׳

]הבאה[ מלמעלה בתפלתם להעלותם ולקשר נפשם של ישראל באלקים חיים ולדבקה באור א״ס ב״ה

ממש.

And as in the saying, “and the fire-offerings of Israel and their prayer.” And below, in [their] en‐

clothement in the physical body, this is the level of great love (ahavah rabbah) that comes from

above in their prayer, to raise them up and to bind the soul of Israel with the living G-d, and to

cleave to the Infinite Light (Or Ein Sof), blessed be He, itself.

The Amidah’s blessing Retzeh asks G-d to accept “the fire-offerings of Israel and their prayer.” Below, in a

soul clothed in a body, this offering is ahavah rabbah, a great love that comes from above during prayer and

lifts the soul to bind it with the living G-d and the Infinite Light.

, פי׳ לאשי לאש שלי ששורפים ובוערים אלי דהיינו השרפים שהם בחי׳ יקד יקוד וזהו לחמי לאשי49

אש50 בוערה בלבם תמיד בתשוקה גדולה ונפלאה ובאהבה עזה כרשפי אש51 להבטל ולהכלל באור

א״ס ב״ה מחמת השגתם הגדולה

And this is [the meaning of] “My bread for My fire-offerings.” “For My fire-offerings” (le’ishai)

means “for My fire”: those who burn and blaze toward Me, namely the Serafim, who are the level of

a kindled blaze, a fire burning in their heart constantly with a great and wondrous yearning and

with an intense love, like flashes of fire, to be nullified and included in the Infinite Light, blessed be

He, because of their great comprehension,

Now “My bread for My fire-offerings” is read anew: le’ishai, “for My fire,” refers to the Serafim, whose name

means “the burning ones.” Their great comprehension of G-d makes them burn with constant yearning and

fiery love to dissolve into the Infinite Light.

שהם בעולם הבריאה שהוא למעלה מעולם היצירה ועשיה )ועמ״ש בד״ה ונקדשתי52 בתוך בנ״י ]בני
54 והקרבן נעשה להם56 ,55 53 בענין כת אחת אומרת קדוש פעם א׳ ובד״ה שחורה אני ונאוה(

ישראל[

בחינת לחם,

for they are in the World of Beriah (Creation), which is above the World of Yetzirah (Formation) and

[of] Asiyah (Action). (And see what is written in the discourse beginning “And I shall be sanctified

in the midst of the children of Israel,” regarding “one band says ‘holy’ once,” and in the discourse

beginning “I am black, yet comely.”) And the offering becomes for them the level of bread,

The Serafim belong to Beriah, the World of Creation, above Yetzirah and Asiyah, and so their comprehension

is greater. The parenthesis points to two other discourses, on “And I shall be sanctified” (about the angelic

band that says “holy” only once) and on “I am black, yet comely.” The offering becomes “bread” for the

Serafim.
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כי אין לך עשב מלמטה כו׳ והמזל מקבל משמרי האופנים והאופנים מחיות הקדש שבמרכבה והחיות

מהשרפים. ולכן בהעלות הקרבן למעלה עולה ונכלל עד בחי׳ שרפים ונעשה להם בחינת לחם.

for “there is no blade of grass below,” etc., and the mazal receives from the guardians of the

Ofanim, and the Ofanim from the holy Chayos of the Chariot, and the Chayos from the Serafim.

Therefore, when the offering is raised up above, it ascends and is included up to the level of the

Serafim, and becomes for them the level of bread.

The chain of the mazal shows how: the earth’s growth depends on the mazal, the mazal on the Ofanim, the

Ofanim on the Chayos and the Chayos on the Serafim. So the life-force of the offering, rising up this chain,

reaches the Serafim and becomes their food.

כמו בחי׳ לחם המתעכל במעי האדם ונעשה כבשר ודם האדם ממש עד שנעשה לו מזון ומוסיף לו כח

וחיות.

Like the level of bread, which is digested in a person’s innards and becomes like the very flesh and

blood of the person, until it becomes nourishment for him and adds strength and life-force to him.

Bread shows what “food” means here: it is digested and actually becomes the flesh and blood of the one who

eats it, adding to his strength and life.

כך הקרבן מתעכל ונכלל בחיות ושרפים עד שנעשה להם מזון ומוסיף כח וחיות בשרפים להעלותם

ולאשתאבא בגופא דמלכא57 ממש

So the offering is digested and included in the Chayos and Serafim, until it becomes nourishment

for them and adds strength and life-force in the Serafim, to raise them up, and to be absorbed in

the very body of the King

In the same way the offering is absorbed into the Chayos and the Serafim and gives them new strength, so

that they rise higher and are “absorbed in the very body of the King,” the Zohar’s expression for complete

union with G-d.

)ועמ״ש באגה״ק ]באגרת הקודש[ סד״ה איהו וחיוהי58 ועמ״ש בביאור ע״פ כי כאשר השמים59 החדשים60
62 ובד״ה כה אמר כו׳ ונתתי לך61 מ הלכים בין העומדים(:

(and see what is written in Iggeres HaKodesh, at the end of the discourse beginning “He and His

life-forces”; and see what is written in the explanation on the verse “For as the new heavens,” and

in the discourse beginning “Thus says,” etc., “And I will give you places to walk among those who

stand”):

The parenthesis lists three places for further study: Iggeres HaKodesh, epistle 20, on “He and His life-forces

are one”; the Torah Ohr explanation on “For as the new heavens”; and the Torah Ohr discourse on the verse

that sets “those who walk” among “those who stand.”



L I K K U T E I  T O R A H  ·  P A R S H A S  P I N C H A S  ·  M A A M A R  3 …צו את בני ישראל ואמרת אליהם את קרבני

118likuteitorah.com/likkutei-torah/pinchas/

S E C T I O N  3  ·  ¶ 5 – 6

Why a lamb: mercy and wool

ב אך להבין למה בא קרבן התמיד מן הכבש. הענין הוא שעם היות שהחיות של נפש הבהמות יורד

ונמשך מבחינת פני שור שבמרכבה ולשם הוא עולה.

2. But [we need] to understand why the daily (tamid) offering came from the lamb. The explanation

is that although the life-force of the animals’ soul descends and is drawn from the level of the “face

of an ox” of the Chariot, and it is to there that it ascends,

Section 2 takes up the second question: why was the daily offering a lamb? Every animal’s life-force comes

from the ox-face of the Chariot and returns there when it is offered, so one might expect any animal, or an

ox, to serve.

מ״מ בחר ה׳ בכבשים דוקא. שכבש יש לו קול רחמים מדתו של יעקב וגם הכבש יש לו צמר בעורו
63 שממנו רוב המלבושים. כמ״ש ומגז כבשים יתחמם.

nevertheless G-d chose lambs specifically. For the lamb has a voice of mercy, the attribute of

Yaakov; and also, the lamb has wool on its skin, from which [come] most garments, as it is written,

“and from the fleece of lambs he would be warmed.”

The lamb has two special qualities. Its bleating sounds like a plea for pity, which links it to mercy, the at‐

tribute of Yaakov; and its skin grows wool, from which most clothing is made, as Job says he warmed the

poor with the fleece of his lambs.

5

ולמעלה הנה העור הוא ענין הרקיע שממנו נמשכין בחי׳ צירופי אותיות שהם בחינת שערות שע״ז

אמרז״ל ]אמרו רבותינו זכרונם לברכה[ שהמלאך סנדלפון קושר כתרים64 לקונו מצרופי אותיות התפלה

והדברים עתיקים65 ואין להאריך.

And above, the skin is the matter of the firmament (rakia), from which are drawn forth the level of

the combinations of letters, which are the level of hairs; of which our Sages, of blessed memory,

said that the angel Sandalfon ties crowns for his Maker from the combinations of the letters of

prayer. And “the matters are ancient,” and we need not elaborate.

Above, the skin corresponds to the rakia, the firmament that divides one level from the next, and the hair

that grows through it corresponds to combinations of letters, the divine “speech” that issues forth. The

Talmud says that the angel Sandalfon ties crowns for his Maker; the maamar says he makes them from the

letters of prayer, and “the matters are ancient,” deep, and not elaborated here.

6
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S E C T I O N  4  ·  ¶ 7 – 9

Bones, sinews and flesh

אך הבשר והחלב והדם וגידים ועצמות של התמיד הי׳ ]היה[ עולה כולה כליל ע״ג ]על גבי[ המזבח. אבל

העור עם הצמר ניתן לכהן המקריב.

However, the flesh, the fat, the blood, the sinews and the bones of the daily offering would all go up,

entirely, upon the altar; but the skin with the wool was given to the kohen who offered it,

In the daily burnt-offering, everything went up on the altar, the flesh, fat, blood, sinews and bones, except

the skin with its wool, which was given to the kohen who brought it.

67 כו׳. לפי שאינו יכול ליכלל עם חיות הנפש הבהמית כמ״ש עור העולה אשר הקריב66 לכהן

as it is written, “the skin of the burnt-offering that he offered, to the kohen,” etc. Because it cannot

be included with the life-force of the animal soul

The Torah states this law: the skin of a burnt-offering belongs to the kohen who offered it (Leviticus 7:8). In

the maamar’s terms, the skin cannot be included with the animal’s life-force as the inner parts can.

כמו הבשר והחלב ודם ועצמות וגידין ולכן אינו נשרף עמהם. אלא כולה ניתן לכהן המקריב כמו שהוא

בשלימות עם הצמר.

as the flesh, the fat, the blood, the bones and the sinews [can], therefore it is not burned with them;

rather, all of it is given to the kohen who offers [it], just as it is, whole, with the wool.

So the skin is not burned with the rest but given whole, wool and all, to the kohen. The skin and the wool,

which stand for the firmament and the letters, have their own role, which the maamar takes up later.

והנה ביאור ענין בשר גידין ועצמות למעלה עד״מ. יובן ממ״ש בספרי חכמת הניתוח68 שהתהוות

העצמות נמשך מהמוח והתהוות הבשר הוא מהדם69 שמשכנו בלב שממנו נעשה בשר. וכמארז״ל

]וכמאמר רבותינו זכרונם לברכה[ לובן שממנו עצמות70 כו׳.

Now, the explanation of the matter of flesh, sinews and bones above, by way of analogy, will be un‐

derstood from what is written in the books of the science of anatomy: that the formation of the

bones derives from the brain, and the formation of the flesh is from the blood, whose dwelling-

place is in the heart, [and] from which flesh is made. And as our Sages, of blessed memory, said,

“the white, from which [come] the bones,” etc.

To explain flesh, sinews and bones “above,” the maamar uses an analogy from anatomy as it was then

taught: the bones form from the brain, and the flesh from the blood, whose seat is the heart. The Talmud

(Niddah 31a) likewise says that the father’s “white” forms the bones and, the Kehot note adds, the mother’s

“red” the flesh.

7
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והנה הלב הוא מקום משכן המדות אהוי״ר ]אהבה ויראה[ כו׳. שהן הן בחי׳ רתיחת הדמים שבלב הגשמי

אהבה רעה תאוות גשמיות כו׳ ונצוח כו׳.

Now, the heart is the place where the emotive attributes (middos), love and awe, etc., dwell; and

they are the very level of the boiling of the blood in the physical heart: evil love, physical cravings,

etc., and [the urge to] prevail, etc.

The heart is the seat of the emotions, love and awe. In the physical heart they appear as the “boiling of the

blood”: coarse love, physical cravings, the urge to win, and the like.

וכך למעלה מחנה מיכאל באהבה עזה ומחנה גבריאל כו׳ הן הן בחי׳ הבשר הנמשך מן הדם שבלב

And so above: the camp of Michael, with intense love, and the camp of Gavriel, etc., are the very

level of the flesh that is drawn from the blood in the heart

The same holds among the angels: the camp of Michael, with its intense love, and the camp of Gavriel are the

“flesh” above, emotions drawn from the “blood of the heart.”

71 בענין חייך שלך גדול משלהם73 ובד״ה והי׳ ]והיה[ מדי חדש74 כו׳ )ועמ״ש מזה בד״ה בהעלותך72,

בענין יבא כל בשר להשתחוות( אך הדעת והשגה שמשיגים בגדולת א״ס ב״ה כל חד לפום שיעורא

דיליה.

(and see what is written about this in the discourse beginning “When you kindle,” regarding “By

your life, yours is greater than theirs,” and in the discourse beginning “And it shall be, from one

new moon,” etc., regarding “all flesh shall come to bow down”). But the knowledge (daas) and

comprehension with which they comprehend the greatness of the Infinite One (Ein Sof), blessed be

He, each one according to his own measure

The parenthesis points to two discourses: on “When you kindle,” where G-d tells Aharon “yours is greater

than theirs,” and on “all flesh shall come to bow down.” Then the maamar turns to the angels’ knowledge

and comprehension of G-d’s greatness, each according to his capacity.

ולפי מדרגתו הוא בחי׳ העצמות שבאין מן המוח75 )וע׳ ברע״מ ]ברעיא מהימנא[ פ׳ שופטים76 דער״ה ע״א
77 מענין עצמות ובשר(.

and according to his level, is the level of the bones, which come from the brain. (And see the Raaya

Mehemna, Parshas Shoftim, 275a, on the matter of bones and flesh.)

That comprehension is the “bones,” which come from the brain. The text cites the Raaya Mehemna on

Shoftim, which speaks of bones as against flesh, sinews and skin.
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78 קטן לפי קטנו וגדול לפי גדלו. והנה הגם שהמדות הן לפי הדעת והשגה כי לפי שכלו יהולל איש.

Now, although the emotive attributes are according to the knowledge and comprehension, for “a

man is praised according to his intellect,” the small according to his smallness and the great ac‐

cording to his greatness,

Emotions grow according to understanding, as Proverbs says, “a man is praised according to his intellect”: a

small mind has small feelings and a great mind great ones.

מ״מ לא כל הדעת והשגה מלובשת במדות שהרי ההשגה היא בגדולת א״ס ב״ה שכשמו כן הוא אין לו
79 סוף כו׳.

nevertheless, not all the knowledge and comprehension is enclothed in the emotive attributes; for

the comprehension is of the greatness of the Infinite One, blessed be He, who, as is His Name, so is

He: He has no end, etc.

Yet not all of the understanding enters the emotions. The comprehension is of the greatness of the Infinite

One, which, as its name says, has no end.

ומלכותך מלכות כל עולמים למעלה עד אין קץ ולמטה עד אין תכלית אין לו תחלה ואין לו תכלה כו׳.

And “Your kingship is a kingship over all worlds”: above, without limit, and below, without end; He

has no beginning and no end, etc.

Psalm 145 says that G-d’s kingship is “a kingship over all worlds,” without limit above or below, without be‐

ginning or end. This shows how far beyond any emotion the comprehension of His greatness reaches.

וכן וממשלתך בכל דור ודור שבכל עולמים ובכל דור ודור שהן בחי׳ עולם ונפש וגם בחי׳ שנה נמשכה
82 ,83 80 ממש. הארת אור א״ס ב״ה. כמ״ש לית אתר פנוי מיניה81,

And likewise, “and Your dominion is in every generation”: for in all worlds and in every genera‐

tion, which are the levels of world and soul, and also the level of year, the radiance of the Infinite

Light (Or Ein Sof), blessed be He, is drawn forth; as it is written, “there is no place empty of Him” at

all.

The verse goes on, “and Your dominion is in every generation.” The maamar reads “worlds” and “genera‐

tions” as world, soul and year, that is, space, person and time, all filled with the Infinite Light, for, as the

Tikkunei Zohar says, “there is no place empty of Him.”

8
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וא״כ אם היתה כל ההשכלה מלובשת במדות שבלב לא היה ביכולת המדות אוי״ר ]אהבה ויראה[ כו׳

להכיל ולהגביל ההשגה כלל

If so, were all the intellectual insight enclothed in the emotive attributes (middos) of the heart, the

emotive attributes, love and awe, etc., would not be able to contain and delimit the comprehension

at all;

Since the comprehension is of the Infinite, if all of it entered the emotions they could not hold it at all. Love

and awe are limited, and they cannot contain or give shape to what has no limit.

אלא היו מתבטלים ממציאותם, וכמארז״ל ]וכמאמר רבותינו זכרונם לברכה[ הושיט אצבעו הקטנה84 ביניהם

ושרפן כו׳ אלא ההשגה המתלבשת במדות היא בחי׳ הארה מצומצמת מעט מזעיר מהשגה שבמוח

הנמשכת להתלבש

rather, they would be nullified out of their existence, as our Sages, of blessed memory, said: “He

stretched out His little finger among them and burned them,” etc. Rather, the comprehension that

is enclothed in the emotive attributes is the level of a contracted glimmer, a tiny bit of the compre‐

hension in the brain, which is drawn to be enclothed

They would simply cease to exist, as in the Talmud’s account (Sanhedrin 38b) of the angels who objected to

the creation of man, when G-d “stretched out His little finger among them and burned them.” So only a

small, contracted glimmer of the mind’s comprehension passes into the heart.

בלב מקום המדות והם הם בחי׳ גידין ועורקים המחברים העצמות עם הבשר כמ״ש להודיע לבני

האדם85 גבורותיו הן הגבורות והצמצומים כמו דרך גידים דקים עד״מ

in the heart, the place of the emotive attributes; and these are the very level of the sinews and blood

vessels that connect the bones with the flesh. As it is written, “to make known to the sons of man

His mighty acts (gevuros)”: these are the restraints (gevuros) and the contractions (tzimtzumim),

as though through thin sinews, by way of analogy.

The channels through which that glimmer passes are the “sinews and blood vessels” that join bones to flesh,

intellect to emotion. The Psalm’s “to make known to the sons of man His gevuros” is read as the restraints

and contractions through which the light passes, as though through thin sinews.

9
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)וענין גידים אלו י״ל ]יש לומר[ שזהו בחי׳ מ״ט שערי בינה86 שהוא מה שיוצא אור ההשגה ממוח תבונתו

89 בענין 87 גם ע״ד שנתבאר בד״ה כי קרוב אליך הדבר90, ,88 ונמשך ומתפשט בלב כמ״ש בד״ה עיני כל.

מ״ש ובחרת בחיים כו׳

(And as for these sinews, it can be said that this is the level of the forty-nine gates of Binah (under‐

standing), which is the light of comprehension going out from the brain of one’s understanding

and being drawn and spreading into the heart, as is written in the discourse beginning “The eyes of

all.” Also along the lines of what was explained in the discourse beginning “For the matter is near

to you,” regarding what is written, “and you shall choose life,” etc.,

The parenthesis suggests that these sinews are the forty-nine gates of Binah, which the Talmud (Rosh

Hashanah 21b) says were given to Moshe: the light of understanding going out from the mind and spreading

into the heart, as explained in the discourse “The eyes of all.” It then adds a parallel from the discourse “For

the matter is near to you,” on “and you shall choose life.”

91 ה׳ שהבחירה היא בשכלו והאהבה היא בלב והבחירה קודם לאהבה והוא בחי׳ והשבות לאהבה את92,

93 והיינו ענין מדות שבשכל מ״ט שערי בינה שמהם נמשך ומתפשט במדות שבלב. לחבר אל לבבך94,

הלב עם המוח. ובזהר הרקיע(

“to love Havayah”: for the choice is in one’s intellect and the love is in the heart, and the choice

precedes the love; and this is the level of “and you shall take it to your heart.” And this is the matter

of the emotive attributes within the intellect, the forty-nine gates of Binah, from which it is drawn

and spreads into the emotive attributes in the heart, to connect the heart with the brain. And in

Zohar HaRakia)

There the choice is a decision of the mind, while the love it leads to is in the heart, and the choice comes

first: “and you shall take it to your heart.” This is the emotion within the intellect, the forty-nine gates of

Binah, which spreads into the emotions of the heart and joins heart to mind.

)בראשית נ״א( כ׳ ]כתב[ הגידים והעורקים הם צנורות שהם מעבר לאור פנימי הנק׳ רצון האור הוא רצון

95 ,96 והמעבר שהוא הכלי נקרא צנור אותיות רצון. ועיין בפרשה ויחי )רל״ד ב׳( ע״פ ואגידה לכם:

(Bereishis, 51) he writes that the sinews and blood vessels are channels (tzinoros), which are a pas‐

sageway for the inner light that is called will (ratzon): the light is ratzon, and the passageway, which

is the vessel, is called tzinor, the letters of ratzon. And see in Parshas Vayechi (234b), on the verse

“and I will tell you (ve’agidah lachem)”:

Zohar HaRakia, a Kabbalistic commentary on the Zohar, says the sinews and vessels are tzinoros, channels

for the inner light called ratzon, will: tzinor (צנור) and ratzon (רצון) have the same letters. Ve’agidah shares its

letters with gid, a sinew, and the Zohar on Vayechi calls that word “a secret of wisdom,” because in it the

gimmel and the dalet come together without separation.
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S E C T I O N  5  ·  ¶ 1 0 – 1 5

Prayer’s bones, blood and fat

ג ומעתה יובן ענין זה ג״כ בתפלה שכנגד הקרבנות שההתבוננות בגדולת א״ס ב״ה איך דכולא קמיה

כלא ממש חשיבי97 ואין ערוך אליו אפילו כערך טפה מים אוקינוס כנ״ל הוא בחי׳ העצמות.

3. And now this matter will be understood also in prayer, which corresponds to the offerings. The

contemplation of the greatness of the Infinite One (Ein Sof), blessed be He, how “all before Him are

considered as truly nothing,” and there is no comparison to Him, not even like the proportion of a

drop to the waters of the ocean, as mentioned above, is the level of the bones.

Section 3 applies the analogy to prayer, which corresponds to the offerings. Contemplating how everything

before G-d is truly as nothing, less than a drop compared with the ocean, is the “bones” of prayer.

כשההתבוננות היא בבחי׳ דעת התקועה בחוזק בקביעות תמיד ולא שתהא חולפת ועוברת אחר התפלה

רק בהתמדה והעמקה מעומקא דלבא באמת לאמתו

When the contemplation is at the level of knowledge (daas) that is firmly fixed, permanently and

constantly, and not such that it passes and goes away after prayer, but with constancy and depth,

from the depth of the heart, in absolute truth

But only if the contemplation is fixed firmly in the mind, a knowledge (daas) that stays constant and does not

fade when prayer is over, deep and true, from the depth of the heart.

98 שאיתן הוא קשה99 וחזק100 כו׳( שמהדעת הזה נמשכה )וזהו כענין מ״ש במ״א בענין משכיל לאיתן

הארה דרך גידים דקין לבחי׳ בשר הנמשכת מבחי׳ דם הלב

(and this is like the matter of what is written elsewhere regarding “A maskil of Eisan,” that eisan is

hard and strong, etc.), then from this knowledge a glimmer is drawn, by way of thin sinews, to the

level of flesh, which is drawn from the level of the blood of the heart,

The parenthesis compares “Eisan” in Psalm 89, a word meaning hard and strong, as the Mishnah uses it.

From such firm knowledge a glimmer passes through the thin “sinews” to the “flesh,” the emotions that

come from the blood of the heart.
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שהוא מקור המדות שבנה״ב ]שבנפש הבהמית[ אהבה רעה ותאוות גשמיות ונצוח והתפארות כנ״ל

לאכפייא לון ולהפכן לקדושת

which is the source of the emotive attributes (middos) of the animal soul: evil love and physical

cravings, and [the urge to] prevail and self-glorification, as mentioned above; to subdue them and

to transform them to the holiness of

This “flesh” is the source of the animal soul’s emotions: coarse love, physical cravings, the urge to win and

to glorify oneself. The glimmer of knowledge is meant first to subdue them (iskafya) and then to transform

them into holiness.

101 שגם הנה״א ]הנפש האלקית[ המשכלת ומתבוננת בגדולת א״ס ב״ה וכמ״ש בכל לבבך בשני יצריך102,

היצה״ר ]היצר הרע[ שמשכנו בלב בחלל השמאלי המלא דם ישוב לאהבתו ית׳ )ועיין בזהר ויקרא(

the G-dly soul, which understands and contemplates the greatness of the Infinite One, blessed be

He. And as it is written, “with all your heart (levavecha)”: with both your inclinations; for the evil in‐

clination, too, whose dwelling is in the heart, in the left chamber, which is full of blood, will turn to

the love of Him, may He be blessed. (And see the Zohar, Vayikra)

They are turned to the holiness of the G-dly soul, which understands G-d’s greatness. The Mishnah reads

“with all your heart (levavecha),” written with a double letter, as “with both your inclinations”: even the evil

inclination, housed in the blood-filled left chamber of the heart, will turn to love G-d.

105 ועוד מזה ,106 ,107 104 מענין עצם מעצמי ובשר מבשרי108, )כ״ד103 א׳( וברע״מ ]וברעיא מהימנא[ פ׳ צו )ל״ג ב׳(

 א׳(.
 א׳( ובזהר בפ׳ אחרי )ע״ח110

ברע״מ ]ברעיא מהימנא[ ס״פ תצא )רפ״א109

(24a), and the Raaya Mehemna, Parshas Tzav (33b), on the matter of “bone of my bones and flesh

of my flesh”; and more on this in the Raaya Mehemna, end of Parshas Teitzei (281a), and in the

Zohar, Parshas Acharei (78a).

The Zohar passages cited here discuss “bone of my bones and flesh of my flesh,” Adam’s words about

Chavah, as a pairing of bones and flesh.

 א׳( פי׳ דעצם מעצמי ובשר מבשרי זהו שכינתא עילאה ושכינתא תתאה112
111 ובמ״א בזהר בראשית )כ״ו

113 ,114 ועמ״ש מזה בד״ה שיר השירים.

And elsewhere, in the Zohar, Bereishis (26a), it explains that “bone of my bones and flesh of my

flesh” is the supernal Shechinah and the lower Shechinah. And see what is written about this in the

discourse beginning “The Song of Songs.”

Elsewhere the Zohar on Bereishis explains “bone of my bones” and “flesh of my flesh” as the supernal

Shechinah and the lower Shechinah, a theme developed in the Likkutei Torah discourse “The Song of

Songs.”
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וענין זה הוא מבואר בק״ש ]בקריאת שמע[ שמע ישראל115 לשון הבנה איך שה׳ אלקינו הוא אחד ממש ואין

116 כו׳ עוד מלבדו בשמים ממעל117,

And this matter is explained in the recital of the Shema: “Hear, O Israel,” a term of understanding:

how Havayah our G-d is truly One, and there is nothing else besides Him, “in the heavens above,”

etc.;

The same idea is in the Shema. Shema, “hear,” also means “understand”: one is to grasp that Havayah our

G-d is truly one, and that nothing else exists besides Him, in the heavens above or on the earth below.

118 בחי׳ צמצום כו׳ )וכמ״ש בד״ה אלה שהחיות הנמשך בשמים ובארץ הוא רק כי ה׳ אלקינו הוא אלקים119,

120 וכטפה מים אוקינוס כו׳. תולדות יצחק(.

for the life-force that is drawn into the heavens and the earth is only because Havayah our G-d is

Elokim, the level of tzimtzum (contraction), etc. (And as is written in the discourse beginning

“These are the generations of Yitzchak.”) And like a drop to the waters of the ocean, etc.

All the life-force in heaven and earth comes only through Elokim, the Name of contraction, which hides and

limits the light. So the life of all the worlds is like a single drop compared with the ocean.

והטפה חיות ההוא היא כלולה ומיוחדת במאצילה ממש בבחי׳ סוכ״ע שלמעלה מן ההשתלשלות

שרוחניות וגשמיות שוין לפניו כחשיכה כאורה121 שמזה ברוך ונמשך בהשתלשלות המדרגות בבחי׳

ממכ״ע ]ממלא כל עלמין[ בחינת שם כבוד מלכותו להיות עילה ועלול רוחניות וגשמיות.

And that drop of life-force is included and united with its Emanator Himself, in the level of the light

that encompasses all worlds (sovev kol almin), which is above the chain of descent (hishtalshelus),

before Whom spirituality and physicality are equal, “as darkness, so light”; from which it is

“blessed” (baruch) and drawn down in the chain of descending levels, in the level of the light that

fills all worlds (memalei kol almin), the level of “the Name of the glory of His kingship,” so as to be

cause and effect, spiritual and physical.

And even that drop remains one with its source, in the level of sovev, above the chain of worlds, before which

“darkness and light are alike.” From there it is “blessed,” that is, drawn down, as memalei, the light that fills

the worlds, called “the Name of the glory of His kingship,” so that cause and effect, spiritual and physical,

can exist.
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ואי לזאת ואהבת את122 ה׳ אלקיך שיהיה הוי׳ ממש אלקיך להיות נכלל באור א״ס ב״ה בתשקוקה

וצמאון, ולא יהיה לו חפץ ורצון אחר זולתו ית׳ כלל.

And therefore, “You shall love Havayah your G-d”: that Havayah Himself be your G-d, so as to be

included in the Infinite Light (Or Ein Sof), blessed be He, with yearning and thirst; and that he have

no other desire and will at all apart from Him, may He be blessed.

Therefore the Torah says, “You shall love Havayah your G-d”: that Havayah Himself, and not only the con‐

tracted light of Elokim, become “your G-d.” One should long and thirst to be absorbed in the Infinite Light

and want nothing else at all.

וכמ״ש מי לי בשמים123 ועמך לא חפצתי כו׳ כי באמת אין עוד מלבדו ולמי יחפוץ זולתו.

As it is written, “Whom do I have in heaven? And besides You I desire nothing,” etc.; for in truth

there is nothing else besides Him, and whom would one desire apart from Him?

As the Psalm says, “Whom do I have in heaven? And besides You I desire nothing.” Since in truth nothing

exists besides Him, there is nothing else to want.

11

והתעוררות אהבה זו בלב איש הוא בחינת דם הקרבן כי מלבד בשר גידין ועצמות שבקרבן שהקריבו

ע״ג ]על גבי[ המזבח עוד הקטירו החלב וזרקו את הדם ע״ג ]על גבי[ המזבח.

And the arousal of this love in a person’s heart is the level of the blood of the offering. For besides

the flesh, sinews and bones of the offering, which they offered upon the altar, they also burned the

fat and dashed the blood upon the altar.

This love, aroused in the heart, is the “blood” of the offering. Besides offering the flesh, sinews and bones,

the kohanim burned the fat and dashed the blood upon the altar.

וזריקת הדם הוא בחי׳ אהבה עזה הנמשכת מהתבוננות בגדולת א״ס ב״ה במס״נ ]במסירות נפש[ באחד124

ממש בדעת התקועה בחוזק

And the dashing of the blood is the level of intense love, which is drawn from contemplation of the

greatness of the Infinite One (Ein Sof), blessed be He, with self-sacrifice (mesirus nefesh) in the

very “One,” with knowledge (daas) that is firmly fixed;

The dashing of the blood is the intense love that comes from contemplating G-d’s greatness: a readiness to

give up one’s soul at “One” in the Shema, grounded in firmly fixed knowledge.

12
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כי גם אהבה זו היא בחי׳ רתיחת הדמים )ועמ״ש מענין זה בד״ה בכ״ה בכסלו בפ׳ וישב בענין דם התמיד

קודם להטבת שתי נרות125 כו׳(

for this love, too, is the level of the boiling of the blood. (And see what is written on this matter in

the discourse beginning “On the twenty-fifth of Kislev,” in Parshas Vayeshev, regarding “the blood

of the daily offering precedes the trimming of two lamps,” etc.)

This love, too, is a “boiling of the blood,” a fire in the heart. The parenthesis points to the discourse for the

twenty-fifth of Kislev, which takes up the order of the Temple service in which the blood of the daily offering

came before the trimming of two of the Menorah’s lamps.

והיינו לפי שהדעת וההתבוננות עצמה שהיא בחי׳ עצמות היא בחי׳ קרירות כי המוח מים וליחות כו׳.

That is, because the knowledge and the contemplation itself, which is the level of bones, is the level

of coolness, for the brain is water and moisture, etc.

Why is love the “blood” and not the “bones”? Because knowledge and contemplation, the “bones,” are cool

by nature: the brain is made of water and moisture.

126
אבל אהבה שבלב מקום משכן הדמים שם יסוד האש והצמאון כו׳ )ועמ״ש בד״ה והיה לכם לציצית(

But the love in the heart, the dwelling-place of the blood: there is the element of fire, and the thirst,

etc. (And see what is written in the discourse beginning “And it shall be for you as tzitzis.”)

Love lives in the heart, the seat of the blood, where the element of fire and thirst is found. The parenthesis

points to the discourse “And it shall be for you as tzitzis.”

והוא מ חמת התבוננות התקועה בחוזק באמת לאמתו בקרב איש ולב עמוק127 עד שימסור נפשו ממש

באחד שלא יחפוץ חפץ ורצון אחר זולתו

And this is because of contemplation that is firmly fixed, in absolute truth, “within a man, and a

deep heart,” until he gives over his very soul in “One,” so that he desire no other desire and will

apart from Him,

That fire comes from contemplation fixed firmly and truly “within a man, and a deep heart” (Psalms 64:7),

until he is ready to give up his soul at “One” and want nothing but G-d.

ית׳, ואי לזאת תגדל התשוקה והצמאון בלב בהתגלות אהבה כרשפי אש ממש בכל לבבך128 כל לבו

וכל חפצו לאהבת ה׳ בכלות הנפש ממש

may He be blessed. And therefore the yearning and thirst grow great in the heart, in a revelation of

love like actual flashes of fire, “with all your heart”: all his heart and all his desire for the love of

G-d, with a true expiry of the soul (kelos hanefesh).

So the yearning and thirst grow into a revealed love like flashes of fire, “with all your heart,” all his heart and

desire for G-d, to the point of kelos hanefesh, the soul’s longing to expire into G-d.
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ואח״כ והיו הדברים האלה אשר אנכי מצוך היום על לבבך129 הוא בחינת הקטר החלב והשמנונית

שבבהמה וכן באדם הגשמי כי ירעב130 לאכול ע״י רתיחת הדמים.

And afterward, “And these words, which I command you today, shall be upon your heart”: this is

the level of burning the fat and the fatness of the animal. And likewise in the physical person,

“when he is hungry” to eat, [it is] through the boiling of the blood.

After this comes “And these words, which I command you today, shall be upon your heart,” which corre‐

sponds to burning the fat of the offering. The analogy: a physical person hungers to eat because of the boil‐

ing of the blood, as the next paragraph explains.

ואח״כ למלא נפשו כי ירעב131 וממלא רצונו וחפצו אזי נגדל החלב והשמנונית מחמת התענוג אשר

השלים חפצו ורצונו

And afterward, “to fill his soul when he is hungry,” he fills his will and desire; then the fat and fat‐

ness increase, because of the delight that he has fulfilled his desire and will.

In the body, hunger is followed by eating, which “fills the soul when it is hungry” and satisfies the desire.

Then fat builds up, from the pleasure of a desire fulfilled.

וכן עד״מ בעבודה שאחר התשוקה והצמאון אשר יעורר האדם באהבת בכל לבבך זאת ישים אל לבו

And so too, by way of analogy, in [divine] service: after the yearning and thirst that a person will

arouse in the love of “with all your heart,” this he should take to heart:

So too in the service of G-d: after the thirst of loving Him “with all your heart,” a person should reflect on

what the Shema says next.

כי הדברים הן ד״ת ]דברי תורה[ ומצות הן הם אשר אנכי ממש מצוך ולא בבחי׳ שם כבוד מלכותו בבחינת

ממכ״ע ]ממלא כל עלמין[ לבד שהוא בחי׳ שם ולא בחי׳ עצמיות.

that “the words” are the words of Torah and the mitzvos, and they are the very ones “which I com‐

mand you,” I Myself; and not in the level of “the Name of the glory of His kingship,” in the level of

the light that fills all worlds (memalei kol almin), alone, which is the level of a name and not the lev‐

el of essence.

“The words” are the Torah and the mitzvos, and they are what “I command you,” the very “I” of G-d. They are

not only “the Name of the glory of His kingship,” memalei, the light that fills the worlds; a name is an expres‐

sion for others, not the essence.

13
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אבל במצות אומרים אשר קדשנו במצותיו שהוא מובדל מגדר עלמין למעלה מן ההשתלשלות בבחי׳

סוכ״ע.

But over the mitzvos we say, “Who has sanctified us with His commandments,” which is separated

from the bounds of the worlds, above the chain of descent (hishtalshelus), in the level of the light

that encompasses all worlds (sovev kol almin).

That is why the blessing over a mitzvah says “Who has sanctified us with His commandments.” Holiness

means being set apart: the mitzvos come from beyond the bounds of the worlds, from sovev, the light that

encompasses all worlds.

132 ראשית תבואתה כי התבואה היא בבחי׳ ממכ״ע ]ממלא כל עלמין[ בבחי׳ סדר וזהו קדש ישראל לה׳

ההשתלשלות אין לך עשב מלמטה שאין לו מזל133 כי גבוה מעל גבוה134 כו׳ )ועמ״ש בסמוך ע״פ זה(.

And this is [the meaning of] “Israel is holy to Havayah, the first of His harvest”: for the harvest is in

the level of memalei kol almin, in the level of the order of the chain of descent: “there is no blade of

grass below that has no mazal,” “for one higher than the high,” etc. (And see what is written close

by on this verse.)

Jeremiah calls Israel “holy to Havayah, the first of His harvest.” A harvest belongs to memalei, the ordered

chain of the worlds, in which every blade of grass has its mazal and “one higher than the high” watches over

each level.

משא״כ ישראל הן בחי׳ ראשית תבואתה וקודם להם. לפי שהן בבחי׳ קדש מפני אשר קדשנו במצותיו.

Whereas Israel are the level of “the first of His harvest,” and precede them, because they are in the

level of “holy,” by virtue of “Who has sanctified us with His commandments.”

Israel is “the first” of that harvest and comes before it, because Israel is “holy,” sanctified by the mitzvos,

which come from beyond the chain of the worlds.

ובהם נמשך ומתלבש עונג העליון ב״ה135 הגם שהמצות מלובשים ג״כ בגשמיות זרעים מועד כו׳

תרומות ומעשרות כו׳.

And in them the supernal delight, blessed be He, is drawn and enclothed. Although the mitzvos are

also enclothed in physicality, [as in the orders of] Zeraim, Moed, etc., terumos and tithes, etc.,

The supernal delight, G-d’s own pleasure, is drawn down and clothed in them. Yet the mitzvos themselves

are clothed in physical things, as the orders of the Mishnah show: seeds, festivals and the rest, terumos and

tithes.
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הנה ע״ז נאמר פקודי ה׳ ישרים משמחי לב פי׳ ישרים שאינם בדרך השתלשלות עו״ע ]עילה ועלול[ בבחי׳

הסתר פנים וירידת המדרגות שמתעבה ומתגשם והולך בדרך וסדר התלבשות שמחכמה ושכל אלקות

נעשה שכל אנושי

of this it is said, “The precepts of Havayah are upright, gladdening the heart.” “Upright” means

that they are not by way of the chain of descent of cause and effect, in the level of the hiding of the

Face and the descent of the levels, which grows ever coarser and more corporeal by way and order

of enclothement, so that from the wisdom and intellect of G-dliness there comes to be human

intellect.

This is why the Psalm says “the precepts of Havayah are upright (yesharim), gladdening the heart.” “Up‐

right” means straight: not by the chain of cause and effect, which hides G-d’s face and grows coarser at

every step, until divine wisdom turns into human intellect.

אבל פקודי ה׳ הם ישרים שנמשך בהם אור א״ס ב״ה כמו למעלה ממש )וכמ״ש במ״א בפי׳ לעשות

הישר136 בעיני137 ה׳ אלקיך ועי׳ ]ועיין[ בזהר בפ׳ ויקרא דט״ו סע״א ]סוף עמוד א[(.

But “the precepts of Havayah” are “upright”: the Infinite Light (Or Ein Sof), blessed be He, is

drawn into them just as it is above. (And as is written elsewhere on the explanation of “to do what is

upright in the eyes of Havayah your G-d”; and see the Zohar, Parshas Vayikra, end of 15a.)

The mitzvos come “straight”: the Infinite Light is drawn into them just as it is above. The parenthesis points

to an explanation of “to do what is upright in the eyes of Havayah your G-d” and to the Zohar on Vayikra,

which speaks of the faces above looking at one another “in a straight way,” veering neither right nor left.

כי הן הם חכמתו ורצונו ית׳ ממש ולכן הם משמחי לב האדם למטה בהגלות נגלות138 אור א״ס ב״ה.

For they are His very wisdom and will, may He be blessed; and therefore they “gladden the heart”

of man below, as the Infinite Light, blessed be He, is openly revealed.

For the mitzvos are G-d’s very wisdom and will. That is why they gladden a person’s heart below: in them the

Infinite Light is openly revealed.

וכמ״ש ולישרי לב שמחה139 והיא השמחה הבאה אחר הצמאון שבואהבת לדבקה באור א״ס ב״ה ממש.

And as it is written, “and for the upright of heart, joy.” And this is the joy that comes after the thirst

of “You shall love,” to cleave to the Infinite Light, blessed be He, itself,

The Psalm says, “for the upright of heart, joy.” This is the joy that follows the thirst of “You shall love,” the

thirst to cleave to the Infinite Light.
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כשישים אל לבו שזאת התורה והמצות הגשמיים אשר לפנינו יסודתם בהררי קדש140 עליון והן בחינת

ישרים שאור א״ס ב״ה ממש נגלה בהם למטה כמו למעלה שאין שם הסתר פנים על אור ה׳
141 וקדושתו.

when he takes to heart that this Torah, and the physical mitzvos that are before us, have their foun‐

dation in the supernal “mountains of holiness,” and are the level of “upright,” for the Infinite

Light, blessed be He, itself, is revealed in them below as above, so that there is no hiding of the

Face there over the light of G-d and His holiness.

The joy comes when a person takes to heart that the Torah and the physical mitzvos before him are founded

on the supernal “mountains of holiness,” and that the Infinite Light is revealed in them below as above, with

nothing hiding G-d’s face.

142 ובזה ימלא נפשו כי ירעב וישלים חפצו ורצונו בעסק וקיום המצות ות״ת ]ותלמוד תורה[ כנגד כולם143,
כי הם אשר אנכי ממש מצוך והיינו היום דוקא בחי׳ היום לעשותם144

And with this he will “fill his soul when he is hungry,” and fulfill his desire and will, in engaging in

and keeping the mitzvos, and Torah study, which is equal to them all; for they are what “I command

you,” I Myself. And this is “today” specifically, the level of “today, to do them,”

With the mitzvos, and Torah study, which the Mishnah (Peah 1:1) says is equal to them all, a person “fills his

soul” and satisfies his longing, for they are what “I command you,” G-d Himself. This is why the Torah says

“today, to do them”: the emphasis is on the doing.

כי בבחי׳ היום לעשותם נמשך דוקא מאור א״ס ב״ה הסוכ״ע שלמעלה מגדר ההשתלשלות כי עשייה
147 145 )כמ״ש בזהר פ׳ בהר דק״ח ע״ב ובפ׳ וירא דקט״ו ע״א(. היא לעילא146,

for in the level of “today, to do them” there is drawn specifically from the Infinite Light (Or Ein Sof),

blessed be He, the light that encompasses all worlds (sovev kol almin), which is above the bounds

of the chain of descent (hishtalshelus); for “the doing is on high” (as is written in the Zohar,

Parshas Behar, 108b, and in Parshas Vayera, 115a).

Actual doing draws from sovev, the light that encompasses all worlds, which is above the chain of descent.

The Zohar says “the doing is on high”: on Behar it puts doing above hearing, and on Vayera it says that

G-d’s “doing” for Sarah is higher than His “remembering” her.

14
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ופי׳ הענין כי הנה דרך השתלשלות עילה ועלול בלבד148 לא היה נשתלשל עד עולם העשייה גשמי149

כי התהוות גשמיות העולם וחומריותו לא נתהווה מרוחניות ואין הרוחניות פועל הגשמיות.

And the explanation of the matter: by way of the chain of descent of cause and effect alone, it would

not have descended as far as the physical World of Asiyah (Action); for the coming into being of the

world’s physicality and materiality did not come into being from spirituality, and spirituality does

not produce physicality.

The reason is that the chain of cause and effect alone could never have reached a physical world. Physical

matter cannot come out of the spiritual; spiritual causes do not produce physical things.

150 אין לך עשב מלמטה שאין לו מזל מלמעלה שמכה בו ואומר
אלא כמארז״ל ]כמאמר רבותינו זכרונם לברכה[

לו גדל שהגידול של צמח האדמה מכח הצומח אשר בארץ הוא ע״י המזל.

Rather, as our Sages, of blessed memory, said: “There is no blade of grass below that has no mazal

above that strikes it and says to it, ‘Grow!’” For the growth of the earth’s vegetation, from the power

of growth that is in the earth, is through the mazal.

The Midrash says each blade of grass has a mazal that “strikes it and tells it, Grow!” But the mazal only gov‐

erns the growing, through the power of growth already in the earth.

אבל התהוות צמח האדמה ועשב הגשמי ממש אינו ע״י המזל כלל רק הוא כח האלקי אור א״ס ב״ה

ממש הסוכ״ע שלפניו רוחניות וגשמיות שוין וכשם

But the coming into being of the earth’s vegetation and of the actual physical grass is not through

the mazal at all; rather, it is the G-dly power, the Infinite Light, blessed be He, itself, the light that

encompasses all worlds, before Whom spirituality and physicality are equal. And just as

The very existence of the plant and the physical grass does not come from the mazal at all. It comes directly

from the G-dly power, the Infinite Light itself, sovev, before which spiritual and physical are alike.

שהוא פעל ועשה רוחניות מאין ליש כך פעל ועשה את הגשמיות מאין ממש ליש לכן בע״מ ]בעשרה
153 מאמרות[ כתיב והיו למארת151 וכתיב ויעש אלקים את שני המאורות152 הגדולים.

He brought about and made spirituality from nothing to something, so He brought about and made

the physical from absolute nothing to something. Therefore, in the Ten Utterances it is written,

“And let them be for luminaries,” and it is written, “And G-d made the two great luminaries.”

Just as He made the spiritual from nothing, He made the physical from nothing. So in the account of cre‐

ation the luminaries are first spoken into being, “let them be for luminaries,” and then “G-d made the two

great luminaries”: a separate act for their physical existence.
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158 ויעש אלקים את חית159 156 תוצא הארץ נפש חיה. ,157 154 ויעש אלקים את הרקיע. וכן יהי רקיע155,

160 שעל הרוחניות נאמר יהי. הארץ.

And likewise, “Let there be a firmament,” and “G-d made the firmament”; “Let the earth bring

forth living creatures,” and “G-d made the beasts of the earth.” For of the spiritual it is said “Let

there be,”

The same pattern recurs in the account of creation: “Let there be a firmament,” then “G-d made the firma‐

ment”; “Let the earth bring forth living creatures,” then “G-d made the beasts of the earth.” “Let there be”

speaks of the spiritual.

ועל הגשמיות ויעש. שהיתה עשיה בפ״ע ]בפני עצמו[ לגשמיות. שבמאמר שנבראו הרוחניות לא נתהווה

161 ובאגה״ק ]ובאגרת הקודש[ ד״ה איהו הגשמיות )ועמ״ש מזה במ״א בד״ה יביאו לבוש מלכות162,
163 וחיוהי(

and of the physical, “And He made”: for there was a separate making for the physical, since

through the utterance by which the spiritual was created, the physical did not come into being.

(And see what is written about this elsewhere, in the discourse beginning “Let them bring royal ap‐

parel,” and in Iggeres HaKodesh, the discourse beginning “He and His life-forces.”)

“And He made” speaks of the physical: a separate act, because the utterance that created the spiritual did

not bring the physical into being. The parenthesis points to the Torah Ohr discourse “Let them bring royal

apparel” and to Iggeres HaKodesh 20.

165 בעשותו א׳ ממצות ה׳ המלובשות בגשמיות דוקא שהוא אור ולזאת ישמח לבב אנוש164 אף גילת ורנן

א״ס ב״ה הסוכ״ע ממש. ובודאי כדאי הוא הדבר הזה לרוות צמאונו ותשוקתו שבואהבת:

And therefore “the heart of man will rejoice,” “indeed with joy and singing,” when he performs one

of G-d’s mitzvos, which are enclothed specifically in physicality, which is the Infinite Light (Or Ein

Sof), blessed be He, the light that encompasses all worlds (sovev kol almin), itself. And this is cer‐

tainly a thing worthy to quench his thirst and yearning of “You shall love.”

So when a person does a mitzvah, which is clothed specifically in physical things, his heart should rejoice

and sing, for in it is the very light of sovev. This is worthy to quench the thirst of “You shall love.”

15
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S E C T I O N  6  ·  ¶ 1 6 – 2 0

Compassion: the lamb, Rachel and Moshe

ד אך זאת עוד אחת היא הדרך המביאה להיות גילוי נה״א ]נפש האלקית[ המשכלת ומתבוננת בגדולת אור

א״ס ב״ה שיהא פועל ישועות166 בקרב איש ולב עמוק167 לאהבה את ה׳ בכל לבבך

4. But there is yet one more thing. The path that leads to the revelation of the G-dly soul, which un‐

derstands and contemplates the greatness of the Infinite Light (Or Ein Sof), blessed be He, so that it

“work salvations” “within a man and a deep heart,” to love G-d “with all your heart,”

Section 4 adds one more path for awakening the G-dly soul, so that its understanding of G-d’s greatness can

“work salvations” deep within a person and bring him to love G-d “with all your heart.”

ממש ושיהא גם כח המתאוה שבנה״ב ]שבנפש הבהמית[ מתהפך וישוב ג״כ לאהבת ה׳ היא בחינת רחמנות

לעורר רחמים רבים על ניצוץ אלקות שבנפשו שירד מאיגרא רמה168 כו׳ להתלבש בגוף ונה״ב ]ונפש

הבהמית[ לזון ולפרנס בצרכי הגוף אכילה ושתיה כו׳.

truly; and so that the desiring power of the animal soul, too, be transformed and also turn to the

love of G-d: this is the level of compassion (rachmanus), to arouse great mercy upon the spark of

G-dliness in one’s soul, which descended “from a lofty roof,” etc., to be enclothed in a body and an

animal soul, to nourish and sustain [it] with the needs of the body, eating and drinking, etc.

The aim includes turning even the animal soul’s power of desire toward love of G-d. The path is compassion:

arousing great mercy for the spark of G-dliness in one’s soul, which fell “from a lofty roof” into a body and

an animal soul, to busy itself with eating, drinking and the body’s other needs.

16

וע״ז תקנו בפסוד״ז ]בפסוקי דזמרה[ לומר והוא רחום169 ב״פ ]ב׳ פעמים[. וגם בברכת יוצר אומרים ברחמיך

הרבים רחם עלינו. ופי׳ ברחמיך לפי שכל דרך איש ישר בעיניו170 ודומה לו שכך היא המדה הנכונה.

And for this [the Sages] instituted in Pesukei deZimra (the Verses of Praise) to say “And He, being

merciful” twice. And also in the blessing of Yotzer we say, “In Your great mercy, have mercy on us.”

And the meaning of “In Your mercy” is: because “every way of a man is right in his own eyes,” and

it seems to him that such is the proper measure,

That is why the Sages placed “And He, being merciful” twice in Pesukei deZimra, and why the blessing of

Yotzer asks, “In Your great mercy, have mercy on us.” We need G-d’s mercy because “every way of a man is

right in his own eyes”: each person thinks his own measure is the proper one.

17
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וכך היא חובתו להשתמש בצרכי הגוף איש לפי ערכו במדה שאדם מודד לעצמו כך צריך לו ולא סגי

בלא״ה ]בלאו הכי[.

and that such is his obligation, to make use of the needs of the body, each man according to his

standing, in the measure that a person measures out for himself: so much he needs, and he cannot

do without it.

He feels that this is his duty: to attend to the body’s needs according to his standing, in the measure he sets

for himself, and that he cannot do otherwise.

אכן זאת הוא רוח אנוש בשגם הוא בשר171 אבל לגבי קוב״ה ]קודשא בריך הוא[ הנה ירידה גדולה היא מאד

לא״ס ותכלית.

Indeed, this is the spirit of man, “since he, too, is flesh.” But in relation to the Holy One, blessed be

He, it is a very great descent, without end or limit.

This is human thinking, “since he, too, is flesh.” But in relation to G-d, the soul’s absorption in bodily needs

is a descent beyond all measure.

ורחמי ה׳ מרובים מאד. על ירידה הגדולה הזאת. ולזאת אנו מבקשים רחמי שמים המרובים ואומרים

הגם שלפי שכלנו הדל אין אנו מרגישים הרחמנות.

And G-d’s mercy is very abundant over this great descent. And therefore we ask for the abundant

mercy of Heaven and say: although, according to our meager intellect, we do not feel the

compassion,

G-d’s mercy is great over this great descent, and so we ask Heaven for its abundant mercy. With our limited

minds we do not feel how much pity the soul’s fall deserves.

מ״מ ברחמיך הרבים רחם עלינו וגדול כח רחמנות זו לעורר את האהבה שבלב ונפש הבהמית ע״י בינה

ודעת דנה״א ]דנפש האלקית[ המשכלת בגדולת ה׳.

nevertheless, “In Your great mercy, have mercy on us.” And great is the power of this compassion

to arouse the love in the heart and the animal soul, through the understanding (binah) and knowl‐

edge (daas) of the G-dly soul, which understands the greatness of G-d.

Still we say, “In Your great mercy, have mercy on us.” This compassion has great power: it can awaken love

in the heart and even in the animal soul, through the understanding and knowledge of the G-dly soul.

18
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וכמאמר אבינו אב הרחמן המרחם רחם נא עלינו ותן בלבנו בינה כו׳ )ועמ״ש בשה״ש ]בשיר השירים[ בד״ה

172 הנזכר לעיל בענין מצה ומרור כו׳ ובפ׳ במדבר סד״ה וידבר174 בענין למשפחותם לבית קול דודי173,
175 אבותם.

And as in the saying, “Our Father, merciful Father, Who acts mercifully, please have mercy on us

and put understanding into our hearts,” etc. (And see what is written in Shir HaShirim, in the dis‐

course beginning “The voice of my beloved,” mentioned above, regarding matzah and maror, etc.;

and in Parshas Bamidbar, at the end of the discourse beginning “And He spoke,” regarding “by

their families, by their fathers’ house.”

The blessing Ahavah Rabbah likewise asks the “merciful Father” to have mercy and “put understanding into

our hearts”: mercy that brings understanding. The parenthesis points to the discourse “The voice of my

beloved” on matzah and maror, and to the end of the discourse “And He spoke” in Bamidbar.

176 כו׳ וזהו ואשא אתכם על כנפי נשרים178 שהוא בחי׳ מדת הרחמים שעי״ז ועמ״ש ע״פ כנשר יעיר177,

דייקא ואביא אתכם אלי ממש(

And see what is written on the verse “As an eagle rouses,” etc.; and this is “And I bore you on ea‐

gles’ wings,” which is the level of the attribute of mercy, for through this specifically, “and I

brought you to Me,” truly.)

It also points to the explanation of “As an eagle rouses its nest.” “I bore you on eagles’ wings” is the attribute

of mercy, and through it specifically G-d “brought you to Me.”

180 וזהו ענין קרבן התמיד179 שבא מן הכבשים כי הכבשים יש בהם בחי׳ רחמנות וקולן קול רחמים.

And this is the matter of the daily offering coming from the lambs: for lambs have in them the level

of compassion, and their voice is a voice of mercy.

This is why the daily offering is a lamb: lambs embody compassion, and their bleating is a voice that evokes

mercy.

והרחמנות הוא כמ״ש כרחל לפני גוזזיה181 נאלמה וענין גוזזיה הוא כי הנה הכבש יש לו צמר בעורו

והעור הוא המפסיק בין הבשר והצמר.

And the compassion is as it is written, “like a ewe (rachel) that is dumb before her shearers.” And

the matter of “her shearers” is this: the lamb has wool on its skin, and the skin is what separates be‐

tween the flesh and the wool.

Isaiah describes the sufferer as “a ewe (rachel) that is dumb before her shearers.” The lamb’s skin is what

stands between its flesh and its wool.
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כי מן הבשר עצמו א״א לצמוח שערות הצמר כ״א ע״י הפסק העור. ויובן זה למעלה

For from the flesh itself the hairs of the wool cannot grow, but only through the separation of the

skin. And this will be understood above:

Wool cannot grow from the flesh directly, only through the skin that separates them. The same structure ex‐

ists above.

כי ענין שערות הם הן צרופי אותיות המתלבשות בבי״ע להיות מאין יש ודבר נפרד והתהוות בחי׳
צרופי אותיות להיות עולמות הנפרדים הוא ע״י מסך מבדיל בחי׳ רקיע182

for the matter of hairs is the combinations of letters that are enclothed in [the Worlds of] Beriah,

Yetzirah and Asiyah, to be, from nothing, a “something” and a separate thing; and the coming into

being of the level of the combinations of letters as separate worlds is through a dividing screen, the

level of a firmament (rakia)

The “hairs” above are the combinations of letters clothed in the worlds of Beriah, Yetzirah and Asiyah, which

bring beings into existence as separate “somethings.” Letters can form separate worlds only through a di‐

viding screen, a “firmament,” as the skin divides the flesh from the wool.

185 בפ׳ וירא( וגוזזים )ועמ״ש מזה בפ׳ לך לך בד״ה והבדילה183 הפרוכת184 ובד״ה פתח אליהו186,

השערות187 הן המפרידים בחי׳ צרופי אותיות הנ״ל משרשם

(and see what is written about this in Parshas Lech Lecha, in the discourse beginning “And the cur‐

tain shall divide,” and in the discourse beginning “Eliyahu opened,” in Parshas Vayera). And the

shearers of the hairs are those that separate the level of the combinations of letters mentioned

above from their root,

The parenthesis points to two Torah Ohr discourses, on “And the curtain shall divide” and on “Eliyahu

opened.” The “shearers” are whatever cuts these letters off from their root.

שהם דבוקים ומיוחדים באלקות ממש להיות בבחי׳ נפרדים ממש ללכת אחר חיות הגוף ונה״ב ]ונפש

הבהמית[ בלבד ותמו ונכרתו משרשם עד שנראה העוה״ז הגשמי ליש ודבר נפרד ממש כו׳

in which they are attached and united with G-dliness itself, so that they be in the level of things tru‐

ly separate, going after the life of the body and the animal soul alone; and they come to an end and

are cut off from their root, until this physical world appears as a “something” and a truly separate

thing, etc.

In their root the letters are joined and united with G-dliness itself. Cut off, they become truly separate and

follow only the life of the body and the animal soul, until this physical world looks like a “something,” a truly

separate thing.
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188 בפ׳ צו( וע״י כן נאמר ורחל עקרה190 שאינה מולדת בחי׳ )ועמ״ש מזה בד״ה והיה אור הלבנה189,

אוי״ר ]אהבה ויראה[ כו׳.

(And see what is written about this in the discourse beginning “And the light of the moon shall be,”

in Parshas Tzav.) And because of this it is said, “And Rachel was barren”: that she does not give

birth to the level of love and awe, etc.,

The parenthesis points to the discourse “And the light of the moon shall be” in Tzav. Because of this cutting

off, “Rachel was barren”: she does not give birth to love and awe.

שהן בחי׳ הבנים כו׳. לפי שרחל לפני גוזזיה נאלמה לכך היא בחי׳ עקרה שאינה מולדת ולזה תיקנו

בתקון חצות תקון רחל לעורר בכיה ורחמנות.

which are the level of the children, etc. Because “a ewe (rachel) is dumb before her shearers,”

therefore she is the level of a barren woman who does not give birth. And for this [reason] they in‐

stituted in Tikkun Chatzos (the Midnight Rite) Tikkun Rachel, to arouse weeping and compassion.

Love and awe are the soul’s “children.” Because “a ewe (rachel) is dumb before her shearers,” she is barren,

and so the Midnight Rite (Tikkun Chatzos) begins with Tikkun Rachel, to arouse weeping and compassion.

וכמ״ש רחל מבכה191 וכו׳ ואח״כ תקון לאה היא אם הבנים שמחה192 שהיא השמחה הבאה אחר לידת

האהבה כשנעשית אם הבנים. שאז תתענג193 כו׳.

And as it is written, “Rachel weeps,” etc. And afterward, Tikkun Leah: she is “a joyful mother of

children,” which is the joy that comes after the birth of the love, when she becomes the mother of

children; for then she will delight, etc.

As Jeremiah says, “Rachel weeps for her children.” Then comes Tikkun Leah, “a joyful mother of children”:

the joy that follows once love is born. The Kehot note compares “then you shall delight in Havayah” (Isaiah

58:14).

והנה בחי׳ כבש ורחמנות היא בחי׳ יעקב שהיה רועה צאן לבן. גם מרע״ה ]משה רבינו עליו השלום[ היה רועה

195 שהוא רע״מ ]רעיא מהימנא[ ויעקב מלבר. 194 אך איתא בזהר משה מלגיו196, צאן יתרו.

Now, the level of the lamb and of compassion is the level of Yaakov, who was a shepherd of Lavan’s

flock. Moshe our teacher, peace be upon him, too, was a shepherd of Yisro’s flock. However, it is

stated in the Zohar: Moshe is within, for he is the Faithful Shepherd (Raaya Mehemna), and Yaakov

is without.

The lamb and compassion belong to Yaakov, who tended Lavan’s sheep; Moshe too tended Yisro’s flock. But

“Moshe is within and Yaakov without”: Moshe, the Faithful Shepherd, is the inner dimension of Yaakov. The

Kehot note says this is not found in the Zohar itself but in the Tikkunei Zohar (Tikkun 13).

19
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והענין כי הנה התעוררות רחמנות זו היא מצד הדעת שהיא השגה בגדולת אור א״ס ב״כ שכשמו כן

הוא אין לו סוף כו׳

And the explanation is that the arousal of this compassion comes from the side of knowledge

(daas), which is comprehension of the greatness of the Infinite Light (Or Ein Sof), blessed be He,

which, as is its name, so it is: it has no end, etc.,

The arousal of compassion comes from knowledge (daas): understanding the greatness of the Infinite Light,

which, as its name says, has no end.

ואין ערוך אליו וכו׳ אשר לזאת כשישים אל לבו ששם היתה נשמתו כלולה במאצילה ב״ה

and there is no comparison to Him, etc. Therefore, when he takes to heart that there his soul was

included in its Emanator, blessed be He,

Nothing compares to Him. A person should take to heart that his soul was once included there, in its

Emanator, before it came down.

טרם ירידתה וירדה פלאים מטה מטה יעורר רחמים רבים בלבו מאד מאד על גודל עוצם הירידה.
197 ,198 משא״כ כשאין בו דעת כל דרך איש ישר בעיניו.

before its descent, and it has descended wondrously, lower and lower, he will arouse exceedingly

great mercy in his heart over the greatness and enormity of the descent. Whereas when he has no

knowledge, “every way of a man is right in his own eyes.”

Seeing how astonishingly low it has fallen, he will feel great pity in his heart for the depth of that fall.

Without such knowledge, “every way of a man is right in his own eyes,” and he feels nothing.

וכמאמר ברחמיך הרבים כו׳ וכנ״ל. והנה המשכת הדעת בנש״י ]בנשמות ישראל[ הוא ע״י משה רע״מ ]רעיא

199 ועי״ז נמשך להיות בחי׳ יעקב בחי׳ הרחמנות. מהימנא[ כי משה הוא שושבינא דמלכא200,

And as in the saying, “In Your great mercy,” etc., as above. Now, the drawing of knowledge (daas)

into the souls of Israel is through Moshe, the Faithful Shepherd (Raaya Mehemna); for Moshe is the

King’s groomsman (shushvina d’Malka), and through this it is drawn so that there be the level of

Yaakov, the level of compassion.

As the prayer says, “In Your great mercy.” Knowledge is drawn into the souls of Israel by Moshe, the Faithful

Shepherd, whom the Zohar calls “the King’s groomsman,” and through it comes Yaakov’s quality,

compassion.

20
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וזהו משה מלגיו ויעקב מלבר )ועמ״ש ע״פ ואלה201 המשפטים אשר תשים לפניהם202 כו׳ ע״ש. וע״פ

205 בזהר פ׳ בלק דקפ״ז ע״ב207 ובפ׳ ויצא 203 וע׳ עוד מענין משה ויעקב206, שניך כעדר הרחלים204,

דקנ״ב ע״ב(.

And this is “Moshe within and Yaakov without.” (And see what is written on the verse “And these are

the ordinances that you shall set before them,” etc.; see there. And on the verse “Your teeth are like

a flock of ewes.” And see further on the matter of Moshe and Yaakov in the Zohar, Parshas Balak,

187b, and in Parshas Vayetzei, 152b.)

That is “Moshe within and Yaakov without”: Moshe’s knowledge is the inner source of Yaakov’s compassion.

The parenthesis lists discourses on “And these are the ordinances” and “Your teeth are like a flock of ewes,”

and Zohar passages on Balak and Vayetzei that compare Moshe and Yaakov.

וזהו ענין שנאמר זה האשה אשר תקריבו208 לשון רבים כי הקרבת הכבש הוא בחי׳ הרחמנות הוא

מצוה לכל ישראל רק שנקרב ע״י הכהן אהרן שושבינא דמטרוניתא.

And this is the matter of what is said, “This is the fire-offering that you shall offer,” in the plural: for

the offering of the lamb, the level of compassion, is a mitzvah for all Israel, only that it is offered

through the kohen, Aharon, the Queen’s groomsman (shushvina d’Matronisa).

Now the plural of the opening verse, “that you shall offer,” is explained. Offering the lamb, compassion, is a

mitzvah for all Israel, though it is carried out by the kohen, Aharon, whom the Zohar calls “the Queen’s

groomsman.”

משא״כ לעשות את הכבש שהוא התעוררות והתהוות בחי׳ הרחמנות לעשות בנפשו כתיב תעשה לשון

יחיד וקאי על מרע״ה ]משה רבינו עליו השלום[ עצמו

Whereas of “making” the lamb, which is the arousal and bringing into being of the level of com‐

passion, to make [it] in one’s soul, it is written “you shall make,” in the singular; and this refers to

Moshe our teacher, peace be upon him, himself,

But “making” the lamb, bringing compassion into being in the soul, is said in the singular, “you shall

make,” because it refers to Moshe himself.

שהוא היה עושה וממשיך הדעת בנש״י ]בנשמות ישראל[ לעשות ולעורר את הרחמנות בכדי שיבא לואהבת

ה׳ בכל לבבך בכלות הנפש ממש

for he would make and draw the knowledge into the souls of Israel, to make and arouse the com‐

passion, so that one come to “You shall love Havayah with all your heart,” with a true expiry of the

soul.

Moshe “made” compassion by drawing knowledge into the souls of Israel, so that they would come to love

G-d “with all your heart,” to the point of the soul’s expiry.



L I K K U T E I  T O R A H  ·  P A R S H A S  P I N C H A S  ·  M A A M A R  3 …צו את בני ישראל ואמרת אליהם את קרבני

142likuteitorah.com/likkutei-torah/pinchas/

וזהו עולה בבחי׳ ריח ואח״כ ניחוח לשון נחות דרגא209 שהן המשכת אור א״ס ב״ה בצרופי אותיות

התפלה רופא חולים כו׳ ומברך השנים כו׳ שהן בחי׳ שערות הצמר הנמשכין מן העור לבלתי היות

בבחי׳ נפרד.

And this ascends in the level of “fragrance” (rei’ach); and afterward, nicho’ach, a term of descend‐

ing a level (nechos darga), which is the drawing of the Infinite Light (Or Ein Sof), blessed be He,

into the combinations of the letters of prayer, “Who heals the sick,” etc., and “Who blesses the

years,” etc.; these are the level of the hairs of the wool, drawn from the skin, so as not to be in the

level of separateness.

This love rises as rei’ach, “fragrance.” Then comes nicho’ach, read as nechos darga, “coming down a level”:

the Infinite Light descends into the letters of prayer’s requests, “Who heals the sick,” “Who blesses the

years.” These are the wool’s hairs, drawn through the skin yet not separate.

210 מצרופי אותיות התפלה שנעשה בחי׳ תענוג וע״ז אמר שסנד״ל ]שסנדלפון[ קושר כתרים לקונו211,

וכתר ממש וד״ל ]ודי למבין[.

And of this it was said that Sandalfon ties crowns for his Maker from the combinations of the letters

of prayer, which becomes the level of delight and of an actual crown (keser). And this suffices for

one who understands.

Of this the Talmud says that Sandalfon ties crowns for his Maker from the prayers: the letters become delight

and a true crown (keser) for G-d. The text leaves the rest to the understanding reader.

213 ובד״ה מה יפו פעמיך214 בנעלים215 ועמ״ש עוד )ועמ״ש מזה בד״ה נר חנוכה212 כו׳ ומזוזה מימין
217 מענין כבש בפ׳ אמור בביאור ע״פ והניף216 הכהן אותם על לחם הביכורים(:

(And see what is written about this in the discourse beginning “The Chanukah lamp,” etc., “and the

mezuzah on the right,” and in the discourse beginning “How beautiful are your steps in sandals”;

and see further on the matter of the lamb in Parshas Emor, in the explanation on the verse “And

the kohen shall wave them with the bread of the first fruits”):

The parenthesis points to the discourses on the Chanukah lamp and the mezuzah, on “How beautiful are

your steps in sandals,” and on the lamb in the explanation of “And the kohen shall wave them” in Emor.
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S E C T I O N  7  ·  ¶ 2 1 – 2 2

Further reasons for the lamb

ועוי״ל ]ועוד יש לומר[ בענין שהתמיד בא מהכבשים דוקא דהנה יש ב׳ בחי׳ צדיקים ובעלי תשובה ואע״ג

]ואף על גב[ שארז״ל ]שאמרו רבותינו זכרונם לברכה[ במקום שבעלי תשובה עומדים אין צדיקים גמורים יכולים

לעמוד

And one may further say regarding [the fact] that the daily offering came specifically from the

lambs: there are two levels, tzaddikim and baalei teshuvah (those who return). And although our

Sages, of blessed memory, said, “In the place where baalei teshuvah stand, perfect tzaddikim can‐

not stand,”

One may add another reason the daily offering was a lamb. There are two kinds of servants of G-d, tzaddikim

and baalei teshuvah, those who return, and the Talmud says that “where baalei teshuvah stand, perfect tzad‐

dikim cannot stand.”

והיינו משום דבחילא יתיר218 מ״מ לפעמים מצינו ג״כ שבחי׳ צדיקים גבוה יותר כמאמר במי נמלך

בנשמותיהם של צדיקים219 ועיין בגמרא ספ״ה דברכות220 וגם כי הצדיק אינו מתיירא מיניקת
221 החיצונים.

and this is because [they come] with greater strength, nevertheless at times we also find that the

level of tzaddikim is higher, as in the saying, “With whom did He take counsel? With the souls of

the tzaddikim”; and see the Gemara, end of chapter 5 of Berachos. And also, the tzaddik does not

fear the drawing of nurture by the external forces.

Their advantage is that they come “with greater strength,” as the Zohar puts it. Yet at times the tzaddikim are

higher: G-d “took counsel with the souls of the tzaddikim,” and the Gemara at the end of chapter 5 of

Berachos records the view that perfect tzaddikim are higher. Also, the tzaddik need not fear that the external

forces will draw nurture from him.

21

ועד״ז י״ל ]יש לומר[ בחי׳ כבש לגבי פר כי הפר יש לו כח וגבורה יותר וזהו כמו העלאה דתשובה בחילא

יתיר ולכן נסכיו ג״כ מרובים יותר ועמ״ש מזה בפ׳ שלח סד״ה ענין הנסכים.

And along these lines it can be said [of] the level of the lamb relative to the bull: for the bull has

more strength and might, and this is like the elevation of teshuvah (return), “with greater

strength”; and therefore its libations, too, are more numerous. And see what is written about this in

Parshas Shelach, at the end of the discourse beginning “The matter of the libations.”

Along the same lines the lamb can be compared with the bull. The bull has more strength, like teshuvah,

which comes “with greater strength,” and so its libations are larger; Likkutei Torah on Shelach discusses

this at the end of the discourse on the libations.

22
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אבל עכ״ז ]עם כל זה[ מעלת הכבש שיש לו צמר בעורו שמהם הלבושים רומז למצות שנק׳ לבושים222 וגם

התורה נמשכה מבחי׳ ושער רישיה כעמר נקא223 לכן רומז לבחי׳ צדיק.

But nevertheless, the advantage of the lamb, that it has wool on its skin, from which [come] gar‐

ments, alludes to the mitzvos, which are called garments; and also, the Torah is drawn from the

level of “and the hair of His head like pure wool”; therefore it alludes to the level of a tzaddik.

But the lamb has its own advantage: wool on its skin, from which garments are made, alluding to the

mitzvos, which are called the soul’s garments. The Torah too is drawn from “the hair of His head like pure

wool,” Daniel’s vision of the Ancient of Days, and so the lamb alludes to the tzaddik.

וזהו ורעו כבשים224 )ישעי׳ ]ישעיה[ ה׳ י״ז( כבשים ללבושך225 )משלי כ״ז כ״ו(. ולכן לגבי קרבן התמיד צ״ל

כבש דוקא כי תשובה אינו אלא לפי שעה.

And this is “and lambs shall graze” (Isaiah 5:17), “lambs for your clothing” (Proverbs 27:26). And

therefore, regarding the daily offering, it must be a lamb specifically: for teshuvah is only for the

time being,

So Isaiah speaks of lambs grazing and Proverbs of “lambs for your clothing.” The daily offering must be a

lamb because teshuvah is only for a time, after a lapse.

226 גבי קחו עמכם דברים228 וגבי כי עמך אבל בתמידית צ״ל בחי׳ צדיק וכמ״ש סד״ה שובה ישראל227,
229 הסליחה למען תורא.

but in constancy there must be the level of a tzaddik; as is written at the end of the discourse begin‐

ning “Return, O Israel,” regarding “Take words with you,” and regarding “For with You is forgive‐

ness, that You may be feared.”

Constancy, tamid, belongs to the tzaddik. This is explained at the end of the discourse “Return, O Israel,” on

“Take words with you” and on “For with You is forgiveness, that You may be feared.”

230 ונכבשה הארץ. וכך הצדיק כובש את231 גם כבש י״ל ]יש לומר[ מלשון ומלאו את הארץ וכבשוה.
232 היצה״ר ]היצר הרע[.

Also, keves (lamb) can be said [to come] from the term [in] “and fill the earth and subdue it

(vechivshuha),” and “and the land shall be subdued.” And so the tzaddik subdues the evil

inclination.

Keves, “lamb,” can also come from kavash, “to subdue,” as in “fill the earth and subdue it” and “the land

shall be subdued.” So the tzaddik subdues his evil inclination, as the Mishnah says, “Who is mighty? One

who subdues his inclination.”
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וגם להפך שהוא נכבש לפני הקב״ה ומבטל רצונו אליו ית׳ ונכבשה הארץ לפני233 ה׳ )במדבר ל״ב כ״ב(.

And also the reverse: that he is subdued before the Holy One, blessed be He, and nullifies his will to

Him, may He be blessed: “and the land shall be subdued before Havayah” (Numbers 32:22);

And in the other direction: the tzaddik himself is subdued before G-d and sets aside his will for His, as in

“the land shall be subdued before Havayah.”

ואני ככבש אלוף234 )ירמיה י״א(. ועיין בתו״א ]בתורה אור[ בד״ה ותוסף אסתר235 ובד״ה אם לא תדעי
237 לך236 בענין ורחל היתה יפת תואר.

“And I was like a docile lamb” (Jeremiah 11). And see in Torah Ohr, in the discourse beginning

“And Esther once again,” and in the discourse beginning “If you do not know,” regarding “And

Rachel was of beautiful form.”

Jeremiah says, “I was like a docile lamb.” The text points to two Torah Ohr discourses, “And Esther once

again” and “If you do not know,” on Rachel’s beauty.

239 ובגמ׳ ]ובגמרא[ )פ״ב ]פרק ב׳[ דחגיגה גם הוא מן הנעלבים ואינן עולבים238 בחי׳ כרחל לפני גוזזיה נאלמה.

די״ג ע״א(

Also, he is of “those who are insulted but do not insult,” the level of “like a ewe that is dumb before

her shearers.” And in the Gemara (chapter 2 of Chagigah, 13a),

The tzaddik is also among “those who are insulted but do not insult” (Shabbos 88b), like “a ewe that is dumb

before her shearers.” A further meaning of keves comes from the Talmud in Chagigah.

ע״פ כבשים ללבושך אמרו דברים שהם כבשונו של עולם יהיו תחת לבושך240 ופרש״י ]ופירש רש״י /

ופירוש רש״י[ סתרו של עולם.

on the verse “lambs (kevasim) for your clothing,” they said: “Matters that are the hidden things

(kivshono) of the world shall be under your garment”; and Rashi explains: the secret of the world.

The Talmud reads “lambs (kevasim) for your clothing” as “matters that are the kivshono of the world, its hid‐

den things, shall be under your garment,” kept covered; Rashi explains kivshono as “the secret of the world.”
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כמו רישא בכבשא )חולין דצ״ג ב׳(. בהדי כבשי דרחמנא למה לך241 )ברכות ד״י ]ד׳ יסודות[( ממני יצאו242

כבושין )מכות כ״ג ב׳(.

As in “the head in pickling brine (kivsha)” (Chullin 93b); “What have you to do with the hidden

matters (kavshei) of the Merciful One?” (Berachos 10a); “From Me went forth the hidden matters

(kevushin)” (Makkos 23b).

The root kavash means hidden or covered in other Talmudic phrases too: a head immersed in pickling

brine, “the hidden matters of the Merciful One” that Yeshayahu told Chizkiyahu not to probe, and the heav‐

enly voice’s “from Me went forth the hidden matters.”

ופי׳ סתרו של עולם היינו כי אורייתא סתים וגליא וקוב״ה ]וקודשא בריך הוא[ סתים וגליא243 והנה בחינת

ז״א נק׳ גליא לגבי ע״י ]עתיק יומין[

And the meaning of “the secret of the world” is this: for “the Torah is hidden and revealed, and the

Holy One, blessed be He, is hidden and revealed.” Now, the level of Z’eir Anpin is called “revealed”

relative to Atik Yomin;

“The secret of the world” is explained by the Zohar’s saying that the Torah and the Holy One are each both

hidden and revealed. Z’eir Anpin, the emotive attributes of Atzilus, is the “revealed” compared with Atik

Yomin, the hidden “Ancient of Days.”

ולכן נק׳ חסד דז״א חסד דלבר וחסד דע״י ]דעתיק יומין[ נק׳ חסד דלגאו244 )באד״ר ]באדרא רבא[ דקל״ג ב׳(.

245 כמ״ש במ״א. וההמשכה מבחי׳ ע״י ]עתיק יומין[ נק׳ כבשי דרחמנא כמו שתוק כך עלה במחשבה246,

and therefore the Chesed of Z’eir Anpin is called “the outer Chesed,” and the Chesed of Atik Yomin

is called “the inner Chesed” (in the Idra Rabba, 133b). And the drawing forth from the level of Atik

Yomin is called “the hidden matters of the Merciful One,” as in “Be silent! Thus it arose in

thought,” as is written elsewhere.

So the Idra Rabba calls the Chesed of Z’eir Anpin “outer Chesed” and that of Atik Yomin “inner Chesed.”

What is drawn from Atik Yomin is called “the hidden matters of the Merciful One,” beyond understanding,

like G-d’s answer to Moshe, “Be silent! Thus it arose in thought.”

והנה בחי׳ התמיד הוא להמשיך רחמים רבים מבחי׳ עתיקא לפני247 הוי׳ למעלה משם הוי׳ וכו׳

Now, the level of the daily offering is to draw down great mercy from the level of Atika, “before

Havayah,” above the Name Havayah, etc.

The daily offering draws down great mercy from Atika, the level “before Havayah,” above the Name

Havayah itself.
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וזהו ונחך ה׳ תמיד והשביע בצחצחות נפשך כמ״ש בזח״א ]בזהר חלק א[ בפ׳ תולדות דקמ״א248 )ועמ״ש
249 בד״ה לבבתני(

And this is “And Havayah will guide you always (tamid), and satisfy your soul with radiances

(tzachtzachos),” as is written in the Zohar, Part I, Parshas Toldos, 141 (and see what is written in the

discourse beginning “You have captured my heart”);

That is the meaning of “Havayah will guide you always (tamid), and satisfy your soul with radiances”: the

Zohar on Toldos reads this tamid as the afternoon daily offering. The parenthesis points to the discourse

“You have captured my heart.”

וע״כ היה בא מן הכבשים דוקא שהוא לשון סתר להמשיך מבחי׳ סתים לבחי׳ גליא. והוא בחינת תמיד

בחינת לא שניתי250 כו׳.

and therefore it came from the lambs specifically, for it is a term of concealment: to draw from the

level of the hidden to the level of the revealed. And this is the level of tamid (constancy), the level of

“I have not changed,” etc.

So the daily offering came from the lambs, kevasim, a word of hiddenness: it draws from the hidden to the

revealed. That is constancy, tamid, the level of “I, Havayah, have not changed.”

253 וגם כבש שבמזבח ולא תעלה במעלות251 והוא בחי׳ הצנע לכת252 וזהו עלה בכבש ופנה לסובב254,

בחי׳ סובב כולא עלמין.

And also the ramp (kevesh) of the altar, and “you shall not ascend by steps”: this is the level of

“walking modestly.” And this is “He went up the ramp and turned to the surrounding ledge

(sovev),” the level of the light that encompasses all worlds (sovev kulla almin).

The altar’s ramp is also called kevesh, and the Torah forbids going up to the altar by steps: a smooth, modest

ascent, “walking modestly.” The Mishnah’s “he went up the ramp and turned to the sovev,” the ledge around

the altar, hints at sovev, the light that encompasses all worlds.

גם כמארז״ל ]כמאמר רבותינו זכרונם לברכה[ מ״ט עיזי מסגין ברישא255 והדר אימרי כברייתו של עולם

ברישא חשוכא והדר נהורא הרי אימרי נק׳ נהורא.

Also, as our Sages, of blessed memory, said: “Why do the goats go in front and afterward the lambs

(imrei)? As in the creation of the world: first darkness, and afterward light.” Thus the lambs are

called “light.”

The Talmud asks why goats walk at the head of the flock and lambs (imrei) behind them, and answers: as in

the creation of the world, first darkness, then light. So lambs are called “light.”
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והנה יחו״ת ]יחודא תתאה[ נק׳ חשוכא לגבי יחו״ע ]יחודא עילאה[ ועד״ז אפילו ז״א דאצילות נק׳ כן לגבי ע״ק

]עתיקא קדישא[ כי שערות דז״א הן שחורות כעורב256 ושל ע״ק ]עתיקא קדישא[ כעמר נקא.

Now, the lower unity (yichuda tata’ah) is called “darkness” relative to the higher unity (yichuda

ila’ah); and along these lines, even Z’eir Anpin of Atzilus is called so relative to Atika Kadisha: for

the hairs of Z’eir Anpin are “black as a raven,” and those of Atika Kadisha are “like pure wool.”

The lower unity is “darkness” compared with the higher unity, and even Z’eir Anpin of Atzilus is “darkness”

compared with Atika Kadisha: the hair of Z’eir Anpin is “black as a raven,” that of Atika “like pure wool.” The

lamb’s white wool points to Atika.

257 ופרש״י ]ופירש רש״י / ופירוש רש״י[ )פ״ק ]פרק קמא[ דברכות גם י״ל ]יש לומר[ אימרי ע״ד את ה׳ האמרת היום258,

ד״ו סע״א ]סוף עמוד א[( לשון חשיבות ושבח. ועמ״ש ע״פ מי כמוך באלים259 הוי׳ דשבח זה קאי על ע״ק

]עתיקא קדישא[ )באד״ר ]באדרא רבא[ דקכ״ח א׳(.

It can also be said [that] imrei is along the lines of “You have exalted (he’emarta) Havayah today,”

and Rashi explains (first chapter of Berachos, end of 6a) [that it is] a term of importance and praise.

And see what is written on the verse “Who is like You among the mighty, Havayah,” that this praise

refers to Atika Kadisha (in the Idra Rabba, 128a).

Imrei can also be read like “You have exalted (he’emarta) Havayah today,” which, the text says, Rashi ex‐

plains as a term of importance and praise. The Idra Rabba says that the praise “Who is like You among the

mighty, Havayah” refers to Atika Kadisha.

)והנה הרקיע260 הוא הפרסא המפסיק בין אצילות לבריאה. ואמנם יש כמה בחינות פרסא כמ״ש במ״א

ע״פ והבדילה הפרוכת261 כו׳.

(Now, the firmament is the parsa (partition) that separates between Atzilus and Beriah. However,

there are several levels of parsa, as is written elsewhere on the verse “And the curtain shall divide,”

etc.

A parenthetical note: the firmament is the parsa, the partition between Atzilus and Beriah. There are several

levels of partition, as explained on “And the curtain shall divide.”

ובחי׳ עור של הכבש כיון שגם לאחר הפסק הרקיע נמשכים ממנו שערות שהן בחי׳ צמר שהוא בחי׳
262 גבוה א״כ מורה שהרקיע המפסיק הוא ע״ד הפרוכת המפסיק בין קדש לקדש.

And the level of the lamb’s skin: since even after the separation of the firmament, hairs are drawn

from it which are the level of wool, which is a lofty level, it therefore indicates that the separating

firmament is like the curtain that separates between holy and holy.

The lamb’s skin still lets wool, a lofty thing, grow through it. So it stands for a partition like the curtain be‐

tween the holy and the Holy of Holies, which divides only between degrees of holiness.
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משא״כ בעזים שמשערות העזים נמשך יניקה263 לחיצונים א״כ מורה שהעור המפסיק הוא למטה

במדרגה שמבדיל בין קדש לחול ולכן נאמר שערך כעדר העזים264 שגלשו כו׳.

Whereas with goats, from the hairs of the goats nurture is drawn to the external forces; if so, it indi‐

cates that the separating skin is lower in level, separating between holy and profane. And therefore

it is said, “Your hair is like a flock of goats that streamed down,” etc.

Goats’ hair, by contrast, gives nurture to the external forces, so their skin is a lower partition, between holy

and profane; hence the verse “Your hair is like a flock of goats that streamed down.”

וכ״ש ]וכל שכן[ בשאר בהמות שאין שערות שלהן ראויים ללבושי׳ ]ללבושין / ללבושים[ כצמר. וא״כ דוקא

בעור הכבש מרומז תיקון הפרסא והאותיות הנמשכי׳ ]הנמשכים / הנמשכין[ דרך הפרסא לבלי יהיו בבחינת

נפרד כו׳ וע״כ בא התמיד מהכבשים דוקא.

And all the more so with the other animals, whose hairs are not fit for garments like wool. And if so,

it is specifically in the lamb’s skin that the rectification of the parsa is alluded to, and [of] the letters

drawn through the parsa, that they not be in the level of separateness, etc. And therefore the daily

offering came specifically from the lambs.

Other animals’ hair is not even fit for garments like wool. So the rectification (tikkun) of the partition,

through which the letters pass without becoming separate, is hinted at only in the lamb’s skin, and that is

why the daily offering came from lambs.

ושרש עור ורקיע זה הוא בחינת קרומא דאוירא כו׳ כמ״ש במ״א265 בענין שנזכר ב׳ פעמים הבדלה
266 ,267 ,268 בענין יהי רקיע כו׳(:

And the root of this skin and firmament is the level of the “membrane of air” (kruma d’avira), etc.,

as is written elsewhere regarding [the fact] that “separating” is mentioned twice in the matter of

“Let there be a firmament,” etc.):

The root of this skin and firmament is the “membrane of air” (kruma d’avira), as explained elsewhere on

why “separating” is said twice about the firmament in the account of the second day.
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S E C T I O N  8  ·  ¶ 2 3 – 2 5

Summary

קיצור)א( שני פעמים ואמרת מיד ולדורות. תקריבו תעשה. קודם שנברא העולם היה הוא ושמו

269 שהיה האור כלול במאור עצמו. בלבד,

Summary. (1) The two times “and you shall say”: immediately and for the generations. “You shall

offer,” “you shall make.” Before the world was created there was He and His Name alone, for the

light was included in the Luminary itself.

The summary (kitzur) restates section 1: the two “and you shall say” mean “immediately” and “for the gener‐

ations,” and the two verbs are “offer” and “make.” Before creation “there was He and His Name alone,” the

light still contained in its source.

ואחר שנברא העולם נעשה התפשטות האור. והוא ירידה גדולה לגבי האור כמ״ש בד״ה תקעו
270 בחודש.

And after the world was created there came about the spreading forth of the light; and this is a great

descent relative to the light, as is written in the discourse beginning “Blow [the shofar] on the new

moon.”

After creation the light spread out, a great descent for it, as explained in the discourse “Blow the shofar on

the new moon.”

23

271 ועמ״ש מזה בד״ה אלה והוא בשביל עלייה שיהיה היש בטל לאין. לויתן זה יצרת לשחק בו.
272 מסעי.

And this is for the sake of an ascent: that the something be nullified to nothing. “This Leviathan

You formed to make sport with.” And see what is written about this in the discourse beginning

“These are the journeys,”

The summary continues: the purpose of the descent is the ascent, that the “something” be nullified into

“nothing,” the joy hinted at in the Leviathan G-d formed “to make sport with.” The text points to the dis‐

course “These are the journeys.”

24
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ובד״ה אני דפ׳ ציצית וזהו ענין השיר של המלאכים. ועיקר ביטול היש לאין הוא במעשה הקרבנות,

ולכן היה השיר על הקרבן.

and in the discourse beginning “I [am Havayah]” of the section of tzitzis. And this is the matter of

the song of the angels. And the principal nullification (bittul) of the something to nothing is in the

act of the offerings; and therefore the song was over the offering.

It also points to the discourse on “I am Havayah” in the section of tzitzis. This nullification is the angels’

song, and its chief form is the offerings, which is why song accompanied the offering.

וכך הוא ענין התפלה. ואפ״ל ]ואפשר לומר[ דלכן בתפלה אומרים תחלה פסוד״ז ]פסוקי דזמרה[ ושירת הים
274 273 פי׳ לחמי לאשי. וכמ״ש בד״ה אז ישיר משה ובנ״י ]ובני ישראל[.

And such is the matter of prayer. And one can say that this is why in prayer we first say Pesukei deZ‐

imra (the Verses of Praise) and the Song at the Sea, as is written in the discourse beginning “Then

Moshe and the children of Israel sang.” The meaning of “My bread for My fire-offerings”:

Prayer works the same way. One can add that this is why prayer begins with Pesukei deZimra and the Song at

the Sea, as explained in the discourse “Then Moshe and the children of Israel sang.” Then the summary re‐

calls the meaning of “My bread for My fire-offerings.”

לבחינת השרפים:)ב( ומה שהתמיד בא מכבשים דוקא. אף שפני שור הוא ראש לכל הקרבנות בפרשת

שור או כשב או עז כמ״ש ברבות שם פכ״ז.

for the level of the Serafim. (2) And as for the daily offering coming specifically from lambs, al‐

though the “face of an ox” is the head of all the offerings, in the passage “An ox, or a sheep, or a

goat,” as is written in Midrash Rabbah there, chapter 27,

“For My fire” refers to the Serafim. (2) The summary of section 2 asks why the daily offering was a lamb,

even though the ox stands first among the offerings in the verse “An ox, or a sheep, or a goat,” as the

Midrash on that verse says.

276 וגם יש לו צמר בעורו אשר 275 אותם. היינו מפני שכבש יש לו קול רחמים עמ״ש בד״ה והניף הכהן
277 נמשל בהם בחינת ושער רישיה כעמר נקא.

it is because the lamb has a voice of mercy; see what is written in the discourse beginning “And the

kohen shall wave them.” And also, it has wool on its skin, to which the level of “and the hair of His

head like pure wool” is likened.

The answer is that the lamb has a voice of mercy, as explained in the discourse “And the kohen shall wave

them,” and wool on its skin, likened to “the hair of His head like pure wool.”
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279 והנה עולת תמיד פי׳ האריז״ל )וכתיב אם יאדימו כתולע278 כצמר יהיו עמ״ש בד״ה האזינו השמים.
283 281 בענין תולעת יעקב(. ]האר״י זכרונו לברכה[ עולת אותיות תולע280 עמ״ש בד״ה חקת התורה282,

(And it is written, “Though they be red like crimson, they shall be like wool”; see what is written in

the discourse beginning “Give ear, O heavens.” Now, [on] olas tamid (the daily burnt-offering), the

Arizal, of blessed memory, explained: olas has the letters of tola (crimson worm); see what is writ‐

ten in the discourse beginning “The statute of the Torah,” regarding “the worm (tola’as) Yaakov.”)

A parenthesis adds Isaiah’s “though they be red like crimson, they shall be like wool,” wool as purity. It also

brings the Arizal’s remark that olas, “burnt-offering of,” has the letters of tola, the crimson worm, linked to

“the worm Yaakov” in the discourse on the red heifer.

והנה הבשר גידין ועצמות של התמיד היה עולה כולה. עצמות נמשכים מהמוח והוא בחי׳ חב״ד ]חכמה

בינה ודעת[ ועמ״ש בביאור ע״פ וידבר284 דעשרת הדברות שהעצמות מתקשרים עם עצם הגלגלת דחפיא

על מוחא.

Now, the flesh, sinews and bones of the daily offering would all go up. The bones derive from the

brain, and this is the level of Chochmah, Binah and Daas; and see what is written in the explanation

on “And He spoke” of the Ten Commandments, that the bones are bound up with the bone of the

skull, which covers the brain.

The flesh, sinews and bones of the daily offering all went up on the altar. The bones come from the brain, the

level of Chochmah, Binah and Daas, and are bound to the skull that covers the brain, as explained on the

Ten Commandments.

אך בתוכם יש מוח ג״כ. והבשר נמשך מהדם שבלב והוא משכן המדות. והגידים הם המחברים החכמה

עם המדות דהיינו העצמות עם הבשר.

But within them there is also marrow (moach). And the flesh derives from the blood in the heart,

and it is the dwelling of the emotive attributes (middos). And the sinews are what connect the wis‐

dom with the emotive attributes, that is, the bones with the flesh.

Yet the bones also hold marrow (moach) within them. The flesh comes from the blood of the heart, the seat of

the emotions, and the sinews connect wisdom with the emotions, the bones with the flesh.

וכ״ז ]וכל זה[ היה עולה כליל:)ג( וכן בתפלה ההתבוננות והדעת איך דכולא קמיה כלא חשיב285 זהו בחי׳

עצמות.

And all this would go up entirely. (3) And so in prayer: the contemplation and the knowledge (daas)

of how “all before Him is considered as nothing,” this is the level of bones.

All of these went up entirely. (3) The summary of section 3: in prayer, the contemplation and knowledge of

how “all before Him is considered as nothing” is the “bones.”
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)ועיין ברבות פ׳ אמור ספ״ל ע״פ כל עצמותי תאמרנה286 השדרה287 כו׳ ובזח״ג ]ובזהר חלק ג[( )פנחס

288 א׳( רנ״ו

(And see Midrash Rabbah, Parshas Emor, end of chapter 30, on the verse “All my bones shall say”:

“the spine,” etc.; and in the Zohar, Part III) (Pinchas, 256a):

The text adds sources on bones and prayer: the Midrash on “All my bones shall say,” which compares the

spine of the lulav to a person’s spine, and the Zohar on Pinchas (the Kehot note gives its place as the end of

255b).

289 כו׳ לקבל ח״י ברכאן דצלותא כו׳ ועמ״ש בד״ה לא הביט און ביעקב290 חוט השדרה דביה ח״י חוליין

מענין זה.

“the spinal cord, in which there are eighteen vertebrae,” etc., “corresponding to the eighteen

blessings of prayer,” etc. And see what is written on this matter in the discourse beginning “He has

not beheld iniquity in Yaakov.”

The Zohar says the spine has eighteen vertebrae, corresponding to the eighteen blessings of the Amidah.

The discourse “He has not beheld iniquity in Yaakov” discusses this.

גם בירושלמי ספ״ק ]סוף פרק קמא[ דברכות שצריך לכרוע בשמו״ע ]בשמונה עשרה[ עד שיתפקקו כל

חוליותיו ע״ש ]על שם[ כל עצמותי תאמרנה.

Also, in the Jerusalem Talmud, end of the first chapter of Berachos, [it says] that one must bow in

the Shemoneh Esreh until all his vertebrae stand out, on account of “All my bones shall say.”

The Jerusalem Talmud says one must bow in the Amidah until every vertebra stands out, because “all my

bones shall say.”

מכ״ז ]מכל זה[ יובן ענין בחי׳ עצמות. בתפלה שכנגד קרבן התמיד ומזה נמשך גידים לבחינת בשר להפך

מדות נה״ב ]נפש הבהמית[.

From all this the matter of the level of bones will be understood, in prayer that corresponds to the

daily offering; and from this, sinews are drawn to the level of flesh, to transform the emotive attrib‐

utes of the animal soul.

From all this the “bones” of prayer are understood as the contemplation itself, from which “sinews” extend

to the “flesh,” to transform the emotions of the animal soul.
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)ולפמ״ש ]ולפי מה שכתוב[ בזהר291 בפי׳ עצם מעצמי ובשר מבשרי292 ובפרדס בערך עצם י״ל ]יש לומר[ כי

עצמות זהו בחי׳ יחו״ע ]יחודא עילאה[ למס״נ ]למסירות נפש[ באחד. ובחי׳ בשר זהו יחו״ת ]יחודא תתאה[ בחינת
295 293 בענין לבי ובשרי ירננו. בכל נפשך ועמ״ש בד״ה וארשתיך לי294,

(And according to what is written in the Zohar on the explanation of “bone of my bones and flesh of

my flesh,” and in the Pardes, under the entry “Etzem” (bone), it can be said that bones are the level

of the higher unity (yichuda ila’ah), for self-sacrifice (mesirus nefesh) in “One”; and the level of

flesh is the lower unity (yichuda tata’ah), the level of “with all your soul.” And see what is written in

the discourse beginning “And I will betroth you to Me,” regarding “my heart and my flesh sing

out.”

Following the Zohar on “bone of my bones” and the Pardes, bones may be the higher unity, which leads to

self-sacrifice at “One,” and flesh the lower unity, “with all your soul.” The text compares “my heart and my

flesh sing out” in the discourse “And I will betroth you to Me.”

297 והיינו וצ״ל התחברות ב׳ הבחינות ע״ד כעיר שחוברה לה יחדו296 שנתבאר בד״ה אלה פקודי המשכן

ע״י הגידים המחברים עמ״ש בד״ה וישלח יהושע298 כו׳ מרגלים ועיין בפרדס ערך גד גימל שהוא בינה

משקה לדלת שהיא מלכות.

And there must be a joining of the two levels, along the lines of “like a city that is joined together,”

as was explained in the discourse beginning “These are the accounts of the Mishkan”; and this is

through the connecting sinews; see what is written in the discourse beginning “And Yehoshua

sent,” etc., “spies.” And see in the Pardes, the entry “Gad”: gimmel, which is Binah, gives drink to

dalet, which is Malchus;

The two levels must be joined, like “a city that is joined together,” through the connecting “sinews.” The

Pardes, under the entry “Gad,” says that gimmel, Binah, “gives drink” to dalet, Malchus.

והשקאה זו הוא ע״י צדיק בחי׳ יו״ד שבין גימ״ל לדל״ת( )עזח״א ]ועיין זהר חלק א׳[ ויחי רל״ד ב׳( דהיינו

and this giving of drink is through the tzaddik, the level of the yud that is between gimmel and

dalet) (see the Zohar, Part I, Vayechi, 234b); that is,

That giving of drink comes through the tzaddik, the level of the yud that stands between gimmel and dalet in

words such as ve’agidah (ג־י־ד), which the Zohar on Vayechi says does not divide them.



L I K K U T E I  T O R A H  ·  P A R S H A S  P I N C H A S  ·  M A A M A R  3 …צו את בני ישראל ואמרת אליהם את קרבני

155likuteitorah.com/likkutei-torah/pinchas/

כי גימ״ל הוא כללות כח״ב ]כתר חכמה בינה[ שמהם נמשך השפעת הביטול דיחו״ע ]דיחודא עילאה[ שהוא

היוד להיות מזה ביטול היש לאין כו׳

for gimmel is the general and collective expression (klalus) of Keser, Chochmah and Binah, from

which there is drawn the flow of the nullification of the higher unity, which is the yud, so that from

this there be the nullification of the something to nothing, etc.,

Gimmel, the number three, includes Keser, Chochmah and Binah as one, and from them comes the nullifi‐

cation of the higher unity, the yud, so that the “something” is nullified into “nothing.”

ולהיות מציל עני מחזק ממנו299 עיין רבות וירא )ר״פ נ״ד( וזח״ג ]וזהר חלק ג[ ואתחנן )דרס״ז ב׳( דקאי על

יצה״ר ]יצר הרע[ וזריקת הדם הוא בחינת אהבה עזה.

and so that there be “[He] Who rescues the poor from one stronger than he”; see Midrash Rabbah,

Vayera (beginning of chapter 54), and the Zohar, Part III, Va’eschanan (267b), that it refers to the

evil inclination. And the dashing of the blood is the level of intense love.

And so that G-d “rescues the poor from one stronger than he,” which the Midrash and the Zohar apply to

rescue from the evil inclination. Then the summary recalls that the dashing of the blood is intense love.

ואח״כ והיו הדברים האלה אשר אנכי מצוך היום. זהו ענין הקטר החלב בחינת תענוג כי פקודי ה׳
300 ישרים משמחי לב.

And afterward, “And these words, which I command you today”: this is the matter of burning the

fat, the level of delight; for “the precepts of Havayah are upright, gladdening the heart.”

Next, “And these words, which I command you today” is the burning of the fat, the level of delight, for “the

precepts of Havayah are upright, gladdening the heart.”

והיינו היום לעשותם301 עשייה היא לעילא ועמ״ש בפי׳ היום בד״ה ביום השמע״צ ]השמיני עצרת[ בפי׳ זה

היום עשה302 הוי׳:)ד(

And this is “today, to do them”: “the doing is on high.” And see what is written on the meaning of

“today” in the discourse beginning “On the day of Shemini Atzeres,” on the explanation of “This is

the day that Havayah has made.” (4)

That is “today, to do them,” for “the doing is on high”; compare the explanation of “today” in “This is the day

that Havayah has made,” in the discourse for Shemini Atzeres. (4) marks the summary of section 4.
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303 בפי׳ אך הדרך המביאה לגילוי נה״א ]נפש האלקית[ להיות ואהבת בכל לבבך עמ״ש בד״ה ה׳ לי בעוזרי.

בכל לבבך שיהיה נקלט כו׳ היא בחי׳ רחמנות

But the path that leads to the revelation of the G-dly soul, so that there be “You shall love with all

your heart” — see what is written in the discourse beginning “Havayah is for me among my

helpers,” on the explanation of “with all your heart,” that it be absorbed, etc. — is the level of

compassion

The path that reveals the G-dly soul, so that “You shall love with all your heart” is absorbed in the heart, as

explained in the discourse “Havayah is for me among my helpers,” is compassion.

)וזהו שמזכירין ברחמיך הרבים רחם עלינו בברכת יוצר המאורות. כדי להיות יחוד שמשא304 וסיהרא.

305 וע׳ בירושלמי פ״ג ]פרק ג׳[ דתענית ה״ג ]חמש גבורות[ זח״א ]זהר חלק א[ בראשית( ולא יהיה מארת חסר306,

)י״ט ב׳ מ״ו ב׳(

(and this is why we mention “In Your great mercy, have mercy on us” in the blessing “Who forms

the luminaries”: so that there be the union of the sun and the moon, and that me’oros (luminaries)

not be lacking. And see the Jerusalem Talmud, chapter 3 of Taanis, halachah 3; the Zohar, Part I,

Bereishis) (19b, 46b),

This is why “In Your great mercy, have mercy on us” stands in the blessing over the luminaries: so that sun

and moon be united and the moon not be lacking. The Zohar reads the defective spelling of me’oros (lumi‐

naries) in Genesis as a sign of lack, when the sun and the moon are not joined.

תולדות )קמ״ו א׳( ר״פ וישלח )קס״ו א׳( ובפי׳ הרמ״ז ]הרב משה זכות[ שם אלא בחי׳ אשר לא תחסר כל בה307

וכענין בשמחה ובטוב לבב מרוב כל308 דהיינו כי לבנה היא כנס״י ]כנסת ישראל[ כמ״ש בד״ה בחדש
309 השלישי לצאת בנ״י ]בני ישראל[.

Toldos (146a), the beginning of Parshas Vayishlach (166a), and in the commentary of the Ramaz

there; but rather the level of “you shall lack nothing in it,” and like the matter of “with joy and with

gladness of heart, from the abundance of everything.” That is, for the moon is the Congregation of

Israel (Knesses Yisrael), as is written in the discourse beginning “In the third month after the going

out of the children of Israel.”

The prayer asks instead for a state where “you shall lack nothing,” “with joy and gladness of heart, from the

abundance of everything.” The moon is the Congregation of Israel, as explained in the discourse “In the

third month.”
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יומשך בה אור השמש הוא שמש הוי׳ שיהי׳ ]שיהיה[ נקלט ונתפס הביטול דיחו״ע ]דיחודא עילאה[ מה דכולא
310 קמיה כלא חשיב כביטול זיו השמש בשמש. עמ״ש ע״פ ששזפתני השמש.

There will be drawn into it the light of the sun, which is the “sun” of Havayah, so that the nullifica‐

tion of the higher unity, that “all before Him is considered as nothing,” be absorbed and grasped,

like the nullification of the sun’s radiance within the sun. See what is written on the verse “for the

sun has gazed upon me,”

Into the moon is drawn the light of the “sun” of Havayah (Psalms 84:12), so that it absorbs the nullification

of the higher unity, “all before Him is as nothing,” as the sun’s rays are nullified within the sun. The text

compares “the sun has gazed upon me.”

ומ״ש בד״ה ושמתי כדכד שמשותיך311 ובד״ה והיה מדי חדש312 בענין שמש צדקה ומרפא313 כו׳. ועיין

. בגמרא פ״ד דתמיד )דל״א סע״ב ]סוף עמוד ב[( ע״פ שנים ליום כנגד היום314

and what is written in the discourse beginning “And I will make your windows (shimshosayich) of

kadkod,” and in the discourse beginning “And it shall be, from one new moon,” regarding “a sun

of righteousness, with healing,” etc. And see the Gemara, chapter 4 of Tamid (end of 31b), on the

verse “two each day”: “corresponding to the day.”

The text adds discourses on “windows (shimshosayich) of kadkod,” a play on shemesh, “sun,” and on “a sun

of righteousness, with healing.” The Talmud in Tamid reads “two each day” as “corresponding to the day.”

ופי׳ המפרש נגד השמש וכ״כ ]וכן כתב[ הרעב״ט ]הרב עובדיה מברטנורא[ שם בפי׳ המשנה ובהרמב״ם ]ובהרבי

משה בן מימון[ )פ״א מהלכות תמידין דין י״א(.

And the commentator explains: opposite the sun. And so wrote Rabbi Ovadiah of Bartenura there,

in the commentary on the Mishnah, and [so it is] in the Rambam (chapter 1 of Hilchos Temidin, law

11).

The commentators explain “corresponding to the day” as facing the sun. The Rambam writes that the morn‐

ing lamb was slaughtered at the north-western corner and the afternoon lamb at the north-eastern, so that

each would face the sun.

והיינו )ע״ד הנ״ל להמשיך גילוי שמש הוי׳. וכ״ז הוא ע״י הכבש בחי׳ רחמים( והרחמנות הוא כמ״ש

כרחל לפני גוזזיה נאלמה )בישעיה נ״ג ז׳(

And this is (along the lines mentioned above, to draw down the revelation of the “sun” of Havayah;

and all this is through the lamb, the level of mercy). And the compassion is as it is written, “like a

ewe that is dumb before her shearers” (in Isaiah 53:7);

This fits the theme: the daily lamb, the level of mercy, draws down the revelation of the “sun” of Havayah.

The compassion itself is “a ewe that is dumb before her shearers.”
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315 ולכן צריך לעורר רחמים. וע׳ מזה בזח״ב ]בזהר חלק ב׳[ וארא )כ״ט ב׳(, ועי״כ ]ועל ידי כך[ ורחל עקרה.

שהוא מבחי׳ יעקב.

and see about this in the Zohar, Part II, Va’era (29b). And because of this, “And Rachel was barren.”

And therefore one must arouse mercy, which is from the level of Yaakov.

The Zohar on Va’era is cited. Because of that “shearing,” “Rachel was barren,” and so one must arouse mer‐

cy, which is Yaakov’s quality.

316 וזהו נעשה ונמשך מבחינת משה שהוא הדעת. שממנו התהוות הרחמים וזהו את הכבש אחד תעשה,

תעשה ממש.

And this is made and drawn from the level of Moshe, which is knowledge (daas), from which the

mercy comes into being. And this is “the one lamb you shall make”: “you shall make,” literally.

That compassion is made and drawn from Moshe, knowledge, the source of mercy. So the verse says “the

one lamb you shall make”: literally “make.”

317 שעושה ממש בחי׳ השלום עליון ושלום )וכענין מ״ש או יחזק במעוזי יעשה שלום לי שלום יעשה לי.

תחתון כמ״ש הרמ״ז ]הרב משה זכות[ פ׳ במדבר(

(And like the matter of what is written, “Or let him take hold of My strength, that he may make

peace with Me; peace he shall make with Me”: that he actually makes the level of the supernal

peace and the lower peace, as the Ramaz writes, Parshas Bamidbar)

Compare Isaiah’s “let him make peace with Me”: the one who takes hold of G-d’s strength actually “makes”

the supernal peace and the lower peace, as the Ramaz explains on the Zohar in Bamidbar.

318 ועשה ממש ע״ש בהרמ״ז ]בהרב משה זכות[. ומ״ש )דקי״ח ע״א( ועמ״ש בפ׳ בהר )דק״י ע״ב( ע״פ ועשה טוב.

במ״א ע״פ ועשיתם אתם319 כאילו עשאוני.

(118a). And see what is written in Parshas Behar (110b) on the verse “and do good”: “and do,” liter‐

ally; see there in the Ramaz. And what is written elsewhere on the verse “and you shall do them”:

“as though you had made Me.”

Also the Zohar on Behar reads “trust in Havayah and do good” as an action below that awakens action

above, and recalls “you shall do them,” as though “you make them.” Elsewhere this is explained as “as if you

had made Me.”
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ועיין במא״א ]במאורי אור[ אות כ״ף ס״ד מענין כבש וכבשים. וע׳ זח״א ]זהר חלק א[ ויצא קנ״ו סע״ב ]סוף עמוד

ב[ וכן את הכבש השני תעשה.

And see in Me’orei Or, the letter kaf, section 64, on the matter of keves and kevasim (lamb and

lambs). And see the Zohar, Part I, Vayetzei, end of 156b. And so too, “and the second lamb you shall

make.”

Me’orei Or, a Kabbalistic lexicon, discusses keves and kevasim, and the Zohar on Vayetzei is cited. The same

holds for “the second lamb you shall make” in the afternoon.

ותקריבו היא מצוה לכל ישראל )ועזח״א ]ועיין זהר חלק א׳[ חיי קל״ג א׳ ודו״ק ]ודוק[ ובפ׳ ויחי רכ״ט ב׳( וזהו
320 ,321 ,322 ריח ניחוח דקרבנות:

And “you shall offer” is a mitzvah for all Israel (and see the Zohar, Part I, Chayei, 133a, and consid‐

er it carefully; and in Parshas Vayechi, 229b). And this is the “pleasing fragrance” of the offerings.

“You shall offer,” in the plural, is a mitzvah for all Israel, and the Zohar on Chayei Sarah and Vayechi is cited.

This is the “pleasing fragrance” of the offerings.

עוי״ל ]עוד יש לומר[ בענין כבש. כי אע״ג ]אף על גב[ דשור יש לו כח יותר רומז לבחינת בחילא יתיר. מ״מ

כבש שיש לו צמר בעורו רומז לבחינת צדיק ובחינת צדיק צ״ל תמיד.

One may further say regarding the lamb: although the ox has more strength, alluding to the level of

“with greater strength,” nevertheless the lamb, which has wool on its skin, alludes to the level of a

tzaddik, and the level of a tzaddik must be constant (tamid).

The summary of the further reasons for the lamb: the ox has more strength, like teshuvah that comes “with

greater strength,” but the lamb, with wool on its skin, stands for the tzaddik, and the tzaddik’s service must

be constant, tamid, like the daily offering.

323 להמשיך מבחי׳ סתים לבחי׳ גליא. אימרי ע״ד את ה׳ האמרת. וענין גם כבש לשון כבשונו של עולם.
324 העור והרקיע כו׳:

Also, keves (lamb) is a term [related to] “the hidden things (kivshono) of the world”: to draw from

the level of the hidden to the level of the revealed. Imrei (lambs) is along the lines of “You have ex‐

alted (he’emarta) Havayah.” And the matter of the skin and the firmament, etc.

Keves also means “hidden,” as in “the hidden things of the world,” and the daily offering draws from the

hidden to the revealed. Imrei, “lambs,” recalls “You have exalted (he’emarta) Havayah,” and the summary

closes by recalling the skin and the firmament.

25
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I N  O N E ’ S  A V O D A H

Make prayer an offering: contemplate G-d’s greatness until the knowledge stays firm after prayer, let it

reach the heart and turn its desires into fiery love, and then rejoice in the Torah and mitzvos as G-d’s own

will. When the heart stays cold, arouse compassion for your own G-dly soul, fallen so low into the body’s

needs that you hardly notice, and ask for G-d’s great mercy.

Q U E S T I O N S  F O R  D I S C U S S I O N

1. Why does turning “something” into “nothing” bring joy above, while bringing “something” out of “noth‐

ing” does not?

2. What do the bones, sinews, blood and fat of the offering correspond to in prayer, and why must the

“bones” stay firm after prayer is over?

3. Why can the emotions not hold all of a person’s understanding of G-d’s greatness, and what part of it does

reach them?

4. Why do the mitzvos, clothed in physical things, draw from a level higher than the chain of worlds?

5. How does compassion for one’s own soul lead to love of G-d, and why does it depend on Moshe, on

knowledge?
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S O U R C E S  A N D  R E F E R E N C E S

Notes

P A R A G R A P H  1

צו את בנ״י

In a passage on the Levites’ song that was later struck out,

the Tzemach Tzedek refers to “the discourse ‘My offering,

My bread,’ 5572,” which the note connects with this

maamar.

K E H O T ’ S  N O T E

בגוכי״ק הצ״צ )1035 רנב, ב — בהחלק שנמחק — בענין שיר הלויים(
מציין: ”ובד״ה את קרבני לחמי תקע״ב”. ובהרשימה שבסו״ס פס״ד להצ״צ
תמב, א נזכר: ”תקע״ב מברכים אב את הכבש א׳ כו׳ סיום על תורות
בלאדי”. בלקו״ת פ׳ אמור לח, ד. ובאוה״ת פ׳ שופטים ע׳ תתנד. ובביאה״ז
לצ״צ כרך-ב ע׳ תתרל מצויין למאמר זה — ע״פ את הכבש האחד”. הגהות
באוה״ת במדבר-ז ע׳ א׳תתיב. ד״ה כבשים בני שנה באוה״ת פ׳ פנחס ע׳ א׳קיג
מיוסד על מאמר זה. ראה אוה״ת פ׳ פנחס א׳ סח. ראה ד״ה צו תרל״ה כרך ב

ע׳ שסט.

1

Kehot’s note points to Numbers 28:2–3 for these words.

Numbers 28:2–3במדבר כ״ח:ב׳-ג׳

י יחֹחִ יחַ נִ י רֵ שַּׁ אִ י לְ מִ חְ י לַ נִ בָּ רְ ת־קׇ ם אֶ הֶ לֵ תָּ אֲ רְ אָמַ ל וְ אֵ רָ נֵי יִשְׂ ת־בְּ ו אֶ צַ
יבוּ לַה׳ רִ קְ ר תַּ ה אֲשֶׁ שֶּׁ אִ ם זֶה הָ הֶ תָּ לָ רְ אָמַ מוֹעֲדוֹ: וְ י בְּ יב לִ רִ קְ הַ רוּ לְ מְ שְׁ תִּ

יד: מִ נַיִם לַיּוֹם עֹלָה תָ ם שְׁ ימִ מִ נָה תְ נֵי־שָׁ ים בְּ שִׂ בָ כְּ
Command the children of Israel, and say unto them: My

food which is presented unto Me for offerings made by fire,

of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season. And thou shalt say unto them: This is the

offering made by fire which ye shall bring unto the L-RD:

he-lambs of the first year without blemish, two day by day,

for a continual burnt-offering.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

2

Kehot’s note points to Numbers 28:2–4 for these words.

Numbers 28:2–4במדבר כ״ח:ב׳-ד׳

י יחֹחִ יחַ נִ י רֵ שַּׁ אִ י לְ מִ חְ י לַ נִ בָּ רְ ת־קׇ ם אֶ הֶ לֵ תָּ אֲ רְ אָמַ ל וְ אֵ רָ נֵי יִשְׂ ת־בְּ ו אֶ צַ
יבוּ לַה׳ רִ קְ ר תַּ ה אֲשֶׁ שֶּׁ אִ ם זֶה הָ הֶ תָּ לָ רְ אָמַ מוֹעֲדוֹ: וְ י בְּ יב לִ רִ קְ הַ רוּ לְ מְ שְׁ תִּ
ה עֲשֶׂ ד תַּ חָ כֶּבֶשׂ אֶ ת־הַ יד: אֶ מִ נַיִם לַיּוֹם עֹלָה תָ ם שְׁ ימִ מִ נָה תְ נֵי־שָׁ ים בְּ שִׂ בָ כְּ

יִם: בָּ רְ עַ ין הָ ה בֵּ עֲשֶׂ י תַּ נִ שֵּׁ כֶּבֶשׂ הַ ת הַ אֵ ר וְ בֹּקֶ בַ

Command the children of Israel, and say unto them: My

food which is presented unto Me for offerings made by fire,

of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season. And thou shalt say unto them: This is the

offering made by fire which ye shall bring unto the L-RD:

he-lambs of the first year without blemish, two day by day,

for a continual burnt-offering. The one lamb shalt thou offer

in the morning, and the other lamb shalt thou offer at …

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

3

זה האשה אשר תקריבו

The second “and you shall say to them,” introducing the

daily burnt-offering with the plural “you shall offer.”

Numbers 28:3במדבר כ״ח:ג׳

נַיִם ם שְׁ ימִ מִ נָה תְ נֵי־שָׁ ים בְּ שִׂ בָ יבוּ לַה׳ כְּ רִ קְ ר תַּ ה אֲשֶׁ שֶּׁ אִ ם זֶה הָ הֶ תָּ לָ רְ אָמַ וְ
יד: מִ לַיּוֹם עֹלָה תָ

And thou shalt say unto them: This is the offering made by

fire which ye shall bring unto the L-RD: he-lambs of the first

year without blemish, two day by day, for a continual burnt-

offering.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

4

צו את בנ״י . . את הכבש אחד
The opening verse of the section on the daily and festival

offerings. Its “and you shall say to them” is the first of the

two “sayings” the maamar asks about.

Numbers 28:2במדבר כ״ח:ב׳

י יחֹחִ יחַ נִ י רֵ שַּׁ אִ י לְ מִ חְ י לַ נִ בָּ רְ ת־קׇ ם אֶ הֶ לֵ תָּ אֲ רְ אָמַ ל וְ אֵ רָ נֵי יִשְׂ ת־בְּ ו אֶ צַ
מוֹעֲדוֹ: י בְּ יב לִ רִ קְ הַ רוּ לְ מְ שְׁ תִּ

Command the children of Israel, and say unto them: My

food which is presented unto Me for offerings made by fire,

of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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במדבר כח, ב-ד.

5

את הכבש אחד תעשה בבוקר

The morning lamb, introduced with the singular verb “you

shall make,” which the maamar later explains as Moshe’s

work of “making” compassion in the soul.

Numbers 28:4במדבר כ״ח:ד׳

יִם: בָּ רְ עַ ין הָ ה בֵּ עֲשֶׂ י תַּ נִ שֵּׁ כֶּבֶשׂ הַ ת הַ אֵ ר וְ בֹּקֶ ה בַ עֲשֶׂ ד תַּ חָ כֶּבֶשׂ אֶ ת־הַ אֶ
The one lamb shalt thou offer in the morning, and the other

lamb shalt thou offer at dusk;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

6

כל מקום שנאמר צו הוא מיד ולדורות
The Midrash teaches that wherever the Torah says “com‐

mand,” the instruction applies at once and for all genera‐

tions. The maamar uses it to explain why “and you shall

say to them” is repeated.

Bamidbar Rabbah 7:7במדבר רבה ז׳:ז׳

7

רבות במדבר פ״ז

Or HaTorah on Pinchas discusses at length the Midrash

that “command” means at once and for the generations.

K E H O T ’ S  N O T E

ראה באוה״ת פ׳ פנחס ע׳ א׳קיג בארוכה. וראה גם שם ע׳ א׳סח. וראה גם
בספרי עה״פ.

8
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שתקנו תפלה כנגד תמידין

Rabbi Yehoshua ben Levi’s view that the daily prayers

were instituted in place of the daily offerings. It is the ba‐

sis for the maamar’s question of how prayer can take the

place of the lamb.

Berakhot 26b:4–5ברכות כ״ו ב:ד׳-ה׳

ן עַ בֶּ י יְהוֹשֻׁ בִּ נוּם. רַ קְּ לּוֹת אָבוֹת תִּ פִ ר: תְּ ינָא אָמַ נִ י חֲ בִּ רַ י בְּ י יוֹסֵ בִּ ר, רַ מַ יתְּ אִ
י בִּ רַ י בְּ י יוֹסֵ בִּ רַ יהּ דְּ ווֹתֵ יָא כְּ נְ נוּם. תַּ קְּ ין תִּ ידִ מִ נֶגֶד תְּ לּוֹת כְּ פִ ר: תְּ י אָמַ וִ לֵ
י בִּ רַ י בְּ י יוֹסֵ בִּ רַ יהּ דְּ ווֹתֵ יָא כְּ נְ י. תַּ וִ ן לֵ עַ בֶּ י יְהוֹשֻׁ בִּ רַ יהּ דְּ ווֹתֵ יָא כְּ נְ תַ ינָא, וְ נִ חֲ
ל ר אֶ בֹּקֶ ם בַּ הָ רָ כֵּם אַבְ יַּשְׁ ר: ״וַ מַ נֶּאֱ ית, שֶׁ חֲרִ לַּת שַׁ פִ ן תְּ קֵּ ם תִּ הָ רָ ינָא: אַבְ נִ חֲ
יַּעֲמֹד ר: ״וַ מַ נֶּאֱ לָּה, שֶׁ פִ לָּא תְּ ה״ אֶ ידָ ין ״עֲמִ אֵ ם״, וְ ד שָׁ מַ ר עָ קוֹם אֲשֶׁ מָּ הַ

לֵּל״. פַ יְ ס וַ חָ ינְ פִּ
It has been reported : R. Jose b. R. Hannina said : The

Patriarchs instituted the Tefillot. R. Joshua b. Levi said: The

Tefillot were instituted to correspond with the continual sac‐

rifices. There is a teaching in agreement with both of them.

There is a teaching in agreement with R. Jose b. R. Hannina:

Abraham instituted the morning Tefillah; as it is said, "And

Abraham got up early in the morning to the place where he

had stood" (Gen. xix. 27) — "standing" means prayer; as it is

said, "Then …

William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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ברכות כו, ב.

9

וירח ה׳ את ריח

After the Flood, G-d “smelled the pleasing fragrance” of

Noach’s offering. The maamar asks what satisfaction such

a fragrance can give.

Genesis 8:21בראשית ח׳:כ״א

ת־ לֵּל עוֹד אֶ קַ ף לְ בּוֹ לֹא־אֹסִ ל־לִ ר ה׳ אֶ יֹּאמֶ יחֹחַ וַ נִּ יחַ הַ ת־רֵ ח ה׳ אֶ יָּרַ וַ
כּוֹת הַ ף עוֹד לְ לֹא־אֹסִ יו וְ רָ עֻ נְּ ע מִ ם רַ אָדָ ר לֵב הָ י יֵצֶ ם כִּ אָדָ עֲבוּר הָ ה בַּ מָ דָ אֲ הָ

י: יתִ שִׂ ר עָ י כַּאֲשֶׁ ת־כׇּל־חַ אֶ
And the L-RD smelled the sweet savour; and the L-RD said

in His heart: ‘I will not again curse the ground any more for

man’s sake; for the imagination of man’s heart is evil from

his youth; neither will I again smite any more every thing

living, as I have done.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בראשית ח, כא.

10

כי הנה נודע

The note says that this passage, from “For it is known” on,

is quoted in Or HaTorah on Shemos with glosses, and that

an excerpt appears with an explanation in Or HaTorah,

Inyanim.
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מובא באוה״ת שמות ע׳ נו עם הגהות. ובאוה״ת ענינים ע׳ קט מובא קטע עם
ביאור.

11

קודם שנברא העולם היה הוא ושמו בלבד

Pirkei deRabbi Eliezer says that before the world was cre‐

ated there was only the Holy One, blessed be He, and His

great Name. The maamar reads “His Name” as His will to

be King.

Pirkei DeRabbi Eliezer 3:2–3פרקי דרבי אליעזר ג׳:ב׳-ג׳

לָה עָ בַד, וְ לְ גָּדוֹל בִּ מוֹ הַ רוּךְ הוּא וּשְׁ דוֹשׁ בָּ קָּ יָה הַ עוֹלָם, הָ א הָ רָ בְ לֹּא נִ ד שֶׁ עַ
יָה לֹא הָ נָיו וְ פָ עוֹלָם לְ ת הָ יט אֶ חֲרִ יָה מַ הָ עוֹלָם, וְ ת הָ רֹא אֶ בְ בָה לִ חֲשָׁ מַ בְּ
נוֹת בְ הוּא רוֹצֶה לִ ךְ שֶׁ לֶ מֶ ה? לְ בָר דּוֹמֶ דָּ ה הַ מָ ל, לְ שָׁ לוּ מָ שְׁ ד. מָ עוֹמֵ
ינוֹ יו וּמוֹבָאָיו וּמוֹצָאָיו, אֵ ץ יְסוֹדוֹתָ יט בָּאָרֶ חֲרִ ינוֹ מַ ם אֵ לּוֹ, אִ ים שֶׁ רִ טֵ לְ פַּ
יָה לֹא הָ עוֹלָם וְ ת הָ נָיו אֶ פָ יט לְ חֱרִ רוּךְ הוּא הֶ דוֹשׁ בָּ קָּ ךְ הַ נוֹת, כָּ בְ יל לִ חִ תְ מַ
א רָ בְ לֹּא נִ ד שֶׁ אוּ עַ רְ בְ ים נִ רִ בָ ה דְ עָ בְ שׁוּבָה. שִׁ תְּ ת הַ א אֶ רָ בָּ ד שֶׁ ד עַ עוֹמֵ

כָּבוֹד, … א הַ סֵּ כִ ן, וְ דֶ גַן עֵ נֹּם, וְ יהִ גֵ ה, וְ ן: תּוֹרָ לּוּ הֵ אֵ עוֹלָם, וְ הָ
Before the world was created, the Holy One, blessed be He,

with His Name alone existed, and the thought arose in Him

to create the world. He began to trace (the foundations of)

the world before Himself, but it would not stand. They told a

parable, To what is the matter like? To a king who wishes to

build a palace for himself. If he had not traced in the earth

its foundations, its exits and its entrances, he does not begin

to build. Likewise the Holy One, blessed be …

Pirke DeRabbi Eliezer, Sefaria Vocalized Edition (Public Domain) · Pirke de
Rabbi Eliezer, trans. Rabbi Gerald Friedlander, London, 1916 (Public Domain)

12

שמו בגימט׳ רצון
The note points there for the equation of shemo, “His

Name,” with ratzon, “will,” by numerical value.

K E H O T ’ S  N O T E

ראה אוה״ת פנחס ע׳ א׳פד.

13

במדבר )פ׳ ז(

The note says that the Midrash on “command” is quoted

in Or HaTorah on Pinchas, with a gloss and explanation

further on, and points to Or HaTorah on Shir HaShirim as

well.

K E H O T ’ S  N O T E

נעתק באוה״ת פ׳ פנחס א׳סח. ובע׳ א׳קיג יש הג״ה ופי׳. וראה אוה״ת שה״ש-
א ע׳ קנב.

14

ס״פ צווארך בחרוזים
Kehot’s note points to where this is explained further: Or

HaTorah.

K E H O T ’ S  N O T E

”עד שאתה מצווני על בני צו את בני עלי שנאמר צו את בנ״י” — אוה״ת

פנחס ע׳ א׳פב. וראה גם באוה״ת שה״ש כרך-א ע׳ קנא באריכות.

15

בפתיחתא דאיכה

Kehot’s note points to where this is explained further: Or

HaTorah.

K E H O T ’ S  N O T E

הלשון נעתק באוה״ת פ׳ פנחס ובאוה״ת שה״ש כרך-א ע׳ קנב.

16

קודם שנבה״ע הי׳ הוא ושמו

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

פדר״א פ״ג.

17
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יחיד חי העולמים מלך

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

ברכת ברוך שאמר.

18

בד״ה קול דודי

That discourse also takes up “before the world was created

there was He and His Name alone,” explaining that all the

life of the worlds is only light and radiance from Him.

K E H O T ’ S  N O T E

לקו״ת שה״ש יד, ג.

19

והוא ירידה גדולה לגבי האור

The gloss there suggests that this “great descent” is what is

drawn through the tzimtzum and the vacated space at the

very beginning.

K E H O T ’ S  N O T E

באוה״ת פנחס ע׳ א׳קיג יש הג״ה לכאן וז״ל ”אפ״ל שירידה זו הוא שנמשך
ע״י צמצום ומקום פנוי בתחלה” ע״ש. ראה באוה״ת דברים-ו ע׳ ב׳רמו.

20

לויתן זה יצרת לשחק בו

The Psalm says G-d formed the Leviathan to sport with.

The maamar reads it as the joy above when the “some‐

thing” is nullified into “nothing.”

Psalms 104:26תהילים ק״ד:כ״ו

ק־בּוֹ: חֶ שַׂ תָּ לְ רְ ן זֶה־יָצַ יָתָ וְ כוּן לִ לֵּ הַ יּוֹת יְ נִ ם אֳ שָׁ
There go the ships; There is leviathan, whom Thou hast

formed to sport therein.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

תהלים קד, כו.

21

והחכמה מאין תמצא

Job asks where wisdom can be found; Chassidus reads

me’ayin as “from nothing.” Here it shows that creation,

beginning with Chochmah, goes from nothing to

something.

Job 28:12איוב כ״ח:י״ב

ינָה: קוֹם בִּ י זֶה מְ אֵ צֵא וְ מָּ ן תִּ אַיִ ה מֵ מָ כְ חׇ הַ וְ
But wisdom, where shall it be found? And where is the place

of understanding?

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

איוב כח, יב.

22

בביאור ע״פ הבאים ישרש

That explanation contrasts two miracles: descent from the

spiritual to the physical follows the order of the chain of

worlds, while rising from something to nothing is the

greater wonder, against that order.

K E H O T ’ S  N O T E

תו״א נד, ב. מאמרי אדה״ז נביאים ע׳ פט.

23

ותחדש פני אדמה ישמח ה׳ במעשיו

“You renew the face of the earth”: renewal, which the

maamar links to joy.

Psalms 104:30תהילים ק״ד:ל׳

ה: מָ דָ נֵי אֲ שׁ פְּ דֵּ חַ אוּן וּתְ רֵ בָּ ךָ יִ לַּח רוּחֲ שַׁ תְּ
Thou sendest forth Thy spirit, they are created; and Thou re‐

newest the face of the earth.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

תהלים קד, ל-לא.

24

וילוו עליך וישרתוך

The Levites “shall join you and serve you”: the verb for

joining that the maamar hears in the name Leviathan. The

text gives the place as 18:3; the words are in verse 2.

Numbers 18:2במדבר י״ח:ב׳
תוּךָ רְ ישָׁ יךָ וִ לֶ לָּווּ עָ יִ ךְ וְ תָּ ב אִ רֵ קְ יךָ הַ בֶט אָבִ י שֵׁ וִ ה לֵ טֵּ יךָ מַ ת־אַחֶ גַם אֶ וְ

ת: דֻ עֵ ל הָ נֵי אֹהֶ פְ ךְ לִ תָּ נֶיךָ אִ ה וּבָ אַתָּ וְ
And thy brethren also, the tribe of Levi, the tribe of thy fa‐

ther, bring thou near with thee, that they may be joined unto

thee, and minister unto thee, thou and thy sons with thee

being before the tent of the testimony.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

25

שאין לך עשב מלמטה

Rabbi Simon says that every blade of grass has a mazal in

the heavens that strikes it and tells it to grow. The maamar

uses it to show that even the spiritual realms form a chain

of “somethings.”

Bereshit Rabbah 10:6בראשית רבה י׳:ו׳

בר סירא אמר: אלוה העלה סמים מן הארץ, בהם הרופא מרפא את

המכה, ובהם הרוקח מרקח את המרקחת. אמר רבי סימון: אין לך כל
עשב ועשב, שאין לו מזל ברקיע, שמכה אותו ואומר לו גדל, הדא הוא
דכתיב )שם לח(: הידעת חקות שמים אם תשים משטרו בארץ וגו׳.
לשון שוטר )שם י(. התקשר מעדנות כימה, או מושכות כסיל תפתח.
רבי חנינא בר פפא ור׳ סימון אמר: כימה מעדנת את הפירות, וכסיל

מושך בין קשר לקשר. הדא הוא דכתיב )שם(: התוציא מזרות בעתו
ועיש על בניה תנחם. רבי תנחום בר חייא …

Bar Sira said: G-d produced drugs from the earth with which

the physician heals the wound, and with which the pharma‐

cist mixes his compounds.38:4. Rabbi Simon said: There is

not a single blade of grass that does not have a constellation

in the firmament that strikes it and says to it: ‘Grow.’ That is

what is written: “Do you know the rules of the heavens? Will

you establish its dominion [mishtaro] on earth?” (Job

38:33). It is an expression of being in charge [shoter]. “Will

you tie the chains of …

Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)

Zohar I, 251aזח״א רנא, א
K E H O T ’ S  N O T E

ראה ב״ר י, ו. זח״א רנא, א.

26
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שאין לך עשב מלמטה שאין לו מזל

The Zohar passage the Kehot note gives for the same

teaching about the mazal of every blade of grass.

Zohar, Addenda, Volume I 1:1ספר הזהר, תוספות, כרך א א׳:א׳

27

והמזל מקבל משמרי האופנים
The note says that there the mazalos are explained as the

union of the sphere of the sun and the sphere of the moon.

K E H O T ’ S  N O T E

בדרך מצותיך מצות מילה פ״א מבאר שענין המזלות הם ביחוד גלגל השמש
וגלגל הירח ע״ש.

28

Isaiah speaks of those “who join themselves to Havayah to

serve Him,” another use of the same root for joining.

Isaiah 56:6ישעיהו נ״ו:ו׳

ים דִ עֲבָ יוֹת לוֹ לַ הְ ם ה׳ לִ ת־שֵׁ אַהֲבָה אֶ תוֹ וּלְ רְ שָׁ ל־ה׳ לְ ים עַ וִ לְ נִּ נֵּכָר הַ נֵי הַ וּבְ
י: יתִ רִ בְ ים בִּ יקִ זִ חֲ לוֹ וּמַ לְּ חַ בָּת מֵ ר שַׁ כׇּל־שֹׁמֵ

Also the aliens, that join themselves to the L-RD, to minister

unto Him, And to love the name of the L-RD, To be His ser‐

vants, Every one that keepeth the sabbath from profaning it,

And holdeth fast by My covenant:

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

29

ישמח ה׳ במעשיו

The next verse, “Havayah will rejoice in His works,” shows

that the newness of the something returning to nothing

brings joy above.

Psalms 104:31תהילים ק״ד:ל״א

יו: עֲשָׂ מַ ח ה׳ בְּ מַ עוֹלָם יִשְׂ בוֹד ה׳ לְ י כְ הִ יְ
May the glory of the L-RD endure for ever; let the L-RD re‐

joice in His works!

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

30

כל בעלי השיר

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

שבת פ״ה, מ״א.

31

כל בעלי השיר יוצאין בשיר

The Mishnah permits animals that wear a collar (shir) to

go out with it on Shabbos. The maamar reads shir as song,

by which the angels go out of their limits.

Mishnah Shabbat 5:1משנה שבת ה׳:א׳

ם, חֲטָ ה בַ נָאקָ ר, וְ סָ אַפְ ל בְּ גָּמָ אָה. יוֹצֵא הַ ינָהּ יוֹצְ ה אֵ אָה וּבַמָּ ה יוֹצְ מָ הֵ ה בְּ בַּמֶּ
יר ים בַּשֵּׁ אִ יר יוֹצְ שֵּׁ י הַ עֲלֵ כָל בַּ יר, וְ שֵׁ סוּס בְּ יָא, וְ בְּ מְ רֻ פְ יס בִּ קִ דְּ בְ לֻ וְ

ן: קוֹמָ מְ ין בִּ לִ טוֹבְ ן וְ יהֶ ין עֲלֵ זִּ יר, וּמַ ים בַּשֵּׁ כִ שָׁ מְ נִ וְ
Wherewith may [a man let] an animal go out? and wherewith

may [he] not [let] it go out? The camel [he] may [let] go out

with its halter, the she camel with a nose-ring; the Lybian

ass with bridle and bit; the horse with its collar; all [animals]

that wear a collar may go out therewith, and be led thereby;

[in case it, the collar, becomes unclean] it must be rinsed,

and dipped in its place [without taking it off.]

Torat Emet 357 (Public Domain) · Eighteen Treatises from the Mishna (Pub‐
lic Domain)

32

וע״י השיר . . עוז וחדוה במקומו
The note says that Or HaTorah there discusses how this

idea, joy through song, fits with the discourse

“Mesame’ach Chasan” on the King’s delight.

K E H O T ’ S  N O T E

ראה אוה״ת נ״ך-א ע׳ תשיא איך זה מתאים עם ד״ה משמח חתן בענין
שעשוע המלך, ע״ש.

33

עוז וחדוה במקומו

“Strength and gladness are in His place”: the joy found in

G-d’s own place, which the angels reach in song.

I Chronicles 16:27דברי הימים א ט״ז:כ״ז

קֹמוֹ: מְ וָה בִּ דְ חֶ נָיו עֹז וְ פָ ר לְ דָ הָ הוֹד וְ
Honour and majesty are before Him; Strength and gladness

are in His place.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

דה״א טז, כז.

34

יבל הוא

Yaval, “the father of those who dwell in tents,” the verse

that opens the Torah Ohr discourse on song cited here.

Genesis 4:20בראשית ד׳:כ׳

נֶה: קְ ל וּמִ ב אֹהֶ י יֹשֵׁ בִ יָה אֲ ת־יָבָל הוּא הָ ה אֶ דָ לֶד עָ וַתֵּ
And Adah bore Jabal; he was the father of such as dwell in

tents and have cattle.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

35

בד״ה יבל הוא בפ׳ בראשית
The discourse “Yaval, he was,” on Yaval and his brother

Yuval, explains “all the masters of song go out with song”:

every ascent from one level to a higher one comes

through song, which is the nullification of the

“something,” as a seed must decay before it can grow.

K E H O T ’ S  N O T E

תו״א ז, ג.

36

ובד״ה מזמור שיר חנוכת הבית

That discourse asks why the angels are said to sing and the

souls are not, and answers that the souls too sing con‐

stantly, for they rise from level to level.

K E H O T ’ S  N O T E

לקו״ת פ׳ ברכה צח, א.

37

פני שור מהשמאל
Ezekiel’s vision of the Chariot: the face of a lion on the

right and the face of an ox on the left. The animals’ life

comes from the ox-face, and the offering arouses the lion-

face of Chesed.

Ezekiel 1:10יחזקאל א׳:י׳

נֵי־שׁוֹר ם וּפְ תָּ עְ בַּ אַרְ ין לְ יָּמִ ל־הַ יֵה אֶ נֵי אַרְ ם וּפְ נֵי אָדָ ם פְּ נֵיהֶ מוּת פְּ וּדְ
ן: תָּ עְ בַּ אַרְ ר לְ נֵי־נֶשֶׁ ן וּפְ תָּ עְ בַּ אַרְ מֹאול לְ שְּׂ הַ מֵ

38
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As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

יחזקאל א, י.

Yuval, “the father of all who play the harp and flute,” the

theme of the same Torah Ohr discourse on song and the

offerings.

Genesis 4:21בראשית ד׳:כ״א

עוּגָב: נּוֹר וְ י כׇּל־תֹּפֵשׂ כִּ בִ יָה אֲ יו יוּבָל הוּא הָ ם אָחִ שֵׁ וְ

And his brother’s name was Jubal; he was the father of all

such as handle the harp and pipe.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

39

בד״ה ושם אחיו יובל

The same discourse explains that every ascent from one

level to a higher one is through song, the nullification of

the “something,” which is why song accompanied the

offerings.

K E H O T ’ S  N O T E

תו״א ז, ג.

40

ארי׳ דאכיל קורבנין

Another passage the Kehot note gives: when Israel were

worthy, the image of a lion consuming the offering was

seen on the altar fire.

Zohar I, 6bזח״א ו, ב

Zohar II, 278aזח״ב רעח, א

Zohar III, 17aזח״ג יז, א
K E H O T ’ S  N O T E

ראה זח״א ו, ב. זח״ב רעח, א. זח״ג יז, א. ועוד. זח״ג )לב, ב. לג, א(. ]כ[.

41

אריה דאכיל קרבנין

The Zohar calls Michael, the great kohen above, “the lion

that consumes the offerings,” who brings the souls as an

offering before G-d.

Zohar, Tzav 20:135–145ספר הזהר, צו כ׳:קל״ה-קמ״ה

42

וגבוה מעל גבוה
“One higher than the high,” used here for the level above

the lion: supernal Chesed.

Ecclesiastes 5:7קהלת ה׳:ז׳

י ץ כִּ פֶ חֵ ל־הַ הּ עַ מַ תְ ינָה אַל־תִּ דִ מְּ ה בַ אֶ רְ ק תִּ דֶ פָּט וָצֶ שְׁ זֶל מִ גֵ שׁ וְ ק רָ ם־עֹשֶׁ אִ
ם: יהֶ ים עֲלֵ בֹהִ ר וּגְ בֹהַּ שֹׁמֵ ל גָּ עַ בֹהַּ מֵ גָ

If thou seest the oppression of the poor, and the violent per‐

verting of justice and righteousness in the state, marvel not

at the matter; for one higher than the high watcheth, and

there are higher than they.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

קהלת ה, ז.

43

וימינו תחבקני

“And His right hand embraces me”: the right hand is

Chesed, the supernal kindness that draws the offering into

the Infinite Light.

Song of Songs 2:6שיר השירים ב׳:ו׳

י: נִ קֵ בְּ חַ ינוֹ תְּ ימִ י וִ רֹאשִׁ ת לְ חַ מֹאלוֹ תַּ שְׂ

Let his left hand be under my head, And his right hand em‐

brace me.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

שה״ש ב, ו.

44

שמיכאל שר הגדול מקריב

In Zevul, the fourth heaven, there is a built altar on which

Michael the great prince stands and offers an offering. The

maamar, following the reading the Kehot note mentions,

speaks of the souls of Israel as his offering.

Chagigah 12b:6חגיגה י״ב ב:ו׳

גָּדוֹל ר הַ שַּׂ ל הַ יכָאֵ נוּי, וּמִ חַ בָּ בֵּ זְ שׁ, וּמִ דָּ קְ מִּ ית הַ יִם וּבֵ לַ בּוֹ יְרוּשָׁ זְבוּל — שֶׁ

כוֹן ךְ מָ ית זְבוּל לָ י בֵּ יתִ נִ נֹה בָ ר: ״בָּ מַ נֶּאֱ ן, שֶׁ בָּ רְ יו קׇ לָ יב עָ רִ קְ ד וּמַ עוֹמֵ
ה אֵ יִם וּרְ מַ שָּׁ בֵּט מִ יב: ״הַ תִ כְ יִם, דִּ מַ י שָׁ רִ יקְּ אִ ן דְּ נָלַ ים״. וּמְ ךָ עוֹלָמִ תְּ בְ שִׁ לְ

ךָ״. תֶּ אַרְ פְ תִ ךָ וְ שְׁ דְ זְּבוּל קׇ מִ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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חגיגה יב, ב לפי הגירסא שמביא הב״ח. וראה תו׳ סוף מנחות. ע׳ זבחים )סב,
א(. זח״ב )קנט, א(. ובח״א )פ, סע״א(. וע׳ שלחנו הטהור )סי׳ קכ ]ס״ב[(.

סו״מ ]סוף מסכת[ מנחות ובתוס׳. בע״י רפ״ב דחגיגה. ]כ[.

45

שמיכאל שר הגדול מקריב

The Talmud reads “This is forever upon Israel” as the built

altar on which Michael the great prince offers. It is the

passage on which Tosafos discusses what he offers.

Menachot 110a:9–11מנחות ק״י א:ט׳-י״א

)דברי הימים ב ב, ג( לעולם זאת על ישראל אמר רב גידל אמר רב זה

מזבח בנוי ומיכאל שר הגדול עומד ומקריב עליו קרבן ורבי יוחנן אמר
אלו תלמידי חכמים העסוקין בהלכות עבודה מעלה עליהם הכתוב
כאילו נבנה מקדש בימיהם אמר ריש לקיש מאי דכתיב )ויקרא ז, לז(
זאת התורה לעולה למנחה ולחטאת ולאשם כל העוסק בתורה כאילו

הקריב עולה מנחה חטאת ואשם
Wikisource Talmud Bavli (CC-BY-SA)

46

שמיכאל שר הגדול מקריב נשמותיהן של ישראל

Tosafos cites Midrashim that Michael offers the souls of

the righteous, or lambs of fire, and links this with “the fire-

offerings of Israel and their prayer” in the Amidah. This is

the basis for comparing prayer to Michael’s offering.

Tosafot on Menachot 110a:9:1תוספות על מנחות ק״י א:ט׳:א׳

ומיכאל שר הגדול עומד ומקריב עליו קרבן. מדרשות חלוקין יש מי
שאומר נשמותיהן של צדיקים ויש מי שאומר כבשים של אש והיינו
דאמרינן בשמונה עשרה בעבודה ואשי ישראל ותפלתם מהרה באהבה

47
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תקבל ברצון ויש אומרים דקאי אדלעיל והשב את העבודה לדביר ביתך
ואשי ישראל. לא מצאתי יותר:

Vilna Edition (Public Domain)

וכמאמר ואשי ישראל ותפלתם

Kehot’s marei makom for these words (its note is below).
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בברכת עבודה.

48

“My bread for My fire-offerings”: the maamar reads

le’ishai as “for My fire,” the fiery Serafim.

Numbers 28:2במדבר כ״ח:ב׳

י יחֹחִ יחַ נִ י רֵ שַּׁ אִ י לְ מִ חְ י לַ נִ בָּ רְ ת־קׇ ם אֶ הֶ לֵ תָּ אֲ רְ אָמַ ל וְ אֵ רָ נֵי יִשְׂ ת־בְּ ו אֶ צַ

מוֹעֲדוֹ: י בְּ יב לִ רִ קְ הַ רוּ לְ מְ שְׁ תִּ
Command the children of Israel, and say unto them: My

food which is presented unto Me for offerings made by fire,

of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

49

יקד יקוד אש

Isaiah’s phrase for a fierce burning, used here for the

Serafim’s constant fire of love.

Isaiah 10:16ישעיהו י׳:ט״ז

יקוֹד קֹד כִּ ד יְ בֹדוֹ יֵקַ ת כְּ חַ תַ זוֹן וְ נָּיו רָ מַ שְׁ מִ בָאוֹת בְּ אָדוֹן ה׳ צְ לַּח הָ ן יְשַׁ כֵ לָ
שׁ: אֵ

Therefore will the L-rd, the L-RD of hosts, Send among his

fat ones leanness; And under his glory there shall be kindled

A burning like the burning of fire.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

50

כרשפי אש

“Its flashes are flashes of fire”: the Song’s image for love as

strong as death, applied to the Serafim’s love.

Song of Songs 8:6שיר השירים ח׳:ו׳

ה שָׁ וֶת אַהֲבָה קָ זָּה כַמָּ י־עַ ךָ כִּ רוֹעֶ ל־זְ ם עַ ךָ כַּחוֹתָ בֶּ ל־לִ ם עַ י כַחוֹתָ נִ ימֵ שִׂ
יָה: תְ בֶ הֶ לְ שׁ שַׁ י אֵ פֵּ שְׁ יהָ רִ פֶ שָׁ נְאָה רְ אוֹל קִ שְׁ כִ

Set me as a seal upon thy heart, As a seal upon thine arm;

For love is strong as death, Jealousy is cruel as the grave;

The flashes thereof are flashes of fire, A very flame of the

L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

51

בד״ה ונקדשתי

The discourse on “And I shall be sanctified in the midst of

the children of Israel,” which, the text says, discusses the

angelic band that says “holy” only once.
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לקו״ת פ׳ אמור.

52

ונקדשתי בתוך בנ״י

“And I shall be sanctified in the midst of the children of

Israel,” the verse that opens the discourse the parenthesis

cites.

Leviticus 22:32ויקרא כ״ב:ל״ב

כֶם: שְׁ דִּ קַ י ה׳ מְ נִ ל אֲ אֵ רָ נֵי יִשְׂ תוֹךְ בְּ י בְּ תִּ שְׁ דַּ נִקְ י וְ שִׁ דְ ם קׇ ת־שֵׁ לוּ אֶ לְּ חַ לֹא תְ וְ

And ye shall not profane My holy name; but I will be hal‐

lowed among the children of Israel: I am the L-RD who hal‐

low you,

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

53

ובד״ה שחורה אני ונאוה

The discourse on “I am black, yet comely” in Likkutei

Torah on Shir HaShirim, which the text cites alongside the

previous one.
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לקו״ת שה״ש
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שחורה אני ונאוה

“I am black, yet comely,” the verse that opens the second

discourse cited.

Song of Songs 1:5שיר השירים א׳:ה׳

לֹמֹה:  יעוֹת שְׁ ירִ ר כִּ דָ י קֵ הֳלֵ אׇ ם כְּ לָ͏ִ נוֹת יְרוּשָׁ נָאוָה בְּ י וְ נִ ה אֲ חוֹרָ שְׁ
’I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

55

פי׳ לאשי . . והקרבן נעשה להם בחי׳ לחם

The note says that this passage, from “le’ishai means for

My fire” to “the offering becomes bread for them,” is quot‐

ed in Or HaTorah on Vayikra.
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מובא באוה״ת ויקרא-ד ע׳ א׳עב.

56

ולאשתאבא בגופא דמלכא

The Zohar speaks of a spirit being purified so that it can be

“absorbed in the body of the King.” The maamar applies

the phrase to the Serafim, raised by the offering.

Zohar I, 217bזח״א ריז, ב
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זח״א ריז, ב.

57

באגה״ק סד״ה איהו וחיוהי

the passage shares nothing with the note
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סי׳ כ דף קלב, א. וראה בליקוט פי׳ שם.

58

בביאור ע״פ כי כאשר השמים

That passage describes Atzilus as the world “called by My

Name,” where the Infinite Light dwells and “He and His

life-forces are one, and He and His vessels are one,” so

that all is nullified and included in the Infinite Light; it

also asks why love and awe are needed for Torah to “fly

upward.”
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תו״א ג, א ואילך.

59

“For as the new heavens [and the new earth],” the verse of60
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P A R A G R A P H  5

P A R A G R A P H  6
P A R A G R A P H  7

the Torah Ohr explanation cited here.

Isaiah 66:22ישעיהו ס״ו:כ״ב

נַי פָ ים לְ דִ ה עֹמְ י עֹשֶׂ נִ ר אֲ ה אֲשֶׁ שָׁ חֲדָ ץ הַ אָרֶ הָ ים וְ שִׁ חֲדָ יִם הַ מַ שָּׁ ר הַ י כַאֲשֶׁ כִּ

כֶם: מְ שִׁ עֲכֶם וְ ן יַעֲמֹד זַרְ ם־ה׳ כֵּ אֻ נְ
For as the new heavens and the new earth, which I will

make, shall remain before Me, saith the L-RD, so shall your

seed and your name remain.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

ובד״ה כה אמר כו׳ ונתתי לך מהלכים
The Torah Ohr discourse on “Thus says … I will give you

places to walk among those who stand,” cited for the as‐

cent of the angels.
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תו״א פ׳ וישב.

61

ונתתי לך מ הלכים בין העומדים

“I will give you places to walk among these who stand,” the

verse of the Torah Ohr discourse in Vayeshev cited here.

Zechariah 3:7זכריה ג׳:ז׳

ה גַם־אַתָּ מֹר וְ שְׁ י תִ תִּ רְ מַ שְׁ ת־מִ ם אֶ אִ ךְ וְ לֵ כַי תֵּ רָ דְ ם־בִּ בָאוֹת אִ ר ה׳ צְ כֹּה־אָמַ
ים דִ עֹמְ ין הָ ים בֵּ כִ לְ הְ ךָ מַ י לְ תִּ נָתַ י וְ רָ ת־חֲצֵ מֹר אֶ שְׁ גַם תִּ י וְ יתִ ת־בֵּ ין אֶ דִ תָּ

לֶּה: אֵ הָ
’Thus saith the L-RD of hosts: If thou wilt walk in My ways,

and if thou wilt keep My charge, and wilt also judge My

house, and wilt also keep My courts, then I will give thee free

access among these that stand by.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

62

ומגז כבשים יתחמם
Job says the poor were warmed by the fleece of his lambs.

The maamar cites it to show that wool is the stuff of

garments.

Job 31:20איוב ל״א:כ׳

ם: מָּ חַ י יִתְ שַׂ בָ ז כְּ גֵּ ו וּמִ צָ י חֲלָ כוּנִ רְ ם־לֹא בֵ אִ
If his loins have not blessed me, And if he were not warmed

with the fleece of my sheep;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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איוב לא, כ.

63

שהמלאך סנדלפו״ן קושר כתרים

The Talmud says that Sandalfon stands behind the Chariot

and ties crowns for his Maker. The maamar adds that the

crowns are made from the letters of prayer.

Chagigah 13b:4חגיגה י״ג ב:ד׳

זָר: עָ לְ י אֶ בִּ ר רַ יּוֹת״, אָמַ חַ ל הַ צֶ ץ אֵ ד בָּאָרֶ חָ ן אֶ נֵּה אוֹפַ הִ יּוֹת וְ חַ א הַ רֶ אֵ ״וָ
א יתָ נִ תְ מַ יּוֹת. בְּ חַ ל הַ צֶ יעַ אֵ גִּ רֹאשׁוֹ מַ ץ, וְ ד בָּאָרֶ הוּא עוֹמֵ ד שֶׁ חָ אָךְ אֶ לְ מַ
ד עוֹמֵ נָה. וְ אוֹת שָׁ שׁ מֵ ךְ חֲמֵ הֲלַ רוֹ מַ חֲבֵ גָּבוֹהַּ מֵ מוֹ, הַ פוֹן שְׁ לְ דַּ נְ נָא: סַ תָּ
בוֹד ה׳ רוּךְ כְּ יב: ״בָּ תִ כְ הָ י? וְ ינִ קוֹנוֹ. אִ ים לְ רִ תָ ר כְּ קוֹשֵׁ כָּבָה וְ רְ מֶּ י הַ חוֹרֵ אֲ

יב יָתֵ אָזֵל וְ גָא וְ ם אַתָּ ר שֵׁ אָמַ ע לֵקהּ! דְּ יָדַ יכָּא דְּ קוֹמוֹ לֵ מְ לָל דִּ כְּ קוֹמוֹ״, מִ מְּ מִ
יהּ. ישֵׁ רֵ בְּ

William Davidson, Vocalized Aramaic (CC-BY-NC)
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חגיגה יג, ב. ובתוס׳ שם. וראה הערת כ״ק אדמו״ר בס׳ המאמרים ה׳תש״ח,
ע׳ 202. וראה ביאור באוה״ת שמות כרך-ח ע׳ ג׳עט איך יכול מלאך שהוא

בעשי׳ ויצי׳ להיות קושר כתרים לקונו.

64

“And the matters are ancient,” borrowed to say that these

are deep matters, not to be elaborated here.

I Chronicles 4:22דברי הימים א ד׳:כ״ב

ם חֶ י לָ בִ יָשֻׁ מוֹאָב וְ עֲלוּ לְ ר־בָּ שֶׁ ף אֲ רָ שָׂ יוֹאָשׁ וְ י כֹזֵבָא וְ שֵׁ אַנְ ים וְ יוֹקִ וְ
ים: יקִ תִּ ים עַ רִ בָ דְּ הַ וְ

and Jokim, and the men of Cozeba, and Joash, and Saraph,

who had dominion in Moab, and Jashubi-lehem. And the

records are ancient.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

65

עור העולה אשר הקריב

The skin of the burnt-offering goes to the kohen who of‐

fered it. The maamar explains why the skin is not burned

with the rest.

Leviticus 7:8ויקרא ז׳:ח׳

יֶה: הְ ן לוֹ יִ כֹּהֵ יב לַ רִ קְ ר הִ עֹלָה אֲשֶׁ ישׁ עוֹר הָ ת־עֹלַת אִ יב אֶ רִ קְ מַּ ן הַ כֹּהֵ הַ וְ
And the priest that offereth any man’s burnt-offering, even

the priest shall have to himself the skin of the burnt-offering

which he hath offered.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ויקרא ז, ח.

66

Kehot’s note points to Leviticus 7:8–9 for these words.

Leviticus 7:8–9ויקרא ז׳:ח׳-ט׳

יֶה: הְ ן לוֹ יִ כֹּהֵ יב לַ רִ קְ ר הִ עֹלָה אֲשֶׁ ישׁ עוֹר הָ ת־עֹלַת אִ יב אֶ רִ קְ מַּ ן הַ כֹּהֵ הַ וְ
ן כֹּהֵ חֲבַת לַ ל־מַ עַ ת וְ שֶׁ חֶ רְ מַּ ה בַ כׇל־נַעֲשָׂ נּוּר וְ תַּ אָפֶה בַּ ר תֵּ ה אֲשֶׁ חָ נְ כׇל־מִ וְ

יֶה: הְ הּ לוֹ תִ יב אֹתָ רִ קְ מַּ הַ
And the priest that offereth any man’s burnt-offering, even

the priest shall have to himself the skin of the burnt-offering

which he hath offered. And every meal-offering that is

baked in the oven, and all that is dressed in the stewing-pan,

and on the griddle, shall be the priest’s that offereth it.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

67

ממ״ש בספרי חכמת הניתוח

The note says that the same is stated there in the name of

the books of medicine.
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וכ״ה בביאה״ז לאדה״א קכב, א בשם ספרי הרפואה. וראה לקמן מטות פו,
ג.

68

והתהוות הבשר היא מהדם

The note points there for flesh being formed from the

69
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blood.
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ראה לקו״ש-טו ע׳ 358 הערה 63.

לובן שממנו עצמות

The Talmud says the father contributes the “white,” from

which the bones, sinews and brain are formed, and the

mother the “red,” from which skin, flesh and hair are

formed. The maamar uses it for bones from the brain and

flesh from the blood.

Niddah 31a:9נדה ל״א א:ט׳

מּוֹ. אִ יו, וְ אָבִ רוּךְ הוּא, וְ דוֹשׁ בָּ קָּ ם — הַ ין יֵשׁ בָּאָדָ פִ ה שׁוּתָּ לֹשָׁ נַן: שְׁ בָּ נוּ רַ תָּ
רֹאשׁוֹ, בְּ נַיִם, וּמוֹחַ שֶׁ רְ פׇּ צִ ים, וְ ידִ גִ מוֹת, וְ נּוּ עֲצָ מֶּ מִּ ן, שֶׁ לּוֹבֶ יעַ הַ רִ זְ יו מַ אָבִ
חוֹר שָׁ רוֹת, וְ עָ ר, וּשְׂ שָׂ נּוּ עוֹר, וּבָ מֶּ מִּ ם, שֶׁ ת אוֹדֶ עַ רַ זְ מּוֹ מַ ן. אִ יִ עַ בָּ ן שֶׁ לוֹבֶ וְ

יַּית אִ ים, וּרְ נִ ר פָּ תֵּ לַסְ ה, וּקְ מָ שָׁ , וּנְ ן בּוֹ רוּחַ רוּךְ הוּא נוֹתֵ דוֹשׁ בָּ קָּ הַ ן. וְ יִ עַ בָּ שֶׁ
כֵּל. שְׂ הַ ינָה, וְ יִם, וּבִ לַ גְ לּוּךְ רַ הִ בּוּר פֶּה, וְ דִ אוֹזֶן, וְ ת הָ יעַ מִ ן, וּשְׁ יִ עַ הָ

William Davidson, Vocalized Aramaic (CC-BY-NC)
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נדה לא, א. ושם ”אם מזריע אודם שממנו בשר”.

70

בד״ה בהעלותך

The discourse opens with Aharon’s dismay and G-d’s an‐

swer, “yours is greater than theirs,” and explains the

princes’ offerings: each prince raised his tribe through his

offering, as a person raises the meat he eats.
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לקו״ת בהעלותך לא, ג.
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בהעלותך
“When you kindle the lamps,” the verse that opens the

Likkutei Torah discourse cited here.

Numbers 8:2במדבר ח׳:ב׳

ה נוֹרָ מְּ נֵי הַ ל־מוּל פְּ נֵּרֹת אֶ ת־הַ ךָ אֶ לֹתְ עֲ הַ יו בְּ לָ תָּ אֵ רְ אָמַ ל־אַהֲרֹן וְ בֵּר אֶ דַּ
נֵּרוֹת: ת הַ עַ בְ ירוּ שִׁ יָאִ

’Speak unto Aaron, and say unto him: When thou lightest

the lamps, the seven lamps shall give light in front of the

candlestick.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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חייך שלך גדול משלהם

Rashi: when Aharon was dismayed at not sharing in the

princes’ dedication offerings, G-d told him, “By your life,

yours is greater than theirs,” for he kindles the lamps.

Rashi on Numbers 8:2:1רש"י על במדבר ח׳:ב׳:א׳

י פִ ים? לְ יאִ שִׂ נְּ ת הַ שַׁ רָ פָ ה לְ נוֹרָ מְּ ת הַ שַׁ רָ כָה פָ מְ סְ ה נִ בהעלתך. לָמָּ
ם הֶ מָּ יָה עִ לֹּא הָ תּוֹ, שֶׁ עְ ה אָז דַּ שָׁ לְ ים חָ יאִ שִׂ נְּ נֻכַּת הַ אָה אַהֲרֹן חֲ רָ שָׁ כְּ שֶׁ
ם, הֶ לָּ שֶּׁ דוֹלָה מִ ךָ גְ לְּ יֶּיךָ שֶׁ "ה חַ בָּ קָּ ר לוֹ הַ טוֹ, אָמַ בְ לֹא שִׁ נֻכָּה לֹא הוּא וְ חֲ בַּ

נֵּרוֹת )עי׳ תנחומא(: ת הַ יב אֶ טִ יק וּמֵ לִ דְ ה מַ אַתָּ שֶׁ
WHEN THOU LIGHTEST [THE LAMPS] — Why is the בהעלתך

section treating of the candelabrum put in juxtaposition

with the section dealing with the offerings of the princes?

Because when Aaron saw the dedication offerings of the

princes, he felt distressed because neither he nor his tribe

was with them in the dedication, whereupon the Holy One,

blessed be He, said to him, “By your life! Your part is of

greater importance than theirs, for you will kindle and set in

order the lamps” (cf. Midrash Tanchuma, Beha'alotcha 5;

see …

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann -- corrected vocalization (Public Domain) · Pentateuch with
Rashi's commentary by M. Rosenbaum and A.M. Silbermann, 1929-1934
(Public Domain)
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ובד״ה והי׳ מדי חדש
That passage explains “from one new moon to the next …

all flesh shall come to bow down” as the revelation, in the

days of Moshiach, of what is above the chain of worlds.
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לקו״ת פ׳ ברכה צז, ד.
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הוא בחי׳ העצמות שבאין מן המוח

The note cites this place together with Biurei HaZohar,

which refers to this maamar for the meaning of bones.
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באוה״ת פ׳ שופטים ע׳ תתנד ובביאה״ז מציין ”ובדרוש דפ׳ פנחס הנ״ל
מבואר דענין עצמות היינו שיהי׳ הדעת והחכמה בחוזק להיות קיום על כל
היום כולו, וכמו העצמות שהוא לשון תוקף וחיזוק”. ראה גם לקמן פ׳ מטות

פו, ג.

75

ברע״מ פ׳ שופטים

Or HaTorah discusses the Raaya Mehemna’s bones and

flesh there.

K E H O T ’ S  N O T E

ראה אוה״ת שופטים ע׳ תתנב. ובביאה״ז לשם. ובאוה״ת פ׳ שופטים ע׳ תתנד
ובביאה״ז שם: ”עצמות נק׳ ג״כ דרך כלל חב״ד ובשר הוא המדות לב ובשר

כו׳ והגידים הם המחברים העצמות שהוא השכל עם המדות שהוא הבשר”.
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עצמות ובשר

The Raaya Mehemna on Shoftim speaks of the bones, built

upon the brain, as against the flesh, sinews and skin. The

text cites it for the contrast of bones and flesh.

Zohar, Shoftim 3:11–4:20ספר הזהר, שופטים ג׳:י״א-ד׳:כ׳
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לפי שכלו יהולל איש

“A man is praised according to his intellect”: emotions

follow the measure of understanding.

Proverbs 12:8משלי י״ב:ח׳

בוּז: יֶה לָ הְ נַעֲוֵה־לֵב יִ ישׁ וְ לַּל־אִ הֻ לוֹ יְ כְ י־שִׂ פִ לְ
A man shall be commended according to his intelligence;

But he that is of a distorted understanding shall be despised.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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משלי יב, ח.
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“From one new moon to the next … all flesh shall come to

bow down,” the verse of the second discourse cited; here

“flesh” is the emotions.

Isaiah 66:23ישעיהו ס״ו:כ״ג

חֲוֺת תַּ שְׁ הִ ר לְ שָׂ בַּתּוֹ יָבוֹא כׇל־בָּ שַׁ בָּת בְּ י שַׁ דֵּ שׁוֹ וּמִ דְ חׇ שׁ בְּ י־חֹדֶ דֵּ יָה מִ הָ וְ
ר ה׳ נַי אָמַ פָ לְ

79
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And it shall come to pass, that from one new moon to anoth‐

er, and from one sabbath to another, shall all flesh come to

worship before Me, Saith the L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

לית אתר פנוי מיני׳
Kehot’s marei makom for these words (its note is below).
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ת״ז תנ״ז.
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לית אתר פנוי מיניה
The Tikkunei Zohar (Tikkun 57): “there is no place empty

of Him.”

Tikkunei Zohar 91b:6תקוני הזהר צ״א ב:ו׳

בַר נַשׁ, בֶר דְּ אֵ בֶר וְ כָל אֵ ין, וּבְ אָכִ לְ כָל מַ יָּין, וּבְ סַ רְ כָל כָּ ן, וּבְ ירָ פִ כָל סְ … בְּ

י רֵ קְ תְ ין, יהו״ה לָא אִ אִ תָּ תַ לָא בְ ין וְ אִ לָּ עִ נֵּיהּ לָא בְּ נוּי מִ ר פָּ תַ לֵית אֲ דְּ
ד יַחֵ יהוּ מְ אִ ין דְּ גִ ד לוֹן, וּבְ יַחֵ מְ לּוֹת דִּ עִ לַּת הָ עִ לָּא בְּ ון אֶ וָ בַּע אַתְ אַרְ א דְ יִחוּדָ בְּ

Tikkunei Zohar - Vocalized (Public Domain)
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מלכותך מכ״ע

“Your kingship is a kingship over all worlds, and Your do‐

minion is in every generation.” The maamar reads it as

G-d’s light filling all space, souls and time.

Psalms 145:13תהילים קמ״ה:י״ג

דֹר: כׇל־דּוֹר וָ ךָ בְּ תְּ לְ שַׁ מְ ים וּמֶ כוּת כׇּל־עֹלָמִ לְ ךָ מַ כוּתְ לְ מַ

Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים קמה, יג.

82

Kehot’s note points to Psalms 45:18 for these words.

Psalms 45:18תהילים מ״ה:י״ח

ד: עֶ עֹלָם וָ ים יְהוֹדוּךָ לְ מִּ ן עַ ל־כֵּ דֹר עַ כׇל־דֹּר וָ ךָ בְּ מְ ה שִׁ ירָ כִּ אַזְ
I will make thy name to be remembered in all generations;

Therefore shall the peoples praise thee for ever and ever.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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הושיט אצבעו הקטנה

When the ministering angels objected to the creation of

man, G-d stretched out His little finger among them and

burned them. Here it shows that the emotions would be

consumed by the full force of comprehension.

Sanhedrin 38b:5סנהדרין ל״ח ב:ה׳

י ם כִּ ן אָדָ נּוּ וּבֶ רֶ כְּ זְ י תִ נוֹשׁ כִּ ה אֱ ל עוֹלָם, ״מָ בּוֹנוֹ שֶׁ נָיו: רִ פָ רוּ לְ אָמְ
יָּה. כַּת נִ ן כַּת שְׁ כֵ פָם. וְ רָ ן וּשְׂ ינֵיהֶ נָּה בֵּ טַ עוֹ קְ בָּ צְ יט אֶ נּוּ״? הוֹשִׁ דֶ קְ פְ תִ
ה נֶיךָ מָ פָ רוּ לְ אָמְ ים שֶׁ אשׁוֹנִ ל עוֹלָם, רִ בּוֹנוֹ שֶׁ נָיו: רִ פָ רוּ לְ ית אָמְ ישִׁ לִ שְׁ
ה רוֹצֶה לַעֲשׂוֹת אַתָּ ה שֶׁ ךָ הוּא. כׇּל מָ לְּ עוֹלָם כּוּלּוֹ שֶׁ ילוּ? כָּל הָ הוֹעִ

ה. ךָ – עֲשֵׂ עוֹלָמְ בְּ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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סנהדרין לח, ב.
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להודיע לבני האדם

“To make known to the sons of man His mighty acts”: the

maamar reads gevuros as the restraints through which the

light of understanding reaches the heart.

Psalms 145:12תהילים קמ״ה:י״ב

כוּתוֹ: לְ ר מַ בוֹד הֲדַ יו וּכְ בוּרֹתָ ם גְּ אָדָ נֵי הָ בְ יעַ לִ הוֹדִ לְ
To make known to the sons of men His mighty acts, And the

glory of the majesty of His kingdom.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים קמה, יב.
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מ״ט שערי בינה

Fifty gates of understanding were created, and all but one

were given to Moshe. The maamar identifies the forty-nine

gates with the passage of understanding into the heart.

Rosh Hashanah 21b:11–12ראש השנה כ״א ב:י״א-י״ב

נוּ יתְּ ן נִ כוּלָּ עוֹלָם, וְ אוּ בָּ רְ בְ ינָה נִ י בִ עֲרֵ ים שַׁ שִּׁ ר: חֲמִ ד אָמַ ל. חַ מוּאֵ ב וּשְׁ רַ
לֶת שׁ קֹהֶ קֵּ ים״. ״בִּ לֹקִ  אֱ ט מֵ עַ הוּ מְ רֵ סְּ חַ ר: ״וַתְּ מַ נֶּאֱ ד, שֶׁ חָ ר אֶ סֵ ה, חָ מֹשֶׁ לְ
ה רָ אָמְ ה בַּת קוֹל וְ תָ ה, יָצְ מֹשֶׁ יוֹת כְּ הְ לֶת לִ שׁ קֹהֶ קֵּ ץ״ — בִּ פֶ י חֵ רֵ בְ צוֹא דִּ מְ לִ

ה״. מֹשֶׁ ל כְּ אֵ רָ יִשְׂ יא עוֹד בְּ ם נָבִ לֹא קָ ת״ — ״וְ מֶ י אֱ רֵ בְ ר דִּ כָתוּב יוֹשֶׁ לוֹ: ״וְ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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ר״ה כא, ב.
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בד״ה עיני כל
That discourse explains the fifty gates of Binah through

the Zohar’s reading of she’arim as “what one measures in

his heart,” and asks how gates of understanding can be in

the heart, since “the heart understands.”
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לקו״ת מטות פה, ב ואילך.

87

עיני כל

“The eyes of all look to You,” the verse that opens the

Likkutei Torah discourse cited here.

Psalms 145:15תהילים קמ״ה:ט״ו

תּוֹ: עִ לָם בְּ כְ ת־אׇ ם אֶ הֶ ן־לָ ה נוֹתֵ אַתָּ רוּ וְ בֵּ יךָ יְשַׂ לֶ ינֵי־כֹל אֵ עֵ

The eyes of all wait for Thee, And Thou givest them their

food in due season.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בד״ה כי קרוב אליך הדבר

That passage, at the head of 46c, explains “and you shall

choose life, to love Havayah”: the choice is in the intellect

alone and the love is in the heart, and the choice comes

first.
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לקו״ת נצבים מו, רע״ג.
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“For the matter is very near to you,” the verse of the sec‐90
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ond discourse cited.

Deuteronomy 30:14דברים ל׳:י״ד

עֲשֹׂתוֹ: ךָ לַ בְ בָ לְ יךָ וּבִ פִ אֹד בְּ בָר מְ דָּ יךָ הַ לֶ רוֹב אֵ י־קָ כִּ

But the word is very nigh unto thee, in thy mouth, and in thy

heart, that thou mayest do it.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

ובחרת בחיים . . לאהבה את ה׳

“And you shall choose life”: the choice is in the mind and

precedes the love.

Deuteronomy 30:19דברים ל׳:י״ט
נֶיךָ פָ י לְ תִּ וֶת נָתַ מָּ הַ יִּים וְ חַ ץ הַ אָרֶ ת־הָ אֶ יִם וְ מַ שָּׁ ת־הַ יּוֹם אֶ כֶם הַ י בָ דֹתִ עִ הַ

: ךָ עֶ זַרְ ה וְ יֶה אַתָּ חְ ן תִּ עַ מַ יִּים לְ חַ תָּ בַּ רְ חַ לָה וּבָ לָ קְּ הַ כָה וְ רָ בְּ הַ
I call heaven and earth to witness against you this day, that I

have set before thee life and death, the blessing and the

curse; therefore choose life, that thou mayest live, thou and

thy seed;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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דברים ל, יט-כ.
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לאהבה את ה׳

“To love Havayah your G-d,” the love in the heart that fol‐

lows the choice.

Deuteronomy 30:20דברים ל׳:כ׳
יךָ ךְ יָמֶ אֹרֶ יֶּיךָ וְ י הוּא חַ ה־בוֹ כִּ קָ בְ דׇ קֹלוֹ וּלְ מֹעַ בְּ שְׁ יךָ לִ לֹקֶ  ת־ה׳ אֱ אַהֲבָה אֶ לְ
ת יַעֲקֹב לָתֵ ק וּלְ חָ צְ יִ ם לְ הָ רָ אַבְ יךָ לְ בֹתֶ אֲ בַּע ה׳ לַ שְׁ ר נִ ה אֲשֶׁ מָ דָ אֲ ל־הָ בֶת עַ שֶׁ לָ

ם: הֶ לָ

to love the L-RD thy G-d, to hearken to His voice, and to

cleave unto Him; for that is thy life, and the length of thy

days; that thou mayest dwell in the land which the L-RD

swore unto thy fathers, to Abraham, to Isaac, and to Jacob,

to give them.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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והשבות אל לבבך

Kehot’s marei makom for these words (its note is below).
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שם ד, לט.
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והשבות אל לבבך

“And you shall take it to your heart”: bringing what the

mind knows into the heart.

Deuteronomy 4:39דברים ד׳:ל״ט

ל־ עַ ל וְ עַ מַּ יִם מִ מַ שָּׁ ים בַּ לֹקִ  אֱ י ה׳ הוּא הָ ךָ כִּ בֶ בָ ל־לְ בֹתָ אֶ הֲשֵׁ יּוֹם וַ תָּ הַ עְ יָדַ וְ
ין עוֹד: ת אֵ חַ תָּ ץ מִ אָרֶ הָ

know this day, and lay it to thy heart, that the L-RD, He is

G-d in heaven above and upon the earth beneath; there is

none else.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ואגידה לכם

Yaakov’s “Gather, and I will tell you,” the verse on which

the cited Zohar passage comments.

Genesis 49:1בראשית מ״ט:א׳

כֶם תְ א אֶ רָ קְ ר־יִ שֶׁ ת אֲ כֶם אֵ ה לָ ידָ אַגִּ פוּ וְ אָסְ ר הֵ יֹּאמֶ נָיו וַ ל־בָּ א יַעֲקֹב אֶ רָ קְ יִּ וַ

ים: יָּמִ ית הַ אַחֲרִ בְּ
And Jacob called unto his sons, and said: ‘Gather yourselves

together, that I may tell you that which shall befall you in the

end of days.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ואגידה לכם
The Zohar calls ve’agidah “a secret of wisdom,” because

the word joins gimmel and dalet without separation, even

when a yud stands between them.

Zohar, Vayechi 53:517–528ספר הזהר, ויחי נ״ג:תקי״ז-תקכ״ח
When Jacob called his sons, Abraham and Isaac were there

and the Shekinah with them, rejoicing in Jacob, and in the

prospect of joining the patriarchs and forming with them a

chariot. When Jacob said to his sons, “I will tell you what will

befall you in the latter end of days”, a kind of sadness came

over him and the Shekinah departed. His sons, however,

raised their voices and said, “Hear, O Israel, etc.”, and Jacob

answered, “Blessed be the name of his glorious kingdom for

ever and ever”, …

The Zohar; London, Soncino Press, 1933 (Public Domain)
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דכולא קמיה כלא ממש חשיבי
The Zohar: “all before Him are considered as nothing.” It

is the content of the contemplation that forms the “bones”

of prayer.

Zohar, Introduction 20:188–22:199-ספר הזהר, הקדמה כ׳:קפ״ח
כ״ב:קצ״ט

R. Simeon then opened his discourse on the precepts of the

Torah. He said: ‘The precepts of the Torah which the Holy

One has given to Israel are all laid down in the first chapter

of Genesis in summary. In the Beginning G-d created.1The

remainder of this chapter is more in the style of the Ra’yah

Mehemnah than of the Zohar. This contains the first precept

of all, to wit, the fear of the L-rd, as it is written: “The fear of

the L-rd is the beginning of wisdom” (Ps. …

The Zohar; London, Soncino Press, 1933 (Public Domain)
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משכיל לאיתן

“A maskil of Eisan the Ezrachite”: the name Eisan means

strong and firm, like the fixed knowledge described here.

Psalms 89:1תהילים פ״ט:א׳

י: חִ רָ זְ אֶ ן הָ יתָ אֵ יל לְ כִּ שְׂ מַ

Maschil of Ethan the Ezrahite.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

תהלים פט, א.

98

שאיתן הוא קשה

On the “nachal eisan” of the eglah arufah, the Mishnah
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says eisan means as it sounds: hard.

Mishnah Sotah 9:5משנה סוטה ט׳:ה׳

ר לַת בָּקָ גְ ין עֶ יאִ בִ יר מְ עִ הּ הָ נֵי אוֹתָ קְ ן. זִ הֶ כוּ לָ לְ הָ יִם וְ לַ נֵי יְרוּשָׁ קְ רוּ זִ טְ פְ נִ

ל בָּהּ, מּוּם פּוֹסֵ ין הַ אֵ עֹל )שם(, וְ כָה בְּ שְׁ ר לֹא מָ בַּד בָּהּ אֲשֶׁ ר לֹא עֻ אֲשֶׁ
ינוֹ אֵ י שֶׁ ל פִּ ה. אַף עַ שֶׁ עוֹ, קָ מָ שְׁ מַ ן כְּ יתָ אֵ ן. וְ יתָ ל אֵ נַחַ הּ לְ ין אוֹתָ ידִ וּמוֹרִ
רֹעַ זְ לִּ הּ אָסוּר מִ קוֹמָ . וּמְ יהָ חוֹרֶ אֲ יץ מֵ קוֹפִ הּ בְּ ין אוֹתָ פִ עוֹרְ ר. וְ ן, כָּשֵׁ יתָ אֵ

ים: נִ בָ ם אֲ ר שָׁ נַקֵּ ן וּלְ תָּ שְׁ ם פִּ רֹק שָׁ סְ ר לִ תָּ עֲבֹד, וּמֻ לַּ וּמִ
The elders of Jerusalem departed and went away. The elders

of that city bring “a heifer which has never been worked”

(Deuteronomy 21:3). And a blemish does not disqualify it.

They bring it down to a hard (etan) wadi “etan” is under‐

stood in its literal sense of “hard”. Even if it is not “hard”, it

is valid [for the ceremony]. They break its neck with a hatch‐

et from behind. The site may never be sown or tilled, but it

is permitted to comb flax and chisel rocks.

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)

שאיתן הוא קשה וחזק

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

ראה סוטה פ״ט, מ״ה.
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בכל לבבך בשני יצריך

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

ברכות פ״ט, מ״ה.

101

בכל לבבך בשני יצריך

“With all your heart: with both your inclinations, the good

and the evil.” The maamar uses it for the transformation

of the animal soul’s emotions into love of G-d.

Mishnah Berakhot 9:5משנה ברכות ט׳:ה׳

ר )דברים מַ נֶּאֱ טּוֹבָה, שֶׁ ל הַ ךְ עַ רֵ בָ הוּא מְ ם שֶׁ שֵׁ ה כְּ עָ רָ ל הָ ךְ עַ רֵ בָ ם לְ יָּב אָדָ חַ
, ךָ בְ בָ כָל לְ . בְּ ךָ אֹדֶ כָל מְ ךָ וּבְ שְׁ כָל נַפְ ךָ וּבְ בְ בָ כָל לְ יךָ בְּ לֹקֶ  יָ אֱ ת יְ תָּ אֵ בְ אָהַ ו( וְ
ת ל אֶ לּוּ הוּא נוֹטֵ פִ , אֲ ךָ שְׁ כָל נַפְ ע. וּבְ ר רָ יֵצֶ ר טוֹב וּבְ יֵצֶ , בְּ יךָ רֶ צָ נֵי יְ שְׁ בִּ
ה דָּ ה וּמִ דָּ כָל מִ , בְּ ךָ אֹדֶ כָל מְ ר בְּ בָר אַחֵ . דָּ מוֹנֶךָ כָל מָ , בְּ ךָ אֹדֶ כָל מְ . וּבְ ךָ שֶׁ נַפְ
נֶגֶד ת רֹאשׁוֹ כְּ ם אֶ ל אָדָ אֹד. לֹא יָקֵ אֹד מְ מְ ה לוֹ בִּ י מוֹדֶ וֵ ךָ הֱ ד לְ הוּא מוֹדֵ שֶׁ
יִת בַּ ר הַ הַ נֵס לְ כָּ ים. לֹא יִ שִׁ דָ קָּ י הַ שֵׁ דְ ית קָ נֶגֶד בֵּ ן כְּ וָּ כֻ הוּא מְ ח, שֶׁ רָ זְ מִּ ר הַ עַ שַׁ

לוֹ, … עָ נְ מִ לוֹ, וּבְ קְ מַ בְּ
One must bless [G-d] for the evil in the same way as one

blesses for the good, as it says, “And you shall love the L-rd

your G-d with all your heart, with all your soul and with all

your might” (Deuteronomy 6:5). “With all your heart,” with

your two impulses, the evil impulse as well as the good im‐

pulse. “With all your soul” even though he takes your soul

[life] away from you. “With all your might” with all your

money. Another explanation, “With all your might” whatever

treatment …

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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בזהר ויקרא )כ״ד א׳(

The note says the Zohar’s wording is quoted there.

K E H O T ’ S  N O T E

הלשון באוה״ת בראשית-ג דף תקמו, א.
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וברע״מ פ׳ צו )ל״ג ב׳(

The note says the Raaya Mehemna’s wording is copied

there.

K E H O T ’ S  N O T E

הלשון נעתק באוה״ת בראשית כרך-ב דף תלה, ב. ובכרך-ג דף תקמז, א.
חקירה עד, א.
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Adam’s words about Chavah, which the Zohar passages

cited here interpret.

Genesis 2:23בראשית ב׳:כ״ג

י ה כִּ שָּׁ א אִ רֵ קָּ זֹאת יִ י לְ רִ שָׂ בְּ ר מִ שָׂ י וּבָ מַ עֲצָ צֶם מֵ ם עֶ עַ פַּ ם זֹאת הַ אָדָ ר הָ יֹּאמֶ וַ
ה־זֹּאת: חָ קְ ישׁ לֻ אִ מֵ

And the man said: ‘This is now bone of my bones, and flesh

of my flesh; she shall be called Woman, because she was tak‐

en out of Man.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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עצם מעצמי ובשר מבשרי

The Zohar on Vayikra quotes “bone of my bones and flesh

of my flesh” in its discussion of the woman built from

Adam’s side, the first of the passages the text cites.

Zohar, Vayikra 61:406–63:416ספר הזהר, ויקרא ס״א:ת״ו-ס״ג:תט״ז

It may be asked, seeing that David also used to rise at mid‐

night to study, why was he warned by chastisement? The

reason is that he transgressed against the very grade to

which he was attached, and therefore he required to be

chastised. His punishment, in fact, fitted his crime: he

sinned against the holy Kingdom and Jerusalem, and there‐

fore he was driven from Jerusalem and his kingdom was tak‐

en from him, until he had made sufficient atonement.’ R.

Judah asked why David was punished at the hand of his …

The Zohar; London, Soncino Press, 1933 (Public Domain)
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עצם מעצמי ובשר מבשרי

The Raaya Mehemna at the end of Teitzei quotes “bone of

my bones” and “flesh of my flesh” in a passage on the

tefillin of the head, one of the passages the text cites.

Zohar, Ki Teitzei 20:98–22:108ספר הזהר, כי תצא כ׳:צ״ח-כ״ב:ק״ח
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עצם מעצמי ובשר מבשרי

The Zohar on Acharei Mos cites the verse in its discussion

of the “house built with wisdom,” another of the passages

the text cites.

Zohar, Achrei Mot 64:378–66:388-ספר הזהר, אחרי מות ס״ד:שע״ח
ס״ו:שפ״ח

R. Abba, however, said that “born at home” means coming

from the River that issues from Eden, and “born abroad”

from the Small of Countenance.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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ברע״מ ס״פ תצא )רפ״א א׳(

The note says the wording of this Raaya Mehemna passage

is copied there.

K E H O T ’ S  N O T E
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הלשון נעתק באוה״ת בראשית כרך-ג דף תקמו, ב.

ובזהר בפ׳ אחרי )ע״ח א׳(

The note says the wording of this Zohar passage is copied

there.

K E H O T ’ S  N O T E

הלשון נעתק באוה״ת בראשית כרך-ג דף תקמו, ב.
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ובמ״א בזהר בראשית )כ״ו א׳(

The note says the Zohar’s wording on “bone of my bones”

as the supernal and lower Shechinah is copied there.

K E H O T ’ S  N O T E

נעתק הלשון באוה״ת בראשית-ב דף תלד, ב. בראשית-ג דף תקמה, ב. ספר
החקירה עג, א.
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דעצם מעצמי ובשר מבשרי זהו שכינתא עילאה ושכינתא תתאה

Israel, the central pillar, includes the supernal and the

lower Shechinah, the Shema of evening and of morning,

and of them it is said, “bone of my bones and flesh of my

flesh.”

Zohar, Bereshit 21:238–248ספר הזהר, בראשית כ״א:רל״ח-רמ״ח
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בד״ה שיר השירים

That discourse explains the supernal Shechinah and the

lower Shechinah as the two levels of “bride” of which the

whole Song speaks, which are the higher and the lower

unity.

K E H O T ’ S  N O T E

לקו״ת שה״ש א, ב.
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שיר השירים

The opening words of the Song, which begin the Likkutei

Torah discourse cited here.

Song of Songs 1:1שיר השירים א׳:א׳

לֹמֹה:  שְׁ ר לִ ים אֲשֶׁ ירִ שִּׁ יר הַ שִׁ
THE song of songs, which is Solomon’s.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

114

שמע ישראל

“Hear, O Israel”: shema also means “understand,” the

contemplation of G-d’s oneness.

Deuteronomy 6:4דברים ו׳:ד׳

ד: חָ ינוּ ה׳ אֶ לֹקֵ  ל ה׳ אֱ אֵ רָ ע יִשְׂ מַ שְׁ
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ואין עוד מלבדו בשמים ממעל

“There is nothing else besides Him,” part of the passage

the Kehot note cites.

Deuteronomy 4:35דברים ד׳:ל״ה

דּוֹ: בַ לְּ ין עוֹד מִ ים אֵ לֹקִ  אֱ י ה׳ הוּא הָ ת כִּ עַ דַ תָ לָ אֵ רְ ה הׇ אַתָּ
Unto thee it was shown, that thou mightiest know that the

L-RD, He is G-d; there is none else beside Him.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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דברים ד, לה-לט.
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בשמים ממעל

“In the heavens above and on the earth below, there is

nothing else.”

Deuteronomy 4:39דברים ד׳:ל״ט

ל־ עַ ל וְ עַ מַּ יִם מִ מַ שָּׁ ים בַּ לֹקִ  אֱ י ה׳ הוּא הָ ךָ כִּ בֶ בָ ל־לְ בֹתָ אֶ הֲשֵׁ יּוֹם וַ תָּ הַ עְ יָדַ וְ
ין עוֹד: ת אֵ חַ תָּ ץ מִ אָרֶ הָ

know this day, and lay it to thy heart, that the L-RD, He is

G-d in heaven above and upon the earth beneath; there is

none else.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כי ה׳ אלקינו הוא אלקים

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

ראה שם ז, ט. י, יז.
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כי ה׳ אלקינו הוא אלקים

“Know that Havayah your G-d, He is Elokim,” one of the

verses the Kehot note points to: Havayah, the infinite, acts

through Elokim, the Name of contraction.

Deuteronomy 7:9דברים ז׳:ט׳

ד סֶ חֶ הַ ית וְ רִ בְּ ר הַ ן שֹׁמֵ מָ נֶּאֱ ל הַ אֵ ים הָ לֹקִ  אֱ יךָ הוּא הָ לֹקֶ  י־ה׳ אֱ תָּ כִּ עְ יָדַ וְ
לֶף דּוֹר: אֶ ו לְ וֺתָ צְ י מִ רֵ שֹׁמְ יו וּלְ אֹהֲבָ לְ

Know therefore that the L-RD thy G-d, He is G-d; the faithful

G-d, who keepeth covenant and mercy with them that love

Him and keep His commandments to a thousand

generations;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אלה תולדות יצחק

“These are the generations of Yitzchak,” the verse of the

discourse cited for Havayah and Elokim.

Genesis 25:19בראשית כ״ה:י״ט

ק: חָ צְ ת־יִ יד אֶ ם הוֹלִ הָ רָ ם אַבְ הָ רָ ן־אַבְ ק בֶּ חָ צְ דֹת יִ לֶּה תּוֹלְ אֵ וְ

And these are the generations of Isaac, Abraham’s son:

Abraham begot Isaac.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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“Darkness and light are alike”: before the light that en‐

compasses all worlds, spiritual and physical are equal.

Psalms 139:12תהילים קל״ט:י״ב

ה: יכָה כָּאוֹרָ יר כַּחֲשֵׁ יְלָה כַּיּוֹם יָאִ לַ ךָּ וְ מֶּ יךְ מִ שִׁ לֹא־יַחְ ךְ  גַּם־חֹשֶׁ
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ואהבת את ה׳ אלקיך
The verse after the Shema: the love that follows from un‐
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derstanding that G-d is one.

Deuteronomy 6:5דברים ו׳:ה׳

: ךָ אֹדֶ כׇל־מְ ךָ וּבְ שְׁ כׇל־נַפְ ךָ וּבְ בְ בָ כׇל־לְ יךָ בְּ לֹקֶ  ת ה׳ אֱ תָּ אֵ בְ אָהַ וְ

And thou shalt love the L-RD thy G-d with all thy heart, and

with all thy soul, and with all thy might.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

מי לי בשמים

“Whom do I have in heaven? And besides You I desire

nothing on earth”: a love that wants nothing but G-d.

Psalms 73:25תהילים ע״ג:כ״ה

ץ: י בָאָרֶ תִּ צְ פַ ךָ לֹא־חָ מְּ עִ יִם וְ מָ שָּׁ י בַ י־לִ מִ
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים עג, כה.
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במס״נ באחד

Kehot’s note points to where this is explained further: Pri

Etz Chaim.

K E H O T ’ S  N O T E

שו״ת הרשב״א ח״ה, נה. ב״ח בטואו״ח רסס״א. פע״ח ש׳ הק״ש פי״ב.
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דם התמיד קודם להטבת שתי נרות

In Abaye’s order of the Temple service, the blood of the

daily offering comes before the trimming of two lamps of

the Menorah. The discourse cited here explains this order.

Yoma 33a:3יומא ל״ג א:ג׳

י תֵּ בַת שְׁ הֲטָ ם לַ יד קוֹדֵ מִ תָּ ם הַ דַ יד, וְ מִ תָּ ם הַ דַ ם לְ שׁ נֵרוֹת קוֹדֵ מֵ בַת חָ הֲטָ וַ
ים, רִ בָ אֵ ם לְ ת קוֹדֵ טוֹרֶ ת, וּקְ טוֹרֶ קְ ם לִ י נֵרוֹת קוֹדֵ תֵּ בַת שְׁ הֲטָ נֵרוֹת, וַ

ין, כִ סָ נְ ין לִ יתִּ חֲבִ ין, וַ יתִּ חֲבִ ה לַ חָ נְ ה, וּמִ חָ נְ מִ ים לְ רִ בָ אֵ וְ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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והיה לכם לציצית
“And it shall be for you as tzitzis,” the verse of the dis‐

course cited for love as fire in the heart.

Numbers 15:39במדבר ט״ו:ל״ט

ם ם אֹתָ יתֶ עֲשִׂ וֺת ה׳ וַ צְ ת־כׇּל־מִ ם אֶ תֶּ כַרְ ם אֹתוֹ וּזְ יתֶ אִ ת וּרְ יצִ צִ כֶם לְ יָה לָ הָ וְ
ם: יהֶ ים אַחֲרֵ זֹנִ ם  ר־אַתֶּ שֶׁ ינֵיכֶם אֲ י עֵ אַחֲרֵ כֶם וְ בְ בַ י לְ תוּרוּ אַחֲרֵ לֹא־תָ וְ

And it shall be unto you for a fringe, that ye may look upon

it, and remember all the commandments of the L-RD, and

do them; and that ye go not about after your own heart and

your own eyes, after which ye use to go astray;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בקרב איש ולב עמוק

“The inward part of a man, and a deep heart”: contempla‐

tion that reaches the inner depths of the person.

Psalms 64:7תהילים ס״ד:ז׳

מֹק: לֵב עָ ישׁ וְ ב אִ רֶ קֶ פָּשׂ וְ חֻ פֶשׂ מְ נוּ חֵ מְ שׂוּ־עוֹלֹת תַּ פְּ יַחְ

They search out iniquities, they have accomplished a dili‐

gent search; even in the inward thought of every one, and

the deep heart.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בכל לבבך

“With all your heart,” the full love of the Shema.

Deuteronomy 6:5דברים ו׳:ה׳

: ךָ אֹדֶ כׇל־מְ ךָ וּבְ שְׁ כׇל־נַפְ ךָ וּבְ בְ בָ כׇל־לְ יךָ בְּ לֹקֶ  ת ה׳ אֱ תָּ אֵ בְ אָהַ וְ
And thou shalt love the L-RD thy G-d with all thy heart, and

with all thy soul, and with all thy might.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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והיו הדברים האלה אשר אנכי מצוך היום על לבבך

The verse after “You shall love,” which the maamar reads

as the stage after love: the Torah and mitzvos, the burning

of the fat.

Deuteronomy 6:6דברים ו׳:ו׳

: ךָ בֶ בָ ל־לְ יּוֹם עַ ךָ הַ וְּ צַ י מְ ר אָנֹכִ לֶּה אֲשֶׁ אֵ ים הָ רִ בָ דְּ יוּ הַ הָ וְ

And these words, which I command thee this day, shall be

upon thy heart;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

129

כי ירעב

“To fill his soul when he is hungry,” the image for the

thirst of love that is then filled.

Proverbs 6:30משלי ו׳:ל׳

ב: עָ י יִרְ שׁוֹ כִּ לֵּא נַפְ מַ נוֹב לְ י יִגְ גַּנָּב כִּ לֹא־יָבוּזוּ לַ
Men do not despise a thief, if he steal To satisfy his soul

when he is hungry;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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למלא נפשו כי ירעב

“To fill his soul when he is hungry”: the image for the sat‐

isfaction that follows the thirst of love.

Proverbs 6:30משלי ו׳:ל׳

ב: עָ י יִרְ שׁוֹ כִּ לֵּא נַפְ מַ נוֹב לְ י יִגְ גַּנָּב כִּ לֹא־יָבוּזוּ לַ
Men do not despise a thief, if he steal To satisfy his soul

when he is hungry;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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קדש ישראל לה׳
“Israel is holy to Havayah, the first of His harvest”: Israel,

sanctified by the mitzvos, comes before the “harvest” of

the ordered worlds.

Jeremiah 2:3ירמיהו ב׳:ג׳

ם יהֶ לֵ בֹא אֲ ה תָּ עָ מוּ רָ שָׁ יו יֶאְ לָ בוּאָתֹה כׇּל־אֹכְ ית תְּ אשִׁ ל לַה׳ רֵ אֵ רָ שׁ יִשְׂ קֹדֶ
ם־ה׳ אֻ נְ

Israel is the L-RD’S hallowed portion, His first-fruits of the

increase; all that devour him shall be held guilty, evil shall

come upon them, saith the L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ירמי׳ ב, ג.

אין לך עשב מלמטה שאין לו מזל

Every blade of grass has a mazal above that makes it grow:

the ordered chain to which the “harvest” belongs.

Bereshit Rabbah 10:6בראשית רבה י׳:ו׳

בר סירא אמר: אלוה העלה סמים מן הארץ, בהם הרופא מרפא את

המכה, ובהם הרוקח מרקח את המרקחת. אמר רבי סימון: אין לך כל
עשב ועשב, שאין לו מזל ברקיע, שמכה אותו ואומר לו גדל, הדא הוא
דכתיב )שם לח(: הידעת חקות שמים אם תשים משטרו בארץ וגו׳.
לשון שוטר )שם י(. התקשר מעדנות כימה, או מושכות כסיל תפתח.
רבי חנינא בר פפא ור׳ סימון אמר: כימה מעדנת את הפירות, וכסיל

מושך בין קשר לקשר. הדא הוא דכתיב )שם(: התוציא מזרות בעתו
ועיש על בניה תנחם. רבי תנחום בר חייא …

Bar Sira said: G-d produced drugs from the earth with which

the physician heals the wound, and with which the pharma‐

cist mixes his compounds.38:4. Rabbi Simon said: There is

not a single blade of grass that does not have a constellation

in the firmament that strikes it and says to it: ‘Grow.’ That is

what is written: “Do you know the rules of the heavens? Will

you establish its dominion [mishtaro] on earth?” (Job

38:33). It is an expression of being in charge [shoter]. “Will

you tie the chains of …

Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)
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כי גבוה מעל גבוה

“For one higher than the high watches,” the chain of levels

each above the other.

Ecclesiastes 5:7קהלת ה׳:ז׳

י ץ כִּ פֶ חֵ ל־הַ הּ עַ מַ תְ ינָה אַל־תִּ דִ מְּ ה בַ אֶ רְ ק תִּ דֶ פָּט וָצֶ שְׁ זֶל מִ גֵ שׁ וְ ק רָ ם־עֹשֶׁ אִ
ם: יהֶ ים עֲלֵ בֹהִ ר וּגְ בֹהַּ שֹׁמֵ ל גָּ עַ בֹהַּ מֵ גָ

If thou seest the oppression of the poor, and the violent per‐

verting of justice and righteousness in the state, marvel not

at the matter; for one higher than the high watcheth, and

there are higher than they.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כי התבואה . . עונג העליון ב״ה
The note says that this passage, from “for the harvest” to

“the supernal delight,” is quoted in both places.

K E H O T ’ S  N O T E

מובא באוה״ת פנחס ע׳ א׳רכד. ובאוה״ת נ״ך-א ע׳ שכה.
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במ״א בפי׳ לעשות הישר
That passage, on 43a, distinguishes the love that rises by

itself from contemplation, like a flame, from the love that

desires to cleave to G-d, which every Jew has; “You shall

love” is the longing that Havayah be your G-d.

K E H O T ’ S  N O T E

לקמן פ׳ תבוא מג, א. וע׳ בזהר בפ׳ ויקרא דט״ו סע״א:
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לעשות הישר בעיני ה׳ אלקיך

“To do what is upright in the eyes of Havayah your G-d,”

whose explanation the text cites for the “straightness” of

the mitzvos.

Deuteronomy 13:19דברים י״ג:י״ט

יּוֹם ךָ הַ וְּ צַ י מְ ר אָנֹכִ יו אֲשֶׁ וֺתָ צְ ת־כׇּל־מִ מֹר אֶ שְׁ יךָ לִ לֹקֶ  קוֹל ה׳ אֱ ע בְּ מַ שְׁ י תִ כִּ

: יךָ לֹקֶ  ינֵי ה׳ אֱ עֵ ר בְּ יָּשָׁ לַעֲשׂוֹת הַ
when thou shalt hearken to the voice of the L-RD thy G-d, to

keep all His commandments which I command thee this

day, to do that which is right in the eyes of the L-RD thy G-d.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בהגלות נגלות
Michal’s words about David, “as one openly reveals him‐

self,” borrowed for the open revelation of the Infinite

Light in the mitzvos.

II Samuel 6:20שמואל ב ו׳:כ׳

ר ד וַתֹּאמֶ וִ את דָּ רַ קְ אוּל לִ יכַל בַּת־שָׁ צֵא מִ יתוֹ וַתֵּ ת־בֵּ ךְ אֶ רֵ בָ ד לְ וִ ב דָּ יָּשׇׁ וַ
יו דָ הוֹת עֲבָ ינֵי אַמְ עֵ יּוֹם לְ לָה הַ גְ ר נִ ל אֲשֶׁ אֵ רָ ךְ יִשְׂ לֶ יּוֹם מֶ בַּד הַ כְ ה־נִּ מַ

ים: קִ רֵ ד הָ לוֹת אַחַ גְ גָּלוֹת נִ הִ כְּ
Then David returned to bless his household. And Michal the

daughter of Saul came out to meet David, and said: ‘How did

the king of Israel get him honour to-day, who uncovered

himself to-day in the eyes of the handmaids of his servants,

as one of the vain fellows shamelessly uncovereth himself! ’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ולישרי לב שמחה

“And for the upright of heart, joy”: the joy that follows the

thirst of love.

Psalms 97:11תהילים צ״ז:י״א

ה: חָ מְ י־לֵב שִׂ רֵ יִשְׁ יק וּלְ צַּדִּ עַ לַ אוֹר זָרֻ
Light is sown for the righteous, And gladness for the upright

in heart.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים צז, יא.
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יסודתם בהררי קדש

“His foundation is in the mountains of holiness,” applied

to the Torah and mitzvos, founded in the supernal

holiness.

Psalms 87:1תהילים פ״ז:א׳

שׁ: י־קֹדֶ רֵ רְ הַ תוֹ בְּ יר יְסוּדָ זְמוֹר שִׁ ח מִ נֵי־קֹרַ בְ לִ

A Psalm of the sons of Korah; a Song. His foundation is in

the holy mountains.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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פקודי ה׳ ישרים

“The precepts of Havayah are upright, gladdening the

heart”: the mitzvos come “straight,” not through the chain

of worlds, and so they bring joy.

Psalms 19:9תהילים י״ט:ט׳

ינָיִם: ת עֵ ירַ אִ ה מְ רָ וַת ה׳ בָּ צְ י־לֵב מִ חֵ מְּ שַׂ ים מְ רִ י ה׳ יְשָׁ קּוּדֵ פִּ

141



L I K K U T E I  T O R A H  ·  P A R S H A S  P I N C H A S  ·  M A A M A R  3 …צו את בני ישראל ואמרת אליהם את קרבני

175likuteitorah.com/likkutei-torah/pinchas/

P A R A G R A P H  1 4

The precepts of the L-RD are right, rejoicing the heart; the

commandment of the L-RD is pure, enlightening the eyes.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים יט, ט.

ות״ת כנגד כולם

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

פאה א, א.
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ות״ת כנגד כולם

Among the deeds whose fruit a person enjoys, “Torah

study is equal to them all.”

Mishnah Peah 1:1משנה פאה א׳:א׳

ילוּת מִ אָיוֹן, וּגְ רֵ הָ ים, וְ כּוּרִ בִּ הַ פֵּאָה, וְ עוּר. הַ ם שִׁ הֶ ין לָ אֵ ים שֶׁ רִ בָ לּוּ דְ אֵ
זֶּה עוֹלָם הַ ן בָּ יהֶ רוֹתֵ ם אוֹכֵל פֵּ אָדָ ים שֶׁ רִ בָ לּוּ דְ ה. אֵ מוּד תּוֹרָ לְ תַ ים, וְ דִ חֲסָ
הֲבָאַת ים, וַ דִ ילוּת חֲסָ מִ ם, וּגְ אֵ בּוּד אָב וָ בָּא. כִּ ת לוֹ לָעוֹלָם הַ יֶּמֶ ן קַ רֶ קֶּ הַ וְ

לָּם: נֶגֶד כֻּ ה כְּ מוּד תּוֹרָ לְ תַ רוֹ, וְ חֲבֵ ם לַ ין אָדָ לוֹם בֵּ שָׁ
These are the things that have no definite quantity: The cor‐

ners [of the field]. First-fruits; [The offerings brought] on ap‐

pearing [at the Temple on the three pilgrimage festivals].

The performance of righteous deeds; And the study of the

torah. The following are the things for which a man enjoys

the fruits in this world while the principal remains for him in

the world to come: Honoring one’s father and mother; The

performance of righteous deeds; And the making of peace

between a person and his friend; And the study of …

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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היום לעשותם

“Which I command you today, to do them”: the stress on

actual doing.

Deuteronomy 7:11דברים ז׳:י״א

יּוֹם ךָ הַ וְּ צַ י מְ ר אָנֹכִ ים אֲשֶׁ טִ פָּ שְׁ מִּ ת־הַ אֶ ים וְ קִּ חֻ ת־הַ אֶ וָה וְ צְ מִּ ת־הַ תָּ אֶ רְ מַ שָׁ וְ
ם: לַעֲשׂוֹתָ

Thou shalt therefore keep the commandment, and the

statutes, and the ordinances, which I command thee this

day, to do them.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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דברים ז, יא.
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עשייה היא לעילא
On Behar the Zohar says that hearing belongs to one place

but “doing is above,” which is why Israel put doing before

hearing at Sinai.

Zohar, Behar 4:13–15ספר הזהר, בהר ד׳:י״ג-ט״ו

And since Israel at therefore “hearing” is attached to this

Mount Sinai placed “doing” before “hearing’ sabbatical year.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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עשייה היא לעילא

On “Havayah remembered Sarah … and Havayah did for

Sarah,” the Zohar says the “remembering” comes from

the mazla, the river from which all blessings flow, while

the “doing” is higher than that level.

Zohar, Vayera 26:387–28:427ספר הזהר, וירא כ״ו:שפ״ז-כ״ח:תכ״ז

Hence, besides “visiting” Sarah, G-d also “did” something

in the region on high, since everything depends on that.

Hence the two stages of “visiting” and “doing”, with the

name of “the L-rd” mentioned with each, the whole forming

one process.’

The Zohar; London, Soncino Press, 1933 (Public Domain)
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זהר בפ׳ בהר דק״ח ע״ב ובפ׳ וירא

The note points there for these Zohar passages on “the do‐

ing is on high.”
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ראה ביאה״ז להצ״צ כרך-א ע׳ ט.
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דרך השתלשלות עילה ועלול בלבד

The epistle that the text itself cites in the next paragraph

for the creation of the physical, to which the note points

on the chain of cause and effect.
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ראה אגה״ק סי׳ כ.
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נשתלשל — גשמי

A later passage in Likkutei Torah on Shir HaShirim, to

which the note sends the reader on the chain of worlds not

reaching the physical.
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ועל״ק בשה״ש )ל, רע״א(. ]כ[.
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כמארז״ל
Rabbi Simon: every blade of grass has a mazal in the heav‐

ens that strikes it and says, “Grow!” The maamar limits the

mazal to growth, not existence.

Bereshit Rabbah 10:6בראשית רבה י׳:ו׳

בר סירא אמר: אלוה העלה סמים מן הארץ, בהם הרופא מרפא את
המכה, ובהם הרוקח מרקח את המרקחת. אמר רבי סימון: אין לך כל
עשב ועשב, שאין לו מזל ברקיע, שמכה אותו ואומר לו גדל, הדא הוא

דכתיב )שם לח(: הידעת חקות שמים אם תשים משטרו בארץ וגו׳.

לשון שוטר )שם י(. התקשר מעדנות כימה, או מושכות כסיל תפתח.
רבי חנינא בר פפא ור׳ סימון אמר: כימה מעדנת את הפירות, וכסיל
מושך בין קשר לקשר. הדא הוא דכתיב )שם(: התוציא מזרות בעתו

ועיש על בניה תנחם. רבי תנחום בר חייא …
Bar Sira said: G-d produced drugs from the earth with which

the physician heals the wound, and with which the pharma‐

cist mixes his compounds.38:4. Rabbi Simon said: There is

not a single blade of grass that does not have a constellation

in the firmament that strikes it and says to it: ‘Grow.’ That is

what is written: “Do you know the rules of the heavens? Will

you establish its dominion [mishtaro] on earth?” (Job

38:33). It is an expression of being in charge [shoter]. “Will

you tie the chains of …
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Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)
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ב״ר פ״י, ]ו[ ]כ[.

והיו למארת

The utterance “Let them be for luminaries,” the spiritual

stage of their creation.

Genesis 1:15בראשית א׳:ט״ו

ן: י־כֵ הִ יְ ץ וַ אָרֶ ל־הָ יר עַ אִ הָ יִם לְ מַ שָּׁ יעַ הַ קִ רְ אוֹרֹת בִּ מְ יוּ לִ הָ וְ
and let them be for lights in the firmament of the heaven to

give light upon the earth.’ And it was so.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בראשית א, טו.
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ויעש אלקים את שני המאורות

Kehot’s marei makom for these words (its note is below).
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שם א, טז.
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ויעש אלקים את שני המאורות הגדולים

“And G-d made the two great luminaries,” the separate

making of their physical existence.

Genesis 1:16בראשית א׳:ט״ז

יּוֹם לֶת הַ שֶׁ מְ מֶ גָּדֹל לְ אוֹר הַ מָּ ת־הַ ים אֶ דֹלִ גְּ אֹרֹת הַ מְּ נֵי הַ ת־שְׁ ים אֶ לֹקִ  שׂ אֱ יַּעַ וַ
ים: בִ כּוֹכָ ת הַ אֵ יְלָה וְ לַּ לֶת הַ שֶׁ מְ מֶ טֹן לְ קָּ אוֹר הַ מָּ ת־הַ אֶ וְ

And G-d made the two great lights: the greater light to rule

the day, and the lesser light to rule the night; and the stars.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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יהי רקיע
Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

שם א, ו.

154

יהי רקיע
“Let there be a firmament,” the utterance for the spiritual.

Genesis 1:6בראשית א׳:ו׳

יִם: יִם לָמָ ין מַ יל בֵּ דִּ בְ י מַ יהִ יִם וִ מָּ תוֹךְ הַ יעַ בְּ קִ י רָ הִ ים יְ לֹקִ  ר אֱ יֹּאמֶ וַ
And G-d said: ‘Let there be a firmament in the midst of the

waters, and let it divide the waters from the waters.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ויעש אלקים את הרקיע

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

שם א, ז.

156

ויעש אלקים את הרקיע

“And G-d made the firmament,” the separate making of

the physical.

Genesis 1:7בראשית א׳:ז׳

יִם מַּ ין הַ יעַ וּבֵ קִ ת לָרָ חַ תַּ ר מִ יִם אֲשֶׁ מַּ ין הַ ל בֵּ דֵּ יַּבְ יעַ וַ קִ רָ ת־הָ ים אֶ לֹקִ  שׂ אֱ יַּעַ וַ

ן: י־כֵ הִ יְ יעַ וַ קִ ל לָרָ עַ ר מֵ אֲשֶׁ
And G-d made the firmament, and divided the waters which

were under the firmament from the waters which were above

the firmament; and it was so.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תוצא הארץ נפש חיה
“Let the earth bring forth living creatures,” the utterance.

Genesis 1:24בראשית א׳:כ״ד

ץ רֶ יְתוֹ־אֶ חַ שׂ וְ מֶ רֶ ה וָ מָ הֵ ינָהּ בְּ מִ יָּה לְ ץ נֶפֶשׁ חַ אָרֶ ים תּוֹצֵא הָ לֹקִ  ר אֱ יֹּאמֶ וַ
ן: י־כֵ הִ יְ ינָהּ וַ מִ לְ

And G-d said: ‘Let the earth bring forth the living creature

after its kind, cattle, and creeping thing, and beast of the

earth after its kind.’ And it was so.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תוצא הארץ נפש חי׳, ויעש אלקים את חית

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

שם א, כד-כה.

159

ויעש אלקים את חית הארץ

“And G-d made the beasts of the earth,” the physical

making.

Genesis 1:25בראשית א׳:כ״ה

שׂ מֶ ת כׇּל־רֶ אֵ ינָהּ וְ מִ ה לְ מָ הֵ בְּ ת־הַ אֶ ינָהּ וְ מִ ץ לְ אָרֶ יַּת הָ ת־חַ ים אֶ לֹקִ  שׂ אֱ יַּעַ וַ

י־טוֹב: ים כִּ לֹקִ  א אֱ יַּרְ ינֵהוּ וַ מִ ה לְ מָ דָ אֲ הָ
And G-d made the beast of the earth after its kind, and the

cattle after their kind, and every thing that creepeth upon

the ground after its kind; and G-d saw that it was good.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בד״ה יביאו לבוש מלכות
That additional explanation contrasts Torah study, the in‐

ner dimension of memalei, with the practical mitzvos,

done with physical things, whose light is from sovev, since

the physical does not come from the spiritual by cause

and effect.

K E H O T ’ S  N O T E

תו״א צב, ב ואילך.

161

יביאו לבוש מלכות

“Let them bring royal apparel,” the verse of the Torah Ohr

discourse cited.

Esther 6:8אסתר ו׳:ח׳
ךְ לֶ מֶּ יו הַ לָ כַב עָ ר רָ סוּס אֲשֶׁ ךְ וְ לֶ מֶּ בַשׁ־בּוֹ הַ ר לָ כוּת אֲשֶׁ לְ בוּשׁ מַ יאוּ לְ יָבִ

רֹאשׁוֹ: כוּת בְּ לְ ר מַ ן כֶּתֶ תַּ ר נִ אֲשֶׁ וַ
let royal apparel be brought which the king useth to wear,

and the horse that the king rideth upon, and on whose head

a crown royal is set;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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P A R A G R A P H  1 6

P A R A G R A P H  1 7

P A R A G R A P H  1 8

ובאגה״ק ד״ה איהו וחיוהי

The epistle beginning “He and His life-forces are one,”

cited by the text for the separate creation of the physical.

K E H O T ’ S  N O T E

סי׳ כ דף קלב, ב.
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ישמח לבב אנוש

“That gladdens the heart of man,” borrowed for the joy of

doing a mitzvah.

Psalms 104:15תהילים ק״ד:ט״ו

ד: עָ סְ נוֹשׁ יִ בַב־אֱ ם לְ חֶ לֶ ן וְ מֶ שָּׁ ים מִ נִ יל פָּ הִ צְ הַ נוֹשׁ לְ בַב־אֱ ח לְ מַּ ן יְשַׂ יַיִ וְ

And wine that maketh glad the heart of man, Making the

face brighter than oil, And bread that stayeth man's heart.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אף גילת ורנן

“Indeed with joy and singing”: the rejoicing of the wilder‐

ness in bloom, borrowed for the joy of a mitzvah.

Isaiah 35:2ישעיהו ל״ה:ב׳

ל מֶ כַּרְ ר הַ ן־לָהּ הֲדַ תַּ נוֹן נִ בָ לְּ בוֹד הַ נֵּן כְּ רַ ילַת וְ גֵל אַף גִּ תָ ח וְ רַ פְ רֹחַ תִּ פָּ
ינוּ: לֹקֵ  ר אֱ בוֹד־ה׳ הֲדַ אוּ כְ ה יִרְ מָּ רוֹן הֵ שָּׁ הַ וְ

It shall blossom abundantly, and rejoice, Even with joy and

singing; The glory of Lebanon shall be given unto it, The ex‐

cellency of Carmel and Sharon; They shall see the glory of

the L-RD, The excellency of our G-d.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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פועל ישועות

“Working salvations in the midst of the earth,” applied to

the G-dly soul’s work within a person.

Psalms 74:12תהילים ע״ד:י״ב

ץ: אָרֶ ב הָ רֶ קֶ ל יְשׁוּעוֹת בְּ ם פֹּעֵ דֶ קֶּ י מִ כִּ לְ ים מַ לֹקִ א וֵ
Yet G-d is my King of old, Working salvation in the midst of

the earth.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בקרב איש ולב עמוק

“The inward part of a man, and a deep heart,” where that

work takes place.

Psalms 64:7תהילים ס״ד:ז׳

מֹק: לֵב עָ ישׁ וְ ב אִ רֶ קֶ פָּשׂ וְ חֻ פֶשׂ מְ נוּ חֵ מְ שׂוּ־עוֹלֹת תַּ פְּ יַחְ

They search out iniquities, they have accomplished a dili‐

gent search; even in the inward thought of every one, and

the deep heart.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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מאיגרא רמה

“From a lofty roof to a deep pit,” the Talmud’s image for a

great fall, here the soul’s descent into the body.

Chagigah 5b:16–17חגיגה ה׳ ב:ט״ז-י״ז

א סוּקָ אי פְּ הַ א לְ טָ י מְ יהּ, כִּ גַוֵּ י בְּ רֵ א קָ קָ ינוֹת וְ ר קִ פֶ יט סֵ י הֲוָה נָקֵ בִּ רַ
א ירָ בֵ ם לְ א רָ יגָּרָ אִ ר: מֵ מַ יהּ, אֲ דֵ ן יְ פַל מִ ץ״ — נְ רֶ יִם אֶ מַ שָּׁ יךְ מִ לִ שְׁ ״הִ

הוּא הָ טוֹ לְ י מְ א, כִּ חָ אוֹרְ י בְּ לִ אָזְ י וְ לִ קְ יָּיא הֲווֹ שָׁ י חִ בִּ רַ י וְ בִּ א. רַ תָּ יקְ מִּ עַ
י: רִ יהּ. אָמְ יל אַפֵּ בֵּ נַיקְ יל וְ כָא? נֵזִ נַן הָ בָּ רַ בָּא מֵ יכָּא צוּרְ י: אִ רִ א, אָמְ תָ מָ
י: בִּ רַ יָּיא לְ י חִ בִּ ר לֵקהּ רַ מַ ינַיִם הוּא. אֲ אוֹר עֵ כָא, וּמְ נַן הָ בָּ רַ בָּא מֵ יכָּא צוּרְ אִ

יהּ. יל אַפֵּ בֵּ אַקְ נָא וְ יל אֲ יזִ . אֵ ךְ יאוּתָ שִׂ נְ זֵל בִּ זַלְ , לָא תְּ יב אַתְּ תִּ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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והוא רחום

“But He, being merciful, forgives iniquity,” a verse said in

Pesukei deZimra.

Psalms 78:38תהילים ע״ח:ל״ח

יר כׇּל־ לֹא־יָעִ  יב אַפּוֹ וְ שִׁ הָ בָּה לְ רְ הִ ית וְ חִ לֹא־יַשְׁ  ן וְ וֺ ר עָ כַפֵּ חוּם יְ הוּא רַ וְ
תוֹ: חֲמָ

But He, being full of compassion, forgiveth iniquity, and de‐

stroyeth not; Yea, many a time doth He turn His anger away,

And doth not stir up all His wrath.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

169

דרך איש ישר בעיניו
“Every way of a man is right in his own eyes”: a person

does not see his own descent.

Proverbs 21:2משלי כ״א:ב׳

בּוֹת ה׳ ן לִ תֹכֵ ינָיו וְ עֵ ר בְּ ישׁ יָשָׁ ־אִ ךְ רֶ כׇּל־דֶּ
Every way of a man is right in his own eyes; But the L-RD

weigheth the hearts.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

משלי כא, ב.

170

בשגם הוא בשר
“Since he, too, is flesh”: the human perspective that takes

the body’s needs for granted.

Genesis 6:3בראשית ו׳:ג׳

אָה יו מֵ יוּ יָמָ הָ ר וְ שָׂ גַּם הוּא בָ שַׁ עֹלָם בְּ ם לְ י בָאָדָ לֹא־יָדוֹן רוּחִ ר ה׳  יֹּאמֶ וַ
נָה: ים שָׁ רִ שְׂ עֶ וְ

And the L-RD said: ‘My spirit shall not abide in man for

ever, for that he also is flesh; therefore shall his days be a

hundred and twenty years.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בראשית ו, ג.

171

בשה״ש בד״ה קול דודי
In that discourse “our fathers” are the emotions, which

Egypt “embittered,” the bitterness of the maror; it goes on

to explain “the voice of my beloved” as the drawing down

of a “great voice” that is not heard.

K E H O T ’ S  N O T E

לקו״ת שה״ש טו, א.
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קול דודי

“The voice of my beloved,” the verse of the discourse cited

on matzah and maror.

Song of Songs 2:8שיר השירים ב׳:ח׳

בָעוֹת: גְּ ל־הַ ץ עַ פֵּ קַ ים מְ רִ הָ ל־הֶ ג עַ לֵּ דַ נֵּה־זֶה בָּא מְ י הִ קוֹל דּוֹדִ
Hark! my beloved! behold, he cometh, Leaping upon the

mountains, skipping upon the hills.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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סד״ה וידבר

The discourse “And He spoke” on the census in Bamidbar.

K E H O T ’ S  N O T E

לקו״ת במדבר ב, ג.
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למשפחותם לבית אבותם

“By their families, by their fathers’ house,” the words of

the census discussed in the discourse “And He spoke.”

Numbers 1:2במדבר א׳:ב׳

פַּר סְ מִ ם בְּ בֹתָ ית אֲ בֵ ם לְ חֹתָ פְּ שְׁ מִ ל לְ אֵ רָ נֵי־יִשְׂ ת בְּ ת־רֹאשׁ כׇּל־עֲדַ אוּ אֶ שְׂ
ם: לֹתָ  גְּ לְ גֻ מוֹת כׇּל־זָכָר לְ שֵׁ

’Take ye the sum of all the congregation of the children of

Israel, by their families, by their fathers’houses, according

to the number of names, every male, by their polls;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ע״פ כנשר יעיר

That passage explains the eagle as the mercy drawn

through the eagle-face of the Chariot over the soul’s de‐

scent into the body and the animal soul, as at the Exodus,

and beyond it the Thirteen Attributes of Mercy revealed on

Yom Kippur.

K E H O T ’ S  N O T E

לקו״ת האזינו עח, ג.

176

כנשר יעיר

“As an eagle rouses its nest, hovers over its young,” the

verse of the Likkutei Torah explanation cited here.

Deuteronomy 32:11דברים ל״ב:י״א

תוֹ: רָ בְ ל־אֶ הוּ עַ אֵ הוּ יִשָּׂ חֵ קָּ יו יִ נָפָ רֹשׂ כְּ פְ ף יִ חֵ יו יְרַ ל־גּוֹזָלָ נּוֹ עַ יר קִ ר יָעִ נֶשֶׁ כְּ
As an eagle that stirreth up her nest, Hovereth over her

young, Spreadeth abroad her wings, taketh them, Beareth

them on her pinions—

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ואשא אתכם על כנפי נשרים

“I bore you on eagles’ wings and brought you to Me”: the

attribute of mercy, through which G-d brings Israel close.

Exodus 19:4שמות י״ט:ד׳

א ים וָאָבִ רִ שָׁ י נְ פֵ נְ ל־כַּ כֶם עַ תְ א אֶ שָּׂ אֶ יִם וָ רָ צְ מִ י לְ יתִ שִׂ ר עָ ם אֲשֶׁ יתֶ אִ ם רְ אַתֶּ
י: לָ כֶם אֵ תְ אֶ

Ye have seen what I did unto the Egyptians, and how I bore

you on eagles’wings, and brought you unto Myself.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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וזהו ענין קרבן התמיד

Earlier in this maamar: the offering rises through the lion

of Chesed to the Infinite Light, and prayer, like Michael’s

offering of the souls, is the same ascent.

K E H O T ’ S  N O T E

ראה לעיל עז, ד. בסה״מ תרכ״ט )הוצאת תשנ״ב( ע׳ קטז עם קצת ביאור.
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הכבשים . . קול רחמים

An earlier Likkutei Torah passage on Vayikra, to which the

note points for the lambs’ voice of mercy.

K E H O T ’ S  N O T E

וע״ל ויקרא )ב, ד(. ]כ[.
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כרחל לפני גוזזי׳

“Like a ewe that is dumb before her shearers”: the lamb’s

silent suffering, which evokes compassion.

Isaiah 53:7ישעיהו נ״ג:ז׳

זֶיהָ נֵי גֹזְ פְ ל לִ חֵ רָ בַח יוּבָל וּכְ ה לַטֶּ יו כַּשֶּׂ ח־פִּ תַּ פְ לֹא יִ הוּא נַעֲנֶה וְ גַּשׂ וְ נִ
יו: ח פִּ תַּ פְ לֹא יִ ה וְ לָמָ נֶאֱ

He was oppressed, though he humbled himself And opened

not his mouth; As a lamb that is led to the slaughter, And as a

sheep that before her shearers is dumb; Yea, he opened not

his mouth.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ישעי׳ נג, ז.

181

כי מן הבשר עצמו . . בחי׳ רקיע

The note says this passage, on the wool that grows only

through the skin, is copied there.

K E H O T ’ S  N O T E

קטע זה נעתק באוה״ת משפטים ע׳ א׳רכא ע״ש.

182

בד״ה והבדילה

That discourse explains the parsa, the partition, from Etz

Chaim, and the thirteen curtains of the Second Temple,

which Rashi says were made for modesty.
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תו״א יב, ג. ראה אוה״ת משפטים ע׳ א׳רכא.
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והבדילה הפרוכת

“And the curtain shall divide for you between the holy and

the holy of holies,” the verse of the Torah Ohr discourse

cited.

Exodus 26:33שמות כ״ו:ל״ג

רוֹן ת אֲ רֹכֶת אֵ פָּ ית לַ בֵּ ה מִ מָּ בֵאתָ שָׁ הֵ ים וְ סִ רָ קְּ ת הַ חַ רֹכֶת תַּ פָּ ת־הַ ה אֶ תָּ נָתַ וְ
ים: שִׁ דָ קֳּ שׁ הַ ין קֹדֶ שׁ וּבֵ קֹּדֶ ין הַ כֶם בֵּ רֹכֶת לָ פָּ ילָה הַ דִּ בְ הִ דוּת וְ עֵ הָ

And thou shalt hang up the veil under the clasps, and shalt

bring in thither within the veil the ark of the testimony; and

the veil shall divide unto you between the holy place and the

most holy.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ובד״ה פתח אליהו

That discourse asks why the ten Sefiros are called tikku‐

nim, and answers from the soul: in itself it is simple light,

and intellect and emotions are its garments, in which it is

“arrayed.”

K E H O T ’ S  N O T E

תו״א יג, ג ואילך.
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פתח אליהו

Eliyahu’s discourse in the introduction to the Tikkunei

Zohar, the subject of the Torah Ohr discourse cited.

Tikkunei Zohar 17aתקוני הזהר י״ז א
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וגוזזים השערות

The note points there for the “shearers” who cut the hairs.

K E H O T ’ S  N O T E

ראה יהל אור ע׳ קעט.
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בד״ה והי׳ אור הלבנה

That discourse reads the light of the moon and the light of

the sun as Z’eir Anpin and Nukva clothed in Yetzirah and

Asiyah, and distinguishes shemesh, the luminary itself,

from chamah, its heat.

K E H O T ’ S  N O T E

לקו״ת צו י, ב.
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והיה אור הלבנה
“And the light of the moon shall be like the light of the

sun,” the verse of the Likkutei Torah discourse cited.

Isaiah 30:26ישעיהו ל׳:כ״ו

ת עַ בְ אוֹר שִׁ יִם כְּ תַ עָ בְ יֶה שִׁ הְ ה יִ מָּ חַ אוֹר הַ ה וְ מָּ חַ אוֹר הַ נָה כְּ בָ לְּ יָה אוֹר־הַ הָ וְ
פָּא: כָּתוֹ יִרְ ץ מַ חַ מּוֹ וּמַ בֶר עַ ת־שֶׁ יוֹם חֲבֹשׁ ה׳ אֶ ים בְּ יָּמִ הַ

Moreover the light of the moon shall be as the light of the

sun, And the light of the sun shall be sevenfold, as the light

of the seven days, In the day that the L-RD bindeth up the

bruise of His people, And healeth the stroke of their wound.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ורחל עקרה

“And Rachel was barren”: here, the soul that cannot give

birth to love and awe.

Genesis 29:31בראשית כ״ט:ל״א

ה: רָ ל עֲקָ חֵ רָ הּ וְ מָ חְ ת־רַ ח אֶ תַּ פְ יִּ נוּאָה לֵאָה וַ י־שְׂ א ה׳ כִּ יַּרְ וַ
And the L-RD saw that Leah was hated, and he opened her

womb; but Rachel was barren.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בראשית כט, לא.
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רחל מבכה

“Rachel weeps for her children”: the weeping of Tikkun

Rachel.

Jeremiah 31:15ירמיהו ל״א:ט״ו

נֶיהָ ל־בָּ כָּה עַ בַ ל מְ חֵ ים רָ רוּרִ מְ י תַ כִ י בְּ הִ ע נְ מָ שְׁ ה נִ מָ רָ ר ה׳ קוֹל בְּ כֹּה אָמַ
ינֶנּוּ: י אֵ נֶיהָ כִּ ל־בָּ ם עַ נָּחֵ הִ נָה לְ אֲ מֵ

Thus saith the L-RD: A voice is heard in Ramah,

Lamentation, and bitter weeping, Rachel weeping for her

children; She refuseth to be comforted for her children,

Because they are not.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ירמי׳ לא, יד.
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אם הבנים שמחה

“A joyful mother of children”: the joy of Tikkun Leah, after

love is born.

Psalms 113:9תהילים קי״ג:ט׳

הּ: לוּ־קָ לְ ה הַ חָ מֵ ים שְׂ נִ בָּ ם־הַ יִת אֵ בַּ ת הַ רֶ י עֲקֶ יבִ מוֹשִׁ
Who maketh the barren woman to dwell in her house As a

joyful mother of children. Hallelujah.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים קיג, ט.
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שאז תתענג

“Then you shall delight in Havayah,” which the Kehot note

compares here.

Isaiah 58:14ישעיהו נ״ח:י״ד

יךָ נַחֲלַת תִּ כַלְ אֲ הַ ץ וְ י[ )במותי( אָרֶ מֳתֵ ל־]בָּ יךָ עַ תִּ כַּבְ רְ הִ ל־ה׳ וְ נַּג עַ עַ תְ אָז תִּ
בֵּר: י ה׳ דִּ י פִּ יךָ כִּ יַעֲקֹב אָבִ

Then shalt thou delight thyself in the L-RD, And I will make

thee to ride upon the high places of the earth, And I will feed

thee with the heritage of Jacob thy father; For the mouth of

the L-RD hath spoken it.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ראה ישעי׳ נח, יד.
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מרע״ה הי׳ רועה צאן יתרו

“And Moshe was tending the flock of Yisro his father-in-

law.”

Exodus 3:1שמות ג׳:א׳

ר צֹּאן אַחַ ת־הַ ג אֶ הַ נְ יִּ יָן וַ דְ ן מִ נוֹ כֹּהֵ רוֹ חֹתְ ת־צֹאן יִתְ ה אֶ יָה רֹעֶ ה הָ וּמֹשֶׁ

בָה: ים חֹרֵ לֹקִ  אֱ ר הָ ל־הַ יָּבֹא אֶ בָּר וַ דְ מִּ הַ
Now Moses was keeping the flock of Jethro his father-in-law,

the priest of Midian; and he led the flock to the farthest end

of the wilderness, and came to the mountain of G-d, unto

Horeb.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שמות ג, א.
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בזהר משה מלגיו
The note points there for an explanation of “Moshe within,

Yaakov without.”
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ל״מ והוא בת״ז תי׳ י״ג ]כט, א[, ]כ[. ראה הפי׳ באוה״ת פ׳ ואתחנן ע׳ קעב.
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משה מלגיו

The Tikkunei Zohar (Tikkun 13), where, the Kehot note

says, this teaching is found: Yaakov is the central pillar

from the outside, and Moshe from the inside.

Tikkunei Zohar 29a:7–8תקוני הזהר כ״ט א:ז׳-ח׳

כד אשתלימ׳ סוכה בירך דילה אתמר ביעקב ויבא יעקב שלם ויעקב

ודאי איהו דיוקנא דעמודא דאמצעיתא מסטרא דלבר. והא משה תמן
הוה אלא מסטרא דלגאו הוה. דא מגופא ודא מנשמתא. ובגין דא תרין
ירכין דעמודא דאמצעיתא שלים אינון נצח והוד. ומתי יהיה עמודא
דאמצעיתא שלים כד אתחבר בשכינתא. הה״ד ויעקב נסע סכתה ויבן לו

בית הה״ד ויבן יי׳ אלקים את הצלע.
Constantinople, 1740 (CC-BY-NC)
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יעקב שהי׳ רואה צאן לבן

“And Yaakov tended the rest of Lavan’s flock.”

Genesis 30:36בראשית ל׳:ל״ו

ן בָ ת־צֹאן לָ ה אֶ יַעֲקֹב רֹעֶ ין יַעֲקֹב וְ ינוֹ וּבֵ ים בֵּ ת יָמִ לֹשֶׁ ךְ שְׁ רֶ ם דֶּ יָּשֶׂ וַ
רֹת: נּוֹתָ הַ

And he set three days’journey betwixt himself and Jacob.

And Jacob fed the rest of Laban’s flocks.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בראשית ל, לו.
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כל דרך איש ישר בעיניו

“Every way of a man is right in his own eyes”: without

knowledge one does not see the soul’s fall.

Proverbs 21:2משלי כ״א:ב׳

בּוֹת ה׳ ן לִ תֹכֵ ינָיו וְ עֵ ר בְּ ישׁ יָשָׁ ־אִ ךְ רֶ כׇּל־דֶּ

Every way of a man is right in his own eyes; But the L-RD

weigheth the hearts.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

198

משה הוא שושבינא דמלכא

Another passage the Kehot note gives: Moshe was over the

great Sanhedrin, and therefore “Moshe was the King’s

groomsman.”

Zohar III, 20aזח״ג כ, א
K E H O T ’ S  N O T E

זח״ג כ, א. נג, ב. ערה, ב.
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משה הוא שושבינא דמלכא
The Zohar on Metzora: Moshe is higher, “the King’s

groomsman,” and Aharon is “the Queen’s groomsman,”

who prepares the Queen for the King.

Zohar, Metzora 4:18–7:25ספר הזהר, מצורע ד׳:י״ח-ז׳:כ״ה

He replied: ‘It is written here, “two living clean birds and

cedar wood and scarlet and hyssop”. “Living” is a reference

to two of the “living creatures” (Hayoth) that Ezekiel saw, de‐

noting the place from which the true prophets draw inspira‐

tion. “Cedar wood” we have explained. “Scarlet” indicates

the place of Severity, which is associated with him at first.

“Hyssop” is the lesser Vau which gives sustenance to the

Community of Israel. All these again rest upon him because

he has been purified.’ R. Judah and R. Isaac were once …

The Zohar; London, Soncino Press, 1933 (Public Domain)
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ע״פ ואלה משפטים

That passage reads mishpat as “walking,” like halachah:

the ascent of the worlds level after level through knowl‐

edge, the awareness of G-dliness, which is drawn into a

person through studying the laws of the Torah.

K E H O T ’ S  N O T E

תו״א עה, ג.
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ואלה המשפטים אשר תשים לפניהם

The verse of the Torah Ohr discourse cited, which explains

mishpat as “walking” through knowledge.

Exodus 21:1שמות כ״א:א׳

ם: נֵיהֶ פְ ים לִ שִׂ ר תָּ ים אֲשֶׁ טִ פָּ שְׁ מִּ לֶּה הַ אֵ וְ
Now these are the ordinances which thou shalt set before

them.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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וע״פ שניך כעדר הרחלים
That passage explains “like a flock of ewes that came up

from the washing” as the refining of the laws and mitzvos,

which is done through Moshe, the Faithful Shepherd,

drawn from the sea of supernal wisdom above the chain of

worlds.
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לקו״ת שה״ש לז, ג.
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שניך כעדר הרחלים

“Your teeth are like a flock of ewes,” the verse of the

Likkutei Torah discourse cited.

Song of Songs 6:6שיר השירים ו׳:ו׳

ין לָה אֵ כֻּ שַׁ ימוֹת וְ אִ תְ לָּם מַ כֻּ צָה שֶׁ חְ רַ ן־הָ לוּ מִ עָ ים שֶׁ לִ חֵ רְ ר הָ דֶ עֵ ךְ כְּ נַּיִ שִׁ

ם: הֶ בָּ
Thy teeth are like a flock of ewes, Which are come up from

the washing; Whereof all are paired, And none faileth among

them.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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משה ויעקב

The Zohar on Balak compares Moshe and Yaakov: Moshe

ruled over the angel in his lifetime, Yaakov after he left the

world.

Zohar, Balak 6:51–59ספר הזהר, בלק ו׳:נ״א-נ״ט
To Abraham again she appeared as “Adonay“, as it is writ‐

ten, “And Adonay appeared to him in the plains of Mamre”

(Gen. 18, 1), because at that time he had accepted the

covenant, and what had been concealed from him till then

was now revealed. Jacob called her “angel” when he was

about to depart from the world, because at that moment he

was about to inherit her. “Who redeemed me from all evil”:

because he never drew near the side of evil, and evil never

had dominion over him. …
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The Zohar; London, Soncino Press, 1933 (Public Domain)

משה ויעקב

The Zohar on Vayetzei compares Yaakov and Moshe at the

well: Moshe separated himself entirely from the “lower

house,” while Yaakov did not.

Zohar, Vayetzei 14:95–15:115ספר הזהר, ויצא י״ד:צ״ה-ט״ו:קט״ו

Observe that Jacob, when he sat by the well and saw the wa‐

ter rising up toward him, knew that there he would meet his

destined wife; and so it was, as Scripture says: WHILE HE

WAS YET SPEAKING WITH THEM, RACHEL CAME WITH

HER FATHER S SHEEP. AND IT CAME TO PASS WHEN

JACOB SAW RACHEL, ETC. It was the same with Moses, who,

when he sat down by the well, as soon as he saw the water

rising toward him knew that there he would meet his des‐

tined wife; …

The Zohar; London, Soncino Press, 1933 (Public Domain)
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בזהר פ׳ בלק דקפ״ז ע״ב
The note points there on the Zohar passage in Balak about

Moshe and Yaakov.
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ראה באוה״ת פ׳ תשא ע׳ ב׳לא.
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זה האשה אשר תקריבו

“This is the fire-offering that you shall offer,” in the plural:

a mitzvah for all Israel.

Numbers 28:3במדבר כ״ח:ג׳

נַיִם ם שְׁ ימִ מִ נָה תְ נֵי־שָׁ ים בְּ שִׂ בָ יבוּ לַה׳ כְּ רִ קְ ר תַּ ה אֲשֶׁ שֶּׁ אִ ם זֶה הָ הֶ תָּ לָ רְ אָמַ וְ
יד: מִ לַיּוֹם עֹלָה תָ

And thou shalt say unto them: This is the offering made by

fire which ye shall bring unto the L-RD: he-lambs of the first

year without blemish, two day by day, for a continual burnt-

offering.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

208

נחות דרגא
The Talmud’s “go down a step” (nechos darga), which the

maamar hears in nicho’ach.

Yevamot 63a:10–11יבמות ס״ג א:י׳-י״א

ן. כֵּ סְ מַ תְ יָן — מִ נְ בִ ק בְּ עוֹסֵ כׇּל הָ נֵי. שֶׁ יבְ לָא תִּ יץ וְ פֵּ יץ. שַׁ פֵּ שַׁ לָא תְּ טוּם וְ
ק א. סַ תָ יתְּ יב אִ סֵ גָּא נְ רְ ית דַּ חֵ א. נְ תָ יתְּ יב אִ סֵ תוֹן נְ א, מְ עָ בֹין אַרְ פוֹץ זְ קְ
נוּת בָּאָה עָ ין פּוּרְ ינָא: אֵ בִ זָר בַּר אֲ עָ לְ י אֶ בִּ ר רַ ינָא. אָמַ בִ ר שׁוֹשְׁ חַ גָּא בְּ רְ דַּ
ם נּוֹתָ מּוּ פִּ י גוֹיִם נָשַׁ תִּ רַ כְ ר: ״הִ מַ נֶּאֱ ל, שֶׁ אֵ רָ יל יִשְׂ בִ שְׁ לָּא בִּ לָעוֹלָם אֶ

ר״. י מוּסָ חִ קְ י תִּ י אוֹתִ אִ ירְ י אַךְ תִּ תִּ רְ יב: ״אָמַ תִ ם״, וּכְ י חוּצוֹתָ תִּ בְ חֱרַ הֶ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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יבמות סג, א.
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שסנד״ל קושר כתרים לקונו

There Sandalfon’s crowns from Israel’s prayers are ex‐

plained at length: the requests of the Shemoneh Esreh ask

for a change of will above the level of Torah, which comes

from Chochmah.

K E H O T ’ S  N O T E

נסמן לקמן שה״ש מג, ג. ע״ש בארוכה.
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שסנד״ל קושר כתרים לקונו

Sandalfon ties crowns for his Maker.

Chagigah 13b:4חגיגה י״ג ב:ד׳

זָר: עָ לְ י אֶ בִּ ר רַ יּוֹת״, אָמַ חַ ל הַ צֶ ץ אֵ ד בָּאָרֶ חָ ן אֶ נֵּה אוֹפַ הִ יּוֹת וְ חַ א הַ רֶ אֵ ״וָ
א יתָ נִ תְ מַ יּוֹת. בְּ חַ ל הַ צֶ יעַ אֵ גִּ רֹאשׁוֹ מַ ץ, וְ ד בָּאָרֶ הוּא עוֹמֵ ד שֶׁ חָ אָךְ אֶ לְ מַ

ד עוֹמֵ נָה. וְ אוֹת שָׁ שׁ מֵ ךְ חֲמֵ הֲלַ רוֹ מַ חֲבֵ גָּבוֹהַּ מֵ מוֹ, הַ פוֹן שְׁ לְ דַּ נְ נָא: סַ תָּ
בוֹד ה׳ רוּךְ כְּ יב: ״בָּ תִ כְ הָ י? וְ ינִ קוֹנוֹ. אִ ים לְ רִ תָ ר כְּ קוֹשֵׁ כָּבָה וְ רְ מֶּ י הַ חוֹרֵ אֲ
יב יָתֵ אָזֵל וְ גָא וְ ם אַתָּ ר שֵׁ אָמַ ע לֵקהּ! דְּ יָדַ יכָּא דְּ קוֹמוֹ לֵ מְ לָל דִּ כְּ קוֹמוֹ״, מִ מְּ מִ

יהּ. ישֵׁ רֵ בְּ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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בד״ה נר חנוכה

That discourse explains the mezuzah on the right as as‐

cent from below, like the mitzvos, with the Shema’s “with

all your heart,” and the Chanukah lamp on the left as the

drawing down of the light of Torah.

K E H O T ’ S  N O T E

תו״א מב, ב.
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נר חנוכה כו׳ ומזוזה מימין

The Chanukah lamp is placed on the left, “so that the

Chanukah lamp is on the left and the mezuzah on the

right,” the subject of the Torah Ohr discourse cited.

Shabbat 22a:3–4שבת כ״ב א:ג׳-ד׳

נֶגֶד נֵר עוֹת כְּ צוֹת מָ רְ הַ ב: אָסוּר לְ ר רַ י אָמַ ב אַסִּ ר רַ ה אָמַ ב יְהוּדָ ר רַ אָמַ
ה יֵשׁ בָּהּ? דוּשָּׁ י נֵר קְ כִ י: וְ ר לִ ל, אָמַ מוּאֵ שְׁ יהּ דִּ מֵּ הּ קַ יתַ רִ י אַמְ חֲנוּכָּה. כִּ
ה״ — סָּ כִ ךְ … וְ פַ שָׁ יָא ״וְ נְ תַ ה יֵשׁ בּוֹ? דְּ דוּשָּׁ ם קְ י דָּ כִ ף: וְ ב יוֹסֵ יף לַהּ רַ קֵ תְ מַ
כָא יו. הָ לָ זוּיוֹת עָ וֹת בְּ צְ לֹּא יְהוּ מִ גֶל, שֶׁ רֶ נּוּ בָּ כַסֶּ לֹּא יְ ה. שֶׁ כַסֶּ ךְ יְ פַ שָּׁ ה שֶׁ בַּמֶּ
הוּ י: מַ וִ ן לֵ עַ בֶּ י יְהוֹשֻׁ בִּ רַ ינֵּיהּ מֵ עוֹ מִ יו. בְּ לָ זוּיוֹת עָ וֹת בְּ צְ לֹּא יְהוּ מִ י, שֶׁ נָמֵ

צוֹת רְ הַ רוּ אָסוּר לְ י אָמְ ר לֵקהּ: הֲרֵ מַ ה? אֲ עָ בְ נּוֹיֵי סוּכָּה כׇּל שִׁ ק מִ פֵּ תַּ סְ הִ לְ
ב … ר רַ נֶגֶד נֵר חֲנוּכָּה. אָמַ עוֹת כְּ מָ

William Davidson, Vocalized Aramaic (CC-BY-NC)
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ובד״ה מה יפו פעמיך

The same discourse speaks of the soul longing to be ab‐

sorbed in G-d’s essence, “Whom do I have in heaven,”

through binding one’s thought and speech to the Torah,

and of self-sacrifice in the Shema that is above the level of

Torah.
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לקו״ת שה״ש מג, ג.
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מה יפו פעמיך בנעלים

“How beautiful are your steps in sandals,” the verse of the

Likkutei Torah discourse on Sandalfon cited.

Song of Songs 7:2שיר השירים ז׳:ב׳

י דֵ ה יְ עֲשֵׂ ים מַ אִ מוֹ חֲלָ ךְ כְּ יִ כַ י יְרֵ מּוּקֵ יב חַ ים בַּת־נָדִ לִ עָ נְּ ךְ בַּ יִ מַ עָ ה־יָּפוּ פְ מַ
ן: מָּ אׇ

How beautiful are thy steps in sandals, O prince’s daughter!

The roundings of thy thighs are like the links of a chain, The

work of the hands of a skilled workman.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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P A R A G R A P H  2 1

P A R A G R A P H  2 2

בביאור ע״פ והניף

That explanation discusses how a person is nourished by

food and also raises it, drawing the Infinite Light into

Chochmah through a blessing, so that the fallen vessels of

Tohu are refined and reunited with their lights.
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לקו״ת פ׳ אמור לח, ג ואילך.
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והניף הכהן אותם על לחם הביכורים

The two lambs waved with the Shavuos loaves, the verse of

the Likkutei Torah explanation on the lamb cited.

Leviticus 23:20ויקרא כ״ג:כ׳

שׁ ים קֹדֶ שִׂ בָ נֵי כְּ ל־שְׁ נֵי ה׳ עַ פְ נוּפָה לִ ים תְּ רִ כֻּ בִּ ם הַ חֶ ל לֶ ם עַ ן אֹתָ כֹּהֵ יף הַ נִ הֵ וְ
ן: כֹּהֵ יוּ לַה׳ לַ הְ יִ

And the priest shall wave them with the bread of the first-

fruits for a wave-offering before the L-RD, with the two

lambs; they shall be holy to the L-RD for the priest.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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משום דבחילא יתיר

The Zohar: baalei teshuvah draw themselves near with the

desire of the heart “and with great strength,” so perfect

tzaddikim cannot stand in their place.

Zohar I, 129bזח״א קכט, ב
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זח״א קכט, ב )ובחילא סגי(.
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במי נמלך בנשמותיהם של צדיקים

On “Let us make man”: with whom did He take counsel?

With the souls of the tzaddikim.

Bereshit Rabbah 8:7בראשית רבה ח׳:ז׳

רבי יהושע דסכנין בשם רבי שמואל אמר: בנפשותן של צדיקים נמלך,
הדא הוא דכתיב )ד״ה א ד(: המה היוצרים ויושבי נטעים וגדרה עם
המלך במלאכתו ישבו שמה. המה היוצרים, על שם וייצר ה׳ אלקים את
האדם עפר מן האדמה. יושבי נטעים, על שם ויטע ה׳ אלקים גן בעדן
מקדם. וגדרה, על שם )ירמיה ה( אשר שמתי חול גבול לים. עם המלך

במלאכתו ישבו, עם המלך מלך מלכי המלכים הקדוש ברוך הוא ישבו
נפשות של צדיקים, שבהן נמלך הקדוש ב״ה וברא את העולם:

Rabbi Yehoshua of Sikhnin said in the name of Rabbi

Shmuel: He consulted with the souls of the righteous. That is

what is written: “They are the potters and the inhabitants of

Neta’im and Gedera; they dwelled there with the king for his

works” (I Chronicles 4:23). “They are the potters [hayotzer‐

im]” – alluding to: “the L-rd G-d formed [vayitzer] man of

dust from the ground” (Genesis 2:7). “Inhabitants of

Neta’im” – alluding to: “the L-rd G-d planted [vayita] a gar‐

den eastward in Eden” (Genesis 2:8). “And Gedera” – after …

Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)
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ב״ר ח, ז. ראה רות רבה רפ״ג.
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בגמרא ספ״ה דברכות

Kehot’s marei makom for these words (its note is below).
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לד, ב.
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במקום שבע״ת עומדים

Rabbi Abahu’s teaching that perfect tzaddikim cannot

stand where baalei teshuvah stand; the same passage

brings Rabbi Yochanan’s view that the tzaddikim are

higher.

Berakhot 34b:22ברכות ל״ד ב:כ״ב

ין — דִ שׁוּבָה עוֹמְ י תְ עֲלֵ בַּ קוֹם שֶׁ הוּ: מָ בָ י אֲ בִּ ר רַ אָמַ הוּ, דְּ בָ י אֲ בִּ רַ יגָא דְּ לִ וּפְ
רוֹב״. לַקָּ חוֹק וְ לוֹם לָרָ לוֹם שָׁ ר: ״שָׁ מַ נֶּאֱ ין, שֶׁ דִ ינָם עוֹמְ ים אֵ מוּרִ ים גְּ יקִ דִּ צַ

רוֹב״. ר ״לַקָּ הֲדַ א, וַ ישָׁ רֵ חוֹק״ בְּ ״לָרָ
This is at variance with the opinion of R. Abbahu who said :

The place which the penitent occupy, the perfectly righteous

are unable to occupy ; as it is said, "Peace, peace to him that

is far off and to him that is near" — "to him that is far off

[from G-d]" first, and then "to him that is near." But R.

Johanan can reply :

William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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ברכות לד, ב.
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למצות שנק׳ לבושים

Kehot’s note points to Zohar II, 210a for these words.

Zohar II, 210aזח״ב רי, א
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זח״ב רי, א-ב ע״ח ש׳ מ״ד פ״ג.
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ושער רישי׳ כעמר נקא

Daniel’s vision of the Ancient of Days, “the hair of His

head like pure wool,” from which the Torah is drawn.

Daniel 7:9דניאל ז׳:ט׳

ר עַ וָּר וּשְׂ לַג חִ תְ הּ כִּ בוּשֵׁ ב לְ ין יְתִ יק יוֹמִ תִּ עַ יו וְ מִ ן רְ וָ סָ י כׇרְ ד דִּ וֵית עַ זֵה הֲ חָ
ק: לִ י נוּר דָּ לּוֹהִ גִּ י־נוּר גַּלְ ין דִּ בִ בִ יֵהּ שְׁ סְ א כׇּרְ ר נְקֵ הּ כַּעֲמַ אשֵׁ רֵ

I beheld Till thrones were placed, And one that was ancient

of days did sit: His raiment was as white snow, And the hair

of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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דניאל ז, ט.
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“Then lambs shall graze,” cited by the text for the lamb.

Isaiah 5:17ישעיהו ה׳:י״ז

ים יֹאכֵלוּ: ים גָּרִ חִ בוֹת מֵ רְ חׇ ם וְ רָ בְ דׇ ים כְּ שִׂ בָ עוּ כְ רָ וְ
Then shall the lambs feed as in their pasture, And the waste

places of the fat ones shall wanderers eat.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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“Lambs for your clothing”: wool, the material of garments,

and in the Talmud a hint of hidden things.

Proverbs 27:26משלי כ״ז:כ״ו

ים: תּוּדִ ה עַ דֶ יר שָׂ חִ ךָ וּמְ בוּשֶׁ לְ ים לִ שִׂ בָ כְּ
The lambs will be for thy clothing, And the goats the price

for a field. .

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

225

סד״ה שובה ישראל

That passage explains “For with You is forgiveness, that

You may be feared” as a revelation of the Name Havayah,

a new coming into being, and describes the souls of Israel,

rooted in the “mountains of holiness,” descending and

then returning upward from level to level.
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ראה לקמן ש״ש סה, ב.
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שובה ישראל

“Return, O Israel,” the verse of the Likkutei Torah dis‐

course for Shabbos Shuvah cited here.

Hosea 14:2הושע י״ד:ב׳

: נֶךָ וֺ עֲ תָּ בַּ לְ י כָשַׁ יךָ כִּ לֹקֶ  ד ה׳ אֱ ל עַ אֵ רָ שׁוּבָה יִשְׂ

Return, O Israel, unto the L-RD thy G-d; For thou hast stum‐

bled in thine iniquity.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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קחו עמכם דברים

“Take words with you,” discussed at the end of that

discourse.

Hosea 14:3הושע י״ד:ג׳

ח־טוֹב קַ ן וְ וֺ א עָ שָּׂ יו כׇּל־תִּ לָ רוּ אֵ מְ ל־ה׳ אִ שׁוּבוּ אֶ ים וְ רִ בָ כֶם דְּ מָּ חוּ עִ קְ
ינוּ: תֵ פָ ים שְׂ רִ ה פָ מָ לְּ שַׁ וּנְ

Take with you words, And return unto the L-RD; Say unto

Him: ‘Forgive all iniquity, And accept that which is good; So

will we render for bullocks the offering of our lips.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כי עמך הסליחה למען תורא

“For with You is forgiveness, that You may be feared,” also

discussed there.

Psalms 130:4תהילים ק״ל:ד׳

א: רֵ וָּ ן תִּ עַ מַ ה לְ יחָ לִ סְּ ךָ הַ מְּ י־עִ כִּ
For with Thee there is forgiveness, that Thou mayest be

feared.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ומלאו הארץ וכבשוה

“Fill the earth and subdue it”: kavash, the root the maa‐

mar hears in keves.

Genesis 1:28בראשית א׳:כ״ח

ץ אָרֶ ת־הָ אוּ אֶ לְ בוּ וּמִ רוּ וּרְ ים פְּ לֹקִ  ם אֱ הֶ ר לָ יֹּאמֶ ים וַ לֹקִ  ם אֱ ךְ אֹתָ רֶ בָ יְ וַ

ץ: אָרֶ ל־הָ ת עַ שֶׂ רֹמֶ יָּה הָ כׇל־חַ יִם וּבְ מַ שָּׁ עוֹף הַ יָּם וּבְ גַת הַ דְ דוּ בִּ הָ וּרְ שֻׁ בְ כִ וְ
And G-d blessed them; and G-d said unto them: ‘Be fruitful,

and multiply, and replenish the earth, and subdue it; and

have dominion over the fish of the sea, and over the fowl of

the air, and over every living thing that creepeth upon the

earth.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בראשית א, כח.
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הצדיק כובש את יצרו
Kehot’s marei makom for these words (its note is below).
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ראה אבות רפ״ד )איזהו גבור הכובש את יצרו(.
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הצדיק כובש את היצה״ר

“Who is mighty? One who subdues his inclination”: the

self-mastery of the tzaddik.

Pirkei Avot 4:1משנה אבות ד׳:א׳

ר )תהלים קיט( מַ נֶּאֱ ם, שֶׁ כָּל אָדָ ד מִ לּוֹמֵ כָם, הַ יזֶהוּ חָ ר, אֵ א אוֹמֵ ן זוֹמָ בֶּ
ת כּוֹבֵשׁ אֶ בּוֹר, הַ יזֶהוּ גִ י. אֵ ה לִּ יחָ יךָ שִׂ וֹתֶ דְ י עֵ י כִּ תִּ כַּלְ שְׂ י הִ דַ לַמְּ כָּל מְ מִ
לֹּכֵד  רוּחוֹ מִ ל בְּ בּוֹר וּמשֵׁ גִּ יִם מִ ךְ אַפַּ רֶ ר )משלי טז( טוֹב אֶ מַ נֶּאֱ רוֹ, שֶׁ צְ יִ

י יךָ כִּ יעַ כַּפֶּ ר )תהלים קכח( יְגִ מַ נֶּאֱ קוֹ, שֶׁ לְ חֶ חַ בְּ מֵ שָּׂ יר, הַ שִׁ יזֶהוּ עָ יר. אֵ עִ
בָּא. , לָעוֹלָם הַ ךְ טוֹב לָ זֶּה. וְ עוֹלָם הַ , בָּ יךָ רֶ . אַשְׁ ךְ טוֹב לָ יךָ וְ רֶ תֹאכֵל אַשְׁ
ד כַבֵּ י אֲ דַ כַבְּ י מְ ר )שמואל א ב( כִּ מַ נֶּאֱ יּוֹת, שֶׁ רִ בְּ ת הַ ד אֶ כַבֵּ מְ ד, הַ בָּ כֻ יזֶהוּ מְ אֵ

לּוּ: וּבֹזַי יֵקָ
Ben Zoma said: Who is wise? He who learns from every

man, as it is said: “From all who taught me have I gained un‐

derstanding” (Psalms 119:99). Who is mighty? He who sub‐

dues his [evil] inclination, as it is said: “He that is slow to

anger is better than the mighty; and he that rules his spirit

than he that takes a city” (Proverbs 16:32). Who is rich? He

who rejoices in his lot, as it is said: “You shall enjoy the fruit

of your labors, you shall be happy …

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
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“And the land is subdued before Havayah”: the tzaddik

himself subdued before G-d.

Numbers 32:22במדבר ל״ב:כ״ב

ה יְתָ הָ ל וְ אֵ רָ יִּשְׂ ה׳ וּמִ יִּם מֵ ם נְקִ יתֶ יִ הְ בוּ וִ שֻׁ ר תָּ אַחַ נֵי ה׳ וְ פְ ץ לִ אָרֶ ה הָ שָׁ בְּ כְ נִ וְ
נֵי ה׳ פְ זָּה לִ חֻ אֲ כֶם לַ זֹּאת לָ ץ הַ אָרֶ הָ

and the land be subdued before the L-RD, and ye return af‐

terward; then ye shall be clear before the L-RD, and before

Israel, and this land shall be unto you for a possession be‐

fore the L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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“I was like a docile lamb,” the lamb’s meekness.

Jeremiah 11:19ירמיהו י״א:י״ט

בוֹת חֲשָׁ בוּ מַ שְׁ י חָ לַ י־עָ י כִּ תִּ עְ לֹא־יָדַ  בוֹחַ וְ טְ כֶבֶשׂ אַלּוּף יוּבַל לִ י כְּ נִ אֲ וַ

זָּכֵר עוֹד: לֹא־יִ מוֹ  יִּים וּשְׁ ץ חַ רֶ אֶ נּוּ מֵ תֶ רְ כְ נִ מוֹ וְ לַחְ ץ בְּ ה עֵ יתָ חִ נַשְׁ
But I was like a docile lamb that is led to the slaughter; And I

knew not that they had devised devices against me: ‘Let us

destroy the tree with the fruit thereof, And let us cut him off

from the land of the living, That his name may be no more

remembered.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ותוסף אסתר

“And Esther spoke yet again,” the verse of the Torah Ohr

discourse cited.

Esther 8:3אסתר ח׳:ג׳

נֶּן־לוֹ חַ תְ ךְּ וַתִּ בְ יו וַתֵּ לָ גְ נֵי רַ פְ פֹּל לִ ךְ וַתִּ לֶ מֶּ נֵי הַ פְ בֵּר לִ דַ ר וַתְּ תֵּ סְ וַתּוֹסֶף אֶ
ים: יְּהוּדִ ל־הַ ב עַ שַׁ ר חָ תּוֹ אֲשֶׁ בְ חֲשַׁ ת מַ אֵ י וְ גִ גָ אֲ ן הָ מָ ת הָ עַ ת־רָ יר אֶ עֲבִ הַ לְ

And Esther spoke yet again before the king, and fell down at

his feet, and besought him with tears to put away the mis‐

chief of Haman the Agagite, and his device that he had de‐

vised against the Jews.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אם לא תדעי לך
“If you do not know,” the verse of the second discourse

cited.

Song of Songs 1:8שיר השירים א׳:ח׳

ל ךְ עַ יִ יֹּתַ  דִ ת־גְּ י אֶ עִ צֹּאן וּרְ י הַ בֵ קְ עִ ךְ בְּ י־לָ אִ ים צְ נָּשִׁ יָּפָה בַּ ךְ הַ י לָ עִ דְ ם־לֹא תֵ אִ
ים: רֹעִ נוֹת הָ כְּ שְׁ מִ

If thou know not, O thou fairest among women, Go thy way

forth by the footsteps of the flock And feed thy kids, beside

the shepherds’tents.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ורחל היתה יפת תואר

“And Rachel was of beautiful form,” discussed in those

discourses.

Genesis 29:17בראשית כ״ט:י״ז

ה: אֶ רְ יפַת מַ פַת־תֹּאַר וִ ה יְ יְתָ ל הָ חֵ רָ כּוֹת וְ ינֵי לֵאָה רַ עֵ וְ
And Leah’s eyes were weak; but Rachel was of beautiful form

and fair to look upon.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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מן הנעלבים ואינן עולבים
Kehot’s note points to Shabbat 88b for these words.

Shabbat 88bשבת פ״ח ב
K E H O T ’ S  N O T E

שבת פח, ב. וש״נ.
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כרחל לפני גוזזיה נאלמה

“Like a ewe that is dumb before her shearers,” the silent

meekness of the tzaddik.

Isaiah 53:7ישעיהו נ״ג:ז׳

זֶיהָ נֵי גֹזְ פְ ל לִ חֵ רָ בַח יוּבָל וּכְ ה לַטֶּ יו כַּשֶּׂ ח־פִּ תַּ פְ לֹא יִ הוּא נַעֲנֶה וְ גַּשׂ וְ נִ
יו: ח פִּ תַּ פְ לֹא יִ ה וְ לָמָ נֶאֱ

He was oppressed, though he humbled himself And opened

not his mouth; As a lamb that is led to the slaughter, And as a

sheep that before her shearers is dumb; Yea, he opened not

his mouth.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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The Talmud reads “lambs for your clothing” as: matters

that are the hidden things of the world must be kept under

your garment.

Chagigah 13a:9חגיגה י״ג א:ט׳

ל שׁוֹנוֹ שֶׁ בְ ן כִּ הֵ ים שֶׁ רִ בָ ךָ״, דְּ בוּשֶׁ לְ ים לִ שִׁ בָ כָא: ״כְּ הָ ר מֵ הוּ אָמַ בָ י אֲ בִּ רַ

ן י בֶּ לַ ר אֵ יֹּאמֶ ד ״וַ הוּ עַ נֵינַן בְּ רוּ לֵקהּ: תְּ מַ . אֲ ךָ בוּשֶׁ ת לְ חַ יוּ תַּ הְ עוֹלָם — יִ
כָּבָה. רְ מֶּ ה הַ עֲשֵׂ ן מַ ן הֵ הוּ: הֵ ר לְ מַ ם״. אֲ אָדָ

William Davidson, Vocalized Aramaic (CC-BY-NC)
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Yeshayahu’s words to Chizkiyahu: why do you involve

yourself with the hidden matters of the Merciful One?

Berakhot 10a:29ברכות י׳ א:כ״ט
ךְ י לָ עִ יבְּ תְּ אִ דַ קְּ פַּ מִ אי דְּ ? מַ ךְ ה לָ מָ נָא לְ חֲמָ רַ י דְ שֵׁ י כַּבְ הֲדֵ ר לֵקהּ: בַּ מַ אֲ

יד. עֲבֵ יךְ הוּא — לַ רִ א בְּ שָׁ יהּ קוּדְ מֵּ א קַ יחָ נִ ה דְ בַּד, וּמָ עְ מֶ לְ
Isaiah asked him, "What hast thou to do with the secrets of

the All-merciful? What thou hast been commanded thou

shouldest perform, and let the Holy One, blessed be He, do

whatever is pleasing to Him."

William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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The heavenly voice: “From Me went forth these hidden

matters.”

Makkot 23b:12מכות כ״ג ב:י״ב

ל ינוֹ שֶׁ ית דִּ בֵ שׁ: בְּ קּוֹדֶ יעַ רוּחַ הַ קוֹמוֹת הוֹפִ ה מְ לֹשָׁ שְׁ זָר: בִּ עָ לְ י אֶ בִּ ר רַ אָמַ
ינוֹ ית דִּ בֵ לֹמֹה. בְּ  ל שְׁ ינוֹ שֶׁ ית דִּ בֵ י, וּבְ תִ מָ רָ ל הָ מוּאֵ ל שְׁ ינוֹ שֶׁ ית דִּ בֵ ם, וּבְ שֵׁ
י א כִּ מָ לְ ע? דִּ נָא יָדַ י״. מְ נִּ מֶּ ה מִ קָ דְ ר צָ יֹּאמֶ ה וַ יַּכֵּר יְהוּדָ יב ״וַ תִ כְ ם – דִּ ל שֵׁ שֶׁ

גַבַּהּ[! יָצָאת בַּת קוֹל ינָא ]לְ ינָשׁ אַחֲרִ י אִ זַל נָמֵ גַבַּהּ אֲ יהוּ לְ זַל אִ אֲ י דַּ יכִ הֵ
ים. בוּשִׁ אוּ כְּ י יָצְ נִּ מֶּ ה: מִ רָ אָמְ וְ

William Davidson, Vocalized Aramaic (CC-BY-NC)
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אורייתא סתים וגליא וקוב״ה סתים וגליא

The Zohar on Acharei Mos: the Torah is all hidden and re‐

vealed, in the secret of His Name, and Israel too is on two

levels, hidden and revealed.

Zohar, Achrei Mot 49:296–50:305-ספר הזהר, אחרי מות מ״ט:רצ״ו
נ׳:ש״ה
And Israel themselves are in two grades, corresponding to

the two grades of the Torah, the disclosed and the undis‐

closed. To all who have been circumcised and stamped with

the holy impress, we impart those things in the Torah which

are on the surface, the letters and the plain contents and the

precepts, and no more. This is indicated in the words, “He

telleth his words to Jacob”.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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חסד דז״א חסד דלבר וחסד דע״י נק׳ חסד דלגאו

The Idra Rabba: there is an inner Chesed and an outer

Chesed; the inner is that of the Most Ancient, hidden in the

beard.

Zohar, Idra Rabba 15:134–17:147-ספר הזהר, האדרא רבא ט״ו:קל״ד
י״ז:קמ״ז
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שתוק כך עלה במחשבה

When Moshe asked about Rabbi Akiva’s fate, G-d an‐

swered, “Be silent! Thus it arose in thought”: a decision
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beyond understanding.

Menachot 29b:5מנחות כ״ט ב:ה׳

חזר ובא לפני הקב״ה אמר לפניו רבונו של עולם יש לך אדם כזה ואתה

נותן תורה ע״י אמר לו שתוק כך עלה במחשבה לפני אמר לפניו רבונו
של עולם הראיתני תורתו הראני שכרו אמר לו חזור ]לאחורך[ חזר
לאחוריו ראה ששוקלין בשרו במקולין אמר לפניו רבש״ע זו תורה וזו

שכרה א״ל שתוק כך עלה במחשבה לפני
Wikisource Talmud Bavli (CC-BY-SA)

Zohar III, 27bזח״ג כז, ב
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מנחות כט, ב. זח״ג כז, ב.

שתוק כך עלה במחשבה

The Zohar on Tzav cites the same words for the silence of

the World to Come.

Zohar, Tzav 5:27–34ספר הזהר, צו ה׳:כ״ז-ל״ד
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לפני ה׳

“Before Havayah,” the place of the burnt-offering’s

slaughter, which the maamar reads as the level above the

Name Havayah.

Leviticus 1:11ויקרא א׳:י״א

ת־ ים אֶ כֹּהֲנִ נֵי אַהֲרֹן הַ קוּ בְּ זָרְ נֵי ה׳ וְ פְ פֹנָה לִ חַ צָ בֵּ זְ מִּ ךְ הַ ל יֶרֶ ט אֹתוֹ עַ חַ שָׁ וְ
יב: בִ חַ סָ בֵּ זְ מִּ ל־הַ מוֹ עַ דָּ

And he shall kill it on the side of the altar northward before

the L-RD; and Aaron’s sons, the priests, shall dash its blood

against the altar round about.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

ויקרא א, יא.
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בזח״א בפ׳ תולדות דקמ״א

Or HaTorah quotes the Zohar’s “this is the afternoon

tamid” and adds that the Zohar explains tamid as the

tamid offering.

K E H O T ’ S  N O T E

”דא תמיד דבין הערבים” — ראה אוה״ת נ״ך-א ע׳ ערה. אוה״ת בראשית-ז

דף תתתיז, א. ושם מוסיף ”ור״ל דמפרש תמיד על ענין קרבן תמיד”.
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לבבתני
“You have captured my heart,” the verse of the discourse

cited.

Song of Songs 4:9שיר השירים ד׳:ט׳

: ךְ רֹנָיִ וְּ צַּ ד עֲנָק מִ אַחַ ךְ בְּ ינַיִ עֵ ת מֵ אַחַ י בְּ נִ תִּ בְ בַּ י כַלָּה לִ חֹתִ י אֲ נִ תִּ בְ בַּ לִ
Thou hast ravished my heart, my sister, my bride; Thou hast

ravished my heart with one of thine eyes, With one bead of

thy necklace.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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לא שניתי

“For I, Havayah, have not changed”: the constancy of the

tamid.

Malachi 3:6מלאכי ג׳:ו׳

ם: יתֶ לִ נֵי־יַעֲקֹב לֹא כְ ם בְּ אַתֶּ י וְ יתִ נִ י ה׳ לֹא שָׁ נִ י אֲ כִּ

For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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מלאכי ג, ו.
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ולא תעלה במעלות
“You shall not go up by steps to My altar”: the ramp,

kevesh, instead.

Exodus 20:23שמות כ׳:כ״ג

יו: לָ ךָ עָ וָתְ רְ גָּלֶה עֶ ר לֹא־תִ י אֲשֶׁ חִ בְּ זְ ל־מִ עֲלֹת עַ מַ עֲלֶה בְ לֹא־תַ וְ
Neither shalt thou go up by steps unto Mine altar, that thy

nakedness be not uncovered thereon.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שמות כ, כג.
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הצנע לכת
“And to walk modestly with your G-d.”

Micah 6:8מיכה ו׳:ח׳

אַהֲבַת פָּט וְ שְׁ ם־עֲשׂוֹת מִ י אִ ךָ כִּ מְּ שׁ מִ ה־ה׳ דּוֹרֵ ה־טּוֹב וּמָ ם מַ ךָ אָדָ יד לְ גִּ הִ
: יךָ לֹקֶ  ם־אֱ כֶת עִ נֵעַ לֶ צְ הַ ד וְ סֶ חֶ

It hath been told thee, O man, what is good, And what the

L-RD doth require of thee: Only to do justly, and to love mer‐

cy, and to walk humbly with thy G-d.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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מיכה ו, ח.
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עלה בכבש ופנה לסובב

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

זבחים פ״ה, מ״ג.
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עלה בכבש ופנה לסובב

The kohen “went up the ramp and turned to the sovev,”

the ledge around the altar, in the service of the sin-

offerings.

Mishnah Zevachim 5:3משנה זבחים ה׳:ג׳

ים שִׁ י חֳדָ אשֵׁ י רָ ירֵ עִ בּוּר, שְׂ צִּ טֹּאות הַ ן חַ לּוּ הֵ יד. אֵ יָּחִ הַ בּוּר וְ צִּ טֹּאות הַ חַ
עוּן ן טָ מָ דָ פוֹן, וְ צָּ ת בַּ רֵ י שָׁ לִ כְ ן בִּ מָ בּוּל דָּ קִ פוֹן, וְ צָּ ן בַּ תָ יטָ חִ ל מוֹעֲדוֹת, שְׁ שֶׁ וְ

נָה לַסּוֹבֵב, וּבָא לוֹ כֶּבֶשׁ וּפָ לָה בַ יצַד. עָ נוֹת. כֵּ רָ בַּע קְ ל אַרְ נוֹת עַ תָּ בַּע מַ אַרְ
ית בִ עֲרָ ית, מַ בִ עֲרָ ית מַ פוֹנִ ית, צְ פוֹנִ ית צְ חִ רָ זְ ית, מִ חִ רָ זְ ית מִ רוֹמִ ן דְּ רֶ קֶ לְ
ן ים מִ נִ פְ ין לִ לִ כָ נֶאֱ י. וְ רוֹמִ ל יְסוֹד דְּ ךְ עַ יָה שׁוֹפֵ ם הָ דָּ י הַ יָרֵ ית. שְׁ רוֹמִ דְּ

ד חֲצוֹת: יְלָה עַ לַ יוֹם וָ כָל לְ אֲ כָל מַ נָּה בְּ הֻ י כְ רֵ כְ זִ ים לְ עִ לָ קְּ הַ
[Concerning] public and private hatats: (These are the pub‐

lic hatats: the goats of new moons and festivals) They are

slaughtered in the north, and their blood is received in min‐

istering vessels in the north, and their blood requires four

applications on the four corners [of the altar]. How was it

done? He went up the ascent, turned to the surrounding

walkway, and came to the south-east corner, then the north-

east, then the north-west, and then the south-west. He would

pour the residue of the blood out at the southern base. …
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Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

מ״ט עיזי מסגין ברישא
Why do goats lead and lambs follow? As in the creation of

the world: first darkness, then light.

Shabbat 77b:8שבת ע״ז ב:ח׳

א מָ עְ אי טַ ר לֵקהּ: מַ מַ ר לֵקהּ. אֲ א הֲוָה אָמַ מָ לְ י עָ לֵ ינֵּיהּ כׇּל חֲלָ י מִ עֵ י בָּ אִ … וְ
א ישָׁ רֵ בְ ל עוֹלָם, דִּ יָּיתוֹ שֶׁ רִ בְ ר לֵקהּ כִּ מַ י? אֲ רֵ ימְּ ר אִ הֲדַ א וַ ישָׁ רֵ ן בְּ גָּ סַ יזֵּי מְ עִ
ינַן כַּסִּ מִ נֵי דְּ יָין? הָ גַלְּ נֵי מְ הָ יָין וְ כַסְּ נֵי מְ א הָ מָ עְ אי טַ א. מַ הוֹרָ ר נְ הֲדַ חֲשׁוֹכָא וַ
א מָ עְ אי טַ יָין. מַ גַלְּ יהוּ — מְ ינַּיְ ינַן מִ כַּסִּ לָא מִ נֵי דְּ הָ יָין, וְ כַסְּ יהוּ — מְ ינַּיְ מִ

יכָא רִ א אֲ א תּוֹרָ מָ עְ אי טַ י. מַ יסֵ אָכֵל כִּ שּׁוּם דְּ יהּ? מִ תֵּ נוּבְ ר גְּ לָא זוּטַ גַּמְ
י. י בָּקֵ כּוֹשֵׁ כַרְ י לְ עֵ י, וּבָ מֵ אַגְ יֵיר בְּ דָ שּׁוּם דְּ יהּ? מִ תֵּ נוּבְ גְּ

William Davidson, Vocalized Aramaic (CC-BY-NC)
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שבת עז, ב.
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שחורות כעורב

“His locks are curled, black as a raven,” the hair of Z’eir

Anpin.

Song of Songs 5:11שיר השירים ה׳:י״א

ב: חֹרוֹת כָּעוֹרֵ ים שְׁ לִּ תַּ לְ יו תַּ וֻצּוֹתָ ז קְ ם פָּ רֹאשׁוֹ כֶּתֶ
His head is as the most fine gold, His locks are curled, And

black as a raven.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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את ה׳ האמרת היום
“You have exalted Havayah today,” he’emarta, which the

maamar relates to imrei, lambs.

Deuteronomy 26:17דברים כ״ו:י״ז

יו קָּ מֹר חֻ שְׁ לִ יו וְ כָ רָ דְ כֶת בִּ לֶ לָ ים וְ לֹקִ ךָ לֵא יוֹת לְ הְ יּוֹם לִ תָּ הַ רְ מַ אֱ ת־ה׳ הֶ אֶ
קֹלוֹ: מֹעַ בְּ שְׁ לִ יו וְ טָ פָּ שְׁ יו וּמִ וֺתָ צְ וּמִ

Thou hast avouched the L-RD this day to be thy G-d, and

that thou wouldest walk in His ways, and keep His statutes,

and His commandments, and His ordinances, and hearken

unto His voice.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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דברים כו, יז.
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את ה׳ האמרת היום

The Talmud: “You have made Me one unique object of

praise in the world,” as it says, “You have exalted Havayah

today”; the text cites Rashi there.

Berakhot 6a:21ברכות ו׳ א:כ״א

ת יב: ״אֶ תִ כְ ין, דִּ ל? אִ אֵ רָ יִשְׂ יהוּ דְּ יְ חַ בְ שִׁ יךְ הוּא בְּ רִ א בְּ שָׁ בַּח קוּדְ תַּ שְׁ י מִ וּמִ
רוּךְ דוֹשׁ בָּ קָּ ם הַ הֶ ר לָ יּוֹם״, אָמַ ךָ הַ ירְ מִ אֱ ה׳ הֶ יב: ״וַ תִ יּוֹם״. וּכְ תָּ הַ רְ מַ אֱ ה׳ הֶ
כֶם תְ ה אֶ עֱשֶׂ י אֶ נִ אֲ עוֹלָם, וַ ת בָּ יבָה אַחַ י חֲטִ יתוּנִ ם עֲשִׂ ל: אַתֶּ אֵ רָ יִשְׂ הוּא לְ

עוֹלָם. ת בָּ יבָה אַחַ חֲטִ
Does, then, the Holy One, blessed be He, glory in the praises

of Israel ? Yes, for it is written, "Thou hast avouched the

L-rd this day" (Deut. xxvi. 17) and "The L-rd hath avouched

thee this day " (ibid. v. 18). The Holy One, blessed be He,

said to Israel, "You have made Me the only object of your

love in the world, so I shall make you the only object of My

love in the world."

William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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מי כמוך באלים הוי׳

“Who is like You among the mighty, Havayah,” a praise

that, the text says, refers to Atika Kadisha.

Exodus 15:11שמות ט״ו:י״א

לֶא: ה פֶ לֹּת עֹשֵׂ הִ א תְ שׁ נוֹרָ ר בַּקֹּדֶ דָּ י כָּמֹכָה נֶאְ ם ה׳ מִ לִ י־כָמֹכָה בָּאֵ מִ
Who is like unto Thee, O L-RD, among the mighty? Who is

like unto Thee, glorious in holiness, Fearful in praises, do‐

ing wonders?

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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יהי רקיע

“Let there be a firmament … and let it separate,” where

separation is mentioned twice.

Genesis 1:6בראשית א׳:ו׳

יִם: יִם לָמָ ין מַ יל בֵּ דִּ בְ י מַ יהִ יִם וִ מָּ תוֹךְ הַ יעַ בְּ קִ י רָ הִ ים יְ לֹקִ  ר אֱ יֹּאמֶ וַ
And G-d said: ‘Let there be a firmament in the midst of the

waters, and let it divide the waters from the waters.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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במ״א ע״פ והבדילה הפרוכת
That discourse explains the parsa from Etz Chaim, and the

thirteen curtains of the Second Temple, made for modesty,

as levels of partition corresponding to Malchus of Atzilus.

K E H O T ’ S  N O T E

תו״א לך לך יב, ג.
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הפרוכת המפסיק בין קודש לקודש

“And the curtain shall divide for you between the holy and

the Holy of Holies”: a partition within holiness.

Exodus 26:33שמות כ״ו:ל״ג

רוֹן ת אֲ רֹכֶת אֵ פָּ ית לַ בֵּ ה מִ מָּ בֵאתָ שָׁ הֵ ים וְ סִ רָ קְּ ת הַ חַ רֹכֶת תַּ פָּ ת־הַ ה אֶ תָּ נָתַ וְ
ים: שִׁ דָ קֳּ שׁ הַ ין קֹדֶ שׁ וּבֵ קֹּדֶ ין הַ כֶם בֵּ רֹכֶת לָ פָּ ילָה הַ דִּ בְ הִ דוּת וְ עֵ הָ

And thou shalt hang up the veil under the clasps, and shalt

bring in thither within the veil the ark of the testimony; and

the veil shall divide unto you between the holy place and the

most holy.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ראה שמות כו, לג.
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שמשערות העזים נמשך יניקה

Kehot’s note points to Zohar II, 185a for these words.

Zohar II, 185aזח״ב קפה, א
K E H O T ’ S  N O T E

ראה זח״ב קפה, א.
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שערך כעדר העזים
“Your hair is like a flock of goats that streamed down from
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P A R A G R A P H  2 3

P A R A G R A P H  2 4

Mount Gilad.”

Song of Songs 4:1שיר השירים ד׳:א׳

ים זִּ עִ ר הָ דֶ עֵ ךְ כְּ רֵ עְ ךְ שַׂ תֵ מָּ צַ ד לְ עַ בַּ ים מִ ךְ יוֹנִ ינַיִ נָּךְ יָפָה עֵ י הִ יָתִ עְ נָּךְ יָפָה רַ הִ

ד: עָ לְ ר גִּ הַ שׁוּ מֵ גָּלְ שֶׁ
Behold, thou art fair, my love; behold, thou art fair; Thine

eyes are as doves behind thy veil; Thy hair is as a flock of

goats, that trail down from mount Gilead.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שה״ש ד, א.

כמ״ש במ״א . . בענין יהי רקיע

That discourse, on “And you shall choose life,” asks why

the separation of the firmament is said twice, “let it sepa‐

rate” and “and He separated,” and explains the firmament

as the partition between the upper waters, supernal de‐

light, and the lower waters, the pleasures of this world.

K E H O T ’ S  N O T E

לקו״ת ואתחנן יא, ב. סה״מ תקס״ב ח״א ע׳ רמד. ח״ב ע׳ תקטז וש״נ.
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ונחך ה׳ תמיד

“Havayah will guide you always, and satisfy your soul with

radiances.”

Isaiah 58:11ישעיהו נ״ח:י״א

וֶה גַן רָ יתָ כְּ יִ הָ יץ וְ יךָ יַחֲלִ מֹתֶ צְ עַ ךָ וְ שֶׁ חוֹת נַפְ צָ חְ צַ יעַ בְּ בִּ שְׂ הִ יד וְ מִ ךָ ה׳ תָּ נָחֲ וְ
יו: ימָ בוּ מֵ זְּ כַ לֹא־יְ ר  יִם אֲשֶׁ מוֹצָא מַ וּכְ

And the L-RD will guide thee continually, And satisfy thy

soul in drought, And make strong thy bones; And thou shalt

be like a watered garden, And like a spring of water, whose

waters fail not.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ישעי׳ נח, יא.
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A head placed in pickling brine (kivsha): another use of

the root kavash.

Chullin 93bחולין צ״ג ב
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ונחך ה׳ תמיד

The Zohar on Toldos asks why the verse adds “always”

(tamid), and answers: “this is the afternoon tamid.”

Zohar, Toldot 12:99–14:108ספר הזהר, תולדות י״ב:צ״ט-י״ד:ק״ח
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קודם שנברא העולם היה הוא ושמו בלבד
Before the world was created there was only the Holy One,

blessed be He, and His Name.

Pirkei DeRabbi Eliezer 3:2–3פרקי דרבי אליעזר ג׳:ב׳-ג׳

לָה עָ בַד, וְ לְ גָּדוֹל בִּ מוֹ הַ רוּךְ הוּא וּשְׁ דוֹשׁ בָּ קָּ יָה הַ עוֹלָם, הָ א הָ רָ בְ לֹּא נִ ד שֶׁ עַ
יָה לֹא הָ נָיו וְ פָ עוֹלָם לְ ת הָ יט אֶ חֲרִ יָה מַ הָ עוֹלָם, וְ ת הָ רֹא אֶ בְ בָה לִ חֲשָׁ מַ בְּ
נוֹת בְ הוּא רוֹצֶה לִ ךְ שֶׁ לֶ מֶ ה? לְ בָר דּוֹמֶ דָּ ה הַ מָ ל, לְ שָׁ לוּ מָ שְׁ ד. מָ עוֹמֵ

ינוֹ יו וּמוֹבָאָיו וּמוֹצָאָיו, אֵ ץ יְסוֹדוֹתָ יט בָּאָרֶ חֲרִ ינוֹ מַ ם אֵ לּוֹ, אִ ים שֶׁ רִ טֵ לְ פַּ
יָה לֹא הָ עוֹלָם וְ ת הָ נָיו אֶ פָ יט לְ חֱרִ רוּךְ הוּא הֶ דוֹשׁ בָּ קָּ ךְ הַ נוֹת, כָּ בְ יל לִ חִ תְ מַ

א רָ בְ לֹּא נִ ד שֶׁ אוּ עַ רְ בְ ים נִ רִ בָ ה דְ עָ בְ שׁוּבָה. שִׁ תְּ ת הַ א אֶ רָ בָּ ד שֶׁ ד עַ עוֹמֵ
כָּבוֹד, … א הַ סֵּ כִ ן, וְ דֶ גַן עֵ נֹּם, וְ יהִ גֵ ה, וְ ן: תּוֹרָ לּוּ הֵ אֵ עוֹלָם, וְ הָ

Before the world was created, the Holy One, blessed be He,

with His Name alone existed, and the thought arose in Him

to create the world. He began to trace (the foundations of)

the world before Himself, but it would not stand. They told a

parable, To what is the matter like? To a king who wishes to

build a palace for himself. If he had not traced in the earth

its foundations, its exits and its entrances, he does not begin

to build. Likewise the Holy One, blessed be …

Pirke DeRabbi Eliezer, Sefaria Vocalized Edition (Public Domain) · Pirke de
Rabbi Eliezer, trans. Rabbi Gerald Friedlander, London, 1916 (Public Domain)
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תקעו בחודש

“Blow the shofar on the new moon,” the verse of the dis‐

course cited.

Psalms 81:4תהילים פ״א:ד׳

גֵּנוּ: יוֹם חַ ה לְ כֵּסֶ ר בַּ שׁ שׁוֹפָ חֹדֶ עוּ בַ קְ תִּ

Blow the horn at the new moon, at the full moon for our

feast-day.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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לויתן זה יצרת לשחק בו

The Leviathan formed “to make sport with”: the joy above

when the “something” is nullified.

Psalms 104:26תהילים ק״ד:כ״ו

ק־בּוֹ: חֶ שַׂ תָּ לְ רְ ן זֶה־יָצַ יָתָ וְ כוּן לִ לֵּ הַ יּוֹת יְ נִ ם אֳ שָׁ

There go the ships; There is leviathan, whom Thou hast

formed to sport therein.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אלה מסעי

“These are the journeys,” the verse of the discourse cited.

Numbers 33:1במדבר ל״ג:א׳

ה יַד־מֹשֶׁ ם בְּ אֹתָ בְ צִ יִם לְ רַ צְ ץ מִ רֶ אֶ אוּ מֵ ר יָצְ ל אֲשֶׁ אֵ רָ נֵי־יִשְׂ י בְ עֵ סְ לֶּה מַ אֵ

אַהֲרֹן: וְ
These are the stages of the children of Israel, by which they

went forth out of the land of Egypt by their hosts under the

hand of Moses and Aaron.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אז ישיר משה ובנ״י

“Then Moshe and the children of Israel sang,” the Song at

the Sea said in the morning prayers.

Exodus 15:1שמות ט״ו:א׳

ה ירָ רוּ לֵאמֹר אָשִׁ יֹּאמְ זֹּאת לַה׳ וַ ה הַ ירָ שִּׁ ת־הַ ל אֶ אֵ רָ נֵי יִשְׂ ה וּבְ יר־מֹשֶׁ אָז יָשִׁ
יָּם: ה בַ מָ בוֹ רָ רֹכְ י־גָאֹה גָּאָה סוּס וְ לַה׳ כִּ

Then sang Moses and the children of Israel this song unto

the L-RD, and spoke, saying: I will sing unto the L-RD, for

He is highly exalted; The horse and his rider hath He thrown

into the sea.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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לחמי לאשי

“My bread for My fire-offerings,” read as the Serafim’s

“bread.”

Numbers 28:2במדבר כ״ח:ב׳

י יחֹחִ יחַ נִ י רֵ שַּׁ אִ י לְ מִ חְ י לַ נִ בָּ רְ ת־קׇ ם אֶ הֶ לֵ תָּ אֲ רְ אָמַ ל וְ אֵ רָ נֵי יִשְׂ ת־בְּ ו אֶ צַ
מוֹעֲדוֹ: י בְּ יב לִ רִ קְ הַ רוּ לְ מְ שְׁ תִּ

Command the children of Israel, and say unto them: My

food which is presented unto Me for offerings made by fire,

of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בד״ה והניף הכהן
The explanation on “And the kohen shall wave them” in

Likkutei Torah on Emor, which the summary cites for the

lamb’s voice of mercy.

K E H O T ’ S  N O T E

לעיל פ׳ אמור.
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והניף הכהן אותם

The verse of the Likkutei Torah explanation on the lamb

cited.

Leviticus 23:20ויקרא כ״ג:כ׳

שׁ ים קֹדֶ שִׂ בָ נֵי כְּ ל־שְׁ נֵי ה׳ עַ פְ נוּפָה לִ ים תְּ רִ כֻּ בִּ ם הַ חֶ ל לֶ ם עַ ן אֹתָ כֹּהֵ יף הַ נִ הֵ וְ
ן: כֹּהֵ יוּ לַה׳ לַ הְ יִ

And the priest shall wave them with the bread of the first-

fruits for a wave-offering before the L-RD, with the two

lambs; they shall be holy to the L-RD for the priest.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ושער רישיה כעמר נקא
“The hair of His head like pure wool,” likened to the

lamb’s wool.

Daniel 7:9דניאל ז׳:ט׳

ר עַ וָּר וּשְׂ לַג חִ תְ הּ כִּ בוּשֵׁ ב לְ ין יְתִ יק יוֹמִ תִּ עַ יו וְ מִ ן רְ וָ סָ י כׇרְ ד דִּ וֵית עַ זֵה הֲ חָ
ק: לִ י נוּר דָּ לּוֹהִ גִּ י־נוּר גַּלְ ין דִּ בִ בִ יֵהּ שְׁ סְ א כׇּרְ ר נְקֵ הּ כַּעֲמַ אשֵׁ רֵ

I beheld Till thrones were placed, And one that was ancient

of days did sit: His raiment was as white snow, And the hair

of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אם יאדימו כתולע

“Though they be red as crimson, they shall be like wool”:

wool as the whiteness of purity.

Isaiah 1:18ישעיהו א׳:י״ח

ם־ ינוּ אִ בִּ ג יַלְ לֶ ים כַּשֶּׁ נִ יכֶם כַּשָּׁ אֵ יוּ חֲטָ הְ ם־יִ ר ה׳ אִ ה יֹאמַ חָ כְ וָּ נִ כוּ־נָא וְ לְ
יוּ: הְ ר יִ מֶ ימוּ כַתּוֹלָע כַּצֶּ דִּ יַאְ

Come now, and let us reason together, Saith the L-RD;

Though your sins be as scarlet, They shall be as white as

snow; Though they be red like crimson, They shall be as

wool.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ישעי׳ א, יח.

278

האזינו השמים

“Give ear, O heavens,” the verse of the discourse cited.

Deuteronomy 32:1דברים ל״ב:א׳

י: י־פִ רֵ מְ ץ אִ אָרֶ ע הָ מַ שְׁ תִ ה וְ רָ בֵּ דַ אֲ יִם וַ מַ שָּׁ ינוּ הַ זִ אֲ הַ
Give ear, ye heavens, and I will speak; And let the earth hear

the words of my mouth.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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עולת אותיות תולע

That passage cites Pri Etz Chaim: olas tamid has the letters

of tola, the “worm Yaakov”; like the worm that rots hard

wood, the offering and Torah study in a state of bittul tear

away the nurture of the external forces.

K E H O T ’ S  N O T E

פע״ח ש״ה, פ״ג. כך מצויין לעיל פ׳ חקת נז, ב.
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בד״ה חקת התורה

That discourse explains the red heifer as the two move‐

ments of ratzo and shov, running toward G-d and return‐

ing, on which the whole Torah rests, and reads chukas as

engraving.

K E H O T ’ S  N O T E

לעיל פ׳ חקת נז, ב.
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חקת התורה

“This is the statute of the Torah,” the verse of the dis‐

course on the red heifer cited.

Numbers 19:2במדבר י״ט:ב׳
יךָ לֶ חוּ אֵ קְ יִ ל וְ אֵ רָ נֵי יִשְׂ ל־בְּ בֵּר אֶ וָּה ה׳ לֵאמֹר דַּ ר־צִ שֶׁ ה אֲ תּוֹרָ ת הַ קַּ זֹאת חֻ

יהָ עֹל: לֶ לָה עָ ר לֹא־עָ ין־בָּהּ מוּם אֲשֶׁ ר אֵ ה אֲשֶׁ ימָ מִ ה תְּ מָּ דֻ ה אֲ רָ פָ
This is the statute of the law which the L-RD hath command‐

ed, saying: Speak unto the children of Israel, that they bring

thee a red heifer, faultless, wherein is no blemish, and upon

which never came yoke.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תולעת יעקב

“Fear not, worm Yaakov”: tola’as, linked by the Arizal with

olas.

Isaiah 41:14ישעיהו מ״א:י״ד

דוֹשׁ ךְ קְ לֵ גֹאֲ ם־ה׳ וְ אֻ יךְ נְ תִּ זַרְ י עֲ נִ ל אֲ אֵ רָ י יִשְׂ תֵ ת יַעֲקֹב מְ י תּוֹלַעַ אִ ירְ אַל־תִּ
ל: אֵ רָ יִשְׂ

Fear not, thou worm Jacob, And ye men of Israel; I help thee,

saith the L-RD, And thy Redeemer, the Holy One of Israel.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בביאור ע״פ וידבר

That explanation of the root of the mitzvos opens with the

people’s great fear at Sinai, too great for the soul to con‐

tain, which remained as a surrounding level (mazal).
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לעיל פ׳ במדבר יז, ב.
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דכולא קמיה כלא חשיב

“All before Him is considered as nothing,” the nullifica‐

tion of the higher unity.

Zohar, Introduction 20:188–22:199-ספר הזהר, הקדמה כ׳:קפ״ח
כ״ב:קצ״ט

The genuine type is that which makes a man fear his Master

because He is the mighty ruler, the rock and foundation of

all worlds, before whom all existing things are as nought, as

it has been said: “and all the inhabitants of the earth are as

nought” (Dan. 4, 32), and place his goal in that spot which is

called yir’ah (fear).

The Zohar; London, Soncino Press, 1933 (Public Domain)
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כל עצמותי תאמרנה

“All my bones shall say, Havayah, who is like You,” the

verse behind bowing until the vertebrae stand out.

Psalms 35:10תהילים ל״ה:י׳

יוֹן בְ אֶ י וְ נִ עָ נּוּ וְ מֶּ זָק מִ חָ י מֵ נִ יל עָ צִּ י־כָמוֹךָ מַ נָה ה׳ מִ רְ י תֹּאמַ מוֹתַ צְ כׇּל־עַ

לוֹ: גֹּזְ מִ
All my bones shall say: 'L-RD, who is like unto Thee, Who

deliverest the poor from him that is too strong for him, Yea,

the poor and the needy from him that spoileth him?'

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כל עצמותי תאמרנה השדרה

Rabbi Mani reads “All my bones shall say” as said of the

lulav, whose spine resembles a person’s spine.

Vayikra Rabbah 30:14ויקרא רבה ל׳:י״ד
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פנחס רנ״ו א׳

Kehot’s marei makom for these words (its note is below).
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צ״ל רנה, סע״ב. ]כ[.
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חוט השדרה דביה ח״י חוליין

The Zohar on Pinchas likens the lulav to the spinal cord

with its eighteen vertebrae, corresponding to the eighteen

blessings of prayer.

Zohar, Pinchas 120:811–121:822-ספר הזהר, פנחס ק״כ:תתי״א
קכ״א:תתכ״ב
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לא הביט און ביעקב
“He has not beheld iniquity in Yaakov,” the verse of the

discourse cited.

Numbers 23:21במדבר כ״ג:כ״א

ת רוּעַ מּוֹ וּתְ יו עִ לֹקָ  ל ה׳ אֱ אֵ רָ יִשְׂ ל בְּ מָ אָה עָ לֹא־רָ יַעֲקֹב וְ ן בְּ יט אָוֶ בִּ לֹא־הִ
ךְ בּוֹ: לֶ מֶ

None hath beheld iniquity in Jacob, Neither hath one seen

perverseness in Israel; The L-RD his G-d is with him, And

the shouting for the King is among them.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ולפמ״ש בזהר

The note says several passages from the Zohar on “bone of

my bones” are copied there and discussed at length.
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באוה״ת בראשית כרך-ב דף תלד, א ובכרך-ג דף תקמה, א. ספר החקירה
עג, א — נעתקו כמה קטעים מזהר ע״ש בארוכה.
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עצם מעצמי ובשר מבשרי
“Bone of my bones and flesh of my flesh,” read with the

Zohar as the higher and lower unity.

Genesis 2:23בראשית ב׳:כ״ג

י ה כִּ שָּׁ א אִ רֵ קָּ זֹאת יִ י לְ רִ שָׂ בְּ ר מִ שָׂ י וּבָ מַ עֲצָ צֶם מֵ ם עֶ עַ פַּ ם זֹאת הַ אָדָ ר הָ יֹּאמֶ וַ
ה־זֹּאת: חָ קְ ישׁ לֻ אִ מֵ

And the man said: ‘This is now bone of my bones, and flesh

of my flesh; she shall be called Woman, because she was tak‐

en out of Man.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בד״ה וארשתיך לי

That discourse mentions “my heart and my flesh sing out”

and explains “I will betroth you to Me forever”: now the

Congregation of Israel rises and falls like “the fallen booth

of David,” but in the future it will stand without

interruption.
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לעיל פ׳ במדבר ח, ג.
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וארשתיך לי

“And I will betroth you to Me,” the verse of the discourse

cited.

Hosea 2:21הושע ב׳:כ״א

ים: חֲמִ רַ ד וּבְ סֶ חֶ פָּט וּבְ שְׁ מִ ק וּבְ דֶ צֶ י בְּ יךְ לִ תִּ שְׂ רַ אֵ עוֹלָם וְ י לְ יךְ לִ תִּ שְׂ רַ אֵ וְ
And I will betroth thee unto Me for ever; Yea, I will betroth

thee unto Me in righteousness, and in justice, And in lov‐

ingkindness, and in compassion.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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לבי ובשרי ירננו

“My heart and my flesh sing out to the living G-d,” where

the flesh too rejoices.

Psalms 84:3תהילים פ״ד:ג׳

י: ל־חָ ל אֵ נוּ אֶ נְּ י יְרַ רִ שָׂ י וּבְ בִּ רוֹת ה׳ לִ צְ חַ י לְ שִׁ ה נַפְ תָ גַם־כָּלְ פָה וְ סְ כְ נִ

My soul yearneth, yea, even pineth for the courts of the

L-RD; my heart and my flesh sing for joy unto the living G-d.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

295

כעיר שחוברה לה יחדיו

“Like a city that is joined together”: the joining of the two

levels.

Psalms 122:3תהילים קכ״ב:ג׳

ו: דָּ ה־לָּהּ יַחְ רָ בְּ חֻ יר שֶׁ עִ נוּיָה כְּ בְּ ם הַ לַ͏ִ יְרוּשָׁ
Jerusalem, that art builded as a city that is compact

together;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים קכב, ג.
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אלה פקודי המשכן

“These are the accounts of the Mishkan,” the verse of the

discourse cited.

Exodus 38:21שמות ל״ח:כ״א

יַד יִּם בְּ וִ לְ ת הַ ה עֲבֹדַ י מֹשֶׁ ל־פִּ ד עַ קַּ ר פֻּ ת אֲשֶׁ דֻ עֵ ן הָ כַּ שְׁ ן מִ כָּ שְׁ מִּ י הַ קוּדֵ לֶּה פְ אֵ
ן: כֹּהֵ ן־אַהֲרֹן הַ ר בֶּ מָ יתָ אִ

These are the accounts of the tabernacle, even the taberna‐

cle of the testimony, as they were rendered according to the

commandment of Moses, through the service of the Levites,

by the hand of Ithamar, the son of Aaron the priest.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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וישלח יהושע
“And Yehoshua sent … spies,” the verse of the discourse

cited.

Joshua 2:1יהושע ב׳:א׳

כוּ שׁ לֵאמֹר לְ רֶ ים חֶ לִ גְּ רַ ים מְ נָשִׁ נַיִם־אֲ ים שְׁ טִּ שִּׁ ן־הַ ן־נוּן מִ ־בִּ עַ לַח יְהוֹשֻׁ יִּשְׁ וַ
ב חָ הּ רָ מָ ה זוֹנָה וּשְׁ שָּׁ ית־אִ יָּבֹאוּ בֵּ כוּ וַ יֵּלְ יחוֹ וַ ת־יְרִ אֶ ץ וְ אָרֶ ת־הָ אוּ אֶ רְ

ה: מָּ בוּ־שָׁ כְּ יִּשְׁ וַ

And Joshua the son of Nun sent out of Shittim two spies se‐

cretly, saying: ‘Go view the land, and Jericho.’ And they

went, and came into the house of a harlot whose name was

Rahab, and lay there.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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מציל עני מחזק ממנו
The Zohar on Va’eschanan expounds this verse, “All my

bones shall say … who rescues the poor from one stronger

than he.”

Zohar, Vaetchanan 21:142–23:151-ספר הזהר, ואתחנן כ״א:קמ״ב
כ״ג:קנ״א

AND THESE WORDS SHALL BE, ETC. R. Isaac adduced here

the verse: “All my bones shall say, L-rd, who is like unto

thee, who delivereth the poor from him that is too strong for

him, yea, the poor and the needy from him that spoileth

him” (Ps. 35, 10). ‘This verse’, he said, ‘refers to the time

when the Holy One, blessed be He, will revive the dead, at

which time He will prepare the bones and bring each one

near to its fellow, as it says, “And the bones …

The Zohar; London, Soncino Press, 1933 (Public Domain)
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פקודי ה׳ ישרים משמחי לב

“The precepts of Havayah are upright, gladdening the

heart”: the delight of the “fat.”

Psalms 19:9תהילים י״ט:ט׳

ינָיִם: ת עֵ ירַ אִ ה מְ רָ וַת ה׳ בָּ צְ י־לֵב מִ חֵ מְּ שַׂ ים מְ רִ י ה׳ יְשָׁ קּוּדֵ פִּ

The precepts of the L-RD are right, rejoicing the heart; the

commandment of the L-RD is pure, enlightening the eyes.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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היום לעשותם

“Today, to do them”: the stress on actual doing.

Deuteronomy 7:11דברים ז׳:י״א

יּוֹם ךָ הַ וְּ צַ י מְ ר אָנֹכִ ים אֲשֶׁ טִ פָּ שְׁ מִּ ת־הַ אֶ ים וְ קִּ חֻ ת־הַ אֶ וָה וְ צְ מִּ ת־הַ תָּ אֶ רְ מַ שָׁ וְ
ם: לַעֲשׂוֹתָ

Thou shalt therefore keep the commandment, and the

statutes, and the ordinances, which I command thee this

day, to do them.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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זה היום עשה הוי׳

“This is the day that Havayah has made,” explained in the

discourse for Shemini Atzeres.

Psalms 118:24תהילים קי״ח:כ״ד

ה בוֹ: חָ מְ שְׂ נִ ילָה וְ ה ה׳ נָגִ שָׂ יּוֹם עָ זֶה־הַ
This is the day which the L-RD hath made; We will rejoice

and be glad in it.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ה׳ לי בעוזרי
“Havayah is for me among my helpers,” the verse of the

discourse cited.

Psalms 118:7תהילים קי״ח:ז׳

אָי: שֹׂנְ ה בְ אֶ רְ י אֶ נִ אֲ י וַ רָ עֹזְ י בְּ ה׳ לִ
The L-RD is for me as my helper; And I shall gaze upon

them that hate me.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שמש הוי׳

“For Havayah G-d is a sun and a shield”: the “sun” of

Havayah.

Psalms 84:12תהילים פ״ד:י״ב

ים: מִ תָ ים בְּ כִ הֹלְ נַע־טוֹב לַ מְ ן ה׳ לֹא יִ כָבוֹד יִתֵּ ן וְ ים חֵ לֹקִ  ן ה׳ אֱ גֵ שׁ וּמָ מֶ י שֶׁ כִּ
For the L-RD G-d is a sun and a shield; the L-RD giveth

grace and glory; No good thing will He withhold from them

that walk uprightly.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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מארת חסר

The Zohar on “Let there be luminaries”: me’oros is written

defectively, a sign of the harm that came into being after

the first light was hidden.

Zohar, Bereshit 8:95–9:106ספר הזהר, בראשית ח׳:צ״ה-ט׳:ק״ו
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מארת חסר

The Zohar: “luminaries” is written defectively because the

serpent caused separation, so that the sun does not serve

the moon; the moon and the sun are meant to be joined.

Zohar, Bereshit 72:159–73:169-ספר הזהר, בראשית ע״ב:קנ״ט
ע״ג:קס״ט

R. Simeon said: ‘All this takes place both above and below.’

Said R. Jose, ‘If so, seeing that we have posited Elohim hayy‐

im (living G-d) above, are we to posit plain Elohim below?

Not so, but the truth is that generation is only below (ac‐

306



L I K K U T E I  T O R A H  ·  P A R S H A S  P I N C H A S  ·  M A A M A R  3 …צו את בני ישראל ואמרת אליהם את קרבני

191likuteitorah.com/likkutei-torah/pinchas/

cording to our explanation of the words “these are the gen‐

erations of the heavens and the earth when they were creat‐

ed (behibaream)”, or, as we explain, “which were created

with he)”, while the one above is the father of all; the other is

a creation, and …

The Zohar; London, Soncino Press, 1933 (Public Domain)

אשר לא תחסר כל בה

“A land … in which you shall lack nothing.”

Deuteronomy 8:9דברים ח׳:ט׳

ר ץ אֲשֶׁ רֶ ר כֹּל בָּהּ אֶ סַ חְ ם לֹא־תֶ חֶ נֻת תֹּאכַל־בָּהּ לֶ כֵּ סְ מִ ר לֹא בְ ץ אֲשֶׁ רֶ אֶ

ת: חֹשֶׁ צֹב נְ חְ יהָ תַּ רֶ הֲרָ זֶל וּמֵ רְ נֶיהָ בַ בָ אֲ
a land wherein thou shalt eat bread without scarceness, thou

shalt not lack any thing in it; a land whose stones are iron,

and out of whose hills thou mayest dig brass.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בשמחה ובטוב לבב מרוב כל
“With joy and gladness of heart, from the abundance of

everything.”

Deuteronomy 28:47דברים כ״ח:מ״ז

רֹב כֹּל: בָב מֵ טוּב לֵ ה וּבְ חָ מְ שִׂ יךָ בְּ לֹקֶ  ת־ה׳ אֱ תָּ אֶ דְ בַ לֹא־עָ ר  ת אֲשֶׁ חַ תַּ
because thou didst not serve the L-RD thy G-d with joyful‐

ness, and with gladness of heart, by reason of the abundance

of all things;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בחדש השלישי לצאת בנ״י

“In the third month after the children of Israel went out,”

the verse of the discourse cited.

Exodus 19:1שמות י״ט:א׳

בַּר דְ זֶּה בָּאוּ מִ יּוֹם הַ יִם בַּ רָ צְ ץ מִ רֶ אֶ ל מֵ אֵ רָ נֵי־יִשְׂ צֵאת בְּ י לְ ישִׁ לִ שְּׁ שׁ הַ חֹדֶ בַּ
ינָי: סִ

In the third month after the children of Israel were gone

forth out of the land of Egypt, the same day came they into

the wilderness of Sinai.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ששזפתני השמש
“For the sun has gazed upon me,” the verse of the expla‐

nation cited.

Song of Songs 1:6שיר השירים א׳:ו׳

י נִ מֻ י שָׂ חֲרוּ־בִ י נִ מִּ נֵי אִ שׁ בְּ מֶ שָּׁ י הַ נִ תְ זָפַ שְּׁ ת שֶׁ חֹרֶ רְ חַ י שְׁ נִ אֲ י שֶׁ אוּנִ רְ אַל־תִּ
י: תִּ רְ י לֹא נָטָ לִּ י שֶׁ מִ ים כַּרְ מִ רָ כְּ ת־הַ ה אֶ רָ נֹטֵ

Look not upon me, that I am swarthy, That the sun hath

tanned me; My mother’s sons were incensed against me,

They made me keeper of the vineyards; But mine own vine‐

yard have I not kept.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ושמתי כדכד שמשותיך

“And I will make your windows of kadkod,”

shimshosayich, related to shemesh, “sun.”

Isaiah 54:12ישעיהו נ״ד:י״ב

ץ: פֶ נֵי־חֵ אַבְ ךְ לְ בוּלֵ כׇל־גְּ ח וְ דָּ קְ נֵי אֶ אַבְ ךְ לְ יִ רַ עָ ךְ וּשְׁ יִ שֹׁתַ מְ כֹד שִׁ י כַּדְ תִּ מְ שַׂ וְ

And I will make thy pinnacles of rubies, and thy gates of car‐

buncles, and all thy border of precious stones.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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והיה מדי חדש

“And it shall be, from one new moon to the next,” the

verse of the discourse cited.

Isaiah 66:23ישעיהו ס״ו:כ״ג

חֲוֺת תַּ שְׁ הִ ר לְ שָׂ בַּתּוֹ יָבוֹא כׇל־בָּ שַׁ בָּת בְּ י שַׁ דֵּ שׁוֹ וּמִ דְ חׇ שׁ בְּ י־חֹדֶ דֵּ יָה מִ הָ וְ
ר ה׳ נַי אָמַ פָ לְ

And it shall come to pass, that from one new moon to anoth‐

er, and from one sabbath to another, shall all flesh come to

worship before Me, Saith the L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שמש צדקה ומרפא

“A sun of righteousness, with healing in its wings.”

Malachi 3:20מלאכי ג׳:כ׳

ם תֶּ שְׁ ם וּפִ יצָאתֶ יהָ וִ נָפֶ כְ פֵּא בִּ רְ ה וּמַ קָ דָ שׁ צְ מֶ י שֶׁ מִ י שְׁ אֵ כֶם יִרְ ה לָ חָ זָרְ וְ
בֵּק: רְ י מַ לֵ גְ עֶ כְּ

But unto you that fear My name shall the sun of right‐

eousness arise with healing in its wings; and ye shall go

forth, and gambol as calves of the stall.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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The Talmud: “two each day” means “corresponding to the

day,” which the commentators explain as facing the sun.

Tamid 31b:13תמיד ל״א ב:י״ג

ינוֹ יּוֹם, אוֹ אֵ ר נֶגֶד הַ ה אוֹמֵ יּוֹם. אַתָּ נֶגֶד הַ יּוֹם״ – כְּ נַיִם לַ י: ״שְׁ כִ י הָ יָא נָמֵ נְ תַּ
ת אֵ ר וְ בֹּקֶ ה בַ עֲשֶׂ ד תַּ חָ כֶּבֶשׂ אֶ ת הַ ר ״אֶ הוּא אוֹמֵ שֶׁ יּוֹם? כְּ לָּא חוֹבַת הַ אֶ
י נִ ה אֲ א מָ יּוֹם אָמוּר, הָ י חוֹבַת הַ יִם״ – הֲרֵ בָּ רְ עַ ין הָ ה בֵּ עֲשֶׂ י תַּ נִ שֵּׁ כֶּבֶשׂ הַ הַ

יּוֹם. יּוֹם״ – נֶגֶד הַ נַיִם לַ יֵּים ״שְׁ קַ מְ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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ורחל עקרה

“And Rachel was barren.”

Genesis 29:31בראשית כ״ט:ל״א

ה: רָ ל עֲקָ חֵ רָ הּ וְ מָ חְ ת־רַ ח אֶ תַּ פְ יִּ נוּאָה לֵאָה וַ י־שְׂ א ה׳ כִּ יַּרְ וַ
And the L-RD saw that Leah was hated, and he opened her

womb; but Rachel was barren.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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את הכבש אחד תעשה

“The one lamb you shall make,” read as Moshe’s “making”

of compassion.

Numbers 28:4במדבר כ״ח:ד׳

יִם: בָּ רְ עַ ין הָ ה בֵּ עֲשֶׂ י תַּ נִ שֵּׁ כֶּבֶשׂ הַ ת הַ אֵ ר וְ בֹּקֶ ה בַ עֲשֶׂ ד תַּ חָ כֶּבֶשׂ אֶ ת־הַ אֶ

The one lamb shalt thou offer in the morning, and the other

lamb shalt thou offer at dusk;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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P A R A G R A P H  2 5

או יחזק במעוזי יעשה שלום לי שלום יעשה לי

“Or let him take hold of My strength, that he may make

peace with Me”: peace that is actually “made.”

Isaiah 27:5ישעיהו כ״ז:ה׳

י: ה־לִּ לוֹם יַעֲשֶׂ י שָׁ לוֹם לִ ה שָׁ י יַעֲשֶׂ עוּזִּ מָ זֵק בְּ אוֹ יַחֲ
Or else let him take hold of My strength, That he may make

peace with Me; yea, let him make peace with Me.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ועשה טוב

The Zohar on Behar: “trust in Havayah and do good”

means that an action below awakens an action above, as in

“you shall do them,” as if “you make them.”

Zohar, Behar 8:52–9:59ספר הזהר, בהר ח׳:נ״ב-ט׳:נ״ט

AND IF YE SAY, WHAT SHALL WE EAT, ETC. R. Judah cited

here the verse: “Trust in the L-rd and do good, dwell in the

land and follow after faithfulness” (Ps. 37, 3). Observe’, he

said, ‘that, as we have learnt, the deed below arouses the ac‐

tivity above, as it says, “and ye shall do (lit. make) them”, as

much as to say, by your action below you make those above.

Hence it says here, “Do (i.e. make) good”, “good” being a

reference to the Zaddik. When you do this, …

The Zohar; London, Soncino Press, 1933 (Public Domain)
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ועשיתם אתם

“And you shall do them,” read as “as though you had made

Me.”

Leviticus 26:3ויקרא כ״ו:ג׳

ם: ם אֹתָ יתֶ עֲשִׂ רוּ וַ מְ שְׁ י תִּ וֺתַ צְ ת־מִ אֶ כוּ וְ לֵ י תֵּ קֹּתַ חֻ ם־בְּ אִ
If ye walk in My statutes, and keep My commandments, and

do them;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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“Like a ewe that is dumb before her shearers”: the com‐

passion of the lamb.

Isaiah 53:7ישעיהו נ״ג:ז׳

זֶיהָ נֵי גֹזְ פְ ל לִ חֵ רָ בַח יוּבָל וּכְ ה לַטֶּ יו כַּשֶּׂ ח־פִּ תַּ פְ לֹא יִ הוּא נַעֲנֶה וְ גַּשׂ וְ נִ
יו: ח פִּ תַּ פְ לֹא יִ ה וְ לָמָ נֶאֱ

He was oppressed, though he humbled himself And opened

not his mouth; As a lamb that is led to the slaughter, And as a

sheep that before her shearers is dumb; Yea, he opened not

his mouth.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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Kehot’s note points to Jerusalem Talmud Taanit 3:3 for

these words.

Jerusalem Talmud Taanit 3:3תלמוד ירושלמי תענית ג׳:ג׳
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שור או כשב או עז

“An ox, or a sheep, or a goat,” where the ox comes first

among the offerings.

Leviticus 22:27ויקרא כ״ב:כ״ז

י ינִ מִ שְּׁ יּוֹם הַ מּוֹ וּמִ ת אִ חַ ים תַּ ת יָמִ עַ בְ יָה שִׁ הָ לֵד וְ י יִוָּ ז כִּ ב אוֹ־עֵ שׁוֹר אוֹ־כֶשֶׂ
ה לַה׳ שֶּׁ ן אִ בַּ רְ קׇ צֶה לְ אָה יֵרָ לְ הָ וָ

When a bullock, or a sheep, or a goat, is brought forth, then

it shall be seven days under the dam; but from the eighth

day and thenceforth it may be accepted for an offering made

by fire unto the L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כבשונו של עולם

“Matters that are the hidden things of the world shall be

under your garment,” the Talmud’s reading of “lambs for

your clothing.”

Chagigah 13a:9–10חגיגה י״ג א:ט׳-י׳

ל שׁוֹנוֹ שֶׁ בְ ן כִּ הֵ ים שֶׁ רִ בָ ךָ״, דְּ בוּשֶׁ לְ ים לִ שִׁ בָ כָא: ״כְּ הָ ר מֵ הוּ אָמַ בָ י אֲ בִּ רַ
ן י בֶּ לַ ר אֵ יֹּאמֶ ד ״וַ הוּ עַ נֵינַן בְּ רוּ לֵקהּ: תְּ מַ . אֲ ךָ בוּשֶׁ ת לְ חַ יוּ תַּ הְ עוֹלָם — יִ

ה עֲשֵׂ ן מַ יכָ ד הֵ י: עַ יבִ יתִ כָּבָה. מֵ רְ מֶּ ה הַ עֲשֵׂ ן מַ ן הֵ הוּ: הֵ ר לְ מַ ם״. אֲ אָדָ
ד ר: עַ ק אוֹמֵ חָ צְ י יִ בִּ א, רַ רָ תְ א״ בָּ רֶ אֵ ד ״וָ ר: עַ י אוֹמֵ בִּ כָּבָה? רַ רְ מֶּ הַ
ים. קִ רָ י פְ אשֵׁ ינַן רָ רִ סְ ךְ מָ ילָ אֵ כָּאן וְ ינַן, מִ רִ מְ גְ א״ מַ רֶ אֵ ד ״וָ ל״. עַ מַ שְׁ חַ ״הַ
ם הוּא , אִ ךְ ילָ אֵ כָּאן וְ ים, מִ קִ רָ י פְ אשֵׁ ינַן רָ רִ סְ א״ מָ רֶ אֵ ד ״וָ י: עַ רִ אָמְ יכָּא דְּ אִ

י לָא — לָא. ין, אִ תּוֹ — אִ עְ דַּ ין מִ בִ כָם מֵ חָ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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את ה׳ האמרת

“You have exalted Havayah today,” related to imrei,

lambs.

Deuteronomy 26:17דברים כ״ו:י״ז

יו קָּ מֹר חֻ שְׁ לִ יו וְ כָ רָ דְ כֶת בִּ לֶ לָ ים וְ לֹקִ ךָ לֵא יוֹת לְ הְ יּוֹם לִ תָּ הַ רְ מַ אֱ ת־ה׳ הֶ אֶ
קֹלוֹ: מֹעַ בְּ שְׁ לִ יו וְ טָ פָּ שְׁ יו וּמִ וֺתָ צְ וּמִ

Thou hast avouched the L-RD this day to be thy G-d, and

that thou wouldest walk in His ways, and keep His statutes,

and His commandments, and His ordinances, and hearken

unto His voice.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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T H E  M A A M A R  I N  B R I E F

The maamar explains “Israel is holy to Havayah, the first of His produce.” The hei of tevu’asah points

to Malchus, the final hei, which brings forth new angels every day; these angels of Asiyah, the “mute”

bnei eilim, can rise into the Name Havayah only through Israel, on Shabbos and every day through

prayer. The second section explains why one may not eat before praying: on waking the soul is only “in

the nostrils,” and prayer, by surrendering one’s will, lets the G-dly soul, a portion of Havayah, spread

through the body, so that Havayah becomes truly “our G-d.” The third section adds that calling upon

G-d “in truth” requires Torah: G-d lowered His innermost will into the Oral Torah’s rulings, as a father

bends down to lift his child; yet Torah needs the “arms” of love and awe, mitzvos and charity. The

fourth section returns to the verse: Israel, like terumah, are lifted up and lift all creation with them.

One who “devours” his inner Israel through anger, lust or arrogance must bring an inner guilt-offer‐

ing and add a “fifth”: teshuvah from the depth of the heart, which reaches the Will above all wills, as on

Yom Kippur.

O U T L I N E

1 The produce of the hei

The hei of tevu’asah is Malchus, which brings forth new angels each day. These angels of Asiyah, the

“mute” bnei eilim, rise into the Name Havayah only through Israel, on Shabbos through Kabbalas Shabbos

and every day through prayer, Torah and mitzvos.

¶1–5

L I K K U T E I  T O R A H  ·  P A R S H A S  P I N C H A S  ·  M A A M A R  4

קדש ישראל לה׳ ראשית תבואתה
Israel Is Holy to Havayah, the First of His Produce

Israel are “the first of the produce of the hei”: in G-d’s daily renewal of

creation, the souls of Israel, rooted in His innermost will, rise first

through prayer, Torah, mitzvos and charity, and raise the angels and the

worlds with them. One who “devours” the Israel within him restores it

through teshuvah from the depth of the heart, a fifth level beyond the

four.
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2 The soul before and after prayer

Before prayer the soul is only “in the nostrils,” so one may not eat. The morning blessings and the Shema

reveal that Havayah is “our G-d,” Israel’s strength without intermediary, unlike the nations, who receive

through the seventy princes; setting aside one’s will, one can truly pray.

¶6–9

3 G-d’s will lowered into the Oral Torah

Calling “in truth” means Torah. Anochi, G-d’s innermost will, lowered itself to the “feet,” the Oral Torah’s

rulings about physical things, as a father bends down to his child, raising the soul above its own root; but

the father must also lower his arms, and Torah without love and awe does not rise.

¶10–16

4 G-d’s right and left

Human love and awe rise from below and only prepare for G-d’s love and awe drawn down from above.

G-d’s attributes come into the soul through the practical mitzvos, above all charity; His right and left are

Torah and charity.

¶17–20

5 Holy to Havayah: Israel as terumah

Even a businessman must set times for Torah and do business with his “back,” and through Torah and

charity he and the Congregation of Israel rise into G-d’s innermost will. Israel are terumah, the portion

lifted up, and are “first” in G-d’s daily renewal of creation, raising the angels with them.

¶21–22

6 All who devour him: guilt and the added fifth

Anger, lust and arrogance “devour” the Israel within, and the remedy is an inner guilt-offering and a

broken heart. The added fifth is teshuvah from the depth of the heart, above the four levels of the right‐

eous, reaching the Will of all wills, as on Yom Kippur with its five prayers.

¶23–28

K E Y  C O N C E P T S

The produce of the hei תבואת ה׳
Tevu’asah is written with a final hei, read as Malchus, the

lower Chochmah, through which G-d renews creation

every day. Israel are “first” in this renewal: their ascent

raises the angels and the worlds.

Bnei eilim בני אלים
The angels created each day, angels of Asiyah who channel

life to the physical world. Eilim is Elokim lacking its hei,

and is read as ilmim, “mute,” for Elokim without its yud-

hei leaves ilem: G-d’s wisdom is not openly revealed in

them, so they rise only through Israel.

A soul “in the nostrils” נשמה באפו
The state of a person on waking, before prayer: the soul is

acknowledged by the mind but has not yet spread into the

heart and body. Prayer, by surrendering one’s will, lets it

fill the whole person.

Anochi, “who I am” אנכי מי שאנכי
G-d’s very self, the inner dimension of His will, above even

the Name Havayah. In “I taught Ephraim to walk” it is low‐

ered to the “feet,” the Oral Torah, so that the souls can

bind themselves to it.

Taking them upon his arms קחם על זרועותיו
G-d’s right and left, the love and awe drawn down from

above and His attributes clothed in the mitzvos and in

charity, which lift the person up as a father lifts a child in

his arms.

Terumah תרומה
The portion of the harvest set apart and lifted up. “The first

of His produce” is terumah: Israel are the portion of cre‐

ation that is raised, and that raises everything with it.

The depth of the heart עומקא דליבא
The teshuvah that comes from beyond what the soul can

bear. It is a fifth level, above the four levels of the right‐

eous, and reveals “the Will of all wills,” as on Yom Kippur.
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S E C T I O N  1  ·  ¶ 1 – 5

The produce of the hei

3 כתיב
1 ראשית תבואתה. כל אוכליו יאשמו. ראשית תבואתה בה״א ]באות ה״א[ ,2 קדש ישראל לה׳

משמע דישראל הם ראשית תבואת ה׳.

“Israel is holy to Havayah, the first of His produce; all who devour him shall incur guilt.” “His pro‐

duce” (תבואתה) is written with a hei, which implies that Israel are the first of the produce of the hei.

The maamar opens with Jeremiah 2:3, where the prophet calls Israel “holy to Havayah, the first of His pro‐

duce” and warns that whoever devours Israel will be held guilty. The word for “His produce” ends in the let‐

ter hei, though it is vowelled as if it ended in a vav (“His”); the Alter Rebbe reads the hei as a word in itself:

Israel are the first of “the produce of the hei.”

4 וזהו שכתוב בורא קדושים וצריך להבין מה זה התבואה הנצמח אשר ישראל מכונים בשם ראשית לה.

יוצר משרתים5 ואשר משרתיו.

Now, we need to understand what this growing produce is, of which Israel are called by the name

“first.” And this is [the meaning of] what is written, “Creator of holy beings, Former of ministers,

and whose ministers.”

The question is what kind of “produce” grows above, such that Israel can be called its “first.” The answer be‐

gins from the morning blessing before the Shema, which praises G-d as “Creator of holy beings, Former of

ministers” and then speaks of “His ministers” who stand in the heights of the world.

פי׳ ואשר משרתיו משמע מאז מעולם הם משרתים אותו ויוצר משרתים הם המלאכי׳ ]המלאכים[
6 ,7 שמתהווים בכל יום לומר שירה לפניו כמ״ש במדרש איכה ע״פ חדשים לבקרים.

That is: “and whose ministers” implies that they have been ministering to Him since long ago,

from of old; while “Former of ministers” are the angels that come into being every day to say song

before Him, as is written in Midrash Eichah on the verse “They are new every morning.”

The two phrases describe two kinds of angels. “Whose ministers” are permanent angels who have served

G-d from of old, while “Former of ministers,” in the present tense, are angels formed anew each day to sing

before Him. The Midrash on Eichah, on “They are new every morning,” says that every day G-d creates a

new band of angels who sing a new song and pass away.

1
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ובאמירתם מתבטלים לגמרי דהיינו שחוזר כח גילוי התהוותן למקורו להיות בכח ולא בפועל. וזהו

8 פי׳ הארץ בה׳ היא הארץ העליונה )עמ״ש ע״פ לא11 תהיה ,9 שאמר הכתוב תדשא הארץ דשא10,
12 משכלה ועקרה בארצך(

And in their saying [it] they are utterly nullified; that is, the power that revealed their coming into

being returns to its source, to be in potential and not in actuality. And this is what the verse says,

“Let the earth sprout grass (deshe).” That is, ha’aretz (“the earth”), with a hei, is the supernal earth.

(See what is written on the verse “None shall miscarry or be barren in your land.”)

These daily angels exist for their song: in singing they are wholly absorbed back into their source, so that the

force that brought them into open existence returns to a hidden, potential state. The verse “Let the earth

sprout grass” is then read on a higher plane: “the earth,” with the definite article hei, is a supernal “earth”

from which created beings sprout.

כמו שהארץ הגשמיות מגלה כח הצומח אשר בקרבה בכל יום להוציא מיני צמחים כן הארץ העליונה

מגלה כח ההתהוות אשר בה13 לבריאה ולהתהוות יש מאין.

Just as the physical earth reveals every day the power of growth within it, to bring forth kinds of

plants, so the supernal earth reveals the power of bringing into being that is within it, to create and

to bring into being something from nothing.

Physical soil brings forth plants every day from a power of growth hidden within it. In the same way the su‐

pernal earth holds the power to create something from nothing and constantly brings forth new creations.

14 )וכמ״ש בזהר ובזה נתהוה מלאכים בכל יום שיאמרו שירה ויתבטלו למקורם והם הנקראים דשא15,
16 בפ׳ בראשית ד׳ י״ט ע״א ובמק״מ ]ובמקדש מלך[ שם ובפ׳ תרומה דקע״א ע״א.

And through this, angels come into being every day, to say song and be nullified into their source;

and they are what is called “grass” (deshe). (As is written in the Zohar, Parshas Bereishis, 19a, and

in the Mikdash Melech there; and in Parshas Terumah, 171a.

The angels born each day from that supernal earth, who sing and then dissolve into their source, are the

“grass” of the verse: they sprout and are gone. The Zohar says that this “grass” has no lasting form: such be‐

ings stand for a moment, are consumed by fire and are renewed, every day; the Mikdash Melech is a com‐

mentary on the Zohar, and the Zohar on Terumah speaks of “grass” that sprouts from supernal sources.

19 ,20 17 כו׳ ועמ״ש במ״א ע״פ כשעירים עלי דשא(. ועיין פ׳ פינחס דרי״ז ע״א ע״פ מצמיח חציר18,

And see Parshas Pinchas, 217a, on the verse “He causes grass to sprout,” etc.; and see what is writ‐

ten elsewhere on the verse “Like showers upon the grass.”)

The Zohar on Pinchas reads “He causes grass (chatzir) to sprout” in Psalm 104 as angels: vast numbers of

angelic messengers, all of flaming fire. The second pointer is to the discussion of “like showers upon the

grass,” where grass grows from the finest rain.
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לכן אנו אומרים בכל ערב שבת הבו לה׳ בני אלים21 בני אלהים22 המה המלאכים שנבראו מששת ימי

בראשית

Therefore we say every Shabbos eve, “Render to Havayah, you sons of the mighty (bnei eilim).” The

bnei Elokim (“sons of Elokim”) are the angels that were created in the six days of creation;

This is why at the welcoming of Shabbos on Friday night we recite Psalm 29, “Render to Havayah, you sons of

the mighty.” The maamar distinguishes two groups: the bnei Elokim, the “sons of G-d” of the Book of Job,

are the permanent angels created during the six days of creation.

23 ,24 אבל בני אלים הם המלאכים שנתהוו בכל יום מבחי׳ ה׳ אחרונה חכמה תתאה מלכות דאצילות.

but the bnei eilim are the angels that come into being every day from the level of the final hei, the

lower Chochmah (Chochmah tata’ah), the Malchus (sovereignty) of the World of Atzilus

(Emanation).

The bnei eilim of the psalm are the angels that come into being each day. Their source is the final hei of the

Name Havayah, which is Malchus of Atzilus, also called the “lower Chochmah”; this is the “hei” whose “pro‐

duce” the opening verse spoke of.

ופי׳ אלים לשון כח כמו ואת אילי הארץ25 כי בני אלים הם מלאכים דעשייה26 כמ״ש בפע״ח ]בפרי עץ
27 חיים[.

And eilim is a term for strength, as in “and the mighty (eilei) of the land”; for the bnei eilim are an‐

gels of the World of Asiyah (Action), as is written in Pri Etz Chaim.

The word eilim comes from a root meaning strength, as in Ezekiel’s “the mighty of the land.” The angels

called bnei eilim belong to Asiyah, the lowest of the four worlds; the Arizal’s Pri Etz Chaim, explaining this

psalm at the welcoming of Shabbos, treats its verses as raising the levels of Asiyah.

וע״י המלאכים דעשיה נמשך כל השפעות לעוה״ז הגשמי אין לך עשב שאין לו מזל28 כו׳

And through the angels of Asiyah all the flows of influence are drawn down to this physical world:

“There is no blade of grass that has no mazal (constellation),” etc.

All the life and influence that reach the physical world pass through these angels of Asiyah. The Midrash says

that every blade of grass has a mazal, a heavenly force that strikes it and tells it, “Grow.”

2
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נמצא הם הכח וחיות העוה״ז וכשהמאכל מתעלה ע״י שהאדם אוכלו בטהרה ומתפלל בכח ההוא

בנקודת לבבו עי״ז מתעלה גם המלאך השופע הכח והחיות להמאכל ההוא להיות מתעלה ונכלל

במקור חוצבו.

It follows that they are the power and the life-force of this world. And when the food is elevated,

through a person eating it in purity and praying with that strength, with the innermost point of his

heart, through this the angel that imparts the power and the life-force to that food is also elevated,

to rise and be included in the source from which it was hewn.

These angels are the strength within the world’s food. When a person eats in purity and then prays with the

strength the food gave him, from the core of his heart, the food is elevated, and with it the angel that gives

the food its life-force rises and is absorbed into its source.

וגם הטעם שנק׳ בני אלים חסר ה׳ שהוא ע״ד מארז״ל ]מאמר רבותינו זכרונם לברכה[ בגיטין )דנ״ו ב׳( ע״פ מי

כמוך29 באלים מי כמוך באלמים.

And also, the reason they are called bnei eilim, lacking the hei, is along the lines of the saying of

our Sages, of blessed memory, in Gittin (56b), on the verse “Who is like You among the mighty (eil‐

im)”: “Who is like You among the mute (ilmim)!”

A second reason for the name: eilim is the word Elokim without its hei. The Talmud reads “Who is like You

among the mighty (eilim)” as “among the mute (ilmim),” praising G-d who heard the enemy’s blasphemy in

the Temple and kept silent.

ופי׳ אלמים היינו כמ״ש כרחל לפני גוזזיה נאלמה30 שאין דבר ה׳ מאיר בבחי׳ גילוי בבי״ע לפי שאין

ערוך עשיה לגבי אצילות.

And “mute” means as it is written, “as a ewe before her shearers is mute”: that the word of G-d does

not shine in a revealed way in Beriah, Yetzirah and Asiyah, since Asiyah bears no comparison to

Atzilus.

Here “muteness” means that G-d’s word does not shine openly in the three lower worlds, Beriah, Yetzirah

and Asiyah, because Asiyah is beyond comparison with Atzilus. The image is Isaiah’s ewe, silent before her

shearers.
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וזהו בחי׳ אלם משם אלקים שאין הדבור בגילוי רק בחי׳ הבל בלבד שבההבל אין התלבשות החכמה

בגילוי כלל משא״כ בדבור שבו נמשך ומלובש החכמה והשכל

And this is the level of ilem (“mute”) from the Name Elokim: the speech is not revealed, only the

level of breath (hevel) alone; for in the breath there is no revealed enclothing of the wisdom at all,

whereas in speech the wisdom and the intellect are drawn and enclothed.

Take the yud and hei out of Elokim and the letters left spell ilem, “mute.” Speech carries the speaker’s wis‐

dom outward; mere breath, the voice before it is shaped into words, carries no articulated wisdom.

וזהו ההפרש בין המלאכים הנק׳ בני אלהים שהם נמשכים מדבורו של הקב״ה שהדיבור מלובש בו גילוי

החו״ב ]החכמה ובינה[

And this is the difference between the angels called bnei Elokim, who are drawn from the speech of

the Holy One, blessed be He, the speech in which the revelation of Chochmah (wisdom) and Binah

(understanding) is enclothed,

The bnei Elokim, the permanent angels, come from G-d’s speech, which carries Chochmah and Binah open‐

ly within it, as a person’s words carry his thought.

וזהו בחי׳ י״ה דאלקים. משא״כ בחי׳ אלם דאלקים היינו שאין בחי׳ י״ה נמשך ומתלבש בההבל.

and this is the level of the yud-hei of Elokim; whereas the level of ilem of Elokim is that the level of

yud-hei is not drawn and enclothed in the breath.

Chochmah and Binah correspond to the letters yud and hei, so the bnei Elokim come from the whole Name,

with its yud-hei. When the yud-hei is not drawn into the breath, what remains of Elokim is ilem, “mute”; this

is the source of the bnei eilim.

32 י״ה כו׳ )ועמ״ש בד״ה ולא יקרא עוד34 שמך אברם35 גבי מילה שהוא וזהו נאלמתי דומיה31 דום33,

בחי׳ מ״ל י״ה מ״ל לשון גילוי כו׳

And this is “I was mute with silence (dumiyah)”: dum Yah (“Yah is silent”), etc. (And see what is

written in the discourse beginning “Your name shall no longer be called Avram,” regarding cir‐

cumcision (milah), that it is the level of mal Yah, mal being a term of revelation, etc.;

The Zohar reads Psalm 39’s “I was mute with silence (dumiyah)” as dum Yah: the yud-hei has gone silent,

and so the person is left mute. The parenthesis adds the converse from another discourse: milah, circumci‐

sion, holds the letters mal Yah, and mal means speech, revelation.
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36 שעי״ז נמשך חו״ב ]חכמה ובינה[ בבחי׳ גילוי כי פי38 ה׳ דבר וההפך והיינו ע״י הדבור לרוח ממללא37,
מזה הוא כשכנס״י ]כשכנסת ישראל[ היא בחי׳ נאלמתי דומיה החשיתי חש דחשמל39 והיינו מחמת הסתר40

דק״נ ]דקליפת נוגה[ דעשייה.

that is, through the speech of “a speaking spirit” (ruach memalela), through which Chochmah and

Binah are drawn in a revealed way, for “the mouth of Havayah has spoken.” And the opposite of

this is when the Congregation of Israel (Knesses Yisrael) is at the level of “I was mute with silence, I

was still (hecheshesi),” the chash (silence) of chashmal; and this is because of the concealment of

the kelipas nogah of Asiyah.

Speech, which Onkelos makes man’s defining trait (“a speaking spirit”), reveals Chochmah and Binah, as in

“the mouth of Havayah has spoken.” The opposite is when the Congregation of Israel, the source of the

souls, is “mute” and “still,” the chash (silence) of chashmal, because kelipas nogah, the shell that mixes

good and evil in the lower worlds, conceals the light.

41 בענין פי׳ מעשה
ועמ״ש בד״ה והיה אור הלבנה כו׳ ועמ״ש בד״ה בחדש השלישי לצאת בנ״י ]בני ישראל[

ידיך כו׳ כח המעשה שהוא כח החיצוני כו׳ ע״ש. והיינו ענין בחי׳ ההבל שלמטה מבחי׳ הדבור ועמ״ש
42 מזה בביאור ע״פ וספרתם לכם(

And see what is written in the discourse beginning “And the light of the moon shall be,” etc.; and

see what is written in the discourse beginning “In the third month after the children of Israel went

out,” on the meaning of “the work of Your hands,” etc.: the power of action, which is the external

power, etc.; see there. And this is the matter of the level of breath, which is below the level of

speech. And see what is written about this in the explanation on the verse “And you shall count for

yourselves.”)

The parenthesis points to further discourses. One of them explains “the work of Your hands” as the power of

action, an external power; it corresponds to breath, which stands below speech.

והנה לכן א״א להמלאכים הנ״ל לעלות ולהתכלל בחכמה עילאה כ״א ע״י ישראל שהם נמשכים
מפנימית חכמה עילאה וכמ״ש בפ׳ משפטים )דקכ״א( ועמ״ש בביאור ע״פ יונתי בענין קומי לך רעיתי43

Now, therefore, it is impossible for the angels mentioned above to ascend and be included in the

supernal Chochmah (Chochmah ila’ah) except through Israel, who are drawn from the inner di‐

mension (pnimiyus) of the supernal Chochmah, as is written in Parshas Mishpatim (121); and see

what is written in the explanation on the verse “My dove,” regarding “Arise, my love.”

Because the angels of Asiyah come from this “mute” level, they cannot rise on their own to the supernal

Chochmah. They rise only through Israel, whose souls come from the inner dimension of the supernal

Chochmah.



L I K K U T E I  T O R A H  ·  P A R S H A S  P I N C H A S  ·  M A A M A R  4 קדש ישראל לה׳ ראשית תבואתה

201likuteitorah.com/likkutei-torah/pinchas/

45 הזמינו עצמיכם לעלות וליכלל במקור 44 פי׳ הבו לשון הזמנה46, לכן אנו מבקשים הבו לה׳ בני אלים.

שם הוי׳ ב״ה.

Therefore we ask, “Render (havu) to Havayah, you sons of the mighty.” Havu is a term of prepara‐

tion: prepare yourselves to ascend and be included in the source of the Name Havayah, blessed be

He.

So on Friday night we call to them, “Havu.” As Rashi explains havah as “prepare yourselves,” havu here

means: prepare yourselves to rise and be absorbed into the Name Havayah.

וז״ש ]וזהו שכתוב[ ששת ימים תעבוד47 בחי׳ עבודה הוא ההתהוות יש מאין וביום השביעי תשבות זהו
48 ,49 חזרת העולמות למקורם בתוספת אור עליהם ונכללים הכל בעצמות שם הוי׳ ב״ה.

And this is [the meaning of] what is written, “Six days you shall work”: the level of work is the bring‐

ing into being of something from nothing; “and on the seventh day you shall rest”: this is the re‐

turn of the worlds to their source, with added light upon them, and all are included in the essence

of the Name Havayah, blessed be He.

The six weekdays are “work”: G-d’s ongoing creation of something from nothing. Shabbos is “rest”: the

worlds return to their source, with added light, and are absorbed into the essence of the Name Havayah.

וכמ״ש ויכל אלקים ביום השביעי50 ומבואר הפי׳ במ״א בד״ה באתי לגני51 דהיינו שכלתה בחינת

ומדרגת אלקים שנעשה קץ ותכלית למדרגה זו ונמשך גילוי שם הוי׳.

As it is written, “And Elokim finished (vayechal) on the seventh day”; and the meaning is explained

elsewhere, in the discourse beginning “I have come into My garden”: that the level and rank of

Elokim was finished (kalsah), so that an end and conclusion was made to this rank, and the revela‐

tion of the Name Havayah was drawn down.

The Torah says that on the seventh day Elokim “finished” (vayechal). The maamar reads it as kalsah, “came

to an end”: on Shabbos the level of Elokim, the Name of concealment and limitation, reaches its end, and the

revelation of the Name Havayah is drawn down in its place.

3
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ולכן אנו אומרים להמלאכים שנמשכים משם אלקים הבו להוי׳ בני אלים52 שיזמינו עצמם לעלות

וליכלל בשם הוי׳ ב״ה המתגלה בשבת וזהו השתחוו לה׳ בהדרת קודש53 והוא בחי׳ אצילות בכלל

שבי״ע מתעלים באצי׳

And therefore we say to the angels that are drawn from the Name Elokim, “Render to Havayah, you

sons of the mighty”: that they should prepare themselves to ascend and be included in the Name

Havayah, blessed be He, which is revealed on Shabbos. And this is “Bow down to Havayah in the

splendor of holiness”: this is the level of the World of Atzilus (Emanation) in general, for Beriah,

Yetzirah and Asiyah ascend into Atzilus.

So on Friday night we call the angels that come from Elokim to prepare to rise into the Name Havayah, re‐

vealed on Shabbos. The psalm’s next verse, “Bow down to Havayah in the splendor of holiness,” alludes to

Atzilus as a whole, for on Shabbos the three lower worlds ascend into Atzilus.

וזהו ג״כ ענין ז׳ קולות שנזכרו במזמור זה קול ה׳ על המים54 כו׳ הכל המשכת והתגלות שם הוי׳ ועמ״ש
55 סד״ה זאת חנכת המזבח.

And this is also the matter of the seven “voices” mentioned in this psalm, “The voice of Havayah is

upon the waters,” etc.: all is the drawing down and revelation of the Name Havayah. And see what

is written at the end of the discourse beginning “This is the dedication of the altar.”

Psalm 29 says “the voice of Havayah” seven times. Each is a drawing-down and revelation of the Name

Havayah, matching the Shabbos ascent just described.

57 כו׳ שירו להוי׳ כו׳ שאומרים בקבלת שבת. והנה עד״ז הוא כל ענין לכו נרננה56 להוי׳

Now, along these lines is the whole matter of “Come, let us sing to Havayah,” etc., “Sing to

Havayah,” etc., which are said at Kabbalas Shabbos (the welcoming of Shabbos).

The other psalms of Kabbalas Shabbos, which begin with “Come, let us sing to Havayah” (Psalm 95) and

“Sing to Havayah,” carry the same meaning: the worlds and their angels rise into the Name Havayah on

Shabbos.

וזהו כי גדול58 הוי׳ כו׳ נורא הוא כל כל אלהים דהיינו על כל ק״ך צירופי אלקים כמ״ש במ״א והנה

עלייה זו הוא ע״י ישראל שהם פנימית העולמות.

And this is “For great is Havayah,” etc., “He is awesome above all elohim (gods)”: that is, above all

the 120 combinations of Elokim, as is explained elsewhere. Now, this ascent is through Israel, who

are the inner dimension (pnimiyus) of the worlds.

“He is awesome above all elohim” is read as Havayah standing above the 120 combinations of Elokim: the

five letters of Elokim can be arranged in 120 orders, through which the world is created and limited. And this

whole ascent happens through Israel, the inner dimension of all the worlds.

4
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פי׳ כי כל הנבראים לא נתהוו כ״א דרך מעבר בכדי שיתהווה ויתגלה בחי׳ ישראל בזה העולם הגשמי.

That is, all the created beings came into being only as a passageway, in order that the level of Israel

come into being and be revealed in this physical world.

Everything else that was created exists as a passageway: it was brought into being only so that Israel would

come into being and be revealed in this physical world. This begins to explain why Israel are called “first.”

וזהו ג״כ בכל יום תכלית העבודה זו תפלה כדי להבטל וליכלל עצמו וכל העולמות בשם הוי׳ ב״ה

המהווה אותם מאין ליש ולימשך אותו

And this is also [so] every day: the purpose of the service, “this is prayer,” is to nullify and include

oneself and all the worlds in the Name Havayah, blessed be He, who brings them into being from

nothing to something; and to draw Him

What happens each week on Shabbos happens every day through prayer, which the Sages call “the service of

the heart.” Its purpose is to dissolve oneself, and all the worlds with oneself, into the Name Havayah, which

constantly brings them into being from nothing.

ג״כ בזה העולם הגשמי ע״י תורה ומצות יחודא עילאה יחודא תתאה למעלה עד אין קץ59 ולמטה עד

אין תכלית הוא רק כח שם ה׳ ב״ה

also into this physical world, through Torah and mitzvos: the higher unity (yichuda ila’ah), the low‐

er unity (yichuda tata’ah); above without end and below without limit, it is only the power of the

Name Havayah, blessed be He.

Prayer raises the worlds up; Torah and mitzvos then draw G-d’s Name down into this physical world. These

are the “higher unity,” in which all is nullified before G-d, and the “lower unity,” in which G-d is present

within the world; in both directions, without end above or below, there is nothing but the power of Havayah,

in a phrase taken from the Zohar Chadash.

)ועמ״ש בד״ה באתי לגני60 הנ״ל. וזהו יונתי בחגוי הסלע61 כו׳ השמיעני את קולך כי כשהיא בחגוי
64 62 ונק׳ יונת אלם. הסלע בסתר המדרגה היא בחי׳ נאלמתי דומיה63,

(And see what is written in the discourse beginning “I have come into My garden,” mentioned

above. And this is “My dove, in the clefts of the rock,” etc., “let me hear your voice”: for when she is

“in the clefts of the rock, in the covert of the cliff,” she is at the level of “I was mute with silence,”

and is called “the mute dove” (yonas elem).

The Song of Songs calls the Congregation of Israel a dove hiding “in the clefts of the rock.” Hidden away, she

cannot speak: she is at the level of “I was mute with silence,” and the heading of Psalm 56 calls her “the mute

dove.”

5
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S E C T I O N  2  ·  ¶ 6 – 9

The soul before and after prayer

אכן ע״י עסק התורה והמצות השמיעני את קולך כו׳ ממשיכים בחי׳ י״ה דהוי׳ ודאלקים שלא להיות
65 בחי׳ אלם כ״כ ]כל כך[ בספר ע״ה( )דק״ג א׳( וע״ז נאמר קול דודי דופק.

But through occupation with Torah and mitzvos, “let me hear your voice,” etc., we draw down the

level of the yud-hei of Havayah and of Elokim, so as not to be at the level of “mute”; so it is written

in the book ע״ה) (103a). And of this it is said, “The voice of my beloved knocks.”

Through Torah and mitzvos the plea “let me hear your voice” is answered: the yud-hei is drawn into the

Names Havayah and Elokim, and the Congregation of Israel is no longer mute. Of this the verse says, “The

voice of my beloved knocks.”

66 ואי אתער כו׳ ובפע״ח ועיין בפי׳ הרמ״ז ]הרב משה זכות[ בזהר פ׳ וארא )דכ״ו א׳( גבי נאלמתי דומיה כו׳

]ובפרי עץ חיים[ שער הקדישים פ״ב ]פרק ב׳[ ורפ״ג ]וריש פרק ג׳[:

And see the commentary of the Ramaz (Rabbi Moshe Zacuto) on the Zohar, Parshas Va’eira (26a),

regarding “I was mute with silence,” etc., and “And if he arouses,” etc.; and Pri Etz Chaim, Sha’ar

HaKaddishim (the Gate of Kaddish), chapter 2 and the beginning of chapter 3.

The Zohar on Va’eira says that in exile the voice departs from the Congregation of Israel and her speech is si‐

lenced, “I was mute with silence,” and it goes on to what happens when the word is aroused. Pri Etz Chaim,

explaining the Kaddish, says that when the yud-hei of Elokim is hidden what remains is ilem, “mute,” and

that is why we pray that these levels “be magnified and sanctified.”

ב ולבאר היטיב ענין עלייה זו וגילוי זה ע״י תורה ותפלה. צריך לבאר מאמר רז״ל ]רבותינו זכרונם לברכה[

67 אפילו כנגד עיון תפלה. תלמוד תורה כנגד כולם68,

2. Now, to explain well the matter of this ascent and this revelation through Torah and prayer, we

must explain the saying of our Sages, of blessed memory, “The study of Torah is equal to them all,”

even to concentration in prayer (iyun tefillah).

The second section explains how Torah and prayer bring about this ascent and revelation. It starts from the

Mishnah’s teaching that Torah study equals all the other mitzvos together, and the Talmud adds: even con‐

centrated prayer.

6
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69 וקודם הלימוד מותר לאכול. וזהו מחמת כי האדם הוא עולם ומ״מ קודם התפלה אסור לאכול70,
71 ,72 קטן.

And nevertheless, before prayer it is forbidden to eat, while before study it is permitted to eat. And

this is because man is a small world.

Yet halachah forbids eating before the morning prayer and permits eating before study, as if prayer came

first. The answer begins from the idea that a person is a world in miniature.

וכמו שיש בעולם יום ולילה ביום מאיר האור ובהעדר האור הוא בחי׳ לילה בגשמיות כן הוא באדם ג״כ

ברוחניות כמ״ש גם

And just as in the world there are day and night, by day the light shines and in the absence of the

light it is the level of night, physically, so it is in man too, spiritually, as it is written, “Even

As the physical world has day and night, light and its absence, so a person has a spiritual day and night.

כי אשב בחושך73 ה׳ אור לי אפילו בעוה״ז הגשמי ה׳ מאיר בישראל וכאשר מתפשט ומאיר בו כח

נשמתו

though I sit in darkness, Havayah is a light to me”: even in this physical world, Havayah shines in

Israel. And when the power of his soul spreads out and shines in him,

Micah’s “though I sit in darkness, Havayah is a light to me” shows that even in this dark physical world G-d

shines in a Jew. When the power of the soul spreads through him and lights him up, that is his “day.”

74 וע״פ אזי נק׳ יום ובהסתלקות אור נשמתו מכונה בשם לילה )ועמ״ש מענין זה בד״ה ותוסף אסתר75,
78 ,79 וידעת היום76 והשבות77 כו׳ ובד״ה תחת אשר לא עבדת(

then it is called “day”; and when the light of his soul withdraws, it is called by the name “night.”

(And see what is written on this matter in the discourse beginning “And Esther spoke again,” and

on the verse “Know this day and take it to your heart,” etc., and in the discourse beginning “Be‐

cause you did not serve.”)

When the soul’s light withdraws, that is his “night.” The parenthesis points to three other discourses on this

theme.
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לכן בלילה הוא בבחינת שינה לגמרי מחמת הסתלקות אור נפשו. ובבקר בעמדו משינתו80 אזי כח

נשמתו היא רק באפיו

Therefore at night he is entirely in a state of sleep, because of the withdrawal of the light of his

soul. And in the morning, when he rises from his sleep, the power of his soul is only in his nostrils,

So in sleep the soul’s light is withdrawn. On waking, its power is only “in his nostrils,” in the breath, the out‐

ermost sign of life, and not yet in the heart and limbs.

כי אין לה גילוי מחמת חומר ישות הגוף להאיר ולהתפשט בקרבו ובכדי שלא יחזור להיות אין ואפס

81 ועיין פ׳ השי״ת ]השם יתברך[ מהוה ומחזיר לו נשמתו בכל בקר כמ״ש חדשים לבקרים רבה אמונתך82,

ויקהל )דרי״ג סע״ב ]סוף עמוד ב[(

for it has no revelation, to shine and spread out within him, because of the material yeshus (inde‐

pendent existence) of the body. And so that he not return to being nothing and naught, G-d, may

He be blessed, brings into being and restores his soul to him every morning, as it is written, “They

are new every morning; great is Your faithfulness.” And see Parshas Vayakhel (213, end of side b).

The body’s coarse, self-assertive existence keeps the soul from shining through it. So that the person does

not lapse into nothing, G-d gives the soul back each morning: “They are new every morning,” and the Zohar

on Vayakhel says the souls are given back renewed each morning.

פי׳ כמ״ש המחדש בכל יום תמיד מעשה בראשית כי מלת בראשית הוא ברא״ת י״ש. ר״ל ]רוצה לומר[ מזה

שמחדש בכל יום הוא המהווה יש מאין.

That is, as it is written, “who renews every day, continually, the work of creation (Bereishis)”: for

the word Bereishis (בראשית) is ברא״ת י״ש, bara es yesh (“He created something”). That is to say: by

renewing it every day, He is the One who brings into being something from nothing.

The blessing before the Shema praises G-d “who renews every day, continually, the work of creation.” The

letters of Bereishis are read as bara es yesh, “He created something”: to renew creation every day is to bring

something from nothing anew each day.

אך מחמת שנתגשם חיות הגוף מאד מאד אינו יכול לקבל הארת נשמתו בקרבו כ״א מעט מזעיר בבחי׳

אפיו.

But because the life-force of the body has become exceedingly physical, he cannot receive the ra‐

diance of his soul within him except a very little, at the level of his nostrils.

Yet the body is so coarse that it receives only a faint glimmer of the soul, the glimmer “in the nostrils.”
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דהיינו שהנשמה האלקית אין לה גילוי בלבו וגופו מחמת חומר ישות הגוף כיון שעדיין לא התפלל.

That is, the G-dly soul has no revelation in his heart and his body, because of the material yeshus of

the body, since he has not yet prayed.

Before prayer, the G-dly soul is not revealed in the heart and the body.

שע״י התפלה שמבטל רצונו לרצון העליון ב״ה והנה הרצון הוא מקור כל המדות והוא חיותן וקיומן

For through prayer he nullifies his will to the supernal will, blessed be He; and the will is the source

of all the emotive attributes (middos), and it is their life-force and their existence;

Prayer changes this. In prayer a person sets aside his own will for G-d’s will, and will is the root of all the

emotions, their life and their very existence.

וזהו ענין מסירת נפש83 שמוסר רצונו כו׳ והדם הוא הנפש84 שהוא הרצון לכן עי״ז נמשכת הנשמה

שהיא מבחינת שם הוי׳ ומתפשטת בכל הגוף.

and this is the matter of self-sacrifice (mesirus nefesh), that he gives over his will, etc.; and “the

blood is the soul,” which is the will. Therefore, through this the soul, which is from the level of the

Name Havayah, is drawn down and spreads through the whole body.

That is the meaning of mesirus nefesh, “giving over the nefesh”: the Torah says “the blood is the nefesh,”

and nefesh here means will, as in Jeremiah’s “My nefesh is not toward this people.” When the will is given

over, the soul, rooted in the Name Havayah, flows into the whole body.

85 אבל לא נתפשטה משא״כ קודם התפלה היא עדיין רק באפיו דהיינו שרק במוחו ושכלו מודה לה׳

עדיין בלב86 כו׳ וכן פי׳ הרמ״ז ]הרב משה זכות[ פ׳ תצוה )ד׳ קפ״ב( ע״פ כהאריז״ל ]כתבי האריז״ל[ ענין אשר
87 ,88 נשמה באפו.

Whereas before prayer it is still only in his nostrils; that is, only in his mind and intellect does he

acknowledge G-d, but it has not yet spread into the heart, etc. And so the Ramaz explained, on

Parshas Tetzaveh (182), according to the writings of the Arizal, the matter of “whose breath (ne‐

shamah) is in his nostrils.”

Before prayer the soul is still only “in his nostrils”: he acknowledges G-d with his mind, as in the morning’s

Modeh Ani and Hodu, but the acknowledgment has not yet reached his heart. The Ramaz, the Kabbalist

Rabbi Moshe Zacuto, explained Isaiah’s “whose breath is in his nostrils” in this way, following the Arizal.
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89 בתוך היינו
ועיין בזהר שם על פסוק זה בענין אחר. ועמ״ש ע״פ ונקדשתי בתוך בנ״י ]בני ישראל[

שיותפס ענין קדושתו ית׳ בלב האדם דייקא.

And see in the Zohar there on this verse, in another sense. And see what is written on the verse

“And I shall be sanctified in the midst of the children of Israel”: “in the midst” means that the mat‐

ter of His holiness, may He be blessed, be grasped specifically in the heart of man.

The Zohar there reads the verse in other ways: of one who greets his fellow before praying, and of one whose

anger tears his holy soul from him. Another discourse explains that “I shall be sanctified in the midst of the

children of Israel” means within each person: G-d’s holiness must be grasped in the heart.

90 א׳ בתשובה כו׳ בענין ועמ״ש סד״ה להבין ענין משארז״ל ]מה שאמרו רבותינו זכרונם לברכה[ יפה שעה91,
93 ,94 הכורע צריך שיראה92 איסר כנגד לבו.

And see what is written at the end of the discourse beginning “To understand the saying of our

Sages, of blessed memory, ‘Better is one hour in teshuvah,’ etc.,” regarding “one who bows must

see an issar (a coin) opposite his heart.”

A further discourse discusses the Talmud’s rule that one who bows in prayer must bow until he “sees an is‐

sar (a small coin) opposite his heart.”

וז״ש ]וזהו שכתוב[ חדלו לכם מן האדם95 אשר נשמה באפו כי במה נחשב הוא א״ת ]אל תקרי[ במה אלא

במה96 פי׳ חדלו לכם לשון הבדלו עצמיכם מן בחי׳ אדם כזה שנשמתו רק באפיו שלא יכלה להתפשט

בכללות גופו

And this is [the meaning of] what is written, “Cease from man, whose breath (neshamah) is in his

nostrils, for as what (bameh) is he accounted?” Do not read bameh (“as what”) but bamah (“a

raised altar”). That is: “cease from” is a term of separation: separate yourselves from the level of

such a man, whose soul is only in his nostrils, which could not spread through his body as a whole.

Isaiah’s “Cease from man, whose breath is in his nostrils” is read through the Talmud’s play on bameh, “as

what,” and bamah, a raised altar, which the Talmud applies to greeting one’s fellow before prayer. “Cease”

means: keep apart from the state of a person whose soul is only in his nostrils and has not spread through

his body.

כי במה נחשב כמו הבמה נראה ונגלה הישות שלו ליש ודבר בפ״ע ]בפני עצמו[ כן בו ג״כ גברה חומר

“For as a bamah he is accounted”: just as with a bamah, its yeshus is seen and revealed as a some‐

thing, a thing by itself, so in him too the material quality

A bamah is a raised mound that stands out for all to see. In such a person, too, the coarse sense of his own

separate existence stands out and dominates.

7
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הישות שלו עד שאינו מתבטל כלל מפני אור ה׳ הוא אור נשמתו אשר באפיו )ועיין מ״ש ע״פ בעלי

97 לכן אסור לאכול קודם התפלה. במות ארנון(.

of his yeshus has prevailed, until he is not nullified at all before the light of G-d, which is the light

of his soul that is in his nostrils. (And see what is written on the verse “The lords of the high places

(bamos) of Arnon.”) Therefore it is forbidden to eat before prayer.

His yeshus is so strong that he is not nullified at all before G-d’s light, which in him is the light of his own

soul, still only in his nostrils. That is why it is forbidden to eat before prayer.

כמאמר רז״ל ]רבותינו זכרונם לברכה[ לא תאכלו על הדם98 לא תאכלו קודם שתתפללו על דמכם בכדי שלא

ליתן סטרא דדמא בישא לשלוט בו ושוב לא יכול להאיר בו כח נשמתו לגמרי.

As our Sages, of blessed memory, said: “You shall not eat over the blood”: do not eat before you

have prayed for your blood; so as not to give the side of the evil blood (sitra dedama bisha) domin‐

ion over him, after which the power of his soul could no longer shine in him fully.

The Talmud reads “You shall not eat over the blood” as “do not eat before you have prayed for your blood.”

Eating first would give dominion to the side of the “evil blood,” and then the soul could no longer shine fully

in him.

לכן תקנו לנו ברכת השחר99 כמו מלביש ערומים מתיר אסורים המכין מצעדי גבר מחמת שאצל אדם
100 בחינת אדמה לעליון

Therefore they instituted for us the morning blessings, such as “who clothes the naked,” “who re‐

leases the bound,” “who prepares the steps of man”: because for adam (man), the level of “I will be

like (adameh) the Most High,”

For this reason the Sages instituted the morning blessings, thanking G-d for clothing us, freeing our limbs

and guiding our steps. The person meant here is adam in the sense of adameh la’elyon, “I will be like the

Most High”: man made in the likeness of the One above.

כל כחותיו אפילו להלביש בגד ומנעל הכל הוא כח שם101 הוי׳ ב״ה ואין דבר חוץ ממנו )וע׳ לעיל ע״פ
103 מה יפו פעמיך102 בנעלים(.

all his powers, even to put on a garment and a shoe, all of it is the power of the Name Havayah,

blessed be He, and there is nothing outside Him. (And see above on the verse “How beautiful are

your steps in sandals.”)

For such a person every power, even to dress and to put on shoes, is the power of the Name Havayah, and

nothing exists apart from Him; the blessings bring this awareness. The parenthesis points to a discourse on

“How beautiful are your steps in sandals.”
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הגם כי הברכות הם מדרבנן מ״מ הם קודם מחמת שהם הכנה לק״ש ]לקריאת שמע[ דאורייתא שהוא גילוי

אמיתית שם ה׳ אשר הוא באמת אין עוד זולתו למעלה עד אין קץ ולמטה עד אין תכלית.

Although the blessings are rabbinic, nevertheless they come first, because they are a preparation

for the Shema, which is from the Torah, which is the revelation of the truth of the Name Havayah:

that in truth there is nothing else besides Him, above without end and below without limit.

The morning blessings are only rabbinic, yet they come before the Shema, a Torah commandment, because

they prepare for it. The Shema reveals the truth of the Name Havayah: there is nothing besides Him, above

or below.

וע״י התבוננות מקודם בברכות יכול לבוא לזה בק״ש ]בקריאת שמע[ באמרו בתחלה ברוך אתה ה׳ אלהינו.

ברוך הוא

And through contemplating beforehand, in the blessings, he can come to this in the Shema, when

he first says, “Blessed are You, Havayah, our G-d.” Baruch (“blessed”) is

The morning blessings, contemplated with understanding, prepare a person to reach in the Shema the

awareness that nothing exists besides G-d. That awareness is already contained in the words that open the

blessings of the Shema, “Blessed are You, Havayah, our G-d,” and the maamar now explains them one by

one, beginning with baruch.

כמו בריכת המים לשון המשכה שאנו ממשיכים אור א״ס ב״ה אשר הוא בהעלם והסתר להיות בבחי׳

גילוי בישראל ובמקור כנס״י ]כנסת ישראל[.

like a pool (berechah) of water, a term of drawing down: we draw down the Infinite Light (Or Ein

Sof), blessed be He, which is hidden and concealed, to be revealed in Israel and in the source of the

Congregation of Israel (Knesses Yisrael).

Baruch is read not as praise but as related to berechah, a pool into which water is drawn: to “bless” is to

draw down. We draw the Infinite Light, which is hidden, into revelation in the souls of Israel and in their

source, the Congregation of Israel.

לכן אנו מבקשים ברוך אתה שיהיה הוי׳ ב״ה נמשך בבחי׳ אתה שהוא נוכח פי׳ בגילוי כמו שבאמת הכל

בטל לפניו לגמרי.

Therefore we ask, “Blessed are You”: that Havayah, blessed be He, be drawn down at the level of

“You,” which addresses one who is present (nochach), that is, in revelation; just as in truth every‐

thing is utterly nullified before Him.

“You” is the second person, the way one speaks to someone who is present. Saying “Blessed are You” asks

that Havayah be revealed as openly as one who stands before us, matching the truth that everything is en‐

tirely nullified before Him.

8
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כמ״ש אני ה׳ לא שניתי104 רק אצלינו נדמה לנו הגשמיות ליש אבל אצלו ית׳ כל הגשמיות אפס ותהו

נחשבו לו105 פי׳ ה׳ הוא אלהינו

As it is written, “I, Havayah, have not changed.” Only to us does physicality seem to be something

(yesh); but before Him, may He be blessed, all physicality “is accounted by Him as naught and

nothingness.” That is, Havayah is Elokeinu (“our G-d”),

Malachi’s “I, Havayah, have not changed” means that creation made no change in G-d: from His side the

physical world is, in Isaiah’s words, “accounted as naught and nothingness,” and only to us does it seem to

be something. The next word of the blessing, Elokeinu, “our G-d,” is now explained.

כמו אילי הארץ106 פי׳ הוא כחנו ממש107 כי גם כל כחות הגוף הנדמה לנו שהם טבעיים108 אבל אצל

ישראל הם הכל כח הוי׳ ב״ה, כי

as in “the mighty (eilei) of the land”: that is, He is truly our strength. For all the powers of the body

too, which seem to us to be natural, for Israel are all the power of Havayah, blessed be He. For

Elokeinu is read from el in the sense of strength, as in Ezekiel’s “the mighty (eilei) of the land”: Havayah is

literally our strength. Even the body’s powers, which seem to us natural, are for Israel nothing but the power

of Havayah.

110 הנה פרעה אמר לא ידעתי את109 הוי׳ שלא ידע רק שם אלקים ואמר עזב ה׳ את הארץ111,

Pharaoh said, “I do not know Havayah,” for he knew only the Name Elokim; and said, “Havayah

has forsaken the land.”

Pharaoh’s “I do not know Havayah” shows the contrast: he knew G-d only as Elokim, the Name of G-d hid‐

den within nature. The words “Havayah has forsaken the land” are from Ezekiel, where they express the be‐

lief that G-d has abandoned the world; the maamar uses them to describe this same view.

כי הכל יודעים ומודים שיש אלהים אלא שמחשיבים כח עצמותם וכל חיות העולם ליש ודבר נפרד

בפ״ע ]בפני עצמו[

For all know and acknowledge that there is a G-d (Elokim), but they consider the power of their

own selves, and all the life-force of the world, to be something (yesh), a thing separate in itself,

The nations all acknowledge that there is a G-d. Their error is to regard their own strength, and all the life-

force of the world, as a separate existence standing on its own.
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כמו שהם חוץ לאלהות דקרו ליה112 אלהא דאלהיא113 כאשר באמת כל השפעותם הוא רק על ידי ע׳

]שבעים[ שרים הגם דכתיב מי לא ייראך כו׳

as though they were outside G-dliness; for they call Him “the G-d of the gods (Elaha de’Elahaya),”

since in truth all their flow of influence comes only through the seventy princes. And although it is

written, “Who would not fear You,” etc.,

Seeing the world as outside G-dliness, they call Him “the G-d of the gods,” as the Talmud quotes them at the

end of Menachos: the highest among many powers. In truth all the influence that reaches them does come

through the seventy princes, the angelic ministers over the seventy nations. An objection is then raised from

Jeremiah’s “Who would not fear You, King of the nations.”

114 משמע116 שגם עובדי כוכבים אומרים117 שאין כמוך מ״מ כתיב רם על ובכל מלכותם מאין כמוך115,

כל118 כו׳

“and in all their kingdoms there is none like You,” which implies that the idolaters (lit. worshipers

of stars) too say that there is none like You; nevertheless it is written, “High above all,” etc.:

Jeremiah continues, “among all their kingdoms there is none like You,” which implies that even the idolaters

admit there is none like G-d; the Zohar on Mishpatim says that this phrase spread among the nations

through their own wisdom. Even so, the psalm says “High above all nations is Havayah.”

פי׳ שהוא מרומם מעכו״ם ]מעובדי כוכבים ומזלות[ ואינו משפיע להם כ״א ע״י ע׳ ]שבעים[ שרים המקבלים

יניקה וחיות מבני אלים שהם המלאכים דעשיה שמהם נמשך כח וחיות השפעת עוה״ז כנ״ל.

that is, He is exalted above the idolaters and does not bestow influence on them except through the

seventy princes, who receive nurture and life-force from the bnei eilim, which are the angels of the

World of Asiyah (Action), from whom the power and life-force of the influence of this world are

drawn, as mentioned above.

“High above” means that G-d stands exalted beyond the nations and gives to them only through the seventy

princes. These princes draw their nurture from the bnei eilim, the angels of Asiyah described in the first sec‐

tion, who channel all the life and influence of this world.

לכן אין להם כח וחיות כ״א להיות יש ודבר נפרד בפ״ע ]בפני עצמו[ אבל לא כן עם בנ״י ]בני ישראל[

Therefore they have power and life-force only to be something (yesh), a thing separate in itself. But

not so with the children of Israel,

Since their life comes through intermediaries, its power serves only to make them a “something” standing

apart. With Israel it is otherwise.
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כי חלק119 הוי׳ עמו נשמות ישראל מעצמות הוי׳ ב״ה לכן אצלנו הוא הוי׳ אלהינו פי׳ הוא כחנו וחיינו

בלי שום אמצעי כלל.

for “Havayah’s portion is His people”: the souls of Israel are from the very essence of Havayah,

blessed be He. Therefore for us He is “Havayah, our G-d”: that is, He is our strength and our life,

without any intermediary at all.

“Havayah’s portion is His people”: the souls of Israel come from the very essence of the Name Havayah. So

for Israel Havayah is “our G-d,” our strength and life directly, with no intermediary at all.

)ועיין מזה בפי׳ הרמ״ז ]הרב משה זכות[ ר״פ האזינו בענין כי חלק הוי׳ עמו( וע׳ בפ׳ משפטים )צ״ו א׳(.

(And see about this in the commentary of the Ramaz (Rabbi Moshe Zacuto) at the beginning of

Parshas Ha’azinu, regarding “For Havayah’s portion is His people.”) And see Parshas Mishpatim

(96a).

The parenthesis points to the Ramaz’s commentary on the Zohar at the beginning of Ha’azinu, on

“Havayah’s portion is His people.” The Zohar on Mishpatim (96a) teaches that Havayah is the one Name

given as an inheritance to the one people, while the Name Elokim is shared out among the ministers who

govern the other nations.

לכן בודאי מהראוי לבטל רצוננו לגמרי מפני רצונו ית׳ כמארז״ל ]כמאמר רבותינו זכרונם לברכה[ בטל

120 כו׳. כמ״ש מי לי בשמים122 ועמך לא חפצתי בארץ פי׳ כשאני עמך שה׳ הוא אלהינו רצונך121,

Therefore it is certainly fitting to nullify our will entirely before His will, may He be blessed, as our

Sages, of blessed memory, said, “Nullify your will,” etc. As it is written, “Whom have I in heaven?

And with You, I desire nothing on earth”: that is, when I am with You, in that Havayah is our G-d,

Since our life is G-d’s own power, it is only fitting to set aside our will entirely before His, as the Mishnah in

Avos says, “Nullify your will before His will.” The psalmist’s “Whom have I in heaven? And with You, I desire

nothing on earth” is read as speaking of one who is “with” G-d, aware that Havayah is his G-d.

אזי לא חפצתי בארץ בארציות כי אין בה לא חפץ ולא רצון ותשוקה כלל. וזהו פי׳ שמע ישראל123 שמע

הוא לשון הבנה ה׳ אלקינו ה׳ אחד.

then “I desire nothing on earth,” in earthliness, for there is in it neither desire nor will nor longing

at all. And this is the meaning of “Hear (shema), O Israel”: shema is a term of understanding;

“Havayah is our G-d, Havayah is One.”

Such a person desires nothing “on earth”: earthly things hold no desire or longing for him at all. This is also

the meaning of the Shema, for shema means “understand,” as the Zohar says, “Shema: that is, understand.”
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ר״ל ]רוצה לומר[ כאשר הוא מבין באמת שהוי׳ הוא אלהינו כל חיות וכ חות שלנו הם כח הוי׳ ב״ה אז הוא

אחד.

That is to say: when he truly understands that Havayah is our G-d, that all our life-force and powers

are the power of Havayah, blessed be He, then He is One.

When a person truly understands that Havayah is “our G-d,” that all our life and strength are His power, he

grasps that “Havayah is One.”

פי׳ אין עוד מלבדו124 כי כל הכחות בטלים למקור לגמרי )ועמ״ש ע״פ ולא אבה125 הוי׳ אלקיך שבכל

נפש יש בחי׳ והארה משם הוי׳ ממש. ובסש״ב ]ובספר של בינונים[ באגרת התשובה פרק ד׳ וזהו הפי׳ דשם

הוי׳ הוא כחנו וחיינו כו׳.

That is, “there is nothing else besides Him,” for all the powers are utterly nullified to the source.

(And see what is written on the verse “But Havayah your G-d was not willing,” that in every soul

there is a level and a radiance of the very Name Havayah. And in Sefer Shel Beinonim (Tanya), in

Iggeres HaTeshuvah, chapter 4: and this is the meaning of [the statement] that the Name Havayah

is our strength and our life, etc.

“One” means that nothing else exists, as Moshe says, “there is nothing else besides Him,” for all the powers

are wholly nullified in their source. The parenthesis cites the discourse on “But Havayah your G-d was not

willing [to listen to Bilam],” which teaches that every soul holds a radiance of the very Name Havayah, and

the Tanya’s Iggeres HaTeshuvah, chapter 4, which explains why Havayah is called our strength and our life.

משא״כ העולמות ואפילו המלאכים חיותן הוא משם אלהים ולכן נקראים בני אלהים126 או בני אלים

128 וזהו אשריך ישראל מי ע״ש באגרת התשובה שם ועמ״ש בד״ה מה טובו127 ובד״ה בפ׳ נסכים.

כמוך129 עם130 נושע בהוי׳ פ׳ אמור(

Whereas the worlds, and even the angels, have their life-force from the Name Elokim, and there‐

fore they are called bnei Elokim or bnei eilim; see there in Iggeres HaTeshuvah. And see what is

written in the discourse beginning “How goodly,” and in the discourse beginning “In the section

on the libations.” And this is “Fortunate are you, Israel! Who is like you, a people saved by

Havayah”; Parshas Emor)

The Tanya there explains that the worlds and even the angels draw their life from the Name Elokim, the ex‐

ternal level relative to Havayah, which is why angels are called bnei Elokim or bnei eilim. The parenthesis

adds two more discourses, and Moshe’s blessing, “Fortunate are you, Israel! Who is like you, a people saved

by Havayah,” with the Zohar on Emor.
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131 הוי׳ דהיינו מה ששם הויה הוא למעלה משאר השמות )דף צ״ד סע״א ]סוף עמוד א[( פי׳ מי כמוך באלים132,

אל ואלקים כו׳ שהם בחי׳ חיצוניות לגבי שם הוי׳.

(94, end of side a): that is, “Who is like You among the mighty (eilim), Havayah”: that the Name

Havayah is above the other Names, El and Elokim, etc., which are the level of the outer dimension

(chitzoniyus) relative to the Name Havayah.

The text reads “Who is like You among the mighty (eilim), Havayah” to mean that the Name Havayah stands

above the other Names, El and Elokim, which are external relative to it. Israel are a people saved “by

Havayah,” bound to that higher Name.

ועמ״ש מענין זה בד״ה אם בהרת קדמה כו׳ וזהו שארז״ל ]שאמרו רבותינו זכרונם לברכה[ כל המאריך באחד133
134 ,135 פי׳ שמאריך ומתבונן איך הוי׳ הוא אלהינו בכדי שיראה שהוא אחד אמיתי אז מאריכין לו כו׳.

And see what is written on this matter in the discourse beginning “If the bright spot came first,”

etc. And this is what our Sages, of blessed memory, said, “Whoever prolongs [the word] echad

(‘One’)”: that is, one who dwells on it and contemplates how Havayah is our G-d, so that he see that

He is truly One, then “they prolong for him,” etc.

Another discourse treats the same theme. The Talmud promises that whoever prolongs the word echad,

“One,” in the Shema will have his days and years prolonged; here prolonging it means dwelling on how

Havayah is our G-d until one sees that He is truly One.

וזהו פי׳ קרוב ה׳ לכל קוראיו136 שאנו קוראים אותו ית׳ שלא יהיה בבחי׳ רם ח״ו ]חס ושלום[ אלא

שיתגלה ויהיה בבחי׳ אלהינו

And this is the meaning of “Havayah is near to all who call upon Him”: we call upon Him, may He

be blessed, that He not be at the level of “high,” G-d forbid, but that He be revealed and be at the

level of “our G-d,”

The psalm’s “Havayah is near to all who call upon Him” is read as a call: we ask G-d not to remain “high,”

remote beyond the world as He is to the nations, but to be revealed as “our G-d.”

כמו שבאמת הוא כן אז הוא קרוב מאד ויכול לבוא לואהבת את137 ה׳ אלהיך בכל לבבך מאחר שכבר

נתבטלו כל רצונותיו

as in truth He is. Then He is very near, and one can come to “And you shall love Havayah your G-d

with all your heart,” since all his desires have already been nullified

Since that is the truth, He is then very near, and a person can come to love Havayah “with all your heart,” for

his own desires have already been set aside.

9
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S E C T I O N  3  ·  ¶ 1 0 – 1 6

G-d’s will lowered into the Oral Torah

ולא נשאר כ״א רצון השם ואז יוכל להתפלל כמ״ש רצון יראיו יעשה138 אז ואת שועתם ישמע ויושיעם:

and nothing remains but the will of G-d. And then he can pray, as it is written, “He fulfills the will of

those who fear Him”; then “He hears their cry and saves them.”

Nothing remains in him but G-d’s will, and then he can truly pray. The psalm continues, “He fulfills the will

of those who fear Him,” and then “He hears their cry and saves them.”

140 כי באמת הוא הודו על ארץ ,141 ג אבל כתיב לכל אשר יקראוהו באמת139 ואין אמת אלא תורה142,

143 שמים וארץ הם רק בחי׳ הוד וזיו. אבל הנשמות הם פנימית העולמות פנימית חכמה. ושמים.

3. But it is written, “to all who call upon Him in truth,” and “there is no truth but Torah.” For in

truth, “His splendor (hodo) is upon earth and heaven”: heaven and earth are only the level of

splendor (hod) and radiance; but the souls are the inner dimension (pnimiyus) of the worlds, the

inner dimension of Chochmah (wisdom).

The third section turns to the end of the verse: G-d is near to those who call Him “in truth,” and the Sages say

“there is no truth but Torah,” so prayer needs Torah. The psalm’s “His splendor is upon earth and heaven”

shows that heaven and earth hold only G-d’s outer radiance, while the souls of Israel come from the inner di‐

mension of the worlds, the inner dimension of Chochmah.

10

והנה מלכות פה תורה שבעל פה קרינן לה פי׳ כי מלכות לית לה מגרמה כלום. כי היא רק גילוי

פנימית רצונו תורה ומצות הם פנימית רצונו.

Now, “Malchus (sovereignty) is the mouth; the Oral Torah we call it.” That is: Malchus “has nothing

of its own,” for it is only the revelation of the inner dimension (pnimiyus) of His will; Torah and

mitzvos are the inner dimension of His will.

In the words of the Tikkunei Zohar, Malchus is “the mouth” and is called the Oral Torah. Malchus “has noth‐

ing of its own”: it only reveals what it receives, the inner dimension of G-d’s will, and that inner will is ex‐

pressed in Torah and mitzvos.

11
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לכן אחר שביטל כל רצונות המגושמים עוד זאת היא תכלית הבריאה ליכלל בפנימית רצונו ית׳ בכדי
144 לעשות לו דירה בתחתונים145,

Therefore, after he has nullified all the coarse, material desires, there is yet this further [step],

which is the purpose of creation: to be included in the inner dimension of His will, may He be

blessed, in order to make for Him a dwelling place among the lower realms;

Setting aside one’s coarse desires, the theme of the previous section, is not yet the end. The purpose of cre‐

ation is to be absorbed into G-d’s innermost will so as to make Him “a dwelling place among the lower

realms,” as the Midrash says that G-d desired from the moment He created the world.

דהיינו בעשיה הגשמיות יתגלה פנימית רצונו מקור החיים של כל העולמות. וז״ש ]וזהו שכתוב[ ראה

146 )בקהלת סי׳ ט׳(. חיים עם אשה אשר אהבת147,

that is, that in the physical [World of] Asiyah (Action) the inner dimension of His will, the source of

life of all the worlds, be revealed. And this is [the meaning of] what is written, “See life with the wife

whom you have loved” (in Koheles, chapter 9).

That dwelling means that G-d’s innermost will, the source of life of all the worlds, is revealed in the physical

world of Asiyah. The verse brought for this is Koheles’s “See life with the wife whom you have loved.”

148 מכבר היינו כשהיתה הנשמה פי׳ שכבר אהבת )דהיינו כמ״ש במ״א ע״פ הגידה לי שאהבה נפשי.

149 ה׳ וכמ״ש במ״א. ועיין ברבות בשה״ש ]בשיר השירים[ ס״פ שימני בבחי׳ עיבור למעלה. ואשה פי׳ אש150,
151 כחותם.

That is: whom you have already loved. (That is, as is explained elsewhere on the verse “Tell me, you

whom my soul has loved”: from long before, that is, when the soul was in the state of ibbur (gesta‐

tion) above. And ishah (“wife”) is read esh Hei, “the fire of G-d,” as is explained elsewhere. And see

in the Midrash Rabbah on the Song of Songs, at the end of [the passage on] “Set me as a seal.”

“Whom you have loved” is in the past tense: the soul loved G-d before it came into a body, while it was “in

gestation” above, as a discourse on “Tell me, you whom my soul has loved” explains. Ishah, “wife,” is read as

esh Hei, “the fire of G-d,” in the spirit of the Talmud’s teaching that ish and ishah share the letters of esh,

fire.
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ולכן גם כשנמשך מבחי׳ אהבה עליונה זו ג״כ בנשמה כשמלובשת בגוף שזהו פי׳ הגידה לשון המשכה

שנמשך מבחי׳ אהבה עליונה כו׳. ועמ״ש בד״ה וידבר אלקים כו׳ וארא אל אברהם152 כו׳( מ״מ אחר כל

האהבות ראה חיים עמה.

And therefore, also when [something] of this level of supernal love is drawn into the soul as well,

when it is enclothed in the body: this is the meaning of haggidah (“tell”), a term of drawing down,

that it is drawn from the level of the supernal love, etc. And see what is written in the discourse be‐

ginning “And Elokim spoke,” etc., “and I appeared to Avraham,” etc.) Nevertheless, after all the

loves, “see life with her.”

The parenthesis adds that haggidah, “tell,” means drawing down: something of that supernal love is drawn

into the soul even when it is clothed in a body; it also points to the discourse on “And Elokim spoke ... and I

appeared to Avraham.” Yet after all these loves the verse says, “see life with her”: love is not yet the goal.

ועיין מזה בפ׳ מקץ )דף קצ״ו ע״ב( ובפ׳ קרח )קע״ז ע״ב( ובר״ח ]ובראשית חכמה[ שער האהבה ספ״ט.

And see about this in Parshas Mikeitz (folio 196b) and in Parshas Korach (177b), and in Reishis

Chochmah, Sha’ar HaAhavah (the Gate of Love), at the end of chapter 9.

The Zohar on Mikeitz reads “the wife whom you love” as the Congregation of Israel and “life” as the life of

the World to Come, and the Zohar on Korach says that a person must bring “life” into this place, for one does

not go without the other. Reishis Chochmah is also cited, from its Gate of Love.

ואין חיים אלא תורה כמ״ש כי הוא חלקך בחיים153 וכתיב כי הוא חייך ואורך ימיך154 דקאי על התורה

וזהו שכתוב כי הוא חלקך בחיים כתיב הוא והמשמעות היא

And “there is no life but Torah,” as it is written, “For that is your portion in life,” and it is written,

“For it is your life and the length of your days,” which refers to the Torah. And this is [the meaning

of] what is written, “For that (hu) is your portion in life”: hu (“he”) is written, while the sense is hi

(“she”),

“Life” means Torah, as the verse “For it is your life and the length of your days,” said of the Torah, shows. In

Koheles’s “For that is your portion in life” the word is written hu, “he,” but the sense is hi, “she,” pointing to

the Torah.
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והיינו כמ״ש עץ חיים היא155 כדאיתא בזהר )ז״ג בראשית דל״ט ע״ב( ופי׳ היא המה ששה סדרי משנה

וברייתא הגם שכל עניני התורה והמצות מדברים בדברים גשמיים מ״מ הן המה פנימית רצונו ית׳.

that is, as it is written, “She (hi) is a tree of life,” as is brought in the Zohar (ז״ג, Bereishis, 39b); and

the meaning of hi is the six orders of the Mishnah and the Baraisa. Although all the matters of the

Torah and the mitzvos speak of physical things, nevertheless they are the inner dimension of His

will, may He be blessed.

Proverbs says of the Torah, “She (hi) is a tree of life,” and the text explains hi as the six orders of the Mishnah

with the Baraisa: the Oral Torah. Its subject matter is physical things, yet it is G-d’s innermost will.

156 )בהושע סי׳ י״א( פי׳ תרגלתי מלשון רגלים )וכן כמ״ש ואנכי תרגלתי לאפרים קחם על זרועותיו157,

איתא ברבות באיכה ע״פ איכה יעיב והובא בילקוט בהושע שם ארכבותיו כו׳(

As it is written, “And I (Anochi) taught Ephraim to walk (tirgalti), taking them upon his arms” (in

Hoshea, chapter 11). That is, tirgalti is from the term raglayim (“feet”). (And so it is brought in the

Midrash Rabbah on Eichah, on the verse “How (eichah) He has clouded,” and cited in the Yalkut on

Hoshea there: “his knees,” etc.)

Hoshea’s “And I taught Ephraim to walk (tirgalti)” is read from regel, “foot.” The Midrash on Eichah applies

the verse to a parable of a king who set his son on his knees, then on his arms, then on his shoulder.

כי נשתלשל פנימית רצונו עד בחי׳ רגלים במדרגה תחתונה מאד בעשי׳ ]בעשיה[ גשמיות בבחי׳ קחם על

זרועותיו. פי׳ להגביהם על זרועות למעלה ראש.

For the inner dimension of His will descended, step by step (nishtalshel), to the level of “feet,” at a

very low rank, in physical Asiyah, in the manner of “taking them upon his arms”: that is, to lift

them upon [his] arms, up high.

G-d’s innermost will descended, step by step, to the level of “feet,” the lowest rank: physical Asiyah. The pur‐

pose of the descent is “taking them upon his arms,” lifting Israel up high.

כמו למשל אדם גדול שמרכין עצמו אצל תינוק קטן בכדי ליקח אותו על זרועותיו ולהגביה למעלה

ראש מחמת גודל רצונו ותשוקתו בו.

As, by way of analogy, a great man who bends himself down to a little child in order to take him

upon his arms and lift him up high, because of the greatness of his desire and longing for him.

The parable: a grown man bends down to a small child in order to pick him up in his arms and raise him

high, because of how much he loves and longs for him.
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כן השתלשל הש״י ]השם יתברך[ פנימית רצונו בדברים גשמיים בכדי שיוכלו ישראל ליכלל בפנימית

רצונו שהוא למעלה מעלה אפי׳ ]אפילו[ מבחי׳ חכמה עילאה )וע׳ בביאור ע״פ לכן אמור158 לבנ״י ]לבני

159 בפי׳ אשר נשאתי את ידי160 כו׳(.
ישראל[

So G-d, blessed be He, drew the inner dimension of His will down, step by step, into physical

things, so that Israel could be included in the inner dimension of His will, which is far, far above

even the level of the supernal Chochmah (Chochmah ila’ah). (And see the explanation on the verse

“Therefore say to the children of Israel,” on the meaning of “[with which] I lifted up My hand,” etc.)

So G-d lowered His innermost will into physical things, so that Israel might be absorbed into a will higher

even than the supernal Chochmah. Torah Ohr explains “I lifted up My hand” the same way: though the Oral

Torah is clothed in physical matters, G-d lifts it high above the supernal Chochmah.

לכן ג״כ לא יכול להתחיל בתפלה כ״א בעשיית מצות בתחלה דהיינו להתעטף בטלית ותפילין שהם
161 קישורא ופריסא דמלכא כמ״ש עוטה אור כשלמה.

Therefore, too, one cannot begin with prayer, but only by first doing mitzvos, that is, wrapping

oneself in the tallis and tefillin, which are “the binding and the covering of the King,” as it is writ‐

ten, “He wraps Himself in light as in a garment.”

For this reason a person cannot begin with prayer: he first does mitzvos, wrapping himself in tallis and tefill‐

in, “the binding and the covering of the King.” The psalm describes G-d as wrapping Himself “in light as in a

garment.”

וביאור הענין היינו כי תשבע״פ ]תורה שבעל פה[ שהיא בחי׳ מל׳ נק׳ ג״כ רגלי. וכמ״ש והארץ הדום

רגלי162 כו׳ וארץ היינו תשבע״פ ]תורה שבעל פה[ וכמ״ש במ״א.

And the explanation of the matter is this: the Oral Torah, which is the level of Malchus, is also

called “My feet,” as it is written, “and the earth is My footstool,” etc.; and “earth” is the Oral Torah,

as is explained elsewhere.

The Oral Torah, which is Malchus, is called G-d’s “feet,” as in Isaiah’s “and the earth is My footstool,” where

“earth” is the Oral Torah. This is why tirgalti, from “feet,” describes G-d’s will descending into the Oral

Torah.
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והנה עיקר התגלות הרצון העליון לידע ההלכה והמצוה על בוריה היא בתשבע״פ ]בתורה שבעל פה[
163

משא״כ בתשב״כ ]בתורה שבכתב[ אין בה גילוי הרצון. ועמ״ש בזה בד״ה לכן אמור לבנ״י ]לבני ישראל[

הנ״ל בענין והבאתי אתכם אל הארץ164 כו׳.

Now, the main revelation of the supernal will, to know the halachah and the mitzvah with clarity

and precision, is in the Oral Torah; whereas in the Written Torah there is no revelation of the will.

And see what is written about this in the discourse beginning “Therefore say to the children of

Israel,” mentioned above, regarding “And I will bring you to the land,” etc.

G-d’s will is revealed mainly in knowing the halachah and the mitzvah precisely, and that comes in the Oral

Torah; the Written Torah alone does not spell out the will in practice. The discourse on “Therefore say to the

children of Israel” explains this through “And I will bring you to the land,” the “land” being the Oral Torah.

12

165 וזהו ואנכי תרגלתי166 אנכי מי שאנכי167 הוא ובפ׳ פנחס בד״ה צו את בנ״י ]בני ישראל[ בענין תשמרו.

בחינת פנימית רצון העליון.

And in Parshas Pinchas, in the discourse beginning “Command the children of Israel,” regarding

“you shall take care” (tishmeru). And this is “And I (Anochi) taught to walk”: Anochi, “who I am,” is

the level of the inner dimension (pnimiyus) of the supernal will.

A further discourse in this parsha, on “Command the children of Israel ... you shall take care,” treats the

same theme. Anochi, “I,” means “who I am,” G-d’s very self, the inner dimension of the supernal will, as the

Zohar reads Yaakov’s Anochi in “Anochi Esav your firstborn” as a statement on its own: “I am who I am.”

וכביכול ואנכי תרגלתי השפלתי את בחי׳ אנכי לבחי׳ רגלי הוא תשבע״פ ]תורה שבעל פה[ כי נעוץ תחלתן

168 וכ״ז ]וכל זה[ לאפרים. ,169 בסופן

And, as it were, “And I taught to walk” [means]: I lowered the level of Anochi to the level of “My

feet,” which is the Oral Torah, for “their beginning is wedged in their end”; and all this “for

Ephraim.”

G-d says, as it were, “I lowered Anochi to the level of My ‘feet,’” the Oral Torah. This is possible because, as

Sefer Yetzirah says, “their beginning is wedged in their end”: the highest is bound up with the lowest; and it

was done “for Ephraim,” for Israel.

13
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דהיינו שכ״ז ]שכל זה[ הירידה וההשפלה הוא בשביל הנשמות שיהיה בנשמתם גילוי בחי׳ אנכי. שלכך

נמשך וירד רצון העליון ונתלבש בפשטי ההלכה המדברים בעניני עולם העשיה המחליף פרה

170 כו׳ בחמור171,

That is, all this descent and lowering is for the sake of the souls, so that in their souls there be a

revelation of the level of Anochi. For this is why the supernal will was drawn down, descended and

enclothed itself in the plain rulings of the halachah, which speak of the matters of the World of

Asiyah (Action): “one who exchanges a cow for a donkey,” etc.;

The descent is for the sake of the souls, so that Anochi be revealed in them. That is why G-d’s will is clothed

in the plain rulings of halachah about this physical world, such as the Mishnah’s case of “one who exchanges

a cow for a donkey.”

שע״י התקשרות השכל של נש״י ]נשמות ישראל[ בחכמה ושכל זה דתשבע״פ ]דתורה שבעל פה[ הם מתקשרים

ממש במוח האב היינו בחכמתו ורצונו ית׳ שנשפלו ממש בהלכה זו.

for through the binding of the intellect of the souls of Israel to this wisdom and intellect of the Oral

Torah, they are bound to the very mind of the Father, that is, to His wisdom and will, may He be

blessed, which were truly lowered into this halachah.

When the mind of a Jew grasps the reasoning of the Oral Torah, he binds himself to the very “mind of the

Father,” G-d’s own wisdom and will, which were lowered into that halachah.

וזהו ענין המשל שהאב מרכין ראשו אצל רגליו כדי להגביה בנו הקטן כו׳. כך על דרך זה ואנכי

תרגלתי לאפרים172 ועיין מ״ש ע״פ קול דודי מדלג כו׳

And this is the matter of the analogy of the father who bends his head down to his feet in order to

lift up his little son, etc. So, in the same way, “And I taught Ephraim to walk.” And see what is writ‐

ten on the verse “The voice of my beloved ... leaping,” etc.,

This is the parable of a father bending his head down to his feet to lift his little son: in the same way G-d

“taught Ephraim to walk.” The text points to the discourse on “The voice of my beloved! Behold, he comes,

leaping upon the mountains, skipping upon the hills.”

מקפץ173 כו׳ דשם נתבאר ג״כ שהתגלות והמשכות אור א״ס הנמשך ע״י התורה הוא עד״מ כמו המדלג

ברגליו כו׳ ע״ש.

“skipping,” etc., where it is also explained that the revelation and drawing down of the Infinite

Light (Or Ein Sof), which is drawn down through the Torah, is, by way of analogy, like one who

leaps with his feet, etc.; see there.

That discourse also uses the image of feet: the Infinite Light drawn down through the Torah comes, by anal‐

ogy, like one who leaps with his feet.

14
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והנה בחי׳ זו היא עליה גדולה יותר משרש הנשמה מצד עצמה עם היות כי חלק174 הוי׳

Now, this level is a greater ascent than the root of the soul in itself, even though “Havayah’s

portion

This bond through the Oral Torah raises the soul higher than its own root, even though that root is very high,

as the verse says, “Havayah’s portion is His people.”

עמו וכנ״ל וכנודע דבחי׳ אנכי מי שאנכי הוא למעלה מעלה משם הוי׳ כי הוא בחי׳ דלא אתפס בשם ולא

אתרמיז בשום אות וקוצא כלל175 כו׳.

is His people,” as mentioned above. And as is known, the level of Anochi, “who I am,” is far, far

above the Name Havayah, for it is the level that “is not grasped by any name and not alluded to by

any letter or tittle at all,” etc.

The soul’s root is in the Name Havayah, but Anochi, “who I am,” is far above that Name: it is G-d’s essence,

which no name, no letter and not even the tip of a letter can capture.

אמנם אף על גב דואנכי תרגלתי בעסק התשבע״פ ]התורה שבעל פה[ עוד זאת צ״ל ג״כ קחם על
176 זרועותיו.

However, even though there is “And I taught to walk” in the occupation with the Oral Torah, there

must still also be “taking them upon his arms.”

Yet the bending down of “I taught to walk,” through the study of the Oral Torah, is not enough by itself; the

verse adds “taking them upon his arms.”

כי הנה עד״מ אע״ג ]אף על גב[ שהאב כופף ראשו וקומתו אצל הילד עכ״ז ]עם כל זה[ לא סגי בהכי להגביה

ולנשאות את הילד מעל הארץ למעלה ראש אצל ראשו של אביו

For, by way of analogy, even though the father bends his head and his stature down to the child,

this alone is still not enough to lift and raise the child from the ground up high, beside his father’s

head,

The parable explains why: a father who bends his head and body toward his child still cannot, by that alone,

lift the child off the ground up to his own head.

15
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S E C T I O N  4  ·  ¶ 1 7 – 2 0

G-d’s right and left

כמו שהיא כשמגביה קומתו אלא לזה צריך עוד שישפיל האב זרועותיו עד תחתית רגליו ממש ויקחם

על זרועותיו ועי״ז יגביהנו וינשאנו למעלה אצלו ממש.

where it is when he raises his stature; rather, for this the father must also lower his arms down to

the very bottom of his feet and take them upon his arms, and through this he will lift him and raise

him up high, right beside himself.

That is where the father’s head is when he stands upright. To lift the child up to himself he must also lower

his arms to the ground at his feet, take the child in them, and so raise him.

וכך אע״ג ]אף על גב[ דבתשבע״פ ]דבתורה שבעל פה[ נמשך ומתלבש ממש רצון העליון שלמעלה מהחכמה.
178 אך אורייתא בלא177 דחילו ורחימו לא פרחת לעילא.

And so too: even though in the Oral Torah the supernal will, which is above Chochmah (wisdom), is

truly drawn down and enclothed, nevertheless, “Torah without awe and love does not fly upward.”

Although G-d’s will, which is higher than wisdom, is truly clothed in the Oral Torah, the Tikkunei Zohar

teaches that “Torah without awe and love does not fly upward.” Study alone does not rise; it needs love and

awe as its wings.

וגם כי תשבע״פ ]תורה שבעל פה[ מדבר הכל בענינים גשמיים והוא לברר בירורים דק״נ ]דקליפת נוגה[ ע״י

כשר ופסול כו׳.

And also, the Oral Torah speaks entirely of physical matters, and it serves to refine the refinements

(birurim) of kelipas nogah, through “fit” and “unfit,” etc.

Moreover, the Oral Torah deals with physical matters: its task is to refine the mixture of good and evil in keli‐

pas nogah by ruling what is fit and what is unfit.

16

וכדי להיות העלאת הבירורים הוא דייקא ע״י התפלה בדחילו ורחימו. ועמ״ש בפ׳ בהר ע״פ כי תבואו

אל הארץ179 בפי׳ בא לכאן ותלמודו בידו ובפ׳ בחקותי ע״פ ואפו עשר נשים180 כו׳.

And for there to be an elevation of the refinements, it is specifically through prayer with awe and

love. And see what is written in Parshas Behar on the verse “When you come into the land,” on the

meaning of “[he who] comes here with his learning in his hand,” and in Parshas Bechukosai on the

verse “And ten women shall bake,” etc.

What the Oral Torah refines is raised up specifically through prayer with awe and love. The text points to a

discourse on “When you come into the land,” explaining the Talmud’s praise of one who “comes here with

his learning in his hand,” and to one on “And ten women shall bake your bread in one oven.”

17
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ולכן אהוי״ר ]אהבה ויראה[ נקרא גדפין. אך יש ב׳ בחינת באהוי״ר ]באהבה ויראה[ היינו אהוי״ר ]אהבה ויראה[

שהאדם מעורר בנפשו.

And therefore love and awe are called “wings” (gadfin). But there are two levels of love and awe:

that is, the love and awe that a person arouses in his soul,

That is why love and awe are called “wings”: they carry Torah and mitzvos upward. Two kinds of love and

awe are now distinguished, the first being the love and awe a person arouses in his own soul.

181 אך הנה והם רק הכנה לאהוי״ר ]לאהבה ויראה[ הנמשכים מלמעלה ועל זה נאמר קחם על זרועותיו.

ידוע שימין ושמאל של הקב״ה הם הפכיים משל האדם. כי מדות האהוי״ר ]האהבה ויראה[ של האדם הן

בבחי׳ העלאה מלמטה למעלה.

and these are only a preparation for the love and awe that are drawn down from above; and of this

it is said, “taking them upon his arms.” But it is known that the right and the left of the Holy One,

blessed be He, are the opposite of those of man. For man’s attributes (middos) of love and awe are

in the manner of ascent, from below upward;

The love and awe a person arouses in himself are only a preparation for the love and awe drawn down from

above, and of these the verse says “taking them upon his arms”: G-d’s own right and left lift the person.

G-d’s right and left work in the opposite direction from man’s, for human love and awe rise from below

upward.

אבל מדותיו של הקב״ה הן המשכה וגילוי מלמעלה למטה שיהיה הגילו י למטה כמו למעלה ועמ״ש

מזה ע״פ בהעלותך את הנרות182 בענין שיורד ע״פ מדותיו כו׳.

but the attributes of the Holy One, blessed be He, are a drawing down and revelation from above

downward, so that the revelation be below as it is above. And see what is written about this on the

verse “When you light the lamps,” regarding the descent by way of His attributes, etc.

G-d’s attributes flow from above downward, drawing revelation down so that it is below as it is above. The

text points to its discourse on “When you light the lamps” for how this descent comes by way of His

attributes.

18
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ולכן כדי שיומשכו ימינו ושמאלו של הקב״ה להיות גילוי מדותיו בנפש האדם הוא דייקא ג״כ ע״י

השפלת מדותיו של הקב״ה במצות מעשיות שתוכל הנשמה להתקשר במדותיו ממש ע״י קיום המצות

שהן מדותיו של הקב״ה.

And therefore, in order that the right and the left of the Holy One, blessed be He, be drawn down,

so that there be a revelation of His attributes (middos) in the soul of man, this too is specifically

through the lowering of the attributes of the Holy One, blessed be He, into the practical mitzvos, so

that the soul can bind itself to His very attributes through fulfilling the mitzvos, which are the at‐

tributes of the Holy One, blessed be He.

To draw G-d’s right and left into a person’s soul, G-d’s attributes had to be lowered into practical mitzvos. By

doing the mitzvos, which are G-d’s attributes in action, the soul binds itself to those very attributes.

19

183 מה הוא רחום185 כו׳. ועי״ז יוכלו המדות וכמארז״ל ]וכמאמר רבותינו זכרונם לברכה[ הדבק במדותיו184,

עליונות להתגלות בנשמה. וזהו ענין מעשה הצדקה שהיא בחי׳ מדותיו של הקב״ה.

As our Sages, of blessed memory, said: “Cleave to His attributes: just as He is compassionate,” etc.

And through this the supernal attributes (middos) can be revealed in the soul. And this is the mat‐

ter of the deed of charity (tzedakah), which is the level of the attributes of the Holy One, blessed be

He.

The Sages teach that a person should cleave to G-d’s attributes: “just as He is compassionate, so be compas‐

sionate.” Acting as G-d acts lets the supernal attributes be revealed in the soul, and charity is such a deed,

for it is G-d’s own attributes carried out.

ולכן נאמר צדקה תרומם גוי186 שעי״ז הוא בחי׳ קחם על זרועותיו כו׳. ועמ״ש בד״ה מי כה׳ אלקינו187

המגביהי לשבת188 כו׳ ע״ש מענין זה.

And therefore it is said, “Charity exalts a nation”: for through it there is the level of “taking them

upon his arms,” etc. And see what is written in the discourse beginning “Who is like Havayah our

G-d, who is enthroned on high,” etc.; see there on this matter.

So Proverbs says, “Charity exalts a nation”: through charity G-d “takes them upon his arms” and lifts them

up. The text points to the discourse on “Who is like Havayah our G-d, who is enthroned on high” on this

theme.
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ודרך פרט ימינו ושמאלו של הקב״ה הם תורה וצדקה כי התורה היא מימין כמ״ש מימינו אש דת
189 למו.

And in particular, the right and the left of the Holy One, blessed be He, are Torah and charity: for

the Torah is from the right, as it is written, “From His right hand, a fiery law for them.”

More precisely, G-d’s right and left are Torah and charity. The Torah is from the right, as Moshe says, “From

His right hand, a fiery law for them.”

190 וכן גשמים שהם פרנסה יורדים ושלחן שהוא השפעת המזון שהקב״ה משפיע לעולם הוא בצפון
בגבורה191

And the Table, which is the flow of the food that the Holy One, blessed be He, bestows on the world,

is in the north; and likewise rains, which are sustenance, come down through Gevurah (restraint),

Sustenance, and with it charity, belongs to the left. The Table in the Sanctuary, standing for the food G-d

gives the world, was placed on the north side, and the Talmud says that rains, the source of livelihood, come

down with might (gevurah).

כי כדי שיומשך השפעה בפנימית הוא ע״י בחי׳ גבורות )וכמ״ש בביאור ע״פ קול דודי בפי׳ שמאלו

תחת לראשי וימינו תחבקני192 ע״ש(.

for in order that the flow of influence be drawn into the inner dimension, it is through the level of

gevuros. (As is written in the explanation on the verse “The voice of my beloved,” on the meaning

of “His left hand is under my head, and his right hand embraces me”; see there.)

For a flow of blessing to be drawn inward, it must come through the gevuros, G-d’s attributes of restraint and

measure. The text cites its explanation of “His left hand is under my head, and his right hand embraces me.”

ואע״ג ]ואף על גב[ דלעיל נת׳ ]נתבאר[ דתשבע״פ ]דתורה שבעל פה[ נק׳ רגלי וכאן אנו אומרים דהיא בחי׳ יד

ימין י״ל ]יש לומר[ דהיינו תשב״כ ]תורה שבכתב[ וזהו השמים כסאי193 דקאי על תשב״כ ]תורה שבכתב[ שהידים

הם על הכסא.

And although it was explained above that the Oral Torah is called “My feet,” and here we say that it

is the level of the right hand, it can be said that this is the Written Torah. And this is “The heavens

are My throne,” which refers to the Written Torah, for the hands are on the throne.

Above, the Oral Torah was called G-d’s “feet,” yet here Torah is His right hand. The answer is that the right

hand is the Written Torah, of which Isaiah says “The heavens are My throne,” and the hands rest on the

throne.
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S E C T I O N  5  ·  ¶ 2 1 – 2 2

Holy to Havayah: Israel as terumah

משא״כ תשבע״פ ]תורה שבעל פה[ היא בחי׳ והארץ הדום רגלי שנשתלשלו למטה מבחי׳ כסא אלא דנעוץ

194 כו׳ כנ״ל וגם שמים היינו אש ומים195 וזהו בחי׳ ימינא ושמאלא כו׳: סופן

Whereas the Oral Torah is the level of “and the earth is My footstool,” which descended, step by

step, below the level of the throne; except that “their end is wedged,” etc., as mentioned above. And

also, shamayim (“heaven”) is esh and mayim (“fire and water”), and this is the level of “right and

left,” etc.

The Oral Torah is “the earth, My footstool,” below the throne, though “their end is wedged in their

beginning,” as explained above. And the Midrash says shamayim, “heaven,” is made of esh and mayim, fire

and water: the Written Torah holds both left and right.

ד ונחזור לעניננו דלכך כתיב לכל אשר יקראוהו באמת196 ואין אמת אלא תורה197 לכן ארז״ל ]אמרו

198 תלמוד תורה כנגד כולם199 גם מי
רבותינו זכרונם לברכה[

4. Now let us return to our subject: that this is why it is written, “to all who call upon Him in truth,”

and “there is no truth but Torah.” Therefore our Sages, of blessed memory, said, “The study of

Torah is equal to them all.” Even one who

The fourth section returns to the main thread: G-d is near to those who call Him “in truth,” and truth is

Torah. That is why the Mishnah teaches that Torah study outweighs all the other mitzvos, and even a man of

business must make room for it.

שהוא בעל עסק מ״מ צריך לקבוע עתים200 לתורה וגם יעסוק במשא ומתן באמונה בלי חמימות הלב

אלא בבחינת אחוריים.

is a man of business must nevertheless set times for Torah; and also, he should engage in business

dealings faithfully, without warmth of heart, but rather at the level of “the back” (achorayim).

A businessman must still set fixed times for Torah. His business he should conduct honestly and without the

warmth of his heart, giving it only his “back,” his outer self, and not his inner self.
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וכמ״ש במ״א ע״פ ידך בעורף אויביך201 אז יכול ג״כ ליכלל מחודו״מ ]מחשבה דבור ומעשה[ שלו בפנימית

רצונו ית׳ ומי שאינו יכול ללמוד אזי בנתינת צדקה עולה ונכלל כל עשייתו כמ״ש צדקה תרומם
202 גוי.

As is explained elsewhere on the verse “Your hand shall be on the nape of your enemies.” Then his

thought, speech and action can also be included in the inner dimension (pnimiyus) of His will,

may He be blessed. And one who cannot study: through giving charity, all his doing ascends and is

included, as it is written, “Charity exalts a nation.”

A discourse on “Your hand shall be on the nape of your enemies” explains this way of doing business, with

one’s “back.” Then even a businessman’s thought, speech and action are absorbed into G-d’s innermost

will, and one who cannot study raises all his doings through charity, for “charity exalts a nation.”

203 וזהו בכל נפשך205 בכל רצונך בתורה ובצדקה. וזהו ימינא ושמאלא ,204 וכמ״ש סד״ה וארשתיך לי.

ובינייהו כלה.

And as is written at the end of the discourse beginning “And I will betroth you to Me.” And this is

“with all your soul”: with all your will, in Torah and in charity. And this is “right and left, and be‐

tween them the bride.”

The end of the discourse on “And I will betroth you to Me” is cited for the same theme. Torah and charity to‐

gether are the meaning of “with all your soul,” read as “with all your will”: they are G-d’s right and left, and,

in the familiar phrase, “between them the bride.”

פי׳ על ידי תורה וצדקה עולה ונכלל ג״כ מקור כנס״י ]כנסת ישראל[ בפנימיות רצונו ית׳ וע׳ בזהר תרומה

)דקס״ו ע״ב(.

That is: through Torah and charity, the source of the Congregation of Israel (Knesses Yisrael) also

ascends and is included in the inner dimension of His will, may He be blessed. And see in the

Zohar, Terumah (166b).

Through Torah and charity, the right and the left, the source of the Congregation of Israel, the “bride” be‐

tween them, is also raised into G-d’s innermost will. The Zohar on Terumah speaks of the “lamp” of the mitz‐

vah, which receives from between the two arms, right and left.
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וזהו פי׳ קדש כו׳ לה׳ מי שהוא בחי׳ ישראל על שם כי שרית עם אלקים206 שמנצח המלחמה עם נפש

הבהמית שנמשכה ע״פ השתלשלות מק״ך צירופי אלקים הוא קדש לה׳ שהוא עולה ונכלל בפנימי׳

]בפנימיות / בפנימית[ רצון א״ס ב״ה

And this is the meaning of “Holy,” etc., “to Havayah”: one who is at the level of Israel, so named for

“for you have striven (sarisa) with Elokim,” who wins the battle with the animal soul, which was

drawn by way of the chain of descending worlds (hishtalshelus) from the 120 combinations of

Elokim, he is “holy to Havayah,” for he ascends and is included in the inner dimension of the will

of the Infinite One (Ein Sof), blessed be He.

Now the opening verse is explained: “holy to Havayah” is one who is truly “Israel,” a name given for “you

have striven with Elokim and prevailed.” Whoever wins the battle against his animal soul, which descends

from the 120 combinations of Elokim, rises into the innermost will of Ein Sof and is “holy to Havayah.”

207 הוא )ועיין מענין קדש כו׳ בפ״ב ]בפרק ב׳[ דקדושין דנ״ג סע״א ]סוף עמוד א[ דפי׳ ראשית תבואתה208,

ענין תרומה וכן תרגם יונתן שם וכ״ה ברבות בא פט״ו ]פרק ט״ו / פרשה ט״ו[ קרוב לר״פ משפטים פל״א

ויקהל פמ״ט. ועיין עוד ברבות וישלח ר״פ פ״א.

(And see on the matter of “Holy,” etc., in the second chapter of Kiddushin (53a, end of side a), that

the meaning of “the first of His produce” is the matter of terumah, and so Yonasan translated there;

and so it is in the Midrash Rabbah, Bo, section 15; near the beginning of Mishpatim, section 31;

Vayakhel, section 49. And see further in the Midrash Rabbah, Vayishlach, beginning of section 81;

The long parenthesis gathers sources for “the first of His produce” as terumah, the portion of the harvest set

aside and lifted up for the Kohen. The Talmud in Kiddushin cites the verse in discussing betrothal with

terumah, Targum Yonasan renders it in terms of terumah, and the Midrash calls the forefathers in Egypt

G-d’s terumah.

209 בחקותי פל״ו. במדבר פ׳ ב׳. ר״פ ד׳. פ״י ]פרק י׳ / פרשה י׳[. ובשה״ש ]ובשיר השירים[ רבה בשלח ס״פ כ״ד.

210 בענין מארז״ל ]מאמר רבותינו זכרונם
בפ׳ אל גנת אגוז ועיין בספר הגלגולים פט״ו ]פרק ט״ו / פרשה ט״ו[

לברכה[ שאדה״ר ]שאדם הראשון[ היה חלתו ותרומתו של עולם211 כמ״ש ברבות בראשית ר״פ י״ד.

Beshalach, end of section 24; Bechukosai, section 36; Bamidbar, section 2, the beginning of sec‐

tion 4, and section 10; and in Shir HaShirim Rabbah on the passage “To the nut garden.” And see in

Sefer HaGilgulim, chapter 15, on the saying of our Sages, of blessed memory, that Adam, the first

man, was the challah and the terumah of the world, as is written in the Midrash Rabbah, Bereishis,

beginning of section 14;

Further Midrashim are listed, among them one that reads “In the beginning” as referring to Israel, who are

called “first.” Sefer HaGilgulim and the Midrash teach that Adam was “the challah and terumah of the

world,” the portion set apart and lifted up from all creation.
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משפטים פ״ל. והוא בסגנון אחד עם מה שפירשו ברבות ר״פ במדבר ענין וירם קרן לעמו212 שהוא מ״ש
213 שאו כו׳ לגולגלתם.

Mishpatim, section 30. And it is in the same vein as what they explained in the Midrash Rabbah at

the beginning of Bamidbar on the matter of “And He has raised up a horn for His people”: that it is

what is written, “Lift up,” etc., “by their heads.”

The Midrash at the beginning of Bamidbar is in the same vein: it links “And He has raised up a horn for His

people” with the command to count Israel, “Lift up the head ... by their polls.” Lifting up is the theme of

terumah.

ועמ״ש בד״ה כי אתה נרי214 בענין פי׳ ארוממך ומ״ש במ״א בענין סלסלה ותרוממך215 ובענין וצדקה

תרומם גוי. ומ״ש ע״פ ואתה הרם את מטך216 כו׳(

And see what is written in the discourse beginning “For You are my lamp,” on the meaning of “I

will exalt You”; and what is written elsewhere on “Extol her, and she will exalt you,” and on “And

charity exalts a nation”; and what is written on the verse “And you, lift up your staff,” etc.)

The parenthesis ends with further passages built on the root of terumah, “raising”: “I will exalt You,” “Extol

her and she will exalt you,” “charity exalts a nation” and “lift up your staff.”

217 בפ׳ אמור צ״א א׳ צ״ד א׳ ק׳ סע״ב ,218 ,219 ,220 ,221 ,222 ,223 ,224 )ועיין עוד מענין הפסוק קדש ישראל225,

]סוף עמוד ב[ משפטים קכ״ב א׳ ק״א ב׳ ק״ח ב׳ ק״כ ב׳ קכ״א. בא מ״ב א׳ שמיני מ״ב א׳. בשלח נ״ט א׳ גבי

226 ,227 נאדר בקדש(

(And see further on the matter of the verse “Israel is holy” in Parshas Emor, 91a, 94a, 100, end of

side b; Mishpatim, 122a, 101b, 108b, 120b, 121; Bo, 42a; Shemini, 42a; Beshalach, 59a, regarding

“glorious in holiness.”)

A second parenthesis lists passages of the Zohar on the verse “Israel is holy.” Among them the Zohar on

Mishpatim says that G-d calls Israel not “like holy” but “holy” itself, and therefore “all who devour him shall

incur guilt.”

ראשית תבואת ה׳ הוא ההתחדשות כי ע״י חכמה תתאה מחדש בכל יום תמיד מעשה בראשית מהוה

ומחיה מאין ליש מתחלת בריאה עד סוף עשייה

“The first of the produce of the hei” is the renewal: for through the lower Chochmah (Chochmah

tata’ah) He renews every day, continually, the work of creation, bringing into being and giving life

from nothing to something, from the beginning of Beriah (Creation) to the end of Asiyah (Action).

“The first of the produce of the hei” is G-d’s constant renewal of creation. Through the lower Chochmah,

which is Malchus, the final hei, He brings all the worlds into being anew from nothing every day, from the

top of Beriah to the end of Asiyah.
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אזי להתחדשות זאת ישראל המה בבחי׳ ראשית לו כי כאשר יש להם עליה על ידי התחדשות מוחין

בפנימית רצונו ית׳

Then, for this renewal, Israel are at the level of “first” to Him; for when they have an ascent

through the renewal of the intellect (mochin) in the inner dimension of His will, may He be

blessed,

In this daily renewal Israel are “first.” Their minds are renewed each day, and through this they rise into

G-d’s innermost will.

אזי גם מקור כנסת ישראל וכל המלאכים עולים ונכללים בפנימית רצון א״ס ב״ה )ועיין מענין תבואת

ה׳ בפ׳ ויחי( )דרכ״ו ב׳( פ׳ האזינו )דף רצ״ז ע״א(.

then also the source of the Congregation of Israel, and all the angels, ascend and are included in

the inner dimension of the will of Ein Sof, blessed be He. (And see on the matter of “the produce of

the hei” in Parshas Vayechi) (226b); Parshas Ha’azinu (folio 297a).

When Israel rise, the source of the Congregation of Israel and all the angels rise with them into the inner‐

most will of Ein Sof. The Zohar on Vayechi reads the hei of tevu’asah as an allusion to the Holy Name, and

the Zohar on Ha’azinu says that Israel are called Kodesh.

וכד נהיר דא חכמה עילאה חכמה דשלמה נהיר228 כו׳. ועיין מה שכתוב במ״א ע״פ המאמר פרשה קרח

)דף קע״ו ב׳(

“And when this, the supernal Chochmah, shines, the wisdom of Shlomo shines,” etc. And see what

is written elsewhere on the statement in Parshas Korach (folio 176b),

The Zohar on Ha’azinu continues that the supernal Chochmah is called Kodesh, and when it shines, “the

wisdom of Shlomo,” the lower Chochmah, shines too. A further discourse explains a parallel statement in

the Zohar on Korach.

ה״נ ]הכי נמי[ קדש תתאה229 כו׳ ועיין פרשה פקודי )דף רכ״ה ב׳( מה ההוא קדש230 כו׳. ובפירוש הרמ״ז

]הרב משה זכות[ שם.

“So too, the lower Kodesh,” etc.; and see Parshas Pekudei (folio 225b), “What is that Kodesh?” etc.;

and in the commentary of the Ramaz (Rabbi Moshe Zacuto) there.

The Zohar on Korach calls the lower Kodesh “the wisdom of Shlomo.” The Zohar on Pekudei says that the su‐

pernal Kodesh has another Kodesh below it, just as Israel, who are Kodesh, give “another Kodesh,” their

ransom, which is counted; the Ramaz’s commentary there is also cited.
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S E C T I O N  6  ·  ¶ 2 3 – 2 8

All who devour him: guilt and the added fifth

ויובן כ״ז ]כל זה[ על דרך משנ״ת ]מה שנתבאר[ בפ׳ ויחי בד״ה אסרי לג פן בפי׳ מה שאנו אומרים בשבת
231 ,232 וינוחו בו ישראל מקדשי שמך דהיינו שממשיכים מבחי׳ אתה קדוש לבחי׳ שמך קדוש כו׳ ע״ש.

And all this will be understood in the manner of what was explained in Parshas Vayechi, in the dis‐

course beginning “Binding to the vine,” on the meaning of what we say on Shabbos, “and may

Israel, who sanctify Your Name, rest on it”: that is, that they draw down from the level of “You are

holy” to the level of “Your Name is holy,” etc.; see there.

All this matches the Shabbos prayer, “may Israel, who sanctify Your Name, rest on it”: Israel draw holiness

down from “You are holy,” G-d Himself, to “Your Name is holy,” His revealed Name, as the discourse on

“Binding to the vine” explains.

233 וזהו המכוון גם כאן בפי׳ ועמ״ש מזה הענין דישראל מקדשי שמך בביאור ע״פ צאינה וראינה.

ראשית תבואתה.

And see what is written on this matter, that Israel “sanctify Your Name,” in the explanation on the

verse “Go forth and see.” And this is what is intended here too, in the meaning of “the first of His

produce.”

The discourse on “Go forth and see, daughters of Zion” explains how Israel “sanctify Your Name,” and that is

the meaning intended here in “the first of His produce”: Israel draw G-d’s holiness down into the world.

ועמ״ש עוד מענין זה דהנשמות שרשן מבחי׳ קדש וענין הירידה בגוף שהיא צורך עלייה בביאור ע״פ

And see what is written further on this matter, that the souls are rooted in the level of Kodesh

(“holy”), and on the matter of the descent into the body, which is for the sake of ascent, in the ex‐

planation on the verse

Other discourses explain that the souls are rooted in Kodesh, “holiness,” and that their descent into the body

is for the sake of a greater ascent.

23
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כי כארץ תוציא צמחה234 וע״פ בשלח פרעה235 דלשם נת׳ ]נתבאר[ מענין הזריעה והצמיחה מבחי׳
236 ראשית תבואתה יעו״ש ]יעויין שם[ אבל להפך ח״ו ]חס ושלום[ כל אוכליו יאשמו.

“For as the earth brings forth its growth,” and on the verse “And it came to pass, when Pharaoh

sent out”; for there it is explained, regarding the sowing and the growth, from the level of “the first

of His produce”; see there. But the opposite, G-d forbid: “all who devour him shall incur guilt.”

They are the discourses on “For as the earth brings forth its growth” and on “When Pharaoh sent out,” which

speak of sowing and growth from the level of “the first of His produce.” But the verse also warns of the oppo‐

site: “all who devour him shall incur guilt.”

פי׳ שאוכל בחי׳ ישראל שלו דהיינו כח הארת נשמתו המחודש בו בכל יום הוא דוחה אותה ח״ו ]חס

ושלום[ עד שאינה יכולה להאיר בקרבו דהיינו מחמת כעס.

That is: one who devours his own level of Israel, that is, the power of the radiance of his soul that is

renewed in him every day, pushes it away, G-d forbid, until it cannot shine within him; that is, be‐

cause of anger.

The second half of the verse is now read within a person: whoever “devours” the Israel within himself, the

light of his soul renewed each day, pushes it away until it cannot shine in him. The first cause named is

anger.

כמאמר רז״ל ]רבותינו זכרונם לברכה[ כל הכועס נשמתו מסתלקת ממנו )וע׳ בפ׳ תצוה( )דף קפ״ב א׳( שזהו ענין

237 ובפ׳ משפטים )קכ״א ב׳( טורף נפשו באפו238,

As our Sages, of blessed memory, said, “Whoever becomes angry, his soul departs from him.” (And

see in Parshas Tetzaveh) (folio 182a), that this is the matter of “he tears his soul in his anger”; and

in Parshas Mishpatim (121b),

The saying “whoever becomes angry, his soul departs from him” is joined to the Zohar on Tetzaveh, which

applies Job’s “he tears his soul in his anger” to one who in anger uproots his holy soul and lets a “strange

god” dwell in its place.

239 או מחמת תאוות כמ״ש לא יגורך רע241 גבי ואנשי קדש תהיון לי ובשר בשדה טרפה לא תאכלו240,

או מחמת גסות.

regarding “And you shall be holy men to Me, and flesh torn in the field you shall not eat.” Or be‐

cause of lusts, as it is written, “Evil shall not dwell with You”; or because of arrogance.

The Zohar on Mishpatim reads “You shall be holy men to Me, and flesh torn in the field you shall not eat” to‐

gether with “Israel is holy to Havayah.” Other causes are lust, of which the psalm says “Evil shall not dwell

with You,” and arrogance.
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בהכל יכול לאכול בחינת ישראל שלו כמ״ש נבלע ישראל242 פי׳ שנבלע בחי׳ ישראל שלו בשבע מדות

רעות שהם מכחות מצרים וכנען.

Through all of these he can devour his own level of Israel, as it is written, “Israel is swallowed up”:

that is, his level of Israel is swallowed up in the seven evil attributes (middos), which are from the

powers of Egypt and Canaan.

Through any of these a person can “devour” his inner Israel. Hosea’s “Israel is swallowed up” is read as the

Israel within him being swallowed by the seven bad traits, which come from the powers of Egypt and

Canaan.

לזאת כתיב כל אוכליו יאשמו יביא אשם כמועל בקדשים שהיה מביא איל ומקריב השמנונית הוא

החלב וגם הדם הוא החמימות ע״ג ]על גבי[ המזבח

Therefore it is written, “all who devour him shall incur guilt (ye’shamu)”: he shall bring a guilt-of‐

fering (asham), like one who has misappropriated sacred property, who would bring a ram and of‐

fer the fat, which is the cheilev, and also the blood, which is the warmth, upon the altar;

So ye’shamu, “shall incur guilt,” is read as “he shall bring an asham,” a guilt-offering, like one who misused

sacred property and brought a ram. Its fat, the cheilev, and its blood, which stands for warmth, were offered

on the altar.

אזי גם הוא מחוייב לעשות כן ולא סיגופים בלבד אלא מרירות להתמרמר לבו בקרבו כדי שיהיה לב
243 נשבר ונדכה אלהים לא תבזה.

then he too is obligated to do likewise; and not mortifications alone, but bitterness, that his heart

be embittered within him, so that there be “a broken and crushed heart,” [which] “O G-d, You will

not despise.”

The person must do the same with himself: not only fasts and self-affliction, but a bitter heart, so as to have

“a broken and crushed heart,” which G-d does not despise.

כמ״ש שמנת עבית כשית244 פי׳ בשמנונית ובגשמיות שלך כסית אור נשמתך עד שאינה יכולה להאיר

ולשלוט בך אך מלת כשית כתיב בשי״ן ג׳ קוין שיש עוד זכות ג׳ אבות.

As it is written, “You grew fat, you grew thick, you became covered (kasisa)”: that is, with your fat‐

ness and your physicality you have covered the light of your soul, until it cannot shine and rule in

you. But the word kasisa is written with a shin of three strokes: there is still the merit of the three

Patriarchs.

Moshe’s “You grew fat, you grew thick, you became covered (kasisa)” is read: with your fat and physicality

you have covered the light of your soul. Yet kasisa is written with a shin, whose three strokes recall the merit

of the three Patriarchs, which still remains.
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246 ועפ״ז ]ועל פי זה[ וע׳ ברבות בחקתי ס״פ ל״ו א״ר ]אמר רבי[ אחא245 ועמ״ש ע״פ שניך כעדר הרחלים.

י״ל ]יש לומר[ עוד בענין יאשמו

And see the Midrash Rabbah, Bechukosai, end of section 36: “Rabbi Acha said.” And see what is

written on the verse “Your teeth are like a flock of ewes.” And according to this, it can be said fur‐

ther regarding ye’shamu (“shall incur guilt”),

The Midrash at the end of section 36 on Bechukosai, where Rabbi Acha says that the merit of the Patriarchs

endures forever, is cited, with the discourse on “Your teeth are like a flock of ewes.” A further meaning of

ye’shamu, “shall incur guilt,” now follows.

247 כי הנה במועל בקדשים כתיב ואת אשר חטא מן הקדש ישלם ואת חמישיתו יוסף עליו.

for regarding one who misappropriates sacred property it is written, “And for that which he sinned

against the sacred he shall pay, and he shall add its fifth to it.”

The Torah requires one who misused sacred property to repay what he took “and add its fifth to it.” The maa‐

mar will find a meaning in this added fifth.

24

והחומש הוא אחד מארבעה מן הקרן עד שיהיה הוא וחומשו חמשה248 כמ״ש בגמ׳ ]בגמרא[ בב״מ ]בבבא

מציעא[ פרק הזהב ובהרמב״ם ]ובהרבי משה בן מימון[ הלכות מעילה.

And the fifth is a quarter of the principal, so that it and its fifth make five, as is said in the Gemara

in Bava Metzia, chapter HaZahav, and in the Rambam, Hilchos Me’ilah.

The Talmud in Bava Metzia, chapter HaZahav, explains that the added “fifth” is a quarter of the principal, so

that the principal and the fifth together make five parts; the text adds the Rambam’s laws of me’ilah, misuse

of sacred property.

והענין כמבואר במ״א ע״פ ומספר את רובע ישראל249 שבבחינת ישראל יש ד׳ בחי׳ היינו כמ״ש

ולכבודי בראתיו יצרתיו אף עשיתיו250 שהן ג׳ בחי׳ מחשבה דבור ומעשה

And the matter is as is explained elsewhere on the verse “Or number the fourth part (rova) of

Israel”: that in the level of Israel there are four levels, as it is written, “For My glory I created him, I

formed him, also I made him,” which are three levels: thought, speech and action;

A discourse on “Or number the fourth part of Israel” explains that Israel have four levels. Isaiah’s “For My

glory I created him, I formed him, also I made him” names three of them: thought, speech and action.

25
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ואף דעשיתיו מרבה בחי׳ רביעית והוא בחי׳ רצון עליון שלמעלה מעלה מבחי׳ מחודומ״ע ]מחשבה דבור

ומעשה[ והוא הנמשך ומתגלה בנפש ע״י מעשה המצות.

and the af (“also”) of “also I made him” includes a fourth level, which is the level of the supernal

will, which is far, far above the level of thought, speech and action; and it is what is drawn down

and revealed in the soul through the performance of the mitzvos.

The word af, “also,” adds a fourth: the supernal will, far above thought, speech and action. It is drawn into

the soul and revealed there through doing the mitzvos.

251 וכשמעל בקדשים ואכל בחי׳ וד׳ בחי׳ אלו הם ממש בחי׳ ד׳ אותיות שם הוי׳ וזהו קדש ישראל להוי׳.

ישראל שלו צ״ל תשובה תשוב252 ה׳

And these four levels are truly the level of the four letters of the Name Havayah; and this is “Israel

is holy to Havayah.” And when he has misappropriated sacred property and devoured his level of

Israel, there must be teshuvah (return): tashuv Hei, “the hei shall return,”

The four levels of a Jew correspond to the four letters of the Name Havayah: this is “Israel is holy to

Havayah.” One who has misused the sacred and “devoured” his inner Israel needs teshuvah, which the

Zohar reads as tashuv hei, “the hei shall return”: the letter that sin drove away from the rest of the Name is

restored to it.

והוא בחי׳ עומקא דליבא ממעמקים קראתיך253 שהיא בחי׳ חמישית שלמעלה מד׳ מדרגות הנ״ל שהן

בחי׳ מעלת ומדרגת הצדיקים.

and it is the level of “the depth of the heart” (umka deliba), “From the depths I have called You,”

which is a fifth level, above the four ranks mentioned above, which are the level of the stature and

rank of the tzaddikim.

This teshuvah comes from “the depth of the heart,” as in “From the depths I have called You, Havayah.” That

depth is a fifth level, higher than the four levels that make up the stature of the righteous, and it is the added

“fifth” of the guilt-offering.

26
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והיינו כמ״ש במ״א שהרצון עליון יש לו ב׳ בחינות הא׳ המלובש בחכמה שבחי׳ רצון זה נמשך ע״י תורה

ומצות שהן הן רצה״ע ]רצון העליון[ ב״ה המלובש בחכמה דאורייתא מחכמה נפקת

That is, as is explained elsewhere, the supernal will has two levels. The first is [the will] enclothed in

Chochmah (wisdom): this level of will is drawn down through Torah and mitzvos, which are the

very supernal will, blessed be He, enclothed in Chochmah, for “the Torah comes forth from

Chochmah.”

Another discourse explains that G-d’s will has two levels. The first is clothed in Chochmah and is drawn

down through Torah and mitzvos, which are G-d’s will clothed in wisdom, for “the Torah comes forth from

Chochmah.”

וזהו ענין היו״ד דשם הוי׳ שהוא בחי׳ חכמה שבו מלובש הרצון עליון שהוא קוצו של יו״ד.

And this is the matter of the yud of the Name Havayah, which is the level of Chochmah, in which

the supernal will is enclothed, which is the tip (kotz) of the yud.

This first level is the yud of the Name Havayah, which stands for Chochmah; the will clothed in it is the kotz,

the tip on top of the yud.

אך הבחי׳ הב׳ הוא בחי׳ רצון העליון שלמעלה מעלה מסדר ההשתלשלות ואינו מלובש כלל בבחי׳
254 חכמה ונק׳ רעוא דכל רעוין

But the second level is the level of the supernal will that is far, far above the order of the chain of

descending worlds (hishtalshelus), and is not enclothed in the level of Chochmah at all; and it is

called “the Will of all wills” (ra’ava dechol ra’avin),

The second level is the supernal will far above the whole chain of worlds, not clothed in Chochmah at all,

which the Zohar calls “the Will of all wills.”

והוא המתגלה בבעלי תשובה ע״י עומקא דליבא למעלה מכדי שתוכל נפשו שאת כו׳ וע״ז נאמר לפני
255 ,256 ,257 ,258 ,259 ,260 ,261 ,262 ,263 ,264 ,265 הוי׳ תטהרו.

and it is what is revealed in those who return in teshuvah (baalei teshuvah), through the depth of

the heart, beyond what his soul is able to bear, etc.; and of this it is said, “Before Havayah you shall

be purified.”

This higher will is revealed in those who return in teshuvah, through a depth of the heart greater than the

soul can bear. The verse said of Yom Kippur, “Before Havayah you shall be purified,” is read as pointing to

this level, beyond the Name Havayah and its letters.
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266 והיינו ע״י שנכנס הכה״ג ]הכהן גדול[ לפני והוא ענין יוהכ״פ ]יום הכפורים[ שנאמר בו וכפר על הקדש267,

ולפנים לבית קדש הקדשים שהוא מה שלמעלה מבחי׳ קדש שמשם נמשך להיות וכפר על הקדש כו׳

וכמ״ש במ״א.

And this is the matter of Yom Kippur, of which it is said, “And he shall atone for the Holy (Kodesh)”;

that is, through the Kohen Gadol entering the innermost sanctum, into the Holy of Holies, which is

what is above the level of Kodesh, from where it is drawn so that “he shall atone for the Holy,” etc.,

as is explained elsewhere.

This is Yom Kippur, of which the Torah says, “And he shall atone for the Holy (Kodesh).” The Kohen Gadol

enters the Holy of Holies, the level above Kodesh, and from there atonement is drawn even for Kodesh,

Israel’s own holiness.

268 )וע׳ בע״ח ]בעץ חיים[ של״א פ״ז ]פרק ז׳[ ע״פ ולכן יוהכ״פ ]יום הכפורים[ הוא יום שנתחייב בה׳ תפלות.

וארבע הידות יהיה לכם269 והחמישית לפרעה270 ועמ״ש מזה בביאור ע״פ צאינה וראינה271 בסופו וע׳
272 ,273 זח״א ]זהר חלק א[ ויגש דר״י ע״א ע״פ והקול נשמע בית פרעה(:

And therefore Yom Kippur is a day on which one is obligated in five prayers. (And see Etz Chaim,

Sha’ar 31, chapter 7, on the verse “And four parts shall be yours,” and “the fifth to Pharaoh”; and

see what is written about this in the explanation on the verse “Go forth and see,” at its end; and see

the Zohar, Part I, Vayigash, 210a, on the verse “And the voice was heard in Pharaoh’s house.”)

That is why Yom Kippur has five prayers: the fifth matches the fifth level, beyond the four. The parenthesis

points to the Arizal’s Etz Chaim on “four parts shall be yours, and the fifth to Pharaoh,” and to the Zohar on

“And the voice was heard in Pharaoh’s house,” where Pharaoh’s house is read as the house from which all

lights are uncovered.
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I N  O N E ’ S  A V O D A H

Do not eat before praying; begin the day with tallis, tefillin and the morning blessings, contemplating that

every power of the body is the power of Havayah, and in prayer set aside your own will until Havayah is tru‐

ly “our G-d.” Even when busy with business, set fixed times for Torah, conduct business honestly and with‐

out giving it your heart, and give charity. Guard against anger, lust and arrogance, which “devour” the

Israel within; and if you have fallen, bring the inner offering of a broken heart and return from the depth of

the heart.

Q U E S T I O N S  F O R  D I S C U S S I O N

1. Why does the maamar read the hei of tevu’asah as a word in its own right, and how does that make Israel

“first”?

2. According to the image of the soul “in the nostrils,” why may one eat before Torah study but not before

prayer?

3. In the parable of the father and the child, what is the difference between bending the head and lowering

the arms, and what does each stand for in a person’s service?

4. How does reading “the first of His produce” as terumah connect being “holy to Havayah” with raising the

rest of creation?

5. Why is teshuvah from the depth of the heart a “fifth” level above the four levels of the righteous, and how

does Yom Kippur express it?
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S O U R C E S  A N D  R E F E R E N C E S

Notes

P A R A G R A P H  1

קדש ישראל לה׳

The note points to a remark of the Rebbe printed in the

notes on page 19b.

K E H O T ’ S  N O T E

ראה לעיל יט, ב בהערות וציונים — הערת כ״ק אדמו״ר. הערה באוה״ת
פנחס כרך-ו ע׳ א׳תתקלט. ראה אוה״ת פרשתנו ע׳ א׳רג ואילך ובאוה״ת
בראשית לה, א — הגהות מהצ״צ. לד״ה זה ראה ד״ה זה משנת תשל״א.

תשמ״ה. תשמ״ז.

1

קדש ישראל לה׳

Jeremiah recalls Israel’s devotion in the wilderness: Israel

is holy to G-d, the first of His produce, and all who devour

him will be held guilty. The whole maamar is an explana‐

tion of this verse.

Jeremiah 2:3ירמיהו ב׳:ג׳

ם יהֶ לֵ בֹא אֲ ה תָּ עָ מוּ רָ שָׁ יו יֶאְ לָ בוּאָתֹה כׇּל־אֹכְ ית תְּ אשִׁ ל לַה׳ רֵ אֵ רָ שׁ יִשְׂ קֹדֶ
ם־ה׳ אֻ נְ

Israel is the L-RD’S hallowed portion, His first-fruits of the

increase; all that devour him shall be held guilty, evil shall

come upon them, saith the L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

ירמי׳ ב, ג.

2

תבואתה בה״א

The note quotes it: tevu’asah is written with a hei at the

end but vowelled with a cholam, as if it were written with a

vav (tevu’aso); this is not a formal keri u’kesiv, a differ‐

ence between written and read text, but comes only from

the vowel.

K E H O T ’ S  N O T E

”תי׳ תבואה שבפסוק קדש כו׳ תבואתה, כתיב תבואה בה״א לבסוף, והניקוד

הוא בחולם שזהו כמו שהי׳ נכתב בוא״ו לבסוף תבואתו, והגם כי אינו קרי
וכתיב רק מהניקוד” — סה״מ תר״ל ע׳ רה. ראה ד״ה איתא במדרש תהלים

— תשכ״ח.

3

מה זה התבואה הנצמח אשר ישראל מכונים בשם ראשית לה
Torah Ohr raises the same question: what connection

Israel have to being “the first of His produce,” and what

“produce” means above.

K E H O T ’ S  N O T E

ראה תו״א נג, ג מקשה ”מהו השייכות לישראל להיות ראשית תבואתה, וגם
מה הוא ענין התבואה למעלה” ע״ש.

4

בורא קדושים יוצר משרתים

The discourse on the omer explains the same two kinds of

angels: those that stand from the six days of creation, the

Chayos of the Chariot, and those created each day, who

sing and pass away.

K E H O T ’ S  N O T E

ברכת יוצר. ראה לעיל פ׳ אמור לו, א.

5

חדשים לבקרים
On “They are new every morning,” Rabbi Chelbo says that

every day the Holy One, blessed be He, creates a band of

new angels who say a new song and pass away. The Alter

Rebbe identifies them with the “Former of ministers” of

the morning blessing.

Eikhah Rabbah 3:8איכה רבה ג׳:ח׳

י י ה׳ כִּ דֵּ סְ יב: חַ תִ כְ א הוּא דִ ם, הֲדָ יהֶ ם עֲלֵ חֵ רַ זֶּה, הוּא חוֹזֵר וּמְ עוֹלָם הַ … בָּ

ל י עַ רִ דְּ נְ סַ כְּ לֶ י אֲ בִּ ר רַ , אָמַ ךָ מוּנָתֶ בָּה אֱ ים רַ רִ קָ בְּ ים לַ שִׁ נוּ. חֲדָ מְ לֹא תָ

יַּת חִ תְ בָּה לִ ךָ רַ מוּנָתְ אֱ ין שֶׁ עִ ר, אָנוּ יוֹדְ ר וּבֹקֶ כָל בֹּקֶ נוּ בְּ שֵׁ דְּ חַ ה מְ אַתָּ שֶׁ
ל ן שֶׁ רָ בָקְ נוּ בְּ שֵׁ דְּ חַ ה מְ אַתָּ ל שֶׁ עוֹן בַּר אַבָּא עַ מְ י שִׁ בִּ ר רַ ים. אָמַ תִ מֵּ הַ
כָל יוֹם בּוֹ בְּ לְ י חֶ בִּ ר רַ נוּ. אָמַ לֵ גָאֳ בָּה לְ ךָ רַ מוּנָתְ אֱ ין שֶׁ עִ יּוֹת, אָנוּ יוֹדְ כֻ לְ מַ
ה ירָ ין שִׁ רִ אוֹמְ ים וְ שִׁ ים חֲדָ אָכִ לְ ל מַ רוּךְ הוּא כַּת שֶׁ דוֹשׁ בָּ קָּ א הַ יוֹם בּוֹרֵ וָ

י … תִּ בְ שַׁ יָה הֵ כְ רֶ י בֶּ בִּ ר רַ ם. אָמַ הֶ ין לָ כִ הוֹלְ ה וְ שָׁ חֲדָ

“It is the L-rd’s kindnesses that have not ceased, for His

mercies have not ended” (Lamentations 3:22). “It is the

L-rd’s kindnesses that have not ceased” – Rabbi Shimon ben

Lakish said: After the Holy One blessed be He despairs of the

righteous in this world, He then has mercy on them. That is

what is written: “It is the L-rd’s kindnesses that have not

ceased.” “They are new every morning; great is Your faith‐

fulness” (Lamentations 3:23). “They are new every morn‐

ing; great is Your faithfulness” – Rabbi Alexandri said: …

Midrash Rabbah -- TE (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)

6

חדשים לבקרים

“They are new every morning; great is Your faithfulness.”

The verse on which the Midrash bases the daily creation of

angels.

Lamentations 3:23איכה ג׳:כ״ג

: ךָ מוּנָתֶ בָּה אֱ ים רַ רִ קָ בְּ ים לַ שִׁ חֲדָ
They are new every morning; Great is Thy faithfulness.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

7

תדשא הארץ דשא
The third day of creation: “Let the earth sprout grass.” The

Alter Rebbe reads “the earth” as the supernal earth and

the “grass” as the angels that sprout from it each day.

Genesis 1:11בראשית א׳:י״א

י רִ ה פְּ י עֹשֶׂ רִ ץ פְּ ע עֵ יעַ זֶרַ רִ זְ ב מַ שֶׂ א עֵ שֶׁ ץ דֶּ אָרֶ א הָ שֵׁ דְ ים תַּ לֹקִ  ר אֱ יֹּאמֶ וַ
ן: י־כֵ הִ יְ ץ וַ אָרֶ ל־הָ עוֹ־בוֹ עַ ר זַרְ ינוֹ אֲשֶׁ מִ לְ

And G-d said: ‘Let the earth put forth grass, herb yielding

seed, and fruit-tree bearing fruit after its kind, wherein is

the seed thereof, upon the earth.’ And it was so.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

בראשית א, יא.

8
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תדשא הארץ דשא

The Zohar says that the “grass” (chatzir, or in another

reading deshe) of creation bears no seed and has no last‐

ing form, so it is nullified: such beings stand for a mo‐

ment, are consumed by fire and return, every day. The

Alter Rebbe cites it for the angels called “grass.”

Zohar, Bereshit 8:83–95ספר הזהר, בראשית ח׳:פ״ג-צ״ה

9

תדשא הארץ דשא

The Zohar on “in pastures of grass (deshe) He makes me

lie down” calls the pastures supernal sources from which

all sustenance comes, and says that the “grass” of “Let the

earth sprout grass” is born and sprouts from them.

Zohar, Terumah 85:821–86:832-ספר הזהר, תרומה פ״ה:תתכ״א
פ״ו:תתל״ב
We read next: “He maketh me to lie down in pastures of ten‐

der green; he leadeth me beside the waters of rest; he quick‐

eneth my soul”. “Pastures of tender green” are those which

lie round the supernal springs, from whence all nourish‐

ment emanates. These pastures are also called “the pastures

of Jacob” (Lam. 2, 2), and are called “green pastures” in

contrast to those pastures which lie outside—”the pastures of

the desert” (Joel 2, 22). It might be said: Is it not written,

“Let the earth bring forth tender (green) …

The Zohar; London, Soncino Press, 1933 (Public Domain)

10

ע״פ לא תהי׳ משכלה

There the Alter Rebbe explains that above there is a “land

of life” from which life and sustenance flow to the souls of

Israel, as the physical earth grows every kind of food;

there is a supernal earth and a lower earth, the

Congregation of Israel above and below.
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ראה תו״א עח, ד.

11

לא תהיה משכלה ועקרה בארצך
The promise that none shall miscarry or be barren in the

land. The parenthesis points to a discourse on this verse

that speaks of the supernal earth.

Exodus 23:26שמות כ״ג:כ״ו

לֵּא: מַ יךָ אֲ פַּר יָמֶ סְ ת־מִ ךָ אֶ צֶ אַרְ ה בְּ רָ עֲקָ כֵּלָה וַ שַׁ יֶה מְ הְ לֹא תִ
None shall miscarry, nor be barren, in thy land; the number

of thy days I will fulfil.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

12

כח ההתהוות אשר בה

The Tzemach Tzedek notes on these words that eretz

(earth) is related to ratzon (will), citing the Shelah’s intro‐

duction (“their beginning is wedged in their end”) and his

discourses on “He declares the end from the beginning”

and “Vayigash.”
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באוה״ת בראשית-א דף לה, א מציין כ״ק אדמו״ר הצ״צ: ”)ע׳ של״ה
בהקדמה כי ארץ ל׳ רצון שנעוץ תחלתן בסופן, ועמ״ש מזה ע״פ המגיד

מראשית אחרית ומקדם כו׳ ומ״ש בד״ה ויגש אליו יהודה(”.

13

הנקראים דשא

The Tzemach Tzedek glosses: eretz is a term of ratzo,

“running,” and therefore it brings forth deshe, beings in a

state of ratzo, running to be nullified in their source.

K E H O T ’ S  N O T E

באוה״ת שם: ”)והיינו כי ארץ לשון רצוא כמבואר בת״א פ׳ בראשית בד״ה
כי כאשר השמים החדשים, וע״כ מוציא דשא הנ״ל שהם בבחי׳ רצוא

להתבטל במקורם(”.

14

והם הנקראים דשא

The note says that why these angels are called “grass” is

explained there at length.
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נתבאר בארוכה בביאה״ז להצ״צ כרך-ב ע׳ תז ואילך. וראה גם אוה״ת נ״ך-א
ע׳ שכה.

15

ובפ׳ תרומה דקע״א ע״א
The wording of the Zohar on Terumah, 171a, is copied

there with the Tzemach Tzedek’s glosses.
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הלשון נעתק באוה״ת בראשית-א דף לה, ב עם הגהות.

16

“He causes grass to sprout for the cattle.” The verse the

Zohar on Pinchas reads as a description of angels.

Psalms 104:14תהילים ק״ד:י״ד

ץ: אָרֶ ן־הָ ם מִ חֶ יא לֶ הוֹצִ ם לְ אָדָ ת הָ עֲבֹדַ ב לַ שֶׂ עֵ ה וְ מָ הֵ בְּ יר לַ צִ יחַ חָ מִ צְ מַ

Who causeth the grass to spring up for the cattle, And herb

for the service of man; To bring forth bread out of the earth,

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

17

מצמיח חציר

The Zohar reads “He causes grass to sprout” as referring

to myriads of angelic messengers created on the second

day of creation, all of flaming fire: “these are the grass.”

Zohar, Pinchas 12:70–80ספר הזהר, פנחס י״ב:ע׳-פ׳

18

ע״פ כשעירים עלי דשא

There se’irim are the finest rain, thin as hairs, from which

grass first sprouts, while heavier drops make grown plants

grow.

K E H O T ’ S  N O T E

לקו״ת פ׳ האזינו עו, ד. וראה שם במ״מ.

19

כשעירים עלי דשא

From the song of Ha’azinu: “like showers upon the grass.”

The discourse on this verse, to which the text points, ex‐

plains the finest rain from which grass sprouts.

Deuteronomy 32:2דברים ל״ב:ב׳

י־ ים עֲלֵ יבִ בִ רְ כִ א וְ שֶׁ י־דֶ ם עֲלֵ ירִ עִ שְׂ י כִּ תִ רָ מְ ל אִ זַּל כַּטַּ י תִּ חִ קְ ר לִ טָ יַעֲרֹף כַּמָּ
ב: שֶׂ עֵ

My doctrine shall drop as the rain, My speech shall distil as

the dew; As the small rain upon the tender grass, And as the

showers upon the herb.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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P A R A G R A P H  2

הבו לה׳ בני אלים

The opening of the psalm recited at the welcoming of

Shabbos. The Alter Rebbe reads the bnei eilim as the an‐

gels created each day.

Psalms 29:1תהילים כ״ט:א׳

עֹז: בוּ לַה׳ כָּבוֹד וָ ים הָ לִ נֵי אֵ בוּ לַה׳ בְּ ד הָ וִ דָ זְמוֹר לְ מִ

A Psalm of David. Ascribe unto the L-RD, O ye sons of

might, Ascribe unto the L-RD glory and strength.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים כט, א. ועל״ק בראה ד״ה ושמתי כדכד הב׳ רפ״ד )כח, א(. ]כ[.

21

בני אלהים

“The sons of G-d (bnei ha’Elokim) came to stand before

Havayah”: the angels. The maamar identifies them as the

permanent angels from the six days of creation.

Job 1:6איוב א׳:ו׳

תוֹכָם: ן בְּ טָ שָּׂ יָּבוֹא גַם־הַ ל־ה׳ וַ ב עַ יַצֵּ תְ הִ ים לְ לֹקִ  אֱ נֵי הָ יָּבֹאוּ בְּ יּוֹם וַ י הַ הִ יְ וַ
Now it fell upon a day, that the sons of G-d came to present

themselves before the L-RD, and Satan came also among

them.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

22

בני אלקים
Kehot’s marei makom for these words (its note is below).
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איוב, א, ו )האלקים(.

23

Kehot’s note points to Zohar, Bereshit 8:75 for these

words.

Zohar, Bereshit 8:75ספר הזהר, בראשית ח׳:ע״ה

24

ואת אילי הארץ

The king of Babylon “took the mighty of the land.” The

Alter Rebbe brings it to show that eilim means strength.

Ezekiel 17:13יחזקאל י״ז:י״ג

ץ אָרֶ י הָ ילֵ ת־אֵ אֶ אָלָה וְ יָּבֵא אֹתוֹ בְּ ית וַ רִ תּוֹ בְּ רֹת אִ כְ יִּ לוּכָה וַ מְּ ע הַ זֶּרַ ח מִ יִּקַּ וַ
ח: קָ לָ

and he took of the seed royal, and made a covenant with

him, and brought him under an oath, and the mighty of the

land he took away;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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יחזקאל יז, יג.

25

בני אלים הם מלאכים דעשייה
The Arizal’s intentions for Kabbalas Shabbos: the verses of

“Render to Havayah, you sons of the mighty” raise the lev‐

els of Asiyah into Yetzirah, and eilim is written without the

hei of Elohim. The Alter Rebbe cites it for the bnei eilim as

angels of Asiyah.

Pri Etz Chaim, Gate of the Sabbath 8:2–3פרי עץ חיים, שער השבת
ח׳:ב׳-ג׳

… ו׳ ו׳ ו׳ א׳ בשבא, ב׳ בחולם, וג׳ בקמץ. ו׳ ו׳ ו׳ ראשון בשבא, וב׳ ווין
בצירי, הנזכר בתפלת ר׳ ישמעאל כהן גדול, וניקודם יוצא מן הבו לה׳
בני אלים. ה׳ בקמץ, ב׳ במלופום, ל׳ בפתח, י׳ שבא, ה׳ חולם, ו׳ בקמץ,

ב׳ שבא, נ׳ בצירי, א׳ בצירי, ל׳ בחירק. ואז נכללת הזכור ושמור, שהם
ענני כבוד, אלא ששם הוא בסוד הבריאה שכן מקוה גימ׳ קנ״א, דהיינו
אהיה בסוד בריאה, ולמחר באצילות סוד שבת ממש: למהר״ם נאגרה -

ויאמר מזמור לדוד הבו לה׳, ויכוין במלת הבו גימטריא י״ג, והרי …
Pri Etz Chaim (Public Domain)

26

כמ״ש בפע״ח

The note gives this long series of discourses as a further

discussion of the Pri Etz Chaim’s teaching cited here.

K E H O T ’ S  N O T E

שי״ח פ״ח. וראה המשך בששה״ק תער״ב ח״ג ע׳ א׳תכה ואילך.

27

אין לך עשב שאין לו מזל

Rabbi Simon: there is no blade of grass that has no mazal

in the heavens that strikes it and tells it, “Grow.” Here it

shows that all influence reaches the physical world

through the angels of Asiyah.

Bereshit Rabbah 10:6בראשית רבה י׳:ו׳

בר סירא אמר: אלוה העלה סמים מן הארץ, בהם הרופא מרפא את
המכה, ובהם הרוקח מרקח את המרקחת. אמר רבי סימון: אין לך כל
עשב ועשב, שאין לו מזל ברקיע, שמכה אותו ואומר לו גדל, הדא הוא
דכתיב )שם לח(: הידעת חקות שמים אם תשים משטרו בארץ וגו׳.
לשון שוטר )שם י(. התקשר מעדנות כימה, או מושכות כסיל תפתח.

רבי חנינא בר פפא ור׳ סימון אמר: כימה מעדנת את הפירות, וכסיל
מושך בין קשר לקשר. הדא הוא דכתיב )שם(: התוציא מזרות בעתו

ועיש על בניה תנחם. רבי תנחום בר חייא …
Bar Sira said: G-d produced drugs from the earth with which

the physician heals the wound, and with which the pharma‐

cist mixes his compounds.38:4. Rabbi Simon said: There is

not a single blade of grass that does not have a constellation

in the firmament that strikes it and says to it: ‘Grow.’ That is

what is written: “Do you know the rules of the heavens? Will

you establish its dominion [mishtaro] on earth?” (Job

38:33). It is an expression of being in charge [shoter]. “Will

you tie the chains of …

Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022

(CC-BY)

Zohar I, 251aזח״א רנא, א

Zohar II, 171bזח״ב קעא, ב

Zohar III, 86aזח״ג פו, א
K E H O T ’ S  N O T E

ראה ב״ר י, ו. זח״א רנא, א. זח״ב קעא, ב. זח״ג פו, א. אגה״ק סי׳ כ )קלב,
א(.

28

On Titus’s desecration of the Temple, the school of Rabbi

Yishmael read “Who is like You among the mighty” as

29
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“among the mute,” since G-d heard and kept silent. The

Alter Rebbe applies the reading to the bnei eilim.

Gittin 56b:10גיטין נ״ו ב:י׳

ה אַתָּ ה, שֶׁ שֶׁ קָ ין וְ סִ י כָמוֹךָ חָ הּ״ – מִ ין קָ י כָמוֹךָ חֲסִ ר: ״מִ נָן אוֹמֵ אַבָּא חָ
נָא: אל תָּ עֵ מָ י יִשְׁ בִּ י רַ בֵ ק. דְּ שׁוֹתֵ ע, וְ שָׁ ל אוֹתוֹ רָ ידּוּפוֹ שֶׁ גִ יאוּצוֹ וְ עַ נִ שׁוֹמֵ

ים. מִ לְּ י כָּמוֹכָה בָּאִ ים ה׳״ – מִ לִ י כָּמֹכָה בָּאֵ ״מִ
William Davidson, Vocalized Aramaic (CC-BY-NC)

כרחל לפני גוזזי׳ נאלמה
“As a ewe before her shearers is mute.” The verse illus‐

trates the “muteness” of the lower worlds, in which G-d’s

word does not shine openly.

Isaiah 53:7ישעיהו נ״ג:ז׳

זֶיהָ נֵי גֹזְ פְ ל לִ חֵ רָ בַח יוּבָל וּכְ ה לַטֶּ יו כַּשֶּׂ ח־פִּ תַּ פְ לֹא יִ הוּא נַעֲנֶה וְ גַּשׂ וְ נִ
יו: ח פִּ תַּ פְ לֹא יִ ה וְ לָמָ נֶאֱ

He was oppressed, though he humbled himself And opened

not his mouth; As a lamb that is led to the slaughter, And as a

sheep that before her shearers is dumb; Yea, he opened not

his mouth.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ישעי׳ נג, ז.

30

נאלמתי דומי׳

“I was mute with silence, I was still, even from good.” The

maamar reads it as the yud-hei being silent.

Psalms 39:3תהילים ל״ט:ג׳

כָּר: י נֶעְ בִ אֵ טּוֹב וּכְ י מִ יתִ חֱשֵׁ יָּה הֶ י דוּמִ תִּ לַמְ נֶאֱ

I was dumb with silence; I held my peace, had no comfort;

and my pain was held in check.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים לט, ג.

31

דום י״ה

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

זהו ל׳ רע״מ בזח״ג )רכב, סע״א(. ]כ[.

32

נאלמתי דומיה דום י״ה

The Raaya Mehemna says that when a person sins, the

yud-hei departs from the body and it remains ilem, mute;

this is “I was mute with silence”: dumiyah is dum Yah.

Zohar, Pinchas 29:167–30:169ספר הזהר, פנחס כ״ט:קס״ז-ל׳:קס״ט

33

בד״ה ולא יקרא עוד

This is the discourse the text calls “Your name shall no

longer be called Avram.” The passage there explains the

screens and partitions through which the light is con‐

cealed, down to a screen that makes the external realms

truly separate, so that they call Him only “G-d of the

gods.”

K E H O T ’ S  N O T E

תו״א פ׳ לך יב, ב.

34

ולא יקרא עוד שמך אברם

G-d renames Avram Avraham in the passage of the

covenant of circumcision. The parenthesis points to the

discourse on this verse.

Genesis 17:5בראשית י״ז:ה׳

י אַב־הֲמוֹן גּוֹיִם ם כִּ הָ רָ ךָ אַבְ מְ יָה שִׁ הָ ם וְ רָ ךָ אַבְ מְ ת־שִׁ א עוֹד אֶ רֵ קָּ לֹא־יִ  וְ

: יךָ תִּ תַ נְ
Neither shall thy name any more be called Abram, but thy

name shall be Abraham; for the father of a multitude of na‐

tions have I made thee.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

35

לרוח ממללא
Kehot’s note points to Genesis 2:7 for these words.

Genesis 2:7בראשית ב׳:ז׳

יִּים ת חַ מַ שְׁ יו נִ אַפָּ יִּפַּח בְּ ה וַ מָ דָ אֲ ן־הָ ר מִ פָ ם עָ אָדָ ת־הָ ים אֶ לֹקִ  ר ה׳ אֱ יצֶ יִּ וַ
יָּה: נֶפֶשׁ חַ ם לְ אָדָ י הָ הִ יְ וַ

Then the L-RD G-d formed man of the dust of the ground,

and breathed into his nostrils the breath of life; and man be‐

came a living soul.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תרגום של לנפש חי׳ )בראשית ב, ז(.

36

לרוח ממללא

Onkelos renders “and man became a living soul” as “a

speaking spirit.” Speech is what reveals the inner wisdom.

Onkelos Genesis 2:7תרגום אונקלוס על בראשית ב׳:ז׳

יֵּי חַ א דְ תָ מְ שְׁ י נִ אַפּוֹהִ פַח בְּ א וּנְ תָ מְ ן אַדְ א מִ רָ פְ ם עַ ים יָת אָדָ לֹקִ  יָ אֱ א יְ רָ וּבְ
לָא: לְ מַ רוּחַ מְ ם לְ אָדָ הֲוַת בְּ וַ

Sifsei Chachomim Chumash, Metsudah Publications, 2009 (CC-BY-NC)

37

כי פי ה׳ דבר

“For the mouth of Havayah has spoken.” Speech as the

revelation of the Name Havayah.

Isaiah 40:5ישעיהו מ׳:ה׳

בֵּר: י ה׳ דִּ י פִּ ו כִּ דָּ ר יַחְ שָׂ אוּ כׇל־בָּ רָ בוֹד ה׳ וְ לָה כְּ גְ נִ וְ

And the glory of the L-RD shall be revealed, and all flesh

shall see it together; for the mouth of the L-RD hath spoken

it.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ישעי׳ מ, ה.

38

חש דחשמל

The Arizal explains chashmal as chash (silent) and mal

(speaking), with kelipas nogah surrounding it, good and

evil mixed in the three lower worlds. The Alter Rebbe uses

it for the “silence” caused by the concealment of nogah.

Sefer Etz Chaim 49:2עץ חיים מ״ט:ב׳

… החשמל וע״ז החששמל סובב הנוגה הקלי׳ רביעית קול דממה דקה

בחשאי וז״ס ח״ש חשמ״ל ובתוכו מ״ל שהוא עצמות של החשמ״ל והוא
הבשר וזה החשמ״ל הוא חיות אש ממללות מילוי דאלקים דיודין

39
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גימטריא ש׳ דבשר והוא עץ הדעת טוב דאצילות כנזכר בתקונים דנ״ל
ז׳ לכן הוא שם יאהדונה״י כי זהו שם החשמל כנזכר בהרבה מקומות אך
בבי״ע עץ הדעת טו״ר ולא החשמ״ל עצמו אלא קלי׳ נגה הסובבת עליו

ומפסקת בין החשמל ובין הקלי׳ וקליפה זו טו״ר בבי״ע אבל באצילות
עצמו טוב בלא רע לכן תמצא החשמ״ל גימטריא מלבוש והוא הבשר

…

Sefer Etz Chaim (Public Domain)

חש דחשמל והיינו מחמת הסתר
Kehot’s note points to where this is explained further: Etz

Chaim.

K E H O T ’ S  N O T E

ראה ע״ח שמ״ט, פ״ב.

40

בחדש השלישי לצאת בנ״י

“In the third month after the children of Israel went out of

Egypt.” The opening words of a discourse that explains

“the work of Your hands” as the external power of action.

Exodus 19:1שמות י״ט:א׳

בַּר דְ זֶּה בָּאוּ מִ יּוֹם הַ יִם בַּ רָ צְ ץ מִ רֶ אֶ ל מֵ אֵ רָ נֵי־יִשְׂ צֵאת בְּ י לְ ישִׁ לִ שְּׁ שׁ הַ חֹדֶ בַּ
ינָי: סִ

In the third month after the children of Israel were gone

forth out of the land of Egypt, the same day came they into

the wilderness of Sinai.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

41

וספרתם לכם

The command to count the Omer. The parenthesis points

to the explanation of this verse for the level of breath be‐

low speech.

Leviticus 23:15ויקרא כ״ג:ט״ו

בַע נוּפָה שֶׁ תְּ ר הַ ת־עֹמֶ כֶם אֶ יאֲ יּוֹם הֲבִ בָּת מִ שַּׁ ת הַ חֳרַ מׇּ כֶם מִ ם לָ תֶּ רְ פַ וּסְ
יֶינָה: הְ ימֹת תִּ מִ בָּתוֹת תְּ שַׁ

And ye shall count unto you from the morrow after the day

of rest, from the day that ye brought the sheaf of the waving;

seven weeks shall there be complete;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

42

קומי לך רעיתי

“Arise, my love, my fair one, and come away.” The text

points to its explanation of this verse for how Israel raise

the angels.

Song of Songs 2:10שיר השירים ב׳:י׳

: ךְ י־לָ כִ י וּלְ תִ י יָפָ יָתִ עְ ךְ רַ י לָ י קוּמִ ר לִ אָמַ י וְ נָה דוֹדִ עָ
My beloved spoke, and said unto me: ‘Rise up, my love, my

fair one, and come away.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

43

הבו לה׳ בני אלים
The psalm’s call to the bnei eilim, read here as an invita‐

tion to prepare themselves to rise into the Name Havayah.

Psalms 29:1תהילים כ״ט:א׳

עֹז: בוּ לַה׳ כָּבוֹד וָ ים הָ לִ נֵי אֵ בוּ לַה׳ בְּ ד הָ וִ דָ זְמוֹר לְ מִ

A Psalm of David. Ascribe unto the L-RD, O ye sons of

might, Ascribe unto the L-RD glory and strength.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

44

הבו לשון הזמנה

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

ראה רש״י בראשית יא, ג.

45

הבו לשון הזמנה

On havah (“come, let us”) Rashi says: “prepare yourselves;

every havah is a term of preparation.” The Alter Rebbe

reads the havu of the psalm the same way.

Rashi on Genesis 11:3רש"י על בראשית י״א:ג׳

ן: נַעַ כְ פוּט וּפוּט לִ כוּשׁ לְ כוּשׁ, וְ יִם לְ רַ צְ ה, מִ מָּ אֻ ה לְ מָּ איש אל רעהו. אֻ
ן מָ צְ ים עַ ינִ כִ מְּ נָה הוּא, שֶׁ מָ זְ שׁוֹן הַ בָה לְ כֶם. כָּל הָ מְ צְ ינוּ עַ מִ זְ הבה. הַ

ינוּ, אפר״לייר מִ זְ בָה הַ א. הָ שָּׂ מַ צָה אוֹ לְ עֵ לָאכָה אוֹ לְ מְ ים לִ רִ בְּ חַ תְ וּמִ
ךְ ה: ונשרפה לשרפה. כָּ עָ קְ יא בִּ הִ בֶל, שֶׁ בָ ים בְּ נִ בָ ין אֲ אֵ בלע״ז: לבנים. שֶׁ
ן: לחמר. שָׁ בְ כִ ן בְּ ים אוֹתָ פִ ין טוויל״ש בל׳, שׂוֹרְ קּוֹרִ ים שֶׁ נִ בֵ לְּ ין הַ עוֹשִׂ

יר: קִּ לָטוּחַ הַ
:ONE TO ANOTHER — One nation to the other איש אל רעהו

Mizraim to Cush, Cush to Put. and Put to Canaan (Genesis

Rabbah 38:6). הבה means, “Prepare yourselves”. Wherever

the word הבה (come) occurs it has the meaning of “prepare”,

meaning that they should get themselves ready and unite for

some work or plan or burden (undertaking). “Come, get

ready”: in old French appareiller; English to prepare. לבנים
BRICKS — For there is no stone in Babel which is a plain.

… AND BURN THEM THOROUGHLY — This ונשרפה לשרפה

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) · Pentateuch with Rashi's com‐
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

46

ששת ימים תעבוד
“Six days you shall work, and on the seventh day you shall

rest.” The weekdays as creation from nothing and Shabbos

as the worlds’ return to their source.

Exodus 34:21שמות ל״ד:כ״א

בֹּת: שְׁ יר תִּ צִ ישׁ וּבַקָּ רִ חָ בֹּת בֶּ שְׁ י תִּ יעִ בִ שְּׁ יּוֹם הַ עֲבֹד וּבַ ים תַּ ת יָמִ שֶׁ שֵׁ
Six days thou shalt work, but on the seventh day thou shalt

rest; in plowing time and in harvest thou shalt rest.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שמות לד, כא.

47

From the Song at the Sea: “Who is like You among the

mighty, Havayah?” The verse the Talmud reads as “among

the mute.”

Exodus 15:11שמות ט״ו:י״א

לֶא: ה פֶ לֹּת עֹשֵׂ הִ א תְ שׁ נוֹרָ ר בַּקֹּדֶ דָּ י כָּמֹכָה נֶאְ ם ה׳ מִ לִ י־כָמֹכָה בָּאֵ מִ

Who is like unto Thee, O L-RD, among the mighty? Who is

like unto Thee, glorious in holiness, Fearful in praises, do‐

ing wonders?

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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P A R A G R A P H  3

P A R A G R A P H  4

“And the light of the moon shall be like the light of the

sun.” The opening words of a discourse the parenthesis

points to.

Isaiah 30:26ישעיהו ל׳:כ״ו

ת עַ בְ אוֹר שִׁ יִם כְּ תַ עָ בְ יֶה שִׁ הְ ה יִ מָּ חַ אוֹר הַ ה וְ מָּ חַ אוֹר הַ נָה כְּ בָ לְּ יָה אוֹר־הַ הָ וְ
פָּא: כָּתוֹ יִרְ ץ מַ חַ מּוֹ וּמַ בֶר עַ ת־שֶׁ יוֹם חֲבֹשׁ ה׳ אֶ ים בְּ יָּמִ הַ

Moreover the light of the moon shall be as the light of the

sun, And the light of the sun shall be sevenfold, as the light

of the seven days, In the day that the L-RD bindeth up the

bruise of His people, And healeth the stroke of their wound.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

49

ויכל אלקים ביום השביעי

“And on the seventh day Elokim finished His work.” The

maamar reads vayechal as the coming to an end of the lev‐

el of Elokim.

Genesis 2:2בראשית ב׳:ב׳

י יעִ בִ שְּׁ יּוֹם הַ בֹּת בַּ יִּשְׁ ה וַ שָׂ ר עָ תּוֹ אֲשֶׁ לַאכְ י מְ יעִ בִ שְּׁ יּוֹם הַ ים בַּ לֹקִ  כַל אֱ יְ וַ
ה: שָׂ ר עָ תּוֹ אֲשֶׁ לַאכְ כׇּל־מְ מִ

And on the seventh day G-d finished His work which He had

made; and He rested on the seventh day from all His work

which He had made.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בראשית ב, ב.

50

באתי לגני

“I have come into My garden, My sister, My bride.” The

opening words of the discourse where the meaning of

vayechal is explained.

Song of Songs 5:1שיר השירים ה׳:א׳

י שִׁ בְ ם־דִּ י עִ רִ י יַעְ תִּ י אָכַלְ מִ שָׂ ם־בְּ י עִ י מוֹרִ יתִ י כַלָּה אָרִ חֹתִ י אֲ נִּ גַ י לְ בָּאתִ
ים: רוּ דּוֹדִ כְ שִׁ תוּ וְ ים שְׁ עִ לוּ רֵ כְ י אִ בִ ם־חֲלָ י עִ י יֵינִ יתִ תִ שָׁ

I am come into my garden, my sister, my bride; I have gath‐

ered my myrrh with my spice; I have eaten my honeycomb

with my honey; I have drunk my wine with my milk. Eat, O

friends; Drink, yea, drink abundantly, O beloved.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

51

הבו להוי׳ בני אלים

The call to the angels that come from Elokim to prepare

themselves to rise into Havayah.

Psalms 29:1תהילים כ״ט:א׳

עֹז: בוּ לַה׳ כָּבוֹד וָ ים הָ לִ נֵי אֵ בוּ לַה׳ בְּ ד הָ וִ דָ זְמוֹר לְ מִ

A Psalm of David. Ascribe unto the L-RD, O ye sons of

might, Ascribe unto the L-RD glory and strength.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

52

השתחוו לה׳ בהדרת קודש

“Bow down to Havayah in the splendor of holiness,” read

as Atzilus in general, into which the lower worlds rise on

Shabbos.

Psalms 29:2תהילים כ״ט:ב׳

שׁ: ת־קֹדֶ רַ דְ הַ חֲווּ לַה׳ בְּ תַּ שְׁ מוֹ הִ בוֹד שְׁ בוּ לַה׳ כְּ הָ

Ascribe unto the L-RD the glory due unto His name;

Worship the L-RD in the beauty of holiness.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

53

קול ה׳ על המים

The first of the seven “voices of Havayah” in the psalm, all

of them revelations of the Name Havayah.

Psalms 29:3תהילים כ״ט:ג׳

ים: בִּ יִם רַ ל־מַ ים ה׳ עַ עִ רְ כָּבוֹד הִ ל־הַ יִם אֵ מָּ ל־הַ קוֹל ה׳ עַ
The voice of the L-RD is upon the waters; The G-d of glory

thundereth, Even the L-RD upon many waters.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

54

Kehot’s note points to I Chronicles 16:29 for these words.

I Chronicles 16:29דברי הימים א ט״ז:כ״ט

שׁ: ת־קֹדֶ רַ דְ הַ חֲווּ לַה׳ בְּ תַּ שְׁ נָיו הִ פָ ה וּבֹאוּ לְ חָ נְ אוּ מִ מוֹ שְׂ בוֹד שְׁ בוּ לַה׳ כְּ הָ
Ascribe unto the L-RD the glory due unto His name; Bring

an offering, and come before Him; Worship the L-RD in the

beauty of holiness.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

55

לכו נרננה

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

תהלים צה ואילך.

56

לכו נרננה להוי׳

“Come, let us sing to Havayah.” The opening of the

psalms said at Kabbalas Shabbos, which the maamar reads

as the ascent of the worlds into Havayah.

Psalms 95:1תהילים צ״ה:א׳

נוּ: עֵ צוּר יִשְׁ ה לְ יעָ נָה לַה׳ נָרִ נְּ רַ כוּ נְ לְ
O come, let us sing unto the L-RD; Let us shout for joy to the

Rock of our salvation.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

57

כי גדול הוי׳ כו׳ נורא הוא כל כל אלהים

“For great is Havayah and much praised; He is awesome

above all gods.” Read here as Havayah above all the com‐

binations of Elokim.

Psalms 96:4תהילים צ״ו:ד׳

ים: לֹקִ  ל־כׇּל־אֱ א הוּא עַ אֹד נוֹרָ לָּל מְ הֻ י־גָדוֹל ה׳ וּמְ כִּ
For great is the L-RD, and highly to be praised; He is to be

feared above all gods. .

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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P A R A G R A P H  5

P A R A G R A P H  6

למעלה עד אין קץ

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

ל׳ הז״ח פ׳ יתרו. ]כ[.
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באתי לגני

“I have come into My garden, My sister, My bride.” The

discourse on this verse, mentioned above, explains the as‐

cent of the worlds on Shabbos.

Song of Songs 5:1שיר השירים ה׳:א׳

י שִׁ בְ ם־דִּ י עִ רִ י יַעְ תִּ י אָכַלְ מִ שָׂ ם־בְּ י עִ י מוֹרִ יתִ י כַלָּה אָרִ חֹתִ י אֲ נִּ גַ י לְ בָּאתִ
ים: רוּ דּוֹדִ כְ שִׁ תוּ וְ ים שְׁ עִ לוּ רֵ כְ י אִ בִ ם־חֲלָ י עִ י יֵינִ יתִ תִ שָׁ

I am come into my garden, my sister, my bride; I have gath‐

ered my myrrh with my spice; I have eaten my honeycomb

with my honey; I have drunk my wine with my milk. Eat, O

friends; Drink, yea, drink abundantly, O beloved.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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יונתי בחגוי הסלע
“My dove, in the clefts of the rock, in the covert of the cliff

... let me hear your voice.” The hidden dove is the

Congregation of Israel in her silent state, and the request

for her voice is answered through Torah and mitzvos.

Song of Songs 2:14שיר השירים ב׳:י״ד

ת־ י אֶ נִ יעִ מִ שְׁ ךְ הַ אַיִ רְ ת־מַ י אֶ ינִ אִ רְ גָה הַ רֵ דְ מַּ ר הַ תֶ סֵ לַע בְּ סֶּ י הַ וֵ גְ חַ י בְּ יוֹנָתִ
יךְ נָאוֶה: אֵ רְ ב וּמַ רֵ ךְ עָ י־קוֹלֵ ךְ כִּ קוֹלֵ

O my dove, that art in the clefts of the rock, in the covert of

the cliff, Let me see thy countenance, let me hear thy voice;

For sweet is thy voice, and thy countenance is comely.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שה״ש ב, יד.
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נאלמתי דומיה

“I was mute with silence.” The silence of the Congregation

of Israel when the yud-hei is hidden.

Psalms 39:3תהילים ל״ט:ג׳

כָּר: י נֶעְ בִ אֵ טּוֹב וּכְ י מִ יתִ חֱשֵׁ יָּה הֶ י דוּמִ תִּ לַמְ נֶאֱ
I was dumb with silence; I held my peace, had no comfort;

and my pain was held in check.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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נאלמתי דומיה

In the Kaddish, when the yud-hei of Elohim is covered be‐

cause of the external forces, what remains is ilem, “mute”:

this is “I was mute with silence,” dum Yah. Hence the

prayer that these levels be magnified and sanctified.

Pri Etz Chaim, Gate of the Holies 2:5פרי עץ חיים, שער הקדישים
ב׳:ה׳

ואח״כ שמיה רבא כו׳, כי הלא נתבאר אצלינו, כי המוחין דאלהים,
לפעמים הם שהקליפות אוחזין בו, והוא נקרא אלם. פי׳ כי סוד ב׳
אותיות י״ה מאלקים, הם מתכסים ונעלמים, ונשארין אלם מאלקים.

וז״ס נאלמתי דומי״ה. כי כאשר הוא דום י״ה, פי׳ שאותיות י״ה
דאלהים הם דומים, ואינם מתגלים בשביל החיצונים, ואז נאלמתי,
ונשאר מאלקים אלם. ובפרט עתה בגלות שבו נאמר נאלמתי דומיה,

וחזר הז״א לקטנותו, ולכן אנו אומרים שיגדלו המוחין דקטנות אלו
דאלהים, ויתקדשו, כי כל קדש הוא במוחין. )א(:

Pri Etz Chaim (Public Domain)
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ונק׳ יונת אלם

The heading of the psalm, “the mute dove of distant

places,” read as the Congregation of Israel in her silent

state.

Psalms 56:1תהילים נ״ו:א׳

גַת: ים בְּ תִּ שְׁ לִ חֹז אוֹתוֹ פְ ם בֶּאֱ תָּ כְ ד מִ וִ דָ ים לְ חֹקִ לֶם רְ ל־יוֹנַת אֵ חַ עַ נַצֵּ לַמְ
For the Leader; upon Jonath-elem-rehokim. [A Psalm] of

David; Michtam; when the Philistines took him in Gath. .

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

תהלים נו, א.
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קול דודי דופק
“The voice of my beloved knocks.” The voice that returns

through Torah and mitzvos.

Song of Songs 5:2שיר השירים ה׳:ב׳

י תִ מָּ י תַ י יוֹנָתִ יָתִ עְ י רַ חֹתִ י אֲ י־לִ חִ תְ ק פִּ י דוֹפֵ ר קוֹל דּוֹדִ י עֵ בִּ לִ נָה וְ י יְשֵׁ נִ אֲ
יְלָה: י לָ יסֵ סִ י רְ וֻצּוֹתַ ל קְ לָא־טָ מְ י נִ רֹּאשִׁ שֶׁ

I sleep, but my heart waketh; Hark! my beloved knocketh:

‘Open to me, my sister, my love, my dove, my undefiled; For

my head is filled with dew, My locks with the drops of the

night.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שה״ש ה, ב.

65

נאלמתי דומיה כו׳ ואי אתער

The Zohar says that when the Congregation of Israel is in

exile the voice departs from her and her speech is si‐

lenced, as in “I was mute with silence,” and then discusses

what happens when the word is aroused. The Ramaz’s

commentary on this passage is cited here.

Zohar, Vaera 7:72–9:82ספר הזהר, וארא ז׳:ע״ב-ט׳:פ״ב

R. Judah interpreted in the same sense the verse from the

Song of Songs (v, 5-6): “I rose up to open to my beloved, but

my beloved hath withdrawn himself and was gone”. As long

as the Community of Israel is in exile the Voice is withdrawn

from her and the Word does not function, as it says, “I am

dumb with silence” (Ps. 39, 3); and even when the Word does

awaken, “my Beloved hath withdrawn Himself’, i.e. it sud‐

denly ceases, as it did at first with Moses.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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ות״ת כנגד כולם

The Talmud’s list includes “concentration in prayer,” and

still ends “and the study of Torah is equal to them all.”
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Hence the question why one may not eat before prayer but

may before study.

Shabbat 127a:15שבת קכ״ז א:ט״ו

ן יהֶ ירוֹתֵ אוֹכֵל פֵּ ם וְ ה אוֹתָ ם עוֹשֶׂ אָדָ ים שֶׁ רִ בָ לּוּ דְּ נַן: אֵ נַן תְּ א אֲ הָ י?! וְ ינִ אִ
ם, אֵ יבּוּד אָב וָ ן: כִּ לּוּ הֵ אֵ בָּא, וְ ת לוֹ לָעוֹלָם הַ יֶּימֶ ן קַ רֶ קֶּ הַ זֶּה, וְ עוֹלָם הַ בָּ
נֶגֶד ה כְּ מוּד תּוֹרָ לְ תַ רוֹ, וְ חֲבֵ ם לַ ין אָדָ בֵּ לוֹם שֶׁ הֲבָאַת שָׁ ים, וַ דִ ילוּת חֲסָ מִ וּגְ

ינָא — לָא[! י אַחֲרִ ידֵּ ין, מִ נֵי — אִ כּוּלָּם ]הָ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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ריש פאה. שבת קכז, א.

תלמוד תורה כנגד כולם
The Mishnah lists deeds whose fruits a person enjoys in

this world while the principal remains for the World to

Come, and ends: “and the study of Torah is equal to them

all.”

Mishnah Peah 1:1משנה פאה א׳:א׳

ילוּת מִ אָיוֹן, וּגְ רֵ הָ ים, וְ כּוּרִ בִּ הַ פֵּאָה, וְ עוּר. הַ ם שִׁ הֶ ין לָ אֵ ים שֶׁ רִ בָ לּוּ דְ אֵ
זֶּה עוֹלָם הַ ן בָּ יהֶ רוֹתֵ ם אוֹכֵל פֵּ אָדָ ים שֶׁ רִ בָ לּוּ דְ ה. אֵ מוּד תּוֹרָ לְ תַ ים, וְ דִ חֲסָ
הֲבָאַת ים, וַ דִ ילוּת חֲסָ מִ ם, וּגְ אֵ בּוּד אָב וָ בָּא. כִּ ת לוֹ לָעוֹלָם הַ יֶּמֶ ן קַ רֶ קֶּ הַ וְ

לָּם: נֶגֶד כֻּ ה כְּ מוּד תּוֹרָ לְ תַ רוֹ, וְ חֲבֵ ם לַ ין אָדָ לוֹם בֵּ שָׁ
These are the things that have no definite quantity: The cor‐

ners [of the field]. First-fruits; [The offerings brought] on ap‐

pearing [at the Temple on the three pilgrimage festivals].

The performance of righteous deeds; And the study of the

torah. The following are the things for which a man enjoys

the fruits in this world while the principal remains for him in

the world to come: Honoring one’s father and mother; The

performance of righteous deeds; And the making of peace

between a person and his friend; And the study of …

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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קודם התפלה אסור לאכול

The Talmud reads “You shall not eat over the blood” as “do

not eat before you have prayed for your blood.” The source

of the prohibition on eating before prayer.

Berakhot 10b:29–30ברכות י׳ ב:כ״ט-ל׳

י בִּ שּׁוּם רַ ינָא מִ נִ י חֲ בִּ רַ י בְּ י יוֹסֵ בִּ ר רַ אָמַ נָן( וְ י יוֹחָ בִּ ר רַ ק אָמַ חָ צְ י יִ בִּ ר רַ )אָמַ

ם לוּ קוֹדֶ ם״ — לֹא תֹאכְ דָּ ל הַ לוּ עַ יב, ״לֹא תֹאכְ תִ כְ אי דִּ ן יַעֲקֹב: מַ זֶר בֶּ יעֶ לִ אֱ

נָן, י יוֹחָ בִּ ר רַ ק, אָמַ חָ צְ י יִ בִּ ר רַ י: אָמַ רִ אָמְ יכָּא דְ כֶם. אִ מְ ל דִּ לוּ עַ לְּ פַּ תְ תִּ שֶׁ
אוֹכֵל ן יַעֲקֹב: כָּל הָ זֶר בֶּ יעֶ לִ י אֱ בִּ שּׁוּם רַ ינָא מִ נִ י חֲ בִּ רַ י בְּ י יוֹסֵ בִּ ר רַ אָמַ
י תָּ אַחֲרֵ כְ לַ שְׁ י הִ אֹתִ ר: ״וְ כָּתוּב אוֹמֵ יו הַ לָ לֵּל עָ פַּ תְ ךְ מִ ר כָּ אַחַ ה, וְ שׁוֹתֶ וְ
ר אַחַ רוּךְ הוּא: לְ דוֹשׁ בָּ קָּ ר הַ יךָ״. אָמַ לָּא ״גֵּאֶ יךָ״ אֶ וֶּ י ״גַּ רֵ קְ ךָ״, אַל תִּ וֶּ גַ

יִם. מַ כוּת שָׁ לְ יו מַ לָ בֵּל עָ גָּאָה זֶה קִ תְ נִּ שֶׁ
R. Jose b. R. Hannina also said in the name of R. Eliezer b.

Jacob : What means that which is written, "Ye shall not eat

with the blood" (Lev. xix, 26)? [It means], Ye shall not eat be‐

fore you have prayed for your life. There are some who de‐

clare that R. Isaac stated that R. Johanan said in the name of

R. Eliezer b. Jacob : Whoever eats and drinks and afterwards

offers his prayers, concerning him the Scriptures say, "Thou

hast cast Me behind thy back" (I Kings …

William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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ברכות י, ב. שו״ע או״ח ספ״ט, ג. ראה מאמרי אדה״ז פרשיות ע׳ תשמז.
מאמרים הקצרים ע׳ שב ואילך. הקדמה ללקו״ת לג״פ לכ״ק אדמו״ר
מהר״ש. נדפס גם באוה״ת בראשית כרך-ו בתחילתו. אוה״ת ר״ה ע׳ א׳תלו.

יהל אור ע׳ שנח. ד״ה לכה דודי תשי״ד. ראה לעיל פ׳ נשא כו, ג.
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קודם התפלה אסור לאכול
The halachah: once the time of prayer has come, it is for‐

bidden to eat or drink before praying.

Shulchan Arukh, Orach Chayim 89:3שולחן ערוך, אורח חיים
פ״ט:ג׳

אסור לו להתעסק בצרכיו או לילך לדרך עד שיתפלל תפלת י״ח )ויש

מקילין לאחר שאמרו מקצת ברכות קודם שאמרו ברוך שאמר וטוב
להחמיר בזה( )תרומת הדשן סי׳ י״ח( ולא לאכול ולא לשתות אבל מים
מותר לשתות קודם תפלה בין בחול ובין בשבת ויום טוב וכן אוכלין

ומשקין לרפואה מותר:
Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public

Domain)
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האדם הוא עולם קטן

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

ראה אבות דר״נ לא, ג.
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האדם הוא עולם קטן

Avos deRabbi Nosson lists the parts of the world and their

counterparts in man and concludes that all that the Holy

One, blessed be He, created in His world He created in

man.

Avot DeRabbi Natan 31:3אבות דרבי נתן ל״א:ג׳

רבי נחמיה אומר מנין שאדם אחד שקול כנגד כל מעשה בראשית שנא׳
)שם ה( זה ספר תולדות אדם ולהלן הוא אומר )שם ב( אלה תולדות

השמים והארץ בהבראם מה להלן בריאה ועשיה אף כאן בריאה ועשיה
מלמד שהראהו הקב״ה כל הדורות שעתידין לצאת ממנו כאילו הם
עומדין )ומשחקין( לפניו. וי״א לא הראהו אלא צדיקים בלבד שנא׳

)ישעיהו ד׳:ג׳( כל הכתוב לחיים בירושלים. רבי יהושע בן קרחה אומר
הרי הוא אומר )תהילים קל״ט:ט״ז( גלמי ראו עיניך ועל ספרך וגו׳
מלמד שהראהו הקב״ה לאדם הראשון דור דור ודורשיו דור דור

ופרנסיו דור …
R. Nehemiah said: Whence do we know that one man is

equal in worth to the entire creation? For it is stated, This is

the book of the generations of Adam. [In the day that G-d

created man, in the likeness of G-d made He him]; V, 1. and

elsewhere it states, These are the generations of the heaven

and of the earth when they were created, [in the day that the

L-rd G-d made earth and heaven]. II, 4. As in the one verse

[which describes the creation of …

Talmud Bavli, Vilna 1883 ed. (Public Domain) · The Minor Tractates of the

Talmud, trans. A. Cohen, London: Soncino Press, 1965 (CC-BY)
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גם כי אשב בחושך ה׳ אור לי

“Though I sit in darkness, Havayah is a light to me.” Even
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in the darkness of this world G-d shines in Israel.

Micah 7:8מיכה ז׳:ח׳

י: ךְ ה׳ אוֹר לִ חֹשֶׁ ב בַּ שֵׁ י־אֵ י כִּ תִּ מְ י קָ תִּ לְ י נָפַ י כִּ י לִ תִּ י אֹיַבְ חִ מְ שְׂ אַל־תִּ

Rejoice not against me, O mine enemy; Though I am fallen,

I shall arise; Though I sit in darkness, the L-RD is a light

unto me.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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מיכה ז, ח ותי׳ ”גם” לי׳ שם. ]כ[.

בד״ה ותוסף אסתר

Torah Ohr explains that the Congregation of Israel is

called Rachel when her will to be nullified in G-d’s light is

revealed and burning, and Esther, from hester (hiding),

when it is not revealed; so too in every Jew.

K E H O T ’ S  N O T E

תו״א צד, ד.
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ותוסף אסתר
“And Esther spoke yet again before the king.” The opening

words of a discourse on the soul’s light revealed and

hidden.

Esther 8:3אסתר ח׳:ג׳

נֶּן־לוֹ חַ תְ ךְּ וַתִּ בְ יו וַתֵּ לָ גְ נֵי רַ פְ פֹּל לִ ךְ וַתִּ לֶ מֶּ נֵי הַ פְ בֵּר לִ דַ ר וַתְּ תֵּ סְ וַתּוֹסֶף אֶ
ים: יְּהוּדִ ל־הַ ב עַ שַׁ ר חָ תּוֹ אֲשֶׁ בְ חֲשַׁ ת מַ אֵ י וְ גִ גָ אֲ ן הָ מָ ת הָ עַ ת־רָ יר אֶ עֲבִ הַ לְ

And Esther spoke yet again before the king, and fell down at

his feet, and besought him with tears to put away the mis‐

chief of Haman the Agagite, and his device that he had de‐

vised against the Jews.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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וע״פ וידעת היום
There daas is explained as knowing that something is, not

what it is, as a person knows the powers of his own soul;

so although no thought can grasp G-d, one must “know

this day,” and this knowledge is drawn into the emotions.
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ראה לקמן פ׳ ואתחנן ז, ד ואילך.
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וידעת היום והשבות

“Know this day and take it to your heart.” The text points

to its discourse on this verse.

Deuteronomy 4:39דברים ד׳:ל״ט

ל־ עַ ל וְ עַ מַּ יִם מִ מַ שָּׁ ים בַּ לֹקִ  אֱ י ה׳ הוּא הָ ךָ כִּ בֶ בָ ל־לְ בֹתָ אֶ הֲשֵׁ יּוֹם וַ תָּ הַ עְ יָדַ וְ
ין עוֹד: ת אֵ חַ תָּ ץ מִ אָרֶ הָ

know this day, and lay it to thy heart, that the L-RD, He is

G-d in heaven above and upon the earth beneath; there is

none else.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ובד״ה תחת אשר לא עבדת
The discourse on “Because you did not serve ... with joy”

distinguishes Torah study right after prayer, with aroused

love and thirst, from study after one has fallen from that

love, as in business; even then one can rejoice by contem‐

plating that the Torah is the Infinite Light.
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לקמן פ׳ תבוא מב, ד. בבוך והיו הדברים — ריבקין עט, נמצא במקום זה: בפ׳
בראשית ד״ה להבין ענין הברכות.
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תחת אשר לא עבדת

“Because you did not serve Havayah your G-d with joy.”

The opening words of a further discourse on this theme.

Deuteronomy 28:47דברים כ״ח:מ״ז

רֹב כֹּל: בָב מֵ טוּב לֵ ה וּבְ חָ מְ שִׂ יךָ בְּ לֹקֶ  ת־ה׳ אֱ תָּ אֶ דְ בַ לֹא־עָ ר  ת אֲשֶׁ חַ תַּ
because thou didst not serve the L-RD thy G-d with joyful‐

ness, and with gladness of heart, by reason of the abundance

of all things;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ובבוקר בעמדו משינתו

Places in Or HaTorah that the note gives on the state of the

soul when a person wakes in the morning.

Berakhot 14aברכות י״ד א
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ראה ברכות יד, א. וש״נ. ראה אוה״ת במדבר ע׳ ד. אוה״ת על מארז״ל ע׳ כג.
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חדשים לבקרים רבה אמונתך
“They are new every morning; great is Your faithfulness.”

Read as G-d’s restoring the soul each morning.

Lamentations 3:23איכה ג׳:כ״ג

: ךָ מוּנָתֶ בָּה אֱ ים רַ רִ קָ בְּ ים לַ שִׁ חֲדָ
They are new every morning; Great is Thy faithfulness.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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איכה ג, כג.
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חדשים לבקרים רבה אמונתך

The Zohar says that at night the souls are absorbed into

the supernal “point” and are brought out new each morn‐

ing: “They are new every morning,” and “great is Your

faithfulness,” great enough to take them in and bring

them out renewed.

Zohar, Vayakhel 25:363–373ספר הזהר, ויקהל כ״ה:שס״ג-שע״ג
The souls then re-emerge, that is to say, they are born anew,

each soul being fresh and new as at its former birth. This is

the inner meaning of the words, “They are new every morn‐

ing; great is thy faithfulness” (Lam. 3, 23). That is to say,

“they (the souls) are new every morning”, because “great is

thy faithfulness” to absorb them and then let them out as

newly-born. Happy are the righteous in this world and in the

world to come.’

The Zohar; London, Soncino Press, 1933 (Public Domain)
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מסירת נפש

“My nefesh is not toward this people”: nefesh here means

will. The Kehot note compares it to the reading of mesirus
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nefesh as giving over one’s will.

Jeremiah 15:1ירמיהו ט״ו:א׳

לַּח זֶּה שַׁ ם הַ עָ ל־הָ י אֶ שִׁ ין נַפְ נַי אֵ פָ ל לְ מוּאֵ ה וּשְׁ ם־יַעֲמֹד מֹשֶׁ י אִ לַ ר ה׳ אֵ יֹּאמֶ וַ

יֵצֵאוּ: נַי וְ ל־פָּ עַ מֵ
Then said the L-RD unto me: ‘Though Moses and Samuel

stood before Me, yet My mind could not be toward this peo‐

ple; cast them out of My sight, and let them go forth.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

והדם הוא הנפש
“For the blood is the nefesh.” The maamar reads nefesh as

will, which is given over in prayer.

Deuteronomy 12:23דברים י״ב:כ״ג

ם־ נֶּפֶשׁ עִ לֹא־תֹאכַל הַ נָּפֶשׁ וְ ם הוּא הַ דָּ י הַ ם כִּ דָּ כֹל הַ י אֲ תִּ לְ בִ זַק לְ ק חֲ רַ
ר: שָׂ בָּ הַ

Only be stedfast in not eating the blood; for the blood is the

life; and thou shalt not eat the life with the flesh.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

דברים יב, כג.
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מודה לה׳

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

באמירת מודה אני והודו לה׳.

85

אבל לא נתפשטה עדיין בלב

The note gives this passage of the Tzemach Tzedek’s com‐

mentary on Tehillim on the soul that has not yet spread

into the heart before prayer.

K E H O T ’ S  N O T E

ראה יהל אור ע׳ שנח.
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אשר נשמה באפו

“Cease from man, whose breath is in his nostrils.” The

soul that, before prayer, is only “in his nostrils.”

Isaiah 2:22ישעיהו ב׳:כ״ב

ב הוּא: שָׁ ה נֶחְ י־בַמֶּ אַפּוֹ כִּ ה בְּ מָ שָׁ ר נְ ם אֲשֶׁ אָדָ ן־הָ כֶם מִ לוּ לָ דְ חִ

Cease ye from man, in whose nostrils is a breath; For how

little is he to be accounted!

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אשר נשמה באפו

The Zohar on Tetzaveh discusses this verse as a warning

against greeting one’s fellow before prayer and, further

on, as referring to one who tears away his holy soul in

anger: “the other sense” the text mentions.

Zohar, Tetzaveh 5:48–6:55ספר הזהר, תצוה ה׳:מ״ח-ו׳:נ״ה

R. Judah discoursed in connection with this theme on the

words: “Cease ye from man, whose breath (neshamah) is in

his nostrils, for wherein is he to be accounted of?” (Isa. 2,

22). ‘This verse,’ said he, ‘has already been explained; but

what is the particular significance of the expression, “cease

ye from man”? Must one, then, avoid any intercourse with

men? If that were so, there would be no social life whatsoev‐

er, and assuredly it was not thus ordained! It has, however,

been expounded as applying to the man …

The Zohar; London, Soncino Press, 1933 (Public Domain)
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ונקדשתי בתוך בנ״י

“And I shall be sanctified in the midst of the children of

Israel.” The text reads “in the midst” as within the heart.

Leviticus 22:32ויקרא כ״ב:ל״ב

כֶם: שְׁ דִּ קַ י ה׳ מְ נִ ל אֲ אֵ רָ נֵי יִשְׂ תוֹךְ בְּ י בְּ תִּ שְׁ דַּ נִקְ י וְ שִׁ דְ ם קׇ ת־שֵׁ לוּ אֶ לְּ חַ לֹא תְ וְ
And ye shall not profane My holy name; but I will be hal‐

lowed among the children of Israel: I am the L-RD who hal‐

low you,

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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סד״ה . . יפה שעה

This is the discourse the text calls “To understand the say‐

ing ‘Better is one hour in teshuvah’”; the text says its end

discusses bowing in prayer until an issar is seen opposite

the heart.
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תו״א ח״ש טז, ב.
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יפה שעה א׳ בתשובה
“Better is one hour of teshuvah and good deeds in this

world than all the life of the World to Come.” The opening

words of a discourse the text points to.

Pirkei Avot 4:17משנה אבות ד׳:י״ז

זֶּה, עוֹלָם הַ ים בָּ ים טוֹבִ עֲשִׂ שׁוּבָה וּמַ תְ ת בִּ ה אַחַ עָ ר, יָפָה שָׁ יָה אוֹמֵ הוּא הָ
כָּל בָּא, מִ עוֹלָם הַ ת רוּחַ בָּ ל קוֹרַ ת שֶׁ ה אַחַ עָ יָפָה שָׁ בָּא. וְ עוֹלָם הַ יֵּי הָ כָּל חַ מִ

זֶּה: עוֹלָם הַ יֵּי הָ חַ

He used to say: more precious is one hour in repentance

and good deeds in this world, than all the life of the world to

come; And more precious is one hour of the tranquility of

the world to come, than all the life of this world.

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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הכורע צריך שיראה

Kehot’s marei makom for these words (its note is below).
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ברכות )כח, סע״ב(. ]כ[.
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וזהו״ע מס״נ שמוסר רצונו

Kehot’s marei makom for these words (its note is below).
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להעיר מירמי׳ טו, א. ועוד.
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הכורע צריך שיראה איסר כנגד לבו

One who bows in prayer must bow until he sees an issar

opposite his heart. The text points to a discussion of this

rule.

Berakhot 28b:19–20ברכות כ״ח ב:י״ט-כ׳

ן יוָ ר: כֵּ ינָא אָמַ נִ י חֲ בִּ בּוֹ. רַ נֶגֶד לִ ר כְּ יסָּ ה אִ אֶ יִּרְ י שֶׁ דֵ ד כְּ ר: עַ עוּלָּא אָמַ
זֵי חְ יהּ, וּמִ שֵׁ ר נַפְ עַ צַ מְ הוּא דִּ בָא: וְ ר רָ . אָמַ יךְ רִ ינוֹ צָ נַע רֹאשׁוֹ — שׁוּב אֵ עְ נִּ שֶׁ

ויָן! וְ י הָ רֵ סְ שַׁ י?! תְּ רֵ נֵי סְ מְ נֵי תַּ ע. הָ כָרַ אן דְּ מַ כְּ
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P A R A G R A P H  7

'Ulla said : [He must bow] until he sees a ring [of flesh

formed] opposite his heart. R. Hannina said : If he lowered

his head, more than that is unnecessary. Raba said : That is

so, if it gives him pain [to bow low] and he appears like one

making obeisance. As to those eighteen benedictions —

there are nineteen !

William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

חדלו לכם מן האדם

“Cease from man, whose breath is in his nostrils, for as

what is he accounted?” Read as a warning to separate one‐

self from the state of a soul that is only “in the nostrils.”

Isaiah 2:22ישעיהו ב׳:כ״ב

ב הוּא: שָׁ ה נֶחְ י־בַמֶּ אַפּוֹ כִּ ה בְּ מָ שָׁ ר נְ ם אֲשֶׁ אָדָ ן־הָ כֶם מִ לוּ לָ דְ חִ
Cease ye from man, in whose nostrils is a breath; For how

little is he to be accounted!

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ישעי׳ ב, כב.
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א״ת במה אלא במה

Rav: one who greets his fellow before praying is as if he

made him a bamah, as it says, “for as what (bameh) is he

accounted”: do not read bameh but bamah.

Berakhot 14a:11–12ברכות י״ד א:י״א-י״ב

ה. מָ אוֹ בָּ ילּוּ עֲשָׂ אִ לֵּל כְּ פַּ יִּתְ ם שֶׁ ירוֹ קוֹדֶ חֲבֵ לוֹם לַ ן שָׁ נּוֹתֵ ב: כָּל הַ ר רַ אָמַ

ב הוּא״. שָׁ ה נֶחְ י בַמֶּ אַפּוֹ כִּ ה בְּ מָ שָׁ ר נְ ם אֲשֶׁ אָדָ ן הָ כֶם מִ לוּ לָ דְ ר: ״חִ מַ נֶּאֱ שֶׁ
לֹא זֶה וְ תּוֹ לָ בְ ה חֲשַׁ ר: בַּמֶּ ל אָמַ מוּאֵ ה״. וּשְׁ מָ לָּא ״בָּ ה״ אֶ מֶּ י, ״בַּ רֵ קְ אַל תִּ

? לוֹהַּ אֱ לָ

Rab said : Whoever greets his neighbour before he prays is

as though he accounted him as an idolatrous altar [bamah] ;

as it is said, "Cease ye from man, in whose nostrils is a

breath ; for how little [bammeh] is he to be accounted" (Is.

ii. 22). Read not bammeh but bamah. But Samuel said : Why

do you esteem this person [whom you greet first] and not

G-d ?

William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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ברכות יד, א. וש״נ.
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בעלי במות ארנון

“The lords of the high places of Arnon.” The text points to

its discourse on this verse.

Numbers 21:28במדבר כ״א:כ״ח

י בָּמוֹת עֲלֵ ר מוֹאָב בַּ לָה עָ יחֹן אָכְ יַת סִ רְ קִּ בָה מִ הָ בּוֹן לֶ שְׁ חֶ אָה מֵ שׁ יָצְ י־אֵ כִּ
נֹן: אַרְ

For a fire is gone out of Heshbon, A flame from the city of

Sihon; It hath devoured Ar of Moab, The lords of the high

places of Arnon.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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לא תאכלו על הדם קודם שתתפללו

“You shall not eat over the blood.” The verse the Sages

read as forbidding eating before prayer.

Leviticus 19:26ויקרא י״ט:כ״ו

עוֹנֵנוּ: לֹא תְ נַחֲשׁוּ וְ ם לֹא תְ דָּ ל־הַ לוּ עַ לֹא תֹאכְ
Ye shall not eat with the blood; neither shall ye practise div‐

ination nor soothsaying.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

Berakhot 10b:29–30ברכות י׳ ב:כ״ט-ל׳

י בִּ שּׁוּם רַ ינָא מִ נִ י חֲ בִּ רַ י בְּ י יוֹסֵ בִּ ר רַ אָמַ נָן( וְ י יוֹחָ בִּ ר רַ ק אָמַ חָ צְ י יִ בִּ ר רַ )אָמַ

ם לוּ קוֹדֶ ם״ — לֹא תֹאכְ דָּ ל הַ לוּ עַ יב, ״לֹא תֹאכְ תִ כְ אי דִּ ן יַעֲקֹב: מַ זֶר בֶּ יעֶ לִ אֱ

נָן, י יוֹחָ בִּ ר רַ ק, אָמַ חָ צְ י יִ בִּ ר רַ י: אָמַ רִ אָמְ יכָּא דְ כֶם. אִ מְ ל דִּ לוּ עַ לְּ פַּ תְ תִּ שֶׁ
אוֹכֵל ן יַעֲקֹב: כָּל הָ זֶר בֶּ יעֶ לִ י אֱ בִּ שּׁוּם רַ ינָא מִ נִ י חֲ בִּ רַ י בְּ י יוֹסֵ בִּ ר רַ אָמַ
י תָּ אַחֲרֵ כְ לַ שְׁ י הִ אֹתִ ר: ״וְ כָּתוּב אוֹמֵ יו הַ לָ לֵּל עָ פַּ תְ ךְ מִ ר כָּ אַחַ ה, וְ שׁוֹתֶ וְ
ר אַחַ רוּךְ הוּא: לְ דוֹשׁ בָּ קָּ ר הַ יךָ״. אָמַ לָּא ״גֵּאֶ יךָ״ אֶ וֶּ י ״גַּ רֵ קְ ךָ״, אַל תִּ וֶּ גַ

יִם. מַ כוּת שָׁ לְ יו מַ לָ בֵּל עָ גָּאָה זֶה קִ תְ נִּ שֶׁ
R. Jose b. R. Hannina also said in the name of R. Eliezer b.

Jacob : What means that which is written, "Ye shall not eat

with the blood" (Lev. xix, 26)? [It means], Ye shall not eat be‐

fore you have prayed for your life. There are some who de‐

clare that R. Isaac stated that R. Johanan said in the name of

R. Eliezer b. Jacob : Whoever eats and drinks and afterwards

offers his prayers, concerning him the Scriptures say, "Thou

hast cast Me behind thy back" (I Kings …

William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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ויקרא יט, כו. ברכות י, ב. ראה ביאור באוה״ת דרושים לר״ה ע׳ א׳תלו.
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תקנו לנו ברכת השחר

The Talmud lists the blessings to be said on waking,

among them “who clothes the naked,” “who releases the

bound” and “who prepares the steps of man.”

Berakhot 60b:5ברכות ס׳ ב:ה׳

ין חִ בְ הַ ינָה לְ י בִּ וִ כְ ן לַשֶּׂ ר נָתַ רוּךְ … אֲשֶׁ א: ״בָּ ימָ גוֹלָא, לֵ נְ רְ ע קוֹל תַּ מַ י שָׁ כִּ

י ים״. כִּ רִ וְּ חַ עִ רוּךְ … פּוֹקֵ א: ״בָּ ימָ ינֵיהּ, לֵ ח עֵ תַ י פָּ לָה״. כִּ יְ ין לָ ין יוֹם וּבֵ בֵּ
רוּךְ א: ״בָּ ימָ בֵישׁ, לֵ י לָ ים״. כִּ סוּרִ יר אֲ תִּ רוּךְ … מַ א: ״בָּ ימָ יב, לֵ יָתֵ יץ וְ רֵ תָּ
ית י נָחֵ ים״. כִּ פוּפִ ף כְּ רוּךְ … זוֹקֵ א: ״בָּ ימָ יף, לֵ י זָקֵ ים״. כִּ ישׁ עֲרוּמִּ בִּ לְ … מַ

א: ימָ י, לֵ גֵּ סַ י מְ יִם״. כִּ מָּ ל הַ ץ עַ אָרֶ ע הָ רוּךְ … רוֹקַ א: ״בָּ ימָ א, לֵ עָ אַרְ לְ
רוּךְ … א: ״בָּ ימָ אנֵיהּ, לֵ סָ יֵּים מְ י סַ ר״. כִּ י גָבֶ עֲדֵ צְ ין מִ כִ מֵּ רוּךְ … הַ ״בָּ

רוּךְ … … א: ״בָּ ימָ יָינֵיהּ, לֵ מְ ר הֶ י אָסַ י״. כִּ כִּ רְ י כׇּל צׇ ה לִ שָׂ עָ שֶׁ
When he hears the cry of the cock let him say :

"Blessed...Who hast given the cock intelligence to distin‐

guish between day and night. " When he opens his eyes let

him say: "Blessed... Who openest the eyes of the blind."

When he straightens himself and sits up let him say :

"Blessed...Who loosest them that are bound." When he has

clothed himself let him say : "Blessed... Who clothest the

naked." When he raises himself let him say : "Blessed...

Who raisest up them that are bowed down." When …

William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

K E H O T ’ S  N O T E

ברכות ס, ב.
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P A R A G R A P H  8

אדמה לעליון

“I will be like the Most High.” In Chassidus the word adam

is linked to adameh: man, made in the likeness of the One

above.

Isaiah 14:14ישעיהו י״ד:י״ד

יוֹן: לְ עֶ ה לְ מֶּ דַּ ב אֶ י עָ מֳתֵ ל־בָּ עֱלֶה עַ אֶ

I will ascend above the heights of the clouds; I will be like

the Most High.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

100

הכל הוא כח שם הוי׳ ב״ה

The Tzemach Tzedek quotes this line, that all of a person’s

powers are the power of the Name Havayah, in his Biurei

HaZohar.

K E H O T ’ S  N O T E

מובא בביאה״ז לצ״צ כרך-ב ע׳ תרסח.

101

וע׳ לעיל ע״פ מה יפו פעמיך
The discourse on “How beautiful are your steps in

sandals,” which the text calls “above,” is printed later, in

the Shir HaShirim volume at 43b; the note also points to a

passage in Ha’azinu.

K E H O T ’ S  N O T E

נדפס לקמן בשה״ש מג, ב )וראה להלן האזינו עג, ג שו״ה קדושים ובהנסמן
בהמ״מ שם(.

102

מה יפו פעמיך בנעלים
“How beautiful are your steps in sandals.” The opening

words of a discourse the text points to.

Song of Songs 7:2שיר השירים ז׳:ב׳

י דֵ ה יְ עֲשֵׂ ים מַ אִ מוֹ חֲלָ ךְ כְּ יִ כַ י יְרֵ מּוּקֵ יב חַ ים בַּת־נָדִ לִ עָ נְּ ךְ בַּ יִ מַ עָ ה־יָּפוּ פְ מַ
ן: מָּ אׇ

How beautiful are thy steps in sandals, O prince’s daughter!

The roundings of thy thighs are like the links of a chain, The

work of the hands of a skilled workman.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

103

אני הוי׳ לא שניתי

“For I, Havayah, have not changed.” The Alter Rebbe

brings it to show that from G-d’s side creation changes

nothing: before Him all is nullified.

Malachi 3:6מלאכי ג׳:ו׳

ם: יתֶ לִ נֵי־יַעֲקֹב לֹא כְ ם בְּ אַתֶּ י וְ יתִ נִ י ה׳ לֹא שָׁ נִ י אֲ כִּ
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

מלאכי ג, ו.

104

אפס ותוהו נחשבו לו

“All the nations are as nothing before Him; they are ac‐

counted by Him as naught and nothingness.” Applied here

to all physicality as it stands before G-d.

Isaiah 40:17ישעיהו מ׳:י״ז

בוּ־לוֹ: שְׁ פֶס וָתֹהוּ נֶחְ אֶ דּוֹ מֵ ן נֶגְ אַיִ גּוֹיִם כְּ כׇּל־הַ

All the nations are as nothing before Him; They are account‐

ed by Him as things of nought, and vanity.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

ראה ישעי׳ מ, יז.

105

כמו אילי הארץ

“And he took the mighty (eilei) of the land.” The verse

shows that el means strength, so that Elokeinu means “our

strength.”

Ezekiel 17:13יחזקאל י״ז:י״ג

ץ אָרֶ י הָ ילֵ ת־אֵ אֶ אָלָה וְ יָּבֵא אֹתוֹ בְּ ית וַ רִ תּוֹ בְּ רֹת אִ כְ יִּ לוּכָה וַ מְּ ע הַ זֶּרַ ח מִ יִּקַּ וַ
ח: קָ לָ

and he took of the seed royal, and made a covenant with

him, and brought him under an oath, and the mighty of the

land he took away;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

106

הוא כחנו ממש

The note sends the reader to a discourse among the Rosh

Hashanah discourses, and the sources it lists, for the

teaching that Havayah is literally “our strength.”

K E H O T ’ S  N O T E

ועל״ק דרושים לר״ה )סב, ד(. וש״נ. ]כ[.

107

טבעיים — כי

The note marks an omission (hashmatah) in the printed

text between “natural” and “For,” and sends the reader to

the Additions at 18a, where it is given.

K E H O T ’ S  N O T E

ראה לעיל בהוספות יח, א השמטה.

108

לא ידעתי את ה׳

Pharaoh’s answer to Moshe: “I do not know Havayah.” The

maamar reads it as knowing G-d only as Elokim.

Exodus 5:2שמות ה׳:ב׳

ת־ י אֶ תִּ עְ ל לֹא יָדַ אֵ רָ ת־יִשְׂ לַּח אֶ שַׁ קֹלוֹ לְ ע בְּ מַ שְׁ ר אֶ י ה׳ אֲשֶׁ עֹה מִ רְ ר פַּ יֹּאמֶ וַ
: חַ לֵּ שַׁ ל לֹא אֲ אֵ רָ ת־יִשְׂ גַם אֶ ה׳ וְ

And Pharaoh said: ‘Who is the L-RD, that I should hearken

unto His voice to let Israel go? I know not the L-RD, and

moreover I will not let Israel go.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

שמות ה, ב.

109

עזב ה׳ את הארץ

In Ezekiel’s vision the elders of Israel, sinning in the dark,

say, “Havayah does not see us; Havayah has forsaken the

110
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land.” The words describe the belief that G-d has left the

world to itself.

Ezekiel 8:12יחזקאל ח׳:י״ב

ישׁ ךְ אִ חֹשֶׁ ים בַּ ל עֹשִׂ אֵ רָ ית־יִשְׂ נֵי בֵ קְ ר זִ ם אֲשֶׁ ן־אָדָ יתָ בֶ אִ י הֲרָ לַ ר אֵ יֹּאמֶ וַ
ץ: אָרֶ ת־הָ זַב ה׳ אֶ נוּ עָ ה אֹתָ ין ה׳ רֹאֶ ים אֵ רִ י אֹמְ יתוֹ כִּ כִּ שְׂ י מַ רֵ דְ חַ בְּ

Then said He unto me: ‘Son of man, hast thou seen what the

elders of the house of Israel do in the dark, every man in his

chambers of imagery? for they say: The L-RD seeth us not,

the L-RD hath forsaken the land.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

יחזקאל ח, יב. ט, ט.

עזב ה׳ את הארץ
The same claim appears again: “For they said, Havayah

has forsaken the land, and Havayah does not see.”

Ezekiel 9:9יחזקאל ט׳:ט׳

ים מִ ץ דָּ אָרֶ לֵא הָ מָּ אֹד וַתִּ אֹד מְ מְ ה גָּדוֹל בִּ יהוּדָ ל וִ אֵ רָ ית־יִשְׂ ן בֵּ וֺ י עֲ לַ ר אֵ יֹּאמֶ וַ
ה: ין ה׳ רֹאֶ אֵ ץ וְ אָרֶ ת־הָ זַב ה׳ אֶ רוּ עָ י אָמְ ה כִּ טֶּ אָה מֻ לְ יר מָ עִ הָ וְ

Then said He unto me: ‘The iniquity of the house of Israel

and Judah is exceeding great, and the land is full of blood,

and the city full of wresting of judgment; for they say: The

L-RD hath forsaken the land, and the L-RD seeth not.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

111

דקרו לי׳ אלקא דאלקיא

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

סוף מנחות.

112

דקרו ליה אלהא דאלהיא

At the end of tractate Menachos the Talmud says that from

Tyre to Carthage the nations know Israel and their Father

in heaven, and “they call Him the G-d of the gods.” The

Alter Rebbe reads the title as their view of Him as the

highest of many powers.

Menachot 110a:5–6מנחות ק״י א:ה׳-ו׳

איתיביה רב שימי בר חייא לרב )מלאכי א, יא( ממזרח שמש ועד מבואו
גדול שמי בגוים ובכל מקום מוקטר מוגש לשמי ומנחה טהורה אמר

ליה שימי את דקרו ליה אלהא דאלהא בכל מקום מוקטר מוגש לשמי
בכל מקום סלקא דעתך אמר רבי שמואל בר נחמני אמר ר׳ יונתן אלו
תלמידי חכמים העוסקים בתורה בכל מקום מעלה אני עליהן כאילו

מקטירין ומגישין לשמי
Wikisource Talmud Bavli (CC-BY-SA)

113

מי לא ייראך . . מאין כמוך

“Who would not fear You, King of the nations ... for among

all the wise of the nations and in all their kingdoms there

is none like You.” The verse implies that the nations too

acknowledge G-d’s uniqueness.

Jeremiah 10:7ירמיהו י׳:ז׳

כׇל־ גּוֹיִם וּבְ י הַ מֵ כְ כׇל־חַ י בְ ה כִּ ךָ יָאָתָ י לְ גּוֹיִם כִּ ךְ הַ לֶ ךָ מֶ אֲ י לֹא יִרָ מִ

: ין כָּמוֹךָ אֵ ם מֵ כוּתָ לְ מַ

Who would not fear Thee, O king of the nations? For it befit‐

teth Thee; Forasmuch as among all the wise men of the na‐

tions, and in all their royalty, There is none like unto Thee.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ירמי׳ י, ז.

114

ובכל מלכותם מאין כמוך
The Zohar on Mishpatim explains this verse: when the na‐

tions see G-d’s deeds and might in their wisdom, the say‐

ing “there is none like You” spreads among them. It goes

on to teach that Havayah is the unique Name inherited by

the unique people, for “Havayah’s portion is His people,”

while Elokim is shared out among the ministers over the

nations.

Zohar, Mishpatim 3:34–43ספר הזהר, משפטים ג׳:ל״ד-מ״ג

The last part of the verse also contradicts this idea, for it

says: “As among all the wise men of the nations… there is

none like unto thee.” Seeing that the other nations have so

much to boast of, it is surprising that with this verse they do

not ascend to the very heaven. But in truth the Holy One,

blessed be He, has blinded their eyes, and “all nations be‐

fore him are as nothing, and they are counted to him less

than nothing and vanity” (Isa. 40, 17). This …

The Zohar; London, Soncino Press, 1933 (Public Domain)

115

שמע

The Idra Rabba says that hearing (shemiah) includes

Binah, understanding: “Shema: that is, understand.” This

is the basis for reading shema in the Shema as a term of

understanding.

Zohar, Idra Rabba 31:238–32:248ספר הזהר, האדרא רבא
ל״א:רל״ח-ל״ב:רמ״ח

116

שגם עובדי כוכבים אומרים

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

וע׳ זח״ב )צו, א(. ]כ[.

117

רם על כל גוים

“High above all nations is Havayah.” Read as G-d’s re‐

maining exalted above the nations, giving to them only

through intermediaries.

Psalms 113:4תהילים קי״ג:ד׳

בוֹדוֹ: יִם כְּ מַ שָּׁ ל הַ ל־כׇּל־גּוֹיִם ה׳ עַ ם עַ רָ
The L-RD is high above all nations, His glory is above the

heavens.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

תהלים קיג, ד.

118

כי חלק ה׳ עמו

“For Havayah’s portion is His people.” The souls of Israel

come from the essence of the Name Havayah.

Deuteronomy 32:9דברים ל״ב:ט׳

בֶל נַחֲלָתוֹ: מּוֹ יַעֲקֹב חֶ לֶק ה׳ עַ י חֵ כִּ

119
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For the portion of the L-RD is His people, Jacob the lot of

His inheritance.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

דברים לב, ט.

בטל רצונך
Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

אבות ב, ד.

120

בטל רצונך
“Nullify your will before His will.” The Mishnah’s teaching

that a person should set aside his own will for G-d’s.

Pirkei Avot 2:4משנה אבות ב׳:ד׳

ל טֵּ צוֹנוֹ. בַּ רְ ךָ כִ צוֹנְ ה רְ יַּעֲשֶׂ י שֶׁ דֵ , כְּ ךָ צוֹנְ רְ צוֹנוֹ כִ ה רְ ר, עֲשֵׂ יָה אוֹמֵ הוּא הָ
ר, לֵּל אוֹמֵ . הִ צוֹנֶךָ נֵי רְ פְּ ים מִ רִ חֵ צוֹן אֲ ל רְ טֵּ בַ יְּ י שֶׁ דֵ צוֹנוֹ, כְּ נֵי רְ פְּ ךָ מִ צוֹנְ רְ
ת ין אֶ דִ אַל תָּ , וְ ךָ ד יוֹם מוֹתְ ךָ עַ מְ צְ עַ ין בְּ מִ אֲ אַל תַּ בּוּר, וְ צִּ ן הַ רֹשׁ מִ פְ אַל תִּ
סּוֹפוֹ , שֶׁ מֹעַ שְׁ ר לִ שָׁ פְ י אֶ אִ בָר שֶׁ ר דָּ אַל תֹּאמַ קוֹמוֹ, וְ מְ יעַ לִ גִּ תַּ ד שֶׁ ךָ עַ רְ חֲבֵ

נֶה: פָּ א לֹא תִ מָּ נֶה, שֶׁ שְׁ נֶה אֶ פָּ אִ שֶׁ כְ ר לִ אַל תֹּאמַ ע. וְ מַ שָּׁ הִ לְ
He used to say: do His will as though it were your will, so that

He will do your will as though it were His. Set aside your will

in the face of His will, so that he may set aside the will of oth‐

ers for the sake of your will. Hillel said: do not separate

yourself from the community, Do not trust in yourself until

the day of your death, Do not judge your fellow man until

you have reached his place. Do not say something that can‐

not be …

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

121

מי לי בשמים
“Whom have I in heaven? And with You, I desire nothing

on earth.” Read as the state of one who knows that

Havayah is his G-d and wants nothing earthly.

Psalms 73:25תהילים ע״ג:כ״ה

ץ: י בָאָרֶ תִּ צְ פַ ךָ לֹא־חָ מְּ עִ יִם וְ מָ שָּׁ י בַ י־לִ מִ
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

תהלים עג, כה.

122

שמע ישראל

“Hear, O Israel: Havayah is our G-d, Havayah is One.” The

maamar reads shema as “understand.”

Deuteronomy 6:4דברים ו׳:ד׳

ד: חָ ינוּ ה׳ אֶ לֹקֵ  ל ה׳ אֱ אֵ רָ ע יִשְׂ מַ שְׁ
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

דברים ו, ד.

123

אין עוד מלבדו

“Havayah is G-d; there is nothing else besides Him.” The

meaning of “Havayah is One”: all powers are nullified in

their source.

Deuteronomy 4:35דברים ד׳:ל״ה

דּוֹ: בַ לְּ ין עוֹד מִ ים אֵ לֹקִ  אֱ י ה׳ הוּא הָ ת כִּ עַ דַ תָ לָ אֵ רְ ה הׇ אַתָּ

Unto thee it was shown, that thou mightiest know that the

L-RD, He is G-d; there is none else beside Him.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

דברים ד, לה.

124

ע״פ ולא אבה ה׳ אלקיך

The discourse on “But Havayah your G-d would not listen

to Bilam” asks why it was such a wonder that G-d refused

to heed Bilam, and explains Bilam as the accuser who

searches out Israel’s sins.

K E H O T ’ S  N O T E

לקו״ת תצא לח, ג.
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המלאכים חיותן הוא משם אלהים ולכן נקראים בני אלהים
The Tanya explains that the angels are called Elokim be‐

cause their life comes from the external level, and Elokim

is external relative to Havayah, while the soul is “a portion

of the Name Havayah,” breathed from within. The text

cites it for Havayah as our strength and life.

Tanya, Part III; Iggeret HaTeshuvah 4:6–7;תניא, חלק שלישי
אגרת התשובה ד׳:ו׳-ז׳

צוּם שׁ עָ רֵ פְ ץ, יֵשׁ הֶ ין קֵ אֵ לוֹת לְ דָּ בְ יל הַ דִּ בְ מַּ ל, הַ שָׁ ךְ מָ רֶ ל דֶּ שׁ עַ מָּ כָּכָה מַ
ן אַיִ אוּ מֵ רְ בְ נִּ ים, שֶׁ אָכִ לְ מַּ ילוּ הַ פִ אֲ יִם, וַ מַ שָּׁ בָא הַ ין כָּל צְ לָה, בֵּ עְ מַ אֹד לְ מְ
ין־סוֹף יעַ אֵ פִּ שְׁ מַּ פַע שֶׁ שֶּׁ הַ יּוּת וְ חַ יּוּת הַ יצוֹנִ ינַת חִ חִ בְּ ים מִ יָּימִ קַ יִּים וְ חַ יֵשׁ, וְ לְ
ךְ רֶ ל דֶּ יו״ עַ ם ״רוּחַ פִּ שֵׁ את בְּ רֵ ינָה זוֹ נִקְ חִ עוֹלָמוֹת, וּבְ חֲיוֹת הָ הַ ־הוּא לְ רוּךְ בָּ

ת שֶׁ לוּבֶּ מְ יּוּת הַ ינַת חַ חִ יא בְּ הִ בָאָם״, וְ יו כָּל צְ רוּחַ פִּ כָּתוּב: ״וּבְ מוֹ שֶׁ ל, כְּ שָׁ מָ
מוֹ כוּ׳, כְּ כוֹת וְ שָׁ מְ הַ ים וְ לִ ינַת כֵּ חִ ן בְּ הֵ רוֹת )שֶׁ מָ אֲ ה מַ רָ עֲשָׂ בַּ יּוֹת שֶׁ בָּאוֹתִ

ים … רִ מָ י־אֲ קּוּטֵ לִ ר בְּ בָּאֵ תְ נִּ שֶׁ
Kehot Publication Society (CC-BY-NC)
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בד״ה מה טובו
The discourse on “How goodly are your tents, Yaakov”

teaches that one can reach the level of “Israel” only by

first passing through the level of “Yaakov,” and asks why

the soul had to descend into this world.
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לעיל פ׳ בלק עג, ב.
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ובד״ה בפ׳ נסכים

The discourse on the section of the libations compares the

fire that descended on the altar to the Shema, and de‐

scribes the seraphim as angels of the divine element of

fire who grasp only the radiance of the Shechinah that

brings them into being from nothing.
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ראה לעיל פ׳ שלח מ, ב.
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P A R A G R A P H  9

אשריך ישראל מי כמוך

Moshe’s last blessing: “Fortunate are you, Israel! Who is

like you, a people saved by Havayah.” Israel’s salvation

comes through the Name Havayah itself.

Deuteronomy 33:29דברים ל״ג:כ״ט
ךָ וָתֶ ב גַּאֲ רֶ ר־חֶ שֶׁ אֲ ךָ וַ רֶ זְ ן עֶ גֵ ה׳ מָ ע בַּ ם נוֹשַׁ י כָמוֹךָ עַ ל מִ אֵ רָ יךָ יִשְׂ רֶ אַשְׁ

: רֹךְ דְ ימוֹ תִ מוֹתֵ ל־בָּ ה עַ אַתָּ ךְ וְ יךָ לָ בֶ כָּחֲשׁוּ אֹיְ יִ וְ
Happy art thou, O Israel, who is like unto thee? A people

saved by the L-RD, The shield of thy help, And that is the

sword of thy excellency! And thine enemies shall dwindle

away before thee; And thou shalt tread upon their high

places.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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דברים לג, כט.
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עם — פ׳

The note marks an omission (hashmatah) in the printed

text between “a people saved by Havayah” and “Parshas

Emor,” and sends the reader to the Additions at 18b, where

it is given.
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ראה לעיל בהוספות יח, ב השמטה.
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מי כמוך באלים הוי׳

“Who is like You among the mighty, Havayah?” Read here

as the Name Havayah standing above the Names El and

Elokim.

Exodus 15:11שמות ט״ו:י״א

לֶא: ה פֶ לֹּת עֹשֵׂ הִ א תְ שׁ נוֹרָ ר בַּקֹּדֶ דָּ י כָּמֹכָה נֶאְ ם ה׳ מִ לִ י־כָמֹכָה בָּאֵ מִ
Who is like unto Thee, O L-RD, among the mighty? Who is

like unto Thee, glorious in holiness, Fearful in praises, do‐

ing wonders?

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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מי כמוך באלים הוי׳

The Zohar on Emor says that Israel have a portion in the

King, as it says, “For Havayah’s portion is His people,”

and ends with “Who is like You among the mighty,

Havayah.” The text points to it for Israel’s bond with the

Name Havayah.

Zohar, Emor 24:104–111ספר הזהר, אמור כ״ד:ק״ד-קי״א
It is like a son who enters the house of his father and mother

and eats there whenever he desires. A king, we will say, had a

son whom he fondly loved, and to whom he assigned a num‐

ber of companions. One day he said: It would be a good

thing to invite my son’s companions and to show my affec‐

tion and esteem for them. So he invited the companions,

but the son did not need an invitation, since he could go

into his father’s house and eat and drink …

The Zohar; London, Soncino Press, 1933 (Public Domain)
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כל המאריך באחד

“Whoever prolongs [the word] echad, his days and years

are prolonged.” Here prolonging means contemplating

how Havayah is our G-d until one sees that He is truly

One.

Berakhot 13b:14–15ברכות י״ג ב:י״ד-ט״ו

יו. נוֹתָ יו וּשְׁ ין לוֹ יָמָ יכִ רִ אֲ ד״, מַ חָ ״אֶ יךְ בְּ רִ אֲ מַּ ר: כָּל הַ כוֹס אוֹמֵ יָא סוֹמְ נְ תַּ
לֹּא יַחֲטוֹף בַד שֶׁ לְ י: וּבִ ב אָשֵׁ ר רַ לֵית. אָמַ דָּ א בַּר יַעֲקֹב: וּבַ ב אַחָ ר רַ אָמַ
הֲוָה יֵיהּ דַּ זְ יָּיא בַּר אַבָּא[, חַ י ]חִ בִּ רַ יהּ דְּ מֵּ יב קַ יָה הֲוָה יָתֵ מְ י יִרְ בִּ ית. רַ חֵ בַּ
בַּע אַרְ ה וּלְ טָּ מַ לָה וּלְ עְ מַ יהּ לְ תֵּ יכְ לֵ אַמְ ן דְּ יוָ ר לֵקהּ: כֵּ מַ יךְ טוּבָא, אֲ רֵ אֲ מַ

. יכַתְּ רִ יִם — תּוּ לָא צְ מַ שָּׁ רוּחוֹת הַ
There is a teaching : Symmachus says : Whoever prolongs

the pronunciation of the word ehad "one," his days and

years are prolonged for him. Rab Aha b. Jacob said :

Especially the letter D. Rab Ashe said: Only he must not slur

over the letter H. R. Jeremiah was sitting in the presence of

R. Hiyya b. Abba, and noticed that he prolonged [the word

ehad] exceedingly. He said to him : So long as thou hast pro‐

claimed His Kingship above and below and the four winds of

heaven, …

William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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ברכות יג, ב.
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מי — כו׳

The note marks an omission (hashmatah) in the printed

text at “Who would not fear You,” etc., and sends the read‐

er to the Additions at 18b, where it is given.
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ראה לעיל בהוספות יח, ב בהשמטה.
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שמע ל׳ הבנה

The words here quote I Samuel 3:10; the passage is shown

below.

I Samuel 3:10שמואל א ג׳:י׳

בֵּר ל דַּ מוּאֵ ר שְׁ יֹּאמֶ ל וַ מוּאֵ ל שְׁ מוּאֵ ם שְׁ עַ פַ ם־בְּ עַ פַ א כְ רָ קְ יִּ יַצַּב וַ יִּתְ יָּבֹא ה׳ וַ וַ
: ךָ דֶּ בְ עַ עַ י שֹׁמֵ כִּ

And the L-RD came, and stood, and called as at other times:

‘Samuel, Samuel.’ Then Samuel said: ‘Speak; for Thy ser‐

vant heareth.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ראה ש״א ג, י. ע׳ זח״ג )קלח, ב(. ]כ[.
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קרוב ה׳ לכל קוראיו
“Havayah is near to all who call upon Him.” Read as call‐

ing G-d to be revealed as “our G-d.”

Psalms 145:18תהילים קמ״ה:י״ח

ת: מֶ הוּ בֶאֱ אֻ רָ קְ ר יִ כֹל אֲשֶׁ אָיו לְ כׇל־קֹרְ רוֹב ה׳ לְ קָ
The L-RD is nigh unto all them that call upon Him, To all

that call upon Him in truth.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים קמה, יח.
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P A R A G R A P H  1 0

P A R A G R A P H  1 1

ואהבת את ה״א

“And you shall love Havayah your G-d with all your heart.”

The love that becomes possible once G-d is near and one’s

own desires are set aside.

Deuteronomy 6:5דברים ו׳:ה׳

: ךָ אֹדֶ כׇל־מְ ךָ וּבְ שְׁ כׇל־נַפְ ךָ וּבְ בְ בָ כׇל־לְ יךָ בְּ לֹקֶ  ת ה׳ אֱ תָּ אֵ בְ אָהַ וְ

And thou shalt love the L-RD thy G-d with all thy heart, and

with all thy soul, and with all thy might.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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דברים ו, ה.
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רצון יראיו יעשה

“He fulfills the will of those who fear Him; He hears their

cry and saves them.” The prayer of those whose will has

become G-d’s will.

Psalms 145:19תהילים קמ״ה:י״ט

ם: יעֵ יוֹשִׁ ע וְ מַ ם יִשְׁ תָ עָ וְ ת־שַׁ אֶ ה וְ אָיו יַעֲשֶׂ צוֹן־יְרֵ רְ
He will fulfil the desire of them that fear Him; He also will

hear their cry, and will save them.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים קמה, יט.
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לכל אשר יקראוהו באמת

“To all who call upon Him in truth.” The second half of the

verse, read as calling upon G-d through Torah.

Psalms 145:18תהילים קמ״ה:י״ח

ת: מֶ הוּ בֶאֱ אֻ רָ קְ ר יִ כֹל אֲשֶׁ אָיו לְ כׇל־קֹרְ רוֹב ה׳ לְ קָ

The L-RD is nigh unto all them that call upon Him, To all

that call upon Him in truth.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ואין אמת אלא תורה

The note sends the reader to a discourse among the

Sukkos discourses for the saying “there is no truth but

Torah.”
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ירוש׳ ר״ה ג, ח. תדא״ז פכ״א. ועוד. וראה להלן דרושים לסוכות פא, ג. ע׳
ברכות )ה, רע״ב( לא כמ״ש כאן. אך ע׳ ת״ז )תכ״א( ד״נ ע״א עה״פ תורת

אמת, ע״ש. ]כ[.
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ואין אמת אלא תורה

On “and truth was cast to the ground,” the Jerusalem

Talmud says that when Israel cast the words of Torah to the

ground the wicked kingdom prevails, “and there is no

truth but Torah.”

Jerusalem Talmud Rosh Hashanah 3:9תלמוד ירושלמי ראש השנה
ג׳:ט׳

א בַּר מָ י חָ בִּ ם רִ שֵׁ וי בְ י לִֵ בִּ ה. רִ מָּ פּוּכוֹת הֵ הְ י דוֹר תַּ ישׁ הוּא. כִּ … בַּר נַשׁ בִּ

יכַת כֶּלֶב. שִׁ ילוּ נְ פִ . אֲ נָּשׁוּךְ לָּא כָּל הַ תוּב כָּאן אֶ ין כְּ נְּשׁוּךְ אֵ יָה הַ הָ ינָה. וְ נִ חֲ

יט. בִּ הִ שׁ וְ יכַת נָחָ שִׁ אָה. נְ רָ יכַת כֶּלֶב וְ שִׁ יָא. נְ מְ לֹא דַ שׁ. וְ יכַת נָחָ שִׁ ילוּ נְ פִ אֲ

אָה. רָ ינוּ. וְ מִּ ינוֹ מִ אֵ יכַת כֶּלֶב שֶׁ שִׁ א. נְ י אָחָ בִּ ם רִ שֵׁ יָּא בְ רַ ה גוֹזְ י יוּדָ בִּ רִ
ינוֹ אֵ יכַת כֶּלֶב שֶׁ שִׁ י. נְ רֵ נִן אָ‍מְ בָּ רַ יט. וְ בִּ הִ ינוֹ. וְ מִּ הוּא מִ שׁ שֶׁ יכַת נָחָ שִׁ נְ

יט. בִּ הִ ל. וְ חֵ לְ חַ הוּא מְ שׁ שֶׁ יכַת נָחָ שִׁ אָה. נְ רָ ל. וְ חֵ לְ חַ מְ

MISHNAH: Similarly, the Eternal said to Moses, yourself

make a poisonous snake and put it on a pole. 21:8., etc.

Does the snake kill or the snake make live? But in times

when Israel look upwards and make their thought sub‐

servient to their Father in Heaven they were healed, other‐

wise they were rotting. HALAKHAH: . rabba 31(8). Rebbi

Yasa said, in four places it is said “make for yourself.” In

three it is explicit, one is not explicit. Make yourself an ark

of gopher wood. 6:14.. Make yourself two silver …

The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) · The Jerusalem Talmud, translation and com‐
mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)
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ואין אמת אלא תורה

The Tikkunei Zohar says “there is no truth but Torah,” as it

says, “The Torah of truth was in his mouth.”

Tikkunei Zohar 50a:20–22תקוני הזהר נ׳ א:כ׳-כ״ב

ורזא דמלה שופ״ר מהופ״ך קדמא זקף קט״ן. ההוא דאתמר ביה קטנתי
מכל החסדים ומכל האמת אזדקף ואקרי זקף גדול ואין אמת אלא תורה
הה״ד תורת אמת היתה בפיהו. ובההוא זמנא מתהפכא כרסיא מדינא

לרחמי. ודא היא רזא דאוקמוה מ״מ צדיקי׳ מהפכין מדת הדין למדת
רחמים ובההוא זמנא אתחשיב כאלו אתברי עלמ׳. ויסדר נהורין כדקא

יאות הה״ד ויקר׳ אלקים לאור יום ולחשך קרא לילה.
Constantinople, 1740 (CC-BY-NC)
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הודו על ארץ ושמים
“His splendor is upon earth and heaven.” Read as heaven

and earth receiving only G-d’s outer splendor, not His in‐

ner dimension.

Psalms 148:13תהילים קמ״ח:י״ג

יִם: מָ שָׁ ץ וְ רֶ ל־אֶ דּוֹ הוֹדוֹ עַ בַ מוֹ לְ גָּב שְׁ שְׂ י־נִ ם ה׳ כִּ ת־שֵׁ לוּ אֶ לְ הַ יְ
Let them praise the name of the L-RD, For His name alone is

exalted; His glory is above the earth and heaven.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים קמח, יג.
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דירה בתחתונים
Kehot’s marei makom for these words (its note is below).
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ראה תנחומא נשא טז.
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לעשות לו דירה בתחתונים
Rabbi Shmuel bar Nachmani: when the Holy One, blessed

be He, created the world, He desired to have a dwelling
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place in the lower realms as He has in the upper. The Alter

Rebbe calls this the purpose of creation.

Midrash Tanchuma, Nasso 16:1מדרש תנחומא, נשא ט״ז:א׳

ן, מָ ל בַּר נַחְ מוּאֵ י שְׁ בִּ ר רַ י כַּלָּה )שה״ש ה, א(. אָמַ י אֲחוֹתִ נִּ גַ י לְ … בָּאתִ

ה ירָ א לוֹ דִּ יְּהֵ אַוָּה שֶׁ תְ עוֹלָם, נִ ת הָ רוּךְ הוּא אֶ דוֹשׁ בָּ קָּ א הַ רָ בָּ ה שֶׁ עָ שָׁ בְּ
ר לוֹ: אָמַ וָּה אוֹתוֹ וְ צִ ם וְ אָדָ ת הָ א אֶ רָ ים. בָּ יוֹנִ לְ עֶ יֵּשׁ בָּ מוֹ שֶׁ ים כְּ תּוֹנִ חְ תַּ בַּ
נּוּ מֶּ ע לֹא תֹּאכַל מִ רַ ת טוֹב וָ עַ דַּ ץ הַ עֵ גַּן אָכֹל תֹּאכֵל, וּמֵ ץ הַ כָּל עֵ מִ
ךְ רוּךְ הוּא, כָּ דוֹשׁ בָּ קָּ ר לֵקהּ הַ וּוּיוֹ. אָמַ ל צִ בַר עַ עָ )בראשית ב, טז-יז(. וְ

בָר דָ ים, וְ יוֹנִ לְ עֶ י בָּ יֵּשׁ לִ מוֹ שֶׁ ים כְּ תּוֹנִ חְ תַּ ה בַּ ירָ י דִּ א לִ יְּהֵ וֶה שֶׁ אֲ תַּ י מִ יתִ יִ הָ

דוֹשׁ … קָּ לֵּק הַ יַּד סִ תָּ אוֹתוֹ. מִ רְ מַ לֹא שָׁ ךָ וְ י אוֹתְ יתִ וִּ ד צִ חָ אֶ
(Numb. 7:1), “So it came to pass on the day that Moses had

finished.” Rav says, “Every place where it is stated, ‘So it

came to pass (wayehi),’ [is referring to] something new”; but

R. Simeon says, “Every place where it says, ‘So it came to

pass (wayehi)’ [is referring to] something which existed, has

ceased [to exist] for a long time, and has returned to be as it

was. 5:7. This text is related (to Cant. 5:1), “When I come to

my garden, my sister bride.” R. Samuel bar …

Midrash Tanchuma -- Torat Emet (Public Domain) · Townsend 1989 transla‐
tion of Midrash Tanhuma, S. Buber Recension, edited and supplemented by
R. Francis Nataf (CC-BY)

ראה חיים עם אשה אשר אהבת

The Zohar on Mikeitz: “see life” is the life of the World to

Come, and “the wife whom you love” is the Congregation

of Israel, of whom love is written.

Zohar, Miketz 5:68–80ספר הזהר, מקץ ה׳:ס״ח-פ׳
R. Simeon then took for his text the verse: Enjoy life with the

wife whom thou lovest all the days of the life of thy vanity,

etc. (Eccl. 9, 9). ‘This verse’, he said, ‘has been thus esoteri‐

cally explained. “Enjoy life” is an allusion to the life of the

world to come, for happy is the man who is privileged to

gain that life in its fulness;

The Zohar; London, Soncino Press, 1933 (Public Domain)
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ראה חיים עם אשה אשר אהבת

The Zohar on Korach: a person must bring life into this

place, for one does not go without the other, joining the

measure of day with night, “for she is your portion in life.”

Zohar, Korach 5:22–7:29ספר הזהר, קרח ה׳:כ״ב-ז׳:כ״ט

As R. Eleazar was once standing before his father, R.

Simeon, he quoted to him the verse: “See life with the wife

whom thou lovest all the days of the life of thy vanity” (Eccl.

9, 9). ‘This’, he said, ‘is a hint to a man that he should unite

Life with this place,1i.e. tifereth with Malkuth. the measure

of day with the measure of night.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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הגידה לי שאהבה נפשי

“Tell me, you whom my soul loves.” The opening of the

discourse that explains the soul’s love from before its

descent.

Song of Songs 1:7שיר השירים א׳:ז׳

יֶה הְ ה אֶ לָּמָ יִם שַׁ הֳרָ צׇּ יץ בַּ בִּ רְ יכָה תַּ ה אֵ עֶ רְ יכָה תִ י אֵ שִׁ אָהֲבָה נַפְ י שֶׁ ה לִּ ידָ גִּ הַ
: יךָ רֶ י חֲבֵ רֵ דְ ל עֶ יָה עַ עֹטְ כְּ

Tell me, O thou whom my soul loveth, Where thou feedest,

where thou makest thy flock to rest at noon; For why should

I be as one that veileth herself Beside the flocks of thy

companions?

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אשה פי׳ אש ה׳

Rabbi Akiva: if a husband and wife (ish ve’ishah) are wor‐

thy, the Shechinah is between them; if not, fire (esh) con‐

sumes them. The play on esh in ishah underlies the read‐

ing of ishah as “the fire of G-d.”

Sotah 17a:2–3סוטה י״ז א:ב׳-ג׳

ב ינוֹ כּוֹתֵ אֵ ״, וְ ךְ ישֵׁ ת אִ חַ ית תַּ טִ י שָׂ אַתְּ כִּ גוֹ׳ וְ ישׁ וְ כַב אִ ם לֹא שָׁ אִ ״וְ מִ
ה. וּבָאוּ עָ בֻ שְׁ לִ אָלָה וְ ךְ לְ ן ה׳ אוֹתָ ב: ״יִתֵּ כוֹתֵ ה״. וְ שָּׁ אִ ת הָ ן אֶ כֹּהֵ יעַ הַ בִּ שְׁ הִ ״וְ
ב ינוֹ כּוֹתֵ אֵ ״. וְ ךְ ל יָרֵ פִּ נְ לַ ן וְ טֶ בּוֹת בֶּ ךְ לַצְ יִ עַ מֵ לֶּה בְּ אֵ ים הָ רִ אָרְ מְ יִם הַ מַּ הַ

ן״. ן אָמֵ ה אָמֵ שָּׁ אִ ה הָ רָ אָמְ ״וְ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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ראה סוטה יז, א. וברש״י שם. וראה ג״כ פרדס שכ״ג, פ״א. ולעיל
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ואשה פי׳ אש ה׳
The Pardes says that Malchus is called ishah, and that the

word is derived from esh, fire drawing from the side of

Gevurah, together with the hei.

Pardes Rimmonim 23:1פרדס רמונים כ״ג:א׳
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שימני כחותם

“Set me as a seal upon your heart ... its flashes are flashes

of fire, the flame of G-d.” The text points to the Midrash on

this verse.

Song of Songs 8:6שיר השירים ח׳:ו׳

ה שָׁ וֶת אַהֲבָה קָ זָּה כַמָּ י־עַ ךָ כִּ רוֹעֶ ל־זְ ם עַ ךָ כַּחוֹתָ בֶּ ל־לִ ם עַ י כַחוֹתָ נִ ימֵ שִׂ
יָה: תְ בֶ הֶ לְ שׁ שַׁ י אֵ פֵּ שְׁ יהָ רִ פֶ שָׁ נְאָה רְ אוֹל קִ שְׁ כִ

Set me as a seal upon thy heart, As a seal upon thine arm;

For love is strong as death, Jealousy is cruel as the grave;

The flashes thereof are flashes of fire, A very flame of the

L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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וידבר אלקים כו׳ וארא אל אברהם

“And I appeared to Avraham, to Yitzchak and to Yaakov as

Kel Shad-dai.” The opening words of a further discourse

the parenthesis points to.

Exodus 6:3שמות ו׳:ג׳

י תִּ עְ י ה׳ לֹא נוֹדַ מִ י וּשְׁ ־דָּ ל שַׁ אֵ ל־יַעֲקֹב בְּ אֶ ק וְ חָ צְ ל־יִ ם אֶ הָ רָ ל־אַבְ א אֶ רָ אֵ וָ
ם: הֶ לָ

and I appeared unto Abraham, unto Isaac, and unto Jacob,

as G-d Almighty, but by My name Havayah I made Me not

known to them.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כי הוא חלקך בחיים

“See life with the wife whom you love ... for that is your

portion in life.” Read as the soul’s long-standing love,

153
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which must be joined to “life,” the Torah.

Ecclesiastes 9:9קהלת ט׳:ט׳

ת חַ ךָ תַּ ן־לְ ר נָתַ ךָ אֲשֶׁ לֶ בְ יֵּי הֶ י חַ מֵ תָּ כׇּל־יְ בְ ר־אָהַ שֶׁ ה אֲ שָּׁ ם־אִ יִּים עִ ה חַ אֵ רְ

ל מֵ ה עָ ר־אַתָּ שֶׁ ךָ אֲ לְ עֲמָ יִּים וּבַ חַ ךָ בַּ קְ לְ י הוּא חֶ ךָ כִּ לֶ בְ י הֶ מֵ שׁ כֹּל יְ מֶ שֶּׁ הַ
שׁ: מֶ שָּׁ ת הַ חַ תַּ

Enjoy life with the wife whom thou lovest all the days of the

life of thy vanity, which He hath given thee under the sun, all

the days of thy vanity; for that is thy portion in life, and in

thy labour wherein thou labourest under the sun.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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קהלת ט, ט. — המשך הפסוק ראה חיים עם אשה אשר אהבת.

כי הוא חייך ואורך ימיך

“For it is your life and the length of your days.” Said of

cleaving to G-d through His Torah; the text brings it to

show that “life” means Torah.

Deuteronomy 30:20דברים ל׳:כ׳
יךָ ךְ יָמֶ אֹרֶ יֶּיךָ וְ י הוּא חַ ה־בוֹ כִּ קָ בְ דׇ קֹלוֹ וּלְ מֹעַ בְּ שְׁ יךָ לִ לֹקֶ  ת־ה׳ אֱ אַהֲבָה אֶ לְ
ת יַעֲקֹב לָתֵ ק וּלְ חָ צְ יִ ם לְ הָ רָ אַבְ יךָ לְ בֹתֶ אֲ בַּע ה׳ לַ שְׁ ר נִ ה אֲשֶׁ מָ דָ אֲ ל־הָ בֶת עַ שֶׁ לָ

ם: הֶ לָ
to love the L-RD thy G-d, to hearken to His voice, and to

cleave unto Him; for that is thy life, and the length of thy

days; that thou mayest dwell in the land which the L-RD

swore unto thy fathers, to Abraham, to Isaac, and to Jacob,

to give them.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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דברים ל, כ.
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עץ חיים היא
“She is a tree of life to those who hold fast to her.” Said of

the Torah; the text reads hi as the Oral Torah.

Proverbs 3:18משלי ג׳:י״ח

ר: שָּׁ אֻ יהָ מְ כֶ תֹמְ ים בָּהּ וְ יקִ זִ חֲ יא לַמַּ יִּים הִ ץ־חַ עֵ
She is a tree of life to them that lay hold upon her, And hap‐

py is every one that holdest her fast.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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משלי ג, יח.
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ואנכי תרגלתי לאפרים קחם על זרועותיו

“And I taught Ephraim to walk, taking them upon his

arms.” Tirgalti is read from regel, foot: G-d’s will descend‐

ing to the lowest level in order to lift Israel up.

Hosea 11:3הושע י״א:ג׳

ים: אתִ פָ י רְ עוּ כִּ לֹא יָדְ יו וְ רוֹעֹתָ ל־זְ ם עַ חָ יִם קָ רַ פְ אֶ י לְ תִּ גַּלְ רְ י תִ אָנֹכִ וְ
And I, I taught Ephraim to walk, Taking them by their arms;

But they knew not that I healed them.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ואנכי תרגלתי לאפרים קחם על זרועותיו

On “He cast down from heaven to earth,” the Midrash tells

of a king who set his son on his knees, on his arms and on

his shoulder, and applies to it “And I taught Ephraim to

walk, taking them upon his arms.”

Eikhah Rabbah 2:2איכה רבה ב׳:ב׳

יהּ יתֵ סוּקִ יהּ, מְ יתֵ סוּקִ מְ יהּ כִּ יתֵ חוּתִ לָא הֲוַת מְ ץ, וְ יכוֹ לָאָרֶ לִ שְׁ יָּד הִ … וּמִ

י אָנֹכִ ךְ )הושע יא, ג(: וְ א. כָּ יהּ כּוֹלָּא חֲדָ יתֵ חוּתִ ר, וּמְ חַ יבְ ר צִ חַ יבְ צִ
יב כִּ ךְ )הושע י, יא(: אַרְ ר כָּ אַחַ יו. וְ רוֹעֹתָ ל זְ ם עַ חָ יִם קָ רַ פְ אֶ י לְ תִּ גַּלְ רְ תִ
ץ רֶ יִם אֶ מַ שָּׁ יךְ מִ לִ שְׁ : הִ ךְ ר כָּ אַחַ ד לוֹ יַעֲקֹב. וְ דֶּ ה יְשַׂ יִם יַחֲרוֹשׁ יְהוּדָ רַ פְ אֶ
ר ל, אָמַ אֵ רָ ת יִשְׂ רֶ אֶ פְ ץ תִּ רֶ יִם אֶ מַ שָּׁ יךְ מִ לִ שְׁ ר, הִ בָר אַחֵ ל. דָּ אֵ רָ ת יִשְׂ רֶ אֶ פְ תִּ
יטוּהוּ נִ קְ , הִ ךְ לֶ ה לַמֶּ רָ שׂוּ עֲטָ עָ ינָה שֶׁ דִ נֵי מְ בְ ל לִ שָׁ ן מָ מָ י נַחְ בִּ רַ עַ בְּ י יְהוֹשֻׁ בִּ רַ

ם … הֶ ר לָ ךְ אָמַ ר כָּ ן, אָחַ לָ בָ יטוּהוּ וּסְ נִ קְ ן, הִ לָ בָ וּסְ
“How the L-rd has clouded [ya’iv] the daughter of Zion in

His wrath.” Rabbi Ḥama bar Rabbi Ḥanina said: How did the

L-rd condemn in His wrath the daughter of Zion? as to con‐

demn rather than clouded. There are places where they call

one who is liable [ḥayava], ayava. Rabbi Shmuel bar

Naḥmani said: How did the L-rd cause pain [kayev] in His

wrath? There are places that call pain [keiva], eiva. The

Rabbis say: How did the L-rd cloud in His wrath the vision of

the daughter of Zion? …

Midrash Rabbah -- TE (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)
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בביאור ע״פ לכן אמור

There the Alter Rebbe explains that the supernal will is re‐

vealed specifically in the Oral Torah, the “land of desire,”

and above all in its halachos, so that studying halachah

surpasses studying aggadah; yet the Oral Torah has de‐

scended into physical matters.
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תו״א נט, ד ”שעם היות שנתלבשה בגשמיות אבל נשאתי את ידי להגבי׳
אותה למעלה ראש מבחי׳ ח״ע”.
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לכן אמור לבנ״י

“Therefore say to the children of Israel, I am Havayah.”

The opening words of the Torah Ohr discourse the text

points to.

Exodus 6:6שמות ו׳:ו׳

יִם רַ צְ לֹת מִ בְ ת סִ חַ תַּ כֶם מִ תְ י אֶ הוֹצֵאתִ י ה׳ וְ נִ ל אֲ אֵ רָ נֵי־יִשְׂ בְ מֹר לִ ן אֱ כֵ לָ
ים: דֹלִ ים גְּ טִ פָ שְׁ טוּיָה וּבִ רוֹעַ נְ זְ כֶם בִּ תְ י אֶ תִּ גָאַלְ ם וְ תָ עֲבֹדָ כֶם מֵ תְ י אֶ תִּ לְ צַּ הִ וְ

Wherefore say unto the children of Israel: I am the L-RD,

and I will bring you out from under the burdens of the

Egyptians, and I will deliver you from their bondage, and I

will redeem you with an outstretched arm, and with great

judgments;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אשר נשאתי את ידי
“The land which I lifted up My hand to give.” In that dis‐

course the lifting of the hand is G-d’s raising the Oral

Torah above the supernal Chochmah.

Exodus 6:8שמות ו׳:ח׳

ם הָ רָ אַבְ הּ לְ ת אֹתָ י לָתֵ ת־יָדִ י אֶ אתִ ר נָשָׂ ץ אֲשֶׁ אָרֶ ל־הָ כֶם אֶ תְ י אֶ בֵאתִ הֵ וְ
י ה׳ נִ ה אֲ שָׁ כֶם מוֹרָ הּ לָ י אֹתָ תִּ נָתַ יַעֲקֹב וְ ק וּלְ חָ צְ יִ לְ
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P A R A G R A P H  1 2

P A R A G R A P H  1 3
And I will bring you in unto the land, concerning which I

lifted up My hand to give it to Abraham, to Isaac, and to

Jacob; and I will give it you for a heritage: I am the L-RD.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

עוטה אור כשלמה

“He wraps Himself in light as in a garment.” Brought in

connection with wrapping oneself in the tallis before

prayer.

Psalms 104:2תהילים ק״ד:ב׳

ה: יעָ יְרִ יִם כַּ מַ ה שָׁ ה נוֹטֶ מָ לְ ה־אוֹר כַּשַּׂ עֹטֶ

Who coverest Thyself with light as with a garment, who

stretchest out the heavens like a curtain;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים קד, ב.
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והארץ הדום רגלי

“The heavens are My throne and the earth is My

footstool.” The “earth” is the Oral Torah, called G-d’s

“feet.”

Isaiah 66:1ישעיהו ס״ו:א׳

י נוּ־לִ בְ ר תִּ יִת אֲשֶׁ י־זֶה בַ י אֵ לָ גְ ץ הֲדֹם רַ אָרֶ הָ י וְ אִ סְ יִם כִּ מַ שָּׁ ר ה׳ הַ כֹּה אָמַ

י: תִ נוּחָ קוֹם מְ י־זֶה מָ אֵ וְ
Thus saith the L-RD: The heaven is My throne, and the earth

is My footstool; where is the house that ye may build unto

Me? And where is the place that may be My resting-place?

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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לכן אמור לבנ״י
“Therefore say to the children of Israel.” The opening

words of the discourse mentioned above.

Exodus 6:6שמות ו׳:ו׳

יִם רַ צְ לֹת מִ בְ ת סִ חַ תַּ כֶם מִ תְ י אֶ הוֹצֵאתִ י ה׳ וְ נִ ל אֲ אֵ רָ נֵי־יִשְׂ בְ מֹר לִ ן אֱ כֵ לָ
ים: דֹלִ ים גְּ טִ פָ שְׁ טוּיָה וּבִ רוֹעַ נְ זְ כֶם בִּ תְ י אֶ תִּ גָאַלְ ם וְ תָ עֲבֹדָ כֶם מֵ תְ י אֶ תִּ לְ צַּ הִ וְ

Wherefore say unto the children of Israel: I am the L-RD,

and I will bring you out from under the burdens of the

Egyptians, and I will deliver you from their bondage, and I

will redeem you with an outstretched arm, and with great

judgments;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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והבאתי אתכם אל הארץ

“And I will bring you to the land.” In that discourse, the

land is the Oral Torah, in which the supernal will is

revealed.

Exodus 6:8שמות ו׳:ח׳

ם הָ רָ אַבְ הּ לְ ת אֹתָ י לָתֵ ת־יָדִ י אֶ אתִ ר נָשָׂ ץ אֲשֶׁ אָרֶ ל־הָ כֶם אֶ תְ י אֶ בֵאתִ הֵ וְ
י ה׳ נִ ה אֲ שָׁ כֶם מוֹרָ הּ לָ י אֹתָ תִּ נָתַ יַעֲקֹב וְ ק וּלְ חָ צְ יִ לְ

And I will bring you in unto the land, concerning which I

lifted up My hand to give it to Abraham, to Isaac, and to

Jacob; and I will give it you for a heritage: I am the L-RD.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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צו את בנ״י בענין תשמרו

“Command the children of Israel ... you shall take care to

offer to Me in its season.” The opening of a discourse in

this parsha that the text points to.

Numbers 28:2במדבר כ״ח:ב׳

י יחֹחִ יחַ נִ י רֵ שַּׁ אִ י לְ מִ חְ י לַ נִ בָּ רְ ת־קׇ ם אֶ הֶ לֵ תָּ אֲ רְ אָמַ ל וְ אֵ רָ נֵי יִשְׂ ת־בְּ ו אֶ צַ
מוֹעֲדוֹ: י בְּ יב לִ רִ קְ הַ רוּ לְ מְ שְׁ תִּ

Command the children of Israel, and say unto them: My

food which is presented unto Me for offerings made by fire,

of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ואנכי תרגלתי
“And I (Anochi) taught Ephraim to walk.” Anochi is read as

G-d’s very self, lowered to the level of “feet.”

Hosea 11:3הושע י״א:ג׳

ים: אתִ פָ י רְ עוּ כִּ לֹא יָדְ יו וְ רוֹעֹתָ ל־זְ ם עַ חָ יִם קָ רַ פְ אֶ י לְ תִּ גַּלְ רְ י תִ אָנֹכִ וְ
And I, I taught Ephraim to walk, Taking them by their arms;

But they knew not that I healed them.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אנכי מי שאנכי

On “Anochi Esav your firstborn,” the Zohar says that

Yaakov paused after Anochi, meaning “I am who I am,”

and only then said “Esav is your firstborn.” This is the

source of the phrase Anochi mi she’Anochi.

Zohar I, 167bזח״א קסז, ב

Zohar III, 11aזח״ג יא, א
K E H O T ’ S  N O T E

ראה לקו״ת להאריז״ל תולדות כז, יט. זח״א קסז, ב. זח״ג יא, א. תניא
מהדו״ק ספמ״ט )ע׳ תו(. סה״מ תקס״ה ע׳ תתפ. סה״מ תקס״ו ע׳ מז. אתהלך
לאזניא ע׳ רב. סה״מ אדה״ז פרשיות בראשית שמות ע׳ רט. לקמן ראה לא,

ד.

167

נעוץ תחלתן בסופן

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

ס״י פ״א, מ״ז.

168

נעוץ תחלתן בסופן

“Ten Sefiros without anything: their end is wedged in their

beginning and their beginning in their end.” Here it ex‐

plains how the highest level, Anochi, is found in the low‐

est, the “feet.”

Sefer Yetzirah 1:7ספר יצירה א׳:ז׳

עשר ספירות בלי מה נעוץ סופן בתחלתן ותחלתן בסופן כשלהבת
קשורה בגחלת שאדון יחיד ואין לו שני ולפני אחד מה אתה סופר:

The decade of existence out of nothing has its end linked to

its beginning and its beginning linked to its end, just as the

flame is wedded to the live coal; because the L-rd is one and
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there is not a second one, and before one what wilt thou

count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) · Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

המחליף פרה בחמור

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

ב״מ פ״ח, מ״ד.

170

המחליף פרה בחמור

The Mishnah’s case of one who exchanges a cow for a don‐

key and the cow calves. An example of a halachah dealing

with ordinary physical matters, in which G-d’s will is

clothed.

Mishnah Bava Metzia 8:4משנה בבא מציעא ח׳:ד׳

ד ר עַ ה, זֶה אוֹמֵ דָ יָלְ תוֹ וְ חָ פְ מּוֹכֵר שִׁ ן הַ כֵ ה, וְ דָ יָלְ חֲמוֹר וְ ה בַּ רָ יף פָּ חֲלִ מַּ הַ
ד חָ ים, אֶ דִ נֵי עֲבָ יוּ לוֹ שְׁ לֹקוּ. הָ י, יַחֲ תִּ חְ קָ לָּ שֶּׁ ר מִ זֶה אוֹמֵ י, וְ תִּ רְ כָ לֹּא מָ שֶׁ
ר חַ אוֹמֵ לּוֹקֵ נָּה, הַ טַ ת קְ אַחַ דוֹלָה וְ ת גְּ דוֹת, אַחַ י שָׂ תֵּ ן שְׁ כֵ ן, וְ טָ ד קָ חָ אֶ גָּדוֹל וְ
ן טָ ר קָ מּוֹכֵר אוֹמֵ גָּדוֹל. הַ , זָכָה בַ עַ י יוֹדֵ ינִ ר אֵ לָּה אוֹמֵ הַ י, וְ תִּ חְ קַ גָּדוֹל לָ
זֶה ר גָּדוֹל וְ ן. זֶה אוֹמֵ טָ לָּא קָ ין לוֹ אֶ , אֵ עַ י יוֹדֵ ינִ ר אֵ לָּה אוֹמֵ הַ י, וְ תִּ רְ כָ מָ
ר זֶה אוֹמֵ עַ וְ י יוֹדֵ ינִ ר אֵ כָר. זֶה אוֹמֵ ן מָ טָ קָּ הַ מּוֹכֵר שֶׁ בַע הַ ן, יִשָּׁ טָ ר קָ אוֹמֵ

לֹקוּ: , יַחֲ עַ י יוֹדֵ ינִ אֵ
If one swapped a cow for a donkey, and it gave birth, So too

if one sold his slave and she gave birth, [And] one (the seller)

says, “It was born before I sold her”, and the other (the buy‐

er) says, “It was born after I bought her”, they shall divide

[the value of what was born]. If one had two slaves, one large

and the other small, or two fields, one large and the other

small,[And he sold one of them], If the buyer says, “I bought

the large …

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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ואנכי תרגלתי לאפרים

“And I taught Ephraim to walk.” Read through the parable

of the father bending down to lift his son.

Hosea 11:3הושע י״א:ג׳

ים: אתִ פָ י רְ עוּ כִּ לֹא יָדְ יו וְ רוֹעֹתָ ל־זְ ם עַ חָ יִם קָ רַ פְ אֶ י לְ תִּ גַּלְ רְ י תִ אָנֹכִ וְ
And I, I taught Ephraim to walk, Taking them by their arms;

But they knew not that I healed them.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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קול דודי מדלג כו׳ מקפץ
“The voice of my beloved! Behold, he comes, leaping upon

the mountains, skipping upon the hills.” The opening of a

discourse on the Infinite Light drawn down through the

Torah.

Song of Songs 2:8שיר השירים ב׳:ח׳

בָעוֹת: גְּ ל־הַ ץ עַ פֵּ קַ ים מְ רִ הָ ל־הֶ ג עַ לֵּ דַ נֵּה־זֶה בָּא מְ י הִ קוֹל דּוֹדִ
Hark! my beloved! behold, he cometh, Leaping upon the

mountains, skipping upon the hills.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כי חלק הוי׳ עמו

“For Havayah’s portion is His people.” The soul’s root is

in the Name Havayah, yet the bond through Torah reaches

higher still.

Deuteronomy 32:9דברים ל״ב:ט׳

בֶל נַחֲלָתוֹ: מּוֹ יַעֲקֹב חֶ לֶק ה׳ עַ י חֵ כִּ
For the portion of the L-RD is His people, Jacob the lot of

His inheritance.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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דלא אתפס בשם ולא אתרמיז בשום אות וקוצא כלל

Kehot’s note points to Zohar III, 257b for these words.

Zohar III, 257bזח״ג רנז, ב
K E H O T ’ S  N O T E

ראה זח״ג רנז, ב.

175

קחם על זרועותיו

“Taking them upon his arms.” The second half of the

verse, which the parable explains as the father’s lowering

his arms to lift the child.

Hosea 11:3הושע י״א:ג׳

ים: אתִ פָ י רְ עוּ כִּ לֹא יָדְ יו וְ רוֹעֹתָ ל־זְ ם עַ חָ יִם קָ רַ פְ אֶ י לְ תִּ גַּלְ רְ י תִ אָנֹכִ וְ
And I, I taught Ephraim to walk, Taking them by their arms;

But they knew not that I healed them.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אורייתא בלא דו״ר לא פרחת לעילא

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

ת״ז ת״י.

177

אורייתא בלא דחילו ורחימו לא פרחת לעילא
The Tikkunei Zohar says that Torah without awe and love

does not fly upward. The Alter Rebbe brings it to show that

Torah study needs the love and awe of prayer.

Tikkunei Zohar 25b:12–14תקוני הזהר כ״ה ב:י״ב-י״ד

ואוריתא בלא דחילו ורחימו לא פרחת לעילא. )נ״א ובהאי נשר( וכתר
ביה תליין בני חיי ומזוני. דאיהו מזלא דכלהו. ואיהו לא תליא במזלא.
ובגין דא אוקמוהו בני חיי ומזוני לאו בזכותא תליא מלתא אלא במזלא
תליא מלתא. דחסד איהו זכותא. ה׳ זעירא דמות אדם בה אשתלים

יקו״ק והיא )ה׳( מלכותא קדישא. *איהי מצוה. עשיית פקודין. דאיהי
שריא ברמ״ח אברים

Constantinople, 1740 (CC-BY-NC)
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כי תבואו אל הארץ

“When you come into the land which I give you.” The

opening of a discourse in Parshas Behar that the text
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points to.

Leviticus 25:2ויקרא כ״ה:ב׳

ן י נֹתֵ נִ ר אֲ ץ אֲשֶׁ אָרֶ ל־הָ בֹאוּ אֶ י תָ ם כִּ הֶ לֵ תָּ אֲ רְ אָמַ ל וְ אֵ רָ נֵי יִשְׂ ל־בְּ בֵּר אֶ דַּ

בָּת לַה׳ ץ שַׁ אָרֶ ה הָ תָ בְ שָׁ כֶם וְ לָ
Speak unto the children of Israel, and say unto them: When

ye come into the land which I give you, then shall the land

keep a sabbath unto the L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

ואפו עשר נשים
“And ten women shall bake your bread in one oven.” The

opening of a discourse in Parshas Bechukosai that the text

points to.

Leviticus 26:26ויקרא כ״ו:כ״ו

יבוּ שִׁ הֵ ד וְ חָ נּוּר אֶ תַ כֶם בְּ מְ חְ ים לַ ר נָשִׁ שֶׂ אָפוּ עֶ ם וְ חֶ ה־לֶ טֵּ כֶם מַ י לָ רִ בְ שִׁ בְּ
עוּ: בָּ שְׂ לֹא תִ ם וְ תֶּ כַלְ אֲ ל וַ קָ שְׁ מִּ כֶם בַּ מְ חְ לַ

When I break your staff of bread, ten women shall bake your

bread in one oven, and they shall deliver your bread again

by weight; and ye shall eat, and not be satisfied.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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קחם על זרועותיו

“Taking them upon his arms.” Read as the love and awe

drawn down from above, G-d’s right and left, which lift the

person.

Hosea 11:3הושע י״א:ג׳

ים: אתִ פָ י רְ עוּ כִּ לֹא יָדְ יו וְ רוֹעֹתָ ל־זְ ם עַ חָ יִם קָ רַ פְ אֶ י לְ תִּ גַּלְ רְ י תִ אָנֹכִ וְ
And I, I taught Ephraim to walk, Taking them by their arms;

But they knew not that I healed them.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בהעלותך את הנרות

“When you light the lamps.” The opening of a discourse

that explains how the revelation descends by way of G-d’s

attributes.

Numbers 8:2במדבר ח׳:ב׳

ה נוֹרָ מְּ נֵי הַ ל־מוּל פְּ נֵּרֹת אֶ ת־הַ ךָ אֶ לֹתְ עֲ הַ יו בְּ לָ תָּ אֵ רְ אָמַ ל־אַהֲרֹן וְ בֵּר אֶ דַּ
נֵּרוֹת: ת הַ עַ בְ ירוּ שִׁ יָאִ

’Speak unto Aaron, and say unto him: When thou lightest

the lamps, the seven lamps shall give light in front of the

candlestick.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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הדבק במדותיו

Abba Shaul: “Be like Him: as He is gracious and compas‐

sionate, so be gracious and compassionate.” The source of

imitating G-d’s attributes.

Shabbat 133bשבת קל״ג ב
K E H O T ’ S  N O T E

שבת קלג, ב. וש״נ. ירוש׳ פאה רפ״א. ועוד. ע׳ שבת )קלג, ב( לא כמ״ש כאן,
ז״ל ”הדבק”. וע׳ סוף כתובות )קיא, ב(. וסופ״א דסוטה. ]כ[.

183

הדבק במדותיו

How can a person walk after the Shechinah, which is “a

consuming fire”? Rather, walk after the attributes of the

Holy One, blessed be He: as He clothes the naked and vis‐

its the sick, so should you.

Sotah 14aסוטה י״ד א

184

מה הוא רחום

The Jerusalem Talmud brings the same teaching of Abba

Shaul: as He is gracious and compassionate, so be gra‐

cious and compassionate.

Jerusalem Talmud Peah 1:1תלמוד ירושלמי פאה א׳:א׳

185

צדקה תרומם גוי

“Charity exalts a nation.” Through charity G-d lifts Israel

up, as in “taking them upon his arms.”

Proverbs 14:34משלי י״ד:ל״ד

את: טָּ ים חַ מִּ אֻ ד לְ סֶ חֶ ם־גּוֹי וְ רוֹמֵ ה תְ קָ דָ צְ
Righteousness exalteth a nation; But sin is a reproach to any

people.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

משלי יד, לד.

186

בד״ה מי כה׳ אלקינו

There the Alter Rebbe explains how the Infinite Light,

which is above the chain of worlds, comes to rest below as

it is above through the Torah, which comes from

Chochmah: Scripture, Mishnah and Talmud are all

Chochmah, in which the Infinite Light is revealed with no

concealment.

K E H O T ’ S  N O T E

תו״א לח, ג.

187

מי כה׳ אלקינו המגביהי לשבת
“Who is like Havayah our G-d, who is enthroned on high.”

The opening of a discourse in Torah Ohr on this theme.

Psalms 113:5תהילים קי״ג:ה׳

בֶת: שָׁ י לָ יהִ בִּ גְ מַּ ינוּ הַ לֹקֵ  י כַּה׳ אֱ מִ
Who is like unto the L-RD our G-d, That is enthroned on

high,

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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מימינו אש דת למו

“From His right hand, a fiery law for them.” The Torah

comes from G-d’s right.

Deuteronomy 33:2דברים ל״ג:ב׳

בֹת בְ רִ ה מֵ אָתָ ן וְ ארָ ר פָּ הַ יעַ מֵ יר לָמוֹ הוֹפִ עִ שֵּׂ ח מִ זָרַ ינַי בָּא וְ סִּ ר ה׳ מִ יֹּאמַ וַ
ת לָמוֹ: שׁ דָּ ינוֹ אֵ ימִ שׁ מִ קֹדֶ

And he said: The L-RD came from Sinai, And rose from Seir

unto them; He shined forth from mount Paran, And He came
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from the myriads holy, At His right hand was a fiery law unto

them.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

דברים לג, ב.

ושלחן . . הוא בצפון
“And you shall place the Table on the north side.” The

Table, standing for the sustenance G-d gives the world, is

on the north, the left.

Exodus 26:35שמות כ״ו:ל״ה

לַע ל צֶ ן עַ חָ לְ שֻּׁ ה נֹכַח הַ נֹרָ מְּ ת־הַ אֶ רֹכֶת וְ פָּ חוּץ לַ ן מִ חָ לְ שֻּׁ ת־הַ תָּ אֶ מְ שַׂ וְ
פוֹן: לַע צָ ל־צֶ ן עַ תֵּ ן תִּ חָ לְ שֻּׁ הַ נָה וְ ימָ ן תֵּ כָּ שְׁ מִּ הַ

And thou shalt set the table without the veil, and the candle‐

stick over against the table on the side of the tabernacle to‐

ward the south; and thou shalt put the table on the north

side.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ראה שמות כו, לה.
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גשמים . . יורדים בגבורה

Rabbi Yochanan: rains are called “mighty” because they

come down with might (gevurah). Here rain, the source of

livelihood, is placed on the side of Gevurah.

Taanit 2a:8תענית ב׳ א:ח׳

ר ים״? אָמַ מִ שָׁ בוּרוֹת גְּ אי ״גְּ ים״. מַ מִ שָׁ גְּ ל הַ ים עַ ירִ כִּ זְ י מַ תַ ימָ אֵ נֵי ״מֵ יתְ לִ וְ
ר קֶ ין חֵ ד אֵ דֹלוֹת עַ ה גְ ר: ״עֹשֶׂ מַ נֶּאֱ ה, שֶׁ בוּרָ גְ ין בִּ דִ יּוֹרְ נֵי שֶׁ פְּ נָן: מִ י יוֹחָ בִּ רַ
יִם חַ מַ שֹׁלֵ ץ וְ אָרֶ נֵי הָ ל פְּ ר עַ טָ ן מָ נֹּתֵ יב: ״הַ תִ ר״, וּכְ פָּ סְ ין מִ ד אֵ לָאוֹת עַ פְ נִ וְ

נֵי חוּצוֹת״. ל פְּ עַ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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תענית ב, א.
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שמאלו תחת לראשי וימינו תחבקני
“His left hand is under my head, and his right hand em‐

braces me.” The verse the text cites for the left drawing

blessing inward.

Song of Songs 2:6שיר השירים ב׳:ו׳

י: נִ קֵ בְּ חַ ינוֹ תְּ ימִ י וִ רֹאשִׁ ת לְ חַ מֹאלוֹ תַּ שְׂ
Let his left hand be under my head, And his right hand em‐

brace me.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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השמים כסאי

“The heavens are My throne and the earth is My

footstool.” The Written Torah is the “throne,” on which the

hands rest; the Oral Torah is the “footstool.”

Isaiah 66:1ישעיהו ס״ו:א׳

י נוּ־לִ בְ ר תִּ יִת אֲשֶׁ י־זֶה בַ י אֵ לָ גְ ץ הֲדֹם רַ אָרֶ הָ י וְ אִ סְ יִם כִּ מַ שָּׁ ר ה׳ הַ כֹּה אָמַ

י: תִ נוּחָ קוֹם מְ י־זֶה מָ אֵ וְ
Thus saith the L-RD: The heaven is My throne, and the earth

is My footstool; where is the house that ye may build unto

Me? And where is the place that may be My resting-place?

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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דנעוץ סופן

“Their end is wedged in their beginning.” Though the Oral

Torah is lower, the highest is bound up in it.

Sefer Yetzirah 1:7ספר יצירה א׳:ז׳

עשר ספירות בלי מה נעוץ סופן בתחלתן ותחלתן בסופן כשלהבת
קשורה בגחלת שאדון יחיד ואין לו שני ולפני אחד מה אתה סופר:

The decade of existence out of nothing has its end linked to

its beginning and its beginning linked to its end, just as the

flame is wedded to the live coal; because the L-rd is one and

there is not a second one, and before one what wilt thou

count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) · Sefer Yezirah, trans. by Isidor

Kalisch. New York, 1877 (Public Domain)
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שמים אש ומים

Rav: shamayim is esh and mayim, fire and water; the Holy

One, blessed be He, mixed them together and made the

heavens from them. Here fire and water are the left and

the right.

Bereshit Rabbah 4:7בראשית רבה ד׳:ז׳

ויקרא אלקים לרקיע שמים רב אמר אש ומים רבי אבא בר כהנא אמר
משום רב נטל הקדוש ברוך הוא אש ומים ופתכן זה בזה ומהן נעשו
שמים ד״א שמים כתיב שהן שמים מעשיהן של בריות אם זכו והגידו
שמים צדקו ואם לאו יגלו שמים עונו ד״א שמים שהבריות משתוממים
עליהן לאמר של מה הן של אש הן של מים הן אתמהא ר׳ פנחס בשם

רבי לוי אמר הוא אתא וקם עליו )תהלים קד( המקרה במים עליותיו
הוי של מים הן סמים מה סמים הללו מהן ירוקין ומהם אדומים מהם

שחורים …
“G-d called the firmament heavens. It was evening and it was

morning, a second day” (Genesis 1:8). “G-d called the firma‐

ment heavens [shamayim]” – Rav said: [The word indicates]

fire [esh] and water [mayim]. Rabbi Abba bar Kahana said in

the name of Rav: The Holy One blessed be He took fire and

water and integrated them with one another, and from them

the heavens were made. Alternatively, shamim is written,

can also be read shamim. as they assess [shamim] the ac‐

tions of the people. If they merit, “the heavens …

Wikisource Bereshit Rabbah (CC-BY-SA) · The Sefaria Midrash Rabbah,
2022 (CC-BY)
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ב״ר ד, ז.
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לכל אשר יקראוהו באמת

“To all who call upon Him in truth.” The verse with which

the third section began, now taken up again.

Psalms 145:18תהילים קמ״ה:י״ח

ת: מֶ הוּ בֶאֱ אֻ רָ קְ ר יִ כֹל אֲשֶׁ אָיו לְ כׇל־קֹרְ רוֹב ה׳ לְ קָ
The L-RD is nigh unto all them that call upon Him, To all

that call upon Him in truth.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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P A R A G R A P H  2 2

ואין אמת אלא תורה

“And there is no truth but Torah.” Calling upon G-d in

truth means through Torah.

Jerusalem Talmud Rosh Hashanah 3:9תלמוד ירושלמי ראש השנה
ג׳:ט׳

א בַּר מָ י חָ בִּ ם רִ שֵׁ וי בְ י לִֵ בִּ ה. רִ מָּ פּוּכוֹת הֵ הְ י דוֹר תַּ ישׁ הוּא. כִּ … בַּר נַשׁ בִּ

יכַת כֶּלֶב. שִׁ ילוּ נְ פִ . אֲ נָּשׁוּךְ לָּא כָּל הַ תוּב כָּאן אֶ ין כְּ נְּשׁוּךְ אֵ יָה הַ הָ ינָה. וְ נִ חֲ

יט. בִּ הִ שׁ וְ יכַת נָחָ שִׁ אָה. נְ רָ יכַת כֶּלֶב וְ שִׁ יָא. נְ מְ לֹא דַ שׁ. וְ יכַת נָחָ שִׁ ילוּ נְ פִ אֲ

אָה. רָ ינוּ. וְ מִּ ינוֹ מִ אֵ יכַת כֶּלֶב שֶׁ שִׁ א. נְ י אָחָ בִּ ם רִ שֵׁ יָּא בְ רַ ה גוֹזְ י יוּדָ בִּ רִ

ינוֹ אֵ יכַת כֶּלֶב שֶׁ שִׁ י. נְ רֵ נִן אָ‍מְ בָּ רַ יט. וְ בִּ הִ ינוֹ. וְ מִּ הוּא מִ שׁ שֶׁ יכַת נָחָ שִׁ נְ
יט. בִּ הִ ל. וְ חֵ לְ חַ הוּא מְ שׁ שֶׁ יכַת נָחָ שִׁ אָה. נְ רָ ל. וְ חֵ לְ חַ מְ

MISHNAH: Similarly, the Eternal said to Moses, yourself

make a poisonous snake and put it on a pole. 21:8., etc.

Does the snake kill or the snake make live? But in times

when Israel look upwards and make their thought sub‐

servient to their Father in Heaven they were healed, other‐

wise they were rotting. HALAKHAH: . rabba 31(8). Rebbi

Yasa said, in four places it is said “make for yourself.” In

three it is explicit, one is not explicit. Make yourself an ark

of gopher wood. 6:14.. Make yourself two silver …

The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) · The Jerusalem Talmud, translation and com‐

mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)
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לכן ארז״ל

Kehot’s marei makom for these words (its note is below).
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רפ״א דפאה.
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תלמוד תורה כנגד כולם

After listing deeds whose fruits are enjoyed in this world

and whose principal remains for the World to Come, the

Mishnah ends, “and the study of Torah is equal to them

all.”

Mishnah Peah 1:1משנה פאה א׳:א׳

ילוּת מִ אָיוֹן, וּגְ רֵ הָ ים, וְ כּוּרִ בִּ הַ פֵּאָה, וְ עוּר. הַ ם שִׁ הֶ ין לָ אֵ ים שֶׁ רִ בָ לּוּ דְ אֵ
זֶּה עוֹלָם הַ ן בָּ יהֶ רוֹתֵ ם אוֹכֵל פֵּ אָדָ ים שֶׁ רִ בָ לּוּ דְ ה. אֵ מוּד תּוֹרָ לְ תַ ים, וְ דִ חֲסָ
הֲבָאַת ים, וַ דִ ילוּת חֲסָ מִ ם, וּגְ אֵ בּוּד אָב וָ בָּא. כִּ ת לוֹ לָעוֹלָם הַ יֶּמֶ ן קַ רֶ קֶּ הַ וְ

לָּם: נֶגֶד כֻּ ה כְּ מוּד תּוֹרָ לְ תַ רוֹ, וְ חֲבֵ ם לַ ין אָדָ לוֹם בֵּ שָׁ

These are the things that have no definite quantity: The cor‐

ners [of the field]. First-fruits; [The offerings brought] on ap‐

pearing [at the Temple on the three pilgrimage festivals].

The performance of righteous deeds; And the study of the

torah. The following are the things for which a man enjoys

the fruits in this world while the principal remains for him in

the world to come: Honoring one’s father and mother; The

performance of righteous deeds; And the making of peace

between a person and his friend; And the study of …

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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בעל עסק מ״מ צריך לקבוע עתים

The Alter Rebbe’s laws of Torah study rule there that one

who cannot become a scholar fulfils his obligation by set‐

ting fixed times for Torah by day and by night, and spends

the rest of the day in business, supporting those who study

day and night.
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הל׳ ת״ת לאה״ז פ״ג, ה״ד.

200

ידך בעורף אויביך

Yaakov’s blessing to Yehudah: “Your hand shall be on the

nape of your enemies.” The opening of a discourse on

conducting one’s business with one’s “back.”

Genesis 49:8בראשית מ״ט:ח׳

: יךָ נֵי אָבִ ךָ בְּ חֲווּ לְ תַּ יךָ יִשְׁ בֶ ף אֹיְ עֹרֶ ךָ בְּ יךָ יָדְ ה יוֹדוּךָ אַחֶ ה אַתָּ יְהוּדָ
Judah, thee shall thy brethren praise; Thy hand shall be on

the neck of thine enemies; Thy father’s sons shall bow down

before thee.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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צדקה תרומם גוי
“Charity exalts a nation.” One who cannot study raises all

his doings through charity.

Proverbs 14:34משלי י״ד:ל״ד

את: טָּ ים חַ מִּ אֻ ד לְ סֶ חֶ ם־גּוֹי וְ רוֹמֵ ה תְ קָ דָ צְ
Righteousness exalteth a nation; But sin is a reproach to any

people.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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סד״ה וארשתיך לי

The end of that discourse explains “And I will betroth you

to Me with righteousness” as charity, which brings re‐

demption and redeems the soul, as Rabbi Elazar gave a

coin to a poor man before praying.
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לעיל פ׳ במדבר ט, א.

203

וארשתיך לי

“And I will betroth you to Me forever ... with righteousness

and with justice.” The opening of the discourse whose end

is cited.

Hosea 2:21הושע ב׳:כ״א

ים: חֲמִ רַ ד וּבְ סֶ חֶ פָּט וּבְ שְׁ מִ ק וּבְ דֶ צֶ י בְּ יךְ לִ תִּ שְׂ רַ אֵ עוֹלָם וְ י לְ יךְ לִ תִּ שְׂ רַ אֵ וְ
And I will betroth thee unto Me for ever; Yea, I will betroth

thee unto Me in righteousness, and in justice, And in lov‐

ingkindness, and in compassion.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בכל נפשך

“And you shall love Havayah your G-d ... with all your

soul.” Nefesh is read as will, given over through Torah and

charity.

Deuteronomy 6:5דברים ו׳:ה׳

: ךָ אֹדֶ כׇל־מְ ךָ וּבְ שְׁ כׇל־נַפְ ךָ וּבְ בְ בָ כׇל־לְ יךָ בְּ לֹקֶ  ת ה׳ אֱ תָּ אֵ בְ אָהַ וְ
And thou shalt love the L-RD thy G-d with all thy heart, and

with all thy soul, and with all thy might.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ישראל . . כי שרית עם אלקים

“Your name shall no longer be Yaakov but Israel, for you

have striven with Elokim and with men, and prevailed.”

Israel is one who overcomes the animal soul, which comes

from Elokim.

Genesis 32:29בראשית ל״ב:כ״ט

ים לֹקִ  ם־אֱ יתָ עִ רִ י־שָׂ ל כִּ אֵ רָ ם־יִשְׂ י אִ ךָ כִּ מְ ר עוֹד שִׁ ר לֹא יַעֲקֹב יֵאָמֵ יֹּאמֶ וַ
ים וַתּוּכָל: נָשִׁ ם־אֲ עִ וְ

And he said: ‘Thy name shall be called no more Jacob, but

Israel; for thou hast striven with G-d and with men, and hast

prevailed.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בראשית לב, כט.
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ראשית תבואתה
Rabbi Berechiah: heaven and earth were created only in

the merit of Israel, for “In the beginning” refers to Israel,

as it says, “Israel is holy to Havayah, the first of His

produce.”

Vayikra Rabbah 36:4ויקרא רבה ל״ו:ד׳

207

תבואת ה׳
The Zohar on Vayechi, on the world being judged on

Pesach for the grain (tevuah), cites tevu’asah written with

a hei and says that it alludes to the first hei of the Holy

Name.

Zohar, Vayechi 33:347–34:356ספר הזהר, ויחי ל״ג:שמ״ז-ל״ד:שנ״ו
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משפטים פל״א ויקהל פמ״ט . . וישלח ר״פ פ״א . . בשלח ס״פ כ״ד

The note says that the wording of these Midrashim is

copied out in Or HaTorah on Pinchas and in Or HaTorah

on Nach, on the verse “Israel is holy.”
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הלשונות נעתקו באוה״ת פ׳ פנחס ע׳ א׳כא. ובנ״ך-א עה״פ ע׳ שכב ואילך.

209

ועיין בספר הגלגולים פט״ו

The note says that the passage of Sefer HaGilgulim cited

here, on Adam as the challah and terumah of the world, is

explained there.
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נתבאר באוה״ת בראשית כרך-ז דף תתשעד, א.
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שאדה״ר היה חלתו ותרומתו של עולם

Adam was the completion of the challah of the world, and

challah is called terumah. Adam was the portion set apart

and lifted up from all creation.

Bereshit Rabbah 14:1בראשית רבה י״ד:א׳

וייצר ה׳ אלקים. כתיב )משלי כט(: מלך במשפט יעמיד ארץ וגו׳. מלך

- זה מלכי המלכים הקב״ה. במשפט יעמיד ארץ, שברא את העולם

בדין, שנאמר: בראשית ברא אלקים. )שם( ואיש תרומות יהרסנה - זה
אדם הראשון, שהיה גמר חלתו של עולם. ונקראת חלה תרומה,
שנאמר )במדבר טו(: ראשית עריסותיכם וגו׳. אמר רבי יוסי בן
קצרתה: כאשה הזאת שהיא משקשקת עיסתה במים, והגבהת חלתה

מבנתיים, כך בתחלה: ואד יעלה מן הארץ וגו׳ ואחר כך: וייצר ה׳
אלקים וגו׳:

“The L-rd G-d formed the man of dirt from the ground and

He breathed into his nostrils the breath of life, and man be‐

came a living soul” (Genesis 2:7). “The L-rd G-d formed” – it

is written: “A king will uphold the land with justice [but a

man of terumot destroys it]” (Proverbs 29:4). “A king” – this

is the King of kings, the Holy One blessed be He. “Will up‐

hold the land with justice” – as He created the world with [the

attribute of] justice, as it is stated: …

Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)
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וירם קרן לעמו

“And He has raised up a horn for His people.” The

Midrash at the start of Bamidbar links it to the counting of

Israel.

Psalms 148:14תהילים קמ״ח:י״ד

הּ: לוּ־קָ לְ רֹבוֹ הַ ם קְ ל עַ אֵ רָ נֵי יִשְׂ בְ יו לִ ידָ כׇל־חֲסִ לָּה לְ הִ מּוֹ תְּ עַ ן לְ רֶ ם קֶ יָּרֶ וַ
And He hath lifted up a horn for His people, A praise for all

His saints, Even for the children of Israel, a people near

unto Him. Hallelujah.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שאו כו׳ לגולגלתם
“Lift up the head of all the congregation of the children of

Israel ... by their polls.” The census, read as a raising of

Israel.

Numbers 1:2במדבר א׳:ב׳

פַּר סְ מִ ם בְּ בֹתָ ית אֲ בֵ ם לְ חֹתָ פְּ שְׁ מִ ל לְ אֵ רָ נֵי־יִשְׂ ת בְּ ת־רֹאשׁ כׇּל־עֲדַ אוּ אֶ שְׂ
ם: לֹתָ  גְּ לְ גֻ מוֹת כׇּל־זָכָר לְ שֵׁ

’Take ye the sum of all the congregation of the children of

Israel, by their families, by their fathers’houses, according

to the number of names, every male, by their polls;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כי אתה נרי

“For You are my lamp, Havayah.” The opening of a dis‐

course that explains “I will exalt You.”

II Samuel 22:29שמואל ב כ״ב:כ״ט

י: כִּ שְׁ יהַּ חׇ ה׳ יַגִּ י ה׳ וַ ה נֵירִ י־אַתָּ כִּ
For Thou art my lamp, O L-RD; And the L-RD doth lighten

my darkness.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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סלסלה ותרוממך
“Extol her, and she will exalt you.” Another verse of “rais‐

ing,” the root of terumah.

Proverbs 4:8משלי ד׳:ח׳

נָּה: קֶ בְּ חַ י תְ ךָ כִּ דְ כַבֵּ ךָּ תְּ מֶ רוֹמְ הָ וּתְ לֶ סְ לְ סַ
Extol her, and she will exalt thee; She will bring thee to hon‐

our, when thou dost embrace her.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ואתה הרם את מטך

“And you, lift up your staff.” Another verse of lifting up,

explained elsewhere.

Exodus 14:16שמות י״ד:ט״ז

ל אֵ רָ נֵי־יִשְׂ יָבֹאוּ בְ הוּ וְ עֵ קָ יָּם וּבְ ל־הַ ךָ עַ ת־יָדְ ה אֶ טֵ ךָ וּנְ טְּ ת־מַ ם אֶ רֵ ה הָ אַתָּ וְ
ה: שָׁ יַּבָּ יָּם בַּ תוֹךְ הַ בְּ

And lift thou up thy rod, and stretch out thy hand over the

sea, and divide it; and the children of Israel shall go into the

midst of the sea on dry ground.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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The Talmud cites “Israel is holy to Havayah, the first of His

produce” in its discussion of betrothal with terumah,

showing that the verse speaks of terumah.

Kiddushin 53a:15קידושין נ״ג א:ט״ו

נַן: בוּאָתֹה״, וּתְ ית תְּ אשִׁ ל לַה׳ רֵ אֵ רָ שׁ יִשְׂ יב: ״קֹדֶ תִ כְ ה, דִּ רוּמָ י תְּ הֲרֵ וַ
יב. תִ ל כְּ אֵ רָ יִשְׂ הוּא בְּ ת! הָ שֶׁ קוּדֶּ ה – מְ רוּמָ תְ שׁ בִּ דֵּ קַ מְ הַ

William Davidson, Vocalized Aramaic (CC-BY-NC)
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קדש ישראל

The Midrash says that our forefathers in Egypt were the

terumah of the Holy One, blessed be He, as it says, “Israel

is holy to Havayah,” and they were among the graves, like

terumah in a place of impurity.

Shemot Rabbah 15:5שמות רבה ט״ו:ה׳

… לטמא את עצמי אי אפשר, ולהניח תרומתי אי אפשר, מוטב לי

לטמא את עצמי פעם אחת, וחוזר ומטהר ולא אאבד את תרומתי. כך
אבותינו היו תרומתו של הקדוש ברוך הוא, שנאמר )ירמיה ב, ג(: קדש
ישראל לה׳ וגו׳, היו בין הקברות, שנאמר )שמות יב, ל(: כי אין בית
אשר אין שם מת. ואומר )במדבר לג, ד(: ומצרים מקברים. אמר

הקדוש ברוך הוא: היאך אני גואלן? להניחן אי אפשר, מוטב לירד
ולהצילן, שנאמר )שמות ג, ח(: וארד להצילו מיד מצרים, כשהוציא,

קרא לאהרן וטהר אותו, שנאמר )ויקרא טז, לג(: וכפר …
“The L-rd spoke to Moses and to Aaron in the land of Egypt,

saying” (Exodus 12:1). “In the land of Egypt” – why does it

not say: “In Egypt”? Rabbi Ḥanina said: The Holy One

blessed be He said: It is written in the Torah: “You shall

stand outside” (Deuteronomy 24:11). I, too, will do so – “in

the land of Egypt,” but not in Egypt. Likewise, Moses said:

“As I leave the city” (Exodus 9:29). Rabbi Shimon said:

Great is the love for Israel, as the Holy One blessed …

Daat Shemot Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)
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קדש ישראל

Rabbi Chiya taught: “there is no ‘holy’ but Israel,” as it

says, “Israel is holy to Havayah.”

Bereshit Rabbah 81:1בראשית רבה פ״א:א׳

ויאמר אלקים אל יעקב קום עלה וגו׳ - )משלי כ( מוקש אדם ילע קודש
ואחר נדרים לבקר תבא מארה לאדם, שהוא אוכל קדשים בלועו. תני

ר׳ חייא: תבוא מארה לאדם, שהוא נהנה מן ההקדש, ואין הקדש אלא
ישראל, שנאמר )ירמיה ב(: קודש ישראל לה׳ וגו׳ . ואחר נדרים לבקר

אמר רבי ינאי איחר אדם את נדרו, נתבקרה פנקסו ויאמר אלקים אל
יעקב קום עלה ביתאל וגו׳:

“G-d said to Jacob: Arise, ascend to Beit El, and settle there,

and make there an altar to the G-d who appeared to you

when you fled from Esau your brother” (Genesis 35:1). “G-d

said to Jacob: Arise, ascend…” “It is a snare for a person to

spout [yala] sanctity [kodesh]; scrutiny must follow vows”

(Proverbs 20:25) – may a curse come upon one who eats

consecrated items [kodashim] in his throat [belo’o]. Rabbi

Ḥiyya taught: May a curse come upon a person who benefits

from consecrated items. Consecrated items …

Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)
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קדש ישראל

The Zohar on Emor: Israel have a portion from the side of

Kodesh, as it says, “Israel is holy to Havayah.”

Zohar, Emor 24:104–111ספר הזהר, אמור כ״ד:ק״ד-קי״א

THESE ARE THE SET FEASTS OF THE L-RD. R. Simeon said:

‘They are from the L-rd (TETRAGRAMMATON), because He

is the link between those (grades) above and those below, all

being united through Him. Why? Because just as the King

inherits the Father and Mother and is attached to their holi‐

ness, so all those that are attached to the King are to be in‐

vited to that supernal place called “holiness” in order that

they mav all be united. Hence they are called first “set feasts

of the L-rd”, and then …

The Zohar; London, Soncino Press, 1933 (Public Domain)
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קדש ישראל

The Zohar on Emor: the King is called Kodesh when He re‐

ceives from the place called Kodesh, as it says, “Israel is

holy to Havayah.”

Zohar, Emor 38:202–40:226ספר הזהר, אמור ל״ח:ר״ב-מ׳:רכ״ו

This is the purpose which these blasts should serve, being

accompanied by repentance before G-d. Thus when Israel

produce the blasts of the shofar with proper devotion, the

supernal Shofar returns and crowns Jacob so that all is

properly arranged. Another throne is set up and joy is uni‐

versally diffused and G-d has mercy on the world. Happy are

Israel who know how to divert their Master from justice to

mercy and to be the instruments for establishing all worlds.

Corresponding to the three series of blasts three books are

…

The Zohar; London, Soncino Press, 1933 (Public Domain)
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קדש ישראל
Rabbi Abba: fortunate are Israel, whom the Holy One,

blessed be He, called not “like holy” but truly “holy,” as it

says, “Israel is holy to Havayah”; therefore “all who de‐

vour him shall incur guilt.”

Zohar, Mishpatim 20:511–21:519-ספר הזהר, משפטים כ׳:תקי״א
כ״א:תקי״ט

And therefore they become worthy to be known as “brethren

of the Holy One”, as it is written: “For my brethren and com‐

panions’ sake, I will now say, Peace be within thee” (Ps. 122,

9). Later they were called.”holiness” (Jer. Ibid.), and not
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merely “men of holiness”. We have been taught that be‐

cause Israel is designated “holiness” no one is allowed to

apply to his neighbour an insulting epithet or to bestow

upon him a degrading nickname. The punishment for such

an offence is indeed great. It is written: “Keep …

The Zohar; London, Soncino Press, 1933 (Public Domain)

קדש ישראל

The Zohar on Mishpatim: in the future the kernel will

come before the shell, as it says, “Israel is holy to

Havayah, the first of His produce,” and “all who devour

him shall incur guilt.”

Zohar, Mishpatim 3:264–275ספר הזהר, משפטים ג׳:רס״ד-ער״ה

The text continues: “Build thou the walls of Jerusalem.” But

has He then not built them already? Indeed, did He not be‐

gin to raise them at the time when He first began to be occu‐

pied with the building of the Temple? And if He has not built

the walls, what need to say that He has not built the Temple?

However, the Holy One, blessed be He, acts not as men.

When human beings built the sanctuary here below, they

first built the city walls for protection and then the …

The Zohar; London, Soncino Press, 1933 (Public Domain)
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קדש ישראל

The Zohar on Mishpatim likens Israel to the five kinds of

grain, “Israel is holy to Havayah, the first of His produce,”

with a hei, to be sifted from the chaff when they leave

exile.

Zohar, Mishpatim 18:485–19:494-ספר הזהר, משפטים י״ח:תפ״ה
י״ט:תצ״ד
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קדש ישראל

The Zohar on Mishpatim: Israel are called “holy to

Havayah, the first of His produce,” like the first-fruits

brought to the house of Havayah.

Zohar, Mishpatim 20:500–502ספר הזהר, משפטים כ׳:ת״ק-תק״ב
1The pages omitted belong to the Ray’a Mehemna.AND YE

SHALL BE MEN OF HOLINESS UNTO ME; AND FLESH THAT

IS TORN BY BEASTS IN THE FIELD YE SHALL NOT EAT; YE

SHALL CAST IT TO THE DOG (XXII, 30). R. Judah quoted

here the verse: “And wisdom, where shall it be found? And

where is the place of understanding?” (Job 28, 12). Said he:

“Blessed are the Israelites for that the Holy One desires to

honour them more than all the rest of mankind. At first He

said unto them: …

The Zohar; London, Soncino Press, 1933 (Public Domain)
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נאדר בקדש

“Who is like You, glorious in holiness.” The Zohar on

Beshalach reads it with the supernal power called Kodesh.

Exodus 15:11שמות ט״ו:י״א

לֶא: ה פֶ לֹּת עֹשֵׂ הִ א תְ שׁ נוֹרָ ר בַּקֹּדֶ דָּ י כָּמֹכָה נֶאְ ם ה׳ מִ לִ י־כָמֹכָה בָּאֵ מִ
Who is like unto Thee, O L-RD, among the mighty? Who is

like unto Thee, glorious in holiness, Fearful in praises, do‐

ing wonders?

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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נאדר בקדש

The Zohar on Beshalach: “glorious in holiness,” in that su‐

pernal power called Kodesh.

Zohar, Beshalach 23:316–326ספר הזהר, בשלח כ״ג:שט״ז-שכ״ו
Israel clings to the main body of the tree, and when its time

comes to be dominant it endeavours to protect the branches

and to give peace to all. This is also symbolized by the sev‐

enty oxen offered on the feast of Tabernacles. Therefore it

says: “Who is like unto thee among the gods (elim), O

L-rd?”; elim in the sense of “trees”, as in the passage, “for

ye shall be ashamed of the elim (terebinths) which ye de‐

sired” (Isa. 1, 29). “Who among these is like unto Thee, Who

…

The Zohar; London, Soncino Press, 1933 (Public Domain)
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וכד נהיר דא חכמה עילאה חכמה דשלמה נהיר

The Zohar on Ha’azinu: Israel are called Kodesh, there‐

fore “all who devour him shall incur guilt”; the supernal

Chochmah is called Kodesh, and when it shines, the wis‐

dom of Shlomo shines.

Zohar, Ha'Azinu 6:202–9:211ספר הזהר, האזינו ו׳:ר״ב-ט׳:רי״א

R. Jose said: ‘G-d first called Israel “holy”, as it is written,

“For thou art a holy people”, etc. (Deut. 14, 2). Then He

called them “holiness”, as it is written, “Israel is holiness

(kodesh) to the L-rd, the firstfruits… 1The last 16 lines of the

Hebrew text do not appear in our translation.in that through

them all the divine adornments are not in their proper

condition.’

The Zohar; London, Soncino Press, 1933 (Public Domain)
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קדש תתאה

The Zohar on Korach: the upper Kodesh is known, and the

lower Kodesh is the wisdom of Shlomo, which prepares its

hosts to be crowned at the festivals.

Zohar, Korach 1:5–4:15ספר הזהר, קרח א׳:ה׳-ד׳:ט״ו
Korah quarrelled with peace, and he who quarrels with

peace quarrels with the Holy Name, because the Holy Name

is called peace. R. Jose said: ‘The Torah is also peace, as it is

written: “And all her paths are peace” (Prov. 3, 17). Korah

tried to upset peace on high and below, and therefore he was

punished both on high and below.’ AND THEY ROSE UP

BEFORE MOSES, ETC. R. Simeon said: ‘The earthly kingdom

is on the pattern of the heavenly kingdom. All those super‐

nal Crowns to which the …

The Zohar; London, Soncino Press, 1933 (Public Domain)
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מה ההוא קדש

The Zohar on Pekudei: Kodesh is the supernal secret

above all levels and has another Kodesh below it; so Israel

are Kodesh, as it says, “Israel is holy to Havayah,” and

they give another Kodesh, their ransom, which is counted.

Zohar, Pekudei 14:88–96ספר הזהר, פקודי י״ד:פ״ח-צ״ו

But there is a recondite meaning here. Observe that all be‐

ings of this world are known in the upper world, either to

one side or to the other side. Those of the side of holiness

are known to that side, whose watchful providence is ever
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P A R A G R A P H  2 3

towards them. Similarly those belonging to the side of de‐

filement are known to that side, being under its continuous

care. Now, when a man is under the care of the side of holi‐

ness, the “other side” will never come near him and is pow‐

erless to …

The Zohar; London, Soncino Press, 1933 (Public Domain)

The Zohar on Terumah says that the mitzvah, the

Mishnah, is called a “lamp” when it receives from between

the two arms, and that the Torah was given from the right,

though the left is included in it. The text points to it for

Torah and charity as right and left.

Zohar, Terumah 74:734–76:742-ספר הזהר, תרומה ע״ד:תשל״ד
ע״ו:תשמ״ב

This light is included in the two hundred and seven worlds

which are concealed in the region of that light, and is spread

throughout all of them. These worlds are under the hidden

supernal Throne. There are three hundred and ten of them:

two hundred and seven belong to the Right Hand and one

hundred and three to the Left Hand. These are the worlds

which are always prepared by the Holy One for the right‐

eous, and from them spread treasures of precious things,

which are stored away for the …

The Zohar; London, Soncino Press, 1933 (Public Domain)

231

Kehot’s note points to Numbers 2 for these words.

Numbers 2במדבר ב׳
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צאינה וראינה

“Go forth and see, daughters of Zion.” The opening of a

discourse on how Israel sanctify G-d’s Name.

Song of Songs 3:11שיר השירים ג׳:י״א

יוֹם מּוֹ בְּ ה־לּוֹ אִ רָ טְּ עִ ה שֶׁ רָ עֲטָ לֹמֹה בָּ  ךְ שְׁ לֶ מֶּ יּוֹן בַּ נוֹת צִ ינָה בְּ אֶ נָה וּרְ אֶ צְ
בּוֹ: ת לִ חַ מְ יוֹם שִׂ נָּתוֹ וּבְ חֲתֻ

Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of

the gladness of his heart.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כי כארץ תוציא צמחה
“For as the earth brings forth its growth.” The opening of

a discourse on the soul’s descent and growth.

Isaiah 61:11ישעיהו ס״א:י״א

ה קָ דָ יחַ צְ מִ דֹ־נָי ה׳ יַצְ ן אֲ יחַ כֵּ מִ צְ יהָ תַ גַנָּה זֵרוּעֶ הּ וּכְ חָ מְ יא צִ ץ תּוֹצִ י כָאָרֶ כִּ
גּוֹיִם: לָּה נֶגֶד כׇּל־הַ הִ וּתְ

For as the earth bringeth forth her growth, And as the gar‐

den causeth the things that are sown in it to spring forth; So

the L-rd GOD will cause victory and glory To spring forth

before all the nations.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בשלח פרעה

“And it came to pass, when Pharaoh sent out the people.”

The opening of a further discourse on sowing and growth.

Exodus 13:17שמות י״ג:י״ז

רוֹב י קָ ים כִּ תִּ שְׁ לִ ץ פְּ רֶ ךְ אֶ רֶ ים דֶּ לֹקִ  ם אֱ לֹא־נָחָ  ם וְ עָ ת־הָ עֹה אֶ רְ לַּח פַּ שַׁ י בְּ הִ יְ וַ
ה: יְמָ רָ צְ בוּ מִ שָׁ ה וְ מָ חָ לְ ם מִ אֹתָ רְ ם בִּ עָ ם הָ נָּחֵ ן־יִ ים פֶּ לֹקִ  ר אֱ י אָמַ הוּא כִּ

And it came to pass, when Pharaoh had let the people go,

that G-d led them not by the way of the land of the

Philistines, although that was near; for G-d said: 'Lest the

people regret when they see war, and they return to Egypt.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כל אוכליו יאשמו
“All who devour him shall incur guilt.” Read here of one

who “devours” the Israel within himself.

Jeremiah 2:3ירמיהו ב׳:ג׳

ם יהֶ לֵ בֹא אֲ ה תָּ עָ מוּ רָ שָׁ יו יֶאְ לָ בוּאָתֹה כׇּל־אֹכְ ית תְּ אשִׁ ל לַה׳ רֵ אֵ רָ שׁ יִשְׂ קֹדֶ
ם־ה׳ אֻ נְ

Israel is the L-RD’S hallowed portion, His first-fruits of the

increase; all that devour him shall be held guilty, evil shall

come upon them, saith the L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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טורף נפשו באפו

The Zohar on Tetzaveh: one who in his anger uproots his

holy soul and lets a strange god dwell in its place is the one

who “tears his soul in his anger.”

Zohar, Tetzaveh 5:48–6:55ספר הזהר, תצוה ה׳:מ״ח-ו׳:נ״ה

But one who in his ire cares nothing for the welfare of his

soul, uprooting it and letting it be replaced by the impure

domination, such a man is a rebel against his L-rd, one with

whom we should shun contact of any kind, for he is one who,

as it is written, “teareth his soul in his anger” (Job 18, 4)- he

tears and uproots his soul in his heedless rage, and allows a

“strange god” to usurp its place within him and to take pos‐

session of him in …

The Zohar; London, Soncino Press, 1933 (Public Domain)
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טורף נפשו באפו

“He who tears his soul in his anger.” Applied to anger that

drives away the soul’s light.

Job 18:4איוב י״ח:ד׳

קֹמוֹ: מְּ ק־צוּר מִ תַּ יֶעְ ץ וְ זַב אָרֶ עָ ךָ תֵּ נְ עַ מַ לְ אַפּוֹ הַ שׁוֹ בְּ ף נַפְ טֹרֵ
Thou that tearest thyself in thine anger, Shall the earth be

forsaken for thee? Or shall the rock be removed out of its

place? .

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ואנשי קדש תהיון לי ובשר בשדה טרפה לא תאכלו

“And you shall be holy men to Me, and flesh torn in the

field you shall not eat.” Cited with the Zohar on

Mishpatim.

Exodus 22:30שמות כ״ב:ל׳

כוּן לִ שְׁ כֶּלֶב תַּ פָה לֹא תֹאכֵלוּ לַ רֵ ה טְ דֶ ר בַּשָּׂ שָׂ י וּבָ יוּן לִ הְ שׁ תִּ י־קֹדֶ שֵׁ אַנְ וְ

אֹתוֹ:
And ye shall be holy men unto Me; therefore ye shall not eat

any flesh that is torn of beasts in the field; ye shall cast it to

the dogs.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ואנשי קדש תהיון לי ובשר בשדה טרפה לא תאכלו
The Zohar on Mishpatim derives “And you shall be holy

men to Me” from “Israel is holy to Havayah, the first of His

produce,” and contrasts “holy” with the flesh that is torn.

Zohar, Mishpatim 20:502–511ספר הזהר, משפטים כ׳:תק״ב-תקי״א
Once when R. Isaac was studying with R. Simeon, he asked

him: ‘What is the meaning of the last part of the verse quot‐

ed above (Jer. 2, 3): “Israel is holiness to the L-rd, all that

devour him shall be guilty” (ye’shamu, will bear their guilt,

i.e. will be punished)?’

The Zohar; London, Soncino Press, 1933 (Public Domain)
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לא יגורך רע

“Evil shall not dwell with You.” Applied to lust, which dri‐

ves away the soul’s light.

Psalms 5:5תהילים ה׳:ה׳

ע: ךָ רָ ה לֹא יְגֻרְ ע אָתָּ שַׁ ץ־רֶ פֵ ל־חָ י לֹא אֵ כִּ
For Thou art not a G-d that hath pleasure in wickedness; Evil

shall not sojourn with Thee.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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נבלע ישראל
“Israel is swallowed up.” Read as the Israel within a per‐

son swallowed by the seven bad traits.

Hosea 8:8הושע ח׳:ח׳

ץ בּוֹ: פֶ ין־חֵ י אֵ לִ כְ גּוֹיִם כִּ יוּ בַ ה הָ תָּ ל עַ אֵ רָ לַע יִשְׂ בְ נִ
Israel is swallowed up; now are they become among the na‐

tions as a vessel wherein is no value.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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לב נשבר ונדכה אלהים לא תבזה

“A broken and crushed heart, O G-d, You will not despise.”

The inner offering of one who has “devoured” his inner

Israel.

Psalms 51:19תהילים נ״א:י״ט

זֶה: בְ ים לֹא תִ לֹקִ  כֶּה אֱ דְ נִ בָּר וְ שְׁ ב־נִ ה לֵ רָ בָּ שְׁ ים רוּחַ נִ לֹקִ  י אֱ חֵ בְ זִ
The sacrifices of G-d are a broken spirit; a broken and a con‐

trite heart, O G-d, Thou wilt not despise.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שמנת עבית כשית

“You grew fat, you grew thick, you became covered.”

Physicality covering the light of the soul.

Deuteronomy 32:15דברים ל״ב:ט״ו

נַבֵּל צוּר יְ הוּ וַ שָׂ לוֹהַּ עָ יִּטֹּשׁ אֱ יתָ וַ יתָ כָּשִׂ בִ תָּ עָ נְ מַ ט שָׁ עָ בְ יִּ רוּן וַ ן יְשֻׁ מַ יִּשְׁ וַ
תוֹ: עָ יְשֻׁ

But Jeshurun waxed fat, and kicked— Thou didst wax fat,

thou didst grow thick, thou didst become gross— And he for‐

sook G-d who made him, And contemned the Rock of his

salvation.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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א״ר אחא

Rabbi Acha said: the merit of the Patriarchs endures forev‐

er, and we always mention it, saying, “For Havayah your

G-d is a merciful G-d ... He will not forget the covenant of

your fathers.” This supports the merit of the three

Patriarchs mentioned just before.

Vayikra Rabbah 36:6ויקרא רבה ל״ו:ו׳
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שניך כעדר הרחלים

“Your teeth are like a flock of ewes.” The opening of a dis‐

course the text points to.

Song of Songs 6:6שיר השירים ו׳:ו׳

ין לָה אֵ כֻּ שַׁ ימוֹת וְ אִ תְ לָּם מַ כֻּ צָה שֶׁ חְ רַ ן־הָ לוּ מִ עָ ים שֶׁ לִ חֵ רְ ר הָ דֶ עֵ ךְ כְּ נַּיִ שִׁ
ם: הֶ בָּ

Thy teeth are like a flock of ewes, Which are come up from

the washing; Whereof all are paired, And none faileth among

them.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ואת אשר חטא מן הקדש ישלם ואת חמישיתו יוסף עליו

“And for that which he sinned against the sacred he shall

pay, and he shall add its fifth to it.” The law of one who

misuses sacred property, read as a lesson in teshuvah.

Leviticus 5:16ויקרא ה׳:ט״ז

ן כֹּהֵ ן אֹתוֹ לַ נָתַ יו וְ לָ ף עָ תוֹ יוֹסֵ ישִׁ ת־חֲמִ אֶ לֵּם וְ שׁ יְשַׁ קֹּדֶ ן־הַ א מִ טָ ר חָ ת אֲשֶׁ אֵ וְ

לַח לוֹ: סְ נִ ם וְ אָשָׁ יל הָ אֵ יו בְּ לָ ר עָ כַפֵּ ן יְ כֹּהֵ הַ וְ
And he shall make restitution for that which he hath done

amiss in the holy thing, and shall add the fifth part thereto,

and give it unto the priest; and the priest shall make atone‐

ment for him with the ram of the guilt-offering, and he shall

be forgiven.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

247

Rabbi Yoshiyah reads “he shall add its fifth to it” so that

the principal and its fifth make five; the Gemara concludes

248
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that the fifth is added “from outside,” a quarter of the

principal.

Bava Metzia 54a:3בבא מציעא נ״ד א:ג׳

י בִּ י רַ רֵ בְ ה, דִּ שָּׁ שׁוֹ חֲמִ חוּמְ א הוּא וְ יְּהֵ יו״, שֶׁ לָ תוֹ עָ שִׁ יָסַף חֲמִ י: ״וְ נָּאֵ תַ כְּ
ן. רֶ ל קֶ שׁוֹ שֶׁ יתוֹ חוּמְ ישִׁ ר: חֲמִ ן אוֹמֵ י יוֹנָתָ בִּ יָּה. רַ יֹאשִׁ

William Davidson, Vocalized Aramaic (CC-BY-NC)

ומספר את רובע ישראל

Bilam’s words: “Who can count the dust of Yaakov, or

number the fourth part of Israel?” The opening of a dis‐

course on the four levels of Israel.

Numbers 23:10במדבר כ״ג:י׳

י הִ ים וּתְ רִ י מוֹת יְשָׁ שִׁ מֹת נַפְ ל תָּ אֵ רָ ת־רֹבַע יִשְׂ ר אֶ פָּ סְ נָה עֲפַר יַעֲקֹב וּמִ י מָ מִ
י כָּמֹהוּ: יתִ אַחֲרִ

Who hath counted the dust of Jacob, Or numbered the stock

of Israel? Let me die the death of the righteous, And let mine

end be like his!

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ולכבודי בראתיו יצרתיו אף עשיתיו

“For My glory I created him, I formed him, also I made

him.” Three levels, thought, speech and action, and the af,

“also,” adds a fourth.

Isaiah 43:7ישעיהו מ״ג:ז׳

יו: יתִ יו אַף־עֲשִׂ תִּ רְ צַ יו יְ אתִ רָ י בְּ בוֹדִ כְ לִ י וְ מִ שְׁ א בִ רָ נִּקְ כֹּל הַ

Every one that is called by My name, and whom I have creat‐

ed for My glory, I have formed him, yea, I have made him.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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קדש ישראל להוי׳

“Israel is holy to Havayah.” The four levels of Israel corre‐

spond to the four letters of the Name.

Jeremiah 2:3ירמיהו ב׳:ג׳

ם יהֶ לֵ בֹא אֲ ה תָּ עָ מוּ רָ שָׁ יו יֶאְ לָ בוּאָתֹה כׇּל־אֹכְ ית תְּ אשִׁ ל לַה׳ רֵ אֵ רָ שׁ יִשְׂ קֹדֶ

ם־ה׳ אֻ נְ
Israel is the L-RD’S hallowed portion, His first-fruits of the

increase; all that devour him shall be held guilty, evil shall

come upon them, saith the L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תשובה תשוב ה׳

The Raaya Mehemna: one who returns in teshuvah

restores the hei to the vav and completes the Name; this is

teshuvah, “the hei shall return.”

Zohar, Nasso 3:17–4:24ספר הזהר, נשא ג׳:י״ז-ד׳:כ״ד
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ממעמקים קראתיך

“From the depths I have called You, Havayah.” The depth

of the heart from which teshuvah comes.

Psalms 130:1תהילים ק״ל:א׳

יךָ ה׳ אתִ רָ ים קְ קִּ עֲמַ מַּ עֲלוֹת מִ מַּ יר הַ שִׁ

A Song of Ascents. Out of the depths have I called Thee, O

L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ונק׳ רעוא דכל רעוין
The Idra Rabba speaks of the “Will of wills,” revealed in

the forehead of the supernal Head, opposite which is the

will of Z’eir Anpin.

Zohar III, 129aזח״ג קכט, א
K E H O T ’ S  N O T E

זח״ג קכט, א. רפח, ב.

254

בשי״ן — וע׳

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

ראה לעיל בהוספות יח, ב השמטה.

255

ואת אשר חטא מן הקדש

The words here quote Leviticus 5:16; the passage is shown

below.

Leviticus 5:16ויקרא ה׳:ט״ז

ן כֹּהֵ ן אֹתוֹ לַ נָתַ יו וְ לָ ף עָ תוֹ יוֹסֵ ישִׁ ת־חֲמִ אֶ לֵּם וְ שׁ יְשַׁ קֹּדֶ ן־הַ א מִ טָ ר חָ ת אֲשֶׁ אֵ וְ

לַח לוֹ: סְ נִ ם וְ אָשָׁ יל הָ אֵ יו בְּ לָ ר עָ כַפֵּ ן יְ כֹּהֵ הַ וְ
And he shall make restitution for that which he hath done

amiss in the holy thing, and shall add the fifth part thereto,

and give it unto the priest; and the priest shall make atone‐

ment for him with the ram of the guilt-offering, and he shall

be forgiven.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

ויקרא ה, טז.

256

בב״מ פרק הזהב
Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

נד, א.

257

ובהרמב״ם הל׳ מעילה

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

צ״ל פ״ח מהל׳ ערכין ה״ה.

258

כמבואר במ״א ע״פ ומספר את רובע

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

לעיל פ׳ בלק סט, ג ואילך. וראה לקו״ש-ד ע׳ 1075.
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ולכבודי בראתיו

The words here quote Isaiah 43:7; the passage is shown

below.

Isaiah 43:7ישעיהו מ״ג:ז׳

יו: יתִ יו אַף־עֲשִׂ תִּ רְ צַ יו יְ אתִ רָ י בְּ בוֹדִ כְ לִ י וְ מִ שְׁ א בִ רָ נִּקְ כֹּל הַ
Every one that is called by My name, and whom I have creat‐

ed for My glory, I have formed him, yea, I have made him.’
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Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

ישעי׳ מג, ז.

ואכל בחי׳ ישראל שלו

Kehot’s note points to where this is explained further: Or

HaTorah.

K E H O T ’ S  N O T E

ראה אוה״ת פנחס ע׳ א׳ריב. ד״ה קדש ישראל תשמ״ז.

261

תשובה תשוב ה׳

Kehot’s note points to Zohar III, 122a for these words.

Zohar III, 122aזח״ג קכב, א
K E H O T ’ S  N O T E

זח״ג קכב, א.

262

ממעמקים קראתיך
The words here quote Psalms 130:1; the passage is shown

below.

Psalms 130:1תהילים ק״ל:א׳

יךָ ה׳ אתִ רָ ים קְ קִּ עֲמַ מַּ עֲלוֹת מִ מַּ יר הַ שִׁ
A Song of Ascents. Out of the depths have I called Thee, O

L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

תהלים קל, א.

263

דאורייתא מחכ׳ נפקת
The Zohar on Mishpatim: the Torah comes forth from

Chochmah, from the place called Kodesh, and Chochmah

comes forth from the place called Holy of Holies.

Zohar II, 121aזח״ב קכא, א
K E H O T ’ S  N O T E

זח״ב קכא, א. וראה ג״ה פה, א.

264

לפני הוי׳ תטהרו

“For on this day he shall atone for you, to purify you; from

all your sins, before Havayah you shall be purified.” Read

as purification from the level beyond the Name.

Leviticus 16:30ויקרא ט״ז:ל׳

רוּ: הָ טְ נֵי ה׳ תִּ פְ יכֶם לִ טֹּאתֵ כֹּל חַ כֶם מִ תְ ר אֶ הֵ טַ יכֶם לְ ר עֲלֵ כַפֵּ זֶּה יְ יּוֹם הַ י־בַ כִּ
For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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וכפר על הקדש

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

שם טז, טז.

266

וכפר על הקדש

“And he shall atone for the Holy because of the impurities

of the children of Israel.” Atonement on Yom Kippur

drawn from the Holy of Holies, above Kodesh.

Leviticus 16:16ויקרא ט״ז:ט״ז

ה ן יַעֲשֶׂ כֵ ם וְ טֹּאתָ כׇל־חַ ם לְ יהֶ עֵ שְׁ פִּ ל וּמִ אֵ רָ נֵי יִשְׂ אֹת בְּ מְ טֻּ שׁ מִ קֹּדֶ ל־הַ ר עַ פֶּ כִ וְ

ם: אֹתָ מְ תוֹךְ טֻ ם בְּ תָּ ן אִ שֹּׁכֵ ד הַ ל מוֹעֵ אֹהֶ לְ
And he shall make atonement for the holy place, because of

the uncleannesses of the children of Israel, and because of

their transgressions, even all their sins; and so shall he do

for the tent of meeting, that dwelleth with them in the midst

of their uncleannesses.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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יום שנתחייב בה׳ תפלות

A talk of the Rebbe that the note gives on Yom Kippur as

the day with five prayers.

K E H O T ’ S  N O T E

ראה לקו״ש-ד ע׳ 1154.

268

וארבע הידות יהיה לכם

Yosef’s decree: “You shall give a fifth to Pharaoh, and four

parts shall be yours.” The text points to the Arizal’s expla‐

nation of this fifth.

Genesis 47:24בראשית מ״ז:כ״ד

ע זֶרַ כֶם לְ יֶה לָ הְ יָּדֹת יִ בַּע הַ אַרְ עֹה וְ רְ פַ ית לְ ישִׁ ם חֲמִ תֶּ תַ בוּאֹת וּנְ תְּ יָה בַּ הָ וְ
כֶם: פְּ טַ כֹל לְ אֱ לֶ יכֶם וְ תֵּ בָ ר בְּ לַאֲשֶׁ כֶם וְ לְ כְ אׇ ה וּלְ דֶ שָּׂ הַ

And it shall come to pass at the ingatherings, that ye shall

give a fifth unto Pharaoh, and four parts shall be your own,

for seed of the field, and for your food, and for them of your

households, and for food for your little ones.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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והחמישית לפרעה

The note sends the reader to discourses in the Shir

HaShirim volume that explain “the fifth to Pharaoh.”

K E H O T ’ S  N O T E

וע׳ לקמן בשה״ש ד״ה שחורה אני פ״ב ונתתם חמישית ושם מד״ה להבין ענין
הטעם למה שהאתעדל״ע. וש״נ. ]כ[.

270

צאינה וראינה
“Go forth and see, daughters of Zion.” The end of the ex‐

planation on this verse discusses the same theme.

Song of Songs 3:11שיר השירים ג׳:י״א

יוֹם מּוֹ בְּ ה־לּוֹ אִ רָ טְּ עִ ה שֶׁ רָ עֲטָ לֹמֹה בָּ  ךְ שְׁ לֶ מֶּ יּוֹן בַּ נוֹת צִ ינָה בְּ אֶ נָה וּרְ אֶ צְ
בּוֹ: ת לִ חַ מְ יוֹם שִׂ נָּתוֹ וּבְ חֲתֻ

Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of

the gladness of his heart.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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והקול נשמע בית פרעה

“And the voice was heard in Pharaoh’s house.” The verse

on which the Zohar on Vayigash is cited.

Genesis 45:16בראשית מ״ה:ט״ז

ינֵי עֵ עֹה וּבְ רְ ינֵי פַ עֵ ב בְּ יטַ יִּ ף וַ י יוֹסֵ חֵ עֹה לֵאמֹר בָּאוּ אֲ רְ ית פַּ ע בֵּ מַ שְׁ קֹּל נִ הַ וְ
יו: דָ עֲבָ

And the report thereof was heard in Pharaoh’s house, say‐

ing: ‘Joseph’s brethren are come’; and it pleased Pharaoh

well, and his servants.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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והקול נשמע בית פרעה
The Zohar on Vayigash reads “the voice” as the Shechinah,

and “Pharaoh’s house” as the house from which all lights

are uncovered and revealed.

Zohar, Vayigash 10:99–11:108ספר הזהר, ויגש י׳:צ״ט-י״א:ק״ח

The prayer which the Holy One, blessed be He, accepts is

that which is performed with earnestness and devotion and

proper concentration of the mind on the unity of G-d.’

The Zohar; London, Soncino Press, 1933 (Public Domain)
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