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“Command the children of Israel and say to them: My
offering, My bread for My fires”

Only in this world, through Torah, mitzvos and teshuvah, can a person
draw the Infinite Light itself, sovev kol almin, upon his soul, higher than
all the graded revelation of Gan Eden; that is why here, and not in the
World to Come, the lowest can be turned back to the highest. The
offerings embody this: the fire of the animal soul, the “fire of hei,” rises
and is met by the “fire of yud” descending from sovev kol almin, visibly

in the Temple and, through prayer and Torah study, within the soul.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar asks why “and say to them” is repeated in the passage of the daily offering, why “a pleas-
ing fragrance” is said of the offerings in particular, and why only the offerings depend on the Holy
Temple. It answers by contrasting two worlds. The World to Come is the revelation of memalei kol
almin, divided into fixed levels, so a soul there stays as it made itself and its soiled garments must be
removed for it. This world, still being refined, receives an illumination of sovev kol almin, which
“makes equal small and great,” so here a person can choose, return in teshuvah and turn his longing
to G-d. The offering, of the element of fire, is the fire below that rises to meet the fire from above; “My
bread” is the arousal from below that draws that fire down, and “a pleasing fragrance” joins ascent and
descent in G-d’s gratification that His will was done. Torah study (the speech of the offerings) and
prayer (their thought) do the same within the soul; only in the Temple, a supremely lofty encompass-
ing light, could the fire descend physically.
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The questions
The offerings, like every mitzvah, have thought (prayer), speech (study of their laws) and action (the sacri-
fice); the two “and say”s correspond to these. Why is “a pleasing fragrance” said only of the offerings, and

why do they alone depend on the Temple?

This world and the World to Come

“Today to do them”: only this world has free choice and teshuvah. In the World to Come a soul cannot free
itself from the garments it soiled, and needs the “hollow of the sling.” There the revelation is memalei kol
almin, graded and fixed like the organs of a body; here Torah and mitzvos draw down sovev kol almin, be-
side which Gan Eden is only a radiance. This world is like an embryo whose form can still change.

The power of teshuvah

Memalei kol almin, drawn from Malchus, descends even into the kelipos; teshuvah, an illumination of
sovev, returns that life-force to its root. First iskafya, subduing desire, then is’hapcha, turning the heart’s
longing to G-d: ishah, the fire of hei, returns to ish, the fire of yud. Hence one hour of teshuvah and good
deeds outweighs all the World to Come, and “Return unto Havayah your G-d” and “One—and you shall
love” mean revealing sovev within memalei.

The fires of the offering

The animal offering is of the element of fire; the fire below rises and merges with the fire from above, as
prayer kindles the animal soul with the angels’ fervor. “My fires” is the fire of yud from sovev; “My bread”
is the arousal from below that draws it down; “a pleasing fragrance” is ascent and descent together, the
Supernal Will above Chochmah drawn into doing. Shacharis is the ascent, Minchah the drawing-down.

Torah study and prayer

Es korbani, the letters of the Torah, unite a person’s speech with the divine speech through Moshe’s qual-
ity of bittul. The Written Torah “calls” G-d by His Names; the Oral Torah “keeps,” giving bounds to the
Supernal Will and keeping the fire of love fixed in the heart. Prayer is drawn from the holiness of Shabbos
through the festivals, which correspond to the patriarchs and the three daily prayers.

Why the offerings need the Temple

In every mitzvah the fire from above is revealed in the soul, which can happen anywhere; in the offer-
ings it was revealed physically. A revelation in the physical world, like the Splitting of the Sea, needs a
source above the hidden world itself, and the Temple, a supremely lofty encompassing light, is that
source.
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114-18
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KEY CONCEPTS

the light that fills all worlds (memalei kol
almin) 7715y 95 xonn

The divine light measured to each world by its level, drawn
from Malchus; it is the revelation of the World to Come and
Gan Eden, divided into fixed levels that cannot change.
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the light that encompasses all worlds (sovev kol
almin) 7715y 95 2210

The Infinite Light itself, hidden and beyond all levels,
which “makes equal small and great”; it is drawn down in
this world through Torah, mitzvos and teshuvah, and is the
source of the fire that descended on the altar.



the fire of yud and the fire of hei 7 wx) > wx

The maamar’s reading of ish and ishah, and of le’ishai,
“My fires”: the fire from above, from sovev kol almin, and
the fire of the animal soul below, which rises to meet it.

iskafya and is’hapcha X297nR1 X°95NK

Subduing the desire for forbidden things, and then trans-
forming the heart’s longing so that it is directed to G-d

alone.

teshuvah (return) 121wn

An illumination of sovev kol almin that returns life-force
from the lowest depths to its source, so that “their end is
wedged in their beginning”; possible only in this world.

likuteitorah.com/likkutei-torah/pinchas/

the hollow of the sling (kaf hakela) y7p11 72

The purgation of a soul after death, flung about by the
worldly thoughts it pursued, because it cannot remove its
soiled garments by itself.

calling and keeping 717°nw1 X”Mp

The Written Torah, made of G-d’s Names, “calls” Him near
(es korbani); the Oral Torah, the receiving vessel that gives
bounds to the Supernal Will, “keeps” (tishmeru) the fire of
love in the heart.
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SECTION 1 - 11-2

The questions
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“Command the children of Israel and say to them: ‘My offering, My bread for My fires,’” etc.; “And
say to them: ‘This is the fire-offering,’” etc.
The maamar opens with Numbers 28:2-3, the command that introduces the daily offering (the tamid) and

the offerings of Shabbos and the festivals in Parshas Pinchas. The verse calls the offerings “My bread” and

“My fires,” words the maamar will interpret later.
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[We need] to understand what [is meant by] “and say,” “and say,” twice. Now, all the mitzvos a per-
son must fulfill in thought, speech and action; and so too with the offerings: thought—this is
prayer, “the service of the heart,” which corresponds to the offerings.
The Alter Rebbe notes that “and say to them” appears twice in two consecutive verses, and asks why. He be-
gins with a general principle: every mitzvah is fulfilled in thought, speech and action, and for the offerings
the “thought” is prayer, which the Sages call “the service of the heart” and which was instituted to corre-
spond to the offerings.
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And speech is the study of the Torah of the offerings: “Whoever occupies himself with the Torah of
the burnt-offering,” etc. And the service of the offerings themselves, “lambs in their first year,”
etc., is the action.

The “speech” of the offerings is studying their laws, for the Sages taught that whoever occupies himself with

the laws of an offering is as though he had brought it. The “action” is the actual offering of the animals, such
as the two yearling lambs of the daily offering.
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Now, “And say to them: ‘This is the fire-offering,’” etc., is said of the action of the offering itself;
and the first verse, “Command the children of Israel and say to them,” refers to the level of thought
and speech.

The answer to the double “and say”: the second verse, which goes on to name the actual animals, speaks of

the physical act of offering, while the first, general verse speaks of the offerings’ thought (prayer) and speech
(Torah study).
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And the explanation of this matter: Now, we need to understand the matter of “a pleasing
fragrance,” which is said of the offerings, and which our Sages, of blessed memory, explained: “It
is a gratification before Me, that I spoke and My will was done.” For this applies to all the mitzvos;
why, then, is it said of the offerings specifically?

Now the Alter Rebbe raises the questions the maamar will answer. The Torah calls the offerings “a pleasing

fragrance,” which the Sifrei explains as G-d’s gratification that His will was done; but every mitzvah fulfills
G-d’s will, so why is this said of the offerings in particular?
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And also [we need] to understand why the service of the offerings depends specifically on the Holy
Temple, whereas the other mitzvos, and Torah study, which is equal to them all, and even the
thought and speech of the offerings—which are prayer, which corresponds to the offerings, and the
study of the Torah of the offerings—can be fulfilled also at a time when the Holy Temple is not
standing.

A second question: why can the offerings themselves be brought only in the Holy Temple, while all the other

mitzvos, Torah study (which the Mishnah says equals them all), and even the prayer and study that stand for

the offerings can be fulfilled anywhere, even when the Temple is not standing?
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SECTION 2 - 13-8

This world and the World to Come
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However, all this will be understood by first understanding what is written, “Today to do them”—
and not tomorrow to do them: that this world specifically is the world of action, and in it the choice
was given into the hand of man, to choose good;

To answer, the Alter Rebbe first explains the Sages’ reading of “Today to do them”: today, in this world, is the

time for doing, and not tomorrow, in the World to Come. Only this world is the world of action, where a per-
son is given the freedom to choose good.
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and not only that, but even if he has already committed a transgression, he is able to return in
teshuvah (return) and come back to the service of G-d.

That freedom includes undoing a wrong: even after sinning, a person in this world can return to G-d through
teshuvah and resume serving Him.

7MY ARW 92 "My qWRIY 1D P73 DIRT 7°2 DOWAN 77°1027 PR (k20 o%ya] 2711Ya I”RWn
W»n3 0°RI237 2110°2 RI7 QWY DR IN°2 NIAPR 21903 0w IR 03M 2, [xan ovwal

Whereas in the World to Come, choice is not free in the hand of man; rather, as he was drawn in
this world, so he remains in the World to Come. And although he sees there a revelation of
G-dliness with surpassing eminence, and there is the self-nullification (bittul) of the created be-
ings, as it is written,

In the World to Come a person has no such freedom; he stays as he made himself in this life. This holds even

though G-dliness is revealed there far more powerfully than here, and every created being there is visibly
nullified before G-d.

likuteitorah.com/likkutei-torah/pinchas/ 8
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“And the host of the heavens bow down to You”; and even the kelipos and the sitra achra (the other
side) are there in a state of bittul, for they call Him “the G-d of gods”—nevertheless he is unable to
rule over his soul, to bring it out of the confinement and the prison of the body and its powers, and
of the powers of the animal soul, after which he was drawn in this world.
Nehemiah’s verse describes the hosts of heaven bowing down before G-d, and even the forces of unholiness
acknowledge Him there, calling Him “the G-d of gods,” a phrase the Talmud uses of the nations. Yet for all

this revelation, the soul there cannot free itself from the body’s drives and the animal soul it followed in this
life.
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And this is the matter of the “hollow of the sling”: that they sling him and hurl him and cast him
down in his thoughts, in which he was drawn along in this world, in the vanities of the world; they
make sport of him and show him as though he were still standing in this world, thinking and speak-
ing and acting as was his way. For

This is the “hollow of the sling,” a phrase from Avigail’s words to David (1 Samuel 25:29), describing a pur-

gation in which the soul is flung about by the very worldly thoughts it pursued in life. As a kind of mockery, it
is shown itself as though it were still in this world, thinking, speaking and acting as it used to.
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thought, speech and action, which, as is known, are three kinds of garments in which he was en-
clothed in this world, become for him garments of sackcloth and soiled garments in the World to
Come, which clothe the soul from its head to its feet; and as our Sages, of blessed memory, said: “It
envelops him,” etc.
The reason is that thought, speech and action are the soul’s three “garments,” as explained in Tanya, chap-
ter 4. When a person clothed himself in them for worldly vanities, they become in the World to Come sack-

cloth and soiled garments covering the soul from head to foot; as the Talmud says, a transgression “en-
velops” the one who commits it.

likuteitorah.com/likkutei-torah/pinchas/ 9
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And “a prisoner cannot release himself,” etc.; only as in the matter of what is said, “Remove the
soiled garments,” etc.—“remove,” specifically. [And see concerning the matter of the hollow of the
sling in the Zohar, Part II, Beshalach, page 59a; Mishpatim, 99b; Terumah, 142b;

The soul cannot take these garments off by itself, just as “a prisoner cannot release himself” from prison;
they must be removed for it, as in Zechariah’s vision, where others are told to “remove the soiled garments”
from the High Priest Yehoshua. The bracket that begins here lists the Zohar’s discussions of the hollow of the
sling.
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Vayechi, page 217b; Vayera, page 106b; Vayikra, page 24, end of side b, [and] 25a; and the begin-
ning of Parshas Balak, 186a;

These are further Zohar passages on the hollow of the sling, in Part I of the Zohar (Vayechi, Vayera) and Part
III (Vayikra, Balak).
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and in the Zohar HaRakia, Parshas Vayechi, on page 225a.] And the reason for the difference and
distinction between this world and the World to Come is that in the World to Come, “there is noth-

ing that does not have its place”:

The list ends with the Zohar HaRakia, a commentary on the Zohar. Then the Alter Rebbe gives the reason
this world differs from the World to Come: there, in the words of the Mishnah in Avos, “there is nothing that

does not have its place,” and everything stays fixed in its own station.
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for each level is separate from its fellow; the angels and the souls of holiness are separate, each by
itself; and evil has no connection at all with good. Therefore, in the place where evil is drawn, good

is not drawn at all.

In the World to Come each level is set apart from the next: angels and holy souls each have their own place,

and evil has no contact with good at all, so where evil has been drawn, no good is drawn.

likuteitorah.com/likkutei-torah/pinchas/ 10
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Whereas in this world, the good is drawn even into the place where there is evil; and therefore,
even though one has committed a transgression, he can perform a mitzvah, and he is able to

change his taste from evil to good.

In this world, good reaches even where evil is. That is why a person who has sinned can still do a mitzvah
and change his “taste,” what he relishes and is drawn to, from evil to good.
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And the explanation is: in the World to Come, a revelation of the Infinite Light (Or Ein Sof), blessed
be He, is drawn there; for this is why Gan Eden is the delight of the souls, who delight in G-d

through their comprehension

The deeper explanation: what is revealed in the World to Come is the Infinite Light as it comes into revela-
tion. That is why Gan Eden consists of the souls’ delight in G-d through comprehending Him.

MY WY N AWM P 90 PHAN AR P03 Pra2 o qwnln 172 O7R IR andowm
.M D°ORPN2 0PI TY ODIYN PR PR MINTAN MpLhn

and their intellectual grasp of the Infinite Light, blessed be He, which is drawn to them in the mode
of revelation and comprehension. And in this revelation and this comprehension there comes
about a multitude of divisions of levels without end, from world to world, among the angels and

souls.

Because this light comes as revelation and comprehension, each being receives it according to its capacity.
This produces an endless multitude of distinct levels among the angels and souls, “from world to world.”
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Although they all receive from the Infinite Light, blessed be He, this is like the soul that spreads
through the body: although in the soul itself there is no division, nevertheless

Although they all receive from the one Infinite Light, the Alter Rebbe compares this to the soul in the body:
the soul itself is not divided.

likuteitorah.com/likkutei-torah/pinchas/ 11
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the eye receives the power of sight, etc., and each limb receives a particular power that its fellow
does not receive, to the point that the action of one does not resemble that of its fellow.

Even so, each organ receives a distinct power from it, the eye sight and so on, so that no two organs do the
same work.
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And so, by way of analogy, [is] the whole order of the chain of descending worlds (hishtalshelus):
the camp of Michael [serves] with love specifically, and the camp of Gavriel with awe, etc.; and each
tzaddik has a dwelling of his own. And just as it is impossible to change the function of the limbs, to
make a head out of a foot,

So too the whole order of the worlds: each rank of angels serves in its own mode, Michael’s camp with love

and Gavriel’s with awe, and each tzaddik has his own dwelling in Gan Eden. It is like the organs of the body,
whose functions cannot be exchanged: a foot cannot be made into a head.
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so it is impossible to change the revelation of the order of hishtalshelus in the World to Come. And
this revelation is called by the name “the light that fills all worlds” (memalei kol almin), for it is

[present] to each world according to its level.

In the same way, the order of revelation in the World to Come cannot be changed. This revelation, measured
to each world according to its level, is called “the light that fills all worlds” (memalei kol almin).
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Therefore, once a person has drawn upon himself the garments of this world and soiled garments,
it is no longer possible to draw upon him the revelation of the Infinite Light (Or Ein Sof), blessed be
He, in the World to Come.

Therefore a soul that has clothed itself in this world’s garments and soiled them cannot, in the World to

Come, have the revelation of the Infinite Light drawn upon it, for the revelation there is strictly measured by
level.

likuteitorah.com/likkutei-torah/pinchas/ 12
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Whereas the drawing-down of the Infinite Light, blessed be He, that is in this world is through
Torah and mitzvos, “which a person shall do,” in action, speech and thought; for this drawing-
down is from the level of “the light that encompasses all worlds” (sovev kol almin). For through ful-
filling the Torah

In this world, however, the Infinite Light is drawn down through Torah and mitzvos done in action, speech

and thought. This drawing-down comes from “the light that encompasses all worlds” (sovev kol almin),
which is not divided into levels.
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and the mitzvos, in which the Infinite Light, blessed be He, is enclothed in His very Self and His
glory, as it were—[the light of which it is said,] “no thought can grasp Him”—he draws the Infinite
Light, blessed be He, itself, the sovev kol almin, upon his soul; and this is far, far above the revela-
tion of comprehension that is in Gan Eden.

The Infinite Light itself, which no thought can grasp, is enclothed in the Torah and the mitzvos, so by fulfill-

ing them a person draws that very light, sovev kol almin, upon his soul. This is far higher than the compre-
hension the souls enjoy in Gan Eden.
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And as is written in Sefer Shel Beinonim (Tanya), chapter 48: that sovev kol almin is the level of
hiddenness and concealment, and memalei kol almin is the level of revelation, only that it is in
many and mighty contractions (tzimtzumim) and [in] the mode of limitation; whereas sovev kol
almin is in the mode of the infinite (Ein Sof), etc.

The Alter Rebbe refers to Tanya, chapter 48: sovev kol almin is hidden and concealed, while memalei kol
almin is revealed, but only through many great contractions and within limits; sovev is infinite.

likuteitorah.com/likkutei-torah/pinchas/ 13
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Now, that revelation which is in Gan Eden is only a mere radiance from his Torah and his service,
etc.; and as it is written, “to work it and to guard it”: that the person draws down Gan Eden,
The revelation in Gan Eden is only a “radiance” of the person’s own Torah and service. The verse says Adam

was placed in the garden “to work it and to guard it,” which the Alter Rebbe reads to mean that a person’s

service is what draws down Gan Eden.

P10 1MXY 1173 0K TINY .KVR2 WURIY 1D MNWIT YN [y paw] ¥TAAY MITPR MN993 11707
0 TR TOwnD 173971 U917 Jup MwnY MY R

that is, the revelation of G-dliness in Gan Eden and the delight of the souls, etc., as is explained
elsewhere. But the Infinite Light (Or Ein Sof), blessed be He, itself, the light that encompasses all
worlds (sovev kol almin), “is equal and makes equal small and great,” and before Him, “darkness is
as light.”
That is, a person’s service produces the revelation of G-dliness and the delight the souls enjoy there. But the
Infinite Light itself, sovev kol almin, is beyond all levels: in the words of the High Holiday hymn “Vechol

Ma’aminim,” He “is equal and makes equal small and great,” and as the Psalm says, before Him “darkness is

as light.”
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And the angels ask, “Where is the place of His glory?” and they say, “The whole earth is full of His
glory.” Therefore, even though he has descended very, very low, he is able to ascend very, very
high; and “their end is wedged in their beginning.”
In the Kedushah the angels ask, “Where is the place of His glory?” and answer with Isaiah’s words, “The
whole earth is full of His glory”: the light they cannot locate even above fills every place, the lowest included.

Therefore one who has fallen very low can rise very high, for, in the words of Sefer Yetzirah, “their end is
wedged in their beginning”: the lowest point is bound to the highest.
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And the explanation is: the analogy explained above, that it is impossible to make a head out of a
foot, applies to the World to Come, which is “a clear world,” one that has already been refined,
where everything is in its place—the head a head and the foot a foot, etc.; therefore it is impossible

[for it] to change.

The analogy of the limbs (a foot cannot become a head) holds only for the World to Come, which the Talmud
calls “a clear world.” There the sorting of good from evil is finished and every being is fixed in its place, so
nothing can change.
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Whereas in this world, which is before the refinement, and is the world of action and of refinement,
it is like the fetus before its formation is complete, when the head and the foot are included togeth-
er in the drop in the mother’s womb, so that its formation can change in several ways (as is written

in the Gemara, Berachos)

This world is still in the process of refinement (birur), the sorting out of good from evil. So it is like an em-
bryo whose head and feet are not yet distinct, and whose formation can still turn out in different ways.
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(page 60a), and in Orach Chaim, section 230: that within forty days of the fetus’s formation, prayer
avails that she bear a male, etc.

The Gemara in Berachos teaches that within forty days of conception, prayer can still affect whether the
child will be male, because its formation is not yet fixed; the Shulchan Aruch (Orach Chaim 230) rules that

such a prayer after forty days is a vain prayer. So too a person in this world can still be changed.
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SECTION 3 - 19-13

The power of teshuvah
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2. And this is the matter of the power of teshuvah (return): to return the life-force (chayus) that is

drawn very, very low to its source and root, so that “their end is wedged in their beginning.”

The second section of the maamar begins. This is what gives teshuvah its power: it takes life-force that has
descended to the lowest levels and returns it to its source, joining the end to the beginning.
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For that which has descended very, very low is at the level of the light that fills all worlds (memalei
kol almin), which is drawn from the attribute of His sovereignty, may He be blessed—“Your king-
ship is a kingship over all worlds,” and “His kingship rules over all”’—from which is drawn the
chain of descent (hishtalshelus) of the levels from world to

What descends is memalei kol almin, the light drawn from G-d’s Malchus, the attribute through which He

rules the worlds, as the Psalms say, “Your kingship is a kingship over all worlds” and “His kingship rules
over all.” From Malchus comes the whole graded chain of worlds.
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world; for the lower anything descends, the more the revelation of the Infinite Light (Or Ein Sof),
blessed be He, descends and diminishes. For the revelation is [expressed] in there being self-nulli-
fication (bittul), since the Infinite Light, blessed be He, rests and is revealed only in one who is nul-
lified, etc.

At each lower step the revelation of the Infinite Light grows smaller, because revelation shows itself as bittul:

the Infinite Light rests and is revealed only in what is nullified before it, and the lower worlds are less
nullified.
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And in the World of Atzilus (Emanation), the revelation there is great and mighty, to the point that it
is in a state of complete self-nullification (bittul) and unity. And from there it is drawn and de-
scends to the World of Beriah (Creation), where that revelation, to bring about bittul, bears no com-
parison to the World of Atzilus, etc.

In Atzilus the revelation is so great that everything there is completely nullified and one with G-d. In Beriah,

the world below it, the nullification that revelation produces is incomparably less.

5PN YR DUTING YO0 1AV RIT UWYT MIINNN NAATA2 IwITPT MANTAT M7 NYvom
W YY1 T oam T PI0°2 02D 190aR $0a RPW C°00TIN P19 RDT RN (19722 onnot 1 man 11k
.0°NN1 NN DIP° RDT 192K 2 [xanx x7wo1] XPVOY 199907

And the furthest point of the descents of the levels of holiness, in the lowest levels of the World of
Asiyah (Action), is the matter of bowing at Modim; of which our Sages, of blessed memory, said:
“One who does not bow at Modim”—who has not reached even this level of bittul—becomes a snake,
of kelipah (the husk) and the sitra achra (the other side). And in the Zohar they said that he will not
rise at the resurrection of the dead.

At the lowest point of holiness, in Asiyah, the least degree of bittul is bowing at Modim, the thanksgiving

blessing of the Amidah. The Talmud says that the spine of one who does not bow there becomes a snake,

meaning that he falls to kelipah, and the Zohar says that such a person will not rise at the resurrection.
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Now, it is written, “Her feet go down to death”: that [Malchus| descends, in the concealment of the
level, to give life to and to be enclothed in kelipas nogah, and below kelipas nogah—from where
physical influences and the power of evil are drawn and flow, etc.

Proverbs says, “Her feet go down to death.” Here it is read of Malchus: its lowest extremity descends, hidden,

to give life to kelipas nogah (the husk that mixes good and evil) and even to the kelipos beneath it, from
which physical influences and the power of evil draw their existence.
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And by the power of teshuvah (return), which is an illumination from the level of the light that en-
compasses all worlds (sovev kol almin), the life-force will return to its source and root, and “their
end is wedged in their beginning”; that is, “darkness is transformed into light,” etc.

Teshuvah is an illumination from sovev kol almin, which is above all levels, so it can bring this life-force
back to its root. This is “the transformation of darkness into light.”
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(And see in the Pardes, at the end of Sha’ar Erchei HaKinuyim, the entry “Teshuvah”; these are his
words: “And this teshuvah is through Keser Elyon (the Supernal Crown) being revealed from the
head of Atzilus, and it descends and pierces down to Malchus,” etc.; “then she returns to her
place,” etc.; see there. And see in Parshas Vayikra) (end of page 15b and page 16a), and in the
Mikdash Melech and in the Ramaz there.
The Pardes (Pardes Rimonim, by Rabbi Moshe Cordovero) explains that teshuvah comes about when Keser
Elyon, the Supernal Crown at the head of Atzilus, is revealed and pierces down to Malchus, and then Malchus

returns to its place. The text also points to the Zohar on Vayikra and to its commentaries, the Mikdash
Melech and the Ramaz.
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And from all this, the matter of the ascents of Malchus on Yom Kippur, which is the day of teshu-
vah, will also be understood. And see in Parshas Emor (page 100b); and see what is written at the

end of the discourse beginning “For on this day He shall atone,” etc.

The same idea explains the ascents of Malchus on Yom Kippur, the day of teshuvah. The text points to the
Zohar on Emor and to the end of another discourse, “For on this day He shall atone.”
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And first there must be iskafya (subjugation): that is, the love of alien things, in actual deed, should
be in the mode of iskafya—“and you shall not stray,” etc., “after which you go astray (zonim),” etc.
Before transformation must come iskafya, subjugation: a person must actively hold back his desire for for-

bidden things, as the verse warns, “Do not stray after your heart and after your eyes, after which you go
astray.”
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One is called zonah whose heart is aflame after alien things. And even the matters of his body that
he needs should not be with fervor and burning of the heart, but only with coolness, and as though
he were compelled [to them], etc.

The verse’s word for straying (zonim) shares its root with zonah, a harlot: one whose heart is aflame with de-

sire for alien things. Even a person’s genuine bodily needs should be met without passion, coolly, as if under
compulsion.
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And the power of longing that remains in the heart should be transformed toward G-d alone, to be
[as in] “and your longing shall be for your husband (ishech).” “This shall be called ishah
(woman)”—esh hei (the fire of hei)—“for from ish (man) was this taken”—esh yud (the fire of yud).
And this is because “their end is wedged in their beginning,” etc.
The longing that remains should then be turned to G-d alone, as in “your longing shall be for your husband.”
The Alter Rebbe reads ishah (woman) as esh hei, “fire of hei,” and ish (man) as esh yud, “fire of yud”: the

lower fire was taken from the higher one and can therefore return to it, for the end is bound to the
beginning.
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And this is [the meaning of]: “Better is one hour of teshuvah (return) and good deeds in this world
than all the life of the World to Come.” For the life of the World to Come is at the level of the revela-
tion of the light that fills all worlds (memalei kol almin), which is drawn from the attribute of His
sovereignty, may He be blessed; as in the saying, “Singular One, Life of the worlds, King, praised

and glorified forever and ever is His great Name.”

This explains the Mishnah in Avos: one hour of teshuvah and good deeds in this world is better than all the
life of the World to Come. The life of the World to Come is the revelation of memalei kol almin, drawn from
Malchus, as expressed in the words that close the blessing Baruch She’amar.
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The meaning: “Singular One” is He alone, may He be blessed; and “Life of the worlds, King” means
that all the life-force of the worlds is only the level of “King”; and what
The Alter Rebbe reads that phrase closely. “Singular One” is G-d as He is, alone; “Life of the worlds, King”

means that the life-force of all the worlds comes only from His aspect of “King,” Malchus.
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is praised and glorified, even “forever and ever,” is only “His great Name,” the level of a name
alone. Whereas teshuvah and good deeds are from the level of the light that encompasses all worlds

(sovev kol almin), as mentioned above.

Even what is “praised and glorified forever” is only “His great Name,” and a name is not the essence of the
one who bears it. Teshuvah and good deeds, by contrast, reach sovev kol almin, as explained above.
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And this is [the meaning of] “Return, O Israel, unto Havayah your G-d”: that is, that you return so
much, until Havayah—the Infinite Light (Or Ein Sof), blessed be He, the sovev kol almin—becomes
“your G-d,” in a revealed way.

So Hosea’s call, “Return, O Israel, unto Havayah your G-d,” is read: return so fully that Havayah, the Infinite

Light that encompasses all worlds, becomes “your G-d” in a revealed way, revealed to the person himself.
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And along these lines it is said, “And you shall love Havayah your G-d,” and this refers to “One,”
which is just before it: that is to say, “One—and you shall love”; meaning, the level of “Singular

One,”

The verse “You shall love Havayah your G-d” comes right after “Havayah is One” in the Shema, and the Alter
Rebbe reads the two together: “One—and you shall love.” The “One” is the level of “Singular One” from the
previous paragraph.
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which is the level of the light that encompasses all worlds (sovev kol almin), shall be revealed in
[the level of] “Life of the worlds, King,” which is the level of the lower unity (yichuda tata’ah); that
is, to bind and unite the higher unity (yichuda ila’ah) with the lower unity.

Love of G-d is to bring that level, sovev kol almin, into revelation within “Life of the worlds, King,” which is
memalei and the lower unity. Love thus binds the higher unity, in which the worlds are nothing before G-d,
with the lower unity, in which G-d is found within the worlds.

SECTION 4 - 114-18

The fires of the offering
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3. But how will the drawing-down of the indwelling of the Infinite Light (Or Ein Sof), blessed be He,
itself upon one’s soul come about—|the light] which is sovev kol almin, which “no thought can
grasp,” etc., and which is “not of any of the attributes,” etc.?

The third section begins with the central question: how can the Infinite Light itself, sovev kol almin, which

no thought can grasp and which is not of any of the Sefiros (“not of any of the attributes,” in the words of
Patach Eliyahu), come to rest upon a person’s soul?
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Now, this is through the matter of the service of the offerings, of which it is said, “My bread for My
fires.” For the offering, which is from the animal [kingdom], is from the element of fire; for the four

levels—inanimate, vegetative, animal and speaking—correspond to the four elements.

The answer is the service of the offerings, which the verse calls “My bread for My fires.” An animal offering
belongs to the element of fire, because the four kinds of creation (inanimate, vegetative, animal and speak-
ing) correspond to the four elements.
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Earth is the inanimate; water is the vegetative, for water makes things grow, etc., and it is written,
“who sow beside all waters,” etc.; and fire is the level of the animal, for “His ministers, a blazing

fire,” are the face of a lion, the face of an ox, etc.,

Earth corresponds to the inanimate and water to plants, since water makes them grow (Isaiah speaks of those
who sow “beside all waters”). Fire corresponds to animals, for the angels, called “His ministers, a blazing
fire,” are the faces of the lion and the ox in Ezekiel’s vision of the Chariot.

Mwal NMOwRI MPYSnwn annl 0o7°a%m RN n1yIa oKX "5r130 OIORIAY 29097 1250w
80mom waID QTN 977 WPND 27TH0 DTN XIT M [wyTpi ] PP Y7130 [on by 7Y 55
81 RD9MN MR [oropnx oiant RPN

of the Chariot; and it is written, “Their appearance was like burning coals of fire, like the appear-
ance of torches”; and from them the souls of all animals descend and are drawn, as is known from
the holy Zohar. And ruach (air) is man, the speaker, as it is written, “And man became a living

soul,” which Targum Onkelos renders “a speaking spirit (ruach).”

Ezekiel describes those creatures as looking like burning coals, and, as the Zohar teaches, the souls of all an-
imals descend from them. Air (ruach) corresponds to man, the speaking being, as Onkelos renders “a living
soul” as “a speaking spirit.”
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Now, the element of fire below, which is in the offering, ascends and is included in the fire from

above, which descends from above to below upon the altar to consume and burn the offering.

The fire element in the animal offering rises and merges with the fire that descends from Heaven onto the al-
tar to consume the offering. This meeting of fire from below with fire from above is how the offering works.
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And along these lines, [in] prayer, [which is] in place of the offering, they instituted in [the blessing
of] Yotzer Or that we mention how the angels are aflame and sanctify and say, in awe, etc.,

Prayer, which takes the place of the offerings, follows the same pattern. In the blessing Yotzer Or before the
Shema, we describe how the angels, aflame, sanctify G-d and say in awe, “Holy, holy, holy.”
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in order to set aflame and kindle one’s animal soul—the level of an animal, which is from the ele-
ment of fire below, in which there is fervor and burning and a felt longing in this world—so that
there be iskafya (subjugation) and is’hapcha (transformation), [so that] the longing be in the mode
of “and your longing shall be for your husband.”

Recalling the angels’ fervor is meant to kindle the animal soul, whose own fiery passion comes from the ele-
ment of fire below. First that passion is subdued (iskafya), then transformed (is’hapcha), so that its longing
turns to G-d: “your longing shall be for your husband.”
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And this is through “My fires” (le’ishai)—esh yud (the fire of yud)—which is the level of the fire that
descends from above, from the level of the light that encompasses all worlds (sovev kol almin), to

raise up the element of fire in one’s animal soul, the level of ishah, esh hei (the fire of hei);

Now the words of the verse are interpreted. “My fires” (le’ishai) is read as esh yud, “fire of yud”: the fire that
comes down from above, from sovev kol almin, to raise up the fire in a person’s animal soul, which is called
ishah, esh hei, “fire of hei,” as in paragraph 11.
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and as it is written, “His left hand is under my head”: for the level of the left and the flashes of fire

from above lift and raise up from below to above.

The Song of Songs’ “His left hand is under my head” describes this lifting. The “left” is the side of fiery love,
the flashes of fire from above that stir the soul and raise it from below.
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(And see what is written on this matter of the fire of yud and the fire of hei in Parshas Shelach, in
the discourse beginning “And it shall be for you as tzitzis”; and see what is written at the end of the
discourse beginning “For on this day He shall atone,” on the matter of “in the cleft of the rock”;

and in Parshas Nasso, on the matter of “And He will give strength to His king,” etc.)

The text refers to three other discourses in Likkutei Torah on the fire of yud and the fire of hei: the discourse
on tzitzis in Shelach, the end of “For on this day He shall atone” (on “the cleft of the rock”), and the discus-
sion in Nasso of “He will give strength to His king.”
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However, this drawing-down, that the fire from above be drawn down, is through “My bread”; that

is, along the lines of [the teaching] that Israel sustain their Father in Heaven.

The fire from above is drawn down through “My bread”: the offerings are, as it were, G-d’s bread, in line
with the Zohar’s teaching that Israel “sustain their Father in Heaven.”
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Just as bread, by which man lives, restores the soul, so that it rests and spreads through the body:
for because of the weakness and exhaustion of strength that come without eating, the soul would

depart, and through the bread it returns to its strength, to be enclothed in the body and give it life.

The analogy: bread keeps the soul in the body. Without food the body weakens and the soul begins to with-
draw, and eating restores it, so that it again settles in the body and gives it life.
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So too, all the worlds are called, by way of analogy, by the name “body,” as is written in the Tikkunei

Zohar: “And You fashioned for them a number of bodies,” etc.

In the same way, the worlds are called a “body” by way of analogy, as the Tikkunei Zohar speaks of G-d fash-
ioning “bodies” for the Sefiros.
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And in order that there be the indwelling and spreading of the soul—the level of sovev kol almin,
which is “not of any of the attributes,” etc.—this is through the level of bread: that through the
arousal from below (isarusa dilesata) there comes about an arousal from above (isarusa dile’eila),
so that there is the level of “My fires,” the fire of yud.

For the “soul” of the worlds, sovev kol almin, which is beyond all the attributes, to rest and spread within

them, there must be “bread”: the offering, an arousal from below that brings about an arousal from above,
the descent of the “fire of yud.”
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And this is the matter of “My pleasing fragrance” (rei’ach nichochi): rei’ach (fragrance) is an as-
cent from below to above; nichochi is from the term nechos darga (descending a level), a bringing-
down from above to below,

This explains “My pleasing fragrance” (Numbers 28:2). Fragrance (rei’ach) rises from below, while nichochi

is related to nechos, “going down a step” (as in the Talmud’s advice to go down a step in choosing a wife),

meaning a bringing-down from above.
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and it is also a term of rest (menuchah), as our Sages, of blessed memory, explained: “A gratifica-
tion (nachas ruach) before Me, that I spoke and My will was done.” And it is all one: for this bring-
ing-down and lowering is the level of

Nichochi is also related to menuchah, rest, and to the Sifrei’s “gratification (nachas ruach) before Me.” All
these meanings are one, for the descent from above is itself G-d’s gratification that His will was done.
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the descent of the fire from above, the fire of yud, from the level of sovev kol almin, the level of the
Supernal Will, which is above Chochmah (wisdom); for Chochmah is the beginning of the chain of
descending worlds (hishtalshelus), in the Ten Utterances by which the world was created, and “In
the beginning” is also an utterance.
That descending fire of yud comes from sovev kol almin, the Supernal Will, which is above Chochmah.
Chochmah is where the chain of worlds begins: the world was created with Ten Utterances, and the Talmud

counts even “In the beginning” (bereishis, the beginning, Chochmah) as one of them; the Will is above even
that.
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Now, “Chochmah (wisdom) is found from ayin (nothingness)”: from the level of ayin, which is the
Supernal Will, the Will of all wills; and this Supernal Will is drawn down below into the level of do-
ing (asiyah).

Job’s “Chochmah is found from ayin” is read as: Chochmah comes from ayin, “nothing,” the Supernal Will,
which in Kabbalistic terms is “the Will of all wills,” beyond all grasp. And this Will is drawn down into
“doing.”
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And this is “and My will was done.” And as is known, with regard to the Infinite One (Ein Sof),
blessed be He, as He is in Himself, as it were, a will to have a dwelling place among the lower

realms does not apply to Him at all;

That is the meaning of “My will was done” (na’aseh, related to asiyah, doing). In G-d’s own essence there is
no will at all to have a dwelling place among the lower beings.
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for “all before Him is considered as actually nothing,” and “there is no comparison to You,” and “If
you are righteous, what do you give Him?” etc. It is only that so it arose in His will: that through the
arousal from below (isarusa dilesata), in Torah and mitzvos, [there be] an arousal from above (is-
arusa dile’eila), to draw the Supernal Will down below.

Before Him everything is as nothing, nothing compares to Him (in the words of the Shabbos morning bless-
ing Yotzer), and as Job says, a person’s righteousness gives Him nothing. Rather, G-d willed that the arousal
from below, through Torah and mitzvos, should draw His Supernal Will down below.
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And this is [the meaning of] “that I spoke”: this is the Torah. And through the fulfillment of the
Torah there comes to be in Him the level of a will to dwell among the lower realms, which is the lev-

el of revelation, etc.

“That I spoke” is the Torah. By keeping it, a person brings it about that G-d has a will to dwell among the low-
er beings, which means that His will is revealed there.
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Now, corresponding to these two levels, which are ascent and drawing-down, they instituted two
obligatory prayers, Shacharis and Minchah. Shacharis is from below to above: up to Baruch

She’amar is the level of Asiyah (Action), and from Baruch

The two motions just described, ascent from below and drawing-down from above, correspond to the two
obligatory prayers, Shacharis and Minchah. In Shacharis, the opening section, before Baruch She’amar,

corresponds to Asiyah, the lowest world, where the ascent begins.
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She’amar onward, Pesukei deZimrah and the reading of the Shema, it is all the level of ascent from
below to above. And Minchah is a term of rest (menuchah), which is the level of drawing-down

from above to below, in the mode of the prayer of Eighteen [Blessings]; for at Minchah there is

From Baruch She’amar on, Pesukei deZimrah and the Shema continue the ascent. The name Minchah is
read as related to menuchah, rest, and so as a drawing-down from above, which is expressed in the Amidah,

the prayer of Eighteen Blessings.
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only the prayer of Eighteen [Blessings], whereas at Shacharis they instituted Baruch She’amar,
Pesukei deZimrah and the reading of the Shema, which are the level of [ascent] from below to

above.

Minchah consists only of the Amidah, while Shacharis first adds Baruch She’amar, Pesukei deZimrah and the

Shema, the stages of the ascent from below.
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And the prayer of Eighteen, which is a drawing-down from above to below with the eighteen times
“Blessed are You”—for each blessing is a drawing-down—is the level of the Binding of Yitzchak, in
which Yitzchak was included in Avraham.

The Amidah draws down from above through its eighteen blessings, each “Blessed are You” being a draw-

ing-down. It is likened to the Binding of Yitzchak, at which, in the Kabbalah, Yitzchak (Gevurah) was includ-
ed in Avraham (Chesed).
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Torah study and prayer
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4. However, this inter-inclusion of the fire from above in the fire below is through “es korbani”
(“My offering”): es—these are the letters from alef to tav, which are “korbani”; that is to say, close
(kerovim) to Me, and bringing Me close (mekarvin).

The fourth section explains how the fire from above and the fire below are joined: through es korbani, “My

offering.” The word es (alef-tav) is read as all the letters from alef to tav, the letters of the Torah; they are kor-
bani, “near to Me,” and they also bring G-d near.

SMam 13900 NRD P oxaws i3] 2”32 DRP DMNTY 09 NP B2 TMIXN AR 1770 wUnyY)
(@Y 12 " [memmian] PRTIAT 1 11D 719107 NINIR

(And see what is written at the end of the discourse beginning “And you shall command,” in the ex-
planation of “an everlasting statute for their generations, from (me’es) the children of Israel”:
me’es means from the level of the letters of the Torah, etc., and they are what bring about, etc.; see
there.)

The text refers to the Torah Ohr discourse “And you shall command” (Tetzaveh), which reads me’es, “from,”

in “an everlasting statute... from the children of Israel” as “from the letters” of the Torah, which bring about
what follows there.
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And this is along the lines of what is written, “And My words which I have placed in your mouth”;
and they said, “The Mishnah is a queen”: for it acts like a king who commands that this mitzvah be
done thus, etc.

The Alter Rebbe compares this to Isaiah’s “My words which I have placed in your mouth” and to the Talmud’s

phrase “the Mishnah is a queen,” which he reads to mean that the Mishnah rules with royal authority, like a

king who decrees exactly how a mitzvah is to be done.
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And “whoever reads in the Torah, the Holy One, blessed be He, reads and studies opposite him”:
for through the occupation of speech in Torah study, there comes about self-nullification (bittul)
and union, speech in speech and thought in thought, etc.

Tanna DeBei Eliyahu teaches that G-d “reads and studies opposite” one who studies Torah. Through speak-

ing words of Torah, a person’s speech is nullified in and united with the divine speech, and his thought with
the divine thought.
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Now, the level of bittul is the level and rank of Moshe our teacher, peace be upon him, as is known.
Therefore it is said, “Command (tzav) the children of Israel and say to them”: that through your be-
ing tzav—“in one bond” (betzavsa chada) with the children of Israel—

Bittul is the special quality of Moshe. So the verse’s “Command (tzav)” is read as related to tzavsa, “bond”:
Moshe is to be bound together with the children of Israel.
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that is, through the level of Moshe being drawn to them, they will have the power of speech: “and
say to them: es korbani,” that there be a bond and bittul of speech in speech, etc.
Through Moshe’s quality being drawn into them, the people gain a power of speech in Torah that unites

their speech with G-d’s. That is “say to them: es korbani”: their words of Torah become a bond and a bittul of

their speech within the divine speech.
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(And see what is written in the discourse beginning “The heads of the tribes,” concerning “saying:
This is the thing”; and what is written in the discourse beginning “Moshe would speak”; and at the
end of the discourse beginning “And you shall command,” mentioned above; and see what is writ-
ten on “This is the statute of the Torah,” concerning “worm of Yaakov,” etc.: olas tamid (the contin-
ual burnt-offering) has the letters of tola (worm), etc.; see there.

The text lists further discourses on this theme: “The heads of the tribes” on “saying: This is the thing,”

“Moshe would speak,” the Tetzaveh discourse already mentioned, and the discourse on “This is the statute of

the Torah,” which notes that olas tamid has the same letters as tola, “worm,” as in Isaiah’s “worm of Yaakov.”
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And from there the matter of “My offering, My bread,” etc., will be understood with further expla-
nation. And see what is written in Parshas Yisro, in the discourse beginning “In the third month,”
on the matter of the Torah being called “strength” (oz) and “sound wisdom” (tushiyah).)

That last discourse explains “My offering, My bread” further. The text also points to the Yisro discourse “In

the third month,” on why the Torah is called “strength” and “sound wisdom.”
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Now, in the Torah there are two levels: the Written Torah and the Oral Torah. The Written Torah,
Tanach, is called by the name Mikra (Scripture); “reading (korei) in the Torah” is a term of calling
(keri’ah), like a person who calls his fellow by his name. And so

Now the Torah’s two parts are distinguished. The Written Torah, Tanach, is called Mikra, from keri’ah, “call-
ing”: reading it is like calling someone by name.
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the whole Torah is the Names of the Holy One, blessed be He; and of Tanach they said that the com-

binations of their letters are holy Names.

For the whole Torah consists of G-d’s Names, and the letters of Tanach in their combinations form holy
Names. Reading Scripture therefore “calls” G-d.
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But of the Oral Torah it is said, “you shall keep (tishmeru),” etc.; for “keep—this is Mishnah,” and

“keep” is for Nukva (the feminine), the level of a recipient. And so

The Oral Torah corresponds to the verse’s “you shall keep”: the Sages read “keep” as referring to Mishnah,

and “keep” is associated with the feminine (Nukva), the one who receives.
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the Oral Torah is the level of the recipient within [the Torah], and through it the level of “My fires”

(Ie’ishai), the fire of yud, will be kept in a person’s heart,

The Oral Torah is the receiving aspect of the Torah, and through it the “fire of yud,” the flame of love kindled

from above, is kept and preserved in a person’s heart.
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and he will not be one who “loses what (mah) he is given.” The meaning of mah is the level of bittul,
as it is written, “And what (mah) are we?”; and as is explained elsewhere, on the meaning of “What

(mah) did they see concerning this,” etc.

The Talmud describes a fool as one “who loses what he is given.” Here “what” (mah) is read as bittul, as

Moshe and Aharon said, “And what are we?”, and a person must not lose the bittul he is given.
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And the Name Mah is given to every person from above, as is written in the explanation on “Who
has counted the dust of Yaakov,” etc.; see there.

The Kabbalistic Name Mah (whose numerical value is 45) is given to every person from above, as explained
in the discourse on “Who has counted the dust of Yaakov.”
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And one must not, G-d forbid, lose the level of Mah that is given to him; and this is through “keep—
this is Mishnah.” (And see what is written on “And this is the commandment,” etc., “to keep,” etc.,
“And you shall keep,” etc.; and see on the matter of “keep” in Parshas Bereishis) (48b; Yisro, page
70b, [and] 92a).

That bittul is preserved through “keep—this is Mishnah,” that is, through the Oral Torah. The text refers to
further discussions of “keep,” among them the Zohar on Bereishis and on Yisro.
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And the beginning of Parshas Noach (59b): “And we have learned the mystery: for Noach needed
the ark (teivah),” etc.; see there. And it is explained elsewhere that teivah means the letters of the

speech of the Torah and of prayer, etc.

The Zohar at the beginning of Noach says that “Noach needed the ark (teivah).” Elsewhere the ark is ex-

plained as the words of Torah and prayer, since teivah also means “word.”
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For the essence of the Oral Torah is that there be a grasp of the Supernal Will: to know the halachah

and the mitzvah with precision. Whereas in the Written Torah there is no revelation of the Will;

The Oral Torah’s purpose is to grasp the Supernal Will: to know exactly what the halachah and the mitzvah
require. The Written Torah on its own does not reveal this.
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for when the verse says, “And you shall bind them as a sign,” etc., I do not know what it is, until our
Sages, of blessed memory, came and explained: the four compartments of the tefillin, their stitch-

ing and their diagonal, and the four sections, etc.

For example, the Torah says “bind them as a sign” but does not say how. Only the Sages’ tradition explains
the four compartments of the tefillin, their stitching and their square diagonal, and the four passages placed

inside.
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And likewise, a sukkah that is higher than twenty [cubits], etc. And this is because the whole level of

the Oral Torah is to be a limited receiving vessel, to delimit

Likewise, only the Oral Torah tells us that a sukkah higher than twenty cubits is invalid. Its role is to be a

limited vessel that gives bounds to the Supernal Will.
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the Supernal Will from the Infinite Light (Or Ein Sof), blessed be He: how its indwelling will be and
in what manner—that if it is done as prescribed, then the Will from the Infinite Light, blessed be

He, rests [there], and if not, it does not rest [there].

It defines how the Will of the Infinite Light comes to rest: if a mitzvah is done as the law prescribes, the Will
rests in it; if not, it does not.
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And therefore it also becomes a receiving vessel for the level of the fire of yud that rests and is re-
vealed in the soul, to give it bounds, so that the fervor and the longing for G-d, in flashes of fire, be

kept and fixed in the heart, “never to be moved, forever and ever.”

So the Oral Torah also becomes a vessel for the “fire of yud” kindled in the soul. It gives that fire bounds, so
that the love and longing for G-d stay kept and fixed in the heart, “never to be moved.”

RITW 219n B2031w901 0aN95 129321 1NINTI 1°TPW NINIRT NTX AP [anoaw vin] 972WN DA
7271 RITW TIWDY N5 TR 29970 WP AN PR (70 Syaw] 9P¥AW 779N IURWH MnY na
(72 5yaw] §*¥AW 77N RIPI 9o

But the Written Torah—its essence is the form of the letters, that they be in their likeness and in
their image, “according to their script and their language,” because it is the level of Names.
Whereas with the Oral Torah, the script and the language are not indispensable, and in whatever
script and language one speaks, it is all called the Oral Torah.

In the Written Torah the exact form of the letters is essential, because the letters are Names. The Oral Torah
may be spoken in any script or language and is still the Oral Torah.
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So the Written Torah is the level of calling, so that there be es korbani [and see what is written in
Parshas Va’eira, in the discourse beginning “Therefore, say to the children of Israel”]; and the Oral
Torah is the level of keeping, as mentioned above.

The Written Torah is thus “calling,” es korbani, which brings G-d near, and the Oral Torah is “keeping,” tish-
meru. The text also refers to the Va’eira discourse “Therefore, say to the children of Israel.”
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Now, all this is the level of speech, which is Torah study, of which it is said, “My offering” and “you
shall keep,” as mentioned above. And [as for] the level of thought, which is prayer, of this it is said,
“to offer to Me in its appointed time (bemo’ado)”: bemo’ado—these are the festivals, the three pil-
grimage festivals.

All of this concerns speech, that is, Torah study, which the verse calls “My offering” and “you shall keep.”

Thought, which is prayer, corresponds to “to offer to Me in its appointed time,” and “its appointed time”
(mo’ado) refers to the three pilgrimage festivals.
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For it is known that the prayer of all the weekdays is drawn from Shabbos, of which it is said, “it is
holy (kodesh) to you.” The Supernal Kodesh is the level of [what is] holy and set apart; and for some

drawing-down to be drawn from it,

The weekday prayers draw their power from Shabbos, which the Torah calls “holy (kodesh).” Supernal holi-
ness is by nature set apart and beyond, so something is needed for anything to be drawn down from it.
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[it is] as it is written, “And they shall keep the way of Havayah, to do charity,” etc.: “the way of
Havayah” is a drawing-down, like a road on which one goes from city to city.

The answer is “the way of Havayah” (Genesis 18:19). A way is a road that connects one city to another, so it

signifies a drawing-down from the holy to what is below.
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Now, this road is through the festivals: for the festivals are mikra’ei kodesh (“callings of holiness”),
in that the holy is called and drawn into them [as is written elsewhere, in the discourse beginning
“This matzah”; and see the beginning of Parshas Korach (176b), concerning “they are all invited,”
etc.,
That road is formed by the festivals, which the Torah calls mikra’ei kodesh, “callings of holiness,” because
on them holiness is “called” and drawn down. The text refers to the discourse “This matzah” and to the

Zohar at the beginning of Korach, which speaks of all being “invited” at the time a festival is present in the
world.
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“and when? At the time that a festival is present in the world”; and in the Ramaz’s commentary
there on this]. And in them and through them it is also drawn, so that there are drawings-down in

the prayers of all the weekdays.

The Ramaz’s commentary on that Zohar is also noted. Through the festivals, holiness is drawn into the
prayers of all the weekdays as well.
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Pesach is the level of Avraham, in the mode of the Shacharis prayer, from below to above; Shavuos
is the level of Yitzchak, for the sound of the shofar is [from] the ram of Yitzchak, and it corresponds
to the Minchah prayer; and Sukkos is the level of Yaakov—“And Yaakov journeyed to Sukkos”—

which is the Maariv prayer.

Each festival corresponds to a patriarch and a daily prayer: Pesach to Avraham and Shacharis, the ascent
from below; Shavuos to Yitzchak and Minchah, since the shofar heard at Sinai came from the ram of
Yitzchak; and Sukkos to Yaakov, who “journeyed to Sukkos,” and to Maariv.

SECTION 6 - 1122-23

Why the offerings need the Temple
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Now, all these levels a person must fulfill in all the mitzvos; only that in all the mitzvos the revela-

tion is in the soul.

The maamar now answers its second question. Every mitzvah involves these same levels, the fire from below
and the fire from above, but in the other mitzvos the revelation takes place only within the soul.
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But with the offerings, the revelation was in actual deed, in the offering, which is from the element
of fire, in that the fire from above would descend in actual revelation; and such a revelation is pos-

sible only in the Holy Temple.

In the offerings the revelation was physical and visible: fire actually came down from Heaven onto the altar
and consumed the offering, which is of the element of fire. Such a visible revelation is possible only in the
Holy Temple.
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Therefore the offerings depend specifically on the Holy Temple, whereas the other mitzvos, and
even the thought and speech of the offerings, can be [fulfilled] even in exile; for, since the revela-

tion is in the soul, it can be at any time.

That is why the offerings depend on the Temple, while every other mitzvah, and even the prayer and study
that correspond to the offerings, can be fulfilled in exile: a revelation within the soul can happen at any time.
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[For in order that the revelation be drawn also into the world, into the outer dimension (chit-
zoniyus), in actual deed, the root of the drawing-down must be from very high above, along the
lines of “He who dwells on high, who looks down low,” etc.;

The bracketed note explains why. For G-dliness to be revealed in the physical world itself, its outer dimen-

sion, the source must be extremely high, as the Psalm describes G-d as dwelling on high and yet looking
down low.
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for the level of the world and of the outer dimension receives life-force (chayus) from a lofty place,
above the order of the chain of descending worlds (hishtalshelus); as is explained at the end of the
discourse beginning “For the conductor, on the Sheminis”: that this is why all the ascents of
Shabbos are only in the inner dimension (pnimiyus), etc.; see there at length.

The outer, physical aspect of the world draws its life-force from a source above the whole chain of worlds.

That is why, as the discourse “For the conductor, on the Sheminis” explains, the ascents of Shabbos take
place only in the inner dimension.
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Therefore, in order that the revelation be drawn into the outer dimension (chitzoniyus) itself, the
root of the drawing-down must be from very high above; for this is along the lines of the matter of
the Splitting of the Sea of Reeds, which is the matter of the hidden world (alma de’iskasya) being
drawn in revelation into the revealed world (alma de’isgalya) itself.

A revelation in the outer, physical world requires a source very high above. It resembles the Splitting of the

Sea, when the “hidden world” (alma de’iskasya), the G-dliness that is normally concealed, was openly re-
vealed in the “revealed world.”
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And therefore the root of this drawing-down is through a great and mighty illumination from very
high above, from where it is drawn to change the order of the chain of descending worlds (hishtal-

shelus), etc.

Such a change in the natural order requires an immense illumination from very high above, from a level that
can change the order of the chain of worlds.
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And in the same way, the matter of the fire from above that would descend upon the altar is the
drawing-down from the hidden world, from the level of the light that encompasses all worlds (sovev
kol almin), to the revealed world; as is explained elsewhere, in the discourse beginning “Then
[Moshe| sang,” etc.

The fire that came down onto the altar was the same kind of drawing-down: from the hidden world, sovev kol
almin, into the revealed world, as explained in the discourse “Then [Moshe] sang.”
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And for this drawing-down to be in the world and in the outer dimension, this depends specifically
on the Holy Temple; for the level of the House is a very lofty encompassing [light] (makif), higher
than the makif of the level of the hidden world

For this to happen in the physical world it needs the Temple, because the “House” itself is a very lofty en-
compassing light (makif), higher even than the encompassing light of the hidden world.

15y 19w 09 PIP2 AWn DR RPN 7Y wrayY 10 Y ncan “Cnoian 2o 1int By RPN wrnoY)
o (yn

(as is explained elsewhere on “A psalm, a song of the dedication of the House,” etc.; and see what is

written on “And He called to Moshe,” on the matter of “for the cloud rested upon it”);

The text refers to the explanation of “A psalm, a song of the dedication of the House” and to the discourse on
“And He called to Moshe,” on the cloud that rested upon the Tabernacle.
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and from there specifically this power is drawn, that the fire from above, from the level of sovev kol

almin, descend and be drawn into the revealed world in actual deed.

From that lofty encompassing level of the House comes the power for the fire from above, from sovev kol
almin, to descend visibly in the physical world.
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And it may further be explained along the lines of what is explained elsewhere on the statement at
the beginning of Parshas Vayikra, on the matter of “Ask for yourself a sign (0s),” etc.: “make it high
above—this is the letter (os) yud,” etc.; see there.]

A further explanation is suggested from another discourse, on a statement at the beginning of Parshas
Vayikra that reads Isaiah’s “Ask for yourself a sign (0s)... make it high above” as the letter (os) yud.

IN ONE'S AVODAH

The maamar draws its lessons from “Today to do them”: the work of change can be done only in this world,
through Torah, mitzvos and teshuvah. A person must first subdue his desire for forbidden things, and even
meet his bodily needs coolly, as if compelled, and then turn the heart’s remaining longing to G-d alone. In
prayer, recalling in Yotzer Or how the angels burn and sanctify G-d is meant to kindle the animal soul’s own
fire for Him. In Torah study, one’s speech is to be nullified in the divine speech, and through the Oral
Torah, knowing each mitzvah precisely, the fire of love is kept fixed in the heart and not lost.

QUESTIONS FOR DISCUSSION

1. Why can a soul in the World to Come not change, even though it sees G-dliness far more clearly there than
in this world?

2. What is the difference between memalei kol almin and sovev kol almin, and why does it make one hour of
teshuvah and good deeds in this world better than all the life of the World to Come?

3. How do the “fire of yud” and the “fire of hei” explain “My fires,” “My bread” and “a pleasing fragrance”?

4. In what sense does the Written Torah “call” and the Oral Torah “keep,” and why must the Oral Torah be a
limited vessel?

5. Why could the fire from above descend physically only in the Holy Temple, while prayer and Torah study
can draw it into the soul anywhere?
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Another transcript (hanachah) of this same maamar is
printed there.
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“Command the children of Israel and say to them: My of-
fering, My bread for My fires, My pleasing fragrance, you
shall take care to offer to Me in its appointed time.” This is
the verse on which the maamar is built.

Numbers 28:2°2:1”5 72712
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Command the children of Israel, and say unto them: My
food which is presented unto Me for offerings made by fire,
of a sweet savour unto Me, shall ye observe to offer unto Me
in its due season.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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TWRT T 00T NN

“And say to them: This is the fire-offering that you shall of-
fer to Havayah: lambs in their first year, without blemish,
two each day.” The second “and say” introduces the actual
animals, the “action” of the offerings.

Numbers 28:3°2:1”2 72712
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0D TPV oY

And thou shalt say unto them: This is the offering made by

fire which ye shall bring unto the L-RD: he-lambs of the first

year without blemish, two day by day, for a continual burnt-

offering.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The note cites this place for the principle that every mitz-
vah is to be fulfilled in thought, speech and action.
KEHOT'S NOTE
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likuteitorah.com/likkutei-torah/pinchas/
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The Sifrei on Deuteronomy 11:13 reads “and to serve
Him” as referring to prayer, since the verse adds “with all
your heart.” It is the earlier source for calling prayer a ser-
vice of the heart.

Sifrei Devarim 41x”» 0°727 °700

252w 7712y nPeEn
The Gemara asks what “to serve Him with all your heart”
means, and answers: “What is the service of the heart?
This is prayer.” The Alter Rebbe uses it to identify prayer
as the “thought” of the offerings.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The Gemara records the view that the prayers were insti-
tuted to correspond to the daily offerings. This is why
prayer counts as the offerings’ “thought.”

Berakhot 26b:4-5"11-"7:2 175 N1372
12 YWY °27 .031pR NIAR NiPOA MR K11 2272 %09 227,
>372 °0¥> *277 7°NND K71 .0UPNA 1TRR T30 nivan my 1P
>212 "01 277 N2 X730 M7 13 YT 2307 7PAND KoIm KA
X 7222 DTI2R DAY NI ,N°INY NPDA PR DTN X1
Y MRIY 77O KPX CATRYY PR VOV TRy WX 0ipnd
soponrs
It has been reported : R. Jose b. R. Hannina said : The
Patriarchs instituted the Tefillot. R. Joshua b. Levi said: The
Tefillot were instituted to correspond with the continual sac-
rifices. There is a teaching in agreement with both of them.
There is a teaching in agreement with R. Jose b. R. Hannina:
Abraham instituted the morning Tefillah; as it is said, "And
Abraham got up early in the morning to the place where he
had stood" (Gen. xix. 27) — "standing" means prayer; as it is
said, "Then ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

91y NN PO
Rabbi Yitzchak teaches that whoever occupies himself with
the law of the sin-offering is as though he offered a sin-of-
fering, and Reish Lakish reads “This is the law of the

burnt-offering...” to mean that whoever occupies himself
with Torah is as though he offered a burnt-offering. This
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makes the study of the laws of the offerings their
“speech.”
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Wikisource Talmud Bavli (CC-BY-SA)
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The note cites this talk on the thought, speech and action
of the offerings; it does not say what is found there.
KEHOT'S NOTE
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PARAGRAPH 2

10 | The verse that names the actual animals of the daily offer-
ing; the Alter Rebbe assigns it to the action of the offering.

Numbers 28:3°2:1”2 72712

DY DRR) MIYTI2 0722 M2 12PN WK YR M1 077 D1

100 N9V oY

And thou shalt say unto them: This is the offering made by

fire which ye shall bring unto the L-RD: he-lambs of the first

year without blemish, two day by day, for a continual burnt-

offering.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The general command about the offerings; the Alter Rebbe
assigns it to their thought and speech.

Numbers 28:2°2:1”5 72712
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Command the children of Israel, and say unto them: My

food which is presented unto Me for offerings made by fire,

of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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13 °1187 WYY NARNY 390 M7 nm

On “a fire-offering, a pleasing fragrance to Havayah”
(Numbers 28:8), the Sifrei explains: “a gratification before
Me, that I spoke and My will was done.” The Alter Rebbe

likuteitorah.com/likkutei-torah/pinchas/

14

15

°129P DX OT°9R NO72RY PRIW® 212 DR 18...

asks why this is said of the offerings when it is true of
every mitzvah.
Sifrei Bamidbar 143:3’3:3”1p 92772 "800
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L1137 MYYN SNANRY ,°39% M NNl - °P Al 1Y IR 0OwRD
0713 97K K 1IN MIpn 593 :FIRT K12 IR ORTY 12 nynw
ST Ow L7 T ROR MIR2R 2T XY PPPRR KDY DOPRR KD
TARY 72 TIRY PP .mT1? ond op nnne vt KOw
722 TMRI D - WA AMI 1Y MR DWDY .A7APR 197 vIYMn
... 17199 PRY 77155 ;71917 122 7K1 701 ,IRE
(Bamidbar 28:8) "And the second lamb": Why is this writ-
ten? Since it is written "the one lamb shall you offer in the
morning," I might think that if it were not offered in the
morning it could be offered in the evening. It is, therefore,
written "the second shall you offer up towards evening," im-
plying that if the morning tamid had not been offered, the
evening tamid is not to be offered. When is this so? When
the altar had not been inaugurated. But if it had been inau-

gurated, even ...
Wikisource (CC-BY-SA) - Sifrei by Rabbi Shraga Silverstein (CC-BY)
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Kehot’s marei makom for these words (its note is below).
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After listing deeds whose fruits a person enjoys in this
world while the principal remains for the World to Come,
the Mishnah concludes, “and Torah study is equal to them
all.”

Mishnah Peah 1:’R:’X X2 11wn
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These are the things that have no definite quantity: The cor-
ners [of the field]. First-fruits; [The offerings brought] on ap-
pearing [at the Temple on the three pilgrimage festivals].
The performance of righteous deeds; And the study of the
torah. The following are the things for which a man enjoys
the fruits in this world while the principal remains for him in
the world to come: Honoring one’s father and mother; The
performance of righteous deeds; And the making of peace
between a person and his friend; And the study of ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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The words here quote Berakhot 26b:4-5; the passage is

shown below.
Berakhot 26b:4-5°17-"7:2172 M>72
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soponre
It has been reported : R. Jose b. R. Hannina said : The
Patriarchs instituted the Tefillot. R. Joshua b. Levi said: The
Tefillot were instituted to correspond with the continual sac-
rifices. There is a teaching in agreement with both of them.
There is a teaching in agreement with R. Jose b. R. Hannina:
Abraham instituted the morning Tefillah; as it is said, "And
Abraham got up early in the morning to the place where he
had stood" (Gen. xix. 27) — "standing" means prayer; as it is
said, "Then ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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The words here quote Menachot 110a:13-14; the passage is
shown below.
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Wikisource Talmud Bavli (CC-BY-SA)
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From this point on, the maamar’s discussion appears in
the Tzemach Tzedek’s treatise on the root of the mitzvah
of prayer, chapter 44.
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“You shall keep the commandment, the statutes and the
ordinances which I command you today, to do them.”

Deuteronomy 7:11xX”°:t 0727
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Thou shalt therefore keep the commandment, and the

statutes, and the ordinances, which I command thee this

day, to do them.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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In Or HaTorah on Pinchas a gloss adds here, “and see what
is written on the subject of free choice in the discourse
‘Tik’u bachodesh’ of 5570.” That discourse is printed in Or
HaTorah, Derushim L’Rosh Hashanah.
KEHOT'S NOTE
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A later discussion of why a soul in the World to Come re-
mains as it was formed in this world.
KEHOT'S NOTE
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“You alone are Havayah... and the host of the heavens bow
down to You.” Cited for the self-nullification of all beings
where G-dliness is revealed.
Nehemiah 9:67:’v 1°nm1
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Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-
shippeth Thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
2,0 nm
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24

25

26

27

NIPONT RPYN % 1907

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
Bahigkiakable]

NOTTPRT RPN 7197 1P

At the end of tractate Menachos, the Gemara says that
even the nations “call Him the G-d of gods.” The Alter
Rebbe applies it to the kelipos, which in the World to Come
acknowledge G-d.
Menachot 110a:5-6"1-"11:X >*p Nnn
IR12 7YY WA 7R (X7 LR OKRPR) 377 XM 92 50w 11 7P2NK
IR TN IR CAPD wAIN WP DIpn 9331 071 hw P1Ta
MWD WA WP DIPR 932 RAPRT RAPKR 779 1907 DR 0w 100
19R 10117 77 AR "3RI 92 DRINY 237 IRR NYT XPPO DR P02
195K 1PRY CAR Pym DIpn 9232 m7INa O°poIn 0OnMdn CTnbn
MWD WA 10PN
Wikisource Talmud Bavli (CC-BY-SA)

yopr

Avigail tells David that his soul will be bound in the bond
of life, “and the souls of your enemies He will sling out, in
the hollow of the sling.” Chazal and the Zohar take this as
a purgation of the soul after death.

I Samuel 25:29v73:7173 K PRINW
W2 TS 3T W3 AT TYRIAY wRI AT DT 07

And though man be risen up to pursue thee, and to seek thy
soul, yet the soul of my lord shall be bound in the bundle of
life with the L-RD thy G-d; and the souls of thine enemies,
them shall he sling out, as from the hollow of a sling.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

yopr

One of the Zohar passages the text lists (Beshalach) on the
hollow of the sling.

Zohar, Beshalach 23:316-3267175w-1"0w:3"2 nowa 111 190

yopr a3

One of the Zohar passages the text lists (Mishpatim) on the
hollow of the sling; the Kehot note quotes it as saying the

likuteitorah.com/likkutei-torah/pinchas/

28

29

30

31

32

33

°129P DX OT°9R NO72RY PRIW® 212 DR 18...

soul “comes in reincarnation into the world like a stone in
asling.”

Zohar, Mishpatim 3:101-110°"p-X”p:’2 D°vOWA 717 700

yopn s
One of the Zohar passages the text lists (Terumah) on the

hollow of the sling.

Zohar, Terumah 29:296-3061"7-1737:1"3 12190 77171 790

yopr a3
One of the Zohar passages the text’s bracket lists (Vayechi)
on the hollow of the sling.

Zohar, Vayechi 19:134-20:147tnp:’3-7"2p: 0™ > , 7711 180

yopi s
One of the Zohar passages the text’s bracket lists (Vayera)
on the hollow of the sling.

Zohar, Vayera 16:230-18:251%”37:17>-277:1"0 R ,717 100

e
One of the Zohar passages the text’s bracket lists (Vayikra,
end of 24b and 25a) on the hollow of the sling.
Zohar, Vayikra 63:417-64:424775n:770-1"°N:1"0 R1p>1 , 7717 700

yoprna

One of the Zohar passages the text’s bracket lists (the be-
ginning of Balak) on the hollow of the sling.

Zohar, Balak 4:24-6:3337%:1-772:7 P22 ,9m 790

the official of Gehinnom standing there in order to pervert
the judgement, if possible. Happy is he who emerges from
the trial successfully; otherwise the officer of Gehinnom
seizes him so soon as he is delivered into his power, and
hurls him down to nether regions like a stone from a sling,
and there he receives his punishment according to his sen-
tence. Similarly Joshua the high priest was taken up for trial
to that Heavenly Academy when he departed this world. He
was “standing before the angel of the L-rd”: ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

Y7119 T2 1o A

Tanya explains that every G-dly soul has three garments,
thought, speech and action, which are clothed in the 613
mitzvos when a person fulfills, studies and understands
them.
Tanya, Likkutei Amarim 4:13-140°7nK *0Ip°% ;WK P20 ,X°IN0
-1
NY Pamma 7170 - DPRY DONIANA 0°1272 AY2PNI TINTY AN
13,7703 IMP°3T IM2RNT NZ¥R3 U7 PRY ,2%n 17T 1700
a0RR 037 AN WD RITY 172 TOR wAD WP RINWD pann
nY2Pn ROIY 03 ,5YIMN2 3p20n 7907 OX 191 .029N2 79RT MY
TINIY TRT ROAY ,IRA0N APRY :1NDY ind eiabn iR
1023 7O N2 RY L1

Kehot Publication Society (CC-BY-NC)
KEHOT’'S NOTE

-k eihihel
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34 WNpaYR PrTINGDY

“Whoever commits one transgression in this world, it en-
velops him and goes before him on the Day of Judgment.”
The Alter Rebbe uses it for the soiled garments that cover
the soul.

Sotah 3b2 1 MO
KEHOT'S NOTE
.2,3 v

35 YR °NR WIAM PR

“A prisoner cannot release himself from prison.” So too
the soul cannot remove its own soiled garments.
Berakhot 5b:13-147-3">:2°11 M1>72
Dy w20 AMYPR 227 .0 ORT NI MY AR VAT PR IR
203 ™YITe AP3 9BK 132 033 KR MIT NI 0 v 1Y
"X 7N°232 R N AP TRK YN 927 793 KR MITT A0 XM
72921 L yman TORY 1277 TOR AW — YER KPT 170 DN
AY? 023 OTX 9D KD — Ui Dwn oK) .0onwR 27 1w
2 ANTYT KR 17T — %32 DR X Ny
They answer : A prisoner does not release himself from the
dungeon. R. Eleazar was ill and R. Johanan went in to visit
him. He saw that he was lying in a dark room, so he bared
his arm and a brightness was radiated therefrom. He then
noticed that R. Eleazar was weeping. He said to him, "Why
weepest thou? Is it because thou hast not applied thyself
sufficiently to the study of Torah ? We have learnt that it

matters not whether one does much or little, so long ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
27w .2, mon2

36 0°7227 17°01

In Zechariah’s vision the angel says to those standing be-
fore him, “Remove the soiled garments from him.” The
Alter Rebbe stresses “remove”: others remove them, for
the soul cannot do it itself.

Zechariah 3:4"7:1 1101

Poyn DOKET 0°7327 17907 AKR? 1PID? DUTAYITOR MRM YN
PSP ANK WIPM 1Y TR N7 TN 1IN MR

And he answered and spoke unto those that stood before

him, saying: ‘Take the filthy garments from off him.” And

unto him he said: ‘Behold, I cause thine iniquity to pass

from thee, and I will clothe thee with robes.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

LT,A7701

37 X7 11%00

Or HaTorah’s gloss explains the precise “remove” as “re-
move [them] through Gehinnom.”
KEHOT'S NOTE
10 DAFPA 9P 17°01” AR Y IRD N7TIRG
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38 Yo A0 PAYR 1Y
A discussion of the hollow of the sling.

KEHOT'S NOTE
L72°K1 280 °Y 2-779 RIP*) N7IN IR

39 AV’ DPLvawn

Or HaTorah quotes the Zohar on Mishpatim, that the soul
“comes in reincarnation into the world like a stone in a
sling,” and notes that this is the source of the Maharsha
(on Shabbos 152b), who explains the slinging of souls
“from one end of the world to the other” as reincarnation
into another body.
KEHOT'S NOTE
PR — ”Y9pI A9 10T RNPD0IPA RIARD RPDY2 XP1DI2 onR”
2,21 A7 nawa R*wAn Kakh PR MY 1°°%n awl L350’y 2-RIpN
MY R7WIAAT Y 2031 09T 910 T 02 700 ARl Pyhpne
IR 7137 AW 1P0710nw Paban

PARAGRAPH 4

40 2IP7 19 PPRY 127 97 IR

Ben Azzai says: “Do not despise any person, and do not
dismiss anything, for there is no person who does not
have his hour and there is nothing that does not have its
place.” The Alter Rebbe applies “its place” to the fixed sta-
tions of the World to Come.

Pirkei Avot 4:3°3:"7 n12R mwn

PRY ;127 227 2900 00 2K 07K 207 12700 PR IR M X
:DipR 12 XY 127 77 PR 73 12 PRY 07X 77

He used to say: do not despise any man, and do not discrim-

inate against anything, for there is no man that has not his

hour, and there is no thing that has not its place.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

41 ¥792 099721 07 . . MW 09ORPR

The version of this passage there adds: “in the holy cham-
bers (heichalos), and the angels of destruction are in a
separate abode.”

KEHOT’'S NOTE

11773 87 A "aRDM IwTRT MY3°na” A0 oW 19501 NI%n wwa

i}

PARAGRAPH 6
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
@R DM B3 wRIn Mwy” ow 728Nt Mn viwa

43 MIYaW 772 07N 9IN N2WnRT O”Rwn

The Rebbe Maharash cites this maamar for the point that
the illumination of sovev kol almin is specifically in the
physical world.

KEHOT'S NOTE
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' NP2 37 LI Y LPRYN NRYINY L2370 °Y 17970 PRI 1IN IR
LRP1T SRWAT Y2 RIT 22100 NARAW °1972 'l Qww 1% 1772 Onad
R DIRAWD 197 321077 NIRA @7 YW *190W RITOR TIN50 27OK)
NRE2 9PRWN ,¥710 N2 03 KT IX % 7129WN MwyD 2597 1y 1013

.Ow B7ay .7YrRY YT omn a3 pi Ko woln

44 QTN QNIN AWy WK

“You shall keep My statutes and My ordinances, which a
person shall do and live by them.” Cited for the mitzvos a
person does in this world.

Leviticus 18:5°77:1” Xp"
>IN 072 *M) DT DOX APY? WK "DIYR TN "NPINK DOYRYY
Havayah

Ye shall therefore keep My statutes, and Mine ordinances,
which if a man do, he shall live by them: I am the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

LI RPN

45 NDBN mawnn nveT
Elijah’s prayer (Patach Eliyahu) says of G-d, “No thought
can grasp You at all.” The Alter Rebbe applies it to the
Infinite Light that is enclothed in the Torah and mitzvos.

Tikkunei Zohar 17a:10-1227-":X 1> 9771 *1pn

7awnn N9 LN 2 DY RM™OND PRDY B0 By ARDY NI NAR
WY NP I LPIPN WY NPPART RIT NIX LYY 73 Xo%An
RINRT TPRPYY LORANR RPT 1PReN0 PRy 112 RAMARD 11000
77 PWPT XIT NIRY LKW 1am (R0ONR R”I) NRODONR 1IN
TORM P20 1 TN WIIDRT IRA 93 IRADD NIRT 1A N0 1M

.2 WMBR 19RD 100 WNNR Y
Constantinople, 1740 (CC-BY-NC)

46 3 NDDN Nawnn nobT

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.(”‘?N nN2) NP2 1N IR7

47 anom ©9¥ NP2 RN YO

Tanya, chapter 48, explains that the light that fills all
worlds is revealed within them only through many con-
tractions, while the light that encompasses all worlds is
hidden from them and infinite. The text cites it by name
for this distinction.

Tanya, Likkutei Amarim 48:30°1K8 *01p°? ;NWRY P2n X1
o)
7T W DVRD DIPR KD P - MR TRLOWIERET MUYID MM
TR XPY L 0POT 7R N2WRT 0PYT IACT N2 07 10,993
DOPOTYY 102 YRYIP Wa2NNY P03 NP2 DONANA? TR
NPN23 PTY 2192 ,NTM K P byn 0K °D - PR U nv?
NN °337 PN KD WM TR NPy TR X0 ,1°70m 2123
WITR Y712 ,793 DM T DPPR PRI PR 2123 222 MK
- ,0°120R2 T N7n
Kehot Publication Society (CC-BY-NC)
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48 TRwRY 1Ty

“And Havayah G-d took the man and placed him in the
Garden of Eden, to work it and to guard it.” The Alter
Rebbe reads it to mean that a person’s service makes Gan
Eden.

Genesis 2:15170:’2 N*wR12
RGP ATIY? 1TV NI OIRANK DROK 1 MR
And the L-RD G-d took the man, and put him into the gar-

den of Eden to dress it and to keep it.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

AV ,2 NPwRTa

49 DY TP MY mwn

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.0°1°Rn 991 1D

50 T9IRD 72wna

“Even darkness is not dark for You... darkness is as light.”
Cited for the Infinite Light, before which all distinctions
fall away.
Psalms 139:1227°:07%p 0°7°1n
:17IRD 12°WN2 K2 0ivD 1771 Tan WX qwnto)
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.27 ,09p 0°2nn

PARAGRAPH 8

51 QORINT . . DYPRIW QUONDRM

The Kehot note says that Tanya, chapter 46, also speaks of
the angels asking “Where is the place of His glory?” and
answering “The whole earth is full of His glory.”
KEHOT'S NOTE
1 PAD R°AN2 170

52 nbrna 190 YIyn

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
"n 7 o

53 PN 120 PIYN

Sefer Yetzirah says of the ten Sefiros: “their end is wedged
in their beginning, and their beginning in their end.” The
Alter Rebbe uses it for the bond between the lowest level
and the highest.

Sefer Yetzirah 1:7°1’K 717°%° 190
nambws 19302 INPIM 1NPAN2 1910 TIYI 1 92 MT°ED Ty
D10 FINKR 717 TAR 21991 21w 12 1RY T NIRY NPhA2 1wp
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55

56

The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

172 29y NI 27mya

Rav Yosef son of Rabbi Yehoshua ben Levi, revived after
his soul had left him, said he had seen “an upside-down
world,” and his father answered, “You saw a clear world.”
The Alter Rebbe applies “clear” to the World to Come,
where everything is already sorted.

Pesachim 50a:6":X *1 0°1on

TMRY T 0PIV 10 PR DX °32 19K 0K 72 13 YU 2

won "7 12 YW °277 A3 0P 277 X7 D K37 07?17

D7 0PIV :APD MR 7001 RN MR APY MR 77T 0D, TR

M2 0PIy 732« K LPYRY ohainnn nunY 0hhy KT
-DNI IR 37 ,ROT 1K ANVRT °2° °3 7007 27T 1K1 KT

William Davidson, Vocalized Aramaic (CC-BY-NC)

Bava Batra 10b:5’17:2 > R7n2 822

10717 MR 7R2T 0PIV 12 PR TP DR APRY IR 027 0K

STAPR WD YEAT 2277 A°12 ARIPT KT %D LTI2D 1R 1A O

D217y - SNPKR7 DT 0PI :AP? MR 701D RM (AR AP? 0K

*2°7 ,IIRY LR 12 09IV AP mR LPynY 0o3iRnm nun?

DN IPIWN RIT WAVAT 20 °3 [:Ap? K] 20t

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2,°2”1.K,10°100 XY

The Gemara discusses prayer for the sex of an unborn
child and teaches that in the first forty days such a prayer
may still have effect.
Berakhot 60a:1327:X *0 N1372
MYPY X072 LMY BP DY TIN2 NPT ARy XK YN
™ whwn (007 KPY DY 07X WRdY — DONwRNT oowe
— DTN AYPY T 0% D°YIIRD I3 KT 001 UR DY
WP — WY Y 00N NwWhwn JPTI0 R KPY 0onmn wpd
YW DR Wp — YWR TR TWwn 9py X XYY DR
.0i%Ya
Or if thou wilt I can say that the incident of Leah occurred
within forty days [of conception], according to the teaching :
During the first three days [of the conjugal act] a man may
pray that [his seed] should not become abortive ; from the
third to the fortieth day he may pray that a male-child shall
be born to him ; from the fortieth day to the third month he
may pray that it should not be a monstrosity; from the third
to the sixth month he may ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

17125 N9 NoR

The seraphim call to one another: “Holy, holy, holy is
Havayah of hosts; the whole earth is full of His glory.” In

likuteitorah.com/likkutei-torah/pinchas/
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the Kedushah it is the angels’ answer to their own ques-
tion, “Where is the place of His glory?”
Isaiah 6:3°2:1 17°yw°
PIRTT7D PR niR3AY R WITR WiTR WiTR mKY MURN T R
97923
And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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59

nPRNa 120 Pyl
“Their end is wedged in their beginning”; teshuvah
restores the life-force at the end of the chain to its
beginning.
Sefer Yetzirah 1:7°1’® 717°%° 100
nambws 19302 1PN 1NPIN2 1930 7IYI AR 92 MAtED Ty
7910 IR 71 TN 2199 2w 19 1°RY 7°1° NIRY noraa amnwp

The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) « Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

o121y 95 MoPn Moty

“Your kingship is a kingship over all worlds.” Cited for
Malchus as the source of the light that fills the worlds.
Psalms 145:133:7”np 022N
171 1377202 ANPWHM 0ONPY23 NSYR Amdn
Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

mown o2 1Mo

“Havayah has established His throne in the heavens, and
His kingship rules over all.”

Psalms 103:191v7>:3°p 0°2°11n
:17Wn 932 1N139m1 80D 1757 DMYa N
The L-RD hath established His throne in the heavens; And

His kingdom ruleth over all.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 10
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The Gemara says that a person’s spine becomes a snake
seven years after death, and adds that this applies only to
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one who did not bow at Modim. The Alter Rebbe takes the
bow as the lowest degree of bittul.
Bava Kamma 16a:22272:X 1”0 X1p K22
yav K7 AP0y APLY Ay 0o YW INKD I i3z xoInT
0R? winvp inop Nyl DO YW IO TNy ,TE0Y Nyl 0N
DX PW STV LT iy 000w yaw nR min ,min ny: 0o yaw
ZEPTIR”2 Y12 XPT 7970 °3 .03 1PYa 0739 YU 1K -
William Davidson, Vocalized Aramaic (CC-BY-NC)
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“Her feet go down to death; her steps take hold of the
grave.” Read here of Malchus descending to give life to the
kelipos.
Proverbs 5:571:’71 "7wn
301 PT9 PINY N2 NITY N
Her feet go down to death; Her steps take hold on the
nether-world;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

nPRNa 120 PN
“Their end is wedged in their beginning”: through teshu-
vah the lowest returns to the highest.
Sefer Yetzirah 1:7°1’X 77°%° 120
nam>ws 12302 INPNM INPMNA 1910 PP 1 92 MPED WY
7910 INR 117 TR 2199 21w 1°RY 7°1° NIRY nbnaa amnwp

The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

TY 2P T MIPIENT WRAR Y7 ARANNY 7Y NI Awm
mobnn
In the entry “Teshuvah” of Sha’ar Erchei HaKinuyim, the
Pardes says that complete teshuvah is when all the levels
return to their places, “and this teshuvah is through Keser
Elyon being revealed from the head of Atzilus, piercing
and descending to Malchus.” The Alter Rebbe quotes it.
Pardes Rimmonim 23:22:447712:272:3” 0°117 0712
DPYWIO?: 11°an ,0%Iy2 Innn 1°77 N1°72 %3 ,0ARIan 11110M
0°nM7 YP WM 0°127 By 21WN WK JT°1 09 1T nyanm
NIIATAR AR P00 RO 23N IWKRD DINAR .ON0 123N NRAPI
R MWW arobw 12N NRIPD X (DY ampen 2apb noinb
.M37TAT 93 0¥y AR RO IR NAR PR NAR NIXTRn 12w
Ty 71" 2PN MIPPERT WRAN ¥P 190w Y RO N nawm
»D (2”y 273p 77) XY’ .°D2 OW NN 191 123WN 1IN moonn
9777 73 721WN IPOR KT XOX 71 12wn NRAP1 0”2 n195nm %
... 2N XM K225 nnn

Pardes Rimonim (Public Domain)
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The text sends the reader to the Zohar on Vayikra (end of
15b and 16a), with the Mikdash Melech and the Ramaz
there. The Zohar says that when every level returns to its
place and all are blessed together, this is called complete
teshuvah.

Zohar, Vayikra 32:246-35:2571717:179-1"117:27% RIp7 A7 100

(279 °P A7) 2R Aw"R2 13

The Zohar on Emor says that on Yom Kippur all Israel re-
turn in complete teshuvah and the supernal Mother
shines upon the moon, which is Malchus. The text cites it
for the ascents of Malchus on Yom Kippur.

Zohar, Emor 38:202-40:2261757:"1-277:11"% 71K 1 990

2°191 ONR WK 12 1700 K7

From the section of tzitzis: “and you shall not stray after
your heart and after your eyes, after which you go astray.”
Cited for subduing desire for alien things.
Numbers 15:39v772:10 1272
onX oney1 N Nign P2 nX onTon Nk oneRTY NYUE? 037 mm
:DIP0R 0731 DARTIYR 02°2°Y *I0K) 02227 "X 1INDRN
And it shall be unto you for a fringe, that ye may look upon
it, and remember all the commandments of the L-RD, and
do them; and that ye go not about after your own heart and

your own eyes, after which ye use to go astray;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

RPN TR DR

“And your longing shall be for your husband.” Read as the
longing of the heart turned toward G-d.

Genesis 3:161”0:’2 NPwRI2

“OK) 33 VTPR 23¥2 M ANIBY AW 7270 K wRD-ON

1200 KA ANPIWA YK

Unto the woman He said: ‘I will greatly multiply thy pain and

thy travail; in pain thou shalt bring forth children; and thy

desire shall be to thy husband, and he shall rule over thee.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

YR RIP° NN

“This shall be called woman (ishah), for from man (ish)
was this taken.” The Alter Rebbe reads the two words as the
fire of hei and the fire of yud.

Genesis 2:23272:°2 n°wX12

2 YN K17 NINT? *1p32 1031 "2IYR DYY OYET NNT DTN N7
NNITINRY WORR

And the man said: ‘This is now bone of my bones, and flesh

of my flesh; she shall be called Woman, because she was tak-
en out of Man.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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PARAGRAPH 12

69 27PN °N Don U Mmya vrYm 121wna R nyw ne°

Rabbi Yaakov says: “Better is one hour of teshuvah and
good deeds in this world than all the life of the World to
Come.”
Pirkei Avot 4:171°:7 max mwn
LT 02192 0°230 0oy A2WN2 NOX YT 797 IR 0 NI
Do 27 0?1¥2 M1 N1ip DY NAR YW AD% K30 073y 20 2o
M7 03y 0
He used to say: more precious is one hour in repentance
and good deeds in this world, than all the life of the world to
come; And more precious is one hour of the tranquility of
the world to come, than all the life of this world.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

70 TPON T 1Y PR 1w

“Return, O Israel, unto Havayah your G-d, for you have
stumbled in your iniquity.” Read here as returning until
the transcendent Havayah is revealed as “your G-d.”

Hosea 14:2°2:7> ywii
“T1¥2 7Y 23 ROK 1 TP OX N

Return, O Israel, unto the L-RD thy G-d; For thou hast stum-
bled in thine iniquity.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 13

71 TPPON 1T DR N2nNY

“And you shall love Havayah your G-d with all your heart,
with all your soul and with all your might.”

Deuteronomy 6:5°77:1 0°7127

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

72 hish

“Hear, O Israel, Havayah is our G-d, Havayah is One.” The
verse just before, which the Alter Rebbe reads together
with “And you shall love.”

Deuteronomy 6:4°7:"1 0°727
AR 7 AR0R 1 PR Yy

HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 14

73 ND°BN AWnn nvoT

Elijah’s prayer (Patach Eliyahu) says of G-d, “No thought
can grasp You at all.” Cited for sovev kol almin, which no
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thought can grasp.
Tikkunei Zohar 17a:10-1227°->:X 1 97171 *1pn
mawnn n°% RN 93 By XnONo PRRPY B3 DY ARDY X107 NIX
WY NP 1P PPN WY NPPERT RIT NIX LYY 73 Xo%an
JP0ANRT PRy URANR RDT 1PND 1RPY 112 XML 17000
72 PWPT XIT NIRY LKW "33 (RM0ONR K1) NR0ONR 10
ORI 1720 A TN WOIIRT IRM PO ARAPR NIRT A 17 Tom

.72 WK DRI 10 2WNNR WY
Constantinople, 1740 (CC-BY-NC)

177 Pon INDY

Further on in Patach Eliyahu: G-d has no known justice
and no known judgment, “and not of any of these attribut-
es at all.” Cited for sovev kol almin, which is beyond all the
Sefiros.
Tikkunei Zohar 17b:5-7"1-"11:2 1> 79117 *1pn
IPRT YT UBWR KDY 7T ART RYPT IR 70 NORT IRD Dax
Sy pon NwINNM Ny *21 0P .53 MTn POR Don R ann
T7° BY 17790 1717 ARDAD (99 227°NK X*1) 70 NOX KM RAT 7T
7Ny 27 Op Y0 TY w1 72 DR ARPAD 1w 270nR R9T N

191 TR 19T "ll? anRY nna
Constantinople, 1740 (CC-BY-NC)

Wi lnkd

“My offering, My bread for My fires.” The maamar now
begins to interpret these words.

Numbers 28:2°2:172 72712

M3 07 PWK? P02 3R NK 07K ATNK) 2K "327ny 13

A79in2 %% a7 1nYn

Command the children of Israel, and say unto them: My

food which is presented unto Me for offerings made by fire,

of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

g°n 55 By oy
“Happy are you who sow beside all waters.” Cited for water
as the element that makes things grow.
Isaiah 32:20°2:277 117yw°
IR W23 "nPYn 0Py "yt 0K
Happy are ye that sow beside all waters, That send forth

freely the feet of the ox and the ass.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

vmY? WN YRR

“He makes His angels winds, His ministers a blazing fire.”
Cited for the angels as fire.
Psalms 104:4°7:7°p 0°%°1n
0T UR PRI NimA PR Ay
Who makest winds Thy messengers, the flaming fire Thy

ministers.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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78

79
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81

W 512 7PN °1D

The faces of the living creatures of the Chariot: the face of
a man, of a lion on the right, of an ox on the left, and of an
eagle.

Ezekiel 1:10”:'x Hxrptn®
TMYID DNYIIR? PRIITOR IR 1D OTX °19 071D M

As for the likeness of their faces, they had the face of a man;
and they four had the face of a lion on the right side; and
they four had the face of an ox on the left side; they four had
also the face of an eagle.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

o770 INTMD NP2 WN VPMA0 DRM

“As for the likeness of the living creatures, their appear-
ance was like burning coals of fire, like the appearance of
torches.”
Ezekiel 1:1337X 2xpin>
X7 D°72P7 ARPD NiIYa wRTPNID O7KIn niton mnm
:P3 KPP UK UX? M) NP0A 13 27N
As for the likeness of the living creatures, their appearance
was like coals of fire, burning like the appearance of torch-
es; it flashed up and down among the living creatures; and
there was brightness to the fire, and out of the fire went forth
lightning.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

oM WL 0INA o

“And Havayah G-d formed man... and breathed into his
nostrils the breath of life, and man became a living soul.”
Genesis 2:7°1:’2 N"wX12
070 NRYI PERI MEM ARTRITR DY DIRTNR DOPOK N 1M
M WP OTRT *7
Then the L-RD G-d formed man of the dust of the ground,
and breathed into his nostrils the breath of life; and man be-
came a living soul.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NP9 nan mae

Onkelos translates “a living soul” as “a speaking spirit,”
linking man, the speaker, with ruach.

Onkelos Genesis 2:7°1:’2 N°wX12 I'/‘57 Cﬂ‘?PJW 013N
N7 XNRY3 TSR3 NP RODTN 12 XY DR N7 P2K 7 KON

Sifsei Chachomim Chumash, Metsudah Publications, 2009 (CC-BY-NC)
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PARAGRAPH 15

INPWN TR PN

“And your longing shall be for your husband.” The animal
soul’s longing, transformed, is directed to G-d.

Genesis 3:161"V:’2 N°wWR12

XY D°32 *ToN 23Y2 M WY AW 2277 MWK AWRTOX

72720R RIM AN TR

Unto the woman He said: ‘I will greatly multiply thy pain and

thy travail; in pain thou shalt bring forth children; and thy

desire shall be to thy husband, and he shall rule over thee.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

10,2 NPWRA2

PARAGRAPH 16

SWRT? NN PRRY

“His left hand is under my head, and his right hand em-
braces me.” The left, the fire of love from above, is what
lifts the soul.

Song of Songs 2:6":"1 0°7°Wi1 W
21p200 177 “WRA? Nan 1oRHY
Let his left hand be under my head, And his right hand em-

brace me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

JgL,awrne

new D3

The note locates the discourse on tzitzis to which the text
refers for the fire of yud and the fire of hei.
KEHOT'S NOTE
A, nmpha boyh

922 17 21°2 52 7”70

That discourse explains Yom Kippur, the day of teshuvah,
as a revelation of the Holy One, blessed be He, as He is,
above both memalei and sovev kol almin, the source of
forgiveness; it speaks there of a new light from the level of
“the rock.”
KEHOT'S NOTE
2,03 nK 0 Py

N1’

The discourse in Nasso distinguishes two kinds of “left”:
“His left hand is under my head,” which arouses the souls
of Israel and lifts them in flashes of the fire of love, and the
“left that pushes away.” When the left is included in kind-
ness, it is “He will give strength to His king.”
KEHOT'S NOTE
71,1 yb
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The Zohar teaches that through the offerings Israel “sus-
tain their Father in Heaven.” The Alter Rebbe uses it to ex-
plain why the offering is called “My bread.”
Zohar III, 7b2 1 »’m
KEHOT'S NOTE
1PN 7 w297 .on00R P70 R WY AR L2, A0

DINT T vRyw anbn

“Not by bread alone does man live.” The text alludes to it
for bread as what sustains life in the body.
Deuteronomy 8:3°3:’1 0°127
1927 TNIX DY X2 DYTRD WK INK 72N T39I BN
M2 ™R R$IRTP379Y 23 DN MM 4727 DPNT0Y KD 22 9yin
OTNT
And He afflicted thee, and suffered thee to hunger, and fed
thee with manna, which thou knewest not, neither did thy fa-
thers know; that He might make thee know that man doth
not live by bread only, but by every thing that proceedeth
out of the mouth of the L-RD doth man live.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1972 R N2
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
(%X nnp) MTPna

In Patach Eliyahu: “and You fashioned for them a number
of bodies,” said of the Sefiros, which are called a body rel-
ative to the garments that cover them. The same passage
says that G-d is “not of any of these attributes.”

Tikkunei Zohar 17a:151”0:X 1 9771 *1pn

791 RWI (7127 X73) 3327 1RRwI 108 1InT 1D NN Priat

75V 1770977 112 2230 KD IRTMIPART 1P NP 7R3
Constantinople, 1740 (CC-BY-NC)

Habisk Rkl

“My offering, My bread for My fires, My pleasing fra-
grance.” The Alter Rebbe divides the phrase into ascent
(fragrance) and descent (nichochi).

Numbers 28:2°2:1”5 72712

M) 077 WY R 2129R°NK DIPK NImK) DX *227NK %
A7¥in2 %% a7 1nYn

Command the children of Israel, and say unto them: My

food which is presented unto Me for offerings made by fire,

of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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N7 nmma
“Go down a step and take a wife.” The Alter Rebbe cites the

Aramaic nechos, “go down,” as a sense of nichochi.
Yevamot 63a:10-11x"-7:X 1”0 Mn1°
130R0R — 12323 PO P3W 3R KY) YRY .pUBYN XY 0w
PO RDIPK 03 K3IT MPMI KOIPK 103 TINR XYW A Tiop
N2 MIYTID PR R 12 NYIR °37 WY K1V 02’37
ONYID MY O3 ORI NP XL hawa KYx obivb
109 *MRA °NIR SRR IR ATRR” :2°N21,”BNi%IN *R2Inn

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

X ,20 Nna°

°1187 WYY NTRNY *39% M1 nm
The Sifrei on “a pleasing fragrance to Havayah”: “a gratifi-
cation before Me, that I spoke and My will was done.”
Sifrei Bamidbar 143:3’3:3”1p 92772 >890
- 29p NAAWI T IWYN 190191 1A NI AP Tnbn ...
W TY 7187 RP DOWRD 1NN DKW DPYR - TWR MY 0°27p 09503
SNXY WYN SNIRRY ,°3D7 M NN - AP A0 177 AYR DOWRD
0772 AR R 77IN2W M 932 IR RI2 IR ORI 12 NYRw
ST Qv L,27M 7717 KPR MIR2R 2T XY PPPRR KDY 0OPRR KD
INRY 7290 INRW ,7TAPD .MTD 0oen® 18 Nnnp b XOw
7232 MR 75 - W3 A1 00 MKW DWDY .717Ap CIDD vIYRn
... 1187 PRY 7TAR% $71YT 122 AR 9) IR

(Bamidbar 28:8) "And the second lamb": Why is this writ-
ten? Since it is written "the one lamb shall you offer in the
morning," I might think that if it were not offered in the
morning it could be offered in the evening. It is, therefore,
written "the second shall you offer up towards evening," im-
plying that if the morning tamid had not been offered, the
evening tamid is not to be offered. When is this so? When
the altar had not been inaugurated. But if it had been inau-
gurated, even ...

Wikisource (CC-BY-SA) - Sifrei by Rabbi Shraga Silverstein (CC-BY)

MSWHNWNT NUWRT XN

Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE
RV LY7OOR WINT R 1Y IR

DNIAnaRR 7wya
“With ten utterances the world was created.”
Pirkei Avot 5:1’R:’ Max miwn
AR MRRI K2 i TPn Y 09IV X121 niTnRn 1y
23 0PIV MR PTIRDY DOYYIT 1 $1277 KPX LNik1207 91
:NiNn Y3
With ten utterances the world was created. And what does
this teach, for surely it could have been created with one ut-

terance? But this was so in order to punish the wicked who
destroy the world that was created with ten utterances, And
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to give a good reward to the righteous who maintain the
world that was created with ten utterances.
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
96 Y7R23W MR 1wya

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
L1797 MAR

97 NI 9KRR 11 NPWRIY

The Gemara counts the ten utterances of creation and ex-
plains that “In the beginning” is also an utterance, though
it does not say “And G-d said.”
Rosh Hashanah 32a:19-20°3-v”:x 2°% mawn wx
:2°N27 LRI MWMRD N1 CNTWRI2” M AYYA NPWRI2T IR
W'?T? W"?!? 1R DX RIR 2713 72 1080 027 vyl oonw on 12727
WY TIND TR WO INR 090 LT KWWK LRY — 1910
N R AT03°2 RIRY L YWR NTT — 0°2INIT 1 wbm ,0°R°237
I — D2IN2T T TN DK 1 TONY LTNND 1 TN KT
7RIV P2 KRR WOV I

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

X ,2% 1™

PARAGRAPH 17

98 NX72n 1°Rn 7Ronn

“And wisdom, where (me’ayin) shall it be found?”
Chassidus reads me’ayin as “from nothing”: Chochmah
comes from the level of ayin.
Job 28:1227:1175 21°R
M2 OIPY 71 XY K$BA TR 7300
But wisdom, where shall it be found? And where is the place
of understanding?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
.2°,M2 PR

99 o°33nnna T
The Midrash says that when the Holy One, blessed be He,
created the world, He desired to have a dwelling place
among the lower beings, as He has among the higher
ones.

Midrash Tanchuma, Nasso 16:1’X:1”1 X@1 X170 w177
,TAMI 92 SRINY 27 MK (R L7 W) 79 SNInR "317 K2 ...
P72 RTY MRND L0PIT DR ORI T2 WITRR RI2W YYD
47 K1 INIK MY OTRD DY K72 .0°19%Y2 WUY ind o°innna
pn PORA KD ¥ 2 NI OYYM PR PON 10 vy o
72 ,XI7 T2 WITR AP MK MR DY 12y L(P-10 ,2 MPwRA3)
3T @IPYY3 P URY 3 DRNN2 7T VP XTW MR 07
... VTR P20 o0 .INIR nnY K21 A0IK OnM TR
(Numb. 7:1), “So it came to pass on the day that Moses had
finished.” Rav says, “Every place where it is stated, ‘So it

likuteitorah.com/likkutei-torah/pinchas/
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came to pass (wayehi),’ [is referring to] something new”; but
R. Simeon says, “Every place where it says, ‘So it came to
pass (wayehi)’ [is referring to] something which existed, has
ceased [to exist] for a long time, and has returned to be as it
was. 5:7. This text is related (to Cant. 5:1), “When I come to
my garden, my sister bride.” R. Samuel bar ...

Midrash Tanchuma -- Torat Emet (Public Domain) - Townsend 1989 transla-
tion of Midrash Tanhuma, S. Buber Recension, edited and supplemented by
R. Francis Nataf (CC-BY)

100 220w Wi K9S P X919

The Zohar says that all before Him is considered as
nothing.
Zohar I, 11b2 x> X"mt
KEHOT'S NOTE
.2 ,R7 R

101 T2 Y PR
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
.NAWT 9% No72

102 W% 1NN 1 NPTE Ny

“If you are righteous, what do you give Him, or what does
He receive from your hand?”
Job 35:7°1:17% 2R
:Tig? AT X A2 10N NRTSON
If thou be righteous, what givest thou Him? Or what re-

ceiveth He of thy hand?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,19 AR

103 2°3NNN2 T2 %0 N2

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
LU KW RPN IR

PARAGRAPH 18

104 MR YD AN — 19yne

In that manuscript the words “beginning of a gloss” are
added here, and it marks the passage from “for at
Minchah” to “in Avraham” as a gloss (hagahah).
KEHOT'S NOTE
. MR NSaN 1MW 1SST YUPY 17°%MY NPT N 011 1824 122
JTPRAT R "DANAND .

105 7> nban PR aw PR Innaw v — nban
the passage shares nothing with the note
KEHOT’'S NOTE
TPRAT DWW TPPAT PYY L,NMIPRIT MRR R¥NI 3,0 523 N a2
NN M0 11T PP O°N0D 0N Y1) 17237 URIMR 170 N0
[T, 17Ap] 2797 37 A2w7 RNV WYY OTITAR Qw3 07w PR
10 OYLM ML Wrwny 297 077 1R AWNIET WA nan 9
TR 12130 7P WY IR PRNMW 2191 RPIT A2 MAY1 CUOR 7 wianT
(@737 °p 0 PRINY NNNKR NP2 Y WY 191 TIN0 RITW 1t
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PARAGRAPH 19

106 IR (7

This section of the maamar is printed in Or HaTorah on
Vayikra with some glosses.

KEHOT'S NOTE

OMD ’D N”MIR OX AR .MAAT APR Oy RIWN °Y 2-KRP™ N7TIR2 K2

RY
107 aoynbY WR
The version there adds after “the fire from above”: “(the
level of the fire of yud).”
KEHOT'S NOTE
(77 WX ra) o ow
108 munbw wNa
The version there adds after “the fire below”: “(the fire of
hei).”
KEHOT’'S NOTE
(N wR) :A0M QY
109 1397 NN

“My offering, My bread for My fires... you shall keep, to of-
fer to Me in its appointed time.” The section reads es kor-
bani as Torah study and “you shall keep” (tishmeru) as the
Oral Torah.

Numbers 28:2°2:1” 712712

M) 077 WY R 2129R°NK DIPK NIBK) DX 22N %
A7yIn2 *% Y YN

Command the children of Israel, and say unto them: My

food which is presented unto Me for offerings made by fire,

of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

110 SMIN 19271 P9R 0921p 1P
The note says an explanation of “close to Me and bringing
Me close” is found there.
KEHOT'S NOTE
SIRC2IND W0 AR Y 2-717970 nUoa
1M1 11%0 ANRY 7770
There tetzaveh is read as tzavsa, connection, achieved first
through the level of Moshe.
KEHOT'S NOTE
.7, R™MN
12 732 XM MY 29I Npn

“An everlasting statute for their generations, from the
children of Israel,” said of kindling the lamps of the
Menorah.

Exodus 27:21x75:1”5 mnw
27Y% P12 IR IR T2 NTYITPY WK NoNDY vamn Tyin PN
PXT° 212 NXR onaT? 09Iy npn U o1 IRty
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In the tent of meeting, without the veil which is before the
testimony, Aaron and his sons shall set it in order, to burn
from evening to morning before the L-RD; it shall be a
statute for ever throughout their generations on the behalf
of the children of Israel.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

»NRMIAT TN
the passage shares nothing with the note
KEHOT'S NOTE
TR 0w RMIN2

[T nwn

“Moshe would speak, and G-d would answer him with a
voice.” The text names the discourse on this verse.

Exodus 19:19v7°:0” mnw
:'?ﬁp; RERM D’.?'?kﬁtl] 927 YR TRR PIM bkahi own 5ip M
And when the voice of the horn waxed louder and louder,

Moses spoke, and G-d answered him by a voice.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

9°22 °NRAY AWK "92M
“My spirit that is upon you and My words which I have

placed in your mouth shall not depart from your mouth.”
Cited for the words of Torah that a person speaks as G-d’s
own words.
Isaiah 59:21872:1”1 177°yW°
B2 MPTIPY 13T T7Y WK M 7 T BOIK 112 NN I
:0P1 T YR TN Y I 22 A I 0 WK
And as for Me, this is My covenant with them, saith the
L-RD; My spirit that is upon thee, and My words which I
have put in thy mouth, shall not depart out of thy mouth,
nor out of the mouth of thy seed, nor out of the mouth of thy
seed’s seed, saith the L-RD, from henceforth and for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

KD ,01yw

RNOPR RN%IND 1RRI

The Gemara gives the mnemonic “the Mishnah is a queen
(malkesa)” to recall that rulings on the Mishnayos were
said by Rav Malkiya. The Alter Rebbe draws on the phrase
for the Oral Torah, which decrees like a king how each
mitzvah is done.

Beitzah 28b:14-151"v-777:2 1”2 1¥°2
®INR NINDY N2 KR 29713 KR LKNDPR 1NN 110
.Di1°2°2 PRI vy PaK 732 71072 77 PipY naw? DX InKe KD

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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NTIp 1172api N2 Xpn P

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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Tanna DeBei Eliyahu says that when a scholar sits and
studies Torah, the Holy One, blessed be He, sits opposite
him and studies with him.
Tanna DeBei Eliyahu Rabbah 18:1°X:1”> 127 171" 27 Xin
131 PR 932 71727 MR KOX 1% 12 OnI% P53 9nR1 b o0 ...
7% % ROX 9% 17 N7K 9% 19 MR DAY "R 915730 DR v
ARDNR 72 WR PRI ANR 272Y 50 RN (207 YY) InRIY
7ROM °71 219 1191 725 o1 08w OXN I3 712793 717 MIp nR1 790
17215 2w 772p0 TN PO AN KNP AW 1PN 95 1IN
PR 1AM IR RIT 721 07 72D 101 MR IROW MY ANwY R
077739 N211 19K Pw 0iPIn 12nD 11 (2739 R 0°99n0) 131 A9R 1o

OYW (segmentation according to Warsaw 1880) (Public Domain)

19 71373 27

The note cites this place for the bittul of a person’s speech
in the divine speech.
KEHOT'S NOTE
19w’y 2-11791N n”0a XA

120 MunT SwRI 7”73

The note locates the discourse “The heads of the tribes” in
Likkutei Torah on Matos.
KEHOT'S NOTE
mvn ' Pk

121 nonT SwR9

“And Moshe spoke to the heads of the tribes... saying: This
is the thing.” The text names the discourse on this verse.
Numbers 30:2°3:"2 72722
TS WK 270 71 KT DRI *127 Nivni SWRITON Y 12T
And Moses spoke unto the heads of the tribes of the children
of Israel, saying: This is the thing which the L-RD hath
commanded.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

122 127 nwn 7T

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.X,U0 R™MN

123 n7nn npn 2y

That discourse explains that the animal soul’s power of
desire is in itself rooted in supreme holiness, in the “face
of the ox” of the Chariot, and that evil is only the direction
itwas turned.
KEHOT'S NOTE
.X 131 0pn e ooys

124 apy° ny?In

“Fear not, worm of Yaakov.” The text names the discussion
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of this verse in the Chukas discourse.
Isaiah 41:147”°:8"n 11°yW°
WiTR TARN MR PR I 2K 0 2Py Ny2in KPR-IN
XY
Fear not, thou worm Jacob, And ye men of Israel; I help thee,

saith the L-RD, And thy Redeemer, the Holy One of Israel.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

125 mhlel4
The text points to the Zohar on Bereishis (48b) on the mat-
ter of “keep,” which it links with the feminine.

Zohar, Bereshit 78:196-79:206-173p:n”y N°wKRI2 ,79M7 7800
0%y

126 2R
The text also points to the Zohar on Yisro (70b and 92a) on
the matter of “keep.”

Zohar, Yitro 32:528-33:5371"2pn:3"2-179pn:37% 11n° ,7111 190

127 12 DO R TANRR
The Gemara defines a fool as “one who loses whatever he
is given.” The Alter Rebbe reads “what” (mah) as bittul.

Chagigah 4a:1-2°2-°R:X *T 1231

YOIW R :RDB 27 0K 992 Ty Ay ,5n Tinn i nadw ond

0°IN339 7 22 TIRMI 11 — AVIY AT K X2INT KT KT 277 APY

iMoD YRR — AP ITT M %D AN KWK AP 117 M L3P
AP 7970 M PN (X127 IR LRTP KOMTT AP 117 MTT RIT

William Davidson, Vocalized Aramaic (CC-BY-NC)

128 795 DY IR R

“What they had seen concerning this.” The text refers to
another explanation of mabh in this verse.
Esther 9:26172:"0 1noR
*127°5070y 1275y MMBa DWtDY 00D APRD DR NP 170
:DTPPR Y237 1 1270y IR NNTT NIRT
Wherefore they called these days Purim, after the name of
pur. Therefore because of all the words of this letter, and of
that which they had seen concerning this matter, and that

which had come unto them,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

129 2PY° Y MR on
“Who has counted the dust of Yaakov?” The text refers to
the explanation of this verse for the Name Mah given to
every person.

Numbers 23:10:373 72712

M B°1° Nin *wo3 Nn X7 Y317NK 190m 3py? 19y M
A3 NNR

Who hath counted the dust of Jacob, Or numbered the stock

of Israel? Let me die the death of the righteous, And let mine

end be like his!

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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At the beginning of Noach the Zohar says, “we have
learned the mystery: Noach needed the ark.” The Alter
Rebbe refers to an explanation of the ark as the words of
Torah and prayer.

Zohar, Noach 1:1-1227>-°K:’R 111,771 7920

Thus the words “these are the generations” imply that this
brought forth products and no other. So it was with Noah in
the lower world. Noah was the sacred covenant below corre-
sponding to that above, and hence is called “Man of the
earth”. The inner meaning which we learn from this is that
Noah had need of an ark with which to become united in or-
der thereby to preserve the seed of all species, as it is writ-
ten, “To preserve seed”.

The Zohar; London, Soncino Press, 1933 (Public Domain)

131 791 0PIy VRN P2

“He founded the earth upon its foundations, that it should
never be moved, forever and ever.” The Alter Rebbe bor-
rows the words for the love of G-d kept fixed in the heart.

Psalms 104:5°1:77p 0°2°1n
71 0799 VIRARTP2 PPN DY PIRTTD?
Who didst establish the earth upon its foundations, that it

should not be moved for ever and ever;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

132 o3Wwe>1 8ans3
The letters sent to the Jews “according to their script and
their language.” The Alter Rebbe uses the phrase for the
Written Torah, whose letters must keep their exact form.

Esther 8:9°0:’11 1noX
nYIPYa 17°0 WINRIN ’W"?'@?tl N2 X1nTny2 Tl‘gzgtl"j_pb RPN
X DTWIUE 3T MITWRTD AN 2 oewm
yaw TP AR R NITRI Y ninemTD IETTwORD
“2X1 9WP3 DY) D) MINI3 APT APTR APTR N 0T
:D;W'?.ﬂ 02N23 0TI
Then were the king’s scribes called at that time, in the third
month, which is the month Sivan, on the three and twentieth
day thereof; and it was written according to all that Mordecai
commanded concerning the Jews, even to the satraps, and
the governors and princes of the provinces which are from
India unto Ethiopia, a hundred twenty and seven provinces,
unto every province according to the writing thereof, and
unto every people after their language, and to the Jews ac-
cording to their writing, and according to their language.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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PARAGRAPH 20

133 1yIna v 2pn
“You shall keep, to offer to Me in its appointed time.” Read
here of prayer and the festivals.

Numbers 28:2°2:172 72712

M3 077 "WR? "R02 "3RN8 DTPK DN PXI? *327nN 18
A79in2 °% a7 1nYn

Command the children of Israel, and say unto them: My

food which is presented unto Me for offerings made by fire,

of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

134 oo N wTR
“You shall keep the Shabbos, for it is holy to you.”

Exodus 31:147":8"2 mnw

AYyI-o3 *3 Mav nin 1°270n 07 X7 WP *3 NIWITNK onTRY)

729 21 KT B3 MNIAN MINTR M3

Ye shall keep the sabbath therefore, for it is holy unto you;

every one that profaneth it shall surely be put to death; for

whosoever doeth any work therein, that soul shall be cut off

from among his people.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 21

135 APTE MWYD T T e
“That they may keep the way of Havayah, to do charity and
justice.”

Genesis 18:19v™>:11” N°wKX12

TV WYY U SPFINY PIFIN T 9K 987 PAYT 3
129 127X DX DIIIXT0Y N X027 1YY LEYR NRTE Niwy?

For I have known him, to the end that he may command his

children and his household after him, that they may keep

the way of the L-RD, to do righteousness and justice; to the

end that the L-RD may bring upon Abraham that which He

hath spoken of him.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

136 1Mt TR

At the beginning of Korach the Zohar speaks of all being
“invited,” and asks, “when? At the time a festival is
present in the world.” The text cites it for the festivals as
the times when holiness is called and drawn down.

Zohar, Korach 1:5-4:151"0:"7-°11°K 19,9117 790

137 nM20 yo1 2Py

“And Yaakov journeyed to Sukkos.” Cited for the link be-
tween Yaakov and the festival of Sukkos.

Genesis 33:171:27% n>wxr12
"oY RIR 1277y N3D Ay amapn?1 N2 92 127 1ndo yo1 2pyN
:Ni20 Dipnn
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And Jacob journeyed to Succoth, and built him a house, and
made booths for his cattle. Therefore the name of the place
is called Succoth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 22

138 NINTD S2Dwnn naw's oeaann

The words here quote Psalms 113:5; the passage is shown
below.

Psalms 113:5’71:37°p 0°%°1n
:NW? 2307 ARPR T2 0

Who is like unto the L-RD our G-d, That is enthroned on
high,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

A-1,3°p 0°9nn

139 NINTD S2Dwnn naw's oeaann

“Who is like Havayah our G-d, who dwells on high, who
looks down low upon heaven and earth?” Cited for the
principle that what reaches lowest has its root highest.

Psalms 113:5-6"1-"11:3"p o°%°1n
PN DR NIXT? “2OBURT NITT 2T RRR NI 0

Who is like unto the L-RD our G-d, That is enthroned on
high, That looketh down low Upon heaven and upon the
earth?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

140 PR By neIn® 1770

The note locates the discourse “For the conductor, on the
Sheminis” in Likkutei Torah on Tazria, where the text says
the ascents of Shabbos, being only in the inner dimension,
are explained at length.
KEHOT'S NOTE
>N °n ooy

PARAGRAPH 23

141 NUDONNT NnbyR

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE

.[2] .(27y7 ,map oW1 .N”02 R ,21P WK ,M°) KM
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142 NODONNT N2y

One of the passages the Kehot note cites for the hidden
and the revealed: the Zohar speaks there of one level that
“is revealed” while “all the rest is hidden.”

Zohar, Bereshit 6:60-7:70°y:1-°0:") N°WX12 7717 190

143 NODONNT N2y

A passage the Kehot note cites (it places it in Sitrei Torah):
Yaakov inherited two worlds, “the revealed world and the
hidden world.”

Zohar, Vayetzei 14:101-10577p-R”P: 77> XX 77171 100

144 NDONNT NR?YR

A passage the Kehot note cites (beginning of 158b): every-

where there are two worlds, one revealed and one hidden,

and G-d is blessed in both.
Zohar, Vayetzei 24:244-25:2547717:7172-7"127:772 X8 7717 190
and when we offer blessings to G-d we invariably associate
Him with the two worlds in such words as: “Blessed be the
L-rd, the G-d of Israel, from one world even unto the other
world” (Ps. 106, 48). It is for this reason that the upper world
is named Hu (He), whereas the lower world is named Attah
(Thou), because it is blessed from the upper world through
the Righteous One. Thus Scripture says: “Blessed be the
L-rd out of Zion, who dwelleth in Jerusalem, etc.” (Ps. 135,
21): assuredly ...
The Zohar; London, Soncino Press, 1933 (Public Domain)

145 NPT PPaMa3 . . NPNRoNaY 0PIya Nt nownan

The note cites this place on why the drawing-down into
the world and its outer dimension depends specifically on
the Holy Temple.
KEHOT'S NOTE
JARRCY 2-971 D7MIR R

146 Noun 9w " 27y

The note locates the discourse on “A psalm, a song of the
dedication of the House” in Likkutei Torah on VeZos
HaBerachah.

KEHOT'S NOTE

.1972°0 1Pk

147 %21 N1AR W MRt

“A psalm, a song of the dedication of the House, of
David.” The text refers to the discourse on this verse for
the House as a lofty encompassing light.

Psalms 30:1°X:"7 0°2°1n
TTT? N7270 N2IN~°Y inm
A Psalm; a Song at the Dedication of the House; of David.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
148 YT 1By 19w °
“And Moshe could not enter the Tent of Meeting, for the
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| cloud rested upon it.”

Exodus 40:357772:n mnw

X% *7 73221 12977 VPY 19000 Tyin PARTOR KiP awn 93RD

el

And Moses was not able to enter into the tent of meeting, be-

cause the cloud abode thereon, and the glory of the L-RD

filled the tabernacle.—

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
149 MIR TP ORW .. MR BTy

The note cites the Tzemach Tzedek’s explanation of the

Zohar’s statement on “Ask for yourself a sign.”
KEHOT'S NOTE
A0y R-970 3R 1IN IR
150 N 2 PRY

“Ask for yourself a sign from Havayah your G-d; ask it

deep below, or make it high above.”

Isaiah 7:11x%":17°yw°

’Ask thee a sign of the L-RD thy G-d: ask it either in the
depth, or in the height above.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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An explanation on the verse “My offering, My bread”

Man makes Gan Eden: the Infinite Light becomes graspable only through
contraction (the gevuros) and through the refining light of Mah, which
rests only on self-nullification. The verse of the daily offering maps this
service: Moshe’s bittul joined with Israel makes the letters of their Torah
study “close” to G-d, the fire of the soul draws down the fire from above,
and prayer, Shabbos and the festivals draw down the still higher union
called li, “to Me.”

THE MAAMAR IN BRIEF

Man makes Gan Eden: by his service he draws a revelation of G-dliness from the Infinite Light. The
World to Come, created with the yud, is that light contracted into a point so that created minds can
grasp and enjoy it, which is why it is built on strict judgment while this world is built on kindness.
These contractions, the gevuros, are aroused from below when a person contracts himself and nullifies
his will. Every descent of light has an encompassing and an inner aspect, called Mah and Ban: Mah,
the Supreme Will and the light of bittul, refines Ban world by world, and only in this world, before the
refinement ends, can a person change. The mitzvos, measured exactly by the Sages, are the vessels for
that will. Section 3 turns to the fire of the offerings: the soul’s fire rising from below, the fire of the hei,
calls down the fire of the yud from above and leads to the still, small voice of bittul. The verse is then
read phrase by phrase: Moshe joined with Israel, Torah study making the letters “close,” Mishnah

guarding the fire, and prayer, Shabbos and the festivals drawing down li.

OUTLINE

1 Man makes Gan Eden; the yud of the World to Come 1-6
Man draws down G-dliness to make Gan Eden. The World to Come, created with the yud, is the Infinite
Light contracted so that souls can grasp it, and so it is built on judgment while this world is built on kind-
ness. The gevuros are rooted in the Gevurah of Atik and aroused by man’s self-contraction, and through
them every angel and soul receives in its own distinct way.
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2 Encompassing and inner: Mah and Ban

17-1

Every descent has an encompassing light and an inner glimmer of it, as thought holds far more than
speech. These are Mah, the Supreme Will and the light of bittul, and Ban, Malchus and the Oral Torah; Mah
refines Ban down through the worlds. Bowing at Modim expresses that bittul, change is possible only in

this world, and the exact measures of the mitzvos are the vessel for a will that has no reason.

3 Fire from below and fire from above

11214

Every flow from above needs an arousal from below: the fire of Gevurah, the soul’s enthusiasm, which

leads on to the still, small voice of bittul. The verse is read phrase by phrase: “My bread for My fire-offer-
ings” (the fire of the hei calling down the fire of the yud), “es korbani” (the letters made close), “My pleas-

ing fragrance” and “you shall take care” (Mishnah).

4 Moshe’s bittul, the appointed times and the prayers

mMs-16

Bittul reaches Israel through “Command” (joining) and “say” (the power of speech). “In its appointed

time” draws the holiness of Shabbos down through the festivals, and the daily prayers ascend through the

worlds; a list of Zohar and Midrash sources follows.

5 Summary of the verse

m7

A summary reading of the verse: Moshe joined with Israel, the letters close to G-d, ishah and ishai as receiver

and giver, Mishnah guarding the fire in the heart, and prayer and the festivals drawing down the union of

Abba and Imma, called li. A list of Talmudic and Midrashic passages closes the maamar.

KEY CONCEPTS

The yud of the World to Come 27711y 8721 771°2

The World to Come was created with the yud, the smallest
letter: the Infinite Light contracted into a point, so that
created souls can grasp and delight in it.

Gevuros (powers of restraint) 117123

The contractions that limit the light so that it can be re-
vealed and grasped; man arouses them by restraining
himself, and the radiance of the Shechinah reaches the
souls only through them.

Encompassing and inner (makif and pnimi) 7°pn
1M°1DY

Every level holds more than the level below can contain:
what the vessel cannot grasp stays encompassing, and
only a glimmer enters as inner light, as only a fraction of
thought enters speech.

Mah and Ban 7721 11"n

Two spellings of the Name Havayah: Mah, rooted in the
forehead of Adam Kadmon, is the Supreme Will,
Chochmah and the light of bittul; Ban is Malchus and the
Oral Torah, which Mah refines.

likuteitorah.com/likkutei-torah/pinchas/

Refinement (birur) -117°2

The sorting of good from evil, which descends from Atzilus
to the lowest levels of Asiyah; this world is the world of re-
finement, while the World to Come comes after it.

Self-nullification (bittul) "2

The Infinite Light rests only on what is nullified; it is the
level of Moshe, “And what (mah) are we?”, expressed in
bowing at Modim and in the still, small voice.

The fire of the hei and the fire of the yud 17 wx - 7wx
T WK - "W

Ishah (esh hei) is the fire rising from below, the soul’s en-
thusiasm; ishai (esh yud) is the fire that descends from
above in response, a union of receiver and giver.

Li (to Me) °>

The level of the union of Abba and Imma, rooted in Atik
and the Infinite One; whatever G-d calls “Mine” endures
forever, and “to offer to Me in its appointed time” draws it
down.
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SECTION 1 - 11-6

Man makes Gan Eden; the yud of the World to Come

Zomm 153270 DR 27V IR

An explanation on the verse “My offering, My bread.”

This is the heading of the maamar: an explanation of the verse that opens the daily offerings in Parshas
Pinchas, “Command the children of Israel and say to them: My offering, My bread for My fire-offerings, My
pleasing fragrance, you shall take care to offer to Me in its appointed time.” The maamar reads each phrase
of that verse as a stage in man’s service of drawing G-dliness down.

MIPOR 21993 PPwnnt RIAW 139707 [y 0 Y730 °°wIvn R IR 4 nanwDy 173y 2205 man
719131 973 NP 1172 0K TIRN

Now, it is written, “to work it and to guard it”: man is the one who makes Gan Eden; that is, he is the
one who draws down a revelation of G-dliness from the Infinite Light (Or Ein Sof), blessed be He, so
that it becomes Gan Eden.

Adam was placed in Gan Eden “to work it and to guard it” (Genesis 2:15). The Alter Rebbe reads this to mean

that man’s service makes Gan Eden: through his work he draws a revelation of G-dliness from the Infinite
Light, and that revealed G-dliness is what Gan Eden is.

TP TR DIAR 77192 0 7(xan ovyal 7MY X231 77172 (75725 03791 100137 17nK] 521N 13
XD°DN 12wnn N°% N°9oN1 TR 12 PR 710 19 1PRY 1172 07K TIvp

Now, our Sages, of blessed memory, said: “With the yud the World to Come was created.” The
meaning is: with the yud, a tzimtzum (contraction) of the radiance, a small point, of the Infinite
One (Ein Sof), blessed be He, who has no end and no limit or finality; “no thought can grasp

The Talmud (Menachos 29b) teaches that this world was created with the letter hei and the World to Come

with the letter yud. The yud, the smallest letter and no more than a point, stands for a tzimtzum: the light of
the Infinite One, which has no end and which no thought can grasp, contracted into a tiny point.

Swnat N 217 AT KPR MINYIT NIPN N1TY X321 Dowh 1awn 2w N XURY D90 103
.OM°13 N Ona $on0n RPRY IP1ART IR wRwn N1

Him” at all, and it is impossible for a created intellect to have any comprehension [of Him] that
would be the delight of the souls, except that “they enjoy His radiance,” etc.; as in the analogy of
the brightness of the sun or of a torch, which one cannot look at because of their brightness.

No created mind can grasp the Infinite as it is, so the souls’ delight cannot come from the Infinite itself. The

Sages describe the World to Come as the righteous “enjoying the radiance of the Shechinah” (Berachos 17a):
aradiance, not the source. Just so, one cannot look straight at the sun or a torch because it is too bright.
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So too regarding comprehension: in the Infinite Light, blessed be He, itself, no comprehension at
all is applicable, because of its great brightness,

The analogy applies to the mind: the Infinite Light itself is too bright for any comprehension at all. The prob-
lem is not that there is too little light, but that there is too much.

WR TMIRI 90K 770w 7772 7 wUnyY) Maup ATIR1 TIRT 21818 7Y P 71900 qwn nws °
(17325 WX 2251 27y INW

for “He made darkness His hiding place”; [comprehension comes] only through a tzimtzum of the
radiance [into] a small point. (And see what is written about this in the discourse beginning “I am
black, yet comely”: black fire upon white fire.)
“He made darkness His hiding place” (Psalms 18:12) describes this concealment: the light becomes gras-
pable only when it is contracted into a small point, the yud. The parenthesis points to the maamar “I am

black, yet comely” in Likkutei Torah on Shir HaShirim, which compares this to the Torah written in black
fire on white fire.

5Y 11123 [x37 oxy] 271 1997 AIPNAD X721 DOWD 7AW 71903 RITW RPUOT [xan ovwA) 27T 10N
1112° 701 091Y 12 AR MY Y0°7902 RN AWPT 1T 1A

And this is precisely the World to Come, which is a revelation of comprehension to a created intel-
lect, so that it may delight. And therefore the World to Come is built on the harsh attribute of judg-
ment, as is explained in the books: of this world it is said, “The world is built with kindness,”
This is why the World to Come in particular is created with the yud: it is G-dliness revealed in a form a creat-
ed mind can grasp and enjoy. Because that requires contraction and limitation, the World to Come is said to

be built on the harsh attribute of judgment, while of this world it is said, “The world is built with kindness”
(Psalms 89:3).

0°710° 9 TOmM “HAnR BW 07107 *P1 MY U0 AW 7T NTR KA [xan ovy] 37T DVRWH
s Ppann

whereas the World to Come is the attribute of judgment. For the sufferings of this world are called

“sufferings of love” and of kindness, since sufferings scour [away sin].

The proof that this world runs on kindness is that the Talmud (Berachos 5a) calls its sufferings “sufferings of

£

love,” and says that suffering scours away a person’s sins. They are a kindness because they spare him

harsher judgment later.
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And the sufferings of this world, loss of money and “stubbing his finger,” etc., bear no comparison
to the sufferings of Gehinnom, for [our] fire is one-sixtieth, etc.
The Talmud (Arachin 16b) counts even small losses and annoyances as suffering, yet every suffering of this

world is nothing next to Gehinnom. As the Talmud says (Berachos 57b), the fire we know is only one-sixtieth
of the fire of Gehinnom.

701 [t 9m) Y QORI UMY 21107 17210 1AW [xan oviyal 2P DANCA2 NP IR 7Y
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And for what one deserved to be judged in Gehinnom in the World to Come, the light sufferings of
this world are reckoned against it, and this is kindness, etc.; whereas in the World to Come [there
are| the punishments of Gehinnom, etc.,

This is why this world’s suffering is a kindness: its light sufferings are counted against what a person would

otherwise have had to suffer in Gehinnom. In the World to Come, by contrast, the punishment is Gehinnom
itself.

5197 R [ 991 1791 ANYWID YA YWD ODWS AwpPn (o ntel TR APIN DY 1121 XY 009
[m> we] 27°] DOMIRALTY N17123 27Y RIT MNYIT AP TAYET M908 R (ka0 ovwe] 22MYY

because it is built on the full force of the harsh attribute of judgment, to repay the wicked man evil
according to his wickedness. And all this is because the World to Come, which is the revelation of
comprehension and the delight of the souls, comes through gevuros (powers of restraint) and con-
tractions. [It can be said

The World to Come is built on the full force of strict judgment, which repays the wicked exactly for their

deeds. The underlying reason is that the souls’ comprehension and delight there come through gevuros, the

powers that restrain and contract the light so that it can be grasped. Here a bracketed gloss begins.
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that even Chochmah (wisdom), which is the level of the yud with which the World to Come was cre-
ated: its coming into being from the Infinite Light (Or Ein Sof) is through gevuros and contrac-
tions; and this is [the fact] that the light and the flow are drawn down only through the level of the
hairs, etc.,

The gloss adds that even Chochmah, the yud with which the World to Come was created, came into being

from the Infinite Light through gevuros and contractions. In the language of Kabbalah, the light reaches it

only through “hairs,” a narrow and restricted channel.
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and their root is from the Gevurah of Atik Yomin that is enclothed in Mocha Stima’ah (the hidden
brain). And see what is written in Parshas Shelach on the verse “I am,” about the hair on the left,
etc.; and see what is written in the explanation on the verse “But Havayah your G-d was not willing
to listen to Bilam,” etc.,
The gloss continues: these gevuros are rooted in the Gevurah of Atik Yomin, the inner level of Keser, which
is enclothed in Mocha Stima’ah, the “hidden brain.” Two maamarim are cited: the one on “I am” in Parshas

Shelach, about the hair on the left side, and the explanation of “But Havayah your G-d was not willing to lis-

ten to Bilam” (Deuteronomy 23:6).
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that the arousal from below (isarusa dilesata) for this tzimtzum (contraction) and Gevurah also
comes through a person’s contracting himself in the manner of “Nullify your will”; and this is the
meaning of “to work it,” etc.,
The second of these maamarim explains that what arouses this divine contraction from below is a person’s
own self-contraction: setting aside his will, as the Mishnah says, “Nullify your will before His will” (Avos 2:4).

That is also the meaning of “to work it”: man’s service of restraining himself draws down the contracted
light that makes Gan Eden.
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as the meaning and the matter of “one who serves G-d” is explained in Sefer Shel Beinonim
(Tanya), chapter 15. And this is [the meaning of] “How great is Your goodness, which You have hid-
den away for those who fear You”: “hidden away” is the level of gevuros, through which the revela-
tion of delight is drawn down in Gan Eden. And see about this in Reishis Chochmah, Sha’ar

HaAhavah, chapter 6, “for those who fear You,” etc.;

Tanya, chapter 15, explains “one who serves G-d” (Malachi 3:18) as one who is still in the midst of the battle
with his evil inclination, working to overcome it. In the same light, “How great is Your goodness, which You
have hidden away for those who fear You” (Psalms 31:20) is read as follows: the “hiding away” is the ge-
vuros, the contraction through which the delight of Gan Eden is revealed, and it is kept “for those who fear
You.” Reishis Chochmah discusses this verse in its Gate of Love.
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for “if there is no awe, there is no wisdom.” Yirah (awe) is numerically equal to gevurah; “Who is
mighty? One who conquers,” etc.] And this is [the meaning of] “To make known to the sons of man
His gevuros (mighty acts), and the glory of the majesty of His kingdom”: the radiance of the
Shechinah (Divine Presence), these themselves are His gevuros, which are contractions through
the chain of descending worlds (hishtalshelus) from cause to cause, etc.:
The link between awe and gevurah: “if there is no awe, there is no wisdom” (Avos 3:17), the word yirah (awe)
equals gevurah in numerical value (216), and the Mishnah calls mighty “one who conquers [his inclination]”
(Avos 4:1). The gloss ends here, and the main text reads “to make known to the sons of man His gevuros”

(Psalms 145:12) to mean that the radiance of the Shechinah, which the souls enjoy, is itself His gevuros: it

reaches them only through contractions, step by step down the chain of worlds.
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angels and souls, not one of which resembles another. The camp of Michael [serves] specifically
with love, and the camp of Gavriel specifically with awe; and they do not have the love of Michael in
[their] love, but a different love, in a different manner.

Because of these contractions, every created being receives in its own particular way, and no angel or soul is

like another. Michael’s camp of angels serves with love and Gavriel’s with awe; even the love found among
Gavriel’s angels is a different kind of love, not Michael’s.
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And although they all receive from the Infinite Light (Or Ein Sof), blessed be He, [it is] like the pow-
er of the soul that spreads through the limbs: in the soul itself there is no division, and neverthe-
less the eye receives the power of sight and the ear receives the power of hearing, etc.;

Although every angel and soul receives from the same Infinite Light, they differ, just as the soul’s powers
differ in the body’s limbs. The soul itself is undivided, yet the eye receives from it the power of sight and the
ear the power of hearing.
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and the eye receives only a particular portion, which is the power of sight alone, etc., without any
intellect or comprehension, and the intellect and comprehension rest in the brain alone, and the

physical power of sight is not there.

Each limb receives only its own share: the eye has sight but no intellect, while intellect resides only in the
brain, which does not see. So one undivided source appears differently in each receiver.
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And the ear receives the power of hearing alone, etc.; and so too with the other limbs, not one of
which resembles another, etc. [And see what is written in Parshas Shelach, in the explanation on
the verse “And it shall be tzitzis for you,” about the separate intellects, etc.]

So it is with every limb: no two are alike. The bracket points to the explanation of “And it shall be tzitzis for

you” (Numbers 15:39) in Parshas Shelach, which discusses the “separate intellects,” the philosophers’ name
for the angels.

SECTION 2 - 17-11

Encompassing and inner: Mah and Ban
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2. Now, the whole chain of descent (hishtalshelus) from cause to cause is two levels: encompassing
(makif) and inner (pnimi). [Makif is what does not enter within the vessel, for the vessel does not
enclothe it, since there is no comprehension in it, etc.] And first the encompassing is drawn down,
and afterwards the inner is drawn down,

Section 2 begins with a general principle: every step of the chain of descent has two kinds of light, the en-

compassing (makif) and the inner (pnimi). The encompassing light is what the vessel cannot hold because it
cannot grasp it, and in every descent the encompassing light comes first and the inner light after it.
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for the inner is a slight radiance from the level of the encompassing that is drawn down, which en-
ters to become inner. And from the inner dimension (pnimiyus) of the higher [level], there is first
made an encompassing [light] for the lower, and afterwards a slight radiance is drawn from it to
become inner. And so it is in the whole order of the chain of descent: from Imma to Z’eir Anpin (the
emotive attributes), and from Z’eir Anpin, etc.,

The inner light is only a slight glimmer of the encompassing light, the part that manages to enter the vessel.

The inner light of each higher level then becomes the encompassing light of the level below, and only a
glimmer of it enters as that level’s inner light; so it goes from Imma (Binah) to Z’eir Anpin and on down.
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for everything is [in] the mode of encompassing and inner, etc. It is like the analogy of speech from

thought: one cannot bring all of one’s thought into speech, but only the merest edge of it.

Speech and thought are an everyday example: a person can put only a small fraction of his thought into
words. The thought stays above the speech, which holds only a trace of it.
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And so too from the intellect to the emotive attributes (middos); and likewise from contemplation
in prayer: the heart cannot be stirred so much, to the full extent of all the power of one’s compre-
hension and contemplation; rather, the power of understanding and comprehension is shortened,
etc.

The same is true from intellect to emotion, and in contemplation during prayer: the heart is never moved in

full proportion to what the mind grasps. The feeling holds only a reduced portion of the understanding.
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And this is the level of iggulim (circles) and yosher (uprightness): first the circles are drawn down,
and afterwards the configuration of yosher, which is the level of “man”: the power of sight in the
eye, etc.,

In Kabbalah this is the distinction between iggulim (circles) and yosher (uprightness). The circles come first;

afterward comes the upright configuration, which has the form of “man,” with each power in its own organ,
like sight in the eye.
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and two hundred and forty-eight different limbs; and in this there are ibbur (gestation), yenikah
(nursing), mochin (intellect), katnus (smallness) and gadlus (greatness). Whereas in the circles, it
is equal on every side, etc.

The upright form has 248 different limbs and goes through stages of growth: gestation, nursing and the en-

try of intellect, in a small state and a great one. The circles, by contrast, are the same on every side and have
no distinct parts.
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And the flow and the drawing-down from the head of all levels, as a whole, are called by the Names
Mah (45) and Ban (52). The level of Mah is encompassing relative to Ban, although the Name Mah
is also [itself] inner;

The two kinds of light now receive their Kabbalistic names: the flow from the highest level downward is

called by two spellings of the Name Havayah, Mah (numerical value 45) and Ban (52). Mah is encompassing
relative to Ban, although in itself it too is an inner light.
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but relative to Ban it is the encompassing, for the root of Mah is from the Mitzcha (forehead) of
Adam Kadmon, and the forehead is what is always called the level of will, as it is written, “And it
shall be on his forehead, for favor (leratzon),” etc.

Mah encompasses Ban because its root is in the Mitzcha (forehead) of Adam Kadmon, the first and highest

configuration. The forehead always stands for will, as in the verse about the high priest’s golden plate, “It
shall be on his forehead ... for favor (leratzon)” (Exodus 28:38), where ratzon means will.
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And in the Zohar it is called “the will of all wills,” etc. [See what is written in the explanation on the
verse “And you shall make a tzitz,” at its end, and in the discourse beginning “For the conductor,
on the eighth.”

The Zohar calls this level “the will of all wills,” the will that underlies every other will. A long bracket of cross-

references begins here, with the explanation on “And you shall make a tzitz” (the golden plate worn on the

forehead) and the discourse “For the conductor, on the eighth.”
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And in the explanation on the verse “Who has counted the dust of Yaakov.” And see what is written
elsewhere on the passage of the Zohar in Parshas Nasso (128b)

The list continues with the explanation on “Who has counted the dust of Yaakov” (Numbers 23:10) and with

what is written elsewhere on a passage of the Zohar in Parshas Nasso, 128b.
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about “like good wine that is settled and rests on its lees,” concerning Mah and Ban in Mocha
Stima’ah (the hidden brain). And see what is written in the explanation on the verse “Moshe would
speak,” about the Name Mah, and in the discourse beginning “The matter of ‘The Patriarchs are
themselves the chariot.””
That Zohar passage speaks of “good wine that is settled and rests on its lees,” and the explanation cited dis-
cusses it in terms of Mah and Ban in Mocha Stima’ah, the hidden brain. Further references follow: the expla-
nation on “Moshe would speak” (Exodus 19:19), about the Name Mah, and the discourse “The matter of ‘The
Patriarchs are themselves the chariot.’”

an> Sy anIk 197 773 27Y 9IR°32) L(orn ow] TR QW ITOR IRADA 1PAy2 “9onar0 7Y 9180
¢ [@°719°2n

And in the explanation on the verse “My dove,” about “within, it is the Name Mah.” And in the ex-

planation on the verse “And the kohen shall wave them with the bread of the first fruits.”]

The last references are the explanation on “My dove,” on the phrase “within, it is the Name Mah,” and the
explanation on “And the kohen shall wave them with the bread of the first fruits” (Leviticus 23:20). Here the
bracket closes.
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Now, the Name Ban is the level of Nukva (the feminine): “Shamor (Guard)” for the Nukva and “Za-
chor (Remember)” for the masculine; for “Malchus (sovereignty): the Oral Torah we call her,” the
level of Malchus, Ban.

The Name Ban is the feminine, receiving side, the Nukva. The two forms of the Shabbos command are

paired with them, “Shamor (Guard)” with the feminine and “Zachor (Remember)” with the masculine; and
since the Tikkunei Zohar says of Malchus, “the Oral Torah we call her,” Malchus and the Oral Torah are Ban.
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Mah, however, is the level of the Written Torah. “Through Chochmah (wisdom) they are refined”;
and the refinement is to make Gan Eden, that is, to draw down the Infinite Light (Or Ein Sof),
blessed be He, which is at the level of encompassing, to become inner.

Mah corresponds to the Written Torah. The Kabbalists teach that the sparks are refined through Chochmah,

and the purpose of that refinement is to make Gan Eden: to bring the Infinite Light, which is encompassing,
into an inner revelation.
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(And see what is written in the discourse beginning “And Korach took,” about the level of
Chochmabh, in which the Infinite Light rests; and what is written in the discourse beginning “And
you shall love,” and Chochmabh is ko’ach Mah (the power of Mah).) And the main point of the draw-
ing-down is that there be the level of self-nullification (bittul),

The parenthesis points to two maamarim: “And Korach took,” on Chochmabh as the level in which the Infinite

Light rests, and “And you shall love”; it adds that chochmah is ko’ach mah, “the power of Mah.” The main

text then states the key condition: the light is drawn down through self-nullification.
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for the Infinite Light rests only on one who is nullified, specifically; and Mah is the level of com-

plete self-nullification: “And what (mah) are we?” etc.

The Infinite Light rests only where there is bittul, and Mah is complete bittul, as in Moshe’s words, “And what

(mah) are we?” The Name Mabh is thus the light of self-nullification.
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And first, it was refined to become the World of Atzilus (Emanation); for whatever is not nullified
there, the revelation of the Infinite Light does not rest [on it]. Nevertheless, it is pushed down to the
World of Beriah (Creation), for relative to the World of Beriah it is considered the level of self-nulli-
fication, since angels and souls,

The refinement proceeds in stages. First the World of Atzilus is refined, since only what is fully nullified can

hold the revelation of the Infinite Light; what is not nullified enough for Atzilus is pushed down to Beriah,
where it still counts as nullification, because the angels and souls there are self-effacing.
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[which are at] the level of created beings, are nullified, even though relative to the World of Atzilus
this is not complete self-nullification, such that there would be a great revelation as in the World of
Atzilus. And afterwards it is pushed down to the World of Yetzirah (Formation), until the final end of
the refinement is in the lowest levels in [the World of| Asiyah (Action).

Their bittul is real, but it is the bittul of created beings, not the complete bittul of Atzilus that allows a great

revelation. The process continues down to Yetzirah, and the refinement reaches its final end in the lowest
levels of Asiyah.
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And this is the matter of bowing at Modim: a mere bowing, to be bent over in the mode of acknowl-

edgment, etc. And our Sages, of blessed memory, said, “Whoever does not bow at Modim

Bowing at Modim, the blessing of thanksgiving in the Amidah, expresses this bittul: a bowing of acknowl-
edgment. The Talmud (Bava Kamma 16a) says that a man’s spine, seven years after death, becomes a snake
if he did not bow at Modim.
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becomes a snake”: he is pushed away to become a snake of kelipah (the husk) entirely, where there
is no longer any refinement of good. And in the Zohar (Shelach, 164a) and in the Sava of Mishpatim
(page 100a): that he will not rise at the Resurrection of the Dead.

The Alter Rebbe reads this as being pushed away entirely into the kelipah symbolized by the snake, where no

good remains to be refined. The Zohar passages cited add that such a person will not rise at the Resurrection
of the Dead.
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Now, therefore, in the World to Come it is impossible to change one’s taste from what was drawn
down in this world, for the World to Come is a world that comes after the refinement:

This explains why a person cannot change his “taste,” his inner character, in the World to Come: what he has
there is what he drew down in this world. The World to Come comes after the refinement is finished.
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that is, after the refinement, [the light] from the encompassing Name Mah has already been drawn
down to become inner, a revelation of comprehension and delight to a created intellect; so the
good has already been refined and separated from the evil, for the evil has been pushed away en-
tirely and separated by itself, to become destroying angels and harmful spirits, etc.

There, the encompassing light of Mah has already become inner, revealed as comprehension and delight for

created minds. Good and evil are already separated, and the evil, set apart on its own, has become the de-
stroying angels and harmful forces.
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Whereas this world, which is the world of refinement, in which the Name Mah shines, refining
through Torah and mitzvos: here one can change oneself and turn from evil to good. [And see what

iswritten on the verse “And now, I pray, let [the power] be great,” etc.]

This world, by contrast, is the world of refinement, where the Name Mah shines and refines through Torah
and mitzvos, so a person here can still change himself and turn from evil to good. The bracket points to the

maamar on “And now, I pray, let the power be great” (Numbers 14:17).
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And this drawing-down, so that there be this power of refinement of the Name Mah to refine the
Name Ban, is drawn from the level of the Supreme Will, “the will of all wills”; and of this they said,

“There is no reason for will,” etc., for it is above comprehension, etc.

This power of Mah to refine Ban comes from the Supreme Will, “the will of all wills.” The saying “there is no
reason for will” applies to it, because it is above all comprehension.
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And this is [the meaning of] “a satisfaction of spirit (nachas ruach), that I spoke and My will was
done”: that the Supreme Will, in which there is no reason or comprehension, is done and drawn

down. [And it may be that it is called nachas ruach

This is the meaning of the Sages’ phrase about the offerings, “a satisfaction of spirit before Me, that I spoke
and My will was done”: through the mitzvah, the Supreme Will, which has no reason, is carried out and

drawn down. A bracket then offers a reason for the word “spirit.”
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because ruach (spirit) is the level of avir (air), or (light) [with a] yud, which is the source of the let-

ters of the Torah, as is explained elsewhere, in the explanation on “The mezuzah on the right,” etc.

Ruach, spirit, is also air, avir; and the word avir is or, light, with an added yud, the source of the Torah’s let-

ters. The Torah Ohr maamar on “The mezuzah on the right” is cited for this.
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And see the Zohar, Terumah (end of 178b), and the Idra of Nasso, 130b.] And this is the level of the

Written Torah, which is above comprehension, for its essence is nothing

Two Zohar passages are added, and the bracket closes. The main text then says that the Written Torah, like

the will, is above comprehension, because in essence it is only its letters.
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but the letters, in their likeness and in their image; whereas the laws in their precise details cannot

be grasped from the Written Torah. For example, “And you shall bind them as a sign,” etc.:

The Written Torah is the letters as they stand, while the laws in their precise details cannot be learned from

it. “And you shall bind them as a sign” (Deuteronomy 6:8) is the example.
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I do not know what it is, until our Sages, of blessed memory, came and explained: four sections,
“tat in Katfi,” etc.; and four compartments, their seams and their diagonal; and likewise, a sukkah
twenty cubits high, etc.

From the verse alone one would not know what tefillin are, until the Sages explained: four sections (derived

from the word totafos, “tat in Katfi means two”), four compartments, square at the seams and the diagonal.
So too, the Mishnah (Sukkah 1:1) sets twenty cubits as the limit of a sukkah’s height.
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This is the matter of the comprehensions of the will, for this is a receptacle for the will: specifically

in the measure that the Sages measured, to define each and every mitzvah “according to the law,

what is to be done,” then the Supreme Will rests and is revealed; and if not, it does not rest, etc.
These measures are the will made graspable: the Sages’ exact definitions form the vessel that receives the

Supreme Will. When a mitzvah is done according to its law, “what is to be done” (Esther 1:15), the Supreme
Will rests in it and is revealed; otherwise it does not.

SECTION 3 - 112-14

Fire from below and fire from above
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3. Now, “there is no drop that descends from above without two drops rising toward it,” etc.: these
are Chesed (kindness) and Gevurah (restraint). And the five Gevuros are five times esh (fire): the
level of ishah (woman), esh [and] hei; for there must be the level of fire from below upward,
Section 3 opens with the principle that no drop descends from above without two drops rising to meet it:
every flow from above needs an arousal from below. These are Chesed, which descends, and Gevurah, which

rises; and the five Gevuros are fire, as the word ishah (woman) shows: esh (fire) with hei, whose value is five,
the fire of the receiving side rising upward.
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for “spirit brings spirit,” etc. “His left hand is under my head”: for the face of the ox, which is “on
the left,” is what lifts up the Congregation of Israel (Knesses Yisrael), the source of the soul of

Israel, and raises her “under my head,” through the level of the gevuros,

As the Zohar says, “spirit brings spirit”: spirit rising from below draws spirit down from above. In “His left
hand is under my head” (Song of Songs 2:6), the left is Gevurah, the face of the ox “on the left” (Ezekiel 1:10),

which lifts up the Congregation of Israel, the source of Jewish souls.
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the level of the left, the fiery enthusiasm of the soul; and from this one comes to self-nullification

(bittul), which is above enthusiasm, for “after the fire, a still, small voice,” etc.

In a person, the left is the soul’s fiery enthusiasm in serving G-d. From that fire one comes to bittul, which is
higher than enthusiasm, as the verse says in Eliyahu’s vision, “after the fire, a still, small voice” (I Kings
19:12).
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And as for what is written, “Havayah was not in the fire,” the Tikkunei Zohar answered: “There is
fire and there is fire; there is quaking and there is quaking,” etc.

The verse itself says “Havayah was not in the fire” (I Kings 19:12), which seems to deny fire any holiness. The
Tikkunei Zohar answers that there are two kinds of fire and two kinds of quaking: one in which the Holy One,

blessed be He, does not come and one in which He does.
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And in any case, even [compared with the fire] in which Havayah is, the still, small voice is never-
theless loftier, etc. [For fire is in the World of Beriah (Creation), where the Seraphim are, and the
still, small voice is from the level of Atzilus (Emanation).

Yet even the holy fire, in which G-d is present, is lower than the still, small voice. A bracket explains why: fire

belongs to the World of Beriah, home of the Seraphim (the “burning” angels), while the still, small voice

comes from Atzilus.
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Now, in Atzilus (Emanation) too there are Atzilus, Beriah, Yetzirah and Asiyah; and this is “there is
fire and there is fire”: Beriah within Atzilus, etc. And there too the still, small voice is loftier, for it is
the level of Atzilus within Atzilus, etc.]

The bracket closes with a refinement: Atzilus itself contains all four worlds, so “there is fire and there is fire”

can also mean the Beriah within Atzilus. Even there, the still, small voice is higher, being Atzilus within
Atzilus.
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But there must first be fire, which is an ascent from below upward, and afterwards the level of self-
nullification (bittul) is drawn down, like the matter of “the kohanim, the Levites.” And this is [the
meaning of] “My bread for My fire-offerings (le’ishai).”

In man’s service, fire must come first, the ascent from below, and only afterward is bittul drawn down. The

phrase “the kohanim, the Levites” (Ezekiel 44:15) is cited as a parallel for this pairing, and this is the mean-
ing of “My bread for My fire-offerings” in the verse of the daily offering.
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“My bread”: “Israel provide sustenance,” etc., just as food restores the soul, so that it spreads
through the body. “For My fire-offerings (le’ishai)”: for through the arousal from below (isarusa
dilesata), the fire of the hei, there is made above the fire of the yud, so that the fire from above de-
scends, etc.
“My bread” alludes to the saying that Israel “provide sustenance” for their Father in Heaven: the offering
nourishes as food restores the soul and lets it spread through the body. “For My fire-offerings,” le’ishai, is
read as esh yud, the fire of the yud: the fire rising from below, the fire of the hei (as in ishah), calls forth a fire
from above.
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And this is “es korbani (My offering)”: alef-tav, the combinations of the letters from alef to tav; “ko-
rbani”: they become truly close (kerovim) to Me, so that the revelation of G-dliness and the very
Infinite Light (Or Ein Sof) rest in them, through

The opening words “es korbani” are read letter by letter: es, alef-tav, stands for all the letters from alef to tav,
and korbani, “My offering,” for kerovim, “close.” The letters of the Torah become truly close to G-d, so that
G-dliness and the Infinite Light itself rest in them.
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“My bread for My fire-offerings”: for from the fire of the hei there is made the fire of the yud; the
Name Mah is actually drawn down into it. And this is at the level of Malchus (sovereignty) of

Atzilus, the Name Ban, for “all Israel are children of [kings],” etc.

This happens through “My bread for My fire-offerings”: the lower fire of the hei becomes the higher fire of
the yud, and the Name Mah is drawn into it. It takes place in Malchus of Atzilus, the Name Ban, the root of
Jewish souls, for “all Israel are children of kings” (Shabbos 67a).
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“My pleasing fragrance (rei’ach nichochi)”: from below upward, it arouses the mochin (intellect)
of Abba (Chochmah), which in exile are at the level of sleep and withdrawal, and fragrance is what

awakens, etc.

Fragrance is what awakens: the offering’s “pleasing fragrance” rises from below and rouses the mochin of

Abba, the divine intellect, which in exile are in a state of sleep and withdrawal.
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“Nichochi” is a term for bringing down and a term for rest: the drawing-down of self-nullification,

etc. That is, the level of the still, small voice, which is above even the level of the fire of the yud, etc.

Nichochi is read both as a term for bringing down and as a term for rest: the drawing-down of bittul. That is
the still, small voice, higher even than the fire of the yud.
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“You shall take care (tishmeru)”: “‘“Guard’: this is Mishnah,” so that there be a vessel for the revela-
tion of the Infinite Light at the level of ishai. As our Sages, of blessed memory, said, “Whoever oc-
cupies himself with Torah, the Holy One, blessed be He, studies opposite him”; and “My words that
I have put in your mouth,” literally; and this is “es korbani,”
“You shall take care,” tishmeru, is read through the saying that “guarding” means Mishnah: the study of the
Oral Torah becomes the vessel for the Infinite Light revealed as ishai. When a person studies, “the Holy One,

blessed be He, studies opposite him,” and G-d’s own words are “in his mouth” (Isaiah 59:21); this is how the

letters become “es korbani,” close to G-d.
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for the Patriarchs were Chesed (kindness), Gevurah (restraint) and Tiferes (beauty): “they are
themselves the chariot”; and Moshe is the level of self-nullification: “and upon the likeness of the

throne, a likeness like the appearance of a man,” etc., the level of the Rider, etc.

The Patriarchs, who embodied Chesed, Gevurah and Tiferes, are called “the chariot” (Bereishis Rabbah
47:6), wholly given over to the One who rides it. Moshe is the level of bittul, “the likeness of a man upon the
throne” (Ezekiel 1:26), the level of the Rider himself.

SECTION 4 - 115-16

Moshe’s bittul, the appointed times and the prayers
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And all this is from the level of Moshe, the level of self-nullification (bittul), “a likeness like the ap-
pearance of a man,” the level of the Rider, which is Yesod (foundation) of Abba: “And what (mah)

arewe?” etc.

All of this flows from the level of Moshe, bittul, the “likeness of a man” who rides the chariot, which in
Kabbalah is Yesod of Abba. Moshe’s words “And what are we?” express that bittul.
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And how does a person reach the level of self-nullification? It is through “Command (tzav) the chil-
dren of Israel”: that the level of Moshe should lower itself and be drawn

How does an ordinary person reach this bittul? Through the verse’s opening, “Command (tzav) the children
of Israel,” where tzav is read as tzavsa, joining: the level of Moshe lowers itself and is drawn down to each of

them.
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down, so that there be togetherness (tzavsa) and connection. And through this, “and say (ve’amar-
ta) to them”: amirah (saying) is the level of Abba, so that there be “My words that I have put in your
mouth.” “To offer to Me in its appointed time (bemo’ado)”: mo’ed is an expression of “And I will
meet (ve’no’adti)” and of “who has not designated her (ye’adah),” etc.
Once Moshe is joined with the people, “say to them” follows: amirah, saying, is the level of Abba, so that “My
words that I have put in your mouth” come true for them. The verse’s last words, “in its appointed time,” be-

mo’ado, are read through the related words ve’no’adti, “I will meet” (Exodus 25:22), and ye’adah, “designat-
ed her” (Exodus 21:8).
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Ye’ud, mo’ed and no’ad are all expressions of designation (ye’ud), union and connection. For all

the drawings-down are from the level of Shabbos, “it is holy to you,” the level of Abba (Chochmah);

All three words share the sense of designation and union. Every such drawing-down comes from the level of
Shabbos, which is called “holy” (kodesh), and kodesh is Abba, Chochmah.
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but it is through Yom Tov, “a holy convocation,” the level of Imma (Binah), except that there too it

is the enclothing of Abba in Imma, etc.

But it comes through Yom Tov, called mikra kodesh, “a holy convocation” (literally, “called holy”), which is
Imma, Binah; even there, Abba is enclothed within Imma. So the holiness of Abba reaches the festivals, the
“appointed times,” through Imma.
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Pesach, from below upward, is the level of Avraham, the morning prayer: first the World of Asiyah
(Action), until Baruch She’amar; Pesukei deZimrah is the World of Yetzirah (Formation);
The festivals and prayers are then matched to the Patriarchs: Pesach, an ascent from below, is the level of

Avraham, who corresponds to the morning prayer. The morning prayer climbs through the worlds: the

opening sections, up to Baruch She’amar, are Asiyah, and Pesukei deZimrah is Yetzirah.
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and Yotzer Or is Beriah (Creation); and the Tefillah [the Amidah] is self-nullification (bittul) and a
drawing-down from above to below. Whereas Minchah, an expression of rest (menuchah), where
there is

The morning prayer continues: Yotzer Or, with the blessings of the Shema, is Beriah, and the Amidah is bit-

tul and a drawing-down from above. Minchah, by contrast, whose name the text reads as menuchah, rest,
has only the Amidah.
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only the prayer of the Eighteen [Blessings]; and Maariv also has the Shema and the Amidah, except
that they do not lengthen [it], because Yaakov includes both of them. And the morning prayer too is
inclusive: the binding of Yitzchak within Avraham, etc.

Maariv has the Shema and the Amidah, but they are not lengthened, because Yaakov, to whom it corre-

sponds, includes both Avraham and Yitzchak. The morning prayer too includes the other side: the passage of

the Binding of Yitzchak is recited within Avraham’s prayer.
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And mo’ed is also an expression of “and as a bride adorns herself (ta’deh) with her ornaments,”
which is a term for jewelry and adornment, the level of Keser (the Crown), etc. And see what is writ-
ten in the discourse beginning “These are the accounts,” on the matter of “the Tabernacle of the
Testimony (ha’eidus).”

Mo’ed, “appointed time,” is also linked to “as a bride adorns herself (ta’deh) with her ornaments” (Isaiah

61:10): adornment, the level of Keser, the crown. The maamar “These are the accounts of the Tabernacle” is

cited, on the “Tabernacle of the Testimony (eidus),” a word of the same family.
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And see on the matter of “es korbani” in the Zohar, Part I, Vayetze (page 164b); and elsewhere it is
mentioned in the Zohar: “Netzach (victory) and Hod (splendor): of them it is said, ‘My offering,’”

etc.

A list of further sources begins: the Zohar in Vayetze on “es korbani,” and another Zohar passage that ap-
plies “My offering” to Netzach and Hod.
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And see there, in the explanation on the verse “Go out and see,” at its end, that Netzach and Hod
are the level of the letters of the Torah, etc. And on the matter of “My pleasing fragrance,” in
Parshas Pekudei (end of 239a).

The explanation on “Go out and see” (Song of Songs 3:11) is cited for Netzach and Hod as the letters of the
Torah, which links them to “es korbani,” the letters from alef to tav. The Zohar in Pekudei is cited on “My

pleasing fragrance.”
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And on the matter of “to offer to Me,” in Parshas Shemos (page 20b); and on the matter of “in its
appointed time,” in Parshas Lech Lecha (page 89b; and see there, page 88a, and in Parshas

Shemos, page 21, and in Parshas Pinchas, page 224a, page 226a and page 240a).

Zohar passages are listed for the remaining phrases of the verse: in Shemos on “to offer to Me,” and in Lech
Lecha, Shemos and Pinchas on “in its appointed time.”
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And see the Midrash Vayikra Rabbah, section 2, and the Midrash Shocher Tov, chapter 19, on the
matter of “you shall take care to offer to Me,” etc. And see what is written on this matter on the
verse “And I will betroth you to Me,” etc.

The Midrash (Vayikra Rabbah 2:2) teaches that wherever G-d says li, “to Me,” as in “you shall take care to of-

fer to Me,” the thing never moves, in this world or the next; the Midrash Shocher Tov is also cited. The same
teaching is developed in the explanation on “And I will betroth you to Me.”
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And see the Zohar, Part I, Parshas Vayechi (end of 245b), and what is written about this in the ex-

planation on the verse “My dove,” and on the verse “The Song of Songs,” etc.

The list ends with a Zohar passage in Vayechi and the explanations on “My dove” and on “The Song of
Songs.”

SECTION 5 - 117

Summary of the verse
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A summary of the explanation of the verse “Command the children of Israel”: tzav (command) is
an expression of tzavsa (togetherness), that the level of Moshe be drawn down to be together as one
with the children of Israel. (And see what is written at the end of the discourse beginning “And you
shall command.”)

The maamar now sums up its reading of the verse. Tzav, “command,” is read as tzavsa, “togetherness”: the

level of Moshe, bittul, is drawn down to be joined as one with every Jew, a point the discourse “And you shall
command” develops.
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And through this, “and say to them”: for through this the power of speech will be drawn down to
them, so that there be a union and self-nullification (bittul) of man’s speech in the word of G-d.
(And see what is written in the discourse beginning “The heads of the tribes,” on “saying: This is
the thing,” and what is written at the end of the discourse beginning “Moshe would speak.”)

Through this joining comes “and say to them”: the power of speech is drawn down to them, so that their own

speech unites with G-d’s word and is nullified in it. Two further maamarim are cited, on “saying: This is the
thing” and on “Moshe would speak.”
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And this is “es korbani”: es, they are the level of the letters from alef to tav; they themselves are
“korbani,” close to Me, and they bring Me close, as it is written, “And My words that I have put in
your mouth”: the Holy One, blessed be He, reads and studies opposite him.

That speech is the meaning of “es korbani”: es, alef-tav, is all the letters, and the letters themselves become

“close” to G-d and bring Him close. When a person studies, G-d’s words are in his mouth, and “the Holy
One, blessed be He, reads and studies opposite him.”
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(See what is written at the end of the discourse beginning “And you shall command,” mentioned
above, on “from the children of Israel”; and see what is written in the discourse beginning “And I
besought,” on “at that time,” and in the discourse beginning “And you shall know this day,” on
“And you shall love.”) And through this there will also be “My bread for My fire-offerings.”

The parenthesis lists maamarim that develop these points. Then comes the next phrase of the verse: through
this union of speech there will also be “My bread for My fire-offerings.”
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Ishai is esh yud (the fire of the yud), which is the level of the fire that descends from above, from
the level of the light that encompasses all worlds (sovev kol almin), to raise up the element of fire in
his animal soul, the level of ishah, esh hei (the fire of the hei).

Ishai is esh yud, the fire of the yud, a fire that descends from above, from the light that encompasses all

worlds. It comes to lift up the element of fire in the person’s animal soul, which is ishah, esh hei, the fire of
the hei that rises from below.

likuteitorah.com/likkutei-torah/pinchas/ 80



LIKKUTEI TORAH - PARSHAS PINCHAS - MAAMAR 2 MR 2139 DR 27y IR

2855w 1R 7Y 1772 WYY T Y1101 223 R¥N 00 77701 24 ntRo%D 050 1O 1772 )
52 1770 WM BRI PO WR PPPPR T 00 1PAya BO00a%i anx 1772 vy 170 2P nanbw 1iva
¥(99%01 npaa 1aya $29p00 M o2

(And see what is written in the discourse beginning “And it shall be tzitzis for you,” and at the end
of the discourse beginning “When you go out,” on “and Havayah will deliver him”; and see there,
in the discourse beginning “Therefore the speakers of parables say,” on the matter of “the flame of
Yah”; and what is written in the discourse beginning “You are standing,” on the matter of “For
Havayah your G-d is a consuming fire”; and what is written at the end of the discourse beginning
“For on this day He shall atone,” on the matter of “in the cleft of the rock.”)

This parenthesis lists maamarim that discuss the two fires, such as the higher fire of “the flame of Yah” (Song

of Songs 8:6) and “Havayah your G-d is a consuming fire” (Deuteronomy 4:24), along with related themes
like “the cleft of the rock.”
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For this drawing-down of the level of the fire of the yud is through “My bread”: “Israel provide sus-
tenance.” (For bread is transformed into blood, the level of warmth and of the element of fire; and
this is the offerings, which are called “My bread.” And see in Me’orei Or, the letter lamed, section
21, several levels that are called “bread” and “double bread” (lechem mishneh).

The higher fire is drawn down through “My bread,” Israel’s “sustaining” of G-d. The parenthesis explains

that bread turns into blood, which is warmth and the element of fire, so the offerings, which feed the fire, are
called “My bread”; the lexicon Me’orei Or lists several levels that are called “bread.”
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And it can be explained that the level of ishah, the fire of the hei, is called “My bread” for “My fire-
offerings,” for the level of the fire of the yud, in the manner of what is written, “except the bread
which he ate”) (Vayeshev 39:6); and likewise, “Call him, that he may eat bread,” in Parshas
Shemos, 2:20.

Another reading: the lower fire, ishah, is itself called “bread” for the higher fire. So Potiphar left everything

to Yosef “except the bread which he ate” (Genesis 39:6), and Yisro said, “Call him, that he may eat bread”
(Exodus 2:20): in both verses “bread” stands for a wife.
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That is to say, it is a union of giver and receiver, in the manner of “‘on the day of his wedding’: this
is the Giving of the Torah.” For the yud is the level of the giver, as in “with the yud the World to
Come was created,” and the hei is the level of the receiver, as in “with the hei this world was
created.” And this is also the matter of “My pleasing fragrance.”
That is, ishah and ishai are a union of receiver and giver, like a marriage, as the Mishnah reads “the day of
his wedding” as the Giving of the Torah. The yud is the giver (“with the yud the World to Come was created”)

and the hei the receiver (“with the hei this world was created”), and “My pleasing fragrance” also expresses
this union.
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(Or it can be said that for there to be “es korbani,” that the letters be close to Me, is through “My
bread for My fire-offerings”; for through the arousal from below (isarusa dilesata) a higher level is
drawn down into the Torah; and the matter of “My pleasing fragrance” is the drawing-down of the
still, small voice, which is above the level of the fire of the yud.)

An alternative reading: the letters become “close” (es korbani) through “My bread for My fire-offerings,” be-

cause the arousal from below draws a higher level into the Torah. On this reading, “My pleasing fragrance”
is the still, small voice, which is above even the fire of the yud.
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And afterwards there must be “you shall take care (tishmeru)”: “‘Guard’: this is Mishnah,” so that
the level of “My fire-offerings,” the fire of the yud, be guarded in a person’s heart (so that it not be
at the level of “one who expels”). And all this is the level of speech, which is the study of Torah, of
which it is said, “es korbani” and “you shall take care.”

Next comes “you shall take care” (tishmeru), read as Mishnah, the Oral Torah: it guards the fire of the yud in

a person’s heart, so that what he received is not expelled and lost again. All of this, “es korbani” and “you
shall take care,” is the level of speech, that is, Torah study.
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And the level of thought, which is prayer, of this it is said, “to offer to Me”: the drawing-down of the
Infinite Light (Or Ein Sof) that is in Chochmah (wisdom), the level of Shabbos Kodesh (holy). “In its
appointed time”: Yom Tov, the three festivals,

Prayer is the level of thought, and of it the verse says “to offer to Me”: drawing down the Infinite Light that is

in Chochmah, which is the holiness of Shabbos. “In its appointed time” refers to Yom Tov, the three pilgrim-

age festivals.
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which are “holy convocations” and draw the level of holiness into the prayer of the weekdays (in
the manner of ordinary food prepared in the purity of holy things).
The festivals are “holy convocations,” and they draw holiness into the weekday prayers. The Sages’ phrase

“ordinary food prepared in the purity of holy things” (Chagigah 19b) is the model: the ordinary is treated
with the purity of the holy.
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And it seems that “es korbani” is the union of Z’eir Anpin and Nukva, whereas “to offer to Me in its
appointed time” is the union of Abba and Imma (Chochmah and Binah); and it is like what is writ-
ten on the verse “These are the accounts of the Tabernacle”: the union of vav and hei; “the
Tabernacle of the Testimony”: the union of yud and hei. And this level is called li (to Me),
A further distinction: “es korbani” is the union of Z’eir Anpin and Nukva, while “to offer to Me in its appoint-
ed time” is the higher union of Abba and Imma. The maamar on “These are the accounts of the Tabernacle”

draws the same line: “the Tabernacle” is the union of the lower letters of the Name, vav and hei, and “the
Tabernacle of the Testimony” that of the higher letters, yud and hei; this higher level is called li, “to Me.”

DopnynRn 87y P2 o nbwa) 2 phn am AT YT OPRY PPNV WA ke xax] R™IRCTIN 0D

S AN YR npM 27y O ea ) AN ey M 9 nRap

for the union of Abba and Imma is rooted in Atik and in the Infinite One (Ein Sof). And see the
Zohar, Part II (Beshalach, 63b), on the verse “From the depths I called You,” and in Parshas
Terumah (134b), on the verse “That they take for Me an offering.”

It is called li because the union of Abba and Imma is rooted in Atik and in the Infinite One itself. The Zohar is

cited on “From the depths I called You” (Psalms 130:1) and on “That they take for Me (li) an offering” (Exo-
dus 25:2).
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And although the offering is essentially the drawing-down of mayin duchrin (masculine waters)
from Z’eir Anpin, as is written in Iggeres HaKodesh, section 28, nevertheless it is written, “And
Havayah turned (vayisha) to Hevel”: the drawing-down of the shin-ayin (370) lights. And see the
Ramaz at the beginning of Parshas Tzav: “the Holy of Holies, three heads,” etc.
An objection: Iggeres HaKodesh (section 28) says that the offering essentially draws down “masculine wa-
ters” from Z’eir Anpin, a lower level. Yet the verse says “And Havayah turned (vayisha) to Hevel” (Genesis

4:4), and vayisha alludes to the drawing-down of the 370 (shin-ayin) lights; the Ramaz on Parshas Tzav, on
“the Holy of Holies, three heads,” is cited as well.
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And see on the matter of “Command,” etc., “you shall take care to offer,” in the Gemara, the fourth

chapter of Taanis (26a), [and] the ninth chapter of Pesachim, 96a.

The paragraph ends with a list of Talmudic and Midrashic passages on the verse. The Talmud in Taanis (26a)
derives the ma’amados, the delegations that stood by the daily offering, from “Command the children of
Israel... My offering, My bread,” and Pesachim (96a) learns from “you shall take care to offer” that the daily

lamb must be inspected for four days before it is slaughtered.
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And in the Rabbos: Bereishis (end of section 16), on “to work it and to guard it”; Toldos (end of sec-
tion 65); Parshas Tzav (end of section 7); Emor (end of section 27); Bamidbar (section 7); Nasso,
section 12 (246c¢);

In Bereishis Rabbah (end of section 16), “to work it and to guard it” is read as the offerings: “you shall take

care to offer to Me in its appointed time.” Further passages are listed in Bereishis Rabbah (Toldos), Vayikra
Rabbah (Tzav and Emor) and Bamidbar Rabbah (sections 7 and 12).
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the end of Parshas Behaalos’cha (265a), on the verse “Gather for Me”; the beginning of Parshas
Pinchas, and its end; Shir HaShirim Rabbah (11c), at the end of the passage “Your neck with strings
of beads”;
More passages follow: the end of Behaalos’cha in Bamidbar Rabbah, on “Gather for Me” (Numbers 11:16);
the beginning and end of Pinchas; and Shir HaShirim Rabbah on “Your neck with strings of beads,” where

G-d tells Moshe, “Before you command Me about My children, command My children about Me,” as it says,
“Command the children of Israel.”

5”0 (2 77%) 1137 [own v WY T2.N%2 3192y QIRD AR 1770 ¢k x71) 13°KRT RNM°ND3
163 164 165 :573733 -]"?}7 -]WNW

in the Pesichta of Eichah (51a), at the end of the passage beginning “But they, like Adam, trans-
gressed the covenant”; Shir HaShirim Rabbah (35b), at the end of the passage “Your head upon you
is like Carmel.”

Last come the Pesichta of Eichah, on “But they, like Adam, transgressed the covenant” (Hosea 6:7), where
G-d recalls placing Adam in Gan Eden and commanding him, and Shir HaShirim Rabbah on “Your head
upon you is like Carmel,” which ends with G-d telling Moshe to decree upon Israel, “Command the children

of Israel.”
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A person makes Gan Eden by his own service: by contracting himself and setting aside his will, he arouses

the divine contractions that let G-dliness be revealed. His enthusiasm in serving G-d is the fire from below

that calls down the fire from above, and it must lead him beyond enthusiasm to bittul, the still, small voice.

Torah study, and the Oral Torah in particular, guards that fire in his heart so that it is not lost, and prayer,

Shabbos and the festivals draw holiness into the weekdays. Only in this world can a person change and turn

from evil to good.

QUESTIONS FOR DISCUSSION

1.

Why is the World to Come, which is the souls’ delight, built on the attribute of strict judgment, while this
world is built on kindness?

. How does the analogy of thought and speech explain the relation of the encompassing and inner lights,

and of Mah and Ban?

. Why can a person change his “taste” only in this world and not in the World to Come?

What is the difference between the fire of the hei and the fire of the yud, and why must fire come before the

still, small voice?

. How does “Command the children of Israel” become, in this maamar, a description of Moshe’s bittul

reaching every Jew?
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

1 5129 NN 27y 7IR°2
The note says this maamar also appears in the Siddur,
where the version printed is the transcript of the Mitteler
Rebbe.

KEHOT'S NOTE
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TRy X-3"%1n n”noa pnya ihielal |777T'I LT 7779 1w 7K1 09T
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The verse commanding the daily offering: “My offering,
My bread for My fire-offerings, My pleasing fragrance.”
The whole maamar is an explanation of its phrases.

Numbers 28:2°2:172 72712
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Command the children of Israel, and say unto them: My

food which is presented unto Me for offerings made by fire,

of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 2

3 RwRY 172y 2905 Man

According to the note, the transcript of this maamar from
the Siddur is brought there, in the discussion of the root of
the mitzvah of prayer.
KEHOT'S NOTE
.717°01R ANIAT R°27) 01 P 9ann N1%n wawa

4 G-d placed Adam in Gan Eden “to work it and to guard it.”
The Alter Rebbe reads this as man making Gan Eden
through his service.

Genesis 2:1511:"2 N°wX12
SAIRY AT2Y? 1TV NI DIRT NN DP9 T MR
And the L-RD G-d took the man, and put him into the gar-

den of Eden to dress it and to keep it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There this line is given in the name of the Or HaChaim on
“and He placed him in Gan Eden to work it and to guard
it”: man is the one who makes Gan Eden and draws down
the revelation of His G-dliness.
KEHOT'S NOTE
772Y7 Y733 1M 7Y NPMIRD Y1” 0w M an3 ow 3°9In »Uioa
7Y PANIPOR M908 Pwnm IwIyn RIT DTRAY 137°0M 70w
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The Or HaChaim explains that Gan Eden needs a spiritual
working and guarding: Torah study and the positive
mitzvos are its working and sowing, and keeping the pro-
hibitions is its guarding. The Kehot note (through Sefer
HaMaamarim 5633) points to it for “man is the one who
makes Gan Eden.”
Or HaChaim on Genesis 2:16-171-1"0:’2 n°wX12 2y 0°°1171 R
5y 1197 131 Nin 2221 PIRA PR 7021 KD 0K Yy S0 18
- Nin 7391 N2 - PORA ,IAK - PIOK MY MI¥NT TNKR? IMRY ,mn
NNY .WIP2 MW NN MY 739N O K77 03 - 7D ,IDX
37 WX 0NWY A (73 PID 137 Mnw) 1272% 02901 RNy
ARTRTY 1D DUWIRY 0°TR1 OX X7 2 WITRT MR ,XD7PNN
XD Ty 13 "TiZPYRY TTRYY MA IMIVSI T2 MMNY TR DTD
< TPIE T KP) NP3 1P TR
TR Py 0°PR 0w 137, The L-rd G'd commanded Adam. The
Torah added the word 71MK?, to say, and repeated the word
for "to eat," by saying %5%n ©10X. The Torah also repeated
that violating the command would result in death by saying:
i.e. mnn M, instead of merely NMnn. The reason is 1) that
Adam should command Eve not to eat from the tree of
knowledge either; b) that the penalty would apply to her just
as much as to Adam himself (who had heard the command-
ment from G'd ...
Vocalized Edition (Public Domain)  Or Hachayim, trans. Eliyahu Munk (CC-

BY)
27MYA X721 7703

The Talmud says the two worlds were created with the two
letters of the Name Kah: this world with the hei and the
World to Come with the yud. The Alter Rebbe reads the
yud, a mere point, as the contraction of the Infinite Light.
Menachot 29b:13-147>-3"7:2 v”2 nnn
°1amY D°UYIN 12V DOPOTIW °1DN 7712 RA DbWﬂ X921 71 "1on
TIRY 17°WYN 191 DPWRA 7192 12w DR T3W 191 TWRI 71D N
N°INY 07902 27 TR 91 NN %37 A0 27 R MR e
P07 AT AT 952 NP SN 12 WO 1”0 27 MRT KT XTI A°N2°0

e whw
Wikisource Talmud Bavli (CC-BY-SA)
KEHOT'S NOTE
.3,03 mmn
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In the World to Come there is no eating or drinking, “but
the righteous sit with their crowns on their heads and en-
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joy the radiance of the Shechinah.” Here it shows that
souls enjoy a radiance, not the Infinite itself.

Berakhot 17ax 1> n1372
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“He made darkness His hiding place.” It is cited for the
concealment that the Infinite Light’s own brightness cre-
ates, which only a contraction makes graspable.

Psalms 18:1227:11”> 0°%°71n
:D°POY 22y 0O NJWN AN20 1NI2°I0 1IN0 TwnTnY?
He made darkness His hiding-place, His pavilion round

about Him; darkness of waters, thick clouds of the skies.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'’S NOTE

.22 ,m 0°onn

SIN 7AW 7772

That maamar explains “I am black, yet comely” by the
teaching that the Torah was given as black fire on white
fire, and applies the same image to “with the yud the
World to Come was created.” It describes the World to
Come, the upper Gan Eden, as the souls’ wondrous,
boundless delight in grasping G-dliness.

Song of Songs 4:2°2:7 0w W
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Thy teeth are like a flock of ewes all shaped alike, Which are

come up from the washing; Whereof all are paired, and

none faileth among them.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

S19ORY 2,7 w0 TP

TINDY 2R AN

“I am black, yet comely”: the opening words of the maa-
mar on Shir HaShirim to which the text refers for the im-
age of black fire on white fire.

Song of Songs 1:5°71° 0°7°wih 1w

:TAPW NP0 7R YPIND DPYAT 1112 IR YA MINY
’'I am black, but comely, O ye daughters of Jerusalem, As the
tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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the passage shares nothing with the note
KEHOT'S NOTE
.27°9 N”I1AR2 K21 21K P05 AnTPR2 17217 IR9
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“The world is built with kindness.” The Alter Rebbe uses it
for this world, as against the World to Come, which is built
on judgment.

Psalms 89:33:0”0 0°2°11n
D712 AN 120 DRY 132> 700 0PI N3
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For I have said: 'For ever is mercy built; In the very heavens
Thou dost establish Thy faithfulness.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.3 ,ba 0%%nn

ANR PW 291107 P MY 1100
The Talmud calls certain sufferings “sufferings of love”
and argues that sufferings, which scour a person’s whole
body, free him all the more. The Kehot note adds
Sanhedrin 39a, where G-d afflicts Yechezkel in order to
cleanse the sins of Israel.
Berakhot 5ax *i1 n13172
KEHOT'S NOTE
NI MO AR

1°Pnn 29M0°
Kehot’s note points to Sanhedrin 39a for these words.

Sanhedrin 39ax v”7 777710
KEHOT'S NOTE
X ,U9 1TI0 L.ow

PARAGRAPH 3

16

17

1900 T12°9K MY 2710%

The Talmud asks what is the least that counts as suffering,
and answers with small mishaps, down to reaching into
one’s purse for three coins and drawing out only two. The
Alter Rebbe mentions such losses as the sufferings of this
world.

Arakhin 16b2 10 127y
KEHOT'S NOTE
2,10 179y K9

DOWWn R WRAY D703 °910°

Among things that are one-sixtieth of something greater,

the Talmud lists “fire, one-sixtieth of Gehinnom.” It shows

how light this world’s sufferings are by comparison.
Berakhot 57b:1337>:2 1”1 n1372
2T UR 10 0K ,DOWEn TR AW 0 TIEN 1w nenn
IR — W3AT 037037 DOWwn TR — WX .m’vr_'n_ ,1°Y N2
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(Five and six and ten — mnemonic.) Five things are a sixti-
eth part of something else : fire, honey, the Sabbath, sleep
and a dream. Fire is a sixtieth part of Gehinnom; honey a
sixtieth of manna ; the Sabbath a sixtieth of the world to
come ; sleep a sixtieth of death ; a dream the sixtieth of
prophecy.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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PARAGRAPH 4
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22
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That maamar, on “I am Havayah your G-d,” explains that
an arousal from below draws down from above the word
7YY in two readings: with the right-hand shin it is sha’ar, a
gate (“This is the gate to Havayah”), and with the left it is
se’ar, hair (“the hair of His head like pure wool”).
KEHOT'S NOTE
X0 Y5
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There the revelation of Chochmah is explained as tz-
imtzum and judgment: the thirty-two mentions of Elokim
in the account of creation are the thirty-two paths of
wisdom.
KEHOT'S NOTE
23,107 R¥N°D P

93181 P2

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.T7,2 MAR

1980 va

“Nullify your will before His will, so that He will nullify the
will of others before your will.” Here this self-nullification
is the arousal from below for the divine contraction.
Pirkei Avot 2:47:2 max mawn
w3 .319%73 72937 AYOw »73 729870 1387 1Ry iR 177 X
;IR PP L2987 "19m 000K 1937 Puow 073,319 C1En 9%
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He used to say: do His will as though it were your will, so that
He will do your will as though it were His. Set aside your will
in the face of His will, so that he may set aside the will of oth-
ers for the sake of your will. Hillel said: do not separate
yourself from the community, Do not trust in yourself until
the day of your death, Do not judge your fellow man until
you have reached his place. Do not say something that can-
not be ...
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
“But Havayah your G-d was not willing to listen to Bilam,
and Havayah your G-d turned the curse into a blessing for
you.” The verse is the opening of the maamar in Ki Teitzei
towhich the text refers.

Deuteronomy 23:6:3” 0°127
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Nevertheless the L-RD thy G-d would not hearken unto

Balaam; but the L-RD thy G-d turned the curse into a bless-

ing unto thee, because the L-RD thy G-d loved thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Then you shall again discern between the righteous and
the wicked, between one who serves G-d and one who does

”

not serve Him.” Tanya explains the phrase “one who

serves G-d.”
Malachi 3:18m7:3 2R
1723 X2 WK D°PPK 72 172 YU P 172 ON°KTY 0N
Then shall ye again discern between the righteous and the
wicked, between him that serveth G-d and him that serveth

Him not.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Tanya explains that “one who serves” is in the present
tense: he is in the midst of the struggle with the evil incli-
nation, which is the work of the beinoni. The text refers
here for the meaning of serving G-d.
Tanya, Likkutei Amarim 15:1-20°1K "2 ;WX PP XN
2R
721y 12 L IWT? PUTE 1P DOPRTY DNAYY iNDY n 12 M
LRI PRSP »OopRR 721V 12 wINaY T2y KD WRD 0op0R

282 U KPY *MIp VYR WNP Y2Y 123077 377 3T
-7 ,7nR 2 onpa? 973 tnyy 17y NER2 RINY A

21
Kehot Publication Society (CC-BY-NC)
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“How great is Your goodness, which You have hidden away
for those who fear You.” The Alter Rebbe reads the “hiding
away” as the gevuros through which the delight of Gan
Eden is revealed.

Psalms 31:20°3:X”7 0°7°11n

:DTX *33 33 72 00N APYD PRTP HIDITY 07 M
Oh how abundant is Thy goodness, which Thou hast laid up
for them that fear Thee; Which Thou hast wrought for them
that take their refuge in Thee, in the sight of the sons of

men!

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Reishis Chochmah, which the text cites, quotes this verse
about the reward of Gan Eden and explains “how great is
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Your goodness” as the light created on the first day and
hidden away for the righteous.

Reshit Chokhmah, Gate of Love 6:89727R1 1YW ,11n50 N°wWXI
1©7D:"
ndyn PRI NIDX WK 70 21 1 (9 ,XD 0°9IN) 19 03 IR 19
0°0I? NPyaw (X”Y °1) NPWRI2 Nwap M WD 72 Do
UYL OPIYY T w1202 DO DOPTRN 1w LTV 1A Y InR
0172 K377 T2 WITPA KIAW IRA TI0 RIT NV 27 77 19N 0w
AW WIPDTI KA? TNYD DOPTRY N L,Awn whnwl 121 YR
.y
Hamesorah Publishers, Jerusalem 2005 (CC-BY-NC)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
0,3 MAR
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“If there is no wisdom there is no awe; if there is no awe
there is no wisdom.” It links awe, which equals gevurah in
number, to wisdom.
Pirkei Avot 3:171:) 2R miwn
TIT PR DX PR 77T PR LTTIA PR OX IR 7Y 12 Y9N 0
DX 7290 X ,INT 1K OX X X L7390 PR DX TR TR P
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.'17_3’? ,PRyRn 129n AnnanY ’7; SRR T RITLRR TR LTIIR TR
i1 X I POYR PYW TV TRIRY 1KY i X
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Rabbi Elazar ben Azariah said: Where there is no Torah,
there is no right conduct; where there is no right conduct,
there is no Torah. Where there is no wisdom, there is no fear
of G-d; where there is no fear of G-d, there is no wisdom.
Where there is no understanding, there is no knowledge;
where there is no knowledge, there is no understanding.
Where there is no bread, there is no Torah; where there is no
Torah, there is no bread. He used to say: one whose wisdom

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
N,7oWw
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“Who is mighty? One who conquers his inclination.” Here
gevurah is self-restraint, the human counterpart of the di-
vine contractions.
Pirkei Avot 4:1°X:"7 MaR mwn
(v°p ©°27N) MRIY ,0TX Pon THIPE 00 PR ,INIK KR 72
ng w37 233 PR P A TRty 3 CAtan STmzn Yo
To%n imna Swm1 7923 0B8R TR 29V (10 Swn) R,
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Ben Zoma said: Who is wise? He who learns from every
man, as it is said: “From all who taught me have I gained un-
derstanding” (Psalms 119:99). Who is mighty? He who sub-
dues his [evil] inclination, as it is said: “He that is slow to
anger is better than the mighty; and he that rules his spirit
than he that takes a city” (Proverbs 16:32). Who is rich? He
who rejoices in his lot, as it is said: “You shall enjoy the fruit
of your labors, you shall be happy ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

PRITA BTRA 212R Yo
“To make known to the sons of man His mighty acts, and
the glorious majesty of His kingdom.” The Alter Rebbe

reads “His gevuros” as the contractions through which the
radiance of the Shechinah is revealed.

Psalms 145:122™:7"np 0°2°1n

1M1 977 79291 10123 DTRT 3127 YUTIn?
To make known to the sons of men His mighty acts, And the
glory of the majesty of His kingdom.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Men of the Great Assembly restored “the mighty” to
the prayer, explaining that G-d’s might is that He conquers
His inclination and is patient with the wicked. The Kehot
note points here for “these are His gevuros.”

Yoma 69b:151"1:2 0”0 K11

7% IR W2IDY :INT7133 (N123) RO 9T, AR 7RKY IR DR

XTI KPnPRY — 1PRIRTI 17 19K) .DOYYI? DOBR TR 10 —
?NIIRT 172 0N 12997 NOR TRIN IR0 RIT T2 VTR DY

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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“And it shall be tzitzis for you, and you shall see it and re-
member all the mitzvos of Havayah.” The words open the
maamar in Parshas Shelach to which the text refers.

Numbers 15:39175:1°0 12712

onX onPy1 N NignTP37nX on7on Nk oneRTY NYUE? 037 M
DI D3 BOXIYX DPY XY 03227 N 1IN

And it shall be unto you for a fringe, that ye may look upon

it, and remember all the commandments of the L-RD, and

do them; and that ye go not about after your own heart and

your own eyes, after which ye use to go astray;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The golden plate “shall be on Aharon’s forehead ... always,
for favor (leratzon) for them before Havayah.” The Alter
Rebbe uses it to show that the forehead is the level of will
(ratzon).
Exodus 28:381”7:1”3 mnw
13 07T WX DWIRT TIYTNR TN Ked 1IN nseby mm
"M >389 D7 1E? RN MYy M DYy NaR? 2K
And it shall be upon Aaron’s forehead, and Aaron shall bear
the iniquity committed in the holy things, which the chil-
dren of Israel shall hallow, even in all their holy gifts; and it
shall be always upon his forehead, that they may be accept-
ed before the L-RD.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
LT3 .2,1m97 .[3] (2,17P) LK ,Lap n
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The first of the Zohar passages the Kehot note gives for the
phrase “the will of all wills,” which the Alter Rebbe con-
nects with the forehead.

Zohar, Idra Rabba 6:25-7:371”%:1-1773:1 K37 KITR ,717 100

37 197 997 XA

Another Zohar passage the Kehot note gives for the phrase
“the will of all wills.”

Zohar, Idra Zuta 4:37-10:49v”n:-1":"7 X RITRT 7717 790

38 o8 oW
“And you shall make a tzitz of pure gold”: the opening of
the Torah Ohr maamar to which the bracket refers.

Exodus 28:36172:1”2 mnw
T2 Wp DN *Mne 17y N2 1Y 371 7R [P
And thou shalt make a plate of pure gold, and engrave upon

it, like the engravings of a signet: HOLY TO THE L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

39 12102 7% NOwyY 27y 1IN°22

There “And you shall make a tzitz,” in the masculine form,
is a radiance drawn from above, unlike tzitzis, in the femi-
nine, which rises from below like prayer; and Moshe is the
one who makes the tzitz.
KEHOT'S NOTE
X ,72 R™MN
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That maamar reads “For the conductor, on the eighth” as a
song about circumcision, given on the eighth day, and

likuteitorah.com/likkutei-torah/pinchas/
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asks why circumcision on the eighth day overrides
Shabbos.
KEHOT'S NOTE
797K 7,0 y0tn nph
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That explanation speaks of the mixture of good and evil
within souls, which descend into this world to refine the
good from the evil.
KEHOT'S NOTE
X ,LD pPae yh
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Bilam’s words, “Who has counted the dust of Yaakov,”
open the explanation in Parshas Balak to which the
bracket refers.

Numbers 23:10:373 72712
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Who hath counted the dust of Jacob, Or numbered the stock

of Israel? Let me die the death of the righteous, And let mine

end be like his!

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

43 (27°y m7opT) Nwa. . wrnan
The note points to the Mitteler Rebbe’s explanations of the
Zohar on Parshas Nasso, which comment on this Zohar
passage (“like good wine...”).

KEHOT'S NOTE
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The Zohar in Parshas Nasso (the Idra Rabba) describes the
supernal level as “good wine that is settled and rests on its
lees.” The text points to an explanation of this passage in
terms of Mah and Ban in Mocha Stima’ah.

Zohar, Idra Rabba 3:14-6:257172:"1-77°’2 X271 R1TRT 2717 720

45 927 wn 27y 7IN°23

Kehot’s note points to where this is explained further:
Maamarei Admur HaZaken 5566.
KEHOT’'S NOTE
.197°31 1°7°Y 10PN 1702 DRTATYY LR LD RPN A0 Y9IR

46 927 nwn

“Moshe would speak, and G-d would answer him with a
voice”: the opening of the explanation the bracket cites on
the Name Mah.
Exodus 19:19v7:0” nminw
:2iP2 12297 DOPPRT 127 AWk TR PIM 7730 15w PP o
And when the voice of the horn waxed louder and louder,

Moses spoke, and G-d answered him by a voice.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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That maamar asks why the Patriarchs, whose root is in
Atzilus, where “He and His life-forces are one,” are called
a chariot, unlike the creatures of the chariot (the faces of
the lion and the ox), which come from the broken vessels
of Tohu and are nullified like a horse to its rider.
KEHOT'S NOTE
7,39 RN

NI 7Y X723

That explanation of “My dove, in the clefts of the rock”
speaks of the concealment of exile and of its remedy, “let
me see your countenance.” It goes on to explain ten
Sefiros of direct light from above to below and ten of re-
turning light from below to above.
KEHOT'S NOTE
2,0 wrnw nMph

0°715°271 AN By anIN 117 77am

The waving of the two lambs with the bread of the first
fruits on Shavuos: the opening of the last explanation the
bracket cites.
Leviticus 23:202:375 RIp”
WP 033 w5y °1 *307 MDA 01227 0N 7Y DOK 1757 MM
9% 2 v
And the priest shall wave them with the bread of the first-
fruits for a wave-offering before the L-RD, with the two
lambs; they shall be holy to the L-RD for the priest.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE
.("%X @) APTPRa N

72 12°9p £7yawn *on 9o
In Elijah’s prayer (Patach Eliyahu) each Sefirah is matched
to a part of the body, and of Malchus it says, “Malchus is
the mouth; the Oral Torah we call her.” The Alter Rebbe
uses it to identify Malchus, the Oral Torah, with Ban.
Tikkunei Zohar 17a:16-171°-1"10:X 1> 97117 °13pN
RORPRW RYITT 77123 LRI RIIT TOM KT N19PN2 IRIPORY
N2 NIR RDIAT KRN0 TI0M 7P 1790 71 11X KD NARDN
7awnn IR 7RO RMn LR 11°9p 27¥2w 77N .02 mabn R7ai
% MANDIT* 2°05 1IN 1R B3 .1an 2bn 13y Kab 102 ke
PO
Constantinople, 1740 (CC-BY-NC)
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The Zohar passage the Kehot note gives for the teaching
that the sparks are refined through the supernal wisdom.

Zohar II, 254b2 727 27m
KEHOT'S NOTE

likuteitorah.com/likkutei-torah/pinchas/

53

54

55

56

57

MM 21377 DR B7Y IR
.79 X1 TR W3R LD MW MUY L2, T30 20 IR

19°720K 772002

Etz Chaim explains that the sifting of holiness from the
dross depends on the supernal thought, which is Abba
(Chochmah): “in thought they were all sifted.” Here it
grounds the statement that Mah, Chochmabh, is the power
that refines.

Sefer Etz Chaim 18:5'1:1”° 01 vy

anirRsivka Ry =1
There the encompassing light is called sovev because it is
not grasped in any world, while the inner light enclothes
itself in the worlds and is revealed more in the vessels as
the worlds rise through the fifty thousand jubilees.
KEHOT'S NOTE
71,2195

[anirRsivkel

“And Korach took”: the opening of the maamar in Parshas
Korach to which the parenthesis refers.

Numbers 16:1°X:1”1 72712

“12 7IRY 279K 32 DPARY 1T 1212 NIRTI2 NRTIR MR N
IR 22 N2D

Now Korah, the son of Izhar, the son of Kohath, the son of

Levi, with Dathan and Abiram, the sons of Eliab, and On, the

son of Peleth, sons of Reuben, took men;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NN NAARY 77T

That maamar observes that the first paragraph of the
Shema, from “And you shall love” to “your gates,” has
forty-two words and the second seventy-two, although the
Name of 42 belongs to Gevurah and the Name of 72 to
Chesed.
KEHOT'S NOTE
ST9ORY 7,27 TANNNY D 1P

m”n 12 non

The Zohar reads the word chochmah as ko’ach mah, “the
power of Mah.” It supports the identification of Chochmah
with the Name Mah and with bittul.

Zohar III, 34ax ,72 »m
KEHOT'S NOTE
TIPA2 N LR T M
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“A man’s spine, after seven years, becomes a snake; and
that is when he did not bow at Modim.” The Alter Rebbe
reads it as being pushed entirely into kelipah.
Bava Kamma 16a:22272:X 1”0 Xp X223
YU XY AP0Y APLY ORI DO YU IOXRY 731 Y33 XINT
a0R? @incp Lincp Nyl 00N Yaw 1nxY 7187y 790y Nyl 00w
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The Zohar in Parshas Shelach, which the text cites for the
fate of one who does not bow at Modim: that he will not
rise at the Resurrection.

Zohar, Sh'lach 13:128-15:1371"%p:170-n"2p:3 72 12w ,7M1 190

60 W1 WY1 097N Y75 RDTIND

The Sava of Mishpatim, the second Zohar passage the text
cites on this point.

Zohar, Mishpatim 3:110-1181”°p->"p:’2 D°VOWM , 717 720

61 n’Anna

The passage in Behar explains that the reward of a mitz-
vah is the mitzvah itself, the nullification of the self before
G-d, and that every Jew has some measure of it; so one
who does not bow at Modim, having no acknowledgment
and bittul at all, “will not rise at the Resurrection.” The
second place the note gives (75d) is not linked here.
KEHOT'S NOTE
091.(7.,79) 273 (0 ,an) A o
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There the Zohar’s praise of the mitzvos as garments of the
soul is explained: a person must return in a new life until
he has fulfilled all 613 mitzvos.
KEHOT'S NOTE
7,12 now e b

63 N1 970

Moshe’s plea after the spies, “And now, I pray, let the pow-
er of Ado-nai be great”: the opening of the maamar in
Parshas Shelach to which the bracket refers.
Numbers 14:171°:7> 72712
SIBR? Q2T IR 73T 12 R3PTR A9
And now, I pray Thee, let the power of the L-rd be great, ac-

cording as Thou hast spoken, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rashi explains “a pleasing fragrance” (rei’ach nicho’ach)
as “a satisfaction of spirit before Me, that I spoke and My
will was done.” The Alter Rebbe reads it as the Supreme
Will, which has no reason, being carried out and drawn
down.
Rashi on Leviticus 1:9°0’X X7p™1 9y >"w1
SURT DU 0mY o0 uunwews wR A1PuR? 0Py ovh .aby
ANRRY 17 197 NN .Ml YRR win WK 1 TR 9
:(Ow) *29%7 YN
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19y [AND THE PRIEST SHALL CAUSE ALL TO ASCEND IN
FUMES ON THE ALTAR, TO BE] A BURNT OFFERING — i. e.
only with the intention that it should be an 121y shall he
burn it (and not that it should be an offering of another
class. The words are to be translated: he shall burn it as an
791y) (Sifra, Vayikra Dibbura d'Nedavah, Chapter 6 10). nwx
AS A FIRE OFFERING — When he slaughters it he shall
slaughter it with the intention of making a fire of it ...
Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) « Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public

Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The Zohar in Parshas Terumah, which the text itself cites

for avir as or with a yud.

Zohar, Sifra DiTzniuta 4:38-5:51-1"2:°7 XMy°I%T X180 , 7717 780
X"27
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There the angel who “kisses” the prayer puts his breath
(ruach) into its letters, raising them to their source in
Keser.
KEHOT'S NOTE
.2, AR R™MN
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“And you shall bind them as a sign upon your hand”: the
verse of tefillin, whose details are not stated in the Written
Torah.

Deuteronomy 6:8°11:1 0°7127
SPPY 13 NBYLY PN TT77Y NIX? 0ATYR
And thou shalt bind them for a sign upon thy hand, and they

shall be for frontlets between thine eyes.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rabbi Akiva derives the four sections of the tefillin from
the word totafos: “tat in Katfi means two, pas in Afriki
means two.” It is an example of a law the Written Torah
does not state openly.
Menachot 34b:2-47-2:2 7% mnan
5190 °°n oonw °P°78RK2 NH D°NW °2NJ31 VY T°IX 1R MR ™I
(0, mnw) >’n MMy 72 0°nN1 °73 NP3 MY T 9y 0ano°
T3 KT N30T A 2 KDY 99 NAnR TR 71791 00V 172 1oTY
TAR Y2 7203 ORI AR P2 0°N3 T2 0 MY 0T 9V 12mD
1°R R”2M °27 5727 11°1°2 M7 KT P73 RX° 0°N1 °72 1m°am
78591 1°R ORI NARY AR 93 772 2w R 0N nae ey PR

M08 137
Wikisource Talmud Bavli (CC-BY-SA)
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“Tefillin must be square: a law given to Moshe at Sinai”;
Rav Papa adds, “at their seams and their diagonal.”
Another measure known only from the Sages.
Menachot 35a:11-147-8":R 17*% mnan
79902 KDD 37 MR PN awnd 1597 Myan PYan Xin
73 XY 7390 79y 09BN TN 0P ¥7O0n KD 11099KR:
55719750 R 27 IR KNIAR 3 RT72Y7T 21010 RDD 27 IR 7130
M7Pw3 DN IPODI MR RTOM 27 MWD Nn»p K90 2100 11
T RDR TIRR RP MWD 0oNw NONRT R K3 IR M0D whw
ROX TR XD 1 77 7235 70 M08 A1 TA10 M PR M TA0 Kow
7217 n°% Xnponya ax knnTna
Wikisource Talmud Bavli (CC-BY-SA)
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“A sukkah that is higher than twenty cubits is invalid”:
one of the measures the Sages gave, which the Alter Rebbe
calls the vessel for the Supreme Will.

Mishnah Sukkah 1:1'R-’X 71210 m1wn
WM 17N 227 .07I0D MR 0yn nPyn? niniaa KUY 12

YR P21 N1 L1P0IB PRRY N°2 MY 120 .1710D ,AnPEn
ANty DX 73X .0 DWW AT? TP ARV 22,13 130 X 1K)
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A sukkah which is more than twenty cubits high is not valid.
Rabbi Judah validates it. One which is not ten handbreadths
high, or which does not have three walls, or which has more
sun than shade, is not valid. An old sukkah: Bet Shammai in-
validates it and Bet Hillel validates it. What is an “old
sukkah”? Any one which he made thirty days before the fes-
tival; but if he made it for the purpose of the festival, even at
the beginning of the year, it is valid.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

mwyL n nTo

“According to the law, what is to be done”: Achashverosh’s
question, borrowed here for doing each mitzvah exactly as
the law defines it.

Esther 1:157"1:’R 1noR

TPRD MR NY ANPYRD WK Y "AYY n2wa nivyztn n13
:0°07101 172 WIMYnNX

"What shall we do unto the queen Vashti according to law,

forasmuch as she hath not done the bidding of the king

Ahasuerus by the chamberlains?’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Zohar teaches that no drop comes down from above
without two drops rising toward it from below. Here it in-
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troduces the need for an arousal from below, the fire of
Gevurah.
Zohar III, 247b2 ;11 2m
Taanit 25b:7-8°1-°1:2 1”5 n°1yn
DIAN PRY ,T7y0Pn MDY 97 PR IR YRR 12 1iyRY 027 ,X00n
IND :XWR K? 100DV RIA KM .0°MDL YOY SNRIPY KD
D0 DY PIOIMYD YPK *27 MY AT APRYI XD AT
IR CIR DY MU 2P LR VAR 37002 niR 0inn a2
2231 977338 2P R93p 0inR PR 0inn” nRv

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.31 .37y (2 ,3m) MPw BUYY .2 ,70 NoIYn RT3 Lm0 0 m

M9 0K M9
The Zohar’s principle that spirit draws spirit: the spirit
roused below brings down spirit from above.

Zohar II, 162b2 ,20p 271t
KEHOT'S NOTE

.2,20p 2m

SWRT? NN PRRY

“His left hand is under my head, and his right hand em-
braces me.” The left, Gevurah, lifts Knesses Yisrael
upward.
Song of Songs 2:6":’1 0°7°Wi1 W
21pa0n 1107 *WRI? non i9Rn
Let his left hand be under my head, And his right hand em-

brace me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

DRRWIAY W "D

In Yechezkel’s chariot vision, “the face of an ox on the
left.” The ox stands for Gevurah, the left side.

Ezekiel 1:10”2x Hxrptn®

T DRYIIY TRIDTOR MR 19 OTX C3p 0PI M

ANYIIR? WWIID DY NN

As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

APT MART 2P WRA AR

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.27, UK

TpT 1ANT PP WK INR

Eliyahu’s vision: wind, quaking and fire, “and after the
fire, a still, small voice.” The still voice is bittul, higher
than the fire of enthusiasm.

I Kings 19:1227:0" R o°5%n
R7 AT Sip WRT IR 7 WX XD R (' ialihy|
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and after the earthquake a fire; but the L-RD was not in the
fire; and after the fire a still small voice.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And after the quaking, fire; Havayah was not in the fire.”
The text asks how fire can be holy if the verse says G-d was
not in it.
1 Kings 19:1227°:0” X 0°3%n
7T MANT P3P UKD I0RY T WRI KD UR UYI7 0K
and after the earthquake a fire; but the L-RD was not in the

fire; and after the fire a still small voice.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N2 yaon

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
[5] [3,1p 1”tn] (R ,30P) WM 100 P2IRY 0w PP WK PaR .(2,717) 17N

WY NORY WY N9
The Tikkunei Zohar says, “There is quaking and there is
quaking”: one of which it is said “Havayah was not in the
quaking,” and one in which the Holy One, blessed be He,
comes. The Kehot note remarks that fire is not mentioned
there.
Tikkunei Zohar 35b:8-9°0-"11:2 71”% 2717 1PN
R 11°2 9ANKRT WYT IR WYY DRI WY NORT L2ITA WY D) ORD
wPy7 KPR a0 NPT WA DRI LAY 1an Cn» K97 O wyla
53 3R RTY 1T @AY DY 1ITY0° 0 NRT And wUiy X21Dna
PR RPR WY 171 0K myb wy7 990NKRT 15113 NoHo 129wn
hirdiat 17°80 WY X993 JRT RN KT JNNR BN ey
wyn NINDA AwYTR 1°R ARNR
Constantinople, 1740 (CC-BY-NC)
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That passage matches the four elements to the four worlds
and places fire in Atzilus: as fire by nature rises away, so
Atzilus is exalted above Beriah, Yetzirah and Asiyah.
Song of Songs 4:4"71:7 0w W
WPW 7D 1Ry PN 1w APX NiPEPN? Mu2 W TIT PTmd
:0°727
Thy neck is like the tower of David Builded with turrets,
Whereon there hang a thousand shields, All the armour of
the mighty men.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KEHOT'S NOTE
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There the Alter Rebbe explains that within Atzilus itself
there are also Atzilus, Beriah, Yetzirah and Asiyah: Keser,
or the supernal Chochmabh, is called Atzilus within Atzilus,

and Binah is Beriah within Atzilus, as this paragraph says
of the two kinds of fire.

Song of Songs 4:4"71:7 0w W

*DPY ?D PPy on 1w AR NPRPNY? Mu2 TN TIT DTIND
1077237

Thy neck is like the tower of David Builded with turrets,

Whereon there hang a thousand shields, All the armour of

the mighty men.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

RIS R shivAi-rhhel

o121 2°1om
“And the kohanim, the Levites, the sons of Tzadok, who
kept the charge of My Sanctuary.” The text cites the phrase
as a parallel for the two modes of service, the ascent of fire
and the drawing-down of bittul.

Ezekiel 44:1570:7n PRp1
32 NiYN2 WP NTRTR N 1Y WX pITS *32 0170 0°03M
D7) 271 %% 207 *107 1Ty "IN 2N 137 M *oyn X1
TS 0N
But the priests the Levites, the sons of Zadok, that kept the
charge of My sanctuary when the children of Israel went
astray from Me, they shall come near to Me to minister unto
Me; and they shall stand before Me to offer unto Me the fat

and the blood, saith the L-rd GOD;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

T E7Y PPIARAD N7PY AR A0 TR PRt

SWRY D

“My offering, My bread for My fire-offerings, My pleasing
fragrance, you shall take care to offer to Me in its appoint-
ed time”: the verse of the daily offering, which the para-
graph explains phrase by phrase.
Numbers 28:2°2:172 72712
M3 07 WK? P02 *3R°NK 07K ATNKY PXIY "327nN 13
A79in2 °% a7 1nYn
Command the children of Israel, and say unto them: My
food which is presented unto Me for offerings made by fire,
of a sweet savour unto Me, shall ye observe to offer unto Me
in its due season.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

09997 12 PR 0o

“All Israel are children of kings.” Here it places the root of
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Jewish souls in Malchus of Atzilus, the Name Ban.
Shabbat 67a:10-11x”>-:X 1”0 naw
AT TIPRY 20 ROYWIR 227 IR PRI XD LA 0037n Im
*127),IMDD2 IIK2 N KT .07 007 *32 DX 9D T
L2128 10 MOR PNY YN P1NT NEa2 PRIP Cann 557
°277 DR ,2IN2 AX PIRIX DRI L PRR *27 7127 — N9 DI
.’1‘|?3§:l

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

i 7aR% (e glaiirj

5 YR RIT — MM

The note points there for the idea that fragrance is what
awakens; the Tzemach Tzedek discusses it in his Or
HaTorah on Parshas Toldos.
KEHOT’'S NOTE
.2 ,nnp MT2I0 N7MR AR

AT YD X7 M

According to the note, this reading of nichochi as a term
for bringing down is quoted there.
KEHOT'S NOTE
AYPNCY 2-RIP% N7IRD RN

BrrNmDY

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.[5] . 9”XTIN

1310 AN 772PA M0 poIYn Ba

“Every Torah scholar who sits and reads and studies and
occupies himself with Torah, the Holy One, blessed be He,
sits opposite him and reads and studies with him.” It
shows how Torah study makes the letters “close” to G-d.
Tanna DeBei Eliyahu Rabbah 18:1-2°2-K:11”> 7127 171°2K %27 Xin
131 PR 932 71727 MR ROX 9% 12 ONI% P53 9nR1 b oK ...
9% %% KPR 9% 12 N7R 9% 17 nRAw DRy 2R $19°20 SRS v
ARDAR 92 WK PRIWS AR 272Y 00 AR (A7 WYY R
7897 °71 719 1101 725 o1 0B OXN 1N 712793 717 *MIp UK 790
17315 2w 772p0 7IN2 PO ANWY XNPY AWt 1PN 9 1IN
2R 13771 IR RIT 79N 0 23D 101 NKRI IROW 1Y 111 R1IPY
077718 M91119R 5w 077730 12777 1 (972 K 0°991) M1 19K 101

OYW (segmentation according to Warsaw 1880) (Public Domain)

9°22 °NRAY AWK "92M
“My spirit that is upon you, and My words that I have put

in your mouth, shall not depart from your mouth.” Here it
describes G-d’s own words in the mouth of one who
studies.
Isaiah 59:21872:1”1 171°yW°
TB2 PARYTIYX 1271 Y WK M1 0K DNIX 1712 IRT2IX)
:0PIYTYY INYR T IR TY Y 0M AP OB TR0 WK
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And as for Me, this is My covenant with them, saith the
L-RD; My spirit that is upon thee, and My words which I
have put in thy mouth, shall not depart out of thy mouth,
nor out of the mouth of thy seed, nor out of the mouth of thy
seed’s seed, saith the L-RD, from henceforth and for ever.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1229R7 1770 . . MaNa

Reish Lakish’s teaching, “The Patriarchs, they are the
chariot,” on “G-d went up from upon Avraham.” The Alter
Rebbe matches the Patriarchs to Chesed, Gevurah and
Tiferes.

Bereshit Rabbah 47:67:1” 1127 n°wX12
51975 7772 ,10p 12 D173 172 17°20n 0BT 7N - IR 1210 Do
Oy 9277 DMK 7177 AR OY9 .O71aR7 275 AR hn .M 1ann
,MI°3WH 17 W8 1P MR Ny 9277 NAwn "IRDH I3 ,T7apn
oy 927w 11°3 .031nY 7271 CIR 0 R ,21N 0on 19173 XM
IR IR 1DomBIYT 1127 1R mR L1978 DO KIT N2 wTph
AR .07 PYn 0pOPR DY TRR ,01Pw3A WD AP INK L1270
.DMMAR Pyn DOPOR DY ORIW L1390 17 10 MART WP v
P9Y 2X1°7 73M (73 NPWRI2) L0%P0R ¢HYn Dy
“He concluded speaking with him, and G-d ascended from
upon Abraham” (Genesis 17:22). It is taught: One who de-
parts from another person, whether of greater or lesser
stature, must take his leave from him. From whom do you
derive this? From Abraham. On one occasion, Abraham was
speaking with the Holy One blessed be He, when the minis-
tering angels came to speak with him. He said to them: ‘Let
me first take my leave from the Divine Presence, which is of
greater stature than you, then I will speak with ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE

A,

NDITT MInT o

In Yechezkel’s vision, “and upon the likeness of the
throne, a likeness like the appearance of a man upon it
from above.” The man on the throne is the Rider, which
the text identifies with Moshe’s bittul.
Ezekiel 1:26172:°R Pxptn°
DT 5Y1 KDI MINT 1°D071aR XTND QWRI2Y WK Y17 Dynm
:2¥7n 7Y DTN XTI NInT X3T
And above the firmament that was over their heads was the
likeness of a throne, as the appearance of a sapphire stone;
and upon the likeness of the throne was a likeness as the ap-
pearance of a man upon it above.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
19,8 PRpT
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“A likeness like the appearance of a man” upon the
throne: the Rider, identified here with Moshe and Yesod of
Abba.
Ezekiel 1:26175:°R Xt
M7 DY) RDI NMINT PBDIAR RIND DURIPY WK YR PyRm
:TZ9R7R 7Y DTX N2 N XE3T
And above the firmament that was over their heads was the
likeness of a throne, as the appearance of a sapphire stone;
and upon the likeness of the throne was a likeness as the ap-
pearance of a man upon it above.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

BN %12 NR 1Y

“Command the children of Israel and say to them”: the
opening of the verse of the daily offering, which the para-
graph reads as Moshe’s joining (tzavsa) with Israel.
Numbers 28:2°2:1”5 72712
M) 077 WY A2 2120R°NK DIPK NBK) DX "33k %
A7¥in2 %% a7 YR
Command the children of Israel, and say unto them: My
food which is presented unto Me for offerings made by fire,
of a sweet savour unto Me, shall ye observe to offer unto Me
in its due season.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NN 12 7RKR

A Kabbalistic lexicon of terms, arranged by letter; the note
points there for amirah (saying) as the level of Abba.
KEHOT'S NOTE
780 L,K NIN R™IRRD IR

9°D2 "NRY WN "3M
“And My words that I have put in your mouth”: the power
of divine speech that “say to them” gives to Israel.
Isaiah 59:21x”2:0"1177°yW°
52 MpTIPX 13T T7Y WK *I 7 VK BOIK 3 NN oI
:D1Y-TY) IOYR T M AP I DM TP 72 O WK
And as for Me, this is My covenant with them, saith the
L-RD; My spirit that is upon thee, and My words which I
have put in thy mouth, shall not depart out of thy mouth,
nor out of the mouth of thy seed, nor out of the mouth of thy
seed’s seed, saith the L-RD, from henceforth and for ever.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

SnTyIn

“And I will meet with you there”: G-d’s meeting with
Moshe above the Ark, which the text uses to read mo’ed as
union.
Exodus 25:22273:71”> mnw
*9¥ WX 0737127 730 1°3n 17827 2y ANK A2 0 77 *ATYin
2707 3277 TN MK W7D NX NTY TN
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And there I will meet with thee, and I will speak with thee
from above the ark-cover, from between the two cherubim
which are upon the ark of the testimony, of all things which I
will give thee in commandment unto the children of Israel.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.22 ,710 mnw

7YY NP WNR

“Who has not designated her” (for marriage): the law of
the Hebrew maidservant, cited for the sense of designa-
tion and union in mo’ed.

Exodus 21:81:87> mnw

WX *133 DY AT9M ATy (RY) [19]77WX PN 1y ny1oN
311223 M2

If she please not her master, who hath espoused her to him-

self, then shall he let her be redeemed; to sell her unto a for-

eign people he shall have no power, seeing he hath dealt de-

ceitfully with her.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The same lexicon, under its entry for kodesh (holy), which
the note cites for kodesh as the level of Abba.
KEHOT’'S NOTE
70 P MR RRN

5% NI WIR

“And you shall keep the Shabbos, for it is holy to you.” The
holiness (kodesh) of Shabbos is identified with Abba.

Exodus 31:147":8"% mnw

AyI-o3 *3 Mav nin 1°270n 07 X1 WP *3 NIWITNK onRYd

$PRY 2P K177 WHIT N9 IR A2

Ye shall keep the sabbath therefore, for it is holy unto you;

every one that profaneth it shall surely be put to death; for

whosoever doeth any work therein, that soul shall be cut off

from among his people.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And as a bride adorns herself with her ornaments.” The
text reads mo’ed through ta’deh, adornment, the level of
Keser.

Isaiah 61:10™:X70 17°yw°

TS 2oy YUIOTI2 3ehaRT D PRI CWRl Pin M2 By i
7779 YA 17221 7K 1727 1002 "398

I will greatly rejoice in the L-RD, My soul shall be joyful in

my G-d; For He hath clothed me with the garments of salva-

tion, He hath covered me with the robe of victory, As a bride-

groom putteth on a priestly diadem, And as a bride adorneth
herselfwith her jewels.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2 ,R0 Py
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
"TIpR D oYk

104 PR PN

“These are the accounts of the Tabernacle, the Tabernacle
of the Testimony”: the opening of the maamar the text
cites on eidus.

Exodus 38:21x"2:1"% ninw

T3 077 NT2Y 7Y "B70Y TpB TR NTYT 19UN 13WRT TIPD 9K
737 TN R

These are the accounts of the tabernacle, even the taberna-

cle of the testimony, as they were rendered according to the

commandment of Moses, through the service of the Levites,

by the hand of Ithamar, the son of Aaron the priest.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

105 %129pP DX

The Zohar in Parshas Vayetze, which the text cites on the
phrase “es korbani.”

Zohar, Vayetzei 41:371-42:381X72w:27-R”YW: R K¥* 7717 100
The stranger then continued his discourse on the above
verse, but in the name of R. Eleazar. ‘The accusative particle
“eth” here,’ he said, ‘alludes to the Community of Israel; the
“offering” is a connecting link (between high and low); “my
food” is an allusion to the food that descends from on high
in response to the stirring here below; “as a fire offering” in-
cludes all the other hosts which receive their necessary sus-
tenance each one in proper measure; “of a sweet savour
unto me” signifies the uniting of the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

106 NX K112

The note points to the Tzemach Tzedek’s Or HaTorah on
Parshas Pinchas, which discusses this Zohar passage on
“es korbani.”
KEHOT'S NOTE
IR Y OM1D °D N”MIR ARA

107 9N 719K 279 7IN°22

There the crown (atarah) requires “Go out and see,” from
Atzilus into the chambers of Beriah.
KEHOT'S NOTE
.a,m e mph
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“Go out and see, daughters of Zion, King Shlomo, in the
crown with which his mother crowned him”: the opening
of the explanation the text cites on Netzach and Hod.

Song of Songs 3:11X™:) 0*°Wwi 1w

oP2 ok 19 mYY Mby2 mHRY 2R3 1Y N3 APRTY MINY
:12% noni o121 inann

Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of

the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

109 “mImea M1

The Zohar in Parshas Pekudei, which the text cites on “My
pleasing fragrance.”
Zohar, Pekudei 40:353-363270w-3"1w:’n *11p9 711117 7100
whereas its beast-part, the consumed fats, were food for the
unclean side. Not so the other, or peace-offerings, which
had in them the sides of the forces of Rigour, and hence
were named “lesser holy offerings”; for they do not ascend
as adornments to the height of heights like the most holy of-
ferings; and hence may be killed on any side of the altar.” R.
Simeon further expounded the verse: “Man and beast thou
preservest, O L-rd” (Ps. 36, 7). ‘Man’, he said, ‘comes from
the side of Man, that ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

110 5 vmpn

The Zohar in Parshas Shemos, which the text cites on “to
offer to Me.”

Zohar, Shemot 50:364-51:3747"yw:X”1-770Ww:"1 Mnw ,77170 190

m 5 vmpn

The Zohar in Parshas Vayechi, which the text cites on this
same subject.

Zohar, Vayechi 71:731-72:742-x"5wn:X”y >, 990
2nwn:2”y
12 1792

The Zohar in Parshas Lech Lecha, which the text cites on
“in its appointed time.”

Zohar, Lech Lecha 27:298-309v”w-17$7:172 9% 92,7117 190

13 17yI2

Another passage in Parshas Pinchas the text cites on “in
its appointed time.”

Zohar, Pinchas 42:237-57:3481”nw:1”1-1757:271 D119 37717 990

14 "5 TRWINT DY . . 210 MW WA . . KM wATRa

To explain “And I will betroth you to Me,” that maamar
brings the Midrash Shocher Tov and Vayikra Rabbah:
wherever “to Me” is said, it never moves.
KEHOT'S NOTE
2,0 727Ra°0 YR
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1s gePwn Y
“The Song of Songs, which is Shlomo’s”: the opening of
the explanation the text cites last.

Song of Songs 1:1'X:’R 01w "W
:PY? YR 0w Y
THE song of songs, which is Solomon’s.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

116 | “Wherever ‘to Me’ is said, it never moves, in this world or
in the World to Come”; among the examples, the offerings:
“you shall take care to offer to Me.”

Vayikra Rabbah 2:2'3:’2 7127 Xp"

117 | Kehot’s note points to Midrash Tehillim 19 for these
words.

Midrash Tehillim 190> 0°%°1n wAT)
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“Command the children of Israel and say to them: My of-
fering, My bread for My fire-offerings, My pleasing fra-
grance, you shall take care to offer to Me in its appointed
time”: the verse the summary reads phrase by phrase.
Numbers 28:2°2:172 72712
M3 071 "WKD “2M2 32707°NK DK N1K) X2 2327NK 1
79in2 %% Y 1nYn
Command the children of Israel, and say unto them: My
food which is presented unto Me for offerings made by fire,
of a sweet savour unto Me, shall ye observe to offer unto Me
in its due season.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

119 XN NNy
“And you shall command the children of Israel”: the open-
ing of the maamar the text cites for tzav as togetherness.

Exodus 27:20°2:1"2 mnw

RGP T2 T I IRY TR NP X 3aNK msn Ao
7m0 11 NPYT?

And thou shalt command the children of Israel, that they

bring unto thee pure olive oil beaten for the light, to cause a

lamp to burn continually.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

120 277 71T AR 223 MLRT SwRD

“And Moshe spoke to the heads of the tribes... saying: This
is the thing that Havayah has commanded”: the opening
of the maamar cited on the union of man’s speech with
G-d’sword.

Numbers 30:2°3:"2 72722

M WK 1270 17 KD PRI 127 Nind SWRTOR Twn 1277
And Moses spoke unto the heads of the tribes of the children
of Israel, saying: This is the thing which the L-RD hath

commanded.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Moshe would speak, and G-d would answer him with a
voice”: the opening of another maamar the text cites on
the power of speech.
Exodus 19:19v7°:0” mnw
:21P2 12397 DOPPRT 127 AWh TRR PI 7930 8w PP o
And when the voice of the horn waxed louder and louder,

Moses spoke, and G-d answered him by a voice.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

122 9°22 SNNAW WK "9aM

“And My words that I have put in your mouth shall not de-
part from your mouth”: G-d’s words in the mouth of one
who studies Torah.
Isaiah 59:21x72:0"117°yW°
D2 NN M137) TPy WK M 7 2K DNIK 1712 DTN
:0197T9) DR T M Y I I TP 22 I WAN
And as for Me, this is My covenant with them, saith the
L-RD; My spirit that is upon thee, and My words which I
have put in thy mouth, shall not depart out of thy mouth,
nor out of the mouth of thy seed, nor out of the mouth of thy
seed’s seed, saith the L-RD, from henceforth and for ever.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“The Holy One, blessed be He, sits opposite him and reads
and studies with him”: said of one who sits and studies
Torah.

Tanna DeBei Eliyahu Rabbah 18:1-2°2-°R:1”> 7127 17177 *27 Xan

AR YR 932 71727 MR KPR % 12 009X P53 0K TR UK ...
7% % ROX 9% 17 NPK %19 MR DAY "R 219730 DR v
ARDNR 72 IWR PRI ANR 272Y 50 IMRN (207 YY) IR
TRO7 °71 719 1191 725 013 28w OXM M3 12793 237 P InR1 790
17310 W 773p7 77IN2 PO AN K1IPY 2WPW 170 D 1INK
19K 13771 RN RIT 1991 1 23D 1101 ANKRI IRIW 1Y 111 R1IPY
D719 M1 19R Dw 01D 19 1 (17320 K 0°99n) 13 19K N1

0YW (segmentation according to Warsaw 1880) (Public Domain)

124 N1 Ny 22 1annNKRY

“And I besought Havayah at that time”: the opening of the
maamar cited on “at that time.”
Deuteronomy 3:2337:2 0°727
SMR? RITT NP2 °A0R AONY
And I besought the L-RD at that time, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And you shall know this day and take it to your heart”: the

opening of the maamar the text cites on “And you shall
love.”
Deuteronomy 4:39v7%:"7 0”127
"2 YRR DWW DPORT KA N %D 7227778 NAWm 0v0 YT
TV PR nonn yIRn
know this day, and lay it to thy heart, that the L-RD, He is
G-d in heaven above and upon the earth beneath; there is
none else.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

126 noeos® 0ok M
“And it shall be tzitzis for you”: the opening of a maamar
the text cites on the two fires.

Numbers 15:391”7:1"1 72712

onR oy N NiZnTPITNR 0NN ANK ORI N¥°Y? 027 1M
:DPI0X 03 DARTITR DY XY 0327 IR 1MNNR)

And it shall be unto you for a fringe, that ye may look upon

it, and remember all the commandments of the L-RD, and

do them; and that ye go not about after your own heart and

your own eyes, after which ye use to go astray;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“When you go out to war against your enemies, and
Havayah your G-d will deliver him into your hand”: the
opening of the maamar cited on “and Havayah will deliver
him.”
Deuteronomy 21:10:X”2 0127
PR IPIY) AT PN N NN TIR-PY TRD K302
When thou goest forth to battle against thine enemies, and
the L-RD thy G-d delivereth them into thy hands, and thou
carriest them away captive,
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“Therefore the speakers of parables say”: the opening of
the maamar the text cites on “the flame of Yah.”

Numbers 21:27173:X8”3 72712
273170 7Y 12990) 1220 132V IN2 D2PWnT 10K 1970y
Wherefore they that speak in parables say: Come ye to
Heshbon! Let the city of Sihon be built and established!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Love’s flashes are “flashes of fire, the flame of Yah”: the
higher fire that descends from above.

Song of Songs 8:6":’11 01w W
AR NN NP My™D Ayinhy aning 12975y onind ome
(NPT UK BYY PR TXIR PINYD

Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;

likuteitorah.com/likkutei-torah/pinchas/
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The flashes thereof are flashes of fire, A very flame of the
L-RD.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“You are standing this day, all of you”: the opening of the
maamar the text cites on G-d as a consuming fire.

Deuteronomy 29:9'0:1”3 0°727

D3Pt D2°VIW DWNY DPOX M 192 DIPD O 2231 DX
PRI WK 93 037

Ye are standing this day all of you before the L-RD your G-d:

your heads, your tribes, your elders, and your officers, even

all the men of Israel,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“For Havayah your G-d is a consuming fire, a jealous
G-d”: the fire from above.

Deuteronomy 4:24772:*7 0°127
RIP PR RIT TPIR WK TPOR 0D
For the L-RD thy G-d is a devouring fire, a jealous G-d.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
132 992° M QA%

“For on this day He shall atone for you”: the opening of
the maamar the text cites on “the cleft of the rock.”
Leviticus 16:30°7:10 X1p™
277VA °7 197 02 NRLA P31 0INK LY 0277y 1927 M7 012D
For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

133 M%7 NP2

“And I will put you in the cleft of the rock”: G-d’s words to
Moshe as His glory passes by, cited among the themes of
the maamarim listed.

Exodus 33:22275:3°% minw

229779 Ty B2 "N NN MR AR *122 1292 M
And it shall come to pass, while My glory passeth by, that I
will put thee in a cleft of the rock, and will cover thee with
My hand until I have passed by.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Yisro tells his daughters, “Call him, that he may eat
bread”: a second verse in which “bread” stands for a wife.

Exodus 2:20°2:’2 mnw
077 22K 12 18R WORTTNN N2 T 797 PR PRI2TOK R

And he said unto his daughters: ‘And where is he? Why is it
that ye have left the man? call him, that he may eat bread.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“In the crown with which his mother crowned him on the
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day of his wedding”: the verse the Mishnah expounds.

Song of Songs 3:11x7:’) 0*°wi 1w

o2 inx 1P7MEYY mpYa My Tona 1% nha2 ArRm Ay
:127 nonty 031 inann

Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of

the gladness of his heart.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Mishnah reads “on the day of his wedding” as the
Giving of the Torah, and “on the day of the joy of his
heart” as the building of the Holy Temple. Here it illus-
trates the union of giver and receiver.

Taanit 26b:6-7"1-"1:2 172 n°1yn
TUYY 1LY MPY 77132 1178 Ni12 1KY AR SIRIX R I)
mR M — "inann oiv2” 7ia? non 0P Inann ol K i
MR MY WTpRI M3 132 1t — 37 nonk obn” min
21D DPED DR PRI 0U1D MWD oopnD TwhwR na arnel
YW I0R 9T ,R790° 27390 7701 KIOK O NITAYM Niviyn
Y2 T W, 1OPENNY 1Rt P 17782 MR PRI 0D 0°p18
n’jg'@? — i oonyn

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2, m7yn

27Myn K921 7712

This world was created with the hei and the World to Come
with the yud. Here the yud is the giver and the hei the
receiver.
Menachot 29b:13-1477>-3>:2 72 MnIn
5191 D°UYIN 12V DOPOTRW 1D 7712 KA 09y X121 1 2R
TIRY 17°WYN °191 QIPWRI 718D 12w D°P°TRW 2191 1WRT 719D R
N°IN1 07202 37 MR 971 nNan Ui 017 29 MK meom 1°m7
1PN AT AT 532 NPV °Nw 12 wOw 170 27 IMRT XA XTI 72NN

1 whw
Wikisource Talmud Bavli (CC-BY-SA)
KEHOT'S NOTE
.2, minan
nwn N MR

There the Oral Torah is “Guard” (shamor), the receiving,
feminine side: through it the fire of the yud is kept in a
person’s heart, and he does not lose what is given to him.
KEHOT'S NOTE
X,y 27y 101

WTIPT NNY By wyaw 1

“Ordinary food prepared in the purity of holy things is like
holy things.” The text uses it for the festivals drawing holi-
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ness into the weekday prayers.
Chagigah 19b:4-61-"7:2 v 7331
XD°D1 1137 KU I3 T2 WYY 12IN 2 0KT ,RR 2277 IO
>IN0 RTR 92 ROX 27 .PRD °27 KDY 1127 RY™ PR 12°K% °21
yRw m 37 MR 21D AP A7 R ,nivyn wnn XD02 AP
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’S NOTE
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140, Ben Bag Bag learns from “you shall take care to offer to

Me in its appointed time” that the daily offering must be
inspected for four days before it is slaughtered.

Pesachim 96a:9'v:X 1% 0°nos

O7ip 0717 TY2IX P72 NYOY TRN? 1770 :IWIK 32 3213 X010

IR RIT TPOPY LCTYING C% A 1mwn” mRw LnuenY

YR NP2 1YY P07 MR WY YR TY Npwn? 0o M
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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There the double “Tabernacle” is two levels: through the
positive mitzvos the union of vav-hei of the Name
Havayah is made, the dwelling of the Shechinah.
KEHOT'S NOTE
9K 3,7 PR N

19w PTIPD PN

“These are the accounts of the Tabernacle, the Tabernacle

of the Testimony”: the doubled word is read as two unions,
of vav-hei and of yud-hei.

Exodus 38:21x”3:1"% minw

123 0077 NT2Y 7Y "B70Y TpB TR NTYT 12N 19WRT TTIPD 9K

170 TIIR™T2 MK

These are the accounts of the tabernacle, even the taberna-

cle of the testimony, as they were rendered according to the

commandment of Moses, through the service of the Levites,

by the hand of Ithamar, the son of Aaron the priest.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There the Zohar in Beshalach (63b) on “From the depths”
is explained: “the depth of all, the depth of the well” are
the two Yesods of Abba and Imma, the supernal Chochmah
in the innermost heart, the “point in its palace.”
KEHOT'S NOTE
3,17 IR D NP R

TPnRAP DOPRYRR

“A song of ascents: From the depths I called You,
Havayah”: the verse on which the Zohar passage cited
here comments.

Psalms 130:1°X:7”p 0°%°11n
PRI 0OpRynn Nivyna 1Y
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A Song of Ascents. Out of the depths have I called Thee, O
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TPRRAP DOPRYRR

The Zohar in Beshalach on “From the depths,” cited for
the root of the union of Abba and Imma in the deepest
level.

Zohar, Beshalach 28:408-4181>n-n"n:n”> n>w3 ,711t17 700

R. Hezekiah discoursed on the verse: “A song of degrees.
Out of the depth have I cried unto thee” (Ps. 130, 1, 2). ‘This
Psalm’, he said, ‘is anonymous, because All-hidden, wishes
to bless the universe, He lets His gifts of Grace congregate in
that supernal depth, from where they are to be drawn,
through human prayer, into the “Cistern”, so that all the
streams and brooks may be filled therefrom.” AND MOSES
SAID UNTO THEM, LET NO MAN LEAVE OF IT UNTIL THE
MORNLNG. R. Judah said: Every day ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

(2 7°%p) MmN e

There the Ramaz on Terumah (134b) explains “that they
take for Me (li)”: li is the supernal Chochmah, the soul of
all the worlds, which is why whatever is called li endures
forever.
KEHOT'S NOTE
.T,072712°0 YR A

1N R

“That they take for Me (li) an offering”: the li that the text
links to the higher union.

Exodus 25:2°2:7175 mnw

127 31277 WK YORTD DR A0 PTINR” PRIRY "1270R 137
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’Speak unto the children of Israel, that they take for Me an

offering; of every man whose heart maketh him willing ye

shall take My offering.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Zohar in Parshas Terumah on “That they take for Me
an offering,” which the text cites for the level called li.

Zohar, Terumah 12:143-13:153273p:37°-37p: 27 12170 71717 700
Jacob symbolized the six sides of the supernal world as a
single whole, and his sons were shaped to the likeness of the
six aspects as manifested in the lower world. Now he desired
to reveal to them a certain “end”, for, as we have pointed out
elsewhere,1Zohar, Genesis, 62b. there is one “end of days”
(kez ha-yamin), which refers to the Holy Kingdom, the mys-
tery of Faith, the mystery of the King of Heaven; and anoth-
er “end of days” (kez ha- yamim), which is the mystery of
the Guilty ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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“And Havayah turned to Hevel and to his offering.” The

word vayisha is read as the drawing-down of the 370
(shin-ayin) lights.
Genesis 4:47:7 N°wR12
HRY P277PR YU 1029mm1 IRE niI0an XDy XU Pam
Annm
And Abel, he also brought of the firstlings of his flock and of
the fat thereof. And the L-RD had respect unto Abel and to
his offering;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The Mishnah explains the ma’amados from “Command
the children of Israel... My offering, My bread”: how can a
person’s offering be brought while he does not stand by it?

Taanit 26ax 1”2 n°3yn

2P RN
At the end of the section, “the fragrance of my son” is read
through “My pleasing fragrance you shall take care,” the
Holy Temple built, destroyed and rebuilt.
Bereshit Rabbah 65:23372:710 127 N*wX12
IR .7131 39M 112 WP N3 nPapn 1P AR bR Nk 127
"M 1" (73 927732) A%k ART In 0 ,M12 %70 012 17
77 7% :(3 712°1) ANR NRT A1nd ,2917 070,07 1992 anwn
AR Ay K39 TNYR YH3Wwm M2 0 1371 WR .wAnn
.02y Y 0°°1 19727 DR N MR ow °3 :(A%p 0°9nn)
Another matter, it teaches that the Holy One blessed be He
showed him the Temple built and destroyed and built. “See,
the scent of my son” - that is built, just as it says: “My pleas-
ing aroma; you shall observe” (Numbers 28:2). “Like the
scent of a field” - that is destroyed, just as it says: “Zion will
be plowed as a field” (Micah 3:12). “That the L-rd blessed” -
built and enhanced in the future, as it is stated: “For there

the L-rd commanded the blessing of life, for ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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At the end of the section: G-d’s command to Israel, “My
pleasing fragrance you shall take care to offer to Me,”
shows that their offerings are the most pleasing to Him.

Vayikra Rabbah 7°t 127 X9p"

153 2°pn% 19RWwN 5 IR 1%

At the end of the section: an offering brought willingly is
“My offering” (korbani), while one brought under compul-
sion is only “for My fires” (le’ishai).

Vayikra Rabbah 27173 127 X7p”™

154 2°pn% 19RWwN 15 IR 1%

Rabbi Shimon bar Yochai teaches that tzav (command) al-
ways implies an outlay of money, and lists “Command the
children of Israel... My offering” among his examples.

Bamidbar Rabbah 7t 127 12712

155 2°9p% 1Rwn 115 NN 12

When G-d said, “Command the children of Israel... My of-
fering, My bread for My fire-offerings,” Moshe asked who
could ever provide Him enough offerings.

Bamidbar Rabbah 1227> 7127 7272

156 TRwRY Ty

Near the end of the section: “to work it and to guard it” are
the offerings, as it is written, “you shall take care to offer
to Me in its appointed time.”
Bereshit Rabbah 16:5°7:1”t 1127 n°wx12
AR NRT 72 PR LAMK AP MR T T a0 02 A oan
9717, AR 0D MR 7PN 237 13 DIRCAM DOnY DInRDY (10 ow)
AP A1 0 PR I 07927 0OnY P (70 YWIT) TR NRT AR
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“The L-rd G-d took the man and placed him in the Garden of
Eden, to cultivate it and to keep it” (Genesis 2:15). “The L-rd
G-d took [vayikah] the man...” - Rabbi Yehuda and Rabbi
Nehemya, Rabbi Yehuda says: He elevated him, just as it
says: “The peoples will lift them up [ulkahum] and bring
them...” (Isaiah 14:2). Rabbi Nehemya said: He enticed him,
just as it says: “Take [kehu] words with you and return to the
L-rd...” (Hosea 14:3). “And placed him [vayanihehu]” -
Rabbi Yudan and Rabbi Berekhya, ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The end of Behaalos’cha in Bamidbar Rabbah lists the
things G-d calls “Mine,” among them the offerings, “My

likuteitorah.com/likkutei-torah/pinchas/
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offering, My bread for My fire-offerings,” and the elders,
“Gather for Me seventy men.”

Bamidbar Rabbah 1517t 7127 72722

158 5 MDON

“Gather for Me seventy men of the elders of Israel”: one of
the places where G-d says li, “for Me.”

Numbers 11:161"0:X” 712712

2 DYT WX PRI *Ipin WK DYV PTIDON AYRTON 1 TN
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And the L-RD said unto Moses: ‘Gather unto Me seventy

men of the elders of Israel, whom thou knowest to be the el-

ders of the people, and officers over them; and bring them

unto the tent of meeting, that they may stand there with

thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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G-d tells Moshe, “Before you command Me about My chil-

”

dren, command My children about Me,
“Command the children of Israel.”

as it is written,

Shir HaShirim Rabbah 1:11-122™-8™:'X 11271 0°1°w1 °w
AR WP WIT M7 R 227 0027 Y D3N YINM NOan ..
,0°R2 77207 NRI NN 2272 7707 9037 701 172 NENY oMIE v37
.0°21037 19K ,371 *7IR .DOR°23T PR L0102 TN LTIRT 0
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“We will make you golden rings with studs of silver” (Song of
Songs 1:11). “We will make you golden rings.” “We will make
you golden rings,” this is the plunder at the sea; “with studs
of silver,” this is the plunder of Egypt. Just like the differ-
ence between silver and gold, so was the property at the sea
more valuable than the plunder of Egypt, as it is stated: “You
came with ornaments upon ornaments [ba’adi adayim]”
(Ezekiel 16:7). Ba’adi, this is the plunder of Egypt, adayim,
this is the ...

Midrash Rabbah -- TE (Public Domain) » The Sefaria Midrash Rabbah, 2022
(cc-BY)
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“Your cheeks are lovely with rows of jewels, your neck with
strings of beads”: the verse whose Midrash the text cites.

Song of Songs 1:10":’k 0°7°wi1 1w
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Thy cheeks are comely with circlets, Thy neck with beads.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Rabbi Abahu opens with this verse: G-d brought Adam into
Gan Eden and commanded him, and he transgressed the
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command.
Eikhah Rabbah, Petichta 4’7 Xnr°ns ,i27 1o°X
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Rabbi Abbahu began: “But they, like men [ke’adam], have vi-
olated the covenant” (Hosea 6:7) - this is Adam the first man.
The Holy One blessed be He said: I brought Adam the first
man into the Garden of Eden, I commanded him, and he vi-
olated My command. I sentenced him to banishment and
expulsion, and I lamented him with eikha. I brought him
into the Garden of Eden, as it is stated: “He placed him in
the Garden of Eden” (Genesis 2:15). I commanded him, as it
is stated: “The ...
Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022

(cc-BY)
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“But they, like Adam, transgressed the covenant”: the
verse that opens the Pesichta of Eichah the text cites.
Hosea 6:7°1:1 ywin
37133 DY 112 113y D783 M)
But they like men have transgressed the covenant; There

have they dealt treacherously against Me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

163 | Potiphar left everything in Yosef’s hand “except the bread

which he ate.” The text uses it for the lower fire, ishah,
called “bread” for the higher one.
Genesis 39:61:077 NWX12
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And he left all that he had in Joseph’s hand; and, having
him, he knew not aught save the bread which he did eat. And

Joseph was of beautiful form, and fair to look upon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The passage ends with G-d telling Moshe that a king de-

crees and others fulfil: “so you shall decree upon Israel,”
as it is written, “Command the children of Israel.”
Shir HaShirim Rabbah 7:6":1 127 0w 1w
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“Your head is upon you like the Carmel, and the locks of
your head are like purple wool; the king is bound in the
tresses” (Song of Songs 7:6). “Your head is upon you like the
Carmel,” the Holy One blessed be He said to Israel: “Your
head [roshekh] is upon you like the Carmel”—the indigent
[rashim] among you are as dear to Me as Elijah who climbed
Mount Carmel, as it is stated: “Elijah climbed to the peak of
the Carmel and he placed his face between his knees” ...
Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022

(cc-BY)
51n00 75y TwNA

“Your head upon you is like Carmel”: the verse whose
Midrash the text cites last.

Song of Songs 7:6:t 0>°W1 W

DU MOX T7R 1RIIRD TURI NPT P0192 772y KA
Thy head upon thee is like Carmel, and the hair of thy head
like purple; The king is held captive in the tresses thereof.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Command the children of Israel and say to them”

The daily lamb, and the prayer that took its place, raise the “something”
back into the “nothing,” the ascent for whose sake the soul came down.
Prayer has the offering’s parts: firm contemplation is the bones, the
restraints that carry it to the heart are the sinews, fiery love is the blood
and delight in the mitzvos is the fat; and its own path is compassion for
the fallen soul, the lamb’s quality, which Moshe “makes” by drawing

knowledge into Israel.

THE MAAMAR IN BRIEF

The maamar asks why the verse says “and you shall say to them” twice, why it uses “offer” and “make,”
plural and singular, how prayer can replace the daily lambs, and what the offerings’ “pleasing fra-
grance” means. The soul descended for the sake of an ascent: creation brought the light down to a
world that feels separate, and its purpose is the return of the “something” to “nothing,” a new thing
that brings joy above. Song, and above all the offerings, achieve this: the offering rises to the ox-face of
the Chariot, becomes “bread” for the Serafim and is absorbed in the Infinite Light. Prayer does the
same. Its bones are firm contemplation of G-d’s greatness; its sinews carry a glimmer of it into the
emotions; its blood is fiery love; its fat is the delight of the mitzvos, which come straight from sovev, as
the physical world itself does. The lamb adds compassion for the divine spark fallen into the body,
aroused by the knowledge Moshe draws into Israel; so Moshe alone “makes” the lamb, while all Israel
“offer” it.

OUTLINE

1 The questions, and the ascent from something to nothing 11-3

Why “say” twice, why “offer” and “make,” and how prayer replaces the lambs. Before creation G-d’s king-
ship was absorbed in Him; creation spread His light down to a world that feels separate, and its purpose is
the return of the something to nothing, the joy above hinted at in the Leviathan. Angels do this through
song, and the offerings most of all, rising from the ox-face of the Chariot through the lion of Chesed.
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2 Prayer as offering: the Serafim’s bread 14
Michael offers the souls of Israel above, and below the soul rises in prayer with great love. The offering be-
comes “bread” for the Serafim, the burning angels, and like food that becomes the eater’s flesh, it strength-
ens them to be absorbed in G-d.

3 Why a lamb: mercy and wool f5-6
The lamb has a voice of mercy, Yaakov’s attribute, and wool on its skin. Above, the skin is the firmament
and the hair the combinations of letters; the skin and wool went whole to the kohen, while the rest went up
on the altar.

4 Bones, sinews and flesh 17-9
Bones, from the brain, are comprehension of G-d’s greatness; flesh, from the blood of the heart, is emo-
tion. Since the comprehension is of the Infinite, only a contracted glimmer can enter the emotions,
through the sinews: the restraints, the forty-nine gates of Binah, the channels of will.

5 Prayer’s bones, blood and fat 110-15
Firm contemplation in the Shema is the bones, and its glimmer transforms the animal soul’s emotions.

The fiery love of “with all your heart” is the blood; the delight that follows, in Torah and mitzvos that are
G-d’s very wisdom and will, is the fat. The mitzvos draw from sovev, for the physical was created directly
by the Infinite Light, as “let there be” and “He made” show.

6 Compassion: the lamb, Rachel and Moshe 116-20
The further path is compassion for the divine spark fallen into the body, for which we ask G-d’s great
mercy. The lamb’s shearing is the letters cut off from their root, Rachel’s barrenness, answered by
Tikkun Rachel and Tikkun Leah. Compassion is Yaakov’s quality but comes from Moshe’s knowledge, so
“you shall make” is singular and “you shall offer” plural; the love rises as fragrance and the light de-
scends, nicho’ach, into the letters of prayer.

7 Further reasons for the lamb 121-22
The lamb stands for the tzaddik’s constancy and self-mastery, as against the strength of teshuvah; for the
hidden (kevesh) drawn from Atika to the revealed; for “light” and praise (imrei); and for the skin through
which holy wool grows, the rectified partition.

8 Summary 123-25

A summary of the four sections, with added sources on the spine and the eighteen blessings, on the sun
and moon in the blessing of the luminaries, and on the “making” of peace and of the lamb.

KEY CONCEPTS

From something to nothing 7°x% w°n

Creation brings the “something” out of “nothing”; the pur-
pose is the reverse, that the something be nullified and in-
cluded in the Infinite Light. This runs against nature, and
so it is new and brings joy above.

likuteitorah.com/likkutei-torah/pinchas/

Bones, sinews, blood and fat 2511 07 17773 N3y

The parts of the offering as stages of prayer: firm contem-
plation of G-d’s greatness, the restraints through which it
reaches the heart, fiery love, and the delight that follows in
Torah and mitzvos.
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The light that encompasses all worlds 7°2%y 75 2210
The level above the chain of worlds, before which spiritual
and physical are equal. The physical world and the mitzvos
done with it come directly from it, which is why a physical
mitzvah brings such joy.

Compassion N11nm7

Pity for the divine spark in one’s soul, which fell from a
lofty roof into a body and its needs. It is the lamb’s quality
and Yaakov’s, and it awakens love even in the animal soul.

likuteitorah.com/likkutei-torah/pinchas/

Moshe within, Yaakov without 9257 2py» 151 nwn
Compassion (Yaakov) comes from knowledge (Moshe):
only knowing G-d’s greatness and where the soul came
from makes one feel its fall. Moshe draws that knowledge
into Israel, so he “makes” the lamb.

Nicho’ach as coming down a level X377 mnanw? min:

The love of prayer rises as “fragrance,” and then the
Infinite Light comes down into the letters of prayer’s re-
quests, which become a crown for G-d.

107



LIKKUTEI TORAH - PARSHAS PINCHAS - MAAMAR 3 °129p DR TYoR NNRY DRAW? 212 DX IX...

SECTION 1 - 111-3
The questions, and the ascent
from something to nothing
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“Command the children of Israel and say to them: My offering, My bread for My fire-offerings,”
etc. “And you shall say to them: This is the fire-offering that you shall offer,” etc.; “the one lamb
you shall make in the morning,” etc.

The maamar opens with the verses that begin the Torah’s section on the daily offerings (Numbers 28:2-4):

the command to Israel about “My offering, My bread,” and the lamb brought every morning. The verses use

two different verbs for the offering, “offer” and “make,” and the maamar will build on both.

TWYN TAR w257 AR 2°N91 12°7p0 WX 2°N37 NWD 11 03 NARRY [oonys 1) B72 9D 1A
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[We need] to understand the doubling, “and you shall say” twice; and also the change of wording,
for it is written “that you shall offer,” and it is written “the one lamb you shall make,” a term of
making.

Two questions are raised from the wording. Why does the passage say “and you shall say to them” twice,

once in each of the first two verses? And why does it speak of “offering” the fire-offering but of “making” the

lamb, a word that normally means producing something?

QPR 93 (719735 oror 1rman Texna] PPTIRND RIT IV LTO0° WD TwYNY 0937 1IwD 12°7pn oM
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And also, “you shall offer” is in the plural, and “you shall make” is in the singular. The explanation
is as our Sages, of blessed memory, said: wherever “command” is said, it applies immediately and
for the generations (Bamidbar Rabbah, chapter 7).

A third question: “you shall offer” is addressed to many people, while “you shall make” is addressed to one.

The answer to the first question comes from the Midrash’s rule that the word tzav, “command,” always

means a mitzvah both for its own time and for all later generations.
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And this is the double “saying.” “And you shall say to them” [is for] immediately, and this is the
matter of the offerings that were offered while the Holy Temple stood; “and you shall say to them”
means for the generations, for [the Sages] instituted prayer corresponding to the daily (tamid)
offerings.

So the doubled “and you shall say” covers both times. The first is for the offerings actually brought while the

Temple stood; the second is for the generations after, when the Sages instituted the daily prayers in place of
the daily offerings, as the Talmud (Berachos 26b) records.
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Now, it needs to be understood how prayer corresponds to the daily offerings, which are yearling
lambs; prayer is a request for mercy, so how is it in place of the offering?

This raises a deeper question. The daily offering was an animal, a yearling lamb, burned on the altar, while

prayer is a person asking for mercy; what do they have in common, that one can stand in place of the other?

I3 M9 DR A MY 2905 13033 (mn am) PR3 YR Mt m°7 N1327p3 wrn 1ant ol

[We] also [need]| to understand what is written regarding the offerings, “a pleasing fragrance”
(rei’ach nicho’ach), a term of gratification (nachas ruach); and regarding Noach it is written, “And
Havayah smelled the pleasing fragrance.”

The Torah calls the offerings rei’ach nicho’ach, a “pleasing fragrance,” and nicho’ach is related to nachas

ruach, satisfaction or gratification. After the Flood, too, the Torah says that G-d “smelled the pleasing fra-

grance” of Noach’s offering.
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What gratification is there from the fragrance of the offerings? (And see the Zohar, Parshas Noach,
65a.) But the explanation is this. For

How can the smell of a burning animal give G-d any satisfaction? The text refers to the Zohar on Parshas
Noach, which describes the offerings joining every level with the next and raising each one higher, up to the
Infinite One. The answer now begins.
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it is known that the purpose of the soul’s descent into this world, to be enclothed in a body, in the
animal soul, is a descent for the sake of an ascent. Now, before the world was created, there was He
and His Name alone.
The soul comes down into this world, into a body and an animal soul, not for the sake of the descent but for
the higher ascent that follows: “a descent for the sake of an ascent.” To show what that ascent is, the maamar

goes back to before creation, when, in the words of Pirkei deRabbi Eliezer (chapter 3), “there was He and His
Name alone.”
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“His Name” (shemo) has the numerical value of ratzon (will), which is the source of the flow of in-
fluence and of the life-force of the created beings; because it arose in His simple will to be King, it
is called “His Name.”

“His Name” here is G-d’s will to create and to rule: shemo (34%) and ratzon (3%7) both have the numerical

value 346. This will to be King is the source of all the flow of life to created beings, and it is called His Name
because it concerns His relation to others, not His own essence.

219 9% 212 ROX 1398 0oARI97 5M TR 7000 1725 RITw %0 0onRI9n on 7om° 9nRn
And as in the saying, “Single One, Life of the worlds, King”: that He alone is single and unique, and
“Life of the worlds” is no more than the level of “King,” etc.

The blessing Baruch She’amar in the morning prayers calls G-d “Single One, Life of the worlds, King.” The
maamar reads it as two levels: in Himself He is alone and unique, while being the “Life of the worlds,” the
source of their life, belongs only to His aspect of King, His relation to those He rules.

DR TR *PIY WHN 172 7RI 19195 100 1N199R naw 7293 1wy RIT 100 2919 RN23w 2T
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And before the world was created there was He and His Name alone, for the level of His Malchus
(sovereignty) was included in the Infinite One (Ein Sof), blessed be He, Himself, and is called the
Infinite Light (Or Ein Sof), blessed be He, which is the light and radiance.

Before creation, G-d’s Malchus, His kingship, had nothing to rule and was wholly absorbed in the Infinite

One. In that state it is called the Infinite Light: light and radiance, which show the source but are not the
source itself.
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And the light was included in the Luminary itself. And after the world was created there came about
the spreading forth of the light and radiance, to give life to the created beings, from absolute noth-
ing (ayin) to something (yesh), in the order of the chain of descending levels (hishtalshelus), by
way of cause and effect, down to this physical world,

Light first exists within its source, like rays still inside the sun. Creation means the light spreading out to give

life to beings brought from absolute nothing into existence, level by level down the chain of worlds, each lev-
el the cause of the next, down to our physical world.
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which is the physical “something,” a thing truly separate. (And see what is written about this in
Shir HaShirim, in the discourse beginning “The voice of my beloved,” regarding the explanation of
“Your kingship is a kingship over all worlds.”)
At the bottom of the chain stands the physical “something” (yesh), which feels itself to be a truly separate
thing. The parenthesis refers to the discourse “The voice of my beloved” in Likkutei Torah on Shir

HaShirim, which explains “Your kingship is a kingship over all worlds” and also takes up “there was He and
His Name alone.”
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And this is a great descent relative to the light and radiance that had been included in the Infinite
Light, blessed be He. And the purpose of the descent is for the sake of an ascent: that there be [a
passage] from something to nothing, so that the something, too, be nullified and included in the
Infinite Light, blessed be He, itself.

For the light, being spread out into a world that feels separate is a great descent. Its purpose is the ascent

that follows: that the “something” turn back toward the “nothing,” its source, until it too is nullified and in-
cluded in the Infinite Light.
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And this is the principal ascent, of which it is said, “This Leviathan You formed to make sport
(lesachek) with”: for from this there comes about laughter (sechok) and gladness above, through
the nullification (bittul) of the something to nothing.

This return is the main ascent, and it brings joy above. The Psalm says that G-d formed the Leviathan “to

make sport with”; the maamar reads this as the laughter and gladness above that come from the nullification
of the something into nothing.
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For coming into being from nothing to something is the matter of creation, as it is written, “And
wisdom is found from nothing (me’ayin)”; and Chochmah (wisdom) is the first revelation of the
chain of descending worlds.

Bringing something out of nothing is creation itself, the normal order of things. Job’s question “where

(me’ayin) is wisdom found?” is read as “wisdom is found from nothing”: Chochmabh, the first revelation in

the chain of worlds, comes out of the “nothing” above it.
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Whereas coming to be from something to nothing is a new thing and a change of nature. (And see
what is written in the explanation on the verse “In days to come, he will take root.”) And the main
[source of] laughter and gladness is from change and novelty, as is done before kings and nobles:
some change and novelty, for joy and laughter.
Turning something back into nothing runs against nature, and so it is new. Joy comes from novelty, the way
performers delight a king with something new and surprising. The parenthesis points to Torah Ohr’s expla-

nation on “In days to come, he will take root,” which says that rising from something to nothing is a greater
wonder than the descent of the chain of worlds.
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And likewise it is written, “You renew the face of the earth,” “Havayah will rejoice in His works.”
(And see Sefer Shel Beinonim [Tanyal, end of chapter 33. And it is called Leviathan because
“Leviathan” is a term of joining, as in “and they shall join you and serve you,” in Parshas Korach)
(18:3);

Psalm 104 links renewal with joy: “You renew the face of the earth,” and “Havayah will rejoice in His works.”

The end of Tanya chapter 33 speaks of G-d’s joy when this lowly world is turned to light, and the name
Leviathan means “joining,” as in “they shall join you,” said of the Levites (the words are in Numbers 18:2).

L2003 27y 1R WO 212771 71200 1238 RIT 99T (07100 ovwea) NIRRT DY 09I
“who join themselves to Havayah to serve Him” (in Isaiah, chapter 56). And such is the matter of
the joining and cleaving of the something to the nothing, through the nullification.

Isaiah also speaks of those “who join themselves to Havayah to serve Him.” So the Leviathan stands for the
“something” joining and cleaving to the “nothing,” which happens through bittul, setting aside its own sepa-
rate existence.
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Now, below, the nullification of the something to nothing is the nullification of physicality to spiri-
tuality. But in truth, above, the level of spirituality, too, is a level of “something”; for “there is no
blade of grass below that has no mazal (constellation),” etc.,

In our world, nullifying the “something” means the physical yielding to the spiritual. But above, even the

spiritual is a “something” compared with what is higher, as the Midrash shows: every blade of grass has a
mazal, a heavenly force that makes it grow.
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and the mazal receives from the guardians of the Ofanim, and the Ofanim receive from the holy
Chayos of the Chariot, and the Chayos from the Serafim, etc.; so that the mazal is at the level of
“something” relative to the Ofanim, and the Ofanim relative to the holy Chayos.

That mazal receives from the angels called Ofanim, who receive from the Chayos of the Chariot, who receive

from the Serafim. Each is a “something,” a separate existence, compared with the one above it, so the ascent
from something to nothing takes place at every level.
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And of this they said, “All the masters of song go out with song”: for song and melody are the level
of joy and delight, which is the level of their going out of their sheath, which is the level of the

vessels

The Mishnah’s “all baalei hashir go out with the shir” is a law about animals that wear a collar (shir) going
out with it on Shabbos; the maamar reads shir as “song.” Song expresses joy and delight, and joy is a going
out: the angels leave the “sheath” of their vessels.
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of theirs that limit them; as is known, all the life-force drawn to the created beings is the level of
lights and vessels. And through the song that the angels say, they go out of their level of vessels, to
be included in the Infinite Light (Or Ein Sof), blessed be He, itself,

All the life given to created beings comes as light held in vessels, and the vessels define and limit it. In their
song the angels rise beyond their vessels, beyond their own measure, to be absorbed in the Infinite Light.
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for there, “strength and gladness are in His place.” (And see what is written about the matter of
song in the discourse beginning “Yaval, he was,” in Parshas Bereishis, and in the discourse begin-

ning “A psalm, a song of the dedication of the House.”)

The verse “strength and gladness are in His place” puts joy in G-d’s own “place,” the level the angels reach
through song. The parenthesis points to two other discourses on song: one in Torah Ohr on Bereishis, and
one in Likkutei Torah on V’Zos HaBerachah that discusses the song of angels and souls.
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Now, the principal nullification (bittul) of something to nothing is in the act of the offerings, for the

soul of the animals is from the level of “the face of an ox on the left.”

The fullest nullification of something into nothing is in the offerings. The life-force of an animal comes from

“the face of an ox on the left,” one of the four faces of the Chariot in Ezekiel’s vision.
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And through the offering it ascends and is included in its root, in the level of the “face of an ox” of
the Chariot; and therefore the song was [sung] over the offering, as is written about this in the dis-
course beginning “And his brother’s name was Yuval.” And from there it ascends higher and high-

er, up to the summit

When the animal is offered, its life-force rises back to its root, the ox-face of the Chariot. That is why the
Levites sang over the offerings, a point discussed in the Torah Ohr discourse on Yuval, “the father of all who
play the harp.” From there the offering rises higher still.
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of the heights, through “the lion that consumes the offerings”: for just as below, its offering is
through the kohen, the man of Chesed (kindness), so it arouses above the level of Chesed, “the lion
that consumes the offerings,” and “higher than the high,” the level of supernal Chesed, the level of
“and His right hand embraces me,” to be included in the Infinite Light, blessed be He, itself.

The Zohar speaks of the image of a lion seen consuming the offerings on the altar. The kohen, the man of
Chesed, offers below and so arouses the Chesed of “the lion” above, and higher still the supernal Chesed of

“His right hand embraces me,” until the offering is absorbed in the Infinite Light.

SECTION 2 - 14

Prayer as offering: the Serafim’s bread
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And such is the matter of prayer. For it is known that Michael, the great prince, offers the souls of

Israel upon the altar.

Prayer works the way the offerings do. The Talmud speaks of Michael, the great angelic prince, offering upon
the heavenly altar, and Tosafos (end of Menachos) brings the Midrash that what he offers are the souls of the
righteous.

likuteitorah.com/likkutei-torah/pinchas/ 115



LIKKUTEI TORAH - PARSHAS PINCHAS - MAAMAR 3 °129p DR TYoR NNRY DRAW? 212 DX IX...

R (727 manx] APAR M2 RIT AWAT 7132 MPISNN2 TURDY “2anvonm PRIYS WX RR1™
773 O”R IR PTOY 00 DOPYRA PRAWS DY owal wpty anivyn® anbona aoyntn (axan
onn

And as in the saying, “and the fire-offerings of Israel and their prayer.” And below, in [their] en-
clothement in the physical body, this is the level of great love (ahavah rabbah) that comes from
above in their prayer, to raise them up and to bind the soul of Israel with the living G-d, and to
cleave to the Infinite Light (Or Ein Sof), blessed be He, itself.

The Amidah’s blessing Retzeh asks G-d to accept “the fire-offerings of Israel and their prayer.” Below, in a

soul clothed in a body, this offering is ahavah rabbah, a great love that comes from above during prayer and
lifts the soul to bind it with the living G-d and the Infinite Light.

TIP° TP° °MA O DORW 130T YPR 09I DOEMIWY 9w WRD CWRD 8,47 OwRD Snnk 1
7R3 D997 Huan® T'wR CAwAD MY 728 RPN 7PN APWwNa RN 0292 maya v
T21TAT QNAYT NRnR 772 07K

And this is [the meaning of| “My bread for My fire-offerings.” “For My fire-offerings” (le’ishai)
means “for My fire”: those who burn and blaze toward Me, namely the Serafim, who are the level of
a kindled blaze, a fire burning in their heart constantly with a great and wondrous yearning and
with an intense love, like flashes of fire, to be nullified and included in the Infinite Light, blessed be
He, because of their great comprehension,

Now “My bread for My fire-offerings” is read anew: le’ishai, “for My fire,” refers to the Serafim, whose name

means “the burning ones.” Their great comprehension of G-d makes them burn with constant yearning and
fiery love to dissolve into the Infinite Light.
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for they are in the World of Beriah (Creation), which is above the World of Yetzirah (Formation) and
[of] Asiyah (Action). (And see what is written in the discourse beginning “And I shall be sanctified
in the midst of the children of Israel,” regarding “one band says ‘holy’ once,” and in the discourse
beginning “I am black, yet comely.”) And the offering becomes for them the level of bread,
The Serafim belong to Beriah, the World of Creation, above Yetzirah and Asiyah, and so their comprehension
is greater. The parenthesis points to two other discourses, on “And I shall be sanctified” (about the angelic

band that says “holy” only once) and on “I am black, yet comely.” The offering becomes “bread” for the
Serafim.
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for “there is no blade of grass below,” etc., and the mazal receives from the guardians of the
Ofanim, and the Ofanim from the holy Chayos of the Chariot, and the Chayos from the Serafim.
Therefore, when the offering is raised up above, it ascends and is included up to the level of the
Serafim, and becomes for them the level of bread.

The chain of the mazal shows how: the earth’s growth depends on the mazal, the mazal on the Ofanim, the

Ofanim on the Chayos and the Chayos on the Serafim. So the life-force of the offering, rising up this chain,
reaches the Serafim and becomes their food.
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Like the level of bread, which is digested in a person’s innards and becomes like the very flesh and

blood of the person, until it becomes nourishment for him and adds strength and life-force to him.

Bread shows what “food” means here: it is digested and actually becomes the flesh and blood of the one who
eats it, adding to his strength and life.
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So the offering is digested and included in the Chayos and Serafim, until it becomes nourishment
for them and adds strength and life-force in the Serafim, to raise them up, and to be absorbed in
the very body of the King

In the same way the offering is absorbed into the Chayos and the Serafim and gives them new strength, so

that they rise higher and are “absorbed in the very body of the King,” the Zohar’s expression for complete

union with G-d.
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(and see what is written in Iggeres HaKodesh, at the end of the discourse beginning “He and His
life-forces”; and see what is written in the explanation on the verse “For as the new heavens,” and
in the discourse beginning “Thus says,” etc., “And I will give you places to walk among those who
stand”):

The parenthesis lists three places for further study: Iggeres HaKodesh, epistle 20, on “He and His life-forces
are one”; the Torah Ohr explanation on “For as the new heavens”; and the Torah Ohr discourse on the verse

that sets “those who walk” among “those who stand.”
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SECTION 3 - 15-6

Why a lamb: mercy and wool
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2. But [we need] to understand why the daily (tamid) offering came from the lamb. The explanation
is that although the life-force of the animals’ soul descends and is drawn from the level of the “face
of an ox” of the Chariot, and it is to there that it ascends,

Section 2 takes up the second question: why was the daily offering a lamb? Every animal’s life-force comes

from the ox-face of the Chariot and returns there when it is offered, so one might expect any animal, or an
ox, to serve.
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nevertheless G-d chose lambs specifically. For the lamb has a voice of mercy, the attribute of
Yaakov; and also, the lamb has wool on its skin, from which [come] most garments, as it is written,
“and from the fleece of lambs he would be warmed.”

The lamb has two special qualities. Its bleating sounds like a plea for pity, which links it to mercy, the at-

tribute of Yaakov; and its skin grows wool, from which most clothing is made, as Job says he warmed the
poor with the fleece of his lambs.
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And above, the skin is the matter of the firmament (rakia), from which are drawn forth the level of
the combinations of letters, which are the level of hairs; of which our Sages, of blessed memory,
said that the angel Sandalfon ties crowns for his Maker from the combinations of the letters of
prayer. And “the matters are ancient,” and we need not elaborate.
Above, the skin corresponds to the rakia, the firmament that divides one level from the next, and the hair
that grows through it corresponds to combinations of letters, the divine “speech” that issues forth. The

Talmud says that the angel Sandalfon ties crowns for his Maker; the maamar says he makes them from the
letters of prayer, and “the matters are ancient,” deep, and not elaborated here.
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However, the flesh, the fat, the blood, the sinews and the bones of the daily offering would all go up,
entirely, upon the altar; but the skin with the wool was given to the kohen who offered it,

In the daily burnt-offering, everything went up on the altar, the flesh, fat, blood, sinews and bones, except
the skin with its wool, which was given to the kohen who brought it.
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as it is written, “the skin of the burnt-offering that he offered, to the kohen,” etc. Because it cannot
be included with the life-force of the animal soul

The Torah states this law: the skin of a burnt-offering belongs to the kohen who offered it (Leviticus 7:8). In
the maamar’s terms, the skin cannot be included with the animal’s life-force as the inner parts can.
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as the flesh, the fat, the blood, the bones and the sinews [can], therefore it is not burned with them;
rather, all of it is given to the kohen who offers [it], just as it is, whole, with the wool.

So the skin is not burned with the rest but given whole, wool and all, to the kohen. The skin and the wool,
which stand for the firmament and the letters, have their own role, which the maamar takes up later.

SECTION 4 - 17-9

Bones, sinews and flesh

nInNaY °mincan nnomn a0 wrnn 129 .77y ﬂb}??ﬂb DINXYY 1°7°2 W2 1°1Y 7IR°2 7IM
5URNIY W2 eyl 13NN %3 1WA 0Tan RIT WAT NNANM MR qwnl NINLYn
219 70 NInEY 1300 1299 (75725 031191 10137 AnKnoi)]

Now, the explanation of the matter of flesh, sinews and bones above, by way of analogy, will be un-
derstood from what is written in the books of the science of anatomy: that the formation of the
bones derives from the brain, and the formation of the flesh is from the blood, whose dwelling-
place is in the heart, [and] from which flesh is made. And as our Sages, of blessed memory, said,
“the white, from which [come] the bones,” etc.
To explain flesh, sinews and bones “above,” the maamar uses an analogy from anatomy as it was then
taught: the bones form from the brain, and the flesh from the blood, whose seat is the heart. The Talmud

(Niddah 31a) likewise says that the father’s “white” forms the bones and, the Kehot note adds, the mother’s
“red” the flesh.
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Now, the heart is the place where the emotive attributes (middos), love and awe, etc., dwell; and
they are the very level of the boiling of the blood in the physical heart: evil love, physical cravings,

etc., and [the urge to] prevail, etc.

The heart is the seat of the emotions, love and awe. In the physical heart they appear as the “boiling of the

blood”: coarse love, physical cravings, the urge towin, and the like.
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And so above: the camp of Michael, with intense love, and the camp of Gavriel, etc., are the very
level of the flesh that is drawn from the blood in the heart

The same holds among the angels: the camp of Michael, with its intense love, and the camp of Gavriel are the
“flesh” above, emotions drawn from the “blood of the heart.”
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(and see what is written about this in the discourse beginning “When you kindle,” regarding “By
your life, yours is greater than theirs,” and in the discourse beginning “And it shall be, from one
new moon,” etc., regarding “all flesh shall come to bow down”). But the knowledge (daas) and
comprehension with which they comprehend the greatness of the Infinite One (Ein Sof), blessed be
He, each one according to his own measure

The parenthesis points to two discourses: on “When you kindle,” where G-d tells Aharon “yours is greater

than theirs,” and on “all flesh shall come to bow down.” Then the maamar turns to the angels’ knowledge
and comprehension of G-d’s greatness, each according to his capacity.
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and according to his level, is the level of the bones, which come from the brain. (And see the Raaya
Mehemna, Parshas Shoftim, 275a, on the matter of bones and flesh.)

That comprehension is the “bones,” which come from the brain. The text cites the Raaya Mehemna on
Shoftim, which speaks of bones as against flesh, sinews and skin.
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Now, although the emotive attributes are according to the knowledge and comprehension, for “a
man is praised according to his intellect,” the small according to his smallness and the great ac-

cording to his greatness,

Emotions grow according to understanding, as Proverbs says, “a man is praised according to his intellect”: a
small mind has small feelings and a great mind great ones.
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nevertheless, not all the knowledge and comprehension is enclothed in the emotive attributes; for
the comprehension is of the greatness of the Infinite One, blessed be He, who, as is His Name, so is

He: He has no end, etc.

Yet not all of the understanding enters the emotions. The comprehension is of the greatness of the Infinite
One, which, as its name says, has no end.
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And “Your kingship is a kingship over all worlds”: above, without limit, and below, without end; He
has no beginning and no end, etc.

Psalm 145 says that G-d’s kingship is “a kingship over all worlds,” without limit above or below, without be-

ginning or end. This shows how far beyond any emotion the comprehension of His greatness reaches.
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And likewise, “and Your dominion is in every generation”: for in all worlds and in every genera-
tion, which are the levels of world and soul, and also the level of year, the radiance of the Infinite
Light (Or Ein Sof), blessed be He, is drawn forth; as it is written, “there is no place empty of Him” at
all.

The verse goes on, “and Your dominion is in every generation.” The maamar reads “worlds” and “genera-
tions” as world, soul and year, that is, space, person and time, all filled with the Infinite Light, for, as the

Tikkunei Zohar says, “there is no place empty of Him.”
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If so, were all the intellectual insight enclothed in the emotive attributes (middos) of the heart, the
emotive attributes, love and awe, etc., would not be able to contain and delimit the comprehension
at all;

Since the comprehension is of the Infinite, if all of it entered the emotions they could not hold it at all. Love

and awe are limited, and they cannot contain or give shape to what has no limit.

OF°3°2 S4MTAUPT 1PN VIAT (7572 onnot 1rman exnn] PPTIRMIY ,DNIRDE™N 2°90ann 10 KPR
MIN2Y 7AW Y LY NNEMIEN TIRT N2 RO MR NwatnnT mawnn KPR 1D 19w
wa5>ni> nownin

rather, they would be nullified out of their existence, as our Sages, of blessed memory, said: “He
stretched out His little finger among them and burned them,” etc. Rather, the comprehension that
is enclothed in the emotive attributes is the level of a contracted glimmer, a tiny bit of the compre-
hension in the brain, which is drawn to be enclothed

They would simply cease to exist, as in the Talmud’s account (Sanhedrin 38b) of the angels who objected to

the creation of man, when G-d “stretched out His little finger among them and burned them.” So only a

small, contracted glimmer of the mind’s comprehension passes into the heart.
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in the heart, the place of the emotive attributes; and these are the very level of the sinews and blood
vessels that connect the bones with the flesh. As it is written, “to make known to the sons of man
His mighty acts (gevuros)”: these are the restraints (gevuros) and the contractions (tzimtzumim),
as though through thin sinews, by way of analogy.

The channels through which that glimmer passes are the “sinews and blood vessels” that join bones to flesh,

intellect to emotion. The Psalm’s “to make known to the sons of man His gevuros” is read as the restraints
and contractions through which the light passes, as though through thin sinews.
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(And as for these sinews, it can be said that this is the level of the forty-nine gates of Binah (under-
standing), which is the light of comprehension going out from the brain of one’s understanding
and being drawn and spreading into the heart, as is written in the discourse beginning “The eyes of
all.” Also along the lines of what was explained in the discourse beginning “For the matter is near
to you,” regarding what is written, “and you shall choose life,” etc.,
The parenthesis suggests that these sinews are the forty-nine gates of Binah, which the Talmud (Rosh
Hashanah 21b) says were given to Moshe: the light of understanding going out from the mind and spreading

into the heart, as explained in the discourse “The eyes of all.” It then adds a parallel from the discourse “For
the matter is near to you,” on “and you shall choose life.”
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“to love Havayah”: for the choice is in one’s intellect and the love is in the heart, and the choice
precedes the love; and this is the level of “and you shall take it to your heart.” And this is the matter
of the emotive attributes within the intellect, the forty-nine gates of Binah, from which it is drawn

and spreads into the emotive attributes in the heart, to connect the heart with the brain. And in
Zohar HaRakia)

There the choice is a decision of the mind, while the love it leads to is in the heart, and the choice comes
first: “and you shall take it to your heart.” This is the emotion within the intellect, the forty-nine gates of

Binah, which spreads into the emotions of the heart and joins heart to mind.
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(Bereishis, 51) he writes that the sinews and blood vessels are channels (tzinoros), which are a pas-
sageway for the inner light that is called will (ratzon): the light is ratzon, and the passageway, which
is the vessel, is called tzinor, the letters of ratzon. And see in Parshas Vayechi (234b), on the verse
“and [ will tell you (ve’agidah lachem)”:
Zohar HaRakia, a Kabbalistic commentary on the Zohar, says the sinews and vessels are tzinoros, channels
for the inner light called ratzon, will: tzinor (711%) and ratzon (1%7) have the same letters. Ve’agidah shares its

letters with gid, a sinew, and the Zohar on Vayechi calls that word “a secret of wisdom,” because in it the
gimmel and the dalet come together without separation.
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SECTION 5 - 110-15

Prayer’s bones, blood and fat
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3. And now this matter will be understood also in prayer, which corresponds to the offerings. The
contemplation of the greatness of the Infinite One (Ein Sof), blessed be He, how “all before Him are
considered as truly nothing,” and there is no comparison to Him, not even like the proportion of a
drop to the waters of the ocean, as mentioned above, is the level of the bones.

Section 3 applies the analogy to prayer, which corresponds to the offerings. Contemplating how everything
before G-d is truly as nothing, less than a drop compared with the ocean, is the “bones” of prayer.
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When the contemplation is at the level of knowledge (daas) that is firmly fixed, permanently and
constantly, and not such that it passes and goes away after prayer, but with constancy and depth,
from the depth of the heart, in absolute truth

But only if the contemplation is fixed firmly in the mind, a knowledge (daas) that stays constant and does not
fade when prayer is over, deep and true, from the depth of the heart.
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(and this is like the matter of what is written elsewhere regarding “A maskil of Eisan,” that eisan is
hard and strong, etc.), then from this knowledge a glimmer is drawn, by way of thin sinews, to the
level of flesh, which is drawn from the level of the blood of the heart,

The parenthesis compares “Eisan” in Psalm 89, a word meaning hard and strong, as the Mishnah uses it.
From such firm knowledge a glimmer passes through the thin “sinews” to the “flesh,” the emotions that
come from the blood of the heart.
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which is the source of the emotive attributes (middos) of the animal soul: evil love and physical
cravings, and [the urge to] prevail and self-glorification, as mentioned above; to subdue them and
to transform them to the holiness of

This “flesh” is the source of the animal soul’s emotions: coarse love, physical cravings, the urge to win and

to glorify oneself. The glimmer of knowledge is meant first to subdue them (iskafya) and then to transform
them into holiness.
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the G-dly soul, which understands and contemplates the greatness of the Infinite One, blessed be
He. And as it is written, “with all your heart (levavecha)”: with both your inclinations; for the evil in-
clination, too, whose dwelling is in the heart, in the left chamber, which is full of blood, will turn to
the love of Him, may He be blessed. (And see the Zohar, Vayikra)

They are turned to the holiness of the G-dly soul, which understands G-d’s greatness. The Mishnah reads

“with all your heart (levavecha),” written with a double letter, as “with both your inclinations”: even the evil
inclination, housed in the blood-filled left chamber of the heart, will turn to love G-d.
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(24a), and the Raaya Mehemna, Parshas Tzav (33b), on the matter of “bone of my bones and flesh
of my flesh”; and more on this in the Raaya Mehemna, end of Parshas Teitzei (281a), and in the
Zohar, Parshas Acharei (78a).

The Zohar passages cited here discuss “bone of my bones and flesh of my flesh,” Adam’s words about
Chavah, as a pairing of bones and flesh.
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And elsewhere, in the Zohar, Bereishis (26a), it explains that “bone of my bones and flesh of my
flesh” is the supernal Shechinah and the lower Shechinah. And see what is written about this in the
discourse beginning “The Song of Songs.”

Elsewhere the Zohar on Bereishis explains “bone of my bones” and “flesh of my flesh” as the supernal

Shechinah and the lower Shechinah, a theme developed in the Likkutei Torah discourse “The Song of

Songs.”
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And this matter is explained in the recital of the Shema: “Hear, O Israel,” a term of understanding:
how Havayah our G-d is truly One, and there is nothing else besides Him, “in the heavens above,”
etc.;

The same idea is in the Shema. Shema, “hear,” also means “understand”: one is to grasp that Havayah our
G-d is truly one, and that nothing else exists besides Him, in the heavens above or on the earth below.
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for the life-force that is drawn into the heavens and the earth is only because Havayah our G-d is
Elokim, the level of tzimtzum (contraction), etc. (And as is written in the discourse beginning
“These are the generations of Yitzchak.”) And like a drop to the waters of the ocean, etc.

All the life-force in heaven and earth comes only through Elokim, the Name of contraction, which hides and
limits the light. So the life of all the worlds is like a single drop compared with the ocean.
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And that drop of life-force is included and united with its Emanator Himself, in the level of the light
that encompasses all worlds (sovev kol almin), which is above the chain of descent (hishtalshelus),
before Whom spirituality and physicality are equal, “as darkness, so light”; from which it is
“blessed” (baruch) and drawn down in the chain of descending levels, in the level of the light that
fills all worlds (memalei kol almin), the level of “the Name of the glory of His kingship,” so as to be
cause and effect, spiritual and physical.

And even that drop remains one with its source, in the level of sovev, above the chain of worlds, before which

“darkness and light are alike.” From there it is “blessed,” that is, drawn down, as memalei, the light that fills

the worlds, called “the Name of the glory of His kingship,” so that cause and effect, spiritual and physical,
can exist.
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And therefore, “You shall love Havayah your G-d”: that Havayah Himself be your G-d, so as to be
included in the Infinite Light (Or Ein Sof), blessed be He, with yearning and thirst; and that he have

no other desire and will at all apart from Him, may He be blessed.

Therefore the Torah says, “You shall love Havayah your G-d”: that Havayah Himself, and not only the con-
tracted light of Elokim, become “your G-d.” One should long and thirst to be absorbed in the Infinite Light
and want nothing else at all.
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As it is written, “Whom do I have in heaven? And besides You I desire nothing,” etc.; for in truth

there is nothing else besides Him, and whom would one desire apart from Him?

As the Psalm says, “Whom do I have in heaven? And besides You I desire nothing.” Since in truth nothing
exists besides Him, there is nothing else to want.
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And the arousal of this love in a person’s heart is the level of the blood of the offering. For besides
the flesh, sinews and bones of the offering, which they offered upon the altar, they also burned the
fat and dashed the blood upon the altar.

This love, aroused in the heart, is the “blood” of the offering. Besides offering the flesh, sinews and bones,
the kohanim burned the fat and dashed the blood upon the altar.
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And the dashing of the blood is the level of intense love, which is drawn from contemplation of the
greatness of the Infinite One (Ein Sof), blessed be He, with self-sacrifice (mesirus nefesh) in the
very “One,” with knowledge (daas) that is firmly fixed;

The dashing of the blood is the intense love that comes from contemplating G-d’s greatness: a readiness to
give up one’s soul at “One” in the Shema, grounded in firmly fixed knowledge.
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for this love, too, is the level of the boiling of the blood. (And see what is written on this matter in
the discourse beginning “On the twenty-fifth of Kislev,” in Parshas Vayeshev, regarding “the blood

of the daily offering precedes the trimming of two lamps,” etc.)

This love, too, is a “boiling of the blood,” a fire in the heart. The parenthesis points to the discourse for the
twenty-fifth of Kislev, which takes up the order of the Temple service in which the blood of the daily offering
came before the trimming of two of the Menorah’s lamps.
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That is, because the knowledge and the contemplation itself, which is the level of bones, is the level

of coolness, for the brain is water and moisture, etc.

Why is love the “blood” and not the “bones”? Because knowledge and contemplation, the “bones,” are cool

by nature: the brain is made of water and moisture.
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But the love in the heart, the dwelling-place of the blood: there is the element of fire, and the thirst,

etc. (And see what is written in the discourse beginning “And it shall be for you as tzitzis.”)

Love lives in the heart, the seat of the blood, where the element of fire and thirst is found. The parenthesis
points to the discourse “And it shall be for you as tzitzis.”
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And this is because of contemplation that is firmly fixed, in absolute truth, “within a man, and a
deep heart,” until he gives over his very soul in “One,” so that he desire no other desire and will
apart from Him,

That fire comes from contemplation fixed firmly and truly “within a man, and a deep heart” (Psalms 64:7),

until he is ready to give up his soul at “One” and want nothing but G-d.
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may He be blessed. And therefore the yearning and thirst grow great in the heart, in a revelation of
love like actual flashes of fire, “with all your heart”: all his heart and all his desire for the love of
G-d, with a true expiry of the soul (kelos hanefesh).

So the yearning and thirst grow into a revealed love like flashes of fire, “with all your heart,” all his heart and
desire for G-d, to the point of kelos hanefesh, the soul’s longing to expire into G-d.
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And afterward, “And these words, which I command you today, shall be upon your heart”: this is
the level of burning the fat and the fatness of the animal. And likewise in the physical person,

“when he is hungry” to eat, [it is] through the boiling of the blood.

After this comes “And these words, which I command you today, shall be upon your heart,” which corre-
sponds to burning the fat of the offering. The analogy: a physical person hungers to eat because of the boil-
ing of the blood, as the next paragraph explains.
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And afterward, “to fill his soul when he is hungry,” he fills his will and desire; then the fat and fat-

ness increase, because of the delight that he has fulfilled his desire and will.

In the body, hunger is followed by eating, which “fills the soul when it is hungry” and satisfies the desire.
Then fat builds up, from the pleasure of a desire fulfilled.
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And so too, by way of analogy, in [divine] service: after the yearning and thirst that a person will
arouse in the love of “with all your heart,” this he should take to heart:

So too in the service of G-d: after the thirst of loving Him “with all your heart,” a person should reflect on
what the Shema says next.
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that “the words” are the words of Torah and the mitzvos, and they are the very ones “which I com-
mand you,” I Myself; and not in the level of “the Name of the glory of His kingship,” in the level of
the light that fills all worlds (memalei kol almin), alone, which is the level of a name and not the lev-
el of essence.

“The words” are the Torah and the mitzvos, and they are what “I command you,” the very “I” of G-d. They are

not only “the Name of the glory of His kingship,” memalei, the light that fills the worlds; a name is an expres-
sion for others, not the essence.
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But over the mitzvos we say, “Who has sanctified us with His commandments,” which is separated
from the bounds of the worlds, above the chain of descent (hishtalshelus), in the level of the light

that encompasses all worlds (sovev kol almin).

That is why the blessing over a mitzvah says “Who has sanctified us with His commandments.” Holiness
means being set apart: the mitzvos come from beyond the bounds of the worlds, from sovev, the light that
encompasses all worlds.
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And this is [the meaning of] “Israel is holy to Havayah, the first of His harvest”: for the harvest is in
the level of memalei kol almin, in the level of the order of the chain of descent: “there is no blade of
grass below that has no mazal,” “for one higher than the high,” etc. (And see what is written close

by on this verse.)

Jeremiah calls Israel “holy to Havayah, the first of His harvest.” A harvest belongs to memalei, the ordered
chain of the worlds, in which every blade of grass has its mazal and “one higher than the high” watches over
each level.
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Whereas Israel are the level of “the first of His harvest,” and precede them, because they are in the

level of “holy,” by virtue of “Who has sanctified us with His commandments.”

Israel is “the first” of that harvest and comes before it, because Israel is “holy,” sanctified by the mitzvos,
which come from beyond the chain of the worlds.
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And in them the supernal delight, blessed be He, is drawn and enclothed. Although the mitzvos are

also enclothed in physicality, [as in the orders of|] Zeraim, Moed, etc., terumos and tithes, etc.,

The supernal delight, G-d’s own pleasure, is drawn down and clothed in them. Yet the mitzvos themselves
are clothed in physical things, as the orders of the Mishnah show: seeds, festivals and the rest, terumos and
tithes.
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of this it is said, “The precepts of Havayah are upright, gladdening the heart.” “Upright” means
that they are not by way of the chain of descent of cause and effect, in the level of the hiding of the
Face and the descent of the levels, which grows ever coarser and more corporeal by way and order
of enclothement, so that from the wisdom and intellect of G-dliness there comes to be human
intellect.

This is why the Psalm says “the precepts of Havayah are upright (yesharim), gladdening the heart.” “Up-

right” means straight: not by the chain of cause and effect, which hides G-d’s face and grows coarser at

every step, until divine wisdom turns into human intellect.
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But “the precepts of Havayah” are “upright”: the Infinite Light (Or Ein Sof), blessed be He, is
drawn into them just as it is above. (And as is written elsewhere on the explanation of “to do what is

upright in the eyes of Havayah your G-d”; and see the Zohar, Parshas Vayikra, end of 15a.)

The mitzvos come “straight”: the Infinite Light is drawn into them just as it is above. The parenthesis points
to an explanation of “to do what is upright in the eyes of Havayah your G-d” and to the Zohar on Vayikra,

which speaks of the faces above looking at one another “in a straight way,” veering neither right nor left.
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For they are His very wisdom and will, may He be blessed; and therefore they “gladden the heart”

of man below, as the Infinite Light, blessed be He, is openly revealed.

For the mitzvos are G-d’s very wisdom and will. That is why they gladden a person’s heart below: in them the
Infinite Light is openly revealed.
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And as it is written, “and for the upright of heart, joy.” And this is the joy that comes after the thirst
of “You shall love,” to cleave to the Infinite Light, blessed be He, itself,

The Psalm says, “for the upright of heart, joy.” This is the joy that follows the thirst of “You shall love,” the
thirst to cleave to the Infinite Light.
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when he takes to heart that this Torah, and the physical mitzvos that are before us, have their foun-

y

dation in the supernal “mountains of holiness,” and are the level of “upright,” for the Infinite
Light, blessed be He, itself, is revealed in them below as above, so that there is no hiding of the
Face there over the light of G-d and His holiness.
The joy comes when a person takes to heart that the Torah and the physical mitzvos before him are founded
on the supernal “mountains of holiness,” and that the Infinite Light is revealed in them below as above, with

nothing hiding G-d’s face.
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And with this he will “fill his soul when he is hungry,” and fulfill his desire and will, in engaging in
and keeping the mitzvos, and Torah study, which is equal to them all; for they are what “I command
you,” I Myself. And this is “today” specifically, the level of “today, to do them,”

With the mitzvos, and Torah study, which the Mishnah (Peah 1:1) says is equal to them all, a person “fills his

soul” and satisfies his longing, for they are what “I command you,” G-d Himself. This is why the Torah says
“today, to do them”: the emphasis is on the doing.
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for in the level of “today, to do them” there is drawn specifically from the Infinite Light (Or Ein Sof),
blessed be He, the light that encompasses all worlds (sovev kol almin), which is above the bounds
of the chain of descent (hishtalshelus); for “the doing is on high” (as is written in the Zohar,
Parshas Behar, 108b, and in Parshas Vayera, 115a).

Actual doing draws from sovev, the light that encompasses all worlds, which is above the chain of descent.
The Zohar says “the doing is on high”: on Behar it puts doing above hearing, and on Vayera it says that
G-d’s “doing” for Sarah is higher than His “remembering” her.
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And the explanation of the matter: by way of the chain of descent of cause and effect alone, it would
not have descended as far as the physical World of Asiyah (Action); for the coming into being of the
world’s physicality and materiality did not come into being from spirituality, and spirituality does

not produce physicality.

The reason is that the chain of cause and effect alone could never have reached a physical world. Physical
matter cannot come out of the spiritual; spiritual causes do not produce physical things.
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Rather, as our Sages, of blessed memory, said: “There is no blade of grass below that has no mazal
above that strikes it and says to it, ‘Grow!’” For the growth of the earth’s vegetation, from the power
of growth that is in the earth, is through the mazal.

The Midrash says each blade of grass has a mazal that “strikes it and tells it, Grow!” But the mazal only gov-
erns the growing, through the power of growth already in the earth.
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But the coming into being of the earth’s vegetation and of the actual physical grass is not through
the mazal at all; rather, it is the G-dly power, the Infinite Light, blessed be He, itself, the light that
encompasses all worlds, before Whom spirituality and physicality are equal. And just as

The very existence of the plant and the physical grass does not come from the mazal at all. It comes directly
from the G-dly power, the Infinite Light itself, sovev, before which spiritual and physical are alike.
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He brought about and made spirituality from nothing to something, so He brought about and made
the physical from absolute nothing to something. Therefore, in the Ten Utterances it is written,
“And let them be for luminaries,” and it is written, “And G-d made the two great luminaries.”

Just as He made the spiritual from nothing, He made the physical from nothing. So in the account of cre-

ation the luminaries are first spoken into being, “let them be for luminaries,” and then “G-d made the two

great luminaries”: a separate act for their physical existence.
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And likewise, “Let there be a firmament,” and “G-d made the firmament”; “Let the earth bring
forth living creatures,” and “G-d made the beasts of the earth.” For of the spiritual it is said “Let
there be,”

The same pattern recurs in the account of creation: “Let there be a firmament,” then “G-d made the firma-

ment”; “Let the earth bring forth living creatures,” then “G-d made the beasts of the earth.” “Let there be”
speaks of the spiritual.
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and of the physical, “And He made”: for there was a separate making for the physical, since
through the utterance by which the spiritual was created, the physical did not come into being.
(And see what is written about this elsewhere, in the discourse beginning “Let them bring royal ap-
parel,” and in Iggeres HaKodesh, the discourse beginning “He and His life-forces.”)

“And He made” speaks of the physical: a separate act, because the utterance that created the spiritual did

not bring the physical into being. The parenthesis points to the Torah Ohr discourse “Let them bring royal
apparel” and to Iggeres HaKodesh 20.
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And therefore “the heart of man will rejoice,” “indeed with joy and singing,” when he performs one
of G-d’s mitzvos, which are enclothed specifically in physicality, which is the Infinite Light (Or Ein
Sof), blessed be He, the light that encompasses all worlds (sovev kol almin), itself. And this is cer-
tainly a thing worthy to quench his thirst and yearning of “You shall love.”
So when a person does a mitzvah, which is clothed specifically in physical things, his heart should rejoice
and sing, for in it is the very light of sovev. This is worthy to quench the thirst of “You shall love.”
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Compassion: the lamb, Rachel and Moshe
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4. But there is yet one more thing. The path that leads to the revelation of the G-dly soul, which un-
derstands and contemplates the greatness of the Infinite Light (Or Ein Sof), blessed be He, so that it

” ¢

“work salvations” “within a man and a deep heart,” to love G-d “with all your heart,”

Section 4 adds one more path for awakening the G-dly soul, so that its understanding of G-d’s greatness can
“work salvations” deep within a person and bring him to love G-d “with all your heart.”
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truly; and so that the desiring power of the animal soul, too, be transformed and also turn to the
love of G-d: this is the level of compassion (rachmanus), to arouse great mercy upon the spark of
G-dliness in one’s soul, which descended “from a lofty roof,” etc., to be enclothed in a body and an
animal soul, to nourish and sustain [it] with the needs of the body, eating and drinking, etc.

The aim includes turning even the animal soul’s power of desire toward love of G-d. The path is compassion:

arousing great mercy for the spark of G-dliness in one’s soul, which fell “from a lofty roof” into a body and
an animal soul, to busy itself with eating, drinking and the body’s other needs.
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And for this [the Sages] instituted in Pesukei deZimra (the Verses of Praise) to say “And He, being
merciful” twice. And also in the blessing of Yotzer we say, “In Your great mercy, have mercy on us.”
And the meaning of “In Your mercy” is: because “every way of a man is right in his own eyes,” and
it seems to him that such is the proper measure,

That is why the Sages placed “And He, being merciful” twice in Pesukei deZimra, and why the blessing of

Yotzer asks, “In Your great mercy, have mercy on us.” We need G-d’s mercy because “every way of a man is
right in his own eyes”: each person thinks his own measure is the proper one.

likuteitorah.com/likkutei-torah/pinchas/ 135



LIKKUTEI TORAH - PARSHAS PINCHAS - MAAMAR 3 °129p DR TYoR NNRY DRAW? 212 DX IX...

530 X971 19 7798 79 108YR TN QTRY 7722 197 789 WOR 7137 7983 whanwn® 1020 X7 99
.37 93] F1”R93

and that such is his obligation, to make use of the needs of the body, each man according to his
standing, in the measure that a person measures out for himself: so much he needs, and he cannot
do without it.

He feels that this is his duty: to attend to the body’s needs according to his standing, in the measure he sets
for himself, and that he cannot do otherwise.
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Indeed, this is the spirit of man, “since he, too, is flesh.” But in relation to the Holy One, blessed be

He, it is a very great descent, without end or limit.

This is human thinking, “since he, too, is flesh.” But in relation to G-d, the soul’s absorption in bodily needs
is a descent beyond all measure.
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And G-d’s mercy is very abundant over this great descent. And therefore we ask for the abundant
mercy of Heaven and say: although, according to our meager intellect, we do not feel the

compassion,

G-d’s mercy is great over this great descent, and so we ask Heaven for its abundant mercy. With our limited

minds we do not feel how much pity the soul’s fall deserves.
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nevertheless, “In Your great mercy, have mercy on us.” And great is the power of this compassion
to arouse the love in the heart and the animal soul, through the understanding (binah) and knowl-

edge (daas) of the G-dly soul, which understands the greatness of G-d.

Still we say, “In Your great mercy, have mercy on us.” This compassion has great power: it can awaken love
in the heart and even in the animal soul, through the understanding and knowledge of the G-dly soul.

likuteitorah.com/likkutei-torah/pinchas/ 136

18



LIKKUTEI TORAH - PARSHAS PINCHAS - MAAMAR 3 °129p DR TYoR NNRY DRAW? 212 DX IX...

7772 [mevewn wa) WA WURYY) 10 1139213292 107 1999 K1 Q7 QnaKT 7090 2R 11°AK AR6E)
n°3% onmnawn? 1°aya 749277 71770 2702’91 10 MM 18R Py Doy qata 27T Byp
75 anax

And as in the saying, “Our Father, merciful Father, Who acts mercifully, please have mercy on us
and put understanding into our hearts,” etc. (And see what is written in Shir HaShirim, in the dis-
course beginning “The voice of my beloved,” mentioned above, regarding matzah and maror, etc.;
and in Parshas Bamidbar, at the end of the discourse beginning “And He spoke,” regarding “by
their families, by their fathers’ house.”

The blessing Ahavah Rabbah likewise asks the “merciful Father” to have mercy and “put understanding into
our hearts”: mercy that brings understanding. The parenthesis points to the discourse “The voice of my
beloved” on matzah and maror, and to the end of the discourse “And He spoke” in Bamidbar.
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And see what is written on the verse “As an eagle rouses,” etc.; and this is “And I bore you on ea-
gles’ wings,” which is the level of the attribute of mercy, for through this specifically, “and I
brought you to Me,” truly.)

It also points to the explanation of “As an eagle rouses its nest.” “I bore you on eagles’ wings” is the attribute

of mercy, and through it specifically G-d “brought you to Me.”

80 mamma DI 19101 NN N 03 W 03T %9 DOWAST 1 RAW TN 139 171y 1N

And this is the matter of the daily offering coming from the lambs: for lambs have in them the level

of compassion, and their voice is a voice of mercy.

This is why the daily offering is a lamb: lambs embody compassion, and their bleating is a voice that evokes

mercy.
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And the compassion is as it is written, “like a ewe (rachel) that is dumb before her shearers.” And
the matter of “her shearers” is this: the lamb has wool on its skin, and the skin is what separates be-
tween the flesh and the wool.

Isaiah describes the sufferer as “a ewe (rachel) that is dumb before her shearers.” The lamb’s skin is what
stands between its flesh and its wool.
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For from the flesh itself the hairs of the wool cannot grow, but only through the separation of the
skin. And this will be understood above:

Wool cannot grow from the flesh directly, only through the skin that separates them. The same structure ex-
ists above.
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for the matter of hairs is the combinations of letters that are enclothed in [the Worlds of| Beriah,
Yetzirah and Asiyah, to be, from nothing, a “something” and a separate thing; and the coming into
being of the level of the combinations of letters as separate worlds is through a dividing screen, the
level of a firmament (rakia)

The “hairs” above are the combinations of letters clothed in the worlds of Beriah, Yetzirah and Asiyah, which

bring beings into existence as separate “somethings.” Letters can form separate worlds only through a di-
viding screen, a “firmament,” as the skin divides the flesh from the wool.

DoAY (K% D2 5 6y5R nD A7 *Ynovnen PhRe7am 1772 9% 92 92 mn wrny)
DWAwn 9717 NPNIR 917X N2 007Nt 1T Y maywn

(and see what is written about this in Parshas Lech Lecha, in the discourse beginning “And the cur-
tain shall divide,” and in the discourse beginning “Eliyahu opened,” in Parshas Vayera). And the
shearers of the hairs are those that separate the level of the combinations of letters mentioned
above from their root,

The parenthesis points to two Torah Ohr discourses, on “And the curtain shall divide” and on “Eliyahu

opened.” The “shearers” are whatever cuts these letters off from their root.
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in which they are attached and united with G-dliness itself, so that they be in the level of things tru-
ly separate, going after the life of the body and the animal soul alone; and they come to an end and
are cut off from their root, until this physical world appears as a “something” and a truly separate
thing, etc.

In their root the letters are joined and united with G-dliness itself. Cut off, they become truly separate and

follow only the life of the body and the animal soul, until this physical world looks like a “something,” a truly
separate thing.
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(And see what is written about this in the discourse beginning “And the light of the moon shall be,”
in Parshas Tzav.) And because of this it is said, “And Rachel was barren”: that she does not give
birth to the level of love and awe, etc.,

The parenthesis points to the discourse “And the light of the moon shall be” in Tzav. Because of this cutting
off, “Rachel was barren”: she does not give birth to love and awe.
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which are the level of the children, etc. Because “a ewe (rachel) is dumb before her shearers,”
therefore she is the level of a barren woman who does not give birth. And for this [reason] they in-

stituted in Tikkun Chatzos (the Midnight Rite) Tikkun Rachel, to arouse weeping and compassion.

“

Love and awe are the soul’s “children.” Because “a ewe (rachel) is dumb before her shearers,” she is barren,

and so the Midnight Rite (Tikkun Chatzos) begins with Tikkun Rachel, to arouse weeping and compassion.
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And as it is written, “Rachel weeps,” etc. And afterward, Tikkun Leah: she is “a joyful mother of
children,” which is the joy that comes after the birth of the love, when she becomes the mother of
children; for then she will delight, etc.

As Jeremiah says, “Rachel weeps for her children.” Then comes Tikkun Leah, “a joyful mother of children”:

the joy that follows once love is born. The Kehot note compares “then you shall delight in Havayah” (Isaiah
58:14).
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Now, the level of the lamb and of compassion is the level of Yaakov, who was a shepherd of Lavan’s
flock. Moshe our teacher, peace be upon him, too, was a shepherd of Yisro’s flock. However, it is
stated in the Zohar: Moshe is within, for he is the Faithful Shepherd (Raaya Mehemna), and Yaakov
is without.

The lamb and compassion belong to Yaakov, who tended Lavan’s sheep; Moshe too tended Yisro’s flock. But

“Moshe is within and Yaakov without”: Moshe, the Faithful Shepherd, is the inner dimension of Yaakov. The
Kehot note says this is not found in the Zohar itself but in the Tikkunei Zohar (Tikkun 13).
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And the explanation is that the arousal of this compassion comes from the side of knowledge
(daas), which is comprehension of the greatness of the Infinite Light (Or Ein Sof), blessed be He,

which, as is its name, so it is: it has no end, etc.,

The arousal of compassion comes from knowledge (daas): understanding the greatness of the Infinite Light,
which, as its name says, has no end.
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and there is no comparison to Him, etc. Therefore, when he takes to heart that there his soul was
included in its Emanator, blessed be He,

Nothing compares to Him. A person should take to heart that his soul was once included there, in its
Emanator, before it came down.
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before its descent, and it has descended wondrously, lower and lower, he will arouse exceedingly
great mercy in his heart over the greatness and enormity of the descent. Whereas when he has no
knowledge, “every way of a man is right in his own eyes.”

Seeing how astonishingly low it has fallen, he will feel great pity in his heart for the depth of that fall.

Without such knowledge, “every way of a man is right in his own eyes,” and he feels nothing.
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And as in the saying, “In Your great mercy,” etc., as above. Now, the drawing of knowledge (daas)
into the souls of Israel is through Moshe, the Faithful Shepherd (Raaya Mehemna); for Moshe is the
King’s groomsman (shushvina d’Malka), and through this it is drawn so that there be the level of
Yaakov, the level of compassion.

As the prayer says, “In Your great mercy.” Knowledge is drawn into the souls of Israel by Moshe, the Faithful

Shepherd, whom the Zohar calls “the King’s groomsman,” and through it comes Yaakov’s quality,

compassion.
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And this is “Moshe within and Yaakov without.” (And see what is written on the verse “And these are
the ordinances that you shall set before them,” etc.; see there. And on the verse “Your teeth are like
a flock of ewes.” And see further on the matter of Moshe and Yaakov in the Zohar, Parshas Balak,
187b, and in Parshas Vayetzei, 152b.)

That is “Moshe within and Yaakov without”: Moshe’s knowledge is the inner source of Yaakov’s compassion.
The parenthesis lists discourses on “And these are the ordinances” and “Your teeth are like a flock of ewes,”

and Zohar passages on Balak and Vayetzei that compare Moshe and Yaakov.

R MIANIT N2 RIT w397 N2P0 09 0°37 N 2°°120pN AWK TWRT T IR 1Y I
RDPIVNAT RV 1R 77197 Y 2903w 1 2RI 507 mzn

And this is the matter of what is said, “This is the fire-offering that you shall offer,” in the plural: for
the offering of the lamb, the level of compassion, is a mitzvah for all Israel, only that it is offered

through the kohen, Aharon, the Queen’s groomsman (shushvina d’Matronisa).

Now the plural of the opening verse, “that you shall offer,” is explained. Offering the lamb, compassion, is a
mitzvah for all Israel, though it is carried out by the kohen, Aharon, whom the Zohar calls “the Queen’s
groomsman.”
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Whereas of “making” the lamb, which is the arousal and bringing into being of the level of com-
passion, to make [it] in one’s soul, it is written “you shall make,” in the singular; and this refers to

Moshe our teacher, peace be upon him, himself,

But “making” the lamb, bringing compassion into being in the soul, is said in the singular, “you shall
make,” because it refers to Moshe himself.
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for he would make and draw the knowledge into the souls of Israel, to make and arouse the com-
passion, so that one come to “You shall love Havayah with all your heart,” with a true expiry of the

soul.

Moshe “made” compassion by drawing knowledge into the souls of Israel, so that they would come to love
G-d “with all your heart,” to the point of the soul’s expiry.
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And this ascends in the level of “fragrance” (rei’ach); and afterward, nicho’ach, a term of descend-
ing a level (nechos darga), which is the drawing of the Infinite Light (Or Ein Sof), blessed be He,
into the combinations of the letters of prayer, “Who heals the sick,” etc., and “Who blesses the
years,” etc.; these are the level of the hairs of the wool, drawn from the skin, so as not to be in the
level of separateness.

This love rises as rei’ach, “fragrance.” Then comes nicho’ach, read as nechos darga, “coming down a level”:

the Infinite Light descends into the letters of prayer’s requests, “Who heals the sick,” “Who blesses the
years.” These are the wool’s hairs, drawn through the skin yet not separate.
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And of this it was said that Sandalfon ties crowns for his Maker from the combinations of the letters
of prayer, which becomes the level of delight and of an actual crown (keser). And this suffices for

one who understands.

Of this the Talmud says that Sandalfon ties crowns for his Maker from the prayers: the letters become delight
and a true crown (keser) for G-d. The text leaves the rest to the understanding reader.
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(And see what is written about this in the discourse beginning “The Chanukah lamp,” etc., “and the
mezuzah on the right,” and in the discourse beginning “How beautiful are your steps in sandals”;
and see further on the matter of the lamb in Parshas Emor, in the explanation on the verse “And
the kohen shall wave them with the bread of the first fruits”):

The parenthesis points to the discourses on the Chanukah lamp and the mezuzah, on “How beautiful are
your steps in sandals,” and on the lamb in the explanation of “And the kohen shall wave them” in Emor.

likuteitorah.com/likkutei-torah/pinchas/ 142



LIKKUTEI TORAH - PARSHAS PINCHAS - MAAMAR 3 °129p DR TYoR NNRY DRAW? 212 DX IX...

SECTION 7 - 1121-22

Further reasons for the lamb
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And one may further say regarding [the fact] that the daily offering came specifically from the
lambs: there are two levels, tzaddikim and baalei teshuvah (those who return). And although our
Sages, of blessed memory, said, “In the place where baalei teshuvah stand, perfect tzaddikim can-
not stand,”

One may add another reason the daily offering was a lamb. There are two kinds of servants of G-d, tzaddikim

and baalei teshuvah, those who return, and the Talmud says that “where baalei teshuvah stand, perfect tzad-
dikim cannot stand.”
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and this is because [they come] with greater strength, nevertheless at times we also find that the
level of tzaddikim is higher, as in the saying, “With whom did He take counsel? With the souls of
the tzaddikim”; and see the Gemara, end of chapter 5 of Berachos. And also, the tzaddik does not
fear the drawing of nurture by the external forces.
Their advantage is that they come “with greater strength,” as the Zohar puts it. Yet at times the tzaddikim are
higher: G-d “took counsel with the souls of the tzaddikim,” and the Gemara at the end of chapter 5 of

Berachos records the view that perfect tzaddikim are higher. Also, the tzaddik need not fear that the external
forces will draw nurture from him.
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And along these lines it can be said [of]| the level of the lamb relative to the bull: for the bull has
more strength and might, and this is like the elevation of teshuvah (return), “with greater
strength”; and therefore its libations, too, are more numerous. And see what is written about this in
Parshas Shelach, at the end of the discourse beginning “The matter of the libations.”

Along the same lines the lamb can be compared with the bull. The bull has more strength, like teshuvah,

which comes “with greater strength,” and so its libations are larger; Likkutei Torah on Shelach discusses
this at the end of the discourse on the libations.
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But nevertheless, the advantage of the lamb, that it has wool on its skin, from which [come] gar-
ments, alludes to the mitzvos, which are called garments; and also, the Torah is drawn from the

level of “and the hair of His head like pure wool”; therefore it alludes to the level of a tzaddik.

But the lamb has its own advantage: wool on its skin, from which garments are made, alluding to the
mitzvos, which are called the soul’s garments. The Torah too is drawn from “the hair of His head like pure

wool,” Daniel’s vision of the Ancient of Days, and so the lamb alludes to the tzaddik.
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And this is “and lambs shall graze” (Isaiah 5:17), “lambs for your clothing” (Proverbs 27:26). And
therefore, regarding the daily offering, it must be a lamb specifically: for teshuvah is only for the

time being,

So Isaiah speaks of lambs grazing and Proverbs of “lambs for your clothing.” The daily offering must be a
lamb because teshuvah is only for a time, after a lapse.
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but in constancy there must be the level of a tzaddik; as is written at the end of the discourse begin-
ning “Return, O Israel,” regarding “Take words with you,” and regarding “For with You is forgive-

ness, that You may be feared.”

Constancy, tamid, belongs to the tzaddik. This is explained at the end of the discourse “Return, O Israel,” on
“Take words with you” and on “For with You is forgiveness, that You may be feared.”
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Also, keves (lamb) can be said [to come] from the term [in] “and fill the earth and subdue it
(vechivshuha),” and “and the land shall be subdued.” And so the tzaddik subdues the evil
inclination.

Keves, “lamb,” can also come from kavash, “to subdue,” as in “fill the earth and subdue it” and “the land

shall be subdued.” So the tzaddik subdues his evil inclination, as the Mishnah says, “Who is mighty? One
who subdues his inclination.”
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And also the reverse: that he is subdued before the Holy One, blessed be He, and nullifies his will to
Him, may He be blessed: “and the land shall be subdued before Havayah” (Numbers 32:22);

And in the other direction: the tzaddik himself is subdued before G-d and sets aside his will for His, as in
“the land shall be subdued before Havayah.”
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“And I was like a docile lamb” (Jeremiah 11). And see in Torah Ohr, in the discourse beginning
“And Esther once again,” and in the discourse beginning “If you do not know,” regarding “And
Rachel was of beautiful form.”

Jeremiah says, “I was like a docile lamb.” The text points to two Torah Ohr discourses, “And Esther once
again” and “If you do not know,” on Rachel’s beauty.
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Also, he is of “those who are insulted but do not insult,” the level of “like a ewe that is dumb before

her shearers.” And in the Gemara (chapter 2 of Chagigah, 13a),

The tzaddik is also among “those who are insulted but do not insult” (Shabbos 88b), like “a ewe that is dumb
before her shearers.” A further meaning of keves comes from the Talmud in Chagigah.
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on the verse “lambs (kevasim) for your clothing,” they said: “Matters that are the hidden things

(kivshono) of the world shall be under your garment”; and Rashi explains: the secret of the world.

The Talmud reads “lambs (kevasim) for your clothing” as “matters that are the kivshono of the world, its hid-

den things, shall be under your garment,” kept covered; Rashi explains kivshono as “the secret of the world.”
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As in “the head in pickling brine (kivsha)” (Chullin 93b); “What have you to do with the hidden
matters (kavshei) of the Merciful One?” (Berachos 10a); “From Me went forth the hidden matters
(kevushin)” (Makkos 23b).

The root kavash means hidden or covered in other Talmudic phrases too: a head immersed in pickling

brine, “the hidden matters of the Merciful One” that Yeshayahu told Chizkiyahu not to probe, and the heav-
enly voice’s “from Me went forth the hidden matters.”
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And the meaning of “the secret of the world” is this: for “the Torah is hidden and revealed, and the
Holy One, blessed be He, is hidden and revealed.” Now, the level of Z’eir Anpin is called “revealed”

relative to Atik Yomin;

“The secret of the world” is explained by the Zohar’s saying that the Torah and the Holy One are each both
hidden and revealed. Z’eir Anpin, the emotive attributes of Atzilus, is the “revealed” compared with Atik
Yomin, the hidden “Ancient of Days.”
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and therefore the Chesed of Z’eir Anpin is called “the outer Chesed,” and the Chesed of Atik Yomin
is called “the inner Chesed” (in the Idra Rabba, 133b). And the drawing forth from the level of Atik
Yomin is called “the hidden matters of the Merciful One,” as in “Be silent! Thus it arose in

thought,” as is written elsewhere.

So the Idra Rabba calls the Chesed of Z’eir Anpin “outer Chesed” and that of Atik Yomin “inner Chesed.”
What is drawn from Atik Yomin is called “the hidden matters of the Merciful One,” beyond understanding,
like G-d’s answer to Moshe, “Be silent! Thus it arose in thought.”
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Now, the level of the daily offering is to draw down great mercy from the level of Atika, “before

Havayah,” above the Name Havayah, etc.

The daily offering draws down great mercy from Atika, the level “before Havayah,” above the Name
Havayah itself.
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And this is “And Havayah will guide you always (tamid), and satisfy your soul with radiances
(tzachtzachos),” as is written in the Zohar, Part I, Parshas Toldos, 141 (and see what is written in the

discourse beginning “You have captured my heart”);

That is the meaning of “Havayah will guide you always (tamid), and satisfy your soul with radiances”: the
Zohar on Toldos reads this tamid as the afternoon daily offering. The parenthesis points to the discourse
“You have captured my heart.”

750 NI°M2 RIT LROPA 2% 0ON0 AR YRR N0 YD XITW RPIT DO 1A K3 19 9730
210 Z0omew XD navna

and therefore it came from the lambs specifically, for it is a term of concealment: to draw from the
level of the hidden to the level of the revealed. And this is the level of tamid (constancy), the level of

“I have not changed,” etc.

So the daily offering came from the lambs, kevasim, a word of hiddenness: it draws from the hidden to the
revealed. That is constancy, tamid, the level of “I, Havayah, have not changed.”
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And also the ramp (kevesh) of the altar, and “you shall not ascend by steps”: this is the level of
“walking modestly.” And this is “He went up the ramp and turned to the surrounding ledge

(sovev),” the level of the light that encompasses all worlds (sovev kulla almin).

The altar’s ramp is also called kevesh, and the Torah forbids going up to the altar by steps: a smooth, modest
ascent, “walking modestly.” The Mishnah’s “he went up the ramp and turned to the sovev,” the ledge around

the altar, hints at sovev, the light that encompasses all worlds.
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Also, as our Sages, of blessed memory, said: “Why do the goats go in front and afterward the lambs
(imrei)? As in the creation of the world: first darkness, and afterward light.” Thus the lambs are
called “light.”

The Talmud asks why goats walk at the head of the flock and lambs (imrei) behind them, and answers: as in
the creation of the world, first darkness, then light. So lambs are called “light.”
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Now, the lower unity (yichuda tata’ah) is called “darkness” relative to the higher unity (yichuda
ila’ah); and along these lines, even Z’eir Anpin of Atzilus is called so relative to Atika Kadisha: for

the hairs of Z’eir Anpin are “black as a raven,” and those of Atika Kadisha are “like pure wool.”

The lower unity is “darkness” compared with the higher unity, and even Z’eir Anpin of Atzilus is “darkness”
compared with Atika Kadisha: the hair of Z’eir Anpin is “black as a raven,” that of Atika “like pure wool.” The
lamb’s white wool points to Atika.
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It can also be said [that] imrei is along the lines of “You have exalted (he’emarta) Havayah today,”
and Rashi explains (first chapter of Berachos, end of 6a) [that it is] a term of importance and praise.
And see what is written on the verse “Who is like You among the mighty, Havayah,” that this praise
refers to Atika Kadisha (in the Idra Rabba, 128a).

Imrei can also be read like “You have exalted (he’emarta) Havayah today,” which, the text says, Rashi ex-
plains as a term of importance and praise. The Idra Rabba says that the praise “Who is like You among the
mighty, Havayah” refers to Atika Kadisha.
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(Now, the firmament is the parsa (partition) that separates between Atzilus and Beriah. However,
there are several levels of parsa, as is written elsewhere on the verse “And the curtain shall divide,”
etc.

A parenthetical note: the firmament is the parsa, the partition between Atzilus and Beriah. There are several
levels of partition, as explained on “And the curtain shall divide.”

M2 RITY 973 N2 1A MAYY 1301 09OWn ¥OPIT POaT INRD DA 1190 wadn w7y i
262 WP WP 1°2 PO0ENT NIIIDT Y KIT P20ONT ¥R 171 7K M2

And the level of the lamb’s skin: since even after the separation of the firmament, hairs are drawn
from it which are the level of wool, which is a lofty level, it therefore indicates that the separating

firmament is like the curtain that separates between holy and holy.

The lamb’s skin still lets wool, a lofty thing, grow through it. So it stands for a partition like the curtain be-
tween the holy and the Holy of Holies, which divides only between degrees of holiness.
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Whereas with goats, from the hairs of the goats nurture is drawn to the external forces; if so, it indi-
cates that the separating skin is lower in level, separating between holy and profane. And therefore

it is said, “Your hair is like a flock of goats that streamed down,” etc.

Goats’ hair, by contrast, gives nurture to the external forces, so their skin is a lower partition, between holy
and profane; hence the verse “Your hair is like a flock of goats that streamed down.”
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And all the more so with the other animals, whose hairs are not fit for garments like wool. And if so,
it is specifically in the lamb’s skin that the rectification of the parsa is alluded to, and [of] the letters
drawn through the parsa, that they not be in the level of separateness, etc. And therefore the daily
offering came specifically from the lambs.

Other animals’ hair is not even fit for garments like wool. So the rectification (tikkun) of the partition,

through which the letters pass without becoming separate, is hinted at only in the lamb’s skin, and that is
why the daily offering came from lambs.
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And the root of this skin and firmament is the level of the “membrane of air” (kruma d’avira), etc.,
as is written elsewhere regarding [the fact] that “separating” is mentioned twice in the matter of
“Let there be a firmament,” etc.):

The root of this skin and firmament is the “membrane of air” (kruma d’avira), as explained elsewhere on
why “separating” is said twice about the firmament in the account of the second day.

likuteitorah.com/likkutei-torah/pinchas/ 149



LIKKUTEI TORAH - PARSHAS PINCHAS - MAAMAR 3 °129p DR TYoR NNRY DRAW? 212 DX IX...

SECTION 8 - 123-25

Summary

WY XIT T 0PN RI2IW 0TI RPN 120700 LNTRY TR NARRY OO0y 3w ()73
ANEY 9IRMI 190 MIRA Y 27,7203

Summary. (1) The two times “and you shall say”: immediately and for the generations. “You shall

”

offer,” “you shall make.” Before the world was created there was He and His Name alone, for the

light was included in the Luminary itself.

The summary (kitzur) restates section 1: the two “and you shall say” mean “immediately” and “for the gener-
ations,” and the two verbs are “offer” and “make.” Before creation “there was He and His Name alone,” the
light still contained in its source.
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And after the world was created there came about the spreading forth of the light; and this is a great
descent relative to the light, as is written in the discourse beginning “Blow [the shofar]| on the new

moon.”

After creation the light spread out, a great descent for it, as explained in the discourse “Blow the shofar on
the new moon.”
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And this is for the sake of an ascent: that the something be nullified to nothing. “This Leviathan
You formed to make sport with.” And see what is written about this in the discourse beginning
“These are the journeys,”

The summary continues: the purpose of the descent is the ascent, that the “something” be nullified into

“nothing,” the joy hinted at in the Leviathan G-d formed “to make sport with.” The text points to the dis-
course “These are the journeys.”
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and in the discourse beginning “I [am Havayah]” of the section of tzitzis. And this is the matter of
the song of the angels. And the principal nullification (bittul) of the something to nothing is in the

act of the offerings; and therefore the song was over the offering.

It also points to the discourse on “I am Havayah” in the section of tzitzis. This nullification is the angels’
song, and its chief form is the offerings, which is why song accompanied the offering.
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And such is the matter of prayer. And one can say that this is why in prayer we first say Pesukei deZ-
imra (the Verses of Praise) and the Song at the Sea, as is written in the discourse beginning “Then
Moshe and the children of Israel sang.” The meaning of “My bread for My fire-offerings”:

Prayer works the same way. One can add that this is why prayer begins with Pesukei deZimra and the Song at
the Sea, as explained in the discourse “Then Moshe and the children of Israel sang.” Then the summary re-
calls the meaning of “My bread for My fire-offerings.”
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for the level of the Serafim. (2) And as for the daily offering coming specifically from lambs, al-
though the “face of an ox” is the head of all the offerings, in the passage “An ox, or a sheep, or a

goat,” as is written in Midrash Rabbah there, chapter 27,

“For My fire” refers to the Serafim. (2) The summary of section 2 asks why the daily offering was a lamb,
even though the ox stands first among the offerings in the verse “An ox, or a sheep, or a goat,” as the
Midrash on that verse says.
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it is because the lamb has a voice of mercy; see what is written in the discourse beginning “And the
kohen shall wave them.” And also, it has wool on its skin, to which the level of “and the hair of His

head like pure wool” is likened.

The answer is that the lamb has a voice of mercy, as explained in the discourse “And the kohen shall wave
them,” and wool on its skin, likened to “the hair of His head like pure wool.”
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(And it is written, “Though they be red like crimson, they shall be like wool”; see what is written in
the discourse beginning “Give ear, O heavens.” Now, [on] olas tamid (the daily burnt-offering), the
Arizal, of blessed memory, explained: olas has the letters of tola (crimson worm); see what is writ-

ten in the discourse beginning “The statute of the Torah,” regarding “the worm (tola’as) Yaakov.”)

A parenthesis adds Isaiah’s “though they be red like crimson, they shall be like wool,” wool as purity. It also
brings the Arizal’s remark that olas, “burnt-offering of,” has the letters of tola, the crimson worm, linked to
“the worm Yaakov” in the discourse on the red heifer.
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Now, the flesh, sinews and bones of the daily offering would all go up. The bones derive from the
brain, and this is the level of Chochmah, Binah and Daas; and see what is written in the explanation
on “And He spoke” of the Ten Commandments, that the bones are bound up with the bone of the
skull, which covers the brain.

The flesh, sinews and bones of the daily offering all went up on the altar. The bones come from the brain, the
level of Chochmah, Binah and Daas, and are bound to the skull that covers the brain, as explained on the

Ten Commandments.

MO 09270 07 DOTAM .M 19w RITY 292 0777 Jwnl wam LO” M w0 03303 IR
SW2T QY MNYYT 11°°AT MTRn oy

But within them there is also marrow (moach). And the flesh derives from the blood in the heart,
and it is the dwelling of the emotive attributes (middos). And the sinews are what connect the wis-

dom with the emotive attributes, that is, the bones with the flesh.

Yet the bones also hold marrow (moach) within them. The flesh comes from the blood of the heart, the seat of

the emotions, and the sinews connect wisdom with the emotions, the bones with the flesh.
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And all this would go up entirely. (3) And so in prayer: the contemplation and the knowledge (daas)

of how “all before Him is considered as nothing,” this is the level of bones.

All of these went up entirely. (3) The summary of section 3: in prayer, the contemplation and knowledge of
how “all before Him is considered as nothing” is the “bones.”
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(And see Midrash Rabbah, Parshas Emor, end of chapter 30, on the verse “All my bones shall say”:
“the spine,” etc.; and in the Zohar, Part I1I) (Pinchas, 256a):

The text adds sources on bones and prayer: the Midrash on “All my bones shall say,” which compares the
spine of the lulav to a person’s spine, and the Zohar on Pinchas (the Kehot note gives its place as the end of
255b).
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“the spinal cord, in which there are eighteen vertebrae,” etc., “corresponding to the eighteen
blessings of prayer,” etc. And see what is written on this matter in the discourse beginning “He has

not beheld iniquity in Yaakov.”

The Zohar says the spine has eighteen vertebrae, corresponding to the eighteen blessings of the Amidah.

The discourse “He has not beheld iniquity in Yaakov” discusses this.
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Also, in the Jerusalem Talmud, end of the first chapter of Berachos, [it says] that one must bow in
the Shemoneh Esreh until all his vertebrae stand out, on account of “All my bones shall say.”

The Jerusalem Talmud says one must bow in the Amidah until every vertebra stands out, because “all my

bones shall say.”
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From all this the matter of the level of bones will be understood, in prayer that corresponds to the
daily offering; and from this, sinews are drawn to the level of flesh, to transform the emotive attrib-

utes of the animal soul.

From all this the “bones” of prayer are understood as the contemplation itself, from which “sinews” extend
to the “flesh,” to transform the emotions of the animal soul.
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(And according to what is written in the Zohar on the explanation of “bone of my bones and flesh of
my flesh,” and in the Pardes, under the entry “Etzem” (bone), it can be said that bones are the level
of the higher unity (yichuda ila’ah), for self-sacrifice (mesirus nefesh) in “One”; and the level of
flesh is the lower unity (yichuda tata’ah), the level of “with all your soul.” And see what is written in
the discourse beginning “And I will betroth you to Me,” regarding “my heart and my flesh sing
out.”

Following the Zohar on “bone of my bones” and the Pardes, bones may be the higher unity, which leads to

self-sacrifice at “One,” and flesh the lower unity, “with all your soul.” The text compares “my heart and my
flesh sing out” in the discourse “And I will betroth you to Me.”
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And there must be a joining of the two levels, along the lines of “like a city that is joined together,”
as was explained in the discourse beginning “These are the accounts of the Mishkan”; and this is
through the connecting sinews; see what is written in the discourse beginning “And Yehoshua
sent,” etc., “spies.” And see in the Pardes, the entry “Gad”: gimmel, which is Binah, gives drink to
dalet, which is Malchus;

The two levels must be joined, like “a city that is joined together,” through the connecting “sinews.” The
Pardes, under the entry “Gad,” says that gimmel, Binah, “gives drink” to dalet, Malchus.
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and this giving of drink is through the tzaddik, the level of the yud that is between gimmel and
dalet) (see the Zohar, Part I, Vayechi, 234b); that is,

That giving of drink comes through the tzaddik, the level of the yud that stands between gimmel and dalet in

words such as ve’agidah (77>73), which the Zohar on Vayechi says does not divide them.
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for gimmel is the general and collective expression (klalus) of Keser, Chochmah and Binah, from
which there is drawn the flow of the nullification of the higher unity, which is the yud, so that from
this there be the nullification of the something to nothing, etc.,

Gimmel, the number three, includes Keser, Chochmah and Binah as one, and from them comes the nullifi-

cation of the higher unity, the yud, so that the “something” is nullified into “nothing.”
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and so that there be “[He] Who rescues the poor from one stronger than he”; see Midrash Rabbah,
Vayera (beginning of chapter 54), and the Zohar, Part III, Va’eschanan (267b), that it refers to the
evil inclination. And the dashing of the blood is the level of intense love.

And so that G-d “rescues the poor from one stronger than he,” which the Midrash and the Zohar apply to
rescue from the evil inclination. Then the summary recalls that the dashing of the blood is intense love.
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And afterward, “And these words, which I command you today”: this is the matter of burning the

fat, the level of delight; for “the precepts of Havayah are upright, gladdening the heart.”

Next, “And these words, which I command you today” is the burning of the fat, the level of delight, for “the
precepts of Havayah are upright, gladdening the heart.”
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And this is “today, to do them”: “the doing is on high.” And see what is written on the meaning of
“today” in the discourse beginning “On the day of Shemini Atzeres,” on the explanation of “This is
the day that Havayah has made.” (4)

That is “today, to do them,” for “the doing is on high”; compare the explanation of “today” in “This is the day
that Havayah has made,” in the discourse for Shemini Atzeres. (4) marks the summary of section 4.
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But the path that leads to the revelation of the G-dly soul, so that there be “You shall love with all
your heart” — see what is written in the discourse beginning “Havayah is for me among my
helpers,” on the explanation of “with all your heart,” that it be absorbed, etc. — is the level of
compassion

The path that reveals the G-dly soul, so that “You shall love with all your heart” is absorbed in the heart, as
explained in the discourse “Havayah is for me among my helpers,” is compassion.
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(and this is why we mention “In Your great mercy, have mercy on us” in the blessing “Who forms
the luminaries”: so that there be the union of the sun and the moon, and that me’oros (luminaries)
not be lacking. And see the Jerusalem Talmud, chapter 3 of Taanis, halachah 3; the Zohar, Part I,
Bereishis) (19b, 46b),

This is why “In Your great mercy, have mercy on us” stands in the blessing over the luminaries: so that sun
and moon be united and the moon not be lacking. The Zohar reads the defective spelling of me’oros (lumi-
naries) in Genesis as a sign of lack, when the sun and the moon are not joined.
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Toldos (146a), the beginning of Parshas Vayishlach (166a), and in the commentary of the Ramaz
there; but rather the level of “you shall lack nothing in it,” and like the matter of “with joy and with
gladness of heart, from the abundance of everything.” That is, for the moon is the Congregation of
Israel (Knesses Yisrael), as is written in the discourse beginning “In the third month after the going
out of the children of Israel.”

”

The prayer asks instead for a state where “you shall lack nothing,” “with joy and gladness of heart, from the
abundance of everything.” The moon is the Congregation of Israel, as explained in the discourse “In the

third month.”
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There will be drawn into it the light of the sun, which is the “sun” of Havayah, so that the nullifica-
tion of the higher unity, that “all before Him is considered as nothing,” be absorbed and grasped,
like the nullification of the sun’s radiance within the sun. See what is written on the verse “for the
sun has gazed upon me,”

Into the moon is drawn the light of the “sun” of Havayah (Psalms 84:12), so that it absorbs the nullification

of the higher unity, “all before Him is as nothing,” as the sun’s rays are nullified within the sun. The text
compares “the sun has gazed upon me.”
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and what is written in the discourse beginning “And I will make your windows (shimshosayich) of
kadkod,” and in the discourse beginning “And it shall be, from one new moon,” regarding “a sun
of righteousness, with healing,” etc. And see the Gemara, chapter 4 of Tamid (end of 31b), on the

9, &

verse “two each day”: “corresponding to the day.”

The text adds discourses on “windows (shimshosayich) of kadkod,” a play on shemesh, “sun,” and on “a sun
of righteousness, with healing.” The Talmud in Tamid reads “two each day” as “corresponding to the day.”
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And the commentator explains: opposite the sun. And so wrote Rabbi Ovadiah of Bartenura there,
in the commentary on the Mishnah, and [so it is] in the Rambam (chapter 1 of Hilchos Temidin, law
11).

The commentators explain “corresponding to the day” as facing the sun. The Rambam writes that the morn-
ing lamb was slaughtered at the north-western corner and the afternoon lamb at the north-eastern, so that
each would face the sun.
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And this is (along the lines mentioned above, to draw down the revelation of the “sun” of Havayah;
and all this is through the lamb, the level of mercy). And the compassion is as it is written, “like a

ewe that is dumb before her shearers” (in Isaiah 53:7);

This fits the theme: the daily lamb, the level of mercy, draws down the revelation of the “sun” of Havayah.
The compassion itself is “a ewe that is dumb before her shearers.”
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and see about this in the Zohar, Part II, Va’era (29b). And because of this, “And Rachel was barren.”
And therefore one must arouse mercy, which is from the level of Yaakov.

The Zohar on Va’era is cited. Because of that “shearing,” “Rachel was barren,” and so one must arouse mer-
cy, which is Yaakov’s quality.
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And this is made and drawn from the level of Moshe, which is knowledge (daas), from which the

LI

mercy comes into being. And this is “the one lamb you shall make”: “you shall make,” literally.

That compassion is made and drawn from Moshe, knowledge, the source of mercy. So the verse says “the
one lamb you shall make”: literally “make.”
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(And like the matter of what is written, “Or let him take hold of My strength, that he may make
peace with Me; peace he shall make with Me”: that he actually makes the level of the supernal
peace and the lower peace, as the Ramaz writes, Parshas Bamidbar)

Compare Isaiah’s “let him make peace with Me”: the one who takes hold of G-d’s strength actually “makes”
the supernal peace and the lower peace, as the Ramaz explains on the Zohar in Bamidbar.
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(118a). And see what is written in Parshas Behar (110b) on the verse “and do good”: “and do,” liter-
ally; see there in the Ramaz. And what is written elsewhere on the verse “and you shall do them”:
“as though you had made Me.”

Also the Zohar on Behar reads “trust in Havayah and do good” as an action below that awakens action

above, and recalls “you shall do them,” as though “you make them.” Elsewhere this is explained as “as if you
had made Me.”
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And see in Me’orei Or, the letter kaf, section 64, on the matter of keves and kevasim (lamb and
lambs). And see the Zohar, Part I, Vayetzei, end of 156b. And so too, “and the second lamb you shall

make.”

Me’orei Or, a Kabbalistic lexicon, discusses keves and kevasim, and the Zohar on Vayetzei is cited. The same
holds for “the second lamb you shall make” in the afternoon.
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And “you shall offer” is a mitzvah for all Israel (and see the Zohar, Part I, Chayei, 133a, and consid-

er it carefully; and in Parshas Vayechi, 229b). And this is the “pleasing fragrance” of the offerings.

“You shall offer,” in the plural, is a mitzvah for all Israel, and the Zohar on Chayei Sarah and Vayechi is cited.
This is the “pleasing fragrance” of the offerings.
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One may further say regarding the lamb: although the ox has more strength, alluding to the level of
“with greater strength,” nevertheless the lamb, which has wool on its skin, alludes to the level of a
tzaddik, and the level of a tzaddik must be constant (tamid).

The summary of the further reasons for the lamb: the ox has more strength, like teshuvah that comes “with

greater strength,” but the lamb, with wool on its skin, stands for the tzaddik, and the tzaddik’s service must
be constant, tamid, like the daily offering.
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Also, keves (lamb) is a term [related to] “the hidden things (kivshono) of the world”: to draw from
the level of the hidden to the level of the revealed. Imrei (lambs) is along the lines of “You have ex-
alted (he’emarta) Havayah.” And the matter of the skin and the firmament, etc.

Keves also means “hidden,” as in “the hidden things of the world,” and the daily offering draws from the

hidden to the revealed. Imrei, “lambs,” recalls “You have exalted (he’emarta) Havayah,” and the summary
closes by recalling the skin and the firmament.
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IN ONE'S AVODAH

Make prayer an offering: contemplate G-d’s greatness until the knowledge stays firm after prayer, let it
reach the heart and turn its desires into fiery love, and then rejoice in the Torah and mitzvos as G-d’s own
will. When the heart stays cold, arouse compassion for your own G-dly soul, fallen so low into the body’s
needs that you hardly notice, and ask for G-d’s great mercy.

QUESTIONS FOR DISCUSSION

1. Why does turning “something” into “nothing” bring joy above, while bringing “something” out of “noth-
ing” does not?

2. What do the bones, sinews, blood and fat of the offering correspond to in prayer, and why must the
“bones” stay firm after prayer is over?

3. Why can the emotions not hold all of a person’s understanding of G-d’s greatness, and what part of it does
reach them?

4. Why do the mitzvos, clothed in physical things, draw from a level higher than the chain of worlds?

5. How does compassion for one’s own soul lead to love of G-d, and why does it depend on Moshe, on
knowledge?
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PARAGRAPH 1
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In a passage on the Levites’ song that was later struck out,
the Tzemach Tzedek refers to “the discourse ‘My offering,
My bread,” 5572,” which the note connects with this
maamar.
KEHOT'S NOTE
(@91 Y Iy — prmaw phhna — 2,217 1035) ¥730 PO
37X 7°00 DYI0AW INWIN L77YPN SNAD 127p DR T7IN RN
MmN %Y 010 15 °K wadT DR 2R 0°272n 2°YpA” 751 X ,ann
PIIR22Y .TINN Y DLW D NYMINDY LT L,AP IR D N7pha L7TRDA
MITAT 7TART W2 DX 27y — T nRnD 77187 570Ny 2-710 373
PPR Y 0N ’D N”INR2 71w °12 0°W2D 777 .2°N1K Y 1-92712 NI
2975 77990 1% 7177 7R .10 °K 03D °D NN IR .70 IRRD Py 108
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| Kehot’s note points to Numbers 28:2-3 for these words.
Numbers 28:2-3°3-"2:11”3 712712
M3 071 "WKD “nM2 3377°NK DIPX N1K) XY 327NN 1
M2 AIRA WX AWK 7T 077 NN 19N 07 17 1nYn
TR0 MY P DY DN MY B3
Command the children of Israel, and say unto them: My
food which is presented unto Me for offerings made by fire,
of a sweet savour unto Me, shall ye observe to offer unto Me
in its due season. And thou shalt say unto them: This is the
offering made by fire which ye shall bring unto the L-RD:
he-lambs of the first year without blemish, two day by day,

for a continual burnt-offering.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

| Kehot’s note points to Numbers 28:2-4 for these words.
Numbers 28:2-4"7-"2:1” 72712
M3 077 "WX? "R02 *320P°N8 DTPK DTN PXI? *3270N 13
M2 AIRA WX AWK AT 077 NYRKY 419N °? 217 1nwn
MYyn TN L3I20NK RN 779 DY DI DR MIYI2 D33
03797 12 PN 3T 0327 DX 1732
Command the children of Israel, and say unto them: My
food which is presented unto Me for offerings made by fire,
of a sweet savour unto Me, shall ye observe to offer unto Me
in its due season. And thou shalt say unto them: This is the
offering made by fire which ye shall bring unto the L-RD:
he-lambs of the first year without blemish, two day by day,
for a continual burnt-offering. The one lamb shalt thou offer

in the morning, and the other lamb shalt thou offer at ...
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The second “and you shall say to them,” introducing the

likuteitorah.com/likkutei-torah/pinchas/

| daily burnt-offering with the plural “you shall offer.”

Numbers 28:3°2:1”2 72712

D70 DB MIYTI2 D93 T2 1RR UK TR T 007 DY)
70D TPy oY

And thou shalt say unto them: This is the offering made by

fire which ye shall bring unto the L-RD: he-lambs of the first

year without blemish, two day by day, for a continual burnt-

offering.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The opening verse of the section on the daily and festival

offerings. Its “and you shall say to them” is the first of the
two “sayings” the maamar asks about.

Numbers 28:2°2:172 72712
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Command the children of Israel, and say unto them: My

food which is presented unto Me for offerings made by fire,

of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.7-2,13923772
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The morning lamb, introduced with the singular verb “you
shall make,” which the maamar later explains as Moshe’s
work of “making” compassion in the soul.

Numbers 28:4°7:1”5 712712
:073797 173 YYD "W @327 NXY 332 Nyn TN w327°NN
The one lamb shalt thou offer in the morning, and the other

lamb shalt thou offer at dusk;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Midrash teaches that wherever the Torah says “com-
mand,” the instruction applies at once and for all genera-

tions. The maamar uses it to explain why “and you shall
say to them” is repeated.

Bamidbar Rabbah 7:7°1:’1 127 712712

109272 M7

Or HaTorah on Pinchas discusses at length the Midrash
that “command” means at once and for the generations.
KEHOT'S NOTE
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971y "78021
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Rabbi Yehoshua ben Levi's view that the daily prayers
were instituted in place of the daily offerings. It is the ba-
sis for the maamar’s question of how prayer can take the
place of the lamb.

Berakhot 26b:4-5’11-"7:2 173 nN1372
12 YWY °27 .031pR NIAR NiPOR MR R 9372 %09 27,0
>392 °0% *277 APNN3 R .0UPNA 1°TRN T30 Nivan R NP
°272 °91 *277 M°NID X2IN M7 12 YWY 2277 ANND RINY LRI
X 132 DTN DIYN” MKIY NN NPN 1PN BTN RPN
TP MY TPEA KDY UNTRYY PRI DT TRy WK Dippd
soponrs
It has been reported : R. Jose b. R. Hannina said : The
Patriarchs instituted the Tefillot. R. Joshua b. Levi said: The
Tefillot were instituted to correspond with the continual sac-
rifices. There is a teaching in agreement with both of them.
There is a teaching in agreement with R. Jose b. R. Hannina:
Abraham instituted the morning Tefillah; as it is said, "And
Abraham got up early in the morning to the place where he
had stood" (Gen. xix. 27) — "standing" means prayer; as it is
said, "Then ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

.2,19 M072

M DR N
After the Flood, G-d “smelled the pleasing fragrance” of

Noach’s offering. The maamar asks what satisfaction such
a fragrance can give.

Genesis 8:21x7>:’1 N"wR12
“NR TV 9PR% MOR-KD 12970K M AnRM omin MR N M
nio? Ty MOR"KY P9I ¥1 OTRT 37 132 °D DTN M2 MIKT
DY WX 0702 NN
And the L-RD smelled the sweet savour; and the L-RD said
in His heart: ‘I will not again curse the ground any more for
man’s sake; for the imagination of man’s heart is evil from
his youth; neither will I again smite any more every thing

living, as I have done.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The note says that this passage, from “For it is known” on,
is quoted in Or HaTorah on Shemos with glosses, and that
an excerpt appears with an explanation in Or HaTorah,
Inyanim.
KEHOT'S NOTE
Oy Yup X211 VP Y D211y N”MIR .MITAT QY 11 °Y MY N7NIR2 RN
CIR02
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Pirkei deRabbi Eliezer says that before the world was cre-
ated there was only the Holy One, blessed be He, and His
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great Name. The maamar reads “His Name” as His will to
be King.

Pirkei DeRabbi Eliezer 3:2-3°3-2:3 1139 °377 P10
PYY , 7272 9737 0w R TIN2 WiTR 77,0239 K121 XYY 1Y

niae ¥ RIAY PR ?hmiT 271 mn? Swn vwn oy
IR, RTI™ PR2IM PITIO PIND vIgR X OX LiPY 00D
o7 K91 079y X 197 vUNT XA TN2 WiTRT 19 ,ni1a7 vonnn
X121 K9 7Y X2 01T YW INWAT DR RIIT TY TRIY
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Before the world was created, the Holy One, blessed be He,
with His Name alone existed, and the thought arose in Him
to create the world. He began to trace (the foundations of)
the world before Himself, but it would not stand. They told a
parable, To what is the matter like? To a king who wishes to
build a palace for himself. If he had not traced in the earth
its foundations, its exits and its entrances, he does not begin
to build. Likewise the Holy One, blessed be ...

Pirke DeRabbi Eliezer, Sefaria Vocalized Edition (Public Domain) « Pirke de
Rabbi Eliezer, trans. Rabbi Gerald Friedlander, London, 1916 (Public Domain)
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The note points there for the equation of shemo, “His
Name,” with ratzon, “will,” by numerical value.
KEHOT'S NOTE
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The note says that the Midrash on “command” is quoted

in Or HaTorah on Pinchas, with a gloss and explanation

further on, and points to Or HaTorah on Shir HaShirim as

well.

KEHOT'S NOTE
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Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
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Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
.21’y R-775 W”Aw NN 0MAD D NI pRya PR
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
SNRY 7172 0092

7 9P Ta

That discourse also takes up “before the world was created
there was He and His Name alone,” explaining that all the
life of the worlds is only light and radiance from Him.
KEHOT'S NOTE
AL erne nmph
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The gloss there suggests that this “great descent” is what is
drawn through the tzimtzum and the vacated space at the
very beginning.
KEHOT'S NOTE
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The Psalm says G-d formed the Leviathan to sport with.
The maamar reads it as the joy above when the “some-
thing” is nullified into “nothing.”

Psalms 104:267173:7"p 0°2°1n

AP RIETALINN? 10?7 NPIK DY
There go the ships; There is leviathan, whom Thou hast
formed to sport therein.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Job asks where wisdom can be found; Chassidus reads
me’ayin as “from nothing.” Here it shows that creation,
beginning with Chochmah, goes from nothing to
something.

Job 28:1227:n175 21K
2732 DIPR 7K RERA TRR M0
But wisdom, where shall it be found? And where is the place

of understanding?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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That explanation contrasts two miracles: descent from the
spiritual to the physical follows the order of the chain of
worlds, while rising from something to nothing is the
greater wonder, against that order.
KEHOT'S NOTE
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“You renew the face of the earth”: renewal, which the
maamar links to joy.

Psalms 104:30°5:7"p 0°%°1in
INTX °12 WINM IR M0 oY
Thou sendest forth Thy spirit, they are created; and Thou re-

newest the face of the earth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The Levites “shall join you and serve you”: the verb for

joining that the maamar hears in the name Leviathan. The
text gives the place as 18:3; the words are in verse 2.

Numbers 18:2°2:17° 72712
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And thy brethren also, the tribe of Levi, the tribe of thy fa-

ther, bring thou near with thee, that they may be joined unto

thee, and minister unto thee, thou and thy sons with thee

being before the tent of the testimony.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Rabbi Simon says that every blade of grass has a mazal in
the heavens that strikes it and tells it to grow. The maamar
uses it to show that even the spiritual realms form a chain
of “somethings.”

Bereshit Rabbah 10:6: 127 n°wX12
NR XD RDINT OF3 ,PIRT A 090 19¥0 MIPR INR R0 2
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RI7T KT, 27399 IR MR 700w ,3°p72 21 12 PRY 2w 2wy
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Bar Sira said: G-d produced drugs from the earth with which
the physician heals the wound, and with which the pharma-
cist mixes his compounds.38:4. Rabbi Simon said: There is
not a single blade of grass that does not have a constellation
in the firmament that strikes it and says to it: ‘Grow.” That is
what is written: “Do you know the rules of the heavens? Will
you establish its dominion [mishtaro] on earth?” (Job
38:33). It is an expression of being in charge [shoter]. “Will
you tie the chains of ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
Zohar I, 251aR ,X17 ®”mt
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The Zohar passage the Kehot note gives for the same
teaching about the mazal of every blade of grass.

Zohar, Addenda, Volume I 1:T'R-’X X 775 ,n12010 ,777171 100
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The note says that there the mazalos are explained as the
union of the sphere of the sun and the sphere of the moon.

KEHOT'S NOTE
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Isaiah speaks of those “who join themselves to Havayah to
serve Him,” another use of the same root for joining.
Isaiah 56:6"1:1717°yw°
0>72y? 32 N7 °N OWTNR N2OKPY AW NPy 011730 9230 1
21732 DR 990 NIY M-
Also the aliens, that join themselves to the L-RD, to minister
unto Him, And to love the name of the L-RD, To be His ser-
vants, Every one that keepeth the sabbath from profaning it,
And holdeth fast by My covenant:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The next verse, “Havayah will rejoice in His works,” shows
that the newness of the something returning to nothing
brings joy above.
Psalms 104:31x72:77p 0°%°11n
2Pyn N mat 09iy? N 10
May the glory of the L-RD endure for ever; let the L-RD re-

joice in His works!
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
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The Mishnah permits animals that wear a collar (shir) to

go out with it on Shabbos. The maamar reads shir as song,
by which the angels go out of their limits.

Mishnah Shabbat 5:1°R:’11 n2w mwn
;00N PRI ,I0DKI 23T REP AINSP AR 792 RSP 7902 792
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Wherewith may [a man let] an animal go out? and wherewith
may [he] not [let] it go out? The camel [he] may [let] go out
with its halter, the she camel with a nose-ring; the Lybian
ass with bridle and bit; the horse with its collar; all [animals]
that wear a collar may go out therewith, and be led thereby;

[in case it, the collar, becomes unclean] it must be rinsed,
and dipped in its place [without taking it off.]
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Torat Emet 357 (Public Domain) - Eighteen Treatises from the Mishna (Pub-
lic Domain)

1MIPRA MIM MY . WA N

The note says that Or HaTorah there discusses how this
joy through fits with the
“Mesame’ach Chasan” on the King’s delight.

KEHOT'S NOTE
1°1¥2 1NN nnwnR 777 QY Q°RN2 AT PR ORWN Y R-971 DMK OORY
07y Tonn Iy

idea, song, discourse

1MIPRa MIM Ny

“Strength and gladness are in His place”: the joy found in
G-d’s own place, which the angels reach in song.

I Chronicles 16:27173:1" X 0°1°71 *127
AEpna MIM Y 307 1M A
Honour and majesty are before Him; Strength and gladness

are in His place.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

12,10 R7AT

NI Y

Yaval, “the father of those who dwell in tents,” the verse
that opens the Torah Ohr discourse on song cited here.

Genesis 4:20°3:7 N°wR12
+IRmY PR W 2R 107 KIN 922NR 7Y Tm
And Adah bore Jabal; he was the father of such as dwell in

tents and have cattle.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

nNPWNR12°92 K1 920 T2

3

The discourse “Yaval, he was,” on Yaval and his brother
Yuval, explains “all the masters of song go out with song”:
every ascent from one level to a higher one comes
through
“something,” as a seed must decay before it can grow.

KEHOT’'S NOTE

song, which is the nullification of the

ALTR™MN

N°27 N2 W 7t 777

That discourse asks why the angels are said to sing and the
souls are not, and answers that the souls too sing con-
stantly, for they rise from level to level.
KEHOT'S NOTE
X ,M% 71972 N™MpY

BN W 21D

Ezekiel’s vision of the Chariot: the face of a lion on the
right and the face of an ox on the left. The animals’ life
comes from the ox-face, and the offering arouses the lion-
face of Chesed.
Ezekiel 1:10”:'x Hxptn»
IR DAYIWY PRIDTOR MR 9 DTN C3p 07N mnm
TNYZIN? WIIN TN PRI
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39

40

41

42

43

As for the likeness of their faces, they had the face of a man;
and they four had the face of a lion on the right side; and
they four had the face of an ox on the left side; they four had
also the face of an eagle.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

LR ORpI

Yuval, “the father of all who play the harp and flute,” the
theme of the same Torah Ohr discourse on song and the
offerings.

Genesis 4:21X72:’T N°wX12
123991 7923 ER-HD 22K 177 KT 921 AR OV
And his brother’s name was Jubal; he was the father of all

such as handle the harp and pipe.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

5217 AR DY 7772

The same discourse explains that every ascent from one
level to a higher one is through song, the nullification of
the “something,” which is why song accompanied the
offerings.
KEHOT'S NOTE
ALTR™MN

191371p P9ONT N

Another passage the Kehot note gives: when Israel were
worthy, the image of a lion consuming the offering was
seen on the altar fire.

Zohar I, 6ba ) x”m
Zohar II, 278ax ,ny1 27m

Zohar III, 17ax , »»m
KEHOT'S NOTE
o] (v ,J‘? R ,J‘?) 0TIV LR LT AT LR LAY 270 L2, RUAT AR

1°337p 97ORT IR

The Zohar calls Michael, the great kohen above, “the lion
that consumes the offerings,” who brings the souls as an
offering before G-d.

Zohar, Tzav 20:135-1457"np-1"2p:’ 18,9711 7190

123 byn man

“One higher than the high,” used here for the level above
the lion: supernal Chesed.
Ecclesiastes 5:7°1:’1 n2mp
>3 YRNT72Y ARNRTOR ATRI AXIA PR LRYR P U pYyDN
DP9y 077N MY 723 Y0 723
If thou seest the oppression of the poor, and the violent per-
verting of justice and righteousness in the state, marvel not
at the matter; for one higher than the high watcheth, and
there are higher than they.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1, nenp
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51PaAnn 11°2%

“And His right hand embraces me”: the right hand is
Chesed, the supernal kindness that draws the offering into
the Infinite Light.

Song of Songs 2:6":’2 0°1°wi1 W
2IPANR 11707 WRI? NAR 19RHY
Let his left hand be under my head, And his right hand em-

brace me.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE

gL, wrne

PARAGRAPH 4

45

46

47

2%9pn DITAN W PRINY

In Zevul, the fourth heaven, there is a built altar on which
Michael the great prince stands and offers an offering. The
maamar, following the reading the Kehot note mentions,
speaks of the souls of Israel as his offering.

Chagigah 12b:6":1 27 20

19972 97 2131 %2 Cn°12 MY MR L1370 PRy 2pm Ty

XY DWYN LI PNIT OMY IPRT 1201 UOnRY Anawy
ANIWEM TR P2

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

,30) D°MAt°Y .MM 710 1N IRTY LA720 R22NW ROTAT °DD 3,27 130N
.([270] 2p D) M ALY ¥ L(X”YD ,D) RV (R ,VIP) 7M1 (R
.[2] .113°3am7 2787 °”¥2 °0DIN2Y NINAR [ND0N 710] ™MD

2%9pn DITAN W PRI

The Talmud reads “This is forever upon Israel” as the built

altar on which Michael the great prince offers. It is the

passage on which Tosafos discusses what he offers.
Menachot 110a:9-11x"-"1:X »”p Mnan
T 37 9K 9773 27 9nR RIS DY DR OYYY (3,2 2 DO *13T)
AR M 237 139P PEY 22Ipm) TAIY 21T W DRI 133 nam
29N57 oy abYn Ty Mabaa poyn oonan crnbn 1vR
(19,1 XIP™) 2PN37 ORM WP W MR M2 WIpR 1121 1R
19°K3 1IN POIR 93 DwRPY NRVAY Anmand 7YY 71Inn nRt

QWX DXL 70N Y 2P
Wikisource Talmud Bavli (CC-BY-SA)

BRI D 1IN 20PR P17 W DRI

Tosafos cites Midrashim that Michael offers the souls of
the righteous, or lambs of fire, and links this with “the fire-
offerings of Israel and their prayer” in the Amidah. This is
the basis for comparing prayer to Michael’s offering.
Tosafot on Menachot 110a:9:1°X:’0:X > Mnan 2y Maoin
WS PRIPN MWATR 3P PRY 2pm Ty PITan v HROOm
1301 WR W 0°WaD IMIRY U WY DOpUTE W ITMInwI ImRe
72MR3 7777 aNPEM RS SWRY 1TIAYA 1wy 1Nnwa 1nRT
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48

49

50

51

52

53

907297279 AP DR AWM YRR RPT DMK W N1¥72 9apn

N SNRENA XY ORI WX
Vilna Edition (Public Domain)

an®an PRIYS SWRY 1ARR

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.72y No7322

“My bread for My fire-offerings”: the maamar reads
le’ishai as “for My fire,” the fiery Serafim.
Numbers 28:2°2:1”2 72712
M3 077 "WX? *2M2 2139R°NK BI2K NN PXIR? *33TnN Y
A7¥in2 ¥ a7 1nYn
Command the children of Israel, and say unto them: My
food which is presented unto Me for offerings made by fire,
of a sweet savour unto Me, shall ye observe to offer unto Me
in its due season.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WK TIP° TP

Isaiah’s phrase for a fierce burning, used here for the
Serafim’s constant fire of love.

Isaiah 10:161"v:” 1°yw°

79979 TP? T2 172D NN 19 VIRWND NIRIT 0 TR 1PY 197

SUN

Therefore will the L-rd, the L-RD of hosts, Send among his

fat ones leanness; And under his glory there shall be kindled

A burning like the burning of fire.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WK "DWID

“Its flashes are flashes of fire”: the Song’s image for love as
strong as death, applied to the Serafim’s love.
Song of Songs 8:6":’11 01w W
YR NAOX MR MYUD A9ty onin2 9297Py onind ey
SNTPY UX "BYT PRYT AR FIRYD
Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

SWIPN 1772

The discourse on “And I shall be sanctified in the midst of
the children of Israel,” which, the text says, discusses the
angelic band that says “holy” only once.
KEHOT'S NOTE
1K e NPk

*13 9102 "NYTPN

“And I shall be sanctified in the midst of the children of
Israel,” the verse that opens the discourse the parenthesis
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cites.
Leviticus 22:3227%:273 X7p™

DIYTPR I PR %32 TN YT "WTR DYNY 17500 K9
And ye shall not profane My holy name; but I will be hal-
lowed among the children of Israel: I am the L-RD who hal-

low you,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

MINDY AR T9IRw 77721

The discourse on “I am black, yet comely” in Likkutei
Torah on Shir HaShirim, which the text cites alongside the
previous one.
KEHOT'S NOTE
Y N™MPY

TINDY %R AN

“I am black, yet comely,” the verse that opens the second
discourse cited.

Song of Songs 1:5°1:’Rk 0°°wi 1°W
Y NIy s TR "_?gtg; 02w’ Ni1a MR IR TINY
’I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

an® »na ane awya 1P . L WK

The note says that this passage, from “le’ishai means for
My fire” to “the offering becomes bread for them,” is quot-
ed in Or HaTorah on Vayikra.
KEHOT'S NOTE
L2YRCY T-ROP% N7IIRD RN

NDPIT ND122 NAINNWNRDY

The Zohar speaks of a spirit being purified so that it can be
“absorbed in the body of the King.” The maamar applies
the phrase to the Serafim, raised by the offering.

Zohar 1, 217b2 ;17 R"mt
KEHOT'S NOTE
.2, R

ST1°M 19K 71770 PUIAN2

the passage shares nothing with the note
KEHOT'S NOTE
.OW D VIP"D2 IR .X,2%P AT 5D

DoRWH AWNRD °2 27y 7IN°22

That passage describes Atzilus as the world “called by My
Name,” where the Infinite Light dwells and “He and His
life-forces are one, and He and His vessels are one,” so
that all is nullified and included in the Infinite Light; it
also asks why love and awe are needed for Torah to “fly
upward.”
KEHOT'S NOTE
SPRIR LA RN

“For as the new heavens [and the new earth],” the verse of
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61

62

the Torah Ohr explanation cited here.
Isaiah 66:22275:170 171°yw°
197 DAY MY 2 MWK YT YINT) DWINT 0BT 0K *3
DN DY Tay? 12 770N
For as the new heavens and the new earth, which I will
make, shall remain before Me, saith the L-RD, so shall your

seed and your name remain.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

09971 % SN 10 AR 11 7T

The Torah Ohr discourse on “Thus says ... I will give you
places to walk among those who stand,” cited for the as-
cent of the angels.
KEHOT'S NOTE
.2W") ’ R™MN

UTRIYI P2 099 R NN

“I'will give you places to walk among these who stand,” the
verse of the Torah Ohr discourse in Vayeshev cited here.

Zechariah 3:7°1:1 717701

FX"D3) YN NVRTRTNY OX) 720 227T30K NIKIS T TN

DoAY 1°2 0009 37 "ANN MIATNR NYA 03 CNPITNR 1IN

PR

*Thus saith the L-RD of hosts: If thou wilt walk in My ways,

and if thou wilt keep My charge, and wilt also judge My

house, and wilt also keep My courts, then I will give thee free

access among these that stand by.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 5

63

Qnnn® Q°was

Job says the poor were warmed by the fleece of his lambs.
The maamar cites it to show that wool is the stuff of
garments.
Job 31:20°3:x”% 21K
Halolghyidei 7R bYat] 13‘?7_'} °1372 R9"OR
If his loins have not blessed me, And if he were not warmed
with the fleece of my sheep;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

KEHOT'S NOTE
.9 ,XDAPR

PARAGRAPH 6

64

2°N3 WP 7IERTI0 INTRIY
The Talmud says that Sandalfon stands behind the Chariot

and ties crowns for his Maker. The maamar adds that the
crowns are made from the letters of prayer.
Chagigah 13b:4"7:2 3 m3°an
YPR *21 MW NP0 PEX PN X 19X I NPT XXV
RIPINNI WNIPAT IR YOI WK LPIND TRIY RIY TN XD
™I LMY NiRD wan q‘;gp ann M0 Ny ﬁD’?’_f;Q Rin
1 7123 127 :2°N07 PN .ﬁJiP’? 0°N2 WP 122720 "IINR
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071 P10 RIAX OY KT AP Y177 XD nipnT Poon inipnn
.H’W’j;
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
LW DONARNAT 02 MNTIR P73 DAY AR .OW 0N .2, AN
Y '[Nb?: 515 PR UYACY 7-970 MR NN 9IR°2 AR .202°°Y
1199 0500 WP NI 3N wya

“And the matters are ancient,” borrowed to say that these
are deep matters, not to be elaborated here.
I Chronicles 4:22275:*7 X 0°1°71 °127
DMy "0 AXINP IR WY ORI RAD CTI 0P
:0%°RY 0727
and Jokim, and the men of Cozeba, and Joash, and Saraph,
who had dominion in Moab, and Jashubi-lehem. And the

records are ancient.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2P IR TR Y

The skin of the burnt-offering goes to the kohen who of-
fered it. The maamar explains why the skin is not burned
with the rest.

Leviticus 7:8°1:"1 R9p"

SO 32 1799 297 WX 7P 1Y YOR NPYNN 27pna 175m
And the priest that offereth any man’s burnt-offering, even
the priest shall have to himself the skin of the burnt-offering

which he hath offered.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

LTRIDM

Kehot’s note points to Leviticus 7:8-9 for these words.
Leviticus 7:8-9'0-1:"t RIp™
ST 12 1092 20 WK TP 1Y WK NPyTnN 2pnd 179m
1027 nanRToy) NYRa APYIY MIN2 19KA WK AT
10 12 AR 2P0
And the priest that offereth any man’s burnt-offering, even
the priest shall have to himself the skin of the burnt-offering
which he hath offered. And every meal-offering that is
baked in the oven, and all that is dressed in the stewing-pan,

and on the griddle, shall be the priest’s that offereth it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 7

68

69

1N N0 59802 W nn

The note says that the same is stated there in the name of
the books of medicine.
KEHOT'S NOTE
D MvN 1P IRTY LIRIDIT 2790 Ow3A R ,25p RVITRD AR 070
2

Q7R RO IWan Nnnm

The note points there for flesh being formed from the
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70

7

72

73

blood.
KEHOT’'S NOTE
.63 17¥i1 358y m-rzz”wp‘? el

mMngy AR 12

The Talmud says the father contributes the “white,” from
which the bones, sinews and brain are formed, and the
mother the “red,” from which skin, flesh and hair are
formed. The maamar uses it for bones from the brain and
flesh from the blood.
Niddah 31a:9'0:x X% 173
SRR, PIRYLRIT T2 WITRE — DTN U PRI AYRY (1137 119
WKW 0imY 00128 007 L NInRY unnY ,T;ﬁ’?U ¥ IR
-ﬁnm ,ﬂﬁ'l}]’i;ﬂ ,'Ify;ﬂ LY unnw ,D'ﬁN nyn ik .]72;@‘ '[;ﬂyﬁx
17X, 0730 IN0PRY TR M7 12 1091 R 02 WITR 7YY
220,13 07231 TP 1R M2TY NG NYRY 1Y

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

W3 1IRRw OTIR YOI OR” OWY LK LR 171

Tmbyna 17T

The discourse opens with Aharon’s dismay and G-d’s an-
swer, “yours is greater than theirs,” and explains the
princes’ offerings: each prince raised his tribe through his
offering, as a person raises the meat he eats.
KEHOT'S NOTE
LR mbyna nmph

neyna

“When you kindle the lamps,” the verse that opens the
Likkutei Torah discourse cited here.

Numbers 8:2°2:’1 72712

M7 *39 PR MWDK ANPYA2 PER [IENY TIIRR 2T

:NI30 NYaY 1R

’Speak unto Aaron, and say unto him: When thou lightest

the lamps, the seven lamps shall give light in front of the

candlestick.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

anbwn P17 9w 1N

Rashi: when Aharon was dismayed at not sharing in the
princes’ dedication offerings, G-d told him, “By your life,
yours is greater than theirs,” for he kindles the lamps.

Rashi on Numbers 8:2:1°X:°2:’11 12722 5y 201
Dp 70NTIT NUID? MM NYID mIRed My nbyna
DRy M0 KDY LIRYT W Awen DNwan nn N mXwey
,00Pwn NPT APY 970 1"2p0 19 IR ,ivaw K21 X KD 102
:(RIMIN »Y) NI3T DX 2201 P79 T INRY
7n%yna2 WHEN THOU LIGHTEST [THE LAMPS] — Why is the
section treating of the candelabrum put in juxtaposition
with the section dealing with the offerings of the princes?
Because when Aaron saw the dedication offerings of the

princes, he felt distressed because neither he nor his tribe
was with them in the dedication, whereupon the Holy One,
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blessed be He, said to him, “By your life! Your part is of
greater importance than theirs, for you will kindle and set in
order the lamps” (cf. Midrash Tanchuma, Beha'alotcha 5;
see ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann -- corrected vocalization (Public Domain) - Pentateuch with
Rashi's commentary by M. Rosenbaum and A.M. Silbermann, 1929-1934
(Public Domain)

WM ST M 17Ty
That passage explains “from one new moon to the next ...
all flesh shall come to bow down” as the revelation, in the
days of Moshiach, of what is above the chain of worlds.
KEHOT’'S NOTE
7,1% 19728 n7ph

T2 172 1PRAW NINAXYR *°n2 N7

The note cites this place together with Biurei HaZohar,
which refers to this maamar for the meaning of bones.
KEHOT'S NOTE
D737 OMID BT WINTN” 773N 1UMRYAY TANN Y D°LDIY °D NUINI
55 %Y 0P NPAD PHING TROMM NYT MW 1170 MNLY 1PIYT RN
MY D P 03 XD 7P APIN NWY RITW MRTYT NN 1D 01n
2,8

DOV D R”Y92

Or HaTorah discusses the Raaya Mehemna’s bones and
flesh there.

KEHOT'S NOTE

7INN°Y 0OUDWY D N”MIRDY .OWD PARY22Y L2300 Y DOV NUTIR IR

w2 2% MITAN RIT WA 77an B9o 77 273 °P1 MINRY” 0w RPN
.7wan RITW M7 Oy 2aw RITw MRy 0°120n0 0 0 TAT 10

w21 MnsyY

The Raaya Mehemna on Shoftim speaks of the bones, built
upon the brain, as against the flesh, sinews and skin. The
text cites it for the contrast of bones and flesh.

Zohar, Shoftim 3:11-4:20°2:"7-X"":"A D°V2W ,717 120

WK P9 190w v
“A man is praised according to his intellect”: emotions
follow the measure of understanding.
Proverbs 12:8°1:27 *>wn
M2 M 227MIN YVRPT 19207
A man shall be commended according to his intelligence;

But he that is of a distorted understanding shall be despised.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,27 05wn

“From one new moon to the next ... all flesh shall come to
bow down,” the verse of the second discourse cited; here
“flesh” is the emotions.

Isaiah 66:23375:170 \1°yw°
MOAYI? 2723 X2 In2Y2 NaY TR WWTN2 wINTTR MM
TN %397
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And it shall come to pass, that from one new moon to anoth-
er, and from one sabbath to another, shall all flesh come to
worship before Me, Saith the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 8

80

81

82

83

197 71D INNR o
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
manwn

7371 %130 IR N7R
The Tikkunei Zohar (Tikkun 57): “there is no place empty
of Him.”
Tikkunei Zohar 91b:6:2 X”X 77117 *11pn
U3 137 7381 13K 233 ,PIR7R P33 77072 P93 TR0 933
"IRNR K T PRANY K? PRPYR K? A0 MUD 0K 19T
T ATRT 1IN L1707 NAPYT NPY2 RPR 1NN YIINT XTI

Tikkunei Zohar - Vocalized (Public Domain)

y7om Moy

“Your kingship is a kingship over all worlds, and Your do-
minion is in every generation.” The maamar reads it as
G-d’s light filling all space, souls and time.

Psalms 145:1337:71”np 0°%°1n

Thy kingdom is a kingdom for all ages, And Thy dominion
endureth throughout all generations.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

2, np oonn
Kehot’s note points to Psalms 45:18 for these words.
Psalms 45:187:71" 0°2°11n
Y1 0997 MTI? 0OBY 1279y A1) 77002 T 1IN
I will make thy name to be remembered in all generations;

Therefore shall the peoples praise thee for ever and ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 9

84

MaVPT IYASN VWA

When the ministering angels objected to the creation of
man, G-d stretched out His little finger among them and
burned them. Here it shows that the emotions would be
consumed by the full force of comprehension.
Sanhedrin 38b:5'1:1 1% 1°77110
3 DX 121 1720 °D AR mn” 091y SV 41937 1D 1nR
nD .Y N3 13) .00 TPPE MILP IR LWIR 2rTpen
P07 1MNY 0°3IwRT 091y PU 33127 1% R nowhhw
nivy? n%i7 TRY o 9D KT 9PY i3 07iyn YD 79oyin
Ny - An7iy2
William Davidson, Vocalized Aramaic (CC-BY-NC)

likuteitorah.com/likkutei-torah/pinchas/

85

86

87

88

89

90

°129P DX OT°9R NO72RY PRIW® 212 DR 18...

KEHOT'S NOTE
.2,12 1170

TN 12 YT

“To make known to the sons of man His mighty acts”: the
maamar reads gevuros as the restraints through which the
light of understanding reaches the heart.

Psalms 145:1227:71"np 022710

:iM13%1 977 79291 0123 DIRT 327 YT
To make known to the sons of men His mighty acts, And the
glory of the majesty of His kingdom.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.27 ,nmp 0°7nn

72 %yw vrn

Fifty gates of understanding were created, and all but one
were given to Moshe. The maamar identifies the forty-nine
gates with the passage of understanding into the heart.

Rosh Hashanah 21b:11-1227-x":2 X" 13w 0X"

1A°1 17191 ,07192 X121 132 "WYY DOWRN R TR 29

nYmp Wp2” ooptRn Lyn IM0Nm” R IR 100 ,1wn?

YRR 21p N2 ANS? Y3 N2 N2 WR3 — "YRm 13T Kisn?
YD PRI TiY X723 0P X91” — “NK *127 19 29001 147

William ba\;idson, Vocalized Aramaic (CC-BY-NC)

KEHOT’'S NOTE
2,80 M

5301y 1712
That discourse explains the fifty gates of Binah through
the Zohar’s reading of she’arim as “what one measures in
his heart,” and asks how gates of understanding can be in
the heart, since “the heart understands.”
KEHOT'S NOTE
.79°RY 2,712 mivn n7ph

5oy
“The eyes of all look to You,” the verse that opens the
Likkutei Torah discourse cited here.
Psalms 145:1570:77ap 0°7°1n
:IRY2 0P8N 07771011 TAKY 20 IR POy
The eyes of all wait for Thee, And Thou givest them their

food in due season.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2377 UK 219D %5 1A

That passage, at the head of 46c¢, explains “and you shall
choose life, to love Havayah”: the choice is in the intellect
alone and the love is in the heart, and the choice comes
first.
KEHOT'S NOTE
A°Y7 1 0°3%83 NMpo

“For the matter is very near to you,” the verse of the sec-
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91

92

93

94

95

ond discourse cited.

Deuteronomy 30:1477:'% 0°727
ANy 722721 9902 TR 9277 IR 21773
But the word is very nigh unto thee, in thy mouth, and in thy

heart, that thou mayest do it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

7 NN 7anRT . . 02°na nana

“And you shall choose life”: the choice is in the mind and
precedes the love.

Deuteronomy 30:19v™>:'7 0117

A9 NN NPT D07 PIRGTNNY DRYDTNR 00 032 Ny
I call heaven and earth to witness against you this day, that I
have set before thee life and death, the blessing and the
curse; therefore choose life, that thou mayest live, thou and
thy seed;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.0-v° % 0731

DR 73RS
“To love Havayah your G-d,” the love in the heart that fol-
lows the choice.

Deuteronomy 30:20°3:"% 0°127

TR2 TIRY T RN 2 92727 9P YR PR NN MIIK?

NN P97 PP DII2NY PNRY 1 YU WK TIIRN0Y Y

07

to love the L-RD thy G-d, to hearken to His voice, and to

cleave unto Him; for that is thy life, and the length of thy

days; that thou mayest dwell in the land which the L-RD

swore unto thy fathers, to Abraham, to Isaac, and to Jacob,

to give them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

9225 bX mawm

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
o Tow

9225 bX mawm

“And you shall take it to your heart”: bringing what the
mind knows into the heart.

Deuteronomy 4:39v”%:'7 0127

"2y Py Domw DRPRYT XN N 2 9227708 NIWM ovE Y1)
STV TR NOND YIRG

know this day, and lay it to thy heart, that the L-RD, He is

G-d in heaven above and upon the earth beneath; there is

none else.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

0% ANy

Yaakov’s “Gather, and I will tell you,” the verse on which

likuteitorah.com/likkutei-torah/pinchas/

96

°129P DX OT°9R NO72RY PRIW® 212 DR 18...

the cited Zohar passage comments.

Genesis 49:1°R:0”n N°wWR12

DANX KPR DX 027 TT73K ID0KT TR 1I270K JpY2 X1
DA IR

And Jacob called unto his sons, and said: ‘Gather yourselves

together, that I may tell you that which shall befall you in the

end of days.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

0% TIANY

The Zohar calls ve’agidah “a secret of wisdom,” because
the word joins gimmel and dalet without separation, even
when a yud stands between them.

Zohar, Vayechi 53:517-528175pn-1""pn:2"1 °n>1 71 190

When Jacob called his sons, Abraham and Isaac were there
and the Shekinah with them, rejoicing in Jacob, and in the
prospect of joining the patriarchs and forming with them a
chariot. When Jacob said to his sons, “I will tell you what will
befall you in the latter end of days”, a kind of sadness came
over him and the Shekinah departed. His sons, however,
raised their voices and said, “Hear, O Israel, etc.”, and Jacob
answered, “Blessed be the name of his glorious kingdom for
ever and ever”, ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 10

97

98

99

929w WK K95 1P X197
The Zohar: “all before Him are considered as nothing.” It
is the content of the contemplation that forms the “bones”
of prayer.
Zohar, Introduction 20:188-22:199-n7ap:’> nnIpn A 920
V”%pP:2"2
R. Simeon then opened his discourse on the precepts of the
Torah. He said: ‘The precepts of the Torah which the Holy
One has given to Israel are all laid down in the first chapter
of Genesis in summary. In the Beginning G-d created.1The
remainder of this chapter is more in the style of the Ra’yah
Mehemnah than of the Zohar. This contains the first precept
of all, to wit, the fear of the L-rd, as it is written: “The fear of
the L-rd is the beginning of wisdom” (Ps. ...
The Zohar; London, Soncino Press, 1933 (Public Domain)

IORY Prown
“A maskil of Eisan the Ezrachite”: the name Eisan means
strong and firm, like the fixed knowledge described here.
Psalms 89:1°X:0”0 0°%°1n
SN IPK? 220

Maschil of Ethan the Ezrahite.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT'S NOTE

.X,bD 0°%1n

WP NI INORY
On the “nachal eisan” of the eglah arufah, the Mishnah
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says eisan means as it sounds: hard.

Mishnah Sotah 9:571:°0 N0 MIwn
73 23y TROI TYT AN 7IpT TT7 197N 072U 23Rt 19m
.12 902 DImd PRI L(Dw) SY3 nown X WX m2 T2y XD UK
PRY "B DY AN WP LIYRURD 1OX) 0K PAs? AKX pTim
YIrPR MMOR ARIPMY L1°7INND PURIPD ANIK 127 WD IR
:0°12K 0¥ IP171 1NYR 0¥ P07 Inm ,Tayem
The elders of Jerusalem departed and went away. The elders
of that city bring “a heifer which has never been worked”
(Deuteronomy 21:3). And a blemish does not disqualify it.
They bring it down to a hard (etan) wadi “etan” is under-
stood in its literal sense of “hard”. Even if it is not “hard”, it
is valid [for the ceremony]. They break its neck with a hatch-
et from behind. The site may never be sown or tilled, but it

is permitted to comb flax and chisel rocks.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

100 PIM WP KIT IR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
171,170 Y10 RI

101 130 awa a2 Baa

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.171,078 11072

102 7130 awa a2 Baa

“With all your heart: with both your inclinations, the good
and the evil.” The maamar uses it for the transformation
of the animal soul’s emotions into love of G-d.
Mishnah Berakhot 9:5°77:°t m1>72 mwn
0°7127) INRIY 12307 PY 7120 RITY WD 1370 7Y 7127 07X 200
71237 223 TR 2227 701 2221 71237 223 TROK 72 NX AITX O
NX Pvi1 R APOR L,AWR1 P21 Y7 73731 230 %02 ,900 CIwa
TR TR 222 ,TTNR 222 0N 127 .A3inn 222, TR 231 .qwn)
7319 WK DR DR 27 KD LTRD TRN2 7 770 17 97 770 XY
727 777 0327 X2 .D°WIRA WP 1°3 1A 119n XY i Wy
w5 1233027 3503
One must bless [G-d] for the evil in the same way as one
blesses for the good, as it says, “And you shall love the L-rd
your G-d with all your heart, with all your soul and with all
your might” (Deuteronomy 6:5). “With all your heart,” with
your two impulses, the evil impulse as well as the good im-
pulse. “With all your soul” even though he takes your soul

[life] away from you. “With all your might” with all your
money. Another explanation, “With all your might” whatever

treatment ...
Torat Emet 357 (Public Domain) - Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

103 (N 772) R9po1 M2

The note says the Zohar’s wording is quoted there.
KEHOT'S NOTE
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°129P DX OT°9R NO72RY PRIW® 212 DR 18...
X ,7MPN AT 3-NPWRI2 DMK NN

104 (237%) 130 Wy

The note says the Raaya Mehemna’s wording is copied
there.

KEHOT'S NOTE

.XL,TAPN AT 3-97521 .2 ,7%0 77 2-970 NUWRN2 DTN PRy wbn

XTIV PR

105| Adam’s words about Chavah, which the Zohar passages
cited here interpret.

Genesis 2:23372:2 N"wR12

2 YN K2 X7 "1P3 T2 23y DIY DYSN NNT DTRT 87
MNP WORR

And the man said: ‘This is now bone of my bones, and flesh

of my flesh; she shall be called Woman, because she was tak-

en out of Man.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

106 SWan WA SnEyn Oxy

The Zohar on Vayikra quotes “bone of my bones and flesh
of my flesh” in its discussion of the woman built from
Adam’s side, the first of the passages the text cites.

Zohar, Vayikra 61:406-63:4161"1n:170-1"N:X”0 R~ ,7711 190

It may be asked, seeing that David also used to rise at mid-
night to study, why was he warned by chastisement? The
reason is that he transgressed against the very grade to
which he was attached, and therefore he required to be
chastised. His punishment, in fact, fitted his crime: he
sinned against the holy Kingdom and Jerusalem, and there-
fore he was driven from Jerusalem and his kingdom was tak-
en from him, until he had made sufficient atonement.’ R.
Judah asked why David was punished at the hand of his ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

107 SWan W21 Snsyn oxy

The Raaya Mehemna at the end of Teitzei quotes “bone of
my bones” and “flesh of my flesh” in a passage on the
tefillin of the head, one of the passages the text cites.

Zohar, Ki Teitzei 20:98-22:108m1”:273-1"%:"3 X¥N °J 7111 7120

108 SWan W21 Snsyn oxy

The Zohar on Acharei Mos cites the verse in its discussion
of the “house built with wisdom,” another of the passages
the text cites.
Zohar, Achrei Mot 64:378-66:388-1"yw: 7”0 Nin °INX ,7717 190
mow:"0
R. Abba, however, said that “born at home” means coming
from the River that issues from Eden, and “born abroad”
from the Small of Countenance.
The Zohar; London, Soncino Press, 1933 (Public Domain)

109 (N N”27) N¥n 2”0 »”yn2

The note says the wording of this Raaya Mehemna passage
is copied there.
KEHOT'S NOTE
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.2,pN A7 3-775 NPWRI2 NN PRy S

110 (N A7) "IN D2 M

The note says the wording of this Zohar passage is copied
there.
KEHOT'S NOTE
.2,)1pN AT 3-715 NPWRI2 N7MRA pRYI NwSn

m (N 1°2) NPWNRT2 M2 KR

The note says the Zohar’s wording on “bone of my bones”
as the supernal and lower Shechinah is copied there.
KEHOT'S NOTE
990 .32 ,7MPN AT A-NPWRI2 .2 ,790 7T 2-NPWRI2 N7MIRD PR PRyl

LR,y 1PN

112 [IRDD KDWY IRDY RNOW T 7wan W) asyn asyT
Israel, the central pillar, includes the supernal and the
lower Shechinah, the Shema of evening and of morning,

and of them it is said, “bone of my bones and flesh of my
flesh.”

Zohar, Bereshit 21:238-2481"1n1-1"97:X”5 N°*wKX12 ,7717 990

13 D°9WR W 7773

That discourse explains the supernal Shechinah and the
lower Shechinah as the two levels of “bride” of which the
whole Song speaks, which are the higher and the lower
unity.
KEHOT'S NOTE
.2, WU nMpo

14 0oWR PR
The opening words of the Song, which begin the Likkutei
Torah discourse cited here.

Song of Songs 1:1'X:’R 01w "W

NP WK 00Wn Y
THE song of songs, which is Solomon’s.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

115 SRS yuw
“Hear, O Israel”: shema also means “understand,” the
contemplation of G-d’s oneness.

Deuteronomy 6:4°7:1 0°727

STOR T APRYR T PR ynw
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

16 Synn DBwa 1725 TIY PR

“There is nothing else besides Him,” part of the passage
the Kehot note cites.
Deuteronomy 4:357172:"7 07137
37277 T9Y 1°K DOPPRIT KA1 7D NYT? NXIT IR
Unto thee it was shown, that thou mightiest know that the

L-RD, He is G-d; there is none else beside Him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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17 Synn oonwa
“In the heavens above and on the earth below, there is
nothing else.”

Deuteronomy 4:3907%:"7 0127

~2y1 Pynn DWW DRORT KA 7 °3 7237708 Nawm ovd AYT)
T PR NN PIRG

know this day, and lay it to thy heart, that the L-RD, He is

G-d in heaven above and upon the earth beneath; there is

none else.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

118 2OPPR RITPYR °1 0

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
00,00, 0w R

119 2OPPNR R 10PN °1 0D

“Know that Havayah your G-d, He is Elokim,” one of the
verses the Kehot note points to: Havayah, the infinite, acts
through Elokim, the Name of contraction.
Deuteronomy 7:9°v:’t 0°727
TONT M2 M TENIT KT DT X PE0N M3 YT
737 PR 1NiRN TP 1PIIRY
Know therefore that the L-RD thy G-d, He is G-d; the faithful
G-d, who keepeth covenant and mercy with them that love
Him and keep His commandments to a thousand
generations;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

120 PR M7 PR

“These are the generations of Yitzchak,” the verse of the
discourse cited for Havayah and Elokim.

Genesis 25:19v:71” N°wX12
PN TR BN BN PIE AT NPKY

And these are the generations of Isaac, Abraham’s son:
Abraham begot Isaac.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

121 | “Darkness and light are alike”: before the light that en-
compasses all worlds, spiritual and physical are equal.
Psalms 139:122™:0"%p 0°%°1n
:TIRD 127D 1°KR° D% 1P72) Jan UKD qwn-oa
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 11

122 PPN’ DX NAnNY

The verse after the Shema: the love that follows from un-
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derstanding that G-d is one.

Deuteronomy 6:5°77:"1 %727
STIRRT222 JWDI222 72377222 TR2X 1 N NITNY

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

123 oonRwa oo
“Whom do I have in heaven? And besides You I desire
nothing on earth”: a love that wants nothing but G-d.

Psalms 73:257172:3°y 0°7°nn
PIND AIDONRD Y1 DRY2 20
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.719,3y 0°%nn

PARAGRAPH 12

124 T1N2 1”0na

Kehot’s note points to where this is explained further: Pri
Etz Chaim.
KEHOT'S NOTE
27D WUPR W N7YD L.R7007 1™IRIVA 172 .71 ,A70 R”AWA0 1M

125 mA1onw navne oTp RN ot

In Abaye’s order of the Temple service, the blood of the
daily offering comes before the trimming of two lamps of
the Menorah. The discourse cited here explains this order.

Yoma 33a:3’3:x 372 R

"NY N2vT? 0T TRAT OT) ,TRAT 077 DT N3 wRn navm

,D’j.:l?f'? o7ip .TﬁjU[)ﬂ ,.TﬁjDQT? o7 Ning ’.ﬂ[ﬁ navm ,Nin)
2037 1PRPIM PPN I AN’ 01N

William Davidson, Vocalized Aramaic (CC-BY-NC)

126 noxox oo oM
“And it shall be for you as tzitzis,” the verse of the dis-
course cited for love as fire in the heart.

Numbers 15:39v”7:1"1 72712

DNR O°y1 1 NIgRTP3 R ORTIN IR onPRTY NYURL 0d% M
DN D3 DOXTIYN DY X 02337 1N 1NN KDY

And it shall be unto you for a fringe, that ye may look upon

it, and remember all the commandments of the L-RD, and

do them; and that ye go not about after your own heart and

your own eyes, after which ye use to go astray;

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

127 PRy 291 WOR 2p2

“The inward part of a man, and a deep heart”: contempla-
tion that reaches the inner depths of the person.

Psalms 64:7°1:7°0 0°2°71n
:pny 291 ¥R 211 enn o unn nviywen:
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They search out iniquities, they have accomplished a dili-
gent search; even in the inward thought of every one, and
the deep heart.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

128 9225 P02
“With all your heart,” the full love of the Shema.
Deuteronomy 6:5°77:1 0°7127
STTRR222 JUDI22N 72277222 TRX 1 NX NI
And thou shalt love the L-RD thy G-d with all thy heart, and

with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

129 7225 By 2197 7182 2IN WK TPNRT 22127

The verse after “You shall love,” which the maamar reads
as the stage after love: the Torah and mitzvos, the burning
of the fat.

Deuteronomy 6:6:1 0°127
9227723 DI TR I WK AR 01270 T
And these words, which I command thee this day, shall be
upon thy heart;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
130 Y10
“To fill his soul when he is hungry,” the image for the
thirst of love that is then filled.
Proverbs 6:30°5:1 ">wn
13y 72 9WDI K9P 291 >3 2337 M1 KD
Men do not despise a thief, if he steal To satisfy his soul

when he is hungry;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 13

131 2y7° 93 1wB1 RYRY
“To fill his soul when he is hungry”: the image for the sat-
isfaction that follows the thirst of love.

Proverbs 6:30°%:1 "wn
12y 72 9WD1 K7 23137 °2 2337 N2KY
Men do not despise a thief, if he steal To satisfy his soul

when he is hungry;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

132 o PR wIp

“Israel is holy to Havayah, the first of His harvest”: Israel,
sanctified by the mitzvos, comes before the “harvest” of
the ordered worlds.

Jeremiah 2:32:2 707

DIPPR 2P Y7 MYR? PPIRPI TNRIAN NUYRT R PRI wTR
o

Israel is the L-RD’S hallowed portion, His first-fruits of the

increase; all that devour him shall be held guilty, evil shall

come upon them, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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KEHOT’'S NOTE
.3,27n

133 B D PRY munbn awy 10 PR

Every blade of grass has a mazal above that makes it grow:
the ordered chain to which the “harvest” belongs.

Bereshit Rabbah 10:6"1: 127 n°wxR12
NR XDIM RDINT 072 L7 10 D00 79PN PR IR R0 12
55 99 PR 110 937 AR .NAPInT DR ApIn 0PN 0Nt ,nonn
RIT T, 27297 7K AMIR 7929 ,3°p72 21017 PRY 2031 2wy
21 PRI 1WWR 0UWN OX 0w Mpn nyTR (T2 ow) 22007
.INBN 2503 MW IR, MITYR Wpna . Ow) 0w YR
55031 ,MTPO DR NITYM 1R AR 71R°0 N KDD 13 KI1°A0 020
NP2 NI ROXINA :(QW) 2°N3T RIT KT WPD 0P 12 wn
... XM 92 01130 %37 .00 712 5y v
Bar Sira said: G-d produced drugs from the earth with which
the physician heals the wound, and with which the pharma-
cist mixes his compounds.38:4. Rabbi Simon said: There is
not a single blade of grass that does not have a constellation
in the firmament that strikes it and says to it: ‘Grow.’ That is
what is written: “Do you know the rules of the heavens? Will
you establish its dominion [mishtaro] on earth?” (Job
38:33). It is an expression of being in charge [shoter]. “Will
you tie the chains of ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

134 23 byn mas s

“For one higher than the high watches,” the chain of levels
each above the other.

Ecclesiastes 5:7°1:’1 nomp

>3 YN0 MRNNTOR AIPTR1 AN PTE) LBYR 1) ¥ pUYTDN
:0TPPY 077N MY 723 Py 723

If thou seest the oppression of the poor, and the violent per-

verting of justice and righteousness in the state, marvel not

at the matter; for one higher than the high watcheth, and

there are higher than they.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

135 772 1Y Ay . L ARIANT 0

The note says that this passage, from “for the harvest” to
“the supernal delight,” is quoted in both places.
KEHOT'S NOTE
L19W Y K-T71 N”MIR2Y LTIR Y 01D N”MIRA K2

136 o MWy e NUMa

That passage, on 43a, distinguishes the love that rises by
itself from contemplation, like a flame, from the love that
desires to cleave to G-d, which every Jew has; “You shall
love” is the longing that Havayah be your G-d.
KEHOT'S NOTE
:RPY0 1707 RO °D2 M2 Y LK LA R1aN D PR
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137 RPN U1 12 W MYy
“To do what is upright in the eyes of Havayah your G-d,”

whose explanation the text cites for the “straightness” of
the mitzvos.
Deuteronomy 13:19v°:2 0°127
D" 7137 "33 WK 1PRIZNTPI IR YR R N Pipa yrwn %3
IPPPR N 01y Y0 Niwy?
when thou shalt hearken to the voice of the L-RD thy G-d, to
keep all His commandments which I command thee this

day, to do that which is right in the eyes of the L-RD thy G-d.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

138 n1Paa mvana

Michal’s words about David, “as one openly reveals him-
self,” borrowed for the open revelation of the Infinite
Light in the mitzvos.
II Samuel 6:20°2:1 2 2R10w
MRM TT NRIP? PIRYTN2 D% KM IN°2TnR 7727 M7 U
VT3 TR CPY? DD NP IWN PN T ovn T2
:0°P7 TR NI NivaTD
Then David returned to bless his household. And Michal the
daughter of Saul came out to meet David, and said: ‘How did
the king of Israel get him honour to-day, who uncovered
himself to-day in the eyes of the handmaids of his servants,
as one of the vain fellows shamelessly uncovereth himself! ’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

139 R 2% e

“And for the upright of heart, joy”: the joy that follows the
thirst of love.
Psalms 97:11x”:17% 0°2°1n
Mt 22779791 PUTEY Y1 TN
Light is sown for the righteous, And gladness for the upright
in heart.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X ,1% 0°9n

140 WP 59772 2aNTe°

“His foundation is in the mountains of holiness,” applied
to the Torah and mitzvos, founded in the supernal
holiness.

Psalms 87:1°X:1"0 0°2°1n
WTPT1702 INTI0Y Y iR m_‘p";;’?
A Psalm of the sons of Korah; a Song. His foundation is in
the holy mountains.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
141 0°W° 1 "TIpR

“The precepts of Havayah are upright, gladdening the
heart”: the mitzvos come “straight,” not through the chain
of worlds, and so they bring joy.

Psalms 19:9°0:1”> 0°%°11n
07y NTPRY 1720 MR 277 mnin 0w N mpe
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The precepts of the L-RD are right, rejoicing the heart; the
commandment of the L-RD is pure, enlightening the eyes.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.0 ,0> 0°%n

PARAGRAPH 14

142 %15 7210 n7Mm

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
N ,RTIRD

143 %15 7210 n7m

Among the deeds whose fruit a person enjoys, “Torah

study is equal to them all.”
Mishnah Peah 1:1°R:’R 8B 11wn
mbma LRI ,0°7102m ,ARET WY Dﬂ'? TRY 0°727 WK
M7 0%1Y3 10°NiID IR DTNV 07127 19K .17iR Tmbny ,0vTon
NRIM ,0°700 MR L0 AR T2 .KX27 0IY7 i nop 1pm

:0732 7312 173 TnPm 7202 01X 12 oYY

These are the things that have no definite quantity: The cor-
ners [of the field]. First-fruits; [The offerings brought] on ap-
pearing [at the Temple on the three pilgrimage festivals].
The performance of righteous deeds; And the study of the
torah. The following are the things for which a man enjoys
the fruits in this world while the principal remains for him in
the world to come: Honoring one’s father and mother; The
performance of righteous deeds; And the making of peace
between a person and his friend; And the study of ...

Torat Emet 357 (Public Domain) - Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

144 anmwy® avn

“Which I command you today, to do them”: the stress on
actual doing.

Deuteronomy 7:11xX”°:t 0727

:0niy?
Thou shalt therefore keep the commandment, and the
statutes, and the ordinances, which I command thee this
day, to do them.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

N7, 10MaT

145 RDoYD RO WY
On Behar the Zohar says that hearing belongs to one place
but “doing is above,” which is why Israel put doing before
hearing at Sinai.

Zohar, Behar 4:13-157v-2"°:"7 9712 ,717 790

And since Israel at therefore “hearing” is attached to this
Mount Sinai placed “doing” before “hearing’ sabbatical year.

The Zohar; London, Soncino Press, 1933 (Public Domain)

likuteitorah.com/likkutei-torah/pinchas/
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On “Havayah remembered Sarah ... and Havayah did for
Sarah,” the Zohar says the “remembering” comes from
the mazla, the river from which all blessings flow, while
the “doing” is higher than that level.

Zohar, Vayera 26:387-28:427175n:M1”3-1"2w:1”3 X7°1 7117 100
Hence, besides “visiting” Sarah, G-d also “did” something
in the region on high, since everything depends on that.
Hence the two stages of “visiting” and “doing”, with the
name of “the L-rd” mentioned with each, the whole forming
one process.’

The Zohar; London, Soncino Press, 1933 (Public Domain)

147 N9%1°221 2”y A”PT 902’02 M

The note points there for these Zohar passages on “the do-
ing is on high.”
KEHOT'S NOTE
Y R-77D 2739 IR KD

148 7292 919y vy mdwhnwn T

The epistle that the text itself cites in the next paragraph
for the creation of the physical, to which the note points
on the chain of cause and effect.
KEHOT'S NOTE
.J 0 PURAR R

149 s — Dwhnw:

A later passage in Likkutei Torah on Shir HaShirim, to
which the note sends the reader on the chain of worlds not
reaching the physical.
KEHOT'S NOTE
[o] .(x731 ,D) wrnwa pryn

150 oUrINRD
Rabbi Simon: every blade of grass has a mazal in the heav-
ens that strikes it and says, “Grow!” The maamar limits the
mazal to growth, not existence.

Bereshit Rabbah 10:6": 127 n"wx"2
NR KD RDIT 072 ,7IRT 1 000 A9YT MPR RR K70 13
55 1% 1R :71°0 °27 MR .NAPANAT DR PR NPT O ,nonn
RIT KT L2732 79 90IRY IMK 7920 L3912 D 1R PRY 2w 2wy
23 PAR2 1vwn 0Uwn OR DORw Mmpn nyTen (7P aw) o007
.iNBEN 9703 MOWIN IR A1 MITYR WP L(C av) WY nwb
57091 ,MT°8 DR NITYR 11°0 IR 71°0 71 KD 13 RI°An 227
ANY2 MM ROXINA :(OW) 22007 RIT RTI WPR wp P2 qen
... K™ 720130 °27 .011n 1732 5y v

Bar Sira said: G-d produced drugs from the earth with which
the physician heals the wound, and with which the pharma-
cist mixes his compounds.38:4. Rabbi Simon said: There is
not a single blade of grass that does not have a constellation
in the firmament that strikes it and says to it: ‘Grow.’ That is
what is written: “Do you know the rules of the heavens? Will
you establish its dominion [mishtaro] on earth?” (Job
38:33). It is an expression of being in charge [shoter]. “Will
you tie the chains of ...
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Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE

b= R i B

151 naNnG M

The utterance “Let them be for luminaries,” the spiritual
stage of their creation.

Genesis 1:1570: R N"wR12

A7 PINTPY PRIT? DT OR02 NNIRRY vl
and let them be for lights in the firmament of the heaven to
give light upon the earth.” And it was so.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0 LR NPwRA2

152 DITINRT Y DR DOPRR WY

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
RiCR% sl

153 299172 NININAT 21 DX Q0PN WY

“And G-d made the two great luminaries,” the separate
making of their physical existence.

Genesis 1:1610:’R N'WX12

i1 NPwnn? P73 2IRITNR 075730 NIRRT 2IWNR 0°p0K Y
:0°22157 NX1 12720 NPYRR? TURT IRRINK

And G-d made the two great lights: the greater light to rule

the day, and the lesser light to rule the night; and the stars.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 15

154 ek
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
J,8 0w

155 Perakay
“Let there be a firmament,” the utterance for the spiritual.
Genesis 1:6"1:’X N°wRI2
10707 07 1°2 27720 O 00T 702 3R ) DP9 mRn
And G-d said: ‘Let there be a firmament in the midst of the
waters, and let it divide the waters from the waters.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
156 Y1 DR Q7PN WYN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
J,N 0w

157 Y9071 DR BODOR WM

“And G-d made the firmament,” the separate making of

likuteitorah.com/likkutei-torah/pinchas/

°129P DX OT°9R NO72RY PRIW® 212 DR 18...

the physical.
Genesis 1:7°1°R N°wR12
D70 172 ¥°R77 NARN WX 077 172 27271 ¥RIINR DOR0R Y
1RV Y R? 23R TN
And G-d made the firmament, and divided the waters which
were under the firmament from the waters which were above

the firmament; and it was so.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

158 1°1 W21 YINA NN
“Let the earth bring forth living creatures,” the utterance.
Genesis 1:24772:X n°wx12
YIRTINIM @RI MR02 AXR? M0 WHI YR KIIA DOPOX TN
97 A

And G-d said: ‘Let the earth bring forth the living creature
after its kind, cattle, and creeping thing, and beast of the
earth after its kind.” And it was so.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

159 N1 R DOPYR WYY N W PINT R3IN

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.12-720 ,K QW

160 PN N1 AR 20PN WY
“And G-d made the beasts of the earth,” the physical
making.

Genesis 1:257172°X N"wR12

R77° NXY APR? MRN20NKY APR? PIRG NU0NK 00K YN
1290772 077K N1 07 TRTIRG

And G-d made the beast of the earth after its kind, and the

cattle after their kind, and every thing that creepeth upon

the ground after its kind; and G-d saw that it was good.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

161 o957 w12 IR0 17T

That additional explanation contrasts Torah study, the in-
ner dimension of memalei, with the practical mitzvos,
done with physical things, whose light is from sovev, since
the physical does not come from the spiritual by cause
and effect.
KEHOT'S NOTE
.79°R1 2,23 RMN

162 N1abn w2 1N2°

“Let them bring royal apparel,” the verse of the Torah Ohr
discourse cited.
Esther 6:8'11:) 71noxR

917 1Py 27 YR 0I0) T7R0 127Wa? AWK Mdvn w27 w0

AWRI2 M5%N NI 1R WKL

let royal apparel be brought which the king useth to wear,

and the horse that the king rideth upon, and on whose head

a crown royal is set;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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163 ST SR 17T PURANDY

The epistle beginning “He and His life-forces are one,”
cited by the text for the separate creation of the physical.
KEHOT'S NOTE
.2,2%p 97970

164 WIIN 229 naw

“That gladdens the heart of man,” borrowed for the joy of
doing a mitzvah.

Psalms 104:157"0:7”p 0°2°1n
907 WAIR22? D) 1w 078 PNETY YRT2? Mo 1)
And wine that maketh glad the heart of man, Making the

face brighter than oil, And bread that stayeth man's heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

165 7377 N3 AR
“Indeed with joy and singing”: the rejoicing of the wilder-
ness in bloom, borrowed for the joy of a mitzvah.

Isaiah 35:2°2:717% 117 yw°

72720 777 72703 11377 32 1 NP3 AN 2am men 12
APPOR 777177929 IR R 1M

It shall blossom abundantly, and rejoice, Even with joy and

singing; The glory of Lebanon shall be given unto it, The ex-

cellency of Carmel and Sharon; They shall see the glory of

the L-RD, The excellency of our G-d.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 16

166 myws 5y
“Working salvations in the midst of the earth,” applied to
the G-dly soul’s work within a person.

Psalms 74:1227:77y 0°2°11n

IR 2772 NIYIY° PyD 07PN 227 07K
Yet G-d is my King of old, Working salvation in the midst of
the earth.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

167 Iy 291 WK 27p3

“The inward part of a man, and a deep heart,” where that
work takes place.

Psalms 64:7°1:7°0 0°2°11n
:pny 291 ¥R 211 enn o unn nviywen’
They search out iniquities, they have accomplished a dili-
gent search; even in the inward thought of every one, and
the deep heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
168 119 RPKRD

“From a lofty roof to a deep pit,” the Talmud’s image for a
great fall, here the soul’s descent into the body.

Chagigah 5b:16-171>-11:2 71 12°3n
N2102 ’N[I? NOR °3 ,7 A2 2 KA nirp 990 v 1 MO "2
K727 07 RIWRD MR T T 9D — PP oo v

likuteitorah.com/likkutei-torah/pinchas/
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XInT? Aom %3 KIIRD DY PRy N RN v3T 221 KDPRY
TR LPEX DI PN PRIT BT RINE KPR WK KO
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William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 17

169 oIm NI
“But He, being merciful, forgives iniquity,” a verse said in
Pesukei deZimra.

Psalms 78:38172:1”y 0°%°11n

53 Y eRDY BR WP N27M NeAYetRDY 1y 1920 DIm XM
innn

But He, being full of compassion, forgiveth iniquity, and de-

stroyeth not; Yea, many a time doth He turn His anger away,

And doth not stir up all His wrath.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

170 119Y2 W0 WIR T

“Every way of a man is right in his own eyes”: a person
does not see his own descent.

Proverbs 21:2°2:x73 "own

1 niab 190 12Oy W WORTT Lz.;J
Every way of a man is right in his own eyes; But the L-RD
weigheth the hearts.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,X9°5wn

171 w3 NI DAw3

“Since he, too, is flesh”: the human perspective that takes
the body’s needs for granted.

Genesis 6:3°2:) N°WR12

XD Y M 2 KT DAY 0PV OTNRD M TITRY N R
3T DY)

And the L-RD said: ‘My spirit shall not abide in man for

ever, for that he also is flesh; therefore shall his days be a

hundred and twenty years.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.2, PwRA2

PARAGRAPH 18
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In that discourse “our fathers” are the emotions, which
Egypt “embittered,” the bitterness of the maror; it goes on
to explain “the voice of my beloved” as the drawing down
of a “greatvoice” that is not heard.
KEHOT'S NOTE
XD WU nMpe
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“The voice of my beloved,” the verse of the discourse cited Earlier in this maamar: the offering rises through the lion
of Chesed to the Infinite Light, and prayer, like Michael’s
offering of the souls, is the same ascent.

KEHOT'S NOTE

IR NP OY TOR °Y (273WN NRYIT) V?IIN A0 LT LY PR AR

on matzah and maror.
Song of Songs 2:8°11:2 0°1°wi W
:NIY2IT7DY YO OO0y AT K2 TN CTIT IR
Hark! my beloved! behold, he cometh, Leaping upon the
180

mountains, skipping upon the hills. 2onra P . . oowasn

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain) An earlier Likkutei Torah passage on Vayikra, to which the
s

174 9979 =70 note points for the lambs’ voice of mercy.
KEHOT'S NOTE
The discourse “And He spoke” on the census in Bamidbar.
9] .(7,2) X
KEHOT'S NOTE
.3 ,292mma nmph 181 #1M3919% PrnD
175 anIaR neab amnowns “Like a ewe that is dumb before her shearers”: the lamb’s

silent suffering, which evokes compassion.
“By their families, by their fathers’ house,” the words of

the census discussed in the discourse “And He spoke.” Isaiah 53:71:37myw

Numbers 1:2°2:°K 92712
720m3 ONAR n°37 DnnRwR? PXIYUTI3 NTYTRD WRITIR RY
:0n23737 12177 niny

U 2397 Py B naw? awd veTRDe X9 My XM Al
1B NDY K21 AN
He was oppressed, though he humbled himself And opened

not his mouth; As a lamb that is led to the slaughter, And as a

Take ye the sum of all the congregation of the children of sheep that before her shearers is dumb; Yea, he opened not

Israel, by their families, by their fathers’houses, according his mouth

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

to the number of names, every male, by their polls;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

176 Py wis 27y Sl
That passage explains the eagle as the mercy drawn 182 el IR TN R R
h h th le-f: f the Chari h r -
t roug' the eagle-face of the C ariot over the soul’s de The note says this passage, on the wool that grows only
scent into the body and the animal soul, as at the Exodus, L. .
. K K through the skin, is copied there.
and beyond it the Thirteen Attributes of Mercy revealed on
KEHOT'S NOTE
Yom Kippur.
07y ROTR Y DOUDWN NPT PNy T Yup
KEHOT'S NOTE
.2,y IR NP 183 29973 17T
177 9oy WIS That discourse explains the parsa, the partition, from Etz

Chaim, and the thirteen curtains of the Second Temple,
which Rashi says were made for modesty.
KEHOT’'S NOTE

“As an eagle rouses its nest, hovers over its young,” the
verse of the Likkutei Torah explanation cited here.

Deuteronomy 32:11%”:27% 0°737
:iN72K8-5y 1KY 1n0R? 121D WD AN YRR i3p 7Y w3

CROTR Y DOLAWR NIRRT .2 ,2° RN

184 no1Dn oA

As an eagle that stirreth up her nest, Hovereth over her

young, Spreadeth abroad her wings, taketh them, Beareth “And the curtain shall divide for you between the holy and

the holy of holies,” the verse of the Torah Ohr discourse
cited.

them on her pinions—
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Exodus 26:33372:173 mnw

11X DX N2IB? N°2n MRy NXAT 0077 NOA NFIBTNK AAN)

178 09w 7210 BY DONNR RWNI

“I bore you on eagles’ wings and brought you to Me”: the

attribute of mercy, through which G-d brings Israel close.
Exodus 19:47:0" mnw
RIX) 07103 *D1272Y DINK KXY D¥R7 70y WX DK DX
278 0INK
Ye have seen what I did unto the Egyptians, and how I bore

you on eagles’wings, and brought you unto Myself.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/pinchas/

:0°0TPT WP 172 WP 1°2 027 13197 AP°TaM My
And thou shalt hang up the veil under the clasps, and shalt
bring in thither within the veil the ark of the testimony; and
the veil shall divide unto you between the holy place and the
most holy.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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That discourse asks why the ten Sefiros are called tikku-
nim, and answers from the soul: in itself it is simple light,
and intellect and emotions are its garments, in which it is
“arrayed.”
KEHOT’'S NOTE
99K 3L, RN

186 phikd b}
Eliyahu’s discourse in the introduction to the Tikkunei

Zohar, the subject of the Torah Ohr discourse cited.

Tikkunei Zohar 17ax 1> 9717 °13pn

187 mMAaywn oo

The note points there for the “shearers” who cut the hairs.
KEHOT'S NOTE
BYP *Y IR D7 AR

188 2327 7K M 7712

That discourse reads the light of the moon and the light of
the sun as Z’eir Anpin and Nukva clothed in Yetzirah and
Asiyah, and distinguishes shemesh, the luminary itself,
from chamabh, its heat.
KEHOT'S NOTE
2,738 nMpo

189 73290 N M
“And the light of the moon shall be like the light of the
sun,” the verse of the Likkutei Torah discourse cited.

Isaiah 30:26173:"2 17°yw°

Nyaw 99K QNYIW 7207 AR0T 9K 107 2IRD 112779R M
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Moreover the light of the moon shall be as the light of the

sun, And the light of the sun shall be sevenfold, as the light

of the seven days, In the day that the L-RD bindeth up the

bruise of His people, And healeth the stroke of their wound.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

190 TPy b

“And Rachel was barren”: here, the soul that cannot give
birth to love and awe.
Genesis 29:31x77:17) n°wx12
(P8 P AT NN MDA ANIYD T XL
And the L-RD saw that Leah was hated, and he opened her
womb; but Rachel was barren.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Rachel weeps for her children”: the weeping of Tikkun
Rachel.

Jeremiah 31:15770:x8"% 11°n°
T33°%Y N33m DM £UIIRN "33 °N3 YRYI M2 PP 1 0y M
APK °2 3277 DT MR

likuteitorah.com/likkutei-torah/pinchas/
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Thus saith the L-RD: A voice is heard in Ramah,
Lamentation, and bitter weeping, Rachel weeping for her
children; She refuseth to be comforted for her children,
Because they are not.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“A joyful mother of children”: the joy of Tikkun Leah, after
love is born.

Psalms 113:9°0:3°p 0°%°1n
:HE"IY?'?U MY 0°13770K N°27 NIRY CTIn
Who maketh the barren woman to dwell in her house As a

joyful mother of children. Hallelujah.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Then you shall delight in Havayah,” which the Kehot note
compares here.

Isaiah 58:147":n"1 7°yw”

n?01 PA?IRM TIX (CNnd) [Nn2]-2Y PRI NPy ynn X
:1327°7 78 °2 7R Py’

Then shalt thou delight thyself in the L-RD, And I will make

thee to ride upon the high places of the earth, And I will feed

thee with the heritage of Jacob thy father; For the mouth of

the L-RD hath spoken it.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 19
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“And Moshe was tending the flock of Yisro his father-in-

”

law.

Exodus 3: 1'% mnw

Hablyi u’p‘vzg.j 'Itl"?t; N2 92780
Now Moses was keeping the flock of Jethro his father-in-law,
the priest of Midian; and he led the flock to the farthest end
of the wilderness, and came to the mountain of G-d, unto
Horeb.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note points there for an explanation of “Moshe within,
Yaakov without.”

KEHOT'S NOTE
.3¥P ¥ TANNX1 °D NYMR2 B X7 .[3] ,[X ,03] 27 >N N2 XIM 07
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196 PR R
The Tikkunei Zohar (Tikkun 13), where, the Kehot note

says, this teaching is found: Yaakov is the central pillar
from the outside, and Moshe from the inside.
Tikkunei Zohar 29a:7-8°1-"1:X 1”2 97171 *1pN
aPYM DY P> RIM APY°3 IANKR 79T %2 1910 PN 1)
AN AWwR RM 7297 RIWON RNPYRART RTINYT RIP1T IR RN
70 RT 17321 .RNNWIN KT RDIAM RT .M IRIPT RIWON KPR M
RTINY 77 "NM LTI N33 NPR DOW RDOYIART RTIAYT PO
17 1371 IN30 YOI PP TR LRN1IWA NANNK T3 00w RNPYRART
Y930 IR 0°pOR 77 127 TP n0a
Constantinople, 1740 (CC-BY-NC)

197 729 INX 7INIT O 2py°
“And Yaakov tended the rest of Lavan’s flock.”
Genesis 30:36177:°2 n"wx12
137 WENR Y1 3pYN 3pY PR Ar2 oW nYer 177 op)
SealIEh]
And he set three days’journey betwixt himself and Jacob.

And Jacob fed the rest of Laban’s flocks.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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198 PP WO WO T 9
“Every way of a man is right in his own eyes”: without
knowledge one does not see the soul’s fall.

Proverbs 21:2°3:x73 "5wn
T N12? 19M PPy Y UK
Every way of a man is right in his own eyes; But the L-RD

weigheth the hearts.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 20
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Another passage the Kehot note gives: Moshe was over the
great Sanhedrin, and therefore “Moshe was the King’s
groomsman.”
Zohar III, 20aR ,> 2t
KEHOT'S NOTE
.3,y .2,31 .8 ,0 0m

200 N2DMT NP2V NI Wn

The Zohar on Metzora: Moshe is higher, “the King’s
groomsman,” and Aharon is “the Queen’s groomsman,”
who prepares the Queen for the King.
Zohar, Metzora 4:18-7:257172:1-117°:"7 ¥71%81 ,9717 190
He replied: ‘It is written here, “two living clean birds and
cedar wood and scarlet and hyssop”. “Living” is a reference
to two of the “living creatures” (Hayoth) that Ezekiel saw, de-
noting the place from which the true prophets draw inspira-
tion. “Cedar wood” we have explained. “Scarlet” indicates
the place of Severity, which is associated with him at first.

likuteitorah.com/likkutei-torah/pinchas/
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“Hyssop” is the lesser Vau which gives sustenance to the
Community of Israel. All these again rest upon him because
he has been purified.” R. Judah and R. Isaac were once ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

201 2°vEwn 19N 7Y

That passage reads mishpat as “walking,” like halachah:
the ascent of the worlds level after level through knowl-
edge, the awareness of G-dliness, which is drawn into a
person through studying the laws of the Torah.
KEHOT'S NOTE
AL,y R™MN

202 DI1°19% QOWN WNR 2OUDWRT 1PN

The verse of the Torah Ohr discourse cited, which explains
mishpat as “walking” through knowledge.

Exodus 21:1'R:X”> mnw
{07397 00N WYX DULBYRT 17K
Now these are the ordinances which thou shalt set before

them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

203 2°omAm YD AW 273

That passage explains “like a flock of ewes that came up
from the washing” as the refining of the laws and mitzvos,
which is done through Moshe, the Faithful Shepherd,
drawn from the sea of supernal wisdom above the chain of
worlds.
KEHOT'S NOTE
A wrnw nmph

204 2o%mnT 9Ty A

“Your teeth are like a flock of ewes,” the verse of the
Likkutei Torah discourse cited.

Song of Songs 6:6"1:1 0w W

PX MP2W) NKNR OPW ST 2YY DP0IN TTYD TIY
073

Thy teeth are like a flock of ewes, Which are come up from

the washing; Whereof all are paired, And none faileth among

them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

205 2py" nwn

The Zohar on Balak compares Moshe and Yaakov: Moshe
ruled over the angel in his lifetime, Yaakov after he left the
world.

Zohar, Balak 6:51-59171-8"1:" P‘?J Malityiniole]

To Abraham again she appeared as “Adonay“, as it is writ-
ten, “And Adonay appeared to him in the plains of Mamre”
(Gen. 18, 1), because at that time he had accepted the
covenant, and what had been concealed from him till then
was now revealed. Jacob called her “angel” when he was
about to depart from the world, because at that moment he
was about to inherit her. “Who redeemed me from all evil”:
because he never drew near the side of evil, and evil never
had dominion over him. ...
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207

208

209

210

The Zohar; London, Soncino Press, 1933 (Public Domain)

2Py YN
The Zohar on Vayetzei compares Yaakov and Moshe at the
well: Moshe separated himself entirely from the “lower
house,” while Yaakov did not.

Zohar, Vayetzei 14:95-15:115170p:1”0-1"%: 7" X" 7717 190
Observe that Jacob, when he sat by the well and saw the wa-
ter rising up toward him, knew that there he would meet his
destined wife; and so it was, as Scripture says: WHILE HE
WAS YET SPEAKING WITH THEM, RACHEL CAME WITH
HER FATHER S SHEEP. AND IT CAME TO PASS WHEN
JACOB SAW RACHEL, ETC. It was the same with Moses, who,
when he sat down by the well, as soon as he saw the water
rising toward him knew that there he would meet his des-
tined wife; ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

27y vapT pha e ama
The note points there on the Zohar passage in Balak about
Moshe and Yaakov.
KEHOT'S NOTE
.X2°2°Y RWN *D N”MK3 XA

12°9PN AWK AWRA M
“This is the fire-offering that you shall offer,” in the plural:

a mitzvah for all Israel.
Numbers 28:3°2:1”2 72712
DY DR MYTI2 0722 N2 12PN WK YR M1 077 D7
100 N9V oY
And thou shalt say unto them: This is the offering made by
fire which ye shall bring unto the L-RD: he-lambs of the first
year without blemish, two day by day, for a continual burnt-

offering.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N2T nmm
The Talmud’s “go down a step” (nechos darga), which the
maamar hears in nicho’ach.
Yevamot 63a:10-11x"°-":X 3”0 Mn1°
.120mnR — 17122 PRIYR POV IR KP) YRV .pURYN X OW
PO XDIPK 203 KITT MUM3 XDIPK 203 1R RPN I 7i0p
XD NIAYID PR RIIAR T2 YPR 020 WY LRI 02 X3
onMD MY O3 NPT WKIY LOKYY v XpY 0PIy
7101 MR "NIR PRPA TR AR :2°NN 0NN A

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.X,20 M2

1p5 @91N3 WP YU TI0w

There Sandalfon’s crowns from Israel’s prayers are ex-
plained at length: the requests of the Shemoneh Esreh ask
for a change of will above the level of Torah, which comes
from Chochmah.
KEHOT'S NOTE
191N WYY LA LA W TP’ 1m0
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215

°129P DX OT°9R NO72RY PRIW® 212 DR 18...

APL BUND WP PrTIow
Sandalfon ties crowns for his Maker.

Chagigah 13b:4°7:2 2 1211
YR °27 WK PNIPNa PR PIND TN 1DIX MM AT RN
RIPINND .NPAT PIR YR TR PN TRIY RITW TR INGR
IV LMW NIRD wRn TP0n Nanm 79330 LY 109710 :RIp
1 7920 N2 :2°N0M 221K L3p% 000D WIPY 129707 TR
22071 DIXY RAAK DY KT AP Y177 KD nipnT D9on ,»inipnn
Y2
William Davidson, Vocalized Aramaic (CC-BY-NC) ‘

man a2

That discourse explains the mezuzah on the right as as-
cent from below, like the mitzvos, with the Shema’s “with
all your heart,” and the Chanukah lamp on the left as the
drawing down of the light of Torah.
KEHOT'S NOTE
2,2 R™MN

19151 71T 110 131an M
The Chanukah lamp is placed on the left, “so that the

Chanukah lamp is on the left and the mezuzah on the

right,” the subject of the Torah Ohr discourse cited.
Shabbat 22a:3-4"7-"1:X 275 naw
71 7333 Niyn NIXYY MIOK 137 MR VDR 37 MR AT 27 MK
PR W TR 71 791 7 MK ORIMYT AR ANTINK °D .0
—”192 ... IDYY” R2ANT 742 € A¥ATR 07 31 :A9T 31 A2 A°pnn
R27 .17y N2 nign A XPY 5372 11007 KPY .10? 70wy na
1M 7 12 YW °37m M0 192 P9y NiNTa Nign I RYY oM

... 27MKR L7127 73 7212 NiYn

William Davidson, Vocalized Aramaic (CC-BY-NC)

T°RyD 1% AR AT

The same discourse speaks of the soul longing to be ab-
sorbed in G-d’s essence, “Whom do I have in heaven,”
through binding one’s thought and speech to the Torah,
and of self-sacrifice in the Shema that is above the level of
Torah.
KEHOT'S NOTE
2,0 v nmpe

Q%Y1 TPAYD 10

“How beautiful are your steps in sandals,” the verse of the
Likkutei Torah discourse on Sandalfon cited.

Song of Songs 7:2°2:"t 0°°Wi1 W

Tty DORYN AR 0077 CRIND °T3TN2 0°PYI2 TRy n

ST

How beautiful are thy steps in sandals, O prince’s daughter!

The roundings of thy thighs are like the links of a chain, The

work of the hands of a skilled workman.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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216 f°171 27y 7IN°22

That explanation discusses how a person is nourished by
food and also raises it, drawing the Infinite Light into
Chochmah through a blessing, so that the fallen vessels of
Tohu are refined and reunited with their lights.
KEHOT'S NOTE
729K 3,19 MR D npY

217 0°719°27 AN By anIN 117 At
The two lambs waved with the Shavuos loaves, the verse of
the Likkutei Torah explanation on the lamb cited.

Leviticus 23:202:375 RIp”

WP DD 3w-PY N *307 191N 021927 07 PY oNR 1750 A°Im
9% 2 v

And the priest shall wave them with the bread of the first-

fruits for a wave-offering before the L-RD, with the two

lambs; they shall be holy to the L-RD for the priest.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 21

218 9°n° K9omaT own

The Zohar: baalei teshuvah draw themselves near with the
desire of the heart “and with great strength,” so perfect
tzaddikim cannot stand in their place.
Zohar I, 129b2 ,vop X”mt
KEHOT'S NOTE
.(>30 K?°112) 2,L0p k7'M

219 P78 DY o nInRwa qPnl ma

On “Let us make man”: with whom did He take counsel?
With the souls of the tzaddikim.

Bereshit Rabbah 8:7°1:’1 1127 n"wx12
,7211 0°p778 P ImwnIa (nR PRINY °37 0w3a PIO0T Y "an
oy 779731 °YL1 "W 0°IX ARR (T R 77T) 2°N057 RIT R
DR Q°P9X 1 73°7 0w 9y ,0°%1° T LTw 1aw° 1R 7000
7TV 73 DOPOR T YN Ow By 0oL 2w TATRA 1 19y DTN
7910 0y .0%% 2122 2 nnw WK (7 7n7%) ow By 17T .0Tpn
13w° X177 712 WITPR 07070 2900 TPn 90nm ay 12w 1NaRRa
07197 DR X121 772 w1TpR PRl 1A ,0optTR bw mwol
Rabbi Yehoshua of Sikhnin said in the name of Rabbi
Shmuel: He consulted with the souls of the righteous. That is
what is written: “They are the potters and the inhabitants of
Neta’im and Gedera; they dwelled there with the king for his
works” (I Chronicles 4:23). “They are the potters [hayotzer-
im]” - alluding to: “the L-rd G-d formed [vayitzer] man of
dust from the ground” (Genesis 2:7). “Inhabitants of
Neta’im” - alluding to: “the L-rd G-d planted [vayita] a gar-
den eastward in Eden” (Genesis 2:8). “And Gedera” - after ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT'S NOTE

A7E7 127 MA AR LT, 972
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220 N12927 7720 KnA2

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
2,70

221 %7y N7yaw QIpra

Rabbi Abahu’s teaching that perfect tzaddikim cannot
stand where baalei teshuvah stand; the same passage
brings Rabbi Yochanan’s view that the tzaddikim are
higher.
Berakhot 34b:22275:2 775 m1512
— PTRAY MWD Y3V ipY AN 231 VKT NI 7377 K¥PM
229p21 pinT? 0iPY 0YPY” cmRIY 1RV DK 07In) DR
221p2” 1T L RY2 PpinTR”
This is at variance with the opinion of R. Abbahu who said :
The place which the penitent occupy, the perfectly righteous
are unable to occupy ; as it is said, "Peace, peace to him that
is far off and to him that is near" — "to him that is far off
[from G-d]" first, and then "to him that is near." But R.
Johanan can reply :

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

.2,75 md1a

PARAGRAPH 22

222 2owhaR paw msne
Kehot’s note points to Zohar II, 210a for these words.

Zohar II, 210ax ,°1 2”m
KEHOT'S NOTE

D TRY 7Y 3K, 20 m

223 NP1 Ry w9y
Daniel’s vision of the Ancient of Days, “the hair of His
head like pure wool,” from which the Torah is drawn.

Daniel 7:9'0:1 5X17

Y M0 220D AYIRY 207 TR PRYY R NIRRT TY 1) M
:p?7 M1 7019373 21T 17220 77072 Kp3 T0YD AYRY

I beheld Till thrones were placed, And one that was ancient

of days did sit: His raiment was as white snow, And the hair

of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,1 oR%T
224| “Then lambs shall graze,” cited by the text for the lamb.
Isaiah 5:17v:7 °yw”
:A22K° 013 0N MM 07279 0722 3
Then shall the lambs feed as in their pasture, And the waste

places of the fat ones shall wanderers eat.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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“Lambs for your clothing”: wool, the material of garments,
and in the Talmud a hint of hidden things.
Proverbs 27:2613:173 *5wn
:DPTIRY 17t P Yhat ooan
The lambs will be for thy clothing, And the goats the price

for a field. .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

SNwe 12w 170
That passage explains “For with You is forgiveness, that
You may be feared” as a revelation of the Name Havayah,
anew coming into being, and describes the souls of Israel,
rooted in the “mountains of holiness,” descending and
then returning upward from level to level.

KEHOT'S NOTE
.2,710 wrw P X7

SRS 12w
“Return, O Israel,” the verse of the Likkutei Torah dis-
course for Shabbos Shuvah cited here.
Hosea 14:2'2:7 ywii
Y2 AP %D TROK N 7Y PRI A
Return, O Israel, unto the L-RD thy G-d; For thou hast stum-
bled in thine iniquity.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
0°927 QoY NP
“Take words with you,” discussed at the end of that
discourse.
Hosea 14:3°2:77 yvin
v 1Y Ni;m"?; 1’?8 1R ’H'5}5 1Y 0°727 DonY np
APNDY 02 MRPY
Take with you words, And return unto the L-RD; Say unto
Him: ‘Forgive all iniquity, And accept that which is good; So

will we render for bullocks the offering of our lips.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

XN 1ynb Anshon Ry 0o

“For with You is forgiveness, that You may be feared,” also
discussed there.
Psalms 130:4"7:5”p 0°>°1n
RN 1907 777200 YD
For with Thee there is forgiveness, that Thou mayest be
feared.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TIW20Y PN NP

“Fill the earth and subdue it”: kavash, the root the maa-
mar hears in keves.
Genesis 1:28172:°K N*wr"12
PARTTNR IR?PMY 1271 17D DOPOPR DI? MM D°PPR DNk 7127
SPIRTTPY NYRAT 10222 YA AIYI 030 NIT2 TN 7Y
And G-d blessed them; and G-d said unto them: ‘Be fruitful,
and multiply, and replenish the earth, and subdue it; and

likuteitorah.com/likkutei-torah/pinchas/

°129P DX OT°9R NO72RY PRIW® 212 DR 18...

have dominion over the fish of the sea, and over the fowl of
the air, and over every living thing that creepeth upon the
earth.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.19 ,R NPwRI2

19%° NN w212 P8R

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.(19%° DR w2197 7123 3PR) 7707 NIAR R7

9”87 DR W22 PUT8R
“Who is mighty? One who subdues his inclination”: the
self-mastery of the tzaddik.
Pirkei Avot 4:1°X:7 M2aR 1awn
(WP 0°%7N) MWRIY 07X 2an TRIPT 030 PR ,INIR KNI 12
Ny w2ioT 7133 PR P A PRiTY %2 onYbabn Teen Pan
79%n iM2 Pwm 132 0B TN 20 (v YPwn) MR
* 792 Y3 (NP D°21N) MY ,iPPNa MR 1wy WK %Y
.27 09Iy 99 230 .M 09iY3 3wR 99 2901 YR YIRN
720K *729% 73 (2 R PRINW) TNRIY LN DR 72907 7290 PR
ekl il
Ben Zoma said: Who is wise? He who learns from every
man, as it is said: “From all who taught me have I gained un-
derstanding” (Psalms 119:99). Who is mighty? He who sub-
dues his [evil] inclination, as it is said: “He that is slow to
anger is better than the mighty; and he that rules his spirit
than he that takes a city” (Proverbs 16:32). Who is rich? He
who rejoices in his lot, as it is said: “You shall enjoy the fruit

of your labors, you shall be happy ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

“And the land is subdued before Havayah”: the tzaddik
himself subdued before G-d.
Numbers 32:22275:2"7 12712
AN PRI N0 071 DN 13WR XY N °187 YIRT 1Yaon
’M "397 TN D27 NNTT 7N
and the land be subdued before the L-RD, and ye return af-
terward; then ye shall be clear before the L-RD, and before
Israel, and this land shall be unto you for a possession be-
fore the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

“Iwas like a docile lamb,” the lamb’s meekness.

Jeremiah 11:1907:X" 171717

niaynn 1awn C9ymD CAYTRDY miaw? b1 mbR @203 Cw)
Ty 1;1?'8"? imp‘a 01 ¥IR7 31207201 VN'I'_?J 7Y Inenvl

But I was like a docile lamb that is led to the slaughter; And I

knew not that they had devised devices against me: ‘Let us

destroy the tree with the fruit thereof, And let us cut him off

from the land of the living, That his name may be no more

remembered.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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235 anoR AoIM
“And Esther spoke yet again,” the verse of the Torah Ohr

discourse cited.

Esther 8:371:’11 7nox
foannm 7am v 97 Yem TR0 2107 927M INOK ARim
{TOTT2Y 20T YK NI NN *KNT 19 NYTIN T
And Esther spoke yet again before the king, and fell down at
his feet, and besought him with tears to put away the mis-
chief of Haman the Agagite, and his device that he had de-

vised against the Jews.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

236 % oy7n XD ON
“If you do not know,” the verse of the second discourse
cited.

Song of Songs 1:8°11:’k 0°7°wn W

¥ TIPT3TNK Y7 INET *3¥2 777K 07032 19 77 YN KYTDK
:0°¥77 NIIDYR

If thou know not, O thou fairest among women, Go thy way

forth by the footsteps of the flock And feed thy kids, beside

the shepherds’tents.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

237 AN N N P

“And Rachel was of beautiful form,” discussed in those
discourses.
Genesis 29:171:172 N"wR12
:7IRTM ND” RATND’ N7 L)ﬂﬁj nimm ﬂ?j’? N
And Leah’s eyes were weak; but Rachel was of beautiful form

and fair to look upon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

238 0221y 1O @vabyaT
Kehot’s note points to Shabbat 88b for these words.

Shabbat 88b2 n”s naw
KEHOT'S NOTE
A7) .2,00 naw

239 RPN O 21D PraD

“Like a ewe that is dumb before her shearers,” the silent
meekness of the tzaddik.
Isaiah 53:71:2711°yw°
o1 0199 DY D2 nmaw? ad vemRD KDY NIyl NIM Al
1170 RDY K91 9K

He was oppressed, though he humbled himself And opened
not his mouth; As a lamb that is led to the slaughter, And as a
sheep that before her shearers is dumb; Yea, he opened not
his mouth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

240| The Talmud reads “lambs for your clothing” as: matters
that are the hidden things of the world must be kept under

likuteitorah.com/likkutei-torah/pinchas/
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your garment.
Chagigah 13a:9°0:X x> 12730
Y i3 MY 0727 "I DU KT N NI )
12 79K MR 7Y 172 1730 :AP? MR .qYI27 NAR P — 0PNy
M2270 YR 1717 AT M BTN
William Davidson, Vocalized Aramaic (CC-BY-NC)
241 Yeshayahu’s words to Chizkiyahu: why do you involve
yourself with the hidden matters of the Merciful One?
Berakhot 10a:29v”2:X *> n1372
77 SYTR ATPIRT KN 77 AR RIMIT CWID T2 :AP? MK
ST2¥2 — KT T2 RYTIP AR ROOIT ), 72907
Isaiah asked him, "What hast thou to do with the secrets of
the All-merciful? What thou hast been commanded thou
shouldest perform, and let the Holy One, blessed be He, do

whatever is pleasing to Him."
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
242| The heavenly voice: “From Me went forth these hidden
matters.”

Makkot 23b:1227°:2 3”2 n1on

SY 9177 0722 WP M YRIT ninipn wtwa A1y 27 NN

3377 N°22 .Y PY 9177 N°221 N0 PRI DY 40T o3 0w

>D NPT 7972 R IR MRS MMRM AT 19”027 - 0Y oY

2ip N2 NRY 1[A237] RPN WK 03 2K 7237 IR 2T 00
L0722 IR? 2370 10K

William Davidson, Vocalized Aramaic (CC-BY-NC) ‘ '

243 N"931 D°ND 71721071 X9 0N RNIN

The Zohar on Acharei Mos: the Torah is all hidden and re-
vealed, in the secret of His Name, and Israel too is on two
levels, hidden and revealed.

Zohar, Achrei Mot 49:296-50:305-17%7:0"1 Mn °7NR 3717 920
W

And Israel themselves are in two grades, corresponding to
the two grades of the Torah, the disclosed and the undis-
closed. To all who have been circumcised and stamped with
the holy impress, we impart those things in the Torah which
are on the surface, the letters and the plain contents and the
precepts, and no more. This is indicated in the words, “He
telleth his words to Jacob”.

The Zohar; London, Soncino Press, 1933 (Public Domain)

244 ARADT TOM °PA 2UYT TOM 12T 70N NPT TON

The Idra Rabba: there is an inner Chesed and an outer
Chesed; the inner is that of the Most Ancient, hidden in the

beard.
Zohar, Idra Rabba 15:134—17:147-1”‘7.7:1”!5 N2 RATIRT 9707 990
vnp:r
245 mawnna ey o PN

When Moshe asked about Rabbi Akiva’s fate, G-d an-
swered, “Be silent! Thus it arose in thought”: a decision
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beyond understanding.
Menachot 29b:5°77:2 1”5 nMinan
ARY 11 OTR 2 w0 0719 D 11137 17195 91K 1720 2195 K21
11127 118% 0K 189 7awnna 7%y 9 PINW 12 BR Y 17N 10N
A [PARD] MM AP MR 1OW CIRIT NN 2INPRIT 0Ny S
M TN N YW 17390 KR 1PPIPR 1WA PP IR 1TINRY

°19% 7awn®a 79y 75 PINY UK Ao
Wikisource Talmud Bavli (CC-BY-SA)

Zohar III, 27b2 15 ’m
KEHOT'S NOTE
.2,1027°0 .2 ,00 Minan

nawnna aby 95 pInw

The Zohar on Tzav cites the same words for the silence of
the World to Come.

Zohar, Tzav 5:27-3477%-1"3:77 18,777 790

1 2apY

“Before Havayah,” the place of the burnt-offering’s
slaughter, which the maamar reads as the level above the
Name Havayah.
Leviticus 1:11X™R Rp™
"N 03737 TN *32 3PN °1 197 MDY MAma 97 Y ik v
:2°20 N2RA~2y N7
And he shall kill it on the side of the altar northward before
the L-RD; and Aaron’s sons, the priests, shall dash its blood
against the altar round about.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

RN RPN

N”MPT N7 *02 XU

Or HaTorah quotes the Zohar’s “this is the afternoon
tamid” and adds that the Zohar explains tamid as the
tamid offering.

KEHOT'S NOTE

1-NPWR12 N”MR .19Y °Y R-T71 MR AR — 70°2991 1°27 7°%0 X717

TN 129D 1713 DY RN wanT 5P 7901 0wl LK ,1PNNn a1

"1n2a»

“You have captured my heart,” the verse of the discourse
cited.
Song of Songs 4:9°v:’7 07w W
STPITEN PIY TAND TIYR NOKD IN237 772 °NNX *I327
Thou hast ravished my heart, my sister, my bride; Thou hast
ravished my heart with one of thine eyes, With one bead of

thy necklace.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NI K?
“For 1, Havayah, have not changed”: the constancy of the
tamid.
Malachi 3:6"13 258%n
:00°92 XY 3927312 DR N0 K2 1718 °2

likuteitorah.com/likkutei-torah/pinchas/

°129P DX OT°9R NO72RY PRIW® 212 DR 18...

For I the L-RD change not; and ye, O sons of Jacob, are not
consumed.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

21,3 99RD7

nLyna Thyn XY

“You shall not go up by steps to My altar”: the ramp,
kevesh, instead.

Exodus 20:23375:’> mnw
793 MY 230K WX NPy nioyna M7yn R
Neither shalt thou go up by steps unto Mine altar, that thy

nakedness be not uncovered thereon.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.22 ,0 mnw

nob yasn
“And to walk modestly with your G-d.”
Micah 6:81:1 127
N2XY VIYH NAYTON °D T WIIT NI 307N O TP T
“TRPXDY NJ? 9I3m TO0

It hath been told thee, O man, what is good, And what the
L-RD doth require of thee: Only to do justly, and to love mer-
cy, and to walk humbly with thy G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,179

22107 119Y wana vy

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
7R ,070 0Onat

2210 11D wasa by

The kohen “went up the ramp and turned to the sovev,”

the ledge around the altar, in the service of the sin-

offerings.
Mishnah Zevachim 5:3°3:°11 0°nat mwn
DU CWRT CPYR ,M2RT MIRYA 17 19K LTI 1230 MR
1YY 197 11982 MY 7932 127 213p) 11082 TNYnY ,niTyin 20y
i% X271 ,22902 M191 w222 M2y .7¥°D NP YAOR PY niinn yaax
IR W MNBY LPNDE PTIm LTm Rt 1127
M 07107 PRIRN oniNT 70 By 993 M0 0T Y .o

:NIBM 7Y 72721 07 23RN 222 M0 A DUYoRT

[Concerning] public and private hatats: (These are the pub-
lic hatats: the goats of new moons and festivals) They are
slaughtered in the north, and their blood is received in min-
istering vessels in the north, and their blood requires four
applications on the four corners [of the altar]. How was it
done? He went up the ascent, turned to the surrounding
walkway, and came to the south-east corner, then the north-
east, then the north-west, and then the south-west. He would
pour the residue of the blood out at the southern base. ...
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Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC- love in the world, so I shall make you the only object of My
&) love in the world."
255 N9 '[’JUTJ MY VA William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

Why do goats lead and lambs follow? As in the creation of

the world: first darkness, then light. 259 T BN 7IN0 N
Shabbat 77b:8'1:2 1y naw “Who is like You among the mighty, Havayah,” a praise
RnYY "X P mR AP TmR M m;‘;y ’??ﬂ 1?; PR YR ... that, the text says, refers to Atika Kadisha.
XGP127 0719 27 02132 ApY MK 2K T KgPI2 130m Py Exodus 151170 miw
90277 217 277937 21T 17091 21 RNYY 2RN LK1 TN RN :XPD MY NP X9 WTP2 TR 190D "1 1 OPRI 1INITn
RNYY ORD .10%A0 — 171N 10091 KT 3 L1000 — 11n Who is like unto Thee, O L-RD, among the mighty? Who is

X"} K79 RnYY X 0% '7;?5’[ W 2MPnA Ton N'?TQ;] like unto Thee, glorious in holiness, Fearful in praises, do-

SR2°W10797 *Y21 ,RIND UTT DR 2RON2103
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE 260 yop o

.2,y naw

ing wonders?
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

“Let there be a firmament ... and let it separate,” where

256 27y3 e separation is mentioned twice.

. . . Genesis 1:6M:’X N°wx12
“His locks are curled, black as a raven,” the hair of Z’eir

Anpin. 1077 07 172 27721 V7 07 TIN2 ¥R 0T DOR0R TR
And G-d said: ‘Let there be a firmament in the midst of the
waters, and let it divide the waters from the waters.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Song of Songs 5:118™:’11 077w 1w
:271¥2 NiINY 0°Pn7R 1PRiXR 19 ond KD

His head is as the most fine gold, His locks are curled, And
black as a raven. 261 N9187 9YT2m 27y RU1Ra

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain) That discourse explains the parsa from Etz Chaim, and the

thirteen curtains of the Second Temple, made for modesty,

257 QY7 NANART T DR . . .
as levels of partition corresponding to Malchus of Atzilus.

KEHOT'S NOTE

maamar relates to imrei, lambs. 2,270 T xMn

“You have exalted Havayah today,” he’emarta, which the

Deuteronomy 26:171°:172 0°127

VRO VWD) IV NDYPY WPORY A7 NPT DRI QYRNY monK
1‘?[73 5_773!27'?1 PYBYR 1PRISMm

Thou hast avouched the L-RD this day to be thy G-d, and

that thou wouldest walk in His ways, and keep His statutes, Exodus 26:33377:172 mnw

and His commandments, and His ordinances, and hearken TR DX NIN22 N°an MY X2 0°97P0 NON NHIRITNY 1HON

unto His voice. QWP WP 1P WP 12 D;f? nJaen H'?”[;flj mIyn
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

262 wTPR WP 172 PU0ENRT NEN

“And the curtain shall divide for you between the holy and
the Holy of Holies”: a partition within holiness.

And thou shalt hang up the veil under the clasps, and shalt

S — bring in thither within the veil the ark of the testimony; and
e the veil shall divide unto you between the holy place and the

258 D1 NBRT T DR most holy.
. . Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

The Talmud: “You have made Me one unique object of KEHOT'S NOTE
praise in the world,” as it says, “You have exalted Havayah 15 39 B X
today”; the text cites Rashi there.

Berakhot 6a:21x72:X " 372 263 P> Wl ooryn Mmaywnw

NR” :2°N37 ,1°R ?9XP07 1MON2WR XIN 7702 RUTIP N2Rwn om Kehot’s note points to Zohar II, 185a for these words.

M3 YATRT D7 T8 DT TTRRT TP 1N V0PN N1RKT Zohar I, 185ax ,f12p 2t

DINX MPYX *IK1 07192 NOX N0N ANRY Onx XYY KT KEHOTS NOTE

.0%iy2 nax 12°un
Does, then, the Holy One, blessed be He, glory in the praises 264 QoY YD WY
of Israel ? Yes, for it is written, "Thou hast avouched the
L-rd this day" (Deut. xxvi. 17) and "The L-rd hath avouched
thee this day " (ibid. v. 18). The Holy One, blessed be He,
said to Israel, "You have made Me the only object of your

X L,TDP 2701 IR

“Your hair is like a flock of goats that streamed down from

likuteitorah.com/likkutei-torah/pinchas/ 186
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Mount Gilad.”
Song of Songs 4:1°X:"7 0*°w1 W
DY 7D TIWY ANRYY T9IN DO TIY MDY N MY 12 W
7993 100 WY
Behold, thou art fair, my love; behold, thou art fair; Thine
eyes are as doves behind thy veil; Thy hair is as a flock of

goats, that trail down from mount Gilead.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

XLTWIw

265 YR O 1Aya L L NP2 WD

That discourse, on “And you shall choose life,” asks why
the separation of the firmament is said twice, “let it sepa-
rate” and “and He separated,” and explains the firmament
as the partition between the upper waters, supernal de-
light, and the lower waters, the pleasures of this world.
KEHOT'S NOTE
27w TUPN Y 270 LT °Y RPN 270N R0 .1 LR 1INNRY .ﬂ”1|7‘?

266 TR0 7 9NN
“Havayah will guide you always, and satisfy your soul with
radiances.”

Isaiah 58:11x™:1"17°yw°

1132 07 PPN TPAREY) ARI NINENEI P°20M TRA N AN
PR ANIRY R OO0 RYIN

And the L-RD will guide thee continually, And satisfy thy

soul in drought, And make strong thy bones; And thou shalt

be like a watered garden, And like a spring of water, whose

waters fail not.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

N7,y
267 A head placed in pickling brine (kivsha): another use of
the root kavash.

Chullin 93ba % 1°211

268 TR0 7 9N

The Zohar on Toldos asks why the verse adds “always”
(tamid), and answers: “this is the afternoon tamid.”

Zohar, Toldot 12:99-14:1081”p:77>-1”8:3”> MT2IN ,9717 100

PARAGRAPH 23

269 7292 MY RIT TN ORIV RN AT

Before the world was created there was only the Holy One,
blessed be He, and His Name.

Pirkei DeRabbi Eliezer 3:2-33-"2:3 372X 2377 °p1n

PYY , 7272 9737 WA RN N2 WiTRT 177,023V K121 XYY 1Y
ninge n¥ MY PR ?hniT 270 P SUn avwn oy
IR PREIP PRI PRITIoY PIND vOInn 0K OX LiPY 00
20 K91 0730 DR 1IDD vINT RN TIN2 WiTRT 79 ,N112%7 Ponnn

likuteitorah.com/likkutei-torah/pinchas/

°129P DX OT°9R NO72RY PRIW® 212 DR 18...

hgleh} R’?W 7Y IRT21 0727 AYAY LAWAT DR RI2Y Y TR

T30 RODY,TTY 131,032 ,178A 217 17K ,0 79T
Before the world was created, the Holy One, blessed be He,
with His Name alone existed, and the thought arose in Him
to create the world. He began to trace (the foundations of)
the world before Himself, but it would not stand. They told a
parable, To what is the matter like? To a king who wishes to
build a palace for himself. If he had not traced in the earth
its foundations, its exits and its entrances, he does not begin
to build. Likewise the Holy One, blessed be ...

Pirke DeRabbi Eliezer, Sefaria Vocalized Edition (Public Domain) - Pirke de
Rabbi Eliezer, trans. Rabbi Gerald Friedlander, London, 1916 (Public Domain)

270 wTIn2ypn

“Blow the shofar on the new moon,” the verse of the dis-
course cited.

Psalms 81:4°7:X”2 0°%°1n
30 Dﬁ"? 19332 19 WIN2WRn
Blow the horn at the new moon, at the full moon for our

feast-day.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 24

27 12 PR Nage mnme
The Leviathan formed “to make sport with”: the joy above
when the “something” is nullified.

Psalms 104:26173:7"p 0°2°1n
A27pY? AL INN? N3P NIt 0Y
There go the ships; There is leviathan, whom Thou hast

formed to sport therein.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

272 "yomn moN
“These are the journeys,” the verse of the discourse cited.
Numbers 33:1'X:3"2 72712
YRTT3 DNRIZ? DOIIR PIXD R WK DXL vyon "PK
TR
These are the stages of the children of Israel, by which they
went forth out of the land of Egypt by their hosts under the

hand of Moses and Aaron.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

273 57120 W WO IR
“Then Moshe and the children of Israel sang,” the Song at
the Sea said in the morning prayers.

Exodus 15:1°R:1"0 mnw

TPWR AR 1R TP DRI TPEITNR PRI 2121 AwnTw R
1072 7177 92971 010 1IR3 R332 AP

Then sang Moses and the children of Israel this song unto

the L-RD, and spoke, saying: I will sing unto the L-RD, for

He is highly exalted; The horse and his rider hath He thrown

into the sea.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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274 SWRY D

“My bread for My fire-offerings,” read as the Serafim’s
“bread.”
Numbers 28:2°2:175 72712
MY 171 "WX? R02 21272°NK DK ARKY PR *3270K 3
79in2 %% P 1nYn
Command the children of Israel, and say unto them: My
food which is presented unto Me for offerings made by fire,
of a sweet savour unto Me, shall ye observe to offer unto Me
in its due season.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

275 137 APam 12

The explanation on “And the kohen shall wave them” in
Likkutei Torah on Emor, which the summary cites for the
lamb’s voice of mercy.
KEHOT'S NOTE
IR B 2YH

276 anIN 37 PIm

The verse of the Likkutei Torah explanation on the lamb
cited.
Leviticus 23:202:372 Rp™
WP 0°33 °3¢-y 1 *307 191N 0°7227 DN 7Y DOK 1737 701
R ne v
And the priest shall wave them with the bread of the first-
fruits for a wave-offering before the L-RD, with the two

lambs; they shall be holy to the L-RD for the priest.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

277 NP1 nys 7wy
“The hair of His head like pure wool,” likened to the
lamb’s wool.

Daniel 7:9'0:1 PX°17

¥ M0 22N2 AYIRY 207 PR PRYY Y NTD T IY N M
P27 M3 *1iP3P3 MIT 17230 770712 K3 Y2 YR

I beheld Till thrones were placed, And one that was ancient

of days did sit: His raiment was as white snow, And the hair

of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

278 Y2IN2 1N AN
“Though they be red as crimson, they shall be like wool”:
wool as the whiteness of purity.

Isaiah 1:18m°K 1oyw°

"OR 11°277 3PWD 073w DD°RUN PIOR R OIMR® 09 KIT1D?
S KD V?ﬂﬂ; MR

Come now, and let us reason together, Saith the L-RD;

Though your sins be as scarlet, They shall be as white as

snow; Though they be red like crimson, They shall be as

wool.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

likuteitorah.com/likkutei-torah/pinchas/
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279 DORW 1IMINA
“Give ear, O heavens,” the verse of the discourse cited.
Deuteronomy 32:1°%:27% 0127
PDTIRR PINT YRUN MR DRWT IIRD
Give ear, ye heavens, and I will speak; And let the earth hear

the words of my mouth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

280 Y210 NPNIN NPy

That passage cites Pri Etz Chaim: olas tamid has the letters
of tola, the “worm Yaakov”; like the worm that rots hard
wood, the offering and Torah study in a state of bittul tear
away the nurture of the external forces.
KEHOT'S NOTE
2,11 0P D DOy 118N 5 LD LY YD

281 77INA NpR 1772

That discourse explains the red heifer as the two move-
ments of ratzo and shov, running toward G-d and return-
ing, on which the whole Torah rests, and reads chukas as
engraving.
KEHOT'S NOTE
2,11 npnn yb

282 mMInn npn
“This is the statute of the Torah,” the verse of the dis-
course on the red heifer cited.

Numbers 19:272:10” 72712

oK MPM PRI "127PR 127 MRY N MTWK 1100 NRD DX
19 7y TPy X N DI AR WK MR MK 11D

This is the statute of the law which the L-RD hath command-

ed, saying: Speak unto the children of Israel, that they bring

thee a red heifer, faultless, wherein is no blemish, and upon

which never came yoke.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

283 apys nyvIn
“Fear not, worm Yaakov”: tola’as, linked by the Arizal with
olas.

Isaiah 41:1477:8"1 17°yWw°

VTR T2RI NTORI A 23 PXIW *Nh 2pY? NYYIA RTAR
X

Fear not, thou worm Jacob, And ye men of Israel; I help thee,

saith the L-RD, And thy Redeemer, the Holy One of Israel.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

284 927%1 87y 7IN°22

That explanation of the root of the mitzvos opens with the
people’s great fear at Sinai, too great for the soul to con-
tain, which remained as a surrounding level (mazal).
KEHOT'S NOTE
.3, 131m2 0 9%y
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285 2w KD 1P NP19T

“All before Him is considered as nothing,” the nullifica-
tion of the higher unity.

Zohar, Introduction 20:188-22:199-n172p> nnTpn A 180
V”%pP:2"2

The genuine type is that which makes a man fear his Master
because He is the mighty ruler, the rock and foundation of
all worlds, before whom all existing things are as nought, as
it has been said: “and all the inhabitants of the earth are as
nought” (Dan. 4, 32), and place his goal in that spot which is
called yir’ah (fear).

The Zohar; London, Soncino Press, 1933 (Public Domain)

286 TIMANRD SNIREY B

“All my bones shall say, Havayah, who is like You,” the
verse behind bowing until the vertebrae stand out.
Psalms 35:10™:77"% 0°2°71n
TPIRY %390 A9n P 21y PR NI M AyTRR oningy-h?
51n
All my bones shall say: 'L-RD, who is like unto Thee, Who
deliverest the poor from him that is too strong for him, Yea,

the poor and the needy from him that spoileth him?'
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

287 TITWN 73IRRN CMRgY 9o

Rabbi Mani reads “All my bones shall say” as said of the
lulav, whose spine resembles a person’s spine.

Vayikra Rabbah 30:1477:% 1271 RPN

288 NI oman

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[7] .27y0 1 o

289 P9I 97 93T AT VN

The Zohar on Pinchas likens the lulav to the spinal cord
with its eighteen vertebrae, corresponding to the eighteen
blessings of prayer.

Zohar, Pinchas 120:811-121:822-x"nn:5”"p 0min AN 990
2720N:X"9p
290 2pY°2 1IN VAT RD
“He has not beheld iniquity in Yaakov,” the verse of the
discourse cited.
Numbers 23:21873:373 92772
DN Y PEX MNP PHY INTNY) P2 NN wanNy
3990
None hath beheld iniquity in Jacob, Neither hath one seen
perverseness in Israel; The L-RD his G-d is with him, And

the shouting for the King is among them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

291 e wrnee

The note says several passages from the Zohar on “bone of

likuteitorah.com/likkutei-torah/pinchas/

°129P DX OT°9R NO72RY PRIW® 212 DR 18...

my bones” are copied there and discussed at length.
KEHOT'S NOTE
717°P07 920 WX ,A%”PN AT 2979021 R ,7on A7 2-993 NPWRI2 N7MIR2
L121AR2 WY T DOYVP 120 1PpNYl — K LAY

292 SAWan W2Y SnEyn vy
“Bone of my bones and flesh of my flesh,” read with the
Zohar as the higher and lower unity.

Genesis 2:23272:°2 nPwX12

>3 AWK K7 IRT? 1020 TP *03YR DY YT NXT OTXT IHKM
MNP WORR

And the man said: ‘This is now bone of my bones, and flesh

of my flesh; she shall be called Woman, because she was tak-

en out of Man.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

293 o9 PNYARY 1772
That discourse mentions “my heart and my flesh sing out”
and explains “I will betroth you to Me forever”: now the
Congregation of Israel rises and falls like “the fallen booth
of David,” but in the future it will stand without
interruption.

KEHOT'S NOTE
3,132 B

294 5 PNYANY

“And I will betroth you to Me,” the verse of the discourse
cited.
Hosea 2:21x72:2 ywin
DRI TONN LIYR PTE2°? TAYIXY 027 2 PRI
And I will betroth thee unto Me for ever; Yea, I will betroth
thee unto Me in righteousness, and in justice, And in lov-

ingkindness, and in compassion.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

295 1130 ey vk

“My heart and my flesh sing out to the living G-d,” where
the flesh too rejoices.
Psalms 84:32:770 0°2°1n
79K PR 2372 > 227 1 N3N WDl AN?2°03) D033
My soul yearneth, yea, even pineth for the courts of the
L-RD; my heart and my flesh sing for joy unto the living G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

296 P A TN YD

“Like a city that is joined together”: the joining of the two
levels.

Psalms 122:3°3:275p 0°%°1n
A7 H?'Hj;f:ﬂp’ YD 77120 0P
Jerusalem, that art builded as a city that is compact

together;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.3,29p 0°%nn
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19w PTIPD PN

“These are the accounts of the Mishkan,” the verse of the
discourse cited.

Exodus 38:21x”2:m"% mnw

7°2 07170 NT2Y YR "9y TRR WK NI 19WR 129n TIPD PN
7720 1IIR712 MR

These are the accounts of the tabernacle, even the taberna-

cle of the testimony, as they were rendered according to the

commandment of Moses, through the service of the Levites,

by the hand of Ithamar, the son of Aaron the priest.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

YIS MY

“And Yehoshua sent ... spies,” the verse of the discourse
cited.
Joshua 2:1'r:"2 yvii1°
199 MRD YN D930 DWIRTDOIY DUV NIT2TYTINT nPY
77 AT IR AWRTN IRIN ﬂ:’?fl ik il ahnih i hel
RYTI22TN
And Joshua the son of Nun sent out of Shittim two spies se-
cretly, saying: ‘Go view the land, and Jericho.” And they
went, and came into the house of a harlot whose name was

Rahab, and lay there.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

137m P TaY Pan
The Zohar on Va’eschanan expounds this verse, “All my
bones shall say ... who rescues the poor from one stronger
than he.”
Zohar, Vaetchanan 21:142-23:151-2"1p:X”> 7In0NXY 370 9820
X"Ip:3"D
AND THESE WORDS SHALL BE, ETC. R. Isaac adduced here
the verse: “All my bones shall say, L-rd, who is like unto
thee, who delivereth the poor from him that is too strong for
him, yea, the poor and the needy from him that spoileth
him” (Ps. 35, 10). ‘This verse’, he said, ‘refers to the time
when the Holy One, blessed be He, will revive the dead, at
which time He will prepare the bones and bring each one
near to its fellow, as it says, “And the bones ...
The Zohar; London, Soncino Press, 1933 (Public Domain)

25 SmRwn 0ewY 1 Mpe
“The precepts of Havayah are upright, gladdening the
heart”: the delight of the “fat.”
Psalms 19:9'0:0” 0210
:0°1°Y DRI 772 °7 N1g 277 mnln 00 N TIPR
The precepts of the L-RD are right, rejoicing the heart; the

commandment of the L-RD is pure, enlightening the eyes.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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omwy orn
“Today, to do them”: the stress on actual doing.

Deuteronomy 7:11xX”°:*t 0727

:0niy?
Thou shalt therefore keep the commandment, and the
statutes, and the ordinances, which I command thee this
day, to do them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

a4’ A=l
“This is the day that Havayah has made,” explained in the
discourse for Shemini Atzeres.
Psalms 118:24772:1™p 0°2°1n
:12 mnn nva1°n Ny o
This is the day which the L-RD hath made; We will rejoice

and be glad in it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

myashn
“Havayah is for me among my helpers,” the verse of the
discourse cited.
Psalms 118:7°1:1”°p 0°2°1n
PRIV TRIN VI Y%7 N
The L-RD is for me as my helper; And I shall gaze upon

them that hate me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

0 wnw

“For Havayah G-d is a sun and a shield”: the “sun” of
Havayah.
Psalms 84:122™:770 0°2°1n
:0°BN2 D272 210y X7 1 180 TN 10 DP9R T 1 Uy >
For the L-RD G-d is a sun and a shield; the L-RD giveth
grace and glory; No good thing will He withhold from them

that walk uprightly.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

lclaFamhie]

The Zohar on “Let there be luminaries”: me’oros is written
defectively, a sign of the harm that came into being after
the first light was hidden.

Zohar, Bereshit 8:95-9:10617p:’0-71"8:’1 N°WwX2 7111 7120

lclaFamhie]

The Zohar: “luminaries” is written defectively because the
serpent caused separation, so that the sun does not serve
the moon; the moon and the sun are meant to be joined.

Zohar, Bereshit 72:159-73:169-v”1p:27y n°wRI2 M 9900
vUop:y

R. Simeon said: ‘All this takes place both above and below.’
Said R. Jose, ‘If so, seeing that we have posited Elohim hayy-
im (living G-d) above, are we to posit plain Elohim below?
Not so, but the truth is that generation is only below (ac-
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307

308

309

310

31

cording to our explanation of the words “these are the gen-
erations of the heavens and the earth when they were creat-
ed (behibaream)”, or, as we explain, “which were created
with he)”, while the one above is the father of all; the other is
a creation, and ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

72 5 90mn K7 9wN
“Aland ... in which you shall lack nothing.”

Deuteronomy 8:9°0:’11 0”127

WX 7§ 72 93 700N"K? OOy M2PIKN NIORI K2 WK TN
:NYN3 3X00 TIP3 I

a land wherein thou shalt eat bread without scarceness, thou

shalt not lack any thing in it; a land whose stones are iron,

and out of whose hills thou mayest dig brass.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

55 211 227 2902y AnnRwa
“With joy and gladness of heart, from the abundance of
everything.”
Deuteronomy 28:471"2:1”2 0°727
199 397 227 202 IoR2 PRPR 1TNR NT2Y°K5 YR NoR

because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance
of all things;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2712 RS *wobwn w2

“In the third month after the children of Israel went out,”
the verse of the discourse cited.
Exodus 19:1'R:0” mnw
927% K2 M0 02 028N PIRD PRI DNSY CwUbwn wna
:°1°0
In the third month after the children of Israel were gone
forth out of the land of Egypt, the same day came they into

the wilderness of Sinai.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

wRWH "anoww
“For the sun has gazed upon me,” the verse of the expla-
nation cited.

Song of Songs 1:6":° 0*°wi 1w

MY 2370 B 12 URYD CINBWY NININY CIRY "HRINTX

NP3 K? 27Y 1372 DR120°NK T

Look not upon me, that I am swarthy, That the sun hath

tanned me; My mother’s sons were incensed against me,

They made me keeper of the vineyards; But mine own vine-

yard have I not kept.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TPMwRY 7373 N

“And I will make your windows of kadkod,”

likuteitorah.com/likkutei-torah/pinchas/
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shimshosayich, related to shemesh, “sun.”
Isaiah 54:1227:77117°yw°

PRITIARY T133729) MR 1387 T TOVRY 1972 "N
And I'will make thy pinnacles of rubies, and thy gates of car-

buncles, and all thy border of precious stones.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

wIn TR M

“And it shall be, from one new moon to the next,” the
verse of the discourse cited.

Isaiah 66:23172:170 1°yWw”°

mnAYT? A2y KX AW NIY T W02 YT M

Y %397

And it shall come to pass, that from one new moon to anoth-

er, and from one sabbath to another, shall all flesh come to

worship before Me, Saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NDIMI APTR wRw
“A sun of righteousness, with healing in its wings.”
Malachi 3:20°2:3 3821
DYDY DR 9123 KB MPTS URY WY KT 032 AN
I 72392
But unto you that fear My name shall the sun of right-
eousness arise with healing in its wings; and ye shall go

forth, and gambol as calves of the stall.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

314 | The Talmud: “two each day” means “corresponding to the

day,” which the commentators explain as facing the sun.
Tamid 31b:1327>:2 8”2 7°nn
IR IR ,09°0 T2 IR 7AK .0I°7 7310 - *0°P 023w 237 "Nl KIN
NXY P22 TyR AR @227 NR® IR RIAYD 70990 Nain KX
IR 7R RIT,7MNR 017 1230 570 - 702797 102 Avyn 3wt w2an
.0i°7 731 - “0? 0O 07%pn
William Davidson, Vocalized Aramaic (CC-BY-NC)
Py PN
“And Rachel was barren.”
Genesis 29:31X”7:10") N°WwX12
HTIPY P ARV 09N MY MNATD TN
And the L-RD saw that Leah was hated, and he opened her
womb; but Rachel was barren.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
AWYN TR W57 NN

“The one lamb you shall make,” read as Moshe’s “making”
of compassion.

Numbers 28:4°7:1”5 712712
073997 1°2 Y9N "7 w32 NIX) 1923 YN TN 237N

The one lamb shalt thou offer in the morning, and the other
lamb shalt thou offer at dusk;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Or let him take hold of My strength, that he may make

peace with Me”: peace that is actually “made.”
Isaiah 27:5°m:170 v1oyw°
2Py 0iPY 5% 0iPY Y TN P iR
Or else let him take hold of My strength, That he may make

peace with Me; yea, let him make peace with Me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

318 210w

The Zohar on Behar: “trust in Havayah and do good”
means that an action below awakens an action above, as in
“you shall do them,” as if “you make them.”

Zohar, Behar 8:52-9:59v”1:°0-271:11 712,971 790

AND IF YE SAY, WHAT SHALL WE EAT, ETC. R. Judah cited
here the verse: “Trust in the L-rd and do good, dwell in the
land and follow after faithfulness” (Ps. 37, 3). Observe’, he
said, ‘that, as we have learnt, the deed below arouses the ac-
tivity above, as it says, “and ye shall do (lit. make) them”, as
much as to say, by your action below you make those above.
Hence it says here, “Do (i.e. make) good”, “good” being a
reference to the Zaddik. When you do this, ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

319 anN answn

“And you shall do them,” read as “as though you had made
Me.”

Leviticus 26:3°3:172 XIp"
:ONR ON°RY1 1Y *nIZnTRY 1950 m’pg;-nx
If ye walk in My statutes, and keep My commandments, and

do them;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

320/ “Like a ewe that is dumb before her shearers”: the com-
passion of the lamb.

Isaiah 53:71:271 17 yw°

U 2297 DY P naw? A »enRDY X9 My XM Al

1B IND? X9 07K

He was oppressed, though he humbled himself And opened

not his mouth; As a lamb that is led to the slaughter, And as a

sheep that before her shearers is dumb; Yea, he opened not

his mouth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

321| Kehot’s note points to Jerusalem Talmud Taanit 3:3 for
these words.

Jerusalem Talmud Taanit 3:3’3:3 n°3yn *n5w17° TN

322 1IN 2WD N 1MW

“An ox, or a sheep, or a goat,” where the ox comes first
among the offerings.

Leviticus 22:2712:27 Xp"
1R 0P AR NOR 0O DY 72T T 0D YUK ARTIR Y
T2 YR 12727 MY M)

likuteitorah.com/likkutei-torah/pinchas/
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When a bullock, or a sheep, or a goat, is brought forth, then
it shall be seven days under the dam; but from the eighth
day and thenceforth it may be accepted for an offering made
by fire unto the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 25

323 ooy bW anwas
“Matters that are the hidden things of the world shall be

under your garment,” the Talmud’s reading of “lambs for
your clothing.”
Chagigah 13a:9-10-0:X 3 13N
DY 1w2D 1Y 00737 PAW277 DOW2D” RIIR MR IR C11
12 79K INR™” 7Y 172 1730 :AP? MR .qYI2? NAR P — 0Py
YR 1°0 Ty LTIR 1229M7 AYR 1710 AT MY IR
7Y OWIR PO 027 ,XIN2 RN 7Y ORIR P21 72270
077D "WRT 1P70% 1KY INID IR RN TY onwnn”
RIT DX ,72°K) IXDD ,D°P7D "WRY 17100 PRIXY TY IMRT KK
R — KPR PR — IRy P28 020

William Davidson, Vocalized Aramaic (CC-BY-NC)

324 DNARRA T NN
“You have exalted Havayah today,” related to imrei,
lambs.

Deuteronomy 26:1717°:1"5 0°127

PR MW7) IR NIPP) BPOR? TP NPa? OPD HIEKT IO
:19p2 yrw) vuowm Pnizm

Thou hast avouched the L-RD this day to be thy G-d, and

that thou wouldest walk in His ways, and keep His statutes,

and His commandments, and His ordinances, and hearken

unto His voice.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Israel Is Holy to Havayah, the First of His Produce

Israel are “the first of the produce of the hei”: in G-d’s daily renewal of
creation, the souls of Israel, rooted in His innermost will, rise first
through prayer, Torah, mitzvos and charity, and raise the angels and the
worlds with them. One who “devours” the Israel within him restores it
through teshuvah from the depth of the heart, a fifth level beyond the

four.

THE MAAMAR IN BRIEF

The maamar explains “Israel is holy to Havayah, the first of His produce.” The hei of tevu’asah points
to Malchus, the final hei, which brings forth new angels every day; these angels of Asiyah, the “mute”
bnei eilim, can rise into the Name Havayah only through Israel, on Shabbos and every day through
prayer. The second section explains why one may not eat before praying: on waking the soul is only “in
the nostrils,” and prayer, by surrendering one’s will, lets the G-dly soul, a portion of Havayah, spread
through the body, so that Havayah becomes truly “our G-d.” The third section adds that calling upon
G-d “in truth” requires Torah: G-d lowered His innermost will into the Oral Torah’s rulings, as a father
bends down to lift his child; yet Torah needs the “arms” of love and awe, mitzvos and charity. The
fourth section returns to the verse: Israel, like terumah, are lifted up and lift all creation with them.
One who “devours” his inner Israel through anger, lust or arrogance must bring an inner guilt-offer-
ing and add a “fifth”: teshuvah from the depth of the heart, which reaches the Will above all wills, as on
Yom Kippur.

OUTLINE

1 The produce of the hei 11-5

The hei of tevu’asah is Malchus, which brings forth new angels each day. These angels of Asiyah, the
“mute” bnei eilim, rise into the Name Havayah only through Israel, on Shabbos through Kabbalas Shabbos
and every day through prayer, Torah and mitzvos.
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The soul before and after prayer

Before prayer the soul is only “in the nostrils,” so one may not eat. The morning blessings and the Shema
reveal that Havayah is “our G-d,” Israel’s strength without intermediary, unlike the nations, who receive
through the seventy princes; setting aside one’s will, one can truly pray.

16-9

G-d’s will lowered into the Oral Torah 110-16
Calling “in truth” means Torah. Anochi, G-d’s innermost will, lowered itself to the “feet,” the Oral Torah’s
rulings about physical things, as a father bends down to his child, raising the soul above its own root; but
the father must also lower his arms, and Torah without love and awe does not rise.
4 G-d’s right and left 117-20
Human love and awe rise from below and only prepare for G-d’s love and awe drawn down from above.
G-d’s attributes come into the soul through the practical mitzvos, above all charity; His right and left are
Torah and charity.
5 Holy to Havayah: Israel as terumah 121-22
Even a businessman must set times for Torah and do business with his “back,” and through Torah and
charity he and the Congregation of Israel rise into G-d’s innermost will. Israel are terumah, the portion
lifted up, and are “first” in G-d’s daily renewal of creation, raising the angels with them.
6 Allwho devour him: guilt and the added fifth 123-28

Anger, lust and arrogance “devour” the Israel within, and the remedy is an inner guilt-offering and a
broken heart. The added fifth is teshuvah from the depth of the heart, above the four levels of the right-
eous, reaching the Will of all wills, as on Yom Kippur with its five prayers.

KEY CONCEPTS

The produce of the hei *7 nx12n

Tevu’asah is written with a final hei, read as Malchus, the
lower Chochmah, through which G-d renews creation
every day. Israel are “first” in this renewal: their ascent
raises the angels and the worlds.

Bnei eilim 079X °12

The angels created each day, angels of Asiyah who channel
life to the physical world. Eilim is Elokim lacking its hei,
and is read as ilmim, “mute,” for Elokim without its yud-
hei leaves ilem: G-d’s wisdom is not openly revealed in
them, so they rise only through Israel.

A soul “in the nostrils” 1982 nw1

The state of a person on waking, before prayer: the soul is
acknowledged by the mind but has not yet spread into the
heart and body. Prayer, by surrendering one’s will, lets it
fill the whole person.

likuteitorah.com/likkutei-torah/pinchas/

Anochi, “who I am” *21xw > °218

G-d’s very self, the inner dimension of His will, above even
the Name Havayah. In “I taught Ephraim to walk” it is low-
ered to the “feet,” the Oral Torah, so that the souls can

bind themselves to it.

Taking them upon his arms 1"ny17t 2y onp

G-d’s right and left, the love and awe drawn down from
above and His attributes clothed in the mitzvos and in
charity, which lift the person up as a father lifts a child in
his arms.

Terumah 2770

The portion of the harvest set apart and lifted up. “The first
of His produce” is terumah: Israel are the portion of cre-
ation that is raised, and that raises everything with it.

The depth of the heart x2°%7 xpn1y

The teshuvah that comes from beyond what the soul can
bear. It is a fifth level, above the four levels of the right-
eous, and reveals “the Will of all wills,” as on Yom Kippur.
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The produce of the hei

2°n5 *[xen mixal R”A2 ANRIAN NOWRT ANWR 1999 DO .AnRIanN nowRa TRR DR wp
ST NRIAN NOWRA O PRWOT yRwn

“Israel is holy to Havayah, the first of His produce; all who devour him shall incur guilt.” “His pro-

duce” (TNR12N) is written with a hei, which implies that Israel are the first of the produce of the hei.
The maamar opens with Jeremiah 2:3, where the prophet calls Israel “holy to Havayah, the first of His pro-
duce” and warns that whoever devours Israel will be held guilty. The word for “His produce” ends in the let-

ter hei, though it is vowelled as if it ended in a vav (“His”); the Alter Rebbe reads the hei as a word in itself:
Israel are the first of “the produce of the hei.”

DOWITP RT12 21N0W N 4.7 NOWRD QW2 0°1107 DRIWS AWK TRRIT IRIANT T R 12a00 70
A°Nwn WRY 0onawn 9%

Now, we need to understand what this growing produce is, of which Israel are called by the name
“first.” And this is [the meaning of| what is written, “Creator of holy beings, Former of ministers,
and whose ministers.”

The question is what kind of “produce” grows above, such that Israel can be called its “first.” The answer be-

gins from the morning blessing before the Shema, which praises G-d as “Creator of holy beings, Former of
ministers” and then speaks of “His ministers” who stand in the heights of the world.

[ooxonm] PORDMAN O 0°NWR %1 INIR 0°NTWR 00 0PIYR XD YRwn 1Phwn WK D
¢7.0%9pa% DOWTN 7Y 19°R WATH2 PR 1199 % 9m1D 010 902 oMnnne

That is: “and whose ministers” implies that they have been ministering to Him since long ago,
from of old; while “Former of ministers” are the angels that come into being every day to say song
before Him, as is written in Midrash Eichah on the verse “They are new every morning.”
The two phrases describe two kinds of angels. “Whose ministers” are permanent angels who have served
G-d from of old, while “Former of ministers,” in the present tense, are angels formed anew each day to sing

before Him. The Midrash on Eichah, on “They are new every morning,” says that every day G-d creates a
new band of angels who sing a new song and pass away.
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And in their saying [it] they are utterly nullified; that is, the power that revealed their coming into
being returns to its source, to be in potential and not in actuality. And this is what the verse says,
“Let the earth sprout grass (deshe).” That is, ha’aretz (“the earth”), with a hei, is the supernal earth.
(See what is written on the verse “None shall miscarry or be barren in your land.”)
These daily angels exist for their song: in singing they are wholly absorbed back into their source, so that the
force that brought them into open existence returns to a hidden, potential state. The verse “Let the earth

sprout grass” is then read on a higher plane: “the earth,” with the definite article hei, is a supernal “earth”

from which created beings sprout.

FIRYT PN 10 0O 2190 ROZITD 09 953 1129032 WK IR 1D 19an NPRYAT PR 110D
JORR WO NNANADY AR U3 WK NNNTT 0o an

Just as the physical earth reveals every day the power of growth within it, to bring forth kinds of
plants, so the supernal earth reveals the power of bringing into being that is within it, to create and
to bring into being something from nothing.

Physical soil brings forth plants every day from a power of growth hidden within it. In the same way the su-

pernal earth holds the power to create something from nothing and constantly brings forth new creations.

S wnaY) “PRWT DORIPAT O 0P 170Nt 7w 1R 010 P52 0°9RDR ANl M
CR?Y RPYPT 11N D2 OW [9n wipna1] BPPRAN RPY V70T NOWRNA D2

And through this, angels come into being every day, to say song and be nullified into their source;
and they are what is called “grass” (deshe). (As is written in the Zohar, Parshas Bereishis, 19a, and
in the Mikdash Melech there; and in Parshas Terumah, 171a.
The angels born each day from that supernal earth, who sing and then dissolve into their source, are the
“grass” of the verse: they sprout and are gone. The Zohar says that this “grass” has no lasting form: such be-

ings stand for a moment, are consumed by fire and are renewed, every day; the Mikdash Melech is a com-
mentary on the Zohar, and the Zohar on Terumah speaks of “grass” that sprouts from supernal sources.

20 (RWTODY DOPYWD D7V RPN w1 10 7090 mongn 57y RPY 17977 DMI°D °R 1O
And see Parshas Pinchas, 217a, on the verse “He causes grass to sprout,” etc.; and see what is writ-
ten elsewhere on the verse “Like showers upon the grass.”)

The Zohar on Pinchas reads “He causes grass (chatzir) to sprout” in Psalm 104 as angels: vast numbers of
angelic messengers, all of flaming fire. The second pointer is to the discussion of “like showers upon the
grass,” where grass grows from the finest rain.
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Therefore we say every Shabbos eve, “Render to Havayah, you sons of the mighty (bnei eilim).” The
bnei Elokim (“sons of Elokim”) are the angels that were created in the six days of creation;

This is why at the welcoming of Shabbos on Friday night we recite Psalm 29, “Render to Havayah, you sons of
the mighty.” The maamar distinguishes two groups: the bnei Elokim, the “sons of G-d” of the Book of Job,

are the permanent angels created during the six days of creation.

2524 myRoRNT N199M RN T1R9M TI0K T 21N 01° 952 11N 02OKRPHT 0 099K 212 Par

but the bnei eilim are the angels that come into being every day from the level of the final hei, the
lower Chochmah (Chochmah tata’ah), the Malchus (sovereignty) of the World of Atzilus

(Emanation).

The bnei eilim of the psalm are the angels that come into being each day. Their source is the final hei of the
Name Havayah, which is Malchus of Atzilus, also called the “lower Chochmah”; this is the “hei” whose “pro-

duce” the opening verse spoke of.

vy >mpa] 7902 WPRD 269wyT 0OORDH O 099X °13 %D PR 90K NRY IR0 19 1R 099R
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And eilim is a term for strength, as in “and the mighty (eilei) of the land”; for the bnei eilim are an-
gels of the World of Asiyah (Action), as is written in Pri Etz Chaim.

The word eilim comes from a root meaning strength, as in Ezekiel’s “the mighty of the land.” The angels
called bnei eilim belong to Asiyah, the lowest of the four worlds; the Arizal’s Pri Etz Chaim, explaining this

psalm at the welcoming of Shabbos, treats its verses as raising the levels of Asiyah.

15 2B 19 PPRY WY 7 1R "RwAT PMIYY Myawn 9o qwni 1owyT 0°oxPnn N

And through the angels of Asiyah all the flows of influence are drawn down to this physical world:

“There is no blade of grass that has no mazal (constellation),” etc.

All the life and influence that reach the physical world pass through these angels of Asiyah. The Midrash says

that every blade of grass has a mazal, a heavenly force that strikes it and tells it, “Grow.”
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It follows that they are the power and the life-force of this world. And when the food is elevated,
through a person eating it in purity and praying with that strength, with the innermost point of his
heart, through this the angel that imparts the power and the life-force to that food is also elevated,
to rise and be included in the source from which it was hewn.

These angels are the strength within the world’s food. When a person eats in purity and then prays with the

strength the food gave him, from the core of his heart, the food is elevated, and with it the angel that gives

the food its life-force rises and is absorbed into its source.
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And also, the reason they are called bnei eilim, lacking the hei, is along the lines of the saying of
our Sages, of blessed memory, in Gittin (56b), on the verse “Who is like You among the mighty (eil-
im)”: “Who is like You among the mute (ilmim)!”

A second reason for the name: eilim is the word Elokim without its hei. The Talmud reads “Who is like You

among the mighty (eilim)” as “among the mute (ilmim),” praising G-d who heard the enemy’s blasphemy in
the Temple and kept silent.
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And “mute” means as it is written, “as a ewe before her shearers is mute”: that the word of G-d does
not shine in a revealed way in Beriah, Yetzirah and Asiyah, since Asiyah bears no comparison to
Atzilus.

Here “muteness” means that G-d’s word does not shine openly in the three lower worlds, Beriah, Yetzirah

and Asiyah, because Asiyah is beyond comparison with Atzilus. The image is Isaiah’s ewe, silent before her
shearers.
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And this is the level of ilem (“mute”) from the Name Elokim: the speech is not revealed, only the
level of breath (hevel) alone; for in the breath there is no revealed enclothing of the wisdom at all,

whereas in speech the wisdom and the intellect are drawn and enclothed.

Take the yud and hei out of Elokim and the letters left spell ilem, “mute.” Speech carries the speaker’s wis-
dom outward; mere breath, the voice before it is shaped into words, carries no articulated wisdom.
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And this is the difference between the angels called bnei Elokim, who are drawn from the speech of
the Holy One, blessed be He, the speech in which the revelation of Chochmah (wisdom) and Binah
(understanding) is enclothed,

The bnei Elokim, the permanent angels, come from G-d’s speech, which carries Chochmah and Binah open-
ly within it, as a person’s words carry his thought.
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and this is the level of the yud-hei of Elokim; whereas the level of ilem of Elokim is that the level of
yud-hei is not drawn and enclothed in the breath.

Chochmah and Binah correspond to the letters yud and hei, so the bnei Elokim come from the whole Name,
with its yud-hei. When the yud-hei is not drawn into the breath, what remains of Elokim is ilem, “mute”; this
is the source of the bnei eilim.
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And this is “I was mute with silence (dumiyah)”: dum Yah (“Yah is silent”), etc. (And see what is
written in the discourse beginning “Your name shall no longer be called Avram,” regarding cir-
cumcision (milah), that it is the level of mal Yah, mal being a term of revelation, etc.;

The Zohar reads Psalm 39’s “I was mute with silence (dumiyah)” as dum Yah: the yud-hei has gone silent,

and so the person is left mute. The parenthesis adds the converse from another discourse: milah, circumci-

sion, holds the letters mal Yah, and mal means speech, revelation.
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that is, through the speech of “a speaking spirit” (ruach memalela), through which Chochmah and
Binah are drawn in a revealed way, for “the mouth of Havayah has spoken.” And the opposite of
this is when the Congregation of Israel (Knesses Yisrael) is at the level of “I was mute with silence, I
was still (hecheshesi),” the chash (silence) of chashmal; and this is because of the concealment of
the kelipas nogah of Asiyah.
Speech, which Onkelos makes man’s defining trait (“a speaking spirit”), reveals Chochmah and Binah, as in
“the mouth of Havayah has spoken.” The opposite is when the Congregation of Israel, the source of the

souls, is “mute” and “still,” the chash (silence) of chashmal, because kelipas nogah, the shell that mixes
good and evil in the lower worlds, conceals the light.
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And see what is written in the discourse beginning “And the light of the moon shall be,” etc.; and
see what is written in the discourse beginning “In the third month after the children of Israel went
out,” on the meaning of “the work of Your hands,” etc.: the power of action, which is the external
power, etc.; see there. And this is the matter of the level of breath, which is below the level of
speech. And see what is written about this in the explanation on the verse “And you shall count for
yourselves.”)

The parenthesis points to further discourses. One of them explains “the work of Your hands” as the power of
action, an external power; it corresponds to breath, which stands below speech.
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Now, therefore, it is impossible for the angels mentioned above to ascend and be included in the
supernal Chochmah (Chochmah ila’ah) except through Israel, who are drawn from the inner di-
mension (pnimiyus) of the supernal Chochmah, as is written in Parshas Mishpatim (121); and see
what is written in the explanation on the verse “My dove,” regarding “Arise, my love.”

Because the angels of Asiyah come from this “mute” level, they cannot rise on their own to the supernal

Chochmah. They rise only through Israel, whose souls come from the inner dimension of the supernal
Chochmah.
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Therefore we ask, “Render (havu) to Havayah, you sons of the mighty.” Havu is a term of prepara-
tion: prepare yourselves to ascend and be included in the source of the Name Havayah, blessed be
He.

So on Friday night we call to them, “Havu.” As Rashi explains havah as “prepare yourselves,” havu here
means: prepare yourselves to rise and be absorbed into the Name Havayah.
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And this is [the meaning of] what is written, “Six days you shall work”: the level of work is the bring-
ing into being of something from nothing; “and on the seventh day you shall rest”: this is the re-
turn of the worlds to their source, with added light upon them, and all are included in the essence
of the Name Havayah, blessed be He.

The six weekdays are “work”: G-d’s ongoing creation of something from nothing. Shabbos is “rest”: the
worlds return to their source, with added light, and are absorbed into the essence of the Name Havayah.
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As it is written, “And Elokim finished (vayechal) on the seventh day”; and the meaning is explained
elsewhere, in the discourse beginning “I have come into My garden”: that the level and rank of
Elokim was finished (kalsah), so that an end and conclusion was made to this rank, and the revela-
tion of the Name Havayah was drawn down.

The Torah says that on the seventh day Elokim “finished” (vayechal). The maamar reads it as kalsah, “came

to an end”: on Shabbos the level of Elokim, the Name of concealment and limitation, reaches its end, and the

revelation of the Name Havayah is drawn down in its place.
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And therefore we say to the angels that are drawn from the Name Elokim, “Render to Havayah, you
sons of the mighty”: that they should prepare themselves to ascend and be included in the Name
Havayah, blessed be He, which is revealed on Shabbos. And this is “Bow down to Havayah in the
splendor of holiness”: this is the level of the World of Atzilus (Emanation) in general, for Beriah,
Yetzirah and Asiyah ascend into Atzilus.

So on Friday night we call the angels that come from Elokim to prepare to rise into the Name Havayah, re-

vealed on Shabbos. The psalm’s next verse, “Bow down to Havayah in the splendor of holiness,” alludes to
Atzilus as awhole, for on Shabbos the three lower worlds ascend into Atzilus.
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And this is also the matter of the seven “voices” mentioned in this psalm, “The voice of Havayah is
upon the waters,” etc.: all is the drawing down and revelation of the Name Havayah. And see what

iswritten at the end of the discourse beginning “This is the dedication of the altar.”

Psalm 29 says “the voice of Havayah” seven times. Each is a drawing-down and revelation of the Name
Havayah, matching the Shabbos ascent just described.
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Now, along these lines is the whole matter of “Come, let us sing to Havayah,” etc., “Sing to
Havayah,” etc., which are said at Kabbalas Shabbos (the welcoming of Shabbos).

The other psalms of Kabbalas Shabbos, which begin with “Come, let us sing to Havayah” (Psalm 95) and
“Sing to Havayah,” carry the same meaning: the worlds and their angels rise into the Name Havayah on
Shabbos.
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And this is “For great is Havayah,” etc., “He is awesome above all elohim (gods)”: that is, above all
the 120 combinations of Elokim, as is explained elsewhere. Now, this ascent is through Israel, who
are the inner dimension (pnimiyus) of the worlds.

“He is awesome above all elohim” is read as Havayah standing above the 120 combinations of Elokim: the

five letters of Elokim can be arranged in 120 orders, through which the world is created and limited. And this
whole ascent happens through Israel, the inner dimension of all the worlds.

likuteitorah.com/likkutei-torah/pinchas/ 202



LIKKUTEI TORAH - PARSHAS PINCHAS - MAAMAR 4 TARIAN NPWRD TS DR lvai

SNWAT D2 12 DPRAW N2 790" 1NN 9793 92971 777 KD 10N KD 0°R1217 9590

That is, all the created beings came into being only as a passageway, in order that the level of Israel
come into being and be revealed in this physical world.

Everything else that was created exists as a passageway: it was brought into being only so that Israel would
come into being and be revealed in this physical world. This begins to explain why Israel are called “first.”

772 077 DA MNPV 9IY 0%y D999 B1an® 2o avan N aTayn n°von o1 o2 573 1
TNIR TR WO 1PRH ONIR TR0

And this is also [so] every day: the purpose of the service, “this is prayer,” is to nullify and include
oneself and all the worlds in the Name Havayah, blessed be He, who brings them into being from
nothing to something; and to draw Him

What happens each week on Shabbos happens every day through prayer, which the Sages call “the service of

the heart.” Its purpose is to dissolve oneself, and all the worlds with oneself, into the Name Havayah, which
constantly brings them into being from nothing.
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also into this physical world, through Torah and mitzvos: the higher unity (yichuda ila’ah), the low-
er unity (yichuda tata’ah); above without end and below without limit, it is only the power of the
Name Havayah, blessed be He.
Prayer raises the worlds up; Torah and mitzvos then draw G-d’s Name down into this physical world. These
are the “higher unity,” in which all is nullified before G-d, and the “lower unity,” in which G-d is present

within the world; in both directions, without end above or below, there is nothing but the power of Havayah,

in a phrase taken from the Zohar Chadash.

1AM ROIWD 9D 99Ip NR CIPUAwT 10 Y90 MAn2 SN A JPran ¢05aaR cnxa 1772 wrns)
4.09R N31° P ©2°omIT SNnBRI ONa RO 13770 AN02 Y901

(And see what is written in the discourse beginning “I have come into My garden,” mentioned
above. And this is “My dove, in the clefts of the rock,” etc., “let me hear your voice”: for when she is
“in the clefts of the rock, in the covert of the cliff,” she is at the level of “I was mute with silence,”
and is called “the mute dove” (yonas elem).
The Song of Songs calls the Congregation of Israel a dove hiding “in the clefts of the rock.” Hidden away, she
cannot speak: she is at the level of “I was mute with silence,” and the heading of Psalm 56 calls her “the mute
dove.”
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But through occupation with Torah and mitzvos, “let me hear your voice,” etc., we draw down the
level of the yud-hei of Havayah and of Elokim, so as not to be at the level of “mute”; so it is written
in the book 117y) (103a). And of this it is said, “The voice of my beloved knocks.”

Through Torah and mitzvos the plea “let me hear your voice” is answered: the yud-hei is drawn into the

Names Havayah and Elokim, and the Congregation of Israel is no longer mute. Of this the verse says, “The

voice of my beloved knocks.”
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And see the commentary of the Ramaz (Rabbi Moshe Zacuto) on the Zohar, Parshas Va’eira (26a),
regarding “I was mute with silence,” etc., and “And if he arouses,” etc.; and Pri Etz Chaim, Sha’ar
HaKaddishim (the Gate of Kaddish), chapter 2 and the beginning of chapter 3.
The Zohar on Va’eira says that in exile the voice departs from the Congregation of Israel and her speech is si-
lenced, “I was mute with silence,” and it goes on to what happens when the word is aroused. Pri Etz Chaim,

explaining the Kaddish, says that when the yud-hei of Elokim is hidden what remains is ilem, “mute,” and
that is why we pray that these levels “be magnified and sanctified.”

SECTION 2 - 116-9

The soul before and after prayer
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2. Now, to explain well the matter of this ascent and this revelation through Torah and prayer, we
must explain the saying of our Sages, of blessed memory, “The study of Torah is equal to them all,”
even to concentration in prayer (iyun tefillah).

The second section explains how Torah and prayer bring about this ascent and revelation. It starts from the

Mishnah’s teaching that Torah study equals all the other mitzvos together, and the Talmud adds: even con-
centrated prayer.
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And nevertheless, before prayer it is forbidden to eat, while before study it is permitted to eat. And

this is because man is a small world.

Yet halachah forbids eating before the morning prayer and permits eating before study, as if prayer came
first. The answer begins from the idea that a person is a world in miniature.

5”3 IR R 19 NPAWA2 71997 N2 RIT TIRT TP IRA IR 0992 719991 09° 07992 v an
Q2 w»nd nPamAa

And just as in the world there are day and night, by day the light shines and in the absence of the

light it is the level of night, physically, so it is in man too, spiritually, as it is written, “Even

As the physical world has day and night, light and its absence, so a person has a spiritual day and night.
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though I sit in darkness, Havayah is a light to me”: even in this physical world, Havayah shines in

Israel. And when the power of his soul spreads out and shines in him,

Micah’s “though I sit in darkness, Havayah is a light to me” shows that even in this dark physical world G-d

shines in a Jew. When the power of the soul spreads through him and lights him up, that is his “day.”
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then it is called “day”; and when the light of his soul withdraws, it is called by the name “night.”
(And see what is written on this matter in the discourse beginning “And Esther spoke again,” and
on the verse “Know this day and take it to your heart,” etc., and in the discourse beginning “Be-
cause you did not serve.”)

When the soul’s light withdraws, that is his “night.” The parenthesis points to three other discourses on this

theme.
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Therefore at night he is entirely in a state of sleep, because of the withdrawal of the light of his

soul. And in the morning, when he rises from his sleep, the power of his soul is only in his nostrils,

So in sleep the soul’s light is withdrawn. On waking, its power is only “in his nostrils,” in the breath, the out-
ermost sign of life, and not yet in the heart and limbs.
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for it has no revelation, to shine and spread out within him, because of the material yeshus (inde-
pendent existence) of the body. And so that he not return to being nothing and naught, G-d, may
He be blessed, brings into being and restores his soul to him every morning, as it is written, “They

are new every morning; great is Your faithfulness.” And see Parshas Vayakhel (213, end of side b).

The body’s coarse, self-assertive existence keeps the soul from shining through it. So that the person does
not lapse into nothing, G-d gives the soul back each morning: “They are new every morning,” and the Zohar
on Vayakhel says the souls are given back renewed each morning.
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That is, as it is written, “who renews every day, continually, the work of creation (Bereishis)”: for
the word Bereishis (n°w&12) is ¥”> n”X"3, bara es yesh (“He created something”). That is to say: by

renewing it every day, He is the One who brings into being something from nothing.

The blessing before the Shema praises G-d “who renews every day, continually, the work of creation.” The
letters of Bereishis are read as bara es yesh, “He created something”: to renew creation every day is to bring
something from nothing anew each day.
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But because the life-force of the body has become exceedingly physical, he cannot receive the ra-

diance of his soul within him except a very little, at the level of his nostrils.

Yet the body is so coarse that it receives only a faint glimmer of the soul, the glimmer “in the nostrils.”
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That is, the G-dly soul has no revelation in his heart and his body, because of the material yeshus of
the body, since he has not yet prayed.

Before prayer, the G-dly soul is not revealed in the heart and the body.
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For through prayer he nullifies his will to the supernal will, blessed be He; and the will is the source
of all the emotive attributes (middos), and it is their life-force and their existence;

Prayer changes this. In prayer a person sets aside his own will for G-d’s will, and will is the root of all the

emotions, their life and their very existence.
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and this is the matter of self-sacrifice (mesirus nefesh), that he gives over his will, etc.; and “the
blood is the soul,” which is the will. Therefore, through this the soul, which is from the level of the
Name Havayah, is drawn down and spreads through the whole body.

That is the meaning of mesirus nefesh, “giving over the nefesh”: the Torah says “the blood is the nefesh,”

and nefesh here means will, as in Jeremiah’s “My nefesh is not toward this people.” When the will is given
over, the soul, rooted in the Name Havayah, flows into the whole body.
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Whereas before prayer it is still only in his nostrils; that is, only in his mind and intellect does he
acknowledge G-d, but it has not yet spread into the heart, etc. And so the Ramaz explained, on
Parshas Tetzaveh (182), according to the writings of the Arizal, the matter of “whose breath (ne-
shamah) is in his nostrils.”

Before prayer the soul is still only “in his nostrils”: he acknowledges G-d with his mind, as in the morning’s

Modeh Ani and Hodu, but the acknowledgment has not yet reached his heart. The Ramaz, the Kabbalist
Rabbi Moshe Zacuto, explained Isaiah’s “whose breath is in his nostrils” in this way, following the Arizal.
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And see in the Zohar there on this verse, in another sense. And see what is written on the verse
“And I shall be sanctified in the midst of the children of Israel”: “in the midst” means that the mat-

ter of His holiness, may He be blessed, be grasped specifically in the heart of man.

The Zohar there reads the verse in other ways: of one who greets his fellow before praying, and of one whose
anger tears his holy soul from him. Another discourse explains that “I shall be sanctified in the midst of the

children of Israel” means within each person: G-d’s holiness must be grasped in the heart.
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And see what is written at the end of the discourse beginning “To understand the saying of our
Sages, of blessed memory, ‘Better is one hour in teshuvah,’ etc.,” regarding “one who bows must

see an issar (a coin) opposite his heart.”

A further discourse discusses the Talmud’s rule that one who bows in prayer must bow until he “sees an is-
sar (a small coin) opposite his heart.”
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And this is [the meaning of] what is written, “Cease from man, whose breath (neshamah) is in his
nostrils, for as what (bameh) is he accounted?” Do not read bameh (“as what”) but bamah (“a
raised altar”). That is: “cease from” is a term of separation: separate yourselves from the level of
such a man, whose soul is only in his nostrils, which could not spread through his body as a whole.
Isaiah’s “Cease from man, whose breath is in his nostrils” is read through the Talmud’s play on bameh, “as
what,” and bamah, a raised altar, which the Talmud applies to greeting one’s fellow before prayer. “Cease”

means: keep apart from the state of a person whose soul is only in his nostrils and has not spread through
his body.
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“For as a bamah he is accounted”: just as with a bamabh, its yeshus is seen and revealed as a some-

thing, a thing by itself, so in him too the material quality

A bamah is a raised mound that stands out for all to see. In such a person, too, the coarse sense of his own
separate existence stands out and dominates.
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of his yeshus has prevailed, until he is not nullified at all before the light of G-d, which is the light
of his soul that is in his nostrils. (And see what is written on the verse “The lords of the high places

(bamos) of Arnon.”) Therefore it is forbidden to eat before prayer.

His yeshus is so strong that he is not nullified at all before G-d’s light, which in him is the light of his own
soul, still only in his nostrils. That is why it is forbidden to eat before prayer.
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As our Sages, of blessed memory, said: “You shall not eat over the blood”: do not eat before you
have prayed for your blood; so as not to give the side of the evil blood (sitra dedama bisha) domin-
ion over him, after which the power of his soul could no longer shine in him fully.

The Talmud reads “You shall not eat over the blood” as “do not eat before you have prayed for your blood.”

Eating first would give dominion to the side of the “evil blood,” and then the soul could no longer shine fully
in him.
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Therefore they instituted for us the morning blessings, such as “who clothes the naked,” “who re-
leases the bound,” “who prepares the steps of man”: because for adam (man), the level of “I will be
like (adameh) the Most High,”

For this reason the Sages instituted the morning blessings, thanking G-d for clothing us, freeing our limbs

and guiding our steps. The person meant here is adam in the sense of adameh la’elyon, “I will be like the

Most High”: man made in the likeness of the One above.
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all his powers, even to put on a garment and a shoe, all of it is the power of the Name Havayah,
blessed be He, and there is nothing outside Him. (And see above on the verse “How beautiful are
your steps in sandals.”)

For such a person every power, even to dress and to put on shoes, is the power of the Name Havayah, and

nothing exists apart from Him; the blessings bring this awareness. The parenthesis points to a discourse on

“How beautiful are your steps in sandals.”
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Although the blessings are rabbinic, nevertheless they come first, because they are a preparation
for the Shema, which is from the Torah, which is the revelation of the truth of the Name Havayah:
that in truth there is nothing else besides Him, above without end and below without limit.

The morning blessings are only rabbinic, yet they come before the Shema, a Torah commandment, because

they prepare for it. The Shema reveals the truth of the Name Havayah: there is nothing besides Him, above
or below.
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And through contemplating beforehand, in the blessings, he can come to this in the Shema, when
he first says, “Blessed are You, Havayah, our G-d.” Baruch (“blessed”) is

The morning blessings, contemplated with understanding, prepare a person to reach in the Shema the
awareness that nothing exists besides G-d. That awareness is already contained in the words that open the
blessings of the Shema, “Blessed are You, Havayah, our G-d,” and the maamar now explains them one by
one, beginning with baruch.
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like a pool (berechah) of water, a term of drawing down: we draw down the Infinite Light (Or Ein
Sof), blessed be He, which is hidden and concealed, to be revealed in Israel and in the source of the
Congregation of Israel (Knesses Yisrael).

Baruch is read not as praise but as related to berechah, a pool into which water is drawn: to “bless” is to

draw down. We draw the Infinite Light, which is hidden, into revelation in the souls of Israel and in their
source, the Congregation of Israel.
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Therefore we ask, “Blessed are You”: that Havayah, blessed be He, be drawn down at the level of
“You,” which addresses one who is present (nochach), that is, in revelation; just as in truth every-
thing is utterly nullified before Him.

“You” is the second person, the way one speaks to someone who is present. Saying “Blessed are You” asks

that Havayah be revealed as openly as one who stands before us, matching the truth that everything is en-
tirely nullified before Him.
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As it is written, “I, Havayah, have not changed.” Only to us does physicality seem to be something
(yesh); but before Him, may He be blessed, all physicality “is accounted by Him as naught and
nothingness.” That is, Havayah is Elokeinu (“our G-d”),

Malachi’s “I, Havayah, have not changed” means that creation made no change in G-d: from His side the
physical world is, in Isaiah’s words, “accounted as naught and nothingness,” and only to us does it seem to

be something. The next word of the blessing, Elokeinu, “our G-d,” is now explained.
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as in “the mighty (eilei) of the land”: that is, He is truly our strength. For all the powers of the body

too, which seem to us to be natural, for Israel are all the power of Havayah, blessed be He. For

Elokeinu is read from el in the sense of strength, as in Ezekiel’s “the mighty (eilei) of the land”: Havayah is
literally our strength. Even the body’s powers, which seem to us natural, are for Israel nothing but the power
of Havayah.
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Pharaoh said, “I do not know Havayah,” for he knew only the Name Elokim; and said, “Havayah
has forsaken the land.”

Pharaoh’s “I do not know Havayah” shows the contrast: he knew G-d only as Elokim, the Name of G-d hid-
den within nature. The words “Havayah has forsaken the land” are from Ezekiel, where they express the be-
lief that G-d has abandoned the world; the maamar uses them to describe this same view.
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For all know and acknowledge that there is a G-d (Elokim), but they consider the power of their

own selves, and all the life-force of the world, to be something (yesh), a thing separate in itself,

The nations all acknowledge that there is a G-d. Their error is to regard their own strength, and all the life-
force of the world, as a separate existence standing on its own.
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as though they were outside G-dliness; for they call Him “the G-d of the gods (Elaha de’Elahaya),”
since in truth all their flow of influence comes only through the seventy princes. And although it is
written, “Who would not fear You,” etc.,
Seeing the world as outside G-dliness, they call Him “the G-d of the gods,” as the Talmud quotes them at the
end of Menachos: the highest among many powers. In truth all the influence that reaches them does come

through the seventy princes, the angelic ministers over the seventy nations. An objection is then raised from
Jeremiah’s “Who would not fear You, King of the nations.”
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“and in all their kingdoms there is none like You,” which implies that the idolaters (lit. worshipers

of stars) too say that there is none like You; nevertheless it is written, “High above all,” etc.:

Jeremiah continues, “among all their kingdoms there is none like You,” which implies that even the idolaters
admit there is none like G-d; the Zohar on Mishpatim says that this phrase spread among the nations
through their own wisdom. Even so, the psalm says “High above all nations is Havayah.”
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that is, He is exalted above the idolaters and does not bestow influence on them except through the
seventy princes, who receive nurture and life-force from the bnei eilim, which are the angels of the
World of Asiyah (Action), from whom the power and life-force of the influence of this world are
drawn, as mentioned above.

“High above” means that G-d stands exalted beyond the nations and gives to them only through the seventy

princes. These princes draw their nurture from the bnei eilim, the angels of Asiyah described in the first sec-
tion, who channel all the life and influence of this world.
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Therefore they have power and life-force only to be something (yesh), a thing separate in itself. But

not so with the children of Israel,

Since their life comes through intermediaries, its power serves only to make them a “something” standing
apart. With Israel it is otherwise.
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for “Havayah’s portion is His people”: the souls of Israel are from the very essence of Havayah,
blessed be He. Therefore for us He is “Havayah, our G-d”: that is, He is our strength and our life,
without any intermediary at all.

“Havayah’s portion is His people”: the souls of Israel come from the very essence of the Name Havayah. So
for Israel Havayah is “our G-d,” our strength and life directly, with no intermediary at all.
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(And see about this in the commentary of the Ramaz (Rabbi Moshe Zacuto) at the beginning of
Parshas Ha’azinu, regarding “For Havayah’s portion is His people.”) And see Parshas Mishpatim
(964a).
The parenthesis points to the Ramaz’s commentary on the Zohar at the beginning of Ha’azinu, on
“Havayah’s portion is His people.” The Zohar on Mishpatim (96a) teaches that Havayah is the one Name

given as an inheritance to the one people, while the Name Elokim is shared out among the ministers who

govern the other nations.
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Therefore it is certainly fitting to nullify our will entirely before His will, may He be blessed, as our
Sages, of blessed memory, said, “Nullify your will,” etc. As it is written, “Whom have I in heaven?

And with You, I desire nothing on earth”: that is, when I am with You, in that Havayah is our G-d,

Since our life is G-d’s own power, it is only fitting to set aside our will entirely before His, as the Mishnah in
Avos says, “Nullify your will before His will.” The psalmist’s “Whom have I in heaven? And with You, I desire

nothing on earth” is read as speaking of one who is “with” G-d, aware that Havayah is his G-d.
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then “I desire nothing on earth,” in earthliness, for there is in it neither desire nor will nor longing
at all. And this is the meaning of “Hear (shema), O Israel”: shema is a term of understanding;

“Havayah is our G-d, Havayah is One.”

Such a person desires nothing “on earth”: earthly things hold no desire or longing for him at all. This is also

the meaning of the Shema, for shema means “understand,” as the Zohar says, “Shema: that is, understand.”
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That is to say: when he truly understands that Havayah is our G-d, that all our life-force and powers
are the power of Havayah, blessed be He, then He is One.

When a person truly understands that Havayah is “our G-d,” that all our life and strength are His power, he
grasps that “Havayah is One.”
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That is, “there is nothing else besides Him,” for all the powers are utterly nullified to the source.
(And see what is written on the verse “But Havayah your G-d was not willing,” that in every soul
there is a level and a radiance of the very Name Havayah. And in Sefer Shel Beinonim (Tanya), in
Iggeres HaTeshuvah, chapter 4: and this is the meaning of [the statement] that the Name Havayah
is our strength and our life, etc.
“One” means that nothing else exists, as Moshe says, “there is nothing else besides Him,” for all the powers
are wholly nullified in their source. The parenthesis cites the discourse on “But Havayah your G-d was not

willing [to listen to Bilam],” which teaches that every soul holds a radiance of the very Name Havayah, and

the Tanya’s Iggeres HaTeshuvah, chapter 4, which explains why Havayah is called our strength and our life.
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Whereas the worlds, and even the angels, have their life-force from the Name Elokim, and there-
fore they are called bnei Elokim or bnei eilim; see there in Iggeres HaTeshuvah. And see what is
written in the discourse beginning “How goodly,” and in the discourse beginning “In the section
on the libations.” And this is “Fortunate are you, Israel! Who is like you, a people saved by
Havayah”; Parshas Emor)
The Tanya there explains that the worlds and even the angels draw their life from the Name Elokim, the ex-
ternal level relative to Havayah, which is why angels are called bnei Elokim or bnei eilim. The parenthesis

adds two more discourses, and Moshe’s blessing, “Fortunate are you, Israel! Who is like you, a people saved
by Havayah,” with the Zohar on Emor.
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(94, end of side a): that is, “Who is like You among the mighty (eilim), Havayah”: that the Name
Havayah is above the other Names, El and Elokim, etc., which are the level of the outer dimension

(chitzoniyus) relative to the Name Havayah.

The text reads “Who is like You among the mighty (eilim), Havayah” to mean that the Name Havayah stands
above the other Names, El and Elokim, which are external relative to it. Israel are a people saved “by
Havayah,” bound to that higher Name.
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And see what is written on this matter in the discourse beginning “If the bright spot came first,”
etc. And this is what our Sages, of blessed memory, said, “Whoever prolongs [the word] echad
(‘One’)”: that is, one who dwells on it and contemplates how Havayah is our G-d, so that he see that

He is truly One, then “they prolong for him,” etc.

Another discourse treats the same theme. The Talmud promises that whoever prolongs the word echad,
“One,” in the Shema will have his days and years prolonged; here prolonging it means dwelling on how

Havayah is our G-d until one sees that He is truly One.
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And this is the meaning of “Havayah is near to all who call upon Him”: we call upon Him, may He
be blessed, that He not be at the level of “high,” G-d forbid, but that He be revealed and be at the

level of “our G-d,”

The psalm’s “Havayah is near to all who call upon Him” is read as a call: we ask G-d not to remain “high,”
remote beyond the world as He is to the nations, but to be revealed as “our G-d.”
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as in truth He is. Then He is very near, and one can come to “And you shall love Havayah your G-d
with all your heart,” since all his desires have already been nullified

Since that is the truth, He is then very near, and a person can come to love Havayah “with all your heart,” for
his own desires have already been set aside.
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and nothing remains but the will of G-d. And then he can pray, as it is written, “He fulfills the will of
those who fear Him”; then “He hears their cry and saves them.”

Nothing remains in him but G-d’s will, and then he can truly pray. The psalm continues, “He fulfills the will
of those who fear Him,” and then “He hears their cry and saves them.”

SECTION 3 - 110-16

G-d’s will lowered into the Oral Torah
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3. But it is written, “to all who call upon Him in truth,” and “there is no truth but Torah.” For in
truth, “His splendor (hodo) is upon earth and heaven”: heaven and earth are only the level of
splendor (hod) and radiance; but the souls are the inner dimension (pnimiyus) of the worlds, the
inner dimension of Chochmah (wisdom).
The third section turns to the end of the verse: G-d is near to those who call Him “in truth,” and the Sages say
“there is no truth but Torah,” so prayer needs Torah. The psalm’s “His splendor is upon earth and heaven”

shows that heaven and earth hold only G-d’s outer radiance, while the souls of Israel come from the inner di-
mension of the worlds, the inner dimension of Chochmabh.
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Now, “Malchus (sovereignty) is the mouth; the Oral Torah we call it.” That is: Malchus “has nothing
of its own,” for it is only the revelation of the inner dimension (pnimiyus) of His will; Torah and
mitzvos are the inner dimension of His will.

In the words of the Tikkunei Zohar, Malchus is “the mouth” and is called the Oral Torah. Malchus “has noth-

ing of its own”: it only reveals what it receives, the inner dimension of G-d’s will, and that inner will is ex-
pressed in Torah and mitzvos.
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Therefore, after he has nullified all the coarse, material desires, there is yet this further [step],
which is the purpose of creation: to be included in the inner dimension of His will, may He be
blessed, in order to make for Him a dwelling place among the lower realms;

Setting aside one’s coarse desires, the theme of the previous section, is not yet the end. The purpose of cre-

ation is to be absorbed into G-d’s innermost will so as to make Him “a dwelling place among the lower

realms,” as the Midrash says that G-d desired from the moment He created the world.
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that is, that in the physical [World of] Asiyah (Action) the inner dimension of His will, the source of
life of all the worlds, be revealed. And this is [the meaning of] what is written, “See life with the wife
whom you have loved” (in Koheles, chapter 9).

That dwelling means that G-d’s innermost will, the source of life of all the worlds, is revealed in the physical
world of Asiyah. The verse brought for this is Koheles’s “See life with the wife whom you have loved.”
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That is: whom you have already loved. (That is, as is explained elsewhere on the verse “Tell me, you
whom my soul has loved”: from long before, that is, when the soul was in the state of ibbur (gesta-
tion) above. And ishah (“wife”) is read esh Hei, “the fire of G-d,” as is explained elsewhere. And see
in the Midrash Rabbah on the Song of Songs, at the end of [the passage on] “Set me as a seal.”

“Whom you have loved” is in the past tense: the soul loved G-d before it came into a body, while it was “in
gestation” above, as a discourse on “Tell me, you whom my soul has loved” explains. Ishah, “wife,” is read as
esh Hei, “the fire of G-d,” in the spirit of the Talmud’s teaching that ish and ishah share the letters of esh,
fire.
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And therefore, also when [something] of this level of supernal love is drawn into the soul as well,
when it is enclothed in the body: this is the meaning of haggidah (“tell”), a term of drawing down,
that it is drawn from the level of the supernal love, etc. And see what is written in the discourse be-
ginning “And Elokim spoke,” etc., “and I appeared to Avraham,” etc.) Nevertheless, after all the
loves, “see life with her.”

The parenthesis adds that haggidah, “tell,” means drawing down: something of that supernal love is drawn

into the soul even when it is clothed in a body; it also points to the discourse on “And Elokim spoke ... and I
appeared to Avraham.” Yet after all these loves the verse says, “see life with her”: love is not yet the goal.
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And see about this in Parshas Mikeitz (folio 196b) and in Parshas Korach (177b), and in Reishis
Chochmah, Sha’ar HaAhavah (the Gate of Love), at the end of chapter 9.
The Zohar on Mikeitz reads “the wife whom you love” as the Congregation of Israel and “life” as the life of

the World to Come, and the Zohar on Korach says that a person must bring “life” into this place, for one does
not go without the other. Reishis Chochmabh is also cited, from its Gate of Love.
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And “there is no life but Torah,” as it is written, “For that is your portion in life,” and it is written,
“For it is your life and the length of your days,” which refers to the Torah. And this is [the meaning
of] what is written, “For that (hu) is your portion in life”: hu (“he”) is written, while the sense is hi
(“She”),

“Life” means Torah, as the verse “For it is your life and the length of your days,” said of the Torah, shows. In
Koheles’s “For that is your portion in life” the word is written hu, “he,” but the sense is hi, “she,” pointing to
the Torah.
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that is, as it is written, “She (hi) is a tree of life,” as is brought in the Zohar (3”1, Bereishis, 39b); and
the meaning of hi is the six orders of the Mishnah and the Baraisa. Although all the matters of the
Torah and the mitzvos speak of physical things, nevertheless they are the inner dimension of His

will, may He be blessed.

Proverbs says of the Torah, “She (hi) is a tree of life,” and the text explains hi as the six orders of the Mishnah
with the Baraisa: the Oral Torah. Its subject matter is physical things, yet it is G-d’s innermost will.
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As it is written, “And I (Anochi) taught Ephraim to walk (tirgalti), taking them upon his arms” (in
Hoshea, chapter 11). That is, tirgalti is from the term raglayim (“feet”). (And so it is brought in the
Midrash Rabbah on Eichah, on the verse “How (eichah) He has clouded,” and cited in the Yalkut on

Hoshea there: “his knees,” etc.)

Hoshea’s “And I taught Ephraim to walk (tirgalti)” is read from regel, “foot.” The Midrash on Eichah applies

the verse to a parable of a king who set his son on his knees, then on his arms, then on his shoulder.
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For the inner dimension of His will descended, step by step (nishtalshel), to the level of “feet,” at a
very low rank, in physical Asiyah, in the manner of “taking them upon his arms”: that is, to lift

them upon [his| arms, up high.

G-d’s innermost will descended, step by step, to the level of “feet,” the lowest rank: physical Asiyah. The pur-
pose of the descent is “taking them upon his arms,” lifting Israel up high.
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As, by way of analogy, a great man who bends himself down to a little child in order to take him

upon his arms and lift him up high, because of the greatness of his desire and longing for him.

The parable: a grown man bends down to a small child in order to pick him up in his arms and raise him
high, because of how much he loves and longs for him.
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So G-d, blessed be He, drew the inner dimension of His will down, step by step, into physical
things, so that Israel could be included in the inner dimension of His will, which is far, far above
even the level of the supernal Chochmah (Chochmabh ila’ah). (And see the explanation on the verse
“Therefore say to the children of Israel,” on the meaning of “[with which] I lifted up My hand,” etc.)

So G-d lowered His innermost will into physical things, so that Israel might be absorbed into a will higher

even than the supernal Chochmah. Torah Ohr explains “I lifted up My hand” the same way: though the Oral
Torah is clothed in physical matters, G-d lifts it high above the supernal Chochmah.
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Therefore, too, one cannot begin with prayer, but only by first doing mitzvos, that is, wrapping
oneself in the tallis and tefillin, which are “the binding and the covering of the King,” as it is writ-
ten, “He wraps Himself in light as in a garment.”

For this reason a person cannot begin with prayer: he first does mitzvos, wrapping himself in tallis and tefill-

in, “the binding and the covering of the King.” The psalm describes G-d as wrapping Himself “in light as in a

garment.”

DIT PIRMY WPROY 09A0 973 °P1 °Dn A RO [mo byaw nming DPYAWN 03 1307 1190 IR0
RPN WPNAY (70 Hyaw amn] BPYAWN 13°°7 PRI 11D P00

And the explanation of the matter is this: the Oral Torah, which is the level of Malchus, is also
called “My feet,” as it is written, “and the earth is My footstool,” etc.; and “earth” is the Oral Torah,
as is explained elsewhere.

The Oral Torah, which is Malchus, is called G-d’s “feet,” as in Isaiah’s “and the earth is My footstool,” where

“earth” is the Oral Torah. This is why tirgalti, from “feet,” describes G-d’s will descending into the Oral
Torah.
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Now, the main revelation of the supernal will, to know the halachah and the mitzvah with clarity
and precision, is in the Oral Torah; whereas in the Written Torah there is no revelation of the will.
And see what is written about this in the discourse beginning “Therefore say to the children of
Israel,” mentioned above, regarding “And I will bring you to the land,” etc.

G-d’s will is revealed mainly in knowing the halachah and the mitzvah precisely, and that comes in the Oral

Torah; the Written Torah alone does not spell out the will in practice. The discourse on “Therefore say to the
children of Israel” explains this through “And I will bring you to the land,” the “land” being the Oral Torah.
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And in Parshas Pinchas, in the discourse beginning “Command the children of Israel,” regarding
“you shall take care” (tishmeru). And this is “And I (Anochi) taught to walk”: Anochi, “who I am,” is
the level of the inner dimension (pnimiyus) of the supernal will.

A further discourse in this parsha, on “Command the children of Israel ... you shall take care,” treats the

same theme. Anochi, “I,” means “who I am,” G-d’s very self, the inner dimension of the supernal will, as the
Zohar reads Yaakov’s Anochi in “Anochi Esav your firstborn” as a statement on its own: “I am who I am.”
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And, as it were, “And I taught to walk” [means]: I lowered the level of Anochi to the level of “My
feet,” which is the Oral Torah, for “their beginning is wedged in their end”; and all this “for
Ephraim.”

G-d says, as it were, “I lowered Anochi to the level of My ‘feet,’” the Oral Torah. This is possible because, as

Sefer Yetzirah says, “their beginning is wedged in their end”: the highest is bound up with the lowest; and it
was done “for Ephraim,” for Israel.
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That is, all this descent and lowering is for the sake of the souls, so that in their souls there be a
revelation of the level of Anochi. For this is why the supernal will was drawn down, descended and
enclothed itself in the plain rulings of the halachah, which speak of the matters of the World of
Asiyah (Action): “one who exchanges a cow for a donkey,” etc.;

The descent is for the sake of the souls, so that Anochi be revealed in them. That is why G-d’s will is clothed

in the plain rulings of halachah about this physical world, such as the Mishnah’s case of “one who exchanges

a cow for a donkey.”
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for through the binding of the intellect of the souls of Israel to this wisdom and intellect of the Oral
Torah, they are bound to the very mind of the Father, that is, to His wisdom and will, may He be
blessed, which were truly lowered into this halachah.

When the mind of a Jew grasps the reasoning of the Oral Torah, he binds himself to the very “mind of the
Father,” G-d’s own wisdom and will, which were lowered into that halachah.
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And this is the matter of the analogy of the father who bends his head down to his feet in order to
lift up his little son, etc. So, in the same way, “And I taught Ephraim to walk.” And see what is writ-
ten on the verse “The voice of my beloved ... leaping,” etc.,

This is the parable of a father bending his head down to his feet to lift his little son: in the same way G-d

“taught Ephraim to walk.” The text points to the discourse on “The voice of my beloved! Behold, he comes,
leaping upon the mountains, skipping upon the hills.”
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“skipping,” etc., where it is also explained that the revelation and drawing down of the Infinite
Light (Or Ein Sof), which is drawn down through the Torah, is, by way of analogy, like one who
leaps with his feet, etc.; see there.

That discourse also uses the image of feet: the Infinite Light drawn down through the Torah comes, by anal-

ogy, like one who leaps with his feet.
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Now, this level is a greater ascent than the root of the soul in itself, even though “Havayah’s
portion
This bond through the Oral Torah raises the soul higher than its own root, even though that root is very high,

as the verse says, “Havayah’s portion is His people.”
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is His people,” as mentioned above. And as is known, the level of Anochi, “who I am,” is far, far
above the Name Havayah, for it is the level that “is not grasped by any name and not alluded to by
any letter or tittle at all,” etc.

The soul’s root is in the Name Havayah, but Anochi, “who I am,” is far above that Name: it is G-d’s essence,
which no name, no letter and not even the tip of a letter can capture.
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However, even though there is “And I taught to walk” in the occupation with the Oral Torah, there

must still also be “taking them upon his arms.”

Yet the bending down of “I taught to walk,” through the study of the Oral Torah, is not enough by itself; the
verse adds “taking them upon his arms.”
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For, by way of analogy, even though the father bends his head and his stature down to the child,
this alone is still not enough to lift and raise the child from the ground up high, beside his father’s
head,

The parable explains why: a father who bends his head and body toward his child still cannot, by that alone,
lift the child off the ground up to his own head.
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where it is when he raises his stature; rather, for this the father must also lower his arms down to
the very bottom of his feet and take them upon his arms, and through this he will lift him and raise

him up high, right beside himself.

That is where the father’s head is when he stands upright. To lift the child up to himself he must also lower
his arms to the ground at his feet, take the child in them, and so raise him.
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And so too: even though in the Oral Torah the supernal will, which is above Chochmah (wisdom), is

truly drawn down and enclothed, nevertheless, “Torah without awe and love does not fly upward.”

Although G-d’s will, which is higher than wisdom, is truly clothed in the Oral Torah, the Tikkunei Zohar
teaches that “Torah without awe and love does not fly upward.” Study alone does not rise; it needs love and
awe as itswings.
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And also, the Oral Torah speaks entirely of physical matters, and it serves to refine the refinements
(birurim) of kelipas nogah, through “fit” and “unfit,” etc.

Moreover, the Oral Torah deals with physical matters: its task is to refine the mixture of good and evil in keli-
pas nogah by ruling what is fit and what is unfit.

SECTION 4 - 117-20

G-d’s right and left
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And for there to be an elevation of the refinements, it is specifically through prayer with awe and
love. And see what is written in Parshas Behar on the verse “When you come into the land,” on the
meaning of “[he who| comes here with his learning in his hand,” and in Parshas Bechukosai on the
verse “And ten women shall bake,” etc.

What the Oral Torah refines is raised up specifically through prayer with awe and love. The text points to a

discourse on “When you come into the land,” explaining the Talmud’s praise of one who “comes here with
his learning in his hand,” and to one on “And ten women shall bake your bread in one oven.”
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And therefore love and awe are called “wings” (gadfin). But there are two levels of love and awe:
that is, the love and awe that a person arouses in his soul,

That is why love and awe are called “wings”: they carry Torah and mitzvos upward. Two kinds of love and

awe are now distinguished, the first being the love and awe a person arouses in his own soul.
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and these are only a preparation for the love and awe that are drawn down from above; and of this
it is said, “taking them upon his arms.” But it is known that the right and the left of the Holy One,
blessed be He, are the opposite of those of man. For man’s attributes (middos) of love and awe are
in the manner of ascent, from below upward;
The love and awe a person arouses in himself are only a preparation for the love and awe drawn down from
above, and of these the verse says “taking them upon his arms”: G-d’s own right and left lift the person.

G-d’s right and left work in the opposite direction from man’s, for human love and awe rise from below
upward.
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but the attributes of the Holy One, blessed be He, are a drawing down and revelation from above
downward, so that the revelation be below as it is above. And see what is written about this on the
verse “When you light the lamps,” regarding the descent by way of His attributes, etc.

G-d’s attributes flow from above downward, drawing revelation down so that it is below as it is above. The

text points to its discourse on “When you light the lamps” for how this descent comes by way of His
attributes.
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And therefore, in order that the right and the left of the Holy One, blessed be He, be drawn down,
so that there be a revelation of His attributes (middos) in the soul of man, this too is specifically
through the lowering of the attributes of the Holy One, blessed be He, into the practical mitzvos, so
that the soul can bind itself to His very attributes through fulfilling the mitzvos, which are the at-
tributes of the Holy One, blessed be He.

To draw G-d’s right and left into a person’s soul, G-d’s attributes had to be lowered into practical mitzvos. By
doing the mitzvos, which are G-d’s attributes in action, the soul binds itself to those very attributes.
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As our Sages, of blessed memory, said: “Cleave to His attributes: just as He is compassionate,” etc.
And through this the supernal attributes (middos) can be revealed in the soul. And this is the mat-
ter of the deed of charity (tzedakah), which is the level of the attributes of the Holy One, blessed be
He.

The Sages teach that a person should cleave to G-d’s attributes: “just as He is compassionate, so be compas-
sionate.” Acting as G-d acts lets the supernal attributes be revealed in the soul, and charity is such a deed,
for it is G-d’s own attributes carried out.
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And therefore it is said, “Charity exalts a nation”: for through it there is the level of “taking them
upon his arms,” etc. And see what is written in the discourse beginning “Who is like Havayah our
G-d, who is enthroned on high,” etc.; see there on this matter.

So Proverbs says, “Charity exalts a nation”: through charity G-d “takes them upon his arms” and lifts them

up. The text points to the discourse on “Who is like Havayah our G-d, who is enthroned on high” on this
theme.
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And in particular, the right and the left of the Holy One, blessed be He, are Torah and charity: for
the Torah is from the right, as it is written, “From His right hand, a fiery law for them.”

More precisely, G-d’s right and left are Torah and charity. The Torah is from the right, as Moshe says, “From
His right hand, a fiery law for them.”
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And the Table, which is the flow of the food that the Holy One, blessed be He, bestows on the world,

is in the north; and likewise rains, which are sustenance, come down through Gevurah (restraint),

Sustenance, and with it charity, belongs to the left. The Table in the Sanctuary, standing for the food G-d
gives the world, was placed on the north side, and the Talmud says that rains, the source of livelihood, come
down with might (gevurah).
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for in order that the flow of influence be drawn into the inner dimension, it is through the level of
gevuros. (As is written in the explanation on the verse “The voice of my beloved,” on the meaning

of “His left hand is under my head, and his right hand embraces me”; see there.)

For a flow of blessing to be drawn inward, it must come through the gevuros, G-d’s attributes of restraint and

measure. The text cites its explanation of “His left hand is under my head, and his right hand embraces me.”
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And although it was explained above that the Oral Torah is called “My feet,” and here we say that it
is the level of the right hand, it can be said that this is the Written Torah. And this is “The heavens

are My throne,” which refers to the Written Torah, for the hands are on the throne.

Above, the Oral Torah was called G-d’s “feet,” yet here Torah is His right hand. The answer is that the right
hand is the Written Torah, of which Isaiah says “The heavens are My throne,” and the hands rest on the
throne.
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Whereas the Oral Torah is the level of “and the earth is My footstool,” which descended, step by
step, below the level of the throne; except that “their end is wedged,” etc., as mentioned above. And
also, shamayim (“heaven”) is esh and mayim (“fire and water”), and this is the level of “right and
left,” etc.

The Oral Torah is “the earth, My footstool,” below the throne, though “their end is wedged in their
beginning,” as explained above. And the Midrash says shamayim, “heaven,” is made of esh and mayim, fire
and water: the Written Torah holds both left and right.

SECTION 5 - 1121-22

Holy to Havayah: Israel as terumah
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4. Now let us return to our subject: that this is why it is written, “to all who call upon Him in truth,”
and “there is no truth but Torah.” Therefore our Sages, of blessed memory, said, “The study of
Torah is equal to them all.” Even one who

The fourth section returns to the main thread: G-d is near to those who call Him “in truth,” and truth is
Torah. That is why the Mishnah teaches that Torah study outweighs all the other mitzvos, and even a man of
business must make room for it.
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is a man of business must nevertheless set times for Torah; and also, he should engage in business

dealings faithfully, without warmth of heart, but rather at the level of “the back” (achorayim).

A businessman must still set fixed times for Torah. His business he should conduct honestly and without the
warmth of his heart, giving it only his “back,” his outer self, and not his inner self.
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As is explained elsewhere on the verse “Your hand shall be on the nape of your enemies.” Then his
thought, speech and action can also be included in the inner dimension (pnimiyus) of His will,
may He be blessed. And one who cannot study: through giving charity, all his doing ascends and is
included, as it is written, “Charity exalts a nation.”

A discourse on “Your hand shall be on the nape of your enemies” explains this way of doing business, with

one’s “back.” Then even a businessman’s thought, speech and action are absorbed into G-d’s innermost

will, and one who cannot study raises all his doings through charity, for “charity exalts a nation.”
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And as is written at the end of the discourse beginning “And I will betroth you to Me.” And this is
“with all your soul”: with all your will, in Torah and in charity. And this is “right and left, and be-
tween them the bride.”

The end of the discourse on “And I will betroth you to Me” is cited for the same theme. Torah and charity to-

gether are the meaning of “with all your soul,” read as “with all your will”: they are G-d’s right and left, and,

in the familiar phrase, “between them the bride.”
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That is: through Torah and charity, the source of the Congregation of Israel (Knesses Yisrael) also
ascends and is included in the inner dimension of His will, may He be blessed. And see in the
Zohar, Terumah (166b).

Through Torah and charity, the right and the left, the source of the Congregation of Israel, the “bride” be-
tween them, is also raised into G-d’s innermost will. The Zohar on Terumah speaks of the “lamp” of the mitz-

vah, which receives from between the two arms, right and left.
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And this is the meaning of “Holy,” etc., “to Havayah”: one who is at the level of Israel, so named for
“for you have striven (sarisa) with Elokim,” who wins the battle with the animal soul, which was
drawn by way of the chain of descending worlds (hishtalshelus) from the 120 combinations of
Elokim, he is “holy to Havayah,” for he ascends and is included in the inner dimension of the will
of the Infinite One (Ein Sof), blessed be He.

Now the opening verse is explained: “holy to Havayah” is one who is truly “Israel,” a name given for “you

have striven with Elokim and prevailed.” Whoever wins the battle against his animal soul, which descends
from the 120 combinations of Elokim, rises into the innermost will of Ein Sof and is “holy to Havayah.”
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(And see on the matter of “Holy,” etc., in the second chapter of Kiddushin (53a, end of side a), that
the meaning of “the first of His produce” is the matter of terumah, and so Yonasan translated there;
and so it is in the Midrash Rabbah, Bo, section 15; near the beginning of Mishpatim, section 31;
Vayakhel, section 49. And see further in the Midrash Rabbah, Vayishlach, beginning of section 81;
The long parenthesis gathers sources for “the first of His produce” as terumah, the portion of the harvest set
aside and lifted up for the Kohen. The Talmud in Kiddushin cites the verse in discussing betrothal with

terumah, Targum Yonasan renders it in terms of terumah, and the Midrash calls the forefathers in Egypt
G-d’s terumabh.
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Beshalach, end of section 24; Bechukosai, section 36; Bamidbar, section 2, the beginning of sec-
tion 4, and section 10; and in Shir HaShirim Rabbah on the passage “To the nut garden.” And see in
Sefer HaGilgulim, chapter 15, on the saying of our Sages, of blessed memory, that Adam, the first
man, was the challah and the terumah of the world, as is written in the Midrash Rabbah, Bereishis,
beginning of section 14;

Further Midrashim are listed, among them one that reads “In the beginning” as referring to Israel, who are

called “first.” Sefer HaGilgulim and the Midrash teach that Adam was “the challah and terumah of the
world,” the portion set apart and lifted up from all creation.
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Mishpatim, section 30. And it is in the same vein as what they explained in the Midrash Rabbah at
the beginning of Bamidbar on the matter of “And He has raised up a horn for His people”: that it is

what is written, “Lift up,” etc., “by their heads.”

The Midrash at the beginning of Bamidbar is in the same vein: it links “And He has raised up a horn for His
people” with the command to count Israel, “Lift up the head ... by their polls.” Lifting up is the theme of
terumah.
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And see what is written in the discourse beginning “For You are my lamp,” on the meaning of “I
will exalt You”; and what is written elsewhere on “Extol her, and she will exalt you,” and on “And

charity exalts a nation”; and what is written on the verse “And you, lift up your staff,” etc.)

The parenthesis ends with further passages built on the root of terumah, “raising”: “I will exalt You,” “Extol

9

her and she will exalt you,” “charity exalts a nation” and “lift up your staff.”

27Y0 °P R TU8 R RS IR cpg Y78 29220221222 223 224 Z2SLnqwes WP 70BN IV MY 1OI)
523°R ¥V MPWA UR 271 51N OR 271 K2 .KRVIP 2 97P 2 17D '3 KPP R 279P D0AWN (2 mmy 110]

226227 (w722 VTR
(And see further on the matter of the verse “Israel is holy” in Parshas Emor, 91a, 94a, 100, end of

side b; Mishpatim, 122a, 101b, 108b, 120b, 121; Bo, 42a; Shemini, 42a; Beshalach, 59a, regarding

“glorious in holiness.”)

A second parenthesis lists passages of the Zohar on the verse “Israel is holy.” Among them the Zohar on
Mishpatim says that G-d calls Israel not “like holy” but “holy” itself, and therefore “all who devour him shall

incur guilt.”
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“The first of the produce of the hei” is the renewal: for through the lower Chochmah (Chochmah

tata’ah) He renews every day, continually, the work of creation, bringing into being and giving life

from nothing to something, from the beginning of Beriah (Creation) to the end of Asiyah (Action).
“The first of the produce of the hei” is G-d’s constant renewal of creation. Through the lower Chochmah,

which is Malchus, the final hei, He brings all the worlds into being anew from nothing every day, from the
top of Beriah to the end of Asiyah.
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Then, for this renewal, Israel are at the level of “first” to Him; for when they have an ascent
through the renewal of the intellect (mochin) in the inner dimension of His will, may He be
blessed,

In this daily renewal Israel are “first.” Their minds are renewed each day, and through this they rise into
G-d’s innermost will.
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then also the source of the Congregation of Israel, and all the angels, ascend and are included in
the inner dimension of the will of Ein Sof, blessed be He. (And see on the matter of “the produce of
the hei” in Parshas Vayechi) (226b); Parshas Ha’azinu (folio 297a).

When Israel rise, the source of the Congregation of Israel and all the angels rise with them into the inner-
most will of Ein Sof. The Zohar on Vayechi reads the hei of tevu’asah as an allusion to the Holy Name, and
the Zohar on Ha’azinu says that Israel are called Kodesh.
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“And when this, the supernal Chochmah, shines, the wisdom of Shlomo shines,” etc. And see what
is written elsewhere on the statement in Parshas Korach (folio 176b),

The Zohar on Ha’azinu continues that the supernal Chochmah is called Kodesh, and when it shines, “the
wisdom of Shlomo,” the lower Chochmah, shines too. A further discourse explains a parallel statement in
the Zohar on Korach.
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“So too, the lower Kodesh,” etc.; and see Parshas Pekudei (folio 225b), “What is that Kodesh?” etc.;

and in the commentary of the Ramaz (Rabbi Moshe Zacuto) there.

The Zohar on Korach calls the lower Kodesh “the wisdom of Shlomo.” The Zohar on Pekudei says that the su-
pernal Kodesh has another Kodesh below it, just as Israel, who are Kodesh, give “another Kodesh,” their
ransom, which is counted; the Ramaz’s commentary there is also cited.
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And all this will be understood in the manner of what was explained in Parshas Vayechi, in the dis-
course beginning “Binding to the vine,” on the meaning of what we say on Shabbos, “and may
Israel, who sanctify Your Name, rest on it”: that is, that they draw down from the level of “You are

holy” to the level of “Your Name is holy,” etc.; see there.

All this matches the Shabbos prayer, “may Israel, who sanctify Your Name, rest on it”: Israel draw holiness
down from “You are holy,” G-d Himself, to “Your Name is holy,” His revealed Name, as the discourse on
“Binding to the vine” explains.

SECTION 6 - 123-28

Allwho devour him: guilt and the added fifth
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And see what is written on this matter, that Israel “sanctify Your Name,” in the explanation on the
verse “Go forth and see.” And this is what is intended here too, in the meaning of “the first of His
produce.”

The discourse on “Go forth and see, daughters of Zion” explains how Israel “sanctify Your Name,” and that is

the meaning intended here in “the first of His produce”: Israel draw G-d’s holiness down into the world.
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And see what is written further on this matter, that the souls are rooted in the level of Kodesh
(“holy”), and on the matter of the descent into the body, which is for the sake of ascent, in the ex-

planation on the verse

Other discourses explain that the souls are rooted in Kodesh, “holiness,” and that their descent into the body

is for the sake of a greater ascent.
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“For as the earth brings forth its growth,” and on the verse “And it came to pass, when Pharaoh
sent out”; for there it is explained, regarding the sowing and the growth, from the level of “the first

of His produce”; see there. But the opposite, G-d forbid: “all who devour him shall incur guilt.”

They are the discourses on “For as the earth brings forth its growth” and on “When Pharaoh sent out,” which
speak of sowing and growth from the level of “the first of His produce.” But the verse also warns of the oppo-

site: “all who devour him shall incur guilt.”
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That is: one who devours his own level of Israel, that is, the power of the radiance of his soul that is
renewed in him every day, pushes it away, G-d forbid, until it cannot shine within him; that is, be-

cause of anger.

The second half of the verse is now read within a person: whoever “devours” the Israel within himself, the
light of his soul renewed each day, pushes it away until it cannot shine in him. The first cause named is

anger.
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As our Sages, of blessed memory, said, “Whoever becomes angry, his soul departs from him.” (And
see in Parshas Tetzaveh) (folio 182a), that this is the matter of “he tears his soul in his anger”; and

in Parshas Mishpatim (121b),

The saying “whoever becomes angry, his soul departs from him” is joined to the Zohar on Tetzaveh, which
applies Job’s “he tears his soul in his anger” to one who in anger uproots his holy soul and lets a “strange

god” dwell in its place.
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regarding “And you shall be holy men to Me, and flesh torn in the field you shall not eat.” Or be-
cause of lusts, as it is written, “Evil shall not dwell with You”; or because of arrogance.

The Zohar on Mishpatim reads “You shall be holy men to Me, and flesh torn in the field you shall not eat” to-
gether with “Israel is holy to Havayah.” Other causes are lust, of which the psalm says “Evil shall not dwell
with You,” and arrogance.
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Through all of these he can devour his own level of Israel, as it is written, “Israel is swallowed up”:
that is, his level of Israel is swallowed up in the seven evil attributes (middos), which are from the
powers of Egypt and Canaan.

Through any of these a person can “devour” his inner Israel. Hosea’s “Israel is swallowed up” is read as the

Israel within him being swallowed by the seven bad traits, which come from the powers of Egypt and
Canaan.
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Therefore it is written, “all who devour him shall incur guilt (ye’shamu)”: he shall bring a guilt-of-
fering (asham), like one who has misappropriated sacred property, who would bring a ram and of-

fer the fat, which is the cheilev, and also the blood, which is the warmth, upon the altar;

So ye’shamu, “shall incur guilt,” is read as “he shall bring an asham,” a guilt-offering, like one who misused
sacred property and brought a ram. Its fat, the cheilev, and its blood, which stands for warmth, were offered
on the altar.
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then he too is obligated to do likewise; and not mortifications alone, but bitterness, that his heart
be embittered within him, so that there be “a broken and crushed heart,” [which] “O G-d, You will

not despise.”

The person must do the same with himself: not only fasts and self-affliction, but a bitter heart, so as to have

“a broken and crushed heart,” which G-d does not despise.
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As it is written, “You grew fat, you grew thick, you became covered (kasisa)”: that is, with your fat-
ness and your physicality you have covered the light of your soul, until it cannot shine and rule in
you. But the word kasisa is written with a shin of three strokes: there is still the merit of the three
Patriarchs.

Moshe’s “You grew fat, you grew thick, you became covered (kasisa)” is read: with your fat and physicality
you have covered the light of your soul. Yet kasisa is written with a shin, whose three strokes recall the merit
of the three Patriarchs, which still remains.
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And see the Midrash Rabbah, Bechukosai, end of section 36: “Rabbi Acha said.” And see what is
written on the verse “Your teeth are like a flock of ewes.” And according to this, it can be said fur-

ther regarding ye’shamu (“shall incur guilt”),

The Midrash at the end of section 36 on Bechukosai, where Rabbi Acha says that the merit of the Patriarchs
endures forever, is cited, with the discourse on “Your teeth are like a flock of ewes.” A further meaning of
ye’shamu, “shall incur guilt,” now follows.
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for regarding one who misappropriates sacred property it is written, “And for that which he sinned
against the sacred he shall pay, and he shall add its fifth to it.”

The Torah requires one who misused sacred property to repay what he took “and add its fifth to it.” The maa-

mar will find a meaning in this added fifth.

¥222] 1722 [x7m32] PR WPRD ZETWNAN MWNIM RIT OOV TV 1IP0I AYAIRN TR RIT wEInm
.ﬂ’?’}??ﬁ nobn (1177 72 mwn *31721] B72N1121 2T POD [kyeen

And the fifth is a quarter of the principal, so that it and its fifth make five, as is said in the Gemara
in Bava Metzia, chapter HaZahav, and in the Rambam, Hilchos Me’ilah.

The Talmud in Bava Metzia, chapter HaZahav, explains that the added “fifth” is a quarter of the principal, so
that the principal and the fifth together make five parts; the text adds the Rambam’s laws of me’ilah, misuse

of sacred property.
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And the matter is as is explained elsewhere on the verse “Or number the fourth part (rova) of
Israel”: that in the level of Israel there are four levels, as it is written, “For My glory I created him, I

formed him, also I made him,” which are three levels: thought, speech and action;

A discourse on “Or number the fourth part of Israel” explains that Israel have four levels. Isaiah’s “For My

glory I created him, I formed him, also I made him” names three of them: thought, speech and action.
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and the af (“also”) of “also I made him” includes a fourth level, which is the level of the supernal
will, which is far, far above the level of thought, speech and action; and it is what is drawn down
and revealed in the soul through the performance of the mitzvos.

The word af, “also,” adds a fourth: the supernal will, far above thought, speech and action. It is drawn into
the soul and revealed there through doing the mitzvos.
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And these four levels are truly the level of the four letters of the Name Havayah; and this is “Israel
is holy to Havayah.” And when he has misappropriated sacred property and devoured his level of
Israel, there must be teshuvah (return): tashuv Hei, “the hei shall return,”
The four levels of a Jew correspond to the four letters of the Name Havayah: this is “Israel is holy to
Havayah.” One who has misused the sacred and “devoured” his inner Israel needs teshuvah, which the

Zohar reads as tashuv hei, “the hei shall return”: the letter that sin drove away from the rest of the Name is
restored to it.
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and it is the level of “the depth of the heart” (umka deliba), “From the depths I have called You,”
which is a fifth level, above the four ranks mentioned above, which are the level of the stature and
rank of the tzaddikim.

This teshuvah comes from “the depth of the heart,” as in “From the depths I have called You, Havayah.” That

depth is a fifth level, higher than the four levels that make up the stature of the righteous, and it is the added
“fifth” of the guilt-offering.
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That is, as is explained elsewhere, the supernal will has two levels. The first is [the will] enclothed in
Chochmah (wisdom): this level of will is drawn down through Torah and mitzvos, which are the
very supernal will, blessed be He, enclothed in Chochmah, for “the Torah comes forth from
Chochmah.”

Another discourse explains that G-d’s will has two levels. The first is clothed in Chochmah and is drawn
down through Torah and mitzvos, which are G-d’s will clothed in wisdom, for “the Torah comes forth from
Chochmah.”
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And this is the matter of the yud of the Name Havayah, which is the level of Chochmah, in which
the supernal will is enclothed, which is the tip (kotz) of the yud.

This first level is the yud of the Name Havayah, which stands for Chochmah; the will clothed in it is the kotz,
the tip on top of the yud.

»ra2 555 w1Pn 1R MPWHNWNT 2707 19YR a9YRPY 119YN 1137 N2 RIT °20 N N
2499137 BT RIYI PIY 10N

But the second level is the level of the supernal will that is far, far above the order of the chain of
descending worlds (hishtalshelus), and is not enclothed in the level of Chochmah at all; and it is
called “the Will of all wills” (ra’ava dechol ra’avin),

The second level is the supernal will far above the whole chain of worlds, not clothed in Chochmah at all,
which the Zohar calls “the Will of all wills.”
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and it is what is revealed in those who return in teshuvah (baalei teshuvah), through the depth of
the heart, beyond what his soul is able to bear, etc.; and of this it is said, “Before Havayah you shall
be purified.”

This higher will is revealed in those who return in teshuvah, through a depth of the heart greater than the

soul can bear. The verse said of Yom Kippur, “Before Havayah you shall be purified,” is read as pointing to
this level, beyond the Name Havayah and its letters.
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And this is the matter of Yom Kippur, of which it is said, “And he shall atone for the Holy (Kodesh)”;
that is, through the Kohen Gadol entering the innermost sanctum, into the Holy of Holies, which is
what is above the level of Kodesh, from where it is drawn so that “he shall atone for the Holy,” etc.,
as is explained elsewhere.

This is Yom Kippur, of which the Torah says, “And he shall atone for the Holy (Kodesh).” The Kohen Gadol

enters the Holy of Holies, the level above Kodesh, and from there atonement is drawn even for Kodesh,

Israel’s own holiness.
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And therefore Yom Kippur is a day on which one is obligated in five prayers. (And see Etz Chaim,
Sha’ar 31, chapter 7, on the verse “And four parts shall be yours,” and “the fifth to Pharaoh”; and
see what is written about this in the explanation on the verse “Go forth and see,” at its end; and see
the Zohar, Part I, Vayigash, 210a, on the verse “And the voice was heard in Pharaoh’s house.”)
That is why Yom Kippur has five prayers: the fifth matches the fifth level, beyond the four. The parenthesis
points to the Arizal’s Etz Chaim on “four parts shall be yours, and the fifth to Pharaoh,” and to the Zohar on

“And the voice was heard in Pharaoh’s house,” where Pharaoh’s house is read as the house from which all
lights are uncovered.
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IN ONE'S AVODAH

Do not eat before praying; begin the day with tallis, tefillin and the morning blessings, contemplating that

every power of the body is the power of Havayah, and in prayer set aside your own will until Havayabh is tru-

ly “our G-d.” Even when busy with business, set fixed times for Torah, conduct business honestly and with-

out giving it your heart, and give charity. Guard against anger, lust and arrogance, which “devour” the

Israel within; and if you have fallen, bring the inner offering of a broken heart and return from the depth of
the heart.

QUESTIONS FOR DISCUSSION

1.

Why does the maamar read the hei of tevu’asah as a word in its own right, and how does that make Israel
“first”?

. According to the image of the soul “in the nostrils,” why may one eat before Torah study but not before

prayer?

. In the parable of the father and the child, what is the difference between bending the head and lowering

the arms, and what does each stand for in a person’s service?

How does reading “the first of His produce” as terumah connect being “holy to Havayah” with raising the
rest of creation?

. Why is teshuvah from the depth of the heart a “fifth” level above the four levels of the righteous, and how

does Yom Kippur express it?

likuteitorah.com/likkutei-torah/pinchas/ 240



LIKKUTEI TORAH - PARSHAS PINCHAS - MAAMAR 4

7ARI2N NTWRA TR DRI TR

SOURCES AND REFERENCES

Notes

PARAGRAPH 1

o PR wIp

The note points to a remark of the Rebbe printed in the
notes on page 19b.
KEHOT'S NOTE
N7MIRY 7Y 9”8 PrD NAyn — 00181 mMAyn2 2 ,v° 5oy Rn
N7MRD T?’m AR Y 1INwID NIRRT .ubpnn’x Y 1-970 onia
XPPWN Nawn moaTT AR M TTY L8TEan maaT — X ,12 MPwRI3
APnwn .anen

e BN WD

Jeremiah recalls Israel’s devotion in the wilderness: Israel
is holy to G-d, the first of His produce, and all who devour
him will be held guilty. The whole maamar is an explana-
tion of this verse.

Jeremiah 2:3%2:2 707

DIPPX Xan 1y1 mYR? PEIRDD INwIaN NURY N XY UTp
o)

Israel is the L-RD’S hallowed portion, His first-fruits of the

increase; all that devour him shall be held guilty, evil shall

come upon them, saith the L-RD.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

AL,an

NP2 INN1an

The note quotes it: tevu’asah is written with a hei at the
end but vowelled with a cholam, as if it were written with a
vav (tevu’aso); this is not a formal keri u’kesiv, a differ-
ence between written and read text, but comes only from
the vowel.
KEHOT'S NOTE
TIP°IM ,’]WOJ]? N”172 IX120 2°ND ,7NR2N0 1D WP PI1oDaw XN »n”
°9P 11°KR °2 QamM ,ANR1AN ’1103]7 1”12 2021 7 119 1Y 092 RIT
0°%1n WAt XK 177 IR .17y 9N »eio — TP PR 22N
.n”own —

19 MPWRT DW2 071197 PRIWS TWR MRRan NN MR

Torah Ohr raises the same question: what connection

3

Israel have to being “the first of His produce,” and what
“produce” means above.

KEHOT'S NOTE

o1 ,1nNRIAN NPWRA DR SR MW R AwPn 3,23 R™MN AR9

7Y 7PynD ARIANM PIY RIT 0

D°NWnR 981° DOWITRP X2

The discourse on the omer explains the same two kinds of
angels: those that stand from the six days of creation, the
Chayos of the Chariot, and those created each day, who
sing and pass away.

KEHOT'S NOTE

likuteitorah.com/likkutei-torah/pinchas/

X ,19 71K 8 9oy R .98 nona

ovpab oown
On “They are new every morning,” Rabbi Chelbo says that
every day the Holy One, blessed be He, creates a band of
new angels who say a new song and pass away. The Alter
Rebbe identifies them with the “Former of ministers” of
the morning blessing.
Eikhah Rabbah 3:8'1:% 127 12°K
> °11 °70M :2°1097 RIT RT7 ,00°2Y DO 1IN XA ,M7 0792 ...
9 "ITI0IPN "21 MWK ANIMY N2 222 DU D K?
NP M31 ANMNY PYTP W M P2 222 wwTm nnxy
PU 1922 MY ARG 5Y RIX 72 1iyRY 037 N .0onen
o 223 1297 °27 MK I2RIP 127 INPNRY PYTP AR NP
TP PINIRY 0PN 02K DY N XIT N2 WiTRT RII2 0
. "NIVT M372 %31 MW .07 PIYIM 1T
“It is the L-rd’s kindnesses that have not ceased, for His
mercies have not ended” (Lamentations 3:22). “It is the
L-rd’s kindnesses that have not ceased” - Rabbi Shimon ben
Lakish said: After the Holy One blessed be He despairs of the
righteous in this world, He then has mercy on them. That is
what is written: “It is the L-rd’s kindnesses that have not
ceased.” “They are new every morning; great is Your faith-
fulness” (Lamentations 3:23). “They are new every morn-
ing; great is Your faithfulness” - Rabbi Alexandri said: ...
Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
ospab oown

“They are new every morning; great is Your faithfulness.”
The verse on which the Midrash bases the daily creation of
angels.
Lamentations 3:23372:1 12X
SANIRK 121 07122 YN
They are new every morning; Great is Thy faithfulness.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NWT IR NWTN

The third day of creation: “Let the earth sprout grass.” The
Alter Rebbe reads “the earth” as the supernal earth and
the “grass” as the angels that sprout from it each day.
Genesis 1:118™:°X N°wx12
B APY "B 7Y YU YR WY RYT PING RYTD DOPR R
12V PIRGPY 127 0K S
And G-d said: ‘Let the earth put forth grass, herb yielding
seed, and fruit-tree bearing fruit after its kind, wherein is

the seed thereof, upon the earth.” And it was so.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X%, R N°WRA2
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NWT 7N XWTN

The Zohar says that the “grass” (chatzir, or in another
reading deshe) of creation bears no seed and has no last-
ing form, so it is nullified: such beings stand for a mo-
ment, are consumed by fire and return, every day. The
Alter Rebbe cites it for the angels called “grass.”

Zohar, Bereshit 8:83-9577%-3"2:"11 N°wX12 ,7t1 100

NWT PINT RWTN

The Zohar on “in pastures of grass (deshe) He makes me
lie down” calls the pastures supernal sources from which
all sustenance comes, and says that the “grass” of “Let the
earth sprout grass” is born and sprouts from them.

Zohar, Terumah 85:821-86:832-X”5nN:1”D ™10 I 1800
27%nn:1”p

We read next: “He maketh me to lie down in pastures of ten-
der green; he leadeth me beside the waters of rest; he quick-
eneth my soul”. “Pastures of tender green” are those which
lie round the supernal springs, from whence all nourish-
ment emanates. These pastures are also called “the pastures
of Jacob” (Lam. 2, 2), and are called “green pastures” in
contrast to those pastures which lie outside—"the pastures of
the desert” (Joel 2, 22). It might be said: Is it not written,
“Let the earth bring forth tender (green) ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

mown N RS 27y

There the Alter Rebbe explains that above there is a “land
of life” from which life and sustenance flow to the souls of
Israel, as the physical earth grows every kind of food;
there is a supernal earth and a lower earth, the
Congregation of Israel above and below.
KEHOT'S NOTE
.7,0Y RN AR

T8N TPYY 170w TN KD
The promise that none shall miscarry or be barren in the
land. The parenthesis points to a discourse on this verse
that speaks of the supernal earth.
Exodus 23:26173:372 Mnw
:XPRK 7792 ID0R"NK T3 MR 7290n TN KO
None shall miscarry, nor be barren, in thy land; the number

of thy days I will fulfil.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

112 9WN NANRR NS

The Tzemach Tzedek notes on these words that eretz
(earth) is related to ratzon (will), citing the Shelah’s intro-
duction (“their beginning is wedged in their end”) and his
discourses on “He declares the end from the beginning”
and “Vayigash.”
KEHOT'S NOTE
TRY Y)” X8R IR P73 19%n X k) A7 R-NPWKRI92 07NN
AT DY TR WAy L1102 1NPAN PIPAY 137 P PR 0 AnTpna
(1T 1POR WA T2 WU 0 07211 NOANR NPWRIN
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NWT QNP7

The Tzemach Tzedek glosses: eretz is a term of ratzo,
“running,” and therefore it brings forth deshe, beings in a
state of ratzo, running to be nullified in their source.
KEHOT'S NOTE
1772 N°WRI2 ’D R”N3 RN RXIXI WDE’ AR D 1°°M)” 0w N”MIN2
RIZT P22 AW 2P0 RWT RO UV ,DOWINN DOAWR WRD 0D
.”(@7pna dvann®k

NWT 2°NIpan am
The note says that why these angels are called “grass” is
explained there at length.
KEHOT'S NOTE
N-771 07N D3 ARMN .15"?{1 tn°y 2-972 37317 11IX723 191IX32 INR2N]
J1IWY

N7y R”PPT 72190 2

The wording of the Zohar on Terumah, 171a, is copied
there with the Tzemach Tzedek’s glosses.
KEHOT'S NOTE
LA @Y 2,77 A7 R-NPWRI2 NPMIRG pRYI YRR

“He causes grass to sprout for the cattle.” The verse the
Zohar on Pinchas reads as a description of angels.
Psalms 104:147:7°p 02210
[PIRT"TR OO KOYIT? DTN NTY2 ) NN TR0 IR
Who causeth the grass to spring up for the cattle, And herb

for the service of man; To bring forth bread out of the earth,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

o807 nonsn

The Zohar reads “He causes grass to sprout” as referring
to myriads of angelic messengers created on the second
day of creation, all of flaming fire: “these are the grass.”

Zohar, Pinchas 12:70-802-y:2”° 0r119 ,77t77 790

NWT 29y DPYW 27y

There se’irim are the finest rain, thin as hairs, from which
grass first sprouts, while heavier drops make grown plants
grow.
KEHOT'S NOTE
M”12 0w IR LT ,Y %RT D n7pY

RWT 2y 0PYws
From the song of Ha’azinu: “like showers upon the grass.”
The discourse on this verse, to which the text points, ex-
plains the finest rain from which grass sprouts.
Deuteronomy 32:2°2:27% 0°727
%Y 0°2°3791 RYT™2Y DPYYD NIWK 203 20 np? qwnd Ay
Balird '}

My doctrine shall drop as the rain, My speech shall distil as
the dew; As the small rain upon the tender grass, And as the
showers upon the herb.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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24

"X °12°1% 120

The opening of the psalm recited at the welcoming of

Shabbos. The Alter Rebbe reads the bnei eilim as the an-
gels created each day.
Psalms 29:1'X:1" 0°2°1n

131 7922’1 3377 099K °32°71? 127 T i

A Psalm of David. Ascribe unto the L-RD, O ye sons of

might, Ascribe unto the L-RD glory and strength.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.[3] .(X ,119) 7797 °271 7575 *NRWA 777 X2 PUYYY LK L,B0 0°90N

°roN 12

“The sons of G-d (bnei ha’Elokim) came to stand before
Havayah”: the angels. The maamar identifies them as the
permanent angels from the six days of creation.

Job 1:6M1x 2%

:02iN2 70702 RiN oy :xfljﬂ'? D’.?"?kjtl °12 1827 09°0 7
Now it fell upon a day, that the sons of G-d came to present
themselves before the L-RD, and Satan came also among
them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2°poN "2
Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE
L(@7PPRM) 1 ,K ,21R

Kehot’s note points to Zohar, Bereshit 8:75 for these
words.

Zohar, Bereshit 8:7577y:’11 n°wX12 71717 100

PARAGRAPH 2

25

26

PN 99N NN

The king of Babylon “took the mighty of the land.” The
Alter Rebbe brings it to show that eilim means strength.
Ezekiel 17:1337:17 5Rp1>
PIRT PPRTNRY PR DR RIN N°72 90K N7 9RT YR Nt
:n,?‘;
and he took of the seed royal, and made a covenant with
him, and brought him under an oath, and the mighty of the
land he took away;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
00 PRI

T9OYYT 099N O 29N 232

The Arizal’s intentions for Kabbalas Shabbos: the verses of
“Render to Havayah, you sons of the mighty” raise the lev-
els of Asiyah into Yetzirah, and eilim is written without the

likuteitorah.com/likkutei-torah/pinchas/

27

28

29
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hei of Elohim. The Alter Rebbe cites it for the bnei eilim as
angels of Asiyah.

Pri Etz Chaim, Gate of the Sabbath 8:2-3n2wn yw ,0°n ¥y "9
A-’2:0m
11721 ,R2W3 IR 1YY LPnpa a1 00202 ,RAwA R N T L
9 127 TR RZ° OTIP°I1 , 2173 10 PRYRwS "1 NP5 1010 01082
P73 ,09m 0 XA 0 ,nnDa *h 011903 01, phapa U .0oR "aa
oY MW O NPPII IR PPN 0 R R LR ) LKA
13T K7D %3 MPR 19w ARP30 TI02 RIT DWW ROR 712D "1y
- 73R D777 :whn NAw TI0 MY IR MDY K2 TI02 1R
<es AT L3 ROIVN72 127 NPNA 115719 13 TITR 11t RN
Pri Etz Chaim (Public Domain)

f”y92 w»nd

The note gives this long series of discourses as a further
discussion of the Pri Etz Chaim’s teaching cited here.
KEHOT'S NOTE
S9OKY 19K Y AP 279N prAww wnn IR 1D 1

S 1R PRY 2wy 70 PR
Rabbi Simon: there is no blade of grass that has no mazal
in the heavens that strikes it and tells it, “Grow.” Here it
shows that all influence reaches the physical world
through the angels of Asiyah.
Bereshit Rabbah 10:6": 127 n"wx"2
NR KD RDIT 072 ,PIRT A 00 A9YT MPR AnR K0 13
55 9% PR 1IN0 937 9BR AP AR APIN 0PN 0naY o6
RIT KT ,27217 A0IRTIMR 790w 3772 21 10 PRY 2w 2wy
D13 7R VWD D°WN OR D°Rw Mpn DyTn (7> aw) 2°na7
NN 9905 MOWIN IR A7 MITYN WP L(° aw) 0w b
59031 ,117°917 IR NITYR 719 MK 71120 71 XDD 12 KI°I0 721
ANY2 M ROBINT :(QW) 2°N3T RIT RI0 .WWP'? awp P2 e
... K™ 720130 %27 .an1n 1732 5y v
Bar Sira said: G-d produced drugs from the earth with which
the physician heals the wound, and with which the pharma-
cist mixes his compounds.38:4. Rabbi Simon said: There is
not a single blade of grass that does not have a constellation
in the firmament that strikes it and says to it: ‘Grow.” That is
what is written: “Do you know the rules of the heavens? Will
you establish its dominion [mishtaro] on earth?” (Job
38:33). It is an expression of being in charge [shoter]. “Will
you tie the chains of ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

Zohar I, 251aR ,X17 ®”mt
Zohar II, 171ba ,xyp 2°m

Zohar III, 86ar ,10 2’m

KEHOT'S NOTE

,35,7) D0 PUIAR LR, A7AT L2 L,RYP 27N LR LRI RYAT Y, 972 R
(R

On Titus’s desecration of the Temple, the school of Rabbi
Yishmael read “Who is like You among the mighty” as
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34

“among the mute,” since G-d heard and kept silent. The
Alter Rebbe applies the reading to the bnei eilim.
Gittin 56b:107:2 171 102
MONY ,TWR) TON A1 1 - MR RN Tim3 w7 WK ) KN
RN DRYNY? 27 927 PN YT INIR DU IR IRINCD yniw
.0°nPR3 19909 " - N 0°PR3 19N N
William Davidson, Vocalized Aramaic (CC-BY-NC)

PRI mA 2R Brns

“As a ewe before her shearers is mute.” The verse illus-
trates the “muteness” of the lower worlds, in which G-d’s
word does not shine openly.
Isaiah 53:7°1:27177°yw°
U 2107 Doy B naw? awd veTnDY X9 My XA Al
2B ND? XY MR2N)
He was oppressed, though he humbled himself And opened
not his mouth; As a lamb that is led to the slaughter, And as a
sheep that before her shearers is dumb; Yea, he opened not
his mouth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

1,313

YT "NRdNA

“I was mute with silence, I was still, even from good.” The
maamar reads it as the yud-hei being silent.

Psalms 39:3'3:0”% 0°2°1n
72¥3 "2RD1 2907 NUYT AT NRN
I was dumb with silence; I held my peace, had no comfort;

and my pain was held in check.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

,u2 00%an

ot

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
9] .(R”¥D ,297) M nvy R M

775 3T 7OMIT SNRPR

The Raaya Mehemna says that when a person sins, the
yud-hei departs from the body and it remains ilem, mute;
this is “I was mute with silence”: dumiyah is dum Yah.

Zohar, Pinchas 29:167-30:169v”0p:’2-1"0p: 0”3 DMID , 711 100

Y RIP? KDY 1T

This is the discourse the text calls “Your name shall no
longer be called Avram.” The passage there explains the
screens and partitions through which the light is con-
cealed, down to a screen that makes the external realms
truly separate, so that they call Him only “G-d of the
gods.”
KEHOT'S NOTE
.2,2°9% s8N
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092K AW 7Y RIP° KDY

G-d renames Avram Avraham in the passage of the
covenant of circumcision. The parenthesis points to the
discourse on this verse.
Genesis 17:577:1” N°wx12
0°3 7in07aR °3 DN2R AR 0O 002K ARYtnX 7Y N')J??'N'?}
AN
Neither shall thy name any more be called Abram, but thy
name shall be Abraham; for the father of a multitude of na-
tions have I made thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Nonn mab
Kehot’s note points to Genesis 2:7 for these words.
Genesis 2:7°1°2 NPwR12
D70 23 PERI NP MIIRTTR 99 DWTNN 2P 1 I3
£T2T WB37 DTN "N
Then the L-RD G-d formed man of the dust of the ground,
and breathed into his nostrils the breath of life; and man be-
came a living soul.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

(1,2 wR"3) 0 wal® b 01N

N2onn mas
Onkelos renders “and man became a living soul” as “a
speaking spirit.” Speech is what reveals the inner wisdom.
Onkelos Genesis 2:7°1:’2 w12 2y 012P1R 013N
T RDRY3 TIEND 1N KOBTX 12 X19Y DX N2 072K 77 X3
KPR M7 D72 MM
Sifsei Chachomim Chumash, Metsudah Publications, 2009 (CC-BY-NC)
93712
“For the mouth of Havayah has spoken.” Speech as the
revelation of the Name Havayah.
Isaiah 40:577:"n 171°yw°
727°71°2 3171 12);'7?; N1 723 .‘l'?.m
And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.1y

SawnTwn

The Arizal explains chashmal as chash (silent) and mal
(speaking), with kelipas nogah surrounding it, good and
evil mixed in the three lower worlds. The Alter Rebbe uses
it for the “silence” caused by the concealment of nogah.
Sefer Etz Chaim 49:2°2:1"n 0”1 vy
PT TAnT PP NPYan 9P 1A 20 Dawwnn v bewnn ...
RIM D Rwnn Dw Mnxy RInw 271 151021 2P nwn wrn 07N Rwna
PTPT OPORT Mon mBDnn wR NPT ORI 9Unwnn o wan
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B737 D21IPN3 75110 MPPIRT 20 NPT PY RIT WAT W RM0DA
TR MNP 713973 95110 PRwnn ow 1 %3 ANTAR® 0w KT 197 1
9% N227101 1141 9P ROX 1By PPRwnn KDY 70 Ny Yy Y722
MY7ERA AR Y7722 970 1 1979 0P 12 brwnn 12 npoam
WA RIM w1297 RV DPRwnT RIRN 199 Y7 KD 20 8y

Sefer Etz Chaim (Public Domain)

aN0n NN M PawnT YN

Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE
.27D,07nw 1Y XD

2712 RS *wobwn w2

“In the third month after the children of Israel went out of
Egypt.” The opening words of a discourse that explains
“the work of Your hands” as the external power of action.
Exodus 19:1°X:1™ mMnw
7370 X2 MT DP2 OMFN YIRD PRI NRYY WOLwn ¥IN2
°1°0
In the third month after the children of Israel were gone
forth out of the land of Egypt, the same day came they into
the wilderness of Sinai.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

oo an1oo)

The command to count the Omer. The parenthesis points
to the explanation of this verse for the level of breath be-
low speech.
Leviticus 23:1571:173 RIp”
YU 72UND WYY DX DR NIWD nAmen 097 0n1eo
:7I7IR MR NinaY
And ye shall count unto you from the morrow after the day
of rest, from the day that ye brought the sheaf of the waving;
seven weeks shall there be complete;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

noyn 7 TP

“Arise, my love, my fair one, and come away.” The text
points to its explanation of this verse for how Israel raise
the angels.

Song of Songs 2:10”:2 0*°wi 1w
2727102 My 72 P ¥ Vo T My
My beloved spoke, and said unto me: ‘Rise up, my love, my
fair one, and come away.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
0°oK °12°717 120

The psalm’s call to the bnei eilim, read here as an invita-
tion to prepare themselves to rise into the Name Havayah.

Psalms 29:1'X:1" 0°2°1n
131 7922’1 3377 079K "33 °71? 127 T i
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A Psalm of David. Ascribe unto the L-RD, O ye sons of
might, Ascribe unto the L-RD glory and strength.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

manm P an

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.3 L,RY NPWRA2 W AR

mant I 1an

On havah (“come, let us”) Rashi says: “prepare yourselves;
every havah is a term of preparation.” The Alter Rebbe
reads the havu of the psalm the same way.

Rashi on Genesis 11:3'3:X* n°wx12 %y " w1
3107 VI VID? WA w07 OUI%n ,ARK? AEN AaY7 PR v
TMRY DOPIRY X I 7YY 127 9D .0on%y T .man
7PMER PRI 727 WREn? R ARY? IR 1IRPR? 0720nm
73 .Y AW YR NI L7232 071K PRY .0°13% yha
nan? w03 iR 0opNiR P2 wrtnn IipY 001ava PRy
R0 mv?
11y1 X wX ONE TO ANOTHER — One nation to the other:
Mizraim to Cush, Cush to Put. and Put to Canaan (Genesis
Rabbah 38:6). 127 means, “Prepare yourselves”. Wherever
the word 17371 (come) occurs it has the meaning of “prepare”,
meaning that they should get themselves ready and unite for
some work or plan or burden (undertaking). “Come, get
ready”: in old French appareiller; English to prepare. 0°13%
BRICKS — For there is no stone in Babel which is a plain.
n97w% 197w AND BURN THEM THOROUGHLY — This ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) « Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

TIAyN Qo nww
“Six days you shall work, and on the seventh day you shall
rest.” The weekdays as creation from nothing and Shabbos
as the worlds’ return to their source.
Exodus 34:21872:7"% ninw
:N2VN ¥R WOIN2 N2WN SYeWE 01°21 TAYN 0o nYY
Six days thou shalt work, but on the seventh day thou shalt
rest; in plowing time and in harvest thou shalt rest.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
R 70 mnw

From the Song at the Sea: “Who is like You among the
mighty, Havayah?” The verse the Talmud reads as “among
the mute.”
Exodus 15:1187:1"0 mnw
:N7D Y NN X731 ¥R TR 19D On 1 0PRD TaN0Tn
Who is like unto Thee, O L-RD, among the mighty? Who is
like unto Thee, glorious in holiness, Fearful in praises, do-
ing wonders?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And the light of the moon shall be like the light of the
sun.” The opening words of a discourse the parenthesis
points to.

Isaiah 30:26775:% 11°yw°

:RB77 N2 yOm iRy 12WNX 0 wWan 092 0w
Moreover the light of the moon shall be as the light of the
sun, And the light of the sun shall be sevenfold, as the light
of the seven days, In the day that the L-RD bindeth up the
bruise of His people, And healeth the stroke of their wound.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 3

50

51

52

53

°y7awn o172 PR oM

“And on the seventh day Elokim finished His work.” The

maamar reads vayechal as the coming to an end of the lev-

el of Elokim.

Genesis 2:2’2:’2 N°wR12

YWD 02 NAWN TRy WK AROK?D vy awn o oopbR o1

MYy WK INIXDRPn

And on the seventh day G-d finished His work which He had

made; and He rested on the seventh day from all His work

which He had made.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,2 N°WRI2

13 N3

“I have come into My garden, My sister, My bride.” The
opening words of the discourse where the meaning of
vayechal is explained.
Song of Songs 5:1°X:’11 0°7°wi1 1w
WITDY Y APIR MDY 1 IR 192 CNNX 1Y K2
:0°TIT 1728 AW 0y 190K 2900y *1 Ny
I am come into my garden, my sister, my bride; I have gath-
ered my myrrh with my spice; I have eaten my honeycomb
with my honey; I have drunk my wine with my milk. Eat, O
friends; Drink, yea, drink abundantly, O beloved.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

29K 33 1% 13

The call to the angels that come from Elokim to prepare
themselves to rise into Havayah.

Psalms 29:1°X:0”2 0°2°1n

131 7939 °1% 3277 0°9K °32°AP 127 TP i
A Psalm of David. Ascribe unto the L-RD, O ye sons of
might, Ascribe unto the L-RD glory and strength.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

WP N2 R nnnwn

“Bow down to Havayah in the splendor of holiness,” read
as Atzilus in general, into which the lower worlds rise on

likuteitorah.com/likkutei-torah/pinchas/
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Shabbos.
Psalms 29:2°2:0”5 0°%°11n
WIPNITI2 N2 NOAYT N 7923’17 127
Ascribe unto the L-RD the glory due unto His name;

Worship the L-RD in the beauty of holiness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

o by P
The first of the seven “voices of Havayah” in the psalm, all
of them revelations of the Name Havayah.
Psalms 29:3°3:0”5 0°2°1n
:0°27 0%y °1 0¥ 79297798 DoAY N iR
The voice of the L-RD is upon the waters; The G-d of glory
thundereth, Even the L-RD upon many waters.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Kehot’s note points to I Chronicles 16:29 for these words.
I Chronicles 16:29175:1"t X 0°2°77 °727
WIPTNTTI2 N2 NONYT 17107 IR 70 IR Y 7123 °72 127
Ascribe unto the L-RD the glory due unto His name; Bring
an offering, and come before Him; Worship the L-RD in the
beauty of holiness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 4
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58

REERER L)

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
PR 18 009N

9 a1 0%

“Come, let us sing to Havayah.” The opening of the
psalms said at Kabbalas Shabbos, which the maamar reads
as the ascent of the worlds into Havayah.
Psalms 95:1’X:71”% 0°2°1n
Y7 MV YN M0
O come, let us sing unto the L-RD; Let us shout for joy to the

Rock of our salvation.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

27PN D3 90 N7 X711 710 1 21T 0D

“For great is Havayah and much praised; He is awesome
above all gods.” Read here as Havayah above all the com-
binations of Elokim.
Psalms 96:4°7:1°% 0°2°11n
772X 72275y KA K731 TR Do n PiTaD
For great is the L-RD, and highly to be praised; He is to be

feared above all gods. .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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PARAGRAPH 5

59

60

61

62

63

PR R TY Toynb
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
[3] ane e il s

13 N3

“I have come into My garden, My sister, My bride.” The
discourse on this verse, mentioned above, explains the as-
cent of the worlds on Shabbos.
Song of Songs 5:1’X:"11 0°7°wi1 1°W
WTTDY *Y? CRAPIN "RP2DY "IN NP8 1P nny v1P nN3
:0°T1T 119%) 1Y 07y 129K *27070Y °1 0PNy
I am come into my garden, my sister, my bride; I have gath-
ered my myrrh with my spice; I have eaten my honeycomb
with my honey; I have drunk my wine with my milk. Eat, O

friends; Drink, yea, drink abundantly, O beloved.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Y901 Mana o

“My dove, in the clefts of the rock, in the covert of the cliff

. let me hear your voice.” The hidden dove is the
Congregation of Israel in her silent state, and the request
for her voice is answered through Torah and mitzvos.

Song of Songs 2:1477°:’1 0¥ Wh 1w
MIRD TR 2P 723070 799p

O my dove, that art in the clefts of the rock, in the covert of
the cliff, Let me see thy countenance, let me hear thy voice;
For sweet is thy voice, and thy countenance is comely.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

STawraw

AR A
“I was mute with silence.” The silence of the Congregation
of Israel when the yud-hei is hidden.
Psalms 39:3°3:0”% 0°2°n
1293 3821 2i0m MOWNT M NN
I was dumb with silence; I held my peace, had no comfort;

and my pain was held in check.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

ORI onnN

In the Kaddish, when the yud-hei of Elohim is covered be-
cause of the external forces, what remains is ilem, “mute”:
this is “I was mute with silence,” dum Yah. Hence the
prayer that these levels be magnified and sanctified.

Pri Etz Chaim, Gate of the Holies 2:50°w°7pi1 9yw ,0°°n 7Y 78
nea

LO%T9RT PIIMA %3 193K IRANI K9A %3 10 RIT Rw 5UIRY
2 710 3 D .OPKR KIPI KIM 12 PR Mphphw on oonya?
DOPDRM OPR PIRWN 0P 0°03NN O ,D%P9RD 7170 NPMR
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7ARI2N NTWRA TR DRI TR

T NPMIRY B LT D17 RITOAWRD 3 LMIT SNnPRI O"N
SNRDRI IRY LOPNZON P02wa 0oPann OPRY L,0MMIT Of 0UTORT
LT PNNPRI AR 12w MPA2 1Ny 1792 .OPKR DOPPRND IRWN
PR MIBPT PMAT PTPW DMK IR 1991, Imph R0 m

:(R) .1PMNA RIT WP 93 %9 ,WTpnM ,0o9RT
Pri Etz Chaim (Public Domain)

%K NI PN

The heading of the psalm, “the mute dove of distant
places,” read as the Congregation of Israel in her silent
state.

Psalms 56:1°%:171 0°2°1n
:N32 DAYD INIX NR2 DRI TIT? 07PN 09K NI~y nxan’
For the Leader; upon Jonath-elem-rehokim. [A Psalm] of

David; Michtam; when the Philistines took him in Gath. .

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

X ,110°%0n

POIT T 2P

“The voice of my beloved knocks.” The voice that returns
through Torah and mitzvos.
Song of Songs 5:2°2:’71 0w W
NN N3P M2y NN *2nne paiT T Yip 1y *27) MY o
T *0°0 *miRNp PUKyRI wNTY
I sleep, but my heart waketh; Hark! my beloved knocketh:
‘Open to me, my sister, my love, my dove, my undefiled; For
my head is filled with dew, My locks with the drops of the
night.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
a,nwrne

YRR ORY 10 17NT NN

The Zohar says that when the Congregation of Israel is in
exile the voice departs from her and her speech is si-
lenced, as in “I was mute with silence,” and then discusses
what happens when the word is aroused. The Ramaz’s
commentary on this passage is cited here.

Zohar, Vaera 7:72-9:82279:"1-27y:’t RIX) 1717 990

R. Judah interpreted in the same sense the verse from the
Song of Songs (v, 5-6): “I rose up to open to my beloved, but
my beloved hath withdrawn himself and was gone”. As long
as the Community of Israel is in exile the Voice is withdrawn
from her and the Word does not function, as it says, “I am
dumb with silence” (Ps. 39, 3); and even when the Word does
awaken, “my Beloved hath withdrawn Himself’, i.e. it sud-
denly ceases, as it did at first with Moses.

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 6
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%15 7210 n7m

The Talmud’s list includes “concentration in prayer,” and
still ends “and the study of Torah is equal to them all.”
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68

69

Hence the question why one may not eat before prayer but
may before study.

Shabbat 1272a:1570:X 1”2p nNaw

1PNIPE 22IRY ONIR ARIY OIRY 0127 39K AR 1R KM 120K

,OR1 IR TI2°3 177 3PKY K37 0797 37 npvp 1Ipm ,MiT 07ya

7319 IR TINPDY L0302 DIX 1°2Y 099Y NRIM 07700 NN
HX? — RPIOX TR PR — 3] 071

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

X LTIP N2V .ARD W

29415 7315 71790 TN
The Mishnah lists deeds whose fruits a person enjoys in
this world while the principal remains for the World to

Come, and ends: “and the study of Torah is equal to them
all.”

Mishnah Peah 1:1°X:’X X2 mawn
m>ny PRI 00020 ,IRET LYY 0P PRY 0”127 19X
M7 07992 17°NiND 92K OTRY 0°727 19K .77iR Tnbny ,0vT0n
NRIM ,0°700 MR L0 AR T30 .X27 0PIY7 i nnop 1pm
:073 7312 179 TP L7202 01X 12 iy
These are the things that have no definite quantity: The cor-
ners [of the field]. First-fruits; [The offerings brought] on ap-
pearing [at the Temple on the three pilgrimage festivals].
The performance of righteous deeds; And the study of the
torah. The following are the things for which a man enjoys
the fruits in this world while the principal remains for him in
the world to come: Honoring one’s father and mother; The
performance of righteous deeds; And the making of peace
between a person and his friend; And the study of ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

510KRD M10K TvEN aTp

The Talmud reads “You shall not eat over the blood” as “do
not eat before you have prayed for your blood.” The source
of the prohibition on eating before prayer.
Berakhot 10b:29-30°7-1"3:2 > m372
27 00 KPP *203 70 231 WA (A 21 N P 2 1)
DTIP 129KN K2 — »077 ¥ 1238N K27, 25037 *R1 :3pY? 12 NP9
JAT 727 W PO S3 TR TIRT KK .OnT By henny
P2IRT 92 :3pYY 12 MYPPR 31 DWW XA "272 " 027 MY
MMX NPT NRY MR 21N2T 1Py P2ENR 92 0N ,AniY)
AR RIT TIND WITRT MR UPRY KPR PP 90 ORI
DY M7 VoY 23p Ml ANy
R. Jose b. R. Hannina also said in the name of R. Eliezer b.
Jacob : What means that which is written, "Ye shall not eat
with the blood" (Lev. xix, 26)? [It means], Ye shall not eat be-
fore you have prayed for your life. There are some who de-
clare that R. Isaac stated that R. Johanan said in the name of
R. Eliezer b. Jacob : Whoever eats and drinks and afterwards

offers his prayers, concerning him the Scriptures say, "Thou
hast cast Me behind thy back" (I Kings ...

likuteitorah.com/likkutei-torah/pinchas/
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7ARI2N NTWRA TR DRI TR

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

Mwn Y NwAD TR RN R L3 L,0790 TR YW .20 Mona
TPIRIR PR 2735 nTIpDY TP LTRORY 2w Y DUZPT OORRD
AR Y 177 APTIR LINDPMNA 1-779 NPWRI2 NPMIRG 03 0971 W)

.3,09 Rw3°D 999 AT LTOWN UTT 197 10T LM Y IR P

510KD M10K TvENT aTpP
The halachah: once the time of prayer has come, it is for-
bidden to eat or drink before praying.
Shulchan Arukh, Orach Chayim 89:30»n nx ,M1y now
A:0”8
w™1) 17> n2an Y9ancw 1y 7172 1770 IR 17183 poynne 1% MoR
2V MRY N2 IMRY OTIP M2 NIPR 1INRY RS 7Popn
0°m AR MNws X717 91985 X971 (777 90 1w NmInn) (12 vann
901X 191 20 O Nawa A1 92 Pa mhan aTip Mowt amn

MR IR PPYm

Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public
Domain)

0P T K17 DTN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.3 L,R% 1777 mIaR xn

TOP 2P NI QTNA
Avos deRabbi Nosson lists the parts of the world and their

counterparts in man and concludes that all that the Holy
One, blessed be He, created in His world He created in
man.
Avot DeRabbi Natan 31:3°1:x"% 1N1°297 MaR
RIW NPWRAD AWy 93 7233 DIpw TR DIRY 1730 IR 1O 039
MT2I0 79X (2 o) ImIR X7 12091 07X NP0 990 M (7 aw)
WY IR IR AR TOWYY IR 1270 11 ORI PIRM 0ORwn
077 122K 1R NRYY PTRYY MAIT 9D A7apR R TR
RIW 7323 O°PPTR RDR IRIT KD XY IR0 (Ppnwn) 7Tty
AR 0P 12 YR 237 00w 0209 2IN07 93 (AT YY)
N30 7190 B3 I IR AP (PL:prPp 0°9°Tn) IR XN 0
T NMT PYNT MT NT NWRIT QIRD 77Ap0 RIAY TN
. MT PO

R. Nehemiah said: Whence do we know that one man is
equal in worth to the entire creation? For it is stated, This is
the book of the generations of Adam. [In the day that G-d
created man, in the likeness of G-d made He him]; V, 1. and
elsewhere it states, These are the generations of the heaven
and of the earth when they were created, [in the day that the
L-rd G-d made earth and heaven]. II, 4. As in the one verse
[which describes the creation of ...

Talmud Bavli, Vilna 1883 ed. (Public Domain) « The Minor Tractates of the
Talmud, trans. A. Cohen, London: Soncino Press, 1965 (CC-BY)

5 TN °F1 WIN2 AWK °5 03

“Though I sit in darkness, Havayah is a light to me.” Even

248



LIKKUTEI TORAH - PARSHAS PINCHAS - MAAMAR 4

74

75

76

77

78

in the darkness of this world G-d shines in Israel.
Micah 7:8'1:t 1371
22 7K1 qUN2 20X™3 AR "N7D3 °3 72 NN Manox
Rejoice not against me, O mine enemy; Though I am fallen,
I shall arise; Though I sit in darkness, the L-RD is a light

unto me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.[3] .ow % 037 MLt oo

ANOK A0IM 1772

Torah Ohr explains that the Congregation of Israel is
called Rachel when her will to be nullified in G-d’s light is
revealed and burning, and Esther, from hester (hiding),
when it is not revealed; so too in every Jew.
KEHOT'S NOTE
.7,78 R"MN

SNOK A9IM

“And Esther spoke yet again before the king.” The opening
words of a discourse on the soul’s light revealed and
hidden.

Esther 8:3°3:’1 7noxR

1277300m 72m 23 %397 Ym TPpd 39 1270 00K oM
(DOTT0Y 20T TYX NPT NN *1KT 197 REYS T

And Esther spoke yet again before the king, and fell down at

his feet, and besought him with tears to put away the mis-

chief of Haman the Agagite, and his device that he had de-

vised against the Jews.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Q1R nyT™ 27y
There daas is explained as knowing that something is, not
what it is, as a person knows the powers of his own soul;
so although no thought can grasp G-d, one must “know
this day,” and this knowledge is drawn into the emotions.
KEHOT'S NOTE
729K 7,1 TAINNRY D 1P AR

nawm o1 ny™
“Know this day and take it to your heart.” The text points
to its discourse on this verse.
Deuteronomy 4:39v”5:*7 0°727
~y1 ynn DWW DRORT KA 7 3 9237708 Nawm ovd AYT)
STV TR NODD PIRT
know this day, and lay it to thy heart, that the L-RD, He is
G-d in heaven above and upon the earth beneath; there is

none else.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N7y N2 WN Nnn T

The discourse on “Because you did not serve ... with joy”
distinguishes Torah study right after prayer, with aroused
love and thirst, from study after one has fallen from that

likuteitorah.com/likkutei-torah/pinchas/
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7ARI2N NTWRA TR DRI TR

love, as in business; even then one can rejoice by contem-
plating that the Torah is the Infinite Light.
KEHOT'S NOTE
82 1171 DIPR R¥NI ,BY 1227 — 0°7277 1M 7122 17,21 K1an D apY
.N1072n Iy T’JH‘? 177 NPWRI2

NTaY XD WX nnn

“Because you did not serve Havayah your G-d with joy.”
The opening words of a further discourse on this theme.

Deuteronomy 28:471"2:1”5 0°727

:99 397 227 202 AR PRPR 1TNR NT2Y°K5 YR NoR
because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance

of all things;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

INBdWRITRY2 PN

Places in Or HaTorah that the note gives on the state of the
soul when a person wakes in the morning.

Berakhot 14ax 7> n1572
KEHOT'S NOTE

L3979 97MIRT DY NPTIR LT Y 7272 RPN ARD LY LR LT MR AR

9NN 127 2°pab oowTn

“They are new every morning; great is Your faithfulness.”
Read as G-d’s restoring the soul each morning.

Lamentations 3:23372:°1 719°X
ANANK 127 2R32 BTN

They are new every morning; Great is Thy faithfulness.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.32,3 1R

TnIMN 127 8°pab oowTn

The Zohar says that at night the souls are absorbed into
the supernal “point” and are brought out new each morn-

J

ing: “They are new every morning,” and “great is Your
faithfulness,” great enough to take them in and bring

them out renewed.

Zohar, Vayakhel 25:363-3733"yw-3"0w:1"2 '7.'l|7’1 L, 780

The souls then re-emerge, that is to say, they are born anew,
each soul being fresh and new as at its former birth. This is
the inner meaning of the words, “They are new every morn-
ing; great is thy faithfulness” (Lam. 3, 23). That is to say,
“they (the souls) are new every morning”, because “great is
thy faithfulness” to absorb them and then let them out as
newly-born. Happy are the righteous in this world and in the
world to come.’

The Zohar; London, Soncino Press, 1933 (Public Domain)

wal n9von

“My nefesh is not toward this people”: nefesh here means
will. The Kehot note compares it to the reading of mesirus
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84

85

86

87

88

nefesh as giving over one’s will.
Jeremiah 15:1°R:1"v 1771°17°
mPY T OYTTPR PWD1 1K 210 PRINYY Y TRy TON T2K T K"
XY *3970Yn
Then said the L-RD unto me: ‘Though Moses and Samuel
stood before Me, yet My mind could not be toward this peo-

ple; cast them out of My sight, and let them go forth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WA NI OTM
“For the blood is the nefesh.” The maamar reads nefesh as
will, which is given over in prayer.
Deuteronomy 12:23373:2” 0°127
"oy wo3n PIKNTKYY Whad N1 070 °D 077 POK Cnpa? pin ;1
p3n
Only be stedfast in not eating the blood; for the blood is the
life; and thou shalt not eat the life with the flesh.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

232,22 0727

e TN

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
T2 T IR T NNa

292 177y MWana KD Pax

The note gives this passage of the Tzemach Tzedek’s com-
mentary on Tehillim on the soul that has not yet spread
into the heart before prayer.
KEHOT'S NOTE
MW Y IR D0 IR

12N2 7AWl IWN

“Cease from man, whose breath is in his nostrils.” The
soul that, before prayer, is only “in his nostrils.”

Isaiah 2:222373:277°y0°
ST 3YM3 133773 1983 MR WK BTN 037 1IN
Cease ye from man, in whose nostrils is a breath; For how

little is he to be accounted!
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

12N2 7AWl IWN

The Zohar on Tetzaveh discusses this verse as a warning
against greeting one’s fellow before prayer and, further
on, as referring to one who tears away his holy soul in
anger: “the other sense” the text mentions.
Zohar, Tetzaveh 5:48-6:5571"1:"1-1"1n:’11 11%N ,7717 790
R. Judah discoursed in connection with this theme on the
words: “Cease ye from man, whose breath (neshamabh) is in
his nostrils, for wherein is he to be accounted of?” (Isa. 2,
22). ‘This verse,” said he, ‘has already been explained; but
what is the particular significance of the expression, “cease
ye from man”? Must one, then, avoid any intercourse with
men? If that were so, there would be no social life whatsoev-
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er, and assuredly it was not thus ordained! It has, however,
been expounded as applying to the man ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

5”12 7IN2 nwIpn
“And I shall be sanctified in the midst of the children of
Israel.” The text reads “in the midst” as within the heart.
Leviticus 22:3227%:273 R1p™
DWTRR M 738 X7 *32 N2 NYIPN "W DUNS 270N K2
And ye shall not profane My holy name; but I will be hal-
lowed among the children of Israel: I am the L-RD who hal-
low you,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

ayw nps .. 170

This is the discourse the text calls “To understand the say-
ing ‘Better is one hour in teshuvah’”; the text says its end
discusses bowing in prayer until an issar is seen opposite
the heart.
KEHOT'S NOTE
2,10 wrn RN

n2WN2°K YW n9°

“Better is one hour of teshuvah and good deeds in this
world than all the life of the World to Come.” The opening
words of a discourse the text points to.

Pirkei Avot 4:171:7 N1ax mwn

LT 02192 0°230 0Py A2WN2 NOX YT 797 MR 0 NI

Do X270 0P1¥2 M1 N1ip YU NaR YW nD% X320 079y 20 Do
M7 oivnen

He used to say: more precious is one hour in repentance

and good deeds in this world, than all the life of the world to

come; And more precious is one hour of the tranquility of

the world to come, than all the life of this world.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

ANTW %98 ¥y7197

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
-[31 .(27yo ,m3) M7

111¥9 0w 270N YN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
STV LR L0 PR YR

12% 7315 M0°N IRTW I8 YI0n

One who bows in prayer must bow until he sees an issar
opposite his heart. The text points to a discussion of this
rule.

Berakhot 28b:19-20">-1™:3 1" m>73

TP3 SV RPI V20 437 T3 WK AWV T TY W KR

P ,FOWDI TYRNT RIT :RIT N LTI IR 0 — WNA Yy
TN >0TA 1270 %3 %37 32T IRED
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'Ulla said : [He must bow] until he sees a ring [of flesh
formed] opposite his heart. R. Hannina said : If he lowered
his head, more than that is unnecessary. Raba said : That is
so, if it gives him pain [to bow low] and he appears like one
making obeisance. As to those eighteen benedictions —
there are nineteen !

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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“Cease from man, whose breath is in his nostrils, for as
what is he accounted?” Read as a warning to separate one-
self from the state of a soul that is only “in the nostrils.”

Isaiah 2:22237>:27°yw°
KA 20N 9373 I9K2 RY3 WK DIRTT 027 3910
Cease ye from man, in whose nostrils is a breath; For how

little is he to be accounted!

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.22 ,27°9w°
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Rav: one who greets his fellow before praying is as if he
made him a bamabh, as it says, “for as what (bameh) is he
accounted”: do not read bameh but bamah.

Berakhot 14a:11-1227>-RX":X 77> N1272
.2 IRDY APOKRD PPENY 0TIP 70207 DIPY 10T D 137 nR
N 3N M3 73 IBX2 MW WX DR 2 037 T0IN” Ny
K21 117 In2wn M2 K DRYY na” KPR *In” Mpn OR
2987
Rab said : Whoever greets his neighbour before he prays is
as though he accounted him as an idolatrous altar [bamabh] ;
as it is said, "Cease ye from man, in whose nostrils is a
breath ; for how little [bammeh] is he to be accounted" (Is.
ii. 22). Read not bammeh but bamah. But Samuel said : Why
do you esteem this person [whom you greet first] and not
G-d?

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
2P K L,TP M7

71198 Mna Yeya

“The lords of the high places of Arnon.” The text points to
its discourse on this verse.
Numbers 21:281”2:X”2 712712

nin3 “py3 381 1y 77K 1170 MR N3P AW MR YR

TR

For a fire is gone out of Heshbon, A flame from the city of

Sihon; It hath devoured Ar of Moab, The lords of the high

places of Arnon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“You shall not eat over the blood.” The verse the Sages
read as forbidding eating before prayer.
Leviticus 19:26172:0 X1p7
2119y0 K21 wnan X5 07775y 199K KD
Ye shall not eat with the blood; neither shall ye practise div-
ination nor soothsaying.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
Berakhot 10b:29-30°7-1"3:2 > m372
27 0O KPP *203 70 231 WA (A 21 M P 2 )
DTIP 329KRN K2 — »0770 ¥ 12380 K27, 20137 °R1 :3p¥? 12 NP9
JAT 727 W PO CI TK TIRT KK 0nT by henny
P2IRT 22 :3pY? 12 MMYPPR 31 DR RPN "33 "0 027 N
MMN NPT NRY MR 21N2T 1Ry PPEAR 92 0N ,AniY)
AR RIT N2 WITRT MR UPRY” KPR PP 90 ORI
DY M7 VoY 23p Ml ANy
R. Jose b. R. Hannina also said in the name of R. Eliezer b.
Jacob : What means that which is written, "Ye shall not eat
with the blood" (Lev. xix, 26)? [It means], Ye shall not eat be-
fore you have prayed for your life. There are some who de-
clare that R. Isaac stated that R. Johanan said in the name of
R. Eliezer b. Jacob : Whoever eats and drinks and afterwards
offers his prayers, concerning him the Scriptures say, "Thou
hast cast Me behind thy back" (I Kings ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE

91K Y 1779 0ORIT NYTING IR AR .3 ,° MI9T2 110,00 RPN

anwn n572 1% 1Ipn

The Talmud lists the blessings to be said on waking,
among them “who clothes the naked,” “who releases the
bound” and “who prepares the steps of man.”

Berakhot 60b:5°17:2°0 1272
PRAT? 12°2 MW 103 MWK ... 27 XY K20 P v 3
°3 .70°Y TRIB ... M YR APy ND 03 A P Oit 12
2”7 :RP W27 2D .PDPI0K AR ... T2 RR7 2007 PN
NP1 %9 .00 AR ... N2 :RWOR AR OD 0Ny vhan ...
SRPP?230m 03 D Y PINT YR ... N2 R RN
wee TN XY APIRONM 070 0D 7723 CTYER TIRT ... P
POl bl v L N bt Ty e T N o Mo i o Ry 4
When he hears the cry of the cock let him say
"Blessed...Who hast given the cock intelligence to distin-
guish between day and night. " When he opens his eyes let
him say: "Blessed... Who openest the eyes of the blind."
When he straightens himself and sits up let him say :
"Blessed...Who loosest them that are bound." When he has
clothed himself let him say : "Blessed... Who clothest the
naked." When he raises himself let him say : "Blessed...

Who raisest up them that are bowed down." When ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
.2,0 M7
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“Iwill be like the Most High.” In Chassidus the word adam

is linked to adameh: man, made in the likeness of the One
above.
Isaiah 14:147: 7 v1oyw°
PPY? MaTN 2 N3y MPYK
I will ascend above the heights of the clouds; I will be like

the Most High.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

101 77209 AW 1o NI PR

The Tzemach Tzedek quotes this line, that all of a person’s
powers are the power of the Name Havayah, in his Biurei
HaZohar.
KEHOT'S NOTE
.DIN Y 2-7710 73D 1P7IR%23 RN

102 TRy DY R By YR

The discourse on “How beautiful are your steps in
sandals,” which the text calls “above,” is printed later, in
the Shir HaShirim volume at 43b; the note also points to a
passage in Ha’azinu.

KEHOT'S NOTE

TADITY QUWATP AW 2 L,AY 1IN 1PAD 1IRTY) 2,341 wrnwa mph 091l

.(Qw »rnna

103 0°9y13 7Y B0 N
“How beautiful are your steps in sandals.” The opening
words of a discourse the text points to.

Song of Songs 7:2°2:% 0w W

T2 Apyn DKM 12 T ORI 2°TITN2 0°PYI2 TRy DR
ST

How beautiful are thy steps in sandals, O prince’s daughter!

The roundings of thy thighs are like the links of a chain, The

work of the hands of a skilled workman.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 8
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“For I, Havayah, have not changed.” The Alter Rebbe
brings it to show that from G-d’s side creation changes
nothing: before Him all is nullified.
Malachi 3:6"1:3 2871
:00°72 K2 2312 OAKRY "NPY K7 °7 71K 03
For I the L-RD change not; and ye, O sons of Jacob, are not
consumed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

21,3 99RD7

105 W% 12w 1IN 0EXR

“All the nations are as nothing before Him; they are ac-
counted by Him as naught and nothingness.” Applied here

likuteitorah.com/likkutei-torah/pinchas/
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to all physicality as it stands before G-d.
Isaiah 40:171>:n 1°yw°
:197120m3 37N) 09N 733 PR 07937723
All the nations are as nothing before Him; They are account-

ed by Him as things of nought, and vanity.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

12,0 P IRA

106 PN 99N 1740

“And he took the mighty (eilei) of the land.” The verse
shows that el means strength, so that Elokeinu means “our
strength.”

Ezekiel 17:1337:17 5xp1>

PIRT VPR-NRY TR IR X2 D272 IAK AN 2RI YUR RN
M2

and he took of the seed royal, and made a covenant with

him, and brought him under an oath, and the mighty of the

land he took away;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

107 wnn1ana N7

The note sends the reader to a discourse among the Rosh
Hashanah discourses, and the sources it lists, for the
teaching that Havayah is literally “our strength.”
KEHOT'S NOTE
.[5] .27@1 (7 ,20) 171 0O PO

108 %2 —D"yav

The note marks an omission (hashmatah) in the printed
text between “natural” and “For,” and sends the reader to
the Additions at 18a, where it is given.
KEHOT'S NOTE
.TORWR X ,M1° N120IA 7Y% 11X

109 1 AN Ny KD
Pharaoh’s answer to Moshe: “I do not know Havayah.” The
maamar reads it as knowing G-d only as Elokim.

Exodus 5:2°2:°1 mnw

“NX DYT K? 210NN AP 19p3 RN MWK 7 7R N2 TR
MPYR KD PRI -NR 031’0

And Pharaoh said: ‘Who is the L-RD, that I should hearken

unto His voice to let Israel go? I know not the L-RD, and

moreover I will not let Israel go.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

2,0 mne

110 PART NN T ATy

In Ezekiel’s vision the elders of Israel, sinning in the dark,
say, “Havayah does not see us; Havayah has forsaken the
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land.” The words describe the belief that G-d has left the
world to itself.
Ezekiel 8:1227>:’1 5xp1°
WK N2 DTy XYY 3Pt WK DIXTI KT TR R
Hehieh g =iy HJJYTN mgﬂ TR D’j?;}{ %3 111’31?7; 702
Then said He unto me: ‘Son of man, hast thou seen what the
elders of the house of Israel do in the dark, every man in his
chambers of imagery? for they say: The L-RD seeth us not,
the L-RD hath forsaken the land.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
0,0 .27, oRp

YANT NN 2

The same claim appears again: “For they said, Havayah
has forsaken the land, and Havayah does not see.”

Ezekiel 9:9°0:°0 Drpir>

D°RT PINT K220 TRD TRN2 P73 1T PRI 13y VPR Nt

STINT T PR PRI T 30y 3 73 7o N Y

Then said He unto me: ‘The iniquity of the house of Israel

and Judah is exceeding great, and the land is full of blood,

and the city full of wresting of judgment; for they say: The

L-RD hath forsaken the land, and the L-RD seeth not.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NIPONT RPYR 9 1907

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
Bahigkiakable]

NOTONT RITONR 109 107

At the end of tractate Menachos the Talmud says that from
Tyre to Carthage the nations know Israel and their Father
in heaven, and “they call Him the G-d of the gods.” The
Alter Rebbe reads the title as their view of Him as the
highest of many powers.
Menachot 110a:5-61-"11:X >*p Ninn
IR TV WY 1At (X7 ,R 2OXPR) 377 XM 72 MW 21 1P2NR
AR TR 0 SR wan VP DPR 5521 0”132 "Aw 91T
MWD WM WP DIPR 932 RAPRT RIPR 179 19T DR 0w D
19K NI 7 MR 2101 72 PRI 237 MR INYT XPRO oIpn 9a3
19°RD 1P9Y VIR TPYR OIpR D52 17102 0PI D°non CTonbn
KA 7ird WA 1PvuPn
Wikisource Talmud Bavli (CC-BY-SA)

TN PR L IR RD N

“Who would not fear You, King of the nations ... for among

all the wise of the nations and in all their kingdoms there

is none like You.” The verse implies that the nations too
acknowledge G-d’s uniqueness.

Jeremiah 10:7°1: 1717
033 DM "WIANTYR3 "3 AR A7 3 DT T AT K? M
27302 1R OISR
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Who would not fear Thee, O king of the nations? For it befit-
teth Thee; Forasmuch as among all the wise men of the na-
tions, and in all their royalty, There is none like unto Thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

RIS

T3 PPN anabR Do

The Zohar on Mishpatim explains this verse: when the na-
tions see G-d’s deeds and might in their wisdom, the say-
ing “there is none like You” spreads among them. It goes
on to teach that Havayah is the unique Name inherited by
the unique people, for “Havayah’s portion is His people,”
while Elokim is shared out among the ministers over the
nations.

Zohar, Mishpatim 3:34-4337n-7752 DOVOWN AN 190

The last part of the verse also contradicts this idea, for it
says: “As among all the wise men of the nations... there is
none like unto thee.” Seeing that the other nations have so
much to boast of, it is surprising that with this verse they do
not ascend to the very heaven. But in truth the Holy One,
blessed be He, has blinded their eyes, and “all nations be-
fore him are as nothing, and they are counted to him less
than nothing and vanity” (Isa. 40, 17). This ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

ynw

The Idra Rabba says that hearing (shemiah) includes
Binah, understanding: “Shema: that is, understand.” This
is the basis for reading shema in the Shema as a term of
understanding.

Zohar, Idra Rabba 31:238-32:248X37 XITR7
an:279-1"77:R7%
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
L[5 (% ,1%) 27msn

%12 5 by o

“High above all nations is Havayah.” Read as G-d’s re-
maining exalted above the nations, giving to them only
through intermediaries.
Psalms 113:4°7:37p 0°2°1n
117920 0w By N 0%3P 0y o
The L-RD is high above all nations, His glory is above the
heavens.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.7,%°p 0°9nn
Y T pen e

“For Havayah’s portion is His people.” The souls of Israel
come from the essence of the Name Havayah.

Deuteronomy 32:9'0:27% 0127
:in2n3 230 3py? iy 1 o 22
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For the portion of the L-RD is His people, Jacob the lot of
His inheritance.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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1980 va
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
7,3 MR

1181 B3
“Nullify your will before His will.” The Mishnah’s teaching
that a person should set aside his own will for G-d’s.
Pirkei Avot 2:4°7:2 max mwn
Su2 .91¥70 7% Ay 279 ,79800 91937 Y NIk 17 R
;IR PP 92987 "1m 0onK 1937 Pu2ow 073,319 v1En 729%
NR TR PRY,A010 09 7Y T0893 RN PX1 33T ™ En oK
iDloy ,ynw? WOR PRY 127 IUKRR PRY L,iNipn? oIy Ty 9720
:TIDN K XY YN MIBNWD? TRKA XY IRUT?
He used to say: do His will as though it were your will, so that
He will do your will as though it were His. Set aside your will
in the face of His will, so that he may set aside the will of oth-
ers for the sake of your will. Hillel said: do not separate
yourself from the community, Do not trust in yourself until
the day of your death, Do not judge your fellow man until
you have reached his place. Do not say something that can-

not be ...
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
oonwa v on
“Whom have I in heaven? And with You, I desire nothing
on earth.” Read as the state of one who knows that
Havayabh is his G-d and wants nothing earthly.
Psalms 73:25772:3"y 0°9°1n
PR PNIDITR? A0y DMWY "N
Whom have I in heaven but Thee? And beside Thee I desire
none upon earth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
19,3y 0°%n

SRS yrw
“Hear, O Israel: Havayah is our G-d, Havayah is One.” The
maamar reads shema as “understand.”
Deuteronomy 6:4°7:"1 0°727
TR 1 7P 1 PR ynw
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.7,107M27
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“Havayah is G-d; there is nothing else besides Him.” The
meaning of “Havayah is One”: all powers are nullified in
their source.

Deuteronomy 4:35779:’7 0°727
17251 T3y 1K D°PPRT KT T 03 NYT? DRI AR

Unto thee it was shown, that thou mightiest know that the
L-RD, He is G-d; there is none else beside Him.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The discourse on “But Havayah your G-d would not listen
to Bilam” asks why it was such a wonder that G-d refused
to heed Bilam, and explains Bilam as the accuser who
searches out Israel’s sins.
KEHOT'S NOTE
3,12 R3N nMph

Q7PN 212 DORTP1 1991 DOTPN DwR NI NN 22ONPRN

The Tanya explains that the angels are called Elokim be-
cause their life comes from the external level, and Elokim
is external relative to Havayah, while the soul is “a portion
of the Name Havayah,” breathed from within. The text
cites it for Havayah as our strength and life.
Tanya, Part III; Iggeret HaTeshuvah 4:6-7;w°%w pon ,x°1n
1-1T 12IWNN DR
DILY U197 U ¥R PRP MPTIN 2Tl 20 71 7Y v 122
TR IRNIY L DODRYRT B LDMYN K3Z DD PR 7ynY TRn
RI0TN YRYRY YOWT) NN NPT NN DR 0 LU
777 %Y *12 M7 owa nRIPI T 1PN, Nin?iyy nivnn? X2
NY21PnT NPT NN R ,7ORIZ 93 PR M1 :NIY D Dwn
in3 191 NISYRM 0993 NP2 1Y) NINRR AAPYaY nnixg
... DRR™VIPPD IRINIY
Kehot Publication Society (CC-BY-NC)

1230 R A7T2

The discourse on “How goodly are your tents, Yaakov”
teaches that one can reach the level of “Israel” only by
first passing through the level of “Yaakov,” and asks why
the soul had to descend into this world.
KEHOT'S NOTE
2,3y poaa oyh

0°201°02 1”72

The discourse on the section of the libations compares the
fire that descended on the altar to the Shema, and de-
scribes the seraphim as angels of the divine element of
fire who grasp only the radiance of the Shechinah that
brings them into being from nothing.
KEHOT'S NOTE
.2,n 5w ' oy nxn
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Moshe’s last blessing: “Fortunate are you, Israel! Who is
like you, a people saved by Havayah.” Israel’s salvation
comes through the Name Havayabh itself.

Deuteronomy 33:29v”5:3”% 0”127
NN WMWK TUY 3 A2 YU 0¥ T2 n PR IR
TITN 7 NIN27PY NARY 77 PR WM
Happy art thou, O Israel, who is like unto thee? A people
saved by the L-RD, The shield of thy help, And that is the
sword of thy excellency! And thine enemies shall dwindle
away before thee; And thou shalt tread upon their high
places.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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The note marks an omission (hashmatah) in the printed
text between “a people saved by Havayah” and “Parshas
Emor,” and sends the reader to the Additions at 18b, where
itis given.
KEHOT’'S NOTE
ORwR 2,1 Moo PUyh axa
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“Who is like You among the mighty, Havayah?” Read here
as the Name Havayah standing above the Names El and
Elokim.

Exodus 15:118™:1”0 mnw

7D Y NPan K731 ¥R TR 190D o0 1 0PRD TaNITn
Who is like unto Thee, O L-RD, among the mighty? Who is
like unto Thee, glorious in holiness, Fearful in praises, do-
ing wonders?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

11 B79N2 7100 N

The Zohar on Emor says that Israel have a portion in the
King, as it says, “For Havayah’s portion is His people,”
and ends with “Who is like You among the mighty,
Havayah.” The text points to it for Israel’s bond with the
Name Havayah.

Zohar, Emor 24:104-111X7°p-77:772 917K ,77171 790

It is like a son who enters the house of his father and mother
and eats there whenever he desires. A king, we will say, had a
son whom he fondly loved, and to whom he assigned a num-
ber of companions. One day he said: It would be a good
thing to invite my son’s companions and to show my affec-
tion and esteem for them. So he invited the companions,
but the son did not need an invitation, since he could go
into his father’s house and eat and drink ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

AN PPN 9D

“Whoever prolongs [the word] echad, his days and years
are prolonged.” Here prolonging means contemplating

likuteitorah.com/likkutei-torah/pinchas/
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how Havayah is our G-d until one sees that He is truly
One.
Berakhot 13b:14-151"10-77>:2 > 1272
PDIIYY P A9 TOTIRY LCTIRTD TIRRT DD iR 01N X2
RV KPY 72921 WK 27 MK .NPT 3P’ 72 KOK 27 0N
MOT 72210 LINIR 2 K1) 5297 AR 2202 MO 1M °27 0002
IR MOnP moynt MAYPRKT 10D AP? MK LKAL N
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There is a teaching : Symmachus says : Whoever prolongs
the pronunciation of the word ehad "one," his days and
years are prolonged for him. Rab Aha b. Jacob said :
Especially the letter D. Rab Ashe said: Only he must not slur
over the letter H. R. Jeremiah was sitting in the presence of
R. Hiyya b. Abba, and noticed that he prolonged [the word
ehad] exceedingly. He said to him : So long as thou hast pro-
claimed His Kingship above and below and the four winds of

heaven, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE

.2, mMo72

M —M
The note marks an omission (hashmatah) in the printed
text at “Who would not fear You,” etc., and sends the read-
er to the Additions at 18b, where it is given.
KEHOT'S NOTE
.MYRWRa 2,17 M9DITA 7Y% XD

13 yw

The words here quote I Samuel 3:10; the passage is shown
below.

I Samuel 3:10”:3 R 2Xnw

137 PRINY R DRINY DRINY 0YDITOYDI KIPM 237207 7 KN
7Y Y00 03

And the L-RD came, and stood, and called as at other times:

‘Samuel, Samuel.” Then Samuel said: ‘Speak; for Thy ser-

vant heareth.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.[9].(2,05p) ATy LA R IRT

PARAGRAPH 9

PRIP 29 m A
“Havayah is near to all who call upon Him.” Read as call-
ing G-d to be revealed as “our G-d.”
Psalms 145:181™:7np 0°2°1n
VR ITRIR? IR P07 R 1 2t
The L-RD is nigh unto all them that call upon Him, To all

that call upon Him in truth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

1P ooonn
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137 N”11 DR N2y
“And you shall love Havayah your G-d with all your heart.”

The love that becomes possible once G-d is near and one’s
own desires are set aside.
Deuteronomy 6:5°77:1 0°127
STIRR22 TUDI22N 72257222 TRK 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.1, 07Ma7

138 Wy 1PN 189
“He fulfills the will of those who fear Him; He hears their
cry and saves them.” The prayer of those whose will has
become G-d’s will.

Psalms 145:19v:7171np o°%1n
:0YWP YUY DOIWTNRY NP RIS
He will fulfil the desire of them that fear Him; He also will

hear their cry, and will save them.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

.07, np ooonn

PARAGRAPH 10

139 NRANI MNP WR Db
“To all who call upon Him in truth.” The second half of the
verse, read as calling upon G-d through Torah.

Psalms 145:1877>:77”p 0°2°1n
MR AN WK 2D PRI 1 21
The L-RD is nigh unto all them that call upon Him, To all

that call upon Him in truth.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

140 7790 RPN NAR PN

The note sends the reader to a discourse among the
Sukkos discourses for the saying “there is no truth but
Torah.”
KEHOT'S NOTE
Y .3 ,RD M0k 0T '{‘?TI’? AR TP LR7DD RTN .0 L,A 07w
NTn 27y R”Y 177 (X”DN) "N °Y X JIRD wrnd X2 (27y7,m) moa
.[9] .oy ,nnR

141 779N KPR NRR PRI

On “and truth was cast to the ground,” the Jerusalem
Talmud says that when Israel cast the words of Torah to the
ground the wicked kingdom prevails, “and there is no
truth but Torah.”

Jerusalem Talmud Rosh Hashanah 3:9m1w wX1 *n2w17° 717N
MBS

72 X7 27 0Y32 M2 °37 .0 Ni%Ienn 93703 LK vha Wil L.
.92 N2PWI 1DR LIWIT D KPR IXD 2IND PR MWD M AP
072 W03 N2PWY MK 290 N2WI LKINT KDY W03 N2 A9°DR

likuteitorah.com/likkutei-torah/pinchas/

7ARI2N NTWRA TR DRI TR

JIRTY 2R ARY :'?: N2°W1 .RMOR °27 DW2 XM AT 0
IPRY 272 NOWI 0N BI 0T AR Y W Now

Rity WedsirdytalshilvA7igh By kA lis i\ | Wedyirds )
MISHNAH: Similarly, the Eternal said to Moses, yourself
make a poisonous snake and put it on a pole. 21:8., etc.
Does the snake kill or the snake make live? But in times
when Israel look upwards and make their thought sub-
servient to their Father in Heaven they were healed, other-
wise they were rotting. HALAKHAH: . rabba 31(8). Rebbi
Yasa said, in four places it is said “make for yourself.” In
three it is explicit, one is not explicit. Make yourself an ark
of gopher wood. 6:14.. Make yourself two silver ...

The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) « The Jerusalem Talmud, translation and com-
mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)

142 7790 KPR NN PRI
The Tikkunei Zohar says “there is no truth but Torah,” as it
says, “The Torah of truth was in his mouth.”

Tikkunei Zohar 50a:20-222375-°2:X 1 97171 *1pn

SNIVP 1172 AMART RITT .J70P APt KRBT 70110 701 191nT RN
7710 KPR NRR PRI 2173 APt 21K APTIR NART 29m) 027007 9an
R1°T1 R°07D RIDNN RIAT R .A7°02 AN0°70 DNAR DN 7700
nmb T DTN 1°2RAN PUTE R7H MNPIRT R KT KT onms
RPT 177911 970% 2n%Y S1a0K 1PRD WNAR R RITA2 DORnn

.119°% XAp oD 017 KD 27PRR MM 700 MRS
Constantinople, 1740 (CC-BY-NC)

143 2O PR Y 1T

“His splendor is upon earth and heaven.” Read as heaven
and earth receiving only G-d’s outer splendor, not His in-
ner dimension.
Psalms 148:1337>:1”np 0°%°1n
07T PIRTPY 4797 1727 W 23173 °n owtny 197
Let them praise the name of the L-RD, For His name alone is
exalted; His glory is above the earth and heaven.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

. ,nnp oonn

PARAGRAPH 11

144 [=krhislgbal=Ryinky

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
Riok AR alighisrhal

145 2°3NNN2 10T Y My

Rabbi Shmuel bar Nachmani: when the Holy One, blessed
be He, created the world, He desired to have a dwelling
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place in the lower realms as He has in the upper. The Alter
Rebbe calls this the purpose of creation.

Midrash Tanchuma, Nasso 16:1’X:1”10 Xw1 X170 w177
,TAMI 92 PRINY 227 MK (X L7 W) 7P "INk 117 CNKD ...
T°7 32 RTW MIRND 070 DR ORIT N2 WATRA K1Y Y3
7 mRY INIR MY OTRT DX K12 .0°15Y3 WU inD 0°3AnA2
upn PIRA KD Y7 20 NYI0 oYYR LPORR PON 1d vy o
73 ,RIT T2 GITRT APD MK LPNE DY 723 .(P-1 ,2 wRI3)
"IT),EIPY3 %2 WY D DUYIANN2 AT 07 XY MRAR 07
... UITRI P90 T ANIR NnY XY 309X ONME TN
(Numb. 7:1), “So it came to pass on the day that Moses had
finished.” Rav says, “Every place where it is stated, ‘So it
came to pass (wayehi),’ [is referring to] something new”; but
R. Simeon says, “Every place where it says, ‘So it came to
pass (wayehi)’ [is referring to] something which existed, has
ceased [to exist] for a long time, and has returned to be as it
was. 5:7. This text is related (to Cant. 5:1), “When I come to

my garden, my sister bride.” R. Samuel bar ...

Midrash Tanchuma -- Torat Emet (Public Domain) » Townsend 1989 transla-
tion of Midrash Tanhuma, S. Buber Recension, edited and supplemented by
R. Francis Nataf (CC-BY)

N2AR WK AWK Oy 0°°0 AR7

The Zohar on Mikeitz: “see life” is the life of the World to
Come, and “the wife whom you love” is the Congregation
of Israel, of whom love is written.

Zohar, Miketz 5:68-80'0-1170:"11 Y1 ,71111 100

R. Simeon then took for his text the verse: Enjoy life with the
wife whom thou lovest all the days of the life of thy vanity,
etc. (Eccl. 9, 9). ‘This verse’, he said, ‘has been thus esoteri-
cally explained. “Enjoy life” is an allusion to the life of the
world to come, for happy is the man who is privileged to
gain that life in its fulness;

The Zohar; London, Soncino Press, 1933 (Public Domain)

N2AR WK AWK Oy 0°°0 IR9

The Zohar on Korach: a person must bring life into this
place, for one does not go without the other, joining the
measure of day with night, “for she is your portion in life.”
Zohar, Korach 5:22-7:29173:"1-272:’71 n7p ,717t71 190
As R. Eleazar was once standing before his father, R.
Simeon, he quoted to him the verse: “See life with the wife
whom thou lovest all the days of the life of thy vanity” (Eccl.
9, 9). ‘This’, he said, ‘is a hint to a man that he should unite
Life with this place,li.e. tifereth with Malkuth. the measure
of day with the measure of night.
The Zohar; London, Soncino Press, 1933 (Public Domain)

SWDI AR ¥ TOAN

“Tell me, you whom my soul loves.” The opening of the
discourse that explains the soul’s love from before its
descent.

Song of Songs 1:7°1’R 0°1°wi 1w
N TEPY DNE YOI N YN 1K "WHI NAINY 7P AT
20 777y 7Y vy

likuteitorah.com/likkutei-torah/pinchas/

149

150

151

152

153

7ARI2N NTWRA TR DRI TR

Tell me, O thou whom my soul loveth, Where thou feedest,
where thou makest thy flock to rest at noon; For why should
I be as one that veileth herself Beside the flocks of thy
companions?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

’TTWNR ™2 AWR

Rabbi Akiva: if a husband and wife (ish ve’ishah) are wor-
thy, the Shechinah is between them:; if not, fire (esh) con-
sumes them. The play on esh in ishah underlies the read-
ing of ishah as “the fire of G-d.”
Sotah 17a:2-3’3-"2:X 1> 0D
i3 9PRY VIYR NOA MU 7D DX N UN 390 XD ONYD
INDY YWD TPRY ANIN N 107 12010 NYRD DR 1T YwY”
M2 PR T 2R521 193 Niag? TYRI APKN DOTIXRD 0D
ST TSR TR TN
William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT’'S NOTE
55991 .R7D , 373w 071D 974 1IRTY .OW w21 LK, 010 IR

WK 2 AWK

The Pardes says that Malchus is called ishah, and that the
word is derived from esh, fire drawing from the side of
Gevurah, together with the hei.

Pardes Rimmonim 23:1°X:3”5 0°117 0712

anins s

“Set me as a seal upon your heart ... its flashes are flashes
of fire, the flame of G-d.” The text points to the Midrash on
this verse.
Song of Songs 8:6":’11 01w W
TR NION NRD MY™D AYiNThy oning 92970y onind omow
SNITPY UN "BYT PRY ARIP FIRYD
Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

QITM2KR PR RN 1D 27PN 12T

“And I appeared to Avraham, to Yitzchak and to Yaakov as
Kel Shad-dai.” The opening words of a further discourse
the parenthesis points to.
Exodus 6:3’1:1 mnw
DYTII XY MR T PR 2pYONY pREON DTN NN
:D.:I'?
and I appeared unto Abraham, unto Isaac, and unto Jacob,
as G-d Almighty, but by My name Havayah I made Me not
known to them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

0912 PR NI 0D

“See life with the wife whom you love ... for that is your
portion in life.” Read as the soul’s long-standing love,
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which must be joined to “life,” the Torah.

Ecclesiastes 9:9'0:’v nbmp
NN 77703 UK 9730 70 "EYD DIIKTIR AER'DY OO0 AN
ony IORTITR TRy 0703 RPN N1 23 7230 "W 93 wwn
WY NOA

Enjoy life with the wife whom thou lovest all the days of the
life of thy vanity, which He hath given thee under the sun, all
the days of thy vanity; for that is thy portion in life, and in
thy labour wherein thou labourest under the sun.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

20K WK WR DY D1 X7 P08 qwnn — .0 0 nbap

TR T7INY 7201 K02

“For it is your life and the length of your days.” Said of
cleaving to G-d through His Torah; the text brings it to
show that “life” means Torah.

Deuteronomy 30:20°3:"% 0°127

TR T 770 XN 2 927 NRATY 9P Ywt RO 1NN MK

nN? P71 pREY? DIIIKY PNIK? 7 YU WK MINT-0Y N3wY
o7

to love the L-RD thy G-d, to hearken to His voice, and to

cleave unto Him; for that is thy life, and the length of thy

days; that thou mayest dwell in the land which the L-RD

swore unto thy fathers, to Abraham, to Isaac, and to Jacob,

to give them.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

KEHOT'S NOTE
0,5 oM

N avn Yy
“She is a tree of life to those who hold fast to her.” Said of
the Torah; the text reads hi as the Oral Torah.
Proverbs 3:18m:1 "wn
YRR AWM A2 DR KO0 0Py
She is a tree of life to them that lay hold upon her, And hap-
py is every one that holdest her fast.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KEHOT'S NOTE
10,3000

PRIYINT Py anp 2°1ERD PNPaNN 21N

“And I taught Ephraim to walk, taking them upon his
arms.” Tirgalti is read from regel, foot: G-d’s will descend-
ing to the lowest level in order to lift Israel up.

Hosea 11:3°2:8™ ywii

And I, I taught Ephraim to walk, Taking them by their arms;
But they knew not that I healed them.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PRIYIT Py anp 2°1ERD PNPaNN 21N

On “He cast down from heaven to earth,” the Midrash tells
of a king who set his son on his knees, on his arms and on

likuteitorah.com/likkutei-torah/pinchas/

158

159

160

7ARI2N NTWRA TR DRI TR

his shoulder, and applies to it “And I taught Ephraim to
walk, taking them upon his arms.”
Eikhah Rabbah 2:2°2:2 7127 12X
A°N°230R ,APN°RI0NI AN Mnn N N‘?1 ,?1}5‘? 13’?[&]‘,] ™m oL
XY (3 LR YWIT) T .NIMORPID AnemINM Ny 0y
PW (X0, YWIT) 72 0ROV By anp 09K? nPan
YIR DR YT 9 0K L3Py 19 TIR A Wi ov1eK
MY X7 NINDA PIN DOREn TPWT 0K 137 .PX1R7 NNEn
WMWIPT 22 MY WYY MPTR 2337 PUR 1M 2202 YU 1
e D72 72K 720X 72301 1ML 3P 12301
“How the L-rd has clouded [ya’iv] the daughter of Zion in
His wrath.” Rabbi Hama bar Rabbi Hanina said: How did the
L-rd condemn in His wrath the daughter of Zion? as to con-
demn rather than clouded. There are places where they call
one who is liable [hayava], ayava. Rabbi Shmuel bar
Nahmani said: How did the L-rd cause pain [kayev] in His
wrath? There are places that call pain [keiva], eiva. The
Rabbis say: How did the L-rd cloud in His wrath the vision of

the daughter of Zion? ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

912N 199 57y TIN°22

There the Alter Rebbe explains that the supernal will is re-
vealed specifically in the Oral Torah, the “land of desire,”
and above all in its halachos, so that studying halachah
surpasses studying aggadah; yet the Oral Torah has de-
scended into physical matters.
KEHOT'S NOTE
»237% 270 AR NRWI DR Nenawaa awabnaw nn aye” T ,u1 XN
Y71 onan wRA moyn Amx

2712% 711K 199

“Therefore say to the children of Israel, I am Havayah.”
The opening words of the Torah Ohr discourse the text
points to.

Exodus 6:61:1 mnw

2730 1?30 NARR DONX CIRYIM 7 IR PRIIUI27 TR 197

Wherefore say unto the children of Israel: I am the L-RD,
and I will bring you out from under the burdens of the
Egyptians, and I will deliver you from their bondage, and I
will redeem you with an outstretched arm, and with great
judgments;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

57 NN SNRWI WK
“The land which I lifted up My hand to give.” In that dis-
course the lifting of the hand is G-d’s raising the Oral
Torah above the supernal Chochmah.
Exodus 6:811:1 mnw
OTI2X? ANK NN STYNX DRI WX PIRTTOR 020N nXam
oI MY 037 AKX A3 T PRy
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161

162

And I will bring you in unto the land, concerning which I
lifted up My hand to give it to Abraham, to Isaac, and to
Jacob; and Iwill give it you for a heritage: I am the L-RD.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

mbws K Ty
“He wraps Himself in light as in a garment.” Brought in
connection with wrapping oneself in the tallis before
prayer.
Psalms 104:2°2:77p 0°%°11n
YD OO0 LIl AnbED MR-y
Who coverest Thyself with light as with a garment, who

stretchest out the heavens like a curtain;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,7p 0°%nn

sH31 D17 PN

“The heavens are My throne and the earth is My
footstool.” The “earth” is the Oral Torah, called G-d’s
“feet.”
Isaiah 66:1°x:170 11°yw°
27330 WK N73 AR PPN 0T PIRT) KOD DY T M 1
PN DIPR MoK
Thus saith the L-RD: The heaven is My throne, and the earth
is My footstool; where is the house that ye may build unto
Me? And where is the place that may be My resting-place?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 12

163

164

»712% 711N 199

“Therefore say to the children of Israel.” The opening
words of the discourse mentioned above.

Exodus 6:61:1 mnw
D18 N220 NANR DINX NEIM 7N PX1RIaR K 197

Wherefore say unto the children of Israel: I am the L-RD,
and I will bring you out from under the burdens of the
Egyptians, and I will deliver you from their bondage, and I
will redeem you with an outstretched arm, and with great
judgments;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PRINT DN DONN NN

“And I will bring you to the land.” In that discourse, the
land is the Oral Torah, in which the supernal will is
revealed.

Exodus 6:8'1:1 mnw

D7I2K? ANK N7 CTINR CDRYI WX PIRTTOR 020N DR
I MY 037 ANX A3 P PRy

And I will bring you in unto the land, concerning which I

lifted up My hand to give it to Abraham, to Isaac, and to

Jacob; and I'will give it you for a heritage: I am the L-RD.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/pinchas/
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PARAGRAPH 13

165

166

167

168

169

19Rwn 1°1ya 5”12 NN 18

“Command the children of Israel ... you shall take care to
offer to Me in its season.” The opening of a discourse in
this parsha that the text points to.

Numbers 28:2°2:1”5 72712

M7 17 PWRY B2 33NN DIPK DN DX v3aTnN 1
A79in2 %% a7 1NN

Command the children of Israel, and say unto them: My

food which is presented unto Me for offerings made by fire,

of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

51230 221X

“And I (Anochi) taught Ephraim to walk.” Anochi is read as
G-d’svery self, lowered to the level of “feet.”

Hosea 11:3°2:X” yvii

And I, I taught Ephraim to walk, Taking them by their arms;
But they knew not that I healed them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

92INW "1 921N

On “Anochi Esav your firstborn,” the Zohar says that
Yaakov paused after Anochi, meaning “I am who I am,”
and only then said “Esav is your firstborn.” This is the
source of the phrase Anochi mi she’Anochi.

Zohar 1, 167b2 ,1op X*m

Zohar III, 11ax ,x° 2t

KEHOT'S NOTE

N°IN LK LRY AT .2 ,10p XPMT LU ,1D mThan Prraxn® nmiph Rn

-|‘?.'mx JI1°Y 170pN 1”0 LANN Y 170pN 170 (AN °Y) ¥rNRRD PITIN

LK TINT TP L1071 Y M NPWRI2 N1PWID TR BPT0 .37y RONIRD

T
12902 'm‘?nn Iyl
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
."n X" 70

19103 107N PIv]

“Ten Sefiros without anything: their end is wedged in their
beginning and their beginning in their end.” Here it ex-
plains how the highest level, Anochi, is found in the low-
est, the “feet.”
Sefer Yetzirah 1:7°1’X 117°%° 7190
nambws 19902 INPIM 1NPAN2 1990 YIYA R 92 MT°ED Ty
1210 DR 717 TR 21991 23w 17 PRI 700 NIRY NPnaa 1nwp

The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
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there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) « Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

170 9ana 11 Ynan

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
S L,mD R

171 29am2 11D P

The Mishnah’s case of one who exchanges a cow for a don-
key and the cow calves. An example of a halachah dealing
with ordinary physical matters, in which G-d’s will is
clothed.
Mishnah Bava Metzia 8:4°7:’11 Xy°%7 822 71wn
79 WK 71,777 IN08Y 9MeT 191,777 W02 Mg e
X012 PR PRI CANRRER MWK AN ,2N79n KoY
iR npivn ,13LVP NOXY n‘?i'l; nnx ,NiTY oY 11,10 TR '?i‘r.-}
[l 1oty Wy el e 8 A LA e T N I ol B R B
M 273 IR AL LTuR KPR 9P PR LYTY PR iR APm ,onan
AR N YT OPR MR T 20 TORAY 23R YA jup niR
AP YT PR
If one swapped a cow for a donkey, and it gave birth, So too
if one sold his slave and she gave birth, [And] one (the seller)
says, “It was born before I sold her”, and the other (the buy-
er) says, “It was born after I bought her”, they shall divide
[the value of what was born]. If one had two slaves, one large
and the other small, or two fields, one large and the other
small,[And he sold one of them], If the buyer says, “I bought
the large ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

PARAGRAPH 14

172 298K "nPaan *2IR)

“And I taught Ephraim to walk.” Read through the parable
of the father bending down to lift his son.

Hosea 11:3°2:X” yvii

And I, I taught Ephraim to walk, Taking them by their arms;
But they knew not that I healed them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

173 ORI 12 AT T P
“The voice of my beloved! Behold, he comes, leaping upon
the mountains, skipping upon the hills.” The opening of a
discourse on the Infinite Light drawn down through the
Torah.
Song of Songs 2:8°11:2 0°1°wn W
:NIY2IT7PY YO 0oy AT K2 AT CTIT iR
Hark! my beloved! behold, he cometh, Leaping upon the
mountains, skipping upon the hills.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/pinchas/
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PARAGRAPH 15

174 My M pon o

“For Havayah’s portion is His people.” The soul’s root is
in the Name Havayah, yet the bond through Torah reaches
higher still.
Deuteronomy 32:9'0:2”% 0°137
NP1 %an 2Py Y *n pon 0D
For the portion of the L-RD is His people, Jacob the lot of
His inheritance.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

175 bh RSP NIN 212 1PRINR KDY DWa 0NN NPT
Kehot’s note points to Zohar III, 257b for these words.

Zohar 111, 257b2 137 27m
KEHOT’'S NOTE

.2,17 0 aRY

176 PRIyt By anp

“Taking them upon his arms.” The second half of the
verse, which the parable explains as the father’s lowering
his arms to lift the child.

Hosea 11:3°2:8 ywin
And I, I taught Ephraim to walk, Taking them by their arms;

But they knew not that I healed them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 16

177 N2OY% nrnE NP 9717 NP2 XDIR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
2 nvn

178 N2°Y% NrnD XD 110197 19907 NP2 RNTIR
The Tikkunei Zohar says that Torah without awe and love
does not fly upward. The Alter Rebbe brings it to show that
Torah study needs the love and awe of prayer.

Tikkunei Zohar 25b:12-1477>-27°:2 17”3 97 °pN
N9 (W1 UK R?D) KPP N KD 1oAY 190mT KR RNPTINY
L.XPTRa X720 KD 1KY 95T X9 1TRT o1 o %32 1700 3
K22 KPR RNP1 R¥5N RNIOT2 IRD 2111 21 232 1MINPIR KT A
D°PNWR 712 DTX MRT R T .RMIT PR TOMT .RNn XO9n
STORT LPTIPD NPWY LB TR* LRWSTP RMI2PH (R) RO Pt
0°72K M7m72 R
Constantinople, 1740 (CC-BY-NC)

PARAGRAPH 17
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“When you come into the land which I give you.” The
opening of a discourse in Parshas Behar that the text
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points to.

Leviticus 25:22:77172 Rp™

037X WX PIRTOR NN *D DIPK NIBK) PRI 233708 127
M2 N2 YIRT ANV 097

Speak unto the children of Israel, and say unto them: When

ye come into the land which I give you, then shall the land

keep a sabbath unto the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

180 oW WY 19N

“And ten women shall bake your bread in one oven.” The
opening of a discourse in Parshas Bechukosai that the text
points to.
Leviticus 26:26173:172 Rp™
AWM TR M 0YRN? W3 Y 11K DNpTAYn 037 12w
Y30 K71 0NPIK1 YR DR
When I break your staff of bread, ten women shall bake your
bread in one oven, and they shall deliver your bread again

by weight; and ye shall eat, and not be satisfied.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 18

181 PRIyt By anp

“Taking them upon his arms.” Read as the love and awe
drawn down from above, G-d’s right and left, which lift the
person.

Hosea 11:3°2:8™ ywin
And I, I taught Ephraim to walk, Taking them by their arms;

But they knew not that I healed them.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

182 N30 DR nPYn2

“When you light the lamps.” The opening of a discourse
that explains how the revelation descends by way of G-d’s
attributes.
Numbers 8:2°2:’1 72712
79T 239 PINTOR NNITTNR NP RN NYENY TIINTPR 127
:NI30 NYaY 1R
’Speak unto Aaron, and say unto him: When thou lightest
the lamps, the seven lamps shall give light in front of the
candlestick.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 20

183 19T P

Abba Shaul: “Be like Him: as He is gracious and compas-
sionate, so be gracious and compassionate.” The source of
imitating G-d’s attributes.

Shabbat 133b2 3%p naw
KEHOT’'S NOTE
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184 PMTR2 P20

How can a person walk after the Shechinah, which is “a
consuming fire”? Rather, walk after the attributes of the
Holy One, blessed be He: as He clothes the naked and vis-
its the sick, so should you.

Sotah 14aR 7 nvo

185 [=Rism ik aialinle)

The Jerusalem Talmud brings the same teaching of Abba
Shaul: as He is gracious and compassionate, so be gra-
cious and compassionate.

Jerusalem Talmud Peah 1: ’X:’X XD *now17> Tindn

186 3 Om1n PR

“Charity exalts a nation.” Through charity G-d lifts Israel
up, as in “taking them upon his arms.”

Proverbs 14:34772:77 “own

:NRYA DY TOM "a70nin 1778
Righteousness exalteth a nation; But sin is a reproach to any
people.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

19,710 00wn

187 AWPINR D M T2

There the Alter Rebbe explains how the Infinite Light,
which is above the chain of worlds, comes to rest below as
it is above through the Torah, which comes from
Chochmah: Scripture, Mishnah and Talmud are all
Chochmah, in which the Infinite Light is revealed with no
concealment.
KEHOT'S NOTE
A,12 XN

188 NaWw® >3 PPN D N
“Who is like Havayah our G-d, who is enthroned on high.”
The opening of a discourse in Torah Ohr on this theme.
Psalms 113:5’77:27°p 0°2°1n
:NIWZ 2T AN N2

Who is like unto the L-RD our G-d, That is enthroned on
high,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

189 WP AT WR RM

“From His right hand, a fiery law for them.” The Torah
comes from G-d’s right.
Deuteronomy 33:2°2:3"% 0°737
N33 ANKY TIRD I YR nY TYER MM XD O10n 1 MK
:in% N7 UR 0 U
And he said: The L-RD came from Sinai, And rose from Seir

unto them; He shined forth from mount Paran, And He came
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from the myriads holy, At His right hand was a fiery law unto
them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

22,35 0™t

1R8N . LR

“And you shall place the Table on the north side.” The
Table, standing for the sustenance G-d gives the world, is
on the north, the left.
Exodus 26:35777:175 ninw
yo3 Py 107w MDY MMRINN) NIgR YIm: MY Ng ng)
1D ¥23°2¥ 10N 1PWM 13N 19000
And thou shalt set the table without the veil, and the candle-
stick over against the table on the side of the tabernacle to-
ward the south; and thou shalt put the table on the north
side.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.12 ,99 MY IR

171222 2°771° . . D°RWa

Rabbi Yochanan: rains are called “mighty” because they
come down with might (gevurah). Here rain, the source of
livelihood, is placed on the side of Gevurah.
Taanit 2a:8'1:X °2 n°1yn
B 2°07MY3 NI KR DY DY 0TI R 0T
0 PR TY m’?"r; awy” MR 771212 PTIY C1en N 027
7% TP YN "39 2Y R 1307 12097 ,"190n 1R 1Y NiXyAN
nixan 51e by
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
.X,2n°yn

12N 11917 WRY? NN YPRRY

“His left hand is under my head, and his right hand em-
braces me.” The verse the text cites for the left drawing
blessing inward.
Song of Songs 2:6":’2 0°7°Wi W
21P20R 177 “WRY? Nan ioRh
Let his left hand be under my head, And his right hand em-
brace me.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

SND2 Donwn

“The heavens are My throne and the earth is My
footstool.” The Written Torah is the “throne,” on which the
hands rest; the Oral Torah is the “footstool.”
Isaiah 66:1°R:1°0 °yw°
27330 TR N73 AR PPN 070 PIRT) KOD DY T M 1
PN DIPR MoK
Thus saith the L-RD: The heaven is My throne, and the earth
is My footstool; where is the house that ye may build unto

Me? And where is the place that may be My resting-place?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Their end is wedged in their beginning.” Though the Oral
Torah is lower, the highest is bound up in it.

Sefer Yetzirah 1:7°1’% 717°%° 100
nambws 19102 1P 1NPIN2 1910 7IYI AR 92 MAtED Ty
D10 AR 717 AR 21991 23w 17 PRI 70 NTIRY NPnA2 1R

The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) « Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

0% WN oW

Rav: shamayim is esh and mayim, fire and water; the Holy
One, blessed be He, mixed them together and made the
heavens from them. Here fire and water are the left and
the right.
Bereshit Rabbah 4:7°1:’7 7127 n"wx12
APR RI7TD 92 RAN °27 D01 WK AR 27 2w }7’,71'? D’PY?R NIP™
WP MY T2 AT 120D 0O WK RIT 7102 eTIpn 5v1 21 DR
1753 19t O N e 1PwYR DONY 1w 2°ND DAY KT DN
DoMRINwR M"Y DoRw K77 I 0o 1950 XD OR) P78 DoNY
Ow3 019 * RTANK 171 0% 5w 17 WR 5w 17 10 Dw KD 1ty
PRPRY 0132 mIpRR (TP 0°9RN) PPY OPY RNR RIT INR M2 0
DA OMTR OfMY PRI 1 1990 00 M 0N 1 01 Yw N
..o
“G-d called the firmament heavens. It was evening and it was
morning, a second day” (Genesis 1:8). “G-d called the firma-
ment heavens [shamayim]” - Rav said: [The word indicates]
fire [esh] and water [mayim]. Rabbi Abba bar Kahana said in
the name of Rav: The Holy One blessed be He took fire and
water and integrated them with one another, and from them
the heavens were made. Alternatively, shamim is written,
can also be read shamim. as they assess [shamim] the ac-
tions of the people. If they merit, “the heavens ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)

KEHOT’'S NOTE
1,772

PARAGRAPH 21
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“To all who call upon Him in truth.” The verse with which
the third section began, now taken up again.

Psalms 145:1817>:7”p 0°2°1n
IR AN R 207 PRI 1 21
The L-RD is nigh unto all them that call upon Him, To all

that call upon Him in truth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And there is no truth but Torah.” Calling upon G-d in

truth means through Torah.
Jerusalem Talmud Rosh Hashanah 3:971wi1 wx1 *n%217° 7120
MBS
92 R 027 ow2 "% 537 .17 NiD|nn 7173 RN YA W N2 L.
223 N2PWI 12K . TIWIT 29 KX XD 213 PR MIT M .N0
{073 W3 N2W3 KT) 373 N2V KINT K) W03 N3 12BN
JIRTY AR ARV :'?: No°Wl .ROX °27 0w RIMIA AT 027
IRY :‘?3 NI OmR 13371 .UM LArmn XY Wnl noowl

Rikty) WelsitytalshlvA7igh Baekivalis i\ | Wedyird ]

MISHNAH: Similarly, the Eternal said to Moses, yourself
make a poisonous snake and put it on a pole. 21:8., etc.
Does the snake kill or the snake make live? But in times
when Israel look upwards and make their thought sub-
servient to their Father in Heaven they were healed, other-
wise they were rotting. HALAKHAH: . rabba 31(8). Rebbi
Yasa said, in four places it is said “make for yourself.” In
three it is explicit, one is not explicit. Make yourself an ark
of gopher wood. 6:14.. Make yourself two silver ...

The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) « The Jerusalem Talmud, translation and com-
mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)

BN 1o

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
LIRDT K7D

2215 710 717N TRbn

After listing deeds whose fruits are enjoyed in this world
and whose principal remains for the World to Come, the
Mishnah ends, “and the study of Torah is equal to them
all.”

Mishnah Peah 1:1°R:’R XD 11w
2R PRI L00I03M LARET WYY D7 PRY 07127 9K
M7 0%1¥3 10°NiID IR DTNV 07127 19K .17iR Tmbny ,0vTon
NRIM ,0°700 MR L0 AR T2 .KX27 0IY? i npop 1pm
:072 7312 7170 Tnbn a0 07X 102 0ivY
These are the things that have no definite quantity: The cor-
ners [of the field]. First-fruits; [The offerings brought] on ap-
pearing [at the Temple on the three pilgrimage festivals].
The performance of righteous deeds; And the study of the
torah. The following are the things for which a man enjoys
the fruits in this world while the principal remains for him in
the world to come: Honoring one’s father and mother; The
performance of righteous deeds; And the making of peace

between a person and his friend; And the study of ...
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
2Ny Y12p° T8 v poy Bya

The Alter Rebbe’s laws of Torah study rule there that one
who cannot become a scholar fulfils his obligation by set-
ting fixed times for Torah by day and by night, and spends

likuteitorah.com/likkutei-torah/pinchas/
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the rest of the day in business, supporting those who study
day and night.
KEHOT'S NOTE
70,278 IR NN on

PARAGRAPH 22
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Yaakov’s blessing to Yehudah: “Your hand shall be on the
nape of your enemies.” The opening of a discourse on
conducting one’s business with one’s “back.”
Genesis 49:8'1:07 N°wWKR12
773X 23 77 NG IR A2 IT TR PIP ADK A
Judah, thee shall thy brethren praise; Thy hand shall be on
the neck of thine enemies; Thy father’s sons shall bow down
before thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

%12 Qmn ApTs
“Charity exalts a nation.” One who cannot study raises all
his doings through charity.
Proverbs 14:34775:77 “5wn
Hahyoly] D’mf? T0m MaT0nian nRTR
Righteousness exalteth a nation; But sin is a reproach to any
people.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

"5 TPNWANY 1770
The end of that discourse explains “And I will betroth you
to Me with righteousness” as charity, which brings re-
demption and redeems the soul, as Rabbi Elazar gave a
coin to a poor man before praying.
KEHOT'S NOTE
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“And I will betroth you to Me forever ... with righteousness
and with justice.” The opening of the discourse whose end
is cited.
Hosea 2:21x72:2 ywin
DRI TONN LIYRN PTE2 °? TAYIX) 07 2 PRI
And I will betroth thee unto Me for ever; Yea, I will betroth
thee unto Me in righteousness, and in justice, And in lov-
ingkindness, and in compassion.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Twaa Pa2
“And you shall love Havayah your G-d ... with all your

soul.” Nefesh is read as will, given over through Torah and
charity.
Deuteronomy 6:5°77:1 0°7127
STTRR222 JUDI22N 72277222 TRX 1 DX NI
And thou shalt love the L-RD thy G-d with all thy heart, and

with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Your name shall no longer be Yaakov but Israel, for you
have striven with Elokim and with men, and prevailed.”
Israel is one who overcomes the animal soul, which comes
from Elokim.
Genesis 32:29173:27% w12
DPPRDY D7D PRIPIDN v AW TIY MmN 2Py KD N
:92IM) DPWIR"OY
And he said: ‘Thy name shall be called no more Jacob, but
Israel; for thou hast striven with G-d and with men, and hast
prevailed.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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207 ANNI2N NPWR9

Rabbi Berechiah: heaven and earth were created only in
the merit of Israel, for “In the beginning” refers to Israel,
as it says, “Israel is holy to Havayah, the first of His
produce.”

Vayikra Rabbah 36:4°7:172 1127 Xp™

208 1 ANI2an

The Zohar on Vayechi, on the world being judged on
Pesach for the grain (tevuah), cites tevu’asah written with
a hei and says that it alludes to the first hei of the Holy
Name.

Zohar, Vayechi 33:347-34:356173:772-1nw: 372 1%, 190

209 775270 MPWa . . K7D D71 AW . . ¥HD PR N9D Dawn

The note says that the wording of these Midrashim is
copied out in Or HaTorah on Pinchas and in Or HaTorah
on Nach, on the verse “Israel is holy.”
KEHOT’'S NOTE
.‘|’7’R1 20w’y B”AY R-77121 .RI’X °Y OMID °D N”MIR2 1PNyl mnwon

210 VD 0919 1803 193

The note says that the passage of Sefer HaGilgulim cited
here, on Adam as the challah and terumah of the world, is
explained there.
KEHOT'S NOTE
RL,T¥WNN AT 1-770 NPWRN2 N7AIR2 AIR2AN
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Adam was the completion of the challah of the world, and
challah is called terumah. Adam was the portion set apart
and lifted up from all creation.

Bereshit Rabbah 14:1°X:7”> 7127 n"wx12

957 131 PR TORy° vawn2 790 (VD "Swn) 2205 .0%P9K 1 %M
02N DR RI2W LPIR THYY LAWRI .7IpR 039NN 23vn Mt -
T - 7307777 NN wORY (DW) L0°PPR K12 NPWRIA NRIY LT
,N 190 NXAPN .0 Pw anbh o and v NWRIT OTX
72 50 27 MR AN 0PMOMY NPWRI (10 92TR3) MR
TNSM NN23T ,00M32 AN0%Y NPwRYR ROW NRIT AWRD N8P
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“The L-rd G-d formed the man of dirt from the ground and
He breathed into his nostrils the breath of life, and man be-
came a living soul” (Genesis 2:7). “The L-rd G-d formed” - it
is written: “A king will uphold the land with justice [but a
man of terumot destroys it]” (Proverbs 29:4). “A king” - this
is the King of kings, the Holy One blessed be He. “Will up-
hold the land with justice” - as He created the world with [the
attribute of] justice, as it is stated: ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

212 MY 1P O

“And He has raised up a horn for His people.” The
Midrash at the start of Bamidbar links it to the counting of
Israel.
Psalms 148:147:1"np 0°>°n
MRM?71 1377 0Y PR 7337 PTON"P0Y npnn ny? 1R 01
And He hath lifted up a horn for His people, A praise for all
His saints, Even for the children of Israel, a people near
unto Him. Hallelujah.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

213 an®amab 19 XY

“Lift up the head of all the congregation of the children of
Israel ... by their polls.” The census, read as a raising of
Israel.
Numbers 1:2°2:°R 92712
"50m3 N3N P37 DONBYR? PXYPIII N1y WXATNN WY
:0n23p3? 21 niny
'Take ye the sum of all the congregation of the children of
Israel, by their families, by their fathers’houses, according
to the number of names, every male, by their polls;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

214 991 NN 2

“For You are my lamp, Havayah.” The opening of a dis-
course that explains “I will exalt You.”

11 Samuel 22:29175:273 2 PRIOW
P2V 773’171 277 ARTD
For Thou art my lamp, O L-RD; And the L-RD doth lighten

my darkness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

215 1 nhovo

“Extol her, and she will exalt you.” Another verse of “rais-
ing,” the root of terumah.
Proverbs 4:811:7 *5wn
M3RRMN 72 37220 T 77970
Extol her, and she will exalt thee; She will bring thee to hon-

our, when thou dost embrace her.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

264



LIKKUTEI TORAH - PARSHAS PINCHAS - MAAMAR 4

216

217

218

219

JuRn DR 297 AR

“And you, lift up your staff.” Another verse of lifting up,
explained elsewhere.
Exodus 14:1610: 7> minw

PR32 W) MY DIIPY ITAR LN qURNR 017 AN

;Y33 077 7iN3

And lift thou up thy rod, and stretch out thy hand over the

sea, and divide it; and the children of Israel shall go into the

midst of the sea on dry ground.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

The Talmud cites “Israel is holy to Havayah, the first of His
produce” in its discussion of betrothal with terumah,
showing that the verse speaks of terumah.

Kiddushin 53a:1510:8 3”1 1217

M ANRIAN MWK T2 PRI WP :°ndT Lamn m
.2°03 PR3 RINT INYTIPN - TAN2 wTRRA

William Davidson, Vocalized Aramaic (CC-BY-NC)

SRAw wTp
The Midrash says that our forefathers in Egypt were the

terumah of the Holy One, blessed be He, as it says, “Israel
is holy to Havayah,” and they were among the graves, like

terumah in a place of impurity.

Shemot Rabbah 15:577:170 127 mnw
5 20N ,AWER R CNMIN MP3TP1 ,IWHR R NI DR RO ...
95 .°NM1IN DR TARR KPY 00RY WM ,N0R QYD %Y DR RRv?
WP (3,2 7M7) MR ,RIT 102 YITPI D ANmIN 10 10 N1aK
72 PR 25 :(7 ,2° Mnw) MNRIY ,MI2PT 172 10,0 TP PRI
AnR .0%72pn 07EM (7 A9 "37R3) N Lo ow PR AWR
T9°% VI ,AWDR R JMPIAY 219RIX VIR IR RIT P2 WP
LRORITWD L0773 1o 190%AD TIRY (7,3 MnY) R ,190%m
... D31 :(3D 10 XIP™Y) MR AN 701 IR RIP

“The L-rd spoke to Moses and to Aaron in the land of Egypt,
saying” (Exodus 12:1). “In the land of Egypt” - why does it
not say: “In Egypt”? Rabbi Hanina said: The Holy One
blessed be He said: It is written in the Torah: “You shall
stand outside” (Deuteronomy 24:11). I, too, will do so - “in
the land of Egypt,” but not in Egypt. Likewise, Moses said:
“As I leave the city” (Exodus 9:29). Rabbi Shimon said:
Great is the love for Israel, as the Holy One blessed ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022

(cc-BY)
SR WP
Rabbi Chiya taught: “there is no ‘holy’ but Israel,” as it
says, “Israel is holy to Havayah.”
Bereshit Rabbah 81:1'X:X”5 17127 n°wR12
WP Y2 OIR W (3 °7wn) - N 19Y 0P 2Py PR 0PPRR RN
"IN AP 0wTp POIR RIW ,OTRY 7IRM XN Pa% 00173 0K
ROR WTPM 1RY ,WTPAM 1 1AM KT ,OTRD 7IRM RIA0 R0
qP3% 0777 NRY LA AP DRI WP ((2 1n0) R ORI
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“G-d said to Jacob: Arise, ascend to Beit El, and settle there,
and make there an altar to the G-d who appeared to you
when you fled from Esau your brother” (Genesis 35:1). “G-d
said to Jacob: Arise, ascend...” “It is a snare for a person to
spout [yala] sanctity [kodesh]; scrutiny must follow vows”
(Proverbs 20:25) - may a curse come upon one who eats
consecrated items [kodashim] in his throat [belo’o]. Rabbi
Hiyya taught: May a curse come upon a person who benefits
from consecrated items. Consecrated items ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

bR W

The Zohar on Emor: Israel have a portion from the side of
Kodesh, as it says, “Israel is holy to Havayah.”

Zohar, Emor 24:104-111X7°p-77:772 917K ,77171 790

THESE ARE THE SET FEASTS OF THE L-RD. R. Simeon said:
‘They are from the L-rd (TETRAGRAMMATON), because He
is the link between those (grades) above and those below, all
being united through Him. Why? Because just as the King
inherits the Father and Mother and is attached to their holi-
ness, so all those that are attached to the King are to be in-
vited to that supernal place called “holiness” in order that
they mav all be united. Hence they are called first “set feasts
of the L-rd”, and then ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

bR W

The Zohar on Emor: the King is called Kodesh when He re-
ceives from the place called Kodesh, as it says, “Israel is
holy to Havayah.”

Zohar, Emor 38:202-40:2261721:-2"1:1”2 71K 7711 190

This is the purpose which these blasts should serve, being
accompanied by repentance before G-d. Thus when Israel
produce the blasts of the shofar with proper devotion, the
supernal Shofar returns and crowns Jacob so that all is
properly arranged. Another throne is set up and joy is uni-
versally diffused and G-d has mercy on the world. Happy are
Israel who know how to divert their Master from justice to
mercy and to be the instruments for establishing all worlds.
Corresponding to the three series of blasts three books are

The Zohar; London, Soncino Press, 1933 (Public Domain)

DN WP

Rabbi Abba: fortunate are Israel, whom the Holy One,
blessed be He, called not “like holy” but truly “holy,” as it
says, “Israel is holy to Havayah”; therefore “all who de-
vour him shall incur guilt.”
Zohar, Mishpatim 20:511-21:519-X™pn:> D°vawn M0 120
©™PN:R"D
And therefore they become worthy to be known as “brethren
of the Holy One”, as it is written: “For my brethren and com-
panions’ sake, I will now say, Peace be within thee” (Ps. 122,
9). Later they were called.”holiness” (Jer. Ibid.), and not
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223

224

225

226

merely “men of holiness”. We have been taught that be-
cause Israel is designated “holiness” no one is allowed to
apply to his neighbour an insulting epithet or to bestow
upon him a degrading nickname. The punishment for such
an offence is indeed great. It is written: “Keep ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

LN W

The Zohar on Mishpatim: in the future the kernel will
come before the shell, as it says, “Israel is holy to
Havayah, the first of His produce,” and “all who devour
him shall incur guilt.”

Zohar, Mishpatim 3:264-2757771y-7701:"3 0°00WH 7M1 100

The text continues: “Build thou the walls of Jerusalem.” But
has He then not built them already? Indeed, did He not be-
gin to raise them at the time when He first began to be occu-
pied with the building of the Temple? And if He has not built
the walls, what need to say that He has not built the Temple?
However, the Holy One, blessed be He, acts not as men.
When human beings built the sanctuary here below, they
first built the city walls for protection and then the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

DRI WP
The Zohar on Mishpatim likens Israel to the five kinds of

grain, “Israel is holy to Havayah, the first of His produce,”
with a hei, to be sifted from the chaff when they leave
exile.
Zohar, Mishpatim 18:485-19:494-717an:1” 0°vawn AT 100
7°3n:0”

DN WP

The Zohar on Mishpatim: Israel are called “holy to
Havayah, the first of His produce,” like the first-fruits
brought to the house of Havayah.

Zohar, Mishpatim 20:500-50227pn-p”n:"> D°0AWN 7M1 180
1The pages omitted belong to the Ray’a Mehemna.AND YE
SHALL BE MEN OF HOLINESS UNTO ME; AND FLESH THAT
IS TORN BY BEASTS IN THE FIELD YE SHALL NOT EAT; YE
SHALL CAST IT TO THE DOG (XXII, 30). R. Judah quoted
here the verse: “And wisdom, where shall it be found? And
where is the place of understanding?” (Job 28, 12). Said he:
“Blessed are the Israelites for that the Holy One desires to
honour them more than all the rest of mankind. At first He
said unto them: ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

wIpa TN

“Who is like You, glorious in holiness.” The Zohar on

Beshalach reads it with the supernal power called Kodesh.
Exodus 15:1187:1"0 minw

:N?D Y NPIN K731 WP TR 190D On 1 0PRD 1INITN

Who is like unto Thee, O L-RD, among the mighty? Who is
like unto Thee, glorious in holiness, Fearful in praises, do-
ing wonders?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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230

7ARI2N NTWRA TR DRI TR

WP TN

The Zohar on Beshalach: “glorious in holiness,” in that su-
pernal power called Kodesh.

Zohar, Beshalach 23:316-3267175w-1"0w:3"2 now3a 111 790

Israel clings to the main body of the tree, and when its time
comes to be dominant it endeavours to protect the branches
and to give peace to all. This is also symbolized by the sev-
enty oxen offered on the feast of Tabernacles. Therefore it
says: “Who is like unto thee among the gods (elim), O
L-rd?”; elim in the sense of “trees”, as in the passage, “for
ye shall be ashamed of the elim (terebinths) which ye de-
sired” (Isa. 1, 29). “Who among these is like unto Thee, Who

The Zohar; London, Soncino Press, 1933 (Public Domain)

973 RPWT 70N ARDOY TR0n KT 0N T

The Zohar on Ha’azinu: Israel are called Kodesh, there-
fore “all who devour him shall incur guilt”; the supernal
Chochmah is called Kodesh, and when it shines, the wis-
dom of Shlomo shines.

Zohar, Ha'Azinu 6:202-9:211X7°7:°0-277:1 13°IR 1,717 100

R. Jose said: ‘G-d first called Israel “holy”, as it is written,
“For thou art a holy people”, etc. (Deut. 14, 2). Then He
called them “holiness”, as it is written, “Israel is holiness
(kodesh) to the L-rd, the firstfruits... 1The last 16 lines of the
Hebrew text do not appear in our translation.in that through
them all the divine adornments are not in their proper
condition.’

The Zohar; London, Soncino Press, 1933 (Public Domain)

aNnn wIp

The Zohar on Korach: the upper Kodesh is known, and the
lower Kodesh is the wisdom of Shlomo, which prepares its
hosts to be crowned at the festivals.

Zohar, Korach 1:5-4:151"0:"7-°11°K 17p 917 9800

Korah quarrelled with peace, and he who quarrels with
peace quarrels with the Holy Name, because the Holy Name
is called peace. R. Jose said: ‘The Torah is also peace, as it is
written: “And all her paths are peace” (Prov. 3, 17). Korah
tried to upset peace on high and below, and therefore he was
punished both on high and below.” AND THEY ROSE UP
BEFORE MOSES, ETC. R. Simeon said: ‘The earthly kingdom
is on the pattern of the heavenly kingdom. All those super-
nal Crowns to which the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

WP XA IR

The Zohar on Pekudei: Kodesh is the supernal secret
above all levels and has another Kodesh below it; so Israel
are Kodesh, as it says, “Israel is holy to Havayah,” and
they give another Kodesh, their ransom, which is counted.

Zohar, Pekudei 14:88-96173-n"9:777 >T1p8 ,7111 100

But there is a recondite meaning here. Observe that all be-
ings of this world are known in the upper world, either to
one side or to the other side. Those of the side of holiness
are known to that side, whose watchful providence is ever
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towards them. Similarly those belonging to the side of de-
filement are known to that side, being under its continuous
care. Now, when a man is under the care of the side of holi-
ness, the “other side” will never come near him and is pow-
erless to ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

231| The Zohar on Terumah says that the mitzvah, the

Mishnah, is called a “lamp” when it receives from between
the two arms, and that the Torah was given from the right,
though the left is included in it. The text points to it for
Torah and charity as right and left.

Zohar, Terumah 74:734-76:742-7"5wn:7"y 1m0 A0 780
2’nwn:aTy

This light is included in the two hundred and seven worlds
which are concealed in the region of that light, and is spread
throughout all of them. These worlds are under the hidden
supernal Throne. There are three hundred and ten of them:
two hundred and seven belong to the Right Hand and one
hundred and three to the Left Hand. These are the worlds
which are always prepared by the Holy One for the right-
eous, and from them spread treasures of precious things,
which are stored away for the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

Kehot’s note points to Numbers 2 for these words.

Numbers 2’29272

PARAGRAPH 23

P87 MRS
“Go forth and see, daughters of Zion.” The opening of a

discourse on how Israel sanctify G-d’s Name.
Song of Songs 3:11X™:) 0*°wi 1w
o3 mK PTLYY MY MY 7R3 1Y Nia2 PR 1K
:127 nonty 021 inann
Go forth, O ye daughters of Zion, And gaze upon king
Solomon, Even upon the crown wherewith his mother hath
crowned him in the day of his espousals, And in the day of

the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

ARY XO¥IN PIND °D
“For as the earth brings forth its growth.” The opening of

a discourse on the soul’s descent and growth.

Isaiah 61:11X7:X70 171°yw°

T8 MRE2 "1 377X 12 MOREN PYINT 1339 ATRE RO%IA PIND 72
0927722 733 TPAm
For as the earth bringeth forth her growth, And as the gar-
den causeth the things that are sown in it to spring forth; So
the L-rd GOD will cause victory and glory To spring forth

before all the nations.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/pinchas/
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7ARI2N NTWRA TR DRI TR

YD nhwa

“And it came to pass, when Pharaoh sent out the people.”
The opening of a further discourse on sowing and growth.
Exodus 13:171:3 mnw
3177 °2 BAY?R YR T 2RPK BNIRY) 0YTNK 112 7w
ST 130 Man DOKT2 DY DN37TTR DO TN 73 K
And it came to pass, when Pharaoh had let the people go,
that G-d led them not by the way of the land of the
Philistines, although that was near; for G-d said: 'Lest the

people regret when they see war, and they return to Egypt.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

MMWR® 19PN P

“All who devour him shall incur guilt.” Read here of one
who “devours” the Israel within himself.
Jeremiah 2:33:217°1m7°
DIPPR NN Y7 MYR? 1VPIR7D ANKIAN NWRY N2 PRI U
mroN
Israel is the L-RD’S hallowed portion, His first-fruits of the
increase; all that devour him shall be held guilty, evil shall

come upon them, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

12N2 WD MY

The Zohar on Tetzaveh: one who in his anger uproots his
holy soul and lets a strange god dwell in its place is the one
who “tears his soul in his anger.”

Zohar, Tetzaveh 5:48-6:557171:"1-1"n:’11 M11%¥N 7710 700

But one who in his ire cares nothing for the welfare of his
soul, uprooting it and letting it be replaced by the impure
domination, such a man is a rebel against his L-rd, one with
whom we should shun contact of any kind, for he is one who,
as it is written, “teareth his soul in his anger” (Job 18, 4)- he
tears and uproots his soul in his heedless rage, and allows a
“strange god” to usurp its place within him and to take pos-
session of him in ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

12N2 WD MY

“He who tears his soul in his anger.” Applied to anger that
drives away the soul’s light.
Job 18:47:1 218
HAnPBR MITPAY TN YN TYRYT I2K3 W ATy
Thou that tearest thyself in thine anger, Shall the earth be
forsaken for thee? Or shall the rock be removed out of its

place? .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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9ONRN K [1DTY TWa w2l 0% 119N WP CWANY

“And you shall be holy men to Me, and flesh torn in the
field you shall not eat.” Cited with the Zohar on
Mishpatim.
Exodus 22:30°%:275 mnw
13%WA 2907 19oRN K AL T2 P P 1In WIPTUIN
:nR
And ye shall be holy men unto Me; therefore ye shall not eat
any flesh that is torn of beasts in the field; ye shall cast it to

the dogs.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TPONN NP 71DTY 71TWa W2 0% 11900 WP WA

The Zohar on Mishpatim derives “And you shall be holy

men to Me” from “Israel is holy to Havayah, the first of His

produce,” and contrasts “holy” with the flesh that is torn.
Zohar, Mishpatim 20:502-511x”>pn-2"pn:’> D°vWEWH 7711 100
Once when R. Isaac was studying with R. Simeon, he asked
him: ‘What is the meaning of the last part of the verse quot-
ed above (Jer. 2, 3): “Israel is holiness to the L-rd, all that
devour him shall be guilty” (ye’shamu, will bear their guilt,
i.e. will be punished)?’
The Zohar; London, Soncino Press, 1933 (Public Domain)

el P
“Evil shall not dwell with You.” Applied to lust, which dri-
ves away the soul’s light.
Psalms 5:5°71:71 0°2°11n
¥ T KD AR YYYENOR K7D
For Thou art not a G-d that hath pleasure in wickedness; Evil

shall not sojourn with Thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

DRI yo21
“Israel is swallowed up.” Read as the Israel within a per-
son swallowed by the seven bad traits.
Hosea 8:8°11:’n ywin
12 YEO7PR °223 07132 17 RY PRI Yo
Israel is swallowed up; now are they become among the na-

tions as avessel wherein is no value.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1an N 0oPN 10T Nawa 2k

“A broken and crushed heart, O G-d, You will not despise.”
The inner offering of one who has “devoured” his inner
Israel.
Psalms 51:19v”:8”1 0°7°71n
1IN K? DPPX 79T 1201727 1120 M0 DOR0R PN
The sacrifices of G-d are a broken spirit; a broken and a con-

trite heart, O G-d, Thou wilt not despise.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/pinchas/
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7ARI2N NTWRA TR DRI TR

NSw2 NP2y nanw

“You grew fat, you grew thick, you became covered.”
Physicality covering the light of the soul.

Deuteronomy 32:157°v:27% 0°727

M3 22 Ny AKX WM WD [Py ALY LY MY 1Y

nyw?

But Jeshurun waxed fat, and kicked— Thou didst wax fat,

thou didst grow thick, thou didst become gross—And he for-

sook G-d who made him, And contemned the Rock of his

salvation.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 24

245

246

247

NAN "R
Rabbi Acha said: the merit of the Patriarchs endures forev-
er, and we always mention it, saying, “For Havayah your
G-d is a merciful G-d ... He will not forget the covenant of
your fathers.” This supports the merit of the three
Patriarchs mentioned just before.

Vayikra Rabbah 36:61:1”% 121 X1p"

2°%mIn Tys A

“Your teeth are like a flock of ewes.” The opening of a dis-
course the text points to.
Song of Songs 6:6":1 0w W
T TP3W) nieKI DPIY ASMITTR WYY DM M T
073
Thy teeth are like a flock of ewes, Which are come up from
the washing; Whereof all are paired, And none faileth among
them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1LY RO ANWAN NN DO WP 1R RV WK DN

“And for that which he sinned against the sacred he shall
pay, and he shall add its fifth to it.” The law of one who
misuses sacred property, read as a lesson in teshuvah.

Leviticus 5:1610:"11 RIp™

1192 1NX 1021 1Y A0 N RITNRY 078 YTPTT ROT WX NX)
:¥2 12021 DYX7 2X3 7Y 7927 175M

And he shall make restitution for that which he hath done

amiss in the holy thing, and shall add the fifth part thereto,

and give it unto the priest; and the priest shall make atone-

ment for him with the ram of the guilt-offering, and he shall

be forgiven.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 25

248

Rabbi Yoshiyah reads “he shall add its fifth to it” so that
the principal and its fifth make five; the Gemara concludes
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that the fifth is added “from outside,” a quarter of the
principal.
Bava Metzia 54a:3’:X 771 Ry*87 X223
°27 3T LWRN IWMn RN KDY ,MPRY INwRn A0 oRInD
el '?W WM AN RIR 1N 227 TR
William Davidson, Vocalized Aramaic (CC-BY-NC)
249 DRIW° Y217 DX 720

Bilam’s words: “Who can count the dust of Yaakov, or
number the fourth part of Israel?” The opening of a dis-
course on the four levels of Israel.

Numbers 23:10:373 712712

1N 0°Y° Nin "wal nan '??51};7? $297NK 120723 2pY? 19y 130 N
BhiskRiskalsh

Who hath counted the dust of Jacob, Or numbered the stock

of Israel? Let me die the death of the righteous, And let mine

end be like his!

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

250 PATYY AN 1PNIS° PARTI 71255

“For My glory I created him, I formed him, also I made
him.” Three levels, thought, speech and action, and the af,
“also,” adds a fourth.

Isaiah 43:71:0"n 7°yw°
SPIPRYTR PRTE 1NN 11271 "0 X3 0D
Every one that is called by My name, and whom I have creat-

ed for My glory, I have formed him, yea, I have made him.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 26

251 = SR WD

“Israel is holy to Havayah.” The four levels of Israel corre-
spond to the four letters of the Name.

Jeremiah 2:31:217°m7°

DTPPR KN Y7 MYR? 1PPIR7D ANRIAN NUWRY T2 PRI U
mroN

Israel is the L-RD’S hallowed portion, His first-fruits of the

increase; all that devour him shall be held guilty, evil shall

come upon them, saith the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

252 N 2Wn nawn

The Raaya Mehemna: one who returns in teshuvah
restores the hei to the vav and completes the Name; this is
teshuvah, “the hei shall return.”

Zohar, Nasso 3:17-4:24772:"7-177"3 R 77 100

253 TPINTP DIPRYR

“From the depths I have called You, Havayah.” The depth
of the heart from which teshuvah comes.

Psalms 130:1°%:7”p 0°2°11n
PN 0Opnynn Mvyna Y

likuteitorah.com/likkutei-torah/pinchas/

7ARI2N NTWRA TR DRI TR

A Song of Ascents. Out of the depths have I called Thee, O
L-RD.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 27

254 137 237 Xy °pn
The Idra Rabba speaks of the “Will of wills,” revealed in
the forehead of the supernal Head, opposite which is the
will of Z’eir Anpin.

Zohar III, 129ax ,v3p »*m
KEHOT'S NOTE
.2,197 .X,0op amt

255 ¥ — 1wl

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
ORwR 2,1 Moo PUyh axa

256 WP A RO WK NXY

The words here quote Leviticus 5:16; the passage is shown
below.
Leviticus 5:161"0:’11 XIp"
1792 i0K 1031 7Y N0P INYRNTNRY DPY) WP VD YK NXY
A2 12021 DYR7 2°X32 19y 1827 105M
And he shall make restitution for that which he hath done
amiss in the holy thing, and shall add the fifth part thereto,
and give it unto the priest; and the priest shall make atone-
ment for him with the ram of the guilt-offering, and he shall
be forgiven.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
0,7 RPN

257 2 PR nva2

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
N,

258 m2oyn o oranan

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
17 70y o n7p 9

259 Y219 NN 99011 27y K”12 IN12RD

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
L1075 °Y T-w™IpD IR 7RO 2,00 pha e yh

260 PINT2 P72

The words here quote Isaiah 43:7; the passage is shown
below.
Isaiah 43:7"1:07"n 7°yw°
PIPRYTN RS PNRY2 TI297) 0w K 7
Every one that is called by My name, and whom I have creat-
ed for My glory, I have formed him, yea, I have made him.’
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

TLan vy

261 oW BRIWS °ra DNy

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
Pnwn DRAWS IR 177 .2°7KR Y ONID NPTIR IR

262 7 2YWN 2wWwn
Kehot’s note points to Zohar III, 122a for these words.

Zohar III, 122ax ,25p »’mt
KEHOT'S NOTE
NL,20p m

263 TPNNRP DopRynRn
The words here quote Psalms 130:1; the passage is shown
below.

Psalms 130:1°%:7”p 0°2°11n
T TIRIR DopRyRn NivYRD 1Y
A Song of Ascents. Out of the depths have I called Thee, O
L-RD.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
.X,9p o°%nn

264 NP21°onn XN»MIRT

The Zohar on Mishpatim: the Torah comes forth from
Chochmah, from the place called Kodesh, and Chochmah
comes forth from the place called Holy of Holies.

Zohar II, 121ax ,85p 27t
KEHOT'S NOTE
LR, 773 IR LR LROp 27t

265 AR R R RAL1

“For on this day he shall atone for you, to purify you; from
all your sins, before Havayah you shall be purified.” Read
as purification from the level beyond the Name.

Leviticus 16:30°2:1b X7p™
70N 1 %197 D2°NRYVA P31 DINK 7YY 07y D’ M7 0PI
For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 28

266 WP Py e
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
RicaRiolalg
267 wIpn By "e0

“And he shall atone for the Holy because of the impurities
of the children of Israel.” Atonement on Yom Kippur

likuteitorah.com/likkutei-torah/pinchas/

7ARI2N NTWRA TR DRI TR

drawn from the Holy of Holies, above Kodesh.

Leviticus 16:160:1"b XIp”

AWy 191 DORLO227 DPYWEM PRI’ °12 NRNYR YTPD-2Y 1821
:0NRNY 703 DNX 190 TYin PONY

And he shall make atonement for the holy place, because of

the uncleannesses of the children of Israel, and because of

their transgressions, even all their sins; and so shall he do

for the tent of meeting, that dwelleth with them in the midst

of their uncleannesses.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

268 n»an a2 nnw ar

A talk of the Rebbe that the note gives on Yom Kippur as
the day with five prayers.
KEHOT'S NOTE
L1154 79 T-"Ip% XY

269 05% 1M MO Y2INY

Yosef’s decree: “You shall give a fifth to Pharaoh, and four
parts shall be yours.” The text points to the Arizal’s expla-
nation of this fifth.

Genesis 47:2477:1"n N"wR12

Y7 037 M AT YWY AyI97 MYR onp XN MM
038U Y71 02°N23 WK 03PN 1T

And it shall come to pass at the ingatherings, that ye shall

give a fifth unto Pharaoh, and four parts shall be your own,
for seed of the field, and for your food, and for them of your
households, and for food for your little ones.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

270 Yy nvwenRnm

The note sends the reader to discourses in the Shir
HaShirim volume that explain “the fifth to Pharaoh.”
KEHOT’'S NOTE
171y '[’Jl'l‘? 177 QWY N°PWwonRn 2NN 278 °IR A7nw a7T vrnva TDP‘? N

3] 2wy . yPRTynRIw e oyun

271 9N IR
“Go forth and see, daughters of Zion.” The end of the ex-
planation on this verse discusses the same theme.

Song of Songs 3:11X™:) 0*°Wwi 1w

DP2 12X APTMYY LY APY TPR3 1¥ M3 ApRm Ay
:12% nont 021 inann

Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of

the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And the voice was heard in Pharaoh’s house.” The verse
on which the Zohar on Vayigash is cited.
Genesis 45:161"0:7171 N"WR12
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And the report thereof was heard in Pharaoh’s house, say-
ing: ‘Joseph’s brethren are come’; and it pleased Pharaoh

well, and his servants.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Zohar on Vayigash reads “the voice” as the Shechinah,
and “Pharaoh’s house” as the house from which all lights
are uncovered and revealed.

Zohar, Vayigash 10:99-11:1081”p:X">-0"%: wa*1 7717 190
The prayer which the Holy One, blessed be He, accepts is
that which is performed with earnestness and devotion and
proper concentration of the mind on the unity of G-d.’

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Rebbe asked that the maamarim of the week’s parsha, the “Chassidishe Parsha,” be learned during that week, spread over
its seven days (Sichah of Shabbos Parshas Vayakhel 5725 - Toras Menachem vol. 42, pp. 306-309). Why learn it, and the

Rebbe’s brachos: likuteitorah.com/about/the-chassidishe-parsha/
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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