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“Command the children of Israel and say to them: My
offering, My bread for My fires”

19 WRT T AAD NARRY D CWRD anR 21290 X OTPPR NARRY DRIY° 213 nR g 1

“Command the children of Israel and say to them: ‘My offering, My bread for My fires,’” etc.; “And

9

say to them: ‘This is the fire-offering,’” etc.
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[We need] to understand what [is meant by] “and say,” “and say,” twice. Now, all the mitzvos a per-
son must fulfill in thought, speech and action; and so too with the offerings: thought—this is

prayer, “the service of the heart,” which corresponds to the offerings.
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And speech is the study of the Torah of the offerings: “Whoever occupies himself with the Torah of
the burnt-offering,” etc. And the service of the offerings themselves, “lambs in their first year,”

etc., is the action.
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Now, “And say to them: ‘This is the fire-offering,’” etc., is said of the action of the offering itself;
and the first verse, “Command the children of Israel and say to them,” refers to the level of thought

and speech.
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And the explanation of this matter: Now, we need to understand the matter of “a pleasing
fragrance,” which is said of the offerings, and which our Sages, of blessed memory, explained: “It
is a gratification before Me, that I spoke and My will was done.” For this applies to all the mitzvos;
why, then, is it said of the offerings specifically?
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And also [we need] to understand why the service of the offerings depends specifically on the Holy
Temple, whereas the other mitzvos, and Torah study, which is equal to them all, and even the
thought and speech of the offerings—which are prayer, which corresponds to the offerings, and the
study of the Torah of the offerings—can be fulfilled also at a time when the Holy Temple is not
standing.
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However, all this will be understood by first understanding what is written, “Today to do them”—
and not tomorrow to do them: that this world specifically is the world of action, and in it the choice

was given into the hand of man, to choose good;
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and not only that, but even if he has already committed a transgression, he is able to return in
teshuvah (return) and come back to the service of G-d.
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Whereas in the World to Come, choice is not free in the hand of man; rather, as he was drawn in
this world, so he remains in the World to Come. And although he sees there a revelation of
G-dliness with surpassing eminence, and there is the self-nullification (bittul) of the created be-
ings, as it is written,

likuteitorah.com/likkutei-torah/pinchas/ 4



LIKKUTEI TORAH - PARSHAS PINCHAS - MAAMAR 1 °129p DR TYoR NNRY DRAW? 212 DX IX...

RIOR 1779 1907 91102 9122 O 077 [xnx x7wo1] RPVOT NIDYPPT 19°8RY ,0710NWH 99 Do Rax)
NIMIY 1PNINDT Q1A TORMY 20NN IRYRITY W12 IPYD 913° IR (1990 Sy ax1) I”BYRI ROTORT
SV OIPNR WRIY NUMnan wel

“And the host of the heavens bow down to You”; and even the kelipos and the sitra achra (the other
side) are there in a state of bittul, for they call Him “the G-d of gods”—nevertheless he is unable to
rule over his soul, to bring it out of the confinement and the prison of the body and its powers, and

of the powers of the animal soul, after which he was drawn in this world.
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And this is the matter of the “hollow of the sling”: that they sling him and hurl him and cast him

down in his thoughts, in which he was drawn along in this world, in the vanities of the world; they

make sport of him and show him as though he were still standing in this world, thinking and speak-

ing and acting as was his way. For
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thought, speech and action, which, as is known, are three kinds of garments in which he was en-

clothed in this world, become for him garments of sackcloth and soiled garments in the World to

Come, which clothe the soul from its head to its feet; and as our Sages, of blessed memory, said: “It

envelops him,” etc.
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And “a prisoner cannot release himself,” etc.; only as in the matter of what is said, “Remove the
soiled garments,” etc.—“remove,” specifically. [And see concerning the matter of the hollow of the
sling in the Zohar, Part II, Beshalach, page 59a; Mishpatim, 99b; Terumah, 142b;
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Vayechi, page 217b; Vayera, page 106b; Vayikra, page 24, end of side b, [and] 25a; and the begin-
ning of Parshas Balak, 186a;

likuteitorah.com/likkutei-torah/pinchas/ 5
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and in the Zohar HaRakia, Parshas Vayechi, on page 225a.] And the reason for the difference and

distinction between this world and the World to Come is that in the World to Come, “there is noth-
ing that does not have its place”:
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for each level is separate from its fellow; the angels and the souls of holiness are separate, each by

itself; and evil has no connection at all with good. Therefore, in the place where evil is drawn, good

is not drawn at all.

nxn mwyb 519" 1%y WYY o %y Ax] B”YNR 1351 ¥ WO 019712 02 20 WAl YA OPRWnN
2102 ¥ YL IR NAYD K17 2197

Whereas in this world, the good is drawn even into the place where there is evil; and therefore,
even though one has committed a transgression, he can perform a mitzvah, and he is able to

change his taste from evil to good.
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And the explanation is: in the World to Come, a revelation of the Infinite Light (Or Ein Sof), blessed
be He, is drawn there; for this is why Gan Eden is the delight of the souls, who delight in G-d

through their comprehension
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and their intellectual grasp of the Infinite Light, blessed be He, which is drawn to them in the mode
of revelation and comprehension. And in this revelation and this comprehension there comes
about a multitude of divisions of levels without end, from world to world, among the angels and

souls.

likuteitorah.com/likkutei-torah/pinchas/ 6
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Although they all receive from the Infinite Light, blessed be He, this is like the soul that spreads
through the body: although in the soul itself there is no division, nevertheless
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the eye receives the power of sight, etc., and each limb receives a particular power that its fellow

does not receive, to the point that the action of one does not resemble that of its fellow.
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And so, by way of analogy, [is|] the whole order of the chain of descending worlds (hishtalshelus):
the camp of Michael [serves] with love specifically, and the camp of Gavriel with awe, etc.; and each
tzaddik has a dwelling of his own. And just as it is impossible to change the function of the limbs, to

make a head out of a foot,
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so it is impossible to change the revelation of the order of hishtalshelus in the World to Come. And
this revelation is called by the name “the light that fills all worlds” (memalei kol almin), for it is
[present] to each world according to its level.
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Therefore, once a person has drawn upon himself the garments of this world and soiled garments,
it is no longer possible to draw upon him the revelation of the Infinite Light (Or Ein Sof), blessed be
He, in the World to Come.

likuteitorah.com/likkutei-torah/pinchas/ 7
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Whereas the drawing-down of the Infinite Light, blessed be He, that is in this world is through

Torah and mitzvos, “which a person shall do,” in action, speech and thought; for this drawing-

down is from the level of “the light that encompasses all worlds” (sovev kol almin). For through ful-

filling the Torah
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and the mitzvos, in which the Infinite Light, blessed be He, is enclothed in His very Self and His
glory, as it were—[the light of which it is said,] “no thought can grasp Him”—he draws the Infinite
Light, blessed be He, itself, the sovev kol almin, upon his soul; and this is far, far above the revela-
tion of comprehension that is in Gan Eden.
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And as is written in Sefer Shel Beinonim (Tanya), chapter 48: that sovev kol almin is the level of
hiddenness and concealment, and memalei kol almin is the level of revelation, only that it is in
many and mighty contractions (tzimtzumim) and [in] the mode of limitation; whereas sovev kol

almin is in the mode of the infinite (Ein Sof), etc.
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Now, that revelation which is in Gan Eden is only a mere radiance from his Torah and his service,
etc.; and as it is written, “to work it and to guard it”: that the person draws down Gan Eden,
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that is, the revelation of G-dliness in Gan Eden and the delight of the souls, etc., as is explained
elsewhere. But the Infinite Light (Or Ein Sof), blessed be He, itself, the light that encompasses all
worlds (sovev kol almin), “is equal and makes equal small and great,” and before Him, “darkness is
as light.”

likuteitorah.com/likkutei-torah/pinchas/ 8
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And the angels ask, “Where is the place of His glory?” and they say, “The whole earth is full of His

glory.” Therefore, even though he has descended very, very low, he is able to ascend very, very

high; and “their end is wedged in their beginning.”
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And the explanation is: the analogy explained above, that it is impossible to make a head out of a
foot, applies to the World to Come, which is “a clear world,” one that has already been refined,
where everything is in its place—the head a head and the foot a foot, etc.; therefore it is impossible
[for it] to change.
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Whereas in this world, which is before the refinement, and is the world of action and of refinement,
it is like the fetus before its formation is complete, when the head and the foot are included togeth-
er in the drop in the mother’s womb, so that its formation can change in several ways (as is written

in the Gemara, Berachos)
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(page 60a), and in Orach Chaim, section 230: that within forty days of the fetus’s formation, prayer

avails that she bear a male, etc.
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2. And this is the matter of the power of teshuvah (return): to return the life-force (chayus) that is

drawn very, very low to its source and root, so that “their end is wedged in their beginning.”

likuteitorah.com/likkutei-torah/pinchas/ 9
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For that which has descended very, very low is at the level of the light that fills all worlds (memalei
kol almin), which is drawn from the attribute of His sovereignty, may He be blessed—*“Your king-

”

ship is a kingship over all worlds,” and “His kingship rules over all’—from which is drawn the

chain of descent (hishtalshelus) of the levels from world to
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world; for the lower anything descends, the more the revelation of the Infinite Light (Or Ein Sof),
blessed be He, descends and diminishes. For the revelation is [expressed] in there being self-nulli-
fication (bittul), since the Infinite Light, blessed be He, rests and is revealed only in one who is nul-
lified, etc.
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And in the World of Atzilus (Emanation), the revelation there is great and mighty, to the point that it
is in a state of complete self-nullification (bittul) and unity. And from there it is drawn and de-
scends to the World of Beriah (Creation), where that revelation, to bring about bittul, bears no com-

parison to the World of Atzilus, etc.
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And the furthest point of the descents of the levels of holiness, in the lowest levels of the World of
Asiyah (Action), is the matter of bowing at Modim; of which our Sages, of blessed memory, said:
“One who does not bow at Modim”—who has not reached even this level of bittul—becomes a snake,
of kelipah (the husk) and the sitra achra (the other side). And in the Zohar they said that he will not

rise at the resurrection of the dead.
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Now, it is written, “Her feet go down to death”: that [Malchus]| descends, in the concealment of the
level, to give life to and to be enclothed in kelipas nogah, and below kelipas nogah—from where

physical influences and the power of evil are drawn and flow, etc.
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And by the power of teshuvah (return), which is an illumination from the level of the light that en-
compasses all worlds (sovev kol almin), the life-force will return to its source and root, and “their

end is wedged in their beginning”; that is, “darkness is transformed into light,” etc.
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(And see in the Pardes, at the end of Sha’ar Erchei HaKinuyim, the entry “Teshuvah”; these are his
words: “And this teshuvah is through Keser Elyon (the Supernal Crown) being revealed from the
head of Atzilus, and it descends and pierces down to Malchus,” etc.; “then she returns to her

place,’
Mikdash Melech and in the Ramaz there.

etc.; see there. And see in Parshas Vayikra) (end of page 15b and page 16a), and in the
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And from all this, the matter of the ascents of Malchus on Yom Kippur, which is the day of teshu-

vah, will also be understood. And see in Parshas Emor (page 100b); and see what is written at the
end of the discourse beginning “For on this day He shall atone,” etc.

1917100 KD R°DINK 2122 (o] 2110 Whan 9192 0°71 0°127 NAARY 117777 R°BINR 1900 57N

, 10 0°111 ONR AWR

And first there must be iskafya (subjugation): that is, the love of alien things, in actual deed, should

be in the mode of iskafya—“and you shall not stray,” etc., “after which you go astray (zonim),” etc.

likuteitorah.com/likkutei-torah/pinchas/ 11
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One is called zonah whose heart is aflame after alien things. And even the matters of his body that
he needs should not be with fervor and burning of the heart, but only with coolness, and as though

he were compelled [to them], etc.
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And the power of longing that remains in the heart should be transformed toward G-d alone, to be
[as in] “and your longing shall be for your husband (ishech).” “This shall be called ishah
(woman)”—esh hei (the fire of hei)—“for from ish (man) was this taken”—esh yud (the fire of yud).

And this is because “their end is wedged in their beginning,” etc.
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And this is [the meaning of]: “Better is one hour of teshuvah (return) and good deeds in this world
than all the life of the World to Come.” For the life of the World to Come is at the level of the revela-
tion of the light that fills all worlds (memalei kol almin), which is drawn from the attribute of His
sovereignty, may He be blessed; as in the saying, “Singular One, Life of the worlds, King, praised

and glorified forever and ever is His great Name.”
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The meaning: “Singular One” is He alone, may He be blessed; and “Life of the worlds, King” means
that all the life-force of the worlds is only the level of “King”; and what
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is praised and glorified, even “forever and ever,” is only “His great Name,” the level of a name
alone. Whereas teshuvah and good deeds are from the level of the light that encompasses all worlds

(sovev kol almin), as mentioned above.
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And this is [the meaning of| “Return, O Israel, unto Havayah your G-d”: that is, that you return so
much, until Havayah—the Infinite Light (Or Ein Sof), blessed be He, the sovev kol almin—becomes

“your G-d,” in a revealed way.
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And along these lines it is said, “And you shall love Havayah your G-d,” and this refers to “One,”
which is just before it: that is to say, “One—and you shall love”; meaning, the level of “Singular
One,”
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which is the level of the light that encompasses all worlds (sovev kol almin), shall be revealed in
[the level of] “Life of the worlds, King,” which is the level of the lower unity (yichuda tata’ah); that
is, to bind and unite the higher unity (yichuda ila’ah) with the lower unity.
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3. But how will the drawing-down of the indwelling of the Infinite Light (Or Ein Sof), blessed be He,

itself upon one’s soul come about—[the light] which is sovev kol almin, which “no thought can
grasp,” etc., and which is “not of any of the attributes,” etc.?
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Now, this is through the matter of the service of the offerings, of which it is said, “My bread for My

fires.” For the offering, which is from the animal [kingdom], is from the element of fire; for the four

levels—inanimate, vegetative, animal and speaking—correspond to the four elements.
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Earth is the inanimate; water is the vegetative, for water makes things grow, etc., and it is written,
“who sow beside all waters,” etc.; and fire is the level of the animal, for “His ministers, a blazing

fire,” are the face of a lion, the face of an ox, etc.,
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of the Chariot; and it is written, “Their appearance was like burning coals of fire, like the appear-
ance of torches”; and from them the souls of all animals descend and are drawn, as is known from
the holy Zohar. And ruach (air) is man, the speaker, as it is written, “And man became a living

soul,” which Targum Onkelos renders “a speaking spirit (ruach).”
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Now, the element of fire below, which is in the offering, ascends and is included in the fire from
above, which descends from above to below upon the altar to consume and burn the offering.
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And along these lines, [in] prayer, [which is] in place of the offering, they instituted in [the blessing

of| Yotzer Or that we mention how the angels are aflame and sanctify and say, in awe, etc.,
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in order to set aflame and kindle one’s animal soul—the level of an animal, which is from the ele-
ment of fire below, in which there is fervor and burning and a felt longing in this world—so that
there be iskafya (subjugation) and is’hapcha (transformation), [so that] the longing be in the mode

of “and your longing shall be for your husband.”
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And this is through “My fires” (le’ishai)—esh yud (the fire of yud)—which is the level of the fire that
descends from above, from the level of the light that encompasses all worlds (sovev kol almin), to

raise up the element of fire in one’s animal soul, the level of ishah, esh hei (the fire of hei);
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and as it is written, “His left hand is under my head”: for the level of the left and the flashes of fire
from above lift and raise up from below to above.
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(And see what is written on this matter of the fire of yud and the fire of hei in Parshas Shelach, in

the discourse beginning “And it shall be for you as tzitzis”; and see what is written at the end of the

discourse beginning “For on this day He shall atone,” on the matter of “in the cleft of the rock”;
and in Parshas Nasso, on the matter of “And He will give strength to His king,” etc.)
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However, this drawing-down, that the fire from above be drawn down, is through “My bread”; that

is, along the lines of [the teaching] that Israel sustain their Father in Heaven.
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Just as bread, by which man lives, restores the soul, so that it rests and spreads through the body:
for because of the weakness and exhaustion of strength that come without eating, the soul would
depart, and through the bread it returns to its strength, to be enclothed in the body and give it life.
19 719 N3P0 17913 1137 (A enpenal P02 WPROY 013 Qv BUTY P NPy 95 117 90
So too, all the worlds are called, by way of analogy, by the name “body,” as is written in the Tikkunei
Zohar: “And You fashioned for them a number of bodies,” etc.
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And in order that there be the indwelling and spreading of the soul—the level of sovev kol almin,
which is “not of any of the attributes,” etc.—this is through the level of bread: that through the
arousal from below (isarusa dilesata) there comes about an arousal from above (isarusa dile’eila),
so that there is the level of “My fires,” the fire of yud.
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And this is the matter of “My pleasing fragrance” (rei’ach nichochi): rei’ach (fragrance) is an as-
cent from below to above; nichochi is from the term nechos darga (descending a level), a bringing-

down from above to below,
TR Do O1%n YY1 SNANKRY >19% M1 M [(972% 213751 13°m137] 571 a1 TN WZ?’? an
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and it is also a term of rest (menuchah), as our Sages, of blessed memory, explained: “A gratifica-
tion (nachas ruach) before Me, that I spoke and My will was done.” And it is all one: for this bring-

ing-down and lowering is the level of
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the descent of the fire from above, the fire of yud, from the level of sovev kol almin, the level of the
Supernal Will, which is above Chochmah (wisdom); for Chochmah is the beginning of the chain of
descending worlds (hishtalshelus), in the Ten Utterances by which the world was created, and “In

the beginning” is also an utterance.
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Now, “Chochmah (wisdom) is found from ayin (nothingness)”: from the level of ayin, which is the

Supernal Will, the Will of all wills; and this Supernal Will is drawn down below into the level of do-
ing (asiyah).
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And this is “and My will was done.” And as is known, with regard to the Infinite One (Ein Sof),
blessed be He, as He is in Himself, as it were, a will to have a dwelling place among the lower

realms does not apply to Him at all;
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for “all before Him is considered as actually nothing,” and “there is no comparison to You,” and “If
you are righteous, what do you give Him?” etc. It is only that so it arose in His will: that through the
arousal from below (isarusa dilesata), in Torah and mitzvos, [there be] an arousal from above (is-

arusa dile’eila), to draw the Supernal Will down below.
19731 13 RITY 0°1INNN2 M 11%9 12 1 YY1 N 01°p °7° BY1 1IN0 KT ONANRY 1N
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And this is [the meaning of] “that I spoke”: this is the Torah. And through the fulfillment of the
Torah there comes to be in Him the level of a will to dwell among the lower realms, which is the lev-

el of revelation, etc.
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Now, corresponding to these two levels, which are ascent and drawing-down, they instituted two

obligatory prayers, Shacharis and Minchah. Shacharis is from below to above: up to Baruch

She’amar is the level of Asiyah (Action), and from Baruch
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She’amar onward, Pesukei deZimrah and the reading of the Shema, it is all the level of ascent from
below to above. And Minchah is a term of rest (menuchah), which is the level of drawing-down
from above to below, in the mode of the prayer of Eighteen [Blessings]; for at Minchah there is
nvnRn N2 ORw YyRw DRMPY TR1T 2P0 NAKRY 7192 12PN NOANwa 10 1PRW 1 1 n%san Al
bl lal

only the prayer of Eighteen [Blessings|, whereas at Shacharis they instituted Baruch She’amar,
Pesukei deZimrah and the reading of the Shema, which are the level of [ascent] from below to

above.
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And the prayer of Eighteen, which is a drawing-down from above to below with the eighteen times
“Blessed are You”—for each blessing is a drawing-down—is the level of the Binding of Yitzchak, in

which Yitzchak was included in Avraham.
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4. However, this inter-inclusion of the fire from above in the fire below is through “es korbani”

(“My offering”): es—these are the letters from alef to tav, which are “korbani”; that is to say, close
(kerovim) to Me, and bringing Me close (mekarvin).
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(And see what is written at the end of the discourse beginning “And you shall command,” in the ex-

planation of “an everlasting statute for their generations, from (me’es) the children of Israel”:

me’es means from the level of the letters of the Torah, etc., and they are what bring about, etc.; see

there.)
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And this is along the lines of what is written, “And My words which I have placed in your mouth”;

and they said, “The Mishnah is a queen”: for it acts like a king who commands that this mitzvah be

done thus, etc.
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And “whoever reads in the Torah, the Holy One, blessed be He, reads and studies opposite him”:
for through the occupation of speech in Torah study, there comes about self-nullification (bittul)

and union, speech in speech and thought in thought, etc.
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Now, the level of bittul is the level and rank of Moshe our teacher, peace be upon him, as is known.

Therefore it is said, “Command (tzav) the children of Israel and say to them”: that through your be-

ing tzav—“in one bond” (betzavsa chada) with the children of Israel—
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that is, through the level of Moshe being drawn to them, they will have the power of speech: “and

say to them: es korbani,” that there be a bond and bittul of speech in speech, etc.
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(And see what is written in the discourse beginning “The heads of the tribes,” concerning “saying:
This is the thing”; and what is written in the discourse beginning “Moshe would speak”; and at the
end of the discourse beginning “And you shall command,” mentioned above; and see what is writ-
ten on “This is the statute of the Torah,” concerning “worm of Yaakov,” etc.: olas tamid (the contin-

ual burnt-offering) has the letters of tola (worm), etc.; see there.
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And from there the matter of “My offering, My bread,” etc., will be understood with further expla-
nation. And see what is written in Parshas Yisro, in the discourse beginning “In the third month,”

on the matter of the Torah being called “strength” (oz) and “sound wisdom” (tushiyah).)
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Now, in the Torah there are two levels: the Written Torah and the Oral Torah. The Written Torah,
Tanach, is called by the name Mikra (Scripture); “reading (korei) in the Torah” is a term of calling

(keri’ah), like a person who calls his fellow by his name. And so
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the whole Torah is the Names of the Holy One, blessed be He; and of Tanach they said that the com-
binations of their letters are holy Names.
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But of the Oral Torah it is said, “you shall keep (tishmeru),” etc.; for “keep—this is Mishnah,” and
“keep” is for Nukva (the feminine), the level of a recipient. And so
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the Oral Torah is the level of the recipient within [the Torah], and through it the level of “My fires”
(Ie’ishai), the fire of yud, will be kept in a person’s heart,
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and he will not be one who “loses what (mah) he is given.” The meaning of mah is the level of bittul,
as it is written, “And what (mah) are we?”; and as is explained elsewhere, on the meaning of “What
(mah) did they see concerning this,” etc.
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And the Name Mabh is given to every person from above, as is written in the explanation on “Who
has counted the dust of Yaakov,” etc.; see there.
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And one must not, G-d forbid, lose the level of Mah that is given to him; and this is through “keep—
this is Mishnah.” (And see what is written on “And this is the commandment,” etc., “to keep,” etc.,
“And you shall keep,” etc.; and see on the matter of “keep” in Parshas Bereishis) (48b; Yisro, page
70b, [and] 92a).
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And the beginning of Parshas Noach (59b): “And we have learned the mystery: for Noach needed

the ark (teivah),” etc.; see there. And it is explained elsewhere that teivah means the letters of the

speech of the Torah and of prayer, etc.
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For the essence of the Oral Torah is that there be a grasp of the Supernal Will: to know the halachah
and the mitzvah with precision. Whereas in the Written Torah there is no revelation of the Will;
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for when the verse says, “And you shall bind them as a sign,” etc., I do not know what it is, until our
Sages, of blessed memory, came and explained: the four compartments of the tefillin, their stitch-
ing and their diagonal, and the four sections, etc.
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And likewise, a sukkah that is higher than twenty [cubits], etc. And this is because the whole level of
the Oral Torah is to be a limited receiving vessel, to delimit
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the Supernal Will from the Infinite Light (Or Ein Sof), blessed be He: how its indwelling will be and
in what manner—that if it is done as prescribed, then the Will from the Infinite Light, blessed be
He, rests [there], and if not, it does not rest [there].
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And therefore it also becomes a receiving vessel for the level of the fire of yud that rests and is re-
vealed in the soul, to give it bounds, so that the fervor and the longing for G-d, in flashes of fire, be

kept and fixed in the heart, “never to be moved, forever and ever.”
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But the Written Torah—its essence is the form of the letters, that they be in their likeness and in

their image, “according to their script and their language,” because it is the level of Names.

Whereas with the Oral Torah, the script and the language are not indispensable, and in whatever

script and language one speaks, it is all called the Oral Torah.
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So the Written Torah is the level of calling, so that there be es korbani [and see what is written in
Parshas Va’eira, in the discourse beginning “Therefore, say to the children of Israel”]; and the Oral

Torah is the level of keeping, as mentioned above.
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Now, all this is the level of speech, which is Torah study, of which it is said, “My offering” and “you

shall keep,” as mentioned above. And [as for] the level of thought, which is prayer, of this it is said,

“to offer to Me in its appointed time (bemo’ado)”: bemo’ado—these are the festivals, the three pil-

grimage festivals.
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For it is known that the prayer of all the weekdays is drawn from Shabbos, of which it is said, “it is
holy (kodesh) to you.” The Supernal Kodesh is the level of [what is] holy and set apart; and for some
drawing-down to be drawn from it,
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[it is] as it is written, “And they shall keep the way of Havayah, to do charity,” etc.: “the way of
Havayah” is a drawing-down, like a road on which one goes from city to city.
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Now, this road is through the festivals: for the festivals are mikra’ei kodesh (“callings of holiness™),

in that the holy is called and drawn into them [as is written elsewhere, in the discourse beginning

“This matzah”; and see the beginning of Parshas Korach (176b), concerning “they are all invited,”

etc.,
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“and when? At the time that a festival is present in the world”; and in the Ramaz’s commentary

there on this]. And in them and through them it is also drawn, so that there are drawings-down in

the prayers of all the weekdays.
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Pesach is the level of Avraham, in the mode of the Shacharis prayer, from below to above; Shavuos
is the level of Yitzchak, for the sound of the shofar is [from] the ram of Yitzchak, and it corresponds
to the Minchah prayer; and Sukkos is the level of Yaakov—“And Yaakov journeyed to Sukkos”—

which is the Maariv prayer.
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Now, all these levels a person must fulfill in all the mitzvos; only that in all the mitzvos the revela-
tion is in the soul.
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But with the offerings, the revelation was in actual deed, in the offering, which is from the element
of fire, in that the fire from above would descend in actual revelation; and such a revelation is pos-

sible only in the Holy Temple.
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Therefore the offerings depend specifically on the Holy Temple, whereas the other mitzvos, and

even the thought and speech of the offerings, can be [fulfilled] even in exile; for, since the revela-

tion is in the soul, it can be at any time.
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[For in order that the revelation be drawn also into the world, into the outer dimension (chit-
zoniyus), in actual deed, the root of the drawing-down must be from very high above, along the

lines of “He who dwells on high, who looks down low,” etc.;
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for the level of the world and of the outer dimension receives life-force (chayus) from a lofty place,
above the order of the chain of descending worlds (hishtalshelus); as is explained at the end of the
discourse beginning “For the conductor, on the Sheminis”: that this is why all the ascents of

Shabbos are only in the inner dimension (pnimiyus), etc.; see there at length.
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Therefore, in order that the revelation be drawn into the outer dimension (chitzoniyus) itself, the
root of the drawing-down must be from very high above; for this is along the lines of the matter of
the Splitting of the Sea of Reeds, which is the matter of the hidden world (alma de’iskasya) being
drawn in revelation into the revealed world (alma de’isgalya) itself.
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And therefore the root of this drawing-down is through a great and mighty illumination from very
high above, from where it is drawn to change the order of the chain of descending worlds (hishtal-

shelus), etc.
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And in the same way, the matter of the fire from above that would descend upon the altar is the

drawing-down from the hidden world, from the level of the light that encompasses all worlds (sovev

kol almin), to the revealed world; as is explained elsewhere, in the discourse beginning “Then

[Moshe| sang,” etc.
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And for this drawing-down to be in the world and in the outer dimension, this depends specifically
on the Holy Temple; for the level of the House is a very lofty encompassing [light] (makif), higher
than the makif of the level of the hidden world

(qaynm 1’5}7 12W 52 17y awn 5N RAP™ 27 WP 12 N°27T NN W NN 7Y X”N1 WrNndI)
(as is explained elsewhere on “A psalm, a song of the dedication of the House,” etc.; and see what is
written on “And He called to Moshe,” on the matter of “for the cloud rested upon it”);
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and from there specifically this power is drawn, that the fire from above, from the level of sovev kol
almin, descend and be drawn into the revealed world in actual deed.
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And it may further be explained along the lines of what is explained elsewhere on the statement at
the beginning of Parshas Vayikra, on the matter of “Ask for yourself a sign (0s),” etc.: “make it high
above—this is the letter (os) yud,” etc.; see there.]
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An explanation on the verse “My offering, My bread”
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An explanation on the verse “My offering, My bread.”
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Now, it is written, “to work it and to guard it”: man is the one who makes Gan Eden; that is, he is the
one who draws down a revelation of G-dliness from the Infinite Light (Or Ein Sof), blessed be He, so
that it becomes Gan Eden.
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Now, our Sages, of blessed memory, said: “With the yud the World to Come was created.” The

meaning is: with the yud, a tzimtzum (contraction) of the radiance, a small point, of the Infinite

One (Ein Sof), blessed be He, who has no end and no limit or finality; “no thought can grasp

5wt 1 117 AN XOR NIAWIT AIYN N1aD X231 Dowh 1awn 2w nad RPRY 995 03
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Him” at all, and it is impossible for a created intellect to have any comprehension [of Him] that
would be the delight of the souls, except that “they enjoy His radiance,” etc.; as in the analogy of

the brightness of the sun or of a torch, which one cannot look at because of their brightness.
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So too regarding comprehension: in the Infinite Light, blessed be He, itself, no comprehension at

all is applicable, because of its great brightness,
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for “He made darkness His hiding place”; [comprehension comes] only through a tzimtzum of the

radiance [into] a small point. (And see what is written about this in the discourse beginning “I am

black, yet comely”: black fire upon white fire.)
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And this is precisely the World to Come, which is a revelation of comprehension to a created intel-

lect, so that it may delight. And therefore the World to Come is built on the harsh attribute of judg-

ment, as is explained in the books: of this world it is said, “The world is built with kindness,”
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whereas the World to Come is the attribute of judgment. For the sufferings of this world are called

“sufferings of love” and of kindness, since sufferings scour [away sin].
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And the sufferings of this world, loss of money and “stubbing his finger,” etc., bear no comparison
to the sufferings of Gehinnom, for [our] fire is one-sixtieth, etc.
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And for what one deserved to be judged in Gehinnom in the World to Come, the light sufferings of
this world are reckoned against it, and this is kindness, etc.; whereas in the World to Come [there

are] the punishments of Gehinnom, etc.,
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because it is built on the full force of the harsh attribute of judgment, to repay the wicked man evil
according to his wickedness. And all this is because the World to Come, which is the revelation of
comprehension and the delight of the souls, comes through gevuros (powers of restraint) and con-

tractions. [It can be said
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that even Chochmah (wisdom), which is the level of the yud with which the World to Come was cre-
ated: its coming into being from the Infinite Light (Or Ein Sof) is through gevuros and contrac-
tions; and this is [the fact] that the light and the flow are drawn down only through the level of the

hairs, etc.,
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and their root is from the Gevurah of Atik Yomin that is enclothed in Mocha Stima’ah (the hidden
brain). And see what is written in Parshas Shelach on the verse “I am,” about the hair on the left,
etc.; and see what is written in the explanation on the verse “But Havayah your G-d was not willing

to listen to Bilam,” etc.,
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that the arousal from below (isarusa dilesata) for this tzimtzum (contraction) and Gevurah also
comes through a person’s contracting himself in the manner of “Nullify your will”; and this is the

meaning of “to work it,” etc.,
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as the meaning and the matter of “one who serves G-d” is explained in Sefer Shel Beinonim
(Tanya), chapter 15. And this is [the meaning of] “How great is Your goodness, which You have hid-
den away for those who fear You”: “hidden away” is the level of gevuros, through which the revela-
tion of delight is drawn down in Gan Eden. And see about this in Reishis Chochmah, Sha’ar

HaAhavah, chapter 6, “for those who fear You,” etc.;
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for “if there is no awe, there is no wisdom.” Yirah (awe) is numerically equal to gevurah; “Who is
mighty? One who conquers,” etc.] And this is [the meaning of] “To make known to the sons of man
His gevuros (mighty acts), and the glory of the majesty of His kingdom”: the radiance of the
Shechinah (Divine Presence), these themselves are His gevuros, which are contractions through

the chain of descending worlds (hishtalshelus) from cause to cause, etc.:
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angels and souls, not one of which resembles another. The camp of Michael [serves| specifically
with love, and the camp of Gavriel specifically with awe; and they do not have the love of Michael in

[their] love, but a different love, in a different manner.
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And although they all receive from the Infinite Light (Or Ein Sof), blessed be He, [it is] like the pow-
er of the soul that spreads through the limbs: in the soul itself there is no division, and neverthe-
less the eye receives the power of sight and the ear receives the power of hearing, etc.;
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and the eye receives only a particular portion, which is the power of sight alone, etc., without any
intellect or comprehension, and the intellect and comprehension rest in the brain alone, and the
physical power of sight is not there.
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And the ear receives the power of hearing alone, etc.; and so too with the other limbs, not one of
which resembles another, etc. [And see what is written in Parshas Shelach, in the explanation on

the verse “And it shall be tzitzis for you,” about the separate intellects, etc.]
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2. Now, the whole chain of descent (hishtalshelus) from cause to cause is two levels: encompassing

(makif) and inner (pnimi). [Makif is what does not enter within the vessel, for the vessel does not

enclothe it, since there is no comprehension in it, etc.] And first the encompassing is drawn down,

and afterwards the inner is drawn down,
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for the inner is a slight radiance from the level of the encompassing that is drawn down, which en-

ters to become inner. And from the inner dimension (pnimiyus) of the higher [level], there is first

made an encompassing [light] for the lower, and afterwards a slight radiance is drawn from it to

become inner. And so it is in the whole order of the chain of descent: from Imma to Z’eir Anpin (the

emotive attributes), and from Z’eir Anpin, etc.,
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for everything is [in] the mode of encompassing and inner, etc. It is like the analogy of speech from

thought: one cannot bring all of one’s thought into speech, but only the merest edge of it.
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And so too from the intellect to the emotive attributes (middos); and likewise from contemplation
in prayer: the heart cannot be stirred so much, to the full extent of all the power of one’s compre-
hension and contemplation; rather, the power of understanding and comprehension is shortened,

etc.
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And this is the level of iggulim (circles) and yosher (uprightness): first the circles are drawn down,
and afterwards the configuration of yosher, which is the level of “man”: the power of sight in the

eye, etc.,
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and two hundred and forty-eight different limbs; and in this there are ibbur (gestation), yenikah
(nursing), mochin (intellect), katnus (smallness) and gadlus (greatness). Whereas in the circles, it

is equal on every side, etc.
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And the flow and the drawing-down from the head of all levels, as a whole, are called by the Names

Mah (45) and Ban (52). The level of Mah is encompassing relative to Ban, although the Name Mah
is also [itself] inner;
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but relative to Ban it is the encompassing, for the root of Mah is from the Mitzcha (forehead) of
Adam Kadmon, and the forehead is what is always called the level of will, as it is written, “And it

shall be on his forehead, for favor (leratzon),” etc.
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And in the Zohar it is called “the will of all wills,” etc. [See what is written in the explanation on the
verse “And you shall make a tzitz,” at its end, and in the discourse beginning “For the conductor,
on the eighth.”
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And in the explanation on the verse “Who has counted the dust of Yaakov.” And see what is written
elsewhere on the passage of the Zohar in Parshas Nasso (128b)
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about “like good wine that is settled and rests on its lees,” concerning Mah and Ban in Mocha
Stima’ah (the hidden brain). And see what is written in the explanation on the verse “Moshe would
speak,” about the Name Mah, and in the discourse beginning “The matter of ‘The Patriarchs are
themselves the chariot.””
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And in the explanation on the verse “My dove,” about “within, it is the Name Mah.” And in the ex-

planation on the verse “And the kohen shall wave them with the bread of the first fruits.”]
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Now, the Name Ban is the level of Nukva (the feminine): “Shamor (Guard)” for the Nukva and “Za-

chor (Remember)” for the masculine; for “Malchus (sovereignty): the Oral Torah we call her,” the
level of Malchus, Ban.
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Mah, however, is the level of the Written Torah. “Through Chochmah (wisdom) they are refined”;
and the refinement is to make Gan Eden, that is, to draw down the Infinite Light (Or Ein Sof),

blessed be He, which is at the level of encompassing, to become inner.
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(And see what is written in the discourse beginning “And Korach took,” about the level of
Chochmabh, in which the Infinite Light rests; and what is written in the discourse beginning “And
you shall love,” and Chochmabh is ko’ach Mah (the power of Mah).) And the main point of the draw-

ing-down is that there be the level of self-nullification (bittul),
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for the Infinite Light rests only on one who is nullified, specifically; and Mah is the level of com-
plete self-nullification: “And what (mah) are we?” etc.
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And first, it was refined to become the World of Atzilus (Emanation); for whatever is not nullified
there, the revelation of the Infinite Light does not rest [on it]. Nevertheless, it is pushed down to the
World of Beriah (Creation), for relative to the World of Beriah it is considered the level of self-nulli-

fication, since angels and souls,
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[which are at] the level of created beings, are nullified, even though relative to the World of Atzilus
this is not complete self-nullification, such that there would be a great revelation as in the World of
Atzilus. And afterwards it is pushed down to the World of Yetzirah (Formation), until the final end of

the refinement is in the lowest levels in [the World of| Asiyah (Action).
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And this is the matter of bowing at Modim: a mere bowing, to be bent over in the mode of acknowl-
edgment, etc. And our Sages, of blessed memory, said, “Whoever does not bow at Modim
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becomes a snake”: he is pushed away to become a snake of kelipah (the husk) entirely, where there
is no longer any refinement of good. And in the Zohar (Shelach, 164a) and in the Sava of Mishpatim

(page 100a): that he will not rise at the Resurrection of the Dead.
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Now, therefore, in the World to Come it is impossible to change one’s taste from what was drawn
down in this world, for the World to Come is a world that comes after the refinement:
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that is, after the refinement, [the light] from the encompassing Name Mah has already been drawn
down to become inner, a revelation of comprehension and delight to a created intellect; so the
good has already been refined and separated from the evil, for the evil has been pushed away en-

tirely and separated by itself, to become destroying angels and harmful spirits, etc.
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Whereas this world, which is the world of refinement, in which the Name Mah shines, refining

through Torah and mitzvos: here one can change oneself and turn from evil to good. [And see what

iswritten on the verse “And now, I pray, let [the power] be great,” etc.]
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And this drawing-down, so that there be this power of refinement of the Name Mah to refine the
Name Ban, is drawn from the level of the Supreme Will, “the will of all wills”; and of this they said,

“There is no reason for will,” etc., for it is above comprehension, etc.
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And this is [the meaning of] “a satisfaction of spirit (nachas ruach), that I spoke and My will was
done”: that the Supreme Will, in which there is no reason or comprehension, is done and drawn
down. [And it may be that it is called nachas ruach
12 717112 ATITAT TIN®22 R0 W0 79107 NPNIR PR RIAY T771° 9IR 9%IR 212 13°°7 M9 °2
because ruach (spirit) is the level of avir (air), or (light) [with a] yud, which is the source of the let-
ters of the Torah, as is explained elsewhere, in the explanation on “The mezuzah on the right,” etc.
XI7W 2N23W 770 N1°n2 AN [27Y z7”’,7'!‘ RWIT RATRIY (12 7wy 0] 2790 17ypT) 72190 012 1°°0
TR TAPOYY mawnn noynt
And see the Zohar, Terumah (end of 178b), and the Idra of Nasso, 130b.] And this is the level of the
Written Torah, which is above comprehension, for its essence is nothing
ONIwPY 7139 2N02W 77NN PWA? XK 172 Y MORIN 7RWR 11mPEOY 1NINT NITNIRT RO
15 MR®

but the letters, in their likeness and in their image; whereas the laws in their precise details cannot
be grasped from the Written Torah. For example, “And you shall bind them as a sign,” etc.:
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I do not know what it is, until our Sages, of blessed memory, came and explained: four sections,

“tat in Katfi,” etc.; and four compartments, their seams and their diagonal; and likewise, a sukkah

twenty cubits high, etc.

MR D3 Hoaanh oonon Myew RP1T MY waw '{13'15 L.»"l:’,? 55 MY X7 NMAawn 1Py RINw
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This is the matter of the comprehensions of the will, for this is a receptacle for the will: specifically
in the measure that the Sages measured, to define each and every mitzvah “according to the law,

what is to be done,” then the Supreme Will rests and is revealed; and if not, it does not rest, etc.

wnrl A7 3T (a0 7om) A0 Q19 17230 2919 02000 PR T9ynhn 1T 1Y 7R PR I A
ARYND UNRDH WK 1A PUIw T WR WK N2 WR D70 O (10

3. Now, “there is no drop that descends from above without two drops rising toward it,” etc.: these
are Chesed (kindness) and Gevurah (restraint). And the five Gevuros are five times esh (fire): the

level of ishah (woman), esh [and] hei; for there must be the level of fire from below upward,

TIPA [oxawe nos] 27013 123N RIT PRAWINY MW 210w "WRI? NN PR 11D M 20K M9 %
MT123°M2 97y SWRIY NAN IRWIN PRIY nw)

for “spirit brings spirit,” etc. “His left hand is under my head”: for the face of the ox, which is “on
the left,” is what lifts up the Congregation of Israel (Knesses Yisrael), the source of the soul of

Israel, and raises her “under my head,” through the level of the gevuros,

TAnT DIP WRT MR 03 M2PNN TRynt RITY 91053 2109 X2 MR WA MAnSNT DRAY N3
219 T

the level of the left, the fiery enthusiasm of the soul; and from this one comes to self-nullification

(bittul), which is above enthusiasm, for “after the fire, a still, small voice,” etc.

13 WYI NORY WYT PR WR NORY WR DR (meapena) P03 P00 T WRA KD wUm

And as for what is written, “Havayah was not in the fire,” the Tikkunei Zohar answered: “There is

fire and there is fire; there is quaking and there is quaking,” etc.
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And in any case, even [compared with the fire] in which Havayah is, the still, small voice is never-
theless loftier, etc. [For fire is in the World of Beriah (Creation), where the Seraphim are, and the

still, small voice is from the level of Atzilus (Emanation).

2Ip OW 031 13 PIRIAW IR WK NORT WK NOR 3N ey 790w a2 mbeek] PP0AR W0 973 93K 1M
.19 93R2W 2R °na RINW N 1993 IpT Nt

Now, in Atzilus (Emanation) too there are Atzilus, Beriah, Yetzirah and Asiyah; and this is “there is
fire and there is fire”: Beriah within Atzilus, etc. And there too the still, small voice is loftier, for it is

the level of Atzilus within Atzilus, etc.]

1Y 021D 80370 1°IY9Y PIU°3 N W 0 ANRY TPynRk qunn IR ROW 790N UR 98 R
SORD onnk

But there must first be fire, which is an ascent from below upward, and afterwards the level of self-
nullification (bittul) is drawn down, like the matter of “the kohanim, the Levites.” And this is [the

meaning of] “My bread for My fire-offerings (le’ishai).”

NP9TYNR 270 DY CWRD LA UWANTD W DR 2°WH DORNIY 11D 1D 1°017871 HRIAY anb
19 I9YRPY WR T NP T WK 19YRD WY T WR [xnnbT xmayns]

i

“My bread”: “Israel provide sustenance,” etc., just as food restores the soul, so that it spreads
through the body. “For My fire-offerings (le’ishai)”: for through the arousal from below (isarusa
dilesata), the fire of the hei, there is made above the fire of the yud, so that the fire from above de-

scends, etc.

QM2 7 NP wan TPER 072117 MWYI 129D 170N TV R™Y N1MIK P18 N7R *127) NX 137
™Y Wnn 07K IR MIPOR 11903

And this is “es korbani (My offering)”: alef-tav, the combinations of the letters from alef to tav; “ko-
rbani”: they become truly close (kerovim) to Me, so that the revelation of G-dliness and the very
Infinite Light (Or Ein Sof) rest in them, through
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“My bread for My fire-offerings”: for from the fire of the hei there is made the fire of the yud; the

Name Mah is actually drawn down into it. And this is at the level of Malchus (sovereignty) of
Atzilus, the Name Ban, for “all Israel are children of [kings],” etc.

X7 1M J'I1i75ﬂt)i'l'| T NITMa NI MBPAAY RIART PR 9myn oYk munbn Ml non

2 AMYnAn

“My pleasing fragrance (rei’ach nichochi)”: from below upward, it arouses the mochin (intellect)
of Abba (Chochmah), which in exile are at the level of sleep and withdrawal, and fragrance is what

awakens, etc.

YR RITW IPT TRNRT 2P °02 13907 10 D020 NOwRA Man NI 1110 YD RI oM
219 7710 ©R nan 19°ER

“Nichochi” is a term for bringing down and a term for rest: the drawing-down of self-nullification,

etc. That is, the level of the still, small voice, which is above even the level of the fire of the yud, etc.

19991 1027 mknt] PPIIRNDY MWR 2122 07K N Y190AR 990 N1ONa W TAwn N IR 1NN
2129 DR MW Wi 9°02 °NRY AWK 91271 17110 AW 77290 77102 poIyi 59 9725

“You shall take care (tishmeru)”: “‘Guard’: this is Mishnah,” so that there be a vessel for the revela-
tion of the Infinite Light at the level of ishai. As our Sages, of blessed memory, said, “Whoever oc-
cupies himself with Torah, the Holy One, blessed be He, studies opposite him”; and “My words that

I have put in your mouth,” literally; and this is “es korbani,”

MNT ROOT MINT 931 91073 N2 AwnY 725917 17 17 (naxen mmaa ton] APAM 7 NIARA "0 9
212 22171 °12 710 0TR AR

for the Patriarchs were Chesed (kindness), Gevurah (restraint) and Tiferes (beauty): “they are
themselves the chariot”; and Moshe is the level of self-nullification: “and upon the likeness of the

throne, a likeness like the appearance of a man,” etc., the level of the Rider, etc.
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And all this is from the level of Moshe, the level of self-nullification (bittul), “a likeness like the ap-
pearance of a man,” the level of the Rider, which is Yesod (foundation) of Abba: “And what (mah)
arewe?” etc.
qWnIN %Y S W Naw PRIV 232 DR 1% 70 DY RIT D002 oAb 0INT YoN BEY
And how does a person reach the level of self-nullification? It is through “Command (tzav) the chil-
dren of Israel”: that the level of Moshe should lower itself and be drawn
T°02 SNRY AWK "N2T) 7°7°W RAR N2 TR OIPOR NARY 0¥ 712°M RNNZ2 7T nund
19 T17Y° R WK "N (e P T3 1732 09 20pnh
down, so that there be togetherness (tzavsa) and connection. And through this, “and say (ve’amar-
ta) to them”: amirah (saying) is the level of Abba, so that there be “My words that I have put in your
mouth.” “To offer to Me in its appointed time (bemo’ado)”: mo’ed is an expression of “And I will
meet (ve’no’adti)” and of “who has not designated her (ye’adah),” etc.
n1°m2 09% X WP Naw *>nan an nownn D9 T12°M TIN TIYC [ws] *? I T T3 TS
NIN
Ye’ud, mo’ed and no’ad are all expressions of designation (ye’ud), union and connection. For all
the drawings-down are from the level of Shabbos, “it is holy to you,” the level of Abba (Chochmah);
19 RM°R3 RIR NIW22NT RIT OV 03w KPR R1AOR N2 TP RIPNI (20 0] B”1° 57 RIT IR
but it is through Yom Tov, “a holy convocation,” the level of Imma (Binah), except that there too it
is the enclothing of Abba in Imma, etc.
108 ANRw T2 Y 1PWIN g9y 90N NUMNY NAN DTNAR N2 RIT IPYRD Tunbn noo
hatkshlaRl R shihblsie

Pesach, from below upward, is the level of Avraham, the morning prayer: first the World of Asiyah

(Action), until Baruch She’amar; Pesukei deZimrah is the World of Yetzirah (Formation);
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and Yotzer Or is Beriah (Creation); and the Tefillah [the Amidah] is self-nullification (bittul) and a
drawing-down from above to below. Whereas Minchah, an expression of rest (menuchah), where
there is
5195 2Py w 8% 1937IRM PPRY KPR 19807 [yaw nxoap] @7 973 12 @0 N°3731 7292 170 nhan XOX
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only the prayer of the Eighteen [Blessings]; and Maariv also has the Shema and the Amidah, except

that they do not lengthen [it], because Yaakov includes both of them. And the morning prayer too is

inclusive: the binding of Yitzchak within Avraham, etc.

TP T9R 71772 wrRYY 15 N5 N3 LRI Ty WD‘? RITW 1990 779N 79997 (e *P TN oN
LTV 10w 1°1ya

And mo’ed is also an expression of “and as a bride adorns herself (ta’deh) with her ornaments,”

which is a term for jewelry and adornment, the level of Keser (the Crown), etc. And see what is writ-

ten in the discourse beginning “These are the accounts,” on the matter of “the Tabernacle of the

Testimony (ha’eidus).”

DY T N%I A (o 13 RPADY (7Y 770p A7) R¥™M [x pbn ama) KU %129 DR 1°3yn 1°°N
12 °12°pP DR MANR

And see on the matter of “es korbani” in the Zohar, Part I, Vayetze (page 164b); and elsewhere it is

mentioned in the Zohar: “Netzach (victory) and Hod (splendor): of them it is said, ‘My offering,’”

etc.

S 11°9 7173911 12 79900 NN 212 O° (7 neat] 77137 19102 1719879 11°KRX 57y 7IR°22 v’
. (Ix 7my mo] R*Y0 1”277) 9TIPR °D2

And see there, in the explanation on the verse “Go out and see,” at its end, that Netzach and Hod
are the level of the letters of the Torah, etc. And on the matter of “My pleasing fragrance,” in
Parshas Pekudei (end of 239a).

likuteitorah.com/likkutei-torah/pinchas/ 39

16



LIKKUTEI TORAH - PARSHAS PINCHAS - MAAMAR 2 MR 2139 DR 27y IR

Mnw D21 °R 1°DT wPY1 279 ©757) 72 72 D2 1IN PAYM (27 51) MAw D3 ¥% 7P paym
L(X?Y 5”77 R”Y 177377 °K 77577 ©MID °D21 RVDT

And on the matter of “to offer to Me,” in Parshas Shemos (page 20b); and on the matter of “in its

appointed time,” in Parshas Lech Lecha (page 89b; and see there, page 88a, and in Parshas

Shemos, page 21, and in Parshas Pinchas, page 224a, page 226a and page 240a).

2000w 7n 173 D 5 :!"'WPTI’? 1NRWN 1719 ©”° 20 MY WATR21°2 °D 1279 RIP™ WATN2 190
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And see the Midrash Vayikra Rabbah, section 2, and the Midrash Shocher Tov, chapter 19, on the
matter of “you shall take care to offer to Me,” etc. And see what is written on this matter on the

verse “And I will betroth you to Me,” etc.
%W 210921 N1 D 59 7IR722 M7 2INOW MY (2 7my 0] 27¥0 77A77) O WD X P'?ﬂ amr 1o

19 0w

And see the Zohar, Part I, Parshas Vayechi (end of 245b), and what is written about this in the ex-

planation on the verse “My dove,” and on the verse “The Song of Songs,” etc.

KN11%2 N9°a% Awn D903 @Rl TN RN NPT 13 L pxaee va3) 2”12 DR 1% P08 D0 Rp
(M2N AR 7770 wrny) [Pxawe 213] °”12 QY R0

A summary of the explanation of the verse “Command the children of Israel”: tzav (command) is
an expression of tzavsa (togetherness), that the level of Moshe be drawn down to be together as one
with the children of Israel. (And see what is written at the end of the discourse beginning “And you

shall command.”)

YPIRYY) " 1272 QIR 12T DWW TN N1AD N2 N0 DD R VY 0PN NAnRY 1Y
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And through this, “and say to them”: for through this the power of speech will be drawn down to
them, so that there be a union and self-nullification (bittul) of man’s speech in the word of G-d.
(And see what is written in the discourse beginning “The heads of the tribes,” on “saying: This is

the thing,” and what is written at the end of the discourse beginning “Moshe would speak.”)
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And this is “es korbani”: es, they are the level of the letters from alef to tav; they themselves are
“korbani,” close to Me, and they bring Me close, as it is written, “And My words that I have put in

your mouth”: the Holy One, blessed be He, reads and studies opposite him.

7731 RO NP2 23 ANNKY 7772 WYY [Gxawe ca3) 2712 NRM °23 9730 MZN 0K 7770 wUnY)
SWRD D 973 (] 210 1931 (DR N2RY 923 0P YT

(See what is written at the end of the discourse beginning “And you shall command,” mentioned
above, on “from the children of Israel”; and see what is written in the discourse beginning “And I
besought,” on “at that time,” and in the discourse beginning “And you shall know this day,” on

“And you shall love.”) And through this there will also be “My bread for My fire-offerings.”

NP2 DO WY WRT TI0° MOYID $7910 Nan 2ynon TI1W WK N3 RITY 1717 UK WK
YR AWR

Ishai is esh yud (the fire of the yud), which is the level of the fire that descends from above, from
the level of the light that encompasses all worlds (sovev kol almin), to raise up the element of fire in
his animal soul, the level of ishah, esh hei (the fire of the hei).

1912 0°9WINT 1INARY 7Y 1772 WUYY °T 1031 "33 RN 90 717701 NU%U%Y 007 10 1772 wrny)
9935° 1171 0372 92 7770 WM KT 29I WR PPPOK 1 00 1°1ya 0°2%1 OnX 7772 wrm 17 nanbw
(M%7 NP2 1°ay2

(And see what is written in the discourse beginning “And it shall be tzitzis for you,” and at the end
of the discourse beginning “When you go out,” on “and Havayah will deliver him”; and see there,
in the discourse beginning “Therefore the speakers of parables say,” on the matter of “the flame of
Yah”; and what is written in the discourse beginning “You are standing,” on the matter of “For
Havayah your G-d is a consuming fire”; and what is written at the end of the discourse beginning

“For on this day He shall atone,” on the matter of “in the cleft of the rock.”)
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For this drawing-down of the level of the fire of the yud is through “My bread”: “Israel provide sus-
tenance.” (For bread is transformed into blood, the level of warmth and of the element of fire; and
this is the offerings, which are called “My bread.” And see in Me’orei Or, the letter lamed, section

21, several levels that are called “bread” and “double bread” (lechem mishneh).
(P9IR RIT WK QAP0 AR 0D WUR TUY T WK ONaD SWRD CnnD Pl v wR YR 2T wiah wn

.[303]°9 72 NI 93 AN IR 19 IRIP 191 (1 v 2wm)

And it can be explained that the level of ishah, the fire of the hei, is called “My bread” for “My fire-
offerings,” for the level of the fire of the yud, in the manner of what is written, “except the bread
which he ate”) (Vayeshev 39:6); and likewise, “Call him, that he may eat bread,” in Parshas
Shemos, 2:20.

YORWN N2 X7 T 93 770 107 1 ANNANM 0P TUY 23pmY YW TN R 03 [ anm) 27N
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That is to say, it is a union of giver and receiver, in the manner of “‘on the day of his wedding’: this
is the Giving of the Torah.” For the yud is the level of the giver, as in “with the yud the World to
Come was created,” and the hei is the level of the receiver, as in “with the hei this world was

created.” And this is also the matter of “My pleasing fragrance.”
Y 55 WRD N Y I U9R 092190 NIPNIRD [rrw] PR 1390 DR DPARY (s v 97 IR)
TPT TRNRT 2P NOWAT SNt 197 1131 AN 123 N2 T7IN2 R (xnnvT xnaynxal NP9TYNRT

(79° WX Nan 1oyncw

(Or it can be said that for there to be “es korbani,” that the letters be close to Me, is through “My
bread for My fire-offerings”; for through the arousal from below (isarusa dilesata) a higher level is
drawn down into the Torah; and the matter of “My pleasing fragrance” is the drawing-down of the

still, small voice, which is above the level of the fire of the yud.)
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And afterwards there must be “you shall take care (tishmeru)”: “‘Guard’: this is Mishnah,” so that
the level of “My fire-offerings,” the fire of the yud, be guarded in a person’s heart (so that it not be
at the level of “one who expels”). And all this is the level of speech, which is the study of Torah, of

which it is said, “es korbani” and “you shall take care.”
WTP NAW *°n2 Ananaw 710 PR MR Nownaa 5 J’Wi');'l'? [ oy 37Ty 79AN N 7Awnn on;
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And the level of thought, which is prayer, of this it is said, “to offer to Me”: the drawing-down of the
Infinite Light (Or Ein Sof) that is in Chochmah (wisdom), the level of Shabbos Kodesh (holy). “In its

appointed time”: Yom Tov, the three festivals,

N(7airaBmhi 5y Wy rbm 77y) 23111 °%° nSana WP 212 0°2°Wnm WP CRpn onw
which are “holy convocations” and draw the level of holiness into the prayer of the weekdays (in
the manner of ordinary food prepared in the purity of holy things).
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And it seems that “es korbani” is the union of Z’eir Anpin and Nukva, whereas “to offer to Me in its
appointed time” is the union of Abba and Imma (Chochmah and Binah); and it is like what is writ-
ten on the verse “These are the accounts of the Tabernacle”: the union of vav and hei; “the

Tabernacle of the Testimony”: the union of yud and hei. And this level is called li (to Me),

CSPPNRP DOPRYRNn 27y (2 1o nPwa) 2 pbnaat 2701 Y1 07K PONYR 1AW [xox) xax] R™IR T 0D
L1190 92 90P% 27Y (2 77%p) 1IN e

for the union of Abba and Imma is rooted in Atik and in the Infinite One (Ein Sof). And see the
Zohar, Part II (Beshalach, 63b), on the verse “From the depths I called You,” and in Parshas
Terumah (134b), on the verse “That they take for Me an offering.”
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And although the offering is essentially the drawing-down of mayin duchrin (masculine waters)
from Z’eir Anpin, as is written in Iggeres HaKodesh, section 28, nevertheless it is written, “And
Havayah turned (vayisha) to Hevel”: the drawing-down of the shin-ayin (370) lights. And see the
Ramaz at the beginning of Parshas Tzav: “the Holy of Holies, three heads,” etc.
JR 17X D°A0AT U”D ('R y173) NPIYNT 770 RANA2 J’WPH’? 1RWN 10 DR X 12N 1°°0N
And see on the matter of “Command,” etc., “you shall take care to offer,” in the Gemara, the fourth
chapter of Taanis (26a), [and] the ninth chapter of Pesachim, 96a.
93772 .(1*2 270) AR (790) 1% °D (770 270) MT2AN .TANYDY 772Y 23 (v 270) NPWRI2 N129
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And in the Rabbos: Bereishis (end of section 16), on “to work it and to guard it”; Toldos (end of sec-
tion 65); Parshas Tzav (end of section 7); Emor (end of section 27); Bamidbar (section 7); Nasso,
section 12 (246c¢);
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the end of Parshas Behaalos’cha (265a), on the verse “Gather for Me”; the beginning of Parshas

Pinchas, and its end; Shir HaShirim Rabbah (11c), at the end of the passage “Your neck with strings

of beads”;
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in the Pesichta of Eichah (51a), at the end of the passage beginning “But they, like Adam, trans-
gressed the covenant”; Shir HaShirim Rabbah (35b), at the end of the passage “Your head upon you

is like Carmel.”
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“Command the children of Israel and say to them”
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“Command the children of Israel and say to them: My offering, My bread for My fire-offerings,”

etc. “And you shall say to them: This is the fire-offering that you shall offer,” etc.; “the one lamb

you shall make in the morning,” etc.
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[We need] to understand the doubling, “and you shall say” twice; and also the change of wording,

for it is written “that you shall offer,” and it is written “the one lamb you shall make,” a term of

making.
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And also, “you shall offer” is in the plural, and “you shall make” is in the singular. The explanation
is as our Sages, of blessed memory, said: wherever “command” is said, it applies immediately and

for the generations (Bamidbar Rabbah, chapter 7).
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And this is the double “saying.” “And you shall say to them” [is for] immediately, and this is the
matter of the offerings that were offered while the Holy Temple stood; “and you shall say to them”
means for the generations, for [the Sages| instituted prayer corresponding to the daily (tamid)

offerings.
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Now, it needs to be understood how prayer corresponds to the daily offerings, which are yearling
lambs; prayer is a request for mercy, so how is it in place of the offering?
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[We] also [need] to understand what is written regarding the offerings, “a pleasing fragrance”
(rei’ach nicho’ach), a term of gratification (nachas ruach); and regarding Noach it is written, “And
Havayah smelled the pleasing fragrance.”
%D NI 1Py R (R”Y 7707 173°9 912 71°°3) .N112990 11991 RIT (M nn) 9713 TR
What gratification is there from the fragrance of the offerings? (And see the Zohar, Parshas Noach,
65a.) But the explanation is this. For
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it is known that the purpose of the soul’s descent into this world, to be enclothed in a body, in the

animal soul, is a descent for the sake of an ascent. Now, before the world was created, there was He

and His Name alone.
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“His Name” (shemo) has the numerical value of ratzon (will), which is the source of the flow of in-
fluence and of the life-force of the created beings; because it arose in His simple will to be King, it
is called “His Name.”
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And as in the saying, “Single One, Life of the worlds, King”: that He alone is single and unique, and

“Life of the worlds” is no more than the level of “King,” etc.
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And before the world was created there was He and His Name alone, for the level of His Malchus
(sovereignty) was included in the Infinite One (Ein Sof), blessed be He, Himself, and is called the
Infinite Light (Or Ein Sof), blessed be He, which is the light and radiance.

PSP MR MBYANT WY [o%wn x2mw] PP IR NAZY RN 2193 NRT (0] M

WA MY 7Y 21731 190 71T MIANTAN MPwLNWwT 9702 v whan 1PRD 0°R1310

And the light was included in the Luminary itself. And after the world was created there came about
the spreading forth of the light and radiance, to give life to the created beings, from absolute noth-
ing (ayin) to something (yesh), in the order of the chain of descending levels (hishtalshelus), by

way of cause and effect, down to this physical world,
N19%7 JN1991 59 %23 2TIT PIp 1772 0w TPWA T wURYY) R 7101 92T SRwan Ui RITY
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which is the physical “something,” a thing truly separate. (And see what is written about this in
Shir HaShirim, in the discourse beginning “The voice of my beloved,” regarding the explanation of

“Your kingship is a kingship over all worlds.”)
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And this is a great descent relative to the light and radiance that had been included in the Infinite
Light, blessed be He. And the purpose of the descent is for the sake of an ascent: that there be [a
passage]| from something to nothing, so that the something, too, be nullified and included in the
Infinite Light, blessed be He, itself.
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And this is the principal ascent, of which it is said, “This Leviathan You formed to make sport
(lesachek) with”: for from this there comes about laughter (sechok) and gladness above, through
the nullification (bittul) of the something to nothing.
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For coming into being from nothing to something is the matter of creation, as it is written, “And
wisdom is found from nothing (me’ayin)”; and Chochmah (wisdom) is the first revelation of the

chain of descending worlds.
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Whereas coming to be from something to nothing is a new thing and a change of nature. (And see

what is written in the explanation on the verse “In days to come, he will take root.”) And the main

[source of] laughter and gladness is from change and novelty, as is done before kings and nobles:

some change and novelty, for joy and laughter.
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And likewise it is written, “You renew the face of the earth,” “Havayah will rejoice in His works.”
(And see Sefer Shel Beinonim [Tanyal, end of chapter 33. And it is called Leviathan because
“Leviathan” is a term of joining, as in “and they shall join you and serve you,” in Parshas Korach)
(18:3);
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“who join themselves to Havayah to serve Him” (in Isaiah, chapter 56). And such is the matter of

the joining and cleaving of the something to the nothing, through the nullification.
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Now, below, the nullification of the something to nothing is the nullification of physicality to spiri-
tuality. But in truth, above, the level of spirituality, too, is a level of “something”; for “there is no

blade of grass below that has no mazal (constellation),” etc.,
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and the mazal receives from the guardians of the Ofanim, and the Ofanim receive from the holy
Chayos of the Chariot, and the Chayos from the Serafim, etc.; so that the mazal is at the level of
“something” relative to the Ofanim, and the Ofanim relative to the holy Chayos.
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And of this they said, “All the masters of song go out with song”: for song and melody are the level

of joy and delight, which is the level of their going out of their sheath, which is the level of the
vessels
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of theirs that limit them; as is known, all the life-force drawn to the created beings is the level of

lights and vessels. And through the song that the angels say, they go out of their level of vessels, to

be included in the Infinite Light (Or Ein Sof), blessed be He, itself,
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for there, “strength and gladness are in His place.” (And see what is written about the matter of
song in the discourse beginning “Yaval, he was,” in Parshas Bereishis, and in the discourse begin-
ning “A psalm, a song of the dedication of the House.”)

ORPWN W 21D nan R NIANA0 WY MI2P0 IwYna KIT 1R w0 210030 900y 1Im

Now, the principal nullification (bittul) of something to nothing is in the act of the offerings, for the

soul of the animals is from the level of “the face of an ox on the left.”
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And through the offering it ascends and is included in its root, in the level of the “face of an ox” of
the Chariot; and therefore the song was [sung] over the offering, as is written about this in the dis-
course beginning “And his brother’s name was Yuval.” And from there it ascends higher and high-

er, up to the summit
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of the heights, through “the lion that consumes the offerings”: for just as below, its offering is
through the kohen, the man of Chesed (kindness), so it arouses above the level of Chesed, “the lion
that consumes the offerings,” and “higher than the high,” the level of supernal Chesed, the level of
“and His right hand embraces me,” to be included in the Infinite Light, blessed be He, itself.
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And such is the matter of prayer. For it is known that Michael, the great prince, offers the souls of

Israel upon the altar.
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And as in the saying, “and the fire-offerings of Israel and their prayer.” And below, in [their] en-
clothement in the physical body, this is the level of great love (ahavah rabbah) that comes from
above in their prayer, to raise them up and to bind the soul of Israel with the living G-d, and to
cleave to the Infinite Light (Or Ein Sof), blessed be He, itself.
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And this is [the meaning of| “My bread for My fire-offerings.” “For My fire-offerings” (le’ishai)
means “for My fire”: those who burn and blaze toward Me, namely the Serafim, who are the level of
a kindled blaze, a fire burning in their heart constantly with a great and wondrous yearning and
with an intense love, like flashes of fire, to be nullified and included in the Infinite Light, blessed be

He, because of their great comprehension,
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for they are in the World of Beriah (Creation), which is above the World of Yetzirah (Formation) and
[of] Asiyah (Action). (And see what is written in the discourse beginning “And I shall be sanctified
in the midst of the children of Israel,” regarding “one band says ‘holy’ once,” and in the discourse

beginning “I am black, yet comely.”) And the offering becomes for them the level of bread,
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for “there is no blade of grass below,” etc., and the mazal receives from the guardians of the
Ofanim, and the Ofanim from the holy Chayos of the Chariot, and the Chayos from the Serafim.
Therefore, when the offering is raised up above, it ascends and is included up to the level of the

Serafim, and becomes for them the level of bread.
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Like the level of bread, which is digested in a person’s innards and becomes like the very flesh and

blood of the person, until it becomes nourishment for him and adds strength and life-force to him.
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So the offering is digested and included in the Chayos and Serafim, until it becomes nourishment
for them and adds strength and life-force in the Serafim, to raise them up, and to be absorbed in

the very body of the King
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(and see what is written in Iggeres HaKodesh, at the end of the discourse beginning “He and His
life-forces”; and see what is written in the explanation on the verse “For as the new heavens,” and
in the discourse beginning “Thus says,” etc., “And I will give you places to walk among those who

stand”):
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2. But [we need] to understand why the daily (tamid) offering came from the lamb. The explanation

is that although the life-force of the animals’ soul descends and is drawn from the level of the “face

of an ox” of the Chariot, and it is to there that it ascends,
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nevertheless G-d chose lambs specifically. For the lamb has a voice of mercy, the attribute of
Yaakov; and also, the lamb has wool on its skin, from which [come] most garments, as it is written,

“and from the fleece of lambs he would be warmed.”
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And above, the skin is the matter of the firmament (rakia), from which are drawn forth the level of
the combinations of letters, which are the level of hairs; of which our Sages, of blessed memory,
said that the angel Sandalfon ties crowns for his Maker from the combinations of the letters of
prayer. And “the matters are ancient,” and we need not elaborate.
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However, the flesh, the fat, the blood, the sinews and the bones of the daily offering would all go up,
entirely, upon the altar; but the skin with the wool was given to the kohen who offered it,
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as it is written, “the skin of the burnt-offering that he offered, to the kohen,” etc. Because it cannot
be included with the life-force of the animal soul
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as the flesh, the fat, the blood, the bones and the sinews [can], therefore it is not burned with them;
rather, all of it is given to the kohen who offers [it], just as it is, whole, with the wool.
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Now, the explanation of the matter of flesh, sinews and bones above, by way of analogy, will be un-
derstood from what is written in the books of the science of anatomy: that the formation of the
bones derives from the brain, and the formation of the flesh is from the blood, whose dwelling-
place is in the heart, [and] from which flesh is made. And as our Sages, of blessed memory, said,

“the white, from which [come] the bones,” etc.
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Now, the heart is the place where the emotive attributes (middos), love and awe, etc., dwell; and
they are the very level of the boiling of the blood in the physical heart: evil love, physical cravings,

etc., and [the urge to] prevail, etc.
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And so above: the camp of Michael, with intense love, and the camp of Gavriel, etc., are the very
level of the flesh that is drawn from the blood in the heart
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(and see what is written about this in the discourse beginning “When you kindle,” regarding “By

your life, yours is greater than theirs,” and in the discourse beginning “And it shall be, from one

9

new moon,” etc., regarding “all flesh shall come to bow down”). But the knowledge (daas) and

comprehension with which they comprehend the greatness of the Infinite One (Ein Sof), blessed be

He, each one according to his own measure
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and according to his level, is the level of the bones, which come from the brain. (And see the Raaya
Mehemna, Parshas Shoftim, 275a, on the matter of bones and flesh.)
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Now, although the emotive attributes are according to the knowledge and comprehension, for “a
man is praised according to his intellect,” the small according to his smallness and the great ac-
cording to his greatness,
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nevertheless, not all the knowledge and comprehension is enclothed in the emotive attributes; for
the comprehension is of the greatness of the Infinite One, blessed be He, who, as is His Name, so is

He: He has no end, etc.
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And “Your kingship is a kingship over all worlds”: above, without limit, and below, without end; He
has no beginning and no end, etc.
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And likewise, “and Your dominion is in every generation”: for in all worlds and in every genera-
tion, which are the levels of world and soul, and also the level of year, the radiance of the Infinite
Light (Or Ein Sof), blessed be He, is drawn forth; as it is written, “there is no place empty of Him” at
all.
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If so, were all the intellectual insight enclothed in the emotive attributes (middos) of the heart, the

emotive attributes, love and awe, etc., would not be able to contain and delimit the comprehension
at all;
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rather, they would be nullified out of their existence, as our Sages, of blessed memory, said: “He
stretched out His little finger among them and burned them,” etc. Rather, the comprehension that
is enclothed in the emotive attributes is the level of a contracted glimmer, a tiny bit of the compre-

hension in the brain, which is drawn to be enclothed
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in the heart, the place of the emotive attributes; and these are the very level of the sinews and blood
vessels that connect the bones with the flesh. As it is written, “to make known to the sons of man
His mighty acts (gevuros)”: these are the restraints (gevuros) and the contractions (tzimtzumim),

as though through thin sinews, by way of analogy.
1NI12N MIRR AT R RXPY 72 RITY 7392 YW VPR PN (5 v 270 1R 097102 1°13)
w»n 1°1¥2 7270 T'?N 7P 53 17772 IRANIW Ty 02 50 1y 11772 wrno 293 vwanm wnn

12 0°°12 DN

(And as for these sinews, it can be said that this is the level of the forty-nine gates of Binah (under-
standing), which is the light of comprehension going out from the brain of one’s understanding
and being drawn and spreading into the heart, as is written in the discourse beginning “The eyes of
all.” Also along the lines of what was explained in the discourse beginning “For the matter is near

to you,” regarding what is written, “and you shall choose life,” etc.,
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“to love Havayah”: for the choice is in one’s intellect and the love is in the heart, and the choice
precedes the love; and this is the level of “and you shall take it to your heart.” And this is the matter
of the emotive attributes within the intellect, the forty-nine gates of Binah, from which it is drawn
and spreads into the emotive attributes in the heart, to connect the heart with the brain. And in
Zohar HaRakia)
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(Bereishis, 51) he writes that the sinews and blood vessels are channels (tzinoros), which are a pas-
sageway for the inner light that is called will (ratzon): the light is ratzon, and the passageway, which
is the vessel, is called tzinor, the letters of ratzon. And see in Parshas Vayechi (234b), on the verse

“and [ will tell you (ve’agidah lachem)”:

7omP K917 PR 172 0”R 19172 MIANANANY NI1I29P0 TAI0W 792N 973 7T Py 12 nym A
LDINEYT OMA R D730 DIIPIR 0O 1AL TI¥3 197K 199X 1Y PRI 0200 whn XD

3. And now this matter will be understood also in prayer, which corresponds to the offerings. The

contemplation of the greatness of the Infinite One (Ein Sof), blessed be He, how “all before Him are

considered as truly nothing,” and there is no comparison to Him, not even like the proportion of a

drop to the waters of the ocean, as mentioned above, is the level of the bones.
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When the contemplation is at the level of knowledge (daas) that is firmly fixed, permanently and

constantly, and not such that it passes and goes away after prayer, but with constancy and depth,

from the depth of the heart, in absolute truth
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(and this is like the matter of what is written elsewhere regarding “A maskil of Eisan,” that eisan is

hard and strong, etc.), then from this knowledge a glimmer is drawn, by way of thin sinews, to the

level of flesh, which is drawn from the level of the blood of the heart,
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which is the source of the emotive attributes (middos) of the animal soul: evil love and physical
cravings, and [the urge to] prevail and self-glorification, as mentioned above; to subdue them and

to transform them to the holiness of
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the G-dly soul, which understands and contemplates the greatness of the Infinite One, blessed be

He. And as it is written, “with all your heart (levavecha)”: with both your inclinations; for the evil in-

clination, too, whose dwelling is in the heart, in the left chamber, which is full of blood, will turn to

the love of Him, may He be blessed. (And see the Zohar, Vayikra)
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(24a), and the Raaya Mehemna, Parshas Tzav (33b), on the matter of “bone of my bones and flesh

of my flesh”; and more on this in the Raaya Mehemna, end of Parshas Teitzei (281a), and in the

Zohar, Parshas Acharei (78a).
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And elsewhere, in the Zohar, Bereishis (26a), it explains that “bone of my bones and flesh of my
flesh” is the supernal Shechinah and the lower Shechinah. And see what is written about this in the

discourse beginning “The Song of Songs.”
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And this matter is explained in the recital of the Shema: “Hear, O Israel,” a term of understanding:
how Havayah our G-d is truly One, and there is nothing else besides Him, “in the heavens above,”

etc.;
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for the life-force that is drawn into the heavens and the earth is only because Havayah our G-d is
Elokim, the level of tzimtzum (contraction), etc. (And as is written in the discourse beginning

“These are the generations of Yitzchak.”) And like a drop to the waters of the ocean, etc.
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And that drop of life-force is included and united with its Emanator Himself, in the level of the light
that encompasses all worlds (sovev kol almin), which is above the chain of descent (hishtalshelus),
before Whom spirituality and physicality are equal, “as darkness, so light”; from which it is
“blessed” (baruch) and drawn down in the chain of descending levels, in the level of the light that
fills all worlds (memalei kol almin), the level of “the Name of the glory of His kingship,” so as to be
cause and effect, spiritual and physical.
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And therefore, “You shall love Havayah your G-d”: that Havayah Himself be your G-d, so as to be
included in the Infinite Light (Or Ein Sof), blessed be He, with yearning and thirst; and that he have
no other desire and will at all apart from Him, may He be blessed.
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As it is written, “Whom do I have in heaven? And besides You I desire nothing,” etc.; for in truth

there is nothing else besides Him, and whom would one desire apart from Him?
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And the arousal of this love in a person’s heart is the level of the blood of the offering. For besides

the flesh, sinews and bones of the offering, which they offered upon the altar, they also burned the

fat and dashed the blood upon the altar.
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And the dashing of the blood is the level of intense love, which is drawn from contemplation of the
greatness of the Infinite One (Ein Sof), blessed be He, with self-sacrifice (mesirus nefesh) in the

very “One,” with knowledge (daas) that is firmly fixed;
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for this love, too, is the level of the boiling of the blood. (And see what is written on this matter in
the discourse beginning “On the twenty-fifth of Kislev,” in Parshas Vayeshev, regarding “the blood
of the daily offering precedes the trimming of two lamps,” etc.)
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That is, because the knowledge and the contemplation itself, which is the level of bones, is the level
of coolness, for the brain is water and moisture, etc.
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But the love in the heart, the dwelling-place of the blood: there is the element of fire, and the thirst,
etc. (And see what is written in the discourse beginning “And it shall be for you as tzitzis.”)
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And this is because of contemplation that is firmly fixed, in absolute truth, “within a man, and a

deep heart,” until he gives over his very soul in “One,” so that he desire no other desire and will

apart from Him,
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may He be blessed. And therefore the yearning and thirst grow great in the heart, in a revelation of

love like actual flashes of fire, “with all your heart”: all his heart and all his desire for the love of

G-d, with a true expiry of the soul (kelos hanefesh).
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And afterward, “And these words, which I command you today, shall be upon your heart”: this is
the level of burning the fat and the fatness of the animal. And likewise in the physical person,

“when he is hungry” to eat, [it is] through the boiling of the blood.
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And afterward, “to fill his soul when he is hungry,” he fills his will and desire; then the fat and fat-
ness increase, because of the delight that he has fulfilled his desire and will.
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And so too, by way of analogy, in [divine] service: after the yearning and thirst that a person will
arouse in the love of “with all your heart,” this he should take to heart:
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that “the words” are the words of Torah and the mitzvos, and they are the very ones “which I com-
mand you,” I Myself; and not in the level of “the Name of the glory of His kingship,” in the level of
the light that fills all worlds (memalei kol almin), alone, which is the level of a name and not the lev-

el of essence.
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But over the mitzvos we say, “Who has sanctified us with His commandments,” which is separated

from the bounds of the worlds, above the chain of descent (hishtalshelus), in the level of the light

that encompasses all worlds (sovev kol almin).
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And this is [the meaning of] “Israel is holy to Havayah, the first of His harvest”: for the harvest is in
the level of memalei kol almin, in the level of the order of the chain of descent: “there is no blade of
grass below that has no mazal,” “for one higher than the high,” etc. (And see what is written close
by on this verse.)
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Whereas Israel are the level of “the first of His harvest,” and precede them, because they are in the

level of “holy,” by virtue of “Who has sanctified us with His commandments.”
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And in them the supernal delight, blessed be He, is drawn and enclothed. Although the mitzvos are
also enclothed in physicality, [as in the orders of|] Zeraim, Moed, etc., terumos and tithes, etc.,
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of this it is said, “The precepts of Havayah are upright, gladdening the heart.” “Upright” means
that they are not by way of the chain of descent of cause and effect, in the level of the hiding of the
Face and the descent of the levels, which grows ever coarser and more corporeal by way and order
of enclothement, so that from the wisdom and intellect of G-dliness there comes to be human
intellect.
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But “the precepts of Havayah” are “upright”: the Infinite Light (Or Ein Sof), blessed be He, is
drawn into them just as it is above. (And as is written elsewhere on the explanation of “to do what is
upright in the eyes of Havayah your G-d”; and see the Zohar, Parshas Vayikra, end of 15a.)
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For they are His very wisdom and will, may He be blessed; and therefore they “gladden the heart”
of man below, as the Infinite Light, blessed be He, is openly revealed.
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And as it is written, “and for the upright of heart, joy.” And this is the joy that comes after the thirst
of “You shall love,” to cleave to the Infinite Light, blessed be He, itself,
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when he takes to heart that this Torah, and the physical mitzvos that are before us, have their foun-

b

dation in the supernal “mountains of holiness,” and are the level of “upright,” for the Infinite
Light, blessed be He, itself, is revealed in them below as above, so that there is no hiding of the

Face there over the light of G-d and His holiness.
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And with this he will “fill his soul when he is hungry,” and fulfill his desire and will, in engaging in
and keeping the mitzvos, and Torah study, which is equal to them all; for they are what “I command
you,” I Myself. And this is “today” specifically, the level of “today, to do them,”
Ty 00 MPYRNWTT 97an 19YRDY ¥791017 172 07K 1IRA RP1T qwnl onIwy> o1n ona3a %o
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for in the level of “today, to do them” there is drawn specifically from the Infinite Light (Or Ein Sof),
blessed be He, the light that encompasses all worlds (sovev kol almin), which is above the bounds
of the chain of descent (hishtalshelus); for “the doing is on high” (as is written in the Zohar,
Parshas Behar, 108b, and in Parshas Vayera, 115a).
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And the explanation of the matter: by way of the chain of descent of cause and effect alone, it would

not have descended as far as the physical World of Asiyah (Action); for the coming into being of the

world’s physicality and materiality did not come into being from spirituality, and spirituality does

not produce physicality.
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Rather, as our Sages, of blessed memory, said: “There is no blade of grass below that has no mazal

above that strikes it and says to it, ‘Grow!’” For the growth of the earth’s vegetation, from the power

of growth that is in the earth, is through the mazal.
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But the coming into being of the earth’s vegetation and of the actual physical grass is not through
the mazal at all; rather, it is the G-dly power, the Infinite Light, blessed be He, itself, the light that

encompasses all worlds, before Whom spirituality and physicality are equal. And just as
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He brought about and made spirituality from nothing to something, so He brought about and made
the physical from absolute nothing to something. Therefore, in the Ten Utterances it is written,

“And let them be for luminaries,” and it is written, “And G-d made the two great luminaries.”
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And likewise, “Let there be a firmament,” and “G-d made the firmament”; “Let the earth bring
forth living creatures,” and “G-d made the beasts of the earth.” For of the spiritual it is said “Let

there be,”
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and of the physical, “And He made”: for there was a separate making for the physical, since
through the utterance by which the spiritual was created, the physical did not come into being.
(And see what is written about this elsewhere, in the discourse beginning “Let them bring royal ap-

parel,” and in Iggeres HaKodesh, the discourse beginning “He and His life-forces.”)
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And therefore “the heart of man will rejoice,” “indeed with joy and singing,” when he performs one
of G-d’s mitzvos, which are enclothed specifically in physicality, which is the Infinite Light (Or Ein
Sof), blessed be He, the light that encompasses all worlds (sovev kol almin), itself. And this is cer-

tainly a thing worthy to quench his thirst and yearning of “You shall love.”
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4. But there is yet one more thing. The path that leads to the revelation of the G-dly soul, which un-
derstands and contemplates the greatness of the Infinite Light (Or Ein Sof), blessed be He, so that it

9

“work salvations” “within a man and a deep heart,” to love G-d “with all your heart,”
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truly; and so that the desiring power of the animal soul, too, be transformed and also turn to the
love of G-d: this is the level of compassion (rachmanus), to arouse great mercy upon the spark of
G-dliness in one’s soul, which descended “from a lofty roof,” etc., to be enclothed in a body and an

animal soul, to nourish and sustain [it] with the needs of the body, eating and drinking, etc.
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And for this [the Sages] instituted in Pesukei deZimra (the Verses of Praise) to say “And He, being

merciful” twice. And also in the blessing of Yotzer we say, “In Your great mercy, have mercy on us.”

And the meaning of “In Your mercy” is: because “every way of a man is right in his own eyes,” and

it seems to him that such is the proper measure,
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and that such is his obligation, to make use of the needs of the body, each man according to his

standing, in the measure that a person measures out for himself: so much he needs, and he cannot

do without it.
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Indeed, this is the spirit of man, “since he, too, is flesh.” But in relation to the Holy One, blessed be

He, it is a very great descent, without end or limit.
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And G-d’s mercy is very abundant over this great descent. And therefore we ask for the abundant
mercy of Heaven and say: although, according to our meager intellect, we do not feel the

compassion,
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nevertheless, “In Your great mercy, have mercy on us.” And great is the power of this compassion

to arouse the love in the heart and the animal soul, through the understanding (binah) and knowl-

edge (daas) of the G-dly soul, which understands the greatness of G-d.
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And as in the saying, “Our Father, merciful Father, Who acts mercifully, please have mercy on us
and put understanding into our hearts,” etc. (And see what is written in Shir HaShirim, in the dis-
course beginning “The voice of my beloved,” mentioned above, regarding matzah and maror, etc.;
and in Parshas Bamidbar, at the end of the discourse beginning “And He spoke,” regarding “by
their families, by their fathers’ house.”
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And see what is written on the verse “As an eagle rouses,” etc.; and this is “And I bore you on ea-
gles’ wings,” which is the level of the attribute of mercy, for through this specifically, “and I
brought you to Me,” truly.)
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And this is the matter of the daily offering coming from the lambs: for lambs have in them the level
of compassion, and their voice is a voice of mercy.
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And the compassion is as it is written, “like a ewe (rachel) that is dumb before her shearers.” And
the matter of “her shearers” is this: the lamb has wool on its skin, and the skin is what separates be-
tween the flesh and the wool.
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For from the flesh itself the hairs of the wool cannot grow, but only through the separation of the
skin. And this will be understood above:
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for the matter of hairs is the combinations of letters that are enclothed in [the Worlds of| Beriah,
Yetzirah and Asiyah, to be, from nothing, a “something” and a separate thing; and the coming into
being of the level of the combinations of letters as separate worlds is through a dividing screen, the

level of a firmament (rakia)
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(and see what is written about this in Parshas Lech Lecha, in the discourse beginning “And the cur-
tain shall divide,” and in the discourse beginning “Eliyahu opened,” in Parshas Vayera). And the
shearers of the hairs are those that separate the level of the combinations of letters mentioned

above from their root,
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in which they are attached and united with G-dliness itself, so that they be in the level of things tru-
ly separate, going after the life of the body and the animal soul alone; and they come to an end and
are cut off from their root, until this physical world appears as a “something” and a truly separate
thing, etc.
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(And see what is written about this in the discourse beginning “And the light of the moon shall be,”
in Parshas Tzav.) And because of this it is said, “And Rachel was barren”: that she does not give
birth to the level of love and awe, etc.,
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which are the level of the children, etc. Because “a ewe (rachel) is dumb before her shearers,”
therefore she is the level of a barren woman who does not give birth. And for this [reason]| they in-

stituted in Tikkun Chatzos (the Midnight Rite) Tikkun Rachel, to arouse weeping and compassion.
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And as it is written, “Rachel weeps,” etc. And afterward, Tikkun Leah: she is “a joyful mother of
children,” which is the joy that comes after the birth of the love, when she becomes the mother of

children; for then she will delight, etc.
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Now, the level of the lamb and of compassion is the level of Yaakov, who was a shepherd of Lavan’s

flock. Moshe our teacher, peace be upon him, too, was a shepherd of Yisro’s flock. However, it is

stated in the Zohar: Moshe is within, for he is the Faithful Shepherd (Raaya Mehemna), and Yaakov

iswithout.
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And the explanation is that the arousal of this compassion comes from the side of knowledge
(daas), which is comprehension of the greatness of the Infinite Light (Or Ein Sof), blessed be He,
which, as is its name, so it is: it has no end, etc.,

173 1998RMA 19195 INKRW 1N DY 127 PR DOWOwD NRTY AWK 191 19K 1Y XY
and there is no comparison to Him, etc. Therefore, when he takes to heart that there his soul was
included in its Emanator, blessed be He,
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before its descent, and it has descended wondrously, lower and lower, he will arouse exceedingly
great mercy in his heart over the greatness and enormity of the descent. Whereas when he has no

knowledge, “every way of a man is right in his own eyes.”
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And as in the saying, “In Your great mercy,” etc., as above. Now, the drawing of knowledge (daas)

into the souls of Israel is through Moshe, the Faithful Shepherd (Raaya Mehemna); for Moshe is the

King’s groomsman (shushvina d’Malka), and through this it is drawn so that there be the level of

Yaakov, the level of compassion.
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And this is “Moshe within and Yaakov without.” (And see what is written on the verse “And these are

the ordinances that you shall set before them,” etc.; see there. And on the verse “Your teeth are like

a flock of ewes.” And see further on the matter of Moshe and Yaakov in the Zohar, Parshas Balak,

187b, and in Parshas Vayetzei, 152b.)
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And this is the matter of what is said, “This is the fire-offering that you shall offer,” in the plural: for

the offering of the lamb, the level of compassion, is a mitzvah for all Israel, only that it is offered

through the kohen, Aharon, the Queen’s groomsman (shushvina d’Matronisa).
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Whereas of “making” the lamb, which is the arousal and bringing into being of the level of com-

passion, to make [it] in one’s soul, it is written “you shall make,” in the singular; and this refers to

Moshe our teacher, peace be upon him, himself,
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for he would make and draw the knowledge into the souls of Israel, to make and arouse the com-
passion, so that one come to “You shall love Havayah with all your heart,” with a true expiry of the
soul.
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And this ascends in the level of “fragrance” (rei’ach); and afterward, nicho’ach, a term of descend-
ing a level (nechos darga), which is the drawing of the Infinite Light (Or Ein Sof), blessed be He,
into the combinations of the letters of prayer, “Who heals the sick,” etc., and “Who blesses the
years,” etc.; these are the level of the hairs of the wool, drawn from the skin, so as not to be in the

level of separateness.
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And of this it was said that Sandalfon ties crowns for his Maker from the combinations of the letters
of prayer, which becomes the level of delight and of an actual crown (keser). And this suffices for

one who understands.
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(And see what is written about this in the discourse beginning “The Chanukah lamp,” etc., “and the
mezuzah on the right,” and in the discourse beginning “How beautiful are your steps in sandals”;
and see further on the matter of the lamb in Parshas Emor, in the explanation on the verse “And
the kohen shall wave them with the bread of the first fruits”):
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And one may further say regarding [the fact] that the daily offering came specifically from the
lambs: there are two levels, tzaddikim and baalei teshuvah (those who return). And although our
Sages, of blessed memory, said, “In the place where baalei teshuvah stand, perfect tzaddikim can-

not stand,”
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and this is because [they come] with greater strength, nevertheless at times we also find that the
level of tzaddikim is higher, as in the saying, “With whom did He take counsel? With the souls of
the tzaddikim”; and see the Gemara, end of chapter 5 of Berachos. And also, the tzaddik does not
fear the drawing of nurture by the external forces.
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And along these lines it can be said [of] the level of the lamb relative to the bull: for the bull has
more strength and might, and this is like the elevation of teshuvah (return), “with greater
strength”; and therefore its libations, too, are more numerous. And see what is written about this in

Parshas Shelach, at the end of the discourse beginning “The matter of the libations.”
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But nevertheless, the advantage of the lamb, that it has wool on its skin, from which [come] gar-
ments, alludes to the mitzvos, which are called garments; and also, the Torah is drawn from the
level of “and the hair of His head like pure wool”; therefore it alludes to the level of a tzaddik.
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And this is “and lambs shall graze” (Isaiah 5:17), “lambs for your clothing” (Proverbs 27:26). And

therefore, regarding the daily offering, it must be a lamb specifically: for teshuvah is only for the
time being,
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but in constancy there must be the level of a tzaddik; as is written at the end of the discourse begin-
ning “Return, O Israel,” regarding “Take words with you,” and regarding “For with You is forgive-

ness, that You may be feared.”
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Also, keves (lamb) can be said [to come] from the term [in] “and fill the earth and subdue it
(vechivshuha),” and “and the land shall be subdued.” And so the tzaddik subdues the evil
inclination.
.(275 275 727n2) °11 2380 YARA w231 °n° 15X 11137 Dvam n”apn 519 w251 RIW '|E)ﬂ5 [=py)
And also the reverse: that he is subdued before the Holy One, blessed be He, and nullifies his will to
Him, may He be blessed: “and the land shall be subdued before Havayah” (Numbers 32:22);
1°3y2 "]'? *yTn X7 OK 71”721 INOX A0INT 1772 7 77na] R”IND 1999 (8™ 71°17) ’-']'l'?N w222 °IXY
LRI N0 N P
“And I was like a docile lamb” (Jeremiah 11). And see in Torah Ohr, in the discourse beginning
“And Esther once again,” and in the discourse beginning “If you do not know,” regarding “And
Rachel was of beautiful form.”
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Also, he is of “those who are insulted but do not insult,” the level of “like a ewe that is dumb before
her shearers.” And in the Gemara (chapter 2 of Chagigah, 13a),
w11/ wn wes] PRIDY w122 NN 157 01 W W5 Onw 0°9327 19K w1350 0owas vy
.02y 5w 1IN0 [»n
on the verse “lambs (kevasim) for your clothing,” they said: “Matters that are the hidden things
(kivshono) of the world shall be under your garment”; and Rashi explains: the secret of the world.
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As in “the head in pickling brine (kivsha)” (Chullin 93b); “What have you to do with the hidden
matters (kavshei) of the Merciful One?” (Berachos 10a); “From Me went forth the hidden matters
(kevushin)” (Makkos 23b).
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And the meaning of “the secret of the world” is this: for “the Torah is hidden and revealed, and the
Holy One, blessed be He, is hidden and revealed.” Now, the level of Z’eir Anpin is called “revealed”
relative to Atik Yomin;
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and therefore the Chesed of Z’eir Anpin is called “the outer Chesed,” and the Chesed of Atik Yomin
is called “the inner Chesed” (in the Idra Rabba, 133b). And the drawing forth from the level of Atik
Yomin is called “the hidden matters of the Merciful One,” as in “Be silent! Thus it arose in
thought,” as is written elsewhere.
121’0 avn ﬂ’?}??:L) h Rl NNy *°112n 0°37 09 W’Whﬂb N7 7°01 °n2 13M
Now, the level of the daily offering is to draw down great mercy from the level of Atika, “before
Havayah,” above the Name Havayah, etc.
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And this is “And Havayah will guide you always (tamid), and satisfy your soul with radiances
(tzachtzachos),” as is written in the Zohar, Part I, Parshas Toldos, 141 (and see what is written in the
discourse beginning “You have captured my heart”);
750 NP3 RIT K93 9139 0OND °nan Pwnn® N0 YR RITw XP1T 0w 12 X2 107 7N
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and therefore it came from the lambs specifically, for it is a term of concealment: to draw from the
level of the hidden to the level of the revealed. And this is the level of tamid (constancy), the level of
“I have not changed,” etc.
2210 *°M2 22107 71191 w253 15Y 1N No9% PIVT N2 RIT MOYRA APYN KDY nataw was an
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And also the ramp (kevesh) of the altar, and “you shall not ascend by steps”: this is the level of
“walking modestly.” And this is “He went up the ramp and turned to the surrounding ledge

(sovev),” the level of the light that encompasses all worlds (sovev kulla almin).

likuteitorah.com/likkutei-torah/pinchas/ 72



LIKKUTEI TORAH - PARSHAS PINCHAS - MAAMAR 3 °129p DR TYoR NNRY DRAW? 212 DX IX...

Rw2 0719 2w 102725 PR AT KW I3 17307 1Y 0”1 (15925 0aat wweman exns] PPTIRRDS 03
X171 °23 PAR°R 217 R 70 RN

Also, as our Sages, of blessed memory, said: “Why do the goats go in front and afterward the lambs

(imrei)? As in the creation of the world: first darkness, and afterward light.” Thus the lambs are

called “light.”
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Now, the lower unity (yichuda tata’ah) is called “darkness” relative to the higher unity (yichuda
ila’ah); and along these lines, even Z’eir Anpin of Atzilus is called so relative to Atika Kadisha: for

the hairs of Z’eir Anpin are “black as a raven,” and those of Atika Kadisha are “like pure wool.”
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It can also be said [that] imrei is along the lines of “You have exalted (he’emarta) Havayah today,”
and Rashi explains (first chapter of Berachos, end of 6a) [that it is] a term of importance and praise.
And see what is written on the verse “Who is like You among the mighty, Havayah,” that this praise
refers to Atika Kadisha (in the Idra Rabba, 128a).
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(Now, the firmament is the parsa (partition) that separates between Atzilus and Beriah. However,

there are several levels of parsa, as is written elsewhere on the verse “And the curtain shall divide,”
etc.

12 NI MX *°N02 1w MAYW 1111 0°2Wnl ¥°pIin poan RS QAW 11°2 w2dn bl 7Y 0N

.W"fi?'? WP 1°2 2208017 NINET 7Y K17 22080217 ¥Y°pAnw 7711 2K 1122

And the level of the lamb’s skin: since even after the separation of the firmament, hairs are drawn
from it which are the level of wool, which is a lofty level, it therefore indicates that the separating

firmament is like the curtain that separates between holy and holy.
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Whereas with goats, from the hairs of the goats nurture is drawn to the external forces; if so, it indi-
cates that the separating skin is lower in level, separating between holy and profane. And therefore

it is said, “Your hair is like a flock of goats that streamed down,” etc.
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And all the more so with the other animals, whose hairs are not fit for garments like wool. And if so,
it is specifically in the lamb’s skin that the rectification of the parsa is alluded to, and [of] the letters
drawn through the parsa, that they not be in the level of separateness, etc. And therefore the daily

offering came specifically from the lambs.
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And the root of this skin and firmament is the level of the “membrane of air” (kruma d’avira), etc.,
as is written elsewhere regarding [the fact] that “separating” is mentioned twice in the matter of

“Let there be a firmament,” etc.):
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Summary. (1) The two times “and you shall say”: immediately and for the generations. “You shall

”

offer,” “you shall make.” Before the world was created there was He and His Name alone, for the

light was included in the Luminary itself.
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And after the world was created there came about the spreading forth of the light; and this is a great
descent relative to the light, as is written in the discourse beginning “Blow [the shofar] on the new

moon.”
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And this is for the sake of an ascent: that the something be nullified to nothing. “This Leviathan
You formed to make sport with.” And see what is written about this in the discourse beginning
“These are the journeys,”
,J1129P1 Awyn2 RIN T’NL{‘ wor 9002 RizEA .0°IR%n Hw 2w 1219 91 NOX°X °BT IR 77T
2P0 DY 0w 101 199

and in the discourse beginning “I [am Havayah]” of the section of tzitzis. And this is the matter of

the song of the angels. And the principal nullification (bittul) of the something to nothing is in the

act of the offerings; and therefore the song was over the offering.
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And such is the matter of prayer. And one can say that this is why in prayer we first say Pesukei deZ-

imra (the Verses of Praise) and the Song at the Sea, as is written in the discourse beginning “Then

Moshe and the children of Israel sang.” The meaning of “My bread for My fire-offerings”:
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for the level of the Serafim. (2) And as for the daily offering coming specifically from lambs, al-

though the “face of an ox” is the head of all the offerings, in the passage “An ox, or a sheep, or a

goat,” as is written in Midrash Rabbah there, chapter 27,
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it is because the lamb has a voice of mercy; see what is written in the discourse beginning “And the
kohen shall wave them.” And also, it has wool on its skin, to which the level of “and the hair of His

head like pure wool” is likened.
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(And it is written, “Though they be red like crimson, they shall be like wool”; see what is written in
the discourse beginning “Give ear, O heavens.” Now, [on] olas tamid (the daily burnt-offering), the
Arizal, of blessed memory, explained: olas has the letters of tola (crimson worm); see what is writ-
ten in the discourse beginning “The statute of the Torah,” regarding “the worm (tola’as) Yaakov.”)
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Now, the flesh, sinews and bones of the daily offering would all go up. The bones derive from the

brain, and this is the level of Chochmah, Binah and Daas; and see what is written in the explanation

on “And He spoke” of the Ten Commandments, that the bones are bound up with the bone of the

skull, which covers the brain.
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But within them there is also marrow (moach). And the flesh derives from the blood in the heart,
and it is the dwelling of the emotive attributes (middos). And the sinews are what connect the wis-

dom with the emotive attributes, that is, the bones with the flesh.
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And all this would go up entirely. (3) And so in prayer: the contemplation and the knowledge (daas)

of how “all before Him is considered as nothing,” this is the level of bones.
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(And see Midrash Rabbah, Parshas Emor, end of chapter 30, on the verse “All my bones shall say”:
“the spine,” etc.; and in the Zohar, Part III) (Pinchas, 256a):
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“the spinal cord, in which there are eighteen vertebrae,” etc., “corresponding to the eighteen

blessings of prayer,” etc. And see what is written on this matter in the discourse beginning “He has

not beheld iniquity in Yaakov.”
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Also, in the Jerusalem Talmud, end of the first chapter of Berachos, [it says] that one must bow in

the Shemoneh Esreh until all his vertebrae stand out, on account of “All my bones shall say.”
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From all this the matter of the level of bones will be understood, in prayer that corresponds to the
daily offering; and from this, sinews are drawn to the level of flesh, to transform the emotive attrib-

utes of the animal soul.

MINZY °3 (> wo] 277 D¥Y T2 0771921 *Wan W SHRYR O¥Y 952 A (1w n 2av)] WPRED)
552 NI°M2 [xnn k7] NP0 M W2 21 TR [woa mvonb] 3709 [axy xmim] YUIT° N2 1M
J317° 5921 727 17192 9% PRwARY 1772 Uy el

(And according to what is written in the Zohar on the explanation of “bone of my bones and flesh of
my flesh,” and in the Pardes, under the entry “Etzem” (bone), it can be said that bones are the level
of the higher unity (yichuda ila’ah), for self-sacrifice (mesirus nefesh) in “One”; and the level of
flesh is the lower unity (yichuda tata’ah), the level of “with all your soul.” And see what is written in
the discourse beginning “And I will betroth you to Me,” regarding “my heart and my flesh sing
out.”
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And there must be a joining of the two levels, along the lines of “like a city that is joined together,”
as was explained in the discourse beginning “These are the accounts of the Mishkan”; and this is
through the connecting sinews; see what is written in the discourse beginning “And Yehoshua
sent,” etc., “spies.” And see in the Pardes, the entry “Gad”: gimmel, which is Binah, gives drink to
dalet, which is Malchus;
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and this giving of drink is through the tzaddik, the level of the yud that is between gimmel and
dalet) (see the Zohar, Part I, Vayechi, 234b); that is,
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for gimmel is the general and collective expression (klalus) of Keser, Chochmah and Binah, from

which there is drawn the flow of the nullification of the higher unity, which is the yud, so that from

this there be the nullification of the something to nothing, etc.,
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and so that there be “[He|] Who rescues the poor from one stronger than he”; see Midrash Rabbah,

Vayera (beginning of chapter 54), and the Zohar, Part 111, Va’eschanan (267b), that it refers to the

evil inclination. And the dashing of the blood is the level of intense love.
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And afterward, “And these words, which I command you today”: this is the matter of burning the

fat, the level of delight; for “the precepts of Havayah are upright, gladdening the heart.”
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And this is “today, to do them”: “the doing is on high.” And see what is written on the meaning of
“today” in the discourse beginning “On the day of Shemini Atzeres,” on the explanation of “This is
the day that Havayah has made.” (4)
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But the path that leads to the revelation of the G-dly soul, so that there be “You shall love with all
your heart” — see what is written in the discourse beginning “Havayah is for me among my

9

helpers,” on the explanation of “with all your heart,” that it be absorbed, etc. — is the level of

compassion
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(and this is why we mention “In Your great mercy, have mercy on us” in the blessing “Who forms
the luminaries”: so that there be the union of the sun and the moon, and that me’oros (luminaries)
not be lacking. And see the Jerusalem Talmud, chapter 3 of Taanis, halachah 3; the Zohar, Part I,
Bereishis) (19b, 46b),
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Toldos (146a), the beginning of Parshas Vayishlach (166a), and in the commentary of the Ramaz
there; but rather the level of “you shall lack nothing in it,” and like the matter of “with joy and with
gladness of heart, from the abundance of everything.” That is, for the moon is the Congregation of
Israel (Knesses Yisrael), as is written in the discourse beginning “In the third month after the going

out of the children of Israel.”
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There will be drawn into it the light of the sun, which is the “sun” of Havayah, so that the nullifica-

tion of the higher unity, that “all before Him is considered as nothing,” be absorbed and grasped,

like the nullification of the sun’s radiance within the sun. See what is written on the verse “for the

sun has gazed upon me,”
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and what is written in the discourse beginning “And I will make your windows (shimshosayich) of
kadkod,” and in the discourse beginning “And it shall be, from one new moon,” regarding “a sun

of righteousness, with healing,” etc. And see the Gemara, chapter 4 of Tamid (end of 31b), on the

9, &

verse “two each day”: “corresponding to the day.”

2377121] @”21N72Y TIWNRT *°02 QW [x711vn2n 12729y 290] WAV (200 191] 3”2 WnRWR TA1 WARNRT 0.
L(X” 177 1°7°00 MR R?D) [nvn 12 nwn

And the commentator explains: opposite the sun. And so wrote Rabbi Ovadiah of Bartenura there,

in the commentary on the Mishnah, and [so it is] in the Rambam (chapter 1 of Hilchos Temidin, law

11).
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And this is (along the lines mentioned above, to draw down the revelation of the “sun” of Havayah;
and all this is through the lamb, the level of mercy). And the compassion is as it is written, “like a

ewe that is dumb before her shearers” (in Isaiah 53:7);
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and see about this in the Zohar, Part II, Va’era (29b). And because of this, “And Rachel was barren.”

And therefore one must arouse mercy, which is from the level of Yaakov.
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And this is made and drawn from the level of Moshe, which is knowledge (daas), from which the
mercy comes into being. And this is “the one lamb you shall make”: “you shall make,” literally.
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(And like the matter of what is written, “Or let him take hold of My strength, that he may make

peace with Me; peace he shall make with Me”: that he actually makes the level of the supernal

peace and the lower peace, as the Ramaz writes, Parshas Bamidbar)
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(118a). And see what is written in Parshas Behar (110b) on the verse “and do good”: “and do,” liter-

ally; see there in the Ramaz. And what is written elsewhere on the verse “and you shall do them”:

“as though you had made Me.”
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And see in Me’orei Or, the letter kaf, section 64, on the matter of keves and kevasim (lamb and

lambs). And see the Zohar, Part I, Vayetzei, end of 156b. And so too, “and the second lamb you shall

make.”
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And “you shall offer” is a mitzvah for all Israel (and see the Zohar, Part I, Chayei, 133a, and consid-

er it carefully; and in Parshas Vayechi, 229b). And this is the “pleasing fragrance” of the offerings.
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One may further say regarding the lamb: although the ox has more strength, alluding to the level of
“with greater strength,” nevertheless the lamb, which has wool on its skin, alludes to the level of a
tzaddik, and the level of a tzaddik must be constant (tamid).
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Also, keves (lamb) is a term [related to] “the hidden things (kivshono) of the world”: to draw from
the level of the hidden to the level of the revealed. Imrei (lambs) is along the lines of “You have ex-

alted (he’emarta) Havayah.” And the matter of the skin and the firmament, etc.
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Israel Is Holy to Havayah, the First of His Produce
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“Israel is holy to Havayah, the first of His produce; all who devour him shall incur guilt.” “His pro-
duce” (TNX12N) is written with a hei, which implies that Israel are the first of the produce of the hei.
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Now, we need to understand what this growing produce is, of which Israel are called by the name
“first.” And this is [the meaning of] what is written, “Creator of holy beings, Former of ministers,

and whose ministers.”
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That is: “and whose ministers” implies that they have been ministering to Him since long ago,
from of old; while “Former of ministers” are the angels that come into being every day to say song

before Him, as is written in Midrash Eichah on the verse “They are new every morning.”
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And in their saying [it] they are utterly nullified; that is, the power that revealed their coming into
being returns to its source, to be in potential and not in actuality. And this is what the verse says,
“Let the earth sprout grass (deshe).” That is, ha’aretz (“the earth”), with a hei, is the supernal earth.

(See what is written on the verse “None shall miscarry or be barren in your land.”)
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Just as the physical earth reveals every day the power of growth within it, to bring forth kinds of

plants, so the supernal earth reveals the power of bringing into being that is within it, to create and

to bring into being something from nothing.
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And through this, angels come into being every day, to say song and be nullified into their source;
and they are what is called “grass” (deshe). (As is written in the Zohar, Parshas Bereishis, 19a, and
in the Mikdash Melech there; and in Parshas Terumah, 171a.
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And see Parshas Pinchas, 217a, on the verse “He causes grass to sprout,” etc.; and see what is writ-
ten elsewhere on the verse “Like showers upon the grass.”)
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Therefore we say every Shabbos eve, “Render to Havayah, you sons of the mighty (bnei eilim).” The
bnei Elokim (“sons of Elokim”) are the angels that were created in the six days of creation;
JDOXRT N1997 AIRNN 1850 AR 7 2K 01° 993 1NAY 0°OKRDMT O 099K 213 Dax
but the bnei eilim are the angels that come into being every day from the level of the final hei, the
lower Chochmah (Chochmah tata’ah), the Malchus (sovereignty) of the World of Atzilus
(Emanation).
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And eilim is a term for strength, as in “and the mighty (eilei) of the land”; for the bnei eilim are an-

gels of the World of Asiyah (Action), as is written in Pri Etz Chaim.
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And through the angels of Asiyah all the flows of influence are drawn down to this physical world:

“There is no blade of grass that has no mazal (constellation),” etc.
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It follows that they are the power and the life-force of this world. And when the food is elevated,
through a person eating it in purity and praying with that strength, with the innermost point of his
heart, through this the angel that imparts the power and the life-force to that food is also elevated,

to rise and be included in the source from which it was hewn.
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And also, the reason they are called bnei eilim, lacking the hei, is along the lines of the saying of

our Sages, of blessed memory, in Gittin (56b), on the verse “Who is like You among the mighty (eil-
im)”: “Who is like You among the mute (ilmim)!”
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And “mute” means as it is written, “as a ewe before her shearers is mute”: that the word of G-d does

not shine in a revealed way in Beriah, Yetzirah and Asiyah, since Asiyah bears no comparison to

Atzilus.
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And this is the level of ilem (“mute”) from the Name Elokim: the speech is not revealed, only the
level of breath (hevel) alone; for in the breath there is no revealed enclothing of the wisdom at all,
whereas in speech the wisdom and the intellect are drawn and enclothed.
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And this is the difference between the angels called bnei Elokim, who are drawn from the speech of
the Holy One, blessed be He, the speech in which the revelation of Chochmah (wisdom) and Binah

(understanding) is enclothed,
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and this is the level of the yud-hei of Elokim; whereas the level of ilem of Elokim is that the level of

yud-hei is not drawn and enclothed in the breath.
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And this is “I was mute with silence (dumiyah)”: dum Yah (“Yah is silent”), etc. (And see what is
written in the discourse beginning “Your name shall no longer be called Avram,” regarding cir-

cumcision (milah), that it is the level of mal Yah, mal being a term of revelation, etc.;
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that is, through the speech of “a speaking spirit” (ruach memalela), through which Chochmah and
Binah are drawn in a revealed way, for “the mouth of Havayah has spoken.” And the opposite of
this is when the Congregation of Israel (Knesses Yisrael) is at the level of “I was mute with silence, I
was still (hecheshesi),” the chash (silence) of chashmal; and this is because of the concealment of
the kelipas nogah of Asiyah.
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And see what is written in the discourse beginning “And the light of the moon shall be,” etc.; and
see what is written in the discourse beginning “In the third month after the children of Israel went
out,” on the meaning of “the work of Your hands,” etc.: the power of action, which is the external
power, etc.; see there. And this is the matter of the level of breath, which is below the level of
speech. And see what is written about this in the explanation on the verse “And you shall count for

yourselves.”)
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Now, therefore, it is impossible for the angels mentioned above to ascend and be included in the
supernal Chochmah (Chochmah ila’ah) except through Israel, who are drawn from the inner di-
mension (pnimiyus) of the supernal Chochmah, as is written in Parshas Mishpatim (121); and see

what is written in the explanation on the verse “My dove,” regarding “Arise, my love.”
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Therefore we ask, “Render (havu) to Havayah, you sons of the mighty.” Havu is a term of prepara-
tion: prepare yourselves to ascend and be included in the source of the Name Havayah, blessed be
He.
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And this is [the meaning of]| what is written, “Six days you shall work”: the level of work is the bring-
ing into being of something from nothing; “and on the seventh day you shall rest”: this is the re-
turn of the worlds to their source, with added light upon them, and all are included in the essence
of the Name Havayah, blessed be He.
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As it is written, “And Elokim finished (vayechal) on the seventh day”; and the meaning is explained
elsewhere, in the discourse beginning “I have come into My garden”: that the level and rank of
Elokim was finished (kalsah), so that an end and conclusion was made to this rank, and the revela-

tion of the Name Havayah was drawn down.
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And therefore we say to the angels that are drawn from the Name Elokim, “Render to Havayah, you

sons of the mighty”: that they should prepare themselves to ascend and be included in the Name

Havayah, blessed be He, which is revealed on Shabbos. And this is “Bow down to Havayah in the

splendor of holiness”: this is the level of the World of Atzilus (Emanation) in general, for Beriah,

Yetzirah and Asiyah ascend into Atzilus.
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And this is also the matter of the seven “voices” mentioned in this psalm, “The voice of Havayah is
upon the waters,” etc.: all is the drawing down and revelation of the Name Havayah. And see what

is written at the end of the discourse beginning “This is the dedication of the altar.”
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Now, along these lines is the whole matter of “Come, let us sing to Havayah,” etc., “Sing to
Havayah,” etc., which are said at Kabbalas Shabbos (the welcoming of Shabbos).
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And this is “For great is Havayah,” etc., “He is awesome above all elohim (gods)”: that is, above all
the 120 combinations of Elokim, as is explained elsewhere. Now, this ascent is through Israel, who
are the inner dimension (pnimiyus) of the worlds.
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That is, all the created beings came into being only as a passageway, in order that the level of Israel

come into being and be revealed in this physical world.
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And this is also [so] every day: the purpose of the service, “this is prayer,” is to nullify and include
oneself and all the worlds in the Name Havayah, blessed be He, who brings them into being from

nothing to something; and to draw Him
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also into this physical world, through Torah and mitzvos: the higher unity (yichuda ila’ah), the low-
er unity (yichuda tata’ah); above without end and below without limit, it is only the power of the

Name Havayah, blessed be He.
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(And see what is written in the discourse beginning “I have come into My garden,” mentioned

above. And this is “My dove, in the clefts of the rock,” etc., “let me hear your voice”: for when she is
“in the clefts of the rock, in the covert of the cliff,” she is at the level of “I was mute with silence,”

and is called “the mute dove” (yonas elem).
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But through occupation with Torah and mitzvos, “let me hear your voice,” etc., we draw down the

level of the yud-hei of Havayah and of Elokim, so as not to be at the level of “mute”; so it is written
in the book y) (103a). And of this it is said, “The voice of my beloved knocks.”
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And see the commentary of the Ramaz (Rabbi Moshe Zacuto) on the Zohar, Parshas Va’eira (26a),
regarding “I was mute with silence,” etc., and “And if he arouses,” etc.; and Pri Etz Chaim, Sha’ar
HaKaddishim (the Gate of Kaddish), chapter 2 and the beginning of chapter 3.
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2. Now, to explain well the matter of this ascent and this revelation through Torah and prayer, we
must explain the saying of our Sages, of blessed memory, “The study of Torah is equal to them all,”

even to concentration in prayer (iyun tefillah).
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And nevertheless, before prayer it is forbidden to eat, while before study it is permitted to eat. And
this is because man is a small world.
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And just as in the world there are day and night, by day the light shines and in the absence of the
light it is the level of night, physically, so it is in man too, spiritually, as it is written, “Even
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though I sit in darkness, Havayah is a light to me”: even in this physical world, Havayah shines in
Israel. And when the power of his soul spreads out and shines in him,
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then it is called “day”; and when the light of his soul withdraws, it is called by the name “night.”
(And see what is written on this matter in the discourse beginning “And Esther spoke again,” and
on the verse “Know this day and take it to your heart,” etc., and in the discourse beginning “Be-

cause you did not serve.”)
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Therefore at night he is entirely in a state of sleep, because of the withdrawal of the light of his
soul. And in the morning, when he rises from his sleep, the power of his soul is only in his nostrils,
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for it has no revelation, to shine and spread out within him, because of the material yeshus (inde-
pendent existence) of the body. And so that he not return to being nothing and naught, G-d, may
He be blessed, brings into being and restores his soul to him every morning, as it is written, “They
are new every morning; great is Your faithfulness.” And see Parshas Vayakhel (213, end of side b).
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That is, as it is written, “who renews every day, continually, the work of creation (Bereishis)”: for
the word Bereishis (n°w&12) is ¥”> n”X"3, bara es yesh (“He created something”). That is to say: by

renewing it every day, He is the One who brings into being something from nothing.
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But because the life-force of the body has become exceedingly physical, he cannot receive the ra-
diance of his soul within him except a very little, at the level of his nostrils.
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That is, the G-dly soul has no revelation in his heart and his body, because of the material yeshus of
the body, since he has not yet prayed.
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For through prayer he nullifies his will to the supernal will, blessed be He; and the will is the source
of all the emotive attributes (middos), and it is their life-force and their existence;
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and this is the matter of self-sacrifice (mesirus nefesh), that he gives over his will, etc.; and “the
blood is the soul,” which is the will. Therefore, through this the soul, which is from the level of the
Name Havayah, is drawn down and spreads through the whole body.
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Whereas before prayer it is still only in his nostrils; that is, only in his mind and intellect does he
acknowledge G-d, but it has not yet spread into the heart, etc. And so the Ramaz explained, on
Parshas Tetzaveh (182), according to the writings of the Arizal, the matter of “whose breath (ne-

shamah) is in his nostrils.”
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And see in the Zohar there on this verse, in another sense. And see what is written on the verse
“And I shall be sanctified in the midst of the children of Israel”: “in the midst” means that the mat-

ter of His holiness, may He be blessed, be grasped specifically in the heart of man.
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And see what is written at the end of the discourse beginning “To understand the saying of our
Sages, of blessed memory, ‘Better is one hour in teshuvah,’ etc.,” regarding “one who bows must

see an issar (a coin) opposite his heart.”
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And this is [the meaning of| what is written, “Cease from man, whose breath (neshamah) is in his
nostrils, for as what (bameh) is he accounted?” Do not read bameh (“as what”) but bamah (“a
raised altar”). That is: “cease from” is a term of separation: separate yourselves from the level of
such a man, whose soul is only in his nostrils, which could not spread through his body as a whole.
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“For as a bamah he is accounted”: just as with a bamabh, its yeshus is seen and revealed as a some-
thing, a thing by itself, so in him too the material quality
5ya By N 7°°91) 1°AR2 AWK 1NAWI IR XIT T IR 21N 555 Brann 1°RY 7Y Y nwen
199017 07IP PI9KD 70K 199 (113X N3

of his yeshus has prevailed, until he is not nullified at all before the light of G-d, which is the light
of his soul that is in his nostrils. (And see what is written on the verse “The lords of the high places

(bamos) of Arnon.”) Therefore it is forbidden to eat before prayer.
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As our Sages, of blessed memory, said: “You shall not eat over the blood”: do not eat before you
have prayed for your blood; so as not to give the side of the evil blood (sitra dedama bisha) domin-

ion over him, after which the power of his soul could no longer shine in him fully.
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Therefore they instituted for us the morning blessings, such as “who clothes the naked,” “who re-
leases the bound,” “who prepares the steps of man”: because for adam (man), the level of “I will be
like (adameh) the Most High,”
T 7Y 9Oy YY) 11nn IR 927 PR 772 °N10 QW 12 R 5571 Dyt 732 w2 19°aR 1P mnd B3
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all his powers, even to put on a garment and a shoe, all of it is the power of the Name Havayah,
blessed be He, and there is nothing outside Him. (And see above on the verse “How beautiful are
your steps in sandals.”)
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Although the blessings are rabbinic, nevertheless they come first, because they are a preparation
for the Shema, which is from the Torah, which is the revelation of the truth of the Name Havayah:

that in truth there is nothing else besides Him, above without end and below without limit.
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And through contemplating beforehand, in the blessings, he can come to this in the Shema, when
he first says, “Blessed are You, Havayah, our G-d.” Baruch (“blessed”) is

1122 NI°% N0 O9YA2 RIT AWK 7172 07R TIX DIOOWNRR 1IRY TOWNRT 1IWR 0O N33 1)

J[7%7> no19] P*DID MMPR PRIV 7193

like a pool (berechah) of water, a term of drawing down: we draw down the Infinite Light (Or Ein
Sof), blessed be He, which is hidden and concealed, to be revealed in Israel and in the source of the

Congregation of Israel (Knesses Yisrael).
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Therefore we ask, “Blessed are You”: that Havayah, blessed be He, be drawn down at the level of

“You,” which addresses one who is present (nochach), that is, in revelation; just as in truth every-

thing is utterly nullified before Him.
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As it is written, “I, Havayah, have not changed.” Only to us does physicality seem to be something
(yesh); but before Him, may He be blessed, all physicality “is accounted by Him as naught and
nothingness.” That is, Havayah is Elokeinu (“our G-d”),
077 DXIW° DX DA 0720 0w 119 7RTIT NIAT NIND DO 03 0 Wi 1AM X7 0D PRI 990K 109
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as in “the mighty (eilei) of the land”: that is, He is truly our strength. For all the powers of the body
too, which seem to us to be natural, for Israel are all the power of Havayah, blessed be He. For
TART DR 7 2y R D’P’?N aw Py RPW ™17 DX Ny R nR 1y99 17
Pharaoh said, “I do not know Havayah,” for he knew only the Name Elokim; and said, “Havayah
has forsaken the land.”
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For all know and acknowledge that there is a G-d (Elokim), but they consider the power of their
own selves, and all the life-force of the world, to be something (yesh), a thing separate in itself,
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as though they were outside G-dliness; for they call Him “the G-d of the gods (Elaha de’Elahaya),”
since in truth all their flow of influence comes only through the seventy princes. And although it is

written, “Who would not fear You,” etc.,

likuteitorah.com/likkutei-torah/pinchas/ 94



LIKKUTEI TORAH - PARSHAS PINCHAS - MAAMAR 4 TARIAN NPWRD TS DR lvai

15 55 %y 07 2°n5 7R 172 1PRW D°972IR 0°2272 %72y QAW Ynwn 170 1PR71 anohn o

“and in all their kingdoms there is none like You,” which implies that the idolaters (lit. worshipers
of stars) too say that there is none like You; nevertheless it is written, “High above all,” etc.:
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that is, He is exalted above the idolaters and does not bestow influence on them except through the
seventy princes, who receive nurture and life-force from the bnei eilim, which are the angels of the
World of Asiyah (Action), from whom the power and life-force of the influence of this world are

drawn, as mentioned above.
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Therefore they have power and life-force only to be something (yesh), a thing separate in itself. But
not so with the children of Israel,
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for “Havayah’s portion is His people”: the souls of Israel are from the very essence of Havayah,
blessed be He. Therefore for us He is “Havayah, our G-d”: that is, He is our strength and our life,
without any intermediary at all.
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(And see about this in the commentary of the Ramaz (Rabbi Moshe Zacuto) at the beginning of

Parshas Ha’azinu, regarding “For Havayah’s portion is His people.”) And see Parshas Mishpatim
(96a).
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Therefore it is certainly fitting to nullify our will entirely before His will, may He be blessed, as our
Sages, of blessed memory, said, “Nullify your will,” etc. As it is written, “Whom have I in heaven?

And with You, I desire nothing on earth”: that is, when I am with You, in that Havayah is our G-d,
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then “I desire nothing on earth,” in earthliness, for there is in it neither desire nor will nor longing

at all. And this is the meaning of “Hear (shema), O Israel”: shema is a term of understanding;

“Havayabh is our G-d, Havayah is One.”
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That is to say: when he truly understands that Havayah is our G-d, that all our life-force and powers

are the power of Havayah, blessed be He, then He is One.
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That is, “there is nothing else besides Him,” for all the powers are utterly nullified to the source.
(And see what is written on the verse “But Havayah your G-d was not willing,” that in every soul
there is a level and a radiance of the very Name Havayah. And in Sefer Shel Beinonim (Tanya), in
Iggeres HaTeshuvah, chapter 4: and this is the meaning of [the statement] that the Name Havayah

is our strength and our life, etc.
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Whereas the worlds, and even the angels, have their life-force from the Name Elokim, and there-
fore they are called bnei Elokim or bnei eilim; see there in Iggeres HaTeshuvah. And see what is
written in the discourse beginning “How goodly,” and in the discourse beginning “In the section
on the libations.” And this is “Fortunate are you, Israel! Who is like you, a people saved by

Havayah”; Parshas Emor)
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(94, end of side a): that is, “Who is like You among the mighty (eilim), Havayah”: that the Name
Havayah is above the other Names, El and Elokim, etc., which are the level of the outer dimension

(chitzoniyus) relative to the Name Havayah.
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And see what is written on this matter in the discourse beginning “If the bright spot came first,”
etc. And this is what our Sages, of blessed memory, said, “Whoever prolongs [the word] echad
(‘One’)”: that is, one who dwells on it and contemplates how Havayah is our G-d, so that he see that

He is truly One, then “they prolong for him,” etc.
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And this is the meaning of “Havayah is near to all who call upon Him”: we call upon Him, may He
be blessed, that He not be at the level of “high,” G-d forbid, but that He be revealed and be at the
level of “our G-d,”
925 ARM 722 D53 PPIOX T AR N2ARID KI12D D197 TRD 2P RITIN 1D XIT NARAY 1D
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as in truth He is. Then He is very near, and one can come to “And you shall love Havayah your G-d
with all your heart,” since all his desires have already been nullified
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and nothing remains but the will of G-d. And then he can pray, as it is written, “He fulfills the will of

those who fear Him”; then “He hears their cry and saves them.”
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3. But it is written, “to all who call upon Him in truth,” and “there is no truth but Torah.” For in
truth, “His splendor (hodo) is upon earth and heaven”: heaven and earth are only the level of
splendor (hod) and radiance; but the souls are the inner dimension (pnimiyus) of the worlds, the

inner dimension of Chochmah (wisdom).
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Now, “Malchus (sovereignty) is the mouth; the Oral Torah we call it.” That is: Malchus “has nothing

of its own,” for it is only the revelation of the inner dimension (pnimiyus) of His will; Torah and

mitzvos are the inner dimension of His will.
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Therefore, after he has nullified all the coarse, material desires, there is yet this further [step],
which is the purpose of creation: to be included in the inner dimension of His will, may He be

blessed, in order to make for Him a dwelling place among the lower realms;
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that is, that in the physical [World of| Asiyah (Action) the inner dimension of His will, the source of
life of all the worlds, be revealed. And this is [the meaning of] what is written, “See life with the wife

whom you have loved” (in Koheles, chapter 9).
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That is: whom you have already loved. (That is, as is explained elsewhere on the verse “Tell me, you
whom my soul has loved”: from long before, that is, when the soul was in the state of ibbur (gesta-
tion) above. And ishah (“wife”) is read esh Hei, “the fire of G-d,” as is explained elsewhere. And see

in the Midrash Rabbah on the Song of Songs, at the end of [the passage on] “Set me as a seal.”
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And therefore, also when [something] of this level of supernal love is drawn into the soul as well,
when it is enclothed in the body: this is the meaning of haggidah (“tell”), a term of drawing down,
that it is drawn from the level of the supernal love, etc. And see what is written in the discourse be-
ginning “And Elokim spoke,” etc., “and I appeared to Avraham,” etc.) Nevertheless, after all the

loves, “see life with her.”
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And see about this in Parshas Mikeitz (folio 196b) and in Parshas Korach (177b), and in Reishis
Chochmah, Sha’ar HaAhavah (the Gate of Love), at the end of chapter 9.
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And “there is no life but Torah,” as it is written, “For that is your portion in life,” and it is written,
“For it is your life and the length of your days,” which refers to the Torah. And this is [the meaning
of] what is written, “For that (hu) is your portion in life”: hu (“he”) is written, while the sense is hi
(“She”),
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that is, as it is written, “She (hi) is a tree of life,” as is brought in the Zohar (3”1, Bereishis, 39b); and
the meaning of hi is the six orders of the Mishnah and the Baraisa. Although all the matters of the
Torah and the mitzvos speak of physical things, nevertheless they are the inner dimension of His

will, may He be blessed.
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As it is written, “And I (Anochi) taught Ephraim to walk (tirgalti), taking them upon his arms” (in
Hoshea, chapter 11). That is, tirgalti is from the term raglayim (“feet”). (And so it is brought in the
Midrash Rabbah on Eichah, on the verse “How (eichah) He has clouded,” and cited in the Yalkut on

Hoshea there: “his knees,” etc.)
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For the inner dimension of His will descended, step by step (nishtalshel), to the level of “feet,” at a
very low rank, in physical Asiyah, in the manner of “taking them upon his arms”: that is, to lift

them upon [his| arms, up high.
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As, by way of analogy, a great man who bends himself down to a little child in order to take him
upon his arms and lift him up high, because of the greatness of his desire and longing for him.
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So G-d, blessed be He, drew the inner dimension of His will down, step by step, into physical
things, so that Israel could be included in the inner dimension of His will, which is far, far above
even the level of the supernal Chochmah (Chochmah ila’ah). (And see the explanation on the verse
“Therefore say to the children of Israel,” on the meaning of “[with which] I lifted up My hand,” etc.)
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Therefore, too, one cannot begin with prayer, but only by first doing mitzvos, that is, wrapping

oneself in the tallis and tefillin, which are “the binding and the covering of the King,” as it is writ-

ten, “He wraps Himself in light as in a garment.”
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And the explanation of the matter is this: the Oral Torah, which is the level of Malchus, is also
called “My feet,” as it is written, “and the earth is My footstool,” etc.; and “earth” is the Oral Torah,

as is explained elsewhere.
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Now, the main revelation of the supernal will, to know the halachah and the mitzvah with clarity
and precision, is in the Oral Torah; whereas in the Written Torah there is no revelation of the will.
And see what is written about this in the discourse beginning “Therefore say to the children of

Israel,” mentioned above, regarding “And I will bring you to the land,” etc.
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And in Parshas Pinchas, in the discourse beginning “Command the children of Israel,” regarding

“you shall take care” (tishmeru). And this is “And I (Anochi) taught to walk”: Anochi, “who I am,” is
the level of the inner dimension (pnimiyus) of the supernal will.
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And, as it were, “And I taught to walk” [means]: I lowered the level of Anochi to the level of “My

feet,” which is the Oral Torah, for “their beginning is wedged in their end”; and all this “for

Ephraim.”
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That is, all this descent and lowering is for the sake of the souls, so that in their souls there be a
revelation of the level of Anochi. For this is why the supernal will was drawn down, descended and
enclothed itself in the plain rulings of the halachah, which speak of the matters of the World of

Asiyah (Action): “one who exchanges a cow for a donkey,” etc.;
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for through the binding of the intellect of the souls of Israel to this wisdom and intellect of the Oral
Torah, they are bound to the very mind of the Father, that is, to His wisdom and will, may He be

blessed, which were truly lowered into this halachah.
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And this is the matter of the analogy of the father who bends his head down to his feet in order to
lift up his little son, etc. So, in the same way, “And I taught Ephraim to walk.” And see what is writ-

ten on the verse “The voice of my beloved ... leaping,” etc.,
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“skipping,” etc., where it is also explained that the revelation and drawing down of the Infinite

Light (Or Ein Sof), which is drawn down through the Torah, is, by way of analogy, like one who

leaps with his feet, etc.; see there.
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Now, this level is a greater ascent than the root of the soul in itself, even though “Havayah’s
portion
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is His people,” as mentioned above. And as is known, the level of Anochi, “who I am,” is far, far
above the Name Havayah, for it is the level that “is not grasped by any name and not alluded to by

any letter or tittle at all,” etc.
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However, even though there is “And I taught to walk” in the occupation with the Oral Torah, there
must still also be “taking them upon his arms.”
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For, by way of analogy, even though the father bends his head and his stature down to the child,

this alone is still not enough to lift and raise the child from the ground up high, beside his father’s

head,
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where it is when he raises his stature; rather, for this the father must also lower his arms down to
the very bottom of his feet and take them upon his arms, and through this he will lift him and raise

him up high, right beside himself.

likuteitorah.com/likkutei-torah/pinchas/ 102

15



LIKKUTEI TORAH - PARSHAS PINCHAS - MAAMAR 4 TARIAN NPWRD TS DR lvai

LSTR0MR RYRRw 119V 1130 wRn waABNM NI (7o byaw 11ina BPYAWNAT (23 5y Ax] YR 9N

X9 N XD 1197191 19907 XD RNPTIR IR

And so too: even though in the Oral Torah the supernal will, which is above Chochmah (wisdom), is
truly drawn down and enclothed, nevertheless, “Torah without awe and love does not fly upward.”
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And also, the Oral Torah speaks entirely of physical matters, and it serves to refine the refinements

(birurim) of kelipas nogah, through “fit” and “unfit,” etc.
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And for there to be an elevation of the refinements, it is specifically through prayer with awe and
love. And see what is written in Parshas Behar on the verse “When you come into the land,” on the
meaning of “[he who| comes here with his learning in his hand,” and in Parshas Bechukosai on the

verse “And ten women shall bake,” etc.
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And therefore love and awe are called “wings” (gadfin). But there are two levels of love and awe:

that is, the love and awe that a person arouses in his soul,
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and these are only a preparation for the love and awe that are drawn down from above; and of this
it is said, “taking them upon his arms.” But it is known that the right and the left of the Holy One,
blessed be He, are the opposite of those of man. For man’s attributes (middos) of love and awe are

in the manner of ascent, from below upward;
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but the attributes of the Holy One, blessed be He, are a drawing down and revelation from above
downward, so that the revelation be below as it is above. And see what is written about this on the

verse “When you light the lamps,” regarding the descent by way of His attributes, etc.
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And therefore, in order that the right and the left of the Holy One, blessed be He, be drawn down,
so that there be a revelation of His attributes (middos) in the soul of man, this too is specifically
through the lowering of the attributes of the Holy One, blessed be He, into the practical mitzvos, so
that the soul can bind itself to His very attributes through fulfilling the mitzvos, which are the at-
tributes of the Holy One, blessed be He.
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As our Sages, of blessed memory, said: “Cleave to His attributes: just as He is compassionate,” etc.
And through this the supernal attributes (middos) can be revealed in the soul. And this is the mat-
ter of the deed of charity (tzedakah), which is the level of the attributes of the Holy One, blessed be
He.
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And therefore it is said, “Charity exalts a nation”: for through it there is the level of “taking them
upon his arms,” etc. And see what is written in the discourse beginning “Who is like Havayah our

G-d, who is enthroned on high,” etc.; see there on this matter.
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And in particular, the right and the left of the Holy One, blessed be He, are Torah and charity: for

the Torah is from the right, as it is written, “From His right hand, a fiery law for them.”
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And the Table, which is the flow of the food that the Holy One, blessed be He, bestows on the world,
is in the north; and likewise rains, which are sustenance, come down through Gevurah (restraint),
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for in order that the flow of influence be drawn into the inner dimension, it is through the level of
gevuros. (As is written in the explanation on the verse “The voice of my beloved,” on the meaning
of “His left hand is under my head, and his right hand embraces me”; see there.)
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And although it was explained above that the Oral Torah is called “My feet,” and here we say that it

is the level of the right hand, it can be said that this is the Written Torah. And this is “The heavens

are My throne,” which refers to the Written Torah, for the hands are on the throne.
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Whereas the Oral Torah is the level of “and the earth is My footstool,” which descended, step by
step, below the level of the throne; except that “their end is wedged,” etc., as mentioned above. And
also, shamayim (“heaven”) is esh and mayim (“fire and water”), and this is the level of “right and
left,” etc.
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4. Now let us return to our subject: that this is why it is written, “to all who call upon Him in truth,”
and “there is no truth but Torah.” Therefore our Sages, of blessed memory, said, “The study of

Torah is equal to them all.” Even one who
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is a man of business must nevertheless set times for Torah; and also, he should engage in business
dealings faithfully, without warmth of heart, but rather at the level of “the back” (achorayim).
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As is explained elsewhere on the verse “Your hand shall be on the nape of your enemies.” Then his

thought, speech and action can also be included in the inner dimension (pnimiyus) of His will,

may He be blessed. And one who cannot study: through giving charity, all his doing ascends and is

included, as it is written, “Charity exalts a nation.”
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And as is written at the end of the discourse beginning “And I will betroth you to Me.” And this is

“with all your soul”: with all your will, in Torah and in charity. And this is “right and left, and be-

tween them the bride.”
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That is: through Torah and charity, the source of the Congregation of Israel (Knesses Yisrael) also

ascends and is included in the inner dimension of His will, may He be blessed. And see in the

Zohar, Terumah (166b).
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And this is the meaning of “Holy,” etc., “to Havayah”: one who is at the level of Israel, so named for
“for you have striven (sarisa) with Elokim,” who wins the battle with the animal soul, which was
drawn by way of the chain of descending worlds (hishtalshelus) from the 120 combinations of
Elokim, he is “holy to Havayah,” for he ascends and is included in the inner dimension of the will
of the Infinite One (Ein Sof), blessed be He.
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(And see on the matter of “Holy,” etc., in the second chapter of Kiddushin (53a, end of side a), that
the meaning of “the first of His produce” is the matter of terumah, and so Yonasan translated there;
and so it is in the Midrash Rabbah, Bo, section 15; near the beginning of Mishpatim, section 31;
Vayakhel, section 49. And see further in the Midrash Rabbah, Vayishlach, beginning of section 81;
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Beshalach, end of section 24; Bechukosai, section 36; Bamidbar, section 2, the beginning of sec-
tion 4, and section 10; and in Shir HaShirim Rabbah on the passage “To the nut garden.” And see in
Sefer HaGilgulim, chapter 15, on the saying of our Sages, of blessed memory, that Adam, the first
man, was the challah and the terumah of the world, as is written in the Midrash Rabbah, Bereishis,
beginning of section 14;
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Mishpatim, section 30. And it is in the same vein as what they explained in the Midrash Rabbah at
the beginning of Bamidbar on the matter of “And He has raised up a horn for His people”: that it is

what is written, “Lift up,” etc., “by their heads.”
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And see what is written in the discourse beginning “For You are my lamp,” on the meaning of “I

will exalt You”; and what is written elsewhere on “Extol her, and she will exalt you,” and on “And

charity exalts a nation”; and what is written on the verse “And you, lift up your staff,” etc.)
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(And see further on the matter of the verse “Israel is holy” in Parshas Emor, 91a, 94a, 100, end of
side b; Mishpatim, 122a, 101b, 108b, 120b, 121; Bo, 42a; Shemini, 42a; Beshalach, 59a, regarding

“glorious in holiness.”)
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“The first of the produce of the hei” is the renewal: for through the lower Chochmah (Chochmah
tata’ah) He renews every day, continually, the work of creation, bringing into being and giving life
from nothing to something, from the beginning of Beriah (Creation) to the end of Asiyah (Action).
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Then, for this renewal, Israel are at the level of “first” to Him; for when they have an ascent

through the renewal of the intellect (mochin) in the inner dimension of His will, may He be
blessed,
NRIAN 1197 1°°97) 7172 07K 1% NOntan2 0099511 0091y 0°OKRDNRN D1 PRAWS ND1D PR 01 IR
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then also the source of the Congregation of Israel, and all the angels, ascend and are included in
the inner dimension of the will of Ein Sof, blessed be He. (And see on the matter of “the produce of
the hei” in Parshas Vayechi) (226b); Parshas Ha’azinu (folio 297a).
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“And when this, the supernal Chochmah, shines, the wisdom of Shlomo shines,” etc. And see what
is written elsewhere on the statement in Parshas Korach (folio 176b),
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“So too, the lower Kodesh,” etc.; and see Parshas Pekudei (folio 225b), “What is that Kodesh?” etc.;
and in the commentary of the Ramaz (Rabbi Moshe Zacuto) there.
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And all this will be understood in the manner of what was explained in Parshas Vayechi, in the dis-
course beginning “Binding to the vine,” on the meaning of what we say on Shabbos, “and may
Israel, who sanctify Your Name, rest on it”: that is, that they draw down from the level of “You are

holy” to the level of “Your Name is holy,” etc.; see there.
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And see what is written on this matter, that Israel “sanctify Your Name,” in the explanation on the
verse “Go forth and see.” And this is what is intended here too, in the meaning of “the first of His
produce.”
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And see what is written further on this matter, that the souls are rooted in the level of Kodesh
(“holy”), and on the matter of the descent into the body, which is for the sake of ascent, in the ex-
planation on the verse
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“For as the earth brings forth its growth,” and on the verse “And it came to pass, when Pharaoh

sent out”; for there it is explained, regarding the sowing and the growth, from the level of “the first

of His produce”; see there. But the opposite, G-d forbid: “all who devour him shall incur guilt.”
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That is: one who devours his own level of Israel, that is, the power of the radiance of his soul that is

renewed in him every day, pushes it away, G-d forbid, until it cannot shine within him; that is, be-

cause of anger.
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As our Sages, of blessed memory, said, “Whoever becomes angry, his soul departs from him.” (And

see in Parshas Tetzaveh) (folio 182a), that this is the matter of “he tears his soul in his anger”; and

in Parshas Mishpatim (121b),
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regarding “And you shall be holy men to Me, and flesh torn in the field you shall not eat.” Or be-

cause of lusts, as it is written, “Evil shall not dwell with You”; or because of arrogance.
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Through all of these he can devour his own level of Israel, as it is written, “Israel is swallowed up”:

that is, his level of Israel is swallowed up in the seven evil attributes (middos), which are from the

powers of Egypt and Canaan.
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Therefore it is written, “all who devour him shall incur guilt (ye’shamu)”: he shall bring a guilt-of-

fering (asham), like one who has misappropriated sacred property, who would bring a ram and of-

fer the fat, which is the cheilev, and also the blood, which is the warmth, upon the altar;
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then he too is obligated to do likewise; and not mortifications alone, but bitterness, that his heart

be embittered within him, so that there be “a broken and crushed heart,” [which] “O G-d, You will

not despise.”
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As it is written, “You grew fat, you grew thick, you became covered (kasisa)”: that is, with your fat-
ness and your physicality you have covered the light of your soul, until it cannot shine and rule in
you. But the word Kkasisa is written with a shin of three strokes: there is still the merit of the three

Patriarchs.
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And see the Midrash Rabbah, Bechukosai, end of section 36: “Rabbi Acha said.” And see what is
written on the verse “Your teeth are like a flock of ewes.” And according to this, it can be said fur-

ther regarding ye’shamu (“shall incur guilt”),
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for regarding one who misappropriates sacred property it is written, “And for that which he sinned
against the sacred he shall pay, and he shall add its fifth to it.”
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And the fifth is a quarter of the principal, so that it and its fifth make five, as is said in the Gemara
in Bava Metzia, chapter HaZahav, and in the Rambam, Hilchos Me’ilah.
5712991 WD 13°°7 N2 °T w0 PRIWS NIMM22W DXRIW° ¥217 NX 720N 27V X¥HI IRIAND 1Ay
nwyYn 127 72Wnn N2 72 1w 1PRYY AR 1°N9X%° 1°NKR"2

And the matter is as is explained elsewhere on the verse “Or number the fourth part (rova) of
Israel”: that in the level of Israel there are four levels, as it is written, “For My glory I created him, I

formed him, also I made him,” which are three levels: thought, speech and action;
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and the af (“also”) of “also I made him” includes a fourth level, which is the level of the supernal
will, which is far, far above the level of thought, speech and action; and it is what is drawn down

and revealed in the soul through the performance of the mitzvos.
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And these four levels are truly the level of the four letters of the Name Havayah; and this is “Israel
is holy to Havayah.” And when he has misappropriated sacred property and devoured his level of

Israel, there must be teshuvah (return): tashuv Hei, “the hei shall return,”
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and it is the level of “the depth of the heart” (umka deliba), “From the depths I have called You,”
which is a fifth level, above the four ranks mentioned above, which are the level of the stature and
rank of the tzaddikim.
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That is, as is explained elsewhere, the supernal will has two levels. The first is [the will] enclothed in
Chochmah (wisdom): this level of will is drawn down through Torah and mitzvos, which are the
very supernal will, blessed be He, enclothed in Chochmah, for “the Torah comes forth from
Chochmah.”
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And this is the matter of the yud of the Name Havayah, which is the level of Chochmah, in which
the supernal will is enclothed, which is the tip (kotz) of the yud.
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But the second level is the level of the supernal will that is far, far above the order of the chain of
descending worlds (hishtalshelus), and is not enclothed in the level of Chochmah at all; and it is

called “the Will of all wills” (ra’ava dechol ra’avin),
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and it is what is revealed in those who return in teshuvah (baalei teshuvah), through the depth of
the heart, beyond what his soul is able to bear, etc.; and of this it is said, “Before Havayah you shall

be purified.”
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And this is the matter of Yom Kippur, of which it is said, “And he shall atone for the Holy (Kodesh)”;
that is, through the Kohen Gadol entering the innermost sanctum, into the Holy of Holies, which is
what is above the level of Kodesh, from where it is drawn so that “he shall atone for the Holy,” etc.,

as is explained elsewhere.
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And therefore Yom Kippur is a day on which one is obligated in five prayers. (And see Etz Chaim,
Sha’ar 31, chapter 7, on the verse “And four parts shall be yours,” and “the fifth to Pharaoh”; and
see what is written about this in the explanation on the verse “Go forth and see,” at its end; and see

the Zohar, Part I, Vayigash, 210a, on the verse “And the voice was heard in Pharaoh’s house.”)
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