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“The accounts of the Mishkan”

is the union of vav-hei

“These are the accounts of the Mishkan, the Mishkan of the
Testimony” names two unions: the lower union of Z’eir Anpin
and Nukva, drawn through Torah and the positive
commandments as light in vessels, and the higher union of Abba
and Imma, drawn through the prohibitions and bittul, which
reveals G-d’s essence only as “testimony,” like knowledge by
negation. The higher union is humbler in form and higher in

source, and in prayer the lower is lifted into it.
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THE BIG IDEA

“These are the accounts of the Mishkan, the Mishkan of the Testimony” names two
unions: the lower union of Z’eir Anpin and Nukva, drawn through Torah and the
positive commandments as light in vessels, and the higher union of Abba and
Imma, drawn through the prohibitions and bittul, which reveals G-d’s essence only
as “testimony,” like knowledge by negation. The higher union is humbler in form

and higher in source, and in prayer the lower is lifted into it.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar reads Exodus 38:21 as two unions in the Divine Name, enacted daily in the Shema. “The
accounts of the Mishkan” is the union of Z’eir Anpin and Nukva (vav-hei), the verse “And you shall
love,” drawn by Torah and the positive commandments. “The Mishkan of the Testimony, counted at
the word of Moshe” is the union of Abba and Imma (yud-hei), the first verse of the Shema, drawn by the
prohibitions and by Moshe’s bittul. With the Rambam’s negative attributes, the Alter Rebbe shows that
Chochmabh reveals the Infinite Light in Binah not as comprehension but as knowledge by negation; the
prohibitions, which only remove what conceals, reach this higher light, and its revelation is “testimo-
ny” about the hidden. Edus also means adi: ornament, eternity and limit, all describing Keser, whose
crowns come through bittul, as a seed rots before it grows. Pakad hides dofek, the pulse, whose ratzo
and shov joins Chochmah and Binah. Pesukei deZimrah, the Levites’ song, lifts the lower union to the

higher, and Torah spoken in bittul, “by the hand of Isamar,” is the vessel for it all.
OUTLINE

1 Two unions in one verse 1m-3

“The accounts of the Mishkan” is the union of Z’eir Anpin and Nukva, through Torah and mitzvos, the verse
“And you shall love”; “the Mishkan of the Testimony, counted at the word of Moshe” is the union of Abba
and Imma, through bittul, the first verse of the Shema, with its large ayin and daled spelling ed.

2 Chochmah, Binah and knowledge by negation 14-9

The Arizal ties the prohibitions to Abba and Imma. Chochmabh is ayin, above comprehension; Binah is yesh,
comprehension and love. Like the Rambam’s negative attributes, what Chochmah reveals in Binah is a real
revelation yet not a grasp of the essence, and the response it produces is bittul.
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The prohibitions reach higher

The prohibitions are negations that remove what hides G-dliness; “in a land not sown,” they reveal the
light of Keser, which cannot enter vessels. The positive commandments grasp the essence of a lesser radi-
ance. Hence the worth of the rabbinic fences, and hence the name “testimony.”

The ornament of ornaments

As a seed rots before it grows, Malchus becomes a point before rising face-to-face and receiving the
crowns from Arich Anpin. Adi means ornament, eternity and limit, all of them Keser; an excursus ex-
plains that Ein Sof names the light, not the Essence. The tribes rise to Keser, where only acknowledgment
fits.

Counted at the word of Moshe

110-17

118-23

124

In the Shema, the first verse is the bittul of Abba and Imma and “And you shall love” the rectification of Z’eir

Anpin. Testimony fits sovev, drawn into Daas by Israel; the union reaches up to Ein Sof; testimony (an illu-

mination) and crown (the essence) are both true, each at its level.

6 The pulse

125-29

Pakad has the letters of dofek, the pulse, 184, the “back” of Abba, clothed in the blood of Imma, 161; to-
gether they spell Moshe. In service, the heart’s ratzo and shov is the pulse, drawing down the Mishkan of
the Testimony; the heartbeat and the pulse of the hand match the two Mishkans.

7 The service of the Levites

130-34

Pesukei deZimrah, the Levites’ song, lifts the lower union to the higher one in the Shema and cuts away

the animal soul’s concealment; the Zohar’s esmach shows the joy of that ascent. “By the hand of Isamar”

is Torah spoken in bittul, born of great love, which gives the strength to rise.

8 Summary

135-44

A concise restatement of the whole maamar, section by section, ending with Torah study as the main

goal.

KEY CONCEPTS

The union of Abba and Imma 87°X1 828 7117

The union of Chochmah and Binah, yud-hei of the Name:
the Infinite Light that is above comprehension revealed in
Binah. It is brought about through the prohibitions and
bittul, and is “the Mishkan of the Testimony.”

The union of Z’eir Anpin and Nukva 1°218 77yt 7117
X271

The union of the emotive attributes with Malchus, vav-hei
of the Name: light clothed in vessels. It is brought about
through Torah and the positive commandments, and is
“the accounts of the Mishkan.”
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Knowledge by negation m7?°%wn ny>7

Knowing something by what it is not, as the Rambam says
all attributes of G-d must be understood. It is a real revela-
tion that does not grasp the essence, and the maamar’s
analogy for how Chochmabh is revealed in Binah.

Testimony m7y

A witness tells of what is hidden without showing it. So the
union of Abba and Imma reveals G-d’s essence only as tes-
timony, and the word also hints at adi, ornament, eternity
and limit, all of them Keser.

Bittul 71172

Self-nullification: being “nothing” before G-d, Moshe’s
“and what are we.” It is the response to a revelation above
comprehension, above even love.



Ratzo and shov 211 X139 The two crowns 7"7v¥ 1°70

“Running and returning”: the soul’s yearning toward G-d The “ornament of ornaments” that Z’eir Anpin inherits
and its return, like the beat of the pulse; the ratzo comes from Arich Anpin, the essence of Keser; they are reached
from Binah and the shov from the bittul of Chochmah. only after a stage of bittul, as a seed rots before it grows.
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SECTION 1 - 11-3

Two unions in one verse
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Now, “the accounts of the Mishkan” (pekudei hamishkan) is the union of vav-hei of the Name
Havayah, that is, the union of Z’eir Anpin and Nukva. “Pekudei” is from the expression “to visit
(lifkod) one’s wife,” and “Mishkan” is “the Shechinah of His might,” may He be blessed, which is
the attribute of Malchus, as is known. And this union comes about through Torah and mitzvos,
The maamar opens with Exodus 38:21, “These are the accounts of the Mishkan, the Mishkan of the
Testimony,” and reads its first phrase as a union within the Divine Name. Vav and hei, the last two letters of
Havayah, stand for Z’eir Anpin (the six emotive attributes) and Nukva (Malchus); “pekudei” is read in the

sense of a husband “visiting” his wife, that is, union, and the Mishkan is the Shechinah, Malchus. This lower
union is brought about through Torah and mitzvos.
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and this is [the meaning of] “These are the accounts” (eileh pekudei): for the six orders of the
Mishnah, each one comprising six, are the numerical value of eileh; and from this is drawn the
level of “the accounts of the Mishkan,” the union of Z’eir Anpin and Nukva.

The word eileh (“these”) has the numerical value 36 (alef 1, lamed 30, hei 5). The six orders of the Mishnah,

each comprising six, also make 36, so the verse’s opening words hint that Torah study draws down the union
of Z’eir Anpin and Nukva.
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But “the Mishkan of the Testimony” (mishkan ha’edus) is the union of yud-hei, as it is written, “the
tribes of Yah, a testimony to Israel”; for “testimony” applies to something that is hidden and
concealed,
The second phrase, “the Mishkan of the Testimony,” is a higher union, of yud and hei, the first two letters of
Havayah, which stand for Chochmah and Binah. The proof is Psalms 122:4, where “the tribes of Yah” are

called in the same breath “a testimony (edus) to Israel.” Testimony is needed only for what cannot be seen
directly, so the word suits a hidden level.
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and this is Abba and Imma, which are called “the hidden things.” And this union is [the one]
“counted at the word of Moshe,” who is the level of self-nullification (bittul), “and what (mah) are

”

we.

Abba and Imma (Chochmah and Binah) are called “the hidden things,” as against the emotive attributes,
which are revealed. The verse says this Mishkan was counted “at the word of Moshe,” and Moshe stands for

bittul, as he said of himself and Aharon, “and what are we” (Exodus 16:7).
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(The name Moshe also indicates the joining and union of Abba and Imma, for Moshe has the nu-
merical value of 184 [and] 161, that is, the union of the Name Av (72) of Abba with the Name Ehe-
yeh of Imma, as is explained below. Moreover, Moshe attained Binah.)
The parenthesis adds two more links between Moshe and the union of Abba and Imma. The letters of Moshe
(mem 40, shin 300, hei 5) total 345, which is 184, the “back” form of the Name Av (72) that belongs to Abba,

plus 161, the Name Ehe-yeh spelled out with yuds, which belongs to Imma; section 6 returns to this. And the
Talmud says that of the fifty gates of Binah all but one were given to Moshe.
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These two unions are in the order of prayer every day, in the Shema: for the first verse of the
Shema, “Hear, O Israel, Havayah is our G-d, etc.,”

The two unions are enacted every day in prayer, in the Shema. The first verse, “Hear, O Israel, Havayah is
our G-d, Havayah is One,” belongs to the higher union.
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is the level of the union of Abba and Imma, and it is the matter of “the Mishkan of the Testimony,
which was counted at the word of Moshe,” who is the level of mah and self-nullification. That is, one
must give over one’s soul at [the word] “One” (echad), for through this self-nullification the union
mentioned above, of the Mishkan of the Testimony, is drawn down.

At the word “One” (echad) a person is to give over his soul, ready to give up life itself for G-d’s unity. This

bittul is the quality of Moshe, and through it the union of Abba and Imma, the “Mishkan of the Testimony,” is
drawn down.
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And in the verse “And you shall love es Havayah, etc.,” is the matter of the union of Z’eir Anpin and
Nukva: for es is the level of Malchus, which is the level of the es that is subordinate to the Name
Havayah;

The second verse of the Shema, “And you shall love es Havayah your G-d,” belongs to the lower union. The

small word es, which marks the object of a verb and has no meaning of its own, stands for Malchus, which is
secondary to the Name Havayah (Z’eir Anpin) and receives from it.
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and also, es is an expression of eis (time), which is the source of time. And the meaning of “And you
shall love es” is that through the love one arouses a supernal love for the level of es, that is, that
there be “Havayah your G-d (Elokecha),” the union of Z’eir Anpin and Nukva. And this is the matter
of “These are the accounts of the Mishkan.”

Es is also read as eis, “time,” for Malchus is the source of time. So “And you shall love es” means that a per-

son’s love below arouses a supernal love toward Malchus, so that Havayah (Z’eir Anpin) becomes “your
G-d” (Elokecha, Nukva): the union of Z’eir Anpin and Nukva, which is “the accounts of the Mishkan.”
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Therefore, in the first verse, Moshe said in Mishneh Torah [Deuteronomy], “Havayah our G-d
(Elokeinu),” since it is the union of Abba and Imma, which union “was counted at the word of
Moshe.” And in the verse “And you shall love,” it says, “Havayah your G-d (Elokecha),” since it is
the union of Z’eir Anpin and Nukva, as is explained elsewhere.
The wording of the two verses shows the difference. In the first verse Moshe says “our G-d,” including him-
self, because the union of Abba and Imma is his level, “counted at the word of Moshe”; in the second he says

“your G-d,” for that verse is the union of Z’eir Anpin and Nukva. Mishneh Torah (“the repetition of the
Torah”) is a traditional name for Deuteronomy.
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And this is what is said in the Zohar, Parshas Pinchas, page 236b, concerning the large ayin of
Shema and the large daled of Echad: “And the sign of this is ‘Havayah is witness (ed) among you’”;
and this is like the matter of the Mishkan of the Testimony,
In the Torah scroll the ayin of Shema and the daled of Echad are written large. Together they spell ed, “wit-
ness,” and the Zohar gives as their sign “Havayah is witness among you” (I Samuel 12:5). The Alter Rebbe

links this ed with the edus, “testimony,” of the Mishkan of the Testimony, since both belong to the first verse
of the Shema.
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as will be explained. (And see the Baal HaTurim on Parshas Va’eschanan, who also writes that this
is the matter of “Havayah is witness among you,” and also as it is written, “And you are My witness-
es”; and see the Zohar, [Parshas] Kedoshim, page 86.)

The point will be developed later in the maamar. The parenthesis adds that the Baal HaTurim also reads the

large letters as “witness,” together with Isaiah 43:12, “And you are My witnesses,” and cites a parallel in the
Zohar on Parshas Kedoshim.

SECTION 2 - 14-9

Chochmah, Binah and knowledge by negation
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2. Now, to understand the explanation of these matters, why the union of Abba and Imma is called
“the Mishkan of the Testimony,” we must first preface what is written in Likkutei Torah [of the
Arizal],

Section 2 begins. To explain why the union of Abba and Imma is called “the Mishkan of the Testimony,” the

Alter Rebbe first brings a teaching of the Arizal from his Likkutei Torah, in the introduction to Taamei
HaMitzvos (“the reasons for the commandments™).
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in the introduction to Taamei HaMitzvos: that through fulfilling the prohibitive commandments
one brings about the level of the union of Abba and Imma, and this is “shemi (My Name) with yud-
hei: 365”; and through fulfilling the positive commandments [one brings about] the level of the
union of Z’eir Anpin and Nukva.
The Arizal teaches that keeping the prohibitions brings about the union of Abba and Imma, and keeping the
positive commandments brings about the union of Z’eir Anpin and Nukva. He bases it on the verse “This is

My Name (shemi) forever, and this is My remembrance (zichri)”: shemi (350) with yud-hei (15) makes 365,
the number of prohibitions.
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And this is “vav-hei with zichri (My remembrance): 248.” Now, we must understand the connection
of fulfilling the prohibitive commandments specifically with the union of Abba and Imma. The ex-
planation is

Zichri (237) with vav-hei (11) makes 248, the number of positive commandments. The question now is why
refraining from forbidden things should be connected specifically with the higher union, of Abba and Imma.
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that the level of the union of Abba and Imma is the level of the nullification of the yesh
(“something™): that it be nullified to the Infinite Light, blessed be He, until it takes up no place at
all, like what Moshe said, “And what (mah) are we”: truly mah. And this is called the union of Abba
and Imma,

The union of Abba and Imma is bittul hayesh: the nullification of one’s being a separate “something,” until

one takes up no place at all before the Infinite Light. Moshe expressed this when he said “and what are we,”
and this state is what the Kabbalah calls the union of Abba and Imma.

likuteitorah.com/likkutei-torah/pekudei/2/ 9
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for Chochmabh is the level of ayin (“nothing”), as it is written, “And Chochmah is found from ayin”;
and also, chochmah is koach mah (“the potential of what”). And Binah is the level of yesh (“some-
thing”), as it is written, “To cause those who love me to inherit yesh,” which refers to Gan Eden,
whose root is from the level of Binah, as it is written, “And a river goes out of Eden, etc.,”
Chochmah is ayin, “nothing”: Job 28:12, “And wisdom, where (me’ayin) shall it be found?”, is read as
“Chochmah comes from ayin,” and the word chochmabh is split into koach mah, “the potential of ‘what.’”

Binah is yesh, “something,” as in Proverbs 8:21, “to cause those who love me to inherit yesh,” which refers to
Gan Eden, rooted in Binah, the river that goes out of Eden (Genesis 2:10).
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where the Infinite Light, blessed be He, is revealed in a manner of comprehension to the souls, so
that they may “delight in the radiance, etc.,” as is known. And the union of Abba and Imma, which
are Chochmah and Binah, is the union of ayin and yesh, in which the yesh is nullified to the ayin,
so that there is a revelation of the level of ayin within the yesh, as is explained elsewhere on the
verse “A psalm of thanksgiving” (see the Siddur).
In Gan Eden the souls “delight in the radiance of the Shechinah” (Berachos 17a): the Infinite Light is re-
vealed to them as comprehension. The union of Chochmah and Binah is a union of ayin and yesh, in which

the yesh is nullified to the ayin, so that the ayin is revealed within the yesh; the discourse on “A psalm of
thanksgiving” in the Siddur explains this.
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And this union is drawn down in the Shema, so that there be this union and this drawing-down
from ayin to yesh. (And see what is written on this in Parshas Va’eschanan, in the discourse begin-
ning “To understand what the Arizal wrote”; and see what is written on the matter of the union of
Abba and Imma in the explanation on the verse “And I shall be sanctified.”)

This union, from ayin to yesh, is drawn down in the Shema. The parenthesis points to two other Likkutei

Torah discourses: “To understand what the Arizal wrote,” in Parshas Va’eschanan, and the explanation (biur)
on “And I shall be sanctified,” in Parshas Emor.
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And [now] the explanation of the matter that Chochmah is koach mah and self-nullification. The
point is that Chochmah is above the level of Binah and comprehension,

The Alter Rebbe now explains why Chochmabh is called koach mah and bittul. Chochmah is above Binah, the

faculty of understanding and comprehension.
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that is, there is revealed [in it] the Infinite Light, that which “no thought can grasp, etc.”; and the
nature of this revelation is the nullification of comprehension and the nullification of the souls’ ex-
istence in the Infinite Light, blessed be He, of which “no thought, etc.,”

What is revealed in Chochmabh is the Infinite Light that “no thought can grasp” (Tikkunei Zohar). Such a rev-

elation cannot be comprehended; it brings about the nullification of comprehension, and the souls are nulli-
fied in their very existence before the Infinite Light.
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as is written in [Sefer Shel] Beinonim, chapter 18: “And Chochmah is the source of intellect, etc.,
that which is not grasped, etc.; and therefore the Infinite Light clothes itself in it, whom no thought
can grasp, etc.”

Tanya, chapter 18, says this explicitly: Chochmah is the source of intellect and understanding and is above

them, which is why it is called koach mah, what is not yet grasped; and therefore the Infinite Light, which no
thought can grasp, is clothed in it.
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Whereas the level of Binah is understanding and comprehension, and it is only at the level of the
radiance of the Shechinah. (As is explained elsewhere, [in] the explanation of the matter of the in-
tellect (mochin) of Abba and the intellect of Imma, in the discourse beginning “To understand what
is said in the Haggadah, ‘This matzah.’”)
Binah, by contrast, is understanding and comprehension, and it grasps only “the radiance of the
Shechinah,” a glow of the divine light rather than the light itself. The parenthesis points to the discourse in

Parshas Tzav on “This matzah” in the Haggadah, which explains the difference between the mochin of Abba
and the mochin of Imma.
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Now, from the level of Binah, which is understanding and comprehension, it is fitting that an
arousal of love be drawn forth. And this contemplation, together with the arousal, is all in the mode

of yesh, a thing seen and felt,

Comprehension in Binah can give rise to love of G-d. But both the contemplation and the love it arouses re-
main yesh: a definite experience that is seen and felt.
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for there is (yesh) one who comprehends and there is one who is aroused. (And this is “To cause
those who love me to inherit yesh”: so the level of yesh pertains to the level of love.) Whereas the
level of Chochmah is that which is above comprehension,

In such love there is someone who understands and someone who is moved, so the self remains; that is why
the verse joins yesh with “those who love me.” Chochmah, however, is above comprehension.
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that is, a revelation from the Infinite Light, blessed be He, the “Hidden of all hidden,” whom no
thought can grasp at all, and the revelation is not in the mode of understanding and
comprehension;

In Chochmah the revelation is of the Infinite Light as the “Hidden of all hidden” (a Zohar term for the most
concealed level), which no thought can grasp at all. So it is not a revelation in the form of understanding.
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therefore the arousal from this, too, is not in the mode of yesh, like love; rather, the arousal from
this is in the mode of self-nullification, that is, one becomes nullified out of existence, as it is writ-
ten, “And what are we.” And as is explained in [Sefer Shel] Beinonim, chapter 39, that the World of

Atzilus,

Since the revelation is not comprehension, the response to it is not love, a felt yesh, but bittul, a nullification
of one’s very existence, as in Moshe’s “and what are we.” Tanya, chapter 39, says the same about the World
of Atzilus.

likuteitorah.com/likkutei-torah/pekudei/2/ 12



LIKKUTEI TORAH - PARSHAS PEKUDEI - MAAMAR 2 17 QWT 77 7I0° RIT 12WNRT CTIPD fa...

moYNR anNTIAYY *4DOTITANT QOPCTRN TR ORI PUA Onan a9YR RIT 9902 non tna xinw
3 13 35113370 17 1T NIART 7Y 91003 9122 RPD 10K ONan

which is the level of Chochmah in general, is above the level of Gan Eden, and it is the abode of the
great tzaddikim, whose service is above the level of love, but rather in the mode of self-nullifica-

tion, in the manner of “the Patriarchs are themselves the Chariot, etc.”

Tanya there describes Atzilus, which as a whole is Chochmah, as higher than Gan Eden; it is the abode of the
great tzaddikim, whose service was above love, a total bittul. Such were the Patriarchs, of whom the Midrash
says that they “are themselves the Chariot” of G-d.
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And the matter of the union of Abba and Imma is the drawing-down of the Infinite Light, blessed be
He, that is clothed in the intellect (mochin) of Abba, which is above comprehension, so that it be

drawn down and revealed in Binah.

The union of Abba and Imma means that the Infinite Light clothed in Chochmah (the mochin of Abba), which
is above comprehension, is drawn down and revealed in Binah, the faculty of comprehension.
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But this revelation is not in the mode of actual comprehension, since in truth “no thought can
grasp Him”; rather, the nature of this revelation in Binah may be understood in some small mea-
sure, by way of analogy, from what the Rambam writes concerning the attributes said of the Holy
One, blessed be He: that they are said only as negations and are not essential attributes.

Since “no thought can grasp Him,” this revelation in Binah cannot be true comprehension. To give some

idea of what it is, the Alter Rebbe turns to the Rambam’s teaching that the attributes we ascribe to G-d are
negations, not descriptions of His essence.
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And the difference between negative attributes and positive attributes is [this]: essential attributes,
which in the language of the philosophers are called positive attributes, indicate the essence of the

thing, what it is.

The Rambam distinguishes two kinds of attributes. “Positive” attributes, which are essential attributes in the

philosophers’ language, tell us what a thing is: its essence.
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LIKKUTEI TORAH - PARSHAS PEKUDEI - MAAMAR 2 17 QWT 77 7I0° RIT 12WNRT CTIPD fa...

55T RITW 1197710 ROX RIT 70 W10 %Y 1 0°39 DIw3 937 10T XD 7905w R
AN WRIART DY INIRD ANI0Y TAINT 12T

But negative attributes do not inform us of anything whatsoever about the entity being sought,
what it is; they only inform us that it is divested of anything that opposes and contradicts that entity

being sought and its essence.

Negative attributes tell us nothing about what the thing is. They only tell us that whatever contradicts its na-
ture does not apply to it.
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Therefore, since the Holy One, blessed be He, is above comprehension, and it is in no way possible
to comprehend His essence, one cannot ascribe to Him, may He be blessed, attributes such as

“omnipotent,” “wise” and “willing,”

Since G-d is entirely beyond comprehension, terms like “omnipotent,” “wise” and “willing” cannot describe
Him as they describe us.
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for He is above the essence of the ability, wisdom and will that are in created beings, to the point
that there is no comparison or likeness at all between Him and us, [such as would allow us] to say

these attributes of Him as essential attributes;

His essence is beyond the ability, wisdom and will found in created beings. There is no comparison between
Him and us that would let these words define what He is.
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rather, they are said in the manner of negation. That is, the [word] “able” said of Him, may He be
blessed, divests from Him, may He be blessed, everything that is the opposite of ability, as it is writ-

ten, “He does not grow faint

So these words are negations. Calling G-d “able” removes from Him everything that is the opposite of ability,
as Isaiah says, “He does not grow faint.”
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and does not grow weary, etc.” In the same way, “wise” and “willing,” etc., divest from Him, may
He be blessed, what is the opposite of wisdom, etc.

The verse continues, “and does not grow weary.” In the same way “wise” and “willing” only deny of Him the
opposites of wisdom and will.
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It follows that these attributes do not give knowledge of His essence; they only make known that we

negate of Him the things that are the opposite of His essence, as it were.

These attributes therefore give no knowledge of His essence. They only tell us what we deny of Him: the
things that are, so to speak, contrary to His essence.
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It follows that this knowledge is a revelation, in which a revelation of Him, may He be blessed, is
revealed to us, and nevertheless it is not a comprehension of His essence at all. And nevertheless,
even in this level of knowledge, which is by way of negation, there can be immense knowledge, tru-
ly without end, higher and higher, as the Rambam writes all this

Still, this knowledge is a real revelation of G-d to us, even though it does not grasp His essence. And knowl-
edge by negation can grow without end, ever higher, as the Rambam explains.
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(in his book, the Moreh Nevuchim [Guide for the Perplexed], Part I, chapters 57, 58, 59, up to chap-
ter 60), where he writes that there is a multitude of knowledge also by way of negation, to the point
that in physical matters a person can, through the multitude of negative knowledge, almost arrive
at a picture of the thing as it is, etc.

In the Guide for the Perplexed (Part I, chapters 57-60) the Rambam writes that negations can be multiplied,

and that with physical things a person who learns enough negations can come close to a picture of the thing
as it actually is.
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In the same way the analogue can be understood, concerning the union and the revelation of the
drawing-down from Chochmah, which is the level of the source of intellect that is not grasped, in
which is clothed the Infinite Light, that which is above comprehension; and [concerning] what is
drawn into this very level, which is understanding and comprehension, and which is called the
union of Abba and Imma:

Now the analogy is applied. Chochmah is the source of intellect and is itself beyond grasp, and in it is

clothed the Infinite Light that is above comprehension; what is drawn from it into Binah, the faculty of un-
derstanding, is called the union of Abba and Imma.
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this understanding and comprehension is not a comprehension of the essence, but a comprehen-
sion, by way of analogy, [like] the comprehension of negations, etc. For as to the Infinite Light,
blessed be He, “no thought can grasp Him” at all in His essence.

What Binah understands of this is not the essence but something like the knowledge of negations, for the
Infinite Light in its essence cannot be grasped by thought at all.

wrno) mPann cnPa ST Pwan 172 07RRY w0ahn Ananw 19n0 Jwn nwe Pl NoT 199
(AW WR 43 4401R NI 7Y IR WrRYY PPN TR IR Rbnna

Therefore Keser is called “He made darkness His hiding place,” for Keser clothes the Infinite Light,
blessed be He, and darkens [it], so that it be unrevealed (as is written at the beginning of the Arizal’s
commentary on the Idra Zuta; and see what is written in the explanation on the verse “I am black,”
[on] “black fire”);

That is why Keser is described as “He made darkness His hiding place” (Psalms 18:12): Keser clothes the

Infinite Light and hides it. The parenthesis cites the Arizal’s commentary on the Idra Zuta, and the Likkutei
Torah discourse on “I am black,” on the Torah’s “black fire.”
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and through Keser it rests and clothes itself in the level of Chochmah, which is also above the intel-
lect that is grasped and understood. And this is the level of the intellect of Abba, in which is clothed
the Infinite Light, that which is above the order of the chain of descending worlds (hishtalshelus)

Through Keser the Infinite Light rests in Chochmah, which is also above intellect that can be grasped. This
is the mochin of Abba, in which is clothed the light that is above the order of hishtalshelus.
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(and see the commentary of the Ramaz on the Zohar, Parshas Emor, page 94, that the existence of
Abba is drawn from the inner dimension within the hairs of the thirteen tikkunim of the beard,
whereas the existence of Imma is drawn from the hairs themselves; and see the Zohar HaRakia,
Parshas Vayikra, on the verse “Like the good oil, etc.,” and as is explained elsewhere).

The parenthesis cites the Ramaz (Rabbi Moshe Zacuto) on the Zohar: Abba derives from the inner core with-

in the hairs of the thirteen tikkunim of the beard, while Imma derives from the hairs themselves. Abba is

thus rooted in a more inward level than Imma.
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However, the level of Binah is understanding and comprehension of the essence; but this under-
standing and comprehension is only at the level of a radiance and illumination from the Infinite
Light, blessed be He, drawn forth in the order of the chain of descending worlds. This level is
drawn down and revealed in understanding and comprehension in Atzilus, and is drawn also into
the upper Gan Eden.

Binah does grasp an essence, but only the essence of a radiance and glow of the Infinite Light that descends

through the order of the worlds. This level is revealed as comprehension in Atzilus and also in the upper Gan
Eden.
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But the level of the Infinite Light, blessed be He, that is in the supernal Keser cannot be drawn
down and revealed in actual understanding and comprehension; and nevertheless it is drawn
down and revealed through the union of Chochmah and Binah, except that this revelation is not
the level of comprehension, but rather the nullification of comprehension.

The Infinite Light within the supernal Keser cannot be revealed as real comprehension. Yet through the

union of Chochmah and Binah it is drawn down and revealed, as a nullification of comprehension rather
than comprehension.
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And it is impossible to find an analogy for this below except from the matter of the knowledge of
negations, which is a revelation and a knowing in actual comprehension, for through this knowl-
edge one draws close to the thing sought; and nevertheless it is not a comprehension of the es-
sence, as [there is] in the level of the radiance in the order of the chain of descending worlds, etc.
Below, the only analogy for this is knowledge by negation. It is a real revelation and a real knowing that

brings one closer to what one seeks, yet it is not a grasp of the essence, as there is with the radiance that de-
scends through the order of the worlds.
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And this is the reason that the arousal drawn forth from this revelation and knowledge is the level
of self-nullification (bittul), which is also a divesting of what opposes, namely, that one not be a
yesh that conceals the Infinite Light, blessed be He; for every arousal must necessarily resemble its
source that gives birth to it.

This is why the response born of this revelation is bittul. Bittul is itself a removal of what opposes: one stops

being a yesh that hides the Infinite Light. Every emotional response must resemble the source that gives
birth to it.
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Therefore, since its source is also the level of the nullification of comprehension, as mentioned
above, the arousal born of it is also the level of “And what are we,” which is the level of self-nullifi-

cation, etc.

Since the source here is a nullification of comprehension, the feeling it gives birth to is also nullification:
“and what are we.”
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The prohibitions reach higher
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3. And this is the reason for what is written in Likkutei Torah [of the Arizal], that through fulfilling
the prohibitive commandments there is the union of Abba and Imma. For all the prohibitions, too,

are in their nature

Section 3 begins. This is why the Arizal says that keeping the prohibitions brings about the union of Abba
and Imma: the prohibitions too are, in essence, negations.
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only the level of negations of something that opposes and conceals His G-dliness, may He be
blessed, such as “You shall not eat chelev (forbidden fat), etc.,” or “Shaatnez shall not come upon

you, etc.,”

Each prohibition negates something that opposes and hides G-dliness, as with the laws against eating for-

bidden fat (chelev) or wearing shaatnez, the forbidden mixture of wool and linen.
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which is not doing something by an active deed, but only refraining from the things mentioned,
which are what conceal and prevent self-nullification to the Infinite One, blessed be He, for they

are the level of yesh and a thing entirely separate, the opposite of the ayin.

A prohibition is kept not by doing something but by refraining. The forbidden things hide G-dliness and
prevent bittul because they are yesh, entirely separate things, the very opposite of ayin.
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Therefore they blemish the self-nullification and prevent the self-nullification of the soul: that
which there is in the soul from the level of Chochmah, to be nullified to the Infinite Light, blessed
be He,

They therefore damage the soul’s bittul: they keep the Chochmah within the soul from being nullified to the
Infinite Light.
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as in “all before Him is considered as nothing”; and they prevent this self-nullification because
they are yesh and a separate thing, the opposite of the ayin, etc.

That bittul is the recognition that “all before Him is considered as nothing” (Zohar). The forbidden things
block it because they are a separate yesh.
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And there are prohibitive commandments for which one is liable to kares (excision), for they cut
the soul off from its root, so that this level of self-nullification is not in it.

Some prohibitions carry the penalty of kares, “cutting off.” Such a transgression cuts the soul off from its
root, so that this bittul is absent from it.
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This will be understood better from eating chametz on Pesach: for matzah is the level of mah and
self-nullification, as in the saying, “This matzah that we eat, on account of what (mah)?”, while
chametz is the level of yesh, etc. And in any case, every prohibitive commandment is the negation
and prevention of something that conceals the Infinite Light, blessed be He, and His holiness.
Chametz on Pesach shows this most clearly. Matzah is mah and bittul, as the Haggadah’s question “This
matzah that we eat, for what (mah) reason?” hints, while chametz, leavened and risen, is yesh; and eating

chametz on Pesach is one of the prohibitions that carry kares. In general, every prohibition negates and
holds back something that conceals the Infinite Light and its holiness.

1”2 O”RR 71973 973 RITW K™IRT 11°9¥ TIM°0 JwnI 17°Y N0 0°°0nw 1t N2 01%p 27y 1097
5”3 R”K 711 17731 72aNM) qwRIw 07370

Therefore, through fulfilling this level, in which the concealment is removed, through this the su-
pernal union of Abba and Imma is drawn down, which is also a revelation of the Infinite Light,
blessed be He, the Cause of all causes, that is drawn down and revealed. And this revelation, too, is
impossible

Keeping the prohibitions removes what conceals, and so draws down the supernal union of Abba and Imma,

a revelation of the Infinite Light, the Cause of all causes. This revelation too can only take the form of knowl-
edge by negation.
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except in the knowledge of negations, in which a level of knowledge and comprehension of Him,
may He be blessed, is drawn forth by way of divesting from Him, may He be blessed, whatever is

contrary to His essence, may He be blessed. And although this is not knowledge of the essence,

In such knowledge G-d is known by removing from Him whatever is contrary to His essence. It is not knowl-
edge of the essence itself.
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it is a great closeness and revelation, as mentioned above, and infinitely greater than the compre-
hension of the essence that is in the level of the radiance that shines in the order of the chain of de-
scending worlds, etc.

Even so, it is a great closeness and revelation, infinitely greater than grasping the essence of the radiance
that shines down through the order of the worlds.
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And this is [the meaning of| what is written, “in a land not sown”: that is to say, the “not” (lo) is
[what is] sown, namely, the prohibitive commandments, which are higher than the positive com-

mandments, for the lav (“not”) precedes them, from above to below,

Jeremiah 2:2 praises Israel for following G-d “in a land not sown.” The Alter Rebbe reads lo zeru’ah (“not
sown”) as “the ‘not’ is sown”: the prohibitions, the “nots,” are what is sown, and they are higher than the
positive commandments, because the “no” comes first as the light descends from above.
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as in the saying, “First darkness, and afterward light.” For the level of the light of Keser cannot

come to be clothed in the level of a vessel, since

So too the Talmud’s saying, “First darkness, and afterward light”: the darkness, the negation, comes first.
The light of Keser cannot be clothed in avessel.
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it is above the chain of descent of lights and vessels, as mentioned above, [for] “no thought can
grasp Him”; only in the mode of “not” alone can it be revealed, namely, by way of the knowledge of
negations.

Keser is above the chain of lights and vessels, and no thought can grasp it. It can be revealed only through
“not,” that is, through knowledge by negation.
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Therefore it is said of this, “He made darkness His hiding place,” for the essence itself is not
grasped. And this drawing-down and revelation comes specifically through fulfilling the pro-
hibitive commandments: for the sparks that fell into them in the shattering of the vessels
This is why it is said of Keser, “He made darkness His hiding place”: its essence is not grasped. Its revelation
comes specifically through the prohibitions, which concern the sparks of holiness that fell into forbidden

things at the shattering of the vessels, the primordial breaking in which divine light fell into the lower

realms.
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descended and were drawn down below, into the three impure kelipos, and they are what conceal
and entirely prevent the revelation of the light of Keser. Therefore, through removing what oppos-
es, the revelation of the light of Keser is drawn into Chochmah and Binah, in the manner men-
tioned above.
Those sparks descended into the three impure kelipos, the realms of evil from which forbidden things draw
their life, and these block the light of Keser entirely. So when what opposes is removed, by refraining from

the forbidden, the light of Keser is revealed in Chochmah and Binah, in the manner of knowledge by
negation.
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However, the 248 positive commandments are at the level of vav-hei, which is the union of Z’eir

Anpin and Nukva, which is the level of lights that are clothed in vessels; and this is

The 248 positive commandments belong to vav-hei, the union of Z’eir Anpin and Nukva, which is lights
clothed in vessels.
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like the level of comprehension of the essence, and not merely by way of negation. And from this
aspect they have an advantage over the prohibitive commandments

This is like grasping the essence, not merely knowing by negation, and in this respect the positive com-
mandments have an advantage over the prohibitions.
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(and perhaps for this reason a positive commandment overrides a prohibition). But in truth the
prohibitions are higher, because [with] the comprehension of the essence that is drawn down

through fulfilling the positive commandments,

Perhaps, the Alter Rebbe suggests, this is why in halachah a positive commandment overrides a prohibition
(Shabbos 132b). But in truth the prohibitions are higher.
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this light that is drawn down and revealed is only like a mere radiance and illumination compared
with the light drawn down and revealed through the prohibitive commandments.

The light grasped through the positive commandments, though grasped in its essence, is only a radiance
and glow compared with the light revealed through the prohibitions.
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Therefore the knowledge of negations that is in the source of the light is greater than the compre-
hension of the essence that is in the level of the radiance. (Similar to this, they said that “a sage is
superior to a prophet,” even though the prophet grasps the essence and the sage grasps only the
existence,

So knowing the source of light by negation is greater than grasping the essence of its radiance. The Talmud

says similarly that “a sage is superior to a prophet,” although the prophet sees the essence and the sage
knows only that something exists.
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but [it is] because the sage grasps the existence of higher levels that are not revealed in prophecy at
all. And all the more so is this the case with the prohibitive commandments compared with the pos-
itive commandments, for the comprehension is not merely in the manner of knowing the exis-
tence, but an actual revelation, only that it is, by way of analogy below, in [the manner of| the
knowledge of negations, etc.

The sage is superior because what he knows to exist belongs to higher levels than any revealed in prophecy.

With the prohibitions this holds all the more, since what they draw down is not only knowledge of existence
but an actual revelation, though in the form, to use our analogy, of knowledge by negation.
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From this can be understood the great superiority of the words of the Scribes, which are also fences
and safeguards, like the prohibitive commandments, as is explained on the verse “I am black, etc.”
And also the seven rabbinic mitzvos: although they are by active deed, nevertheless their intent is
to distance evil, as is known regarding the washing of the hands, etc.

This explains the great worth of the rabbinic enactments, “the words of the Scribes,” which are fences and

safeguards like the prohibitions. Even the seven rabbinic mitzvos, though they are active deeds, aim at dis-
tancing evil, as is known of washing the hands (netilas yadayim).

nawn M3 pa Aownnn NP 99 KP 97awINaw An AWK 19 AN ¢°ATOn° A2 1y I
213 MITAT NAWR °Na RINW N5 7wyl 0P 27y 97Yawna qwnl mooown

And this is the matter of “Extra Binah was given, etc.”: that what in the Written Torah could be
drawn down only in the mode of comprehension of negations, is drawn down in the Oral Torah
through active deed, etc., which is the level of comprehension of the essence, etc.

The Sages said that “extra Binah was given” (Niddah 45b), and here the phrase is applied to the Oral Torah.

What the Written Torah could draw down only as knowledge by negation, the Oral Torah draws down

through active deeds, as a grasp of essence.
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Now, all this does not contradict what is explained elsewhere, that through the prohibitive com-
mandments the source of the light is drawn down in actual revelation: for that is in the Time to
Come, when the light of Keser itself will be revealed, from which the Resurrection of the Dead is
drawn.

Elsewhere it is said that the prohibitions draw down the source of light as an actual revelation. That refers to

the Time to Come, when the light of Keser itself will be revealed and will bring about the Resurrection of the
Dead.
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Whereas [in] the union and drawing-down of the present, even in the higher worlds, the revelation

is not from His very Essence, may He be blessed, but only in the manner of the analogy mentioned

above, of the knowledge of negations, etc.

In the present, however, even in the higher worlds, the revelation is not of G-d’s essence but only in the
manner of knowledge by negation.

1”90 09113922 WP 11DV YA man aoynh U8RI 0DIYA RIT OAPY NNTRY MIART DR 199
(N 7129 M2 %1903 THNRD ° IRY DR ROR M IPRY B7IIN2 WA 7132 1watne

Therefore even the Patriarchs, whose abode is in the World of Atzilus, above the level of the upper
Gan Eden, as is written in [Sefer Shel] Beinonim, chapter 39, will be clothed in a physical body at
the Resurrection of the Dead; and this is only because then there will be, below, a revelation of a
higher level.)

That is why even the Patriarchs, whose place is in Atzilus, above the upper Gan Eden (Tanya, chapter 39), will

be clothed again in physical bodies at the Resurrection: a higher level will then be revealed below, in the
physical world.
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(And see what is written on the verse “Set me as a seal, etc.”) And this is why the 248 positive com-
mandments are called “the 248 limbs of the King”: for the light is drawn into actual vessels.

The parenthesis refers to the discourse on “Set me as a seal” (Song of Songs 8:6). The 248 positive com-
mandments are called “the 248 limbs of the King,” because through them the light is drawn into actual

vessels.
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And with all this can be understood what is said in the Zohar: “When the sitra achra is subdued, the
glory of the Holy One, blessed be He, is made complete.” For the subduing of the sitra achra is the
fulfillment of the prohibitive commandments and all the fine points of the Scribes, which are all the
distancing of evil;

The Zohar says that when the sitra achra, the side opposed to holiness, is subdued, the glory of G-d is made

complete. Subduing it means keeping the prohibitions and all the fine points of rabbinic law, all of which
distance evil.
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therefore through this “the glory of the Holy One, blessed be He, is made complete,” that is, the
level of Z’eir Anpin, which rises to the loftiest heights and is in the level of the union of Abba and
Imma; and also, the level of Keser is drawn into it from Arich Anpin itself, as is explained concern-

ing the festival of Shavuos.

So the prohibitions raise “the glory of the Holy One, blessed be He,” Z’eir Anpin, to the loftiest heights, to the
level of the union of Abba and Imma; and Keser, from Arich Anpin itself, is drawn into it, as is explained con-

cerning Shavuos.
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And this is “the glory is made complete, etc.,” as will be explained below, G-d willing, in the expla-
nation of “and you came to the ornament of ornaments” (ba’adi adayim). And this is also the matter

of a dwelling place among the lower realms.

This will be explained below with “and you came to the ornament of ornaments” (Ezekiel 16:7). It is also the
meaning of “a dwelling place among the lower realms,” G-d’s purpose that He be at home in this lowest
world.
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Now, in the union of Z’eir Anpin and Nukva, which comes through Torah and the positive com-

mandments, there are also two levels. For the Torah is the level of the inner limbs;

The union of Z’eir Anpin and Nukva itself has two levels. Torah study is like the inner limbs of the body.

likuteitorah.com/likkutei-torah/pekudei/2/ 26

15



LIKKUTEI TORAH - PARSHAS PEKUDEI - MAAMAR 2 17 QWT 77 7I0° RIT 12WNRT CTIPD fa...

212 @°21%°17 0°72R 107 MERAN R™IRT 17097 NOWnRN 3”2 X7 3”KY NP1 11201 RN27IX O

and also, “the Torah comes forth from Chochmah,” and if so, it is also a drawing-down of the intel-

lect (mochin) of Abba and Imma; whereas the mitzvos are the outer limbs, etc.

And “the Torah comes forth from Chochmah” (Zohar), so Torah study also draws down the mochin of Abba

and Imma. The mitzvos are like the outer limbs.
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And this is [the meaning of] “These are the accounts of the Mishkan, the Mishkan of the
Testimony.” That is, “the accounts of the Mishkan” is the level of the union of Z’eir Anpin and
Nukva, which is drawn down through Torah and mitzvos,

Returning to the verse: “the accounts of the Mishkan” is the union of Z’eir Anpin and Nukva, drawn down
through Torah and mitzvos.
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and this is “These (eileh) are the accounts.” That is, eileh has the numerical value of 36, because
the emotive attributes (middos) of Z’eir Anpin are six, for Z’eir Anpin is emanated, in the mystery

of [its] root, at the level of the six extremities (vav ketzavos);

Eileh equals 36 because Z’eir Anpin is emanated at its root as six attributes, the six extremities (Chesed
through Yesod).
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and each one comprises six, making 36. And also, eileh has the letters of Leah, for Leah bore six

sons, the six extremities mentioned above.

Each of the six includes all six, which makes 36. And eileh has the same letters as Leah, who bore six sons,

again the six extremities.
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And this is [the meaning of] “Who (mi) created these (eileh)?” Mi is the level of Binah, in which
there are fifty gates, the numerical value of mi; and from the level of Binah comes the birth of the
emotive attributes (middos), which are the level of eileh.

Isaiah 40:26, “Who created these?”, is read as two levels: mi (“who”), numerically 50, is Binah with its fifty
gates of understanding, and eileh (“these”) is the emotive attributes born from Binah.
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And from this comes “the accounts of the Mishkan”: that Z’eir Anpin draws down to Malchus of
Atzilus, so that there be a drawing-down into Beriah, Yetzirah and Asiyah, etc. And this is drawn

down through the study of Torah,

From the attributes comes “the accounts of the Mishkan”: Z’eir Anpin flows into Malchus of Atzilus, and
through her the light is drawn into the lower worlds, Beriah, Yetzirah and Asiyah. This is brought about
through Torah study.
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which is also the six orders of the Mishnah, each of which also comprises six, the number of eileh;
and likewise through fulfilling the positive commandments, which is also in the 248 limbs of Z’eir

Anpin, as is known.

Torah study is the six orders of the Mishnah, each comprising six, the number of eileh (36). The positive

commandments also belong here, since they correspond to the 248 “limbs” of Z’eir Anpin.
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And the matter of the Mishkan of the Testimony is the union of Abba and Imma (for Binah is called
“the supernal Shechinah,” as is explained elsewhere on “The Song of Songs”), which is drawn

down through the prohibitions. And the reason it is called the Mishkan of the Testimony is

The Mishkan of the Testimony is the union of Abba and Imma; Binah is called “the supernal Shechinah,” a
higher dwelling-place than Malchus, as the discourse on “The Song of Songs” explains. This union is drawn

down through the prohibitions, and now the name “testimony” is explained.
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that testimony applies to something hidden, for this testimony is not a revelation of the actual es-
sence of the thing. So too is the knowledge of negation: although it is a revelation, nevertheless it is

not a comprehension of the essence;

Testimony is needed only for something hidden: a witness tells us that something is so without showing us
the thing itself. Knowledge by negation is the same: a real revelation, yet not a grasp of the essence.
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it is only a testimony about the level of the “Hidden of all hidden”: testimony, and not a revelation
of the actual essence, as there is in the 248 positive commandments, where the light is drawn into

actual vessels.

It testifies about the “Hidden of all hidden” without revealing its essence, unlike the 248 positive command-
ments, in which the light is drawn into actual vessels.
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But through fulfilling the prohibitive commandments, since through this the revelation is drawn
from His being and essence, which is far, far higher than the level of the light drawn from Him,

may He be blessed, through the positive commandments, therefore the revelation cannot be

Since the prohibitions draw down a revelation from G-d’s very being and essence, far above the light drawn
through the positive commandments, that revelation cannot take the form of grasping an essence.
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in the manner of comprehension of the essence, but only in the manner of the level of testimony,
which is not the actual substance of the thing, as is explained in Likkutei Torah [of the Arizal] on
Tehillim, Psalm 78; and this is, by way of analogy below, the matter of the knowledge of negations,
as mentioned above.

It can only be testimony, which is not the substance of the thing itself, as the Arizal’s Likkutei Torah explains
on Psalm 78. Below, the analogy for this is knowledge by negation.
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But the meaning and matter of “testimony” can be understood further, according to what is writ-
ten, “For there the tribes went up, the tribes of Yah, a testimony to Israel, to give thanks to the
Name of G-d.”

A second meaning of “testimony” will now be drawn from Psalms 122:4, “There the tribes went up, the tribes
of Yah, a testimony to Israel, to give thanks to the Name of G-d.”
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The ornament of ornaments
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4. Now, first we must understand the meaning of the verse (in Ezekiel, chapter 16), “I have made
you a myriad, like the growth of the field; and you increased and grew, and came to the ornament of

ornaments (ba’adi adayim).”

Section 4 begins with Ezekiel 16:7, in which G-d describes Israel as a young girl He raised: “I have made you
a myriad, like the growth of the field; and you increased and grew, and came to the ornament of ornaments.”
The phrase ba’adi adayim will turn out to be another key to the word edus.

7”137 079’2 N2 1Y 97TRI 90119 RV ND0T PPA0Y PPN RIM DI IS RIT 0TV YTYa 130T
NR7RT

For “ba’adi adayim” is an expression of adornment, and it is “the two crowns that Z’eir Anpin in-
herits,” as mentioned in the Idra Rabba, which are the level of the two lower joints of Netzach and
Hod of Arich Anpin.

Ba’adi adayim means adornment, and in Kabbalah it is “the two crowns that Z’eir Anpin inherits,” men-
tioned in the Idra Rabba of the Zohar. They are the two lower joints of Netzach and Hod of Arich Anpin, the
configuration of Keser, which reach down into Z’eir Anpin.
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The point is that the growth of the field, for example grain, grows only through the rotting of the
seed first, so that it becomes the level of ayin (“nothing”); and through this it afterward grows and

becomes yesh (“something”), a thing. Whereas

The image of “the growth of the field” explains how this ascent happens. A seed of grain sprouts only after it

rots and becomes ayin, “nothing”; only then does it grow into a new yesh, “something.”
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[with] the seed as it was at first, a yesh, it is impossible that there come from it growth and the com-
ing-into-being of another yesh, and moreover in a manner more excellent and exalted than the

first yesh.

Had the seed stayed a yesh, as it was, nothing new could have grown from it, let alone something finer and
greater than the original seed.
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And so is the analogue above, as is written in Etz Chaim concerning the union of Z’eir Anpin and
Nukva: it is impossible for there to be the return to face-to-face unless the first configuration

(partzuf) of Malchus is first dismantled, so that at first it is only a single point beneath Yesod.

The same happens above. Etz Chaim teaches that for Z’eir Anpin and Nukva to be turned face-to-face, the
first configuration (partzuf) of Malchus must first be dismantled, until she is a single point beneath Yesod.
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For at first they are back-to-back, and in order that they be turned from the level of back-to-back to
be at the level of face-to-face, there must be in her, in between, the level of nullification of the first

existence, becoming only a single point beneath Yesod, etc.

At first Z’eir Anpin and Nukva are back-to-back. To pass to face-to-face, Malchus must go through a stage in

between in which her former existence is nullified and she becomes only a point.
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(And elsewhere, on the verse “Then the maiden shall rejoice in the dance,” it is explained that in
order for there to be an ascent from the level of face-to-face to the level of face-to-face at a higher

rung, for there are several rungs within the level of face-to-face, etc.,

The parenthesis adds what is explained on “Then the maiden shall rejoice in the dance” (Jeremiah 31:13):
face-to-face itself has several rungs, and moving from one to a higher one also needs this process.
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there must first be back-to-back, and afterward they become a point beneath Yesod, and afterward
she grows into the level of face-to-face at a higher rung, etc.; and there the matter is also explained

in [terms of] the service of G-d.)

First back-to-back, then a point beneath Yesod, and then growth into face-to-face at a higher rung. That dis-
course also applies the process to a person’s service of G-d.
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And this is “I have made you a myriad, like the growth of the field”: just as with the growth of grain
it is impossible that there be yesh from yesh, but only by its becoming, in between, the level of
ayin, so for there to be an ascent of the Congregation of Israel to the most exalted rung, there must
first be [the state of] self-nullification and ayin, which is called “a point beneath Yesod,” etc.

This is “like the growth of the field”: as grain cannot grow yesh from yesh but only through ayin in between,

the Congregation of Israel can rise to its highest rung only by first passing through bittul, becoming “a point
beneath Yesod.”
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And through this, afterward, “you increased and grew, and came to the ornament of ornaments,”
which are the level of the two crowns mentioned above, which are drawn to Z’eir Anpin and from
Z’eir Anpin to Nukva; and they are from the level of Arich Anpin itself

After that comes “you increased and grew, and came to the ornament of ornaments”: the two crowns, drawn
to Z’eir Anpin and from it to Nukva, which come from Arich Anpin itself.
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(for they are its very essence and being, and not merely an illumination; and also “the inheritance
of Abba and Imma,” which is an illumination, but the illumination is from a higher level, etc., as is
explained in Etz Chaim, Sha’ar HaNesirah, chapter 6. And see Likkutei Torah [of the Arizal],

Parshas Vayeira, [on]| those two crowns, that they are the ultimate purpose and the essence, etc.).

The parenthesis stresses that the two crowns are the very essence of Arich Anpin, not just an illumination.
“The inheritance of Abba and Imma” (what Abba and Imma bequeath to Z’eir Anpin) is only an illumination,
though from a higher level, as Etz Chaim, Sha’ar HaNesirah, explains; and the Arizal’s Likkutei Torah calls

the two crowns the ultimate purpose.
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Now, in the meaning of adi there are three senses. The first, in its plain meaning, is an expression

of adornment, as in “their ornaments (edyam) from Mount Horeb.”

Now the word adi is examined. It has three meanings; the first is plain “ornament,” as in Exodus 33:6, where

Israel stripped off “their ornaments from Mount Horeb.”
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The second is an expression of eternity, as in “Praised and glorified forever and ever (adei ad) is
His great Name.” The third is an expression of “until (ad) here shall you come,” that is, up to here

and no further.

The second is eternity, as in the prayer “praised and glorified forever and ever (adei ad) is His great Name.”

The third is ad as “until,” a limit, as in Job 38:11, “Until here shall you come, and no further.”
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Now, all three meanings are one matter, for they all pertain to the level of Keser. The first meaning,
an expression of adornment, is plain: this is the level of Keser, which is the level of a crown upon

the head, as in “The righteous sit with their crowns on their heads.”

All three meanings of adi belong to Keser. The first, ornament, plainly does: Keser is the crown on the head,
as in the Sages’ picture of the World to Come, “The righteous sit with their crowns on their heads.”
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Now, just as a diadem and crown are made of precious stones, which in essence are the level of the
inanimate, only that they have been refined to be shining and bright, and through this a diadem
and crown for the king are made of them,

A king’s crown is made of precious stones, which are by nature inanimate matter; they have only been re-
fined until they shine, and that is what makes them fit for a royal crown.
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so too our Sages, of blessed memory, said that Sandalphon ties crowns for his Maker from the
prayers of Israel; for the letters of prayer are also called “stones,” and when they are refined
through self-sacrifice (mesirus nefesh) at [the word] “One,” they become the level of a diadem and

crown.

So our Sages say that the angel Sandalphon ties crowns for his Maker from the prayers of Israel. The letters

]

of prayer are also called “stones,” and when they are refined by self-sacrifice at the word “One” in the

Shema, they become a crown.
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And likewise from the fulfillment of the mitzvos, which are also the 613 mitzvos of the Torah and
the seven of the Rabbis, 620 pillars of light, of the level of Keser; because they have been lowered
into physical action, in the parchment of tefillin and the wool of tzitzis, which is

Likewise the mitzvos: the 613 of the Torah and the 7 of the Rabbis make 620, the numerical value of keser,
and are called “620 pillars of light.” They reach Keser because they descend into physical action, in the
parchment of tefillin and the wool of tzitzis.
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like the level of the inanimate, for example, and “their beginning is wedged in their end,” therefore

through this is drawn down the light that is above the chain of descent, which is the level of Keser.

These materials are like the inanimate, the lowest level of creation. Since “their beginning is wedged in their
end” (Sefer Yetzirah), the lowest reaches the highest, and so the mitzvos draw down the light above hishtal-
shelus, the level of Keser.
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And this is why our Sages, of blessed memory, said that in the Time to Come “the righteous sit with
their crowns on their heads”: for in Gan Eden the revelation is only from the level of “the river that
goes out of Eden,” which is the level of Chochmah and Binah,

This is why the crowns belong to the Time to Come. In Gan Eden the revelation comes only from “the river
that goes out of Eden,” Chochmah and Binah, that is, comprehension.
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and therefore the revelation is only to the soul. But in the Time to Come, at the Resurrection of the
Dead, the revelation will be to the body as well, as it is written, “And He will strengthen your
bones”; that is, through the revelation of the light that is above the chain of descent, it will be able
to be drawn even lower.

Comprehension can reach only the soul. At the Resurrection the revelation will reach the body too, “and He

will strengthen your bones” (Isaiah 58:11), because a light from above hishtalshelus, Keser, can descend
lower than a light from within it.
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As is known concerning “And I will pass through the land of Egypt”: “I, and not an angel, etc.”; and
this revelation is from the level of Keser. And this is “with their crowns on their heads,” specifically
in the Time to Come. And this is the matter of ba’adi adayim, which are also called “the two
crowns,” as mentioned above.

The Haggadah reads G-d’s words at the Exodus, “And I will pass through the land of Egypt,” as “I, and not an

angel”: G-d Himself, not a messenger. Such a revelation is from Keser, the same light as the crowns of the
righteous in the Time to Come and the “ornament of ornaments,” also called “the two crowns.”
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The second, the matter of eternity: this too pertains to Keser. For Keser is the level of an intermedi-
ary between the essence of the Infinite Light and the emanated [beings], and it contains [some-
thing] of the lowest level within the Infinite One (Ein Sof), as is written in Etz Chaim, Sha’ar 41,
chapter 3. And since it contains the level of Ein Sof,

The second meaning of adi, eternity, also fits Keser. Keser is the intermediary between the essence of the

Infinite Light and the emanated levels, and it contains the lowest level of Ein Sof. The Kehot note corrects the
reference: in current editions it is Etz Chaim, Sha’ar 42 (Drushei ABYA), chapter 1.
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therefore it is an expression of eternity, which is the meaning of Ein Sof (“without end”). (This will
be understood better according to what the Rama [of Fano| writes in the introduction to the book
Yonas Ilem, and in the book Pelach HaRimon, Sha’ar 4: the question why it is called Or Ein Sof,
“light without end,” when seemingly it would have been fitting to call it “without beginning,”

Since Keser contains Ein Sof, “without end,” it is called by a word for eternity. The parenthesis brings a

question of the Rama of Fano (Rabbi Menachem Azariah), a Kabbalist: why is G-d’s light called “without end”
rather than “without beginning”?
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that is, that it is primordial; for [being] primordial certainly includes [being] eternal, but [being]
eternal does not include [being]| primordial, since the separate intelligences are eternal by the will
of the Creator, may He be blessed, even though they are newly brought into being from nothing to
something.

“Without beginning” would say more: whatever has no beginning certainly has no end, but not the reverse.

The separate intelligences of the philosophers are endless by the Creator’s will, though they were created
from nothing.
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And he answered that what we call Ein Sof is not meant to describe His being and essence, may He
be exalted, G-d forbid, for “to Him, silence is praise”; rather, it is [said] of the level of His Name,

may He be blessed, that it has no end, etc.

The Rama answers that “Ein Sof” does not describe G-d’s essence at all, for of that “silence is praise.” It de-
scribes His “Name,” that is, His light, which has no end.
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The explanation of the matter: His Name is the level of light and radiance, by way of analogy,
drawn forth from the luminary by His good will. And before the world was created, there was He
and His Name alone, for the light was included in the luminary and was the level of ayin entirely,

The Alter Rebbe explains: G-d’s “Name” is His light and radiance, drawn from Him by His will, as rays come
from the sun. Before creation “there was He and His Name alone,” the light contained within its source and
not yet anything at all.
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as in the luminary of the sun the radiance is included in the level of ayin entirely; and afterward it
was drawn forth to be the level of radiance, and in it was the tzimtzum, and the level of the kav was

drawn forth, etc.

So the sun’s rays are wholly included, as nothing, within the sun itself. Afterward the light was drawn forth as
aradiance, and in it took place the tzimtzum and then the drawing of the kav, the line of light from which the
worlds are built.
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Therefore it is of this level specifically that it is fitting to call it Ein Sof: for the light is a radiance, an
extension and revelation drawn forth from His being and essence, and of this extension it is fitting

to say that it is drawn forth and spreads in the manner of Ein Sof (“without end”), etc.

Only of this light, which extends from His essence, can one say that it spreads without end; so the name Ein
Sof belongs specifically to the light.
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Therefore, regarding the level of Keser, in which there is the lowest level within Ein Sof, the expres-
sion adei ad applies, which means eternity, that is, actually the level of Ein Sof. And this is “Praised

and glorified forever and ever (adei ad) is His great Name.” “His great Name” is the level of Keser,

Keser contains the lowest level of this Ein Sof, so adei ad, “forever and ever,” fits it. In the prayer “praised
and glorified forever and ever is His great Name,” “His great Name” is Keser.
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for Malchus is called simply “Name,” and Keser, which is drawn from Malchus of Ein Sof, is called
“His great Name”; therefore it is adei ad, in the mode of Ein Sof. And see what is written elsewhere
in the explanation of “Return, O Israel, unto (ad), etc.”)

Malchus is simply called “Name,” while Keser, drawn from Malchus of Ein Sof (the lowest level of the Infinite
Light), is “His great Name,” and so it is adei ad. The parenthesis refers to the explanation of “Return, O
Israel, unto (ad) Havayah your G-d” in Likkutei Torah.
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And the third meaning of ad, as an expression of cessation, as in “until (ad) here,” also fits the level
of Keser specifically, because there is never any grasp or comprehension of the light of Keser. That

is why Chochmabh is called “beginning” (reishis), because

The third meaning, ad as a limit, also fits Keser specifically, because the light of Keser can never be grasped.
That is why Chochmah, not Keser, is called “the beginning” (reishis).
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it is the beginning of revelation, and it is called “Let there be light”; but Keser is the level of “He

made darkness His hiding place,” for there is no comprehension in it.

Chochmabh is the beginning of revelation, “Let there be light,” while Keser is “He made darkness His hiding
place,” beyond any comprehension.
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Therefore it is called ad (“until”). (That is, “until, but not including”: for, insofar as there is in it the
lowest level of the Emanator, it is certainly “until, but not including,” since in this level there is no
comprehension at all; that is why the lowest level of the Emanator is called Atik, for it is removed
(ne’etak) and separate from the emanated [beings].

So Keser is ad, a boundary: in the Talmud’s phrase, “until, but not including.” Insofar as it contains the low-

est level of the Emanator, it lies outside what can be grasped, which is why that level is called Atik,

“removed,” separate from the emanated levels.
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And it is also called “the Head that is not known,” etc., as is known. However, from the aspect of the
level within Keser that is the root of the emanated [beings], from this aspect one may say “until,
and including”: for at any rate this level is counted among the ten Sefiros, and if so it is part of the
Ten Sefiros; and this is “until, and including.”

It is also called “the Head that is not known” (Zohar). But the aspect of Keser that is the root of the emanated

levels is counted among the ten Sefiros, so from that side it is “until, and including.”
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And it may be said that this is why it says “and you came to the ornament of ornaments (ba’adi
adayim)”: for there is drawn into them from every level of ad mentioned above. And this is the lev-
el of “May Your Name be praised forever (l1a’ad), our King”: “Your Name” is Malchus of Atzilus, and
“may Your Name be praised

This may be why the verse says adi adayim, a doubled form: something of every sense of ad is drawn into the

crowns. The same is meant in the prayer “May Your Name be praised forever (la’ad), our King,” where “Your
Name” is Malchus of Atzilus.
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forever (la’ad)” [means] that it be elevated to be at the level of Malchus of Ein Sof, which is called
ad, according to all three meanings of ad given above; and as it is written, “And the light of the
moon shall be, etc.”; and as is explained in Parshas Mikeitz on the verse “Sing and rejoice, O
daughter, etc.,” that the level of “daughter” will be elevated in the Time to Come with surpassing
loftiness, etc.; see there.)
The prayer asks that Malchus of Atzilus rise to the level of Malchus of Ein Sof, which is called ad in all three
senses. So too Isaiah promises that the light of the moon, Malchus, will be like the light of the sun, and the

discourse on “Sing and rejoice, O daughter” explains that the “daughter” will be raised higher still in the
Time to Come.
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And this is why it is also called “the Mishkan of the Testimony” (ha’edus): for into this Mishkan,
which is the union of Abba and Imma, there is drawn from the level of Keser, which is the level of

adi adayim, according to all three meanings of ad mentioned above.

This is why the union of Abba and Imma is called the Mishkan of the Testimony (edus): it receives from

Keser, which is adi adayim in all three senses of ad.
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(And see Likkutei Torah [of the Arizal], Parshas Vayeira, cited below; and as is known, the level of
“the inheritance of Abba and Imma” and the two crowns mentioned above are clothed in the Yesods

of Abba and Imma, as the Ramaz writes on Parshas Emor, page 99.)

The parenthesis notes, from the Ramaz, that “the inheritance of Abba and Imma” and the two crowns are
clothed in the Yesods of Abba and Imma, and refers to the Arizal’s Likkutei Torah on Vayeira, cited below.
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And this is also the meaning of “For there the tribes went up, the tribes of Yah, a testimony to
Israel”: for the twelve tribes have their root

The same explains Psalms 122:4, “There the tribes went up, the tribes of Yah, a testimony to Israel.” The
twelve tribes have their root in the emotive attributes of Atzilus.
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in the emotive attributes (middos) of Atzilus, and they are the twelve diagonal boundaries of Z’eir
Anpin; and their root is in Arich Anpin, that is, the root of the emotive attributes of Atzilus is from

the level of the emotive attributes within Keser, which are called “the mountains of darkness.”

They are the twelve “diagonal boundaries” of Z’eir Anpin, a term from Sefer Yetzirah. Their root is in Arich
Anpin, in the emotive attributes within Keser, which are called “the mountains of darkness.”
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Therefore it says, “For there the tribes went up”: for through the raising of mayin nukvin (feminine
waters) they reach their root in the level of Keser; and through this is drawn down the level of “a
testimony to Israel,” that is, the level of the drawing-down of the two crowns mentioned above to
Z’eir Anpin.

Through raising mayin nukvin (“feminine waters,” the upward striving of the lower level) the tribes reach

their root in Keser. Then “a testimony to Israel” is drawn down: the two crowns descend to Z’eir Anpin,
which is called Israel.
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And this is “to give thanks (lehodos) to the Name of Havayah”: for since in the level of Keser actual
comprehension and grasp do not apply, therefore it says “to give thanks,” for of this nothing ap-

plies but the level of acknowledgment (hoda’ah),

Since Keser cannot be grasped, the verse says “to give thanks (lehodos) to the Name”: the only fitting re-
sponse is hoda’ah, acknowledgment.
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for acknowledgment is the level of self-nullification (bittul), that is, in relation to a level that is
above comprehension; as is explained elsewhere on the verse “Yehudah, you,” and on the matter of
praise, blessing and acknowledgment.

Acknowledgment means admitting what one cannot understand; it is bittul before a level above comprehen-

sion. This is explained on the verse “Yehudah, you [your brothers shall acknowledge]” and on the difference
between praise, blessing and acknowledgment.
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Therefore they said, “Whoever does not bow at Modim will not rise at the Resurrection of the
Dead”: for the Resurrection of the Dead comes through the revelation of the light of Keser, as men-
tioned above regarding “with their crowns on their heads.” And the raising of mayin nukvin to this
level is acknowledgment and self-nullification, etc.

So the Zohar says that whoever does not bow at Modim, the blessing of thanksgiving in the Amidah, will not

rise at the Resurrection: the Resurrection comes through the light of Keser, and the way to Keser is acknowl-
edgment and bittul.

SECTION 5 - 1124

Counted at the word of Moshe
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5. “Which was counted at the word of Moshe”: that is, as is written in Pri Etz Chaim, that the level of
the union of Abba and Imma is in the first verse of the Shema, at the words “Havayah our G-d
(Elokeinu)”; and from the verse “And you shall love” onward is the rectification (tikkun) of the skull
(gulgalta) of Z’eir Anpin, and the crown of the chassadim spreads down to the Chesed of Z’eir
Anpin, and all the joints of Z’eir Anpin are united in it.
Section 5 turns to “which was counted at the word of Moshe.” Pri Etz Chaim teaches that the union of Abba
and Imma takes place in the first verse of the Shema, at “Havayah our G-d,” while from “And you shall love”

onward comes the rectification of the skull (gulgalta) of Z’eir Anpin: the crown of chassadim (kindnesses)
spreads down to its Chesed, and all its joints are united.
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But in the first verse, where the union is in Abba and Imma, the light of love is not yet felt there,
since the union there is in the mode of the self-nullification (bittul) of Chochmah, and there is truly

nothing else besides Him, and there is no one who loves, etc.;

In the first verse, where the union is in Abba and Imma, love is not yet felt. That union is the bittul of
Chochmah, where “there is nothing else besides Him,” so there is no one left to do the loving.
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only afterward, when the light is drawn into Z’eir Anpin, does the level of love apply to it, and this
is the verse “And you shall love, etc.” It follows that the union of Abba and Imma in the first verse,

which is

Love becomes possible only when the light is drawn into Z’eir Anpin, the emotive attributes, and that is the
verse “And you shall love.” The first verse, by contrast, is the union of Abba and Imma.
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like the level of the Mishkan of the Testimony, is “counted” and united specifically through Moshe,
who is the level of mah and self-nullification, etc.;

That union, the Mishkan of the Testimony, is “counted” and united specifically through Moshe, the quality of
mah and bittul.
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and in the verse “And you shall love” it is like “These are the accounts of the Mishkan”: eileh, the
six emotive attributes (middos) of Z’eir Anpin, the first of which is love, etc.; and this is the union of

Z’eir Anpin and Nukva.

The verse “And you shall love” corresponds to “These are the accounts of the Mishkan”: eileh is the six at-
tributes of Z’eir Anpin, headed by love (Chesed), and this is the union of Z’eir Anpin and Nukva.
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(According to this it will be understood that [the fact that] in the first verse the ayin and daled are
enlarged is the level of “Havayah is witness (ed) among you,” as is written above, that is, actually

the level of the Mishkan of the Testimony in this verse,

The parenthesis returns to the enlarged ayin and daled, ed, in the first verse of the Shema, “Havayah is wit-
ness among you,” and identifies it with the Mishkan of the Testimony in that verse.
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which is the union of Abba and Imma, drawn down and revealed from the light of Keser; for this is
the meaning of ad: an expression of adornment, an expression of eternity, and an expression of
“until (ad) here shall you come, etc.,” as mentioned above; and also an expression of testimony
about a hidden thing.

That verse is the union of Abba and Imma drawn from the light of Keser, which carries all the meanings of
ad: ornament, eternity and limit, and also edus, testimony about something hidden.
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The point is that of the level of the light that fills all worlds (memalei kol almin) it is written, “From
my flesh I see G-d”; but of the level of the encompassing [light] it is written, “And they believed,”
above comprehension, and this is the level of “the hidden things.” But memalei kol almin is called
“the revealed world.” Therefore the term “testimony” applies to the level of the light that encom-
passes all worlds (sovev kol almin).

Of memalei kol almin, the light that fills the worlds, Job says, “From my flesh I see G-d”: it can be perceived.

Of sovev kol almin, the encompassing light, it says, “And they believed,” for it is above comprehension and
belongs to “the hidden things”; so “testimony,” which concerns what is hidden, fits sovev.
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And testimony is the level of Daas: that nevertheless it is drawn into the level of Daas, as is ex-
plained elsewhere on the verse “And you shall know this day, etc.” And this is “You are My witness-
es”; and it is written, “And He established a testimony in Yaakov, etc.”; for the drawing of sovev kol
almin into the level of Daas is through the souls of Israel, by their occupation with Torah and
mitzvos, etc.

Testimony also belongs to Daas, knowledge: through it even sovev is drawn into Daas, as is explained on

“And you shall know this day.” This is “You are My witnesses” and “He established a testimony in Yaakov”:
the souls of Israel draw sovev into Daas through Torah and mitzvos.
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Now, it is explained elsewhere that the union of the Holy One, blessed be He, and His Shechinah is
found up to the loftiest heights: that is, in Atzilus they are the union of Z’eir Anpin and Nukva; and
far higher, the kav drawn forth from the Infinite Light, blessed be He, is called Shechinah, for it is
drawn from Malchus of Ein Sof, and the essence of the Emanator, may He be blessed, is called the
Holy One, blessed be He.

A further explanation: the union of “the Holy One, blessed be He, and His Shechinah” exists at every height.

In Atzilus it is Z’eir Anpin and Nukva; far higher, the kav, drawn from Malchus of Ein Sof, is called
Shechinah, and the essence of the Emanator is called the Holy One, blessed be He.
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Therefore in the writings of the Arizal it is written that “His Name” is the level of Malchus, while in
the books of the early Kabbalists it is written that shemo (“His Name”) has the numerical value of
ratzon (“will”); and these and these are the words of the living G-d: for the level of Malchus of Ein
Sof is also called “His Name,” and it is the level of “His great Name,” and from there is drawn the
will, which is the Keser of Atzilus.

The writings of the Arizal call “His Name” Malchus, while earlier Kabbalists note that shemo (“His Name”)

equals ratzon (“will”), 346. Both are right: Malchus of Ein Sof is called “His Name,” “His great Name,” and
from it comes the will, the Keser of Atzilus.
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And this is “And Israel, who sanctify Your Name, shall rejoice in You”: for the souls of Israel draw
down the union of the Holy One, blessed be He [and His Shechinah]; and this is “who sanctify Your
Name,” for they draw down from the holiness of His being and essence, may He be blessed, to the
level of “Your Name.”

Hence the Shabbos prayer “Israel, who sanctify Your Name, shall rejoice in You”: the souls of Israel bring
about this union, drawing holiness from G-d’s very essence into “Your Name.”
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And this holds true both of the union of Z’eir Anpin and Nukva of Atzilus and even far higher,
where the light is drawn from His Essence, may He be blessed, into the level of the kav, etc. And
since this is so, the matter of the Mishkan of the Testimony is resolved even better: for according to
what was written above, it is the union of Abba and Imma, except that it contains an illumination of
Keser, etc.,

This applies both to the union of Z’eir Anpin and Nukva and to the union far above, where light is drawn

from the Essence into the kav. It also sheds new light on the Mishkan of the Testimony, which was described
above as the union of Abba and Imma containing an illumination of Keser.
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while according to what is explained elsewhere, the union is in the level of Keser itself, which is
drawn from Malchus of Ein Sof, which is the level of “His Name,” and the union is so that an addi-
tion of light be drawn from the Infinite One, blessed be He.

On this explanation the union is in Keser itself, drawn from Malchus of Ein Sof, “His Name,” and its purpose
is to draw an addition of light from the Infinite One.
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And so it is explained in Pri Etz Chaim on the kavanah (intention) of the Shema, and in Likkutei
Torah [of the Arizal], Parshas Vayeira, on the union of the Shema: that it is the union of Abba and
Imma, and Abba and Imma from Keser, and Keser from Atik, up to Ein Sof, etc., to be renewed and
to take those two crowns from their supernal root.

So Pri Etz Chaim, on the intention of the Shema, and the Arizal’s Likkutei Torah on Vayeira describe the

union of the Shema as reaching from Abba and Imma to Keser, from Keser to Atik and up to Ein Sof, to re-
new the two crowns from their highest root.
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And this is the matter of the enlarged ayin and daled in the first verse of the Shema, as is written
above at length in the explanation of ad. Now, seemingly there is a great difference between the
meaning of ad as an expression of testimony and the meaning of ad as an expression of crown and
adornment.

This is the meaning of the enlarged ayin and daled in the first verse of the Shema. But a question arises: ad
as “testimony” and ad as “crown and ornament” seem very different.

10D DY 117y 0 091N N7PD WNROY NPREYT RPY TR DA ORM 1ORWD 11907 MY PR 0D
579y 735 N7y ROR 7000 MIwnn 10K 9PN apyea mTy opn

For the expression “testimony” [applies] when only an illumination shines, and not the essential
[light], as is written in Likkutei Torah [of the Arizal] on Tehillim, Psalm 78, on the verse “And He es-
tablished a testimony in Yaakov”; these are his words: “It is not the actual substance of Yesod, but

only a testimony.” End of quote.

Testimony applies where only an illumination shines, not the thing itself, as the Arizal says on “He estab-

9,

lished a testimony in Yaakov”: “not the actual substance of Yesod, but only a testimony.”
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Whereas the expression “crown” and “Keser” means the actual essence. And it may be said that
here both matters are true. For above, the level of Keser itself is drawn down, as mentioned above,

for it is drawn from Ein Sof to Atik, and from Atik to Arich, etc.;

A crown, Keser, means the essence itself. The answer is that both are true: above, Keser itself is drawn
down, from Ein Sof to Atik and from Atik to Arich Anpin.
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but of what is drawn into Z’eir Anpin and Nukva, there is [some]| that is only the level of a mere illu-
mination, like the level of “the inheritance of Abba and Imma,” of which it is explained in Pri Etz
Chaim, Sha’ar HaNesirah, chapter 6, that the Chochmah and Binah in it, etc., are only a single illu-
mination, etc.

But what reaches Z’eir Anpin and Nukva is in part only an illumination, like “the inheritance of Abba and
Imma,” of which Pri Etz Chaim says the Chochmah and Binah in it are only a single illumination.
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Or, as is written above at length on the matter of the union of Chochmah and Binah, that it is by
way of analogy [like] the knowledge of negations, etc., and this is only an illumination, for the es-

sence itself cannot be revealed now in comprehension, even in Atzilus, etc.,

Or, as explained at length in section 2, the union of Chochmah and Binah is like knowledge by negation,

only an illumination, because the essence itself cannot now be revealed as comprehension, even in Atzilus.
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as is also explained elsewhere in the explanation of “Go forth and gaze upon the crown, etc.”; until
the Time to Come, when “And I will remove the spirit of impurity from the land” will be fulfilled;
then it is written, “the new heavens and the new earth that I make, etc.,” as is explained in Parshas
Bereishis on this verse; see there.)

So it is also explained on “Go forth and gaze upon the crown.” Only in the Time to Come, when “I will re-

move the spirit of impurity from the land,” will there be “the new heavens and the new earth,” and the es-
sence will be revealed, as the Torah Ohr discourse on Bereishis explains.

SECTION 6 - 125-29

The pulse
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6. Now, the meaning of “which was counted” (asher pakad): pakad has the letters of dofek

(“pulse”), which is the “back” (achorayim) of the Name Havayah spelled out with yuds,

Section 6 explains “which was counted” (pakad). Pakad has the same letters as dofek, “pulse,” and dofek
equals 184, the “back” (achorayim) of the Name Havayah spelled out with yuds: its spelled-out letters added
up cumulatively, yud, then yud-hei, and so on.
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that is, the “back” of the Name Av (72), which is in Chochmah, which amounts to 184; as is written
in Taamei HaMitzvos, Parshas Vayeira, that in the pulse there shines [light] from the level of Abba,
and within it an illumination of the Infinite Light; therefore it beats constantly, for the Infinite Light
rests in Chochmah.

This is the Name Av (72), which belongs to Chochmah, and its “back” totals 184. The Arizal’s Taamei

HaMitzvos on Vayeira teaches that the pulse carries light from Abba with the Infinite Light within it, which is
why it never stops beating: the Infinite Light rests in Chochmah.
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Therefore in the pulse there are vowel-points, for it beats like a kamatz or a patach or a tzeirei or a
segol, for the vowel-points are in Chochmah. But the pulse in the hand is from the level of the
“back” of Abba.

That is why the pulse beats in patterns like the vowel signs kamatz, patach, tzeirei and segol, for the vowels
belong to Chochmah. The pulse in the hand is from the “back” of Abba.
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Now, 184 [and] 161 are the numerical value of Moshe; and the meaning of 161 is the Name Ehe-yeh
spelled out with yuds, which is the inner dimension of Binah.

Moshe (345) is 184 plus 161: 184 is the “back” of Abba’s Name, as just explained, and 161 is the Name Ehe-
yeh spelled out with yuds, the inner dimension of Binah (Imma).
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The point is that “the blood is the soul,” and it gives life to all the limbs, and it is from the level of
Binah. Also, the Name Ehe-yeh in its “square” [form] has the numerical value of dam (“blood”), as
is written in Etz Chaim. But the level of the “back” of Abba is clothed in the inner dimension of
Binah.

Blood is “the soul,” the life of all the limbs, and it comes from Binah; the Name Ehe-yeh written cumulatively

(alef, alef-hei, alef-hei-yud, alef-hei-yud-hei) totals 44, dam, “blood.” Into this inner Binah, the blood, the
“back” of Abba, the pulse, is clothed.
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And this is the matter of the pulse in the blood vessels. There is also moisture and watery parts in
the blood, and they are from the level of the chassadim (kindnesses), and from this the limbs grow,

“like water that waters a tree, and it grows through that watering.”

The pulse beats in the blood vessels. The blood also contains moisture and watery parts, which come from
the chassadim (kindnesses); they make the limbs grow, “like water that waters a tree, and it grows through

that watering,” in the Zohar’s words.

Y 12901 RAR IR MIPPN0AN RIT YAIT N20W DOYAIT wITT MUY wURYY .07 K DR 11y I
.1aX AR 0T MIPPNON KIAW 1137 N2 RIN

And this is the matter of adam (“man”): alef, dam (“blood”). And see what is written in Etz Chaim,
in the discourse on the afflictions (nega’im): that the cause of the affliction is the withdrawal of the
light of Abba, and the sign of this is a white baheres (bright spot), which is the withdrawal of the
blood from that limb.

Adam, “man,” is made of alef and dam, “blood.” Etz Chaim, in its discourse on the afflictions (nega’im) of
tzaraas, says that their cause is the withdrawal of the light of Abba, and the sign is a white spot (baheres),
where the blood has withdrawn from that limb.
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If so, it necessarily follows that the light of Abba is clothed in the blood, as mentioned above re-
garding the pulse, etc. And see what is written about this in Parshas Tazria, in the discourse begin-

ning “They were disputing in the Heavenly Academy, etc.”

So the light of Abba must be clothed in the blood, as was said of the pulse. The text refers to the Likkutei
Torah discourse on Tazria, “They were disputing in the Heavenly Academy.”
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Now, in the beating of the heart (defiku deliba) there is drawn an illumination of the inner dimen-
sion, and in the pulse in the hand there is drawn the “back” of Abba. And since Chochmah and

Binah are clothed in the pulse,

The heartbeat carries an illumination of the inner dimension; the pulse in the hand carries the “back” of
Abba. Chochmah and Binah are both clothed in the pulse.
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therefore it beats constantly, which is the level of self-nullification, [of| ratzo and shov (“running
and returning”), etc., for Chochmah is self-nullification, as mentioned above. It follows that in the

pulse there is the union of Chochmah and Binah, 184 [and] 161, as mentioned above.

So it beats without stopping, in the rhythm of ratzo and shov, “running and returning,” the movement of bit-
tul that belongs to Chochmah. The pulse thus holds the union of Chochmah and Binah, 184 and 161.
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And this is “which was counted (pakad) at the word of Moshe.” And so in man, in the service of
G-d, the level of “which was counted” is that there be [service] in the mode of ratzo and shov: for

the ratzo (“running”) comes from the level of the gevuros (severities) of Binah,

In a person’s service of G-d, “which was counted” (pakad, the pulse) means serving in ratzo and shov. Ratzo,
the soul’s running toward G-d, comes from the gevuros, the fiery intensity, of Binah.
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and it is the level of the blood; and the shov (“returning”) comes from the level of Chochmabh,
which is the level of self-nullification (bittul) that is clothed there. And this is the level of the pulse

of the heart, for the heart must be [in]| ratzo and shov.

Ratzo is the blood. Shov, the return, comes from Chochmabh, the bittul clothed within it; and this is the heart-

beat, for the heart must be in ratzo and shov.
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And this is “counted at the word of Moshe”: for the level of Moshe is the “back” of Abba and the in-
ner dimension of Imma, 184 [and] 161, as mentioned above. (And of Moshe it is written, “From the

water I drew him,” which is also the level of “like water that waters a tree, etc.,”

So “counted at the word of Moshe,” for Moshe (184 plus 161) is the “back” of Abba and the inner dimension
of Imma. The parenthesis adds that of Moshe it says, “From the water I drew him,” linking him with the wa-
ter that makes the tree grow.
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mentioned above. And through the self-nullification of ratzo and shov one draws down the level of
“the Mishkan of the Testimony, which was counted, etc.” Also, [regarding] “These are the accounts
of the Mishkan,” it may be said that pekudei is also the level of the pulse mentioned above, through
which the union of vav-hei is also drawn down.

Through the bittul of ratzo and shov one draws down the Mishkan of the Testimony. Pekudei in “the ac-

counts of the Mishkan” may also refer to the pulse, through which the union of vav-hei is drawn down as
well.
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And see what is written in the discourse beginning “Tomorrow is the New Moon, and you will be re-
membered (nifkadta)”: that “remembering” (pekidah) is from a very high place, for “He remem-
bered (pakad) Sarah,” and “I have surely remembered (pakod pakadti)” is the sign for Mashiach,
etc. And see there on the matter of new Netzach, Hod and Yesod, whose root is from Keser, on [the
words]| “G-d Most High, etc.,
The discourse on “Tomorrow is the New Moon, and you will be remembered” explains that pekidah, “re-
membering,” comes from a very high place, as in “G-d remembered Sarah” and “I have surely

remembered,” the sign of the redeemer. It also speaks of “new” Netzach, Hod and Yesod rooted in Keser, in
the words of the Amidah, “G-d Most High.”
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and brings a redeemer to their children’s children, etc.” And so the union of Z’eir Anpin and
Nukva: although it is through Netzach, Hod and Yesod, nevertheless the source and root of this
union, which is the matter of “He remembered Sarah,” has its root drawn also from the level of
Keser, etc.

The blessing continues, “and brings a redeemer to their children’s children.” So too, though the union of
Z’eir Anpin and Nukva takes place through Netzach, Hod and Yesod, its source, the pekidah of “He remem-
bered Sarah,” is rooted in Keser.
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And this is “Children depend on mazal, etc.” And perhaps corresponding to these two levels of
Mishkan are the pulse in the heart and the pulse in the hand: for the pulse in the hand is the level
of the outer dimension (chitzoniyus) of Abba,

This is “Children depend on mazal,” mazal being, in the Kabbalah, a level of Keser. Perhaps the two

Mishkans correspond to the pulse in the heart and the pulse in the hand, and the pulse in the hand is from
the outer dimension of Abba.
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and this is [why] it is “the accounts of the Mishkan,” unqualified. Also, the hands are the attributes
of Chesed and Gevurah, for this is the meaning of eileh: the six extremities, Chesed, Gevurah,
Tiferes, Netzach, Hod, Yesod. And so it says, “His left hand is under my head, and his right hand
embraces me”; thus the union of Z’eir Anpin and Nukva is through “his two arms, right and left,
and between them the bride.”

That is “the accounts of the Mishkan,” unqualified. The hands are Chesed and Gevurah, the first of the six at-

tributes that make up eileh, and “His left hand is under my head, and his right hand embraces me” shows

that the union of Z’eir Anpin and Nukva comes through his two arms, “and between them the bride.”
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However, the pulse in the heart, into which there is drawn from the inner level of the brain, for
through the drawing from the brain it closes and opens, as is explained elsewhere on the verse “I
sleep, etc.; the voice of my beloved knocks (dofek), etc.,” is the level of the union of Abba and
Imma, which are the level of the brain and the heart, as the saying goes, “Chochmabh is the brain,
Binah is the heart.”

The heartbeat draws from the inner dimension of the brain, which makes the heart close and open, as is ex-

plained on “I sleep... the voice of my beloved knocks (dofek).” It is the union of Abba and Imma, brain and
heart, as the Tikkunei Zohar says: “Chochmabh is the brain, Binah is the heart.”
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This needs examination, for in Taamei HaMitzvos, Parshas Vayeira, he said that the inner dimen-
sion of Abba does not descend below, only its “back,” as is known, etc., and that is 184, which is

dofek (“pulse”), etc. However, it can be said that there he speaks only of the pulse in the hand.

A difficulty: Taamei HaMitzvos says that only the “back” of Abba, 184, the pulse, descends below, not its in-
ner dimension. One answer is that it speaks only of the pulse in the hand.

N1PR°ID PMa RIT 29Aw “HDTH M2 B7OY WK M2 N0 W0 DOUNINRT NIPAIRONA O3 00 9 R
(379 90137 13w° IR P08 BY RN 11D 1AW PRI 22

Or it can be said that even in the outer dimension and “back” there are several levels, such that at
any rate the level of the pulse in the heart is the level of the inner dimension relative to the pulse in
the hand, as is explained on the verse “I sleep,” mentioned above.)

Or there are several levels even within the outer dimension, so that the heartbeat is “inner” relative to the
pulse in the hand, as is explained on “I sleep.”
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Now, [in] the order of the service, the Men of the Great Assembly instituted Pesukei deZimrah be-
fore the Shema. And this matter is as it is written here, “the Mishkan of the Testimony, which was
counted at the word of Moshe, the service of the Levites”: thus the level of the service of the Levites
pertains to the level of “the Mishkan of the Testimony, which was counted at the word of Moshe.”
The Men of the Great Assembly set Pesukei deZimrah, the psalms of praise, before the Shema. The verse it-

self joins “the Mishkan of the Testimony, counted at the word of Moshe” with “the service of the Levites,”
whose song is the model for Pesukei deZimrah.
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The service of the Levites
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The point is that the level of this union of Abba and Imma is very high, and the Congregation of
Israel would not be able to reach it; therefore they instituted that Pesukei deZimrah be said first, so
that through this they would be able to reach the level of self-nullification (bittul) of the level of
“which was counted at the word of Moshe,” in the first verse of the Shema.

The union of Abba and Imma is so high that the Congregation of Israel could not reach it directly. So the
Sages placed Pesukei deZimrah first, to bring a person to the bittul of “counted at the word of Moshe” in the
first verse of the Shema.
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And the matter of this song (zimrah) is the quality and rung of the Levites, for they were the ones
who said song, and they were also the bearers of the Mishkan, as it is written, “And they shall carry
the Mishkan, etc.”

Song is the level of the Levites, who sang in the Temple and who also carried the Mishkan.
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The point is that, just as above it is written, “And the chayos (holy creatures) carry the Throne,” that
is, through their raising themselves up with a great noise, in arousal, through this they lift and
raise up the Shechinah.

Above, the chayos, the holy creatures of the Chariot, “carry the Throne”: by raising themselves with a great
noise, in arousal, they lift up the Shechinah.
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And so is the matter of the song of the Levites: since it too is in the mode of ratzo and shov, through
this they carry the Mishkan, that is, to raise and lift up the level of Z’eir Anpin and Nukva, and to
bind and join it with the level of the Mishkan of the Testimony, of Abba and Imma.

The Levites’ song is also ratzo and shov, and through it they “carry” the Mishkan: they raise Z’eir Anpin and

Nukva and bind them to the Mishkan of the Testimony, the union of Abba and Imma.
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And this is “And the Levite, he shall serve,” as is written in the Zohar, Pekudei, page 221b; and see
what is written above in Parshas Beshalach, in the discourse beginning “I will sing, etc.,

This is “And the Levite, he shall serve,” explained in the Zohar on Pekudei. The text also refers to the dis-
course on “Iwill sing to G-d” in Parshas Beshalach.
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for He is highly exalted, etc.”; see there on the matter of the song of the Levites. And see the Zohar,
Parshas Pekudei, on the verse “And they brought the Mishkan, etc.”

That discourse, on “for He is highly exalted,” speaks of the Levites’ song, and the Zohar on “And they
brought the Mishkan to Moshe” is cited as well.
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And so in man: through Pesukei deZimrah, so that “the exaltations of G-d are in their throat,”
through this the concealment of the animal soul will be thrust away from him, and this is the mat-
ter of “cutting down the tyrants” (zemir aritzim); and through this the inner dimension of the heart
will be revealed, so that one can come, in the first verse of the Shema, to the level of self-nullifica-
tion and self-sacrifice (mesirus nefesh) at [the word] “One,” etc.

In a person, Pesukei deZimrah, “the exaltations of G-d in their throat,” pushes away the concealment of the

animal soul; this is zemir aritzim, “cutting down the tyrants.” Then the inner heart is revealed, and one can
reach the bittul and self-sacrifice at “One” in the first verse of the Shema.
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It follows that the order of the service is thus: first, Pesukei deZimrah, to carry up the level of the
lower unity (yichuda tata’ah), which is the level of “These are the accounts of the Mishkan,” to bind
and join it with the higher unity (yichuda ila’ah) of the Mishkan of the Testimony, which is in the
first verse of the Shema.

So the order of prayer is: first Pesukei deZimrah, which lifts the lower unity, “the accounts of the Mishkan,”
to bind it to the higher unity, the Mishkan of the Testimony, in the first verse of the Shema.
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And this is “For there the tribes went up, the tribes of Yah”: the ascent begins from the level of “the
tribes,” plain, who receive from the lower unity, as is known regarding the twelve oxen in Beriah,
and as is written in the Zohar at the beginning of Parshas Bamidbar; and their ascent is to be at the
level of “the tribes of Yah,”

This is “There the tribes went up, the tribes of Yah.” The ascent starts from “tribes” plain, who receive from

the lower unity, as is known of the twelve oxen in Beriah (the Zohar at the beginning of Bamidbar), and they
rise to become “tribes of Yah.”
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which is the supernal union of Abba and Imma, which is the level of “a testimony to Israel,” that is,
the Mishkan of the Testimony. And after the first verse of the Shema, it says in the Torah, “And you
shall love”: that is, the light is drawn from above to below, from Abba and Imma to Z’eir Anpin and
Nukva.

“The tribes of Yah” is the higher union of Abba and Imma, “a testimony to Israel,” the Mishkan of the

Testimony. After the first verse comes “And you shall love,” the light flowing down from Abba and Imma to
Z’eir Anpin and Nukva.
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And this is the meaning of “a testimony to Israel”: the level of testimony mentioned above is drawn
to “Israel,” which is Z’eir Anpin; as is also written in Pri Etz Chaim in the explanation of the Shema,
that the intellect (mochin) is drawn from Abba and Imma, and the two crowns mentioned above,
and they are clothed in Z’eir Anpin and Nukva, etc.; see there.

That is “a testimony to Israel”: the testimony is drawn to “Israel,” Z’eir Anpin. Pri Etz Chaim likewise says

that in the Shema the mochin and the two crowns are drawn from Abba and Imma and clothed in Z’eir Anpin
and Nukva.
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(According to this one can also explain what is said in the Zohar, Pinchas, page 236, about the mat-
ter of the letters that remain, shin and mem from Shema and alef and ches from Echad, whose sign
is esmach (“I will rejoice”), as it is written, “I will rejoice in Havayah.” For

The parenthesis explains more of the same Zohar passage: besides the large ayin and daled, the remaining

letters of Shema and Echad are shin-mem and alef-ches, which spell esmach, “I will rejoice,” as in “Iwill re-
joice in Havayah.”
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the letters ayin and daled, which are large, indicate the level of the Mishkan of the Testimony, as
mentioned above; the letters shin and mem are the level of Malchus, which is called shem
(“Name”); and the letters alef and ches are the level of Z’eir Anpin. And since in the first verse of the
Shema Z’eir Anpin and Nukva are joined and united with Abba and Imma,

Ayin-daled is the Mishkan of the Testimony; shin-mem (shem, “name”) is Malchus; alef-ches is Z’eir Anpin.
In the first verse of the Shema, Z’eir Anpin and Nukva are joined to Abba and Imma.
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therefore the letters shin-mem [and] alef-ches are included with ayin-daled; and the sign is esmach
(“I will rejoice”), for the joy is from the greatness of the ascent and from the revelation of a new
light from the Infinite One, blessed be He; and also, this ascent comes through the service of the
Levites, which is song and joy.

So their letters join the large ayin-daled, and the sign is “I will rejoice”: joy at so great an ascent and at a new
light from the Infinite One. The ascent itself comes through the Levites’ service, which is song and joy.
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Moreover, even the self-nullification (bittul) in the first verse of the Shema is also in the mode of
joy, for this is the matter of the union of Abba and Imma: Chochmabh is self-nullification and Binah
is joy. And see what is written about this on the saying of the Zohar, Parshas Korach, page 176, on
the verse “And they rose up before Moshe, etc.”

Even the bittul of the first verse is joyful, for the union of Abba and Imma joins Chochmah, which is bittul,

with Binah, which is joy. The text refers to its discussion of the Zohar on Korach, on “And they rose up be-
fore Moshe.”
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It can also be said that the meaning of “I will rejoice in Havayah” is that one brings about joy in the
Name Havayah, as is explained elsewhere on the verse “I will greatly rejoice in Havayah” and on
the verse “And the humble shall increase joy in Havayah, etc.”; and humility is the rung of Moshe,
which is the first verse of the Shema; therefore esmach is alluded to in it, for they add joy in the
Name Havayah, etc.)

“I will rejoice in Havayah” can also mean that one brings joy into the Name Havayah, as in “I will greatly re-

joice in Havayah” and “the humble shall increase joy in Havayah.” Humility is Moshe’s quality, the first verse
of the Shema, so esmach is hinted there.
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Now, the meaning of “by the hand of Isamar, son of Aharon the Kohen”: Isamar (“it was said”) is
speech that comes of itself, like the matter of “I am the Mishnah that speaks in your mouth,”

“By the hand of Isamar”: the name Isamar is the Talmud’s word for “it was said,” speech that flows of itself,
like the saying “I am the Mishnah that speaks in your mouth.”
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and this is “Then those who fear G-d spoke (nidberu),” and it is the level of “And you shall speak of
them” in the Shema: that speech in words of Torah is in the mode of self-nullification (bittul), as in

“And I have put My words in your mouth,”

This is “Then those who fear G-d spoke,” and “you shall speak of them” in the Shema: Torah spoken in bittul,
as in “I have put My words in your mouth.”
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that is, the vessel to draw down the light that is drawn through the union of Abba and Imma, which
is the level of self-nullification, is through the study of Torah in the mode of self-nullification men-
tioned above: for when one studies Torah in the mode of self-nullification, this is the word of G-d in
his mouth.

The vessel for the light of the union of Abba and Imma is Torah study in bittul: then it is G-d’s word in one’s
mouth.
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And this is [the meaning of] what is written, “I cause My Name to be mentioned, etc.” And it is the
level of “son of Aharon”: Aharon is ahavah rabbah (“great love”), and this is what is written before
“And you shall speak of them”: the verse “And you shall love, etc.”

So it says, “Wherever I cause My Name to be mentioned, I will come to you.” “Son of Aharon”: Aharon is

ahavah rabbah, “great love,” the verse “And you shall love,” which comes before “you shall speak of them.”
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(From this it comes about that the study of Torah afterward is in the mode of “My tongue shall re-
spond with Your word,” as is explained in the discourse beginning “To understand, on the day of
Shemini Atzeres, etc.”; see there on “For His kindness has prevailed over us, and the truth of G-d is
forever.”)

From that love comes Torah study of the kind “My tongue shall respond with Your word,” as is explained in

the discourse for Shemini Atzeres, on “For His kindness has prevailed over us, and the truth of G-d is
forever.”
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Now, “the service of the Levites, by the hand of Isamar”: for in order that the Levites have the
strength to carry the Mishkan, which is song and elevation, as mentioned above, the strength for
this is first drawn from above, as is explained on the verse “The voice is the voice of Yaakov”; and

this is called mayin duchrin (masculine waters), which arouse mayin nukvin (feminine waters);

The Levites’ service is “by the hand of Isamar”: to have the strength to carry the Mishkan, song and eleva-
tion, power must first come from above, as is explained on “The voice is the voice of Yaakov.” This is mayin

duchrin (“masculine waters”), the influx from above that arouses mayin nukvin, the striving from below.
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that is, through the study of Torah in the mode mentioned above, it gives strength, so that through
this one can afterward raise up one’s soul in prayer in the mode of ratzo and shov (and see Torah
Ohr, Parshas Mishpatim, on the verse “And they beheld, etc., and they ate and drank”).

Torah study in bittul gives the strength to raise one’s soul in prayer in ratzo and shov. The text refers to

Torah Ohr, Mishpatim, on “And they beheld G-d, and they ate and drank.”
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And this is why the service of the Levites is “by the hand of Isamar, etc.”; and also the vessel for all

the levels of unions mentioned above is “by the hand of Isamar,” as mentioned above.

So the service of the Levites is “by the hand of Isamar,” and Torah study is also the vessel for all the unions
described above.
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Summary of the above: the matter of the large ayin and daled in the first verse of the Shema is the
meaning of ed, in the manner of the Mishkan of the Testimony, which is likewise the union of Abba
and Imma in the first verse of the Shema. And the union of Z’eir Anpin and Nukva is “the accounts
of the Mishkan,” and it is the verse “And you shall love es”;

A summary begins. The enlarged ayin and daled in the first verse of the Shema spell ed, the “testimony” of
the Mishkan of the Testimony, the union of Abba and Imma; the union of Z’eir Anpin and Nukva is “the ac-
counts of the Mishkan,” the verse “And you shall love es.”
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therefore Moshe our teacher, peace be upon him, said in the first verse, “Havayah our G-d
(Elokeinu),” and in “And you shall love” he said, “Havayah your G-d (Elokecha),” for the level of the
union of Abba and Imma, called the Mishkan of the Testimony, “was counted at the word of
Moshe.”

So Moshe said “our G-d” in the first verse and “your G-d” in “And you shall love,” for the union of Abba and
Imma is the one “counted at the word of Moshe.”
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And the reason the union of Abba and Imma is called the Mishkan of the Testimony is [understood]
by prefacing what is written in Likkutei Torah [of the Arizal], Parshas Bereishis: that through fulfill-
ing the prohibitive commandments there is the union of Abba and Imma.

The summary of section 2: the union of Abba and Imma is called the Mishkan of the Testimony because, as

the Arizal’s Likkutei Torah on Bereishis says, it comes through the prohibitions.
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Now, Binah, which is comprehension, is called “To cause those who love me to inherit yesh”; and [it

says] “those who love me,” for Binah is “the mother of the children,” the level of love.

Binah, comprehension, is “to cause those who love me to inherit yesh,” and “those who love me” fits it, for
Binah is “the mother of the children,” the level of love.
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But Chochmabh is the level of ayin, in which is revealed the Infinite One, whom “no thought can
grasp”; therefore it is koach mah, self-nullification (bittul) that is above the level of love.

Chochmabh is ayin, in which the Infinite One, whom “no thought can grasp,” is revealed; so it is koach mah, a
bittul above love.
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And the matter of the revelation from Chochmah in Binah can be understood along the lines of
what the Rambam wrote: that the attributes with which we describe the Holy One, blessed be He,
are not essential, but rather this is only that we negate of Him, may He be blessed, the thing that is

the opposite of this;

The revelation of Chochmah in Binah is like the Rambam’s attributes: they are not essential, but only deny
of G-d their opposites.
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but it is impossible to say that they are essential, for they bear no comparison to Him at all. And the
knowledge of negations is a revelation, yet nevertheless it is not at all a comprehension of the es-

sence; so too, by way of analogy, is the revelation of the union of Chochmah and Binah.

They cannot be essential, for they bear no comparison to Him. Knowledge by negation is a revelation, yet

not a grasp of the essence, and so is the union of Chochmah and Binah.

TIM JWNRI VY °N° 1°DY PN0NT AN YRR 795 2 973 R NP9 00 n7pha wrn 12 M
MPDW NYOT° 7Y M99 RN

From this will be understood what is written in Likkutei Torah [of the Arizal]: for a prohibition, too,
is the level of negation, to hold back the level that conceals Him, may He be blessed; and through
this is drawn the union of Abba and Imma, in which the revelation is in the manner of the knowl-
edge of negations,

So the prohibitions, being negations, remove what conceals G-d, and through them comes the union of Abba

and Imma, a revelation like knowledge by negation.

likuteitorah.com/likkutei-torah/pekudei/2/ 63

37

38



LIKKUTEI TORAH - PARSHAS PEKUDEI - MAAMAR 2 17 QWT 77 7I0° RIT 12WNRT CTIPD fa...

07123 07D 17 MR DAY 1M 02952 MR 17 P71 TPt KD PARD 1T RPIRT TI00 0m
TN

and this is the union of Abba and Imma; and this is “in a land not sown.” And the positive com-
mandments are lights in vessels, like comprehension of the essence; and nevertheless the prohibi-

tions are higher,

This is “in a land not sown.” The positive commandments are lights in vessels, like grasping an essence; yet
the prohibitions are higher.
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for the comprehension of the essence is only in an illumination and radiance, and this is the union
of Z’eir Anpin and Nukva; but in the source of the light, the level of Keser, the knowledge is only in

the manner mentioned above

Grasping the essence reaches only an illumination and radiance, the union of Z’eir Anpin and Nukva; the
source of light, Keser, can be known only by negation.
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(and this is along the lines of “a sage is superior to a prophet,” even though prophecy is a compre-
hension of the essence; and also this is like the matter of blessing and acknowledgment).
Therefore, “when the sitra achra is subdued, the glory ascends, etc.”

This is like “a sage is superior to a prophet,” though prophecy grasps an essence, and like the difference be-
tween blessing and acknowledgment. Therefore, “when the sitra achra is subdued, the glory ascends.”
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And this is “These are the accounts of the Mishkan”: that is, the union of Z’eir Anpin and Nukva,
which comes through Torah and the positive commandments; and the six orders of the Mishnah,
each comprising six, are the numerical value of eileh; and pekudei is an expression of “to visit
(lifkod) one’s wife.” And the Mishkan of the Testimony is the union

The summary of the opening: “the accounts of the Mishkan” is the union of Z’eir Anpin and Nukva, through

Torah and the positive commandments; eileh, 36, is the six orders of the Mishnah, each of six; and pekudei

means union, as in “visiting” one’s wife. The Mishkan of the Testimony is the higher union.
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of Abba and Imma: since the revelation is from the Infinite One, blessed be He, Himself, it cannot
be a comprehension of the essence, but only in the manner of testimony. By way of analogy, testi-
mony is not the actual substance of the thing, but rather that one testifies about it; and so, by way

of analogy, is the matter of the knowledge of negations, as mentioned above.

It is the union of Abba and Imma: since its revelation comes from the Infinite One Himself, it cannot be
grasped as an essence, only “testified” to, as a witness tells of what is not shown; so too knowledge by

negation.
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But the meaning of “the Mishkan of the Testimony” is also an expression of adi adayim (“the orna-
ment of ornaments”). And it is written, “I have made you a myriad, like the growth of the field”: that
there must first be the level of ayin, a point beneath Yesod, and through this, afterward, she will be
at the level of

Edus also means adi adayim, “the ornament of ornaments.” As Ezekiel 16:7 teaches, there must first be ayin,

a point beneath Yesod, and only then does she come to face-to-face.
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face-to-face; and “you came to the ornament of ornaments”: these are the two crowns that are
drawn to Z’eir Anpin and Nukva, and they are from the level of Arich Anpin itself. And the meaning

of adi has three interpretations.

Then she “came to the ornament of ornaments,” the two crowns drawn to Z’eir Anpin and Nukva from Arich

Anpin itself. Adi has three meanings.
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First, an expression of adornment, which is the level of Keser, like the matter of “with their crowns
on their heads”; for the 613 mitzvos of the Torah together with the seven rabbinic mitzvos are 620
pillars of light, of the level of Keser.

First, ornament, the crown of Keser, as in “the righteous with their crowns on their heads”: the 613 mitzvos
of the Torah and the 7 of the Rabbis make 620, the pillars of light of Keser.
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Second, ad as an expression of eternity, for Keser contains [something]| of the lowest level of the
Infinite One (Ein Sof), blessed be He; and this is eternity, for this is the meaning of Ein Sof (“with-

out end”).

Second, eternity: Keser contains the lowest level of Ein Sof, and “without end” means eternal.
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Whereas His being and essence cannot be called Ein Sof, as is explained elsewhere, that Ein Sof
refers to the light, etc.

G-d’s being and essence cannot be called Ein Sof; the name refers only to His light, as is explained
elsewhere.
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And the third meaning: ad as an expression of “until (ad) here shall you come,” for in Keser there
is no comprehension at all. And this is “a testimony (edus) to Israel,” an expression of adi adayim,
according to all three meanings mentioned above. And since into the union of Abba and Imma
there is drawn from the level of Keser, therefore it is called the Mishkan of the Testimony.

Third, ad as a limit, “until here shall you come”: Keser is beyond comprehension. All three meanings are in

“a testimony (edus) to Israel,” and because the union of Abba and Imma receives from Keser, it is called the
Mishkan of the Testimony.
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And this is “For there the tribes went up,” through an arousal from below, to draw down the level of
testimony, adi adayim, “to Israel,” Z’eir Anpin, “to give thanks to the Name”: for in this level,
which is above comprehension, nothing applies but acknowledgment and self-nullification (bittul).

“There the tribes went up”: through an arousal from below they draw this testimony, adi adayim, down “to

Israel,” Z’eir Anpin, “to give thanks,” for before what is above comprehension there can be only acknowl-
edgment and bittul.
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And this is “which was counted at the word of Moshe”: like the union of Abba and Imma in the first
verse of the Shema, which is through the level of self-nullification, which is above the level of love;
for “And you shall love” is the rectification (tikkun) of Z’eir Anpin.

Summary of section 5: “counted at the word of Moshe” is the union of Abba and Imma in the first verse of the
Shema, through a bittul above love, while “And you shall love” is the rectification of Z’eir Anpin.
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Therefore in the first verse of the Shema there are the large ayin and daled, the level of ed, that is,
the union of Abba and Imma, which is called the Mishkan of the Testimony. And in truth, the union
of the Shema reaches above, up to Ein Sof itself, as is written in Pri Etz Chaim; and this is also
called the union of the Holy One, blessed be He, and His Shechinah, and this is actually the
Mishkan of the Testimony.

So the first verse has the large ayin and daled, ed, the Mishkan of the Testimony. In truth the union of the

Shema reaches up to Ein Sof itself, according to Pri Etz Chaim: the union of the Holy One, blessed be He, and
His Shechinah.
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Now, the expression “testimony,” which is only an illumination, and the expression adi and Keser
do not contradict each other: for above, it is drawn into Keser itself, but in Atzilus an illumination

of it shines; and in the Time to Come there will be a revelation of the actual essence.

“Testimony,” an illumination, and “ornament” or “crown,” the essence, do not conflict: above, Keser itself is

drawn down; in Atzilus only its illumination shines; in the Time to Come the essence itself will be revealed.
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And the meaning of pakad: [it has] the letters of dofek (“pulse”), which is from the level of
Chochmabh clothed in the blood, which is from the level of the inner dimension of Binah. And this is
the matter of the 365 prohibitions corresponding to the 365 sinews. And in the beating of the heart
there is an inner illumination from the level of the brain, and in the pulse of the hand, from the
level of the outer dimension.

Summary of section 6: pakad is dofek, the pulse, Chochmah clothed in the blood, which is the inner dimen-

sion of Binah. The 365 prohibitions, which bring about the union of Abba and Imma, correspond to the 365
sinews; the heartbeat carries an inner illumination from the brain, and the pulse in the hand an outer one.
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And this is also the matter of “These are the accounts.” And also, the level of pekidah (“remember-
ing”) has its root in Keser, as in “I have surely remembered (pakod pakadti).” Now, the beating of
the heart in [divine] service is ratzo and shov (running and returning), and through this there is
drawn from above “the voice of my beloved knocks (dofek).”

This is also “These are the accounts.” Pekidah is rooted in Keser, as in “I have surely remembered.” In a

person’s service the heartbeat is ratzo and shov, and through it comes from above “the voice of my beloved
knocks.”
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And Pesukei deZimrah, which precedes the Shema and its blessings, is the matter of the service of
the Levites in song and melody, who lift up the Mishkan of Z’eir Anpin and Nukva to the Mishkan of

the Testimony of Abba and Imma, in the first verse of the Shema.

Pesukei deZimrah, before the Shema and its blessings, is the Levites’ song, lifting the Mishkan of Z’eir Anpin
and Nukva to the Mishkan of the Testimony of Abba and Imma in the first verse of the Shema.
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And this is “And the Levite, he shall serve”; and through this, afterward, “a testimony to Israel” is
drawn from above to below. Therefore the letters of esmach (“I will rejoice”) are in the first verse,
for the joining of Z’eir Anpin and Nukva to Abba and Imma. But the main intent is that there be
“And you shall speak of them, etc.,”

This is “And the Levite, he shall serve,” and then “a testimony to Israel” flows down from above. Esmach, “I

will rejoice,” is hinted in the first verse for the joining of Z’eir Anpin and Nukva to Abba and Imma; but the
main goal is “you shall speak of them.”
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in words of Torah; and this is the matter of “by the hand of Isamar,” and it is the level of “son of
Aharon,” ahavah rabbah (“great love”), which is in the verse “And you shall love”; and through this
the strength is drawn for the arousal from below, etc.

That means words of Torah: “by the hand of Isamar,” “son of Aharon,” whose first letters spell ahavah rab-
bah, the great love of “And you shall love.” From it comes the strength for the arousal from below.

IN ONE’'S AVODAH

Before the Shema, Pesukei deZimrah should lift a person as the Levites’ song lifted the Mishkan: its praises
push away the concealment of the animal soul so that the inner heart is revealed. Then, at “One,” a person
gives over his soul in bittul, the level of Moshe, above even love; from “And you shall love” comes love, and
from love comes Torah study in bittul, G-d’s word in one’s mouth, which gives strength for the next ascent.
The heart should live in ratzo and shov, like a pulse. And refraining from what is forbidden, and keeping the
rabbinic fences, is not a lesser service: it removes what hides G-d and reaches higher than the positive
deeds.

QUESTIONS FOR DISCUSSION

1. Why does the maamar consider the prohibitions, which involve no action, higher than the positive com-
mandments, and in what respect are the positive commandments superior?

2. How does the Rambam’s teaching on negative attributes explain what is revealed in the union of
Chochmah and Binah, and why is the response to it bittul rather than love?

3. What are the three meanings of ad (adi), and how does each describe Keser?

4. Why must Malchus become “a point beneath Yesod” before rising to face-to-face, and what does the seed
that rots teach about growth in a person’s service of G-d?

5. How do Pesukei deZimrah, the first verse of the Shema, “And you shall love” and “And you shall speak of
them” form one order of service in this maamar?
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PARAGRAPH 1
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According to the note, from here on this discourse is
printed, with glosses, in the Tzemach Tzedek’s Biurei
HaZohar, vol. 2, p. 1006 onward.

KEHOT’'S NOTE
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AWK DX TIpEY
Rabbi Yehoshua ben Levi: “A man is obligated to visit
(lifkod) his wife when he sets out on a journey.” The maa-
mar reads pekudei in this sense, as union.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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Iggeres HaKodesh 25 explains that the word of G-d, which
dwells and is clothed in every creature to give it life, is
called “Shechinah” by the Sages and “Malchus” by the
Kabbalists, for a king rules his kingdom by his word.
KEHOT'S NOTE
L(X,B9P) 1790 PR IR

“These are the accounts of the Mishkan, the Mishkan of
the Testimony, which were counted at the word of Moshe,
the service of the Levites, by the hand of Isamar son of
Aharon the Kohen.” The whole maamar reads this verse
phrase by phrase.

Exodus 38:21x”5:m"% mnw
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These are the accounts of the tabernacle, even the taberna-

cle of the testimony, as they were rendered according to the

commandment of Moses, through the service of the Levites,

by the hand of Ithamar, the son of Aaron the priest.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“For there the tribes went up, the tribes of Yah, a testimo-
ny to Israel, to give thanks to the Name of G-d.” The verse
joins the Name Yah with “testimony,” and the Alter Rebbe
uses it to identify the Mishkan of the Testimony with the
union of yud-hei, Abba and Imma.
Psalms 122:4"7:275p 0°%°11n
oy MY YRIY°? MY ARTLIY 0°vaY 19y ovy
Whither the tribes went up, even the tribes of the L-RD, as a
testimony unto Israel, to give thanks unto the name of the
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L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

7R Inn
Moshe and Aharon say to Israel, “And what are we, that you

complain against us?” Chassidus reads this “what” (mah)
as Moshe’s complete self-nullification.

Exodus 16:71:1"0 mnw
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and in the morning, then ye shall see the glory of the L-RD;

for that He hath heard your murmurings against the L-RD;

and what are we, that ye murmur against us?’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
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TP — NRORT
A textual variant: Biurei HaZohar reads here, “And more-
over, Moshe is the level of the supernal Daas, which joins
Abba and Imma; and moreover...” The note suggests the
words dropped out of the printed text because two phrases
begin with the same word (ve’od, “and moreover”).
KEHOT'S NOTE
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Kehot’s note points to Rosh Hashanah 21b for these words.

Rosh Hashanah 21b2 73 mwn wR?
KEHOT'S NOTE
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“Hear, O Israel, Havayah is our G-d, Havayah is One.” The

maamar identifies this first verse of the Shema with the
higher union, of Abba and Imma.
Deuteronomy 6:47:"1 0°727
:TIX Havayah 1°p%% Havayah X1 ynw
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

D — PPN

The Kehot note says only: see the Rebbe’s note printed in
the additions (hosafos); above, 20b.
KEHOT'S NOTE
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PARAGRAPH 2
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13

14
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“And you shall love Havayah your G-d with all your heart,
with all your soul and with all your might.” The maamar
reads the particle es and the words “your G-d” in this verse
as the union of Z’eir Anpin and Malchus.

Deuteronomy 6:5°7:1 0°727
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And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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That discourse explains the es of “And you shall love es
Havayah your G-d” as “the subordinate es,” which the
Zohar reads as including the left in the right: the love is to
be included in awe and bittul, for awe, the feminine side,
is subordinate to love.
KEHOT'S NOTE
.[21.(7,0) 13nnRI2 20 Ny 17T prhy
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The Kehot note says only: see the Rebbe’s note printed in
the additions (hosafos); above, 20b.
KEHOT’'S NOTE
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.[3].(2,m3p) 27

PARAGRAPH 3

15

16

17

PO
“Hear, O Israel, Havayah is our G-d (Elokeinu), Havayah is
One.” In the first verse Moshe says “our G-d,” which the

maamar ties to the union that is counted “at the word of
Moshe.”

Deuteronomy 6:4°7:1 0°727
X Havayah 1°p%% Havayah X1 ynv

HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TR9N
“And you shall love Havayah your G-d (Elokecha).” In the
second verse it says “your G-d,” which the maamar ties to
the union of Z’eir Anpin and Nukva.

Deuteronomy 6:5°77:"1 %727
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And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Kehot note on this Zohar citation points to the
Siddur’s section on the Shema, at the place marked “i1”7
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The Zohar on Parshas Pinchas explains the large ayin of
Shema and the large daled of Echad: together they form
ed, “witness,” and its sign is “Havayah is witness among
you.” The Alter Rebbe sees in this the testimony (edus) of
the Mishkan of the Testimony.

Zohar, Pinchas 73:453-75:462270N:77”y-1"1N:3"y OM1D 717 7900
2The first 36 lines of the Hebrew text do not appear in our
translation.Now Phineas stood before the stern judgement
of Isaac to shield the world and to close the breach, and
therefore Phineas here corresponds to Isaac,1The reference
is to the fact that there is here in the text an extra yod in the
name Pinhas, which makes it numerically equivalent to
Yizhak (viz. 198). and here the Left was united with the
Right. HE TURNED BACK MY ANGER, ETC. We have here
mentioned the three chiefs of Gehinnom, ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

“And you are My witnesses, says G-d, and I am G-d.” Israel
are called G-d’s witnesses; the parenthesis connects this
with the ed of the Shema.
Isaiah 43:122™:37n 1°yw°
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I have declared, and I have saved, and I have announced,
and there was no strange god among you; therefore ye are

My witnesses, saith the L-RD, and I am G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Shmuel says to the people, “Havayah is witness among
you, and His anointed is witness this day.” The Zohar uses
these words as the sign of the large letters ayin and daled.
I Samuel 12:57:3 & PXnw
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And he said unto them: ‘The L-RD is witness against you,
and His anointed is witness this day, that ye have not found
aught in my hand.’ And they said: ‘He is witness.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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21

oW 170 QY nw

“This is My Name forever, and this is My remembrance
from generation to generation.” The Arizal’s gematria
joins shemi (“My Name”) with yud-hei to make 365, the

71



LIKKUTEI TORAH - PARSHAS PEKUDEI - MAAMAR 2

prohibitions, and zichri (“My remembrance”) with vav-hei
to make 248, the positive commandments.

Exodus 3:1577v:’2 minw
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And G-d said moreover unto Moses: ‘Thus shalt thou say
unto the children of Israel: The L-RD, the G-d of your fa-
thers, the G-d of Abraham, the G-d of Isaac, and the G-d of
Jacob, hath sent me unto you; this is My name for ever, and
this is My memorial unto all generations.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 5
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The note says that the idea that the union of Abba and
Imma is bittul hayesh is explained there; Or HaTorah in
turn points to Likkutei Torah, Tzav 13a, and to the Siddur
on “A psalm of thanksgiving.”
KEHOT'S NOTE
707 LR LR I8 NMIPYR ¥R OwY MmN Y 2-RIp™ NN RIANI
TIN5 MRm 1712

RN

Moshe and Aharon say, “And what are we, that you com-
plain against us?” (repeated in verse 8). The maamar takes
“what” (mah) as Moshe’s complete self-nullification, the
bittul of Chochmah.

Exodus 16:71:1"0 mnw

D I 1N vy n;’m‘?m-ng ynw2 °n 79227 ON°RTY PN
2179y 1750

and in the morning, then ye shall see the glory of the L-RD;

for that He hath heard your murmurings against the L-RD;

and what are we, that ye murmur against us?’

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

1.1 ,0 mnw

NX¥nn PR ARonm

it be found?”
Chassidus reads me’ayin as “from nothing”: Chochmabh is

“But wisdom, where (me’ayin) shall

the level of ayin.
Job 28:1227>:n175 2R
P2 DI 71K KRR TRR M0
But wisdom, where shall it be found? And where is the place
of understanding?
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
.2°,M2 2R

e SamIN o

Wisdom says, “To cause those who love me to inherit sub-
stance (yesh), and I will fill their treasuries.” The maamar

likuteitorah.com/likkutei-torah/pekudei/2/
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29

30

™I QWT 7 TIN° R 10WR0 °TIPa Na...

reads yesh as the “something” of Binah, applies the verse
to Gan Eden, and notes that it pairs yesh with love.

Proverbs 8:21x73:’n “own
:NPRR DPRIERY U2 20K 2o
That I may cause those that love me to inherit substance,

And that I may fill their treasuries.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

XD ,1o5wn

17y KXY 9N

“And a river went out of Eden to water the garden.” The
maamar identifies this river with Binah, the root of Gan
Eden.

Genesis 2:107:2 n°wX"2
DPUNT Y27 MM T2 DY 131NN Nipw? 13 KE 0N
And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

22,2 0°wRI2

"1 1Pama

“In the World to Come there is no eating or drinking... but
the righteous sit with their crowns on their heads and de-
light in the radiance of the Shechinah.” The maamar uses
the phrase for the souls’ comprehension of G-dliness in
Gan Eden.

Berakhot 17ax 1> n1372

TN MR

“A psalm of thanksgiving.” The text refers to its discourse
on this psalm, in the Siddur, for the union of ayin and
yesh.
Psalms 100:1’%:’p 0°%°1n
PIRT22°12 39777 7707 N
A Psalm of thanksgiving. Shout unto the L-RD, all the earth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

SNWIPN 27 7IN°22

There the Alter Rebbe cites Etz Chaim: the union of Abba

and Imma requires raising mayin nukvin with actual self-

sacrifice in the Shema, while for the union of Z’eir Anpin

and Nukva raising mayin nukvin through Torah and
mitzvos suffices.

KEHOT'S NOTE
3,27 R nmph

nYTPN

“And I shall be sanctified among the children of Israel.”
The text refers to its explanation (biur) on this verse for
the union of Abba and Imma.

Leviticus 22:3227%:273 R1p™
:DYTRN T 71 DX %32 N2 NYIR *YTR DYNN b X2
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32

33

34

And ye shall not profane My holy name; but I will be hal-
lowed among the children of Israel: I am the L-RD who hal-
low you,

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NDDN "awnn nobT

In Elijah’s prayer (Pasach Eliyahu): “No thought can grasp

You at all.” The maamar applies it to the Infinite Light that

is revealed in Chochmah but cannot be comprehended.
Tikkunei Zohar 17a:10-1227°->:X 1 97171 *1pn
mawnn n°% R0 3 By X1ono PRRPY B3 DY ARDY X1 NIR
awy '{1'? 139991 7PN Wy npoaRT R NIR Rk S92 X0°2N
JPPANRT PRDYY LUPANR KT 1Ren0 PrbY 112 RATIRD 11700
'[f? WPRT RIT NIRY LKW "12m (RYDONR R™) NRY0ONR 1IN
ORI 71720 A TN WOIIRT IRM PO LARAPA NIRT A 17 1M

.72 WK DRI 10 2WRNR WY

Constantinople, 1740 (CC-BY-NC)

DoW PR R RN

Tanya: “Chochmah is the source of intellect and under-
standing and is above understanding... this is the term
chochmah, koach mah... therefore the Infinite Light,
which no thought can grasp at all, is clothed in it.” The
maamar quotes it for the definition of Chochmah.
Tanya, Likkutei Amarim 18:9-100"n8 IR NIWRT PR RPN
s
RIY maIn ToyR? XM ,MIIM P2WA pn XM RINT M3
M APRY R RITY PR 0797 - Mndn Bwh A e Mipn
“TN2 AIOPRTIAN 73 W3ZIN 1971 7718 M3 0201 IrKY T3
.93 Apa RYDA MW N¥PT NI
Kehot Publication Society (CC-BY-NC)

N8R ATATA WR Pan

The discourse explains that the festivals reveal the mochin
of Imma, whose expression is joy (“the mother of the chil-
dren rejoices”), while Shabbos reveals the higher mochin
of Abba, where there is no such revealed joy.
KEHOT'S NOTE
T,R018 nMph

21T DOPOTET N

Tanya explains that Atzilus cannot be grasped by created
minds, and so it is “the abode of the great tzaddikim,
whose service is far above” the love and awe that come
from understanding, being an actual chariot for G-d.

Tanya, Likkutei Amarim 39:1507x *0p°% ;1wx1 pon X1
eR o

MDA AMAR YTI AN2WNY AR Mg - e 2T 1
,1327 NN DO L0717 0ORPTE OOY NIN9I2 POY 1Y XY
NITT MR MIRKI TR R 07X 22 D7IINY 07 NP o)
NYT 7737 1 NISwRaT Li2P mPInaD N7 12°nT2 ° N7y
7793 ,7X3T NIPED P2 Anipn - RITTN2 RI0TPR NPT

likuteitorah.com/likkutei-torah/pekudei/2/
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17 QWT 77 7I0° RIT 12WNRT CTIPD fa...
Kehot Publication Society (CC-BY-NC)

122917 11 17 MaNA

Reish Lakish: “The Patriarchs are themselves the Chariot,”
proved from “And G-d went up from upon Avraham.” The
Kehot note also lists Bereshis Rabbah 82:6 and Zohar III,
257b.

Bereshit Rabbah 47:61:1"1 1127 n°wKR12
511°% 7718 ,10p 172 9173 1°2 177200 Wa ,7aN - 10K 1279 oM
Oy 9271 OAR 717 AR QYD .O712KD 2719 DX onn .M 11nn
,IO3W 1 0DI IR MR INY 9372 NAwn 2IRDM 1R ,N7apn
Oy 727W 113 .00nY 7277 %IR D IR L7900 01 79T ROW
IR 7% 1DomRIYR 1127 72D PR L1972 PO XIT N2 whTRn
MR 02K PYR DOPOR PY1 TN ,0PWwa q0ai P anK 2T
LOMMAR Pyn DOPOR DY ORIW L1397 10 10 MART WP v
1°9¥ 2337 13T (710 NPWRI) LOOPOR 10y By
“He concluded speaking with him, and G-d ascended from
upon Abraham” (Genesis 17:22). It is taught: One who de-
parts from another person, whether of greater or lesser
stature, must take his leave from him. From whom do you
derive this? From Abraham. On one occasion, Abraham was
speaking with the Holy One blessed be He, when the minis-
tering angels came to speak with him. He said to them: ‘Let
me first take my leave from the Divine Presence, which is of

greater stature than you, then I will speak with ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
Zohar III, 257b2 137 371t
KEHOT’'S NOTE
.2,117 311 .9,2788 .1 ,1"nD 972

NN°8n2 —"1D
The Kehot note says only: see the Rebbe’s note printed in
the additions (hosafos); above, 20b.
KEHOT'S NOTE
.2,2 9795 — MaoITa 1NN 272 NAyn IR

PARAGRAPH 6

37

NOBN Mawnn N
Elijah’s prayer (Pasach Eliyahu): “No thought can grasp

You at all.” This is why the revelation of Chochmah in
Binah cannot be real comprehension.
Tikkunei Zohar 17a:10-1227-":R > 9171 *1pn
mawnn D N0 3 DY RMOND PRYY PO DY ARDY NI NAR
Wy N0 I LPNpN WY NpPEXT X1 NAaX 59D T2 xovan
JP9ANRT 1PRRYY L1URANR RDT 1PND 1RPY 1A RATARD 17000
72 PWPT KIT NIRY LKW °33 (RMOONR K1) NR20ONR 70N
1PORM 71920 1 70 WUIERT XD 9D ARIDA NIRT 1A 1P 1M

.72 W™BK 19X 177 WhNR Ty
Constantinople, 1740 (CC-BY-NC)
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38
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The note first says that the text itself cites the Rambam’s
source below, at the words “without end,” and then lists
these pages among the places where the Rambam’s teach-
ing on the attributes, and all of this matter, is discussed.
KEHOT'S NOTE
T0°Y D°1°1Y — VTR 997RN 0 1722 AR PP PR 17w 0°192 773?5 101
21T .72ORY VPN Y DOIZPI BP0 L79ORY 10V RPN 70PN 170 .Y N
.10’y %232 >Nk 1”10 .R7Y0 M

PARAGRAPH 8

39

40

41

42

Yoo KDY Y RO

“The everlasting G-d... does not grow faint and does not
grow weary; His understanding is unsearchable.” The
maamar reads “able” as the negation of faintness and
weariness.
Isaiah 40:28n73:n 1°yw”
ny>> K2 PINT NIZR N792 0 0PV PR nynY RPTox Ay RivO
:1ngun’? R0 TR Y 8'71
Hast thou not known? hast thou not heard That the everlast-
ing G-d, the L-RD, The Creator of the ends of the earth,
Fainteth not, neither is weary? His discernment is past
searching out.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

A2, nyw

M YT Pra2 oA R

The note points there on the point that even knowledge by
way of negation can grow without end.
KEHOT'S NOTE
JIZWR Y 21 27YN 170 ART

DA NOR

The Kehot note says only: see the Rebbe’s note printed in
the additions (hosafos); above, 20b.
KEHOT'S NOTE
.2,5 9999 — MpoITa IR 272 NAyn IR

5932 X2°DN Mawnn R
“No thought can grasp You at all.” Hence the Infinite Light

in its essence cannot be comprehended, and what Binah
receives of it is like knowledge by negation.
Tikkunei Zohar 17a:10-1227°->:X 1 97171 *1pn
7awnn N9 .7MN0 2 DY RMOND PRDY D0 By ARDY NI NAR
WY NP I PPN WY NPPART RIT NIX LYY 73 Xo%An
JP0ANRT PRy URANR RDT 1RPN0 1RPY 112 RAMIRD 17000
72 PWPT XIT NIRY LKW "33 (XMOONR K1) NN0ONR 10
TORM 1720 A TN WUIDRT IRM PO RAPA NIRT A 17 Tom
.72 WPBR VDRI 10 DWRNR WY
Constantinople, 1740 (CC-BY-NC)
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SIN 7AW 27y 7IN°22

The discourse on “I am black” explains the Sages’ teach-
ing that the Torah was given as black fire upon white fire,
and applies it also to “with the yud the World to Come was
created.” It describes the World to Come, the higher Gan
Eden, as the souls’ delight in grasping G-dliness, a delight
without end or limit.
KEHOT'S NOTE
S9URY 2,7 R nMpY

SIN AMnw

“I am black but comely.” The text refers to its explanation
on this verse, which speaks of the Torah’s “black fire.”
Song of Songs 1:5°71:’k 0°7°wi 1w
:TAPW NP0 7R YPIND DPYAT NII2 IR 2IK INY
’'I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

YOPAN A2 1YY L L 1T 02

According to the note, the passages of the Ramaz and of
Zohar HaRakia cited here are copied out there.
KEHOT'S NOTE
abwncy A-RAP%1 N”MIR2 PNy

NP3 R

The note suggests that “as is explained elsewhere” appar-
ently refers to this place in Or HaTorah.
KEHOT'S NOTE
PWN Y 3-KIP™1 NPMIRD 131197 X710

D — R
The Kehot note says only: see the Rebbe’s note printed in
the additions (hosafos); above, 20b.
KEHOT'S NOTE
.2,2 9795 — MaoITa 1NN 272 NAyn IR

“He made darkness His hiding place.” The maamar ap-

plies the verse to Keser, which clothes and conceals the

Infinite Light.
Psalms 18:122:1"> 0°%°n

:D°PY °2¥ D70"N2YN N30 1NI°I0 1IN0 YNy

He made darkness His hiding-place, His pavilion round
about Him; darkness of waters, thick clouds of the skies.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 9

49
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“And what are we.” The bittul born of a revelation above
comprehension.

Exodus 16:7°1:1"0 minw
"3 M 1N 7Py DPNIPNNK IR M I NK DR 1PN
279y 105D
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and in the morning, then ye shall see the glory of the L-RD;
for that He hath heard your murmurings against the L-RD;
and what are we, that ye murmur against us?’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

50 2" — N1

The Kehot note says only: see the Rebbe’s note printed in
the additions (hosafos); above, 20b.
KEHOT'S NOTE
.2,9 9995 — MBI IR PO NYA IR

PARAGRAPH 10

51 o0y ey KD vy
“A garment of mixed kinds, shaatnez, shall not come upon
you.” The maamar gives it as an example of a prohibition
kept by refraining, not by doing.

Leviticus 19:19v7°:1” X1p™

DOXP2 YANTKD TR OXPD Y°2INNRY qnRN2 YR CNpnTNR
9y 797 K HuYY oX73 T

Ye shall keep My statutes. Thou shalt not let thy cattle gen-

der with a diverse kind; thou shalt not sow thy field with two

kinds of seed; neither shall there come upon thee a garment

of two kinds of stuff mingled together.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

07,07 KIp"

52 7 )

The Zohar: “All before Him is considered as nothing.”
This is the bittul of Chochmah in the soul that the forbid-
den things obstruct.

Zohar, Introduction 20:188-22:199-n7ap:’> nnIpn AT 9900
vEP:2"D

PARAGRAPH 11

53 T°92IN ANW 11 8N

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.moB bW 171

PARAGRAPH 12

54 'Y — nawm

The Kehot note says only: see the Rebbe’s note printed in
the additions (hosafos); above, 20b.
KEHOT'S NOTE
.2,5 9995 — MpoITa TR 72 NAyn IR

55 »na—nra

The Kehot note says only: see the Rebbe’s note printed in
the additions (hosafos); above, 20b.
KEHOT'S NOTE

.2,9 9795 — MBI IR PO NYA IR

likuteitorah.com/likkutei-torah/pekudei/2/
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PARAGRAPH 13

56 Y1t RS PANa

“I remember for you the kindness of your youth... your fol-
lowing Me in the wilderness, in a land not sown.” The
maamar reads “not sown” as “the ‘not’ is sown,” the
prohibitions.
Jeremiah 2:2°2:3 17o1n9°
TP TON T7 A1 N I 1D TR DL IR ORI 07
(YRS PIX2 12702 IR 07 THAP2 NN
Go, and cry in the ears of Jerusalem, saying: Thus saith the
L-RD: I remember for thee the affection of thy youth, the
love of thine espousals; how thou wentest after Me in the
wilderness, in a land that was not sown.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

aarnr

57 N172 9771 K9IWn Xw°92

The Talmud’s rule, “First darkness and afterward light,”
cited in the Kehot note. The maamar applies it to the pro-
hibitions, the “darkness” of negation, which come before
the light of the positive commandments.
Shabbat 77b:8'1:2 1y naw
PP MWK 7UMOR TTI RYI2 1300 PY RRYY XD AP? MY ...
*17 Rnyw °Rn WK1 9T RO NYP13T .07y B 2
1021 KT 2T 10990 — W0N 10T 17 717730 2371 17990
.03 DORT DIWR 2AON2I13 0N RPNI RNOYY RN 1070 — 17000
13727 Y1 PRIRD TITT DN 2N XD KTIN Ky KD

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
512y naw
58 2 RDEN Fawnn nveT

“No thought can grasp You at all.” Since the light of Keser
cannot be grasped, it can be revealed only by negation.

Tikkunei Zohar 17a:10-1227°->:X 1 97171 *1pn

7awnn N9 LN 3 DY RMOND PRDY B0 By ARDY NI NAR
WY NP 1P LPNIPN WY NPPERT RIT NIR PP 731 Xo%an
JP0ANRT PRy 1URANR RDT 1PND 1RPY 112 RaMRD 17000
72 PWPT KIT NIRY LKW "33 (RMOONR K1) NN0ONR 10
ORI 17720 A TN WOIIRT IRM PO ARAPA NIRT A 1P Tom

.72 WK 1R 10 WRNR WY
Constantinople, 1740 (CC-BY-NC)

PARAGRAPH 14
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The Talmud derives the rule that a positive commandment
overrides a prohibition (as with circumcision on a place of
tzaraas). The Alter Rebbe suggests the rule reflects the ad-
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63

vantage of the positive commandments, which grasp
essence.
Shabbat 132b:9°0:2 27%p naw
N7 AWY NRT 7RRYY XD ,NYIRT IR AT 7970 LRIIOK KIY
IRT 1PIART MR INRP 170 — IBRPT VIR IRT KM .yn KD
YN X2 APy ORI XT3 APYn X2 — Npyn Xo nx 07 Avy
T2 A2 PRY 112 — "INgIy T2 Pin 0Rn VX LK
N2 OV YUY 0B 9y AR — "2” i Tntn
William Davidson, Vocalizé'd Aramaic (CC-BY-NC)

KEHOT'S NOTE
P .2 ,29p naw

N°221 77y 0on
“A sage is superior to a prophet.” The maamar explains
that the sage knows the existence of higher levels than
prophecy reaches, as the prohibitions reveal a higher light
than the positive commandments.

Bava Batra 12a:14-151"0-7"":X 27 X7N2 K22

P03 7% - “ARDN 227 XA ILRIY K02 APTY DI MR M2

7127 X723 I2KRT VTR 73R 0K 2132 7701 10 miR g ?7ona

;XY M PAND RPN NI RIT TRGD KVROD KDY

IN2T MR KPR BAPI RPN 0012 3N KR 7RTIP KM
RYRRMR K078 727 K123 KT 970

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

X ,27 372

SIN AMAW 27y — W7R

In the explanation of “I am black but comely,” the passage
applies “and you shall fear your G-d” to the Oral Torah,
Malchus: the seven rabbinic mitzvos and the other fences
and safeguards of the words of the Scribes, which are
“more stringent than the words of the Torah” and “dearer
than the wine of Torah,” because they are rooted in the
“scribe” (sofer), above the Written Torah, the “book”
(sefer).
KEHOT'S NOTE
., v npb

SN AMnw

“I am black but comely.” The text refers to its discourse on
this verse for the worth of the rabbinic fences.

Song of Songs 1:5°71:’X 0°7°wi W
:PY NiY™1°3 7R *20KD 0PWIT? N2 MR IR TNy
’'I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Wy QP2 . . 13T MRt

The note points there on the seven rabbinic mitzvos,
which are active deeds yet aim at distancing evil.
KEHOT'S NOTE
.401°y R”InN W”WPY? il

likuteitorah.com/likkutei-torah/pekudei/2/
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The note points to the Siddur’s section on washing the
hands for what “is known” of this mitzvah: that its intent is
to remove evil.
KEHOT'S NOTE
.‘|'?’N1 A7 *9¥0 717N T %R — PRI NN 701 YW 770 R

19°0° 12°2
“The Holy One, blessed be He, gave extra understanding
(Binah) to woman more than to man.” The maamar applies
the phrase to the Oral Torah.
Niddah 45b:11-1227>-%">:2 7”12 1173
VPRI N [D7RPK] 7 1207 20T 20277 XYY ORR :RTON 37 MY
SITRY ORI NP YR 707 102 XN N2 UITRE 1Y TP
12 1IyRY °21 DN WP ¥ MRT WP UOTTI? AP YIn KN
TR IWN? DINT 1 MR WK Y20 DY [0FPR] 7 13 X0
DTS Y3 T3, P KT T2 WTRT AYPRY THPR — "BTNT PN
RI™I2 — ROPYPRY PTIP 021 227192129 ,1I0R]

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2, T

MYNT BPIY2 NI DAY TRY

Tanya places the great tzaddikim, who were an actual
chariot for G-d, in Atzilus, above the upper Gan Eden in
Beriah.
Tanya, Likkutei Amarim 39:10°9nK “0)°2 ;WX Pon ,X%In
R0
DY :1N3T3 NN NPT DY DRI DOX1P3 1D 03 1Y Em
PN 2¥2 DPRY *D7 713 PRnIn 70 2391 1 P 2 MR
ninwl 79T D ,0an TP 0opPTRD NPy 1991 .omm nvie
1270 0212 - DUORYRA 79T ,ANPI2T D21V X - DR TER
Kehot Publication Society (CC-BY-NC)
“Set me as a seal upon your heart.” The text refers to its
discourse on this verse for the higher revelation of the
Time to Come.
Song of Songs 8:6":’11 01 Wi W
YR IR MB My IYiNby oning 7255y oning e
sNATPY WX *BYT DY MR PIRYD
Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

“And you came to the ornament of ornaments.” The maa-
mar will explain this verse in section 4, where adi becomes
a key to the Mishkan of the Testimony.

Ezekiel 16:7°1:1"1 SRp1°
113 07T 0°77Y T2 "Kam YPTam "20m 1PAN TR0 Mg 1237
7YY 07y IR IR TV
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I cause thee to increase, even as the growth of the field. And
thou didst increase and grow up, and thou camest to excel-
lent beauty: thy breasts were fashioned, and thy hair was
grown; yet thou wast naked and bare.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

69 | “He made darkness His hiding place.” Keser is called so
because its essence is not grasped.
Psalms 18:1227:1”> 0°9°1n
PNV *2y DW"NIWY 130 P30 1IN0 TN Ny
He made darkness His hiding-place, His pavilion round

about Him; darkness of waters, thick clouds of the skies.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 16
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Leah says at Zevulun’s birth, “for I have borne him six
sons.” The maamar links her six sons with the six attribut-
es of Z’eir Anpin.
Genesis 30:20°2:°% n°wx12
¥2 "N72772 *wOX °1230 0Y2A 290 71 1K DORPK *3731 X7 TR
:‘[15;3 Y nX RIpM 0°12 TYY
And Leah said: ‘G-d hath endowed me with a good dowry;
now will my husband dwell with me, because I have borne
him six sons.’ And she called his name Zebulun.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 17
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“Lift up your eyes on high and see: who created these?”
The maamar reads mi (“who”) as Binah and eileh (“these”)
as the emotive attributes it gives birth to.
Isaiah 40:2615: yw»
0927 ON2Y 1DOM2 KUIINT APR K127N R 0V DiMTRY
YIRS UK 79 7ORR) 0°3IR 390 R0 DU
Lift up your eyes on high, And see: who hath created these?
He that bringeth out their host by number, He calleth them
all by name; By the greatness of His might, and for that He is

strong in power, Not one faileth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

72 SRIWSD MTY 717 SLaWw DOwaw oY aww
“For there the tribes went up, the tribes of Yah, a testimo-
ny to Israel, to give thanks to the Name of G-d.” The maa-
mar now uses the verse for a second meaning of
“testimony.”

Psalms 122:4°7:273p 0°2°1n

oY MTN? YRIY°? MY ARTLIY 0°0aY 19y ovy
Whither the tribes went up, even the tribes of the L-RD, as a
testimony unto Israel, to give thanks unto the name of the
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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PARAGRAPH 18

73 9°NN1 ATWR R8s 7227

“I have made you a myriad, like the growth of the field;
and you increased and grew, and came to the ornament of
ornaments.” The maamar reads the verse as the growth of
the Congregation of Israel, through bittul, to the crowns of
Keser.

Ezekiel 16:7°1:1" SRp>

323 077Y 07Ty *TY2 *XAA “PTIM 2N AN 7T N3 10
17791 07y DRY mRE 79

I cause thee to increase, even as the growth of the field. And

thou didst increase and grow up, and thou camest to excel-

lent beauty: thy breasts were fashioned, and thy hair was

grown; yet thou wast naked and bare.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 19

74 1T PAya Y3 R

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
3] .Y R WY — Mt 0P W (3-27D) PPNT 1PN Y

75 Symaa [9IN2 RN IR DY

The note identifies the discourse on “Then the maiden
shall rejoice in the dance,” to which the text refers, as
printed there.
KEHOT'S NOTE
.79°R1 7NN Y 2-771 1M .77 °Y RP1 10PN 20

76 51nma 771Na nawn N

“Then the maiden shall rejoice in the dance, and young
men and old together.” The text refers to its discourse on
this verse, which explains the ascent from one rung of
face-to-face to a higher one.

Jeremiah 31:1337:x7% 1707
1iv? Sh3K *AIBT) Y DI SN P nAng mnpn

Then shall the virgin rejoice in the dance, And the young
men and the old together; For I will turn their mourning into
joy, And will comfort them, and make them rejoice from
their sorrow.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

77 2717 R 2%V NN

“And the children of Israel stripped themselves of their
ornaments from Mount Horeb.” This is the first meaning
of adi: ornament.

Exodus 33:61:3°% nnw

And the children of Israel stripped themselves of their orna-
ments from mount Horeb onward.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d to the sea: “Until here shall you come, and no further.”
This is the third meaning of ad: a limit.
Job 38:11x7>:1”% 21K
:7°73 1IR32 NOW2RDY RPON K9 RIaD 7E7TY AK)
And said: ‘Thus far shalt thou come, but no further; And

here shall thy proud waves be stayed’?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 20
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Iggeres HaKodesh 17 explains “with their crowns on their

heads”: the crown is an encompassing light, called Keser,

the intermediary that joins the Emanator with the emanat-

ed, and in the Time to Come it will shine in this world to
the righteous who rise at the Resurrection.

KEHOT'S NOTE
3,10 19w 1P .(2,719P) 10 0 PrIAR IR

QIS %W DPT8
“In the World to Come... the righteous sit with their
crowns on their heads and delight in the radiance of the
Shechinah.” The maamar reads the crown as Keser.
Berakhot 17a:1227:X 1> n1972
2 1K K27 0797 X327 02V MO 02y KY 1377 AID2 RPN
K21 1IRIP K21 1AM Riyn KDY 12371 71778 KDY 7900 KDY AP0OR KD
D731 DIPYRT2 DPRTILY) PIVT DR0TE KPR LMD K9 M
JARYTY 12IR7 DORORT DR NI 0K ,TI7OWT 10
It was a favourite saying of Rab : Not like this world is the
world to come. In the world to come there is neither eating
nor drinking; no procreation of children or business trans-
actions; no envy or hatred or rivalry ; but the righteous sit
enthroned, their crowns on their heads, and enjoy the lustre
of the Shekinah; as it is said, "And they beheld G-d, and did

eat and drink" (Exod. xxiv. 11).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE

X, mona

1p5 ©91N3 Wp YU TI0

The Talmud describes the angel Sandalphon, who stands
behind the Chariot and “ties crowns for his Maker.” The
Kehot note lists Zohar passages and Tosafos there, which
tie the crowns to Israel’s prayers.

Zohar I, 167b2 ;top X”m

Zohar II, 58ax ,n1 2”m

Zohar III, 252b2 ,237 »mt

Chagigah 13b:4°7:2 2 12231

SMYPR "2 IR, 00T PIR PIND TN 1IR3 nion RN
RNPANPNI NPT PIR YOI AWRTY PRI TV RINY TR NN
TRIYY .Y NIRD wnn 970n 720n 79237 LN 170 :XIn
1 'r‘l:;: 727 :2°N2M 791R .ﬁ:ﬁp? 0> n3 -np'ﬁm n229m0 "jjm_{
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071 P10 RIAX OY KT AP Y177 XD nipnT Poon inipnn
.H’W’j;
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’S NOTE
L2, AT WY 177N 379 2,237 20T LR, 2701 .2 ,10p R
5] .2 [Tmy Ao ,2) R 17T Py

13297°1 .. 217N

The note refers to the sources it lists there for the 613
mitzvos of the Torah together with the 7 rabbinic mitzvos.
KEHOT'S NOTE
19w *y9 NPwnE — TR TINRN2 10117 IR7

N OTINY TN

The passage explains that the 248 positive command-
ments are the 248 “limbs,” the vessels of Z’eir Anpin, that
receive the light drawn from Keser, the “620 pillars of
light,” which are the 613 mitzvos of the Torah and the sev-
en rabbinic mitzvos; without the vessels the light would
depart.
KEHOT'S NOTE
9] e (2 ,t) Smipna ,7"‘?57 A7 17w 0778

19102 1N%NN Pyl

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
"R R"D "0

12102 171N PIYN

“Their end is wedged in their beginning and their begin-
ning in their end.” The maamar uses it to explain why
mitzvos done with lowly physical things reach the highest
level, Keser.
Sefer Yetzirah 1:7°1’X 117°%° 7190
namows 19102 10PN TNPINa 1910 PIYA R 92 mMIED vy
9910 1IN 717 TAR 21991 21w 19 1°RY TO° IR NPha2 7Iwp
The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

PARAGRAPH 21
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“The righteous sit with their crowns on their heads.” The
maamar places the crowns in the Time to Come, after the
Resurrection.
Berakhot 17a:1227°:X 1> 11572
32 7K R27 0PIYD X327 02IY7 MO 021y KD 1377 AID2 KPMM
K21 1IRIp K21 1AM Riyn KDY 717377 71778 KDY A0 NP 70K KD
D°3031 DPYRI2 DPNINLY) PAYP DRPTE KPX ,MNA XY AR
JARYTY 12IRM DORORT DR NI DRI ,1IOWT 10
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It was a favourite saying of Rab : Not like this world is the
world to come. In the world to come there is neither eating
nor drinking; no procreation of children or business trans-
actions; no envy or hatred or rivalry ; but the righteous sit
enthroned, their crowns on their heads, and enjoy the lustre
of the Shekinah; as it is said, "And they beheld G-d, and did
eat and drink" (Exod. xxiv. 11).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

17y R¥»7 90

“And a river went out of Eden.” The maamar identifies it
with Chochmah and Binah, the source of the revelation in
Gan Eden.

Genesis 2:107:’2 n°wX"2
DPUNT Y27 MM T2 DY 131NN NipwiT? 130 XY 0N
And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

n’AnN2 TNY? IR

Iggeres HaKodesh 17 contrasts the revelation in Gan
Eden, from memalei kol almin through great contractions,
as comprehension of Chochmah, with the revelation at the
Resurrection, from sovev kol almin, without limit; all the
souls now in the higher Gan Eden will be clothed in their
bodies to enjoy it.
KEHOT'S NOTE
19790 PURAR IRT

PO P InREY

“And He will strengthen your bones.” The maamar reads it
as the revelation reaching the body at the Resurrection.

Isaiah 58:11x™:n"1 1°yw”

M 139 000 ORI ORIY) YR NINENE Y°3m ThA N A0

PR 1M7RY AR 070 KRN

And the L-RD will guide thee continually, And satisfy thy

soul in drought, And make strong thy bones; And thou shalt

be like a watered garden, And like a spring of water, whose

waters fail not.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

KXY, M1 YW

PARAGRAPH 22
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“And I will pass through the land of Egypt on this night.”

The Haggadah reads it as “I, and not an angel”; the maa-
mar sees in this a revelation from Keser.

Exodus 12:1227°:2™ mnw

DTXR 07I3R 7IXD 7032720 2 NI 72722 DYIRNYIRD "N

I DRBY MPYN 07130 27K P93 M)

For I will go through the land of Egypt in that night, and will

smite all the first-born in the land of Egypt, both man and

likuteitorah.com/likkutei-torah/pekudei/2/
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beast; and against all the gods of Egypt I will execute judg-
ments: [ am the L-RD.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

.27,2° M

IND? R IR
The Kehot note says the words “I, and not an angel” are

quoted and explained in the Zohar here.

Zohar, Vayera 27:410-41327°n->"n:1"3 X771 ,771171 7190

1191 NP KDY IR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
LN, KA1 RN R

2UPENID DURN NINEY 192 YRIAn

The Arizal teaches that between the Creator and the creat-
ed there is an intermediate level, a tiny spark drawn from
the last level of the Creator. The text cites “Sha’ar 41, chap-
ter 3” after the Shklov printing; the Kehot note corrects it
to Sha’ar 42 (Drushei ABYA), chapter 1.
Sefer Etz Chaim 42:3°3:272 0% vy
MPwIm wNwn %3 Y7 01y a0 19Rn 0y 93 Pna3 1371 ann
°2 0 M3 M 0°w1290 R 1°1°2 10D PRY X 13 0n 0°913m
721 079N P2 0w 19X 2 1Y BPIn miIena can miTinl »na
137 Y NR2 0°P2TI whAn 0T MHpa 71T on ow 0vwiabn
Y173 N1 7R 0OIN2 W0 NURCIET SN2 AW "1Bn 9270 Oy
N1 IR 3 9% R MPARY 0°°N0R DWY MY TIN3 KX DMK
1718 NI WI222W 17PR IR 7D RXNI PTIID 901 91T K10 PN
... TOP NI APPIT R RIT AT PR PATAN
Sefer Etz Chaim (Public Domain)

B N”Rw n7ya
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
7D RDY 97301 K7D (¥R w177) 27w 117387 .0”pn ﬂN‘?PW 01972
.[9]

11771 19D "e0

The note points there for a further discussion of the pas-
sage in Pelach HaRimon cited here.
KEHOT'S NOTE
RIPNIYR Y 712IW N2W N”IR2 DA IRT

M0 PPN 7N P2 b

The first of many places the note lists on why it is called Or
Ein Sof, “light without end”; the Tzemach Tzedek’s glosses
on it are printed in the same volume.
KEHOT'S NOTE
0°12°N QY .AoN°Y DW ¥7X7 9"INTR P70 MNAT .23 °Y 1”0pn n”hd IR9
NRT I3 927 177 .00 Y 1P0PN 170 L7PORY ROP Y 0017y NUMINA
.2°°Y YYIN-27Ty0 BP0 L79°RY TR Y RPN 27N BP0 70N — npin
77 .237 °y WD N A% 077 .27 °Y 17870 0700 .0np Y NPTy nUad
.2"wn mMnw 79K
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“To You, silence is praise.” The Rama uses it to say that
G-d’s essence cannot be described, so “Ein Sof” refers
only to His light.

Psalms 65:2°2:7170 0°2°1n
Y0P 721 18R DORRN mpmn M Y
Praise waiteth for Thee, O G-d, in Zion; and unto Thee the

vow is performed.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.2,70 %910

7292 1MW RIT 7O 2PN KA OTIp

“Before the world was created, there was the Holy One,
blessed be He, and His great Name alone.” The maamar
reads it as the light still contained in its source: “His
Name” within Him.

Pirkei DeRabbi Eliezer 3:2°2:°1 71979 5277 kvl
TPYY ,72%2 91737 W RN TIN2 WATRT 127,029V K121 KDY 1Y
1% 3 XY PR ?hniT 271 mn? SUn avwn oy
IR ,1PREIM PRI PDITIO PIRD vOn SR OX LiPY 0ot
20 K91 0730 DR 1IDD vANT RN TIN2 WiTRT 79 ,N112%7 Ponnn
AT N RI2W TY TRIY
Before the world was created, the Holy One, blessed be He,
with His Name alone existed, and the thought arose in Him
to create the world. He began to trace (the foundations of)
the world before Himself, but it would not stand. They told a
parable, To what is the matter like? To a king who wishes to
build a palace for himself. If he had not traced in the earth
its foundations, its exits and its entrances, he does not begin
to build. Likewise the Holy One, blessed be ...

Pirke DeRabbi Eliezer, Sefaria Vocalized Edition (Public Domain) - Pirke de
Rabbi Eliezer, trans. Rabbi Gerald Friedlander, London, 1916 (Public Domain)

MNP . L By —qwnn

The Kehot note says only: see the Rebbe’s note printed in
the additions (hosafos); above, 20b.
KEHOT'S NOTE
.2,5 9995 — MpoITa TR 72 NAyn IR

BRI 72 D3

There “Return, O Israel, unto (ad)” means to return the
level of ad, the revealed glory of G-d’s kingship, to its
source, the Infinite Light itself; and the main thing is that
it be ad, lasting forever, not only at certain times, so that
the awe of G-d is always on one’s face.
KEHOT'S NOTE
3,10 wrw n7ph

7y PRAYS 1AW

“Return, O Israel, unto Havayah your G-d.” The text refers
to its explanation of the word ad in this verse.

Hosea 14:2°2:7>> ywii
“T1¥2 0PYD 3 ROK 1 T PX N
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Return, O Israel, unto the L-RD thy G-d; For thou hast stum-
bled in thine iniquity.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

eIy
“Until here shall you come, and no further.” Ad as a limit,
which fits Keser, beyond all comprehension.
Job 38: 118715 2K
:7°73 19X32 NOW2-RDI 70N K9 Rian 7Dy IAK)
And said: ‘Thus far shalt thou come, but no further; And
here shall thy proud waves be stayed’?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

bl
“And G-d said, Let there be light.” Chochmah, the begin-
ning of revelation, is called by this first utterance.
Genesis 1:3°1:°R N°wR12
PRI IR 27 DOROR RN
And G-d said: ‘Let there be light.” And there was light.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

0WN °Y? NPWAE — 1IN SIMRMA 1037 IR LA LK OWRI2

1900 qwn nwe

“He made darkness His hiding place.” This is Keser, be-
yond all comprehension.

Psalms 18:1227:1"> 0220
0RO °2Y D7"NJWY IN20 1"NI°20 1IN0 N NY?
He made darkness His hiding-place, His pavilion round

about Him; darkness of waters, thick clouds of the skies.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

71290 N UM

“And the light of the moon shall be like the light of the
sun.” The moon stands for Malchus, which will be raised
in the Time to Come.
Isaiah 30:26172:'7 117yw°
NYaw 99K DONYW 7277 AR0T 9K 10T 2IRD 1127379R M
:NB7? iN27 PRI 0Y 12¢-NR 7 wan oiva ooneh
Moreover the light of the moon shall be as the light of the
sun, And the light of the sun shall be sevenfold, as the light
of the seven days, In the day that the L-RD bindeth up the
bruise of His people, And healeth the stroke of their wound.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
A3 ,% vy

SARYI N DY . . WY

The discourse on “Sing and rejoice, O daughter of Zion”
asks why the Congregation of Israel is called “daughter,”
and ends, as the maamar says, that in the Time to Come,
“Sing and rejoice, O daughter,” the level of “daughter” will
rise with surpassing loftiness, to be “a woman of valor, the
crown of her husband.”

KEHOT'S NOTE
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“Sing and rejoice, O daughter of Zion, for behold I come
and will dwell in your midst.” The text refers to its dis-
course on this verse about the elevation of the “daughter,”
Malchus.

Zechariah 2:14772 10t
1083 72902 *NIDYY X333 3 T3 7N2 Mty )
’Sing and rejoice, O daughter of Zion; for, lo, I come, and I

will dwell in the midst of thee, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

108 BXAWSD MTY 71 LAY 2vaw oy aww

“For there the tribes went up, the tribes of Yah, a testimo-
ny to Israel.” The maamar reads it as the tribes rising to
their root in Keser.

Psalms 122:4'7:275p 0°%°11n

N O NITRY? PRIPY? MTY ARTLIY 00V 19y nuY
Whither the tribes went up, even the tribes of the L-RD, as a
testimony unto Israel, to give thanks unto the name of the
L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

109 1D9%X "9123 2%

The passage explains that the twelve tribes are extensions
drawn from the Patriarchs, Chesed, Gevurah and Tiferes,
and correspond to the twelve diagonal boundaries: the
lines that join one of a body’s six directions to another, as
the attributes blend with one another; so too the twelve
stones of the breastplate.
KEHOT'S NOTE
3] 7w (3,12) RTY

110 aki 74 3 =l ty i}

“The beginning of wisdom is the fear of G-d.” The Kehot
note gives this verse for Chochmah being called
“beginning.”
Psalms 111:10:X*°p 0°9°11n
1Y NTHY INPAR 0eY-227 23 Dok nRY o0 nowRT
The fear of the L-RD is the beginning of wisdom; A good un-
derstanding have all they that do thereafter; His praise en-
dureth for ever.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

.IDIN Y2 NPWID — AR PIMRNI 10T .7 ,R°p 0Y2N IR
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“For there the tribes went up... to give thanks to the Name
of G-d.” The maamar reads “to give thanks” as acknowl-
edgment before Keser.

Psalms 122:4°7:275p 0°%°11n
oy MY YRIY°? MY ARTLIY 0y 19y ovy
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Whither the tribes went up, even the tribes of the L-RD, as a
testimony unto Israel, to give thanks unto the name of the
L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

12 NN AT 27y . . K”R2

The discourse on “Yehudah, you, your brothers shall ac-
knowledge you” explains that Yehudah is named for ho-
da’ah, acknowledgment, as in “We acknowledge (modim)
You,” and that hoda’ah is bittul and inclusion in the
Infinite Light that encompasses all worlds, expressed in
the bowings of the Amidah.
KEHOT'S NOTE
R, R™MN

13 NN 70

“Yehudah, you, your brothers shall acknowledge you.” The
name Yehudah comes from hoda’ah, acknowledgment;
the text refers to its discourse on this verse.
Genesis 49:8'1:0"1 N°wR12
TP *33 77 MDY PN W2 T PO TP A0 A7
Judah, thee shall thy brethren praise; Thy hand shall be on
the neck of thine enemies; Thy father’s sons shall bow down

before thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

14 097112 Y19 RPTINR

The Zohar warns about one who does not bow at Modim;
the Kehot note also lists Zohar III, 164a. The maamar ties
it to the Resurrection, which comes through Keser.

Zohar II, 100ax ,p 27m

Zohar II1, 164ax ,70p 3t

KEHOT'S NOTE

N Ry P‘?J D2 .[3] .2wn (T ,79) 7272 p”by KXL,TOP LR L, 27

0°9%PT — TR "IRND .'[‘wm I ,rbpnn Y 11972 712120 07N AR

2wy

115 ARTIT T —Non

The Kehot note says only: see the Rebbe’s note printed in
the additions (hosafos); above, 20b.
KEHOT'S NOTE
23,2 9% — MDD 9MINTR PUO NIy IR
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
ol .om Iy wrpnw

17 NnDaba 1PN

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.[5] .(391) ow X7
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“Havayah is G-d; there is nothing else besides Him.” In
the bittul of the first verse there is truly nothing besides
Him, and so no one who loves.

Deuteronomy 4:3571”9:’7 0°727
17291 T3y 1K D°PPRT KT T 03 NYT? DRI AR

Unto thee it was shown, that thou mightiest know that the
L-RD, He is G-d; there is none else beside Him.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.19 ,70°027
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“Until here shall you come.” One of the meanings of ad
that the first verse of the Shema carries.

Job 38:11x7>:1”% 21K
:q";?; 7IR12 N°Y°"RDI 7°0N N‘?l Ni2n 7277y Ky
And said: ‘Thus far shalt thou come, but no further; And

here shall thy proud waves be stayed’?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TIPR IR Cwan)

“From my flesh I see G-d.” The maamar applies it to
memalei kol almin, the light that can be perceived within
the worlds.

Job 19:267175:1" 21°%
19K MR *7an NRTIDRI M7iY NKY
And when after my skin this is destroyed, Then without my

flesh shall I see G-d;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

11°R"

“And they believed in Havayah and in Moshe His
servant.” Faith, above comprehension, belongs to sovev
kol almin.
Exodus 14:31x77:77 mnw
TN DY NPT D703 T AY WK 1T TN P19 X1
:72Y YR N2 1R
And Israel saw the great work which the L-RD did upon the
Egyptians, and the people feared the L-RD; and they be-
lieved in the L-RD, and in His servant Moses.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
XD T minw

017 Ny 27y — e

Knowledge and feeling belong to memalei kol almin,
called “the revealed world,” while of sovev kol almin it
says “I, G-d, have not changed”; faith must be nurtured
until it is fixed in the heart as knowledge and feeling, as it
will be when “the earth shall be full of knowledge,” and
this is drawn down through Torah and mitzvos.
KEHOT'S NOTE
.2,7 nnRY AMpR IR
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“And you shall know this day and take it to your heart.”
The text refers to its discourse on this verse for drawing
sovev into Daas.

Deuteronomy 4:39v”%:"7 0”127

"Y1 Pynn DY DPORT NI M 03 9229798 Nawm ova Ay
T PR NN PIRG

know this day, and lay it to thy heart, that the L-RD, He is

G-d in heaven above and upon the earth beneath; there is

none else.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

97y QnX

“You are My witnesses, says G-d.” Israel testify to what is
hidden, sovev, by drawing it into Daas.
Isaiah 43:107:2n 17°yw°
231301 72 APRRM TN 1Y *AN2 WK 791 170K VTY 0nX
1777 R *10IRY 2R 98127KY 2107 K97 IR
Ye are My witnesses, saith the L-RD, and My servant whom I
have chosen; that ye may know and believe Me, and under-
stand That I am He; before Me there was no G-d formed, nei-

ther shall any be after Me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2Ly

2py°2 MTY ap7
“And He established a testimony in Yaakov.” The Arizal

comments that this testimony is “not the actual substance
of Yesod, but only a testimony,” an illumination.
Psalms 78:5’7:1”y 0°2°1n
DYTINY APDIARTNN M WK PXIP2 o 77I0 2pyra My o
Hahyihini
For He established a testimony in Jacob, And appointed a
law in Israel, Which He commanded our fathers, That they
should make them known to their children;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.1,0y o°%nn

LY NN TIRY

“Go forth and gaze... upon King Shlomo, upon the crown
with which his mother crowned him.” The text refers to its
discourse on this verse for the crown revealed only in the
Time to Come.

Song of Songs 3:11x™:’) 0*°Wwi 1w

D3 X 1PTIRYY MUY TP T7R3 PR M3 APRT NS
:127 nonty 031 inann

Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of

the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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PANT 1R P2YN ARNIVA 717 DNXY
“And I will remove the spirit of impurity from the land.”
Only then will the essence of Keser be revealed.
Zechariah 13:2°2:3 >72t
TIRTTT D228y NIYTNR NPI0K NIRAZ R ORI RINT 02 M
SPIRTTR WYX ARBOT MNNKY DOK°2ITNK DI TIY 13D XY
And it shall come to pass in that day, Saith the L-RD of hosts,
That I will cut off the names of the idols out of the land, And
they shall no more be remembered; And also I will cause the

prophets And the unclean spirit to pass out of the land.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

WY "R AWK AWINN PINT 2°WINN 2oRwh

“For as the new heavens and the new earth that I make
shall stand before Me.” The renewal of the Time to Come,
when the essence itself will be revealed.
Isaiah 66:22273:1°0 71°yw°
197 D°THY MY "I WK MYIND PIST) W0 00YE KD °2
DY) DY T2 12 10
For as the new heavens and the new earth, which I will
make, shall remain before Me, saith the L-RD, so shall your
seed and your name remain.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

022°M1 7Y

“Havayah is witness among you.” The Zohar’s sign for the
large ayin and daled of the Shema.
I Samuel 12:571:27 X PRnw
772 DNRIN KD °3 M7 09°7 MW T 022’ 7Y DPPR RN
7Y R IRIRD
And he said unto them: ‘The L-RD is witness against you,
and His anointed is witness this day, that ye have not found

aught in my hand.’ And they said: ‘He is witness.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 26

w17 NI o
“For the blood is the soul.” The maamar takes the blood as
the life of the body, from Binah.
Deuteronomy 12:23373:2” 0°127
oy woan PoKN-KPY WoIT NI 077 3 077 YOK °APa? P
p3n
Only be stedfast in not eating the blood; for the blood is the

life; and thou shalt not eat the life with the flesh.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 29

1P NPwR 2R N

Pharaoh’s daughter names him Moshe, “for from the wa-
ter I drew him.” The maamar links this with the water that

likuteitorah.com/likkutei-torah/pekudei/2/
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makes the tree grow.
Exodus 2:10:2 mnw
TRRM YR MY XM 137 AP0 AYI2TND? MRAM 7200 P10
AN 077N 3
And the child grew, and she brought him unto Pharaoh’s
daughter, and he became her son. And she called his name

Moses, and said: ‘Because I drew him out of the water.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

DL,amne

wTIn ann 7”72

The note identifies the discourse beginning “Tomorrow is
the New Moon,” which the text cites on pekidah, as print-
ed there.
KEHOT'S NOTE
X ,RD NPWRI2 N”MKR

NIPRN WTIn Ann

Yonasan to David: “Tomorrow is the New Moon, and you
will be remembered.” The text refers to its discourse on
this verse about pekidah.

I Samuel 20:1877°:’0 X PR

And Jonathan said unto him: ‘To-morrow is the new moon;
and thou wilt be missed, thy seat will be empty.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

7w DN 7P

“And G-d remembered Sarah as He had said.” Pekidah
from avery high place, rooted in Keser.

Genesis 21:1T'K:X”D n°wX12
137 WRD WY 1 LY IR WK MR TR M
And the L-RD remembered Sarah as He had said, and the

L-RD did unto Sarah as He had spoken.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X ,RD WK

KR

“I have surely remembered you.” The words given to
Moshe as the sign of the redemption.

Exodus 3:167v:2 ninw
*2X 1IX71 02NN P9 1 DITPR NIRRY PRI IRt NR NoON 77
037 "y7nXY 0INX "NTRR TPR INKY IpY7 pUR> DTN POR

077302
Go, and gather the elders of Israel together, and say unto
them: The L-RD, the G-d of your fathers, the G-d of
Abraham, of Isaac, and of Jacob, hath appeared unto me,
saying: I have surely remembered you, and seen that which
is done to you in Egypt.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0L, mne
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“Children, life and sustenance do not depend on merit but
on mazal.” The maamar ties “children,” the fruit of union,
to aroot in Keser.
Moed Katan 28a:133”>:X 11”2 1up 911
K720 K2122 RPX KNP0 KY2D KD K? 23100 232,70 X237 N
IR *PER T 1 RPTE 1127 37°17A KON 311 121 KT .XOPR
XY MY *PER T KT

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

X ,12 P

137 SWNAD NN PR

“His left hand is under my head, and his right hand em-
braces me.” The union of Z’eir Anpin and Nukva through
the arms, Chesed and Gevurah.
Song of Songs 2:61:’2 0°7°Wi1 W
21p20R 177 “WRA? Nan ioRnY
Let his left hand be under my head, And his right hand em-

brace me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

gL, wrnw

138 1AW° 71N 27y

The note identifies the discourse on “I sleep” that the text
cites as printed there.
KEHOT'S NOTE
2,35 WY n7IpY R LT9ORT RD Y A70PN BP0

139 PEIT OMT 2P
“I sleep, but my heart is awake; the voice of my beloved
knocks.” The word dofek links the verse to the heartbeat.

Song of Songs 5:2°2:"11 0*°Wwi W

NN >3 >y "ANK “9nne pRiT T PP 1Y 2271 MY "
sTi7 "0°07 "Nt P K7M1 "wRIY

I sleep, but my heart waketh; Hark! my beloved knocketh:

‘Open to me, my sister, my love, my dove, my undefiled; For

my head is filled with dew, My locks with the drops of the

night.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

140 N2°5 113°3 NI on

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
NP TN

141 N2°% 11192 NI Ron

In the introduction to the Tikkunei Zohar (Pasach
Eliyahu): Chochmah is the brain and Binah is the heart.
The maamar sees their union in the heartbeat.

Tikkunei Zohar 17a:17-19%™-1:X 1> 977 *1pn

PR Dy .Pan 257 121 R2D 702 PR 12wnn IR a0 Rmn
.Mo%n N5 PR PPy N5 A°POR D MIANoaT* 2°nD 1N

likuteitorah.com/likkutei-torah/pekudei/2/
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X”2) "9HNT RNDPIP WPRY NN DPWRIA AR ANRY 1003
MR APRT KD XY KD TV AR WORF (9N nan KDT RNEpID
XonD L(IDINT K71 MBI IPITT RIDRT PPYW IR LMPENR

PPW R 290K RI9RD PORT
Constantinople, 1740 (CC-BY-NC)

142 N9%1°D N3N "nyva wrnd

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
9Ny 2-wrAw NNIR 02 IR7

143 sabon Np 1772 — paTh
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.79°RY 2,20 yotn N

144 T2 —Pvan
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2, 595 — MBI MINTX 72 NAyn IR

145 painkah]

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2,9 9795 — MBI IR PO NAYR IR

146 Mo"INa DPwns
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.[5] .2 0 272 oy

147 TO2YN ANV M DXY
The words here quote Zechariah 13:2; the passage is
shown below.

Zechariah 13:2°2:3 >9t

TIRTTT D228y NINYTNR NPIOK NIRAZ R ORI RINT 02 M
[PIRTTTR YR RRVT MINTNKY DOR°2ITNK 0N TIY I KDY

And it shall come to pass in that day, Saith the L-RD of hosts,

That I will cut off the names of the idols out of the land, And

they shall no more be remembered; And also I will cause the

prophets And the unclean spirit to pass out of the land.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

22,0700

148 DOwTRR DoRwn

The words here quote Isaiah 66:22; the passage is shown
below.
Isaiah 66:22172:1°0 171°yw”
2197 DOTHY NPY "I WK TYINT PIRM DTN DMWY WK 3
DY) DY Ty 12 10N
For as the new heavens and the new earth, which I will

make, shall remain before Me, saith the L-RD, so shall your
seed and your name remain.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.32 ,10 »yw

149 1 27y NOWN92 02

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
799K 3 L,R XN

150 111%2 NoR%10 RIAW . . AWR "V X”0P 778p 1IM

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
1710 0”1 MIR R7IRM2 273 AR122 XIM” Y 1780 1 °Y 0°727 N7MINa
WY L72MINT MM 1Ay M 00 awn

151 07 N2V ¥12°92 AR
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
<[] .37°21 11D T MR R™MIRNI

152 ”ya wrnd

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.[2] .(7B) PN NART WY

153 07°N QN

Kehot’s note points to where this is explained further:
Shelah (Shnei Luchos HaBris).
KEHOT'S NOTE
L(X ,XD) 117 N2 RS N2 nppna 17w

154 n”ya wrny
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
.[9] .(1-17) PR AR wrn R OW (2790 M) [?] BT R Y

155 NaAN IR npnomn

Kehot’s note points to where this is explained further:
Derech Mitzvosecha.
KEHOT'S NOTE
Y13 DRMIY MBN 2¥H772 721981 AIRT

156 oowTRn

The note points there on the “new” Netzach, Hod and
Yesod.
KEHOT'S NOTE
.719°¥ X 0 PPIaRD 0°w17°e 1P IR

157 BNIA RN . LRy R-X BTy

The passage explains that “who bestows kindnesses” is the
Netzach, Hod and Yesod of Z’eir Anpin, renewed each
time, for the new Netzach, Hod and Yesod come from
Keser; and “brings a redeemer to their children’s chil-
dren” is Netzach and Hod.

KEHOT'S NOTE

likuteitorah.com/likkutei-torah/pekudei/2/
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.17yan Qw2

PARAGRAPH 31

158 12WRN INW

“And they shall carry the curtains of the Mishkan.” The
Kehot note says the text’s quotation should read so; the
Levites were the bearers of the Mishkan.
Numbers 4:257173:"7 712712
'1W}_€ wnnn 19211 119IN vin '?I:l}{'n}f] '[DW?:U J'I'y"l?'m_f 'IRTDQ'I
Ty 27X 0B 707NN APy Ty
they shall bear the curtains of the tabernacle, and the tent of
meeting, its covering, and the covering of sealskin that is
above upon it, and the screen for the door of the tent of
meeting;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

159 12WNAN INWI W2

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[3] 57331 1ownn My NR RN X (79 ,7) 712722

160 NOIT NINWIA NP AM

Explaining why the angels are called “mighty in strength,”
the passage compares them to “the chayos carry the
Throne”: they lift and exalt the “likeness of a man” on the
Throne up to the Infinite Light itself, a strength rooted in
the World of Tohu.
KEHOT'S NOTE
(3 ,19) oYY (37Y0 V) wrRAwa YUY Y (2 w1 T0) 12TRa 1P noa
.[2]

PARAGRAPH 32

161 NI 1% Tayn

“And the Levite, he shall perform the service of the Tent of
Meeting.” The Levites’ service is song that lifts the
Mishkan.

Numbers 18:23372:11> 712712

0PIy npn oaiy ARYY oM TYin PON NTayTnR X YPI Tan
:?P03 19027 KD DXIR? °12 73021 02° N0 T

But the Levites alone shall do the service of the tent of meet-

ing, and they shall bear their iniquity; it shall be a statute for

ever throughout your generations, and among the children

of Israel they shall have no inheritance.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

162 TINA 7IN2 92

“Iwill sing to G-d, for He is highly exalted.” The text refers
to its discourse on this verse about the Levites’ song.

Exodus 15:1'R:1"0 mnw
187 Havayah? nNNto npwomny X707 1m0 awnmews
:0°2 77 12271 010 1K) X373 Havayah? 770K 1aK?
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163

164

165

166

Then sang Moses and the children of Israel this song unto
the L-RD, and spoke, saying: I will sing unto the L-RD, for
He is highly exalted; The horse and his rider hath He thrown
into the sea.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

12WnN NN NN

“And they brought the Mishkan to Moshe.” The text refers
to the Zohar on this verse.

Exodus 39:33372:0"% mnw

VYN YOI 1PN PONTTN AYRN 2WRINN W
IR PTRNT

And they brought the tabernacle unto Moses, the Tent, and

all its furniture, its clasps, its boards, its bars, and its pillars,

and its sockets;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Q%Y Pt
“The song (zemir) of the tyrants shall be brought low.”
Chassidus reads zemir as “cutting”: the song of praise
cuts down the animal soul’s concealment.
Isaiah 25:5°1:7172 1°yw°
MY LYY BT 3 PE2 N 2350 07 1KY 132 390
As the heat in a dry place, Thou didst subdue the noise of
strangers; As the heat by the shadow of a cloud, the song of
the terrible ones was brought low.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Zohar III, 281ax ,x27 3t
KEHOT'S NOTE
.UNT’2°Y 1-0°927 N7TIRI IRTY LR LRDT A7AT ART LT ,00 YWY 27y

TAN2 270m)

The passage says every Jew has a hidden love for G-d that
must be brought out with toil of soul and body, and that
prayer was instituted for this: to give over one’s soul at
“One,” chiefly by surrendering one’s will to His will, in
turning from evil and doing good.

Numbers 13:4°7:37° 92772
:7121772 IRy 12987 ﬂtp?_ﬁ’? D.Uﬁm;? n'm
And these were their names: of the tribe of Reuben,

Shammua the son of Zaccur.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

7,32 92713 1P IR RO 071 PRIWD 173 .2790 wUp YW 17D AR

1732 B-8 M
“The exaltations of G-d are in their throat.” The praises of
Pesukei deZimrah.
Psalms 149:6:0"1p 0°%°11n
:07°2 NT°D°9 237M 029732 PR ninnid
Let the high praises of G-d be in their mouth, And a two-

edged sword in their hand;

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

1 ,0mp B°onn
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The text cites the Zohar on Pekudei, page 221b, on the ser-
vice of the Levites.

Zohar, Pekudei 4:21-31x”%-8"2:"7 *T1pD ,7717 7190

We read further: THROUGH THE SERVICE OF THE LEVITES.
The inner significance of this is supplied by the passage:
“But the Levite shall serve Hu (lit. He)” (Num. 18, 23), which
is an emblem of the Holy Name. Therein is enclosed the
mystery of the Divine Name, which is characterized by “He”
(hu), and not “Thou” (atthah). The Tabernacle is thus fitly
identified with the “service of the Levites”. Or we may also
say that the Tabernacle is the “service of the Levites”, inas-
much as they carried it on their ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 33

168

169
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171

17997 Drap A2

The note points to the Siddur for a further discussion of
this Zohar passage on the letters of Shema and Echad.
KEHOT'S NOTE
729K 3,1y 717°02 03 XD

17209 TANR AR YRwnR R W IINNWRT NINNR

Rabbi Shimon on the Shema: after the large ayin and
daled (ed), the letters that remain are shin-mem and alef-
ches, “and the sign is esmach,” as it is written, “I will re-
joice in G-d”; whoever makes this unification every day
has joy prepared for him from above.

Zohar, Pinchas 73:453-75:462270N:11”y-3"1N:3"y DM1D 77111 900
2The first 36 lines of the Hebrew text do not appear in our
translation.Now Phineas stood before the stern judgement
of Isaac to shield the world and to close the breach, and
therefore Phineas here corresponds to Isaac,1The reference
is to the fact that there is here in the text an extra yod in the
name Pinhas, which makes it numerically equivalent to
Yizhak (viz. 198). and here the Left was united with the
Right. HE TURNED BACK MY ANGER, ETC. We have here
mentioned the three chiefs of Gehinnom, ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

’M2 MNWN °2IR
“May my words be pleasing to Him; I will rejoice in G-d.”
The Zohar uses esmach as the sign of the letters shin-mem
and alef-ches.
Psalms 104:34772:77p 0°%°11n
2 MR "I Y 12y 21
Let my musing be sweet unto Him; as for me, [ will rejoice in
the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

19,7 0°9nn
YYPT AP R M. L WU

The note identifies the discussion of the Zohar on Korach,
to which the text refers, as printed there.
KEHOT'S NOTE
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PARAGRAPH 34

172 e 2 ampn
177 7797 1IN 72 NN T2

“And they rose up before Moshe.” The text refers to its dis- “ th X £ the Levites. bv the hand of I f
cussion of the Zohar on this verse in Parshas Korach. --the service ol the Levites, by the hand ol Isamar son o
Aharon the Kohen.” The last words of the verse the maa-

Numbers 16:2°2:1°t 12712
TTY ORI DNRW DOWRN PRIYIIN WK AYn 2107 mpn
OUWIR TYIR RIP

mar explains.
Exodus 38:21x”2:11"% minw

7°2 07170 NT2Y YR "9y TRR WK NI 19WR 120RT TIPD PN
and they rose up in face of Moses, with certain of the chil- 757 1IN TR

dren of Israel, two hundred and fifty men; they were princes

. These are the accounts of the tabernacle, even the taberna-
of the congregation, the elect men of the assembly, men of i ]
renown cle of the testimony, as they were rendered according to the

. . . . commandment of Moses, through the service of the Levites,
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

by the hand of Ithamar, the son of Aaron the priest.
173 WOWR W DY Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

The discourse on “I will greatly rejoice in G-d” distin- 178 = ONT 17971 IR

guishes simchah, joy revealed outwardly, as on Sukkos,
i T i . . X “Then those who fear G-d spoke to one another, and G-d

“the time of our rejoicing,” from gilah, joy still hidden in- i . Lo

. X P listened and heard.” Speech in words of Torah, in bittul.

side the heart and covered by trembling, as in “rejoice

with trembling,” the mode of Rosh Hashanah. Malachi 3:1610:3 23871
KEHOT'S NOTE 717931 790 2N27 YRUM 7 2R 1;‘[5]1'5?5 oK 7 ORT? 17371 1R
KRR Y 0°281 07K LKL 0°2%) ﬂ”w‘? hhl SANW WY T RS 11D
174 WOWR P Then they that feared the L-RD Spoke one with another; and

the L-RD hearkened, and heard, and a book of remem-
“I will greatly rejoice in G-d; my soul shall exult in my brance was written before Him, for them that feared the
L-RD, and that thought upon His name.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Isaiah 61:10":X70 1 yw° KEHOT'S NOTE
mRTe 5’57?.‘1 ygj:-s-!_?; a;r_p‘ag?n ) ’17_1?2{; 5wg; ‘p”J M3 fpsfmg ity 0,3 99890
[1792 TTYN NP2 MBI I WY 479 02 A

G-d.” The text refers to its discourse on this verse for
bringing joy into the Name Havayah.

I will greatly rejoice in the L-RD, My soul shall be joyful in “And you shall speak of them.” The verse of the Shema

my G-d; For He hath clothed me with the garments of salva- about Torah study, which the maamar links with Isamar.

tion, He hath covered me with the robe of victory, As a bride-

groom putteth on a priestly diadem, And as a bride adorneth Deuteronomy 6:71:1 0°127

herselfwith her jewels. I2UN T2 AN "I N2 02 43T PP DN
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain) MIPA
175 |3 @71y 1907 7YY and thou shalt teach them diligently unto thy children, and

shalt talk of them when thou sittest in thy house, and when

The note points there for the discourse on “And the hum- thou walkest by the way, and when thou liest down, and

ble shall increase joy in G-d.”
KEHOT'S NOTE

when thou risest up.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
LR LTOW °1% N7MIR ARD

180 9°92 %927 DOWNY
176 ARY 73 0%y 1207
“And I have put My words in your mouth.” Torah spoken

“And the humble shall increase joy in G-d.” Humility, in bittul is G-d’s word in a person’s mouth.

Moshe’s quality, adds joy in the Name Havayah. Isaiah 51:167B:x"1 1YL

TR PN TOR DY YuI? PNvB3 T2 P32 9793 "127 DYK)
HINRTRY 1187

And I have put My words in thy mouth, And have covered

Isaiah 29:19v™:1"3 \°yw°
212X UITR2 DTN 3PN ARt '3 o3y 1007
The humble also shall increase their joy in the L-RD, and the

neediest among men shall exult in the Holy One of Israel.

thee in the shadow of My hand, That I may plant the heav-
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

ens, And lay the foundations of the earth, And say unto Zion:
‘Thou art My people.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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181 AW DX PN

“In every place where I cause My Name to be mentioned, I
will come to you and bless you.” Speaking Torah draws
G-d’s presence.
Exodus 20:21x72> mnw
TIRS"NY PRPYNRY TOPYNK 1Y AN PpyA RIX 2w
SR TR KIS HYTNN IR WK DIPRI732 712270
An altar of earth thou shalt make unto Me, and shalt sacri-
fice thereon thy burnt-offerings, and thy peace-offerings,
thy sheep, and thine oxen; in every place where I cause My
name to be mentioned I will come unto thee and bless thee.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
X3, mnw

182 TNNNRR WD YN

“My tongue shall respond with Your word.” Torah study
that echoes G-d’s word, like an answer.
Psalms 119:17227yp:0"p 0°2°1n
T8 PRIRTP2 72 ANTRN 307 190
Let my tongue sing of Thy word; For all Thy commandments
are righteousness.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
.ayp ,v°p 0°onn

183 7%y 933 50 %35 . L XUYynw ova 1At

The passage explains “For His kindness has prevailed over
us, and the truth of G-d is forever”: love, however close, is
still the person’s truth, while the truth of G-d, where He is
One and there is no one who loves, is grasped only in the
Torah, His will.
KEHOT'S NOTE
.3 ,XD M0 n”ph

184 91y *1 NN 170N 1299y 123 %D

“For His kindness has prevailed over us, and the truth of
G-d is forever.” The text refers to its discourse on this
verse.
Psalms 117:2°2:7°p 0°9°11n
:AR1720 079y7 Havayah-nny) 1700 1279y 723772
For His mercy is great toward us; And the truth of the L-RD
endureth for ever. Hallelujah.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

185 apye I P o7y wrns
The note identifies the discourse on “The voice is the voice
of Yaakov,” which the text cites for the strength drawn
from above, as printed in the Siddur.

KEHOT'S NOTE
ST9ORI R LU0 0
186 apye 2Ip e

“The voice is the voice of Yaakov.” The voice of Torah,

likuteitorah.com/likkutei-torah/pekudei/2/

™I QWT 7 TIN° R 10WR0 °TIPa Na...

which gives strength from above.
Genesis 27:22272:1” N"wR2
T DT 32 PP PT MNTL g YN pOvY 2pY v
Ay
And Jacob went near unto Isaac his father; and he felt him,
and said: ‘The voice is the voice of Jacob, but the hands are

the hands of Esau.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

187 AW 19NN

“And they beheld G-d, and they ate and drank.” The text
refers to the Torah Ohr discourse on this verse.

Exodus 24:118”°:775 nMnw
ARY 199X DPORTNN NN T2 MPW R DRI 012 TP RROR)
And upon the nobles of the children of Israel He laid not His

hand; and they beheld G-d, and did eat and drink.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 35

188 NN NNy

“And you shall love Havayah your G-d.” The lower union,
“the accounts of the Mishkan.”

Deuteronomy 6:5°77:"1 %7127
STNRTP221 TUDI 233 72377223 TR M NK DI
And thou shalt love the L-RD thy G-d with all thy heart, and

with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

189 PO I

“Havayah is our G-d.” Moshe includes himself in the first
verse, the union counted at his word.

Deuteronomy 6:47:"1 0°727
:1IX Havayah 1°p%% Havayah X1 ynv

HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 36

190 e AN o

“To cause those who love me to inherit substance (yesh).”
Binah is yesh, and its response is love.
Proverbs 8:21x73:’n “own
:NPRR DINIERY U0 20K o’
That I may cause those that love me to inherit substance,

And that I may fill their treasuries.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

191 0°127 ON

“He settles the barren woman in her home, a joyful mother
of children.” In Kabbalah the “mother” is Binah, from
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which the emotive attributes, beginning with love, are
born.
Psalms 113:9°0:3>p 0°%°1n
:ARm9RT ANl 0°12770K N°27 NRY Wi
Who maketh the barren woman to dwell in her house As a

joyful mother of children. Hallelujah.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

192 1°2 RO°DN Fawnn nveT

“No thought can grasp You at all.” The Infinite One re-
vealed in Chochmah.
Tikkunei Zohar 17a:10-1227°->:X 1 97171 *1pn
7awnn N9 LN 2 DY RMOND PRDY B0 By ARDY NI NAR
WY NP I LPIPN WY NPPART RIT NIX LYY 3 Xo%an
JP0ANRT PRRYY URANR RDT 1RPN0 1RDY 112 RAMIRD 17000
72 PWPT XIT NIRY LKW "33 (XMOONR K1) NN0ONR 10
TORM 11720 A TN WOIDRT IRM PO RAPR NIRT A 1P Tom

.2 WMBR 19RD 100 WNNR LAY
Constantinople, 1740 (CC-BY-NC)

PARAGRAPH 37

193 D aRn Y Ty

The note points back to the full treatment earlier in this
maamar, which applies the Rambam’s analogy to the pro-
hibitions: they are negations of what hides G-dliness, re-
fraining rather than doing, so they uncover the soul’s bit-
tul and bring about the union of Abba and Imma.
KEHOT'S NOTE
RREL TR

PARAGRAPH 38

194 YT RY PN2

“In a land not sown.” Read as “the ‘not’ is sown”: the
prohibitions.

Jeremiah 2:2°2:2 1717

TP TN A7 "A121 0 IBK 7D TaK? 0PI N3 ORI 197
(TPY X PIND 13TRI K ANP TP N3N

Go, and cry in the ears of Jerusalem, saying: Thus saith the

L-RD: I remember for thee the affection of thy youth, the

love of thine espousals; how thou wentest after Me in the

wilderness, in a land that was not sown.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

195 N2 7°7y Qon

“A sage is superior to a prophet.” The Kehot note adds that
the saying appears elsewhere too.

Bava Batra 12a:14-151"0-77":X 27 X7N2 X22

203 7 - "M30 237 K2 NIY X022 TP DI RN TN
F27 X733 T TN 238 MmN DiTI2 1PN1 Top ik N 2ma
;XY M PAND RPN TI RIT TRGD KVROD KDY
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(N2 N N'?N el N?}?_ﬁ M %12 37170 N?Q'?"!] ?N:{mf) ORI
RYRRIEN ,RO77 M21 X123 KT 970
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
LTI R L2272

196 PPNoR — 17193

The Kehot note says only: see the Rebbe’s note printed in
the additions (hosafos); above, 20b.
KEHOT'S NOTE
.2,5 9995 — MpoITa IR 72 NAyn IR

PARAGRAPH 39

197 19w PTIPD PN
“These are the accounts of the Mishkan, the Mishkan of

the Testimony.” The summary returns to the verse’s open-
ing words.
Exodus 38:21x”3:1"2 mnw
772 097 NTY 1Y *D7Y TRD WX NTYT 19U 19N *TipD 9K
170 TIIR™T2 MK
These are the accounts of the tabernacle, even the taberna-
cle of the testimony, as they were rendered according to the
commandment of Moses, through the service of the Levites,

by the hand of Ithamar, the son of Aaron the priest.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 40

198 9°NN2 7TWR NP8 7229

“I have made you a myriad, like the growth of the field.”

Growth through ayin, before “the ornament of

ornaments.”
Ezekiel 16:7°1:1" 5xp1>
153 07TY 0777Y *T¥32 XIM *2TaN 2N AN ATEE Mey3 3
T3 DY QXY 008 T
I cause thee to increase, even as the growth of the field. And
thou didst increase and grow up, and thou camest to excel-
lent beauty: thy breasts were fashioned, and thy hair was

grown; yet thou wast naked and bare.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

199 QPwRA2 ML
“The righteous sit with their crowns on their heads.” The
crown is Keser.

Berakhot 17a:122:X 1 n1>12

i3 PR X327 07IY7 K20 0PIV M 071YD KP 1277 AUmID2 Koan

K21 1IRIP KDY 1AM Ryn KDY 12271 1778 KDY AO00 KDY 770K KD

D731 DIPYRT2 DPRILY PIVY DTS KPK LMD K9 M
JARYY 12IR7 DORORT DR NI 0K ,TI7OWT 10

It was a favourite saying of Rab : Not like this world is the

world to come. In the world to come there is neither eating

nor drinking; no procreation of children or business trans-
actions; no envy or hatred or rivalry ; but the righteous sit
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enthroned, their crowns on their heads, and enjoy the lustre
of the Shekinah; as it is said, "And they beheld G-d, and did
eat and drink" (Exod. xxiv. 11).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

200 RPN 0N A

The words here quote Pesachim 3b:3; the passage is
shown below.
Pesachim 3b:3°3:2°1 0°non
— WD V770 °IT KD 93 XX 2URRY” NI RY M RNTIIRD
3R 1022 ¥R — 2n TYURIT X2 93 ,Mp) 1102 Yynen
537 DIWM 37 TR RIIT 27 0K ,A? 20K ,27 0N KA 37 TRRTD
-TBR 777 970?07 DTN MY 071V SR

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2,10°100

PARAGRAPH 41

201 N12n "2 Ty
“Until here shall you come, and no further.” The third

meaning of ad: a limit.
Job 38:11x7>:1”% 21K
:7°73 1R32 NOW2RDY 70N K9 RIaD 7D7TY AK)
And said: ‘Thus far shalt thou come, but no further; And

here shall thy proud waves be stayed’?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

202 D°vaw oy aww

“For there the tribes went up... a testimony to Israel, to
give thanks to the Name of G-d.” The ascent to Keser and
the acknowledgment it calls for.
Psalms 122:4"7:275p 0°%°11n
N O NITRY? PRIPY? MTY ARTLIY 00V 19y nuY
Whither the tribes went up, even the tribes of the L-RD, as a
testimony unto Israel, to give thanks unto the name of the
L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 42

203 npon — vy

The Kehot note says only: see the Rebbe’s note printed in
the additions (hosafos); above, 20b.
KEHOT'S NOTE
.2,2 9795 — Mmoo 7N P73 NAyn nRa
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PARAGRAPH 43

204 "nTpD TPB

“I have surely remembered you.” Pekidah from Keser.
Exodus 3:1670:"2 mnw

2 TN D3N PR M OTZK D72 PRI 31N DON) 72
D27 “WwY7NN) DINX "NTRD TR KD 2pYN P DT PN

0773m3
Go, and gather the elders of Israel together, and say unto
them: The L-RD, the G-d of your fathers, the G-d of
Abraham, of Isaac, and of Jacob, hath appeared unto me,
saying: I have surely remembered you, and seen that which
is done to you in Egypt.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

205 PEIT O 2P
“The voice of my beloved knocks.” The answer from above
to the heart’s ratzo and shov.

Song of Songs 5:2°2:71 07w W

NN "N N2y NN CPnne peit M7 Kip Y 2% M X
777 2007 *NIRYR PUTKPRI WRIY

I sleep, but my heart waketh; Hark! my beloved knocketh:

‘Open to me, my sister, my love, my dove, my undefiled; For

my head is filled with dew, My locks with the drops of the

night.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 44

206 NI 9 Ty
“And the Levite, he shall serve.” The song of Pesukei
deZimrah.

Numbers 18:23372:17”° 712712

o?iy NP7 oiiy e om TYin POX nTaytny XIn o hpn Tan
s 17027 KD DXIR2 °12 73021 09°NA T

But the Levites alone shall do the service of the tent of meet-

ing, and they shall bear their iniquity; it shall be a statute for

ever throughout your generations, and among the children

of Israel they shall have no inheritance.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

207 02 n7am

“And you shall speak of them.” Torah study, the main goal.

Deuteronomy 6:7°1:1 0°727

TDYD T2 ANIPH A2 ANY2 02 H12T T3I7 AR
PN

and thou shalt teach them diligently unto thy children, and

shalt talk of them when thou sittest in thy house, and when

thou walkest by the way, and when thou liest down, and

when thou risest up.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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