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“These are the accounts of the Mishkan,
the Mishkan of the Testimony”

G-d’s dwelling in the lower realms has two levels, matching the
two halves of His Name: Torah study and the positive
commandments draw down the revealed vav-hei, the plain
Mishkan, while the prohibitions, kept in self-nullification, draw
down the hidden yud-hei, the Mishkan of the Testimony, which

can be testified to but never grasped.
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THE BIG IDEA

G-d’s dwelling in the lower realms has two levels, matching the two halves of His
Name: Torah study and the positive commandments draw down the revealed vav-
hei, the plain Mishkan, while the prohibitions, kept in self-nullification, draw down
the hidden yud-hei, the Mishkan of the Testimony, which can be testified to but

never grasped.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar explains the verse that opens Parshas Pekudei. The Mishkan is G-d’s dwelling within
Israel: the revelation of G-dliness in this lowest, darkest world, brought about by subduing and then
transforming the evil inclination. Following the Tikkunei Zohar, the 248 positive commandments be-
long to vav-hei of the Name Havayah; they are the “limbs” of the King, vessels for G-d’s light, with
Torah study as the inner limbs. The 365 prohibitions belong to yud-hei, the hidden source above
Chochmah, which no vessel can hold and which can be known only by negation; it is therefore drawn
down only by refraining. This explains the double “Mishkan”: the plain Mishkan is the union of vav-
hei, eileh (“these”), the revealed attributes; the Mishkan of the Testimony is yud-hei, for testimony ap-
plies only to what is hidden. Eidus also means de’os, knowledge, and adi, the crowns given at Sinai.
This higher union comes “at the word of Moshe,” through self-nullification. The same pattern shapes
Pesach, matzah and the Omer leading to Shavuos, and the daily order of prayer: the Levites’ song, the

Shema, and Torah speech (“Isamar”). In the future, vav-hei itself will rise to yud-hei.
OUTLINE

1 The questions; the Mishkan as G-d’s dwelling below -4

Four questions on the verse. The Mishkan is G-d’s dwelling within Israel, the revelation of G-dliness in this
lowest world, built through subjugation and transformation of the evil inclination in thought, speech and
action.

2 Why subduing evil raises G-d’s glory: the two kinds of commandments 15-15

The prohibitions (“My Name” with yud-hei, 365) are higher than the positive commandments (“My re-
membrance” with vav-hei, 248). The positive commandments are the King’s limbs, vessels in which His
light is one with Him; Torah study is the inner limbs, the revelation of His “face.”
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The hidden things: Chochmah from ayin and the way of negation

Above Chochmabh is the ayin, “He made darkness His hiding place,” graspable only by negation. The pro-
hibitions, themselves negations, have no vessel and draw from this level by removing what blocks self-
nullification.

“For there the tribes went up”: the two Jerusalems and testimony

The lower Jerusalem is vav-hei, the Name Ado-nai; the upper is yud-hei. Testimony applies only to the
hidden, so “the tribes of Yah, a testimony for Israel” is the upper level revealed through Daas (eidus,
de’os) and through the mitzvos as testimonies; acknowledgment, unlike blessing, bows to what is beyond
grasp.

The double “Mishkan”: eileh and the Mishkan of the Testimony

The plain Mishkan is the union of vav-hei, eileh, the six attributes, brought about by Torah study and the
positive commandments; its loss is “For these I weep.” The Mishkan of the Testimony is yud-hei, drawn

16-20

121-35

136-44

by the prohibitions.

6 Eidus as adi: the crowns, eternity, and “at the word of Moshe”

145-51

From Ezekiel’s adi adayim: Israel, nullified in Egypt like a rotting seed, grew and received the crowns of

Sinai, an endless encompassing light. This higher union comes “at the word of Moshe,” through self-nul-

lification, as in Rabbi Akiva’s bowing.

7 Pesach, matzah, the Omer and Shavuos

152-54

On the first night of Pesach the higher unions were revealed from above; matzah feeds self-nullification

into the seven attributes. The revelation withdraws, is drawn down again through the Omer’s refining of

the attributes, and the uncounted fiftieth gate is revealed on Shavuos.

8 The order of prayer, the Levites, Isamar, and the future

155-64

Pesukei deZimra are the Levites’ song, the soul’s running and returning, rooted in the “pulse” (pakad,

dofek), which raises the plain Mishkan to the higher union of the Shema; “Isamar” (itmar) is Torah

speech that speaks of itself, empowered by Aharon. In the future vav-hei will rise to yud-hei.

KEY CONCEPTS

Yud-hei and vav-hei 7”17

The two halves of the Name Havayah. Yud-hei (Chochmah
and Binah) is “the hidden things,” the root of the 365 pro-
hibitions; vav-hei (the emotive attributes and Malchus) is
“the revealed things,” the root of the 248 positive
commandments.

Subjugation and transformation X535{1NX - X*25NX

First holding back the evil inclination in every sense and
feeling, even in permitted things, and then turning that
darkness itself into light. Subduing the other side raises
G-d’s glory, because it is the service of the prohibitions.

likuteitorah.com/likkutei-torah/pekudei/1/

The 248 limbs of the King X577 0°72x mm1

The positive commandments as vessels in which G-d’s
light is enclothed and remains one with Him, as the soul’s
power is one with the soul though it dwells in a limb; Torah
study is the inner limbs.

Apprehension by negation 17°%wi nawn

Knowing the hidden level only by grasping what it is not,
as in “He is wise, but not with a known wisdom.” The pro-
hibitions, which are negations in deed, correspond to it.



Testimony, knowledge, ornament °7y - MyT - M7y
Eidus applies only to what is hidden; it has the letters of
de’os, a knowing of what cannot be grasped; and it is also
adi, the crowns of Sinai. So the higher level is “the
Mishkan of the Testimony.”

Self-nullification 71v°3

Moshe’s “what are we,” the matzah that does not rise, the
bowing of Rabbi Akiva: the only channel through which
the hidden yud-hei is drawn down.
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Running and returning 2121 8139

The soul’s alternating yearning upward and return, like
the pulse that rises and falls; it is the Levites’ song and
Pesukei deZimra, which raise the plain Mishkan to the
higher union.
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SECTION 1 - 11-4

The questions; the Mishkan as G-d’s dwelling below
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“These are the accounts of the Mishkan, the Mishkan of the Testimony,” etc. Now, the difficulty in
these verses is well known. [First,] it says “Mishkan, Mishkan,” twice. Also, what is written, “which

were reckoned at the word of Moshe”: it should have said, “which Moshe reckoned.”

The maamar opens with the first verse of the accounts at the end of Exodus (38:21), and lists the difficulties
in it. The first two: why the word “Mishkan” is repeated, and why the verse says the reckoning was “at the
word of Moshe” instead of simply “which Moshe reckoned.”
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Also, it says “the service of the Levites”: what is the point of the service of the Levites, which was
during the journeys, to carry the Mishkan? What does this have to do with the accounts of the
Mishkan?

A third question: the Levites’ service was to carry the Mishkan when Israel journeyed. That seems to have
nothing to do with an accounting of the Mishkan’s materials, so why is it mentioned in this verse?
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Also, what is written, “the service of the Levites by the hand of Isamar”: why is what was by the

hand of Elazar not mentioned as well? (These questions are set out in the Alshich.)

A fourth question: two sons of Aharon oversaw the Levites, Isamar and Elazar, yet the verse names only
Isamar. The Alter Rebbe notes that these questions are raised by the Alshich in his commentary on this

verse; the maamar will answer each of them in its own way.
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The explanation is this. The Mishkan is the dwelling of the Shechinah (Divine Presence) in Israel,
as it is written, “And I will dwell within them,” and it is written, “The sanctuary of G-d are they” (in
Jeremiah, chapter 7[, verse] 4). This is as our Sages, of blessed memory, said: the Holy One, blessed

be He, desired to have a dwelling place among the lower realms.

The answer begins with what the Mishkan is: the resting of the Shechinah, G-d’s presence, among the Jewish
people. The prophet’s words “the sanctuary of G-d are they” are read here as speaking of the people them-
selves, and the Midrash says that G-d desired a dwelling place in the lower realms.
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This must be understood: surely, even without this, it is written, “I fill the heavens and the earth.”
The explanation, however, is that this dwelling means that there should be the revelation of His

G-dliness, may He be blessed.

G-d already fills heaven and earth, so what is added when He “dwells” somewhere? The answer: a dwelling
means revelation; G-d is present everywhere, but a dwelling is where His G-dliness is openly revealed.
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And this is specifically among the lower realms. “Lower” does not mean in place, for He, may He
be blessed, is not within the bounds of place, as it is written,

The Alter Rebbe first clarifies what “lower realms” means. Since G-d is not bound by space, “lower” cannot

mean physically below.
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“Behold, there is a place with Me.” Rather, “upper” and “lower” are in rank and level: this lowly
world is the lowest and most debased in level,

The Sages read “Behold, there is a place with Me” to mean that G-d is the place of the world and the world is
not His place. “Upper” and “lower” therefore describe spiritual rank, and our physical world is the lowest
rank of all.
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that is, it is the end and furthest point of all the levels of the chain of descending worlds (hishtal-
shelus), so that in it the apprehension of G-dliness is in concealment and great tzimtzum (contrac-
tion), “and darkness shall cover the earth.” And the Holy One, blessed be He, desired that specifi-
cally in it there be a dwelling and a revelation of His G-dliness, may He be blessed, to illuminate
the darkness specifically.

This world is the last link in the chain of worlds, where G-dliness is most hidden, as the verse says, “darkness

shall cover the earth.” G-d’s desire is to be revealed precisely here, to light up that darkness.
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This is through Torah and mitzvos, as is known from the saying of our Sages, of blessed memory:
“One hour of teshuvah (return) and good deeds in this world is better than all the life of the World
to Come,” because through this one draws down a revelation of G-dliness greater than the life of
the World to Come, etc.

The means of this revelation are Torah and mitzvos. The Mishnah in Avos says that one hour of teshuvah and

good deeds in this world is better than all the life of the World to Come, because the service done here draws
down more G-dliness than the souls receive there.
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Now, the drawing down of this dwelling and this revelation comes specifically through the subjuga-
tion (iskafya) of the sitra achra (the other side), which is the evil inclination, as is written in the
Zohar, Parshas Terumah, folio 128: “When the sitra achra is subjugated, the glory of the Holy One,
blessed be He, rises above, over all,” etc.

The dwelling is built specifically through iskafya: subduing the sitra achra, the “other side,” which in a per-

son is the evil inclination. The Zohar teaches that when the other side is subdued, G-d’s glory rises above all
the worlds.
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(See also the beginning of Parshas Yisro.) First there must be subjugation (iskafya), and afterwards

the level of transformation (is’hapcha), [turning] darkness into light. This subjugation applies to all

five senses: as in sight, “he shuts his eyes from looking upon evil,” and likewise in hearing, etc.,
The service has two stages: first subjugation, holding oneself back, and then transformation, turning the

darkness itself into light. Subjugation begins with the five senses, for example closing one’s eyes to evil, as

the prophet describes the righteous person, and likewise with hearing.
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and likewise in speech and action, and likewise in thought and the emotive attributes (middos) of
the soul: “Sanctify yourself in what is permitted to you.” Through this he will come to the level of
transformation (is’hapcha), so that his five senses and his thought become actually a vessel for the
Infinite Light (Or Ein Sof), blessed be He. This is what is said of Israel, “The sanctuary of G-d are
they”: the meaning of “the sanctuary of Havayah” is
The same restraint applies to speech, action, thought and feelings, even in permitted things, as the Talmud
says: “Sanctify yourself in what is permitted to you.” Then a person reaches transformation, where his sens-

es and thoughts become vessels for G-d’s light; this is why the prophet calls Israel “the sanctuary of
Havayah.”
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that the positive commandments and the prohibitive commandments depend on the Name
Havayah, as is explained below: the positive commandments in vav-hei, and the prohibitive com-
mandments in yud-hei.

The verse uses the Name Havayah because both kinds of commandments are rooted in it: the positive com-

mandments in its last two letters, vav-hei, and the prohibitions in its first two, yud-hei. The maamar will ex-
plain this in section 2.
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Therefore, through fulfilling the positive commandments and the prohibitions, they become a
sanctuary and a vessel for the revelation of the Name Havayah itself. This is the meaning of “And I
will dwell within them,” as is explained below concerning “the accounts of the Mishkan, the
Mishkan of the Testimony,” etc.

By keeping both kinds of commandments, a person becomes a sanctuary and vessel for the whole Name

Havayah, and this is “I will dwell within them.” The same idea will be read later into the words “the Mishkan,
the Mishkan of the Testimony.”
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This is the meaning of the saying of our Sages, of blessed memory: “In the future, ‘Holy’ will be
said before the righteous.” This is because through Torah and mitzvos they draw down upon their
souls the revelation of the Infinite Light (Or Ein Sof), that which is [the level of] “holy” and set apart,
etc.

The Talmud says that in the future the righteous will be called “Holy,” as G-d is. The reason: through Torah

and mitzvos they draw onto their souls the light of G-d, who is “holy,” meaning set apart and above all the
worlds.
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Therefore, corresponding to the three times “Holy,” it is said of them, “The sanctuary of G-d are
they,” three times (in Jeremiah, chapter 7). These are the three garments of the soul, thought,
speech and action, on which the fulfillment of all the mitzvos depends.

Just as “Holy” is said three times before G-d, so the prophet says “the sanctuary of G-d” three times of the

people. The three correspond to the soul’s three “garments,” thought, speech and action, through which
every mitzvah is done.
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(See what is written in the discourse beginning “And Yehoshua sent,” on the haftarah of Parshas
Shelach; see what is written about the three times “earth” in Torah Ohr, at the beginning of Parshas
Bereishis, in the discourse beginning “The heaven is My throne”; see on this in the Shelah, at the
beginning of Parshas Vayechi; see the Raaya Mehemna, Parshas Eikev, folio 272, end of side b, and
the Ramaz there; and see what is written on the meaning of “sanctuary” at the end of the discourse
beginning “For You are my lamp.”)

A list of further places: a maamar on the haftarah of Shelach; Torah Ohr’s discourse on the three times

“earth” in Jeremiah (“Earth, earth, earth, hear the word of G-d”); the Shelah; the Raaya Mehemna on Eikev,

which links the three “sanctuary of G-d” to the three yuds of the three Names in the Priestly Blessing; the
Ramaz there, who links them to Netzach, Hod and Yesod; and a discourse on “For You are my lamp.”
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This is the dwelling among the lower realms: that the souls, in this world, specifically in the body,
become a vessel for [the level of| the holy and set apart, as it is written, “The Holy One in your

midst.”

The dwelling below means that souls, while in bodies in this world, become vessels for G-d’s holiness, which
is set apart from the world. The prophet’s words “the Holy One in your midst” describe exactly this.
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This is “And I will dwell within them,” specifically. All this is accomplished through the subjugation

(iskafya) of the sitra achra, in “turn away from evil and do good,” etc.

This is why the verse says G-d will dwell “within them,” in the people. It is achieved by subduing the other
side: first “turn away from evil,” then “do good.”

likuteitorah.com/likkutei-torah/pekudei/1/ 10
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Summary. The Mishkan and “I will dwell within them”: a dwelling among the lower realms, which
comes through subjugation (iskafya) and transformation (is’hapcha). “The sanctuary of G-d are
they” three times, corresponding to the three times “Holy.”

A summary of section 1: the Mishkan, G-d’s dwelling within Israel in the lower realms, is built through sub-

jugation and transformation of the other side, and the three times “the sanctuary of G-d” correspond to the

three times “Holy.”

SECTION 2 - 15-15
Why subduing evil raises G-d’s glory:
the two kinds of commandments
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2. Now, we must understand the reason why the glory of the Holy One, blessed be He, rises specifi-
cally through the subjugation of the sitra achra. Surely the sitra achra occupies no place at all in
the chain of descending worlds (hishtalshelus), as is known, and as it is written, “The spider grasps
with its hands,” etc. The matter will be understood by first explaining the root of the positive com-
mandments and the prohibitive commandments.
Section 2 asks the reason for the Zohar’s teaching: why should G-d’s glory be raised specifically by subduing
the other side, when evil has no real standing in the order of the worlds? The Alter Rebbe supports that point

with a verse from Proverbs about the spider, and says that the answer requires first explaining the roots of
the two kinds of commandments.
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For it is known what is written in the Tikkunei Zohar, in the Introduction, folio 4, end of side b, and
folio 5, side a, on the verse “This is My Name forever, and this is My remembrance”: “My Name”
(shemi) with yud-hei is 365, the prohibitions; vav-hei with “My remembrance” (zichri) is 248, the
positive commandments.
The Tikkunei Zohar reads the verse “This is My Name forever, and this is My remembrance” by numbers:
“My Name” (350 ,°n®) with yud-hei (15) is 365, the number of prohibitions; “My remembrance” (237 ,>721)

with vav-hei (11) is 248, the number of positive commandments. So the prohibitions belong to the first half

of the Name Havayah, and the positive commandments to the second half.

likuteitorah.com/likkutei-torah/pekudei/1/ 11
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Now, yud-hei is higher than [the level of] vav-hei, for Yah is a Name in its own right. Also, some ex-
plain “Yehei shemei rabba” (May His great Name) as “the Name Yah [be] great,” etc.,

Yud-hei is the higher half of the Name, since Yah is a Name in its own right. Some read the Kaddish response
“Yehei shemei rabba” as “May the Name Yah be great,” showing that yud-hei is treated as a Name by itself.
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as is written in the Tur, Orach Chayim, at the beginning of section 56. It is also as written regarding
“The hidden things belong to Havayah our G-d”: yud-hei; “and the revealed things”: vav-hei are
revealed, etc.

The Tur records that reading. The verse in Deuteronomy also distinguishes “the hidden things,” which be-

long to G-d, from “the revealed things,” which are ours; here the hidden things are yud-hei and the revealed

things vav-hei.
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Likewise, “My Name” is higher than [the level of] “My remembrance,” as is understood from what
is said in the Gemara, at the end of chapter 3 of Pesachim. If so, the prohibitions are higher than
the positive commandments.

The Talmud in Pesachim teaches that G-d’s Name is written one way, as Havayah, and read another, as Ado-

nai. “My Name” is the Name as written and “My remembrance” the way it is read, so “My Name” is higher;

and since the prohibitions are linked with “My Name,” they are higher than the positive commandments.
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Therefore, if one transgressed a positive commandment and did teshuvah, he does not move from
there before he is forgiven, whereas with a prohibitive commandment, teshuvah suspends [the
punishment], etc. This is because they are drawn from [the level of] yud-hei, as is explained else-
where, in the discourse beginning “To explain the matter of Yom Kippur.”
This explains a law in the Talmud: teshuvah alone brings forgiveness at once for neglecting a positive com-
mandment, but for violating a prohibition teshuvah only suspends the punishment. The Alter Rebbe ex-

plains that this is because the prohibitions are drawn from the higher level of yud-hei, and refers to his dis-
course on Yom Kippur.

likuteitorah.com/likkutei-torah/pekudei/1/ 12
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At first glance this is astonishing, for the positive commandments are [a matter of| revealing and
drawing down G-dliness through action; this is [the teaching that] “the 248 commandments are the
248 limbs of the King.”

The Alter Rebbe raises a difficulty with the claim that the prohibitions are higher. The positive command-
ments are active: through a deed they reveal and draw down G-dliness, which is why they are called the 248

“limbs” of the King, each a vessel for a particular divine light.
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In the prohibitions, however, there is no action at all, only that one sits and does not commit a

transgression. If so, how can this be greater than one who performs a positive commandment?

A prohibition, by contrast, involves no deed at all: one simply sits and does not sin. How can refraining be

greater than doing?
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The explanation, however, is that, on the contrary, this is the very reason: because the root of the
prohibitions is from a very high place, from [the level of|] yud-hei, therefore they have no vessels

below

The answer turns the difficulty around: the absence of a deed is itself the sign of the prohibitions’ greatness.
Their root, yud-hei, is so high that nothing below can serve as a vessel for it.
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except through “sit and do not do,” etc. This is the meaning of “in a land not sown”: that is, the

sowing is [the aspect of] “not,” namely in fulfilling the aspect of “not,”

So the only way to draw from that level is by “sitting and not doing.” The Alter Rebbe reads Jeremiah’s “a
land not sown” as a land whose sowing is the “not”: the “not” of the prohibitions is itself what is planted.

likuteitorah.com/likkutei-torah/pekudei/1/ 13
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that is, keeping the prohibitive commandments. This draws down from [the level of] “where no
man dwelt,” that is, above [the level of] the positive commandments, which are [the level of] “man,”
the 248 limbs of the King, etc.

Keeping the prohibitions draws from “where no man dwelt,” a level above “man.” The positive command-
ments make up the “man” above, the 248 limbs of the King, and the prohibitions reach beyond that figure.
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This will be understood by first explaining [the matter of]| the positive commandments, which are
the 248 limbs of the King, while the 365 prohibitions are the 365 sinews, in which the blood is. See
what is written in the discourse beginning “When Israel put ‘we will do’ before ‘we will hear,”” and

in the discourse beginning “To My mare among the chariots.”

To explain this, the Alter Rebbe first develops the image: the 248 positive commandments are the King’s
limbs, and the 365 prohibitions are His sinews, which carry the blood. He refers to two discourses in
Likkutei Torah, one on Israel’s saying “we will do” before “we will hear” and one on “To My mare among the
chariots of Pharaoh.”
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Now, the meaning of “limbs”: by way of analogy, a limb is a vessel for the life-force of the soul that
is enclothed in it, as the power of intellect is enclothed in the head and the power of action in the
hands.

In a human being, a limb is a vessel for the soul’s life-force enclothed in it: the power of thought is in the
head and the power of action in the hands.
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Now, it is explained in [the Book of] the Beinonim, Part I, chapter 51, that the life-force enclothed
in the limbs is only [the level of] a revelation and radiance from the soul, for of the soul itself one

cannot say that it divides into 248 limbs, etc.,

Tanya, whose first part is called the Book of the Beinonim, explains in chapter 51 that the soul itself does not

divide among the body’s limbs. What enters the limbs is only a revelation and radiance of it.
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and also that the revelation from it shines and is enclothed in the brain, and from there a radiance
is drawn to all the other limbs, and each limb receives the power and life-force fitting for it, accord-
ing to its composition, etc. See there at length.

That revelation rests first in the brain, and from there a radiance spreads to every limb, each receiving the

power suited to its nature.
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Nevertheless, it is understood that this radiance of the soul’s life-force in each limb is united with
the essence of the soul, and they become truly one: it is the soul that thinks with the intellect in the
brain, and it is the soul that speaks, etc.

Still, the radiance in each limb is one with the essence of the soul. It is the soul itself that thinks and the soul
itself that speaks.
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(See what is written about this analogy at length on “And He spoke” of the Ten Commandments.)
When the soul departs from the body, all the powers that were drawn from it into the limbs depart.
The proof: when the soul leaves the body, all the powers in the limbs leave with it. The Alter Rebbe refers to a

fuller treatment of this analogy in his discourse on “And G-d spoke” of the Ten Commandments.
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Thus it is understood that the powers and life-force in the 248 limbs are united with the soul itself,
and nevertheless each one dwells in a particular vessel, each one separately, since they are a radi-

ance from the soul, etc.

So the powers in the limbs are at once one with the soul and divided, each dwelling in its own vessel, because

they are a radiance of the soul.
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In the same way, by analogy, one can understand above the 248 limbs of the King, which is as the
well-known saying, “He and His life-forces are one; He and His vessels (ihu vegarmohi) are one.”
“His life-forces” are the light and life-force drawn from the Infinite One (Ein Sof), blessed be He, to
be enclothed in [the attribute of] Chesed (kindness).

The analogy is now applied above. The Tikkunei Zohar says of the Sefiros of Atzilus, “He and His life-forces
are one; He and His vessels are one.” “His life-forces” are the lights G-d draws into each attribute, such as
the light enclothed in Chesed.
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Now, Chesed is called “the arm,” which is a limb and vessel for this simple light and life-force

drawn from the Infinite One, blessed be He, who is not of these attributes at all.

Chesed is called “the arm” because it is a limb, a vessel for a simple light that comes from G-d, who Himself
is not any of these attributes at all, as Patach Eliyahu in the Tikkunei Zohar says.
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If so, then “He and His life-forces are one,” for this light and life-force is united with its source, the
Infinite One, blessed be He, as [explained] above in the analogy of the union of the life-force in the
limb with its source, the essence of the soul. And also “He and His vessels are one,” for He, may He
be blessed, and His attribute of Chesed, etc., are utterly united.

As the life-force in a limb is one with the soul, so the light in Chesed is one with its source, G-d. And even the
vessel, the attribute of Chesed itself, is completely united with Him.
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Now, this drawing down, that the Infinite Light (Or Ein Sof) be enclothed in the 248 limbs of the
King, by way of analogy, so that “He and His life-forces and His vessels are one,” is through the 248
positive commandments. For example, through charity and acts of kindness (gemilus chassadim)
it is drawn into [the attribute of] Chesed, the right arm;

This drawing of G-d’s light into the “limbs” above is brought about by the 248 positive commandments, each
drawing it into its own attribute. Charity and acts of kindness draw the light into Chesed, the right arm.
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10

11



LIKKUTEI TORAH - PARSHAS PEKUDEI - MAAMAR 1 121 MTYN 12Wn 1Dwnn STpa oK

573 RINW 178° DR WA1OWD N72TNKR 7Y 197 RORNW RYINT 771332 Jwn 0°397 NI%H 0P o7° 5N
767778 9275 @ 1772 MIDYIRI A WU 1YY 110 74 7S 13 10K DUIRMD 17323 Navna

through fulfilling the commandments of judgments (dinim) it is drawn into Gevurah (restraint), the
left arm; and likewise through an arousal from below, when one conquers his inclination, which is
also [the aspect of] Gevurah, as our Sages, of blessed memory, said, “Who is mighty?” etc. See what

iswritten on this at length in the discourse beginning “Moshe would speak.”

The commandments of judgment draw it into Gevurah, the left arm, and so does conquering one’s inclina-
tion, which the Mishnah calls true might: “Who is mighty? One who conquers his inclination.” For more on
this the Alter Rebbe refers to his discourse “Moshe would speak.”
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According to this, one will also understand the superiority of Torah study over all the other

mitzvos. For there are two levels in the 248 limbs:

The same model explains why Torah study is greater than all the other mitzvos. The limbs themselves have
two levels.
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the first, the outer limbs, and the second, the inner limbs. By way of analogy, in the lower man, the
inner dimension of the life-force is enclothed in the inner limbs more than in the outer limbs.
Therefore, most of the inner limbs [are rendered unfit] by a perforation of any size, which is not so
with the outer limbs.

There are outer limbs and inner organs, and the inner dimension of the soul’s life-force is more deeply

present in the inner organs. Halachah reflects this: an animal is made unfit by even the smallest perforation
in most inner organs, but not in the outer limbs.
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The analogue will be understood: although He has no body nor the likeness of a body, nevertheless
“the Torah speaks in the language of men,” and there, too, there is [the aspect of| an inner and an

outer dimension. In general,

G-d has no body, as the Yigdal hymn says, but the Torah speaks in human language, so above too there is an

inner and an outer dimension.
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the mitzvah of Torah study is, as it were, of [the level of] the inner limbs, for “the Torah comes forth
from Chochmah (wisdom),” and of wisdom it is written, “A man’s wisdom makes his face shine,” as

in [the account that] Rabbi Abahu’s face beamed because he had found

Torah study corresponds to the inner organs, since the Torah comes from Chochmah, G-d’s wisdom.
Wisdom shows in the face, as Ecclesiastes says, and the Jerusalem Talmud tells that Rabbi Abahu’s face
shone when he had found a Tosefta.
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a new Tosefta. Just as through this there is a shining of the face, so it is drawn above, [so] that “G-d

make His face shine upon you,” [the level of] the inner dimension.

As wisdom lights up a person’s face, Torah study draws down above the shining of G-d’s face, as in the

Priestly Blessing. “Face” (panim) here means the inner dimension (pnimiyus).
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As our Sages, of blessed memory, said: “Whoever reads and studies, the Holy One, blessed be He,
reads and studies opposite him.” This, that the Holy One, blessed be He, reads and studies opposite
him, is the revelation of [the level of| the Infinite Light (Or Ein Sof) in the higher Chochmah
(Chochmah Ila’ah),

The Midrash says that when a person studies Torah, G-d studies “opposite him.” The Alter Rebbe explains
this as G-d’s own Infinite Light being revealed in the higher Chochmah, the wisdom that is the Torah.
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for in Himself He is not of the order of [the level of] Chochmah at all. This is a revelation of [the lev-
el of] the inner dimension (pnimiyus), just as in the brain in the head there is the revelation of the
inner dimension of the life-force. This is [the meaning of] “For by the light of Your face You gave us
the Torah of life,” etc.

In Himself G-d is beyond Chochmah altogether, so His being revealed in it is a revelation of His inner di-

mension. Just as a person’s innermost life shows in the brain, so in the Torah G-d’s “face” is revealed, as the

prayer says, “by the light of Your face You gave us the Torah of life.”

likuteitorah.com/likkutei-torah/pekudei/1/ 18
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In the practice of the mitzvos, however, the drawing down is into [the level of] the outer limbs; for
example, through acts of kindness (gemilus chassadim) it is drawn into [the level of|] Chesed, the
right arm, etc. Therefore “the study of Torah is equal to them all,” since it is of [the level of| the in-
ner dimension.

Performing the mitzvos draws the light into the “outer limbs,” as kindness draws it into Chesed, the right

arm. That is why the Mishnah says that Torah study is equal to all the mitzvos: it belongs to the inner
dimension.

X719 0°313°2 D °03 WURD 0°MaR 1R P Nean 9o Mo D90 pminaw nenm »nrIy 1Y)
13971 10 7AYo BYn DR mtY B7Y TIXR°23 WPRO1 MIZNI NP9 DY P minm RO 77100 90 9
75 ("RD3 O AW D DY WU RUTT 1PN ROY

(Just as, by way of analogy, the life-force in the brain includes the life-force of all the 248 limbs as a
whole, as is written in the Book of the Beinonim, chapter 51, mentioned above, so the Torah is the
mind of the mitzvos as a whole, as is written in the explanation on the verse “And there was a voice
above the firmament,” etc.; that is, it is the intellect (mochin) of Z’eir Anpin, as is written on the
verse “The heaven is My throne.”)

A parenthetical comparison: as the brain holds the life of all the limbs (Tanya, chapter 51), the Torah is the

“mind” of all the mitzvos together. In Kabbalistic terms it is the mochin, the intellect, of Z’eir Anpin, the

emotive attributes, as explained in two other discourses.
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This is [the meaning of] “and the revealed things are for us and for our children”: they are Torah
and mitzvos, the letters vav-hei of the Name Havayah. The vav is in Torah study, so that the Holy
One, blessed be He, reads and studies opposite him, and the hei is in the performance of the
mitzvos.

So “the revealed things, which are for us and for our children,” are Torah and mitzvos, the letters vav-hei.

Torah study draws down the vav, where G-d “studies opposite” the learner, and the performance of the
mitzvos draws down the hei.
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This is “My remembrance (zichri) with vav-hei,” which equals 248: that is, through the positive
commandments the union of vav-hei is drawn down. (As for the meaning of “My remembrance
with vav-hei”: according to the Gemara’s explanation at the end of chapter 3 of Pesachim, it im-
plies that “My remembrance” is the reading of [the Name] Havayah,

This is the meaning of “My remembrance with vav-hei,” which equals 248: the positive commandments

draw down the union of vav and hei. In a long parenthesis the Alter Rebbe adds another reading based on

the Gemara in Pesachim, where “My remembrance” is the way the Name is pronounced.
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as it is read with the Name of Lordship (Adnus). That is, the fulfillment of the mitzvos must be in
[the manner of] accepting the yoke (kabbalas ol), [the level of| a servant who serves the master, and
to this the Name Ado-nai points, as is explained elsewhere in the discourse beginning “And now let
there be magnified,

The Name Havayah is pronounced as Ado-nai, “L-rd,” the Name of mastery. This fits the mitzvos, which

must be done with acceptance of the yoke, as a servant serves his master; the Alter Rebbe refers to his dis-
course on “And now let the power of Ado-nai be magnified.”
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I pray, the power of Ado-nai.” If so, the meaning of “My remembrance with vav-hei” is that through
the positive commandments one draws the revelation of the Name Havayah into the Name of
Lordship, in the manner of what is written, “And Havayah is in His holy sanctuary,” etc., and like
the intent of “Amen,” which is the joining of Havayah and Ado-nai. See what is written on this in
the explanation on the verse “Return, O Israel.”

So through the positive commandments Havayah is revealed within Ado-nai, as in “Havayah is in His holy

sanctuary,” for heichal (sanctuary) has the numerical value of Ado-nai, 65. Likewise “Amen” (91) is the sum
of Havayah (26) and Ado-nai (65), joining the two.
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In Me’orei Or, the letter zayin, section 13, it is explained that “My remembrance” (zichri) is in the
male (dechura), Z’eir Anpin, etc. See the Introduction to the Tikkunei Zohar, folio 4, side b, and fo-
lio 5, side a; Tikkun 22, folio 62, side b; the Likkutei Torah [of the Arizal], Parshas Bereishis, in his
introduction to the reasons of the mitzvos; and what is written in the discourse beginning “Re-
member the Shabbos day to keep it holy.”)

Other sources connect zichri (“My remembrance”) with zachar, “male”: the Kabbalistic work Me’orei Or

reads it as Z’eir Anpin, the male aspect. The Alter Rebbe also lists the Tikkunei Zohar, the Arizal’s introduc-
tion to the reasons of the mitzvos, and a discourse on “Remember the Shabbos day.”

Y71 7R D 9PN 093 NP0 YITR YU 17E0 17 Oy 0191 NP0 0w 170 OY v Iy LRp
.X2917 072K 1”7 On

Summary. “My Name with yud-hei” is 365, the prohibitions; “My remembrance with vav-hei” is
248, the positive commandments. Why are the prohibitions higher than the positive command-

ments? Explanation: the 248 positive commandments are the 248 limbs of the King,

A summary of section 2. It restates the Tikkunei Zohar’s count, the question why the prohibitions are higher,

and the image of the positive commandments as the 248 limbs of the King.
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drawings of the Infinite Light (Or Ein Sof) into the Ten Sefiros, Chesed, etc. See what is written on
this in the discourse beginning “I am asleep, but my heart is awake,” on [the words]| “My beloved.”
The Torah is the inner limbs, etc. And the meaning of “My remembrance with vav-hei.”

The limbs are channels of the Infinite Light into the Ten Sefiros, such as Chesed, as explained in the dis-

course on “I am asleep, but my heart is awake,” at the words “My beloved.” The Torah is the inner limbs, and

the paragraph closes with the meaning of “My remembrance with vav-hei.”
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SECTION 3 - 116-20
The hidden things: Chochmah
from ayin and the way of negation
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3. But “My Name with yud-hei,” the 365 prohibitions, are drawn from [the level of] yud-hei, of
which it is said, “The hidden things belong to Havayah our G-d”; they are above [the level of] vav-
hei. [Now for] the explanation of the term “hidden things,” by which [the level of] yud-hei is called.

Section 3 turns to the prohibitions, which come from yud-hei, called “the hidden things.” The Alter Rebbe
now explains why that level is called hidden.

TR ORI CEMBRONWA MNP NOWRI RO IR D °°.K¥AN PRM NN 2°N5 13T
07 oy WY

For it is written, “And Chochmah is found from ayin (nothing).” This means that Chochmah is the
beginning of revelation in the chain of descending worlds (hishtalshelus), and it is the yud of the
Name Havayah.

The verse in Job, read here as “Chochmabh is found from ayin (nothing),” teaches that Chochmah is the very

first point of revelation, which emerges from what is beyond revelation. In the Name Havayah, Chochmah is
the yud.
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Of this our Sages, of blessed memory, said: “With the yud the World to Come was created.” This
means that from Chochmah [the light] is drawn into [the level of] Binah (understanding), which is
the understanding and comprehension of G-dliness, from which comes the root of the World to
Come, [where the righteous| “sit and delight,” etc.: “to cause those who love Me to inherit yesh
(substance).”

The Talmud says the World to Come was created with the letter yud. From Chochmah the light flows into

Binah, the grasp of G-dliness, which is the root of the World to Come, where the righteous “sit and delight” in
the radiance of the Shechinah; this is the “yesh,” the substance, that G-d gives those who love Him.
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This is [the level of] “something from nothing” (yesh me’ayin), for Chochmah is still [the level of]
ayin (nothing), koach mah (the power of “what”), because it is found from ayin.

Binah is “something” (yesh) emerging from “nothing” (ayin), for Chochmah is still ayin. Its name is read as

9

koach mah, “the power of ‘what’,” a state that has not yet become a defined something, because it comes

from the ayin above it.
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However, the level of the ayin from which Chochmah is found is a level that precedes the entire
chain of descending worlds (hishtalshelus) of the Name Havayah. Of this they said in Sefer

Yetzirah, “Before one, what do you count?”

The ayin, the “nothing” from which Chochmah comes, is a level that precedes the whole chain of descent un-
folding as the Name Havayah. Sefer Yetzirah’s question, “Before one, what do you count?”, describes it: be-
fore the first number there is nothing to count.
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This is as the saying, “You are One, but not in number.” There it is above all apprehension and rev-
elation, for “no thought can grasp Him at all”; only Chochmah, which is found from ayin, is the be-
ginning of revelation.

Patach Eliyahu says that G-d is “One, but not in number,” and that no thought can grasp Him at all. At that

level there is no revelation; revelation begins only with Chochmah.

19937 NPWRA 100 M2 13°° RII7 90 RT3 97T RN Rw2 oy B anv20 B o

This is what our Sages, of blessed memory, said: “As in the creation of the world: first darkness and

then light,” for “light” is [the level of] Chochmah, the beginning of revelation.

The Talmud’s phrase “as in the creation of the world: first darkness and then light” is read here as describing
Chochmah. The “light” is Chochmah, the first revelation.
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For Chochmah to come into being from ayin is through “first darkness”: there must first be hid-

denness and concealment, so that the level of ayin, which is above Chochmah, is not revealed.

Before Chochmah can emerge from ayin there must be “darkness,” a concealment, so that the ayin above
Chochmabh is not itself revealed.
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Of this it is said, “He made darkness His hiding place.” (See what is written on this in the discourse

beginning “I am black but comely”: black fire upon white fire.)

The Psalm’s words “He made darkness His hiding place” describe this concealment. The Alter Rebbe refers
to his discourse on “I am black but comely,” which speaks of black fire upon white fire.
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Through this darkness and concealment there is afterwards drawn [the level of] light in Chochmah,

the beginning of revelation. It is alluded to in the letter yud, which is only a single point,

After the concealment comes the “light” of Chochmabh. It is represented by the yud, the smallest letter, a sin-
gle point.
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for the main thing and the source is what is in [the state of] concealment, “He made darkness His
hiding place,” and the revelation from there is only a small radiance, [the level of] yud, a mere

point.
The yud is only a point because the essential source stays hidden in “He made darkness His hiding place”;
only a small radiance comes out of it.
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(See what is written about the yud of the Name Havayah in the Biurei HaZohar, Parshas Acharei, on
the passage there, folio 79, side b, “Bring an atonement for Me.”) From the yud [the light] is drawn
into [the level of] the hei.

The Alter Rebbe refers to the Biurei HaZohar on Acharei, on the Zohar passage about “Bring an atonement
for Me,” for the yud of the Name. From the yud, Chochmah, the light extends into the hei, Binah.
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This is why they are called “the hidden things”: they are [the level of] the hidden world (alma
de’iskasya). (They are also called “depths,” as is written in Me’orei Or, the letter mem, section 87;
in the Zohar, Part III, at the end of Parshas Vayikra, and folio 265, side b; and in Parshas
Beshalach, folio 63, side b. Of this it is said, “Your thoughts are very deep,” as is explained in the
discourse beginning “I have come into My garden.” And see what is written

This is why yud-hei are called “the hidden things”: they belong to the “hidden world,” alma de’iskasya. In a

long parenthesis the Alter Rebbe notes that they are also called “depths,” in Me’orei Or, in the Zohar and in
the verse “Your thoughts are very deep,” and refers to the discourse “I have come into My garden.”
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in the explanation on the verse “These are the journeys,” on Chochmah being called “truth”; this is
[the meaning of] “The seal of the Holy One, blessed be He, is truth.” From there one understands
the superiority of Chochmah, called yud-hei, over the emotive attributes (middos), which are [the
levels of] vav-hei. Chochmah and Binah are also called “the wellsprings of salvation,” as is written
in Me’orei Or there, section 84.)

In the discourse on “These are the journeys,” Chochmah is called “truth,” which is the seal of G-d; this

shows the superiority of Chochmah, yud-hei, over the emotive attributes, vav-hei. Chochmah and Binah are
also called “the wellsprings of salvation.”
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Now, from there is the root of the prohibitions. For as for there being now a revelation from [the
level of] the hidden things, [the level of] “He made darkness His hiding place,” it is entirely impos-
sible for the revelation, even above in the higher worlds, to be an apprehension of the actual es-
sence, since “no thought can grasp Him at all.”

This hidden level is the root of the prohibitions. Any revelation from it now, even in the higher worlds, can-

not be a grasp of what it is, since no thought can grasp it.
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Rather, the revelation is the apprehension of how He is not apprehended, and that it is impossible

to have any apprehension of Him. This kind of apprehension is called “the way of negation,”

What can be revealed is only the understanding that it cannot be understood. This is called apprehension

“by way of negation”: knowing what something is not.
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as with “He is wise, but not with a known wisdom”: there cannot be an apprehension of the essence
of [the level of] “wise”; we can only negate, [grasping] how it is “not with a known wisdom,” that it is
not of the order, kind and essence of the wisdom in created beings. For the wisdom in created
beings

Patach Eliyahu’s “He is wise, but not with a known wisdom” is an example. We cannot grasp what G-d’s wis-
dom is, only that it is unlike any wisdom known to created beings.
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is something added to their essence, which is not so with Him, may He be blessed: He and His wis-
dom are one. How this is, it is impossible to comprehend; we can only know the negation, “not with

a known wisdom,” etc.

A creature’s wisdom is something added to its essence, while G-d and His wisdom are one. How this can be,
we cannot grasp; we know only the negation.
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Likewise, from the intellect in a man nothing comes into being, whereas His wisdom, may He be

blessed, is what brings creation into being, something from nothing,

A second difference: human intellect creates nothing, while G-d’s wisdom brings creation into being from
nothing.
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as it is written, “With Chochmah You have made [them].” This it is impossible to comprehend: how
from [the level of] Chochmah there is a coming into being from nothing to something. Thus it is

impossible to comprehend the essence, only the negation, “not with a known wisdom,” etc.

The Psalm says “You have made them all with Chochmah,” but how Chochmah brings being out of nothing
cannot be grasped. Again, only the negation can be known.
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(In negation, too, there are many levels of apprehension, without end. For we can only compre-

hend how He is “not with a known wisdom,” that He is not of the order of human intellect;

A parenthesis: negation itself has endless levels. We can grasp only that G-d’s wisdom is beyond human
intellect.
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yet there are endless levels in “known wisdom” itself, namely the wisdom of [the worlds of] Beriah,
Yetzirah and Asiyah, and of the higher Gan Eden, etc., and there they will apprehend how He is not
of the order of the known wisdom of Gan Eden, etc.; and it will also be apprehended more [deeply]
what “not with a known wisdom” means, and how negation [works]. The discerning will
understand.)

Above us are endless levels of “known wisdom,” the wisdom of the worlds of Beriah, Yetzirah and Asiyah and

of the higher Gan Eden. The souls there grasp that G-d is beyond even that wisdom, and so understand nega-
tion more deeply.
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From there the root of the prohibitive commandments is drawn, whose nature is also negation, in

action: “Do not eat cheilev (forbidden fat),” “Do not eat blood.”

The prohibitions come from this root, so they too are negations, in action: do not eat forbidden fat, do not
eat blood.
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This is because their root is from [the level of] “He made darkness His hiding place,” which does
not now come in revealed apprehension, only in [the manner of] the apprehension of negation,
etc.

]

They take the form of negation because their root, the hidden “darkness,” can now be grasped only by

negation.
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Therefore the vessel below to draw down this revelation cannot be through a positive command-
ment, which is “arise and do.” For the esrog, for example, is a vessel and limb for the light that is

drawn [into it],

A positive commandment cannot be the vessel for this level, since it is an active deed. The esrog, for exam-

ple, is a “vessel” and “limb” for the light drawn into it.
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and this is only from [the level of] vav-hei and the revealed things, which is drawn into vessels so as

to be apprehended; therefore there is also a vessel for it below, in “arise and do.”

Such vessels belong only to vav-hei, the revealed level, where light enters vessels and can be grasped; that is

why it has active deeds as its vessels below.
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Whereas for [the level of] “He made darkness His hiding place” a vessel does not apply, since “no
thought can grasp Him at all”; [it is drawn] only through the prohibitions, not doing what opposes
[it],

The hidden level has no vessel, since no thought can grasp it. It can be drawn only through the prohibitions,
by not doing what opposes it.
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namely the cheilev, which opposes and conceals [the level of] the resting of G-dly holiness, which
rests only in [the state of] self-nullification (bittul), and that is [the level of] Chochmah, koach mah.

Forbidden fat, for example, opposes and hides the resting of holiness, which rests only where there is bittul,
self-nullification. Bittul is the quality of Chochmah, koach mah.
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Therefore Chochmabh is called “truth,” as is written in [the Book of| the Beinonim, chapter 35, in
the gloss. If so, a mere edge of it (efes katzeihu) is drawn into Chochmah in a revealed way from
[the level of] “He made darkness His hiding place,” through this self-nullification, as explained
above on the meaning of “first darkness and then light,” etc.

Chochmabh is called “truth,” as the gloss in Tanya chapter 35 explains, because G-d’s light rests only in bit-
tul. So through bittul a mere “edge” of the hidden level is revealed in Chochmah, as in “first darkness and
then light.”
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Therefore, eating cheilev opposes and conceals [the state of]| self-nullification and prevents the
revelation, and by sitting and not committing the transgression that came his way, he thereby

draws down from [the level of] yud-hei, the hidden things, as mentioned above,

Eating forbidden fat blocks this bittul and so blocks the revelation. When a person sits and does not commit
the sin that came his way, he draws down from yud-hei, the hidden things.
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for there cannot be a drawing down from them except through such [a level], which is the negation
of what opposes, etc., as it is written, “And you shall not profane”: do not make a void (chalal) and a
lack; and through this, of itself, [the light] will dwell, etc.

Drawing from there is possible only by removing what opposes it. The verse “you shall not profane” (lo
sechalelu) is read as “do not make avoid (chalal),” a lack; when nothing opposes, the light dwells of itself.
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This is [the level of] “in a land not sown”: [the level of] the “no” of the prohibitions is above [the lev-
el of] the “yes” of the positive commandments, for “first darkness,” etc., “He made darkness His

hiding place.”

This is Jeremiah’s “land not sown”: the “no” of the prohibitions is higher than the “yes” of the positive com-
mandments, as darkness comes before light.
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(As for the meaning of “My Name with yud-hei”: according to what is said in the Gemara at the end
of chapter 3 of Pesachim, mentioned above, “My Name” is the Name Havayah as it is written. If so,
what is “My Name with yud-hei”? But it may be explained according to what is written in
[Rabbeinu] Bachya, Parshas Beshalach, folio 86, column ¢, on the verse “My strength and song is
Yah.”

A parenthesis on “My Name with yud-hei”: if “My Name” is the full written Name Havayah, what does “with
yud-hei” add? The Alter Rebbe answers from Rabbeinu Bachya on the verse “My strength and song is Yah.”
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These are his words: “I found in Midrash Tehillim, on the verse ‘My strength and song is Yah’: In
this world He is praised with two letters, but in the World to Come with six letters, as it is said, ‘For

in Yah Havayah is the Rock of worlds.’” That is, this verse is said

Bachya quotes Midrash Tehillim: in this world G-d is praised with two letters, Yah, and in the World to Come
with six, Yah and Havayah, as Isaiah says, “For in Yah Havayah is the Rock of worlds.”
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(in Isaiah, chapter 26) in connection with “On that day this song shall be sung,” which is the mas-

culine song (shir) of the Time to Come; therefore He will then be praised with six letters,

That verse in Isaiah belongs to the song of the future, “On that day this song shall be sung,” called a “mascu-
line song” (shir). That is why G-d will then be praised with six letters.
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that is, [the level of] yud-hei, which is now in [the state of| “depths,” not revealed at all in the life-
force of the worlds, whose source and root of life is from [the level of] vav-hei, will in the World to
Come be drawn forth in a revealed way. Therefore he added to the Name Yah the Name Havayah as
awhole.)

Now yud-hei is hidden in the “depths” and not revealed in the life of the worlds, which comes from vav-hei;

in the future it will be revealed, and so Yah is joined to the full Name Havayah. Read this way, “My Name with
yud-hei” is the Name Havayah together with Yah.
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This is “My Name with yud-hei,” etc. One may further say, according to what is written in Torah
Ohr, at the end of the discourse beginning “And I appeared to Avraham,” on the meaning of “But
by My Name Havayah I was not known”: it is not written here “I did not make known,” but “I was
not known,” etc.: [ Myself, [the level of]| the Singular One (Yachid), etc. See there.

A second explanation of “My Name with yud-hei,” from the Torah Ohr discourse “And I appeared to

Avraham.” There the verse “by My Name Havayah I was not known” is read precisely: not “I did not make
known,” but “I'was not known,” referring to G-d’s own essence, the Singular One, which is not known at all.
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If so, the meaning of “My Name with yud-hei” is that this level of “My Name Havayah, I was not
known” is drawn down and revealed in [the level of] yud-hei through fulfilling the prohibitive com-
mandments, etc.

So “My Name” means that unknowable level of Havayah, and “with yud-hei” means that it is drawn down
and revealed in yud-hei through keeping the prohibitions.
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See what is written elsewhere on “When Israel answer ‘Yehei shemei rabba mevarach,’ the Holy
One, blessed be He, nods His head,” etc. From what is written there one will also understand the
meaning of “My Name,” namely “His great Name,” which is drawn into [the level of] yud-hei, that
is, the matter of “He nods His head,” etc. In Me’orei Or it is explained differently.

The Alter Rebbe adds the Talmud’s teaching that when Israel answer “Yehei shemei rabba,” G-d “nods His

head”: “His great Name” is drawn into yud-hei, and the “nodding of the head” is that revelation. He also

notes that Me’orei Or explains it differently.
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Summary. “Chochmah is found from ayin.” “First darkness,” “He made darkness His hiding

place,” “and then light.” From there is the root of the prohibitions,

A summary of section 3: Chochmah comes from ayin; first comes darkness, “He made darkness His hiding
place,” and then light; and the root of the prohibitions is there.
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for since “no thought can grasp Him at all,” and He is not apprehended in [the mode of] “yes,” only
in [the mode of] negation, therefore the prohibitive commandments came for this, being also in
[the mode of] “no”: to hold back what conceals [the state of] self-nullification (bittul). The meaning
of “My Name with yud-hei.”

Since G-d is grasped not by “yes” but only by negation, the commandments that draw from Him are also a

“no”: they hold back what would block self-nullification. The summary ends with the reading of “My Name
with yud-hei.”
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SECTION 4 - 121-35
“For there the tribes went up”:
the two Jerusalems and testimony
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4. This is [the meaning of] what is written, “For there the tribes went up, the tribes of Yah, a testi-
mony for Israel, to give thanks to the Name of Havayah.” The meaning of “for there [they] went up”

is: in “Jerusalem, built as a city that is joined,” etc.

Section 4 begins a new verse, Psalms 122:4: “For there the tribes went up, the tribes of Yah, a testimony for
Israel, to give thanks to the Name of Havayah.” “There” is Jerusalem, “built as a city that is joined together.”
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The Gemara explains (in the first chapter of Taanis, folio 5, side a) that “as a city that is joined to it”
is the Jerusalem above. This is as our Sages, of blessed memory, said in chapter 2 of Chagigah, on
the seven heavens: Zevul, in which are Jerusalem, the Holy Temple and the altar, etc.

The Talmud in Taanis reads “a city joined to it” as the Jerusalem above, which matches the earthly one; and
the Talmud in Chagigah places a heavenly Jerusalem, Temple and altar in Zevul, one of the seven heavens.
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The meaning of “for there [they] went up” is: to the city that is joined to it, namely to the Jerusalem
above. For when they went up on the three pilgrimage festivals to the Jerusalem below “to appear
before the face of G-d,”

So “there they went up” means up to the Jerusalem above. The verse describes the people going up for the
three festivals to appear before G-d in the earthly Jerusalem.
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then, being in the Jerusalem below, there they went up in both, that is, also in the Jerusalem above.
So Rabbi Moshe Alshich explains (on Psalms there, chapter 122). And the Shelah writes, at the be-
ginning of Parshas Vayechi, that according to its plain sense, the Jerusalem below is the Jerusalem
that is here in the Holy Land, etc.
While in the Jerusalem below, they went up at the same moment to the Jerusalem above as well. The Alshich
explains that they could be in two worlds at once because they are “the tribes of Yah,” sanctified with the two

letters with which the two worlds were created; the Shelah adds that in the plain sense the lower Jerusalem is
the city in the Holy Land.
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However, there is a higher above the high: the Jerusalem below is the Name Ado-nai, which equals
heichal (sanctuary) in numerical value, for it is the sanctuary for the Name Havayah, of which it is

said, “And Havayabh is in His holy sanctuary,” etc. This is the joining and union of vav-hei.

But there is a deeper level: the lower Jerusalem is also the Name Ado-nai, equal in number to heichal, “sanc-

tuary,” the sanctuary for Havayah. It is the union of vav-hei, the lower half of the Name.
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And the Jerusalem above is the joining of Chochmah and Binah, the mystery of the joining and
union of yud-hei; this is from the Pardes, Sha’ar 8, chapter 13. That is, “Yerushalayim” means yi-
rah shalem (complete awe), and it is known that there is a lower awe and a higher awe,

The Jerusalem above is the union of Chochmah and Binah, yud-hei, as the Pardes explains. Yerushalayim

joins the names Yireh and Shalem, as the Midrash says, read here as yirah shalem, “complete awe,” and

there is a lower awe and a higher awe.
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and also two levels of shalom (peace), as it is written, “Peace, peace, to the far and to the near.”
These are the two levels of unions and drawings-down mentioned above: [the level of] yud-hei,
drawn through fulfilling the prohibitive commandments, and [the level of] vav-hei, drawn through

fulfilling the positive commandments, as mentioned above.

There are also two levels of shalom, as in “Peace, peace, to the far and to the near.” These are the two unions:
yud-hei, drawn by the prohibitions, and vav-hei, drawn by the positive commandments.
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This is the lower yirah shalem, which is in [the level of] vav-hei, and the higher yirah shalem, in
[the level of] yud-hei. Of this it is said, “For there the tribes went up,” etc.: when they went up to the
Jerusalem below, through fulfilling the positive commandments, they went up in both, as will be
explained, G-d willing.

So there is a lower “complete awe” in vav-hei and a higher one in yud-hei. When the tribes went up to the

lower Jerusalem, through the positive commandments, they rose to both, as will be explained.
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And of the Jerusalem above it is said, “the tribes of Yah, a testimony for Israel,” for the Jerusalem
above is the joining and union of yud-hei, and then the souls of Israel are also called “the tribes of
Yah, a testimony for Israel.”

“The tribes of Yah, a testimony for Israel” refers to the Jerusalem above, the union of yud-hei. There the
souls of Israel are called “the tribes of Yah.”
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For, by way of analogy, testimony and witnesses, which are a trustworthy declaration, apply only to
something hidden and concealed from the eyes of all; for that, testimony is needed, that they testify
about it. But for something revealed, testimony is neither needed nor applicable.

Why “testimony”? Testimony is needed only for what is hidden from view; no one needs to testify about what

everyone can see.
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Even for “a matter that is bound to be revealed,” actually and immediately, the Torah did not re-
quire testimony. Likewise, by way of analogy, “a testimony for Israel” refers to the Jerusalem
above, which is [the level of] yud-hei, called the hidden world (alma de’iskasya),

Even a matter that is bound to come to light needs no testimony, as the Talmud’s principle about such mat-

ters implies. So “testimony” fits the Jerusalem above, yud-hei, called “the hidden world.”
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for [the level of] the union ofvav-hei, which is light drawn into vessels, is what is called the revealed
world (alma de’isgalya), and therefore it is called the Jerusalem below.

The union of vav-hei, light entering vessels, is “the revealed world,” and that is the Jerusalem below.
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This is “My remembrance with vav-hei”: “My remembrance” is the Name Ado-nai, which is what is
called the Jerusalem below, as mentioned above, for it is the source of [the worlds of] Beriah,
Yetzirah and Asiyah and is within the order of the chain of descending worlds (hishtalshelus), and

testimony does not apply to it.

“My remembrance with vav-hei” is the Name Ado-nai, the Jerusalem below: the source of the worlds of
Beriah, Yetzirah and Asiyah, within the order of the chain of descent. What is within the order of revelation

needs no testimony.
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But yud-hei is called the hidden world, for it is above the order of the chain of descending worlds

and is not grasped at all in any vessel, etc., for “no thought can grasp Him at all.”

Yud-hei, the hidden world, is above that order and fits no vessel at all, since no thought can grasp it.
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Therefore, of the drawing down of this level it is said, “the tribes of Yah, a testimony for Israel”: al-
though the essence itself is not apprehended, there is testimony about it. That is, eidus (testimony)
has the letters of de’os (knowledge).

So of this level the verse says “a testimony”: though its essence cannot be grasped, there is testimony to it.

The word eidus (testimony) has the same letters as de’os (knowledge), a knowledge that bears witness to what
is not seen.
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Of this it is said, “He established a testimony in Yaakov,” and it is written, “and My testimony that I
shall teach them.” See what is written along these lines in the discourse beginning “Know this
day,” on the difference between the light that fills all worlds (memalei kol almin) and the light that
encompasses all worlds (sovev kol almin): of [the level of] memalei kol almin it is said, “From my
flesh I see G-d,” actually “see,”

The Psalms speak of “a testimony in Yaakov” and “My testimony that I shall teach them.” The discourse

“Know this day” describes the light that fills the worlds as something that can be “seen,” as in Job’s “from my
flesh I see G-d.”
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whereas of [the level of] sovev kol almin it is said, “And they believed in Havayah”; and neverthe-
less it is said, “Know this day,” that it should be drawn into [the level of] actual knowledge (daas),
etc.

The light that encompasses the worlds, by contrast, can only be believed: “and they believed in G-d.” Yet the
Torah says “Know this day,” meaning that even this should be drawn into real knowledge; this is the kind of

knowing that “testimony” describes.
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One can explain the meaning of “a testimony for Israel” along the lines of what our Sages, of

blessed memory, said about the western lamp: “It is testimony that the Shechinah rests in Israel.”

Another explanation of “a testimony for Israel,” based on the Talmud’s teaching about the western lamp of

the Menorah: it was “testimony that the Shechinah rests in Israel.”
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The testimony was that [the Kohen] would put oil into it in the same measure as its fellow [lamps],
and nevertheless it burned much longer than they did, so that he would begin [the kindling] from it

and end with it; this is testimony to the resting of the Shechinah.

The western lamp received the same amount of oil as the others, yet it burned far longer, so that the kohen
began the kindling from it and finished with it. This miracle testified that the Shechinah rested among Israel.
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Yet, for all that, this is a physical event, that the lamp burns longer, and it bears no comparison to
the essence of the resting of the Shechinah,

The miracle itself was physical, a lamp burning longer, and bears no comparison to the resting of G-d’s

presence.
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which is a revelation of G-dliness; and nevertheless it is actual testimony to it, for this miracle,
though it is a physical event, is actual testimony to the resting of the Shechinah, although the one

bears no comparison to the other.

Yet it was true testimony to it. A physical sign can testify to a spiritual reality far beyond it; this prepares the

reading of the mitzvos as “testimonies.”
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So too here, the meaning of “a testimony for Israel”: [the miracle] that they stood crowded together
yet bowed down with ample room, etc., is testimony that “there they went up” to the Jerusalem
above, as Rabbi Moshe Alshich writes.

The Mishnah lists among the miracles of the Temple that the people stood crowded together yet had ample

room to bow down. That physical miracle was “testimony” that, in going up to the Jerusalem below, they had
gone up to the Jerusalem above.
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Along the same lines, the mitzvos are called “testimonies,” as it is written, “In the way of Your testi-
monies I rejoiced.” That is, the tzitzis are a sign of [the level of] “the hair of His head like pure

wool,” etc.,

In the same way the mitzvos are called “testimonies.” The tzitzis, for example, are a sign of “the hair of His
head like pure wool” in Daniel’s vision, a supernal level they correspond to.
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and likewise the tefillin in relation to the tefillin of the Master of the world, and the sukkah to the
supernal encompassing [lights]. In their essence there is no comparison between the one and the
other; nevertheless they are testimony to one another,

Tefillin correspond to the “tefillin of the Master of the world,” and the sukkah to the encompassing lights
above. The physical mitzvah and its spiritual counterpart are not comparable, yet the one testifies to the
other.

89391997 119 MDA P 13°PRR D MIANDITY AR 737 N0 791 12 WO 7NN PP 1)
T”:y

just as with the Torah, which has a revealed [part] and a hidden [part]: although “the hidden things
belong to Havayah our G-d,” and only “the revealed things are for us and for our children,”

nevertheless

The Torah too has a revealed part and a hidden part. “The hidden things belong to G-d,” and only the re-
vealed things are given to us.
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from the revealed things there is testimony, for everyone who “considers a matter,” about the hid-
den things; just as from the body, which lives and speaks, we know that we have a soul, etc.,

Even so, the revealed part testifies to the hidden part for anyone who thinks it through, just as a living,
speaking body testifies that there is a soul within it.
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so from the physical mitzvos, which are revealed to us, there is testimony to their inner dimension,
as all this is explained elsewhere on the verse “Know this day,” etc.

So the physical mitzvos, which we can see, testify to their inner dimension. The Alter Rebbe refers to his dis-
course on “Know this day” for this.
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Along these lines “a testimony for Israel” will be explained. “Israel” is [the level of] the supernal
Man (Adam) who is upon the throne, etc., as is known, and as is explained elsewhere in the dis-
course beginning “Remember what Amalek did to you,” etc. This is [the level of| vav-hei, which is

called “the revealed things” in relation to yud-hei, which is called “the hidden things.”

“Israel” above is the supernal “Man” seen upon the throne in the prophet’s vision, a figure of the emotive at-
tributes, as explained in the discourse on “Remember what Amalek did to you.” In terms of the Name, this is
vav-hei, the “revealed things,” as against yud-hei, the “hidden things.”
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Nevertheless, there is drawn from [the level of] yud-hei, to be enclothed in vav-hei, namely the in-
tellect (mochin) of Z’eir Anpin, which is drawn into it from Chochmah and Binah; only this radi-

ance is not

Though yud-hei is hidden, something of it is drawn into vav-hei: the mochin, the intellect, that Z’eir Anpin

(the emotive attributes) receives from Chochmah and Binah. But this radiance is not as it is in its source.
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as it is above, in [the level of] yud-hei itself, [the level of|] “He made darkness His hiding place,” for
it has been contracted until it can be enclothed in [the level of] vav-hei. Nevertheless, it is from [the

level of] yud-hei, far above [the level of] vav-hei; therefore it is called “testimony,”

In yud-hei itself it is the hidden “darkness”; here it has been contracted so that it can enter vav-hei. Still, it
comes from yud-hei, far above vav-hei, and so it is called “testimony.”
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for it is actual testimony to [the level of| the hidden things, “He made darkness His hiding place.”
For although, as they are in their nature and essence, they cannot be revealed below, nevertheless
there is drawn from there a revelation of light into the supernal Israel, so that it is actual testimony
to [the level of] yud-hei.

It is true testimony to the hidden things: although they cannot be revealed below as they are, a light from
them is revealed in the supernal “Israel,” and that light testifies to yud-hei.
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That is, eidus (testimony) has the letters of de’os (knowledge), in the mystery of “Havayah is a G-d
of knowledge (de’o0s).” It is [the level of] Daas (knowledge), which draws the flow from [the level of]
yud-hei, which are Chochmah and Binah, to [the level of] vav-hei, which are [the level of] the emo-
tive attributes (middos). See [the Book of| the Beinonim, Part I, chapter 3, and see the Idra Zuta, fo-
lio 291, side a: “Daas, which is testimony,” etc.

Eidus (testimony) has the letters of de’os (knowledge), as in “a G-d of knowledge is Havayah.” This is Daas,

which carries the flow from Chochmah and Binah (yud-hei) into the emotive attributes (vav-hei), as Tanya

chapter 3 explains; the Idra Zuta calls Daas “testimony.”
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So too in every one of Israel below, along the lines of what is said in the [Midrash] Rabbah (Vayish-
lach, end of chapter 79) on the meaning of “Yah, a testimony for Israel”: Yah testifies of them that

they are the children of their fathers, etc.

The same holds for every Jew below. The Midrash reads “Yah, a testimony for Israel” as G-d’s testimony that
they are their fathers’ children.
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The matter is as is said in the [Midrash]| Rabbah, Ki Sisa (end of chapter 46), on the verse “And now,
G-d, You are our Father,” etc.: by their faces they are recognized, as it is said (Isaiah 61), “All who
see them will recognize them, that they are the seed that G-d has blessed.” That is, because there is

in each

Another Midrash says that Jews are recognized by their faces, as Isaiah says, “All who see them will recog-
nize them, that they are the seed that G-d has blessed.” This recognizable quality, the Alter Rebbe explains,
comes from what is present within every Jew.
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one [the level of] the Name Havayah itself, as is explained elsewhere in the discourse beginning
“See, I set before you.” [The level of] the yud is [the level of]| self-nullification (bittul) toward Him,

may He be blessed, which is above

In each Jew there is the Name Havayah itself. The yud in a person is bittul, self-nullification before G-d,
which is above knowledge and understanding.
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knowledge and comprehending intellect, as is written in [the Book of| the Beinonim, chapter 18;
and [the level of] the hei is contemplation of the greatness of G-d. These two levels are called “two

companions that never part,” and they are called “a point in a palace,”

Tanya chapter 18 explains this level of the soul’s Chochmah. The hei is contemplation of G-d’s greatness,

and the two are called “two companions that never part” and “a point in a palace.”
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for the hei, contemplation, is a palace for the revelation of [the level of] the self-nullification of the

yud, etc. This is “Yah, a testimony for Israel,” etc., “for there they went up,” etc.

The hei, contemplation, is the “palace” in which the yud’s self-nullification is revealed. This is “Yah, a testi-
mony for Israel”: yud-hei shining in every Jew.
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This is what is drawn down and revealed through fulfilling the prohibitive commandments, whose
nature is [the level of] subjugation (iskafya) and self-nullification. This is “for there they went up,”

etc., “to give thanks (lehodos) to the Name of Havayah.”

This light of yud-hei is drawn down through the prohibitions, whose nature is subjugation and self-nullifica-
tion. This is why the verse ends “to give thanks (lehodos) to the Name of Havayah.”
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For “lehodos” means in [the manner of] acknowledgment (hoda’ah) and self-nullification toward
[the level] that is above apprehension, that which “no thought can grasp at all.”

Lehodos is read as hoda’ah, “acknowledgment”: bowing to what is beyond understanding, which no thought

can grasp.
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As is known, there is a difference between blessing (berachah) and acknowledgment (hoda’ah):
blessing is a drawing down in a revealed way, whereas acknowledgment is toward [the level] that is
above apprehension and revelation, as is explained at the end of the discourse beginning “Yehu-
dah, you, your brothers shall acknowledge,” and in the Siddur, in the explanation on “You estab-
lished all the boundaries of the earth,” etc.
Blessing (berachah) means drawing something down into revelation; acknowledgment (hoda’ah) means
bowing to what is beyond grasp and revelation. The Alter Rebbe refers to his discourse “Yehudah, you, your

brothers shall acknowledge,” and to the Siddur’s explanation of “You established all the boundaries of the
earth.”
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See there. Along these lines is also the difference between the positive commandments and the
prohibitive commandments: the positive commandments, which are in [the level of] vav-hei, [the

level of] the 248 limbs, where the light is drawn in a revealed way into the vessel,

The same difference separates the positive commandments from the prohibitions. The positive command-

ments belong to vav-hei, the 248 limbs, where light enters a vessel openly.
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are like [the level of| blessing, and therefore one recites a blessing over many positive command-
ments. But [the level of] the prohibitions, which are in [the level of] yud-hei, the hidden world, is

not grasped in any apprehension, only in [the manner of| acknowledgment.

So they are like blessing, which is why many positive commandments are preceded by a blessing. The prohi-
bitions belong to yud-hei, the hidden world, which no understanding can hold, and so they are like

acknowledgment.
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Therefore there is in it no “arise and do” that would be [in the manner of] a vessel, but only [the
mode of] “no.” This is “the tribes of Yah, a testimony for Israel, to give thanks to the Name of

Havayah”: at this level only acknowledgment applies, etc.

That is why a prohibition has no “arise and do,” no deed that would be a vessel; it is only a “no.” And so the
verse says of “the tribes of Yah” that they “give thanks” (acknowledge): at that level only acknowledgment
fits.
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With all this one will also understand the reason why through the subjugation of the sitra achra
“the glory of the Holy One, blessed be He, rises above”: for this is the level and rank of the prohibi-

tions, which is [the level of] “And you shall not profane,” etc.:

This also answers the question raised at the start of section 2: why subduing the other side raises G-d’s glory.
Subduing it is the service of the prohibitions, “you shall not profane,” not making a void.
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to be one who “shuts his eyes from looking upon evil,” etc., and likewise with all the other senses,
and likewise in the inner dimension of the emotive attributes, not to be drawn after cravings and

”»

bodily loves, which “are not G-d’s.

In practice this means closing one’s eyes to evil, restraining all the senses, and, inwardly, not following the
cravings and bodily loves that “are not G-d’s.”
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And likewise with all the other attributes, as is known and explained in the books. All this is to re-
move the covering that conceals and holds back the light of G-d’s holiness, and it arouses and
draws down from [the level of] yud-hei, [the level of] “the hidden things belong to Havayah our
G-d,” “He made darkness His hiding place,” which is above the positive commandments, as men-
tioned above.

The same applies to all the emotive attributes, as the books of Chassidus explain. All this removes the cover-
ing that hides G-d’s holy light, and so draws down from yud-hei, the hidden things, “He made darkness His
hiding place,” which is higher than the positive commandments.
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Summary. “For there [they] went up,” etc., in [the manner of] “a city that is joined,” etc. The
Jerusalem below is [the level of] the final hei, and the Jerusalem above is the first hei.

A summary of section 4. “For there they went up” refers to “a city that is joined”: the Jerusalem below is the
final hei of the Name and the Jerusalem above is the first hei.
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This is “the tribes, the tribes of Yah.” “A testimony for Israel,” since it is the hidden world; there-

fore testimony applies to it.

“The tribes of Yah, a testimony for Israel” refers to the hidden world, and testimony applies only to what is
hidden.
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Likewise the mitzvos are called “the way of Your testimonies”: tefillin [testify] to the tefillin of the
Master of the world. So too in the revealed world there shines [the level of] testimony, which has the

letters of “knowledge,” from [the level of| the hidden world;

The mitzvos are “testimonies,” such as tefillin to the tefillin of the Master of the world. In the revealed world
there shines a “testimony,” a knowledge (de’os), of the hidden world.
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and so too in the soul of man [the level of] yud-hei shines. (And the meaning of “to give thanks”:
blessing and acknowledgment are like the positive commandments and the prohibitive

commandments.)

Yud-hei also shines in the human soul. The closing note recalls that blessing and acknowledgment corre-
spond to the positive commandments and the prohibitions.

SECTION 5 - 136-44

The double “Mishkan”: eileh and
the Mishkan of the Testimony
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5. This is [the meaning of] “These are the accounts of the Mishkan, the Mishkan of the Testimony.”
It doubles [the word], saying “Mishkan” twice, and these are the two levels mentioned above: [the
level] of the Jerusalem below, and [the level of] “a city that is joined to it,” etc. That is, through the
positive commandments there comes about [the level of] the union of vav-hei of Havayah.

Section 5 returns to the opening verse and answers the first question, why “Mishkan” is said twice. The two

Mishkans are the two levels just explained: the Jerusalem below and the Jerusalem above; the first, the union
of vav-hei, is brought about by the positive commandments.
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This is [the level of] the Mishkan without qualification, “and I will dwell within them,” [the level of]
the resting of the Shechinah, the lower hei, “which dwells with them,” and its union with [the level

of] the vav, as in [the teaching| “kadosh (holy) with a vav,”

The plain “Mishkan” is the dwelling of the Shechinah, the lower hei, “which dwells with them,” and its union
with the vav. This is called “kadosh with a vav”: holiness that is drawn down.
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which is the drawing down of a radiance from [the level of] the supernal Kodesh (holiness); this is
drawn through the 248 positive commandments. And then “the Mishkan of the Testimony” is [the

level of] yud-hei,

That drawing down is a radiance from the supernal Kodesh (the higher holiness), brought down by the 248
positive commandments. The “Mishkan of the Testimony” is a second, higher level, yud-hei.
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and this too is the supernal Kodesh, that which is above [the level of| “kadosh with a vav”; see what
iswritten on this in the discourse beginning “Go out and see, O daughters of Zion.” And it is drawn

through the prohibitive commandments.

The Mishkan of the Testimony is the supernal Kodesh itself, above “kadosh with a vav,” and it is drawn down
by the prohibitions. The Alter Rebbe refers to the discourse “Go out and see, O daughters of Zion” for this.
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The explanation of the matter: the meaning of “These (eileh) are the accounts”: the word eileh is as
it is written, “Lift up your eyes on high and see: Who (mi) created these (eileh)?”

Now the first word of the verse, eileh, “these.” Isaiah’s “Lift up your eyes on high and see: Who created
these?” pairs eileh with mi, “who.”
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For eileh is a term of revelation, and mi is a term of the hidden, which stands as a question, “Who
is this, and which is it?”, whose essence is not known.

Eileh, “these,” points at something visible; mi, “who,” is a question about what is unknown. As the Zohar

puts it, mi “stands as a question”: its essence is not known.
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The matter is that eileh is [the level of] the emotive attributes (middos), which are called “the re-
vealed things,” as mentioned above, and which are drawn and born from the intellect and contem-
plation, which is [the level of] Binah (understanding), “the mother of the children,” called mi, as is
known from the explanation of “Yours, G-d, is the greatness and the might,” etc.,

Eileh is the emotive attributes, the “revealed things,” born from intellect and contemplation, which is Binah,

“the mother of the children,” called mi. The verse “Yours, G-d, are the greatness and the might” lists those

attributes.
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which are six attributes, and all of them are nullified in their source, “Yours (lecha), G-d,” etc. The

letters of lecha are the fifty gates of Binah, which is [the level of] “Who created these.”

The verse names six attributes, all nullified in their source, “Yours (lecha).” The letters of lecha (lamed, chaf)
equal 50, the fifty gates of Binah, which is mi, the source of eileh.
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The six attributes are called eileh because each attribute is comprised of all six, which comes to the

number 36, which is the numerical value of eileh.

Each of the six attributes includes all six, making 36, the numerical value of eileh (alef 1, lamed 30, hei 5).

P9 AWT 17K 012 RIT PR RENI 970 N TWw 07 0032 v T 28RS N1PNIR PR oM
9 mwwn 9199 TR Dow NITH Tww 1307

Also, eileh has the letters of Leah, who bore six sons, which are the six attributes mentioned above.
It follows that eileh is [the level of] the vav of the Name Havayah, that is, the six attributes, each one
comprised of six.

Eileh also has the letters of Leah, who bore six sons, the six attributes. So eileh is the vav of the Name, whose
numerical value is six: six attributes, each made of six.
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This is [the meaning of] the six orders of the Mishnah, which are [the level of] the six supernal at-

tributes above, and below they are enclothed in the six orders of the Mishnah, Zeraim, Moed, etc.

The six orders of the Mishnah correspond to the six supernal attributes: above they are the attributes, and
below they are clothed in the six orders, Zeraim, Moed and the rest.
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Each order is comprised of all six: the order of Zeraim also includes laws of the order of Moed and
of the other orders, and likewise the order of Moed includes all of them, and so too the other or-

ders; and through this the number of eileh is reached.

Each order also contains laws belonging to the others, so each order contains all six, and together they also
make 36, eileh.
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This is “These are the accounts (pekudei) of the Mishkan.” Pekudei is as in “and you shall visit
(ufakadta) your dwelling,” and as our Sages, of blessed memory, said, “A man is obligated to visit

(lifkod) his wife,” for union is called pekidah.

Now the word pekudei. It is read in the sense of pekidah, “visiting,” as in Job’s “you shall visit your dwelling”
and the Talmud’s “a man is obligated to visit his wife,” both of which refer to marital union. So pekudei

means union.
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The meaning of “the pekudei of the Mishkan”: the Mishkan is [the level of] the final hei of the Name
Havayah, as mentioned above, which is called the Shechinah, and it is the source and root of the

souls of Israel. For there to be “the pekudei of the Mishkan,” [the level of] the union

The Mishkan is the final hei of the Name, the Shechinah, the source of the souls of Israel. Its “pekudei” is its
union with the vav.
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of vav-hei, is through [the level of] eileh, the six orders of the Mishnah: for through Torah study,
which is in [the level of] the vav, the union of vav-hei comes about. This is [the level of] the union of

the Holy One, blessed be He, and His Shechinah, which comes about through Torah study,

That union is brought about by eileh, the six orders of the Mishnah: Torah study, which belongs to the vav,
unites vav with hei. This is the union of “the Holy One, blessed be He, and His Shechinah,” brought about by
Torah study.
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for “the Holy One, blessed be He” (Kudsha Brich Hu) means “kadosh with a vav”: that a radiance is
drawn from [the level of] the supernal Kodesh to shine in [the level of] the light that fills all worlds

(memalei kol almin), which is called the Shechinah.

“The Holy One, blessed be He” means “kadosh with a vav,” holiness drawn down from the supernal Kodesh
to shine in the light that fills the worlds, which is called the Shechinah.
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(As the meaning and nature of this union is explained at length on the verse “There are sixty

i

queens,” etc.; see there.) Likewise, through all the rest of the 248 positive commandments this

union comes about, and it too is called eileh,

The Alter Rebbe refers to the discourse on “There are sixty queens” for a fuller account of this union. All the
other positive commandments bring about the same union and are also called eileh.
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as it is written, “These are the commandments,” and it is written, “These are the testimonies and

i

the statutes,” and as it is written, “These are the appointed festivals of G-d.” See the [Midrash]

Rabbah at the beginning of Parshas Vayakhel.

So the Torah says “These are the commandments,” “These are the testimonies and the statutes,” and “These
are the appointed festivals of G-d.”
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This is why it says pekudei, in the plural: for through each mitzvah of the 248 positive command-
ments [the level of] union is drawn down, according to [the level of] that mitzvah and its root

above.

That is why pekudei is plural: each of the 248 positive commandments brings about its own union, accord-

ing to that mitzvah and its root above.
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This is what is said in the [Midrash] Rabbah on Eichah, on the verse “For these (eileh) I weep”: “For

the neglect of Torah, as it is written, ‘These are the statutes and the judgments’;

The Midrash on Lamentations reads “For these (eileh) I weep” as weeping for the neglect of Torah, since the
Torah says “These are the statutes and the judgments.”
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for the cessation of the offerings, as it is written, ‘These you shall offer to G-d on your appointed

bR

festivals.”” That is, through all these there is drawn [the level of] “These are the accounts of the
Mishkan,” [the level of] the drawing down from the light that encompasses all worlds (sovev kol
almin) into the light that fills all worlds (memalei kol almin), which is what is called eileh.
It also reads it as weeping for the cessation of the offerings, since the Torah says “These you shall offer to
G-d on your festivals.” Torah and offerings draw down “These are the accounts of the Mishkan,” the light
that encompasses the worlds into the light that fills them.
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Therefore, at the destruction of the Holy Temple it is said, “For these (eileh) I weep”: that is, for the
withdrawal of the light and revelation that is called eileh, etc.,

So at the destruction of the Temple the verse says “For these I weep”: the weeping is over the withdrawal of
the revealed light called eileh.
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which returned to its source, in [a state of] concealment, as is written in the Zohar, Part I, Vayigash,
folio 210, side a: “Because the vav went far off and withdrew from her, then ‘Rachel weeps,’” etc.
See there.

That light returned to its hidden source. The Zohar says that when the vav withdrew from the hei, “Rachel
weeps,” Rachel being the Shechinah bereft of her union.
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All this is [the level of] the Mishkan without qualification, which is the letters vav-hei, called “the
revealed things”; and this is eileh, a term of revelation, as above.

]

All this, eileh and its union, is the plain Mishkan: vav-hei, the “revealed things,” and eileh is a word of

revelation.
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But “the Mishkan of the Testimony” is [the level of|] the supernal Mishkan, in [the level of] the
Jerusalem above, that is, [the level of] yud-hei, which is called “the hidden things,” as mentioned

above.

The Mishkan of the Testimony is the higher Mishkan, the Jerusalem above, yud-hei, the “hidden things.”
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Therefore it is called “the Mishkan of the Testimony,” for testimony applies specifically to the hid-
den things, as mentioned above, and as explained above on the meaning of “the tribes of Yah, a
testimony for Israel.” And this union of yud-hei is through the prohibitive commandments, whose
root is from [the level of] yud-hei, as mentioned above.

That is why it is called the Mishkan of the Testimony: testimony belongs to what is hidden, as explained on

“the tribes of Yah, a testimony for Israel.” The union of yud-hei is brought about by the prohibitions, which
are rooted there.
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(These two levels are [the levels of] the lower Shechinah and the upper Shechinah. See what is writ-
ten on this on the verse “The Song of Songs,” etc.: they are the two levels of self-sacrifice (mesirus
nefesh) in the Shema, in “One” and in “with all your soul.” And as will also be explained below, the
first verse of the Shema is [the level of|] “the Mishkan of the Testimony,” and the verse “And you
shall love” is [the level of] the Mishkan without qualification.)

The two Mishkans are the lower and upper Shechinah. They correspond to the two kinds of self-sacrifice in

the Shema, in “One” and in “with all your soul”; later the maamar will show that the first verse of the Shema
is the Mishkan of the Testimony and “And you shall love” is the plain Mishkan.
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Summary. Eileh and mi: “created these.” The vav: the attributes, each comprised of six. “Kadosh
with avav”; the six orders of the Mishnah. “These are the commandments”: this is “the accounts of
the Mishkan,” the union of vav-hei, and this is “For these I weep.” And “the Mishkan of the

Testimony” is [the level of] yud-hei.

A summary of section 5: eileh and mi (“Who created these”); the vav as the six attributes each made of six;
“kadosh with a vav” and the six orders of the Mishnah; “These are the commandments” as the union of vav-
hei, whose loss is “For these Iweep”; and the Mishkan of the Testimony as yud-hei.

SECTION 6 - 145-51
Eidus as adi: the crowns, eternity,
and “at the word of Moshe”
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6. Now, to understand a little more of the meaning and nature of “the Mishkan of the Testimony”
and “a testimony for Israel”: besides the explanation mentioned above, that it is a term of testimo-
ny because it is [the level of] the hidden world, there is another reason why it is called eidus.

Section 6 offers a further reason why the Mishkan is called “of the Testimony” (eidus) and Israel “a testimo-
ny,” beyond the reason already given, that testimony applies to the hidden world.
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This will be understood by first explaining the verse (in Ezekiel, chapter 16/, verse] 7), “I made you
myriads, like the growth of the field, and you increased and grew and came with adi adayim.” Rashi

there brings two explanations.

The new reason comes from Ezekiel’s description of Israel in Egypt: “like the growth of the field... you came

with adi adayim.” Rashi gives two meanings of adi adayim.
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The first: a term of ad, as in “Trust in G-d forever and ever (adei ad)” (in Isaiah, chapter 26). The

second: a term of adi, that is, ornaments,

The first meaning is “eternity,” as in “Trust in G-d forever and ever (adei ad).” The second is “ornaments.”
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as in “their ornaments (edyam) from Mount Chorev,” which our Sages, of blessed memory, said
(chapter 9 of Shabbos, folio 88, side a) are the two crowns that were tied on them, one for “we will
do” and one for “we will hear.”

The ornaments are those of “their ornaments from Mount Chorev,” which the Talmud explains as the two

crowns placed on each Jew at Sinai, one for “we will do” and one for “we will hear.”
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The meaning of “like the growth of the field”: by way of analogy, the growth of the field sprouts only
after its nullification and its inclusion in the power of growth. This is the rotting of the seed, which
becomes [the level of] nothing (ayin) and is included in the power of growth; and afterwards

“Like the growth of the field”: a plant sprouts only after the seed rots and loses its form, becoming “nothing”
and merging into the soil’s power of growth.
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the power of growth makes it grow. The reason is that something cannot come into being from
something, but only when [the level of] the something first comes to [the level of] nullification, into
nothing. (See what is written on this in Torah Ohr, in the discourse beginning “Take from among
you an offering.”)

Only then does the power of growth make it sprout. The principle is that a new “something” cannot come

from an existing something; it must first be reduced to nothing. The Alter Rebbe refers to the Torah Ohr dis-
course “Take from among you an offering.”
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So it will be understood with the Community of Israel in the exile of Egypt, where they were utterly
enslaved, which is like the analogy of the rotting of the seed: that is, [the level of] “a broken and
crushed heart,” until they became [the level of|] nothing. Through this, afterwards, “you increased

9, ¢

and grew and came”: “and grew,” in the manner of

So it was with Israel in Egypt: the harsh enslavement was like the seed rotting, bringing them to a broken and
crushed heart, to “nothing.” Through this they afterwards “increased and grew,” and “grew” here means be-
coming great.

likuteitorah.com/likkutei-torah/pekudei/1/ 54



LIKKUTEI TORAH - PARSHAS PEKUDEI - MAAMAR 1 121 MTYN 12Wn 1Dwnn STpa oK

73 2305 IRIR NI 2729173 000 eYRY 279 27799 99 571 11272 w01 10 DT A 00 0D
“For which is a great nation,” etc., as is said in the [Midrash] Rabbah at the beginning of Parshas
Lech Lecha, on the verse “And I will make you a great nation”: “That nation of which it is written,

That greatness is the one in “For which is a great nation.” The Midrash on G-d’s promise to Avraham, “I will

make you a great nation,” says that this means the nation of which it is written “For which is a great nation.”
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‘For which is a great nation,’ I will raise up from you.” That is, as it is written, “For G-d’s portion is
His people,” of whom it is said, “Great is G-d,” etc.

Israel are “great” because they are G-d’s portion, and of G-d it is said, “Great is G-d.”
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This is [the meaning of] “And You have brought us near, our King, to Your great Name.” Also, along
the lines of what is explained in the discourse beginning “And it was when Pharaoh sent,” that they
refine [the level of] the sparks that fell from the World of Tohu, [namely] the taking of the birthright
from Esav, who is called “his elder (gadol) son,” etc.; and along the lines of “And the Ofanim, with a
great noise,” as is explained elsewhere in the discourse beginning “Listen, O heavens.”
This greatness is what the morning prayer asks for: “And You have brought us near, our King, to Your great
Name.” It also connects with the refining of the sparks that fell from the World of Tohu, as Yaakov took the
birthright from Esav, called “his great son,” and with the angels called Ofanim, who praise “with a great

noise”; for these the Alter Rebbe refers to his discourses on “And it was when Pharaoh sent” and “Listen, O
heavens.”
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“And you came with adi adayim”: that they merited to receive the Torah, of which it is said, “with
the crown with which his mother crowned him on the day of his wedding”; and two crowns were
also tied on them, etc., as mentioned above.

“You came with adi adayim” means that they merited to receive the Torah, of which the Song says “with the

crown with which his mother crowned him on his wedding day,” and at which the two crowns were tied on
them.
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The matter is that the crown is [the level of] an encompassing (makif) [light], that is, what cannot
come into revelation in apprehension of its essence; and it is

A crown rests above the head, not inside it; so a crown stands for an encompassing light (makif), which can-
not be revealed or grasped from within.
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[the level of] “He made darkness His hiding place,” [the level of] “the Will of all wills,” “Anochi, who

9

I am,” “the Concealed of all concealed,” “awesome in praises,” “whom none knows but He,” from

where a radiance was drawn to them.

Its source is the hidden level, “He made darkness His hiding place,” described with the Zohar’s names for
what is beyond grasp: “the Will of all wills,” the Concealed of all concealed, “wWhom none knows but He.”

From there a radiance was drawn to Israel at Sinai.
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This is as explained above concerning the prohibitions, through which there is drawn down from
[the level of| yud-hei, called “the hidden things.” Therefore it is called “the Mishkan of the

Testimony (eidus),” a term of adi, ornament, as in adi adayim.

This is the level drawn down by the prohibitions, yud-hei, the hidden things. So eidus, in “the Mishkan of
the Testimony,” is also adi, ornament, as in adi adayim.
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It is also a term of eternity, as in adei ad, for [the level of] the crowns mentioned above is a drawing
down of the Infinite One (Ein Sof), blessed be He, and [the level of| Ein Sof is as its name: it is
above, without end,

Adi also means eternity. The crowns are a drawing down of Ein Sof, the Infinite, which, as its name says, has
no end above.
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as in the saying, “All shall exalt You, Selah,” for there are endless ascents in the apprehension of
G-dliness; for “wherever it says netzach, selah or va’ed, it has no interruption.” (See the Zohar,
Parshas Vayikra, folio 20, end of side a, on the matter of selah, and the Mikdash Melech there.)

So the prayer says “All shall exalt You, Selah”: there are endless ascents in grasping G-dliness, for the
Talmud says that “selah” means without interruption. The Alter Rebbe refers to the Zohar on Vayikra and its
commentary Mikdash Melech on “selah.”
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That is, they merited [the level of| eternity. Also, in the meaning of adi adayim, it may be said that
the plain sense of ad, “until,” is also included, as in “Until here (ad poh) you may come” (in Job,
chapter 38),

So Israel merited eternity. A third meaning is also contained in adi: the simple ad, “until,” as in “Until here
you may come.”
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and as in “until here is the Shabbos boundary.” This meaning too fits together with the meaning

above, as follows:

Another example is the Talmud’s “Until here is the Shabbos boundary.” This meaning of ad fits together with
the others, as the next lines show.
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since this drawing down is from [the level of] “He made darkness His hiding place” and the Cause
of all causes, which “no thought can grasp at all,” therefore the term ad, “until,” is said of it, mean-

ing: up to here apprehension applies,

This light comes from the hidden “darkness,” the Cause of all causes, which no thought can grasp. So it is
called ad, “until”: apprehension reaches up to it.
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but “until” is not inclusive, for in [the level of] Keser (the Crown) and the encompassing [light]
there is no apprehension at all; as in what is said in the Zohar at the beginning of Parshas

Bereishis, folio 1, side b, on the verse “Who created these”:

The limit itself is not included, since in Keser and the encompassing light there is no apprehension at all.
The Zohar says the same of mi, “who,” in “Who created these.”
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“for above, there is no question there,” etc.; see there. And that it says adi adayim, in the plural,
means that there is no measure at all to the ornaments and crowns, up to the highest heights, one
elevation after another, one above the other, since it is Ein Sof.

The Zohar there says, “Above, there is no question there.” The plural adayim teaches that the crowns are
without measure, rising level above level without end, because they are Ein Sof.
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(Alternatively, it may be said that adi is one and adayim is two, like “the Holy of Holies” (Kodesh
HaKodashim), which is explained in the Pardes, in Erchei HaKinuyim, under the entry Kodesh:
Kodesh is Keser, and Kodashim are Chochmah and Binah, etc. In the same way, adi adayim

A further reading: adi is one and adayim is two, as in “Holy of Holies,” where, according to the Pardes,
“Holy” is Keser and “Holies” are Chochmah and Binah.
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is also the union of Chochmah [and] Binah, whose source of drawing down is from [the level of]
“He made darkness His hiding place,” which is [the level of] Keser. This is the union of yud-hei,
drawn through fulfilling and keeping the prohibitions. See what is written in Parshas Shemos, in
the discourse beginning “This is My Name,” on “Where (ayeh) is the scribe?”

So adi adayim is the union of Chochmah and Binah, whose source is Keser, the hidden “darkness”: the

union of yud-hei, drawn by keeping the prohibitions. The Alter Rebbe refers to the discourse “This is My
Name,” on Isaiah’s “Where (ayeh) is the scribe?”
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The meaning of ayeh: yud-hei are Chochmah and Binah, and the alef, pele (wonder), is [the level
of] Keser. One may further say, on the meaning of adi adayim, according to what is written above:
these adayim are [the level of] “a testimony for Israel,” and they are [the level of| the “two crowns”
mentioned in the Idra Zuta, folio 291, side a; and Daas (knowledge), which includes them together,
is adi adayim.

Ayeh is alef plus yud-hei: yud-hei are Chochmah and Binah, and the alef, whose letters spell pele (wonder),

is Keser. Yet another reading: adayim are the “testimony for Israel,” the “two crowns” of the Idra Zuta, and
Daas, which unites them, is adi adayim.
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The meaning of the two crowns: they are [the level of] attributes that are above intellect, which are
drawn and enclothed in the attributes that are below intellect, and the drawing down is through
Daas, as is written elsewhere. See the Raaya Mehemna, Parshas Shoftim, folio 275, side a, and the

commentary of the Ramaz there, on the matter of testimony, etc.; and it is explained elsewhere.)

The two crowns are emotive attributes above intellect, which are drawn into the attributes below intellect
through Daas. The Alter Rebbe refers to the Raaya Mehemna on Shoftim and the Ramaz’s commentary,
which discuss testimony.
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This is “the Mishkan of the Testimony,” which was explained above to be [the level of] the union of

yud-hei, which is called the hidden world, and therefore the term “testimony” applies to it.

This returns to “the Mishkan of the Testimony”: the union of yud-hei, the hidden world, to which testimony
applies.
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Now it will also be understood with an additional reason: it is also a term of adi, ornament, and
from [the level of] these crowns there is drawn also “a testimony for Israel.” This is “and you came

with adi adayim,” etc.

Now there is an added reason: eidus is also adi, ornament, for from these crowns comes “a testimony for
Israel.” This is “and you came with adi adayim.”
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This is [the meaning of] “which were reckoned at the word of Moshe.” The intent is that specifically
“the Mishkan of the Testimony” was “reckoned at the word of Moshe”: [the phrase] refers to what is

next to it,

Now the second question of the opening, why the verse says “which were reckoned at the word of Moshe.”
The Alter Rebbe answers that the phrase belongs to the words just before it, “the Mishkan of the Testimony.”
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for first it is written, “These are the accounts of the Mishkan,” which is the union of vav-hei, called
“the accounts (pekudei) of the Mishkan,” that is, the Mishkan without qualification, the lower hei;
this union is through [the level of] eileh, the six orders of the Mishnah and the 248 positive com-
mandments, as mentioned above.

The verse first says “These are the accounts of the Mishkan,” the plain Mishkan, the union of vav-hei, which

is brought about by eileh, the Mishnah and the positive commandments. The next words, “the Mishkan of

the Testimony... at the word of Moshe,” describe the higher union.
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And now it says how “the Mishkan of the Testimony,” which is [the level of]| the union of yud-hei,
“was reckoned at the word of Moshe”: that through [the level of| Moshe this pekidah and this union

come about,

The union of yud-hei, the Mishkan of the Testimony, comes about “at the word of Moshe,” that is, through
the quality of Moshe.
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for Moshe is [the level of| self-nullification (bittul), as it is written, “And what (mah) are we?”; and it
was explained above that this drawing down from [the level of] yud-hei is specifically through self-
nullification, as explained above on the meaning of “For there the tribes went up,” etc., “to give
thanks,” etc.

Moshe’s quality is self-nullification: he and Aharon said, “And what (mah) are we?” As explained earlier,

drawing down from yud-hei is possible only through self-nullification, which is the “acknowledgment” of “to
give thanks to the Name of G-d.”
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This is what we find of Rabbi Akiva, that he would bow and prostrate himself until one would leave
him in one corner and find him in another corner; for this drawing down cannot come into revela-
tion in intellect and knowledge or in the vessels of the emotive attributes (middos), but only
through [the level of] self-nullification, which is the bowing in the Shemoneh Esreh, as is known.
This is why Rabbi Akiva, praying alone, would bow so much that one would leave him in one corner and find

him in another. This drawing down cannot be revealed in intellect or feeling, only through self-nullification,

which is the bowing in the Shemoneh Esreh.
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(See what is written in the discourse beginning “Set me as a seal,” that the drawing down through
keeping the prohibitive commandments is one with the drawing down in the prayer of the
Shemoneh Esreh; and see what is written about the prayer of the Shemoneh Esreh in the discourse
beginning “Yehudah, you,” and at the end of the discourse beginning “The heaven is My throne.”)

The Alter Rebbe refers to the discourse “Set me as a seal,” which shows that keeping the prohibitions and the
prayer of Shemoneh Esreh draw down the same thing, and to two other discourses on the Shemoneh Esreh.
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Summary. One may further say that “the Mishkan of the Testimony” is from the term in “and you
came with adi adayim,” on which Rashi gives two explanations: the term of “their ornaments from
Mount Chorev,” [the level of] crowns; and the term of adei ad, eternity, “they will praise You,
Selah.” Also the term of “Until here you may come.” And of this it says, “which were reckoned at the
word of Moshe.”

A summary of section 6: “the Mishkan of the Testimony” comes from adi adayim, which Rashi explains as

the crowns of Sinai and as eternity (“they will praise You, Selah”); it also contains ad, “until”; and of all this
the verse says “at the word of Moshe.”

SECTION 7 - 152-54

Pesach, matzah, the Omer and Shavuos
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7. According to this, one will also understand a little of [the matter of] Pesach and the eating of
matzah. For the verse “I made you myriads, like the growth of the field,” etc., “and you came with
adi adayim,” etc. (which is [the level of] “the Mishkan of the Testimony,” as mentioned above), is

said of the Exodus from Egypt.

Section 7 applies all this to Pesach and matzah. Ezekiel’s verse “like the growth of the field... adi adayim,”

which was shown to be the Mishkan of the Testimony, is said of the Exodus.
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That is, on the first night of Pesach they merited [the level of] the revelation of the supernal unions
mentioned above; that is, even the union of yud-hei, which is from [the level of] “He made darkness

His hiding place,” was revealed to them then,

On the first night of Pesach the people merited the revelation of the higher unions, even the union of yud-
hei, from the most hidden level.
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as in the saying, “The King of the kings of kings was revealed to them,” as this is explained else-
where in the discourse beginning “The voice of my beloved,” etc. And since from [the level of] this

revelation “a testimony for Israel” is drawn, as above,

This is the Haggadah’s “the King of the kings of kings was revealed to them,” explained in the discourse
“The voice of my beloved.” From this revelation comes “a testimony for Israel.”
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therefore it is said of this, “and you came with adi adayim”; and according to all the explanations
given above on this, the revelation of all this was on the first night of Pesach.

That is why the verse says “you came with adi adayim”: all its meanings explained above were revealed on
the first night of Pesach.
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Therefore they were commanded to eat matzah. It is written, “Matzos shall be eaten the seven
days” (end of Parshas Bo, [chapter] 13], verse] 7). This wording is not understood according to its

plain sense, for it should have said “during the seven days” (beshivas hayamim),

That is why they were commanded to eat matzah. The verse “Matzos shall be eaten the seven days” is oddly

worded: one would expect “during the seven days.”
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whereas “es shivas hayamim” implies that they should feed matzah to the seven days themselves,

and this is puzzling. But according to the truth [of the matter], it is well understood, for

As written it sounds as if the days themselves are to be fed matzah. The Alter Rebbe says that in its inner

meaning this is exactly right.
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the seven days are the seven attributes, Chesed and Gevurah, etc., which are drawn from [the level
of] vav-hei of the Name Havayah: the vav is the six attributes in the verse “Yours, G-d, is the great-
ness,” etc.,

The seven days are the seven emotive attributes, Chesed, Gevurah and the rest, drawn from vav-hei: the vav

is the six attributes listed in the verse “Yours, G-d, are the greatness and the might.”
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and the seventh is [the level of] the hei, which is [the level of] “Yours, G-d, is the kingdom,” etc.
These attributes exist also in the soul: [the level of] the love that is drawn from the intellect and
contemplation of the greatness of the Creator, may He be blessed, when one grasps how

The seventh, the hei, is Malchus, “Yours, G-d, is the kingdom.” These attributes exist in the soul too, as the

love that comes from contemplating G-d’s greatness.
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“He is your life,” etc., and that He renews each day the work of creation, etc.; from this contempla-

tion love or awe is born, as mentioned above concerning “Who created these,” etc.

One contemplates that “He is your life” and that He renews creation every day, and from this love or awe is
born, the eileh born from mi described earlier.
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But higher than this is the love and cleaving (devekus) that comes from contemplating the essence
of the Infinite Light (Or Ein Sof): that from the standpoint of His being and essence, this praise, the

nullification of the worlds before Him, may He be blessed, is accounted as nothing,

Higher still is a love and cleaving that comes from contemplating G-d’s very essence. Before His essence,
even the nullification of the worlds to Him is no great praise.
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for in His being and essence “no thought can grasp Him at all,” and the life of all the worlds is only
through a single thought, etc.

This is because no thought can grasp His essence, and all the worlds live from no more than a single
“thought” of His.
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This [level of] love is called adi adayim, and it is [the level of] the two crowns mentioned above,
which are drawn from [the level of| the attributes above intellect and revealed in the attributes be-
low intellect; it is the drawing down from [the level of] yud-hei into vav-hei. And so that Israel
would merit [the level of] this revelation on Pesach,

This higher love is adi adayim, the “two crowns”: emotions above intellect revealed in the emotions below it,

the drawing of yud-hei into vav-hei. Israel needed to merit this revelation on Pesach.
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since at the Exodus from Egypt they were still in [a state of] smallness (katnus), like the growth of
the field at its beginning, and had only the lesser love (ahavah zuta), not the great love (ahavah rab-
bah) mentioned above, of [the level of] adi adayim, therefore, in order to reach this revelation, they

were commanded to eat matzah.

But at the Exodus they were still spiritually “small,” like a just-sprouted plant, with only the lesser love and

not the great love of adi adayim. So they were commanded to eat matzah.
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For matzah is the drawing down of [the level of] mah (“what”), which is [the level of] self-nullifica-

tion, as one sees with the eye that matzah has no rising

Matzah is mah, “what,” self-nullification; one can see that matzah does not rise.
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as there is in chametz and leaven, etc. And [the level of] this self-nullification is that in which and
through which there is drawn down from [the level of] yud-hei, as mentioned above regarding “the
Mishkan of the Testimony, which was reckoned at the word of Moshe” specifically.

Chametz and leaven rise and swell; matzah does not. This self-nullification is the channel through which
yud-hei is drawn down, like the Mishkan of the Testimony “at the word of Moshe.”

likuteitorah.com/likkutei-torah/pekudei/1/ 65



LIKKUTEI TORAH - PARSHAS PEKUDEI - MAAMAR 1 121 MTYN 12Wn 1Dwnn STpa oK

LTR77 0O T DR 197K 11707 9Oyan '{W?’? X117 29K 0 0o NYaw NR DR MZH 1IN
This is [the meaning of| “Matzos shall be eaten the seven days”: yei’achel (“shall be eaten”) is a
causative term, that is, they should feed the seven days with matzah.

The Alter Rebbe reads yei’achel, “shall be eaten,” as causative: the seven days themselves are to be “fed”
with matzah.
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The matter is to draw [the level of] mah that is in matzah into all seven attributes, so that [the level
of] the self-nullification (bittul) of mah be drawn into them; and then the Community of Israel can
receive from [the level of] the supernal union of yud-hei, which is [the level of] “a testimony for
Israel” and adi adayim.

That is, the self-nullification of matzah (mah, “what”) is to be drawn into all seven emotive attributes. Then
the Jewish people can receive the higher union of yud-hei, “a testimony for Israel” and adi adayim.
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(On “Matzos shall be eaten the seven days,” see the discourse beginning “To understand what is
said in the Haggadah, ‘This matzah,’” etc., and see what is written in the discourse beginning
“Take from among you an offering,”

A long parenthesis begins with two references: the discourse on the Haggadah’s “This matzah that we eat”

and the Torah Ohr discourse “Take from among you an offering.”
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that matzah and “the bread of poverty” are [the level of] subjugation (iskafya), etc.; see there. And it
was explained above, concerning the prohibitions, that through the subjugation of the sitra achra,
through this, “the glory of the Holy One, blessed be He, rises,” for through this there is drawn from
[the level of] the union of yud-hei, which is “the Mishkan of the Testimony.”

There matzah, “the bread of poverty,” is explained as iskafya, subjugation. This fits what was said here about

the prohibitions: subduing the other side raises G-d’s glory and draws down the union of yud-hei, the
Mishkan of the Testimony.
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Therefore, in the same way, through [the level of| matzah there is drawn [the level of] “and you

came with adi adayim.” See also Pri Etz Chaim, Sha’ar Chag HaMatzos, chapter 1, on “and you in-

creased and grew and came with adi adayim”; see there.)

So matzah, too, draws down “and you came with adi adayim.” Pri Etz Chaim, in its gate on the festival of
matzos, also connects this verse with Pesach.
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Now, eating matzah is a preparation for receiving the Torah on Shavuos, for of the receiving of the

Torah it is said, “with the crown with which his mother crowned him,”

Eating matzah prepares for receiving the Torah on Shavuos, the day called in the Song “the day of his wed-
ding,” when “his mother crowned him.”
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which is [the level of]| the revelation of “the Will of all wills” and the Cause of all causes; and also
two crowns were tied on them, which is [the matter of] adi adayim mentioned above.
That crown is the revelation of the highest hidden levels, “the Will of all wills,” the Cause of all causes; and

the two crowns tied on Israel at Sinai are adi adayim.
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Therefore they first needed to eat matzah, which is [the level of] self-nullification, etc. (Now, al-
though on the first night of Pesach [the level of] adi adayim mentioned above is also revealed, this
revelation is then of itself, that is, an arousal from above, not through an arousal from below;

So matzah, self-nullification, had to come first. A parenthesis explains why: on the first night of Pesach adi

adayim is revealed too, but as a gift from above, without any effort from below.
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therefore it is called Pesach, a term of skipping, as is known concerning “leaping over the moun-
tains,” etc. After the first night of Pesach this revelation withdraws, and therefore afterwards the
mitzvah of the Counting of the Omer begins, seven weeks, in order to draw down the revelation of

the unions mentioned above through an arousal from below.

That is why the festival is called Pesach, “skipping,” like the beloved “leaping over the mountains”: the reve-
lation jumps over the normal order. After the first night it withdraws, and the Counting of the Omer, seven
weeks, is commanded to draw it down again through effort from below.
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The arousal from below of the Counting of the Omer is known to be the transformation of the seven
attributes of the animal soul, each attribute comprised of seven, so that all of them be for G-d.

The effort of the Omer is the transformation of the seven emotive attributes of the animal soul, each made of
seven (seven weeks of seven days), so that all of them are for G-d.
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This level is the level and rank of “the seven days,” [the level of] vav-hei mentioned above.
Afterwards, through this, there is revealed of itself, on the fiftieth day, from [the level of] adi aday-
im mentioned above, which is above [the level of] vav-hei. Therefore it says, “You shall count fifty
days,” yet in truth one counts only forty-nine;

This counting belongs to “the seven days,” vav-hei. Then on the fiftieth day adi adayim, which is above vav-
hei, is revealed of itself. That is why the Torah says “count fifty days,” though only forty-nine are counted.
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but through counting the forty-nine days the fiftieth gate is revealed of itself, for it is from the level
and rank of yud-hei. It has already been explained that there is the rank of the prohibitions, whose

nature is “sit and do not do,” not “arise and do,” because it has no vessel, etc.

Counting forty-nine reveals the fiftieth gate of itself, because it belongs to yud-hei, the level of the prohibi-

tions, which works by “sitting and not doing,” since it has no vessel.
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Therefore in the mitzvah of counting too, one need not count it, as with the seven weeks, where “it
is a mitzvah to count the days,” etc., for that is from [the level of] vav-hei; whereas this [level of]
drawing down, from the fiftieth gate, is drawn only of itself, through the preceding count of seven
weeks, which is [the level of| the transformation of the attributes, etc.,

So the fiftieth day is not counted, while the days and weeks are (“it is a mitzvah to count the days”), since

they belong to vav-hei. The fiftieth gate is drawn down only of itself, through the preceding seven weeks of
refining the attributes.
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and “you shall not profane,” etc., through which this revelation will afterwards be drawn of itself,
as in “and you shall be silent,” as is explained elsewhere. This is the essence of adi adayim men-
tioned above: that then they merited the revelation of the crowns, etc.; and it is a higher level, for
[the level of] the adayim mentioned above is without end, as mentioned above.

That refining is also the “you shall not profane” of the prohibitions, after which the revelation comes of it-

self, as in “and you shall be silent” at the Sea. This is the essence of adi adayim: at Sinai they merited the

crowns, a level without end.
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It follows from this that on the night of Pesach a revelation is drawn into the Community of Israel,
[the level of] the revelation of the unions mentioned above, from [the level of] vav-hei and from [the

level of] yud-hei, as an arousal from above, through eating matzah.

In sum: on the night of Pesach both unions, of vav-hei and of yud-hei, are revealed in the Jewish people as a
gift from above, through eating matzah.
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This is [the meaning of| “Matzos shall be eaten the seven days.” Afterwards the drawing down with-
draws, and they draw it down again through an arousal from below, in the Counting of the Omer,
seven weeks; and then on Shavuos [the level of] adi adayim mentioned above is revealed, at the

time of the receiving of the Torah.)

This is “Matzos shall be eaten the seven days.” The revelation then withdraws and is drawn down again by
effort from below during the seven weeks of the Omer, and on Shavuos, at the giving of the Torah, adi aday-

im is revealed.
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Summary. In the same way one will understand the eating of matzah: [the level of] self-nullification
and subjugation, to be “like the growth of the field,” [the level of] nothing (ayin), and through this,
“and you increased and grew,” etc.; and on the festival of Shavuos, [the level of| “with the crown,”

etc., which is [the matter of] adi adayim.

A summary of section 7: eating matzah is self-nullification and subjugation, becoming “nothing” like a seed

in the field, and through this “you increased and grew”; and on Shavuos comes “the crown,” adi adayim.

SECTION 8 - 155-64

The order of prayer, the Levites, Isamar, and the future
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8. Now, in the order of prayer we find everything mentioned above in the explanation of “These are
the accounts of the Mishkan, the Mishkan of the Testimony,” etc. For it is known that the first verse

of the Shema, “Hear, O Israel, Havayah our G-d,” etc.,

Section 8 finds the whole structure of the verse in the daily order of prayer, beginning with the first verse of
the Shema, “Hear, O Israel, Havayah our G-d.”
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is [the level of] the higher unity (yichuda ila’ah) of yud-hei mentioned above, which is called “the
hidden things belong to Havayah our G-d,” etc.; and it is “the Mishkan of the Testimony, which was
reckoned at the word of Moshe,” etc. And in the verse “And you shall love... with all your heart,”

etc.,

That first verse is the higher unity of yud-hei, “the hidden things belong to G-d,” which is the Mishkan of the
Testimony “at the word of Moshe.” The next verse, “And you shall love... with all your heart,” is of a different
kind.
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the matter is in [the level of] love that is drawn from intellect and reason (see what is written on this
in the discourse beginning “On the twenty-fifth of Kislev”), and it is the lower unity (yichuda

tata’ah), as it is written, “These are the accounts of the Mishkan,” etc.,

It speaks of love born from understanding, the lower unity, the plain Mishkan, “These are the accounts of the
Mishkan.” The Alter Rebbe refers to a discourse for Chanukah, “On the twenty-fifth of Kislev,” on this love.
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and as mentioned above concerning “Lift up on high,” etc., “and see: Who created these,” etc. But
before the Shema the Men of the Great Assembly instituted Pesukei deZimra (the Verses of Praise).

This is the love born of “Lift up your eyes... Who created these,” explained above. Before the Shema, the Men
of the Great Assembly placed the Pesukei deZimra, the psalms of praise.
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The purpose of Pesukei deZimra is so that in the first verse of the Shema they can reach the higher
union of “Havayah our G-d,” which is called “the hidden things,” as mentioned above; and without

the song and praise of Pesukei deZimra it is impossible to come to the rank of this union, etc.

Their purpose is to bring a person, in the first verse of the Shema, to the higher union of “Havayah our
G-d,” the hidden level. Without the song and praise that precede it, one cannot reach that union.
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This was the service of the Levites, in song and praise, etc., and they would carry the Mishkan, as it
is written, “The sons of Gershon and the sons of Merari, the bearers of the Mishkan” (in Parshas

Beha’alos’cha, [chapter] 10[, verse] 17);

This corresponds to the service of the Levites, who sang in the Temple and also carried the Mishkan on the
journeys; the Torah describes the sons of Gershon and Merari as the bearers of the Mishkan.
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“the sons of Kehas, the bearers of the sanctuary”; and it is written, “And when the Mishkan en-
camps, the Levites shall set it up” (Bamidbar, [chapter]| 1], verse] 51). (See what is written on this in
the discourse beginning “Lift up the head,” etc., “by their families, by their fathers’ house.”)

The sons of Kehas carried the holy vessels, and it is the Levites who set up the Mishkan when the camp rests.
The Alter Rebbe refers to the discourse “Lift up the head... by their families.”
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But the reason why, through Pesukei deZimra, with song and jubilation specifically, they reach [the

level of] this higher union, will be understood by first explaining the song of the Levites, etc.

Why song and praise in particular lead to the higher union is explained through the song of the Levites.
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For it is written, “And the Chayos ran and returned (ratzo vashov), like the appearance of a flash of
lightning” (in Ezekiel, chapter 1[, verse] 14), and Rashi explains: “like the flame of a furnace, which

continually goes out of the mouth of the furnace and hurries to return and go in; so,” etc.

Ezekiel saw the Chayos (holy living creatures) “running and returning, like the appearance of a flash of light-
ning,” and Rashi compares this to a furnace flame that keeps leaping out and darting back.
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So too the G-dly soul in man, which is called “the lamp of G-d,” as it is written, “The soul of man is
the lamp of G-d,” must rise and descend in [the manner of] running and returning (ratzo vashov),

continually, without interruption.

The G-dly soul, “the lamp of G-d,” is also a flame, and it must constantly rise and return in the same way:
ratzo, yearning to leave and cleave to G-d, and shov, returning to its task below.
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These are two kinds of arousal, one after the other, continually, as it is written, “And the Chayos ran

and returned”: that is, after the running, returning, and after the returning, running,

These are two movements of the soul, one after the other without end: after running, returning, and after re-
turning, running again.
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and so around and around again, as is explained on this in the discourse beginning “And all the
people saw the sounds.” Through this the G-dly soul ascends from level to level, up to the highest

heights, etc. This is [the meaning of] the song of the Levites over the offering.

This cycle, explained in the discourse “And all the people saw the sounds,” lifts the G-dly soul from level to
level. It is the inner meaning of the Levites’ song over the offerings.
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This is also why they carried the Mishkan, etc.: because through the song, in running and return-
ing, they raise and elevate the Mishkan until it also becomes [the level of| the higher union, [the
level of] “the Mishkan of the Testimony” mentioned above. This is like the meaning of “Jerusalem,
built as a city that is joined to it,”

It is also why the Levites carried the Mishkan: through song, in running and returning, they raise the plain

Mishkan up to the higher union, the Mishkan of the Testimony, like “Jerusalem, built as a city that is joined
toit.”
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which joins [the level of] the Jerusalem below, which is the union of vav-hei, to [the level of]| the
Jerusalem above, which is [the level of] yud-hei, and they become truly one. So too Pesukei deZim-
ra before the Shema is a preparation to elevate the soul until

That joining links the lower Jerusalem (vav-hei) to the upper Jerusalem (yud-hei) until they are one. So

Pesukei deZimra prepare the soul and raise it.
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it can effect the higher union in the first verse of the Shema, when one says “Havayah our G-d”;
that is, also the joining and union of [the level of] the radiance of the soul that is enclothed in the
body with its source and root above, [the level of] its mazal, as is explained elsewhere in the dis-
course beginning “My dove, in the clefts of the rock.”

Then, saying “Havayah our G-d” in the first verse of the Shema, it can effect the higher union. This is also
the joining of the part of the soul that is clothed in the body with its root above, its “mazal,” as explained in
the discourse “My dove, in the clefts of the rock.”
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This is “For there the tribes went up, the tribes of Yah”: that [the level of] the “tribes” of Beriah are
joined with their root and source in Atzilus, which are called “the tribes of Yah.”

This is “For there the tribes went up, the tribes of Yah”: the “tribes” in the world of Beriah, the souls as they
are below, are joined to their root in Atzilus, which is called “the tribes of Yah.”
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That is, “there they went up,” in [the level of] “Jerusalem, built as a city that is joined,” etc., which is
the joining and binding of [the level of| the Mishkan with the Mishkan of the Testimony; that is,
“joined to it together,” truly.

“There they went up” means into “Jerusalem, built as a city that is joined”: the binding of the plain Mishkan

to the Mishkan of the Testimony, “joined together,” truly one.
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This is the service of the Levites, for Levi is a term of accompanying (levayah) and joining, as it is
written, “And the Levite, he (hu) shall serve,” that is, the hidden world, which is called hu: for the

service of the Levites is to bind and join [the level of] the hidden world with the revealed world.

This is the Levites’ service, since Levi means “accompanying,” joining. The verse “And the Levite, he (hu)
shall serve” hints at the hidden world, which is called hu, “he” (spoken of in the third person, as one not

present); the Levites join the hidden world with the revealed world.
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(See what is written on this in the discourse beginning “Then Moshe and the children of Israel
sang,” and in the discourse beginning “I will sing to G-d”; and see the Zohar, Part II, Pekudei, folio
221, side b, and in Parshas Korach, folio 178, side b.)

The Alter Rebbe refers to two Torah Ohr discourses on the Song at the Sea and to two passages in the Zohar,
in Pekudei and in Korach.
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This is “which was reckoned at the word of Moshe, the service of the Levites,” etc. For the plain
sense of the verse implies that the service of the Levites was reckoned at the word of Moshe;

Now the verse’s phrase “which was reckoned at the word of Moshe, the service of the Levites.” Read plainly,
it says that the Levites’ service was also appointed at Moshe’s word.
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for in saying “which was reckoned at the word of Moshe, the service of the Levites, by the hand of

Isamar,” etc., “which was reckoned” refers also to what follows it,

So the words “which was reckoned” refer to what comes after them, the service of the Levites.
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namely “the service of the Levites,” and also to what precedes it, namely “the Mishkan of the

Testimony.” So it means to say: “These are the accounts,” etc.,

They also refer to what comes before them, the Mishkan of the Testimony. The verse is to be read as follows.
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“the Mishkan of the Testimony, which,” the Mishkan, “was reckoned at the word of Moshe”; “the

service of the Levites,” to carry the Mishkan; and of both it says, “which was reckoned,” etc.

“The Mishkan of the Testimony” was reckoned at the word of Moshe, and so was “the service of the Levites”
to carry the Mishkan; “which was reckoned” is said of both.
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And what it says, “by the hand of Isamar,” is a third matter: that all this service was by the hand of
Isamar, etc. (The explanation of “which was reckoned at the word of Moshe” [applying] also [to] the
service of the Levites, to carry the Mishkan, etc.:)

“By the hand of Isamar” is a third element, explained below. First the Alter Rebbe explains how the Levites’
carrying of the Mishkan is also “at the word of Moshe.”

TR9MT FSR%NIAR 2N WA PETIY 192PT "9 RN F4PDT N1NIR O TR0 NPNIR 131
219 Femre1T7 91T D10 WY (19 RART OWNINR 77ED oW XIM)

the letters of pakad (“reckoned”) are the letters of dofek (“pulse”), and as is explained in the books
of Kabbalah, the pulse is rooted in [the level of] the back (achorayim) of Chochmah (and this is the
Name of 184, the back of Abba, etc.), as it is written, “The voice of my beloved knocks (dofek),” etc.

The letters of pakad, “reckoned,” are those of dofek, “pulse.” The Kabbalah teaches that the pulse comes

from the “back” (achorayim) of Chochmah, and the Song says “the voice of my beloved knocks (dofek).”
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The matter is that [the level of] running and returning mentioned above has its root drawn from

[the level of] the pulse; for we see with our senses that in the pulse there is an ascent and a descent,

The soul’s running and returning is rooted in the pulse, for one can feel that a pulse has a rise and a fall.
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that is, a withdrawal of the life-force and a spreading forth of the life-force, and they come one af-

ter the other, continually; this is the pulse in the heart, which is the breathing,

Life withdraws and spreads, one after the other, without end, as in the heart’s beating and the rhythm of

breathing.
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and in the pulse of the hand, too, this raising and drawing down is felt continually. (See what is

9

written on this in the discourse beginning “I am asleep,” regarding “The voice of my beloved

knocks.”)

In the pulse of the wrist, too, one feels this rising and drawing down continually. The Alter Rebbe refers to
the discourse “I am asleep” on “The voice of my beloved knocks.”
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So too above: [the level of] running and returning “like the appearance of a flash of lightning,”
[namely] the service of the Levites to carry the Mishkan, has its root in [the level of] the supernal
pulse, which is [the level of] withdrawal and spreading forth. This is what it says, “which was

reckoned (pakad) at the word of Moshe, the service of the Levites,”

Above, too, the running and returning of the Levites’ carrying of the Mishkan is rooted in a supernal “pulse”

of withdrawal and spreading. That is why the verse uses pakad, “reckoned,” for the Levites’ service.
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for it is from [the level of] the back of the mah of Moshe, which are the letters of dofek, the reverse
of the letters of pakad. But “the Mishkan of the Testimony” was reckoned at the word of Moshe from

[the level of] the inner dimension, etc., as mentioned above.

It comes from the “back” of Moshe’s mah (his self-nullification), as dofek reverses the letters of pakad. The

Mishkan of the Testimony, by contrast, was reckoned “at the word of Moshe” from the inner side.
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However, it is specifically in Chochmah that there is spreading forth and withdrawal, and it comes
enclothed in the pulse; but in [the level of] Binah there is no withdrawal, only spreading forth

alone.

Only Chochmah has the rhythm of spreading and withdrawing that shows itself as the pulse. Binah only
spreads, without withdrawing.
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This is the blood that spreads through the 365 sinews, of which it is said, “For the blood is the
soul,” that is, the main [source of] life; but through [the level of] Chochmah [the level of] the pulse
comes about in the blood vessels, etc.

Binah is like the blood flowing through the 365 vessels, “for the blood is the soul,” the main carrier of life;
the pulse in those vessels comes from Chochmah.
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These are [the level of] the higher union of yud-hei mentioned above, through the prohibitive com-
mandments, for lav (“no”) precedes hen (“yes”), etc. This is “The voice of my beloved knocks
(dofek),” which is the union of Chochmah and Binah, “two companions,” etc.

This pulse is the higher union of yud-hei, drawn by the prohibitions, for “no” (lav) comes before “yes” (hen),

as darkness comes before light. The Song’s “The voice of my beloved knocks (dofek)” is the union of
Chochmah and Binah, the “two companions that never part.”
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This is “which was reckoned at the word of Moshe” also [said of]| “the service of the Levites,” in run-
ning and returning below; and through this the Levites have the ability to raise [the level of] the
Mishkan to [the level of] the Mishkan of the Testimony, to bind and join them together, “like a city
that is joined,” etc.

So pakad, “reckoned at the word of Moshe,” applies also to the Levites’ running and returning below. That

pulse-like rhythm gives them the power to raise the plain Mishkan to the Mishkan of the Testimony and to
join them, “like a city that is joined.”
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See the Zohar, Part II, Parshas Shemos, folio 11, end of side b, on the verse “And a man of the house
of Levi went,” and the Mikdash Melech there: “the house of Levi” is [the level of] Chochmah and
Binah, that is, the Mishkan of the Testimony; “and he took a daughter of Levi” is [the level of]
Malchus, the Mishkan without qualification, etc.; see there.

The Alter Rebbe refers to the Zohar on “And a man of the house of Levi went and took a daughter of Levi,”

with the commentary Mikdash Melech: “the house of Levi” is Chochmah and Binah, the Mishkan of the
Testimony, and “the daughter of Levi” is Malchus, the plain Mishkan.
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And what it says, “by the hand of Isamar the son of Aharon,” etc.: the matter is that a person should

not remain only in this [state] of running and returning alone,

Now the last of the opening questions: why “by the hand of Isamar the son of Aharon”? The point is that a

person may not remain only in running and returning.
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for this is not the ultimate intent; rather, he must draw this into [the level of]| a vessel, so that this

self-nullification (bittul), in [the manner of] running and returning, will dwell in it.

Running and returning is not the final goal. Its self-nullification must be drawn into a vessel where it can
dwell.
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Now, [the level of] the vessel for the light of running and returning is speech in words of Torah
specifically, as it is written in the section of the Shema, after “And you shall love,” in running and

returning as mentioned above: “And you shall speak of them, when you sit in your house,” etc.

The vessel for it is speech, specifically words of Torah. So in the Shema, after “And you shall love” (running
and returning), comes “and you shall speak of them when you sit in your house.”
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The meaning of “and you shall speak” is that you should draw this running and returning into [the
level of] a vessel, namely into the letters of the Torah; and specifically when there is in this speech
[the level of] self-nullification, along the lines of what is explained elsewhere on the verse “And I
have put My words in your mouth”: that it is

“You shall speak” means drawing the running and returning into the letters of the Torah. This works only

when the speech itself is self-nullified, as explained on “I have put My words in your mouth.”
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only avessel for the word of G-d, the halachah that he says with his mouth; and then the speech is
[the level of] a vessel for running and returning. This is “at the word (literally, ‘by the mouth’) of
Moshe.”

There a person’s mouth is only a vessel for “the word of G-d,” which the Talmud calls the halachah. Then
speech becomes a vessel for running and returning, and this is “by the mouth of Moshe.”
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The meaning of “Moshe” specifically: Moshe was in [a state of] self-nullification, to the point that he
said, “And I will give grass,” because he was not a thing and entity in his own right, but entirely
nullified, and “the Shechinah speaks from his throat,” etc.

It says Moshe in particular, because he was so nullified that he could say, in G-d’s voice, “I will give grass in
your field”; he had no separate selfhood, and “the Shechinah spoke from his throat.”
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See what is written in the discourse beginning “Moshe would speak,” etc. Likewise in every person
there is a spark and radiance of [the level of] Moshe; that is, through the Shema, [reaching] self-sac-
rifice (mesirus nefesh) in “One,” in actual self-nullification; through this, afterwards, “My tongue
shall respond with Your word,” etc., Your word itself.

Every Jew has a spark of Moshe. Through the Shema, with self-sacrifice at the word “One,” one reaches true

self-nullification, and then “my tongue shall respond with Your word,” G-d’s own word speaking through
him.
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This is “by the hand of Isamar.” Isamar is from the term itmar (“it was said”), which is mentioned
constantly in the Gemara, meaning “it was said”: that it was said and spoken of itself; as in “Then

those who fear G-d spoke (nidberu),”

The name Isamar is read as itmar, the Talmud’s constant term “it was said,” meaning speech that comes of
itself. Malachi’s “Then those who fear G-d spoke (nidberu)” is the same.
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whose sense is speech that comes of itself and on its own, so that it is fitting to say nidberu, a pas-
sive form, of itself; for if the speech came from themselves, it should have said medabrim or
dovrim (“speaking™),

Nidberu is passive, “were spoken”: had they been speaking on their own initiative, the verse would have said

medabrim or dovrim.
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but nidberu means when the speech is spoken in them of itself. So too is the meaning of itmar in

the language of the Targum: what is said of itself, etc.

Nidberu means that the speech was spoken in them of itself. So too the Aramaic itmar means something said
of itself.
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This is with the word of G-d, which is said of itself because the person’s speech is in utter self-nulli-
fication in his essence, until the speech does not come from himself at all,

This happens with the word of G-d when a person’s speech is so completely self-nullified that it does not
come from him at all.
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but the word of G-d, the halachah, is spoken in him of itself and on its own, as in “Then those who

fear G-d spoke,” etc.

Then G-d’s word, the halachah, speaks in him of itself, as with “those who fear G-d.”
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This is like the Mishnah that the Rav, the Beis Yosef, studied, to whom the Maggid said, “I am the

Mishnah that speaks in your mouth,” etc.,

An example: the angelic Maggid told Rabbi Yosef Karo, the Beis Yosef, when he studied Mishnah, “I am the

Mishnah that speaks in your mouth.”
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and like “the Shechinah speaks from the throat of Moshe,” etc. This is “and you shall speak of
them,” which comes after “And you shall love”: to make a vessel in [the state of] self-nullification,

so that “I have put My words in your mouth,” etc.

So too “the Shechinah spoke from Moshe’s throat.” This is “and you shall speak of them,” after “And you
shall love”: making a self-nullified vessel, so that “I have put My words in your mouth.”
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It follows that there is here a joining of the Mishkan with the Mishkan of the Testimony, to be “like a

city that is joined to it,” from below to above and from above to below.

So the verse describes a joining of the plain Mishkan with the Mishkan of the Testimony in both directions,
from below upward and from above downward.
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That is, through the service of the Levites, which is the raising from below to above through run-
ning and returning; and this is “And when the Mishkan encamps, the Levites shall set it up,” to

raise it higher and higher.

From below upward is the Levites’ service, running and returning, as the verse says “the Levites shall set it
up (yakimu)”: they raise the Mishkan higher and higher.
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And afterwards, through Torah study, “by the hand of Isamar,” is the joining of yud-hei with vav-

hei from above to below, etc., as is written in the discourse beginning “See,

From above downward is Torah study, “by the hand of Isamar”: it joins yud-hei to vav-hei. The Alter Rebbe

refers to the discourse “See, I set before you” for this.
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I [set],” on the meaning of “Yehei shemei rabba”: that the Name Yah be magnified and increased
and drawn into [the level of] vav-hei, etc., and that there not be “kes Yah,” the covering (hiskasus)

of [the level of] yud-hei from [the level of] vav-hei.

That discourse reads “Yehei shemei rabba” as a prayer that the Name Yah be magnified and drawn into vav-
hei, so that there no longer be “kes Yah,” the Name divided, with yud-hei concealed from vav-hei.
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All this “was reckoned at the word of Moshe,” as mentioned above. And likewise regarding the per-
formance of the mitzvos: they too are [the level of] vessels, only that they are divided in different
ways; and nevertheless the general and collective expression of them all is to be [the level of] a

vessel

All of this is “at the word of Moshe.” The practical mitzvos are also vessels, each one different, but all togeth-

er they form one vessel.
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in which [the level of] the supernal holiness dwells, as it is written, “And you shall do all My com-
mandments and be holy to your G-d; I am G-d your G-d,” in which there is [the level of] raising and
drawing down, as mentioned above; and the mitzvah is [the level of] a vessel for this, as it is

written,

That vessel holds the supernal holiness, as in “You shall do all My commandments and be holy to your G-d.”
The mitzvos include both the raising and the drawing down, and the mitzvah is the vessel.
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“For a mitzvah is a lamp.” And there must be the joy of the mitzvah, for through this the revelation
is drawn from [the level of] the hidden world, [the level of] yud-hei, etc.; for joy is in Binah, which is
called the Mishkan of the Testimony.

So the verse says “a mitzvah is a lamp.” The mitzvos must be done with joy, because joy draws from the hid-
den world, yud-hei: joy is in Binah, the Mishkan of the Testimony.
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It follows that the order of prayer as a whole, in Pesukei deZimra, and the Shema, “And you shall
love” and “you shall speak of them,” etc., is according to the order stated in this verse, “These are

the accounts,” etc.,

So the order of prayer, Pesukei deZimra, the Shema, “And you shall love,” and “you shall speak of them,” fol-
lows the order of the verse “These are the accounts of the Mishkan.”
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along the lines of “Isamar the son of Aharon the Kohen.” The meaning of “Aharon the Kohen” is
known: it is [the level of] the great love (ahavah rabbah) of the High Priest (Kahana Rabba), and he
draws down this power, that there be this whole order of service, as is explained elsewhere on the

verse “When you raise up the lamps,” and on the matter of “Like the good oil,” etc.,

The verse ends “Isamar the son of Aharon the Kohen.” Aharon the Kohen stands for the great love (ahavah
rabbah) of the High Priest, and he empowers the whole order of service, as explained on “When you raise up
the lamps” and on “Like the good oil.”
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“running down upon the beard, the beard of Aharon,” etc. Also all the activity of the Levites was
through Aharon, as it is written, “Aharon and his sons shall come and appoint them, each man to
his service,” etc.;

“Running down upon the beard, the beard of Aharon.” The Levites’ work, too, was directed by Aharon, as the

Torah says, “Aharon and his sons shall come and appoint them, each man to his service.”
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and it is written, “and they shall join you (yilavu) and serve you,” etc. For the purpose of the raising
through the Levites is for the sake of the drawing down through Aharon, “the beard of Aharon,”
etc., which is the laws of the Torah, etc., as is explained elsewhere.

And of the Levites it is said, “they shall join you and serve you.” The Levites’ raising is for the sake of
Aharon’s drawing down, the oil on “the beard of Aharon,” which is the laws of the Torah.
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Now, all this is at present; but of the Time to Come it is written, “On that day there will be (yihyeh)”:
that [the level of] vav-hei, which is [the level of] the Jerusalem below, will be at the very rank of yud-
hei, which is [the level of| the Mishkan of the Testimony.

All this describes the present. Of the future the prophet says, “On that day there will be (yihyeh),” and yihyeh
is spelled yud-hei-yud-hei: vav-hei, the Jerusalem below, will rise to the level of yud-hei, the Mishkan of the
Testimony.
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For what is now not apprehended at all, only in [the manner of] negation, etc., will in the Time to
Come be drawn down in a revealed way. And this is a dwelling place among the lower realms, in

[the level of] vav-hei specifically.

What can now be grasped only by negation will then be openly revealed. This is the full meaning of G-d’s

“dwelling in the lower realms”: the revelation will be precisely in vav-hei, the lower level.
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Therefore, of the Time to Come the term vehayah is said: “And it shall be (vehayah) on that day,”
etc. For the meaning of vehayah is that [the level of] vav-hei precedes [the level of] yud-hei, be-

cause there will be a dwelling place among the lower realms, etc.

So the future is described with vehayah, “and it shall be,” whose letters are vav-hei-yud-hei: vav-hei comes
before yud-hei, because the lower realms will then be G-d’s dwelling.

Y937 191 071777 NTI2Y P13 1°3Y0 A UTI08 90 170 K311 0 92 178N0 1703w 4.1y %op 64
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Summary of the matter: all this is found in the order of prayer every day. For Pesukei deZimra is
like [the level of] the service of the Levites, and through this one reaches, in “Hear, O Israel,” [the
level of] the higher unity (yichuda ila’ah).

A summary of section 8: the whole structure appears in daily prayer. Pesukei deZimra are like the Levites’
service, and through them one reaches the higher unity in “Hear, O Israel.”
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This is “reckoned at the word of Moshe.” And from above to below is [the level of|] Isamar, along the
lines of “Then those who fear G-d spoke.”

That is “reckoned at the word of Moshe.” The drawing down from above is “Isamar,” Torah speech that
speaks of itself, as in “those who fear G-d spoke.”

IN ONE'S AVODAH

Restrain the senses and feelings, even in permitted matters, until they are transformed into vessels for
G-d’s light; keep the prohibitions as an act of self-nullification, which reaches higher than any deed; do the
mitzvos with joy. In daily prayer, rise through Pesukei deZimra, reach self-sacrifice at “One” in the Shema,
and then study Torah with such self-nullification that G-d’s word speaks through one’s mouth. On Pesach,
let the humility of matzah enter every attribute, and refine the seven attributes during the Omer in prepara-

tion for Shavuos.

QUESTIONS FOR DISCUSSION
1. Why should refraining from a sin draw down a higher light than performing a positive commandment?

2. What does it mean that the highest level can be known only by negation, and how do the prohibitions em-
body this?

3. How do eidus (testimony), de’os (knowledge) and adi (ornament) together explain the name “the Mishkan
of the Testimony”?

4. Why is self-nullification, “at the word of Moshe,” the only channel for the hidden level, and how does
matzah express it?

5. How does the daily order of prayer, from Pesukei deZimra through the Shema to Torah study, retrace the

verse “These are the accounts of the Mishkan”?
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The note reports that the Mitteler Rebbe’s own handwrit-
ten transcript of this maamar is found in the manuscript
volume (Buch) of 5566.
KEHOT'S NOTE
N©owA ART) 170pN 7122 P°31A2 R¥NI 7T AARM™N IPARAIR PP NNAn
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“These are the accounts of the Mishkan, the Mishkan of
the Testimony, which were reckoned at the word of Moshe,
the service of the Levites, by the hand of Isamar the son of
Aharon the Kohen.” The whole maamar is an explanation
of this verse.
Exodus 38:21x72:1”% mnw
722 0P NT2Y YR *D70Y TRR WK NTYI 19WR 128RT “TIPD PN
7727 TIIRT12 MR
These are the accounts of the tabernacle, even the taberna-
cle of the testimony, as they were rendered according to the
commandment of Moses, through the service of the Levites,
by the hand of Ithamar, the son of Aaron the priest.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

DORYD W 1OWR 12WNR 1NN

The Alshich asks why “Mishkan” is said twice, why it says
“which was reckoned at the word of Moshe” instead of
“which Moshe reckoned,” and what the Levites’ service on
the journeys has to do with the accounts. The Alter Rebbe
takes over these questions and answers them in a new way.

Alshekh on Torah, Exodus 38:21:1mnw ,7°w9X - nwn n7In
’N:R”D:ﬂ”b
(X) 19X MIRIPPA 1°2M 99w DI MIRD 101 1DWHT CTIPD T9R
IR WD 7Y TPD MWK 1IMIX (2) .07AYD 2 1w 19w 1R
AWK 0127 NTIY 1AV 717 D127 NTIAY MR (3) .70 TPD WK K>
qRNR 772 7w 1YPTIN AR 0N 1OwnN CTIpR PR myona anon
79YmD MR 27T 1191 90 AR WY 197 TR 12 DRPE2 1R ()
27 99 IR () 197 ARTDIR INKY 1IN 191 12 30D NN n
RI7 WP NOKRDM 932 1ImIR 93 WP NOKRDH 933 MaRYRY Nwyn
... WY A 93 mB MR IR
Torat Moshe, Warsaw, 1875 (Public Domain)

likuteitorah.com/likkutei-torah/pekudei/1/
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Several manuscripts continue here: “And see the Or
HaChaim, who strains [to answer] this, and see the
Ramban on this.”
KEHOT'S NOTE
LTI 772792090 12 PRTAY 170K 9902 °YY 9N 1102

02303 °n1dw

“Let them make Me a sanctuary, and I will dwell within
them.” The verse says “within them,” not “within it,” and
the maamar reads it as G-d dwelling in the people.

Exodus 25:8°11:172 mnw
031032 *N32Y WP 72 )
And let them make Me a sanctuary, that I may dwell among

them.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

1,09 mnw
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In the discourse “Lo hibit aven beYaakov” the Alter Rebbe
asks how our worship can be called “service,” as if G-d
needed it, and answers with this teaching: G-d Himself is
unchanged by creation, and its purpose is a dwelling in
this lowest world.

KEHOT'S NOTE
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The Midrash teaches that when G-d created the world He
desired to have a dwelling place among the lower realms,
as among the higher ones. This is the basis of the maa-
mar’s whole idea of the Mishkan.
Midrash Tanchuma, Nasso 16:1’X:1”0 Rw1 X100 w177
w0 127 0 IR RITY 0P B3 IR 27 . niva o2 o
PODI MW 137,271 IR RITY DipR 9D MR 1iynY 0271 XN
MM *33% X2 :2IN27 RRY 77 .Y Nind? A 0o AT
W’ﬁ'n?.j m,;zw nyrg: ,113 92 '?}5‘1?31? 37 MK (R 7 wUnw) ﬂ?;
Y InD O0°3ANR2 7T 99 RIW MIRNY 07D DK XIT M2
,PIRA PIK 137 TY P27 112 9K ANIR IR DTRT DR K2 00107y
... IPWRI2) 13m0 PIRA KD Y71 230 NyTI YYM
(Numb. 7:1), “So it came to pass on the day that Moses had
finished.” Rav says, “Every place where it is stated, ‘So it
came to pass (wayehi),’ [is referring to] something new”; but
R. Simeon says, “Every place where it says, ‘So it came to
pass (wayehi)’ [is referring to] something which existed, has
ceased [to exist] for a long time, and has returned to be as it
was. 5:7. This text is related (to Cant. 5:1), “When I come to
my garden, my sister bride.” R. Samuel bar ...

Midrash Tanchuma -- Torat Emet (Public Domain) - Townsend 1989 transla-
tion of Midrash Tanhuma, S. Buber Recension, edited and supplemented by
R. Francis Nataf (CC-BY)
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“Do I not fill the heavens and the earth? says G-d.” Since
G-d is everywhere, the maamar concludes that His
“dwelling” must mean revelation.

Jeremiah 23:24773:373 17°n°

[aidal iy et Rﬁ’?;l ke 13?51?5'&’? °IX1 D°N0M2 WOR IN9TOR
NTORI K2R *IR PIRTIN)

Can any hide himself in secret places That I shall not see

him? saith the L-RD. Do not I fill heaven and earth? Saith

the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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From these words on, the text of the maamar is found in
this volume.
KEHOT'S NOTE

.27990 VNP Y 77190 — AWn X3 77721 .38 °Y R”N 77970 n”noa ih\elal
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Kehot’s note points to where this is explained further:
Sefer HaMaamarim 5654.
KEHOT’'S NOTE
71791 R7IN IR IR P72 YN VNP Y 771N 1N”I02

7207 IMPPR Mo L L 1T 0D
That version adds an explanation: a dwelling in the lower
realms means that G-d has a dwelling in a revealed way, as
it is written, “like the splendor of a man, to dwell in a
house”; just as a person is revealed in his own home, so
His G-dliness is to be revealed below.
KEHOT'S NOTE
11°°7 ©°1NNN2 797 1Ay 5aR” IR %0 10 °Y 27N 17970 n”1o3
DIRAW N°2 NawD 07X NIRDND W»NY ,"19%3 »n2a 7777 °n° 2 Pmw
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“The sanctuary of G-d, the sanctuary of G-d, the sanctuary
of G-d are they.” The maamar reads “they” as the people of
Israel, who are themselves G-d’s sanctuary.
Jeremiah 7:47:1 17707
T °7 22771 °1 9271 °N 9270 TR? Wi 12779K 027 InvanoR
Trust ye not in lying words, saying: ‘The temple of the L-RD,

the temple of the L-RD, the temple of the L-RD, are these.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 2

13

SAN @pn 7R

G-d tells Moshe, “Behold, there is a place with Me, and you
shall stand upon the rock.” The Alter Rebbe cites it to show
that G-d is not within the bounds of place.

Exodus 33:21x73:3°% mnw
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And the L-RD said: ‘Behold, there is a place by Me, and thou
shalt stand upon the rock.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Midrash explains why G-d is called “Place”: He is the
place of the world, and the world is not His place, as it says,
“Behold, there is a place with Me.” This is why “lower”
cannot mean lower in space.
Bereshit Rabbah 68:9'v:170 127 n*wx12
MWIPR RITY 221PR ANIR PRIIPY T173p0 Pw R 12397 10 %107 ...
P! 737 (A% MRw) 2°N37 AR 1 Lmpn Mty PRy 0y b
AR PR MY PRI L0 Dw ImIpn XIT MN2 wTRa M0 0K
DX DY 1R 7K ,07P PRR ANyn (32 0°137) 22N :phxd oM
(% 0°910) 25037 72 1AL, MY ORY MY D anyn nrapn
MDY PRI LMD DW AnYn RT3 WIPR LT LA0R PyR h
1931 D07 Py 2971 X AR :171° 92 RIR °27 R ANyn
... 29179 119780 D10 ,79°RY 79K OOYDIYN
“He encountered the place and spent the night there be-
cause the sun had set; he took from the stones of the place,
which he placed beneath his head, and lay down in that
place” (Genesis 28:11). “He encountered [vayifga] the place”
- Rav Huna said in the name of Rabbi Ami: Why do they
change the name of the Holy One blessed be He and call
Him the Omnipresent [hamakom]? It is because He is the
place [mekomo] of the world, and His world is not His place.
From what ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

nPwenwT — nanTan

The note refers to a comment of the Rebbe on the words
“the levels of the chain of descending worlds,” printed
among the supplements.
KEHOT'S NOTE
X, 2°Y% — M0 MR PO NIRRT

PR 7102° AN

“For behold, darkness shall cover the earth.” The Alter
Rebbe uses it to describe this world, where G-dliness is
most concealed.

Isaiah 60:2’2:'0171°yw"
T2y 121 M NI TRY) DS P2 IR AT 3D

For, behold, darkness shall cover the earth, And gross dark-
ness the peoples; But upon thee the L-RD will arise, And His
glory shall be seen upon thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
0,7 MAR

Rabbi Yaakov teaches that one hour of teshuvah and good
deeds in this world is better than all the life of the World to
Come. The Alter Rebbe explains why: the service in this
world draws down a greater revelation of G-dliness.

Pirkei Avot 4:17t°:7 N1ax miwn

,MIT 0?1¥2 0°230 D°RYM NWN2 NOX TYY 192 IR 72 NI

D9 X270 0P1Y2 M7 NIIp YW DR YW 1D K37 0PIV 20 Do
{07y

He used to say: more precious is one hour in repentance

and good deeds in this world, than all the life of the world to

come; And more precious is one hour of the tranquility of

the world to come, than all the life of this world.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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That version adds: “But this is through Torah and mitzvos
in this world specifically.”
KEHOT'S NOTE
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That version adds that this is the conquest of the evil incli-
nation, holding back the heart’s cravings, which is the
quality of “standing” firm: stopping the inclination’s ad-
vance, to be “those who send forth the feet of the ox and
the donkey,” whose inclination is given into their own
hands.
KEHOT'S NOTE
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The Zohar on Terumah teaches that when the sitra achra is
subdued below, the glory of the Holy One, blessed be He,
rises above all. This is the teaching the maamar sets out to
explain.
Zohar, Terumah 6:38-7:457”1:1-172:1 12170 ,7717 7890
Therefore also one must pursue and run after the sinner and
“buy” him for a good price, in order that the filth of sin may
be purged away from him and the spirit of impurity, the em-
anation of the “other side”, be subdued. He who succeeds in
redeeming such a sinner can justly consider himself the
“creator” of the renewed and quickened soul, and such an
act is the greatest praise (of G-d) imaginable, and it exalts
the glory of the Holy One, blessed be He, more than any oth-
er...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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At the beginning of Parshas Yisro the Zohar teaches the
same idea in connection with Yisro’s coming to acknowl-
edge G-d. The Alter Rebbe refers to it with “see also the be-
ginning of Parshas Yisro.”

Zohar II, 67b2 ,t10 27m
KEHOT'S NOTE
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Isaiah describes the righteous man as one who “shuts his
eyes from looking upon evil.” The Alter Rebbe brings it as
the example of subjugation in the sense of sight.

Isaiah 33:15170:377 1yw”
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He that walketh righteously, and speaketh uprightly; He that

despiseth the gain of oppressions, That shaketh his hands

from holding of bribes, That stoppeth his ears from hearing

of blood, And shutteth his eyes from looking upon evil;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Talmud’s teaching, “Sanctify yourself in what is per-
mitted to you.” It extends subjugation beyond what is for-
bidden to the indulgence of permitted desires.

Yevamot 20a:15170:X > mn2°
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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That version adds that this is why the prophet rebukes
them there (Jeremiah 7:5-6): “If you truly improve your
ways and your deeds, if you truly do justice” refers to posi-
tive commandments (as the Rambam counts them,
mitzvos 176-177), and then “you shall not oppress” refers
to prohibitions.
KEHOT'S NOTE
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“And I will dwell within them.” Through both kinds of
commandments the people become the sanctuary in
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which G-d dwells.
Exodus 25:8°11:717 mnw
:021IN2 NIV WP 2
And let them make Me a sanctuary, that I may dwell among

them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Kehot’s note points to Zohar, Terumah 6:40 for these
words.

Zohar, Terumah 6:4072:1 72170 7117 120

Kehot’s note points to Daniel 2:22 for these words.
Daniel 2:22273:2 5817
(R ARy K710 KW 79 P72 RNIN0M RN nY N’?.:k hshl
He revealeth the deep and secret things; He knoweth what is

in the darkness, And the light dwelleth with Him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“The sanctuary of G-d are they.” Here the Alter Rebbe
notes that the verse speaks of the Name Havayah, in which
both kinds of commandments are rooted.
Jeremiah 7:4"7:1 77070
770 92°7°0 92777 ° 9% ARY AW *12777K 027 Inan-oR
Trust ye not in lying words, saying: ‘The temple of the L-RD,
the temple of the L-RD, the temple of the L-RD, are these.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Rabbi Elazar teaches that in the future “Holy” will be said
before the righteous as it is said before the Holy One,
blessed be He. The Alter Rebbe explains that they draw
G-d’s holy light onto their souls.
Bava Batra 75b:4°7:2 17y X7n2 X232
IRTS T INTRY WG Y Y 20T - YR TINT R - T
JRY it PN oY APR Y manY 29207 127007 - D%
T8 PTIY WP "I WK myT KX "may” jen PN
LRI N2 WITRT "1D7 DOIMIRY 771D - UUATRY 117107 DOMIINY
299 R0 WITR 07172 INIaT 19782 WA 1Y Ry
The righteous, as we said above. The Messiah, as it is written
“...this is his name that he shall be called, The L-rd is our
righteousness.” (Jeremiah 23:6) Jerusalem, as it is written
“All around it amounts to 18,000; and the name of the city

from that day will be "The L-rd is There."” (Ezekiel 48:35)

William Davidson, Vocalized Aramaic (CC-BY-NC) « Rabbi Mike Feuer,
Jerusalem Anthology (CC-BY)
KEHOT’'S NOTE
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The verse repeats “the sanctuary of G-d” three times. The
Alter Rebbe sets these against the three times “Holy.”

Jeremiah 7:4'7:1 7007
77 2277 °1 92777 °1 227 AKRY W *12777K 027 Invan-oR
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Trust ye not in lying words, saying: ‘The temple of the L-RD,
the temple of the L-RD, the temple of the L-RD, are these.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The Raaya Mehemna on Eikev links the three letters yud of
the three Names in the Priestly Blessing to the prophet’s
words “the sanctuary of G-d” said three times. The Alter
Rebbe refers to it for the threefold “sanctuary.”

Zohar, Eikev 3:30-4:41x71:7-"2:°3 2py 71 190

YW MW 1772 — mawnn

This is the maamar on the haftarah of Shelach to which the
text refers.
KEHOT’'S NOTE
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“And Yehoshua the son of Nun sent two men from Shittim
as spies.” The opening of the haftarah of Shelach, on
which the Alter Rebbe has a discourse to which he refers
here.
Joshua 2:1°x:2 ywn»
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And Joshua the son of Nun sent out of Shittim two spies se-
cretly, saying: ‘Go view the land, and Jericho.’” And they
went, and came into the house of a harlot whose name was
Rahab, and lay there.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

AN 2”2

“Earth, earth, earth, hear the word of G-d.” The Alter
Rebbe refers to a Torah Ohr discourse on this threefold
“earth” as a parallel to the threefold “sanctuary.”

Jeremiah 22:29v75:273 1717
MTIATOYRY IR IR PN

0O land, land, land, Hear the word of the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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At the end of that discourse the Alter Rebbe says that three
things are called “earth”: the Community of Israel, the
Oral Torah and the mitzvos, all alluded to in one verse,
“Earth, earth, earth, hear the word of G-d.”
KEHOT'S NOTE
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“The heaven is My throne and the earth is My footstool.”
The opening of the Torah Ohr discourse at the beginning
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of Bereishis to which the Alter Rebbe refers.
Isaiah 66:1°X:1"0 V1°yw°
27330 WK N73 AR YPX 0T PIRT) KOD DY T M 1
PN DIPR MoK
Thus saith the L-RD: The heaven is My throne, and the earth
is My footstool; where is the house that ye may build unto

Me? And where is the place that may be My resting-place?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

°m D7 1WA
Or HaTorah copies the Shelah: Jeremiah says “earth,
earth, earth” and “the sanctuary of G-d” three times; there
is the lower earth, in which is the sanctuary of G-d, and
the higher earth, Malchus of Atzilus, also called “the sanc-
tuary of G-d,” from which the lower earth receives.
KEHOT'S NOTE
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Or HaTorah sums up the Raaya Mehemna: the three times

“sanctuary” are three yuds, corresponding to the three
yuds of the three Names Havayah in the Priestly Blessing.

KEHOT'S NOTE
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Or HaTorah gives the Ramaz’s explanation: the three
times “sanctuary” correspond to the three regalim (a word
meaning both “legs” and “pilgrimage festivals”), which
are Netzach, Hod and Yesod.
KEHOT'S NOTE
WY R-171 NPTIR — 70 0w 09930 °3 11 0w

991 7NN %2 7770

Near its end the discourse explains heichal (sanctuary) as
hei-yud with kaf-lamed, and kaf-lamed is fifty, the fifty
gates of Binah.
KEHOT'S NOTE
=71 DR — ?IARDYY I 0YOWNIT 2w 110 9301 T K ,RR R™MN
Rird /A B

992 NN 2

“For You are my lamp, O G-d.” The opening words of a dis-
course to which the Alter Rebbe refers for the meaning of
“sanctuary.”
11 Samuel 22:29v73:275 1 PX W
3¢ A°)° Havayah) Havayah >7°3 7nx=3
For Thou art my lamp, O L-RD; And the L-RD doth lighten
my darkness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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45

N30 MITYT 19WR 1WnN *TIPD 9K

WP 92902
“The Holy One in your midst.” The Alter Rebbe reads it as

G-d’s holiness dwelling within the souls in this world.
Hosea 11:9°0:X yii
2PRR?) 21X PR °D 0MOR NNwH MWR R CBR 10 AyR KD
Y3 RN R"?'! wATR 92772
I will not execute the fierceness of Mine anger, I will not re-
turn to destroy Ephraim; For I am G-d, and not man, The

Holy One in the midst of thee; And I will not come in fury.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

RO SR ah]

027N2°n15W"
“And I will dwell within them,” within the people,
specifically.
Exodus 25:8°11:172 mnw
:031n32 °N32%1 TTpn 2 103
And let them make Me a sanctuary, that I may dwell among

them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

29 WYY YN M0
“Turn away from evil and do good.” The order of the ser-
vice: first subduing evil, then doing good.
Psalms 34:151"0:772 0°2°11n
AN Di'?l’gf Y2 230 Y1 ¥y 110
Depart from evil, and do good; Seek peace, and pursue it.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 4

46

47

027N2°n15W"
“And I will dwell within them”: the dwelling in the people,
which section 1 explained.
Exodus 25:8'1:7172 mnw
031032 *N32Y) UIPR *2 )
And let them make Me a sanctuary, that I may dwell among

them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

M baon

The threefold “sanctuary of G-d,” set against the threefold
“Holy.”
Jeremiah 7:4'7:1 7017
7 1 2277 °A 22777 1 927 ARY W *12777K 027 Invan-oR
Trust ye not in lying words, saying: ‘The temple of the L-RD,

the temple of the L-RD, the temple of the L-RD, are these.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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PARAGRAPH 5

48

49

50

51

wann o°7°a nonnw

The verse speaks of the spider, which one can grasp in the
hands, yet it is found in kings’ palaces. The Alter Rebbe
cites it, with “etc.,” in support of the point that the sitra
achra has no real place of its own in the order of the
worlds.
Proverbs 30:28173:2 “own
7R "22°02 XM Wann 0713 Nk
The spider thou canst take with the hands, Yet is she in
kings’palaces.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
™t 0°19p°N] .2,0p .2 ,1P WK ,BD LR ,T0 .R 1D LK, LR LR .2 ,%) TN
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The Introduction to the Tikkunei Zohar counts “My Name”
with yud-hei as 365, the prohibitions, and “My remem-
brance” with vav-hei as 248, the positive commandments.
This is the foundation of the maamar’s second section.
Tikkunei Zohar 4b:9’v:2°7 2117 °1pn
7 ,AR™M2T RDIIR ,mbvxm RN"7IXY,AR™2T RN DX
T NI MPPERT RDIINY (D 1 Swn) 1297 nPwR7 IR
m° 0"127) q”’g‘?g T Oy 1R 0onn A3 L (T v o°51n) nan
,TM? ONR 0712 (0 77 Ow) ,PRIY? 7Y nnR AP°T Kwom (0
KPR 002 R2PNT 107 NI TR MPOIRT RDMIIRT 17 RIM
oy "2t ,7"ow 177 0y nw , (Y0 3 M) 07Y? Y 1 1InRIR 23]
Y RYY IR O ,RVIN CNNR 12w 7MIR L0
Tikkunei Zoha;r'- Vocélized (Public Domain)
G-d tells Moshe, “This is My Name forever, and this is My

The
Tikkunei Zohar reads “My Name” and “My remembrance”

remembrance from generation to generation.”

as the two halves of the Name joined with the two kinds of
commandments.

Exodus 3:157"0:"2 mnw
D2°MAR *P2K °1 PRI 21275K IMRNTID TYnToR 0ORRR TIY K™

97 977 9t
And G-d said moreover unto Moses: ‘Thus shalt thou say
unto the children of Israel: The L-RD, the G-d of your fa-
thers, the G-d of Abraham, the G-d of Isaac, and the G-d of
Jacob, hath sent me unto you; this is My name for ever, and
this is My memorial unto all generations.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/pekudei/1/
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53

54

55

N27 775 QW 12”5 K27 PRw R0

The Tur records that some explain “shemei rabba” as “the
Name Yah [be] great”: we pray that the Name Yah, which is
now incomplete, be magnified and become complete
again at the redemption. The Alter Rebbe brings it to show
that yud-hei is a Name by itself.
Tur, Orach Chayim 56:1°X:1”1 0°°11 171X ,710
RNPRTI AWATI IR IR I s e Rihi D% DYV WD U ...
R27 1°2% KRIRY AW1TPT RITONR Rnby SRP ORPR Y10 WA
1w XMW NI KOR 1°9°01 1I°RW YANRT "Ny QW 11 RNTIRT
VIS TP AT WA °B9Y 13 110an Danw 1wDa 1ImIRD 1 10
1R MDY 1INa AN 10 21 mw bw ounan ka1 1w
°2N5 93 P92 RAPRTY X°H9Y “ny21 09y% 91an R ORw R
113 993 wIPD MW Y Dw 130T WA D 0°YIP 11D 953 UwOR 1yn

... QWA '737 N2 71°w D°wAaN 1832 03 11aNd 532
Orach Chaim, Vilna, 1923 (Public Domain)

nLa

In Acharei (28d) the Alter Rebbe explains that “the hidden
things” are yud-hei, Abba and Imma (Chochmah and
Binah), hidden because the “beard” of Arich Anpin covers
them.
KEHOT'S NOTE
.2,79 (°"n) nn 7w .2 ,m0 (77B) R W (T ,13) CINR B2 prhy
(¥”N) 1”N21 1730 °R12 °N2 7Y R™IRND Y 121 ™M 197 .(2,39p) mn
7 %Y X790 — DO XD L[0] L[3 L3P 17t oonpen] X LM LK L,0op
29K ROP °Y 177070 BUR0 LR

W PRI L L 2w YR By 1Ay
The words here quote Kiddushin 39b:15; the passage is

shown below.
Kiddushin 39b:151°1:2 v”% Pw1Top
TLR DO MER ARIYT 23 1N X377 RKIOP 3172 "0 27 M
01091 - 17°2Y 12y K2 207 007 K? - Ay & PR - 1wy i
27 TP 73T XY 139,007 AP WK Imgn Apiys 0p 2
1o iz
William Davidson, Vocalized Aramaic (CC-BY-NC)

Tanya, Likkutei Amarim 2817 0°1aR *01p°7 ;1\wRA P2 %N
KEHOT'S NOTE
.11753 K30 7IRD .2 ,09 PP

Rabbi Yishmael’s teaching: one who neglected a positive
commandment and did teshuvah does not move from
there before he is forgiven; for a prohibition, teshuvah
suspends [the punishment] and Yom Kippur atones. The
Alter Rebbe explains the difference by the higher root of
the prohibitions.

Yoma 86a:7°1:X 170 R

012 12307 R L7 PPOINY TY Own 1R — 28 Ry by 12y

o™ ,1PIR 1WR — AR ay) nyn XY Sy N1y 00w

02°nRLA Yon 03°%y 1927 M 0i*3 °2” MR .99 0°197

92



LIKKUTEI TORAH - PARSHAS PEKUDEI - MAAMAR 1
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57

58

nﬁ u'l.:ﬂWﬂ — ﬂ;ﬂfmj TIT?STH 7 N2 ninom ﬂﬁﬂ’j:;) '7}_7 22y
DYYR LYY CNTRDY CMWKIY PRIEn PTeN LPRiA omEad

.”D;ﬁ}z 0oy
William Davidson, Vocalized Aramaic (CC-BY-NC)

2757 1y INaR 1772

That discourse opens with this same teaching and asks:
since a positive commandment overrides a prohibition,
why does teshuvah for a prohibition need more? It begins
to explain teshuvah as turning back to face G-d, who is
never far from a person even at the time of sin.
KEHOT'S NOTE
.X 10 27211 .ﬂ”W‘?

The Gemara reads “This is My Name... this is My remem-
brance”: G-d says, I am not read as I am written; I am writ-
ten with yud-hei and read with alef-dalet. From here the
Alter Rebbe learns that “My Name” is higher than “My
remembrance.”
Pesachim 50a:21X”2:X 1 0°non
InR 7T 'ﬁ'r‘? o721 N — ”D’?V’? MW N1” 2°N3 !0 RIPAX 27
I T2 21X 2023 K3 VI L2091 VIRYD XY X T2 Wit
2T NP8 °IX XN
William Davidson, Vocalized Aramaic (CC-BY-NC)

“The hidden things belong to G-d our G-d, and the re-
vealed things are for us and for our children forever.” The
Alter Rebbe reads the hidden things as yud-hei and the re-
vealed things as vav-hei.
Deuteronomy 29:28172:1”3 0°127
niy? 09iy=TyY 1333294 139 naam 17pbR Havayah’ nanoin
NN MIRA ’1__;’!"?9'11}5
The secret things belong unto the L-RD our G-d; but the
things that are revealed belong unto us and to our children

for ever, that we may do all the words of this law.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
3] .(R”y0 T77Y) 5 nn oy (2,7p .R,mp) 7MY

N2P17T P28 17Rn an PTIpE 1Y

Tikkun 30 speaks of the 248 commandments as the com-
mandment of Havayah in each and every limb of the King.
The Alter Rebbe uses this image of the commandments as
the King’s limbs throughout the maamar.

Tikkunei Zohar 74a:81:X 77y 791 *1pn

AMPRT RIANT RIVON ANXN 1TRT ,RDYIIRT XTINY KT AN20 11:71
TP SR TR U371 1"WR CIPRT RIPRT Xpom wUKY
RIX1 YTR XK 1IWTR WK 1IN 7Y MWAK KT AN 30
,B7T PN 007 22 WD KT ,IRAN RAPIY Y XN BY Ny

likuteitorah.com/likkutei-torah/pekudei/1/
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N30 MITYT 19WR 1WnN *TIPD 9K

TR ,RDP7 92K) 12K 292 T MEN R LPTIPR 1R ATRT
KIXT RTIOR YTP WK T M

Tikkunei Zohar - Vocalized (Public Domain)

Y11 R PING

“I remember for you the kindness of your youth... your go-
ing after Me in the wilderness, in a land not sown.” The
Alter Rebbe reads “not sown” as “sown with ‘not’,” the
prohibitions.
Jeremiah 2:2°3:317°1n7°
TNPI TON T2 "ML WM 73 KD DT D QKR T
ST KD PIXD 92T02 0K AA7 TP NI
Go, and cry in the ears of Jerusalem, saying: Thus saith the
L-RD: I remember for thee the affection of thy youth, the
love of thine espousals; how thou wentest after Me in the
wilderness, in a land that was not sown.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KEHOT'S NOTE
aarmr
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
g,20w

The wilderness is described as a land “through which no
man passed and where no man dwelt.” The Alter Rebbe
reads it as a level above “man,” the figure formed by the
positive commandments.

Jeremiah 2:6:2 7717
2752 ANR PO DI PIR WK A2YRT N R MK X
W) WK 71272977 PIND MR M IR MY 2279 TN
v OTX
Neither said they: ‘Where is the L-RD that brought us up Out
of the land of Egypt; that led us through the wilderness,
through a land of deserts and of pits, through a land of
drought and of the shadow of death, through a land that no

man passed through, and where no man dwelt?’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 8
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In that discourse the Alter Rebbe explains the Zohar’s
teaching that the 248 commandments are the King’s
limbs: as a limb of flesh, sinews and bones is a vessel for
the life that spreads through it, so the mitzvos are vessels
for G-d’s will.
KEHOT'S NOTE
X ,3° 9272 n7ph

YRWI WY PNWS TR Yywa

The Talmud says that when Israel put “we will do” before
“we will hear,” a heavenly voice asked who revealed to
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them this secret of the ministering angels. The words open
a Likkutei Torah discourse to which the Alter Rebbe refers.
Shabbat 88a:7-8'n1-"1:X n”s naw
DWW X2 "YRYI? PPy PRI W TRAY AP 2RR°0 220 U
W2 R PR TR TOX P97 LW KPR PP KiM)
S2X? INVOY 11 CYRYY T3D TR "APYI T 08,007
%12 2RI RRIY ,DIPTEY P3N KPR K1 DY) RN AT
,IY0 279132 XA 7372 KA 727 MWK 72730 TR DITY DR PRI
:2)N37 — P2 279N2 LIWVRTD — NYY 2702 Ap72 279M2
e AR PR 293 TN
William Davidson, Vocalized Aramaic (CC-BY-NC)

66 52572 "N 17Ty

That discourse explains “To My mare among the chariots
of Pharaoh”: a horse in a king’s chariot is decked with or-
naments it does not itself understand, all for the honor
and delight of the rider; so too above there is a “chariot” of
horses through which G-d takes delight.
KEHOT'S NOTE
2,22 v nph

67 | “To My mare among the chariots of Pharaoh I have com-
pared you, My beloved.” The words open a Likkutei Torah
discourse to which the Alter Rebbe refers.

Song of Songs 1:9°0:’R 0*°Wh 1w
Iy TIT YD 229712 *N0g?
I have compared thee, O my love, To a steed in Pharaoh’s

chariots.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 9

68 WD MR 21903 M2 PRI 099aRMA wathnn nennw
092K 17D NPPRnRY AR T K RLy woan 19ORT
Chapter 51 of Tanya explains that the soul’s essence is not
divided among the 248 limbs; only a radiance of it is en-
clothed in them, first in the brain and from there in each
limb according to its nature. The Alter Rebbe uses this as

the analogy for the limbs of the King.

Tanya, Likkutei Amarim 51:3-40°nK *0Ip°% ;1wX1 o ,X°1N
*T-°2:R"1
,0°2RT IRWD N0T NIownT 93 NP 03 KPR L7273 4T R7Y ...
DY AYIYY MR°Y XIT O UKW 1PIing nw:vm n1e3 13 03
owm ,APID ARWIT 23 W nmm iRg 1973 Nmaa it nowna
MRV I 0D TN P2 P2 ,0MRT 22 WY MW npwenn
MR AYRYT 091 ,1°Y2 APa0n 7°K17 09 :iN2om am 03 17
... NIPM22 AP ARYIn

Kehot Publication Society (CC-BY-NC)

69 TIYYT 27T DY

That discourse explains “And G-d spoke all these words,
saying: I am G-d your G-d” as the revelation of G-d’s very
essence below, in physical things, until He is called “your

likuteitorah.com/likkutei-torah/pekudei/1/

N30 MITYT 19WR 1WnN *TIPD 9K

G-d”; to reach it, one must first count the Omer, subduing
and transforming the natural emotions of the animal soul.

KEHOT'S NOTE
7,00 7272 NPk
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70 TR MM L LMY IR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Patach Eliyahu says of G-d that He is not any of these at-
tributes at all. The Alter Rebbe uses it to say that the light
in Chesed comes from G-d, who is above Chesed.

Tikkunei Zohar 17ax 1> 9717 °13pn

72 | The Introduction to the Tikkunei Zohar says of the ten

Sefiros of Atzilus, “He and His life-forces are one; He and

His vessels are one.” The Alter Rebbe explains it with the
analogy of the soul and the limbs.

Tikkunei Zohar 3b:9'v:2°3 97171 *1pn

MM AR L1027 AR AR T2 N;'??; mb’xr_gf_r ni7°a0 YT

,T 737 IR 1R‘_?‘[ ,7IX127 N300 Y2 >3 W27 1 L1321

TN PR KD

Tikkunei Zohar - Vocalized (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
RTPRA TN

74 22 97R

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
N7 ,778 MR

75 | Ben Zoma: “Who is mighty? One who conquers his incli-
nation.” Conquering the inclination is therefore Gevurah,
and it too draws light into the left arm above.

Pirkei Avot 4:1°X:"7 MaR mwn
(vp ©°91N) MRIY ,0TX POn THIPE 00 PR ,INIR KR 72
Ny w217 7133 1APK P A PRIty % onYan Teen P
75%n 1M72 DM 7323 DB 71X 23 (0 Hwn) MRIY L%
*2 B2 PP (M3p 05AN) MWK LIpP02 Man Yy PN 1Y
.27 077,77 230 .M 0PiyD UK 77 230 3R PIRn
729K 7297 72 (3 K PRIAW) IMRIY ,NI"127 DY 72907 ,TIMIATPR
2P I
Ben Zoma said: Who is wise? He who learns from every
man, as it is said: “From all who taught me have I gained un-

derstanding” (Psalms 119:99). Who is mighty? He who sub-
dues his [evil] inclination, as it is said: “He that is slow to
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76

77

78

anger is better than the mighty; and he that rules his spirit
than he that takes a city” (Proverbs 16:32). Who is rich? He
who rejoices in his lot, as it is said: “You shall enjoy the fruit
of your labors, you shall be happy ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

927 AwR 772

That discourse explains at length the teaching that the 248
commandments are the King’s limbs: through a mitzvah
of Chochmah or of Chesed one draws the Infinite Light
into that attribute, where it is enclothed and becomes one
with it, “He and His life-forces are one,” as the soul’s life
is one with the limbs.
KEHOT'S NOTE
.1 27y N7MINR2 IR .7 ,1I0 R™MN

Patach Eliyahu lists the Sefiros as limbs: “Chesed, the
right arm; Gevurah, the left arm.” The Alter Rebbe links
each positive commandment to its limb.
Tikkunei Zohar 17a:3’1:X 17 97171 *1pn
A3 POPIT MO 1AL P97 Ownm 290
Constantinople, 1740 (CC-BY-NC)

927 nwn

At Sinai, “Moshe would speak, and G-d would answer him
with a voice.” The words open a Torah Ohr discourse to
which the Alter Rebbe refers.
Exodus 19:19v7:0™ mnw
:2iP2 12297 DOPPRT 127 Ak TR PIM 7730 15w PP o
And when the voice of the horn waxed louder and louder,

Moses spoke, and G-d answered him by a voice.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
2730 VYD R

N”132 11?5 M AT

The Talmud’s principle, “The Torah speaks in the lan-
guage of men.” The Alter Rebbe uses it to justify speaking
of “limbs” above, though G-d has no body.
Berakhot 31b:13-157"0-3":2 X”% m372
20K "3y DT *32 TP MR 1127 — “ANIN 1KY OKC N
:RPI 212 °01 21 M PANEK? INNNT MANEK DX N2wn PR
33127 =7 772 WiTRT 2107 N30 TRR — ?n? 970 ninnk vy
*PAT NWRY AP MY ,TWR2 NXI2 0n P72 TwRY 071y bY
1210 AR 2¥ "A72Y 0193 .30 NRPTM NPM AT 97 19K AN

But how is "If Thou wilt indeed look" to be explained? The
Torah speaks according to the language of the sons of man.
"[If Thou wilt indeed look] on the affliction of Thy handmaid,

likuteitorah.com/likkutei-torah/pekudei/1/

N30 MITYT 19WR 1WnN *TIPD 9K

and remember me, and not forget Thy handmaid, but wilt
give unto Thy handmaid" (I Sam. i. 11). R. Jose b. R.
Hannina said : Why is "Thy handmaid" repeated thrice ?
Hannah spake before the Holy One, blessed be He, "L-rd of
the universe ! Three breaches [bidke] through which death
comes hast Thou created ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
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“A man’s wisdom makes his face shine.” Wisdom is re-
vealed in the face, the inner dimension.

Ecclesiastes 8:1'x:’n n?rp

:RIW? 112 1YY 11D PRD DTV NDIY I27 WD YT W 0I072 0
Who is as the wise man? and who knoweth the interpretation
of a thing? A man’s wisdom maketh his face to shine, And

the boldness of his face is changed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X, nPap

9N 173D °1 IN°
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
19,1927

PN 173D’ N

In the Priestly Blessing, “May G-d make His face shine
upon you.” Torah study draws down this shining of G-d’s
“face,” His inner dimension.

Numbers 6:2577173:"1 7272
7307 ?[’?}5 112 Havayah x>
The L-RD make His face to shine upon thee, and be gracious

unto thee;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1A 927 Pw 171D 1308 Iy

There the Alter Rebbe brings the same account to explain
“the light of the King’s face”: as wisdom lit up Rabbi
Abahu’s face, the light of the intellect shows in the face
itself.
KEHOT'S NOTE
.[3] .27 (2737 ,3%) Syon 2 P”‘?V X710 Naw now

NITM NNDOIN RXMW >7° By 172N °37 W 110 1208

When Rabbi Abahu came to Tiberias, Rabbi Yochanan’s
students saw his face shining. Rabbi Yochanan asked him
what new teaching he had heard; he answered, an old
Tosefta, and Rabbi Yochanan applied to him the verse “A
man’s wisdom makes his face shine.”
Jerusalem Talmud Shabbat 8:1:7°1’X:’n N2w *»%w17° T1M7N
IR MNER QNP 27T NTRYR ARN LXMPL? N3N 3
TRK .R7 77 MR .R°0 IR 227 AWK i 227 0ip 1nR
P70 LANYRY RDTT RO KRPUT .90 MR M vieR .ApY
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Rebbi Abbahu descended to Tiberias. The students of Rebbi
Johanan saw that his face was shiny. They said before Rebbi
Johanan, Rebbi Abbahu found a treasure. He asked them,
why? They told him, his face is shiny. He said to them,
maybe he understood a new teaching. He came to visit him.
He asked him, what new teaching did you hear? He said, an
old Tosephta. He recited about him, a man’s wisdom illumi-
nates his face.

The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) « The Jerusalem Talmud, translation and com-
mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)

NpPo1’onn RN"™9IN
The Zohar teaches that the Torah comes forth from

Chochmah. Therefore Torah study is of the inner dimen-
sion, like the inner organs.
Zohar I1, 121ax ,x3p 27mt
KEHOT'S NOTE
LN ,1D 0w AR LK ,ROP 2”M
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There the Alter Rebbe brings this saying to explain how

Torah study joins the yud and the hei: since the Torah

comes forth from Chochmah, the one who studies draws

G-d’s very essence, the Infinite Light, to be enclothed in

the Torah, and this is why the Torah is called “peace.”
KEHOT'S NOTE
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Kehot’s note points to Pesachim 50a:21 for these words.
Pesachim 50a:21x”3:X *1 0°11on
AR 7T 9877 2191 AN — r0PYY oy a1 2°n3 n7 KIK 37
LRI 772 "I 3ND1 K71 CIR L2321 PIRWD KD :RIT M2 wITRN
NPT APRI 1K XN
William Davidson, Vocalized Aramaic (CC-BY-NC)

17310 AW NP RIT TIN2 WITHPR W RIpR P

Tanna Devei Eliyahu teaches that whoever reads and stud-
ies, the Holy One, blessed be He, reads and studies oppo-
site him. The Alter Rebbe explains it as the revelation of
the Infinite Light in supernal Chochmah.
Tanna DeBei Eliyahu Rabbah 18:3°3:1”> 137 17°%R 27 Xan
P IwYn DM e Dom nawn vyt muiws YT mapn ...
0°9°11N) ANRIY DRSS 1973 KDWY 127 RIT I3 WIPI 1030 R
RD 22 (13 D10Y) IMIXY O¥eTIAR 17121 PRY 0 M0 (777D
IR X210 0°R°237 1772y PR 170 1193 OX 3 1370 CITR Ny
N AR IR 71702 pown 55 '|'? 9% (Qw 1°h7°) O K30 0D
n7°7 R0 I 2P mye 21 TI7 12 mnoe 1°2 ™’Mya 1°2 Naya
ARRIY NI0A AN TYIN AT PR NN X921 On X% nonava o
... °M° 0°PRa TR TV (0:27° YWIT)
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N30 MTYA 19WR 19wnA PTIPD 19K
0YW (segmentation according to Warsaw 1880) (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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In the third epistle of Iggeres HaKodesh the Alter Rebbe

explains that charity and acts of kindness draw a garment

of light from the Infinite and open the way for light and

abundance to flow from “Chesed, the right arm” and the
other Sefiros, even into this physical world.

KEHOT'S NOTE
L2790 PUIAR IR

2215 TA15 1IN TRbn

The Gemara repeats the Mishnah’s list, ending, “and the
study of Torah is equal to them all.”
Shabbat 127a:157”0:X 1”5p naw
1PNITPE P2IRY ONIR ARIY OIRY 0127 9K AR R KT 120K
,ORY IR TI2°3 177 3PKY K37 DAY 37 npvp 1Ipm ,MT 072
7319 IR TINPDY L0302 DX 1°2Y 0YPY NRIM 07700 NN
H[X? — RPIAX TR PR — 3] 0PY2

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’S NOTE
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After listing deeds whose fruits one enjoys in this world,
the Mishnah concludes, “and the study of Torah is equal to
them all.” The Alter Rebbe explains why: Torah is of the in-
ner dimension.
Mishnah Peah 1:1°X:’X X2 mawn
MR PRI 093 LANDT VY D7 PRY 0737 ThN
M7 07992 17°NiND 92K OTRY 0°727 19K .1iR Tnbny ,07T0n
NRIM ,0°700 MR L,OK AR TI2D .KX27 0PIY? 3 nnop 1pm
:073 7312 1790 TnPm L7202 07X 12 iy
These are the things that have no definite quantity: The cor-
ners [of the field]. First-fruits; [The offerings brought] on ap-
pearing [at the Temple on the three pilgrimage festivals].
The performance of righteous deeds; And the study of the
torah. The following are the things for which a man enjoys
the fruits in this world while the principal remains for him in
the world to come: Honoring one’s father and mother; The
performance of righteous deeds; And the making of peace
between a person and his friend; And the study of ...
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
“And there was a voice from above the firmament.” The
words open a discourse to which the Alter Rebbe refers for
the Torah as the “mind” of all the mitzvos.

Ezekiel 1:257179:°R PRpir®
12 NPRIN DTRYI DYNRTPY WK YR Py Pipmm
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For, when there was a voice above the firmament that was
over their heads, as they stood, they let down their wings.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

95 SND2 Donwn

“The heaven is My throne.” The words open a discourse to
which the Alter Rebbe refers for the Torah as the mochin
of Z’eir Anpin.
Isaiah 66:1°X:1"0 17 yw°
#2720 TR M2 AR Y9N O PIRT) KOD DY M Mg 1
SNMIR DIpn MK
Thus saith the L-RD: The heaven is My throne, and the earth
is My footstool; where is the house that ye may build unto
Me? And where is the place that may be My resting-place?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

96 13912579 125 MBI
“And the revealed things are for us and for our children
forever, to do all the words of this Torah.” The Alter Rebbe
reads “the revealed things” as Torah and mitzvos, the let-
tersvav-hei.

Deuteronomy 29:28172:1”3 0°127

niy? 09iy=TyY 1333294 139 nam 1wpbR Havayah® nanoin
NN MIRA ’1__;’!"??'11}5

The secret things belong unto the L-RD our G-d; but the

things that are revealed belong unto us and to our children

for ever, that we may do all the words of this law.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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There the Alter Rebbe explains that Ado-nai is G-d’s king-
ship, and doing the mitzvos as the King’s commands
draws down “the power of Ado-nai,” the light that encom-
passes all worlds.

KEHOT'S NOTE
.2 ,0% mbw nmiph

98 SITN 113 N1 9T

Moshe’s prayer after the spies, “And now let there be mag-
nified, I pray, the power of Ado-nai.” The words open a dis-
course on Ado-nai as the Name of kingship, to which the
Alter Rebbe refers.
Numbers 14:171:77° 712712
“MRY NI2T IWRD 23R 13 R3O 1A
And now, I pray Thee, let the power of the L-rd be great, ac-
cording as Thou hast spoken, saying:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

99 WP P3omam

“And G-d is in His holy sanctuary; let all the earth be silent
before Him.” Heichal (sanctuary) equals Ado-nai in num-

likuteitorah.com/likkutei-torah/pekudei/1/
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ber, so the verse describes Havayah revealed within Ado-
nai.
Habakkuk 2:20°>:’2 p1pan
7723 1390 07 10T 2213 Havayah)
But the L-RD is in His holy temple; Let all the earth keep si-

lence before Him.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Zohar on Pinchas speaks of the interweaving of the
Names Havayah and Ado-nai as “Amen,” said after each of
the eighteen blessings of prayer. The Alter Rebbe uses it
for the joining of the two Names through the mitzvos.

Zohar III, 229ax ,v27 2’m
KEHOT'S NOTE
.N”19 790 772wn WK L,U07 3N R

101 XU 12 D7Y INC22

At the cited place the Alter Rebbe reads “Return, O Israel,
unto Havayah your G-d” as rising to the level of “Israel”
until Havayah is drawn into Elokim, and explains the dou-
bled “Havayah, Havayah” of the Thirteen Attributes of
Merecy: the first calls forth and draws down the second.
KEHOT'S NOTE
27,70 wrw nMph

102 DRI 12w
“Return, O Israel, unto G-d your G-d.” The words open the
discourse of Shabbos Shuva to which the Alter Rebbe
refers.

Hosea 14:2°2:7 ywin
S1Y2 DPY %D TROK N 7Y PRI A
Return, O Israel, unto the L-RD thy G-d; For thou hast stum-
bled in thine iniquity.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
103| “Remember the Shabbos day to keep it holy.” The words

open a discourse to which the Alter Rebbe refers on the
meaning of zichri, “My remembrance.”

Exodus 20:8'11:’> mnw
AWIRY N2WD 0i-nK i

Remember the sabbath day, to keep it holy.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 15

104 “I am asleep, but my heart is awake... open for Me, My sis-
ter, My beloved.” The words open a discourse to which the
Alter Rebbe refers for the commandments as the limbs of
the King.
Song of Songs 5:2°2:’11 0*°w W
NN *N3P N2y NNY 27008 pEiT T Yip Ty 291 MY "
272 70707 "MIRY PYRRI URIY
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I sleep, but my heart waketh; Hark! my beloved knocketh:
‘Open to me, my sister, my love, my dove, my undefiled; For
my head is filled with dew, My locks with the drops of the
night.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 16
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“And wisdom, where shall it be found?” Chassidus reads
me’ayin as “from nothing”: Chochmah comes from the
ayin above it.

Job 28:1227:n175 21K
:7P°2 DI 71K RERA TRR M0
But wisdom, where shall it be found? And where is the place

of understanding?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE
LR7D YOIR SWINT W 1Y IR

“The hidden things belong to G-d our G-d.” The Alter
Rebbe reads “the hidden things” as yud-hei, the root of the
prohibitions.
Deuteronomy 29:28172:173 0°727
niy’? oiy=1yY 1333394 439 riv3m 1poR Havayah? nanoin
:NRIT TIRT 1277207 NR
The secret things belong unto the L-RD our G-d; but the
things that are revealed belong unto us and to our children
for ever, that we may do all the words of this law.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Gemara teaches that this world was created with the
letter hei and the World to Come with the letter yud. The
Alter Rebbe explains: the World to Come is Binah, drawn
from Chochmah, the yud.
Menachot 29b:13-1477>-3"°:2 "3 NN
°12m) 0PI 12V DOPOTRW 1AN 7712 RAN 021y X121 7 1R
1I°RW WY 2191 OIWRI 7193 12w DOPTIW °1DR 1WRT 7190 R
R°1M 0°1902 27 MR 91 °NAn "1 A0 27 MR M T
1707 71 AT 952 NP W 12 WU 1”0 27 IART KT KT 7°N2N
113 wow

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE
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In the World to Come the righteous sit with their crowns
on their heads and delight in the radiance of the
Shechinah. This delight is the grasp of G-dliness in Binah.

Berakhot 17a:122™:X 1" m>72
32 X K27 0PIYT X327 02V MO 029Y9 RY 1377 AI02 KPMM
K21 1IRIp K21 1AM Riyn KDY 717270 71770 KDY A0 NP 700K KD
DI DPYNT3 DD PV DTS KPR AN K21 My
Rehl gl 15;&”1_ D’?btiﬂ DR N7 MRV, A1IWT 1
It was a favourite saying of Rab : Not like this world is the
world to come. In the world to come there is neither eating
nor drinking; no procreation of children or business trans-
actions; no envy or hatred or rivalry ; but the righteous sit
enthroned, their crowns on their heads, and enjoy the lustre
of the Shekinah; as it is said, "And they beheld G-d, and did

eat and drink" (Exod. xxiv. 11).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
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“To cause those who love Me to inherit yesh (substance).”
The Alter Rebbe reads yesh as the “something” of Binah,
the World to Come.

Proverbs 8:21x73:'n “own
:RPRR D7°NIERY W2 220K 2oy
That I may cause those that love me to inherit substance,
And that I may fill their treasuries.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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There the Alter Rebbe contrasts the mochin of Imma,
Binah, the World to Come, where souls delight according
to their grasp, with the mochin of Abba, Chochmah, which
comes from ayin: a revelation of the Infinite Light beyond
all grasp, which brings the self-nullification of the souls
rather than delight; this, he says, is revealed on Shabbos.
KEHOT'S NOTE
7,8 1870 1P 03 XA

PARAGRAPH 18

12

7210 7NN 1 TN 218 °7Da

On Balak (70a) the Alter Rebbe explains Sefer Yetzirah’s
“Before one, what do you count?”: even “one” is still with-
in number, for “one” is said of many things joined togeth-
er, while Yachid, G-d’s essence alone, is not within num-
ber at all.
KEHOT'S NOTE
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Sefer Yetzirah says of the Ten Sefiros, “Before one, what do
you count?” The Alter Rebbe uses it for the ayin that pre-
cedes the whole order of Havayah.
Sefer Yetzirah 1:7°1-X 117°%° 120
nanbws 19302 INPNM INPMNA 18I0 PP 1 92 MvED WY
D10 ANR 7 TR 21921 3w 12 PRI T1° 1TIRY N2nA2 1D

The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

14 T NI NN

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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Patach Eliyahu: “You are One, but not in number.” G-d’s
oneness is beyond counting and beyond revelation.

Tikkunei Zohar 17a:9-11x8"°-"0:X 1> 97117 °1pn

RIT NIR .72wM3 K21 7RI NIRT PRDY 7127 0K AMOR N
92 RO°2N MAWRN MY .PronD 93 By RPNo PRYY 95 By RSy
RATIRD .77°00 Wy N2 137921 .°PNpN WY NPPERT KT NIK .99
NRPDONR 712 .10ANRT PRDYY PPaNR RDT Prond prby 11na

X1 7121 (R°°0DONK K1)
Constantinople, 1740 (CC-BY-NC)

116 NZ2N PR "R0nR
“And wisdom, where (me’ayin) shall it be found?” read as
“Chochmabh is found from ayin.”

Job 28:1227:1175 2R

:7P°2 OIPR 71KY RERA TRR M0
But wisdom, where shall it be found? And where is the place
of understanding?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

17 o7y Pw N2
Asked why goats walk at the head of the flock and the

sheep after them, Rav Yehudah answered: “as in the cre-
ation of the world, first darkness and then light.” The Alter
Rebbe applies it to the concealment that precedes
Chochmah.
Shabbat 77b:8'1:2 "y naw
2R VT RYI2 1300 1Y RnYY oK1 AP? WK LAPD N ...
RNYY ORM K773 TN R RY2T 093 DY I0°2123 APD InR
X7 2371 17000 — WP 10INT 37 2177 237 1000n V1T
DIYR ?APAI VI RPNI RRYD N1 TP — PN 17030
SRIRD PUTT DIWR 2APAI KD RTIA KLYV R 20D PIRT
2R3 70997197 %Y)
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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Or HaTorah comments: this tzimtzum, concealment and
darkness appear to be the level of Keser, as Torah Ohr
says that all this tzimtzum is included in Keser of Atzilus.
KEHOT'S NOTE
w09y DIZNRY (R AN A-NPWRI LD L,LY 3-NPWRI2 NPTIR IR
WPPR B 71772 [2,7°] K771 D RPN2 @RI N2 2 RITT RN DU
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“He made darkness His hiding place.” The maamar’s re-
curring name for the hidden level above Chochmah, the
root of the prohibitions.

Psalms 18:1227°:1”> 0°%°11n

P 29 DR N2WN 130 THIPI0 1IN0 NN
He made darkness His hiding-place, His pavilion round
about Him; darkness of waters, thick clouds of the skies.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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There the Alter Rebbe brings the Midrash that Israel says
“I am black” all the days of the week and “comely” on
Shabbos: the hidden love of the soul, called “black fire,” is
concealed during the week and comes out into revelation
on Shabbos.
KEHOT'S NOTE
AL e nmph

121 TINDY IR AN

“I am black but comely.” The words open a discourse to
which the Alter Rebbe refers for the image of black fire
upon white fire.
Song of Songs 1:5°71:’k 07w 1w
:TAPW NP0 7R YPIND DPYATY NIA2 IR CIK TINY
’'I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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This is the explanation of the Zohar passage on “Bring an
atonement for Me” to which the text refers for the yud of
the Name Havayah.
KEHOT'S NOTE
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The Zohar on Acharei discusses the words “Bring an
atonement for Me.” The Alter Rebbe refers to the Biurei
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HaZohar on this passage for the yud of the Name
Havayah.

Zohar, Achrei Mot 72:405-75:413-71”n:2”y N "InR 30 990
Ny

and a person stepping on them with his foot or his shoe may
come to harm. If this is true of this remnant of a remnant of
filth, how much more of the woman who was joined with the
Serpent! Alas for the world which inherited that filth from
her! Therefore it is written, “To a woman in the separation of
her uncleanness thou shalt not draw near”. Happy the gen-
eration in which R. Simeon lived! To it the words apply,
“Happy art thou O land, when thy king is ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

oopnyn
At the end of Parshas Vayikra the Zohar reads “Out of the
depths (mima’amakim) I called You” as “the depth of all,”
the supernal depths where Abba and Imma unite. The Alter
Rebbe cites it for yud-hei being called “depths.”

Zohar,
v’AN:1"0

Vayikra 66:445-67:449-1"1nn:1"0 XIp™ M 180

opnyn
The Zohar on Beshalach explains “out of the depths” as
two depths, “the depth of all” and “the depth of the well”;
Likkutei Torah on Re’eh identifies them with the founda-
tions of Abba and Imma. The Alter Rebbe cites it for yud-
hei being called “depths.”

Zohar, Beshalach 28:408-4181°n-n"n:n”> n>w3 ,711t17 700

R. Hezekiah discoursed on the verse: “A song of degrees.
Out of the depth have I cried unto thee” (Ps. 130, 1, 2). ‘This
Psalm’, he said, ‘is anonymous, because All-hidden, wishes
to bless the universe, He lets His gifts of Grace congregate in
that supernal depth, from where they are to be drawn,
through human prayer, into the “Cistern”, so that all the
streams and brooks may be filled therefrom.” AND MOSES
SAID UNTO THEM, LET NO MAN LEAVE OF IT UNTIL THE
MORNLNG. R. Judah said: Every day ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

1”20 0”2 NIN N”INR2

The passage of Me’orei Or on “depths” is also quoted in Or
HaTorah.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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There the Alter Rebbe cites the same Zohar on Beshalach
(63b): “out of the depths” means “the depth of all” and
“the depth of the well,” the foundations of Abba and Imma,

likuteitorah.com/likkutei-torah/pekudei/1/
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which he connects with the higher Chochmah shining in
the innermost heart.
KEHOT'S NOTE
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“Your thoughts are very deep.” The hidden level of yud-
hei is called “depths.”

Psalms 92:6":272 0°%°11n

TPTIIOM pRY TR 7 TRy T3
How great are Thy works, O L-RD! Thy thoughts are very
deep.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
7, wrne n7ph

137 "NN3

“I have come into My garden.” The words open a dis-
course to which the Alter Rebbe refers.

Song of Songs 5:1°X:’11 0°7°Wi W

2Ty VY7 CAPIN npaTDy "IN NI AP CNNX °17 nX3
0TI 12T INY DY 390X 227070y 1 PNy

I am come into my garden, my sister, my bride; I have gath-

ered my myrrh with my spice; I have eaten my honeycomb

with my honey; I have drunk my wine with my milk. Eat, O

friends; Drink, yea, drink abundantly, O beloved.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There “truth” is explained as “I, G-d, have not changed”:
the light and goodness drawn down without any change or
stirring of the attributes, as in “the light of the King’s face
is life.” This is why Chochmah is called “truth.”
KEHOT'S NOTE
.3,38 *yon nMph

“These are the journeys of the children of Israel.” The
words open a discourse to which the Alter Rebbe refers for
Chochmah being called “truth.”
Numbers 33:1'K:3"2 72712
MYRTT2 DOXIY? 013N YIND NY WK PRI oyon PN
TR
These are the stages of the children of Israel, by which they
went forth out of the land of Egypt by their hosts under the

hand of Moses and Aaron.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Gemara teaches that the seal of the Holy One, blessed
be He, is truth. The Alter Rebbe connects this with
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Chochmah, called “truth.”
Shabbat 55a:1227:X 11”1 naw
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

X, naw

135| The Gemara distinguishes the Name as written, Havayah
(“My Name”), from the way it is read (“My
remembrance”). This raises the question of what “My
Name with yud-hei” adds.
Pesachim 50a:10-122">-":X *1 010
DPWI? 2y A0 KT N2 WITRD TPNY 17 12 YU 027 mN
1°3 0197 12IRY NiP 8N DD K YPR 227 .20%m v 00w Ty
9 XY PV A2 97 2wy BOP 2 A2 U M — vy
Rk vTp M1 — Do f@keiichi7hhi7
William Davidson, Vocalized Aramaic (CC-BY-NC)

136 ayIwsn 21myn

“You shall draw water with joy from the wellsprings of sal-
vation.” Chochmah and Binah are called “the wellsprings
of salvation.”
Isaiah 12:33:2™1°yw°
AN XY 110 Y2 070NN
Therefore with joy shall ye draw water Out of the wells of
salvation.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

137 778 7°Y0
That maamar adds here: “And see in Likkutei Torah, in the
discourse beginning ‘You shall draw water with joy from
the wellsprings of salvation.””

KEHOT'S NOTE
0°% BNIARYY 7772 NP9 3 :7°01A (01°%) 1 °°¥0 7N — 3t 18n 172
WO C1ynn NYwa

138 9YPW 7T T AT 13y RPN

The note points to this series of maamarim for apprehen-
sion by way of negation.

KEHOT'S NOTE

.1’?’81 59°Y1 17°Y 17070 17A0 LYK Y 270 277N prAvw2 wnt IR9

139 Y>T° MAona XYY 0N

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.ow ™n

140 oWy nnona

“How many are Your works, O G-d; You have made them
all with wisdom.” G-d’s wisdom brings creation into being
from nothing, which human wisdom cannot do.

Psalms 104:24773:7°p 0°%°11n
IR PINT IR IPRY 902 072N TYYR 13

likuteitorah.com/likkutei-torah/pekudei/1/

N30 MITYT 19WR 1WnN *TIPD 9K

How manifold are Thy works, O L-RD! In wisdom hast Thou
made them all; The earth is full of Thy creatures.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

79,7 0°9n

141 TUAT2 71790 9311°22 WD NRR TRon P 107
Chapter 35 of Tanya explains that G-d’s light rests and is
revealed only in what is completely nullified to Him, for
the truth of “G-d is truth” is His unity, that there is nothing
besides Him. Its gloss adds, from what the Alter Rebbe
heard from his teacher, that the Infinite Light unites even
with Atzilus only through Chochmah, because Ein Sof is
the One Truth, He alone, and that is the level of
Chochmah.

Tanya, Likkutei Amarim 35:50°18 >01p*% ;NwRY pon ,x%In
)
RI07PPR TIRY 77207 IMIAPR AP KT L,MIOWT NRIWT 123y L,7Im
12 9023 °1 7IR2 9921 727 INIRY ,I0i7 310,127 AR KITTN2
92 PaR TN U792 APanmY MWW XITIRY 0187 NINCEna
AXY .92 TPANMY 77 T IR PR - 03P MINCERD PR Dol XY
"p3 RQ°BA MY 1P 10,131 NN 12 PITNRY T T3
RITY LN 3707 X7 - "NRK D’,?"?kﬁ 7 DR °3 ,NnR2 ‘??3
W 179732 09X NI §727
Kehot Publication Society (CC-BY-NC)

142 18P OBN

Balak tells Bilam, “You will see only the edge of it (efes
katzeihu), and you will not see all of it.” Only an “edge” of
the hidden level is revealed in Chochmah.

Numbers 23:1337°:373 72712

DB DR 1IN WK MK PRI NN K37 pr2 TIK MK
@R *27112R1 XN X? 1901 XN NER

And Balak said unto him: ‘Come, I pray thee, with me unto

another place, from whence thou mayest see them; thou

shalt see but the utmost part of them, and shalt not see them

all; and curse me them from thence.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

143 T°N011 TAA N1 290 NPIaN 1o

That maamar puts it this way: eating forbidden fat and
blood, which make a person coarse, “fat and thick,” op-
poses this self-nullification.

KEHOT'S NOTE

MR Donwan oaw o7 25n0 099K 199 0 Y BTN — u ¥n A

LT 202 1A TAIR RIT NwS NP2y nanw

144 VTR ANIW 1772y 12 KDY 2w

The Gemara teaches that one who sat and did not commit
a transgression is rewarded as one who did a mitzvah, and
explains: when a transgression came his way and he was
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saved from it. The Alter Rebbe explains that such refrain-
ing draws down from yud-hei, the hidden level.

Kiddushin 39b:151°1:2 v*% PwiTop

P2°UR NOX ML APIYT 22 130 X277 XIDP 2772 "2iw 17 M

0°1031 - 1772y 12y KDY 2w T KD - Ay XD LR - ey 140

$7°% 7772y 127 RIY 733D 00T APR MR IMEn iy ot 90
Ml g

William Davidson, Vocalized Aramaic (CC-BY-NC)

145 mYPw Ay RITW 11D N2 7Y P

There a summary explains “Your love is dearer than wine”
through this teaching: positive and prohibitive command-
ments, “a land not sown,” the hidden yud-hei, “first dark-
ness,” the yud from the depths, the wellsprings of salva-
tion; the prohibitions are negation, and so they are vessels
for “He is wise, but not with a known wisdom,” which is
only negation, and “you shall not profane.”
KEHOT'S NOTE
1297 ,7°T1T °727 0°27Y 1°1Y IR MXOP .0 Y »YIN — 3 %R A772
TP RWN RS2 770 MAN0IT At x> ™y n”om y’n 0Ipna
0°91 *nab 0°%5 o 19% 19w O NP PIYY YIS C3vYn L 0opnynn
21219500 K21 727 7975w Pna KD KT 10na K9

146 BN N7

“And you shall not profane My holy Name.” The Alter
Rebbe reads lo sechalelu as “do not make a void (chalal),”
the essence of the prohibitions.
Leviticus 22:32277:273 X7p™
:DIYTRN ' 738 PN %32 N3 MY TR *WTR DYng b K2
And ye shall not profane My holy name; but I will be hal-
lowed among the children of Israel: I am the L-RD who hal-
low you,

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

.0PWN °Y NPWID — TR TIRRND2 12037 R .27 ,23 RIp7

147 Y1 R PING

“In a land not sown,” read as the “no” of the prohibitions,
which is above the “yes” of the positive commandments.
Jeremiah 2:2°3:2 7717
TP TON 77 "ML MW 73 MNP DRI D DXIR) T
TP R? PIND 13T AN TA27 NP3 N3N
Go, and cry in the ears of Jerusalem, saying: Thus saith the
L-RD: I remember for thee the affection of thy youth, the
love of thine espousals; how thou wentest after Me in the

wilderness, in a land that was not sown.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

148 7Y 1757 NPWa °D a3

The note gives the place of the quoted words of Rabbeinu
Bachya in the modern edition.

KEHOT'S NOTE
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149 ™ N oty
“My strength and song is Yah,” from the Song at the Sea.
In this world G-d is praised with the two letters of Yah.
Exodus 15:2°2:"t mnw
AMIEIRY 22N POK IMINY PN 7 Y oI AR NN Y

The L-RD is my strength and song, And He is become my
salvation; This is my G-d, and I will glorify Him; My father’s
G-d, and I will exalt Him.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

150 onRIY M I 1 0D
“For in Yah Havayah is the Rock of worlds”: the praise of
the future with six letters, Yah and Havayah.

Isaiah 26:47:172 17°yw°
10773y X’ AR2 °3 7YY N w2
Trust ye in the L-RD for ever, For the L-RD is GOD, an ever-

lasting Rock.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

151 T %W WY RITA 0102
“On that day this song shall be sung in the land of Judah.”

The song of the future, in the masculine form shir.

Isaiah 26:1°X:1 171°yw°

Yy Ay HJ?'TS] Y AT PN WMATPWT WP XD 0302
:5m ninin
In that day shall this song be sung in the land of Judah: We
have a strong city; Walls and bulwarks doth He appoint for

salvation.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 19

152 STIYTII Y 7 e

“And I appeared to Avraham, to Yitzchak and to Yaakov as
Kel Shad-dai, but by My Name Havayah I was not known
to them.” The Alter Rebbe reads “I was not known” as
G-d’s essence, which is not known at all.
Exodus 6:3°2:1 mnw
*NYTII X7 1 0w *TY OX2 IpYIORY PRTOR DITIRTOX KX
S
and I appeared unto Abraham, unto Isaac, and unto Jacob,
as G-d Almighty, but by My name Havayah I made Me not
known to them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

153 LW nywa
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.K”¥0 ,1 MO72
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When Israel enter the synagogues and study halls and an-
swer “Yehei shemei hagadol mevorach,” the Holy One,
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blessed be He, nods His head. The Alter Rebbe reads “His
great Name” as drawn into yud-hei.
Berakhot 3a:147>:X *3 N1372
,03%1 0i° 2232 RPX ,72 NIRIR 7272 3t Ayw XD AWK om0 .
70323 PRV Myw3 XPX 7373 Wt K .72 NN DoRyR wY
SN ST mnY RTP PIY NYTR Ry nitold CRab
IR POPRRY T2 WX IR UK 9I9Im KT N2 wATRD
2y T3V D337 o7 "IN 133 R MY 37 T M 79 imas
DR 11
Then he said to me, "My son, what sound didst thou hear in
that ruin ?" I answered, "I heard a Bat Kol moaning like a
dove, crying, 'Alas for My children for whose iniquities I de-
stroyed My house, burnt My Temple, and exiled them
among the nations ! '" He said to me, "By thy life and the life
of thy head, not only at this hour does it so cry, but thrice
daily it exclaims thus. Moreover, whenever the Children of

Israel enter their Synagogues and Houses of ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

155 OmI2R PR RINY 7770 NP N2 —

At the end of that discourse the Alter Rebbe explains that
the Patriarchs, though they served with love, were still like
a servant carrying out his master’s command, whereas
one who studies and speaks the Torah’s law is like a king
issuing a decree.
KEHOT'S NOTE
2114 7Y 218°Y R”N 0”NAWN NINPWA 990 AR7 .K ,1I R™MN

PARAGRAPH 20

156 NXnn 1°Rn n0nn
“And Chochmabh is found from ayin”: the summary’s start-
ing point.

Job 28:1227:1175 21°R
M2 OIPY 71 XY K$BA TR 7300
But wisdom, where shall it be found? And where is the place

of understanding?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

157 N21Wn NwI2
“As in the creation of the world: first darkness and then
light.”

Shabbat 77b:8°11:2 1"y naw
AP? WX 77N TTIN KU 1300 DY RRYY K :APY WK ...
*17 RnYL NP K701 TN RN KU1 L0 P inv1aD
1°021 RPT 2371 17000 — 30 13°0NT 37 21773 237 10
Reiokbo] '73?5‘1 DWW 7R3 0N N??;;} Nnyv °Rn .'(’j?.}?; — 7N
*Wi9727 °¥21 ,"MIRD 07T DIWR 2AAN2133 RITIX RIIA RHYY OX1
P2
William Davidson, Vocalized Aramaic (CC-BY-NC)
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158 N0 qwn nwe

“He made darkness His hiding place”: the hidden level
that is the root of the prohibitions.
Psalms 18:1227:1”> 0°%°1n
:0°RAY °2y DTNOYN 120 1PNI2°20 1IN0 NN
He made darkness His hiding-place, His pavilion round

about Him; darkness of waters, thick clouds of the skies.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

159 N”y2 — 122

The note refers to a comment of the Rebbe on these words,
printed among the supplements.
KEHOT'S NOTE
X ,D 595 — MBI MINTR 272 NAyn IR

PARAGRAPH 21

160 DoLaw oy aww

“For there the tribes went up, the tribes of Yah, a testimo-
ny for Israel, to give thanks to the Name of G-d.” Section 4
reads each phrase of this verse.

Psalms 122:4°7:275p 0°°1n

N oY NITRY DRI MTY ARTLAY D0V 19y DUy
Whither the tribes went up, even the tribes of the L-RD, as a
testimony unto Israel, to give thanks unto the name of the
L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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161 1337 DY
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
. ,20p ow

162 | G-d says, “Iwill not enter the Jerusalem above until I enter
the Jerusalem below,” and the Gemara asks whether there
is a Jerusalem above, answering from “as a city that is
joined to it.”

Taanit 5a:1227:X ’11 n°1yn

YD 1720 ORI 12oN0T PR 2TPYn? DYPUNY RIR oM
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And is there a Jerusalem above? Yes, it is written “The built-

up Jerusalem is like a city that was joined together within it-

self.” (Psalms 122:3)

William Davidson, Vocalized Aramaic (CC-BY-NC) « Rabbi Mike Feuer,
Jerusalem Anthology (CC-BY)

163 N2 PYS 1M1an 2w

“Jerusalem, built as a city that is joined together.” The
Talmud reads it as the Jerusalem below joined to the
Jerusalem above.

Psalms 122:3°3:273p 0°2°1n
AT AYT20Y YD AT BPY
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164

165

166

167

168

Jerusalem, that art builded as a city that is compact
together;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

(N”¥°11 97 N°ynT pro) N2
The Talmud’s reading of “a city joined to it” is explained
there together with Rashi’s commentary and the
Maharsha’s remarks on it.
KEHOT'S NOTE
QW R7WINN Y ANOW 771 W7 D Y LYN Y IR P12 IRaN1

TA°AMT 278 BUrINTD

There the Alter Rebbe explains that the Jerusalem above,
the upper hei, can be reached only through the Jerusalem
below, “a city that is joined to it together,” as the Sages say
that G-d swore not to enter the Jerusalem above until He
enters the Jerusalem below.
KEHOT'S NOTE
JA,n2 nbw e P 1 .2,

Of the seven heavens, Zevul is the one in which are
Jerusalem, the Temple and the altar, and Michael the great
prince offers an offering on it. The Alter Rebbe cites it for
the Jerusalem above.

Chagigah 12b:6":2 27 n2°an

1151 9% 2131 NP2 Cnei2 MY MR J27R VRV pm TRiy

XY DREN LI :°NDT DMWY TIPRT 120 70N AN
IR AYTR 2121

William Davidson, Vocalized Aramaic (CC-BY-NC)

omPawa 1Py oW vURwINa anna
The Alshich, in his commentary on Psalms, explains that
when the tribes stood in the Jerusalem below on the festi-
vals they went up at once to the Jerusalem above, and that
they could be in both worlds because they are “the tribes
of Yah,” sanctified with the two letters with which this
world and the World to Come were created. The Alter
Rebbe adopts this reading.
Romemot El on Psalms 125:1°X:7173p 0°2°710 7Y 98 niam
19y 50 M 2o MDA 212 7K NR 191 DOYIan mbynn 1w
A M°1° KD 7 WRD 3 111 7T OW2R Y 0ONR2 OnnY2 mwe
71T X2 1R 03 1R MY 7120 1PN 070 YW nval 0 obw nvhn
12 DONYIAT MPYRT P MR 02D DY 13T 2°wns mhn 1wl
111123 3 0¥IRDY 0712 1970 0NYw By 02% 70 K2 101 020 e
oo T 11°% 913 1737 93 11°%2 WX NX" 1K 177 92w Annan
... L1M7 XD 50 3170 1 90 Oy wAna AT (1% 121900
Romemot El, Warsaw 1875 (Public Domain)

N”RT7R R 1D
Yahel Or quotes the Alshich (X”n7772): “for there they went
up” is the Jerusalem above; the tribes went up there on the
festivals when they came to appear before G-d in the lower
one; and one should not wonder how they could be in two
worlds at once, below and above, for they are the tribes of

likuteitorah.com/likkutei-torah/pekudei/1/
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Yah, whom G-d sanctified with these two letters, with
which the two worlds, lower and upper, were created.
KEHOT'S NOTE
R 12 M2 YD W YR 10 19y Qww D RV
onPTa N C1DP MIRIT? OX122 D312 D0Law 1Py Ow avhyn
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There the Alter Rebbe brings the same words of the Shelah
on the threefold “sanctuary of G-d” and “earth”: in Atzilus
itself there is a Jerusalem below and a Jerusalem above,
the lower and the upper hei, and the third level is the actu-
al Jerusalem below, in physical deeds in this world.
KEHOT'S NOTE
IR 91721 19w Y R-T71 NPMIR AW PR LA L0 0Pw 1mp 03 IRa
.Lyn
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“And G-d is in His holy sanctuary.” Heichal equals Ado-

nai, the lower Jerusalem, the sanctuary for Havayah.
Habakkuk 2:20°5:’2 p1pan
PIRI93 1130 07 $wTR 92°n2 Havayahl
But the L-RD is in His holy temple; Let all the earth keep si-

lence before Him.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Pardes explains, from the Tikkunei Zohar, that the
union of the upper letters, yud and hei, the Jerusalem
above, depends on the union of vav and hei below, the
Jerusalem below.
Pardes Rimmonim 8:19v”:’n 0°1117 0712
R2OR7 TN RIARD TN N7 1°A0Y 1970 139°7 M0YT IWLER N ...
1NV NYW AW IR 131 ,711°22W 771237 72O73W 7017 oM
NIRDNAT WA PR MWy a0 0 9P% 7R 98902 2 IR P2
137771 K27y P°0nT RNNPn quynm K27y9n quynn .i11°21 anonn
01 727 WIRY 117 K937 NP Ry Q°XIPIT QAW 13°21 7000 Y
112 TININT 781 RIT 1RWI 20T 1AWT 173y 17902 1pNYIY RN
NoNRwI2 7P RNDNR vYNRn .0%11°00 "3y WA IRAW
0 0°N72 ° .an°n 0°°n2 onw oopoTR 5w NNY1 D .RMPOTRT
... ON2VY QNN PRI MXNAN 171 0°wan

Pardes Rimonim (Public Domain)

2’°0 17w 07780

There the Alter Rebbe cites the same chapter of the
Pardes, that the Jerusalem above is Binah, and explains
“the Builder of Jerusalem” as drawing added light from
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the Jerusalem above into the Jerusalem below, so that it
becomes “a city that is joined to it together.”
KEHOT'S NOTE
Yy 0°2%1 .2 ,TI'?PD 2-MPWRA2 NP2 AR LK L,RD XD B '{DP‘? il
ROTR

173 oY fINT° D BobwTY

There the Alter Rebbe explains that Yerushalayim is yirah
shalem, “complete awe,” built through accepting the yoke
of Heaven, while its destruction corresponds to seeking
worldly pleasures beyond one’s needs, which keeps a per-
son from the yoke of Torah.

Taanit 16ax v n°1yn

KEHOT'S NOTE
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Avraham called the place Yireh and Shem called it
Shalem; G-d joined the two names, Yerushalayim. The
Alter Rebbe reads it as “complete awe.”

Bereshit Rabbah 56:10:171 127 n°wx12
RIIP 21077 XOX DyInn P°7% OTX QTIaNR o5 1NIR "IN NP ...
Qw3 11°572 ™1 075w ODW XD DN IRIPW 11D 2PwI NI
1°1 1310 X7 7172 WP 1% AWy 0w XITW 7Y MR 1290 229
71°%2 ANNYM 1310 0PWw3 171 (I 0°PIN) MR 715103 Hoann
19 ARITY Tbn RUT Nt 1°122 ARARY 11%7 °7° MR 700 0O
1 RIIN DQIPRN O PRIV 1121 270 71121 270 WIpRT N°2 17apn
IRTY MIw3 0oy whw (W 0°937) IR NRT AN 9°11 9112 591 AR
oo 219907 °7 272 Q1 IR WK
“Abraham called the name of that place The L-rd will see, as
it is said to this day: On the mount where the L-rd will be
seen” (Genesis 22:14). “Abraham called the name of that
place The L-rd will see” - Rabbi Yohanan said: He said be-
fore Him: ‘Master of the universe, when You said to me:

“Take you your son, your only one,” I had something to ar-
gue in response: Yesterday you said: “For it is through Isaac

»

[that descendants will be considered for you[”...” and now
You say: ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

175 219p%1 PN oY oYY

“Peace, peace, to the far and to the near.” The double
“peace” is the two unions, yud-hei and vav-hei.
Isaiah 57:19v™:1”1171°yWw°
Havayah 2ng 211921 pini? oivy oidy oono 271 X2
JPNREM
Peace, peace, to him that is far off and to him that is near,
Saith the L-RD that createth the fruit of the lips; And I will
heal him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 23
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“For there the tribes went up... the tribes of Yah, a testimo-
ny for Israel.” The Alter Rebbe assigns the two halves of
the verse to the two Jerusalems.
Psalms 122:4'7:275p 0°%°11n
N DY NITHR PRIYP MTY ARTLIY DPLIY 10y DYY
Whither the tribes went up, even the tribes of the L-RD, as a
testimony unto Israel, to give thanks unto the name of the
L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note points to a talk of the Rebbe there on the idea
that testimony applies only to what is hidden.
KEHOT'S NOTE
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The Talmud’s principle that people do not lie about “a
matter that is bound to be revealed.” The Alter Rebbe uses
it to show that testimony belongs to what is hidden.
Rosh Hashanah 22b:6%1:2 275 mwn wRY
X7 :RITD 20 WY .XIWRD ROTP MTTR WK KW RDX 0D
KiPyT WOPK 1K PN TIET NI 121 X1 XY KoY
A2 PR K7 — 7i9aK? KTIYT KNP 72 2RHYY *Xn 12700 "2
N 77T "3 0TR ) DP1Y7 103 TN K2 237 73 KN PR

1Ry — wIna
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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“The tribes of Yah, a testimony for Israel”: testimony to
the hidden level of yud-hei.

Psalms 122:4"7:275p 0°%°11n

N DY NITHR PRIPYY MTY ARTLIY DPLaY 10y DYY
Whither the tribes went up, even the tribes of the L-RD, as a
testimony unto Israel, to give thanks unto the name of the
L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Chapter 26 of Tanya explains that what seems bad comes
from “the hidden world,” yud-hei of the Name Havayah,
which is above “the revealed world,” vav-hei: it is good,
only not visibly so, and so it is to be accepted with joy.
KEHOT'S NOTE
,13) 27 (27Y w1 ,MIp .N702 K ,2Ip X ,1°) Ry (17DD) 27w Y
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The note points to Or HaTorah on Shoftim for the play on
eidus and de’os.

KEHOT'S NOTE
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PARAGRAPH 25

182 2Py MY op™
“He established a testimony in Yaakov and set a Torah in
Israel.” A testimony given to Israel about what is hidden.

Psalms 78:5°7:1”y 0°2°11n

nsg’ﬁrﬂn’? A°NIRTNR MY WK '?}Q{D?; o 77IM 2pPyR2 MTY opN
:071°127

For He established a testimony in Jacob, And appointed a

law in Israel, Which He commanded our fathers, That they

should make them known to their children;

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

KEHOT'S NOTE
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183 DTRRN 1T ST

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2 ,a%p ow

184 DTRPN 1T UM

“If your sons keep My covenant and My testimony that I
shall teach them.” Testimony is something taught, a
knowledge.
Psalms 132:122:27%p 0°%°1n
“ROD? 13W2 TYTY DTPI2703 OTHEK W ONTY) 0712 12 1MYOR
:11’?
If thy children keep My covenant And My testimony that I
shall teach them, Their children also for ever shall sit upon

thy throne.'
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

185 AN "wam
“From my flesh I see G-d.” Of the light that fills the worlds,

one can “see” G-d from one’s own life.
Job 19:267175:1™ 21K
19K MR 2 NRTTIDRI MY IR
And when after my skin this is destroyed, Then without my

flesh shall I see G-d;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

3,07 2PN
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“And they believed in G-d and in Moshe His servant.” Of
the light that encompasses the worlds there is belief, not

likuteitorah.com/likkutei-torah/pekudei/1/

N30 MITYT 19WR 1WnN *TIPD 9K

sight.
Exodus 14:31877:7" mnw
MR DY TN 079812 7 Ay WK 77T TN PRI X
972y MYNIY N2 10RN
And Israel saw the great work which the L-RD did upon the
Egyptians, and the people feared the L-RD; and they be-

lieved in the L-RD, and in His servant Moses.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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There the Alter Rebbe explains that knowledge and a felt
sense of G-dliness belong to the light that fills all worlds,
which is therefore called the revealed world, while of the
light that encompasses all worlds it is said, “I, Havayah,
have not changed”: it is beyond the worlds and is held by
faith.
KEHOT'S NOTE
.2,7 7INNRY N7pY

188 v nyT™

“Know this day and take it to your heart that G-d is G-d.”
Even what is grasped by faith should be drawn into
knowledge.
Deuteronomy 4:391”5:*7 0°727
291 YRR DWW DPORT KA T 7D 7227778 DU 07T YT
STy X NOnR TINT
know this day, and lay it to thy heart, that the L-RD, He is
G-d in heaven above and upon the earth beneath; there is
none else.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
0% ,70%727

PARAGRAPH 26
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The western lamp is “testimony to all who come into the
world that the Shechinah rests in Israel”: it was given the
same oil as the others, yet he would kindle from it and end
with it.
Shabbat 22b:22:1 27> naw
29798 NI FIWjN‘? 21,91y MY n;ﬁp‘? TINR” :NYY 27 2°0n
RPX 1397 X? 72702 OXW "33 10PNV MY D¥W 22 KoM
Kn JPRIP°2 MY AOWOY 091y K27 RO MITY KPR 1TIRD
n3mm ,1°N320 NTRD TRY A2 103 279 I 4 27 MR 7MY
K27 X230 K? 1173 3397 112 X2 K7Y .0°00R M AN P01 MY
NP TR ,MEN M DN MWRT NP T3 RWR RPN Ppwn
1m3n WiNoR 0w MRT

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.ow

PARAGRAPH 28

191 0°117 DYMANWRY %0198 D°TRYY

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
T, MAR

192 D°M117 2MNWR 252128 DTy

Among the ten miracles in the Temple: the people stood
crowded together, yet bowed down with ample room. The
Alter Rebbe reads it, with the Alshich, as testimony to their
rising to the Jerusalem above.
Pirkei Avot 5:5°71:11 M1aR 11wn
a3 MR YR 12°80 XY .WTRRT 022 1°03aR Ayl 0001 My
22 2 R RYY L,0PYn WPl a2 mion K%Y WTpn
Donw3 123 K2) ,0°73937 012 9T 1797 R VIR KDY ,0°mavnn
Kgn3 K21 YYD TIRY N M 083 K9) N33R0 8y U X
DMNAYMY 0°D19% O°TRYY ,0°1B7 0N ONPd AY Tnya 0D
1202 078 2K X ,07yR PYIR 2793 N3 T XY 00N
02U PYRY DipRa V7 I3
Ten wonders were wrought for our ancestors in the Temple:
[1] no woman miscarried from the odor of the sacred flesh;
[2] the sacred flesh never became putrid; [3] no fly was ever
seen in the slaughterhouse; [4] no emission occurred to the
high priest on the Day of Atonement; [5] the rains did not
extinguish the fire of the woodpile; [6] the wind did not pre-
vail against the column of smoke; [7] no defect was found in
the omer, or in the two loaves, or in the showbread; [8] ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

193 Wy aww RO Ty

The Alshich explains that when the people bowed down on
hearing the Name from the High Priest, they had room
though they stood crowded, because the spiritual
Jerusalem and Temple above were there with them; there
is no greater “testimony for Israel” that they had gone up
to both.

Romemot El on Psalms 125:1°X:7779p 0°2°10 9y 58 mnnii
1 DY 23 R 9om MPAT 233 AR MR 191 0N mbynn e
MY 1730 KD 1 WRD 3 151 ° QW3R ANY DIARI D1N0I M
TIT K2R 03 129RP 1MW 7123 1PN Y7 YW nval 70 0w N
12 0ONYIAT MPYRT P MR 02D DY 93T 2°wn 1ihn 1wl
1 1193 %5 0XIRDY 0nR 30 onYw By 0av 770 kDY 1101 035 o
DO9YIW MRwW 1% M3 137 %D 182 WR NZ* IR N0 9w annn
... DI R 55 Y17 MDD OYY wAna AT 110%) 121990

Romemot El, Warsaw 1875 (Public Domain)

likuteitorah.com/likkutei-torah/pekudei/1/
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194 MWW TMTY T2

“In the way of Your testimonies I rejoiced, as over all
wealth.” The mitzvos are called “testimonies.”

Psalms 119:1477:0p 0°%1n
1022 Y2 "Nl ity 71712
I have rejoiced in the way of Thy testimonies, As much as in

all riches.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The note refers to a comment of the Rebbe on these words,
printed among the supplements.
KEHOT'S NOTE
.2, 595 — MBI MINTR P72 NAyn IR

196 NP1 90yd ™" v

In Daniel’s vision of the Ancient of Days, “the hair of His
head was like pure wool.” The tzitzis are a sign of this
level.

Daniel 7:9'0:t 5x°17

33 N 3203 AYIZZ 2 PR PAYY T 101D 7T 7Y 1 M
:P?7 M1 7019373 M1 123 7707 K3 YD AYRT

I beheld Till thrones were placed, And one that was ancient

of days did sit: His raiment was as white snow, And the hair

of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Talmud teaches that G-d, as it were, wears tefillin, and
asks what is written in “the tefillin of the Master of the
world.” Our tefillin testify to them.
Berakhot 6a:20-21875-"2:X *1 N1072
1T PP°RA °I7 AR 12 RN 277 PR 72 TRm 17 Ap? MK
1 PIRD TN 293 PRI T3 on APD MK 7IN2 N3 M XY
IR STNDT PR PRI ITIMAWI XN T2 RYTP N2nwn
7172 W‘I'IEU Dl'l'? IR , o ARG MY 220 o Jimlshul
DINX PN “IR1 ,D7IY2 NOX APV NNPY DOR XY KT
.0%y2 nAx 12°0n
Rab Nahman b. Isaac asked Rab Hiyya b. Abin : What is writ-
ten in the Tefillin of the L-rd of the Universe ? He answered,
"And who is like Thy people Israel, a nation one in the
earth?" (I Chron. xvii 21). Does, then, the Holy One, blessed
be He, glory in the praises of Israel ? Yes, for it is written,
"Thou hast avouched the L-rd this day" (Deut. xxvi. 17) and
"The L-rd hath avouched thee this day " (ibid. v. 18). The

Holy One, blessed be He, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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“The hidden things belong to G-d our G-d, and the re-

vealed things are for us and for our children.” The re-
vealed part of the Torah testifies to the hidden.
Deuteronomy 29:28r172:1%”5 0°727
niy? oPiy=TyY 1333394 439 riv33m wpoR Havayah? nanoin
DR 77907 771277907 NR
The secret things belong unto the L-RD our G-d; but the
things that are revealed belong unto us and to our children

for ever, that we may do all the words of this law.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

199 127 By rown

“He who considers a matter will find good.” Whoever
thinks it through finds the testimony of the revealed to the
hidden.
Proverbs 16:20°3:1"0 “5wn
AWK T2 NYIN 2307REN? 12777y PUotvn
He that giveth heed unto the word shall find good; And
whoso trusteth in the L-RD, happy is he.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

200 v Ny

The words open a discourse to which the Alter Rebbe
refers on the mitzvos as testimony to their inner
dimension.
Deuteronomy 4:39v”5:*7 0727
") Pyun DRW3 DRORD XIT N °3 722770K NAWM oD nyT)
“TI9 X NN PIRT
know this day, and lay it to thy heart, that the L-RD, He is
G-d in heaven above and upon the earth beneath; there is
none else.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 29
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“Remember what Amalek did to you on the way.” The

words open a discourse to which the Alter Rebbe refers for
“Israel” as the supernal Man.
Deuteronomy 25:17t:7175 0°727

(DO DANKS2 TIT2 P2LY 77 TYYITN DX )

Remember what Amalek did unto thee by the way as ye came

forth out of Egypt;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 30
202 *v12% 2730 1AW 777 OMaR TOWRR TWRR Ny oNa RIm
MR > maw ™

Chapter 3 of Tanya explains that Daas binds the mind to
what it understands and through it the emotive attributes
are born from Chochmah and Binah. The Alter Rebbe

likuteitorah.com/likkutei-torah/pekudei/1/
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refers to it for Daas as the channel from yud-hei to vav-
hei.
Tanya, Likkutei Amarim 3: ’R:’3 02K *0Ip°2 ;1wR1 PP XN
qpyn 77193 - AW 17 W3 PR WRWn 13T 13N B2 MM
Mpm 1T WYYy niavby mwRo oy T3 nirna
,NYTY 7202 NI L,UATPD sNIRIDD YW nink wRY v ,0onwh
13 NRDN A3 TON 217137 "1 NYIY
Kehot Publication Society (CC-BY-NC)

203 NMITA0 N7 NYT
The Idra Zuta calls Daas “testimony” (sahadusa). This sup-
ports the reading of eidus as de’os.

Zohar, Idra Zuta 19:87-22:95-19:0”> R KIIRA M0 990
7%:27

204 DRSS mTy
“The tribes of Yah, a testimony for Israel,” read by the
Midrash as G-d’s testimony to Israel’s lineage.

Psalms 122:4°7:275p 0°%°11n

N O NIT? PRIPY? MTY ARTLIY D0V 19y DuY
Whither the tribes went up, even the tribes of the L-RD, as a
testimony unto Israel, to give thanks unto the name of the
L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

205 AN %2R 7 ANy
“And now, G-d, You are our Father.” The Midrash on this
verse says that Israel are recognized by their faces.

Isaiah 64:7°1:7°0 1°yw°
2193 772 ARy 1173 TAKY M IR 7K IR 7 AN
But now, O L-RD, Thou art our Father; we are the clay, and

Thou our potter, and we all are the work of Thy hand.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

206, “All who see them will recognize them, that they are the
seed that G-d has blessed.” The Alter Rebbe explains that
this is because the Name Havayah is in every Jew.

Isaiah 61:9°0:X70 1°yW°

O °> DI°2° DIPKDPD DORYT N2 DIPREREY oY 0%932 YTIn
12N

And their seed shall be known among the nations, And their

offspring among the peoples; All that see them shall ac-

knowledge them, That they are the seed which the L-RD

hath blessed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

207| Kehot’s note points to Deuteronomy 11:26-28 for these
words.
Deuteronomy 11:26-28173-172:X 0127
WRYN WK 19930°NK N77p1 1973 oD 8238 103 "3 XY
X27OK 197pM) (00 DODK MZR "IIX WK 02°PPK *1 niznToR
DINK M3R I8 WX TIITTR D0 BPPN N nignToN wnwn
DOYTRY WK BIK DPPX I 1377 o
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Behold, I set before you this day a blessing and a curse: the
blessing, if ye shall hearken unto the commandments of the
L-RD your G-d, which I command you this day; and the
curse, if ye shall not hearken unto the commandments of the
L-RD your G-d, but turn aside out of the way which I com-
mand you this day, to go after other gods, which ye have not
known.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1013921 N9

“See, I set before you today a blessing and a curse.” The
words open a discourse to which the Alter Rebbe refers for
the Name Havayah in every Jew.
Deuteronomy 11:26173:8” 0°127
:P7R7 1272 011 07307 1017038 XY
Behold, I set before you this day a blessing and a curse:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

209  3wyAn POWY NPT TRYRDW CNY 19BN P1ea A NI T N2
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Chapter 18 of Tanya explains that the Chochmah of the
soul, in which the light of the Infinite is clothed, is above
comprehending intellect, and is the root of a Jew’s self-
nullification and faith. The Alter Rebbe identifies this with
the yud.

Tanya, Likkutei Amarim 18:13-140>1R 01p°2 ;\WRA P21 ,X°IN
TR
LYR2 O 7 NPT DOYTR PRI PING CRY 0°N2 07 DX AX)
nyT npOn O¥Rl D0 TRY P93 Doaanm PR DYy
737 X371 9PK2 P71 ,MANNT NYT 0 022 KPR 923 °n2 mndianm
222 M3y MIYYY DYV DA 223 0N °N2 7ied? 59D DK XY
imwaenT > 9y ,wnan 9D mm PR TR Y DR ,1m
1201 2T 22WM NYTA 1 APYn? XY ,AIY 7030 N33
Kehot Publication Society (CC-BY-NC)

WNaNR K27 Y07 1N R
The Zohar calls Chochmah and Binah “two companions
that never part.” Here they are the yud and the hei within
the soul.
Zohar III, 4ax ,7 2°m
KEHOT'S NOTE
L2DTRCY 0°281 NIRRT AT AR

Tyt e-R

Chanah’s prayer: “For a G-d of knowledge (de’os) is G-d.”
The Alter Rebbe links de’os with eidus, testimony.

I Samuel 2:3'3:1 R 2X W

Havayah niy7 9% °2 02°2n PNY R¥? 7723 7733 17270 13'!:3"?}_{
N9y 1130199

Multiply not exceeding proud talk; Let not arrogancy come

out of your mouth; For the L-RD is a G-d of knowledge, And

by Him actions are weighed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 31
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The note points to a footnote of the Rebbe there in connec-
tion with this passage.
KEHOT'S NOTE
.31 YT 62°Y 07PN WP RN
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“For there the tribes went up... to give thanks to the Name
of G-d.” The Alter Rebbe
acknowledgment.

reads lehodos as
Psalms 122:4°7:275p 0°%°11n

oy MY YRIY°? MY AR LY Dby 19y ovy
Whither the tribes went up, even the tribes of the L-RD, as a
testimony unto Israel, to give thanks unto the name of the
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 32
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Yaakov’s blessing: “Yehudah, you, your brothers shall ac-
knowledge.” The words open a discourse to which the
Alter Rebbe refers on acknowledgment.
Genesis 49:8'1:07 N°wWKR12
773X 33 77 NG IR A2 IT TR PIP ADK A
Judah, thee shall thy brethren praise; Thy hand shall be on
the neck of thine enemies; Thy father’s sons shall bow down
before thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PN N12122 95 nagn NN
“You established all the boundaries of the earth.” The
Siddur’s explanation on this verse is cited for the differ-
ence between blessing and acknowledgment.
Psalms 74:171:7y 0°2°1n
:DAS? ANK UM PR PIX NI2123773 N2% AN
Thou hast set all the borders of the earth; Thou hast made
summer and winter.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 33

216
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There the Alter Rebbe explains that the levels of Reuven,
Shimon and Levi are still drawings of light into the worlds,
while Yehudah, hoda’ah (acknowledgment), is self-nullifi-
cation and inclusion in the Infinite Light itself, the light
that encompasses all worlds; this is the bowing in the
Shemoneh Esreh.
KEHOT'S NOTE
LA, RN
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Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE
3] .[971TRR] R TP B77 72

218 R299% 1172197 R1p° PPNON N”U0 NYDONN

“When the sitra achra is subdued, the glory of the Holy
One, blessed be He, rises above.” Section 2 asked why;
here is the answer: subduing it is the service of the prohi-
bitions, which draw from yud-hei.

Zohar, Terumah 6:38-7:45771:1-172:1 7110 ,77717 790
Therefore also one must pursue and run after the sinner and
“buy” him for a good price, in order that the filth of sin may
be purged away from him and the spirit of impurity, the em-
anation of the “other side”, be subdued. He who succeeds in
redeeming such a sinner can justly consider himself the
“creator” of the renewed and quickened soul, and such an
act is the greatest praise (of G-d) imaginable, and it exalts
the glory of the Holy One, blessed be He, more than any oth-
er...

The Zohar; London, Soncino Press, 1933 (Public Domain)

219 WBorn N7

”

“And you shall not profane,” read as not making a void;

the essence of the prohibitions.
Leviticus 22:32277:273 X7p™

:DIYTRN ' 738 PN %32 N3 MY TR *WTR DY-Ng 1oPnn K2
And ye shall not profane My holy name; but I will be hal-
lowed among the children of Israel: I am the L-RD who hal-
low you,
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

220 Y92 MINR Py Oy

“He shuts his eyes from looking upon evil”: the subjuga-
tion of the senses.

Isaiah 33:15170:3°7 1°yw>

W2 AN 1792 Y NPYYR Y2 O8N DYR 13T NIPTE APh
Y72 NIRTND PI°Y 0% 0007 Ywn AN QLR

He that walketh righteously, and speaketh uprightly; He that

despiseth the gain of oppressions, That shaketh his hands

from holding of bribes, That stoppeth his ears from hearing

of blood, And shutteth his eyes from looking upon evil;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 34
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“The hidden things belong to G-d our G-d”: yud-hei,
drawn down by restraint.

Deuteronomy 29:28m172:1”3 0°727

niry? oiy=TyY 1333394 439 riv3m 1wpoR Havayah? nanoin
DRI 779R7 727790 NR

The secret things belong unto the L-RD our G-d; but the

things that are revealed belong unto us and to our children

likuteitorah.com/likkutei-torah/pekudei/1/
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for ever, that we may do all the words of this law.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

222 1900 qwn nw°
“He made darkness His hiding place”: the hidden level
above the positive commandments.

Psalms 18:1227:1”> 0°9°1n
:DORPNY °2Y D2"N2WN AN30 1°N12°20 1100 qWn Ny’
He made darkness His hiding-place, His pavilion round

about Him; darkness of waters, thick clouds of the skies.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 35
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“Jerusalem, built as a city that is joined together”: the
Jerusalem below joined to the Jerusalem above.

Psalms 122:3°3:273p 0°2°11n
AT APTTANY Y2 M B2U:
Jerusalem, that art builded as a city that is compact

together;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“The tribes, the tribes of Yah, a testimony for Israel.”
Psalms 122:4°7:275p 0°%°11n
oy MY YRIY°? MY ARTLIY Dby 19y ovy
Whither the tribes went up, even the tribes of the L-RD, as a
testimony unto Israel, to give thanks unto the name of the
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

225 MY 12

“In the way of Your testimonies”: the mitzvos as
testimonies.
Psalms 119:147:07°p 0°9°11n
MA722 292 "NY TITY 1112
I have rejoiced in the way of Thy testimonies, As much as in

all riches.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Our tefillin testify to “the tefillin of the Master of the
world.”

Berakhot 6a:20-21x”3-"2:X "1 M372

MPBT PPBN "3 AN 12 RO 27 PO 92 19M3 21 AP? MK

1 PN TN 1 PR Y3 W AP? TN 773 N3 ma NPy

ONR? SNDT PR 2ORIWTT INOAWR RN PI2 XU n2nwn

M2 WITRT 077 MR 70T TTRRT N P01 0T RRRT
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Rab Nahman b. Isaac asked Rab Hiyya b. Abin : What is writ-
ten in the Tefillin of the L-rd of the Universe ? He answered,
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"And who is like Thy people Israel, a nation one in the
earth?" (I Chron. xvii 21). Does, then, the Holy One, blessed
be He, glory in the praises of Israel ? Yes, for it is written,
"Thou hast avouched the L-rd this day" (Deut. xxvi. 17) and
"The L-rd hath avouched thee this day " (ibid. v. 18). The
Holy One, blessed be He, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

PARAGRAPH 36

227 TP 1WA 1WN TIPR YR

The verse with which the maamar opened; its double
“Mishkan” is now explained as the two levels of the Name.

Exodus 38:21x”3:11"% minw

123 077 NT2Y 7Y "B70Y TpB TR NTYT 19N 19WRT TIPD 9K
737 TN R

These are the accounts of the tabernacle, even the taberna-

cle of the testimony, as they were rendered according to the

commandment of Moses, through the service of the Levites,

by the hand of Ithamar, the son of Aaron the priest.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

228 02302 °nIow

“And I will dwell within them”: the plain Mishkan, the
Shechinah dwelling within Israel.

Exodus 25:8'1:7172 mnw
031032 *N32Y) UIPR *2 )
And let them make Me a sanctuary, that I may dwell among

them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

229 onN 12wn

The Mishkan “that dwells with them in the midst of their
impurities.” The Shechinah, the lower hei, dwells even
with them.
Leviticus 16:16170:1"0 RIp”
Ay 191 DORLO227 DIPYWEM PRI’ °12 NRNYR YTPD2Y 1821
:DNNDY TIN2 DX 19w 79I PINY
And he shall make atonement for the holy place, because of
the uncleannesses of the children of Israel, and because of
their transgressions, even all their sins; and so shall he do
for the tent of meeting, that dwelleth with them in the midst

of their uncleannesses.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

10,10 KIpN

230 PN 7KRY 7772 —

That discourse asks why the Sages call G-d “the Holy One,
blessed be He,” and explains “kadosh with a vav”: the vav
indicates a drawing down of His holiness, as the light that
fills and the light that encompasses the worlds, which is
only a radiance with no comparison to Him.
KEHOT'S NOTE
2,83 v e nMph

likuteitorah.com/likkutei-torah/pekudei/1/
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231 1198 N33 7R TR

“Go out and see, O daughters of Zion, King Shlomo with
the crown with which his mother crowned him.” The
words open a discourse to which the Alter Rebbe refers.
Song of Songs 3:11X™:) 0*°Wwi 1w
o2 nx 1P7npYY npya mPw apna TiY N3 APRT MIN%
:12% noni o121 inann
Go forth, O ye daughters of Zion, And gaze upon king
Solomon, Even upon the crown wherewith his mother hath
crowned him in the day of his espousals, And in the day of
the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 37
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“Lift up your eyes on high and see: Who created these?”
The Alter Rebbe reads mi as the hidden source and eileh
aswhat is revealed.

Isaiah 40:26172:1 171°yw°

0907 ON2Y 1DORMI KU¥INT APR K127N R 02V 0imUIRY
TYI KD TOR 73 PR 072K 290 RIPY OW2

Lift up your eyes on high, And see: who hath created these?

He that bringeth out their host by number, He calleth them

all by name; By the greatness of His might, and for that He is

strong in power, Not one faileth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

22,0 0y

233 PR NPT . oM

The Zohar explains that mi “stands as a question,” for it is
hidden, while eileh is revealed.

Zohar I, 1b2a ,x X’m
KEHOT'S NOTE

.2 LR R

PARAGRAPH 38

234 0127 ON 1352

The Zohar calls Binah “the mother of the children.” The
emotive attributes are born from her.

Zohar I, 219ax ,1°7 X”m
KEHOT'S NOTE
.112°y ©”WN 1’02 7PN LK LB RO IRD

235 0°127 ON
“The mother of the children rejoices.” The phrase is ap-
plied to Binah.

Psalms 113:9°0:37°p 0°%°1n
:ARIP0 NN 021270708 N2 NRY Y2°Win
Who maketh the barren woman to dwell in her house As a

joyful mother of children. Hallelujah.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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KEHOT’'S NOTE
.0 ,p 0onn

236 P .. 03
Kehot’s note points to Zohar II, 117a for these words.
Zohar I1, 117ax ,1>p 27mt
KEHOT'S NOTE
XLTP2m

237 PR MITR YW AN

The note points to Sefer HaChakirah for the six attributes
being called eileh.
KEHOT’'S NOTE
.2,M3 PPN 180 XY

238 TRD MM PN
Kehot’s note points to where this is explained further: Etz
Chaim.

KEHOT'S NOTE
KD Y0 K NN .2 P70 IRDY 2P3° W N7y

239 A

“Yours, G-d, are the greatness and the might and the beau-
ty and the victory and the splendor.” The verse lists the at-
tributes and says that they are all “Yours.”
I Chronicles 29:11x™:1”2 X 0°1°71 °727
IR D22 2373 TM NI NWRNM AN Ay N 77
WK 9% Ryannm nannan A7
Thine, O L-RD, is the greatness, and the power, and the glo-
ry, and the victory, and the majesty; for all that is in the
heaven and in the earth is Thine; Thine is the kingdom, O
L-RD, and Thou art exalted as head above all.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X% ,0D R”1T

PARAGRAPH 40

240 991 PTPEY

“You shall visit your dwelling and not sin.” The Talmud
reads it as marital union; so pekudei means union.
Job 5:24775:1 21°R
RUIN K21 713 §T297 7208 01903 HYT
And thou shalt know that thy tent is in peace; And thou shalt

visit thy habitation, and shalt miss nothing.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

19,7 AN

241 TIPE? DTN 2N

The Talmud derives from “and you shall visit your
dwelling” that a man is obliged to visit his wife. The Alter

likuteitorah.com/likkutei-torah/pekudei/1/

N30 MITYT 19WR 1WnN *TIPD 9K

Rebbe uses it to read pekudei as union.
Eruvin 100b2°p 1217y
Yevamot 62b:161"0:2 270 N1n2°
PR DY DR ROTY ANWR2 YIT 9D P 12 ywinY 037 amx
>3 70K 7N 770% 0I9Y 3 AYTY” MKW RWIN K11 — ATRIR
,7172 REP RITY NP IRYR DX TipR? 0TX 270 o7 12 ywine
) TP 0APY 02 Ny T

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.286°Y 1791 wIPR XD .2,30 Mn2° .2 ,p Py

242 MabR RN QWY 27y — I

There the Alter Rebbe explains Malchus: a human king’s
kingship is not his essence but only that his name is called
over the people; so above, all the worlds are brought into
being only through Malchus, which is called a “crown” be-
cause it rests on the King without being of His essence.
KEHOT'S NOTE
S9ORY AL, R nMpe

243 DR nn oY

“There are sixty queens.” The words open a discourse to
which the Alter Rebbe refers for this union.
Song of Songs 6:8°11:" 0*°WiN W
9207 1R NNy D°WI2°B 0°InYA NioPn Tnn 0wy
There are threescore queens, And fourscore concubines,

And maidens without number.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

244 9N — INY

The note refers to a comment of the Rebbe on these words,
printed among the supplements.
KEHOT'S NOTE
.2, 595 — MBI MINTX 72 NAyn IR

245 mEnn aeR
“These are the commandments that G-d commanded
Moshe.” The commandments are called eileh.

Leviticus 27:3477%:175 X7p™
1°0 772 PRIR? °1270K TWRTNR T MR WK NIvnT 19K

These are the commandments, which the L-RD commanded
Moses for the children of Israel in mount Sinai.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

L1919 RPN

246 2PN M7V AR

“These are the testimonies, the statutes and the

judgments.” Again eileh.
Deuteronomy 4:451”1:"7 0°727
ONRE PXIW? °1277% MYn 127 WX 0WIYRM DRPIT NTYT 7N
:073mn
these are the testimonies, and the statutes, and the ordi-
nances, which Moses spoke unto the children of Israel, when
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they came forth out of Egypt;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.1n,7 077927

ok Falchi
“These are the appointed festivals of G-d.” Again eileh.
Leviticus 23:47:373 Xp™
:07YIN2 DR RAPATIYR WP "RIPR T 7Y Tl'?N
These are the appointed seasons of the L-RD, even holy con-
vocations, which ye shall proclaim in their appointed

season.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

a9 7,30 RIp™

PARAGRAPH 41

9212 %2R 119K DY By 19°K2 Man2

“For these I weep; my eye, my eye runs with water.” The
Midrash reads “these” as the Torah and the offerings.
Lamentations 1:161"0:’X 12°X
*WDI W DNIR I P72 D AT °PY *Py M1 718 npR-oy
127K 92373 DnRiY *12 10
For these things I weep; Mine eye, Mine eye runneth down
with water; Because the comforter is far from me, Even he
that should refresh my soul; My children are desolate,
Because the enemy hath prevailed.’
Migra according to the Masorah (CC-BY-SA) + JPS 1917 (Public Domain)
KEHOT'S NOTE
a0 LR R

OVRWRM BoPINN 1PN
“These are the statutes and the judgments and the teach-
ings.” The Midrash uses it to read “these” as the Torah.
Leviticus 26:4671772:172 Xp"
YRTT°2 °1°0
These are the statutes and ordinances and laws, which the
L-RD made between Him and the children of Israel in

mount Sinai by the hand of Moses.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

M 19 RPN

0577YIRa P Wwyn PR

“These you shall offer to G-d on your appointed festivals.”
The Midrash uses it to read “these” as the offerings.
Numbers 29:391”5:175 7212
02 n5y? 02°naTN DICITIR TP DOUTYInD Cme aym PR
:D2°07Y?) 030171 DY NN
These ye shall offer unto the L-RD in your appointed sea-
sons, beside your vows, and your freewill-offerings, whether

likuteitorah.com/likkutei-torah/pekudei/1/

N30 MITYT 19WR 1WnN *TIPD 9K

they be your burnt-offerings, or your meal-offerings, or your
drink-offerings, or your peace-offerings.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

0% ,03 9372

PARAGRAPH 42

119912 "IN 19N DY

Said of the destruction of the Temple: the weeping over the
departure of the revealed light, eileh.

Lamentations 1:1610:°X 73°X

W3 2°WR DN "3 P2 DM N %Y 2y 17992 2K PRy
:271K 122 °3 DonRiY *12 177

For these things I weep; Mine eye, Mine eye runneth down

with water; Because the comforter is far from me, Even he

that should refresh my soul; My children are desolate,

Because the enemy hath prevailed.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

moam or

“Rachel weeps for her children; she refuses to be comfort-
ed.” The Zohar reads Rachel as the Shechinah.

Jeremiah 31:1570:877 17°0 7

m92n P07 0NN °33 M3 yRwl An12 Pip Havayah ny 3
SIPK 72 3377y BN MK 3370y

Thus saith the L-RD: A voice is heard in Ramah,

Lamentation, and bitter weeping, Rachel weeping for her

children; She refuseth to be comforted for her children,

Because they are not.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

10 LRD

19an B 19791 120 PRNONRY PRANR 177 1A

The Zohar on Vayigash: because the vav went far and with-
drew from her, “Rachel weeps.” The separation of vav and
hei is the exile.

Zohar, Vayigash 10:99-11:10817p:X™-17%:™ w3 7717 720

so that the voice was heard in the height of heights.
Therefore, too, Rachel wept for her children; she “refused to
be comforted for her children, because he is not”. It is not
written “they are not” (einam), but “he is not” (einennu),
which is an allusion to her Spouse; for if her Spouse were
present with her, she would let herself be comforted for
them, as they would not remain then in exile; but her
Spouse not being with her she cannot be comforted.

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 43

BXAYS? MTY 17 waw

“The tribes of Yah, a testimony for Israel”: testimony to
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the hidden yud-hei.
Psalms 122:4°7:275p 0°%°11n
1 Ow? NIT? PRIPT? MTY ARTLIY 0°0IY 17y ouY
Whither the tribes went up, even the tribes of the L-RD, as a
testimony unto Israel, to give thanks unto the name of the
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

255 ANDY NNI9OWY INNN XNOW

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
ow] 2,909 [7,8p ow] 2 ,73p [T,P A7n 0°1P°n] WX 1P X ,UY) N
L[5].(2,3.8,10) R*MY (3, TP oW (2,39P [X AP

256 ARDY NNIOOWY INNN XN°OW

The Zohar speaks of the lower Shechinah and the upper
Shechinah. The two Mishkans are these two levels.

Zohar, Bereshit 21:238-2481"37-11"77:X”3 N°wR12 7717 120

257 WY Yy — wrni
The discourse on “The Song of Songs” opens with G-d as
the groom and the Community of Israel as the bride, and
explains kallah (bride) as related to kilayon, the expiring
of the soul in its longing; this is the theme of self-sacrifice
towhich the text refers.

KEHOT'S NOTE
X LR wUIw nMph

258 Twol bom

“And you shall love G-d your G-d with all your heart and
with all your soul.” Self-sacrifice “with all your soul” cor-
responds to the plain Mishkan.

Deuteronomy 6:5°77:"1 %727

STTRRT222 JWDI222 72277222 TR2X 1 N NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 44

259 PR K92
“Who created these”: mi and eileh.

Isaiah 40:2632:n 7°yw°

D‘?D‘? ONIE 790N R>¥IND APR KI27°M IR 02y DIMTINY

7Y KD WK 75 7oRKY 003K 390 X7 0w

Lift up your eyes on high, And see: who hath created these?

He that bringeth out their host by number, He calleth them

all by name; By the greatness of His might, and for that He is

strong in power, Not one faileth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/pekudei/1/

N30 MITYT 19WR 1WnN *TIPD 9K

260 mEnn o
“These are the commandments”: the union of vav-hei.
Leviticus 27:34775:1”5 Xp™
370 703 PR *3379% MYRNY N ME WK niged 1oy
These are the commandments, which the L-RD commanded

Moses for the children of Israel in mount Sinai.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

261 5212 73K 19R DY
“For these Iweep”: the loss of that union.

Lamentations 1:1610:°X 73°X

W3 2°WR DN "3 P2 DM 1T %Y 21y 19992 %K PRy

:221R 723 72 DoRRiY 21210

For these things I weep; Mine eye, Mine eye runneth down

with water; Because the comforter is far from me, Even he

that should refresh my soul; My children are desolate,

Because the enemy hath prevailed.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 45

262 DRSS TP MY 1w

The note points to Or HaTorah on Vayakhel for “the
Mishkan of the Testimony” and “a testimony for Israel.”
KEHOT'S NOTE
5p2 27 NPMIR AR

263 0997y 27TY2 X120 P2TAN 2701 PANA 7w R0 n2an

G-d recalls Israel’s growth in Egypt: “I made you myriads,
like the growth of the field, and you increased and grew
and came with adi adayim.” The whole section explains
this verse.
Ezekiel 16:7°1:1"1 5xp1>
153 07TY 0777Y *T¥32 XIM *2TaN 2N AN ATEE Mey3 3
T3 DY QXY 008 T
I cause thee to increase, even as the growth of the field. And
thou didst increase and grow up, and thou camest to excel-
lent beauty: thy breasts were fashioned, and thy hair was
grown; yet thou wast naked and bare.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

264 D°W19°2°2 QW WA K°amM

Rashi’s words on this verse are copied there, with glosses.
KEHOT'S NOTE
DY R-T71 NPMIRA pRYI M OY w1 NS

265 T¥ 7Y N2 Inva
“Trust in G-d forever and ever.” Rashi’s first meaning of
adi: eternity.

Isaiah 26:4°7:172 17°yw°
0793y 71 7 AR 73 TYTTY 2N
Trust ye in the L-RD for ever, For the L-RD is GOD, an ever-

lasting Rock.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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266 DOV 171y 130T

Or HaTorah there cites the Maharsha on the meaning of
adi as ornaments.
KEHOT'S NOTE
.R”WA7R QW3 2NOW 11 QW 771 17N ART

267 2917 R 2%y NN

After the Golden Calf, “the children of Israel stripped
themselves of their ornaments from Mount Chorev.”
Rashi’s second meaning of adi: ornaments.
Exodus 33:6M:37% mnw
12791 9% 027NN PRI 1980
And the children of Israel stripped themselves of their orna-

ments from mount Horeb onward.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

3,37 mnw

268| When Israel said “we will do” before “we will hear,” angels
tied two crowns on each of them, one for each; these are
the “ornaments from Mount Chorev.”

Shabbat 88a:7":x 1”5 naw
DT XD “INUI? PNy PRI I TRNY AW OXRD °21 U7
N2 R PRI TR TR P3P .Nw KPR PP KiM
,2RW? VAP 110 YRY” T3 TR APYY T MR 0003
LYY 27302 R 2272 KDY 27 WK 770 TR0 02TY DR DRI
:2°N37T — P2 272 IRRTD — UYL 27902 P2 27in2

.. DR 70 PRI 212 1R
William Davidson, Vocalized Aramaic (CC-BY-NC)

269 RN QoNRNM NP

“Take from among you an offering for G-d.” The words
open a Torah Ohr discourse to which the Alter Rebbe
refers for “something from nothing.”
Exodus 35:5°71:717% mnw
q921 271’1 NMINA DR AX°27 927 2771 95 A% mn 0anNn Ny
nYnn
Take ye from among you an offering unto the L-RD, whoso-
ever is of a willing heart, let him bring it, the L-RD’S offer-

ing: gold, and silver, and brass;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

270 1971 Nawa Ak

“A broken and crushed heart, O G-d, You will not despise.”
The state to which Israel were brought in Egypt.

Psalms 51:19v”°:x”1 0°9°11n
Hyily) R D’,?"?kj 197N 1;@‘;'3‘? m12vmA D’.?'?{_{ ma
The sacrifices of G-d are a broken spirit; a broken and a con-

trite heart, O G-d, Thou wilt not despise.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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27 9% 9% 271 mana

The words of the Midrash Rabbah are copied there.
KEHOT'S NOTE
BN Y R-T71 NPMIRA pRYI YRR

272 D173 AP YN

G-d’s promise to Avraham, “I will make you a great
nation,” which the Midrash links with “For which is a great
nation.”
Genesis 12:22:27 n°wx12
71273 72T TR TPTIXY T973K) 2973 %7 gy
And I will make of thee a great nation, and I will bless thee,
and make thy name great; and be thou a blessing.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

273 D173 %93 %1 9
“For which is a great nation that has G-d close to it?”
Israel’s greatness is their closeness to G-d.

Deuteronomy 4:7°1:7 0°727
1RIP7222 APRYR D YRR 0°3p DORPR PR PiTa van oD
PR

For what great nation is there, that hath G-d so nigh unto
them, as the L-RD our G-d is whensoever we call upon Him?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

1,707

274 MY T pen e

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
2w

275 MY " pn D
“For G-d’s portion is His people.” Israel are great as the
portion of the One who is great.

Deuteronomy 32:9'0:3°% 0°727
:inPm1 %20 2py? iny Havayah pon »2

For the portion of the L-RD is His people, Jacob the lot of
His inheritance.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

276 T
“Great is G-d and very much praised.”
Psalms 145:33:1”np 0°2°1n
2P0 1R NPT TRR Do N PiTy
Great is the L-RD, and highly to be praised; And His great-
ness is unsearchable.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KEHOT’'S NOTE
A, np ooonn
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PARAGRAPH 46

277 By7am aw 11092 1N

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
NoAnwT wrp nd1a

278 ny7D nwa o 172

That discourse opens with the exile in Egypt as a sowing,
“I will sow her for Me in the land”: one who sows a mea-

sure reaps many, and so Israel, “G-d’s produce,”
sown in exile so that the revelation of G-dliness would in-

were

crease, drawn from the hidden world to the revealed
world.
KEHOT’'S NOTE
X ,ND R™MnN

279 nyID Mowa
“And it was when Pharaoh sent the people.” The words
open a Torah Ohr discourse to which the Alter Rebbe
refers.

Exodus 13:171:3 minw

311 °3 BPOW?R YIN YT D°P2K BNINP) DYNK A2 newa om
£TP7ER 130 307 DORY2 DY D378 DR TN 7D KM

And it came to pass, when Pharaoh had let the people go,

that G-d led them not by the way of the land of the

Philistines, although that was near; for G-d said: 'Lest the

people regret when they see war, and they return to Egypt.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

280 SyTam 132

Yitzchak “called Esav, his great (elder) son.” Esav is called
“great,” and Yaakov took the birthright from him.

Genesis 27:1°X:1”2 n°wR12

MR DT 132 WYTNR RV DRI PPY PIIM PO R0 v
337 PR MR 12 VYN

And it came to pass, that when Isaac was old, and his eyes

were dim, so that he could not see, he called Esau his elder

son, and said unto him: ‘My son’; and he said unto him:

‘Here am L.’

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

X, nPwRn3

281 5172 wyI3 DOIDINT

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.9%1° no73

282 DoRWH 1I7INA 7772

There the Alter Rebbe explains that the Seraphim, in the
World of Beriah, grasp the threefold “Holy,” while the
Ofanim, in Asiyah, cannot contain it and rise “with a great
noise”; their stirring, rooted above the level of “man,” lifts

likuteitorah.com/likkutei-torah/pekudei/1/
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them even above the Seraphim and raises the Throne with
them.
KEHOT'S NOTE

S79ORY 7,7V 137K D NP
283| Kehot’s note points to Deuteronomy 32:1-52 for these
words.

Deuteronomy 32:1-52271-'%:2"% 0127

284 DoRWH 117N

“Listen, O heavens, and I will speak.” The words open a
discourse to which the Alter Rebbe refers.
Deuteronomy 32:1°k:2”% 0°127
ST TINT YW TI2TRY 00T IR
Give ear, ye heavens, and I will speak; And let the earth hear

the words of my mouth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 47

285 MR 1P VYR Tvya

“With the crown with which his mother crowned him on
the day of his wedding”; the Sages read “the day of his
wedding” as the giving of the Torah.
Song of Songs 3:11x™:’) 0*°wi 1w
O3 VoK 12M0YY M0y MY Tep2 1Y N2 APNT ANy
:127 nonty 021 inann
Go forth, O ye daughters of Zion, And gaze upon king
Solomon, Even upon the crown wherewith his mother hath
crowned him in the day of his espousals, And in the day of
the gladness of his heart.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

K awraw

286 Y7 257 Xy

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2,197 R

287 797 297 Xy

The Idra Zuta names the highest hidden level “the Will of
all wills.”

Zohar, Idra Zuta 4:37-10:491”n:>-1"2:"7 R RITRT 7717 790

288 S2INW 51 %2AN

The note points to the sources gathered there for the
phrase “Anochi, who I am.”

Zohar I, 167b2 ,top R”mt
KEHOT’'S NOTE
.07y NPWID — 1R PARNA 10T AR L[3] .2 ,10p KM
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289 0”27 Nn°N0
Kehot’s note points to Zohar II, 146b for these words.
Zohar I1, 146b2 ynp 2m
KEHOT'S NOTE
.2,mp 27 .[9] LK, PR

290 mbnn X
“Awesome in praises”: G-d is beyond all praise.
Exodus 15:11x8":7"0 mnw
7y nPan X731 WIp2 97X1 191D °n Havayah D'?)f; 1on0™n
:N7D
Who is like unto Thee, O L-RD, among the mighty? Who is
like unto Thee, glorious in holiness, Fearful in praises, do-
ing wonders?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

R0 mnw

291 IR 1207 YO KT

The Idra Zuta says of the most hidden level that none
knows it but He.

Zohar III, 288ax ,no7 a”mt
KEHOT'S NOTE
XA ML) .(2,77) 'm

PARAGRAPH 48

292 190 Tn@e P

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.NAWT 9% o2

293 fnird]
The Zohar on Vayikra discusses the word “selah,” to which
the Alter Rebbe refers.

Zohar, Vayikra 47:334-49:342-7"%w:"n Xp”™ M 190
rnwvn

294 12T — I W

In the first edition the words from “See the Zohar” to “they
merited” were missing, replaced by “imw”; the errata list
of 5611 noted that something was missing, and the second
edition of 5626 printed these words at the foot of the page.

KEHOT'S NOTE
701 AwI3 (X710 QW) NP°NT M2 A (7790 PARY®T) R IR
STIRYI PPIwa 0°393 19K NMI2°N 10971 (190N OW) *2n NIRRT L0yn
.NPPRI 0102 0971 77070 RIPM 0IDTA AATPM ARMN

295 "9 Ty — nngan

The note refers to a comment of the Rebbe on these words,
printed among the supplements.
KEHOT'S NOTE
2,0 595 — MBDIT MINTX 272 NAyn IR

likuteitorah.com/likkutei-torah/pekudei/1/

N30 MITYT 19WR 1WnN *TIPD 9K

296 X120 na Ty

G-d tells the sea, “Until here you may come, and no
further.” Ad as a limit.
Job 38:11x7>:1”% 21K
:77%3 TIR32 NPW KDY 7°0N K9 Rian AR=Ty mKR)
And said: ‘Thus far shalt thou come, but no further; And

here shall thy proud waves be stayed’?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

297 N2aw 01N N2 Ty

Elisha ben Avuyah (Acher), riding on Shabbos with Rabbi
Meir walking behind him, told him, “Turn back: I have
measured by my horse’s steps that until here is the
Shabbos boundary.” Ad as a boundary.

Chagigah 15a:1227:X 1’0 1210

TRR 27 M ,N2W2 0197 PY 2230 MW IR Ayn 1127 10

1207 , 70K 29 ,RD 3P 0K 1B TR TR 170K TP

.72 99t AR AN 47 MK .N2Y 0INn XD TY *010 "APY3 AYY

0°12 3237 713727 *1INRD "AYRY 12D 77 "NHK 129 KD 7 N
.mRR YN — Y0223

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

X ,I0 7200

298 9N N2 00

“Who created these?” The Zohar reads mi as what is be-
yond question.
Isaiah 40:26372:n 7°yw
D737 DX3E T90R3 KOFIRD NPK X1V WY DPPY DIWIRY
T ) VoK 13 7R 0°JIR 297 haivad DW:!
Lift up your eyes on high, And see: who hath created these?
He that bringeth out their host by number, He calleth them
all by name; By the greatness of His might, and for that He is
strong in power, Not one faileth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

299 PNW AN 0D RPYD N7

The Zohar explains “Who created these”: one may ask up
to a point, but above there is no question at all. This is the
meaning of ad, a limit to apprehension.

Zohar, Introduction 2:4-4:1227°:’7-"7:2 717p7 7710 190

IN THE BEGINNING. R. Eleazar opened his discourse with
the text: Lift up your eyes on high and see: who hath created
these? (Is. 40, 26). ‘“Lift up your eyes on high”: to which
place? To that place to which all eyes are turned, to wit,
Petah ‘Enaim (“eye-opener”). By doing so, you will know
that it is the mysterious Ancient One, whose essence can be
sought, but not found, that created these: to wit, Mi (Who?),
the same who is called “from (Heb. mi) the extremity of
heaven on ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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300 mw 1T

At the end of that discourse the Alter Rebbe explains that
the words of the Sages, such as the blessings over the
mitzvos, are rooted in “Where is the scribe (sofer)?”, a lev-
el above the “wine” of the Torah, since the Written Torah
is called a sefer; this is why “the words of the scribes are
dearer.”
KEHOT'S NOTE
2L, RMN

301 Kel7ani

“This is My Name forever.” The words open a discourse to
which the Alter Rebbe refers.

Exodus 3:15170:" mnw
D°NAK PP *1 PRI 2127DK RN NYRTOR DORRR TV IR

17977 Mt
And G-d said moreover unto Moses: ‘Thus shalt thou say
unto the children of Israel: The L-RD, the G-d of your fa-
thers, the G-d of Abraham, the G-d of Isaac, and the G-d of
Jacob, hath sent me unto you; this is My name for ever, and
this is My memorial unto all generations.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

302 9270 PN

“Where is the scribe? Where is the weigher?” The dis-
course reads ayeh as alef and yud-hei, Keser above
Chochmah and Binah.

Isaiah 33:18m:3°% 11°yw°

:DPTIRT"NK 50 MK DY MUK 190 IR K M2 137
Thy heart shall muse on the terror: ‘Where is he that count-
ed, where is he that weighed? Where is he that counted the

towers?’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

303 Y 10

The Idra Zuta speaks of the “two crowns” included in
Daas. The Alter Rebbe identifies them with adayim.

Zohar, Idra Zuta 19:77-87172-1"y:10”> R RITRM 7717 100

304 197N 9917

The Biur on this maamar opens its fourth section with
Ezekiel’s adi adayim: the ornaments are “the two crowns”
that Z’eir Anpin inherits, which, like the growth of the
field, come only after the seed has rotted away.
KEHOT'S NOTE
.[2] .27w1 97TR2 9907 [T YD =] vrs [R 1] 7729 ™22 P”Y?V'I

305 N”1R2 W’Rd1 NYTR 57y X1 A2WRnT .. 1Py 19900 e

There the Alter Rebbe distinguishes the emotive attributes
above intellect, the lower levels of Arich Anpin, which
Daas draws down, from the still higher light drawn
through the Torah itself, from the upper levels of Arich
Anpin.

KEHOT'S NOTE

likuteitorah.com/likkutei-torah/pekudei/1/

N30 MITYT 19WR 1WnN *TIPD 9K
.7,0° R™MND AR

306 Ty Ay

The Raaya Mehemna on Shoftim discusses testimony, and
the Ramaz’s commentary there explains it; the Alter Rebbe
refers to both.

Zohar, Shoftim 3:11-4:20°2:"7-X"":’A D°V2W ,717 120

307 N”12 R —1PIyn
The note points to the Tzemach Tzedek’s explanation of
the Zohar on testimony.

KEHOT'S NOTE
S9°RY NN Y DOU2W NYMIR LTPORY UIINN Y 2-X73AD MR IR
.79°RY 2100

308 1701 9NNIW 1”3

The Talmud teaches that wherever “netzach,” “selah” or
“va’ed” is said, it means without interruption forever. So
“All shall exalt You, Selah” means endless ascent.
Eruvin 54a:14-1570-7":8 771 P21y
— "IV N2 PMEY VIV DIPR 22 :3pY2 12 MYPK *31 72T Kan
n2? KDY 2R 0PiY? KD 937 12007 ,n3y .nenRiy popn 4R PR
77Y2 NIRIT T YD AR 1D 1YRY IWRD” :°NIT 170 URIZPR
0Piy? 71917 17 :2°N37 TV AP0 0PIy 7Y 721397 0OPRR PR

-”7}?1

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
N,TIPY

PARAGRAPH 49

309 MR 57y TpD MWK

“...the Mishkan of the Testimony, which was reckoned at
the word of Moshe.” The Alter Rebbe reads “at the word of
Moshe” as going with “the Mishkan of the Testimony.”
Exodus 38:21x"2:1"% nminw
722 0070 NTY YN D72y TRR WK NV 19WR 12Wnh *TIpD NP
7797 TIIR"T2 TRK
These are the accounts of the tabernacle, even the taberna-
cle of the testimony, as they were rendered according to the
commandment of Moses, through the service of the Levites,
by the hand of Ithamar, the son of Aaron the priest.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 50

310 RN

Moshe and Aharon say, “And what are we, that you com-
plain against us?” Moshe’s self-nullification, “mah.”

Exodus 16:7°1:1"v mnw

D 1 0N TRy n;*n'z‘gn-ng ynwa °n 7922°NR ON°RT7Y PN
A%y 1050

and in the morning, then ye shall see the glory of the L-RD;

for that He hath heard your murmurings against the L-RD;
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31

312

313

314

and what are we, that ye murmur against us?’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

N-1,10 mnw

Dovaw oy aww

“For there the tribes went up... to give thanks to the Name
of G-d”: the acknowledgment and self-nullification ex-
plained above.

Psalms 122:4°7:275p 0°%°11n

oy MY YRIY°? MY ARTULIY oAy 19y ovy
Whither the tribes went up, even the tribes of the L-RD, as a
testimony unto Israel, to give thanks unto the name of the
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Y7218 1N

When Rabbi Akiva prayed alone, one would leave him in
one corner and find him in another, because of his many
bowings and prostrations. The Alter Rebbe sees in this the
self-nullification of the Shemoneh Esreh.

Berakhot 31a:1227>:X 8”2 m372
Jinn K91 ,pinty 7inn K91 00w 73R KD $920m 078 D7 X9 19
129 .10%0 127 73R KPR ,0°P02 07727 Tinn K7 ,wRY mvp
.DORININY N2Y >7372 07727 NPRW ,DOIIWRTT OOR°232 108N
Similarly a man should not take leave of another from the
midst of [frivolous] conversation, jocularity, levity, or idle
chatter ; but from the midst of a discussion of Halakah. For
so we find that the former prophets used to conclude their

addresses with words of praise and consolation.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

X, mona

QnIna "answ 7772

There “Set me as a seal upon your heart” is the plea of the
Community of Israel that the self-nullification of the
Shemoneh Esreh leave its image on the heart even after
prayer, when the love has passed, so that “His right hand
embraces me” even from behind.
KEHOT'S NOTE
AL, an i nph

onIns "o
“Set me as a seal upon your heart.” The words open a dis-
course to which the Alter Rebbe refers.
Song of Songs 8:6"1:’1 01w W
YR M08 N MyTD AYinrty onind 72%7%y onind vk
SNITPY UK "BY TPRYT MNP 2INTD
Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/pekudei/1/

N30 MITYT 19WR 1WnN *TIPD 9K

TAN ATIR° 7772

There the bowing of prayer is self-nullification, as one
bows before a king, and Yehudah is acknowledgment; for
it to be revealed, “your brothers” (Reuven, Shimon and
Levi) must come first, which is why the Shemoneh Esreh
cannot be begun without the verses of praise and the
Shema with its blessings.
KEHOT'S NOTE
AL, RN

NN 770

“Yehudah, you, your brothers shall acknowledge.” The
words open a discourse to which the Alter Rebbe refers on
the Shemoneh Esreh.

Genesis 49:8'1:07 N°wWKR12

773X 233 77 NG IR A2 IT TR PIP AR A
Judah, thee shall thy brethren praise; Thy hand shall be on
the neck of thine enemies; Thy father’s sons shall bow down

before thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

SND2 D°Rw 7770

Near the end of that discourse heaven and earth are Torah
and mitzvos; in the Torah itself, “heaven” is the Written
Torah and “earth” (eretz, from ratzon, will) the Oral Torah;
and three things are called “earth”: the Community of
Israel, the Oral Torah and the mitzvos.
KEHOT'S NOTE
LR R™MN

SND2 2w

“The heaven is My throne.” The words open a discourse to
which the Alter Rebbe refers.

Isaiah 66:1°X:170 1oYW

#2730 TR N72 AR Y9N 070 PIRT) KOD DY T M 1

SNMI DiPn 11K

Thus saith the L-RD: The heaven is My throne, and the earth

is My footstool; where is the house that ye may build unto

Me? And where is the place that may be My resting-place?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 51

Q7Y 792 ON1aMm
“And you came with adi adayim.”

Ezekiel 16:7°1:1" 5Rp1°
1103 OYTY 0°77Y PT¥2 "X "PTAN "20M RN TP Megd 1330
T3 DY XY 008 Y
I cause thee to increase, even as the growth of the field. And
thou didst increase and grow up, and thou camest to excel-
lent beauty: thy breasts were fashioned, and thy hair was

grown; yet thou wast naked and bare.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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320 2797 AR YTy
“Their ornaments from Mount Chorev”: the crowns.
Exodus 33:61:37% ninw
13700 9% B27Y"NR PRI PRI
And the children of Israel stripped themselves of their orna-

ments from mount Horeb onward.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

321 abdelntirdiel
“They will yet praise You, Selah”: endless praise.
Psalms 84:5°71:7"0 0°2°11n
70 PP Ty A2 "2 MR
Happy are they that dwell in Thy house, they are ever prais-

ing Thee. Selah
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

322 N12n 2Ty
“Until here you may come”: ad as a limit.
Job 38:11x7>:1”% 2R
:7°73 19R32 NOW2RDI 70N K9 RiaD 7Dy INK)
And said: ‘Thus far shalt thou come, but no further; And
here shall thy proud waves be stayed’?
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
323 wn 27y TP IWN
“Which was reckoned at the word of Moshe.”
Exodus 38:21x”5:m"% mnw
722 0?1 NTIY 7Y 970Y TRD WK NV 130N 19WRT "TIpD PR
7727 TIIR712 MR
These are the accounts of the tabernacle, even the taberna-
cle of the testimony, as they were rendered according to the
commandment of Moses, through the service of the Levites,

by the hand of Ithamar, the son of Aaron the priest.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 52

324 7TWR nRxo 7329
“I made you myriads, like the growth of the field”: said of
Israel in Egypt and at the Exodus.

Ezekiel 16:7°1:1"1 DRpt>

303 07TY 077Y *TY2 XIM PYTAN 2N AN ATYE M2y2 N3
191 07y DXY Ml 7Y

I cause thee to increase, even as the growth of the field. And

thou didst increase and grow up, and thou camest to excel-

lent beauty: thy breasts were fashioned, and thy hair was

grown; yet thou wast naked and bare.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

325 TR Ay nhaw

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.non Hw 17N

likuteitorah.com/likkutei-torah/pekudei/1/

N30 MITYT 19WR 1WnN *TIPD 9K

326 17 P 1

That discourse reads “leaping over the mountains” as the
Exodus, which “skipped” the 400 years to 210, and asks
about the Haggadah’s reason for matzah, that the dough
did not rise before the King of kings revealed Himself,
since that revelation came after midnight while matzah
must be eaten before midnight.
KEHOT'S NOTE
AL, erne nmph

327 ki il

“The voice of my beloved, behold he comes, leaping over
the mountains.” The words open a discourse to which the
Alter Rebbe refers on the revelation of the first night of
Pesach.
Song of Songs 2:8'1:"1 0*°win 1w
:NIY2IT72Y YERN DIy AT K2 AT CTIT AR
Hark! my beloved! behold, he cometh, Leaping upon the
mountains, skipping upon the hills.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

328 0771 NYaw DR PN msn

“Matzos shall be eaten the seven days.” The Alter Rebbe
reads it as feeding the self-nullification of matzah into the
seven attributes.

Exodus 13:7°1:0™ mnw

ARW TP ARRDY YN 97 IRTORD) 0000 NYAY DR PIRY nixn
77237723

Unleavened bread shall be eaten throughout the seven days;

and there shall no leavened bread be seen with thee, neither

shall there be leaven seen with thee, in all thy borders.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

329 =%n X113

“For He is your life and the length of your days.”

Contemplating this gives rise to the love of the soul.
Deuteronomy 30:20°3:"2 0°127
T TIRY TN 23 437MRIT 1993 YR? RN TN M2NY
nN? 3Py PSP DTN THX2 N YW WK MITRTPY NIYY

077

to love the L-RD thy G-d, to hearken to His voice, and to
cleave unto Him; for that is thy life, and the length of thy
days; that thou mayest dwell in the land which the L-RD
swore unto thy fathers, to Abraham, to Isaac, and to Jacob,
to give them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.0,P ot
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“Who created these”: the attributes (eileh) born from con-
templation (mi).
Isaiah 40:26372:n 7°yw°
D‘?D‘? ONIE 790N R>¥IND APR KI27°M IR 02y DIMTINY
7Y KD WK 7D poRKY 0°19K 390 R1P° 0w
Lift up your eyes on high, And see: who hath created these?
He that bringeth out their host by number, He calleth them
all by name; By the greatness of His might, and for that He is

strong in power, Not one faileth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

DNaLP 22 190y "R Rl
The note points to Derech Mitzvosecha for the idea that at
the Exodus Israel were still in a state of “smallness.”
KEHOT’'S NOTE
.2,320 ¥”mA7 IR7

morTan o R

“Yours, G-d, are the greatness and the might..., Yours is
the kingdom”: the six attributes and Malchus, the seven
days.
I Chronicles 29:11x™:1”2 X 0°1°71 °727
PIR D@2 P37 TINM NI NINDAM AN NP0 N 17
WK 9% Ryannm nannan A7
Thine, O L-RD, is the greatness, and the power, and the glo-
ry, and the victory, and the majesty; for all that is in the
heaven and in the earth is Thine; Thine is the kingdom, O

L-RD, and Thou art exalted as head above all.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 53

333

334

0771 NYaw DX YO8 msn

“Matzos shall be eaten the seven days, and no chametz
shall be seen with you.” Read as feeding the seven days
with matzah.
Exodus 13:7°1:2™ mnw
AR 97 ARRDY PN 97 I81TRDY) 0000 NYaY nR PoR° nizn
77237723
Unleavened bread shall be eaten throughout the seven days;
and there shall no leavened bread be seen with thee, neither

shall there be leaven seen with thee, in all thy borders.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

" ¥R ATATA WR Panh 1712

That discourse asks about the Haggadah’s reason for
matzah, “because the dough did not have time to rise”:
they had already been commanded to eat matzah with the
Pesach offering, and the Pesach of Egypt forbade chametz
for only one day; so the command for all generations, sev-
en days, must have a further reason.
KEHOT'S NOTE
3,818 NPk

likuteitorah.com/likkutei-torah/pekudei/1/

N30 MITYT 19WR 1WnN *TIPD 9K

112990 B2NRN NP 7772

the passage shares nothing with the note
KEHOT'S NOTE
.2,0a RN

RN QoNRNM NP

The words open a Torah Ohr discourse to which the Alter
Rebbe refers on matzah as subjugation.
Exodus 35:51:1"% mnw
Ne21 271 1 NNA DR AX°27 927 2271 95 % mn 0anRD Np
YNy
Take ye from among you an offering unto the L-RD, whoso-
ever is of a willing heart, let him bring it, the L-RD’S offer-

ing: gold, and silver, and brass;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

"1y ane

“Seven days you shall eat matzos with it, the bread of
poverty.” Matzah as subjugation.
Deuteronomy 16:3°2:1”t 0°727
791BM2 >3 °1Y 0N NIXN PHY-PIRA 0N NYAY YA 1Y PIRNTKD
7 73 DOI3R PINR ANRY OPNK 3N TyR? 03N PIND DRE
=70
Thou shalt eat no leavened bread with it; seven days shalt
thou eat unleavened bread therewith, even the bread of af-
fliction; for in haste didst thou come forth out of the land of
Egypt; that thou mayest remember the day when thou

camest forth out of the land of Egypt all the days of thy life.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

77217 K7 PPNOR 19Y N”VD NYDINN

“When the sitra achra is subdued, the glory of the Holy

One, blessed be He, rises.” Matzah, as subjugation, draws

down the same higher light.
Zohar, Terumah 6:38-7:45771:1-172:1 71170 ,77717 790
Therefore also one must pursue and run after the sinner and
“buy” him for a good price, in order that the filth of sin may
be purged away from him and the spirit of impurity, the em-
anation of the “other side”, be subdued. He who succeeds in
redeeming such a sinner can justly consider himself the
“creator” of the renewed and quickened soul, and such an
act is the greatest praise (of G-d) imaginable, and it exalts
the glory of the Holy One, blessed be He, more than any oth-
er...

The Zohar; London, Soncino Press, 1933 (Public Domain)

2977y 7Y ON12M 29TAN *31m
“And you increased and grew and came with adi adayim,”
said of the Exodus.

Ezekiel 16:7°1:1"1 SRp1°

353 07TY 077Y *T¥32 XIM *2TAM 2N AN ATYE Mey3 3

12791 07y AR) 9% 9

I cause thee to increase, even as the growth of the field. And

thou didst increase and grow up, and thou camest to excel-
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lent beauty: thy breasts were fashioned, and thy hair was
grown; yet thou wast naked and bare.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

340 AR 1P VYR Tvya

“With the crown with which his mother crowned him on
the day of his wedding,” the giving of the Torah.

Song of Songs 3:118™:’) 0*°Wwi 1w

o2 uK PTILYY Y2 MY Tona 1P nla2 ArKM ANy
:127 nonty 031 inann

Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of

the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

341 197 597 NIy

The Idra Zuta’s name for the highest hidden level, “the
Will of all wills,” revealed at Sinai.

Zohar, Idra Zuta 4:37-10:49v”1:-1:°7 R0t RITR ,707 7190

342 9T Y 29T haya

There “leaping over the mountains” is explained: the great
light revealed at the Exodus, from the level of “He and His
Name alone,” above the chain of descent, could not come
through the gradual order of cause and effect, only by
“skipping,” like one who leaps from mountain to distant
mountain.
KEHOT'S NOTE
2,0 i ﬂ”ﬁ,?‘? il

343 oo By AT

“Leaping over the mountains”: the revelation of Pesach
comes by “skipping,” not in the gradual order.

Song of Songs 2:8°11:’2 0w "W
:PAY230°2Y YBRR D™7072Y 37T K3 A1 *THT 1P
Hark! my beloved! behold, he cometh, Leaping upon the

mountains, skipping upon the hills.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

344 MR YaAwR MoRTNT ROW Y170 IRIYN N°E0T NRTYNNM

There the Rebbe Rashab explains the Counting of the
Omer as subjugation (iskafya); a note there says that one
must look into “Take from among you an offering” in
Torah Ohr, with its explanation in the supplements, and
into this maamar on Pekudei, where it is stated explicitly
that the Counting of the Omer is transformation

(is’hapcha).

KEHOT'S NOTE
171y Y7180 1°IyWw 2w 97T P IN2IN 70N Y 1”IN-1"170 2°h02
R”IN2 7190 DONRND NP MRNI 7Y TIRY 0w 1R U RODINR
Y7 YPID0W WAIDA DA TP RN NP .MaDITa 1IRTAN
J”RIDANR

likuteitorah.com/likkutei-torah/pekudei/1/
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345 2”ANY — nyaw

The note refers to a comment of the Rebbe on these words,
printed among the supplements.
KEHOT'S NOTE
.2,5 9999 — MIpoIta IR P72 NAyn R9

346 01° DXWnn 1720Nn

“Until the day after the seventh week you shall count fifty
days.” Yet only forty-nine are counted; the fiftieth is re-
vealed of itself.
Leviticus 23:161v:3”2 XIp™
MW 773 DNIIPM 8P DWRN 11990 NPT NIWT NI T
al

NG

even unto the morrow after the seventh week shall ye num-
ber fifty days; and ye shall present a new meal-offering unto
the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

347 9117 219D TIXRT

Abaye: it is a mitzvah to count the days and a mitzvah to
count the weeks. The days and weeks, vav-hei, are
counted.

Menachot 66ax 1”0 ninin

348 T29mn N9
“You shall not profane”: the refining of the attributes that
removes what opposes the revelation.
Leviticus 22:3227%:273 R9p™

:IWTRR "7 73X PR *33 TIN2 NYTRN "W TR BYTNK 179NN X7
And ye shall not profane My holy name; but I will be hal-
lowed among the children of Israel: I am the L-RD who hal-
low you,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

349 1WInN QNN

“G-d will fight for you, and you shall be silent.” The revela-
tion comes of itself, without action from below.

Exodus 14:1477:7”> mnw

TINA 0RRY 027 on? Havayah
The L-RD will fight for you, and ye shall hold your peace.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 54

350 77wn NN
“Like the growth of the field... and you increased and
grew... and came with adi adayim.”

Ezekiel 16:7°1:1"1 SRp1>

353 07TY 077Y *T¥32 XA P2 TaN 2N AN ATYH Mey3 3
:12791 079 AR) 2% 9

I cause thee to increase, even as the growth of the field. And

thou didst increase and grow up, and thou camest to excel-

lent beauty: thy breasts were fashioned, and thy hair was
grown; yet thou wast naked and bare.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

351 mvya
“With the crown with which his mother crowned him”: the
giving of the Torah on Shavuos.

Song of Songs 3:118™:’) 0*°Wwi 1w

o2 uK PTILYY Y2 MY Tona 1P nla2 ArKM ANy
:127 nonty 031 inann

Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of

the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 55

352 APON T IR Yw
“Hear, O Israel, G-d is our G-d, G-d is One.” The first verse
of the Shema is the higher unity, yud-hei.

Deuteronomy 6:4°7:"1 0°727

:TX Havayah 11°p%% Havayah X1 ynv
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

353 11°p%R 12 mAnoan
“The hidden things belong to G-d our G-d”: the higher
unity.

Deuteronomy 29:281”2:173 0°127

niy? 07iy=TY 1333294 139 naam 1pbR Havayah? nanoi
NN MIRa ’1;’!"?;3'!1}5

The secret things belong unto the L-RD our G-d; but the

things that are revealed belong unto us and to our children

for ever, that we may do all the words of this law.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

354 =225 %53 nanNy
“And you shall love G-d your G-d with all your heart”: love
born of understanding, the lower unity.

Deuteronomy 6:5°77:1 0°127

STIRR22 TUDI22N 72377222 TROK 1 NX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

355 N K92 712 I8
“Lift up your eyes on high and see: Who created these?”
Contemplation that gives birth to love.

Isaiah 40:26172:1 17°yw°

D737 DX3E T90R3 KOFIRD NPK X1V WY DPPY DIWIRY
T N9 UK M9 7oIRY 071K 390 R7p° Ov3

Lift up your eyes on high, And see: who hath created these?

He that bringeth out their host by number, He calleth them

all by name; By the greatness of His might, and for that He is
strong in power, Not one faileth.

likuteitorah.com/likkutei-torah/pekudei/1/

A2 MY WA 1WHT TP R
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

356 TIWNN ORWIL 9791 2127 WA 02
“And the sons of Gershon and the sons of Merari, the bear-
ers of the Mishkan, set out.” The Levites carried the
Mishkan.

Numbers 10:171>: 72712
STIWRT K3 17 "33 THP313 0N 120R TIM
And the tabernacle was taken down; and the sons of Gershon
and the sons of Merari, who bore the tabernacle, set
forward.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
357| “When the Mishkan journeys the Levites shall take it
down, and when the Mishkan encamps the Levites shall
setitup.”
Numbers 1:518”1:’X 72712
nm D?l?tl INR MR 12w NN D?ﬂ?ﬂ iNR 1779 12WnRN YOI
N 2P0
And when the tabernacle setteth forward, the Levites shall
take it down; and when the tabernacle is to be pitched, the
Levites shall set it up; and the common man that draweth
nigh shall be put to death.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

358 WNRI DN IN®

“Lift up the head of all the congregation of the children of
Israel, by their families, by their fathers’ house.” The
words open a discourse to which the Alter Rebbe refers.
Numbers 1:2°2:°R 72712
180R3 DNAR NP7 DNNBYR? PRI YD WRITNY WY
:DN23737 12173 Ny
'Take ye the sum of all the congregation of the children of
Israel, by their families, by their fathers’houses, according

to the number of names, every male, by their polls;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

359 2120 AR 271 X1%7 Nvnm

“And the Chayos ran and returned, like the appearance of
a flash of lightning.” The model of the soul’s running and
returning.
Ezekiel 1:1477:X% 5xpi°
:P127 RT3 231 Ri¥Y NiTm
And the living creatures ran and returned as the appearance
of a flash of lightning.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

360 D11271 71MAD NN {WADT YDR RN ARYW [WwaS nanes

Rashi, following the Talmud (Chagigah 13b), explains
“running and returning” as the flame of a furnace, which
constantly shoots out of its mouth and hastens back in.
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The Alter Rebbe makes it the model of the soul’s running
and returning.
Rashi on Ezekiel 1:14777x DRptr> 9y >"wA
10357 N3P MY RIZT 1PN WD LA ARIND N RIXI
MIR"NNWD 79 012791 NAD MITAM™ (WAOT DR RN R
MyNI1 PPIY3 wNDRY M3 R T1PYR? AMVIT AT NANn TR
RN YR DR WD MR YIPIN R Avynbw n1vown 21en
1207 1727 X1 WX 11130 072 WX 11 1792 RDORIRDT (pran
7771 1N) 0PN A1 Own RIPW WRT 19102 M52 AT PP
QW3 AMIR 77 PraT ARIND 1°N127 IMYIDY 223 D NS P1an
TENY WP 772 NDA PRIAW 1D KVID 13 M7 7 Owa 1R
... T11°32°° Nt N?109 XITW NDA

would run and return, like the appearance of the sparks Our
Sages explained (Chag. 13b): They would run and return like
the flame of a furnace, which constantly shoots out of the
mouth of the furnace and hastens back to enter. So, when
they would thrust their heads out from under the expanse
that was extended above themas is delineated in the chap-
terthey would recoil because of the Shechinah, which is
above the expanse, and they hasten to pull their heads
[down]. like the appearance of the sparks Heb. p127, ...

On Your Way (Public Domain) - The Judaica Press complete Tanach with
Rashi, translated by A. 3. Rosenberg (CC-BY)

DIN Nhwa R M
“The soul of man is the lamp of G-d.” Like a flame, the
soul leaps up and returns.
Proverbs 20:27173:°3 *5wn
:VI"7T072D AN DT NRY1 T )
The spirit of man is the lamp of the L-RD, searching all the

inward parts.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

M?Ipn AR 2°R11 oyn oo

“And all the people saw the sounds” at Sinai. The words
open a discourse to which the Alter Rebbe refers on run-
ning and returning.
Exodus 20:15170:’> mnw
27N 19Wn Pip NXY 07°9PITNXY NPipnTnR 0OKN oYTTed
PR ITRYN I DY RN 1YY
And all the people perceived the thunderings, and the light-
nings, and the voice of the horn, and the mountain smoking;
and when the people saw it, they trembled, and stood afar
off.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

% 192 Y0 aan oYt

“Jerusalem, built as a city that is joined to it together”: the
joining of the lower and upper Jerusalem.
Psalms 122:3°3:272p 0°2°11n
YT APTANY Y2 130 0w
Jerusalem, that art builded as a city that is compact

together;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/pekudei/1/
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364 Y701 Mana o

“My dove, in the clefts of the rock.” The words open a dis-
course to which the Alter Rebbe refers on the soul and its
root above.

Song of Songs 2:1477:2 0w 1w

HTIRD PRI 27Y 2P0 7990
O my dove, that art in the clefts of the rock, in the covert of
the cliff, Let me see thy countenance, let me hear thy voice;
For sweet is thy voice, and thy countenance is comely.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 56

770 A Dowaw 1Py oww

“For there the tribes went up, the tribes of Yah”: the souls

joined to their root.
Psalms 122:4°7:275p 0°%°11n

oy MY YRIY°? MY ARTLIY oAy 19y ovy

Whither the tribes went up, even the tribes of the L-RD, as a
testimony unto Israel, to give thanks unto the name of the
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

9 M2 9P 1130 DO

“Jerusalem, built as a city that is joined”: the joining of the
two Mishkans.

Psalms 122:3°3:273p 0°2°11n
YN APTTANY Y3 M1 02
Jerusalem, that art builded as a city that is compact

together;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.3,25p 0°%nn

NI "9n 1A

“And the Levite, he shall serve the service of the Tent of
Meeting.” The word hu hints at the hidden world.

Numbers 18:23372:11”> 72712

0PIy npn oaiy ARY? oM TYin POR NTayTnR X vPI Tan
M2m Y20 X7 9% 232 7101 02 NT?

But the Levites alone shall do the service of the tent of meet-

ing, and they shall bear their iniquity; it shall be a statute for

ever throughout your generations, and among the children

of Israel they shall have no inheritance.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.32,1° 92712
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368 NI 927 1A

The Zohar on Korach expounds “And the Levite, he shall
serve,” to which the Alter Rebbe refers.

Zohar, Korach 8:37-41x"n-1"%:n 9P ,3m 920

At the moment when the day was about to be sanctified the
spirits of the demons issued forth, but the day was sanctified
before their bodies were created, and so the world was left
deficient. When Israel were sanctified and all their grades
completed with the Levites on the left side, then this defi-
ciency of the world on the left side was made good, and all
was then subordinated to the right and the world was freed
from defect. Hence it says “the Levite shall do”, i.e. “make”
or “complete”. ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

369 Awn W N 7772

There the Alter Rebbe says that some souls belong to the
revealed world and some to the hidden world, nullified in
their source; Moshe was of the hidden world, “drawn from
the water,” and so “heavy of speech,” with the self-nullifi-
cation of “what are we.” He then contrasts every blessing
and drawing down, the service of the Kohen, with the ser-
vice of the Levites, which was of another kind.
KEHOT'S NOTE
.1,20 RN

370 DRIWS 2121 W WO IR

“Then Moshe and the children of Israel sang... I will sing
to G-d.” The words open two Torah Ohr discourses to
which the Alter Rebbe refers.

Exodus 15:1°X:1"0 mnw

1mR™ Havayah? N7 n7@7°nR PX72° 123 nwn-w
:0°2 7 12371 010 1IR3 1IR3~ Havayah?? 170X nR?

Then sang Moses and the children of Israel this song unto

the L-RD, and spoke, saying: I will sing unto the L-RD, for

He is highly exalted; The horse and his rider hath He thrown

into the sea.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

n 2 YR 7T

There a person must “ride” the letters of Torah, leading
them with awe and love; through the mitzvos, “charity and
justice,” love in the mode of running (ratzo) is drawn onto
Avraham, and the level above the soul’s grasp is the mode
of returning (shov).
KEHOT'S NOTE
X ,30 R™n

372 D”y kel

The note refers to a comment of the Rebbe on these words,
printed among the supplements.
KEHOT’'S NOTE
2,0 595 — MBDIT MINTX 272 NAyn IR

likuteitorah.com/likkutei-torah/pekudei/1/
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373 TMNR 792 %120 NTIAY W 7Y PR TR

The end of the opening verse, now explained: pakad ap-
plies to both what precedes and what follows.
Exodus 38:21x”2:m"% mnw
7°2 0770 NT2Y YR "9y TRR WK NI 19WR 129n STIPD PN
7720 1IIR7T2 MR
These are the accounts of the tabernacle, even the taberna-
cle of the testimony, as they were rendered according to the
commandment of Moses, through the service of the Levites,

by the hand of Ithamar, the son of Aaron the priest.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

374 P27 NPMIN O 7P

The note points to this Kabbalistic lexicon, which brings
the pulse from the writings of the Arizal.
KEHOT'S NOTE
.XD°Y MOpN 1”110 .97IRM 22N3 owa paT 7Y Apy nPnp XA

375 ’IMT QOTINN ON2AN WA PRI

Kehot’s note points to where this is explained further:
Likkutei Torah of the Arizal.
KEHOT'S NOTE
R”INR *021.0°211 71p°2 NIZRA NIBAT "AYna X771 D D70ARa? nmph vy
.[3] .2°0 8 MR 1”0 T MR

376 PDITITIT P

“The voice of my beloved knocks (dofek).” Dofek, the
pulse, has the letters of pakad.
Song of Songs 5:2°2:’71 0*°w W
NN *N3P My "NNY 27008 peiT T Yip Ty 291 MY v
11272 79707 NI PY KNI WKW
I sleep, but my heart waketh; Hark! my beloved knocketh:
‘Open to me, my sister, my love, my dove, my undefiled; For
my head is filled with dew, My locks with the drops of the
night.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

2,7 wrne

377 7aWwY %AN 11773 — IRDYN

There the Alter Rebbe explains “The voice of my beloved
knocks” as the pulse: the life drawn inwardly in the beat-
ing of the heart shows outwardly in the pulse of the hand.
KEHOT'S NOTE
.1PDPN 1770 LK T wrnw nMph

378 P13 AR9n2

“Like the appearance of a flash of lightning”: the running
and returning above.

Ezekiel 1:1477:X Dxpi°
P12 RN 23 RiX7 nitnm
And the living creatures ran and returned as the appearance

of a flash of lightning.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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379

Y70m 1An2 "nI° 17T

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
T wrnw ﬂ”'lP]?
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380

381

382

383

384

7=Rin i gty l=h ty i)
“Only be strong not to eat the blood, for the blood is the
soul.” The blood stands for the life that spreads, Binah.
Deuteronomy 12:23373:2” 0°127
"oy w37 PORNTKD) WHIT NI 077 °3 077 YOR AP P M1
p3n
Only be stedfast in not eating the blood; for the blood is the

life; and thou shalt not eat the life with the flesh.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

2,20 07

PRIT T 2P

“The voice of my beloved knocks”: the pulse, the union of
Chochmah and Binah.
Song of Songs 5:2°2:’71 0*°wn W
NN NP M2y NN *20np peiT 1T Yip 1Y *27) 13 "R
272 70707 "DIRY PYRYRI URIY
I sleep, but my heart waketh; Hark! my beloved knocketh:
‘Open to me, my sister, my love, my dove, my undefiled; For
my head is filled with dew, My locks with the drops of the
night.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

997 10
Chochmah and Binah, “two companions that never part.”

Zohar, Vayikra 2:29-3:41X72:2-172:’2 RIp™ 7111 100

1920w dYD

“Like a city that is joined together”: the joining of the two
Mishkans.
Psalms 122:3°3:272p 0°2°11n
SV APTTIANY YD 17327 02U
Jerusalem, that art builded as a city that is compact

together;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

219 nvan WOR 197

The Zohar on Shemos expounds “And a man of the house
of Levi went and took a daughter of Levi.” With the
Mikdash Melech, the Alter Rebbe reads “the house of Levi”
as Chochmah and Binah and “the daughter of Levi” as
Malchus.

Zohar, Shemot 17:181-18:192273p:1”-X”9p:1"> Nnw ,7M7 190

The following is an alternative explanation of these
verses:AND TOOK TO WIFE A DAUGHTER OF LEVI. This
signifies the place which is filled with the brightness of

likuteitorah.com/likkutei-torah/pekudei/1/

N30 MITYT 19WR 1WnN *TIPD 9K

moonlight (Malkuth).1The last three lines of the Hebrew text
on this page are not translated.2The first two lines of the
Hebrew text on this page are not translated.

The Zohar; London, Soncino Press, 1933 (Public Domain)

219 n7an WOR 19N
“And a man of the house of Levi went and took a daughter
of Levi.”
Exodus 2:’R*2 ninw
12°N27NK MR 217 N30 UK 7771
And there went a man of the house of Levi, and took to wife a

daughter of Levi.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 58
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“And you shall speak of them when you sit in your house.”
After the love of “And you shall love” comes speech, the
vessel.
Deuteronomy 6:7°1:"1 0°727
AN TITI AADYN ACI2 ANW2 03 N12T TF? DALY
PN
and thou shalt teach them diligently unto thy children, and
shalt talk of them when thou sittest in thy house, and when
thou walkest by the way, and when thou liest down, and
when thou risest up.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

9°92 %927 DOWNY

“And I have put My words in your mouth.” The mouth as a
vessel for G-d’s word.
Isaiah 51:161"0:R"117°yW°

KDY PN TOR) DBY Y3 T3 T ¥; T2 13T DY)

TAR™RY 11787

And I have put My words in thy mouth, And have covered

thee in the shadow of My hand, That I may plant the heav-

ens, And lay the foundations of the earth, And say unto Zion:

‘Thou art My people.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Talmud explains “the word of G-d” as the halachah.
Torah law spoken in self-nullification is G-d’s word in a
person’s mouth.

Shabbat 138b:11-1227-x":2 1"%p naw

KM .IRI21 3T — 7277, v M — 127,100 it — i T

5Y 193 Piuny AWK ANy nR 27N 127 DR wpd? wniv”

DRY R>7 RNV DX Y7°2 NIYTH N2 Ni"01D N2 1N 1R
720 TRY RO A

William Davidson, Vocalized Aramaic (CC-BY-NC)
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Keritot 13b:17-181">-1"°:2 3> n\nN°13 verse does not say what Moshe said or what he was an-

i1 - PRiNiTRY LNEITLY MIRDD PR - YATLD PR Knp P swered, and why it speaks in the future tense; it goes on to

‘ ; - ‘ the givi f the Torah, the d f which Rav Yosef said,
90 1 - 7 727 K" NI DX - "D B3 N LN e giving of the Tora e day of which Rav Yosef sai

T . ) . . “Were it not for this day...”
2NINITRY” it TRk 2mawng AR Bi00 .nnba ar - vnwn 1027
: : i . : ; g : KEHOT'S NOTE

Api? TP 7Tmbn AR Y3 ik AT °212 00 1 7080
sningy”

William Davidson, Vocalized Aramaic (CC-BY-NC) 392 AW N3 NANT PI3°1 W 0IN I?::

KEHOT'S NOTE There Moshe is mah, the supernal Man upon the throne

.2, Nin™>.2,1%p naw (adam has the numerical value of mah, 45), who drew

down from the higher unity; and “the extension of Moshe

389 2wy snnn . S e

in every generation” is the self-nullification in every per-

“And I will give grass in your field for your cattle.” Moshe son, in keeping the Torah and mitzvos with “nullify your

speaks in G-d’s first person, a sign of his complete self- will.” The passage then cites “whoever reads and studies,

nullification. the Holy One, blessed be He, reads and studies opposite

Deuteronomy 11:157"0:X 0727 him.

:0¥0) 02281 ANR032 7793 3%y N0
And I will give grass in thy fields for thy cattle, and thou

shalt eat and be satisfied.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KEHOT'S NOTE
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KEHOT'S NOTE 393 2nmR NS R
0 L,R° 0927
“My tongue shall respond with Your word.” After self-nulli-
390 13793 9107 NN2TA oY fication, G-d’s own word speaks through a person.
The note points to the sources gathered there for “the Psalms 119:17227yp:0™p 0°2°1n
Shechinah speaks from his throat,” alongside places in the P72 PNIZNTSD 93 ANNK YD 1y

Zohar and the Midrash. Let my tongue sing of Thy word; For all Thy commandments

Shemot Rabbah 3:15170:’3 127 mnw are righteousness.

5X ,0°727 ¥R DR PR OX A9 9K - OIRD D 0w 97 19K T INRN Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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nya PO 1K 01 72 MwY? RPX 151 770,077 WX MY b ARAGRAPH 59

:2°N237 X1 KT ,7°2 Oy 71°AR °IRW ,0°1121 7927 »ICw 1270w

9927 "AR 71777 AR AR 227 2770710 1 .9°D Oy 1R 20N

529 .77 L1777 IR (37,17 MINY) MK DRT AR P 700 b At the end of that discourse the Alter Rebbe explains “by
the hand of Isamar” as the combinations of the letters of

.ayp ,uop 0onn

394 AR RPMRY NN
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the Torah: itmar, the Gemara’s “it was said,” is something

« B . . s 0%
The L-rd said to him: Who makes a man’s mouth?” He learned of itself, as in “I have put My words in your

[G-d] said to him: ‘If you are not a man of words do not be mouth.”
concerned; haven’t I created all the mouths in the world, ’
and I rendered mute whomever I wished, and [likewise de-

termined who is] deaf and blind, and sighted and hearing?

KEHOT'S NOTE
.[9] .(2,719) "2 K@ 710 POy

Had I wished for you to be a man of words, so would you be. 395 ’9NT° 1939718

Rather, I wish fi iracle with . Wh
ather, T wish to p .er orm & mirac ? with you en you “Then those who fear G-d spoke (nidberu) one with anoth-
speak, your words will be exact, as I will ...

er.” The passive form shows speech that comes of itself.
Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022

(cc-BY) Malachi 3:161"0:’2 2381
Vayikra Rabbah 2:3°2:2 7127 R9p7 71931 980 2N2% yRwN 0 awpm my-,r’?g PR I ORT? 17271 IR
KEHOT'S NOTE :mgj n;lp‘}-ﬂ?q i sx-p‘p 15;;)'?
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Then they that feared the L-RD Spoke one with another; and
the L-RD hearkened, and heard, and a book of remem-
brance was written before Him, for them that feared the
L-RD, and that thought upon His name.

391 927 AwnR 7772 —9nn
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
That discourse opens by asking what “Moshe would speak, KEHOT'S NOTE
and G-d would answer him with a voice” means, since the 1,3 79KRDn
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396 TPDa .. TR PURY 2 20 TR

This is where the Maggid’s words to the Beis Yosef, “I am
the Mishnah that speaks in your mouth,” are recorded.
KEHOT'S NOTE
B al7al 7an Nkl 7Eialaghla

397 9°22 9927 DWW

“And I have put My words in your mouth”: the vessel of
self-nullified speech.

Isaiah 51:161"0:R"117°yWw°
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And I have put My words in thy mouth, And have covered

thee in the shadow of My hand, That I may plant the heav-

ens, And lay the foundations of the earth, And say unto Zion:

‘Thou art My people.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

398 05T AN %P7 13w Manas

“And when the Mishkan encamps, the Levites shall set it
up.” Yakimu, “raise up,” is the Levites’ raising from
below.
Numbers 1:518”1:’X 72712
nm D?f?tl INR MR 12w NI D?1’?tl INR 17779 12WnRn YOI
Halati=nlrh|
And when the tabernacle setteth forward, the Levites shall
take it down; and when the tabernacle is to be pitched, the
Levites shall set it up; and the common man that draweth

nigh shall be put to death.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 60

399 521N N7 7772

There “See, I (Anochi) set before you” is read as “Anochi,
who I am,” the first word of the giving of the Torah, set
“before you,” in your inner “face,” for in your face there is
the Name Havayah; so you can draw blessing upon your-
selves from the source of all.
KEHOT'S NOTE
7,117 IR °D NMpo

400 =202

“For a hand is on the throne of Yah (kes Yah).” The short-

ened kes and the shortened Name Yah suggest a Name not

yet whole; Torah study joins yud-hei to vav-hei.
Exodus 17:1610:1" mnw

17 7R ponya Havayah? nnmn fp 03759 10700 k™

And he said: ‘The hand upon the throne of the L-RD: the
L-RD will have war with Amalek from generation to
generation.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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likuteitorah.com/likkutei-torah/pekudei/1/
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PARAGRAPH 61
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“So that you remember and do all My commandments,
and be holy to your G-d.” The mitzvos are the vessel for
supernal holiness.
Numbers 15:40°2:1”1 72712
:0PPRY DU DI NP NN DIPRI 1310 1907
that ye may remember and do all My commandments, and
be holy unto your G-d.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The note refers to a comment of the Rebbe on these words,
printed among the supplements.
KEHOT'S NOTE
.2, 595 — MBI MINTX 72 NAyn IR

403 %N 1%
“For a mitzvah is a lamp and the Torah is light.” The mitz-
vah is avessel, like a lamp for its light.

Proverbs 6:23375:1 *own

01 NINJIA 00 T IR MM MEn 03
For the commandment is a lamp, and the teaching is light,
And reproofs of instruction are the way of life;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 62
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The end of the opening verse: “Isamar the son of Aharon
the Kohen.”
Exodus 38:21x”5:1"% mnw
T3 0?1 NT2Y 7Y "BT0Y TpB TR NTYT 12UN 13WRT TIPD 9K
1750 TIIRTT2 MR
These are the accounts of the tabernacle, even the taberna-
cle of the testimony, as they were rendered according to the
commandment of Moses, through the service of the Levites,

by the hand of Ithamar, the son of Aaron the priest.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

405 MmN ImPyna
“When you raise up the lamps.” The words open a dis-
course to which the Alter Rebbe refers on Aharon’s
service.

Numbers 8:2°2:’1 72712

IR 238 PR NITNY IN2Y02 IR AR 1IINTOR 227
1730 DYV 1R

’Speak unto Aaron, and say unto him: When thou lightest

the lamps, the seven lamps shall give light in front of the
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candlestick.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

406 207 Aws

“Like the good oil on the head, running down upon the

beard, the beard of Aharon.” Aharon draws down from

above.
Psalms 133:2°2:3"%p 0°%°11n
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It is like the precious oil upon the head, Coming down upon
the beard; Even Aaron's beard, That cometh down upon the
collar of his garments;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Aharon and his sons shall come and appoint them, each
man to his service and to his burden.” The Levites’ work
was directed by Aharon.
Numbers 4:19v>:’7 72712
I TN DWTRT WIPTNN BNV 1 X2) P a7 1wy nNn
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but thus do unto them, that they may live, and not die, when
they approach unto the most holy things: Aaron and his sons
shall go in, and appoint them every one to his service and to
his burden;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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408 TN TPOR NN
Of the Levites: “and they shall join you and serve you.”
Levi means joining, and their service is joined to
Aharon’s.

Numbers 18:2°2:1”° 712712
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And thy brethren also, the tribe of Levi, the tribe of thy fa-

ther, bring thou near with thee, that they may be joined unto

thee, and minister unto thee, thou and thy sons with thee

being before the tent of the testimony.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
2,maw

PARAGRAPH 63
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“On that day G-d will be One and His Name One.” The
word yihyeh, yud-hei-yud-hei, hints that vav-hei will rise

likuteitorah.com/likkutei-torah/pekudei/1/
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to yud-hei.
Zechariah 14:9'0:7" 7>t
SO 90 TN 7 T KT B2 YINT-P27Py Ton o
And the L-RD shall be King over all the earth; In that day
shall the L-RD be One, and His name one.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And it shall be on that day that a great shofar will be
sounded.” Vehayah, with vav-hei before yud-hei, de-
scribes the future.
Isaiah 27:1337:12 1°yw°
D°MT73T1 MWK PIR2 DOTIRT IR 517; 79iw2 YRR X177 012 oM
:0PYT°3 WP 102 M2 MNAYT 0730 TIX2
And it shall come to pass in that day, That a great horn shall
be blown; And they shall come that were lost in the land of
Assyria, And they that were dispersed in the land of Egypt;
And they shall worship the L-RD in the holy mountain at
Jerusalem.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 64

412 °19 %P
The note refers to a comment of the Rebbe on this summa-

ry, printed among the supplements.
KEHOT'S NOTE
2,2 5oy — MBI MR ZaeFinalhel

413 SRS yRwa
“Hear, O Israel”: the higher unity.
Deuteronomy 6:4°7:1 0°727
:17% Havayah 11°7%% Havayah 2R ynw

HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

414 ’1ONT7 19271
“Then those who fear G-d spoke”: speech that comes of it-
self, the level of Isamar.

Malachi 3:16170:’3 381
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Then they that feared the L-RD Spoke one with another; and

the L-RD hearkened, and heard, and a book of remem-

brance was written before Him, for them that feared the

L-RD, and that thought upon His name.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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