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An explanation of “For as the earth”

The Days of Awe repair sin the way a house damaged at its base is
repaired: by building it anew from the foundation, as Malchus
and every level above it are renewed from G-d’s essence. The
mitzvos raise the soul only to Arich Anpin, the root of all that is
emanated; “My holiness above your holiness” is Atik, Malchus of
the Infinite One, revealed in the Ten Days as “the holy King” and
within the Thirteen Attributes of Mercy, and as the source of the

mitzvos’ holiness it can fill every flaw.
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THE BIG IDEA

The Days of Awe repair sin the way a house damaged at its base is repaired: by
building it anew from the foundation, as Malchus and every level above it are re-
newed from G-d’s essence. The mitzvos raise the soul only to Arich Anpin, the root
of all that is emanated; “My holiness above your holiness” is Atik, Malchus of the
Infinite One, revealed in the Ten Days as “the holy King” and within the Thirteen

Attributes of Mercy, and as the source of the mitzvos’ holiness it can fill every flaw.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

This biur explains the root of the previous maamar on Isaiah 61:11. Sin damages even Atzilus, whose

”

vessels are the soul of the lower worlds; the remedy is to rebuild the whole “house,” as each Rosh
HaShanah renews Malchus and every level above it from G-d’s essence. Souls rooted in Chochmah de-
scend so that through the mitzvos they rise to Keser, the supernal kodesh, above kadosh, the hair-like
radiance from which Chochmah comes. But Keser has two parts: Arich Anpin, root of the emanated,
where the 613 mitzvos originate, and Atik, Malchus of the Infinite One. “My holiness” is Atik: it is “the
holy King” of the Ten Days and the light within the Thirteen Attributes of Mercy, which, though only
“hairs,” can therefore repair the mitzvos, just as Yom Kippur’s mikra kodesh surpasses Shabbos. The
mitzvos are seeds sown in the supernal earth, and “So will Ado-nai Havayah make sprout” is the un-
prompted revelation of Rosh HaShanah and Yom Kippur. Teshuvah reaches Atik, and Atik, lowering it-

self as Elokim, becomes “your G-d.”
OUTLINE

1 How the Days of Awe repair sin 11-5

Sin damages even Atzilus, whose vessels are the soul of the lower worlds. As a house damaged at its base is
rebuilt entire, Rosh HaShanah rebuilds Malchus and every level above it from G-d’s essence; the penitent
“builds a new house” through deep teshuvah and adds a parapet against falling again.

2 Descent for ascent: kodesh and kadosh 16-8

Souls rooted in Chochmah rise through the mitzvos to Keser, the supernal kodesh. Chochmah itself re-
ceives only from the “hairs,” kadosh with a vav: a contracted outflow, holy when it comes from above, a
channel for the external forces when drawn from Malchus in the lower worlds.
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3 My holiness above yours: Atik and Arich Anpin

The mitzvos, the 620 pillars of light, raise the soul to Keser. But Keser has two parts: Arich Anpin, root of
the emanated and source of the 613 mitzvos, which the soul reaches, and Atik, Malchus of the Infinite One,
which remains “My holiness.”

4 The holy King and the blessing over the mitzvos

“The holy King” of the Ten Days is Atik, the source of the mitzvos’ holiness, revealed so as to fill every flaw.

The blessing over a mitzvah draws from the same root, an arousal from above that comes on its own.

5 Seeds in the supernal earth
Mitzvos are seeds sown in Malchus, the supernal earth rooted in Keser, which makes each mitzvah’s own
delight sprout in the upper and lower Gan Eden. Beyond this, “So will Ado-nai Havayah make sprout” is
the unprompted revelation of Rosh HaShanah and Yom Kippur, like the kindness with which creation
began.

6 The Thirteen Attributes and Yom Kippur
Ado-nai is Rosh HaShanah and Havayah pointed as Elokim is Yom Kippur. The Thirteen Attributes “pass
above the face” from Atik; though only “hairs,” they carry Atik’s light and repair the mitzvos, and so Yom
Kippur’s mikra kodesh outranks the kodesh of Shabbos.

7 The Patriarchs and the holy of holies
The Patriarchs are rooted in Atik, so their servants’ “conversation” surpasses the Torah of the children;
this light, drawn down in Tishrei, fills the gaps in the children’s Torah. Yom Kippur draws from the holy
of holies, above the kodesh of Shabbos.

8 Teshuvah, the ten depths and the two Names
Through teshuvah, souls rooted in Malchus reach Atik, where the completely righteous cannot stand;
each of the Ten Days draws one of the ten depths from the two “depths,” Atik and Arich. Keser as receiver
is Elokim and as giver Havayah, and Havayah pointed as Elokim joins them.

9 To be your G-d

Israel rises to Arich Anpin, and G-d lowers His Malchus to become Atik, “to be your Elokim,” truly “in
your midst.” This is the source of gilah, inner joy, and the reason only Elokim takes the form “our G-d.”

KEY CONCEPTS

M4-17

118-22

123-24

125-26

127-30

Kodesh and kadosh ©11p / wp

Kodesh is holiness set apart, Mocha Stima’ah within Keser;
kadosh, spelled with a vav, is a contracted radiance drawn
from it, like hair from the brain, and from it Chochmah
comes into being. Through the mitzvos the soul rises from
kadosh to kodesh.

Atik Yomin and Arich Anpin 723X "X / 1°21° p°ny

The two parts of Keser. Atik is Malchus of the Infinite One,
the Emanator’s lowest level; Arich Anpin is the root of the
emanated. The mitzvos reach Arich Anpin; “My holiness
above your holiness” is Atik.
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The thirteen tikkunim of the beard x1p°7°117°n 1
The Thirteen Attributes of Mercy as the “hairs” of Arich
Anpin. Outwardly they are a contracted flow, but the light
within them comes from Atik, so they can repair what the
mitzvos left damaged.

The holy King ©11p11 77171

Said throughout the Ten Days of Teshuvah: Malchus of the
Infinite One, “My holiness above your holiness,” revealed
in those days to fill in every flaw made by sin.



An arousal from above X7°Y77 XMIynNK

Divine initiative that comes on its own, “You have begun,”
like the kindness with which creation began; no deed be-
low reaches it. It is revealed anew each Rosh HaShanah
and lies at the root of the blessing over the mitzvos.
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Havayah with the vowels of Elokim 0°p7x 717732 ™11
Keser as giver (Havayah) and as receiver from the Infinite
One (Elokim): the Name of Yom Kippur and of Binah. With
Ado-nai, the Name of Rosh HaShanah, it makes “right-
eousness and praise sprout.”
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SECTION 1 - 11-5

How the Days of Awe repair sin
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An explanation of [the verse] “For as the earth.”

This heading marks the text as a biur, an explanatory discourse, on the preceding maamar, which opened
with the verse “For as the earth brings forth its growth” (Isaiah 61:11). The biur goes back over that maa-
mar’s themes to uncover their root.
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To understand the root of the matters mentioned above. Now, first we must understand the matter
of Rosh HaShanah, Yom Kippur and the Ten Days of Teshuvah as a whole: that it is the time of recti-
fication (tikkun), to repair the blemish of the iniquities and sins; as our Sages, of blessed memory,
said on [the verse] “Seek Havayah while He may be found”: “These are the ten days between Rosh
HaShanah and Yom Kippur.”

The biur begins by asking what Rosh HaShanah, Yom Kippur and the days between them are as one whole: a

season of tikkun, repairing the damage that sin has done. The Talmud reads “Seek Havayah while He may be
found” as referring to these ten days.
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And it is stated explicitly in the Torah, “For on this day He shall atone,” etc. And to understand how
this rectification [comes about] (and see what is written in the discourse beginning “Blow a shofar
in the month”): the explanation is that on Rosh HaShanah there is the building of the Nukva (the
feminine), which is Malchus (sovereignty) of the World of Atzilus (Emanation).

The Torah itself promises atonement on Yom Kippur, so the question is how this repair actually works. The

answer starts from Rosh HaShanah, when the Nukva, Malchus of Atzilus, the divine kingship from which the

worlds come into being, is “built” anew.
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As it is written, “And Havayah Elokim built the rib,” etc. The meaning, by way of analogy: when a
house has become damaged in some place, in its middle or at its bottom,

The verse about the making of Eve, “And Havayah Elokim built the rib,” is the image Kabbalah uses for the
building of the Nukva. To show why building is the remedy, the Alter Rebbe gives the analogy of a house

damaged somewhere in its middle or at its base.
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then, in order to repair that damage, it is necessary to rebuild the whole house anew, from its foun-
dation to its roof; for in the renewal of the building one can repair [it] and make it strong and last-

ing also in that damaged place, etc.

A flaw deep inside a structure cannot simply be patched: the whole house is rebuilt from the foundation to
the roof, and in the new building even the damaged spot becomes as strong as the rest. This is the model for
how the High Holy Days repair sin.
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And the analogue will be understood from this: the blemish of the iniquities and sins has made a
lack and a damage above, in the Ten Sefiros of Atzilus. For the thirty vessels of Z’eir Anpin and
Nukva of Atzilus become a soul for Beriah, Yetzirah and Asiyah: the ten inner vessels in Beriah, the
middle ones in Yetzirah, and the outer ones in Asiyah.
Applying the analogy: sin causes a flaw “above,” even in the Ten Sefiros of Atzilus, the highest world. The
reason is that the thirty vessels of Z’eir Anpin and Nukva of Atzilus come down to serve as the soul of the

three lower worlds, ten in each: the inner ones in Beriah, the middle ones in Yetzirah and the outer ones in
Asiyah.
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If so, even one who has only a Nefesh of Asiyah, the blemish from his iniquity reaches into Atzilus

too, namely into the ten outer vessels of Atzilus that are enclothed in Asiyah.

So even a person whose soul is only a Nefesh of Asiyah, the lowest level of soul, damages Atzilus by his sin.

The damage reaches the ten outer vessels of Atzilus, the ones clothed within Asiyah.
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And this is [the meaning of] what is written, “those who transgressed against Me”: against the body
of the King. And see the Zohar, Parshas Tazria, and Etz Chaim, in the discourse on the plagues (ne-

ga’im). And the remedy to repair this is, by way of analogy, to build the house anew.

The phrase “those who transgressed against Me: against the body of the King” says that sin touches the
King’s own “body,” the vessels of Atzilus just described; the Alter Rebbe also points to the Zohar on Tazria

and to Etz Chaim’s discussion of the plagues. The remedy follows from the analogy: rebuild the house.
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And this is the matter of Rosh HaShanah, “This day is the beginning of Your works”: the building of
Malchus; and so too above, up to the highest of heights, everything is built anew, to renew the en-
tire chain of descending worlds (hishtalshelus) from nothing, etc., from the very essence of the

Emanator.

Rosh HaShanah, “the beginning of Your works” (a line from the Rosh HaShanah Musaf prayer), is that re-
building. Malchus is built anew, and so is everything above it: the whole chain of worlds is renewed from

nothing, from the very essence of the Emanator.
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And through this all the blemishes that were made in the lights and vessels of the Ten Sefiros of

Atzilus, Beriah, Yetzirah and Asiyah will be filled in; for “You are the completion of them all,” etc.

Because the renewal comes from G-d’s essence, it can fill in every flaw in the lights and vessels of all four
worlds. The Tikkunei Zohar’s words “You are the completion of them all” say that it is G-d who makes every
Sefirah whole.
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(And see on this in [the Zohar,] Balak, folio 187a: “Go, guard your house,” etc.; it likens the level of
the enclothing of Malchus in Beriah, Yetzirah and Asiyah to the level of a house as well, etc.)

The Zohar supports the image of a house: Malchus going down to clothe herself in the lower worlds is itself
likened to a house. There Abba and Imma bless their “daughter,” Malchus, as she sets out to guard and pro-
vide for her household, the lower world waiting for her sustenance.
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And Malchus itself is also called a house, as is known and explained elsewhere on [the verse] “A
psalm, a song at the dedication of the House”; see there. And see what is written on [the verse] “Let
the city of Sichon be built and established,” etc.

Malchus is called a house not only as it descends but in itself, as explained in the maamar on Psalm 30, “A
song at the dedication of the House.” The Alter Rebbe also refers to his discussion of the verse “Let the city of
Sichon be built and established.”
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And see Etz Chaim, Sha’ar 41, on the meaning of “When you build a new house,” etc. And it may be
said [as follows]: our Sages, of blessed memory, said, “Do not read banayich (‘your children’) but

bonayich (‘your builders’),”

Etz Chaim also comments on “When you build a new house.” The Alter Rebbe offers his own reading, start-
ing from the Sages’ saying: do not read banayich, “your children,” but bonayich, “your builders.”
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for they occupy themselves with the building of the world, etc. But one who has sinned and blem-
ished this building, as mentioned above: of this it is said, “When you build a new house”: he must
build the house anew;

Torah scholars are called “builders” because they are occupied with the building of the world. One who has

sinned has damaged that building, so the verse “When you build a new house” speaks to him: he must build

it anew.
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that is, through teshuvah (return) from the depth of the heart. “And you shall make a parapet”: in
the manner of the teshuvah of [making] a fence, which is the level of a safeguard, so that he does
not fall, G-d forbid; as is written on [the verse] “And she shall shave her head,” etc.; see there.

The rebuilding is teshuvah from the depth of the heart, and the verse’s next words, “and you shall make a

parapet,” are the teshuvah of making a fence: safeguards that keep a person from falling again. The Alter
Rebbe refers to his maamar on “And she shall shave her head” for this idea.

likuteitorah.com/likkutei-torah/nitzavim/7/ 8
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SECTION 2 - 16-8

Descent for ascent: kodesh and kadosh
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Now, to understand the explanation of the matter mentioned above, we must first preface the mat-
ter of the descent of the souls, which is for the sake of an ascent; that is, through “Who has sancti-
fied us with His commandments”; and what [the Sages] said, “‘You shall be holy’: could it be like
Me?” etc.

To explain all this, the Alter Rebbe first sets out why souls descend into bodies: the descent is for the sake of a

higher ascent. That ascent comes through the mitzvos, “Who has sanctified us with His commandments,”
and is the subject of the Sages’ question on “You shall be holy”: “Could it be like Me?”
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For the root of the souls of Israel is drawn from the level of Chochmah (wisdom) of Atzilus, which is
called the intellect (mochin) of Abba; for it is said, “You are children to Havayah,” [and] “My son,
My firstborn, Israel”; and the son is drawn from the drop of spirituality that is in the father’s brain
(and see Sefer Shel Beinonim (Tanya), Part I, chapter 2 and chapter 18).

The souls of Israel are rooted in Chochmah of Atzilus, called the mochin of Abba, the divine “Father.” As a

child comes from a drop drawn from the father’s brain, Israel are called G-d’s “children” and “firstborn” be-
cause they come from His wisdom, as Tanya, chapters 2 and 18, explains.
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And this is [the meaning of] “Bereshis”: for the sake of Israel, who are called “first” (reishis); for the

level of Chochmah is called reishis. And this is called “they arose in thought.”

This is why the world was created “for the sake of Israel, who are called reishis”: Chochmabh is called reishis,
“beginning.” The same root in Chochmah is what is meant by the saying that Israel “arose in thought.”
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And this is also what they said concerning Rabbi Akiva (in Menachos, chapter 3): Moshe Rabbeinu,
peace be upon him, asked the Holy One, blessed be He, “Is this the Torah, and this its reward?”
And the Holy One, blessed be He, answered him, “Be silent; thus it arose in thought before Me.”

The phrase appears in the Talmud’s account of Rabbi Akiva. When Moshe was shown Rabbi Akiva’s martyr-
dom and asked, “Is this the Torah, and this its reward?”, G-d answered, “Be silent; thus it arose in thought
before Me.”
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That is, in Mocha Stima’ah (the hidden brain), which is far, far above Chochmah of Atzilus, etc.
[That is, through self-sacrifice (mesirus nefesh) they arose into the supernal thought of Mocha
Stima’ah. And see the Zohar, Parshas Noach (folio 65a),

The “thought” in which Rabbi Akiva’s fate arose is Mocha Stima’ah, the hidden mind within Keser, far above
Chochmah of Atzilus. By giving their lives, the martyrs rose into that supernal thought.
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that there are levels and rungs, one higher than the next, which are called the supernal thought,
etc. (And see Pri Etz Chaim, Sha’ar Nefilas Apayim, end of chapter 5 [and] chapter 6.)]

The Zohar on Noach speaks of levels within the supernal thought, each higher than the last. Pri Etz Chaim,
in the Gate of Nefilas Apayim, explains that those who gave their lives raised the “feminine waters” (mayin

nukvin), the arousal from below, to receive the flow that comes from Chochmah, which is called thought.
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Now, the descent of the souls into bodies for the sake of an ascent means that through the refine-
ments (beirurim) mentioned above they will ascend higher still, namely to the level of the light of
Keser (the Crown), which is far, far above the level of the higher Chochmah (Chochmah Ila’ah).
And of this it is said, “And men of holiness (kodesh) shall you be unto Me”

The purpose of the soul’s descent is that, through refining the physical world, it rises above its origin in

Chochmah to the light of Keser. This is the meaning of “men of kodesh shall you be unto Me”: the soul is
raised to the level called kodesh.

likuteitorah.com/likkutei-torah/nitzavim/7/ 10
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(for kodesh is Mocha Stima’ah, which is on the level of Keser. And the matter is this: kadosh with a
vav is the level of a mere radiance, drawn from Keser to bring into being the level of Chochmah of
Abba, which draws nourishment from the eighth mazal, which is the level of hairs; as in the analo-
gy of the hair, which is only the surplus of the brain and bears no comparison to the essence of the
brain.

Kodesh refers to Mocha Stima’ah within Keser, whereas kadosh, spelled with a vav, is only a radiance drawn

from Keser to bring Chochmah into being. Abba (Chochmah) draws from the eighth mazal of the supernal
beard, a level of hairs, and a hair is only the surplus of the brain, not comparable to it.
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And this will be understood further from what is known: that sometimes it is implied that the exter-
nal forces draw nurture from the hairs; and therefore our Sages, of blessed memory, said, “A
woman’s hair is ervah (nakedness)”; and see the Idra (folio 142a).) And so too with the Levites:
“And they shall pass a razor”; and with the woman of beautiful form (yefas to’ar): “And she shall

shave her head.”

Hair has two faces. Sometimes it is where the external forces draw nurture: hence the Sages count awoman'’s

hair as ervah, the Levites were shaved, and the captive woman shaved her head.
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And sometimes it is implied that holiness depends on the hairs, as it is written of the Nazirite, “He
shall be holy; he shall let the locks of the hair of his head grow long.” And see the Zohar, Parshas

Tazria (folio 48, end of side b), and what is written there.

At other times holiness depends on hair: the Nazirite is called “holy” because he lets his hair grow. The

Zohar on Tazria says the same, that holiness hangs on the hair.
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But the explanation is this: our Sages, of blessed memory, said, “The ordinary conversation of
Torah scholars requires study.” That is, ordinary conversation is like the level of a person’s novlos
(lesser outgrowths); and because he is a Torah scholar, even in his novlos there is a word of
wisdom.

The resolution begins from the Sages’ teaching that even the ordinary conversation of Torah scholars needs

study. Such talk is a scholar’s novlos, a lesser outgrowth of his mind, yet because he is a scholar, wisdom is

present even there.
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Whereas the ordinary conversation and novlos of other people would be idle words, etc. So too the
level of the hairs is the level of novlos: it is the level of a drawing-down in a great and immense

contraction (tzimtzum),

Other people’s casual talk is just idle words. Hair, too, is a novlos: an outflow drawn down through a great
contraction, not the mind itself.
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and not from the level of the essence of the brain, as mentioned above; and it is likened to ordinary
conversation, which is not the essence of the intellect. Nevertheless, there is a level and rung at
which hairs are a supernal holiness: for the Thirteen Attributes of Mercy are called tikkunei dikna
(the tikkunim of the beard).

Hair, then, is like casual talk and not the essence of intellect. Yet there is a level at which hair is supreme ho-
liness: the Thirteen Attributes of Mercy are called the tikkunim of the beard.
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And it is written, “The hair of His head is like pure wool,” since they are drawings-down from the
level of the supernal kodesh, the level of Keser (the Crown), [of which it is said,] “He made darkness
His hiding place”: its essence is not grasped at all; only after it is drawn down by way of contrac-
tion and hairs, then Chochmah (wisdom) comes into being from the level of the eighth mazal, as
mentioned above.

Daniel’s vision, “the hair of His head is like pure wool,” pictures the hairs as drawings-down from the super-

nal kodesh, Keser. Keser itself is hidden, “He made darkness His hiding place,” and only once its light is
drawn down through contraction, as “hairs,” does Chochmah come into being from the eighth mazal.
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And this is the level of kadosh: the vav is the level of locks (kotzin) and hairs, drawn from the level
of kodesh. Therefore these hairs are a wondrous holiness,

That is what kadosh with a vav means: the vav stands for the locks and hairs drawn from kodesh. Because
they come from kodesh, these hairs are a wondrous holiness.
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for only through this contraction can there be any revelation, etc.; whereas what is above the con-
traction, “no thought” of the higher Chochmah (Chochmah Ila’ah) “grasps it.” Whereas in the level
of

Only through such contraction can anything be revealed at all; what lies above it is beyond the grasp of even

the higher Chochmah, as the saying goes, “no thought grasps it.” The Alter Rebbe now contrasts this with
hair on a lower level.
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hairs that are below, our Sages, of blessed memory, said, “A woman’s hair is ervah,” for there is
nurture for the external forces, [which] “cling to her hair,” etc., as is explained in the Zohar,
Parshas Acharei (folio 60b). And of this it is said, “Like a ewe (rachel) that is mute before her shear-
ers,” etc.

Below, hair can become a channel for the external forces: the Sages count a woman’s hair as ervah, and the

Zohar on Acharei speaks of forces that “cling to her hair.” The Alter Rebbe applies to this the verse “Like a
ewe (rachel) that is mute before her shearers,” which, as the next part shows, concerns Malchus.
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For the level of Malchus (sovereignty) is the level of the light that fills all worlds (memalei kol
almin), which is enclothed within the inwardness of the worlds. Therefore, when [light] is drawn
from this level, which is enclothed in Beriah, Yetzirah and Asiyah, through a great and immense
contraction (tzimtzum), like the level of hairs, there can also be nurture for the external forces, etc.

Malchus is the light that fills all worlds, clothed inside them. When light is drawn from Malchus, as it is

clothed in Beriah, Yetzirah and Asiyah, through a great contraction like hair, the external forces can also
draw nurture from it.
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And see what is written about this on [the verse] “And Korach took,” and in the discourse beginning
“And I shall be sanctified in the midst of the children of Israel.” And from what has emerged we can
learn the other [case]: that the hairs bear no comparison to the level of the brain (mochin) itself,
for “awoman’s hair is ervah,” etc.,

After referring to his maamarim on “And Korach took” and “And I shall be sanctified,” the Alter Rebbe

draws a lesson from the lower case for the higher one. Hair is clearly not comparable to the mind itself,
since “awoman’s hair is ervah,” a channel for the external forces.
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while the level of the mochin of Malchus itself, of Beriah, Yetzirah and Asiyah, is the source of the
life-force (chayus) of the worlds of holiness, etc. And this is because [the hairs] have already been
drawn down in a great and immense contraction, until they bear no comparison to the essence.

By contrast, the mochin, the “mind,” of Malchus in Beriah, Yetzirah and Asiyah is the source of life for the

worlds of holiness. The hairs differ because they have come down through so great a contraction that they
no longer resemble their source.
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If so, from this we can likewise understand the matter of the hairs of the tikkunim of the beard
(tikkunei dikna), which are called kadosh with a vav: they too bear no comparison at all to the level
of the supernal kodesh, which is Mocha Stima’ah (the hidden brain) of Arich Anpin, from which

comes the source of the coming-into-being of the hairs of the tikkunim of the beard, etc.;

The same holds above: the hairs of the tikkunim of the beard, called kadosh with a vav, bear no comparison
to the supernal kodesh, Mocha Stima’ah of Arich Anpin. This is so even though Mocha Stima’ah is their very

source.
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for although these hairs are an immense and wondrous holiness, nevertheless they bear no com-
parison to the essence of Keser and Mocha Stima’ah; as is written elsewhere, that hairs are only the

level of the vegetative within the speaking [being], etc.

These hairs are an immense holiness, yet beside the essence of Keser and Mocha Stima’ah they are like the
“vegetative” part of a human being, which grows but neither feels nor thinks. That is the gap between ka-
dosh and kodesh.

SECTION 3 - 19-12

My holiness above yours: Atik and Arich Anpin
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Now, the souls have their root in Chochmah of Atzilus, which receives from the level of the hairs of
Mocha Stima’ah; and their ascent is into the level of the supernal kodesh, which is above the level
of kadosh.

The souls are rooted in Chochmah of Atzilus, which itself receives from the hairs of Mocha Stima’ah, that is,

from kadosh. Their ascent is therefore to the supernal kodesh, above their own root.
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And this is through the Torah and mitzvos: the 613 mitzvos of the Torah and the seven of the
Rabbis, [which are] the 620 pillars of light; that is, their root is in the level of the supernal Keser,
from which the 620 pillars of light are drawn. For a pillar connects the roof with the ground, and
one can climb by it, and by means of it, onto the roof, etc.

The ascent comes through Torah and mitzvos: the 613 commandments of the Torah and the seven of the
Rabbis make 620, the “pillars of light” rooted in the supernal Keser, whose letters (A1n3) add up to 620. Like a

pillar that joins the ground to the roof, the mitzvos let a person climb from below to the very top.
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And of this it is said, “And you shall do all My commandments and be holy.” And of this he said,

“Could it be like Me? The verse teaches, ‘For I am holy’: My holiness is above your holiness.”

This is the meaning of “And you shall do all My commandments and be holy.” On this the Midrash says:
“Could it be like Me? The verse teaches, ‘For I am holy’: My holiness is above your holiness.”
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That is: although through the mitzvos they reach and ascend up to the level of the light of Keser,

nevertheless “My holiness is above,” etc.

Even though the mitzvos raise the soul to the light of Keser, G-d’s holiness remains above it. That is the plain
sense of the Midrash.
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But in truth this too is not understood: what does it come to teach us? Certainly it is known that the
level of Keser is so utterly as nothing compared to the essence of the Infinite One (Ein Sof), blessed
be He, etc.,

Yet the Midrash seems to teach nothing new. It is already known that Keser is as nothing before G-d’s es-
sence, so why would anyone think that a soul in Keser is “like Him”?
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for He, may He be blessed, is called “Who makes (oseh) wonders (pele)”: that is, Keser, which is the
supernal wonder (pele elyon), is considered by Him, may He be blessed, like physical making

(asiyah).

G-d is called “Who makes wonders (oseh pele)”: Keser, the supernal “wonder,” is to Him like mere physical
making (asiyah). So there seems to be no room for the question at all.
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If so, His holiness, may He be blessed, is far, far above our holiness, without end, even after the as-

cent of the souls into the supernal kodesh of Keser.

Since even Keser is nothing before G-d, His holiness must be infinitely above ours even after the souls reach
Keser. So the Midrash’s point still needs explaining.
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But the explanation is this: it is known that the level of Malchus of the Infinite One becomes Keser
for the emanated [levels]|. And in general the level of Keser is the level of an intermediary between
the essence of the Infinite Light (Or Ein Sof) and the emanated [levels]; and the intermediary has in
it [something]| of the lowest level within the Emanator,
The answer begins with a known principle: Malchus of the Infinite One, the last level of G-d Himself, be-
comes Keser for the emanated levels. Keser is thus an intermediary between the essence of the Infinite Light

and what is emanated, and like any intermediary it includes something of the higher side, the lowest level of
the Emanator.
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which is the level of Atik Yomin; and it also has in it the level of the root of the emanated [levels],

which is the level of Arich Anpin; as is written at length in Etz Chaim, Sha’ar 41.

The part of Keser that belongs to the Emanator is called Atik Yomin; the part that is the root of the emanated
levels is called Arich Anpin. The Alter Rebbe refers to Etz Chaim for a long treatment of this.
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Now, the level of Atik Yomin, being a level of the Infinite One, is very, very far above the level of
Arich Anpin, the root of the emanated [levels];
Atik Yomin, being a level of the Infinite itself, is far above Arich Anpin. Arich Anpin is only the root of the

emanated levels.
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therefore it is called Atik, a term [as in] “Who removes (hama’tik) mountains”: for it is removed and
separate from the level of the emanated [levels], etc. And although the level of Atik Yomin is the
lowest level of the Infinite One, nevertheless it is far, far above the root of the emanated [levels],
without end, etc.

The name Atik comes from “Who removes (hama’tik) mountains”: Atik is removed and separate from every-

thing emanated. Even though it is the lowest level of the Infinite, it is still infinitely higher than the root of
the emanated levels.
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Now, through the mitzvos the ascent is into the level of Keser, as mentioned above. And so, when

he said, “Could it be like Me?”, he does not mean “like Me” literally, His being and essence,

The mitzvos raise the soul to Keser. So when the Midrash asks, “Could it be like Me?”, it does not mean like

G-d’s very being and essence.
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but “like Me” means the level of the Infinite Light within Keser, which is the level of Atik Yomin, the
lowest level within the Emanator, as mentioned above; for Atik Yomin is included in the level of
Keser.

“Like Me” refers to the Infinite Light within Keser, Atik Yomin, the lowest level of the Emanator, which is part

of Keser. One might think that a soul raised to Keser reaches even that level.
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To this he said, “The verse teaches, ‘For I am holy,’” etc.: for through the mitzvos the ascent is into
the level of Arich Anpin, since the 613 mitzvos are drawn from the 613 paths of the Gulgalta (the

skull).

The verse “For I am holy” answers no: the mitzvos raise the soul only to Arich Anpin, since the 613 mitzvos
come from the 613 paths of the Gulgalta, the “skull” of Arich Anpin. Atik Yomin, “My holiness,” remains
above.
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SECTION 4 - 113

The holy King and the blessing over the mitzvos
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And this is the level of the supernal kodesh, which is above the level of kadosh, as mentioned above
at length. But of the level of Atik Yomin it is said, “My holiness is above,” etc.

To sum up: the mitzvos reach the supernal kodesh, which is above kadosh. But Atik Yomin is the level of

which it is said, “My holiness is above” yours.
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And this is the meaning of “the holy King,” which we say during the Ten Days of Teshuvah: it is the
level of Malchus (sovereignty) of the Infinite One (Ein Sof), which is the level of “My holiness, which
is above your holiness.” And therefore that is the time of rectification, to fill in all the blemishes that
were made by the iniquities and sins.

“The holy King,” said in the prayers of the Ten Days of Teshuvah, refers to Malchus of the Infinite One, Atik,

the level of “My holiness above your holiness.” That is why these days can repair every flaw caused by sin.
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Since this holiness that is revealed during the Ten Days of Teshuvah is the source of the holiness of
the mitzvos, and far above it, therefore it is within [our] ability to draw down the source of holiness

anew and to fill in every blemish and lack, etc.

The holiness revealed in these days is the source of the holiness of the mitzvos and far above it. So it can

draw holiness down anew from its source and fill in whatever sin has left lacking.
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And this is also the meaning of the blessing over all the mitzvos: to draw down to the level of the
holiness of the mitzvos, which is the holiness of Keser (the Crown), from the level of Malchus of the

Infinite One, which is the level of “My holiness, which is above your holiness,” etc.

The blessing said over every mitzvah works the same way. It draws from Malchus of the Infinite One, “My ho-
liness,” down into the holiness of the mitzvos, which is the holiness of Keser.
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(And see what is written elsewhere on [the verse] “And I pleaded”: that the blessing over the
mitzvos is from the level of an arousal from above (isarusa dile’eila) that [comes] of its own accord
and by itself, so that through it, by an arousal from below (isarusa dilesata), there will be an arousal
from above; see there. And therefore it is well [understood] that this is from the level of “My holi-
ness,” etc., along the lines of what was explained elsewhere on the meaning of “Could it be like Me?
The verse teaches,” etc.,

In a parenthesis the Alter Rebbe cites his maamar on “And I pleaded”: the blessing over a mitzvah comes

from an arousal from above that comes on its own, so that the person’s arousal from below can then bring a
further arousal from above. That is why it fits to say that the blessing comes from “My holiness.”
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“My holiness is above your holiness”: that there is an arousal from above that is drawn down
through an arousal from below, and this is what is drawn down through the performance of the
mitzvos, for through an arousal from below an arousal from above is drawn down, and this is the
meaning of “your holiness”; and there is an arousal from above [that comes] before the arousal
from below, to raise [things] from below to above; and this arousal from above is very much greater
in its level than the one [that comes] through an arousal from below, for

He recalls another explanation of “My holiness is above your holiness.” “Your holiness” is the arousal from

above that our deeds call forth; “My holiness” is an arousal from above that comes first, on its own, to lift

things up from below, and it is far higher because human effort cannot reach it.

likuteitorah.com/likkutei-torah/nitzavim/7/ 20



LIKKUTEI TORAH - PARSHAS NITZAVIM - MAAMAR 7 PIND 23 979 7R

9”R 771 QINWYTRR Ry WONWITY 111170 1YY 1D 9K YOATR 119197 [xnnbt xmnynx] NPRIYNR
R 010 1R D NP MR WA N xoeyeT xmaynk] PPRTYNR M2 RO MEHT No73
D”RT *1 »”Y 13 139777 719 "NWITP BT XD

the arousal from below cannot reach it, etc. And this is what they intended [by] “My holiness is
above your holiness.” If so, then the blessing over the mitzvos, which is the level of this arousal
from above, has its root in the level of “My holiness,” etc. And this does not contradict what is writ-
ten here, that the meaning of “My holiness,” etc., is the level of Atik Yomin, Malchus of the Infinite
One;

So the blessing over the mitzvos, an arousal from above that comes on its own, is rooted in “My holiness.”

This does not contradict the present explanation that “My holiness” is Atik Yomin, Malchus of the Infinite
One.
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for the root of this arousal from above is in truth drawn from the level of Atik Yomin, Malchus of
the Infinite One, etc.; except that in the blessing over the mitzvos the drawing-down is only so that
through it, by an arousal from below, there will be an arousal from above, etc. See what is written
on [the verse| “To a mare,” etc., in Shir HaShirim.

The unprompted arousal from above does in truth come from Atik Yomin. In the blessing over a mitzvah,

though, it is drawn down only to enable the mitzvah’s own arousal from below; the Alter Rebbe refers to his
maamar on “To a mare” in Shir HaShirim.
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But during the Ten Days of Teshuvah, when we say “the holy King,” there is a great revelation from
this level, to fill in all the blemishes that were made in the arousal from below, and in the arousal
from above that [comes] through the arousal from below.)

During the Ten Days, when we say “the holy King,” the same level is revealed in a great way and for a differ-

ent purpose. It repairs every flaw made in the arousal from below and in the arousal from above that an-

swers it.
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Seeds in the supernal earth
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(2) And this is the meaning of “For as the earth brings forth its growth, and as a garden makes the
things sown in it sprout.” That is to say, [it speaks] of the holiness drawn down through the
mitzvos, which are called “sowing,” as it is written, “He sows righteousness, makes salvations
sprout”: the sowing is an arousal from below, and the sprouting is the arousal from above that
[comes] through it.
Section 2 returns to the verse: “For as the earth brings forth its growth” speaks of the holiness drawn
through the mitzvos, which are called sowing, as in the prayer-book phrase “He sows righteousness, makes

salvations sprout.” The sowing is the arousal from below, and the sprouting is the arousal from above that it
calls forth.
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And this level is likened to what the earth and the garden make sprout; as it is written, “And He
placed him in the Garden of Eden to work it and to guard it”: “to work it” — these are the 248 posi-

tive commandments; “and to guard it” — these are the 365 prohibitions.

This is compared to what the earth and a garden grow. Adam was placed in the Garden of Eden “to work it

and to guard it”: working it is the 248 positive commandments, guarding it the 365 prohibitions.
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For we see with our own senses that the seed and the kernel are not of such worth that so great a

growth should come from them on their own account;

Experience shows that a seed or kernel in itself has nothing like the power to produce such abundant
growth.
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rather, this is through the power of growth that is in the earth from the Ten Utterances, from the
utterance “Let the earth sprout vegetation,” etc., which is from the level of Malchus of Malchus of

Asiyah.

The growth comes from the power placed in the earth by one of the Ten Utterances of creation, “Let the
earth sprout vegetation.” That power is Malchus of Malchus of Asiyah, the very last level of the lowest world.
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And this power of growth is the level of an undifferentiated power (koach hiyuli) to make sprout all
kinds of delight, taste and food, etc. And the kernel that is sown is nothing

The earth’s power of growth is “undifferentiated” (hiyuli): it can bring forth every kind of food, taste and de-

light. The seed itself contributes none of this.
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but an elevation of mayin nukvin (feminine waters), to draw from the undifferentiated power of
growth [the power| to make sprout this particular species, according to the kernel that was sown,
etc. And this power is in the earth because “their beginning is wedged in their end.”

The seed only serves as mayin nukvin, “feminine waters,” an arousal from below that calls forth from that

general power the particular species matching it. The earth holds this power because “their beginning is
wedged in their end”: the lowest level is rooted in the highest.
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As this matter is written in Iggeres HaKodesh, in the passage beginning “He and His life-forces,”
where it says, “And furthermore,” etc., “it shows its power and ability in the element of earth,” etc.,
“which constantly makes something sprout from nothing,” etc.; see there.

The Alter Rebbe refers to Iggeres HaKodesh (the epistle “He and His life-forces”), which says that the divine

power shows itself most strongly in the element of earth, which constantly brings forth something from

nothing. The lowest element reveals the highest power.
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So too, the performance of the mitzvos is [the meaning of] “He sows righteousness (tzedakos)”:
every act of charity (tzedakah), and likewise all the mitzvos, which are called by the name
tzedakah,

So it is with the mitzvos, “He sows righteousness.” Every act of tzedakah, and every mitzvah, since all the
mitzvos are also called tzedakah, is a kind of sowing.
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is likened to sowing: the kernel has no fragrance or taste at all, and so all the performance of the
mitzvos is enclothed in physical things; and even so they are the level of an elevation of mayin
nukvin to the root of the souls of Israel, which is the level of the supernal earth, Malchus of the
World of Atzilus (Emanation), etc.,

Like a seed without smell or taste, the mitzvos are clothed in physical things. Yet they are mayin nukvin
raised to the root of the souls of Israel, the “supernal earth,” Malchus of Atzilus.
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in which the mitzvos are sown; and through this “He makes salvations sprout”: the revelation of
the Infinite Light, blessed be He. That is, [it is] because in the supernal earth there is this power to
make [things] sprout, etc.;

The mitzvos are sown in that supernal earth, and through this “He makes salvations sprout”: the revelation
of the Infinite Light. The supernal earth has the power to make this grow.
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for “their beginning is wedged in their end”: Malchus has its root in Keser, and Keser is the level of
the source of delights; and through each mitzvah there sprouts a revelation of the particular super-

nal delight that is the source of that mitzvah, etc.

Malchus has this power because its beginning is wedged in its end: Malchus is rooted in Keser, the source of
all delights. So each mitzvah makes sprout the particular supernal delight that is its own source.
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(And see what is written about this at length on [the verse] “[In days] to come, Yaakov will take
root,” and on [the verse] “When you come into the land, the land shall rest,” etc., and in Iggeres
HaKodesh, the passage beginning “He sows righteousness”; see there.)

The Alter Rebbe points to fuller discussions in his maamarim on “[In days] to come, Yaakov will take root”

and “When you come into the land,” and in Iggeres HaKodesh on “He sows righteousness.”
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Now, the meaning of “and as a garden, the things sown in it” (zero’ehah) is two sowings, which are
the level of the intention (kavanah) of the mitzvos and the performance of the mitzvah itself, etc.:

The plural “the things sown in it” points to two sowings: the intention (kavanah) behind a mitzvah and the
physical act itself.
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the intention of the mitzvah is the sowing that makes a revelation of the supernal delight sprout in

the upper Gan Eden, where the level of Binah (understanding) shines; and from the mitzvah itself

The intention grows a revelation of supernal delight in the upper Gan Eden, where Binah shines.
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is the sowing that makes sprout from it the revelation in the lower Gan Eden, in which the level of
Malchus shines. And see what is written on the matter of the lower and upper Gan Eden at the end

of the discourse beginning “And now, let the power of Ado-nai be great.”

The act itself grows a revelation in the lower Gan Eden, where Malchus shines. The Alter Rebbe refers to a
further discussion of the two Gardens at the end of the maamar on “And now, let the power of Ado-nai be

great.”
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And further, a third level: “As the earth brings forth its growth” is through “the commandment of

men, learned by rote,” which is without intention, etc., as was explained above.

A third level is the first half of the verse, “As the earth brings forth its growth.” It refers to mitzvos done by

rote, “the commandment of men, learned by rote,” without intention, as explained above.
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“So will Ado-nai Havayah make righteousness and praise sprout” is the level of the revelation of
Rosh HaShanah and Yom Kippur, which is from the level of “the holy King,” the level of “My holi-

ness, which is above your holiness,” etc.

The end of the verse, “So will Ado-nai Havayah make righteousness and praise sprout,” is the revelation of
Rosh HaShanah and Yom Kippur. It comes from “the holy King,” the level of “My holiness above your
holiness.”
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And this is in the manner of what is explained in the Sifra DiTzniusa, in the Zohar, Terumabh, [folio]
177a: “At this time” (that is, on Yom Kippur and Rosh HaShanah; see there):

The Sifra DiTzniusa in the Zohar (Terumah, 177a) applies the verse “Ado-nai Havayah, You have begun” to
“this time,” which the Alter Rebbe identifies as Rosh HaShanah and Yom Kippur.
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“Ado-nai Havayah, You have begun to show Your servant Your greatness,” etc. And the meaning of
“You have begun” is the level of an arousal from above alone, as is written at length elsewhere on
[the verse| “And I pleaded,” etc.;

“You have begun” means an arousal from above alone, initiated by G-d without any prompting from below.
The Alter Rebbe explains this at length in his maamar on “And I pleaded.”
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see there. And this is the level of “My holiness,” etc., mentioned above; for this level of arousal

from above is like [that] at the beginning of creation, “for He desires kindness.”

That unprompted arousal is “My holiness.” It is like the arousal at the very beginning of creation, when there
was no one below to call it forth: “for He desires kindness.”
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And therefore this level is revealed on Rosh HaShanah, which is “This day is the beginning of Your
works, a remembrance of the first day,” which is the level of “for He desires kindness.” Therefore

on every Rosh HaShanabh this revelation is aroused.

That is why it is revealed on Rosh HaShanah, “the beginning of Your works, a remembrance of the first day.”
Each Rosh HaShanah the original, unprompted kindness of creation is aroused again.

SECTION 6 - 118-22

The Thirteen Attributes and Yom Kippur

[mawn wr12] 71792 TR IR QW 2 717 IR 1729 91 1D 2 Mo AR RN ORI N
And this is [the meaning of] “At this time: ‘You have begun,’” etc. And this is the meaning of “Ado-
nai Havayah”: for the Name Ado-nai shines on Rosh HaShanah,

The Zohar’s “At this time: ‘You have begun’” explains why the verse pairs the Names “Ado-nai Havayah.”
The Name Ado-nai is the one that shines on Rosh HaShanah.
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for Rosh HaShanah is the building of Malchus (sovereignty), which is the level of the Name Ado-
nai: “the law of the kingdom” (dina demalchusa), [dina being] the letters of Ado-nai. And the Name
Havayah with the vowels of Elokim is the level of Binah (understanding), which is the level of Yom

Kippur, Imma Ila’ah (the supernal mother), etc.;

Rosh HaShanah is the building of Malchus, whose Name is Ado-nai; the Aramaic word dina, “law,” as in “the
law of the kingdom,” is made of the same letters as Ado-nai. The Name Havayah written with the vowels of

Elokim, as in this verse, is Binah, the “supernal mother,” and belongs to Yom Kippur.
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and therefore on Yom Kippur there is no eating or drinking, like the World to Come, in which there

is no eating or drinking; and the World to Come is from the level of Binah, etc.

That is why there is no eating or drinking on Yom Kippur: it resembles the World to Come, in which, the

Talmud says, there is no eating or drinking. And the World to Come derives from Binah.
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And of this it is said, “So will Ado-nai Havayah make righteousness and praise sprout”: these are
the two Names of “Ado-nai Havayah, You have begun,” etc.

So the two Names in “So will Ado-nai Havayah make ... sprout” are the same two as in “Ado-nai Havayah,
You have begun.” Ado-nai stands for Rosh HaShanah, and Havayah read as Elokim for Yom Kippur.
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And this is the meaning of the Thirteen Attributes of Mercy, of which it is written, “And Havayah
passed al panav (before him)”: the meaning is that He passes from above the level of His panim
(face),

The Thirteen Attributes of Mercy were revealed when “Havayah passed al panav,” usually rendered “before

him.” The Alter Rebbe reads it as “passed above His face”: the Attributes come from a level higher than the
divine “face.”
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that is, from the level of Atik, which is above Arich Anpin; and from there the Thirteen Attributes of
Mercy are drawn. And the chief revelation of this is at Ne’ilah of Yom Kippur. And the cause of this
drawing-down and passing, in that He “passes over His face,” etc., is from the level of

That higher level is Atik, above Arich Anpin (literally, the “long face”); the Thirteen Attributes are drawn

from there, and they are revealed chiefly at Ne’ilah, the closing prayer of Yom Kippur. The Alter Rebbe then
names what moves this “passing over.”
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“for He desires kindness.” And on Rosh HaShanah this level of revelation begins, which is the level
of “the beginning of Your works”; the meaning of “the beginning (techilas) of Your works” is like
the matter of “You have begun (hachilosa),” etc.; and it is completed at Ne’ilah of Yom Kippur.

The cause is “for He desires kindness,” G-d’s own unprompted will. The revelation begins on Rosh

HaShanah, “the beginning (techilas) of Your works,” a word akin to “You have begun (hachilosa),” and is

completed at Ne’ilah.
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And something of this kind will also be understood regarding the blessing over the mitzvos, of
which [the Sages] said, “One blesses over them oveir la’asiyasan (before their performance).” The
meaning of oveir is also along the lines mentioned above in the explanation of “And Havayah
passed (vaya’avor) before him,” etc.: that is to say, it passes from above the level of “their perfor-
mance,” of the mitzvah itself;

The same pattern explains the rule that one says the blessing over a mitzvah oveir la’asiyasan, “before” do-

ing it. Oveir also means “passing over,” as in “And Havayah passed (vaya’avor)”: the blessing passes above
the performance of the mitzvah.
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that is, from the level of the encompassing light (or makif), which is above the mitzvah itself, the
mitzvah being the level of the inner light (or pnimi), the 248 limbs, etc. And [it is] as mentioned
above, that the root of the blessing over the mitzvos is also drawn from the level of the arousal from
above (isarusa dile’eila) of “You have begun,” etc.

The blessing draws an encompassing light (or makif) above the mitzvah itself, which is an inner light (or pn-

imi), one of the 248 “limbs” of the commandments. This fits what was said earlier: the blessing is rooted in
the unprompted arousal from above of “You have begun.”

37° NOWNAN 11°°7 1712 WITP °D MANT XPIT M210N ON° NAWY2 DOINIRY WATPR 91T 101y 1N
T°1° 9113 RIT TIYRT 7IN2Y IR 7701 02 0 MIYRaY Y81 17971 N2 1R (xapet anpen] TN
2. MT2IN 877 [(>raxaR) mn Pl NPPRA UURI

And this is the meaning of “the holy King,” which we say specifically during the Ten Days of
Teshuvah. For the meaning of kadosh with a vav is the drawing-down of the thirteen tikkunim of
the beard (tikkunei dikna), which are the level of yuds and vavs: the hairs are the level of vavs, and
the light within the hair is the level of a yud, as is written in the Likkutei Torah of the Arizal, at the
beginning of Parshas Toldos.

Why “the holy King” specifically during the Ten Days? Kadosh with avav is the drawing-down of the thirteen

tikkunim of the beard, which are made of yuds and vavs: each hair is a vav and the light inside it a yud, as the
Arizal writes in his Likkutei Torah.
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But when we say “the holy King,” it means that the light in the thirteen tikkunim of the beard is
drawn from the level of Malchus of the Infinite One (Ein Sof), which is the level of Atik of Atzilus,
above Arich Anpin; and from there shines the light that is drawn into the thirteen tikkunim of the
beard, etc. And this is “the holy King,” and it is a drawing-down from the level of “My holiness,
which is above your holiness,” as mentioned above.

Saying “the holy King” means that the light within the tikkunim of the beard comes from Malchus of the

Infinite One, Atik of Atzilus, above Arich Anpin. That is “My holiness above your holiness.”

Y IPIN° MXNT IWYNI WYY 0307 PR 97K RURT RN23230 10w M3na 73107 PInn 1)
72% MAYY N2 7OWAT PRI (xipe7 cnpen] TPROAY AW [moaman mTel TR A0 190
13 MR NPREDYS 1Y 19K MAywm

(And with this [the difficulty] is resolved: the mitzvos have their root in the Gulgalta of Arich Anpin;
if so, how will the blemish that was made in the performance of the mitzvos be repaired through
the revelation of the Thirteen Attributes of Mercy, which are the thirteen tikkunim of the beard,
which is only a drawing-down on the level of hairs alone? And the hairs bear no comparison to the
essence of the brain, etc.

This solves a difficulty. The mitzvos are rooted in the Gulgalta of Arich Anpin, so how can the Thirteen

Attributes, which are only “hairs” and not the essence of the mind, repair a flaw in them?
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But it is for the reason mentioned above: the light that is drawn into and enclothed in them is
drawn from the level of Atik, which is above Arich Anpin. And in Mevo She’arim, Sha’ar 3, Part 2,
chapter 5, [it is written] that the inner dimension of the thirteen tikkunim of the beard is drawn
from the Avira (the “air”), where the Daas (knowledge) of Atik is revealed, etc. And see about this
also in the Ramaz, Parshas Vayikra)

The answer is that the light within the hairs comes from Atik, which is above Arich Anpin. Mevo She’arim

says that the inner dimension of the tikkunim of the beard comes from the Avira, the “air,” where the Daas of

Atik is revealed.
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(folio 15b), and Parshas Emor (folio 94), in the name of the Likkutei Torah of the Arizal: that there
are two levels in the beard, the hairs and the inner dimension (pnimiyus); and this inner dimen-
sion is from Atik, and it shines at a time of favor, etc.;

The Ramaz, citing the Arizal’s Likkutei Torah, distinguishes two things in the beard: the hairs and the inner
light within them. The inner light comes from Atik and shines at “a time of favor.”
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see there. And see further on the matter of the Thirteen Attributes of Mercy in the Pardes, Sha’ar
HaTzachtzachos, from chapter 1 to the end of chapter 4. In any case, on Rosh HaShanah and Yom
Kippur, when we say “the holy King,” it means that we draw [light] into the thirteen tikkunim of the
beard from the level of “My holiness, which is above your holiness”; therefore it atones for the
blemishes in the performance of the mitzvos, etc.

The Alter Rebbe also refers to the Pardes on the Thirteen Attributes. In any case, saying “the holy King” on

Rosh HaShanah and Yom Kippur draws light from “My holiness” into the tikkunim of the beard, and that is
why it atones for flaws in the mitzvos.
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And it may further be said: the Torah and the mitzvos themselves are in Z’eir Anpin and Nukva of
the World of Atzilus (Emanation), in the mystery of “The heavens are My throne, and the earth is
My footstool,” except that their root is from Mocha Stima’ah (the hidden brain) and the Gulgalta of
Arich Anpin; whereas the Thirteen Attributes of Mercy are the thirteen mechilin (attributes) of
Arich Anpin itself, and the light that is drawn into and enclothed in them is from Atik itself.
Another explanation: the Torah and mitzvos themselves are in Z’eir Anpin and Nukva of Atzilus, the “heav-
en” and “earth” that are G-d’s throne and footstool, though their root is in Mocha Stima’ah and the Gulgalta

of Arich Anpin. The Thirteen Attributes, however, are Arich Anpin’s own thirteen measures, and the light
within them is from Atik itself.
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And see what is written in the explanation of the white garments of the Kohen Gadol on Yom
Kippur, in Parshas Acharei. And with this it will be understood: Yom Kippur is called Shabbos
Shabbason (a Sabbath of complete rest), which is above the level of Shabbos, as is written else-

where at length in the discourse beginning “Give ear, O heavens,” etc.

This also explains why Yom Kippur is called Shabbos Shabbason, a Sabbath of complete rest, higher than
Shabbos, as explained in the maamar on “Give ear, O heavens.” The Alter Rebbe also refers to his explana-
tion of the High Priest’s white garments on Yom Kippur.
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And even so, Yom Kippur is called by the name mikra kodesh (a holy convocation), while Shabbos
is kodesh itself; see the Zohar, Parshas Emor (folio 94).

Yet Yom Kippur is called only mikra kodesh, a “holy convocation,” a day “called” or “invited” by kodesh,
while Shabbos is kodesh itself, as the Zohar on Emor says. That seems to make Shabbos the higher of the
two.
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But [the explanation is]: since this level of holiness of Yom Kippur is from the level of “My
holiness,” etc., as mentioned above, therefore even the level of mikra kodesh of this level is much

higher than the very essence of the kodesh of “your holiness,” etc.

The answer: Yom Kippur’'s holiness comes from “My holiness,” Atik. So even its “called” holiness, mikra

kodesh, is far higher than the very essence of the kodesh of “your holiness.”
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Just as with the Thirteen Attributes of Mercy: though they are in the thirteen tikkunim of the beard,
which are only the level of hairs and kadosh with a vav, nevertheless they fill in the blemishes made

in the Torah and mitzvos, which are from the level of the supernal kodesh itself, etc.,

It is like the Thirteen Attributes: though they are only “hairs,” kadosh with a vav, they repair flaws in the
Torah and mitzvos, which come from the supernal kodesh itself.
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but [this is|] because there is drawn into and enclothed in them [light] from the level of “My holi-
ness,” etc., the level of Atik; therefore, although the drawing-down comes only by way of the level
of hairs and kadosh with a vav, it is higher than the level of kodesh itself that is drawn down
through the Torah and mitzvos; as it is written, “Who bears iniquity,” etc.

They can do so because what is clothed in them comes from Atik, “My holiness.” A flow from Atik, even

through mere “hairs,” is higher than the kodesh drawn through Torah and mitzvos; so the Attributes include

“Who bears iniquity.”

SECTION 7 - 123-24

The Patriarchs and the holy of holies
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And it will be further understood along the lines of the saying in Bereishis Rabbah, section 60:
“The conversation of the servants of the Patriarchs is more beautiful than the Torah of the
children.” And as was written above, the meaning of “conversation” is an analogy for the drawing-
down that is on the level of hairs and novlos; and nevertheless “their conversation is more beauti-

ful,” etc.

The point can also be understood from the Midrash: “The conversation of the servants of the Patriarchs is

more beautiful than the Torah of the children,” said of the Torah’s lengthy retelling of Eliezer’s mission.

9

“Conversation,” as explained above, stands for an outflow at the level of hairs and novlos, yet it is called

“more beautiful.”
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And this is because the Patriarchs have their root in Chesed (kindness), Gevurah (restraint) and
Tiferes (beauty) of Atik, as is written in the discourse beginning “If in My statutes,” on the matter of
“Your fathers dwelt beyond the River”; and see the Ramaz on Parshas Emor

The reason is that the Patriarchs are rooted in Chesed, Gevurah and Tiferes of Atik, as explained in the maa-

mar on “If in My statutes,” on the verse “Your fathers dwelt beyond the River.” The Ramaz on Parshas Emor

is cited as well.
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(folio 99b), regarding “and He brought them out from within the river,” etc. And this is the root and
source of the light that is drawn into the thirteen tikkunim of the beard.

The Ramaz comments there on the Zohar’s words “and He brought them out from within the river.” This root
of the Patriarchs in Atik is the source of the light drawn into the thirteen tikkunim of the beard.
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And therefore our Sages, of blessed memory, said, “Until Avraham there was no old age (zikna),”
etc.: in the Gemara, chapter 7 of Bava Metzia (folio 87a), and in Sanhedrin, chapter Chelek (folio
107b), and in [Midrash| Rabbah, Toldos, section 65.

That is why the Sages say that “until Avraham there was no old age (zikna)”: zikna is linked to zakan, the
beard, and Avraham'’s root is the source of the light within the beard. The Alter Rebbe gives three places for

the saying: Bava Metzia, Sanhedrin and Bereishis Rabbah.
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And therefore the first tikkun of the thirteen tikkunim of the beard is the Name Kel, which is
Chesed, which is the level of Avraham, as it is written, “kindness to Avraham.” And this is the
meaning of “their conversation is more beautiful,” etc., “than the Torah of the children,” as men-
tioned above.

For the same reason the first of the thirteen tikkunim of the beard is the Name Kel, which is Chesed, the at-

tribute of Avraham: “kindness to Avraham.” This is why the “conversation” of the Patriarchs’ servants out-
shines the Torah of the children.
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And along these lines it was explained elsewhere, concerning the waving of the two loaves upon the
two lambs, that Chochmah (wisdom) and Binah (understanding) drawing nourishment from the
mazalos of Arich Anpin, which is from the level of the thirteen tikkunim of the beard, is higher than
their enclothing the arms of Arich Anpin, which are Chesed and Gevurah; see there.

A parallel is explained elsewhere, on the waving of the two loaves of Shavuos upon the two lambs.

Chochmah and Binah drawing from the mazalos of Arich Anpin, the level of the tikkunim of the beard, is

higher than their clothing Arich Anpin’s “arms,” Chesed and Gevurah.
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And see what is written in the discourse for the first festival day of Rosh HaShanah that falls on
Shabbos. Also, our Sages, of blessed memory, said, “Three the Holy One, blessed be He, gave a
taste in this world of the World to Come: these are Avraham, Yitzchak and Yaakov,” as is found in
the Gemara, at the end of the first chapter of Bava Basra (folio 17a).

The Alter Rebbe also refers to his discourse for a first day of Rosh HaShanah that falls on Shabbos. He adds
the Sages’ teaching that Avraham, Yitzchak and Yaakov were given a taste of the World to Come in this world.
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And see what is written about this at the end of the discourse beginning “The voice of my beloved.”
And the World to Come is called “the way of life,” which is above “a mitzvah is a lamp and Torah is
light,” as is found in the Gemara, the first chapter of Berachos (folio 5, end of side a), and in
[Midrash] Rabbah, Bereishis, end of section 9;

He refers to the end of the maamar on “The voice of my beloved.” The World to Come is called “the way of

life,” which in the verse follows, and stands above, “a mitzvah is a lamp and Torah is light,” as the Talmud
and Midrash explain.
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Shemos, section 1. And the level of “the way of life” is the inner dimension (pnimiyus) of the Torah,
which will be revealed in the Time to Come; see what is written about this on [the verse] “Torah
[Moshe|] commanded” and on [the verse] “For over all the glory, a canopy.”

“The way of life” is the inner dimension of the Torah, to be revealed in the Time to Come, as discussed in the

maamarim on “Torah [Moshe] commanded” and “For over all the glory, a canopy.” The Patriarchs, who tast-
ed the World to Come, are rooted in that inner level.
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And this is also [the meaning of] what is written regarding “the new heavens,” etc., “which stand
before Me”: that they are above the level of “The heavens are My throne and the earth is My foot-

stool,” which is the matter of “For a mitzvah is a lamp and Torah is light,” etc.

The same idea lies behind the “new heavens” that “stand before Me.” They are above the present “heavens”
and “earth,” G-d’s throne and footstool, which correspond to “a mitzvah is a lamp and Torah is light.”
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And therefore “their conversation is more beautiful,” etc., “than the Torah of the children.” And
this is the matter of the drawing-down that we draw down during the Ten Days of Teshuvah, in “the
month of the mighty ones (Eisanim),” in which “the mighty ones of the world” were born, to fill in
the blemishes in the Torah of the children.

That is why the servants’ conversation is finer than the children’s Torah. In the Ten Days, in Tishrei, “the
month of the mighty ones,” when the Patriarchs, “the mighty ones of the world,” were born, this higher light
is drawn down to fill the gaps in the Torah of the children.
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And see further about this at the end of the explanation on [the verse] “Torah [Moshe]

commanded.” One may further say, concerning Yom Kippur and Shabbos, in another way: for

The Alter Rebbe refers to the end of his explanation on “Torah [Moshe] commanded.” He then offers another
way to explain why Yom Kippur is above Shabbos.
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there is the level of kodesh, and there is the level of kodesh hakodashim (the holy of holies), which
is above the level of kodesh; as is written in the Zohar, Mishpatim (folio 121).

There is kodesh, and there is kodesh hakodashim, the holy of holies, which is higher still. The Zohar on
Mishpatim says that the Torah comes from the place called kodesh, and Chochmah from the place called
kodesh hakodashim.
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And Shabbos is the level of kodesh itself, but on Yom Kippur [light] is drawn from the level of the
holy of holies; and this is why it is called Shabbos Shabbason (a Sabbath of complete rest). And
therefore on Yom Kippur the Kohen Gadol would enter the Holy of Holies, etc.

Shabbos is kodesh itself, but Yom Kippur draws from the holy of holies, which is why it is called Shabbos
Shabbason. That is also why on Yom Kippur the High Priest entered the Holy of Holies.
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And therefore this level of mikra kodesh of the holy of holies is also higher than the essence of the
level of kodesh alone; and therefore it fills in and completes all the blemishes that were made in the
kodesh, etc. And the two ways are close to each other, as is understood.

So Yom Kippur’s mikra kodesh, coming from the holy of holies, is higher than kodesh itself and can com-

plete every flaw made in the kodesh. This explanation and the previous one are close to each other.
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However, Shabbos too is called Shabbos Shabbason, except that it is not said of it, “It is a Shabbos
Shabbason for you,” as is written regarding Yom Kippur. And this is explained at the end of the dis-

course beginning “To explain the matter of Yom Kippur.”

Shabbos too is called Shabbos Shabbason, but only of Yom Kippur does the Torah say, “it is a Shabbos
Shabbason for you.” This is explained at the end of the maamar “To explain the matter of Yom Kippur.”
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SECTION 8 - 125-26

Teshuvah, the ten depths and the two Names
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(3) Now, the souls of Israel have their root in Malchus (sovereignty) of the World of Atzilus (Emana-
tion); and since “their beginning is wedged in their end,” etc., Malchus has its root in Keser (the
Crown), as the saying goes, “The supernal Keser is Keser Malchus” (and as was written above in the
name of the Raaya Mehemna, Parshas Pinchas, folio 256b, and the Tikkunei Zohar, Tikkun 10,
etc.),

Section 3 begins: the souls of Israel are rooted in Malchus of Atzilus, and since “their beginning is wedged in

their end,” Malchus is rooted in Keser. Hence the saying, “the supernal Keser is the Keser of Malchus,”
found in the Tikkunei Zohar and the Raaya Mehemna.
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that is, from the level of Malchus of the Infinite One (Ein Sof). And therefore, through teshuvah (re-
turn), they can draw down the Thirteen [Attributes] of Mercy from the level of Malchus of the

Infinite One, which is the inner dimension of Keser, etc.

That root is Malchus of the Infinite One, the inner dimension of Keser. So through teshuvah the souls of
Israel can draw down the Thirteen Attributes of Mercy from there.
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And this is [the meaning of] “In the place where baalei teshuvah stand, the completely righteous
cannot stand”: that is, through teshuvah one draws down from the level of Atik, the inner dimen-
sion of Keser, [a place] where the elevation of mayin nukvin (feminine waters) of the performance
of the mitzvos does not reach.

This is why “where baalei teshuvah stand, the completely righteous cannot stand”: teshuvah reaches Atik,

the inner dimension of Keser. The mayin nukvin raised by performing the mitzvos cannot reach that high.
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And this is the meaning of “the holy King.” And we say this throughout the Ten Days of Teshuvah

because there are ten depths to the ten Sefiros, and each day we draw down one depth

This is the meaning of “the holy King.” It is said on all of the Ten Days because each of the ten Sefiros has a
“depth,” and each day one depth is drawn down.
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(and they are the level of the Kesarim (crowns) of the Ten Sefiros, which are the level of Atzilus
within Atzilus; see the Ramaz on Parshas Korach) (folio 176). And this is the filling-in of all the
blemishes that were made in the Ten Sefiros: through drawing down the depths the blemishes are
filled in, etc.

These depths are the Kesarim, the “crowns” of the ten Sefiros, the level of Atzilus within Atzilus, as the
Ramaz explains. Drawing them down fills in every flaw made in the Sefiros.
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And the source of this drawing-down is “Out of the depths (mima’amakim) I have called You”; the
meaning of mima’amakim is two depths, namely the level of Atik and Arich, etc. And this is the

meaning of “the holy King.”

Their source is “Out of the depths (mima’amakim) I have called You”: the plural, “depths,” means two
depths, Atik and Arich. That is “the holy King.”
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And therefore we say this throughout the Ten Days of Teshuvah, to draw down into all ten depths
from the mima’amakim mentioned above. And this is the meaning of “Ado-nai Havayah will make

righteousness and praise sprout”: the Name Ado-nai on Rosh HaShanah, etc.

So we say “the holy King” throughout the Ten Days, drawing from those two depths into all ten. This also ex-
plains “Ado-nai Havayah will make ... sprout”: Ado-nai belongs to Rosh HaShanah.
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(And the matter of the Name Ado-nai making sprout the revelation of the Thirteen Attributes of
Mercy of Atik will be understood from what is written in the explanation on [the verse] “And now, let
the power of Ado-nai be great,” etc., on the matter of “If You, Yah, should keep [account of] iniqui-

ties, Ado-nai, who could stand?”; see there, and as [will be explained] below.)

How the Name Ado-nai can bring forth the Thirteen Attributes of Atik is explained in the biur on “And now,
let the power of Ado-nai be great,” on the verse “If You, Yah, should keep account of iniquities, Ado-nai, who
could stand?” The theme returns below.
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And the Name Havayah with the vowels of Elokim on Yom Kippur. That is: “praise” (tehillah) is the
revelation of the Infinite Light (Or Ein Sof), blessed be He, as in “when His lamp shone (behilo)”;
this is the Name Havayah.

Havayah pointed as Elokim belongs to Yom Kippur. “Praise” (tehillah) is the revelation of the Infinite Light,
as in “when His lamp shone” (behilo), and that is the Name Havayah.
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And through this revelation the darkness is repelled, as it is written, “The exaltations of G-d are in
their throat,” etc.; and therefore for this the vowels of Elokim come.

That revelation drives away darkness, as in “The exaltations of G-d are in their throat,” which continues,
“and a double-edged sword in their hand.” The vowels of Elokim, the Name of strength and restraint, express

this power.
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And this is the meaning of “and praise before all the nations.” And the essence of the matter is this:
Keser is an intermediary between the Emanator and the emanated [levels], and it has in it [some-

thing] of the lowest level within the Emanator, which is the level of Malchus of the Infinite One;

This is “and praise before all the nations.” The underlying principle: Keser mediates between the Emanator
and the emanated, and it contains the Emanator’s lowest level, Malchus of the Infinite One.
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and this is [the aspect in] which it is the level of a recipient from the Emanator, the Infinite One,
blessed be He, and this level is called Atik; and it has in it [something] of the root of the emanated
[levels], and this is [the aspect in] which it is the head and source for the emanated [levels], and it is
called Arich Anpin.

As a receiver from the Infinite One, that aspect of Keser is called Atik. As the head and source of the emanat-
ed levels, it is called Arich Anpin.
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Now, with respect to its being the level of a recipient, it is called Elokim; for Elokim is the level of
Malchus (sovereignty), “the end of all rungs,” etc.; and so it is in Malchus of the Infinite One (Ein
Sof).

As a receiver from the Infinite One, this aspect of Keser (Atik) is called Elokim, because Elokim is Malchus,

“the end of all rungs.” That holds for Malchus of the Infinite One too, the last level of the Emanator.
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And with respect to its being a giver and a head for the emanated [levels], it is called Havayah. And
see something like this in the Zohar, Balak (folio 187, end of side a): Malchus of Atzilus, within
Atzilus, is called an angel (malach) in relation to Abba and Imma, and in her descent into Beriah,
Yetzirah and Asiyah she is called Havayah, etc.

As a giver and head for the emanated levels, it is called Havayah. The Zohar on Balak describes something

similar: Malchus within Atzilus is called an “angel” (malach), a messenger, relative to Abba and Imma, and

when she descends to the lower worlds she is called Havayah.
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And as is known on the meaning of “And faithful is all this (zos), and established upon us”: that on
the level of Atzilus Malchus is called zos, a feminine term (Nukva), and in her descent into Beriah,
Yetzirah and Asiyah she is called masculine;

So too in the prayer “And faithful is all this (zos), and established upon us.” In Atzilus Malchus is called zos,

a feminine word, since there she receives; descending to the lower worlds she is called by a masculine term,

since there she gives.
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and this is [why it says] vekayam (“and established”), a masculine term; and this is “upon us,” “a

head to foxes,” etc.; as is written about this above in Parshas Eikev, regarding Grace after Meals.

That is why the prayer continues with vekayam, “established,” in the masculine: “upon us” she is “a head to
foxes,” the leader of what is below her. The Alter Rebbe refers to his discussion in Parshas Eikev on the
Grace after Meals.
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And so too it will be understood regarding the level of Malchus of the Infinite One, which becomes
Keser (the Crown) for Atzilus, etc. And this is the matter of Havayah with the vowels of Elokim: the
level of Havayah is the root of the emanated [levels], and its being with the vowels of Elokim is the
lowest level within the Emanator.

The same applies to Malchus of the Infinite One as it becomes Keser for Atzilus. Havayah, the root of the em-

anated levels, pointed with the vowels of Elokim, the lowest level of the Emanator, expresses both sides of
Keser.
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And in exactly this way Etz Chaim explains (Sha’ar 41, end of chapter 3) the matter of Ani (“I”) and
Ayin (“nothing”): that the level of Ani is called Malchus of Adam Kadmon, and it is called the level

of Ayin when it becomes Keser for Atzilus; and so it is also in Etz Chaim, Sha’ar 2, chapter 2.

Etz Chaim says the same in its teaching on Ani (“I”) and Ayin (“nothing”): the Emanator’s Malchus is called

Ani, and when it becomes Keser for Atzilus it is called Ayin, the same letters reversed.
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And this is why Yom Kippur is called kedosh Havayah (“holy to Havayah”), which is above the level
of the Name Havayah, as mentioned above. And this is the matter of [saying] seven times
“Havayah, He is HaElokim” at Ne’ilah, etc.

This is why Yom Kippur is called kedosh Havayah, “holy to Havayah,” a level above the Name Havayah itself.

The sevenfold declaration “Havayah, He is HaElokim” at the close of Ne’ilah, joining the two Names, ex-
presses the same idea.
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And along these lines one should explain what is said in the Sava of Mishpatim (folio 105), that the
level of “His great Name” is the Name Elokim, etc.; and “His great Name” is the level of the Infinite
One itself, as is written elsewhere. And this is [the meaning of] “If You, Yah, should keep [account

of] iniquities, Ado-nai, who could stand?”

Likewise the Zohar’s Sava of Mishpatim says that “His great Name” is the Name Elokim, while “His great
Name” is the Infinite One itself. This is also the sense of “If You, Yah, should keep account of iniquities, Ado-
nai, who (mi) could stand?”
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And this is what is written, “Ado-nai Havayah will make sprout,” etc.: for Havayah with the vowels
of Elokim is Mi (“who”), which is the level of Binah (understanding);

So in “Ado-nai Havayah will make ... sprout,” Havayah with the vowels of Elokim is Mi, “who,” a name for
Binah. It is the same “who” as in the verse just cited.
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that is, from these two Names is drawn the revelation of Rosh HaShanah and Yom Kippur, to fill in
all the blemishes, as mentioned above. And see about this in the Zohar, Balak (folio 185b), and see
the Mikdash Melech and the Ramaz there, who elaborate on this.

From these two Names comes the revelation of Rosh HaShanah and Yom Kippur that fills in every flaw. The
Zohar on Balak, with the commentaries Mikdash Melech and the Ramaz, discusses this at length.
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And this is [the meaning of] “Who can utter (yemalel) the mighty acts (gevuros),” etc., as the Zohar,
Yisro (83a) explains: it is a term [as in] “and you may pluck ears (melilos),” meaning that He softens
and sweetens the gevuros; and through this “[who can] declare all His praise”: “He will make praise
sprout,” etc.

This is the meaning of “Who can utter (yemalel) the mighty acts?”: the Zohar on Yisro reads yemalel as in

“you may pluck ears (melilos),” rubbing and softening, so that the gevuros are sweetened. Once they are
sweetened, all “His praise” can be declared, and “praise” will sprout.
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And see what is written at the end of the discourse beginning “This day ... commands you,” regard-
ing “for praise (tehillah)”: that tehillah means light. And see [Midrash] Rabbah, beginning of
Parshas Tetzaveh: “They give light to the One who gives light,” etc.

Elsewhere the Alter Rebbe explains that tehillah, “praise,” means light. He also points to the Midrash at the
beginning of Tetzaveh: “They give light to the One who gives light.”
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And it will be understood together with what is written in the Zohar, Part III, Naso (130a), on the
matter of “in the light of Havayah”: that is, the Infinite Light (Or Ein Sof), blessed be He, which
shines in the Name Havayah; as is written elsewhere on the matter of “and they shall keep the way

of Havayah.”

The Zohar on Naso speaks of “the light of Havayah,” the Infinite Light that shines in the Name Havayah.
This is the light that the “praise” of Yom Kippur reveals.
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And this is what is written, “That you may enter into the covenant,” etc., “in order to establish you
today as a people to Him, and He will be your G-d (Elokim).”

This is the meaning of the verse in Nitzavim: “That you may enter into the covenant ... to establish you today
as a people to Him, and He will be your G-d (Elokim).” The next paragraph explains why it says Elokim.

SECTION 9 - 127-30

To be your G-d
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And as is written in the discourse beginning “You are standing,” that Israel ascended up to the lev-
el of the supernal thought, and He, may He be blessed, as it were, lowered Himself “to be your G-d

(Elokim)”; meaning that Israel is li rosh, “a head for Me,”

The maamar “You are standing” explains that Israel rose to the supernal thought, and G-d, as it were, low-
ered Himself “to be your G-d (Elokim).” Israel is li rosh, “a head for Me”: the letters of Yisrael spell li rosh.
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that is, that they are elevated up to the level of Arich Anpin, which is called Gulgalta (the skull),
which is the level of a head. And this is what is written, “Take up the head of all the congregation of

the children of Israel,” etc.,

They rise to Arich Anpin, called Gulgalta, the “skull,” the level of the head. This is the census command,
“Take up the head of all the congregation of the children of Israel.”
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“by their skulls (legulgelosam)”; and this is the level of the root of the emanated [levels], up to
which the souls of Israel ascended. And He, may He be blessed, the supernal Emanator, lowered
Himself: that is, the revelation of Malchus of the Infinite One, to become Atik for Atzilus.

The verse ends “by their skulls (legulgelosam).” Arich Anpin is the root of the emanated levels, and the souls
of Israel rise that far; in response the supreme Emanator lowers Himself, and Malchus of the Infinite One is
revealed as Atik for Atzilus.
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And this is the meaning of “the holy King.” And this is “to be your G-d (Elokim).” And it is called

Elokim because it is the lowest level within the Emanator, etc.;

This lowering of Malchus of the Infinite One is “the holy King,” and it is “to be your G-d (Elokim).” It is called
Elokim because it is the lowest level of the Emanator.
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but nevertheless this is the utmost inwardness that can be revealed in Atzilus, etc. And this matter
will be made even sweeter by the verse in Parshas Bechukosai: “And [ will walk in your midst, and I
will be your G-d (Elokim), and you shall be My people.”

Even so, it is the innermost level that can be revealed in Atzilus. The verse in Bechukosai makes the point

sweeter: “I will walk in your midst, and I will be your G-d, and you shall be My people.”
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The meaning is: truly “in your midst,” since they will be elevated up to the level of Arich Anpin, in
which the level of Atik is enclothed and revealed.

“In your midst” means truly within. Once Israel rises to Arich Anpin, Atik is clothed and revealed within it,
and so within them.
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And this is what is written, “a people to Me (li).” And wherever li (“to Me”) is said, it never departs,
etc., as is written elsewhere, because the meaning of li is the level of Atik, etc. And so it is written at
the beginning of Parshas Va’eira: “And I will take you to Me (li) as a people, and I will be your G-d
(Elokim),” etc.,

So too “a people to Me (li)”: the Midrash says that whatever is called li never departs, and li refers to Atik. The
same pairing appears in Va’eira: “I will take you to Me as a people, and I will be your G-d.”
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“and you shall know that I am Havayah”: meaning that what is now the level of “I was not known,”
that is, the Radla (the Unknowable Head), will be drawn down into the level of “and you shall
know,” etc. And this is what is written at the Giving of the Torah, “And Elokim spoke,” etc., “I am
Havayah your G-d (Elokim),” etc.

That verse ends “and you shall know that I am Havayah”: what is now “not known,” the Radla, the “unknow-

able head,” will be drawn down into knowing. At Sinai too the Name Elokim introduces “I am Havayah your
G-d.”
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And this is also what is written in Yitzchak’s blessing, “And may HaElokim give you of the dew of
the heavens,” etc.; see the Zohar, Yisro (folio 83). And see what is written on [the verse] “I will great-
ly rejoice in Havayah; my soul shall exult in my G-d (b’Elokai).”

The same holds for Yitzchak’s blessing, “May HaElokim give you of the dew of the heavens,” discussed in the

Zohar on Yisro. The Alter Rebbe refers to his maamar on “I will greatly rejoice in Havayah; my soul shall ex-
ult in my G-d.”
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For there it is also explained that gilah (exultation) is the joy in inwardness, which is higher than
the joy that is in outwardness; as it is written, “Let Israel rejoice in its Maker; let the children of
Zion exult (yagilu) in their King.” And the children of Zion are the precious ones, and of them it is

said, “let them exult,” etc., specifically.

That maamar explains that gilah, exultation, is inner joy, higher than outward rejoicing: “Let Israel rejoice in
its Maker; let the children of Zion exult in their King.” The children of Zion, “the precious ones,” are specifi-
cally the ones said to exult.

.0°27 %R 1A PR 5an ']'??3 T ORRI T TTEN VAWNI 11X DY M WU
And see what is written about this on [the verse] “Zion shall be redeemed with justice.” And along
these lines it is said, “Havayah reigns; let the earth exult (tagel); let the many islands rejoice.”

The Alter Rebbe refers to his maamar on “Zion shall be redeemed with justice.” Similarly, “Havayah reigns;
let the earth exult (tagel); let the many islands rejoice.”
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Thus, of the earth, which is more important than the islands, it is said, “let [it] exult,” etc. And it is
written, “my soul shall exult in my G-d (b’Elokai),” specifically. And according to what was said
above, it fits well: for gilah is drawn from the revelation of the inner dimension of Keser, the level
of Atik; and this is the meaning of “in my G-d,” as mentioned above.

The more important “earth” is given gilah, exultation, and the soul “exults in my G-d (Elokai)” specifically.
This fits: gilah comes from the revelation of the inner Keser, Atik, which, as explained, is called Elokim.
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But there it was explained in another way: that it is called Elokai because the flow from Atik, which
is the revelation of the inner dimension of Keser, can only be through gevuros and contractions

(tzimtzumim), etc., as in the matter of the thirteen tikkunim of the beard, etc.

In that maamar a different reason was given for “Elokai.” The flow from Atik, the inner Keser, can come only
through gevuros and contractions, as with the tikkunim of the beard.
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It follows, accordingly, that it is with respect to the flow from the level of Atik that it is called by the
Name Elokim, etc. (And along these lines will be explained the reason we say Elokeinu (“our G-d”)

of the Name Elokim, which is not so with all the [other] Names.

Either way, it is the flow from Atik that is called Elokim. The same idea answers why we say Elokeinu, “our
G-d,” with the Name Elokim, but not with the other Names.
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And the answer is that Elokeinu means “ours”: that it be drawn down to us in actual revelation; and
this is specifically through the Name Elokim, which is the level of gevuros, etc. He said before his
passing that so it had come to him in a dream then, and he said that the answer is simple and the
question is good, etc.)

Elokeinu means “ours,” revealed to us, and that is possible only through Elokim, the Name of gevuros and

contraction. According to Or HaTorah, quoted in the Kehot note, this answer came in a dream that “our
Rebbe” had in the village of Piena before his passing; he praised the question and called the answer simple.

IN ONE’'S AVODAH

Sin damages the foundation of a person’s “building,” so a patch is not enough: the Alter Rebbe calls for
teshuvah “from the depth of the heart” that builds the house anew, with a parapet, safeguards against falling
again. In the Ten Days of Teshuvah, when we say “the holy King,” one can draw, through teshuvah, on a ho-

liness higher than one’s own mitzvos, reaching where even the completely righteous cannot stand.

QUESTIONS FOR DISCUSSION

1. Why does repairing a flaw in a building require rebuilding it from the foundation, and how does Rosh
HaShanah do this for the worlds?

2. How can “hair” be both a channel for the external forces and a supreme holiness, and what does the anal-
ogy of a Torah scholar’s casual talk explain?

3. If the mitzvos raise the soul to Keser, in what sense is G-d’s holiness still “above your holiness”?

4. How can the Thirteen Attributes of Mercy, which are only “hairs,” repair flaws in mitzvos rooted in the
Gulgalta of Arich Anpin?

5. Why is Yom Kippur, called only mikra kodesh, higher than Shabbos, which is kodesh itself?
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PARAGRAPH 1
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The note identifies this biur as the Mitteler Rebbe’s tran-
script (hanachah), printed in Sefer HaMaamarim 5566.
KEHOT'S NOTE
0°927 N”MIR 0°11°W1 NM1B0IN2 A1 °Y 10PN 1”02 R7ATR P Nan

U2y 970

PIRD %3

“For as the earth brings forth its growth, and as a garden
makes what is sown in it sprout, so will Ado-nai Havayah
make righteousness and praise sprout before all the na-
tions.” The whole biur explains this verse and its applica-
tion to the High Holy Days.

Isaiah 61:11X7:X70 171°yw°
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For as the earth bringeth forth her growth, And as the gar-

den causeth the things that are sown in it to spring forth; So

the L-rd GOD will cause victory and glory To spring forth

before all the nations.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 2

3

NI T WIT DY PUTINGDY
The Talmud explains “Seek Havayah while He may be

found” as “these are the ten days between Rosh HaShanah
and Yom Kippur.” The Alter Rebbe cites it to show that
these days are a time of special repair.
Rosh Hashanah 18a:11-1227-X":X 1™ 11w wX9
7NR T2 .33 ROT TN 0N IMIRERA T WIT 2200
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

XL A7

“For on this day He shall atone for you, to purify you from
all your sins.” The Torah states openly that Yom Kippur
brings atonement.

Leviticus 16:30°7:1°b X1p™
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For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/nitzavim/7/

5

“Blow a shofar in the month, at the covered time, for the
day of our festival.” Here it is the opening of a maamar on
Rosh HaShanah to which the Alter Rebbe refers.

Psalms 81:4’7:8”2 0°%°71n
3130 Di”? 1922 712\ W2 PR
Blow the horn at the new moon, at the full moon for our

feast-day.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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That maamar explains that Tishrei is called simply “the
month” because it brings a general renewal of all the
worlds from nothing into being.
KEHOT'S NOTE
XT3 p5

IDORNT P91 RO PN 1732 R N2

The note sends the reader there, and to the sources listed
there, for the theme of the building of Malchus on Rosh
HaShanah.
KEHOT’'S NOTE
QWS 7R R Y X 973 3739 IR XD 71772 R0 1°12 17192
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“And Havayah Elokim built the rib that He had taken from
the man into a woman.” The Alter Rebbe reads it as the
building of the Nukva, Malchus of Atzilus, on Rosh
HaShanah.
Genesis 2:22275:’2 n°wWX12
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And the rib, which the L-RD G-d had taken from the man,

made He awoman, and brought her unto the man.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.22,2 N°wRA2

“Seek Havayah while He may be found; call upon Him
while He is near.” The Sages apply the verse to the Ten
Days of Teshuvah.
Isaiah 55:6":71”1171°yw°
219 AN IR IRRRN N IWT
Seek ye the L-RD while He may be found, Call ye upon Him
while He is near;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 3

10
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There the Alter Rebbe writes that the vessels and lights of
the Ten Sefiros of Beriah, Yetzirah and Asiyah were created
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from the level of their soul, which is G-dliness: the thirty

vessels of Malchus of Atzilus.
KEHOT'S NOTE
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PARAGRAPH 4
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In the preceding maamar the same words describe the
transgression of a prohibition, called avon from the word
for crookedness: it draws nurture to the external forces,
and of this it is said, “those who transgressed against Me:

against the body of the King.”
KEHOT'S NOTE
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L727KY 2 Y JINNRY D N7MIRA 1RT .70 09903 Dot

12 PN sy

According to the note, that maamar explains at length how
teshuvah helps for the positive commandments, since the
task of a positive commandment is to draw from the su-

pernal kodesh an added light.
KEHOT'S NOTE

y7n DY 1MW YN PR 0P Y 37390 IR 7 MR 7772 191K IR
7Y IR 0N PN PRV WP Nan TNt RN YN Payw

13 TwYR NN Qe

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE

Ao n?an

14 AT XMW NI NAN

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE

.(®®R nnp) MTPRa N

15 WTPIST XMW R NAN

In Elijah’s opening prayer (Patach Eliyahu) of the Tikkunei
Zohar: “You are the completion of them all; and when You
withdraw from them, all the Names remain like a body
without a soul.” The Alter Rebbe uses it to show that re-
newal from G-d’s essence makes every Sefirah whole

again.

Tikkunei Zohar 17b:2-3’3-"2:2 1> 97t °13pn

NARY .R°IRDM IRTIPAR (71 Y070 QW 100 0K TR 93 17780 By
171937 175w RIT NIRY LJARw B3 K9nm XIT NIRT LT Ow 9P 0
NIR .RNAWI RD2 RDIAD TR 1795 1IRNWK NIA P2NON NIR 191
95 % LRYTC 12°3m KDY Pan RIT NAR LRYUT Tnona IRDY 0050
719 ARINRDY .RW3 2335 92°M 79PN RYTINNWRD XPX RY*T° INK
TITTY 01D VAWM PTX IRT ORI RIT2 RADY PHINR PR

RW1 137

Constantinople, 1740 (CC-BY-NC)
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Abba and Imma bless Malchus: “My daughter, go guard
your house, oversee your house... the lower world awaits
you,” and then she is called an angel (malach). The Alter
Rebbe cites it to show that Malchus clothed in the lower
worlds is called a house.

Zohar, Balak 6:41-51x8"1-X"1:" P'?J L, 780

He then began to discourse on the verse: “The angel which
hath redeemed me from all evil bless the lads” (Gen. 48, 16).
‘These words’, he said, ‘were uttered by Jacob in the spirit of
holiness, and therefore they must contain some mystery of
wisdom.”Angel” is here one of the names of the Shekinah,
applied to her when she is a messenger from on high and re-
ceives radiance from the supernal mirror, for then she is
blessed by the Father and Mother, who say to her: Daughter,
go, mind thy ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

"2 0P sy Chnn
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
L1770 ,°2 MIR R”RN

N2 N2an P Rt 27y
That maamar distinguishes houses, garments and food,
explaining that houses are rooted highest.

KEHOT'S NOTE
T99RY R LR 11992 %D 1pb

“Let the city of Sichon be built and established.” The Alter
Rebbe refers to his explanation of this verse for the theme
of building.
Numbers 21:27172:X”3 72712
7D 7Y 13990) 12R 112U IR DYPWRT 10K 1970y
Wherefore they that speak in parables say: Come ye to

Heshbon! Let the city of Sihon be built and established!
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

“A psalm, a song at the dedication of the House, of David.”
The Alter Rebbe refers to a maamar on this verse where
Malchus itself is called a house.
Psalms 30:1°x:"% 0°%°11n
TIT? N737 NN TN
A Psalm; a Song at the Dedication of the House; of David.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
2wy . mona e
T°112 RPN °12 71PN PR

At the end of Berakhos the Talmud reads Isaiah’s “great
shall be the peace of your children (banayich)” as “your
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builders (bonayich)”: Torah scholars increase peace in the
world. The Alter Rebbe uses it to call those who serve G-d

builders.

Berakhot 64a:1477:X 770 n1272

T XY AN 20K 27 09w T KPR TR MpR PR
Y AR YR CTNININD MPY T2°n2 ity cn e
1y °m” 277 20 TwRAR 1PPPR N N2 1¥n? .72 0iPY K3 1131

’0iP%a iny NR 71270 107 nyY

"Great peace have they that love Thy law; and there is no

stumbling for them" (Ps. cxix. 165). "Peace be within thy
walls, and prosperity within thy palaces" (ibid, cxxii. 7).
"For my brethren and companions' sakes, I will now say,
Peace be within thee" (ibid. v. 8). "For the sake of the house
of the L-rd our G-d, I will seek thy good" (ibid. v. 9). "The
L-rd will give strength unto His people ; the L-rd will bless

His people with peace" (ibid. xxix. 11)[2]

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

23 vy Pw 110122 2P

Rabbi Yochanan explains “builders” as “Torah scholars,
who occupy themselves with the building of the world all
their days.” The Alter Rebbe draws on this phrase for the

building that sin damages.

Shabbat 114a:71:X 77°p naw

DY 112022 PROIYY 0on30 STnPn 9K AN 227 BR ?UPRIZ” ORn
2 PTImRY 030 TRPR PR NP 20 N g1 92 0Py
>37 K 99997 AP DY TERpRa It — 17¥D Myhava 177K
a1 — MET PY 011D INIX PRV 037 PR PR nnd

.73 N2DR2 39°DRY ,IMINY DipR 2232 1290 127 INIX PYRIVY

William Davidson, Vocalized Aramaic (CC-BY-NC)

24 WIn n°2"a2an s

“When you build a new house, you shall make a parapet
for your roof, so that you do not bring blood upon your
house if anyone falls from it.” The Alter Rebbe reads it as
the penitent’s rebuilding and the safeguards that keep

him from falling.

Deuteronomy 22:8°1:273 0°127

2873 0722 0°R7T 0PN R A1 NRYR Y WIT M2 M3an %)

2nn 9o
When thou buildest a new house, then thou shalt make a
parapet for thy roof, that thou bring not blood upon thy

house, if any man fall from thence.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.1,250°7927

25 TWNT DR 0PM 2Ty

There the hair of the head is explained as surplus of the
mind that has fallen into worldly matters, which a person
must remove, though from the side of supernal holiness
such surplus is holiness, as with the Thirteen Attributes of

Mercy and the Nazirite’s hair.
KEHOT'S NOTE

likuteitorah.com/likkutei-torah/nitzavim/7/
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“And she shall shave her head and do her nails,” said of

the captive woman. The Alter Rebbe refers to his maamar

on this verse for the teshuvah of fencing oneself in.
Deuteronomy 21:1227°:X”3 0°727

PIBETNR ANYY) TYRINN 70PN A2 TATYR AOKIM

then thou shalt bring her home to thy house; and she shall
shave her head, and pare her nails;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 6
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“You shall be holy, for I, Havayah your G-d, am holy.” The
Sages’ question “Could it be like Me?” is asked on this
verse.
Leviticus 19:2°2:0”° X7p7
"X WATR *3 PN DUWTR DPX MRKY PXIPTIR NTYTRITON 13T
:0°P0R
Speak unto all the congregation of the children of Israel,
and say unto them: Ye shall be holy; for I the L-RD your G-d
am holy.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

MYPOXNT MAOM OMan Pownl Wl W

Tanya, chapter 18, explains that every Jewish soul in-
cludes Chochmah of Atzilus, in which the Infinite Light
shines. The text refers to this chapter for the souls’ root in
Chochmah.

Tanya, Likkutei Amarim 18:3-40°7nK ’mp"? Hil'2\.l pbn ,N°1n
TN
SN LI T0N U ,20°0 X2 APNN DOTRAYY NI TIRY 1
17 - PIART °3 1739 2P0 03 A2 9901 PRY 1P T8 RO 1K)
TY DPIAN OTPI27 ARTIMNTERI PWRT? 13112 21 129700 17
“IPROTARI27MIPYIR NNy Y2IRIY TEATRT Ni°DR Tyn 0Py
YR DY N3 7D TN K 237,y
Kehot Publication Society (CC-BY-NC)

02°pYN 1% anN 0°aa

“You are children to Havayah your G-d.” The Alter Rebbe
takes “children” to mean that the souls derive from G-d’s
Chochmabh, as a child from the father’s brain.

Deuteronomy 14:1°:77> 0°7127

D2°PY P2 AR N XY TN XD 02°PPK NP onx o712
:nn?

Ye are the children of the L-RD your G-d: ye shall not cut

yourselves, nor make any baldness between your eyes for

the dead.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT'S NOTE

X707
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30 BRI *1192 %33

“My son, My firstborn, Israel.” Cited with the previous

verse for the souls’ root in the “Father,” Chochmah.

Exodus 4:22273:"7 Mnw

(2K *152 7327 0K 713 YIETYR NP
And thou shalt say unto Pharaoh: Thus saith the L-RD: Israel

is My son, My first-born.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.20,7 mnw

31 Twn12m SRw” 7152 712 17 anK 013

Tanya, chapter 2, explains that just as a child is drawn
from the father’s brain, so the soul of every Jew is drawn
from G-d’s thought and wisdom, citing these two verses.

The Alter Rebbe refers to it in the text itself.

Tanya, Likkutei Amarim 2:2°2:2 0°1R "01p°2 ;7\WRA P21 ,R°IN

minm YRl 1207 03 TR "DRRR M7 OnX 0°17 ORI
INROM IRTIER NIUR DX UK 9D Nuwl 10722 72,37
021 ,T0K ANRIM KA RPXLRYOTY 002 KDY OOD0 APRT ,TI

,072177 203Y

Kehot Publication Society (CC-BY-NC)

32 aN7 MINAW . . NIPPENT TR0 ONan POwnI YWl AW 1 %

The Tzemach Tzedek cites this passage when asking what
the ascent through the mitzvos is: the root of the souls of
Israel is drawn from Chochmabh, so they are called “chil-
dren,” like the drop drawn from the father’s brain, and

through keeping the mitzvos they rise to Keser.
KEHOT'S NOTE

ALY AN 1PIYA DW IR 2 ,MIPN AT 2 710 NPWRI2 NPHIRD RN
°3 K" D TR’ MRS RZIN PIRD ° 7772 IRAND TN MEnn Y
AN TOWRIY THLIT WPTY DNK 032’ TR AR D2Ownl Wl WA

WY .7ND 2122 19300 MEHT 0P Y AR

33 2R — 9102 W

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE

.[5] .x ,A% N nn

34 SN hawa

There the same saying is used to explain that Adam’s soul
included all the souls of Israel, the purpose of creation,
“for the sake of Israel, who are called reishis,” and that
this spiritual creation from nothing is renewed every Rosh

HaShanah.
KEHOT'S NOTE

M7 *°Man 1Dwnl on 097 L[] L[R L1 DY AR LRI B 0P
T Y 10PN BU0 — PNPWRA P noni

35 mawnna 1Py Pl

There “Israel arose in thought” is explained: as a person’s
limbs follow his thought, the supernal thought “I will
reign” was for the sake of Israel, and it was completed on

likuteitorah.com/likkutei-torah/nitzavim/7/
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the sixth day, when Adam was created; hence Rosh
HaShanah is called “the beginning of Your works.”
KEHOT'S NOTE

3,1 99y 1o

(22 mnan2)

According to the note, that version explains at length that
Rabbi Akiva’s soul was rooted in the light of Chochmah of
Atzilus, and discusses the Ten Martyrs.

KEHOT'S NOTE

ANNWI WA ¥ 007 7AW Y IRD 1POpN 177102 131782 N3N .2 ,vd

MNE°P WY mMavn "n ey 12192 IR POXRT 7RO IR NN

1°2°Y 1 992 07927 nMIRa

Moshe, shown Rabbi Akiva’s martyrdom, asks, “Is this the
Torah, and this its reward?” and G-d answers, “Be silent;
thus it arose in thought before Me.” The Alter Rebbe
places that “thought” in Mocha Stima’ah,
Chochmah.

above

Menachot 29b:5°77:2 1”5 minan

ARY 1 OTR 90 w0 0PI D 11137 1199 91K 1720 2199 K21
11927 1739 91K 2199 72wnna 79Y 79 PINw 17 9BK 7Y 170 1
A [TARD] NA AP MR DY 2IRIT NN 2INPRIT 0N DY
M TN T YWY 87 IR PYIPR 1WA PYPIRR R PINRY

195 7awn®a 19 79 PINY 9UR 110w
Wikisource Talmud Bavli (CC-BY-SA)

RS mawnn

The Zohar on Noach describes the supernal thought
(machshavah ila’ah) and the lights within it that reach to-
ward the hidden source above it. The text cites it for the
levels, one above another, called supernal thought.

Zohar, Noach 15:121-16:131x”%p:1*0-X”3p:1Y 13,7717 790
Baked meal-offering or other meal-offerings are the means
of invoking the Holy Spirit on the service of the priests, the
song of the Levites, and the prayer of the Israelites; and
from the smoke that rises up from the oil and the flour all
the accusers replenish themselves, so that they are power-
less to pursue the indictment which has been delivered into
their hands. Thus we see that things have been so arranged
in the mystery of faith that the adversary should have his
share in the holy things, and ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

TINDOY mawnn 19y 1700 UYY

Pri Etz Chaim explains that the Ten Martyrs, by giving
their lives, raised the “feminine waters” to receive the flow
from Chochmah, called thought, and that this is why it was
said of Rabbi Akiva, “thus it arose in thought.” The text
cites it for ascent through self-sacrifice.

Pri Etz Chaim, Gate of Putting Down the Head 5:1,0%11 vy "8
°R:’F D°BR N9°D1 1YW

R21,7070 MNP TP 1N wnw 10790 S0 1wy 1t Pax ..
XY, 23193 19791 2RI 1Y AR Ty e vy no ona mon
0°R27T T PapY r MByR Mo 1733 ,mUiND NI 1R
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D°NRR WP LAWNNA 79Y T3 1IAR M9, A3wnn RPN 1onn
1N ,1NOMY MY NT°0NT OX LMD 21K °3 .Tonn oonnn v 7T
L, 5Y 13y 7017 aRY 70 RIpaT Mobnn Roaw 0 10 7Isb
73 ,N270N NRbYI RO ,ARDY KPR KIT TPM 7200 0onnn 1N

... 021y 071 °5,0°°M2 Opon .NDA PR L1790 10T
Pri Etz Chaim (Public Domain)

172 1”20 N”D1 YW 17yDa 1O
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.M195n I Ty 1°1y R°21 oW1 .WA1 N7°01 1°1¥2 IR2N QW

VIR SWANY
“And men of holiness (kodesh) shall you be unto Me.” The
Alter Rebbe reads kodesh as the level of Keser to which the
soul rises through its service below.
Exodus 22:30°7:275 mnw
197w 2727 199KN X2 AL 772 D VP IR UTRTTIN
ANR
And ye shall be holy men unto Me; therefore ye shall not eat
any flesh that is torn of beasts in the field; ye shall cast it to
the dogs.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

.[5] .5 ,20 mnw

A PN P RaNT

Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE
.71 .U7D0 RVR WW N7y

T PN P NaNT

Etz Chaim, in the Gate of Arich Anpin, ends its account of
the thirteen tikkunim of the beard: “Abba draws from the
eighth, and Imma draws from the thirteenth.” This is the
source of the statement that Chochmah receives from the
level of hairs.
Sefer Etz Chaim 13:9°0:3” 0> vy
0°95K% °1 70 9211 T NAKRY Y TOM 271 D°BX KROR AR IR NN ...
0°192 IR ANYY 270 AP 270 ARLM X YWD P 1Y X1 'Y
O WRIT °NRD "W NN DIRRY 0°13pP°N 370 0 PR INXY DTRN
1T 1IRT 731D oM 0°27 Rl 0°9%P O RIP°77 1P 2 1"?’:11'17:
0970 MAYwn MY XIM Can 1P°n 2’y 58 NP1 R 199°N
RIMTIR IMK RIT NIM 3 DI 0 TR 797 9y "5y nowa
7% NANY MAYw DMWY X7 IR T DLINT NOYXNRRT TADW
... RN X7 0°8R 1 730000
Sefer Etz Chaim (Public Domain)

2O118°MR AP0 WO MAYwIRY . L W R Y

The note refers there for a lengthy discussion of how the
external forces draw nurture from the hairs.
KEHOT'S NOTE
ST9ORY 2 ,7P TPNIEA 7772 019X XY
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“A woman'’s hair is ervah,” said in the context of reciting

the Shema. The Alter Rebbe cites it as a case where hair is

linked to the external forces.
Berakhot 24a:171:X 775 n1972
,’NiNnI oN2y P oy MRIY MY YR PIY :RTON 27 MR
— X3 PP 2N V2 7ANZN TKIN 8RN AN 2307 20
WY WY 27 WY MR IR 2P 799 07 MRy LMy

JEYT VTY2 T KA M1 N2

Rab Hisda said : The calf of a woman's leg is to be regarded
as nakedness; as it is said, "Uncover the leg, pass through
the rivers" (Is. xlvii. 2) and it continues, "Thy nakedness
shall be uncovered, yea, thy shame shall be seen" (Is. xlvii.
3). Samuel said : A woman's voice is to be regarded as
nakedness ; as it is said, "For sweet is thy voice, and thy
countenance is comely" (Cant. ii. 14). ab Sheshet said: A
woman's hair is to be regarded as nakedness; as ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
27PN LR L,T2 072

Ay AWN2 yw

The Idra cites this teaching, together with similar ones, in
its discussion of the judgments. The text points to it along-
side the Talmud.

Zohar, Idra Rabba 42:309-45:318-0w:2"2 X271 X717X7 77 180
s

ayn1dv2Yym

The Levites were purified by having a razor passed over all
their flesh. The Alter Rebbe brings it as hair removed be-
cause of its link to judgment.

Numbers 8:7°1:’11 7272
"2277¥ 9N ATIYT NRYN *h DLy MO DY D7 ApynTId)

A7V 07771210201 072
And thus shalt thou do unto them, to cleanse them: sprinkle
the water of purification upon them, and let them cause a
razor to pass over all their flesh, and let them wash their
clothes, and cleanse themselves.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

1,922

TWRT DR 703
The captive woman shaves her head. Another case in
which hair is removed.
Deuteronomy 21:1227°:X”2 0°127
PSP AWNNK AR A2 TINTPN ANKITM
then thou shalt bring her home to thy house; and she shall
shave her head, and pare her nails;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.2° ,RD 0°127
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The Nazirite “shall be holy; he shall let the locks of the

hair of his head grow long.” Here holiness depends on
hair.
Numbers 6:5°77:1 7272
PPTIYR OR DRPRTTY SWRITRY 72y77RD ayn 71 771 oD
AWK Y Y72 P73 N0 W
All the days of his vow of Naziriteship there shall no razor
come upon his head; until the days be fulfilled, in which he
consecrateth himself unto the L-RD, he shall be holy, he
shall let the locks of the hair of his head grow long.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
JIRDD 1780w 3,19 R¥N 0D 9OYD XA LT, 1272

RN WP YD DA T WD

The Zohar on Tazria says that one is called holy only when
the hair hangs, “for holiness hangs on the hair,” citing the
Nazirite, while the Levites, from the side of judgment, are
purified only by removing their hair.

Zohar, Tazria 23:115-24:123275p:773-1"1P:3”3 ¥°71N ,A711 180

(27y0 [7RT) ¥°UIN NWND MR N

There the same Zohar passage is cited to show that some
hairs, those of Z’eir Anpin, are judgments, while the hairs
of the tzitzis are kindnesses because their source is the
hairs of Arich Anpin.
KEHOT’'S NOTE
.DYIN Y P NN .2 ,T3.2,33 17 e By o0

R bw PeIn nrw

“Even the ordinary conversation of Torah scholars re-
quires study,” derived from the same verse. The Kehot
note cites it beside Sukkah 21b.
Avodah Zarah 19b:6"1:2 v 171 1712y
27 MY AP CIRRY 27 TR RN 72 ROX 27 0K 79120 KD ey
SY PRI NP 19PDRY 137 MR RMINT 37 MK NRIX 12 RAX
22123 KD AP S RIY ,TINPN 19773 000 PTORPN
William Davidson, Vocalized Aramaic (CC-BY-NC)

IR 195918 1PN bW PIn nrow
The Talmud derives from “and its leaf does not wither”
that even the conversation of Torah scholars requires
study. The Alter Rebbe uses it as the analogy for hair: an
outflow that still holds wisdom.
Sukkah 21b:9°’v:2 8”2 1210
12 YT Rp AMTIR 238 RNPOR 279R79N3 137 DY 12T XD
27 0K RTR 72 KIOK 27 0K 77 19K ,KTX 12 RO 27 28T K7 7D
— T 13°7% ,0°1I0 PTNPN NP 17PDRY 1731 27 0K R
U213 KD APy S RIY
But why does he not say, From the words of R. Gamaliel"? He
informs us of something [else] by the way, like that which R

Aha b. Ada, and others say, R. Aha b. Ada in the name of R.
Hamnuna said in the name of Rav: From where do we know

likuteitorah.com/likkutei-torah/nitzavim/7/
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that even the casual conversation of disciples of the sages
demands study? As it says, "And whose leaf does not wither"
(Psalms 1:3).
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT’'S NOTE
77OW 93 1IYRa L334 °Y P11 wMpLI .2 ,0° Y32 XD .2 ,RD 7100
112102 03 MXOPA 13 °8% 1731 .7nbn 19772 ow Uy .ow 19102
— PTID% TTINNYN AW INNUYET NPy 0wl Ow 0°pT 1R7) ow
v .((7) 3% 7IYA 7°KRP°02 DIDT TIMPNT NODTA PY INRD 07PT AR
19102 2710 X271 779D ANINOWT *31 IRD NMIPRY Y TInyn Twa
REN °D 9797 AR .(CTRR” XY TTnbn” R rya nwbnw 10on) ov
Ral /i Bei~ IR 1)

TN 3P TR I

The Idra Rabba describes the thirteen tikkunim of the su-
pernal beard, from which flow thirteen springs, and from
which the thirteen attributes (“Who is a G-d like You, who
bears iniquity...”) issue. The Alter Rebbe cites this identifi-
cation of the Attributes of Mercy with the beard.

Zohar 111, 131ax ,X5p 2°m
KEHOT'S NOTE
X LRPP 2maRA
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“The Ancient of Days sat; His garment was white as snow,
and the hair of His head like pure wool.” The Alter Rebbe

reads the hair as light drawn down from the supernal
kodesh.

Daniel 7:9'0:1 5X17

¥ M0 A2N2 MYIRY 207 PR PRYY Y NTD 7T TY N M
P27 M3 *1iPyP3 MIT 17230 770712 Kl Y2 YR

I beheld Till thrones were placed, And one that was ancient

of days did sit: His raiment was as white snow, And the hair

of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,1 OR0IT

1\no wn nwe
“He made darkness His hiding place.” Applied to Keser,

whose essence cannot be grasped at all.
Psalms 18:1227:1”> 0°%°n
DY °2§ D"N2Y 30 PRIPI0 1IN0 TN NY;
He made darkness His hiding-place, His pavilion round

about Him; darkness of waters, thick clouds of the skies.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2 ,moonn
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The Zohar on Acharei Mos speaks of the countless forces
of the other side that “cling to her hair.” The Alter Rebbe
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cites it for hair as a channel of nurture for the external
forces.

Zohar, Achrei Mot 11:76-12:86172:27°-1"y:X”> N1 *NX 77117 190
of this mighty sea in four directions, and each has four as-
pects. A thousand rocks rise and sink every day from the
tide of that sea. Afterwards they are uprooted from it and go
to another sea. There is no number to those that cling to her
hair. Two sons suck from her every day who are called
“spies of the land”, and two daughters are at her feet, and
these cling to the sides of that litter. In her left hand are sev-
enty branches that grow among the fishes ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

PR oM 2R s

“Like a ewe (rachel) that is mute before her shearers.” The
Alter Rebbe applies it to the level of hair from which the
external forces can draw.

Isaiah 53:7°t:271 77y
M 2197 P91 P naw? ad vennDe K9 Myl xam Al
%D RD? K21 oK

He was oppressed, though he humbled himself And opened
not his mouth; As a lamb that is led to the slaughter, And as a
sheep that before her shearers is dumb; Yea, he opened not
his mouth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“So that you remember and do all My commandments and
be holy to your G-d.” The mitzvos bring a person to holi-
ness, kodesh.
Numbers 15:40°:170 712712
:DPRPNR? DWTR DI *NISR22°NR DN 120 19?
that ye may remember and do all My commandments, and

be holy unto your G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

"19m5 P10

Kehot’s note points to Vayikra Rabbah 29:4 for these
words.

Vayikra Rabbah 29:4'7:1”3 127 R7p7
KEHOT'S NOTE

LT U3 PN
DONWITRR TRYRD SNWITR 2R WITP 02 BUN 21N P10

““You shall be holy’: could it be like Me? The verse teaches,
‘For I am holy’: My holiness is above your holiness.” The

likuteitorah.com/likkutei-torah/nitzavim/7/
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Alter Rebbe asks what this comes to teach and answers in
the following paragraphs.

Vayikra Rabbah 24:9°0:772 127 R7p”

N ey

“Who is like You ... doing wonders (oseh pele).” Read as:
the supernal wonder, Keser, is to G-d like mere making
(asiyah).
Exodus 15:118™:1”0 mnw
ny nbnn X931 Wipa 97X1 oM »n Havayah 0%X3 1on3n
:N?D
Who is like unto Thee, O L-RD, among the mighty? Who is
like unto Thee, glorious in holiness, Fearful in praises, do-
ing wonders?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X0 mnw
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Etz Chaim explains that between the Creator and the creat-
ed there is an intermediate level, containing a spark of di-
vinity drawn from the last level of the Creator; at the end
of the chapter it calls the Emanator’s Malchus Ani and the
root of the emanated, Keser, Ayin. The text cites it as
Sha’ar 41 by an earlier printing’s numbering; in current
editions it is Sha’ar 42.
Sefer Etz Chaim 42:3'1:27n 0”1 vy
MRYIm YWD °3 Y7 011y 11 19R1" 02y 95 °n33 927 a0
°2 07 MP3PM w290 IR 1% TIPD PRW R 1A 0n 0°91m
T2 D°DNT 12 0w PR 2 P DPIN MPna A Ml na
MIAT Y MNARI 0°PTI WA 0T MR N 07 ow oowabn
173 9INPT 97X 02I1N2 W0 N°R°IRT N2 AW C1En 7270 Oy’
ANPIT IR 3 %19 RIT RPARY 0°N0R QWY MY TIN2 K3 57IRA
171D ANV W23 77PN IR 23 KRNI YTIID ANV 21T R NN
... TOP NI PP IR KIT AT 2R PITIN
Sefer Etz Chaim (Public Domain)

N"RW 17ya w’ni

There the Alter Rebbe brings the dispute whether Keser is
counted among the Ten Sefiros, and the Arizal’s ruling (Etz
Chaim, Sha’ar 41, chapter 3) that it is an intermediary be-
tween the Emanator and the emanated: it has in it the low-
est level of the Infinite One, which is Atik Yomin, and that
level emanates its second aspect, the hidden root of the
Ten Sefiros.

Song of Songs 7:4"7:t °°W1 W
HM73% RRN 00799 °IWD T Y
Thy two breasts are like two fawns that are twins of a gazelle.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT'S NOTE

N7MIR TR T, R R o AR L[3] (3 ,1m) mpna Uy e
oy MM7°0 .30pNN Y PRa .79°K1 1NN Y 1IN R NYMK L29p Y 01y
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“Who removes mountains, and they do not know it.” The

Alter Rebbe derives the name Atik from ma’tik,

“removes”: Atik is removed and separate from the em-
anated levels.
Job 9:5°7:v 2R

:19X3 0297 WK T X1 07 oy

Who removeth the mountains, and they know it not, When

He overturneth them in His anger.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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There the Alter Rebbe explains that a person’s arousal

from below awakens an arousal from above from the level

of the “supernal man,” as water reflects a face; but there is

a level, “for He is not a man,” that no human arousal

reaches, from which the arousal from above comes of it-
self as a free gift, as with the giving of the Torah.

KEHOT'S NOTE
7,2 70K D Pyh

Eiatahl
“And I pleaded with Havayah at that time.” The opening of

a maamar to which the Alter Rebbe refers for the blessing
over the mitzvos.
Deuteronomy 3:23372:2 0”727
SMR? RITT NY2°A0R ADNY
And I besought the L-RD at that time, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2ONWITPR Mhynk nwtTe

““You shall be holy’: could it be like Me? The verse teaches,
‘For I am holy’: My holiness is above your holiness.” Here
“My holiness” is the arousal from above that comes on its
own, rooted in Atik Yomin.

Vayikra Rabbah 24:9'0:773 127 R1p™

"now?

“To a mare in Pharaoh’s chariots have I likened you, My
beloved.” The opening of a maamar on Shir HaShirim to
which the Alter Rebbe refers.
Song of Songs 1: 90’k 0*°Wh 1w
PN2Y7 NPT Y72 22572 °NYD?
I have compared thee, O my love, To a steed in Pharaoh’s
chariots.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s note points to Deuteronomy 3:23-7:11 for these
words.

Deuteronomy 3:23-7:11X":"1-272:"1 0”127

PARAGRAPH 14
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“For as the earth brings forth its growth, and as a garden
makes what is sown in it sprout.” Applied to the mitzvos as
seeds and the divine response as growth.
Isaiah 61:11X7:X”0 171°yw°
TPTE IPRE2 T O3 12 RSN P T ATHE K03 YN 02
:0%9371723 T2 PIm
For as the earth bringeth forth her growth, And as the gar-
den causeth the things that are sown in it to spring forth; So
the L-rd GOD will cause victory and glory To spring forth
before all the nations.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TNRYDY 7YY YA I

“And He placed him in the Garden of Eden to work it and
to guard it.”
commandments.

Read as the positive and negative

Genesis 2:15170:2 N°wR12
STYRY ) ATINP T MO DT NS 0P 7 )
And the L-RD G-d took the man, and put him into the gar-

den of Eden to dress it and to keep it.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,2 NPwRA2

g Nrig il ikl
The Zohar explains “to work it” as the positive command-
ments and “to guard it” as the prohibitions. The Kehot
note cites it for this reading.
Zohar I, 27ax ,15 X”m
Zohar II, 165b2 ,op 27m
KEHOT'S NOTE
2392 X”DN ™D .2 ,70p 2”1 WX L1 RPAT LWATR0 Qw2 C12R9 U1P5’
Rh)lol)

NWT 7N XWTN

”

The utterance that
placed in the earth its power of growth, which is Malchus
of Malchus of Asiyah.

“Let the earth sprout vegetation.

Genesis 1:11X™R nN°wx"2

MDY "D YY Y YR 2Ry RYT PIRT KYTN DOROK InKM
7ML PIRATPY 12799 WK 1n?

And G-d said: ‘Let the earth put forth grass, herb yielding

seed, and fruit-tree bearing fruit after its kind, wherein is

the seed thereof, upon the earth.’ And it was so.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Iggeres HaKodesh, epistle 20, says that the divine power

“shows its power and ability in the element of physical

earth,” which “constantly makes something sprout from

nothing,” grasses and trees, beyond the higher elements.

The Alter Rebbe cites it for the earth’s power of growth.
Tanya, Iggeres HaKodesh 20:257772:"> w7pi N7IX ,X°1N0
21T IRTT WD Y 1200 22 7Y 12 7Y 2 N T
By 9732 "B I8y TIO*3 MNP A2 T KT PY7 91T
D793 PRY ,DO0WT RIxn 031 Namn 07thyn niTion 1y a3
SR W TN TRENT 0¥ TI0°D ,TRn PRR v RU%in? ankon
223 XY 10 72737 IR 1ond DM nirteRy ooawy on
TN TpiPR RPX WD TRR AingY 32 IR K 2pyn moy

.+ "0792 P11 70 22 719 NRYYY

Kehot Publication Society (CC-BY-NC)

WAW° QONa" 27y

That maamar asks how “taking root” relates to the descent
into Egypt, explains that the soul descends to fulfil the
mitzvos, and asks why Israel are called “the first of His
crop” and what “crop” means above, which leads to the
image of the mitzvos as sowing.
KEHOT'S NOTE
79ORY 2,2 R™IN

2PY° WAWwS Do9Nan

“[In days] to come, Yaakov will take root; Israel will blos-

som and bud.” The opening of a maamar where this theme
is discussed at length.

Isaiah 27:6":172 11°yw°

1200 220730 WP PRI MDY 7O 2Py WYY 0OR3T

In days to come shall Jacob take root, Israel shall blossom

and bud; And the face of the world shall be filled with

fruitage.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PRI PR IN2N 00 2UYY

There the Alter Rebbe asks how the Torah, clothed in
physical matters, belongs in the upper and lower Gan
Eden, and answers that, like bread absorbed into the
limbs, the Torah must be absorbed into the soul, so that
the soul is absorbed into “the body of the King.”
KEHOT’'S NOTE
.2,m My

PN NIWY PINT DX IN12N 0D

“When you come into the land ... the land shall rest.” The
opening of another maamar on this theme.

Leviticus 25:2’2:7175 Rp”
103 71X IR PIRTOR IXIN *D DIPX HIRKY PRI 337K 127
M2 NIV YIRT MDY 077
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Speak unto the children of Israel, and say unto them: When
ye come into the land which I give you, then shall the land
keep a sabbath unto the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N1573° 7Ny 7702

Near the end of that maamar the Alter Rebbe explains that
from the Torah the radiance is drawn into the upper Gan
Eden and from the keeping of the mitzvos into the lower
Gan Eden, as Adam was placed in the Garden “to work it
and to guard it”; and that the mitzvos, rooted higher than
the Torah, can for that very reason reach lower.
KEHOT'S NOTE
3,05 now 'n 2yh

1o N1 T Ny

“And now, let the power of Ado-nai be great.” The opening

of a maamar that discusses the upper and lower Gan Eden.
Numbers 14:171>:7 7272

VIR 0127 UKD *3TK 19 Ky A0

And now, I pray Thee, let the power of the L-rd be great, ac-

cording as Thou hast spoken, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Their fear of Me is a commandment of men, learned by
rote.” Applied to mitzvos done without intention.

Isaiah 29:1337:173 1°yw°

PO 1371 "N723 PHDYN 1D WO QYT WA CD 1Y IR MR

:MITR?R DUWIX NN NX DN 7 "3

And the L-rd said: Forasmuch as this people draw near, and

with their mouth and with their lips do honour Me, But have

removed their heart far from Me, And their fear of Me is a

commandment of men learned by rote;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

APNNY TPTS MRS T TN 12

“So will Ado-nai Havayah make righteousness and praise
sprout before all the nations.” The Alter Rebbe applies it to
the revelation of Rosh HaShanah and Yom Kippur.
Isaiah 61:11X7:X”0 171°yw°
MPTE RN M 3TN 19 IPREN YL 1391 MRS KON 7N 73
:0%93717232 T P
For as the earth bringeth forth her growth, And as the gar-
den causeth the things that are sown in it to spring forth; So
the L-rd GOD will cause victory and glory To spring forth
before all the nations.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N2nT OR12

The Sifra DiTzniusa, speaking of Tishrei and Yom Kippur,
says “at this time: ‘Ado-nai Havayah, You have begun to
show Your servant Your greatness.”” The Alter Rebbe
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draws from it that the revelation of these days comes from
above alone.

Zohar, Sifra DiTzniuta 2:13-3:26-3"°:’2 XN1Y°1%7 X190 ,7717 790
33

9%7A AN 72y DR MNP PR NN

Moshe’s words: “Ado-nai Havayah, You have begun to
show Your servant Your greatness.” “You have begun” is
read as an arousal from above that comes on its own.

Deuteronomy 3:24775:"1 0727

TR ATANY APTAN TIIAN PIRIAP Q1000 A M O3S
SN TYYR PPN IR DD 2K 0K

’0 L-rd GOD, Thou hast begun to show Thy servant Thy

greatness, and Thy strong hand; for what god is there in

heaven or on earth, that can do according to Thy works, and

according to Thy mighty acts?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TANNNY 7Y . . N”n2 WU

There the Alter Rebbe distinguishes the arousal from
above that answers a person’s arousal from below, “as wa-
ter reflects a face,” from the one that comes of itself, as a
free gift, from a level no human arousal reaches; this sec-
ond kind is the “You have begun” of these days.
KEHOT'S NOTE
1,200

N7 701 y2Rn 52

“For He desires kindness.” The kindness that moved G-d
to create, with no prompting from below, which returns
each Rosh HaShanah.

Micah 7:181:t 191

TY? PIITR? ANPM NUIRYY yERThy 13 11y REpd Tind Pxon
R 700 Y073 18R

Who is a G-d like unto Thee, that pardoneth the iniquity, And

passeth by the transgression of the remnant of His heritage?

He retaineth not His anger for ever, Because He delighteth

in mercy. .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 18
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“Ado-nai Havayah, You have begun to show Your servant
Your greatness.” The same pair of Names, read by the
Zohar as referring to “this time.”

Deuteronomy 3:24772:’3 0°127

RINT ATNRY TPTITNK TTIYNR NIRITP DYPnD nAx 0 3TN
AN PRI TPY IV TIN 0BT XD WK

'O L-rd GOD, Thou hast begun to show Thy servant Thy

greatness, and Thy strong hand; for what god is there in

heaven or on earth, that can do according to Thy works, and

according to Thy mighty acts?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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In the preceding maamar the Alter Rebbe already matches
the two Names of “So will Ado-nai Havayah” to the two
days: Ado-nai is Rosh HaShanah, “make Me King over
you,” for dina demalchusa, dina being the letters of Ado-
nai; and Havayah pointed as Elokim is Yom Kippur, a rev-
elation from the arousal from above of “My holiness.”
KEHOT'S NOTE
9] .7 .(a LKD) By

WA 979K 12 PRY 27N

“The World to Come has no eating, no drinking ... but the
righteous sit with their crowns on their heads and enjoy
the radiance of the Shechinah.” The Alter Rebbe links Yom
Kippur’s fast to this, both being from Binah.
Berakhot 17a:1227:X 1> 1372
12 PR X207 D297 K27 D297 MO 02193 X7 2277 03 K2
X1 1IRIP KDY 1AM Riyn KDY 10271 178 KDY AN KDY APUOR KD
DI DPYNT3 DPDTILN PIUT DTS KPR NN K21 My
Rehl gl 177;}{51 D’?btjﬂ DR N7 MRV 71T 1
It was a favourite saying of Rab : Not like this world is the
world to come. In the world to come there is neither eating
nor drinking; no procreation of children or business trans-
actions; no envy or hatred or rivalry ; but the righteous sit
enthroned, their crowns on their heads, and enjoy the lustre
of the Shekinah; as it is said, "And they beheld G-d, and did

eat and drink" (Exod. xxiv. 11).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
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“So will Ado-nai Havayah make righteousness and praise

sprout.” Its two Names are matched to Rosh HaShanah

and Yom Kippur.

Isaiah 61:11X":X”0 171°yw°

TPTE IPRE2 T O3 12 RSN P T2 A0S 03 YN 02

:0%937723 723 PIm

For as the earth bringeth forth her growth, And as the gar-

den causeth the things that are sown in it to spring forth; So

the L-rd GOD will cause victory and glory To spring forth

before all the nations.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s note points to where this is explained further: Pri
Etz Chaim.
KEHOT'S NOTE
17D, YR IR

58



LIKKUTEI TORAH - PARSHAS NITZAVIM - MAAMAR 7

93 275177 129913 NI 1N MPANT PN

Pri Etz Chaim describes the ascent through the prayers of
Yom Kippur until the repetition of Ne’ilah, when Z’eir
Anpin, Nukva and Imma are in the beard of Arich Anpin.
The Kehot note cites it for the revelation at Ne’ilah.

Pri Etz Chaim, Gate of Yom Kippur 5:401 9yw ,0°n vy 18

70 0°71001

,N12w 0I7NT 79K 0°09KR °2 TI0 O ,19R MR *27 1PaPR A X1 ...

AR APR PO DY 1N WY Y RITW PTPT 1OART 79K 03

MR ,ARR 0°A9RY 717N L1 1PRPRT 0°09R C21 ,710Y0 Inaw
71X M 3% 9o%h

Pri Etz Chaim (Public Domain)
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“And Havayah passed before him and proclaimed:
Havayah, Havayah, G-d, merciful and gracious...”, the
opening of the Thirteen Attributes. The Alter Rebbe reads
al panav as “above His face.”
Exodus 34:61:7"% mnw
700727 BRI 1M 07 SR mm X" 1’;;)'55_7 13y
:NRKRY
And the L-RD passed by before him, and proclaimed: ‘The
L-RD, the L-RD, G-d, merciful and gracious, long-suffering,
and abundant in goodness and truth;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

95 N7 70 ¥RM 52

“For He desires kindness.” The cause of the revelation of
the Thirteen Attributes.
Micah 7:18n7>:t 1o
TY? PINATRY INPN1 NINY? YwRThY 12y 1Y Rl Rind PR
X7 7010 ¥EO7D 18K
Who is a G-d like unto Thee, that pardoneth the iniquity, And
passeth by the transgression of the remnant of His heritage?
He retaineth not His anger for ever, Because He delighteth

in mercy. .
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And Havayah passed before him.” The Alter Rebbe links
the verb vaya’avor to oveir in the rule about blessings.

Exodus 34:61:7"% mnw

700727 D%EN TN 1M 0 5R mm NP 1’;;)'55_7 193y
:NRKRY

And the L-RD passed by before him, and proclaimed: ‘The

L-RD, the L-RD, G-d, merciful and gracious, long-suffering,

and abundant in goodness and truth;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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According to the note, this passage, on oveir as “passing
above” the performance of the mitzvah, is quoted there.
KEHOT'S NOTE
.10°2°Y RWN N”MIR2 K2 yop

PARAGRAPH 21

o8 17909 17970 1A AW TN A7 Nownn

That maamar, on “Command the salvations of Yaakov,”
speaks of the 370 (y”w) supernal lights revealed through
Yaakov, read as yud and akev, as revelations of the Infinite
Light itself, which no thought grasps.
KEHOT'S NOTE
799K X ,29 R”IN XD

99 mMT2In 71 NPl

Or HaTorah quotes the Arizal’s Likkutei Torah, on “And
Yitzchak entreated”: “the hair is the aspect of vav, and the
light within it a yud, which is the drop of light that enters
it.”
KEHOT'S NOTE
TN 0 P02 Wwwn 1am 51y and PR%e Any» 177a” R ia o)
XTIV OO NPTIR — Y193N2 010377 IR DAY RIAW 77 10INaw

100 27y 1°1Y 172) XIP2 'R URAN2
There Abba and Imma are said to draw from the hairs of
the tikkunim of the beard, which come from Mocha
Stima’ah: as a hair, though drawn from the brain, is only
its surplus and can be cut without pain, so Chochmah of
Atzilus comes from the hidden wisdom by a leap, not as
effect from cause.

KEHOT'S NOTE
Y 0%2%3 NPMIN .2 ,RY LK L,T0 APy R 9OYRY L3 1% 11972 0D TP IRA
DR

101 (778 772) 7R 2

Or HaTorah quotes the Ramaz (Emor, 94a, on “the third
meal”) explaining the Arizal’s Likkutei Torah on Toldos: in
the beard there are two aspects, the hairs, where Imma is
present, and the inner light within them, where Abba is
present.

KEHOT'S NOTE
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PARAGRAPH 22

102 5537 01T PN ORDD DORwn

“The heavens are My throne and the earth is My
footstool.” Applied to Z’eir Anpin and Nukva of Atzilus,
where the Torah and mitzvos are.

Isaiah 66:1°X:1"0 W17 yw°
3N T M3 AOK P31 T TINT) X0D DoRY T vy D
SNMIn DIPY MR
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Thus saith the L-RD: The heaven is My throne, and the earth
is My footstool; where is the house that ye may build unto
Me? And where is the place that may be My resting-place?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“It is Yom HaKippurim; it shall be a holy convocation
(mikra kodesh) for you.” Yom Kippur is called mikra
kodesh.

Leviticus 23:2715:375 Xp"
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Howbeit on the tenth day of this seventh month is the day of

atonement; there shall be a holy convocation unto you, and

ye shall afflict your souls; and ye shall bring an offering

made by fire unto the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Give ear, O heavens, and I will speak.” The opening of a
maamar that explains at length why Yom Kippur is
Shabbos Shabbason.

Deuteronomy 32:1°%:2”% 0°127
PDTINR PIRT YYD 7712TR) 220 IIRT
Give ear, ye heavens, and I will speak; And let the earth hear

the words of my mouth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1MARY WIP NI NN

“And you shall keep the Shabbos, for it is holy (kodesh) to
you.” Shabbos is kodesh itself.

Exodus 31:1477:8"2 mnw

nEy~22 %3 N i (PPm 027 KN WP °2 AW NN BNV
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Ye shall keep the sabbath therefore, for it is holy unto you;

every one that profaneth it shall surely be put to death; for

whosoever doeth any work therein, that soul shall be cut off

from among his people.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The Zohar on Emor says the festivals are “invited” by
kodesh, mikra’ei kodesh, while Shabbos is not invited but
is called kodesh itself, “for it is holy to you.” The Alter
Rebbe cites it and then shows why Yom Kippur is none-
theless higher.

Zohar, Emor 24:104-111X"°p-77:772 717K ,77t71 190

See now. When Israel below rejoice in those festivals and
sing praises to the Holy One, blessed be He, and prepare a
table and put on their best garments, the angels in heaven
ask: What do Israel mean by this, and G-d answers them:

likuteitorah.com/likkutei-torah/nitzavim/7/
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They have a distinguished guest on this day. But, they say, is
he not Thy guest, from the place called Holiness? He replies:
And are not Israel holy and called holy, so that it is meet for
them to invite My guest—alike from My side, because ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 23
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There the Alter Rebbe explains the same Midrash: the
Torah of the children is now only on the level of
“betrothal,” the novlos of wisdom, while the conversation
of the Patriarchs’ servants drew down the union itself,
“marriage” and inwardness.
KEHOT'S NOTE
7,08 119920 1apY XA
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Rabbi Acha:
Patriarchs’ households is more beautiful than the Torah of
the children,” for Eliezer’s story is told and retold over

“The conversation of the servants of the

pages, while basic laws are learned only from hints. The

Alter Rebbe explains the saying by the Patriarchs’ root in

Atik.
Bereshit Rabbah 60:8°11:°0 1127 n°wx12
L1777 7IR LW 212 10 1PRY TRl 013 IR ,I’DN‘??J PR2TIP MAPR ...
7127° 9°K° 12 DMAD ™7 1PN ,T°K? 12 OMID 1T 71°N7RD 13K N7
107 .1797207 RPN 13799 7R 1007 190K KD XKD yw b
MaR °na »Tay v 1NMPY 718° (RAR 529 IR 0°ona% Koo 12N
R .0°97 ARIRYY 00w MPUOR Dw InwnD .0°3a v oinminn
12791 KPR 1730 RhvR 1T PRI 71790 2230 78,11 7R
%0 12 TPOOR RO RAY IR R 12 NynRw 7 .RIpnn

... 92377 ,1°537 7InR 0OmY LI T IR

“The man came to the house and unfastened the camels. He
gave straw and feed for the camels, and water to wash his
feet and the feet of the men who were with him” (Genesis
24:33). “The man came to the house [and unfastened the
camels]...” - he untied their muzzles. Rabbi Huna and Rabbi
Yirmeya asked Rabbi Hiyya bar Rabba: Were the camels of
Abraham our patriarch not like the donkey of Rabbi Pinhas
ben Yair? Robbers once took the donkey of Rabbi Pinhas
ben Yair. It spent three ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

P°NYT NVANR 1WA MaNAw

According to the note, it points out that the earlier maa-
mar in Bechukosai says the Patriarchs are from Chesed,
Gevurah and Tiferes of Arich, not of Atik as here.
KEHOT'S NOTE
’D oMPna a2 LYW — 10 77y MAK T K T7A0-0°97Y7 1903 X7
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In that maamar Avraham, Yitzchak and Yaakov are linked
to love, awe and compassion, as it explains “If you walk in
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My statutes” as the service of “walking.”
KEHOT'S NOTE
X, omipna e yh
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“Your fathers dwelt of old beyond the River.” Cited for the

Patriarchs’ root above, in Atik.
Joshua 24:2°2:773 yuni
127 737 12¥2 PRI OPPKR U1 nRTID 0YnTRITeR YWY anKn

077K DORK 172971 13N "2K) 072K "2K 170 079y 0°niaR
And Joshua said unto all the people: ‘Thus saith the L-RD,
the G-d of Israel: Your fathers dwelt of old time beyond the
River, even Terah, the father of Abraham, and the father of
Nahor; and they served other gods.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

The same teaching, in the chapter Chelek: until Avraham
there was no old age.
Sanhedrin 107b:1717°:2 1P 1°777110
"I 72 .pEY NI VB DTN *WT 2D gt i KP OTIaN T
IR AP WIPT CBOY DTN XY LDJI XD MK pOE?
BT KY2 XYM M K? 3P 7Y B2 K2 TP BTN SNy
R YUK TY AT IR 730 90107 RO MY RUIN mm
SVBRIY MDNPRY R KYI YYO2K KON ,MONT U720 UOPK M
13 R WK 0 nX TP vy
William Davidson, Vocalized Aramaic (CC-BY-NC)
“Until Avraham there was no old age”: people could not
tell Avraham and Yitzchak apart, so Avraham prayed and
old age came. The Alter Rebbe links zikna, old age, to the
beard, whose light is rooted in Avraham.
Bava Metzia 87a:1477°:X 1”5 Xy°8 X223
>702 [IYAYORY] (CYAWNR?) ¥ MITT IR LAIPT T XD 02K TY
ROX .D773K *T02 "YW pUY? T2 PUY T2 *Y0YR - DTN
DPRY2 X2 11 DT2NY” SN M3t M VR K2 DN
William Davidson, Vocalized Aramaic (CC-BY-NC)

IRt T RY QAR Ty

“Avraham asked for old age ... from the beginning of the
book until here, ‘old age’ is not written; once Avraham
arose, He gave him old age.” The third place the Alter
Rebbe cites.
Bereshit Rabbah 65:9-10-"1:7170 1127 N°wKR12
7127 17395 MR LTIPT Yan ONAR R0 72 I 20 nR
JInn 17297 ond YT DTR PRI DIpnR 1011 111 DTN ot
X1 172 WP A7 90K LT20m 1D YT TR LTIP 10y TNRY
7R IRD T¥1 99077 NPnnn 19nn X0 7am ,nyan 2w 127 170
.01 K2 1Pt OMIARY LT3R 19 N3 ,0M1aK TAYw 11001, 1Pt 2000
X922 nn O7x 10om?wn Do 1127 :ieb R P00 yan pnye
7R ,0°710° 1°7¥ R¥2% AR 700 L1730 AN P 0T L0000
... I 727 19770 :77apm 17 AR 117330 TMNn 1T N

Rabbi Yehuda bar Simon said: Abraham demanded aging.
He said before Him: ‘Master of the universe, a man and his

likuteitorah.com/likkutei-torah/nitzavim/7/
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son enter a place and no one knows which of them to honor.
Because you adorn him with aging, a person knows whom to
honor.’ The Holy One blessed be He said to him: ‘As you live,
you have demanded a good thing, and it will begin with you.’
From the beginning of the book until that point, aging is not
written. When Abraham stood, He granted him aging - ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

7?30 M292Y . . PPATI0aY . L 2T D KRl
According to the note, Or HaTorah quotes the Gemara’s
wording of “until Avraham there was no old age” and
brings the Maharsha’s commentary on it.
KEHOT'S NOTE
D O RY2(W WP ,RINAT WD 2,0¥wN T 710 77w °n 2 NPMIR IR
.2,LYWN QW AR .RPWIN

5-R DW TN 2 WK PPN

The Idra Rabba begins here its account of the first tikkun
of the holy beard. The Kehot note cites it for the first
tikkun.

Zohar 111, 131b2 ,X5p »'m

KEHOT’'S NOTE

SWITT MMM W TP MNPR0N W 17YD LKD LRPRY 1Y .2 ,R9p UM

D7IIR2 IR .TIPY L9070 IR NPIRW 0M PR L79OKY AT Ay

R X120 °9 .22K °Y DMAD °D2 71701 ,T°AnT Owa K L,Dwn 17w N D
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Pri Etz Chaim counts the thirteen attributes as the thirteen
tikkunim of the beard, beginning: “One, Kel; two, merci-
ful; three, and gracious....” The Kehot note cites it for the
first tikkun being the Name Kel.

Pri Etz Chaim, Gate of Confession 4:2-37yw ,0%°n vy "8

3227 Mn*oon

0°%p O ,RIPPTT PYOT *2 PRONNR WRIN CNRD NN L,DINK ...
79 90K PR RIPI PWRIT PPN AN LNRT TR0 0 ,0°300 kDY
,71D JIRD MY AW By 0097 MMYRN WA RIT A0 DD
YRR 720 200 KITW RAIR IMR XM 1M A .0 KM
1 .ANNAN 7Y ANNw NYRn Yw MM XIM L,TIR T .o0nn
RIM 1P MYEnR1 p°0anT (R) RI°ID ROIR RIAT X7 ,0°9R
R1IP°N NN XIT,T0M0 27171 .QVINT NANY AR\ RAIXR 733 11100
DIPAN IR L, D 0MIZPT TR YOW 010N RIM L, PURT IRATD

... 2 nnnw
Pri Etz Chaim (Public Domain)

701 NIW

“The kindness of Kel is all the day.” The Kehot note cites it
for the Name Kel being Chesed.
Psalms 52:3'3:2”1 0°%°11n
:01°779D X 707 19237 Ay YPannTn
Why boastest thou thyself of evil, O mighty man? The mercy

of G-d endureth continually.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
0,119
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“You will give truth to Yaakov, kindness to Avraham.”
Avraham is the attribute of Chesed.

Micah 7:20°5:1 115°7
:07R *W°R APNIX? AYITIWR DI1IX? TO0 IpYY7 nax 1N

Thou wilt show faithfulness to Jacob, mercy to Abraham, As
Thou hast sworn unto our fathers from the days of old.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

121 QMMAN 17PN KT BN YR Ty rapn eyhn e
P97 prse
“Three were given by the Holy One, blessed be He, a taste
of the World to Come in this world: Avraham, Yitzchak and
Yaakov.” Their root is in the level of the World to Come,
above the Torah and mitzvos of this world.
Bava Batra 17a:1-2’2-’R:X 1 X7n2 K22
(P2 N7 - DTN . IpYN POEY ,O773X <17 19X K37 0917 Py
YoY 7937 :Ap2 2°N37 - ApY? PIR” (AP 2 N0T - Py 9an”
AN2 2097 ;3PYN PO ,0TNAR (17 PR P07 I8 172 vy XD
Dom C2%Y N7 ,MT AR DMK WM B Hanr bby»
2T RPT RIT AP - JTRY 773702
William Davidson, Vocalized Aramaic ('CC—BY—NC)

122 17 P 170

There the Patriarchs are the “mountains” and the
Matriarchs the “hills”: to the Patriarchs the revelation
came through love, “leaping” with one foot, and over the
hills it came in awe, “skipping” with two feet.
KEHOT'S NOTE
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The Talmud lists the World to Come among three good
gifts given through suffering, deriving it from “and the re-
proofs of discipline are the way of life.” The Alter Rebbe
cites it for “the way of life” as the World to Come.

Berakhot 5a:22-24775-273:X ’11 11972
77970 TPRPR 1 932 DR WX 197 KD "7 :1°NT 2RI PN
,R271 D?WU .”;‘l;ﬁv g ’??5 RN :1’|?"?N 0097 N2 2NN

RIN a0 720 NINDIA 0% 977 IR 770 MI%h 21907 :2°n07

jakgtely} mbm;;a 17in2 PeIYn 5; 1010 2277 onpR
And the land of Israel ? For it is written, "As a man chas-
teneth his son, so the L-rd thy G-d chasteneth thee" (Deut.
viii. 5), which is followed by "For the L-rd thy G-d bringeth
thee into a good land" (ibid. 5:7). And the world to come ?
For it is written, "For the commandment is a lamp, and the
teaching is light, and reproofs of instruction' are the way of

likuteitorah.com/likkutei-torah/nitzavim/7/
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life" (Prov. vi. 23). A Tanna taught in the presence of R.
Johanan : whoever occupies himselfwith ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

124 TN 7N MR I

“For a mitzvah is a lamp and Torah is light, and the re-
proofs of discipline are the way of life.” The “way of life” is
read as the World to Come, above “lamp” and “light.”

Proverbs 6:23373:"1 "own
01 NINJIR 00 T IR M MEn 03
For the commandment is a lamp, and the teaching is light,

And reproofs of instruction are the way of life;
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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Or HaTorah notes that the Talmud there speaks of the
World to Come, among the three gifts, and remarks that
“seemingly Torah and the World to Come are one thing,
since through the Torah one merits the life of the World to
Come.”
KEHOT'S NOTE
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According to the note, Or HaTorah cites this Midrash, on
“very good,” in the same discussion.
KEHOT’'S NOTE
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Or HaTorah writes that “the way of life” is the inner di-
mension of the Torah in the name of the Shelah (41b).
KEHOT'S NOTE
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the passage shares nothing with the note
KEHOT'S NOTE
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“Moshe commanded us the Torah.” The opening of a maa-
mar on the inner dimension of the Torah.

Deuteronomy 33:4°7:3"% 0°137
:3py? PR AYin NYh 1127ME iR
Moses commanded us a law, An inheritance of the congrega-

tion of Jacob.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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130| Kehot’s note points to Exodus 1 for these words.
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“For over all the glory, a canopy.” The opening of another
maamar on this theme.

Isaiah 4:5°7:7177°yw°
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And the L-RD will create over the whole habitation of mount

Zion, and over her assemblies, a cloud and smoke by day,

and the shining of a flaming fire by night; for over all the

glory shall be a canopy.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“For as the new heavens and the new earth that I make
stand before Me.” They are above the present heavens and
earth, G-d’s throne and footstool.
Isaiah 66:22275:1°0 \1°yw°
357 D*TBY ALY "3 VWK NYINN PIST DU DRYE KD D
DMWY DY TP 12 °NOR]
For as the new heavens and the new earth, which I will
make, shall remain before Me, saith the L-RD, so shall your
seed and your name remain.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KEHOT'S NOTE
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“For a mitzvah is a lamp and Torah is light.” Matched to
the present “heavens” and “earth.”
Proverbs 6:23375:1 "2wn
02 NINJIR 0% T IR AN MEn 03
For the commandment is a lamp, and the teaching is light,
And reproofs of instruction are the way of life;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KEHOT'S NOTE
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“In the month of the mighty ones (Eisanim), at the festival,

which is the seventh month.” Tishrei.

1 Kings 8:2°2:1 X 0291

W RIT AT2 D2INRT 1772 PRI WURPD MY 17RaToR 120
PYPwT
And all the men of Israel assembled themselves unto king
Solomon at the feast, in the month Ethanim, which is the

seventh month.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Rabbi Eliezer derives that the Patriarchs were born in
Tishrei from “the month of the mighty ones”: the month in
which “the mighty ones of the world” were born. The Alter
Rebbe ties the light of the Ten Days to their root.

Rosh Hashanah 11a:7-8°11-"1:X X 71w wX1
DR APPSR — NIAR 37991 PWNAY Pan iR YR 01
2 1799 7 ,7an2 DOAPRT M2 PR whR 9D by ahnn
:NITD — NI "D PNT RIL™? "R ORITT 0w °X 071y "I
IO DAAPRTY U 27 DR 07 WRYP iKY LURa0n 1noR”
Dy vERRM D70 BY APIH K2 M mIm CUTIT PP smiNy PN
— "niy237 5y YRR .NIaR Mot — »0°0n Y A7TR” onivasn
DR Mot
William Davidson, Vocalized Aramaic (CC-BY-NC)
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At the end of that explanation the Alter Rebbe says that
Tishrei is “the month of the mighty ones,” in which the
Patriarchs were born, and that through teshuvah in the
Ten Days the souls of Israel are “servants of the
Patriarchs”; prayer is called “conversation,” and through
prayer in the Ten Days the union of “marriage” is drawn
down afterwards.
KEHOT'S NOTE
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The Zohar on Mishpatim: “The Torah came forth from
Chochmah, from the place called kodesh; and Chochmah
came forth from the place called kodesh hakodashim.”
Cited for the holy of holies above kodesh.

Zohar, Mishpatim 20:500-50227pn-p”n> 0°0WAWM A1 190

For the Torah itself emanates from Wisdom, from the realm
called.”holiness”, and Wisdom itself emanates from the re-
gion called “holy (lit. holiness) of holies”.” Said R. Isaac:
‘The Jubilee is also designated “holiness”, as it is written:
“For it is the jubilee; it shall be holiness (kodesh) unto you”
(Lev. 14, 12). The Israelites who are destined to be “men of
holiness” have a share in both (the Torah and the Jubilee).

The Zohar; London, Soncino Press, 1933 (Public Domain)

275m Iy IN2Y 170

That maamar explains that as the kohanim are far above
the Levites, so kodesh is far above tahor, “pure,” and goes
on to the light that fills all worlds and the light that encom-
passes them.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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In Elijah’s opening prayer: “The supernal Keser is the
Keser of Malchus; of it is said, ‘He tells the end from the
beginning.”” The Alter Rebbe uses it for Malchus being
rooted in Keser.
Tikkunei Zohar 17a:18-20°3-11>:X 1> 9771 °1pN
JPAAR DPWRIN TOAR RNR* 19991 .M9Dn 9N R 17y Ans
Y7 9OK a0 L (P2aN nan RDT RNDPIP X71) Y2ENT RNDPIP XY
MDIYY MPIIT2 RIDRT PPY TR MPOYR IR KT NP XY Rp
127 .Ppw RITA2 °2DRKY RI9RD SPWRT RN .(MDIRY R™)
RI772 RIPRD PPWRT MDA N0 MY NPY RIT NIR D090
902
Constantinople, 1740 (CC-BY-NC)

142 TPARAP DopRynn
“Out of the depths I have called You, Havayah.” The plural
“depths” is read as Atik and Arich.

Psalms 130:1°x:%”p 0°%°11n

T TPIRIR DpRyRn nivyRn 1Y
A Song of Ascents. Out of the depths have I called Thee, O
L-RD.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And now, let the power of Ado-nai be great.” The opening
of the biur to which the Alter Rebbe refers.

Numbers 14:171:77 712712
£IMK? NI2T KD 237TX 19 RIPI AN
And now, I pray Thee, let the power of the L-rd be great, ac-

cording as Thou hast spoken, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

144 AMnwn NNy ox

“If You, Yah, should keep account of iniquities, Ado-nai,
who could stand?” Cited for the Name Ado-nai bringing
forth forgiveness.

Psalms 130:3°3:77p 0°2°11n
Ty o0 21X HE'ﬂ?jWﬂ niny-ox
If Thou, L-RD, shouldest mark iniquities, O L-rd, who could
stand?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
145 ARFRbALF

“When His lamp shone over my head.” Behilo is related to
tehillah, “praise,” read as the revelation of the Infinite

likuteitorah.com/likkutei-torah/nitzavim/7/

7RI °2 2”¥ 7IR°2

Light.
Job 29:3°1:17 21X
niviske b BRI A s R R F R by
When His lamp shined above my head, And by His light I

walked through darkness;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“The exaltations of G-d are in their throat, and a double-
edged sword in their hand.” The revelation that drives
away darkness, hence the vowels of Elokim.

Psalms 149:61:0"np 0°7°1n
:077°2 N9°9°8 37M) 023732 PX ninniy
Let the high praises of G-d be in their mouth, And a two-

edged sword in their hand;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“So will Ado-nai Havayah make righteousness and praise
sprout before all the nations.” The Alter Rebbe connects
its closing words with the vowels of Elokim discussed here.

Isaiah 61:11X7:X”0 171°yw°
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For as the earth bringeth forth her growth, And as the gar-

den causeth the things that are sown in it to spring forth; So

the L-rd GOD will cause victory and glory To spring forth

before all the nations.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Rabbi Abahu: “In the place where baalei teshuvah stand,
the completely righteous cannot stand.” Read as teshuvah
reaching Atik, beyond what the mitzvos reach.

Berakhot 34b:22-23375-273:27"% m1312
— PV ANYN “PY2Y Oipn NN 237 IWRT I 27T XPYD
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This is at variance with the opinion of R. Abbahu who said :
The place which the penitent occupy, the perfectly righteous
are unable to occupy ; as it is said, "Peace, peace to him that
is far off and to him that is near" — "to him that is far off
[from G-d]" first, and then "to him that is near." But R.
Johanan can reply : What means "To him that is far off"? To
him who was far off from transgression from the first ; and
what ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

2,7 Mol

64



LIKKUTEI TORAH - PARSHAS NITZAVIM - MAAMAR 7

PARAGRAPH 26

149 B M2 T DIPEN

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
L7780 ,X MR KRN AR

150 (R”¥0 1”BPT) P22 M2 270 13

The note refers to the Mitteler Rebbe’s commentary on
this passage of the Zohar.
KEHOT'S NOTE
.2,73W 171 °D NPMIR IR LT DY U9 RUTIRD MR IR

151 INDR P

Abba and Imma bless Malchus, “My daughter, go guard
your house,” and as she goes to sustain the lower world,
“then she is an angel (malach).” Cited for Malchus being
called by different names above and below.

Zohar, Balak 6:41-51%”1-x"1:1 p2 17717 790

152 NIRT 22 131K 992 YT

The note refers there for a discussion of “And faithful is all
this, and established upon us.”
KEHOT'S NOTE
99K 22309 571 WP IR

153 2’20 N

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[5] 5721 ,8700 .[27w] 12°18% 07PN NIRDPY 01972

154 PR IR
“Ani is a name for Malchus, and reversed, Ayin is a name
for Keser.” The second passage the text cites, as located by
the Kehot note.

Sefer Etz Chaim 6:4-5’71-"7:1 011 vy
92 ANR1Y 1WA QO 17 NINR RIAW 71010 11 083> Pornm ...
moan mPYNR Ty TN DIPR DR TI0ON 1A (MPY X*1) NP0y nya
IR MW IMIRY Moban "[1135 IO AW DIPR1 NI
191 PPRMR 79 NN Mot AwRd PR own oYL ponon
™ RIT RO T U570 MotRT 1 PIn D0 XY B ey
0°An7 RIT W2 RIT INRY WP T T 7AW NIWRAT IRA
1MOWAT 73T PT RIM AN IR KRIT noyn N 9772 X277 IRM
... PB0iT IR2WD °3 ¥T11 111 .2°A07 RN WY 7T RIA

Sefer Etz Chaim (Public Domain)
155 mabn NAP1 %IN NI°A2W 1°NRY %A 1Paya

Etz Chaim: in the aspect of the Emanator’s Malchus, where
it is last, it is called Ani; in the aspect of the root of the em-
anated, Keser, where it is first, it is called Ayin, the letters

likuteitorah.com/likkutei-torah/nitzavim/7/

7RI °2 2”¥ 7IR°2

of Ani. This is the passage the text cites by the Shklov
numbering.
Sefer Etz Chaim 42:3'1:27n 01 vy
MP°3RT MY3°mM 0ow1a? ooy xvaT aevhpm P ...
PIY POTUW IR MO MDORRT UPpM AwITPT 07X 00N
7R PR 099371 12 0 02w1297 20 Y7 0171y T MBI M 0wnaon
0°9°PnT MR MM 07 DRI R 27K w2 w1221 wiab 5o P
0°9°pnn 0990 N2 %3 WOw KPP 79110 MPURRA PO By wrT
o7 7°9°pnT 0°POM MR 97131 71T MIMIRG 1PRTpn oy
By 0°2390 DY 0IpR 932 95137 0°9YN O M9 31 0wan
0°93ynnn 0°9°pT NI°MA O 1910 0°wIabn Oaw ATPRT MR

... DP20Y17 19 1991 K17 091y Pw MPoonn vna onw
Sefer Etz Chaim (Public Domain)

156 270 2”W n°ya

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
(@ 7PY W) 17w 13°19% [X ,1°PN 1101 7122 2737 9MINTX PPN 170]
.[5] .JR2 B7%oy 27

157 M WYTP 27T A

“And call the Shabbos a delight, the holy [day] of Havayah
honoured.” The Sages read “the holy [day] of Havayah” as
Yom Kippur.
Isaiah 58:13x:1"1371°yw"
Ny nawy NXIP) "WTR 0PI T390 MLy Ip30 NIUR TUHON
137 727} 7820 KisER I ity INT22) 1290 N WY
If thou turn away thy foot because of the sabbath, From pur-
suing thy business on My holy day; And call the sabbath a
delight, And the holy of the L-RD honourable; And shalt hon-
our it, not doing thy wonted ways, Nor pursuing thy busi-
ness, nor speaking thereof;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

QW P77 7821 2,11 YW IR

158 ™I WYTP 270 P

Radak cites the Sages: “‘the holy [day] of Havayah hon-
oured’: this is Yom Kippur, which has no eating and drink-
ing.” The Kehot note refers to it.

Radak on Isaiah 58:133:171 1°yw by p" 711

159 TopRR oW 12777 1A Y

The Sava of Mishpatim explains “His great Name” and
says that Mi is built only together with Eleh, the letters that
complete Elokim. Cited for the great Name being ex-
pressed as Elokim.

Zohar, Mishpatim 3:202-21227"7-277:"3 0°00WwH 7117 100

Therefore Israel can never cease to be. If, G-d forbid, they
should so cease to be, this Divine Name would be ended
likewise, as it is written: “When they (the Canaanites) shall
cut off our name from the earth, what wilt thou do unto thy
great name?” (Josh. 7, 9). The “great Name”.is the first
building, the first Name, Elohim. And now, when Israel is in
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160

161

162

163

164

165

exile, the whole building has fallen, as it were. But in the
time to come, when the Holy One shall redeem His children
from ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

1= 92%nD NNy aN

“If You, Yah, should keep account of iniquities, Ado-nai,
who could stand?” Mi, “who,” is read as Binah.

Psalms 130:3°3:77p 0°2°11n
$TRy? " *37IR ARTIMYA NINYOX
If Thou, L-RD, shouldest mark iniquities, O L-rd, who could

stand?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

ALPpooean

13°2°°12 NIAw "R
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
L1700 ,7 NIR R”RN

P50 NavRY N1 Pone M
The Zohar on Yisro asks why “yemalel” and not “yedaber,”
and answers: as in “you may pluck ears (melilos).” The
Alter Rebbe takes it to mean softening and sweetening the

gevuros.

Zohar, Yitro 20:333-3433"nw-2"2w:’3 190”7717 100

1D M2 Bont on

“Who can utter the mighty acts of Havayah, declare all His
praise?” Read as the sweetening of the gevuros.

Psalms 106:2°2:17p 0°%°11n
ANPIN~92 ynw? N NI Yo
Who can express the mighty acts of the L-RD, or make all

His praise to be heard?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

2,3 0°%nn

N A”2190° 712 R

The note refers to Or HaTorah for this reading of yemalel
as softening the gevuros.
KEHOT'S NOTE
.2°N°Y IR 90 LK ,200 °11%1°D 1107 NPTIR XD

neoon navm

“You may pluck ears with your hand.” The source of the
reading of yemalel.
Deuteronomy 23:26175:372 0°127
nRR 23 I K2 WEIM T3 NP7 DRLR) 731 Np3 Xan 0
Ml
When thou comest into thy neighbour’s standing corn, then
thou mayest pluck ears with thy hand; but thou shalt not

move a sickle unto thy neighbour’s standing corn.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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167

168

169

170

171

7RI °2 2”¥ 7IR°2

T80 A avn

“This day Havayah your G-d commands you.” The open-
ing of a maamar to which the Alter Rebbe refers.
Deuteronomy 26:161"v:17> 0°7127
DOVBDYRTNRY 1PRT RPNy niy? Mxn PRPR N M oo

RPN 73377793 DO YY) D720
This day the L-RD thy G-d commandeth thee to do these
statutes and ordinances; thou shalt therefore observe and do
them with all thy heart, and with all thy soul.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

monn®

“For praise, for a name and for glory.” In that maamar
tehillah, “praise,” is explained as light.

Deuteronomy 26:191v°:1”> 0°127

A2 MR W' TPnN? Tipy WK D731 23 1y AN

11327 YR PRYR N7 UTRTOY

and to make thee high above all nations that He hath made,

in praise, and in name, and in glory; and that thou mayest

be a holy people unto the L-RD thy G-d, as He hath spoken.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

9N

The Idra cites “Come, let us walk in the light of Havayah”
and says the Name of Atik is hidden from all. The Alter
Rebbe reads “the light of Havayah” as the Infinite Light
shining in the Name Havayah.

Zohar, Idra Rabba 8:50-9:63270:0-"1:’1 X271 X7TR 717 190

1T 7N
“House of Yaakov, come, let us walk in the light of
Havayah.”
Isaiah 2:51:217°yw°
19982 1990 335 Apy? N2
O house of Jacob, come ye, and let us walk In the light of the

L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

T 97T 1R
“And they shall keep the way of Havayah.” The Alter Rebbe

refers to his explanation of this verse.

Genesis 18:19v™:1” N°wxX12
TV WYY I SN PRI T 0K 19 PRYT

7Y 137K NN DT3N"PY T X3 TYRP wDYM MRTE Nitry?
For I have known him, to the end that he may command his
children and his household after him, that they may keep
the way of the L-RD, to do righteousness and justice; to the
end that the L-RD may bring upon Abraham that which He
hath spoken of him.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

n°1322 T1aye

“That you may enter into the covenant of Havayah your
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G-d.” From the parsha of Nitzavim.

Deuteronomy 29:11x7°:1” 0”127
:09°7 Ry N7 PPRPR 1 WK PRI T7P0R T 17122 127

that thou shouldest enter into the covenant of the L-RD thy
G-d—and into His oath—which the L-RD thy G-d maketh
with thee this day;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

172 | Kehot’s note points to Zohar, Yitro 20:331 for these words.

Zohar, Yitro 20:331x”2w:’3 190> 7717 7990

173 | The Zohar on Balak reads this verse as three levels of mer-
cy: even if sins rise up to Abba and Imma (Yah), there is
the Name of mercy, and a level from which all healing
comes. The text refers here for these two Names.

Zohar, Balak 2:15-4:24772:7-1"0’2 17'?3 ,Mi 980

1The first 3 lines of the Hebrew text are not found in our
translation.AND MOAB SAID UNTO THE ELDERS OF
MIDIAN, ETC. R. Hiya spoke on the verse: “And he showed
me Joshua the high priest standing before the angel of the
L-rd” (Zech. 3, 1). ‘How careful’, he said, ‘should a man be
of his ways in this world, to walk in the way of truth, because
all his actions are recorded in writing before the King! The
gatekeepers are ready, the witnesses are at hand, the prose-
cutors are ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

174 2OPPRY TP 1o NI QYR 1P 2107 MIN 2P R

“In order to establish you today as a people to Him, and
He will be your G-d.” “Your G-d (Elokim)” is read as Atik,
the Emanator’s lowest level revealed to Israel.
Deuteronomy 29:1227°:v”3 0127
79727 TWRD DORPORY AP RIMY OYY 30 OiR ANRTDPT 1yn?
:3p¥721 pREY? DIAND TNIK? YIVI WK
that He may establish thee this day unto Himself for a peo-
ple, and that He may be unto thee a G-d, as He spoke unto
thee, and as He swore unto thy fathers, to Abraham, to Isaac,
and to Jacob.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 27

175 0°2%1 QNN

“You are standing today, all of you, before Havayah your
G-d.” The opening of a maamar to which the Alter Rebbe
refers.
Deuteronomy 29:9'0:1”3 0°727
D3Pt D°LAY DPWRY D2°PPX M %397 099D 01 07231 onX
PR WK 93 07
Ye are standing this day all of you before the L-RD your G-d:
your heads, your tribes, your elders, and your officers, even

all the men of Israel,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/nitzavim/7/
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176 NN 12 7y Dobynnw
According to the note, that maamar, quoting this passage,
adds after “Arich Anpin”: “that is, head and source for the
emanated.”

KEHOT'S NOTE
.(19 ©798RI7 7IPRY WRI 1370) 7701 27370 1aMan B0 1772

177 712 N7y 25 WX NN INY

“Take up the head of all the congregation of the children
of Israel ... every male, by their skulls.” Read as Israel ris-
ing to the Gulgalta, the “skull,” of Arich Anpin.

Numbers 1:2°2:°X 712722

"02 DA P37 DnNBwN? XN MY WRIY Wy
:DN23737 721772 iy

"Take ye the sum of all the congregation of the children of

Israel, by their families, by their fathers’houses, according

to the number of names, every male, by their polls;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,8 72712

178 nPoRN? PNy
According to the note, the same maamar adds after “Atik
for Atzilus”: “and the lowest level of the Essence.”

KEHOT'S NOTE
.(19 mngyaw 13INnn °n2a) 2o 5737 27190 — MmN o nra

PARAGRAPH 28

179 5512 *noPanm

“And I will walk in your midst, and I will be your G-d, and
you shall be My people.” “In your midst” is read as Atik re-
vealed within Arich Anpin, to which Israel rises.

Leviticus 26:1227°:1”3 XIp"
:0¥? *771AN AR 0°PPX? 027 "N 0231N2 *A2PANM
And I will walk among you, and will be your G-d, and ye shall

be My people.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

URERS L)

PARAGRAPH 29

180 aRIYD 110K O NI B

“Wherever ‘to Me’ (li) is said, it never departs, neither in
this world nor in the World to Come,” with examples: the
priests, the Levites, Israel, the Temple. The Alter Rebbe
reads li as Atik.
Vayikra Rabbah 2:2°2:’2 127 X7p"
KEHOT'S NOTE
9] .72 (2790 ,3%) *yon YRy 2,2 97pm

181 N”R2 W’R2 . . NI 2”2

There the Alter Rebbe explains that a single “hair” drawn
from the supernal will gives rise to all the wisdoms and de-
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lights of the worlds, and that the mitzvos as the supernal Anpin. The Alter Rebbe refers to it.

will are the outer aspect, Gulgalta, while the inner aspect Zohar. Yitro 20:333-3433"m-3"5w "3 190° At 950

AND GOD SPARE ALL THESE WORDS. R. Simeon then re-
peated what he had said before, and added that the last
words are a reference to Isaac’s blessing, “And G-d give thee
of the dew of heaven” (Gen. 27, 28), this being “the heritage
of Jacob”. Now this blessing wherewith Isaac blessed Jacob

of the Torah is the supernal delight, higher than will.
KEHOT'S NOTE
23,107 72702°D P7Y7 KA

182 2opoRY 0% "N Ay °% anK nnp?

“And I will take you to Me as a people, and I will be your

was made in regard to that “heaven” of which we have spo-
G-d, and you shall know that I am Havayah.”

ken, and in these words he indicated that Jacob’s children
Exodus 6:7°1: minw

DR T I 72 DNYTY DRR? 027 N7 oYY o 0any nnp?)
:0°7%7 N1220 NNAR DINX Ko¥IRD

will rise again from the dead at the time of the Resurrection,
by means of that heavenly ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

and I will take you to Me for a people, and I will be to you a 187 PRI WD AN 17N WIOUN WY
G-d; and ye shall know that I am the L-RD your G-d, who

“I will greatly rejoice in Havayah; my soul shall exult in
brought you out from under the burdens of the Egyptians.

my G-d.” The opening of a maamar on gilah and simchah.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
Isaiah 61:10:X70 V1 yw°

ARTR Py YUUTTI3 21w 00 vpRRI CwD1 YR N2 tRR it
:1°72 TTYN 19221 XD 1727 10032 "0y

183 YT RY

“But by My Name Havayah I was not known to them.”

What is now unknown is to be drawn into knowing. I will greatly rejoice in the L-RD, My soul shall be joyful in

my G-d; For He hath clothed me with the garments of salva-
tion, He hath covered me with the robe of victory, As a bride-

Exodus 6:3°2:1 mnw
"NYTII K 7 NY V7Y PRI 2pYORY PSR DTIRTOK KXY
07

and I appeared unto Abraham, unto Isaac, and unto Jacob,

groom putteth on a priestly diadem, And as a bride adorneth
herselfwith her jewels.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
as G-d Almighty, but by My name Havayah I made Me not

known to them. 188
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PRAYA PRI MR

“Let Israel rejoice in its Maker; let the children of Zion ex-

184 N”M "IN BIPON 12T ult in their King.” Gilah is said of the children of Zion.

Psalms 149:2°2:v"np 0°7°1n
027023270 1182 Y2 PR M

“And Elokim spoke all these words.” The Name Elokim in-
troduces the revelation at Sinai.
Exodus 20:1°%:"3 mnw Let Israel rejoice in his Maker; Let the children of Zion be
joyful in their King.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

MR PRI 091277772 DX 070K 1217

And G-d spoke all these words, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.2,0np 0°7nn

.2-X,0 mnw 189 D957 Q7 7198 "

185 N E LT “The precious children of Zion.” The Kehot note cites it
for calling the children of Zion “the precious ones.”
“May HaElokim give you of the dew of the heavens.”

Lamentations 4:2°2:’7 713°X
T AyR w07 A2UNI K 192 DOKPORT 0NN 1Y %32
Falaid

Yitzchak’s blessing, through the Name Elokim.
Genesis 27:28173:17 N"wR12

WY 13T 37 PIRT 230w 0onwn Pun 00pKRT 77710
So G-d give thee of the dew of heaven, And of the fat places The precious sons of Zion, Comparable to fine gold, How are

of the earth, And plenty of corn and wine. they esteemed as earthen pitchers, The work of the hands of

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

12,10 NPwRA2

2Onwn Pun QOPPRT TR TN prYe nonaa

The Zohar on Yisro concludes that Yitzchak’s blessing is
higher than had been thought, coming from Atik to Z’eir

likuteitorah.com/likkutei-torah/nitzavim/7/

the potter!

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

= i kbl
TPYR I IR
“I am Havayah your G-d.”

Exodus 20:2°2:°> minw
107729 D720 0718 TIRR TR IR PROR 10K
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I am the L-RD thy G-d, who brought thee out of the land of
Egypt, out of the house of bondage.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 30

191

192

193

194

172N vaWn2 11°8

“Zion shall be redeemed with justice.” The opening of a
maamar on gilah.

Isaiah 1:27t22X 11°yw°
P78 PV 1720 VYRR 1PN
Zion shall be redeemed with justice, And they that return of

her with righteousness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PN PAn Ton R

“Havayah reigns; let the earth exult; let the many islands
rejoice.” Gilah is said of the more important earth.
Psalms 97:1°K:1"% 0°%°1n
:0°27 07K MRt YING 30 770 N
The L-RD reigneth; let the earth rejoice; Let the multitude of
isles be glad.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
LR ,12 079N

sp9N2 "Wl Pan

“My soul shall exult in my G-d.” Gilah comes through
Elokim, the flow from Atik.
Isaiah 61:10:X70 V77 yw°
MRTE YR YUY 2I0°29N °3 OP0RD Rl Pin N2 TN viw
7729 YA 17221 7K 1727 1002 "398
I will greatly rejoice in the L-RD, My soul shall be joyful in
my G-d; For He hath clothed me with the garments of salva-
tion, He hath covered me with the robe of victory, As a bride-
groom putteth on a priestly diadem, And as a bride adorneth
herselfwith her jewels.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.2 ,R0 Py

AMPPNDT 218D NN . L PPN D 0 YINTnm

Or HaTorah on Va’'eira tells the story in more detail: “The
answer is from a dream that our Rebbe, of blessed memo-
ry, dreamt in the village of Piena before his passing; he
praised the question greatly and said that the answer is
simple.”
KEHOT'S NOTE
1 0P DIPnn RO PITPNM”T 9PN vTIER 101 0D 7Y RINY NPTINA
TR RWIPT AR TIRG 72w 1MPPN0N 2185w YIy» D 9933 Y71 110200
79807 MR WAwa 03 AR PPN ROWIDM LRTY T0IwD pinnw
»RM) 12 937R 01PN 777 AR L0y 179N Y02 IR LM pan
M 290 9971 NPMIR L(RYN Y 1Y 97a0 003 9”3 0BT LK Y PYpn IR
T30 .0BN Y70 MR D0 AR

likuteitorah.com/likkutei-torah/nitzavim/7/

7RI °2 2”¥ 7IR°2
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Rebbe’s brachos: likuteitorah.com/about/the-chassidishe-parsha/
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