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For as the earth brings forth its growth

The mitzvos are seeds sown in the “supernal earth”: through
them the soul rises from its origin in G-d’s thought to the
supernal kodesh, a reward hidden now that sprouts in part on
Rosh HaShanah and Yom Kippur. Those days bring a still higher
light, “My holiness above your holiness,” which the mitzvos
cannot reach and teshuvah draws down; it repairs what sin has

damaged, and it is why we say “the holy King.”
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THE BIG IDEA

The mitzvos are seeds sown in the “supernal earth”: through them the soul rises
from its origin in G-d’s thought to the supernal kodesh, a reward hidden now that
sprouts in part on Rosh HaShanah and Yom Kippur. Those days bring a still higher
light, “My holiness above your holiness,” which the mitzvos cannot reach and
teshuvah draws down; it repairs what sin has damaged, and it is why we say “the

holy King.”

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Isaiah likens G-d’s bringing forth “righteousness and praise” to the growth of the earth and a garden.
The Alter Rebbe asks why “the holy King” is said throughout the Ten Days of Teshuvah, and what king-
ship has to do with holiness. He distinguishes kodesh, holiness set apart beyond all worlds, from ka-
dosh, its radiance drawn into them. The souls arose in G-d’s thought, above the angels, who come
from His speech; they descend so that through the mitzvos, G-d’s supernal will, they rise to kodesh it-
self. The mitzvos are “sown” like seeds: the deed and the kavanah grow light in the lower and upper
Gan Eden, while mitzvos done by rote yield only wild growth. On Rosh HaShanah G-d’s will “I will
reign” is drawn anew from His essence: this is “the holy King,” the level of “My holiness above your
holiness,” which baalei teshuvah draw down and which fills the blemishes of sin. Ado-nai, Rosh
HaShanah, brings righteousness, G-d’s charity to the lowly worlds; Havayah with Elokim’s vowels, Yom
Kippur, brings praise, which lights the G-dly soul and drives away the darkness of the animal soul. All
this grows in proportion to the year’s sowing and to teshuvah.

OUTLINE

1 The verse and the hidden reward mM-2

The prophets foretold only the physical “fruits” of the mitzvos; the reward that lies in the mitzvah itself,
hidden now, will be revealed at the Resurrection, and it sprouts in part on Rosh HaShanah and Yom Kippur.

2 Why “the holy King”? Kodesh and kadosh 13-5

Why say “the holy King” for all ten days, and what has kingship to do with holiness? The souls arose in
G-d’s thought, above the angels; through the mitzvos, G-d’s supernal will, they rise to kodesh, the holiness
set apart above kadosh, its radiance in the worlds.
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The blessing over the mitzvos 16-7

A glimmer of that hidden holiness reaches the soul now through the blessing, which first draws an encom-
passing light from G-d’s essence through Havayah and “King of the world,” so that the deed can draw it
inward.

The mitzvos as seeds f8-11

As a tasteless seed yields fine fruit through the G-dly power of growth in the earth, the mitzvos sown in the
supernal earth yield a revelation far above them; the deed and the kavanah are two sowings, and mitzvos
done by rote are a third, wild growth.

Sin and the Thirteen Attributes 112-14
Neglecting or transgressing the mitzvos leaves a “desert” where nothing is sown; in the Ten Days of
Teshuvah the Thirteen Attributes of Mercy come of themselves and fill the gaps, from a holiness above the
Name Havayah.

6 The holy King: My holiness above yours 115-20
Rosh HaShanah, the day of Adam’s creation, renews G-d’s will “I will reign”; its source, set apart above
the worlds, is “the holy King,” the level of “My holiness above your holiness,” which baalei teshuvah draw
down and which repairs what sin damaged.

7 Righteousness and praise 121-26
Ado-nai, Rosh HaShanah, makes tzedakah sprout: G-d’s charity to the lowly worlds and judgment sweet-
ened by mercy. Havayah with Elokim’s vowels, Yom Kippur, makes tehillah sprout: light in the G-dly soul
and the cutting off of the animal soul’s darkness.

8 In proportion to the sowing 127-29

The growth of these days answers the year’s sowing and the two levels of teshuvah; the masculine and

feminine forms of “a Shabbos of rest” show whether the light comes from above alone or answers a com-

plete arousal from below.

KEY CONCEPTS

Kodesh and kadosh ©11p / w1p

Kodesh is holiness set apart, beyond the chain of worlds;
kadosh, written with a vav for drawing down, is the radi-
ance drawn from it into the worlds. The mitzvos raise the
soul to kodesh itself.

My holiness above your holiness 17yn? *nw17p
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A level of G-d’s holiness higher than the kodesh that the
mitzvos reach. It comes as an arousal from above of itself,
is drawn down by teshuvah, and is “the holy King” of the
Ten Days of Teshuvah.
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The supernal earth and its power of growth 7%
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The last of the divine levels, in which the very first is hid-
den (“their beginning is wedged in their end”). Like the
G-dly power of growth in the earth, it makes the “seeds” of
the mitzvos yield a revelation far above them.

“I'will reign” 71718 XIX

G-d’s primordial will to be King over a separate people,
the source of Malchus and of the tzimtzum. Since before
Him all is as naught, it is drawn down anew each Rosh
HaShanah through the Kingship verses.



An arousal from above, of itself 737 K7°Y27 XM9yNK
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All year G-d’s revelation answers human initiative, an
arousal from below; in the Ten Days of Teshuvah the
arousal from above comes of itself, as in “And Havayah
passed before him.”
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Havayah with the vowels of Elokim 0°p%x 719732 171 0w
The form of the Name in the opening verse and the level of
Yom Kippur: Havayah reveals light, and Elokim’s vowels
push away darkness; together they are the holy Chesed
and Gevurah.
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SECTION 1 - 1-2

The verse and the hidden reward
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“For as the earth brings forth its growth, and as a garden makes the things sown in it sprout, so will

Ado-nai Havayah make righteousness and praise sprout,” etc. (And see the Zohar, Terumah, 166b.)

The maamar opens with Isaiah 61:11: as the earth and a garden bring forth what grows in them, so G-d will
make righteousness and praise sprout. Its images of earth, garden and sowing, and its two Names, Ado-nai
and Havayah, will carry the whole argument. The Alter Rebbe also points to the Zohar’s discussion of this
verse in Parshas Terumah.
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Now, all the prophets prophesied about the giving of the reward of the mitzvos only with regard to

the eating of their fruits in this world, as a physical reward, in the Days of Mashiach;

The Sages taught that all the prophets prophesied only about the Days of Mashiach. The Alter Rebbe calls
what they foretold the “fruits” of the mitzvos: a reward enjoyed in this physical world, not the mitzvah’s own

inner reward.
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but as for the spiritual reward that is in each and every mitzvah in its own right, for “the reward of
a mitzvah is the mitzvah,” of this it is said, “No eye has seen,” etc. And see what is written about

this on the verse “A menorah of gold.”

Beyond those fruits is the reward that lies in each mitzvah itself, as the Mishnah says, “the reward of a mitz-
vah is the mitzvah.” Of that reward the verse says, “No eye has seen [it], O G-d, besides You”: no prophet saw

it. For more on this, the reader is sent to the maamar on “A menorah of gold” in Parshas Beha’alos’cha.
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The prophets did not speak of this at all. This will be revealed in the Time to Come, at the

Resurrection of the Dead. Nevertheless, it is present, in concealment, in every

The mitzvah’s own reward was not the subject of prophecy, and it will be openly revealed only at the
Resurrection of the Dead. Yet it already exists now, hidden within every Jewish soul.
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Jewish soul, at the level of service, even now, when one performs the mitzvah; and on Rosh
HaShanah and Yom Kippur it is revealed out of the concealment. And of this it is said, “So will Ado-

nai Havayah make righteousness and praise sprout,” etc.

It is present in a person’s service: whenever someone does a mitzvah, this reward is there, though hidden.
On Rosh HaShanah and Yom Kippur something of it comes out of hiding, and that is what the verse means by
“sowill Ado-nai Havayah make righteousness and praise sprout.”

SECTION 2 - 13-5

Why “the holy King”? Kodesh and kadosh
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To understand the explanation of this matter: during the Ten Days of Teshuvah we say “the holy
King,” etc. Now, at first glance there is no reason for this. Granted, on Rosh HaShanah, [when] the
King sits on the throne of judgment and the throne of mercy, we say “the holy King”;
To explain this, the Alter Rebbe starts from a matter of practice: during the Ten Days of Teshuvah, from Rosh
HaShanah to Yom Kippur, the blessing “the holy G-d” in the Amidah is changed to “the holy King.” On Rosh

HaShanah itself this is understandable, since that is the day the King sits in judgment, on the throne of judg-
ment and the throne of mercy.
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but during the Ten Days of Teshuvah, after Rosh HaShanah, for what reason do we say “the holy
King” [and] “the King of judgment”?

But why do the days after Rosh HaShanah also say “the holy King” and “the King of judgment”? The question
opens the maamar’s inquiry into what kingship has to do with holiness.
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And also: what does “King” have to do with “holy”? For holiness is a matter unto itself, and king-
ship is a matter unto itself. All this will be understood by first prefacing the matter of the descent of
the souls into this world, which is a descent for the sake of an ascent; and this is through the perfor-
mance of the mitzvos, “Who has sanctified us with His commandments,” etc.
A second question: what does kingship have to do with holiness? Holiness means being set apart, while king-
ship means extending one’s rule outward (as the Kehot note cites from the Mitteler Rebbe), so “the holy

King” seems to join opposites. The answer begins with the purpose of the soul’s descent into this world: a de-
scent for the sake of an ascent, achieved through the mitzvos that “sanctify us.”
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For it is known that Israel arose in [G-d’s| thought. That is: the angels were drawn forth from the

level of the supernal speech, as it is written, “And by the breath of His mouth all their host”;

The Sages say that Israel “arose in [G-d’s] thought” before the world was created. The Alter Rebbe explains

9o 66

the contrast: the angels come from G-d’s “speech,” as the verse says the hosts of heaven were made “by the
breath of His mouth.”

175 RIT Q%1% WD ARDOY 7AWnN NN 13007 N1 199y 39127 10Wn1 Minwan Dax
Nt Ny

but the souls were drawn forth from a higher level, namely from the level of the supernal thought.
And the difference between them is, by way of analogy, like [what we see] below:

The souls of Israel come from a higher source, the supernal “thought.” To show how far apart thought and
speech are, the Alter Rebbe turns to a human analogy.
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speech is drawn from the breath of the heart, which is drawn out and becomes voice and speech by
means of the windpipe; and the breath and the voice are drawn from the material body (and see
Iggeres HaKodesh, the passage beginning “And David made a name”);

In a person, speech starts as breath from the heart, which becomes voice and words through the windpipe;

breath and voice are physical and come from the body. The Alter Rebbe refers to his letter in Iggeres

HaKodesh beginning “And David made a name” for more on this.
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and it also goes out and spreads into the air of the world and becomes something separate from the
person’svery essence. Not so thought, which is united with the intellect: it is an extension of the in-

tellect, and not a bodily extension.

Speech also leaves the speaker and spreads into the air, becoming something apart from him. Thought is
different: it is one with the mind, an extension of the intellect itself rather than of the body.
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Nor does it become something separate from the person’s very essence; on the contrary, it is unit-

ed with his essence. For it is speech that goes out and extends to another, not thought.

Thought never becomes separate from the person; it remains united with his very self. Speech is what is di-
rected outward, to another; thought stays within.
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On this pattern one can understand, above, the superiority of the souls over the angels and all the
other created beings, all of which were created through the Ten Utterances; as our Sages, of blessed
memory, said: “‘And let fowl fly’: ‘fowl’ is Michael,” etc.

Applied above: the angels, like all other creatures, were created through the Ten Utterances of Genesis,

G-d’s “speech.” The Sages read “and let fowl fly” (Genesis 1:20) as referring to the angel Michael, so even the
highest angels come from an utterance.
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(which is, by way of analogy, a bodily extension; as is known, the root of the angels is from the out-
er dimension of the vessels, which are the level of a body, etc., and [that of] the souls is from the in-
ner dimension).

This aside adds that the angels’ origin in speech corresponds, in the analogy, to the bodily extension of

speech. In Kabbalistic terms, their root is in the outer dimension of the divine vessels, the “body” of the

Sefiros, while the souls come from the inner dimension.
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But Israel arose in thought before speech came in the Ten Utterances. And this is [the meaning of]
“Bereshis”: for the sake of Israel, who are called “first” (reishis) because they arose in thought.
Therefore they also preceded the six days of Creation.

Israel, however, “arose in thought” before the speech of the Ten Utterances. The first word of the Torah,

Bereshis, is read as “for the sake of reishis,” for the sake of Israel, who are called “first”; so Israel preceded

the six days of Creation.
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And since this is so, that even before their descent into this world they arose in the supernal
thought, above the level of the angels, etc., then we need

If the souls already stood in the supernal thought, above the angels, before they came down, the question

becomes sharper: what can their descent into this world achieve?
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to understand what the descent “for the sake of an ascent” means: what is the further ascent? (And
see about this in the discourse beginning “And I will make [your windows] of kadkod.”) The expla-
nation is this: it is written, “And men of holiness (kodesh) shall you be unto Me,” and it is written,
“Israel is holy (kodesh) unto Havayah.”
The descent is said to be “for the sake of an ascent,” but what higher place is there for a soul that arose in
G-d’s thought? The answer starts from two verses that call Israel kodesh: “Men of kodesh shall you be unto

Me” and “Israel is kodesh unto Havayah.” The Alter Rebbe also refers to his discourse “And I will make [your

windows] of kadkod.”
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And our Sages, of blessed memory, said on the verse “You shall be holy”: “Could it be like Me?
Scripture says, ‘For I am holy’: My holiness is above your holiness.” Now we need to understand:
how could one have thought that they would be like Me, so that it had to tell us that “My holiness is
above,” etc.?

The Midrash reads “You shall be holy, for I am holy” as teaching that G-d’s holiness is above ours. But why

would anyone think we could be holy like G-d, so that the verse had to rule it out? The question implies that

the mitzvos do raise us to a holiness of a very high kind.
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But the explanation is that there is the level of kodesh and the level of kadosh. That is: kodesh is
that which is separate from the level of the chain of descending worlds (hishtalshelus), and no

thought can grasp it at all.

The answer distinguishes two words for holiness: kodesh and kadosh. Holiness in its root sense, kodesh (the
printed text has ¥17p here, but the contrast with “kadosh with a vav” in the next part shows that kodesh is
meant), means set apart: beyond the whole chain of worlds, so that “no thought can grasp it at all,” in the
words of the Tikkunei Zohar.
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But kadosh with a vav is the level of drawing down: that is, a radiance drawn from the level of the
supernal kodesh, which is separate from the worlds, so that it is drawn into and enclothed in the
worlds; for the essence of the level of the supernal kodesh cannot be grasped by and enclothed in

the worlds,

Kadosh, spelled with a vav, is the drawing down of a radiance from that supernal kodesh into the worlds. The

essence of kodesh itself cannot be grasped by or enclothed in any world.
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since the worlds do not have the capacity to contain this level of kodesh itself, as the saying goes,
“Kodesh is a thing unto itself” (in the Zohar, Emor, folio 94b); for with the revelation of this level
the worlds would be utterly nullified out of existence. Only a contracted radiance is drawn from the
level of kodesh to be enclothed in the worlds.

The worlds cannot contain kodesh as it is; the Zohar calls it “a thing unto itself.” Were it revealed, the worlds
would dissolve out of existence, so only a contracted radiance of it comes down to be enclothed in them.

likuteitorah.com/likkutei-torah/nitzavim/6/ 10
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And this is the level of kadosh with a vav, for the vav is the level of drawing down. And this is why
the angels say “kadosh” three times: they are three levels of drawing down from the level of the su-
pernal kodesh, which is drawn down

The letter vav, a straight downward line, stands for drawing down; so kadosh with a vav is holiness that

reaches down. When the angels say “Kadosh” three times (Isaiah 6:3), they speak of three successive stages
of this drawing down from the supernal kodesh.
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through three gradations, from rung to rung, until, after these three levels, it is drawn into the level
of “Havayah of hosts,” to bring into being the hosts upon hosts in the upper worlds, “a thousand
thousands” in one troop, etc.

The light descends through three rungs until it reaches the level of “Havayah of hosts” (the Name in the an-

gels’ verse), which brings into being the countless hosts of the upper worlds. The Talmud says that “a thou-
sand thousands” is the count of a single troop.
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These three gradations are: first, light descends from the level of kodesh and is enclothed in
thought; afterwards [it descends| from thought to the emotive attributes (middos), and from the
emotive attributes to speech; until it is drawn down to bring into being the supernal hosts upon
hosts, whose coming into being is from the level of speech,

The three stages are: from kodesh into thought, from thought into the emotive attributes, and from the emo-
tive attributes into speech. Only from speech do the heavenly hosts come into being.
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as it iswritten, “And by the breath of His mouth all their host” (and see what is written about this in
the discourse beginning “Sing and rejoice”). Now, in truth this level of radiance bears no compari-
son at all to the essence of the level of the supernal kodesh,

This matches the verse, “by the breath of His mouth all their host”: the angels come from speech, the last

stage. Yet all this drawn-down radiance is nothing compared with the essence of the supernal kodesh. The

Alter Rebbe refers to his discourse “Sing and rejoice” for more.

likuteitorah.com/likkutei-torah/nitzavim/6/ 11
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just as, by way of analogy, the glow of the sun bears no comparison to the sun [itself], and the glow
effects no change in it at all. And so it is written, “I, Havayah, have not changed.”

The analogy is the sun and its glow: the glow is nothing next to the sun, and sending it out changes nothing
in the sun. So G-d says, “I, Havayah, have not changed”: bringing the worlds into being effects no change in
Him.
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Now the souls of Israel, by fulfilling the mitzvos in this world while enclothed in bodies, are elevat-

ed through this to the level of the supernal kodesh, which is a level above the level of kadosh with a

vav. And this is [the meaning of] “And men of kodesh shall you be unto Me”: truly men of kodesh.
Here is the answer to the question about the descent: by keeping the mitzvos in this world, while enclothed

in bodies, the souls rise to the supernal kodesh itself, above kadosh with a vav, and so above their first place
in “thought.” That is the meaning of “men of kodesh”: truly kodesh.
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(And see what is written about all this in the discourse beginning “A Shabbos of rest.”) And as is
written in the Zohar, Mishpatim (folio 121, end of side a). And this is what we say, “Who has sancti-
fied us with His commandments”: that is, with the level of kodesh itself;

This is why the blessing over a mitzvah says “Who has sanctified us (kiddeshanu) with His commandments”:

He has brought us into the level of kodesh itself. The Alter Rebbe also refers to his discourse “A Shabbos of
rest” and to the Zohar on Parshas Mishpatim.
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and this is specifically “with His commandments,” for the mitzvos are the level of the supernal will,
blessed be He, which is above the level of Chochmah (wisdom); as in the matter of “Be silent; thus
it arose in thought.”

This happens specifically “with His commandments,” because the mitzvos are G-d’s supernal will, which is

above Chochmah, above reason. As in G-d’s answer to Moshe, “Be silent; thus it arose in thought,” what
comes from the will is not explained by reason.
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And this is why the 613 mitzvos of the Torah together with the seven mitzvos of the Rabbis are the
620 pillars of light: because they are on the level of the supernal Keser (the Crown), a term [mean-
ing] a crown (koteres) and that which encompasses from above; which is the level of kodesh and
separate, only encompassing from above: the level of the light that encompasses all worlds (sovev
kol almin), etc.
The 613 commandments of the Torah and the 7 Rabbinic commandments make 620, the numerical value of
keser (crown); so they are called the 620 “pillars of light.” They belong to Keser, which, like a crown above

the head, encompasses from above: it is kodesh, set apart, the light that encompasses all worlds (sovev kol
almin).
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And through this, “Who has sanctified us with His commandments,” etc. And this is what our Sages,
of blessed memory, said: “The righteous are destined to have ‘Holy’ (kadosh) said before them.”
For saying kadosh with a vav is to draw a radiance from the level of the supernal kodesh into the
worlds, which is the level of kadosh.
Through the mitzvos we are “sanctified,” brought into kodesh. The printed text reads 17 here, evidently a
transposition of 17D, as the next part (“17p 0n°19% 1IMKR>”) and the Talmud’s own wording show. This explains

the Sages’ saying that in the future “Holy” will be said before the righteous: saying kadosh means drawing a
radiance down from the supernal kodesh into the worlds.
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Therefore, since in the Time to Come the righteous will be elevated into the level of the supernal
kodesh, as it is said, “You shall be holy,” and “And men of kodesh shall you be unto Me,” etc.,
therefore “Holy” will be said before them: to draw from them a radiance and the level of the vav,
which is the level of kadosh, etc.

In the Time to Come the righteous will have risen to the supernal kodesh itself, as the verses “You shall be

holy” and “men of kodesh” promise. Then “Kadosh” will be said before them, as it is said of G-d, because a
radiance, the “vav” of kadosh, will be drawn down from them, just as kadosh is drawn down from kodesh.
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And this is [the meaning of] “And you shall do all My commandments and be holy”: the mitzvos
bring one to holiness, as mentioned above. And the meaning of “holy unto your G-d” is that they
will be “bound up in the bond of life with Havayah,” as it is written, “Sing joyously, O righteous

ones, in Havayah.”

So the verse “you shall do all My commandments and be holy” says that the mitzvos bring one to this holi-
ness. Being “holy unto your G-d” means being “bound up in the bond of life with Havayah,” as in “Sing joy-
ously, O righteous ones, in Havayah”: the joy of the righteous is in G-d Himself.

SECTION 3 - 16-7

The blessing over the mitzvos
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Now, the revelation of this level will be in the Time to Come, of which it is said, “No eye has seen,”

etc.; and now it is in a state of concealment within the performance of the mitzvah.

This level, the supernal kodesh that the soul reaches through the mitzvos, will be openly revealed only in the
Time to Come, of which it is said, “No eye has seen.” For now it lies hidden within the physical deed of the

mitzvah.
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Yet some revelation of this level is drawn down to illuminate a person’s soul in [divine] service: a
radiance of this level of holiness (as is written in Parshas Re’eh, on the verse “And His command-
ments shall you keep,” and on the verse “And Moshe spoke to the heads of the tribes,” and in other
places).

Still, a glimmer of it reaches a person’s soul even now, in his divine service, as a radiance of this holiness.
The Alter Rebbe refers to his discourses in Parshas Re’eh and Parshas Matos, among other places.
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And this is the meaning of the blessing over the mitzvos, in which we say, “Who has sanctified us
with His commandments.” And this is the meaning of baruch (“blessed”): that it be blessed and
drawn down from the very essence of the Infinite One (Ein Sof), blessed be He, so as to shine and
be revealed, until it is on the level of “You” (Atah), in direct address. And this drawing down is
through the Name Havayah and the level of “King of the world.”
This glimmer is drawn down by the blessing said before a mitzvah, “Who has sanctified us with His com-
mandments.” In Chassidus baruch (“blessed”) means drawing down: the blessing draws light from G-d’s

very essence until He can be addressed as “You” (Atah), as One who is present and revealed. It does so
through the words that follow in the blessing: the Name Havayah and “King of the world.”
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For the attribute of Malchus (sovereignty) is the source of the worlds, and it is enclothed in time
and space; as the sayings go, “[|He] is King, [He] was King, and [He] will reign,” etc.; “Your kingship
is a kingship over all worlds,” etc.; “generation after generation,” etc.

Malchus, G-d’s sovereignty, is the source of the worlds and the attribute that enters time and space. The

liturgical words “He is King, was King, will reign” speak of time, and “Your kingship is a kingship over all
worlds, [and Your dominion] in every generation” (Psalms 145:13) speaks of space and of time.
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Therefore, through accepting the yoke of the Kingdom of Heaven, the revelation of this level will be
drawn into the soul, so that there is “Who has sanctified us with His commandments,” etc.; that is,
so that there is in the soul the level of ahavah rabbah (great love), etc.,

Therefore, by accepting the yoke of the Kingdom of Heaven, submitting to G-d as King, a person draws this

revelation into his soul, and the blessing’s words “Who has sanctified us” come true in him. In the soul it
takes the form of ahavah rabbah, a “great love” for G-d.
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which is called by the name “holiness” (kedushah), since it receives from kodesh, the level of the
light that encompasses all worlds (sovev kol almin). (And see what is written in Parshas Shelach on
the verse “gathering wood”; and see the Raaya Mehemna, Parshas Emor, folio 93a, on the matter of
kodesh, kadosh and kedushah.)

This love is called “holiness” (kedushah) because it receives from kodesh, the light that encompasses all

worlds and stays beyond them. The Alter Rebbe refers to his discourse in Parshas Shelach and to the Raaya
Mehemna'’s discussion of kodesh, kadosh and kedushah.
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Now, concerning the blessing over the mitzvos, our Sages, of blessed memory, said [that one bless-
es] oveir la’asiyasan, “prior to their performance”; and oveir is a term of priority; oveir is also a
term of encompassing,

The Talmud rules that one blesses over a mitzvah oveir la’asiyasan, “before” doing it, and explains that oveir
is a term for preceding. The Alter Rebbe adds a second meaning: oveir also means encompassing.
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as in “oveir lasocher,” [socher being] a term [like] sechor sechor, “round about.” That is, one first
draws down the level of a makif (an encompassing [light]), so that there is a makif for “their perfor-
mance,” that is to say, for the performance of the mitzvah, etc. For the mitzvos are enclothed in
physical things,

He derives this from “oveir lasocher” (Genesis 23:16), money “current with the merchant,” reading socher

as related to sechor sechor, “go around” (Avodah Zarah 17a). So the blessing first draws an encompassing
light (makif) around the deed, because the mitzvos are enclothed in physical things.
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such as tallis and tefillin; and in order that the light of the supernal kodesh be drawn down to dwell
in a physical thing, one must first make a preparation for this before doing the mitzvah. This is
[done] through the blessing over the mitzvah: one draws down the level of a makif over the perfor-

mance of the mitzvah, etc.

Tallis and tefillin are physical objects, and for the light of the supernal kodesh to rest in them a preparation
is needed beforehand. The blessing is that preparation: it draws the makif over the deed that is about to be
done.
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And this is the “term of priority”: first to draw down the level of a makif for “their performance”

from the very top of all levels, so that it be blessed and drawn down into “King of the world.”

This is why the Talmud calls oveir a “term of priority”: the blessing comes first in order to draw the encom-
passing light from the very highest of all levels down into “King of the world,” that is, into Malchus.
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And then, afterwards, one can draw down the revelation of the light of the supernal kodesh also on
the inner level (pnimiyus), through the performance of the mitzvah, etc.

Only then, through the deed itself, can the light of the supernal kodesh also be drawn down inwardly (pn-
imiyus). The blessing surrounds the deed from without; the deed brings the light within.
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(And see what is written about the blessing over the mitzvos in the discourse beginning “And I
pleaded with,” etc., and in the explanation on the verse “These are the journeys”; and see the dis-
course beginning “To a mare in Pharaoh’s chariots,” in Shir HaShirim.)

For more on the blessing over the mitzvos, the Alter Rebbe refers to his discourse “And I pleaded,” to his ex-

planation of “These are the journeys,” and to the discourse “To a mare in Pharaoh’s chariots” in Shir
HaShirim.
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And with this we can understand the descent of the soul, which is for the sake of an ascent, even
though at the outset, too, [the souls] arose in thought: for the ascent is far, far above the level of
thought,

This settles the question of the soul’s descent: although the souls first stood in G-d’s “thought,” the ascent
they reach through the mitzvos is far higher than thought.

RN2Y3 TIRT P NDaApn 7Awnn 02 7Ren MPYRRwT Don D120 110Ryn wIp 222 13007
*1 (1973 "Nt 7772 R o) 13 17712 WITR Nvnan

namely into the level of the supernal kodesh, which is separate from the entire chain of descent
(hishtalshelus); whereas the level of thought receives only a mere radiance from the level of kadosh
with avay, etc. (And see what is written in the discourse beginning “And I will make [your windows]
of kadkod.”)

They rise to the supernal kodesh, beyond the entire chain of worlds, whereas “thought” itself receives only a
faint radiance, the level of kadosh with a vav. The Alter Rebbe again refers to his discourse “And I will make
[your windows] of kadkod.”

SECTION 4 - 18-11

The mitzvos as seeds
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(2) Now, of the revelation that comes through the performance of the mitzvos it is said, “For as the
earth brings forth its growth, and as a garden makes the things sown in it sprout.”

The second section begins by applying the opening verse: the revelation brought about by doing the mitzvos

iswhat Isaiah describes as the earth and the garden bringing forth their growth.
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For [we need] to understand how, through the physical doing of the performance of the mitzvos,
they will be elevated into the very level of the supernal kodesh, which is above the chain of descent,

etc.

The question is how physical deeds can raise the soul to the supernal kodesh, which is beyond the entire

chain of worlds. The physical seems far too low to reach so high.
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But, of this, the term “sowing” is used of the mitzvos: “Sow for yourselves for righteousness,” etc.;
“He sows righteousness and makes salvations sprout.”

The answer begins with Scripture’s calling the mitzvos “sowing”: “Sow for yourselves for righteousness”
(Hosea 10:12), and, in the morning blessings before the Shema, G-d “sows righteousness and makes salva-
tions sprout.”

M7 2190 OYY 290 12 WO STD AT 09D PY IRIR PR YA PYNARY 0ORIT 1KY 07TY 1nOW D
55 ayv 0w 19 PR 1PYIAT SN PPN D901 B9 100 KDY

That is: just as, by way of analogy, we see that from a seed sown in the earth there grows a fruit tree,
and the fruit has a good taste and delight, which were not at all in the seed, for the seed has no taste

whatsoever;

The analogy: a seed planted in the earth yields a fruit tree, and the fruit has a fine taste and gives pleasure,

though the seed itself has no taste at all. What grows is of a different order from what was sown.
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And if so, it is awonder how fruits so fine, with good taste far, far above the nature of the seed, grow
from it. But the explanation is that the growth comes chiefly from the power of growth that has
been in the earth since the six days of Creation, which is from the utterance “Let the earth sprout
vegetation,” etc.,

If the seed has no taste, how can such fine fruit come from it? The answer is that growth comes mainly not

from the seed but from the “power of growth” placed in the earth during the six days of Creation by G-d’s ut-
terance, “Let the earth sprout vegetation.”
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“and trees bearing fruit,” etc.; for this whole utterance is enclothed in the power of growth in the
earth, and it is a truly G-dly power

That utterance, with its continuation, “and fruit trees bearing fruit,” remains enclothed in the earth’s power
of growth. So this power is not merely natural; it is a truly G-dly power.
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(the level of Malchus of Malchus of the Ten Sefiros of Asiyah, etc.), to create, anew, something from
nothing, to bring forth all kinds of growth with different tastes, etc.

In Kabbalistic terms it is Malchus of Malchus of the Ten Sefiros of Asiyah, the lowest point of G-dliness in the
lowest world. Because it is G-dly, it can create something new from nothing, bringing forth growths with

tastes that were never in the seed.
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Nevertheless, there is a need specifically for sowing and planting the seed, because blessing rests
only where there is a vessel below in which the blessing can dwell, as is known from the Zohar:

“Blessing does not rest in an empty place,” etc.

Then why sow at all? Because blessing rests only where there is a vessel below to receive it, as the Zohar says,

“blessing does not rest in an empty place.”
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Therefore one sows the seed in it, so that it be a vessel in which the light and flow of the power of
growth can dwell. (And the grasses and fruits that grow of themselves, without sowing, are not so
fine; and see below.) And this is through the seed rotting in the earth, and all its power rising and
being absorbed into the power of growth.

The seed is that vessel: it rots in the ground, and all its power rises and is absorbed into the earth’s power of

growth, which can then dwell and act there. (Plants that grow wild, without sowing, are less fine; this is taken

up below.)

219 129K MORXID 10 P 10 RWTN KM NIMMAR RITW 1RIZT 1972 19531 7R qwn 199

Therefore the light and revelation are drawn from the power of growth, which is from the level of

the utterance “Let [the earth] sprout,” etc., “and trees,” etc., to make a tree sprout, etc.

Through the seed’s dissolving, the light of the power of growth, which comes from the utterance “Let [the

earth] sprout,” is drawn out and revealed, and a tree sprouts.
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So too it can be understood above: how from the performance of a mitzvah, which is enclothed in

physical matters, there will be the growth that is the revelation of the level of the supernal kodesh.

So too above: a mitzvah done with physical things can bring forth the revelation of the supernal kodesh, just
as a plain seed brings forth fine fruit.
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That is, it is because the mitzvos are a kind of sowing, sown in the supernal earth (see what is writ-
ten on the meaning of “the supernal earth” on the verse “None shall miscarry or be barren in your
land,” and on the verse “[In days] to come, Yaakov will take root,” and in Iggeres HaKodesh, the
passage beginning “He sows righteousness™),
The mitzvos are seeds sown in the “supernal earth,” the last of the divine levels, which gives life to the souls
as the physical earth sustains living things. For what “the supernal earth” means, the Alter Rebbe refers to

his discourses on “None shall miscarry or be barren in your land” and “In days to come Yaakov will take

root,” and to the letter in Iggeres HaKodesh beginning “He sows righteousness.”
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and “their beginning is wedged in their end”: that is, in the supernal earth, which is called “earth,”
the end of all levels, there is wedged [something]| of their very beginning, the level of the supernal
kodesh, etc.

Sefer Yetzirah teaches that the end of the Sefiros is wedged in their beginning and their beginning in their
end. So the supernal earth, the very last of all levels, holds within it something of their very beginning, the

supernal kodesh.
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And this is the power of growth within it, to make the revelation of supernal lights sprout through
the performance of the mitzvos. And see the discourse beginning “A Shabbos of rest”;
This hidden presence of the highest within the lowest is the supernal earth’s “power of growth,” which
makes supernal lights sprout through the mitzvos. The reader is sent to the discourse on “A Shabbos of

rest,” which begins “It is a Shabbos of rest for you” (Leviticus 23:32) and is among the Yom Kippur discours-
es of Likkutei Torah.
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it is [there] in connection with “I am like a verdant cypress.” And the meaning is: just as the power
of growth in the physical earth makes all kinds of delicacies sprout, which have good taste and de-
light, etc.,

That discourse treats the matter in connection with the verse “I am like a verdant cypress; from Me your fruit
is found” (Hosea 14:9). The analogy begins: the physical earth’s power of growth yields all kinds of delica-
cies with fine taste and delight.

772 07K TN M1P0A% 1371 10w 100 19N MIPANT 1 D5 a1y pARaw 1RIsn non yawl 7o
PR 1PRD RPDI A1y RIM

so from the power of growth in the supernal earth there flow all kinds of revelation of supernal de-
light, so that they will take pleasure in the revelation of the Infinite Light (Or Ein Sof), blessed be

He; and this is a wondrous delight without end.

In the same way, the supernal earth’s power of growth yields all kinds of revealed supernal delight: the souls
will take pleasure in the revealed Infinite Light. This delight is wondrous and without end.
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For even regarding the delight of the lower Gan Eden they said, “Better that he be judged,” etc.,
that it is worth all the sufferings of Gehinnom, etc.; all the more so the revelation that will be in the

Time to Come, etc.

Rabbi Meir said of his teacher Elisha ben Avuyah, “Better that he be judged [in Gehinnom] and come to the
World to Come”: the delight of the lower Gan Eden is worth all the sufferings of Gehinnom. How much more
so the revelation of the Time to Come.
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And just as the power of growth in the physical earth is revealed only through sowing the seed, so
too the power of the supernal earth is revealed specifically through the sowing of the performance

of the mitzvos, etc.

And just as the earth’s power of growth shows itself only when a seed is sown, so the supernal earth’s power
is revealed specifically through the “sowing” of the mitzvos.
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(as this matter is explained at length on the verse “[In days] to come, Yaakov will take root,” men-
tioned above). And this is [the meaning of] what is written, “For as the earth brings forth its growth,
and as a garden makes the things sown in it sprout”: the growth is far, far above the nature of the

seed sown in it.

This is explained at length in the discourse on “In days to come Yaakov will take root.” It is also the verse’s
meaning: what the earth and the garden bring forth is far above the nature of the seed sown in them.
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Now, as for what is written, “makes the things sown in it (zeruehah) sprout”: zeruehah is in the
plural. The explanation is that there are two kinds of sowing. The first is the sowing of the actual

performance of the mitzvah,

The verse says zeruehah, “the things sown in it,” in the plural, because there are two kinds of sowing. The
first is the physical deed of the mitzvah itself.
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and from this there grows the revelation of the light and splendor in the lower Gan Eden (and see
what is written about the lower Gan Eden on the verse “And now, let [the strength| be great, I pray,”
and on the verse “And [Havayah| spoke,” etc., “in the wilderness of Sinai,” etc.). The second is a
more spiritual sowing: the intention (kavanah) of the mitzvos, for all the mitzvos require kavanah.
From the deed grows the revelation of light and splendor in the lower Gan Eden, where the righteous enjoy

the splendor of the Shechinah. The second sowing is more spiritual: the kavanah, the inner intention, for

“the mitzvos require kavanah.” For the lower Gan Eden the Alter Rebbe refers to two of his discourses.

R 71311977 97y 277 90 MZnn Awyn Pw a1 AN 2ama Pay KITw 1mn 1273 R0 7310
JDIRTT MIN0 Awyn 07y °n 2 npaTe

And the kavanah is in one’s heart and mind, which is a more spiritual matter than the actual per-
formance of the mitzvah; for the main point of the kavanah is to cleave to Him, may He be blessed,

through the performance of this mitzvah.

Kavanah lives in the heart and mind, so it is more spiritual than the deed. Its essence is to cleave to G-d

through this particular mitzvah.
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Likewise, with the prohibitive commandments, the kavanah is not to become separated, through

this, from His unity and oneness, may He be blessed; as it is written, “And you shall not stray,” etc.,

Prohibitions also have a kavanah: one refrains so as not to be cut off from G-d’s unity. The verse, “And you

shall not stray after your heart and after your eyes,” describes sin as straying away from Him.
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“after which you go astray” (zonim): like a woman who has been unfaithful (zonah), who is forbid-

den to her husband, so too he can no longer receive from the level of the supernal kodesh, etc.

The verse goes on, “after which you go astray (zonim),” comparing sin to a wife’s unfaithfulness, which
makes her forbidden to her husband. So too one who sins can no longer receive from the supernal kodesh.
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Now, from the kavanah of the mitzvos the light in the upper Gan Eden is drawn down and grows,
etc. And this is “and as a garden makes the things sown in it (zeruehah) sprout”: it does not say
zar’ah (its seed) but zeruehah, that is, the two kinds of sowing mentioned above. And see Sefer Shel

Beinonim (Tanya), chapter 38.

From the kavanah, the second and more spiritual sowing, light grows in the upper Gan Eden, higher than
the lower one. That is why the verse says zeruehah, “the things sown in it,” in the plural, and not zar’ah, “its
seed”: it alludes to both sowings. Tanya, chapter 38, discusses the relation of kavanah to the deed.

179 11771 9D YU PNDa ANSIN WK AT RO A 73T 11000 0ng RO%IN PIRD 8 MM
TOORM 00919 DAY

And the meaning of “as the earth brings forth its growth” is a third level: the growth that sprouts

without any sowing at all, like grasses that come up of themselves,

“As the earth brings forth its growth,” which mentions no sowing, is a third level: growth that comes up with
no sowing at all, like wild grasses.
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and likewise like the fruits of the forest, such as the apples on the forest trees, which grow and
sprout of themselves without sowing. But the fruits that come through sowing and planting are far,

far finer than those that come up of themselves, etc.

It is like apples on forest trees, which grow without anyone planting them. But fruit from sown and planted
trees is far finer than what grows wild.
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And the analogue will be understood: this third level is the matter of practical mitzvos that are done
without any kavanah to cleave to Him, may He be blessed; as in what is said, “And their fear of Me

is a commandment of men, learned by rote.”

Now the analogy is applied. The third level, growth without sowing, stands for mitzvos done by rote, with no
intention of cleaving to G-d, as Isaiah rebukes: “their fear of Me is a commandment of men, learned by
rote.”
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For this is as if there were no sowing here at all; and nevertheless “the earth brings forth its
growth,” through the hidden love that is in a person. Even

Such mitzvos are as if nothing had been sown at all. Yet “the earth brings forth its growth” all the same,
through the hidden love for G-d that is present in every Jewish soul.
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though it is entirely hidden, since he has not brought the love out of concealment into revelation,
to intend to cleave to Him, may He be blessed, nevertheless, since at any rate the hidden love is in

him, “the earth brings forth its growth.”

That love remains completely hidden, since the person has not brought it into awareness to intend to cleave

to G-d. Even so, because it is there at all, something grows from his mitzvos.
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Nevertheless, it does not compare at all to “a garden makes the things sown in it sprout,” which are
the mitzvos done with kavanah, etc. And see the Zohar, Terumah (166b), on the verse “And as a

garden, the things sown in it,” etc.,

Still, such growth cannot compare with “a garden makes the things sown in it sprout,” the mitzvos done with
kavanah. For this verse the Alter Rebbe refers to the Zohar on Parshas Terumah.
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and on the verse “Light is sown,” etc.; and see what is written about this in Parshas Vayigash, on
the verse “And Yosef gathered,” etc., and in Shir HaShirim, on the verse “There are sixty queens,”
etc.; and see Sefer Chassidim, siman 321.

He adds further references: the Zohar on “Light is sown for the righteous,” his own discourses on “And
Yosef gathered” in Parshas Vayigash and on “There are sixty queens” in Shir HaShirim, and Sefer
Chassidim, section 321.
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And this is what was explained above concerning the blessing over the mitzvos, [said] “prior to
their performance”: in order that the arousal from below of the performance of the mitzvah awak-
en a revelation of the arousal from above, this is the matter of the blessing, “Blessed are You,
Havayah, our G-d, King of the world.”

This ties back to the blessing said “before” a mitzvah. For the human initiative of the deed (the arousal from
below) to awaken a revelation from above, one says, “Blessed are You, Havayah, our G-d, King of the world.”
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The explanation is as is written in the Zohar, Part I (folio 122a), on the verse “A king, to a field that
is worked”: “Who is the king? This is the Holy One, blessed be He, who joins Himself to the field

when it is worked.

The Zohar explains the verse “A king, to a field that is worked” (Ecclesiastes 5:8): the King is the Holy One,

blessed be He, who joins Himself to the field when it is worked.
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Which field? This is ‘the field that Havayah has blessed.”” The meaning of “that Havayah has
blessed” is the blessing over the mitzvos,

The field is “the field that Havayah has blessed” (Genesis 27:27). The Alter Rebbe reads that “blessing” as the
blessing over the mitzvos: the field is worked by the mitzvos, and the blessing brings the King to it.
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which is a supernal drawing down from the very highest, so that there be a revelation of the power
of growth in the supernal earth, to make salvations sprout through the performance of the mitz-
vah, with an abundance of light, etc.; as is written elsewhere, on the verse “May Havayah bless

you,” in Parshas Naso; see there.

The blessing is a drawing down from the very highest, which reveals the supernal earth’s power of growth so
that the deed makes “salvations sprout” with abundant light. He refers to his discourse on the Priestly
Blessing, “May Havayah bless you,” in Parshas Naso.

SECTION 5 - 112-14

Sin and the Thirteen Attributes
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(3) Now, “For as the earth brings forth its growth, and as a garden makes the things sown in it
sprout” is the growth that comes from the performance of the mitzvos and from the kavanah of the

mitzvos,

The third section begins by assigning the two halves of the verse. Its first half, the earth and the garden, de-

scribes the growth that comes from the deed and from the kavanah of the mitzvos.
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which is drawn down throughout the year, when Israel amass Torah and mitzvos. “So will Ado-nai
Havayah make righteousness and praise sprout”: this is the growth and revelation of the higher
light on Rosh HaShanah, Yom Kippur and the Ten Days of Teshuvah.

That growth goes on all year, as Israel amass Torah and mitzvos. The second half, “so will Ado-nai Havayah

make righteousness and praise sprout,” is a higher growth and revelation, which comes on Rosh HaShanah,
Yom Kippur and the Ten Days of Teshuvah.
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As is written in the Zohar, Terumah (folio 177a): “At this time, ‘Ado-nai Havayah, You have
begun,’” etc.; for these two Names, Ado-nai Havayah, are revealed on Rosh HaShanah and Yom
Kippur; and this is so that “He will make righteousness and praise sprout,” etc.

The Alter Rebbe cites the Zohar on Terumah: “At this time, ‘Ado-nai Havayah, You have begun.’” The two

Names in Moshe’s prayer are revealed on Rosh HaShanah and Yom Kippur, and they are what “make right-

eousness and praise sprout.”
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This will be understood by first prefacing the matter of the level of baalei teshuvah (those who re-
turn). For all that was said above applies when a person turns from evil and does good; then it is the
matter of sowing, “He sows righteousness,” etc.

To explain this, he first describes the level of baalei teshuvah, those who return to G-d after sin. Everything

said so far applies to one who turns from evil and does good, whose good deeds are “sowing,” as in “He sows

righteousness.”
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And likewise all the other mitzvos of the Torah are called, in general, by the name tzedakah (right-
eousness), as it is written, “And it will be righteousness for us, if we take care to do all this com-
mandment,” etc.

Not only charity is called tzedakah: all the mitzvos are called by that name in general, as the verse says, “it

will be righteousness (tzedakah) for us, if we take care to do all this commandment.”
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(and see what is written about this in Parshas Beshalach, in the discourse beginning “I will sing”),
for they are a kind of sowing, so that through this [He] “makes salvations sprout.” And likewise the
keeping of the prohibitive commandments is also called sowing, as it is written, “in a land not
sown” (lo zeruah): for the level of the “not” (lo),

So all the mitzvos are sowing, from which “salvations sprout”; the Alter Rebbe refers to his discourse “I will

sing” in Parshas Beshalach. Even keeping a prohibition is sowing: Jeremiah’s phrase “a land not sown” is

read as a land in which the “not” is sown.
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that is, sitting and not committing a transgression, is also a kind of sowing in the supernal earth, as
with those who do a mitzvah, etc. But when a person sins, G-d forbid, and neglects a positive com-
mandment, he is called chotei (sinner), a term of lack: the absence of the sowing mentioned above.

The Talmud says that one who sits and does not transgress is rewarded as one who does a mitzvah, so re-

fraining is also sowing in the supernal earth. But one who sins by neglecting a positive commandment is
called chotei, aword that also means “lacking”: the sowing is missing.
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All the more so when he transgresses a prohibitive commandment, which is called avon (iniquity),
from the expression he’evah darko, “he made his way crooked”: it is a matter of distortion and a
crooked path, which draws nourishment to the external forces; as it is written, “those who rebel
against Me”: “against the very Body of the King,” etc. And of this it is said, “He found him in a
desert land,”
Transgressing a prohibition is worse still. Such a sin is called avon, from “perverting the way,” a crooked
path that channels nourishment to the external forces, the kelipos; the Zohar reads “those who rebel against
Me” as rebelling against “the Body of the King.” Of such a person it says, “He found him in a desert land.”
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which is a place not fit for sowing at all, as it is written, “It shall not be sown, nor shall it make [any-
thing]| sprout, nor shall any grass come up in it,” etc.

A desert is land unfit for sowing, as the verse describes a cursed land: “It shall not be sown, nor make any-

thing sprout, nor shall any grass come up in it.” One who has sinned this way has, as it were, nowhere to sow.

1399777 19 93 9797 a0 T 90 DY IR (797 WD 717731 9D 2AR 1772 7271 1ayn wUnyY)

(And see what is written about the matter of the desert in the discourse beginning “I am my
Beloved’s,” and in the discourse beginning “As an eagle stirs up.”) Yet despite all this, “As an eagle
stirs up its nest,” etc.; that is,

The Alter Rebbe refers to his discourses “I am my Beloved’s” and “As an eagle stirs up” on the meaning of

the desert. Yet the next verse says, “As an eagle stirs up its nest”: G-d’s compassion reaches even this

person.
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even for this there is a remedy, through the revelation of the Thirteen Attributes of Mercy by means
of teshuvah, and especially during the Ten Days of Teshuvah, which are the principal time for the

acceptance of those who return, as it is written, “Seek Havayah when He is to be found,” etc. For

Even for this there is a remedy: the revelation of the Thirteen Attributes of Mercy, through teshuvah. This is
especially so in the Ten Days of Teshuvah, the main time when those who return are accepted; the Talmud
applies “Seek Havayah when He is to be found” to these days.
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the Ten Days of Teshuvah are the time of the revelation of the Thirteen Attributes of Mercy, as it is
written, “And Havayah passed before him and proclaimed.” The meaning of “passed” is that it is

drawn down of itself, as an arousal from above alone.

In these days the Thirteen Attributes are revealed, as when “Havayah passed before him and proclaimed”
them to Moshe. The Alter Rebbe reads “passed” as a revelation that comes of itself, an arousal from above
alone.
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For throughout the year the revelation of light is only from the level of the arousal from above that
comes specifically through an arousal from below; but during the Ten Days of Teshuvah the level

of the arousal from above is drawn down of itself.

All year, G-d’s revelation answers human initiative: the arousal from above comes in response to an arousal

from below. In the Ten Days of Teshuvah the arousal from above comes of itself.
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And this is “And Havayah passed before him.” “Slow to anger” (erech apayim): arichu de’anpin,

the lengthening of the countenance, which lengthens and extends downward even to the place of

the iniquities and transgressions, so as to be “bearing iniquity,” to fill in all the blemishes, etc.,
Among the Thirteen Attributes is erech apayim, “slow to anger,” literally “long of countenance.” The

Aramaic arichu de’anpin, “lengthening of the countenance,” means that G-d’s light extends down even to
the place of sins, “bearing iniquity” so as to fill the blemishes they made.

likuteitorah.com/likkutei-torah/nitzavim/6/ 30

14



LIKKUTEI TORAH - PARSHAS NITZAVIM - MAAMAR 6 13 M°XN 79171 113201 A7RE X°XIN ¥ARD °3...

3 [mwyn &2 mzm] N79MY [nwy mea] PR 2I0°32 1190V WIPT IR NOWNRT WY MNIonT 9
MR 90 D7y [y ;0w Ano] 27WNAI) AN O NIRM P MIZH P 90 19700 M 2187 WD 1M

(12 DNt

and all the deficiencies that were made in the drawing down of the light of the supernal kodesh
through the neglect of positive commandments and [the violation of| prohibitive commandments,
etc. And this is as it is written, “Before Havayah shall you be purified”; for all the mitzvos are called
“the commandments of Havayah” (as was written above, on the verse “For this commandment,”
etc.).
Sins leave gaps in the drawing down of the supernal kodesh, since every neglected command or violated
prohibition interrupts the light the mitzvos bring. “Before Havayah shall you be purified” refers to this, for

all the mitzvos are called “the commandments of Havayah,” as an earlier discourse on “For this command-
ment” explained.
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But of Yom Kippur it is said, “and the holy of Havayah, honored”; that is to say, it is the level of
holy, separate and exalted above the level of the Name Havayah. And this is the meaning of “before

Havayah.”

But of Yom Kippur Isaiah says “the holy of Havayah, honored,” which the Alter Rebbe reads as a holiness ex-
alted above the Name Havayah itself. That is the meaning of “before (lifnei) Havayah”: the purification

comes from a level that is before, and above, Havayah, the source of the mitzvos.
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SECTION 6 - 115-20

The holy King: My holiness above yours
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The explanation of these words will be understood by first prefacing the matter of “the holy King”
that we say during the Ten Days of Teshuvah. For it is known, regarding the root of Rosh
HaShanah, that it is the building of the attribute of His sovereignty (Malchus), may He be blessed;
as the saying of our Sages, of blessed memory, goes: “Say before Me [verses of| Kingship, so that
you make Me King,” etc.

To explain all this, the Alter Rebbe returns to “the holy King” said during the Ten Days of Teshuvah. The root

of Rosh HaShanah is the “building” of G-d’s Malchus, as the Sages say G-d asks, “Say before Me [verses of]
Kingship, so that you make Me King over you.”
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And the reason this is specifically on Rosh HaShanah is that the world was created on the twenty-
fifth of Elul, and on the sixth day of the work of Creation Adam, the first man, was created; and that
is Rosh HaShanah.

Rosh HaShanabh is the time for this because the world was created on the twenty-fifth of Elul, so the sixth day
of Creation, when Adam was created, fell on the first of Tishrei, Rosh HaShanah.
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Now, on the day Adam, the first man, was created, the revelation of the attribute of His sovereignty,
may He be blessed, began; for kingship applies only to man, since man accepts the yoke of His
kingship, as the saying goes, “And His kingship they willingly accepted upon themselves,” etc.;

On the day Adam was created, G-d’s sovereignty began to be revealed. Kingship needs subjects who accept it

willingly, and only man can do that, as the evening prayer says, “and His kingship they willingly accepted
upon themselves.”
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whereas over the cattle and beasts that preceded the creation of Adam, the first man, the term king-
ship does not apply at all. And Adam, the first man, then said the song of the sixth day, “Havayah

reigns; He has clothed Himself in majesty,” etc.,

The animals, created before Adam, cannot accept a king, so the term kingship does not apply to them at all.
The Midrash relates that Adam then led all creatures in proclaiming the psalm of the sixth day, “Havayah
reigns; He has clothed Himself in majesty.”
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because on it [the level of] King was drawn down and He clothed Himself in the garment of king-

ship. Therefore every year, when the matter returns to its original state,

On that day G-d “clothed Himself” in kingship: the level of King was drawn down and revealed. Therefore

each year, when the cycle of time returns to its original state, that event is renewed.
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on the day of Rosh HaShanah there is a drawing down of Malchus (sovereignty) from its source,

just as this drawing down took place on this day at the beginning of the creation of the world.

On Rosh HaShanah, Malchus is drawn down anew from its source, just as on that first Rosh HaShanah at the

creation of the world.
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And this is the matter of what arose in the primordial thought, “I will reign”: that is, this is the level
of the will that arose in the primordial thought of the very essence of the Emanator, to be King over

a separate people. And

Kingship goes back to the primordial thought “I will reign”: a will that arose in the very essence of the
Emanator, G-d as the source of all that is emanated, to be King over a people separate from Him.
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this will to be King is the source of the existence of the subsequent extension of this attribute of
Malchus; that is, that there be the tzimtzum (contraction), to contract and conceal Himself, so that

there may come into being a yesh (an existent thing) and a separate thing

This will is the source of all later spreading of Malchus. To be King, G-d must have subjects, so He contracts
and conceals Himself (tzimtzum) so that a yesh, a being that feels itself separate, can come into existence.
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(that it be a separate thing in its own awareness; that is to say, in the awareness of the yesh, the cre-
ated being, to which it seems that it is a yesh and a separate thing, etc.), so that the Emanator will
be King over a people. Yet this tzimtzum exists only with respect to us;

The separateness exists only in the creature’s own awareness: it seems to itself an independent entity, and
that is enough for G-d to be King over a people. But the tzimtzum is real only from our side.
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but before Him, may He be blessed, all is considered as naught, as before creation, and there is in

truth nothing separate here at all;

Before G-d, all is as nothing, exactly as before creation, and nothing is truly separate from Him.
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for “I, Havayah, have not changed,” and [it is] just as before the world was created, etc. If so, there
is nothing outside of Him,
As He says, “I, Havayah, have not changed”: creation changed nothing in Him. It follows that nothing exists

outside of Him.
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so over whom does He reign? But since, nevertheless, because of the tzimtzum, there came to be a
yesh and a separate thing in our awareness, even though before Him all is as naught, kingship

over a people nevertheless applies,

So over whom does He reign? The answer is that the tzimtzum makes us feel separate, so kingship over a
people applies, even though before Him all is naught.
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since they are a yesh and a separate thing in their own awareness, etc. And because before Him
[all] is considered as naught, it is therefore necessary first, each and every year, to draw down that

He should have the will to reign.

Since creatures experience themselves as separate, there is someone to rule. Yet because before Him all is

naught, His will to reign is not a given: it must be drawn down anew every year.
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And this is the matter of drawing down from the level mentioned above, “I will reign,” etc. This
drawing down is the matter of Malchuyos (the [verses of] Kingship) that we say on Rosh HaShanah,
as our Sages, of blessed memory, said: “Say before Me [verses of| Kingship, so that you make Me
King over you”; for through this we arouse and draw down the will of the level of “I will reign.”
Drawing down the will “I will reign” is the purpose of Malchuyos, the Kingship verses said on Rosh

HaShanah. G-d asks, “Say before Me [verses of] Kingship, so that you make Me King over you”: by accepting

Him we arouse and draw down His will to reign.
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And this is the meaning of our saying “the holy King” on Rosh HaShanah. For plain “King” [ap-
plies] all year: that is, the attribute of His sovereignty that extends into the worlds, as it is written,

“Your kingship is a kingship over all worlds,” and “His kingship rules over all.”

This is why “the holy King” is said on Rosh HaShanah. Plain “King,” said all year, is G-d’s sovereignty as it

extends into the worlds: “Your kingship is a kingship over all worlds,” “His kingship rules over all.”
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But the source of the attribute of kingship, that is, the drawing down of the thought “I will reign,” is
called “the holy King,” for it is still separate and exalted above the level of extension into the
worlds, and there is truly nothing besides Him; only it arose in His will to be King, etc.

The source of kingship, the thought “I will reign,” is called “the holy King”: it is still set apart, above any ex-

tension into the worlds, where “there is nothing besides Him”; it is only a will that arose in Him to be King.
At this level “holy” and “King” belong together.
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(And this is like the matter of “At the beginning of the King’s authority,” etc., and as is written in
the Raaya Mehemna, Parshas Pinchas, folio 256b): “The place from which it was hewn, which is the
Infinite One (Ein Sof),” etc.;

The Alter Rebbe compares the Zohar’s “At the beginning of the King’s authority,” the first stirring of creation
in G-d’s will, and the Raaya Mehemna’s “the place from which it was hewn, which is Ein Sof.”
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and as is written in the Tikkunei Zohar, Tikkun Ten, on the meaning of “Where is the place of His
glory,” etc.; and see there in the Raaya Mehemna (folio 255b), on the matter of “Show me, I pray,
Your glory,” etc.; and as is written elsewhere, on the verse “But as I live, and [the earth] shall be
filled with the glory,” etc.

He also cites the Tikkunei Zohar, Tikkun 10, on “Where is the place of His glory” (from the Kedushah
prayer), the Raaya Mehemna on Moshe’s request, “Show me, I pray, Your glory,” and his own discourse on
“But as I live, [the earth] shall be filled with the glory.”
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“Glory” is the level of the thought “I will reign,” which is also the level of a garment, as it is written,
“Havayah reigns; He has clothed Himself in majesty.” And the drawing down of this level of
thought comes, by way of analogy, from the power of thought, etc.

“Glory” here is the thought “I will reign,” which is also a “garment,” as “He has clothed Himself in majesty”
shows. As in the human analogy, this thought comes from a deeper power of thought.
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Along these lines, the Zohar, Parshas Noach (folio 65a), mentions several levels that are called “su-
pernal thought,” etc. And as, by way of analogy, in a person, the power of thought is the source of
thought, etc.,

The Zohar on Parshas Noach speaks of several levels that are called “supernal thought.” In a person, too, the

power of thought is the source of actual thoughts.
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10
and this is what is called “the place of His glory.” The meaning of “place” is the source and root of
the thought, etc.; and it is the level of “Where” (ayeh), the level of the Infinite One.

That power, the source of thought, is “the place of His glory,” for “place” means source and root. It is the lev-
el of ayeh (“where?”), the level of Ein Sof, beyond any grasp.
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And this is what is written, “The place from which it was hewn, which is the Infinite One,” etc. And
this is the level of what our Sages, of blessed memory, said: “Before the world was created, there
were He and His Name alone”; this level of “His Name” is the matter of “Where is the place of His
glory,” and from there it is drawn down to become the level of “I will reign,” etc.

This is “the place from which it was hewn, which is Ein Sof.” The Sages said, “Before the world was created,

there were He and His Name alone”; that “Name” is “the place of His glory,” and from it the will “Iwill reign”

is drawn.
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And this is the level of “the holy King,” which is from the level of “My holiness, which is above your
holiness,” as [will be explained] below. And see what is written in the discourse beginning “The
voice of my Beloved,” on the matter of “Your kingship is a kingship over all worlds.”

This source of kingship is “the holy King”: it comes from the level of “My holiness, which is above your holi-

ness,” as will be explained below. The Alter Rebbe refers to his discourse “The voice of my Beloved” on “Your
kingship is a kingship over all worlds.”
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Therefore we say “the holy King” throughout the Ten Days of Teshuvah: for on all these days, each
day, we draw down from the very essence of the Emanator a will for kingship. (And the ten days
correspond to the Ten Sefiros of Malchus, so that each day one level is drawn down, as is written in
Pri Etz Chaim.)

That is why “the holy King” is said throughout the Ten Days: each day we draw down from G-d’s very essence
a will for kingship. Following the Arizal’s Pri Etz Chaim, the ten days correspond to the ten Sefiros of

Malchus, one drawn down each day.
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Now, the level of “the holy King” is the level of “My holiness is above your holiness”: that is, this
drawing down is from higher than the drawing down that comes through the mitzvos, even though

through the mitzvos one draws down from the very level of the supernal kodesh.

“The holy King” is “My holiness, above your holiness”: a drawing down from higher than what the mitzvos
bring, even though the mitzvos themselves reach the supernal kodesh.
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But even so, they said, “‘You shall be holy’: could it be like Me?” etc. That is to say, there is yet an
arousal from above that is higher than the arousal from above that comes through the arousal from
below of the performance of the mitzvos; that is, the arousal from below of the performance of the
mitzvos does not reach there at all

So when the Midrash asks, “Could it be like Me?”, it means that there is an arousal from above higher than
the one our mitzvos awaken. The human initiative of the mitzvos does not reach it at all.
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(except through teshuvah “from the depths,” etc., as [will be explained] below; and through the
Torah, too, [something] is drawn from this level of arousal from above, as is written on the verse
“And I pleaded,” etc. And from this one can understand what was explained elsewhere, in Parshas
Bereshis, in the discourse beginning “Go forth and behold,” that teshuvah is called a healing, and

so too the Torah; this is because they preceded the world, etc.; see there).

Only teshuvah “from the depths” reaches it, as explained below; the Torah too draws from this level, as ex-
plained on “And I pleaded.” This is why, as a Torah Ohr discourse explains, teshuvah and the Torah are both
called “healing”: both preceded the world.
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And this revelation comes principally from the arousal from above, of itself, which is above the

arousal from below, as it is written, “And Havayah passed before him and proclaimed,” etc.

This revelation comes mainly from an arousal from above that comes of itself, beyond any human initiative,
as in “And Havayah passed before him and proclaimed.”
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And this is what is called “My holiness, which is above your holiness,” etc. And through this draw-

ing down all the blemishes caused by iniquities and sins are repaired,

This higher level, “My holiness, which is above your holiness,” is what repairs all the blemishes caused by
iniquities and sins.
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which reach up to the level of the supernal kodesh, the source of the light of the mitzvos; but when
[light] is drawn down from the level of “My holiness, which is above your holiness,” all the deficien-

cies in the level of the supernal kodesh are repaired and filled in, etc.

Sins reach up to and damage even the supernal kodesh, the source of the mitzvos’ light. Only a light from
above it, “My holiness, which is above your holiness,” can repair and fill those deficiencies.
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And this is the level and rank of baalei teshuvah (those who return), which is above the level of the
completely righteous: for the completely righteous draw down from the level of kodesh;

This is why baalei teshuvah stand higher than the completely righteous, as the Sages teach. The completely
righteous, through their mitzvos, draw down from the level of kodesh.
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therefore “Holy” (kadosh) will be said before them. But greater is the level of teshuvah, “with
greater strength,” for it draws down from the level of “My holiness, which is above your holiness.”
And therefore we say “the holy King” throughout the Ten Days of Teshuvah.
So “Holy” will be said before the righteous. But teshuvah is greater, acting “with greater strength,” as the
Zohar puts it, because it draws down from “My holiness, which is above your holiness.” This answers the

opening question: “the holy King” is said throughout the Ten Days of Teshuvah because in these days that
higher level is drawn down.

SECTION 7 - 121-26

Righteousness and praise
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(4) And this is “For as the earth,” etc., “and as a garden,” etc.: the upper and the lower Gan Eden
will make the revelation of the splendor of the Shechinah sprout from the arousal from below and
the sowing of the performance of the mitzvos; and this growth is a revelation from the level of the
supernal kodesh, “Who has sanctified us with His commandments,” etc.

The fourth section reads the verse anew. The upper and lower Gan Eden make the splendor of the Shechinah

“sprout” from our arousal from below, the “sowing” of the mitzvos; this growth reveals the supernal kodesh,
“Who has sanctified us with His commandments.”

likuteitorah.com/likkutei-torah/nitzavim/6/ 40



LIKKUTEI TORAH - PARSHAS NITZAVIM - MAAMAR 6 13 M°XN 79171 113201 A7RE X°XIN ¥ARD °3...

wxa] 7177 M2 13997 IR O (0997 o9 DY [nawn wxaa) 717793 DODANKT 19K MR *2 17 IR 1D
M5 15758 MPMIR SERIT RMDPAT RI%T DDV *119°90RNW N2 KT °9 [1awn

“So [will] Ado-nai Havayah”: these are two Names that are revealed on Rosh HaShanah and Yom
Kippur. The Name Ado-nai is the level of Rosh HaShanah, for it is the level of “that you make Me

King over you”; “the law (dina) of the kingdom is law,” [dina having] the letters of Ado-nai, etc.;

“So will Ado-nai Havayah”: two Names, revealed on Rosh HaShanah and Yom Kippur. Ado-nai, the Name of
lordship, is Rosh HaShanah, when we make G-d King; the Talmudic rule “the law of the kingdom is law”

(dina demalchusa dina) alludes to it, since dina is spelled with the letters of Ado-nai.
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and the Name Havayah vocalized with [the vowels of] Elokim is the level of Yom Kippur; [it] “will
make sprout” a revelation of a still higher light, namely from the level of the arousal from above of
“My holiness, which is above your holiness.” And of this it is said, “Ado-nai Havayah, You have be-

gun,” etc.

The Name Havayah read with the vowels of Elokim, as it is in this verse, is Yom Kippur. It makes a still higher
light sprout, from the arousal from above of “My holiness above your holiness”; of this Moshe said, “Ado-nai
Havayah, You have begun.”
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And see what is written in Parshas Va’eschanan on the verse “You have begun,” etc. And see what is
written in Parshas Shelach, in the discourse beginning “And now, let the strength of Ado-nai be

great, I pray,” etc., [on]| “bearing iniquity,” etc.

The Alter Rebbe refers to his discourse on “You have begun” in Parshas Va’eschanan, and to his discourse
“And now, let the strength of Ado-nai be great” in Parshas Shelach, on “bearing iniquity.”
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(And see what is written in the explanation on the verse “I have come into My garden,” on the mat-
ter of “I have gathered My myrrh”; and see [the Zohar,] Parshas Shelach, folio 159a), and the
Ramaz there,

Further references: his explanation of “I have come into My garden,” on “I have gathered My myrrh,” and
the Zohar on Parshas Shelach with the Ramaz’s commentary there.
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regarding “The Holy One, blessed be He, has three worlds,” corresponding to the upper and the
lower Gan Eden, etc.; see there. And see Parshas Bo (folio 35a), regarding “who sows in the
garden,” and what is written there in the Mikdash Melech in the name of Rabbi Chaim Vital.

There the Zohar speaks of the three worlds that the Holy One has, which are linked there with the upper and
lower Gan Eden. He also points to the Zohar on Parshas Bo about the Tzaddik “who sows in the garden,” with
the Mikdash Melech’s comment in the name of Rabbi Chaim Vital.
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One may also explain the connection of the revelation of this level with Rosh HaShanah and Yom

Kippur. For it is written, “And Havayah Elokim planted a garden in Eden mikedem (from before).”

Another connection between this level and Rosh HaShanah and Yom Kippur: “And Havayah Elokim planted

a garden in Eden mikedem.” Mikedem, usually “in the east,” is read here as “from before.”
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“Havayah Elokim” is a full Name; see Bereshis Rabbah, chapter 15, and the Zohar, Part III, Naso
(folio 138b). Now, “And He placed there the man whom He had formed” was on Rosh HaShanah,

the day Adam, the first man, was created.

“Havayah Elokim” is a full Name, joining both Names (Bereshis Rabbah 15). And “He placed there the man
whom He had formed” took place on Rosh HaShanah, the day Adam was created.
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And this is the meaning of “As You gladdened Your creation in the Garden of Eden mikedem (from
before)”; and it is explained elsewhere that the meaning of mikedem is without an arousal from be-
low, but rather because “He desires kindness.”

This is the wedding blessing, “as You gladdened Your creation in the Garden of Eden mikedem.” Mikedem,
“from before,” means without any arousal from below, only because “He desires kindness.”

likuteitorah.com/likkutei-torah/nitzavim/6/ 42



LIKKUTEI TORAH - PARSHAS NITZAVIM - MAAMAR 6 13 M°XN 79171 113201 A7RE X°XIN ¥ARD °3...

$52 03 199 MM 72 73IMA 991K IR 1770 WUAYY DTN 1PV ¢k 7737) D°N0DT T2 RI1A2 103
DORWR AWK 3 1772 WUAYY 13 19 13 I A0 NPAR N N2 9MYNR [mwn vkl 179
vt oowTnn

And see the Gemara, chapter 4 of Pesachim (folio 54a), on the matter of mikedem; and see what is
written at the end of the discourse beginning “See, I set before you.” Therefore, on every Rosh
HaShanabh too, this level is aroused, so that there be “and as a garden [makes]| the things sown in
it,” etc., “so,” etc. And see what is written in the discourse beginning “For as the new heavens.”
The Talmud lists the Garden of Eden among the things created before the world, from this word mikedem. So
every Rosh HaShanabh this level, which precedes all human effort, is aroused again, and the “garden” makes

its growth sprout. The Alter Rebbe refers to his discourses “See, I set before you” and “For as the new
heavens.”
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And the meaning of “will make righteousness (tzedakah) sprout”: tzedakah is the level of the Name
Ado-nai, alef [and] din (judgment): the judgment is sweetened by the alef, the supernal pele (won-

der), etc.

“Will make righteousness (tzedakah) sprout”: tzedakah belongs to the Name Ado-nai, which is spelled alef
plus din (judgment). The judgment is sweetened by the alef, whose letters spell pele, the supernal “wonder.”
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And this is also the meaning of tzedakah: tzedek with a hei. For tzedek is judgment, and when the
judgment is sweetened by the five Chasadim (kindnesses) it is called tzedakah.

Tzedakah is tzedek, strict justice, plus the letter hei, whose value is five. When judgment is sweetened by the

five Chasadim (kindnesses), tzedek becomes tzedakah.
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As is written in the Zohar, Bechukosai (folio 113b); and see the Ramaz there, and the Idra Zuta (fo-
lio 291b and folio 292a). And of this it is said, “Your right hand is full of righteousness (tzedek)”;
and as is written elsewhere, on the verse “But Havayah your G-d would not listen to Bilaam,” etc.;
see there.

The Zohar on Bechukosai and the Idra Zuta develop this. “Your right hand is full of tzedek”: when the right
hand, kindness, fills tzedek, it becomes tzedakah. The Alter Rebbe also refers to his discourse on “But

Havayah your G-d would not listen to Bilaam.”
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The explanation is this: “Havayah is righteous (tzaddik) in all His ways,” and it is written, “Havayah
is righteous; He loves righteous deeds (tzedakos).” The meaning of tzaddik is one who practices

tzedakah (charity): just as, by way of analogy, physical charity is given to a poor person to revive

G-d is called tzaddik, “righteous,” in the sense of one who gives tzedakah, charity. Physical charity is given
to a poor person to revive his spirit.
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“the spirit of the lowly,” so the Holy One, blessed be He, in His glory and His very Self, does
tzedakah “to revive the spirit of the lowly,” which are all the worlds, for “all before Him is consid-
ered as naught,” etc. And the principal drawing down of this is on Rosh HaShanah. For

So G-d Himself, in His glory, gives “charity” to “revive the spirit of the lowly”: to all the worlds, which are as
nothing before Him and have no claim to life. The main drawing down of this charity is on Rosh HaShanah.
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on Rosh HaShanah there is also drawn down G-dly light and flow to each one, in Torah and [divine]
service, for the whole year, as is known from the explanation of “For it is a statute for Israel, a judg-
ment of the G-d of Yaakov.”

On Rosh HaShanah G-dly light and flow are also drawn down to each person, for his Torah and divine ser-
vice through the whole year. This is the meaning of “For it is a statute for Israel, a judgment of the G-d of
Yaakov,” said of Rosh HaShanah.
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And although the term mishpat (judgment) is used, [meaning] that a person is judged in his soul as
to how and how much revelation of G-dliness will be drawn into his soul, and the manner of the

judgment and verdict depends on a person’s deeds in the past year, etc.,

Rosh HaShanah is called mishpat, judgment: a person’s soul is judged as to how much G-dliness will be re-
vealed in it, and the verdict depends on his deeds in the past year.
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nevertheless “mishpat is mercy,” as is written in the Idra Zuta there; and so it is written in the
Midrash Rabbah on Esther, 2, [on] the verse “In the days of Achashverosh,” on the verse “He is

Havayah our G-d; His judgments are in all the earth”: that His attribute of mercy is forever.

Yet “mishpat is mercy,” as the Idra Zuta says, and the Midrash on Esther reads “His judgments are in all the
earth” as G-d’s attribute of mercy, which lasts forever.
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That is, mercy sweetens judgment. And see the Zohar, Vayikra (folio 15, end of side a, and side b),
and Parshas Emor (folio 100), and Parshas Lech Lecha (folio 87), on the verse “And Malki-Tzedek,
king of Shalem,” etc.; see there.

Mercy sweetens judgment. The Alter Rebbe refers to several Zohar passages on this, including one on “And
Malki-Tzedek, king of Shalem.”
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And this is “Yours, Ado-nai, is the righteousness, and ours is the shame of face.” This is the level of
the flow to baalei teshuvah: through the sins and iniquities he lacks the garments made of Torah

and mitzvos, and this is “and ours is the shame of face.”

This is Daniel’s confession, “Yours, Ado-nai, is the righteousness, and ours is the shame of face.” It de-
scribes the flow given to baalei teshuvah: through sin they lack the spiritual “garments” that Torah and
mitzvos make for the soul, and so they feel shame.
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For we say, “And put understanding into our hearts,” etc., “to do and to fulfill,” etc.; and through

this, “and we shall not be ashamed,” etc.;

In the blessing before the morning Shema we ask, “Put understanding into our hearts... to do and to fulfill...
and we shall not be ashamed”: doing the mitzvos clothes us, so we are not ashamed.
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whereas when one has sinned, it is the level of “and ours is the shame of face,” as is written in the
Zohar, Emor (folio 89b). But through teshuvah, which is also the level of shame of face,

One who has sinned is in the state of “ours is the shame of face,” as the Zohar on Emor says. But teshuvah,
too, involves a kind of shame.
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as in the matter of yirah boshes (fear [that is] shame), being ashamed before the Infinite Light (Or
Ein Sof), blessed be He, as is written in Sefer Shel Beinonim (Tanya), chapter 43, and in the note to
Tikkun Chatzos: through this, “Yours, Ado-nai, is the righteousness,” to fill in all the blemishes
through the Thirteen Attributes of Mercy, etc.

This is yirah boshes, the fear that is shame before the Infinite Light, described in Tanya, chapter 43, and in a

note on Tikkun Chatzos. Through such shame comes “Yours, Ado-nai, is the tzedakah”: G-d’s charity fills all
the blemishes through the Thirteen Attributes of Mercy.
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And see what is written in the discourse beginning “And I will make [your windows]| of kadkod,” on
the matter of “the sun of righteousness.” And the matter of tehillah (praise) is drawn from the

Name Havayah vocalized with [the vowels of]| Elokim, which is the level of Yom Kippur.

The Alter Rebbe refers to his discourse “And I will make [your windows] of kadkod” on “the sun of right-
eousness.” The verse’s other word, tehillah, praise, is drawn from Havayah with Elokim’s vowels, the level of

Yom Kippur.
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The meaning of tehillah: it is a term of praise and acclaim, and also a term [as in] “when His lamp

shone” (behilo neiro), etc., a radiance in revealed form; and both are true,

Tehillah has two meanings: praise, and shining, as in “when His lamp shone (behilo) over my head.” Both

are true.
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for the one is drawn from the other; as it is written, “Let every soul praise Yah”: through setting out
the praises of the Omnipresent, which is the matter of Pesukei deZimrah, one draws a G-dly radi-

ance upon one’s soul.

Praise brings light: by setting out G-d’s praises in Pesukei deZimrah, which end with “Let every soul praise
Yah,” a person draws a G-dly radiance upon his soul. So the shining comes from the praise.
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Now, through this radiance the concealing darkness of the animal soul is also pushed away. That is
why the praises of “Hallelu Yah” are called Pesukei deZimrah, from the expression “the cutting
down (zemir) of tyrants”: for the concealing kelipos are cut off and pruned away, etc.

This radiance also drives away the darkness of the animal soul, which hides G-dliness. So the praises of

“Hallelu Yah” are called Pesukei deZimrah, from zemir, “cutting down”: they prune away the concealing
kelipos.
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And this is “The exaltations of G-d are in their throat, and a double-edged sword in their hand, to
execute vengeance upon the nations”: through the level of “the exaltations of G-d in their throat,”
which is the level of “Let every soul praise Yah,” the “double-edged sword,” etc., is drawn down to
remove the darkness of the animal soul.

This is “The exaltations of G-d are in their throat, and a double-edged sword in their hand.” Praising G-d’s

exaltedness, “Let every soul praise Yah,” becomes a sword that cuts away the darkness of the animal soul;
the Alter Rebbe applies the verse to this inner struggle.
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And on Yom Kippur, which is the level of “He shall atone for you, to purify you,” etc., of this it is

said that Havayah “will make” this “praise sprout” in the soul “before all the nations”;

Yom Kippur is the day of “He shall atone for you, to purify you.” On it Havayah “makes praise sprout” in the
soul “before all the nations,” as the opening verse ends; in what follows, these words correspond to the dark-
ness of the animal soul that this praise drives away.
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that is, through this radiance two things come about. The first: that there be a revelation in the

G-dly soul, so that it comes to the level of “Let every soul praise.”

The radiance of Yom Kippur does two things. The first is a revelation in the G-dly soul, bringing it to the level
of “Let every soul praise [Yah].”
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And see what is written in the discourse beginning “The Song of Songs,” on the matter of “Glory in
His holy Name.” The second: that through this the darkness of the animal soul is pushed away.
That is why it says the Name Havayah vocalized with [the vowels of| Elokim, for this Name makes

this praise sprout:

The Alter Rebbe refers to his discourse “The Song of Songs” on “Glory in His holy Name.” The second effect
is that the darkness of the animal soul is pushed away; that is why the verse uses the Name Havayah read
with the vowels of Elokim, for this Name makes this praise sprout.
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the revelation is through the Name Havayah, and through the vocalization of Elokim it is to push

away the darkness and to remove the spirit of impurity. And also, for

Havayah brings the revelation, and Elokim’s vowels push away the darkness and remove the spirit of impu-
rity. A further reason for the two-sided Name follows.
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in general there are two hindrances. The first is drawn from the Chesed of kelipah: it is coldness,

which causes a holding back from effort in “do good.”

In general there are two hindrances to serving G-d. The first comes from the Chesed of kelipah, its counter-

part to kindness: coldness, which keeps a person from exerting himself to “do good.”
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The second is from the level of the Gevurah of kelipah: it is heat, which causes desire for what is
forbidden, etc. All the particular desires and hindrances are drawn from these two things. And
through the Name Havayah vocalized with [the vowels of] Elokim, which is the level of the supernal

Chesed and Gevurah of holiness, the two hindrances mentioned above are cut off, etc.

The second hindrance comes from the Gevurah of kelipah: heat, the burning desire for what is forbidden. All
particular desires and hindrances stem from these two, and the Name Havayah with Elokim’s vowels, the

holy supernal Chesed and Gevurah, cuts off both.
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Therefore on Yom Kippur we say seven times, “Havayah, He is Elokim,” for the light and revelation

of Yom Kippur is from the level of the Name Havayah vocalized with [the vowels of] Elokim.

That is why at the close of Yom Kippur we say seven times, “Havayah, He is Elokim”: the light and revelation
of Yom Kippur is the Name Havayah joined with Elokim.

SECTION 8 - 127-29

In proportion to the sowing
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One may further explain the matter of “For as the earth” according to what is written on the verse
“And this is the commandment that Havayah commanded to do in the land: Hear, O Israel,” etc.;
see there. And from what is written there, the matter of “For as the earth,” etc., will be understood
with further explanation:

Another explanation of “For as the earth” draws on the Alter Rebbe’s discourse on “And this is the com-
mandment... Hear, O Israel.”
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“s0,” etc. Just as the growth in the Shema is “with all your might” (bechol me’odecha), so on Rosh
HaShanah and Yom Kippur there is drawn down a level of growth, the level of the higher teshuvah
(teshuvah ila’ah), from a still higher level. For there are several gradations in the level of the su-
pernal will of “with all your might,” as is explained on the verse “Listen, O heavens.”
In the Shema, the “growth” reaches “with all your might” (bechol me’odecha), beyond one’s own measure.
So too on Rosh HaShanah and Yom Kippur a higher growth is drawn down, the higher teshuvah, from a still

higher level; the supernal will that “with all your might” expresses has several gradations, as explained on
“Listen, O heavens.”
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Now, the plain sense of why the verse makes one depend on the other, “For as the earth... and as a
garden,” etc., “so [will] Ado-nai,” etc., is

Now the plain sense of why the verse makes its second half depend on its first: “For as the earth... so will Ado-

9

nai.
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that this growth on Rosh HaShanah and Yom Kippur is in proportion to the sowing beforehand, in
keeping the Torah and mitzvos all year; as it is written, “a judgment of the G-d of Yaakov,” etc.

The growth on Rosh HaShanah and Yom Kippur is in proportion to what was sown beforehand, by keeping
the Torah and mitzvos all year. As “a judgment of the G-d of Yaakov” implies, the year’s portion is judged by
the year’s deeds.
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And the matter also depends on teshuvah. For although a supernal arousal from above is drawn
down, which is above the holiness drawn down through the performance of the mitzvos through-

out the year, etc.,

It also depends on teshuvah. The light of these days is a supernal arousal from above, higher than the holi-
ness that the mitzvos draw down all year.
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nevertheless this indwelling and drawing down is in proportion to the completeness drawn down
through the Torah and the mitzvos throughout the year, as is written elsewhere, on the verse “Open

to me,” etc.

Even so, how much of that light rests on a person depends on the completeness of what Torah and mitzvos
drew down all year, as the Alter Rebbe explains elsewhere on “Open to me.”
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And this is “so will Ado-nai Havayah make sprout”: that is, through the lower teshuvah (teshuvah
tata’ah), which is on the level of the Name Ado-nai, and through the higher teshuvah, which is on
the level of the Name Havayah vocalized with [the vowels of| Elokim; and these are the level of the
inner dimension (pnimiyus) of the lower and the higher earth.

So “so will Ado-nai Havayah make sprout” means: through the lower teshuvah, which is the Name Ado-nai,

and through the higher teshuvah, which is Havayah with Elokim’s vowels. These are the inner dimension of
the lower and the higher “earth.”
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For there are ten levels of holiness in the land, up to the level of the Holy of Holies, the inner di-
mension of the ten holinesses, from which the forgiveness of iniquities will sprout; and it is called
“the good mountain and the Lebanon,” because it whitens (malbin) their iniquities, [as] in the

Midrash Rabbah at the beginning of Parshas Vayikra.

The Mishnah counts ten levels of holiness in the land, rising to the Holy of Holies, their innermost core; from
there the forgiveness of sins sprouts. The Midrash calls the Temple “the good mountain and the Lebanon”
because it “whitens” (malbin) Israel’s sins.

09 R°7 1AN2W NAW 2°N03 *ARD3Y 19T YD RIT 22422059 RIT 1INAW NAW 270D 7INK DT I
1P TIWH RO

And this is why in Parshas Emor it is written, “It (hu) is a Shabbos of rest for you,” hu being mascu-
line, while in Parshas Acharei it is written, “It (hi) is a Shabbos of rest for you,” hi being feminine.

This is why Parshas Emor calls Yom Kippur “It (hu, masculine) is a Shabbos of rest for you,” while Parshas
Acharei says “It (hi, feminine) is a Shabbos of rest for you.”
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This is along the lines of “[When]| the man emits seed first, she gives birth to a female”: that is,
when the drawing down is from the level of the arousal from above alone, when there is no com-
pleteness in the arousal from below. And of this it is said in Parshas Acharei, “It (hi) is a Shabbos of
rest for you,” etc.,

The Talmud says that when the man “emits seed first,” a female is born. Applied above: when the drawing

down comes from the arousal from above alone, without a complete arousal from below, it takes the “femi-

nine” form, as in Acharei’s “It (hi) is a Shabbos of rest.”

RPWD 03 AR 117077 0P NP A3 (xovyeT xmaynka] YPRTYARD 1901 wnl nPaw 0Py npn
12PN RO 1IN NAW M2 13°° IR ROX (49 55] 97D 71T WOR

“an eternal statute”: for nevertheless this revelation is drawn down from the arousal from above as
“an eternal statute,” that is, even when the generations are not so worthy; only that then it is the
level of “It (hi) is a Shabbos of rest,” in the feminine.

That verse adds “an eternal statute”: this revelation is drawn down from above every year in any case, even
when the generations are not so worthy. But then it is in the feminine form, hi.

13 #°ywna 0o MYl NR ON°IyY RRIW °97 11901 007 R 1IN2W NAW 2915 TIAK D3 I7RWH
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Whereas in Parshas Emor it is written, “It (hu) is a Shabbos of rest for you”; this is because it says,
“and you shall afflict your souls on the ninth,” etc., which is the level of a complete arousal from
below during the Ten Days of Teshuvah; and through this “she gives birth to a male,” etc.

In Emor, by contrast, it says “It (hu) is a Shabbos of rest,” because that verse adds “you shall afflict your souls

on the ninth”: a complete arousal from below during the Ten Days of Teshuvah. Through this “a male is
born”: the revelation takes the masculine form, hu.
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IN ONE'S AVODAH

Every mitzvah is a seed: it should be done with kavanah, intending to cleave to G-d, not by rote, and its

blessing said first, so that the light rests on the deed. On Rosh HaShanah one accepts G-d’s kingship anew

through the Kingship verses; in the Ten Days of Teshuvah one returns from the depths, with the shame of

one who lacks the garments of Torah and mitzvos; and in Pesukei deZimrah one praises G-d so that His light

shines on the soul and cuts away the darkness of the animal soul. What sprouts on these days is in propor-

tion to the year’s sowing and the completeness of one’s teshuvah.

QUESTIONS FOR DISCUSSION

1.

Why is “the holy King” said not only on Rosh HaShanah but throughout the Ten Days of Teshuvah, and
how does the distinction between kodesh and kadosh show what kingship has to do with holiness?

. If the souls already “arose in thought” above the angels, what does their descent into bodies achieve, and

why must it come specifically through the mitzvos?

. How does the analogy of the tasteless seed and the earth’s power of growth explain the difference between

mitzvos done with kavanah, mitzvos done by rote, and mitzvos not done at all?

Why can teshuvah reach “My holiness above your holiness” when the mitzvos cannot, and why does the
light of these days still depend on the year’s sowing?

What do the two Names Ado-nai and Havayah contribute on Rosh HaShanah and Yom Kippur, and how are

“righteousness” and “praise” different gifts?
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

fahrk=
The note gives another text of this maamar: the transcript
(hanachah) written by the Mitteler Rebbe, printed in the
Alter Rebbe’s Sefer HaMaamarim of 5566.
KEHOT'S NOTE
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Isaiah’s promise that G-d will make righteousness and
praise sprout before all the nations, as the earth and a gar-
den make their growth sprout. The maamar reads each
image as a different kind of spiritual growth.

Isaiah 61:11X7:X”0 171°yw°

RIS MR8 °N °177R 12 PR3N P91 12307 AN RY8IA 7N 3
0927722 733 TPAm

For as the earth bringeth forth her growth, And as the gar-

den causeth the things that are sown in it to spring forth; So

the L-rd GOD will cause victory and glory To spring forth

before all the nations.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

K7 XD Py
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Or HaTorah, quoted in the note, explains the Zohar refer-
ence: “Light is sown for the righteous” is the light of the
first day, which the Holy One sowed in Gan Eden through
the Tzaddik, Yesod of Abba, the “gardener of the garden,”
and it sprouted and bore fruit; this is “and as a garden
makes the things sown in it sprout.”
KEHOT'S NOTE
WNY NIWRI 012 RI2IW R 10T ,PUTED YT R WU yme”
1°9°0 752971 NNERY TDIRY RNIAT RIIA RIAW R710° P78 Y ¥712 172pn
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Rabbi Yochanan'’s teaching that all the prophets prophe-
sied only about the Days of Mashiach, while of the World
to Come it says, “No eye has seen.” The Alter Rebbe uses it
to separate the physical reward from the mitzvah’s own
reward.

Berakhot 34b:18-19v™-1”:2 7% M52

IN2INI NP 1712 DOX°230 22 1301 227 TR RIX 92 XM 027 K

027 TRNY XwnpIs ApivR) 030 THPn? N3 wobmy NoX

likuteitorah.com/likkutei-torah/nitzavim/6/

K2 19 — a3y DORIN *THPN PIX PO DI THD MITR?)
AnK RIX 72 R0 027 R 29 1I0R ARy? An?n DORpRR XY
PIX ,MUWRT Ninv? KPR IN2IND KD 1712 DX02IT 22 AP 027

JanA oopR N NP 1y a0 ooiy?
R. Hiyya b. Abba said in the name of R. Johanan : Every
prophet prophesied only to marry his daughter to a disciple
of the wise, and for him who transacts the affairs of a disci-
ple of the wise and allows him to enjoy his possessions ; but
as for the disciples of the wise themselves, "No eye hath
seen what G-d, and nobody but Thee, will work for him that
waiteth for Him" (Is. Ixiv. 3). R. Hiyya b. Abba also said in
the name of R. Johanan: ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE
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Tanya explains that the cause of a mitzvah’s reward is the
mitzvah itself: in doing it, a person draws the revelation of
the Infinite Light down to be enclothed in a physical thing
of this world, and the perfection of the Days of Mashiach
and the Resurrection depends on our deeds during the
exile.

Tanya, Likkutei Amarim 37:20°K8 *0p°% ;wRY pon ,x0In
2
TR ANTWY "D RSP MENT KO0 - MENT DY 077 "3
nPIYaa WAPNT? Mn? n7ynyn XITTIIN2 NI0PRIN 3 DR
AN 22pm1 M33 NDYPp NPwnn nnn APNA MY 1272 M0 071y
MR 072 MPYIY o 0Mnen 0037 P2 0nw Lnamn
SPNIT MRNII LTIA 19D) AP 1PPENT %R 1D ,nvyn
DM DI KPR DMWY NRPR? WA K7 1372770
A2 APRY 20K 121 77702

Kehot Publication Society (CC-BY-NC)
KEHOT’'S NOTE

179D RN IRT .71 77D MAR
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Ben Azzai’s saying that the reward of a mitzvah is the
mitzvah. Here it defines the spiritual reward that lies in
each mitzvah in its own right.

Pirkei Avot 4:2°2:7 max mwn
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733,12
Ben Azzai said: Be quick in performing a minor command-
ment as in the case of a major one, and flee from transgres-
sion; For one commandment leads to another command-
ment, and transgression leads to another transgression; For
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the reward for performing a commandment is another com-
mandment and the reward for committing a transgression is
a transgression.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

NRT RD Y

“No eye has seen, O G-d, besides You, what He will do for
one who waits for Him.” The maamar applies it to the
mitzvah’s inner reward, which no prophet saw.

Isaiah 64:3°2:770 171°yw°

Ty? NP DOPRR INRITRD Y ARG RP ynwtRY 0pivm
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And whereof from of old men have not heard, nor perceived

by the ear, neither hath the eye seen a G-d beside Thee, who

worketh for him that waiteth for Him.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

.3, 70 Pyw

20T NMan 7Y

The passage there explains that the mitzvos are the super-
nal will, in which the supernal delight is enclothed, so they
should be done with joy; it speaks of levels of Gan Eden
and says that the joy of the mitzvah itself is above all the
delights the soul can receive there.
KEHOT'S NOTE
X ,T9 9mbyna e ooy

PARAGRAPH 2

The second half of the opening verse, which the Alter
Rebbe now applies to Rosh HaShanah and Yom Kippur.
Isaiah 61:11x°:X70 1°yw°
RT3 MRE2 M 37X 12 REN YL N3I01 ANRE XOXIA 7RI °2
07792 T3 TPm
For as the earth bringeth forth her growth, And as the gar-
den causeth the things that are sown in it to spring forth; So
the L-rd GOD will cause victory and glory To spring forth
before all the nations.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 3
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The note says that Or HaTorah, in its discourses for
Sukkos, refers to this passage.

KEHOT’'S NOTE
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The halachah that throughout the Ten Days of Teshuvah
one says “the holy King” and “the King of judgment.” The
Alter Rebbe asks for the reason behind this practice.

Shulchan Arukh, Orach Chayim 582:10°°n n7IX 711y 117w

likuteitorah.com/likkutei-torah/nitzavim/6/
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Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public
Domain)
“A king who sits on the throne of judgment scatters all evil
with his eyes.” The image of the King on His throne of
judgment describes Rosh HaShanah.

Proverbs 20:8'1: “own
§T722 Y T PTROIY 20 T2
A king that sitteth on the throne of judgment scattereth away

all evil with his eyes.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There the reason is given: on Rosh HaShanah “the holy
King” is understandable because the day recalls the first
day of Creation, the primordial thought “I will reign”; this
answers the first half of the question and anticipates the
maamar’s own answer below.

Vayikra Rabbah 29:8°1:1”5 1127 X1p"
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PARAGRAPH 4

14

15

16
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There the Mitteler Rebbe explains that kingship is a matter
of extension, while kodesh is a matter of being separate;
this iswhy “holy” and “King” seem not to belong together.
KEHOT'S NOTE
3y R WTPY ,mMuwant Pay Rin 1'?73 PIyw wadn ypn n’ndl
By 5TIN

TR 1Py PR

The earlier maamar of this parsha, at 47c, brings the same
teaching: “the end of the deed is first in thought”; Israel,
called reishis, “arose in thought,” and the primordial
thought “I will reign” was for the sake of Israel, which is
why Rosh HaShanah, the sixth day of Creation, is called
“the beginning of Your works.”
KEHOT'S NOTE
7MY .3, PPV IR LR7D1 1M
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The Midrash lists things that preceded the creation of the
world, among them Israel, which “arose in thought.” The
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Alter Rebbe uses it to place the souls above the angels,
who come from speech.
Bereshit Rabbah 1:47:X 17127 n°wKX12
:(2,32 0°91N) 2°N97 P 71237 KOO 1997 NPwRY CAIp R ...
LW D ey wIPRT 0921 DRIWM MART LI IRD R0 11917
0°21y5” :(° ,0 YWIT) MRIY PPIN MAIART MRIATP "awnna 1Y
N°IP NTY MO :(2,7Y 0O9RN) MRIY P 5RAW° 71 72703
0191 23 RDI” :(2° ,1° 1°M7°) MARAW IR wIpna N°2 U0p
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“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
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“By the word of Havayah the heavens were made, and by
the breath of His mouth all their host.” It shows that the
angels, the heavenly host, come from G-d’s speech.
Psalms 33:6":3"% 0°%1n
10823773 1B M2 Myl oY T 1372
By the word of the L-RD were the heavens made; And all the

host of them by the breath of His mouth.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note says that Or HaTorah on Bereshis refers to this
passage on the superiority of the souls over the angels.
KEHOT'S NOTE
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The fifth-day utterance, “and let fowl fly above the earth,”
which the Sages read as referring to the angels.
Genesis 1:2070:°X n°wR12
“°¥ YIRI2Y N2 AN 70 W1 YOV 07T I DROR RN
:0MYT Y7 "0
And G-d said: ‘Let the waters swarm with swarms of living
creatures, and let fowl fly above the earth in the open firma-

ment of heaven.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar reads “fowl” in this verse as the angel Michael.
The Alter Rebbe brings it to show that even the highest an-
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gels were created through an utterance.

Zohar I, 46b2a 1 X”m
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The note points to the Tzemach Tzedek’s collected discus-
sions of how angels and souls differ, under the entry “An-
gels and Souls.”
KEHOT'S NOTE
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The Arizal’s teaching, cited in the Kehot note, on the root
of the angels in the outer dimension of the vessels, while
souls come from the inner dimension.
Sefer Etz Chaim 28:2°2:1”5 01 vy
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Sefer Etz Chaim (Public Domain)
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The earlier maamar of this parsha brings the same teach-
ing: Adam’s soul included all the souls of Israel, who are
the purpose of creation, “for the sake of Israel, who are
called reishis”; and this creation is renewed every Rosh
HaShanah.
KEHOT'S NOTE
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“Men of holiness (kodesh) shall you be unto Me.” The Alter
Rebbe reads it literally: through the mitzvos Israel become
men of kodesh, the supernal holiness.

Exodus 22:30°%:275 mnw
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And ye shall be holy men unto Me; therefore ye shall not eat

any flesh that is torn of beasts in the field; ye shall cast it to

the dogs.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Israel is holy (kodesh) unto Havayah, the first of His pro-
duce.” A second verse calling Israel kodesh.

Jeremiah 2:3°3:°2 7707
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o

Israel is the L-RD’S hallowed portion, His first-fruits of the

increase; all that devour him shall be held guilty, evil shall

come upon them, saith the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“You shall be holy, for I, Havayah your G-d, am holy.” The
verse on which the Midrash comments.

Leviticus 19:2°2:0" RIp™
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Speak unto all the congregation of the children of Israel,
and say unto them: Ye shall be holy; for I the L-RD your G-d
am holy.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

313 912° 11N LW

The Midrash: “Could it be like Me? Scripture says, ‘For I
am holy’: My holiness is above your holiness.” The Alter
Rebbe asks why such a thought could arise at all.

Vayikra Rabbah 24:9'0:773 127 X1p™
KEHOT'S NOTE
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The note points to a discussion of this question in Or
HaTorah on Vayikra.
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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From Elijah’s prayer (Patach Eliyahu): “no thought can
grasp You at all.” Here it describes kodesh, which is be-
yond the chain of worlds.
Tikkunei Zohar 17a:10-1227°-":X 1> 91171 *1pn
72Wnn NP9 N0 3 DY RMOND PRDY B0 By ARDY NI NAR
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Constantinople, 1740 (CC-BY-NC)
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Or HaTorah on Nach quotes this explanation of kadosh as
the radiance drawn from the supernal kodesh.
KEHOT'S NOTE
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The seraphim call, “Holy, holy, holy is Havayah of hosts.”
The three times “holy” are read as three stages of drawing
down.
Isaiah 6:3°1:1 717y
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And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Talmud reads “a thousand thousands serve Him” as
the number of a single troop, while His troops are num-
berless. It conveys the countless hosts that come from
speech.
Chagigah 13b:12-1337>-27:2 3™ 1xan
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“For 1, Havayah, have not changed.” Bringing the worlds
into being, like the sun’s glow, changes nothing in G-d.
Malachi 3:6"1:3 25Kk7n
100773 X2 212 DARY "NPIY KD 7 1K °D
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The maamar there, at 79c, cites this Zohar for the point
that the angels cannot rise and be included in the supernal
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Chochmah except through Israel, who are drawn from the
inner dimension of the supernal Chochmah.
KEHOT'S NOTE
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The Zohar passage in Parshas Mishpatim to which the

Alter Rebbe refers for the soul’s rise to the supernal

kodesh.
Zohar, Mishpatim 20:502-511x%>pn-2"pn:’> D0AWR 7711 190
What is the difference in degree between “holy” and “holi-
ness”?’ Said R. Jose: ‘The latter is the extremest, the utmost
degree, but not so the former, for it is written: “And it shall
come to pass that he that is left in Zion, and he that re-
maineth in Jerusalem, shall be called holy” (Isa. 4, 3), which
signifies that the grade of “holy” is connected with that place
(i.e. with the earthly Zion and Jerusalem), whereas “holi-
ness” is connected with a higher place.” R. Abba was once
walking in company ...
The Zohar; London, Soncino Press, 1933 (Public Domain)

nna ey o I
G-d’s answer to Moshe about Rabbi Akiva: “Be silent; thus
it arose in thought before Me.” It illustrates the supernal
will, which is above reason.
Menachot 29b:5°7:2 v’ nnn
TNRY M1 07X 77 w0 0Py W 11137 17389 AR 17apn 210 X321 N
13139 17197 MK %197 72wnNa A9Y 9 PINw 10 ANk 7Y 1IN 1M
A [INRD] AN 1D ANRK 15w 2IRIT NN CINPRAT 0y b
M 77N N YPwan 17390 9nR PRIPRna 1wa PRI AR PINRD
187 72wn®a 79Y 79 PINY UK 710w

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT'S NOTE
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The note sends the reader to the sources gathered in Or
HaTorah on Nitzavim for the 620 pillars of light.
KEHOT'S NOTE
[27%] .2 °y 1 975 0°3%1 °B NPMIRI TR0 IR LD LMW 0TI
[5] .70 (2 ,in) "mpna

TN OTINY 77N
The Ramak writes that there are 620 pillars of light in

Keser, the numerical value of keser. The Alter Rebbe iden-
tifies them with the 613 commandments of the Torah and
the 7 of the Rabbis.
Pardes Rimmonim 8:5-6"1-"11:’1 0°1717 0712
TOMA RIM 7232 NRTIP 79173 93 OMKI2 712 30101 %0 A L.
BERI 0 IR OTIRY T RO TIAAT A9RRI A91TAT AR 120
OTIR T3 RIT 1212M OTIRT 12 Y7572 023w 12 TR NIRDN
390 MNWRIT AWDRY TIT 19 79K A PIyD 00 B amyn 1
7171 07DV 1M DP 0°RIY MAR A DOWIW D7 MNwRIN
7971 12701 191 RIT MPORRYD NIWRAT IN00W 191K 1971 0w
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PR @RI 7T TAD R IND 1D RIAW P PNy KIp)
12197 MKW MO 3 LAMTR R 7MAAT TAD R AROA0 R
.. 70n

Pardes Rimonim (Public Domain)

The Zohar’s saying that kodesh is a thing unto itself. It
shows that kodesh cannot be contained in the worlds.

Zohar, Emor 24:111-25:123375p:7172-8°P:772 711AK ,1717 7190

R. Hiya said ‘It is because work may be done on them. For
that reason they are not called holy, and what is not called
holy is called ordinary. Hence the Companions have laid
down that we should say at the close of Sabbath, “who di-
videth between holy and profane”, the separation consisting
in the fact that holiness is something apart, and the rest is-
sue from it. Hence these are for work. And there is a time
when these too are to be kept, namely, when they are invit-
ed, from ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Rabbi Flazar: in the future, “Holy” will be said before the
righteous as it is said before the Holy One, blessed be He.
The Alter Rebbe explains it through the distinction be-
tween kodesh and kadosh.

Bava Batra 75b:3-4"7-°3:2 17y X7N2 822
WITRR DY Y DY PRIPIY DOROTS 1TONY a0 227 0K 127 0N
AR 1PRI%Y ,1PNR72 ’1‘13??1 ’DV{?: hyivehl bl 1?3NJW ,R7 172
DY K3 YW 0T 231N 2303 72 PRIMY 237 I Iy
DP9 W, 00RTR T APRY LRI T2 wiTRn PY nw
IRTS T INT? WPN Y A7 NIT - YR TIT R - DT
,”?l?;[ﬂ' 1 avn Py tnm ,’1'2}5 'IWSJ n;nw 2°20” :2°N27 - D?'?T?ﬁ?
w0 AW RPR PIRYY PN PR
R’ Shmuel bar Nachmani said in the name of R’ Yochanan:
three are called by the name of the Holy One, and they are:
the righteous, the Messiah and Jerusalem. The righteous, as
we said above. The Messiah, as it is written “...this is his
name that he shall be called, The L-rd is our righteousness.”
(Jeremiah 23:6) Jerusalem, as it is written “All around it
amounts to 18,000; and the name of the city from that day

will be "The L-rd is There."” (Ezekiel 48:35)

William Davidson, Vocalized Aramaic (CC-BY-NC) « Rabbi Mike Feuer,
Jerusalem Anthology (CC-BY)
KEHOT’'S NOTE

22,1y 2”2

“Men of kodesh shall you be unto Me,” cited again for the
righteous who rise to the supernal kodesh.
Exodus 22:30°7:275 mnw
197w 2727 199KN X2 ADIL 772 R VP PR U
ANR
And ye shall be holy men unto Me; therefore ye shall not eat
any flesh that is torn of beasts in the field; ye shall cast it to
the dogs.
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

43 SMIsn B NN anw

“So that you remember and do all My commandments and
be holy unto your G-d.” The verse links the mitzvos with
holiness.
Numbers 15:40°2:1”1 72712
:DPPR? DY DI NiER3 NN DI 12N 13
that ye may remember and do all My commandments, and
be holy unto your G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
L2, 9272

44 1NN 0%°17 91782 297119

Avigail’s blessing that David’s soul be “bound up in the
bond of life with Havayah.” It describes what it means to
be holy unto G-d.

I Samuel 25:29173:77” X PRNY

MY MY YT WR) NN AYRINY YR 39TY7 DTN 07
:Y2RT 13 N2 MIYPRY TR W) NKY TROX 7 N 07007

And though man be risen up to pursue thee, and to seek thy

soul, yet the soul of my lord shall be bound in the bundle of

life with the L-RD thy G-d; and the souls of thine enemies,

them shall he sling out, as from the hollow of a sling.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.02, R”W IR

45 R -Eriar Rkl
“Sing joyously, O righteous ones, in Havayah.” Read here
as the righteous being within G-d.
Psalms 33:1’k:2*% 0°%°1n
P70 MRI 0207 N2 07778 1
Rejoice in the L-RD, O ye righteous, Praise is comely for the
upright.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.X,3% 0°%1n
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The Kehot note refers to the Zohar here for the liturgical
words “He is King, He was King, He will reign,” which ex-
press G-d’s kingship in time.

Zohar I, 34ax ,77 x*m
KEHOT’'S NOTE

X792 RPIT R

47 $”5 mMabn 9mobn

“Your kingship is a kingship over all worlds, and Your do-
minion is in every generation.” It shows Malchus as the

likuteitorah.com/likkutei-torah/nitzavim/6/
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attribute that enters space and time.
Psalms 145:133:71”1np 0°2°1n
71 7977222 ARPYRRI 0ONPYD MaPR AMman
Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

., np oonn

N ST RN B7YI2

The passage there explains “And I shall be sanctified
among the children of Israel”: in the innermost point of
each Jew’s heart, the spark of G-dly fire is fanned by con-
templating G-d’s greatness in prayer until it burns openly
with longing for Him, because He is holy and separate.
KEHOT'S NOTE
Y0 ,2% 9K °B 7y IR

AR WITP WIP 1°AY2 N A”8T 190K D 27YA2

The Raaya Mehemna in Parshas Emor on the terms
kodesh, kadosh and kedushah, to which the Alter Rebbe
refers the reader.

Zohar, Emor 22:94-95773-77%:27 71K ,7717 190

YR 1219 PPN MR NoTa

The ruling that all mitzvos are blessed oveir la’asiyasan,
and the Talmud’s proof that oveir means “before.” The
Alter Rebbe adds that it also means encompassing.

Pesachim 7b:9-10-"v:2*t 0°ron

TR AT 37T 21230 21127 1092 KUY KR RPY P37
ROT YUR X NTRY? 12 1078 1R nigen 9 oxmy
SR VNT LPAYY 12 RN 37 MW 2N WITRRT KTy 21y
R RO A I PPIDT NN 12PN 1297 7T YYRIIK v
M DPID? 03PN AP KOTH KWK YLK UDPID? 12

.”D!?Nﬁ;
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
.2,10°no8
NI ORTIPNT N 9299

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.Qw 0°noa

Aok 12y

Avraham paid Efron “four hundred shekels of silver, cur-
rent with the merchant.” The Alter Rebbe uses the phrase
to link oveir with going around.
Genesis 23:161"0:373 N°wR12
927 WX MOITNK TIBY? DT FPYN 11IBY7OR DI YnY
2762 13y 703 PRY NiXy YR NAI3 23K3

And Abraham hearkened unto Ephron; and Abraham

weighed to Ephron the silver, which he had named in the
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hearing of the children of Heth, four hundred shekels of sil-
ver, current money with the merchant.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

10,20 PPwRI2

Rilal-Tablal-Red
The saying, “Go around, go around, O Nazirite; do not
come near the vineyard.” It supplies the sense of
“around,” the encompassing makif.
Avodah Zarah 17a:6":X 1> 19t 172y
MR T VIR ONNK? P pYan M ,31°30 IR M "3 X7
RPY2 1277 (KPW IMRT ,APTIR AP7T RPPDI AT0070 0N AP
2270 R KR 7910 7900 5K 1I0K 77 797 DIwn 1108
William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT’'S NOTE
XL Y ART

N NWY oTIP I 1337 BMTPRY PIE

Or HaTorah, quoted in the note, asks how the blessing has
the power to make the supernal kodesh rest in physical
deeds, given that several mitzvos have no blessing at all
and the light is still drawn down.
KEHOT'S NOTE
719727 Dw nOM AR PR 120 AR T DA AYRY A2 Y XD NPMIRA
R WY AW I NRWA TwYa 1PV wIp DR O Mo byeh
10 IR NI O3 990 10RY 19720 PRY mEn
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At 3b, in the summary of the discourse on “And I
pleaded,” the Alter Rebbe says that the Sages, “the eyes of
the congregation,” instituted the blessings over the
mitzvos; and that Moshe’s “I pleaded” draws from the lev-
el of “gracious,” a free gift that the arousal from below
does not reach.
KEHOT'S NOTE
2,497 9%

BN 1aNRY

“And I pleaded with Havayah at that time.” The opening
words of the discourse to which the Alter Rebbe refers.

Deuteronomy 3:23372:2 0°727
MR? RITT NY2°A70R ADKY

And I besought the L-RD at that time, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

*yon 19N B7Y TINVA

There the journeys and encampments in the wilderness
are compared to the blessing over a mitzvah: as each jour-
ney was followed by an encampment, so a mitzvah has an
ascent and a drawing down, and the light of the Infinite
One drawn through a mitzvah such as tallis is drawn as a
makif.

KEHOT'S NOTE
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“These are the journeys of the children of Israel.” The
verse explained in the discourse to which he refers.
Numbers 33:1'X:377 712712
AYRTT2 DNRIZ? 071N PIRD R WK DX *yon A9K
TR
These are the stages of the children of Israel, by which they
went forth out of the land of Egypt by their hosts under the

hand of Moses and Aaron.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“To a mare in Pharaoh’s chariots have I compared you, My
beloved.” The opening words of a discourse in Shir
HaShirim to which he refers.
Song of Songs 1:9°v’R 0°°wi W
Iy TIT YD 229712 *NoDY
I have compared thee, O my love, To a steed in Pharaoh’s
chariots.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Kehot’s note points to Deuteronomy 3:23-7:11 for these
words.

Deuteronomy 3:23-7:118":"1-272:"1 0°727
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The opening verse, now applied to the revelation that
comes through the performance of the mitzvos.

Isaiah 61:11X7:X70 171°yw°

TRTE PRE MY 12 RN YL AN ARE OB PN 2

0920722 733 1PAm

For as the earth bringeth forth her growth, And as the gar-

den causeth the things that are sown in it to spring forth; So

the L-rd GOD will cause victory and glory To spring forth

before all the nations.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

pPTs® oo 1yt

“Sow for yourselves for righteousness, reap according to
kindness.” The prophet calls good deeds sowing.

Hosea 10:1227: ywin

-7y ’17NR Wi9T? N 771 007 3771 7907007 1R RTRY 007
{097 PTS ATIRIY

Sow to yourselves according to righteousness, Reap accord-

ing to mercy, Break up your fallow ground; For it is time to

seek the L-RD, Till He come and cause righteousness to rain

upon you.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.9%1° n372
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Iggeres HaKodesh explains that the power of growth in the
earth is spiritual and “nothing,” the Infinite Light shining
at the lowest end of Asiyah, and that fruits grown through
sowing and planting are far finer than those that grow of
themselves from the power of growth alone.
KEHOT'S NOTE
.AYWN’Y 2 7923 RAPY R7ATR "I0KRR .T,71 RN .0 0 PR 373 R7

65 NWT IR XWTN

The third-day utterance, “Let the earth sprout vegeta-
tion... fruit trees bearing fruit.” The Alter Rebbe sees it as
permanently enclothed in the earth’s power of growth.

Genesis 1:11X™:R N°wx"2

™MD APY D Yy YU P Y KYT PIND RYTD DOPOR R
17N PINTTPY 1279971 R 0n?

And G-d said: ‘Let the earth put forth grass, herb yielding

seed, and fruit-tree bearing fruit after its kind, wherein is

the seed thereof, upon the earth.” And it was so.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Zohar’s principle that blessing does not rest in an
empty place. It explains why a seed must be sown for the
power of growth to act.

Zohar II, 87b2 ;10 2”m
Zohar III, 34ax ,7% »m
KEHOT'S NOTE
.[5] .(3,107) RPATLR,TO VML LD LK LTI L2 ,1D 2P IR

67 T8N TIPYY TROwR NN NP By

There the Alter Rebbe explains that above there is a “land
of life” from which life and sustenance flow to all the souls
of Israel, for love of G-d and the mitzvos, as the physical
earth grows food for every living thing; and that there is a
higher earth and a lower earth.
KEHOT'S NOTE
.7,y 0°0AWnR A R™MN

68 T3N3 TPYY TPown TN R

“None shall miscarry or be barren in your land.” The verse
on which the Alter Rebbe explains the supernal earth in
Torah Ohr.

Exodus 23:26175:3”> nnw
:XPRK 7792 IDOR"NK TFIWI MR 7290n 1IN KO
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None shall miscarry, nor be barren, in thy land; the number
of thy days I will fulfil.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

2PY° WAWS DON2T 27N

That discourse reads “I will sow her for Me in the land”: as
a person sows grain for the sake of the increase, G-d
“sows” Israel in exile so that the revelation of His
G-dliness in the world will increase and multiply.
KEHOT'S NOTE
.NMnw ’a N7AIN2 0°7IR%27 AR WK ,RD R™N

2PY° WAw DONaN

“In days to come Yaakov will take root, Israel will blossom
and bud.” The verse of the Torah Ohr discourse on sowing
and growth to which he refers.

Isaiah 27:6:1"2 1°yw°

:712910 9207210 IRPMI PRI 17D 7% 3Py WD oRan
In days to come shall Jacob take root, Israel shall blossom
and bud; And the face of the world shall be filled with

fruitage.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

19102 1PN PIYn

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
"n X" 70

12102 151N PIYN

The ten Sefiros: “their end is wedged in their beginning
and their beginning in their end.” It shows that the lowest
level, the supernal earth, holds the highest.

Sefer Yetzirah 1:7°1:’K 717°%° 190
nambws 19902 INPMM 1NPAN2 1910 YIYI R 92 MTED Ty
D10 NR 17 TR 21921 3w 17 PRI 70 1TIRY NPNA2 1R

The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

N1 1903w naw 7772

The Yom Kippur discourse beginning “It is a Shabbos of
rest for you” explains there “I am like a verdant cypress”:
as a young cypress can be bent down low and, springing
back, throws what is on it higher than its own top, so
Malchus descends and is enclothed in physical mitzvos,
then rises to the heights and lifts the person who keeps the
mitzvos higher still, to the supernal kodesh, the light that
encompasses all worlds.
KEHOT'S NOTE
.1,100 9711170 DT TpY
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“I am like a verdant cypress; from Me your fruit is found.”
The verse in whose connection the discourse “A Shabbos
of rest” discusses this theme.
Hosea 14:9°'0:7 yvii
>3 1Y W22 VIR YR PNy *IX 0°23Y? Ty VPt 0o
:REI 2
Ephraim [shall say]: ‘What have I to do any more with idols?’
As for Me, I respond and look on him; I am like a leafy cy-

press-tree; From Me is thy fruit found.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

P399 20N

Rabbi Meir’s words about Elisha ben Avuyah: better that
he be judged and then come to the World to Come. The
Alter Rebbe infers that the delight of Gan Eden outweighs
the sufferings of Gehinnom.
Chagigah 15b:3°2:2 170 faan
212 NNT K2y K91, APTR 1T XD 20K ,IINT w03 N3 03
— D72 °NNT RRPYY XYY RO7IIND POYT DWWR — AT 1T KY
SORT RUPYD SNOPY AOTOPT 20 SRR 237 MR .KUOT DIWR
XIWIP 720 1RR °277 APWDI M3 09 3120 1Y TPYRY NN 0
SNRT 20

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The opening verse, read here as saying that the growth is
far above the seed sown.
Isaiah 61:11X7:X”0 171°yw°
MPTE RN M 3TN 19 PREN YL 1391 MRS KON 7N 72
0730772 T TPnm
For as the earth bringeth forth her growth, And as the gar-
den causeth the things that are sown in it to spring forth; So
the L-rd GOD will cause victory and glory To spring forth
before all the nations.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

¥732 17N
The words here quote Berakhot 17a:12; the passage is
shown below.

Berakhot 17a:122>:X 1 n15>12

32 1K R27 0797 X327 02V MO 02y KY 1377 AID2 K91

K21 1IRIP KDY 1AM Ryn KDY 12271 1778 KDY A0 KDY AP0OR KD

DI DPYNT3 DPOTILN PV DTS KPR NN K21 My

SINYN HY?:DR"l n»pbxa DR N7 MRIY,APITT 1

It was a favourite saying of Rab : Not like this world is the

world to come. In the world to come there is neither eating

nor drinking; no procreation of children or business trans-

actions; no envy or hatred or rivalry ; but the righteous sit
enthroned, their crowns on their heads, and enjoy the lustre
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of the Shekinah; as it is said, "And they beheld G-d, and did
eat and drink" (Exod. xxiv. 11).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT'S NOTE
XL MID72 AR
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The Talmud’s inference that “mitzvos require kavanah.” It
establishes kavanah as a second sowing alongside the
deed.

Berakhot 13a:22-257172-272:X 2 N1272
.m'h?’? — »32% 112 OX” °Kn 1IN NIDME NN AP YyRY na
,7AN22 YUY NR™MP 11327 130 L3707 K1IP2 1R K XY 127niph
W% 903 107 iR 0onm L2301
GEMARA Is the conclusion to be drawn [from the opening
sentence of the Mishnah] that the performance of the com-
mandments requires Kawwanah? No; for] what means If he
directed his heart to read ? Just to read [in the Torah for the
sake of study]. But he was reading! [It is to differentiate him]
from one who is reading [the Torah] for the purpose of cor-
recting. Our Rabbis have taught : The Shema' must be read
as it is written: These are the words of Rabbi; but the Sages
say ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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“And you shall not stray after your heart and after your
eyes, after which you go astray.” Sin is described as stray-
ing from G-d.
Numbers 15:39175:1"t 12712
onR onPY1 N NigRTPITNR ONOM INX ORI N¥°YY 0I% 1M
:DTPI0X 03 DAXTITR DY XY 0327 IR 1MNNRY)
And it shall be unto you for a fringe, that ye may look upon
it, and remember all the commandments of the L-RD, and
do them; and that ye go not about after your own heart and
your own eyes, after which ye use to go astray;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The Talmud derives that a wife who was unfaithful be-
comes forbidden to her husband. The Alter Rebbe applies
it to the soul that sins and can no longer receive from the
supernal kodesh.
Sotah 26b:1-272-’R:2 172 YI0
29122 T0KY 2¥22 K :0°RYD *3Y PINRLY PINRDP X207 3T
KN NP1 TIIOKY 2RI KT 22X T RT3 KI9IOR KT KT
TUR XY RIDMY VK CWRT D) TURT T YIN 12 yuun KR XY
DRINY MRM MINY WIYR? RROPR 7ORD 0IYR? UK AR
1m1n2 20im1 ,i72 By 1Papn MY
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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Isaiah’s rebuke of a people who honor G-d with their lips
while their heart is far, so that “their fear of Me is a com-
mandment of men, learned by rote.” Here it describes
mitzvos done without kavanah.

Isaiah 29:1327:v75 171°yw°

PO7 9271 °1722 YD DI MIT QYT WA 0D Y7 CTIR R
TR DR NISR DR DX *1m *an

And the L-rd said: Forasmuch as this people draw near, and

with their mouth and with their lips do honour Me, But have

removed their heart far from Me, And their fear of Me is a

commandment of men learned by rote;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Light is sown for the righteous, and joy for the upright in
heart.” Another verse that speaks of light as something
sown.
Psalms 97:11x”>:17% 0°%°11n
Mt 27770071 PR Y1 IR
Light is sown for the righteous, And gladness for the upright
in heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Ao VPPN

“And Yosef gathered all the money.” The opening words of
the Torah Ohr discourse to which he refers.

Genesis 47:147:1"n N"wR12

"3W3 191 IR DTN KW APIT2°NE A0 P2

Y72 0°2 AP2T7NK Q01 K271 0213V DNTIWNR

And Joseph gathered up all the money that was found in the

land of Egypt, and in the land of Canaan, for the corn which

they bought; and Joseph brought the money into Pharaoh’s

house.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“There are sixty queens and eighty concubines.” The
opening words of the discourse in Shir HaShirim to which
he refers.

Song of Songs 6:8°11:"1 01w W
1207 1K NiNPY1 0°W12°8 0°InYA Niotn el 0wy
There are threescore queens, And fourscore concubines,

And maidens without number.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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12 MPRXN 7°Y171 11301 AR R°X10 PARD ...
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The note points to the Mitteler Rebbe’s explanation of this
Zohar passage in his Biurei HaZohar.
KEHOT'S NOTE
S795RY 3L, 0OR KPR IR KA

7291 TR PR
The verse that the Zohar interprets: “a king, to a field that

isworked.”
Ecclesiastes 5:8°11:’11 nnp
1393 70?2 XIA P22 YIX 1IN
But the profit of a land every way is a king that maketh him-

self servant to the field.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

’11992 N ATY

Yitzchak’s words, “like the fragrance of a field that
Havayah has blessed.” The Zohar identifies it as the field
towhich the King joins Himself.
Genesis 27:27172:1”3 N"wR12
7°73 °12 07 7IXT MR I VT2 1°TIR 1 2P U
al ﬁDj; 'HZIB HTW
And he came near, and kissed him. And he smelled the smell
of his raiment, and blessed him, and said: See, the smell of
my son Is as the smell of a field which the L-RD hath
blessed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

92930
The first verse of the Priestly Blessing, “May Havayah
bless you,” the subject of the discourse in Parshas Naso to
which he refers.
Numbers 6:24772:1 712712
770" Havayah 7972
The L-RD bless thee, and keep thee;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

The Zohar on Parshas Terumah on the verse “and as a gar-
den makes the things sown in it sprout,” to which the Alter
Rebbe refers.

Zohar, Terumah 74:734-76:742-7"5wn:1°y 1m0 7m0 190
el 72 e

Kehot’s note points to Numbers 4:21-7:89 for these words.
Numbers 4:21-7:89179:1-R8”2:"7 72712

The Zohar reads “a king, to a field that is worked” as the

Holy One, blessed be He, joining the field when it is
worked, the field being “the field that Havayah has
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blessed.” The Alter Rebbe applies it to the blessing over
the mitzvos.

Zohar, Chayei Sara 3:13-171-221 17w 1,711 7120

PARAGRAPH 12
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93

94

95

a9m PR 1onye
The second half of the opening verse, now assigned to
Rosh HaShanah, Yom Kippur and the Ten Days of
Teshuvah.
Isaiah 61:11X7:X”0 171°yw°
TPTE IPRE2 T oI 12 RSN I T ATHE K03 TN 02
:0%937723 T P
For as the earth bringeth forth her growth, And as the gar-
den causeth the things that are sown in it to spring forth; So
the L-rd GOD will cause victory and glory To spring forth

before all the nations.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PR AR TN RINTONT2

The Zohar on Parshas Terumah, cited by the Alter Rebbe
for the two Names Ado-nai and Havayah, which he says
are revealed on Rosh HaShanah and Yom Kippur.

Zohar, Sifra DiTzniuta 2:13-3:26-3":"2 RNY°1¥7 X190 1717 700
33

N2 NN N TN

Moshe’s prayer, “Ado-nai Havayah, You have begun to
show Your servant Your greatness.” It joins the two Names
of the opening verse.

Deuteronomy 3:24772:’1 0127

MR ATINY FPTINN ATIYNK MRy TP DN M S
AN PRYRI TPY IV TN D2 2R WK

’0 L-rd GOD, Thou hast begun to show Thy servant Thy

greatness, and Thy strong hand; for what god is there in

heaven or on earth, that can do according to Thy works, and

according to Thy mighty acts?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

21wa 3 117 2N ApTs

“And it will be righteousness for us, if we take care to do all
this commandment.” It shows that all the mitzvos are
called tzedakah.

Deuteronomy 6:2577172:"1 0°127
2107 NN MIRTTRITNN niRy? Wit nPTAR R
2193 YR 1°PPR Havayah

And it shall be righteousness unto us, if we observe to do all
this commandment before the L-RD our G-d, as He hath
commanded us.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.12,10°727
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The discourse “I will sing” explains there, at 63b, that
tzedakah and mishpat are, in general, all the mitzvos of
the Torah, and in particular the mitzvah of charity:
through this arousal from below comes the arousal from
above, “the way of Havayah, to do tzedakah,” so that the
Infinite Light is enclothed in Torah and mitzvos.
KEHOT'S NOTE
.2,30 R™Mn

YT KD PRINa

“Your going after Me in the wilderness, in a land not
sown.” The Alter Rebbe reads it as the “not” of the prohibi-
tions being sown.

Jeremiah 2:2°3:317°1n7°

T3 TON T2 AI2] T W 71D MKy 02T NI DRI 7o)
MY R PIND 12702 210X 7027 THP naX

Go, and cry in the ears of Jerusalem, saying: Thus saith the

L-RD: I remember for thee the affection of thy youth, the

love of thine espousals; how thou wentest after Me in the

wilderness, in a land that was not sown.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

aarnr

19°2Y 927y 1KY 2w

“One who sat and did not commit a transgression is re-
warded as one who does a mitzvah.” It shows that refrain-
ing from sin is also sowing.

Kiddushin 39b2 v”% 1er1mp
KEHOT'S NOTE
2,09 PeITp

PARAGRAPH 13

NTP™1 118 By o 12y

“And Havayah passed before him and proclaimed,” intro-

ducing the Thirteen Attributes of Mercy. “Passed” is read
as a revelation that comes of itself.

Exodus 34:61:7"% mnw

TON"IT) DOBX TIX 1AM DI DX T N KT vaeThy Ty

:NRRY

And the L-RD passed by before him, and proclaimed: ‘The

L-RD, the L-RD, G-d, merciful and gracious, long-suffering,

and abundant in goodness and truth;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

a,70 mnw

1997 Myn Nwbn

“For they have perverted their way.” It explains avon, iniq-
uity, as crookedness.

Jeremiah 3:21875:7117°17°
KEHOT'S NOTE

L79°R1 DR Y 77 NP IR KD L2 0
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101 °2 DOywIEn

“The men who rebelled against Me.” The Zohar reads it as
rebellion against the Body of the King.
Isaiah 66:24775:1°0 171°yw°
x> Qwx) nnn x> DJjS]'_?in °3 72 D°YWBN D WIRT 71382 IR NI
37237 17T P71 1390
And they shall go forth, and look Upon the carcasses of the
men that have rebelled against Me; For their worm shall not
die, Neither shall their fire be quenched; And they shall be

an abhorring unto all flesh.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.73 ,30 »yw

102 N2P1T NDIA2
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[9] .(2,n9) 2’mt

103 NODRT KD
The Zohar’s phrase “against the Body of the King,” de-

scribing how grave a transgression is.

Zohar, Yitro 27:453-464770n-31N:1"2 190° 717 100

104 927N PRI IINRR®

“He found him in a desert land.” Read here as the state of
one who has transgressed.

Deuteronomy 32:10:27% 0°127

7IORD 113737 1731927 1112207 1Y ’?'?j N2 727R PIND MRER’
Ay

He found him in a desert land, and in the waste, a howling

wilderness; He compassed him about, He cared for him, He

kept him as the apple of His eye.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

2,5 oA

105 MORSN N2Y YN ND

The description of a cursed land in which nothing is sown
or sprouts. It explains why a desert is unfit for sowing.

Deuteronomy 29:222373:9”3 0°727

“93 M3 M7yN?) MREN K7) YUN K AYI-DD N9 nom) 19y
:1NNN27 19X3 7 997 YR 0°12%1 AR 77y 070 No2anD 2y

and that the whole land thereof is brimstone, and salt, and a

burning, that it is not sown, nor beareth, nor any grass

groweth therein, like the overthrow of Sodom and

Gomorrah, Admah and Zeboiim, which the L-RD overthrew

in His anger, and in His wrath;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.35 ,05 0737
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106 1P °Y° WD
“As an eagle stirs up its nest, hovers over its young.” It fol-
lows the desert verse and expresses G-d’s compassion.
Deuteronomy 32:11x”>:277 0°727

N3R5y IR 170 1RID D AT PRIATRY 1R Y WD
As an eagle that stirreth up her nest, Hovereth over her
young, Spreadeth abroad her wings, taketh them, Beareth

them on her pinions—

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE

.X°,2% 0127

107 AWNT YN . L RwYa

The Talmud says “when He is to be found” refers to the ten
days between Rosh HaShanah and Yom Kippur. This is
why these days are the main time of teshuvah.

Rosh Hashanah 18ar r»> 1w wxa
KEHOT'S NOTE
2w LR, T

108 IN¥RR2 7 WY

“Seek Havayah when He is to be found; call upon Him
while He is near.”

Isaiah 55:6M:7”117°yw°
1217 1IN MR IRERND N W7
Seek ye the L-RD while He may be found, Call ye upon Him

while He is near;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 14

109 D9DN TN 173D DY 1 maym
The verse that begins the Thirteen Attributes and names
“slow to anger,” which the Alter Rebbe reads as the length-
ening of the countenance down to the place of sin.

Exodus 34:61:7"% mnw
700727 D2EN TN 1Im oI Y??S T RPN 1’;5'55} ai 'I'Jyjl
Halahy|

And the L-RD passed by before him, and proclaimed: ‘The
L-RD, the L-RD, G-d, merciful and gracious, long-suffering,
and abundant in goodness and truth;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

110 T MR P NERN P

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
L(X,RDP) "N .R7AN oW 973 IR .(X ,2) 7NPAN2 N NRTRnmn Yy
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m 72190 °71 WITPDY MR DY DY

“And call the Shabbos a delight, the holy of Havayah hon-
ored.” The Sages apply “the holy of Havayah, honored” to
Yom Kippur.
Isaiah 58:13x™:n711°yw°
Ny naw? XY "wTR ORI 790 Niwy 3731 NIWn IUnON
937 72T TFP0 KIS TR MYR IATI2) T30 7 WP
If thou turn away thy foot because of the sabbath, From pur-
suing thy business on My holy day; And call the sabbath a
delight, And the holy of the L-RD honourable; And shalt hon-
our it, not doing thy wonted ways, Nor pursuing thy busi-
ness, nor speaking thereof;

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

P77 PRI WY M Y

12 11N 1 2apb

“For on this day He shall atone for you, to purify you; from
all your sins before Havayah shall you be purified.” The
Alter Rebbe reads “before Havayah” as a level above the
Name Havayah.
Leviticus 16:30°7:1°b Xp™
277VA °7 107 0 NRLA P31 0INK LY 0277y 1927 M7 012D
For on this day shall atonement be made for you, to cleanse
you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

13 T215% M1 TP

Radak brings the Sages’ reading that “the holy of Havayah,
honored” is Yom Kippur, a day without eating or drinking,
honored with clean clothing.

Radak on Isaiah 58:133:171 1°yw 5y p" 711

PARAGRAPH 15

14 N195% 218 1NN

“Say before Me on Rosh HaShanah [verses of] Kingship, so
that you make Me King over you.” It shows that on Rosh
HaShanah G-d’s kingship is built through Israel.
Rosh Hashanah 16a:15-161"0-1"0:X 1”0 7w w7
1981 :N371 T2 WITRI MR — 372 0 1392 7R 7IRK R 21Em
WXI2 *307 MK LMW HYR 027 1INV 71D 303 O 39Y
,02°%y *113°9nAY 15 — NiTaPn .Ninpiv ni1inot nivabn mawn
anR DI — nRar ,n2307 1D 0371 APYY 7D — NIt
PR RIT TM12 WITRD AR 797K DY IDiwa 1PYRIN A% 1maK 221
DT 12 POY? NTRY 097 MAWY 12 2N YU 9wl v19?
- DRTRY 77K D2°2Y 3K My

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
N0

s y7na1 29N 73

Kehot’s note points to Rosh Hashanah 16a:15 for these

likuteitorah.com/likkutei-torah/nitzavim/6/
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words.
Rosh Hashanah 16a:151"0:X 1t 1w wX2
1981 NI T2 WITRI MR — 372 0 1391 77 7IRK R "1Em
WXI2 *307 MK LMY RYA 097 102N 13 LA02 o 9P
,02°%y "NYonAY >3 — NiTdPn .NIIDIYY Ni3nt nivabn mwn
19w — 21 ,12307 %197 02713101 1P *1D — NI

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’S NOTE

X ,T0 71177 IR L7 RPITD .070E0 PN

116 21977 X121 219Na 11753

The teaching that the world was created on the twenty-fifth
of Elul, so that Adam’s creation fell on Rosh HaShanah.

Vayikra Rabbah 29:1X:1”2 127 R9p™

17 n° A9 N P12 YN 100

The note points to a talk of the Rebbe in Likkutei Sichos on
the theme that Rosh HaShanah is the building of G-d’s
Malchus.
KEHOT'S NOTE
.302°Y U1 WMIPD XD LA .MINST W KD 17w YD

PARAGRAPH 16

18 123p 19393 1N195M

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
LT1IARY DR NO72

19 01 DWW IR TN N

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
X770 K778 IR

120 W NING TP 0T NI B W W IR TN N

The Midrash tells that the creatures came to bow to Adam,
and he said, “Come, let us clothe in majesty and strength
and make King over us the One who created us”; they all
answered, “Havayah reigns; He has clothed Himself in
majesty.” This is the beginning of G-d’s revealed kingship.
Pirkei DeRabbi Eliezer 11:10:X”> qty°2X 277 %P1
7911 ,0NKRY CIR IRI2 7NIINNYAY DORD TRPY DTN DO NN
D>°Pnn DY PX OX1 AIRIIY "R 0Py YR I MR ©a7n
217,720 DY 000N DY TR OXY LIy Tomn X L9707 Ny
nan '7; Y1 PR DR DTN NND YV ANIND iRgY DX D';?Q?;
7% T AT IR 12y APRM W) MR wRrm IR
Jw27 MRy
Adam said to them: What (is this), ye creatures ! Why are ye
come to prostrate yourselves before me? Come, I and you,
let us go and adorn in majesty and might, and acclaim as
King over us the One who created us. If there be no people
to acclaim the king as king, the king acclaims himself. If
there be no people to praise the king, the king praises him-
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self. In that hour Adam opened his mouth and all the crea-
tures answered after him, and they adorned in majesty ...
Pirke DeRabbi Eliezer, Sefaria Vocalized Edition (Public Domain) « Pirke de

Rabbi Eliezer, trans. Rabbi Gerald Friedlander, London, 1916 (Public Domain)

121 wab nINa PR

“Havayah reigns; He has clothed Himself in majesty,” the
psalm of the sixth day. Its “clothing” is the garment of
kingship.
Psalms 93:1°:3"% 0°2°11n
:0INA~22 DN 1IN AR MRNT YT WP WP MR AP0 0
The L-RD reigneth; He is clothed in majesty; The L-RD is
clothed, He hath girded Himself with strength; Yea, the
world is established, that it cannot be moved.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

122 AMIRTPD 92T MY MY 953

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
7Iwn .(2°227% 1P°N °02 'RAT wUn B7Y) ¥”iD (R*7°12) 717 2% XA
.71279K2 7770 (2°11NA K127 ©”102) 137°KR > D™ .1°0°AT 1”20

PARAGRAPH 17

123 TIPRN RIN

The note points to Likkutei Torah, Parshas Naso, and the
sources cited there, for the primordial thought “I will
reign.”
KEHOT'S NOTE
9] .7 (7 ,RD) RwIN

124 25w K9 K215 °n° np

The Zohar’s phrase that before Him all is considered as
nothing. It shows that the tzimtzum conceals G-d only
from the creature’s point of view.

Zohar I, 11b2 ,X° X”m
KEHOT'S NOTE

.2 L,RO R
125 S1PIW R 1 AN

“For I, Havayah, have not changed.” Creation made no
change in Him.

Malachi 3:6"1:3 25871
{0072 XP 3pY7™32 DARY TP K2 71 73X 2
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 18

126 0%y 2119°91ANW 515 N1O%R 218D 1N

“Say before Me on Rosh HaShanah [verses of] Kingship, so
that you make Me King over you.” The Malchuyos draw

likuteitorah.com/likkutei-torah/nitzavim/6/

12 MPRXN 7°Y171 11301 AR R°X10 PARD ...

down G-d’s will to reign.

Rosh Hashanah 16a:15-1610-1"0:X 1”0 11w WX

197 1IN LTI B3 07 1912MY *12 L3032 07 *397 130 ...

*15°PnAY >13 — niP3Pn .NDIYY NIt nitobn mIwn w12

— M n2ivY? Ci0? 0yt APy *T3 — ninfagt ,0p%by

TATRI MR 797K DY 10w 1PYRIn anY anaR v37 TnK Diva

PIYY NT°PY 027 1IDINY ©72 ,2°K PY 10w 2107 wpn (XIn M2
327 DIRIY DNTRY 177K 0Py "I APyt 071N 12

William Davidson, Vocalized Aramaic (CC-BY-NC)

127 o1y 5 M19Pn TP

“Your kingship is a kingship over all worlds.” It describes
plain “King,” sovereignty as it extends into the worlds.

Psalms 145:1337>:7”np 0°2°n

Thy kingdom is a kingdom for all ages, And Thy dominion
endureth throughout all generations.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

128 mown 233 1M

“Havayah has established His throne in the heavens, and
His kingship rules over all.” Another description of king-
ship extending over all.

Psalms 103:19v”:3"p 0°%°1n
:17Wn 992 in13%m1 IX0D 1707 Dnwa N
The L-RD hath established His throne in the heavens; And

His kingdom ruleth over all.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.17 ,3p 0°9nn

129 11an MY PRI

“Havayah is G-d; there is nothing besides Him.” At the
source of kingship there is still no other.

Deuteronomy 4:357172:"7 0127
37270 TIY 1K DORPRT K70 7D NYT? N7 AR
Unto thee it was shown, that thou mightiest know that the

L-RD, He is G-d; there is none else beside Him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

12,7027

130 N227MT NNIRT w2

The opening words of the Zohar’s account of creation, “At
the beginning of the King’s authority.” The Alter Rebbe
compares it to the first will to reign.

Zohar I, 15ax ,\v X”m
KEHOT'S NOTE
NI R
131 790 1R IA°RT 1AN1R NTANRT NN

The Raaya Mehemna on Parshas Pinchas: “the place from
which it was hewn, which is Ein Sof.” It names the root of
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kingship in the Infinite One.

Zohar, Pinchas 121:822-831x”7nn-275nn:X”2p 0n3n , 711 180

132 17120 O N
The Tikkunei Zohar on the meaning of “Where is the place
of His glory,” the words of the Kedushah. The Alter Rebbe
reads the “place” as the source of the thought “I will
reign.”

Tikkunei Zohar 24b:14-157"0-77°:2 775 791171 °3pN
0IPR 1P 113733 1PIRDR 1P9RWY ANR 719 PR K97 TV NP0 oM
7 7123 2 PIRRT Y RNYOW 70 PIOWKR K1 2ynD 1720
.NP"?D 1R2Y °RT KW * 11°RT 70 PR TV i NP’?OT 1°32 ampnn
5y vy J'IP”?D T LW DY DY Y ITORT RNPYIART RTINYA
RPMIPNR 7°0I00 DDon: T 7992 VY O NWR* 12 AnR e
1°T7I0° 171°291 N2
Constantinople, 1740 (CC-BY-NC)

133 97123 IR N1 1K1
Moshe’s request, “Show me, I pray, Your glory.”
Exodus 33:181™:3"2 mnw
:97237NR R 7IRT RN

And he said: ‘Show me, I pray Thee, Thy glory.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

134 97122 DR N1 5187
The Raaya Mehemna’s discussion of Moshe’s request to
see G-d’s glory, to which the Alter Rebbe refers.

Zohar, Pinchas 120:811-121:822-X”nn:>”p 0onin 7m0 790
275NN:R"OP

135 °IN 1 O2INY 7Y NPR2 WU

The note says that the discourse “But as I live,” to which
the Alter Rebbe refers, appears in Derech Mitzvosecha,
and that the parallel versions are listed at its beginning.
KEHOT'S NOTE
N9 N2 nrmd Mveapna AR .2 ,AYp AT TMZn TI72 W T R0
Nal/Aatal el

136 7125 KPR %I N DI
“But as I live, the whole earth shall be filled with the glory
of Havayah.” The verse of the discourse to which he refers.

Numbers 14:21x73:77° 727722
PIRTTPNN TUTI2D Ko "I DY
But in very deed, as I live—and all the earth shall be filled

with the glory of the L-RD—
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

137 wa nINa PR N

“Havayah reigns; He has clothed Himself in majesty.” It
shows that the thought “I will reign” is a garment.

Psalms 93:1X:37% 0°%°1n

:0INA~232 DN 1IN AR MRND YN WP WP MR 7700
The L-RD reigneth; He is clothed in majesty; The L-RD is
clothed, He hath girded Himself with strength; Yea, the

likuteitorah.com/likkutei-torah/nitzavim/6/
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world is established, that it cannot be moved.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

138 RS mawnn

The Zohar on Parshas Noach, which names several levels

called “supernal thought.”
Zohar, Noach 15:121—16:131R”'?|7:T”U—R”3|7:1”U sk aits alale]
Baked meal-offering or other meal-offerings are the means
of invoking the Holy Spirit on the service of the priests, the
song of the Levites, and the prayer of the Israelites; and
from the smoke that rises up from the oil and the flour all
the accusers replenish themselves, so that they are power-
less to pursue the indictment which has been delivered into
their hands. Thus we see that things have been so arranged
in the mystery of faith that the adversary should have his
share in the holy things, and ...
The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 19

139 7292 1AW NI 00 YU RPW TY

The passage there explains that the life of Chochmah
comes only from “His Name,” whose numerical value
equals ratzon (will), while His essence, the Master of the
will, is far above being a source of Chochmah.
KEHOT'S NOTE
.o n7mea .2 JYaln Iy n ] 5oy IRTY 370 R*ITD

140 7292 1MW NI O 0RIYT X212 NP Ty

“Before the world was created, there were the Holy One,

blessed be He, and His great Name alone.” The Alter

Rebbe identifies that “Name” with the place of His glory.
Pirkei DeRabbi Eliezer 3:2-3'3-°2:’3 71y°%X 277 *p19
T9YY ,72%2 D737 W RN TN WITRT 177,029V K121 KDY 1Y
M K21 1397 DY MY LM WM 0PIV NN X137 13w
1% ¥ RAY PR ?hmiT 270 mn? Swn avwn oYy
IR ,1PREIMY PRI 1PRITI0Y PIN2 vUInR IR OX ,i'?@‘ D’ﬂ_t;'?’.f)
o7 K21 079y DX 1197 vUNT XN TIN2 WiTRa 19 ,ni1a% vonnn
X121 K9 7Y X2 01T YU INWAT DR RIIT TY TRIY

..., TI227 RO ,1TY 10 ,037°3 ,7M7IR 0 11??5] ,D’?WU

Before the world was created, the Holy One, blessed be He,
with His Name alone existed, and the thought arose in Him
to create the world. He began to trace (the foundations of)
the world before Himself, but it would not stand. They told a
parable, To what is the matter like? To a king who wishes to
build a palace for himself. If he had not traced in the earth
its foundations, its exits and its entrances, he does not begin
to build. Likewise the Holy One, blessed be ...

Pirke DeRabbi Eliezer, Sefaria Vocalized Edition (Public Domain) « Pirke de
Rabbi Eliezer, trans. Rabbi Gerald Friedlander, London, 1916 (Public Domain)

141 17125 DIPR K

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
And nwnTp
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The discourse “The voice of my Beloved” reads “Your
kingship is a kingship over all worlds” there as two levels:
“kingship over all worlds,” the Malchus that gives life to all
the worlds, and “Your kingship,” which it goes on to ex-
plain as Malchus still nullified within His essence.
KEHOT'S NOTE
AL, wrnw mph

o2y 95 MoPn Moty
The verse discussed in the discourse “The voice of my
Beloved,” to which he refers.
Psalms 145:133:7”np 02210
71 7977222 ANPTRRI 0ONPYPD MSPR AMon
Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

n”yn2 wrnd

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
9] 72 .70 27D R”D R

moynPE RO AT OWRMY 1299717 QONWTRR TeynD nwTe
DIZNRR YW "ownnR AN
The Rebbe notes that Likkutei Torah on Nitzavim speaks
of a higher level than on Emor: in Nitzavim “your
holiness,” drawn through the mitzvos, is Arich Anpin, and
“My holiness above your holiness” is Atik; yet it is ex-
plained there that “My holiness” too is drawn down below.
KEHOT'S NOTE
20 IV (M0 Y TR vPIPR PPID) TPAWN 2712 TIN2 TP 177
—] nmpLan 9 1Py RIIT 92T [IRD —] 0°233 NMpLaw YT
aN5 RITORT WITPAY [IRIN AR D —] N7IPPAT L[R L1070 MR D
Py qwPIY DoNYITPY (3 ,21) 0°2%3 NMPLAY (IR XIT MvwoaT)
aR127 9”BYRI .PPNY KIT DONWITPA T2YNPY CNWITYY TPIR K17 Mmznn
7N NownI SNYITR 0AY o

195 197 1N BT

““You shall be holy’: could it be like Me?” Here it points to
a holiness above even what the mitzvos reach.

Vayikra Rabbah 24:9°0:775 7127 X1p7

Qopnynn
“From the depths I have called You, Havayah.” Teshuvah
from the depths reaches the level that the mitzvos do not.
Psalms 130:1°%:7”p 0°2°11n
T PIRTR DOpRYRn NivYR 1Y
A Song of Ascents. Out of the depths have I called Thee, O
L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TIORTY NIORE
“Go forth and behold, daughters of Zion,” the opening

likuteitorah.com/likkutei-torah/nitzavim/6/
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words of the Torah Ohr discourse to which he refers.
Song of Songs 3:11x7:’) 0*°wi W
o2 K 2TTIOYY NYUY3 MEOY P2 1P M3 PR NIy
:127 nonty 031 inann
Go forth, O ye daughters of Zion, And gaze upon king
Solomon, Even upon the crown wherewith his mother hath
crowned him in the day of his espousals, And in the day of

the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NP 13D By o ey

“And Havayah passed before him and proclaimed.” The
revelation of the Thirteen Attributes that comes of itself.

Exodus 34:61:7"% mnw

700727 0%ER 7N 1AM 0N ’?R T RPN 1’;5—)"?5_7 al 1357:1

gaiahy)

And the L-RD passed by before him, and proclaimed: ‘The

L-RD, the L-RD, G-d, merciful and gracious, long-suffering,

and abundant in goodness and truth;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 20
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The Rambam rules that a baal teshuvah should not think
himself far from the level of the righteous, for where
baalei teshuvah stand the completely righteous cannot
stand.

Mishneh Torah, Repentance 7:4°7:t 12%wn Mo2n 070 mawn
“19n DPUTEN NPYER PR KITY ANWA Y3 OTX N1 oK)
397 RO RN MM KPK 12 7270 PR ACYY NINLOT MY
DYV "YW 71297 1728 KPR TIY KDY .0Pivn Ron XD 19RD X717
WA S2Y3W DIpH 070 1K L11%7 WaD 13nn WD RuNT oYy
2373 107yn MiPD L33 TRy PRI Py DORpTE PR TRV
10777 0T 0% 0°W2ID 1Y "38m 023V IRV KPY 19K noyRn
Let not a penitent man imagine that he is removed at a dis-
tance from the degree of the righteous on account of the in-
iquities and sins which he had committed. It is not so, for-
sooth, but the Creator considers him beloved and desirable,
as if he had ever known of no sin. Moreover, his reward is
great; for, after having partaken of the taste of sin, he sepa-
rated himself therefrom and conquered his passion. The
sages said: "The place whereon the penitent stand the wholly

righteous could not stand;" as ...
Torat Emet 363 (Public Domain) « Mishnah Torah, Yod ha-hazakah, trans. by

Simon Glazer, 1927 (Public Domain)

721wn YPya NavNTY PN

Rabbi Abahu: “In the place where baalei teshuvah stand,
the completely righteous cannot stand.” The Alter Rebbe
explains it by the level from which teshuvah draws.

Berakhot 34b:21-22275-872:2 7% n1o12
I2INI K7 7710 O°K°237 D2 21301 227 WK RIK 72 X7 37 K
DORPR ANKT K? 1Y” DR DORUTR AR L,T2Wn CPyay KPR
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221727 9T LRYM2 PRI e
R. Hiyya b. Abba also said in the name of R. Johanan : Every
prophet only prophesied for the penitent ; but as for the per-
fectly righteous, "No eye hath seen what G-d, and nobody
but Thee, will work for him that waiteth for Him." This is at
variance with the opinion of R. Abbahu who said : The place
which the penitent occupy, the perfectly righteous are un-
able to occupy ; as it is said, "Peace, peace to him that is far
off and to him that is near" ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

SIWTPIY 7772 ARAND LT R AwN 90 07and L2 ,T? MoNa XD
TR 30 DIWNPA CTI) RPIWA P12 DR 12T 7772 AR PR nrown
L,RNNDT RMYNR ,0TRA NTI2Y X7 729WN 03 00w IR0 (RVwIn

.2 7PY03 191K WY DINWITPR T9YRY SN e

152 WITP 017D 1INN®

“In the future, ‘Holy’ will be said before the righteous.”
Their level is kodesh, from which kadosh is drawn.

Bava Batra 75b2 1y X7n2 822

153 9o X'7oma
The Zohar says that baalei teshuvah draw [closer] “with

greater strength” than the righteous.

Zohar I, 129b2 ,uop x"mt
KEHOT'S NOTE

.2,00p Rt

154 9871 78X 7772

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
NLTR™MN

155 op7TR man ynbw nvya
Kehot’s note points to Berakhot 34b for these words.

Berakhot 34b2a 7% n1o12
KEHOT'S NOTE
.2,7% Mo R

PARAGRAPH 21
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Shmuel’s rule, “the law of the kingdom is law.” The Alter
Rebbe uses it as an allusion: dina has the letters of Ado-
nai, the Name of kingship.
Gittin 10b:12-1477-2>:2 " 110}
N2OM KWW KT PXWY RT3 WP - 23 Kp *Np3 ,mnn PN
*AN ,R2°K NPY2°RY .KIPT - RDIDPRT RIPT PRINY 0K 1K RRPY2
18'? RM 101 WD JPR AR IR TIynY °27 .70 "Yaon Yan”
2172°1 MN3 712

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
9] (R L,mP) 27m

158 TR NPNIN RI9T RAIOPRT ROT
The Kehot note cites the Zohar for the point that dina is

made of the letters of Ado-nai.

Zohar, Mishpatim 14:443-15:451-3"nn:7" Dvawn M7 1890
R”1N:1"0

159 2757117 712 13701 QOPON TIPPI2 Y o
Kehot’s note points to Yoma 3a for these words.

Yoma 3ax ’x xnv
KEHOT’'S NOTE
.0°92M7Nn 7177 270 2771 YW 17YD LR ,2 RN 0N 17n ARM

160 N9 NN TN

Moshe’s prayer joining the Names Ado-nai and Havayah,
said here of the higher light of Yom Kippur.
Deuteronomy 3:24772:’3 0°127
ARINA ATNKY TPTINK TTIYNR NIXITP 0P AnK o 3TN
SN2 TYYRD APYIYR PIR DM 2R WK
'O L-rd GOD, Thou hast begun to show Thy servant Thy
greatness, and Thy strong hand; for what god is there in
heaven or on earth, that can do according to Thy works, and
according to Thy mighty acts?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.72,30°927

161 ow RN OX ¥7Ip) 19w 22 1YY

The Tzemach Tzedek, quoted in the note, explains the
Ramaz on the “three worlds” of the Holy One: the world of
Ein Sof hidden within, in the inner dimension of Adam
Kadmon; the world of Atzilus; and Beriah, Yetzirah and
Asiyah.
KEHOT'S NOTE
JORT ORI O9IY R L7APAD 29 1oRT Paby nbn Iy e ow rnam”
372 IR — YA A ,OXRA ooy ’a LP7R NP0 3% 122 1013
LND%AR2 WY L,APNN Y 2770

162 2P 9P NN by nbn

The Zohar on Parshas Shelach: the Holy One, blessed be
He, has three worlds, which the Alter Rebbe links there
with the upper and lower Gan Eden.

Zohar, Sh'lach 6:39-8:490"1:’1-1"%:1 7% 15w ,9M11 190

Now, as for your question. The Holy One, blessed be He, has
three words in which He is enshrouded. The first1Aziluth. is
a supernal recondite one which is known only to Him who is
concealed therein.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Zohar on Parshas Bo about the one Tzaddik “who
sows in the garden,” explained in the Mikdash Melech in
the name of Rabbi Chaim Vital.

Zohar, Bo 3:55-70°y-1171:71 X2, 7800

VN awa wrwnt .. CR RPT) R2°DaW

The Tzemach Tzedek, quoted in the note, gives Rabbi
Chaim Vital’s explanation: the one Tzaddik is the Yesod of
Adam Kadmon, who sows in the garden, in the Malchus
hidden within it.

KEHOT’'S NOTE

IR — 13 12 NPy C91a RN1aa YT PPRT TI0° 11701 pUTX Tn”

.3, RN IRTY LDPINN Y 2710 3R

165 | The Talmud counts the Garden of Eden among the things

166

167

created before the world, deriving it from “a garden in
Eden mikedem.”
Pesachim 54a:10™:X 771 0°109
°2” :1°N3T 033 OTRR TIY2 13 DOROR N YUY :N3T TV
nnen PmnRn 11y

William Davidson, Vocalized Aramaic (CC-BY-NC)

N2 W DopuN

The Midrash on the planting of the garden, which calls
“Havayah Elokim” a full Name.

Bereshit Rabbah 15:1-2°2-°X:1"t 1127 n°wX12
9791 R A AR ORI0 727 027 .0TPR 1TV 13 0OPRR 1 yun
Ty 0TIP .M 1979 RO N2 NPnnNnw 270 NYUnaa Kon ow
25197 RIT KT ,7°MMA DR 11192 77718 DTR 78K *ynn 1718 XPw
IRIPAM 27 MR LYV WK N0 IR T OXY WARS (TP 0°9nn)
19AW° 7Y 73 TN 1PN XIT N2 WITHI TIPYY 17T 0220 219p5
1WWaW° ,00°N%N Waw° ,0a%n paw° (R1°I0 7 AR N 0 9%y
RPW ,071IK2 WRNwR? MR DAY 100 KD M 1 R gnyon
... $2°NDT R RTAL,WTIPNRN N2 1113‘? KPR X121
“The L-rd G-d planted a garden in Eden, to the east; He
placed there the man whom He had formed” (Genesis 2:8).
“The L-rd G-d planted a garden in Eden, to the east” - the
school of Rabbi Yanai says: Why does it mention a full name
(G-d). regarding the planting of the garden? It is because
from the beginning of its planting it requires forethought.
From the start, [even] before it emerges from its mother’s
womb, a person must plan out which direction is appropri-
ate for it. That is ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

(2 179p) Rwa 3 ma

The same Zohar passage is cited there, in a discussion of
two levels of the Name Havayah and of teshuvah that
comes through “with all your might,” by which intentional
sins become merits.

KEHOT'S NOTE
J,110pN D .3 ,R1.3,0n 0w D 0 IR LT, ¥ R¥N D Boyh 03 non
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(2 m75p) Rwa 2may

The Zohar in Parshas Naso, to which the Alter Rebbe refers
for the full Name Havayah Elokim.

Zohar, Idra Rabba 32:248-33:257X27 X9IX7
173791727

,Om 980

DTPR P7A2 9798 nnRwd
Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE
PRI 09732

Q77 52 K”R2 IN12Mm

The discourse “See, I set before you” explains there “from
the beginning, from before (mikedem), I was established”:
“from the beginning” is the start of the whole chain of
worlds, while mikedem is before even that beginning, for
G-d is not within the bounds of the worlds at all and is un-
changed before and after creation.
KEHOT'S NOTE
ST, W TR LA L0 IR D oy IR

N7 701 v °2

“For He desires kindness.” It explains mikedem as kind-
ness that does not wait for an arousal from below.
Micah 7:18n™:1 1971
TY? PUINITR NP NUIRYD YwRTRY 93y 1Y RE1 7ind PRR
R 700 ¥AN73 18R
Who is a G-d like unto Thee, that pardoneth the iniquity, And
passeth by the transgression of the remnant of His heritage?
He retaineth not His anger for ever, Because He delighteth
in mercy. .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1072 921K ANT 7770 wnyn

The end of that discourse reads “See, I set before you” as
G-d’s own “I” placing a blessing in Israel’s “face,” because
Israel arose in His thought, and it points to explanations of
mikedem, such as the Torah’s being called “the parable of
the Ancient One.”
KEHOT'S NOTE
AL, yh

10725218 N9

“See, I set before you today a blessing and a curse.” The
verse of the discourse to which he refers.

Deuteronomy 11:263172:X™ 0°727
:M791 1273 07 027397 101 938 X

Behold, I set before you this day a blessing and a curse:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“For as the new heavens and the new earth.” The verse of
another discourse to which he refers.
Isaiah 66:22275:1"0 171°yw°
°197 DTHY 1YY "IR WK AYINT PIRT) DWINT DMWY TR °
DMWY DY TP 12 °N0R]
For as the new heavens and the new earth, which I will
make, shall remain before Me, saith the L-RD, so shall your

seed and your name remain.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

175 PITs nonys
The opening verse, whose words “so will Ado-nai Havayah
make righteousness sprout” are now read as Rosh
HaShanah and Yom Kippur.

Isaiah 61:11x8":X0 171°yw"

ARTE MR 7 37X 19 MRED PYINT 3301 ANnE XO¥IN PIND °2
0730772 T TPnm

For as the earth bringeth forth her growth, And as the gar-

den causeth the things that are sown in it to spring forth; So

the L-rd GOD will cause victory and glory To spring forth

before all the nations.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

176 AR 2"y PRRI PTIY TR IR oW

The note points to the Kabbalistic lexicon’s entries on the
Name Ado-nai and on the letter alef, for the sweetening of
din by the alef.
KEHOT'S NOTE
JR Ty NPAN IR 99y 5P AR LK7ET LY 07YE

177 TN PT3

Elijah’s prayer in the Tikkunei Zohar speaks of “tzedek,

which is judgment, and mishpat, which is mercy.” The

Alter Rebbe uses it to explain tzedek and tzedakah.
Tikkunei Zohar 17b:4-6"1-"7:2 > 9717 °13pn
RWOTR RMIPN PTX RMOYINRT RTINY vDWR 17123 R T
TR ARIIRD KPD .02 MR PIE PR .DIWP IMD PIN* PTX IR
LIWR IRDY 7T IPRT RYPT° PTX 70 NORT XD PAR .KADY MINR
nyRw v 0P 593 M POR Donm RDY mma IRT YT
RDA? (77 2°NR K1) 70 DR RMWA RAT 770 2P 170n nwTnnm
Y9 7Y w172 DR XRPAR 1w 22770 NK X9T 770 9y 1R

Constantinople, 1740 (CC-BY-NC)
KEHOT’'S NOTE

nwww % MY TR T9R Y IR 2172 XA L(2,1) AnTPa2 N R
7Y TOM IPTR TIY RIT PTET TRM RINAT DLW DY DaR M
»M2 K217 IR (2,713 A7) 3 PR AR 237 777 RUTIRD TR ywa

RPIT NP 77N 0N PTEI RIW 2107 ROR 0 17T

178 ooTom T . LT TR APTR

The note points to the Kabbalistic lexicon, under the letter
tzadi, for tzedakah as tzedek with the five Chasadim.
KEHOT'S NOTE
170 )% NIR R”RA AR
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179 (279 375p7) SNPN2 A WU

The note sends the reader to Or HaTorah for the wording
of this Zohar passage.

KEHOT'S NOTE

'8 D795 03 791 L79ORY LAn Y70 002013 DPIIRR DY NPTINRG whh IR

X ,bY X2N

180 (27y 2°P7) SNpn2 A wrn
The Zohar on Parshas Bechukosai on tzedek and tzedakah,
towhich the Alter Rebbe refers.

Zohar, Bechukotai 2:12-4:191™:7-27°:"2 *Mpra 77t 100

181 (X7 R¥7T) PIIRDY

The note points to the same volume of Or HaTorah for the
Idra Zuta passage.
KEHOT'S NOTE
X ,0D XN D 9OYD 110y DA n7mRa XD

182 3900 AN PR
“Your right hand is full of righteousness (tzedek).” When
kindness fills tzedek, it becomes tzedakah.

Psalms 48:11x™:11"n 02710
307 XD PTE PINTIIRTRY ANPAN 19 0OPRN Tnwd
As is Thy name, O G-d, So is Thy praise unto the ends of the

earth; Thy right hand is full of righteousness.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

X%, 0°9n

183 ay'ea R YINWD RPN I AR X9
“But Havayah your G-d would not listen to Bilaam.” The
verse of the discourse to which he refers.

Deuteronomy 23:6:3 0°127

MPPpITNK TP RPN M ADIN DYPIOR YU RN M 1IN
PR T A28 73 12737

Nevertheless the L-RD thy G-d would not hearken unto

Balaam; but the L-RD thy G-d turned the curse into a bless-

ing unto thee, because the L-RD thy G-d loved thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

184 177 702N o

“Havayah is righteous in all His ways.” Tzaddik is read as
one who gives tzedakah.
Psalms 145:171:17np 0°7°1n
PPIRT2 TOM YIRS
The L-RD is righteous in all His ways, And gracious in all His

works.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

., np ooonn
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“For Havayabh is righteous; He loves righteous deeds.”
Psalms 11:7°1:X 022710
1032 Y W 20X NIPTE N PUTTD
For the L-RD is righteous, He loveth righteousness; the up-

right shall behold His face.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

REN i =Lrhisl

186 2vPaw mn nenne

G-d dwells with the lowly “to revive the spirit of the lowly.”
Here the lowly are all the worlds, which receive life as
charity.
Isaiah 57:157"0:1"17°yw°
RIT"NRY T19UR WATRY 010 100 W71 7Y 1% K2 07 R 100D
:0°KD71 27 Ni*Na?Y 0°90W M0 NNy Mmoo
For thus saith the High and Lofty One That inhabiteth eter-
nity, whose name is Holy: I dwell in the high and holy place,
With him also that is of a contrite and humble spirit, To re-
vive the spirit of the humble, And to revive the heart of the
contrite ones.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
RIURAE
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Said of Rosh HaShanah: “For it is a statute for Israel, a
judgment of the G-d of Yaakov.” On Rosh HaShanah each
person’s portion for the year is set.

Psalms 81:5'7:8"2 0°7°1n

:3pY2 "ROK? VYR KIN PRI P 7
For it is a statute for Israel, an ordinance of the G-d of Jacob.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KEHOT'S NOTE
.1,80 0°%10

188 179212 K77 YU
“And Havayah Elokim planted a garden in Eden mikedem,
and placed there the man whom He had formed.” Read as
a garden planted “from before,” without human initiative,
into which Adam was placed on Rosh HaShanah.

Genesis 2:8'11:2 N°wR12
%2 WK DTRONN DY DY OTRR 11Y278 DOPOR N YU
And the L-RD G-d planted a garden eastward, in Eden; and

there He put the man whom He had formed.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

1,2 PwRA2
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189 | Kehot’s note points to Zohar, Bechukotai 4:19-7:26 for
these words.

Zohar, Bechukotai 4:19-7:26175:"1-1”°:"7 *Mpna 71 190

PARAGRAPH 22

190 T72YT 7AW DR P wyna n vawnm T IR
The parallel text, quoted in the note, says: according to
how much revelation of G-dliness a person drew down in
the past year through his Torah and service, so in propor-
tion is the revelation of G-dly light judged for him in the
coming year.

KEHOT'S NOTE
"% 15,1071 1NN MIPOR 1903 TAYY MAawa Pwnnw o vnh”?
21w °Y 70PN M0 — 712 RAT 7Iwa ’P‘?N IR 1972110 10aw” 97y

191 (2791 R”YD 1°BT) RIPO M2 N
The Zohar in Parshas Vayikra, to which the Alter Rebbe

refers for mercy sweetening judgment.

Zohar, Vayikra 32:246-35:2571717:179-1"117:27% RIp7 A 790

192 obw Ton P78 vohm
“And Malki-Tzedek, king of Shalem,” the verse on which

the Zohar passage he cites comments.
Genesis 14:1817:77 n°wx"2
7179y X9 175 KM 1771 B KO¥IA 02Y 70 P8R
And Melchizedek king of Salem brought forth bread and

wine; and he was priest of G-d the Most High.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

193 03D NWI2 P ApTen R

Daniel’s confession, “Yours, Ado-nai, is the righteousness,
and ours is the shame of face.” The Alter Rebbe applies it
to baalei teshuvah.

Daniel 9:7'1't 5x°17
PP AT WK M DY) 073971 Y2 NP ARTEN I 77
DANTI WX NSIRT223 DRI 02T PRI 02w
7279797 WX 07yn2 0Y
Unto Thee, O L-rd, belongeth righteousness, but unto us
confusion of face, as at this day; to the men of Judah, and to
the inhabitants of Jerusalem, and unto all Israel, that are
near, and that are far off, through all the countries whither
Thou hast driven them, because they dealt treacherously
with Thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

1,0 PRo1T

194 o°19m NwI2 13 1

The note points to a discussion of “and ours is the shame
of face” in Or HaTorah on Parshas Ki Savo.
KEHOT'S NOTE
.OWNN Y X120 °3 7’8 N”MIR 1IR7
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195 RF=REELER ]

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
e bw P N372

196 (’2 ¥”27) 7INAR T2 2INOW M

The Zohar in Parshas Emor on the shame of one who has
sinned, to which the Alter Rebbe refers.

Zohar, Emor 6:22-9:29v72:’0-272:" 71K, 780

(AND HE THAT IS THE HIGH PRIEST AMONG HIS
BRETHREN, ETC.) R. Abba here quoted the verse: To thee, O
L-rd, belongeth righteousness, but unto us confusion of
face” (Dan. 9, 7). * “Righteousness™’, he said, ‘refers refers
to the place to which all the shining faces are attached, as it
is attached to them; and “confusion of face” refers to the
place from which the shining faces are removed. Therefore
the High Priest should always present a face bright and
shining and more joyful than others, seeing that he ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

197 nwa AR
Tanya explains the higher fear, yirah boshes, shame be-
fore G-d’s greatness. Here it is the shame of teshuvah.

Tanya, Likkutei Amarim 43:30°1K8 *0p°? ;NwRY pon ,X0In
2:37m
PRCIER NRWRI XOTY ,NPR°ID 18T NWAR R LARDY AR IR
SIRY PR R0 PR DKV AR RV L NPT 7Ny mioxd
1372 ,W°%7 PR7 MANN 7731 TR 127 22 XY e TR N
OR3T 2D 1B M2 :2INDY i3 ,77207 190 MU

Kehot Publication Society (CC-BY-NC)

198 mEn NP R mynm

The note identifies the “note on Tikkun Chatzos” as the
one printed in the Siddur with Chassidic discourses.
KEHOT’'S NOTE
JRT QY 702

199 pIs wnw
“The sun of righteousness shall shine for you who fear My
Name.” The theme of the discourse to which he refers.

Malachi 3:20°5:1 22K%n

ORYDY DOXE™ °RID2 KD MRTS WRY "y KT 037 AN
P3N 22392

But unto you that fear My name shall the sun of right-

eousness arise with healing in its wings; and ye shall go

forth, and gambol as calves of the stall.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

200 DOPON TIP°I2 N0 DR TRl R N

The Mitteler Rebbe, quoted in the note, explains that there
are two kinds of light, one dimmed by darkness and a
great light that turns darkness itself into light; tehillah is

likuteitorah.com/likkutei-torah/nitzavim/6/
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the revelation of that great light, which turns evil to good,
so that intentional sins become merits.
KEHOT'S NOTE
NIRRT IR 2277 20 w0 057 RN NTW Y UYPN NN RV NKRNA
AWRIY 2173 R RIT AT 1IN 7193 IR @I 7102 K2 AWRD IR
R 7900 1Y A ,IRD qwINT O3 99 X I TIN2 Rn
WY MNT 0D YR XNMID RIWA 19N WK TR 1170y IR mbann
.21 °Y 17OPN M0 IR .7 N1701D

201 maws P19 W aban

The note points to the Tzemach Tzedek’s discussions of
tehillah as praise in his commentary on Psalms.
KEHOT'S NOTE
9PN Y1 MoN *Y IR 272 IR

202 199002

“When His lamp shone over my head.” It shows that
tehillah also means shining.

Job 29:3°3:173 27K
YN 77K $99IR7 WK 29y 91 192
When His lamp shined above my head, And by His light I

walked through darkness;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

LAWN Y AP’ N7 ART .3 ,00 2R

203 70 BN mawan 9o

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
D02 09N

204 770 BN A 9o

“Let every soul praise Yah,” the close of the Book of
Psalms and of Pesukei deZimrah.

Psalms 150:6:17p 0°2°11n
:ARIP0 AR PPN mawin o
Let every thing that hath breath praise the L-RD. Hallelujah.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
205 TI0D YUY 2PN DWW 1naw 70

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
2,1 yn oy

206 PR W vnaw M7

Rabbi Simlai: a person should always set out the praise of
the Omnipresent and afterwards pray. The Alter Rebbe
identifies this with Pesukei deZimrah.

Avodah Zarah 7b:1817>:2°t 171 1712y

20 2w 07X 1707 021Y7 X0l 221 ¥ITT] ORERE 221 BT

MAK DOPPK 7 SPNIT AP Aghn 2123 57BN 79 0N Oipn

NX ARIRY K3 TI2PR7 212N 20090710 9728 I NIRT nienn
i NG

William Davidson, Vocalized Aramaic (CC-BY-NC)
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PARAGRAPH 23

207 DUX7Y Rt PeR oD

“The song (zemir) of the tyrants shall be brought low.”

Zemir is read as cutting, so Pesukei deZimrah cut away

the kelipos.
Isaiah 25:5°7:1"2 11°yw°

:MIY? 0¥ T 2y P32 300 $°350 07 TIRY 1732 390

As the heat in a dry place, Thou didst subdue the noise of
strangers; As the heat by the shadow of a cloud, the song of
the terrible ones was brought low.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

LT, MIPRa P R [0 — (R ,TD7) NI LT, T0 YRS IR

208 770 BN A 9o

“Let every soul praise Yah,” identified here with “the exal-
tations of G-d in their throat.”
Psalms 150:6":17p 0°2°11n
AR"P9n AR YN mawan 9o
Let every thing that hath breath praise the L-RD. Hallelujah.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

209 01132 2-N ninnn

“The exaltations of G-d are in their throat, and a double-
edged sword in their hand.” Praise of G-d becomes a
sword against the darkness of the animal soul.
Psalms 149:6:0"np 0°7°1n
:0722 nieon M D;ﬁ.}.’} 77}5 n‘mph
Let the high praises of G-d be in their mouth, And a two-
edged sword in their hand;

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

.1,0np 0°onn

PARAGRAPH 24

210 0ONN 7YY 2377y 1p°

“For on this day He shall atone for you, to purify you.” It
defines the level of Yom Kippur.
Leviticus 16:30°2:1b X7p™
S0 1 >3 DNXYT Y3% DONX 1007 03°2Y 1927 M 013D
For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

21 0”1 90 AL . L PR N

The note refers the reader to the additions printed with the
Kehot notes for this phrase; it does not say what they
contain.
KEHOT'S NOTE
.0°11°%) MAYT? MDoi AR
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212 2%1an B0 T

2

The close of the opening verse, “...righteousness and

praise before all the nations,” applied here to Yom Kippur.
Isaiah 61:11x7°:X70 71°yw°
TPTE RS MO 12 RSN YL A ATHE KO YN %2

0920722 733 1PAm

For as the earth bringeth forth her growth, And as the gar-
den causeth the things that are sown in it to spring forth; So
the L-rd GOD will cause victory and glory To spring forth
before all the nations.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 25

213 gePwn Y
“The Song of Songs, which is Shlomo’s,” the opening
words of the discourse to which he refers.

Song of Songs 1:1'X:’R 01w "W

NP WK 00WD Y
THE song of songs, which is Solomon’s.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 26

214 DO RITN

The people’s cry at Mount Carmel, “Havayah, He is G-d
(HaElokim).” Said seven times at the end of Yom Kippur, it
expresses the joining of Havayah and Elokim.
1 Kings 18:39v7%:1”> X 0291
RIT U7 DOPORT ORI T O1MRN OIRRY 39RM OYITYY KM
Halri]
And when all the people saw it, they fell on their faces; and
they said: ‘The L-RD, He is G-d; the L-RD, He is G-d.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 27

215 PRI MIWYD 1 I8 WK I8 NN

“And this is the commandment... that Havayah your G-d
commanded... to do in the land.” The verse of the dis-
course to which he refers.
Deuteronomy 6:1°x:"1 0127
DRNX TR?? DPPOX M MY WK DULIYRM DPOT M¥RT NKN
:ANYT? MY 012 DNK WX YIX2 Nivy?
Now this is the commandment, the statutes, and the ordi-
nances, which the L-RD your G-d commanded to teach you,
that ye might do them in the land whither ye go over to pos-
sess it—
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

216 T7RR P23

“And you shall love Havayah your G-d... with all your
might.” The love beyond measure, compared here to the
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higher growth of the High Holy Days.

Deuteronomy 6:5°77:"1 %727
STTRRT222 JWDI222 72377222 TR2X 1 DX NITNY

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

217 DoRWH 117N

“Listen, O heavens, and I will speak.” The verse of the dis-
course that explains the gradations of “with all your
might.”
Deuteronomy 32:1°%:2”% 0°127
PDTINR PIRT YRTNY 7712TR) 220 I7IRT
Give ear, ye heavens, and I will speak; And let the earth hear

the words of my mouth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 28

218 apy opoRY vawn

“For it is a statute for Israel, a judgment of the G-d of
Yaakov,” said of Rosh HaShanah: the year’s portion is
judged by the year’s sowing.
Psalms 81:5’77:X”D 0°7°71n
:3PY? PPOR? LBYN RIT PRILO? P 0D
For it is a statute for Israel, an ordinance of the G-d of Jacob.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

219 prRleh}
“Open to me, my sister, my beloved.” The verse of the dis-
course to which he refers.

Song of Songs 5:2°2:’71 0*°Wwn W

NN *N3P My NNY 27008 peiT T Yip Ty 291 MY v
7272 70707 "DIRY PYRRI URIY

I sleep, but my heart waketh; Hark! my beloved knocketh:

‘Open to me, my sister, my love, my dove, my undefiled; For

my head is filled with dew, My locks with the drops of the

night.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

220 on meTp Ty

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
a7mL,R78 093

221 N2 QR WP WY

“There are ten levels of holiness: the Land of Israel is holi-
er than all lands,” rising to the Holy of Holies. The Alter
Rebbe reads them as levels of the supernal earth.
Mishnah Kelim 1:61:'X 0°%5 mawn
ANYTR X7 7 NZINT 220 NYTRR DX YR 10 NIWTR Yy
1 DN TRY T .D7PT DY DMIIT T A NI
:NIZIRT 2o
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There are ten grades of holiness: the land of Israel is holier
than all other lands. And what is the nature of its holiness?
That from it are brought the omer, the firstfruits and the two
loaves, which cannot be brought from any of the other

lands.
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

222 712%m 2w NN

Moshe’s plea to see “this good mountain and the
Lebanon,” understood as the Temple.
Deuteronomy 3:257773:°1 0°127
M 20T AT 17T 1292 WK 1207 PIRTTNK IR RITI2PR
]3Pm
Let me go over, I pray Thee, and see the good land that is

beyond the Jordan, that goodly hill-country, and Lebanon.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.112,30°927

223 RNy Pt

Rabbi Shimon bar Yochai: the Temple is called Lebanon
because it whitens Israel’s sins like snow. From the inner-
most holiness comes forgiveness.

Vayikra Rabbah 1:2°2:X 7127 X7p"

224 05% NI 1INAw naw
Yom Kippur in Parshas Emor, “It (hu) is a Shabbos of rest
for you, and you shall afflict your souls on the ninth.”

Leviticus 23:3227%:373 R1p™

22 WIN? MYWN3 0NUDINK OnvI 097 XN 7indY nav
:02N3W ANITA 37Y7TY 3790

It shall be unto you a sabbath of solemn rest, and ye shall af-

flict your souls; in the ninth day of the month at even, from

even unto even, shall ye keep your sabbath.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KEHOT’'S NOTE
.29 30 XM

225 25% N°7T 12w naw

Yom Kippur in Parshas Acharei, “It (hi) is a Shabbos of rest
for you... an eternal statute.”
Leviticus 16:31872:1"10 X1p™
:071y NP 02°NWHI"NX 0PIy 027 R°7 1iN2Y Naw
It is a sabbath of solemn rest unto you, and ye shall afflict
your souls; it is a statute for ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
XD LT RP™

PARAGRAPH 29

226 9NN YU wIR

Rabbi Yitzchak bar Ami’s teaching on which partner’s ini-
tiative yields a male or a female child. The Alter Rebbe ap-
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plies it to whether a revelation comes from above alone or
from an arousal from below.
Niddah 25b:17-181>-1">:2 11”2 1172
— 771N DY AWK LR 92 PUIY 27 WK PRI XeenT A
*R3 KT — 721 XTTR L7293 NTPP — APNA PR UK A1 NP
PRIT1 721 KT N0 N22 30T DO KRR (12 ynwn Kp
1373

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

it 7a = I o Ry

227 25% N°7T JIN3w naw

“It (hi) is a Shabbos of rest for you... an eternal statute,”
the feminine form, given even when the generations are
not worthy.
Leviticus 16:31872:1"1 X9p™"
0Py NP0 DPNWDITNR DI 02% N°7 132V naY
It is a sabbath of solemn rest unto you, and ye shall afflict

your souls; it is a statute for ever.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

228 Aywna 02°Mmwal NN ansay

“And you shall afflict your souls on the ninth,” the arousal
from below that makes the form masculine, hu.
Leviticus 23:3227%:373 R1p™
372 wINY 7yWN3 0Pnwerng oIy P X 1in3y naw
:D3N3Y AN3TN 27977y 39
It shall be unto you a sabbath of solemn rest, and ye shall af-
flict your souls; in the ninth day of the month at even, from

even unto even, shall ye keep your sabbath.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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