LIKKUTEI TORAH - PARSHAS NITZAVIM - MAAMAR 5

WOWN W 27y 1IN

An Explanation of “I Will Greatly Rejoice”

Sovev, G-d’s transcendent light, is not far away but present here,
only concealed. The year’s mitzvos draw His delight only as it
rests upon His will, while the shofar’s weeping draws the inner

delight hidden in Mocha Stima’ah, which repairs every flaw and

will be openly revealed in the Time to Come.
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THE BIG IDEA

Sovev, G-d’s transcendent light, is not far away but present here, only concealed.
The year’s mitzvos draw His delight only as it rests upon His will, while the shofar’s
weeping draws the inner delight hidden in Mocha Stima’ah, which repairs every

flaw and will be openly revealed in the Time to Come.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar first asks how countless contractions can separate sovev, the light that encompasses the
worlds, from memalei, the light that fills them, when sovev is not far off but present here, merely con-
cealed. Human analogies answer: intellect, will and thought share one brain; writing and speech hold
four levels at once; love and anger meet in one striking hand. Spiritual things take up no space, so
every contraction is a difference of revelation, not of place. The tzimtzum, the Tikkunei Zohar’s “with-
drawal,” Atzilus shining in Moshe and Avraham, Shlomo’s wisdom and prophecy all show light that is
present yet hidden. Next the year’s mitzvos are contrasted with the shofar. The mitzvos draw G-d’s de-
light only as it encompasses His will, Keser, the “skull”; the shofar’s groaning and wailing arouses the
Thirteen Attributes of Mercy, rooted in Mocha Stima’ah, where the delight is inward, and so repairs
every flaw during the Ten Days of Teshuvah. Finally Isaiah’s verse is read phrase by phrase, from re-

joicing in Havayah to the bridegroom and the bride, ending with the future revelation of Atik below.
OUTLINE

1 The question: sovev and memalei in one place M-2

If sovev is present below, only concealed, how can countless contractions separate it from memalei? The
answer begins with the human chain of intellect, will and thought.

2 Many levels in one place 13-8

The brain holds intellect, will and thought; writing and speech hold four levels; love and anger share one
hand. Spiritual things take up no space, so many levels can rest in one place, and so too in the Infinite
Light.

3 Concealment, not absence 19-12

The tzimtzum is in the revealed light, not in G-d; sovev is light present but unrevealed, and the “withdraw-
al” from the Sefiros is concealment, like sight in a closed eye.
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4 Higher light present below

13-18

Atzilus shone in Moshe and Avraham, wisdom in Shlomo and prophecy in the prophets; the human level

is sovev for the animal. Every contraction is only a lessening of revelation.

5 The mitzvos of the whole year

119-22

G-d’s delight is clothed in His will, Keser, the 620 pillars of light, and drawn into Malchus by mitzvos
done as the King’s command. Like the skull, the will receives the delight only as an encompassing light.

6 The shofar

123

The shofar’s weeping arouses the Thirteen Attributes of Mercy, rooted in Mocha Stima’ah, where the delight

is inward; this deeper drawing-down repairs every flaw in the Ten Days of Teshuvah, and brings trembling.

7 The verse explained

124-25

Rejoicing in Havayabh is the year’s drawing-down; exulting in Elokai is the shofar; garments of salvation

are the future 370 lights; the robe of tzedakah sounds life into Malchus; bridegroom and bride are the in-

ner light of Torah and the encompassing light of mitzvos.

8 The revelation of the Time to Come

126-30

Today the light comes from Z’eir Anpin and Nukva; in the future it will come from Atik and Arich Anpin,

the first “descent,” revealed below as above, as the Zohar says the verse speaks of Atik Yomin.

KEY CONCEPTS

Sovev and memalei X221 2210

Memalei is the divine light revealed within each world;
sovev is light that does not come into revelation. Sovev
does not surround the worlds from outside: it is present
below as above, only concealed.

Tzimtzum 0131%

The contraction that makes room for the worlds. It takes
place in the light that issues from G-d, not in G-d Himself,
and it is a lessening of revelation, never a change of place.

Supernal delight and supernal will 71371 712917 237y
1991

G-d’s delight is the inner root of His will (Keser). The
mitzvos express His will, and the delight rests upon the
will only as an encompassing light.

Gulgalta and Mocha Stima’ah x7°N0 X111 XKN2323

The “skull” and the “hidden brain” of Arich Anpin. The
skull is the outer will, vessel for the encompassing delight;
the hidden brain is awisdom one with the delight itself.
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The Thirteen Attributes of Mercy 0°»rai niTn 17

In Kabbalah, the thirteen tikkunim of the beard, drawn
below the skull from the surplus of the hidden brain. The
shofar arouses them, so they can repair even the outer
level of the will.

Garments 07127

What the mitzvos make for the soul: encompassing lights.
Teshuvah draws garments of the head, the other mitzvos
garments of the body, and tzedakah a robe whose bells
make the flow of life heard.

Bridegroom, “descending a step” X177 N ,inn

The bridegroom (chasan) is read as chas darga, the light
that steps down. Today the light descends from Z’eir
Anpin; in the future the first, higher descent from Keser
will be revealed below.
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SECTION 1 11-2

The question: sovev and memalei in one place
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An explanation of the verse “Iwill greatly rejoice.”

This maamar is a biur, a further explanation, of the preceding maamar on Isaiah’s verse “I will greatly re-
joice in Havayah; my soul shall exult in my G-d.” It goes deeper into the themes raised there, above all the
shofar of Rosh HaShanah.
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As a further explanation, in order to understand the matter of the shofar, we must first preface the
matter of the light that fills [all worlds] (memalei) and [the light that] encompasses [them] (sovev).
For seemingly it is not understood: since the meaning of sovev is not that it encircles and sur-
rounds from above, but that it is

Before explaining the shofar, the maamar first clarifies two terms: memalei, the divine light that fills each

world according to its capacity, and sovev, the light said to “encompass” all worlds. The word sovev seems to
suggest a light that surrounds the worlds from outside and above, and the maamar rejects that reading.
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present below just as above, only the difference is [one| of concealment and of revelation, as is ex-
plained elsewhere — if so, how can reason grasp what is known: that there are myriads of myriads
of levels upon levels, grades, and many and diverse contractions (tzimtzumim), until [the light]

comes from the level of sovev,

Sovev is present below exactly as it is above; the only difference is that here it is concealed rather than re-
vealed. This raises a difficulty with the well-known teaching that countless levels and contractions (tzimtzu-

mim) separate sovev from memalei.
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which is in a state of concealment, to the level of memalei, which is the level of revelation? For

everything is in its place, there is no distance of place between them, and nothing is lacking

If sovev and memalei are in the same place, with no distance between them, the light of sovev does not need
to travel anywhere to become memalei. Nothing seems to be missing at all.
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but the emergence from concealment into revelation. So how is it possible to speak of so many
myriads of myriads of grades, and many and diverse contractions, without end or limit, as is

known?

All that is missing is for the hidden to become revealed, which seems to be a single step. So how can one
speak of endless myriads of levels and contractions between them?
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But the matter will be understood by way of analogy — “from my flesh I behold” — for we see palpa-

bly in physical man that he has intellect and wisdom to comprehend everything that he does;

The answer begins with an analogy from human experience, in the spirit of Job’s words “from my flesh I be-
hold G-d”: studying the human being gives insight into the divine. A person’s intellect considers whatever
he is about to do.
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and according to what his wisdom has agreed upon, so does his will incline to do that thing which
his wisdom has required. For just as his wisdom has required that thing, so does he have a will and

desire for that thing, since wisdom guides

A person’s will follows what his intellect has concluded: when his mind decides that something should be

done, he comes to want and desire it. Intellect guides the will.
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the will, as is known. And according to the will, he thinks and ponders how to accomplish what has
arisen in his will; for the action is completed only through pondering the letters of his thought, and
these letters are below the level of the will, as is known.

Will then leads to thought: he works out in the “letters” of his mind how to carry out what he wants, and only
through such thought is the action completed. These letters of thought are a lower level than the will.
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SECTION 2 - 13-8

Many levels in one place
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Now, the place where the intellect dwells is the brain; likewise, the dwelling of the will is also in the
brain; and the pondering of the letters of thought, too — he ponders and thinks in the brain. Thus

in the one brain there are

All three faculties just described, intellect, will and the letters of thought, reside in one organ, the brain. A
person thinks and ponders in the same brain in which his intellect and will dwell.
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three kinds of enclothement: first [the soul’s power] clothes itself in wisdom, wisdom clothes itself
in the will, and the will clothes itself in the letters of thought — and all in one place, the brain. Thus
we find several levels and a chain of descent (hishtalshelus), from cause to cause, in one place.

Within the one brain there is a whole chain: the soul’s power is clothed first in wisdom, wisdom in will, and
will in the letters of thought. So a descent from cause to effect, through several levels, takes place entirely
within one place.

DIPR 0DIN RIT "AWAT 9277 53 WA 7272 71m17 19K 2IMT 927 nwIabnnw a% XiT ayum

DIPR 0DIN 139K 1M IPRWH DIPA PINPI2 3R AR NN Yyl INNN2 wabnnw 19Pym
18Y T8N

The reason is that the enclothement of a spiritual thing is not like [that of] a physical thing. For a
physical thing occupies space, and when the higher clothes itself in the lower, the lower comes to
be below it at a distance of place; whereas the spiritual does not occupy space in and of itself,

A whole chain can exist in one place because spiritual enclothement differs from physical. Physical things

take up space, so when something higher is clothed in something lower, the lower ends up below it, at a dis-
tance; a spiritual thing takes up no space of its own.
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only it is grasped and absorbed within the bounds and the aspect of place, where that place is only
avessel and a dwelling for the resting of the spiritual within it. Therefore there can be the resting of

several kinds of powers, and enclothement, in one place.

A spiritual power is only “held” within a place, and the place serves merely as a vessel and dwelling in which
it rests. That is why many powers, and many layers of enclothement, can rest in one place.
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From this the one who understands will grasp, regarding Above, how several kinds of contractions
(tzimtzumim), chains of descent and enclothements of very many grades [exist] in the Infinite
Light (Or Ein Sof), blessed be He, in truly one place. And in truth, He, may He be blessed, is the

place of the world, and the world is not His place.

Applying this Above, one can understand how countless contractions and levels can all exist within the
Infinite Light in one single place. The maamar adds that G-d is the “place” of the world rather than the world
being His place: He is not contained in space at all.
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It will be understood still further through another analogy, from the power of the intellect that
clothes itself in action: for example, the act of writing, where the hand writes what arose in his
mind;

A second analogy makes the point clearer still: the act of writing. The hand writes down what arose in the
person’s mind.
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and thus the power of the intellect is clothed there, and also the letters of thought, for at any rate
one must ponder the letters of thought in order to write the letters of the script.

So the power of the intellect is present in the writing, and so are the letters of thought, since one must think
out the letters in order to write them.
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He also has some desire while he writes; and there is also the power of action, which is the power of
the hand that writes. It follows that there are four kinds of enclothement and contraction here: in-

tellect, thought, emotive attributes (middos) and action.

While writing, a person also feels some desire, an emotion, and then there is the physical power of the writ-
ing hand. So one act of writing contains four layers of enclothement and contraction: intellect, thought,
emotions and action.
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And these four levels of contraction and enclothement are also [present] in a person’s speech: he
speaks what his wisdom has required, he thinks out the letters with which he speaks, and he has a

will and desire for the thing that he will speak.

The same four levels are present in speech. A person says what his wisdom has concluded, thinks out the let-
ters of his words, and wants and desires to say them.
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Now, these four contractions are what is perceptible according to our intellect, for we perceive only
four kinds of contraction, corresponding to the four letters of the Name Havayah, that is, the con-

tractions that are within the chain of descent (hishtalshelus), from Chochmah (wisdom) downward.

These four contractions are the ones our minds can perceive, and they correspond to the four letters of the
Name Havayah. In the order of the Sefiros, they are the levels from Chochmah downward, within the chain
of descending worlds (hishtalshelus).
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But in truth there are myriads of myriads of grades and contractions above the chain of descent,

until there can be the coming-into-being of the level of Havayah.

In truth, however, there are countless levels and contractions above the chain of descent, before the level of
Havayah itself can come into being. Those higher contractions are beyond our perception.
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For the coming-into-being and the enclothement of the Infinite Light (Or Ein Sof), blessed be He,
in Chochmabh is a greater contraction than Chochmah’s contracting itself to be clothed in the emo-

tive attributes (middos), and the emotive attributes in thought, etc., as is known.

The reason is that for the Infinite Light to come into being and be clothed in Chochmabh is a greater contrac-
tion than the steps below it, such as Chochmah being clothed in the emotions and the emotions in thought.
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We also find the enclothement of two opposites in one subject: for example, love and anger, both of

which are in the heart, and at times they are even in one moment — for example,

Beyond several levels in one place, we even find two opposites in one subject. Love and anger both reside in

the heart and can sometimes be felt in the very same moment.
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a father who strikes his son in anger because of his love for him, since he wants his betterment;
and the love and the anger in the heart are both clothed in the hand of the father who strikes his
son.

A father who strikes his son in anger does so out of love, because he wants the child to improve, and both the
love and the anger are expressed in the same hand. The Kehot note compares Proverbs 13:24, “One who
spares his rod hates his son, but one who loves him disciplines him early.”
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The general conclusion is that we find, palpably, several kinds of enclothement in one place, and
even the inclusion of two opposites in one subject and their enclothement in one place, as men-

tioned above.

The conclusion is that experience shows several kinds of enclothement in one place, and even two opposites

included in one subject and clothed in one place.
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SECTION 3 - 19-12

Concealment, not absence
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2. From all this, [the matter] will also be understood with regard to the Infinite Light (Or Ein Sof),
blessed be He. For the tzimtzum (contraction), and the vacated place and void, are in the Infinite
Light, blessed be He — that is, in the light and the flow that flows forth from Him to be [in] a state of

revelation —

Section 2 applies the analogies to the Infinite Light. The tzimtzum, the contraction that leaves a vacated

place or void for the worlds, takes place in the light and flow that issue from G-d in order to be revealed.
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and not, G-d forbid, in the Infinite One (Ein Sof), blessed be He, Himself, as is known. That is, the
radiance and the flow were contracted so as not to be revealed except by way of a line (kav) and a

thread; and what does not come to revelation is called sovev, for although it is

The tzimtzum does not, G-d forbid, touch the Infinite One Himself. What was contracted is the radiance, so
that it is revealed only through a thin “line” (kav) and thread of light; whatever does not come into revelation
iswhat is called sovev.
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present below, it is in a state of concealment and not in a state of revelation. [And along these lines
it is said in the Tikkunei Zohar, “And when You withdraw from them,” etc.;

Sovev is fully present below; it is simply concealed and not revealed. A bracketed gloss compares Elijah’s
prayer in the Tikkunei Zohar, addressed to G-d: “And when You withdraw from them...”.
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for the meaning is not literal, like the withdrawal of a thing from this place to a higher place, since
He, may He be blessed, is not within the bounds of place; rather, the meaning is that the light be-
comes concealed from them and is not revealed in the vessels of the Ten Sefiros.

That “withdrawal” cannot mean moving from one place to a higher one, because G-d is not bound by place.

It means that the light becomes concealed from the Sefiros and is not revealed in their vessels.
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As in the Ten Sefiros of the World of Atzilus (Emanation), the Infinite Light shines in great revela-
tion, to the point that “He and His vessels are one” (ihu vegarmohi chad); whereas in the Ten

Sefiros of the World of Beriah (Creation), the revelation is not like this.

In the Ten Sefiros of Atzilus, the highest world, the Infinite Light shines so openly that, in the Tikkunei
Zohar’s words, “He and His vessels are one.” In the Sefiros of Beriah, the first world of separate existence, the
light is not revealed in this way.
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And this is the meaning of the withdrawal and the concealment. And all this is not within the
bounds of place. It follows that this withdrawal and spreading forth is not [to be taken] literally, to

say that it withdrew and is no

This difference in revelation is all that “withdrawal” and “concealment” mean, and none of it is a matter of
space. So the light’s “withdrawal” and “spreading forth” are not to be taken literally, as if the light left a
place.
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longer present in this place, for it is not at all applicable to say so of the Infinite Light, blessed be

He; rather, it is only a matter of concealment and revelation.

It makes no sense to say of the Infinite Light that it has left a place and is no longer there. The difference is
only between concealment and revelation.
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Something of an analogy for this is the revelation of the power of sight in the eye. When one closes
the eye, and the power of sight is not revealed so as to see, it is not that the power of sight has with-

drawn from the eye; for in truth it is present in the eye, only its power is not revealed.

When a person closes his eyes, the power of sight is not revealed, yet it has not left the eye: it is fully present,

only it is not being expressed. So too the light of sovev is present below, only concealed.
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In the same way is the matter of concealment and revelation: the light is revealed in the vessels and
the worlds, or it is not revealed in them. And this concealment is relative to the vessels and the

worlds,

Concealment and revelation work the same way with the divine light: either it is revealed in the vessels and
the worlds, or it is not. The concealment exists only from the side of the vessels and the worlds.
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whereas relative to the light itself there is no change at all — and all the more so in His being and
essence, may He be blessed, which is far, far above the level of light and revelation. And see what is
written in the discourse beginning “I am black, yet comely,” on the matter of “He made darkness
His hiding place.”

From the side of the light itself nothing changes, and all the more so in G-d’s own being and essence, which

is far above any light or revelation. The text refers to its treatment of “He made darkness His hiding place,” a
verse about G-d’s concealment, in the discourse on “I am black, yet comely.”
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[And see in the Zohar, Parshas Acharei, folio 73a, on the matter that the Holy One, blessed be He, is
hidden and revealed, etc.; and see what is written on this in the discourse beginning “For the thing

is near to you.”]

A bracketed note adds the Zohar’s teaching that the Holy One is both “hidden and revealed,” and refers to
the earlier discourse on “For the thing is near to you.”
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Higher light present below
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And to explain the matter — how it is present below, given that it is not revealed: the matter is this.
It is known that the soul of Moshe our teacher, peace be upon him, was of the level of the World of
Atzilus (Emanation), and so was the soul of Avraham. That is, in Moshe our teacher, peace be upon

him, and in Avraham, Atzilus shone in a revealed way below.

To show how something can be present below while hidden, the maamar cites a known teaching: the souls of

Moshe and Avraham were from Atzilus, the highest world. In them Atzilus shone openly, here below.
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Thus the level of Atzilus is present below as well. And as is also written in [Sefer Ha]Gilgulim, chap-
ter 20, that there is the level of Atzilus even in [the World of] Asiyah (Action).

So Atzilus can be present even in the lowest world. The text cites Sefer HaGilgulim, chapter 20, which states

that there is an aspect of Atzilus even in Asiyah.
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Now, from the side of the light of Atzilus itself there is no hindrance; for if Moshe and Avraham
were here with us today as well, the light of Atzilus would be revealed in them. It is only that in this

generation there is no revelation of the light of Atzilus below.

The light of Atzilus itself holds nothing back: were Moshe and Avraham with us today, it would shine in them
again. Its absence in our generation is not a lack in the light.
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Nevertheless, it must necessarily be that the light of Atzilus actually exists below too, only it is not

revealed in this generation of ours.

Therefore the light of Atzilus must actually exist below now as well; it is simply not revealed in our
generation.
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So too Shlomo, of whom it is written, “And he was wiser than all men,” “and he spoke three thou-

sand parables”; thus such great wisdom was revealed to him,

King Shlomo is another example: Scripture says he was wiser than all men and spoke three thousand para-
bles. Such great wisdom was revealed to him.

N33 11N°7 1991 PIY2 TR O3 RO TR0 NIRTERY 277 WY 2133 YA 100 X1 DAY DA
N9 01 9 1Y TRPYIY ROR Rbwh

even though he toowas in this world, in the level of Asiyah. Thus the existence of wisdom is also be-
low, in this world, and therefore it was revealed to Shlomo; only it was hidden from the eyes of
every living being but him.

Shlomo lived in this physical world, the level of Asiyah, yet that wisdom was revealed to him, so it must exist
here below. It was simply hidden from everyone else.
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And likewise, along these lines, prophecy exists in this world as well; only in the prophets itwas in a
revealed state — prophecy was revealed in them, because they had the power to receive. And now
the hindrance is on the side of the recipients;

Prophecy, too, exists in this world. In the prophets it was revealed because they had the capacity to receive it;
today the obstacle lies with the recipients.
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but on the side of the light and the flow there is no hindrance, for the light and the flow actually ex-
ist today as well, only it is not revealed and seen except according to the measure of the recipients’
power.

From the side of the light and flow of prophecy there is no obstacle; it exists today as well, but it is revealed
only according to the capacity of those who receive it.
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From all this, the level of sovev will be understood Above. For the meaning of sovev is that which
does not come to revelation, as mentioned above. And the wisdom of Shlomo, relative to our mea-

sure, is called the level of sovev.

These examples clarify what sovev means Above: whatever does not come into revelation. Shlomo’s wisdom,
relative to us, is “sovev”: it exists here but is not revealed to us.
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So too the level of the speaking [being| (medaber), relative to the level of the animal, is called
sovev: for the level of the speaking is not revealed in the level of the animal, since the illumination
was contracted until there is in it only the level of the animal and not the speaking. That is because
the level of the speaking actually exists in this world as well,

Likewise the human level, the “speaking” being, is sovev relative to the animal: the faculty of speech exists

in this world but is not revealed in animals, because the illumination was contracted in them.
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but because in the animal it was contracted and is not seen and revealed, this level, relative to
them, is the level of sovev, which is not revealed. And in the level of the vegetative, the illumination
was contracted further, until there is not even the level of the animal in it; and in the inanimate, the
illumination is contracted further still.

In plants the illumination is contracted further, so that not even animal life is revealed in them, and in inani-
mate matter it is contracted further still.
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And all these four contractions in the inanimate, vegetative, animal and speaking mean that the il-
lumination descended and diminished, level after level — and all in terms of illumination and reve-
lation: what was revealed in man, in the level of speaking, descended and diminished in the ani-
mal, and what was revealed in the animal descended and diminished in the vegetative.

The four contractions in the four kingdoms of creation are steps in which the illumination descends and di-

minishes, level by level. Each step is a lessening of revelation: what is revealed in man is lessened in the ani-

mal, and what is revealed in the animal is lessened in the plant.

MMM 9”RWN NIPAM 21993 0N2 WOW °197 ORI 92K N2°NN2 IRD 0°W°37n [oon *byan] M°Yan 2w
L0772 LYNANN T A% 72NN 71993 1

For animals feel pain when a limb is cut from them, because they have the revelation of the life-
force (chayus), which is not so with the vegetative. And likewise the revelation that is revealed in the

vegetative descended and diminished in the inanimate.

An animal feels pain when a limb is cut off, because life-force is revealed in it; a plant does not. And what is
revealed in the plant is lessened further in inanimate matter.
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And because the contraction is only a lessening of revelation, and not that it does not exist at all —
for in man the level of speaking is revealed, even though he is in one place with the inanimate, the
vegetative and the animal — therefore the level of speaking, relative to the animal, is called the lev-
el of sovev;

A contraction is only a lessening of revelation, not a loss of existence: speech is revealed in man even

though he lives in one place with minerals, plants and animals. That is why the human level is called sovev
relative to the animal.
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and so too the wisdom of Shlomo relative to our measure; and so too the level of prophecy: for if
Moshe our teacher, peace be upon him, and all the prophets were here with us today, prophecy

would be revealed in them.

The same holds for Shlomo’s wisdom relative to us, and for prophecy: were Moshe and all the prophets here
today, prophecy would be revealed in them.
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It follows that nothing is lacking but the revelation, while from the side of the light of prophecy it-
self there is no hindrance; therefore it is called the level of sovev, etc.

So the only thing missing is revelation; from the side of the light of prophecy itself nothing holds it back.
That is what makes it “sovev.”
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From this it will be understood that all the kinds of contraction and of the chain of descent (hishtal-
shelus) were in the light and the revelation alone; and therefore they are all in one place as well, as

mentioned above.

It follows that all the contractions and the whole chain of descent concern only the light and its revelation.

That is why they can all exist in one place, which answers the question with which the maamar began.

SECTION 5 - 119-22

The mitzvos of the whole year
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3. Now we need to understand the matter of the shofar. First the matter of the mitzvos of the whole

year will be explained. It is this:

Section 3 turns to the shofar itself, but first explains the mitzvos performed all year round, so that what is

unique about the shofar can be seen against them.
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in the mitzvos is clothed the supernal delight, blessed be He, which is without end; as is known,
there is delight above delight, for “there is no blade of grass,” etc., and “one higher than the high,”

etc.

G-d’s own delight, the supernal delight, is clothed in the mitzvos, and it has no limit: there are levels of de-
light above levels of delight. The Midrash says that every blade of grass has a force above it, and Ecclesiastes
speaks of “one higher than the high.”
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And of the lower Eden a garden is made for the higher Eden, of the World of Beriah (Creation); and
the Eden of Beriah, which is the Chochmah (wisdom) of the Malchus (sovereignty) of the World of
Atzilus (Emanation) — which is the level of Eden for the level of the Garden of Beriah — is the level
of a garden for the Eden of Atzilus, which is the Chochmah of Atzilus itself.

Gan Eden is a series of levels in which each “Eden” serves as a “garden” for the Eden above it. The Eden of
Beriah, which is the Chochmah within the Malchus of Atzilus, is itself a garden for the Eden of Atzilus, the
Chochmah of Atzilus itself.
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(As is written in the Zohar, Parshas Vayakhel, folio 210b, and Parshas Chukas, at the end of folio
182b; and see in the Idra Zuta, at the beginning of folio 296a.)

The text cites the Zohar on Vayakhel and Chukas, and the Idra Zuta, for this structure of Eden and garden.
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And the supernal delight is far, far above the level of the Chochmah of Atzilus; it is the level of
Keser (the Crown). And there are the 620 pillars of light, like a pillar that joins the upper with the

lower,

The supernal delight is far above even the Chochmah of Atzilus: it belongs to Keser, the Crown. There are
found the 620 “pillars of light,” each like a pillar that joins what is above with what is below.
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like the two middle pillars on which the house rested, in [the account of| Shimshon. So are the 620
pillars of light drawn from the supernal Keser to clothe themselves in the mitzvos, whose root and
essence are in Malchus — “the commands of the King.”

Like the two middle pillars that held up the house in the story of Shimshon, these 620 pillars extend from

the supernal Keser and are clothed in the mitzvos. The mitzvos as such belong to Malchus, as “the com-
mands of the King.”
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That is because the root and source of the mitzvos is in the level of Keser, which is the supernal
will, and there the supernal delight is clothed: “It is gratification before Me that I spoke and My will
was done.” And this delight is also clothed at the end of the deed, when “My will was done,”

The root of the mitzvos is in Keser, the supernal will, where G-d’s delight is clothed, as the Sages say of an of-

fering: “It is gratification before Me that I spoke and My will was done.” That same delight is present at the
end of the process too, in the actual deed by which His will is done.
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that is, in the commands of the King, for the essence of the mitzvos is in Malchus. Therefore they
said in the Gemara, “Mitzvos require intention” to fulfill one’s obligation; and even with regard to
the Shema, it is stated in the Pri Etz Chaim that before the Shema one should intend to fulfill one’s
obligation.

Since the mitzvos are, at bottom, the King’s commands, the Gemara rules that “mitzvos require intention” to

fulfill one’s obligation. The Pri Etz Chaim applies this even to the Shema: before reciting it, one should in-
tend to fulfill the mitzvah.
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For although the content of the Shema — “One” and “You shall love” — is words of truth in their
own right, nevertheless it is not enough that one reads them because he wants to speak words of
truth; rather, one must speak them in order to fulfill the command of the King, who commanded us

to do so, and in order to do His will.

The words of the Shema, that G-d is One and that we are to love Him, are true in themselves, but reciting
them as true statements is not enough. They must be said in order to fulfill the King’s command and to do
His will.
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And through this one draws down the supernal will, blessed be He, and the delight clothed in it,
into Malchus. [And if not, one draws down nothing, as is written on this

Saying them as a command draws the supernal will, and the delight clothed in it, down into Malchus. A
bracketed note adds that without such intention nothing at all is drawn down, and refers to the discourse on
“And now, I pray, let the strength of my L-rd be great.”
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in the discourse beginning “And now, I pray, let the strength of my L-rd be great.”] And these are
the very 620 pillars of light — the 613 mitzvos of the Torah and the seven mitzvos of the Rabbis, as

is known —which join the supernal will, blessed be He, to Malchus.

The 620 pillars of light are the 613 mitzvos of the Torah and the seven rabbinic mitzvos, and through them
the supernal will is joined to Malchus.
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Now, the supernal will, blessed be He, which is the level of Keser (the Crown), is called “the
Gulgalta (skull) that covers the Mocha (brain),” for it is far, far above the level of Chochmah (wis-
dom), [called] “brain.”

The supernal will (Keser) is called “the Gulgalta (skull) that covers the Mocha (brain),” and so it stands far
above Chochmah, which the Tikkunei Zohar calls “the brain.”
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But this still requires explanation, for the question is well known, and it is set out in Etz Chaim,
Sha’ar 22, chapter 5: we see palpably in physical man that the skull is only a bone covering the

head, whose life-force is slight, while the brain is the dwelling of a person’s life-force as a whole;

Yet this raises a well-known question, set out in Etz Chaim: in the human body, the skull is only a bone cov-
ering the head, with little life in it, while the brain houses a person’s life-force as awhole.
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and if the membrane of the brain is pierced, [the animal] is tereifah (fatally defective), for the life-
force departs through a mere hole; whereas with the skull, it is not tereifah unless most of the bone
is crushed, because the life-force does not depend on it so much. So why is the virtue of the
Gulgalta greater and higher than [that of] the Mocha?

In Jewish law an animal whose brain membrane is pierced, even slightly, is tereifah, fatally defective, be-
cause its life escapes; but a damaged skull makes it tereifah only if most of the bone is crushed. So why
should the skull rank higher than the brain?
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But the matter is this: it is true that the virtue of the brain is very great, for the brain is the essence

of the life-force,

The answer concedes that the brain is indeed greater in one respect: it is the core of the life-force.
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and it is in the aspect of the inner dimension (pnimiyus); whereas the skull is merely the aspect of
the outer dimension (chitzoniyus). Nevertheless, it is a vessel and a dwelling for the resting of the

supernal delight, blessed be He, more than the level of Chochmah.

The brain is the inner dimension (pnimiyus) and the skull only the outer (chitzoniyus); nevertheless, the
skull is a vessel in which the supernal delight rests more than it rests in Chochmah.
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The matter is that the supernal delight does not come to be clothed in an inward way; it remains,
rather, in the aspect of an encompassing [light] (makif) from above, and rests upon the outer di-

mension (chitzoniyus) of the vessels.

The supernal delight is never clothed inwardly; it remains an encompassing light (makif) above, resting on
the outer dimension of the vessels.
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Therefore the bone of the skull, which is the aspect of the outer dimension of the vessel, is more fit
to be avessel and a dwelling for the resting of the encompassing [light] that is above it.

That is why the skull, the outer part of the vessel, is better suited than the brain to hold the encompassing
light that rests above it.
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[And see Etz Chaim, Sha’ar 22, at the end of chapter 6: “a spiritual light encompasses it”; and see
in the Zohar, Parshas Emor, at the end of folio 96b, concerning “the head and the skull” (reisha
vegulgalta), and in the commentary of the Mikdash Melech there; and as is written on this else-
where.] And so too it will be understood in man as well.

A bracketed note cites Etz Chaim, that “a spiritual light encompasses” a person, and the Zohar on “the head

and the skull,” with the Mikdash Melech’s commentary. The same structure is then applied to the human
being.
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For not the whole soul is clothed in a person, but only a radiance from it; and what comes to be
clothed is clothed in the brain, in an inward way, while the essence of the soul, which is in the as-

pect of an encompassing [light], rests upon and encompasses the skull.

Only a radiance of the soul is clothed in the body, and what is clothed is clothed inwardly, in the brain; the
essence of the soul remains encompassing, resting above the skull.
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From this it will also be understood with regard to the will: in the will there is no revelation of the
delight in an inward way; rather, it is in the aspect of the outer dimension,

The same applies to the supernal will: the delight is not revealed inwardly within it, because the will itself is
outer relative to the delight.
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only there the delight rests, as an indwelling and an encompassing [light| alone: “It is gratification
before Me that I spoke,” etc. And this delight, which rests upon and encompasses the level of the
supernal will, blessed be He, is what is drawn down through the mitzvos.

The delight rests on the will only as an indwelling and encompassing presence, “gratification before Me that
I spoke and My will was done.” This encompassing delight is what the mitzvos draw down.

SECTION 6 - 123

The shofar
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With this, the difference between the mitzvah of the shofar on Rosh HaShanah and the mitzvos of
the whole year will be understood. For of Rosh HaShanah and the Ten Days of Teshuvah it is writ-
ten, “Seek Havayah when He may be found,”

Now the difference between the shofar and the other mitzvos of the year can be explained. The Sages read

Isaiah’s “Seek Havayah when He may be found” as referring to the Ten Days of Teshuvah, from Rosh
HaShanah to Yom Kippur.
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for it is the time for repairing all the blemishes and deficiencies — that one omitted some mitzvah
or fell short in its service. And for the repair of the blemishes and deficiencies, an outer drawing-
down is not enough, like the drawing-down of the mitzvos of the whole year, which are the supernal
will, which is in the aspect of the outer dimension (chitzoniyus) and is

This is the season for repairing every flaw and deficiency, whether a mitzvah one missed or one performed

with too little devotion. Such repair needs more than an outer drawing-down like that of the year’s mitzvos,

which reach only the supernal will, an outer level.
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only a vessel and a dwelling for the resting of the supernal delight, which rests upon it and encom-
passes it from above. As is known from the matter of a river that has been laid waste and dried up:
one must dig deeper, etc.

The will is only a vessel on which the delight rests from above. As with a river that has dried up, restoring the
flow requires digging deeper, down to the source.
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And for this comes the mitzvah of the shofar — “groaning groans” and “wailing wails” — to arouse
the Thirteen Attributes of Mercy, which are the thirteen tikkunim of the beard (tikkunei dikna), the
surplus of the intellect (mochin); and the mochin are the aspect of the inner dimension
(pnimiyus).
That is the role of the shofar, whose sound is “groaning” and “wailing,” as the Talmud describes the teruah.
It arouses the Thirteen Attributes of Mercy, which in Kabbalah are the thirteen tikkunim of the beard, grown

from the surplus of the mochin, and the mochin are the inner dimension. The print reads 7 (fourteen)

here, evidently a misprint for 3 (thirteen), as the next sentence has it.
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Although the thirteen tikkunim of the beard are drawings-down that were drawn down, below the
level of the Gulgalta, nevertheless, since their root is from the level of the mochin of Mocha
Stima’ah (the hidden brain), they are therefore tikkunim (rectifications) to repair the outer dimen-
sion of the Gulgalta. For in Mocha Stima’ah the supernal delight is clothed in an inward way, and
not merely as a radiance, as [it is] in the mochin in the head.

The tikkunim of the beard extend below the Gulgalta, yet their root is in the mochin of Mocha Stima’ah, the

hidden brain, so they can repair the outer level of the Gulgalta. In Mocha Stima’ah the supernal delight is
clothed inwardly, not merely as a radiance.
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For the mochin in the head, by way of analogy, are those that come to the revelation of intellect and
understanding, in reasoning and knowledge that are grasped and understood; and there is no reve-
lation of delight there except as a mere radiance: when one comprehends something, delight

comes upon him.

By analogy, the ordinary mind in the head is where understanding and reasoning are revealed. There delight

is only a radiance, the pleasure one feels on grasping an idea.
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Whereas Mocha Stima’ah is the level of “Be silent; so it arose in thought,” which is not given to be
comprehended, or for its reason and knowledge to be grasped, because it is one essence with the
delight that is clothed in it,

Mocha Stima’ah is like G-d’s answer to Moshe in the Talmud, “Be silent; so it arose in thought”: a wisdom

whose reasons cannot be grasped, because it is one essence with the delight clothed in it.
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and they are not separated. [And that delight is in the aspect of the inner dimension of delight. And

see what is written on this in the explanation of the verse “I am Havayah your G-d,” in the section

of tzitzis.

The wisdom and the delight are inseparable. A long bracketed gloss begins here: this delight is the inner di-
mension of delight, and the reader is referred to the explanation of “I am Havayah your G-d” in the section
of tzitzis.
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And this will also be understood along the lines of what is written in the Pri Etz Chaim, Sha’ar

Kerias Shema, chapter 15, that the inner dimension of Abba is considered like Atik, etc.; see there.

The gloss compares the Pri Etz Chaim, which says that the inner dimension of Abba (Chochmah) is regarded

as being like Atik, the innermost level of Keser.

maxIxa] 78N [oo0133°3772] 17900 DAATAY (27y 079 972) 1ARNRY °D [mo1 nwn 210] 02907 [0 193] 2”2
119977 RNOKR PoNY w1772 (x*y 1797) [on

And so wrote the Ramaz on Parshas Va’eschanan (on folio 260b); and in the gloss of the Maharan

in Otzros Chaim (folio 38a), in the discourse on Atik, it is stated that this means

It brings support from the Ramaz on Va’eschanan, and from a gloss in Otzros Chaim, in the discourse on

Atik, which says that this means the inner dimension of Atik.
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like the inner dimension of Atik; and so it is indicated explicitly in the Pri Etz Chaim there. And so

too the Ramaz wrote in Parshas Ki Seitzei (on folio 276b),

The gloss notes that the Pri Etz Chaim indicates this explicitly, and that the Ramaz says it again on Ki Seitzei.
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in the name of the Pri Etz Chaim and the Kelalim of Rabbi Chaim Vital, section 63, that the inner
dimension of Abba is considered like the inner dimension of Atik; see there. And in Parshas Bo (fo-
lio 40), on the passage beginning “He is destined” (zamin ihu), and “within its inner dimension,”

etc.

The Ramaz there gives it in the name of the Pri Etz Chaim and of Rabbi Chaim Vital’s Kelalim, section 63:
the inner dimension of Abba is regarded like the inner dimension of Atik. A further reference is to the Zohar
on Parshas Bo.
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And it may be said that all the more so Mocha Stima’ah, the source and root of the level of Abba, of
which it is stated in the Idra Zuta (at the beginning of folio 290a): “And this Eden” — that is, Abba —

“is drawn from the supernal Eden, hidden of all hidden”; see there.

If the inner dimension of Abba is like Atik, then all the more so Mocha Stima’ah, the source of Abba. The Idra

Zuta says that this “Eden,” Abba, is drawn from the supernal Eden, “hidden of all hidden.”
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Therefore this drawing-down is above the drawing-down that comes through the mitzvos of the
whole year, which is from the level of Arich Anpin, the Gulgalta, etc.,

Therefore the drawing-down through the shofar is higher than that of the year-round mitzvos, which come
only from the Gulgalta of Arich Anpin, the outer level of Keser.
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as mentioned above.] And the drawing-down of this delight is drawn down on Rosh HaShanah
through the shofar, “groaning groans” and “wailing wails”; and because of this, the repair of all the

blemishes is drawn down in the Ten Days of Teshuvah that come after Rosh HaShanabh.

The gloss ends here. On Rosh HaShanabh this inner delight is drawn down through the shofar’s groaning and

wailing, and through it the repair of all flaws is drawn down during the Ten Days of Teshuvah that follow.
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Therefore there is trembling in the shofar, for this drawing-down is from Mocha Stima’ah, where
the Gevuros (restraints) of Atik are drawn down and clothed in Mocha Stima’ah, as is known.

This is why the shofar brings trembling: its drawing-down comes from Mocha Stima’ah, where the Gevuros,

the powers of restraint, of Atik are drawn down and clothed.

SECTION 7 - 124-25

The verse explained
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4. Now we come to the explanation of the verses. “I will greatly rejoice in Havayah”: this is the
drawing-down of the supernal delight from the will to Malchus (sovereignty), which is drawn by

way of

Section 4 explains the verses. “I will greatly rejoice in Havayah” is the drawing-down of the supernal delight
from the will (Keser) to Malchus, by way of the Name Havayah.
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the level of Havayah, which is the ten Sefiros of the World of Atzilus (Emanation). [See in the Idra
Rabba, folio 133a; and see further in the Zohar, Terumah, folio 137a, concerning “will rejoice” (ya-
sis): from the side of the primordial light, in which no judgment at all is found.]

Havayah here means the ten Sefiros of Atzilus. A bracketed note cites the Idra Rabba and the Zohar on

Terumah, which connects the word “rejoice” (yasis) with the primordial light, in which there is no judgment
at all.
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“My soul shall exult in my G-d” is the level of the shofar, which is the level of “my G-d” (Elokai), the
level of Gevuros (restraints) and contractions (tzimtzumim); for inner drawings-down come
through Gevuros and contractions, “and they shall speak of Your might (gevurascha).” [And see
what is written on this in the explanation of the verse “The voice of my Beloved,” etc.,

“My soul shall exult in my G-d” refers to the shofar. “My G-d” (Elokai) is the Name of Gevuros and contrac-

tions, and inner drawings-down come specifically through such contractions, as in the verse “they shall
speak of Your might (gevurascha).”
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concerning Pesach, on the matter of “What are the fruits of mitzvos?”; and see in the Zohar, Part
III, folio 239a, at the end, and side b, and folio 267b.] “For He has clothed me in garments of salva-
tion (yesha).”

The bracketed note refers to the explanation of “The voice of my Beloved” concerning Pesach and “the fruits

of mitzvos,” and to passages in the Zohar. Then the verse continues: “for He has clothed me in garments of

salvation (yesha).”
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The meaning of yesha: the 370 lights (shin-ayin nehorin), with the addition of a yud, which denotes
the future. That is, the 370 lights that will be in the Time to Come, in the days of Mashiach; for there
are several levels in the 370 lights, etc.

The word yesha (yv°) is read as shin-ayin, 370, with an added yud. The 370 lights are a lofty level in

Kabbalah, and the yud, the prefix of the future tense, points to the 370 lights that will shine in the days of
Mashiach.
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[See the commentary of the Ramaz on the Zohar, at the beginning of Parshas Shemini, and in
Parshas Bereshis, on folio 4, and at the end of side b, [on the passage] “At that hour...” (behahi
sha’ata arach), etc.; and see what is written in the discourse beginning “On the twenty-fifth of
Kislev,” on the matter of “and a helmet of salvation on his head”; [and] in Iggeres HaKodesh, on
the verse “And He donned tzedakah,” etc.]

A bracketed note refers to the Ramaz’s commentary on the Zohar, and to the discourse on the twenty-fifth of

Kislev and to Iggeres HaKodesh, which discuss “a helmet of salvation on his head” and “He donned
tzedakah.”
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And these 370 lights are far, far above the chain of descent (hishtalshelus). And the Targum of “And
Havayah turned (vayisha) to Hevel” is “And there was favor (ra’ava) before Havayah.”

These 370 lights are far above the chain of descent. Onkelos renders “And Havayah turned (vayisha) to
Hevel” as “there was favor (ra’ava) before Havayah,” linking yesha with ra’ava, will.
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Ra’ava is the level of the supernal will. “He has clothed me”: to draw the soul of man, too, above the
chain of descent. “He has wrapped me in a robe of tzedakah (righteousness).” A robe is a garment
like other garments, except that on its hem there are bells and pomegranates, to make a sound
heard.

Ra’ava is the supernal will, so “He has clothed me” means drawing the human soul, too, above the chain of

descent. The next phrase, “He has wrapped me in a robe of tzedakah,” is introduced: a robe is a garment like
any other, but like the High Priest’s robe its hem has bells and pomegranates that make a sound.

P73 77°0° 31 APyRw ROK 0°w12% N1°na Conw nI%n IRW 115 w12% NI°n3 RO T80 0

So too tzedakah (charity) is the level of a garment, like the other mitzvos, which are the level of gar-

ments; except that tzedakah has this additional virtue,

Tzedakah (charity) makes a “garment” for the soul like every mitzvah, but it has an added quality, which is

why the verse calls it a robe.
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that it is among the things whose fruits one eats in this world as well, and these are the level of bells
and pomegranates, etc. The reason is that “their beginning is embedded in their end” — specifical-

ly; that is, in tzedakah, which is in Malchus (sovereignty).

Tzedakah is among the deeds whose fruits one enjoys even in this world, and these fruits are the “bells and
pomegranates” on the robe’s hem. The reason is that tzedakah belongs to Malchus, the last Sefirah, and as
Sefer Yetzirah says, the beginning is embedded in the end.

»Ma RO MP03 NIMT22 713 TWRIT NPT 2190 Innan 19 09T DT 03 RO R0 00 N an
X7577) 2TIPD *D M2 Y] NI TWNRI 0193 IR0 NY9T DIPRA (roxw] PARY T1OWRT PP NYRY
(X*y

And also, since Malchus is the level of a poor one (dal), which has nothing of its own, the life-force
that is drawn into it in a revealed way is the level of making the sound of the drawing-down heard:
that even in a place that has nothing of its own, life-force is drawn. [And see in the Zohar, Parshas
Pekudei (folio 231a),

Malchus is “poor” (dal), having nothing of its own, so the life-force revealed in it is like a sound announcing
the drawing-down: even where there is nothing, life flows. The bracketed note begins with the Zohar on “its
sound shall be heard.”
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on the matter of “And its sound shall be heard,” etc., and in the Mikdash Melech there; and in the
Zohar, Bereshis (folio 50b), and in Parshas Vayigash (at the end of folio 209b and the beginning of
folio 210a), and in the Mikdash Melech there.

The note lists further Zohar passages on the sound that is heard, with the Mikdash Melech’s commentary on
them.
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And one may further say, in [terms of divine| service, that “garments of salvation” and “a robe of
tzedakah” are the two levels of garments explained elsewhere on the verse “He washes his garment

in wine, and his robe in the blood of grapes”:

The text offers a second reading, in terms of a person’s service of G-d: “garments of salvation” and “a robe
of tzedakah” are the two kinds of garments explained elsewhere on the verse “He washes his garment in

wine, and his robe in the blood of grapes.”
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that is, the garments of the emotive attributes (middos) of the soul, which are called the garments
of the body, and the garments of the first three [Sefiros], sight and hearing, “to gaze upon the
glory,” etc.

One kind is the garments of the soul’s emotions, called garments of the body; the other is the garments of
the intellect, the first three Sefiros, such as sight and hearing, which serve “to gaze upon the glory.”
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And so it is explained in the Zohar, Parshas Yisro (folio 90b): “What are ‘garments of salvation’?”
etc. — “Yesha is gazing.”

The Zohar explains “garments of salvation” the same way, saying that yesha means gazing.
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And this is what is drawn down through teshuvah (return), through which “my soul shall exult in
my G-d, for He has clothed me in garments of salvation” — the garments of the head, as in the mat-

ter of

These garments of the head come through teshuvah: through it “my soul shall exult in my G-d, for He has

clothed me in garments of salvation.”
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“and a helmet of salvation on his head.” And through the fulfillment of the other mitzvos the level
of the garments of the body is drawn down, and this is the meaning of “and a robe of tzedakah,”
etc. And see on this in the discourse beginning “Binding to the vine.”] “As a bridegroom (chasan)
who adorns himself (yechahen) with splendor (pe’er)”:

They are like “a helmet of salvation on his head,” while the other mitzvos draw down garments of the body,
the “robe of tzedakah.” Then the verse continues: “as a bridegroom adorns himself with splendor.”
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this is the Tiferes (beauty) of Imma, which becomes a crown (keser) for Z’eir Anpin (the emotive at-
tributes) [and the Yesod of Imma ends at the chest of Z’eir Anpin, which is the Tiferes of Z’eir
Anpin]. Yechahen is the drawing-down of the Chassadim (kindnesses), which is the Written Torah,
etc.,

The “splendor” (pe’er) is the Tiferes of Imma (Binah), which becomes a crown for Z’eir Anpin; a bracketed

note adds that the Yesod of Imma ends at the chest of Z’eir Anpin. Yechahen, from kohen, a priest, means the
drawing-down of Chassadim, kindnesses, which is the Written Torah.
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in an inward way. [And see what is written further on the matter of “As a bridegroom who adorns
himself with splendor” in Parshas Tzav, in the discourse beginning “To understand the matter of
gladdening the bridegroom,” etc.] “And as a bride adorns her jewels (ta’deh keleha)”: it does not
say tis’adeh bekeleha (“she will adorn herselfwith her jewels™),

This drawing-down is inward. After a reference to the discourse on “gladdening the bridegroom” in Parshas

Tzav, the maamar reads the next words closely: the verse does not say tis’adeh bekeleha, the bride “will
adorn herselfwith her jewels.”
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but ta’deh keleha (“she will adorn her vessels”), for “her vessels” (keleha) are the tzaddikim (the
righteous) [see in the Zohar, Parshas Balak, folio 199b; and see in the Zohar, Vayechi, at the end of
folio 246Db, and folio 242a; and in Parshas Pekudei, folio 238a],

It says ta’deh keleha, “she will adorn her keilim,” her vessels, and these vessels are the tzaddikim. A bracket-

ed note cites Zohar passages on this.
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as “the Patriarchs are themselves the chariot,” in a state of self-nullification (bittul) to Him, may He
be blessed; and they are vessels and a dwelling for the Shechinah (Divine Presence) that rests upon
them. And the bride is the Shechinah, who will adorn them with crowns, for “the tzaddikim sit” in
Gan Eden “with their crowns on their heads,”

Like the Patriarchs, who are G-d’s “chariot,” the tzaddikim are wholly given over to Him and become vessels

on which the Shechinah rests. The bride is the Shechinah, who adorns them with crowns, as the Talmud de-

scribes the righteous in the World to Come with crowns on their heads.
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and this is the level of encompassing [lights] (makifim) [and see what is written in the discourse be-
ginning “These are the accounts,” on the matter of “the Tabernacle of Testimony”]. The intent is:
just as “the bridegroom adorns himself with splendor” — an inward drawing-down, through occu-
pation with the Torah — and “the bride adorns her vessels” in the aspect of the mitzvos, with en-
compassing [lights],

Those crowns are encompassing lights (makifim). So the bridegroom’s adornment is the inner drawing-

down through Torah study, and the bride’s adorning of her vessels is the encompassing light drawn down
through the mitzvos.
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so “I will greatly rejoice in Havayah” is the drawing-down of the supernal delight, so that there be

“my soul shall exult in my G-d,” the inward level,

The same pattern applies to the opening of the verse: “I will greatly rejoice in Havayah” draws down the su-

pernal delight so that “my soul shall exult in my G-d,” the inner level, comes about.
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The revelation of the Time to Come
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and “for He has clothed me in garments of salvation” — in the level of the encompassing [lights] of
the Time to Come; and all is from the level of the supernal delight, as mentioned above. [That is,
there are several levels, one above the other, in the rank of the garments that are made from the
performance of the mitzvos, as is written in the discourse beginning “And you shall make holy gar-
ments,” etc.
“For He has clothed me in garments of salvation” refers to the encompassing lights of the Time to Come,
which also come from the supernal delight. A bracketed note opens here: the garments made from the

mitzvos come in many levels, one above another, as explained in the discourse on “And you shall make holy

garments.”
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And so too in the level of the inner dimension that is drawn down through occupation with the
Torah; and see what is written in the explanation of the verse “I am Havayah your G-d,” in the sec-
tion of tzitzis, on the matter of “His desire is in the Torah of Havayah, and in his Torah he medi-
tates,” etc.; see there.

The same is true of the inner light drawn through Torah study; the note refers to the explanation of “I am

Havayah your G-d” in the section of tzitzis, on “His desire is in the Torah of Havayah, and in his Torah he

meditates.”
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Now, at present, the drawing-down in Gan Eden through the Torah and the mitzvos, inner and en-
compassing [lights], is from the level of Z’eir Anpin and Nukva (the feminine) of Atzilus (Emana-

tion); and this is the meaning of “As a bridegroom,” etc., “and as a bride adorns,” etc.

At present, the light drawn into Gan Eden through the Torah (inner light) and the mitzvos (encompassing
light) comes from Z’eir Anpin and Nukva of Atzilus, the “bridegroom” and “bride” of the verse.
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But in the Time to Come there will be drawn down an inner drawing-down from the level of Mocha
Stima’ah (the hidden brain) of Atika, and encompassing [lights] from the Keser (Crown) of Arich

9

Anpin. And of this he said, “I will greatly rejoice,” etc., “my soul shall exult,” etc., “for He has

clothed me,” etc., as mentioned above.

In the Time to Come the inner light will come from Mocha Stima’ah of Atik and the encompassing light from
the Keser of Arich Anpin. That future revelation is what “I will greatly rejoice... my soul shall exult... for He
has clothed me” describes.
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And see what is written elsewhere, in the explanation of the verse “For over all the glory, a canopy,”
where the meaning and matter is explained that the Tiferes (beauty) of Imma becomes a crown for
Z’eir Anpin, and that, in the same way, there is a higher level, drawn from Keser and Mocha
Stima’ah;

Another discourse, on “For over all the glory, a canopy,” explains how the Tiferes of Imma becomes a crown

for Z’eir Anpin, and that a similar but higher level is drawn from Keser and Mocha Stima’ah.

AP MIPPI0 10 MIRD £7Y TIRV22 RPN wPRYY 10 771NN 19 DNt 10 W Iy

and this is the matter of “I will rejoice,” etc., “and exult,” etc., “as a bridegroom,” etc. And see what
iswritten elsewhere in the explanation of the verse “and comely,” etc., “as the curtains of Shlomo.”

That higher level is the meaning of “Iwill rejoice... and exult... as a bridegroom.” The reader is also referred
to the explanation of “comely... as the curtains of Shlomo.”
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The explanation of the matter: it is explained elsewhere, in the discourse beginning “The Song of
Songs,” on the meaning of mitzhalos chasanim (“the rejoicing of bridegrooms™), in the plural, that
the Torah is called a bridegroom (chasan); and in order for there to be a drawing-down of the
Infinite Light (Or Ein Sof), blessed be He, into the Torah that is before us, there are, in general, two
levels of “descending a step” (chas darga), etc.; see there at length.

The discourse on “The Song of Songs” explains the plural in mitzhalos chasanim, “the rejoicing of bride-

grooms”: the Torah is called a bridegroom (chasan), and for the Infinite Light to enter the Torah we study
there are, in general, two “descents of a step” (chas darga).
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However, in the Time to Come the revelation will be below as it is above; it follows that the first level
of “descending a step” will also be revealed truly below.

In the Time to Come, revelation below will be as it is above, so even the first, higher descent will be revealed
down here.
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And this is the meaning of “And I will betroth you to Me,” as is written on this in Parshas Bamidbar;
and it is explained on this below, at the end of the discourse beginning “To understand what is writ-
ten, ‘On the eighth day, an assembly.”” And in the same way the meaning of “I will greatly rejoice in
Havayah,” etc.,

This is the meaning of Hosea’s promise, “And I will betroth you to Me,” explained in Parshas Bamidbar and

later at the end of the discourse on “On the eighth day, an assembly.” The verse “I will greatly rejoice” is to
be understood along the same lines.
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“As a bridegroom adorns himself,” etc., will be understood. The meaning is that at present the
drawing-down below, in the revealed world (alma de’isgalya), is from the level of Z’eir Anpin of
Atzilus, which is called chasan — chas darga (“descending a step™).

At present, the drawing-down into the revealed world comes from Z’eir Anpin of Atzilus, which is called
chasan, the one who “steps down” (chas darga).
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And this is the second descent. But in the Time to Come the revelation will be below as well from
the level of Keser, which joins and draws down the Infinite One (Ein Sof), blessed be He, to the em-

anated [levels]; this is the first descent, to become the beginning of Atzilus, etc.;

That is the second descent. In the future, revelation will come down even from Keser, which joins the Infinite
One to the emanated levels; that is the first descent, which forms the very beginning of Atzilus.
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this very revelation itself will be below. And this is what is written in the Zohar, Part III (folio 133a):

““Iwill greatly rejoice in Havayah’ was said of Atik Yomin.”

That very revelation itself will be below. This is why the Zohar says that “I will greatly rejoice in Havayah”
was said of Atik Yomin.
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It is the level of “He who alone is exalted, who is uplifted since days of old”: this revelation will be
below as well. And in the same way the matter of “And as a bride adorns her vessels” will be
understood.

Atik Yomin is the level praised in the morning blessing before the Shema as “He who alone is exalted... up-

lifted since days of old,” and in the future it will be revealed below. “As a bride adorns her vessels” is to be

understood in the same way.
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And this is the meaning of “On that day shall be (yihyeh),” that the level of vav-hei, too, will be in
the level of yud-hei. And see what is written in the discourse beginning “And the light of the moon
shall be like the light of the sun, and the light of the sun shall be sevenfold,” etc.; and see what is
written on the verse “As the rejoicing of a bridegroom,” etc.]

This is the meaning of Zechariah’s “On that day shall be (yihyeh)”: the word 71°1° is written yud-hei twice,

showing that vav-hei, the lower letters of the Name, will rise to the level of yud-hei. The bracketed note clos-
es with two further references.
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IN ONE'S AVODAH

A mitzvah draws down G-d’s will and delight only when it is done as the King’s command: even the Shema,

whose words are true in themselves, must be said in order to fulfill His command and do His will, and with-

out that intention nothing is drawn down. Repairing what one omitted, or did with too little devotion, takes

more than the outer drawing-down of the year’s mitzvos: in the Ten Days of Teshuvah one must reach deep-

er, through the shofar’s groaning and wailing and through teshuvah, which draws the garments of the head.

And tzedakah is a garment whose fruits are enjoyed even in this world.

QUESTIONS FOR DISCUSSION

1.

If sovev is present here, only concealed, in what sense is it “above” memalei? How do the analogies of the
brain and of writing explain countless contractions in one place?

. Why is the skull (the will, Keser) ranked above the brain (Chochmah), even though the brain is more vital

to life?

. Why must even the Shema, whose words are true in themselves, be recited as the King’s command?

What can the shofar’s groaning and wailing accomplish that the mitzvos of the whole year cannot, and why

does the shofar bring trembling?

. How does the maamar read the bridegroom and the bride of Isaiah’s verse, today and in the Time to

Come?
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SOURCES AND REFERENCES

Notes
PARAGRAPH 1 19,0° 2R
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PARAGRAPH 3
The Tzemach Tzedek’s Or HaTorah on Nitzavim takes up
this explanation of “I will greatly rejoice.” The note also 5 MR NITON DIPRR Do

points to a discourse there whose opening words refer to
“what is written in the explanation of ‘I will greatly
rejoice,’” that is, to this very maamar.
KEHOT'S NOTE
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“I will greatly rejoice in Havayah; my soul shall exult in
my G-d, for He has clothed me in garments of salvation,
He has wrapped me in a robe of tzedakah; as a bridegroom
adorns himself with splendor, and as a bride adorns her-
self with her jewels.” The whole maamar explains this
verse, which it reads phrase by phrase in section 4.

Isaiah 61:10:X"0 1°yw°
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I will greatly rejoice in the L-RD, My soul shall be joyful in

my G-d; For He hath clothed me with the garments of salva-

tion, He hath covered me with the robe of victory, As a bride-

groom putteth on a priestly diadem, And as a bride adorneth

herselfwith her jewels.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 2

3 moynbn 77! 2290w WD PR

The note quotes Tanya, chapter 48: “the concept of place
does not apply at all in spiritual matters.” That is why
sovev cannot mean that it surrounds the worlds from
above.
KEHOT’'S NOTE
AR L(R L,MD) MM pAB R°AN — NP2 opn na Yo v xS 0D
.OW PUIYT — 271 DOWITPD VIR

4 AR "wan

“And after my skin is torn off, this; and from my flesh I
shall behold G-d.” Chassidus reads it as license to under-
stand the divine through the structure of the human be-
ing, and the maamar introduces its analogy with it.

Job 19:26772:1™ 21°R
19K MR 2 NXTIDRI MY IR
And when after my skin this is destroyed, Then without my

flesh shall I see G-d;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

likuteitorah.com/likkutei-torah/nitzavim/5/

The note quotes the Rebbe Rashab: the will that sits in the
brain beside the intellect is the will that follows reason.
KEHOT'S NOTE
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The note points to the Tzemach Tzedek’s philosophical
work for this idea of a chain of descent, from cause to
cause, within a single place.
KEHOT'S NOTE
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PARAGRAPH 5

7 “The path of life leads upward for the wise (lema’lah
lemaskil), to turn away from the grave below.” The maa-
mar borrows the verse’s words: one who understands can
apply the analogy Above.

Proverbs 15:24773:1"0 *5wn
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The path of life goeth upward for the wise, that he may de-

part from the nether-world beneath.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note points there for a further treatment of this analo-
gy, the power of the intellect clothed in an action such as
writing.
KEHOT'S NOTE
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PARAGRAPH 8

9 112 NN 7ORN AR
Kehot’s note points to Proverbs 13:24 for these words.
Proverbs 13:24773:3 *own
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He that spareth his rod hateth his son; But he that loveth
him chasteneth him betimes.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE
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The Arizal writes that before the worlds were emanated a
simple supernal light filled all existence, and it contracted
itself to leave a vacated place, an empty void. The maamar
explains that this tzimtzum took place in the light, not in
the Infinite One Himself.
Sefer Etz Chaim 1:3-4"7-°3°K 0°°1 vy
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Sefer Etz Chaim (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.("oR nnB) MnTPna
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From Elijah’s prayer (Pasach Eliyahu) in the Tikkunei

Zohar: “And when You withdraw from them, all the Names
remain like a body without a soul.” The maamar reads this
withdrawal as concealment of the light, not a change of
place.
Tikkunei Zohar 17b:2-33-"2:2 1 91171 *1pn
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1937 1w RIT NIRY LARw B RDHR RIT NIRT LY v P noR
NAR .XNPAWI X932 RDIAD 1AW 123 1IRNWK 1A PONON NIX 19
9% M9 XY 3031 KDY AR RIT NIX LRYPT RmOMa KDY 0°on
719 ARIRDY KXW 21257 99°M 99PN RYTIRNWRD ROR RY>T ANX
7Ty 0190 VAW PTE NIPRT AN RIPT2 RADY 2°MINK TR
K3 °137
Constantinople, 1740 (CC-BY-NC)

PARAGRAPH 10
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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The introduction to the Tikkunei Zohar says of the Sefiros
of Atzilus that “He and His vessels are one in them”: the
divine light and the vessels are wholly united. The maamar
uses it as the mark of full revelation, in contrast to Beriah.
Tikkunei Zohar 3b:9-10-"1:2°3 97171 °1pN
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Tikkunei Zohar - Vocalized (Public Domain)

PARAGRAPH 12

16
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18
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That discourse explains “I am black, yet comely”: through
the “blackness” of keeping the prohibitive command-
ments, there will be revealed in the future the light that
encompasses all worlds, which is beyond the bounds of the
worlds.

Song of Songs 7: 1’1 0°1°wi 1w
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Return, return, O Shulammite; Return, return, that we may
look upon thee. What will ye see in the Shulammite? As it
were a dance of two companies.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE
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“He made darkness His hiding place, His shelter around
Him.” The verse speaks of G-d concealing Himself; the
text points to its treatment in the discourse on “I am black,
yet comely.”

Psalms 18:1227:1”> 0°%°1n
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He made darkness His hiding-place, His pavilion round

about Him; darkness of waters, thick clouds of the skies.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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In Acharei Mos the Zohar teaches that three levels are
bound together, the Holy One, blessed be He, the Torah
and Israel, and each is “level above level, hidden and re-
vealed.” The text cites it for G-d being at once concealed
and revealed.

Zohar, Achrei Mot 50:29917%7:’) N» °IMR ,3717 990

And Israel themselves are in two grades, corresponding to
the two grades of the Torah, the disclosed and the undis-
closed. To all who have been circumcised and stamped with
the holy impress, we impart those things in the Torah which
are on the surface, the letters and the plain contents and the
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precepts, and no more. This is indicated in the words, “He
telleth his words to Jacob”.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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That discourse explains that G-d’s Name is only a radiance
of Him, while “I,” His very being and essence, is far above
name and radiance, and that through self-sacrifice one
draws down the light that encompasses all worlds.
KEHOT'S NOTE
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Kehot’s note points to Zohar, Achrei Mot 47:288 for these
words.

Zohar, Achrei Mot 47:28811”97:1”1n N1 "R ,97717 190

PARAGRAPH 13

21

22

23

24

11927 AW NRWIY Y711 710 5

The note says this teaching about the soul of Moshe is
brought in the Tzemach Tzedek’s Or HaTorah on Vayikra.
KEHOT'S NOTE
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The note quotes the Rebbe Rashab on p. 38: “This needs
study, for with Avraham the cantillation separates between
them,” questioning whether Avraham’s soul revealed
Atzilus fully; on p. 104 he adds “like Yosef and Shlomo.”
KEHOT'S NOTE
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The passage in Tazria explains that Atzilus, the world of
tikkun, can extend and be clothed even in a place of op-
posing forces, so that Atzilus is clothed in Beriah, Beriah
in Yetzirah and Yetzirah in Asiyah, and there is an en-
clothement of Atzilus in Asiyah too.
Numbers 2:2°2:'2 72712
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307 Ty
'The children of Israel shall pitch by their fathers’houses;
every man with his own standard, according to the ensigns;
a good way off shall they pitch round about the tent of
meeting.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Sefer HaGilgulim is cited there as well: after explaining
that the Sefiros of Atzilus are clothed in Beriah, Beriah in
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Yetzirah and Yetzirah in Asiyah, that discourse concludes
that Atzilus is clothed in Asiyah too, as Sefer HaGilgulim
writes.
KEHOT'S NOTE
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That discourse, on “In the wilderness of Sinai, in the Tent
of Meeting... Lift up,” explains, citing Sefer HaGilgulim,
chapter 20, that Atzilus itself is clothed in the inner di-
mension of Asiyah, and illustrates it with the prophecy of
Moshe our teacher, in which Atzilus itself shone while he

was clothed in a physical body.
Numbers 2:2°2:’2 7272
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31 Ty

’The children of Israel shall pitch by their fathers’houses;
every man with his own standard, according to the ensigns;
a good way off shall they pitch round about the tent of
meeting.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“He was wiser than all men,” wiser even than the most
renowned sages of his time. Scripture’s testimony to the
wisdom revealed to Shlomo in this world.
I Kings 5:11%:’71 X 02991
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For he was wiser than all men: than Ethan the Ezrahite, and
Heman, and Calcol, and Darda, the sons of Mahol; and his
fame was in all the nations round about.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Swn 2°RPR MWD 1277 QTR 21 25

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
L2%-RY L, R™D

bwn °pPR NWRY 12T

“And he spoke three thousand parables, and his songs
were a thousand and five.” The verse shows how much
wisdom was revealed in Shlomo.
I Kings 5:1227:71 X 0°9%n
2R YR 1Y "7 20 0°R9K NYRY 13T
And he spoke three thousand proverbs; and his songs were a

thousand and five.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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30

31

32

yn eynb ANy v

The note says that the idea of “delight above delight” is ex-
plained at length there, in the Mitteler Rebbe’s maamar
founded on this one.
KEHOT'S NOTE
L7200 Y IRD R7ATR °772K12 721982 RN

awy 92 R

Rabbi Simon says there is no blade of grass that does not
have a mazal in the heavens that strikes it and tells it,
“Grow!” The maamar uses it for the principle that every
level has a higher level above it.
Bereshit Rabbah 10:61: 127 n°wx12
NR KD RDINT 072 ,PINRT 10 DOM0 A9YT PR IR R0 12
3 9% PR 110 237 AR .NAPINT DR ApIn 0PN 0N ,1onn
RIT RTA 27299 929K AMR 71322 ,3°p72 2% PRY 2wy 2wy
21 PRI 1w 0UwN OX 0w Mpn nyTR (M2 ow) 2207
.INBN 5703 MR IR ,71%D MITYR WpPNT L(C Dw) W wd
5031 ,MIPO DR NITYM 0% UK 710 N KDD 13 RPN 020
MY N ROXINA :(QW) 2°N3T RIT KT WPD wp 172 qUn
... RM72 01110 %37 .aMn 7232 5y v
Bar Sira said: G-d produced drugs from the earth with which
the physician heals the wound, and with which the pharma-
cist mixes his compounds.38:4. Rabbi Simon said: There is
not a single blade of grass that does not have a constellation
in the firmament that strikes it and says to it: ‘Grow.’ That is
what is written: “Do you know the rules of the heavens? Will
you establish its dominion [mishtaro] on earth?” (Job
38:33). It is an expression of being in charge [shoter]. “Will
you tie the chains of ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE

0,778 97

a3 Byn man

“For one higher than the high watches over him, and there
are higher ones above them.” Like the Midrash, it shows
levels of delight rising one above another without end.

Ecclesiastes 5:7°11 nomp

2 YRIT2Y MRNNTPR NPTR2 NN PTE) LIYR Y1 U pUYTON
0772y 07723 Y 723 Py 123

If thou seest the oppression of the poor, and the violent per-

verting of justice and righteousness in the state, marvel not

at the matter; for one higher than the high watcheth, and

there are higher than they.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

1, nbnp
1LY YR 1A WY INANN TTYMm

In Chukas the Zohar speaks of the “lower Eden,” called the
lower Chochmah, which stands over the earthly garden,

likuteitorah.com/likkutei-torah/nitzavim/5/
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34

35

36

WOUR WY 27y 1IR°2

and says: “This lower Eden is called a garden for the Eden
above, and this garden is called Eden for the garden
below.” The maamar’s Eden of Beriah, the Chochmah of
Malchus, follows this pattern.

Zohar, Chukat 9:54-600-771:’ NP A1 120

7Am naena Ty

In Vayakhel the Zohar describes the river that goes out
from Eden to water the lower garden, and says that the
lower point, itself an Eden, “is a garden relative to the su-
pernal Eden.” This is the pattern of Eden and garden that
the maamar describes.
Zohar, Vayakhel 24:308-31610w-n"w:77 21p™ ,711 790
Happy is the portion of whoever is found worthy of those
garments wherein the righteous are clad in the Garden of
Eden. Those garments are made out of the good deeds per-
formed by a man in this world in obedience to the com-
mands of the Torah. In the Lower Paradise man’s soul is
thus sustained by these deeds and is clad in garments of glo-
ry made out of them. But when the soul mounts up on high
through that portal of the firmament, other precious gar-
ments are provided for it ...
The Zohar; London, Soncino Press, 1933 (Public Domain)

N STIRY 77N QWY

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
7D, 0778

TN STIRY TN
The Pardes writes that, by tradition, Keser contains 620
pillars of light, the numerical value of keser (113), and that
from them life is drawn into all the Sefiros. The maamar
draws on this for the 620 pillars that join Keser to the
mitzvos.
Pardes Rimmonim 8:5-6"-"11:1 0°11%7 0712
70N RIM 7M2A2 NRTIP 19173 °3 ONIRNA M2 10191 00 U ..
52N1 79 R OTIRY 7T RO TI3AT 7PERI 791747 IR 10
OTIR 1113 RIT 112N DTIRT 72 Y°579 0w 12 TN NIRen
390 MNWRIT AWRY TIT 19 19K A PIyD 00 B amyn 1
771 0°2ayn 1M1 DAY O°DIY MAR A DWW O MINwRIN
7971 72701 191 RIT MUK NIWRAT INOTY 19K 1971 .owawnd
MR WRIM TPITAT T2 R IN90 03 R PR PNy XIp)
72727 ANRY 113 %D LANYIR RO 771237 A0 KIT 7R00n R
..7on

Pardes Rimonim (Public Domain)

PHY 1YW NP2 MWK TN OTIRY NI

“Shimshon grasped the two middle pillars on which the
house rested, and leaned upon them.” The pillars that
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bore the whole house are the maamar’s image for the pil-

lars of light that join Keser to the mitzvos.

Judges 16:29v72:1"0 DLW

WO 0Py 1103 MN20 WK TN CTY WY Tivny nppn

19Kt TR 11702 TOX 0779y
And Samson took fast hold of the two middle pillars upon
which the house rested, and leaned upon them, the one with

his right hand, and the other with his left.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

02,10 DOLDWW IR

37 Tonn myn

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE

T30 ,370 0°Y21 RNADIN X ,BIP 2721 1Yo

38 11112 M12°9% Nisn K92

From the law of one who reads the Shema in the Torah at
the time of its recital, the Gemara concludes that “mitzvos
require intention.” The maamar explains why: a mitzvah
draws down G-d’s will only when it is done as His

command.

Berakhot 13a:22-257173-272:X 2™ N1372

DR — 7i2% 11D OR” ORn 1IN NIDMT NIZR APn YY n3
N33 YRY NX™P 12130 .37 XIIP2 IR KR XD 1201NRY

W% 923 ;07 miR 0onm L2371 12T
GEMARA Is the conclusion to be drawn [from the opening
sentence of the Mishnah] that the performance of the com-
mandments requires Kawwanah? No; for] what means If he
directed his heart to read ? Just to read [in the Torah for the
sake of study]. But he was reading! [It is to differentiate him]
from one who is reading [the Torah] for the purpose of cor-
recting. Our Rabbis have taught : The Shema' must be read
as it is written: These are the words of Rabbi; but the Sages

say ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE

(Rl /AN S Ll sl i)

39 nanN
“And you shall love Havayah your G-d with all your heart,
with all your soul and with all your might.” With the
Shema’s opening declaration that Havayah is One, these
are the maamar’s example of words true in themselves

that must still be recited as a command.

Deuteronomy 6:5°77:1 0°127

STTRR22 TUDI22N 72257222 TROK 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and

with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

40 11297 msn

The note sends the reader to the discussion of the rabbinic
mitzvos in Likkutei Torah on Bechukosai, and to the

likuteitorah.com/likkutei-torah/nitzavim/5/
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sources noted there.
KEHOT’'S NOTE
9] e (2 ,t) Pmipna [5”57]
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The note points to the Tzemach Tzedek’s discussion there
of the Gulgalta that covers the brain.
KEHOT'S NOTE
.T0PNN Y P92 N7MIK XY

NI non

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
(PR nnp) MATpRa N

N2 720

Elijah’s prayer in the Tikkunei Zohar assigns the Sefiros to

the parts of the body: “the brain is Chochmah, which is

thought within.” Hence Chochmabh is called “the brain.”
Tikkunei Zohar 17a:17-190”>-1":X 1> 9t *1pn
75R 5y1 .an 290 121 X32D 17392 .350 73wnn 1R R0 RMn
.95 N5 R PPy N0 ArpER P9 nmnoaTt 2°nd N
R”1) 9BN7T RNDPAP PRI LAOINR DOWRID TR MNRE 700
IR WPRT RP IR RP TP IR OR* . (09AN nan KDT RNapp
X3 .(IDIRY K1) MDY MPNTI RIPRT PPY AR LMPINR

PPW R 290K KI9RD PwRT

Constantinople, 1740 (CC-BY-NC)

mn LW mp apt

The Mishnah lists the defects that render an animal
tereifah, among them a pierced membrane of the brain.
The maamar cites it to show how much life depends on the
brain.
Chullin 42a:3-47-2:X 2"n 1”?1”
D19P 3p°1 NN NPIDDY BT NP1 TRAA2 NIDTY B PInn
D1 19w VINA POBN MTW MW 99N N2 390 %1 mn b
ARIR WA 7900w IR 2P0 ARI0 0193 11107 9 NwI K91 7257
TRT 12P°1 TR0 TPt PN 12p7 MINDRON N0k apnw Ty
PR TN 027 ANXCAN 217 YIPAw R TIPCAw NOnCiBR 0700

'('ﬂ'l'? 122°1w N101211 N°21 DONT 12172 Mbpm nav hidh bl
Wikisource Talmud Bavli (CC-BY-SA)

7DV M w219 2Pt ONY

The note quotes the Tzemach Tzedek’s reason there for
the law that a pierced brain membrane makes an animal
tereifah: “because the brain will in the end deteriorate.”
KEHOT'S NOTE
MNAT MOT DIWK” AP °Y (3”WN NRXIT) K72 N7MINR AR 2780 T"?ﬂ'l
opbpnn®
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46 PLITNI2 N”D 1990 119K nRabaa

Shmuel rules that a skull crushed in its greater part ren-
ders the animal tereifah, and lesser damage does not. Life
does not depend on the skull as it depends on the brain.
Chullin 52a:18-21X"3-1"%:X 2”1 1°211
"R RP KM R°Y2O1 NN 7990 XTI 0107 RP 1N09°72 10 OX 720
MR PN 1370 ANPINRP KIVO%A 112 MRPT 103 10T KA 100
TPy YRR 1PV SRIY NR RINM 37 NR RYW 27 92 11
797 12172 07371 217 DR ADIAN WY 72172 0w NPAN
13O0 1990 1IPYR YO 1Py
Wikisource Talmud Bavli (CC-BY-SA)
KEHOT'S NOTE
X ,2179IN

47 7172 1Y 21y IR 090 RO TR

There, in the explanation of “I am Havayah your G-d” in
the section of tzitzis, the question is raised how the will
can be called “outer” relative to the intellect, when the will
(Keser) is higher than the intellect (Chochmah).
KEHOT'S NOTE
.7 ,0m oW °n 9Oy IR

PARAGRAPH 21

48 1”20 272w

The discourse in Sh’lach asks how the will can be “outer”
relative to the intellect, which is the subject of this passage
on the skull and the encompassing light.

KEHOT'S NOTE

9w *8 7Y 1R . [2] 57801 27910 . [373W] 127197 07PN NXDPY 01972

.72°KY 710NN Y IR RPITTR IMRMA 71919 7,10 0°281°D .7 ,0n

49 oY [P A IR

Ftz Chaim explains that a person’s keser is “a spiritual

J

light encompassing him,” not seen by the eye, while its

outer part, which extends below, is the skull surrounding
his brain. The Kehot note gives this place (Sha’ar 23, end
of chapter 2) for the text’s “Sha’ar 22, end of chapter 6.”
Sefer Etz Chaim 23:2°2:3”5 01 vy
M3 P R?TT 1913 9997 119K AN 13 37 00 wR2 1Y TN ...
1M1 MR X7 19W INOIY NN QTR X177 70 109N 10y napn
LYWHNNT PR NPT DIAR DI 1Y 1971 1193 10K 179V Aopn

IMZY DR W PN DR 77PR0 D930 RIM 79330 KT Tonb
Sefer Etz Chaim (Public Domain)

50 NNRAPI NWOn

In Emor the Zohar describes the supernal bond as “the
head, the skull and the brains” (reisha vegulgalta umochi).

likuteitorah.com/likkutei-torah/nitzavim/5/
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The text cites it, with the Mikdash Melech’s commentary,
for the place of the skull above the brain.

Zohar, Emor 31:147-32:1557171p:272-1"1p:X”2 711K ,777117 790

PARAGRAPH 23

51 INZRMA2 7 W7 07w 172
The Gemara reads “Seek Havayah when He may be found”
as referring to the ten days between Rosh HaShanah and
Yom Kippur, when G-d is especially near.

Rosh Hashanah 18a:11-1227-8":X 1™ 11w WX

20K , TIP3 .28 RO LTI DN PRI T WIT 1 0IM
.0°71827 D" MW WX 13T 0°R2 Ty 9K (MR 12 137 MR
PITIATIY KD 072 TIPY — 023 NX N AN DT YYD Y
M T T2YY 21 TP NIRRTy TAP 231 M AT 30 M
0" MWD KT PaY 0on2 1Y 19K AR 12 127 90K 10l 21

.0°718313
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
R |
52 NIINoM ooaRn B 1PN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE

.0°2P%Y MY MBIt 1207 1moana fxa

53 Boi9s shyi9a) 1133 Al

The Gemara explains the teruah through the Targum’s
“yevava,” a cry: one view holds it is groaning (genuchei
ganach), the other wailing (yelulei yalil). The maamar
reads both as the weeping that arouses mercy.

Rosh Hashanah 33b:107:2 3% mwn wx)

2Od% M ayIn 0 :n3T PPD KT RO2 AR NN

19907 TY3” :X1007 A7RPK2 N1 710 RT? K222 O 13310
5792 55192 130 1 .33 *M923 720 71 K790 DX 227M NIRRT

William Davidson, Vocalized Aramaic (CC-BY-NC)

54 NIDWRR 1T 77N 0w QAR

The note points there for the thirteen tikkunim of the
beard as drawings-down below the Gulgalta whose root is
in the mochin.

KEHOT'S NOTE

.2,0¥NN AT 1772 NPWRI2 N7MIR AR

55 mawnna ey o Y

When Moshe asked why the Torah was given through him
and not through Rabbi Akiva, G-d answered, “Be silent; so
it arose in thought before Me.” The maamar uses it for a
wisdom whose reason is beyond grasp.
Menachot 29b:5°77:2 v”5 ninn
ARY 19 07X 2 w0 0719 D 11137 17195 91K 1720 2195 K21 i
11927 17399 91K 2199 72wnna 79Y 9 PINw 17 96K 7Y 717N 1M
A [INRD] AN 1D ANR 15w 2IRIT NN RN 0y b
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56

57

58

59

60

M 77N 1N YPwan 17390 AR PRIPRa 1WA PRI XD PIINRD

19 nawnna a1y 92 Panw 5K 119w
Wikisource Talmud Bavli (CC-BY-SA)

N2 °DT 03°PPN 1 7AN D7V IN°23

That explanation distinguishes two levels of intellect:
Chochmah, Abba of Atzilus, which draws only from the
“hairs” that issue from the Gulgalta and is below the will;
and Mocha Stima’ah, the hidden intellect, which is above
the will because the delight, truly infinite, is in it.
KEHOT'S NOTE
5717 1% DY P01 TYTR Y XD NUMIRDY LTPORY 3,0 nbw e yb
AT AN7IN2Y 1827’7 17N WK 11°°0 170 °na 0a 1aya” :n”w‘?:rz/
.0°102 11”0 7wy ")

1°0R WrPR YW n’yaa

The note points to these discussions of the Pri Etz Chaim’s
teaching that the inner dimension of Abba is like Atik.
KEHOT'S NOTE

X ,MIOWN AT 92 99 %0 AYTR 'Y 0281 °D NPMIN XY

?°NY 1120 29N K17 NaN NoR01aT

Pri Etz Chaim records the Arizal’s words that when Z’eir
Anpin draws from Abba it draws only from Abba’s outer
dimension, for drawing from its inner dimension “is con-
sidered as if it draws from Atik, hidden within Arich

Anpin.” The gloss builds on this.

Pri Etz Chaim, Gate of the Recitation of the Shema 15:57y "5
70 YRw NRCPN Ayw ,0%°n

19T NOWNI DOMYDDY IS SRPAD W I8N0 D03 XY D YT on
53,79 NN O MR LNtAD T DORYRRY L NIPNRONN Pna m
RPX P3P 1R LKIX T 7007 IR TYWRm RV pavwd ooy
PPNY 1 P IPRD 2w RIT 1PW omvapnn 05 ,7aR 1w Ml
°J KX7M1 ,R”2R R™IR 0 ,p°NY 1PNaw °3 ,0Y0i .X”R TN N
LT OYY 17an IR PRI LPONYR wR1 RIT (IR RD) RMIR N
RPN RIR 77 72WRT 1K 02199 23 K17 17297 DIAK .IN337T 197 1K)

Lo MINXOAAN 7OWNRT 12 WO KRR IR ,NINXNAn
Pri Etz Chaim (Public Domain)

N°TH2 QW nUyRa v

The note refers to the Rebbe’s note there on this statement
that the Pri Etz Chaim indicates it explicitly.

KEHOT'S NOTE

naoina '{77?!'71 .49 °Y NP — D°IRRNT 9202 9NN P73 NAYn IR9

L191IR2 TYUR Y 0°283°D NIRRT L0O1R MR

192910 95T [INMOND NPOY 1TV WRNN NIR 137977 1TV ORM

The Idra Zuta says that Chochmah is called Eden, “and
this Eden is drawn from the supernal Eden, hidden of all
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hidden.” The gloss reads it as Abba drawn from Mocha
Stima’ah.

Zohar, Idra Zuta 16:69-19:77-070:1”0) R RIINT 70 990
Y™
INZRR2 T WNT

“Seek Havayah when He may be found; call upon Him
when He is near.” The verse the Sages apply to the Ten
Days of Teshuvah.
Isaiah 55:6":71”1171°yw°
219 AN IR IRRRN N IWIT
Seek ye the L-RD while He may be found, Call ye upon Him
while He is near;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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2 WK W

“I will greatly rejoice in Havayah; my soul shall exult in
my G-d, for He has clothed me in garments of salvation,
He has wrapped me in a robe of tzedakah.” Section 4 ex-
plains the verse phrase by phrase.

Isaiah 61:10:X70 V17 yw°

TS Doy YUIOTI2 IghaR 0D PRI CWR) PAn T2 BN i
7722 YN NP1 XD 1027 1002 210Y

I will greatly rejoice in the L-RD, My soul shall be joyful in

my G-d; For He hath clothed me with the garments of salva-

tion, He hath covered me with the robe of victory, As a bride-

groom putteth on a priestly diadem, And as a bride adorneth

herselfwith her jewels.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

2 WK W

The Idra Rabba says that “I will greatly rejoice in Havayah”
was said of Atik Yomin, for He is the joy of all; when the
path of His beard is revealed, all the forces of judgment
are hidden.

Zohar, Idra Rabba 13:123-15:134-3"2p:3™ X271 K178 ,771 100
TPy

BB RI%T 192 MONWNR RDT INRTRY TINT NWOR W

On “like a bridegroom coming out of his canopy... he re-
joices (yasis) like a mighty man,” the Zohar says: yasis,
from the side of the primordial light, in which no judg-
ment at all is found.

Zohar, Terumah 16:192-202277-273p:1”0 71190 ,97117 990

And what is “his covering”? Eden, the “covering” which cov-
ers up all things. “He rejoiceth” from the side of the
primeval light in which judgement has no place at all. “As a
strong man” (gibbor)-from the side of “strength” (geburah);
and note that it does not say here “a strong man”, but “as a
strong man”, which means that Judgement is tempered by
Mercy. Thus the sun gathers all together in one, in perfect
devotion and love. “To run on the way”, in order to nourish
and complement the Moon ...
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The Zohar; London, Soncino Press, 1933 (Public Domain)

65 1927 nan

“They shall speak of the glory of Your kingdom, and tell of
Your might.” The maamar uses it to tie inner drawing-
down to Gevuros, “might.”

Psalms 145:11x™:771p 0°2°10

117277 AN71237 17R° qmz‘;r_: 7923
They shall speak of the glory of Thy kingdom, And talk of
Thy might;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

66 > 9Ip D7V MIN22

That explanation of “The voice of my Beloved” describes
Keser as the 620 pillars of light, the 613 Torah command-
ments and seven rabbinic ones, rooted above Chochmah,
and says that although the wisdom of the Torah teaches
how to do the mitzvos, their root is higher than

Chochmah.

KEHOT'S NOTE
99K Y0 0 WU Tap

67 19053 11753 1773

The discourse on the twenty-fifth of Kislev explains that
through tzedakah, in which a person gives the life of his
soul earned by his toil, a drawing from above “from noth-
ing to something” comes from the inner dimension of the
Infinite Light, and that the mitzvos are G-d’s will clothed
in physical deeds.
KEHOT'S NOTE
X7 ATIR YW LT L2 RMN

68 WNN2 YW YN

“He donned tzedakah like armor, and a helmet of salva-
tion on his head.” The helmet of salvation, a garment of
the head, is linked to the “garments of salvation.”
Isaiah 59:171:071 1°yw”
nY22n Op3 "33 UIPN WK1 AT YA 102 RT3 UIPN
TIRIP 27y vy
And He put on righteousness as a coat of mail, And a helmet
of salvation upon His head, And He put on garments of
vengeance for clothing, And was clad with zeal as a cloak.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

69 APTS WAkt Yy PUIAND

A collection of commentaries and sources on the Tanya;
the note sends the reader to its comments on this epistle.
KEHOT'S NOTE
L2770 — 27 DPWNE mp’b: ow R

70 TS WAt

This epistle opens with “He donned tzedakah like armor”
and explains that tzedakah, greatest of the mitzvos, makes

likuteitorah.com/likkutei-torah/nitzavim/5/
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garments for the soul drawn from the light that encom-

passes all worlds.
Tanya, Iggeres HaKodesh 3:1-2'2-X:2 w71 NIIR ,R°IN
“DaTMINIT WY LAWRD2 AT ¥ai0Y 1D npTX W;??l
AR 2173 1107 NDIR NRYPp) NEYop 93 MY 1Y A (10730
1PwaY Y .”‘?i'r; 11:Wﬂ’? NpvEN ALD AVINR ’?; At
M22) 02032 YO 0327 XYW DO DM L0733 7Y DRt iy
Y, nignn '?;7; R n‘;i'r; 3,179 IR PR ARYR KA
NPIIN RITTTIN2 NIOTPRIIRD DI ,TRYIT? D2 0O

.o IXI2R3) *PrYy 93 22107

Kehot Publication Society (CC-BY-NC)

71 Dam BN 1 Yy
“And Havayah turned to Hevel and to his offering.” The
verb vayisha shares its letters with yesha.

Genesis 4:4"7:7 N°wX12

DR P2070K U ywn1 102mmy 1IN niTDan XITTDa NX°20 Dam
:nnan

And Abel, he also brought of the firstlings of his flock and of

the fat thereof. And the L-RD had respect unto Abel and to

his offering;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

72 0P 1 RPN MM

Onkelos renders vayisha as “and there was favor (ra’ava)
before Havayah,” so the maamar links yesha with ra’ava,
the supernal will.
Onkelos Genesis 4:4'7:'7 NPWX12 7y 017p1R 013N
22072 7 OTR 1 RIYD NI TINRYR FIY 122% KA AR NN 2IM
111373
Sifsei Chachomim Chumash, Metsudah Publications, 2009 (CC-BY-NC)
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73 o2 N anw msn

At the end of chapter 5 the Tanya cites Etz Chaim, Sha’ar
44, chapter 3: the garments of the souls in Gan Eden are
the mitzvos, and the Torah is the souls’ food.
KEHOT'S NOTE
27D TP W NPy 1780 R°IN2 RN

74 19102 1N%NN Pyl
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
"1 7D 0
75 19102 1N%NN Py

“Ten Sefiros without substance: their end is embedded in
their beginning and their beginning in their end, like a
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76

77

78

79

80

flame bound to a coal.” The maamar uses it for the special
power of tzedakah, which is in Malchus, the last Sefirah.

Sefer Yetzirah 1:7°1’% 717°%° 700
namows 19102 10PN TNPINa 1910 PIYA R 92 mMIED vy
D10 110K 717 TR 21991 21w 19 1°RY T NTRY NPnA2 7Iwp
The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

2 yRwn

“It shall be on Aharon to minister, and its sound shall be
heard when he comes into the Sanctuary.” The bells of the
High Priest’s robe are the image behind the “robe of
tzedakah.”

Exodus 28:3571”7:1"3 mnw

Havayah °10% Wipn-2% 1X22 12ip yaws mws Pox->y mm
7MY KDY INRE

And it shall be upon Aaron to minister; and the sound there-

of shall be heard when he goeth in unto the holy place be-

fore the L-RD, and when he cometh out, that he die not.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

WD yRwn

On the High Priest’s robe the Zohar explains “its sound
shall be heard when he comes into the Sanctuary”: a voice
must be heard, so that blessings rest on the world through
the priest.

Zohar, Pekudei 21:194-204771-778p:X”2 1P 7M1 100

W yRwn

On “and the voice was heard in Pharaoh’s house,” the
Zohar contrasts “the voice that is heard” with the voice of
prayer that depends on it, kol written with a vav and kal
written without one.

Zohar, Vayigash 8:85-10:99v7%:>-1172:’n W 717 190

W27 1°°2 025 PIDDI KPR INAAT

There the two kinds of “wine,” the wine of joy in a mitzvah
and the red wine of bitterness over one’s distance from
G-d, produce two kinds of garments: “He washes his gar-
ment in wine” is the cleansing of the garments of the
mitzvos.
KEHOT'S NOTE
LT, RN

7MI0 @21y o721 W2 172 0a3

“He washes his garment in wine, and his robe in the blood
of grapes,” from Yaakov’s blessing to Yehudah. Its two
garments are read as two kinds of garments of the soul.

Genesis 49:11x87:1"n NWRI2
:TMID 0223970720 1w2% 1772 023 930K 12 MR 7Y 1932 oK
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Binding his foal unto the vine, And his ass’s colt unto the
choice vine; He washeth his garments in wine, And his ves-
ture in the blood of grapes;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N7 NMPNON YW° 10 Yo T3 1

Expounding “I will greatly rejoice in Havayah,” the Zohar
asks, “What are garments of salvation?” and answers that
they are colors engraved for gazing; “yesha is gazing.”
The maamar takes them as the garments of the head, sight
and hearing.

Zohar, Yitro 28:495-30:50571”pn"2-7178N:1”3 1907 77171 190

The fifth commandment, “Honour thy father and thy
mother”, implies also the tenth, “Thou shalt not covet thy
neighbour’s wife”; for whosoever has a son born in adultery
is “honoured” by him on false pretences. Further, it is writ-
ten in the fifth commandment “that thy days may be long
upon the land which the L-rd thy G-d giveth thee”, as much
as to say, “what He gives thee is thine-but covet not what is
not thine”. Thus the first five commandments imply the sec-
ond five. Therefore: “From his right hand ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

TWRI2 AP Y212

“He donned tzedakah like armor, and a helmet of salva-
tion on his head.” The helmet of salvation is a garment of
the head, drawn down through teshuvah.

Isaiah 59:17v:0"117°yW°

nY2aoR OR3 "2 WP WWKI AW yI0) WD MRTR U
SIRIR 27YRD Uy

And He put on righteousness as a coat of mail, And a helmet

of salvation upon His head, And He put on garments of

vengeance for clothing, And was clad with zeal as a cloak.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

REIRCR R

1925 "MOR 11772

The discourse in Torah Ohr, Vayechi, opens with “Binding
to the vine his foal” and goes on to “He washes his gar-
ment in wine”; it is the same discourse the text cites for
the two kinds of garments.
KEHOT'S NOTE
LM% RN

AKD 17137 1M

“As a bridegroom adorns himself with splendor, and as a
bride adorns her jewels.” The maamar reads the bride-
groom’s splendor as the inner light of Torah and the
bride’s “vessels” as the tzaddikim.
Isaiah 61:10:X70 1oYW
RT3 Py YUITUTI 21gh27N D PRPRI YWDl Pin N2 R it
772 MIYA P2 KB 1027 10D "0Y
I will greatly rejoice in the L-RD, My soul shall be joyful in
my G-d; For He hath clothed me with the garments of salva-
tion, He hath covered me with the robe of victory, As a bride-
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85

86

87
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89

groom putteth on a priestly diadem, And as a bride adorneth
herselfwith her jewels.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

R"12 703 . . RRRT "N

The note points to a later passage in Likkutei Torah on
Shir HaShirim for the Tiferes of Imma that becomes a
crown for Z’eir Anpin.
KEHOT'S NOTE
L[] .AmmTRR 1 (3 ,00) U prhY

795 1TYn 19a0Y

The Zohar asks on this verse, “Who are her keilim? These
are Israel, who are the vessels of this bride.” The maamar
identifies the vessels with the tzaddikim.

Zohar, Balak 20:271-21:279177y:X”2-8"1y:"D P‘?: ,71 980

From this’, said R. Hamnuna the ancient, ‘we can learn that
the oppression of Israel brings benefit to them, and that the
ease of the other nations brings evil to them. For the word
kalah can be read kallah (bride) while khalah can only mean
destruction and annihilation.

The Zohar; London, Soncino Press, 1933 (Public Domain)

QP78 an 1795 00

On this folio the Zohar says that the “daughters of
Jerusalem” are the souls of the tzaddikim, who are always
close to the King.

Zohar, Vayechi 66:673-68:682-3yn:1"0 °0*1 30 780

2707N:170

Q°p TN an mveo 9D

On this folio the Zohar compares bringing the Tabernacle
to Moshe with bringing a bride into the wedding canopy.

Zohar, 38:335-39:344-17%w:n"%

TRw:n?

Pekudei TPa  ,Amia B0

1227917 17 17 MaNn

“The Patriarchs are themselves the chariot”: as a chariot is
wholly directed by its rider, they were wholly given over to
G-d’s will. The maamar applies it to the tzaddikim as ves-
sels for the Shechinah.
Bereshit Rabbah 47:67:11 1127 n°wX12
D109 9712 ,10p 72 217A 172 17°ann q0BIn L IN - DR 1270 YoM
0¥ 7277 DA 7°7 NAR YD .0M1aKR7 270 DX onn L mwn e
,MI°3Wi 17 VR 1P MR ANy 9277 NAwn "IRDD IR3 ,07apn
oy 937w 1°5 .0onY 7277H "I D AR ,7PN 0on TR RO
IR IR 1Dy 1137 1% AnR 1978 DO RIT N2 wTph
AR .OT7AR DYn OpOR PYUY s, 019w q0a P nKk 1aTr
.OTMaR Dy 0opPR DY CRAW ,7207M0 10 1T NART P w
PPDY 231°7 73M (719 NPWRI2) LDOPOR 1oyn Dy

“He concluded speaking with him, and G-d ascended from
upon Abraham” (Genesis 17:22). It is taught: One who de-
parts from another person, whether of greater or lesser
stature, must take his leave from him. From whom do you
derive this? From Abraham. On one occasion, Abraham was

likuteitorah.com/likkutei-torah/nitzavim/5/
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speaking with the Holy One blessed be He, when the minis-
tering angels came to speak with him. He said to them: ‘Let
me first take my leave from the Divine Presence, which is of
greater stature than you, then I will speak with ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
Zohar III, 257b2 ,137 31t
KEHOT'S NOTE

.2,177°01 1,279 . ,1"na 972

1227917 117 17 MaNn

The Midrash repeats that “the Patriarchs are themselves
the chariot,” here of Yaakov.

Bereshit Rabbah 82:6%1:275 1127 w12

ARRIY L7237 I 1T MART WOPY W IR - DOPOR Poyn Dy

(72 ow) o°PoR 1oyn Sy .amnar Byn oophR Byt (0 PwRN2)
2130 1287 2pY° 287,170y 28100 M

“G-d ascended from upon him, in the place where He had
spoken with him” (Genesis 35:13). “G-d ascended from
upon him” - Reish Lakish said: The patriarchs are the
Divine Chariot, as it is stated: “G-d ascended from upon
Abraham” (Genesis 17:22); “G-d ascended from upon him”;
“the L-rd stood over him” (Genesis 28:13). “Jacob estab-
lished a monument in the place where He spoke with him, a
monument of stone. He poured a libation upon it, and
poured oil upon it” (Genesis 35:14). “Jacob established a
monument.... He poured a ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

TIPWNRA2 1P NIVYY ¥7A2 1°2WN° DOPOTRY

In the World to Come there is no eating or drinking; “the
righteous sit with their crowns on their heads and delight
in the radiance of the Shechinah.” The maamar reads the
crowns as encompassing lights.

Berakhot 17a:1227%:X 1> 11272
32 1K X277 079y X327 03y M0 0y XY 1377 AI02 KON
K21 RIR KDY 1ADY REpn KDY 19271 71772 KDY ATNY RPY 1770 KD
D°373) DIPYNT2 DIPRTILY) PIVE DTS KPK LMD K9 M
AR 199K DOPORT DR MY SMRIY 130T 1
It was a favourite saying of Rab : Not like this world is the
world to come. In the world to come there is neither eating
nor drinking; no procreation of children or business trans-
actions; no envy or hatred or rivalry ; but the righteous sit
enthroned, their crowns on their heads, and enjoy the lustre
of the Shekinah; as it is said, "And they beheld G-d, and did
eat and drink" (Exod. xxiv. 11).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

N”1T TR . . RR2OR TI0%

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[5] .[t*”n (2°0187 11752) 7102 DBTI] .Y MR 571707 99900

The Zohar distinguishes an inner voice that is never heard
from the voice that is heard and that issues from it, the
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voice of Yaakov, which is the Torah.

Zohar, Bereshit 83:235-86:248-71"57:3"5 n°wx12 A 780
i RRle-!
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“For He has clothed me in garments of salvation.” Here
the garments are the encompassing lights of the Time to
Come.
Isaiah 61:10:X"0 1°yw”
TS Doy YTIOTI2 IYhaR 0D PRI CWRl PAn T2 BN i
772 MIYA P21 K 1027 100D "0Y
I will greatly rejoice in the L-RD, My soul shall be joyful in
my G-d; For He hath clothed me with the garments of salva-
tion, He hath covered me with the robe of victory, As a bride-
groom putteth on a priestly diadem, And as a bride adorneth
herselfwith her jewels.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

95 MA7° 1091021 1827 7 N7INa

“But his desire is in the Torah of Havayah, and in his
Torah he meditates day and night.” The cross-referenced
discourse finds in it two levels of Torah.
Psalms 1:2°3°X 0°2°71n
:17771 Ond® 1377 AN73N23 9307 °7 N7iN20K °D
But his delight is in the law of the L-RD; and in His law doth

he meditate day and night.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 27

96 °1W2% 55 10 W1 7an 10 WOwR W

The first half of the verse is read as the future revelation
from Atik and Arich Anpin; the bridegroom and bride, as
today’s light from Z’eir Anpin and Nukva.

Isaiah 61:107:X70 11°yw°

RTS Poyn YUTaR "IN vD RPN WDl Pan 2 oy i
7722 MTYA 1922 7K 1027 102 *30Y?

I will greatly rejoice in the L-RD, My soul shall be joyful in

my G-d; For He hath clothed me with the garments of salva-

tion, He hath covered me with the robe of victory, As a bride-

groom putteth on a priestly diadem, And as a bride adorneth

herselfwith her jewels.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/nitzavim/5/
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The verse’s opening words and its bridegroom are read
here as the higher crown, drawn from Keser and Mocha
Stima’ah.
Isaiah 61:10:X70 V17 yw°
MRT$ 2°yR YUITIR 0PN °2 POR2 "wRl N 2 vy vy
{7722 YR NP22) XD 1027 1002 209
I will greatly rejoice in the L-RD, My soul shall be joyful in
my G-d; For He hath clothed me with the garments of salva-
tion, He hath covered me with the robe of victory, As a bride-
groom putteth on a priestly diadem, And as a bride adorneth
herselfwith her jewels.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 30
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“And I will betroth you to Me forever.” G-d’s promise of a
future betrothal, read as the future revelation of the high-
est light below.
Hosea 2:21872:2 yii
DRI TON VIV PTSI *2 TR B7YY 2 PREIY
And I will betroth thee unto Me for ever; Yea, I will betroth
thee unto Me in righteousness, and in justice, And in lov-
ingkindness, and in compassion.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

99 N7 mnnn

The Gemara’s saying “go down a step and take a wife” lies
behind the wordplay chasan, chas darga: the bridegroom
is the one who steps down.

Yevamot 63ax 370 nin°
KEHOT'S NOTE

.X,20 M2

100 RN 1R PONY2 N2 WOWK WY

The Idra Rabba says that “I will greatly rejoice in Havayah”
was said of Atik Yomin, who is the joy of all. The maamar
reads it as the future revelation of Atik below.

Zohar, Idra Rabba 13:123-15:134-3"2p:3”> K27 RN ,7717 790
TPy
101 2?1y Nt Rwannt 17ak annn
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.9%1° n372
102 725 1TYN 1920

“And as a bride adorns her jewels.” Like the bridegroom,
the bride’s adorning will in the future come from the high-
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| est level, Atik.

Isaiah 61:10:X"0 1°yw”

TS 2oy YUIOTI2 IYhaR D PRI WD) Pan T2 BN i
772 MIYA P21 K 1027 100D "0Y

I will greatly rejoice in the L-RD, My soul shall be joyful in

my G-d; For He hath clothed me with the garments of salva-

tion, He hath covered me with the robe of victory, As a bride-

groom putteth on a priestly diadem, And as a bride adorneth

herselfwith her jewels.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

Y RITT BP2

“And Havayah shall be King over all the earth; on that day
Havayah shall be One and His Name One.” The maamar
reads the word yihyeh as the lower letters of the Name ris-
ing to the upper ones.

Zechariah 14:9°'0:7™ o0t
STIN 0 TN 7 T XA B2 YINT-P27Py Ton o
And the L-RD shall be King over all the earth; In that day

shall the L-RD be One, and His name one.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,70

199122 *°1° 7171 N2 DA
Kehot’s note points to where this is explained further:
Likkutei Torah of the Arizal.
KEHOT'S NOTE
T 27y PUIARAD N7IpD R

likuteitorah.com/likkutei-torah/nitzavim/5/
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