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An explanation of the verse “I will greatly rejoice.”
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As a further explanation, in order to understand the matter of the shofar, we must first preface the
matter of the light that fills [all worlds] (memalei) and [the light that] encompasses [them] (sovevV).
For seemingly it is not understood: since the meaning of sovev is not that it encircles and sur-

rounds from above, but that it is
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present below just as above, only the difference is [one] of concealment and of revelation, as is ex-
plained elsewhere — if so, how can reason grasp what is known: that there are myriads of myriads
of levels upon levels, grades, and many and diverse contractions (tzimtzumim), until [the light]
comes from the level of sovev,
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which is in a state of concealment, to the level of memalei, which is the level of revelation? For
everything is in its place, there is no distance of place between them, and nothing is lacking
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but the emergence from concealment into revelation. So how is it possible to speak of so many

myriads of myriads of grades, and many and diverse contractions, without end or limit, as is

known?
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But the matter will be understood by way of analogy — “from my flesh I behold” — for we see palpa-

bly in physical man that he has intellect and wisdom to comprehend everything that he does;
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and according to what his wisdom has agreed upon, so does his will incline to do that thing which

his wisdom has required. For just as his wisdom has required that thing, so does he have a will and

desire for that thing, since wisdom guides
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the will, as is known. And according to the will, he thinks and ponders how to accomplish what has
arisen in his will; for the action is completed only through pondering the letters of his thought, and

these letters are below the level of the will, as is known.
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Now, the place where the intellect dwells is the brain; likewise, the dwelling of the will is also in the
brain; and the pondering of the letters of thought, too — he ponders and thinks in the brain. Thus
in the one brain there are

NPMIR waAPNRn NZIM %72 Nwadbnn anonm Anona wabnn atnnnw mwadnn orn A
JR 01PN T299% 195y MWL NWM M2 1180 13580 217 Mn RITCOR D1pna 9om nawnan

three kinds of enclothement: first [the soul’s power] clothes itself in wisdom, wisdom clothes itself
in the will, and the will clothes itself in the letters of thought — and all in one place, the brain. Thus

we find several levels and a chain of descent (hishtalshelus), from cause to cause, in one place.
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The reason is that the enclothement of a spiritual thing is not like [that of] a physical thing. For a
physical thing occupies space, and when the higher clothes itself in the lower, the lower comes to

be below it at a distance of place; whereas the spiritual does not occupy space in and of itself,
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only it is grasped and absorbed within the bounds and the aspect of place, where that place is only
avessel and a dwelling for the resting of the spiritual within it. Therefore there can be the resting of

several kinds of powers, and enclothement, in one place.
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From this the one who understands will grasp, regarding Above, how several kinds of contractions
(tzimtzumim), chains of descent and enclothements of very many grades [exist] in the Infinite
Light (Or Ein Sof), blessed be He, in truly one place. And in truth, He, may He be blessed, is the
place of the world, and the world is not His place.
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It will be understood still further through another analogy, from the power of the intellect that

clothes itself in action: for example, the act of writing, where the hand writes what arose in his

mind;
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and thus the power of the intellect is clothed there, and also the letters of thought, for at any rate

one must ponder the letters of thought in order to write the letters of the script.
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He also has some desire while he writes; and there is also the power of action, which is the power of
the hand that writes. It follows that there are four kinds of enclothement and contraction here: in-

tellect, thought, emotive attributes (middos) and action.
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And these four levels of contraction and enclothement are also [present] in a person’s speech: he
speaks what his wisdom has required, he thinks out the letters with which he speaks, and he has a

will and desire for the thing that he will speak.
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Now, these four contractions are what is perceptible according to our intellect, for we perceive only
four kinds of contraction, corresponding to the four letters of the Name Havayah, that is, the con-
tractions that are within the chain of descent (hishtalshelus), from Chochmah (wisdom) downward.
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But in truth there are myriads of myriads of grades and contractions above the chain of descent,
until there can be the coming-into-being of the level of Havayah.
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For the coming-into-being and the enclothement of the Infinite Light (Or Ein Sof), blessed be He,
in Chochmah is a greater contraction than Chochmah’s contracting itself to be clothed in the emo-

tive attributes (middos), and the emotive attributes in thought, etc., as is known.
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We also find the enclothement of two opposites in one subject: for example, love and anger, both of
which are in the heart, and at times they are even in one moment — for example,
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a father who strikes his son in anger because of his love for him, since he wants his betterment;
and the love and the anger in the heart are both clothed in the hand of the father who strikes his

son.
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The general conclusion is that we find, palpably, several kinds of enclothement in one place, and
even the inclusion of two opposites in one subject and their enclothement in one place, as men-

tioned above.
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2. From all this, [the matter] will also be understood with regard to the Infinite Light (Or Ein Sof),

blessed be He. For the tzimtzum (contraction), and the vacated place and void, are in the Infinite

Light, blessed be He — that is, in the light and the flow that flows forth from Him to be [in] a state of

revelation —
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and not, G-d forbid, in the Infinite One (Ein Sof), blessed be He, Himself, as is known. That is, the

radiance and the flow were contracted so as not to be revealed except by way of a line (kav) and a

thread; and what does not come to revelation is called sovev, for although it is
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present below, it is in a state of concealment and not in a state of revelation. [And along these lines

it is said in the Tikkunei Zohar, “And when You withdraw from them,” etc.;
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for the meaning is not literal, like the withdrawal of a thing from this place to a higher place, since
He, may He be blessed, is not within the bounds of place; rather, the meaning is that the light be-

comes concealed from them and is not revealed in the vessels of the Ten Sefiros.
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As in the Ten Sefiros of the World of Atzilus (Emanation), the Infinite Light shines in great revela-

tion, to the point that “He and His vessels are one” (ihu vegarmohi chad); whereas in the Ten
Sefiros of the World of Beriah (Creation), the revelation is not like this.
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And this is the meaning of the withdrawal and the concealment. And all this is not within the
bounds of place. It follows that this withdrawal and spreading forth is not [to be taken] literally, to
say that it withdrew and is no
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longer present in this place, for it is not at all applicable to say so of the Infinite Light, blessed be

He; rather, it is only a matter of concealment and revelation.
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Something of an analogy for this is the revelation of the power of sight in the eye. When one closes
the eye, and the power of sight is not revealed so as to see, it is not that the power of sight has with-

drawn from the eye; for in truth it is present in the eye, only its power is not revealed.
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In the same way is the matter of concealment and revelation: the light is revealed in the vessels and
the worlds, or it is not revealed in them. And this concealment is relative to the vessels and the

worlds,
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whereas relative to the light itself there is no change at all — and all the more so in His being and
essence, may He be blessed, which is far, far above the level of light and revelation. And see what is
written in the discourse beginning “I am black, yet comely,” on the matter of “He made darkness

His hiding place.”
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[And see in the Zohar, Parshas Acharei, folio 73a, on the matter that the Holy One, blessed be He, is
hidden and revealed, etc.; and see what is written on this in the discourse beginning “For the thing

is near to you.”]
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And to explain the matter — how it is present below, given that it is not revealed: the matter is this.
It is known that the soul of Moshe our teacher, peace be upon him, was of the level of the World of
Atzilus (Emanation), and so was the soul of Avraham. That is, in Moshe our teacher, peace be upon

him, and in Avraham, Atzilus shone in a revealed way below.
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Thus the level of Atzilus is present below as well. And as is also written in [Sefer Ha]Gilgulim, chap-
ter 20, that there is the level of Atzilus even in [the World of] Asiyah (Action).
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Now, from the side of the light of Atzilus itself there is no hindrance; for if Moshe and Avraham
were here with us today as well, the light of Atzilus would be revealed in them. It is only that in this

generation there is no revelation of the light of Atzilus below.
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Nevertheless, it must necessarily be that the light of Atzilus actually exists below too, only it is not

revealed in this generation of ours.
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So too Shlomo, of whom it is written, “And he was wiser than all men,” “and he spoke three thou-

sand parables”; thus such great wisdom was revealed to him,
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even though he toowas in this world, in the level of Asiyah. Thus the existence of wisdom is also be-

low, in this world, and therefore it was revealed to Shlomo; only it was hidden from the eyes of

every living being but him.
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And likewise, along these lines, prophecy exists in this world as well; only in the prophets it was in a
revealed state — prophecy was revealed in them, because they had the power to receive. And now

the hindrance is on the side of the recipients;
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but on the side of the light and the flow there is no hindrance, for the light and the flow actually ex-
ist today as well, only it is not revealed and seen except according to the measure of the recipients’

power.
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From all this, the level of sovev will be understood Above. For the meaning of sovev is that which

does not come to revelation, as mentioned above. And the wisdom of Shlomo, relative to our mea-

sure, is called the level of sovev.
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So too the level of the speaking [being| (medaber), relative to the level of the animal, is called
sovev: for the level of the speaking is not revealed in the level of the animal, since the illumination
was contracted until there is in it only the level of the animal and not the speaking. That is because

the level of the speaking actually exists in this world as well,
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but because in the animal it was contracted and is not seen and revealed, this level, relative to
them, is the level of sovev, which is not revealed. And in the level of the vegetative, the illumination
was contracted further, until there is not even the level of the animal in it; and in the inanimate, the

illumination is contracted further still.
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And all these four contractions in the inanimate, vegetative, animal and speaking mean that the il-

lumination descended and diminished, level after level — and all in terms of illumination and reve-

lation: what was revealed in man, in the level of speaking, descended and diminished in the ani-

mal, and what was revealed in the animal descended and diminished in the vegetative.
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For animals feel pain when a limb is cut from them, because they have the revelation of the life-
force (chayus), which is not so with the vegetative. And likewise the revelation that is revealed in the

vegetative descended and diminished in the inanimate.
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And because the contraction is only a lessening of revelation, and not that it does not exist at all —
for in man the level of speaking is revealed, even though he is in one place with the inanimate, the
vegetative and the animal — therefore the level of speaking, relative to the animal, is called the lev-

el of sovev;
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and so too the wisdom of Shlomo relative to our measure; and so too the level of prophecy: for if
Moshe our teacher, peace be upon him, and all the prophets were here with us today, prophecy

would be revealed in them.
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It follows that nothing is lacking but the revelation, while from the side of the light of prophecy it-
self there is no hindrance; therefore it is called the level of sovev, etc.
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From this it will be understood that all the kinds of contraction and of the chain of descent (hishtal-
shelus) were in the light and the revelation alone; and therefore they are all in one place as well, as

mentioned above.
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3. Now we need to understand the matter of the shofar. First the matter of the mitzvos of the whole

year will be explained. It is this:
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in the mitzvos is clothed the supernal delight, blessed be He, which is without end; as is known,
there is delight above delight, for “there is no blade of grass,” etc., and “one higher than the high,”
etc.
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And of the lower Eden a garden is made for the higher Eden, of the World of Beriah (Creation); and
the Eden of Beriah, which is the Chochmah (wisdom) of the Malchus (sovereignty) of the World of
Atzilus (Emanation) — which is the level of Eden for the level of the Garden of Beriah — is the level
of a garden for the Eden of Atzilus, which is the Chochmah of Atzilus itself.
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(As is written in the Zohar, Parshas Vayakhel, folio 210b, and Parshas Chukas, at the end of folio
182b; and see in the Idra Zuta, at the beginning of folio 296a.)
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And the supernal delight is far, far above the level of the Chochmah of Atzilus; it is the level of

Keser (the Crown). And there are the 620 pillars of light, like a pillar that joins the upper with the

lower,
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like the two middle pillars on which the house rested, in [the account of| Shimshon. So are the 620

pillars of light drawn from the supernal Keser to clothe themselves in the mitzvos, whose root and

essence are in Malchus — “the commands of the King.”
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That is because the root and source of the mitzvos is in the level of Keser, which is the supernal

will, and there the supernal delight is clothed: “It is gratification before Me that I spoke and My will

was done.” And this delight is also clothed at the end of the deed, when “My will was done,”
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that is, in the commands of the King, for the essence of the mitzvos is in Malchus. Therefore they
said in the Gemara, “Mitzvos require intention” to fulfill one’s obligation; and even with regard to
the Shema, it is stated in the Pri Etz Chaim that before the Shema one should intend to fulfill one’s

obligation.
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For although the content of the Shema — “One” and “You shall love” — is words of truth in their
own right, nevertheless it is not enough that one reads them because he wants to speak words of
truth; rather, one must speak them in order to fulfill the command of the King, who commanded us

to do so, and in order to do His will.
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And through this one draws down the supernal will, blessed be He, and the delight clothed in it,
into Malchus. [And if not, one draws down nothing, as is written on this
Y7133 11297 NIXH YaAWI RNTIRT NIXNA 27990 IR O7TI0Y 9790 00 71 [AIR X 5730 nnyY 171772
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in the discourse beginning “And now, I pray, let the strength of my L-rd be great.”] And these are
the very 620 pillars of light — the 613 mitzvos of the Torah and the seven mitzvos of the Rabbis, as

is known —which join the supernal will, blessed be He, to Malchus.
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Now, the supernal will, blessed be He, which is the level of Keser (the Crown), is called “the

Gulgalta (skull) that covers the Mocha (brain),” for it is far, far above the level of Chochmah (wis-

dom), [called] “brain.”
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But this still requires explanation, for the question is well known, and it is set out in Etz Chaim,
Sha’ar 22, chapter 5: we see palpably in physical man that the skull is only a bone covering the

head, whose life-force is slight, while the brain is the dwelling of a person’s life-force as a whole;
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and if the membrane of the brain is pierced, [the animal] is tereifah (fatally defective), for the life-
force departs through a mere hole; whereas with the skull, it is not tereifah unless most of the bone
is crushed, because the life-force does not depend on it so much. So why is the virtue of the
Gulgalta greater and higher than [that of] the Mocha?
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But the matter is this: it is true that the virtue of the brain is very great, for the brain is the essence

of the life-force,
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and it is in the aspect of the inner dimension (pnimiyus); whereas the skull is merely the aspect of
the outer dimension (chitzoniyus). Nevertheless, it is a vessel and a dwelling for the resting of the

supernal delight, blessed be He, more than the level of Chochmah.
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The matter is that the supernal delight does not come to be clothed in an inward way; it remains,
rather, in the aspect of an encompassing [light] (makif) from above, and rests upon the outer di-
mension (chitzoniyus) of the vessels.
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Therefore the bone of the skull, which is the aspect of the outer dimension of the vessel, is more fit

to be avessel and a dwelling for the resting of the encompassing [light] that is above it.
KW 923 (2 7my 710] 2°Y0 1787 MK °D 12 °Y1 1999 7701 2IMT IR 1700 2700 [ovn pya) N7y 3]
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[And see Etz Chaim, Sha’ar 22, at the end of chapter 6: “a spiritual light encompasses it”; and see
in the Zohar, Parshas Emor, at the end of folio 96b, concerning “the head and the skull” (reisha
vegulgalta), and in the commentary of the Mikdash Melech there; and as is written on this else-

where.] And so too it will be understood in man as well.
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For not the whole soul is clothed in a person, but only a radiance from it; and what comes to be
clothed is clothed in the brain, in an inward way, while the essence of the soul, which is in the as-

pect of an encompassing [light], rests upon and encompasses the skull.
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From this it will also be understood with regard to the will: in the will there is no revelation of the

delight in an inward way; rather, it is in the aspect of the outer dimension,
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only there the delight rests, as an indwelling and an encompassing [light] alone: “It is gratification
before Me that I spoke,” etc. And this delight, which rests upon and encompasses the level of the

supernal will, blessed be He, is what is drawn down through the mitzvos.
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With this, the difference between the mitzvah of the shofar on Rosh HaShanah and the mitzvos of
the whole year will be understood. For of Rosh HaShanah and the Ten Days of Teshuvah it is writ-

ten, “Seek Havayah when He may be found,”
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for it is the time for repairing all the blemishes and deficiencies — that one omitted some mitzvah
or fell short in its service. And for the repair of the blemishes and deficiencies, an outer drawing-
down is not enough, like the drawing-down of the mitzvos of the whole year, which are the supernal

will, which is in the aspect of the outer dimension (chitzoniyus) and is
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only a vessel and a dwelling for the resting of the supernal delight, which rests upon it and encom-
passes it from above. As is known from the matter of a river that has been laid waste and dried up:

one must dig deeper, etc.
(X317 snpon] TN 770 1AW DO MTR 20 TTYR 9550 99195 maa SMIIA DI NIZA IRA MY
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And for this comes the mitzvah of the shofar — “groaning groans” and “wailing wails” — to arouse
the Thirteen Attributes of Mercy, which are the thirteen tikkunim of the beard (tikkunei dikna), the
surplus of the intellect (mochin); and the mochin are the aspect of the inner dimension

(pnimiyus).
AR QWY NS B RNDPAPAT N1°M2R TURD 19WRIY MOWNHT 1T ki apen] 7PN AT DA
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Although the thirteen tikkunim of the beard are drawings-down that were drawn down, below the
level of the Gulgalta, nevertheless, since their root is from the level of the mochin of Mocha
Stima’ah (the hidden brain), they are therefore tikkunim (rectifications) to repair the outer dimen-
sion of the Gulgalta. For in Mocha Stima’ah the supernal delight is clothed in an inward way, and

not merely as a radiance, as [it is] in the mochin in the head.
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For the mochin in the head, by way of analogy, are those that come to the revelation of intellect and
understanding, in reasoning and knowledge that are grasped and understood; and there is no reve-
lation of delight there except as a mere radiance: when one comprehends something, delight

comes upon him.
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Whereas Mocha Stima’ah is the level of “Be silent; so it arose in thought,” which is not given to be
comprehended, or for its reason and knowledge to be grasped, because it is one essence with the
delight that is clothed in it,
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and they are not separated. [And that delight is in the aspect of the inner dimension of delight. And
see what is written on this in the explanation of the verse “I am Havayah your G-d,” in the section
of tzitzis.
NIAR N30T (17w nwan /170 p79] V0D [yaw nxopn] W2RN YW (000 vy 193] 7Y WPR 7Y 11 71271° O
J27Y 10 PONY 120 2Wn R0
And this will also be understood along the lines of what is written in the Pri Etz Chaim, Sha’ar
Kerias Shema, chapter 15, that the inner dimension of Abba is considered like Atik, etc.; see there.
mxa] TI”XIND [o°01 1°2702] 177900 NRAA2Y (27y 071 772) JANNRY D [mor nwn 297] 1”77 [2n5 191 37
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And so wrote the Ramaz on Parshas Va’eschanan (on folio 260b); and in the gloss of the Maharan
in Otzros Chaim (folio 38a), in the discourse on Atik, it is stated that this means
92 °B2 [mar nwn 277] PR 2”3 (10 1m31] I RO QW (o0 vy »793] N7YD2 172 P°NY N°1R°18 1720
(27y 17y1 772) RX¥N
like the inner dimension of Atik; and so it is indicated explicitly in the Pri Etz Chaim there. And so
too the Ramaz wrote in Parshas Ki Seitzei (on folio 276b),
W”Yy PONYT N°1°100 29N K17 RIR NONI°1DT 370 0 [ov%ws onnl VY1 "9 [o>°n py »9m] A7”YEN QW2
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in the name of the Pri Etz Chaim and the Kelalim of Rabbi Chaim Vital, section 63, that the inner
dimension of Abba is considered like the inner dimension of Atik; see there. And in Parshas Bo (fo-
lio 40), on the passage beginning “He is destined” (zamin ihu), and “within its inner dimension,”

etc.
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And it may be said that all the more so Mocha Stima’ah, the source and root of the level of Abba, of
which it is stated in the Idra Zuta (at the beginning of folio 290a): “And this Eden” — that is, Abba —

“is drawn from the supernal Eden, hidden of all hidden”; see there.
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Therefore this drawing-down is above the drawing-down that comes through the mitzvos of the
whole year, which is from the level of Arich Anpin, the Gulgalta, etc.,
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as mentioned above.] And the drawing-down of this delight is drawn down on Rosh HaShanah
through the shofar, “groaning groans” and “wailing wails”; and because of this, the repair of all the

blemishes is drawn down in the Ten Days of Teshuvah that come after Rosh HaShanah.
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Therefore there is trembling in the shofar, for this drawing-down is from Mocha Stima’ah, where

the Gevuros (restraints) of Atik are drawn down and clothed in Mocha Stima’ah, as is known.

T7T RIS 1171 1190V AP NOWNT 11700 N2 WOWR WY D900 TIR°aD K21 Ny T 24
4. Now we come to the explanation of the verses. “I will greatly rejoice in Havayah”: this is the
drawing-down of the supernal delight from the will to Malchus (sovereignty), which is drawn by
way of
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the level of Havayah, which is the ten Sefiros of the World of Atzilus (Emanation). [See in the Idra
Rabba, folio 133a; and see further in the Zohar, Terumah, folio 137a, concerning “will rejoice” (ya-

sis): from the side of the primordial light, in which no judgment at all is found.]
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“My soul shall exult in my G-d” is the level of the shofar, which is the level of “my G-d” (Elokai), the
level of Gevuros (restraints) and contractions (tzimtzumim); for inner drawings-down come
through Gevuros and contractions, “and they shall speak of Your might (gevurascha).” [And see

what is written on this in the explanation of the verse “The voice of my Beloved,” etc.,
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concerning Pesach, on the matter of “What are the fruits of mitzvos?”; and see in the Zohar, Part

III, folio 239a, at the end, and side b, and folio 267b.] “For He has clothed me in garments of salva-
tion (yesha).”

1°7173 [(370) yw] YW 13°°17 T2NYN ’737 177 779 [naoina] *01N2 177 [(370) yrw] YW YWO B

M2 1°7173 [(370) yrwa] YW *°N2 A0 W° °2 Wi nnss T’ﬂ}?b [momew] oW

The meaning of yesha: the 370 lights (shin-ayin nehorin), with the addition of a yud, which denotes
the future. That is, the 370 lights that will be in the Time to Come, in the days of Mashiach; for there

are several levels in the 370 lights, etc.
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[See the commentary of the Ramaz on the Zohar, at the beginning of Parshas Shemini, and in
Parshas Bereshis, on folio 4, and at the end of side b, [on the passage] “At that hour...” (behahi
sha’ata arach), etc.; and see what is written in the discourse beginning “On the twenty-fifth of
Kislev,” on the matter of “and a helmet of salvation on his head”; [and] in Iggeres HaKodesh, on
the verse “And He donned tzedakah,” etc.]
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And these 370 lights are far, far above the chain of descent (hishtalshelus). And the Targum of “And
Havayah turned (vayisha) to Hevel” is “And there was favor (ra’ava) before Havayah.”
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Ra’ava is the level of the supernal will. “He has clothed me”: to draw the soul of man, too, above the
chain of descent. “He has wrapped me in a robe of tzedakah (righteousness).” A robe is a garment
like other garments, except that on its hem there are bells and pomegranates, to make a sound
heard.
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So too tzedakah (charity) is the level of a garment, like the other mitzvos, which are the level of gar-
ments; except that tzedakah has this additional virtue,
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that it is among the things whose fruits one eats in this world as well, and these are the level of bells
and pomegranates, etc. The reason is that “their beginning is embedded in their end” — specifical-
ly; that is, in tzedakah, which is in Malchus (sovereignty).
M2 XM 71903 NI0M22 12 qwnIT Neam 0199 Innan a9 09T BT 902 KO0 PRt 00 N an
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And also, since Malchus is the level of a poor one (dal), which has nothing of its own, the life-force
that is drawn into it in a revealed way is the level of making the sound of the drawing-down heard:
that even in a place that has nothing of its own, life-force is drawn. [And see in the Zohar, Parshas
Pekudei (folio 231a),
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on the matter of “And its sound shall be heard,” etc., and in the Mikdash Melech there; and in the
Zohar, Bereshis (folio 50b), and in Parshas Vayigash (at the end of folio 209b and the beginning of
folio 210a), and in the Mikdash Melech there.
02D 1052 K712 ARIANA 0°w13% 13’2 o Py ’?"57731 YW 9722 1°1Y T2V [0 v Ty 5”’191

.70 ©°219 0721 WAk 102

And one may further say, in [terms of divine] service, that “garments of salvation” and “a robe of
tzedakah” are the two levels of garments explained elsewhere on the verse “He washes his garment
in wine, and his robe in the blood of grapes”:
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that is, the garments of the emotive attributes (middos) of the soul, which are called the garments
of the body, and the garments of the first three [Sefiros], sight and hearing, “to gaze upon the
glory,” etc.
X1 RNIPONOR YW 19 YW 5732 170 (20 R 77) 170’8 97112 RN 1
And so it is explained in the Zohar, Parshas Yisro (folio 90b): “What are ‘garments of salvation’?”
etc. — “Yesha is gazing.”
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And this is what is drawn down through teshuvah (return), through which “my soul shall exult in
my G-d, for He has clothed me in garments of salvation” — the garments of the head, as in the mat-
ter of
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“and a helmet of salvation on his head.” And through the fulfillment of the other mitzvos the level
of the garments of the body is drawn down, and this is the meaning of “and a robe of tzedakah,”
etc. And see on this in the discourse beginning “Binding to the vine.”] “As a bridegroom (chasan)

who adorns himself (yechahen) with splendor (pe’er)”:
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this is the Tiferes (beauty) of Imma, which becomes a crown (keser) for Z’eir Anpin (the emotive at-
tributes) [and the Yesod of Imma ends at the chest of Z’eir Anpin, which is the Tiferes of Z’eir
Anpin]. Yechahen is the drawing-down of the Chassadim (kindnesses), which is the Written Torah,

etc.,
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in an inward way. [And see what is written further on the matter of “As a bridegroom who adorns
himself with splendor” in Parshas Tzav, in the discourse beginning “To understand the matter of
gladdening the bridegroom,” etc.] “And as a bride adorns her jewels (ta’deh keleha)”: it does not

say tis’adeh bekeleha (“she will adorn herself with her jewels”),
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but ta’deh keleha (“she will adorn her vessels”), for “her vessels” (keleha) are the tzaddikim (the
righteous) [see in the Zohar, Parshas Balak, folio 199b; and see in the Zohar, Vayechi, at the end of
folio 246b, and folio 242a; and in Parshas Pekudei, folio 238a],
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as “the Patriarchs are themselves the chariot,” in a state of self-nullification (bittul) to Him, may He
be blessed; and they are vessels and a dwelling for the Shechinah (Divine Presence) that rests upon
them. And the bride is the Shechinah, who will adorn them with crowns, for “the tzaddikim sit” in

Gan Eden “with their crowns on their heads,”
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and this is the level of encompassing [lights] (makifim) [and see what is written in the discourse be-
ginning “These are the accounts,” on the matter of “the Tabernacle of Testimony”]. The intent is:
just as “the bridegroom adorns himself with splendor” — an inward drawing-down, through occu-
pation with the Torah — and “the bride adorns her vessels” in the aspect of the mitzvos, with en-

compassing [lights],
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so “I will greatly rejoice in Havayah” is the drawing-down of the supernal delight, so that there be

“my soul shall exult in my G-d,” the inward level,
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and “for He has clothed me in garments of salvation” — in the level of the encompassing [lights] of
the Time to Come; and all is from the level of the supernal delight, as mentioned above. [That is,
there are several levels, one above the other, in the rank of the garments that are made from the
performance of the mitzvos, as is written in the discourse beginning “And you shall make holy gar-

ments,” etc.

likuteitorah.com/likkutei-torah/nitzavim/5/ 22



LIKKUTEI TORAH - PARSHAS NITZAVIM - MAAMAR 5 VOWR WY Dssy TIR2

1713 %% °DT 0I°POR M CAR D7Y IR°22 wrRYY T1INT POY UV wNnIT NP0 naa 1,
L27Y %12 1127 1071021 1801’0 NAN2

And so too in the level of the inner dimension that is drawn down through occupation with the
Torah; and see what is written in the explanation of the verse “I am Havayah your G-d,” in the sec-
tion of tzitzis, on the matter of “His desire is in the Torah of Havayah, and in his Torah he medi-

tates,” etc.; see there.
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Now, at present, the drawing-down in Gan Eden through the Torah and the mitzvos, inner and en-

compassing [lights], is from the level of Z’eir Anpin and Nukva (the feminine) of Atzilus (Emana-
tion); and this is the meaning of “As a bridegroom,” etc., “and as a bride adorns,” etc.
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But in the Time to Come there will be drawn down an inner drawing-down from the level of Mocha
Stima’ah (the hidden brain) of Atika, and encompassing [lights] from the Keser (Crown) of Arich
Anpin. And of this he said, “I will greatly rejoice,” etc., “my soul shall exult,” etc., “for He has

clothed me,” etc., as mentioned above.
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And see what is written elsewhere, in the explanation of the verse “For over all the glory, a canopy,”
where the meaning and matter is explained that the Tiferes (beauty) of Imma becomes a crown for
Z’eir Anpin, and that, in the same way, there is a higher level, drawn from Keser and Mocha

Stima’ah;
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and this is the matter of “I will rejoice,” etc., “and exult,” etc., “as a bridegroom,” etc. And see what

is written elsewhere in the explanation of the verse “and comely,” etc., “as the curtains of Shlomo.”
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The explanation of the matter: it is explained elsewhere, in the discourse beginning “The Song of
Songs,” on the meaning of mitzhalos chasanim (“the rejoicing of bridegrooms™), in the plural, that
the Torah is called a bridegroom (chasan); and in order for there to be a drawing-down of the
Infinite Light (Or Ein Sof), blessed be He, into the Torah that is before us, there are, in general, two
levels of “descending a step” (chas darga), etc.; see there at length.
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However, in the Time to Come the revelation will be below as it is above; it follows that the first level

of “descending a step” will also be revealed truly below.
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And this is the meaning of “And I will betroth you to Me,” as is written on this in Parshas Bamidbar;
and it is explained on this below, at the end of the discourse beginning “To understand what is writ-
ten, ‘On the eighth day, an assembly.’” And in the same way the meaning of “I will greatly rejoice in
Havayah,” etc.,
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“As a bridegroom adorns himself,” etc., will be understood. The meaning is that at present the

drawing-down below, in the revealed world (alma de’isgalya), is from the level of Z’eir Anpin of

Atzilus, which is called chasan — chas darga (“descending a step”).
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And this is the second descent. But in the Time to Come the revelation will be below as well from
the level of Keser, which joins and draws down the Infinite One (Ein Sof), blessed be He, to the em-

anated [levels]; this is the first descent, to become the beginning of Atzilus, etc.;
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this very revelation itself will be below. And this is what is written in the Zohar, Part III (folio 133a):

“‘Iwill greatly rejoice in Havayah’ was said of Atik Yomin.”
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It is the level of “He who alone is exalted, who is uplifted since days of old”: this revelation will be
below as well. And in the same way the matter of “And as a bride adorns her vessels” will be

understood.
ST IR 13297 N 70T 7T W,n¥1 .77 2122 1°0° 1771 N2 DA 77°0° KIT0 01°2 1°39 9N

M2 1NN wIwnd 87y wrnyY 113 0°NYyaw 1°0° 7R IR

And this is the meaning of “On that day shall be (yihyeh),” that the level of vav-hei, too, will be in
the level of yud-hei. And see what is written in the discourse beginning “And the light of the moon
shall be like the light of the sun, and the light of the sun shall be sevenfold,” etc.; and see what is

written on the verse “As the rejoicing of a bridegroom,” etc.]
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