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I Will Greatly Rejoice in Havayah;
My Soul Shall Exult in My G-d

Isaiah’s two words of joy are two ways G-d’s encompassing light
comes to dwell in the world and the soul: sos asis, the revealed
joy Israel cause above through Torah and mitzvos done with joy,
which draws down G-d’s humility, His kingship; and tagel, the
hidden joy of Rosh HaShanah, when the shofar’s weeping draws
the inner supernal delight through the Thirteen Attributes of
Mercy, felt now as trembling and revealed on Sukkos as an

encompassing embrace.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

Isaiah’s two words of joy are two ways G-d’s encompassing light comes to dwell in
the world and the soul: sos asis, the revealed joy Israel cause above through Torah
and mitzvos done with joy, which draws down G-d’s humility, His kingship; and
tagel, the hidden joy of Rosh HaShanah, when the shofar’s weeping draws the inner
supernal delight through the Thirteen Attributes of Mercy, felt now as trembling

and revealed on Sukkos as an encompassing embrace.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar distinguishes simchah, joy revealed outwardly (Sukkos), from gilah, joy hidden within un-
der trembling (Rosh HaShanah). Rosh HaShanah marks the creation of man’s soul, not of heaven and
earth: the physical world is renewed daily, but the souls, the worlds’ inner dimension, are renewed
yearly, as the general life-force of the year descends from the encompassing light (sovev kol almin)
into the light that fills the worlds (memalei kol almin). Since Adam this depends on our arousal from
below, “binding Koh to Chai.” Torah (chok) and mitzvos (mishpat) draw this light all year, because joy
in them reveals G-d’s delight, and joy brings humility, His kingship over a people; this is sos asis,
Israel causing joy in Havayah. But Rosh HaShanah needs a new light, drawn by the shofar’s weeping
over G-d’s concealment, which arouses the Thirteen Attributes of Mercy and reaches “above
Havayah.” It comes through Elokim, contraction, so it is felt as trembling, with gilah hidden inside, re-
vealed on Sukkos as the embrace of the sukkah. The penitent, “the needy of adam,” reach highest,

through the humility of mercy that bears iniquity.

OUTLINE

1 Two kinds of joy, and the shofar verse -3
Simchabh is revealed joy (Sukkos), gilah hidden joy under trembling (Rosh HaShanah); the prophet speaks
for all Israel. “Blow a shofar bachodesh” means the shofar’s yearly renewal, and Rosh HaShanah marks
man’s creation, not the world’s, since physical creation needs no yearly day.

2 Rosh HaShanah renews the souls 14-6

Physical creation is renewed daily through the constant union of Chochmah and Binah; the souls, the
worlds’ inner dimension, through the second union, renewed each Rosh HaShanah. As the head receives
the soul’s life first, the year’s general life-force comes down from the encompassing light into the filling
light: the union of the Holy One and His Shechinah.
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Man’s power: Koh to Chai

Since Adam, the flow depends on the arousal from below; man became “a living soul” that gives life to all.
Every Jew shares Adam’s soul and binds Koh (Malchus) to Chai on Rosh HaShanah by accepting G-d’s
kingship; Eichah is the opposite, and its weeping arouses mercy. G-d’s “remembering” the worlds is His

humility.

The beginning of Your works: chok and mishpat

Man was G-d’s first thought, so the sixth day is “the beginning of Your works.” Israel’s power comes from
“a chok for Israel, a mishpat of the G-d of Yaakov”: Torah absorbed inwardly as food, and mitzvos that
carry the light down to the “heel.”

Delight, joy and humility: sos asis

Joy brings humility, as a rejoicing king reveals himself to his servants. Joy is revealed delight; the essence
of delight, above Eden, is the root of the mitzvos (620, keser), so joy in them draws G-d’s humility, His
kingship, into the soul. Asis is causative: Israel cause joy in Havayah.

The shofar’s weeping and the Name Elokim: tagel

Rosh HaShanah’s new light needs the shofar, whose groaning and wailing weep over G-d’s concealment,
arouse the Thirteen Attributes of Mercy and reach above Havayah. Such inner delight comes through
Elokim, contraction and gevurah, so it is felt as trembling, as by the angels, with the hidden joy of gilah
inside.

Covered and revealed: Sukkos and the garments

The joy covered on Rosh HaShanah is revealed on Sukkos as an encompassing light: the sukkah’s em-
brace, the water libation’s joy, the “garments of salvation.” Charity is the sounding robe, the bride-
groom’s descent draws kindness, the souls are the bride’s vessels; yet hidden joy remains higher than re-

vealed joy.

The needy of adam: teshuvah and the humility of mercy

“The needy of adam” are those who long for the withdrawn light, the baalei teshuvah of the Ten Days,
who reach “the Holy One of Israel,” beyond the level of tzaddikim. Gilah brings an even greater humility,
the Thirteen Attributes of Mercy, which descend even to sin, “bearing iniquity” and turning darkness

into light.
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KEY CONCEPTS

Simchah and gilah 723 nnaw
Two kinds of joy: simchah is joy revealed outwardly, as on
Sukkos; gilah is joy kept within, hidden under trembling,
as on Rosh HaShanah. The maamar shows that the hidden
joy comes from a higher source.

The light that encompasses all worlds and the light
that fills all worlds "%y 22 ®9omm) 1Py 25 2210

Sovev is G-d’s light present everywhere but unrevealed,
since finite worlds could not receive it; memalei is the light
enclothed in the worlds. Their union, “the Holy One and
His Shechinah,” is renewed each Rosh HaShanah.
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Koh and Chai °n% 15

Koh is Malchus, the “speculum that does not shine,”
through which the world appears to exist on its own; Chai
is the source of life. On Rosh HaShanah, by accepting
G-d’s kingship, Israel bind Koh to Chai.

The supernal delight and its inner dimension 11"y
NI 1Y

G-d’s delight, the source of all delights, rests in the
mitzvos as an encompassing light clothed in His will; its
inner dimension, higher still, is drawn down by the shofar
through the Thirteen Attributes of Mercy.



The Thirteen Attributes of Mercy 0°n»r91 niTn 27

The attributes of Exodus 34, aroused by weeping and bit-
terness over distance from G-d. They draw on the inner
supernal delight, repair every blemish, and express G-d’s
greatest humility, “bearing iniquity.”

The Name Elokim 0°pox ow

The Name of contraction and gevurah, a “shield” to the
sun of Havayah. The highest revelations come through it,
which is why the inner delight is felt as fear and trembling.
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Encompassing light (makif) 7°pn

Light that surrounds rather than enters, like a crown or a
garment. The joy of Sukkos, the sukkah’s embrace and the
“garments of salvation” are encompassing lights, which
lift the soul beyond the gradual order of levels.

Humility above 1y

G-d’s lowering Himself to be King over a people, to “re-
member” the worlds and to bear iniquity. Joy brings it
about, and the deeper the joy, the greater the humility
drawn down.
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Two kinds of joy, and the shofar verse
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“I will greatly rejoice in Havayah; my soul shall exult in my G-d, for He has clothed me in garments
of salvation,” etc.
The maamar opens with Isaiah 61:10, the prophet’s song of joy at the redemption: “I will greatly rejoice in

Havayah; my soul shall exult in my G-d.” The whole maamar explains its two expressions of joy, sos asis and

tagel, and the “garments” that follow, in terms of Rosh HaShanah and Sukkos.
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(In the Midrash this verse is cited in Vayikra Rabbah, in Parshas Tzav, at the end of [section] ten,
and at the end of Parshas Va’eschanan; and in Shir HaShirim Rabbah, on [the verse] “We will exult
and rejoice in you.” And see in the Zohar, Part II, Parshas Yisro, page 90b; Naso, 133a; Balak,
199b.)

The parenthesis lists where this verse is expounded. Vayikra Rabbah counts “sos asis” among I[saiah’s dou-

bled consolations, Devarim Rabbah has Isaiah console Israel with it, Shir HaShirim Rabbah lists it among

the ten terms of joy used for Israel, and three passages of the Zohar discuss it.
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Now, the difference between simchah (joy) and gilah (exultation) is this: it is called simchah when
the joy is openly revealed on the outside, and this is the level of the festival of Sukkos, “the season
of our rejoicing.” And it is called gilah when the joy is still in the inwardness of the heart and has
not come to revelation outwardly.

Simchah and gilah are two kinds of joy. Simchabh is joy that shows openly, as on Sukkos, which the prayers
call “the season of our rejoicing”; gilah is joy that is still held within the heart and does not show outwardly.
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As it is written, “and exult with trembling”: the trembling covers the joy so that it is not seen and re-
vealed on the outside; only its inside is inlaid with joy, while what is seen and revealed openly is the

level of trembling. And this is the level of Rosh HaShanah, as will be explained.

Psalms 2:11, “exult with trembling,” shows that gilah can go together with trembling: outwardly a person
trembles, while inside he is full of joy. This, the Alter Rebbe says, is the character of Rosh HaShanah, as he
will explain later in the maamar.
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(And this is [the meaning of] “Havayah reigns; let the earth exult.” That is, the level of the Days of
Awe, when the Holy One, blessed be He, is called “the holy King,” “the King of judgment”; then it is
the level of gilah: “let the earth exult.”

In a parenthetical note he applies this to Psalms 97:1, “Havayah reigns; let the earth exult (tagel).” During
the Days of Awe, when the prayers call G-d “the holy King” and “the King of judgment,” the joy is of the hid-
den kind, gilah.
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And this is also [the meaning of] “Let the children of Zion exult in their King.” And see what is writ-
ten below, at the end of the discourse beginning “On the eighth day, an assembly,” on the subject of
gilah.)

Psalms 149:2 likewise ties gilah to kingship: “Let the children of Zion exult in their King.” The note ends by
referring to the discourse on Shemini Atzeres, later in Likkutei Torah, for more on gilah.
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Now, the verse says, “I will greatly rejoice,” and does not specify who is speaking. That is because it

is the prophet’s statement on behalf of Israel as a whole.

The verse speaks in the first person but does not say who the speaker is. The Alter Rebbe explains that it is

the prophet speaking for the whole Jewish people, so the joy described belongs to all Israel.
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The explanation of the matter: it is written, “Blow a shofar in the month (bachodesh).” And the
plain meaning of the verse is seemingly not understood, for it says “in the month” and does not

specify in which month; it should have said “in the seventh month.”

To explain the verse he turns to the verse of Rosh HaShanah in Psalms 81:4, “Blow a shofar bachodesh.” Read
simply, bachodesh, “in the month,” does not say which month; one would expect “in the seventh month,”
the month of Rosh HaShanah.

T aw PYw O mwTnnm nwtn R0 WIN T 00 1A R L10D SY2on 99I1wa 79I 2°N07 X1 ON
w9019 %3

Also, as to what is written, “a shofar”: it should have said “with a shofar” (bashofar). But the matter
is this: chodesh (month) is from the term hischadshus (renewal), and for this reason every month

is so called,

A second difficulty: the verse says “a shofar” where one would expect “with a shofar” (bashofar). The answer
starts from the word chodesh, “month,” which comes from hischadshus, “renewal.”
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because of the renewal of the moon, which is renewed every month. And [the verse] says, “Blow a
shofar bachodesh,” meaning: in the renewal of the shofar, for the shofar is renewed every year,
and the shofar of this year is not the shofar

A month is called chodesh because the moon renews itself each month. So the verse can be read, “Blow, in
its renewal, the shofar”: the shofar itself is renewed every year, and each year’s shofar is a new one.
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of another year. To explain this, we must first explain the matter of Rosh HaShanah, which is fixed
on the first of Tishrei, on which man was created; it is the sixth day of the work of creation. For the
world was created on the twenty-fifth of Elul.

To show how the shofar is renewed each year, the Alter Rebbe first explains Rosh HaShanabh itself. It falls on

the first of Tishrei, the sixth day of creation, when man was created, since the creation of the world began on
the twenty-fifth of Elul.
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We need to understand: why is Rosh HaShanah not fixed on the first day of the work of creation?
The first day of the work of creation should have been the first of Tishrei; why was the beginning of
the creation of heaven and earth on the twenty-fifth of Elul,

The question: if Rosh HaShanah marks the creation, why is it not on the first day of creation? Then the first

day of creation should have been the first of Tishrei, instead of the twenty-fifth of Elul.
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while Rosh HaShanah, which is the first day of Tishrei, was on the day Adam, the first man, was cre-
ated? But for the beginning of the creation of heaven and earth there was no need to fix Rosh
HaShanah as a special day in the year,

In fact Rosh HaShanah falls on the day Adam was created. The answer begins: the creation of heaven and
earth did not need a special day each year.
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for the creation of heaven and earth is a creation from nothing to physical something, so that the

physicality and materiality of the world should appear as an existence and a thing.

The creation of heaven and earth is a creation “from nothing to physical something”: it brings into being a
world that appears to exist as a thing in its own right. Such a creation, as the next section explains, is re-

newed every day, not once a year.

SECTION 2 - 114-6

Rosh HaShanah renews the souls
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And of this it is said, “Who in His goodness renews each day, continually, the work of creation”:

this creation is renewed continually, each day, and not on Rosh HaShanah alone.

The morning blessing before the Shema praises G-d “Who in His goodness renews each day, continually, the
work of creation”: the physical world is brought into being anew all the time. So its creation needs no special

yearly day.
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Rather, [it was needed] for the creation of man on the sixth day of the work of creation; and not for
the creation of his body, but for his soul, as it is said, “And He blew into his nostrils the breath of
life.” For the soul of Adam, the first man, was composed of all the souls of Israel, as it is written,
“You are man (adam),”

Rosh HaShanah was fixed for the creation of man, and specifically for his soul, which G-d “blew into his nos-

trils.” Adam’s soul contained all the souls of Israel, as the verse calls Israel adam, “man.”
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and it is the purpose, the main point, of the creation of the worlds, as it is written, “In the begin-
ning (bereishis)”: for the sake of Israel, who are called “beginning” (reishis). Now, the renewal of
this creation, which is from nothing to spiritual something, takes place anew every Rosh
HaShanah.

The souls of Israel are the purpose of all creation, as the Midrash cited by Rashi reads “Bereishis”: for the

sake of Israel, called reishis. This creation of souls is “from nothing to spiritual something,” and it is re-
newed every Rosh HaShanah.
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(And this matter is what is written in Etz Chaim, Shaar HaNesirah, beginning of chapter 2, and in
Pri Etz Chaim, Shaar Krias Shema, chapter 5: that there are two unions above, in Chochmah and
Binah. The one is to give life to the worlds and to sustain them with a necessary existence; and this
drawing-down and this union is constant and never ceases,

The parenthesis grounds this in the Arizal’s teaching, in Etz Chaim and Pri Etz Chaim, that there are two

unions of Chochmah and Binah. The first gives life to the worlds and keeps them in existence, and it never
stops.
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for if it ceased for a single moment, all the worlds would cease to exist. And the second union is for
the birth of the intellect (mochin), which is the soul of Z’eir Anpin and Nukva, the inner dimension

of the worlds; and this union and drawing-down is not constant, etc.

If the first union stopped for a moment, the worlds would cease to exist. The second union gives birth to the
mochin, the “intellect” that is the soul of Z’eir Anpin and Nukva and the inner dimension of the worlds; this
union is not constant.
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Now, the meaning of the union of Chochmah and Binah is the drawing-down from nothing to
something. For “Chochmah comes from nothing (ayin),” and Binah is called “something” (yesh),

as is known from what is written, “to cause those who love Me to inherit yesh.”

Every union of Chochmah and Binah is a drawing from “nothing” to “something.” Chochmah is called ayin,
“nothing,” after Job 28:12, and Binah is called yesh, “something,” after Proverbs 8:21.
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Now, of the first level, to give life to the worlds, it is said, “Who in His goodness renews each day,
continually,” etc.: the drawing-down from nothing to something continually never ceases, etc.;

and from this comes the coming-into-being of the outer dimension (chitzoniyus) of the worlds.

The first, constant union is the one the blessing describes as renewing creation “each day, continually.”
From it comes the outer dimension of the worlds.
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And this is the matter of “from nothing to physical something,” etc., meaning the outer dimension
of the worlds of Atzilus, Beriah, Yetzirah and Asiyah, etc. But “from nothing to spiritual something”
means the birth of the souls, which are the inner dimension (pnimiyus) of the worlds; and their
source is the birth of Z’eir Anpin and Nukva, which are the level of Adam and Chavah, etc.

So “from nothing to physical something” refers to the outer existence of all four worlds. “From nothing to

spiritual something” is the birth of souls, the worlds’ inner dimension, whose source is the birth of Z’'eir
Anpin and Nukva, called “Adam and Chavah” in the Kabbalah.
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LIKKUTEI TORAH - PARSHAS NITZAVIM - MAAMAR 4 ’PTPN: "WwH1 PAN 12 WOWR WY

T9YR TRYNDMY PONYY (o paxn] RPRA TIYDWIT DO9APRY [nra1 meont] 22T 1999 TI0° 07 139
[mawn wxaa] 1772 RIT T 790N MPPIY R D [(rraxas) 10 cmipea] N7PR2 WPRY 0 OUR TY
(3 [xap1 ik yr7] I”NT 1PN NOWNRAM N7 X7 IRY

And this is through the higher union of Chochmah and Binah, who receive the flow from Arich
Anpin and Atik, and from ever higher, up to Ein Sof, etc., as is written in the Likkutei Torah [of the
Arizal], Parshas Vayera. And this drawing-down as a whole is on Rosh HaShanah, for then is the
birth and drawing-down of the mochin of Z’eir Anpin and Nukva, etc.)

This birth comes through the higher union of Chochmah and Binah, which receive from Arich Anpin and

Atik and ultimately from Ein Sof, as the Arizal writes in his Likkutei Torah. Its general renewal happens on

Rosh HaShanah, when the mochin of Z’eir Anpin and Nukva are born anew.
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That is why it is called by the name Rosh HaShanah (“head of the year”), like the head of a person,
by way of analogy: there is the first revelation of the general life-force from the essence of the soul.
For in the essence of the soul all the particulars of the division of the life-force are included in con-
cealment; and the first

That is why the day is called Rosh HaShanah, the “head” of the year. In a person, the head is where the life-
force first appears, as a general whole, from the essence of the soul, in which all its later divisions lie hidden.
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of their emergence from concealment to revelation is through the revelation of the general life-
force being drawn first from the essence of the soul into the brain (mochin) in the head, and from
there it spreads to each limb according to its temperament and nature. So too, on Rosh HaShanah
there is drawn down

The soul’s life-force reaches the brain first and from there spreads to each limb according to its nature. Rosh

HaShanah is the year’s “brain,” where its life-force is first received.
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the revelation of the general life-force of the whole year; and from it life-force is drawn to the divi-
sion into particulars: the three pilgrim festivals, and the four seasons, and the four times of year at
which the world is judged, and the twelve months; and afterwards to single days, so as to be

On Rosh HaShanah the general life-force of the whole year is drawn down, and from it life is divided into

particular times: the three festivals, the four seasons, the four times of judgment named in the Mishnah, the

twelve months, and then each single day.
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“renewing each day, continually, the work of creation,” and “man is judged every day”; and after-
wards also to moments, as it is written, “You test him every moment.” [This is] because the first
revelation of the general drawing-down is from the level of the light that encompasses all worlds
(sovev kol almin), which is not within the bounds of worlds at all;

The division goes down to each day and even each moment, as the Talmud says that man is judged every day

and every moment (“You test him every moment”). The order runs from general to particular because the

first source of the flow is the light that encompasses all worlds, which is beyond the frame of worlds.
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that is, there is no level of revealed worlds there at all; rather, all the levels of worlds are there in-

cluded in concealment, as in the analogy of the essence of the soul mentioned above.

In the light that encompasses all worlds no worlds are revealed; all of them are there only in concealment, as
the soul’s particular powers are held in its essence. From such a source the flow must come first as one gen-

eral whole, and only afterwards divide.
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Now, “encompassing” (sovev) does not mean encompassing and surrounding from above, for it is
written, “The heavens and the earth I fill”: I, Myself.

Having said that the year’s first flow comes from the light that encompasses all worlds, the Alter Rebbe clari-
fies the word “encompassing.” It does not mean surrounding the worlds from outside or above, for G-d says,

“The heavens and the earth I fill,” and “I” means His very self.

likuteitorah.com/likkutei-torah/nitzavim/4/ 12
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Rather, there is no level of revelation there such that the worlds could receive [it] and not be nulli-
fied out of existence. For all the worlds are finite, [measured as] “five hundred years”; and even the
angels,

“Encompassing” means that this light is not revealed in a way the worlds could receive without ceasing to ex-

ist. Every world is finite: the Talmud measures the distance from the earth to the firmament, and the thick-

ness of each heaven, as a journey of “five hundred years.”
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who are separate intellects, have a limit to their comprehension and cannot receive the Infinite
Light (Or Ein Sof), blessed be He, which, as is its name, so it is: it has no end, etc. And through the
renewal of such a revelation, which is above the chain of descending worlds (hishtalshelus), to the
level and order of the chain of descent,

Even the angels, who are pure intellects without bodies, grasp only within limits and cannot receive the

Infinite Light, which, as its name says, has no end. On Rosh HaShanah a revelation from beyond the chain of

worlds is renewed and brought into that chain.
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that is, from the level of “I fill,” “I, Myself,” to the level of “the whole earth is full of His glory” (glo-
ry being the level of enclothement in the level of the light that fills all worlds, memalei kol almin),
there is drawn down first the beginning of the revelation, in the general life-force, on Rosh
HaShanah for the whole year; and afterwards to the seasons, and months, and days, and moments,
in the manner of a chain of descent.

It passes from “I fill, I Myself” to “the whole earth is full of His glory,” where “glory” names the light en-

clothed in the worlds, the light that fills all worlds. It comes first on Rosh HaShanah as a general life-force for
the whole year, and then, step by step, to the seasons, months, days and moments.

likuteitorah.com/likkutei-torah/nitzavim/4/ 13
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And this is the meaning of the union of the Holy One, blessed be He, and His Shechinah. That is:
“the Holy One, blessed be He” is the level of “holy” and separate, as in “Set bounds around the
mountain and sanctify it,”

This explains the Kabbalistic phrase “the union of the Holy One, blessed be He, and His Shechinah.” “Holy”

(kadosh) means separate, as in “Set bounds around the mountain and sanctify it,” where to sanctify is to set
apart.
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that is, the level of the light that encompasses all worlds (sovev kol almin); and “His Shechinah” is
the level of the light that fills all worlds (memalei kol almin). And the union is the drawing-down
from the level of sovev kol almin, the level of “I fill,” to the level of memalei kol almin, so that “the
whole earth is full of His glory.”

“The Holy One” is therefore the light that encompasses all worlds, set apart from them, and “His Shechinah,”

the Presence that dwells within them, is the light that fills all worlds. Their union is the drawing of the en-
compassing light into the filling light, so that “the whole earth is full of His glory.”
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And this is drawn down on Rosh HaShanah in a general way. (And this is [the meaning of] “And so,
grant glory, Havayah, to Your people,” etc.: that there be drawn down from the level of sovev kol
almin, the level of “I fill,” to the level of memalei kol almin, which is called “glory.”

This union is drawn down in a general way on Rosh HaShanah. The prayer of the Days of Awe, “And so, grant

glory, Havayah, to Your people,” asks for exactly this: that the light of “I fill” be drawn into the light that fills
the worlds, which is called “glory.”
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And this is [the meaning of| “But as I live, the glory of Havayah shall fill,” etc. And see what is writ-
ten elsewhere, in the discourse beginning “For over all the glory shall be a canopy”; and see on
this also in the discourse beginning “For as the earth brings forth her growth.”)

Numbers 14:21, “As I live, the glory of Havayah shall fill all the earth,” says the same. The parenthesis refers

to two discourses that discuss “glory,” on the verses “For over all the glory shall be a canopy” and “For as the
earth brings forth her growth.”

likuteitorah.com/likkutei-torah/nitzavim/4/ 14
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Man’s power: Koh to Chai
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2. Now, at the time of the creation of Adam, the first man, it was the level of “for He desires kind-

ness”; but now the matter depends on an arousal from below (isarusa dilesata).

When Adam was created, the divine flow came from G-d’s own will, “for He desires kindness,” with nothing
below to arouse it. Since then, it depends on an arousal from below, on what people do.
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(As is written in Etz Chaim there, that the inner union, for the birth of souls, is brought about only
through us.) For this power was given to Adam, the first man, as it is written, “And man became a
living soul (nefesh chayah),” which is seemingly a redundancy,

Etz Chaim says that the inner union, the one that brings souls into being, comes about only through us. This
power was given to Adam, as the verse says, “And man became a living soul,” words that seem only to repeat
what was just said.
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for it has already been said, “And He blew into his nostrils the breath of life”; why, then, is it said

and repeated again, “And man became a living soul”?

The verse had already said that G-d “blew into his nostrils the breath of life.” Why does it need to add that
man “became a living soul”?

1159 NP NIPT 2 WO 93T MR 71pnY 92T W XA 100 0D KPR

Rather, the meaning is that chayah is a noun and a source, that is to say, a thing that has life-force

in it to give life to every living thing;

The answer: chayah here does not describe Adam as alive; it names a thing that gives life, a source of life for
every living thing.

likuteitorah.com/likkutei-torah/nitzavim/4/ 15



LIKKUTEI TORAH - PARSHAS NITZAVIM - MAAMAR 4 ’PTPN: "WwH1 PAN 12 WOWR WY

19 NP OTRT 977 99 12 IMWASNN2 7137 NN NP0 A2 WO 100 KO WO 113 11707
L1107 T wa

that is, just as the soul is chayah, having life-force in it to give life to the body when it is enclothed

in it, so “man became” like this soul that gives life.

Just as the soul gives life to the body it enters, so man was made to be a life-giving soul for the world. That is
the new point of “man became a living soul.”
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And this is [the meaning of] “and let them rule (veyirdu) over the fish of the sea and over the birds
of the heavens”: that is to say, they shall bring down (yoridu) and draw the life-force to all the fish

of the sea and to all the birds of the heavens, so that the life-force of every living thing should be

Genesis 1:26 says man will “rule” (veyirdu) over the fish and the birds. The Alter Rebbe reads veyirdu as
“bring down” (yoridu): man draws life-force down to every creature, so that the life of all living things de-
pends on his deeds.
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dependent on the deeds of man. And this power comes from the utterance “Let us make man in our
image, after our likeness”: just as of Him, may He be blessed, it is written, “and You give life to
them all,” so this power was given to man.

Man has this power because he was made “in our image, after our likeness.” Of G-d it is said, “You give life
to them all,” and man, made in His likeness, was given a power to give life as well.
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Now, Adam, the first man, was composed of all the souls of Israel; therefore every soul and spark of
Israel has in it a portion of the soul of Adam, the first man. That is why it is said, “You are man

(adam)”: you are called adam.

Because Adam’s soul included all the souls of Israel, every Jewish soul, every spark, holds a portion of it.

That is why the Sages say on Ezekiel’s verse, “You are called adam.”

likuteitorah.com/likkutei-torah/nitzavim/4/ 16
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And therefore the matter depends on our arousal from below: to draw down on Rosh HaShanah the
general life-force from the Infinite Light, blessed be He, that encompasses all worlds, so that there
be a revelation of His G-dliness, may He be blessed, for the whole year.

So the power given to Adam belongs to every Jew. On Rosh HaShanah our arousal from below draws the gen-

eral life-force from the Infinite Light that encompasses all worlds, so that G-dliness is revealed through the
whole year.
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(And this is [the meaning of] “And you shall say: Thus (koh) to the living one (lechai).” And it is ex-
plained in the Zohar, Part II, at the beginning of Parshas Va’eira (page 23b): “The festival of Rosh
HaShanabh is to bind Koh to Chai,” etc.

David’s message to Naval, “And you shall say: Koh lechai,” is read in the Zohar as words addressed to G-d on
Rosh HaShanah. The festival is “to bind Koh to Chai,” Malchus to the source of all life.
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And so it is implied in the Gemara, in the first chapter of Rosh HaShanah (page 18a). Now, our
Sages, of blessed memory, said, “All the prophets prophesied with koh (thus)”; this is the level of
Malchus, which is called “the speculum that does not shine,” the level of “after our likeness.”

The Gemara implies the same: it explains that the ten days in the story of Naval are the ten days between

Rosh HaShanah and Yom Kippur. Koh is Malchus, the “speculum that does not shine,” through which all the
prophets except Moshe prophesied (“Thus [koh] says Havayah”), and it is the level of “after our likeness.”
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And this is the meaning of [the teaching that] the world was created on the twenty-fifth (kaf-hei) of
Elul: through the level of koh, “after our likeness,” so that the world should appear as an existence
and a thing. And afterwards there must be the nullification (bittul) of this existence through accept-
ing the yoke of the kingship of Heaven (kabbalas ol), and through this, “to bind Koh to Chai”;

The world was created on the twenty-fifth of Elul, a date whose letters spell koh, because it was made through

Malchus so as to appear to exist on its own. Afterwards that sense of separate existence must be nullified by
accepting the yoke of Heaven’s kingship, and this “binds Koh to Chai.”

likuteitorah.com/likkutei-torah/nitzavim/4/ 17
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that is, as it is written, “But as I live (chai), the glory of Havayah shall fill,” as mentioned above. And
this is the meaning of “the Only One, Life of the worlds, King,” etc.

Numbers 14:21 expresses this union: “As I live” (chai) is joined to the glory that fills the earth. The morning
prayer likewise calls G-d “the Only One, Life of the worlds, King,” joining “Life” to “King.”
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And see in the Zohar, Part I, Toldos (135b), on the matter of “Be’er Lachai Ro’i”; [and]| Vayishlach
(171b), on the matter of “Koh lechai.”
The Zohar takes up the same union on “Be’er Lachai Ro’i,” the well by which Yitzchak dwelt, which it con-

nects with the Shechinah, and on “Koh lechai” in Vayishlach, where David’s words are said to be addressed
to G-d, “to bind Him to Chai.”
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And this binding and union is on Rosh HaShanah, on which man was created, of whom it is said,
“And He blew into his nostrils the breath of life”; therefore he is able to draw down this union of
the level of “Koh to Chai.”

This binding happens on Rosh HaShanah because man was created on that day, the one into whom G-d
“blew the breath of life.” Therefore man is able to draw down the union of Koh with Chai.
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And this is through “And you shall say” (va’amartem), in the manner of “For I said (amarti), the
world is built by kindness”: [the letters]| alef-mem-reish are the initials of esh, mayim, ruach (fire,
water, air): Torah, divine service, and acts of kindness, as is explained in the discourse beginning
“To My mare” in Shir HaShirim. And likewise the sound of the shofar is composed of the three lev-
els of fire, water and air.
It is done through “And you shall say” (va’amartem), whose letters alef-mem-reish also form “For I said
(amarti), the world is built by kindness.” These letters are the initials of fire, water and air, which stand for
the three pillars, Torah, divine service and acts of kindness (in the discourse cited, fire is divine service, wa-

ter is kindness and charity, and air, ruach, is Torah, studied chiefly in speech); the sound of the shofar, too,
is made of these three.

likuteitorah.com/likkutei-torah/nitzavim/4/ 18
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Now, on Tishah B’Av [we read], “Eichah (How) she sits alone”: ei koh (“where is koh?”), as is written
in Parshas Terumah (page 143b; see there), and in Midrash Rabbah on the verse “How she sits”:
“Woe to koh.”

On Tishah B’Av we read “Eichah, how she sits alone,” and the Zohar reads eichah as ei koh, “where is koh?”
The Midrash on that verse reads eichah as “oy lachah,” “woe to you,” which can also be heard as “woe to
koh.”
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And the meaning of “she sits alone” is the opposite of the level of “Koh to Chai”; rather, “and for
your transgressions your mother was sent away,” as is written in Midrash Rabbah on Bereishis (end

of section 19): “with sending away,” etc., “with divorce,” etc., “How she sits,” etc.

“She sits alone” is the opposite of “Koh to Chai”: Malchus cut off from its source, as Isaiah says, “for your
transgressions your mother was sent away.” The Midrash says the same of Adam: G-d judged him with “send-

ing away” and “divorce” and lamented over him, “Eichah.”
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And see in the Tikkunei Zohar, end of Tikkun 19. And see what is written in the discourse beginning

“And if awoman vows avow,” regarding “Where (eichah) do you pasture?” But,

The text adds two references: the end of Tikkun 19 in the Tikkunei Zohar, and the discourse on “And if a

woman vows a vow,” where it discusses “Where (eichah) do you pasture?”
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through the weeping, “Rachel weeps,” etc., mercy is aroused, so that afterwards, in Elul, the
Thirteen [Attributes] of Mercy are drawn down, through which there will be drawn down on Rosh
HaShanah [the level of] “And you shall say:

But weeping, “Rachel weeps for her children,” arouses mercy. In Elul the Thirteen Attributes of Mercy are

then drawn down, and through them, on Rosh HaShanah, Koh is bound to Chai once more.

likuteitorah.com/likkutei-torah/nitzavim/4/ 19
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Nhakahi

Koh to Chai,” as mentioned above. And see what is written elsewhere, in the discourse beginning
“Our Rabbis taught: The Chanukah lamp... Beis Shammai say,” etc., how there is an advantage in
the speculum that does not shine, in that one can see in it what one does not see in the speculum
that shines.

The text refers to a discourse on the Chanukah lights in Torah Ohr, which explains that the “speculum that
does not shine” has an advantage: one can see in it what one cannot see in the shining one.
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Therefore Isaiah said, “And I saw G-d,” because he prophesied with koh, which is the speculum
that does not shine; while Moshe, who prophesied with zeh (this), said, “For [man] shall not see
Me,” as is found in the Gemara, at the end of the fourth chapter of Yevamos (page 49).

So Isaiah, who prophesied through koh, could say “I saw G-d,” while Moshe, who prophesied through zeh,

was told that no man can see G-d and live. The Talmud records that Menashe accused Isaiah of contradicting
Moshe on exactly this point.

T9YM 973 W0 [ s oy) 179V 119 ran ﬂ773773'? N7 51 2127 1711 N2 o Sy Aarw] DPYRW K 127° 70
N9°1°9 11272 19N 82']7}{73 592 135 X12° O9W [morn mvkw ®09poory] RPRWAHONRI 12 °°122 77°N°
83,84 ,85 ,86 ,87 '88.|'|3 7y ﬂ:'?J 27y 1°1°D

And from this it will be understood how, although the level of zeh and the level of chai are above
the level of koh, nevertheless there is also a special advantage in the level of koh and the speculum
that does not shine, for through it one will come to the level of “with all your might (me’odecha).”
And see in Midrash Rabbah, Parshas Vayera, section 56, on the verse “We will go as far as koh
(yonder).”

Although zeh and chai are higher than koh, the non-shining speculum has an advantage of its own: through

it one comes to the level of “with all your might” (me’odecha). The Midrash on Avraham’s “We will go as far
as koh” is cited for this.
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And this is the matter of teshuvah, as is written at the end of the discourse beginning “Let me see
your countenance.” And this is the meaning of “And you shall say: Koh to Chai,” etc.: that the two
levels be joined together. And we say, “You remember the deeds of the world,” and “Remember us

for life,” and “Who sanctifies Israel and the Day of Remembrance.”

This drawing-down, the Alter Rebbe says, is also what teshuvah is about, as he explains at the end of the dis-
course “Let me see your countenance,” and it is the meaning of “Koh to Chai”: joining the two levels. The
Rosh HaShanah prayers speak of it in terms of remembering: “You remember the deeds of the world,” “Re-
member us for life,” “Who sanctifies Israel and the Day of Remembrance.”
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For the term “remembering” applies to a small thing of little worth, which a person easily forgets
and loses, so that he needs to remember it. So too,

One speaks of “remembering” only about something small and of little worth, which is easily forgotten and
lost and so must be kept in mind. This sets up the comparison that follows.
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this drawing-down, that there be the first revelation of the life-force at the level of the light that fills
all worlds (memalei kol almin), is only at the level of “They shall utter the remembrance of Your
great goodness,” “to make known to the sons of man His mighty acts (gevurosav)”: these are the

contractions (tzimtzumim),

So too, the first revelation of life-force into the light that fills all worlds is no more than a “remembrance”
(zecher) of G-d’s great goodness. Psalms 145 calls it making known “His mighty acts” (gevuros), and these
are the contractions (tzimtzumim).
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many and mighty, without number, with which the Infinite Light, blessed be He, the light that en-
compasses all worlds (sovev kol almin), contracted [itself], for “before Him all is considered as tru-

ly nothing,” and is not even [in the] proportion of a drop to the waters of the ocean;

The contractions are countless, because before the encompassing Infinite Light “all is considered as truly

nothing,” less than a drop to the ocean. Only through such contraction can worlds exist at all.

likuteitorah.com/likkutei-torah/nitzavim/4/ 21

10



LIKKUTEI TORAH - PARSHAS NITZAVIM - MAAMAR 4 ’PTPN: "WwH1 PAN 12 WOWR WY

WPHY 191 991 DORDIYT M 7O ARRHD YTIIY 7292 D1 na 2oty Do NMobn aniabn P

X122
only “Your kingship is a kingship over all worlds,” the level of Malchus alone, as is known from the
saying “the Only One, Life of the worlds, King,” etc., as is written elsewhere.

All that reaches the worlds is “Your kingship is a kingship over all worlds,” the level of Malchus alone, the
lowest of G-d’s attributes. The prayer “the Only One, Life of the worlds, King” says the same.

19991 17ARD PPaw 17 WO TP TRMN BY 99N OTRD 77°01 122 PO DR 0D Iwyn 9 199
219 0°3%9 MDY I 0T vM1Ee 9o

Therefore all “the deeds of the world” are only at the level of “remembering,” like a person who re-
members a small object he has, which is easily lost; and even “all the creatures of old,” which are

the higher worlds, etc.

Therefore all “the deeds of the world” are, for G-d, like a small object a person must make an effort to re-
member. This applies even to the higher worlds, “all the creatures of old.”
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(And see what is written on this in the discourse beginning “For on this day He shall make atone-
ment,” in Parshas Acharei.) And this is the praise with which we praise Him, may He be blessed:

“You remember.”

The text refers to a discourse in Parshas Acharei for more on this. It then points out that saying “You remem-

ber” is a praise of G-d.
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For the whole order of the praises of the Omnipresent is in the manner of “Wherever you find His

greatness, there you find

All praise of G-d follows the principle, “Wherever you find His greatness, there you find His humility.” To re-

member something small is an act of humility, and so it is praise.
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His humility,” as is written elsewhere. And this is what we ask, “Remember us for life”: that this lev-
el of remembering be before Him, may He be blessed, so that there be a drawing-down of the
Infinite Light, blessed be He, that encompasses all worlds, to the level of the light that fills all

worlds.

This is what we ask for in “Remember us for life”: that this “remembering” take place before G-d. Then the
encompassing Infinite Light is drawn into the light that fills all worlds.

SECTION 4 - 111-13

The beginning of Your works: chok and mishpat
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”

Now, on Rosh HaShanah we say, “This day is the beginning of Your works,” even though Rosh

HaShanah is the day Adam, the first man, was created, which is the sixth day of the work of cre-

ation. This is because

The Rosh HaShanah prayer says, “This day is the beginning of Your works,” though the day is in fact the
sixth day of creation, when Adam was made. The Alter Rebbe explains why it is still called “the beginning.”
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“last in deed, first in thought,” as it is written, “In the beginning (bereishis)”: for the sake of Israel,
who are called “beginning” (reishis); “Israel arose in thought.” And the meaning of “in thought”

here is, by way of analogy,

“Last in deed, first in thought,” as the Lecha Dodi hymn says: what is completed last was intended first.
Israel, for whose sake the world was created, “arose in thought” before creation.
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as in a person, whose conduct is chiefly through thought, which all the limbs follow and obey: so
the supernal, primordial thought, “I will reign,” was through Israel, for [it was] for the sake of
Israel, who are called “beginning,” etc. And on the day man was created, on the sixth day, the be-

ginning of the thought was completed.

As a person’s limbs follow his thought, so G-d’s primordial thought, “I will reign,” depended on Israel,
called “beginning.” On the sixth day, when man was created, that first thought was fulfilled.
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Therefore it is called “the beginning of Your works,” for thought is like deed in relation to the Holy
One, blessed be He, since even thought is considered, for Him, as the level of action.

So the day is called “the beginning of Your works”: for G-d even a thought counts as a deed, and the day His
first thought was realized is the beginning of His works.
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As it is written, “On the day Havayah Elokim made,” etc.; and with Ten Utterances the world was
created; and in the Midrash it is stated, “With one thought,” etc.

Scripture calls creation a deed (“the day Havayah Elokim made”), the Mishnah calls it speech (“with Ten
Utterances the world was created”), and a Midrash calls it thought (“with one thought”). All three describe
one act, which shows that for G-d thought, speech and deed are alike.
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But this power given to Israel through the arousal from below, that it be “This day is the beginning
of Your works,” to draw down from the level of sovev kol almin to the level of memalei kol almin,
the arrangers of the prayers explained:

Israel have the power, through their arousal from below, to make the day “the beginning of Your works,”

drawing the encompassing light into the light that fills the worlds. The arrangers of the prayers themselves
explained where this power comes from.
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“For it is a statute (chok) for Israel, a judgment (mishpat) of the G-d of Yaakov.” For the word “for”

(ki) means giving a reason for what was said before, “This day is the beginning of Your works,” etc.

After “This day is the beginning of Your works,” the prayer goes on, “For it is a statute (chok) for Israel, a
judgment (mishpat) of the G-d of Yaakov.” The word “for” gives the reason: Israel’s power comes from the

Torah, called chok, and the mitzvos, called mishpat, as the next section explains.
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The explanation of the matter is this: the Torah is called chok (statute) and food for Israel, for it is
the drawing-down of the Infinite Light, blessed be He, into the inner dimension of the soul. For it is

impossible for the soul,

The Torah is called chok, a word that also means an allotted portion of food: it is the soul’s food, drawing the
Infinite Light into the soul’s inner dimension. A finite soul could not receive that light in any other way.
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which is finite, to receive the Infinite Light, blessed be He, since it bears no comparison to Him,
may He be blessed, except through the Torah, which is itself His wisdom and His will, may He be
blessed. And the Torah is called chok

The finite soul bears no comparison to G-d and could not receive His light except through the Torah, which
is G-d’s own wisdom and will. That is why the Torah is called chok.
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because it is grasped and absorbed in the inner dimension (pnimiyus) of the soul. And the mitzvos
are called mishpatim, because the mitzvos are at the level of the outer dimension (chitzoniyus);
but mishpat is a term of going, as the Targum renders “according to the former manner (kamish-
pat harishon)” as “according to the former practice (kehilchesa kadmaisa)”;

Chok implies something grasped and absorbed within, as food becomes part of the body. The mitzvos are

called mishpatim; they belong to the outer dimension, but mishpat also means a way of going, as Targum
Onkelos renders mishpat with hilchesa, from the root of walking.
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that is, nevertheless there is in them the level of spreading and going of the drawing-down from
the Infinite Light, blessed be He; and it is drawn and spreads down to the level of “the G-d of

Yaakov”: yud-akev, “heel,” the level of the outer dimension.

So the mitzvos, though outer, carry the light onward and spread it down to the lowest level, “the G-d of

Yaakov.” The name Yaakov is read as yud and akev, “heel,” the outermost part.
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(As for [the fact] that through Torah and mitzvos [light] is drawn from the Infinite Light that encom-
passes all worlds into the souls, it can be said that [it is because] “the Torah comes forth from
Chochmah and Binah,” and it has already been explained that through the union of Chochmah and
Binah the souls of Z’eir Anpin and Nukva are drawn down, etc. One may further say [it] according
to what is written in the Zohar, Part I, Toldos (134b), which is cited in Etz Chaim, Shaar
HaPartzufim, Shaar 29, end of Derush 1.)

The parenthesis gives a Kabbalistic reason why Torah and mitzvos draw the encompassing light into souls:

the Torah issues from Chochmah and Binah, and their union is what brings the souls of Z’eir Anpin and

Nukva into being, as section 4 explained. It adds a second reason, from the Zohar on Toldos as cited in Etz
Chaim.

SECTION 5 - 114-19

Delight, joy and humility: sos asis
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3. But to bring closer to the understanding how the Torah and the mitzvos draw down the revela-
tion of the Infinite Light, blessed be He, that encompasses all worlds, so that it be at the level of the
light that fills all worlds in the soul of man:

A new section explains, in terms closer to everyday understanding, how Torah and mitzvos can draw the en-

compassing Infinite Light down into a person’s soul, so that it becomes indwelling light.
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it will be understood from what is known, that joy brings about humility and lowliness, as in the
analogy of the king who, at the time of his joy, reveals himself to all his servants and makes himself

like a commoner among them.

The key is a known principle: joy brings humility. A king at the time of his joy shows himself to all his ser-
vants and behaves among them like an ordinary person.
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As it is written, “And David was dancing,” etc. (in II Samuel, chapter 6). Whereas when it is not a
time of joy, he is shut in and enclosed, and exalted above people, and “who is esteemed and who is
hidden away,” etc.

So King David danced with all his might before the ark among the people (Il Samuel 6). When he is not re-
joicing, a king stays closed off and raised above everyone, keeping the distance of rank.
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Thus humility and lowliness are revealed by virtue of joy. Now, it is written, “Because you did not
serve Havayah your G-d with joy and with gladness of heart, beyond the abundance of everything,”
etc.

Joy, then, is what reveals humility. The Alter Rebbe then cites the verse of the rebuke, “Because you did not
serve Havayah your G-d with joy and gladness of heart, beyond the abundance of everything,” which de-
mands a joy greater than every other.
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And “beyond the abundance of everything” means: even beyond the life of the World to Come, that
there be more joy in it than in the life of the World to Come. Yet seemingly, from where would a per-
son come to this level, with joy, with “the joy of Havayah,” so that this great joy be for G-d at this
level of “beyond the abundance of everything”?

The Alter Rebbe reads “beyond the abundance of everything” as calling for joy in serving G-d greater even

than the joy of the World to Come. How can a person come to such joy, “the joy of Havayah”?

likuteitorah.com/likkutei-torah/nitzavim/4/ 27

15



LIKKUTEI TORAH - PARSHAS NITZAVIM - MAAMAR 4 ’PT?N: "WwH1 PAN 12 WOWR WY

AARYT MINN 77913 MR 21901 2100 RAWD ANYIW NIYNT NIPANT X7 A0Rwnw Y 0T R
AN AW W RIT N YN 903 WU 1 901 20 nivana

But it is known that joy is the revelation of delight: when delight comes to revelation, then joy is
born and comes into being, in the revelation of the heart; and the more revelation of delight there
is, the more one rejoices and is glad.

The answer starts from the nature of joy: joy is delight revealed. When delight comes into the open, joy is
born in the heart, and the more delight is revealed, the greater the joy.
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Now, it is known regarding all the delights of this world that “there is no blade of grass below that
does not have a mazal (guiding force) above,” and that mazal is the spirituality of the delight. And
physical delight bears no comparison to spiritual [delight], for the delight in the spiritual is very
much greater than the measure of physical delight.

To explain the greatest joy, the Alter Rebbe surveys the levels of delight. Every physical pleasure has a spiri-

tual source above, as the Sages say that every blade of grass has its mazal, a force above that governs it; that
source is the spirituality of the delight, and it is incomparably greater than the physical pleasure.
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And all this is in the matters of this world, which flow from the refuse and dregs of holiness, as it is
written, “And we dwelt in the valley opposite Beis Peor.” But the delight in holiness is wondrous
without end, at a surpassing and exceedingly wondrous level.

The pleasures of this world flow only from the “refuse and dregs” of holiness, as the verse about dwelling

“opposite Beis Peor” alludes. The delight within holiness itself is greater without end.
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And within holiness, too, there is ascent after ascent: the lower Gan Eden and the higher; and Eden
is above Gan Eden, for it is from the exceedingly high delight, “and You give them drink from the
stream of Your delights (adanecha).” And Eden is the level of Chochmah, and there delight is
revealed.

Holiness itself has ascending levels: the lower and the higher Gan Eden, and above them Eden, the source

that waters the garden, “You give them drink from the stream of Your delights (adanecha).” Eden is the level
of Chochmah, and there delight is revealed.
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But the essence of delight is higher still, as is seen in a person’s wisdom, in which there is delight;
and that delight is a level higher than the wisdom. For in this wisdom which has fallen to a person,

from above the intellect,

Yet the essence of delight is higher than Chochmah. A person’s own insight shows this: the pleasure in a new
idea is a level higher than the idea itself.
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that is, from the power of the intellect, the delight falls and is drawn; whereas in wisdom as it is in
itself, delight is not felt there, but because of the newness of the revelation of the wisdom, the de-
light shines in it. And all this is nothing

That pleasure comes from the source of the intellect, “the power of the intellect,” not from the idea as such;
in itself the idea is not felt as pleasure, but its newness lets the delight shine in it. Even so, this pleasure is
only a reflection.

NPRZYN TR PT P RIT OV 1TV NOWRAN TIRAT I NIYNT NPRRYR TIRM 1T KPR
Y7210 1”2 O”K 7R K7 2Iynn

but a radiance and glow of the essence of delight. And so the illumination drawn into the higher
Eden is only a radiance and glow of the essence of delight, which is the Infinite Light, blessed be

He, that encompasses all worlds (sovev kol almin),

The delight in a new idea is only a glow of the essence of delight. Likewise the light of the higher Eden is only
a glow of the essence of delight, which is the encompassing Infinite Light itself.
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which is the source of delights; and one cannot give it any name except the name “the essence of
simple delight,” since delight is higher than all the levels;

That essence is the source of all delights. It can be named only “the essence of simple delight,” since delight
is higher than every level.
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only, the delight is exceedingly wondrous and is not grasped even by the higher worlds, and it is
called “the most hidden of all hidden things” (setima dechol setimin), for even in relation to the

hidden worlds it is hidden and concealed.

This delight is so wondrous that even the higher worlds cannot grasp it. It is called “the most hidden of all
hidden things,” hidden even from the hidden worlds.
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And there is the root of the Torah and the mitzvos. For although “the Torah comes forth from
Chochmah,” nevertheless its root is above Chochmah. And the mitzvos are the six hundred and
thirteen of the Torah and the seven of the Rabbis, numerically six hundred and twenty (taf-reish-
kaf),

There lies the root of the Torah and the mitzvos: though the Torah comes from Chochmabh, its root is higher.

The mitzvos, six hundred and thirteen from the Torah and seven from the Rabbis, number six hundred and

twenty, the numerical value of keser, “crown.”
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which are the letters of Keser (the Crown), a term for a crown-piece (koteres) and something en-
compassing (makif). For there rests the supernal delight, the source of delights, at the level of a
crown and an encompassing [light], which does not come to revelation except at the level of an en-

compassing [light].

A crown rests around the head rather than inside it. So the supernal delight rests in the mitzvos in an en-

compassing way and is revealed only as an encompassing light.
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(See Etz Chaim, Shaar 22, end of chapter 6: “the level of ‘encircling over it,”” etc., “a spiritual light
encompassing it.”) And even this is through myriads upon myriads of levels, many and various

contractions (tzimtzumim), as it is written, “Your wonders

Etz Chaim speaks of such a “spiritual light encompassing” a level. Even this encompassing light reaches us

only through countless contractions, as Psalms 40:6 says of “Your wonders and Your thoughts toward us.”
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and Your thoughts toward us: none can be compared to You; were I to declare and speak [of them],
they are too numerous to be told.” In order that there be a drawing-down of “Your wonders toward
us,” at the level of wonder (pele) and encompassing [light], it is through many contractions, until

“they are too numerous to be told.”

Psalms 40:6 goes on, “none can be compared to You... they are too numerous to be told.” For G-d’s wonders
to reach us even as an encompassing “wonder” (pele), contractions beyond counting are needed.
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For the supernal “wonder,” in relation to the Infinite Light, blessed be He, itself, is called “doing
wonders,” the level of “doing,” etc. And this is the enclothement of the delight in the will, for the

will is nothing

Even the supernal “wonder” is, next to the Infinite Light itself, only “doing wonders,” a level of “doing.” This

is the delight clothed in the will, since the will is only an outer, encompassing crown.
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but the level of a crown and an encompassing [light], at the level of the outer dimension, and not
the revelation of the inner dimension of the delight. And from there is rooted the root of the
mitzvos, which are His very will, may He be blessed; and in fulfilling the mitzvos there is drawn
down the supernal delight that is enclothed

The will is the outer dimension of the delight, not its inner core, and from it come the mitzvos, which are

G-d’s very will. Fulfilling them draws down the supernal delight that is clothed in that will.
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in the will: “It is gratification before Me that I spoke and My will was done.” For in the fulfillment of
the mitzvos there rests the gratification and the supernal delight that is enclothed in the supernal

will, which does not come to revelation in Eden, which is only a radiance, etc.

As the Sifrei says of the offerings, they bring G-d “gratification, that I spoke and My will was done.” In the
mitzvos rests a supernal delight that is not revealed even in Eden, which receives only its glow.
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Now, from the revelation of this supernal delight in the mitzvos there is drawn the level of joy,
which is the revelation of delight, so that there be “strength and gladness in His place.” And joy is
what brings about humility and lowliness;

From the revelation of this supernal delight in the mitzvos comes joy, which is delight revealed, “strength
and gladness in His place.” And joy, as section 14 showed, brings humility.
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therefore, in it and through it, the Infinite Light, blessed be He, that encompasses all worlds, will be
drawn into the soul of man, to be at the level of the light that fills all worlds (memalei kol almin),
with the open revelation of “strength” and “the joy of Havayah” from the supernal delight, blessed
be He.

So through joy in the mitzvos, G-d’s encompassing light is drawn into the soul as indwelling light. It comes

as the open revelation of “strength” and “the joy of Havayah” that flow from the supernal delight.
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(And see what is written in the discourse beginning “On the eighth day, an assembly,” regarding

9

“Who has sanctified us with His commandments,” “which You swore,” etc. And see in Reishis
Chochmah, Shaar HaAnavah, chapter 1, in the name of the Raaya Mehemna, Parshas Pinchas)
(page 230), that the attribute of Malchus is called humility.

The text refers to the Shemini Atzeres discourse, on the blessing over mitzvos, and to Reishis Chochmah,

which cites the Raaya Mehemna that the attribute of Malchus is called humility.

1Y D3T3 IRIPI ONW 2 OY KP2 797 1R W 0°281 DNR 1773 [°v5 200w aea) 2PWR 130N
219 199K 199 1R 1731 5237 7 10 1 772 199K 00019 NN 10110 0OWAR N

And this is as is written above, in the discourse beginning “You are standing”: for “there is no king
without a people,” meaning that they are called by the rank of “his people” because they are peo-
ple like himself and relate to him in some proportion, etc.; but in relation to the Holy One, blessed
be He, there is no comparison to Him, etc.

Malchus is humility because “there is no king without a people,” and a people are those who are like the king

and relate to him in some measure. For G-d, to whom nothing compares, to become King over a people is it-
self humility.
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Therefore, that He nevertheless lowers Himself and is drawn down to be at the level of King, as it is
written, “Havayah reigns,” etc., and it is written, “In order to establish you this day as a people to

Him,” etc.: this is great humility and self-lowering.

]

That G-d, beyond all comparison, nevertheless lowers Himself to be King, “Havayah reigns,” and makes

Israel “a people to Him,” is great humility.
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And this is [why] through the joy in fulfilling the Torah and mitzvos we draw down this humility, so
that there be “Blessed are You, Havayah, our G-d, King of the world,” etc. And see there further, in
Reishis Chochmah, on the subject of humility in the Holy One, blessed be He.

Through joy in Torah and mitzvos we draw this humility down, so that He becomes “our G-d, King of the
world,” as every blessing says. Reishis Chochmah discusses G-d’s humility further.
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And this is [the meaning of] “I will greatly rejoice (sos asis) in Havayah.” The meaning: asis is a
causative form, as it is written, “So Havayah will cause rejoicing (yasis) over you,” etc.
Now the opening verse is explained. Asis is a causative form, “I will cause rejoicing,” as in “So Havayah will

cause rejoicing (yasis) over you.”
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And our Sages, of blessed memory, said, “He does not rejoice, but He causes others to rejoice,” for
it is a transitive verb, [acting] upon others. And the meaning is that the Congregation of Israel

(Knesses Yisrael) says that she brings about the joy in Havayah.

The Sages note on that verse that “He does not rejoice, but He causes others to rejoice,” since the verb is
transitive. So the Congregation of Israel says, in effect: I bring about joy in Havayah.
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That is, that there be a revelation of Havayah, contraction and expansion, etc., which is through

the level of the joy of Havayah, that is, the revelation of the supernal delight, blessed be He, below.

Israel cause Havayah, whose letters stand for contraction and expansion, to be revealed. This happens
through “the joy of Havayah,” the revelation of the supernal delight below.
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(And this is what is written in Midrash Rabbah, Parshas Tzav, end of section 10, on the doubled ex-
pression “sos asis”: “double consolations”; that is, that one brings about the joy and the revelation

in sovev kol almin and memalei kol almin.

The Midrash calls “sos asis” a doubled consolation. The doubling means that joy and revelation are brought
about in both levels, the light that encompasses the worlds and the light that fills them.
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And see what is written elsewhere on the difference between the joy of Purim and the joy of Yom
Tov: it is because, through the self-sacrifice (mesirus nefesh) they had then, they reached higher
and higher, into the essence of the Infinite Light, blessed be He, to draw down from there the reve-
lation of the light and the miracle;

The text refers to a discussion elsewhere of how the joy of Purim differs from the joy of a festival: through

the self-sacrifice of the Jews in those days they reached the very essence of the Infinite Light and drew down
from there the light of the miracle.
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and therefore the joy from this revelation is “exceeding in dignity and exceeding in power,” etc.
And perhaps along these lines one may explain the doubling of the joy, “sos asis,” etc. And see) (the
Zohar, Part 111, 133a)

Therefore the joy of Purim is “exceeding in dignity and exceeding in power,” and perhaps the doubled joy of
“sos asis” can be explained the same way. The Zohar on this verse is cited too.
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on the verse “I will greatly rejoice,” and in Shir HaShirim Rabbah, at the end of [the section on]| “We
will exult and rejoice in you.” And this is through fulfilling the Torah and mitzvos that Israel do be-
low, for through this they draw down the joy, which is the revelation of the supernal delight,

blessed be He; for all the mitzvos are drawings-down from concealment to revelation.

Shir HaShirim Rabbah on the verse is cited as well. Israel bring about this joy through the Torah and mitzvos
they do below, since every mitzvah draws from concealment into revelation.
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(And this is [the meaning of|] “And the humble shall increase joy in Havayah”) (in Isaiah, chapter
29): meaning that they add, as it were, joy in the Name Havayah, as mentioned above in the expla-
nation of asis,

This is the meaning of Isaiah 29:19, “And the humble shall increase joy in Havayah”: the humble add, as it
were, joy to the Name Havayah.
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that she brings about the joy in Havayah, etc. And the end of the verse (in Isaiah there), “and the

needy among men (evyonei adam) shall exult in the Holy One of Israel,” will be explained below.

That is just what asis means: Israel bring about joy in Havayah. The end of Isaiah’s verse, “and the needy
among men shall exult in the Holy One of Israel,” is explained in section 33.
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The shofar’s weeping and the Name Elokim: tagel
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4. But this drawing-down of Torah and mitzvos we draw down all year. On Rosh HaShanah, howev-
er, when a general life-force for the whole year is renewed from the level of the light that encom-

passes all worlds (sovev kol almin), the drawing-down of Torah and mitzvos is not

A new section turns to the shofar. All year long Torah and mitzvos draw down this light, but Rosh HaShanah
renews a general life-force for the whole year from the light that encompasses all worlds, and for that the
drawing-down of Torah and mitzvos is not enough.
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sufficient to draw down the renewal of a new light, especially for one who has caused a blemish by
doing one of “the commandments of Havayah which are not to be done,” or who did not fulfill one
of the commandments of G-d. It is for this that Rosh HaShanah was fixed as a special day, to draw
down this new light through the shofar.

Torah and mitzvos cannot bring down so new a light, especially for someone who has damaged that channel

by transgressing a prohibition or failing to fulfill a commandment. That is why Rosh HaShanah was set apart

as a special day, to draw down this new light through the shofar.
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And this is [the meaning of] “bachodesh shofar”: the level of renewal. The matter is this: the shofar,

too, is a drawing-down of the level of the supernal delight,

This is the meaning of bachodesh, “renewal,” in the shofar verse. The shofar too draws down the supernal
delight, but in a different way from the mitzvos of the year.
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except that it is [the delight] that is revealed at the level of the inner dimension (pnimiyus), through
“groaning groans” and “wailing wails,” the level of weeping, to arouse great mercy from the source
of mercy, which is the Thirteen Attributes of Mercy in Scripture; and these are the very drawing-

down of the inner dimension of the supernal delight,

The shofar reveals the inner dimension of the delight through its “groaning” and “wailing,” the terms the
Talmud uses for its broken sounds. It is a kind of weeping that arouses abundant mercy from the source of
mercy, the Thirteen Attributes of Mercy in the Torah, and these attributes are themselves the drawing-down

of the inner supernal delight.
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which is far, far above the level of the supernal delight that is enclothed in Torah and mitzvos,
which is revealed only at the level of the outer dimension (chitzoniyus) and the level of an encom-

passing [light] alone.

That inner delight is far above the delight clothed in Torah and mitzvos, which is revealed only outwardly, as

an encompassing light.
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Therefore it repairs all the blemishes and fills all the deficiencies in the drawing-down of the Torah

and the mitzvos. But this revelation is through the level of “groaning groans” and “wailing wails,”

Because it reaches so high, the shofar repairs every blemish and fills every lack in what Torah and mitzvos

drew down. But this revelation comes only through the “groaning” and “wailing,” that is, through weeping.
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for the weeping is over the remoteness of the Infinite Light, blessed be He, from the level of revela-
tion: [there is] only “They shall utter the remembrance of Your great goodness,” “to make known to

the sons of man His mighty acts,” only the contractions, many and mighty, myriads upon myriads

The weeping is over how far the Infinite Light is from being revealed. All that reaches us is a “remembrance
of Your great goodness,” made known through “His mighty acts,” the myriad contractions.
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of levels, beyond searching, as it is written, “were I to declare and speak [of them], they are too nu-
merous to be told,” with which the Infinite Light, blessed be He, contracted [itself| so that there be
seen and revealed “the glory of the splendor of His kingship” and “Your kingship is a kingship over
all worlds,” from which come the life-force of the worlds and their existence, for “there is no king
without a people.”

The contractions are “too numerous to be told”; through them the Infinite Light was hidden so that only “the
glory of the splendor of His kingship,” Malchus, would be seen. From Malchus the worlds receive their life
and existence, for “there is no king without a people.”
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And when the thoughtful person contemplates this remoteness from the revelation of the Infinite
Light, blessed be He, how many contractions and worlds without number hide and conceal the rev-

elation of the Infinite Light, blessed be He, the source of delights, he will weep very much.

When a thoughtful person contemplates how far he is from the revelation of the Infinite Light, hidden be-

hind countless contractions and worlds, he will weep greatly.
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For he has reason to weep more than those who pass through Gehinnom weep, of whom the verse
says, “Those who pass through the valley of weeping” (Psalms, chapter 84).

He has more reason to weep than those who pass through Gehinnom, of whom Psalms 84 speaks as “those
who pass through the valley of weeping.”
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For Gehinnom is only the cleansing of his soul, as they said about Acher: “Better that he be judged

and come to the World to Come.”

Gehinnom only cleanses the soul and is for its good, as Rabbi Meir said of Elisha ben Avuyah, called Acher:
“Better that he be judged, and come to the World to Come.”
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And if they weep over the withdrawal of the delight of the World to Come, which is only a radiance,
how much more so, a fortiori, should one weep over the withdrawal of the revelation of the Infinite
Light, blessed be He, the source of delight.

If people weep at losing the delight of the World to Come, which is only a glow, how much more should one
weep over the withdrawal of the revelation of the Infinite Light itself, the source of delight.
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(And this is [the meaning of] “Rachel weeps for her children,” etc., “for he is not,” as is explained
in the Zohar, Part 111, Vayikra) (page 20b): “because the Holy One, blessed be He, ascended higher
and higher and is not found within her.

This is Rachel’s weeping in Jeremiah. The Zohar explains “for he is not” to mean that the holy King ascended
higher and higher and is not found within her, the Congregation of Israel.
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This is what is written: ‘for he is not.”” That is, it is the withdrawal of the drawing-down and revela-
tion from the level of sovev kol almin into the level of memalei kol almin. And because of this, “like

a ewe (rachel) before her shearers she is silent”;

“For he is not” is the withdrawal of the encompassing light from revelation within the light that fills the

worlds. Because of this, “like a ewe (rachel) before her shearers she is silent.”
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that is, the descent of the soul and its subjugation to worry and think about all the matters of the
body and the desires of the vital animal soul, which are superfluities, etc. And see what is written on
this in the discourse beginning “These are the journeys.”

The silent “ewe” is the soul that has come down into the body and is enslaved to worrying about the body’s

needs and the animal soul’s desires, even the superfluous ones. The text refers to the discourse “These are

the journeys” for more on this.
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Now, from this comes the level of mevakah (weeps), in the sense of “making others weep with her”:
this is the arousal of weeping in a person’s heart over the withdrawal of the revelation of the
Infinite Light, blessed be He, etc.

From Rachel’s weeping comes mevakah in its causative sense, “making others weep with her”: she arouses
weeping in each person’s heart over the withdrawal of the revelation of the Infinite Light.
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And of this weeping it is said, “A voice is heard on high (beramah),” as the Zohar, Part I, Vayigash,
explains (page 210a): “What is ‘on high’? This is the World to Come,” etc.

Of this weeping it is said, “A voice is heard beramah,” and the Zohar reads beramah, “on high,” as the higher
world, the World to Come.

RI77 9737 71920 1192 21132 0007 MNP YUYW 10 1920 1521 0 4Dy man BPanny wrno)
QW NA°ITHY AN TRYnD N DY 1A 1IN

As it is written, “And Channah prayed to (al) Havayah, and wept greatly (bachoh tivkeh),” etc.:
through the arousal of mercy at the level of “wept greatly” mentioned above, one arouses the level
of “al Havayah” (above Havayah), higher than the level and rank of the Name

Likewise “Channah prayed al Havayah,” read as “above Havayah,” “and wept greatly.” Through weeping that
arouses mercy, one reaches a level above the Name Havayah that the mitzvos draw down.
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Havayah that is drawn down through fulfilling the mitzvos. And through this level of weeping one
draws down the revelation of the level of the inner dimension of the supernal delight, enclothed in
the Thirteen Attributes of Mercy, which is revealed through myriads upon myriads and levels of
contractions, the level of “Your might.”

Through such weeping one draws down the inner dimension of the supernal delight, clothed in the Thirteen

Attributes of Mercy and revealed through countless contractions, the level of “Your might.”
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And this is [the meaning of] “my soul shall exult in my G-d (Elokai).” For the Name Elokim is the
level of contraction (tzimtzum) and a shield for the Name Havayah, as it is written, “For a sun and a
shield is Havayah Elokim,” and this is the matter of the sun in its sheath, as is written elsewhere.
And since all these drawings-down that are at the level of the inner dimension are at the level of
contractions and gevuros (restraints)
“My soul shall exult in my G-d (Elokai)” refers to the Name Elokim, the level of contraction, which shields
and conceals the Name Havayah, as in “a sun and a shield is Havayah Elokim,” the image of the sun in its

sheath. Since all these inner drawings-down come through contractions and gevuros, the verse speaks of ex-

ulting in Elokim.
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(and this is also the matter of “From the depths I called You”: the ten depths of the Ten Days of
Teshuvah. Omek (depth) is numerically two hundred and sixteen (reish-yud-vav), the numerical
value of Gevurah (restraint). As, by way of analogy, the depth of a spring, which issues and flows
from its source: the gushing is extremely fine, like the horns of locusts, by way of analogy, and the
like; for otherwise it would be as at the Flood, when “the springs of the deep burst forth,” etc.
The parenthesis adds “From the depths (ma’amakim) I called You,” the ten “depths” of the Ten Days of
Teshuvah. Omek, “depth,” equals two hundred and sixteen, as does gevurah; and a spring shows why: its wa-

ter must issue from the source in a very fine stream, or it would burst out like the springs of the deep at the
Flood.
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And so, by way of analogy, the revelation and drawing-down from “the depth of all” (umka dechola)
must be through the level of Gevurah and contractions, etc. And this is [why] omek is numerically
Gevurah, precisely. And this is the matter of two hundred and sixteen mentioned in Pri Etz Chaim,
in the intentions (kavanos) of Rosh HaShanah and Yom Kippur.

So too any revelation from “the depth of all” must come through gevurah and contraction, which is why

omek has the value of gevurah. The Arizal’s intentions for Rosh HaShanah and Yom Kippur speak of this

number.
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And this is why of this it is said, “my soul shall exult in my G-d (Elokai)”: for the drawing-down to
be from the level of “al Havayah,” it must be through contraction and Gevurah, etc. Therefore at
the Giving of the Torah it is also said, “And Elokim spoke,” because there had to be a revelation and
drawing-down from the level of “I” (Anochi), “Who I am,” etc. And this is also what is written in
Yitzchak’s blessing, “And may HaElokim give you”;

That is why the verse says “exult in my G-d (Elokai)”: drawing from “above Havayah” requires contraction

and gevurah. So too at Sinai “Elokim spoke,” to bring down the “I” (Anochi) of G-d’s very self, and Yitzchak’s
blessing says, “May HaElokim give you.”
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for in order that the drawing-down be from the level of “the dew of the heavens,” “the crystalline
dew” (tala devedulcha), the inner dimension of the supernal delight, it must be through the Name
Elokim, for the reason mentioned above. And see in the Zohar, Part III, Parshas Pinchas, page
239b, regarding “And this place HaElokim prepares always,” etc., “from without end and from
without searching”; and in the Mikdash Melech there, in the name of a marginal note of Rabbi
Chaim Vital; and in Parshas Va’eschanan)

To draw down “the dew of the heavens,” the “crystal dew” that is the inner supernal delight, requires the

Name FElokim for the same reason. The Zohar on Pinchas, cited here, calls HaElokim the gevurah that comes
“from without end and from without searching.”
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(page 267b), on the verse “No eye has seen, Elokim, besides You,” etc.; see there. And see what is
written in the explanation of the verse “So will Ado-nai Havayah cause righteousness and praise to
sprout,”

The Zohar on Va’eschanan is cited on the verse “No eye has seen, Elokim, besides You.” The text also refers
to an explanation of “So will Ado-nai Havayah cause righteousness and praise to sprout.”
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which is the Name Havayah with the vowels of Elokim; and in the discourse beginning “You are
standing,” in the explanation of “In order to establish you this day as a people to Him, and He will

be Elokim to you,”

In that verse the Name Havayah is read with the vowels of Elokim. The text also refers to the discourse “You
are standing,” on “to establish you this day as a people to Him, and He will be Elokim to you.”
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which is that there be revealed “the glory of the splendor of His kingship,” the level of the Malchus
of Ein Sof, for the worlds cannot receive this illumination in their inner dimension, but only as it is

9, ¢

written, “You shall surely set a king over you”: “over you,” precisely.

Being “Elokim to you” means revealing “the glory of the splendor of His kingship,” the Malchus of Ein Sof,
which the worlds cannot receive inwardly but only as a king set “over you,” from above. So the inner delight
comes clothed in Elokim, restraint.
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Therefore the angels quake from the dread of the Throne, and “terror and trembling seize them,”
because they apprehend the enclothement of the Malchus of Ein Sof, blessed be He, and cannot re-

ceive illumination from it in their inner dimension (pnimiyus),

This is why the angels quake from the dread of G-d’s Throne and are seized by “terror and trembling”: they

apprehend the Malchus of Ein Sof clothed in the worlds, yet cannot receive its light inwardly.
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9,

but only as it is written, “You shall surely set a king over you”: “over you,” precisely. Therefore the
angels quake, for nevertheless they accept upon themselves the yoke of the kingship of Heaven,

and from this “dread and fear fall upon them.”

They receive it only as a king set “over” them, from above, and still accept upon themselves the yoke of

Heaven'’s kingship. From this, “dread and fear fall upon them.”
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And so the drawing-down of the shofar, which is the drawing-down of the inner dimension of the
supernal delight, cannot come to revelation in the soul at the level of the inner dimension, except

at the level of fear and trembling.

In the same way, the shofar draws down the inner dimension of the supernal delight, but the soul cannot re-
ceive it inwardly except as fear and trembling.

219 897 90 7MY BTIRM P DI PIpY 2900 1191 170 071 12T P1p 197

Therefore the sound of the shofar brings about fear, as it is written, “and the sound of the shofar

was very strong, and all the people trembled,” etc.

That is why the sound of the shofar brings fear, as at Sinai: “the sound of the shofar was very strong, and all
the people trembled.”

25
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“And all the people saw the sounds and the sound of the shofar; and the people saw and they trem-
bled,” etc. But from within there is drawn the revelation of the inner dimension of the supernal
delight.

At Sinai the people “saw the sounds and the sound of the shofar” and trembled. But within, the revelation of
the inner supernal delight was drawn down.
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And this is [the meaning of] “my soul shall exult (tagel),” at the level of gilah, in which the joy is not
seen and revealed on the outside; rather, on the outside there is the revelation of fear and trem-
bling, while its inside is inlaid with exultation and gladness, in the inner dimension of the supernal
delight that is drawn down through the shofar. And see what is written in the discourse beginning
“On the eighth day, an assembly,” regarding “And in order

This is “my soul shall exult (tagel),” the hidden joy of gilah: outwardly there is fear and trembling, but inside

it is inlaid with exultation, the inner supernal delight drawn by the shofar. The text refers to the Shemini

Atzeres discourse, where it explains teshuvah.
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to understand the matter of teshuvah,” etc.: “By way of analogy, there are two kinds of delight be-

fore the king,” etc.; see there. And along those lines, too, one will understand the matter of “I will

greatly rejoice” and “my soul shall exult,” which are the two kinds of delight mentioned above.
There the discourse says that “there are two kinds of delight before the king.” In the same way, “I will greatly

rejoice” and “my soul shall exult” are two kinds of delight: the revealed delight of the mitzvos and the hid-
den, inner delight of the shofar.

SECTION 7 - 127-32

Covered and revealed: Sukkos and the garments
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5. But [the verse continues], “bakeseh (at the covering), for the day of our festival.” The meaning:
the level of bakeseh is the covering and concealment of the joy, which is not seen and revealed on
Rosh HaShanah, for fear and trembling hide and conceal the joy, so that it is only at the level of
gilah.

Section 5 takes the rest of the shofar verse: “bakeseh, for the day of our festival.” Bakeseh, “at the covering,”

is the joy’s concealment on Rosh HaShanah, when fear and trembling hide it so that it remains gilah.
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This covering will be revealed “for the day of our festival,” which is the festival of Sukkos, which is
[what is meant by] the unqualified “festival” in the Gemara; for then the joy will be revealed openly.
For on Rosh HaShanah the fear is the level of “the left [hand] pushes away,” but it does not push
away completely, G-d forbid;

This covered joy is revealed “on the day of our festival,” Sukkos, which the Talmud calls simply “the

festival.” On Rosh HaShanah the fear is “the left hand that pushes away,” but it never pushes away complete-
ly, G-d forbid.
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rather, as it is written, “His left hand is under my head”: the level of the left that pushes away
brings about the lifting of the head, so that there be revealed on the festival of Sukkos the level of
“and His right hand embraces me,” like a person who embraces his friend out of love and does not
let him part from him.

Rather, as in the Song of Songs, “His left hand is under my head”: the pushing of the left lifts the head, so
that on Sukkos “His right hand embraces me,” like a friend’s loving embrace that will not let go.
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So, on the festival of Sukkos, the s’chach and the three walls are the level of an embrace, the very
closeness of G-d, which surrounds and encompasses him on every side and does not let him be at
the level of separation, G-d forbid. (And see what is written on the subject of Sukkos at the end of
the discourse beginning “Give ear, O heavens.”)

On Sukkos the s’chach and the three walls are that embrace: G-d’s closeness surrounds a person on every

side and does not let him be separated. The text refers to the discourse “Give ear, O heavens” for more on
Sukkos.
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And this is [the meaning of| “From the narrow place I called upon Yah; Yah answered me with ex-
pansiveness”: from the narrowness of Rosh HaShanah there comes to be expansiveness on the fes-
tival of Sukkos.

This is “From the narrow place I called Yah; Yah answered me with expansiveness”: the narrowness of Rosh
HaShanah becomes the expansiveness of Sukkos.
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(For “from the narrow place” is the shofar of Rosh HaShanah, for the shofar is narrow at one end,
etc.; and see what is written on this on the verse “And all the people saw the sounds,” etc. And the
expansiveness of the festival of Sukkos is the revelation of the level of “and abundant in kindness,”
etc., the level of “for He desires kindness”; and this is [the meaning of] “and My kindness shall not

depart from you,” etc.)

The “narrow place” is the shofar, which is narrow at one end. The “expansiveness” of Sukkos is the revela-

tion of “abundant in kindness,” G-d’s desire for kindness, as in “My kindness shall not depart from you.”
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Therefore it is said, “And you shall draw water with joy,” for there was the water libation upon the
altar with great joy, the Rejoicing of the Place of the Water-Drawing (Simchas Beis HaSho’evah).

So it is said, “You shall draw water with joy”: on Sukkos the water libation was poured on the altar with great

joy, the celebration of Simchas Beis HaSho’evah.
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For all year they would pour libations of wine, in which the level of joy rests by its own nature:
“there is no joy except with wine.” Whereas on the festival of Sukkos there was a revelation of joy in

water, which has no joy by its own nature, but only because of the revelation of the supernal joy.

All year the libation was of wine, which has joy by its nature, for “there is no joy except with wine.” On Sukkos

joy was revealed even in water, which has no joy of its own, because a supernal joy was revealed in it.
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(And see what is written along these lines on the verse “A psalm, a song of the dedication of the
House”: that to the level of “house,” a supernal encompassing [light], joy does not pertain by its
own nature, since it is above comprehension, etc., and joy is drawn into it from a still higher place,
etc. And so it is with the joy of the water libation; and therefore it is called Beis HaSho’evah, “the
house of drawing.”)

The text compares its explanation of “A psalm, a song of the dedication of the House”: the “house,” a super-

nal encompassing light, has no joy of its own since it is beyond comprehension, so joy is drawn into it from
higher still. The same is true of the water libation, called “the house of drawing.”
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But this revelation of joy on the festival of Sukkos is not in the revelation of the inner dimension of
the soul, but rather at the level of an encompassing [light]. For since these drawings-down of joy
are from the Thirteen Attributes of Mercy, which draw from the supernal delight that is “exalted
and uplifted since the days of old,” it is impossible [for them] to come to revelation except at the
level of an encompassing [light],

Yet the joy of Sukkos is revealed not inwardly but as an encompassing light. It comes from the Thirteen

Attributes of Mercy, which draw on a supernal delight “exalted and uplifted since days of old,” and so can

appear only as an encompassing light.
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as in the saying [of the prayer]|, “The King Who is exalted,” etc., “in Your great mercy,” etc., “Rock

of our stronghold, Shield of our salvation, a stronghold for us”: these are the three levels of encom-

passing [lights],

The morning prayer expresses this: “The King Who is exalted... in Your great mercy... Rock of our strong-

hold, Shield of our salvation, a stronghold for us.” These are three encompassing lights.
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for “stronghold” and “shield” are the level of an encompassing [light], as is known. (And all this is
drawn from the level of “in Your great mercy,” etc., that is, through the Thirteen Attributes of
Mercy of the Ten Days of Teshuvah, so that “from the narrow place, He answered me with expan-

siveness,” etc.)

A stronghold and a shield surround and protect, so they are encompassing. All of this comes from “Your
great mercy,” the Thirteen Attributes of the Ten Days of Teshuvah, through which the “narrow place” be-
comes “expansiveness.”
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And this is [the meaning of] “for He has clothed me in garments of salvation (yesha)”: garments are
the level of encompassing [lights]; and they are called “garments of yesha” because yesha is from
the term “And Havayah turned (vayisha) to Hevel and to his offering,”

This is “for He has clothed me in garments of salvation (yesha)”: garments surround a person, so they are

encompassing lights. Yesha is related to “And Havayah turned (vayisha) to Hevel and to his offering.”
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which is a term for turning from place to place; for the encompassing [lights] draw a person and
turn him from place to place, like the sukkah, which is the level of an embrace, as mentioned
above.

Yesha thus means turning: the encompassing lights draw a person and turn him from place to place. The
sukkah, the embrace, does this.
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And in it and through it a person’s soul will be drawn to cleave to Him, and all the powers of the
soul, even as one engages in the needs of the world, will be ascending to G-d, as in the analogy of a
person who embraces his friend from behind: even the level of the back he encompasses and sur-
rounds, so that he be wholly ascending to G-d.

Through the sukkah’s embrace a person’s soul is drawn to cleave to G-d, so that all his powers, even when

busy with worldly needs, rise to Him. As one who embraces a friend from behind encircles even his back, the

encompassing light takes in even a person’s “back,” his outer, worldly side.
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And great is the power of the encompassing [light] in this, to raise a person’s soul not in the way of
the chain of descent (hishtalshelus), in the order of the levels, as it is written, “leaping over the
mountains,” etc.

The encompassing light has great power to raise the soul, not step by step in the order of levels but “leaping
over the mountains.”
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6. “He has wrapped me in a robe of tzedakah (righteousness).” Now, tzedakah (charity), too, is the
level of a garment, except that the power and virtue of charity are greater than [those of] the other

mitzvos.

Section 6 explains the next phrase, “He has wrapped me in a robe of tzedakah.” Charity is also a garment, an
encompassing light, but its power is greater than that of the other mitzvos.
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For charity and acts of kindness are among the things “whose fruits one eats in this world,” for
there is in it a drawing-down and revelation below, in this world, more than in the other mitzvos.

Charity and acts of kindness are among the things whose “fruits one eats in this world,” because they bring
more drawing-down and revelation into this world than other mitzvos.

likuteitorah.com/likkutei-torah/nitzavim/4/ 50



LIKKUTEI TORAH - PARSHAS NITZAVIM - MAAMAR 4 ’PT?N: "WwH1 PAN 12 WOWR WY

SIPY ZewTR DR IR IR YR DI YeRwnD 001 0031 12 07PN DOyn awa XApI 199
219931 OWNT R

Therefore it is called by the name “robe” (me’il), on which bells and pomegranates hang to make a
sound, “and its sound shall be heard when he comes into the Sanctuary”; and sound is drawing-
down and revelation.

So charity is called a “robe” (me’il), like the High Priest’s robe hung with bells and pomegranates, whose
“sound shall be heard when he comes into the Sanctuary.” Sound means drawing-down and revelation.
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“As a bridegroom (chasan) who adorns himself (yechahen) with splendor (pe’er).” The meaning:
chasan is from the term “descending a level” (chaso darga). From this one will draw down the level
of kohen and Chesed (kindness), the level of “You are a kohen forever,” which is the kindness of
Havayah that is drawn down “from world to world”; and to be at the level of pe’er, that is, the level
of “chok and food for Israel,” “in whom I take pride (espa’er).”
“As a bridegroom (chasan) adorned (yechahen) with splendor (pe’er)”: chasan is read from “descending a
step,” and yechahen from kohen, the priest, who stands for Chesed, as in “You are a kohen forever” and “the

kindness of Havayah is from world to world.” Pe’er, “splendor,” is the Torah, “chok and food for Israel,” the
people “in whom I take pride (espa’er).”
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“And as a bride adorns herself with her jewels (keleha).” (See in the Zohar, Part 111, Balak, 199b.)
“Her jewels” (keleha): these are the souls of Israel, which are at the level of vessels (keilim) and re-
ceive the Infinite Light, blessed be He, that is drawn down from the Torah and mitzvos; “and My
words which I have put in your mouth.”

“And as a bride adorns herself with her jewels (keleha)”: with the Zohar, the Alter Rebbe reads keleha as ke-

lim, “vessels,” the souls of Israel, which receive the Infinite Light drawn down through Torah and mitzvos.

He adds “and My words which I have put in your mouth,” the Torah given to Israel.
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And they are the level of vessels that are nullified to His light, etc. And “the bride” is the
Congregation of Israel (Knesses Yisrael), the source of the souls of Israel: she adorns them with the
finest of ornaments, with the crown that the Holy One, blessed be He, is destined to place on the
head of every tzaddik.

The souls are vessels nullified to G-d’s light. “The bride” is the Congregation of Israel, the source of the

souls, who adorns them with the finest ornaments, the crown G-d will one day place on the head of every
tzaddik.
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“And the righteous sit with their crowns on their heads.” And the intent of the verse is: just as the
kindness that is drawn down “from world to world” at the level of the inner dimension, for the glory
of Israel, through the drawing-down of the Torah,

The Sages say of the World to Come that “the righteous sit with their crowns on their heads.” The verse sets

up a comparison, beginning with G-d’s kindness drawn inwardly “from world to world” for Israel’s glory
through the Torah.
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and just as the level of the crowns of the righteous in Gan Eden, which are the level of encompass-
ing [lights] (all this is drawn from the radiance of the Torah and divine service), so, and more than
this, “Iwill greatly rejoice in Havayah” Himself, and “my soul shall exult in my G-d,

The crowns of the righteous in Gan Eden are encompassing lights, and these too come only from the radi-

ance of Torah and divine service. “I will greatly rejoice in Havayah” Himself and “my soul shall exult in my
G-d” go beyond them.
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for He has clothed me,” etc.: these are inner and encompassing drawings-down of the Torah and
the mitzvos themselves, which are at the level of actual G-dliness. (And for further explanation of
the matter of “and exult with trembling”: it is a higher level than the level of the revelation of joy, in
the manner that “the hidden world” (alma de’iskasya) is higher than “the revealed world” (alma
de’isgalya).

“For He has clothed me” speaks of inner and encompassing lights from the Torah and mitzvos themselves,

which are G-dliness itself, not only its radiance. A further note explains that “exult with trembling,” hidden
joy, is higher than revealed joy, as the hidden world is higher than the revealed world.
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And this is the matter of the second Tablets, on Yom Kippur, which were given quietly, etc., as is
written below in the discourse beginning “Give ear, O heavens,” and above in Parshas Tavo on the
verse “This day,” etc., and there in the discourse beginning “The matter of Rosh HaShanah”: that it
is the level of the covered kindnesses (chassadim) and the revealed kindnesses. And it is explained
elsewhere that the covered kindnesses are the level of the Tree of Life, whereas

So the second Tablets, given on Yom Kippur, were given quietly. The text refers to discourses that speak of

Rosh HaShanah as covered and revealed kindnesses, and to the explanation that the covered kindnesses are
the Tree of Life.
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the revealed kindnesses are called the Tree of Knowledge of good and evil, etc., “the revealed

world,” etc. And this is the matter of “and to walk modestly,” etc.

The revealed kindnesses are called the Tree of Knowledge of good and evil, “the revealed world.” This is the
meaning of “and to walk modestly (hatznea) with your G-d”: what is concealed is higher.
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And see in Zohar HaRakia, at the beginning of the Sifra deTzniusa. And see also what is written be-
low, at the end of the discourse beginning “On the eighth day, an assembly,” that gilah is drawn

from a level higher than simchah, etc.)

The text refers to Zohar HaRakia at the beginning of the Sifra deTzniusa, and to the Shemini Atzeres dis-

course, which explains that gilah, hidden joy, comes from a higher level than simchah.

SECTION 8 - 133-38

The needy of adam: teshuvah and the humility of mercy
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And this is [the meaning of| “and the needy among men (evyonei adam) shall exult in the Holy One
of Israel.” The meaning: an evyon (needy one) is one who longs (ta’ev) for everything. And this is

the level of “Rachel weeps,” etc.,

Isaiah’s “and the needy among men (evyonei adam) shall exult in the Holy One of Israel” is now explained.
An evyon is one who longs (ta’ev) for everything; here it is the longing of “Rachel weeps.”
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which is the bitterness over “for he is not,” the withdrawal of the light and the revelation. And
therefore they are called “the needy of adam,” for “upon the throne was a likeness like the appear-

ance of a man (adam),” etc.;

It is the bitterness over “he is not,” the withdrawal of the light and revelation. They are called “the needy of

adam” because the divine form on the Throne is “a likeness like the appearance of a man (adam).”
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and with the withdrawal of the light and revelation of the level of adam to the level of “for He is not
a man (adam),” Yesod and Malchus are called “needy” (evyonim), etc., for they long for the revela-

tion of the light, etc.

When the light of the level of adam withdraws to the level of “He is not a man (adam),” beyond all form,

Yesod and Malchus are called “needy,” for they long for the revelation of the light.
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And this is the level of baalei teshuvah (those who return), for teshuvah is not specifically over sins,
but rather the bitterness over one’s distance from G-d. And it is known that “in the place where

baalei teshuvah stand,” etc.,

This is the level of baalei teshuvah, for teshuvah is not only regret over particular sins but bitterness over
one’s distance from G-d. The Sages say that “where baalei teshuvah stand,” even the perfectly righteous
cannot stand.
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for through this bitterness they arouse the Thirteen [Attributes| of Mercy, as is written above, and
as is written in the discourse beginning “For the mountains shall depart,” and in the discourse be-
ginning “For as the earth brings forth her growth,” etc.

Their bitterness arouses the Thirteen Attributes of Mercy, as explained above and in the discourses “For the
mountains shall depart” and “For as the earth brings forth her growth.”

2INOW 119 11977 RDOYDT DRAWS ran DT WITP RITW 2122 9010 19000 BRAwS wITpa 1 35

1D DOP7TE NATTHY ONAN T9YNRD 139007 T awn a9YRD 0 DY

And this is [the meaning of] “shall exult in the Holy One of Israel,” that is to say, in the level that is
holy and separate from the level of “Israel above”; that is, as it is written, “al Havayah,” above the

Name Havayah; that is, above the level and rank of tzaddikim, etc.

“Shall exult in the Holy One of Israel” means a level that is holy, that is, separate, even from “Israel above,”
like “al Havayah,” above the Name Havayah. It is above the level and rank of tzaddikim.
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And perhaps this is also the matter of “my soul shall exult in my G-d (Elokai),” which is like the

9y

matter of what is written, “then Havayah shall be Elokim to me,” as is written on this verse in
Parshas Vayetze, and in the discourse beginning “Return, O Israel, unto Havayah your G-d,” and in
the discourse beginning “On the eighth day, an assembly,” in the explanation of “the Rock of my
heart and my portion is Elokim forever.”
Perhaps “my soul shall exult in my G-d (Elokai)” means the same, as in “then Havayah shall be Elokim to
me.” The text cites discourses in Parshas Vayetze, on “Return, O Israel, unto Havayah your G-d,” and on “the
Rock of my heart.”

DIR °3172K ’P1 "7 12N 12D DRAWS 93 099 IR (2w w0 nwy] NPOWY NAITH NN N
245 13 19WD 1371 1IRDM 13 13732 AWK 017797 202 D7IMIRY 11D

And this is the level and rank of the Ten Days of Teshuvah, when all Israel merit the level of teshu-

vah, and so they are called “the needy of adam,” as we say in all the confessions, “We have been

guilty, we have betrayed,” etc., “we have sinned, we have done wrong, we have transgressed,” etc.
This is the level of the Ten Days of Teshuvah, when all Israel come to teshuvah and so are “the needy of

adam,” as they say in every confession, “We have been guilty, we have betrayed... we have sinned, we have

done wrong, we have transgressed.”
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That is, the level of being needy of the level of adam: the two hundred and forty-eight positive com-
mandments, “the two hundred and forty-eight limbs of the King,” etc. And through their longing
and yearning to return to G-d from the depth of the heart, through this “they shall exult in the Holy
One of Israel,” the level of “for He is not a man (adam),” and “where no man (adam) dwelt.”

Being “needy of adam” means lacking the level of adam, the two hundred and forty-eight positive com-

mandments, “the limbs of the King.” Through longing to return to G-d from the depth of the heart, they “ex-
ult in the Holy One of Israel,” the level of “He is not a man” and of the place “where no man dwelt.”

likuteitorah.com/likkutei-torah/nitzavim/4/ 56

36



LIKKUTEI TORAH - PARSHAS NITZAVIM - MAAMAR 4 ’PTPN: "WwH1 PAN 12 WOWR WY

D”9111°2 ARIY 7197 °7 WITP? 1°3¥ I [A2wn 0 nwyal NPOWYA DMIRY WATPI 700 118 1N
13 25997120 PR 99 KD NI (peoy 93 xbma] P71 9N23 JwRY DWHAY 72157 93 (o037 0wl

And this is the matter of “the holy King” that we say during the Ten Days of Teshuvah. And this is
the matter of “the holy [day] of Havayah, honored,” which is said of Yom Kippur. And the meaning
of “honored” (mechubad) is that from there it will be drawn into the level of the light that fills all

worlds (memalei kol almin), so that “the whole earth is full of His glory,” etc.,

This is “the holy King” said during the Ten Days of Teshuvah, and “the holy [day] of Havayah, honored,” said
of Yom Kippur. “Honored” means that from there it will be drawn into the light that fills all worlds, so that
“the whole earth is full of His glory.”
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as this matter is explained in the discourse beginning “For as the earth brings forth her growth,”
etc., mentioned above. And this is the matter of “my soul shall exult in my G-d,” as mentioned

above.

The text refers to the discourse “For as the earth brings forth her growth,” and concludes that this is the
meaning of “my soul shall exult in my G-d.”
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Now, it was explained above that joy above brings about humility, so that there be the drawing-
down of the Infinite Light, blessed be He, that encompasses all worlds, into the soul of man, to be at
the level of the light that fills all worlds, etc.

It was explained above that joy above brings humility, so that the encompassing Infinite Light is drawn into
the soul as the light that fills the worlds.
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Accordingly, gilah, which is a more inward gladness and joy, that is, from the inner dimension of

the supernal delight, which is above the level of the supernal delight enclothed in the mitzvos, etc.,

Gilah, the more inward joy, comes from the inner dimension of the supernal delight, which is higher than
the delight clothed in the mitzvos.
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also brings about greater humility and lowliness. And this is the matter of the drawing-down of the
Thirteen Attributes of Mercy, as is written in Reishis Chochmah, Shaar HaAnavah, there, in the
name of the Ramak, that the Thirteen Attributes of Mercy indicate humility, etc.; see there at
length.

So gilah brings an even greater humility, which is the drawing-down of the Thirteen Attributes of Mercy.
Reishis Chochmah quotes the Ramak that the Thirteen Attributes of Mercy express humility.
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And it is a great and mighty humility, to lower Himself down and down, even to the place of sins, so
as to be “bearing iniquity” and lifting it up, so that there be “the transformation of darkness into
light,” etc.

This humility is great indeed: G-d lowers Himself even to the place of sins, “bearing iniquity,” lifting it up
and transforming darkness into light.
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And see what is written on this on the verse “And now, let it be great, I pray.” And this is because
the root of the Thirteen Attributes of Mercy is drawn from the inner dimension of the supernal de-

light, as mentioned above. And this is [the meaning of] “The Good One, for Your mercies have not
ended.”

The text refers to its explanation of “And now, let it be great, I pray.” The reason for this humility is that the
Thirteen Attributes of Mercy are rooted in the inner supernal delight; hence the prayer, “The Good One, for

Your mercies have not ended.”
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“The Good One” is the level of “with You”: “with You is the source of life,” “with You is
forgiveness”; that is, what is truly “with You,” from there precisely forgiveness is taken. And that is
through the drawing-down of the Thirteen Attributes of Mercy, “bearing iniquity,” etc.

”

“The Good One” is the level of “with You”: “with You is the source of life,” “with You is forgiveness,” mean-

ing what is truly with G-d Himself. Forgiveness comes precisely from there, through the Thirteen Attributes,
“bearing iniquity.”
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And see what is written in the discourse beginning “Return, O Israel, unto”; and see what is written
further on the subject of humility in the explanation of the passage in Parshas Pekudei (page 233)
on the verse “And behold, a man whose appearance,” etc., at the end of the discourse; see there.

The maamar closes by referring to the discourse “Return, O Israel, unto” and to an explanation of a passage
in Parshas Pekudei, on “And behold, a man whose appearance,” for more on humility.

IN ONE’'S AVODAH

The maamar draws two lessons. A person should fulfill the Torah and mitzvos with joy, a joy greater even
than the joy of the World to Come, since the mitzvos hold G-d’s own delight, and that joy draws His light into
the soul. And on Rosh HaShanah and the Ten Days of Teshuvah, a person should contemplate how far he is
from the revelation of the Infinite Light until his heart weeps; teshuvah is not only regret over particular
sins but bitterness over distance from G-d, and that longing arouses the Thirteen Attributes of Mercy and
reaches higher than the level of tzaddikim.

QUESTIONS FOR DISCUSSION

1. Why is Rosh HaShanah set on the day man was created rather than on the first day of creation, and what
does this teach about what is renewed each year?

2. How can joy in fulfilling the mitzvos be greater than the joy of the World to Come, and why does joy bring
humility rather than pride?

3. Why must the deepest revelation come through the Name Elokim, contraction and trembling, and how
does this explain the hidden joy (gilah) of Rosh HaShanah?

4. What does the maamar mean by “the needy of adam,” and why can longing and bitterness over distance
from G-d reach higher than the level of tzaddikim?

5. How does the joy hidden on Rosh HaShanah become the revealed, encompassing joy of Sukkos, and what
does the image of the embrace add?
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The list of maamarim printed at the end of Sefer
HaMaamarim 5569 shows that this maamar was said in
the year 5569.
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G-d tells Isaiah that while the other prophets prophesied
single prophecies, his are doubled consolations: “Awake,

”

awake,” “sos asis,” “Comfort, comfort.” The Alter Rebbe

returns to this doubling in section 19.

Vayikra Rabbah 10:2'2: 727 x7p™

3 A WOWR W

Isaiah’s words of joy at the redemption: “I will greatly re-
joice in Havayah, my soul shall exult in my G-d, for He has
clothed me in garments of salvation, wrapped me in a
robe of righteousness.” Each phrase of this verse is ex-
plained in the course of the maamar.
Isaiah 61:107:X70 177°yw>
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I will greatly rejoice in the L-RD, My soul shall be joyful in
my G-d; For He hath clothed me with the garments of salva-
tion, He hath covered me with the robe of victory, As a bride-
groom putteth on a priestly diadem, And as a bride adorneth
herselfwith her jewels.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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In the Idra Rabba, “I will greatly rejoice in Havayah” is
said of Atik Yomin, “for He is the joy of all.” The maamar
later traces the deepest joy to the inner dimension of the

supernal delight.
Zohar, Idra Rabba 13:123-15:134-372p:2”> X217 X1TR7 7717 7900
TPy
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Israel ask how long their souls will lie in the dust; G-d
promises that the end will come and their souls will re-

likuteitorah.com/likkutei-torah/nitzavim/4/

joice, and so Isaiah consoles them with “I will greatly re-
joice in Havayah, my soul shall exult in my G-d.”

Devarim Rabbah 2:37179:'2 121 0°127
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Rabbi Yehudah expounds the verse: Israel say, if He comes
to us with mercy, “I will greatly rejoice in Havayah”; if with
judgment, “my soul shall exult in my G-d.” This pairing of
Havayah with mercy and Elokim with judgment underlies
section 23, where Elokim is the Name of contraction.

Zohar, Yitro 28:495-30:50577”pn:"2-17%¥N:1”3 170° 7M1 190

The fifth commandment, “Honour thy father and thy
mother”, implies also the tenth, “Thou shalt not covet thy
neighbour’s wife”; for whosoever has a son born in adultery
is “honoured” by him on false pretences. Further, it is writ-
ten in the fifth commandment “that thy days may be long
upon the land which the L-rd thy G-d giveth thee”, as much
as to say, “what He gives thee is thine-but covet not what is
not thine”. Thus the first five commandments imply the sec-
ond five. Therefore: “From his right hand ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Or HaTorah quotes the Midrash in full (the other prophets
prophesied single prophecies, Isaiah doubled consola-
sos asis,” “Comfort, comfort”)

»

tions: “Awake, awake,
and asks what the special quality of this doubling is.
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Or HaTorah cites the Midrash at the end of Va'eschanan,
which explains “sos asis” with the parable of a woman
whose husband, son and son-in-law had gone overseas.
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Or HaTorah cites Shir HaShirim Rabbah, which joins “Be-
hold, your King comes to you” to “sos asis,” and explains
that the doubling is the union of Z’eir Anpin and Nukva, a
union that must be drawn from Atik.
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Kehot’s note points to Song of Songs 1:4 for these words.
Song of Songs 1:47:’X 0w W
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Draw me, we will run after thee; The king hath brought me
into his chambers; We will be glad and rejoice in thee, We
will find thy love more fragrant than wine! Sincerely do they

love thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

On “We will exult and rejoice in you,” the Midrash lists ten
terms of joy by which Israel are called, among them gilah
and sisah, the latter from “sos asis.” The maamar builds
on the difference between such terms of joy.
Shir HaShirim Rabbah 1:4:8'1:"7:’% 1127 0°7°wi W
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Another matter, “let us exult and rejoice in you.” We learned
there: If a man marries awoman and stays with her ten years
and she has not given birth, he may not remain idle. Rabbi
Idi said: There was an incident involving a certain woman in
Sidon who stayed with her husband ten years and did not
give birth. They came to Rabbi Shimon bar Yohai and sought
to separate from one another. He said to them: ‘By your

lives, just as you came together with food and drink, ...

Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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Or HaTorah brings the Idra’s teaching that “sos asis” is
said of Atik Yomin, “for He is the joy of all.”
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There it is noted that because gilah is joy held within the
heart, it can exist together with fear and trembling, as in
“Serve Havayah with fear, and exult with trembling.”
KEHOT'S NOTE
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“Serve Havayah with fear, and exult with trembling.” The
Alter Rebbe reads it as proof that gilah is joy hidden inside
while trembling shows outside.

Psalms 2:11x”°:°2 0°%°1n
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Serve the L-RD with fear, and rejoice with trembling.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Havayah reigns; let the earth exult.” Kingship, revealed
in the Days of Awe, is joined here to gilah, the hidden joy.

Psalms 97:1'x:1”% 0°2°71n
:0°20 07K MR TR 2a0 TR N
The L-RD reigneth; let the earth rejoice; Let the multitude of

isles be glad.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Let Israel rejoice in its Maker; let the children of Zion ex-
ult in their King.” A second verse that ties gilah to G-d’s
kingship.
Psalms 149:2°2:v"np 0°7°1n
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Let Israel rejoice in his Maker; Let the children of Zion be
joyful in their King.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In that discourse the Alter Rebbe speaks of the inner di-
mension of G-d’s love for Israel and of the esrog joined to
the lulav: the heart’s longing, from its depths, for G-d’s
very essence, “the Rock of my heart.” The text here sends
the reader to that discourse for more on gilah.
KEHOT'S NOTE
3,20 1mp?

Kehot’s note points to II Chronicles 7:9 for these words.

II Chronicles 7:9°0:’t 2 0°2°71 °727

3T 012 NYIW WY 0210 N30 °3 NIRY Crawn 03wy
0 YW

And on the eighth day they held a solemn assembly; for they

kept the dedication of the altar seven days, and the feast sev-

en days.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

92 wTIN2 PN

“Blow a shofar in the month, at the covered time, for the
day of our festival.” The maamar explains each of its
words in turn, beginning with bachodesh.

Psalms 81:4°7:8”2 0°%°71n
1337 09" 02 1DIY WIN2 RN
Blow the horn at the new moon, at the full moon for our

feast-day.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.7,880°90
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PARAGRAPH 2
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The note says that this reading of chodesh as hischadshus,
renewal, is explained in that maamar.
KEHOT'S NOTE
L17RWN 9D WTIN2YPN 71772 AR2N

“Blow a shofar in the month, at the covered time, for the
day of our festival.” Here chodesh is read as hischadshus,
renewal: the shofar is renewed each year.
Psalms 81:4’7:X”2 0°%°71n
330 m"? 1922 12\ W2 YpR
Blow the horn at the new moon, at the full moon for our

feast-day.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

o291 K721 21982 1702 . L PN K2 Yapaw 1
A later maamar explains why the kingship is drawn down
on Rosh HaShanah specifically: the world was created on
the twenty-fifth of Elul, but Adam on the sixth day, which is
Rosh HaShanah, and kingship applies only to man, who
accepts G-d’s yoke willingly.
Rosh Hashanah 16ax v miwn wx?
Rosh Hashanah 8a:15-161"v-170:X ' 11w WX
(WY RPT P37 AP IR RTT 21D RTON 21 RN IYPKY
72 1273 37 07997 K723 W02 IWRT N7 PR "2 1002
DPWRI NI NOAR T NI DRI 12007 LT SN P
MBA03 KT M 19773 Mywn

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

b aFat= TR S By e IO R L L B e T o I 0 B S S Gl R
77737y (Uawn) 0PI APTa .e703) LA LK1 PR AR .mpipn®
%7 PIPRA 1703w DOWITONM 0°120¥ D0 MnT IRan nUnwn nawT
0°9°RM T OYUAY RN AN AT ARyR XOMw M2 oyn v
WA WRIT MY AN MY 1210 M 00, PIBR 170 nbyna oowTna

oy

g2y K121 71982 1702
“It was taught in the name of Rabbi Eliezer: on the twenty-
fifth of Elul the world was created,” so that Adam was creat-
ed on Rosh HaShanah. The Alter Rebbe asks why the festi-

val then marks man’s creation and not the world’s.

Vayikra Rabbah 29:1°X:1”3 1127 Xp"

PARAGRAPH 3
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This question is explained in Or HaTorah on Nitzavim,
where this maamar is printed with additional glosses.
KEHOT'S NOTE
.0Pwn STWN 7N 0 T TPT 03 AR L9730 00283 N7MIRG XN
5158 1173 2N33) X*wIN 717172 *995 2n012 X TRYn wIna 1Wpn 17T
.869°y 271 R”WinN MN°Yi 9902 0271 .(3”WN
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Kehot’s note points to Isaiah 65:17 for these words.
Isaiah 65:171:7170 V1 yw°
X NITRT] A2 K AP0 YN DWIN 00T K793 21T
12975y N1oyn
For, behold, I create new heavens And a new earth; And the
former things shall not be remembered, Nor come into

mind. .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 4
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In a gloss on this passage Or HaTorah writes that it needs
study in light of the discourse “And it shall be on that day,
[a great shofar] shall be blown,” which says that Rosh
HaShanah includes the life-force of the whole year; it sug-
gests that the day has both aspects, comparing the Targum
on “the month of Eisanim,” once called the first month
and now the seventh.
KEHOT'S NOTE
YR IN CT)T Y 1ORRW ANTR Y 0°2%1 °D N7MIND IRT L% NONa
9791 ,mawn 93 Bw nvnn $90 17T ypn° XINn 0ra vm 177 vren
O°INRT 772 27y QN7 Y7 LONA0 02 12 whw 1P weR) ,IND
Doy * (Y71 ,IRY AW XA RITIYIN ARDTR KA 11772 1770 M5 XD
WK 7772 17w °D RMINND YURW UAW AY2 Y 1719 NPTIRDY .Ov
.27yn 7onn o 55212102 wInAn vI°e2

01 NRWY1 1°aNR2 1"
“And Havayah Elokim formed man of dust from the
ground, and He blew into his nostrils the breath of life.”
The Alter Rebbe infers that Rosh HaShanah, the day of
Adam’s creation, is about the soul, not the body.

Genesis 2:7°1:’1 1"WR12
D0 MW 1ERI NEM MRIRTTT 0¥ DIRTTNR 0OPRN h N3

:O0 WD3YP DIRT T
Then the L-RD G-d formed man of the dust of the ground,
and breathed into his nostrils the breath of life; and man be-
came a living soul.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
A WNT Q0080w .20 LT ) aRTpa 91937 W .RZN D MEnT Y

.3,17D 97 Rw Rmnan® ow 0oasm

onN QIN

“And you My flock, the flock of My pasture, are man
(adam).” It shows that the souls of Israel are included in
Adam.

Ezekiel 34:31x72:77% bxpim»
"M >3 DI 02PN I8 DX DTN 7Y INE INE 10K
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31

And ye My sheep, the sheep of My pasture, are men, and I
am your G-d, saith the L-rd GOD.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The words here quote Bereshit Rabbah 1:4; the passage is
shown below.
Bereshit Rabbah 1:4°7:’X 77127 n°wx12
1 w2 02T X125 MTp 07127 Aww "oopPR K12 nUwR12”
71257 ROIM 7NN .MIRI2TD 1awnn2 By mn v IR
XD 3277 WX "p N (20 ,N "?WT:) ARRIY 1°371 7990 IR
MART .12 IRD R0D 7191”7 (2,38 o°5nn) 2°n>7 1°31 7297
MART MIRI2T? 72wnn2 19y ,1Pwn 2w mey wIpnm 1°2 PR,
ARRIY 171 SR> P31 72713 0023y (7,0 YWIT) IRV 1IN
TRRIY IR WIPRT N2 7RI N2Ip NTY MY (2 ,7Y 0°9hn)
P men 5w mw 7m NWRIN 0197 T2 ROD” :(2° ,1° 1°n7Y)
... :(1",2y 0°%1N) MR
“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”

(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)

Vayikra Rabbah 36:4°7:1"% 7127 X1p”
KEHOT'S NOTE
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NPWRT PAY DRWY Phawa nwRn2

Rashi brings the Sages’ reading of “Bereishis”: for the
sake of the Torah, called reishis, and for the sake of Israel,
called reishis. The souls of Israel are therefore the pur-
pose of creation.
Rashi on Genesis 1:1:2°2K’R N°wR12 9y >"wA
WMWITY N ,2IPTT KPR MR M RIPRT PR ORI NOwRT2
92w ,0n Shwn) 1977 MOWRY DRIPIY TIIRT 2Pawa arnim
,ivIn3 W7 NR2 OXY (2 17°) INRIAA NUWRT IRIPIY PRI
M 172 0N AN PIRTY PR DY NKI2 NPURI2 M8 79
A% I8™M20 970 NI RIPHT R KDY IR 717 DOPOR MR
NX K12 TRWRI2 ARD% 17 120,72 NININD K2 ORY TR 19RY
.o PIITAPRY KPR2 NOWURT 17 PRY 931 Do0wn
X712 n°wx12 IN THE BEGINNING GOD CREATED — This verse
calls aloud for explanation in the manner that our Rabbis
explained it: G-d created the world for the sake of the Torah
which is called (Proverbs 8:22) “The beginning (n°wx9) of

His (G-d’s) way”, and for the sake of Israel who are called
(Jeremiah 2:3) “The beginning (n°wX1) of His (G-d’s) in-

likuteitorah.com/likkutei-torah/nitzavim/4/
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crease”. If, however, you wish to explain it in its plain sense,
explain it thus: At the beginning of the Creation of heaven
and earth when the earth was ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) - Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

NX¥nn 1°Kn°onn

“And wisdom, where (me’ayin) shall it be found?”
Chassidus reads me’ayin as “from nothing”: Chochmah is
the level of ayin.

Job 28:1227:n175 21K
732 DIP 7] °K) R¥RN TR ma0m
But wisdom, where shall it be found? And where is the place

of understanding?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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w7 22N o
“To cause those who love Me to inherit substance (yesh).”
Here yesh, “something,” is a name of Binah, so that the
union of Chochmah and Binah is the passage from ayin to
yesh.
Proverbs 8:21x72:'1 “own
:RPRR DTPRIERY ¥ 20K 2o
That I may cause those that love me to inherit substance,
And that I may fill their treasuries.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N9 B n™pha
There the words of the Arizal’s Likkutei Torah are quoted:
no union of Z’eir Anpin and Nukva takes place without a
prior union of Abba and Imma, and they too take life from
higher, up to the Supreme Emanator, for He alone has the
power to renew constantly.
KEHOT'S NOTE
571 i ponyn (2 ,80P A7) X PN A9Cann mEn wawa JSUeaRad
RIS RMIN B2 1D DR OTIP R™MIX AT PRY 70T A% 2w 90 1Ry
”To0 WD 1 12 w0 1727 RIT 00 100y 2OXRmn Ty Thynbn AN nvn
23,39 7R D 92Y0 AR .vanN Y A 992 R N7MIR Q2 AR LWy

71773 32PN BNAw 290D 1Y2INDY
The Mishnah: “At four times the world is judged”: Pesach

for grain, Shavuos for fruit, Rosh HaShanah for all people,
Sukkos for water. These are among the particular times
that receive from Rosh HaShanah’s general life-force.
Rosh Hashanah 16a:1’R:X 1”0 71w wX1
— NM3Y3 AT 7Y — no93 11T 0PI 0P8 1Y I
>123 1197 1121y 09Iy K2 B3 — MIwn WRI2 LTPRT Nivp By
AT A0 ,RPRYR P2 O Pand 027 T 3T ey i

.02y
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
X, M
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“That You remember him every morning, that You test
him every moment.” The Talmud quotes it for judgment
every moment; here it marks the last stage of the division
of the year’s life-force.

Job 7:18m™ 1 2R

A33030 BYI? B71R37 1 TREm
And that Thou shouldest remember him every morning,
And try him every moment?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Can a man hide in secret places that I shall not see him?
says Havayah. Do I not fill the heavens and the earth?”
The Alter Rebbe stresses “I”: G-d Himself fills the worlds,
so “encompassing” cannot mean outside them.
Jeremiah 23:24773:373 17°n°
[aigal iy et Nﬁ'?fj ke 1IXIRR 1KY 0°N0N2 WK N9 DN
ORI K2 7N PIRTNN)
Can any hide himself in secret places That I shall not see
him? saith the L-RD. Do not I fill heaven and earth? Saith
the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
219,390
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The Talmud says that from the earth to the firmament is a
journey of five hundred years, and so the thickness of each
firmament and the space between each one. The Alter
Rebbe cites the figure to show that every world, however
high, is finite.

Chagigah 13ax 3> 730

KEHOT'S NOTE

R, AN

17120 PIINT Do NP%
The words here quote Isaiah 6:3; the passage is shown
below.
Isaiah 6:32:1171°yw”
PIRITPD Kon NIRIY N WATR WATR WiTR 0K MUK M K
37922
And one called unto another, and said: Holy, holy, holy, is
the L-RD of hosts; The whole earth is full of His glory.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
BRI
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Moshe tells G-d that the people cannot ascend Sinai, for
“You warned us, saying, Set bounds around the mountain
and sanctify it.” Sanctifying the mountain meant fencing it
off, which shows that kadosh means separate.

Exodus 19:23375:0™ mnw

ANTYI AARTD 10 17798 NPY? oy XD nTOR nwn kN
ARYTRY 9777 NR 2237 KT 112

And Moses said unto the L-RD: ‘The people cannot come up

to mount Sinai; for thou didst charge us, saying: Set bounds

about the mount, and sanctify it.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.0°R711 07 198N
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“But as I live, the glory of Havayah shall fill all the earth.”
The Alter Rebbe reads it as the light of “I” filling the earth
as “glory,” the union of the encompassing and filling
lights.
Numbers 14:21x73:77° 727722
PIRT22"NK N7TI2D K2R 23RN DN
But in very deed, as I live—and all the earth shall be filled
with the glory of the L-RD—
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
XD ,7° 92712

“For over all the glory shall be a canopy.” It is the opening
verse of a discourse the text cites for more on “glory.”
Isaiah 4:5°7:717°yw°
U A U] DR Y TKZR0) R 10nPR Py 1 X
2N T227P27py 2 7Y M
And the L-RD will create over the whole habitation of mount
Zion, and over her assemblies, a cloud and smoke by day,
and the shining of a flaming fire by night; for over all the

glory shall be a canopy.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

RS NO¥IN PIND %2

“For as the earth brings forth her growth,” the verse right
after this maamar’s verse. It opens another discourse the
text cites on this subject.

Isaiah 61:1187:X70 \1°Yw°
MRTS 07132 °N °27IR 12 M°R%D P10 12391 AR K°%IR 7IND °D
:0%93717232 T P

64



LIKKUTEI TORAH - PARSHAS NITZAVIM - MAAMAR 4

For as the earth bringeth forth her growth, And as the gar-
den causeth the things that are sown in it to spring forth; So
the L-rd GOD will cause victory and glory To spring forth
before all the nations.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“He does not keep His anger forever, for He desires kind-
ness.” The Alter Rebbe uses it for kindness that flows from
G-d’s own will, with no arousal from below.

Micah 7:181:t 191

TY? PIMITR? ANPM NUIRYY yERThy 131 11y REpd Tind Pxon
X7 700 ¥ON3 18R

Who is a G-d like unto Thee, that pardoneth the iniquity, And

passeth by the transgression of the remnant of His heritage?

He retaineth not His anger for ever, Because He delighteth

in mercy. .

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

10,1 Ay

NNPoM RPN NPRIYNNG WO

There the Alter Rebbe explains why Rosh HaShanabh is only
“a remembrance of the first day”: on the first Rosh
HaShanah all came from “for He desires kindness,” while
now it depends on the arousal from below of the past year,
which is why some years are good and sweet and others
not.

KEHOT'S NOTE

077107 YW TR YW .22 °Y 20D 777 YW WK N0Y .20 1p0 ARA
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“And He blew into his nostrils the breath of life, and man
became a living soul.” The seeming repetition is read as
giving man the power to give life to others.

Genesis 2:771:2 N°wWX12

D0 NRY3 YRR MEN MR DY DIRTNN DOPON N ™
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Then the L-RD G-d formed man of the dust of the ground,
and breathed into his nostrils the breath of life; and man be-
came a living soul.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“Let us make man in our image, after our likeness, and let
them rule over the fish of the sea and over the birds of the

likuteitorah.com/likkutei-torah/nitzavim/4/
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heavens.” Both halves of the verse are used here: the like-
ness to G-d, and veyirdu read as drawing life down.

Genesis 1:26172:X n°wx12
MY 027 NIT2 1T MINTD 10PRD DIR Y1 DoPRR NN
PIRT"Y ORI TR177092 PIRTTPIN M2 oonwn
And G-d said: ‘Let us make man in our image, after our like-
ness; and let them have dominion over the fish of the sea,
and over the fowl of the air, and over the cattle, and over all
the earth, and over every creeping thing that creepeth upon
the earth.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“You made the heavens... and You give life to them all.”
The life-giving power of G-d is the model for the power
given to man.
Nehemiah 9:6"1:’t 1"
DNIE29) DORYT "RY DWINS [Py AN 737 1 RN
K231 D927NX MM ANKY D2 TWK"P2) D0 7Y WK TINT
0NN 77 DY
Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-
shippeth Thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In a discussion of the laws of ritual impurity, the Talmud
derives from Ezekiel 34:31, “you are adam,” that “you are
called adam.” The Alter Rebbe uses the phrase to say that
every Jewish soul is included in Adam.
Yevamot 61a:1-33-X:X X”D mn2°
DTN "Ny INS 7INS DKV RIY IR PRRUR T8 00 7130
DTN WAN” 2071 LOTR TUR 027 1PRYL,0TR 1717 DX . DoN
My DnYn 130 "3 0 WK .03 own AN Ty ey
DI (71271 021 PR R0 12 YT KD WK DT NI
3

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

20T LR LRD Mng®

112 115 ANTnRRY

David’s message to Naval: “And you shall say: Thus to the
living one, and peace be to you.” With the Zohar, the Alter
Rebbe reads it as “binding Koh to Chai” on Rosh
HaShanah.

I Samuel 25:6:7173 X PRI
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and thus ye shall say: All hail! and peace be both unto thee,

and peace be to thy house, and peace be unto all that thou

hast.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KEHOT’'S NOTE
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The Zohar asks how David could greet the wicked Naval,
and answers that he said it of G-d, “to bind Him to Chai.” A
second Zohar passage on “Koh lechai.”

Zohar, Vayishlach 7:115-9:125773p:0-1"0p:t 12w ,9717 700

1% 19 RIWPY M 77T U

Rabbi Abba asks how David could greet Naval this way,
and answers that that day was Rosh HaShanah, when G-d
sits in judgment, and David said it of G-d: “to bind Koh to
Chai, on which all life depends.”

Zohar, Vaera 2:26-3:34777:’3-173:’2 KIRY |71 190

He then went on to quote David’s greeting to Nabal: “Be well
(lehai, lit. thus for life!), and peace be to thee, etc.” ‘Surely,’
he said, ‘David must have been aware of Nabal’s wicked-
ness, and how could he greet him thus? It was, however,
New Year’s day, the day when the Holy One judges the world,
and David’s intention in using both expressions, “Thus for
life”, and “and thou art peace”, was to address Him from
whom all life and all peace come, in order to make a fitting
profession ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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On “This is the thing (zeh hadavar),” the Sifrei says that
the prophets prophesied with “Thus (koh) says Havayah,”
while Moshe prophesied with “This is the thing.” Koh is
therefore the lower, non-shining speculum.
Sifrei Bamidbar 153:2’2:3”1p 12772 180
0°8°21 X21N1 79 - IR 7132 AWH XIINIW QWIOW 7°an - 9270 M
DY - ME WK 9370 TRYT 1270 0 000y AP0 N 193
71 7P 02127 2 9707 BY3A PRI PN 01,191 030 PRI 187
"M 779N R 177 11°R 922 RIAW °R ,7°N70 791 1R 1N OR
798°% 177 1°R PN RIAW 1,700 NN PRY N OXY 7P 02737
7°Nn 0o ,99°7 0O1 PRI 79 PYAN SR MR WK 1370 M YN
NN Byan PR
"This is the thing": We are hereby apprised that just as the
prophets prophesied by "Thus said the L-rd," so did Moses,
viz. (Shemot 11:4), and, in addition, "This is the thing, etc."
Variantly: This is the "word" (for the absolution of vows.) A

husband "annuls" ("mefer" [his wife's vows, viz. Bamidbar
30:9]), but a sage does not annul. A sage "permits" ("matir"

likuteitorah.com/likkutei-torah/nitzavim/4/
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[viz. Bamidbar 30:3]) but a husband does not permit. For
would it not follow otherwise, viz.: If he who does not annul,
permits, then he who does ...

Wikisource (CC-BY-SA) - Sifrei by Rabbi Shraga Silverstein (CC-BY)
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A Kabbalistic lexicon of terms, cited for Malchus as “the
speculum that does not shine.”
KEHOT’'S NOTE
.OW 2°01 7°X°21 ¥”IP0 R NIR R”RN

Ton oy on T
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
SNRY N2 N072

(2 7175p) M7 K72

The note sends the reader there for the wording of the
Zohar passage on “Be’er Lachai Ro’i.”
KEHOT'S NOTE
X ,1INN 71970 R¥M 1PN PRI AR

X119 O N2

The Zohar asks what “Lachai Ro’i” means and answers that
Yitzchak joined himself there to the Shechinah. The Alter
Rebbe cites it as another place where chai is bound to the
Shechinah, Malchus.

Zohar, Toldot 1:8-11x"-"11’R mTn ,1T1 980
R. Isaac rose from his bed one night to study the Torah. R.
Judah, who happened then to be in Caesarea, said to himself
at the same time: ‘I will go and join R. Isaac in the study of
the Torah.” He accordingly set out along with his youthful
son Hizkiah. As he was nearing R. Isaac’s threshold he over-
heard him expound the verse: “And it came to pass after the
death of Abraham, that G-d blessed Isaac his son; and Isaac
dwelt by Beer-lahai-roi” (Gen. 25, 11). ‘The connection ...
The Zohar; London, Soncino Press, 1933 (Public Domain)
“And He blew into his nostrils the breath of life.” Man,
created with the “breath of life” on Rosh HaShanah, can
draw down the union of Koh with Chai.
Genesis 2:7°1’2 N"wX12
D70 23 YER2 ME MIINTTR 99 DWTNN 2P 1 I3
:730 WDY? DTN °T
Then the L-RD G-d formed man of the dust of the ground,
and breathed into his nostrils the breath of life; and man be-
came a living soul.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

112° 701 @YY "NNRN D

“For I said, the world is built by kindness.” The word amar-
ti shares the letters of va’amartem, the initials of fire, wa-
ter and air.

Psalms 89:33:0”0 0°2°1n
10712 ANINK 120 DB 7327 707 021y "NIBR™I
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For I have said: 'For ever is mercy built; In the very heavens
Thou dost establish Thy faithfulness.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X, 09N

Kehot’s note points to Psalms 89:3 for these words.
Psalms 89:3'2:0" 0°2°1n
10712 INIMK 120 DY 132 707 0?1Y "NINR™D
For I have said: 'For ever is mercy built; In the very heavens

Thou dost establish Thy faithfulness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

RN
The lexicon’s entry on the letters alef-mem-reish; the note
adds that there it reads or, “light,” rather than esh, “fire.”
KEHOT'S NOTE
IR W 1Y, MINRT KPP KR oW .2 ,19p L(X ,10p) 27ma RN
L[] WX KPY IR PR OV L@ L,IUR0 MR MR RMIRNAD WY 1T 0T
.2-R°N°Y ¥°P7 0% MR Y2 T72N-0°37Y1 °02°N

M7 0 WK N7 RN

the passage shares nothing with the note
KEHOT'S NOTE
MT7°0 .2 ,2° wAwa ]73?’? IR AT DWa 0URT2 MRIpn 1102 RN
PPRMR *Y T 7710 077127 N7MIRA 11K L3 L,1P RYITIRD "MK .7 ,707
.VEPNN Y 1IN7 MR LTRRY

"noIok 1772

the passage shares nothing with the note
KEHOT'S NOTE
[2,2°—.5],(>D) *an

12°R
When the right hand is turned back, the cup of blessing is
given to the left, and above and below they lament:
“Eichah, ei koh,” where is koh? The Alter Rebbe cites it for
eichah as the absence of koh.

Zohar, Terumah 31:315-32475w-1"0w:R”? 72170 177 190

772 73AW° AN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
LR W07

“How does the city sit alone!” Read on Tishah B’Av, it is
the state opposite to “Koh lechai”: Malchus left alone, cut
off from its source.

Lamentations 1:T'X:’X 112X

My 2133 N1 MIEPRD AN By CNI TYY TII AW NN
:0m7 N0 IR

How doth the city sit solitary, That was full of people! How is

she become as a widow! She that was great among the na-

tions, And princess among the provinces, How is she be-

come tributary!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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(W»y 27y 2’np A7) Imnan a2

Or HaTorah quotes the Zohar on Terumah: when the right
hand is turned back, that is, when the kindnesses withdraw
into concealment (citing the Mikdash Melech), the cup of
blessing is given to the left, and then “Eichah, ei koh.”
KEHOT'S NOTE
,0%y1 a3 1|75DDJ DOTOMAW 139777 ,7INRD RITANR K171 ORTT RID12”
ROXRWA 277°NK 11972 2w 013 1770 110 AR W K7D 07pn 1Y
CRIR Y 2770 971 19K NPITIR — 09K 197K 1970 .10

9% NN

Rabbi Nechemiah says that eichah is always a lament, as

in G-d’s words to Adam, “Ayekah,” read as “oy lachah,”

woe to you. The Alter Rebbe hears in it “woe to koh.”
Eikhah Rabbah 1:17X:’R 1127 19°K
MY TRTY TYYY TR MK 072 WINPT 1397 1N
(KD ,X PYW°) IR 1YY N ’1;’? R@R 727K :(2°,X 0°727) MR
wn M 21 MY T2 13 AR S MR i A AN
TR ,AMPY2 ANIK NN TR PP nebw Y o naion?
NR OR7 OYn 72 .Fl?’lu; ANIR IR TR LA AR XY
XY TYY? 02070 TP KYY 12K 0K ONYPY) 073302 DXL

c R .ﬂ;ﬁt? 077 127K :RRY ,0Mno2 onix

“How does the greatly crowded city sit alone? She has be-
come like a widow. Great among the nations, a princess
among the states: She has become a vassal” (Lamentations
1:1). “How [eikha] does...sit [alone].” Three prophesied with
the term eikha: Moses, Isaiah, and Jeremiah. Moses said:
“How [eikha] can I bear alone...” (Deuteronomy 1:12).
Isaiah said: “How [eikha] did [the faithful city] become a
harlot?” (Isaiah 1:21). Jeremiah said: “How [eikha] does [the
greatly crowded city] sit alone?” Rabbi Levi said: This is
analogous to a noblewoman who had three ...
Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

772 7AWw° M

The note marks this as a lengthy explanation of “she sits
alone.”
KEHOT'S NOTE
LRCY 2970 971 127K N7IRD 1919K1 IR

05NN NP Doywaal

“Behold, for your iniquities you were sold, and for your
transgressions your mother was sent away.” The “mother,”
Malchus, sent away is the opposite of “Koh lechai.”

Isaiah 50: 1K1 17°yw°

SR PWian on IR TPANPY WK DMK NINT1D 920 71K NN 1D
02K NP DYYN D123 D°NAtY2 1 12 0ams non

Thus saith the L-RD: Where is the bill of your mother’s di-

vorcement, Wherewith I have put her away? Or which of My

creditors is it To whom I have sold you? Behold, for your in-

iquities were ye sold, And for your transgressions was your

mother put away.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Or HaTorah quotes the Midrash: “But they, like Adam,
transgressed,” G-d judged him with sending away and di-
vorce and lamented over him “Eichah,” and so with his

children.
KEHOT'S NOTE

PRI LR PRY NINPY YA PPMPRA 1D 112y 0TRD Inm”
Y 2972 971 12°R NPMIR — WY 10 1712 AR 1D DINRT DR WM MR
AR

74 7aW° 797K 10 PWINA2 D PItwa

G-d says that He brought Adam into Gan Eden, Adam
transgressed, and He judged him with sending away and
with divorce and lamented over him “Eichah”; so too with

Israel. It ties “sent away” to “Eichah.”

Bereshit Rabbah 19:9'v:v”> 1127 n°wX12

IREM 230 Dyn mPw (D TONT%) MR LPMPW2 amx naT ...
0179y "NANP .OWIAR “N7an (7 YY) IMRIY ,1PWINA2 DNIR Nt

$12W° 139X (R 112°K) IMRIY 72K
“The L-rd G-d called to the man, and said to him: Where are
you?” (Genesis 3:9). “The L-rd G-d called to the man [and
said to him: Where are you [ayeka]?]” - how [eikh] have you
become like this? Yesterday you were loyal to My will, but
now to the will of the serpent. Yesterday you extended from
one end of the world to the other end, but now you fit
“among the trees of the garden”? Rabbi Abahu said in the

name of Rabbi Hanina: “But they were like ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022

(cc-BY)

75 917N 52 AWNY 7772

In a summary of that discourse, “woman” is Nukva in her
youth, whose love is the cooler love of a son for his father,
“from behind”; there “Where (eichah) do you pasture?” is
read with Israel “sustaining their Father in heaven,” while
the fuller, fiery love of a bride comes through the Torah,

given as black fire on white fire.
KEHOT'S NOTE

7,79 mon e vy

76 ayan 2o

“Tell me, you whom my soul loves, where (eichah) do you
pasture?” Another eichah, discussed in the discourse the

text cites.

Song of Songs 1:7°1k 0°°win 1w

IR MPY 071783 7°20A N2°K YN 12K WD NARY P 170
T30 7Y 7Y M0y
Tell me, O thou whom my soul loveth, Where thou feedest,

where thou makest thy flock to rest at noon; For why should
I be as one that veileth herself Beside the flocks of thy

companions?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Rachel weeps for her children, refusing to be
comforted... for he is not.” Here it is the weeping that
arouses mercy; section 22 explains it at length.
Jeremiah 31:157°0:x77 1o
m92n P07 0NN °33 M3 yRwl An12 Yip Havayah my o
2P 23 33779 DN NI 7730y
Thus saith the L-RD: A voice is heard in Ramah,
Lamentation, and bitter weeping, Rachel weeping for her
children; She refuseth to be comforted for her children,
Because they are not.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KEHOT'S NOTE
L RD M

15 1193n oA mvoan vy

Or HaTorah says the same: through Rachel’s weeping,
mercy is aroused.
KEHOT'S NOTE
JPRCY 2770 971 07MIR2 DA YTy

1211072 9”n 7772

The discourse opens with the dispute of Beis Shammai and
Beis Hillel over the Chanukah lights.
KEHOT'S NOTE
.X 29 RMN

Menashe charges Isaiah: Moshe said, “No man shall see
Me and live,” and you said, “I saw G-d sitting on a throne.”
The Alter Rebbe explains that Isaiah saw through koh, the
non-shining speculum.

Yevamot 49b:10%:2 v”n Nin3°

APRY X2T2PEOK2 123A0) DK 9D XAINTD U DY MKKY

TR K712P20K3 22001 173 Mg AT
William Davidson, Vocalized Aramaic (CC-BY-NC)

2INTY K7 9D
“You cannot see My face, for no man shall see Me and
live.” Moshe, who prophesied through zeh, said this.
Exodus 33:20°2:3"2 mnw
M1 DR *IRTRY %2 I5-NK 1R 2230 R? 8"
And He said: ‘Thou canst not see My face, for man shall not

see Me and live.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

T7RR P23

“And you shall love Havayah your G-d with all your heart,
with all your soul and with all your might.” Through koh
one reaches “with all your might.”

Deuteronomy 6:5°77:1 0°127
STTRR222 TUDI22N 72257222 TROK 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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“But as I live, the glory of Havayah shall fill all the earth.”
Chai joined with “glory,” Malchus, is the union of Koh with
Chai.
Numbers 14:21x73:77 92712
PINTTP27NR M2 K7 PR 07N
But in very deed, as I live—and all the earth shall be filled

with the glory of the L-RD—
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

“And if a woman vows a vow to Havayah.” It opens the dis-
course the text cites, which discusses “Where (eichah) do
you pasture?”
Numbers 30:4"7:"2 1273
{933 P38 1733 99K 790K M7 973 93 EN)
Also when a woman voweth a vow unto the L-RD, and
bindeth herself by a bond, being in her father’s house, in
her youth,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Kehot’s note points to Rosh Hashanah 18a:13 for these
words.
Rosh Hashanah 18a:1327:X 1 m1wn w1
1327 K 1 7333 Vi8R TR OPIYT K3 2D mawn wRna
"2 niPYnD MR whRT WU LRITAK 12D An3n KT 70
.TV7 072 5W niP70D SPRINY 0K 1707 27 IR .10
William Davidson, Vocalized Aramaic (CC-BY-NC)
“And Yitzchak dwelt by Be’er Lachai Ro’i.” The Zohar on
this verse is cited for the union of Koh with Chai.
Genesis 25:11x%”:7172 N°wx12
2°DY P’ 2N 132 pETAK DOPPK 7137 DTN NI N 1
K702
And it came to pass after the death of Abraham, that G-d

blessed Isaac his son; and Isaac dwelt by Beer-lahai-roi.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

1997y 1o

Avraham tells his servants, “I and the lad will go as far as
yonder (koh).” The Midrash on it is cited for the advantage
of koh.

Genesis 22:5°71:27 n"wR12

M373 WM "IK) TWRMTEY NB DIPIIC TIWIDN DTN VRN
02X NN MOAYN 1377y

And Abraham said unto his young men: ‘Abide ye here with

the ass, and I and the lad will go yonder; and we will worship,

and come back to you.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

157y 19

Rabbi Yehoshua ben Levi says, “Let us go and see what will
be the end of koh.” The Alter Rebbe cites it for the special
quality of the level of koh.

Bereshit Rabbah 56:2°2:171 127 n°wx12

1991 %3wD MR P O9YR IR OCIRY 7 DR RN 013 Pr%eH AnR

IRIT IR 1M DIRIT AR IRD 17 190K 7R IRW 71 00K 00K

likuteitorah.com/likkutei-torah/nitzavim/4/

PR Wwal Pan 12 VIR YW

TRYT OOTAYIW 1°Am NN Oy 19 099 13w 0°K1Y ONX PR ONK)Y
9% n™n 1137 AN Oy MMRAT oY 79 09Y 12w RO annab
55wyl Tayn 0o nww (O NINY) MR TN 1D KON
TNY PR 7R TR TNHRY 7YY TN 12 0K 1N TNIRON
SN AR (29 0°20N) ML Tnbn 0yeY 1PRyan prh opnn

... 12 23N5W MR XKW AWK 7D Y TY

“Abraham said to his young men: You stay here with the
donkey, and I and the lad will go to there; we will prostrate
ourselves, and we will return to you” (Genesis 22:5). He said
to Isaac: ‘Do you see what I see?’ He said to him: ‘Yes.” He
said to his two young men [his attendants]: ‘Do you see what
I see?’ They said to him: ‘No.” He said: ‘Since the donkey
does not see it and you do not see it: “You stay here with the

donkey.” From ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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“They shall utter the remembrance of Your great goodness
and sing of Your righteousness.” The Alter Rebbe reads
“remembrance” as the small measure of light that reaches
the worlds.

Psalms 145:7°t:1”np 0°2°1n
217 NPT P22 AT N
They shall utter the fame of Thy great goodness, And shall

sing of Thy righteousness.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X, 0oonn

PR3 QTR 2120 Yo

“To make known to the sons of man His mighty acts and
the glory of the splendor of His kingship.” The “mighty
acts” (gevuros) are read as the contractions that conceal
the Infinite Light.

Psalms 145:1227:1”np 0°2°1n
:iM9%n 97 79291 P02 DTRT 327 YTIn
To make known to the sons of men His mighty acts, And the

glory of the majesty of His kingdom.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.2 ,mnp o°onn

N5 mp X917

The Zohar’s teaching that all before Him is considered as
nothing. It explains why the worlds are only a “small
thing” to be “remembered.”

Zohar I, 11b2 ,x° &”m
KEHOT'S NOTE
.2 L,RO R
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“Your kingship is a kingship over all worlds.” Only
Malchus, G-d’s kingship, relates to the worlds.

Psalms 145:1337>:71”np 0°2°1n

Thy kingdom is a kingdom for all ages, And Thy dominion
endureth throughout all generations.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

21p7n Bw 1Pnaw 70
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
J2PWY .27Y0 T Y AR
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The Talmud teaches that a person should always first set
out the praise of the Omnipresent and only then pray. The
Alter Rebbe speaks of the “order of G-d’s praises.”
Avodah Zarah 7b:18n>>:2°t 171 12y
20 N3 DT 1707 DIV X2t °31 0TT] KN 027 21T
AR DRPK N7 1 PNIT 121 nYhn 7123 ,59En 72 70X Diph
N TIRIRY RY TR N2 PN ,7AN AT DR NIRATY nidnn
»raien IRy
William Davidson, Vocalized Aramaic (CC-BY-NC)

ANPITA RS NN 2IPR2

The note refers to an earlier maamar where this saying
about G-d’s greatness and humility is cited, with its
sources.
KEHOT'S NOTE
[o] .3w (7 ,1) pannRIa By

AMANIAY RZIM NN W INDITA R¥INA NN 2IpRa

Rabbi Yochanan: wherever you find the might of the Holy
One, blessed be He, you find His humility, and he shows it
from the Torah, the Prophets and the Writings. Here it ex-
plains why “You remember” is praise.

Megillah 31a:12-133"-27%:x X" 719°21
LRIT N2 WITRA DY IN7123 R¥IA AARY Dipn 93 a8 227 NN
W?’ITD'?;’I ,0°R°232 ’111?1 ,ﬂjﬁﬂ; 2103 11937 .‘IJ‘I’IJJ:IU;}? NZin R
117X DOPPRT RPR NI 02°P°K U °3” :17in2 20D .0°:anda
MY OTIMPRY DIN? LAWR AwIY? :AIN2 N; COPITRA
P02 2°0 ,”"IJ] W'I'f,?'l Ty 19 Nfg;'@ 07 xR m” :0°KR°232
20117 W9i9” :2'n37 ,0°:N22 WHWH MmN DY DT NXY
D’mn? P2R” (P02 220 ,”iDT{i 3 ni:qg;
Yohanan said: Wherever you find [mentioned in the Bible]
the power of the Holy One, blessed be He, you also find his
humility. This fact is stated in the Torah, repeated in the
Prophets, and stated a third time in the [Sacred] Writings. It
is written in the Torah, “For the L-rd your G-d, He is the G-d

3

of gods and L-rd of lords,” and it says immediately after-
wards, “He executes justice for the orphan and widow”
(Deuteronomy 10:17). It is repeated in the Prophets: “For

thus said He who ...

likuteitorah.com/likkutei-torah/nitzavim/4/
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William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
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The Midrash quotes Rav’s Rosh HaShanah prayer, “This
day is the beginning of Your works,” together with the
teaching that the world was created on the twenty-fifth of
Elul, and describes how on Rosh HaShanah man first
“arose in thought” and was then formed.

Vayikra Rabbah 29:1X:1”2 127 R9p™

T7AIN K192 01° K17 77 AR

One of the places the note lists on why the day of man’s
creation is called “the beginning of Your works.”
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
ST 9% VD
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The note refers there, and to the sources given there, for
the teaching that the world was created for the sake of
Israel, called reishis.

KEHOT'S NOTE
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Rashi: the world was created for the sake of the Torah,

called reishis, and for the sake of Israel, called reishis.

Israel are therefore the first intent of creation.
Rashi on Genesis 1:1:2°3°K’R N°wxX2 9y " w1
IMYITY 0 W7 XD WIN MO XIPRT PR X132 ORI
Doawar ,Cn Shwn) 1997 NUWRY NRIPIY A1IRD Pawa arnim
,iLIYD3 WD NXI OXY 52 7M7) ANKIIA NPWRT IRIPIY PRI
AWM 1N N AT PIST PN DRY DX NTRI2 TR 79
a2 8"M20 770 NP RIPRI K3 KDY IR 717 DOPRR KT
NX X712 MIwR12 2R 7 700,72 NI K2 ORY INTR 9Ky

e 127 11’25[2} hglrdak! YR ']'? '[’thf 'iJ] D??_:Tgitl

X712 n°wR12 IN THE BEGINNING GOD CREATED — This verse
calls aloud for explanation in the manner that our Rabbis
explained it: G-d created the world for the sake of the Torah
which is called (Proverbs 8:22) “The beginning (n°wx7) of
His (G-d’s) way”, and for the sake of Israel who are called
(Jeremiah 2:3) “The beginning (n°wX7) of His (G-d’s) in-
crease”. If, however, you wish to explain it in its plain sense,
explain it thus: At the beginning of the Creation of heaven
and earth when the earth was ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) « Pentateuch with Rashi's com-
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mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

102 mawnna ey drwe

There the Alter Rebbe explains that because Israel “arose
in thought,” they are called “brothers and friends” of the
Holy One, blessed be He: the souls drawn from the letters
of the supernal thought are one with the attributes of
Atzilus, as the letters of a thought are one with the idea

within them.

KEHOT'S NOTE
LT LKL 2oY% IR L3 ,30 ML DY LA LI 1% D BUYS 101 K7D 17
T
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Six things preceded the creation of the world; among them

the patriarchs and Israel “arose in thought” to be created.

This is the primordial thought the Alter Rebbe speaks of.
Bereshit Rabbah 1:47:X 127 n°wKr12
:(2 ,3% ©°%1n) 2°n57 1731 1237 XD 1097 NWRA C1p T ...
,OWR W AR WIPRT MY DRIWN NIART .73 IR R0 11517
D°21y3” :(° ,0 YWIT) MR 171 MIART MRIAT? 7wnnd 19y
noIP NIy MY :(2,7Y 0°90N) MRIW PP DRIWS P31 1273
0191 23 RDI” :(2° ,1° 1°M7°) MARIW IR wWIpRT N°2 U0p
M >0 (10 ,2Y 0°9NN) NRIY AR 1R DY mw T nwRan
AR MR XYL 9372 72X 027 Y[ NI wnw 2199 N ayh
,O) YW MR 71791 0090 093”7 (2,8 Ow) R a2wnn

“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
24,3279 127 M7 AR
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“These are the generations of the heavens and the earth
when they were created, on the day Havayah Elokim made
earth and heaven.” Here creation is called a deed.

Genesis 2:47:’2 n"wWR2
P DOROR M Ny oP2 oNN202 YN Donwn niTein mex
107U
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These are the generations of the heaven and of the earth
when they were created, in the day that the L-RD G-d made
earth and heaven.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

7,2 0wR12
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“With ten utterances the world was created.” Here creation
is called speech.

Pirkei Avot 5:1°X:’7 max mwn
AR MRRI KoM i TPn Y 0PIV X121 niTnRn 1y
K1Y DIV DX PIIRY LYY T IIDT? KX MNP 212
NiAnRn Meya
With ten utterances the world was created. And what does
this teach, for surely it could have been created with one ut-
terance? But this was so in order to punish the wicked who
destroy the world that was created with ten utterances, And
to give a good reward to the righteous who maintain the
world that was created with ten utterances.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

107 NDOR W7

The same teaching, that the world was created “with one
thought,” appears there, where it is attributed to the Zohar
rather than the Midrash.
KEHOT'S NOTE
AT 17%m 2py B2 POy wTib 10%n IR L[D] L7 LT L0 3pY P
NN AR MY WATRAT 198N ,ANN Y IRD RVTIR DAKN2 IR
.ow®

108 2py° pORY vaWwR HRWD P v

The verse after “Blow a shofar”: “For it is a statute for
Israel, a judgment of the G-d of Yaakov.” It is said in the
Rosh HaShanah prayer right after “This day is the begin-
ning of Your works,” as its reason.
Psalms 81:5°7:X”0 0°2°1n
13PY? PPPR? LBYN RIT PRIL? P %D
For it is a statute for Israel, an ordinance of the G-d of Jacob.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.1, 0°%1n
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
L1729 MAR

110 R7ITIR P71 Nam

The Mitteler Rebbe explains that in relation to all the
worlds creation is called one general thought, and in rela-
tion to the essence of the Infinite Light it is called Ten
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Utterances, speech, since the speech of a higher level be-
comes thought for a lower one.
KEHOT'S NOTE
TIWY P OPRR MINEY 22391 MYDo mawnn p1 mnRiyn o caahT”
1111?'[.71‘? nawnn N2 vyl 11"?37327 MM2ATW ¥17°0 7127 N2 MnRRR
75710 AT 72Wn7 *°n22 721° 10 10
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Or HaTorah gives three explanations of the word chok
there.

KEHOT'S NOTE

"0pN M7I0A IRTY .PA NWRA 071170 A 10w Y 1PN ’a NPTIRG AR

S1ANCY RA

12 NWNRAT vAWRD

Yosef tells the butler he will give Pharaoh his cup “accord-
ing to the former manner (kamishpat harishon).” It shows
mishpat meaning a way of going.
Genesis 40:1337:1 N°wR12
"01d NI WITPY APV AWRITNY YD K@ 0B NYRY Tiva
ARYR N0 WK TIWRIT LBYRD 1772 Y18
within yet three days shall Pharaoh lift up thy head, and
restore thee unto thine office; and thou shalt give Pharaoh’s
cup into his hand, after the former manner when thou wast
his butler.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

13 RATP RN990 PWRIT VBWRS By 813N

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.0°1w°n 0°018TAD — X ,nYpna O\‘?PJWR 01390

14 NN"nTR NNOWD

Onkelos renders kamishpat as kehilchesa, “according to
the practice,” from the root of walking; the Kehot note
says the reading kadmaisa follows the old printings (the
text on Sefaria reads kadmaah).

Onkelos Genesis 40:1327>: N°wR12 9y 019p2% 013N

10 AGY Y WPDN T N 1312 2T PP Xnpn Ri02

PP "R RN T IXWTR RNIPTD 79772 MYI9T XD
Sifsei Chachomim Chumash, Metsudah Publications, 2009 (CC-BY-NC)

15 apy T APy

A Kabbalistic lexicon of terms, cited for reading Yaakov as
yud and akev, “heel.”
KEHOT'S NOTE
19109 217p 197Y2 2py° noip

16 NpP21 2”110 RN7INX

The Zohar teaches that the Torah issues from supernal
Chochmah. The Alter Rebbe uses it to explain why the

likuteitorah.com/likkutei-torah/nitzavim/4/
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Torah can draw down souls, which are born of the union
of Chochmah and Binah.

Zohar II, 85ax ,19 2”mt
KEHOT'S NOTE
XL, 27m
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Or HaTorah questions the principle from “And the humble
shall increase joy in Havayah,” which suggests that humil-
ity brings joy, and refers to the Zohar on Pekudei (233) and
the Biurei HaZohar there.
KEHOT'S NOTE
A 2 07MAY 1907 PI0DA PURY)” 97N WP 107K Y IRD NPTING
.7(BW 71321 2797 A7 9TIPD °D M2 M Y AR T mayn ynwn
R”ATR 997K WK1 °Y 270pn n”nda AR 7’2 °Y 7 7702 Qv 17N
127y 0°R°)
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“And David danced with all his might before Havayah.”
The king rejoicing lowers himself among the people.

IT Samuel 6:1477>:1 2 5Xnw
(72 TIDR MAT M7 ’;p'? 137'5;; 9270 TN
And David danced before the L-RD with all his might; and

David was girded with a linen ephod.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

19 1980 TN 29 IND
Kehot’s note points to Moed Katan 28b for these words.
Moed Katan 28b2 11”5 1op 7311
KEHOT'S NOTE
3,1 pmn

120 nTay K9 WX NN

From the rebuke: “Because you did not serve Havayah
your G-d with joy and with gladness of heart, out of the
abundance of everything.” The Alter Rebbe reads merov
kol as a joy greater than everything.

Deuteronomy 28:471":1”5 0°727
199 390 227 202 AOR2 PRPX NTNR PT2Y7KD YR NOR

because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance
of all things;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

An,no 0727
121 27T 2R RN B 21n

Kehot’s note points to Bava Batra 17a for these words.

Bava Batra 17ax 1> X7n2 822
KEHOT'S NOTE
NP 272 ART
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PARAGRAPH 15
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Three were given a taste of the World to Come in this
world, Avraham, Yitzchak and Yaakov, as is written of them

» o«

“with everything,” “from everything,” “everything.” The
Kehot note cites it on “beyond the abundance of
everything.”

Bava Batra 17ax 1> X7n2 822

KEHOT'S NOTE

.XLT° 272 AR7

mmIna

“Do not be sad, for the joy of Havayah is your strength.”

The Alter Rebbe uses the phrase for the joy that comes
from G-d’s revealed delight.

Nehemiah 8:10™:'1 1>

1921 PPRY Nian NP oopnnn AW 02anwn 129K 107 077 RN

0¥ RO NN 123YR-PRY IITR? DI WATRTD 47

Then he said unto them: ‘Go your way, eat the fat, and drink

the sweet, and send portions unto him for whom nothing is

prepared; for this day is holy unto our L-rd; neither be ye

grieved; for the joy of the L-RD is your strength.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rabbi Simon: there is no blade of grass that does not have
a mazal in the firmament that strikes it and tells it, “Grow.”
The Alter Rebbe calls that mazal the spirituality of the
delight.

Bereshit Rabbah 10:61: 1129 n°wx"2
NR RDIM RDINT OF3 ,PIRT A OO0 19Y0 MPR INR R0 A2
55 9% 1R 1170 °27 MR .NAPANAT DR PR 1IN O ,nonn
RIT XTI ,273 97 90K IMIR 700w 3002 P L pRY 2wy 2wy
23 PIRA 1WR 0w DR DM MpR nyTR (NP ow) 27nd7
.MNBN 9703 MOYIN IR LN MITYR PN L(C oY) 0w Nw?
55001 ,MTPO DR NITYR 11°0 IR 71°0 P71 KD T3 RI°An 027
NP2 M RPN :(BW) N7 R KT PR WP P JUn
... KM 93201130 237 .00 1733 5y vy
Bar Sira said: G-d produced drugs from the earth with which
the physician heals the wound, and with which the pharma-
cist mixes his compounds.38:4. Rabbi Simon said: There is
not a single blade of grass that does not have a constellation
in the firmament that strikes it and says to it: ‘Grow.” That is
what is written: “Do you know the rules of the heavens? Will
you establish its dominion [mishtaro] on earth?” (Job
38:33). It is an expression of being in charge [shoter]. “Will
you tie the chains of ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

Zohar I, 251aR ,X17 X”mt
KEHOT'S NOTE
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The Zohar brings the same saying: there is no blade of
grass below without one appointed over it above, who
strikes it and tells it to grow.

Zohar, Addenda, Volume I 1:T’R:’X X 75 ,119010 ,77177 720

7192 N2 P ROA2 2w

“And we dwelt in the valley opposite Beis Peor.” The Alter
Rebbe cites it for worldly pleasures coming from the
refuse of holiness.

Deuteronomy 3:29173:2 0°727
:73YD N°2 91 X032 2w
So we abode in the valley over against Beth-peor.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

0°°39p °P3 0°OR2ATW” IR MANN °Y IR RPN *I0KRNI .03 ,3 07137
.UD°Y R*M 270pN %710 X7 713 Mun® 21007 0oy awm

YA YN NI T
On “No eye has seen,” Rabbi Shmuel bar Nachmani says
this is Eden, which no creature’s eye has seen; and Eden is
not the garden, for “a river goes out from Eden to water
the garden”: garden and Eden are separate.

Berakhot 34b:24-257175-773:27"% m372
T2IY2 MPWRT 77 T 7 12 YWIT? 227 MmN 2NN KD 1Y KD
AYPY XY 1Ty 1L 0K 303 72 PRMY 220 YRI2 "R N
132 27 12°0 1R 07X KA XY L1712 93 1Y 92
What is the significance of "No eye hath seen" etc.? R.
Joshua b. Levi said : It refers to the wine preserved in the
grape from the six days of creation. R. Samuel b. Nahmani
said : It refers to Eden, upon which the eye of no creature
has gazed. Perhaps thou wilt ask : Where, then, was Adam ?
In the Garden.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

.2,79 monaRa

apwn 9237y brn

“They are sated from the abundance of Your house, and
You give them drink from the stream of Your delights.”
Adanecha, “Your delights,” is read as Eden.

Psalms 36:9°0:1"7 0°9°1n

[ORYN TITY 200 A’ W T
They are abundantly satisfied with the fatness of Thy house;
And Thou makest them drink of the river of Thy pleasures.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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On “a river goes out from Eden,” Rabbi Abba says that
Eden itself is called av, “father,” because it comes from the
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place called ayin; father and ayin are names of Chochmah.
Zohar II, 90ax ,x 2”mt
KEHOT'S NOTE
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The Zohar teaches that the Torah issues from supernal
Chochmah. The Alter Rebbe adds that its root is higher
still, in the essence of delight.

Zohar, Yitro 21:378-22:389v72w:273-n"yw:X"2 170° 7117 100
According to R. Judah, “father” represents Wisdom
(Hokhmah) and “mother” Understanding (Binah). Said R.
Judah: ‘Both interpretations mean one and the same thing,
for we have been taught that the Torah emanated from the
Supernal Wisdom.” R. Jose said that the Torah emanated
from Understanding, for it says: “to perceive the words of
understanding” and “forsake not the Torah of thy mother”.

The Zohar; London, Soncino Press, 1933 (Public Domain)

131 9790 A2 12277 °N . . AN

An earlier maamar where the count of six hundred and
twenty mitzvos as keser is discussed, with its sources.
KEHOT’'S NOTE
L[5].27w (2 1) *mipna [57Y] .70 A7 D778 IR

132 a%PRI NAMa .. AN
Kehot’s note points to where this is explained further: Etz
Chaim.

KEHOT'S NOTE
.[9] .(27D) 0237 MY N7ya RN

133 1780 270w n°y2°y
The next maamar, which cites the same Etz Chaim pas-
sage, calls a light “encompassing” when only its revelation
is lacking, and then begins its account of the shofar with
the mitzvos of the year: the supernal delight is enclothed
in them without end, and each Eden is only a “garden” to
the Eden above it.

KEHOT'S NOTE
.3 ,0n 1P 03 on
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“Many things have You done, Havayah my G-d, Your won-
ders and Your thoughts toward us; none can be compared
to You; were I to declare and speak of them, they are too
numerous to be told.” The countless contractions are what
bring G-d’s “wonders” to us.

Psalms 40:6"1:'1 0°2°1n

TER T PR PDR THITM TORZDI PN 1 AAK DUy M
DR MY TIFTKY AT

Many things hast Thou done, O L-RD my G-d, even Thy

wonderful works, and Thy thoughts toward us; there is none

to be compared unto Thee! If I would declare and speak of

them, they are more than can be told.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Who is like You... awesome in praise, doing wonders?”
Even the supernal “wonder” is called “doing,” relative to
the Infinite Light.
Exodus 15:1187:1"0 mnw
Yy NPIN XTI UIP2 TR 19h2 *n Havayah 0783 19nmn
:X7D
Who is like unto Thee, O L-RD, among the mighty? Who is
like unto Thee, glorious in holiness, Fearful in praises, do-
ing wonders?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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On “a fire-offering of pleasing aroma,” the Sifrei says:
“gratification before Me, that I spoke and My will was
done.” It shows the delight G-d has in the fulfillment of His
will.
Sifrei Bamidbar 143:3°3:3”1p 727722 "800
- 2P AW AN WYN 13012 PN NNIAD P Tnbn ...
1w TY 11877 RP DOWRD 1M1 TNRW DPYR - TR Ry 0°27p 0°03
L1137 WY CNANRY ,°392 M NN - AR Al 107 IR :0OwRD
0772 7K1 X2 77N MI2IPA 952 (IR K12 I9IK ORTY 12 YR
ST Ow 77 77 KPR NIRAR 2T RPY PRRR KDY D9pYR R
TRY 7370 IRY ,77TARP . MTA0 0onb e pinnD inth Rbw
122 MR 7D - MW A1 OO MRIY DWIY .717APT 21D vIyRn
... 11D PRY 779D ;7Y 122 MR 791, IREA

(Bamidbar 28:8) "And the second lamb": Why is this writ-
ten? Since it is written "the one lamb shall you offer in the
morning," I might think that if it were not offered in the
morning it could be offered in the evening. It is, therefore,
written "the second shall you offer up towards evening," im-
plying that if the morning tamid had not been offered, the
evening tamid is not to be offered. When is this so? When
the altar had not been inaugurated. But if it had been inau-
gurated, even ...

Wikisource (CC-BY-SA) - Sifrei by Rabbi Shraga Silverstein (CC-BY)
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“Majesty and splendor are before Him, strength and glad-
ness are in His place.” Gladness “in His place” is the re-
vealed delight that comes through the mitzvos.

I Chronicles 16:271”2:1”t X 0°1n°7 *127
HnpRa YT 1Y 397 I T

74



LIKKUTEI TORAH - PARSHAS NITZAVIM - MAAMAR 4

139

Honour and majesty are before Him; Strength and gladness
are in His place.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Another place the note lists on the attribute of Malchus be-
ing called humility.
KEHOT'S NOTE
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From the covenant of Nitzavim: “in order to establish you
this day as a people to Him, and He will be your G-d.” That
G-d takes a people for Himself is His kingship and His
humility.
Deuteronomy 29:1227°:v”3 0127
79727 TWRD DOPORY AP KIMY OYY 30 OiR AnRTDPT 1yn?
:3pY2 PSP DIAND PN2X? Y201 WD)
that He may establish thee this day unto Himself for a peo-
ple, and that He may be unto thee a G-d, as He spoke unto
thee, and as He swore unto thy fathers, to Abraham, to Isaac,
and to Jacob.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Idra Rabba says that “sos asis” is said of Atik Yomin,
“for He is the joy of all.” It is cited for the doubled joy.
Zohar, Idra Rabba 13:123-15:134-373p:3" X271 K1IR7T ,7711 100
TP
0%y w1

“As Havayah rejoiced over you to do you good... so
Havayah will cause rejoicing over you to destroy you.” The
causative form yasis is the key to asis.

Deuteronomy 28:63270:1”> 0°127
T 12 DINX MIT BRI 0 T wyIwND MM
"IN MIXT P¥ DO DINX TRYIN DINN TP 022y
ANYT? MRYR AOK
And it shall come to pass, that as the L-RD rejoiced over you
to do you good, and to multiply you; so the L-RD will rejoice
over you to cause you to perish, and to destroy you; and ye
shall be plucked from off the land whither thou goest in to

possess it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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On that verse the Talmud says that G-d does not rejoice at
the downfall of the wicked, but He causes others to rejoice.

likuteitorah.com/likkutei-torah/nitzavim/4/
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The Alter Rebbe takes from it that asis means causing joy
in another.
Megillah 10b:27-28173-173:1 " 1%
:2°N27 701 KPP L°n 00NR '?;t_{ 0 IR X :11}]'?}5 737 R
72 MNP X312 72 KIX OI .APR NG S 009 K 0w 197
NYT) M3 103 TIDY MY DTNP” XITM KNWID TP XD
Mt — 7011271 NIOR? 1IY 103 RVINZY PR 2370 M1 — AN
DYM” :NIT ,AN0KY DT MY — "DOPORT *38? 2P NP e
T 173 23 "3T9 N 00K
R. Elazar replied: He himself does not rejoice, but he makes
others rejoice. This is indicated also by the text, which writes
yasis and not yasus; learn from this. Abba b. Kahana opened
his discourse on this section from here: “For to the man that
is good in his sight he gives wisdom, and knowledge and
joy” (Ecclesiastes 2:26). This is the righteous Mordecai. “But
to the sinner He gives the task, to gather and to heap up”;

this is Haman. “That he may leave it to him, that is ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)

215 mnm

Isaiah’s consolations are doubled: “Awake, awake,” “sos
asis,” “Comfort, comfort.” Here the doubling is read as joy
in both the encompassing and the indwelling light.

Vayikra Rabbah 10:2°2:> 7127 X7p”"

¥ 0% DRW 0%

Yaakov’s words to Reuven: “exceeding in dignity and ex-
ceeding in power.” The phrase describes the greater joy of
Purim.
Genesis 49:3°2:0"n N°WX12
1Y 0% NRY 907 223K NOWRT) D AR *702 12IR7
Reuben, thou art my first-born, My might, and the first-
fruits of my strength; The excellency of dignity, and the ex-
cellency of power.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

T2 nnwn e
On “We will exult and rejoice in you,” the Midrash lists the
ten terms of joy used for Israel, including “sos asis.”
Shir HaShirim Rabbah 1:10-11x">-"X 127 017w 7w
X2 177KY W 99 ,79377 KPX 8121 KD 3990 0207 L7700 1K)
137 .72 YWY 2052 LNiNIN CAw2 ,0°IR2 7277 KPR N1
N7IA DR :(2,3 RIP) 22027 R KT ,71277 NI1IN2 ,0°9R2 0K
MR DR (70,1 RIP™) 70T NIR DR (1,1 RIPY) L9V
DIIR NRT (X0, RIP7Y) L,OWRT N7IA DRT (R LT RIP7Y) L NRLAT
737 .50R2 MR? °3 DIR 77IRT DRY (70,07 92TR3) 0N N
1230 TIRAY TIRY AW 71 ,0°0K *1Y3 ,0°IRND *1Y32 ,0°IR2 30

“Your cheeks are lovely with ornaments, your neck with
beads” (Song of Songs 1:10). “Your cheeks are lovely”—just
as these cheeks were created only for speech, so too, Moses
and Aaron were created only for speech; “with ornaments
[batorim],” with two Torahs, written and oral. Another mat-
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ter, batorim, many Torahs; that is what is written: “This is
the law [tora] of the burnt offering” (Leviticus 6:2); “this is
the law [tora] of the meal offering” (Leviticus 6:7); “this is
the law [tora] of the guilt offering” (Leviticus 7:1); “this is ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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“And the humble shall increase joy in Havayah, and the
needy among men shall exult in the Holy One of Israel.”
Its first half is read like asis; its second half is explained in
section 33.
Isaiah 29:19v™:v"5 1°yw°
227 2K wiTR3 DTN 2PN ety 12 873y 1997)
The humble also shall increase their joy in the L-RD, and the
neediest among men shall exult in the Holy One of Israel.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Talmud explains that the teruah is a sobbing sound,
the yevavah of Sisera’s mother, and debates whether it is
“groaning” (genuchei ganach) or “wailing” (yelulei yalil).
The Alter Rebbe uses both as the weeping of the shofar.
Rosh Hashanah 33b:107:2 3% miwn wx
07 M ayIn oP” N7 17D ORTI RO IR MK
19907 TY2” (00T MR R 2°N01 71107 R K222 O 1nnm
.2792 %192 120 1 .n33 *mi13 720 M .”RID°0 OX 222/ DRV

William Davidson, Vocalized Aramaic (CC-BY-NC)
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“They shall utter the remembrance of Your great
goodness.” Only a “remembrance” of the Infinite Light
reaches the worlds.

Psalms 145:7°1:7”np 0°2°1n
22177 NPT 3722 2077 N
They shall utter the fame of Thy great goodness, And shall

sing of Thy righteousness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

150 PRI BTN 2237 YU

“To make known to the sons of man His mighty acts, and
the glory of the splendor of His kingship.” The “mighty
acts” are the contractions, and through them the “glory of
His kingship” is revealed.

Psalms 145:122™:71"np o°%’nn
:in10%m 977 79221 012 DTN 2227 YOI
To make known to the sons of men His mighty acts, And the

glory of the majesty of His kingdom.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

151 9D0R 1MRY MI2TNY AT°ANR

“Were I to declare and speak of them, they are too numer-
ous to be told.” The contractions that hide the Infinite
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Light are beyond counting.
Psalms 40:6":'1 0°2°71n
TER TP TR PR THAWMmA THRYD P9X N 0K vy nia
9B0N MIY MIATRY AT
Many things hast Thou done, O L-RD my G-d, even Thy
wonderful works, and Thy thoughts toward us; there is none
to be compared unto Thee! If I would declare and speak of

them, they are more than can be told.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

152 ooy 5 MoPn 9o
“Your kingship is a kingship over all worlds.” What reach-
es the worlds is G-d’s kingship, Malchus.

Psalms 145:1357:717np o°%°1n

1T 137222 ANPWHM 0ONPY23 NIo7R MR
Thy kingdom is a kingdom for all ages, And Thy dominion
endureth throughout all generations.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 22

153 N227 praya "1y

“Those who pass through the valley of weeping make it a
spring.” The Alter Rebbe applies it to those who pass
through Gehinnom.

Psalms 84:7°1:770 0°2°1n
11711 LY 11572703 IMNY PPYR XD27 Phya "2y
Passing through the valley of Baca they make it a place of

springs; yea, the early rain clotheth it with blessings.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

154 »197797 200

When Acher died, Rabbi Meir said, “Better that he be
judged and come to the World to Come.” It shows that
Gehinnom cleanses the soul for its good.
Chagigah 15b:3°3:2 70 m3an
PI PINT KEPY? KDY WPTTD TP KD ST IINT AR 13 %2
— 72 NXT RRPYY XYY ,RN7IIRD POYT DIWH — AO3T? 170 XY
SORT RUPYD S0ORY AOTORT 2vIn RD C37 MR LRUNT DI
KW P20 PNR *377 MWD My 23 .113pn 1O PYNY A o
INRT 7728
William Davidson, Vocalized Aramaic (CC-BY-NC) ' '
KEHOT'S NOTE
.2,0 Aan

155 11 RPN PR L. 27 Ay
Kehot’s note points to Berakhot 17a for these words.

Berakhot 17ax 1> n1372
KEHOT'S NOTE
XL, MID72 IRY

156 772 D”R TN 21203 P1990 By minab wow

The note refers there on weeping over the withdrawal of
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the revelation of the Infinite Light.
KEHOT'S NOTE
.32 YN 431°Y U WP R

157 m19an P

“Avoice is heard on high, lamentation and bitter weeping;
Rachel weeps for her children, she refuses to be comfort-
ed for her children, for he is not.” Each phrase is ex-
pounded in this paragraph.

Jeremiah 31:157°0:x77 17°n

122n '?fjlj 0°717%0 %22 N1 yRvl 1mla 5 Havayah R 13
9K °3 732779 ON3TY MINR 73370y

Thus saith the L-RD: A voice is heard in Ramah,

Lamentation, and bitter weeping, Rachel weeping for her

children; She refuseth to be comforted for her children,

Because they are not.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

., RMIN R LT LR

158 7132 IONWR K21 KPP XD P900 17apT 1PAa

The Zohar explains “for he is not”: the holy King ascended
higher and higher and is not found within her; it says “he
is not” and not “they are not.” Rachel is the Congregation
of Israel.

Zohar, Vayikra 49:342-51:352-2"nw:0”n XIp™ 21 180
2”7IW:R"

She lifted up her voice, and higher and lower angels fell a-
quaking and the voice ascended to the place where the King
abode, and the King was minded to turn the world into chaos
again. Thereupon many armies and hosts went down to
meet Her, but She would not accept consolation. Hence it is
written, “A voice is heard in Ramah, Rachel weeping for her
children because they are not”; or, as we should rather
translate, “He is not” (enennu), referring to the Holy King
who had gone aloft and ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

159 PRI oM 2R s

“Like a lamb led to the slaughter, like a ewe before her
shearers she is silent.” The silent “ewe” (rachel) is read as
the soul enslaved in the body.

Isaiah 53:7°t:2717°yw°
M 2197 P91 P naw? ad vennpy K9 Myl xam Al
117D R KDY 9K

He was oppressed, though he humbled himself And opened
not his mouth; As a lamb that is led to the slaughter, And as a
sheep that before her shearers is dumb; Yea, he opened not
his mouth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

1,103

160 "yon 9N 1773

That discourse explains the journeys of Israel through the
wilderness, the place from which the kelipos draw their
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life, and calls the Congregation of Israel by the name
Rachel, which bears on the “ewe” that falls silent before
her shearers here.
KEHOT'S NOTE
.3,MB °yon ’n »°y%

161 2N 2%3 77°9an MNMIYnn
This explanation of mevakah, arousing weeping in a per-
son’s heart, is brought there.

KEHOT'S NOTE
AWn Y R 972 971 D7MIR2 R

162 (R”Y 9797) W X”ma
A further discussion of the Zohar on “a voice is heard on
high” that the note lists.

KEHOT'S NOTE
AYW Y R 70 971 0PMIR2 02 AR

163 STNT N2DY NI RT 1472 ON%

On “a voice is heard on high,” the Zohar asks what be-
ramah means and answers that it is the higher world, the
World to Come.

Zohar, Vayigash 10:99-11:1081”p:X"-107%: w3 ,A7t1 120

is an allusion to the voice which wept on account of the first
Temple and the second Temple. The word “was heard’ sug-
gests the verse: “A voice was heard in Ramah” (Jer. 31, 15),
where the word b’ramah (in Ramah, lit. on high) alludes to
the upper world, to the world to come; for of that event it is
indeed written: “And in that day did the L-rd, the G-d of
hosts, call to weeping, and to lamentation, etc.” (Is. 22, 12),
The Zohar; London, Soncino Press, 1933 (Public Domain)

164 1 By man Yeanm

“And she was bitter of soul, and she prayed to Havayah,
and wept greatly.” “Al Havayah” is read as “above
Havayah,” reached through weeping.
I Samuel 1:10”:X R PX1nw
171220 1921 °0175Y YP2Nm wD1 nIn KoM
and she was in bitterness of soul—and prayed unto the
L-RD, and wept sore.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

LR R
165 MWTNNR N2 991w wIn2 1N

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
YR Y 0281 N7MIR AR

166 Byl 9b9y) mo3a oAl

The words here quote Rosh Hashanah 33b:10; the passage
is shown below.

Rosh Hashanah 33b:10:2 3% mawn w1
22 M YR 0P N7 OPYD KT RT2 IR MK
19907 7Y2” :X10°0T AR 22021 71197 R K222 09 :1ninm
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5"?3 ’?f?f 920 7 .13 niaa 920 972 .”R70°0 OR 12°Mm HQPWJ
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

STY°°Y 11979 00127 NPTIR R L2 ,A0

167 2022w 7Ny
Kehot’s note points to Exodus 34:6 for these words.
Exodus 34:61:7°% mnw

KEHOT’'S NOTE
141,70 nnw

168 920R 1MEY N92TNY ATANR

The words here quote Psalms 40:6; the passage is shown
below.
Psalms 40:6":' 0°2°11n
TR T TR PPN TR0 IR "P0K N X [y nin
7200 1NZY MATR AT
Many things hast Thou done, O L-RD my G-d, even Thy
wonderful works, and Thy thoughts toward us; there is none
to be compared unto Thee! If I would declare and speak of

them, they are more than can be told.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

7,1 0%%0n

169 ay X92 7% X D
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
,I'll? 2w" 12 .278 ,n‘?m ’D 011’0 .KR”D7 '|‘??3|'l WYY W ARy
5

PARAGRAPH 23

170 N7 7221 wnRw °2

“For a sun and a shield is Havayah Elokim.” Havayah is
the sun, and FElokim the shield that makes its light
bearable.
Psalms 84:1227°:770 0°%°11n
:0°032 023772 23v-yI X 7011 D’I?"?tj I3 Uy 03
For the L-RD G-d is a sun and a shield; the L-RD giveth
grace and glory; No good thing will He withhold from them
that walk uprightly.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.2°, 79 0°%0n

171 N”1R2 W”nd NPNa2 ann y™im

Reish Lakish says that in the future G-d will take the sun
out of its sheath, healing the righteous and judging the
wicked. The sun in its sheath is Havayah within Elokim.

Nedarim 8b2°n 0°7711

Zohar III, 13b2 ,» »’mt

KEHOT'S NOTE

5711y MK P71%2 IR LT ,RD LK ,27 K™D IR .2, 0.2, 00773 IR

(R y)

likuteitorah.com/likkutei-torah/nitzavim/4/

PR Wwal Pan 12 VIR YW

172 TPRRIP D pRynn
“From the depths I called You, Havayah.” The “depths”
are the Ten Days of Teshuvah, and omek equals gevurah.

Psalms 130:1°X:7"p 0°2°1n

T PIRIR DopRyRn NivYRD 1Y
A Song of Ascents. Out of the depths have I called Thee, O
L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.X,9p o°%nn

173 opmIy vy

Kehot’s note points to where this is explained further: Pri
Etz Chaim.
KEHOT'S NOTE
.[5] .1”y2a 7”1 nYan v M0

174 AN1°2 APT AY° W 1Ipnn

Or HaTorah’s version of this passage reads that the water
issues “from its source like a thin vein.”
KEHOT'S NOTE
LR arlshifcehigh RT3 1MpnR” SRR 'Y 0°2%1 N7MING

175 2N MIYR IYPaIwD P1ana
“All the springs of the great deep burst forth.” Without re-
straint, the flow from the source would be a flood.

Genesis 7:118:’t N°wR12

TN O WYTIYawa ST wIN2 mThaY MY NIRRTUY NIwa
:IMADI DRWA NIIX) 1271 D3N NIYR-2D 19p21 M o2

In the six hundredth year of Noah’s life, in the second

month, on the seventeenth day of the month, on the same

day were all the fountains of the great deep broken up, and

the windows of heaven were opened.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

LTRTR Y 0°281°D 07K IRT LK LT NPWRDD AR

176 QOPON 12771 N1 N7Ra
“And Elokim spoke all these words, saying.” The Giving of
the Torah came through the Name Elokim, to reveal “I.”
Exodus 20:1'%:"> mnw
MR? APRT 071277770 NX 077K 131
And G-d spoke all these words, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

KEHOT’'S NOTE
X, 0 mnw

177 o°pRM 97 1%
“May HaElokim give you of the dew of the heavens.” The
dew, the inner delight, comes through Elokim.

Genesis 27:281”:1”3 n"wxI2
WP 13T 37 TINT 0w Donw Yon 0pYRT 77107
So G-d give thee of the dew of heaven, And of the fat places

of the earth, And plenty of corn and wine.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

78



LIKKUTEI TORAH - PARSHAS NITZAVIM - MAAMAR 4

178

179

180

181

182

KEHOT’'S NOTE
12,10 NPwRA2

970 TOPPRT PPNAR KT INRY

“And this place HaElokim prepares always”: HaElokim
unqualified is gevurah from without end and from without
searching. It shows Elokim as restraint that comes from
the Infinite itself.

Zohar, Pinchas 83:510-84:519v”°pn:770->"pn:3"0 01,1717 190

NI DOPYN AR KD 1Y

“No eye has seen, Elokim, besides You, what He will do for
one who waits for Him.” The Name Elokim is tied to what
is beyond sight.
Isaiah 64:3°:77°0 11°yw°
Tpy? NP 0oPPR ANRTRD Y AIRD KD ynwtRY 0pivm
A9-1amn?
And whereof from of old men have not heard, nor perceived
by the ear, neither hath the eye seen a G-d beside Thee, who

worketh for him that waiteth for Him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NPT QUPPR INT KD 1Y

The Zohar cites this verse for the hidden reward of those
who love their Master. The text refers to it on the Name
Elokim.
Zohar, Vaetchanan 21:142-23:151-2"np:X”> 73nnNRY 70 9800
X"Ip:3"D
R. Abba said: ‘Happy is thy portion. The Torah testifies of
them saying, “Eye hath not seen, O G-d, beside thee what he
shall do for him that waiteth for him” (Isa. 64, 4).” R. Judah
said to him: ‘The Companions have already asked: Why is it
written here, “he shall do”, and not “thou shalt do”?’

The Zohar; London, Soncino Press, 1933 (Public Domain)

m9Im ApTS Monye

“So will Ado-nai Havayah cause righteousness and praise
to sprout before all the nations.” Here the Name Havayah
isvocalized as Elokim.
Isaiah 61:11x8:X70 71°yw°
MRTE TSR 7 23X 19 MPREN UYL N30 AMRS K¥A TR %3
0920722 733 1PAm
For as the earth bringeth forth her growth, And as the gar-
den causeth the things that are sown in it to spring forth; So
the L-rd GOD will cause victory and glory To spring forth
before all the nations.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

2oPPNY TP 1o RITY QYR 1P 0100 NIN 2P pynb

“In order to establish you this day as a people to Him, and
He will be Elokim to you.” His being “Elokim to you” is the
revelation of His kingship.
Deuteronomy 29:1227°:172 0°727
797127 TWRD DORPRY 7T KIM OYY 3P oivn anRDopT 1yn?
:3PY7P PYY? DTANY TNIX? Y201 KDY
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that He may establish thee this day unto Himself for a peo-
ple, and that He may be unto thee a G-d, as He spoke unto
thee, and as He swore unto thy fathers, to Abraham, to Isaac,
and to Jacob.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

AM1%R 77 T

“The glory of the splendor of His kingship.” This is the
Malchus of Ein Sof that is revealed through Elokim.

Psalms 145:1227:1”np 0°2°1n
:iM13%71 977 79291 10123 DTRT 127 YOI
To make known to the sons of men His mighty acts, And the

glory of the majesty of His kingdom.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

0”N'T *2% M2 1M0TR 77 T2 Al e

There the Alter Rebbe explains that many contractions and
screens are needed to hide G-d’s revelation in His essence
and glory, lest the worlds be nullified; that revelation be-
longs neither to the filling nor to the encompassing light,
and from it comes a person’s inner cry, above reason, not
to be separated from G-d’s unity.
KEHOT'S NOTE
2, Y% XY

Ton TRy Down o

“You shall surely set a king over you.” The worlds receive
G-d’s kingship only from “over” them, not inwardly.

Deuteronomy 17:15170:1” 0°127
TPY 0WR UK 1pn 12 PROK N 02 WK T7n Ty 0°vn oiw

NI PARTKD WK 721 ¥R 779y Nn? 2010 KD 70
thou shalt in any wise set him king over thee, whom the
L-RD thy G-d shall choose; one from among thy brethren
shalt thou set king over thee; thou mayest not put a foreign-
er over thee, who is not thy brother.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
A, 02T

PARAGRAPH 24

TIIAN® 777 2°Om RO Ponn Myt
Kehot’s note points to Chagigah 13b for these words.

Chagigah 13b2 »» fa°an
KEHOT'S NOTE

AP0 101 VD .2 L,20 AN IR

Ton Ty Dwn o

“You shall surely set a king over you.” The angels too re-
ceive G-d’s Malchus only from “over” them.

Deuteronomy 17:15170:1*> 0°927

Bihiethe e

123 &K T2y N7 721 K> 97

thou shalt in any wise set him king over thee, whom the

L-RD thy G-d shall choose; one from among thy brethren
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shalt thou set king over thee; thou mayest not put a foreign-
er over thee, who is not thy brother.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

188 EY RN oYy P1an

“Dread and fear fall upon them.” The Alter Rebbe applies
the words of the Song at the Sea to the angels who accept
the yoke of Heaven.
Exodus 15:161v:1"0 mnw
Y N2PTY 1D WT WM T2 M2 Mgk oy ven
:°1p N0y 12y°-7Y Havayah
Terror and dread falleth upon them; By the greatness of
Thine arm they are as still as a stone; Till Thy people pass
over, O L-RD, Till the people pass over that Thou hast

gotten.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 25

189 IR P ADWR P

At Sinai, “the sound of the shofar was very strong, and all
the people in the camp trembled.” The shofar’s sound
brings fear.
Exodus 19:1610:0™ mnw
ITTTPY 122 1YY ORI NP T TpR0 M2 WORwn il v
MAMR3 WK DYT7P2 TN TNR P17 5 9
And it came to pass on the third day, when it was morning,
that there were thunders and lightnings and a thick cloud
upon the mount, and the voice of a horn exceeding loud;
and all the people that were in the camp trembled.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

0,0 mne

PARAGRAPH 26

190 MPIPT AR DOX1 By o

“And all the people saw the sounds and the flames and the

sound of the shofar... and the people saw and they trem-

bled.” The trembling outside covers the delight within.
Exodus 20:1570:2 mnw
q77°NRY 5D ip NXY 072NN nPipatny 0oKY oyt

PIIR ITRY I DY R 1Y

And all the people perceived the thunderings, and the light-
nings, and the voice of the horn, and the mountain smoking;
and when the people saw it, they trembled, and stood afar
off.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

v L,0 mnw

191 Lynwn ara 12

This is the discourse the text cites for the analogy of the
two kinds of delight before the king, in its explanation of
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teshuvah.
KEHOT’'S NOTE
7,38 37ynwh 0wt npe

PARAGRAPH 27

192 1121 2% 1033

“Blow a shofar in the month, at the covered time
(bakeseh), for the day of our festival.” The covering of
Rosh HaShanah is revealed on the festival of Sukkos.
Psalms 81:4°7:8”2 0°%°11n
330 m"? fiekk] 1@1!27 !Z?'_[T'I;! wpn
Blow the horn at the new moon, at the full moon for our

feast-day.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

193 T DR

“Let the left hand always push away and the right hand
draw near.” The fear of Rosh HaShanah is the left hand,
which never pushes away completely.
Sotah 47a:6-7"1-1:X 1”1 VD
BNTY YYURD X7 ,NIIRR PR AMIT DX XOA DY 12130
300 WP ENTY MMB 12 YWD X T Cnwa i
M2 PRI 1033 MNP 12ONDT RO KR YWURR 0T 0w PTRYAn
Pyn UPR 727 WRD 727 27 XY PYR MR N3 ’00792
D°n71 O°I°N O°T32 NARYY 193D DX NORY? Ny ANX1R? 12370
NINEYY 0772Y1 IR 1KY

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

W LR, DI

194 SWNAD NN PRAY

“His left hand is under my head, and his right hand em-
braces me.” Rosh HaShanah is the left hand that lifts the
head; Sukkos is the right hand’s embrace.
Song of Songs 2:6":’2 0°7°Wi1 W
21p200 177 “WRA? Nan 19RHY
Let his left hand be under my head, And his right hand em-

brace me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

JgL,awrne

195 DoRWH 117N

“Give ear, O heavens, and I will speak.” The opening verse
of the discourse the text cites on Sukkos.

Deuteronomy 32:1°%:3”% 0°127
PDTINR PIRT YYD 7I12TR) 20T IIRT
Give ear, ye heavens, and I will speak; And let the earth hear

the words of my mouth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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1-°°NRP 8RR m

“From the narrow place I called Yah; Yah answered me
with expansiveness.” From the narrow shofar of Rosh
HaShanabh to the expanse of Sukkos.

Psalms 118:5°7:117°p 0°2°11n
i AN 213Y R "R 13RI
Out of my straits I called upon the L-RD; He answered me

with great enlargement.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.1,m°p 2°2n

1792w 9%n7 1w

The Tzemach Tzedek’s commentary on Psalms, on “From
the narrow place I called Yah,” to which the note refers.
KEHOT'S NOTE
AN’y MR 27 IR

N1 By o1 vy

The discourse on “And all the people saw the sounds,”
which the text cites for the shofar as the “narrow place.”
KEHOT'S NOTE
A9n° 8 R™MN

70m 2M
From the Thirteen Attributes of Mercy: “abundant in kind-

ness and truth.” Its revelation is the expansiveness of
Sukkos.

Exodus 34:61:7°% mnw

707737 DR TN 71IM DI PR N T KIRpTY 173RTRY N Ay
nRKRY

And the L-RD passed by before him, and proclaimed: ‘The

L-RD, the L-RD, G-d, merciful and gracious, long-suffering,

and abundant in goodness and truth;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

3,79 mnw

N7 701 v2n %2

”

“For He desires kindness.” The kindness revealed on

Sukkos is G-d’s own desire.
Micah 7:181°:1 15°n
T¥? PINATRY INPn1 NINY? YwRThy 12y 1Y REpd qind YxUn
:RI7T 70N YETD 2K
Who is a G-d like unto Thee, that pardoneth the iniquity, And
passeth by the transgression of the remnant of His heritage?
He retaineth not His anger for ever, Because He delighteth

in mercy. .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

wIns XD NR7 *T0m

“For the mountains may depart... but My kindness shall
not depart from you.” The embrace of Sukkos that does
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not let go.
Isaiah 54:10™: 71 17°yw"
21 YIRRR AARR CTOM T1UIAR NIYIM W 007 73
TR0 IR V1D R NPy
For the mountains may depart, and the hills be removed;
but My kindness shall not depart from thee, neither shall My
covenant of peace be removed, saith the L-RD that hath

compassion on thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2Ty

Nww2a DR QNaNwY

“And you shall draw water with joy from the springs of sal-
vation.” The source of the joy of the water libation.

Isaiah 12:33:2 17°yw°
MY *Pyn Y3 DM DRINYY
Therefore with joy shall ye draw water Out of the wells of

salvation.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Talmud derives the water libation of Sukkos from the

verse “And you shall draw water with joy.”

Sukkah 48b:7°1:2 1”12 1210

02727 TYPWR RN M YN RN T1T PTI PRvRm PR 7T
0780 O3 77 9K L3YT By MM Yxnw 777 TRive b

T2 AN 1Y NP L1700 100N
[The priest] went up the ascent [of the altar] and turned to
his left etc. Our Rabbis taught: All who ascend the altar
turned to the right, proceeded round and descended by the
left, except for those ascending for the following three pur-
poses, who ascended by the left, turned on their heel and re-
turned [the same way]. These are the three: the water-liba-
tion and wine-libation, and the burnt-offering of a fowl
when the altar was full on [its south] east side.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT'S NOTE
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The Sages say a person must gladden his household on the
festival, and with what? With wine. Wine has joy by its na-
ture, unlike water.

Pesachim 109a:5°77:X v”p 0°noa
TURY PR 07 WIRRT NO2W 1212 IR KNI 12 77 027 ,R0

STRRIY L1702 KPR ANRY X 070 WTRRT 172 PRY 1YY VRN

JUAR 227 Mt 11
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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.X ,bp 0°1oD
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The discourse on “A psalm, a song of the dedication of the
House,” which explains joy drawn into the encompassing
“house” from a higher place.
KEHOT'S NOTE
.1197371 DR *D 710 pY

%21 N21AR W MRt

“A psalm, a song of the dedication of the House, of
David.” The opening of the discourse the text compares
on joy drawn into the “house.”
Psalms 30:1°x:"% 0°%°71n
:'I‘T['? n°an n_sgr_'g'vw' ﬂm];

A Psalm; a Song at the Dedication of the House; of David.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

anyanan TR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.9%1° n372

PR . LM 23R

There “Rock of our stronghold, Shield of our salvation, a
stronghold for us” are explained as three encompassing
lights, surrounding thought, speech and deed (nefesh, ru-
ach and neshamah) on every side, so that the soul is in-
cluded in the Infinite Light itself.
KEHOT'S NOTE
L[9] .[R7y7, 2] R7D DT80 NP 70T MPwA N

iehy FERM AP R

“For He has clothed me in garments of salvation.” The
garments are the encompassing lights of Sukkos.

Isaiah 61:107:X70 171°yw°

TRTS Poyn YUTa3 "awhRPn v3 ORPRI CWRl Pan 2 vy i

7772 MTYN NP2 XD 1727 102 308

I will greatly rejoice in the L-RD, My soul shall be joyful in

my G-d; For He hath clothed me with the garments of salva-

tion, He hath covered me with the robe of victory, As a bride-

groom putteth on a priestly diadem, And as a bride adorneth

herselfwith her jewels.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

D211 PR’ YN

“And Havayah turned to Hevel and to his offering.”
Vayisha shows that yesha means turning.

Genesis 4:4°7:7 N°WX12

“PRY 22079K U YWN 17270 IR niNDan KInTDa Xvan P2

Annm

And Abel, he also brought of the firstlings of his flock and of

the fat thereof. And the L-RD had respect unto Abel and to

his offering;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/nitzavim/4/
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KEHOT’'S NOTE
.7,7 DPWRA2

Kehot’s note points to Deuteronomy 32:1-52 for these
words.

Deuteronomy 32:1-52271-'%:2"% 0127

PARAGRAPH 28

212

o7 By av T

“The voice of my beloved, behold he comes, leaping over
the mountains, skipping over the hills.” The encompass-
ing light raises the soul by leaps, outside the order of
levels.

Song of Songs 2:8°11:’2 0w "W
:PAY23T°2Y YBRR D™7072Y 37T K3 A1 *THT 1P
Hark! my beloved! behold, he cometh, Leaping upon the

mountains, skipping upon the hills.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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PARAGRAPH 29
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“He has wrapped me in a robe of righteousness.”

Tzedakah is read as charity, a garment greater than the
others.

Isaiah 61:10:X"0 1°yw”

MRTE YR YYD U227 °D PORD WD 2an M2 R wiw
7779 YA 17221 KB 1727 1002 "398

I will greatly rejoice in the L-RD, My soul shall be joyful in

my G-d; For He hath clothed me with the garments of salva-

tion, He hath covered me with the robe of victory, As a bride-

groom putteth on a priestly diadem, And as a bride adorneth

herselfwith her jewels.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

177170 DV9INY

“These are the things whose fruits a person eats in this
world, while the principal remains for him in the World to
Come,” among them acts of kindness. Their revelation
reaches this world.

Mishnah Peah 1:1’R:’X X2 1wn
M PRI ,0°732M ,IRDT VY 0T 1RY 0°127 19K
M7 071¥3 10°NiID IR DTNV 07127 19K .17iR Tmbny ,0vTon
NRIM ,0°700 M3 L0 AR TIAD .KX27 09IY? I npop 1pm
:072 7312 170 Tnbn a0 07X 102 0ibY
These are the things that have no definite quantity: The cor-
ners [of the field]. First-fruits; [The offerings brought] on ap-
pearing [at the Temple on the three pilgrimage festivals].
The performance of righteous deeds; And the study of the
torah. The following are the things for which a man enjoys

the fruits in this world while the principal remains for him in
the world to come: Honoring one’s father and mother; The
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performance of righteous deeds; And the making of peace
between a person and his friend; And the study of ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

215 TP TSN BOPOINW 012N O 1AM TR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
LIRD W AR

216 WP OR 1122 10 Y

Of the High Priest’s robe with its bells: “and its sound shall
be heard when he comes into the Sanctuary.” The sound
stands for revelation.
Exodus 28:3571”7:1"3 mnw
Havayah 107 UTpa-2x X232 19ip ynwin nw’ 1iax->y mom
7MY KDY INRED
And it shall be upon Aaron to minister; and the sound there-
of shall be heard when he goeth in unto the holy place be-
fore the L-RD, and when he cometh out, that he die not.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.12 ,19 mnw

PARAGRAPH 30
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“As a bridegroom adorned with splendor, and as a bride
adorns herself with her jewels.” Each word of the phrase is
expounded here.
Isaiah 61:10”:X70 17 yw°
RTS Poyn YUTaR "IN vD RPN WDl Pan 2 oy i
7722 MTYA 1922 7K 1027 102 *30Y?
I will greatly rejoice in the L-RD, My soul shall be joyful in
my G-d; For He hath clothed me with the garments of salva-
tion, He hath covered me with the robe of victory, As a bride-
groom putteth on a priestly diadem, And as a bride adorneth
herselfwith her jewels.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

218 N3T min pwbn inns

“Go down a step and take awife.” Chasan, the bridegroom,
is the one who descends.

Yevamot 63ax 370 nin2°
KEHOT'S NOTE

X ,20 N122° AR9

219 aIy® 1o NN
“You are a kohen forever.” The kohen stands for Chesed.
Psalms 110:4°7:>"p 0°21n
:PT87271 "N12772Y DP1YY 17NN 0N X711 YUl
The L-RD hath sworn, and will not repent: 'Thou art a priest

for ever After the manner of Melchizedek.'

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s note points to Psalms 103:16 for these words.
Psalms 103:16170:27p 0°2°1n
:i?:‘lp?; Hy HTDZ'R‘?] 12°K) ﬁﬂ's‘lj;}] mAa o3
For the wind passeth over it, and it is gone; And the place
thereof knoweth it no more.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

KEHOT'S NOTE
v ,3p B°9n
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“But the kindness of Havayah is from world to world upon
those who fear Him.” The kindness drawn down through
the “bridegroom.”
Psalms 103:171°:37p 0°2°11n
10733 °327 INRTR PRY7PY DI 071YR 1 Tom
But the mercy of the L-RD is from everlasting to everlasting
upon them that fear Him, And His righteousness unto chil-
dren's children;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

222 IRDNN T2 TN PRI

“You are My servant, Israel, in whom I take pride.” Pe’er,
splendor, is Israel’s Torah.
Isaiah 49:32:0"n 1°yw”
FINBNN 7377WN 2X7? ANNTIY P R
And He said unto me: ‘Thou art My servant, Israel, in whom

Iwill be glorified.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And as a bride adorns herself with her jewels.” The last
phrase of the maamar’s verse.

Isaiah 61:10":X70 17 yw°

TRTS Poyn YUTa2 "awhRRn v3 PRI WDl Pan 2 vy i
7792 MTYR M722) IKD 1127 102 309

I will greatly rejoice in the L-RD, My soul shall be joyful in

my G-d; For He hath clothed me with the garments of salva-

tion, He hath covered me with the robe of victory, As a bride-

groom putteth on a priestly diadem, And as a bride adorneth

herselfwith her jewels.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

224 o0 1TYn o

The Zohar asks, “Who are her keleha? These are Israel,
who are the vessels (kelim) of this bride.” The Alter Rebbe
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reads it of the souls as vessels for G-d’s light.

Zohar, Balak 20:271-21:2791"1¥:X”2-RX"y:’D P’?D ,7117 980

From this’, said R. Hamnuna the ancient, ‘we can learn that
the oppression of Israel brings benefit to them, and that the
ease of the other nations brings evil to them. For the word
kalah can be read kallah (bride) while khalah can only mean
destruction and annihilation.

The Zohar; London, Soncino Press, 1933 (Public Domain)

%22 °NNW WK "2
“My spirit which is upon you, and My words which I have
put in your mouth, shall not depart from your mouth.” The
Torah is what fills the vessels.
Isaiah 59:218”2:0"117°yW°
T2 MR WK 13T TPY K T T VI DOIN D712 IR
:DZY7TY) YR T N AP I 9 T 9 TR K
And as for Me, this is My covenant with them, saith the
L-RD; My spirit that is upon thee, and My words which I
have put in thy mouth, shall not depart out of thy mouth,
nor out of the mouth of thy seed, nor out of the mouth of thy
seed’s seed, saith the L-RD, from henceforth and for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And you came to the finest of ornaments.” The bride’s
adornment of the souls.
Ezekiel 16:7°1:1"1 DRpt>
1103 OYTY 0°77Y ©T¥2 "IN DTN "21M AN TP MR 1330
1791 07y DXY Ml 7Y
I cause thee to increase, even as the growth of the field. And
thou didst increase and grow up, and thou camest to excel-
lent beauty: thy breasts were fashioned, and thy hair was
grown; yet thou wast naked and bare.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NP Papn TRy 1avya

Rabbi Elazar in the name of Rabbi Chanina: in the future
the Holy One, blessed be He, will be a crown on the head
of every tzaddik.
Megillah 15b:3°3:2 1”0 12731
oy m’fl‘? R 7172 ¥iTRA T°NY X120 %27 0N '115]‘?}{ °27 R
nEY? NIRIT N AT RINT D127 BRIY LPUTRY PR 9D WKAD
1% PRiY? — “MIXDR NTDEYY "33 NTUYRY KD ] 033
mP iny RWP? ni? Tinbn — 99?91 inaNDR 1DRn?
D27WD N8y DRy
R. Elazar further said in the name of R. Hanina: G-d will in
the time to come be a crown on the head of every righteous
man, as it is said, “In that day the L-rd of Hosts will be for a
crown of glory and for a diadem of beauty” (Isaiah 28:5)

What is meant by a “crown of glory (tzvi)” and a “diadem
[zefirat] of beauty”? For them that do his will [tzivyono] and

likuteitorah.com/likkutei-torah/nitzavim/4/
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who await [mezapin] his glory. Shall He be so to all?
Scripture says, “To ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)

Sanhedrin 111b:3°3:2 R™p 1°777110

VY NI XIT T2 WITRT TONY :RIPI0 227 0K YR 37 MR

nLY? NIRIX T Y KINT 027 MRV LPTRY POTR 0D WNA2

Y% TR 2997 9137 .inywsh ovpEm 11937 Doiv? ?7naKDn
DTWD %Y DRy nY - "iny IWe?”

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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In the World to Come there is no eating or drinking; the
righteous sit with their crowns on their heads and enjoy
the radiance of the Shechinah. The crowns are encom-
passing lights drawn from the radiance of Torah and di-
vine service.
Berakhot 17a:122”:X > n1572
12 PR X207 07197 X237 0PIYT MI 0PIy XD 1277 A02 KPR
K21 1IRIp K21 1AM Riyn KDY 719371 71770 KDY A0 KDY 909K KD
°3031 DPYRI2 DPNINLY) PAYE DRPTE KPX ,MINA XY AR
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It was a favourite saying of Rab : Not like this world is the
world to come. In the world to come there is neither eating
nor drinking; no procreation of children or business trans-
actions; no envy or hatred or rivalry ; but the righteous sit
enthroned, their crowns on their heads, and enjoy the lustre
of the Shekinah; as it is said, "And they beheld G-d, and did
eat and drink" (Exod. xxiv. 11).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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“Serve Havayah with fear, and exult with trembling.” Joy
hidden under trembling is the higher joy.

Psalms 2:11x”°:2 0°%°11n
T2 1903 187 1N T3y

Serve the L-RD with fear, and rejoice with trembling.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.X°,20°%N
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“Give ear, O heavens.” The opening of the discourse the
text cites on the second Tablets.

Deuteronomy 32:1°X:2”% 0°127

DDV PINT YRUM MR DO 1IN
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Give ear, ye heavens, and I will speak; And let the earth hear
the words of my mouth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

231 nok yagm

“To do justice, love kindness, and walk modestly with your
G-d.” Modesty, concealment, belongs to the higher, hid-
den level.
Micah 6:8°1:11 7151
LEYN NIYYTOR °3 Jun ¥I1T Havayah-mm 23v71n 0T '|7? ihl
“TRPX™DY NDY ¥I%M1 00 NI
It hath been told thee, O man, what is good, And what the
L-RD doth require of thee: Only to do justly, and to love mer-

cy, and to walk humbly with thy G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And the humble shall increase joy in Havayah, and the
needy among men shall exult in the Holy One of Israel.”
Its second half is explained here.
Isaiah 29:19v™:v") 1°yw°
327X DX WATR2 DX "IN AR N2 07139 1007
The humble also shall increase their joy in the L-RD, and the

neediest among men shall exult in the Holy One of Israel.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note refers there on the meaning of evyon as one who
longs for everything.
KEHOT'S NOTE
LR LRX AT X7%2 779P0T 990 .77, 70 02127 U0 IR

234 5% axnw 17aR
Rashi: an evyon is one who longs for everything. Here the
longing is for the revelation of G-d’s light.

Rashi on Deuteronomy 24:147:775 0°127 %y "1
JIRY 3w 192K Py 72y? KPR 22302 723 K91 .70 pwyn KD
M 93D TIT ¥ IPIX W KNG Y 00 pUyn XY
17137 9% 2RNT .7 :(R70 »”3) "y DR pyn XD (077 RIP™)
LT3R WK :NiP23 PIIRT ATIA 73 71 . TIPWA PR N3 T LT
:(X”>P RY*¥1 X22) 0°99) N2 72 niaT?
5w pwyn X2 THOU SHALT NOT WRONG ANY HIRED
SERVANT — But has not this already been stated in Leviticus
19:13? But it is repeated here to make one transgress in re-
spect of the hired, servant who is poor (i.e., if he wrongs
such a person) two negative commands, for the meaning of

the text here is: thou shalt not suppress the wages of an
hired servant who is poor and needy. (The meaning is not:

likuteitorah.com/likkutei-torah/nitzavim/4/
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thou shalt not wrong a hired servant, the poor and the
needy). As to ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) - Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

235 2199 MINT MPNON . . MR

The note refers there on this bitterness over the withdraw-
al of the light and revelation.
KEHOT'S NOTE
L431°Y V71 wIPY AR

236 07X IR NINRT NOON Y

“And upon the likeness of the throne was a likeness as the
appearance of a man.” The level of adam is the divine
form revealed on the Throne.
Ezekiel 1:26175:°R Pxptn°
AT 5Y1 KDI MINT 190071 XN QWRIDY WK Y77 Dynm
ST797m 7Y DT TIXYR2 I KO2T
And above the firmament that was over their heads was the
likeness of a throne, as the appearance of a sapphire stone;
and upon the likeness of the throne was a likeness as the ap-
pearance of a man upon it above.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“For He is not a man, that He should relent.” The level be-
yond all form, from which the light withdraws.

I Samuel 15:29v72:10 X 2Xnw
:0M3T? RI7 07X KP 92 0097 K2 IR K2 PR 131 o
And also the Glory of Israel will not lie nor repent; for He is

not a man, that He should repent.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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A Kabbalistic lexicon of terms, cited for Yesod and
Malchus being called evyonim, “needy.”
KEHOT’'S NOTE
L1720 R NIR R”R1A AR
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“For the mountains shall depart and the hills be removed,
but My kindness shall not depart from you.” The opening
of a discourse the text cites.

Isaiah 54:107:773 171°yw°
M3 WITRD NKRR UTOM 1PUIR NYINT WAR? 0070 0D
0% R VAN KD MIPY

For the mountains may depart, and the hills be removed;
but My kindness shall not depart from thee, neither shall My
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covenant of peace be removed, saith the L-RD that hath
compassion on thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

240 MNY R%IN PIND °D
“For as the earth brings forth her growth.” The opening of
another discourse the text cites.

Isaiah 61:11X":X”0 171°yw°

TPTE PRS2 O3S 12 PRSD P 19 A0S 03N TN 02
0792 T3 TPm

For as the earth bringeth forth her growth, And as the gar-

den causeth the things that are sown in it to spring forth; So

the L-rd GOD will cause victory and glory To spring forth

before all the nations.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

241 DTMIY NPV DIPpRaY
Rabbi Abahu: in the place where baalei teshuvah stand,

the perfectly righteous cannot stand. Their longing reach-
es higher.
Berakhot 34b:22-23373-375:2 7" m372
— 1TRIY N2WN *PYAY DIPR ANIX *27 IWRT AR 277 XY
2P PINT? 0I9Y DYDY nRIY L1TRIY OPR 07N DORUTR
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This is at variance with the opinion of R. Abbahu who said :
The place which the penitent occupy, the perfectly righteous
are unable to occupy ; as it is said, "Peace, peace to him that
is far off and to him that is near" — "to him that is far off
[from G-d]" first, and then "to him that is near." But R.
Johanan can reply : What means "To him that is far off"? To
him who was far off from transgression from the first ; and
what ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE
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Yaakov’s vow: “then Havayah shall be my G-d.” Havayah
becoming Elokim is compared to “my soul shall exult in
Elokai.”

Genesis 28:21X75:172 NWwX12
:DPPRY 721 17 228 N°270R 0iPY PRaYy
so that I come back to my father’s house in peace, then shall
the L-RD be my G-d,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
243 TPPOR MY ORI 1w

“Return, O Israel, unto Havayah your G-d.” The opening

likuteitorah.com/likkutei-torah/nitzavim/4/
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of the discourse the text cites on teshuvah.
Hosea 14:2°2:7” ywin
Y2 D702 73 PRIR M T 2R N
Return, O Israel, unto the L-RD thy G-d; For thou hast stum-
bled in thine iniquity.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

244 Py QIPON TpP 2220 MY

“The Rock of my heart and my portion is Elokim forever.”
Explained in the Shemini Atzeres discourse the text cites.

Psalms 73:26172:3”y 0°2°1n
021y DK PP "33 % *2271 TRy 122
My flesh and my heart faileth; But G-d is the rock of my
heart and my portion for ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
245, Kehot’s note points to Genesis 28:10-32:3 for these words.
Genesis 28:10-32:3’2:27%-:11”3 NPwRI2
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2’nvn nRa
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The Tikkunei Zohar speaks of the two hundred and forty-
eight commandments as present “in each and every limb
of the King.” The commandments are the “form of adam.”

Tikkunei Zohar 74a:8°1:X 77y 917 °1pn
ATPRT RIRT RO 712H IRT ,RDOYENRT RTINY KT MI¥H TN
T N IS 09T YN TRT NPT XOm 07N
R2XY NPT KRN TR WK TN 2P 0K KT AN AN
BT N2 0 29 98 KT LIXAN XAPIY 0¥ X 0¥ A%
"X ,RIPRT 12X 3K 293 VT MR R L PTIPD 1R 3K
KINT X0OR GTP WX Ty My
Tikkunei Zohar - Vocalized (Public Domain)
248 NI DR K7 9D

“For He is not a man.” The level beyond the form of adam,
which the penitent reach.

I Samuel 15:29173:7°0 R PRnw

:0N377 X3 07X K2 22 On22 K21 19w K2 DRI nw1 on
And also the Glory of Israel will not lie nor repent; for He is
not a man, that He should repent.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

249 oW 2R 2W° X9

“A land through which no man passed, and where no man
dwelt.” Another expression of the level beyond adam.

Jeremiah 2:67:2 7717
3R UK PPARD DR YIRR UK TYRD N MK 1M KD
207°K?) UK 712 139°K? PING MAPR) MF 7N A 109 7N
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Neither said they: ‘Where is the L-RD that brought us up Out
of the land of Egypt; that led us through the wilderness,
through a land of deserts and of pits, through a land of
drought and of the shadow of death, through a land that no
man passed through, and where no man dwelt?’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Holy, holy, holy is Havayah of hosts; the whole earth is
full of His glory.” “Honored” (mechubad) is the glory
drawn down to fill the earth.

Isaiah 6:3°2:1 7°yw°

PIRTTPD KPn NIRIY N WATR wATR WiTR InRY AR M X
97923

And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

251 272112 R TR 1 WP
“And call the Shabbos a delight, the holy [day] of Havayah,
honored.” The text applies “honored” to Yom Kippur.

Isaiah 58:135™:n”117°yw°

3y NIW? NP WTR o2 300 nivy T2 nawn wATDX
937137 T3P0 NERD P ALY 7201 T30 7 TR

If thou turn away thy foot because of the sabbath, From pur-

suing thy business on My holy day; And call the sabbath a

delight, And the holy of the L-RD honourable; And shalt hon-

our it, not doing thy wonted ways, Nor pursuing thy busi-

ness, nor speaking thereof;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 37
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The place where the Ramak is quoted that the Thirteen
Attributes of Mercy express humility.
KEHOT'S NOTE
VAN 27AYN Pravwl qwnn aRY .O7I0wRR 0197 2,219 A7 R P15
Rird v

PARAGRAPH 38
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From the Thirteen Attributes of Mercy: “keeping kindness
for thousands, bearing iniquity and transgression and
sin.” G-d’s humility reaches down to sin itself.

Exodus 34:7°1:77% minw
3N 19y TRB Mip1; X? MR INLM YwR) 11y XY 0°DPK? o0 13
:0°¥27°0Y1 DOWRYY 0°13 1270y 01270y
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keeping mercy unto the thousandth generation, forgiving
iniquity and transgression and sin; and that will by no
means clear the guilty; visiting the iniquity of the fathers
upon the children, and upon the children’s children, unto
the third and unto the fourth generation.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note refers there for an explanation of “bearing iniq-
uity” and the transformation of darkness into light.
KEHOT'S NOTE
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Moshe’s plea after the spies: “And now, let the power of
Ado-nai be great, I pray,” followed by the Attributes of
Mercy. The text refers to its explanation.

Numbers 14:171°:7> 72712
IMK? NN2T WK 3TN 19 RIPIR 1A
And now, I pray Thee, let the power of the L-rd be great, ac-

cording as Thou hast spoken, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

256 T 170 XY 0 :n

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.0°7 n3722
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“For with You is the source of life; in Your light we see
light.” “With You” is G-d’s own level.

Psalms 36:107:1”% 0°2°11n

:11N'ﬂ?__§ﬁj :njx:;: jakidy] 11??; AMY=3
For with Thee is the fountain of life; In Thy light do we see
light.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“For with You is forgiveness, that You may be feared.”
Forgiveness comes from what is truly “with You.”

Psalms 130:4°7:”p 0°7°1n

:RTIA 1907 707207 ARyI
For with Thee there is forgiveness, that Thou mayest be
feared.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Return, O Israel, unto Havayah your G-d.” The discourse
the text cites at the close.

Hosea 14:2°2:7>> ywii
1¥2 0PYD 23 ROK 1 7Y PX N
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Return, O Israel, unto the L-RD thy G-d; For thou hast stum-
bled in thine iniquity.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

260 N WOR 7IM

“And behold, a man whose appearance was like the ap-
pearance of copper.” The verse of the Zohar passage on
Pekudei the text cites on humility.

Ezekiel 40:37:n 5xp1>
17:; u’nr;fa-bvnpa mp"n; RN ANNTD W’}_{'ﬂ;ﬂ] H?gtp' SNIN L]
:'15_71;?3 my R 770 13

And He brought me thither, and, behold, there was a man,
whose appearance was like the appearance of brass, with a
line of flax in his hand, and a measuring reed; and he stood
in the gate.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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