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For the Matter Is Very
Near to You, in Your Mouth

What lies beyond understanding is still near: through the Torah,
and through teshuvah that gives over one’s will, a Jew reaches
G-d’s encompassing light (sovev) and the Ayin from which all

life, each year and each day, is created anew.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

What lies beyond understanding is still near: through the Torah, and through
teshuvah that gives over one’s will, a Jew reaches G-d’s encompassing light (sovev)

and the Ayin from which all life, each year and each day, is created anew.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar asks why Deuteronomy 30:11 says the Torah is both “not hidden (nifleis)” and “not far
off.” Nifleis also means “separated”: G-d, the Torah and Israel each have a revealed side, memalei,
which enters and can be grasped, and a hidden side, sovev, which surrounds. Through the Torah’s two
layers, memalei is enclothed in the soul’s very essence and sovev shines on it from around. “Which I
command you today” means the Torah must be new every day. G-d is above time: all of time came
from one thought, and each Rosh HaShanah a new general life-force descends for the year and divides
into months and days, so each day, and each day’s faith, is new. In the soul, love born of understand-
ing is memalei; “with all your might” is sovev, reached through teshuvah and self-sacrifice, which have
no reason because they are above reason. Creation itself is a leap from Ayin, not a chain of causes, so
drawing new life requires giving over one’s will. Then a mitzvah is truly “made” anew, as the Rosh

HaShanah offering is “made,” and even the higher teshuvah is “very near.”

OUTLINE

1 Not hidden, not far off 1-2

Nifleis means “separated.” G-d, the Torah and Israel each have a revealed side (memalei) and a hidden side
(sovev); through the Torah, memalei is within the soul and sovev shines around it.

2 New every day 13-10

“Today” teaches that the Torah must be new daily. G-d is above time; Rosh HaShanah draws a new general
life-force for the year, which divides into months and days; the Torah and a person’s faith are renewed

each day.

3 Two levels in the soul 111-12

Love born of the mind’s choice is the soul’s memalei, “with all your heart and soul”; “with all your might”
is its sovev, reached through teshuvah with self-sacrifice, for which the Torah gives no reason.

4 Above the chain: creation from nothing 113-15

Teshuvah draws from above the soul’s ordered chain, just as creation is not cause and effect but a leap

from Ayin: “I am first” (Chochmah from nothing) and “I am last” (matter from spiritual speech).
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5 Giving over the will

116-19

To draw from the Ayin, above all on Rosh HaShanah, a person gives over his will in sight, hearing, speech

and desire, wanting only G-d Himself; this reaches the Source and makes his Torah study lishmah.

6 “To do it”: making anew

120-24

A mitzvah is “made,” not merely kept: self-sacrifice reaches beyond G-d’s Name to the “I,” His essence,

as the Rosh HaShanah offering is “made” and the Zohar says “doing is above.”

7 Desire for G-d alone; the two teshuvahs

125-27

Contemplating that all worlds are bound to time brings a longing for G-d alone. The Ten Days of

Teshuvah raise the soul’s ten powers; lower teshuvah is memalei, higher teshuvah is sovev, and both are

near.

KEY CONCEPTS

Memalei and sovev 22101 X911

Two modes of divine light: memalei enters each thing and
can be grasped; sovev surrounds and transcends it. The
maamar finds both in G-d, the Torah and the soul.

General and particular (klal and prat) v121 575

A general life-force includes all particulars and then di-
vides into them: one thought into many words, one year
into months and days.

Something from nothing 7°xn ©°

Creation is not a chain of cause and effect (hishtalshelus)
but a leap (dilug) from the Ayin; this is true even of super-
nal Chochmah and of physical matter.
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Ayin (Nothing) 7%
The Source above all definition, from which every new
drawing-down of life must come; ani (“I”) has the letters of

ayin.

Giving over the will 113777 n7°0n

Self-sacrifice lived day by day: setting aside one’s own de-
sires in sight, hearing, speech and action, and wanting
only G-d Himself.

Lower and higher teshuvah 7x%°y 721wn1 kNN 12wn
Lower teshuvah binds thought, speech and action to G-d,
each in its measure (memalei); higher teshuvah is “with
all your might,” the soul’s sovev.
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SECTION 1 - 1-2

Not hidden, not far off
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“For the matter is very near to you, in your mouth,” etc. (Eruvin, chapter 5, folio 54a; [Midrash]
Rabbah, Ki Sisa, chapter 7, and the end of Nitzavim; Tanna DeBei Eliyahu, Part I, chapter 27, [and]
Part I1, chapter 14.) [We need] to understand the doubled wording in what is said first: “It is not hid-
den (nifleis) from you, nor is it far off.”
The maamar opens with Deuteronomy 30:14, “For the matter is very near to you, in your mouth and in your
heart, to do it.” In parentheses the Alter Rebbe lists where the Sages expound this verse: the Talmud in

Eruvin (54a), the Midrash Rabbah and Tanna DeBei Eliyahu. His question concerns Deuteronomy 30:11, a
few verses earlier: why does it say the same thing twice, “not hidden” and “not far off”?
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However, nifleis, though it is a term of wonder (pele), is also a term of separation, as in “lefalei
neder,” “to set apart avow” (in Parshas Emor, 22:21).

The answer begins with the word nifleis. Besides “wondrous,” the root pele can mean “set apart,” as when
one who brings an offering lefalei neder (Leviticus 22:21) sets it apart by his word for a vow.
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And its Targum [renders it] lefarasha, “to set apart,” and so Rashi explains there: “to set apart”
(Iehafrish); and as is mentioned about this in the discourse beginning “And you shall eat [your
fill],” regarding “wondrously” (lehafli). (And it is possible that they are one concept: for what is set
apart and separated is like the wondrous, which is also a matter of what is covered and hidden and
not grasped. And so it is written in the Shorashim [the Book of Roots].)
Targum Onkelos renders the word lefarasha, “to set apart,” and Rashi explains it the same way; the Alter
Rebbe also recalls his discourse on Joel 2:26, where the same root appears as lehafli, “wondrously.” He sug-

gests that the two meanings are really one: what is set apart is also hidden and beyond grasp, which is what
makes it awonder, and the dictionary of Hebrew roots he cites says the same.
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And the explanation is: “Three levels are bound one to another: the Holy One, blessed be He, the
Torah and Israel; and each one is level above level, hidden and revealed.” That is, each one is in
the aspect of the light that encompasses all worlds (sovev) and the light that fills all worlds
(memalei).

This is a teaching of the Zohar (3:73a): G-d, the Torah and the Jewish people are bound together, and each

has a hidden and a revealed side. The Alter Rebbe identifies these with two modes of divine light: memalei,
which fills each thing from within according to its measure, and sovev, which surrounds and transcends it.
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Memalei is in the manner of enclothement and comprehension, and it is called “revealed,” as is ex-
plained in the discourse beginning “And I shall be sanctified among the children of Israel,” on the
meaning and concept of the revealed world (alma de’isgalya).

Memalei is the “revealed” side because it is enclothed within things and can be grasped by the mind. The

Alter Rebbe refers to his discourse on “And I shall be sanctified among the children of Israel” (Leviticus

22:32), where he explains the Kabbalistic term “the revealed world” (alma de’isgalya).
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And the light that encompasses all worlds (sovev) is above knowledge (daas) and comprehension.
And see what is written in the discourse beginning “Know this day,” regarding knowledge and
faith, and what is written in the discourse beginning “And Israel saw the,” etc., “and they believed
in Havayah.”

Sovev is above knowledge and comprehension: the mind cannot grasp it, and a person relates to it through

faith. The Alter Rebbe refers to his discourses on “Know this day” (Deuteronomy 4:39), about knowledge
and faith, and on “And Israel saw ... and they believed in Havayah” (Exodus 14:31).
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In the Torah, too, there is revealed and hidden, as is explained in the discourse beginning “The
Torah [that Moshe] commanded [us].” And in the souls of Israel, too, there is revealed and hidden,
as is explained above on [the verse]

The Torah too has a revealed and a hidden side, as he explains in his discourse on “The Torah that Moshe

commanded us” (Deuteronomy 33:4). So do the souls of Israel, as explained earlier in this book in the dis-
course on “When you go out [to war].”
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“When you go out,” and in the discourse beginning “This day ... commands you,” and in the dis-
course beginning “My dove, in the clefts.” And Israel is bound to the Torah, for the comprehension
of the Torah is enclothed in each and every one of Israel, as it is written, “And this was formerly
(lefanim) in Israel,” and “this” is none other than Torah, which is enclothed in the inner dimension
(pnimiyus), etc.
He adds his discourses on “This day Havayah your G-d commands you” (Deuteronomy 26:16) and on “My
dove, in the clefts of the rock” (Song of Songs 2:14). Israel is bound to the Torah because the understanding

of the Torah is enclothed in every Jew: in “And this was formerly (lefanim) in Israel” (Ruth 4:7), “this” is read
as the Torah, and lefanim as lifnim, “within,” in a person’s inner self.
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(See what is written at the end of the discourse beginning “See, I set,” and in the discourse begin-
ning “And it came to pass at the end”; and see on the subject of “And this was formerly in Israel” in
Ruth, at the beginning of Parshas Naso, and in Ruth on this verse, [and] the Zohar, Part III, Chukas,
folio 180, end of side a.) And the Torah is bound to the Holy One, blessed be He, for the Torah and
the Holy One, blessed be He, are all one; see [the Zohar,] Parshas Beshalach (folio 60, end of side
a).

In parentheses he points to further discussions, among them the Zohar on Chukas (3:180a), which expounds

the verse from Ruth. Then comes the second link of the chain: the Torah is bound to G-d, for “the Torah and
the Holy One, blessed be He, are all one,” and he refers to the Zohar on Beshalach (2:60a).
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That is, the Torah is the intermediary that joins and connects the level of His G-dliness, may He be
blessed, with the souls of Israel, in the aspect of the light that fills all worlds (memalei) and in the
aspect of sovev: so that the revealed level in the souls of Israel be bound to the revealed level of the
Holy One, blessed be He, the level of memalei kol almin,

The Torah is therefore the intermediary that joins the souls of Israel to G-d on both levels. Its revealed side

links the revealed side of the soul, its understanding, with G-d’s revealed light, memalei kol almin, the light
that fills the worlds.
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and the level of the inner and hidden in the souls of Israel to the level of sovev kol almin. And this

is through the Torah, too, being hidden and revealed

Its hidden, inner side links the hidden, innermost core of the soul with sovev kol almin, the light that tran-
scends the worlds. The Torah can bridge both levels because it, too, has a hidden and a revealed side.
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(and see what is written in the discourse beginning “And you shall not omit the salt,” and at the end
of the discourse beginning “Return, O Israel”; and see what is written in the explanation of the
verse “And they shall make themselves tzitzis,” on the subject of “He wraps Himself in light as in a
garment,” and on the subject that the Torah was given as black fire upon white fire, meaning that it
has an inner dimension (pnimiyus) and an outer dimension (chitzoniyus), etc.).
He refers to further discussions: on “And you shall not omit the salt [of the covenant]” (Leviticus 2:13), at the
end of “Return, O Israel” (Hosea 14:2), and in the explanation of the tzitzis passage (Numbers 15:38) on G-d

who “wraps Himself in light as in a garment” (Psalms 104:2). The image of the Torah given as black fire
upon white fire likewise shows that it has an outer and an inner dimension.
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And this is [the meaning of] “For this commandment,” etc., “is not hidden,” etc.: that is to say, it is
not separated from you at all, meaning that it is the level of memalei, which is enclothed within the
very essence of the souls of Israel. “Nor is it far off”: [this is] the level of sovev, which is not en-
clothed, yet it is not far off, for it shines in the manner of an encompassing [light] (makif).

Now the verse is clear. “Not hidden (nifleis) from you” means not separated from you: this is memalei, en-

clothed within the very essence of the Jewish soul. “Nor is it far off” is sovev, which does not enter the soul

yet is not distant, since it shines on it from around, as an encompassing light (makif).

SECTION 2 - 13-10

New every day
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And the meaning of “which I command you today” is that every day they should be in your eyes as
new; for the Torah is eternal, and every day we say “today.” And likewise, on “And these words,
which I command you today, shall be,” our Sages, of blessed memory, said that they should be in
your eyes as new.
The verse says “which I command you today” to teach that the Torah’s words should feel new every day: the
Torah is eternal, yet every day we say “today.” The Sages read “today” in the Shema (Deuteronomy 6:6) the

same way, and Rashi (on Deuteronomy 26:16) puts it in these words: every day they should be in your eyes as

new, as though you were commanded them that very day.
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And see what is written about this in the discourse beginning “Zion shall be redeemed with
justice.” And as the saying goes, “Today to do them, and tomorrow to receive their reward”: the
whole of this world, until “tomorrow,” which is the receiving of reward, is called “today.”

The Alter Rebbe refers to his discourse on “Zion shall be redeemed with justice” (Isaiah 1:27). The Sages say

“Today to do them, and tomorrow to receive their reward”: the whole of life in this world, the time for doing,
is “today,” and only the time of reward is “tomorrow.”
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And on Rosh HaShanah we say, “This day is the beginning of Your works”: for each Rosh HaShanah
becomes the level of “today” anew, and it extends over the whole year.

On Rosh HaShanah we say in the Musaf prayer, “This day is the beginning of Your works.” Each Rosh
HaShanah thus becomes a new “today,” and its effect extends over the whole year.

SWRT RIPI WIN WK O3 01° P93 N1 QTR (79795 oot aeman] P17 RRY 1 10200 7078 IR
2728 ynawa Naw ST 1WTN2 WIN 0T Naw 191 0OwTn

But we need to understand what our Sages, of blessed memory, said: “A person is judged every
day.” Also, Rosh Chodesh is called “heads of months,” and likewise Shabbos: “from one new moon
to the next, and from one Shabbos to the next.”
But this raises a question: if Rosh HaShanah renews the whole year, why do the Sages say that a person is
judged every day? And why are the beginnings of months, “heads of months” (Numbers 28:11), and each

Shabbos also marked as beginnings, as in “from one new moon to the next, and from one Shabbos to the
next” (Isaiah 66:23)?
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And the explanation is: He, may He be blessed, is above time; therefore the whole dimension of
time of the six days of creation was created in a single thought. He looks
The answer begins here: G-d is above time. Therefore all of time, beginning with the six days of creation, was

created in a single thought, as the Zohar (2:20a) says that all the worlds arose in one thought and were creat-
edinit.
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and gazes to the end of all the generations in a single glance and illumination, as it is written, “And
His arrow shall go forth like lightning”: that is, all seven days of creation, the days of Mashiach and
the Resurrection of the Dead, in the manner of a single glance and illumination.
As we say in the Rosh HaShanah Musaf, G-d “looks and gazes to the end of all generations,” all of them in a
single glance; compare the Talmud (Rosh Hashanah 18a): “they are all surveyed in a single glance.” The

verse “His arrow shall go forth like lightning” (Zechariah 9:14) is read as one flash that takes in the seven

days of creation, the days of Mashiach and the Resurrection together.
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And likewise the fifty thousand jubilees, which are revelations and ascents, one elevation beyond
another: all of them were created in a single thought, which is a general and collective life-force
(klalus) (see what is written about this in the explanation of the verse “My dove, in the clefts of the
rock™), as it is written,
The same holds for the “fifty thousand jubilees,” revelations and ascents one beyond another (a manuscript
reads “all the thousands of jubilees™). All of them were created in one thought, a single general and collective

life-force; the Alter Rebbe refers to his explanation of “My dove, in the clefts of the rock,” printed later in
this book.
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“You open Your hand and satisfy every living thing (chai) [with] will (ratzon)”: for there are several

il

levels of “living,” as it is written, “The living, the living, he shall thank You”; therefore it says

“every living thing,” for each world receives its life-force individually.

The verse “You open Your hand and satisfy every living thing with will” (Psalms 145:16) says “every living
thing” because there are many levels of life, as “The living, the living, he shall thank You” (Isaiah 38:19) re-
peats the word. Each world receives its own particular life-force.
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But all of it is the level of one simple will; and as it descends (hishtalshelus) into the supernal
speech, it becomes ten utterances. By way of analogy, [as in] “From my flesh I shall see G-d”:

speech

Yet all of these come from one simple divine will, which, as it descends into supernal speech, becomes the
Ten Utterances of creation. The Alter Rebbe draws an analogy from the human soul, following “From my
flesh I shall see G-d” (Job 19:26): a person can learn about the divine from himself.
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is divided into the finest particulars, while in thought one includes all the words in a single thought;

all the more so above, where all the particulars are included in one general life-force.

In a person, speech divides into many separate words, while thought holds them all in a single thought. All
the more so above: all the particulars of creation are contained in one general life-force.
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Now, all the life-force of the whole year is drawn down on Rosh HaShanah, for man was created on
Rosh HaShanah. The world was created on the twenty-fifth of Elul, and on the sixth day man was

created “in Our image, after Our likeness,”

All the life-force of the year is drawn down on Rosh HaShanah, the anniversary of man’s creation. According
to the Midrash (Vayikra Rabbah 29:1) the world was created on the twenty-fifth of Elul, so the sixth day, when

man was made “in Our image, after Our likeness” (Genesis 1:26), fell on the first of Tishrei, Rosh HaShanah.
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for he includes all created beings, every one of them, as it is written, “And He breathed into his

nostrils the soul of life”: for his soul included all the souls.

Man includes all of creation within him, and his soul, which G-d breathed into him (Genesis 2:7), included
all the souls. Sha’ar HaGilgulim, one of the sources the Kehot note gives, teaches that all the souls were at
first included in Adam.
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Therefore on every Rosh HaShanah a new combination [of letters] is made, which is a radiance
from the Source, which is the light that encompasses all worlds (sovev): a general life-force for the
whole year. Each and every year is a combination for a new life-force, and afterwards it is divided
into particulars,

Therefore on each Rosh HaShanah a new “combination” (tziruf) is formed: the letters of divine speech that

give life to creation are arranged anew. This is a radiance from the Source, sovev, which serves as a general

life-force for the whole year, so each year has a life-force of its own.

111 Papmy IR S9on »I9° RIT Q1M D957 NARAn Nen Papn wIn $oY oown 27 anw
anen

which are the twelve months; each month receives life-force from the radiance of the general
(klal), and the day is the particular (prat) within the general [life] of the month, and receives its life-

force from it.

That general life-force then divides into particulars, the twelve months. Each month receives its life from the

year’s general light, and each day, a particular within its month, receives its life from the month.

likuteitorah.com/likkutei-torah/nitzavim/3/ 11
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Therefore our Sages, of blessed memory, said, “Which festival is it on which the month (chodesh)
is covered?” It is Rosh HaShanah, which is the all-inclusive source; therefore the radiance of the
month is nullified in it, like the nullification of the sun’s ray within the sun (and see what is written
in the discourse beginning “Let them bring royal apparel,” regarding
The Talmud (Rosh Hashanah 8a-b) calls Rosh HaShanah the festival “on which the month is covered,” since
it falls at the start of the month, when the moon is hidden. The Alter Rebbe reads this inwardly: Rosh
HaShanah is the all-inclusive source of the year, so the month’s own light is nullified within it, as a ray of

sunlight is lost within the sun. He refers to his Torah Ohr discourse on “Let them bring royal apparel” (Es-
ther 6:8).
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“And therefore our Sages, of blessed memory, said that the Prophets and the Writings will in the fu-
ture be nullified,” etc.; see there). As in the saying, “Blessed is He who spoke and the world came
into being”: this is a general life-force for the whole world. And this is what our Sages, of blessed

memory, said: “But could it not have been created with one utterance?”

That discourse discusses the saying that the Prophets and the Writings will be nullified in the future, which
the Alter Rebbe explains elsewhere to mean that they will be outshone, like a candle before a torch. The
morning prayer’s “Blessed is He who spoke and the world came into being” refers to the general life-force of
the whole world, and so does the Mishnah’s question, “Could it not have been created with one utterance?”
(Avos 5:1).
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which is the general life-force (and see what the Ramaz wrote in Parshas Toldos, on folio 135a, on
the meaning of “with one utterance”; see there). “Blessed is He who says and does” is the

particular,

That single utterance is the general life-force. The Alter Rebbe notes a comment of the Ramaz (Rabbi Moshe

]

Zacuto) on “with one utterance,” in his commentary on the Zohar, Parshas Toldos, folio 135a. The next

phrase of the prayer, “Blessed is He who says and does,” refers to the particular.

likuteitorah.com/likkutei-torah/nitzavim/3/ 12
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which is a new combination for each day (see the Zohar, Beshalach, folio 63b, and Parshas Yisro,
folio 88a; and see what is written in the discourse beginning “To explain the matter of Yom
Kippur,” regarding “When the thoughtful person reflects

The particular is a new combination of divine speech for each day. The Alter Rebbe refers to the Zohar on

Beshalach (2:63b) and Yisro (2:88a), which teach that each day receives its own blessing from the Shabbos
above it, and to his discourse explaining Yom Kippur.
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that in truth they are ‘new every morning,’ etc.”; see there). And likewise, the life-force of this year
is not the life-force of the year that has passed.
That discourse speaks of the thoughtful person who reflects that creation is truly “new every morning”

(Lamentations 3:23). In the same way, the life-force of this year is not that of the year that has passed: it is
new.
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And this is why we say on Rosh HaShanah, “This day is the beginning of Your works”: for a radiance
is made anew from the general (klal). And likewise of the Torah it is said, “which I command you
today”; for in truth it must descend through the chain of descending worlds (hishtalshelus) to be
enclothed in time (and see what is written in Parshas Eikev, in the discourse beginning
This is why we say on Rosh HaShanah, “This day is the beginning of Your works”: each year a radiance
comes anew from the general source. The Torah likewise says “which I command you today,” because the

Torah, though above time, must come down through the chain of worlds and be enclothed in time; he refers
to his discourse in Parshas Eikev beginning “And to understand the root.”

235019 T7IN0R IWTN TR T 01° 921 [ANTRRY 90910 DY 00 03310 WA 1A
“And to understand the root,” etc., regarding the meaning of “for Your Torah that You have taught
us”). And every day a new radiance descends from the Torah to be enclothed.

That discourse explains the phrase “for Your Torah that You have taught us,” from the Grace after Meals.
Every day a new radiance of the Torah comes down to be enclothed in the world, so the Torah is truly new
each day.

likuteitorah.com/likkutei-torah/nitzavim/3/ 13
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And this is why every day we bless [G-d] “who gives the Torah,” anew. (This will be understood fur-
ther from what is written above, at the end of the discourse beginning “For this commandment,”
regarding “Whoever reads and repeats [Torah]|, the Holy One, blessed be He, reads and repeats op-
posite him”; and see what is written in the discourse beginning “I am asleep, but my heart is
awake,” regarding
That is why the blessing over the Torah, said every day, calls G-d “who gives the Torah” in the present tense:
He gives it anew. The Alter Rebbe adds references: the end of the discourse on “For this commandment” ear-

lier in this book, on the saying that whoever reads and studies, G-d reads and studies opposite him, and his

discourse on “I am asleep, but my heart is awake” (Song of Songs 5:2).
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“Now, through this arousal from below, an arousal from above,” etc., and as it is written, “He estab-
lished a testimony in Yaakov,” etc.; see there; and in the discourse beginning “Go out and see”;
and see what is written in Parshas Beshalach, in the discourse beginning “And Moshe said, ‘Eat it
today.’”)

There he explains that an arousal from below brings an arousal from above, as in “He established a testimo-

ny in Yaakov” (Psalms 78:5). He also refers to his discourses on “Go out and see” (Song of Songs 3:11) and,
in Parshas Beshalach, on “And Moshe said, ‘Eat it today’” (Exodus 16:25).
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And likewise the Congregation of Israel [says], “They are new every morning; great is Your faithful-
ness (emunah)”: for every day a person must acquire in his soul a new faith (emunah) from the
Source.

The Congregation of Israel says, “They are new every morning; great is Your faithfulness” (Lamentations

3:23). The Alter Rebbe reads emunah here as faith: every day a person must acquire in his soul a new faith,
drawn from the Source.

likuteitorah.com/likkutei-torah/nitzavim/3/ 14
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For “days were formed”: all the days of a person, which are seventy years, “were formed” and allot-
ted to the person, “and lo (not) one among them?”; for the keri [the way it is read] is with a vav [lo,
“to Him”]: the allotted days are so that the illumination in faith may be revealed and increase, with
a new addition every day.
“Days were formed” (Psalms 139:16): a person’s days, seventy years (Psalms 90:10), are fixed and allotted to
him (compare Job 7:1). The verse is written lo with an alef, “and not one among them,” but read lo with avav,

“and to Him is one of them”; the Alter Rebbe takes this to mean that the allotted days exist so that the light of

faith may be revealed and grow with something new each day.
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And this is “great is Your faithfulness” from the level of the light that encompasses all worlds
(sovev): through seeing every day evening and morning, continually in their order, one comes

from this to recognize [what is| above time.

This is “great is Your faithfulness” coming from sovev, the level above time. Watching evening and morning

return each day in unbroken order, a person comes to recognize what stands above time.

SECTION 3 - 111-12

Two levels in the soul
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(2) Now, the radiance in a person’s soul is in two aspects: memalei [the filling light] and sovev [the
encompassing light]. Memalei is when the comprehension of G-dliness is enclothed and grasped in

his mind.

Section 2 begins. The divine light within a person’s soul also has two aspects. Memalei is G-dliness as the
mind grasps it, enclothed and held in a person’s understanding.

likuteitorah.com/likkutei-torah/nitzavim/3/ 15
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As it is written, “And you shall choose life, to love Havayah,” etc., “for He is your life.” For choosing
is in the intellect alone, to choose the good and reject the evil, whereas love is in the heart.

The verse says, “And you shall choose life, to love Havayah your G-d ... for He is your life” (Deuteronomy
30:19-20). Choosing belongs to the intellect, which chooses good and rejects evil, while love belongs to the
heart.
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And choosing comes before love: a person must accustom himself, in his intellect, until it is settled
with him to choose life (and see what is written about this in the discourse beginning “Hear, O

Israel,” in Parshas Va’eschanan), as it says, “See, I have set before you today,” etc.,

The choice comes first: a person must train his mind until choosing life is settled within him, as in “See, I
have set before you today life and good” (Deuteronomy 30:15). The Alter Rebbe refers to his discourse on
“Hear, O Israel” in Parshas Va’eschanan.

g2y 221yN 23 1w 1AW 2027 XPY 0OKIT URY PRI 0O W nvnn Rnw ““o0%ona nan:
2112 1717°1127 195w 0900°W INRI NN RIPIW 70831 71237 M1

“and you shall choose life”: that is, the life-force of the heavens and earth that we see, and not to
choose physicality, that is, all the pleasures of this world, which comes to an end and perishes and
is called “death.” And after he has settled in his mind the choice of the good,

“Life” here means the divine life-force of the heavens and earth we see, as opposed to the physical pleasures
of this world, which pass away and are therefore called “death.” Once the mind has firmly chosen the good,
the next step can follow.
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which is life, he should contemplate so as to come to the level of love, as is written about this in the
discourse beginning “Hear, O Israel”: “for He is your life,” He being the true life, as it is written,
“For with You is the source of life.”

He then contemplates in order to arrive at love, because G-d “is your life,” the true life, as in “For with You is
the source of life” (Psalms 36:10). This too is explained in the discourse on “Hear, O Israel.”

likuteitorah.com/likkutei-torah/nitzavim/3/ 16
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And this is the level of memalei in a person’s soul: the love is enclothed and grasped in his intel-
lect; and it is the level of “with all your heart and with all your soul.” And the level of sovev is the

level of “and with all your might (me’od)”: above the vessel, which is the intellect.

A love that is enclothed in and held by the intellect is memalei in the soul: loving G-d “with all your heart and
with all your soul” (Deuteronomy 6:5). Sovev in the soul is “with all your might (me’od),” a love beyond the
measure of the intellect, which is the vessel that holds the first kind.
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And see what is written in the discourse beginning “And now, I pray, let [the power]| be great.” (And
in the same way, in teshuvah too there are two levels: the lower teshuvah and the higher teshuvah.)
But to explain the matter: how is it possible for there to be divine service at the level of sovev,
above the intellect?

The Alter Rebbe refers to his discourse on “And now, I pray, let the power be great” (Numbers 14:17), and
notes that teshuvah too has two levels, lower and higher, as the Zohar (3:123a) distinguishes. Then he asks: if
sovev is above the intellect, how can a person serve G-d at that level at all?
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But the explanation is: it is through teshuvah with self-sacrifice (mesirus nefesh), which is above
knowledge (daas), as is written elsewhere: that this is why the Torah states no reason for self-

sacrifice,

The answer is teshuvah with self-sacrifice (mesirus nefesh), which is above knowledge. As explained else-
where, this is why the Torah gives no reason for self-sacrifice.
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as a reason is stated for love, as it is written, “to love Havayah your G-d, for He is your life.” That is
because love is drawn from the level of intellect and reason

By contrast, the Torah does give a reason for love: “to love Havayah your G-d, for He is your life.” Love can
be given a reason because it flows from intellect and reason.

likuteitorah.com/likkutei-torah/nitzavim/3/ 17
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of the way of the chain of descent (hishtalshelus), whereas for self-sacrifice no reason is stated, be-

cause it is above the intellect (as is written in the discourse beginning “For your love is better,”

Intellect and reason belong to the ordered chain of cause and effect (hishtalshelus). Self-sacrifice has no
stated reason because it is above the intellect; the Alter Rebbe refers to his Torah Ohr discourse on “For your

love is better than wine” (Song of Songs 1:2).
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in Parshas Shemos, and in the discourse beginning “A person is obligated to become intoxicated
on Purim”). And it is the level of faith that is above knowledge, which is drawn from the level of
sovev (and see what is written in the explanation of the verse “And these are the ordinances,”

regarding

He also refers to his Purim discourse on “A person is obligated to become intoxicated on Purim” (Megillah
7b). Self-sacrifice is the faith that is above knowledge, drawn from sovev; he refers further to his explanation

of “And these are the ordinances” (Exodus 21:1).
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“If you acquire a Hebrew servant”: that the root of the souls is from the level of “beyond the river,”
[the river]| that goes out of Eden, which is from the level of the circles (igulim) and sovev kol almin.

There, on “If you acquire a Hebrew (ivri) servant” (Exodus 21:2), he explains that the root of the souls is “be-
yond (ever) the river,” the river that goes out of Eden (Genesis 2:10). That level is the “circles” (igulim), in
Kabbalah the encompassing lights, and sovev kol almin.

SECTION 4 - 113-15

Above the chain: creation from nothing
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Now, the revelation of this level in a person’s soul is the revelation from the level of sovev, and it is
not in the order of the chain of descent (hishtalshelus), from intellect to emotive attributes

(middos), etc., but rather from above the order of hishtalshelus.

Revealing this level in the soul is a revelation from sovev. It does not come in the usual order, from intellect

to emotions, but from above that order altogether.

likuteitorah.com/likkutei-torah/nitzavim/3/ 18
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It is like the matter of “Even though he does not see, his mazal sees”: for this drawing-down from
the level of his mazal, inwardly, is the revelation from above the level of hishtalshelus of cause and

effect, intellect and emotive attributes, etc.)

It is like the Talmud’s “Even though he does not see, his mazal sees” (Megillah 3a): a person’s mazal, the
root of his soul above, senses what he himself does not. The drawing-down from that inner level is a revela-
tion from above the chain of cause and effect, of intellect and emotion.
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Therefore, “In the place where baalei teshuvah stand,” etc. But to understand the reason for this: it

iswritten, “I am first and I am last,” and it is written, “By the word of Havayah,” etc.

That is why “in the place where baalei teshuvah stand, the perfectly righteous cannot stand” (Berachos 34b):
teshuvah draws from a level above the ordered chain. To explain why, the Alter Rebbe brings “I am first and I

am last” (Isaiah 44:6) and “By the word of Havayah the heavens were made” (Psalms 33:6).
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That is, creation is through speech. And it is written, “In the beginning Elokim created (bara)”: cre-
ation (beriah) is something from nothing (yesh me’ayin). And the explanation is that the creation of

the worlds is not by way of hishtalshelus, from cause to effect.

Creation comes about through divine speech, and the word bara (“created”) in “In the beginning Elokim
created” (Genesis 1:1) means something from nothing. In other words, creation is not a chain of cause and
effect.
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By way of analogy, in a person, the emotive attributes [come] from the intellect, and speech from
the emotive attributes; this is by way of hishtalshelus, for through the emotive attribute the breath
of the heart is formed,

By analogy, in a person the emotions come from the intellect and speech comes from the emotions, in a

gradual chain: an emotion produces the “breath of the heart,” from which voice and then speech emerge.
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and afterwards voice and speech, speech being drawn from voice, and voice, etc.: all of it by way of
drawing-down and the chain of descent (hishtalshelus), cause and effect.

After the breath of the heart come voice and speech: speech is drawn from voice, and voice from the breath.

In a person everything proceeds by gradual drawing-down, cause and effect.
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But in the creation of the worlds it is not by way of hishtalshelus and drawing-down. For with the
utterance “Let there be a firmament,” it is not within the measure of the utterance that a firmament
should be drawn forth from it; for even myriads upon myriads of contractions (tzimtzumim) and
descents from level to level, by way of cause and effect, would not avail for physical matter to de-
scend and come into being, even

The creation of the worlds is different. The utterance “Let there be a firmament” (Genesis 1:6) is not on the

scale of a physical firmament; no number of contractions and descents from level to level, by cause and ef-
fect, could ever turn spirit into physical matter.
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like the matter of the firmament, from the descent of the spiritual, etc. Rather, it is the power of the
Infinite One (Ein Sof), blessed be He, the Omnipotent, to create the firmament through the utter-
ance “Let there be a firmament,” something from nothing (yesh me’ayin). And this is not in the or-
der of hishtalshelus, but rather in the manner of a leap (dilug).

That holds even for matter as fine as the firmament’s. It is the power of the Infinite One, the Omnipotent, that

creates the firmament through the utterance, something from nothing; that is not a step in a chain but a leap
(dilug).
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And so too all the created beings, etc.: [their coming] from the Creator is from nothing, and not by
way of hishtalshelus. For it is impossible for the level of a created being, even the level of

Chochmah (wisdom) that is in them, to be drawn forth even from the level of speech above,

So it is with every creature: it comes from the Creator out of nothing, not by gradual descent. Nothing creat-
ed, not even the Chochmah within the created worlds, can simply flow out of the divine speech above.

likuteitorah.com/likkutei-torah/nitzavim/3/ 20
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which is the level of revelation above; for the Creator is the opposite of the created beings. And
even regarding the coming-into-being of supernal Chochmah from the Infinite One, blessed be
He, it is said, “And Chochmah is found from ayin (nothing)”: for even the drawing-forth of the level
of “You are wise,

For divine speech is a revelation of the Creator, and the Creator is the opposite of the created. Even supernal

Chochmah, the first of all levels, comes from the Infinite One as “Chochmah is found from ayin (nothing)”
(Job 28:12), and the Tikkunei Zohar says of G-d, “You are wise, but not with a known wisdom.”
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but not with a known wisdom,” that is, the enclothement of the Infinite Light (Or Ein Sof) in
Chochmah, is not by way of hishtalshelus. And all that is mentioned in the books about hishtal-
shelus of cause and effect does not refer to the created beings [coming] from the Creator (but
rather to the descent of the spirit of the animal from the face of the ox in the Chariot; whereas in
the coming-into-being of actual physicality,
That is, even the Infinite Light’s enclothing itself in Chochmah is not a gradual descent. When the books
speak of a chain of cause and effect, they do not mean creation from the Creator; the Alter Rebbe’s example

of what they do mean is the spirit of animals, which descends from the face of the ox in the divine Chariot
(Ezekiel 1:10).
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and likewise in the coming-into-being of the spiritual from the Infinite One, blessed be He, it is
truly something from nothing; as all this is written in Iggeres HaKodesh, in the passage beginning

“He and His life-forces”).

Physical matter, and spiritual beings too, come into being from the Infinite One truly as something from
nothing. All this is explained in Tanya, Iggeres HaKodesh 20, the epistle beginning “He and His life-forces.”
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And this is “I am first”: that is, for the first of all that comes into being, namely supernal
Chochmah, to come into being is not through the chain of descent (hishtalshelus); rather, “And
Chochmabh is found from ayin.”

This explains “I am first”: the very first thing to come into being, supernal Chochmah, did not emerge by
gradual descent. It came, as the verse says, “from ayin, nothing.”
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And this is “I (ani) am first”: ani has the letters of ayin (nothing). And in the same way, “I am last”:
that is, for physical heavens and earth to come into being from the spiritual utterance is not by way
of hishtalshelus, but rather [as] something from nothing; and it is from the level of the light that
encompasses all worlds (sovev kol almin).

The word ani (“I”) has the same letters as ayin (“nothing”). “I am last” means likewise that physical heavens

and earth come from the spiritual utterance not by descent but as something from nothing, which comes
from sovev kol almin.

SECTION 5 - 116-19

Giving over the will
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And see what is written about this on the verse “Let them bring royal apparel.” And therefore all
drawings-down must be from the Source, which is the Ayin (Nothing). And therefore, in order to
draw down this radiance and drawing-down, and all the more so on Rosh HaShanah, when a gen-
eral life-force is drawn down for the whole year,

The Alter Rebbe refers to his explanation of “Let them bring royal apparel” (Esther 6:8). Every drawing-

down of divine light must come from the Source, the Ayin, and above all on Rosh HaShanah, when the gen-
eral life-force of the whole year is drawn down.
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therefore the service, too, must be at the level of sovev in the soul. And this is specifically through
teshuvah (return): when a person gives over his soul to G-d, like Rabbi Eliezer ben Durdaya, which
is the giving over of the will.
Therefore a person’s service must also reach the sovev of his soul, and this is done specifically through
teshuvah, when a person gives over his soul to G-d. The Talmud (Avodah Zarah 17a), which names him

Elazar ben Durdaya, tells how after a life of sin he repented with his whole being and wept until his soul left
him; his giving over was a giving over of the will.
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And in the same way, at any rate, the giving over of the will to G-d in all the matters the soul de-
sires: to fulfill “Nullify your will,” to be one who “shuts his eyes,” as mentioned above.

In the same way, at the very least, a person should give over his will to G-d in everything his soul desires, as
the Mishnah says, “Nullify your will before His will” (Avos 2:4). He should be one who “shuts his eyes from
seeing evil” (Isaiah 33:15).
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And so too in hearing and speech; and so too “Do not stray after your heart”: the nullification of the
will, as mentioned above. And so too in doing good: specifically against your will, to do everything
contrary to his own will.

So too with hearing and speech, and with “Do not stray after your heart” (Numbers 15:39): all of these are a

nullifying of one’s own will. Even in doing good, a person should act against his own inclination, doing
everything contrary to what he himself wants.
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And this too is the level of self-sacrifice (mesirus nefesh), for “What difference is there to me be-
tween Kkilling it entirely,” etc. It is the subduing (iskafya) of the sitra achra (the other side) through

”

“a broken and crushed heart.” “Man and beast You save”: that he make himself like a beast and not

desire physical wants and cravings, as it is written, “And with You I desire nothing”;
This too is self-sacrifice, for, as the Talmud reasons, “what difference is there between killing it entirely and
killing half?” (Bava Metzia 95a): giving up one’s will is a giving up of part of oneself. It subdues the sitra
achra through “a broken and crushed heart” (Psalms 51:19), and “Man and beast You save” (Psalms 36:7) is

read as a person making himself like a beast before G-d, with no physical desires of his own, as in “and with
You I desire nothing” (Psalms 73:25).
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that is, even what is “with You”: “He is the Knower, He is the Knowledge,” “He and His vessels are
one” (ihu vegarmohi chad); but only “My flesh and my heart pine” for Him, may He be blessed,
Himself; as in the saying, “Whenever we call upon Him”: to Him, and not to His attributes. All the
more so, and a fortiori, physical desires, etc.
“With You” means even what is with G-d, His attributes, which are one with Him: “He is the Knower and He is
the Knowledge,” as the Rambam writes, and “He and His vessels are one,” as the Tikkunei Zohar says. The

soul longs for Him alone, “my flesh and my heart pine” (Psalms 73:26), “to Him, and not to His attributes,”

as the Pardes quotes from the Sifre; all the more so it should not desire physical things.
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And through this he can come to the level of “and with all your might (me’od),” to draw down from

the level of sovev; for through the nullification (bittul) of the will he reaches the Source,

Through this a person can reach “with all your might,” drawing from sovev, for by nullifying his own will he
reaches the Source of all.
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which is the Ayin. And it is written, “Havayah is near to all who call upon Him,” etc., “in truth.” And
this is [the meaning of| “reading (korei) in the Torah”: that he calls (korei) to the Source to be
drawn down into the Torah.

The Source is the Ayin. “Havayah is near to all who call upon Him ... in truth” (Psalms 145:18), and this is the

inner meaning of “reading (korei) in the Torah” (Berachos 13a): the reader “calls” to the Source to be drawn
down into the Torah.
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For the Torah comes forth from Chochmah, and “Chochmabh is found from ayin.” And through self-
sacrifice he draws down from the Source; and all that he learns and reads afterwards is called
Torah lishmah (for its sake): for the sake of the Torah, for he draws down a radiance from the
Source into the Torah.

For the Torah comes from Chochmah, and Chochmah comes from Ayin. Through self-sacrifice a person

draws from that Source, so all his later learning and reading is Torah lishmah, “for its sake,” that is, for the

sake of the Torah itself, since he draws light from the Source into the Torah.

SECTION 6 - 120-24

“To do it”: making anew
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And this is [the meaning of] “And you shall do them (osam)”: do not read osam (them) but atem
(yourselves), etc.; for it is called the “doing” of the mitzvah, and not merely fulfilling [it], but rather
making [it] anew, which is the level of the outspreading that gives life to all the worlds. And this is
what is written,

The Sages read “And you shall do them (osam)” as “you shall make yourselves (atem)” (Sanhedrin 99b;

Vayikra Rabbah 35:7). So a mitzvah is called “doing,” not merely fulfilling: it is making anew the outspread-
ing light that gives life to all the worlds.
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“For the matter is near to you,” etc., “to do it.” “To do it” specifically: to draw it down anew from
the Source, as is written in the discourse beginning “When they put ‘we will do’ first,” on the mean-
ing of “who do His word.”

That is why our verse ends “to do it”: specifically to draw it down anew from the Source. The Alter Rebbe

refers to his discourse on “When they put ‘we will do’ before ‘we will hear’” (Shabbos 88a), on the angels who

are “doers of His word” (Psalms 103:20).
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And therefore it is said in the Musaf of Rosh HaShanah, “And you shall make a burnt offering”: the
level of “to do it.” For behold, “For His Name alone is exalted”: before the world was created there
were He and His Name alone; for the name is not His essence, just as with a person, the name
Reuven or Shimon is only a radiance from his essence.
That is why the Torah says of the Rosh HaShanah Musaf offering “And you shall make a burnt offering”
(Numbers 29:2) rather than “offer”: it is the level of “to do it,” making anew. “His Name alone is exalted”

(Psalms 148:13), and before the world was created there were only He and His Name (Pirkei DeRabbi Eliezer

3); a name is not the essence, just as a person’s name, Reuven or Shimon, is only a glimmer of who he is.
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And see what is written about this in the discourse beginning “My Shabbosos you shall keep.” And
likewise, with the yud the World to Come was created, and with the hei this world was created: all at
the level of a name alone.

This is explained further in the discourse on “My Shabbosos you shall keep.” Likewise, the World to Come

was created with the letter yud and this world with the letter hei (Menachos 29b): both only at the level of a
name, through letters of G-d’s Name.
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And through self-sacrifice (mesirus nefesh) he draws down the level of the light that encompasses
all worlds (sovev), which reaches up to the Source. And this is “For this commandment which I

(Anochi) command you today”:

Through self-sacrifice, however, a person draws down sovev, which reaches all the way to the Source. That is
the meaning of “this commandment which I (Anochi) command you today.”

WA TPWY RIPI 19971 110 TR QW Onan a9Yn a9YRDY N ANInsyY 1N RN wnn IR
L1710 RIT TR 7Y 1M

“I” in the literal sense, which is His being and essence, may He be blessed, which is far above the
level of a name and a radiance, etc. And therefore it is called making anew. And this is through “in
your mouth,” which is Torah,

“I” means G-d Himself, His very being and essence, far above any name or radiance. That is why the mitz-
vah is called “making” anew, and it comes about through “in your mouth,” which is Torah.
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and “in your heart,” which is teshuvah. And this is “to do it”: that is, that one actually makes, as it
were, the level of His word, and not merely fulfills [it], as mentioned above; as in the matter of “And

David made a name,” as is written elsewhere.

“In your heart” is teshuvah. “To do it” means that a person actually makes, as it were, the level of His word,
and does not merely fulfill it, as in “And David made a name” (2 Samuel 8:13), which the Zohar reads as

David “making” G-d’s Name above.
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And this is what is written regarding the Musaf offering of Rosh HaShanah, “And you shall make a
burnt offering”: for Rosh HaShanabh is “the beginning of Your works,” when one makes and builds

the level of His word, may He be blessed; and that is from the Source, which is the Ayin.

This is why the Rosh HaShanah offering says “And you shall make a burnt offering”: Rosh HaShanah is “the

beginning of Your works,” when we make and build His word anew, drawing it from the Source, the Ayin.
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And this is what we say in Malchuyos [the verses of Kingship]: “Thus says Havayah of Hosts, King of
Israel and its Redeemer: I am first and I am last,” etc.

This is why the Kingship (Malchuyos) verses of the Rosh HaShanah Musaf include “Thus says Havayah, King
of Israel and its Redeemer, Havayah of Hosts: [ am first and I am last” (Isaiah 44:6).
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And see what is written about this in Shir HaShirim, in the discourse beginning “Your neck with
strings of beads.” And see the Zohar, at the end of Parshas Pinchas, folio 258b, on the subject of
“And you shall make a burnt offering.”

The Alter Rebbe refers to his discourse in the Song of Songs section, “Your neck with strings of beads” (Song
of Songs 1:10), and to the Zohar at the end of Pinchas (3:258b), which asks why the Torah says “And you shall
make a burnt offering” on Rosh HaShanah and not “And you shall offer.”
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And also, the meaning of “to do it” is along the lines of what is written in the Zohar, Parshas Vayera,
folio 115a, on the verse “And Havayah did for Sarah,” etc.: “Doing (asiyah) is above.”

“To do it” can also be read in light of the Zohar on “And Havayah did for Sarah” (Genesis 21:1), which says

that the “doing” for Sarah came from a level higher than the “remembering” mentioned in the same verse.

SECTION 7 - 125-27

Desire for G-d alone; the two teshuvahs
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That is, from there, too, is drawn the making and the coming-into-being of something from noth-
ing, which is above the chain of descent (hishtalshelus). And see what is written about this in the
discourse beginning “Command the children of Israel,” etc., [on] “The one lamb you shall make,”
etc. And this is through “And with You I desire nothing.”

From the Ayin, above the chain of worlds, comes every act of making something from nothing. The Alter

Rebbe refers to his discourse on “Command the children of Israel ... the one lamb you shall make” (Numbers
28:2-4), and says that this level is reached through “and with You I desire nothing” (Psalms 73:25).

likuteitorah.com/likkutei-torah/nitzavim/3/ 28



LIKKUTEI TORAH - PARSHAS NITZAVIM - MAAMAR 3 121 9703 TR 9277 PR 217p 0

1207 7Y 117 STpan 23ax% 723 7975 SNnw 1772 WURD1 NURtIRT ApIwn R van P UK
T2 PRI NIy Pow

For the meaning of chefetz (desire) is the inner longing, as is written in the discourse beginning
“And I will make [your windows] of kadkod,” regarding “stones of chefetz.” And this is through con-

templating that all the worlds are only the level of time,

Chefetz, “desire,” means the innermost longing, as he explains in his discourse on “And I will make your
windows of kadkod ... and all your border of stones of chefetz” (Isaiah 54:12). A person reaches this by con-

templating that all the worlds exist only within time.
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which is the level of the outspreading of a single radiance, as mentioned above, and is considered
utterly as nothing compared to His being and essence, may He be blessed, which is far above the

level of time.

Time is only the outspreading of a single radiance, as explained above, and it counts as utterly nothing com-
pared to G-d’s own being, which is far above time. Seeing this, a person can long for G-d Himself and for

nothing else.
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And see what is written in the discourse beginning “Who is a G-d like You.” And for this the Ten
Days of Teshuvah were instituted: for there are ten Sefiros in a person’s soul, three intellectual and

seven emotive attributes (middos),

The Alter Rebbe refers to his discourse on “Who is a G-d like You” (Micah 7:18). The Ten Days of Teshuvah
correspond to the ten Sefiros of the soul, its three intellectual powers and seven emotive attributes.
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and one must raise them all to G-d in the manner of teshuvah (return), until Yom Kippur, which is

above, as it is written, “Before Havayah you shall be purified”; and that is through teshuvah.

All ten must be raised to G-d through teshuvah, until Yom Kippur, which is higher still, as it says, “Before
Havayah you shall be purified” (Leviticus 16:30).
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And in detail: in teshuvah, too, there are two levels, the lower teshuvah (teshuvah tata’ah) and the
higher teshuvah (teshuvah ila’ah). The lower teshuvabh is at the level of memalei [the filling light] in
the soul,

Teshuvah too has two levels. The lower teshuvah belongs to the soul’s memalei, its inner, measured powers.
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that is, in thought, speech and action, which are drawn from the intellect and the emotive attribut-
es: to bind them all to Him, may He be blessed, each according to its measure. And this is the
meaning of “with all your heart,” with both your inclinations, “and with all your soul.”

Lower teshuvah binds a person’s thought, speech and action, which flow from his intellect and emotions, to

G-d, each according to its measure. This is “with all your heart,” which the Sages read as “with both your in-
clinations” (Berachos 54a), “and with all your soul.”
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But the higher teshuvah is the level of sovev [the encompassing light] in the soul, the level of “with
all your might (me’od).” And this level too is near to you, as it is written, “For the matter is very
(me’od) near to you,” and as [explained] above on the meaning of “Nor is it far off,” etc., “For it is
near,” etc.

Higher teshuvah is the soul’s sovev, “with all your might (me’od).” This level too is near, as the verse says,

“the matter is very (me’od) near to you,” and as explained at the start of the maamar, “nor is it far off” speaks
of sovev, which is near even though it surrounds.
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IN ONE'S AVODAH

Every day a person must acquire new faith and receive the Torah as newly given. Above all in the Ten Days

of Teshuvah and on Rosh HaShanah, he should give over his will to G-d: guard his eyes, ears and speech, do

good even against his own inclination, and desire nothing but G-d Himself. Such self-sacrifice reaches the

Source, so his Torah study becomes truly for its own sake and his mitzvos draw the life of the year anew;

and this level, though above the mind, is “very near.”

QUESTIONS FOR DISCUSSION

1.

ook W

Why does the Alter Rebbe read “not hidden from you” and “nor is it far off” as two different kinds of
nearness?

If Rosh HaShanah renews the life-force of the whole year, in what sense is each day also new?
Why does the Torah give a reason for loving G-d but none for self-sacrifice?
How does the idea that creation is a “leap” from nothing help explain the power of teshuvah?

What everyday ways of giving over one’s will does the maamar describe, and why does it call them self-
sacrifice?
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weman

Rashi explains lefalei neder as “to set apart by his
speech.”

Rashi on Leviticus 22:21x75:273 X7p"1 9y "1
1179272 W27 .71 K9DY
971 X992 means, expressing it by speech (not expressing it

mentally, 292).

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) - Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

5198 aNYONRY

“And you shall eat your fill and be satisfied, and praise the
Name of Havayah your G-d, who has dealt wondrously
(lehafli) with you”: the opening of the discourse the Alter
Rebbe cites on the word lehafli.

Joel 2:26175:2 ory

DBY AYYTIYR 0PN T OYNK DOYPM ¥I3E) A5 0n7aK)
0PIy ny W2KRYY R9DIY

And ye shall eat in plenty and be satisfied, and shall praise

the name of the L-RD your G-d, that hath dealt wondrously

with you; and My people shall never be ashamed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

BRW RNPINY 172 RWTIP XT3 KT INWPNA PR 17307 Non
N¥221 2°ND X317 DY XA 7 0o

The Zohar on Acharei Mos: three levels are bound to one
another, the Holy One, blessed be He, the Torah and
Israel, and each is level above level, hidden and revealed.
The Alter Rebbe quotes it word for word and reads “hidden
and revealed” as sovev and memalei.

Zohar, Achrei Mot 49:296-50:305-17%7:0"1n Mn °INR 3717 920
W

And Israel themselves are in two grades, corresponding to
the two grades of the Torah, the disclosed and the undis-
closed. To all who have been circumcised and stamped with
the holy impress, we impart those things in the Torah which
are on the surface, the letters and the plain contents and the
precepts, and no more. This is indicated in the words, “He
telleth his words to Jacob”.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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9

10

“And I shall be sanctified among the children of Israel”:
the opening of the discourse the Alter Rebbe cites on the
revealed world.
Leviticus 22:3227%:273 X9p™
DIWTRR I 2K %32 TN MY VTR BYNN 1790 X9
And ye shall not profane My holy name; but I will be hal-
lowed among the children of Israel: I am the L-RD who hal-
low you,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Kehot’s note points to Eruvin 96a for these words.

Eruvin 96ax 1% 1°217°y

PARAGRAPH 2
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13

14

13 139K 10 NR PRIWS RN

“And Israel saw the great hand ... and they believed in
Havayah and in Moshe His servant”: the opening of the
discourse the Alter Rebbe cites on faith.

Exodus 14:31x"7:7" mnw

MUNR YT T OISR N ALY WK 77T TN PRI X
1729 MW N2 10RN

And Israel saw the great work which the L-RD did upon the

Egyptians, and the people feared the L-RD; and they be-

lieved in the L-RD, and in His servant Moses.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

“My dove, in the clefts of the rock”: the opening of a dis-
course the Alter Rebbe cites on the revealed and hidden in
the souls of Israel.

Song of Songs 2:1477°:’1 0*°Wi1 W

STIND TR 2 722 9P
O my dove, that art in the clefts of the rock, in the covert of
the cliff, Let me see thy countenance, let me hear thy voice;
For sweet is thy voice, and thy countenance is comely.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2°19% NN

On Chukas, Rabbi Elazar opens his teaching with this
verse from Ruth: the page the Alter Rebbe cites in his
parenthesis.

Zohar, Chukat 2:4-15Y"v-"7:"2 npn A7 190

When R. Simeon and R. Eleazar and R. Abba and R. Isaac
were once in the house of R. Phineas ben Jair, the latter
asked R. Simeon to give some new exposition of the section
commencing: “This is the statute of the law”. R. Simeon,
however, called on R. Eleazar. The latter thereupon dis-
coursed on the text: “Now this was the custom in former
time in Israel concerning redeeming and concerning ex-
changing, to confirm all things”, etc. (Ruth 4, 7). ‘This
verse’, he said, ‘raises a problem. If the ancients ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

“Now this was formerly (lefanim) in Israel, concerning re-
demption and exchange”: lefanim is read as “within,” and

likuteitorah.com/likkutei-torah/nitzavim/3/
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“this” as the Torah, enclothed in the inner self of every
Jew.

Ruth 4:7°17 mn

wPX APy 13723 DR MmNy MpRan-Py PXe2 7107 NNy
2R3 TTIYRT DR Y7 1D 193

Now this was the custom in former time in Israel concerning

redeeming and concerning exchanging, to confirm all

things: a man drew off his shoe, and gave it to his neigh-

bour; and this was the attestation in Israel.—
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N1 9°92 RWTIP2 ARIWPNR RN%9INY

The Zohar on Beshalach teaches that “the Holy One,

blessed be He, is called Torah,” the idea behind the saying

that the Torah and the Holy One are all one.
Zohar, Beshalach 25:339-26:348-v"%w:1”> nwa 11 120
nw:a
until he took hold of them and showed them the light of the
glory of the Holy One in the wilderness. Concerning this it is
written: “They went out into the wilderness of Shur” (v. 22),
which, being interpreted, means that they went into the
wilderness of “Beholding” (shur= to look round).” AND
THEY WENT THREE DAYS IN THE WILDERNESS AND
FOUND NO WATER . I n Scripture “water” stands as a sym-
bol for the Torah: “Ho, every one that thirsteth, come ye to
the waters” (Isa. 55, 1). ‘But’, ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

“And you shall not omit the salt of the covenant of your
G-d”: the opening of a discourse the Alter Rebbe cites on
the Torah’s hidden and revealed sides.
Leviticus 2:1327°:2 Rp™
2yn TRPR M2 Mn mawn X9) Monn nzRa A00m 13700
M2 PR MWR22 2Y ANMIm
And every meal-offering of thine shalt thou season with salt;
neither shalt thou suffer the salt of the covenant of thy G-d
to be lacking from thy meal-offering; with all thy offerings
thou shalt offer salt.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

bW MIN 1YY

“He wraps Himself in light as in a garment”: discussed in
the explanation of the tzitzis passage that the Alter Rebbe
cites on the Torah’s inner and outer dimensions.
Psalms 104:2°2:77p 0°2°1n
:1Y°770 DY ol ﬂp??;l; pihahic)]
Who coverest Thyself with light as with a garment, who
stretchest out the heavens like a curtain;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NNPRI KD 15 NN T8N 0D

“For this commandment ... is not hidden from you, nor is
it far off”: “not hidden” is memalei within the soul, “not
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far off” is sovev around it.
Deuteronomy 30:11x:"% 0°737
MR K?) Tan RIT NRPDITKD 010 130 *DIX IR NXI MR 03
RI7

For this commandment which I command thee this day, it is
not too hard for thee, neither is it far off.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 3
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Rashi, from the Sifre: the commandments should not be in
your eyes like an old royal decree that no one regards, but
like a new one that everyone runs to read.
Rashi on Deuteronomy 6:6:1 0°7127 7y "7
72 TIARY AR 02T M 200K M L19RA 001370 PMm
X2 .01 %7 223K WK :(*790) 19772 p2TMY 71" 2p02 790 N
930 MY KX ,MIDI0 OTX TR MIYY NBAUPTY IV M
:(*190) 2003 X2 T7R7 M - KWVPT ;ANKIPY TYY
— What is the “love” that is here commanded? The next
verse tells us: 71987 ©°71277 1 THESE WORDS [WHICH I
COMMAND THEE] SHALL BE [UPON THINE HEART] — for
thereby thou wilt arrive at a recognition of the Holy One,
blessed be He, and wilt cleave to His ways (Sifrei Devarim
33:1). ovrn Mzn "0k wx [THESE WORDS] WHICH 1
COMMAND THEE THIS DAY — this day— they should not be
in thine eyes as an antiquated Xn3v1*7 which no one minds,
but as one newly given which everyone ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) - Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

P IRn . L PR 01T v

“And these words, which I command you today, shall be
upon your heart”: the verse of the Shema whose “today”
the Sages read as “new every day.”
Deuteronomy 6:6:1 0°727
7227723 DT T I WK 7YX 01T T
And these words, which I command thee this day, shall be
upon thy heart;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,10727

DOWTND POy W PPN
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
APy WA Y L,10 R1AD N2 R L0, 190° (7212) XMINAN .Ow 170D
K297 .JR9% WD 13w (1,1) 1NN 03 991 (AW »791) *1p0n (30 ,X%)
(T ,19) XaN "3 XIT NRRIY L(QR) TR wATRD (o) 21w npha
3] ey, mwyh zn o7y
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QOWIND PP P
On “This day Havayah your G-d commands you,” Rashi
writes: every day they should be in your eyes as new, as
though you were commanded them that very day. The
Kehot note identifies this as the exact source of the
wording.
Rashi on Deuteronomy 26:161”0:173 0°127 7y "1
012 12 A9PKRD W T°2°Y2 70 030 922 RN POR M ovn
— iR272n 29 N2 .OMR NPWY NN (RMIn) 07°Py nhws)
:(QW) 7IX27 7Y 791A ,03°0 027192 NRAT
¥ PAvR noma ovn THIS DAY THE L-RD THY GOD
COMMANDETH THEE — This suggests: each day they (G-d’s
commandments) should be to you as something new (not
antiquated and something of which you have become tired),
as though you had received the commands that very day for
the first time (Midrash Tanchuma, Ki Tavo 1; cf. Rashi on
Deuteronomy 11:13). omx nwy nmwy THOU SHALT
THEREFORE KEEP AND DO THEM — A heavenly voice (N2
) pronounces by these words a blessing upon him (the
worshipper): “You have ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) - Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)
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Rabbi Yehoshua ben Levi on “which I command you to-
day, to do them”: today to do them, not tomorrow; and to-
day is not the time to receive reward.
Avodah Zarah 3a:11-1227°-X":X "1 77t 172y
WX PNIT R 2 12 YTIT 221 WK KDY 2227 MK oEn
onivy? oo ,onivy? Tnn? X9 oniy? oivn ,’oin Jgn CoIX
oY X21703 K2 KT T2 WITRT PRV KPR 00 Piwvh oo &
.07 711700 Apa NPT DR ?UPR MR APY "R RREKY PNt

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

2P0 Ry

275w 2ap® Annby anwy’h avn

The same teaching of Rabbi Yehoshua ben Levi in the
words quoted here: today to do them, tomorrow to receive
their reward.
Eruvin 22a:5-6"1-"1:X 275 1"217°Y
DI MER "I WK PNIT KD 7 13 YT 21 0T )
— oniy? oY ,oniy? nny K91 — "onivy? oY, onivy?
K1 21071 12 PRIV °27 ROIORY 30 727 0N .01 237
1A% *yan "X T8 27078 TIR” 2097
William Davidson, Vocalized Aramaic (C;C-BY-NC) h h ‘

TPwyn NPAN P T IEIN AR 17

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
Ao nPana
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26 S”22NTIRIN
Rabbi Yose: a person is judged every day, as it says, “You

take account of him every morning” (Job 7:18).

Rosh Hashanah 16a:6-7"1-"1:X 0 mwi WK1

TOXY AR D 0NN ONPY T M MWD URI2 PN 9o ..
1°297°1 202 ,17°KT NiT%E Py — N3y 781200 Py — nop3 s
.0°71937 012 onnY Y9Y 1T 0N MW WRI2 13771 0T .00 Py
>37 70737 1TRDMY” NRIY 0P '?;; 71771 DR IR "09° °27
133030 0793777 VAT 7YY 232 19T TR K 1M

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

XL

27 QoWTR SWRA ’Pa 777 02

“And on your heads of months (rashei chodsheichem) you
shall offer a burnt offering”: the Torah’s name for the New
Moon.
Numbers 28:11x”>:11”3 72712
TR PR DI pII3 02 T2 199 13PN DU YR
SDPRN MYV 13YT32 D33
And in your new moons ye shall present a burnt-offering
unto the L-RD: two young bullocks, and one ram, seven he-

lambs of the first year without blemish;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

X% ,M13927R2 IR

28 1NAW2 N2W ST WTN2 WTIN 0N

“And it shall be, from one new moon to the next and from
one Shabbos to the next, all flesh shall come to bow down
before Me.”
Isaiah 66:23375:1°0 \1°yw°
ninnwn? 3?3 X2 in2w3 NIV TR W02 wINTTR MM
e
And it shall come to pass, that from one new moon to anoth-
er, and from one sabbath to another, shall all flesh come to
worship before Me, Saith the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.22 ,70 ywe
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When it arose in G-d’s thought to create His world, all the
worlds arose in one thought, and in that thought they were
all created.

Zohar II, 20ar ,> 2”m
KEHOT'S NOTE
KN, 2m

30 MR 95 MI0 7Y vrAm e

On Rosh HaShanah all creatures pass before G-d, “and

likuteitorah.com/likkutei-torah/nitzavim/3/
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they are all surveyed in a single glance.”
Rosh Hashanah 18ax > fiwn wxa
KEHOT'S NOTE
NI 7T AR L7177 A0

31 181 P25 REM

“And Havayah shall appear over them, and His arrow shall
go forth like lightning”: read here as a single flash that
takes in all of time.
Zechariah 9:1477:v 170t
nINFOR T2 SRIY 1PN >R 180 P13 K AN DY M
q°n
And the L-RD shall be seen over them, And His arrow shall
go forth as the lightning; And the L-rd GOD will blow the

horn, And will go with whirlwinds of the south.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,0
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In this manuscript the phrase reads “and so too all the
thousands of jubilees” instead of “and so too the fifty thou-
sand jubilees.”
KEHOT'S NOTE
7 ,RIR”IN IRT .7 MDA 0°09RM 90 191”1284 122

33 YP0M AN "NI° 27y 7N

The explanation of “My dove, in the clefts of the rock” is
printed later in Likkutei Torah, in the section on the Song
of Songs; the Alter Rebbe sends the reader there for more
on the one thought that includes all the jubilees.
KEHOT'S NOTE
rnwa Pt

34 T°7° NN M2

“You open Your hand and satisfy every living thing [with]
will (ratzon)”: the Alter Rebbe reads ratzon as G-d’s one
simple will, which sustains each world in its own way.
Psalms 145:160:171np 0°9°10
17387 °07227 yoatrmy 97> nR onie
Thou openest Thy hand, And satisfiest every living thing
with favour.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
0,7 np 0°9n

35 7-19R AN Cwan

“From my flesh I shall see G-d”: a person can learn about
the divine from his own soul and body; here, from the re-
lation of thought and speech.

Job 19:2672:1™ X
:A12R FINK *2m) NREIDRI MY IR
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And when after my skin this is destroyed, Then without my
flesh shall I see G-d;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.10, 21K

36 T NN On
“The living, the living, he shall thank You”: the doubled
word shows that there are several levels of life. (The Kehot
note observes that the verse spells the last word without a
vav.)

Isaiah 38:19v">:1”% y1°yw>

IRRRDR YO0 0°12% AR 03%7 30D T KA C0 o0
The living, the living, he shall praise Thee, As I do this day;
The father to the children shall make known Thy truth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.[2] 717 X592 7917 own L0, nD Y
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
N°INT KM — 0707 R™MTD .°¥°2win wWTIN2 RNpP°0R .BWD £ 1PN
L(R,ID 792779) 13°91RP 10092 913 L,YTNal wna

38 B19NR3a 11702 N121 oIy

Rabbi Eliezer taught that the world was created on the
twenty-fifth of Elul, so that man was created on the first of
Tishrei; the Midrash links this with “This day is the begin-
ning of Your works.”

Vayikra Rabbah 29:1'X:1”3 1127 X7p"

39 1N ANl

“Let us make man in Our image, after Our likeness”: man
as the creature who includes all of creation.
Genesis 1:267172:’X N°wX12
AIYN OO0 NITI AT MBI A0PEI DTN AP D°POR TN
TPIRTPY AT 170021 YIRTTPIN Mo oD
And G-d said: ‘Let us make man in our image, after our like-
ness; and let them have dominion over the fish of the sea,
and over the fowl of the air, and over the cattle, and over all
the earth, and over every creeping thing that creepeth upon
the earth.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

9 ,R NPwRA2

40 D°°1 NRWwa 1°aN2 127

“And He breathed into his nostrils the soul of life”: the
soul of Adam, which included all souls.

Genesis 2:7°1’2 N°wX12
D0 NRWI 1ERI 1D MR IDY DIRTTAN DPYR N I3
0 w3 DTS T
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Then the L-RD G-d formed man of the dust of the ground,
and breathed into his nostrils the breath of life; and man be-
came a living soul.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

1,3 nowRIa

nnwn 93 nbin wnnwa anenw
Kehot’s note points to Shemot Rabbah 40:3 for these
words.
Shemot Rabbah 40:3°3:"n 727 mnw
125 Y A (0 NPap) 1A ,PRPX2 Owa SNRIP IR NK 137
120 ,19WnR AP WRIN PRIPATY M 17PN MR AR RIP)
,0213 0In PAIRY 7Y 707K RIT WK YTIN 10 .0 12 NRIP
M50 XITW W0 000 TIRYD TRYY pUTR PO B0 17apn 17 RN
W™, 11802 PN RIAY w1 ,1I9wa PN R WM L,0TR P wRIa
JI2 9TM .Pnbna W NN W LR WY L, anming w1yl
10757 :(39 21K) MR LT7APT OY NANNAY wpan PR I 1ywa
... WP ANK 12707 772p7 .0WN 11D 19TYR IIRIARI "Ny T

Another matter, “see, I have called by name Betzalel,” that is
what is written: “What was, its name has already been
called” (Ecclesiastes 6:10). The Holy One blessed be He said:
‘The one whom I appointed at the outset so that he would
craft the Tabernacle, I have already called him by name.’
What is, “it is known that he is a man”? (Ecclesiastes 6:10).
While Adam the first man was still a shapeless mass, the
Holy One blessed be He showed him each and every right-
eous person thatwas ...

Daat Shemot Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE

MWRI2 D 0°P10D7 W .2° 1,1 P 0YPNDAN W .RRN D Mnn yw
3,170 9MRwY RMIMIND 0w 0°1°81n .3 w7

mnwin s nba
Sha’ar HaGilgulim teaches that all the souls were at first
included in Adam; it is among the places the Kehot note
gives.
Sha'ar HaGilgulim 12:2-3°3-"2:27° 02213237 1y
,PIR M9 Pnna 1R 0P mawan 93 05 ,meyn’ RN 130
RITW 70 7739 D IR ANMP AUYRNN IR 103 ROIW)
RITW ,ON%P XX 1217977 0w1 K71 ,m9°7p0 "pny PR Mt 11w
7RI I L1993 7Py NwM 0D DY DIIRNI LMRR RN M0
MIRIPI PR 070 X2 XPw mwTn mnwa nzp mevs vn
MW am ,NIAR 7977 7177 00n AuRDY .NPRTRR NI mMnel
5aR ,MIwTN 973 DORIPI 19RY L1310 17w KDY 12 MR 1N
22 3TN MY PR WRD 73M P70 MAWRIT 7Y XD
<o PITIR NAW MR, 213732 7132 IR
Shaar HaGilgulim (Public Domain)

WM NE Wy 171 Boa 1o

There the Alter Rebbe explains that each year’s light with-
draws to its source on the eve of Rosh HaShanah, when the
month is “covered,” and that afterwards, through the sho-
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far and the prayers, a new light is drawn down that never
shone before.
KEHOT'S NOTE
.0 0°217°D ¥IP°P31 17 90 PUIAR X
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The Talmud derives that Rosh HaShanah is in Tishrei from
“Blow the shofar at the new moon, at the covered moon
(bakeseh), for our festival day”: which festival is it on
which the moon is covered? Rosh HaShanah.

Rosh Hashanah 8a:16-171>-1"v:X 'n mwn w1

PPN TY) AT MUK SN3T LPTR WY POY 2 1M 21

2007 N7 N 19102 K MR T MWD wR
AT AAPR L7230 m"? ickk} wiw' Wf['ﬂ; Wpn» :2°N27

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

2 LKL

45 Mobn wiab N2’ 172

The discourse “Let them bring royal apparel” in Torah
Ohr on Megillas Esther.
KEHOT'S NOTE
L7, RN

46 Buan® ovTny 2°2N5M 2OR°230 PPN 199

There the Alter Rebbe explains the Sages’ saying that the
Prophets will be nullified in the future: not literally, G-d
forbid, but that they will be like a candle before a torch,
outshone by the great revelation to come.
KEHOT'S NOTE
9] .(7w 2797 K1 REN 9YY)

47 NINT27D 919° TN IARRA X2

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
L1709 MR

48 NINT2TD 219° 1197 TN NP K9

“With ten utterances the world was created. What does this
teach? Could it not have been created with one
utterance?” The Alter Rebbe identifies the one utterance
with the general life-force.

Pirkei Avot 5:1'R:’7 Max mwn
AR MRRI K2M i TP Y .09V K121 niTnRn 1y
K230 D797 DX TIIRRY DY T YI8nY RPN LNiK12? 917
:I'Iﬁ?;?_{?_ﬁ nqrpyg
With ten utterances the world was created. And what does
this teach, for surely it could have been created with one ut-
terance? But this was so in order to punish the wicked who
destroy the world that was created with ten utterances, And

to give a good reward to the righteous who maintain the
world that was created with ten utterances.

likuteitorah.com/likkutei-torah/nitzavim/3/
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Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
49 N7y 77”07 190° 221 27y A0 mowa a2 N

There, explaining why the shofar is not blown on Shabbos,
the Alter Rebbe cites the same two Zohar passages (Besha-
lach 63b, Yisro 88a): all six days are blessed from the sev-
enth day, which is Binah, as the Mikdash Melech explains
there.
KEHOT'S NOTE
.Ow% 7R 2,107 Rk XA

50 5711 12y AN 172

The discourse explaining Yom Kippur.
KEHOT'S NOTE
3,10 mp®

51 ovpab oown

“They are new every morning”: quoted from the Yom
Kippur discourse, where the thoughtful person reflects
that creation is renewed each day.

Lamentations 3:23373:’1 73°X
SANINY 127 832 YN
They are new every morning; Great is Thy faithfulness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
52 | Kehot’s note points to Zohar, Beshalach 28:408-418 for
these words.

Zohar, Beshalach 28:408-418r”°n-n”n:n”5 n>wa ,77t1 190

PARAGRAPH 10
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“He established a testimony in Yaakov and set a Torah in
Israel”: cited from the discourse on the arousal from be-
low and from above.

Psalms 78:5’7:1”y 0°2°1n
DYTINY APDIARTNN M WK PXIP2 o 77I0 2pyra My o
Hahyihini)

For He established a testimony in Jacob, And appointed a
law in Israel, Which He commanded our fathers, That they
should make them known to their children;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

54 9NN 127 2°pab oowTn

“They are new every morning; great is Your faithfulness”:
read here as the daily renewal of faith.
Lamentations 3:23372:1 12X
ANANK 127 232 BTN
They are new every morning; Great is Thy faithfulness.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KEHOT’'S NOTE
.32,3 1R
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993 Do
“Days were formed, and not one among them” (written lo

with an alef, read lo with a vav, “to Him”): the allotted days
of a person’s life.

Psalms 139:16T”U:U”'7|7 o°%°nn

{0712 TN 1211782 0712213037 072 720799 Y W "2
Thine eyes did see mine unformed substance, And in Thy
book they were all written— Even the days that were fash-
ioned, When as yet there was none of them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

v, 0P 0onn

AW Q°YaW QAW QINT OR°

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
2,2 0w aRa

naw oeyaw

“The days of our years are seventy years”: the span of life
the Alter Rebbe refers to.

Psalms 90:10»:’s 0°2°1n

1y DITY) MY DI N33 OX) MY DIV 3 1w

:TBYI WO 13703 1IN

The days of our years are threescore years and ten, Or even

by reason of strength fourscore years; Yet is their pride but

travail and vanity; For it is speedily gone, and we fly away.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

XD DO218P
Kehot’s note points to Job 7:1 for these words.

Job 7:x:1 2K

Is there not a time of service to man upon earth? And are
not his days like the days of a hireling?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

LT 2R ART
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T°°11 N7 92 13 71 N 120KY 2902 nana
“And you shall choose life ... to love Havayah your G-d, to
listen to His voice and to cleave to Him, for He is your
life”: choice in the mind comes before love in the heart.

Deuteronomy 30:19-203-v">:'2 0117
TI07 °ANI MPM 00T PIRTTNR DRYITNR 0¥a 032 Ny
TN N20X7 YN TN 700 19?0702 NN NPPpm 19730
29 NY? AR T A0 KT 2D 12MR2TA 93 ynwt TRhK

:D7? NN? 3P PSP DUI3XY N2 M Y203 0K MIKT
I call heaven and earth to witness against you this day, that I
have set before thee life and death, the blessing and the
curse; therefore choose life, that thou mayest live, thou and
thy seed; to love the L-RD thy G-d, to hearken to His voice,

likuteitorah.com/likkutei-torah/nitzavim/3/
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and to cleave unto Him; for that is thy life, and the length of
thy days; that thou mayest dwell in the land which the L-RD
swore unto thy fathers, to Abraham, to Isaac, and to Jacob,
to give them.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

%1 K752 .. 2%°02 NN

The words here quote Deuteronomy 30:19; the passage is
shown below.

Deuteronomy 30:19v”°:'7 0117

307 NN NPT D07 PIRTTNN DWITNR 0ith 092 oy
YN ANK 700 R 07N nN APPpm 1213

I call heaven and earth to witness against you this day, that I

have set before thee life and death, the blessing and the

curse; therefore choose life, that thou mayest live, thou and

thy seed;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.0-1 5 0™aT

JAMNRY D2 PRWS yRw 713

That discourse asks why a person can say the Shema twice

a day and still not arrive at “and you shall love,” and be-

gins its answer from “See, I have set before you today life

.. and you shall choose life, to love Havayah your G-d,”
the same verses used here.

KEHOT'S NOTE
3,055

213 NANaY. . 7397 2nna N

“See, I have set before you today life and good, and death
and evil”: the choice that must first be settled in the mind.
Deuteronomy 30:15170:"% 0127
:YITTNRY MBI 2100NK) 0NITNR 01T T7397 °N03 XY
See, I have set before thee this day life and good, and death
and evil,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.02-1 % 07137

01 MPn Ry °
“For with You is the source of life”: G-d as the true life, the
reason for loving Him.
Psalms 36:10:1” 0°2°71n
:TIRTINTI T7IR2 0°°0 2P0 ARy
For with Thee is the fountain of life; In Thy light do we see
light.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

R E-Lrhll

9787 9927 . . Wl 531 122k o3

“And you shall love Havayah your G-d with all your heart,
with all your soul and with all your might”: the first two are
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love within the intellect’s measure (memalei); “with all
your might” is above it (sovev).

Deuteronomy 6:5°77:"1 %7127
SATNR™P21 TWDI 233 72377223 TR M NK DT

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.1,10727
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The discourse “And now, I pray, let the power of my L-rd
be great” begins on this page.
KEHOT'S NOTE
1,00 now ooy

ANDY MAWNY IRNN 72N N3 °2 W nawna

The Zohar on Naso distinguishes kinds of teshuvah: one
who returns and then serves G-d with awe and love merits
the “lower teshuvah,” while a higher level is reached
through Torah study with awe and love, not for reward.

Zohar III, 123ar ,20p »’m
KEHOT'S NOTE
NLA0P 27T AR

170n By oYY 1702 MR KD

The note points to the Rebbe’s annotation on this dis-
course of 5709 for the point that the Torah states no rea-
son for self-sacrifice.
KEHOT'S NOTE
LPWNT AW CIR 1772 IRTIR P DAY ART

O1 NI %9 RPN T AN AR

“To love Havayah your G-d ... for He is your life”: the
Torah gives a reason for love, but none for self-sacrifice.
Deuteronomy 30:20°3:"2 0°127
TR TINY T R 23 43777 2p3 Yuwy PN MK AN
NN? P97 PP DTIANT PNR? 7 YIUI WK TIRT2Y 2w
:071%
to love the L-RD thy G-d, to hearken to His voice, and to
cleave unto Him; for that is thy life, and the length of thy
days; that thou mayest dwell in the land which the L-RD
swore unto thy fathers, to Abraham, to Isaac, and to Jacob,
to give them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

AW 'D2 PTIT 0721 00 TR

There the Alter Rebbe explains that “for He is your life”
gives a reason for love: as a person loves his own life, so
he should love G-d, the life of all life.

KEHOT'S NOTE

X L,AIR™MN
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N771D32 2102 WIR 221 177

The Purim discourse explains why the joy of Purim ex-
ceeds that of the festivals: on a festival the added light
from above the chain of worlds is drawn into it through
Chochmah and Binah, and so it remains within measure
and bears no comparison to G-d’s essence.
KEHOT'S NOTE
.2,U8 R™MN

N°7193 102 WK 27N

Rava’s teaching that a person must become intoxicated on
Purim until he cannot tell between “cursed is Haman” and
“blessed is Mordechai”: the opening words of the Torah
Ohr discourse cited here.

Megillah 7b:7-8'n1-1:2 "1 12°3n
] R P2 YT N'?’[ TV X702 vgia;'? UK 27070 X2 MR
.0I92°K L7770 °T702 0°712 NTIYR 172Y KT 0271 127 507 Tm;'?
MK LMY AR VRO Y I0R? KTV 02T? mUnY n37 o
953 R? AP MK .OT77 702 002 NTIVO TOAYN M 0] AR
X3 YOMINY RNYYY RDyY
Rava said: One is obligated to become inebriated [with wine]
on Purim until he cannot tell the difference between cursed
be Haman and blessed be Mordecai. Rabbah and R. Zera
joined together in a Purim feast. They became inebriated,
and Rabbah arose and cut R. Zera’s throat. The next day he
prayed on his behalf and revived him. Next year he said:
Will the master come and we will have the Purim feast to-
gether. He replied: A miracle does not take place on every
occasion.
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)

DOVEwNT PRI 7Y TIN022

The passage given reads “And these are the ordinances
(mishpatim)” as “according to the former law,” and
“which you shall set before them (lifneihem)” as reaching
their inner being, the inner dimension of the emotive at-
tributes from the level of Moshe.
KEHOT'S NOTE
A,y R™IN

M3y 72y nIpn o3

“If you acquire a Hebrew servant”: the Alter Rebbe con-
nects ivri (Hebrew) with ever hanahar, “beyond the river,”
the root of the souls.

Exodus 21:2°2:8"3 mnw
:03M “WON? RY? NYIW TIY° 073 WY 12y 7Y 1IN 03

If thou buy a Hebrew servant, six years he shall serve; and
in the seventh he shall go out free for nothing.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 13
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Ravina: when a person is frightened though he sees noth-

39



LIKKUTEI TORAH - PARSHAS NITZAVIM - MAAMAR 3

75

76

77

ing, “even though he does not see, his mazal sees.”
Megillah 3a:1477:X *3 19730
IR ART 23 53 X OYIRT IR KT PR YRU KP3T T0N
DipN3 DOKR ORY LYRY NROIR 07 2ARIRD N oM R
237 X — XP OX) TR YIW RN AYPh — nphawn
RPR RPEY M0 2T NPY”
Ravina said: We learn from this that if a man is seized with
fright though he sees nothing, [the reason is that] his star
sees. What is his remedy? He should recite the Shema. If he
is in a place which is foul, he should move away from it four
cubits. If he cannot do this, he should say this formula: “The

goat at the butcher’s is fatter than [ am.”

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT’'S NOTE

A I Y A3

190K %2R 1IWNRT °IR

“I am first and I am last, and besides Me there is no G-d”:
read in the following paragraphs as two acts of creation
from nothing.
Isaiah 44:6:7"n 1°yw”°
TR CIRY PWRY IR NIRIY T OIPRN PRWI9N Cn nReD
:DOPPR PR VTY7am
Thus saith the L-RD, the King of Israel, And his Redeemer
the L-RD of hosts: I am the first, and I am the last, And be-
side Me there is no G-d.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
A ,Tn 0y

D°9R K72 NwRNa
“In the beginning Elokim created”: bara, the term for cre-
ation of something from nothing.
Genesis 1: XX n°wKr12
PRI NRY DY DR 0°PPK K12 NOURI2
In the beginning G-d created the heaven and the earth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1D @YY NUYaw oIpna
Rabbi Abbahu: in the place where baalei teshuvah stand,
the perfectly righteous cannot stand.
Berakhot 34b:22-23373-375:2 7" m372
— TRy AN “PYIV 0P NI "2 MT NI 3T KD
221p7) PIMT? 09Y DI nRIY 1TV OPR 00N DR
— P °Rk :TI‘? IR 10 22 .”Jﬁg‘_?” Tm ,N'@?’j_; ”Pﬁf‘lj‘?”
'I;'[‘? J‘HQ .'IZCIW - ”:‘HQ” SRR .RIPYR 772 927N P‘Iﬂj HZUW
RDWT MR pOINN 173y
This is at variance with the opinion of R. Abbahu who said :
The place which the penitent occupy, the perfectly righteous
are unable to occupy ; as it is said, "Peace, peace to him that
is far off and to him that is near" — "to him that is far off

[from G-d]" first, and then "to him that is near." But R.
Johanan can reply : What means "To him that is far off"? To

likuteitorah.com/likkutei-torah/nitzavim/3/
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him who was far off from transgression from the first ; and
what ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
2,7 Mol

M%°1 9272
“By the word of Havayah the heavens were made”: cre-
ation through divine speech.
Psalms 33:61:17% 0°°11n
:ng;g"?; "2 M1 Ya 0o n 1272
By the word of the L-RD were the heavens made; And all the
host of them by the breath of His mouth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
2,32 090N
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“Let there be a firmament in the midst of the waters”: the
Alter Rebbe’s example of an utterance that cannot, by it-
self, produce physical matter.

Genesis 1:61:X N°wx12

10707 07 1°2 27720 O 00T 7902 3R ) DP9 RN

And G-d said: ‘Let there be a firmament in the midst of the

waters, and let it divide the waters from the waters.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KEHOT'S NOTE

J,X DPwR92

NX0N KR IR0

“And wisdom, where (me’ayin) shall it be found?” Read in

Chassidus as “Chochmah is found from ayin, nothing”:

even the first emanation comes from G-d as something

from nothing.

Job 28:1227:1175 21°R

:712°2 DiPR 711K R¥RD P8R MInm

But wisdom, where shall it be found? And where is the place

of understanding?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.2% 13 2R
1Y a5ma NP1 2751 NAN
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.(”‘?N nno) n’pn
NY*T° 170M2 R 2751 NIR

From Elijah’s prayer “Pasach Eliyahu” in the introduction
to the Tikkunei Zohar: “You are wise, but not with a known
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83

wisdom.”

Tikkunei Zohar 17b:3-4"7-"3:2 1> 971171 °23pn

% .RY?T 73731 KDY 1PAn RIT NIK LRYPTY RON2 RDY 0°51 NAR
ARIIRDY .RWI 337 72°M) 99PN RYTIANWRD RPK RYT° IR 2
D193 VAWM PTX NPRT MM RITI KDY PTANR PR NP
P72 RMPYIART RTIAY DI .73 TR PT LKW 13T Ny
772 MR PTE PALDWR 99M0 1IN* PR CIRM LKWUTR RMOn

.XNPY PIINR TR IRIIRD X9
Constantinople, 1740 (CC-BY-NC)

W 5120 ARRAn M7

J

The epistle “He and His life-forces are one,” cited here:
creation is something from nothing and not merely a
chain of cause and effect, and cause-and-effect language
applies to such things as the spirit of the animal coming

from the face of the ox.
Tanya, Iggeres HaKodesh 20:4°7:"2 TP N7aR ,R°IN
,0DYD 2y oWy nn? Ay RPOTRD D927 DOMIENE 03 AN
KPR ,D°D87RT Y A2°DX 09973 D722 MMM mvwonun
.oy
Kehot Publication Society (CC-BY-NC)
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“first” is the creation of

Chochmah from Ayin, “last” the creation of physical heav-

“I am first and I am last”:

en and earth, both something from nothing.
Isaiah 44:6M:7"n7°yw°
TR CIRY PWRT IR NIRIY T OIPRN PRIWI9N o nRtD
RPN X 1y
Thus saith the L-RD, the King of Israel, And his Redeemer
the L-RD of hosts: I am the first, and I am the last, And be-

side Me there is no G-d.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NXn2n 1°Rn 7Ronm

“And Chochmah is found from ayin”: the first of creation
comes from nothing.

Job 28:1227:1173 21K
P2 DI 71K KRR TRR M0
But wisdom, where shall it be found? And where is the place

of understanding?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PR NIPNIN 2R
Me’orei Or, a Kabbalistic lexicon arranged by letter; the
note points to its entry for this play on ani and ayin.
Numbers 18:3°2:11”> 72712
X2 12072K) WP *2277K TN PAKTT02 NRYRM ANTR0R 1Y)
:0NR"D3 07703 INR2RDY 127
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And they shall keep thy charge, and the charge of all the
Tent; only they shall not come nigh unto the holy furniture
and unto the altar, that they die not, neither they, nor ye.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

27U LA, 10 9272 DY IRT LT0 Y0 UK NIR KPRM 973 IR
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A further explanation of “Let them bring royal apparel”:
Torah study draws from the inner dimension of memalei,
since the Torah comes from Chochmah, while the physical
mitzvos draw from sovev, since bringing the physical out
of the spiritual is not a chain of cause and effect.
KEHOT'S NOTE
797K 2,28 R™MIN

2210 °°M122 D73 TP U L L 3 NRT wRnR 0T 19
woaw
The Tzemach Tzedek quotes this passage there and lists
other places in Torah Ohr and Likkutei Torah on
“Chochmah is found from ayin” as creation something
from nothing.
KEHOT'S NOTE
XMND Mmpn 7o 1% DwY YN Y 1700 MRw NTMRD KN
7Y TR7 W0 M RIAN PRI TAOMT 17Aya n7Ip

R*TIT 12 MPOON 237 1m0
The story of Elazar ben Durdaya, who after a life of sin re-
pented with his whole being and wept until his soul depart-
ed; a heavenly voice declared him ready for the life of the
World to Come.
Avodah Zarah 17a:122:X ™™ 77t 1712y
Ko XTI 12 PPN 221 Y Py 1M XInm) 2K APaym
NOR 733 YUY YRY nOx oye .70y X2 KPY 0Piva nax Mt moan
T2 1T 0°0 P03 AW AT 0% b AN 82T 272
DwD TV ,ARN 3T PN NYYR .nim nyaw by 1w
1°23R TR XITIIT 12 YRR 12 ,mnipl NN ArK W Ay

ﬂ;ﬂ'ﬂ.ﬂl iniR
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
XL,V
PARAGRAPH 17
90 1181 P2

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
L77n,278 MAR

93131 bva
“Nullify your will before His will, so that He will nullify the
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will of others before your will.”
Pirkei Avot 2:47:2 max nawn
v .121¥73 X7 AP 219 ,729873 91937 7Y MR 7 R
;IR PP L3398 "3 0o0R 1937 PuoY 073,319 v1En 729%
NR TR PRY,AN10 0P 7Y T08Y3 PRRD PR1 79330 T 9N OX
iDIOY YW DR KW 127 I0KA PR ,iNipnY? ¥oanY 1y T1an
S350 K7 N2W ,TIPN MIBNYI? MK 2X) yRYTy
He used to say: do His will as though it were your will, so that
He will do your will as though it were His. Set aside your will
in the face of His will, so that he may set aside the will of oth-
ers for the sake of your will. Hillel said: do not separate
yourself from the community, Do not trust in yourself until
the day of your death, Do not judge your fellow man until
you have reached his place. Do not say something that can-
not be ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

Py Oy

“...and shuts his eyes from seeing evil”: part of Isaiah’s
description of the one who will dwell on high.

Isaiah 33:1570:2% 17°yw°

W2 anm 192 Y NIPYYR Y22 OXM 0K 13T NS APh

372 NIRIND 1Y 0¥ DONT yuwn ﬂJBj jaleh

He that walketh righteously, and speaketh uprightly; He that

despiseth the gain of oppressions, That shaketh his hands

from holding of bribes, That stoppeth his ears from hearing

of blood, And shutteth his eyes from looking upon evil;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

0522 "N 17NN RY

“And you shall not stray after your heart and after your
eyes”: from the passage of tzitzis.

Numbers 15:39177:1°0 1272

anR onvy N mgza"?;'ms onIan DR DRI NUYP 097 M
:DIPINN DO DAX™IYX DP°PY >IN 02237 X 1NDK

And it shall be unto you for a fringe, that ye may look upon

it, and remember all the commandments of the L-RD, and

do them; and that ye go not about after your own heart and

your own eyes, after which ye use to go astray;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

RUPIRIR T i25]
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The same reasoning, “what difference is there between
killing all of it and killing half of it,” appears in Chullin.

Chullin 35ba 7”5 1°21n

"5 11910 NP o0 1

A legal reasoning of the Talmud: “What difference is there
between Kkilling it entirely and killing half?” The Alter
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Rebbe applies it to the will: to give it up is a form of self-
sacrifice.

Bava Metzia 95ax 1”3 Ry°¥n K22
KEHOT'S NOTE
917w (2 ,7R) PN LR, e T

75711 93wa 2%
“A broken and crushed heart, G-d, You will not despise.”
Psalms 51:19v”:8”1 0°%°71n
:Man X2 0°p2K 19731 13W172%7 113w M0 0ROt
The sacrifices of G-d are a broken spirit; a broken and a con-

trite heart, O G-d, Thou wilt not despise.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.07 ,x10°%0n

YOWIN 721 QTR

“Man and beast You save, Havayah”: read here as a person
making himself like a beast, without desires of his own.
Psalms 36:7°1:172 0°2°11n
T YN TEITDTN 73 010 TYIY X1 NPT
Thy righteousness is like the mighty mountains; Thy judg-
ments are like the great deep; Man and beast Thou preser-
vest, O L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
1,7 0%%nn

SnYDM R 7Ry
“Whom do I have in heaven? And with You I desire nothing
on earth”: wanting nothing besides G-d, not even what is
“with” Him.
Psalms 73:257173:3"y 0°7°71n
PRI "NEDND Ty DMWY 7o
Whom have I in heaven but Thee? And beside Thee I desire
none upon earth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.713,3y 0°%nn

VIR RIT YT NRIA

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
71,278 N7MoY DN 0rann

YIRT R YT RIA

The Rambam: G-d does not know with a knowledge out-
side Himself; He is the Knower, the Known and the
Knowledge itself, all one.

Mishneh Torah, Foundations of the Torah 2:10,77n mwn
»:3 N7 10 Ma

11277 MR DY 7 1m0 7N 7YT2 YT 0702 00 M7 RNy ...
YT 2221 738 23 TS P21 TN KX 12 1273 PR INYTY VI KO
o FNY YT R YITI RITY PTIO0 NI ININ AN QRZRI I
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101

102

103

104

105

DR 322 X?) Iynw? 1K KDY NP 183 13 PX AL 3T TN
T on MR PR TE03 M AYID 0 MR 122071 .72 Py 112a?
M X 00T 07D "0 93 DY M) X193 PRY 100 KK
... 72°D% .07KRn
The Holy One, blessed is He! recognizes His Own Truth and
knows it as it really is; and He does not know with an intelli-
gence which is apart from Himself, as we know, for, we and
our intelligence are not one, but the Creator, may He be
blessed! and His Intelligence and His Life are One from
every lateral, angle and manner of Unity. Since but for this,
He would live a life and understand with an intelligence
apart from Himself, then there would be many gods, He, His
life ...
Torat Emet 363 (Public Domain) « Mishnah Torah, Yod ha-hazakah, trans. by

Simon Glazer, 1927 (Public Domain)
TR OMIRAN TR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
aiaiviaieRidel

2251 "NW 1175
“My flesh and my heart pine away; G-d is the rock of my
heart and my portion forever.”
Psalms 73:26172:3"y 0°2°11n
:0iP1y? DP2X "PPM) 3377 NS "33 WY 1D
My flesh and my heart faileth; But G-d is the rock of my

heart and my portion for ever.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1PN 11RTP 902
“For what great nation has G-d so near to it as Havayah
our G-d whenever we call upon Him?”
Deuteronomy 4:7°1:"7 0°7127
1RIP7222 1ROR D 1R 0°3p DOpPR PR PiTa vian 0D
O

For what great nation is there, that hath G-d so nigh unto
them, as the L-RD our G-d is whensoever we call upon Him?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PRITAD KDY 199N 11080 D03

the passage shares nothing with the note
KEHOT'S NOTE
[5] .27w (7790 ,9) qMPyna L>Ne0 owa 2757 27 YW 071D

PRI KDY 19X 1INP 902
The Pardes quotes the Sifre on “whenever we call upon
Him”: to Him, and not to His attributes.
Pardes Rimmonim 32:2-3°3-°2:27% 0°1111 0718
77393 3 112079 MIRT 1900 NPyna 13395 oTIpn PIRaw R
1IRTP 953 13779R 11 Y1902 RNPK %9 D13 NI W2 MI°H03 N5
5RWOw WAR TR 3 MR 191 .PMITAD X1 1POR (17 07137) 1RR
NIRRT DYab KOR HHannb RT PR Tonnn kDY Thnn Tayn
0°"1195 0 M2°N7 95w v .70 DX 11°N27aN B 0Nl e
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19 9Xw3 X921 002 NUMIT 1PMB an 75 R¥NI 0 1713° OXY DUPR
KD XM N1TRA 7199 WAR PR 03 NIw MTIPRIT PR fd
... T 95 ARPwaeY 19°23° M99712 200 12 200 ANYT QN T

Pardes Rimonim (Public Domain)

PARAGRAPH 19
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“Havayah is near to all who call upon Him, to all who call
upon Him in truth.”
Psalms 145:181>:71"1p o°%°1n
BRI IR W 257 PRIP227 M 2P
The L-RD is nigh unto all them that call upon Him, To all
that call upon Him in truth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

17 ,nmp o¥nn

17902 X7P 1N

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.12”321.2”97 N1072

7702 RP

The Mishnah at the beginning of the second chapter of
Berachos: “If one was reading (korei) in the Torah when
the time for reciting the Shema arrived...” The Alter Rebbe
reads korei as “calling.”
Berakhot 13a:16-181-1":X 3> 11372
R$ — 927 12 DX LRIPRT IR YOI ANIR2 RP M7 i
TR C1En DRIV LYIRRDY .UM 73237 C19n DRI ,00p7D3
NP 230m PRI L YINND IR AT 027 PRR 027 217,200
5% 0iPY 2°wm 79227 19 PRIY ,0°p7931 79227 190 2°Um
O
MISHNAH Should a man be reading in the Torah [the sec-
tion of the Shema'] and the time of reciting the Shema' ar-
rived, if he directed his heart, he has fulfilled his obligation.
Between the sections, he may greet a man out of respect for
him and return a salutation ; but in the middle [of the sec-
tions] he may greet a man because of fear for him and re-
turn a salutation. These are the words of R. Meir. R. Judah
says: In the middle, he may greet a man because ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.

Cohen, Cambridge University Press, 1921 (Public Domain)

1RIPRY AYWa 1772

Kehot’s note points to Numbers 12:4 for these words.
Numbers 12:4°7:27> 72722
RPN DONWPY NS 077N TIIRTOR) AYRTOR ORND M KT
DAY INE TYIN

And the L-RD spoke suddenly unto Moses, and unto Aaron,
and unto Miriam: ‘Come out ye three unto the tent of meet-
ing.” And they three came out.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.OWY 1R 2,31 972°0 Y ARTY LA RPTD

PARAGRAPH 20
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Rava: one who engages in Torah is considered as though
he made himself, for it says “and you shall do them”: do
not read “them” but “yourselves.”

Sanhedrin 99b:1227°:1 1”7 1°77710

21N37 PPy A7 MR 1930 12 DR TRPRD 9D wp? W nK

VIR YRR 27 T2 Y TN W1 NRY NI iKY TN

NRIT T30 13T DX DOV NI 7N 21377 W8y 1N

DIPRYY MNP LI0RY? DY TRD N K3 CROK DT
DRR” KPR “0NR” *P0 P8 - 700K

William Davidson, Vocalized Aramaic (CC-BY-NC)

Vayikra Rabbah 35:61:717% 727 X7p™

Zohar III, 113ax ,»°p »’m
KEHOT'S NOTE

KL% LT 7P L2, 08 1T

12 anN answy

“If you walk in My statutes and keep My commandments
and do them (osam)”.

Leviticus 26:372:7"2 RIp™

:ONR aN° Y1 1TN niznTR) 19%n "NPN2Tox
If ye walk in My statutes, and keep My commandments, and
do them;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

113 anN 2N QNN NpR PN anN anwy

Rabbi Chanina bar Pappa: “If you keep the Torah, I ac-
count it to you as though you made yourselves.” The Kehot
note gives Vayikra Rabbah 35:6; on Sefaria the passage is
at 35:7.

Vayikra Rabbah 35:7°1:77% 127 R1p™

14 AMWY? 159277 PR 2P 02

“For the matter is very near to you, in your mouth and in
your heart, to do it”: “to do it” is read as making anew.

Deuteronomy 30:1477:" 0”127

ANy 722521 7992 TR 9277 PR 273
But the word is very nigh unto thee, in thy mouth, and in thy
heart, that thou mayest do it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

15 AWy 1vTPRY Nywa

When Israel put “we will do” before “we will hear,” a heav-
enly voice asked who had revealed to them the secret the

likuteitorah.com/likkutei-torah/nitzavim/3/

31 792 TRM 1277 77K P 03

ministering angels use, “mighty in strength, who do His
word.”
Shabbat 88a:7-8'n1-"1:X n”s naw
DWW N2 "YRYI? PPy PRI WTRAY AP 2RO 220 U
W2 R AR TR TR P97 LNWT KPR PP KiM)
S2KD? WVAY 12 YR TN TR PRI T30 TN ,0MN0
%12 2RI RRIY ,DIPTEY MM KPR K1 DY) RN ATY:
LYY 2R3 :RPIT °272 RO 227 WK 22790 900 027y IR DRI
2PNDT — P2 279N LIBRTD — UYL 22 AP 27in2
e AR PR 203 TN
William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 21
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“And you shall make a burnt offering for a pleasing fra-
grance to Havayah”: the Rosh HaShanah Musaf offering,
which the Torah calls “making.”

Numbers 29:2’2:1”3 72722
KEHOT'S NOTE

.2,03 9272

17 1727 MW 23w3 020
“Let them praise the Name of Havayah, for His Name
alone is exalted.”

Psalms 148:1337:1”np 0°2°1n
0P PINTPY 737 1727 It 23ia00 °n ownx A0
Let them praise the name of the L-RD, For His name alone is

exalted; His glory is above the earth and heaven.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE

., mnp 0oonn

118 7292 7MWY K17 0N YU RO TY
The words here quote Tikkunei Zohar, Tikkun 19 - 40b:13-
14; the passage is shown below.
Tikkunei Zohar, Tikkun 19 - 40b:13-14v° 1'p°n ©™1pn
R72W3 .13 722 1w R 0PN RI23W 0P 70w N2 RITCA
17°00 9532 131 1P¥NPM 01 0 KDY 1PRY 770 nPwRD N2 0hwn
7K1 710 PR TV N30 KDY ARWRIT R 01 1K) 731 23 PP
0°1INNN2Y 0°31°9Y3 ANIR TPONW 11D DR AR 1750w 1 .N°9on
nwabnn XM 095 WP TN TPRY ARy A9 RO T1aya

0°1nnn2

Constantinople, 1740 (CC-BY-NC)
KEHOT’'S NOTE

0% N "N 9”3 NIRT .37 K710
19 7292 1AW NI 70T 2RIV N2 KPR Y

“Before the world was created, there were the Holy One,
blessed be He, and His great Name alone.”

Pirkei DeRabbi Eliezer 3:2-3°3-3:’3 71¥°9K °377 °p10
93,7272 91737 W RN TIN2 WATRT 127,029V K121 KDY 1Y
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niaa% ¥ RAY PR ?hmiT 271 mn? Swn avwn iy
IR, REI™ PR2IM POITIO PIND vOIOR X OX LiPY 00D
o7 K91 079y X 197 vUNT XA TN2 WiTR 19 ,ni1a% vonnn
X721 RPY 7y IR 0127 AYIY INWHT DR RIIY TV TRIY

,'ﬁ:.‘;’tl RO2Y,1TY 11 ,DBU’.}] ,u'lﬂj.ﬂ il ﬂ‘?m ,D‘?WU
Before the world was created, the Holy One, blessed be He,
with His Name alone existed, and the thought arose in Him
to create the world. He began to trace (the foundations of)
the world before Himself, but it would not stand. They told a
parable, To what is the matter like? To a king who wishes to
build a palace for himself. If he had not traced in the earth
its foundations, its exits and its entrances, he does not begin
to build. Likewise the Holy One, blessed be ...

Pirke DeRabbi Eliezer, Sefaria Vocalized Edition (Public Domain) « Pirke de
Rabbi Eliezer, trans. Rabbi Gerald Friedlander, London, 1916 (Public Domain)

PARAGRAPH 22
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Rabbi Yehudah bar Ilai: this world was created with the hei
and the World to Come with the yud, from “for in Yah,
Havayabh, is an everlasting rock.”
Menachot 29b:13-1477>-3>:2 73 mMnin
1971 DOV 1AW DOPOTIW "3DM T2 KA OPIYT K121 R C3en
TR 17°WYR 2191 DTPWRA 7193 12W 0P 73w 2192 TWRI 710D R
R°1M 0°1903 27 MK 91 °NAN "1 A0 27 MR TP T T
1PN° AT 7T 932 NPYL W 12 WO 1”0 27 ANRT X RN 7°N2N
113 wow

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE

.2, minman

01°77 187 %2R IWN NNRT 7I8R0 02

“For this commandment which I (Anochi) command you
today”: the Alter Rebbe reads “I” as G-d’s very essence.
Deuteronomy 30:11x:"% 0°727
TP XY Tam K7 NRPDITRD 090 %R P3IX WK NXTT MR 03
R

For this commandment which I command thee this day, it is
not too hard for thee, neither is it far off.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 23
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“And David made a name”: the Zohar reads it as David, by
following the Torah, “making” G-d’s Name above, as it
were.

II Samuel 8:13x:’n 2 PR1w

PR Y MR MPRTRY32 DIRNK INi3Tn 12wa oY M7 oy
And David got him a name when he returned from smiting
the Arameans in the Valley of Salt, even eighteen thousand

men.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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123

124
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Rabbi Shimon: did David make the Name? Rather, be-
cause he walked in the ways of the Torah and kept its
mitzvos, it is as though he made the Name above.

Zohar, Bechukotai 2:12-4:191%»>:7-27°:"23 >n1pna 711 120

Similarly, R. Simeon commented on the verse, “And David
made him a name” (2 Sam. 8, 23). ‘Did, then, David really
make it?” he asked. ‘What it means is that because David
walked in the way of the Torah and carried out the precepts
of the Torah and exercised his royal power in the fitting
manner, he, as it were, “made” a Name on high. No other
king was so worthy to accomplish this as David, because he
used to rise at midnight and praise the Holy One, blessed be

The Zohar; London, Soncino Press, 1933 (Public Domain)

121y onow
“And you shall make a burnt offering”: the Rosh HaShanah
offering, called “making.”
Numbers 29:2°2:10”2 712722
MIY™33 DY TOX 2K TOX 2712 12 N7 Oy 077 Mgy oy
Halapialg )il
And ye shall prepare a burnt-offering for a sweet savour
unto the L-RD: one young bullock, one ram, seven he-lambs

of the first year without blemish;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 24
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“Thus says Havayah, King of Israel and its Redeemer,
Havayah of Hosts: I am first and I am last, and besides Me
there is no G-d”: one of the Kingship verses of Rosh
HaShanah.
Isaiah 44:6":7"n 17 yw°
TR 2R PWRT IR NIRIY U OAPRN PRAIPn CnonKtD
DOP0R 1K P17
Thus saith the L-RD, the King of Israel, And his Redeemer
the L-RD of hosts: I am the first, and I am the last, And be-
side Me there is no G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

121y onow
The Zohar asks why on Rosh HaShanah the Torah says

“And you shall make a burnt offering” and not “And you

shall offer,” and connects it with “make me savory food”

(Genesis 27:4), the dishes Israel prepares on that day.
Zohar, Pinchas 127:879-128:885-v"ynn:1”5p onin 3 180
17aNn:n”op

NP9 IR 1100y 1D R T Wy

On “And Havayah did for Sarah”: the Zohar says that “do-
ing” is from a level above that of the “remembering” in the
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same verse.

Zohar, Vayera 26:387-28:427170n:M”2-1"DW:1”5 R 7717 7100
Hence, besides “visiting” Sarah, G-d also “did” something
in the region on high, since everything depends on that.
Hence the two stages of “visiting” and “doing”, with the
name of “the L-rd” mentioned with each, the whole forming
one process.’

The Zohar; London, Soncino Press, 1933 (Public Domain)

128 TS o wyn

“And Havayah remembered Sarah as He had said, and
Havayah did for Sarah as He had spoken.”

Genesis 21:T'R:X”) N"wx12
137 WRD WY 1 WY MWK WK MY TR M
And the L-RD remembered Sarah as He had said, and the

L-RD did unto Sarah as He had spoken.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 25
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“The one lamb you shall make in the morning”: the daily
offering, again called “making.”

Numbers 28:4°7:1”5 72712
{07319 1°3 1YY 1T w327 XY 1232 Ngn TN 307NK
The one lamb shalt thou offer in the morning, and the other

lamb shalt thou offer at dusk;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

130 ¥ KD T

“And with You I desire nothing on earth”: the inner long-
ing for G-d alone, which reaches the Source of all making.
Psalms 73:25773:3"y 0°2°11n
PRI "NEDTND Ty DMWY 7o
Whom have I in heaven but Thee? And beside Thee I desire
none upon earth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

131 $am 23a8Y

“And I will make your windows of kadkod ... and all your
border of precious stones (avnei chefetz)”: the Alter Rebbe
reads chefetz as inner longing.

Isaiah 54:1227:7717°yw°
YRN™IIRY 721237221 MIPX 233K WY ATRY TIT2 At

And Iwill make thy pinnacles of rubies, and thy gates of car-
buncles, and all thy border of precious stones.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 26
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“For on this day He will atone for you, to purify you; from

likuteitorah.com/likkutei-torah/nitzavim/3/

131 7703 TR 9277 PPOR 217p 7D

all your sins, before Havayah you shall be purified.”
Leviticus 16:30°7:10 X1p™
37700 1 *197 D2 NRYA P31 DONK ITY? 0277y 1907 M 09937
For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“With all your heart: with both your inclinations, the good
inclination and the evil inclination.”

Berakhot 54a:6":X 771 N1>72
RITNY WRIY 7207 9Y MY 0WD 7377 5Y TP DTN 270

290 7822, 77737 1w3 — 77237 2327 3 7237 222 PR N N

»ITR7 22217 LW NX D1 KA 197K — PwD1 PO .Y 13!
779 RITY 7T TR 222 — PATRR D227 K 127 380 P32 —
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A man is in duty bound to utter a benediction for the bad
even as he utters one for the good ; as it is said, "And thou
shalt love the L-rd thy G-d with all thy heart, and with all thy
soul, and with all thy might" (Deut. vi. 5) — "with all thy
heart," i.e. with thy two impulses, with the good and the evil
impulse ; "with all thy soul," i.e. even if He take thy soul;
"with all thy might," i.e. with all thy wealth. Another ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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“And you shall love Havayah your G-d with all your heart,
with all your soul and with all your might (me’odecha)”:
the higher teshuvah is “with all your might.”
Deuteronomy 6:5°77:1 0°7127
STTRR222 TUDI22N 72257222 TROK 1 DX DAY
And thou shalt love the L-RD thy G-d with all thy heart, and

with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

135 TR 9277 0K 299p 92

“For the matter is very near to you”: even the higher
teshuvah, above the mind, is near.
Deuteronomy 30:1477:"> 0°127
ANy 722921 73902 TR 9277 PR 273
But the word is very nigh unto thee, in thy mouth, and in thy
heart, that thou mayest do it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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