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T H E  B I G  I D E A

What lies beyond understanding is still near: through the Torah, and through

teshuvah that gives over one’s will, a Jew reaches G-d’s encompassing light (sovev)

and the Ayin from which all life, each year and each day, is created anew.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the

notes at the end.

T H E  M A A M A R  I N  B R I E F

The maamar asks why Deuteronomy 30:11 says the Torah is both “not hidden (nifleis)” and “not far

off.” Nifleis also means “separated”: G-d, the Torah and Israel each have a revealed side, memalei,

which enters and can be grasped, and a hidden side, sovev, which surrounds. Through the Torah’s two

layers, memalei is enclothed in the soul’s very essence and sovev shines on it from around. “Which I

command you today” means the Torah must be new every day. G-d is above time: all of time came

from one thought, and each Rosh HaShanah a new general life-force descends for the year and divides

into months and days, so each day, and each day’s faith, is new. In the soul, love born of understand‐

ing is memalei; “with all your might” is sovev, reached through teshuvah and self-sacrifice, which have

no reason because they are above reason. Creation itself is a leap from Ayin, not a chain of causes, so

drawing new life requires giving over one’s will. Then a mitzvah is truly “made” anew, as the Rosh

HaShanah offering is “made,” and even the higher teshuvah is “very near.”

O U T L I N E

1 Not hidden, not far off

Nifleis means “separated.” G-d, the Torah and Israel each have a revealed side (memalei) and a hidden side

(sovev); through the Torah, memalei is within the soul and sovev shines around it.

¶1–2

2 New every day

“Today” teaches that the Torah must be new daily. G-d is above time; Rosh HaShanah draws a new general

life-force for the year, which divides into months and days; the Torah and a person’s faith are renewed

each day.

¶3–10

3 Two levels in the soul

Love born of the mind’s choice is the soul’s memalei, “with all your heart and soul”; “with all your might”

is its sovev, reached through teshuvah with self-sacrifice, for which the Torah gives no reason.

¶11–12

4 Above the chain: creation from nothing

Teshuvah draws from above the soul’s ordered chain, just as creation is not cause and effect but a leap

from Ayin: “I am first” (Chochmah from nothing) and “I am last” (matter from spiritual speech).

¶13–15
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5 Giving over the will

To draw from the Ayin, above all on Rosh HaShanah, a person gives over his will in sight, hearing, speech

and desire, wanting only G-d Himself; this reaches the Source and makes his Torah study lishmah.

¶16–19

6 “To do it”: making anew

A mitzvah is “made,” not merely kept: self-sacrifice reaches beyond G-d’s Name to the “I,” His essence,

as the Rosh HaShanah offering is “made” and the Zohar says “doing is above.”

¶20–24

7 Desire for G-d alone; the two teshuvahs

Contemplating that all worlds are bound to time brings a longing for G-d alone. The Ten Days of

Teshuvah raise the soul’s ten powers; lower teshuvah is memalei, higher teshuvah is sovev, and both are

near.

¶25–27

K E Y  C O N C E P T S

Memalei and sovev ממלא וסובב
Two modes of divine light: memalei enters each thing and

can be grasped; sovev surrounds and transcends it. The

maamar finds both in G-d, the Torah and the soul.

General and particular (klal and prat) כלל ופרט
A general life-force includes all particulars and then di‐

vides into them: one thought into many words, one year

into months and days.

Something from nothing יש מאין
Creation is not a chain of cause and effect (hishtalshelus)

but a leap (dilug) from the Ayin; this is true even of super‐

nal Chochmah and of physical matter.

Ayin (Nothing) אין
The Source above all definition, from which every new

drawing-down of life must come; ani (“I”) has the letters of

ayin.

Giving over the will מסירת הרצון
Self-sacrifice lived day by day: setting aside one’s own de‐

sires in sight, hearing, speech and action, and wanting

only G-d Himself.

Lower and higher teshuvah תשובה תתאה ותשובה עילאה
Lower teshuvah binds thought, speech and action to G-d,

each in its measure (memalei); higher teshuvah is “with

all your might,” the soul’s sovev.
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S E C T I O N  1  ·  ¶ 1 – 2

Not hidden, not far off

1 וגו׳. )פ״ה דעירובין נ״ד א׳ רבות כי תשא פ״ז ]פרק ז׳[ וס״פ נצבים כי קרוב אליך הדבר מאד בפיך2,

תד״א ]תנא דבי אליהו[ ח״א ]חלק א׳[ פכ״ז ח״ב ]חלק ב׳[ פי״ד ]פרק י״ד / פרשה י״ד[( להבין כפל הלשון במה שנאמר

תחלה לא נפלאת היא ממך ולא3 רחוקה היא.

“For the matter is very near to you, in your mouth,” etc. (Eruvin, chapter 5, folio 54a; [Midrash]

Rabbah, Ki Sisa, chapter 7, and the end of Nitzavim; Tanna DeBei Eliyahu, Part I, chapter 27, [and]

Part II, chapter 14.) [We need] to understand the doubled wording in what is said first: “It is not hid‐

den (nifleis) from you, nor is it far off.”

The maamar opens with Deuteronomy 30:14, “For the matter is very near to you, in your mouth and in your

heart, to do it.” In parentheses the Alter Rebbe lists where the Sages expound this verse: the Talmud in

Eruvin (54a), the Midrash Rabbah and Tanna DeBei Eliyahu. His question concerns Deuteronomy 30:11, a

few verses earlier: why does it say the same thing twice, “not hidden” and “not far off”?

אך הנה נפלאת עם שהוא לשון פלא הוא ג״כ לשון הפרשה. כמו לפלא נדר4 )בפ׳ אמור כ״ב כ״א(.

However, nifleis, though it is a term of wonder (pele), is also a term of separation, as in “lefalei

neder,” “to set apart a vow” (in Parshas Emor, 22:21).

The answer begins with the word nifleis. Besides “wondrous,” the root pele can mean “set apart,” as when

one who brings an offering lefalei neder (Leviticus 22:21) sets it apart by his word for a vow.

ותרגומו לפרשא5 וכן פרש״י ]פירש רש״י / פירוש רש״י[ שם להפריש6 וכנזכר מזה בד״ה ואכלתם אכול7 גבי

להפליא )ואפשר שהם ענין אחד כי מה שהוא מופרש ומובדל הרי זה כענין הפלא שהוא ג״כ ענין

המכוסה ונעלם ואינו מושג וכ״כ ]וכן כתב[ בשרשים(

And its Targum [renders it] lefarasha, “to set apart,” and so Rashi explains there: “to set apart”

(lehafrish); and as is mentioned about this in the discourse beginning “And you shall eat [your

fill],” regarding “wondrously” (lehafli). (And it is possible that they are one concept: for what is set

apart and separated is like the wondrous, which is also a matter of what is covered and hidden and

not grasped. And so it is written in the Shorashim [the Book of Roots].)

Targum Onkelos renders the word lefarasha, “to set apart,” and Rashi explains it the same way; the Alter

Rebbe also recalls his discourse on Joel 2:26, where the same root appears as lehafli, “wondrously.” He sug‐

gests that the two meanings are really one: what is set apart is also hidden and beyond grasp, which is what

makes it a wonder, and the dictionary of Hebrew roots he cites says the same.

1
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והענין כי תלת דרגין אינון מתקשראן דא בדא קודשא ב״ה ואורייתא וישראל וכל חד דרגא על דרגא

סתים וגליא8 פי׳ שכל אחד הוא בבחי׳ סובב וממלא.

And the explanation is: “Three levels are bound one to another: the Holy One, blessed be He, the

Torah and Israel; and each one is level above level, hidden and revealed.” That is, each one is in

the aspect of the light that encompasses all worlds (sovev) and the light that fills all worlds

(memalei).

This is a teaching of the Zohar (3:73a): G-d, the Torah and the Jewish people are bound together, and each

has a hidden and a revealed side. The Alter Rebbe identifies these with two modes of divine light: memalei,

which fills each thing from within according to its measure, and sovev, which surrounds and transcends it.

ממלא הוא בבחינת הלבשה והשגה ונק׳ גליא וכמ״ש בד״ה ונקדשתי בתוך בני ישראל9 בפי׳ וענין
10 עלמא דאתגלייא.

Memalei is in the manner of enclothement and comprehension, and it is called “revealed,” as is ex‐

plained in the discourse beginning “And I shall be sanctified among the children of Israel,” on the

meaning and concept of the revealed world (alma de’isgalya).

Memalei is the “revealed” side because it is enclothed within things and can be grasped by the mind. The

Alter Rebbe refers to his discourse on “And I shall be sanctified among the children of Israel” (Leviticus

22:32), where he explains the Kabbalistic term “the revealed world” (alma de’isgalya).

וסובב הוא למעלה מהדעת וההשגה ועמ״ש בד״ה וידעת היום גבי דעת ואמונה. ומ״ש בד״ה וירא
11 ישראל את כו׳ ויאמינו בה׳.

And the light that encompasses all worlds (sovev) is above knowledge (daas) and comprehension.

And see what is written in the discourse beginning “Know this day,” regarding knowledge and

faith, and what is written in the discourse beginning “And Israel saw the,” etc., “and they believed

in Havayah.”

Sovev is above knowledge and comprehension: the mind cannot grasp it, and a person relates to it through

faith. The Alter Rebbe refers to his discourses on “Know this day” (Deuteronomy 4:39), about knowledge

and faith, and on “And Israel saw … and they believed in Havayah” (Exodus 14:31).

2
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ובתורה יש ג״כ גליא וסתים וכמ״ש בד״ה תורה צוה. ובנשמות ישראל יש ג?״כ גליא וסתים כמבואר

לעיל ע״פ

In the Torah, too, there is revealed and hidden, as is explained in the discourse beginning “The

Torah [that Moshe] commanded [us].” And in the souls of Israel, too, there is revealed and hidden,

as is explained above on [the verse]

The Torah too has a revealed and a hidden side, as he explains in his discourse on “The Torah that Moshe

commanded us” (Deuteronomy 33:4). So do the souls of Israel, as explained earlier in this book in the dis‐

course on “When you go out [to war].”

כי תצא ובד״ה היום הזה מצוך ובד״ה יונתי בחגוי12 וישראל מתקשראן באורייתא שהשגת התורה

מלובשת בכל אחד ואחד מישראל. כמ״ש וזאת לפנים13 בישראל14 ואין זאת אלא תורה שהיא מלובשת

בפנימיות כו׳

“When you go out,” and in the discourse beginning “This day … commands you,” and in the dis‐

course beginning “My dove, in the clefts.” And Israel is bound to the Torah, for the comprehension

of the Torah is enclothed in each and every one of Israel, as it is written, “And this was formerly

(lefanim) in Israel,” and “this” is none other than Torah, which is enclothed in the inner dimension

(pnimiyus), etc.

He adds his discourses on “This day Havayah your G-d commands you” (Deuteronomy 26:16) and on “My

dove, in the clefts of the rock” (Song of Songs 2:14). Israel is bound to the Torah because the understanding

of the Torah is enclothed in every Jew: in “And this was formerly (lefanim) in Israel” (Ruth 4:7), “this” is read

as the Torah, and lefanim as lifnim, “within,” in a person’s inner self.

)עמ״ש סד״ה ראה אנכי נותן ובד״ה ויהי מקץ ועיין מענין וזאת לפנים ברות ר״פ נשא וברות ע״פ זה

זח״ג ]זהר חלק ג[ חקת ק״פ סע״א ]סוף עמוד א[( ואורייתא מתקשראה בקודשא בריך הוא15 דאורייתא

וקוב״ה ]וקודשא בריך הוא[ כולא חד ע׳ ]עיין[ בפ׳ בשלח )ד״ס סע״א ]סוף עמוד א[(.

(See what is written at the end of the discourse beginning “See, I set,” and in the discourse begin‐

ning “And it came to pass at the end”; and see on the subject of “And this was formerly in Israel” in

Ruth, at the beginning of Parshas Naso, and in Ruth on this verse, [and] the Zohar, Part III, Chukas,

folio 180, end of side a.) And the Torah is bound to the Holy One, blessed be He, for the Torah and

the Holy One, blessed be He, are all one; see [the Zohar,] Parshas Beshalach (folio 60, end of side

a).

In parentheses he points to further discussions, among them the Zohar on Chukas (3:180a), which expounds

the verse from Ruth. Then comes the second link of the chain: the Torah is bound to G-d, for “the Torah and

the Holy One, blessed be He, are all one,” and he refers to the Zohar on Beshalach (2:60a).



L I K K U T E I  T O R A H  ·  P A R S H A S  N I T Z AV I M  ·  M A A M A R  3 כי קרוב אליך הדבר מאד בפיך וגו׳

7likuteitorah.com/likkutei-torah/nitzavim/3/

והיינו שהתורה היא הממוצע המחבר ומקשר בחינת אלהותו ית׳ בנש״י ]בנשמות ישראל[ בבחינת ממלא

ובבחינת סובב שיהא התקשרות בחי׳ גליא שבנש״י ]שבנשמות ישראל[ לבחי׳ גליא דהקב״ה בחי׳ ממכ״ע

]ממלא כל עלמין[.

That is, the Torah is the intermediary that joins and connects the level of His G-dliness, may He be

blessed, with the souls of Israel, in the aspect of the light that fills all worlds (memalei) and in the

aspect of sovev: so that the revealed level in the souls of Israel be bound to the revealed level of the

Holy One, blessed be He, the level of memalei kol almin,

The Torah is therefore the intermediary that joins the souls of Israel to G-d on both levels. Its revealed side

links the revealed side of the soul, its understanding, with G-d’s revealed light, memalei kol almin, the light

that fills the worlds.

ובחינת פנימיות וסתים שבנש״י ]שבנשמות ישראל[ לבחי׳ סובב כל עלמין והיינו ע״י דאורייתא ג״כ סתים

וגליא

and the level of the inner and hidden in the souls of Israel to the level of sovev kol almin. And this

is through the Torah, too, being hidden and revealed

Its hidden, inner side links the hidden, innermost core of the soul with sovev kol almin, the light that tran‐

scends the worlds. The Torah can bridge both levels because it, too, has a hidden and a revealed side.

)ועמ״ש בד״ה ולא תשבית מלח16 וסד״ה שובה ישראל ועמ״ש בביאור ע״פ ועשו להם ציצית בענין

עוטה אור כשלמה17 ובענין שהתורה ניתנה באש שחורה ע״ג ]על גבי[ אש לבנה דהיינו שיש בה פנימיות

וחיצוניות כו׳(

(and see what is written in the discourse beginning “And you shall not omit the salt,” and at the end

of the discourse beginning “Return, O Israel”; and see what is written in the explanation of the

verse “And they shall make themselves tzitzis,” on the subject of “He wraps Himself in light as in a

garment,” and on the subject that the Torah was given as black fire upon white fire, meaning that it

has an inner dimension (pnimiyus) and an outer dimension (chitzoniyus), etc.).

He refers to further discussions: on “And you shall not omit the salt [of the covenant]” (Leviticus 2:13), at the

end of “Return, O Israel” (Hosea 14:2), and in the explanation of the tzitzis passage (Numbers 15:38) on G-d

who “wraps Himself in light as in a garment” (Psalms 104:2). The image of the Torah given as black fire

upon white fire likewise shows that it has an outer and an inner dimension.
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S E C T I O N  2  ·  ¶ 3 – 1 0

New every day

וזהו כי המצוה הזאת כו׳ לא נפלאת18 וגו׳ ר״ל ]רוצה לומר[ שאינו מופרש ממך כלל דהיינו שהיא בחינת

ממלא שמתלבש בתוך עצמות נשמות ישראל. ולא רחוקה היא בחינת סובב שאינה מתלבשת אבל

אינה רחוקה שמאיר דרך מקיף.

And this is [the meaning of] “For this commandment,” etc., “is not hidden,” etc.: that is to say, it is

not separated from you at all, meaning that it is the level of memalei, which is enclothed within the

very essence of the souls of Israel. “Nor is it far off”: [this is] the level of sovev, which is not en‐

clothed, yet it is not far off, for it shines in the manner of an encompassing [light] (makif).

Now the verse is clear. “Not hidden (nifleis) from you” means not separated from you: this is memalei, en‐

clothed within the very essence of the Jewish soul. “Nor is it far off” is sovev, which does not enter the soul

yet is not distant, since it shines on it from around, as an encompassing light (makif).

ופי׳ אשר אנכי מצוך היום19 היינו כי בכל יום יהיו בעיניך כחדשים כי התורה נצחית ובכל יום אנו

אומרים היום וכן והיו הדברים האלה אשר אנכי מצוך היום20 אמרו רז״ל ]רבותינו זכרונם לברכה[ שיהיו
21 ,22 בעיניך כחדשים.

And the meaning of “which I command you today” is that every day they should be in your eyes as

new; for the Torah is eternal, and every day we say “today.” And likewise, on “And these words,

which I command you today, shall be,” our Sages, of blessed memory, said that they should be in

your eyes as new.

The verse says “which I command you today” to teach that the Torah’s words should feel new every day: the

Torah is eternal, yet every day we say “today.” The Sages read “today” in the Shema (Deuteronomy 6:6) the

same way, and Rashi (on Deuteronomy 26:16) puts it in these words: every day they should be in your eyes as

new, as though you were commanded them that very day.

3

23 שכל עוה״ז עד ועמ״ש מזה בד״ה ציון במשפט תפדה. וכמאמר היום לעשותם ולמחר לקבל שכרם24,

למחר שהוא קבול שכר נק׳ היום.

And see what is written about this in the discourse beginning “Zion shall be redeemed with

justice.” And as the saying goes, “Today to do them, and tomorrow to receive their reward”: the

whole of this world, until “tomorrow,” which is the receiving of reward, is called “today.”

The Alter Rebbe refers to his discourse on “Zion shall be redeemed with justice” (Isaiah 1:27). The Sages say

“Today to do them, and tomorrow to receive their reward”: the whole of life in this world, the time for doing,

is “today,” and only the time of reward is “tomorrow.”

4
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ובראש השנה אנו אומרים זה היום תחלת מעשיך25 שכל ר״ה ]ראש השנה[ נעשה בבחי׳ היום מחדש

ונמשך על כל השנה.

And on Rosh HaShanah we say, “This day is the beginning of Your works”: for each Rosh HaShanah

becomes the level of “today” anew, and it extends over the whole year.

On Rosh HaShanah we say in the Musaf prayer, “This day is the beginning of Your works.” Each Rosh

HaShanah thus becomes a new “today,” and its effect extends over the whole year.

26 בכל יום גם ראש חדש נקרא ראשי אך צריך להבין מה שאמרו רז״ל ]רבותינו זכרונם לברכה[ אדם נדון
27 ,28 חדשים וכן שבת מדי חדש בחדשו ומדי שבת בשבתו.

But we need to understand what our Sages, of blessed memory, said: “A person is judged every

day.” Also, Rosh Chodesh is called “heads of months,” and likewise Shabbos: “from one new moon

to the next, and from one Shabbos to the next.”

But this raises a question: if Rosh HaShanah renews the whole year, why do the Sages say that a person is

judged every day? And why are the beginnings of months, “heads of months” (Numbers 28:11), and each

Shabbos also marked as beginnings, as in “from one new moon to the next, and from one Shabbos to the

next” (Isaiah 66:23)?

והענין שהוא ית׳ למעלה מהזמן לכן כל בחינת זמן של ששת ימי באשית במחשבה אחת נברא29 צופה

And the explanation is: He, may He be blessed, is above time; therefore the whole dimension of

time of the six days of creation was created in a single thought. He looks

The answer begins here: G-d is above time. Therefore all of time, beginning with the six days of creation, was

created in a single thought, as the Zohar (2:20a) says that all the worlds arose in one thought and were creat‐

ed in it.

ומביט עד סוף כל הדורות30 בסקירה והארה אחת כמ״ש ויצא כברק חצו31 שהוא בדרך סקירה והארה

אחת כל שבעת ימי בראשית וימות המשיח ותחיית המתים.

and gazes to the end of all the generations in a single glance and illumination, as it is written, “And

His arrow shall go forth like lightning”: that is, all seven days of creation, the days of Mashiach and

the Resurrection of the Dead, in the manner of a single glance and illumination.

As we say in the Rosh HaShanah Musaf, G-d “looks and gazes to the end of all generations,” all of them in a

single glance; compare the Talmud (Rosh Hashanah 18a): “they are all surveyed in a single glance.” The

verse “His arrow shall go forth like lightning” (Zechariah 9:14) is read as one flash that takes in the seven

days of creation, the days of Mashiach and the Resurrection together.
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וכן חמשים אלפים יובלות32 שהם גילוים ועליות בעילוי אחר עילוי כולם נבראו במחשבה אחת שהוא

33 כמ״ש חיות כללות ]עמ״ש מזה בביאור ע״פ יונתי בחגוי הסלע[

And likewise the fifty thousand jubilees, which are revelations and ascents, one elevation beyond

another: all of them were created in a single thought, which is a general and collective life-force

(klalus) (see what is written about this in the explanation of the verse “My dove, in the clefts of the

rock”), as it is written,

The same holds for the “fifty thousand jubilees,” revelations and ascents one beyond another (a manuscript

reads “all the thousands of jubilees”). All of them were created in one thought, a single general and collective

life-force; the Alter Rebbe refers to his explanation of “My dove, in the clefts of the rock,” printed later in

this book.

פותח את ידך34 ומשביע לכל חי רצון שיש כמה בחי׳ חי כמ״ש חי חלי הוא יודוך לכן נאמר לכל חי

שכל עולם מקבל חיותו בפרטיות

“You open Your hand and satisfy every living thing (chai) [with] will (ratzon)”: for there are several

levels of “living,” as it is written, “The living, the living, he shall thank You”; therefore it says

“every living thing,” for each world receives its life-force individually.

The verse “You open Your hand and satisfy every living thing with will” (Psalms 145:16) says “every living

thing” because there are many levels of life, as “The living, the living, he shall thank You” (Isaiah 38:19) re‐

peats the word. Each world receives its own particular life-force.

אבל הכל הוא בחי׳ רצון אחד פשוט ובהשתלשל לדיבור עליון נעשה עשרה מאמרות ע״ד משל מבשרי

אחזה35 אלוה שהדיבור

But all of it is the level of one simple will; and as it descends (hishtalshelus) into the supernal

speech, it becomes ten utterances. By way of analogy, [as in] “From my flesh I shall see G-d”:

speech

Yet all of these come from one simple divine will, which, as it descends into supernal speech, becomes the

Ten Utterances of creation. The Alter Rebbe draws an analogy from the human soul, following “From my

flesh I shall see G-d” (Job 19:26): a person can learn about the divine from himself.

נחלק לפרטי פרטים ובמחשבה הוא כולל כל הדבורים במחשבה אחת מכ״ש ]מכל שכן[ למעלה ככל
36 הפרטים נכללים בחיות כללי אחד:

is divided into the finest particulars, while in thought one includes all the words in a single thought;

all the more so above, where all the particulars are included in one general life-force.

In a person, speech divides into many separate words, while thought holds them all in a single thought. All

the more so above: all the particulars of creation are contained in one general life-force.
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והנה כל החיות של כל השנה הוא נמשך בר״ה ]בראש השנה[ כי אדם נברא37 בראש השנה. והעולם נברא
בכ״ה באלול38 וביום וי״ו נברא אדם בצלמנו כדמותנו39

Now, all the life-force of the whole year is drawn down on Rosh HaShanah, for man was created on

Rosh HaShanah. The world was created on the twenty-fifth of Elul, and on the sixth day man was

created “in Our image, after Our likeness,”

All the life-force of the year is drawn down on Rosh HaShanah, the anniversary of man’s creation. According

to the Midrash (Vayikra Rabbah 29:1) the world was created on the twenty-fifth of Elul, so the sixth day, when

man was made “in Our image, after Our likeness” (Genesis 1:26), fell on the first of Tishrei, Rosh HaShanah.

שהוא כולל כל הנבראים כולם כמ״ש ויפח באפיו נשמת חיים40 שהיתה נשמתו כוללת כל
41 ,42 הנשמות.

for he includes all created beings, every one of them, as it is written, “And He breathed into his

nostrils the soul of life”: for his soul included all the souls.

Man includes all of creation within him, and his soul, which G-d breathed into him (Genesis 2:7), included

all the souls. Sha’ar HaGilgulim, one of the sources the Kehot note gives, teaches that all the souls were at

first included in Adam.

לכן בכל ר״ה ]ראש השנה[ נעשה צירוף חדש43 שהוא הארה מהמקור שהוא הסובב חיות כללי על כל

השנה וכל שנה ושנה הוא צירוף לחיות חדש ואח״כ נתחלק לפרטים

Therefore on every Rosh HaShanah a new combination [of letters] is made, which is a radiance

from the Source, which is the light that encompasses all worlds (sovev): a general life-force for the

whole year. Each and every year is a combination for a new life-force, and afterwards it is divided

into particulars,

Therefore on each Rosh HaShanah a new “combination” (tziruf) is formed: the letters of divine speech that

give life to creation are arranged anew. This is a radiance from the Source, sovev, which serves as a general

life-force for the whole year, so each year has a life-force of its own.

שהם י״ב חדשים וכל חדש מקבל חיות מהארת הכלל והיום הוא הפרט מכלל החדש ומקבל ממנו

חיותו.

which are the twelve months; each month receives life-force from the radiance of the general

(klal), and the day is the particular (prat) within the general [life] of the month, and receives its life-

force from it.

That general life-force then divides into particulars, the twelve months. Each month receives its life from the

year’s general light, and each day, a particular within its month, receives its life from the month.
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ולכן אמרו רז״ל ]רבותינו זכרונם לברכה[ איזה חג שהחודש מתכסה בו44 הוא ראש השנה שהוא המקור

הכולל לכן הארת החודש מתבטל בו כביטול זיו השמש בשמש ]ועמ״ש בד״ה יביאו לבוש מלכות45 גבי

Therefore our Sages, of blessed memory, said, “Which festival is it on which the month (chodesh)

is covered?” It is Rosh HaShanah, which is the all-inclusive source; therefore the radiance of the

month is nullified in it, like the nullification of the sun’s ray within the sun (and see what is written

in the discourse beginning “Let them bring royal apparel,” regarding

The Talmud (Rosh Hashanah 8a–b) calls Rosh HaShanah the festival “on which the month is covered,” since

it falls at the start of the month, when the moon is hidden. The Alter Rebbe reads this inwardly: Rosh

HaShanah is the all-inclusive source of the year, so the month’s own light is nullified within it, as a ray of

sunlight is lost within the sun. He refers to his Torah Ohr discourse on “Let them bring royal apparel” (Es‐

ther 6:8).

ולכן ארז״ל ]אמרו רבותינו זכרונם לברכה[ הנביאים והכתובים עתידים להבטל46 כו׳ ע״ש[ כמאמר ברוך

שאמר והיה העולם הוא חיות כללי לכל העולם וזהו שארז״ל ]שאמרו רבותינו זכרונם לברכה[ והלא במאמר
אחד47 היה יכול להבראות48

“And therefore our Sages, of blessed memory, said that the Prophets and the Writings will in the fu‐

ture be nullified,” etc.; see there). As in the saying, “Blessed is He who spoke and the world came

into being”: this is a general life-force for the whole world. And this is what our Sages, of blessed

memory, said: “But could it not have been created with one utterance?”

That discourse discusses the saying that the Prophets and the Writings will be nullified in the future, which

the Alter Rebbe explains elsewhere to mean that they will be outshone, like a candle before a torch. The

morning prayer’s “Blessed is He who spoke and the world came into being” refers to the general life-force of

the whole world, and so does the Mishnah’s question, “Could it not have been created with one utterance?”

(Avos 5:1).

שהוא החיות כללי ]ועמ״ש הרמ״ז ]הרב משה זכות[ בפ׳ תולדות בדף קל״ה ע״א בפי׳ במאמר אחד ע״ש[

ברוך אומר ועושה הוא הפרט

which is the general life-force (and see what the Ramaz wrote in Parshas Toldos, on folio 135a, on

the meaning of “with one utterance”; see there). “Blessed is He who says and does” is the

particular,

That single utterance is the general life-force. The Alter Rebbe notes a comment of the Ramaz (Rabbi Moshe

Zacuto) on “with one utterance,” in his commentary on the Zohar, Parshas Toldos, folio 135a. The next

phrase of the prayer, “Blessed is He who says and does,” refers to the particular.
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שהוא צירוף חדש לכל יום ]ע׳ ]עיין[ בזהר בשלח דס״ג ע״ב ובפ׳ יתרו דפ״ח ע״א49 ועמ״ש בד״ה לבאר

50 גבי כאשר יתבונן המשכיל
ענין יוה״כ ]יום הכפורים[

which is a new combination for each day (see the Zohar, Beshalach, folio 63b, and Parshas Yisro,

folio 88a; and see what is written in the discourse beginning “To explain the matter of Yom

Kippur,” regarding “When the thoughtful person reflects

The particular is a new combination of divine speech for each day. The Alter Rebbe refers to the Zohar on

Beshalach (2:63b) and Yisro (2:88a), which teach that each day receives its own blessing from the Shabbos

above it, and to his discourse explaining Yom Kippur.

52 כי באמת חדשים לבקרים51 כו׳ יעו״ש ]יעויין שם[[ וכן חיות של שנה זו אינו החיות של שנה שעברה.

that in truth they are ‘new every morning,’ etc.”; see there). And likewise, the life-force of this year

is not the life-force of the year that has passed.

That discourse speaks of the thoughtful person who reflects that creation is truly “new every morning”

(Lamentations 3:23). In the same way, the life-force of this year is not that of the year that has passed: it is

new.

וזהו שאומרים בראש השנה זה היום תחלת מעשיך שנעשה הארה מחדש מהכלל וכן אצל התורה נאמר

אשר אנכי מצוך היום כי באמת צריך לירד דרך השתלשלות להתלבש בזמן ]ועמ״ש בפ׳ עקב בד״ה

And this is why we say on Rosh HaShanah, “This day is the beginning of Your works”: for a radiance

is made anew from the general (klal). And likewise of the Torah it is said, “which I command you

today”; for in truth it must descend through the chain of descending worlds (hishtalshelus) to be

enclothed in time (and see what is written in Parshas Eikev, in the discourse beginning

This is why we say on Rosh HaShanah, “This day is the beginning of Your works”: each year a radiance

comes anew from the general source. The Torah likewise says “which I command you today,” because the

Torah, though above time, must come down through the chain of worlds and be enclothed in time; he refers

to his discourse in Parshas Eikev beginning “And to understand the root.”

ולהבין שרש כו׳ גבי פי׳ על תורתך שלמדתנו[ ובכל יום יורד הארה חדשה מהתורה להתלבש.

“And to understand the root,” etc., regarding the meaning of “for Your Torah that You have taught

us”). And every day a new radiance descends from the Torah to be enclothed.

That discourse explains the phrase “for Your Torah that You have taught us,” from the Grace after Meals.

Every day a new radiance of the Torah comes down to be enclothed in the world, so the Torah is truly new

each day.
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וזהו שאנו מברכין בכל יום נותן התורה מחדש. ]ועוד יובן זה עפמ״ש ]על פי מה שכתוב[ לעיל סד״ה כי

המצוה הזאת גבי כל הקורא ושונה הקב״ה קורא ושונה כנגדו ועמ״ש בד״ה אני ישנה ולבי ער גבי

And this is why every day we bless [G-d] “who gives the Torah,” anew. (This will be understood fur‐

ther from what is written above, at the end of the discourse beginning “For this commandment,”

regarding “Whoever reads and repeats [Torah], the Holy One, blessed be He, reads and repeats op‐

posite him”; and see what is written in the discourse beginning “I am asleep, but my heart is

awake,” regarding

That is why the blessing over the Torah, said every day, calls G-d “who gives the Torah” in the present tense:

He gives it anew. The Alter Rebbe adds references: the end of the discourse on “For this commandment” ear‐

lier in this book, on the saying that whoever reads and studies, G-d reads and studies opposite him, and his

discourse on “I am asleep, but my heart is awake” (Song of Songs 5:2).

והנה באתעדל״ת ]באתערותא דלתתא[ זו אתעדל״ע ]אתערותא דלעילא[ כו׳ וכמ״ש ויקם עדות ביעקב53 כו׳ ע״ש

ובד״ה צאינה וראינה ועמ״ש בפ׳ בשלח בד״ה ויאמר משה אכלוהו היום[

“Now, through this arousal from below, an arousal from above,” etc., and as it is written, “He estab‐

lished a testimony in Yaakov,” etc.; see there; and in the discourse beginning “Go out and see”;

and see what is written in Parshas Beshalach, in the discourse beginning “And Moshe said, ‘Eat it

today.’”)

There he explains that an arousal from below brings an arousal from above, as in “He established a testimo‐

ny in Yaakov” (Psalms 78:5). He also refers to his discourses on “Go out and see” (Song of Songs 3:11) and,

in Parshas Beshalach, on “And Moshe said, ‘Eat it today’” (Exodus 16:25).

וכן כנסת ישראל חדשים לבקרים רבה אמונתך54 שבכל יום צריך לקנות בנפשו אמונה חדשה מהמקור

And likewise the Congregation of Israel [says], “They are new every morning; great is Your faithful‐

ness (emunah)”: for every day a person must acquire in his soul a new faith (emunah) from the

Source.

The Congregation of Israel says, “They are new every morning; great is Your faithfulness” (Lamentations

3:23). The Alter Rebbe reads emunah here as faith: every day a person must acquire in his soul a new faith,

drawn from the Source.
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S E C T I O N  3  ·  ¶ 1 1 – 1 2

Two levels in the soul

56 הם יצרו וקצובים לאדם58 ולא אחד בהם שהקרי כי ימים יצרו55 כל ימי האדם שהם שבעים שנה57,

הוא בוי״ו שהימים הנקצבים הוא בשביל שיתגלה ויתרבה הארה באמונה בתוספת חדש בכל יום

For “days were formed”: all the days of a person, which are seventy years, “were formed” and allot‐

ted to the person, “and lo (not) one among them”; for the keri [the way it is read] is with a vav [lo,

“to Him”]: the allotted days are so that the illumination in faith may be revealed and increase, with

a new addition every day.

“Days were formed” (Psalms 139:16): a person’s days, seventy years (Psalms 90:10), are fixed and allotted to

him (compare Job 7:1). The verse is written lo with an alef, “and not one among them,” but read lo with a vav,

“and to Him is one of them”; the Alter Rebbe takes this to mean that the allotted days exist so that the light of

faith may be revealed and grow with something new each day.

וזהו רבה אמונתך מבחי׳ סובב ע״י שרואה בכל יום ערב ובקר תמידין כסדרן מזה יכיר למעלה מהזמן:

And this is “great is Your faithfulness” from the level of the light that encompasses all worlds

(sovev): through seeing every day evening and morning, continually in their order, one comes

from this to recognize [what is] above time.

This is “great is Your faithfulness” coming from sovev, the level above time. Watching evening and morning

return each day in unbroken order, a person comes to recognize what stands above time.

ב והנה הארה שבנפש האדם היא בשני בחי׳ ממלא וסובב ממלא נקרא שמתלבש ונתפס במוחו השגת

אלהות.

(2) Now, the radiance in a person’s soul is in two aspects: memalei [the filling light] and sovev [the

encompassing light]. Memalei is when the comprehension of G-dliness is enclothed and grasped in

his mind.

Section 2 begins. The divine light within a person’s soul also has two aspects. Memalei is G-dliness as the

mind grasps it, enclothed and held in a person’s understanding.
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כמ״ש ובחרת בחיים לאהבה את59 ה׳ וגו׳ כי הוא חייך60 כי הבחירה בשכל לבד לבחור בטוב ולמאוס

ברע ואהבה הוא בלב

As it is written, “And you shall choose life, to love Havayah,” etc., “for He is your life.” For choosing

is in the intellect alone, to choose the good and reject the evil, whereas love is in the heart.

The verse says, “And you shall choose life, to love Havayah your G-d … for He is your life” (Deuteronomy

30:19–20). Choosing belongs to the intellect, which chooses good and rejects evil, while love belongs to the

heart.

והבחירה קודם לאהבה שצריך להרגיל א״ע ]את עצמו[ בשכלו שיהיה מוסכם אצלו לבחור בחיים ]ועמ״ש

61 כמאמר ראה נתתי לפניך היום וגו׳ מזה בד״ה שמע ישראל בפ׳ ואתחנן[

And choosing comes before love: a person must accustom himself, in his intellect, until it is settled

with him to choose life (and see what is written about this in the discourse beginning “Hear, O

Israel,” in Parshas Va’eschanan), as it says, “See, I have set before you today,” etc.,

The choice comes first: a person must train his mind until choosing life is settled within him, as in “See, I

have set before you today life and good” (Deuteronomy 30:15). The Alter Rebbe refers to his discourse on

“Hear, O Israel” in Parshas Va’eschanan.

ובחרת בחיים62 שהוא החיות של שמים וארץ שאנו רואים ולא לבחור בגשמיות שהן כל תענוגי עולם

הזה הכלה ונפסד שנקרא מות ואחר שיסכים בשכלו הבחירה בטוב

“and you shall choose life”: that is, the life-force of the heavens and earth that we see, and not to

choose physicality, that is, all the pleasures of this world, which comes to an end and perishes and

is called “death.” And after he has settled in his mind the choice of the good,

“Life” here means the divine life-force of the heavens and earth we see, as opposed to the physical pleasures

of this world, which pass away and are therefore called “death.” Once the mind has firmly chosen the good,

the next step can follow.

שהוא החיים יתבונן לבוא לבחינת אהבה וכמ״ש מזה בהד״ה שמע ישראל כי הוא חייך שהוא החיים
האמיתים כמ״ש כי עמך מקור חיים63

which is life, he should contemplate so as to come to the level of love, as is written about this in the

discourse beginning “Hear, O Israel”: “for He is your life,” He being the true life, as it is written,

“For with You is the source of life.”

He then contemplates in order to arrive at love, because G-d “is your life,” the true life, as in “For with You is

the source of life” (Psalms 36:10). This too is explained in the discourse on “Hear, O Israel.”
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וזהו בחינת ממלא שבנפש האדם שהאהבה נתלבש ונתפס בשכלו והוא בחינת בכל לבבך ובכל נפשך

ובחינת סובב הוא בחינת ובכל מאדך64 למעלה מהכלי שהוא השכל.

And this is the level of memalei in a person’s soul: the love is enclothed and grasped in his intel‐

lect; and it is the level of “with all your heart and with all your soul.” And the level of sovev is the

level of “and with all your might (me’od)”: above the vessel, which is the intellect.

A love that is enclothed in and held by the intellect is memalei in the soul: loving G-d “with all your heart and

with all your soul” (Deuteronomy 6:5). Sovev in the soul is “with all your might (me’od),” a love beyond the

measure of the intellect, which is the vessel that holds the first kind.

66 בחינות תשובה תתאה ותשובה עילאה[ 65 ]ועד״ז גם בתשובה יש ב׳ ועיין מ״ש בד״ה ועתה יגדל נא.

אך להסביר הענין איך אפשר להיות עבודה בבחינת סובב למעלה מהשכל.

And see what is written in the discourse beginning “And now, I pray, let [the power] be great.” (And

in the same way, in teshuvah too there are two levels: the lower teshuvah and the higher teshuvah.)

But to explain the matter: how is it possible for there to be divine service at the level of sovev,

above the intellect?

The Alter Rebbe refers to his discourse on “And now, I pray, let the power be great” (Numbers 14:17), and

notes that teshuvah too has two levels, lower and higher, as the Zohar (3:123a) distinguishes. Then he asks: if

sovev is above the intellect, how can a person serve G-d at that level at all?

אך הענין הוא על ידי תשובה במסירת נפש שהוא למעלה מהדעת וכמ״ש במ״א שלכן לא נאמר בתורה
67

טעם על מס״נ ]מסירות נפש[

But the explanation is: it is through teshuvah with self-sacrifice (mesirus nefesh), which is above

knowledge (daas), as is written elsewhere: that this is why the Torah states no reason for self-

sacrifice,

The answer is teshuvah with self-sacrifice (mesirus nefesh), which is above knowledge. As explained else‐

where, this is why the Torah gives no reason for self-sacrifice.

כמו שנאמר טעם על אהבה כדכתיב לאהבה את68 ה׳ אלקיך כי הוא חייך והיינו לפי שהאהבה נמשכה

מבחי׳ שכל וטעם

as a reason is stated for love, as it is written, “to love Havayah your G-d, for He is your life.” That is

because love is drawn from the level of intellect and reason

By contrast, the Torah does give a reason for love: “to love Havayah your G-d, for He is your life.” Love can

be given a reason because it flows from intellect and reason.

12
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S E C T I O N  4  ·  ¶ 1 3 – 1 5

Above the chain: creation from nothing

דדרך השתלשלות משא״כ על מס״נ ]מסירות נפש[ לא נאמר טעם לפי שהוא למעלה מהשכל ]וכמ״ש בד״ה

כי טובים דודיך.

of the way of the chain of descent (hishtalshelus), whereas for self-sacrifice no reason is stated, be‐

cause it is above the intellect (as is written in the discourse beginning “For your love is better,”

Intellect and reason belong to the ordered chain of cause and effect (hishtalshelus). Self-sacrifice has no

stated reason because it is above the intellect; the Alter Rebbe refers to his Torah Ohr discourse on “For your

love is better than wine” (Song of Songs 1:2).

70 והיא בחינת אמונה שלמעלה מהדעת שנמשך ,71 בפ׳ שמות69 ובד״ה חייב אינש לבסומי בפוריא[

מבחי׳ סובב ]ועמ״ש בביאור ע״פ ואלה המשפטים72 גבי

in Parshas Shemos, and in the discourse beginning “A person is obligated to become intoxicated

on Purim”). And it is the level of faith that is above knowledge, which is drawn from the level of

sovev (and see what is written in the explanation of the verse “And these are the ordinances,”

regarding

He also refers to his Purim discourse on “A person is obligated to become intoxicated on Purim” (Megillah

7b). Self-sacrifice is the faith that is above knowledge, drawn from sovev; he refers further to his explanation

of “And these are the ordinances” (Exodus 21:1).

73 ששרש הנשמות מבחי׳ בעבר הנהר היוצא מעדן שהוא מבחי׳ עגולים וסוכ״ע. כי תקנה עבד עברי.

“If you acquire a Hebrew servant”: that the root of the souls is from the level of “beyond the river,”

[the river] that goes out of Eden, which is from the level of the circles (igulim) and sovev kol almin.

There, on “If you acquire a Hebrew (ivri) servant” (Exodus 21:2), he explains that the root of the souls is “be‐

yond (ever) the river,” the river that goes out of Eden (Genesis 2:10). That level is the “circles” (igulim), in

Kabbalah the encompassing lights, and sovev kol almin.

והנה גילוי בחי׳ זו בנפש האדם זהו הגילוי מבחי׳ סובב והוא שלא כסדר ההשתלשלות משכל למדות

כו׳ כ״א מלמעלה מסדר ההשתלשלות.

Now, the revelation of this level in a person’s soul is the revelation from the level of sovev, and it is

not in the order of the chain of descent (hishtalshelus), from intellect to emotive attributes

(middos), etc., but rather from above the order of hishtalshelus.

Revealing this level in the soul is a revelation from sovev. It does not come in the usual order, from intellect

to emotions, but from above that order altogether.

13
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74 שהמשכה זו מבחי׳ מזליה בפנימית הוא הגילוי וכענין אע״ג ]אף על גב[ דאיהו לא חזי מזליה חזי.

מלמעלה מבחי׳ השתלשלות עילה ועלול שכל ומדות כו׳[

It is like the matter of “Even though he does not see, his mazal sees”: for this drawing-down from

the level of his mazal, inwardly, is the revelation from above the level of hishtalshelus of cause and

effect, intellect and emotive attributes, etc.)

It is like the Talmud’s “Even though he does not see, his mazal sees” (Megillah 3a): a person’s mazal, the

root of his soul above, senses what he himself does not. The drawing-down from that inner level is a revela‐

tion from above the chain of cause and effect, of intellect and emotion.

75 וכתיב לכן במקום שבעלי תשובה עומדים כו׳. אך להבין טעם הדבר הנה כתיב אני ראשון ואני אחרון

בדבר ה׳ וגו׳.

Therefore, “In the place where baalei teshuvah stand,” etc. But to understand the reason for this: it

is written, “I am first and I am last,” and it is written, “By the word of Havayah,” etc.

That is why “in the place where baalei teshuvah stand, the perfectly righteous cannot stand” (Berachos 34b):

teshuvah draws from a level above the ordered chain. To explain why, the Alter Rebbe brings “I am first and I

am last” (Isaiah 44:6) and “By the word of Havayah the heavens were made” (Psalms 33:6).

פירוש שהבריאה היא על ידי דבור וכתיב בראשית ברא אלהים76 שהבריאה היא יש מאין והענין

שבריאת העולמות אינו בדרך השתלשלות מעילה לעלול.

That is, creation is through speech. And it is written, “In the beginning Elokim created (bara)”: cre‐

ation (beriah) is something from nothing (yesh me’ayin). And the explanation is that the creation of

the worlds is not by way of hishtalshelus, from cause to effect.

Creation comes about through divine speech, and the word bara (“created”) in “In the beginning Elokim

created” (Genesis 1:1) means something from nothing. In other words, creation is not a chain of cause and

effect.

ע״ד משל אצל האדם שהמדות מהשכל והדיבור מהמדות הוא דרך השתלשלות שע״י המדה נעשה הבל
77 ,78 הלב.

By way of analogy, in a person, the emotive attributes [come] from the intellect, and speech from

the emotive attributes; this is by way of hishtalshelus, for through the emotive attribute the breath

of the heart is formed,

By analogy, in a person the emotions come from the intellect and speech comes from the emotions, in a

gradual chain: an emotion produces the “breath of the heart,” from which voice and then speech emerge.
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ואחר כך קול ודבור שהדבור נמשך מהקול והקול וכו׳ הכל בדרך המשכה והשתלשלות עילה ועלול.

and afterwards voice and speech, speech being drawn from voice, and voice, etc.: all of it by way of

drawing-down and the chain of descent (hishtalshelus), cause and effect.

After the breath of the heart come voice and speech: speech is drawn from voice, and voice from the breath.

In a person everything proceeds by gradual drawing-down, cause and effect.

אבל בבריאת העולמות אינו דרך השתלשלות והמשכה שמאמר יהי רקיע79 אינו ערך של המאמר

שיהיה נמשך ממנו רקיע שאף ריבוא רבבות צמצומים והשתלשלות ממדרגה למדרגה דרך עילה ועלול

לא יועילו שישתלשל ויתהוה חומר גשמי אפילו

But in the creation of the worlds it is not by way of hishtalshelus and drawing-down. For with the

utterance “Let there be a firmament,” it is not within the measure of the utterance that a firmament

should be drawn forth from it; for even myriads upon myriads of contractions (tzimtzumim) and

descents from level to level, by way of cause and effect, would not avail for physical matter to de‐

scend and come into being, even

The creation of the worlds is different. The utterance “Let there be a firmament” (Genesis 1:6) is not on the

scale of a physical firmament; no number of contractions and descents from level to level, by cause and ef‐

fect, could ever turn spirit into physical matter.

כמו חומר הרקיע מהשתלשלות הרוחניות כו׳ אלא שהוא כח א״ס ב״ה הכל יכול לברוא הרקיע ע״י

המאמר יהי רקיע יש מאין וזהו שלא כסדר ההשתלשלות כ״א בבחי׳ דלוג

like the matter of the firmament, from the descent of the spiritual, etc. Rather, it is the power of the

Infinite One (Ein Sof), blessed be He, the Omnipotent, to create the firmament through the utter‐

ance “Let there be a firmament,” something from nothing (yesh me’ayin). And this is not in the or‐

der of hishtalshelus, but rather in the manner of a leap (dilug).

That holds even for matter as fine as the firmament’s. It is the power of the Infinite One, the Omnipotent, that

creates the firmament through the utterance, something from nothing; that is not a step in a chain but a leap

(dilug).

וכן כל הנבראים כו׳ מהבורא הוא מאין ולא דרך השתלשלות כי א״א להיות נמשך בחי׳ נברא גם בחי׳

חכמה שבהם אפילו מבחי׳ דבור שלמעלה

And so too all the created beings, etc.: [their coming] from the Creator is from nothing, and not by

way of hishtalshelus. For it is impossible for the level of a created being, even the level of

Chochmah (wisdom) that is in them, to be drawn forth even from the level of speech above,

So it is with every creature: it comes from the Creator out of nothing, not by gradual descent. Nothing creat‐

ed, not even the Chochmah within the created worlds, can simply flow out of the divine speech above.

14



L I K K U T E I  T O R A H  ·  P A R S H A S  N I T Z AV I M  ·  M A A M A R  3 כי קרוב אליך הדבר מאד בפיך וגו׳

21likuteitorah.com/likkutei-torah/nitzavim/3/

שהוא בחינת התגלות שלמעלה שהבורא הוא היפך הנבראים ואפילו גם על התהוות חכמה עילאה

מא״ס ב״ה נאמר והחכמה מאין תמצא80 שאפילו להיות נמשך בחינת אנת חכים

which is the level of revelation above; for the Creator is the opposite of the created beings. And

even regarding the coming-into-being of supernal Chochmah from the Infinite One, blessed be

He, it is said, “And Chochmah is found from ayin (nothing)”: for even the drawing-forth of the level

of “You are wise,

For divine speech is a revelation of the Creator, and the Creator is the opposite of the created. Even supernal

Chochmah, the first of all levels, comes from the Infinite One as “Chochmah is found from ayin (nothing)”

(Job 28:12), and the Tikkunei Zohar says of G-d, “You are wise, but not with a known wisdom.”

81 היינו התלבשות אור א״ס בחכמה אינו בבחינת השתלשלות וכל מה שנזכר ולא בחכמה ידיעא82,

בספרים השתלשלות עילה ועלול אינו על הנבראים מהבורא ]כ״א בהשתלשלות רוח הבהמה מפני

שור83 שבמרכבה משא״כ בהתהוות הגשמיות ממש

but not with a known wisdom,” that is, the enclothement of the Infinite Light (Or Ein Sof) in

Chochmah, is not by way of hishtalshelus. And all that is mentioned in the books about hishtal‐

shelus of cause and effect does not refer to the created beings [coming] from the Creator (but

rather to the descent of the spirit of the animal from the face of the ox in the Chariot; whereas in

the coming-into-being of actual physicality,

That is, even the Infinite Light’s enclothing itself in Chochmah is not a gradual descent. When the books

speak of a chain of cause and effect, they do not mean creation from the Creator; the Alter Rebbe’s example

of what they do mean is the spirit of animals, which descends from the face of the ox in the divine Chariot

(Ezekiel 1:10).

וכן בהתהוות הרוחניות מא״ס ב״ה הוא יש מאין ממש וכמ״ש כ״ז ]כל זה[ באגה״ק ]באגרת הקודש[ ד״ה איהו

וחיוהי[.

and likewise in the coming-into-being of the spiritual from the Infinite One, blessed be He, it is

truly something from nothing; as all this is written in Iggeres HaKodesh, in the passage beginning

“He and His life-forces”).

Physical matter, and spiritual beings too, come into being from the Infinite One truly as something from

nothing. All this is explained in Tanya, Iggeres HaKodesh 20, the epistle beginning “He and His life-forces.”
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S E C T I O N  5  ·  ¶ 1 6 – 1 9

Giving over the will

84 פי׳ שלהיות התהוות ראשית ההתהוות היינו חכמה עילאה הוא שלא ע״י וזהו אני ראשון
85 השתלשלות אלא והחכמה מאין תמצא.

And this is “I am first”: that is, for the first of all that comes into being, namely supernal

Chochmah, to come into being is not through the chain of descent (hishtalshelus); rather, “And

Chochmah is found from ayin.”

This explains “I am first”: the very first thing to come into being, supernal Chochmah, did not emerge by

gradual descent. It came, as the verse says, “from ayin, nothing.”

86 ועד״ז גם כן אני אחרון היינו להיות התהוות שמים ו ארץ גשמיים מן וזהו אני ראשון אני אותיות אין

המאמר הרוחני אינו דרך השתלשלות כ״א יש מאין והוא מבחינת סוכ״ע.

And this is “I (ani) am first”: ani has the letters of ayin (nothing). And in the same way, “I am last”:

that is, for physical heavens and earth to come into being from the spiritual utterance is not by way

of hishtalshelus, but rather [as] something from nothing; and it is from the level of the light that

encompasses all worlds (sovev kol almin).

The word ani (“I”) has the same letters as ayin (“nothing”). “I am last” means likewise that physical heavens

and earth come from the spiritual utterance not by descent but as something from nothing, which comes

from sovev kol almin.

15

ועמ״ש מזה ע״פ יביאו לבוש מלכות87 ולכן כל המשכות צריך להיות מהמקור שהוא האין. ולכן כדי

להמשיך הארה והמשכה זו ומה גם בר״ה ]בראש השנה[ שאזי נמשך חיות כללי לכל השנה

And see what is written about this on the verse “Let them bring royal apparel.” And therefore all

drawings-down must be from the Source, which is the Ayin (Nothing). And therefore, in order to

draw down this radiance and drawing-down, and all the more so on Rosh HaShanah, when a gen‐

eral life-force is drawn down for the whole year,

The Alter Rebbe refers to his explanation of “Let them bring royal apparel” (Esther 6:8). Every drawing-

down of divine light must come from the Source, the Ayin, and above all on Rosh HaShanah, when the gen‐

eral life-force of the whole year is drawn down.

16
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לכן צ״ל העבודה ג״כ בבחי׳ סובב שבנפש88 וזהו דוקא ע״י תשובה שכאשר האדם מוסר נפשו לה׳ כמו

רבי אליעזר בן דרודייא89 שהוא מסירת הרצון.

therefore the service, too, must be at the level of sovev in the soul. And this is specifically through

teshuvah (return): when a person gives over his soul to G-d, like Rabbi Eliezer ben Durdaya, which

is the giving over of the will.

Therefore a person’s service must also reach the sovev of his soul, and this is done specifically through

teshuvah, when a person gives over his soul to G-d. The Talmud (Avodah Zarah 17a), which names him

Elazar ben Durdaya, tells how after a life of sin he repented with his whole being and wept until his soul left

him; his giving over was a giving over of the will.

90 להיות עוצם ועד״ז עכ״פ ]על כל פנים[ מסירת הרצון לה׳ בכל עניני רצונות הנפש להיות בטל רצונך91,

עיניו92 וכנ״ל.

And in the same way, at any rate, the giving over of the will to G-d in all the matters the soul de‐

sires: to fulfill “Nullify your will,” to be one who “shuts his eyes,” as mentioned above.

In the same way, at the very least, a person should give over his will to G-d in everything his soul desires, as

the Mishnah says, “Nullify your will before His will” (Avos 2:4). He should be one who “shuts his eyes from

seeing evil” (Isaiah 33:15).

וכן בשמיעה ודיבור וכן לא תתורו אחרי לבבכם93 ביטול רצון כנ״ל. וכן בעשיית טוב בעל כרחך דוקא

לעשות הכל בהיפוך רצונו.

And so too in hearing and speech; and so too “Do not stray after your heart”: the nullification of the

will, as mentioned above. And so too in doing good: specifically against your will, to do everything

contrary to his own will.

So too with hearing and speech, and with “Do not stray after your heart” (Numbers 15:39): all of these are a

nullifying of one’s own will. Even in doing good, a person should act against his own inclination, doing

everything contrary to what he himself wants.

17



L I K K U T E I  T O R A H  ·  P A R S H A S  N I T Z AV I M  ·  M A A M A R  3 כי קרוב אליך הדבר מאד בפיך וגו׳

24likuteitorah.com/likkutei-torah/nitzavim/3/

95 שהוא אתכפייא סט״א ]סטרא אחרא[ ע״י לב וזהו ג״כ בחי׳ מס״נ ]מסירות נפש[ כי מה לי קטלא כולה94 כו׳

נשבר ונדכה96 אדם ובהמה תושיע97 שיעשה עצמו כבהמה ולא יחפוץ ברצון ותאוות גשמיות כמ״ש
ועמך לא חפצתי98

And this too is the level of self-sacrifice (mesirus nefesh), for “What difference is there to me be‐

tween killing it entirely,” etc. It is the subduing (iskafya) of the sitra achra (the other side) through

“a broken and crushed heart.” “Man and beast You save”: that he make himself like a beast and not

desire physical wants and cravings, as it is written, “And with You I desire nothing”;

This too is self-sacrifice, for, as the Talmud reasons, “what difference is there between killing it entirely and

killing half?” (Bava Metzia 95a): giving up one’s will is a giving up of part of oneself. It subdues the sitra

achra through “a broken and crushed heart” (Psalms 51:19), and “Man and beast You save” (Psalms 36:7) is

read as a person making himself like a beast before G-d, with no physical desires of his own, as in “and with

You I desire nothing” (Psalms 73:25).

99 איהו וגרמוהי חד101 כ״א כלה שארי ולבבי102 אליו דהיינו אפילו מה שעמך הוא היודע הוא המדע100,

104 מכש״כ ]מכל שכן[ וק״ו ]וקל וחומר[ רצונות ית׳ ממש וכמאמר בכל קראנו אליו103 ולא למדותיו105,

גשמיים כו׳.

that is, even what is “with You”: “He is the Knower, He is the Knowledge,” “He and His vessels are

one” (ihu vegarmohi chad); but only “My flesh and my heart pine” for Him, may He be blessed,

Himself; as in the saying, “Whenever we call upon Him”: to Him, and not to His attributes. All the

more so, and a fortiori, physical desires, etc.

“With You” means even what is with G-d, His attributes, which are one with Him: “He is the Knower and He is

the Knowledge,” as the Rambam writes, and “He and His vessels are one,” as the Tikkunei Zohar says. The

soul longs for Him alone, “my flesh and my heart pine” (Psalms 73:26), “to Him, and not to His attributes,”

as the Pardes quotes from the Sifre; all the more so it should not desire physical things.

18

ועי״ז יוכל לבא לבחי׳ ובכל מאדך להמשיך מבחי׳ סובב כי ע״י ביטול הרצון הוא מגיע להמקור

And through this he can come to the level of “and with all your might (me’od),” to draw down from

the level of sovev; for through the nullification (bittul) of the will he reaches the Source,

Through this a person can reach “with all your might,” drawing from sovev, for by nullifying his own will he

reaches the Source of all.
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S E C T I O N  6  ·  ¶ 2 0 – 2 4

“To do it”: making anew

107 שקורא להמקור להיות שהוא האין וכתיב קרוב ה׳ לכל קוראיו106 וגו׳ באמת וזהו קורא בתורה108,

נמ שך בתורה

which is the Ayin. And it is written, “Havayah is near to all who call upon Him,” etc., “in truth.” And

this is [the meaning of] “reading (korei) in the Torah”: that he calls (korei) to the Source to be

drawn down into the Torah.

The Source is the Ayin. “Havayah is near to all who call upon Him … in truth” (Psalms 145:18), and this is the

inner meaning of “reading (korei) in the Torah” (Berachos 13a): the reader “calls” to the Source to be drawn

down into the Torah.

כי אורייתא מכחהמ נפקת והחכמה מאין תמצא וע״י מסירת נפש ממשיך מהמקור וכל מה שלומד
109 ,110 וקורא אח״כ הוא נקרא תורה לשמה לשם התורה שממשיך הארה מהמקור להתורה.

For the Torah comes forth from Chochmah, and “Chochmah is found from ayin.” And through self-

sacrifice he draws down from the Source; and all that he learns and reads afterwards is called

Torah lishmah (for its sake): for the sake of the Torah, for he draws down a radiance from the

Source into the Torah.

For the Torah comes from Chochmah, and Chochmah comes from Ayin. Through self-sacrifice a person

draws from that Source, so all his later learning and reading is Torah lishmah, “for its sake,” that is, for the

sake of the Torah itself, since he draws light from the Source into the Torah.

111 אל תקרא אותם אלא אתם113 וכו׳ שנקרא עשיית המצוה ולא קיום בלבד כי אם וזהו ועשיתם אתם112,

עשיה מחדש שהוא בחינת התפשטות המחיה כל העולמות וז״ש ]וזהו שכתוב[

And this is [the meaning of] “And you shall do them (osam)”: do not read osam (them) but atem

(yourselves), etc.; for it is called the “doing” of the mitzvah, and not merely fulfilling [it], but rather

making [it] anew, which is the level of the outspreading that gives life to all the worlds. And this is

what is written,

The Sages read “And you shall do them (osam)” as “you shall make yourselves (atem)” (Sanhedrin 99b;

Vayikra Rabbah 35:7). So a mitzvah is called “doing,” not merely fulfilling: it is making anew the outspread‐

ing light that gives life to all the worlds.
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114 לעשותו דוקא להמשיכו מחדש מהמקור וכמ״ש בד״ה בשעה כי קרוב אליך הדבר כו׳ לעשותו.

שהקדימו נעשה115 בפי׳ עושי דברו.

“For the matter is near to you,” etc., “to do it.” “To do it” specifically: to draw it down anew from

the Source, as is written in the discourse beginning “When they put ‘we will do’ first,” on the mean‐

ing of “who do His word.”

That is why our verse ends “to do it”: specifically to draw it down anew from the Source. The Alter Rebbe

refers to his discourse on “When they put ‘we will do’ before ‘we will hear’” (Shabbos 88a), on the angels who

are “doers of His word” (Psalms 103:20).

ולכן נאמר במוסף דר״ה ]דראש השנה[ ועשיתם עולה116 בחי׳ לעשותו. דהנה כי נשגב שמו לבדו117 עד

שלא118 נברא העולם היה הוא ושמו בלבד119 שהשם אינו עצמותו כמו אצל האדם שם ראובן ושמעון

אינו אלא הארה מעצמותו.

And therefore it is said in the Musaf of Rosh HaShanah, “And you shall make a burnt offering”: the

level of “to do it.” For behold, “For His Name alone is exalted”: before the world was created there

were He and His Name alone; for the name is not His essence, just as with a person, the name

Reuven or Shimon is only a radiance from his essence.

That is why the Torah says of the Rosh HaShanah Musaf offering “And you shall make a burnt offering”

(Numbers 29:2) rather than “offer”: it is the level of “to do it,” making anew. “His Name alone is exalted”

(Psalms 148:13), and before the world was created there were only He and His Name (Pirkei DeRabbi Eliezer

3); a name is not the essence, just as a person’s name, Reuven or Shimon, is only a glimmer of who he is.

21

ועמ״ש מזה בד״ה את שבתותי תשמרו. וכן ביו״ד נברא120 עולם הבא ובה״א ]ובית הלל אומרים[ נברא עולם

הזה הכל בבחי׳ שם לבד.

And see what is written about this in the discourse beginning “My Shabbosos you shall keep.” And

likewise, with the yud the World to Come was created, and with the hei this world was created: all at

the level of a name alone.

This is explained further in the discourse on “My Shabbosos you shall keep.” Likewise, the World to Come

was created with the letter yud and this world with the letter hei (Menachos 29b): both only at the level of a

name, through letters of G-d’s Name.
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וע״י מסירת נפש הוא ממשיך בחי׳ סובב שמגיע עד המקור. וזהו כי המצוה הזאת אשר אנכי מצוך
121 היום.

And through self-sacrifice (mesirus nefesh) he draws down the level of the light that encompasses

all worlds (sovev), which reaches up to the Source. And this is “For this commandment which I

(Anochi) command you today”:

Through self-sacrifice, however, a person draws down sovev, which reaches all the way to the Source. That is

the meaning of “this commandment which I (Anochi) command you today.”

אני ממש שהוא מהותו ועצמותו ית׳ שלמעלה מעלה מבחי׳ שם והארה כו׳ ולכן נקרא עשייה מחדש

והיינו ע״י בפיך הוא תורה.

“I” in the literal sense, which is His being and essence, may He be blessed, which is far above the

level of a name and a radiance, etc. And therefore it is called making anew. And this is through “in

your mouth,” which is Torah,

“I” means G-d Himself, His very being and essence, far above any name or radiance. That is why the mitz‐

vah is called “making” anew, and it comes about through “in your mouth,” which is Torah.

ובלבבך הוא תשובה. וזהו לעשותו פי׳ שזהו שעושים ממש כביכול בחי׳ דברו ולא קיום בלבד כנ״ל

122 כמ״ש במ״א. וכענין ויעש דוד שם123,

and “in your heart,” which is teshuvah. And this is “to do it”: that is, that one actually makes, as it

were, the level of His word, and not merely fulfills [it], as mentioned above; as in the matter of “And

David made a name,” as is written elsewhere.

“In your heart” is teshuvah. “To do it” means that a person actually makes, as it were, the level of His word,

and does not merely fulfill it, as in “And David made a name” (2 Samuel 8:13), which the Zohar reads as

David “making” G-d’s Name above.

וז״ש ]וזהו שכתוב[ בקרבן מוסף דר״ה ]דראש השנה[ ועשיתם עולה124 כי ר״ה ]ראש השנה[ הוא ת חלת מעשיך

שעושים ובונים בחי׳ דברו ית׳ והיינו מהמקור שהוא האין.

And this is what is written regarding the Musaf offering of Rosh HaShanah, “And you shall make a

burnt offering”: for Rosh HaShanah is “the beginning of Your works,” when one makes and builds

the level of His word, may He be blessed; and that is from the Source, which is the Ayin.

This is why the Rosh HaShanah offering says “And you shall make a burnt offering”: Rosh HaShanah is “the

beginning of Your works,” when we make and build His word anew, drawing it from the Source, the Ayin.
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S E C T I O N  7  ·  ¶ 2 5 – 2 7

Desire for G-d alone; the two teshuvahs

125 כו׳. וזהו שאומרים במלכיות כה אמר הד צבאות מלך ישראל וגואלו אני ראשון ואני אחרון

And this is what we say in Malchuyos [the verses of Kingship]: “Thus says Havayah of Hosts, King of

Israel and its Redeemer: I am first and I am last,” etc.

This is why the Kingship (Malchuyos) verses of the Rosh HaShanah Musaf include “Thus says Havayah, King

of Israel and its Redeemer, Havayah of Hosts: I am first and I am last” (Isaiah 44:6).

ועמ״ש מזה בשה״ש ]בשיר השירים[ בד״ה צואך בחרוזים. וע׳ בזהר ס״פ פנחס דרנ״ח ע״ב מענין ועשיתם
126 עולה.

And see what is written about this in Shir HaShirim, in the discourse beginning “Your neck with

strings of beads.” And see the Zohar, at the end of Parshas Pinchas, folio 258b, on the subject of

“And you shall make a burnt offering.”

The Alter Rebbe refers to his discourse in the Song of Songs section, “Your neck with strings of beads” (Song

of Songs 1:10), and to the Zohar at the end of Pinchas (3:258b), which asks why the Torah says “And you shall

make a burnt offering” on Rosh HaShanah and not “And you shall offer.”

127 ,128 וגם פי׳ לעשותו ע״ד מ״ש בזהר פ׳ וירא דקט״ו ע״א ע״פ ויעש ה׳ לשרה כו׳ עשייה איהו לעילא.

And also, the meaning of “to do it” is along the lines of what is written in the Zohar, Parshas Vayera,

folio 115a, on the verse “And Havayah did for Sarah,” etc.: “Doing (asiyah) is above.”

“To do it” can also be read in light of the Zohar on “And Havayah did for Sarah” (Genesis 21:1), which says

that the “doing” for Sarah came from a level higher than the “remembering” mentioned in the same verse.

24

והיינו כי משם נמשך ג״כ להיות העשייה וההתהוות יש מאין שזהו למעלה מהשתלשלות ועמ״ש מזה
130 בד״ה צו את בנ״י ]בני ישראל[ כו׳ את הכבש האחד תעשה129 כ׳ו והיינו ע״י ועמך לא חפצתי.

That is, from there, too, is drawn the making and the coming-into-being of something from noth‐

ing, which is above the chain of descent (hishtalshelus). And see what is written about this in the

discourse beginning “Command the children of Israel,” etc., [on] “The one lamb you shall make,”

etc. And this is through “And with You I desire nothing.”

From the Ayin, above the chain of worlds, comes every act of making something from nothing. The Alter

Rebbe refers to his discourse on “Command the children of Israel … the one lamb you shall make” (Numbers

28:2–4), and says that this level is reached through “and with You I desire nothing” (Psalms 73:25).
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אשר פי׳ חפץ הוא התשוקה הפנימית וכמ״ש בד״ה ושמתי כדכד גבי לאבני חפץ131 והיינו ע״י שיתבונן

שכל העולמות הוא רק בחי׳ זמן

For the meaning of chefetz (desire) is the inner longing, as is written in the discourse beginning

“And I will make [your windows] of kadkod,” regarding “stones of chefetz.” And this is through con‐

templating that all the worlds are only the level of time,

Chefetz, “desire,” means the innermost longing, as he explains in his discourse on “And I will make your

windows of kadkod … and all your border of stones of chefetz” (Isaiah 54:12). A person reaches this by con‐

templating that all the worlds exist only within time.

שהוא בחי׳ התפשטות הארה אחת כנ״ל וכלא חשיב לגמרי לגבי מהותו ועצמותו ית׳ שלמעלה מעלה

מבחי׳ זמן.

which is the level of the outspreading of a single radiance, as mentioned above, and is considered

utterly as nothing compared to His being and essence, may He be blessed, which is far above the

level of time.

Time is only the outspreading of a single radiance, as explained above, and it counts as utterly nothing com‐

pared to G-d’s own being, which is far above time. Seeing this, a person can long for G-d Himself and for

nothing else.

וע׳ מ״ש בד״ה מי אל כמוך. ולזה נתקנו עשרת ימי תשובה שיש עשר ספירות בנפש האדם ג׳ שכליים

וז׳ מדות

And see what is written in the discourse beginning “Who is a G-d like You.” And for this the Ten

Days of Teshuvah were instituted: for there are ten Sefiros in a person’s soul, three intellectual and

seven emotive attributes (middos),

The Alter Rebbe refers to his discourse on “Who is a G-d like You” (Micah 7:18). The Ten Days of Teshuvah

correspond to the ten Sefiros of the soul, its three intellectual powers and seven emotive attributes.

וצריך להעלותם כולן לה׳ בבחי׳ תשובה עד יוה״כ ]יום הכפורים[ שהוא למעלה כדכתיב לפני ה׳ תטהרו
132 והיינו ע״י תשובה.

and one must raise them all to G-d in the manner of teshuvah (return), until Yom Kippur, which is

above, as it is written, “Before Havayah you shall be purified”; and that is through teshuvah.

All ten must be raised to G-d through teshuvah, until Yom Kippur, which is higher still, as it says, “Before

Havayah you shall be purified” (Leviticus 16:30).
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ודרך פרט שי בתשובה ג״כ ב׳ מדרגות תשובה תתאה ותשובה עילאה תשובה תתאה היא בבחינת

ממלא שבנפש

And in detail: in teshuvah, too, there are two levels, the lower teshuvah (teshuvah tata’ah) and the

higher teshuvah (teshuvah ila’ah). The lower teshuvah is at the level of memalei [the filling light] in

the soul,

Teshuvah too has two levels. The lower teshuvah belongs to the soul’s memalei, its inner, measured powers.

היינו במחשבה דבור ומעשה הנמשכים מהשכל ומדות לקשרן כולן אליו ית׳ כל אחד לפי ערכ ו וזהו

ענין בכל לבבך בשני יצריך133 ובכל נפשך.

that is, in thought, speech and action, which are drawn from the intellect and the emotive attribut‐

es: to bind them all to Him, may He be blessed, each according to its measure. And this is the

meaning of “with all your heart,” with both your inclinations, “and with all your soul.”

Lower teshuvah binds a person’s thought, speech and action, which flow from his intellect and emotions, to

G-d, each according to its measure. This is “with all your heart,” which the Sages read as “with both your in‐

clinations” (Berachos 54a), “and with all your soul.”

אך תשובה עילאה הוא בחי׳ סובב שבנפש בחי׳ בכל מאדך134 וגם בחינה זו הוא קרוב אליך כמ״ש כי

קרוב אליך הדבר מאד135 וכנ״ל בפי׳ ולא רחוקה היא כו׳ כי קרוב כו׳:

But the higher teshuvah is the level of sovev [the encompassing light] in the soul, the level of “with

all your might (me’od).” And this level too is near to you, as it is written, “For the matter is very

(me’od) near to you,” and as [explained] above on the meaning of “Nor is it far off,” etc., “For it is

near,” etc.

Higher teshuvah is the soul’s sovev, “with all your might (me’od).” This level too is near, as the verse says,

“the matter is very (me’od) near to you,” and as explained at the start of the maamar, “nor is it far off” speaks

of sovev, which is near even though it surrounds.
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I N  O N E ’ S  A V O D A H

Every day a person must acquire new faith and receive the Torah as newly given. Above all in the Ten Days

of Teshuvah and on Rosh HaShanah, he should give over his will to G-d: guard his eyes, ears and speech, do

good even against his own inclination, and desire nothing but G-d Himself. Such self-sacrifice reaches the

Source, so his Torah study becomes truly for its own sake and his mitzvos draw the life of the year anew;

and this level, though above the mind, is “very near.”

Q U E S T I O N S  F O R  D I S C U S S I O N

1. Why does the Alter Rebbe read “not hidden from you” and “nor is it far off” as two different kinds of

nearness?

2. If Rosh HaShanah renews the life-force of the whole year, in what sense is each day also new?

3. Why does the Torah give a reason for loving G-d but none for self-sacrifice?

4. How does the idea that creation is a “leap” from nothing help explain the power of teshuvah?

5. What everyday ways of giving over one’s will does the maamar describe, and why does it call them self-

sacrifice?
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S O U R C E S  A N D  R E F E R E N C E S

Notes

P A R A G R A P H  1

“For the matter is very near to you, in your mouth and in

your heart, to do it”: the verse with which the maamar

opens.

Deuteronomy 30:14דברים ל׳:י״ד

עֲשֹׂתוֹ: ךָ לַ בְ בָ לְ יךָ וּבִ פִ אֹד בְּ בָר מְ דָּ יךָ הַ לֶ רוֹב אֵ י־קָ כִּ

But the word is very nigh unto thee, in thy mouth, and in thy

heart, that thou mayest do it.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

1

כי קרוב אליך הדבר מאד בפיך

Rabbi Yitzchak reads the verse as a condition: when is the

Torah near to you? When it is in your mouth and in your

heart to do it. This is the first of the places the Alter Rebbe

lists for the verse.

Eruvin 54a:11–12עירובין נ״ד א:י״א-י״ב
ךָ בְ בָ לְ יךָ וּבִ פִ אֹד בְּ בָר מְ דָּ יךָ הַ לֶ רוֹב אֵ י קָ כָא: ״כִּ הָ ר מֵ ק אָמַ חָ צְ י יִ בִּ רַ
בָא ךָ לַעֲשׂוֹתוֹ. רָ בְ בָ לְ יךָ וּבִ פִ בְּ ן שֶׁ מַ זְ יךָ — בִּ לֶ רוֹב אֵ י קָ תַ ימָ לַעֲשׂוֹתוֹ״, אֵ
לָה״, תָּ סֶּ נַעְ יו בַּל מָ תָ פָ ת שְׂ שֶׁ רֶ אֲ ה לּוֹ וַ תָּ בּוֹ נָתַ וַת לִ אֲ כָא: ״תַּ הָ ר מֵ אָמַ

לָה. תָּ סֶּ נַעְ יו בַּל מָ תָ פָ ת שְׂ שֶׁ רֶ אֲ ן שֶׁ מַ זְ ה לּוֹ — בִּ תָּ בּוֹ נָתַ וַת לִ אֲ י תַּ תַ ימָ אֵ
William Davidson, Vocalized Aramaic (CC-BY-NC)

2

“For this commandment which I command you today is

not hidden from you, nor is it far off.” The Alter Rebbe

asks why the verse needs both phrases.

Deuteronomy 30:11דברים ל׳:י״א

ה חֹקָ לֹא רְ ךָ וְ מְּ וא מִ לֵאת הִ פְ לֹא־נִ יּוֹם  ךָ הַ וְּ צַ י מְ ר אָנֹכִ זֹּאת אֲשֶׁ וָה הַ צְ מִּ י הַ כִּ
וא: הִ

For this commandment which I command thee this day, it is

not too hard for thee, neither is it far off.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

3

לפלא נדר

The verse about an offering brought lefalei neder, “to set

apart a vow”: the Alter Rebbe cites it to show that the root

pele can mean separation.

Leviticus 22:21ויקרא כ״ב:כ״א

צֹּאן ר אוֹ בַ בָּקָ בָה בַּ דָ נְ ר אוֹ לִ א־נֶדֶ לֵּ פַ ים לַה׳ לְ לָמִ יב זֶבַח־שְׁ רִ י־יַקְ ישׁ כִּ אִ וְ

יֶה־בּוֹ: הְ צוֹן כׇּל־מוּם לֹא יִ רָ יֶה לְ הְ ים יִ מִ תָּ
And whosoever bringeth a sacrifice of peace-offerings unto

the L-RD in fulfilment of a vow clearly uttered, or for a

freewill-offering, of the herd or of the flock, it shall be per‐

fect to be accepted; there shall be no blemish therein.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

4

לפרשא

Targum Onkelos renders lefalei neder as lefarasha nidra,

“to set apart a vow.”

Onkelos Leviticus 22:21תרגום אונקלוס על ויקרא כ״ב:כ״א

י תוֹרֵ א בְּ תָּ בְ דַ נְ א אוֹ לִ רָ דְ א נִ שָׁ רָ פָ יָ לְ ם יְ דָ יָּא קֳ שַׁ ת קוּדְ סַ כְ ב נִ רֵ קָ י יְ רֵ בַר אֲ וּגְ
י בֵקהּ: הֵ א לָא יְ עֲוָא כָּל מוּמָ רַ י לְ הֵ ים יְ לִ נָא שְׁ עָ אוֹ בְ

Sifsei Chachomim Chumash, Metsudah Publications, 2009 (CC-BY-NC)
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להפריש

Rashi explains lefalei neder as “to set apart by his

speech.”

Rashi on Leviticus 22:21רש"י על ויקרא כ״ב:כ״א

בּוּרוֹ: דִ ישׁ בְּ רִ פְ הַ לפלא נדר. לְ
means, expressing it by speech (not expressing it לפלא נדר

mentally, בלב).

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) · Pentateuch with Rashi's com‐
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)
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ואכלתם אכול
“And you shall eat your fill and be satisfied, and praise the

Name of Havayah your G-d, who has dealt wondrously

(lehafli) with you”: the opening of the discourse the Alter

Rebbe cites on the word lehafli.

Joel 2:26יואל ב׳:כ״ו

כֶם מָּ ה עִ שָׂ ר־עָ שֶׁ יכֶם אֲ לֹקֵ  ם ה׳ אֱ ת־שֵׁ ם אֶ תֶּ לְ לַּ הִ בוֹעַ וְ שָׂ ם אָכוֹל וְ תֶּ כַלְ אֲ וַ
עוֹלָם: י לְ מִּ לֹא־יֵבֹשׁוּ עַ  יא וְ לִ פְ הַ לְ

And ye shall eat in plenty and be satisfied, and shall praise

the name of the L-RD your G-d, that hath dealt wondrously

with you; and My people shall never be ashamed.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תלת דרגין אינון מתקשראן דא בדא קודשא ב״ה ואורייתא וישראל
וכל חד דרגא על דרגא סתים וגליא

The Zohar on Acharei Mos: three levels are bound to one

another, the Holy One, blessed be He, the Torah and

Israel, and each is level above level, hidden and revealed.

The Alter Rebbe quotes it word for word and reads “hidden

and revealed” as sovev and memalei.

Zohar, Achrei Mot 49:296–50:305-ספר הזהר, אחרי מות מ״ט:רצ״ו
נ׳:ש״ה

And Israel themselves are in two grades, corresponding to

the two grades of the Torah, the disclosed and the undis‐

closed. To all who have been circumcised and stamped with

the holy impress, we impart those things in the Torah which

are on the surface, the letters and the plain contents and the

precepts, and no more. This is indicated in the words, “He

telleth his words to Jacob”.

The Zohar; London, Soncino Press, 1933 (Public Domain)

8
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“And I shall be sanctified among the children of Israel”:

the opening of the discourse the Alter Rebbe cites on the

revealed world.

Leviticus 22:32ויקרא כ״ב:ל״ב

כֶם: שְׁ דִּ קַ י ה׳ מְ נִ ל אֲ אֵ רָ נֵי יִשְׂ תוֹךְ בְּ י בְּ תִּ שְׁ דַּ נִקְ י וְ שִׁ דְ ם קׇ ת־שֵׁ לוּ אֶ לְּ חַ לֹא תְ וְ
And ye shall not profane My holy name; but I will be hal‐

lowed among the children of Israel: I am the L-RD who hal‐

low you,

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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Kehot’s note points to Eruvin 96a for these words.

Eruvin 96aעירובין צ״ו א

10

וירא ישראל את כו׳ ויאמינו בה׳

“And Israel saw the great hand … and they believed in

Havayah and in Moshe His servant”: the opening of the

discourse the Alter Rebbe cites on faith.

Exodus 14:31שמות י״ד:ל״א

ת־ה׳ ם אֶ עָ אוּ הָ ירְ יִּ יִם וַ רַ צְ מִ ה ה׳ בְּ שָׂ ר עָ דֹלָה אֲשֶׁ גְּ יָּד הַ ת־הַ ל אֶ אֵ רָ א יִשְׂ יַּרְ וַ
דּוֹ: בְ ה עַ מֹשֶׁ ה׳ וּבְ ינוּ בַּ מִ יַּאֲ וַ

And Israel saw the great work which the L-RD did upon the

Egyptians, and the people feared the L-RD; and they be‐

lieved in the L-RD, and in His servant Moses.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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“My dove, in the clefts of the rock”: the opening of a dis‐

course the Alter Rebbe cites on the revealed and hidden in

the souls of Israel.

Song of Songs 2:14שיר השירים ב׳:י״ד

ת־ י אֶ נִ יעִ מִ שְׁ ךְ הַ אַיִ רְ ת־מַ י אֶ ינִ אִ רְ גָה הַ רֵ דְ מַּ ר הַ תֶ סֵ לַע בְּ סֶּ י הַ וֵ גְ חַ י בְּ יוֹנָתִ
יךְ נָאוֶה: אֵ רְ ב וּמַ רֵ ךְ עָ י־קוֹלֵ ךְ כִּ קוֹלֵ

O my dove, that art in the clefts of the rock, in the covert of

the cliff, Let me see thy countenance, let me hear thy voice;

For sweet is thy voice, and thy countenance is comely.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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וזאת לפנים

On Chukas, Rabbi Elazar opens his teaching with this

verse from Ruth: the page the Alter Rebbe cites in his

parenthesis.

Zohar, Chukat 2:4–15ספר הזהר, חקת ב׳:ד׳-ט״ו
When R. Simeon and R. Eleazar and R. Abba and R. Isaac

were once in the house of R. Phineas ben Jair, the latter

asked R. Simeon to give some new exposition of the section

commencing: “This is the statute of the law”. R. Simeon,

however, called on R. Eleazar. The latter thereupon dis‐

coursed on the text: “Now this was the custom in former

time in Israel concerning redeeming and concerning ex‐

changing, to confirm all things”, etc. (Ruth 4, 7). ‘This

verse’, he said, ‘raises a problem. If the ancients …

The Zohar; London, Soncino Press, 1933 (Public Domain)
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“Now this was formerly (lefanim) in Israel, concerning re‐

demption and exchange”: lefanim is read as “within,” and

“this” as the Torah, enclothed in the inner self of every

Jew.

Ruth 4:7רות ד׳:ז׳

ישׁ לַף אִ בָר שָׁ יֵּם כׇּל־דָּ קַ ה לְ מוּרָ תְּ ל־הַ עַ לָּה וְ אֻ גְּ ל־הַ ל עַ אֵ רָ יִשְׂ ים בְּ נִ פָ זֹאת לְ וְ
ל: אֵ רָ יִשְׂ ה בְּ עוּדָ תְּ זֹאת הַ הוּ וְ עֵ רֵ ן לְ נָתַ נַעֲלוֹ וְ

Now this was the custom in former time in Israel concerning

redeeming and concerning exchanging, to confirm all

things: a man drew off his shoe, and gave it to his neigh‐

bour; and this was the attestation in Israel.—

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ואורייתא מתקשראה בקודשא בריך הוא

The Zohar on Beshalach teaches that “the Holy One,

blessed be He, is called Torah,” the idea behind the saying

that the Torah and the Holy One are all one.

Zohar, Beshalach 25:339–26:348-ספר הזהר, בשלח כ״ה:של״ט
כ״ו:שמ״ח

until he took hold of them and showed them the light of the

glory of the Holy One in the wilderness. Concerning this it is

written: “They went out into the wilderness of Shur” (v. 22),

which, being interpreted, means that they went into the

wilderness of “Beholding” (shur= to look round).’ AND

THEY WENT THREE DAYS IN THE WILDERNESS AND

FOUND NO WATER . I n Scripture “water” stands as a sym‐

bol for the Torah: “Ho, every one that thirsteth, come ye to

the waters” (Isa. 55, 1). ‘But’, …

The Zohar; London, Soncino Press, 1933 (Public Domain)
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“And you shall not omit the salt of the covenant of your

G-d”: the opening of a discourse the Alter Rebbe cites on

the Torah’s hidden and revealed sides.

Leviticus 2:13ויקרא ב׳:י״ג

ל עַ יךָ מֵ לֹקֶ  ית אֱ רִ לַח בְּ ית מֶ בִּ שְׁ לֹא תַ לָח וְ מְ לַח תִּ מֶּ ךָ בַּ תְ חָ נְ ן מִ בַּ רְ כׇל־קׇ וְ
לַח: יב מֶ רִ קְ ךָ תַּ נְ בָּ רְ ל כׇּל־קׇ ךָ עַ תֶ חָ נְ מִ

And every meal-offering of thine shalt thou season with salt;

neither shalt thou suffer the salt of the covenant of thy G-d

to be lacking from thy meal-offering; with all thy offerings

thou shalt offer salt.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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עוטה אור כשלמה

“He wraps Himself in light as in a garment”: discussed in

the explanation of the tzitzis passage that the Alter Rebbe

cites on the Torah’s inner and outer dimensions.

Psalms 104:2תהילים ק״ד:ב׳

ה: יעָ יְרִ יִם כַּ מַ ה שָׁ ה נוֹטֶ מָ לְ ה־אוֹר כַּשַּׂ עֹטֶ
Who coverest Thyself with light as with a garment, who

stretchest out the heavens like a curtain;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כי המצוה הזאת כו׳ לא נפלאת

“For this commandment … is not hidden from you, nor is

it far off”: “not hidden” is memalei within the soul, “not

18
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far off” is sovev around it.

Deuteronomy 30:11דברים ל׳:י״א

ה חֹקָ לֹא רְ ךָ וְ מְּ וא מִ לֵאת הִ פְ לֹא־נִ יּוֹם  ךָ הַ וְּ צַ י מְ ר אָנֹכִ זֹּאת אֲשֶׁ וָה הַ צְ מִּ י הַ כִּ

וא: הִ
For this commandment which I command thee this day, it is

not too hard for thee, neither is it far off.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

אשר אנכי מצוך היום

Rashi, from the Sifre: the commandments should not be in

your eyes like an old royal decree that no one regards, but

like a new one that everyone runs to read.

Rashi on Deuteronomy 6:6רש"י על דברים ו׳:ו׳
ךְ תּוֹךְ כָּ מִּ אַהֲבָה? והיו הדברים האלה, שֶׁ הוּ הָ והיו הדברים האלה. וּמַ
יו )ספרי(: אשר אנכי מצוך היום. לֹא כָ רָ דְ בֵּק בִּ דַּ "ה וּמְ בָּ קָּ הַ יר בְּ כִּ ה מַ אַתָּ
כֹּל הַ ה שֶׁ שָׁ לָּא כַּחֲדָ נָהּ, אֶ ם סוֹפְ ין אָדָ אֵ נָה שֶׁ א יְשָׁ מָ גְּ יוּטְ דְ ינֶיךָ כִ עֵ יוּ בְּ הְ יִ

ב )ספרי(: תָּ כְ מִ בָּאָה בְּ ךְ הַ לֶ מֶּ וַת הַ צְ א – מִ מָ גְּ יוּטְ הּ; דְּ אתָ רָ קְ ין לִ צִ רָ
— What is the “love” that is here commanded? The next

verse tells us: והיו הדברים האלה THESE WORDS [WHICH I

COMMAND THEE] SHALL BE [UPON THINE HEART] — for

thereby thou wilt arrive at a recognition of the Holy One,

blessed be He, and wilt cleave to His ways (Sifrei Devarim

WHICH I [THESE WORDS] אשר אנכי מצוך היום .(33:1

COMMAND THEE THIS DAY — this day— they should not be

in thine eyes as an antiquated דיוטגמא which no one minds,

but as one newly given which everyone …

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) · Pentateuch with Rashi's com‐
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)
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והיו הדברים האלה . . מצוך היום
“And these words, which I command you today, shall be

upon your heart”: the verse of the Shema whose “today”

the Sages read as “new every day.”

Deuteronomy 6:6דברים ו׳:ו׳

: ךָ בֶ בָ ל־לְ יּוֹם עַ ךָ הַ וְּ צַ י מְ ר אָנֹכִ לֶּה אֲשֶׁ אֵ ים הָ רִ בָ דְּ יוּ הַ הָ וְ
And these words, which I command thee this day, shall be

upon thy heart;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

דברים ו, ו.
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וארז״ל שיהיו בעיניך כחדשים

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

פס״ז שם. תנחומא )בובר( יתרו יג, י. הובא ברש״י תבוא כו, טז. רש״י עקב
)יא, יג( מספרי )ול״מ שם(. וכך גם בואתחנן )ו, ו( בשינוי לשון מכאן. הובא
בלקח טוב )שם(. ובמדרש אגדה )שם(. ובאמת הוא ברש״י תבא )כו, טז(

עה״כ מצוך לעשות, יעו״ש. ]כ[.
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שיהיו בעיניך כחדשים

On “This day Havayah your G-d commands you,” Rashi

writes: every day they should be in your eyes as new, as

though you were commanded them that very day. The

Kehot note identifies this as the exact source of the

wording.

Rashi on Deuteronomy 26:16רש"י על דברים כ״ו:ט״ז

יּוֹם לּוּ בוֹ בַ אִ ים כְּ שִׁ ינֶיךָ חֲדָ עֵ יוּ בְ הְ כָל יוֹם יִ היום הזה ה׳ אלקיך מצוך. בְּ
תּוֹ — כְ רַ בָ ם )תנחומא(: ושמרת ועשית אותם. בַּת קוֹל מְ יהֶ יתָ עֲלֵ וֵּ טַ צְ נִ

בָּאָה )שם(: נָה הַ שָׁ כֶּה לְ זְ יּוֹם, תִּ ים הַ כּוּרִ בֵאתָ בִ הֵ
THIS DAY THE L-RD THY GOD היום הזה ה׳ אלהיך מצוך

COMMANDETH THEE — This suggests: each day they (G-d’s

commandments) should be to you as something new (not

antiquated and something of which you have become tired),

as though you had received the commands that very day for

the first time (Midrash Tanchuma, Ki Tavo 1; cf. Rashi on

Deuteronomy 11:13). ושמרת ועשית אותם THOU SHALT

THEREFORE KEEP AND DO THEM — A heavenly voice (בת
pronounces by these words a blessing upon him (the (קול

worshipper): “You have …

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) · Pentateuch with Rashi's com‐
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)
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היום לעשותם ולמחר לקבל שכרם

Rabbi Yehoshua ben Levi on “which I command you to‐

day, to do them”: today to do them, not tomorrow; and to‐

day is not the time to receive reward.

Avodah Zarah 3a:11–12עבודה זרה ג׳ א:י״א-י״ב

ר יב ״אֲשֶׁ תִ כְ אי דִּ י: מַ וִ ן לֵ עַ בֶּ י יְהוֹשֻׁ בִּ ר רַ א אָמַ הָ י? וְ כִ תְּ הָ רַ ית אָמְ צֵ י מָ וּמִ
ם יּוֹם לַעֲשׂוֹתָ ם, הַ ר לַעֲשׂוֹתָ חָ מָ לֹא לְ ם וְ יּוֹם לַעֲשׂוֹתָ יּוֹם״, הַ ךָ הַ וְּ צַ י מְ אָנֹכִ
ם יָא עִ רוּנְ טְ רוּךְ הוּא בָּא בִּ דוֹשׁ בָּ קָּ ין הַ אֵ לָּא, שֶׁ כָר. אֶ יטּוֹל שָׂ יּוֹם לִ לֹא הַ וְ

יס. רוֹן כִּ סְ לֵית בַּקהּ חֶ שּׁוּם דְּ לָּה״? מִ וָה קַ צְ י לֵקהּ ״מִ רֵ אי קָ אַמַּ יו. וְ יּוֹתָ רִ בְּ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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ע״ז ג, א. וש״נ.
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היום לעשותם ולמחר לקבל שכרם

The same teaching of Rabbi Yehoshua ben Levi in the

words quoted here: today to do them, tomorrow to receive

their reward.

Eruvin 22a:5–6עירובין כ״ב א:ה׳-ו׳

יּוֹם ךָ הַ וְּ צַ י מְ ר אָנֹכִ יב ״אֲשֶׁ תִ כְ אי דִּ י: מַ וִ ן לֵ עַ בֶּ י יְהוֹשֻׁ בִּ ר רַ אָמַ ינוּ דְּ יְ הַ וְ
ם״ — יּוֹם לַעֲשׂוֹתָ ם, ״הַ ר לַעֲשׂוֹתָ חָ מָ לֹא לְ ם״ — וְ יּוֹם לַעֲשׂוֹתָ ם״, ״הַ לַעֲשׂוֹתָ

אי י: מַ נִ מָ ל בַּר נַחְ מוּאֵ י שְׁ בִּ א רַ ימָ יתֵּ אִ גַּי, וְ י חַ בִּ ר רַ ם. אָמַ כָרָ בֵּל שְׂ קַ ר לְ חָ מָ לְ
י לֵקהּ! עֵ בְּ ךְ אַף״ מִ רֶ יִם״? ״אֶ ךְ אַפַּ רֶ יב ״אֶ תִ כְ דִּ

William Davidson, Vocalized Aramaic (CC-BY-NC)
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ובר״ה אנו אומרים זה היום תחלת מעשיך

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

בתפלת מוסף.

25
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אדם נידון בכ״י

Rabbi Yose: a person is judged every day, as it says, “You

take account of him every morning” (Job 7:18).

Rosh Hashanah 16a:6–7ראש השנה ט״ז א:ו׳-ז׳

ד חָ אֶ ד וְ חָ ם כׇּל אֶ תָּ ם נֶחְ הֶ לָּ ין שֶׁ זַר דִּ נָה, וּגְ שָּׁ רֹאשׁ הַ ין בְּ ידּוֹנִ כֹּל נִ … הַ

ין ידּוֹנִ ג נִ חָ ן, בֶּ ילָ אִ ירוֹת הָ ל פֵּ ת — עַ רֶ עֲצֶ בוּאָה, בַּ תְּ ל הַ ח — עַ סַ פֶּ נּוֹ: בַּ מַ זְ בִּ

ים. פּוּרִ כִּ יוֹם הַ ם בְּ תָּ לּוֹ נֶחְ ין שֶׁ זַר דִּ נָה, וּגְ שָּׁ רֹאשׁ הַ ידּוֹן בְּ ם נִ אָדָ יִם. וְ מַּ ל הַ עַ
י בִּ ים״. רַ רִ קָ בְ נּוּ לִ דֶ קְ פְ ר: ״וַתִּ מַ נֶּאֱ כׇל יוֹם, שֶׁ ידּוֹן בְּ ם נִ ר: אָדָ י אוֹמֵ י יוֹסֵ בִּ רַ

נֶנּוּ״. חָ בְ ים תִּ גָעִ רְ ר: ״לִ מַ נֶּאֱ ה, שֶׁ עָ כׇל שָׁ ידּוֹן בְּ ם נִ ר: אָדָ ן אוֹמֵ נָתָ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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ר״ה טז, א.
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גם ר״ח נק׳ ראשי חדשים

“And on your heads of months (rashei chodsheichem) you

shall offer a burnt offering”: the Torah’s name for the New

Moon.

Numbers 28:11במדבר כ״ח:י״א

ד חָ אַיִל אֶ נַיִם וְ ר שְׁ נֵי־בָקָ ים בְּ רִ יבוּ עֹלָה לַה׳ פָּ רִ קְ יכֶם תַּ שֵׁ דְ י חׇ אשֵׁ רָ וּבְ
ם: ימִ מִ ה תְּ עָ בְ נָה שִׁ נֵי־שָׁ ים בְּ שִׂ בָ כְּ

And in your new moons ye shall present a burnt-offering

unto the L-RD: two young bullocks, and one ram, seven he-

lambs of the first year without blemish;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ראה במדבר כח, יא.
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מדי חודש בחדשו ומדי שבת בשבתו

“And it shall be, from one new moon to the next and from

one Shabbos to the next, all flesh shall come to bow down

before Me.”

Isaiah 66:23ישעיהו ס״ו:כ״ג

חֲוֺת תַּ שְׁ הִ ר לְ שָׂ בַּתּוֹ יָבוֹא כׇל־בָּ שַׁ בָּת בְּ י שַׁ דֵּ שׁוֹ וּמִ דְ חׇ שׁ בְּ י־חֹדֶ דֵּ יָה מִ הָ וְ

ר ה׳ נַי אָמַ פָ לְ
And it shall come to pass, that from one new moon to anoth‐

er, and from one sabbath to another, shall all flesh come to

worship before Me, Saith the L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ישעי׳ סו, כג.
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במחשבה אחת נברא

When it arose in G-d’s thought to create His world, all the

worlds arose in one thought, and in that thought they were

all created.

Zohar II, 20aזח״ב כ, א
K E H O T ’ S  N O T E

זח״ב כ, א.
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צופה ומביט עד סוף כל הדורות

On Rosh HaShanah all creatures pass before G-d, “and

they are all surveyed in a single glance.”

Rosh Hashanah 18aראש השנה י״ח א
K E H O T ’ S  N O T E

מוסף דר״ה. וראה ר״ה יח, א.
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ויצא כברק חצו

“And Havayah shall appear over them, and His arrow shall

go forth like lightning”: read here as a single flash that

takes in all of time.

Zechariah 9:14זכריה ט׳:י״ד

עֲרוֹת סַ ךְ בְּ לַ הָ ע וְ קָ ר יִתְ צּוֹ וַאדֹ־נָי ה׳ בַּשּׁוֹפָ ק חִ רָ יָצָא כַבָּ ה וְ אֶ ם יֵרָ יהֶ ה׳ עֲלֵ וַ
ן: ימָ תֵּ

And the L-RD shall be seen over them, And His arrow shall

go forth as the lightning; And the L-rd GOD will blow the

horn, And will go with whirlwinds of the south.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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זכרי׳ ט, יד.
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וכן חמשים אלפים יובלות
In this manuscript the phrase reads “and so too all the

thousands of jubilees” instead of “and so too the fifty thou‐

sand jubilees.”

K E H O T ’ S  N O T E

בבוך 284: ”וכן כל האלפים יובלות”. ראה תו״א נא, ד.
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בביאור ע״פ יונתי בחגוי הסלע

The explanation of “My dove, in the clefts of the rock” is

printed later in Likkutei Torah, in the section on the Song

of Songs; the Alter Rebbe sends the reader there for more

on the one thought that includes all the jubilees.

K E H O T ’ S  N O T E

לקמן בשה״ש.

33

פותח את ידיך

“You open Your hand and satisfy every living thing [with]

will (ratzon)”: the Alter Rebbe reads ratzon as G-d’s one

simple will, which sustains each world in its own way.

Psalms 145:16תהילים קמ״ה:ט״ז

צוֹן: י רָ כׇל־חַ יעַ לְ בִּ שְׂ ךָ וּמַ ת־יָדֶ חַ אֶ פּוֹתֵ
Thou openest Thy hand, And satisfiest every living thing

with favour.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים קמה, טז.
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מבשרי אחזה אלו-ה
“From my flesh I shall see G-d”: a person can learn about

the divine from his own soul and body; here, from the re‐

lation of thought and speech.

Job 19:26איוב י״ט:כ״ו

: לוֹהַּ זֶה אֱ חֱ י אֶ רִ שָׂ בְּ פוּ־זֹאת וּמִ י נִקְּ ר עוֹרִ אַחַ וְ
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And when after my skin this is destroyed, Then without my

flesh shall I see G-d;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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איוב יט, כו.

חי חי הוא יודוך
“The living, the living, he shall thank You”: the doubled

word shows that there are several levels of life. (The Kehot

note observes that the verse spells the last word without a

vav.)

Isaiah 38:19ישעיהו ל״ח:י״ט

: ךָ תֶּ מִ ל־אֲ יעַ אֶ ים יוֹדִ נִ בָ יּוֹם אָב לְ י הַ ךָ כָּמוֹנִ י הוּא יוֹדֶ י חַ חַ
The living, the living, he shall praise Thee, As I do this day;

The father to the children shall make known Thy truth.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ישעי׳ לח, יט. ושם ”יודך” בלא ”ו” ]כ[.
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אדם נברא בר״ה, והעולם נברא בכ״ה באלול
Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

ויק״ר ר״פ כט. פסיקתא בחודש השביעי. פדר״א רפ״ח. — והא דתניא
בתשרי נבה״ע, גמר ברייתו קאמרינן )ר״ן בר״ה טז, א(.
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והעולם נברא בכ״ה באלול

Rabbi Eliezer taught that the world was created on the

twenty-fifth of Elul, so that man was created on the first of

Tishrei; the Midrash links this with “This day is the begin‐

ning of Your works.”

Vayikra Rabbah 29:1ויקרא רבה כ״ט:א׳
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בצלמנו כדמותנו

“Let us make man in Our image, after Our likeness”: man

as the creature who includes all of creation.

Genesis 1:26בראשית א׳:כ״ו

עוֹף יָּם וּבְ גַת הַ דְ דּוּ בִ יִרְ נוּ וְ מוּתֵ דְ נוּ כִּ מֵ לְ צַ ם בְּ ה אָדָ ים נַעֲשֶׂ לֹקִ  ר אֱ יֹּאמֶ וַ
ץ: אָרֶ ל־הָ שׂ עַ רֹמֵ שׂ הָ מֶ רֶ כׇל־הָ ץ וּבְ אָרֶ כׇל־הָ ה וּבְ מָ הֵ בְּ יִם וּבַ מַ שָּׁ הַ

And G-d said: ‘Let us make man in our image, after our like‐

ness; and let them have dominion over the fish of the sea,

and over the fowl of the air, and over the cattle, and over all

the earth, and over every creeping thing that creepeth upon

the earth.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בראשית א, כו.
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ויפח באפיו נשמת חיים
“And He breathed into his nostrils the soul of life”: the

soul of Adam, which included all souls.

Genesis 2:7בראשית ב׳:ז׳

יִּים ת חַ מַ שְׁ יו נִ אַפָּ יִּפַּח בְּ ה וַ מָ דָ אֲ ן־הָ ר מִ פָ ם עָ אָדָ ת־הָ ים אֶ לֹקִ  ר ה׳ אֱ יצֶ יִּ וַ
יָּה: נֶפֶשׁ חַ ם לְ אָדָ י הָ הִ יְ וַ

Then the L-RD G-d formed man of the dust of the ground,

and breathed into his nostrils the breath of life; and man be‐

came a living soul.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בראשית ב, ז.
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שהיתה נשמתו כוללת כל הנשמות
Kehot’s note points to Shemot Rabbah 40:3 for these

words.

Shemot Rabbah 40:3שמות רבה מ׳:ג׳

דבר אחר: ראה קראתי בשם בצלאל, הה״ד )קהלת ז(: מה שהיה כבר
נקרא שמו. אמר הקב״ה: מי שהתקנתיו מראש שיעשה המשכן, כבר
קראתי לו שם. מהו ונודע אשר הוא אדם? עד שאדה״ר מוטל גולם,

הראה לו הקב״ה כל צדיק וצדיק שעתיד לעמוד ממנו, יש שהוא תלוי
בראשו של אדם, ויש שהוא תלוי בשערו, ויש שהוא תלוי במצחו, ויש
בעיניו, ויש בחוטמו, ויש בפיו, ויש באזנו, ויש במלתין. ותדע לך,
בשעה שהיה איוב מבקש להתווכח עם הקב״ה, ואמר )איוב כג(: מי יתן

ידעתי ואמצאהו אערכה לפניו משפט. הקב״ה משיבו: אתה מבקש …
Another matter, “see, I have called by name Betzalel,” that is

what is written: “What was, its name has already been

called” (Ecclesiastes 6:10). The Holy One blessed be He said:

‘The one whom I appointed at the outset so that he would

craft the Tabernacle, I have already called him by name.’

What is, “it is known that he is a man”? (Ecclesiastes 6:10).

While Adam the first man was still a shapeless mass, the

Holy One blessed be He showed him each and every right‐

eous person that was …

Daat Shemot Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)
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שער המצות פ׳ תצא. ש׳ הגלגולים הק׳ ו, ז, יב. ש׳ הפסוקים פ׳ בראשית
דרוש ג. ומציינים שם לתנחומא ושמו״ר פ״מ, ג.
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כוללת כל הנשמות
Sha’ar HaGilgulim teaches that all the souls were at first

included in Adam; it is among the places the Kehot note

gives.

Sha'ar HaGilgulim 12:2–3שער הגלגולים י״ב:ב׳-ג׳

כבר נתבאר למעלה, כי כל הנשמות כלם היו בתחלה כלולות באדה״ר,
וכשחטא נשרו איבריו, ונתמעטה קומתו. ובארנו פי׳ ענין זה, שהוא
שירדו הנשמות אל עמקי הקליפות, ולא נשתיירו בו אלא קצתם, שהוא

סוד מאה אמות. במארז״ל על פסוק ותשת עלי כפכה. והנה באדה״ר
היו כלולות קצת נשמות חדשות שלא באו לעולם, ואלו נקראות
נשמות חדשות אמיתיות. ולמטה מהם היה מדרגה אחרת, והם הנשמות
שנשתיירו כלולות בו, ולא נשרו ממנו, ואלו נקראים ג״כ חדשות, אבל
לא בערך הראשונות הנז״ל. והנה כאשר אלו הנשמות שממדרגה ב׳,

יבאו בגוף בגלגול, אחר שמת אדה״ר …
Shaar HaGilgulim (Public Domain)
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לכן בכל ר״ה נעשה צירוף חדש

There the Alter Rebbe explains that each year’s light with‐

draws to its source on the eve of Rosh HaShanah, when the

month is “covered,” and that afterwards, through the sho‐
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far and the prayers, a new light is drawn down that never

shone before.

K E H O T ’ S  N O T E

ראה אגה״ק סי׳ יד ובליקוט פירושים שם.

איזה חג שהחודש מתכסה בו

The Talmud derives that Rosh HaShanah is in Tishrei from

“Blow the shofar at the new moon, at the covered moon

(bakeseh), for our festival day”: which festival is it on

which the moon is covered? Rosh HaShanah.

Rosh Hashanah 8a:16–17ראש השנה ח׳ א:ט״ז-י״ז

ית ד אַחֲרִ עַ נָה וְ שָּׁ ית הַ אשִׁ רֵ יב: ״מֵ תִ כְ ין, דִּ דִּ ר: לַ ק אָמַ חָ צְ ן בַּר יִ מָ ב נַחְ רַ
י הוּא? רִ שְׁ תִ אי דְּ מַּ סוֹפָהּ. מִ א בְּ ה יְהֵ ידּוֹן מָ נָה נִ שָּׁ ית הַ אשִׁ רֵ נָה״, מֵ שָׁ

ג יזֶהוּ חַ גֵּנוּ״, אֵ יוֹם חַ ה לְ כֵּסֶ ר בַּ שׁ שׁוֹפָ חֹדֶ עוּ בַ קְ יב: ״תִּ תִ כְ דִּ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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ר״ה ח, א. וש״נ.
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בד״ה יביאו לבוש מלכות
The discourse “Let them bring royal apparel” in Torah

Ohr on Megillas Esther.

K E H O T ’ S  N O T E

תו״א צ, ד.

45

ולכן ארז״ל הנביאים והכתובים עתידים להבטל
There the Alter Rebbe explains the Sages’ saying that the

Prophets will be nullified in the future: not literally, G-d

forbid, but that they will be like a candle before a torch,

outshone by the great revelation to come.

K E H O T ’ S  N O T E

)לעיל תצא מא, רע״ב. וש״נ(. ]כ[.
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והלא במאמר אחד יכול להבראות

Kehot’s marei makom for these words (its note is below).
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אבות רפ״ה.

47

והלא במאמר אחד היה יכול להבראות

“With ten utterances the world was created. What does this

teach? Could it not have been created with one

utterance?” The Alter Rebbe identifies the one utterance

with the general life-force.

Pirkei Avot 5:1משנה אבות ה׳:א׳

ד חָ ר אֶ מָ אֲ מַ הֲלֹא בְ ר, וַ מוּד לוֹמַ לְ ה תַּ עוֹלָם. וּמַ א הָ רָ בְ רוֹת נִ מָ אֲ ה מַ רָ עֲשָׂ בַּ
א רָ בְ נִּ עוֹלָם שֶׁ ת הָ ין אֶ דִ אַבְּ מְּ ים שֶׁ עִ שָׁ רְ ן הָ ע מִ רַ פָּ הִ לָּא לְ אוֹת, אֶ רְ בָּ הִ יָכוֹל לְ
א רָ בְ נִּ עוֹלָם שֶׁ ת הָ ין אֶ מִ יְּ קַ מְּ ים שֶׁ יקִ דִּ צַּ כָר טוֹב לַ ן שָׂ תֵּ לִ רוֹת, וְ מָ אֲ ה מַ רָ עֲשָׂ בַ

רוֹת: מָ אֲ ה מַ רָ עֲשָׂ בַ
With ten utterances the world was created. And what does

this teach, for surely it could have been created with one ut‐

terance? But this was so in order to punish the wicked who

destroy the world that was created with ten utterances, And

to give a good reward to the righteous who maintain the

world that was created with ten utterances.

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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ע׳ בזהר בשלח דס״ג ע״ב ובפ׳ יתרו דפ״ח ע״א
There, explaining why the shofar is not blown on Shabbos,

the Alter Rebbe cites the same two Zohar passages (Besha‐

lach 63b, Yisro 88a): all six days are blessed from the sev‐

enth day, which is Binah, as the Mikdash Melech explains

there.

K E H O T ’ S  N O T E

ראה לקמן דף נז, ב ובמ״מ לשם.
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בד״ה לבאר ענין יוה״כ

The discourse explaining Yom Kippur.

K E H O T ’ S  N O T E

לקמן סח, ג.
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חדשים לבקרים

“They are new every morning”: quoted from the Yom

Kippur discourse, where the thoughtful person reflects

that creation is renewed each day.

Lamentations 3:23איכה ג׳:כ״ג

: ךָ מוּנָתֶ בָּה אֱ ים רַ רִ קָ בְּ ים לַ שִׁ חֲדָ
They are new every morning; Great is Thy faithfulness.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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Kehot’s note points to Zohar, Beshalach 28:408–418 for

these words.

Zohar, Beshalach 28:408–418ספר הזהר, בשלח כ״ח:ת״ח-תי״ח
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ויקם עדות ביעקב

“He established a testimony in Yaakov and set a Torah in

Israel”: cited from the discourse on the arousal from be‐

low and from above.

Psalms 78:5תהילים ע״ח:ה׳

ם יעָ הוֹדִ ינוּ לְ בוֹתֵ ת־אֲ וָּה אֶ ר צִ ל אֲשֶׁ אֵ רָ יִשְׂ ם בְּ ה שָׂ תוֹרָ יַעֲקֹב וְ דוּת בְּ ם עֵ יָּקֶ וַ

ם: נֵיהֶ בְ לִ
For He established a testimony in Jacob, And appointed a

law in Israel, Which He commanded our fathers, That they

should make them known to their children;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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חדשים לבקרים רבה אמונתך

“They are new every morning; great is Your faithfulness”:

read here as the daily renewal of faith.

Lamentations 3:23איכה ג׳:כ״ג

: ךָ מוּנָתֶ בָּה אֱ ים רַ רִ קָ בְּ ים לַ שִׁ חֲדָ
They are new every morning; Great is Thy faithfulness.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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איכה ג, כג.
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ימים יוצרו

“Days were formed, and not one among them” (written lo

with an alef, read lo with a vav, “to Him”): the allotted days

of a person’s life.

Psalms 139:16תהילים קל״ט:ט״ז

ם: הֶ ד בָּ חָ לוֹ אֶ רוּ וְ ים יֻצָּ בוּ יָמִ כָּתֵ לָּם יִ ךָ כֻּ רְ פְ ל־סִ עַ ינֶיךָ וְ אוּ עֵ י רָ מִ גׇּלְ

Thine eyes did see mine unformed substance, And in Thy

book they were all written— Even the days that were fash‐

ioned, When as yet there was none of them.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים קלט, טז.

55

ימי האדם שהם שבעים שנה

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

ראה שם צ, י.

56

שבעים שנה

“The days of our years are seventy years”: the span of life

the Alter Rebbe refers to.

Psalms 90:10תהילים צ׳:י׳

ל מָ בָּם עָ הְ רׇ נָה וְ ים שָׁ מוֹנִ בוּרֹת שְׁ גְ ם בִּ אִ נָה וְ ים שָׁ עִ בְ ם שִׁ הֶ ינוּ בָ נוֹתֵ י־שְׁ מֵ יְ
פָה: נָּעֻ ישׁ וַ ז חִ י־גָ ן כִּ אָוֶ וָ

The days of our years are threescore years and ten, Or even

by reason of strength fourscore years; Yet is their pride but

travail and vanity; For it is speedily gone, and we fly away.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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וקצובים לאדם

Kehot’s note points to Job 7:1 for these words.

Job 7:1איוב ז׳:א׳

יו: יר יָמָ כִ י שָׂ ימֵ כִ ץ וְ י־אָרֶ נוֹשׁ עֲלֵ אֱ בָא לֶ הֲלֹא־צָ
Is there not a time of service to man upon earth? And are

not his days like the days of a hireling?

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ראה איוב ז, א.
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ובחרת בחיים לאהבה את ה׳ וגו׳ כי הוא חייך
“And you shall choose life … to love Havayah your G-d, to

listen to His voice and to cleave to Him, for He is your

life”: choice in the mind comes before love in the heart.

Deuteronomy 30:19–20דברים ל׳:י״ט-כ׳
נֶיךָ פָ י לְ תִּ וֶת נָתַ מָּ הַ יִּים וְ חַ ץ הַ אָרֶ ת־הָ אֶ יִם וְ מַ שָּׁ ת־הַ יּוֹם אֶ כֶם הַ י בָ דֹתִ עִ הַ
ת־ה׳ אַהֲבָה אֶ : לְ ךָ עֶ זַרְ ה וְ יֶה אַתָּ חְ ן תִּ עַ מַ יִּים לְ חַ תָּ בַּ רְ חַ לָה וּבָ לָ קְּ הַ כָה וְ רָ בְּ הַ
ל־ בֶת עַ שֶׁ יךָ לָ ךְ יָמֶ אֹרֶ יֶּיךָ וְ י הוּא חַ ה־בוֹ כִּ קָ בְ דׇ קֹלוֹ וּלְ מֹעַ בְּ שְׁ יךָ לִ לֹקֶ  אֱ

ם: הֶ ת לָ יַעֲקֹב לָתֵ ק וּלְ חָ צְ יִ ם לְ הָ רָ אַבְ יךָ לְ בֹתֶ אֲ בַּע ה׳ לַ שְׁ ר נִ ה אֲשֶׁ מָ דָ אֲ הָ

I call heaven and earth to witness against you this day, that I

have set before thee life and death, the blessing and the

curse; therefore choose life, that thou mayest live, thou and

thy seed; to love the L-RD thy G-d, to hearken to His voice,

and to cleave unto Him; for that is thy life, and the length of

thy days; that thou mayest dwell in the land which the L-RD

swore unto thy fathers, to Abraham, to Isaac, and to Jacob,

to give them.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ובחרת בחיים . . כי הוא חייך

The words here quote Deuteronomy 30:19; the passage is

shown below.

Deuteronomy 30:19דברים ל׳:י״ט
נֶיךָ פָ י לְ תִּ וֶת נָתַ מָּ הַ יִּים וְ חַ ץ הַ אָרֶ ת־הָ אֶ יִם וְ מַ שָּׁ ת־הַ יּוֹם אֶ כֶם הַ י בָ דֹתִ עִ הַ

: ךָ עֶ זַרְ ה וְ יֶה אַתָּ חְ ן תִּ עַ מַ יִּים לְ חַ תָּ בַּ רְ חַ לָה וּבָ לָ קְּ הַ כָה וְ רָ בְּ הַ
I call heaven and earth to witness against you this day, that I

have set before thee life and death, the blessing and the

curse; therefore choose life, that thou mayest live, thou and

thy seed;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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דברים ל, יט-כ.
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בד״ה שמע ישראל בפ׳ ואתחנן
That discourse asks why a person can say the Shema twice

a day and still not arrive at “and you shall love,” and be‐

gins its answer from “See, I have set before you today life

… and you shall choose life, to love Havayah your G-d,”

the same verses used here.

K E H O T ’ S  N O T E

לעיל יא, ב.
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ראה נתתי לפניך . . ובחרת בחיים

“See, I have set before you today life and good, and death

and evil”: the choice that must first be settled in the mind.

Deuteronomy 30:15דברים ל׳:ט״ו

ע: רָ ת־הָ אֶ וֶת וְ מָּ ת־הַ אֶ טּוֹב וְ ת־הַ אֶ יִּים וְ חַ ת־הַ יּוֹם אֶ נֶיךָ הַ פָ י לְ תִּ ה נָתַ אֵ רְ

See, I have set before thee this day life and good, and death

and evil,

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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דברים ל, טו-יט.
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כי עמך מקור חיים

“For with You is the source of life”: G-d as the true life, the

reason for loving Him.

Psalms 36:10תהילים ל״ו:י׳

ה־אוֹר: אֶ ךָ נִרְ אוֹרְ יִּים בְּ קוֹר חַ ךָ מְ מְּ י־עִ כִּ

For with Thee is the fountain of life; In Thy light do we see

light.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים לו, י.
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בכל לבבך ובכל נפשך . . ובכל מאדך

“And you shall love Havayah your G-d with all your heart,

with all your soul and with all your might”: the first two are

64



L I K K U T E I  T O R A H  ·  P A R S H A S  N I T Z AV I M  ·  M A A M A R  3 כי קרוב אליך הדבר מאד בפיך וגו׳

39likuteitorah.com/likkutei-torah/nitzavim/3/

P A R A G R A P H  1 2

P A R A G R A P H  1 3

love within the intellect’s measure (memalei); “with all

your might” is above it (sovev).

Deuteronomy 6:5דברים ו׳:ה׳

: ךָ אֹדֶ כׇל־מְ ךָ וּבְ שְׁ כׇל־נַפְ ךָ וּבְ בְ בָ כׇל־לְ יךָ בְּ לֹקֶ  ת ה׳ אֱ תָּ אֵ בְ אָהַ וְ
And thou shalt love the L-RD thy G-d with all thy heart, and

with all thy soul, and with all thy might.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

דברים ו, ה.

בד״ה ועתה יגדל נא

The discourse “And now, I pray, let the power of my L-rd

be great” begins on this page.

K E H O T ’ S  N O T E

לעיל שלח לח, ד.
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בתשובה יש ב׳ בחי׳ תשובה תתאה ותשובה עילאה

The Zohar on Naso distinguishes kinds of teshuvah: one

who returns and then serves G-d with awe and love merits

the “lower teshuvah,” while a higher level is reached

through Torah study with awe and love, not for reward.

Zohar III, 123aזח״ג קכג, א
K E H O T ’ S  N O T E

ראה זח״ג קכג, א.
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לא נאמר בתורה טעם על מס״נ

The note points to the Rebbe’s annotation on this dis‐

course of 5709 for the point that the Torah states no rea‐

son for self-sacrifice.

K E H O T ’ S  N O T E

ראה הערת כ״ק אדמו״ר בד״ה אני ישנה ה׳תש״ט.
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לאהבה את ה׳ אלקיך כי הוא חייך

“To love Havayah your G-d … for He is your life”: the

Torah gives a reason for love, but none for self-sacrifice.

Deuteronomy 30:20דברים ל׳:כ׳
יךָ ךְ יָמֶ אֹרֶ יֶּיךָ וְ י הוּא חַ ה־בוֹ כִּ קָ בְ דׇ קֹלוֹ וּלְ מֹעַ בְּ שְׁ יךָ לִ לֹקֶ  ת־ה׳ אֱ אַהֲבָה אֶ לְ

ת יַעֲקֹב לָתֵ ק וּלְ חָ צְ יִ ם לְ הָ רָ אַבְ יךָ לְ בֹתֶ אֲ בַּע ה׳ לַ שְׁ ר נִ ה אֲשֶׁ מָ דָ אֲ ל־הָ בֶת עַ שֶׁ לָ
ם: הֶ לָ

to love the L-RD thy G-d, to hearken to His voice, and to

cleave unto Him; for that is thy life, and the length of thy

days; that thou mayest dwell in the land which the L-RD

swore unto thy fathers, to Abraham, to Isaac, and to Jacob,

to give them.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בד״ה כי טובים דודיך בפ׳ שמות

There the Alter Rebbe explains that “for He is your life”

gives a reason for love: as a person loves his own life, so

he should love G-d, the life of all life.

K E H O T ’ S  N O T E

תו״א נג, א.
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ובד״ה חייב אינש לבסומי בפוריא

The Purim discourse explains why the joy of Purim ex‐

ceeds that of the festivals: on a festival the added light

from above the chain of worlds is drawn into it through

Chochmah and Binah, and so it remains within measure

and bears no comparison to G-d’s essence.

K E H O T ’ S  N O T E

תו״א צט, ב.
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חייב אינש לבסומי בפוריא
Rava’s teaching that a person must become intoxicated on

Purim until he cannot tell between “cursed is Haman” and

“blessed is Mordechai”: the opening words of the Torah

Ohr discourse cited here.

Megillah 7b:7–8מגילה ז׳ ב:ז׳-ח׳

ן מָ ין אָרוּר הָ ע בֵּ לָא יָדַ ד דְּ יָּא עַ פוּרַ י בְּ בַסּוֹמֵ ינִישׁ לְ יַּיב אִ יחַ בָא: מִ ר רָ אָמַ
יבַּסּוּם. י. אִ דֵ י הֲדָ הֲדֵ ים בַּ ת פּוּרִ עוּדַ דוּ סְ א עֲבַ י זֵירָ בִּ רַ בָּה וְ כַי. רַ דֳּ רְ רוּךְ מָ בָ לְ

ר מַ נָה, אֲ שָׁ יֵיהּ. לְ אַחֲ י וְ חֲמֵ י רַ עֵ ר, בָּ חָ מָ א. לְ י זֵירָ בִּ רַ יהּ לְ טֵ חְ בָּה שַׁ ם רַ קָ
כֹל ר לֵקהּ: לָא בְּ מַ י. אֲ דֵ י הֲדָ הֲדֵ ים בַּ ת פּוּרִ עוּדַ יד סְ נַעֲבֵ ר וְ י מָ לֵקהּ: נֵיתֵ

א. יסָּ ישׁ נִ חִ רְ תְ א מִ תָּ עְ שַׁ א וְ תָּ עְ שַׁ
Rava said: One is obligated to become inebriated [with wine]

on Purim until he cannot tell the difference between cursed

be Haman and blessed be Mordecai. Rabbah and R. Zera

joined together in a Purim feast. They became inebriated,

and Rabbah arose and cut R. Zera’s throat. The next day he

prayed on his behalf and revived him. Next year he said:

Will the master come and we will have the Purim feast to‐

gether. He replied: A miracle does not take place on every

occasion.

William Davidson, Vocalized Aramaic (CC-BY-NC) · Daf Shevui (CC0)

71

בביאור ע״פ ואלה המשפטים

The passage given reads “And these are the ordinances

(mishpatim)” as “according to the former law,” and

“which you shall set before them (lifneihem)” as reaching

their inner being, the inner dimension of the emotive at‐

tributes from the level of Moshe.

K E H O T ’ S  N O T E

תו״א עו, ג.
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כי תקנה עבד עברי

“If you acquire a Hebrew servant”: the Alter Rebbe con‐

nects ivri (Hebrew) with ever hanahar, “beyond the river,”

the root of the souls.

Exodus 21:2שמות כ״א:ב׳

נָּם: י חִ שִׁ פְ חׇ ת יֵצֵא לַ עִ בִ שְּׁ ים יַעֲבֹד וּבַ נִ שׁ שָׁ י שֵׁ רִ בְ ד עִ בֶ נֶה עֶ קְ י תִ כִּ
If thou buy a Hebrew servant, six years he shall serve; and

in the seventh he shall go out free for nothing.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אע״ג דאיהו לא חזי מזלי׳ חזי
Ravina: when a person is frightened though he sees noth‐
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ing, “even though he does not see, his mazal sees.”

Megillah 3a:14מגילה ג׳ א:י״ד

זֵי, יהוּ לָא חָ אִ ל גַּב דְּ ית, אַף עַ עִ יבְּ מִ אן דְּ אי מַ ינַּהּ: הַ ע מִ מַ ינָא: שְׁ בִ ר רָ אָמַ

קוֹם מְ ים בִּ אֵ י קָ אִ ע. וְ מַ יאַת שְׁ רִ י קְ רֵ יקְ יהּ? לִ תֵּ נְ קַּ אי תַּ זֵי. מַ יהּ חָ זָּלֵ מַ
י: כִ א הָ ימָ י לָא — לֵ אִ י. וְ ידֵ מִ בַּע גַּרְ יהּ אַרְ תֵּ דּוּכְ ינְשׁוֹף מִ נּוֹפֶת — לִ טִּ הַ

ינַּאי״. ינָא מִ מִּ י שַׁ חֵ בָּ י טַ בֵ יזָּא דְּ ״עִ
Ravina said: We learn from this that if a man is seized with

fright though he sees nothing, [the reason is that] his star

sees. What is his remedy? He should recite the Shema. If he

is in a place which is foul, he should move away from it four

cubits. If he cannot do this, he should say this formula: “The

goat at the butcher’s is fatter than I am.”

William Davidson, Vocalized Aramaic (CC-BY-NC) · Daf Shevui (CC0)
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מגילה ג, א. וש״נ.

אני ראשון ואני אחרון

“I am first and I am last, and besides Me there is no G-d”:

read in the following paragraphs as two acts of creation

from nothing.

Isaiah 44:6ישעיהו מ״ד:ו׳

י אַחֲרוֹן נִ אֲ אשׁוֹן וַ י רִ נִ בָאוֹת אֲ לוֹ ה׳ צְ גֹאֲ ל וְ אֵ רָ ־יִשְׂ ךְ לֶ ר ה׳ מֶ כֹּה־אָמַ
ים: לֹקִ  ין אֱ י אֵ דַ עָ לְ בַּ וּמִ

Thus saith the L-RD, the King of Israel, And his Redeemer

the L-RD of hosts: I am the first, and I am the last, And be‐

side Me there is no G-d.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ישעי׳ מד, ו.
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בראשית ברא אלהים
“In the beginning Elokim created”: bara, the term for cre‐

ation of something from nothing.

Genesis 1:1בראשית א׳:א׳

ץ: אָרֶ ת הָ אֵ יִם וְ מַ שָּׁ ת הַ ים אֵ לֹקִ  א אֱ רָ ית בָּ אשִׁ רֵ בְּ
In the beginning G-d created the heaven and the earth.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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במקום שבע״ת עומדים כו׳

Rabbi Abbahu: in the place where baalei teshuvah stand,

the perfectly righteous cannot stand.

Berakhot 34b:22–23ברכות ל״ד ב:כ״ב-כ״ג

ין — דִ שׁוּבָה עוֹמְ י תְ עֲלֵ בַּ קוֹם שֶׁ הוּ: מָ בָ י אֲ בִּ ר רַ אָמַ הוּ, דְּ בָ י אֲ בִּ רַ יגָא דְּ לִ וּפְ
רוֹב״. לַקָּ חוֹק וְ לוֹם לָרָ לוֹם שָׁ ר: ״שָׁ מַ נֶּאֱ ין, שֶׁ דִ ינָם עוֹמְ ים אֵ מוּרִ ים גְּ יקִ דִּ צַ
חוֹק״ — אי ״רָ : מַ ךָ ר לְ נָן אָמַ י יוֹחָ בִּ רַ רוֹב״. וְ ר ״לַקָּ הֲדַ א, וַ ישָׁ רֵ חוֹק״ בְּ ״לָרָ

בַר דְ רוֹב לִ יָה קָ הָ רוֹב״ — שֶׁ אי ״קָ א. וּמַ רָ יקָּ עִ ה מֵ ירָ בַר עֲבֵ דְּ חוֹק מִ יָה רָ הָ שֶׁ
א. תָּ שְׁ נּוּ הַ מֶּ ק מִ חֵ רַ תְ נִ ה, וְ ירָ עֲבֵ

This is at variance with the opinion of R. Abbahu who said :

The place which the penitent occupy, the perfectly righteous

are unable to occupy ; as it is said, "Peace, peace to him that

is far off and to him that is near" — "to him that is far off

[from G-d]" first, and then "to him that is near." But R.

Johanan can reply : What means "To him that is far off"? To

him who was far off from transgression from the first ; and

what …

William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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ברכות לד, ב.
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בדבר ה׳ וגו׳
“By the word of Havayah the heavens were made”: cre‐

ation through divine speech.

Psalms 33:6תהילים ל״ג:ו׳

בָאָם: יו כׇּל־צְ רוּחַ פִּ יִם נַעֲשׂוּ וּבְ מַ בַר ה׳ שָׁ דְ בִּ
By the word of the L-RD were the heavens made; And all the

host of them by the breath of His mouth.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים לג, ו.
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יהי רקיע

“Let there be a firmament in the midst of the waters”: the

Alter Rebbe’s example of an utterance that cannot, by it‐

self, produce physical matter.

Genesis 1:6בראשית א׳:ו׳

יִם: יִם לָמָ ין מַ יל בֵּ דִּ בְ י מַ יהִ יִם וִ מָּ תוֹךְ הַ יעַ בְּ קִ י רָ הִ ים יְ לֹקִ  ר אֱ יֹּאמֶ וַ
And G-d said: ‘Let there be a firmament in the midst of the

waters, and let it divide the waters from the waters.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בראשית א, ו.
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והחכמה מאין תמצא
“And wisdom, where (me’ayin) shall it be found?” Read in

Chassidus as “Chochmah is found from ayin, nothing”:

even the first emanation comes from G-d as something

from nothing.

Job 28:12איוב כ״ח:י״ב

ינָה: קוֹם בִּ י זֶה מְ אֵ צֵא וְ מָּ ן תִּ אַיִ ה מֵ מָ כְ חׇ הַ וְ
But wisdom, where shall it be found? And where is the place

of understanding?

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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איוב כח, יב.
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אנת חכים ולא בחכמה ידיעה

Kehot’s marei makom for these words (its note is below).
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הק׳ ת״ז )פתח אלי׳(.
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אנת חכים ולא בחכמה ידיעא

From Elijah’s prayer “Pasach Eliyahu” in the introduction

to the Tikkunei Zohar: “You are wise, but not with a known

82
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wisdom.”

Tikkunei Zohar 17b:3–4תקוני הזהר י״ז ב:ג׳-ד׳

אנת חכים ולאו בחכמה ידיעא. אנת הוא מבין ולא מבינה ידיעא. לית

לך אתר ידיעא אלא לאשתמודעא תוקפך וחילך לבני נשא. ולאחזאה
לון איך אתנהיג עלמא בדינא וברחמי דאינון צדק ומשפט כפום
עובדיהון דבני נשא. דין איהו גבורה. משפט עמודא דאמצעיתא. צדק
מלכותא קדישא. מאזני צדק *תרין סמכי קשוט. הין צדק אות ברית.

כלא לאחזאה איך אתנהיג עלמא.
Constantinople, 1740 (CC-BY-NC)

רוח הבהמה מפני שור

The epistle “He and His life-forces are one,” cited here:

creation is something from nothing and not merely a

chain of cause and effect, and cause-and-effect language

applies to such things as the spirit of the animal coming

from the face of the ox.

Tanya, Iggeres HaKodesh 20:4תניא, אגרת הקדש כ׳:ד׳

ר, פָ עָ ב כְּ ם עָ יוֹת גֶּשֶׁ הְ ילוּ לִ אֹד לֹא יוֹעִ ים מְ בִּ ים רַ צוּמִ מְ אַף גַּם צִ וְ
א לָּ ים, אֶ אָכִ לְ מַּ ל הַ ילוּ שֶׁ פִ ים אֲ לִ דָּ בְ ים נִ כָלִ שְּׂ יּוּת מִ נִ רוּחָ לוּת הָ שְׁ לְ תַּ שְׁ הִ מֵ
יֵּין עַ ר, וְ קוֹם אַחֵ מָ ר בְּ בָּאֵ תְ נִּ מוֹ שֶׁ נֵי שׁוֹר״, כְּ ״פְּ ה״ מִ מָ הֵ בְּ יוֹת ״רוּחַ הַ הְ לִ

ם. שָׁ
Kehot Publication Society (CC-BY-NC)
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אני ראשון
“I am first and I am last”: “first” is the creation of

Chochmah from Ayin, “last” the creation of physical heav‐

en and earth, both something from nothing.

Isaiah 44:6ישעיהו מ״ד:ו׳

י אַחֲרוֹן נִ אֲ אשׁוֹן וַ י רִ נִ בָאוֹת אֲ לוֹ ה׳ צְ גֹאֲ ל וְ אֵ רָ ־יִשְׂ ךְ לֶ ר ה׳ מֶ כֹּה־אָמַ
ים: לֹקִ  ין אֱ י אֵ דַ עָ לְ בַּ וּמִ

Thus saith the L-RD, the King of Israel, And his Redeemer

the L-RD of hosts: I am the first, and I am the last, And be‐

side Me there is no G-d.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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והחכמה מאין תמצא

“And Chochmah is found from ayin”: the first of creation

comes from nothing.

Job 28:12איוב כ״ח:י״ב

ינָה: קוֹם בִּ י זֶה מְ אֵ צֵא וְ מָּ ן תִּ אַיִ ה מֵ מָ כְ חׇ הַ וְ
But wisdom, where shall it be found? And where is the place

of understanding?

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אני אותיות אין
Me’orei Or, a Kabbalistic lexicon arranged by letter; the

note points to its entry for this play on ani and ayin.

Numbers 18:3במדבר י״ח:ג׳

חַ לֹא בֵּ זְ מִּ ל־הַ אֶ שׁ וְ קֹּדֶ י הַ לֵ ל־כְּ ל אַךְ אֶ אֹהֶ ת כׇּל־הָ רֶ מֶ שְׁ ךָ וּמִ תְּ רְ מַ שְׁ רוּ מִ מְ שָׁ וְ
ם: ם גַּם־אַתֶּ תוּ גַם־הֵ לֹא־יָמֻ  בוּ וְ רָ קְ יִ

And they shall keep thy charge, and the charge of all the

Tent; only they shall not come nigh unto the holy furniture

and unto the altar, that they die not, neither they, nor ye.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ראה ג״כ מא״א אות א׳ סעי׳ סד. ראה לעיל במדבר יח, ג. וש״נ.
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ע״פ יביאו לבוש מלכות

A further explanation of “Let them bring royal apparel”:

Torah study draws from the inner dimension of memalei,

since the Torah comes from Chochmah, while the physical

mitzvos draw from sovev, since bringing the physical out

of the spiritual is not a chain of cause and effect.
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תו״א צב, ב ואילך.
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ולכן כדי להמשיך הארה זו . . צ׳ל העבודה ג״כ בבחי׳ סובב
שבנפש

The Tzemach Tzedek quotes this passage there and lists

other places in Torah Ohr and Likkutei Torah on

“Chochmah is found from ayin” as creation something

from nothing.
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מובא באוה״ת שמות כרך ח ע׳ ב׳תתקע ושם מציין לכמה מקומות לתו״א
ולקו״ת בענין והחכמה מאין תמצא בחי׳ יש מאין ע״ש.

88

כמו רבי אליעזר בן דורדייא
The story of Elazar ben Durdaya, who after a life of sin re‐

pented with his whole being and wept until his soul depart‐

ed; a heavenly voice declared him ready for the life of the

World to Come.

Avodah Zarah 17a:12עבודה זרה י״ז א:י״ב

לֹּא יָא, שֶׁ דְּ ן דּוּרְ זָר בֶּ עָ לְ י אֶ בִּ ל רַ יו עַ לָ רוּ עָ יָא: אָמְ נְ תַ הָ ה לָא? וְ ירָ עֲבֵ וּמֵ
ת יֵּשׁ זוֹנָה אַחַ ע שֶׁ מַ ת שָׁ ם אַחַ עַ . פַּ יהָ לֶ לֹּא בָּא עָ עוֹלָם שֶׁ ת בָּ יחַ זוֹנָה אַחַ נִּ הִ
ךְ לַ הָ ין וְ ינָרִ יס דִּ ל כִּ הּ. נָטַ כָרָ שְׂ ין בִּ ינָרִ יס דִּ לֶת כִּ ה נוֹטֶ יְתָ הָ יָּם, וְ י הַ כֵּ רַ כְ בִּ
ם שֵׁ ה: כְּ רָ ה, אָמְ יחָ פִ בָר הֵ גֵּל דָּ רְ ת הֶ עַ שְׁ רוֹת. בִּ הָ ה נְ עָ בְ יהָ שִׁ לֶ בַר עָ עָ וְ
ין לִ בְּ קַ ין מְ יָא אֵ דְּ ן דּוּרְ זָר בֶּ עָ לְ ךְ אֶ הּ, כָּ קוֹמָ מְ ת לִ ינָהּ חוֹזֶרֶ ה זוֹ אֵ יחָ הֲפָ שֶׁ

שׁוּבָה. תְ אוֹתוֹ בִּ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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ע״ז יז, א.
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בטל רצונך

Kehot’s marei makom for these words (its note is below).
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אבות פ״ב, מ״ד.
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בטל רצונך

“Nullify your will before His will, so that He will nullify the

91
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will of others before your will.”

Pirkei Avot 2:4משנה אבות ב׳:ד׳

ל טֵּ צוֹנוֹ. בַּ רְ ךָ כִ צוֹנְ ה רְ יַּעֲשֶׂ י שֶׁ דֵ , כְּ ךָ צוֹנְ רְ צוֹנוֹ כִ ה רְ ר, עֲשֵׂ יָה אוֹמֵ הוּא הָ

ר, לֵּל אוֹמֵ . הִ צוֹנֶךָ נֵי רְ פְּ ים מִ רִ חֵ צוֹן אֲ ל רְ טֵּ בַ יְּ י שֶׁ דֵ צוֹנוֹ, כְּ נֵי רְ פְּ ךָ מִ צוֹנְ רְ
ת ין אֶ דִ אַל תָּ , וְ ךָ ד יוֹם מוֹתְ ךָ עַ מְ צְ עַ ין בְּ מִ אֲ אַל תַּ בּוּר, וְ צִּ ן הַ רֹשׁ מִ פְ אַל תִּ
סּוֹפוֹ , שֶׁ מֹעַ שְׁ ר לִ שָׁ פְ י אֶ אִ בָר שֶׁ ר דָּ אַל תֹּאמַ קוֹמוֹ, וְ מְ יעַ לִ גִּ תַּ ד שֶׁ ךָ עַ רְ חֲבֵ

נֶה: פָּ א לֹא תִ מָּ נֶה, שֶׁ שְׁ נֶה אֶ פָּ אִ שֶׁ כְ ר לִ אַל תֹּאמַ ע. וְ מַ שָּׁ הִ לְ
He used to say: do His will as though it were your will, so that

He will do your will as though it were His. Set aside your will

in the face of His will, so that he may set aside the will of oth‐

ers for the sake of your will. Hillel said: do not separate

yourself from the community, Do not trust in yourself until

the day of your death, Do not judge your fellow man until

you have reached his place. Do not say something that can‐

not be …

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)

עוצם עיניו

“…and shuts his eyes from seeing evil”: part of Isaiah’s

description of the one who will dwell on high.

Isaiah 33:15ישעיהו ל״ג:ט״ו

ד מֹךְ בַּשֹּׁחַ תְּ יו מִ ר כַּפָּ קּוֹת נֹעֵ עֲשַׁ צַע מַ בֶ ס בְּ ים מֹאֵ רִ ישָׁ דֹבֵר מֵ קוֹת וְ דָ ךְ צְ הֹלֵ

ע: רָ אוֹת בְּ רְ ינָיו מֵ עֹצֵם עֵ ים וְ מִ מֹעַ דָּ שְּׁ נוֹ מִ זְ ם אׇ אֹטֵ
He that walketh righteously, and speaketh uprightly; He that

despiseth the gain of oppressions, That shaketh his hands

from holding of bribes, That stoppeth his ears from hearing

of blood, And shutteth his eyes from looking upon evil;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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לא תתורו אחרי לבבכם

“And you shall not stray after your heart and after your

eyes”: from the passage of tzitzis.

Numbers 15:39במדבר ט״ו:ל״ט

ם ם אֹתָ יתֶ עֲשִׂ וֺת ה׳ וַ צְ ת־כׇּל־מִ ם אֶ תֶּ כַרְ ם אֹתוֹ וּזְ יתֶ אִ ת וּרְ יצִ צִ כֶם לְ יָה לָ הָ וְ
ם: יהֶ ים אַחֲרֵ זֹנִ ם  ר־אַתֶּ שֶׁ ינֵיכֶם אֲ י עֵ אַחֲרֵ כֶם וְ בְ בַ י לְ תוּרוּ אַחֲרֵ לֹא־תָ וְ

And it shall be unto you for a fringe, that ye may look upon

it, and remember all the commandments of the L-RD, and

do them; and that ye go not about after your own heart and

your own eyes, after which ye use to go astray;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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במדבר טו, לט.

93

מה לי קטלא כולה

The same reasoning, “what difference is there between

killing all of it and killing half of it,” appears in Chullin.

Chullin 35bחולין ל״ה ב

94

מה לי קטלא כולה כו׳
A legal reasoning of the Talmud: “What difference is there

between killing it entirely and killing half?” The Alter

Rebbe applies it to the will: to give it up is a form of self-

sacrifice.

Bava Metzia 95aבבא מציעא צ״ה א
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ב״מ צה, א. חולין )לה, ב(. וש״נ. ]כ[.
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לב נשבר ונדכה
“A broken and crushed heart, G-d, You will not despise.”

Psalms 51:19תהילים נ״א:י״ט

זֶה: בְ ים לֹא תִ לֹקִ  כֶּה אֱ דְ נִ בָּר וְ שְׁ ב־נִ ה לֵ רָ בָּ שְׁ ים רוּחַ נִ לֹקִ  י אֱ חֵ בְ זִ
The sacrifices of G-d are a broken spirit; a broken and a con‐

trite heart, O G-d, Thou wilt not despise.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים נא, יט.
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אדם ובהמה תושיע

“Man and beast You save, Havayah”: read here as a person

making himself like a beast, without desires of his own.

Psalms 36:7תהילים ל״ו:ז׳

יעַ ה׳ ה תוֹשִׁ מָ הֵ ם־וּבְ בָּה אָדָ הוֹם רַ יךָ תְּ טֶ פָּ שְׁ ל מִ י־אֵ רֵ רְ הַ ךָ כְּ תְ קָ דְ צִ
Thy righteousness is like the mighty mountains; Thy judg‐

ments are like the great deep; Man and beast Thou preser‐

vest, O L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים לו, ז.
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ועמך לא חפצתי
“Whom do I have in heaven? And with You I desire nothing

on earth”: wanting nothing besides G-d, not even what is

“with” Him.

Psalms 73:25תהילים ע״ג:כ״ה

ץ: י בָאָרֶ תִּ צְ פַ ךָ לֹא־חָ מְּ עִ יִם וְ מָ שָּׁ י בַ י־לִ מִ
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים עג, כה.
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הוא היודע הוא המדע

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

רמב״ם הל׳ יסוה״ת פ״ב, ה״י.
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הוא היודע הוא המדע

The Rambam: G-d does not know with a knowledge out‐

side Himself; He is the Knower, the Known and the

Knowledge itself, all one.

Mishneh Torah, Foundations of the Torah 2:10,משנה תורה
הלכות יסודי התורה ב׳:י׳

בֵּה רְ לֹהוּת הַ ם אֱ יוּ שָׁ נּוּ הָ מֶּ ה חוּץ מִ עָ דֵ עַ בְּ יוֹדֵ יִּים וְ חַ י בַּ יָה חַ י הָ לֵ מָ לְ אִ … שֶׁ

ךְ רֶ כָל דֶּ נָּה וּבְ כָּל פִּ כָּל צַד וּמִ ד מִ חָ לָּא אֶ ן אֶ בָר כֵּ דָּ ין הַ אֵ תּוֹ, וְ עְ דַ יָּיו וְ חַ הוּא וְ
כּל הּ הַ מָ צְ ה עַ עָ דֵּ הוּא הַ יָּדוּעַ וְ הוּא הַ עַ וְ יּוֹדֵ ר הוּא הַ ה אוֹמֵ צֵאתָ אַתָּ מְ יִחוּד. נִ
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ם אָדָ לֵב הָ לֹא בְּ עוֹ וְ מְ שָׁ אֹזֶן לְ לֹא בָּ רוֹ וְ אָמְ פֶּה לְ ין כֹּחַ בַּ בָר זֶה אֵ דָ ד. וְ חָ אֶ
י ה׳ ר חֵ ין אוֹמֵ אֵ ךָ וְ שְׁ י נַפְ חֵ עֹה וְ רְ י פַ ר חֵ ךְ אוֹמֵ יכָ פִ יוֹ. וּלְ רְ ל בֻּ ירוֹ עַ כִּ הַ לְ
יֵּי חַ יִּים אוֹ כְּ חַ ים הַ גּוּפִ יֵּי הַ מוֹ חַ נַיִם כְּ יָּיו שְׁ חַ א וְ בּוֹרֵ ין הַ אֵ י ה׳. שֶׁ לָּא חַ אֶ

ךְ … יכָ פִ ים. לְ אָכִ לְ מַּ הַ
The Holy One, blessed is He! recognizes His Own Truth and

knows it as it really is; and He does not know with an intelli‐

gence which is apart from Himself, as we know, for, we and

our intelligence are not one, but the Creator, may He be

blessed! and His Intelligence and His Life are One from

every lateral, angle and manner of Unity. Since but for this,

He would live a life and understand with an intelligence

apart from Himself, then there would be many gods, He, His

life …

Torat Emet 363 (Public Domain) · Mishnah Torah, Yod ha-hazakah, trans. by
Simon Glazer, 1927 (Public Domain)

איהו וגרמוהי חד
Kehot’s marei makom for these words (its note is below).
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ת״ז בהקדמה.
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כלה שארי ולבבי
“My flesh and my heart pine away; G-d is the rock of my

heart and my portion forever.”

Psalms 73:26תהילים ע״ג:כ״ו

עוֹלָם: ים לְ לֹקִ  י אֱ קִ לְ חֶ י וְ בִ בָ י צוּר־לְ בִ בָ י וּלְ רִ אֵ כָּלָה שְׁ
My flesh and my heart faileth; But G-d is the rock of my

heart and my portion for ever.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בכל קראנו אליו

“For what great nation has G-d so near to it as Havayah

our G-d whenever we call upon Him?”

Deuteronomy 4:7דברים ד׳:ז׳

נוּ אֵ רְ כׇל־קׇ ינוּ בְּ לֹקֵ  יו כַּה׳ אֱ לָ ים אֵ רֹבִ ים קְ לֹקִ  ר־לוֹ אֱ שֶׁ י־גוֹי גָּדוֹל אֲ י מִ כִּ
יו: לָ אֵ

For what great nation is there, that hath G-d so nigh unto

them, as the L-RD our G-d is whensoever we call upon Him?

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בכל קראינו אליו ולא למדותיו

the passage shares nothing with the note
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פרדס שער לב רפ״ב בשם הספרי. בהעלותך )ל, סע״ד(. וש״נ. ]כ[.
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בכל קראנו אליו ולא למדותיו

The Pardes quotes the Sifre on “whenever we call upon

Him”: to Him, and not to His attributes.

Pardes Rimmonim 32:2–3פרדס רמונים ל״ב:ב׳-ג׳

אחר שבפרק הקודם הפלגנו במעלת המכוין. ראוי להתבונן כי בענין
הכונה בספירות יש קצת גמגום כי איתא בספרי כה׳ אלדינו בכל קראנו
אליו )דברים ד ז( אליו ולא למדותיו. וכן ראוי כי איך אפשר שישאל
מעבד המלך ולא מהמלך ואין ראוי להתפלל אלא לבעל האוצרות
ולמה נייחס כל תפילתינו אל הספי׳. ובפרט שכל התיבות הם ככנויים

אליהם ואם יכוין להם נמצא כל תפילותיו רומזות בספי׳ ולא נשאר לו
כונה במקור המקורות. שנית כי איך אפשר לכוין במדות והלא כאשר

ידמה האדם בדעתו ספי׳ מן הספי׳ בהכרח יגבילה ויגשימה כי מה …
Pardes Rimonim (Public Domain)
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קרוב ה׳ לכל קוראיו

“Havayah is near to all who call upon Him, to all who call

upon Him in truth.”

Psalms 145:18תהילים קמ״ה:י״ח

ת: מֶ הוּ בֶאֱ אֻ רָ קְ ר יִ כֹל אֲשֶׁ אָיו לְ כׇל־קֹרְ רוֹב ה׳ לְ קָ
The L-RD is nigh unto all them that call upon Him, To all

that call upon Him in truth.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים קמה, יח.
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וזהו קורא בתורה

Kehot’s marei makom for these words (its note is below).
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ברכות רפ״ב. ובכ״מ.
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קורא בתורה

The Mishnah at the beginning of the second chapter of

Berachos: “If one was reading (korei) in the Torah when

the time for reciting the Shema arrived…” The Alter Rebbe

reads korei as “calling.”

Berakhot 13a:16–18ברכות י״ג א:ט״ז-י״ח

בּוֹ — יָצָא. ון לִ וֵּ ם כִּ א, אִ רָ קְ מִּ ן הַ מַ יעַ זְ גִּ הִ ה וְ א בַּתּוֹרָ יָה קוֹרֵ י׳ הָ נִ תְ מַ

אָה יִּרְ נֵי הַ פְּ ל מִ צַע, שׁוֹאֵ מְ אֶ יב. וּבְ שִׁ כָּבוֹד וּמֵ נֵי הַ פְּ ל מִ ים, שׁוֹאֵ קִ רָ פְּ בַּ
אָה יִּרְ נֵי הַ פְּ ל מִ צַע, שׁוֹאֵ מְ ר: בָּאֶ ה אוֹמֵ י יְהוּדָ בִּ יר. רַ אִ י מֵ בִּ י רַ רֵ בְ יב, דִּ שִׁ וּמֵ
כָל לוֹם לְ יב שָׁ שִׁ כָּבוֹד וּמֵ נֵי הַ פְּ ל מִ ים, שׁוֹאֵ קִ רָ פְּ כָּבוֹד. וּבַ נֵי הַ פְּ יב מִ שִׁ וּמֵ

ם. אָדָ
MISHNAH Should a man be reading in the Torah [the sec‐

tion of the Shema'] and the time of reciting the Shema' ar‐

rived, if he directed his heart, he has fulfilled his obligation.

Between the sections, he may greet a man out of respect for

him and return a salutation ; but in the middle [of the sec‐

tions] he may greet a man because of fear for him and re‐

turn a salutation. These are the words of R. Meir. R. Judah

says: In the middle, he may greet a man because …

William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A.

Cohen, Cambridge University Press, 1921 (Public Domain)
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בד״ה בשעה שהקדימו

Kehot’s note points to Numbers 12:4 for these words.

Numbers 12:4במדבר י״ב:ד׳

ל ל־אֹהֶ כֶם אֶ תְּ לׇשְׁ אוּ שְׁ יָם צְ רְ ל־מִ אֶ ל־אַהֲרֹן וְ אֶ ה וְ ל־מֹשֶׁ אֹם אֶ תְ ר ה׳ פִּ יֹּאמֶ וַ
ם: תָּ לׇשְׁ אוּ שְׁ יֵּצְ ד וַ מוֹעֵ

And the L-RD spoke suddenly unto Moses, and unto Aaron,

and unto Miriam: ‘Come out ye three unto the tent of meet‐

ing.’ And they three came out.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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לעיל במדבר יב, ד.

עד שלא נברא העולם

Kehot’s marei makom for these words (its note is below).
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פדר״א פ״ג. וראה לעיל פ׳ בהר מג, ב ובמ״מ לשם.
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ועשיתם אתם א״ת אותם אלא אתם
Rava: one who engages in Torah is considered as though

he made himself, for it says “and you shall do them”: do

not read “them” but “yourselves.”

Sanhedrin 99b:12סנהדרין צ״ט ב:י״ב

כָּתוּב יו הַ לָ עֲלֶה עָ ה, מַ ירוֹ תּוֹרָ ן חֲבֵ ת בֶּ ד אֶ לַמֵּ מְ ישׁ: כׇּל הַ קִ ישׁ לָ ר רֵ אָמַ
ר: זָר אוֹמֵ עָ לְ י אֶ בִּ ן״. רַ רָ חָ שׂוּ בְ ר עָ נֶּפֶשׁ אֲשֶׁ ת הַ אֵ ר: ״וְ מַ נֶּאֱ אוֹ, שֶׁ ילּוּ עֲשָׂ אִ כְּ
זֹּאת ית הַ רִ בְּ י הַ רֵ בְ ת דִּ ם אֶ תֶּ רְ מַ ר: ״וּשְׁ מַ נֶּאֱ ה, שֶׁ י תוֹרָ רֵ בְ דִ אָן לְ ילּוּ עֲשָׂ אִ כְּ
ם יתֶ עֲשִׂ ר: ״וַ מַ נֶּאֱ מוֹ, שֶׁ צְ עַ אוֹ לְ ילּוּ עֲשָׂ אִ ר: כְּ בָא אָמַ ם״. רָ ם אֹתָ יתֶ עֲשִׂ וַ

ם״. לָּא ״אַתֶּ ם״ אֶ י ״אֹתָ רֵ קְ ם״ – אַל תִּ אֹתָ
William Davidson, Vocalized Aramaic (CC-BY-NC)

Vayikra Rabbah 35:6ויקרא רבה ל״ה:ו׳

Zohar III, 113aזח״ג קיג, א
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סנהדרין צט, ב. ויק״ר לה, ו. זח״ג קיג, א.
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ועשיתם אתם
“If you walk in My statutes and keep My commandments

and do them (osam)”.

Leviticus 26:3ויקרא כ״ו:ג׳

ם: ם אֹתָ יתֶ עֲשִׂ רוּ וַ מְ שְׁ י תִּ וֺתַ צְ ת־מִ אֶ כוּ וְ לֵ י תֵּ קֹּתַ חֻ ם־בְּ אִ
If ye walk in My statutes, and keep My commandments, and

do them;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ועשיתם אתם אל תקרא אותם אלא אתם

Rabbi Chanina bar Pappa: “If you keep the Torah, I ac‐

count it to you as though you made yourselves.” The Kehot

note gives Vayikra Rabbah 35:6; on Sefaria the passage is

at 35:7.

Vayikra Rabbah 35:7ויקרא רבה ל״ה:ז׳
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כי קרוב אליך הדבר כו׳ לעשותו
“For the matter is very near to you, in your mouth and in

your heart, to do it”: “to do it” is read as making anew.

Deuteronomy 30:14דברים ל׳:י״ד

עֲשֹׂתוֹ: ךָ לַ בְ בָ לְ יךָ וּבִ פִ אֹד בְּ בָר מְ דָּ יךָ הַ לֶ רוֹב אֵ י־קָ כִּ
But the word is very nigh unto thee, in thy mouth, and in thy

heart, that thou mayest do it.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בשעה שהקדימו נעשה

When Israel put “we will do” before “we will hear,” a heav‐

enly voice asked who had revealed to them the secret the

ministering angels use, “mighty in strength, who do His

word.”

Shabbat 88a:7–8שבת פ״ח א:ז׳-ח׳

ים שִּׁ ע״ בָּאוּ שִׁ מָ שְׁ ״נִ ה״ לְ ל ״נַעֲשֶׂ אֵ רָ ימוּ יִשְׂ דִּ קְ הִ ה שֶׁ עָ שָׁ אי: בְּ ימַ י סִ בִּ שׁ רַ רַ דָּ
נֵי רוּ לוֹ שְׁ שְׁ ל קָ אֵ רָ יִּשְׂ ד מִ חָ אֶ ד וְ חָ כׇל אֶ ת, לְ רֵ שָּׁ י הַ כֵ אֲ לְ ל מַ יבּוֹא שֶׁ רִ
ל, אֵ רָ אוּ יִשְׂ טְ חָ ן שֶׁ יוָ כֵ ע״. וְ מָ שְׁ נֶגֶד ״נִ ד כְּ חָ אֶ ה״ וְ נֶגֶד ״נַעֲשֶׂ ד כְּ חָ ים, אֶ רִ תָ כְ
נֵי לוּ בְ נַצְּ יִּתְ ר: ״וַ מַ נֶּאֱ קוּם, שֶׁ ירְ לָה וּפֵ בָּ י חַ כֵ אֲ לְ יבּוֹא מַ ים רִ רִ שְׂ עֶ אָה וְ דוּ מֵ יָרְ
עֲנוּ, ב טָ חוֹרֵ ינָא: בְּ נִ י חֲ בִּ רַ א בְּ מָ י חָ בִּ ר רַ ב״. אָמַ ר חוֹרֵ הַ יָם מֵ דְ ת עֶ ל אֶ אֵ רָ יִשְׂ
יב: תִ כְ קוּ — דִּ רְ ב פֵּ חוֹרֵ ן, בְּ רַ מַ אֲ דַ עֲנוּ — כְּ ב טָ חוֹרֵ קוּ. בְּ רְ ב פֵּ חוֹרֵ בְּ

ר … גוֹ׳״. אָמַ ל וְ אֵ רָ נֵי יִשְׂ לוּ בְ נַצְּ יִּתְ ״וַ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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במוסף דר״ה ועשיתם עולה

“And you shall make a burnt offering for a pleasing fra‐

grance to Havayah”: the Rosh HaShanah Musaf offering,

which the Torah calls “making.”

Numbers 29:2במדבר כ״ט:ב׳
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במדבר כט, ב.
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יכי נשגב שמו לבדו
“Let them praise the Name of Havayah, for His Name

alone is exalted.”

Psalms 148:13תהילים קמ״ח:י״ג

יִם: מָ שָׁ ץ וְ רֶ ל־אֶ דּוֹ הוֹדוֹ עַ בַ מוֹ לְ גָּב שְׁ שְׂ י־נִ ם ה׳ כִּ ת־שֵׁ לוּ אֶ לְ הַ יְ
Let them praise the name of the L-RD, For His name alone is

exalted; His glory is above the earth and heaven.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים קמח, יג.
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עד שלא נבה״ע הי׳ הוא ושמו בלבד
The words here quote Tikkunei Zohar, Tikkun 19 · 40b:13–

14; the passage is shown below.

Tikkunei Zohar, Tikkun 19 · 40b:13–14תקו״ז תיקון יט

ה׳ הוא בכתר שהיה קודם שנברא העולם הוא ושמו לבד בכתר. כשברא
העולם במדת ראשית ירד עליו ולא היה חסר מלמעלה וכן בכל ספירה
כמדליק נר מנר ואינו חסר מן הראשונה ולא מחברתה עד אין סוף ואין
תכלית. ומי שמכיר אותו בזאת כמו שמכיר אותו בעליונים ובתחתונים

בעבור שהיא כלולה מהעליוני׳ ואיהי יחוד וקשר כלם והיא מתלבשת
בתחתונים

Constantinople, 1740 (CC-BY-NC)

K E H O T ’ S  N O T E

פדר״א פ״ג. ראה ג״כ ת״ז תי׳ יט.
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עד שלא נברא העולם היה הוא ושמו בלבד

“Before the world was created, there were the Holy One,

blessed be He, and His great Name alone.”

Pirkei DeRabbi Eliezer 3:2–3פרקי דרבי אליעזר ג׳:ב׳-ג׳

לָה עָ בַד, וְ לְ גָּדוֹל בִּ מוֹ הַ רוּךְ הוּא וּשְׁ דוֹשׁ בָּ קָּ יָה הַ עוֹלָם, הָ א הָ רָ בְ לֹּא נִ ד שֶׁ עַ
יָה לֹא הָ נָיו וְ פָ עוֹלָם לְ ת הָ יט אֶ חֲרִ יָה מַ הָ עוֹלָם, וְ ת הָ רֹא אֶ בְ בָה לִ חֲשָׁ מַ בְּ
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נוֹת בְ הוּא רוֹצֶה לִ ךְ שֶׁ לֶ מֶ ה? לְ בָר דּוֹמֶ דָּ ה הַ מָ ל, לְ שָׁ לוּ מָ שְׁ ד. מָ עוֹמֵ
ינוֹ יו וּמוֹבָאָיו וּמוֹצָאָיו, אֵ ץ יְסוֹדוֹתָ יט בָּאָרֶ חֲרִ ינוֹ מַ ם אֵ לּוֹ, אִ ים שֶׁ רִ טֵ לְ פַּ
יָה לֹא הָ עוֹלָם וְ ת הָ נָיו אֶ פָ יט לְ חֱרִ רוּךְ הוּא הֶ דוֹשׁ בָּ קָּ ךְ הַ נוֹת, כָּ בְ יל לִ חִ תְ מַ

א רָ בְ לֹּא נִ ד שֶׁ אוּ עַ רְ בְ ים נִ רִ בָ ה דְ עָ בְ שׁוּבָה. שִׁ תְּ ת הַ א אֶ רָ בָּ ד שֶׁ ד עַ עוֹמֵ
כָּבוֹד, … א הַ סֵּ כִ ן, וְ דֶ גַן עֵ נֹּם, וְ יהִ גֵ ה, וְ ן: תּוֹרָ לּוּ הֵ אֵ עוֹלָם, וְ הָ

Before the world was created, the Holy One, blessed be He,

with His Name alone existed, and the thought arose in Him

to create the world. He began to trace (the foundations of)

the world before Himself, but it would not stand. They told a

parable, To what is the matter like? To a king who wishes to

build a palace for himself. If he had not traced in the earth

its foundations, its exits and its entrances, he does not begin

to build. Likewise the Holy One, blessed be …

Pirke DeRabbi Eliezer, Sefaria Vocalized Edition (Public Domain) · Pirke de
Rabbi Eliezer, trans. Rabbi Gerald Friedlander, London, 1916 (Public Domain)

ביו״ד נברא עוה״ב

Rabbi Yehudah bar Ilai: this world was created with the hei

and the World to Come with the yud, from “for in Yah,

Havayah, is an everlasting rock.”

Menachot 29b:13–14מנחות כ״ט ב:י״ג-י״ד

מפני מה נברא העולם הבא ביו״ד מפני שצדיקים שבו מועטים ומפני
מה כפוף ראשו מפני שצדיקים שבו כפוף ראשיהם מפני מעשיהן שאינן
דומין זה לזה אמר רב יוסף הני תרתי מילי אמר רב בספרים ותניא
תיובתיה חדא הא דאמר רב ס״ת שיש בו שתי טעיות בכל דף ודף יתקן

שלש יגנז
Wikisource Talmud Bavli (CC-BY-SA)
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מנחות כט, ב.
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כי המצוה הזאת אשר אנכי מצוך היום

“For this commandment which I (Anochi) command you

today”: the Alter Rebbe reads “I” as G-d’s very essence.

Deuteronomy 30:11דברים ל׳:י״א

ה חֹקָ לֹא רְ ךָ וְ מְּ וא מִ לֵאת הִ פְ לֹא־נִ יּוֹם  ךָ הַ וְּ צַ י מְ ר אָנֹכִ זֹּאת אֲשֶׁ וָה הַ צְ מִּ י הַ כִּ

וא: הִ
For this commandment which I command thee this day, it is

not too hard for thee, neither is it far off.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ויעש דוד שם

“And David made a name”: the Zohar reads it as David, by

following the Torah, “making” G-d’s Name above, as it

were.

II Samuel 8:13שמואל ב ח׳:י״ג

ר אָלֶף: שָׂ מוֹנָה עָ לַח שְׁ גֵיא־מֶ ם בְּ רָ ת־אֲ כּוֹתוֹ אֶ הַ בוֹ מֵ שֻׁ ם בְּ ד שֵׁ וִ שׂ דָּ יַּעַ וַ
And David got him a name when he returned from smiting

the Arameans in the Valley of Salt, even eighteen thousand

men.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ויעש דוד שם

Rabbi Shimon: did David make the Name? Rather, be‐

cause he walked in the ways of the Torah and kept its

mitzvos, it is as though he made the Name above.

Zohar, Bechukotai 2:12–4:19ספר הזהר, בחקותי ב׳:י״ב-ד׳:י״ט
Similarly, R. Simeon commented on the verse, “And David

made him a name” (2 Sam. 8, 23). ‘Did, then, David really

make it?’ he asked. ‘What it means is that because David

walked in the way of the Torah and carried out the precepts

of the Torah and exercised his royal power in the fitting

manner, he, as it were, “made” a Name on high. No other

king was so worthy to accomplish this as David, because he

used to rise at midnight and praise the Holy One, blessed be

…

The Zohar; London, Soncino Press, 1933 (Public Domain)
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ועשיתם עולה

“And you shall make a burnt offering”: the Rosh HaShanah

offering, called “making.”

Numbers 29:2במדבר כ״ט:ב׳

נָה נֵי־שָׁ ים בְּ שִׂ בָ ד כְּ חָ ד אַיִל אֶ חָ ר אֶ ן־בָּקָ יחֹחַ לַה׳ פַּר בֶּ יחַ נִ רֵ ם עֹלָה לְ יתֶ עֲשִׂ וַ

ם: ימִ מִ ה תְּ עָ בְ שִׁ
And ye shall prepare a burnt-offering for a sweet savour

unto the L-RD: one young bullock, one ram, seven he-lambs

of the first year without blemish;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אני ראשון ואני אחרון

“Thus says Havayah, King of Israel and its Redeemer,

Havayah of Hosts: I am first and I am last, and besides Me

there is no G-d”: one of the Kingship verses of Rosh

HaShanah.

Isaiah 44:6ישעיהו מ״ד:ו׳

י אַחֲרוֹן נִ אֲ אשׁוֹן וַ י רִ נִ בָאוֹת אֲ לוֹ ה׳ צְ גֹאֲ ל וְ אֵ רָ ־יִשְׂ ךְ לֶ ר ה׳ מֶ כֹּה־אָמַ
ים: לֹקִ  ין אֱ י אֵ דַ עָ לְ בַּ וּמִ

Thus saith the L-RD, the King of Israel, And his Redeemer

the L-RD of hosts: I am the first, and I am the last, And be‐

side Me there is no G-d.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ועשיתם עולה

The Zohar asks why on Rosh HaShanah the Torah says

“And you shall make a burnt offering” and not “And you

shall offer,” and connects it with “make me savory food”

(Genesis 27:4), the dishes Israel prepares on that day.

Zohar, Pinchas 127:879–128:885-ספר הזהר, פנחס קכ״ז:תתע״ט
קכ״ח:תתפ״ה

126

ויעש ה׳ לשרה כו׳ עשייה איהו לעילא

On “And Havayah did for Sarah”: the Zohar says that “do‐

ing” is from a level above that of the “remembering” in the
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same verse.

Zohar, Vayera 26:387–28:427ספר הזהר, וירא כ״ו:שפ״ז-כ״ח:תכ״ז
Hence, besides “visiting” Sarah, G-d also “did” something

in the region on high, since everything depends on that.

Hence the two stages of “visiting” and “doing”, with the

name of “the L-rd” mentioned with each, the whole forming

one process.’

The Zohar; London, Soncino Press, 1933 (Public Domain)

ויעש ה׳ לשרה
“And Havayah remembered Sarah as He had said, and

Havayah did for Sarah as He had spoken.”

Genesis 21:1בראשית כ״א:א׳

בֵּר: ר דִּ ה כַּאֲשֶׁ רָ שָׂ שׂ ה׳ לְ יַּעַ ר וַ ר אָמָ ה כַּאֲשֶׁ רָ ת־שָׂ ד אֶ קַ ה׳ פָּ וַ
And the L-RD remembered Sarah as He had said, and the

L-RD did unto Sarah as He had spoken.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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את הכבש האחד תעשה
“The one lamb you shall make in the morning”: the daily

offering, again called “making.”

Numbers 28:4במדבר כ״ח:ד׳

יִם: בָּ רְ עַ ין הָ ה בֵּ עֲשֶׂ י תַּ נִ שֵּׁ כֶּבֶשׂ הַ ת הַ אֵ ר וְ בֹּקֶ ה בַ עֲשֶׂ ד תַּ חָ כֶּבֶשׂ אֶ ת־הַ אֶ
The one lamb shalt thou offer in the morning, and the other

lamb shalt thou offer at dusk;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ועמך לא חפצתי

“And with You I desire nothing on earth”: the inner long‐

ing for G-d alone, which reaches the Source of all making.

Psalms 73:25תהילים ע״ג:כ״ה

ץ: י בָאָרֶ תִּ צְ פַ ךָ לֹא־חָ מְּ עִ יִם וְ מָ שָּׁ י בַ י־לִ מִ
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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לאבני חפץ

“And I will make your windows of kadkod … and all your

border of precious stones (avnei chefetz)”: the Alter Rebbe

reads chefetz as inner longing.

Isaiah 54:12ישעיהו נ״ד:י״ב

ץ: פֶ נֵי־חֵ אַבְ ךְ לְ בוּלֵ כׇל־גְּ ח וְ דָּ קְ נֵי אֶ אַבְ ךְ לְ יִ רַ עָ ךְ וּשְׁ יִ שֹׁתַ מְ כֹד שִׁ י כַּדְ תִּ מְ שַׂ וְ

And I will make thy pinnacles of rubies, and thy gates of car‐

buncles, and all thy border of precious stones.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

131

לפני ה׳ תטהרו

“For on this day He will atone for you, to purify you; from

all your sins, before Havayah you shall be purified.”

Leviticus 16:30ויקרא ט״ז:ל׳

רוּ: הָ טְ נֵי ה׳ תִּ פְ יכֶם לִ טֹּאתֵ כֹּל חַ כֶם מִ תְ ר אֶ הֵ טַ יכֶם לְ ר עֲלֵ כַפֵּ זֶּה יְ יּוֹם הַ י־בַ כִּ

For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ויקרא טז, ל.
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בכל לבבך בשני יצריך

“With all your heart: with both your inclinations, the good

inclination and the evil inclination.”

Berakhot 54a:6ברכות נ״ד א:ו׳

תָּ בְ אָהַ ר: ״וְ מַ נֶּאֱ טּוֹבָה, שֶׁ ל הַ ךְ עַ רֵ בָ מְּ ם שֶׁ שֵׁ ה כְּ עָ רָ ל הָ ךְ עַ רֵ בָ ם לְ יָּיב אָדָ חַ
ר טוֹב יֵצֶ , בְּ יךָ רֶ צָ נֵי יְ שְׁ ךָ״ — בִּ בְ בָ כָל לְ גוֹ׳״. ״בְּ ךָ וְ בְ בָ כׇל לְ יךָ בְּ לֹקֶ  ת ה׳ אֱ אֵ
ךָ״ אֹדֶ כׇל מְ . ״וּבְ ךָ שְׁ ת נַפְ ל אֶ ילּוּ הוּא נוֹטֵ פִ ךָ״ — אֲ שְׁ כׇל נַפְ ע. ״וּבְ רָ ר הָ יֵצֶ וּבְ

ד הוּא מוֹדֵ ה שֶׁ דָּ ה וּמִ דָּ כָל מִ ךָ״ — בְּ אֹדֶ כָל מְ ר: ״בְּ בָר אַחֵ . דָּ ךָ מוֹנְ כָל מָ — בְּ

ה לוֹ. י מוֹדֶ וֵ ךָ הֱ לְ
A man is in duty bound to utter a benediction for the bad

even as he utters one for the good ; as it is said, "And thou

shalt love the L-rd thy G-d with all thy heart, and with all thy

soul, and with all thy might" (Deut. vi. 5) — "with all thy

heart," i.e. with thy two impulses, with the good and the evil

impulse ; "with all thy soul," i.e. even if He take thy soul;

"with all thy might," i.e. with all thy wealth. Another …

William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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ברכות נד, א.

133

בכל מאדך

“And you shall love Havayah your G-d with all your heart,

with all your soul and with all your might (me’odecha)”:

the higher teshuvah is “with all your might.”

Deuteronomy 6:5דברים ו׳:ה׳

: ךָ אֹדֶ כׇל־מְ ךָ וּבְ שְׁ כׇל־נַפְ ךָ וּבְ בְ בָ כׇל־לְ יךָ בְּ לֹקֶ  ת ה׳ אֱ תָּ אֵ בְ אָהַ וְ
And thou shalt love the L-RD thy G-d with all thy heart, and

with all thy soul, and with all thy might.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

134

כי קרוב אליך הדבר מאד

“For the matter is very near to you”: even the higher

teshuvah, above the mind, is near.

Deuteronomy 30:14דברים ל׳:י״ד

עֲשֹׂתוֹ: ךָ לַ בְ בָ לְ יךָ וּבִ פִ אֹד בְּ בָר מְ דָּ יךָ הַ לֶ רוֹב אֵ י־קָ כִּ
But the word is very nigh unto thee, in thy mouth, and in thy

heart, that thou mayest do it.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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