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“For the matter is very near to you, in your mouth,” etc. (Eruvin, chapter 5, folio 54a; [Midrash]
Rabbah, Ki Sisa, chapter 7, and the end of Nitzavim; Tanna DeBei Eliyahu, Part I, chapter 27, [and]
Part II, chapter 14.) [We need] to understand the doubled wording in what is said first: “It is not hid-
den (nifleis) from you, nor is it far off.”
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However, nifleis, though it is a term of wonder (pele), is also a term of separation, as in “lefalei
neder,” “to set apart avow” (in Parshas Emor, 22:21).
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And its Targum [renders it] lefarasha, “to set apart,” and so Rashi explains there: “to set apart”
(lehafrish); and as is mentioned about this in the discourse beginning “And you shall eat [your
fill],” regarding “wondrously” (lehafli). (And it is possible that they are one concept: for what is set
apart and separated is like the wondrous, which is also a matter of what is covered and hidden and

not grasped. And so it is written in the Shorashim [the Book of Roots].)
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And the explanation is: “Three levels are bound one to another: the Holy One, blessed be He, the
Torah and Israel; and each one is level above level, hidden and revealed.” That is, each one is in
the aspect of the light that encompasses all worlds (sovev) and the light that fills all worlds

(memalei).

R12Y 121391 292 DRIW 13 71N "NWTPIY 71772 WY RODA P AW TwaD NIvN22 R XR9RN
RPPINRT

Memalei is in the manner of enclothement and comprehension, and it is called “revealed,” as is ex-
plained in the discourse beginning “And I shall be sanctified among the children of Israel,” on the

meaning and concept of the revealed world (alma de’isgalya).
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And the light that encompasses all worlds (sovev) is above knowledge (daas) and comprehension.
And see what is written in the discourse beginning “Know this day,” regarding knowledge and
faith, and what is written in the discourse beginning “And Israel saw the,” etc., “and they believed

in Havayah.”
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In the Torah, too, there is revealed and hidden, as is explained in the discourse beginning “The
Torah [that Moshe] commanded [us].” And in the souls of Israel, too, there is revealed and hidden,

as is explained above on [the verse]
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“When you go out,” and in the discourse beginning “This day ... commands you,” and in the dis-
course beginning “My dove, in the clefts.” And Israel is bound to the Torah, for the comprehension
of the Torah is enclothed in each and every one of Israel, as it is written, “And this was formerly
(lefanim) in Israel,” and “this” is none other than Torah, which is enclothed in the inner dimension

(pnimiyus), etc.
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(See what is written at the end of the discourse beginning “See, I set,” and in the discourse begin-
ning “And it came to pass at the end”; and see on the subject of “And this was formerly in Israel” in
Ruth, at the beginning of Parshas Naso, and in Ruth on this verse, [and] the Zohar, Part III, Chukas,
folio 180, end of side a.) And the Torah is bound to the Holy One, blessed be He, for the Torah and
the Holy One, blessed be He, are all one; see [the Zohar,|] Parshas Beshalach (folio 60, end of side

a).
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That is, the Torah is the intermediary that joins and connects the level of His G-dliness, may He be

blessed, with the souls of Israel, in the aspect of the light that fills all worlds (memalei) and in the

aspect of sovev: so that the revealed level in the souls of Israel be bound to the revealed level of the

Holy One, blessed be He, the level of memalei kol almin,
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and the level of the inner and hidden in the souls of Israel to the level of sovev kol almin. And this

is through the Torah, too, being hidden and revealed
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(and see what is written in the discourse beginning “And you shall not omit the salt,” and at the end
of the discourse beginning “Return, O Israel”; and see what is written in the explanation of the
verse “And they shall make themselves tzitzis,” on the subject of “He wraps Himself in light as in a
garment,” and on the subject that the Torah was given as black fire upon white fire, meaning that it

has an inner dimension (pnimiyus) and an outer dimension (chitzoniyus), etc.).
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And this is [the meaning of] “For this commandment,” etc., “is not hidden,” etc.: that is to say, it is
not separated from you at all, meaning that it is the level of memalei, which is enclothed within the
very essence of the souls of Israel. “Nor is it far off”: [this is] the level of sovev, which is not en-

clothed, yet it is not far off, for it shines in the manner of an encompassing [light] (makif).
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And the meaning of “which I command you today” is that every day they should be in your eyes as
new; for the Torah is eternal, and every day we say “today.” And likewise, on “And these words,
which I command you today, shall be,” our Sages, of blessed memory, said that they should be in

your eyes as new.
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And see what is written about this in the discourse beginning “Zion shall be redeemed with
justice.” And as the saying goes, “Today to do them, and tomorrow to receive their reward”: the
whole of this world, until “tomorrow,” which is the receiving of reward, is called “today.”
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And on Rosh HaShanah we say, “This day is the beginning of Your works”: for each Rosh HaShanah
becomes the level of “today” anew, and it extends over the whole year.
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But we need to understand what our Sages, of blessed memory, said: “A person is judged every
day.” Also, Rosh Chodesh is called “heads of months,” and likewise Shabbos: “from one new moon

to the next, and from one Shabbos to the next.”
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And the explanation is: He, may He be blessed, is above time; therefore the whole dimension of

time of the six days of creation was created in a single thought. He looks
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and gazes to the end of all the generations in a single glance and illumination, as it is written, “And
His arrow shall go forth like lightning”: that is, all seven days of creation, the days of Mashiach and

the Resurrection of the Dead, in the manner of a single glance and illumination.
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And likewise the fifty thousand jubilees, which are revelations and ascents, one elevation beyond
another: all of them were created in a single thought, which is a general and collective life-force
(klalus) (see what is written about this in the explanation of the verse “My dove, in the clefts of the

rock”), as it is written,
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“You open Your hand and satisfy every living thing (chai) [with] will (ratzon)”: for there are several

b

levels of “living,” as it is written, “The living, the living, he shall thank You”; therefore it says

“every living thing,” for each world receives its life-force individually.
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But all of it is the level of one simple will; and as it descends (hishtalshelus) into the supernal
speech, it becomes ten utterances. By way of analogy, [as in] “From my flesh I shall see G-d”:
speech
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is divided into the finest particulars, while in thought one includes all the words in a single thought;

all the more so above, where all the particulars are included in one general life-force.
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Now, all the life-force of the whole year is drawn down on Rosh HaShanah, for man was created on
Rosh HaShanah. The world was created on the twenty-fifth of Elul, and on the sixth day man was

created “in Our image, after Our likeness,”
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for he includes all created beings, every one of them, as it is written, “And He breathed into his

nostrils the soul of life”: for his soul included all the souls.
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Therefore on every Rosh HaShanah a new combination [of letters] is made, which is a radiance
from the Source, which is the light that encompasses all worlds (sovev): a general life-force for the
whole year. Each and every year is a combination for a new life-force, and afterwards it is divided

into particulars,
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which are the twelve months; each month receives life-force from the radiance of the general
(klal), and the day is the particular (prat) within the general [life] of the month, and receives its life-

force from it.
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Therefore our Sages, of blessed memory, said, “Which festival is it on which the month (chodesh)
is covered?” It is Rosh HaShanah, which is the all-inclusive source; therefore the radiance of the
month is nullified in it, like the nullification of the sun’s ray within the sun (and see what is written

in the discourse beginning “Let them bring royal apparel,” regarding

likuteitorah.com/likkutei-torah/nitzavim/3/ 7
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“And therefore our Sages, of blessed memory, said that the Prophets and the Writings will in the fu-

ture be nullified,” etc.; see there). As in the saying, “Blessed is He who spoke and the world came

into being”: this is a general life-force for the whole world. And this is what our Sages, of blessed

memory, said: “But could it not have been created with one utterance?”
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which is the general life-force (and see what the Ramaz wrote in Parshas Toldos, on folio 135a, on

the meaning of “with one utterance”; see there). “Blessed is He who says and does” is the

particular,
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which is a new combination for each day (see the Zohar, Beshalach, folio 63b, and Parshas Yisro,
folio 88a; and see what is written in the discourse beginning “To explain the matter of Yom
Kippur,” regarding “When the thoughtful person reflects
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that in truth they are ‘new every morning,’ etc.”; see there). And likewise, the life-force of this year

is not the life-force of the year that has passed.
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And this is why we say on Rosh HaShanah, “This day is the beginning of Your works”: for a radiance
is made anew from the general (klal). And likewise of the Torah it is said, “which I command you
today”; for in truth it must descend through the chain of descending worlds (hishtalshelus) to be

enclothed in time (and see what is written in Parshas Eikev, in the discourse beginning
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“And to understand the root,” etc., regarding the meaning of “for Your Torah that You have taught

us”). And every day a new radiance descends from the Torah to be enclothed.

likuteitorah.com/likkutei-torah/nitzavim/3/ 8
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And this is why every day we bless [G-d] “who gives the Torah,” anew. (This will be understood fur-
ther from what is written above, at the end of the discourse beginning “For this commandment,”
regarding “Whoever reads and repeats [Torah]|, the Holy One, blessed be He, reads and repeats op-
posite him”; and see what is written in the discourse beginning “I am asleep, but my heart is

awake,” regarding
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“Now, through this arousal from below, an arousal from above,” etc., and as it is written, “He estab-
lished a testimony in Yaakov,” etc.; see there; and in the discourse beginning “Go out and see”;
and see what is written in Parshas Beshalach, in the discourse beginning “And Moshe said, ‘Eat it
today.””)
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And likewise the Congregation of Israel [says], “They are new every morning; great is Your faithful-
ness (emunah)”: for every day a person must acquire in his soul a new faith (emunah) from the
Source.
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For “days were formed”: all the days of a person, which are seventy years, “were formed” and allot-
ted to the person, “and lo (not) one among them?”; for the keri [the way it is read] is with a vav [lo,
“to Him”]: the allotted days are so that the illumination in faith may be revealed and increase, with

a new addition every day.

AT T2YM? 9°3° 7R 17702 1°7°nN 9P 29Y 01° 952 AR 7Y 2210 21an NN 73730

And this is “great is Your faithfulness” from the level of the light that encompasses all worlds
(sovev): through seeing every day evening and morning, continually in their order, one comes
from this to recognize [what is] above time.

likuteitorah.com/likkutei-torah/nitzavim/3/ 9
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(2) Now, the radiance in a person’s soul is in two aspects: memalei [the filling light] and sovev [the

encompassing light]. Memalei is when the comprehension of G-dliness is enclothed and grasped in

his mind.
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As it is written, “And you shall choose life, to love Havayah,” etc., “for He is your life.” For choosing
is in the intellect alone, to choose the good and reject the evil, whereas love is in the heart.
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And choosing comes before love: a person must accustom himself, in his intellect, until it is settled
with him to choose life (and see what is written about this in the discourse beginning “Hear, O
Israel,” in Parshas Va’eschanan), as it says, “See, I have set before you today,” etc.,
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“and you shall choose life”: that is, the life-force of the heavens and earth that we see, and not to

choose physicality, that is, all the pleasures of this world, which comes to an end and perishes and

is called “death.” And after he has settled in his mind the choice of the good,
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which is life, he should contemplate so as to come to the level of love, as is written about this in the
discourse beginning “Hear, O Israel”: “for He is your life,” He being the true life, as it is written,
“For with You is the source of life.”
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And this is the level of memalei in a person’s soul: the love is enclothed and grasped in his intel-
lect; and it is the level of “with all your heart and with all your soul.” And the level of sovev is the

level of “and with all your might (me’od)”: above the vessel, which is the intellect.
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And see what is written in the discourse beginning “And now, I pray, let [the power] be great.” (And

in the same way, in teshuvah too there are two levels: the lower teshuvah and the higher teshuvah.)

But to explain the matter: how is it possible for there to be divine service at the level of sovev,

above the intellect?
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But the explanation is: it is through teshuvah with self-sacrifice (mesirus nefesh), which is above
knowledge (daas), as is written elsewhere: that this is why the Torah states no reason for self-

sacrifice,
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as a reason is stated for love, as it is written, “to love Havayah your G-d, for He is your life.” That is

because love is drawn from the level of intellect and reason
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of the way of the chain of descent (hishtalshelus), whereas for self-sacrifice no reason is stated, be-

cause it is above the intellect (as is written in the discourse beginning “For your love is better,”
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in Parshas Shemos, and in the discourse beginning “A person is obligated to become intoxicated
on Purim”). And it is the level of faith that is above knowledge, which is drawn from the level of
sovev (and see what is written in the explanation of the verse “And these are the ordinances,”

regarding
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“If you acquire a Hebrew servant”: that the root of the souls is from the level of “beyond the river,”
[the river] that goes out of Eden, which is from the level of the circles (igulim) and sovev kol almin.

likuteitorah.com/likkutei-torah/nitzavim/3/ 11

12



LIKKUTEI TORAH - PARSHAS NITZAVIM - MAAMAR 3 "1 ng: IRM 9970 -PY?N :~mp "9

MY own MPYLNwnn 9700 RPW XA 2210 0an M9OAT 1T QTR WHI2 1T N2 2190 1M
BwSNwnT 700 Toynhn R”S M0

Now, the revelation of this level in a person’s soul is the revelation from the level of sovev, and it is

not in the order of the chain of descent (hishtalshelus), from intellect to emotive attributes

(middos), etc., but rather from above the order of hishtalshelus.
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It is like the matter of “Even though he does not see, his mazal sees”: for this drawing-down from
the level of his mazal, inwardly, is the revelation from above the level of hishtalshelus of cause and
effect, intellect and emotive attributes, etc.)
2°0127 71NN 2R 1MWNRT %R 2°ND 137 9277 ayv 'P:h'l'? AR 1D DYy Wn ’1?37:!'(0 0%pPn2a '[31?
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Therefore, “In the place where baalei teshuvah stand,” etc. But to understand the reason for this: it
iswritten, “I am first and I am last,” and it is written, “By the word of Havayah,” etc.
12197 PR W° R°1 ARAAW Q°PR K12 NPWRN2 20N M7 T 1?37 R°1 AXM2AOW 178
219y% 19y MBS NWT 7172 130K MnRIYn NR1aw

That is, creation is through speech. And it is written, “In the beginning Elokim created (bara)”: cre-

ation (beriah) is something from nothing (yesh me’ayin). And the explanation is that the creation of

the worlds is not by way of hishtalshelus, from cause to effect.

537 WY 770 YR MDYSNWT 77T XIT DITATR 21207 Downn MITRY DIRT PR Pon 1y
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By way of analogy, in a person, the emotive attributes [come] from the intellect, and speech from
the emotive attributes; this is by way of hishtalshelus, for through the emotive attribute the breath
of the heart is formed,

29291 1999 MBWSNRM oW 9172 997 101 PIPM PIpan qwnl 27w 2T 2P 90 nX)

and afterwards voice and speech, speech being drawn from voice, and voice, etc.: all of it by way of

drawing-down and the chain of descent (hishtalshelus), cause and effect.
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But in the creation of the worlds it is not by way of hishtalshelus and drawing-down. For with the
utterance “Let there be a firmament,” it is not within the measure of the utterance that a firmament
should be drawn forth from it; for even myriads upon myriads of contractions (tzimtzumim) and
descents from level to level, by way of cause and effect, would not avail for physical matter to de-

scend and come into being, even

7Y YOI K129 9190 DO 772 7R 119 RITW ROX 1D N1PIMAN mPwhawnn Yopan 9min 1o
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like the matter of the firmament, from the descent of the spiritual, etc. Rather, it is the power of the
Infinite One (Ein Sof), blessed be He, the Omnipotent, to create the firmament through the utter-
ance “Let there be a firmament,” something from nothing (yesh me’ayin). And this is not in the or-
der of hishtalshelus, but rather in the manner of a leap (dilug).
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And so too all the created beings, etc.: [their coming] from the Creator is from nothing, and not by
way of hishtalshelus. For it is impossible for the level of a created being, even the level of

Chochmah (wisdom) that is in them, to be drawn forth even from the level of speech above,
ARDYY o0 ANANT DY 03 19%DRY 0ORN230 9907 RIT RN O9YRSY NDAnT NIPna RN
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which is the level of revelation above; for the Creator is the opposite of the created beings. And
even regarding the coming-into-being of supernal Chochmah from the Infinite One, blessed be
He, it is said, “And Chochmah is found from ayin (nothing)”: for even the drawing-forth of the level

of “You are wise,

likuteitorah.com/likkutei-torah/nitzavim/3/ 13
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but not with a known wisdom,” that is, the enclothement of the Infinite Light (Or Ein Sof) in
Chochmah, is not by way of hishtalshelus. And all that is mentioned in the books about hishtal-
shelus of cause and effect does not refer to the created beings [coming] from the Creator (but
rather to the descent of the spirit of the animal from the face of the ox in the Chariot; whereas in

the coming-into-being of actual physicality,
VPR 17T [wnipn naara] PPRARD [7199] 172 WY N PR W° R1T 772 0K N1°3MAn D1anNna 19
[om

and likewise in the coming-into-being of the spiritual from the Infinite One, blessed be He, it is
truly something from nothing; as all this is written in Iggeres HaKodesh, in the passage beginning

“He and His life-forces”).
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And this is “I am first”: that is, for the first of all that comes into being, namely supernal
Chochmah, to come into being is not through the chain of descent (hishtalshelus); rather, “And
Chochmabh is found from ayin.”
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And this is “I (ani) am first”: ani has the letters of ayin (nothing). And in the same way, “I am last”:
that is, for physical heavens and earth to come into being from the spiritual utterance is not by way
of hishtalshelus, but rather [as] something from nothing; and it is from the level of the light that
encompasses all worlds (sovev kol almin).

579 1971 LRI RITY IPRTn DD 708 Mownn 9o 1071 mobn 12% X020 2YY M wrng
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And see what is written about this on the verse “Let them bring royal apparel.” And therefore all
drawings-down must be from the Source, which is the Ayin (Nothing). And therefore, in order to
draw down this radiance and drawing-down, and all the more so on Rosh HaShanah, when a gen-

eral life-force is drawn down for the whole year,
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therefore the service, too, must be at the level of sovev in the soul. And this is specifically through
teshuvah (return): when a person gives over his soul to G-d, like Rabbi Eliezer ben Durdaya, which

is the giving over of the will.

19399 ORIY NI %0 PYa DAY W NIE 101y 902 R 11301 N0 (s Bo by) 873V 1T
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And in the same way, at any rate, the giving over of the will to G-d in all the matters the soul de-

sires: to fulfill “Nullify your will,” to be one who “shuts his eyes,” as mentioned above.
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And so too in hearing and speech; and so too “Do not stray after your heart”: the nullification of the
will, as mentioned above. And so too in doing good: specifically against your will, to do everything

contrary to his own will.
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And this too is the level of self-sacrifice (mesirus nefesh), for “What difference is there to me be-
tween Killing it entirely,” etc. It is the subduing (iskafya) of the sitra achra (the other side) through

”

“a broken and crushed heart.” “Man and beast You save”: that he make himself like a beast and not

desire physical wants and cravings, as it is written, “And with You I desire nothing”;
Wnn °n° PR 22297 IRY 7199 K7D TN TN IR YTN RIT YTIN RIN Ry nn 12°DX 117717
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that is, even what is “with You”: “He is the Knower, He is the Knowledge,” “He and His vessels are
one” (ihu vegarmohi chad); but only “My flesh and my heart pine” for Him, may He be blessed,
Himself; as in the saying, “Whenever we call upon Him”: to Him, and not to His attributes. All the

more so, and a fortiori, physical desires, etc.
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And through this he can come to the level of “and with all your might (me’od),” to draw down from
the level of sovev; for through the nullification (bittul) of the will he reaches the Source,
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mhigle)

which is the Ayin. And it is written, “Havayah is near to all who call upon Him,” etc., “in truth.” And

this is [the meaning of] “reading (korei) in the Torah”: that he calls (korei) to the Source to be

drawn down into the Torah.
TPY In 5 MPRANR PwnRn wHl N7°0R Y1 RXNN 1PRN ARI00 DPpDl 2RAndn RNM9IR %D
1nne MPRAN AIRT PwRNRY 77900 aws Inw? 11N X231 RI17 ”NR KNI

For the Torah comes forth from Chochmah, and “Chochmah is found from ayin.” And through self-
sacrifice he draws down from the Source; and all that he learns and reads afterwards is called
Torah lishmah (for its sake): for the sake of the Torah, for he draws down a radiance from the

Source into the Torah.
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And this is [the meaning of] “And you shall do them (osam)”: do not read osam (them) but atem
(yourselves), etc.; for it is called the “doing” of the mitzvah, and not merely fulfilling [it], but rather
making [it] anew, which is the level of the outspreading that gives life to all the worlds. And this is

what is written,

YW 7772 WrROY Mpnaan wINn 19%WnnR RPIT IMwyD amwy? 10 9270 POR P 0D
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“For the matter is near to you,” etc., “to do it.” “To do it” specifically: to draw it down anew from
the Source, as is written in the discourse beginning “When they put ‘we will do’ first,” on the mean-

ing of “who do His word.”
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And therefore it is said in the Musaf of Rosh HaShanah, “And you shall make a burnt offering”: the
level of “to do it.” For behold, “For His Name alone is exalted”: before the world was created there
were He and His Name alone; for the name is not His essence, just as with a person, the name

Reuven or Shimon is only a radiance from his essence.
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And see what is written about this in the discourse beginning “My Shabbosos you shall keep.” And

likewise, with the yud the World to Come was created, and with the hei this world was created: all at
the level of a name alone.
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And through self-sacrifice (mesirus nefesh) he draws down the level of the light that encompasses

all worlds (sovev), which reaches up to the Source. And this is “For this commandment which I

(Anochi) command you today”:
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“I” in the literal sense, which is His being and essence, may He be blessed, which is far above the
level of a name and a radiance, etc. And therefore it is called making anew. And this is through “in

your mouth,” which is Torah,

5715 7292 01 XDY 1727 P02 D10°20 whn DU MY D AMIwY 1N L123wn R 9225
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and “in your heart,” which is teshuvah. And this is “to do it”: that is, that one actually makes, as it
were, the level of His word, and not merely fulfills [it], as mentioned above; as in the matter of “And

David made a name,” as is written elsewhere.
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And this is what is written regarding the Musaf offering of Rosh HaShanah, “And you shall make a
burnt offering”: for Rosh HaShanah is “the beginning of Your works,” when one makes and builds

the level of His word, may He be blessed; and that is from the Source, which is the Ayin.

J12 MAAR 21N WRT CIR PRI PRIV '\573 NIRIXZ 77 MR 719 N1POPHI D7IMIRY N

And this is what we say in Malchuyos [the verses of Kingship]: “Thus says Havayah of Hosts, King of
Israel and its Redeemer: I am first and I am last,” etc.
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And see what is written about this in Shir HaShirim, in the discourse beginning “Your neck with
strings of beads.” And see the Zohar, at the end of Parshas Pinchas, folio 258b, on the subject of
“And you shall make a burnt offering.”
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And also, the meaning of “to do it” is along the lines of what is written in the Zohar, Parshas Vayera,

folio 115a, on the verse “And Havayah did for Sarah,” etc.: “Doing (asiyah) is above.”
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That is, from there, too, is drawn the making and the coming-into-being of something from noth-
ing, which is above the chain of descent (hishtalshelus). And see what is written about this in the
discourse beginning “Command the children of Israel,” etc., [on] “The one lamb you shall make,”
etc. And this is through “And with You I desire nothing.”
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For the meaning of chefetz (desire) is the inner longing, as is written in the discourse beginning
“And I will make [your windows] of kadkod,” regarding “stones of chefetz.” And this is through con-

templating that all the worlds are only the level of time,
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which is the level of the outspreading of a single radiance, as mentioned above, and is considered
utterly as nothing compared to His being and essence, may He be blessed, which is far above the

level of time.

0°°95w °3 DIRTT WHI2 MI°R0 WY WOw 13WN SH° 1YY 1PNl o Bahla) 5RO 1772 UUn

mInnm

And see what is written in the discourse beginning “Who is a G-d like You.” And for this the Ten

Days of Teshuvah were instituted: for there are ten Sefiros in a person’s soul, three intellectual and
seven emotive attributes (middos),
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and one must raise them all to G-d in the manner of teshuvah (return), until Yom Kippur, which is

above, as it is written, “Before Havayah you shall be purified”; and that is through teshuvah.
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And in detail: in teshuvah, too, there are two levels, the lower teshuvah (teshuvah tata’ah) and the

higher teshuvah (teshuvah ila’ah). The lower teshuvah is at the level of memalei [the filling light] in

the soul,
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that is, in thought, speech and action, which are drawn from the intellect and the emotive attribut-
es: to bind them all to Him, may He be blessed, each according to its measure. And this is the

meaning of “with all your heart,” with both your inclinations, “and with all your soul.”
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But the higher teshuvah is the level of sovev [the encompassing light] in the soul, the level of “with
all your might (me’od).” And this level too is near to you, as it is written, “For the matter is very
(me’od) near to you,” and as [explained] above on the meaning of “Nor is it far off,” etc., “For it is

near,” etc.
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