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“For this commandment which
I (Anochi) command you”

All the mitzvos are “commandments of Havayah,” drawing down
the Name that creates the worlds; but teshuvah, the one
“commandment” of our verse, reaches Anochi, G-d’s very
Essence above every name, and from there draws Havayah forth
anew to repair what sin has damaged. And this level, though it is
the makif of the makif, is not set apart from any Jew: it is near, in

his mouth and in his heart.
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THE BIG IDEA

All the mitzvos are “commandments of Havayah,” drawing down the Name that
creates the worlds; but teshuvah, the one “commandment” of our verse, reaches
Anochi, G-d’s very Essence above every name, and from there draws Havayah
forth anew to repair what sin has damaged. And this level, though it is the makif of

the makif, is not set apart from any Jew: it is near, in his mouth and in his heart.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar asks which single commandment the verse means and why it says Anochi, “I.” All the
mitzvos are “commandments of Havayah”: the 248 positive commandments are the “limbs of the
King,” and the King is Havayah. Havayah, the One who constantly brings all things into being through
contraction and expansion, is only a “name” and a radiance. Its cause is Anochi, “I who am I,” His
Essence, and Anochi becomes Havayah through “your G-d”: through the mitzvos a Jew does, each
rooted in a letter of the Name. A sin leaves a limb of the soul lacking and blemishes the Name itself, so
its remedy, teshuvah, must reach above Havayah, to Anochi, “the depth of the well,” and draw
Havayah forth anew, as on Rosh HaShanah. Teshuvah rises from the depths of the heart and its hidden
recesses, where weeping comes of itself; the doubled Anochi of “I, I am He who wipes away your trans-
gressions” matches them. Because teshuvah joins the end to the beginning, it is commanded by
Anochi, and “this day,” in this world. Nor is this level far: a Jew draws it down with his mouth and his

heart.
OUTLINE

1 Which commandment, and why Anochi? n

The verse speaks of one commandment and says Anochi; all the mitzvos are “commandments of Havayah,”
for the 248 positive commandments are the limbs of the King.

2 “I am Havayah your G-d” 12

Why G-d announced Himself at Sinai, when every Jew already sensed Him as Creator; Havayah means the
One who brings all existences into being, continually.

3 Havayah and Anochi 13-4

Havayah is only a radiance and a name, contraction and expansion through the letters of the Name; its
cause is Anochi, His Essence; Anochi becomes Havayah through “your G-d,” through the mitzvos, which
“make” the Name above.
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4 Wholeness of the soul and teshuvah

15-6

The mitzvos give life to the limbs of the soul; when one is lacking, the remedy is teshuvah, “this command-

ment,” tashuv hei; teshuvah is to the mitzvos as medicine is to food.

5 From the depths

17-8

Teshuvah reaches Anochi, “the depth of the well,” and draws Havayah forth anew, as on Rosh HaShanah; it
comes from the depths of the heart, gathering heart, spirit and soul to G-d, until weeping comes of itself.

6 “I, Tam He” and “this day”

19

The hei and the yud of tashuv hei; the doubled Anochi wipes away sin through the level of Hu and the

Thirteen Attributes of Mercy; the end wedged in the beginning; why teshuvah is commanded by Anochi, and

“this day.”

7 Not set apart, not far

1Mo-1

Nifleis means “set apart”: Anochi is not separate from a Jew; though it is a makif, “the matter is near,”

drawn down by Torah in the mouth, by longing and teshuvah in the heart, and by the shofar of Rosh

HaShanah.

KEY CONCEPTS

Anochi "1y

“I”: G-d’s very Essence, “I who am I,” which is not called
by any name; the cause of the Name Havayah and the level
that teshuvah reaches.

Havayah ™1

The Name meaning “bringing into being”: G-d continually
creating the worlds through contraction and expansion.
The mitzvos are rooted in its letters and are called “the
commandments of Havayah.”

The limbs of the King x3717 07728 1"n7

The 248 positive commandments, each of which draws life
to a limb of the soul; omitting one leaves the soul lacking a
limb.

Tashuv hei 7 21wn

Teshuvah read as “the hei returns.” The hei is the higher
teshuvah, from the depth of the heart, and the yud that fills
it is the hidden recesses of the heart.
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The depth of the well X727 8pn1y

“The depths” of Psalm 130, the deepest source, Anochi, to
which teshuvah reaches in order to draw Havayah forth
anew.

Their end wedged in their beginning 11%1n3 1210 ¥191
Teshuvah lifts the lowest to the highest, and so draws the
highest down to the lowest.

Makif 7°pn
An encompassing light that stays above and is not revealed
below, like “heaven” and “beyond the sea.”

Hu i1

“He”: the hidden level in which the Infinite Light itself, as
itwere, is clothed to wipe away transgressions.
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SECTION 1 - 11

Which commandment, and why Anochi?
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“For this commandment which I (Anochi) command you this day is not hidden from you, nor is it
far off, etc.”

The maamar opens with Deuteronomy 30:11, from Moshe’s last address to the people in Parshas Nitzavim.
The verse speaks of one particular commandment and says that it is close at hand; the maamar will ask
which commandment this is and why it is introduced with the word Anochi (“I”).

037 19 34MInm 99 %9 (s b mn) PRI 1919 19100 D2 DY ORP KT NRIT MIEHT 30 1A
210 991K WK N

We need to understand what “this commandment” is, for it does not refer to the whole Torah in its
entirety, since [then] it should have said, “For all the commandments, etc.” And also, what is [meant
by| “which I (Anochi), etc.”?

Two questions are posed. “This commandment,” in the singular, cannot mean the whole Torah, for then the

verse would have said “all the commandments”; and the verse’s choice of the word Anochi, “which I com-

mand you,” also needs explaining.
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Now, all the mitzvos are called by the name “the commandments of Havayah,” for the 248 positive

commandments are the 248 “limbs of the King,” and “the King” is the level of Havayah.

The answer starts from a principle: every mitzvah is called a “commandment of Havayah,” as in the verse
“and you shall remember all the commandments of Havayah” (Numbers 15:39). The Tikkunei Zohar calls
the 248 positive commandments the 248 “limbs of the King,” and the King is Havayah, so the mitzvos as a
whole belong to the level of the Name Havayah.
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SECTION 2 - 112

“I am Havayah your G-d”
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Now, at the beginning of the word of G-d in the Ten Commandments, He opened [with] “I (Anochi)
am Havayah your G-d.” At first glance this is not understood: how is it fitting to say of Him, may He
be blessed, that He came to tell [us] that “I” am Havayah your G-d? For this applies only to a person

To understand the word Anochi, the maamar turns to the first of the Ten Commandments, “I (Anochi) am

Havayah your G-d” (Exodus 20:2). Why would G-d need to announce who He is, as if introducing Himself?

Such an introduction makes sense only for a human being.
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who has a body and a known shape and image, of whom one may say, “This is he”; whereas of Him,
may He be blessed, “no thought can grasp Him” at all, and it is written, “For you did not see any
image on the day [Havayah]| spoke, etc.”

A person has a body and a definite form, so one can point and say, “This is he.” G-d has no form at all: in the

words of the Tikkunei Zohar, “no thought can grasp Him,” and at Sinai Israel “did not see any image”

(Deuteronomy 4:15), so the words “I am Havayah” could not have pointed to anything that can be seen.
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But the explanation is this: the knowledge of His G-dliness, may He be blessed, that He created
everything from nothing to something, and that He is the Creator who “in His goodness renews
each day, continually, the work of

The answer begins with the knowledge that G-d created everything from nothing and keeps on creating it.

The words “in His goodness renews each day, continually, the work of Creation” are from the blessing before
the morning Shema (the Yotzer blessing).

likuteitorah.com/likkutei-torah/nitzavim/2/ 5
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Creation,” and brings them all into being and gives life to them all, this knowledge was already
fixed in the heart of all Israel, “believers, the children of believers,” even before the Giving of the
Torah. For this knowledge is in the nature of a feeling in the soul,

Every Jew knew this even before the Giving of the Torah, since the Talmud (Shabbos 97a) calls Israel “be-

lievers, the children of believers.” This knowledge is not only a conclusion of reasoning;; it is felt in the soul,
so it did not need to be announced at Sinai.
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like sight. For do we not see the heavens and the earth and all that is in it? And a thing does not

make itself. And “from my flesh I behold G-d,”

This felt knowledge is compared to sight: we see heaven and earth and know that nothing brings itself into
being. Job’s words “from my flesh I behold G-d” (Job 19:26) express that a person can perceive G-d from
what he sees in himself.
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just as one senses a person’s soul on seeing the life of the body and its continued existence. [As is
explained in Parshas Va’eschanan, in the discourse beginning “And you shall know this day, etc.”]
We sense a person’s soul when we see that his body is alive and keeps existing; in the same way we sense G-d

as the life of the world. The text refers to its fuller treatment in Likkutei Torah, Va’eschanan, in the discourse
on “And you shall know this day.”
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And as for what He made known at the Giving of the Torah, “I am Havayah your G-d,” the explana-
tion is this: the meaning of Havayah is that He is the One who brings all existences into being
(mehaveh kol hahavayos),

So the declaration at Sinai must have meant something more, and the first step is the meaning of the Name

Havayah. As the Pardes Rimonim explains, it means “the One who brings all existences into being”: the
Name and the word for “existence” come from the same root.
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for Havayah is a term of “being” (hoveh), and the yud at the head of the word indicates the continu-
ity of the action, as in “Thus would Job do (ya’aseh) all the days.” That is to say, He continually

brings into being and renews from nothing to something.

Havayah is built on hoveh, “being,” and its opening yud, the prefix of an ongoing or future action, shows
that the action never stops, just as ya’aseh in “Thus would Job do all the days” (Job 1:5) describes Job’s regu-

lar practice. Havayah therefore means that G-d brings the world into being from nothing at every moment.

SECTION 3 - 13-4

Havayah and Anochi
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Now, although it is written, “His greatness is unsearchable,” [meaning] that the extension of His
greatness reaches upward without end, etc., nevertheless the worlds and the created beings are in a

state of boundary, limit and number: “a thousand thousands, etc.,”

Scripture says that G-d’s greatness cannot be searched out (Psalms 145:3), yet the worlds He creates are
bounded and can be counted. Even the angels in Daniel’s vision, “a thousand thousands” serving Him
(Daniel 7:10), are a number.
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“from the earth to the firmament is five hundred years, etc.” And even so, it is written, “I, Havayah,
have not changed”: [He] is not like the soul that gives life to the body, which undergoes changes
from what befalls the body, etc.

The Talmud (Chagigah 13a) says the distance from the earth to the firmament is a journey of five hundred
years: vast, but finite. Yet G-d, who gives life to these finite worlds, says “I, Havayah, have not changed”
(Malachi 3:6); He is not like a soul, which is affected by what happens to its body.
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This is because it is not the Infinite Light (Or Ein Sof), blessed be He, itself, as it were, that is en-

clothed in the worlds to give them life and to bring them into being from nothing to something,

G-d is not changed by the worlds because He Himself does not enter them. It is not the Infinite Light itself
that is clothed in the worlds to give them life and existence.

likuteitorah.com/likkutei-torah/nitzavim/2/ 7
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but only a radiance and an illumination from His Name, may He be blessed, as it is written, “For
His Name alone is exalted; His splendor is upon the earth, etc.”
What enters the worlds is only a ray from His Name. The verse “His Name alone is exalted; His splendor is

upon the earth” (Psalms 148:13) is read this way: His Name is exalted above, and only His “splendor,” a radi-

ance, reaches the earth.
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And even this is “upon the earth” specifically. And so too, the coming into being of all the higher

2

levels, from the “head of all levels,” is only in the manner of a radiance, as it is written, “And

Chochmah is found from ayin (nothing),” from the level that is ayin and efes, nothing and naught.
Even that radiance reaches only the “earth,” the lower realms, and even the highest levels, from the “head of
all levels” down, come into being from no more than a radiance. Job’s question “wisdom, from where

(me’ayin) shall it be found?” (Job 28:12) is read as “Chochmah is found from ayin,” from a level so nullified
that it is called “nothing.”
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And it does not occupy any place. (See what is written about this in the discourse beginning “And
Israel saw the great hand, etc.,” and in the explanation of the verse “After Havayah your G-d shall
you walk.”)

This radiance takes up no place of its own, being wholly nullified to its source. The text refers to two dis-

courses that develop this: the one on “And Israel saw the great hand” (Exodus 14:31), and the explanation of
“After Havayah your G-d shall you walk” (Deuteronomy 13:5) in Likkutei Torah, Re’eh.
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That is, only a radiance. And this radiance is drawn forth through tzimtzum (contraction) and ex-
pansion: the level of yud and the level of hei, to contract and to conceal, so that only a radiance is
revealed, etc., and afterwards the drawing-forth and expansion, the level of vav-hei, etc.

The radiance comes down in two stages that follow the letters of the Name. The yud and the first hei are tz-

imtzum, contraction and concealment, so that only a radiance shows; the vav and the final hei are the draw-

ing-forth and expansion that come after.

likuteitorah.com/likkutei-torah/nitzavim/2/ 8
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Thus the level of Havayah is the general and collective expression (klalus) of the chain of descend-
ing worlds (hishtalshelus), of all the worlds; and likewise in detail, throughout the whole chain of

descent, from cause to cause, etc., all is in the manner of Havayah: tzimtzum and expansion, etc.

So the Name Havayah describes the whole chain of worlds as a whole, and also every single step within it,
where each cause gives rise to the next by contracting and then expanding. Wherever there is creation,
there is the pattern of Havayah.
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But what causes this tzimtzum and this level of Havayah to come about — for it is written, “I am
Havayah; that is My Name,” and this is only the level of a name, which is for others and is not of the

essence of the thing itself at all —

But Havayah itself has a cause. Scripture says “I am Havayah; that is My Name” (Isaiah 42:8), and a name
exists only so that others can call a person by it; it does not express what he is in himself.
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is rather Anochi, “I who am I” (Anochi mi she’Anochi), that is, the level of His very Essence and
Being, as it were; that is to say, “I Myself,” and not My Name, for one does not call this level by any

name at all. And that Anochi should be Havayah,

What brings about the tzimtzum and the Name Havayah is Anochi, G-d’s own Essence, “I who am I”: not His
Name but His very Self, which has no name at all. The question now becomes how Anochi comes to be
Havayah.
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that is, that the level of Havayah should be drawn forth to bring the worlds into being as the Name
Havayah, the light that fills all worlds (memalei kol almin), through the chain of descent and the

descending of the levels, etc.,

Anochi becoming Havayah means that the Name Havayah, the light that fills all worlds and gives each of
them life according to its measure, is drawn forth to create the worlds level below level.

likuteitorah.com/likkutei-torah/nitzavim/2/ 9
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from the level of Anochi, which is not grasped within the worlds, and is holy and set apart, and is
not called by any name, etc.: all this is because

This Havayah is drawn from Anochi, which no world can grasp, which is holy and set apart and has no name.
The text is about to give the reason this happens.
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Anochi is “your G-d” (Elokecha). For through your drawing G-dliness within yourself, you, Israel,
thereby also draw forth Havayah, that it come to be from the level of Anochi; for “the matter de-
pends on an arousal from below.”

The reason lies in the word Elokecha, “your G-d”: when a Jew draws G-dliness into himself and makes G-d

his own, he thereby causes Havayah to come forth from Anochi. This is the principle that what happens
above “depends on an arousal from below.”
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And this is through the mitzvos, for the mitzvos are “the commandments of Havayah,” meaning
that they are bound up with and alluded to in the Name Havayah: some are alluded to in the yud
and some are alluded to in the hei, etc. And as a person performs them below, so will he arouse
above the level of yud, etc.

The arousal from below is the mitzvos, each of which is rooted in a particular letter of the Name Havayah,

some in the yud, some in the hei. By performing a mitzvah below, a person arouses the matching letter
above.

likuteitorah.com/likkutei-torah/nitzavim/2/ 10
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And [he] draws forth, etc. [See what is written in the discourse beginning “Sing and rejoice, O
daughter [of Zion],” regarding “And this is [the meaning of| ‘Havayah is your shade.’”] As it is writ-
ten, “And you shall remember all the commandments of Havayah and do them (osam)”: it is writ-
ten atem (“you”).
Doing the mitzvos draws Havayah forth from above. The text refers to the Torah Ohr discourse “Sing and re-
joice, O daughter of Zion,” which explains “Havayah is your shade” (Psalms 121:5): as a shadow turns after
the person who casts it, so what is drawn down above follows what a person does below. In “and do them
(osam)” (Numbers 15:39) the word osam is written without a vav and can be read atem, “you,” which the

Talmud (Sanhedrin 99b) reads as though one makes oneself, and the Zohar as though one “makes” G-d
above.
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And as in “And David made a name, etc.” [See the Zohar, Part III, Parshas Bechukosai, folio 113,
and Iggeres HaKodesh on this verse; and see what is written in the parsha on the subject of “And

you shall remember, etc.”]

Likewise, the Zohar reads “And David made a name” (II Samuel 8:13) to mean that by keeping the Torah’s
commandments David, as it were, “made” the holy Name above. The text also points to Iggeres HaKodesh,
which explains this verse, and to another discussion of “And you shall remember.”

SECTION 4 - 115-6

Wholeness of the soul and teshuvah
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2. Now, it is written, “You shall be wholehearted (tamim) with Havayah your G-d.” The meaning is:

when Havayah is drawn forth to be “your G-d,” that is, through the mitzvos,

The second chapter begins with Deuteronomy 18:13, “You shall be wholehearted (tamim) with Havayah your
G-d.” The maamar reads it in the light of chapter 1: when Havayah is drawn down to become “your G-d,”
which happens through the mitzvos, a person becomes tamim, whole.

likuteitorah.com/likkutei-torah/nitzavim/2/ 11
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then you will be whole and complete in all the limbs of the soul [see the Zohar, Parshas Shelach, fo-
lio 166a, 163b, and the Raaya Mehemna, Parshas Pinchas, folio 230, end of side a]; whereas if one

has omitted a single mitzvah or blemished it, he becomes one who lacks a limb.

To be whole is to be complete in every limb of the soul, for the soul has spiritual limbs as the body has physi-
cal ones; the bracket points to Zohar passages on this verse. One who omits even one mitzvah, or blemishes

it, is like a person missing a limb.
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For the wholeness of the limbs of the soul depends on the drawing down of the “limbs of the King,”
which are the mitzvos; for they are the very life of the limbs of the soul, and without them [the

limbs] have no existence and no life.

Each mitzvah is one of the “limbs of the King,” and drawing it down gives life to the matching limb of the
soul. Without the mitzvos, the limbs of the soul have no existence and no life.
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But if one has already sinned against the soul and blemished some mitzvah, whether he trans-

gressed a prohibition or neglected a positive commandment,

The maamar now asks what happens after a sin, whether by doing what the Torah forbids or by failing to do
what it commands. Either way a mitzvah has been blemished and a limb of the soul damaged.
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and he needs to repair the blemish and the lack, what will be their remedy? It is about this that it is

said, “For this commandment,” which refers to teshuvah (return); for just before it, it is written,

A blemish and a lack call for a remedy, and “For this commandment” is that remedy: it refers to teshuvah, of
which the verse just before it speaks. This answers the first question of chapter 1: “this commandment,” in

the singular, is the one mitzvah that repairs the others.

likuteitorah.com/likkutei-torah/nitzavim/2/ 12
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“When you return to Havayah, etc.” For teshuvah is tashuv hei, “the hei returns,” and this hei has
the filling (milui) of a yud. And this is the commandment “which I” (Anochi, “I who am I”) “com-

mand you, etc.”

The verse before ours is “When you return to Havayah your G-d” (Deuteronomy 30:10). The word teshuvah
is read as tashuv hei, “the hei returns,” and this hei is filled with a yud (spelled hei-yud), a detail that para-

graph 9 explains; teshuvah is the commandment that comes from Anochi, “Iwho am I.”
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(And so Reishis Chochmah writes, in chapter 1 of the Gate of Teshuvah, in the name of the

Ramban, that the verse “For this commandment” refers to the mitzvah of teshuvah.)

The parenthesis adds support from Reishis Chochmah, which reports the Ramban’s view that “this com-
mandment” is teshuvah. The Ramban’s reasoning, on Deuteronomy 30:11, is that the whole Torah would
have been called “all the commandment,” so “this commandment” must mean teshuvah.
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The explanation of this: teshuvah is in the nature of healing, as it is written, “I will heal their way-
wardness” (and see what is written about this in the discourse beginning “Go forth and see,” at the

end of Parshas Bereishis).

To show why teshuvah ranks above the other mitzvos, the maamar calls it healing, as in Hosea 14:5, “I will
heal their waywardness,” where meshuvasam, “their waywardness,” comes from the same root as teshuvah.

The text points to the Torah Ohr discourse “Go forth and see” for more on this.
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And just as physical medicine for the illnesses of the body is more precious and higher than the
body’s foods, by which a person lives, since it is what sets right all the life-forces, so that they be-

come a life set right, etc.,

Medicine is more precious than food: food keeps a person alive, but medicine repairs the life-force itself

when it has been damaged, so that he can live soundly again.

likuteitorah.com/likkutei-torah/nitzavim/2/ 13
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so teshuvah is on a higher level than all the mitzvos, which are drawings-down of the life-force of
the soul from the Name Havayah. And since one has blemished the Name Havayah by omitting a

mitzvah that is bound up with the yud of the Name or with the hei, etc.,

The mitzvos are like food, drawing life to the soul from the Name Havayah, and teshuvah is like medicine. A
sin, by omitting a mitzvah bound up with one letter of the Name, blemishes Havayah itself, so the remedy
must come from higher than Havayah, as the next paragraph explains.

SECTION 5 - 17-8

From the depths
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and teshuvah comes to repair and to draw forth Havayah, therefore teshuvah must reach higher
and higher, to the level of Anochi, which is His very Essence, may He be blessed, to draw forth the
level of Havayah from there, to fill the blemish and the lack.

Because the sin blemished Havayah itself, teshuvah must reach above Havayah, to Anochi, G-d’s own

Essence, and draw Havayah forth anew from there. Only a source higher than the damaged level can fill the
blemish and the lack.
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As it is written, “From the depths I call You, Havayah”: “the depth of the well.” For just as, by way of
analogy, with a spring whose waters have dwindled, one must dig deep, down to the source from
which the waters flow, to draw from there, so “from the depths” is the level of “the depth of the
well” and “the source of all” (see the Zohar, Part II, Beshalach, folio 63b),

Psalm 130 opens, “From the depths I call You, Havayah,” and the Zohar explains “the depths” as “the depth

of the well.” As with a spring whose water has dwindled, where one must dig down to the source, teshuvah
reaches down to “the depth of the well” and “the source of all.”

likuteitorah.com/likkutei-torah/nitzavim/2/ 14
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that is, the level of Anochi: from there, “I call You, Havayah”; that is to say, through this one calls
and draws forth the Name Havayah, so that there be a renewal of the coming-into-being of the life-
force.

That deepest source is Anochi, and from there a person “calls” Havayah, that is, draws the Name forth again.
This brings about a fresh coming-into-being of the life-force that the sin had damaged.
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And this is the level of Rosh HaShanah: “This day is the beginning of Your works, a remembrance
of the first day,” for it is the time of the renewal of the general life-force of the whole year, etc.
This renewal is the level of Rosh HaShanah, which the prayers call “the beginning of Your works, a remem-

brance of the first day.” On it the general life-force of the whole year is renewed, and that is what teshuvah

draws from Anochi.
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Now, the essence of teshuvah is in the heart: “from the depths,” from the depth of the heart, to cry
out to G-d in his distress, as it is written, “Their heart cried out”: “their heart” specifically. And
“cried out” (tza’ak) is a term of gathering,

Teshuvah is above all in the heart: “from the depths” means from the depth of the heart, crying out to G-d in

distress. Lamentations 2:18 says “their heart cried out,” stressing the heart, and the word tza’ak, “cry out,”
also means “gather.”
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as in “And the men of Ephraim were gathered (vayitza’ek)”: that he gathers to Him, may He be
blessed, his heart, his spirit and his soul, from “the inner part of a man and the deep heart.” And
mimaamakim (“from the depths”) is plural, for there is a depth above a depth; and “those who seek
Havayah understand all.”
In Judges 12:1 vayitza’ek means that the men of Ephraim were mustered, gathered together; so the cry of
teshuvah gathers a person’s heart, spirit and soul to G-d, in words drawn from Job 34:14 and Psalms 64:7.

The plural mimaamakim, “from the depths,” shows that there are depths beneath depths, which “those who
seek Havayah” (Proverbs 28:5) will understand.

likuteitorah.com/likkutei-torah/nitzavim/2/ 15
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For when a person turns to his heart, to its inner part and the innermost of its inner part, the true
point of his heart, the inwardness of the heart grows ever stronger, until “there is no power over

the spirit to restrain [it], etc.”

When a person turns inward to the true point of his heart, the inner heart grows stronger and stronger, until,
in the words of Ecclesiastes 8:8, the spirit can no longer be held back.
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And this is the level of weeping, as it is said of the Time to Come, “With weeping they will come”: he
weeps of himself and of his own accord, “going along and lowing.” And this is the level of “the hid-
den recesses of the heart.”

This is weeping that comes of itself, of which Jeremiah says that in the time to come “with weeping they will
come.” Like the cows that went “lowing as they went” (I Samuel 6:12), the person weeps without deciding to;
this is the level of “the hidden recesses of the heart.”

SECTION 6 - 19

“I,  am He” and “this day”
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And this is what is written in the writings of the Arizal: one who does not weep on the Days of Awe,
his soul is not whole. And this is the meaning of tashuv hei with the filling of yud: the hei is the level
of the higher teshuvah (teshuvah ila’ah), which is from the depth of the heart, and the filling of the
yud is the level of “the hidden recesses of the heart,” which are concealed, etc.

The Arizal’s saying that one who does not weep on the Days of Awe has an incomplete soul refers to this inner

weeping. In tashuv hei, the hei is the higher teshuvah, from the depth of the heart, and the yud that fills the
hei is the still deeper, hidden recesses of the heart.

likuteitorah.com/likkutei-torah/nitzavim/2/ 16
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(See Sefer Hadras Melech, section 156, on “the depth of the well” and “the depth of all”; and see the
commentary of the Ramaz on the Zohar, Parshas Emor, folio 93b, regarding “Of You my heart has
said”; and the expression “the hidden recesses of the heart” is in Psalms, chapter 44; and see what
is written about this in the discourse beginning “On the eighth day he sent [the people away].”)

The parenthesis gives further references: Sefer Hadras Melech on the two depths, the Ramaz on the Zohar’s

comment on “Of You my heart has said” (Psalms 27:8), the source of the phrase “the hidden recesses of the
heart” (Psalms 44:22), and the Likkutei Torah discourse “On the eighth day he sent the people away.”
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And this is [the meaning of] “I, I (Anochi Anochi), am He who wipes away your transgressions for

My sake”: Anochi twice, corresponding to the two depths of the heart, in which and through which

the Infinite Light (Or Ein Sof), blessed be He, Itself, as it were, is enclothed in the level of Hu (“He”)
Isaiah 43:25 says “I, I (Anochi Anochi) am He (Hu) who wipes away your transgressions”; the doubled Anochi

matches the two depths of the heart. Through them G-d’s very Self, as it were, is clothed in the level called
Hu, “He,” towipe away sin.
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(see the Pardes, Erchei HaKinuyim, under the entry Hu; and Etz Chaim, Dubrovna printing, Sha’ar
33, end of chapter 2; and the Zohar, Part III, Korach, folio 178b, on the verse “And the Levite, he
(hu), shall perform the service”; Emor, folio 100b; Ha’azinu, folio 290a; Terumah, folio 177b, on
the verse “He (Hu) made us”; and see what is written on the verse “Go forth (Lech lecha)” on the
subject of “He made us”),

Here the text lists sources on the level called Hu, “He”: the Pardes, Etz Chaim, and Zohar passages on “And

the Levite, he (hu), shall serve” (Numbers 18:23) and “He made us” (Psalms 100:3). In the Zohar’s words, Hu
iswhat is hidden and is not called by any name.

likuteitorah.com/likkutei-torah/nitzavim/2/ 17
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to be “He who wipes away your transgressions,” through the drawing down of the Thirteen
Attributes of Mercy, “who bears iniquity and passes over transgression.” And this power that teshu-
vah has is because

The level of Hu is drawn down to wipe away sins through the Thirteen Attributes of Mercy, which Micah 7:18

describes as G-d “who bears iniquity and passes over transgression.” The text now explains where teshuvah

gets this power.
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“their beginning is wedged in their end, and their end in their beginning”: through teshuvah,
which is from below upward, “their end is wedged in their beginning,” and through this there is
drawn forth the level of “from above to below,” which is the level of “their beginning is wedged in
their end.”

Sefer Yetzirah says of the Sefiros that their end is wedged in their beginning and their beginning in their

end. Teshuvah rises from below to above and joins the lowest to the highest (“their end in their beginning”),

and this draws the highest down to the lowest (“their beginning in their end”).
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(As is written in the Zohar, Part I11, Vayikra, folio 16a, “Who returns, etc.”; and see what is written
above about this in Parshas Pinchas, in the discourse beginning “Command, etc., My offering,

etc.”)

The Zohar (Vayikra 16a) asks of “He will again (yashuv) have mercy on us” (Micah 7:19) “Who returns?” and
answers that the Holy Ancient One returns to be revealed, revealing what was hidden before; all this is called

teshuvah. The text also refers back to the discourse “Command... My offering” in Parshas Pinchas.
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And therefore it is said of the mitzvah of teshuvah, “which I (Anochi) command you this day”: for
all the mitzvos are “the commandments of Havayah,” whereas teshuvah is above, at the level of
Anochi.

This answers the second question of chapter 1. The other mitzvos are “commandments of Havayah,” but

teshuvah reaches Anochi, so of it the verse says “which I (Anochi) command you.”

likuteitorah.com/likkutei-torah/nitzavim/2/ 18
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And the explanation of “this day”: “I (Anochi) command you” (metzavecha) is a term of joining
(tzavta) and binding; and this is in “today, to do them,” for “their beginning is wedged in their end”
specifically, which is the revelation of the level of Anochi in this world, the world of action, and not
“tomorrow, to receive their reward,”

9

The word metzavecha, “command you,” is read as related to tzavta, “joining”: through teshuvah Anochi

binds itself to the person. This happens “today,” in this world of action, for as the Talmud (Avodah Zarah 3a)
says on the words “which I command you today,” today is for doing them, and the reward comes afterwards.
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for the World to Come was created with the yud, and that is the yud of the Name Havayah; and
therefore there, a person has no free choice, etc.

The reward belongs to the World to Come, which the Talmud (Menachos 29b) says was created with the letter
yud, the yud of Havayah. There a person no longer has free choice; the revelation of Anochi, which is above
Havayah, comes through what a person does in this world.

SECTION 7 - 110-11

Not set apart, not far
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3. Now, it is written, “It is not hidden (nifleis) from you, etc.,” so that a person should not say,

“Since it is a very high and exalted level, the level of Anochi, ‘Iwho am I,” how will I reach it?”

The third chapter turns to the verse’s next words, “It is not hidden from you.” A person might think that
teshuvah, which reaches Anochi, G-d’s very Essence, is too lofty for him ever to attain.

likuteitorah.com/likkutei-torah/nitzavim/2/ 19
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Therefore it says, “It is not nifleis”: nifleis is from the expression “when he shall set apart (yafli) to
vow avow, etc.,” which is a term of setting apart and separation. That is to say, this level is not sep-
arated and set apart from you, nor is it divided from you, for you are not in a state of separation
from it; and “nor is it far off” in terms of distance of comprehension.

The answer reads nifleis, “hidden,” as related to yafli in “when he shall set apart to vow a vow” (Numbers

6:2), the vow of the nazir, a word of separation. The verse is saying that this level is not set apart from you at

all, and “nor is it far off” adds that it is not remote from you in understanding either.
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“It is not in heaven,” and “it is not beyond the sea.” Heaven is the level of a supernal makif (encom-
passing light), as in “the heavens for height,” which is not seen on the earth;

The next verses say the commandment is “not in heaven” and “not beyond the sea.” “Heaven” stands for a
supernal makif, an encompassing light that remains above and is not revealed below, just as the heavens, set

“for height” (Proverbs 25:3), are not actually seen from the earth.
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for the sky-blue color that appears to our eyes is the appearance of the air and not the appearance
of the heavens. (And see what is written in the discourse beginning “On that very day [Avraham]
was circumcised,” on “Who will go up to heaven for us,” whose initial letters [spell] milah and
whose final letters [spell] Havayah; see there.) And “beyond the sea” is also the level of makif,
The blue we see is the color of the air, not of the heavens themselves. The parenthesis points to the discourse
on “On that very day Avraham was circumcised,” where “Who will go up to heaven for us” (Deuteronomy

30:12) is read, as in the Tikkunei Zohar, as spelling milah, circumcision, with its initial letters and Havayah
with its final letters.
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for the sea is the sea of Chochmah, and “beyond the sea” is the makif above it. For although in
truth the level of Anochi, etc., mentioned above is in the manner of makif, and the makif of the
makif, etc.,

“The sea” is the sea of Chochmah, and “beyond the sea” is the makif above Chochmah. The maamar grants
that Anochi is indeed an encompassing level, even the makif of the makif.
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nevertheless it is not like “heaven” and “beyond the sea,” for even so, “the matter (hadavar) is near
to you, etc.”: the hei of [ha]davar is the level of the two heis, thought and speech; it is the word of
G-d, [of which it is said,] “with a single utterance it could have been created.” “In your mouth”: that
is, through the Torah, “My words which I have placed in your mouth,”
Yet Anochi is not distant like “heaven” and “beyond the sea,” for “the matter (hadavar) is near to you.” The
hei of hadavar stands for the two heis, thought and speech, so hadavar is the divine word that creates the

world (the Mishnah in Avos 5:1 says it could have been created with a single utterance), and “in your mouth”
means through the Torah, as in “My words which I have placed in your mouth” (Isaiah 59:21).
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for “whoever reads and studies, the Holy One, blessed be He, reads and studies opposite him.”
That is, the drawing down of the Infinite Light (Or Ein Sof), blessed be He, so that it is drawn down
and revealed in the level of “reads and studies”: “reads” is the level of the higher Chochmah
(Chochmah Ila’ah), the Written Torah, and “studies” is the Oral Torah, the level of the lower
Chochmah (Chochmah Tata’ah).
Torah study below is answered above: as Tanna d’Vei Eliyahu teaches, when a person “reads and studies,”
the Holy One, blessed be He, “reads and studies” opposite him. This draws the Infinite Light down into the

Written Torah (“reads”), which is the higher Chochmah, and into the Oral Torah (“studies”), the lower
Chochmabh.
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(As is explained in the discourse beginning “Therefore say to the children of Israel, etc.,” on “And I
will bring you.”) For all these drawings-down from the Infinite One (Ein Sof), blessed be He, de-

pend on the Torah study of Israel below;

All these revelations from the Infinite One depend on the Torah study of the Jewish people below. The text
refers to the discourse “Therefore say to the children of Israel” (Exodus 6:6) for a fuller treatment.

TM9M2 0910 WY [nxoey mnon] YU PN (ooox] DN KW 07 1A% TR 71730 0 NRT 99D 0D
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for were it not for this, the Holy One, blessed be He, in Himself, is high and exalted even above the
level of the higher Chochmah, as it is written, “You have made (asisa) them all with Chochmah,”

which is physical making (asiyah), etc., as is known from elsewhere.

In Himself G-d is so far above even the higher Chochmah that, compared with Him, Chochmah is like mere
physical “making,” which is how “You have made them all with Chochmah” (Psalms 104:24) is read here.
Without Israel’s Torah study, He would not be drawn down even into Chochmah.

K71 °IK O3 IR (7710 >7272] 1772 927° 799 DK 7120 9277 23w 9195 7°92 "nnw WK *1271 1N
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And this is [the meaning of] “And My words which I have placed in your mouth”: that is to say, the
matter (hadavar) depends on your mouth; if your mouth speaks words of Torah, then I too read and

study, etc.

So “My words which I have placed in your mouth” means that the matter depends on a person’s mouth.
When he speaks words of Torah, G-d too “reads and studies” with him.

15X DOW° ORY M7 PYRRY M7 207K M7 90 TIRDMY PRANKRTY 92252 71PN 11 79w 92252
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“And in your heart”: this drawing-down depends on your heart, that it should desire and long; for
“spirit brings spirit and draws down spirit,” and “if he sets his heart to Him, etc.”

“And in your heart” means that this drawing-down depends also on the heart’s longing, for “spirit brings
spirit”: a person’s yearning below draws down spirit from above. The words “if he sets his heart to Him” are
from Job 34:14.
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(As is written there, at the end of the discourse beginning “Therefore say,” mentioned above.) And
this is the level of teshuvah (return), for the essence of teshuvah is in the heart; and through this,

“to do it,” that is, to make the davar spoken of above.

The heart’s longing is teshuvah, whose essence is in the heart, and through it comes “to do it” (Deuteronomy
30:14): to “make” the davar, the divine word, described above. The text refers again to the discourse “There-
fore say” for this.

11927 DR Q2% Q°2IVI O Qnw 10 NANRKRT T AR neah 19120497 Y 2710 '|”7N 29p %D
)
For “the matter (hadavar) is near to you”: “those who do His word,” so that it be “You have exalted

Havayah, etc.”; for they are the ones who make and draw forth the word of G-d, etc.

“The matter is near to you” is explained by “those who do His word” (Psalms 103:20): through their deeds
Israel make and draw forth the word of G-d. This brings about “You have exalted Havayah this day to be your
G-d” (Deuteronomy 26:17).

(R”Y R”3PT P'?:! D M2 Yy 10 P ynwab vy PR "MPTPAY YW 7770 M wUn)
(And see what is written about this at the end of the discourse beginning “When Israel put ‘we will
do’ before ‘we will hear,’ etc.”; and see the Zohar, Parshas Balak, folio 191a.)

The discourse referred to opens with the words of the Talmud (Shabbos 88a): when Israel said “we will do”
before “we will hear,” they used the secret of the angels, “those who do His word, to hear the voice of His
word.” The Zohar (Balak 191a) adds that “those who do His word” repair the davar and restore it to its origi-
nal form.
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And also “in your mouth” in the manner of the shofar on Rosh HaShanah, through the mouth of

the one who blows and draws forth the sounds, the sound of the shofar, as is explained elsewhere.

“In your mouth” also alludes to the shofar of Rosh HaShanah, whose sounds are drawn forth by the mouth of

the one who blows it. The text says this is explained elsewhere.
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IN ONE'S AVODAH

Every Jew can reach G-d’s very Essence through teshuvah, by turning to the true point of his heart, its

depth and its hidden recesses, until he cries out from there; this is the weeping of the Days of Awe. And the

drawing-down depends on him: on his mouth speaking words of Torah, on his heart’s longing, and on his

deeds, “today,” in this world.

QUESTIONS FOR DISCUSSION

1.

Why, according to the maamar, could the declaration “I am Havayah your G-d” not have been needed to
teach that G-d is the Creator?

. In what sense is Havayah only a “name” and a radiance, and how does Anochi become Havayah through

“your G-d”?

. Why must teshuvah reach higher than the mitzvos, and how does the comparison of medicine and food

explain this?

What are the two depths of the heart, and how do they relate to tashuv hei and to the doubled Anochi?

. If Anochi is the makif of the makif, how can the verse say that “the matter is near to you”?
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

1 ¥R 2

According to the note, Sefer HaMaamarim 5565 prints the
transcript (hanachah) of this discourse by the Mitteler
Rebbe, explanations of it, and summaries of this maamar

written by the Rebbe Rashab.
KEHOT'S NOTE
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Moshe tells the people that “this commandment” is not
hidden from them nor far off. The maamar asks which
commandment is meant and will show that it is teshuvah.

Deuteronomy 30:11x”>:"> 0°127

AP K21 Tan K17 NRPDITRD 0T TR 221N WK NXIT MR 02
BSh

For this commandment which I command thee this day, it is

not too hard for thee, neither is it far off.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

X ,2 07T

3 ™1 MEn

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE

09,10 1Pw XA

4 ™ Msn

The verse of tzitzis speaks of “all the commandments of
Havayah.” The Alter Rebbe takes the expression as a name
for all the mitzvos, which are rooted in the Name

Havayah.

Numbers 15:39072:170 72712

anR onvy N mxza"?;'mg onIan DR DRI NUYP 097 M
:DIPIMN D731 DAXR™IER DY M) 82237 "X 1MNDK
And it shall be unto you for a fringe, that ye may look upon

it, and remember all the commandments of the L-RD, and
do them; and that ye go not about after your own heart and

your own eyes, after which ye use to go astray;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The version printed there adds here, “as it is written, ‘And
you shall remember all the commandments of Havayah,’”

likuteitorah.com/likkutei-torah/nitzavim/2/

naming the verse from which the expression “the com-
mandments of Havayah” comes.
KEHOT'S NOTE
2’ Mgn 95 DR ONNON wPR” R0 IYNN Y 27N 170pn 1n”hnoa
MOWHI RIT D1y 9w °DD” IR AWN M7 MED PN TN
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The Raaya Mehemna speaks of the 248 commandments
through which one makes the Holy One, blessed be He,
King over all the limbs of the Shechinah. It is one of the
Zohar passages behind the image of the mitzvos as the
King’s limbs.

Zohar 1, 170b2 ,yp x*m

Zohar I1, 118ar ,n°p 27mt

KEHOT'S NOTE
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Tikkunei Zohar speaks of the 248 commandments as “the
commandments of Havayah in each and every limb of the
King.” The Alter Rebbe uses this to identify the mitzvos
with the level of Havayah, “the King.”
Tikkunei Zohar 74a:8°1:X 77y 7717 °1pn
IPRT RIRT RWOR ANER WPRT ,RDOYNART RTINY KT 120 79N
TP MNIR PPTE 3T L1WR CIORT KIORT Xpom w7XY
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AT IND 0 22 9P KT LIRAN XNPDY PY X 7Y A%
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Tikkunei Zohar - Vocalized (Public Domain)

PARAGRAPH 2

1297 11°K TINDD

According to the note, this passage (the question of how
G-d could “introduce” Himself at Sinai) is quoted in Or
HaTorah on Va’eschanan.
KEHOT'S NOTE
YWY 1INNRY N7TIRD RN

T RIT 90 19PY TN IWN

The Torah’s law of a disputed article speaks of an item “of
which one says, ‘This is it.”” The Alter Rebbe borrows the
phrase for pointing out something definite, which is possi-
ble with a person but not with G-d.

Exodus 22:8°11:2”2 mnw
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For every matter of trespass, whether it be for ox, for ass, for
sheep, for raiment, or for any manner of lost thing, whereof
one saith: 'This is it,' the cause of both parties shall come
before G-d; he whom G-d shall condemn shall pay double
unto his neighbour.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In Elijah’s prayer (Patach Eliyahu) in the introduction to
the Tikkunei Zohar: “You are hidden beyond all hidden
things; no thought can grasp You at all.” It is quoted here
to show that G-d cannot be identified like a person.

Tikkunei Zohar 17a:10-1227°->:X 1 97171 *1pn

7awnn N9 .MN0 2 DY RMOND PRDY D0 By ARDY NI NAR
WY NP I LPIPN WY NPPART RIT NIX LYY 3 Xo%an
JP0ANRT PRRYY URANR RDT 1RPN0 1RDY 112 RAMIRD 17000
72 PWPT XIT NIRY LKW "33 (XMOONR K1) NN0ONR 1A
TORM MP120 11 TN WPIDRT IRA 93 LIRADD NIRT 1A N0 1M

.2 WMBR 19RD 100 WNNR LAY
Constantinople, 1740 (CC-BY-NC)

7290 93 aneRI K 9D
Moshe reminds Israel that they saw no image when G-d
spoke at Horeb. Since nothing was seen, “I am Havayah”
could not have been an identification of a visible form.
Deuteronomy 4:15170:"7 0°7127
M 927 OP3 NPRNTPD DIRY K? °D DPNWER TXR DRYRYN
:WRT 7R 2702 027K
Take ye therefore good heed unto yourselves—for ye saw no
manner of form on the day that the L-RD spoke unto you in
Horeb out of the midst of the fire—

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

v ,7 0737
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.("5?( nn2) NP2 "N IR7

27yn N7922 1202 wInm

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.9%1° n372

D°1°7RR7 %12 097NN PRIW° 9
G-d tells Moshe that Israel are “believers, the children of
believers.” The Alter Rebbe uses it to show that knowledge
of G-d as Creator was already fixed in every Jew before
Sinai.
Shabbat 97a:4-5"17-"7:X 1% naw
X2 1777 :2°027 L3902 npi? — oUW TWinT whph w7 InR
MR ORI MTINT KIT 2 RGP B KPR 7N 0P K
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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Job says, “From my flesh I behold G-d.” Here it means
that, as one perceives the soul from the living body, one
perceives G-d from the existence of the world.

Job 19:263172:1” 21K
9K MR *am NRTIDR 271y IR
And when after my skin this is destroyed, Then without my

flesh shall I see G-d;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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That discourse, on “And you shall know this day and take
it to your heart” (Deuteronomy 4:39), asks what this fur-
ther “knowing” adds after Israel had seen and heard G-d
at Sinai.
KEHOT'S NOTE
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The Pardes Rimonim explains the written Name as mean-
ing that G-d “was, is and will be, and brings all existences
into being.” The Alter Rebbe uses this meaning of
Havayah as the basis of his explanation.

Pardes Rimmonim 1:9'v:°X 0°11%9 0712

29777 5 21K WY° 195

After each round of his children’s feasts Job would offer
sacrifices, and the verse says, “Thus would Job do all the
days.” The future form ya’aseh describes a habitual ac-
tion, which is the sense the Alter Rebbe finds in the yud at
the head of the Name Havayah.
Job 1:571R 21°R
29T P22 02T QWP 2R N2WN ANwRT "1 DR 73 O
02272 0°PPK 15721 "2 LY PP 21K WK *D 0PI 120n NiGY
:D’Dfﬂ'b; 2PR Ny 103
And it was so, when the days of their feasting were gone
about, that Job sent and sanctified them, and rose up early
in the morning, and offered burnt-offerings according to
the number of them all; for Job said: ‘It may be that my sons
have sinned, and blasphemed G-d in their hearts.” Thus did
Job continually.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.1, 2PR

26



LIKKUTEI TORAH - PARSHAS NITZAVIM - MAAMAR 2

19

20

21

PPN °T199IR
The first of the Ten Commandments: “I am Havayah your
G-d, who brought you out of the land of Egypt.” The maa-
mar asks what this declaration could have taught, and will
read it as Anochi becoming Havayah through “your G-d.”

Exodus 20:2°2:3 mnw

:0°729 NO21 078N PIND PNRYIT WK P0R 7 O
I am the L-RD thy G-d, who brought thee out of the land of
Egypt, out of the house of bondage.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Kehot’s note points to where this is explained further:
Shelah (Shnei Luchos HaBris).
KEHOT'S NOTE
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PARAGRAPH 3

22

23
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“Great is Havayah and much praised, and His greatness is
unsearchable.” The Alter Rebbe contrasts this boundless
greatness with the bounded worlds.

Psalms 145:3:1”np 0°2°1n

2P0 TR NPT TRR Do N PiTy
Great is the L-RD, and highly to be praised; And His great-
ness is unsearchable.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In Daniel’s vision “a thousand thousands” serve before
G-d. A number, however great, shows that even the heav-
enly hosts are limited.

Daniel 7:107:t 5x°17
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A fiery stream issued And came forth from before him;

thousand thousands ministered unto him, And ten thousand

times ten thousand stood before him; The judgment was set,

And the books were opened.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Talmud says the distance from the earth to the firma-
ment is a journey of five hundred years. The Alter Rebbe
brings it as another measure of the worlds’ finitude.
Chagigah 13a:3’3:X 3 1331
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“For I, Havayah, have not changed.” It shows that G-d, un-

like a soul in a body, is not affected by the worlds He
sustains.

Malachi 3:61:3 °3x7n
:00°93 X7 3py2732 DORY NI K2 1 °IX °2
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“For His Name alone is exalted; His splendor is upon the
earth and the heavens.” The Alter Rebbe reads it to mean
that only a radiance (“His splendor”) reaches the worlds.
Psalms 148:1337:1”np 0°2°1n
DoY) PIRTPY 4797 1727 W 23373 °n owtny 197
Let them praise the name of the L-RD, For His name alone is
exalted; His glory is above the earth and heaven.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Job asks, “And wisdom, from where (me’ayin) shall it be

3

found?” Chassidus reads me’ayin as “from nothing,” so

that Chochmah comes from a level of utter nullification.
Job 28:1227:175 21°R
732 DIPR ML °KY RE2A PRY TR30M
But wisdom, where shall it be found? And where is the place

of understanding?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And Israel saw the great hand” at the splitting of the Sea.
The words open the discourse to which the text refers for
the radiance that takes up no place.

Exodus 14:3187%:7" mnw
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And Israel saw the great work which the L-RD did upon the

Egyptians, and the people feared the L-RD; and they be-

lieved in the L-RD, and in His servant Moses.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

19%n 22°PRN °1 AR

“After Havayah your G-d shall you walk.” The verse is the
subject of the explanation to which the text refers here.

Deuteronomy 13:5°77:2> 0°127
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After the L-RD your G-d shall ye walk, and Him shall ye fear,

and His commandments shall ye keep, and unto His voice

shall ye hearken, and Him shall ye serve, and unto Him shall

ye cleave.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“I am Havayah; that is My Name.” The Alter Rebbe stress-
es that Havayah is called a “name,” something for others,
below G-d’s Essence.

Isaiah 42:8'1:2"n 11°yw°
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I am the L-RD, that is My name; And My glory will I not give

to another, Neither My praise to graven images.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note sends the reader to Or HaTorah on Bereishis for
this point, that Anochi becomes Havayah because He is
“your G-d.” The note does not quote the passage.
KEHOT'S NOTE
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PARAGRAPH 4
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In this Chanukah discourse of Torah Ohr the Alter Rebbe
explains “Havayah is your shade”: as a shadow turns after
the person who casts it, so G-d, as it were, is “your
shadow,” and through a person’s service below (the
arousal from below) the Infinite Light is drawn down
above.
KEHOT'S NOTE
A% RN

“Sing and rejoice, O daughter of Zion, for I am coming
and I will dwell in your midst.” The words open the Torah

likuteitorah.com/likkutei-torah/nitzavim/2/

34

35

36

37

R D11 7187 921K WK DRI %60 o0...

Ohr discourse to which the text refers.
Zechariah 2:1477°:2 "7t
TIOR3 79103 NIDW K™ 72 T°37N2 M *1
’Sing and rejoice, O daughter of Zion; for, lo, I come, and I

will dwell in the midst of thee, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Havayah is your guardian; Havayah is your shade at your
right hand.” The text refers to the explanation of this verse
in connection with drawing Havayah down through the
mitzvos.
Psalms 121:5°7:x75p 0°%°11n
SR T270Y PR N A R
The L-RD is thy keeper; The L-RD is thy shade upon thy

right hand.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The verse of tzitzis: “and you shall remember all the com-
mandments of Havayah and do them.” The word osam
(“them”) is written without a vav, so it can be read atem
(“you”).
Numbers 15:39172:10 1272
onX oney1 N NignTP37nX onTon Nk oneRTY NYUE? 037 M
:DIPIM 2°3 BOXITX DPY XY 03227 N 1IN
And it shall be unto you for a fringe, that ye may look upon
it, and remember all the commandments of the L-RD, and
do them; and that ye go not about after your own heart and

your own eyes, after which ye use to go astray;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Speaking of one who teaches Torah, Rava says it is as
though he made himself, for “and do them (osam)” may
be read “do not read osam but atem (you).” The Alter
Rebbe uses the reading atem to show that the mitzvos
“make,” that is, draw forth, the Name Havayah.
Sanhedrin 99b:1227°:1 v 1°77710
2N27 ¥Ry A7¥R ,A7IR 971930 12 DY TARRT 9D whRY W InK
IR MY 7312102 Y TN UDIT INY NI IR 17K
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William Davidson, Vocalized Aramaic (C(.;,—BY—NC)
Vayikra Rabbah 35:’R:7”% 127 X1p™)
KEHOT'S NOTE
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On “and do them,” written without a vav, the Midrash has
G-d say: if you keep the Torah, I regard it as though you

28



LIKKUTEI TORAH - PARSHAS NITZAVIM - MAAMAR 2

38

39

40

41

made yourselves. Kehot’s note gives Vayikra Rabbah 35:1;
on Sefaria the passage is at 35:7.

Vayikra Rabbah 35:7°1:717% 721 R
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In its plain sense the verse says that David made a name
for himself after his victories. The Alter Rebbe, with the
Zohar, reads it as David “making” the divine Name
through his deeds.
II Samuel 8:1327:1 2 Pxnw
PR Y MR MPRTRYA2 0IR-NK INi5Tn J2v2 ov M7 YN
And David got him a name when he returned from smiting
the Arameans in the Valley of Salt, even eighteen thousand
men.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
2,1 2-DRInw
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The Zohar reads “and do them” as “you shall make them,”
as though one who keeps the commandments “makes”
G-d above, and brings “And David made a name” to say
that David, as it were, made the holy Name above. This is
the Zohar passage the text cites.
Zohar, Bechukotai 2:12-4:191%»>:7-27°:"22 >n1pna 711 1020
Similarly, R. Simeon commented on the verse, “And David
made him a name” (2 Sam. 8, 23). ‘Did, then, David really
make it?’ he asked. ‘What it means is that because David
walked in the way of the Torah and carried out the precepts
of the Torah and exercised his royal power in the fitting
manner, he, as it were, “made” a Name on high. No other
king was so worthy to accomplish this as David, because he
used to rise at midnight and praise the Holy One, blessed be

The Zohar; London, Soncino Press, 1933 (Public Domain)

2P N7 MpRa°e 27N M3

In Bechukosai the Alter Rebbe cites the same Zohar
(Bechukosai 113a) to read “and do them” as “and you shall
make atem,” after describing the mitzvos as the vessels
that keep the “good wine,” the hidden inner dimension.
KEHOT'S NOTE
.2,1Y OMID LA, N TP e $°yY 01 1on

1t PI0D DY PR

the passage shares nothing with the note
KEHOT'S NOTE
%0
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Kehot’s note points to Zohar, Bechukotai 4:18 for these
words.

Zohar, Bechukotai 4:1811”>:*7 >n\pna 717 120

PARAGRAPH 5
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The Zohar says that whoever guards the holy covenant is
called tamim, and the Shechinah joins with him; therefore
“You shall be tamim,” and then “with Havayah your G-d.”
This is the first passage the text cites.

Zohar, Sh'lach 19:169-21:178-v”op:v™> T2 ndw M7 190
)

9°roN *1 Ay 1°nn oonn
The Zohar explains “You shall be tamim with Havayah

your G-d”: just as He is tamim, one whole, so you shall be
tamim with Him. This is the second passage the text cites.

Zohar, Sh'lach 13:119-128175p-v*p:37> 7% nPw 7117 790

9°roN °1 Ay 1°nn oonn

The Raaya Mehemna on Pinchas says that one whose in-
side is not like his outside, in all his limbs, inner and out-
er, may not enter the King’s palace, and brings “You shall
be tamim with Havayah your G-d.” The text cites it for
wholeness in every limb.

Zohar, Pinchas 53:325-54:334772w:771-7"5w: 3”1 0M3D ,7717 190

'R 17OPT MW wAD Ama

The note quotes Or HaTorah’s summary of this Zohar:
“tamim tihyeh” is the level of Yesod, attained by guarding
the covenant, and through it “you will be with Havayah
your G-d,” which is Malchus.
KEHOT'S NOTE
hyhi “|’P5N 71.OY 0 Y1 N°72 71T 27y TI0° Na N 0van a7
nnn Y DUDIW UMK — PR

N”Y0 271 77 orin e Y
According to the note, the wording of this Raaya Mehemna
passage is quoted in Or HaTorah on Shoftim.
KEHOT'S NOTE
.2AnNN°Y DOV D NN R NWD

90°M AN ORWR . . WD "1aN o2 abwy ovnn L. msnn vy
R msn
As the note quotes it, Likkutei Sichos asks how one can be
whole in all the limbs of the soul when some mitzvos can-
not be kept, as when there is no Temple.
KEHOT'S NOTE
PUIAR IRT) MR 277N 711D 1w "NAR AN wUw 1°on TIRIPT”
TPRW 7712 112) NIM™10M NNXn D”P‘? DPRRW 28713 111 ,(102°1N3 ¥”H0
23WD1 72K 252 “0OMN” NIPY DIRAY RURY KNI (2717 ,0%°P PrnRn2
PR MEn 0°7p2 12 DPRRW 2313 RIMIW KD 7MY Y A011] 97
W [ — OW PUIAR AR — 07PN 513533 MR 0°P 920w AN
mxEn “NN” TR (X Y KO 19K RIZMI 0712070 073N MO
RPW 77IN0 MIZH 0CpRw XD M (2 .70 2P0 DORD” YW 19R
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“When you return to Havayah your G-d with all your heart

and with all your soul,” the verse just before “For this com-

mandment.” From it the Alter Rebbe shows that “this com-

mandment” is teshuvah.

Deuteronomy 30:10”:"% 0”127

17117 9902 123137 1’13]77:[1 nisn -n'mp'_b T|’|7'7N al '?ﬁ,?; ynawn o

SAWDI2221 2777222 TROR N9R WD *3 M

if thou shalt hearken to the voice of the L-RD thy G-d, to

keep His commandments and His statutes which are written

in this book of the law; if thou turn unto the L-RD thy G-d

with all thy heart, and with all thy soul.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N 2%Wn nawn
The Raaya Mehemna calls the mitzvah of teshuvah tashuv
hei, “the hei returns” to the vav, which completes the
Name. The Alter Rebbe uses this reading of the word
teshuvah.

Zohar III, 122ax ,20p »m
KEHOT'S NOTE
R ,20p m

12N nwWwn o2

Reishis Chochmah explains that all this is called teshuvah,
tashuv hei: the higher hei returns over the “children” and
toward the yud, and the lower hei returns to unite with the
vav. The Kehot note points to this passage on tashuv hei.

Reshit Chokhmah, Gate of Repentance 2:7-87yw 1151 N°wR"
n-t2 nawnn

22 2230 o wm ,0%330 DY 1arhY N nwn ,nawn RIp M9
24y menne o WM L,Donnnnn By annnn ox 2wn o
07X NP2 131K KT ,0°PNA TIZPA TR T ARTpam
0°%1n) 710D DY oW KR L,(27Y T2 A7) A0 1PN D I ,amna
R WKW WD) ,0°YWI NYYI P RD WK WORD WK (X LR
557 RNIOR RN PR OKTY ,07187 PIRD TRIT TPWR KX
oY1 ,70 KDY o (30,2 A19°K) 2°NDT X XTI LPWRIM YR

17?777 1N NIRDI ,177 N2 2w (0,1 7PYW°) IANR
Hamesorah Publishers, Jerusalem 2005 (CC-BY-NC)

172197 Qw2 A2WNR YW X¥2 1”2

Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE

NWIB] TMINM TIR%22 20D 17V 1PANM” [OTI0WRR 0197 2 ,9p AT
IR 1 AMINAPY 72T RIT DRI T8N0 0 PIoD DAw [27Y 0°2%1
ROWIPA PRY *D DY AR 2 DPA IR IR WK TIINAT DD MMROw
%7 ,TINM AR NRIPAW 7N DY 19RT 0108 PO R N RowIp
NRPI NRT DT 0395 98D 1w PY 02 12w woRY 1N 0219y
722%21 PR TRM 7277 PPOR 21p D 7I0a0 20 ChYTRY L,A2wn
72wNn NPap 22920 MTINA? PIEY 0°737 1T 772 110 ImMwyS
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“You shall be wholehearted with Havayah your G-d.” The
Alter Rebbe reads tamim as wholeness in all the limbs of
the soul, which comes when Havayah becomes “your
G-d” through the mitzvos.

Deuteronomy 18:1327°:11”> 0°727
SPRPR N 0y AN 0nn

Thou shalt be whole-hearted with the L-RD thy G-d.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE

20,17 03T
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Reishis Chochmah quotes the Ramban that had the verse
meant the whole Torah it would have said “all the com-
mandment,” and so reads it as speaking of teshuvah; it
adds its own reading of “in your mouth and in your heart”
as confession and the heart’s resolve. This is the passage
the text cites.

Reshit Chokhmah, Gate of Repentance 1:673w 231 nN°wXA
1R 1wNn

D P10 AW (X5 AT O°2%1°D) f7ANT IR"22 A5 7Y PAamm
ARRW MR 77 7IN0 PY 92T RIT AR (R°,? OW) DRI TIRnn
LROWID RUWIPT PR 7 9Y AR AN 0177 N 2R IWR MBI 0o
92713) TN AR NRAPIY 77100 Py 19RA 09109 95 a e
9% ,m12WwNn By 03 12w°R waRI 17IND 0°3D Y 0Ipn on (70 ,v°

.121WN NRIP3 NPRT N7 03 %D
Hamesorah Publishers, Jerusalem 2005 (CC-BY-NC)

TN N8R DY ORP NN 1800 0D

The Ramban writes that the whole Torah is called “all the
commandment,” but “this commandment” refers to
teshuvah. The Alter Rebbe cites this view through Reishis
Chochmabh.

Ramban on Deuteronomy 30:11%:"> 0°127 9y 1" 2m7

TR 92 5y 2 1103 .APD 77IRT P2 By NI mEnd v oym
mMERT PR 01T IR PR WK MERT 93 L,CRIN 022T) WK
nAYY (X2 0°7127) 7227 P8 NIWM 3 N1 TWNT PY NN
TR 12 MIRY? NNIR MY M L,(20% 00137) PR N Ty

98 207 PN ,0RYT T3 NNKY DWW 32 AT 1T OX 7

.o TA37 223X WK P51 Ny
FOR THIS COMMANDMENT. The meaning thereof is that it
refers to the entire Torah. But the correct interpretation is
that when he refers to the entire Torah, he says [as above]
Every commandment which I command thee this day.
Rather [the expression used here] this commandment refers
to [the commandment of] repentance aforementioned, for
the verses, and thou shalt bethink thyself; and thou shalt re-
turn unto the Eternal thy G-d, Verse 2. constitute a com-

30



LIKKUTEI TORAH - PARSHAS NITZAVIM - MAAMAR 2

mandment, wherein he commands us to do so. It is stated in
a future tense [rather ...

Vocalized Edition (CCO) - Commentary on the Torah by Ramban (Nach-
manides). Translated and annotated by Charles B. Chavel. New York, Shilo
Pub. House, 1971-1976 (CC-BY)
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G-d promises, “I will heal their waywardness; I will love
them freely.” The Alter Rebbe brings it to show that teshu-
vah is a kind of healing.

Hosea 14:5°7:7 ywii
1 °BX 3% °3 MIT3 DX DNWH KIW
Iwill heal their backsliding, I will love them freely; For Mine

anger is turned away from him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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That discourse, on “Go forth and see” (Song of Songs
3:11), explains why the Giving of the Torah is called “the
day of His wedding” and the building of the Temple “the
day of His heart’s joy,” and speaks of the Congregation of
Israel as the “heart” that gives life to all the limbs.
KEHOT'S NOTE
ST, RMN

9N IR

“Go forth and see, O daughters of Zion, King Solomon.”

The words open the Torah Ohr discourse to which the text

refers.

Song of Songs 3:118™:) 0*°wi 1w

oP2 X 19 TYY MLY2 MHOY TPR3 1Y N2 APRT MINY

:127 nonty 021 inann

Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of

the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note sends the reader to the Tzemach Tzedek’s expla-
nation of the mitzvah of confession and teshuvah for the
idea that teshuvah fills the blemish and the lack; the note
does not quote it.
KEHOT'S NOTE
.1345°y "N W”w‘? LTI 12WAN "1 NIXR 7PNIEN 9772 AR

T PARP Dopnynn
“A song of ascents: From the depths I call You, Havayah.”
The Alter Rebbe reads “the depths” as the deepest source,

likuteitorah.com/likkutei-torah/nitzavim/2/
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Anochi, from which teshuvah calls forth Havayah.
Psalms 130:1°%:7”p 0°%°11n
ORI DoRRYRn NiPYRT Y
A Song of Ascents. Out of the depths have I called Thee, O
L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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There the Alter Rebbe cites the same Zohar (Beshalach
63b), explaining “the depth of all” and “the depth of the
well” as the two foundations of Abba and Imma, the higher
Chochmah in the inwardness of the heart, which is tashuv
hei filled with yud.
KEHOT'S NOTE
A, R D DYR R

TPwyn nbrn oen m

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.11”77 7 NYaN

TIWRT 0192 1109t Pwyn nban avn m
The Talmud discusses the Rosh HaShanah prayer “This

day is the beginning of Your works, a remembrance of the

first day,” which follows Rabbi Eliezer’s view that the world

was created in Tishrei. The Alter Rebbe quotes it to show

that Rosh HaShanah renews the life-force of creation.
Rosh Hashanah 27a:15-161"0-1"1:X 1”3 11w WXA
72 PRINY 37 MR 1D NP YRR MWD WRAY Do my
D 11930 TYn NP0R OFD AP ORITRT PSR RRD PO
27 2207 .07IYT X723 W02 IBRT IPOPK 2209 — 1XRD WK
D AP RDPR RTY LNI9727) YRR MWD wRY? DaP MY K1Y
IRDP? 2221 RIPR MIWE WRIT ,PTIERY O 1993t yn nenn

RWER — 30 2

William Davidson, Vocalized Aramaic (CC-BY-NC)

The Zohar on Beshalach says one must pray “from the

depth of the heart,” and explains “from the depths” as “the

depth of all, the depth of the well,” from which springs go
forth to bless all. The text cites this passage.

Zohar, Beshalach 28:408-4181"°n-n"n:n”3 nw32 7711 100

PARAGRAPH 8
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“Their heart cried out to the L-rd.” The Alter Rebbe stress-
es that the cry comes from the heart.
Lamentations 2:1817°:’2 12X
DR 12721 OnP AYRT D010 21030 1R7N2 Nnin 21TIRTOR 027 Py
SIY"N2 OTA79X 77 N0 NN
Their heart cried unto the L-rd: ‘O wall of the daughter of

Zion, Let tears run down like a river Day and night; Give
thyself no respite; Let not the apple of thine eye cease.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And the men of Ephraim were mustered.” Here vayitza’ek

means “were gathered,” showing that tza’ak can mean

gathering.

Judges 12:1°x:27 pv:w

onym? AI2Y YITH MADP 1INRM A1IDY 12PN 07O UK pYEN

WK 2V T3 A2 A2 NDTP DRI K 0P 1myinn

And the men of Ephraim were gathered together, and passed

to Zaphon; and they said unto Jephthah: ‘Wherefore didst

thou pass over to fight against the children of Ammon, and

didst not call us to go with thee? we will burn thy house upon

thee with fire.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“If He sets His heart upon him, He will gather to Himself
his spirit and his soul.” The Alter Rebbe uses the words for
the person who gathers his heart, spirit and soul to G-d in
teshuvah.

Job 34:1477>:77% 21K
FOR? PR I im17 927 1R oot oR
If He set His heart upon man, If He gather unto Himself his

spirit and his breath;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Iy 291 WOR 27PN
“The inner part of a man and the deep heart.” The phrase
describes the depth of the heart from which teshuvah
comes.
Psalms 64:7°1:770 02710
Py 291 ¥R 211 ann o unn nviywen:
They search out iniquities, they have accomplished a dili-
gent search; even in the inward thought of every one, and
the deep heart.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

b INRWI PR .. DopRynm

The note points to the Tzemach Tzedek’s Biurei HaZohar
for this passage, from the plural “depths” to the Arizal’s
saying about weeping on the Days of Awe; it does not quote
it.
KEHOT'S NOTE
1977y 27309 MR AR

53511727 1 wpam

“Those who seek Havayah understand all.” The Alter
Rebbe brings it to say that those who seek G-d will under-

likuteitorah.com/likkutei-torah/nitzavim/2/
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stand that there are depths beneath depths.

Proverbs 28:5°7:1173 "own

19312727 71 "Wpam LI 1P2RY YW
Evil men understand not justice; But they that seek the
L-RD understand all things.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“No man has power over the spirit to restrain the spirit.”
Here it describes the inner heart growing so strong that its
feeling can no longer be held back.

Ecclesiastes 8:8°r1:’r1 nomp

T) NYRT O3 TUPY PRY TN KDY M2 why o7N PX
PYITNR YU VPR RN NOYn

There is no man that hath power over the wind to retain the

wind; neither hath he power over the day of death; and there

is no discharge in war; neither shall wickedness deliver him

that is given to it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1N12° %222
Kehot’s note points to Jeremiah 31:8 for these words.

Jeremiah 31:8'1:x7% 1707

77 0923 7Y 02 PIR™>NI7R D°NX2P) 1103 TINR ONIR R°21 117

7137 9297 9373 PR VI N7

Behold, I will bring them from the north country, And gather

them from the uttermost parts of the earth, And with them

the blind and the lame, The woman with child and her that

travaileth with child together; A great company shall they

return hither.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1LRD M

IN12°°2022

“With weeping they will come, and with supplications I will
lead them,” said of the return from exile. The Alter Rebbe
brings it as the weeping that comes of itself.
Jeremiah 31:9°0:x7% 170
X2 7 7772 090 CH0atOR 0PPIR 0972IR DO1INNIY ARD? 022
R 2792 B1DK) NP X na M b
They shall come with weeping, And with supplications will I
lead them; I will cause them to walk by rivers of waters, In a
straight way wherein they shall not stumble; For I am be-
come a father to Israel, And Ephraim is My first-born.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

W en

The cows that carried the Ark went straight on, “lowing as
they went.” The Alter Rebbe uses the image for weeping
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that comes on its own.

I Samuel 6:1227>:1 X PR10W

Y931 727 1377 NN A70R3 wny n°3 TT70Y 172 Ni19T Awn

"2 212377y 070K 00070 DORYPD 23701 PIRHY 10 110K
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And the kine took the straight way by the way to Beth-

shemesh; they went along the highway, lowing as they went,

and turned not aside to the right hand or to the left; and the

lords of the Philistines went after them unto the border of

Beth-shemesh.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There, in Ki Seitzei, the Arizal’s saying is quoted as “who-
ever does not weep on Rosh HaShanah and Yom Kippur,
his soul is not whole,” and this weeping is called the
wholeness of the soul, the higher teshuvah.
KEHOT'S NOTE
.[9] .(37yo 9) X3N o7y

S9N 22n02

The note lists related sources for the Arizal’s saying, the
Midrash HaNe’lam (Vayera 98b) and the Taz (Orach Chaim
288:2, citing the Zohar Chadash), as gathered in Likkutei
Sichos.
KEHOT'S NOTE
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In Ki Seitzei the saying is quoted as “whoever does not
weep on Rosh HaShanah and Yom Kippur, his soul is not
whole,” and the weeping is called the wholeness of the
soul, the higher teshuvah.
KEHOT'S NOTE
PMWYA 77Y72 209 °Y ©7R WP IR Lo P RNK 3,10 YD RT
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“For He knows the hidden recesses of the heart.” The text
names this verse as the source of the expression.
Psalms 44:22273:7"n 0°2°11n
127 Nin%yn Y10 X172 NNI-IR0 0°PK KON
Would not G-d search this out? For He knoweth the secrets

of the heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Of You my heart has said, ‘Seek My face.’” The text refers
to the Ramaz’s comment on the Zohar’s explanation of
this verse.

Psalms 27:8'm:1"5 0°2°11n
WP N TID°NK *ID WP 237 MK 77
In Thy behalf my heart hath said: ‘Seek ye My face'; Thy

face, L-RD, will I seek.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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The Zohar on Emor explains “Of You my heart has said”
and speaks of drawing from “the depth of depths, from
which streams and springs go forth.” The text sends the
reader to the Ramaz’s commentary on this passage.
Zohar, Emor 22:95-24:10477p:772-117%:2”2 917K ,77171 120
Does this mean that each exists separately? No, for it says,
“And there was evening and there was morning one day”.
This shows that there is no day without night and no night
without day, and on account of their interlocking they are
called one. Similarly the Holy One, blessed be He, and the
Community of Israel are called one when together, but not
when parted; and so now that the Community of Israel is in
exile, she is, as it were, not called one, and will only be
called ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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That discourse, on “On the eighth day he sent the people
away,” explains that on Shemini Atzeres all Israel receive
the flow for the whole year, and that each year Rosh
HaShanah and Yom Kippur must come first.
KEHOT'S NOTE
7,19 1mp%

mow "W o2

“On the eighth day he sent the people away.” The words
open the Likkutei Torah discourse for Shemini Atzeres to
which the text refers.
1 Kings 8:663170:’1 X 0°5%1
DR DN 19771 TPRNTNN 1972 DYINN Ny rnwn o
iy PRI 172y TITP N Y WK n2iwa720 By 27 22im
On the eighth day he sent the people away, and they blessed
the king, and went unto their tents joyful and glad of heart
for all the goodness that the L-RD had shown unto David His
servant, and to Israel His people.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TPYWE NI K17 921K 92IN

“I, I am He who wipes away your transgressions for My
sake, and I will not remember your sins.” The Alter Rebbe
reads the doubled Anochi as the two depths of the heart
reached by teshuvah.

Isaiah 43:25772:27 1o yw°
SI9IR K TPORYM 21y YYD Ann RIT 2N ODIR
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I, even I, am He that blotteth out thy transgressions for Mine
own sake; And thy sins I will not remember.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.INN°Y 2973 971 07K R .10 ,a0 PYw°

297 Py °2 TA10 90IN D2

There the Alter Rebbe repeats that of teshuvah it says “I, I
am He who wipes away your transgressions,” Anochi twice
for the two depths of the heart (“from the depths I call
You”), referring to this very discourse, and adds that this is
higher than what is drawn down through the mitzvos.
KEHOT'S NOTE
.3 ,710 TP 0a 11X

17 127 T2 579 °2 NUYRT Mp A7

That discourse explains, following the Zohar, that the
whole service of the Levites is to draw down from the level
of Hu, which is Binah, the hidden world, into the revealed
world.
KEHOT'S NOTE
2,71 P 0 9Yh R

NI 9 Ay

“And the Levite, he shall perform the service of the Tent of
Meeting.” The Zohar reads the word hu (“he”) as a name of
a hidden level, which the Levites’ service draws down.

Numbers 18:23373:11”> 72712

0PIy npn oaiy ARYY oM TYin POR nTayTnR X vPI Tan
203 19097 X2 X2 %33 79I 0°nT?

But the Levites alone shall do the service of the tent of meet-

ing, and they shall bear their iniquity; it shall be a statute for

ever throughout your generations, and among the children

of Israel they shall have no inheritance.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NI 9 T

The Zohar on Korach explains “And the Levite, he (hu),
shall serve”: Hu completes the left side and the lack in the
world, and Hu is also the Ancient One (Atika). The text
cites it for the level called Hu.
Zohar, Korach 8:37-41x"n-1"2:n1 7P 3 920
At the moment when the day was about to be sanctified the
spirits of the demons issued forth, but the day was sanctified
before their bodies were created, and so the world was left
deficient. When Israel were sanctified and all their grades
completed with the Levites on the left side, then this defi-
ciency of the world on the left side was made good, and all
was then subordinated to the right and the world was freed
from defect. Hence it says “the Levite shall do”, i.e. “make”
or “complete”. ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

27 °P RN

The note quotes the Zohar on Emor (“it is [hu] Yom
HaKippurim: two lights shine as one”) and points to Or
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HaTorah, where the Tzemach Tzedek discusses it in con-
nection with this passage.
KEHOT'S NOTE
0T 1732 ROX 0°19377 01 187,72 %yan 7195 01 X171 8°71957 o7
INNY 270 77 DMK AR LU0 P

N7y 8797 11INA

As the note quotes it, Or HaTorah explains that the Hu af-
ter the doubled Anochi is Arich Anpin, as in the Idra Zuta
(Ha’azinu 290a).

KEHOT'S NOTE

DZMIR — PR?Y $777 797X 07N RPK 11997 IR 572 NRY R 9”7

ANNY 2715 M

2 YPT AMAN

As the note quotes it, the discourse explains that Hu is the
name for what is hidden and not found, and that in the
time to come it will be in the level of zeh, “this,” which is
revelation face to face.

KEHOT'S NOTE

M RIAW AT °N32 T°NYD 90 1D mow X9 0°NoT XD "IPR XA

X7 P79 17970 0221 00 wnn — “noub mvann

1AWy NI

The Sifra DiTzniusa, on “He (Hu) made us,” says that Hu
is what is hidden and not found, not seen by the eye and
not called by any name. The text cites it for the level of Hu.

Zohar, Sifra DiTzniuta 3:26-4:39-1"3:"3 KN1Y°1¥7T K100 7717 100
v":
WY RN
“Know that Havayah is G-d; He made us, and we are His.”
The text refers to the Zohar’s reading of Hu in this verse.
Psalms 100:3°3:’p 0°2°1n
:ANPYTR IR 18y 11MIK 91 3y-RIN 0°pPR X3 Havayah=3 197
Know ye that the L-RD He is G-d; it is He that hath made us,

and we are His, His people, and the flock of His pasture.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

akdaid
“Go forth from your land.” The text refers to its explana-
tion of this verse for the subject of “He made us.”
Genesis 12:1°8:2” n°wxR12
PIRDOR IS NPI AATAMM TFIR 7277 DIIOK N NN
IR R

Now the L-RD said unto Abram: ‘Get thee out of thy country,
and from thy kindred, and from thy father’s house, unto the
land that I will show thee.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

YWa DY 21 1Y RW

“Who is a G-d like You, who bears iniquity and passes over
transgression.” These words of Micah are counted among
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the Thirteen Attributes of Mercy, which wipe away sin.
Micah 7:181:1 15°n
T¥? PINATRY INPN1 RGP ywRThy 12y 1Y REpd Rind Yxn
:RI7 700 YEOTD B8
Who is a G-d like unto Thee, that pardoneth the iniquity, And
passeth by the transgression of the remnant of His heritage?
He retaineth not His anger for ever, Because He delighteth

in mercy. .

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,1

19102 1N%1N Pyl

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
"0 K7D D

1PN 12101 12102 TNPNN YIYa

Sefer Yetzirah says of the ten Sefiros that their end is
wedged in their beginning and their beginning in their
end. The Alter Rebbe applies it to teshuvah, which joins
the lowest to the highest and so draws the highest down.

Sefer Yetzirah 1:7°1’® 717°%° 100
nambws 19102 NP 1NPIN2 1910 7IYI AR 92 MAtED Ty
1210 AR 717 AR 21991 3w 17 PR 0 1TIRY NPNA2 1R

The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

R”Y PUT RIP7 7ma

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2,y P92 K, "INKR D 9°y5 oA R

290 INR

On “He will again have mercy on us,” the Zohar asks “Who
returns?” and answers that the Holy Ancient One returns
to be revealed, revealing what was hidden; and all of this is
called teshuvah.

Zohar, Vayikra 35:257-37:2681707:1"2-1737:117% XPM 7 190
1The first 34 lines of the Hebrew text are untranslated as ex-
plained in the Translator’s note on Page 15b.R. Abba was
once sitting before R. Simeon, when R. Eleazar entered. R.
Simeon thereupon quoted the verse: “The righteous shall
flourish like the palm tree, etc.” (Ps. 92, 12). ‘The palm’, he
said, ‘is the slowest of all trees to mature, taking seventy
years. The reason why the righteous is compared here to the
palm tree is one which the Companions are reluctant to re-
veal, although it is indicated by the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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295w Lapk annD . . anmwy o1na

On “which I command you today,” the Talmud says: today
to do them, not tomorrow to do them; today to do them,
not today to receive their reward. The Alter Rebbe uses it
to explain “this day” in our verse.
Avodah Zarah 3a:11-1227°-X":X "3 77t 172y
IR 2PNDT KD 2 13 YEIM 220 MW KT 2227 DV R
oniy? oo ,oniwy? annY K91 oniwy? ot ovn Jisn ONR
Oy 211703 K3 RIT P12 WITRT PRY KPR 2% Pivc? oion XY
.07 711701 Apa NPT DR ?UPR MR APD "R MRRKY .Pnit2

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

2P0 RN

27MYn K21 772

The Talmud teaches that this world was created with the
letter hei and the World to Come with the letter yud. The
Alter Rebbe identifies this yud with the yud of Havayah,
beneath Anochi.

Menachot 29b:13-147>>-3"°:2 v’ NnIn

>1Dm 0°0YIN 1AW DOPPTIW 2191 TP R ODIYT K121 AR Caon

TRW 1PWYN 2191 DIPWR 193 13w DOPTIW 2191 WK 7195 1

R°IM 077903 37 MK 971 SN 37 A0 27 MR MY W e

P07 AT A7 932 NIPYY SNw 12 WO 1”0 37 TMRT KA RTA 7°N2PN0
1 vhw

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE

.2, minan

Kehot’s note points to Genesis 12:1-17:27 for these words.

Genesis 12:1-17:27172:1”-"R:27> N°WR"2

PARAGRAPH 10
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nn R°T NRYRI XD

“It is not hidden from you, nor is it far off.” The Alter
Rebbe reads nifleis as “set apart”: the level of Anochi is not
separate from a Jew.
Deuteronomy 30:11x:"% 0727
PN KDY Tan K17 NRYDITRD 00 7187 "9IR WK NN Mz 0D
RO
For this commandment which I command thee this day, it is

not too hard for thee, neither is it far off.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

97371717 RO9EY 0D

“When a man or woman shall set apart (yafli) to vow a vow
of a nazir.” From this verse the Alter Rebbe shows that the
root of nifleis means setting apart.

Numbers 6:2°2:1 92712
713773 717 KPD? 72 AWRTIX WX DITPR NTRKY PRI 12798 121
2 ™Y
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Speak unto the children of Israel, and say unto them: When
either man or woman shall clearly utter a vow, the vow of a
Nazirite, to consecrate himself unto the L-RD,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.2,1922

PARAGRAPH 11

N7 DOMwa XD

“It is not in heaven, that you should say, ‘Who will go up to
heaven for us?’” The Alter Rebbe reads “heaven” as a su-
pernal encompassing light.
Deuteronomy 30:1227:"% 0°727
ANN YR 17 A0RY TRRYD 17T o KD KT 0Ny KD
MIPYN
It is not in heaven, that thou shouldest say: “‘Who shall go up
for us to heaven, and bring it unto us, and make us to hear
it, that we may do it?’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NI 292 729n KDY
“Nor is it beyond the sea.” The Alter Rebbe reads “the sea”

as Chochmah and “beyond the sea” as the encompassing
light above it.
Deuteronomy 30:1327:'7 0137
NP A0PM 0% 12YTOR 1PTI2YY Cn AMRD KT 072 12YnTR7
IRy AN YN
Neither is it beyond the sea, that thou shouldest say: ‘Who
shall go over the sea for us, and bring it unto us, and make

us to hear it, that we may do it?’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

21 oY

“The heavens for height and the earth for depth.” It de-
scribes the heavens as too high to be seen, like an encom-
passing light.
Proverbs 25:33:7773 “own
IR0 TR D230 271 PRYY YR o7 oY
The heaven for height, and the earth for depth, and the

heart of kings is unsearchable.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Sy o1 oxya

“On that very day Avraham was circumcised, and Yishmael
his son.” The words open the discourse to which the text
refers.
Genesis 17:2617:1 N°wx"2
:112 PRYNY7 D71aK i i 0iv0 oy
In the selfsame day was Abraham circumcised, and Ishmael

his son.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Here too the Tikkunei Zohar reads the initials of the verse
as milah and its final letters as Havayah, calling circumci-
sion an imprint of the holy Name.

Tikkunei Zohar 65b2 1170 7717 *1pn

™7 0701 1997 N

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
ol .(x ,N‘?P .1,70.2,2) N2

7°pn 212 573 R %% Nag

As the note quotes it, Sefer HaSichos remarks that Likkutei
Torah explains “beyond the sea” as referring to the inner
and hidden dimension of the Torah, through which the in-
ner and hidden dimension of Israel is bound with the in-
ner and hidden dimension of the Holy One, blessed be He.

KEHOT'S NOTE
Wyl vUYw ,77INAY 0°N0Y N1MR°AD BY ORPY ARIAn n"wp‘uw Py
— "72I3P7 0°NDY NPRPIRT Oy PRIWCAW 0°N0Y NIRRT MAwpnan
DRI M¥nT °0 7772 '[”37‘? 17981 oW .11"?’1” "S53 17 °Y 273wn WU
.(177’?{1 XM7°Y 17¥7N-2"7yN »”Io) ¥77IN

9277 9N 2P

“For the matter is very near to you, in your mouth and in
your heart, to do it.” The Alter Rebbe reads hadavar as the
divine word, drawn down through the mouth, the heart
and deeds.

Deuteronomy 30:1477>:"> 0°127
ANy 722721 73702 TRN 7277 PR 273
But the word is very nigh unto thee, in thy mouth, and in thy

heart, that thou mayest do it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NINT2TD 9190 TN ANN2

The Mishnah says the world was created with ten utter-
ances, though it could have been created with one. The
Alter Rebbe uses the phrase for the creative word of G-d
that is called davar.

Pirkei Avot 5:1’X:’1 N1ax miwn
TOR MRRI KPM i TP 1Y .09V K121 niTnRn Ty
K230 D797 DX TIIRRY DY T Y87 KON LNiK12? 917
:mﬂpgp mrgyg
With ten utterances the world was created. And what does
this teach, for surely it could have been created with one ut-
terance? But this was so in order to punish the wicked who
destroy the world that was created with ten utterances, And
to give a good reward to the righteous who maintain the
world that was created with ten utterances.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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“My words which I have placed in your mouth shall not de-
part from your mouth.” The Alter Rebbe reads “in your
mouth” as Torah study.
Isaiah 59:21872:1”1 171°yw°
TB2 PARYTIYX *12T) Y WK M1 1K DI 1712 IRT2IX)
:OP1Y TN YR T VAR Y I 23 AP VBN IR WK
And as for Me, this is My covenant with them, saith the
L-RD; My spirit that is upon thee, and My words which I
have put in thy mouth, shall not depart out of thy mouth,
nor out of the mouth of thy seed, nor out of the mouth of thy
seed’s seed, saith the L-RD, from henceforth and for ever.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

131D WY RMIP 77PN 1WA RNIP Do

Tanna d’Vei Eliyahu teaches that when a scholar sits and
reads and studies, the Holy One, blessed be He, sits oppo-
site him and reads and studies with him. The Alter Rebbe
uses it to show that Torah study below draws down the
Infinite Light.
Tanna DeBei Eliyahu Rabbah 18:1-22-"R:n" 1127 171°2X °27 XN
992 9P 932 173AP0 MR ROR 7310 0N 92 9nKa b oK ...
9% 7% XX 9% 19 07K I8 17 IMRIW DAY 2IR 219720 DRAWOD v
ARANR T2 WK DRIW® TNXR 7Y 00 ANRM (A:UH YY) RN
7897 °77 219 1101 725 o1 08w SR 1A 12793 217 *MIp aR1 790
17310 2w 172P0 77902 POIYY ANWY RTIPY 2wew 170 93 1nR
T9R 12071 MR RIT 79I9Y ° 23D 1103 AR IROW 1Y 11 XTI
077718 1911 19R Dw 077730 1277 1 (9729 K 0°991) M 19K 101

OYW (segmentation according to Warsaw 1880) (Public Domain)

»712% 1N 190
“Therefore say to the children of Israel: I am Havayah.”
The words open the discourse to which the text refers.
Exodus 6:6M:1 mnw
0718n 1230 NOAR 0NN NRIIM N VIR PRIPIII0 MK 107
Wherefore say unto the children of Israel: I am the L-RD,
and I will bring you out from under the burdens of the
Egyptians, and I will deliver you from their bondage, and I
will redeem you with an outstretched arm, and with great
judgments;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Q2NN "nNRamM
“And I will bring you to the land.” The text refers to the ex-
planation of these words in the discourse “Therefore say.”
Exodus 6:8'1:1 mnw
DIIX? ANK NN? TN KD WK PIRGTON 0ONK NXIm
7738 MY 037 AN N0 3P PRy
And I will bring you in unto the land, concerning which I

lifted up My hand to give it to Abraham, to Isaac, and to
Jacob; and Iwill give it you for a heritage: I am the L-RD.’
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Ny nona avo

“How many are Your works, Havayah; You have made
them all with wisdom.” The Alter Rebbe reads “made” to
say that even Chochmabh is like mere making compared
with G-d Himself.
Psalms 104:24773:77p 0°%°11n
P VIR NP 1Y MRon2 07 N PRyn 127
How manifold are Thy works, O L-RD! In wisdom hast Thou
made them all; The earth is full of Thy creatures.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

127 1PN DOw° aNY

“If He sets His heart upon him, He will gather to Himself
his spirit and his soul.” The Alter Rebbe applies the words
to a person setting his heart toward G-d, the longing that
draws down spirit from above.

Job 34:1477:77% 27K
FOR? 17X iYW 1M 127 YHR oo DX
If He set His heart upon man, If He gather unto Himself his

spirit and his breath;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

137wy

“Mighty in strength, who do His word, to hear the voice of
His word.” The Alter Rebbe reads “who do His word” as

those who make and draw forth the word of G-d.
Psalms 103:20°2:3”p 0°%°11n
11727 21p2 yuw? 9927 Y 05 >723 1R 12
Bless the L-RD, ye angels of His, Ye mighty in strength, that

fulfil His word, Hearkening unto the voice of His word.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1927 Wy

The Zohar explains that “those who do His word” repair
this davar and restore it to its original form. The text cites
it for Israel making and drawing forth the word of G-d.

Zohar, Balak 6:113-122275p-3"p:1 P92 7711 100

Said the boy to him: ‘Of a truth I see that your weapons are
good; be mindful of them and do not forget them. Assuredly
the might of a warrior lies in his lance and sword. But what
is the meaning of “mighty in strength that fulfil his word,
hearkening unto the voice of his word”?’ Said R. Eleazar: ‘I
have already explained.” Said the boy: ‘I see that your arm
has become faint. Now it is time not to hold back, but to
sling from the catapult stone after ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

YRR WY1 PRIWS 1R IYwa

When Israel put “we will do” before “we will hear,” a heav-
enly voice asked who had revealed to them the angels’ se-
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cret, “who do His word, to hear the voice of His word.” The
words open the discourse to which the text refers.
Shabbat 88a:7-8'n1-"1:X n”s naw
DWW X2 "YRYI? PPy PRI W TRAY AP 2RR°0 220 U
W2 R PR TR TOX P97 LW KPR PP KiM)
S2X? INVOY 11 CYRYY T3D TR "APYI T 08,007
%12 2RI RRIY ,DIPTEY P3N KPR K1 DY) RN AT
,IY0 279132 XA 7372 KA 727 MWK 72730 TR DITY DR PRI
:2)N37 — P2 279N2 LIWVRTD — NYY 2702 Ap72 279M2
<o MR 7N PR 22 1080
William Davidson, Vocalized Aramaic (CC-BY-NC)

122 faleh ta R ah
“You have exalted Havayah this day to be your G-d.” It ex-

presses what Israel’s deeds bring about: that G-d becomes
“your G-d.”
Deuteronomy 26:171°:173 0°727
PR THP) PRI NFPP) POKY T nbTp oin kT NN
1192 ywP) vuBYm 1Rizm
Thou hast avouched the L-RD this day to be thy G-d, and
that thou wouldest walk in His ways, and keep His statutes,
and His commandments, and His ordinances, and hearken
unto His voice.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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