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“You Are Standing This Day, All of You”

On Rosh HaShanah all of Israel stand together as one body and
are raised to their source. Through the covenant G-d made with
them above reason, the wordless cry of the shofar, born of a
Jew’s bitterness over his distance from G-d, arouses the
revelation of G-d’s innermost Kingship, for “there is no king

without a people.”
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THE BIG IDEA

On Rosh HaShanah all of Israel stand together as one body and are raised to their
source. Through the covenant G-d made with them above reason, the wordless cry
of the shofar, born of a Jew’s bitterness over his distance from G-d, arouses the

revelation of G-d’s innermost Kingship, for “there is no king without a people.”

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Atem Nitzavim is read before Rosh HaShanah, “this day,” when all the souls of Israel, from the heads
to the drawers of water, stand together and rise to their source. Israel is one stature of ten levels, and in
holiness there is no head and end: each Jew needs every other, as the head needs the feet, and humility
lets G-d’s unity rest on them. The means is “that you may pass into the covenant”: as friends make a
covenant so that their love outlasts its reasons, G-d bound Himself to Israel through the Thirteen
Attributes of Mercy. Malchuyos and Zichronos renew this each year. A cry born of contemplation is
only the outer heart, the angels’ lion-roar, which reaches G-d’s radiance; the wordless shofar comes
from the inner heart, drawn from G-d Himself, “a consuming fire” beyond all flow, and arouses the in-
ner dimension of His Kingship. G-d’s essence could be King only through the covenant that makes
Israel His people. Love from reason is weighed by Torah and mitzvos; the love above reason, the

”

Patriarchs’ “high mountains,” is drawn by the bitterness of distance, like a steelyard, and by the

straight shofar of the wild goat.

OUTLINE

1 All Israel standing together -4

Nitzavim is read before Rosh HaShanah, “this day,” when all the souls, from the heads to the drawers of wa-
ter, rise to their source. Israel is one stature of ten levels; in holiness there is no head and end, so each
needs the other, as the head needs the feet. Humility unites them and draws G-d’s unity, while pride falls
into the world of separation.

2 The covenant above reason 15-8

“That you may pass into the covenant”: friends make a covenant so that their love will outlast its reasons
and cover every offense, as though they were one body. Through the Thirteen Attributes of Mercy G-d made
such a covenant with Israel, beyond reason, so that their sins do not separate them from Him.
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Malchuyos, Zichronos and the two cries of the heart 19-13

The Kingship revealed from above at Adam’s creation must now be aroused from below through the sho-
far. The outer cry, from contemplating creation, is the angels’ lion-roar and reaches only G-d’s radiance;
the inner cry, above knowledge, is drawn from G-d Himself, “a consuming fire” beyond all flow, and

arouses the inner dimension of His Kingship. Remembrance belongs to what is far.

Psalm 150: from His holiness to the shofar m4

His holiness, the firmament of screens, the contractions and the countless worlds all lead to “the blast of the
shofar,” a wordless voice from the inner heart, unlike the outer cry, which becomes speech. The two cries
correspond to “my daughter” and “my mother.”

No king without a people 115

G-d’s essence has no relation to creatures, like a king over trees and stones, but the covenant raises Israel to
be His people and lowers Him, as it were, to be their G-d. Because there is judgment above, this must be
aroused each Rosh HaShanah through Malchuyos, Zichronos and the shofar.

The steelyard, the wild goat and the Patriarchs 116-19
The hills, love that comes from reason, are tipped by the weight of Torah and mitzvos; the high moun-
tains, love above reason, are drawn only by the bitterness of distance, like a steelyard, and by the straight
shofar of the wild goat. The Patriarchs, rooted “beyond the river,” are the source of the oath and the
covenant.

7 Summary 120

The Alter Rebbe’s own summary of the maamar’s six sections.

KEY CONCEPTS

One complete stature 7177w NAR 721

All Israel as a single body with ten levels, like the ten pow-
ers of one soul; each part needs the others, as the head
needs the feet.

Circles (iggulim) 0°%13y

Lights arranged like rings, with no top and bottom, drawn
from sovev; in holiness “their end is embedded in their
beginning,” so there is no fixed head and end.

Covenant n°72.nn"1>

A bond above reason that keeps love alive even when its
reasons fail; G-d made such a covenant with Israel through
the Thirteen Attributes of Mercy.

The outer and inner dimensions of the heart n1°11%°n
257 NP1 290

The outer cry comes from contemplating G-d’s greatness
and takes the form of words; the inner cry, above knowl-
edge, is wordless, like the voice of the shofar.

likuteitorah.com/likkutei-torah/nitzavim/1/

Higher teshuvah (teshuvah ila’ah) nx%°y 721wn
Return from the depths of the heart, born of bitterness
over one’s distance from G-d; it draws down the love that
is above reason.

A consuming fire; El Elyon 1179y 98 ;72218 WX

G-d’s essence, which, like fire, rises and does not descend:
it is above every flow into the worlds, both memalei and
sovev.

No king without a people 0y 22771 1R

Kingship needs subjects who relate to the king; the
covenant makes Israel G-d’s people, so that His essence
can be King over them.

Steelyard (peles) 075

A balance in which length and distance supply the weight:
the image of teshuvah, whose bitterness over distance
draws down the highest love.
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SECTION 1 - 11-4

All Israel standing together
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“You are standing this day, all of you,” etc. Now, this portion is always read before Rosh HaShanah,
and [this] is alluded to in the word “this day” (hayom), which refers to Rosh HaShanah, for “This
day is the beginning of Your works, a remembrance of the first day.”
The maamar opens with Deuteronomy 29:9, where Moshe addresses the whole people assembled to enter
the covenant. Parshas Nitzavim is always read on the Shabbos before Rosh HaShanah, and the Alter Rebbe

finds the festival hinted in the word “this day,” since Rosh HaShanah is called “this day” in its own prayer:
“This day is the beginning of Your works, a remembrance of the first day.”
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For all the sparks of souls stand and are raised up into their original source on this day, until [they

are| “before Havayah.” “Your heads, your tribes,” etc.,

On Rosh HaShanah every soul, and even every spark of a soul, is lifted back to its original source and stands
“before Havayah,” as the verse says. A Kehot note points out that by saying “sparks of souls” the Alter Rebbe
includes not only whole souls but every spark of one.
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“from the hewer of your wood to the drawer of your water”: the verse enumerates ten levels. For just
as there are ten levels in the soul of man, namely three [faculties of] intellect and seven emotive at-
tributes (middos), so

The verse lists the people by rank, from “your heads” down to “the hewer of your wood” and “the drawer of

your water.” The Alter Rebbe counts ten levels in this list and compares them to the ten powers of a single
soul: the three faculties of intellect (Chochmah, Binah and Daas) and the seven emotive attributes.
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all Israel are one complete stature, and their souls as a whole are called the Congregation of Israel
(Knesses Yisrael), which is divided into ten levels. And on Rosh HaShanah all the levels are raised
up, even “from the hewer of your wood to the drawer of your water,”

Just as one soul has ten powers, all the souls of Israel together form one complete “stature,” like a single

body, called Knesses Yisrael, the Congregation of Israel, which is divided into ten levels. On Rosh HaShanah

all ten are raised, including the lowest, the hewers of wood and the drawers of water.
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which are the lower aspects and levels. (And see on the subject of “You are standing” in [Midrash]
Rabbah on Bo, section 15; these are its words: “Of the angels it is said, ‘Seraphim stand above Him,’
The hewers of wood and drawers of water are the lowest ranks of that collective body, yet they too take part in
the ascent. Here the Alter Rebbe opens a bracketed note that quotes the Midrash on Parshas Bo (Shemos

Rabbah 15:6), which compares Israel to the angels: of the angels it says that the seraphim “stand” above Him
(Isaiah 6:2).
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and of the souls it is said, ‘You are standing this day.”” And see what is written on the subject of
“Seraphim stand above Him” in the explanation on the verse “And I shall be sanctified among the
children of Israel”; and along these lines the meaning of “You are standing this day before
Havayah” will be understood.
The Midrash continues that of Israel it says “You are standing this day,” so the souls are granted the same
“standing” as the angels. The Alter Rebbe refers to his explanation of “And I shall be sanctified among the
children of Israel” (Likkutei Torah, Emor), where the seraphim’s standing is explained, and says that “You
are standing this day before Havayah” is to be understood in the same way.
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And see further on the subject of “You are standing” in Rabbah on Eichah, at the end of the section
“I am the man” and at the end of the section “A bear lying in wait,” and on Koheles, on the verse “I,
Koheles,” and in the Zohar, Parshas Yisro, page 82a), so that all of them are raised up on high, into
the source from which they were hewn.

The bracketed note lists more places where the verse is expounded: Eichah Rabbah (on “I am the man” and

“A bear lying in wait”), Koheles Rabbah (on “I, Koheles”) and the Zohar on Parshas Yisro. The main text then
resumes: on Rosh HaShanah all the levels rise together into the source from which they were “hewn.”
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And this is [the meaning of] “And He was King in Yeshurun, when the heads of the people gathered,
the tribes of Israel together” (see Zohar, Shemos, page 16b): that is, they all gather together to be-
come one, as one.
Deuteronomy 33:5 says that G-d was King in Yeshurun when the heads of the people gathered together. The
Alter Rebbe reads “together” as unity: all of Israel gathering to become one. A Kehot note, citing Likkutei

Sichos, sees two modes here: “to become one” matches the statement below that they all need one another,
and “as one” matches “all Israel are one complete stature.”
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For this is a great principle: everything that comes from the side of holiness is at the level of “their

end is embedded in their beginning,” which has no aspect of head and end;

The reason unity belongs to holiness is that in holiness the end is bound up with the beginning, as Sefer
Yetzirah (1:7) says of the ten Sefiros: “their end is embedded in their beginning, and their beginning in their
end.” Such a structure has no fixed top and bottom, no “head” and “end.”

C*yop5 Byn 919 171 7Y 7IR%22 T wrny) 1Ry 95 2210 nan quniw 0°91ay o RIm

and this is the level of the circles (iggulim), which is drawn from the level of the light that encom-
passes all worlds (sovev kol almin). (And see what is written on this in the explanation on the verse
“And there was avoice from above the firmament.”)

In Kabbalah, “circles” (iggulim) are lights arranged like rings, in which no point is above another, as op-

posed to the “line” (yosher), which has a head and an end. This mode comes from the light that encompasses
all worlds (sovev), which relates to everything equally.
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Therefore our Sages, of blessed memory, said, “Be lowly of spirit before every man”: because in
each and every one there are aspects and levels that his fellow does not have, and they all need one

another.

Because in holiness no one is simply “head” or “foot,” every Jew has qualities that another lacks. That is why
the Mishnah (Avos 4:10) tells a person to be lowly of spirit before every man: whoever he meets has some-
thing he does not.
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It follows that there is an advantage and superiority in the capacity of each and every one, in which
he is higher than his fellow, and his fellow needs him. This is like the analogy of a man, who has a

stature with a head and feet: for although the feet

Each person excels in some capacity, so even the one who seems lower is needed by the one who seems
higher. The Alter Rebbe illustrates this with the human body, which has both a head and feet.
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are the end of the scale, down below, and the head is the uppermost and superior to them, never-
theless, in one respect the feet have an advantage and superiority, for he needs to walk with them;
and also, they hold up the body and the head.

The feet are the lowest part of the body and the head the highest, yet the feet have a real advantage: a person

walks with them, and they hold up the body and even the head. A Kehot note, from Likkutei Sichos, suggests
that walking points to the true idea of “going,” which is without limit.
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Also, when heaviness befalls the head, blood is let from the feet and it is healed, and it receives its
life-force from them. It follows that the head has no completeness without the feet. So, too, all
Israel are one complete stature.

In the medicine of the time, heaviness in the head was treated by letting blood from the feet, so the head was

healed through them and drew its life-force from them. The head is therefore not complete without the feet,

and in the same way all Israel form one complete body.
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It follows that even one who reckons in his mind that he is the level of a head relative to his fellow
has no completeness without his fellow, and he will find a lack in his soul that his fellow completes.
And through this he will be nullified

Even a person who regards himself as a “head” compared with someone else lacks something that only the
other can supply. Feeling that lack makes him humble before the other.
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and lowly of spirit relative to his fellow, so that no person is found [to be] head or end. And through
this self-nullification (bittul) they will be united, for the indwelling of His unity, may He be blessed;
for [what is] from the side of holiness is without head and end. Whereas one who reckons in his
mind

When each person sets himself aside before the other, no one is head and no one is end, and through this

self-nullification they become one. That unity is a fitting place for G-d’s unity to rest, because what comes
from holiness has no head and end.
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[that he is] separate in his superiority relative to his fellow, and makes the head and the end sepa-
rate, falls into the world of separation, which is from the sitra achra (the other side). Now, on Rosh
HaShanah there is the level of teshuvah (return): that the souls of Israel as a whole return to their
source and root.
The opposite is the person who sees himself as separate because of his superiority and divides people into
head and end; that attitude belongs to the “world of separation” (alma deperuda), the realm of the sitra

achra. Rosh HaShanabh is a time of teshuvah in the literal sense of “return”: all the souls of Israel together re-
turn to their source and root.
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And this is [the meaning of|] “when the heads of the people gathered”: the head is the level of
thought, and “the heads of the people” are the aspects of the thoughts of Israel as a whole, which
gather from the world of separation, where their thoughts had fallen, so that this one turns this way,
and so on; and they become a private domain (reshus hayachid) for His unity, may He be blessed.
The “heads” of the people are read as the thoughts of Israel, since the head is the seat of thought. When peo-
ple’s thoughts scatter in every direction they belong to the world of separation; when they gather, they be-

come a “private domain” (reshus hayachid, literally “the domain of the single one”), a dwelling for G-d’s

unity.
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(And along these lines is the meaning of “Hear, O Israel”: shema is a term of gathering, from the
expression “And Shaul assembled (vayeshama)”; as is explained elsewhere. And see Pri Etz Chaim,
Gate of Rosh HaShanah, chapter 3.) This is [the matter] in general.

The same idea explains “Hear, O Israel” (Deuteronomy 6:4): shema also means “gather,” as in 1 Samuel
15:4, where Shaul assembled the people, so the verse calls on Israel to gather themselves to G-d’s oneness.
The Alter Rebbe refers to his fuller treatment in Likkutei Torah on Va’eschanan and to Pri Etz Chaim, and
closes the general explanation.

SECTION 2 - 115-8

The covenant above reason
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2. But in particular: how does the unity come about, what is the meaning of teshuvah, and why

specifically on Rosh HaShanah?

Having given the general idea, the maamar now asks three detailed questions: how the unity comes about,
what teshuvah is, and why it takes place specifically on Rosh HaShanah.

likuteitorah.com/likkutei-torah/nitzavim/1/ 9
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The verse explains [this]| afterwards: “That you may pass into the covenant.” The matter is like, for
example, two friends who make a covenant between them that their love should not cease. For if

the thing on which the love depends were to endure forever,

The answer comes from the next verse, Deuteronomy 29:11: “That you may pass into the covenant.” To ex-
plain what a covenant does, the Alter Rebbe gives the analogy of two friends who make a covenant so that
their love will never cease.
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they would not need to make a covenant between them. Rather, [they make it] because they fear
that perhaps the thing will cease and the love will be nullified, or that perhaps some hindrance

from outside will cause [this].

A covenant would be unnecessary if the cause of their love were sure to last forever. People make one be-
cause they fear that the reason for their love may disappear, or that something from outside may come be-
tween them.
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And through making the covenant, their love will be an eternal love that “shall not be moved for

ever and ever,” and no hindrance, from within or from without, will separate them.

Once the covenant is made, the love becomes permanent, and nothing inside or outside the relationship can
separate the friends. The words “shall not be moved for ever and ever” are borrowed from Psalms 104:5,

where they describe the firm foundations of the earth.
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That is, because they make between them a firm and strong bond, that they be united and bound in

their love with a wondrous bond, beyond reason

The covenant works because it creates a bond that is not based on reason. The friends are tied together in a

way that goes beyond any explanation of why they love each other.
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and knowledge: so that even though, according to reason and knowledge, the love ought to cease
or some hatred ought to be brought about, nevertheless, because of the making of the covenant,

their love must of necessity endure forever.

Even if, by reason, the love should end or turn into hatred, the covenant obliges it to continue. A love that de-
pends on reasons ends when the reasons end; a covenant does not.
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And this love and this firm bond “will cover over all transgressions,” because they have entered
into a covenant and a bond, as though they had become one flesh.

Proverbs 10:12 says that “love covers all transgressions”; the love of the covenant covers every offense. This
is because by entering the covenant the two have become, as it were, one flesh.
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And just as one cannot cease to love himself, so he will not cease [to love] his fellow. Therefore it is
called by the term “cutting a covenant,” as it is written, “who cut the calf and passed between its
parts”: that is to say, that both of them pass within one body, to become one.

A person never stops loving himself, and the covenant makes the other into part of oneself. That is why the

Torah speaks of “cutting” a covenant: as Jeremiah 34:18 describes, a calf was cut in two and the parties
passed between its parts, a sign that both now pass within one body and become one.
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Now, just like this whole analogy, Havayah our G-d has done for us, as it is written, “Behold, I make
a covenant; before all your people I will do wonders (niflaos)”: that is, beyond reason and knowl-
edge; as David said to Yehonasan, “Your love was wondrous (niflasah),” etc.

G-d made exactly such a covenant with Israel, as Exodus 34:10 says: “Behold, I make a covenant; before all

your people I will do wonders.” The Alter Rebbe reads “wonders” (niflaos) as something beyond reason, like

David’s words about Yehonasan, “Your love was wondrous to me” (2 Samuel 1:26).

likuteitorah.com/likkutei-torah/nitzavim/1/ 11
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For through the Thirteen Attributes of Mercy that Moshe our teacher, peace be upon him, drew
down, there came about, as it were, the making of a covenant and a bond of the Holy One, blessed
be He, with Israel, to arouse the love, “and pardon,” etc., so that “your iniquities” will not be “sepa-
rating,” etc., “for the portion of Havayah is His people.”

That covenant came after the sin of the Golden Calf, when Moshe drew down the Thirteen Attributes of Mercy

and asked G-d to “pardon” (Exodus 34:9). The covenant arouses G-d’s love so that Israel’s sins will not sepa-

rate them from Him (Isaiah 59:2), because “the portion of Havayah is His people” (Deuteronomy 32:9).

SECTION 3 - 19-13

Malchuyos, Zichronos and the two cries of the heart
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3. Now, our Sages, of blessed memory, said: The Holy One, blessed be He, said, “Say before Me
Malchuyos (Kingship), so that you make Me King over you; Zichronos (Remembrances), so that
your remembrance rises before Me for good. And through what? Through the shofar.”

Section 3 turns to the special prayers of Rosh HaShanah. The Gemara (Rosh HaShanah 16a) records G-d’s in-

struction: say verses of Kingship (Malchuyos) to make Him King over you, and verses of Remembrance
(Zichronos) so that your remembrance rises before Him for good, and do it through the shofar.
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For Rosh HaShanah is [the day of| “This day is the beginning of Your works, a remembrance of the
first day,” on which Adam, the first man, was created, on Rosh HaShanah; and he said, “Havayah
reigns; He has clothed Himself in majesty,” etc.,
Rosh HaShanah is the day Adam was created, the “first day” that the prayer “This day is the beginning of
Your works” recalls. The Midrash (Pirkei DeRabbi Eliezer 11) relates that Adam called on all creatures to

crown their Creator, and together they proclaimed, “Havayah reigns; He has clothed Himself in majesty”
(Psalms 93:1).
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because then His Kingship, may He be blessed, was revealed. And this was through an arousal from
above alone. But now there must be a “remembrance of the first day” through an arousal from be-
low, to arouse the revelation of His Kingship, may He be blessed, over us, through the remem-
brance of the covenant and the bond between G-d and us.
On that first Rosh HaShanah G-d’s Kingship was revealed through “an arousal from above” alone, by G-d’s
own initiative and not because of anything people did. Now, each year, the “remembrance of the first day”

must come about through “an arousal from below”: Israel arouses the revelation of G-d’s Kingship over

them by recalling the covenant and bond between Him and them.
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That is, through the shofar, which is the level of higher teshuvah (teshuvah ila’ah), the level of the
cry of the voice from the depths of the heart, from the point of the inner dimension of the heart, to
the point that the organs of speech cannot contain it, because it is voice alone.

The means is the shofar, which stands for “higher teshuvah,” a cry from the depths of the heart. That cry

comes from so deep a place that words cannot contain it: it is pure voice.
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Therefore “there is no utterance and there are no words”; rather, [there is] the level of tekiah, a
simple voice. And shevarim, too, is nothing but voice, except that in the voice itself there are sever-
al aspects and movements, “moaning groans,” etc.

That is why the shofar says no words, in the language of Psalms 19:4, “there is no utterance and there are no

words.” The tekiah is a plain, unbroken sound, and the shevarim are also only sound, though broken into the

“moaning” notes the Gemara (Rosh HaShanah 33b) describes.
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The explanation of the matter: it is written, “To You my heart has said, ‘Seek my face (panai),’” etc.

“My face” means the inner dimension of the heart.

Psalms 27:8 reads, “To You my heart has said, ‘Seek my face.’” The Alter Rebbe reads “my face” (panai) as
related to pnimiyus, the innermost part of the heart, as he also explains in Iggeres HaKodesh 4.
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For in the cry of the heart there are two levels: an inner level and also an outer level. The outer di-
mension of the heart is drawn from knowledge and from contemplation of the greatness of G-d and
the spreading forth of the Infinite Light (Or Ein Sof),

The heart’s cry to G-d has two levels, an outer one and an inner one. The outer level comes from knowledge
(daas): from contemplating G-d’s greatness and how His infinite light spreads into creation.
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blessed be He, over the created beings, to bring into being, from nothing into something, all the
host of the higher heavens, and the earth and all that is in it; and “in His goodness He renews each
day, continually, the work of creation,” and “You give life to them all,” etc.;

One contemplates how G-d brings everything into existence from nothing, the higher heavens and the earth
alike, renews creation every day, as the morning blessing before the Shema says, and gives life to every-
thing, as in Nehemiah 9:6. These are things a person can understand.
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so that when a person broadens his mind in these matters and the like, there is drawn forth in him
the level of the cry of the heart: his heart cries out to G-d and is drawn after Him, to cleave to Him,

may He be blessed, with longing and thirst, etc.

When a person thinks deeply about these matters, his heart is stirred to cry out to G-d and to long to cleave
to Him. This is real feeling, but it is produced by understanding, and so it is the “outer” cry.
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And this is [the meaning of] “After Havayah they shall walk; like a lion He shall roar”: for there is
the level of roaring in the outer dimension of the heart, which is the level of “After Havayah they
shall walk, like a lion”: [the lion] in the supernal Chariot, “the face of a lion on the right,” etc.

Hosea 11:10 says, “After Havayah they shall walk; like a lion He shall roar.” The Alter Rebbe connects the

roaring with the lion in Ezekiel’s vision of the divine Chariot, which had “the face of a lion on the right”
(Ezekiel 1:10), and makes that roar the image of the outer cry of the heart.
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And these are the whole camp of Michael, whose service and roaring are to the right, the level of
love, and the greatness of their love and longing to be nullified and included in the Infinite Light
(Or Ein Sof), blessed be He, which brings them into being and gives them life, [which comes] from
their comprehension of their coming into being

The angels on the lion’s side are the camp of the angel Michael, who stands on the right, the side of love.

Their “roar” is their great love and yearning to be nullified and absorbed into the Infinite Light that creates
them and gives them life.
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from nothing into something, and of their life-force, their existence, and the flow that is drawn to
them at every moment. All this is called the outer dimension of the heart, which is taken from the
level of the spreading forth of His radiance and light, may He be blessed, over the created beings,
to which the comprehension of the created beings rises, each one according to its measure; and
this is nothing

Their love comes from understanding how they are created from nothing and kept in existence at every mo-

ment. Because it is based on understanding, it is “outer”: it reaches only G-d’s radiance (ziv), which spreads
over creation and which each created being grasps according to its capacity.
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but radiance. (And see what is written in Parshas Re’eh, in the discourse beginning “After Havayah
your G-d you shall walk,” and in the discourse beginning “If you will listen to the voice,” on the
subject of the outer keys and the inner keys.) But the Holy One, blessed be He, in His glory and His
essence, is exalted and uplifted, etc.,

What creatures can grasp is only radiance, not G-d Himself. The Alter Rebbe refers to two discourses on

Parshas Re’eh that speak of “outer keys” and “inner keys,” and then turns to the Holy One, blessed be He, as
He is in Himself, who is beyond all this.
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as it is written, “For His Name alone is exalted”: that even the level of His Name is at the level of
“alone,” for no thought can grasp Him. And it is written, “I, Havayah, have not changed”: as before

the world was created, He and His Name alone [existed], etc., as is explained elsewhere.

Psalms 148:13 says, “His Name alone is exalted”: even G-d’s Name, His manifestation, remains “alone,” be-
yond the grasp of any thought, as the Tikkunei Zohar says. And “I, Havayah, have not changed” (Malachi
3:6): He is now as He was before creation, when, as Pirkei DeRabbi Eliezer says, there was only He and His

Name.
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And as the saying [goes], “The King who alone is exalted from of old, who is praised,” etc. That is,
“from of old”: before the world was created there was the level of “the King,” which is the level of

His Name, at the level of “alone” and set apart, etc.

The first blessing before the morning Shema describes G-d as “the King who alone is exalted from of old.”
The Alter Rebbe reads “from of old” as before creation, when “the King,” meaning His Name, stood alone

and set apart.
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And also now, when there are “days of the world,” He is nevertheless praised, glorified and uplifted
above them, for He does not spread forth and become enclothed within them in a revealed manner.

Even now that the world exists, the blessing continues, He is “praised, glorified and uplifted from the days of
the world”: He remains above creation and does not openly enclothe Himself within it.
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As it is written, “For Havayah your G-d is a consuming fire”: that is, by way of analogy, like the na-

ture of fire, which withdraws upward and does not descend and spread out.

Deuteronomy 4:24 calls G-d “a consuming fire.” Fire naturally withdraws upward rather than spreading
downward, and so it illustrates G-d’s essence, which does not descend into the worlds.
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(And see Zohar, Terumah, page 132b.) For every flow and drawing down from the Infinite Light (Or
Ein Sof), blessed be He, into the worlds is a descent and a chaining-down (hishtalshelus) from a
high place to a low place, the quality of water; and this applies

By contrast, every flow of light into the worlds moves from high to low, like water, through a step-by-step
chain of descent. The Alter Rebbe refers here to the Zohar on Parshas Terumah (2:132b).
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only after many kinds of contractions (tzimtzumim) and the enclothing of the light in different lev-
els and many screens, to conceal and hide the revelation of His G-dliness, may He be blessed, in
His essence and His glory, so that the worlds not be nullified and become as though they had never
been, returning to naught and nothingness as they were.

Such a descent is possible only after many contractions (tzimtzumim) and screens that hide G-d’s essence.

Without them the worlds would be nullified by the revelation and return to the nothingness they were before.
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But in the revelation of His G-dliness, may He be blessed, in His essence and His glory, no flow at
all is applicable, neither in the category of filling (memalei) nor in the category of encompassing
(sovev). Therefore He is called “G-d Most High (El Elyon),” that is, He is exalted and uplifted and
very high.

G-d’s essence, as it is in itself, does not flow into the worlds at all, neither as the light that fills them

(memalei) nor as the light that encompasses them (sovev). That is why He is called El Elyon, “G-d Most High”
(Genesis 14:18): utterly beyond everything.
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(And see the Pardes, in Erchei HaKinuyim, on the meaning of “El Elyon,” which explains that it is
at the level of Keser, which is supreme (elyon) over all of Atzilus. And see what is written in Shir
HaShirim, in the discourse beginning “To My mare,” on the meaning of “as the appearance of a
man,” “I will be like (adameh) the Most High (Elyon)”; whereas Elyon in the true sense is the level
of “for He is not a man”; see there.)
In a parenthesis, the Alter Rebbe notes that the Pardes, in its lexicon of terms (Erchei HaKinuyim), explains
El Elyon as Keser, which is above all of Atzilus. He also refers to his discourse on “To My mare” (Likkutei

Torah, Shir HaShirim): the Elyon of “I will be like (adameh) the Most High” still relates to “the appearance of

aman” (adam), while the true Elyon is “not a man” (1 Samuel 15:29).
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And from there it is drawn down that a person has the level of a cry in the inner dimension of the
heart, above knowledge, not to be separated from His unity and oneness, may He be blessed, and
that his heart burns like flashes of fire, a flame that rises of itself

From that level of G-d, beyond all flow, comes the inner cry of the heart, a cry above knowledge whose whole

content is not to be separated from G-d’s oneness. The heart burns “like flashes of fire” (Song of Songs 8:6),

a flame that rises upward of itself.
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and on its own, without reason and knowledge, for his soul to pour itself out into the bosom of its
Father, and to give over his soul in [the word] “One”; “for the portion of Havayah is His people,”
and Israel arose in thought at the inner level, etc., as is explained elsewhere.

This love has no reason: the soul simply yearns to pour itself out into its Father’s bosom and to give itself up

at the word “One” of the Shema. Its root is that Israel is “the portion of Havayah” and “arose in thought” at
G-d’s innermost level.
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And this is [the meaning of] “To You my heart has said, ‘Seek my face’”: the inner dimension of the
heart; that is, through “Your face, Havayah, I will seek.” For from the level of “After Havayah they
shall walk,” the level of “after” being radiance and light, from this is drawn forth [the state of] “like
a lion He shall roar,”

Psalms 27:8 continues, “Your face, Havayah, I will seek.” The Alter Rebbe explains that the inner cry, “Seek

my face,” comes from seeking G-d’s own “face,” while the outer cry, “like a lion He shall roar,” comes from
walking “after” Havayah, that is, from what follows behind Him: His radiance and light.
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which is the cry of the outer dimension of the heart. And [the coming to be of] “Seek my face,” the
cry from the inner dimension of the heart, is what is drawn from the level of “Your face, Havayah, I

will seek,” which is the Holy One, blessed be He, in His glory and His essence, as mentioned above.

The outer cry is the lion’s roar. The inner cry, “Seek my face,” is drawn from “Your face, Havayah,” which is
the Holy One, blessed be He, Himself, in His glory and essence, as explained in paragraph 12.
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And this is the level of “and with all your might (me’odecha).” And this is [the meaning of] “From
the depths I have called You, Havayah”: from the depths of the heart. (Therefore this psalm is said
during the Ten Days of Teshuvah.)

This inner level is the love “with all your might” (Deuteronomy 6:5). It is also the meaning of Psalms 130:1,

“From the depths I have called You”: a call from the depths of the heart, which is why this psalm is said dur-
ing the Ten Days of Teshuvah.
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For through higher teshuvah, from the depths of the heart, because “evil and bitter” [it is that]

“they have forsaken Havayah,” and [because of] his distance from the light of His countenance,

may He be blessed, which reaches the very soul, “in the inward part of a man, and a deep heart”:
Higher teshuvah rises from the depths of the heart when a person feels how “evil and bitter” it is to have for-

saken G-d (Jeremiah 2:19, Isaiah 1:4) and how far he is from the light of His countenance. That pain reaches

“the inward part of a man and a deep heart” (Psalms 64:7).
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through this he also arouses above, that there be “I have called You, Havayah,” from concealment
into revelation, so that the level of the inner dimension of His Kingship, may He be blessed, be
revealed

A cry from such depths arouses a corresponding response above: “I have called You” becomes a calling
forth of G-d from concealment into revelation. What is revealed is the inner dimension of His Kingship.
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(see the discourse beginning “I will greatly rejoice,” at [the passage] “And this is [the meaning of]
‘My soul shall exult in my G-d,’” etc.: that “the glorious splendor of His Kingship” be revealed, the
level of Malchus of the Infinite One (Ein Sof), etc., and from there it is drawn into Malchus of
Atzilus; for from the Malchus that is in Keser comes to be the Keser that is in Malchus, as is ex-
plained in the discourse beginning “The festival day of Rosh HaShanah that falls on Shabbos”; see
there)

In a parenthesis the Alter Rebbe refers to two other discourses in Likkutei Torah and states their point: the

“glorious splendor of His Kingship” to be revealed is the “Malchus of Ein Sof,” G-d’s Kingship as it is within

His infinite essence, and it is drawn into the Malchus of Atzilus, because “the Malchus within Keser becomes

the Keser within Malchus”: the lowest aspect of the higher level becomes the highest aspect of the level be-
low it.
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upon us; as it is written, “From afar Havayah appeared to me.” (And see what is written in the ex-
planation on the verse “For this commandment,” on the meaning of “nor is it far off”; and see

Zohar, Vayikra, page 20b at the end, and Parshas Tzav, page 35b at the end.)

This revelation comes “upon us,” as Jeremiah 31:3 says, “From afar Havayah appeared to me”: precisely out
of distance the revelation comes. The Alter Rebbe refers to his explanation of “For this commandment ... is

not far off” (Deuteronomy 30:11) and to two passages of the Zohar that expound “from afar.”
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And this is the meaning of Zichronos (Remembrances): for the term “remembrance” applies to a

thing that is far off. Therefore we say, “You remember the deeds of the world,” etc.,

Remembering applies only to something distant; one does not “remember” what is right in front of him.
That is why the Zichronos prayer of the Rosh HaShanah Musaf says, “You remember the deeds of the world.”
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for they are far from the light of His countenance, may He be blessed; and we arouse the remem-
brance of the inner love, from His essence and being, may He be blessed, through the shofar,
which is a voice that issues from the inner dimension of the heart, as mentioned above.

The deeds of the world are far from the light of G-d’s countenance, and that is why they must be “remem-

bered.” Through the shofar, a voice from the inner heart, we awaken the remembrance of G-d’s inner love,

which comes from His very essence.

SECTION 4 - 114

Psalm 150: from His holiness to the shofar
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4. And this is [the meaning of] “Praise Yah! Praise G-d (El) in His holiness; praise Him in the firma-
ment of His strength. Praise Him for His mighty acts; praise Him according to the abundance of
His greatness. Praise Him with the blast of the shofar.”

Section 4 reads the verses of Psalm 150 as a description of how G-d’s light descends to the worlds, ending
with “Praise Him with the blast of the shofar.” Each phrase is explained in the parts that follow.
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“In His holiness” means: in the supernal holiness, which is exalted and holy, set apart at the level
of “alone” from every level and category of flow. (And also, the meaning of “in His holiness” is like
what is written in the discourse beginning “For as the earth brings forth its growth,” on the subject
of “the holy King”: “My holiness is above your holiness,” etc.; and this is [why it says] “in His holi-
ness,” precisely.)
“His holiness” is G-d’s supernal holiness, set apart, “alone,” from all flow into the worlds. The parenthesis
adds the Midrash on “Be holy, for I am holy”: “My holiness is above your holiness,” as explained in the dis-

course on “For as the earth brings forth its growth,” which discusses why we say “the holy King” during the

Ten Days of Teshuvah.
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This is the level of “a consuming fire.” And from the aforementioned “El Elyon” the light and life-
force flow through “the firmament of His strength,” which are the many screens that conceal and

hide the revelation of His G-dliness, may He be blessed, in concealment after concealment.

This holiness is the “consuming fire” and El Elyon of paragraph 12. From there the light flows through “the
firmament of His strength,” the many screens that hide G-dliness, one concealment after another, so that the
worlds can exist.
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(See what is written in the explanation on the verse “Hear, O Israel,” on the subject of “Let there be
a firmament,” etc., [and] “And G-d made the firmament,” etc.; and see further Zohar, Bereishis,

page 32b, and Parshas Vayigash, page 211a.)

The firmament of Genesis 1:6-7, which divides the upper waters from the lower, is the model for these
screens. The Alter Rebbe refers to his discourse on “Hear, O Israel” and to two passages of the Zohar about
the firmament.
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And “for His mighty acts (gevuros)”: these are the contractions (tzimtzumim), whereby, after the
concealment and the enclothing of the Infinite Light (Or Ein Sof), blessed be He, in many kinds of

garments and different levels,

“His mighty acts” (gevuros, literally “strengths” or “restraints”) are the tzimtzumim, the contractions that
limit the light. They come after the Infinite Light has already been hidden and enclothed in many garments
and levels.
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then the light and life-force flow “line by line, a little here, a little there,” so that all the worlds,

higher and lower, can receive their life-force, etc.

The light then flows in small, measured portions, “line by line, a little here, a little there” (Isaiah 28:10). Only

in this way can every world, higher and lower, receive the life-force suited to it.
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And “according to the abundance of His greatness”: that is, after the screens and contractions,
there came into being, were emanated and were created a multitude of myriads of worlds without
end or limit, as it is written, “and worlds (alamos) without number”; and in each world its troops are
without number, and in one troop there are a thousand thousands, etc.
“The abundance of His greatness” is the countless worlds that come into being after the screens and contrac-
tions. Song of Songs 6:8, “and alamos without number,” is read here as “worlds without number,” and the

Gemara (Chagigah 13b) says that G-d’s troops are without number, while a single troop is “a thousand
thousands.”
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(Therefore it is written “according to the abundance (rov) of His greatness,” and not “according to
the greatness of His greatness”; for the term rov indicates that there are many kinds of multiplicity
of division in the greatness of the spreading forth of the life-force into many kinds of worlds; and as
is explained in the discourse beginning “The matter of the recital of Shema,” in Parshas
Va’eschanan.)

The verse says “the abundance (rov) of His greatness” rather than “the greatness of His greatness” because

rov means multiplicity: the life-force divides into many kinds of worlds. The Alter Rebbe refers to his dis-
course on the recital of the Shema in Parshas Va’eschanan.
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And all this, “Praise Him,” is in order to draw down with “the blast of the shofar,” which is the level
of higher teshuvah, the level of the inner dimension of the point of the heart, a simple voice, a teki-

ah, etc., without division into letters so as to be the level of speech, as mentioned above.

All these stages of praise lead to the shofar, which draws the light down from the highest level. The shofar’s
tekiah is a simple sound without letters, like the cry of the inner point of the heart, the “higher teshuvah.”
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Whereas through the outer dimension of the heart, which is a cry that comes from the level of rea-
son and knowledge, it comes into the realm of speech and the division of letters; for the letters
were hewn from the power of the intellect, for “Abba (the Father) founded the daughter,” as is stat-
ed in the Zohar.

The outer cry of the heart, which comes from reason and knowledge, does take the form of words, because

letters and speech come from the intellect. The Zohar’s phrase “Abba founded the daughter” means that
Chochmah, the “father” (Abba), gives rise to the “daughter,” Malchus, the source of speech.
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(And see what is written on this in the discourse beginning “Blow the shofar at the New Moon.” And
it may be said that corresponding to these two levels of cry our Sages, of blessed memory, said: “He

9

did not cease to cherish her until he called her ‘my daughter,’”” etc., “until he called her ‘my

mother.’”

The Alter Rebbe refers to his discourse “Blow the shofar at the New Moon” and suggests a link with the
Midrash about a king who so cherished his daughter that he called her first “my daughter,” then “my sister,”
and finally “my mother.” The two cries of the heart correspond to the first and last of these names.
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For the level of “my daughter” is “Abba founded the daughter,” which is the cry that comes from
the level of reason and knowledge. But the cry from the inner dimension of the heart is called “my
mother,” which is above the intellect that is drawn into the emotive attributes. And see Zohar,
Shemos (page 20a), and the Pardes, under the entry “Cry.”)

“My daughter” corresponds to the cry that comes from reason, the “daughter” founded by Abba. “My moth-

er” corresponds to the inner cry, which is above the intellect that flows into the emotive attributes; for this
the Alter Rebbe refers to the Zohar on Shemos (2:20a) and to the entry “Cry” in the Pardes.
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No king without a people
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5. But the thing that brings about the drawing down from the level of “a consuming fire,” the level
of “His holiness” and the level of “El Elyon,” and [that brings it about] that “Israel arose in thought”
and “the portion of Havayah is His people,” so that they are able to arouse the revelation of the in-
ner dimension of His Kingship, may He be blessed, from His essence and being, as mentioned
above, is [the principle| that “there is no king without a people.”

Section 5 asks what makes it possible to draw down G-d’s essence, which is beyond all flow into the worlds,

and to make Israel His own portion, able to arouse the inner dimension of His Kingship. The answer is the
principle “there is no king without a people”: kingship requires subjects.
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(And see what is written in the discourse beginning “Return, O Israel, unto,” at [the passage]| “Now,
the ultimate intent is what is written,” etc., “that You may be feared,” etc.; see there.)

In a parenthesis the Alter Rebbe refers to his discourse on “Return, O Israel, unto Havayah your G-d” (Hosea
14:2), at the passage on the ultimate purpose expressed in the words “that You may be feared” (Psalms
130:4).
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That is, they are called, in rank, “his people,” for they are people like him and relate to him in
some measure, only they are the lowest in rank and he is high above them; therefore he is called

king over them.

A human king rules over people who are like him, of the same kind, only lower in rank; that is why they can
be “his people” and he their king. Kingship needs some relationship between the ruler and the ruled.
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Whereas in relation to the Holy One, blessed be He, in His essence and His glory, there is no com-
parison to Him; it is like the analogy of saying that someone is king over trees and stones, which
are not of the kind and category to which the name “king” could relate and apply, so that his king-
ship would be called over them.

Between G-d’s essence and created beings there is no relationship at all; calling Him King over them would

be like calling someone king over trees and stones, which are not the kind of thing a king rules. By the na-
ture of things, then, G-d’s essence could not be called King.
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But it is the covenant that Havayah made with us, as in the analogy mentioned above, where one
acts on account of the covenant and the bond by which he compelled himself to be a faithful friend

to the other, even though according to the intellect he is not worthy of him.

This is where the covenant comes in, as in the analogy of the two friends: one binds himself to be a faithful
friend even when reason says the other is not worthy. G-d’s Kingship over Israel rests on such a covenant,
not on reason.
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So, too, Havayah has done for us: He compelled Himself, as it were, to bind our souls to Him, may
He be blessed, so that “Israel arose in thought,” and so that the light of the inner dimension of His

Kingship be revealed upon us.

G-d bound Himself, as it were, to attach Israel’s souls to Him, so that they are rooted in His innermost
thought and the inner dimension of His Kingship can be revealed upon them.
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And this is [the meaning of|] “That you may pass into the covenant,” along the lines of what is writ-
ten, “until Your people pass over, Havayah”: that is, to pass from level to level, from below to
above, from the love that is below knowledge to the supernal love that is above knowledge,

This is the meaning of “That you may pass into the covenant” (Deuteronomy 29:11), read together with “until

Your people pass over” (Exodus 15:16): to “pass” from level to level, from a love that comes from knowledge

to the supernal love that is above knowledge.
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which is only the level of the covenant that Havayah made, “in order to raise you up this day as a
people to Him.” That is, “there is no king without a people,”

That higher love is reached only through the covenant G-d made “in order to raise you up this day as a peo-
ple to Him” (Deuteronomy 29:12). Since there is no king without a people, the covenant is what makes Israel
His people.
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and the making of a covenant is needed to raise you up and exalt you, so that you be at the level of

“a people,” so that Israel rise up to the level of the supernal thought;

The covenant raises Israel up to the level of “a people” of the King, which means raising them to the level of
the supernal thought, where they “arose in thought.”
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and He, may He be blessed, lowered Himself, as it were, “to be your G-d.” And in this respect is the
bond and the unity between Him, may He be blessed, and Israel, “the people near to Him.”

At the same time G-d lowered Himself, as it were, “to be your G-d.” From both movements together comes

the bond and unity between Him and Israel, “the people near to Him” (Psalms 148:14).
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(And see what is written on this in the explanation on the verse “For as the earth brings forth its
growth”; see there. And see what is written on the verse “The Song of Songs,” on the meaning of
“which is Shlomo’s,” and what is written at the end of Parshas Bereishis, in the discourse begin-
ning “Go forth and see,” on the meaning of “King Shlomo.”)

The Alter Rebbe refers to three discourses that discuss this bond: on “For as the earth brings forth its
growth,” on “The Song of Songs, which is Shlomo’s,” and on “Go forth and see ... King Shlomo.”
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But it is written, “a judgment of the G-d of Yaakov”: for there is judgment above [as to] who will
merit to be at this level, that the revelation of His G-dliness be upon him and that his soul be bound
to G-d with a firm and strong bond.

Yet Psalms 81:5 speaks of “a judgment of the G-d of Yaakov”: there is judgment above as to who deserves this
revelation and this bond. That is why it must be aroused anew.
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Therefore one must arouse this on Rosh HaShanah, “the beginning of Your works,” and then it is
the level of “And He was King in Yeshurun.” (And as is explained elsewhere, the level of Yeshurun
is the level of “very high”; and see Zohar, Shemos,

The arousal takes place on Rosh HaShanah, “the beginning of Your works,” and then “He was King in

Yeshurun” (Deuteronomy 33:5). As explained elsewhere, Yeshurun signifies a very high level, and the Alter
Rebbe refers to the Zohar.
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page 16b, and Parshas Acharei, page 61b at the end.) And also, Yeshurun is from the word shir
(song), which is from the level of the circles (iggulim), which is drawn from the level of the light
that encompasses all worlds (sovev kol almin); and it may be that this is the level of the souls as
they arose in thought, etc.

A second reading links Yeshurun with shir, “song,” which belongs to the “circles” that come from sovev, the

light that encompasses all worlds. The Alter Rebbe suggests that this is the level of the souls as they were in
G-d’s thought.
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And this is [the meaning of] “Say before Me Malchuyos, so that you make Me King over you”: that
you be able to make Him King from the inner dimension of His Kingship, may He be blessed and
exalted; and “your remembrance rises before Him for good”: that He remember and arouse the
level of the covenant and the bond, that Israel arose in thought, even though now He has become
distant from us through our iniquities, and “your iniquities separate,” etc.

This explains the Gemara’s words: Malchuyos are said so that Israel can make G-d King from the inner di-

mension of His Kingship, and Zichronos so that He will remember the covenant by which Israel arose in His
thought. This is needed because sin has made Him distant, as Isaiah 59:2 says, “your iniquities separate.”
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Nevertheless, through an arousal from below [there comes| an arousal from above. “And through
what? Through the shofar”: that is, through the inner dimension of the heart, as mentioned above,
to arouse [oneself] from the depths of the heart to regret, with an uprooting of the will from the true

point in the heart, etc.; and then there will be revealed, etc., as mentioned above.

Still, an arousal from below brings an arousal from above, and the means is the shofar: a cry from the depths
of the heart, with true regret that uproots the will from its attachments at the innermost point of the heart.
Then the inner dimension of G-d’s Kingship is revealed.

SECTION 6 - 116-19

The steelyard, the wild goat and the Patriarchs
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6. And this is [the meaning of] “And He weighed the mountains with a steelyard (peles), and the
hills in a balance.” For mountains and hills are levels and grades of love; for there are two levels,

mountains and hills. Hills are, in their level, below the level of mountains,

Section 6 explains Isaiah 40:12, “He weighed the mountains with a steelyard and the hills in a balance.”
Mountains and hills are two levels of love, and the hills are the lower of the two.
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for “hills are the Mothers,” who receive from the mountains. And this is the level of love in the out-
er dimension of the heart, which is taken from reason and knowledge and from contemplation of

the greatness of G-d,

The hills are called “the Mothers,” who receive from the mountains, the “Fathers.” The hills stand for the

love of the outer heart, which comes from reason and from contemplating G-d’s greatness.
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how great He is. Now, in order to refine one’s soul, to illuminate it with the light of this love, one
must draw upon oneself the light of Torah and mitzvos.

To refine the soul so that this love can shine in it, a person must draw upon himself the light of Torah and

mitzvos.
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For “the 248 commandments are the 248 limbs of the King,” and they are the level of the outer
limbs, while the Torah is at the level of the inner organs.

The saying quoted here calls the 248 positive commandments “the 248 limbs of the King”: the mitzvos are
like the outer limbs of a body, and the Torah is like its inner organs.
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Therefore “the study of Torah is equal to them all,” for the life of the soul depends more on the in-
ner organs, whose perforation [is fatal] at the slightest amount. And they are like the analogy of the
pans of a scale: one weighs in this pan and places a weight in the second pan to tip [the balance]; so,
through the weight of the Torah and the mitzvos, one tips the pan of love, to shine upon one’s soul.
That is why “the study of Torah is equal to them all”: life depends more on the inner organs, since even the

slightest perforation in them is fatal. Torah and mitzvos are like a weight placed in one pan of a scale to tip
the balance, so that the pan of love goes down and the love shines in the soul.
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(And as is explained elsewhere, this is the meaning of the half-shekel, and of what the Raaya
Mehemna says about it: “A stone to weigh with: this is the yud.” And see what is written in the dis-
course beginning “The heavens are My throne,” on the subject of “and the earth is My footstool”;
and see what is written in the discourse beginning “Sing and rejoice,” on the meaning of “scales of
righteousness.”)
In a parenthesis the Alter Rebbe connects this with the half-shekel, which the Raaya Mehemna calls “a stone
to weigh with,” the letter yud. He also refers to his discourses on “The heavens are My throne ... and the

earth is My footstool” (Isaiah 66:1) and on “Sing and rejoice” (Zechariah 2:14), concerning “scales of

righteousness.”
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But the levels and grades of mountains are the level of “the high mountains,” which is the level of
the love that is above reason and knowledge,

The mountains, by contrast, are “the high mountains”: the love that is above reason and knowledge.
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which is above the level of Torah and mitzvos, for “the Torah comes forth from Chochmah”; and it
is impossible to reach it through Torah and mitzvos, but only through teshuvah from the depths of
the heart, which is above knowledge, because of one’s distance from the light of His countenance,

may He be blessed; for then, precisely “from afar,” “Havayah appeared to me,” as mentioned

above.

This love is higher than Torah and mitzvos, because the Torah comes from Chochmah and this love is above
it. It is reached only through teshuvah from the depths of the heart, when a person feels his distance from
G-d; then, precisely “from afar, Havayah appeared to me” (Jeremiah 31:3).
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And this is the meaning of peles: it is the weighing instrument made of a long [beam of] wood, with
straps hanging from its head (which is called a bezmen), on which one weighs the thing that is

placed on it; and the length and the heaviness of the wood, and its distance, is what tips it.

A peles is a steelyard, called a bezmen in the vernacular: a long beam with straps hanging at its end, on

which goods are weighed. What tips it is the length and weight of the beam and the distance along it.
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So too, through the bitterness in one’s soul over one’s distance from G-d, from Whom he has be-
come utterly distant, and through uprooting the will from what was embedded in it at first, one
arouses the great supernal love (ahavah rabbah) that is above knowledge.

In the same way, the bitterness a person feels over his great distance from G-d, together with uprooting his

will from what it was attached to, acts like the distance on the steelyard: it tips the scale and arouses the great
supernal love that is above knowledge.
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(And in the Zohar the subject of “And He weighed with a steelyard,” etc., is mentioned at the end of
Terumah, page 175b, at the end.) And in Me’orei Or, peles is explained as Binah, as cited in the
book Erchei HaKinuyim; and this may be aligned

In a parenthesis the Alter Rebbe notes that the Zohar (2:175b) mentions this verse, and that Me’orei Or, quot-

ed in Erchei HaKinuyim, explains the peles as Binah. He suggests that this can be reconciled with his own
explanation.
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with what is written [here|, according to what is stated in the Pardes, Gate 8, chapter 1, that Binah is
called teshuvah, for there forgiveness and atonement chiefly depend, by the power of the supernal
Keser that flows upon it.

The reconciliation: the Pardes (Gate 8, chapter 1) says that Binah is called teshuvah, because forgiveness

and atonement depend on it, through the power of the supernal Keser that flows into it. So the peles as Binah
is the peles as teshuvah.
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And see Zohar, Vayikra, page 16a. And see what is written in Parshas Pinchas, in the discourse be-
ginning “Command the children of Israel,” on the subject of teshuvah, at [the passage] “And by the
power of teshuvah, which is an illumination from the level of the light that encompasses all worlds

(sovev kol almin),” etc.;

He also refers to the Zohar on Vayikra (3:16a), which calls the Mother, Binah, “teshuvah,” and to his dis-
course on “Command the children of Israel” in Parshas Pinchas, where the power of teshuvah is described
as an illumination from sovev, the light that encompasses all worlds.
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see there; and this drawing down is through the bitterness over the distance. And see the discourse
beginning “For this commandment,” at [the passage| “And this is [the meaning of] ‘I, I am He,’”
etc., [and] “And this power that is in teshuvah,” etc.; see there.

That illumination is drawn down through the bitterness over the distance. He further refers to the discourse
on “For this commandment,” at the passage on “I, I am He” and on the power that is in teshuvah.
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From all this the subject of the steelyard (peles) will be understood: the bitterness over the distance
is the level of “their end is embedded in their beginning,” and through this one draws down the
great supernal love.

As on the steelyard, where distance itself provides the weight, the bitterness over being far from G-d is a case

of “their end is embedded in their beginning” (Sefer Yetzirah 1:7): the lowest point is bound to the highest.
Through it the great supernal love is drawn down.
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And this is [the meaning of] “The high mountains are for the wild goats (ye’elim)”: that is, the level
of the high mountains is drawn down below through the ye’elim, which is the level of the voice of
the shofar; for “the shofar of Rosh HaShanah is of a wild goat (ya’el), straight,” which is the level of
teshuvah from the depth of the heart, as mentioned above.

Psalms 104:18 says, “The high mountains are for the wild goats”: the love above reason, “the high

mountains,” is drawn down through the ye’elim, the shofar. For the Mishnah rules that the shofar of Rosh
HaShanah is the straight horn of a ya’el, awild goat, and it stands for teshuvah from the depths of the heart.
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And the word ya’el is from the term aliyah (ascent), for it raises a person to the level and grade of
the love that is above knowledge. And “straight” (pashut): for “whatever extends (pashit) one’s
heart more is better,”

The Alter Rebbe hears in ya’el the word aliyah, ascent: the shofar raises a person to the love above knowl-

edge. And “straight” (pashut) recalls the Gemara’s principle (Rosh HaShanah 26b) that the more a person’s
heart is straightened and opened up, the better.
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that is, to strip (lifshot) the love of its enclothing in the body, so that his heart cries out within him,

to give over his soul to G-d and to be included in the One.

Pashut also means “stripped”: the love is stripped of its clothing in the body, so that the heart cries out from
within, ready to give the soul over to G-d and be absorbed in His Oneness.

12" 73T 7292 °5 0TI 0077 012 Y 47 apyeRY PRt OiaR® PPNaRD yaw: awRdt 1n
70 n9vMAN

And this is [the meaning of] “and as He swore to your fathers, to Avraham, to Yitzchak and to
Yaakov,” who are the level of “the high mountains”; for “your fathers dwelt beyond the river.”

Deuteronomy 29:12 continues, “as He swore to your fathers, to Avraham, to Yitzchak and to Yaakov.” The
Patriarchs are “the high mountains,” because, as Joshua 24:2 says, “your fathers dwelt beyond the river.”
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And the river is the one that “goes forth from Eden to water the garden, and from there it divides,”
etc., which is the level of the drawing down of the Infinite Light (Or Ein Sof), blessed be He, so that

the comprehension of the created beings may be there, etc., as is explained elsewhere.

The river is the one that “goes forth from Eden to water the garden” (Genesis 2:10): the flow of G-d’s infinite

light into the worlds, in a measure that created beings can comprehend.
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But beyond the river is above knowledge, the level of the high mountains; there is the root of the

levels and grades

“Beyond the river” is the level above knowledge, the level of the high mountains. That is where the
Patriarchs are rooted.
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of the Fathers. And from there came the oath and the making of the covenant “to be your G-d,” at
the inner level, as mentioned above. (And see what is written in the discourse beginning “On the
eighth day, a solemn assembly,” on the meaning of “which You swore to our fathers from days of
old.”)

From that level came G-d’s oath and covenant “to be your G-d” at the inner level. The Alter Rebbe refers to
his discourse on “On the eighth day, a solemn assembly” (Numbers 29:35), which explains “which You swore
to our fathers from days of old” (Micah 7:20).

SECTION 7 - 120

Summary
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Summary. (a) The meaning of “standing, all of you” is along the lines of “when [the heads of the
people| gathered,” etc., “together,” etc.: to become one, without any person being found [to be]
head or end. (b) And this is in order “that you may pass into the covenant.”

The maamar ends with a summary (kitzur) of its six sections. Section (a): “You are standing, all of you”
means gathering “together” into one, as in “when the heads of the people gathered,” so that no one is head
and no one is end; section (b): the purpose of this is “that you may pass into the covenant.”
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That is, as though they had become one; and along these lines it is said, “for the portion of

Havayah is His people”; and of this it is said, “Behold, I make a covenant,” etc.

The covenant makes the parties as though they were one, which is why Israel is called “the portion of
Havayah.” This is the covenant of Exodus 34:10, “Behold, I make a covenant.”

71951 7Y 1199 °N° AN199R MPANT YR [mwn wxaaw] 77720 D190 O NPahn Iy I ()
L9IwAa 717 .Nan

(c) And this is the meaning of Malchuyos and Zichronos on Rosh HaShanah: to arouse the revela-
tion of His Kingship, may He be blessed, upon us, through the remembrance of the covenant. “And
through what? Through the shofar.”

Section (c): Malchuyos and Zichronos arouse the revelation of G-d’s Kingship over Israel by recalling the
covenant, and the means is the shofar.
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This is the level of higher teshuvah, “Seek my face,” the inner dimension of the heart. And it is
drawn forth through “Your face, Havayah, I will seek.”

The shofar is higher teshuvah, the cry of the inner heart, “Seek my face.” It is drawn from “Your face,
Havayah, I will seek,” that is, from G-d Himself.
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For from the level of “After Havayah they shall walk,” the level of radiance and light, there comes
to be, like the lion in the Chariot, “He shall roar,” which is still called a cry from the outer dimen-
sion of the heart.

The outer cry, like the roar of the lion in the Chariot, comes from “After Havayah they shall walk,” G-d’s ra-
diance and light. It is still only the cry of the outer heart.
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But the Holy One, blessed be He, in His glory and His essence, is exalted and uplifted above the
days of the world. And this is the meaning of “He is a consuming fire.” And this is the meaning of
“Your face, Havayah.”

G-d Himself is exalted above “the days of the world.” This is the meaning of “a consuming fire” and of “Your

face, Havayah.”

P19 TN 99 °n° AN10%n Nontan 1903 19YRD 7I9R Y1 .29 NOntinn mpYR Jenl
£1° 1NITNY ANIATYA N°1M°1D TR 11791 N0t

And from this is drawn forth the cry from the inner dimension of the heart. And through this one
arouses above the revelation of the inner dimension of His Kingship, may He be blessed, upon us.
And this is the meaning of Zichronos: the remembrance of the inner love, from His essence and
being, may He be blessed.

From G-d Himself comes the inner cry, and it in turn arouses the revelation of the inner dimension of His

Kingship upon us. Zichronos means awakening the remembrance of His inner love, which comes from His

very essence.
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(d) And this is the meaning of “Praise G-d (El) in His holiness,” etc., up to “with the blast of the sho-
far.” (e) And all this is “in order to raise you up this day as a people to Him,”

Section (d): Psalm 150, from “Praise G-d in His holiness” to “with the blast of the shofar,” describes the same

process. Section (e): all this is “in order to raise you up this day as a people to Him” (Deuteronomy 29:12).
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for “there is no king without a people.” And in this respect is the bond, the unity and the covenant

that Havayah made with us.

Because there is no king without a people, the covenant makes Israel G-d’s people. That is the bond and uni-
ty between Him and them.

N1°957 °19% 1ANR 1P N Lmwa wxaa) 72 T 9TIYR 903 °8Lapye onPRR bawn 2°nD R
87 M2 NN

But it is written, “a judgment of the G-d of Yaakov”; and one must arouse this on Rosh HaShanah.

And this is the meaning of “Say before Me Malchuyos, Zichronos and Shofaros.”

Since there is “a judgment of the G-d of Yaakov,” the bond must be aroused anew on Rosh HaShanah. That is
done through Malchuyos, Zichronos and Shofaros.
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(D And this is the meaning of “and as He swore to your fathers”: for “beyond the river” that goes
forth from Eden “your fathers dwelt”; and this is the level of “that you may pass into the covenant,”

“until Your people pass over,” etc.

Section (f): the oath to the Patriarchs comes from “beyond the river” that flows from Eden, the level above

knowledge. This is the “passing” into the covenant, as in “until Your people pass over.”

0792 DpwY AR Y CUIwD DY° DY [mawn wxa] 777 P 90 73 2000y 0°Maan 00N
19590 9400

And they are called “the high mountains, for the wild goats”; and along these lines, “the shofar of
Rosh HaShanah is of a wild goat, straight.” And of this it is said, “And He weighed the mountains
with a steelyard,” etc.

That level is “the high mountains, for the wild goats,” which is why the Rosh HaShanah shofar is the straight
horn of awild goat. Of this Isaiah says, “He weighed the mountains with a steelyard.”

likuteitorah.com/likkutei-torah/nitzavim/1/ 37



LIKKUTEI TORAH - PARSHAS NITZAVIM - MAAMAR 1 721 0995 0% 0°2%3 NN

IN ONE'S AVODAH

A person who thinks of himself as a “head” should recognize what he lacks and his fellow supplies, and so

be lowly of spirit before every man, for this unity draws G-d’s unity. Contemplating G-d’s greatness and

keeping Torah and mitzvos bring the love of the outer heart, but on Rosh HaShanah one must also reach the

inner heart: feeling bitterly how far one has gone from G-d and uprooting the will from its attachments, so

that the cry of the shofar comes from the depths of the heart and arouses G-d’s inner Kingship.

QUESTIONS FOR DISCUSSION

1.

Why does the Alter Rebbe say that in holiness there is “no head and end,” and how does the analogy of the
head and the feet show it?

. Why do people make a covenant only when their love rests on a reason, and how does this explain G-d’s

covenant with Israel after the Thirteen Attributes of Mercy?

. What is the difference between the outer and the inner cry of the heart, and why is only the inner one

wordless, like the shofar?

Why could G-d’s essence not be called King over created beings, and how does the covenant make Israel
“a people” for Him?

. How does the steelyard illustrate the power of distance in teshuvah, as opposed to the scale tipped by

Torah and mitzvos?
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The Kehot note records that the Mitteler Rebbe’s tran-
script (hanachah) of this maamar is printed in the Siddur
im Dach.
KEHOT'S NOTE
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“You are standing this day, all of you, before Havayah your
G-d: your heads, your tribes, your elders and your officers,
every man of Israel.” The whole maamar is built on this
verse and the verses that follow it.

Deuteronomy 29:9'0:1”3 0°7127
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Ye are standing this day all of you before the L-RD your G-d:

your heads, your tribes, your elders, and your officers, even

all the men of Israel,

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The words here quote Megillah 31b:10; the passage is
shown below.
Megillah 31b:107:2 X" 19731
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It has been taught: R. Shimon b. Eleazar says:... Ezra estab-
lished for Israel that they should read the curses in Leviticus
before Shavuot and those in Deuteronomy before Rosh
Hashanah. ... What is the reason? Abaye, or you may also
say Resh Lakish said: So that the year may end along with its

curses.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT’'S NOTE
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The Shulchan Aruch rules that Atem Nitzavim is always
read before Rosh HaShanah. A Kehot note cites it for the

likuteitorah.com/likkutei-torah/nitzavim/1/

custom the Alter Rebbe mentions.
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*T:172n

7IN NI2IYRI YNRM LW 10D OTP IR DR IZ NP 0YR
noD DT MR MR DOIPY (NIWYR wUM) NNAyn nUnan
TANNRY OTIP AR YWD NIZY TP °2°0 127Ra NwID PP 0P
77 1°2 102w NY WU 372 03 17w 1991 177 0TI %1 DR
7193 @IZ% 7177 172 797 RO 775 P71 07383 PR 9378 11000
01°2 77wD IR 7771 1D 7RI 372701 219107 1190 012 72 117K
95971 IR 137K 712 171w NAR N2 ROR 19107 777 12 PRI 70

... 1IP2 WD 170 1171 0P PRI oY

Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public
Domain)
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The Rambam records that Ezra instituted the reading of
the curses of Deuteronomy before Rosh HaShanah. The
Kehot note cites it, with Tosafos on Megillah 31b, for the
order of the readings.
Mishneh Torah, Prayer and the Priestly Blessing 13:2mwn
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Ezra instituted the rule for Israel that the portion containing
the Imprecations in the book of Leviticus (26:3-end of book)
should be read before the feast of Pentecost; and those in
the book of Deuteronomy (26:1-29:8) before the New Year.
The prevalent custom is to read the portion Bemidbar Sinai
(Numbers 1:1-4:20) before Pentecost; Vaethchanan
(Deuteronomy 3:23-7:11) after the Ninth of Ab; Atem
Nitzabim (Deuteronomy 29:9-30:20) before the New Year;
Tzav ess Aharon (Leviticus 6:1-8:36) before Passover in an
ordinary year (of twelve months). Hence, on some Sabbaths,
two portions ...

Torat Emet 370 (Public Domain) « The Mishneh Torah by Maimonides. trans.
by Moses Hyamson, 1937-1949 (Public Domain)
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Rabbi Elazar reads “And it was the day” (Job 1:6), when the
heavenly hosts came to stand before G-d, as Rosh
HaShanah, “when the Holy One, blessed be He, stands to
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judge the world.” A Kehot note cites it for reading “the
day” as Rosh HaShanah.
Zohar I1, 32b2 ,2% 2m
Zohar 111, 131ax ,X>p 2°mt
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The Gemara cites the Rosh HaShanah prayer “This day is
the beginning of Your works, a remembrance of the first
day” as following Rabbi Eliezer, who holds that the world
was created in Tishrei. The Alter Rebbe uses it to show that
Rosh HaShanah is called “this day.”

Rosh Hashanah 27a:15-161"0-1"1:X 172 11w WX
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The Rebbe observes there that by writing “sparks of souls”
the Alter Rebbe stresses that not only the souls but even
sparks of souls are raised on Rosh HaShanah.
KEHOT'S NOTE
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The Tzemach Tzedek discusses the souls’ ascent to their
first source on Rosh HaShanah, even though at every mo-
ment there is a renewed coming into being from nothing.
KEHOT'S NOTE
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“Your little ones, your wives, and your stranger in the
midst of your camp, from the hewer of your wood to the
drawer of your water.” Together with the verse before it, it
lists the ten ranks the Alter Rebbe counts.

Deuteronomy 29:10:1”3 0°127
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your little ones, your wives, and thy stranger that is in the
midst of thy camp, from the hewer of thy wood unto the
drawer of thy water;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rabbi Shimon describes Israel standing in ranks, “five
levels on the right and five levels on the left,” and reads
them in “You are standing this day ... from the hewer of
your wood to the drawer of your water.” A Kehot note gives
it as the source for the ten levels.

Zohar II, 82ax ,29 2’mt

KEHOT'S NOTE
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The note points to talks of the Rebbe on Israel as one com-
plete stature and on the gathering of “the heads of the
people.”

KEHOT'S NOTE
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The note points to the Rebbe Rashab’s discourse begin-
ning Atem Nitzavim in connection with this Midrash,
which compares the angels’ standing with Israel’s.
KEHOT'S NOTE
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In Isaiah’s vision, “Seraphim stood above Him; each had
six wings.” The Midrash quoted here contrasts the angels’
“standing” with Israel’s.
Isaiah 6:2°2:1 \oyw°
D 11927 DMWY X7 07033 WY 0°D3D WY 12 Dynn 0vTay 0°p
MDY DAY V231 MO DAY
Above Him stood the seraphim; each one had six wings:
with twain he covered his face and with twain he covered his
feet, and with twain he did fly.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Midrash likens Israel to the angels: “Of the angels it is

said, ‘Seraphim stand above Him,’ and of Israel it is said,
‘You are standing this day.”” The Alter Rebbe cites it as
Rabbah on Bo, section 15.
Shemot Rabbah 15:671:170 127 mnw
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“This month shall be for you the first of months; it shall be
the first month of the year for you” (Exodus 12:2). Another
interpretation: “This month shall be for you” - that is what is
written: “Who is she who appears like the dawn [shahar],
[beautiful as the moon, pure as the sun, fearsome as ban-
ners of a host?]” (Song of Songs 6:10). There are four terms
of praise of Israel here, corresponding to the four exiles. For
during the four exiles that Israel experienced, they did not
deny ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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There the Alter Rebbe explains that the seraphim, the first
group of angels who say “Holy,” belong to the World of
Beriah, where they grasp the greatness of the Infinite One
and how He is holy and set apart, beyond comparison.
KEHOT'S NOTE
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“And I shall be sanctified among the children of Israel.”
The opening words of the Alter Rebbe’s explanation in
Likkutei Torah, Emor, where the seraphim are discussed.

Leviticus 22:32277:273 X7p™
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And ye shall not profane My holy name; but I will be hal-
lowed among the children of Israel: I am the L-RD who hal-

low you,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Rabbi Shimon describes how at Sinai Israel stood in rows,
“the heads of the people by themselves, the heads of the
tribes by themselves,” five levels on the right and five on
the left, and reads this in “You are standing this day, all of
you.”

Zohar, Yitro 19:311-324775w-X"w:10”> 170° 7717 190
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The Tzemach Tzedek copies this Midrash in Or HaTorah:
Rabbi Berechyah’s reading of “I am the man” as being
made strong to withstand all ninety-eight rebukes, after
which it says “You are standing this day, all of you.”
KEHOT'S NOTE
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Rabbi Berechyah reads “I am the man (gever)” as “He
made me strong (gibrani) to withstand them all”: after the
ninety-eight rebukes of Deuteronomy it says “You are
standing this day, all of you,” still standing.
Eikhah Rabbah 3:1°X’1 1127 119°R
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“I am the man who has seen affliction by the rod of His fury”
(Lamentations 3:1). “I am the man” - Rabbi Hama bar
Hanina began: “Jeremiah took another scroll and gave it to
Barukh son of Neriyahu, the scribe, and he wrote on it from
the mouth of Jeremiah all the words of the book that
Yehoyakim, king of Judah, had burned in the fire, and many
more similar matters were also added to them” (Jeremiah
36:32). The verse need not have stated “similar.” Why does
the verse state ...

Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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“I am the man who has seen affliction by the rod of His
wrath.” The opening of the chapter on which the Midrash
expounds “You are standing.”
Lamentations 3:1°R:"1 12X
A2y U3W3 2y MY 1337 73K
I am the man that hath seen affliction By the rod of His
wrath.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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On “A bear lying in wait,” Rabbi Yudan repeats the teach-
ing: after the ninety-eight rebukes, “You are standing this
day, all of you,” which the Targum renders as standing,
mighty enough to withstand them all.
Eikhah Rabbah 3:4°7:"3 127 12°R
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“He is like a bear in ambush to me, a lion in hiding”

(Lamentations 3:10). “He is like a bear in ambush to me” -

this is Nebuchadnezzar. “A lion in hiding” - this is
Nevuzaradan. Alternatively: “A bear in ambush” - this is

Vespasian; “a lion in hiding” - this is Trajan. “He has twisted
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my ways and mauled me; He rendered me desolate”
(Lamentations 3:11). “He has twisted my ways and mauled
me [vaifashheni]” - split me, as we say: A tree that was split
[nifshah], one may ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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Or HaTorah copies the Midrash on Koheles: “You are
standing this day, all of you” should have been the begin-
ning of the book, but there is no early and late in the
Torah.
KEHOT'S NOTE
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The Midrash says that “I, Koheles” should have opened
the book, and likewise “You are standing this day” should
have stood at the beginning of its book, but there is no
early and late in the Torah.
Kohelet Rabbah 1:1227°k 1137 n?mip
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“I, Kohelet, was king over Israel in Jerusalem” (Ecclesiastes
1:12). “I, Kohelet, was king over Israel in Jerusalem.” Rabbi
Shmuel bar Rav Yitzhak said: It would have been appropri-
ate for this to be written at the beginning of the book. Why is
it written here? It is because there is no chronological order
in the Torah. Similarly, Rabbi Yishmael taught: “The enemy
said: I will pursue, I will overtake” (Exodus 15:9), it would
have been appropriate for this to be the beginning of the

song. Why is it written here? ...

Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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“I, Koheles, was king over Israel in Jerusalem.” The
Midrash on this verse compares it to “You are standing
this day.”
Ecclesiastes 1:1227:’ nonp
:DPUTP3 PXTPY 17 077 NPT I
I Koheleth have been king over Israel in Jerusalem.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
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“And He was King in Yeshurun, when the heads of the peo-
ple gathered, the tribes of Israel together.” The Alter
Rebbe reads it as the unity of all Israel through which
G-d’s Kingship is established.
Deuteronomy 33:5°1:3"7 0°117
2K "0 T DY "WRT AERNTI T2 1L 21N
And there was a king in Jeshurun, When the heads of the
people were gathered, All the tribes of Israel together.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The Rebbe explains two modes of unity, “to become one”
(la’achadim) and “as one” (ke’echad), which correspond to
the Alter Rebbe’s two statements here: “they all need one
another” and “all Israel are one complete stature.”
KEHOT'S NOTE
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The Tzemach Tzedek quotes this passage, from “For this is
a great principle,” in his Biurei HaZohar.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“Ten Sefiros without anything: their end is embedded in
their beginning, and their beginning in their end, like a
flame bound to a coal.” The Alter Rebbe applies this to
everything that comes from holiness.

Sefer Yetzirah 1:7°1-X 117°%° 120
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The decade of existence out of nothing has its end linked to

its beginning and its beginning linked to its end, just as the

flame is wedded to the live coal; because the L-rd is one and

there is not a second one, and before one what wilt thou

count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) « Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
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The note identifies a discourse connected with the verse
“And there was a voice,” printed in Boneh Yerushalayim,
as one candidate for the explanation the Alter Rebbe refers
to.
KEHOT'S NOTE
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“And there was a voice from above the firmament that was
over their heads.” The verse on which the Alter Rebbe’s
explanation of “circles” is written.

Ezekiel 1:257175:°% DRp1>
17232 1PN DTRY DYNRT2Y WK Y77 2yn 2P
For, when there was a voice above the firmament that was

over their heads, as they stood, they let down their wings.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.OPP%Y MY MB0ITA 19 10302 IR LT MAR

TN 95 %102 M1 AW N

Rabbi Meir says, “Be lowly of spirit before every man.”
The Alter Rebbe explains it by the principle that each per-
son has something the other lacks.

Pirkei Avot 4:10:7 n12R 11wn
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Rabbi Meir said: Engage but little in business, and busy
yourself with the Torah. Be of humble spirit before all men.
If you have neglected the Torah, you shall have many who
bring you to neglect it, but if you have labored at the study of

Torah, there is much reward to give unto you

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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The Rebbe suggests that the advantage of the feet, that one
walks with them, refers to the true meaning of “going,”
which is without limit.
KEHOT'S NOTE
SMIPIN2 AR 177) 2123 %92 XOW 719°900 171y nontaRR aonw v
.467°y 0N W”WP‘? —.("o) ,nw

The Zohar, opening with “While the King was at His table,”
says “the King” is the Holy One, blessed be He, and quotes
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“And He was King in Yeshurun.” The Kehot note adds that
the passage speaks of Israel as divided into ten levels.

Zohar, Shemot 33:276-36:2891791:1"7-1"1y:3*2 nnw 7171 190
R. Judah bar Shalom was once walking together with R.
Abba. They arrived at a place where they decided to spend
the night. After taking a meal they lay down to sleep, putting
their heads on some raised ground under which was a grave.
Before falling asleep they heard a voice from the grave, cry-
ing: ‘Twelve years have I been sleeping here, and only now
do I wake, for I now see the image of my son.” R. Judah
asked him who he was, and he said: ‘Iam a...

The Zohar; London, Soncino Press, 1933 (Public Domain)

“He is to me a bear lying in wait, a lion in hiding.” The
Midrash on this verse also brings “You are standing this
day.”
Lamentations 3:10%:2 12°X
:0°90012 IR 5 X377 29X 27
He is unto me as a bear lying in wait, As a lion in secret

places.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Tzemach Tzedek quotes this passage, from “Now, on
Rosh HaShanah there is the level of teshuvah,” in Or
HaTorah on Devarim.
KEHOT'S NOTE
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“When the heads of the people gathered, the tribes of
Israel together.” The “heads” are read here as the thoughts
of Israel.
Deuteronomy 33:5°1:3”% 0°137
2K "0V T DY "WRY AORNT2 Ton 1T T
And there was a king in Jeshurun, When the heads of the

people were gathered, All the tribes of Israel together.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

DIRW YRWN WD . . PR yaw
“Hear, O Israel, Havayah is our G-d, Havayah is One.”
Shema is read as a call to gather.
Deuteronomy 6:4°7:1 0°727
:1IX Havayah 11°p%% Havayah X1 ynw

HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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And Saul summoned the people, and numbered them in

Telaim, two hundred thousand footmen, and ten thousand
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men of Judah.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The maamar on “Hear, O Israel” there asks the meaning of
shema, “which is a term of gathering, from ‘And Shaul as-
sembled the people,” and also a term of understanding,”
and explains how one comes from contemplating that
Havayah is One to “And you shall love.”
KEHOT'S NOTE
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PARAGRAPH 5

44 | “That you may pass into the covenant of Havayah your
G-d and into His oath, which Havayah your G-d makes
with you this day.” The verse that explains why Israel
stands together.

Deuteronomy 29:11x:1”3 0°127

that thou shouldest enter into the covenant of the L-RD thy
G-d—and into His oath—which the L-RD thy G-d maketh
with thee this day;

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The note points to a parallel use of the analogy of two
friends who make a covenant, in Or HaTorah on Bereishis.

KEHOT'S NOTE
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46 | “He established the earth upon its foundations; it shall not
be moved for ever and ever.” The Alter Rebbe borrows the
phrase for a love that cannot be shaken.

Psalms 104:5’7:77p 2°2°1n
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Who didst establish the earth upon its foundations, that it
should not be moved for ever and ever;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Hatred stirs up strife, but love covers all transgressions.”
The covenant’s love covers every offense.
Proverbs 10:1227: 5wn
NN 71920 D7yYR~P3 o9 D°ITR YN MY
Hatred

transgressions.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

stirreth up strifes; but love covereth all
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Jeremiah rebukes those who transgressed “the covenant
which they made before Me, the calf which they cut in two
and passed between its parts.” The Alter Rebbe quotes it in
shortened form (the Kehot note remarks on the change of
wording) to explain why a covenant is “cut.”
Jeremiah 34:1817>:7°% 117
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And I will give the men that have transgressed My covenant,
that have not performed the words of the covenant which
they made before Me, when they cut the calf in twain and
passed between the parts thereof;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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On “within one body,” the Rebbe writes that the union of
the Holy One, blessed be He, with Israel extends to the
physical body; indeed, because the purpose is a dwelling
place among the lower realms, the dwelling for His es-
sence is specifically below.
KEHOT'S NOTE
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The Rebbe Rayatz explains that cutting one thing in two,
though it seems to express separation and division, is
done to unite: the parties to a covenant are two separate
bodies, and through the covenant they become one.
KEHOT'S NOTE
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The note points to a talk of the Rebbe on this passage; the
same page is cited on the maamar’s summary for the Alter
Rebbe’s allusion to the Ramban’s reading of “That you
may pass into the covenant.”
KEHOT'S NOTE
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“Behold, I make a covenant; before all your people I will
do wonders such as have not been done in all the earth.”
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G-d’s covenant after the forgiveness of the Golden Calf,
which the Alter Rebbe reads as a bond above reason.

Exodus 34:10:7"% mnw
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And He said: ‘Behold, I make a covenant; before all thy peo-
ple I will do marvels, such as have not been wrought in all
the earth, nor in any nation; and all the people among which
thou art shall see the work of the L-RD that I am about to do
with thee, that it is tremendous.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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David laments Yehonasan: “Your love was wondrous to

me, more than the love of women.” The word “wondrous”
shows that niflaos means beyond reason.

11 Samuel 1:26173:’X 2 PR1w

NITNR "7 ANITX ANNFI TR P 1A AT M TPy 23

Haiva]

I am distressed for thee, my brother Jonathan; Very pleasant

hast thou been unto me; Wonderful was thy love to me,

Passing the love of women.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Your iniquities have separated between you and your
G-d.” The covenant ensures that sin does not cause this
separation.
Isaiah 59:2°2:v”117°yw°
17°N07 DI NNV D°RPR 1727 02°2 0°PTan 17 0°NYOXR °D
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But your iniquities have separated Between you and your
G-d, And your sins have hid His face from you, That He will

not hear.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Moshe’s plea after the Thirteen Attributes were revealed:
“and pardon our iniquity and our sin, and take us for Your
inheritance.”
Exodus 34:9'0:77% mnw
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And he said: ‘If now I have found grace in Thy sight, O L-rd,
let the L-rd, I pray Thee, go in the midst of us; for it is a stiff-

necked people; and pardon our iniquity and our sin, and
take us for Thine inheritance.’
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“For the portion of Havayah is His people; Yaakov is the

lot of His inheritance.” Israel’s bond with G-d, which the
covenant preserves.

Deuteronomy 32:9'0:27% 0127
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For the portion of the L-RD is His people, Jacob the lot of

His inheritance.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“The Holy One, blessed be He, said: Say before Me on
Rosh HaShanah Malchuyos, Zichronos and Shofaros;
Malchuyos so that you make Me King over you, Zichronos
so that your remembrance rises before Me for good, and
through what? Through the shofar.”
Rosh Hashanah 16a:1570:X 170 711wn wX9
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WX *307 MK LMW RY3 097 102 219 LA02 o 9P
,02°%Y "N3°onAY >3 — NiTdPn .NiIDIYY Niandt nivavn mwn
19w — mna1 ,m25wY 2199 027353t AP 079 — NAnt
William Davidson, Vocalized Aramaic (CC-BY-NC)
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The Kehot note gives this page as a second place in the
Gemara where this teaching appears.
Rosh Hashanah 34b:7°1:2 7% mawn wx"
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P2 — N ,-'I.:ﬁU’? 0271172t ’;@? N2 >73 — Nt
William Davidson, Vocalized Aramaic (CC-BY-NC)

TIWNT B1°2 1101 Pwyn nbnn ovn m
The Gemara cites the prayer “This day is the beginning of

Your works, a remembrance of the first day,” which follows
the view that the world was created in Tishrei.
Rosh Hashanah 27a:15-161"19-1"0:X 172 11w WX
72 DRINY 37 MR 1D NP YRR MWD WRIY Do my
oY 11791 Py npnn oPa A RITRT PR NN PRy
37 2°nn 07197 K121 790N KT MYPOPK 7279 — 1XBD TR
0¥ AP RDPR RTY ,NI9727) YRR MWD wWRI? 2P MY K1Y
IRDP? L2921 RIPR MIWT WRIT 1IURY 09 1373t 3Py nbnn
-RIWYR —1Np 2
William Davidson, Vocalized Aramaic (CC-BY-NC)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.OW 7177 177 X791 1707 K770 07387 7P TR

1792 MWK Q7N 12 N22w

The Midrash counts the hours of Rosh HaShanah, the day
of Adam’s creation: in the first hour he arose in G-d’s
thought, in the seventh a soul was breathed into him, in
the eleventh he was judged and in the twelfth he went out
free.

Vayikra Rabbah 29:1X:1”2 127 R9p™

wa? NINA 7R T N

When the creatures came to bow to Adam, he said, “Come,
let us crown the One who created us,” and they all pro-
claimed, “Havayah reigns; He has clothed Himself in
majesty.”
Pirkei DeRabbi Eliezer 11:10-11x-:X"> 713°7X 277 *p19
W27 PR NP3 DD 1Y) 1R DK DTN nND AYY ANIND ...
MY w37 MRG0 T AR TP 7Y 19°Rm 191 MR
LRI 2 WATRA 1 1IWRA 770 L9010 T3 023V Rien 9w 09I
P70 DRI PP ATYIR] RN RITY RIVIR XN MK
Adam said to them: What (is this), ye creatures ! Why are ye
come to prostrate yourselves before me? Come, I and you,
let us go and adorn in majesty and might, and acclaim as
King over us the One who created us. If there be no people
to acclaim the king as king, the king acclaims himself. If
there be no people to praise the king, the king praises him-
self. In that hour Adam opened his mouth and all the crea-
tures answered after him, and they adorned in majesty ...

Pirke DeRabbi Eliezer, Sefaria Vocalized Edition (Public Domain) - Pirke de
Rabbi Eliezer, trans. Rabbi Gerald Friedlander, London, 1916 (Public Domain)

wa nINA PN

“Havayah reigns; He has clothed Himself in majesty.” The
proclamation of G-d’s Kingship on the day of Adam’s
creation.
Psalms 93:1X:37% 0°%°1n
:0IN52 %20 1I3RR NRNT Y 7 WP WP NIRY 7R 0
The L-RD reigneth; He is clothed in majesty; The L-RD is
clothed, He hath girded Himself with strength; Yea, the
world is established, that it cannot be moved.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

0%927 1PN INMIN PR
“There is no utterance and there are no words; their voice
is not heard.” Used here for the wordless voice of the
shofar.
Psalms 19:4°7:0"> 0°2°11n
:071P YW1 °23 07127 1KY IR
There is no speech, there are no words, neither is their voice
heard.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Abaye explains the dispute over the teruah: one view holds
that it is “moaning groans” (the shevarim), the other that it
is wailing. The Alter Rebbe uses it to show that even the
broken notes are voice alone.

Rosh Hashanah 33b:107:1 "% mwn wx1

od% P Ayn o nIT rhD ORTL ROI2 IR MK

1907 TY37 :RIQ°0T AR N 107 R X222 P nInm
.2792 %192 120 1 .n33 *m13 720 1 .RID70 OX 222/ DRV

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

2,357
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“To You my heart has said, ‘Seek my face’; Your face,
Havayah, I will seek.” The verse on which the two levels of
the heart’s cry are built.
Psalms 27:8'1:12 0°2°1n
WP M PI97NX *30 W2 *27 MK 77
In Thy behalf my heart hath said: ‘Seek ye My face'; Thy
face, L-RD, will I seek.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

©YPWN — TR PIY 0770 77D (PRIWST) C1Dw 19IRDY L1 L1 09N
.ov

2517 NI 117 "D

There the Alter Rebbe reads “Seek my face” as “seek the
inner dimension of the heart” and distinguishes the outer
heart, a fiery love born from understanding G-d’s great-
ness, from the point in the inner heart, which is far above
knowledge and contemplation.
KEHOT'S NOTE
.7 770 PURAR ORI

27y 075202 WINN 1270

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.9%1° n392

0213 NR nm NN

“You alone are Havayah; You made the heavens ... the
earth and all that is on it ... and You give life to them all.”
Part of the contemplation that produces the outer cry of
the heart.
Nehemiah 9:6"1:’0 1"
DNIE"PD) DR HY DWEINK EY AnK 7737 1 xnny
X231 DN MMM NNY D2 WK DR PY KR TN
:OMINYR 77 0BT
Thou art the L-RD, even Thou alone; Thou hast made heav-

en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
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and Thou preservest them all; and the host of heaven wor-
shippeth Thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

L0 M
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7
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“After Havayah they shall walk; like a lion He shall roar.”
The Alter Rebbe reads the roar as the outer cry of the
heart.

Hosea 11:107:X” yvii

0% O°12 177071 ARY? RIT™D ARY 17X D'?Z 1onR
They shall walk after the L-RD, Who shall roar like a lion;
For He shall roar, And the children shall come trembling

from the west.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2R YUIn

1o1°71 PR 9N 23D

In the vision of the Chariot, “the face of a man, and the

face of a lion on the right.” The lion on the right is linked
with Michael and with love.

Ezekiel 1:10”:'x Hxptn»

U39 DNYIWy PRIIN MK 39 O %3 OTmIR MM

RYIIRY TWIIN INYIIRY DRnn

As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

LR PRPIT

TANR N2 RO PR L L PR mann

The Zohar places Michael on the right, Gavriel on the left,
Uriel in front and Rafael behind, and quotes “the face of a
lion on the right.” A Kehot note cites it for Michael’s camp
on the side of love.

Zohar III, 118b2 ,n>p »’mt

KEHOT’'S NOTE
7NN L2 ,nop 2t aRa

172 1w 23wl 0

“Let them praise the Name of Havayah, for His Name
alone is exalted.” Even His Name remains “alone,” above
the worlds.

Psalms 148:133”:1”np 0°2°1n
0P PINTPY 737 1727 it 23ia700 °n ownx A0
Let them praise the name of the L-RD, For His name alone is

exalted; His glory is above the earth and heaven.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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°2 NO°2N Mawnn nooT
In Elijah’s prayer at the opening of the Tikkunei Zohar:
“No thought can grasp You at all.”
Tikkunei Zohar 17a:10-1227>->:X > 97177 2PN
7awnn n°9 PRt 93 By RnOND PRRPY B2 DY ARDY X1 NIR
qwy 79 1%IPY PPN WY NRpaRT KIT NAaR .595 72 Rovan
JRINRT PRI PRANR RDT PR2N0 PAYY N2 RATIRD L11700
72 PWPT XIT NIRY LKW 1an (RP0ONR R”I) NRPDONR 71
1P9RM 719720 1 TN WUIERT XD 9D RIDA NIRT 1A 1P 1M

.73 WK PRI Y0 WNNR WY
Constantinople, 1740 (CC-BY-NC)

MW K7 710N
“For I, Havayah, have not changed.” G-d is the same after
creation as before it.
Malachi 3:6:3 °3x7n
:00°72 K2 2pY°712 DARY "NPIY R *1 71K 3
For I the L-RD change not; and ye, O sons of Jacob, are not
consumed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.1,3%9RDn

172% 1WY RI7 9N 2PN RN OTID

The note cites the opening of the Shelah’s introduction,
along with Pirkei DeRabbi Eliezer and the Tikkunei Zohar,
for the teaching that before creation there was only He and
His Name.
KEHOT'S NOTE
.nsnna nrbw NP .(2,n) NN ARTY A7 R™ITD

172 1w NN R

“Before the world was created, there was only the Holy
One, blessed be He, and His great Name.”
Pirkei DeRabbi Eliezer 3:2-3'3-"2:’3 71y°%X 277 >0
P91 ,72%2 9737 0w R TIN2 WiTR 77,0299 K121 XY 1y
1% ¥ RIAY PR ?hmiT 271 mn? Swn avwn iy
IR, REI™ PR2IM POITIO PIND vIOR X OX LiPY 00D
o7 K91 079y X 1197 vUNT XA TIN2 WiTRT 19 N1 vonnn
X121 K9 7Y X2 0T YU INWNT DR RIIT TY TRIY
..., 71227 RO ,1TY 10,0377 ,MIR 0 ﬂ‘?m ,D‘?WEI
Before the world was created, the Holy One, blessed be He,
with His Name alone existed, and the thought arose in Him
to create the world. He began to trace (the foundations of)
the world before Himself, but it would not stand. They told a
parable, To what is the matter like? To a king who wishes to
build a palace for himself. If he had not traced in the earth
its foundations, its exits and its entrances, he does not begin

to build. Likewise the Holy One, blessed be ...

Pirke DeRabbi Eliezer, Sefaria Vocalized Edition (Public Domain) « Pirke de
Rabbi Eliezer, trans. Rabbi Gerald Friedlander, London, 1916 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
LANTPRA™N
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.9%1° n392

NIDOENT 20 DY 1%y XITW 1N NONa3 NI

In Erchei HaKinuyim the Pardes writes that Keser is called
El Elyon “because it is supreme (elyon) over all of Atzilus.”
The Alter Rebbe cites it in his parenthesis.
Pardes Rimmonim 23:1:126375p:’K:3”2 0°1117 07789
7199 RITW 2397 11°7¥ DX °p1 ANDm 50 awn 1 7n 1Ry R 1O ...
797 .70M2 B30 101°2 RPX 19 RIP° RDW ORI .MDURRT 9o By
77D NINWT YW 119K 9231 1372 ININ® IWRD 1Py TON Pl
97121 .T0MA BR OW OPIYRW 1IR3 OwY TP DRI DY DR v
PRy BUR WD OPw Pn PR abm) popa (1UBT) 12 nwns
AT KON PUR DY POV nnomian 1vnn nvn weaR) Lavaa
7921 ™ RIT TR DUR W0 MY LDPR RIpAT TON0 By mavhy XOnw
... T 1Y IRINI 721 .MM TI0°

Pardes Rimonim (Public Domain)

"noIok 1772

In the discourse on “To My mare among Pharaoh’s chari-
ots” (11d), the Alter Rebbe says the horse runs higher than
the level of “man” on the throne, for the level of man is “I
will be like (adameh) the Most High,” whereas Elyon in the
true sense is “not a man”; for the meaning of Elyon he
refers back to this maamar.
KEHOT'S NOTE
LR W Taph

"now?

“To My mare among Pharaoh’s chariots I have likened
you, My beloved.” The opening words of the discourse the
Alter Rebbe refers to.
Song of Songs 1:9°0:’R 0*°Wh 1w
PIOYY T YD °2972 °N097
I have compared thee, O my love, To a steed in Pharaoh’s

chariots.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

799y TRTN

The king of Babylon boasts, “I will ascend above the
heights of the clouds; I will be like the Most High.” The
Alter Rebbe hears in adameh (“I will be like”) the word
adam, “man.”

Isaiah 14:147™:7" y71°yw°

TPy MR 2y "Nn3TY ToYR
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I will ascend above the heights of the clouds; I will be like
the Most High.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N7 DTN K7 %D
“The Eternal One of Israel does not lie or relent, for He is
not a man.” The true Elyon is beyond any likeness to man.
I Samuel 15:29173:1°0 X PR
:0M3T? R 07X KP 92 0027 K2 1pW° KD PR n31 o
And also the Glory of Israel will not lie nor repent; for He is
not a man, that He should repent.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NYT e YR 2bn nvmtina Py

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
R7Y0 VIR R ART

WK *2WID

“Its flashes are flashes of fire, a flame of G-d.” The image
of the heart burning with love above reason.
Song of Songs 8:6":’11 01w W
YR MITX MR MYD ALY oning 92v7by onind
:INITPY UK BYT BT ARIR PINYD
Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TN WDl oR

The note points to Or HaTorah on Terumah, together with
the Tur and the Bach and Pri Etz Chaim, on giving over
one’s soul at the word “One.”

KEHOT'S NOTE

DMK IR .20 WP YW nyo 0w 1722 KD 0™ MMIRW RT

JOWR Y PN

MY T pen e
“For the portion of Havayah is His people.” The root of the
inner love: Israel is G-d’s own portion.
Deuteronomy 32:9'0:27% 0127
:in?m1 221 3Py iy Havayah pom »2
For the portion of the L-RD is His people, Jacob the lot of

His inheritance.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NI TP9IN WN N7 0D

“For Havayah your G-d is a consuming fire, a jealous
G-d.” Fire, which rises and does not descend, pictures
G-d’s essence above the worlds.
Deuteronomy 4:24772:"7 0°127
N3P 2K X171 170K WX 7°p°K Havayah >3
For the L-RD thy G-d is a devouring fire, a jealous G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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KEHOT’'S NOTE
CSTOWR Y 177 N7IMIRD K21 1RO YUP .70 ,7 0°727

90 19y PR
Malki-tzedek was “a priest of G-d Most High (El Elyon).”
The name expresses that G-d is above everything.
Genesis 14:181:7™ n>wR12
KEHOT'S NOTE
.3,17INNRY D 2°Y7 03 AR LT .10, T NwRI2

91 Kehot’s note points to Zohar, Terumah 10:106-116 for
these words.

Zohar, Terumah 10:106-1161vp-1"p: 717N 77 7120

PARAGRAPH 13

92 WPAN M1 7712 DN

“To You my heart has said, ‘Seek my face’; Your face,
Havayah, I will seek.” The inner cry is drawn from seeking
G-d’s own face.
Psalms 27:8'1:172 0°2°1n
WPIR M TIDTNK 23D W2 27 TN 77
In Thy behalf my heart hath said: ‘Seek ye My face'; Thy

face, L-RD, will I seek.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

93 AN 1719982

“After Havayah they shall walk; like a lion He shall roar.”
The roar is the outer cry of the heart.

Hosea 11:107:X" yuii

0% 0°12 177771 AR RIT™D ARY 717X ﬂ:'?j 1oNR
They shall walk after the L-RD, Who shall roar like a lion;
For He shall roar, And the children shall come trembling

from the west.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

94 78R 9o

“And you shall love Havayah your G-d with all your heart,
with all your soul and with all your might.” The inner love
is identified with “all your might.”

Deuteronomy 6:5°77:1 0°7127
STTRRT222 JWDI222 72277222 TR2X 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.1,10°27

95 M TARP DOPRYRn

“A song of ascents. From the depths I have called You,
Havayah.” Said during the Ten Days of Teshuvah, as the
cry from the depths of the heart.

Psalms 130:1°x:7”p 0°%°11n
PRI 0OpnyRn Nivyna 1Y
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A Song of Ascents. Out of the depths have I called Thee, O
L-RD.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

.X,9Pp o°%nn

ORI Yoo

“Know and see that it is evil and bitter that you have for-

saken Havayah your G-d.” The Alter Rebbe uses these
words for the bitterness of the one who returns.

Jeremiah 2:19v>:)2 1717

TN Y W Y7 XY Y 0N TOIAEM A0y 70

:MIR2S T 237IR"ORD 12K "NTND K21 TROK

Thine own wickedness shall correct thee, and thy backslid-

ings shall reprove thee: Know therefore and see that it is an

evil and a bitter thing, that thou hast forsaken the L-RD thy

G-d, neither is My fear in thee, Saith the L-rd GOD of hosts.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

AR Y I Y7 %D

“They have forsaken Havayah, they have provoked the
Holy One of Israel.” A Kehot note cites this verse for the
words.

Isaiah 1:47R \oyw°

1XR1ATNR 1Ty D°NUIWR 0°12 0°YTn YT IV 722 OY ROT %33 0N
IR 1T '?}31?;7? VTR NN

Ah sinful nation, A people laden with iniquity, A seed of evil-

doers, Children that deal corruptly; They have forsaken the

L-RD, They have contemned the Holy One of Israel, They are

turned away backward.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

LTLR YW AR

Iy 291 WOR

“The inward part of a man and the heart are deep.” The
depth that the bitterness of teshuvah reaches.

Psalms 64:7°1:7°0 0°2°11n

PNy 29 ¥R 21 wann won 1A nhiymwen?
They search out iniquities, they have accomplished a dili-
gent search; even in the inward thought of every one, and

the deep heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WOWR W 7772

In the discourse on “I will greatly rejoice” (48b), “my soul
shall exult in my G-d” is explained through the Name
Elokim, the contraction through which the inner light is
drawn down, and the Alter Rebbe refers to this maamar’s
explanation of “to raise you up this day as a people to
Him”: that “the glorious splendor of His Kingship,” the
Malchus of Ein Sof, be revealed.
KEHOT'S NOTE
.2,mn mph
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“I will greatly rejoice in Havayah, my soul shall exult in
my G-d.” The verse of the discourse the Alter Rebbe refers
to.

Isaiah 61:10":X70 17 yw°

MRTE 2°yn YOI PR 02 CRORI WDl Pap M2 vy wiv
7722 MTYA 1922 IKB 1027 102 "9

I will greatly rejoice in the L-RD, My soul shall be joyful in

my G-d; For He hath clothed me with the garments of salva-

tion, He hath covered me with the robe of victory, As a bride-

groom putteth on a priestly diadem, And as a bride adorneth

herselfwith her jewels.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

%R 97 TE

“To make known to the sons of man His mighty acts and
the glorious splendor of His Kingship.” Used here for the
revelation of the inner dimension of G-d’s Kingship.

Psalms 145:1227:7"np 0°2°1n
:iM3%1 977 79291 P NNI23 DR 137 YUTINY
To make known to the sons of men His mighty acts, And the

glory of the majesty of His kingdom.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

% INT3 T PN

“From afar Havayah appeared to me: with an everlasting
love I have loved you.” The revelation comes precisely out
of the sense of distance. (The Kehot note numbers the
verse 31:2.)
Jeremiah 31:3°2:x”% 17°n7
70N PRYR 1278 TRIIX DPIY NITXY *72 IR N PN
'From afar the L-RD appeared unto me.’ 'Yea, I have loved
thee with an everlasting love; Therefore with affection have I
drawn thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
3,89
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The Zohar explains “counsels from afar” (Isaiah 25:1) with
“From afar Havayah appeared to me,” as speaking of “the
depth of all.”

Zohar, Tzav 29:187—30:1931”3,7:"74”9,7:!9”3 1% ,971 900

As they were going along, they came across a man with three
myrtle branches in his hand. They went up to him and said:
‘What is this for?” He replied: ‘To refresh the fainting
one.’1The nefesh (soul), v. infra. Said R. Eleazar: ‘That is a
good answer. But why three?’ He replied: ‘One for Abraham,
one for Isaac, and one for Jacob; and I bind them together
and smell them, because the scent refreshes the soul, and
by this act of faith blessings are drawn down from above.’
Said R. ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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According to the note, the explanation on “For this com-
mandment” is found in the Alter Rebbe’s maamarim of
5565.
KEHOT'S NOTE
170N 1”10 IR7

N7 P R

“For this commandment which I command you this day is
not too wondrous for you, nor is it far off.” The verse of the
explanation the Alter Rebbe refers to.

Deuteronomy 30:11x:"% 0°727

RTY KPY 910 K17 NRPDIKD 00 7187 923K WK NNTT TI%R0 03
NI

For this commandment which I command thee this day, it is

not too hard for thee, neither is it far off.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2790 779718 ’B2 27Y0 °2 AT KIPM M

The Tzemach Tzedek explains, following the Zohar on
Vayikra, that “from afar” in “I will save you from afar” is
like “From afar Havayah appeared to me” and “from afar
she brings her bread,” namely “the depth of the stream,
the place from which that river flows forth,” and so too the
Zohar on Tzav reads “counsels from afar.”

KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.17 70 nana

Nawa NP Phw 170 P v 17T

The discourse on the festival of Rosh HaShanah that falls
on Shabbos explains the Malchuyos of Rosh HaShanah as
the building of the Nukva (Malchus), and goes on (56c-d)
to say that from the Malchus within Keser is drawn the
Keser within Malchus, and that Keser receives from the
Malchus within Keser.
KEHOT'S NOTE
2,11 mpb

Rabbi Chiya reads “I will save you from afar” (Jeremiah
30:10) as the “afar” of “From afar Havayah appeared to
me” and of “from afar she brings her bread.”

Zohar,
27W:R"

Vayikra 49:342-51:352-27nw:0”n RIp™ M 780

R. Hiya discoursed on the verse: “Therefore fear not, O
Jacob my servant... for lo, I will save thee from afar” (Jer.
30, 10). ‘The word “afar” here’, he said, ‘is used in the same
sense as in the words, “From afar the L-rd appeared unto
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me” (Ibid. 31, 3), and refers to the deep source of the River,
the place where it issues forth. “Jacob shall return”: Jacob is
here a name of the Holy One, blessed be He, who will yet re-
turn to join the Community of Israel.

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 14

110 yopn o
“Let there be a firmament in the midst of the waters, and

let it divide between waters and waters.” The firmament is
the model of the screens that hide G-dliness.

Genesis 1:6"1:X N wR12
[0 00 173 97T 17 07 7102 37 7 DR TN
And G-d said: ‘Let there be a firmament in the midst of the

waters, and let it divide the waters from the waters.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

111 PR32 1MRRI MY Yo 1M wTpa DR e v bhn
DI YPN2 IMBR 19T 2170 1mbhn

“Praise Yah! Praise G-d in His holiness; praise Him in the
firmament of His strength. Praise Him for His mighty acts;
praise Him according to the abundance of His greatness.
Praise Him with the blast of the shofar.” Each phrase is
read as a stage in the descent of G-d’s light.

Psalms 150:1-3’3-°k:13"p 0°2°11n

POTI232 IMPN MY Y72 1MBPN wTR2 PRTPYI Apmoha
71221 2232 1M%7 193 Ypn2 IMPPa 11973 372 1mP5n

Hallelujah. Praise G-d in His sanctuary; Praise Him in the

firmament of His power. Praise Him for His mighty acts;

Praise Him according to His abundant greatness. Praise

Him with the blast of the horn; Praise Him with the psaltery

and harp.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

12 AR N8N 7IND %2

The discourse on “For as the earth brings forth its growth”
speaks of the spiritual reward hidden in every mitzvah,
revealed in part on Rosh HaShanah and Yom Kippur, and
asks why during the Ten Days of Teshuvah we say “the
holy King.”
KEHOT'S NOTE
.2,11mpo

13 1AnE XO%IN N2 %2

“For as the earth brings forth its growth, and as a garden
makes its seeds spring forth, so will G-d cause right-
eousness and praise to spring forth.” The opening words
of the discourse the Alter Rebbe refers to.

Isaiah 61:118”°:X”0 11°yw°
TS T°0%2 °N 217X 12 M7R%N Y1 12301 AR XOXIA PR 03
0920722 733 TPAm

For as the earth bringeth forth her growth, And as the gar-
den causeth the things that are sown in it to spring forth; So

likuteitorah.com/likkutei-torah/nitzavim/1/
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the L-rd GOD will cause victory and glory To spring forth
before all the nations.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

14 QONWITPR Teyn N TR

On “Be holy, for I am holy”: “Could it be like Me?
Therefore it says, ‘for I am holy’: My holiness is above
your holiness.”

Vayikra Rabbah 24:9'0:773 1127 R1p™

15 DRAWS YR 27y 7IN022
Asking what “life” means in “choose life,” the maamar on
“Hear, O Israel” (11b) quotes “Let there be a firmament ...
And G-d made the firmament” and explains that the firma-
ment divides the upper waters, the supernal life and de-
light, from the lower waters, the pleasures of this world.

KEHOT'S NOTE
.2 ,R° 1INNRY 8 9oyo

116 LRI YR

“Hear, O Israel.” The opening words of the discourse in
Likkutei Torah on Va’eschanan to which he refers for the
firmament.
Deuteronomy 6:47:"1 0°727
17X Havayah 13798 Havayah SR ynw
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

17 Y9071 DR BIDPOR WM

“And G-d made the firmament, and divided between the
waters under the firmament and the waters above the
firmament.”
Genesis 1:771°X n°wRI2
D710 172 ¥°P77 NOAR WR 01 172 2727 RIINR DOP0R Y
137N PRT? Py R
And G-d made the firmament, and divided the waters which
were under the firmament from the waters which were above
the firmament; and it was so.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

118 Y7 NN Q7PN wYN

On “And over the heads of the chayah a firmament”
(Ezekiel 1:22), the Zohar teaches that there is a chayah
above a chayah and “a firmament above a firmament” that
rules over them.

Zohar, Vayigash 11:118-12:131X7%p:27-1"p:X”> w3 77171 790

19 279 77 NPWNRT2 A

The note says that the wording of the Zohar on Bereishis
(32b) is given in Or HaTorah on Va’eschanan.
KEHOT'S NOTE
.17’y 1I00KRY 8 N”AIN2 WZ}‘?H hhal

120 oW Yt aw Yt ph

“Line by line, line by line, a little here, a little there.” The
light flows in small, measured portions after the
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121

122

123

124

125

contractions.
Isaiah 28:10:1”> y°yw”
W YT OV YT IRY P 177 2 182 I8 1878 0D
For it is precept by precept, precept by precept, Line by line,
line by line; Here a little, there a little.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

Pl e Bcd Yl 7ad

1D0% 1PN MRk

“There are sixty queens ... and alamos without number.”
The Alter Rebbe reads the word as “worlds without
number.”

Song of Songs 6:8°11:"1 017w W
1207 1K NiN?Y1 0°W12°8 0°InYA NioYn Inl 0wy
There are threescore queens, And fourscore concubines,

And maidens without number.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

naeraw

1 T1TA? 1D0% 1K 21y P

The Gemara reconciles “a thousand thousands serve Him”
(Daniel 7:10) with “Is there any number to His troops?”
(Job 25:3): a thousand thousands is the number of one
troop, but His troops are without number.

Chagigah 13b:12-133-27:2 3> aan

PRONWHY? 1PDPR PR PRDIT 12 7017 KIX DIWN INIK 227,870 ...

PN NIX 12 MR "2 71200 PR PTITIPY TN T 120 —

T PRI TAI NPT I IR ,MT AT ANURY? IR AR
S TN 1321 1371 PRYRE? PPN APK TinTp

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2,19 187D LK ,27 INNRY D LK ,10 NP 570 2D R .2 ,30 AN

2°0PN NP TN TI7A2)

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.Qw "°an

TAMNNRY 22 WU Iy T

There (12a) the Alter Rebbe explains that “the greatness of
His greatness” would mean the great expansion of Chesed
itself, whereas “the abundance of His greatness” means
the many kinds of division of that expansion into worlds
and levels without end.
KEHOT'S NOTE
XX, Y%

NN92 70° N2N

The Raaya Mehemna reads “Havayah founded the earth
with wisdom” (Proverbs 3:19) as “Abba founded the
daughter”: Chochmah, the Father, establishes Malchus,

likuteitorah.com/likkutei-torah/nitzavim/1/
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the daughter. The Kehot note also gives 3:258a, where the
Raaya Mehemna repeats it.
Zohar III, 256b2 117 »7mt
KEHOT'S NOTE
Jo— . ,n19] .(7y92) 2 9 m

921 WTIN2YPN 1772
The discourse explains the tekiah as a simple sound from
the breath of the heart’s inner dimension, far above
Chochmah, which cannot be put into speech, since speech
is drawn from Chochmah.
KEHOT'S NOTE
.2,Tmpb

99w WIN2YPN

“Blow the shofar at the New Moon, at the appointed time,
for our festival day.” The opening words of the discourse
he refers to.
Psalms 81:47:X"0 0°2°1n
:12a0 D‘l’? piekk! 'I;J‘IW W"[‘ﬂ; wpn
Blow the horn at the new moon, at the full moon for our

feast-day.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

YR PYY
“A cry is greater than them all, for a cry is in the heart,” as
it is written, “Their heart cried out”; it is a cry in which
one cries out and says nothing.
Zohar, Shemot 49:354-50:364770W:1-7"1w: 0”1 NAY 71T 100

What is the difference between imploring and crying?’ Said
R. Isaac: ‘The former means prayer in actual words (Ps. 39,
13; LXXXVIII, 14; XXX, 3), the latter crying without words. R.
Judah said: ‘Hence crying is more poignant than all other
expression of grief, because it is entirely a matter of the
heart, as it says, “Their heart cried unto the lord” (Lam. 2,
18). This crying comes nearer to the Holy One, blessed be
He, than imploring and praying in words, as it says, “If he
(the orphan) cries ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

N2 ANTPY TY 722 1 RY
A king loved his only daughter and called her “my daugh-

ter”; he did not stop cherishing her until he called her
“my sister,” and then “my mother”; so G-d calls Israel
daughter, sister and mother. The Kehot note cites it as
Shemos Rabbah 52:4.
Shemot Rabbah 52:5°77:271 127 mnw
oM LR NP2 1230 ML, N2 e 7R on ..
SRR ARIPY TY ,CNINR ARIPY 7Y L7320 1T KD o032 ImR RIp
n2°ynw (77 0°20N) ANRAY N2 PRIWS? XAp 19°0N3,77apn 9
IRIPW 7Y 12307 1 RD ,TPPAR DY AP SNOWY AR VM RN
SWRAW “NRn NI SNty SR 9 SnnD (7 7°W) R SR
IARIY AR IRIPY TY 72207 1T R L9799 20007 Cmizip B kbRl
RZN "NRR 7710 3 1R 9K ARDY Y O9R 1w (R YY)
... DY IPW aw Ty LYPRIR DY IR Sowm
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Another matter, “they brought the Tabernacle” - that is what
is written: “Emerge, daughters of Zion, and look at King
Solomon, with the crown with which his mother crowned
him on the day of his wedding, and on the day of the rejoic-
ing of his heart” (Song of Songs 3:11). When was this verse
stated? On the day that the Tabernacle was set up, when
there was great celebration in Israel because the Holy One
blessed be He rested amongst them. “Daughters of Zion
[tziyon]” - the children who are ...

Daat Shemot Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

130 MR .. °Na ARTPW TY 12ann TR

On Re’eh (31d) the Alter Rebbe connects “until he called
her ‘my mother’” with the supernal will above Chochmah
and the heart’s desire with “all your might”; a little further
on he pairs “my daughter” with “Abba founded the daugh-
ter,” as here.

Shemot Rabbah 52:4"7:271 127 mnw
12990 19190 171 XDY Twn DER 0% IR ,0W 10 0OROn 0D
,71395 2y 175y NRY 270 WY 1112 M2 1 (XD 2Pwn) 1w InR KOX
AR WYY ?nY 1P 5y nPhY nRY .0Pon Avyn 1o nwnw
LINORDM TARY TAR 21701 2AWY 11 13077 PYTY 170 R 10wni
RAW 11°3 .1°M°72 °77 ,0°WP "1 02X wn 52X 0% RN
TP Twn ARk R AR ,pPMA 179y 1N Ton 0NN Twn
ORY .7OWNT 0PI (MKW NN Ay 0°01 12 1WY3 1OwnT ROR
... WIPAN N2 133wS 1P T, Py IR aan
There were numerous wise men there, and they came to
Moses, but they were unable to erect it. As Solomon said:
“Many daughters have performed valiantly, but you have
surpassed [alit] them all” (Proverbs 31:29); as Moses was the
most excellent [meuleh] of them all. “But you have sur-
passed them all.” Why? Because they crafted the Tabernacle
but were unable to put it together. What did they do? Each
and every one took [the product of] his labor and they came

to Moses. They said: ‘Here are the boards, here ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

Zohar III, 262ax ,201 3t
KEHOT'S NOTE
Ja] e (7 ,N‘?) R 57y R ,207 2’01 .7 ,21 9w

131 (R”Y 577) Mnw 2712 1%

The Zohar on Shemos (20a) is cited also in the discourse at
54b, which speaks of a cry that remains in the heart be-
cause the bitterness is too great for the soul to contain and
cannot be uttered with the lips.
KEHOT'S NOTE
7,3Y 17IRA LT L,03.2,71 PP 03 00

132 WP BN 190 -"Pon

The words here quote Psalms 150:1; the passage is shown
below.

Psalms 150:1°X:1"p 0°2°11n
Y $°p12 3MPH0 SwTR2 PRI AP

likuteitorah.com/likkutei-torah/nitzavim/1/
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Hallelujah. Praise G-d in His sanctuary; Praise Him in the
firmament of His power.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

.X,Ip 0°%1n

133 PYR 77y oTE;m
There “Their heart cried out” is explained as a cry from
the inner dimension of the heart, with references to the
Zohar on Shemos and the Pardes, entry “Cry”; the cry
grows strong precisely because of the distance from the
light of the King’s countenance.

KEHOT'S NOTE
7,13 7p% 03 1on

134 | On “Let there be a firmament,” the Zohar speaks of seven
firmaments above, and of the firmament that separates the
upper waters from the lower and draws them in and pass-
es them down.

Zohar, Bereshit 37:361-39:373-x70W:1"2  nUwWKRI2 ,0 980
VYWD

PARAGRAPH 15

135 mawnna 1Py R
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
o] .o .(ePn e 1?”Uﬂ) ™n

136 oy X92 79n PR
The Kehot note cites Rabbeinu Bachya’s commentary as a
source for the saying “there is no king without a people.”

KEHOT'S NOTE
XY .R*D7 WPAYY YW nPAY .27 1IR3 D 0N °0 LD 0% 2wm N2
278 R™M78

137 7y PR M T2

Section 4 of the discourse on “Return, O Israel, unto
Havayah your G-d” (67a) says that the ultimate purpose of
teshuvah from the depths of the heart, “Seek my face” and
“Your face, Havayah,” is “For with You is forgiveness, that
You may be feared”: forgiveness is revealed so that awe of
Him be revealed, fulfilling “you shall set a king over you.”
KEHOT'S NOTE
STPYO R LD P

138 7y SRS 1A

“Return, O Israel, unto Havayah your G-d.” The opening
words of the discourse the Alter Rebbe refers to.
Hosea 14:2°2:7” yuin
“T1¥2 7Y 3 ROK 1 Y DX N
Return, O Israel, unto the L-RD thy G-d; For thou hast stum-
bled in thine iniquity.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“For with You is forgiveness, that You may be feared.”
Quoted from the discourse he refers to, on the ultimate
purpose.

Psalms 130:4"7:5”p 0°2°1n
:RTIA 1907 AP0 ARy™I
For with Thee there is forgiveness, that Thou mayest be

feared.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

n°M22 Ay

“That you may pass into the covenant of Havayah your
G-d.” Read here as passing from level to level.

Deuteronomy 29:11x°:v”3 0°727
20977 1Y N7 PRPR 1 WK PRI 370K 1 1122 7127

that thou shouldest enter into the covenant of the L-RD thy
G-d—and into His oath—which the L-RD thy G-d maketh
with thee this day;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

9RY 11230 7Y

“Until Your people pass over, Havayah, until the people
You have acquired pass over.” From the Song at the Sea; it
shows the sense of “passing” in “That you may pass into
the covenant.”

Exodus 15:16170:1"0 mnw

Y M2PTTY 1D MT WM T2 M9 AR oy ven
:°1p N0y 12y°-7Y Havayah

Terror and dread falleth upon them; By the greatness of

Thine arm they are as still as a stone; Till Thy people pass

over, O L-RD, Till the people pass over that Thou hast

gotten.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

a0 0 e

aye 1° 017 MNP R
“In order to raise you up this day as a people to Him, and
He will be your G-d.” The covenant makes Israel His peo-
ple, without whom there is no king.
Deuteronomy 29:1227°:%”> 0127
797127 TWRD DORPRY AP KIM OYY 3P oivn anR-0opT 1yn?
:3PY7P PYYD DTIANY TNIX? Y201 KDY
that He may establish thee this day unto Himself for a peo-
ple, and that He may be unto thee a G-d, as He spoke unto
thee, and as He swore unto thy fathers, to Abraham, to Isaac,
and to Jacob.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

121p oy PN

“The children of Israel, the people near to Him.” The bond
that results from the covenant.

Psalms 148:147:n”np o°%nn
;R0 4397 DY PXI? *22% PTON927 APan mye 1R o

likuteitorah.com/likkutei-torah/nitzavim/1/

131 0595 01N 0°2%3 ONX

And He hath lifted up a horn for His people, A praise for all
His saints, Even for the children of Israel, a people near
unto Him. Hallelujah.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The explanation on “For as the earth brings forth its
growth” (52b) says that the souls of Israel are drawn from
Chochmah of Atzilus, as a child from the father’s brain,
which is why Israel are called “first” and are said to have
“arisen in thought,” and that through self-sacrifice they
rise to the supernal thought.

KEHOT'S NOTE

.2,211mp%

TRY N°¥IN PIND °D

“For as the earth brings forth its growth.” The opening
words of the explanation the Alter Rebbe refers to.

Isaiah 61:11X7:X”0 171°yw°

MPTE RN M 3TN 19 PREN YL 1391 MRS KON 7N 72

:0%9371723 T2 PIm

For as the earth bringeth forth her growth, And as the gar-

den causeth the things that are sown in it to spring forth; So

the L-rd GOD will cause victory and glory To spring forth

before all the nations.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

RPYD N

“The Song of Songs, which is Shlomo’s.” He refers to his
explanation of this verse.
Song of Songs 1:1'X:’R 0°1°wi 1°w
NPY? WK 00D Y
THE song of songs, which is Solomon’s.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

IR NIONRE
“Go forth and see, daughters of Zion, King Shlomo, in the

crown with which his mother crowned him.” The opening
words of the discourse he refers to.
Song of Songs 3:11X™:) 0*°Wwi 1w
DP3 K 19NILYY M0Y3 MERY TrR2 IRY M2 AR MINY
:12% nank 021 inann
Go forth, O ye daughters of Zion, And gaze upon king
Solomon, Even upon the crown wherewith his mother hath
crowned him in the day of his espousals, And in the day of
the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

apy opoRD vawn

“For it is a statute for Israel, a judgment of the G-d of
Yaakov.” Said of Rosh HaShanah; there is judgment above
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as to who merits the revelation.
Psalms 81:5°7:X70 0°2°11n
1PY? *PPR? VIYN KIT PRIYY P 0D

For it is a statute for Israel, an ordinance of the G-d of Jacob.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

149 wyn nban
“This day is the beginning of Your works,” from the Rosh
HaShanah prayer cited in the Gemara.

Rosh Hashanah 27a:15-161"1-1"9:X 1”3 71w WX
72 PRINY 37 MR 1D NIT2PY YRR MWD WRAY Do my
oy 1921 ye nPnn oI AP RITRT PN B pnw
37 2°0% .0PIY7 X723 0N RRT YURN 0270 — 1XnD iR
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William Davidson, Vocalized Aramaic (CC-BY-NC)

150 79 w2 o
“And He was King in Yeshurun.” The Kingship established
on Rosh HaShanah.

Deuteronomy 33:5°1:3”2 0°737
(2R "L T DY SWRT APRNTI A7 NI 1N
And there was a king in Jeshurun, When the heads of the

people were gathered, All the tribes of Israel together.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

151 0579y 2312°9RwnY *13 NP 2189 1MAN

“Say before Me Malchuyos so that you make Me King over
you, Zichronos so that your remembrance rises before Me
for good; and through what? Through the shofar.”
Rosh Hashanah 16a:15-161"0-1"1:X 1”0 7w w1
1903 :XI7T T2 WiTRI MR — 272 0% 1391 TR TIRR 0 21Em
WX 707 N MY RS 097 N2 VT2 303 O ip?
,02°%y "13°onAY >13 — NiTdPn .NINDIYY Ni3NY NivaYR mIwn
anR 19w — mnar ,n23u? 197 02713731 APYY 7D — niiindt
PR RIT T2 WITRT MK 797K DY IDIWA 1PYRIR Mn? TR 221
OTIX 12 PO NTRY 027 INY V12 N DY piwl vi0?
.. DNTRY A7°KD D729 "X Moy
William Davidson, Vocalized Aramaic (CC—BY'—NC)

152 1999727 29NN
“Your iniquities have separated between you and your
G-d.” The distance that the Zichronos and the shofar
overcome.

Isaiah 59:2'2:v”1171°yw°

ITROT DYMIRLM D2R7K 1777 023 DV7TIR P 0P ANYON *D
:yInwn 09 0%1D

But your iniquities have separated Between you and your

G-d, And your sins have hid His face from you, That He will

not hear.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“For the portion of Havayah is His people.” Israel as G-d’s
portion is the root of their power to arouse His inner
Kingship.
Deuteronomy 32:9'0:2”% 0°137
:in2m3 921 3Py iy Havayah pion »3
For the portion of the L-RD is His people, Jacob the lot of
His inheritance.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE
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154 | The Zohar, opening with “While the King was at His table,”
says “the King” is the Holy One, blessed be He, and quotes
“And He was King in Yeshurun.”

Zohar, Shemot 33:276-36:2891797:1"7-1"1y:2"2 nnw 711 190
R. Judah bar Shalom was once walking together with R.
Abba. They arrived at a place where they decided to spend
the night. After taking a meal they lay down to sleep, putting
their heads on some raised ground under which was a grave.
Before falling asleep they heard a voice from the grave, cry-
ing: ‘Twelve years have I been sleeping here, and only now
do I wake, for I now see the image of my son.” R. Judah
asked him who he was, and he said: ‘Iam a...

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 16
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“Who measured the waters in the hollow of His hand ...
and weighed the mountains with a steelyard and the hills
in a balance?” Mountains and hills are read as two levels
of love.
Isaiah 40:1227:'n 11°yw°
PPW) YINT 9y UPW2 P31 120 N2 oy on oywa T
:0°2INM2 NiYan 077 o782
Who hath measured the waters in the hollow of his hand,
And meted out heaven with the span, And comprehended
the dust of the earth in a measure, And weighed the moun-
tains in scales, And the hills in a balance?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

156 "53 DT PIRM

“The heavens are My throne and the earth is My
footstool.” The verse of the discourse the Alter Rebbe
refers to.
Isaiah 66:1°x:170 1oYW
*2720 WK 72 MUK V931 0T PIRTY K0D DWW N M 1
SNMIR 0IpR MK
Thus saith the L-RD: The heaven is My throne, and the earth
is My footstool; where is the house that ye may build unto
Me? And where is the place that may be My resting-place?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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157 P ARES]

“Sing and rejoice, daughter of Zion.” The opening words
of the discourse in which he explains “scales of
righteousness.”
Zechariah 2:1477°2 112t
I"DR3 19103 *NIYY I *3 T°37N2 MY °3)
’Sing and rejoice, O daughter of Zion; for, lo, I come, and I

will dwell in the midst of thee, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

158 »5 [N °T1 RPYT AR

“From afar Havayah appeared to me: with an everlasting
love I have loved you.” The higher love is revealed precise-
ly out of distance.
Jeremiah 31:3°2:x”% 17°n7°
270N RN 1272¥ PRITR 0PIy NAIXY 75 AX N pinTe
'From afar the L-RD appeared unto me.’ 'Yea, I have loved
thee with an everlasting love; Therefore with affection have I
drawn thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

159 o2 Ppwn Py

At the end of Terumah the Zohar expounds “He weighed
the mountains with a peles”: the mountains are the other
crowns, the hills the lower chariots, and peles is explained
with “scales of righteousness.”

Zohar, Terumah 94:908-96:918-r”pnn:7”8 MmN ,AM7 990
m”pnn:1’y

160 1152 MMDOMY MR RPN PtY OW D NAWN NP A
oy yaIwT vy ns
The Pardes writes that Binah receives those who return,
“therefore it is called teshuvah, and there forgiveness and
atonement chiefly depend, by the power of the supernal
Keser that flows upon it.”
Pardes Rimmonim 8:5°77:’11 0°1717 0712
n) un?Y nvan XN 7 DOWIWH 0°N7 R°AW 2NdW U ...
17T X920 X°M 1°7 ARdAM DOR07 1°20% 192RY 927 1200w
MR OPIYT MIR120% mawnnm NEa0 aeyws i o.man nvvan
'[WI'?J D”?IHPDTI 11113 11%77 1NIRY 9277 793RI ranm 1xan
awn Y B TR IndIaN1 nawnnn Nk 9YRIWY 12w
NIXI¥°1 QM 9”00 P2 MXIXl 1no% TXIINNT IRT 1NIRY QXY
5515 RIT MITIRAT D0 2°%¥1ANN MR 711 12190 nvbona ooab
IR 1 7200 RIPIT IR 7IRN 5o%RTD AMOMT 1277 L0910 DX
... O3y 0w 77 9w °21Y 00151 IR 1T 807D IRINDT

Pardes Rimonim (Public Domain)

161 NN M8 %2

“For this commandment which I command you this day is
not too wondrous for you, nor is it far off.” The opening

likuteitorah.com/likkutei-torah/nitzavim/1/

131 0595 01N 0°2%3 ONX

words of the discourse he refers to on the power of
teshuvah.
Deuteronomy 30:11x:"% 0°727
RTY KPY 910 K17 NRPDIKD 00 7187 923K WK NNTT TI%nT 03
R

For this commandment which I command thee this day, it is
not too hard for thee, neither is it far off.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

162 | Kehot’s note points to Zohar, Terumah 96:918 for these
words.

Zohar, Terumah 96:9181>pnn:1”s 71N 717 780

163 | “When is it called teshuvah? When the Mother is covered
and rests in joy over the children.” Binah, the Mother, is
called teshuvah.

Zohar, Vayikra 35:257-37:2681707:12-1"17:7177 X1p™1 , 7717 190

PARAGRAPH 17

164 1nPRNa 1210 Pyl

“Their end is embedded in their beginning, and their be-
ginning in their end.” Here applied to the bitterness of
distance, which binds the lowest point to the highest.
Sefer Yetzirah 1:7°1’X 117°%° 7190
nambws 19302 INPIM 1NPAN2 1990 YIYA R 92 MT°ED Ty
D10 INR 17 AR 21921 1w 17 PRI 0 1TIRY NPNA2 1R

The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

165 o°%y°> 0omYasn BN

“The high mountains are for the wild goats; the rocks are a
refuge for the rock-badgers.” The love above reason is
drawn down through the shofar of the wild goat.

Psalms 104:1817>:77p 0°%°1n
:0°30%2 omn 0°¥?0 075y 023 007
The high mountains are for the wild goats; The rocks are a

refuge for the conies.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

166 VIYD DY° Pw mwn wRY Y o

The Mishnah: “The shofar of Rosh HaShanah is of a wild
goat, straight, and its mouthpiece is overlaid with gold.”

Rosh Hashanah 26b:7-8'11-1:2 1 mwn wx?

AP 71 1213 DY VWD DY’ DY nIwn wRY PY aDiv Pann

D" MY ,ningpn NMYIEM TIRD 19 .TTR 1 ningizn

MY LARD NRIEA DY EIDD D91 YR nivaynd piva

o1 MInY ,ni>MRn NINZIsm ERn DY .YEnND ningizn
.ningizna

William Davidson, Vocalized Aramaic (CC-BY-NC) ' '
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PARAGRAPH 18

167 DY »3°% YW
In explaining the dispute over a straight or bent shofar,
the Gemara says that on one view “the more a person
straightens (pashit) his mind, the better.” The Alter Rebbe
applies it to the heart.

Rosh Hashanah 26b:1227°:2 172 mwn wx9

DY WK %07 D — MWD WK 129 M 22379 ONn

SPYR DY FPAYT WOPR LIWRT M — 0UNDIT DI 5°7Yn By

PPy °BY LFPRYT UK LWET D — MW WRI2 120 M
2291 080 NPT WK 72797 M — NiYNM

William Davidson, Vocalized Aramaic (CC-BY-NC)

168 777y 9DV 2% VIWDT RN o7
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
L1779 RO oW

PARAGRAPH 19

169 2PYORI PRIRSY DTNARY PRIARYD Yawd WK

“And He will be your G-d, as He spoke to you and as He
swore to your fathers, to Avraham, to Yitzchak and to
Yaakov.” The oath to the Patriarchs is the root of the
covenant.
Deuteronomy 29:1227°:1”3 0°127
7971327 TWRD DORPRY AP KM 0YY 39 Oi°n AnR-DpT 1yn?
:3PY771 PUYY? DT2RY TNIR? Y201 MWK
that He may establish thee this day unto Himself for a peo-
ple, and that He may be unto thee a G-d, as He spoke unto
thee, and as He swore unto thy fathers, to Abraham, to Isaac,

and to Jacob.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

170 D2°N1aKR 12W° 9737 7ay2

“Your fathers dwelt beyond the river from of old.” Read as
the Patriarchs’ root above the flow of comprehensible
light.

Joshua 24:2°2:773 yuni
1277 737 1292 PRI ORPKR N nRTID 0YnTRIToR YW ankn

077K DORPK 172971 13N "2K) 072K "2K 170 071y 0°niaR
And Joshua said unto all the people: ‘Thus saith the L-RD,
the G-d of Israel: Your fathers dwelt of old time beyond the
River, even Terah, the father of Abraham, and the father of
Nahor; and they served other gods.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.2, ywi

171 17y7 R¥1°7 RI7 900

“And a river goes forth from Eden to water the garden, and
from there it divides.” The river is the drawing down of

likuteitorah.com/likkutei-torah/nitzavim/1/
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G-d’s light into the worlds.
Genesis 2:10:’2 nwX12
DPUNT Y27 MM T2 DY 131NN Nipw? 113 XY 0N
And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

22,2 WK1 AR

172 NA%Y 1w 01°2 71772

The discourse on “On the eighth day” builds on “You give
truth to Yaakov, kindness to Avraham, which You swore to
our fathers from days of old.” It reads “our fathers” as the
natural love hidden in every Jew, inherited from the
Patriarchs, and explains G-d’s oath as His binding Himself
beyond His wisdom and will, referring back to this maa-
mar on “that you may pass into the covenant.”
KEHOT'S NOTE
X ,3D XUy 1mpb

173 NAsY "nwn 01°a

“On the eighth day you shall have a solemn assembly.” The
opening words of the discourse he refers to.
Numbers 29:357”7:1”3 1272
APy X7 173y NIXPR-23 027 M0 N1¥Y rRYn ot
On the eighth day ye shall have a solemn assembly: ye shall

do no manner of servile work;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

174 07 9721 11°M1aRY nyaw: WK

“You give truth to Yaakov, kindness to Avraham, which
You swore to our fathers from days of old.”
Micah 7:20°3:t 13°n
:0TR 2 PNIX? NY2WIIWN DTIAX? 700 2pYY? Ny 10

Thou wilt show faithfulness to Jacob, mercy to Abraham, As
Thou hast sworn unto our fathers from the days of old.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 20

175 05915 ovag)

“You are standing this day, all of you, before Havayah your
G-d.” The verse of section (a).
Deuteronomy 29:9'0:173 0°727
O°IRT VIV DPWRY 0PN M °387 037D 0P 0°2%1 oA
b el 7el e Srkolakialil]
Ye are standing this day all of you before the L-RD your G-d:
your heads, your tribes, your elders, and your officers, even

all the men of Israel,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

176 573 (2)

The Rebbe notes that the words “And this is in order that
you may pass into the covenant” allude to the Ramban’s
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interpretation of the verse, which also explains it this way.
KEHOT'S NOTE
.466°Y VI WPIPY — 10 WA RIT DAY 77an70 »9 1777

177 n°m22 Tayd
“That you may pass into the covenant of Havayah your
G-d.” The verse of section (b).
Deuteronomy 29:11x:1”3 0°127
10977 7Ry NI PPPR T WK INPRIY PORYR 1 722 Tﬂ;;j‘?

that thou shouldest enter into the covenant of the L-RD thy
G-d—and into His oath—which the L-RD thy G-d maketh
with thee this day;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

178 my P
“For the portion of Havayah is His people.”
Deuteronomy 32:9'0:2”% 0°137
:in?m1 221 2Py iy Havayah pom »2
For the portion of the L-RD is His people, Jacob the lot of

His inheritance.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

179 %92 N912 °2aK Man
“Behold, I make a covenant; before all your people I will
do wonders.”

Exodus 34:107:7"% mnw
IR7227KD WK NXPDI ARYR TMY0D 733 02712 N3 75K 73T RN
N APYRTNY 12722 NARTIYR Y770 XY 0IAD00 YIRT T2
TRY 7Y 22X WK XIT K717
And He said: ‘Behold, I make a covenant; before all thy peo-
ple I will do marvels, such as have not been wrought in all
the earth, nor in any nation; and all the people among which
thou art shall see the work of the L-RD that I am about to do

with thee, that it is tremendous.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

180 nwobR Pay I

This summary is quoted in the Tzemach Tzedek’s com-
mentary on Psalms, on Psalm 81, the psalm of “Blow the
shofar at the New Moon.”
KEHOT'S NOTE
(337 °Y) XD DUDRP TR D2 R 7T IRP

181 ANDY AN A NI

In the version quoted in Yahel Or, the words “To You my
heart has said” are added here, at “the level of higher
teshuvah.”
KEHOT'S NOTE
.22 IR T 01 aw MK P2

182 512 wpP2

“To You my heart has said, ‘Seek my face’; Your face,
Havayah, I will seek.”

Psalms 27:81:1"> 0°%°1n
:WRIX N TPIDTNN *ID WP *27 MK 77

likuteitorah.com/likkutei-torah/nitzavim/1/
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In Thy behalf my heart hath said: ‘Seek ye My face'; Thy
face, L-RD, will I seek.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

183 NI 90N WN Iy

The note points to Yahel Or there for this line, “And this is
the meaning of ‘He is a consuming fire.””
KEHOT'S NOTE
.Ow R P17 R

184 RI77 790N WN
“For Havayah your G-d is a consuming fire.”
Deuteronomy 4:24775:"7 0°727
:RIP PR K17 129K WX 777K Havayah 3

For the L-RD thy G-d is a devouring fire, a jealous G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

185 WP PN 190N
“Praise G-d in His holiness.” The opening of section (d).
Psalms 150:1°X:17p 0°%°1n
1Y $7p72 3MPP0 WTR2 PRTIPPT ApPhn
Hallelujah. Praise G-d in His sanctuary; Praise Him in the

firmament of His power.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

186 W ypna
“Praise Him with the blast of the shofar.”
Psalms 150:3°3:1°p 0°2°1n
13331 9212 1m0 19 Ypna Imon
Praise Him with the blast of the horn; Praise Him with the

psaltery and harp.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

187 ay® 1% en NN oo YRy
“In order to raise you up this day as a people to Him.” The
verse of section (e).

Deuteronomy 29:1227°:172 0°727
727127 @RI DORYR? AP KM oYY 39 oivh AnRTDop 1R’
:3p¥721 PSP DIIAN? TNIX? YIUI WK
that He may establish thee this day unto Himself for a peo-
ple, and that He may be unto thee a G-d, as He spoke unto
thee, and as He swore unto thy fathers, to Abraham, to Isaac,

and to Jacob.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

188 2pY° PRY vawn

“For it is a statute for Israel, a judgment of the G-d of
Yaakov.”

Psalms 81:5°7:X75 0°9°11n
13PY? PPPR? LBYN RIT PRILO? P %D

For it is a statute for Israel, an ordinance of the G-d of Jacob.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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189

190

191

192

193

MADIY MIIOM NP7 2187 1NN
“Say before Me on Rosh HaShanah Malchuyos, Zichronos

and Shofaros.”

Rosh Hashanah 16a:15-161"0-171:X 1”1 7wi wRI

1903 :XIT T2 WITRI MR — 202 0% 1391 TN TIRR 1 V1Em

WXI2 %307 1MK) Y RE3 037 13 71D 02 O CiDY

,027%y "13°onAY *73 — NiTaPn .NiTDiYy nidnot nivabn mwn

anR DI — a1 ,m2307 1D 071D APYY 7D — NANidt

PR (RIT N2 WITRD IR 797K DU IDIWA PPYRIR MY 1N 227

713X 12 POX NTRY 07 TIBWY 73 7N P¢ piw %197
.- DATRY 12XD 02723 *38 7ym

William Davidson, Vocalized Aramaic (CC-BY-NC)

qmam92ya
“Your fathers dwelt beyond the river from of old.”
Joshua 24:2°2:770 yuni
127 737 12¥2 PRI OPPKR U1 nRTID 0YnTRITeR YW ankn

Haalyhs D’l?"?}j 172717102 %2R D77AR AR 1IN D?W?; 02°N1aR

And Joshua said unto all the people: ‘Thus saith the L-RD,
the G-d of Israel: Your fathers dwelt of old time beyond the
River, even Terah, the father of Abraham, and the father of
Nahor; and they served other gods.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Ry MMay° Iy
“Until Your people pass over, Havayah.”
Exodus 15:161"0:1"0 mnw
Ry 72YTTY 1IRD WT I P72 0D NRcR O7PPy YEn
:°1p N0y 12y°-7Y Havayah
Terror and dread falleth upon them; By the greatness of
Thine arm they are as still as a stone; Till Thy people pass
over, O L-RD, Till the people pass over that Thou hast
gotten.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
o°%y°% ©°M12a0 09N
“The high mountains are for the wild goats.”
Psalms 104:18n7°:77p o°%°1n
:0°3DW? MOMR D°Y70 0°Py7? 001231 017
The high mountains are for the wild goats; The rocks are a

refuge for the conies.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

VYD By LW 17 B 1w

The Mishnah: “The shofar of Rosh HaShanah is of a wild
goat, straight.”
Rosh Hashanah 26b:7-8'1-1:2 1”2 mwn wX1
AP 201 1213 DY VWD DY’ DY nIwn wRY PY aDiv Pinn
Diva NIXAY ,NiIERR NINRIRM KR 193 LPTIRD T ningizn
AV 0D IR 1D LPDIDD O°) W2 Nitayndy .apiwn
o n MEnY LNIDIRR NINRIEM ERR 79I .YERR2 Ninsisn
nixizna
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William Davidson, Vocalized Aramaic (CC-BY-NC)

o171 ovp3 PP

“And weighed the mountains with a steelyard and the hills
in a balance.” The verse of section (f).

Isaiah 40:1227:'n 11°yw°

PRYY YIRT TDY WRW3 P31 13 N2 0w 0w ioywa TR

;072X NiYAN 02777 0792

Who hath measured the waters in the hollow of his hand,

And meted out heaven with the span, And comprehended

the dust of the earth in a measure, And weighed the moun-

tains in scales, And the hills in a balance?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

19%% 71 NN
“After Havayah they shall walk; like a lion He shall roar.”
Hosea 11:10:X” yu1i
:0%7 0°22 3T ARY? RIT729 ARWY MIRD 1597’1 MR

They shall walk after the L-RD, Who shall roar like a lion;
For He shall roar, And the children shall come trembling
from the west.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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