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T H E  B I G  I D E A

On Rosh HaShanah all of Israel stand together as one body and are raised to their

source. Through the covenant G-d made with them above reason, the wordless cry

of the shofar, born of a Jew’s bitterness over his distance from G-d, arouses the

revelation of G-d’s innermost Kingship, for “there is no king without a people.”

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the

notes at the end.

T H E  M A A M A R  I N  B R I E F

Atem Nitzavim is read before Rosh HaShanah, “this day,” when all the souls of Israel, from the heads

to the drawers of water, stand together and rise to their source. Israel is one stature of ten levels, and in

holiness there is no head and end: each Jew needs every other, as the head needs the feet, and humility

lets G-d’s unity rest on them. The means is “that you may pass into the covenant”: as friends make a

covenant so that their love outlasts its reasons, G-d bound Himself to Israel through the Thirteen

Attributes of Mercy. Malchuyos and Zichronos renew this each year. A cry born of contemplation is

only the outer heart, the angels’ lion-roar, which reaches G-d’s radiance; the wordless shofar comes

from the inner heart, drawn from G-d Himself, “a consuming fire” beyond all flow, and arouses the in‐

ner dimension of His Kingship. G-d’s essence could be King only through the covenant that makes

Israel His people. Love from reason is weighed by Torah and mitzvos; the love above reason, the

Patriarchs’ “high mountains,” is drawn by the bitterness of distance, like a steelyard, and by the

straight shofar of the wild goat.

O U T L I N E

1 All Israel standing together

Nitzavim is read before Rosh HaShanah, “this day,” when all the souls, from the heads to the drawers of wa‐

ter, rise to their source. Israel is one stature of ten levels; in holiness there is no head and end, so each

needs the other, as the head needs the feet. Humility unites them and draws G-d’s unity, while pride falls

into the world of separation.

¶1–4

2 The covenant above reason

“That you may pass into the covenant”: friends make a covenant so that their love will outlast its reasons

and cover every offense, as though they were one body. Through the Thirteen Attributes of Mercy G-d made

such a covenant with Israel, beyond reason, so that their sins do not separate them from Him.

¶5–8
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3 Malchuyos, Zichronos and the two cries of the heart

The Kingship revealed from above at Adam’s creation must now be aroused from below through the sho‐

far. The outer cry, from contemplating creation, is the angels’ lion-roar and reaches only G-d’s radiance;

the inner cry, above knowledge, is drawn from G-d Himself, “a consuming fire” beyond all flow, and

arouses the inner dimension of His Kingship. Remembrance belongs to what is far.

¶9–13

4 Psalm 150: from His holiness to the shofar

His holiness, the firmament of screens, the contractions and the countless worlds all lead to “the blast of the

shofar,” a wordless voice from the inner heart, unlike the outer cry, which becomes speech. The two cries

correspond to “my daughter” and “my mother.”

¶14

5 No king without a people

G-d’s essence has no relation to creatures, like a king over trees and stones, but the covenant raises Israel to

be His people and lowers Him, as it were, to be their G-d. Because there is judgment above, this must be

aroused each Rosh HaShanah through Malchuyos, Zichronos and the shofar.

¶15

6 The steelyard, the wild goat and the Patriarchs

The hills, love that comes from reason, are tipped by the weight of Torah and mitzvos; the high moun‐

tains, love above reason, are drawn only by the bitterness of distance, like a steelyard, and by the straight

shofar of the wild goat. The Patriarchs, rooted “beyond the river,” are the source of the oath and the

covenant.

¶16–19

7 Summary

The Alter Rebbe’s own summary of the maamar’s six sections.

¶20

K E Y  C O N C E P T S

One complete stature קומה אחת שלימה
All Israel as a single body with ten levels, like the ten pow‐

ers of one soul; each part needs the others, as the head

needs the feet.

Circles (iggulim) עגולים
Lights arranged like rings, with no top and bottom, drawn

from sovev; in holiness “their end is embedded in their

beginning,” so there is no fixed head and end.

Covenant כריתת ברית
A bond above reason that keeps love alive even when its

reasons fail; G-d made such a covenant with Israel through

the Thirteen Attributes of Mercy.

The outer and inner dimensions of the heart חיצוניות
הלב ופנימיות הלב
The outer cry comes from contemplating G-d’s greatness

and takes the form of words; the inner cry, above knowl‐

edge, is wordless, like the voice of the shofar.

Higher teshuvah (teshuvah ila’ah) תשובה עילאה
Return from the depths of the heart, born of bitterness

over one’s distance from G-d; it draws down the love that

is above reason.

A consuming fire; El Elyon אש אוכלה; אל עליון
G-d’s essence, which, like fire, rises and does not descend:

it is above every flow into the worlds, both memalei and

sovev.

No king without a people אין מלך בלא עם
Kingship needs subjects who relate to the king; the

covenant makes Israel G-d’s people, so that His essence

can be King over them.

Steelyard (peles) פלס
A balance in which length and distance supply the weight:

the image of teshuvah, whose bitterness over distance

draws down the highest love.
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S E C T I O N  1  ·  ¶ 1 – 4

All Israel standing together

3 ומרומז במלת ,4 ,5
אתם נצבים1 היום2 כלכם וגו׳. הנה פרשה זו קורין לעולם קודם ר״ה ]ראש השנה[

6 כי זה היום תחלת7 מ מעשיך זכרון ליום ראשון.
היום דקאי על ר״ה ]ראש השנה[

“You are standing this day, all of you,” etc. Now, this portion is always read before Rosh HaShanah,

and [this] is alluded to in the word “this day” (hayom), which refers to Rosh HaShanah, for “This

day is the beginning of Your works, a remembrance of the first day.”

The maamar opens with Deuteronomy 29:9, where Moshe addresses the whole people assembled to enter

the covenant. Parshas Nitzavim is always read on the Shabbos before Rosh HaShanah, and the Alter Rebbe

finds the festival hinted in the word “this day,” since Rosh HaShanah is called “this day” in its own prayer:

“This day is the beginning of Your works, a remembrance of the first day.”

9 ביום זה עד לפני הוי׳ ראשיכם שבטיכם וגו׳ שכל ניצוצי נשמות8 נצבים ומתעלים במקורם הראשון

For all the sparks of souls stand and are raised up into their original source on this day, until [they

are] “before Havayah.” “Your heads, your tribes,” etc.,

On Rosh HaShanah every soul, and even every spark of a soul, is lifted back to its original source and stands

“before Havayah,” as the verse says. A Kehot note points out that by saying “sparks of souls” the Alter Rebbe

includes not only whole souls but every spark of one.

מחוטב עציך עד שואב מימיך10 פרט הכתוב עשר מדרגות11 שכמו שיש עשר מדרגות בנפש האדם

דהיינו ג׳ שכלים וז׳ מדות כך

“from the hewer of your wood to the drawer of your water”: the verse enumerates ten levels. For just

as there are ten levels in the soul of man, namely three [faculties of] intellect and seven emotive at‐

tributes (middos), so

The verse lists the people by rank, from “your heads” down to “the hewer of your wood” and “the drawer of

your water.” The Alter Rebbe counts ten levels in this list and compares them to the ten powers of a single

soul: the three faculties of intellect (Chochmah, Binah and Daas) and the seven emotive attributes.

1
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הנה כל ישראל הם קומה אחת שלימה12 וכללות נשמתותיהן נקרא כנסת ישראל שנחלקת לעשר

מדרגות ובראש השנה מתעלים כל המדרגות אפילו מחוטב עציך עד שואב מימיך

all Israel are one complete stature, and their souls as a whole are called the Congregation of Israel

(Knesses Yisrael), which is divided into ten levels. And on Rosh HaShanah all the levels are raised

up, even “from the hewer of your wood to the drawer of your water,”

Just as one soul has ten powers, all the souls of Israel together form one complete “stature,” like a single

body, called Knesses Yisrael, the Congregation of Israel, which is divided into ten levels. On Rosh HaShanah

all ten are raised, including the lowest, the hewers of wood and the drawers of water.

שהם בחינות ומדרגות התחתונות ]ועיין מענין אתם נצבים ברבות בא פט״ו ]פרק ט״ו / פרשה ט״ו[ וז״ל ]וזה
14 לשונו[ במלאכים נאמר שרפים13 עומדים ממעל לו15,

which are the lower aspects and levels. (And see on the subject of “You are standing” in [Midrash]

Rabbah on Bo, section 15; these are its words: “Of the angels it is said, ‘Seraphim stand above Him,’

The hewers of wood and drawers of water are the lowest ranks of that collective body, yet they too take part in

the ascent. Here the Alter Rebbe opens a bracketed note that quotes the Midrash on Parshas Bo (Shemos

Rabbah 15:6), which compares Israel to the angels: of the angels it says that the seraphim “stand” above Him

(Isaiah 6:2).

ובנשמות נאמר אתם נצבים היום ועמ״ש מענין שרפים עומדים ממעל לו בביאור ע״פ ונקדשתי16 בתוך

בני ישראל17 ועד״ז יובן ענין אתם נצבים היום לפני ה׳.

and of the souls it is said, ‘You are standing this day.’” And see what is written on the subject of

“Seraphim stand above Him” in the explanation on the verse “And I shall be sanctified among the

children of Israel”; and along these lines the meaning of “You are standing this day before

Havayah” will be understood.

The Midrash continues that of Israel it says “You are standing this day,” so the souls are granted the same

“standing” as the angels. The Alter Rebbe refers to his explanation of “And I shall be sanctified among the

children of Israel” (Likkutei Torah, Emor), where the seraphim’s standing is explained, and says that “You

are standing this day before Havayah” is to be understood in the same way.
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19 וס״פ דוב אורב22 ובקהלת בפסוק ,20 ועיין עוד מענין אתם נצבים18 ברבות באיכה ס״פ אני הגבר21,

26 להיות כולם מתעלים למעלה במקור חוצבם. 23 ובזהר פ׳ יתרו דף פ״ב ]פרק ב׳[ ע״א[ ,24 אני קהלת25,

And see further on the subject of “You are standing” in Rabbah on Eichah, at the end of the section

“I am the man” and at the end of the section “A bear lying in wait,” and on Koheles, on the verse “I,

Koheles,” and in the Zohar, Parshas Yisro, page 82a), so that all of them are raised up on high, into

the source from which they were hewn.

The bracketed note lists more places where the verse is expounded: Eichah Rabbah (on “I am the man” and

“A bear lying in wait”), Koheles Rabbah (on “I, Koheles”) and the Zohar on Parshas Yisro. The main text then

resumes: on Rosh HaShanah all the levels rise together into the source from which they were “hewn.”

28 פי׳ שכולם
וזהו ויהי בישורון מלך27 בהתאסף ראשי עם יחד שבטי ישראל )ע׳ ]עיין[ בזהר שמות די״ו ע״ב(

29 מתאספים יחד להיות לאחדים כאחד.

And this is [the meaning of] “And He was King in Yeshurun, when the heads of the people gathered,

the tribes of Israel together” (see Zohar, Shemos, page 16b): that is, they all gather together to be‐

come one, as one.

Deuteronomy 33:5 says that G-d was King in Yeshurun when the heads of the people gathered together. The

Alter Rebbe reads “together” as unity: all of Israel gathering to become one. A Kehot note, citing Likkutei

Sichos, sees two modes here: “to become one” matches the statement below that they all need one another,

and “as one” matches “all Israel are one complete stature.”

31 שאין לו בחינת ראש ,32 כי זהו כלל גדול30 דכל דאתי מסטרא דקדושה הוא בבחי׳ נעוץ סופן בתחלתן

וסוף

For this is a great principle: everything that comes from the side of holiness is at the level of “their

end is embedded in their beginning,” which has no aspect of head and end;

The reason unity belongs to holiness is that in holiness the end is bound up with the beginning, as Sefer

Yetzirah (1:7) says of the ten Sefiros: “their end is embedded in their beginning, and their beginning in their

end.” Such a structure has no fixed top and bottom, no “head” and “end.”

) והוא בחי׳ עגולים שנמשך מבחי׳ סובב כל עלמין )ועמ״ש מזה בביאור ע״פ33 ויהי קול מעל לרקיע34

and this is the level of the circles (iggulim), which is drawn from the level of the light that encom‐

passes all worlds (sovev kol almin). (And see what is written on this in the explanation on the verse

“And there was a voice from above the firmament.”)

In Kabbalah, “circles” (iggulim) are lights arranged like rings, in which no point is above another, as op‐

posed to the “line” (yosher), which has a head and an end. This mode comes from the light that encompasses

all worlds (sovev), which relates to everything equally.

2
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35 לפי שיש בכל אחד ואחד בחי׳ ולכן אמרו רז״ל ]רבותינו זכרונם לברכה[ הוי שפל רוח בפני כל אדם36,

ומדרגות מה שאין בחבירו וכולם צריכין זה לזה.

Therefore our Sages, of blessed memory, said, “Be lowly of spirit before every man”: because in

each and every one there are aspects and levels that his fellow does not have, and they all need one

another.

Because in holiness no one is simply “head” or “foot,” every Jew has qualities that another lacks. That is why

the Mishnah (Avos 4:10) tells a person to be lowly of spirit before every man: whoever he meets has some‐

thing he does not.

ונמצא שיש יתרון ומעלה בכח אחד ואחד שגבוה מחבירו וחבירו צריך לו וכמשל האדם שהוא בעל

קומה בראש ורגלים שאף שרגלים

It follows that there is an advantage and superiority in the capacity of each and every one, in which

he is higher than his fellow, and his fellow needs him. This is like the analogy of a man, who has a

stature with a head and feet: for although the feet

Each person excels in some capacity, so even the one who seems lower is needed by the one who seems

higher. The Alter Rebbe illustrates this with the human body, which has both a head and feet.

הם סוף המדרגה ולמטה והראש הוא העליון ומעולה ממנו מ״מ הרי בבחינה אחת יש יתרון ומעלה

להרגלים שצריך להלך בהם37 וגם הם מעמידי הגוף והראש

are the end of the scale, down below, and the head is the uppermost and superior to them, never‐

theless, in one respect the feet have an advantage and superiority, for he needs to walk with them;

and also, they hold up the body and the head.

The feet are the lowest part of the body and the head the highest, yet the feet have a real advantage: a person

walks with them, and they hold up the body and even the head. A Kehot note, from Likkutei Sichos, suggests

that walking points to the true idea of “going,” which is without limit.

וגם כשאירע כובד בראש מקיזין דם ברגלים ונרפא ומקבל חיותו ממנו ונמצא שאין שלימות להראש
38 ,39 בלתי הרגלים כך הנה כל ישראל קומה אחת שלימה.

Also, when heaviness befalls the head, blood is let from the feet and it is healed, and it receives its

life-force from them. It follows that the head has no completeness without the feet. So, too, all

Israel are one complete stature.

In the medicine of the time, heaviness in the head was treated by letting blood from the feet, so the head was

healed through them and drew its life-force from them. The head is therefore not complete without the feet,

and in the same way all Israel form one complete body.
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ונמצא אפילו מי שמחשב בדעתו שהוא בחי׳ ראש לגבי חבירו הרי אין לו שלימות בלי חבירו וימצא

חסרון בנפשו מה שחבירו משלימו ועי״ז יהיה בטל

It follows that even one who reckons in his mind that he is the level of a head relative to his fellow

has no completeness without his fellow, and he will find a lack in his soul that his fellow completes.

And through this he will be nullified

Even a person who regards himself as a “head” compared with someone else lacks something that only the

other can supply. Feeling that lack makes him humble before the other.

ושפל רוח לגבי חבירו מבלי ימצא האדם ראש וסוף וע״י ביטול זה יתאחדו להשראת יחודו ית׳

שמסטרא דקדושה בלי ראש וסוף משא״כ מי שמחשב בדעתו

and lowly of spirit relative to his fellow, so that no person is found [to be] head or end. And through

this self-nullification (bittul) they will be united, for the indwelling of His unity, may He be blessed;

for [what is] from the side of holiness is without head and end. Whereas one who reckons in his

mind

When each person sets himself aside before the other, no one is head and no one is end, and through this

self-nullification they become one. That unity is a fitting place for G-d’s unity to rest, because what comes

from holiness has no head and end.

נפרד במעלתו לגבי חבירו ועושה ראש וסוף נפרדים הרי הוא נופל בעלמא דפרודא שמסט״א ]שמסטרא

אחרא[ והנה בראש השנה הוא בחי׳ התשובה40 שכללות נשמות ישראל תשובנה למקורם ושרשם.

[that he is] separate in his superiority relative to his fellow, and makes the head and the end sepa‐

rate, falls into the world of separation, which is from the sitra achra (the other side). Now, on Rosh

HaShanah there is the level of teshuvah (return): that the souls of Israel as a whole return to their

source and root.

The opposite is the person who sees himself as separate because of his superiority and divides people into

head and end; that attitude belongs to the “world of separation” (alma deperuda), the realm of the sitra

achra. Rosh HaShanah is a time of teshuvah in the literal sense of “return”: all the souls of Israel together re‐

turn to their source and root.

3
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S E C T I O N  2  ·  ¶ 5 – 8

The covenant above reason

וזהו בהתאסף ראשי עם41 ראש הוא בחי׳ המחשבה וראשי עם הם בחינות המחשבות של כללות ישראל

שהם מתאספים מעלמא דפרודא שנפלו מחשבותם להיות זה פונה לכאן וכו׳ ונעשים רשות היחיד

ליחודו ית׳

And this is [the meaning of] “when the heads of the people gathered”: the head is the level of

thought, and “the heads of the people” are the aspects of the thoughts of Israel as a whole, which

gather from the world of separation, where their thoughts had fallen, so that this one turns this way,

and so on; and they become a private domain (reshus hayachid) for His unity, may He be blessed.

The “heads” of the people are read as the thoughts of Israel, since the head is the seat of thought. When peo‐

ple’s thoughts scatter in every direction they belong to the world of separation; when they gather, they be‐

come a “private domain” (reshus hayachid, literally “the domain of the single one”), a dwelling for G-d’s

unity.

)ועד״ז הוא פי׳ שמע ישראל שמע לשון אסיפה מלשון וישמע שאול42 וכמ״ש במ״א43 וע׳ בפע״ח ]בפרי

עץ חיים[ שער ר״ה ]ראש השנה[ פ״ג ]פרק ג׳[( וזהו דרך כלל:

(And along these lines is the meaning of “Hear, O Israel”: shema is a term of gathering, from the

expression “And Shaul assembled (vayeshama)”; as is explained elsewhere. And see Pri Etz Chaim,

Gate of Rosh HaShanah, chapter 3.) This is [the matter] in general.

The same idea explains “Hear, O Israel” (Deuteronomy 6:4): shema also means “gather,” as in 1 Samuel

15:4, where Shaul assembled the people, so the verse calls on Israel to gather themselves to G-d’s oneness.

The Alter Rebbe refers to his fuller treatment in Likkutei Torah on Va’eschanan and to Pri Etz Chaim, and

closes the general explanation.

4

ב אך דרך פרט איך הוא דרך היחוד ומהו ענין התשובה ולמה דוקא בראש השנה.

2. But in particular: how does the unity come about, what is the meaning of teshuvah, and why

specifically on Rosh HaShanah?

Having given the general idea, the maamar now asks three detailed questions: how the unity comes about,

what teshuvah is, and why it takes place specifically on Rosh HaShanah.

5
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ביאר הכתוב אח״כ לעברך בברית44 והענין כמו למשל שני אוהבים45 שכורתים ברית ביניהם שלא

תפסוק אהבתם שאלו היה הדבר שהאהבה תלויה בו קיים לעד

The verse explains [this] afterwards: “That you may pass into the covenant.” The matter is like, for

example, two friends who make a covenant between them that their love should not cease. For if

the thing on which the love depends were to endure forever,

The answer comes from the next verse, Deuteronomy 29:11: “That you may pass into the covenant.” To ex‐

plain what a covenant does, the Alter Rebbe gives the analogy of two friends who make a covenant so that

their love will never cease.

לא היו צריכין לכריתת ברית ביניהם אלא לפי שיראים שמא יבוטל הדבר ובטלה האהבה או שמא

יגרום איזה מניעה מבחוץ.

they would not need to make a covenant between them. Rather, [they make it] because they fear

that perhaps the thing will cease and the love will be nullified, or that perhaps some hindrance

from outside will cause [this].

A covenant would be unnecessary if the cause of their love were sure to last forever. People make one be‐

cause they fear that the reason for their love may disappear, or that something from outside may come be‐

tween them.

וע״י כריתת הברית תהיה אהבתם אהבה נצחית בל תמוט עולם ועד46 ולא יפרידם שום מניעה מבית

ומחוץ.

And through making the covenant, their love will be an eternal love that “shall not be moved for

ever and ever,” and no hindrance, from within or from without, will separate them.

Once the covenant is made, the love becomes permanent, and nothing inside or outside the relationship can

separate the friends. The words “shall not be moved for ever and ever” are borrowed from Psalms 104:5,

where they describe the firm foundations of the earth.

והיינו מפני שעושין ביניהם קשר אמיץ וחזק שיתייחדו ויתקשרו באהבתם בקשר נפלא ולמעלה מן

הטעם

That is, because they make between them a firm and strong bond, that they be united and bound in

their love with a wondrous bond, beyond reason

The covenant works because it creates a bond that is not based on reason. The friends are tied together in a

way that goes beyond any explanation of why they love each other.

6



L I K K U T E I  T O R A H  ·  P A R S H A S  N I T Z AV I M  ·  M A A M A R  1 אתם נצבים היום כלכם וגו׳

11likuteitorah.com/likkutei-torah/nitzavim/1/

והדעת שאף שע״פ הטעם והדעת היה צריך לפסוק האהבה או לגרום איזה שנאה אעפ״כ ]אף על פי כן[

מחמת הכריתות ברית מוכרח להיות אהבתם לעד קיימת

and knowledge: so that even though, according to reason and knowledge, the love ought to cease

or some hatred ought to be brought about, nevertheless, because of the making of the covenant,

their love must of necessity endure forever.

Even if, by reason, the love should end or turn into hatred, the covenant obliges it to continue. A love that de‐

pends on reasons ends when the reasons end; a covenant does not.

ועל כל פשעים תכסה אהבה47 זו וקשר אמיץ זה לפי שבאו בברית והתקשרות כאלו נעשו לבשר אחד.

And this love and this firm bond “will cover over all transgressions,” because they have entered

into a covenant and a bond, as though they had become one flesh.

Proverbs 10:12 says that “love covers all transgressions”; the love of the covenant covers every offense. This

is because by entering the covenant the two have become, as it were, one flesh.

וכמו שלא יוכל לפסוק אהבתו על עצמו כך לא יפסוק מעל חבירו. ולכן נק׳ בלשון כריתת ברית כמ״ש

אשר כרתו את העגל ויעברו בין בתריו48 כלומר להיות שניהם עוברים בתוך גוף אחד49 להיות
50 לאחדים.

And just as one cannot cease to love himself, so he will not cease [to love] his fellow. Therefore it is

called by the term “cutting a covenant,” as it is written, “who cut the calf and passed between its

parts”: that is to say, that both of them pass within one body, to become one.

A person never stops loving himself, and the covenant makes the other into part of oneself. That is why the

Torah speaks of “cutting” a covenant: as Jeremiah 34:18 describes, a calf was cut in two and the parties

passed between its parts, a sign that both now pass within one body and become one.

7

והנה ככל המשל הזה עשה לנו51 ה׳ אלהינו דכתיב הנה אנכי כורת ברית52 נגד כל עמך אעשה נפלאות

פי׳ למעלה מן הטעם ודעת וכמו שאמר דוד ליהונתן נפלאתה אהבתך53 וגו׳.

Now, just like this whole analogy, Havayah our G-d has done for us, as it is written, “Behold, I make

a covenant; before all your people I will do wonders (niflaos)”: that is, beyond reason and knowl‐

edge; as David said to Yehonasan, “Your love was wondrous (niflasah),” etc.

G-d made exactly such a covenant with Israel, as Exodus 34:10 says: “Behold, I make a covenant; before all

your people I will do wonders.” The Alter Rebbe reads “wonders” (niflaos) as something beyond reason, like

David’s words about Yehonasan, “Your love was wondrous to me” (2 Samuel 1:26).

8
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S E C T I O N  3  ·  ¶ 9 – 1 3

Malchuyos, Zichronos and the two cries of the heart

כי על ידי יגמה״ר ]י״ג מדות הרחמים[ שהמשיך משה רבינו ע״ה ]עליו השלום[ נעשה כביכול כריתת ברית

54 כו׳ כי והתקשרות להקב״ה עם ישראל לעורר את האהבה וסלחת כו׳ שלא יהיו עונותיכם מבדילין
55 ,56 חלק ה׳ עמו:

For through the Thirteen Attributes of Mercy that Moshe our teacher, peace be upon him, drew

down, there came about, as it were, the making of a covenant and a bond of the Holy One, blessed

be He, with Israel, to arouse the love, “and pardon,” etc., so that “your iniquities” will not be “sepa‐

rating,” etc., “for the portion of Havayah is His people.”

That covenant came after the sin of the Golden Calf, when Moshe drew down the Thirteen Attributes of Mercy

and asked G-d to “pardon” (Exodus 34:9). The covenant arouses G-d’s love so that Israel’s sins will not sepa‐

rate them from Him (Isaiah 59:2), because “the portion of Havayah is His people” (Deuteronomy 32:9).

57 שתמליכוני עליכם זכרונות ג והנה אמרו רז״ל ]רבותינו זכרונם לברכה[ אמר הקב״ה אמרו לפני מלכיות58,

שיעלו זכרוניכם לפני לטובה ובמה בשופר.

3. Now, our Sages, of blessed memory, said: The Holy One, blessed be He, said, “Say before Me

Malchuyos (Kingship), so that you make Me King over you; Zichronos (Remembrances), so that

your remembrance rises before Me for good. And through what? Through the shofar.”

Section 3 turns to the special prayers of Rosh HaShanah. The Gemara (Rosh HaShanah 16a) records G-d’s in‐

struction: say verses of Kingship (Malchuyos) to make Him King over you, and verses of Remembrance

(Zichronos) so that your remembrance rises before Him for good, and do it through the shofar.

59 שנברא בו60 אדם הראשון בר״ה כי הנה ראש השנה הוא זה היום תחלת מעשיך זכרון ליום ראשון

62 וגו׳ 61 ואמר ה׳ מלך גאות לבש63,
]בראש השנה[

For Rosh HaShanah is [the day of] “This day is the beginning of Your works, a remembrance of the

first day,” on which Adam, the first man, was created, on Rosh HaShanah; and he said, “Havayah

reigns; He has clothed Himself in majesty,” etc.,

Rosh HaShanah is the day Adam was created, the “first day” that the prayer “This day is the beginning of

Your works” recalls. The Midrash (Pirkei DeRabbi Eliezer 11) relates that Adam called on all creatures to

crown their Creator, and together they proclaimed, “Havayah reigns; He has clothed Himself in majesty”

(Psalms 93:1).

9
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לפי שאז נתגלה מלכותו ית׳ והיה זה באתערותא דלעילא בלבד ועכשיו צריך להיות זכרון ליום ראשון

ע״י אתערותא דלתתא לעורר התגלות מלכותו ית׳ עלינו ע״י זכרון הברית וההתקשרות שבין ה׳

ובינינו

because then His Kingship, may He be blessed, was revealed. And this was through an arousal from

above alone. But now there must be a “remembrance of the first day” through an arousal from be‐

low, to arouse the revelation of His Kingship, may He be blessed, over us, through the remem‐

brance of the covenant and the bond between G-d and us.

On that first Rosh HaShanah G-d’s Kingship was revealed through “an arousal from above” alone, by G-d’s

own initiative and not because of anything people did. Now, each year, the “remembrance of the first day”

must come about through “an arousal from below”: Israel arouses the revelation of G-d’s Kingship over

them by recalling the covenant and bond between Him and them.

והיינו על ידי השופר שהוא בחינת תשובה עילאה בחינת צעקת הקול מעומקא דליבא מנקודת פנימית

הלב עד שאין כלי הדבור יכולים להגבילה מפני שהיא קול בלבד

That is, through the shofar, which is the level of higher teshuvah (teshuvah ila’ah), the level of the

cry of the voice from the depths of the heart, from the point of the inner dimension of the heart, to

the point that the organs of speech cannot contain it, because it is voice alone.

The means is the shofar, which stands for “higher teshuvah,” a cry from the depths of the heart. That cry

comes from so deep a place that words cannot contain it: it is pure voice.

ולכן אין אומר ואין דברים64 אלא בחינת תקיעה קול פשוט ושברים הוא ג״כ אינו אלא קול אלא שיש

בקול עצמו כמה בחינות ותנועות גנוחי גניח65 כו׳.

Therefore “there is no utterance and there are no words”; rather, [there is] the level of tekiah, a

simple voice. And shevarim, too, is nothing but voice, except that in the voice itself there are sever‐

al aspects and movements, “moaning groans,” etc.

That is why the shofar says no words, in the language of Psalms 19:4, “there is no utterance and there are no

words.” The tekiah is a plain, unbroken sound, and the shevarim are also only sound, though broken into the

“moaning” notes the Gemara (Rosh HaShanah 33b) describes.

67 וביאור הדבר דכתיב לך אמר לבי בקשו פני66 וגו׳ פני היינו פנימיות הלב.

The explanation of the matter: it is written, “To You my heart has said, ‘Seek my face (panai),’” etc.

“My face” means the inner dimension of the heart.

Psalms 27:8 reads, “To You my heart has said, ‘Seek my face.’” The Alter Rebbe reads “my face” (panai) as

related to pnimiyus, the innermost part of the heart, as he also explains in Iggeres HaKodesh 4.
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כי הנה יש בבחי׳ צעקת הלב ב׳ בחינות בחי׳ פנימית גם בחי׳ חיצונית חיצונית הלב הוא נמשך מן

הדעת והתבוננות בגדולת ה׳ והתפשטות אור א״ס

For in the cry of the heart there are two levels: an inner level and also an outer level. The outer di‐

mension of the heart is drawn from knowledge and from contemplation of the greatness of G-d and

the spreading forth of the Infinite Light (Or Ein Sof),

The heart’s cry to G-d has two levels, an outer one and an inner one. The outer level comes from knowledge

(daas): from contemplating G-d’s greatness and how His infinite light spreads into creation.

ב״ה על הנבראים להוות מאין ליש כל צבא השמים העליונים והארץ וכל אשר בה ובטובו מחדש68 בכל

יום תמיד מעשה בראשית ואתה מחיה את כולם69 כו׳

blessed be He, over the created beings, to bring into being, from nothing into something, all the

host of the higher heavens, and the earth and all that is in it; and “in His goodness He renews each

day, continually, the work of creation,” and “You give life to them all,” etc.;

One contemplates how G-d brings everything into existence from nothing, the higher heavens and the earth

alike, renews creation every day, as the morning blessing before the Shema says, and gives life to every‐

thing, as in Nehemiah 9:6. These are things a person can understand.

אשר בהרחיב דעתו בדברים האלו וכיוצא באחן נמשך לאדם בחי׳ צעקת הלב לצעוק לבו אל ה׳ ולמשוך

אחריו לדבקה בו ית׳ בתשוקה וצמאון כו׳.

so that when a person broadens his mind in these matters and the like, there is drawn forth in him

the level of the cry of the heart: his heart cries out to G-d and is drawn after Him, to cleave to Him,

may He be blessed, with longing and thirst, etc.

When a person thinks deeply about these matters, his heart is stirred to cry out to G-d and to long to cleave

to Him. This is real feeling, but it is produced by understanding, and so it is the “outer” cry.

וזהו אחרי ה׳ ילכו כאריה ישאג70 שיש בחי׳ שאגה בבחי׳ חיצוניות הלב הוא בחי׳ אחרי ה׳ ילכו כאריה

71 כו׳ שבמרכבה עליונה פני אריה אל הימין

And this is [the meaning of] “After Havayah they shall walk; like a lion He shall roar”: for there is

the level of roaring in the outer dimension of the heart, which is the level of “After Havayah they

shall walk, like a lion”: [the lion] in the supernal Chariot, “the face of a lion on the right,” etc.

Hosea 11:10 says, “After Havayah they shall walk; like a lion He shall roar.” The Alter Rebbe connects the

roaring with the lion in Ezekiel’s vision of the divine Chariot, which had “the face of a lion on the right”

(Ezekiel 1:10), and makes that roar the image of the outer cry of the heart.
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והם כל מחנה מיכאל שעבודתם ושאגתם הוא אל הימין בחי׳ אהבה72 וגודל אהבתם ותשוקתם להבטל

ולהכלל באור א״ס ב״ה המהווה והמחיה אותם מחמת השגתם התהוותם

And these are the whole camp of Michael, whose service and roaring are to the right, the level of

love, and the greatness of their love and longing to be nullified and included in the Infinite Light

(Or Ein Sof), blessed be He, which brings them into being and gives them life, [which comes] from

their comprehension of their coming into being

The angels on the lion’s side are the camp of the angel Michael, who stands on the right, the side of love.

Their “roar” is their great love and yearning to be nullified and absorbed into the Infinite Light that creates

them and gives them life.

מאין ליש וחיותם וקיומם והשפעתם שנמשך להם בכל רגע כל זה נקרא חיצוניות הלב שנלקחה מבחי׳

התפשטות זיו והארת ית׳ על הנבראים ששם עלו השגת הנבראים כל אחד ואחד לפי ערכו ואין זה

from nothing into something, and of their life-force, their existence, and the flow that is drawn to

them at every moment. All this is called the outer dimension of the heart, which is taken from the

level of the spreading forth of His radiance and light, may He be blessed, over the created beings,

to which the comprehension of the created beings rises, each one according to its measure; and

this is nothing

Their love comes from understanding how they are created from nothing and kept in existence at every mo‐

ment. Because it is based on understanding, it is “outer”: it reaches only G-d’s radiance (ziv), which spreads

over creation and which each created being grasps according to its capacity.

אלא זיו )ועמ״ש בפ׳ ראה בד״ה אחרי ה׳ אלקיכם תלכו ובד״ה כי תשמע בקול בענין מפתחות החיצונית

ומפתחות הפנימיות( אבל הקב״ה בכבודו ובעצמו רם ומתנשא כו׳

but radiance. (And see what is written in Parshas Re’eh, in the discourse beginning “After Havayah

your G-d you shall walk,” and in the discourse beginning “If you will listen to the voice,” on the

subject of the outer keys and the inner keys.) But the Holy One, blessed be He, in His glory and His

essence, is exalted and uplifted, etc.,

What creatures can grasp is only radiance, not G-d Himself. The Alter Rebbe refers to two discourses on

Parshas Re’eh that speak of “outer keys” and “inner keys,” and then turns to the Holy One, blessed be He, as

He is in Himself, who is beyond all this.



L I K K U T E I  T O R A H  ·  P A R S H A S  N I T Z AV I M  ·  M A A M A R  1 אתם נצבים היום כלכם וגו׳

16likuteitorah.com/likkutei-torah/nitzavim/1/

וכדכתיב כי נשגב שמו לבדו73 שאפילו בחנית שמו הוא בבחי׳ לבדו דלית מחשבה תפיסא ביה74 ואני
78 ה׳ לא שניתי75 כתיב כמו קודם שנברא העולם היה76 הוא ושמו לבדו77 כו׳ כמ״ש במ״א.

as it is written, “For His Name alone is exalted”: that even the level of His Name is at the level of

“alone,” for no thought can grasp Him. And it is written, “I, Havayah, have not changed”: as before

the world was created, He and His Name alone [existed], etc., as is explained elsewhere.

Psalms 148:13 says, “His Name alone is exalted”: even G-d’s Name, His manifestation, remains “alone,” be‐

yond the grasp of any thought, as the Tikkunei Zohar says. And “I, Havayah, have not changed” (Malachi

3:6): He is now as He was before creation, when, as Pirkei DeRabbi Eliezer says, there was only He and His

Name.

וכמאמר המלך המרומם לבדו79 מאז המשובח כו׳ פי׳ מאז קודם שנברא העולם היה בחי׳ המלך שהוא

בחי׳ שמו בבחי׳ לבדו ומובדל כו׳.

And as the saying [goes], “The King who alone is exalted from of old, who is praised,” etc. That is,

“from of old”: before the world was created there was the level of “the King,” which is the level of

His Name, at the level of “alone” and set apart, etc.

The first blessing before the morning Shema describes G-d as “the King who alone is exalted from of old.”

The Alter Rebbe reads “from of old” as before creation, when “the King,” meaning His Name, stood alone

and set apart.

וגם עתה שיש ימות עולם מ״מ הרי הוא משובח ומפואר ומתנשא מהם שאינו מתפשו ומתלבש בתוכם

בב חינת גילוי

And also now, when there are “days of the world,” He is nevertheless praised, glorified and uplifted

above them, for He does not spread forth and become enclothed within them in a revealed manner.

Even now that the world exists, the blessing continues, He is “praised, glorified and uplifted from the days of

the world”: He remains above creation and does not openly enclothe Himself within it.

וכדכתיב כי ה׳ אלהיך אש אוכלה הוא פי׳ כטבע האש שמסתלק למעלה ע״ד משל ואינו יורד ומתפשט.

As it is written, “For Havayah your G-d is a consuming fire”: that is, by way of analogy, like the na‐

ture of fire, which withdraws upward and does not descend and spread out.

Deuteronomy 4:24 calls G-d “a consuming fire.” Fire naturally withdraws upward rather than spreading

downward, and so it illustrates G-d’s essence, which does not descend into the worlds.
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)וע׳ בזהר תרומה דקל״ב ע״ב( כי הנה כל השפעה והמשכה מאור א״ס ב״ה בעולמות הוא בחי׳ ירידה

והשתלשלות ממקום גבוה למקום נמוך בחי׳ מים ולא שייך זה

(And see Zohar, Terumah, page 132b.) For every flow and drawing down from the Infinite Light (Or

Ein Sof), blessed be He, into the worlds is a descent and a chaining-down (hishtalshelus) from a

high place to a low place, the quality of water; and this applies

By contrast, every flow of light into the worlds moves from high to low, like water, through a step-by-step

chain of descent. The Alter Rebbe refers here to the Zohar on Parshas Terumah (2:132b).

אלא אחר כמה מיני צמצומים והתלבשות האור במדריגות שונות ומסכים רבים להעלים ולהסתיר

גילוי אלהותו ית׳ בעצמו ובכבודו שלא יהיו העולמות בטלים והיו כלא היו ויחזרו לאין ואפס כשהיו

only after many kinds of contractions (tzimtzumim) and the enclothing of the light in different lev‐

els and many screens, to conceal and hide the revelation of His G-dliness, may He be blessed, in

His essence and His glory, so that the worlds not be nullified and become as though they had never

been, returning to naught and nothingness as they were.

Such a descent is possible only after many contractions (tzimtzumim) and screens that hide G-d’s essence.

Without them the worlds would be nullified by the revelation and return to the nothingness they were before.

אבל בגילוי אלהותו ית׳ בעצמו ובכבודו לא שייך שום השפעה לא בגדר ממאל ולא בגדר סובב. ולכן

נקרא אל עליון כלומר שהוא רם ונשא וגבוה מאד

But in the revelation of His G-dliness, may He be blessed, in His essence and His glory, no flow at

all is applicable, neither in the category of filling (memalei) nor in the category of encompassing

(sovev). Therefore He is called “G-d Most High (El Elyon),” that is, He is exalted and uplifted and

very high.

G-d’s essence, as it is in itself, does not flow into the worlds at all, neither as the light that fills them

(memalei) nor as the light that encompasses them (sovev). That is why He is called El Elyon, “G-d Most High”

(Genesis 14:18): utterly beyond everything.
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)וע׳ בפרדס בעה״כ ]בערכי הכינויים[ בפי׳ אל עליון דפי׳ שהוא בבחינת כתר שהוא עליון על כל

83 משא״כ עליון 81 בפי׳ כמראה אדם אדמה לעליון האצילות80 ועמ״ש בשיר השירים בד״ה לסוסתי82,

ממש הוא בחי׳ כי לא אדם הוא84 ע״ש(.

(And see the Pardes, in Erchei HaKinuyim, on the meaning of “El Elyon,” which explains that it is

at the level of Keser, which is supreme (elyon) over all of Atzilus. And see what is written in Shir

HaShirim, in the discourse beginning “To My mare,” on the meaning of “as the appearance of a

man,” “I will be like (adameh) the Most High (Elyon)”; whereas Elyon in the true sense is the level

of “for He is not a man”; see there.)

In a parenthesis, the Alter Rebbe notes that the Pardes, in its lexicon of terms (Erchei HaKinuyim), explains

El Elyon as Keser, which is above all of Atzilus. He also refers to his discourse on “To My mare” (Likkutei

Torah, Shir HaShirim): the Elyon of “I will be like (adameh) the Most High” still relates to “the appearance of

a man” (adam), while the true Elyon is “not a man” (1 Samuel 15:29).

ומשם נמשך להיות לאדם בחי׳ צעקה בפנימית הלב למעלה מן הדעת85 שלא ליפרד מיחודו ואחדותו

ית׳ ולהיות לבו בוער כרשפי אש86 שלהבת העולה מאליה

And from there it is drawn down that a person has the level of a cry in the inner dimension of the

heart, above knowledge, not to be separated from His unity and oneness, may He be blessed, and

that his heart burns like flashes of fire, a flame that rises of itself

From that level of G-d, beyond all flow, comes the inner cry of the heart, a cry above knowledge whose whole

content is not to be separated from G-d’s oneness. The heart burns “like flashes of fire” (Song of Songs 8:6),

a flame that rises upward of itself.

ומעצמה בלי טעם ודעת להשתפך נפשו אל חיק אביה ולמסור נפשו באחד87 כי חלק88 ה׳ עמו וישראל
89 ,90 ,91 עלו במחשבה בבחי׳ פנימית כו׳ כמ״ש במ״א.

and on its own, without reason and knowledge, for his soul to pour itself out into the bosom of its

Father, and to give over his soul in [the word] “One”; “for the portion of Havayah is His people,”

and Israel arose in thought at the inner level, etc., as is explained elsewhere.

This love has no reason: the soul simply yearns to pour itself out into its Father’s bosom and to give itself up

at the word “One” of the Shema. Its root is that Israel is “the portion of Havayah” and “arose in thought” at

G-d’s innermost level.
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וזהו לך אמר לבי בקשו פני פנימית הלב היינו ע״י את פניך92 הוי׳ אבקש כי מבחי׳ אחרי הוי׳ ילכו בחי׳
אחרי היינו זיו והארה מזה נמשך להיות כאריה ישאג93

And this is [the meaning of] “To You my heart has said, ‘Seek my face’”: the inner dimension of the

heart; that is, through “Your face, Havayah, I will seek.” For from the level of “After Havayah they

shall walk,” the level of “after” being radiance and light, from this is drawn forth [the state of] “like

a lion He shall roar,”

Psalms 27:8 continues, “Your face, Havayah, I will seek.” The Alter Rebbe explains that the inner cry, “Seek

my face,” comes from seeking G-d’s own “face,” while the outer cry, “like a lion He shall roar,” comes from

walking “after” Havayah, that is, from what follows behind Him: His radiance and light.

שהוא הצעקה דחיצונית הלב ולהיות בקשו פני הצעקה שמפנימית הלב הוא הנמשך מבחי׳ את פניך

הוי׳ אבקש שהוא הקב״ה בכבודו ובעצמו וכנ״ל.

which is the cry of the outer dimension of the heart. And [the coming to be of] “Seek my face,” the

cry from the inner dimension of the heart, is what is drawn from the level of “Your face, Havayah, I

will seek,” which is the Holy One, blessed be He, in His glory and His essence, as mentioned above.

The outer cry is the lion’s roar. The inner cry, “Seek my face,” is drawn from “Your face, Havayah,” which is

the Holy One, blessed be He, Himself, in His glory and essence, as explained in paragraph 12.

והוא בחי׳ ובכל מאדך94 וזהו ממעמקים קראתיך95 ה׳ מעמקי הלב )ולכן אומרים מזמור זה בעשרת ימי

תשובה(

And this is the level of “and with all your might (me’odecha).” And this is [the meaning of] “From

the depths I have called You, Havayah”: from the depths of the heart. (Therefore this psalm is said

during the Ten Days of Teshuvah.)

This inner level is the love “with all your might” (Deuteronomy 6:5). It is also the meaning of Psalms 130:1,

“From the depths I have called You”: a call from the depths of the heart, which is why this psalm is said dur‐

ing the Ten Days of Teshuvah.

כי ע״י תשובה עילאה מעומקא דליבא כי רע ומר96 עזבו את97 ה׳ וריחוקו מאור פניו ית׳ אשר נגעה עד
98 הנפש ממש בקרש איש ולב עמוק.

For through higher teshuvah, from the depths of the heart, because “evil and bitter” [it is that]

“they have forsaken Havayah,” and [because of] his distance from the light of His countenance,

may He be blessed, which reaches the very soul, “in the inward part of a man, and a deep heart”:

Higher teshuvah rises from the depths of the heart when a person feels how “evil and bitter” it is to have for‐

saken G-d (Jeremiah 2:19, Isaiah 1:4) and how far he is from the light of His countenance. That pain reaches

“the inward part of a man and a deep heart” (Psalms 64:7).

13
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עי״ז מעורר ג״כ למעלה להיות קראתיך ה׳ מהעלם אל הגילוי שיתגלה בחי׳ פנימיות מלכותו ית׳

through this he also arouses above, that there be “I have called You, Havayah,” from concealment

into revelation, so that the level of the inner dimension of His Kingship, may He be blessed, be

revealed

A cry from such depths arouses a corresponding response above: “I have called You” becomes a calling

forth of G-d from concealment into revelation. What is revealed is the inner dimension of His Kingship.

)עיין בד״ה שוש אשיש99 גבי וזהו תגל נפשי באלקי100 כו׳ להיות נגלה כבוד הדר מלכותו101 בחי׳ מל׳

דא״ס כו׳ ומשם נמשך במלכות דאצילות כי ממלכות שבכתר נעשה כתר שבמלכות כמ״ש בד״ה יום

טוב של ראש השנה שחל להיות בשבת ע״ש(

(see the discourse beginning “I will greatly rejoice,” at [the passage] “And this is [the meaning of]

‘My soul shall exult in my G-d,’” etc.: that “the glorious splendor of His Kingship” be revealed, the

level of Malchus of the Infinite One (Ein Sof), etc., and from there it is drawn into Malchus of

Atzilus; for from the Malchus that is in Keser comes to be the Keser that is in Malchus, as is ex‐

plained in the discourse beginning “The festival day of Rosh HaShanah that falls on Shabbos”; see

there)

In a parenthesis the Alter Rebbe refers to two other discourses in Likkutei Torah and states their point: the

“glorious splendor of His Kingship” to be revealed is the “Malchus of Ein Sof,” G-d’s Kingship as it is within

His infinite essence, and it is drawn into the Malchus of Atzilus, because “the Malchus within Keser becomes

the Keser within Malchus”: the lowest aspect of the higher level becomes the highest aspect of the level be‐

low it.

102 )ועמ״ש בביאור ע״פ כי המצוה הזאת104 בפי׳ ולא רחוקה עלינו וכמ״ש מרחוק ה׳ נראה לי103,
106 היא105 וע׳ בזהר ויקרא דף כ׳ סע״ב ]סוף עמוד ב[ ובפ׳ צו דל״ה סע״ב ]סוף עמוד ב[(

upon us; as it is written, “From afar Havayah appeared to me.” (And see what is written in the ex‐

planation on the verse “For this commandment,” on the meaning of “nor is it far off”; and see

Zohar, Vayikra, page 20b at the end, and Parshas Tzav, page 35b at the end.)

This revelation comes “upon us,” as Jeremiah 31:3 says, “From afar Havayah appeared to me”: precisely out

of distance the revelation comes. The Alter Rebbe refers to his explanation of “For this commandment … is

not far off” (Deuteronomy 30:11) and to two passages of the Zohar that expound “from afar.”

וזהו ענין זכרונות שלשון זכרון נופל על דבר שהוא רחוק לכך אומרים אתה זוכר מעשה עולם107 וכו׳

And this is the meaning of Zichronos (Remembrances): for the term “remembrance” applies to a

thing that is far off. Therefore we say, “You remember the deeds of the world,” etc.,

Remembering applies only to something distant; one does not “remember” what is right in front of him.

That is why the Zichronos prayer of the Rosh HaShanah Musaf says, “You remember the deeds of the world.”
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S E C T I O N  4  ·  ¶ 1 4

Psalm 150: from His holiness to the shofar

שהם רחוקים מאור פניו ית׳ ואנו מעוררים את זכרון האהבה פנימיות מעצמותו ומהותו ית׳ על ידי
108 ,109 השופר שהוא קול היוצא מפנימיות הלב כנ״ל:

for they are far from the light of His countenance, may He be blessed; and we arouse the remem‐

brance of the inner love, from His essence and being, may He be blessed, through the shofar,

which is a voice that issues from the inner dimension of the heart, as mentioned above.

The deeds of the world are far from the light of G-d’s countenance, and that is why they must be “remem‐

bered.” Through the shofar, a voice from the inner heart, we awaken the remembrance of G-d’s inner love,

which comes from His very essence.

ד וזהו הללו יה הללו אל בקדשו הללוהו ברקיע110 עוזו הללוהו בגבורותיו הללוהו כרוב גודלו הללוהו
111 בתקע שופר.

4. And this is [the meaning of] “Praise Yah! Praise G-d (El) in His holiness; praise Him in the firma‐

ment of His strength. Praise Him for His mighty acts; praise Him according to the abundance of

His greatness. Praise Him with the blast of the shofar.”

Section 4 reads the verses of Psalm 150 as a description of how G-d’s light descends to the worlds, ending

with “Praise Him with the blast of the shofar.” Each phrase is explained in the parts that follow.

פי׳ בקדשו בקדש העליון שהוא מרום וקדוש מובדל בבחינת לבדו מכל בחי׳ וגדר השפעה )וגם פירוש

112 בענין המלך הקדוש קדושתי למעלה בקדשו היינו כענין מ״ש בד״ה כי כארץ תוציא צמחה113,

מקדושתכם114 כו׳ וזהו בקדשו דייקא(

“In His holiness” means: in the supernal holiness, which is exalted and holy, set apart at the level

of “alone” from every level and category of flow. (And also, the meaning of “in His holiness” is like

what is written in the discourse beginning “For as the earth brings forth its growth,” on the subject

of “the holy King”: “My holiness is above your holiness,” etc.; and this is [why it says] “in His holi‐

ness,” precisely.)

“His holiness” is G-d’s supernal holiness, set apart, “alone,” from all flow into the worlds. The parenthesis

adds the Midrash on “Be holy, for I am holy”: “My holiness is above your holiness,” as explained in the dis‐

course on “For as the earth brings forth its growth,” which discusses why we say “the holy King” during the

Ten Days of Teshuvah.

14
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שהוא בחי׳ אש אוכלה ומאל עליון הנ״ל נשפע האור והחיות ע״י רקיע עוזו שהם המסכים רבים

שמעלימים ומסתירים גילוי אלקותו ית׳ בהעלם אחר העלם

This is the level of “a consuming fire.” And from the aforementioned “El Elyon” the light and life-

force flow through “the firmament of His strength,” which are the many screens that conceal and

hide the revelation of His G-dliness, may He be blessed, in concealment after concealment.

This holiness is the “consuming fire” and El Elyon of paragraph 12. From there the light flows through “the

firmament of His strength,” the many screens that hide G-dliness, one concealment after another, so that the

worlds can exist.

117 כו׳ ועיין עוד 115 בענין יהי רקיע כו׳ ויעש אלקים את הרקיע118, )עמ״ש בביאור ע״פ שמע ישראל116,

בזהר בראשית דף ל״ב119 ע״ב ובפ׳ ויגש דרי״א ע״א(

(See what is written in the explanation on the verse “Hear, O Israel,” on the subject of “Let there be

a firmament,” etc., [and] “And G-d made the firmament,” etc.; and see further Zohar, Bereishis,

page 32b, and Parshas Vayigash, page 211a.)

The firmament of Genesis 1:6–7, which divides the upper waters from the lower, is the model for these

screens. The Alter Rebbe refers to his discourse on “Hear, O Israel” and to two passages of the Zohar about

the firmament.

ובגבורותיו הן הם הצמצומים אשר אחר ההעלם והתלבשות אור א״ס ב״ה בכמה מיני לבושין ומדרגות

שונות

And “for His mighty acts (gevuros)”: these are the contractions (tzimtzumim), whereby, after the

concealment and the enclothing of the Infinite Light (Or Ein Sof), blessed be He, in many kinds of

garments and different levels,

“His mighty acts” (gevuros, literally “strengths” or “restraints”) are the tzimtzumim, the contractions that

limit the light. They come after the Infinite Light has already been hidden and enclothed in many garments

and levels.

אזי נשפע האור והחיות קו לקו זעיר שם זעיר שם120 כדי שיוכלו כל העולמות עליונים ותחתונים לקבל

חיותם כו׳

then the light and life-force flow “line by line, a little here, a little there,” so that all the worlds,

higher and lower, can receive their life-force, etc.

The light then flows in small, measured portions, “line by line, a little here, a little there” (Isaiah 28:10). Only

in this way can every world, higher and lower, receive the life-force suited to it.
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וכרוב גודלו פי׳ שאחר המסכים והצמצומים נתהוו ונאצלו ונבראו ריבוי רבבות עולמות לאין קץ

ותכלית כמ״ש ועלמות אין מספר121 ובכל עולם אין מספר לגדודיו122 ובגדוד אחד אלף אלפים123 כו׳

And “according to the abundance of His greatness”: that is, after the screens and contractions,

there came into being, were emanated and were created a multitude of myriads of worlds without

end or limit, as it is written, “and worlds (alamos) without number”; and in each world its troops are

without number, and in one troop there are a thousand thousands, etc.

“The abundance of His greatness” is the countless worlds that come into being after the screens and contrac‐

tions. Song of Songs 6:8, “and alamos without number,” is read here as “worlds without number,” and the

Gemara (Chagigah 13b) says that G-d’s troops are without number, while a single troop is “a thousand

thousands.”

)ולכן כתיב כרוב גודלו ולא כגודל גודלו שלשון רוב מורה שיש כמה מיני ריבוי התחלקות בבחי׳
124 גדולת התשפטות החיות בכמה מיניעולמות וכמ״ש בד״ה ענין ק״ש ]קריאת שמע[ בפ׳ ואתחנן(

(Therefore it is written “according to the abundance (rov) of His greatness,” and not “according to

the greatness of His greatness”; for the term rov indicates that there are many kinds of multiplicity

of division in the greatness of the spreading forth of the life-force into many kinds of worlds; and as

is explained in the discourse beginning “The matter of the recital of Shema,” in Parshas

Va’eschanan.)

The verse says “the abundance (rov) of His greatness” rather than “the greatness of His greatness” because

rov means multiplicity: the life-force divides into many kinds of worlds. The Alter Rebbe refers to his dis‐

course on the recital of the Shema in Parshas Va’eschanan.

וכל זה הללוהו להמשיך בתקע שופר שהוא בחי׳ תשובה עילאה בחי׳ פנימיות נקודת הלב קול פשוט

תקיעה כו׳ בלא התחלקות אותיות להיות בחינת דיבור כנ״ל.

And all this, “Praise Him,” is in order to draw down with “the blast of the shofar,” which is the level

of higher teshuvah, the level of the inner dimension of the point of the heart, a simple voice, a teki‐

ah, etc., without division into letters so as to be the level of speech, as mentioned above.

All these stages of praise lead to the shofar, which draws the light down from the highest level. The shofar’s

tekiah is a simple sound without letters, like the cry of the inner point of the heart, the “higher teshuvah.”
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משא״כ ע״י חיצוניות הלב שהיא צעקה הבאה מבחי׳ טעם ודעת היא באה לכלל דיבור והתחלקות

האותיות כי מכח השכל נחצבו האותיות כי אבא יסד ברתא125 כמ״ש בזהר.

Whereas through the outer dimension of the heart, which is a cry that comes from the level of rea‐

son and knowledge, it comes into the realm of speech and the division of letters; for the letters

were hewn from the power of the intellect, for “Abba (the Father) founded the daughter,” as is stat‐

ed in the Zohar.

The outer cry of the heart, which comes from reason and knowledge, does take the form of words, because

letters and speech come from the intellect. The Zohar’s phrase “Abba founded the daughter” means that

Chochmah, the “father” (Abba), gives rise to the “daughter,” Malchus, the source of speech.

126 ויש לומר שכנגד ב׳ בחי׳ צעקה אלו128 ארז״ל ]אמרו רבותינו )ועמ״ש מזה בד״ה תקעו בחדש שופר127,
130 זכרונם לברכה[ לא זז מחבבה עד שקראה בתי129 כו׳. עד שקראה אמי.

(And see what is written on this in the discourse beginning “Blow the shofar at the New Moon.” And

it may be said that corresponding to these two levels of cry our Sages, of blessed memory, said: “He

did not cease to cherish her until he called her ‘my daughter,’” etc., “until he called her ‘my

mother.’”

The Alter Rebbe refers to his discourse “Blow the shofar at the New Moon” and suggests a link with the

Midrash about a king who so cherished his daughter that he called her first “my daughter,” then “my sister,”

and finally “my mother.” The two cries of the heart correspond to the first and last of these names.

כי בחי׳ בתי היינו אבא יסד ברתא שהיא הצעקה הבאה מבחי׳ טעם ודעת. אבל הצעקה שמפנימית הלב

131 ובפרדס ערך נק׳ אמי שהיא למעלה מהשכל הנמשך בהמדות ועיין בזהר שמות( )ד״כ ע״א(
132 ,133 ,134 צעקה:

For the level of “my daughter” is “Abba founded the daughter,” which is the cry that comes from

the level of reason and knowledge. But the cry from the inner dimension of the heart is called “my

mother,” which is above the intellect that is drawn into the emotive attributes. And see Zohar,

Shemos (page 20a), and the Pardes, under the entry “Cry.”)

“My daughter” corresponds to the cry that comes from reason, the “daughter” founded by Abba. “My moth‐

er” corresponds to the inner cry, which is above the intellect that flows into the emotive attributes; for this

the Alter Rebbe refers to the Zohar on Shemos (2:20a) and to the entry “Cry” in the Pardes.



L I K K U T E I  T O R A H  ·  P A R S H A S  N I T Z AV I M  ·  M A A M A R  1 אתם נצבים היום כלכם וגו׳

25likuteitorah.com/likkutei-torah/nitzavim/1/

S E C T I O N  5  ·  ¶ 1 5

No king without a people

ה אך הדבר הגורם ההמשכה מבחי׳ אש אוכלה בחי׳ קדשו ובחי׳ אל עליון ולהיות ישראל עלו

במחשבה135 וחלק ה׳ עמו שיוכלו לעורר התגלות פנימיות מלכותו ית׳ מעצמותו ומהותו כנ״ל הנה הוא
136 להיות אין מלך בלא עם.

5. But the thing that brings about the drawing down from the level of “a consuming fire,” the level

of “His holiness” and the level of “El Elyon,” and [that brings it about] that “Israel arose in thought”

and “the portion of Havayah is His people,” so that they are able to arouse the revelation of the in‐

ner dimension of His Kingship, may He be blessed, from His essence and being, as mentioned

above, is [the principle] that “there is no king without a people.”

Section 5 asks what makes it possible to draw down G-d’s essence, which is beyond all flow into the worlds,

and to make Israel His own portion, able to arouse the inner dimension of His Kingship. The answer is the

principle “there is no king without a people”: kingship requires subjects.

137 גבי והנה תכלית המכוון הוא מ״ש כו׳ למען תורא139 כו׳ ע״ש(. )ועמ״ש בד״ה שובה ישראל עד138,

(And see what is written in the discourse beginning “Return, O Israel, unto,” at [the passage] “Now,

the ultimate intent is what is written,” etc., “that You may be feared,” etc.; see there.)

In a parenthesis the Alter Rebbe refers to his discourse on “Return, O Israel, unto Havayah your G-d” (Hosea

14:2), at the passage on the ultimate purpose expressed in the words “that You may be feared” (Psalms

130:4).

פירוש שהם נקראו במדרגות עמו שהם אנשים כמותו. ומתייחסים אליו בערך מה רק שהם הפחותים

שבמדרגות והוא גבוה מעליהם ולכן נקרא מלך עליהם.

That is, they are called, in rank, “his people,” for they are people like him and relate to him in

some measure, only they are the lowest in rank and he is high above them; therefore he is called

king over them.

A human king rules over people who are like him, of the same kind, only lower in rank; that is why they can

be “his people” and he their king. Kingship needs some relationship between the ruler and the ruled.

15
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משא״כ לגבי קוב״ה ]קודשא בריך הוא[ בעצמו ובכבודו אין ערוך אליו וכמשל אלו נאמר שמלך על עצים

ואבנים שאינם מן המין והסוג שיתייחס ותפול עליהם שם המלך להיות מלכותו נקרא עליהם.

Whereas in relation to the Holy One, blessed be He, in His essence and His glory, there is no com‐

parison to Him; it is like the analogy of saying that someone is king over trees and stones, which

are not of the kind and category to which the name “king” could relate and apply, so that his king‐

ship would be called over them.

Between G-d’s essence and created beings there is no relationship at all; calling Him King over them would

be like calling someone king over trees and stones, which are not the kind of thing a king rules. By the na‐

ture of things, then, G-d’s essence could not be called King.

אבל הוא הברית אשר כרת ה׳ עמנו כמו במשל הנ״ל שעושה מצד הברית וההתקשרות אשר הכריח את

עצמו להיות לו לאוהב נאמן אף שעל פי השכל אינו כדאי לו.

But it is the covenant that Havayah made with us, as in the analogy mentioned above, where one

acts on account of the covenant and the bond by which he compelled himself to be a faithful friend

to the other, even though according to the intellect he is not worthy of him.

This is where the covenant comes in, as in the analogy of the two friends: one binds himself to be a faithful

friend even when reason says the other is not worthy. G-d’s Kingship over Israel rests on such a covenant,

not on reason.

כך הנה עשה ה׳ לנו שהכריח את עצמו כביכול לקשר נפשותינו בו ית׳ להיות ישראל עלו במחשבה

ושיתגלה אור פנימיות מלכותו עלינו

So, too, Havayah has done for us: He compelled Himself, as it were, to bind our souls to Him, may

He be blessed, so that “Israel arose in thought,” and so that the light of the inner dimension of His

Kingship be revealed upon us.

G-d bound Himself, as it were, to attach Israel’s souls to Him, so that they are rooted in His innermost

thought and the inner dimension of His Kingship can be revealed upon them.

וזהו לעברך בברית140 עד״ שכתוב עד יעבור עמך141 ה׳ דהיינו לעבור ממדרגה למדרגה ממטה למעלה

מאהבה שלמטה מן הדעת עד אהבה העליונה שלמעלה מן הדעת

And this is [the meaning of] “That you may pass into the covenant,” along the lines of what is writ‐

ten, “until Your people pass over, Havayah”: that is, to pass from level to level, from below to

above, from the love that is below knowledge to the supernal love that is above knowledge,

This is the meaning of “That you may pass into the covenant” (Deuteronomy 29:11), read together with “until

Your people pass over” (Exodus 15:16): to “pass” from level to level, from a love that comes from knowledge

to the supernal love that is above knowledge.
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שהיא רק בחינת ברית אשר כרת ה׳ למען הקים אותך היום לו לעם142 פי׳ כי אין מלך בלא עם

which is only the level of the covenant that Havayah made, “in order to raise you up this day as a

people to Him.” That is, “there is no king without a people,”

That higher love is reached only through the covenant G-d made “in order to raise you up this day as a peo‐

ple to Him” (Deuteronomy 29:12). Since there is no king without a people, the covenant is what makes Israel

His people.

וצריך לכריתות ברית להקים ולרומם אותך כדי שתהיה בבחי׳ עם להיות ישראל עלו עד בחי׳ מחשבה

העליונה

and the making of a covenant is needed to raise you up and exalt you, so that you be at the level of

“a people,” so that Israel rise up to the level of the supernal thought;

The covenant raises Israel up to the level of “a people” of the King, which means raising them to the level of

the supernal thought, where they “arose in thought.”

והוא ית׳ השפיל את עצמו כביכול להיות לך לאלהים ובזו הבחינה הוא הקישור והיחוד בינו ית׳ ובין
ישראל עם קרובו143

and He, may He be blessed, lowered Himself, as it were, “to be your G-d.” And in this respect is the

bond and the unity between Him, may He be blessed, and Israel, “the people near to Him.”

At the same time G-d lowered Himself, as it were, “to be your G-d.” From both movements together comes

the bond and unity between Him and Israel, “the people near to Him” (Psalms 148:14).

144 ע״ש. ועמ״ש בפסוק שיר השירים בפי׳ אשר )ועמ״ש מזה בביאור ע״פ כי כארץ תוציא צמחה145,

לשלמה146 ומ״ש ס״פ בראשית בד״ה צאינה וראינה147 בפי׳ במלך שלמה(.

(And see what is written on this in the explanation on the verse “For as the earth brings forth its

growth”; see there. And see what is written on the verse “The Song of Songs,” on the meaning of

“which is Shlomo’s,” and what is written at the end of Parshas Bereishis, in the discourse begin‐

ning “Go forth and see,” on the meaning of “King Shlomo.”)

The Alter Rebbe refers to three discourses that discuss this bond: on “For as the earth brings forth its

growth,” on “The Song of Songs, which is Shlomo’s,” and on “Go forth and see … King Shlomo.”
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אך הנה כתיב משפט לאלקי יעקב148 שיש משפט למעלה מי יזכה להיות במדרגה זו להיות גילוי

אלהותו עליו ושיתקשר נפשו בקשר אמיץ וחזק בה׳

But it is written, “a judgment of the G-d of Yaakov”: for there is judgment above [as to] who will

merit to be at this level, that the revelation of His G-dliness be upon him and that his soul be bound

to G-d with a firm and strong bond.

Yet Psalms 81:5 speaks of “a judgment of the G-d of Yaakov”: there is judgment above as to who deserves this

revelation and this bond. That is why it must be aroused anew.

לכן צריך לעורר זה בראש השנה תחלת מעשיך149 ואז הוא בחי׳ ויהי בישורון מלך150 )וכמ״ש במ״א

שבחי׳ ישורון זהו בחי׳ גבוה מאד וע׳ בזהר שמות(

Therefore one must arouse this on Rosh HaShanah, “the beginning of Your works,” and then it is

the level of “And He was King in Yeshurun.” (And as is explained elsewhere, the level of Yeshurun

is the level of “very high”; and see Zohar, Shemos,

The arousal takes place on Rosh HaShanah, “the beginning of Your works,” and then “He was King in

Yeshurun” (Deuteronomy 33:5). As explained elsewhere, Yeshurun signifies a very high level, and the Alter

Rebbe refers to the Zohar.

)דף ט״ז ע״ב( ובפ׳ אחרי )דס״א סע״ב ]סוף עמוד ב[( וגם ישורון מלשון שיר שהוא מבחי׳ עגולים שנמשך מבחי׳

סוכ״ע ואפשר דהיינו בחי׳ הנשמות כמו שעלו במחשבה כו׳

page 16b, and Parshas Acharei, page 61b at the end.) And also, Yeshurun is from the word shir

(song), which is from the level of the circles (iggulim), which is drawn from the level of the light

that encompasses all worlds (sovev kol almin); and it may be that this is the level of the souls as

they arose in thought, etc.

A second reading links Yeshurun with shir, “song,” which belongs to the “circles” that come from sovev, the

light that encompasses all worlds. The Alter Rebbe suggests that this is the level of the souls as they were in

G-d’s thought.
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S E C T I O N  6  ·  ¶ 1 6 – 1 9

The steelyard, the wild goat and the Patriarchs

וזהו אמרו לפני מלכיות כדי שתשמליכוני עליכם151 שתוכלו להמליכו מפנימיות מלכותו ית׳ ויתעלה

ויעלה זכרוניכם לפניו לטובה שיזכור ויעורר בחי׳ הברית והקשר שישראל עלו במחשבה וגם כי עתה

152 כו׳. רחק ממנו בעונינו ועונותיכם מבדילין

And this is [the meaning of] “Say before Me Malchuyos, so that you make Me King over you”: that

you be able to make Him King from the inner dimension of His Kingship, may He be blessed and

exalted; and “your remembrance rises before Him for good”: that He remember and arouse the

level of the covenant and the bond, that Israel arose in thought, even though now He has become

distant from us through our iniquities, and “your iniquities separate,” etc.

This explains the Gemara’s words: Malchuyos are said so that Israel can make G-d King from the inner di‐

mension of His Kingship, and Zichronos so that He will remember the covenant by which Israel arose in His

thought. This is needed because sin has made Him distant, as Isaiah 59:2 says, “your iniquities separate.”

מ״מ ע״י אתערותא דלתתא אתערותא דלעילא ובמה בשופר דהיינו ע״י פנימיות הלב כנ״ל לעורר
153 ,154 מעומקא דליבא להתחרט בעקירת הרצון מנקודה אמיתית שבלב כו׳ ואזי יתגלה כו׳ כנ״ל:

Nevertheless, through an arousal from below [there comes] an arousal from above. “And through

what? Through the shofar”: that is, through the inner dimension of the heart, as mentioned above,

to arouse [oneself] from the depths of the heart to regret, with an uprooting of the will from the true

point in the heart, etc.; and then there will be revealed, etc., as mentioned above.

Still, an arousal from below brings an arousal from above, and the means is the shofar: a cry from the depths

of the heart, with true regret that uproots the will from its attachments at the innermost point of the heart.

Then the inner dimension of G-d’s Kingship is revealed.

ו וזהו ושקל בפלס הרים וגבעות במאזנים155 כי הנה הרים וגבעות הם בחי׳ ומדריגות האהבה כי ב׳

בחינות הם הרים וגבעות גבעות הם במדריגתן למטה מבחי׳ הרים

6. And this is [the meaning of] “And He weighed the mountains with a steelyard (peles), and the

hills in a balance.” For mountains and hills are levels and grades of love; for there are two levels,

mountains and hills. Hills are, in their level, below the level of mountains,

Section 6 explains Isaiah 40:12, “He weighed the mountains with a steelyard and the hills in a balance.”

Mountains and hills are two levels of love, and the hills are the lower of the two.

16
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כי גבעות אינון אמהן שמקבלין מן ההרים והוא בחי׳ אהבה בחיצוניות הלב הנלקח מטעם ודעת

והתבוננות בגדולת ה׳

for “hills are the Mothers,” who receive from the mountains. And this is the level of love in the out‐

er dimension of the heart, which is taken from reason and knowledge and from contemplation of

the greatness of G-d,

The hills are called “the Mothers,” who receive from the mountains, the “Fathers.” The hills stand for the

love of the outer heart, which comes from reason and from contemplating G-d’s greatness.

כי רב הוא והנה כדי לזכך נפשו להאירה באור אהבה זו צריך להמשיך עליו אור תורה ומצות

how great He is. Now, in order to refine one’s soul, to illuminate it with the light of this love, one

must draw upon oneself the light of Torah and mitzvos.

To refine the soul so that this love can shine in it, a person must draw upon himself the light of Torah and

mitzvos.

כי רמ״ח פיקודין הם רמ״ח אברים דמלכא והם בחי׳ אברים החיצנוים ותורה היא בבחי׳ אברים

הפנימים

For “the 248 commandments are the 248 limbs of the King,” and they are the level of the outer

limbs, while the Torah is at the level of the inner organs.

The saying quoted here calls the 248 positive commandments “the 248 limbs of the King”: the mitzvos are

like the outer limbs of a body, and the Torah is like its inner organs.

ולכן ת״ת ]תלמוד תורה[ כנגד כולם שחיות הנפש תלוי יותר באברים הפנימים שנקיבתן במשהו והם הם

כמשל כף מאזנים ששוקלין בכף זו ונותנים משא בכף השניה להכריע כך ע״י משא התורה והמצות

מכריע כף האהבה להאיר על נפשו

Therefore “the study of Torah is equal to them all,” for the life of the soul depends more on the in‐

ner organs, whose perforation [is fatal] at the slightest amount. And they are like the analogy of the

pans of a scale: one weighs in this pan and places a weight in the second pan to tip [the balance]; so,

through the weight of the Torah and the mitzvos, one tips the pan of love, to shine upon one’s soul.

That is why “the study of Torah is equal to them all”: life depends more on the inner organs, since even the

slightest perforation in them is fatal. Torah and mitzvos are like a weight placed in one pan of a scale to tip

the balance, so that the pan of love goes down and the love shines in the soul.
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)וכמ״ש במ״א שזהו ענין מחצית השקל ומ״ש ע״ז ברע״מ ]ברעיא מהימנא[ אבנא למשקל בה דא י׳ ועמ״ש

בד״ה השמים כסאי בענין והארץ הדום רגלי156 ועמ״ש בד״ה רני ושמחי157 בפי׳ מאזני צדק(

(And as is explained elsewhere, this is the meaning of the half-shekel, and of what the Raaya

Mehemna says about it: “A stone to weigh with: this is the yud.” And see what is written in the dis‐

course beginning “The heavens are My throne,” on the subject of “and the earth is My footstool”;

and see what is written in the discourse beginning “Sing and rejoice,” on the meaning of “scales of

righteousness.”)

In a parenthesis the Alter Rebbe connects this with the half-shekel, which the Raaya Mehemna calls “a stone

to weigh with,” the letter yud. He also refers to his discourses on “The heavens are My throne … and the

earth is My footstool” (Isaiah 66:1) and on “Sing and rejoice” (Zechariah 2:14), concerning “scales of

righteousness.”

אבל בחי׳ ומדרגות הרים הם בחינת הרים הגבוהים שהיא בחי׳ האהבה שלמעלה מן הטעם ודעת

But the levels and grades of mountains are the level of “the high mountains,” which is the level of

the love that is above reason and knowledge,

The mountains, by contrast, are “the high mountains”: the love that is above reason and knowledge.

שהיא למעלה מבחי׳ תורה ומצות דאורייתא מחכמה נפקת וא״א להגיע אליה ע״י תורה ומצות כ״א ע״י

תשובה מעומקא דליבא שלמעלה מן הדעת מחמת ריחוקו מאור פניו ית׳ שאז מרחוק דוקא158 ה׳ נראה

לי כנ״ל.

which is above the level of Torah and mitzvos, for “the Torah comes forth from Chochmah”; and it

is impossible to reach it through Torah and mitzvos, but only through teshuvah from the depths of

the heart, which is above knowledge, because of one’s distance from the light of His countenance,

may He be blessed; for then, precisely “from afar,” “Havayah appeared to me,” as mentioned

above.

This love is higher than Torah and mitzvos, because the Torah comes from Chochmah and this love is above

it. It is reached only through teshuvah from the depths of the heart, when a person feels his distance from

G-d; then, precisely “from afar, Havayah appeared to me” (Jeremiah 31:3).

וזהו ענין פלס פי׳ שהוא המשקל של עץ ארוך ורצועות תלוין בראשו )שקורין בעזמין( ששם שוקלין את

הדבר הניתן בו ואריכות וכובד העץ ומרחקו הוא המכריעו.

And this is the meaning of peles: it is the weighing instrument made of a long [beam of] wood, with

straps hanging from its head (which is called a bezmen), on which one weighs the thing that is

placed on it; and the length and the heaviness of the wood, and its distance, is what tips it.

A peles is a steelyard, called a bezmen in the vernacular: a long beam with straps hanging at its end, on

which goods are weighed. What tips it is the length and weight of the beam and the distance along it.



L I K K U T E I  T O R A H  ·  P A R S H A S  N I T Z AV I M  ·  M A A M A R  1 אתם נצבים היום כלכם וגו׳

32likuteitorah.com/likkutei-torah/nitzavim/1/

וכך ע״י המרירות שבנפשו על ריחוקו מאת ה׳ אשר רחק ממנו בתכלית וע״י עקירת הרצון ממה שהיה

תקוע בו בתחלה הוא מעורר את האהבה רבה העליונה שלמעלה מן הדעת.

So too, through the bitterness in one’s soul over one’s distance from G-d, from Whom he has be‐

come utterly distant, and through uprooting the will from what was embedded in it at first, one

arouses the great supernal love (ahavah rabbah) that is above knowledge.

In the same way, the bitterness a person feels over his great distance from G-d, together with uprooting his

will from what it was attached to, acts like the distance on the steelyard: it tips the scale and arouses the great

supernal love that is above knowledge.

)ובזהר נזכר ענין ושקל בפלס159 כו׳ ס״פ תרומה( )דקע״ה סע״ב ]סוף עמוד ב[(. ובמאורי אור פי׳ פלס הוא

בינה הובא בספר עה״כ ]ערכי הכינויים[ ויש לכוונו

(And in the Zohar the subject of “And He weighed with a steelyard,” etc., is mentioned at the end of

Terumah, page 175b, at the end.) And in Me’orei Or, peles is explained as Binah, as cited in the

book Erchei HaKinuyim; and this may be aligned

In a parenthesis the Alter Rebbe notes that the Zohar (2:175b) mentions this verse, and that Me’orei Or, quot‐

ed in Erchei HaKinuyim, explains the peles as Binah. He suggests that this can be reconciled with his own

explanation.

עם מש״כ ]מה שכתוב[ ע״פ מ״ש בפרדס ש״ח פ״א שהבינה נקרא תשובה כי שם עיקר תליית הסליחה
160 והכפרה בכח כתר עליון השופע עליה.

with what is written [here], according to what is stated in the Pardes, Gate 8, chapter 1, that Binah is

called teshuvah, for there forgiveness and atonement chiefly depend, by the power of the supernal

Keser that flows upon it.

The reconciliation: the Pardes (Gate 8, chapter 1) says that Binah is called teshuvah, because forgiveness

and atonement depend on it, through the power of the supernal Keser that flows into it. So the peles as Binah

is the peles as teshuvah.

וע׳ בזהר ויקרא )דט״ז א׳( ועמ״ש בפ׳ פינחס בד״ה צו את בנ״י ]בני ישראל[ מענין התשובה גבי ובכח

התשובה שהיא הארה מבחי׳ סוכ״ע כו׳

And see Zohar, Vayikra, page 16a. And see what is written in Parshas Pinchas, in the discourse be‐

ginning “Command the children of Israel,” on the subject of teshuvah, at [the passage] “And by the

power of teshuvah, which is an illumination from the level of the light that encompasses all worlds

(sovev kol almin),” etc.;

He also refers to the Zohar on Vayikra (3:16a), which calls the Mother, Binah, “teshuvah,” and to his dis‐

course on “Command the children of Israel” in Parshas Pinchas, where the power of teshuvah is described

as an illumination from sovev, the light that encompasses all worlds.
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ע״ש והמשכה זו היא ע״י המרירות מהריחוק וע׳ בד״ה כי המצוה הזאת161 גבי וזהו אנכי אנכי הוא כו׳
162 ,163 והכח הזה שיש בתשובה כו׳ ע״ש.

see there; and this drawing down is through the bitterness over the distance. And see the discourse

beginning “For this commandment,” at [the passage] “And this is [the meaning of] ‘I, I am He,’”

etc., [and] “And this power that is in teshuvah,” etc.; see there.

That illumination is drawn down through the bitterness over the distance. He further refers to the discourse

on “For this commandment,” at the passage on “I, I am He” and on the power that is in teshuvah.

164 ועי״ז ממשיך ומכ״ז ]ומכל זה[ יובן ענין הפלס שהמרירות מהריחוק זהו בחינת נעוץ סופן בתחלתן

האהבה רבה העליונה.

From all this the subject of the steelyard (peles) will be understood: the bitterness over the distance

is the level of “their end is embedded in their beginning,” and through this one draws down the

great supernal love.

As on the steelyard, where distance itself provides the weight, the bitterness over being far from G-d is a case

of “their end is embedded in their beginning” (Sefer Yetzirah 1:7): the lowest point is bound to the highest.

Through it the great supernal love is drawn down.

וזהו הרים הגבוהים ליעלים165 פי׳ שבחי׳ הרים הגבוהים נמשך למטה ע״י יעלים שהוא בחי׳ קול

השופר כי שופר של ראש השנה של יעל פשוט166 שהוא בחינת תשובה מעומק הלב כנ״ל.

And this is [the meaning of] “The high mountains are for the wild goats (ye’elim)”: that is, the level

of the high mountains is drawn down below through the ye’elim, which is the level of the voice of

the shofar; for “the shofar of Rosh HaShanah is of a wild goat (ya’el), straight,” which is the level of

teshuvah from the depth of the heart, as mentioned above.

Psalms 104:18 says, “The high mountains are for the wild goats”: the love above reason, “the high

mountains,” is drawn down through the ye’elim, the shofar. For the Mishnah rules that the shofar of Rosh

HaShanah is the straight horn of a ya’el, a wild goat, and it stands for teshuvah from the depths of the heart.

17

ולשון יעל הוא לשון עלייה שמעלה את האדם לבחינת ומדריגת האהבה שלמעלה מן הדעת ופשוט דכל
מאי דפשיט ליבי׳ ]ליביה[ טפי167 עדיף168

And the word ya’el is from the term aliyah (ascent), for it raises a person to the level and grade of

the love that is above knowledge. And “straight” (pashut): for “whatever extends (pashit) one’s

heart more is better,”

The Alter Rebbe hears in ya’el the word aliyah, ascent: the shofar raises a person to the love above knowl‐

edge. And “straight” (pashut) recalls the Gemara’s principle (Rosh HaShanah 26b) that the more a person’s

heart is straightened and opened up, the better.

18
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דהיינו לפשוט את האהבה מהתלבשותה בגוף להיות צועק לבו בקרבו למסור נפשו להד ולהתכלל

באחד.

that is, to strip (lifshot) the love of its enclothing in the body, so that his heart cries out within him,

to give over his soul to G-d and to be included in the One.

Pashut also means “stripped”: the love is stripped of its clothing in the body, so that the heart cries out from

within, ready to give the soul over to G-d and be absorbed in His Oneness.

וזהו וכאשר נשבע לאבותיך לאברהם ליצחק וליעקב169 שהם בחי׳ הרים הגבוהים כי בעבר הנהר ישבו
170 אבותיכם.

And this is [the meaning of] “and as He swore to your fathers, to Avraham, to Yitzchak and to

Yaakov,” who are the level of “the high mountains”; for “your fathers dwelt beyond the river.”

Deuteronomy 29:12 continues, “as He swore to your fathers, to Avraham, to Yitzchak and to Yaakov.” The

Patriarchs are “the high mountains,” because, as Joshua 24:2 says, “your fathers dwelt beyond the river.”

171 להשקות את הגן ומשם יפרד כו׳ שהוא בחי׳ המשכת אור א״ס ב״ה להיות שם ונהר הוא היוצא מעדן

השגת הנבראים כו׳ כמ״ש במ״א

And the river is the one that “goes forth from Eden to water the garden, and from there it divides,”

etc., which is the level of the drawing down of the Infinite Light (Or Ein Sof), blessed be He, so that

the comprehension of the created beings may be there, etc., as is explained elsewhere.

The river is the one that “goes forth from Eden to water the garden” (Genesis 2:10): the flow of G-d’s infinite

light into the worlds, in a measure that created beings can comprehend.

אבל מעבר הנהר הוא למעלה מן הדעת בחינת הרים הגבוהים שם הוא שרש בחי׳ ומדריגות

But beyond the river is above knowledge, the level of the high mountains; there is the root of the

levels and grades

“Beyond the river” is the level above knowledge, the level of the high mountains. That is where the

Patriarchs are rooted.

19
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S E C T I O N  7  ·  ¶ 2 0

Summary

האבות ומשם היתה השבועה והכריתת ברית להיות לך לאלהים בבחי׳ פנימית כנ״ל )ועמ״ש בד״ה
174 172 בפי׳ אשר נשבעת לאבותינו מימי קדם(: ביום השמיני עצרת173,

of the Fathers. And from there came the oath and the making of the covenant “to be your G-d,” at

the inner level, as mentioned above. (And see what is written in the discourse beginning “On the

eighth day, a solemn assembly,” on the meaning of “which You swore to our fathers from days of

old.”)

From that level came G-d’s oath and covenant “to be your G-d” at the inner level. The Alter Rebbe refers to

his discourse on “On the eighth day, a solemn assembly” (Numbers 29:35), which explains “which You swore

to our fathers from days of old” (Micah 7:20).

קיצור. )א( פי׳ נצבים כולכם175 ע״ד בהתאסף כו׳ יחד כו׳ להיות לאחדים מבלי ימצא האדם ראש וסוף:
177 )ב( והיינו כדי176 לעברך בברית.

Summary. (a) The meaning of “standing, all of you” is along the lines of “when [the heads of the

people] gathered,” etc., “together,” etc.: to become one, without any person being found [to be]

head or end. (b) And this is in order “that you may pass into the covenant.”

The maamar ends with a summary (kitzur) of its six sections. Section (a): “You are standing, all of you”

means gathering “together” into one, as in “when the heads of the people gathered,” so that no one is head

and no one is end; section (b): the purpose of this is “that you may pass into the covenant.”

דהיינו כאלו נעשה לאחדים ועד״ז נאמר כי חלק178 ה׳ עמו וע״ז נאמר הנה אנכי כורת ברית179 וגו׳:

That is, as though they had become one; and along these lines it is said, “for the portion of

Havayah is His people”; and of this it is said, “Behold, I make a covenant,” etc.

The covenant makes the parties as though they were one, which is why Israel is called “the portion of

Havayah.” This is the covenant of Exodus 34:10, “Behold, I make a covenant.”

)ג( וזהו ענין מלכיות180 וזכרונות שבר״ה ]שבראש השנה[ לעורר התגלות מלכותו ית׳ עלינו ע״י זכרון

הברית. ובמה בשופר.

(c) And this is the meaning of Malchuyos and Zichronos on Rosh HaShanah: to arouse the revela‐

tion of His Kingship, may He be blessed, upon us, through the remembrance of the covenant. “And

through what? Through the shofar.”

Section (c): Malchuyos and Zichronos arouse the revelation of G-d’s Kingship over Israel by recalling the

covenant, and the means is the shofar.

20
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שהוא בחי׳ תשובה עילאה181 בקשו פני182 פנימית הלב. ונמשך ע״י ע״י את פניך ה׳ אבקש.

This is the level of higher teshuvah, “Seek my face,” the inner dimension of the heart. And it is

drawn forth through “Your face, Havayah, I will seek.”

The shofar is higher teshuvah, the cry of the inner heart, “Seek my face.” It is drawn from “Your face,

Havayah, I will seek,” that is, from G-d Himself.

כי מבחינת אחרי ה׳ ילכו בחי׳ זיו והארה נמשך להיות כאריה שבמרכבה ישאג שנק׳ עדיין צעקה

מחיצוניות הלב.

For from the level of “After Havayah they shall walk,” the level of radiance and light, there comes

to be, like the lion in the Chariot, “He shall roar,” which is still called a cry from the outer dimen‐

sion of the heart.

The outer cry, like the roar of the lion in the Chariot, comes from “After Havayah they shall walk,” G-d’s ra‐

diance and light. It is still only the cry of the outer heart.

183 וזהו ענין ,184 אבל הקב״ה בכבודו ובעצמו הוא רם ומתנשא מימות עולם. וזהו ענין אש אוכלה הוא.

פניך הוי׳.

But the Holy One, blessed be He, in His glory and His essence, is exalted and uplifted above the

days of the world. And this is the meaning of “He is a consuming fire.” And this is the meaning of

“Your face, Havayah.”

G-d Himself is exalted above “the days of the world.” This is the meaning of “a consuming fire” and of “Your

face, Havayah.”

ומזה נמשך הצעקה מפנימית הלב. ועי״ז מעורר למעלה גילוי פנימית מלכותו ית׳ עלינו. וזהו ענין

זכרונות זכרון האהבה פנימית מעצמותו ומהותו ית׳:

And from this is drawn forth the cry from the inner dimension of the heart. And through this one

arouses above the revelation of the inner dimension of His Kingship, may He be blessed, upon us.

And this is the meaning of Zichronos: the remembrance of the inner love, from His essence and

being, may He be blessed.

From G-d Himself comes the inner cry, and it in turn arouses the revelation of the inner dimension of His

Kingship upon us. Zichronos means awakening the remembrance of His inner love, which comes from His

very essence.
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186 )ה( וכ״ז ]וכל זה[ הוא למען הקים אותך היום לו )ד( וזהו ענין הללו אל בקדשו185 כו׳ עד בתקע שופר:

לעם187

(d) And this is the meaning of “Praise G-d (El) in His holiness,” etc., up to “with the blast of the sho‐

far.” (e) And all this is “in order to raise you up this day as a people to Him,”

Section (d): Psalm 150, from “Praise G-d in His holiness” to “with the blast of the shofar,” describes the same

process. Section (e): all this is “in order to raise you up this day as a people to Him” (Deuteronomy 29:12).

כי אין מלך בלא עם. ובזו הבחינה הוא הקישור והיחוד והברית אשר כרת ה׳ עמנו.

for “there is no king without a people.” And in this respect is the bond, the unity and the covenant

that Havayah made with us.

Because there is no king without a people, the covenant makes Israel G-d’s people. That is the bond and uni‐

ty between Him and them.

188 וצריך לעורר זה בר״ה ]בראש השנה[. וזהו ענין אמרו לפני מלכיות אך כתיב משפט לאלהי יעקב.
189 וזכרונות ושופרות:

But it is written, “a judgment of the G-d of Yaakov”; and one must arouse this on Rosh HaShanah.

And this is the meaning of “Say before Me Malchuyos, Zichronos and Shofaros.”

Since there is “a judgment of the G-d of Yaakov,” the bond must be aroused anew on Rosh HaShanah. That is

done through Malchuyos, Zichronos and Shofaros.

)ו( וזהו ענין וכאשר נשבע לאבותיך כי בעבר הנהר190 יוצא מעדן ישבו אבותיכם והוא בחי׳ לעברך

בברית עד יעבור עמך191 כו׳

(f) And this is the meaning of “and as He swore to your fathers”: for “beyond the river” that goes

forth from Eden “your fathers dwelt”; and this is the level of “that you may pass into the covenant,”

“until Your people pass over,” etc.

Section (f): the oath to the Patriarchs comes from “beyond the river” that flows from Eden, the level above

knowledge. This is the “passing” into the covenant, as in “until Your people pass over.”

ונק׳ הרים הגבוהים ליעלים192 ועד״ז שופר של ר״ה ]ראש השנה[ של יעל פשוט193 וע״ז נאמר ושקל בפלס
195 הרים194 כו׳:

And they are called “the high mountains, for the wild goats”; and along these lines, “the shofar of

Rosh HaShanah is of a wild goat, straight.” And of this it is said, “And He weighed the mountains

with a steelyard,” etc.

That level is “the high mountains, for the wild goats,” which is why the Rosh HaShanah shofar is the straight

horn of a wild goat. Of this Isaiah says, “He weighed the mountains with a steelyard.”
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I N  O N E ’ S  A V O D A H

A person who thinks of himself as a “head” should recognize what he lacks and his fellow supplies, and so

be lowly of spirit before every man, for this unity draws G-d’s unity. Contemplating G-d’s greatness and

keeping Torah and mitzvos bring the love of the outer heart, but on Rosh HaShanah one must also reach the

inner heart: feeling bitterly how far one has gone from G-d and uprooting the will from its attachments, so

that the cry of the shofar comes from the depths of the heart and arouses G-d’s inner Kingship.

Q U E S T I O N S  F O R  D I S C U S S I O N

1. Why does the Alter Rebbe say that in holiness there is “no head and end,” and how does the analogy of the

head and the feet show it?

2. Why do people make a covenant only when their love rests on a reason, and how does this explain G-d’s

covenant with Israel after the Thirteen Attributes of Mercy?

3. What is the difference between the outer and the inner cry of the heart, and why is only the inner one

wordless, like the shofar?

4. Why could G-d’s essence not be called King over created beings, and how does the covenant make Israel

“a people” for Him?

5. How does the steelyard illustrate the power of distance in teshuvah, as opposed to the scale tipped by

Torah and mitzvos?



L I K K U T E I  T O R A H  ·  P A R S H A S  N I T Z AV I M  ·  M A A M A R  1 אתם נצבים היום כלכם וגו׳

39likuteitorah.com/likkutei-torah/nitzavim/1/

S O U R C E S  A N D  R E F E R E N C E S

Notes

P A R A G R A P H  1

אתם נצבים

The Kehot note records that the Mitteler Rebbe’s tran‐

script (hanachah) of this maamar is printed in the Siddur

im Dach.

K E H O T ’ S  N O T E

הנחת כ״ק אדמו״ר האמצעי נדפס בסידור עם דא״ח רלא, א. הנחת הר״מ בן
אדה״ז נדפס בסה״מ תקס״ב ח״ב ע׳ תקכה. הגהות למאמר זה נדפסו באוה״ת
נצבים ע׳ א׳רי, א׳ריא. וראה גם שם ע׳ א׳קפט ואילך. הענינים בארוכה בד״ה
אתם נצבים במאמרי אדה״א פ׳ נצבים ע׳ תשלט. וראה ד״ה אתם נצבים —

תשמ״א, תשמ״ב, תשמ״ה, תשמ״ז.

1

אתם נצבים היום

“You are standing this day, all of you, before Havayah your

G-d: your heads, your tribes, your elders and your officers,

every man of Israel.” The whole maamar is built on this

verse and the verses that follow it.

Deuteronomy 29:9דברים כ״ט:ט׳

נֵיכֶם קְ יכֶם זִ טֵ בְ יכֶם שִׁ אשֵׁ יכֶם רָ לֹקֵ  נֵי ה׳ אֱ פְ כֶם לִ לְּ יּוֹם כֻּ ים הַ בִ צָּ ם נִ אַתֶּ

ל: אֵ רָ ישׁ יִשְׂ יכֶם כֹּל אִ רֵ שֹׁטְ וְ
Ye are standing this day all of you before the L-RD your G-d:

your heads, your tribes, your elders, and your officers, even

all the men of Israel,

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

דברים כט, ט.

2

קורין לעולם קודם ר״ה

The words here quote Megillah 31b:10; the passage is

shown below.

Megillah 31b:10מגילה ל״א ב:י׳

ין יְּהוּ קוֹרִ ל שֶׁ אֵ רָ יִשְׂ ן לְ הֶ ן לָ יקֵּ א תִּ רָ זְ ר: עֶ זָר אוֹמֵ עָ לְ ן אֶ עוֹן בֶּ מְ י שִׁ בִּ יָא, רַ נְ תַּ
ם רֹאשׁ ה קוֹדֶ נֵה תוֹרָ שְׁ מִ בְּ שֶׁ ת, וְ רֶ ם עֲצֶ ים קוֹדֶ ת כֹּהֲנִ תוֹרַ בְּ לָלוֹת שֶׁ קְ
נָה שָּׁ לֶה הַ כְ תִּ י שֶׁ דֵ ישׁ: כְּ קִ ישׁ לָ א רֵ ימָ יתֵּ אִ יֵי וְ ר אַבָּ א? אָמַ מָ עְ אי טַ נָה. מַ שָּׁ הַ

. יהָ לוֹתֶ לְ קִ וְ
It has been taught: R. Shimon b. Eleazar says:... Ezra estab‐

lished for Israel that they should read the curses in Leviticus

before Shavuot and those in Deuteronomy before Rosh

Hashanah. ... What is the reason? Abaye, or you may also

say Resh Lakish said: So that the year may end along with its

curses.

William Davidson, Vocalized Aramaic (CC-BY-NC) · Daf Shevui (CC0)

K E H O T ’ S  N O T E

תוד״ה קללות שבתו״כ — מגילה לא, ב. רמב״ם הל׳ תפילה פי״ג ה״ב.
טושו״ע או״ח סי׳ תכ״ח ס״ד.

3

קורין לעולם קודם ר״ה

The Shulchan Aruch rules that Atem Nitzavim is always

read before Rosh HaShanah. A Kehot note cites it for the

custom the Alter Rebbe mentions.

Shulchan Arukh, Orach Chayim 428:4שולחן ערוך, אורח חיים
תכ״ח:ד׳

לעולם קורין צו את אהרן קודם פסח בפשוט׳ ומצורע במעוברת חוץ
מבה״ח מעוברת )וה״ש מעוברת( שקורים אחרי מות קודם הפסח
ולעולם קורין פרשת במדבר סיני קוד׳ עצרת תשעה באב קודם ואתחנן
אתם נצבי׳ קודם ר״ה ולכן כשר״ה ביום ב״ג שיש שתי שבתו׳ בין ר״ה
לסוכו׳ צריכי׳ לחלק נצבים וילך כדי שיקראו וילך בין ר״ה לצום כפור

והאזינו בין צום כפור לסוכו׳ וסי׳ ב״ג המלך פת וילך אבל כשר״ה ביום
ה״ו אז אין בין ר״ה לסוכו׳ אלא שבת אחת שקורין בה האזינו אז וילך

עם נצבי׳ קודם ר״ה וסימן לפשוט׳ פקדו …
Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public
Domain)

4

קורין לעולם קודם ר״ה

The Rambam records that Ezra instituted the reading of

the curses of Deuteronomy before Rosh HaShanah. The

Kehot note cites it, with Tosafos on Megillah 31b, for the

order of the readings.

Mishneh Torah, Prayer and the Priestly Blessing 13:2משנה
תורה, הלכות תפילה וברכת כהנים י״ג:ב׳

ת רֶ ם עֲצֶ א קֹדֶ רָ קְ יִּ ר וַ פֶ סֵ בְּ לָלוֹת שֶׁ ין קְ יְּהוּ קוֹרִ ל שֶׁ אֵ רָ יִשְׂ ם לְ הֶ ן לָ קֵּ א תִּ רָ זְ עֶ
ין אִ יְּהוּ קוֹרְ פָּשׁוּט שֶׁ ג הַ הָ נְ מִּ הַ נָה. וְ שָּׁ ם רֹאשׁ הַ ה קֹדֶ נֵה תּוֹרָ שְׁ מִ בְּ שֶׁ וְ
ר נַּן״ אַחַ חַ תְ אֶ ת. )דברים ג כג( ״וָ רֶ ם עֲצֶ ינַי״ קֹדֶ בַּר סִ דְ מִ )במדבר א א( ״בְּ

נָה. )ויקרא ו ב( שָּׁ ם רֹאשׁ הַ ים״ קֹדֶ בִ צָּ ם נִ אָב. )דברים כט ט( ״אַתֶּ ה בְּ עָ שְׁ תִּ
ין קּוֹרִ בָּתוֹת שֶׁ ךְ יֵשׁ שַׁ יכָ פִ ה. לְ שׁוּטָ נָה פְּ שָׁ ח בְּ סַ פֶּ ם הַ ת אַהֲרֹן״ קֹדֶ ו אֶ ״צַ
)ויקרא יד ב( ״ וְ יעַ רִ זְ י תַ ה כִּ שָּׁ גוֹן )ויקרא יב ב( ״אִ ין כְּ רִ דָ נֵי סְ ית שְׁ חֲרִ שַׁ
ם )ויקרא כה י״ עִ קֹּתַ חֻ ם בְּ ע״. )ויקרא כו ג( ״אִ צֹרָ מְּ ת הַ יֶה תּוֹרַ הְ ״זֹאת תִּ

…

Ezra instituted the rule for Israel that the portion containing

the Imprecations in the book of Leviticus (26:3-end of book)

should be read before the feast of Pentecost; and those in

the book of Deuteronomy (26:1-29:8) before the New Year.

The prevalent custom is to read the portion Bemidbar Sinai

(Numbers 1:1-4:20) before Pentecost; Vaethchanan

(Deuteronomy 3:23-7:11) after the Ninth of Ab; Atem

Nitzabim (Deuteronomy 29:9-30:20) before the New Year;

Tzav ess Aharon (Leviticus 6:1-8:36) before Passover in an

ordinary year (of twelve months). Hence, on some Sabbaths,

two portions …

Torat Emet 370 (Public Domain) · The Mishneh Torah by Maimonides. trans.
by Moses Hyamson, 1937-1949 (Public Domain)

5

ומרומז במלת היום דקאי על ר״ה
Rabbi Elazar reads “And it was the day” (Job 1:6), when the

heavenly hosts came to stand before G-d, as Rosh

HaShanah, “when the Holy One, blessed be He, stands to

6
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judge the world.” A Kehot note cites it for reading “the

day” as Rosh HaShanah.

Zohar II, 32bזח״ב לב, ב

Zohar III, 131aזח״ג קלא, א
K E H O T ’ S  N O T E

ראה זח״ב לב, ב. זח״ג קלא, א. וראה פענח רזא ס״פ נצבים. כש״ט )הוצאת
קה״ת( הוספות אות לא. ראה לקו״ש חכ״ד ע׳ 191 הערה 29 למ״ש לעיל
מב, ג. ד״ה זה היום — תשמ״ז. בלקו״ש חי״ט ע׳ 299 הערה 13 מציין ”וראה
לבוש או״ח ]— סי׳ תכח[ שם: ואתם נצבים לעולם קורין קודם ר״ה מפני

שיש בה ענייני תשובה”.

זה היום תחלת מעשיך

The Gemara cites the Rosh HaShanah prayer “This day is

the beginning of Your works, a remembrance of the first

day” as following Rabbi Eliezer, who holds that the world

was created in Tishrei. The Alter Rebbe uses it to show that

Rosh HaShanah is called “this day.”

Rosh Hashanah 27a:15–16ראש השנה כ״ז א:ט״ו-ט״ז

ל בַּר מוּאֵ ב שְׁ ר רַ כוּ׳. אָמַ כוֹת וְ רָ בְּ לַ ה וְ יעָ קִ נָה לַתְּ שָּׁ רֹאשׁ הַ יּוֹבֵל לְ וֶה הַ שָׁ
יוֹם כָּרוֹן לְ יךָ זִ עֲשֶׂ לַּת מַ חִ יּוֹם תְּ נָא ״זֶה הַ ידָּ אִ ינַן הָ לֵּ צַ אן מְ מַ ק: כְּ חָ צְ יִ

ב יב רַ תִ עוֹלָם. מֵ א הָ רָ בְ י נִ רִ שְׁ תִ ר: בְּ אָמַ זֶר, דְּ יעֶ לִ י אֱ בִּ רַ אן — כְּ מַ אשׁוֹן״, כְּ רִ
יּוֹם יכָּא ״זֶה הַ א אִ הָ כוֹת, וְ רָ בְּ לַ ה וְ יעָ קִ נָה לַתְּ שָּׁ רֹאשׁ הַ וֶה יוֹבֵל לְ ינָא: שָׁ עֵ
א! יתָ יוֹבֵל לֵ א, וּבְ יתָ נָה אִ שָּׁ רֹאשׁ הַ בְ אשׁוֹן״, דִּ יוֹם רִ כָּרוֹן לְ יךָ זִ עֲשֶׂ לַּת מַ חִ תְּ

א. אָרָ נֵי — אַשְּׁ תָ י קָ כִּ
William Davidson, Vocalized Aramaic (CC-BY-NC)

K E H O T ’ S  N O T E

תפלת מוסף דר״ה )ר״ה כז, א(.

7

שכל ניצוצי נשמות
The Rebbe observes there that by writing “sparks of souls”

the Alter Rebbe stresses that not only the souls but even

sparks of souls are raised on Rosh HaShanah.

K E H O T ’ S  N O T E

שבלשון זה הוא מדגיש דלא רק הנשמות אלא גם ניצוצי נשמות — ד״ה זה
תשמ״ה.

8

ומתעלים במקורם הראשון

The Tzemach Tzedek discusses the souls’ ascent to their

first source on Rosh HaShanah, even though at every mo‐

ment there is a renewed coming into being from nothing.

K E H O T ’ S  N O T E

ראה אוה״ת נצבים ע׳ א׳קצו ואעפ״י שבכל רגע נעשה ונמשך התחדשות מאין
ליש. ע״ש.

9

מחוטב עציך עד שואב מימיך

“Your little ones, your wives, and your stranger in the

midst of your camp, from the hewer of your wood to the

drawer of your water.” Together with the verse before it, it

lists the ten ranks the Alter Rebbe counts.

Deuteronomy 29:10דברים כ״ט:י׳

: יךָ ימֶ ב מֵ ד שֹׁאֵ יךָ עַ צֶ ב עֵ חֹטֵ נֶיךָ מֵ חֲ ב מַ רֶ קֶ ר בְּ ךָ אֲשֶׁ גֵרְ יכֶם וְ שֵׁ כֶם נְ פְּ טַ
your little ones, your wives, and thy stranger that is in the

midst of thy camp, from the hewer of thy wood unto the

drawer of thy water;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

10

עשר מדרגות

Rabbi Shimon describes Israel standing in ranks, “five

levels on the right and five levels on the left,” and reads

them in “You are standing this day … from the hewer of

your wood to the drawer of your water.” A Kehot note gives

it as the source for the ten levels.

Zohar II, 82aזח״ב פב, א
K E H O T ’ S  N O T E

זח״ב פב, א. וראה קידושין רפ״ד ”עשרה יוחסין” ובחדא״ג שם. ת״ז
בהקדמה: מעשר כו׳ אתקריאו ישראל מלכים כו׳ ראשי אלפי ישראל. זו״ח

תיקונים צד סע״א. — לקו״ש ח״כ ע׳ 385 הערה 40.

11

קומה אחת שלימה . . בהתאסף
The note points to talks of the Rebbe on Israel as one com‐

plete stature and on the gathering of “the heads of the

people.”

K E H O T ’ S  N O T E

ראה לקו״ת להאריז״ל פ׳ קדושים. לקו״ש ח״ד ע׳ 1141. ראה לקו״ש חכ״ג ע׳
7 ובהמ״מ שם. לקו״ש ח״ל ע׳ 218 ואילך. ד״ה ועבדי דוד תשל״ב נדפס

בסה״מ מלוקט ח״ו ע׳ פג.

12

ברבות בא . . במלאכים נאמר שרפים

The note points to the Rebbe Rashab’s discourse begin‐

ning Atem Nitzavim in connection with this Midrash,

which compares the angels’ standing with Israel’s.

K E H O T ’ S  N O T E

ראה גם ד״ה אתם נצבים בסה״מ תרנ״ד ע׳ שלג.

13

שרפים עומדים ממעל לו

In Isaiah’s vision, “Seraphim stood above Him; each had

six wings.” The Midrash quoted here contrasts the angels’

“standing” with Israel’s.

Isaiah 6:2ישעיהו ו׳:ב׳

נָיו ה פָ כַסֶּ יִם יְ תַּ שְׁ ד בִּ חָ אֶ יִם לְ נָפַ שׁ כְּ יִם שֵׁ נָפַ שׁ כְּ ל לוֹ שֵׁ עַ מַּ ים מִ דִ ים עֹמְ פִ רָ שְׂ

ף: יִם יְעוֹפֵ תַּ שְׁ יו וּבִ לָ גְ ה רַ כַסֶּ יִם יְ תַּ שְׁ וּבִ
Above Him stood the seraphim; each one had six wings:

with twain he covered his face and with twain he covered his

feet, and with twain he did fly.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

14

במלאכים נאמר שרפים עומדים ממעל לו

The Midrash likens Israel to the angels: “Of the angels it is

said, ‘Seraphim stand above Him,’ and of Israel it is said,

‘You are standing this day.’” The Alter Rebbe cites it as

Rabbah on Bo, section 15.

Shemot Rabbah 15:6שמות רבה ט״ו:ו׳

… ואדון שניהם, הקדוש ברוך הוא, וכשם שהכל יראים מן הקדוש

ברוך הוא ומן המלאכים, כך העובדי כוכבים היו יראים מישראל,
שנאמר )דברים כח, י(: וראו כל עמי הארץ כי שם ה׳ וגו׳ לכך נאמר:
איומה כנדגלות, שדימה הקדוש ברוך הוא את ישראל למלאכים.
במלאכים נאמר )ישעיה ו, ב(: שרפים עומדים ממעל לו. ובישראל
נאמר )דברים כט, ט(: אתם נצבים היום. המלאכים אומרים: בכל יום:
קדוש קדוש קדוש. וישראל אומרים: אלקי אברהם, אלקי יצחק, ואלקי

15
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P A R A G R A P H  2

יעקב. המלאכים נקראו אש, דכתיב )תהלים קד, ד(: משרתיו אש
לוהט. וישראל כמו כן, דכתיב …

“This month shall be for you the first of months; it shall be

the first month of the year for you” (Exodus 12:2). Another

interpretation: “This month shall be for you” – that is what is

written: “Who is she who appears like the dawn [shaḥar],

[beautiful as the moon, pure as the sun, fearsome as ban‐

ners of a host?]” (Song of Songs 6:10). There are four terms

of praise of Israel here, corresponding to the four exiles. For

during the four exiles that Israel experienced, they did not

deny …

Daat Shemot Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)

בביאור ע״פ ונקדשתי

There the Alter Rebbe explains that the seraphim, the first

group of angels who say “Holy,” belong to the World of

Beriah, where they grasp the greatness of the Infinite One

and how He is holy and set apart, beyond comparison.

K E H O T ’ S  N O T E

לעיל פ׳ אמור לב, ב. וראה באוה״ת נצבים ע׳ א׳קצז.

16

ונקדשתי בתוך בני ישראל

“And I shall be sanctified among the children of Israel.”

The opening words of the Alter Rebbe’s explanation in

Likkutei Torah, Emor, where the seraphim are discussed.

Leviticus 22:32ויקרא כ״ב:ל״ב

כֶם: שְׁ דִּ קַ י ה׳ מְ נִ ל אֲ אֵ רָ נֵי יִשְׂ תוֹךְ בְּ י בְּ תִּ שְׁ דַּ נִקְ י וְ שִׁ דְ ם קׇ ת־שֵׁ לוּ אֶ לְּ חַ לֹא תְ וְ
And ye shall not profane My holy name; but I will be hal‐

lowed among the children of Israel: I am the L-RD who hal‐

low you,

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

17

אתם נצבים

Rabbi Shimon describes how at Sinai Israel stood in rows,

“the heads of the people by themselves, the heads of the

tribes by themselves,” five levels on the right and five on

the left, and reads this in “You are standing this day, all of

you.”

Zohar, Yitro 19:311–324ספר הזהר, יתרו י״ט:שי״א-שכ״ד

18

ברבות באיכה ס״פ אני הגבר

The Tzemach Tzedek copies this Midrash in Or HaTorah:

Rabbi Berechyah’s reading of “I am the man” as being

made strong to withstand all ninety-eight rebukes, after

which it says “You are standing this day, all of you.”

K E H O T ’ S  N O T E

נעתק באוה״ת נצבים ע׳ א׳קפט ”א״ר ברכי׳ גברני לעמוד בכולן אתה מוצא
מאה חסר שתים תוכחות שיש במשנה תורה מה כתי׳ אתם נצבים היום
כולכם ומתרגמינן אתון קיימין יומא דין כולכון גברני לעמוד בכולן עכ״ל”.

ע״ש.

19

אני הגבר

Rabbi Berechyah reads “I am the man (gever)” as “He

made me strong (gibrani) to withstand them all”: after the

ninety-eight rebukes of Deuteronomy it says “You are

standing this day, all of you,” still standing.

Eikhah Rabbah 3:1איכה רבה ג׳:א׳

ח קַ יָהוּ לָ מְ יִרְ ח )ירמיה לו, לב(: וְ תַ ינָא פָּ נִ א בַּר חֲ מָ י חָ בִּ גֶּבֶר. רַ י הַ נִ אֲ
יָהוּ מְ י יִרְ פִּ יהָ מִ לֶ תֹּב עָ כְ יִּ ר וַ סֹּפֵ יָּהוּ הַ ן נֵרִ רוּךְ בֶּ ל בָּ נָהּ אֶ יִּתְּ ת וַ רֶ לָּה אַחֶ גִ מְ
ף עוֹד נוֹסַ שׁ וְ ה בָּאֵ ךְ יְהוּדָ לֶ ים מֶ ף יְהוֹיָקִ רַ ר שָׂ ר אֲשֶׁ פֶ סֵּ י הַ רֵ בְ ת כָּל דִּ אֵ
ר מוּד לוֹמַ לְ ה תַּ ה, מַ מָּ ר כָּהֵ מוּד לוֹמַ לְ ין תַּ אֵ ה, שֶׁ מָּ ים כָּהֵ בִּ ים רַ רִ בָ ם דְּ יהֶ עֲלֵ
ים, רִ בָ ה, דְּ מָּ ים כָּהֵ בִּ ים רַ רִ בָ ם דְּ יהֶ עוֹד נוֹסַף עֲלֵ ר: וְ ב כַּהֲנָא אָמַ ה, רַ מָּ כָּהֵ

גֶּבֶר, י הַ נִ ה, אֲ מָּ כֹר ה׳. כָּהֵ ים, זְ בִּ ם. רַ יכָה יוּעַ יב, אֵ יכָה יָעִ בָה, אֵ יכָה יָשְׁ אֵ
א הוּא … ים, הֲדָ סוּקִ א פְּ לָתָ א תְּ לָתָ הוּא תְּ דְּ

“I am the man who has seen affliction by the rod of His fury”

(Lamentations 3:1). “I am the man” – Rabbi Ḥama bar

Ḥanina began: “Jeremiah took another scroll and gave it to

Barukh son of Neriyahu, the scribe, and he wrote on it from

the mouth of Jeremiah all the words of the book that

Yehoyakim, king of Judah, had burned in the fire, and many

more similar matters were also added to them” (Jeremiah

36:32). The verse need not have stated “similar.” Why does

the verse state …

Midrash Rabbah -- TE (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)
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אני הגבר

“I am the man who has seen affliction by the rod of His

wrath.” The opening of the chapter on which the Midrash

expounds “You are standing.”

Lamentations 3:1איכה ג׳:א׳

תוֹ: רָ בְ בֶט עֶ שֵׁ י בְּ נִ אָה עֳ גֶּבֶר רָ י הַ נִ אֲ
I am the man that hath seen affliction By the rod of His

wrath.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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דוב אורב

On “A bear lying in wait,” Rabbi Yudan repeats the teach‐

ing: after the ninety-eight rebukes, “You are standing this

day, all of you,” which the Targum renders as standing,

mighty enough to withstand them all.

Eikhah Rabbah 3:4איכה רבה ג׳:ד׳

ר, בָר אַחֵ ן. דָּ דָ אֲ בוּזַרְ ים, זֶה נְ רִ תָּ סְ מִ י בְּ רִ נֶצַּר. אֲ בוּכַדְ י, זֶה נְ ב הוּא לִ דֹּב אֹרֵ
ר כַי סוֹרֵ רָ ינוּס. דְּ כִ רָ ים, זֶה טְ רִ תָּ סְ מִ י בְּ רִ יָאנוּס. אֲ סְ פַּ ב, זֶה אַסְ דֹּב אֹרֵ
ךְ רַ ית. דָּ יעִ בִ שְּׁ ין אוֹתוֹ בַּ רִ ח קוֹשְׁ שַׁ פְ נִּ ן שֶׁ ילָ ינַן אִ רִ אַמְ דְ י, כִּ הֵ ילְ י. תִּ נִ חֵ שְּׁ פַ יְ וַ
א מָ בוּרְ ר כְּ מַ ד אֲ ין, חַ אִ ין אָמוֹרָ רֵ ץ, תְּ ה לַחֵ רָ טָּ מַ י כְּ נִ יבֵ יַּצִּ תּוֹ וַ שְׁ קַ
י בִּ בֶת. רַ צֶּ יא נִ הִ ים בָּהּ וְ כֹּל מוֹרִ הַ ים שֶׁ צִּ ת חִ קוֹרַ ר כְּ מַ ד אֲ חַ א, וְ יסָ רִ פְּ אַסְ לְ

י תּוֹכָחוֹת תֵּ ר שְׁ סֵ אָה חָ ר מֵ ן, אַתְּ מוֹצֵא אַחַ לָּ כֻ עֲמֹד בְּ י לַ נִ רַ בְּ גִ ר וְ ן אָמַ יוּדָ
יב )דברים … תִ ה כְּ ה, מַ נֵה תוֹרָ שְׁ מִ יֵּשׁ בְּ שֶׁ

“He is like a bear in ambush to me, a lion in hiding”

(Lamentations 3:10). “He is like a bear in ambush to me” –

this is Nebuchadnezzar. “A lion in hiding” – this is

Nevuzaradan. Alternatively: “A bear in ambush” – this is

Vespasian; “a lion in hiding” – this is Trajan. “He has twisted

22
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my ways and mauled me; He rendered me desolate”

(Lamentations 3:11). “He has twisted my ways and mauled

me [vaifashḥeni]” – split me, as we say: A tree that was split

[nifshaḥ], one may …

Midrash Rabbah -- TE (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)

ובקהלת בפסוק אני קהלת

Or HaTorah copies the Midrash on Koheles: “You are

standing this day, all of you” should have been the begin‐

ning of the book, but there is no early and late in the

Torah.

K E H O T ’ S  N O T E

נעתק באוה״ת נצבים ע׳ א׳קפט ”ודכוותי׳ אתם נצבים היום כולכם זה הי׳
ראוי להיות תחלת הספר אלא שאין מוקדם ומאוחר בתורה עכ״ל”. ע״ש.

23

אני קהלת

The Midrash says that “I, Koheles” should have opened

the book, and likewise “You are standing this day” should

have stood at the beginning of its book, but there is no

early and late in the Torah.

Kohelet Rabbah 1:12קוהלת רבה א׳:י״ב

ב ל בַּר רַ מוּאֵ י שְׁ בִּ ר רַ יִם, אָמַ לָ ירוּשָׁ ל בִּ אֵ רָ ל יִשְׂ ךְ עַ לֶ י מֶ יתִ יִ לֶת הָ י קֹהֶ נִ אֲ
ב כָּאן, תָּ כְ ה נִ לָמָּ ר, וְ פֶ סֵּ לַּת הַ חִ יוֹת תְּ הְ לִ ב וְ כָּתֵ הִ אוּי לְ יָה רָ ק, זֶה הָ חָ צְ יִ
אל )שמות עֵ מָ י יִשְׁ בִּ נֵי רַ יהּ תָּ ותֵ וָ כְ דִ ה. וְ ר בַּתּוֹרָ חָ אֻ ם וּמְ דָּ קְ ין מֻ אֵ לָּא שֶׁ אֶ
ה, ירָ שִּׁ לַּת הַ חִ יוֹת תְּ הְ אוּי לִ יָה רָ יג, זֶה הָ דֹּף אַשִֹּׂ רְ ר אוֹיֵב אֶ טו, ט(: אָמַ
יהּ )ויקרא ט, ותֵ וָ כְ דִ ה. וְ ר בַּתּוֹרָ חָ אֻ ם וּמְ דָּ קְ ין מֻ אֵ לָּא שֶׁ ב כָּאן, אֶ תָּ כְ ה נִ לָמָּ וְ

ב תָּ כְ ה נִ לָמָּ ר, וְ פֶ סֵּ לַּת הַ חִ יוֹת תְּ הְ אוּי לִ יָה רָ י, זֶה הָ ינִ מִ שְּׁ יּוֹם הַ י בַּ הִ יְ א(: וַ
ה. … ר בַּתּוֹרָ חָ אֻ ם וּמְ דָּ קְ ין מֻ אֵ לָּא שֶׁ כָּאן אֶ

“I, Kohelet, was king over Israel in Jerusalem” (Ecclesiastes

1:12). “I, Kohelet, was king over Israel in Jerusalem.” Rabbi

Shmuel bar Rav Yitzḥak said: It would have been appropri‐

ate for this to be written at the beginning of the book. Why is

it written here? It is because there is no chronological order

in the Torah. Similarly, Rabbi Yishmael taught: “The enemy

said: I will pursue, I will overtake” (Exodus 15:9), it would

have been appropriate for this to be the beginning of the

song. Why is it written here? …

Midrash Rabbah -- TE (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)
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אני קהלת

“I, Koheles, was king over Israel in Jerusalem.” The

Midrash on this verse compares it to “You are standing

this day.”

Ecclesiastes 1:12קהלת א׳:י״ב

ם: לָ͏ִ ירוּשָׁ ל בִּ אֵ רָ ל־יִשְׂ ךְ עַ לֶ י מֶ יתִ יִ לֶת הָ י קֹהֶ נִ אֲ
I Koheleth have been king over Israel in Jerusalem.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ובזהר פ׳ יתרו דף פ״ב ע״א

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

”אמר ר״ש רישי דעמא בלחודייהו רישי דשבטין בלחודייהו נוקבי

בלחודייהו ה׳ דרגין לימינא וה׳ דרגין לשמאלא הה״ד אתם נצבים היום
כלכם . . .”. ע״ש.

26

ויהי בישורון מלך

“And He was King in Yeshurun, when the heads of the peo‐

ple gathered, the tribes of Israel together.” The Alter

Rebbe reads it as the unity of all Israel through which

G-d’s Kingship is established.

Deuteronomy 33:5דברים ל״ג:ה׳

ל: אֵ רָ י יִשְׂ טֵ בְ ד שִׁ ם יַחַ י עָ אשֵׁ ף רָ אַסֵּ תְ הִ ךְ בְּ לֶ רוּן מֶ ישֻׁ י בִ הִ יְ וַ
And there was a king in Jeshurun, When the heads of the

people were gathered, All the tribes of Israel together.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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דברים לג, ה.

27

בזהר שמות די״ו ע״ב

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

בזהר שם מזכיר שישראל נחלקים לעשרה דרגין.

28

ויהי בישורון . . יחד . . לאחדים כאחד

The Rebbe explains two modes of unity, “to become one”

(la’achadim) and “as one” (ke’echad), which correspond to

the Alter Rebbe’s two statements here: “they all need one

another” and “all Israel are one complete stature.”

K E H O T ’ S  N O T E

ראה לקו״ש ח״ד ע׳ 1141 ואילך בביאור ב׳ האופנים ”לאחדים” ”כאחד”
שלנגד זה אומר ”כולן צריכים זל״ז” ”כל ישראל קומה אחת שלימה”. —
לקו״ש ח״ל ע׳ 219 הערה 43. וראה גם בד״ה אתה הראת תשל״ז פרק ג׳

)נדפס בסה״מ מלוקט ח״ד ע׳ לד(.

29

כי זהו כלל גדול

The Tzemach Tzedek quotes this passage, from “For this is

a great principle,” in his Biurei HaZohar.

K E H O T ’ S  N O T E

קטע מובא בביאוה״ז להצ״צ כרך א ע׳ סה.

30

נעוץ סופן בתחלתן

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

ס״י פ״א מ״ז.

31

נעוץ סופן בתחלתן

“Ten Sefiros without anything: their end is embedded in

their beginning, and their beginning in their end, like a

flame bound to a coal.” The Alter Rebbe applies this to

everything that comes from holiness.

Sefer Yetzirah 1:7ספר יצירה א׳:ז׳

עשר ספירות בלי מה נעוץ סופן בתחלתן ותחלתן בסופן כשלהבת
קשורה בגחלת שאדון יחיד ואין לו שני ולפני אחד מה אתה סופר:

The decade of existence out of nothing has its end linked to

its beginning and its beginning linked to its end, just as the

flame is wedded to the live coal; because the L-rd is one and

there is not a second one, and before one what wilt thou

count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) · Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
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P A R A G R A P H  3
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בביאור ע״פ ויהי קול מעל לרקיע

The note identifies a discourse connected with the verse

“And there was a voice,” printed in Boneh Yerushalayim,

as one candidate for the explanation the Alter Rebbe refers

to.

K E H O T ’ S  N O T E

הוא ד״ה להבין ההפרש שבין אותיות — נדפס בס׳ בונה ירושלים סקט״ו.
נדפס במאמרי אדה״ז נביאים ע׳ רלב, וכנראה שכאן הכוונה להביאור שנדפס
במאמרי אדה״ז הקצרים ע׳ תקכז בד״ה להבין ענין עיגולים ויושר שהוא
ביאור על פסוק ויהי קול, ראה במ״מ למאמרי אדה״ז נביאים. המאמר ד״ה
ויהי קול נדפס באוה״ת יתרו כרך ז ע׳ ב׳תתקעז עם הגהות. )ראה ס׳ מאמרי

אדה״ז הקצרים ע׳ ס(. הובא ג״כ להלן ר״ה סג, ג.

33

“And there was a voice from above the firmament that was

over their heads.” The verse on which the Alter Rebbe’s

explanation of “circles” is written.

Ezekiel 1:25יחזקאל א׳:כ״ה

ן: יהֶ פֵ נְ ינָה כַ פֶּ רַ ם תְּ דָ מְ עׇ ם בְּ ל־רֹאשָׁ ר עַ יעַ אֲשֶׁ קִ ל לָרָ עַ י־קוֹל מֵ הִ יְ וַ
For, when there was a voice above the firmament that was

over their heads, as they stood, they let down their wings.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

34

הוי שפל רוח בפני כל אדם

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

אבות ד, י. וראה בהנסמן להלן בהוספות להערות וציונים.

35

הוי שפל רוח בפני כל אדם

Rabbi Meir says, “Be lowly of spirit before every man.”

The Alter Rebbe explains it by the principle that each per‐

son has something the other lacks.

Pirkei Avot 4:10משנה אבות ד׳:י׳

נֵי פְ פַל רוּחַ בִּ י שְׁ וֵ הֱ ה. וֶ עֲסֹק בַּתּוֹרָ ק, וַ סֶ עֵ ט בְּ עֵ מַ י מְ וֵ ר, הֱ יר אוֹמֵ אִ י מֵ בִּ רַ
תָּ לְ מַ ם עָ אִ . וְ ךְ דָּ נֶגְ בֵּה כְ רְ ים הַ לִ טֵ ךָ בְ ה, יֶשׁ לְ תּוֹרָ ן הַ תָּ מִ לְ טַ ם בָּ אִ ם. וְ כָל אָדָ

: ךְ ן לָ תֶּ בֵּה לִ רְ כָר הַ ה, יֶשׁ לוֹ שָׂ בַתּוֹרָ
Rabbi Meir said: Engage but little in business, and busy

yourself with the Torah. Be of humble spirit before all men.

If you have neglected the Torah, you shall have many who

bring you to neglect it, but if you have labored at the study of

Torah, there is much reward to give unto you

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

36

יתרון ומעלה להרגלים שצריך להלך בהם

The Rebbe suggests that the advantage of the feet, that one

walks with them, refers to the true meaning of “going,”

which is without limit.

K E H O T ’ S  N O T E

וי״ל שהכוונה לאמיתית ענין ההליכה שהיא בלי גבול )ד״ה אם בחוקותי,
ש״ת, ובכ״מ(. — לקו״ש ח״ט ע׳ 467.

37

The Zohar, opening with “While the King was at His table,”

says “the King” is the Holy One, blessed be He, and quotes

“And He was King in Yeshurun.” The Kehot note adds that

the passage speaks of Israel as divided into ten levels.

Zohar, Shemot 33:276–36:289ספר הזהר, שמות ל״ג:ער״ו-ל״ו:רפ״ט

R. Judah bar Shalom was once walking together with R.

Abba. They arrived at a place where they decided to spend

the night. After taking a meal they lay down to sleep, putting

their heads on some raised ground under which was a grave.

Before falling asleep they heard a voice from the grave, cry‐

ing: ‘Twelve years have I been sleeping here, and only now

do I wake, for I now see the image of my son.’ R. Judah

asked him who he was, and he said: ‘I am a …

The Zohar; London, Soncino Press, 1933 (Public Domain)

38

“He is to me a bear lying in wait, a lion in hiding.” The

Midrash on this verse also brings “You are standing this

day.”

Lamentations 3:10איכה ג׳:י׳

ים: רִ תָּ סְ מִ י בְּ רִ י אֲ ב הוּא לִ דֹּב אֹרֵ
He is unto me as a bear lying in wait, As a lion in secret

places.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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והנה בראש השנה הוא בחי׳ התשובה

The Tzemach Tzedek quotes this passage, from “Now, on

Rosh HaShanah there is the level of teshuvah,” in Or

HaTorah on Devarim.

K E H O T ’ S  N O T E

מובא באוה״ת דברים כרך ו ע׳ ב׳תל.

40

בהתאסף ראשי עם

“When the heads of the people gathered, the tribes of

Israel together.” The “heads” are read here as the thoughts

of Israel.

Deuteronomy 33:5דברים ל״ג:ה׳

ל: אֵ רָ י יִשְׂ טֵ בְ ד שִׁ ם יַחַ י עָ אשֵׁ ף רָ אַסֵּ תְ הִ ךְ בְּ לֶ רוּן מֶ ישֻׁ י בִ הִ יְ וַ
And there was a king in Jeshurun, When the heads of the

people were gathered, All the tribes of Israel together.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

41

שמע ישראל . . מלשון וישמע שאול

“Hear, O Israel, Havayah is our G-d, Havayah is One.”

Shema is read as a call to gather.

Deuteronomy 6:4דברים ו׳:ד׳

ד: חָ ינוּ Havayah אֶ לֹקֵ  ל Havayah אֱ אֵ רָ ע יִשְׂ מַ שְׁ
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

I Samuel 15:4שמואל א ט״ו:ד׳

ת רֶ עֲשֶׂ י וַ לִ גְ לֶף רַ יִם אֶ אתַ ים מָ אִ לָ טְּ ם בַּ דֵ קְ פְ יִּ ם וַ עָ ת־הָ אוּל אֶ ע שָׁ מַּ יְשַׁ וַ
ה: ישׁ יְהוּדָ ת־אִ ים אֶ פִ לָ אֲ

And Saul summoned the people, and numbered them in

Telaim, two hundred thousand footmen, and ten thousand

42
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men of Judah.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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דברים ו, ד. שמואל-א טו, ד.

וכמ״ש במ״א

The maamar on “Hear, O Israel” there asks the meaning of

shema, “which is a term of gathering, from ‘And Shaul as‐

sembled the people,’ and also a term of understanding,”

and explains how one comes from contemplating that

Havayah is One to “And you shall love.”

K E H O T ’ S  N O T E

ראה לעיל ואתחנן יא, ב.

43

“That you may pass into the covenant of Havayah your

G-d and into His oath, which Havayah your G-d makes

with you this day.” The verse that explains why Israel

stands together.

Deuteronomy 29:11דברים כ״ט:י״א

יּוֹם: ךָ הַ מְּ ת עִ יךָ כֹּרֵ לֹקֶ  ר ה׳ אֱ אָלָתוֹ אֲשֶׁ יךָ וּבְ לֹקֶ  ית ה׳ אֱ רִ בְ ךָ בִּ רְ בְ עׇ לְ
that thou shouldest enter into the covenant of the L-RD thy

G-d—and into His oath—which the L-RD thy G-d maketh

with thee this day;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

44

כמו למשל שני אוהבים
The note points to a parallel use of the analogy of two

friends who make a covenant, in Or HaTorah on Bereishis.

K E H O T ’ S  N O T E

ראה גם באוה״ת בראשית כרך ה תתקס, א.

45

“He established the earth upon its foundations; it shall not

be moved for ever and ever.” The Alter Rebbe borrows the

phrase for a love that cannot be shaken.

Psalms 104:5תהילים ק״ד:ה׳

ד: עֶ מּוֹט עוֹלָם וָ כוֹנֶיהָ בַּל־תִּ ל־מְ ץ עַ רֶ ד־אֶ יָסַ
Who didst establish the earth upon its foundations, that it

should not be moved for ever and ever;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ועל כל פשעים תכסה אהבה

“Hatred stirs up strife, but love covers all transgressions.”

The covenant’s love covers every offense.

Proverbs 10:12משלי י׳:י״ב

ה אַהֲבָה: כַסֶּ ים תְּ עִ שָׁ ל כׇּל־פְּ עַ ים וְ נִ דָ ר מְ עֹרֵ נְאָה תְּ שִׂ

Hatred stirreth up strifes; but love covereth all

transgressions.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

משלי י, יב.

47

אשר כרתו את העגל ויעברו בין בתריו

Jeremiah rebukes those who transgressed “the covenant

which they made before Me, the calf which they cut in two

and passed between its parts.” The Alter Rebbe quotes it in

shortened form (the Kehot note remarks on the change of

wording) to explain why a covenant is “cut.”

Jeremiah 34:18ירמיהו ל״ד:י״ח

ית רִ בְּ י הַ רֵ בְ ת־דִּ ימוּ אֶ קִ ר לֹא־הֵ י אֲשֶׁ תִ רִ ת־בְּ ים אֶ רִ עֹבְ ים הָ נָשִׁ אֲ ת־הָ י אֶ תִּ נָתַ וְ

יו: רָ תָ ין בְּ רוּ בֵּ בְ יַּעַ נַיִם וַ שְׁ תוּ לִ ר כָּרְ גֶל אֲשֶׁ עֵ נָי הָ פָ תוּ לְ ר כָּרְ אֲשֶׁ
And I will give the men that have transgressed My covenant,

that have not performed the words of the covenant which

they made before Me, when they cut the calf in twain and

passed between the parts thereof;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

ירמי׳ לד, יח. בשינוי הלשון מכאן ושם כתיב ”לפני העגל” וגו׳ ]כ[.

48

בתוך גוף אחד
On “within one body,” the Rebbe writes that the union of

the Holy One, blessed be He, with Israel extends to the

physical body; indeed, because the purpose is a dwelling

place among the lower realms, the dwelling for His es‐

sence is specifically below.

K E H O T ’ S  N O T E

ראה בד״ה אתם נצבים תשל״ט )ע׳ רלג( כי היחוד דהקב״ה עם בנ״י הוא גם
מצד הגוף הגשמי, ואדרבה, מצד הכוונה דדירה בתחתונים הדירה לעצמותו

ומהותו היא דוקא בתחתונים.

49

להחיות . . להיות לאחדים

The Rebbe Rayatz explains that cutting one thing in two,

though it seems to express separation and division, is

done to unite: the parties to a covenant are two separate

bodies, and through the covenant they become one.

K E H O T ’ S  N O T E

ראה סה״מ תש״ב ע׳ 25, דזה שכורתיו דבר אחד לשנים ]אף שמורה על
הפירוד והתחלקות, היפך האחדות[, הוא להיות דהכוונה היא לאחד שני
גופים, דכורתי הברית הם ב׳ גופים נפרדים וע״י הכריתות ברית הם

מתאחדים — ד״ה אתם נצבים תשל״ט )ע׳ רכט הערה כט(.

50

עשה לנו ה׳

The note points to a talk of the Rebbe on this passage; the

same page is cited on the maamar’s summary for the Alter

Rebbe’s allusion to the Ramban’s reading of “That you

may pass into the covenant.”

K E H O T ’ S  N O T E

ראה לקו״ש ח״ט ע׳ 466.

51

הנה אנכי כורת ברית

“Behold, I make a covenant; before all your people I will

do wonders such as have not been done in all the earth.”
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G-d’s covenant after the forgiveness of the Golden Calf,

which the Alter Rebbe reads as a bond above reason.

Exodus 34:10שמות ל״ד:י׳

אוּ רְ בְ לֹא־נִ ר  אֹת אֲשֶׁ לָ פְ ה נִ עֱשֶׂ ךָ אֶ מְּ ית נֶגֶד כׇּל־עַ רִ ת בְּ י כֹּרֵ נֵּה אָנֹכִ ר הִ יֹּאמֶ וַ
ה ה׳ עֲשֵׂ ת־מַ בּוֹ אֶ רְ קִ ה בְ ר־אַתָּ שֶׁ ם אֲ עָ אָה כׇל־הָ רָ גּוֹיִם וְ כׇל־הַ ץ וּבְ אָרֶ כׇל־הָ בְ

: ךְ מָּ ה עִ י עֹשֶׂ נִ ר אֲ א הוּא אֲשֶׁ י־נוֹרָ כִּ
And He said: ‘Behold, I make a covenant; before all thy peo‐

ple I will do marvels, such as have not been wrought in all

the earth, nor in any nation; and all the people among which

thou art shall see the work of the L-RD that I am about to do

with thee, that it is tremendous.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

שמות לד, י.

נפלאתה אהבתך

David laments Yehonasan: “Your love was wondrous to

me, more than the love of women.” The word “wondrous”

shows that niflaos means beyond reason.

II Samuel 1:26שמואל ב א׳:כ״ו

אַהֲבַת י מֵ ךָ לִ תְ ה אַהֲבָ אַתָ לְ פְ אֹד נִ י מְ תָּ לִּ מְ ן נָעַ י יְהוֹנָתָ יךָ אָחִ לֶ י עָ ר־לִ צַ

ים: נָשִׁ
I am distressed for thee, my brother Jonathan; Very pleasant

hast thou been unto me; Wonderful was thy love to me,

Passing the love of women.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

שמואל-ב א, כו.

53

עונותיכם מבדילין
“Your iniquities have separated between you and your

G-d.” The covenant ensures that sin does not cause this

separation.

Isaiah 59:2ישעיהו נ״ט:ב׳

ירוּ תִּ סְ יכֶם הִ טֹּאותֵ חַ יכֶם וְ לֹקֵ  ין אֱ בֵ ינֵכֶם לְ ים בֵּ לִ דִּ בְ יוּ מַ יכֶם הָ נֹתֵ וֺ ם־עֲ י אִ כִּ
: מוֹעַ שְּׁ כֶּם מִ ים מִ נִ פָ

But your iniquities have separated Between you and your

G-d, And your sins have hid His face from you, That He will

not hear.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

ישעי׳ נט, ב.

54

וסלחת וגו׳

Moshe’s plea after the Thirteen Attributes were revealed:

“and pardon our iniquity and our sin, and take us for Your

inheritance.”

Exodus 34:9שמות ל״ד:ט׳

ם־ י עַ נוּ כִּ בֵּ רְ קִ דֹ־נָי בְּ ־נָא אֲ ךְ דֹ־נָי יֵלֶ ינֶיךָ אֲ עֵ ן בְּ י חֵ צָאתִ ם־נָא מָ ר אִ יֹּאמֶ וַ

נוּ: תָּ לְ חַ נוּ וּנְ אתֵ טָּ חַ נֵנוּ וּלְ וֺ עֲ תָּ לַ חְ לַ סָ ף הוּא וְ ה־עֹרֶ שֵׁ קְ
And he said: ‘If now I have found grace in Thy sight, O L-rd,

let the L-rd, I pray Thee, go in the midst of us; for it is a stiff‐

necked people; and pardon our iniquity and our sin, and

take us for Thine inheritance.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שמות לד, ט.

55

חלק ה׳ עמו

“For the portion of Havayah is His people; Yaakov is the

lot of His inheritance.” Israel’s bond with G-d, which the

covenant preserves.

Deuteronomy 32:9דברים ל״ב:ט׳

בֶל נַחֲלָתוֹ: מּוֹ יַעֲקֹב חֶ לֶק Havayah עַ י חֵ כִּ
For the portion of the L-RD is His people, Jacob the lot of

His inheritance.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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דברים לב, ט.
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אמר הקב״ה אמרו לפני מלכיות

“The Holy One, blessed be He, said: Say before Me on

Rosh HaShanah Malchuyos, Zichronos and Shofaros;

Malchuyos so that you make Me King over you, Zichronos

so that your remembrance rises before Me for good, and

through what? Through the shofar.”

Rosh Hashanah 16a:15ראש השנה ט״ז א:ט״ו

כוּ רוּךְ הוּא: נַסְּ דוֹשׁ בָּ קָּ ר הַ ג — אָמַ חָ יִם בֶּ כוּ מַ ה נַסְּ ה תּוֹרָ רָ ה אָמְ נֵי מָ פְּ וּמִ
רֹאשׁ נַי בְּ פָ רוּ לְ מְ אִ נָה. וְ י שָׁ מֵ שְׁ כֶם גִּ כוּ לָ רְ בָּ יִּתְ י שֶׁ דֵ ג, כְּ חָ יִם בֶּ נַי מַ פָ לְ
יכֶם, י עֲלֵ יכוּנִ לִ מְ תַּ י שֶׁ דֵ יּוֹת — כְּ כִ לְ רוֹת. מַ שׁוֹפָ רוֹנוֹת וְ כְ יּוֹת זִ כִ לְ נָה מַ שָּׁ הַ

ר. שׁוֹפָ ה — בְּ טוֹבָה, וּבַמֶּ נַי לְ פָ יכֶם לְ רוֹנְ כְ יַּעֲלֶה זִ י שֶׁ דֵ רוֹנוֹת — כְּ כְ זִ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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ר״ה טז, א. לד, ב.

57

אמרו לפני מלכיות

The Kehot note gives this page as a second place in the

Gemara where this teaching appears.

Rosh Hashanah 34b:7ראש השנה ל״ד ב:ז׳

רֹאשׁ נַי בְּ פָ רוּ לְ מְ רוּךְ הוּא, אִ דוֹשׁ בָּ קָּ ר הַ בָּה: אָמַ ר רַ א? אָמַ מָ עְ אי טַ מַ
יכֶם, י עֲלֵ יכוּנִ לִ מְ תַּ י שֶׁ דֵ יּוֹת — כְּ כִ לְ רוֹת, מַ שׁוֹפָ רוֹנוֹת וְ כְ יּוֹת זִ כִ לְ נָה מַ שָּׁ הַ

ר. שׁוֹפָ ה — בְּ טוֹבָה, וּבַמֶּ רוֹנֵיכֶם לְ כְ נַי זִ פָ יָּבֹא לְ י שֶׁ דֵ רוֹנוֹת — כְּ כְ זִ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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זה היום תחלת מעשיך זכרון ליום ראשון

The Gemara cites the prayer “This day is the beginning of

Your works, a remembrance of the first day,” which follows

the view that the world was created in Tishrei.

Rosh Hashanah 27a:15–16ראש השנה כ״ז א:ט״ו-ט״ז

ל בַּר מוּאֵ ב שְׁ ר רַ כוּ׳. אָמַ כוֹת וְ רָ בְּ לַ ה וְ יעָ קִ נָה לַתְּ שָּׁ רֹאשׁ הַ יּוֹבֵל לְ וֶה הַ שָׁ
יוֹם כָּרוֹן לְ יךָ זִ עֲשֶׂ לַּת מַ חִ יּוֹם תְּ נָא ״זֶה הַ ידָּ אִ ינַן הָ לֵּ צַ אן מְ מַ ק: כְּ חָ צְ יִ
ב יב רַ תִ עוֹלָם. מֵ א הָ רָ בְ י נִ רִ שְׁ תִ ר: בְּ אָמַ זֶר, דְּ יעֶ לִ י אֱ בִּ רַ אן — כְּ מַ אשׁוֹן״, כְּ רִ
יּוֹם יכָּא ״זֶה הַ א אִ הָ כוֹת, וְ רָ בְּ לַ ה וְ יעָ קִ נָה לַתְּ שָּׁ רֹאשׁ הַ וֶה יוֹבֵל לְ ינָא: שָׁ עֵ
א! יתָ יוֹבֵל לֵ א, וּבְ יתָ נָה אִ שָּׁ רֹאשׁ הַ בְ אשׁוֹן״, דִּ יוֹם רִ כָּרוֹן לְ יךָ זִ עֲשֶׂ לַּת מַ חִ תְּ

א. אָרָ נֵי — אַשְּׁ תָ י קָ כִּ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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שנברא בו אדה״ר בר״ה ואמר ה׳ מלך גאות לבש

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

ראה ויק״ר רפכ״ט. פדר״א רפ״ח ופי״א. ר״ן ר״ה שם.

60

שנברא בו אדם הראשון בר״ה

The Midrash counts the hours of Rosh HaShanah, the day

of Adam’s creation: in the first hour he arose in G-d’s

thought, in the seventh a soul was breathed into him, in

the eleventh he was judged and in the twelfth he went out

free.

Vayikra Rabbah 29:1ויקרא רבה כ״ט:א׳

61

ואמר ה׳ מלך גאות לבש

When the creatures came to bow to Adam, he said, “Come,

let us crown the One who created us,” and they all pro‐

claimed, “Havayah reigns; He has clothed Himself in

majesty.”

Pirkei DeRabbi Eliezer 11:10–11פרקי דרבי אליעזר י״א:י׳-י״א

ישׁוּ בִּ לְ הִ יו, וְ יּוֹת אַחֲרָ רִ בְּ נוּ כָּל הַ עָ יו וְ ת פִּ ם אֶ ח אָדָ תַ ה פָּ עָ הּ שָׁ אוֹתָ … בְּ

ה רָ בֵשׁ״. עֲשָׂ ךְ גֵּאוּת לָ לָ רוּ: ״ה׳ מָ אָמְ ן, וְ רָ יוֹצְ ן לְ יהֶ יכוּ עֲלֵ לִ מְ הִ עֹז וְ גֵּאוּת וָ
רוּךְ הוּא, דוֹשׁ בָּ קָּ אשׁוֹן זֶה הַ ךְ רִ לֶ ד סוֹפוֹ. מֶ עַ עוֹלָם וְ סּוֹף הָ לוּ מִ שְׁ ים מָ כִ לָ מְ
ץ, אָרֶ ל הָ ים עַ כִ לָ ים מְ קִ הָ תּוֹ לְ בְ חֲשַׁ מַ לָה בְ עָ ץ, וְ יִם וּבָאָרֶ מַ שָּׁ ל בַּ הוּא מוֹשֵׁ שֶׁ
ין[״. כִ לְ ים מַ קֵ הָ ין וּמְ כִ לְ ה מַ דֵּ עְ הַ נַיָּא, ]מְ מְ זִ נַיָּא וְ דָּ נֵא עִ שְׁ הַ ר: ״הוּא מְ מַ נֶּאֱ שֶׁ

Adam said to them: What (is this), ye creatures ! Why are ye

come to prostrate yourselves before me? Come, I and you,

let us go and adorn in majesty and might, and acclaim as

King over us the One who created us. If there be no people

to acclaim the king as king, the king acclaims himself. If

there be no people to praise the king, the king praises him‐

self. In that hour Adam opened his mouth and all the crea‐

tures answered after him, and they adorned in majesty …

Pirke DeRabbi Eliezer, Sefaria Vocalized Edition (Public Domain) · Pirke de
Rabbi Eliezer, trans. Rabbi Gerald Friedlander, London, 1916 (Public Domain)

62

ה׳ מלך גאות לבש

“Havayah reigns; He has clothed Himself in majesty.” The

proclamation of G-d’s Kingship on the day of Adam’s

creation.

Psalms 93:1תהילים צ״ג:א׳

מּוֹט: בֵל בַּל־תִּ כּוֹן תֵּ אַזָּר אַף־תִּ תְ בֵשׁ ה׳ עֹז הִ בֵשׁ לָ ךְ גֵּאוּת לָ לָ ה׳ מָ
The L-RD reigneth; He is clothed in majesty; The L-RD is

clothed, He hath girded Himself with strength; Yea, the

world is established, that it cannot be moved.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

63

אין אומר ואין דברים

“There is no utterance and there are no words; their voice

is not heard.” Used here for the wordless voice of the

shofar.

Psalms 19:4תהילים י״ט:ד׳

ע קוֹלָם: מָ שְׁ י נִ לִ ים בְּ רִ בָ ין דְּ אֵ ר וְ ין־אֹמֶ אֵ
There is no speech, there are no words, neither is their voice

heard.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

64

גנוחי גניח

Abaye explains the dispute over the teruah: one view holds

that it is “moaning groans” (the shevarim), the other that it

is wailing. The Alter Rebbe uses it to show that even the

broken notes are voice alone.

Rosh Hashanah 33b:10ראש השנה ל״ג ב:י׳

כֶם״, יֶה לָ הְ ה יִ רוּעָ יב: ״יוֹם תְּ תִ כְ י, דִּ יגִ לִ אי פְּ דַּ א וַ הָ יֵי: בְּ ר אַבָּ אָמַ
לּוֹן חַ ד הַ עַ א: ״בְּ רָ יסְ סִ יהּ דְּ ימֵּ אִ יב בְּ תִ כוֹן״. וּכְ א לְ בָא יְהֵ ינַן: ״יוֹם יַבָּ מִ גְּ רְ תַ וּמְ

יל. י יַלֵּ בַר יַלּוֹלֵ ר סָ י גַּנַּח. וּמָ בַר גַּנּוֹחֵ ר סָ א״. מָ רָ יסְ ם סִ יַבֵּב אֵ פָה וַתְּ קְ שְׁ נִ
William Davidson, Vocalized Aramaic (CC-BY-NC)

K E H O T ’ S  N O T E

ר״ה לג, ב.

65

לך אמר לבי בקשו פני

“To You my heart has said, ‘Seek my face’; Your face,

Havayah, I will seek.” The verse on which the two levels of

the heart’s cry are built.

Psalms 27:8תהילים כ״ז:ח׳

שׁ: בַקֵּ נֶיךָ ה׳ אֲ ת־פָּ נָי אֶ שׁוּ פָ י בַּקְּ בִּ ר לִ ךָ אָמַ לְ
In Thy behalf my heart hath said: ‘Seek ye My face'; Thy

face, L-RD, will I seek.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

תהלים כז, ח. ובאופן שפני )דישראל( ופניך הוי׳ הם ענין אחד — תשל״ט
שם.

66

פני היינו פנימיות הלב
There the Alter Rebbe reads “Seek my face” as “seek the

inner dimension of the heart” and distinguishes the outer

heart, a fiery love born from understanding G-d’s great‐

ness, from the point in the inner heart, which is far above

knowledge and contemplation.

K E H O T ’ S  N O T E

ראה אגה״ק סי׳ ד.

67

ובטובו מחדש בכי״ת מע״ב

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

ברכת יוצר.

68

ואתה מחי׳ את כולם

“You alone are Havayah; You made the heavens … the

earth and all that is on it … and You give life to them all.”

Part of the contemplation that produces the outer cry of

the heart.

Nehemiah 9:6נחמיה ט׳:ו׳

בָאָם כׇל־צְ יִם וְ מַ שָּׁ י הַ מֵ יִם שְׁ מַ שָּׁ ת־הַ יתָ אֶ שִׂ ה עָ ךָ אַתָּ דֶּ בַ ה־הוּא ה׳ לְ אַתָּ
בָא לָּם וּצְ ת־כֻּ יֶּה אֶ חַ ה מְ אַתָּ ם וְ הֶ ר בָּ כׇל־אֲשֶׁ ים וְ יַּמִּ יהָ הַ לֶ ר עָ כׇל־אֲשֶׁ ץ וְ אָרֶ הָ

ים: וִ חֲ תַּ שְׁ ךָ מִ יִם לְ מַ שָּׁ הַ
Thou art the L-RD, even Thou alone; Thou hast made heav‐

en, the heaven of heavens, with all their host, the earth and

all things that are thereon, the seas and all that is in them,
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and Thou preservest them all; and the host of heaven wor‐

shippeth Thee.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

נחמי׳ ט, ו.

אחרי ה׳ ילכו כארי׳ ישאג

“After Havayah they shall walk; like a lion He shall roar.”

The Alter Rebbe reads the roar as the outer cry of the

heart.

Hosea 11:10הושע י״א:י׳

יָּם: ים מִ נִ דוּ בָ רְ יֶחֶ אַג וְ י־הוּא יִשְׁ אָג כִּ יֵה יִשְׁ אַרְ כוּ כְּ י ה׳ יֵלְ אַחֲרֵ
They shall walk after the L-RD, Who shall roar like a lion;

For He shall roar, And the children shall come trembling

from the west.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

הושע יא, י.
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פני ארי׳ אל הימין
In the vision of the Chariot, “the face of a man, and the

face of a lion on the right.” The lion on the right is linked

with Michael and with love.

Ezekiel 1:10יחזקאל א׳:י׳

נֵי־שׁוֹר ם וּפְ תָּ עְ בַּ אַרְ ין לְ יָּמִ ל־הַ יֵה אֶ נֵי אַרְ ם וּפְ נֵי אָדָ ם פְּ נֵיהֶ מוּת פְּ וּדְ
ן: תָּ עְ בַּ אַרְ ר לְ נֵי־נֶשֶׁ ן וּפְ תָּ עְ בַּ אַרְ מֹאול לְ שְּׂ הַ מֵ

As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

יחזקאל א, י.

71

מחנה מיכאל . . אל הימין בחי׳ אהבה

The Zohar places Michael on the right, Gavriel on the left,

Uriel in front and Rafael behind, and quotes “the face of a

lion on the right.” A Kehot note cites it for Michael’s camp

on the side of love.

Zohar III, 118bזח״ג קיח, ב
K E H O T ’ S  N O T E

ראה זח״ג קיח, ב. ת״ז ת״ע.

72

כי נשגב שמו לבדו

“Let them praise the Name of Havayah, for His Name

alone is exalted.” Even His Name remains “alone,” above

the worlds.

Psalms 148:13תהילים קמ״ח:י״ג

יִם: מָ שָׁ ץ וְ רֶ ל־אֶ דּוֹ הוֹדוֹ עַ בַ מוֹ לְ גָּב שְׁ שְׂ י־נִ ם ה׳ כִּ ת־שֵׁ לוּ אֶ לְ הַ יְ
Let them praise the name of the L-RD, For His name alone is

exalted; His glory is above the earth and heaven.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

תהלים קמח, יג. ראה אוה״ת תרומה ע׳ א׳ת.

73

דלית מחשבה תפיסא ביה

In Elijah’s prayer at the opening of the Tikkunei Zohar:

“No thought can grasp You at all.”

Tikkunei Zohar 17a:10–12תקוני הזהר י״ז א:י׳-י״ב

אנת הוא עלאה על כל עלאין סתימא על כל סתימין. לית מחשבה
תפיסא בך כלל. אנת הוא דאפיקת עשר תקונין. וקרינן לון עשר
ספירן. לאנהגא בהון עלמין סתימין דלא אתגליין. ועלמין דאתגליין.

ובהון אתכסיאת )נ״א אתכסייא( מבני נשא. ואנת הוא דקשיר לון
ומיחד לון. ובגין דאנת מלגאו. כל מאן דאפריש חד מן חבריה מאלין

עשר. אתחשיב ליה כאלו אפריש בך.
Constantinople, 1740 (CC-BY-NC)
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אני ה׳ לא שניתי
“For I, Havayah, have not changed.” G-d is the same after

creation as before it.

Malachi 3:6מלאכי ג׳:ו׳

ם: יתֶ לִ נֵי־יַעֲקֹב לֹא כְ ם בְּ אַתֶּ י וְ יתִ נִ י ה׳ לֹא שָׁ נִ י אֲ כִּ
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

מלאכי ג, ו.

75

קודם שנברא העולם הי׳ הוא ושמו לבדו
The note cites the opening of the Shelah’s introduction,

along with Pirkei DeRabbi Eliezer and the Tikkunei Zohar,

for the teaching that before creation there was only He and

His Name.

K E H O T ’ S  N O T E

פדר״א פ״ג. וראה ת״ז תי״ט )מ, ב(. הקדמת של״ה בתחלתה.
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היה הוא ושמו לבדו

“Before the world was created, there was only the Holy

One, blessed be He, and His great Name.”

Pirkei DeRabbi Eliezer 3:2–3פרקי דרבי אליעזר ג׳:ב׳-ג׳

לָה עָ בַד, וְ לְ גָּדוֹל בִּ מוֹ הַ רוּךְ הוּא וּשְׁ דוֹשׁ בָּ קָּ יָה הַ עוֹלָם, הָ א הָ רָ בְ לֹּא נִ ד שֶׁ עַ

יָה לֹא הָ נָיו וְ פָ עוֹלָם לְ ת הָ יט אֶ חֲרִ יָה מַ הָ עוֹלָם, וְ ת הָ רֹא אֶ בְ בָה לִ חֲשָׁ מַ בְּ
נוֹת בְ הוּא רוֹצֶה לִ ךְ שֶׁ לֶ מֶ ה? לְ בָר דּוֹמֶ דָּ ה הַ מָ ל, לְ שָׁ לוּ מָ שְׁ ד. מָ עוֹמֵ
ינוֹ יו וּמוֹבָאָיו וּמוֹצָאָיו, אֵ ץ יְסוֹדוֹתָ יט בָּאָרֶ חֲרִ ינוֹ מַ ם אֵ לּוֹ, אִ ים שֶׁ רִ טֵ לְ פַּ
יָה לֹא הָ עוֹלָם וְ ת הָ נָיו אֶ פָ יט לְ חֱרִ רוּךְ הוּא הֶ דוֹשׁ בָּ קָּ ךְ הַ נוֹת, כָּ בְ יל לִ חִ תְ מַ
א רָ בְ לֹּא נִ ד שֶׁ אוּ עַ רְ בְ ים נִ רִ בָ ה דְ עָ בְ שׁוּבָה. שִׁ תְּ ת הַ א אֶ רָ בָּ ד שֶׁ ד עַ עוֹמֵ

כָּבוֹד, … א הַ סֵּ כִ ן, וְ דֶ גַן עֵ נֹּם, וְ יהִ גֵ ה, וְ ן: תּוֹרָ לּוּ הֵ אֵ עוֹלָם, וְ הָ
Before the world was created, the Holy One, blessed be He,

with His Name alone existed, and the thought arose in Him

to create the world. He began to trace (the foundations of)

the world before Himself, but it would not stand. They told a

parable, To what is the matter like? To a king who wishes to

build a palace for himself. If he had not traced in the earth

its foundations, its exits and its entrances, he does not begin

to build. Likewise the Holy One, blessed be …

Pirke DeRabbi Eliezer, Sefaria Vocalized Edition (Public Domain) · Pirke de
Rabbi Eliezer, trans. Rabbi Gerald Friedlander, London, 1916 (Public Domain)
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דלית מח׳ תפיסא בי׳

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

ת״ז בהקדמה.

78

המלך המרומם לבדו

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

ברכת יוצר.

79

שהוא בבחינת כתר שהוא עליון על כל האצילות

In Erchei HaKinuyim the Pardes writes that Keser is called

El Elyon “because it is supreme (elyon) over all of Atzilus.”

The Alter Rebbe cites it in his parenthesis.

Pardes Rimmonim 23:1:126פרדס רמונים כ״ג:א׳:קכ״ו

… וכן א״ל עליון פי׳ ר׳ משה כי הכתר נק׳ אל עליון מפני שהוא עליון
על כל האצילות. ובודאי שלא יקרא כן אלא בהיותו פועל בחסד. וכן

נק׳ חסד עליון כאשר יתבאר בערכו. וכבר בארנו בשער השמות פ״ה
שם א״ל עליון ואל מלך. ושם בארנו שלעולם שם אל בחסד. ובזהר
פרשת לך )דפ״ז( בפסוק ומלכי צדק מלך שלם פירש א״ל עליו״ן
בבינה. ואפשר היות המלה מפורסמת העליון על א״ל והיא הבינה
שהיא עליונה על החסד הנקרא א״ל. עוד יש א״ל שדי הוא רמז חבור

יסוד ומלכות. וכבר נתבאר ענין שדי …
Pardes Rimonim (Public Domain)

80

בד״ה לסוסתי

In the discourse on “To My mare among Pharaoh’s chari‐

ots” (11d), the Alter Rebbe says the horse runs higher than

the level of “man” on the throne, for the level of man is “I

will be like (adameh) the Most High,” whereas Elyon in the

true sense is “not a man”; for the meaning of Elyon he

refers back to this maamar.

K E H O T ’ S  N O T E

לקמן שה״ש יא, ג.
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לסוסתי

“To My mare among Pharaoh’s chariots I have likened

you, My beloved.” The opening words of the discourse the

Alter Rebbe refers to.

Song of Songs 1:9שיר השירים א׳:ט׳

י: יָתִ עְ יךְ רַ יתִ מִּ עֹה דִּ רְ י פַ בֵ כְ רִ י בְּ תִ סָ סֻ לְ

I have compared thee, O my love, To a steed in Pharaoh’s

chariots.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אדמה לעליון

The king of Babylon boasts, “I will ascend above the

heights of the clouds; I will be like the Most High.” The

Alter Rebbe hears in adameh (“I will be like”) the word

adam, “man.”

Isaiah 14:14ישעיהו י״ד:י״ד

יוֹן: לְ עֶ ה לְ מֶּ דַּ ב אֶ י עָ מֳתֵ ל־בָּ עֱלֶה עַ אֶ

I will ascend above the heights of the clouds; I will be like

the Most High.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כי לא אדם הוא

“The Eternal One of Israel does not lie or relent, for He is

not a man.” The true Elyon is beyond any likeness to man.

I Samuel 15:29שמואל א ט״ו:כ״ט

ם: נָּחֵ הִ ם הוּא לְ י לֹא אָדָ ם כִּ נָּחֵ לֹא יִ ר וְ קֵּ ל לֹא יְשַׁ אֵ רָ גַם נֵצַח יִשְׂ וְ
And also the Glory of Israel will not lie nor repent; for He is

not a man, that He should repent.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

84

צעקה בפנימית הלב למעלה מן הדעת

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

ראה זח״א קכט סע״א.

85

כרשפי אש

“Its flashes are flashes of fire, a flame of G-d.” The image

of the heart burning with love above reason.

Song of Songs 8:6שיר השירים ח׳:ו׳

ה שָׁ וֶת אַהֲבָה קָ זָּה כַמָּ י־עַ ךָ כִּ רוֹעֶ ל־זְ ם עַ ךָ כַּחוֹתָ בֶּ ל־לִ ם עַ י כַחוֹתָ נִ ימֵ שִׂ

יָה: תְ בֶ הֶ לְ שׁ שַׁ י אֵ פֵּ שְׁ יהָ רִ פֶ שָׁ נְאָה רְ אוֹל קִ שְׁ כִ
Set me as a seal upon thy heart, As a seal upon thine arm;

For love is strong as death, Jealousy is cruel as the grave;

The flashes thereof are flashes of fire, A very flame of the

L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ולמסור נפשו באחד

The note points to Or HaTorah on Terumah, together with

the Tur and the Bach and Pri Etz Chaim, on giving over

one’s soul at the word “One.”

K E H O T ’ S  N O T E

ראה טואו״ח ר״ס סא בב״ח שם. פע״ח שער הק״ש פי״ב. וראה אוה״ת
תרומה ע׳ א׳שסז.

87

כי חלק ה׳ עמו

“For the portion of Havayah is His people.” The root of the

inner love: Israel is G-d’s own portion.

Deuteronomy 32:9דברים ל״ב:ט׳

בֶל נַחֲלָתוֹ: מּוֹ יַעֲקֹב חֶ לֶק Havayah עַ י חֵ כִּ
For the portion of the L-RD is His people, Jacob the lot of

His inheritance.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כי ה״א אש אוכלה הוא
“For Havayah your G-d is a consuming fire, a jealous

G-d.” Fire, which rises and does not descend, pictures

G-d’s essence above the worlds.

Deuteronomy 4:24דברים ד׳:כ״ד

נָּא: ל קַ לָה הוּא אֵ שׁ אֹכְ יךָ אֵ לֹקֶ  י Havayah אֱ כִּ
For the L-RD thy G-d is a devouring fire, a jealous G-d.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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דברים ד, כד. קטע מכאן מובא באוה״ת ר״ה ע׳ א׳שסד.

נק׳ א-ל עליון

Malki-tzedek was “a priest of G-d Most High (El Elyon).”

The name expresses that G-d is above everything.

Genesis 14:18בראשית י״ד:י״ח
K E H O T ’ S  N O T E

בראשית יד, יח. ועוד. ראה גם לעיל פ׳ ואתחנן ח, ב.
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Kehot’s note points to Zohar, Terumah 10:106–116 for

these words.

Zohar, Terumah 10:106–116ספר הזהר, תרומה י׳:ק״ו-קט״ז
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את פניך הוי׳ אבקש

“To You my heart has said, ‘Seek my face’; Your face,

Havayah, I will seek.” The inner cry is drawn from seeking

G-d’s own face.

Psalms 27:8תהילים כ״ז:ח׳

שׁ: בַקֵּ נֶיךָ ה׳ אֲ ת־פָּ נָי אֶ שׁוּ פָ י בַּקְּ בִּ ר לִ ךָ אָמַ לְ

In Thy behalf my heart hath said: ‘Seek ye My face'; Thy

face, L-RD, will I seek.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כאריה ישאג

“After Havayah they shall walk; like a lion He shall roar.”

The roar is the outer cry of the heart.

Hosea 11:10הושע י״א:י׳

יָּם: ים מִ נִ דוּ בָ רְ יֶחֶ אַג וְ י־הוּא יִשְׁ אָג כִּ יֵה יִשְׁ אַרְ כוּ כְּ י ה׳ יֵלְ אַחֲרֵ
They shall walk after the L-RD, Who shall roar like a lion;

For He shall roar, And the children shall come trembling

from the west.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ובכל מאדך

“And you shall love Havayah your G-d with all your heart,

with all your soul and with all your might.” The inner love

is identified with “all your might.”

Deuteronomy 6:5דברים ו׳:ה׳

: ךָ אֹדֶ כׇל־מְ ךָ וּבְ שְׁ כׇל־נַפְ ךָ וּבְ בְ בָ כׇל־לְ יךָ בְּ לֹקֶ  ת ה׳ אֱ תָּ אֵ בְ אָהַ וְ
And thou shalt love the L-RD thy G-d with all thy heart, and

with all thy soul, and with all thy might.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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דברים ו, ה.

94

ממעמקים קראתיך ה׳

“A song of ascents. From the depths I have called You,

Havayah.” Said during the Ten Days of Teshuvah, as the

cry from the depths of the heart.

Psalms 130:1תהילים ק״ל:א׳

יךָ ה׳ אתִ רָ ים קְ קִּ עֲמַ מַּ עֲלוֹת מִ מַּ יר הַ שִׁ

A Song of Ascents. Out of the depths have I called Thee, O

L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים קל, א.
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כי רע ומר
“Know and see that it is evil and bitter that you have for‐

saken Havayah your G-d.” The Alter Rebbe uses these

words for the bitterness of the one who returns.

Jeremiah 2:19ירמיהו ב׳:י״ט

ת־ה׳ ךְ אֶ בֵ זְ ר עׇ מָ ע וָ י־רַ י כִּ אִ י וּרְ עִ ךְ וּדְ חֻ ךְ תּוֹכִ יִ בוֹתַ שֻׁ ךְ וּמְ תֵ עָ ךְ רָ רֵ יַסְּ תְּ
בָאוֹת: דֹ־נָי ה׳ צְ ם־אֲ אֻ ךְ נְ יִ לַ י אֵ תִ דָּ חְ לֹא פַ ךְ וְ יִ לֹקָ  אֱ

Thine own wickedness shall correct thee, and thy backslid‐

ings shall reprove thee: Know therefore and see that it is an

evil and a bitter thing, that thou hast forsaken the L-RD thy

G-d, neither is My fear in thee, Saith the L-rd GOD of hosts.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כי רע ומר עזבו את ה׳

“They have forsaken Havayah, they have provoked the

Holy One of Israel.” A Kehot note cites this verse for the

words.

Isaiah 1:4ישעיהו א׳:ד׳

צוּ אֲ ת־ה׳ נִ בוּ אֶ זְ ים עָ יתִ חִ שְׁ ים מַ נִ ים בָּ עִ רֵ ע מְ ן זֶרַ וֺ ד עָ ם כֶּבֶ א עַ הוֹי גּוֹי חֹטֵ
זֹרוּ אָחוֹר: ל נָ אֵ רָ דוֹשׁ יִשְׂ ת־קְ אֶ

Ah sinful nation, A people laden with iniquity, A seed of evil-

doers, Children that deal corruptly; They have forsaken the

L-RD, They have contemned the Holy One of Israel, They are

turned away backward.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ראה ישעי׳ א, ד.
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איש ולב עמוק

“The inward part of a man and the heart are deep.” The

depth that the bitterness of teshuvah reaches.

Psalms 64:7תהילים ס״ד:ז׳

מֹק: לֵב עָ ישׁ וְ ב אִ רֶ קֶ פָּשׂ וְ חֻ פֶשׂ מְ נוּ חֵ מְ שׂוּ־עוֹלֹת תַּ פְּ יַחְ
They search out iniquities, they have accomplished a dili‐

gent search; even in the inward thought of every one, and

the deep heart.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בד״ה שוש אשיש

In the discourse on “I will greatly rejoice” (48b), “my soul

shall exult in my G-d” is explained through the Name

Elokim, the contraction through which the inner light is

drawn down, and the Alter Rebbe refers to this maamar’s

explanation of “to raise you up this day as a people to

Him”: that “the glorious splendor of His Kingship,” the

Malchus of Ein Sof, be revealed.

K E H O T ’ S  N O T E

לקמן מח, ב.
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תגל נפשי באלקי

“I will greatly rejoice in Havayah, my soul shall exult in

my G-d.” The verse of the discourse the Alter Rebbe refers

to.

Isaiah 61:10ישעיהו ס״א:י׳

ה קָ דָ יל צְ עִ ע מְ י־יֶשַׁ דֵ גְ י בִּ נִ ישַׁ בִּ לְ י הִ י כִּ לֹקַ י בֵּא שִׁ גֵל נַפְ ה׳ תָּ ישׂ בַּ שׂוֹשׂ אָשִׂ

: יהָ לֶ ה כֵ דֶּ עְ כַכַּלָּה תַּ ר וְ אֵ ן פְּ כַהֵ ן יְ תָ י כֶּחָ נִ טָ עָ יְ
I will greatly rejoice in the L-RD, My soul shall be joyful in

my G-d; For He hath clothed me with the garments of salva‐

tion, He hath covered me with the robe of victory, As a bride‐

groom putteth on a priestly diadem, And as a bride adorneth

herself with her jewels.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כבוד הדר מלכותו

“To make known to the sons of man His mighty acts and

the glorious splendor of His Kingship.” Used here for the

revelation of the inner dimension of G-d’s Kingship.

Psalms 145:12תהילים קמ״ה:י״ב

כוּתוֹ: לְ ר מַ בוֹד הֲדַ יו וּכְ בוּרֹתָ ם גְּ אָדָ נֵי הָ בְ יעַ לִ הוֹדִ לְ

To make known to the sons of men His mighty acts, And the

glory of the majesty of His kingdom.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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מרחוק ה׳ נראה לי

“From afar Havayah appeared to me: with an everlasting

love I have loved you.” The revelation comes precisely out

of the sense of distance. (The Kehot note numbers the

verse 31:2.)

Jeremiah 31:3ירמיהו ל״א:ג׳

ד: סֶ יךְ חָ תִּ כְ שַׁ ן מְ ל־כֵּ יךְ עַ תִּ בְ הַ אַהֲבַת עוֹלָם אֲ י וְ אָה לִ חוֹק ה׳ נִרְ רָ מֵ
’From afar the L-RD appeared unto me.’ ’Yea, I have loved

thee with an everlasting love; Therefore with affection have I

drawn thee.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ירמי׳ לא, ב.
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מרחוק ה׳ נראה לי

The Zohar explains “counsels from afar” (Isaiah 25:1) with

“From afar Havayah appeared to me,” as speaking of “the

depth of all.”

Zohar, Tzav 29:187–30:193ספר הזהר, צו כ״ט:קפ״ז-ל׳:קצ״ג
As they were going along, they came across a man with three

myrtle branches in his hand. They went up to him and said:

‘What is this for?’ He replied: ‘To refresh the fainting

one.’1The nefesh (soul), v. infra. Said R. Eleazar: ‘That is a

good answer. But why three?’ He replied: ‘One for Abraham,

one for Isaac, and one for Jacob; and I bind them together

and smell them, because the scent refreshes the soul, and

by this act of faith blessings are drawn down from above.’

Said R. …

The Zohar; London, Soncino Press, 1933 (Public Domain)
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בביאור ע״פ כי המצוה הזאת

According to the note, the explanation on “For this com‐

mandment” is found in the Alter Rebbe’s maamarim of

5565.
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ראה סה״מ תקס״ה.
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ולא רחוקה היא

“For this commandment which I command you this day is

not too wondrous for you, nor is it far off.” The verse of the

explanation the Alter Rebbe refers to.

Deuteronomy 30:11דברים ל׳:י״א

ה חֹקָ לֹא רְ ךָ וְ מְּ וא מִ לֵאת הִ פְ לֹא־נִ יּוֹם  ךָ הַ וְּ צַ י מְ ר אָנֹכִ זֹּאת אֲשֶׁ וָה הַ צְ מִּ י הַ כִּ
וא: הִ

For this commandment which I command thee this day, it is

not too hard for thee, neither is it far off.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בזהר ויקרא דף כ׳ סע״ב ובפ׳ צו דל״ה סע״ב

The Tzemach Tzedek explains, following the Zohar on

Vayikra, that “from afar” in “I will save you from afar” is

like “From afar Havayah appeared to me” and “from afar

she brings her bread,” namely “the depth of the stream,

the place from which that river flows forth,” and so too the

Zohar on Tzav reads “counsels from afar.”
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”ע״ד המבואר בזח״ג פ׳ ויקרא דף כ׳ סע״ב בפי׳ כי הנני מושיעך מרחוק,

כההוא דכתיב מרחוק ה׳ נראה לי. וכתיב ממרחק תביא לחמה ומאן הוא
עמיקא דנחלא אתר דההוא נהר נגיד ונפיק, וכמש״ש ס״פ צו דל״ה ע״ב בפי׳
עצות מרחוק”. — אוה״ת נ״ך כרך א ע׳ שסז. ראה לעיל פ׳ תבוא מא, ד מ״מ

על פסוק מרחוק ה׳ נראה לי.
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אומרים אתה זוכר מעשה עולם

Kehot’s marei makom for these words (its note is below).
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בתפלת מוסף דר״ה.
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בד״ה יו״ט של ר״ה שחל להיות בשבת

The discourse on the festival of Rosh HaShanah that falls

on Shabbos explains the Malchuyos of Rosh HaShanah as

the building of the Nukva (Malchus), and goes on (56c–d)

to say that from the Malchus within Keser is drawn the

Keser within Malchus, and that Keser receives from the

Malchus within Keser.
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לקמן נו, ב.
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Rabbi Chiya reads “I will save you from afar” (Jeremiah

30:10) as the “afar” of “From afar Havayah appeared to

me” and of “from afar she brings her bread.”

Zohar, Vayikra 49:342–51:352-ספר הזהר, ויקרא מ״ט:שמ״ב
נ״א:שנ״ב
R. Hiya discoursed on the verse: “Therefore fear not, O

Jacob my servant… for lo, I will save thee from afar” (Jer.

30, 10). ‘The word “afar” here’, he said, ‘is used in the same

sense as in the words, “From afar the L-rd appeared unto
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me” (Ibid. 31, 3), and refers to the deep source of the River,

the place where it issues forth. “Jacob shall return”: Jacob is

here a name of the Holy One, blessed be He, who will yet re‐

turn to join the Community of Israel.

The Zohar; London, Soncino Press, 1933 (Public Domain)

יהי רקיע

“Let there be a firmament in the midst of the waters, and

let it divide between waters and waters.” The firmament is

the model of the screens that hide G-dliness.

Genesis 1:6בראשית א׳:ו׳

יִם: יִם לָמָ ין מַ יל בֵּ דִּ בְ י מַ יהִ יִם וִ מָּ תוֹךְ הַ יעַ בְּ קִ י רָ הִ ים יְ לֹקִ  ר אֱ יֹּאמֶ וַ
And G-d said: ‘Let there be a firmament in the midst of the

waters, and let it divide the waters from the waters.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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הללו יה הללו אל בקדשו הללוהו ברקיע עוזו הללוהו בגבורותיו
הללוהו כרוב גודלו הללוהו בתקע שופר

“Praise Yah! Praise G-d in His holiness; praise Him in the

firmament of His strength. Praise Him for His mighty acts;

praise Him according to the abundance of His greatness.

Praise Him with the blast of the shofar.” Each phrase is

read as a stage in the descent of G-d’s light.

Psalms 150:1–3תהילים ק״נ:א׳-ג׳

יו בוּרֹתָ גְ לוּהוּ בִ לְ זּוֹ: הַ יעַ עֻ קִ רְ לוּהוּ בִּ לְ שׁוֹ הַ דְ קׇ ל בְּ לוּ־אֵ לְ הּ הַ לוּ־קָ לְ הַ
נּוֹר: כִ נֵבֶל וְ לוּהוּ בְּ לְ ר הַ ע שׁוֹפָ קַ תֵ לוּהוּ בְּ לְ לוֹ: הַ דְ רֹב גֻּ לוּהוּ כְּ לְ הַ

Hallelujah. Praise G-d in His sanctuary; Praise Him in the

firmament of His power. Praise Him for His mighty acts;

Praise Him according to His abundant greatness. Praise

Him with the blast of the horn; Praise Him with the psaltery

and harp.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כי כארץ תוציא צמחה

The discourse on “For as the earth brings forth its growth”

speaks of the spiritual reward hidden in every mitzvah,

revealed in part on Rosh HaShanah and Yom Kippur, and

asks why during the Ten Days of Teshuvah we say “the

holy King.”
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לקמן נ, ב.
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כי כארץ תוציא צמחה

“For as the earth brings forth its growth, and as a garden

makes its seeds spring forth, so will G-d cause right‐

eousness and praise to spring forth.” The opening words

of the discourse the Alter Rebbe refers to.

Isaiah 61:11ישעיהו ס״א:י״א

ה קָ דָ יחַ צְ מִ דֹ־נָי ה׳ יַצְ ן אֲ יחַ כֵּ מִ צְ יהָ תַ גַנָּה זֵרוּעֶ הּ וּכְ חָ מְ יא צִ ץ תּוֹצִ י כָאָרֶ כִּ

גּוֹיִם: לָּה נֶגֶד כׇּל־הַ הִ וּתְ
For as the earth bringeth forth her growth, And as the gar‐

den causeth the things that are sown in it to spring forth; So

the L-rd GOD will cause victory and glory To spring forth

before all the nations.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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קדושתי למעלה מקדושתכם

On “Be holy, for I am holy”: “Could it be like Me?

Therefore it says, ‘for I am holy’: My holiness is above

your holiness.”

Vayikra Rabbah 24:9ויקרא רבה כ״ד:ט׳
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בביאור ע״פ שמע ישראל
Asking what “life” means in “choose life,” the maamar on

“Hear, O Israel” (11b) quotes “Let there be a firmament …

And G-d made the firmament” and explains that the firma‐

ment divides the upper waters, the supernal life and de‐

light, from the lower waters, the pleasures of this world.

K E H O T ’ S  N O T E

לעיל פ׳ ואתחנן יא, ב.
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שמע ישראל

“Hear, O Israel.” The opening words of the discourse in

Likkutei Torah on Va’eschanan to which he refers for the

firmament.

Deuteronomy 6:4דברים ו׳:ד׳

ד: חָ ינוּ Havayah אֶ לֹקֵ  ל Havayah אֱ אֵ רָ ע יִשְׂ מַ שְׁ
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ויעש אלקים את הרקיע

“And G-d made the firmament, and divided between the

waters under the firmament and the waters above the

firmament.”

Genesis 1:7בראשית א׳:ז׳

יִם מַּ ין הַ יעַ וּבֵ קִ ת לָרָ חַ תַּ ר מִ יִם אֲשֶׁ מַּ ין הַ ל בֵּ דֵּ יַּבְ יעַ וַ קִ רָ ת־הָ ים אֶ לֹקִ  שׂ אֱ יַּעַ וַ
ן: י־כֵ הִ יְ יעַ וַ קִ ל לָרָ עַ ר מֵ אֲשֶׁ

And G-d made the firmament, and divided the waters which

were under the firmament from the waters which were above

the firmament; and it was so.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

117

ויעש אלקים את הרקיע

On “And over the heads of the chayah a firmament”

(Ezekiel 1:22), the Zohar teaches that there is a chayah

above a chayah and “a firmament above a firmament” that

rules over them.

Zohar, Vayigash 11:118–12:131ספר הזהר, ויגש י״א:קי״ח-י״ב:קל״א
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בזהר בראשית דף ל״ב

The note says that the wording of the Zohar on Bereishis

(32b) is given in Or HaTorah on Va’eschanan.
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ראה הלשון באוה״ת פ׳ ואתחנן ע׳ רה.
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קו לקו זעיר שם זעיר שם

“Line by line, line by line, a little here, a little there.” The

light flows in small, measured portions after the
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contractions.

Isaiah 28:10ישעיהו כ״ח:י׳

ם: יר שָׁ עֵ ם זְ יר שָׁ עֵ ו זְ קָ ו לָ ו קַ קָ ו לָ ו קַ צָ ו לָ ו צַ צָ ו לָ י צַ כִּ

For it is precept by precept, precept by precept, Line by line,

line by line; Here a little, there a little.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ישעי׳ כח, י.

ועלמות אין מספר

“There are sixty queens … and alamos without number.”

The Alter Rebbe reads the word as “worlds without

number.”

Song of Songs 6:8שיר השירים ו׳:ח׳

ר: פָּ סְ ין מִ עֲלָמוֹת אֵ ים וַ שִׁ גְ ילַ ים פִּ מֹנִ לָכוֹת וּשְׁ ה מְ מָּ ים הֵ שִּׁ שִׁ
There are threescore queens, And fourscore concubines,

And maidens without number.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שה״ש ו, ח.

121

ובכל עולם אין מספר לגדודיו

The Gemara reconciles “a thousand thousands serve Him”

(Daniel 7:10) with “Is there any number to His troops?”

(Job 25:3): a thousand thousands is the number of one

troop, but His troops are without number.

Chagigah 13b:12–13חגיגה י״ג ב:י״ב-י״ג

שׁוּנֵּיהּ״ מְּ ין יְשַׁ פִ לֶף אַלְ אי: ״אֶ ן דּוֹסַ י בֶּ שּׁוּם אַבָּא יוֹסֵ ר מִ י אוֹמֵ בִּ יָא, רַ נְ … תַּ

ר: יָה בַּר אַבָּא אָמַ מְ י יִרְ בִּ רַ ר״. וְ פָּ סְ ין מִ יו אֵ דוּדָ גְ לִ ד, ״וְ חָ דוּד אֶ פַּר גְּ סְ — מִ

ן ק מִ נָפֵ ינוּר נָגֵד וְ ר דִּ הַ ר: ״נְ מַ נֶּאֱ ינוּר, שֶׁ ר דִּ הַ נְ שׁוּנֵּיהּ״, לִ מְּ ין יְשַׁ פִ לֶף אַלְ ״אֶ
י יְקוּמוּן״. מוֹהִ דָ ן קָ בָ בְ בּוֹ רִ רִ שׁוּנֵּיהּ וְ מְּ ין יְשַׁ פִ לֶף אַלְ י אֶ מוֹהִ דָ קֳ

William Davidson, Vocalized Aramaic (CC-BY-NC)
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חגיגה יג, ב. וראה לעיל ס״פ חקת סז, א. פ׳ ואתחנן יב, א. פ׳ ראה כט, ב.
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ובגדוד אחד אלף אלפים

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

חגיגה שם.

123

בד״ה ענין ק״ש בפ׳ ואתחנן

There (12a) the Alter Rebbe explains that “the greatness of

His greatness” would mean the great expansion of Chesed

itself, whereas “the abundance of His greatness” means

the many kinds of division of that expansion into worlds

and levels without end.

K E H O T ’ S  N O T E

לעיל יב, א.

124

אבא יסד ברתא

The Raaya Mehemna reads “Havayah founded the earth

with wisdom” (Proverbs 3:19) as “Abba founded the

daughter”: Chochmah, the Father, establishes Malchus,

the daughter. The Kehot note also gives 3:258a, where the

Raaya Mehemna repeats it.

Zohar III, 256bזח״ג רנו, ב
K E H O T ’ S  N O T E

זח״ג רנו, ב )ברע״מ(. ]רנח, א. — כ[.
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בד״ה תקעו בחודש שופר
The discourse explains the tekiah as a simple sound from

the breath of the heart’s inner dimension, far above

Chochmah, which cannot be put into speech, since speech

is drawn from Chochmah.

K E H O T ’ S  N O T E

לקמן נד, ב.
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תקעו בחדש שופר

“Blow the shofar at the New Moon, at the appointed time,

for our festival day.” The opening words of the discourse

he refers to.

Psalms 81:4תהילים פ״א:ד׳

גֵּנוּ: יוֹם חַ ה לְ כֵּסֶ ר בַּ שׁ שׁוֹפָ חֹדֶ עוּ בַ קְ תִּ

Blow the horn at the new moon, at the full moon for our

feast-day.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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צעקה אלו

“A cry is greater than them all, for a cry is in the heart,” as

it is written, “Their heart cried out”; it is a cry in which

one cries out and says nothing.

Zohar, Shemot 49:354–50:364ספר הזהר, שמות מ״ט:שנ״ד-נ׳:שס״ד

What is the difference between imploring and crying?’ Said

R. Isaac: ‘The former means prayer in actual words (Ps. 39,

13; LXXXVIII, 14; XXX, 3), the latter crying without words. R.

Judah said: ‘Hence crying is more poignant than all other

expression of grief, because it is entirely a matter of the

heart, as it says, “Their heart cried unto the lord” (Lam. 2,

18). This crying comes nearer to the Holy One, blessed be

He, than imploring and praying in words, as it says, “If he

(the orphan) cries …

The Zohar; London, Soncino Press, 1933 (Public Domain)
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לא זז מחבבה עד שקראה בתי
A king loved his only daughter and called her “my daugh‐

ter”; he did not stop cherishing her until he called her

“my sister,” and then “my mother”; so G-d calls Israel

daughter, sister and mother. The Kehot note cites it as

Shemos Rabbah 52:4.

Shemot Rabbah 52:5שמות רבה נ״ב:ה׳

… משל למלך, שהיתה לו בת יחידה, והיה מחבבה ביותר מדאי, והיה

קורא אותה בתי. לא זז מחבבה, עד שקראה אחותי, ועד שקראה אמי.
כך הקב״ה, בתחילה קרא לישראל בת, שנאמר )תהלים מה(: שמעי בת
וראי והטי אזנך ושכחי עמך ובית אביך, לא זז מחבבן עד שקראן
אחותי, שנאמר )שיר ה(: פתחי לי אחותי רעיתי יונתי תמתי שראשי
נמלא טל קוצותי רסיסי לילה, לא זז מחבבן, עד שקראן אמי, שנאמר
)ישעיה נא(: הקשיבו אלי עמי ולאמי אלי האזינו כי תורה מאתי תצא

ומשפטי לאור עמים ארגיע. עמד רשב״י ונשקו על …

129



L I K K U T E I  T O R A H  ·  P A R S H A S  N I T Z AV I M  ·  M A A M A R  1 אתם נצבים היום כלכם וגו׳

53likuteitorah.com/likkutei-torah/nitzavim/1/

P A R A G R A P H  1 5

Another matter, “they brought the Tabernacle” – that is what

is written: “Emerge, daughters of Zion, and look at King

Solomon, with the crown with which his mother crowned

him on the day of his wedding, and on the day of the rejoic‐

ing of his heart” (Song of Songs 3:11). When was this verse

stated? On the day that the Tabernacle was set up, when

there was great celebration in Israel because the Holy One

blessed be He rested amongst them. “Daughters of Zion

[tziyon]” – the children who are …

Daat Shemot Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)

לא זז מחבבה עד שקראה בתי . . אמי

On Re’eh (31d) the Alter Rebbe connects “until he called

her ‘my mother’” with the supernal will above Chochmah

and the heart’s desire with “all your might”; a little further

on he pairs “my daughter” with “Abba founded the daugh‐

ter,” as here.

Shemot Rabbah 52:4שמות רבה נ״ב:ד׳

כמה חכמים היו שם, ובאו להם אצל משה ולא היו יכולין להקימו?!
אלא אמר שלמה )משלי לא(: רבות בנות עשו חיל ואת עלית על כלנה,
שמשה היה מעולה מכולם. ואת עלית על כולנה. למה? שעשו את
המשכן ולא היו יודעין ליישבו. מה עשה? נטלו כל אחד ואחד מלאכתו,
ובאו להם אצל משה ואומרים: הרי קרשים, הרי בריחין. כיון שראה

משה אותם, מיד שרתה עליו רוה״ק, והקימו. ולא תאמר משה העמידו,
אלא המשכן נעשו בו נסים ועמד מעצמו, שנאמר: הוקם המשכן. ואם

תמה את על זה, הרי שלמה, כשבנה בית המקדש …
There were numerous wise men there, and they came to

Moses, but they were unable to erect it. As Solomon said:

“Many daughters have performed valiantly, but you have

surpassed [alit] them all” (Proverbs 31:29); as Moses was the

most excellent [meuleh] of them all. “But you have sur‐

passed them all.” Why? Because they crafted the Tabernacle

but were unable to put it together. What did they do? Each

and every one took [the product of] his labor and they came

to Moses. They said: ‘Here are the boards, here …

Daat Shemot Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022

(CC-BY)

Zohar III, 262aזח״ג רסב, א
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שמו״ר נב, ד. זח״ג רסב, א. ע״ל ראה )לא, ד(. וש״נ. ]כ[.
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ועיין בזהר שמות )ד״כ ע״א(

The Zohar on Shemos (20a) is cited also in the discourse at

54b, which speaks of a cry that remains in the heart be‐

cause the bitterness is too great for the soul to contain and

cannot be uttered with the lips.
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נזכר גם לקמן נד, ב. נח, ד. האזינו עב, ד.

131

הללוי-ה הללו א-ל בקדשו

The words here quote Psalms 150:1; the passage is shown

below.

Psalms 150:1תהילים ק״נ:א׳

זּוֹ: יעַ עֻ קִ רְ לוּהוּ בִּ לְ שׁוֹ הַ דְ קׇ ל בְּ לוּ־אֵ לְ הּ הַ לוּ־קָ לְ הַ

Hallelujah. Praise G-d in His sanctuary; Praise Him in the

firmament of His power.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים קנ, א.
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ובפרדס ערך צעקה
There “Their heart cried out” is explained as a cry from

the inner dimension of the heart, with references to the

Zohar on Shemos and the Pardes, entry “Cry”; the cry

grows strong precisely because of the distance from the

light of the King’s countenance.

K E H O T ’ S  N O T E

נזכר גם לקמן נח, ד.
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On “Let there be a firmament,” the Zohar speaks of seven

firmaments above, and of the firmament that separates the

upper waters from the lower and draws them in and pass‐

es them down.

Zohar, Bereshit 37:361–39:373-ספר הזהר, בראשית ל״ז:שס״א
ל״ט:שע״ג
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ישראל עלו במחשבה
Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

ת״ז )תט״ל וריש ת״מ(. ובכ״ד. ]כ[.
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אין מלך בלא עם
The Kehot note cites Rabbeinu Bachya’s commentary as a

source for the saying “there is no king without a people.”

K E H O T ’ S  N O T E

בחיי וישב לח, ל. ס׳ החיים פ׳ גאולה פ״ב. עה״מ שער שעה״מ רפ״א. ראה
פדר״א פ״ג.
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בד״ה שובה ישראל עד

Section 4 of the discourse on “Return, O Israel, unto

Havayah your G-d” (67a) says that the ultimate purpose of

teshuvah from the depths of the heart, “Seek my face” and

“Your face, Havayah,” is “For with You is forgiveness, that

You may be feared”: forgiveness is revealed so that awe of

Him be revealed, fulfilling “you shall set a king over you.”

K E H O T ’ S  N O T E

לקמן סז, א סעי׳ ד.
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שובה ישראל עד

“Return, O Israel, unto Havayah your G-d.” The opening

words of the discourse the Alter Rebbe refers to.

Hosea 14:2הושע י״ד:ב׳

: נֶךָ וֺ עֲ תָּ בַּ לְ י כָשַׁ יךָ כִּ לֹקֶ  ד ה׳ אֱ ל עַ אֵ רָ שׁוּבָה יִשְׂ
Return, O Israel, unto the L-RD thy G-d; For thou hast stum‐

bled in thine iniquity.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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למען תורא

“For with You is forgiveness, that You may be feared.”

Quoted from the discourse he refers to, on the ultimate

purpose.

Psalms 130:4תהילים ק״ל:ד׳

א: רֵ וָּ ן תִּ עַ מַ ה לְ יחָ לִ סְּ ךָ הַ מְּ י־עִ כִּ

For with Thee there is forgiveness, that Thou mayest be

feared.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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לעברך בברית

“That you may pass into the covenant of Havayah your

G-d.” Read here as passing from level to level.

Deuteronomy 29:11דברים כ״ט:י״א

יּוֹם: ךָ הַ מְּ ת עִ יךָ כֹּרֵ לֹקֶ  ר ה׳ אֱ אָלָתוֹ אֲשֶׁ יךָ וּבְ לֹקֶ  ית ה׳ אֱ רִ בְ ךָ בִּ רְ בְ עׇ לְ
that thou shouldest enter into the covenant of the L-RD thy

G-d—and into His oath—which the L-RD thy G-d maketh

with thee this day;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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עד יעבור עמך ה׳

“Until Your people pass over, Havayah, until the people

You have acquired pass over.” From the Song at the Sea; it

shows the sense of “passing” in “That you may pass into

the covenant.”

Exodus 15:16שמות ט״ו:ט״ז
ךָ מְּ ד־יַעֲבֹר עַ ן עַ מוּ כָּאָבֶ דְּ ךָ יִ רוֹעֲ דֹל זְ גְ ד בִּ חַ פַ ה וָ תָ ימָ ם אֵ יהֶ פֹּל עֲלֵ תִּ

: יתָ נִ ם־זוּ קָ ד־יַעֲבֹר עַ Havayah עַ

Terror and dread falleth upon them; By the greatness of

Thine arm they are as still as a stone; Till Thy people pass

over, O L-RD, Till the people pass over that Thou hast

gotten.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שמות טו, טז.
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למען הקים אותך היום לו לעם
“In order to raise you up this day as a people to Him, and

He will be your G-d.” The covenant makes Israel His peo‐

ple, without whom there is no king.

Deuteronomy 29:12דברים כ״ט:י״ב
ךְ ר־לָ בֶּ ר דִּ ים כַּאֲשֶׁ לֹקִ ךָ לֵא יֶה־לְּ הְ הוּא יִ ם וְ עָ יּוֹם לוֹ לְ ךָ הַ ים־אֹתְ קִ ן הָ עַ מַ לְ

יַעֲקֹב: ק וּלְ חָ צְ יִ ם לְ הָ רָ אַבְ יךָ לְ בֹתֶ אֲ בַּע לַ שְׁ ר נִ כַאֲשֶׁ וְ
that He may establish thee this day unto Himself for a peo‐

ple, and that He may be unto thee a G-d, as He spoke unto

thee, and as He swore unto thy fathers, to Abraham, to Isaac,

and to Jacob.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ישראל עם קרובו

“The children of Israel, the people near to Him.” The bond

that results from the covenant.

Psalms 148:14תהילים קמ״ח:י״ד

הּ: לוּ־קָ לְ רֹבוֹ הַ ם קְ ל עַ אֵ רָ נֵי יִשְׂ בְ יו לִ ידָ כׇל־חֲסִ לָּה לְ הִ מּוֹ תְּ עַ ן לְ רֶ ם קֶ יָּרֶ וַ

And He hath lifted up a horn for His people, A praise for all

His saints, Even for the children of Israel, a people near

unto Him. Hallelujah.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים קמח, יד.
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בביאור ע״פ כי כארץ תוציא צמחה
The explanation on “For as the earth brings forth its

growth” (52b) says that the souls of Israel are drawn from

Chochmah of Atzilus, as a child from the father’s brain,

which is why Israel are called “first” and are said to have

“arisen in thought,” and that through self-sacrifice they

rise to the supernal thought.

K E H O T ’ S  N O T E

לקמן נב, ב.
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כי כארץ תוציא צמחה

“For as the earth brings forth its growth.” The opening

words of the explanation the Alter Rebbe refers to.

Isaiah 61:11ישעיהו ס״א:י״א

ה קָ דָ יחַ צְ מִ דֹ־נָי ה׳ יַצְ ן אֲ יחַ כֵּ מִ צְ יהָ תַ גַנָּה זֵרוּעֶ הּ וּכְ חָ מְ יא צִ ץ תּוֹצִ י כָאָרֶ כִּ
גּוֹיִם: לָּה נֶגֶד כׇּל־הַ הִ וּתְ

For as the earth bringeth forth her growth, And as the gar‐

den causeth the things that are sown in it to spring forth; So

the L-rd GOD will cause victory and glory To spring forth

before all the nations.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אשר לשלמה

“The Song of Songs, which is Shlomo’s.” He refers to his

explanation of this verse.

Song of Songs 1:1שיר השירים א׳:א׳

לֹמֹה:  שְׁ ר לִ ים אֲשֶׁ ירִ שִּׁ יר הַ שִׁ

THE song of songs, which is Solomon’s.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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צאינה וראינה

“Go forth and see, daughters of Zion, King Shlomo, in the

crown with which his mother crowned him.” The opening

words of the discourse he refers to.

Song of Songs 3:11שיר השירים ג׳:י״א

יוֹם מּוֹ בְּ ה־לּוֹ אִ רָ טְּ עִ ה שֶׁ רָ עֲטָ לֹמֹה בָּ  ךְ שְׁ לֶ מֶּ יּוֹן בַּ נוֹת צִ ינָה בְּ אֶ נָה וּרְ אֶ צְ
בּוֹ: ת לִ חַ מְ יוֹם שִׂ נָּתוֹ וּבְ חֲתֻ

Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of

the gladness of his heart.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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משפט לאלקי יעקב

“For it is a statute for Israel, a judgment of the G-d of

Yaakov.” Said of Rosh HaShanah; there is judgment above
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as to who merits the revelation.

Psalms 81:5תהילים פ״א:ה׳

י יַעֲקֹב: לֹקֵ פָּט לֵא שְׁ ל הוּא מִ אֵ רָ יִשְׂ י חֹק לְ כִּ

For it is a statute for Israel, an ordinance of the G-d of Jacob.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

תחלת מעשיך

“This day is the beginning of Your works,” from the Rosh

HaShanah prayer cited in the Gemara.

Rosh Hashanah 27a:15–16ראש השנה כ״ז א:ט״ו-ט״ז

ל בַּר מוּאֵ ב שְׁ ר רַ כוּ׳. אָמַ כוֹת וְ רָ בְּ לַ ה וְ יעָ קִ נָה לַתְּ שָּׁ רֹאשׁ הַ יּוֹבֵל לְ וֶה הַ שָׁ

יוֹם כָּרוֹן לְ יךָ זִ עֲשֶׂ לַּת מַ חִ יּוֹם תְּ נָא ״זֶה הַ ידָּ אִ ינַן הָ לֵּ צַ אן מְ מַ ק: כְּ חָ צְ יִ
ב יב רַ תִ עוֹלָם. מֵ א הָ רָ בְ י נִ רִ שְׁ תִ ר: בְּ אָמַ זֶר, דְּ יעֶ לִ י אֱ בִּ רַ אן — כְּ מַ אשׁוֹן״, כְּ רִ
יּוֹם יכָּא ״זֶה הַ א אִ הָ כוֹת, וְ רָ בְּ לַ ה וְ יעָ קִ נָה לַתְּ שָּׁ רֹאשׁ הַ וֶה יוֹבֵל לְ ינָא: שָׁ עֵ
א! יתָ יוֹבֵל לֵ א, וּבְ יתָ נָה אִ שָּׁ רֹאשׁ הַ בְ אשׁוֹן״, דִּ יוֹם רִ כָּרוֹן לְ יךָ זִ עֲשֶׂ לַּת מַ חִ תְּ

א. אָרָ נֵי — אַשְּׁ תָ י קָ כִּ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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ויהי בישורון מלך

“And He was King in Yeshurun.” The Kingship established

on Rosh HaShanah.

Deuteronomy 33:5דברים ל״ג:ה׳

ל: אֵ רָ י יִשְׂ טֵ בְ ד שִׁ ם יַחַ י עָ אשֵׁ ף רָ אַסֵּ תְ הִ ךְ בְּ לֶ רוּן מֶ ישֻׁ י בִ הִ יְ וַ

And there was a king in Jeshurun, When the heads of the

people were gathered, All the tribes of Israel together.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

150

אמרו לפני מלכיות כדי שתשמליכוני עליכם

“Say before Me Malchuyos so that you make Me King over

you, Zichronos so that your remembrance rises before Me

for good; and through what? Through the shofar.”

Rosh Hashanah 16a:15–16ראש השנה ט״ז א:ט״ו-ט״ז

כוּ רוּךְ הוּא: נַסְּ דוֹשׁ בָּ קָּ ר הַ ג — אָמַ חָ יִם בֶּ כוּ מַ ה נַסְּ ה תּוֹרָ רָ ה אָמְ נֵי מָ פְּ וּמִ
רֹאשׁ נַי בְּ פָ רוּ לְ מְ אִ נָה. וְ י שָׁ מֵ שְׁ כֶם גִּ כוּ לָ רְ בָּ יִּתְ י שֶׁ דֵ ג, כְּ חָ יִם בֶּ נַי מַ פָ לְ
יכֶם, י עֲלֵ יכוּנִ לִ מְ תַּ י שֶׁ דֵ יּוֹת — כְּ כִ לְ רוֹת. מַ שׁוֹפָ רוֹנוֹת וְ כְ יּוֹת זִ כִ לְ נָה מַ שָּׁ הַ
ר ר. אָמַ שׁוֹפָ ה — בְּ טוֹבָה, וּבַמֶּ נַי לְ פָ יכֶם לְ רוֹנְ כְ יַּעֲלֶה זִ י שֶׁ דֵ רוֹנוֹת — כְּ כְ זִ
עוּ קְ רוּךְ הוּא: תִּ דוֹשׁ בָּ קָּ ר הַ ל אַיִל? אָמַ ר שֶׁ שׁוֹפָ ין בְּ עִ ה תּוֹקְ הוּ: לָמָ בָ י אֲ בִּ רַ

ם, הָ רָ ן אַבְ ק בֶּ חָ צְ ת יִ ידַ כֶם עֲקֵ זְכּוֹר לָ אֶ י שֶׁ דֵ ל אַיִל, כְּ ר שֶׁ שׁוֹפָ נַי בְּ פָ לְ
ם … תֶּ דְ ילּוּ עֲקַ אִ יכֶם כְּ י עֲלֵ נִ עֲלֶה אֲ וּמַ

William Davidson, Vocalized Aramaic (CC-BY-NC)
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ועונותיכם מבדילין
“Your iniquities have separated between you and your

G-d.” The distance that the Zichronos and the shofar

overcome.

Isaiah 59:2ישעיהו נ״ט:ב׳

ירוּ תִּ סְ יכֶם הִ טֹּאותֵ חַ יכֶם וְ לֹקֵ  ין אֱ בֵ ינֵכֶם לְ ים בֵּ לִ דִּ בְ יוּ מַ יכֶם הָ נֹתֵ וֺ ם־עֲ י אִ כִּ
: מוֹעַ שְּׁ כֶּם מִ ים מִ נִ פָ

But your iniquities have separated Between you and your

G-d, And your sins have hid His face from you, That He will

not hear.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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וחלק ה׳ עמו

“For the portion of Havayah is His people.” Israel as G-d’s

portion is the root of their power to arouse His inner

Kingship.

Deuteronomy 32:9דברים ל״ב:ט׳

בֶל נַחֲלָתוֹ: מּוֹ יַעֲקֹב חֶ לֶק Havayah עַ י חֵ כִּ

For the portion of the L-RD is His people, Jacob the lot of

His inheritance.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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דברים לב, ט.

153

The Zohar, opening with “While the King was at His table,”

says “the King” is the Holy One, blessed be He, and quotes

“And He was King in Yeshurun.”

Zohar, Shemot 33:276–36:289ספר הזהר, שמות ל״ג:ער״ו-ל״ו:רפ״ט

R. Judah bar Shalom was once walking together with R.

Abba. They arrived at a place where they decided to spend

the night. After taking a meal they lay down to sleep, putting

their heads on some raised ground under which was a grave.

Before falling asleep they heard a voice from the grave, cry‐

ing: ‘Twelve years have I been sleeping here, and only now

do I wake, for I now see the image of my son.’ R. Judah

asked him who he was, and he said: ‘I am a …

The Zohar; London, Soncino Press, 1933 (Public Domain)
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ושקל בפלס הרים וגבעות במאזנים

“Who measured the waters in the hollow of His hand …

and weighed the mountains with a steelyard and the hills

in a balance?” Mountains and hills are read as two levels

of love.

Isaiah 40:12ישעיהו מ׳:י״ב

ל קַ שָׁ ץ וְ אָרֶ שׁ עֲפַר הָ לִ כָל בַּשָּׁ ן וְ כֵּ ת תִּ זֶּרֶ יִם בַּ מַ שָׁ יִם וְ עֳלוֹ מַ שׇׁ ד בְּ דַ י־מָ מִ
נָיִם: מֹאזְ בָעוֹת בְּ ים וּגְ רִ לֶס הָ פֶּ בַּ

Who hath measured the waters in the hollow of his hand,

And meted out heaven with the span, And comprehended

the dust of the earth in a measure, And weighed the moun‐

tains in scales, And the hills in a balance?

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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והארץ הדום רגלי

“The heavens are My throne and the earth is My

footstool.” The verse of the discourse the Alter Rebbe

refers to.

Isaiah 66:1ישעיהו ס״ו:א׳

י נוּ־לִ בְ ר תִּ יִת אֲשֶׁ י־זֶה בַ י אֵ לָ גְ ץ הֲדֹם רַ אָרֶ הָ י וְ אִ סְ יִם כִּ מַ שָּׁ ר ה׳ הַ כֹּה אָמַ
י: תִ נוּחָ קוֹם מְ י־זֶה מָ אֵ וְ

Thus saith the L-RD: The heaven is My throne, and the earth

is My footstool; where is the house that ye may build unto

Me? And where is the place that may be My resting-place?

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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רני ושמחי

“Sing and rejoice, daughter of Zion.” The opening words

of the discourse in which he explains “scales of

righteousness.”

Zechariah 2:14זכריה ב׳:י״ד

ם־ה׳ אֻ ךְ נְ תוֹכֵ י בְ תִּ נְ כַ שָׁ י־בָא וְ נִ נְ י הִ יּוֹן כִּ י בַּת־צִ חִ מְ שִׂ י וְ נִּ רׇ

’Sing and rejoice, O daughter of Zion; for, lo, I come, and I

will dwell in the midst of thee, saith the L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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מרחוק דוקא ה׳ נראה לי

“From afar Havayah appeared to me: with an everlasting

love I have loved you.” The higher love is revealed precise‐

ly out of distance.

Jeremiah 31:3ירמיהו ל״א:ג׳

ד: סֶ יךְ חָ תִּ כְ שַׁ ן מְ ל־כֵּ יךְ עַ תִּ בְ הַ אַהֲבַת עוֹלָם אֲ י וְ אָה לִ חוֹק ה׳ נִרְ רָ מֵ
’From afar the L-RD appeared unto me.’ ’Yea, I have loved

thee with an everlasting love; Therefore with affection have I

drawn thee.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ענין ושקל בפלס

At the end of Terumah the Zohar expounds “He weighed

the mountains with a peles”: the mountains are the other

crowns, the hills the lower chariots, and peles is explained

with “scales of righteousness.”

Zohar, Terumah 94:908–96:918-ספר הזהר, תרומה צ״ד:תתק״ח
צ״ו:תתקי״ח
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שהבינה נקרא תשובה כי שם עיקר תליית הסליחה והכפרה בכח
כתר עליון השופע עליה

The Pardes writes that Binah receives those who return,

“therefore it is called teshuvah, and there forgiveness and

atonement chiefly depend, by the power of the supernal

Keser that flows upon it.”

Pardes Rimmonim 8:5פרדס רמונים ח׳:ה׳

… ויש שכתב שהיא רחמים פשוטים והדין הוא מבינה ולמטה. וי״מ

שכתבו הפך ואמרו שהבינה רחמים והחכמה דין והיא סברא זרה
תכלית הזרות. וז״ל כשעלה הרצון והמחשבה להבראות העולם אותו
הרצון והחפץ הוא גלוי הדבר ואותו הרצון כנוהו המקובלים בלשון
מחשבה וכשנאצלה אותה המחשבה נתפרסמה עוקץ של יו״ד משם

העצם ואותו האור המתנוצץ לכתר נצוצות במנין כת״ר והם ניצוצות
לבנים בתכלית הלובן ובזה האור מתנוצצים כל המאורות והוא כולל
את כולם. וחייבה החכמה להאציל ניצוץ אחר הנקרא חכמה מן האור

המתואר ובהתפרסם זה האור נתפרסם עובי של יו״ד משם העצם …
Pardes Rimonim (Public Domain)
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כי המצוה הזאת

“For this commandment which I command you this day is

not too wondrous for you, nor is it far off.” The opening

words of the discourse he refers to on the power of

teshuvah.

Deuteronomy 30:11דברים ל׳:י״א

ה חֹקָ לֹא רְ ךָ וְ מְּ וא מִ לֵאת הִ פְ לֹא־נִ יּוֹם  ךָ הַ וְּ צַ י מְ ר אָנֹכִ זֹּאת אֲשֶׁ וָה הַ צְ מִּ י הַ כִּ
וא: הִ

For this commandment which I command thee this day, it is

not too hard for thee, neither is it far off.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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Kehot’s note points to Zohar, Terumah 96:918 for these

words.

Zohar, Terumah 96:918ספר הזהר, תרומה צ״ו:תתקי״ח
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“When is it called teshuvah? When the Mother is covered

and rests in joy over the children.” Binah, the Mother, is

called teshuvah.

Zohar, Vayikra 35:257–37:268ספר הזהר, ויקרא ל״ה:רנ״ז-ל״ז:רס״ח
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נעוץ סופן בתחלתן

“Their end is embedded in their beginning, and their be‐

ginning in their end.” Here applied to the bitterness of

distance, which binds the lowest point to the highest.

Sefer Yetzirah 1:7ספר יצירה א׳:ז׳

עשר ספירות בלי מה נעוץ סופן בתחלתן ותחלתן בסופן כשלהבת
קשורה בגחלת שאדון יחיד ואין לו שני ולפני אחד מה אתה סופר:

The decade of existence out of nothing has its end linked to

its beginning and its beginning linked to its end, just as the

flame is wedded to the live coal; because the L-rd is one and

there is not a second one, and before one what wilt thou

count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) · Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
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הרים הגבוהים ליעלים

“The high mountains are for the wild goats; the rocks are a

refuge for the rock-badgers.” The love above reason is

drawn down through the shofar of the wild goat.

Psalms 104:18תהילים ק״ד:י״ח

ים: נִּ פַ ה לַשְׁ סֶ חְ ים מַ עִ לָ ים סְ לִ עֵ יְּ ים לַ בֹהִ גְּ ים הַ רִ הָ
The high mountains are for the wild goats; The rocks are a

refuge for the conies.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

165

שופר של ראש השנה של יעל פשוט
The Mishnah: “The shofar of Rosh HaShanah is of a wild

goat, straight, and its mouthpiece is overlaid with gold.”

Rosh Hashanah 26b:7–8ראש השנה כ״ו ב:ז׳-ח׳

י תֵּ ב, וּשְׁ צוּפֶּה זָהָ יו מְ ל פָּשׁוּט וּפִ ל יָעֵ נָה שֶׁ שָּׁ ל רֹאשׁ הַ ר שֶׁ י׳ שׁוֹפָ נִ תְ מַ
יּוֹם וַת הַ צְ מִּ רוֹת, שֶׁ צְּ קַ רוֹת מְ חֲצוֹצְ יךְ וַ רִ אֲ ר מַ ין. שׁוֹפָ דִ דָ צְּ ן הַ רוֹת מִ חֲצוֹצְ
י תֵּ צוּפֶּה כֶּסֶף, וּשְׁ ן מְ יהֶ ין, וּפִ פוּפִ ים כְּ כָרִ ל זְ שֶׁ יּוֹת בְּ עֲנִ תַ ר. וּבְ שׁוֹפָ בְּ

יּוֹם וַת הַ צְ מִּ יכוֹת, שֶׁ רִ אֲ רוֹת מַ חֲצוֹצְ ר וַ צֵּ קַ ר מְ צַע. שׁוֹפָ מְ רוֹת בָּאֶ חֲצוֹצְ
רוֹת. חֲצוֹצְ בַּ

William Davidson, Vocalized Aramaic (CC-BY-NC)
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דפשיט ליבי׳ טפי

In explaining the dispute over a straight or bent shofar,

the Gemara says that on one view “the more a person

straightens (pashit) his mind, the better.” The Alter Rebbe

applies it to the heart.

Rosh Hashanah 26b:12ראש השנה כ״ו ב:י״ב

יהּ, תֵּ עְ ינִישׁ דַּ יֵיף אִ כָ ה דְּ נָה — כַּמָּ שָּׁ רֹאשׁ הַ בַר: בְּ ר סָ י? מָ גִ לְ יפַּ מִ אי קָ מַ בְּ
י. לֵּ עַ י מְ פֵ יהּ, טְ תֵּ עְ ינִישׁ דַּ יט אִ שֵׁ פָ ה דְּ ים — כַּמָּ פּוּרִ כִּ יוֹם הַ י; וּבְ לֵּ עַ י מְ פֵ טְ

י; לֵּ עַ י מְ פֵ יהּ, טְ תֵּ עְ ינִישׁ דַּ יט אִ שֵׁ פָ ה דְּ נָה — כַּמָּ שָּׁ רֹאשׁ הַ בַר: בְּ ר סָ וּמָ
י. לֵּ עַ י מְ פֵ יהּ, טְ תֵּ עְ ינִישׁ דַּ יֵיף אִ כָ ה דְּ יּוֹת — כַּמָּ עֲנִ תַ וּבְ

William Davidson, Vocalized Aramaic (CC-BY-NC)
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דכל מאי דפשיט ליבי׳ טפי עדיף
Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

שם בגמרא ר״ה.
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וכאשר נשבע לאבותיך לאברהם ליצחק וליעקב

“And He will be your G-d, as He spoke to you and as He

swore to your fathers, to Avraham, to Yitzchak and to

Yaakov.” The oath to the Patriarchs is the root of the

covenant.

Deuteronomy 29:12דברים כ״ט:י״ב
ךְ ר־לָ בֶּ ר דִּ ים כַּאֲשֶׁ לֹקִ ךָ לֵא יֶה־לְּ הְ הוּא יִ ם וְ עָ יּוֹם לוֹ לְ ךָ הַ ים־אֹתְ קִ ן הָ עַ מַ לְ

יַעֲקֹב: ק וּלְ חָ צְ יִ ם לְ הָ רָ אַבְ יךָ לְ בֹתֶ אֲ בַּע לַ שְׁ ר נִ כַאֲשֶׁ וְ
that He may establish thee this day unto Himself for a peo‐

ple, and that He may be unto thee a G-d, as He spoke unto

thee, and as He swore unto thy fathers, to Abraham, to Isaac,

and to Jacob.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בעבר הנהר ישבו אבותיכם

“Your fathers dwelt beyond the river from of old.” Read as

the Patriarchs’ root above the flow of comprehensible

light.

Joshua 24:2יהושע כ״ד:ב׳

בוּ ר יָשְׁ נָּהָ בֶר הַ עֵ ל בְּ אֵ רָ י יִשְׂ לֹקֵ  ר ה׳ אֱ ם כֹּה־אָמַ עָ ל־כׇּל־הָ עַ אֶ ר יְהוֹשֻׁ יֹּאמֶ וַ
ים: רִ חֵ ים אֲ לֹקִ  דוּ אֱ בְ יַּעַ י נָחוֹר וַ בִ אֲ ם וַ הָ רָ י אַבְ בִ ח אֲ רַ עוֹלָם תֶּ יכֶם מֵ בוֹתֵ אֲ

And Joshua said unto all the people: ‘Thus saith the L-RD,

the G-d of Israel: Your fathers dwelt of old time beyond the

River, even Terah, the father of Abraham, and the father of

Nahor; and they served other gods.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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יהושע כד, ב.
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ונהר הוא היוצא מעדן

“And a river goes forth from Eden to water the garden, and

from there it divides.” The river is the drawing down of

G-d’s light into the worlds.

Genesis 2:10בראשית ב׳:י׳

ים: אשִׁ ה רָ עָ בָּ אַרְ יָה לְ הָ ד וְ רֵ פָּ ם יִ שָּׁ ן וּמִ גָּ ת־הַ קוֹת אֶ שְׁ הַ ן לְ דֶ עֵ יֹצֵא מֵ ר  נָהָ וְ

And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ראה בראשית ב, י.
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בד״ה ביום שמיני עצרת

The discourse on “On the eighth day” builds on “You give

truth to Yaakov, kindness to Avraham, which You swore to

our fathers from days of old.” It reads “our fathers” as the

natural love hidden in every Jew, inherited from the

Patriarchs, and explains G-d’s oath as His binding Himself

beyond His wisdom and will, referring back to this maa‐

mar on “that you may pass into the covenant.”
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לקמן שמע״צ פג, א.
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ביום השמיני עצרת

“On the eighth day you shall have a solemn assembly.” The

opening words of the discourse he refers to.

Numbers 29:35במדבר כ״ט:ל״ה

עֲשׂוּ: ה לֹא תַ לֶאכֶת עֲבֹדָ כֶם כׇּל־מְ יֶה לָ הְ ת תִּ רֶ י עֲצֶ ינִ מִ שְּׁ יּוֹם הַ בַּ
On the eighth day ye shall have a solemn assembly: ye shall

do no manner of servile work;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אשר נשבעת לאבותינו מימי קדם

“You give truth to Yaakov, kindness to Avraham, which

You swore to our fathers from days of old.”

Micah 7:20מיכה ז׳:כ׳

ם: דֶ י קֶ ימֵ ינוּ מִ בֹתֵ אֲ תָּ לַ עְ בַּ שְׁ ר־נִ שֶׁ ם אֲ הָ רָ אַבְ ד לְ סֶ יַעֲקֹב חֶ ת לְ מֶ ן אֱ תֵּ תִּ

Thou wilt show faithfulness to Jacob, mercy to Abraham, As

Thou hast sworn unto our fathers from the days of old.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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נצבים כולכם

“You are standing this day, all of you, before Havayah your

G-d.” The verse of section (a).

Deuteronomy 29:9דברים כ״ט:ט׳

נֵיכֶם קְ יכֶם זִ טֵ בְ יכֶם שִׁ אשֵׁ יכֶם רָ לֹקֵ  נֵי ה׳ אֱ פְ כֶם לִ לְּ יּוֹם כֻּ ים הַ בִ צָּ ם נִ אַתֶּ

ל: אֵ רָ ישׁ יִשְׂ יכֶם כֹּל אִ רֵ שֹׁטְ וְ
Ye are standing this day all of you before the L-RD your G-d:

your heads, your tribes, your elders, and your officers, even

all the men of Israel,

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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)ב( והיינו כדי

The Rebbe notes that the words “And this is in order that

you may pass into the covenant” allude to the Ramban’s

176
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interpretation of the verse, which also explains it this way.
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מרמז לפי׳ הרמב״ן שגם הוא מפרש כן — לקו״ש ח״ט ע׳ 466.

לעברך בברית

“That you may pass into the covenant of Havayah your

G-d.” The verse of section (b).

Deuteronomy 29:11דברים כ״ט:י״א

יּוֹם: ךָ הַ מְּ ת עִ יךָ כֹּרֵ לֹקֶ  ר ה׳ אֱ אָלָתוֹ אֲשֶׁ יךָ וּבְ לֹקֶ  ית ה׳ אֱ רִ בְ ךָ בִּ רְ בְ עׇ לְ
that thou shouldest enter into the covenant of the L-RD thy

G-d—and into His oath—which the L-RD thy G-d maketh

with thee this day;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כי חלק ה׳ עמו
“For the portion of Havayah is His people.”

Deuteronomy 32:9דברים ל״ב:ט׳

בֶל נַחֲלָתוֹ: מּוֹ יַעֲקֹב חֶ לֶק Havayah עַ י חֵ כִּ
For the portion of the L-RD is His people, Jacob the lot of

His inheritance.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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הנה אנכי כורת ברית

“Behold, I make a covenant; before all your people I will

do wonders.”

Exodus 34:10שמות ל״ד:י׳

אוּ רְ בְ לֹא־נִ ר  אֹת אֲשֶׁ לָ פְ ה נִ עֱשֶׂ ךָ אֶ מְּ ית נֶגֶד כׇּל־עַ רִ ת בְּ י כֹּרֵ נֵּה אָנֹכִ ר הִ יֹּאמֶ וַ
ה ה׳ עֲשֵׂ ת־מַ בּוֹ אֶ רְ קִ ה בְ ר־אַתָּ שֶׁ ם אֲ עָ אָה כׇל־הָ רָ גּוֹיִם וְ כׇל־הַ ץ וּבְ אָרֶ כׇל־הָ בְ

: ךְ מָּ ה עִ י עֹשֶׂ נִ ר אֲ א הוּא אֲשֶׁ י־נוֹרָ כִּ

And He said: ‘Behold, I make a covenant; before all thy peo‐

ple I will do marvels, such as have not been wrought in all

the earth, nor in any nation; and all the people among which

thou art shall see the work of the L-RD that I am about to do

with thee, that it is tremendous.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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וזהו ענין מלכיות

This summary is quoted in the Tzemach Tzedek’s com‐

mentary on Psalms, on Psalm 81, the psalm of “Blow the

shofar at the New Moon.”
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קיצור זה מובא ביהל אור קאפיטל פא )ע׳ רצג(.
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שהוא בחי׳ תשובה עילאה

In the version quoted in Yahel Or, the words “To You my

heart has said” are added here, at “the level of higher

teshuvah.”
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ביהל אור שם נוסף: לך אמר לבי.
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בקשו פני

“To You my heart has said, ‘Seek my face’; Your face,

Havayah, I will seek.”

Psalms 27:8תהילים כ״ז:ח׳

שׁ: בַקֵּ נֶיךָ ה׳ אֲ ת־פָּ נָי אֶ שׁוּ פָ י בַּקְּ בִּ ר לִ ךָ אָמַ לְ

In Thy behalf my heart hath said: ‘Seek ye My face'; Thy

face, L-RD, will I seek.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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וזהו ענין אש אוכלה הוא

The note points to Yahel Or there for this line, “And this is

the meaning of ‘He is a consuming fire.’”
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ראה יהל אור שם.
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אש אוכלה הוא

“For Havayah your G-d is a consuming fire.”

Deuteronomy 4:24דברים ד׳:כ״ד

נָּא: ל קַ לָה הוּא אֵ שׁ אֹכְ יךָ אֵ לֹקֶ  י Havayah אֱ כִּ
For the L-RD thy G-d is a devouring fire, a jealous G-d.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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הללו אל בקדשו

“Praise G-d in His holiness.” The opening of section (d).

Psalms 150:1תהילים ק״נ:א׳

זּוֹ: יעַ עֻ קִ רְ לוּהוּ בִּ לְ שׁוֹ הַ דְ קׇ ל בְּ לוּ־אֵ לְ הּ הַ לוּ־קָ לְ הַ
Hallelujah. Praise G-d in His sanctuary; Praise Him in the

firmament of His power.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בתקע שופר

“Praise Him with the blast of the shofar.”

Psalms 150:3תהילים ק״נ:ג׳

נּוֹר: כִ נֵבֶל וְ לוּהוּ בְּ לְ ר הַ ע שׁוֹפָ קַ תֵ לוּהוּ בְּ לְ הַ
Praise Him with the blast of the horn; Praise Him with the

psaltery and harp.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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למען הקים אותך היום לו לעם

“In order to raise you up this day as a people to Him.” The

verse of section (e).

Deuteronomy 29:12דברים כ״ט:י״ב
ךְ ר־לָ בֶּ ר דִּ ים כַּאֲשֶׁ לֹקִ ךָ לֵא יֶה־לְּ הְ הוּא יִ ם וְ עָ יּוֹם לוֹ לְ ךָ הַ ים־אֹתְ קִ ן הָ עַ מַ לְ

יַעֲקֹב: ק וּלְ חָ צְ יִ ם לְ הָ רָ אַבְ יךָ לְ בֹתֶ אֲ בַּע לַ שְׁ ר נִ כַאֲשֶׁ וְ
that He may establish thee this day unto Himself for a peo‐

ple, and that He may be unto thee a G-d, as He spoke unto

thee, and as He swore unto thy fathers, to Abraham, to Isaac,

and to Jacob.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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משפט לאלהי יעקב

“For it is a statute for Israel, a judgment of the G-d of

Yaakov.”

Psalms 81:5תהילים פ״א:ה׳

י יַעֲקֹב: לֹקֵ פָּט לֵא שְׁ ל הוּא מִ אֵ רָ יִשְׂ י חֹק לְ כִּ
For it is a statute for Israel, an ordinance of the G-d of Jacob.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אמרו לפני מלכיות וזכרונות ושופרות

“Say before Me on Rosh HaShanah Malchuyos, Zichronos

and Shofaros.”

Rosh Hashanah 16a:15–16ראש השנה ט״ז א:ט״ו-ט״ז

כוּ רוּךְ הוּא: נַסְּ דוֹשׁ בָּ קָּ ר הַ ג — אָמַ חָ יִם בֶּ כוּ מַ ה נַסְּ ה תּוֹרָ רָ ה אָמְ נֵי מָ פְּ וּמִ
רֹאשׁ נַי בְּ פָ רוּ לְ מְ אִ נָה. וְ י שָׁ מֵ שְׁ כֶם גִּ כוּ לָ רְ בָּ יִּתְ י שֶׁ דֵ ג, כְּ חָ יִם בֶּ נַי מַ פָ לְ

יכֶם, י עֲלֵ יכוּנִ לִ מְ תַּ י שֶׁ דֵ יּוֹת — כְּ כִ לְ רוֹת. מַ שׁוֹפָ רוֹנוֹת וְ כְ יּוֹת זִ כִ לְ נָה מַ שָּׁ הַ
ר ר. אָמַ שׁוֹפָ ה — בְּ טוֹבָה, וּבַמֶּ נַי לְ פָ יכֶם לְ רוֹנְ כְ יַּעֲלֶה זִ י שֶׁ דֵ רוֹנוֹת — כְּ כְ זִ
עוּ קְ רוּךְ הוּא: תִּ דוֹשׁ בָּ קָּ ר הַ ל אַיִל? אָמַ ר שֶׁ שׁוֹפָ ין בְּ עִ ה תּוֹקְ הוּ: לָמָ בָ י אֲ בִּ רַ
ם, הָ רָ ן אַבְ ק בֶּ חָ צְ ת יִ ידַ כֶם עֲקֵ זְכּוֹר לָ אֶ י שֶׁ דֵ ל אַיִל, כְּ ר שֶׁ שׁוֹפָ נַי בְּ פָ לְ

ם … תֶּ דְ ילּוּ עֲקַ אִ יכֶם כְּ י עֲלֵ נִ עֲלֶה אֲ וּמַ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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בעבר הנהר

“Your fathers dwelt beyond the river from of old.”

Joshua 24:2יהושע כ״ד:ב׳

בוּ ר יָשְׁ נָּהָ בֶר הַ עֵ ל בְּ אֵ רָ י יִשְׂ לֹקֵ  ר ה׳ אֱ ם כֹּה־אָמַ עָ ל־כׇּל־הָ עַ אֶ ר יְהוֹשֻׁ יֹּאמֶ וַ
ים: רִ חֵ ים אֲ לֹקִ  דוּ אֱ בְ יַּעַ י נָחוֹר וַ בִ אֲ ם וַ הָ רָ י אַבְ בִ ח אֲ רַ עוֹלָם תֶּ יכֶם מֵ בוֹתֵ אֲ

And Joshua said unto all the people: ‘Thus saith the L-RD,

the G-d of Israel: Your fathers dwelt of old time beyond the

River, even Terah, the father of Abraham, and the father of

Nahor; and they served other gods.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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עד יעבור עמך
“Until Your people pass over, Havayah.”

Exodus 15:16שמות ט״ו:ט״ז
ךָ מְּ ד־יַעֲבֹר עַ ן עַ מוּ כָּאָבֶ דְּ ךָ יִ רוֹעֲ דֹל זְ גְ ד בִּ חַ פַ ה וָ תָ ימָ ם אֵ יהֶ פֹּל עֲלֵ תִּ

: יתָ נִ ם־זוּ קָ ד־יַעֲבֹר עַ Havayah עַ

Terror and dread falleth upon them; By the greatness of

Thine arm they are as still as a stone; Till Thy people pass

over, O L-RD, Till the people pass over that Thou hast

gotten.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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הרים הגבוהים ליעלים

“The high mountains are for the wild goats.”

Psalms 104:18תהילים ק״ד:י״ח

ים: נִּ פַ ה לַשְׁ סֶ חְ ים מַ עִ לָ ים סְ לִ עֵ יְּ ים לַ בֹהִ גְּ ים הַ רִ הָ

The high mountains are for the wild goats; The rocks are a

refuge for the conies.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שופר של ר״ה של יעל פשוט

The Mishnah: “The shofar of Rosh HaShanah is of a wild

goat, straight.”

Rosh Hashanah 26b:7–8ראש השנה כ״ו ב:ז׳-ח׳

י תֵּ ב, וּשְׁ צוּפֶּה זָהָ יו מְ ל פָּשׁוּט וּפִ ל יָעֵ נָה שֶׁ שָּׁ ל רֹאשׁ הַ ר שֶׁ י׳ שׁוֹפָ נִ תְ מַ
יּוֹם וַת הַ צְ מִּ רוֹת, שֶׁ צְּ קַ רוֹת מְ חֲצוֹצְ יךְ וַ רִ אֲ ר מַ ין. שׁוֹפָ דִ דָ צְּ ן הַ רוֹת מִ חֲצוֹצְ
י תֵּ צוּפֶּה כֶּסֶף, וּשְׁ ן מְ יהֶ ין, וּפִ פוּפִ ים כְּ כָרִ ל זְ שֶׁ יּוֹת בְּ עֲנִ תַ ר. וּבְ שׁוֹפָ בְּ
יּוֹם וַת הַ צְ מִּ יכוֹת, שֶׁ רִ אֲ רוֹת מַ חֲצוֹצְ ר וַ צֵּ קַ ר מְ צַע. שׁוֹפָ מְ רוֹת בָּאֶ חֲצוֹצְ

רוֹת. חֲצוֹצְ בַּ

William Davidson, Vocalized Aramaic (CC-BY-NC)

193

ושקל בפלס הרים

“And weighed the mountains with a steelyard and the hills

in a balance.” The verse of section (f).

Isaiah 40:12ישעיהו מ׳:י״ב

ל קַ שָׁ ץ וְ אָרֶ שׁ עֲפַר הָ לִ כָל בַּשָּׁ ן וְ כֵּ ת תִּ זֶּרֶ יִם בַּ מַ שָׁ יִם וְ עֳלוֹ מַ שׇׁ ד בְּ דַ י־מָ מִ
נָיִם: מֹאזְ בָעוֹת בְּ ים וּגְ רִ לֶס הָ פֶּ בַּ

Who hath measured the waters in the hollow of his hand,

And meted out heaven with the span, And comprehended

the dust of the earth in a measure, And weighed the moun‐

tains in scales, And the hills in a balance?

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אחרי ה׳ ילכו

“After Havayah they shall walk; like a lion He shall roar.”

Hosea 11:10הושע י״א:י׳

יָּם: ים מִ נִ דוּ בָ רְ יֶחֶ אַג וְ י־הוּא יִשְׁ אָג כִּ יֵה יִשְׁ אַרְ כוּ כְּ י ה׳ יֵלְ אַחֲרֵ

They shall walk after the L-RD, Who shall roar like a lion;

For He shall roar, And the children shall come trembling

from the west.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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