LIKKUTEI TORAH - THE CHASSIDISHE PARSHA

Q°2X] nwH3

Parshas Nitzavim

The 7 maamarim of Likkutei Torah on the parsha.

The Hebrew and the translation

DEDICATED IN HONOR OF

5731 IIRDTINIY PAXS "1 927 R2IPRT 1IRAT 71290 WP
Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok

e LikuteiTorah.com

THE CHASSIDISHE PARSHA

likuteitorah.com/likkutei-torah/nitzavim/



LIKKUTEI TORAH - THE CHASSIDISHE PARSHA

Contents

PARSHAS NITZAVIM

Maamar1

Maamar 2

Maamar 3

Maamar 4

Maamar5

Maamar 6

Maamar 7

31 0995 oY% 0%kl any
“You Are Standing This Day, All of You”

...R? 01777 7187 523K WK NRIT 71300 00

“For this commandment which I (Anochi) command you”

127 9°D2 TRM 9377 OR3P 0D
For the Matter Is Very Near to You, in Your Mouth

"PPN2 WD PAN T2 WOWR WY
I Will Greatly Rejoice in Havayah; My Soul Shall Exult in My G-d

WOWNR W1 27Y 7IN°2
An Explanation of “I Will Greatly Rejoice”

...]9 M1°2%N 7°¥171 72201 7% R8N 7AIND %D
For as the earth brings forth its growth

TAND %3 2”Y 7IN°2

An explanation of “For as the earth”

likuteitorah.com/likkutei-torah/nitzavim/

27

41

60

100

124

159



LIKKUTEI TORAH - PARSHAS NITZAVIM - MAAMAR 1 721 0995 0% 0°2%3 NN

LIKKUTEI TORAH - PARSHAS NITZAVIM - MAAMAR 1

131 0995 01°1 0°2%1 AnN

“You Are Standing This Day, All of You”
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“You are standing this day, all of you,” etc. Now, this portion is always read before Rosh HaShanah,
and [this] is alluded to in the word “this day” (hayom), which refers to Rosh HaShanah, for “This
day is the beginning of Your works, a remembrance of the first day.”
131 09°YAY DI°WRA 17 21 TV Mt 012 RN 07PR2 0°9yNMY 0°2383 NIRw1 °318°1 How
For all the sparks of souls stand and are raised up into their original source on this day, until [they
are] “before Havayah.” “Your heads, your tribes,” etc.,
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“from the hewer of your wood to the drawer of your water”: the verse enumerates ten levels. For just

as there are ten levels in the soul of man, namely three [faculties of] intellect and seven emotive at-

tributes (middos), so
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all Israel are one complete stature, and their souls as a whole are called the Congregation of Israel

(Knesses Yisrael), which is divided into ten levels. And on Rosh HaShanah all the levels are raised

up, even “from the hewer of your wood to the drawer of your water,”
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which are the lower aspects and levels. (And see on the subject of “You are standing” in [Midrash]

Rabbah on Bo, section 15; these are its words: “Of the angels it is said, ‘Seraphim stand above Him,’

likuteitorah.com/likkutei-torah/nitzavim/ 3
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and of the souls it is said, ‘You are standing this day.”” And see what is written on the subject of

“Seraphim stand above Him” in the explanation on the verse “And I shall be sanctified among the
children of Israel”; and along these lines the meaning of “You are standing this day before

Havayah” will be understood.
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And see further on the subject of “You are standing” in Rabbah on Eichah, at the end of the section

“I am the man” and at the end of the section “A bear lying in wait,” and on Koheles, on the verse “I,

Koheles,” and in the Zohar, Parshas Yisro, page 82a), so that all of them are raised up on high, into

the source from which they were hewn.
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And this is [the meaning of] “And He was King in Yeshurun, when the heads of the people gathered,
the tribes of Israel together” (see Zohar, Shemos, page 16b): that is, they all gather together to be-
come one, as one.

107 WRI N2 79 PPRY NN 1910 PIYI N33 RIT TWITRT RAVDA SNRT 99T 2171 595 1 0D
For this is a great principle: everything that comes from the side of holiness is at the level of “their
end is embedded in their beginning,” which has no aspect of head and end;
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and this is the level of the circles (iggulim), which is drawn from the level of the light that encom-
passes all worlds (sovev kol almin). (And see what is written on this in the explanation on the verse
“And there was avoice from above the firmament.”)
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Therefore our Sages, of blessed memory, said, “Be lowly of spirit before every man”: because in
each and every one there are aspects and levels that his fellow does not have, and they all need one

another.

likuteitorah.com/likkutei-torah/nitzavim/ 4
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It follows that there is an advantage and superiority in the capacity of each and every one, in which
he is higher than his fellow, and his fellow needs him. This is like the analogy of a man, who has a

stature with a head and feet: for although the feet
iUy 1190 W° NAR 171°122 °97 271 10n 19y T1’5S7ﬂ RIT WX 70U AT 710 O
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are the end of the scale, down below, and the head is the uppermost and superior to them, never-
theless, in one respect the feet have an advantage and superiority, for he needs to walk with them;
and also, they hold up the body and the head.
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Also, when heaviness befalls the head, blood is let from the feet and it is healed, and it receives its
life-force from them. It follows that the head has no completeness without the feet. So, too, all

Israel are one complete stature.
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It follows that even one who reckons in his mind that he is the level of a head relative to his fellow

has no completeness without his fellow, and he will find a lack in his soul that his fellow completes.

And through this he will be nullified
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and lowly of spirit relative to his fellow, so that no person is found [to be] head or end. And through
this self-nullification (bittul) they will be united, for the indwelling of His unity, may He be blessed;
for [what is] from the side of holiness is without head and end. Whereas one who reckons in his

mind

likuteitorah.com/likkutei-torah/nitzavim/ 5
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[that he is] separate in his superiority relative to his fellow, and makes the head and the end sepa-
rate, falls into the world of separation, which is from the sitra achra (the other side). Now, on Rosh
HaShanah there is the level of teshuvah (return): that the souls of Israel as a whole return to their

source and root.
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NI
And this is [the meaning of] “when the heads of the people gathered”: the head is the level of
thought, and “the heads of the people” are the aspects of the thoughts of Israel as a whole, which
gather from the world of separation, where their thoughts had fallen, so that this one turns this way,
and so on; and they become a private domain (reshus hayachid) for His unity, may He be blessed.
vy 193] 7YD3 °Y1 RP1A2 PR DIRY YR WO DR 1D YR DRIWS YR D RIT UTH)
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(And along these lines is the meaning of “Hear, O Israel”: shema is a term of gathering, from the
expression “And Shaul assembled (vayeshama)”; as is explained elsewhere. And see Pri Etz Chaim,
Gate of Rosh HaShanah, chapter 3.) This is [the matter]| in general.

LTIV WRI2 RPIT ARDY 72WNT 173V 10 TIN0 77T RIT PR 079 1T KR 2

2. But in particular: how does the unity come about, what is the meaning of teshuvah, and why
specifically on Rosh HaShanah?
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The verse explains [this] afterwards: “That you may pass into the covenant.” The matter is like, for
example, two friends who make a covenant between them that their love should not cease. For if
the thing on which the love depends were to endure forever,

likuteitorah.com/likkutei-torah/nitzavim/ 6
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they would not need to make a covenant between them. Rather, [they make it] because they fear
that perhaps the thing will cease and the love will be nullified, or that perhaps some hindrance

from outside will cause [this].
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And through making the covenant, their love will be an eternal love that “shall not be moved for
ever and ever,” and no hindrance, from within or from without, will separate them.
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That is, because they make between them a firm and strong bond, that they be united and bound in

their love with a wondrous bond, beyond reason
19 *5 5y Ax] ”DYR FIRIY K 01737 IR TAART 21027 I 77 YT OYL 7YY ARY NYTM
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and knowledge: so that even though, according to reason and knowledge, the love ought to cease
or some hatred ought to be brought about, nevertheless, because of the making of the covenant,
their love must of necessity endure forever.

STAR AR WY PR MWPNT 19123 IR2W "B T PORR WY T 20K 1050 DOYwD 9O B3

And this love and this firm bond “will cover over all transgressions,” because they have entered
into a covenant and a bond, as though they had become one flesh.
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And just as one cannot cease to love himself, so he will not cease [to love] his fellow. Therefore it is
called by the term “cutting a covenant,” as it is written, “who cut the calf and passed between its

parts”: that is to say, that both of them pass within one body, to become one.

likuteitorah.com/likkutei-torah/nitzavim/ 7
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Now, just like this whole analogy, Havayah our G-d has done for us, as it is written, “Behold, I make
a covenant; before all your people I will do wonders (niflaos)”: that is, beyond reason and knowl-

edge; as David said to Yehonasan, “Your love was wondrous (niflasah),” etc.
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For through the Thirteen Attributes of Mercy that Moshe our teacher, peace be upon him, drew
down, there came about, as it were, the making of a covenant and a bond of the Holy One, blessed
be He, with Israel, to arouse the love, “and pardon,” etc., so that “your iniquities” will not be “sepa-

rating,” etc., “for the portion of Havayah is His people.”
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3. Now, our Sages, of blessed memory, said: The Holy One, blessed be He, said, “Say before Me
Malchuyos (Kingship), so that you make Me King over you; Zichronos (Remembrances), so that

your remembrance rises before Me for good. And through what? Through the shofar.”
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For Rosh HaShanah is [the day of| “This day is the beginning of Your works, a remembrance of the

first day,” on which Adam, the first man, was created, on Rosh HaShanah; and he said, “Havayah

reigns; He has clothed Himself in majesty,” etc.,
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because then His Kingship, may He be blessed, was revealed. And this was through an arousal from
above alone. But now there must be a “remembrance of the first day” through an arousal from be-
low, to arouse the revelation of His Kingship, may He be blessed, over us, through the remem-

brance of the covenant and the bond between G-d and us.

likuteitorah.com/likkutei-torah/nitzavim/ 8
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That is, through the shofar, which is the level of higher teshuvah (teshuvah ila’ah), the level of the
cry of the voice from the depths of the heart, from the point of the inner dimension of the heart, to

the point that the organs of speech cannot contain it, because it is voice alone.
VW RPR PP KPR 1I°K 5”3 X177 D220 VWD 51? ny°Pn ni°na XOR 07727 TR IMIR IR 197
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Therefore “there is no utterance and there are no words”; rather, [there is] the level of tekiah, a
simple voice. And shevarim, too, is nothing but voice, except that in the voice itself there are sever-

al aspects and movements, “moaning groans,” etc.
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The explanation of the matter: it is written, “To You my heart has said, ‘Seek my face (panai),’” etc.

“My face” means the inner dimension of the heart.
7 qwnl NI 2% N°IIRON N°II%°N SN2 03 NU%ID N3 NIIha 2 abn NPYx *nia w° 1an °2
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For in the cry of the heart there are two levels: an inner level and also an outer level. The outer di-

mension of the heart is drawn from knowledge and from contemplation of the greatness of G-d and

the spreading forth of the Infinite Light (Or Ein Sof),

553 WIAN 121021 712 WK 991 PR D°11°0Y0 0Onwn X2% DO w00 PRR N1 0°K1210 DY 172
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blessed be He, over the created beings, to bring into being, from nothing into something, all the

host of the higher heavens, and the earth and all that is in it; and “in His goodness He renews each

day, continually, the work of creation,” and “You give life to them all,” etc.;

TIWR?Y ° PR 127 PIYER 2957 NPYE a2 0TRY Jwnl 1R K211 19K 0°7272 NPT 200702 R
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so that when a person broadens his mind in these matters and the like, there is drawn forth in him
the level of the cry of the heart: his heart cries out to G-d and is drawn after Him, to cleave to Him,

may He be blessed, with longing and thirst, etc.

likuteitorah.com/likkutei-torah/nitzavim/ 9
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And this is [the meaning of] “After Havayah they shall walk; like a lion He shall roar”: for there is
the level of roaring in the outer dimension of the heart, which is the level of “After Havayah they

shall walk, like a lion”: [the lion] in the supernal Chariot, “the face of a lion on the right,” etc.
SUan® onpwN DN2ATR PTIAY AR M2 PR DR RIT DNARYY DNTIAYw PRI%M 1ann D5 om
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And these are the whole camp of Michael, whose service and roaring are to the right, the level of
love, and the greatness of their love and longing to be nullified and included in the Infinite Light
(Or Ein Sof), blessed be He, which brings them into being and gives them life, [which comes] from

their comprehension of their coming into being
™Ran ﬂﬂPbJW 251 nPnzen NP1 M 55 y31 951 on® qwRIY anyawim onpt onrm 7] PR?
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from nothing into something, and of their life-force, their existence, and the flow that is drawn to
them at every moment. All this is called the outer dimension of the heart, which is taken from the
level of the spreading forth of His radiance and light, may He be blessed, over the created beings,
to which the comprehension of the created beings rises, each one according to its measure; and

this is nothing
NP1XOAR NInnan 1°ay2 7?1]73 ynwn °3 17721 15%N DD’P’?N 790K 71773 IR D2 wURY) 1T ROR
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but radiance. (And see what is written in Parshas Re’eh, in the discourse beginning “After Havayah
your G-d you shall walk,” and in the discourse beginning “If you will listen to the voice,” on the
subject of the outer keys and the inner keys.) But the Holy One, blessed be He, in His glory and His
essence, is exalted and uplifted, etc.,

K2 °11 2IR1 171°2 RD°DN "2wnn N°97 1727 22 KI7 1MW N°Ina 19°9RW 1727 1w 23w 90 2°N5TN
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as it is written, “For His Name alone is exalted”: that even the level of His Name is at the level of
“alone,” for no thought can grasp Him. And it is written, “I, Havayah, have not changed”: as before

the world was created, He and His Name alone [existed], etc., as is explained elsewhere.

likuteitorah.com/likkutei-torah/nitzavim/ 10
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And as the saying [goes], “The King who alone is exalted from of old, who is praised,” etc. That is,
“from of old”: before the world was created there was the level of “the King,” which is the level of
His Name, at the level of “alone” and set apart, etc.
091N2 W2%N1Y WHNK 1KY DA RWINMHT IRIDN 121w RI7T 277 272 0719 Nn° wow Ny an
753 N°M 23
And also now, when there are “days of the world,” He is nevertheless praised, glorified and uplifted
above them, for He does not spread forth and become enclothed within them in a revealed manner.
LOWHNMY 7117 1KY DWn 1Y 19YN7 PON0RY WRT YAV D R 193K WR 79K °7 23 35057
As it is written, “For Havayah your G-d is a consuming fire”: that is, by way of analogy, like the na-
ture of fire, which withdraws upward and does not descend and spread out.
77770 P12 RIT MIRTIYA 772 OUKOIRD 7w YW D3 737 %D (20y 275p7 aman A v
T XDY 0O 12 IR DIPRY 123 2P Mvehnwm

(And see Zohar, Terumah, page 132b.) For every flow and drawing down from the Infinite Light (Or
Ein Sof), blessed be He, into the worlds is a descent and a chaining-down (hishtalshelus) from a
high place to a low place, the quality of water; and this applies

2°N0?Y 09%¥P 0937 0900MY MINY MATTH2 TIRT MWaASNM 0oRI8n% 217 10 IR ROX
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only after many kinds of contractions (tzimtzumim) and the enclothing of the light in different lev-
els and many screens, to conceal and hide the revelation of His G-dliness, may He be blessed, in
His essence and His glory, so that the worlds not be nullified and become as though they had never
been, returning to naught and nothingness as they were.

7191 .2210 9732 RPY DRAN 9732 KD 7¥OWN DI 700 KD 1712931 103Y2 °N° IMIAPR 219013 Dax
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But in the revelation of His G-dliness, may He be blessed, in His essence and His glory, no flow at
all is applicable, neither in the category of filling (memalei) nor in the category of encompassing
(sovev). Therefore He is called “G-d Most High (El Elyon),” that is, He is exalted and uplifted and
very high.

likuteitorah.com/likkutei-torah/nitzavim/ 11
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(And see the Pardes, in Erchei HaKinuyim, on the meaning of “El Elyon,” which explains that it is
at the level of Keser, which is supreme (elyon) over all of Atzilus. And see what is written in Shir
HaShirim, in the discourse beginning “To My mare,” on the meaning of “as the appearance of a
man,” “I will be like (adameh) the Most High (Elyon)”; whereas Elyon in the true sense is the level
of “for He is not a man”; see there.)
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And from there it is drawn down that a person has the level of a cry in the inner dimension of the
heart, above knowledge, not to be separated from His unity and oneness, may He be blessed, and

that his heart burns like flashes of fire, a flame that rises of itself
199 DRAWY MY 1 PP 9D TR WD 7107 71°AR PO DX WD JRNWaD NYT OYY 093 anxym
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and on its own, without reason and knowledge, for his soul to pour itself out into the bosom of its
Father, and to give over his soul in [the word] “One”; “for the portion of Havayah is His people,”

and Israel arose in thought at the inner level, etc., as is explained elsewhere.
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And this is [the meaning of] “To You my heart has said, ‘Seek my face’”: the inner dimension of the
heart; that is, through “Your face, Havayah, I will seek.” For from the level of “After Havayah they
shall walk,” the level of “after” being radiance and light, from this is drawn forth [the state of] “like
a lion He shall roar,”

973D DR AR qWnIT RIT 290 NORtanw apYsn 21D Wwpa N1 250 NONROnT apysn Rinw
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which is the cry of the outer dimension of the heart. And [the coming to be of] “Seek my face,” the
cry from the inner dimension of the heart, is what is drawn from the level of “Your face, Havayah, I

will seek,” which is the Holy One, blessed be He, in His glory and His essence, as mentioned above.
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And this is the level of “and with all your might (me’odecha).” And this is [the meaning of] “From

the depths I have called You, Havayah”: from the depths of the heart. (Therefore this psalm is said

during the Ten Days of Teshuvah.)
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For through higher teshuvah, from the depths of the heart, because “evil and bitter” [it is that]
“they have forsaken Havayah,” and [because of] his distance from the light of His countenance,

may He be blessed, which reaches the very soul, “in the inward part of a man, and a deep heart”:
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through this he also arouses above, that there be “I have called You, Havayah,” from concealment
into revelation, so that the level of the inner dimension of His Kingship, may He be blessed, be

revealed
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(see the discourse beginning “I will greatly rejoice,” at [the passage] “And this is [the meaning of]
‘My soul shall exult in my G-d,’” etc.: that “the glorious splendor of His Kingship” be revealed, the
level of Malchus of the Infinite One (Ein Sof), etc., and from there it is drawn into Malchus of
Atzilus; for from the Malchus that is in Keser comes to be the Keser that is in Malchus, as is ex-
plained in the discourse beginning “The festival day of Rosh HaShanah that falls on Shabbos”; see
there)
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upon us; as it is written, “From afar Havayah appeared to me.” (And see what is written in the ex-
planation on the verse “For this commandment,” on the meaning of “nor is it far off”; and see

Zohar, Vayikra, page 20b at the end, and Parshas Tzav, page 35b at the end.)
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And this is the meaning of Zichronos (Remembrances): for the term “remembrance” applies to a
thing that is far off. Therefore we say, “You remember the deeds of the world,” etc.,
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for they are far from the light of His countenance, may He be blessed; and we arouse the remem-
brance of the inner love, from His essence and being, may He be blessed, through the shofar,

which is avoice that issues from the inner dimension of the heart, as mentioned above.
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4. And this is [the meaning of] “Praise Yah! Praise G-d (El) in His holiness; praise Him in the firma-
ment of His strength. Praise Him for His mighty acts; praise Him according to the abundance of

His greatness. Praise Him with the blast of the shofar.”
W10 A1) AYDWT 97N N2 Don 172% n1vnaa H1amn wYTPY 0 R 11"?57;'! P2 WP 8
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“In His holiness” means: in the supernal holiness, which is exalted and holy, set apart at the level
of “alone” from every level and category of flow. (And also, the meaning of “in His holiness” is like
what is written in the discourse beginning “For as the earth brings forth its growth,” on the subject
of “the holy King”: “My holiness is above your holiness,” etc.; and this is [why it says] “in His holi-

ness,” precisely.)
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This is the level of “a consuming fire.” And from the aforementioned “El Elyon” the light and life-
force flow through “the firmament of His strength,” which are the many screens that conceal and

hide the revelation of His G-dliness, may He be blessed, in concealment after concealment.
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(See what is written in the explanation on the verse “Hear, O Israel,” on the subject of “Let there be

a firmament,” etc., [and] “And G-d made the firmament,” etc.; and see further Zohar, Bereishis,
page 32b, and Parshas Vayigash, page 211a.)
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And “for His mighty acts (gevuros)”: these are the contractions (tzimtzumim), whereby, after the
concealment and the enclothing of the Infinite Light (Or Ein Sof), blessed be He, in many kinds of

garments and different levels,
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then the light and life-force flow “line by line, a little here, a little there,” so that all the worlds,

higher and lower, can receive their life-force, etc.
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And “according to the abundance of His greatness”: that is, after the screens and contractions,
there came into being, were emanated and were created a multitude of myriads of worlds without
end or limit, as it is written, “and worlds (alamos) without number”; and in each world its troops are

without number, and in one troop there are a thousand thousands, etc.
22 MPPRNT 212°7 539 R0 WO IR 217 PRDY 1973 DT KDY 19TIA 2170 2000 199Y)
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(Therefore it is written “according to the abundance (rov) of His greatness,” and not “according to
the greatness of His greatness”; for the term rov indicates that there are many kinds of multiplicity
of division in the greatness of the spreading forth of the life-force into many kinds of worlds; and as
is explained in the discourse beginning “The matter of the recital of Shema,” in Parshas

Va’eschanan.)
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And all this, “Praise Him,” is in order to draw down with “the blast of the shofar,” which is the level
of higher teshuvah, the level of the inner dimension of the point of the heart, a simple voice, a teki-

ah, etc., without division into letters so as to be the level of speech, as mentioned above.
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Whereas through the outer dimension of the heart, which is a cry that comes from the level of rea-
son and knowledge, it comes into the realm of speech and the division of letters; for the letters
were hewn from the power of the intellect, for “Abba (the Father) founded the daughter,” as is stat-
ed in the Zohar.

D373 1M K] PPIIR PR IPYX MA °2 TADW P WA W WIN2 WD 7773 M wrny)
SRR ARAPW 7Y 10 9N ARIPY TY 712207 11 KD (79730

(And see what is written on this in the discourse beginning “Blow the shofar at the New Moon.” And
it may be said that corresponding to these two levels of cry our Sages, of blessed memory, said: “He

9

did not cease to cherish her until he called her ‘my daughter,’”” etc., “until he called her ‘my

mother.””
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For the level of “my daughter” is “Abba founded the daughter,” which is the cry that comes from
the level of reason and knowledge. But the cry from the inner dimension of the heart is called “my
mother,” which is above the intellect that is drawn into the emotive attributes. And see Zohar,

Shemos (page 20a), and the Pardes, under the entry “Cry.”)
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5. But the thing that brings about the drawing down from the level of “a consuming fire,” the level
of “His holiness” and the level of “El Elyon,” and [that brings it about] that “Israel arose in thought”
and “the portion of Havayah is His people,” so that they are able to arouse the revelation of the in-
ner dimension of His Kingship, may He be blessed, from His essence and being, as mentioned

above, is [the principle] that “there is no king without a people.”
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(And see what is written in the discourse beginning “Return, O Israel, unto,” at [the passage]| “Now,
the ultimate intent is what is written,” etc., “that You may be feared,” etc.; see there.)
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That is, they are called, in rank, “his people,” for they are people like him and relate to him in
some measure, only they are the lowest in rank and he is high above them; therefore he is called

king over them.
D78y 2y 720w MR PR Pwnd POR TP 1R 1712021 MWBY2 7 Pz xep] 172 2232 DKW
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Whereas in relation to the Holy One, blessed be He, in His essence and His glory, there is no com-
parison to Him; it is like the analogy of saying that someone is king over trees and stones, which
are not of the kind and category to which the name “king” could relate and apply, so that his king-

ship would be called over them.
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But it is the covenant that Havayah made with us, as in the analogy mentioned above, where one
acts on account of the covenant and the bond by which he compelled himself to be a faithful friend

to the other, even though according to the intellect he is not worthy of him.
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So, too, Havayah has done for us: He compelled Himself, as it were, to bind our souls to Him, may

He be blessed, so that “Israel arose in thought,” and so that the light of the inner dimension of His

Kingship be revealed upon us.
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And this is [the meaning of] “That you may pass into the covenant,” along the lines of what is writ-
ten, “until Your people pass over, Havayah”: that is, to pass from level to level, from below to
above, from the love that is below knowledge to the supernal love that is above knowledge,
oy K92 997 1°R 5 0 O¥% 17 010 JNIR 2°P 191?170 AWK N°72 N1PN3a pAROTY
which is only the level of the covenant that Havayah made, “in order to raise you up this day as a
people to Him.” That is, “there is no king without a people,”
MAWMA N2 1Y 19y PRIWS NP OY 23 fONNw ©75 MR 0P 0OPAR 0992 NN I
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and the making of a covenant is needed to raise you up and exalt you, so that you be at the level of
“a people,” so that Israel rise up to the level of the supernal thought;
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1299p Oy DR
and He, may He be blessed, lowered Himself, as it were, “to be your G-d.” And in this respect is the
bond and the unity between Him, may He be blessed, and Israel, “the people near to Him.”
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(And see what is written on this in the explanation on the verse “For as the earth brings forth its
growth”; see there. And see what is written on the verse “The Song of Songs,” on the meaning of

“which is Shlomo’s,” and what is written at the end of Parshas Bereishis, in the discourse begin-

ning “Go forth and see,” on the meaning of “King Shlomo.”)
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But it is written, “a judgment of the G-d of Yaakov”: for there is judgment above [as to] who will
merit to be at this level, that the revelation of His G-dliness be upon him and that his soul be bound

to G-d with a firm and strong bond.
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Therefore one must arouse this on Rosh HaShanah, “the beginning of Your works,” and then it is
the level of “And He was King in Yeshurun.” (And as is explained elsewhere, the level of Yeshurun

is the level of “very high”; and see Zohar, Shemos,
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page 16b, and Parshas Acharei, page 61b at the end.) And also, Yeshurun is from the word shir
(song), which is from the level of the circles (iggulim), which is drawn from the level of the light
that encompasses all worlds (sovev kol almin); and it may be that this is the level of the souls as

they arose in thought, etc.
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And this is [the meaning of] “Say before Me Malchuyos, so that you make Me King over you”: that
you be able to make Him King from the inner dimension of His Kingship, may He be blessed and
exalted; and “your remembrance rises before Him for good”: that He remember and arouse the
level of the covenant and the bond, that Israel arose in thought, even though now He has become

distant from us through our iniquities, and “your iniquities separate,” etc.
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Nevertheless, through an arousal from below [there comes]| an arousal from above. “And through
what? Through the shofar”: that is, through the inner dimension of the heart, as mentioned above,
to arouse [oneself] from the depths of the heart to regret, with an uprooting of the will from the true

point in the heart, etc.; and then there will be revealed, etc., as mentioned above.
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6. And this is [the meaning of| “And He weighed the mountains with a steelyard (peles), and the

hills in a balance.” For mountains and hills are levels and grades of love; for there are two levels,

mountains and hills. Hills are, in their level, below the level of mountains,
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for “hills are the Mothers,” who receive from the mountains. And this is the level of love in the out-
er dimension of the heart, which is taken from reason and knowledge and from contemplation of
the greatness of G-d,
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how great He is. Now, in order to refine one’s soul, to illuminate it with the light of this love, one
must draw upon oneself the light of Torah and mitzvos.
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For “the 248 commandments are the 248 limbs of the King,” and they are the level of the outer
limbs, while the Torah is at the level of the inner organs.
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Therefore “the study of Torah is equal to them all,” for the life of the soul depends more on the in-
ner organs, whose perforation [is fatal] at the slightest amount. And they are like the analogy of the
pans of a scale: one weighs in this pan and places a weight in the second pan to tip [the balance]; so,
through the weight of the Torah and the mitzvos, one tips the pan of love, to shine upon one’s soul.
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(And as is explained elsewhere, this is the meaning of the half-shekel, and of what the Raaya
Mehemna says about it: “A stone to weigh with: this is the yud.” And see what is written in the dis-
course beginning “The heavens are My throne,” on the subject of “and the earth is My footstool”;
and see what is written in the discourse beginning “Sing and rejoice,” on the meaning of “scales of

righteousness.”)
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But the levels and grades of mountains are the level of “the high mountains,” which is the level of

the love that is above reason and knowledge,
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which is above the level of Torah and mitzvos, for “the Torah comes forth from Chochmah”; and it
is impossible to reach it through Torah and mitzvos, but only through teshuvah from the depths of
the heart, which is above knowledge, because of one’s distance from the light of His countenance,

i

may He be blessed; for then, precisely “from afar,” “Havayah appeared to me,” as mentioned

above.
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And this is the meaning of peles: it is the weighing instrument made of a long [beam of]| wood, with
straps hanging from its head (which is called a bezmen), on which one weighs the thing that is
placed on it; and the length and the heaviness of the wood, and its distance, is what tips it.
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So too, through the bitterness in one’s soul over one’s distance from G-d, from Whom he has be-
come utterly distant, and through uprooting the will from what was embedded in it at first, one

arouses the great supernal love (ahavah rabbah) that is above knowledge.
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(And in the Zohar the subject of “And He weighed with a steelyard,” etc., is mentioned at the end of

Terumah, page 175b, at the end.) And in Me’orei Or, peles is explained as Binah, as cited in the

book Erchei HaKinuyim; and this may be aligned
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with what is written [here], according to what is stated in the Pardes, Gate 8, chapter 1, that Binah is
called teshuvah, for there forgiveness and atonement chiefly depend, by the power of the supernal

Keser that flows upon it.
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And see Zohar, Vayikra, page 16a. And see what is written in Parshas Pinchas, in the discourse be-
ginning “Command the children of Israel,” on the subject of teshuvah, at [the passage]| “And by the
power of teshuvah, which is an illumination from the level of the light that encompasses all worlds

(sovev kol almin),” etc.;
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see there; and this drawing down is through the bitterness over the distance. And see the discourse

bR

beginning “For this commandment,” at [the passage] “And this is [the meaning of| ‘I, I am He,

etc., [and] “And this power that is in teshuvah,” etc.; see there.
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From all this the subject of the steelyard (peles) will be understood: the bitterness over the distance
is the level of “their end is embedded in their beginning,” and through this one draws down the

great supernal love.
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And this is [the meaning of] “The high mountains are for the wild goats (ye’elim)”: that is, the level
of the high mountains is drawn down below through the ye’elim, which is the level of the voice of
the shofar; for “the shofar of Rosh HaShanah is of a wild goat (ya’el), straight,” which is the level of

teshuvah from the depth of the heart, as mentioned above.
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And the word ya’el is from the term aliyah (ascent), for it raises a person to the level and grade of

the love that is above knowledge. And “straight” (pashut): for “whatever extends (pashit) one’s
heart more is better,”
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that is, to strip (lifshot) the love of its enclothing in the body, so that his heart cries out within him,

to give over his soul to G-d and to be included in the One.
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And this is [the meaning of| “and as He swore to your fathers, to Avraham, to Yitzchak and to
Yaakov,” who are the level of “the high mountains”; for “your fathers dwelt beyond the river.”
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And the river is the one that “goes forth from Eden to water the garden, and from there it divides,”
etc., which is the level of the drawing down of the Infinite Light (Or Ein Sof), blessed be He, so that

the comprehension of the created beings may be there, etc., as is explained elsewhere.
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But beyond the river is above knowledge, the level of the high mountains; there is the root of the

levels and grades
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of the Fathers. And from there came the oath and the making of the covenant “to be your G-d,” at
the inner level, as mentioned above. (And see what is written in the discourse beginning “On the
eighth day, a solemn assembly,” on the meaning of “which You swore to our fathers from days of
old.”)
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Summary. (a) The meaning of “standing, all of you” is along the lines of “when [the heads of the

people| gathered,” etc., “together,” etc.: to become one, without any person being found [to be]

head or end. (b) And this is in order “that you may pass into the covenant.”
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That is, as though they had become one; and along these lines it is said, “for the portion of
Havayah is His people”; and of this it is said, “Behold, I make a covenant,” etc.
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(c) And this is the meaning of Malchuyos and Zichronos on Rosh HaShanah: to arouse the revela-
tion of His Kingship, may He be blessed, upon us, through the remembrance of the covenant. “And
through what? Through the shofar.”
LZPIAR T 01D DR VY Y qwnn .29 n°n19 %1m 1WP2 RSy 127WN na R
This is the level of higher teshuvah, “Seek my face,” the inner dimension of the heart. And it is
drawn forth through “Your face, Havayah, I will seek.”
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For from the level of “After Havayah they shall walk,” the level of radiance and light, there comes
to be, like the lion in the Chariot, “He shall roar,” which is still called a cry from the outer dimen-

sion of the heart.
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But the Holy One, blessed be He, in His glory and His essence, is exalted and uplifted above the

days of the world. And this is the meaning of “He is a consuming fire.” And this is the meaning of
“Your face, Havayah.”
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And from this is drawn forth the cry from the inner dimension of the heart. And through this one
arouses above the revelation of the inner dimension of His Kingship, may He be blessed, upon us.
And this is the meaning of Zichronos: the remembrance of the inner love, from His essence and
being, may He be blessed.
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(d) And this is the meaning of “Praise G-d (El) in His holiness,” etc., up to “with the blast of the sho-
far.” (e) And all this is “in order to raise you up this day as a people to Him,”

JNRY 1 N2 AWK N2 TN MWORPA RIT 110120 112Y .0V X932 '|'??3 1°R "2
for “there is no king without a people.” And in this respect is the bond, the unity and the covenant
that Havayah made with us.
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But it is written, “a judgment of the G-d of Yaakov”; and one must arouse this on Rosh HaShanah.
And this is the meaning of “Say before Me Malchuyos, Zichronos and Shofaros.”
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() And this is the meaning of “and as He swore to your fathers”: for “beyond the river” that goes
forth from Eden “your fathers dwelt”; and this is the level of “that you may pass into the covenant,”

“until Your people pass over,” etc.
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And they are called “the high mountains, for the wild goats”; and along these lines, “the shofar of
Rosh HaShanah is of a wild goat, straight.” And of this it is said, “And He weighed the mountains

with a steelyard,” etc.
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“For this commandment which I (Anochi) command you”

J1D AP Nl 91 X7 NRSDI XS 0 7187 2IR MWK DRI MRy 1
“For this commandment which I (Anochi) command you this day is not hidden from you, nor is it
far off, etc.”
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We need to understand what “this commandment” is, for it does not refer to the whole Torah in its

entirety, since [then] it should have said, “For all the commandments, etc.” And also, what is [meant

by] “which I (Anochi), etc.”?
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Now, all the mitzvos are called by the name “the commandments of Havayah,” for the 248 positive

commandments are the 248 “limbs of the King,” and “the King” is the level of Havayah.
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Now, at the beginning of the word of G-d in the Ten Commandments, He opened [with] “I (Anochi)
am Havayah your G-d.” At first glance this is not understood: how is it fitting to say of Him, may He

be blessed, that He came to tell [us] that “I” am Havayah your G-d? For this applies only to a person
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who has a body and a known shape and image, of whom one may say, “This is he”; whereas of Him,

may He be blessed, “no thought can grasp Him” at all, and it is written, “For you did not see any

image on the day [Havayah| spoke, etc.”
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But the explanation is this: the knowledge of His G-dliness, may He be blessed, that He created

everything from nothing to something, and that He is the Creator who “in His goodness renews

each day, continually, the work of
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Creation,” and brings them all into being and gives life to them all, this knowledge was already
fixed in the heart of all Israel, “believers, the children of believers,” even before the Giving of the
Torah. For this knowledge is in the nature of a feeling in the soul,
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like sight. For do we not see the heavens and the earth and all that is in it? And a thing does not
make itself. And “from my flesh I behold G-d,”
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just as one senses a person’s soul on seeing the life of the body and its continued existence. [As is

explained in Parshas Va’eschanan, in the discourse beginning “And you shall know this day, etc.”]

NI 95 TN RITW 237 °50 737 3 RIT 1PV 99K 1 90IR [0 13 NPA3 YITINY 10

And as for what He made known at the Giving of the Torah, “I am Havayah your G-d,” the explana-
tion is this: the meaning of Havayah is that He is the One who brings all existences into being

(mehaveh kol hahavayos),
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for Havayah is a term of “being” (hoveh), and the yud at the head of the word indicates the continu-
ity of the action, as in “Thus would Job do (ya’aseh) all the days.” That is to say, He continually

brings into being and renews from nothing to something.
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Now, although it is written, “His greatness is unsearchable,” [meaning] that the extension of His

greatness reaches upward without end, etc., nevertheless the worlds and the created beings are in a

state of boundary, limit and number: “a thousand thousands, etc.,”
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“from the earth to the firmament is five hundred years, etc.” And even so, it is written, “I, Havayah,
have not changed”: [He] is not like the soul that gives life to the body, which undergoes changes
from what befalls the body, etc.
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This is because it is not the Infinite Light (Or Ein Sof), blessed be He, itself, as it were, that is en-
clothed in the worlds to give them life and to bring them into being from nothing to something,
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but only a radiance and an illumination from His Name, may He be blessed, as it is written, “For
His Name alone is exalted; His splendor is upon the earth, etc.”
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And even this is “upon the earth” specifically. And so too, the coming into being of all the higher

”

levels, from the “head of all levels,” is only in the manner of a radiance, as it is written, “And

Chochmabh is found from ayin (nothing),” from the level that is ayin and efes, nothing and naught.
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And it does not occupy any place. (See what is written about this in the discourse beginning “And

Israel saw the great hand, etc.,” and in the explanation of the verse “After Havayah your G-d shall

you walk.”)
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That is, only a radiance. And this radiance is drawn forth through tzimtzum (contraction) and ex-

pansion: the level of yud and the level of hei, to contract and to conceal, so that only a radiance is

revealed, etc., and afterwards the drawing-forth and expansion, the level of vav-hei, etc.
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Thus the level of Havayah is the general and collective expression (klalus) of the chain of descend-
ing worlds (hishtalshelus), of all the worlds; and likewise in detail, throughout the whole chain of
descent, from cause to cause, etc., all is in the manner of Havayah: tzimtzum and expansion, etc.
RITW QW N2 ROX M 1PRW W RI7 °°117 °IR 2°02 "W 311 17 P12 7t anXny m >19 0TI IR
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But what causes this tzimtzum and this level of Havayah to come about — for it is written, “I am

Havayah; that is My Name,” and this is only the level of a name, which is for others and is not of the

essence of the thing itself at all —
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is rather Anochi, “I who am I” (Anochi mi she’Anochi), that is, the level of His very Essence and
Being, as it were; that is to say, “I Myself,” and not My Name, for one does not call this level by any
name at all. And that Anochi should be Havayah,
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that is, that the level of Havayah should be drawn forth to bring the worlds into being as the Name
Havayah, the light that fills all worlds (memalei kol almin), through the chain of descent and the

descending of the levels, etc.,
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from the level of Anochi, which is not grasped within the worlds, and is holy and set apart, and is

not called by any name, etc.: all this is because
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Anochi is “your G-d” (Elokecha). For through your drawing G-dliness within yourself, you, Israel,
thereby also draw forth Havayah, that it come to be from the level of Anochi; for “the matter de-

pends on an arousal from below.”
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And this is through the mitzvos, for the mitzvos are “the commandments of Havayah,” meaning
that they are bound up with and alluded to in the Name Havayah: some are alluded to in the yud
and some are alluded to in the hei, etc. And as a person performs them below, so will he arouse

above the level of yud, etc.
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And [he] draws forth, etc. [See what is written in the discourse beginning “Sing and rejoice, O

9

daughter [of Zion],” regarding “And this is [the meaning of] ‘Havayah is your shade.’”] As it is writ-
ten, “And you shall remember all the commandments of Havayah and do them (osam)”: it is writ-

ten atem (“you”).
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And as in “And David made a name, etc.” [See the Zohar, Part I1I, Parshas Bechukosai, folio 113,
and Iggeres HaKodesh on this verse; and see what is written in the parsha on the subject of “And

you shall remember, etc.”]
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2. Now, it is written, “You shall be wholehearted (tamim) with Havayah your G-d.” The meaning is:
when Havayah is drawn forth to be “your G-d,” that is, through the mitzvos,
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then you will be whole and complete in all the limbs of the soul [see the Zohar, Parshas Shelach, fo-

lio 166a, 163b, and the Raaya Mehemna, Parshas Pinchas, folio 230, end of side a]; whereas if one

has omitted a single mitzvah or blemished it, he becomes one who lacks a limb.
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For the wholeness of the limbs of the soul depends on the drawing down of the “limbs of the King,”
which are the mitzvos; for they are the very life of the limbs of the soul, and without them [the
limbs] have no existence and no life.
[y msn] 71 DV2AW IR [7wyn x9] NP DY 93YW 17 718N 719K 030Y WA Y RV 930 OK IR
But if one has already sinned against the soul and blemished some mitzvah, whether he trans-
gressed a prohibition or neglected a positive commandment,
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and he needs to repair the blemish and the lack, what will be their remedy? It is about this that it is
said, “For this commandment,” which refers to teshuvah (return); for just before it, it is written,
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“When you return to Havayah, etc.” For teshuvah is tashuv hei, “the hei returns,” and this hei has

the filling (milui) of a yud. And this is the commandment “which I” (Anochi, “I who am I”) “com-
mand you, etc.”

MIXNAT %2 PI0DT [1ama 12 awn »277] 17200 QW2 T2WNT YW R’D [Anon nowrnal 1792 (205 191 37)

(M2wnn Nxn 7737 NP DRI

(And so Reishis Chochmah writes, in chapter 1 of the Gate of Teshuvah, in the name of the

Ramban, that the verse “For this commandment” refers to the mitzvah of teshuvah.)
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The explanation of this: teshuvah is in the nature of healing, as it is written, “I will heal their way-

wardness” (and see what is written about this in the discourse beginning “Go forth and see,” at the
end of Parshas Bereishis).
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And just as physical medicine for the illnesses of the body is more precious and higher than the

body’s foods, by which a person lives, since it is what sets right all the life-forces, so that they be-

come a life set right, etc.,
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so teshuvah is on a higher level than all the mitzvos, which are drawings-down of the life-force of
the soul from the Name Havayah. And since one has blemished the Name Havayah by omitting a
mitzvah that is bound up with the yud of the Name or with the hei, etc.,
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and teshuvah comes to repair and to draw forth Havayah, therefore teshuvah must reach higher

and higher, to the level of Anochi, which is His very Essence, may He be blessed, to draw forth the

level of Havayah from there, to fill the blemish and the lack.
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As it is written, “From the depths I call You, Havayah”: “the depth of the well.” For just as, by way of
analogy, with a spring whose waters have dwindled, one must dig deep, down to the source from
which the waters flow, to draw from there, so “from the depths” is the level of “the depth of the
well” and “the source of all” (see the Zohar, Part II, Beshalach, folio 63b),
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that is, the level of Anochi: from there, “I call You, Havayah”; that is to say, through this one calls

and draws forth the Name Havayah, so that there be a renewal of the coming-into-being of the life-

force.
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And this is the level of Rosh HaShanah: “This day is the beginning of Your works, a remembrance

of the first day,” for it is the time of the renewal of the general life-force of the whole year, etc.
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Now, the essence of teshuvah is in the heart: “from the depths,” from the depth of the heart, to cry
out to G-d in his distress, as it is written, “Their heart cried out”: “their heart” specifically. And

“cried out” (tza’ak) is a term of gathering,
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as in “And the men of Ephraim were gathered (vayitza’ek)”: that he gathers to Him, may He be
blessed, his heart, his spirit and his soul, from “the inner part of a man and the deep heart.” And
mimaamakim (“from the depths”) is plural, for there is a depth above a depth; and “those who seek

Havayah understand all.”
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For when a person turns to his heart, to its inner part and the innermost of its inner part, the true

point of his heart, the inwardness of the heart grows ever stronger, until “there is no power over

the spirit to restrain [it], etc.”
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And this is the level of weeping, as it is said of the Time to Come, “With weeping they will come”: he
weeps of himself and of his own accord, “going along and lowing.” And this is the level of “the hid-
den recesses of the heart.”
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And this is what is written in the writings of the Arizal: one who does not weep on the Days of Awe,
his soul is not whole. And this is the meaning of tashuv hei with the filling of yud: the hei is the level
of the higher teshuvah (teshuvah ila’ah), which is from the depth of the heart, and the filling of the

yud is the level of “the hidden recesses of the heart,” which are concealed, etc.
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(See Sefer Hadras Melech, section 156, on “the depth of the well” and “the depth of all”; and see the
commentary of the Ramaz on the Zohar, Parshas Emor, folio 93b, regarding “Of You my heart has
said”; and the expression “the hidden recesses of the heart” is in Psalms, chapter 44; and see what

iswritten about this in the discourse beginning “On the eighth day he sent [the people away].”)
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And this is [the meaning of] “I, I (Anochi Anochi), am He who wipes away your transgressions for

My sake”: Anochi twice, corresponding to the two depths of the heart, in which and through which
the Infinite Light (Or Ein Sof), blessed be He, Itself, as it were, is enclothed in the level of Hu (“He”)
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(see the Pardes, Erchei HaKinuyim, under the entry Hu; and Etz Chaim, Dubrovna printing, Sha’ar
33, end of chapter 2; and the Zohar, Part III, Korach, folio 178b, on the verse “And the Levite, he
(hu), shall perform the service”; Emor, folio 100b; Ha’azinu, folio 290a; Terumah, folio 177b, on
the verse “He (Hu) made us”; and see what is written on the verse “Go forth (Lech lecha)” on the

subject of “He made us”),
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to be “He who wipes away your transgressions,” through the drawing down of the Thirteen
Attributes of Mercy, “who bears iniquity and passes over transgression.” And this power that teshu-

vah has is because
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“their beginning is wedged in their end, and their end in their beginning”: through teshuvah,

which is from below upward, “their end is wedged in their beginning,” and through this there is

drawn forth the level of “from above to below,” which is the level of “their beginning is wedged in

their end.”
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(As is written in the Zohar, Part 111, Vayikra, folio 16a, “Who returns, etc.”; and see what is written

above about this in Parshas Pinchas, in the discourse beginning “Command, etc., My offering,

etc.”)
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And therefore it is said of the mitzvah of teshuvah, “which I (Anochi) command you this day”: for

all the mitzvos are “the commandments of Havayah,” whereas teshuvah is above, at the level of

Anochi.
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And the explanation of “this day”: “I (Anochi) command you” (metzavecha) is a term of joining
(tzavta) and binding; and this is in “today, to do them,” for “their beginning is wedged in their end”
specifically, which is the revelation of the level of Anochi in this world, the world of action, and not
“tomorrow, to receive their reward,”
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for the World to Come was created with the yud, and that is the yud of the Name Havayah; and
therefore there, a person has no free choice, etc.
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3. Now, it is written, “It is not hidden (nifleis) from you, etc.,” so that a person should not say,

“Since it is avery high and exalted level, the level of Anochi, ‘I who am I,” how will I reach it?”
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Therefore it says, “It is not nifleis”: nifleis is from the expression “when he shall set apart (yafli) to
vow avow, etc.,” which is a term of setting apart and separation. That is to say, this level is not sep-
arated and set apart from you, nor is it divided from you, for you are not in a state of separation

from it; and “nor is it far off” in terms of distance of comprehension.
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“It is not in heaven,” and “it is not beyond the sea.” Heaven is the level of a supernal makif (encom-

passing light), as in “the heavens for height,” which is not seen on the earth;
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for the sky-blue color that appears to our eyes is the appearance of the air and not the appearance
of the heavens. (And see what is written in the discourse beginning “On that very day [Avraham]
was circumcised,” on “Who will go up to heaven for us,” whose initial letters [spell] milah and

whose final letters [spell] Havayah; see there.) And “beyond the sea” is also the level of makif,
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for the sea is the sea of Chochmah, and “beyond the sea” is the makif above it. For although in
truth the level of Anochi, etc., mentioned above is in the manner of makif, and the makif of the

makif, etc.,
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nevertheless it is not like “heaven” and “beyond the sea,” for even so, “the matter (hadavar) is near
to you, etc.”: the hei of [haldavar is the level of the two heis, thought and speech; it is the word of
G-d, [of which it is said,] “with a single utterance it could have been created.” “In your mouth”: that
is, through the Torah, “My words which I have placed in your mouth,”
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for “whoever reads and studies, the Holy One, blessed be He, reads and studies opposite him.”

That is, the drawing down of the Infinite Light (Or Ein Sof), blessed be He, so that it is drawn down

and revealed in the level of “reads and studies”: “reads” is the level of the higher Chochmah

(Chochmah Ila’ah), the Written Torah, and “studies” is the Oral Torah, the level of the lower

Chochmah (Chochmah Tata’ah).
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(As is explained in the discourse beginning “Therefore say to the children of Israel, etc.,” on “And I
will bring you.”) For all these drawings-down from the Infinite One (Ein Sof), blessed be He, de-
pend on the Torah study of Israel below;
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for were it not for this, the Holy One, blessed be He, in Himself, is high and exalted even above the
level of the higher Chochmah, as it is written, “You have made (asisa) them all with Chochmah,”
which is physical making (asiyah), etc., as is known from elsewhere.
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And this is [the meaning of] “And My words which I have placed in your mouth”: that is to say, the
matter (hadavar) depends on your mouth; if your mouth speaks words of Torah, then I too read and

study, etc.
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“And in your heart”: this drawing-down depends on your heart, that it should desire and long; for

“spirit brings spirit and draws down spirit,” and “if he sets his heart to Him, etc.”
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(As is written there, at the end of the discourse beginning “Therefore say,” mentioned above.) And
this is the level of teshuvah (return), for the essence of teshuvah is in the heart; and through this,

“to do it,” that is, to make the davar spoken of above.
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For “the matter (hadavar) is near to you”: “those who do His word,” so that it be “You have exalted

Havayah, etc.”; for they are the ones who make and draw forth the word of G-d, etc.

(R”Y R”2PT P22°0 91291 10 yawa? awyl PRI 1m2TpRw YW 0770 i wrny)

(And see what is written about this at the end of the discourse beginning “When Israel put ‘we will
do’ before ‘we will hear,’ etc.”; and see the Zohar, Parshas Balak, folio 191a.)
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And also “in your mouth” in the manner of the shofar on Rosh HaShanah, through the mouth of

the one who blows and draws forth the sounds, the sound of the shofar, as is explained elsewhere.
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For the Matter Is Very Near to You, in Your Mouth
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“For the matter is very near to you, in your mouth,” etc. (Eruvin, chapter 5, folio 54a; [Midrash]
Rabbah, Ki Sisa, chapter 7, and the end of Nitzavim; Tanna DeBei Eliyahu, Part I, chapter 27, [and]
Part I1, chapter 14.) [We need] to understand the doubled wording in what is said first: “It is not hid-
den (nifleis) from you, nor is it far off.”
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However, nifleis, though it is a term of wonder (pele), is also a term of separation, as in “lefalei

neder,” “to set apart avow” (in Parshas Emor, 22:21).
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And its Targum [renders it] lefarasha, “to set apart,” and so Rashi explains there: “to set apart”
(Iehafrish); and as is mentioned about this in the discourse beginning “And you shall eat [your
fill],” regarding “wondrously” (lehafli). (And it is possible that they are one concept: for what is set
apart and separated is like the wondrous, which is also a matter of what is covered and hidden and

not grasped. And so it is written in the Shorashim [the Book of Roots].)
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And the explanation is: “Three levels are bound one to another: the Holy One, blessed be He, the
Torah and Israel; and each one is level above level, hidden and revealed.” That is, each one is in
the aspect of the light that encompasses all worlds (sovev) and the light that fills all worlds

(memalei).
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Memalei is in the manner of enclothement and comprehension, and it is called “revealed,” as is ex-
plained in the discourse beginning “And I shall be sanctified among the children of Israel,” on the

meaning and concept of the revealed world (alma de’isgalya).
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And the light that encompasses all worlds (sovev) is above knowledge (daas) and comprehension.
And see what is written in the discourse beginning “Know this day,” regarding knowledge and
faith, and what is written in the discourse beginning “And Israel saw the,” etc., “and they believed
in Havayah.”
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In the Torah, too, there is revealed and hidden, as is explained in the discourse beginning “The
Torah [that Moshe] commanded [us].” And in the souls of Israel, too, there is revealed and hidden,

as is explained above on [the verse]
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“When you go out,” and in the discourse beginning “This day ... commands you,” and in the dis-
course beginning “My dove, in the clefts.” And Israel is bound to the Torah, for the comprehension
of the Torah is enclothed in each and every one of Israel, as it is written, “And this was formerly
(lefanim) in Israel,” and “this” is none other than Torah, which is enclothed in the inner dimension
(pnimiyus), etc.
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(See what is written at the end of the discourse beginning “See, I set,” and in the discourse begin-
ning “And it came to pass at the end”; and see on the subject of “And this was formerly in Israel” in
Ruth, at the beginning of Parshas Naso, and in Ruth on this verse, [and] the Zohar, Part III, Chukas,
folio 180, end of side a.) And the Torah is bound to the Holy One, blessed be He, for the Torah and
the Holy One, blessed be He, are all one; see [the Zohar,|] Parshas Beshalach (folio 60, end of side

a).
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That is, the Torah is the intermediary that joins and connects the level of His G-dliness, may He be
blessed, with the souls of Israel, in the aspect of the light that fills all worlds (memalei) and in the
aspect of sovev: so that the revealed level in the souls of Israel be bound to the revealed level of the

Holy One, blessed be He, the level of memalei kol almin,
0°N0 2”1 RNPMIINT ¥ 1191 '{’?3’?}7 55 2210 *na° [Pxawe mnwiaw] WI2W Q°N01 N1°1%18 NN
X793
and the level of the inner and hidden in the souls of Israel to the level of sovev kol almin. And this
is through the Torah, too, being hidden and revealed
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(and see what is written in the discourse beginning “And you shall not omit the salt,” and at the end
of the discourse beginning “Return, O Israel”; and see what is written in the explanation of the
verse “And they shall make themselves tzitzis,” on the subject of “He wraps Himself in light as in a
garment,” and on the subject that the Torah was given as black fire upon white fire, meaning that it

has an inner dimension (pnimiyus) and an outer dimension (chitzoniyus), etc.).
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And this is [the meaning of] “For this commandment,” etc., “is not hidden,” etc.: that is to say, it is
not separated from you at all, meaning that it is the level of memalei, which is enclothed within the
very essence of the souls of Israel. “Nor is it far off”: [this is] the level of sovev, which is not en-

clothed, yet it is not far off, for it shines in the manner of an encompassing [light] (makif).
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And the meaning of “which I command you today” is that every day they should be in your eyes as
new; for the Torah is eternal, and every day we say “today.” And likewise, on “And these words,
which I command you today, shall be,” our Sages, of blessed memory, said that they should be in

your eyes as new.
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And see what is written about this in the discourse beginning “Zion shall be redeemed with

justice.” And as the saying goes, “Today to do them, and tomorrow to receive their reward”: the
whole of this world, until “tomorrow,” which is the receiving of reward, is called “today.”
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And on Rosh HaShanah we say, “This day is the beginning of Your works”: for each Rosh HaShanah

becomes the level of “today” anew, and it extends over the whole year.
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But we need to understand what our Sages, of blessed memory, said: “A person is judged every
day.” Also, Rosh Chodesh is called “heads of months,” and likewise Shabbos: “from one new moon

to the next, and from one Shabbos to the next.”

likuteitorah.com/likkutei-torah/nitzavim/ 44



LIKKUTEI TORAH - PARSHAS NITZAVIM - MAAMAR 3 121 9703 TR 9277 PR 217p 0

TD1% X721 NAR TAWNNI NOWRI OR° DWW DY 1T N300 95 195 1mrmn ahynk ne R 1aym
And the explanation is: He, may He be blessed, is above time; therefore the whole dimension of
time of the six days of creation was created in a single thought. He looks
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and gazes to the end of all the generations in a single glance and illumination, as it is written, “And
His arrow shall go forth like lightning”: that is, all seven days of creation, the days of Mashiach and

the Resurrection of the Dead, in the manner of a single glance and illumination.
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And likewise the fifty thousand jubilees, which are revelations and ascents, one elevation beyond
another: all of them were created in a single thought, which is a general and collective life-force
(klalus) (see what is written about this in the explanation of the verse “My dove, in the clefts of the
rock™), as it is written,
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“You open Your hand and satisfy every living thing (chai) [with] will (ratzon)”: for there are several

b

levels of “living,” as it is written, “The living, the living, he shall thank You”; therefore it says

“every living thing,” for each world receives its life-force individually.
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But all of it is the level of one simple will; and as it descends (hishtalshelus) into the supernal
speech, it becomes ten utterances. By way of analogy, [as in] “From my flesh I shall see G-d”:

speech
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is divided into the finest particulars, while in thought one includes all the words in a single thought;

all the more so above, where all the particulars are included in one general life-force.
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Now, all the life-force of the whole year is drawn down on Rosh HaShanah, for man was created on
Rosh HaShanah. The world was created on the twenty-fifth of Elul, and on the sixth day man was

created “in Our image, after Our likeness,”
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for he includes all created beings, every one of them, as it is written, “And He breathed into his
nostrils the soul of life”: for his soul included all the souls.
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Therefore on every Rosh HaShanah a new combination [of letters] is made, which is a radiance
from the Source, which is the light that encompasses all worlds (sovev): a general life-force for the
whole year. Each and every year is a combination for a new life-force, and afterwards it is divided

into particulars,
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which are the twelve months; each month receives life-force from the radiance of the general
(klal), and the day is the particular (prat) within the general [life] of the month, and receives its life-

force from it.
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Therefore our Sages, of blessed memory, said, “Which festival is it on which the month (chodesh)
is covered?” It is Rosh HaShanah, which is the all-inclusive source; therefore the radiance of the
month is nullified in it, like the nullification of the sun’s ray within the sun (and see what is written

in the discourse beginning “Let them bring royal apparel,” regarding
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“And therefore our Sages, of blessed memory, said that the Prophets and the Writings will in the fu-

ture be nullified,” etc.; see there). As in the saying, “Blessed is He who spoke and the world came

into being”: this is a general life-force for the whole world. And this is what our Sages, of blessed

memory, said: “But could it not have been created with one utterance?”
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which is the general life-force (and see what the Ramaz wrote in Parshas Toldos, on folio 135a, on

the meaning of “with one utterance”; see there). “Blessed is He who says and does” is the

particular,
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which is a new combination for each day (see the Zohar, Beshalach, folio 63b, and Parshas Yisro,
folio 88a; and see what is written in the discourse beginning “To explain the matter of Yom
Kippur,” regarding “When the thoughtful person reflects
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that in truth they are ‘new every morning,’ etc.”; see there). And likewise, the life-force of this year

is not the life-force of the year that has passed.
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And this is why we say on Rosh HaShanah, “This day is the beginning of Your works”: for a radiance
is made anew from the general (klal). And likewise of the Torah it is said, “which I command you
today”; for in truth it must descend through the chain of descending worlds (hishtalshelus) to be

enclothed in time (and see what is written in Parshas Eikev, in the discourse beginning

2%N0% 77N TN TIRT 70 03° 9931 1IN 9NN 9y 50 93310 WY 1020

“And to understand the root,” etc., regarding the meaning of “for Your Torah that You have taught

us”). And every day a new radiance descends from the Torah to be enclothed.
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And this is why every day we bless [G-d] “who gives the Torah,” anew. (This will be understood fur-
ther from what is written above, at the end of the discourse beginning “For this commandment,”
regarding “Whoever reads and repeats [Torah]|, the Holy One, blessed be He, reads and repeats op-
posite him”; and see what is written in the discourse beginning “I am asleep, but my heart is
awake,” regarding
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“Now, through this arousal from below, an arousal from above,” etc., and as it is written, “He estab-
lished a testimony in Yaakov,” etc.; see there; and in the discourse beginning “Go out and see”;
and see what is written in Parshas Beshalach, in the discourse beginning “And Moshe said, ‘Eat it
today.””)
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And likewise the Congregation of Israel [says], “They are new every morning; great is Your faithful-
ness (emunah)”: for every day a person must acquire in his soul a new faith (emunah) from the
Source.
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For “days were formed”: all the days of a person, which are seventy years, “were formed” and allot-
ted to the person, “and lo (not) one among them?”; for the keri [the way it is read] is with a vav [lo,
“to Him”]: the allotted days are so that the illumination in faith may be revealed and increase, with
a new addition every day.
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And this is “great is Your faithfulness” from the level of the light that encompasses all worlds
(sovev): through seeing every day evening and morning, continually in their order, one comes
from this to recognize [what is] above time.
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(2) Now, the radiance in a person’s soul is in two aspects: memalei [the filling light] and sovev [the
encompassing light]. Memalei is when the comprehension of G-dliness is enclothed and grasped in
his mind.
Y92 DIRNDY V32 3D 72 Dowa 17°1a 0D T9°°1 R °2 9’0 DR 7anRY 0912 NN wrno
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As it is written, “And you shall choose life, to love Havayah,” etc., “for He is your life.” For choosing
is in the intellect alone, to choose the good and reject the evil, whereas love is in the heart.
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And choosing comes before love: a person must accustom himself, in his intellect, until it is settled

with him to choose life (and see what is written about this in the discourse beginning “Hear, O

Israel,” in Parshas Va’eschanan), as it says, “See, I have set before you today,” etc.,
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“and you shall choose life”: that is, the life-force of the heavens and earth that we see, and not to
choose physicality, that is, all the pleasures of this world, which comes to an end and perishes and
is called “death.” And after he has settled in his mind the choice of the good,
0°°n7 RIAW 7°°10 R °D SRS YR 77772 TN WUROY 720K N1vna Rk 129205 2°°nN RINW
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which is life, he should contemplate so as to come to the level of love, as is written about this in the
discourse beginning “Hear, O Israel”: “for He is your life,” He being the true life, as it is written,
“For with You is the source of life.”
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And this is the level of memalei in a person’s soul: the love is enclothed and grasped in his intel-
lect; and it is the level of “with all your heart and with all your soul.” And the level of sovev is the

level of “and with all your might (me’od)”: above the vessel, which is the intellect.
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And see what is written in the discourse beginning “And now, I pray, let [the power] be great.” (And

in the same way, in teshuvah too there are two levels: the lower teshuvah and the higher teshuvah.)

But to explain the matter: how is it possible for there to be divine service at the level of sovev,

above the intellect?
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But the explanation is: it is through teshuvah with self-sacrifice (mesirus nefesh), which is above
knowledge (daas), as is written elsewhere: that this is why the Torah states no reason for self-

sacrifice,
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as a reason is stated for love, as it is written, “to love Havayah your G-d, for He is your life.” That is

because love is drawn from the level of intellect and reason
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of the way of the chain of descent (hishtalshelus), whereas for self-sacrifice no reason is stated, be-

cause it is above the intellect (as is written in the discourse beginning “For your love is better,”
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in Parshas Shemos, and in the discourse beginning “A person is obligated to become intoxicated
on Purim”). And it is the level of faith that is above knowledge, which is drawn from the level of
sovev (and see what is written in the explanation of the verse “And these are the ordinances,”

regarding

973101 09213y *S1an RITW 1797 K17 9730 9292 2020 Mnwan vy 572y 73y 1apn oo

“If you acquire a Hebrew servant”: that the root of the souls is from the level of “beyond the river,”

[the river] that goes out of Eden, which is from the level of the circles (igulim) and sovev kol almin.
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Now, the revelation of this level in a person’s soul is the revelation from the level of sovev, and it is

not in the order of the chain of descent (hishtalshelus), from intellect to emotive attributes

(middos), etc., but rather from above the order of hishtalshelus.
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It is like the matter of “Even though he does not see, his mazal sees”: for this drawing-down from
the level of his mazal, inwardly, is the revelation from above the level of hishtalshelus of cause and
effect, intellect and emotive attributes, etc.)
2°0127 71NN 2R 1MWNRT %R 2°ND 137 9277 ayv 'P:h'l'? AR 1D DYy Wn ’1?37:!'(0 0%pPn2a '[31?
JI1A°1 92372
Therefore, “In the place where baalei teshuvah stand,” etc. But to understand the reason for this: it
iswritten, “I am first and I am last,” and it is written, “By the word of Havayah,” etc.
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That is, creation is through speech. And it is written, “In the beginning Elokim created (bara)”: cre-

ation (beriah) is something from nothing (yesh me’ayin). And the explanation is that the creation of

the worlds is not by way of hishtalshelus, from cause to effect.
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By way of analogy, in a person, the emotive attributes [come] from the intellect, and speech from
the emotive attributes; this is by way of hishtalshelus, for through the emotive attribute the breath
of the heart is formed,

29291 1999 MBWSNRM oW 9172 997 101 PIPM PIpan qwnl 27w 2T 2P 90 nX)

and afterwards voice and speech, speech being drawn from voice, and voice, etc.: all of it by way of

drawing-down and the chain of descent (hishtalshelus), cause and effect.
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But in the creation of the worlds it is not by way of hishtalshelus and drawing-down. For with the
utterance “Let there be a firmament,” it is not within the measure of the utterance that a firmament
should be drawn forth from it; for even myriads upon myriads of contractions (tzimtzumim) and
descents from level to level, by way of cause and effect, would not avail for physical matter to de-

scend and come into being, even
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like the matter of the firmament, from the descent of the spiritual, etc. Rather, it is the power of the
Infinite One (Ein Sof), blessed be He, the Omnipotent, to create the firmament through the utter-
ance “Let there be a firmament,” something from nothing (yesh me’ayin). And this is not in the or-

der of hishtalshelus, but rather in the manner of a leap (dilug).
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And so too all the created beings, etc.: [their coming] from the Creator is from nothing, and not by
way of hishtalshelus. For it is impossible for the level of a created being, even the level of

Chochmah (wisdom) that is in them, to be drawn forth even from the level of speech above,
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which is the level of revelation above; for the Creator is the opposite of the created beings. And
even regarding the coming-into-being of supernal Chochmah from the Infinite One, blessed be
He, it is said, “And Chochmah is found from ayin (nothing)”: for even the drawing-forth of the level

of “You are wise,
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but not with a known wisdom,” that is, the enclothement of the Infinite Light (Or Ein Sof) in
Chochmah, is not by way of hishtalshelus. And all that is mentioned in the books about hishtal-
shelus of cause and effect does not refer to the created beings [coming] from the Creator (but
rather to the descent of the spirit of the animal from the face of the ox in the Chariot; whereas in

the coming-into-being of actual physicality,
VPR 17T [wnipn naara] PPRARD [7199] 172 WY N PR W° R1T 772 0K N1°3MAn D1anNna 19
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and likewise in the coming-into-being of the spiritual from the Infinite One, blessed be He, it is
truly something from nothing; as all this is written in Iggeres HaKodesh, in the passage beginning

“He and His life-forces”).
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And this is “I am first”: that is, for the first of all that comes into being, namely supernal
Chochmah, to come into being is not through the chain of descent (hishtalshelus); rather, “And
Chochmabh is found from ayin.”
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And this is “I (ani) am first”: ani has the letters of ayin (nothing). And in the same way, “I am last”:
that is, for physical heavens and earth to come into being from the spiritual utterance is not by way
of hishtalshelus, but rather [as] something from nothing; and it is from the level of the light that
encompasses all worlds (sovev kol almin).
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And see what is written about this on the verse “Let them bring royal apparel.” And therefore all
drawings-down must be from the Source, which is the Ayin (Nothing). And therefore, in order to
draw down this radiance and drawing-down, and all the more so on Rosh HaShanah, when a gen-

eral life-force is drawn down for the whole year,
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therefore the service, too, must be at the level of sovev in the soul. And this is specifically through
teshuvah (return): when a person gives over his soul to G-d, like Rabbi Eliezer ben Durdaya, which

is the giving over of the will.
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And in the same way, at any rate, the giving over of the will to G-d in all the matters the soul de-

sires: to fulfill “Nullify your will,” to be one who “shuts his eyes,” as mentioned above.
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And so too in hearing and speech; and so too “Do not stray after your heart”: the nullification of the
will, as mentioned above. And so too in doing good: specifically against your will, to do everything

contrary to his own will.
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And this too is the level of self-sacrifice (mesirus nefesh), for “What difference is there to me be-
tween Killing it entirely,” etc. It is the subduing (iskafya) of the sitra achra (the other side) through

”

“a broken and crushed heart.” “Man and beast You save”: that he make himself like a beast and not

desire physical wants and cravings, as it is written, “And with You I desire nothing”;
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that is, even what is “with You”: “He is the Knower, He is the Knowledge,” “He and His vessels are
one” (ihu vegarmohi chad); but only “My flesh and my heart pine” for Him, may He be blessed,
Himself; as in the saying, “Whenever we call upon Him”: to Him, and not to His attributes. All the

more so, and a fortiori, physical desires, etc.
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And through this he can come to the level of “and with all your might (me’od),” to draw down from
the level of sovev; for through the nullification (bittul) of the will he reaches the Source,
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which is the Ayin. And it is written, “Havayah is near to all who call upon Him,” etc., “in truth.” And

this is [the meaning of] “reading (korei) in the Torah”: that he calls (korei) to the Source to be

drawn down into the Torah.
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For the Torah comes forth from Chochmah, and “Chochmah is found from ayin.” And through self-
sacrifice he draws down from the Source; and all that he learns and reads afterwards is called
Torah lishmah (for its sake): for the sake of the Torah, for he draws down a radiance from the

Source into the Torah.
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And this is [the meaning of] “And you shall do them (osam)”: do not read osam (them) but atem
(yourselves), etc.; for it is called the “doing” of the mitzvah, and not merely fulfilling [it], but rather
making [it] anew, which is the level of the outspreading that gives life to all the worlds. And this is

what is written,
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“For the matter is near to you,” etc., “to do it.” “To do it” specifically: to draw it down anew from
the Source, as is written in the discourse beginning “When they put ‘we will do’ first,” on the mean-

ing of “who do His word.”
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And therefore it is said in the Musaf of Rosh HaShanah, “And you shall make a burnt offering”: the
level of “to do it.” For behold, “For His Name alone is exalted”: before the world was created there
were He and His Name alone; for the name is not His essence, just as with a person, the name

Reuven or Shimon is only a radiance from his essence.
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And see what is written about this in the discourse beginning “My Shabbosos you shall keep.” And

likewise, with the yud the World to Come was created, and with the hei this world was created: all at
the level of a name alone.
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And through self-sacrifice (mesirus nefesh) he draws down the level of the light that encompasses

all worlds (sovev), which reaches up to the Source. And this is “For this commandment which I

(Anochi) command you today”:
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“I” in the literal sense, which is His being and essence, may He be blessed, which is far above the
level of a name and a radiance, etc. And therefore it is called making anew. And this is through “in

your mouth,” which is Torah,
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and “in your heart,” which is teshuvah. And this is “to do it”: that is, that one actually makes, as it
were, the level of His word, and not merely fulfills [it], as mentioned above; as in the matter of “And

David made a name,” as is written elsewhere.
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And this is what is written regarding the Musaf offering of Rosh HaShanah, “And you shall make a
burnt offering”: for Rosh HaShanah is “the beginning of Your works,” when one makes and builds

the level of His word, may He be blessed; and that is from the Source, which is the Ayin.

J12 MAAR 21N WRT CIR PRI PRIV '\573 NIRIXZ 77 MR 719 N1POPHI D7IMIRY N

And this is what we say in Malchuyos [the verses of Kingship]: “Thus says Havayah of Hosts, King of
Israel and its Redeemer: I am first and I am last,” etc.
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And see what is written about this in Shir HaShirim, in the discourse beginning “Your neck with
strings of beads.” And see the Zohar, at the end of Parshas Pinchas, folio 258b, on the subject of
“And you shall make a burnt offering.”
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And also, the meaning of “to do it” is along the lines of what is written in the Zohar, Parshas Vayera,

folio 115a, on the verse “And Havayah did for Sarah,” etc.: “Doing (asiyah) is above.”
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That is, from there, too, is drawn the making and the coming-into-being of something from noth-
ing, which is above the chain of descent (hishtalshelus). And see what is written about this in the
discourse beginning “Command the children of Israel,” etc., [on] “The one lamb you shall make,”
etc. And this is through “And with You I desire nothing.”
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For the meaning of chefetz (desire) is the inner longing, as is written in the discourse beginning
“And I will make [your windows] of kadkod,” regarding “stones of chefetz.” And this is through con-

templating that all the worlds are only the level of time,
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which is the level of the outspreading of a single radiance, as mentioned above, and is considered
utterly as nothing compared to His being and essence, may He be blessed, which is far above the

level of time.
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And see what is written in the discourse beginning “Who is a G-d like You.” And for this the Ten

Days of Teshuvah were instituted: for there are ten Sefiros in a person’s soul, three intellectual and
seven emotive attributes (middos),
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and one must raise them all to G-d in the manner of teshuvah (return), until Yom Kippur, which is

above, as it is written, “Before Havayah you shall be purified”; and that is through teshuvah.
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And in detail: in teshuvah, too, there are two levels, the lower teshuvah (teshuvah tata’ah) and the

higher teshuvah (teshuvah ila’ah). The lower teshuvah is at the level of memalei [the filling light] in

the soul,
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that is, in thought, speech and action, which are drawn from the intellect and the emotive attribut-
es: to bind them all to Him, may He be blessed, each according to its measure. And this is the

meaning of “with all your heart,” with both your inclinations, “and with all your soul.”
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But the higher teshuvah is the level of sovev [the encompassing light] in the soul, the level of “with
all your might (me’od).” And this level too is near to you, as it is written, “For the matter is very
(me’od) near to you,” and as [explained] above on the meaning of “Nor is it far off,” etc., “For it is

near,” etc.

likuteitorah.com/likkutei-torah/nitzavim/ 59



LIKKUTEI TORAH - PARSHAS NITZAVIM - MAAMAR 4 ’PT?N: "WwH1 PAN 12 WOWR WY

LIKKUTEI TORAH - PARSHAS NITZAVIM - MAAMAR 4

SmBN2 YWD PAN '3 WOUN WY

I Will Greatly Rejoice in Havayah; My Soul Shall Exult in My
G-d
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“Iwill greatly rejoice in Havayah; my soul shall exult in my G-d, for He has clothed me in garments

of salvation,” etc.
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(In the Midrash this verse is cited in Vayikra Rabbah, in Parshas Tzav, at the end of [section] ten,
and at the end of Parshas Va’eschanan; and in Shir HaShirim Rabbah, on [the verse] “We will exult
and rejoice in you.” And see in the Zohar, Part II, Parshas Yisro, page 90b; Naso, 133a; Balak,
199b.)
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Now, the difference between simchah (joy) and gilah (exultation) is this: it is called simchah when
the joy is openly revealed on the outside, and this is the level of the festival of Sukkos, “the season
of our rejoicing.” And it is called gilah when the joy is still in the inwardness of the heart and has

not come to revelation outwardly.
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As it is written, “and exult with trembling”: the trembling covers the joy so that it is not seen and re-
vealed on the outside; only its inside is inlaid with joy, while what is seen and revealed openly is the

level of trembling. And this is the level of Rosh HaShanah, as will be explained.
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(And this is [the meaning of|] “Havayah reigns; let the earth exult.” That is, the level of the Days of
Awe, when the Holy One, blessed be He, is called “the holy King,” “the King of judgment”; then it is
the level of gilah: “let the earth exult.”
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And this is also [the meaning of] “Let the children of Zion exult in their King.” And see what is writ-

ten below, at the end of the discourse beginning “On the eighth day, an assembly,” on the subject of

gilah.)
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Now, the verse says, “I will greatly rejoice,” and does not specify who is speaking. That is because it
is the prophet’s statement on behalf of Israel as a whole.
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The explanation of the matter: it is written, “Blow a shofar in the month (bachodesh).” And the
plain meaning of the verse is seemingly not understood, for it says “in the month” and does not

specify in which month; it should have said “in the seventh month.”
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Also, as to what is written, “a shofar”: it should have said “with a shofar” (bashofar). But the matter
is this: chodesh (month) is from the term hischadshus (renewal), and for this reason every month

is so called,
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because of the renewal of the moon, which is renewed every month. And [the verse] says, “Blow a
shofar bachodesh,” meaning: in the renewal of the shofar, for the shofar is renewed every year,

and the shofar of this year is not the shofar
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of another year. To explain this, we must first explain the matter of Rosh HaShanah, which is fixed
on the first of Tishrei, on which man was created; it is the sixth day of the work of creation. For the

world was created on the twenty-fifth of Elul.
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We need to understand: why is Rosh HaShanah not fixed on the first day of the work of creation?

The first day of the work of creation should have been the first of Tishrei; why was the beginning of

the creation of heaven and earth on the twenty-fifth of Elul,
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while Rosh HaShanah, which is the first day of Tishrei, was on the day Adam, the first man, was cre-
ated? But for the beginning of the creation of heaven and earth there was no need to fix Rosh

HaShanah as a special day in the year,
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for the creation of heaven and earth is a creation from nothing to physical something, so that the

physicality and materiality of the world should appear as an existence and a thing.
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And of this it is said, “Who in His goodness renews each day, continually, the work of creation”:

this creation is renewed continually, each day, and not on Rosh HaShanah alone.
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Rather, [it was needed] for the creation of man on the sixth day of the work of creation; and not for
the creation of his body, but for his soul, as it is said, “And He blew into his nostrils the breath of
life.” For the soul of Adam, the first man, was composed of all the souls of Israel, as it is written,

“You are man (adam),”
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and it is the purpose, the main point, of the creation of the worlds, as it is written, “In the begin-
ning (bereishis)”: for the sake of Israel, who are called “beginning” (reishis). Now, the renewal of
this creation, which is from nothing to spiritual something, takes place anew every Rosh
HaShanah.
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(And this matter is what is written in Etz Chaim, Shaar HaNesirah, beginning of chapter 2, and in
Pri Etz Chaim, Shaar Krias Shema, chapter 5: that there are two unions above, in Chochmah and
Binah. The one is to give life to the worlds and to sustain them with a necessary existence; and this

drawing-down and this union is constant and never ceases,
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for if it ceased for a single moment, all the worlds would cease to exist. And the second union is for
the birth of the intellect (mochin), which is the soul of Z’eir Anpin and Nukva, the inner dimension

of the worlds; and this union and drawing-down is not constant, etc.
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Now, the meaning of the union of Chochmah and Binah is the drawing-down from nothing to
something. For “Chochmah comes from nothing (ayin),” and Binah is called “something” (yesh),

as is known from what is written, “to cause those who love Me to inherit yesh.”
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Now, of the first level, to give life to the worlds, it is said, “Who in His goodness renews each day,

continually,” etc.: the drawing-down from nothing to something continually never ceases, etc.;

and from this comes the coming-into-being of the outer dimension (chitzoniyus) of the worlds.
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And this is the matter of “from nothing to physical something,” etc., meaning the outer dimension
of the worlds of Atzilus, Beriah, Yetzirah and Asiyah, etc. But “from nothing to spiritual something”
means the birth of the souls, which are the inner dimension (pnimiyus) of the worlds; and their

source is the birth of Z’eir Anpin and Nukva, which are the level of Adam and Chavah, etc.

bd Za) nbynbm PPN [Poix ks RPRR AYOWAN D”?:PDW [M2°31 onT] 237907 ‘[1”737 TI1° 97y 13°°M
IR [mawn wxaa) 71792 RIT T IO NDDOY RO D [(5rrarnd) nmn cwipa) n”pb:z W”no1 M0 O’ Y
(2 [xap1ay ik Y1) I”NT 1P NOWNRM N> X

And this is through the higher union of Chochmah and Binah, who receive the flow from Arich
Anpin and Atik, and from ever higher, up to Ein Sof, etc., as is written in the Likkutei Torah [of the
Arizal|, Parshas Vayera. And this drawing-down as a whole is on Rosh HaShanah, for then is the

birth and drawing-down of the mochin of Z’eir Anpin and Nukva, etc.)
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That is why it is called by the name Rosh HaShanah (“head of the year”), like the head of a person,
by way of analogy: there is the first revelation of the general life-force from the essence of the soul.
For in the essence of the soul all the particulars of the division of the life-force are included in con-
cealment; and the first
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of their emergence from concealment to revelation is through the revelation of the general life-

force being drawn first from the essence of the soul into the brain (mochin) in the head, and from

there it spreads to each limb according to its temperament and nature. So too, on Rosh HaShanah

there is drawn down
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the revelation of the general life-force of the whole year; and from it life-force is drawn to the divi-

sion into particulars: the three pilgrim festivals, and the four seasons, and the four times of year at

which the world is judged, and the twelve months; and afterwards to single days, so as to be
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“renewing each day, continually, the work of creation,” and “man is judged every day”; and after-

wards also to moments, as it is written, “You test him every moment.” [This is|] because the first

revelation of the general drawing-down is from the level of the light that encompasses all worlds

(sovev kol almin), which is not within the bounds of worlds at all;
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that is, there is no level of revealed worlds there at all; rather, all the levels of worlds are there in-

cluded in concealment, as in the analogy of the essence of the soul mentioned above.
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Now, “encompassing” (sovev) does not mean encompassing and surrounding from above, for it is
written, “The heavens and the earth I fill”: I, Myself.
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Rather, there is no level of revelation there such that the worlds could receive [it] and not be nulli-
fied out of existence. For all the worlds are finite, [measured as] “five hundred years”; and even the

angels,
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who are separate intellects, have a limit to their comprehension and cannot receive the Infinite
Light (Or Ein Sof), blessed be He, which, as is its name, so it is: it has no end, etc. And through the
renewal of such a revelation, which is above the chain of descending worlds (hishtalshelus), to the

level and order of the chain of descent,
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that is, from the level of “I fill,” “I, Myself,” to the level of “the whole earth is full of His glory” (glo-
ry being the level of enclothement in the level of the light that fills all worlds, memalei kol almin),
there is drawn down first the beginning of the revelation, in the general life-force, on Rosh
HaShanah for the whole year; and afterwards to the seasons, and months, and days, and moments,

in the manner of a chain of descent.
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And this is the meaning of the union of the Holy One, blessed be He, and His Shechinah. That is:

“the Holy One, blessed be He” is the level of “holy” and separate, as in “Set bounds around the

mountain and sanctify it,”

M2 Y710 PR2NRW T2WNAAN RT TIN°AY [prdy 9o xonn] ¥7211 212 R 7°N1°0WY 7210 °N2 1307
1123 PR 22 k] 2”100 nere [1Pmy 22 xPnn] 37200 I RPn IR

that is, the level of the light that encompasses all worlds (sovev kol almin); and “His Shechinah” is
the level of the light that fills all worlds (memalei kol almin). And the union is the drawing-down
from the level of sovev kol almin, the level of “I fill,” to the level of memalei kol almin, so that “the

whole earth is full of His glory.”
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And this is drawn down on Rosh HaShanah in a general way. (And this is [the meaning of] “And so,
grant glory, Havayah, to Your people,” etc.: that there be drawn down from the level of sovev kol
almin, the level of “I fill,” to the level of memalei kol almin, which is called “glory.”
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And this is [the meaning of] “But as I live, the glory of Havayah shall fill,” etc. And see what is writ-
ten elsewhere, in the discourse beginning “For over all the glory shall be a canopy”; and see on

this also in the discourse beginning “For as the earth brings forth her growth.”)
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2. Now, at the time of the creation of Adam, the first man, it was the level of “for He desires kind-
ness”; but now the matter depends on an arousal from below (isarusa dilesata).
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(As is written in Etz Chaim there, that the inner union, for the birth of souls, is brought about only
through us.) For this power was given to Adam, the first man, as it is written, “And man became a

living soul (nefesh chayah),” which is seemingly a redundancy,
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for it has already been said, “And He blew into his nostrils the breath of life”; why, then, is it said

and repeated again, “And man became a living soul”?
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Rather, the meaning is that chayah is a noun and a source, that is to say, a thing that has life-force

in it to give life to every living thing;
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that is, just as the soul is chayah, having life-force in it to give life to the body when it is enclothed

in it, so “man became” like this soul that gives life.
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And this is [the meaning of] “and let them rule (veyirdu) over the fish of the sea and over the birds
of the heavens”: that is to say, they shall bring down (yoridu) and draw the life-force to all the fish
of the sea and to all the birds of the heavens, so that the life-force of every living thing should be
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dependent on the deeds of man. And this power comes from the utterance “Let us make man in our
image, after our likeness”: just as of Him, may He be blessed, it is written, “and You give life to

them all,” so this power was given to man.

PO 12 W0 DRI ARSI IR D3 197 Hrawe mawal 2P0 931 P19 [moa) 0 mwxan o7x] A7TIR 73N
07X 0°17P ONX QAR QTR 2R 199 [nexan o7x] 17TTR DAY

Now, Adam, the first man, was composed of all the souls of Israel; therefore every soul and spark of

Israel has in it a portion of the soul of Adam, the first man. That is why it is said, “You are man

(adam)”: you are called adam.
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And therefore the matter depends on our arousal from below: to draw down on Rosh HaShanah the

general life-force from the Infinite Light, blessed be He, that encompasses all worlds, so that there

be a revelation of His G-dliness, may He be blessed, for the whole year.
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(And this is [the meaning of] “And you shall say: Thus (koh) to the living one (lechai).” And it is ex-
plained in the Zohar, Part II, at the beginning of Parshas Va’eira (page 23b): “The festival of Rosh
HaShanabh is to bind Koh to Chai,” etc.
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And so it is implied in the Gemara, in the first chapter of Rosh HaShanah (page 18a). Now, our

Sages, of blessed memory, said, “All the prophets prophesied with koh (thus)”; this is the level of

Malchus, which is called “the speculum that does not shine,” the level of “after our likeness.”
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And this is the meaning of [the teaching that] the world was created on the twenty-fifth (kaf-hei) of
Elul: through the level of koh, “after our likeness,” so that the world should appear as an existence
and a thing. And afterwards there must be the nullification (bittul) of this existence through accept-
ing the yoke of the kingship of Heaven (kabbalas ol), and through this, “to bind Koh to Chai”;

212 '|573 onRY on 1o 1233 3N 97197717 7120 RPm 2AR O ODIRY wUR 110
that is, as it is written, “But as I live (chai), the glory of Havayah shall fill,” as mentioned above. And
this is the meaning of “the Only One, Life of the worlds, King,” etc.
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And see in the Zohar, Part I, Toldos (135b), on the matter of “Be’er Lachai Ro’i”; [and] Vayishlach
(171b), on the matter of “Koh lechai.”
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And this binding and union is on Rosh HaShanah, on which man was created, of whom it is said,
“And He blew into his nostrils the breath of life”; therefore he is able to draw down this union of
the level of “Koh to Chai.”
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And this is through “And you shall say” (va’amartem), in the manner of “For I said (amarti), the

world is built by kindness”: [the letters]| alef-mem-reish are the initials of esh, mayim, ruach (fire,

water, air): Torah, divine service, and acts of kindness, as is explained in the discourse beginning

“To My mare” in Shir HaShirim. And likewise the sound of the shofar is composed of the three lev-

els of fire, water and air.
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Now, on Tishah B’Av [we read], “Eichah (How) she sits alone”: ei koh (“where is koh?”), as is written

in Parshas Terumah (page 143b; see there), and in Midrash Rabbah on the verse “How she sits”:

“Woe to koh.”
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And the meaning of “she sits alone” is the opposite of the level of “Koh to Chai”; rather, “and for
your transgressions your mother was sent away,” as is written in Midrash Rabbah on Bereishis (end
of section 19): “with sending away,” etc., “with divorce,” etc., “How she sits,” etc.
AR AYAN 725K %22 973 717N 22 AWRY 7772 WYY .U 11220 710 [aronpona) N2 100
And see in the Tikkunei Zohar, end of Tikkun 19. And see what is written in the discourse beginning
“And if awoman vows a vow,” regarding “Where (eichah) do you pasture?” But,
YW 0NN 2,30 91PRA 9°NR qwnal N2 0O Q%Y 15 102n BrA 19020 10 By man
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through the weeping, “Rachel weeps,” etc., mercy is aroused, so that afterwards, in Elul, the
Thirteen [Attributes] of Mercy are drawn down, through which there will be drawn down on Rosh
HaShanah [the level of] “And you shall say:
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Koh to Chai,” as mentioned above. And see what is written elsewhere, in the discourse beginning
“Our Rabbis taught: The Chanukah lamp... Beis Shammai say,” etc., how there is an advantage in
the speculum that does not shine, in that one can see in it what one does not see in the speculum

that shines.
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Therefore Isaiah said, “And I saw G-d,” because he prophesied with koh, which is the speculum
that does not shine; while Moshe, who prophesied with zeh (this), said, “For [man] shall not see
Me,” as is found in the Gemara, at the end of the fourth chapter of Yevamos (page 49).
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And from this it will be understood how, although the level of zeh and the level of chai are above
the level of koh, nevertheless there is also a special advantage in the level of koh and the speculum
that does not shine, for through it one will come to the level of “with all your might (me’odecha).”
And see in Midrash Rabbah, Parshas Vayera, section 56, on the verse “We will go as far as koh

(yonder).”
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And this is the matter of teshuvah, as is written at the end of the discourse beginning “Let me see
your countenance.” And this is the meaning of “And you shall say: Koh to Chai,” etc.: that the two
levels be joined together. And we say, “You remember the deeds of the world,” and “Remember us
for life,” and “Who sanctifies Israel and the Day of Remembrance.”

likuteitorah.com/likkutei-torah/nitzavim/ 71

10



LIKKUTEI TORAH - PARSHAS NITZAVIM - MAAMAR 4 ’PT?N: "WwH1 PAN 12 WOWR WY

97019 979%Y 17ARDY 1Ry MOWR DIRM 23992 PR3 WR TP 1IN0 1R 927 DY P13 1700t 1wk 0D

T2 7%y

For the term “remembering” applies to a small thing of little worth, which a person easily forgets
and loses, so that he needs to remember it. So too,
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this drawing-down, that there be the first revelation of the life-force at the level of the light that fills
all worlds (memalei kol almin), is only at the level of “They shall utter the remembrance of Your
great goodness,” “to make known to the sons of man His mighty acts (gevurosav)”: these are the

contractions (tzimtzumim),
227N WHn K9 nonp X197 Y7210 1”2 [730 px 7x] O”RN DANXW 9801 PR TV D°121Xy1 0°29
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many and mighty, without number, with which the Infinite Light, blessed be He, the light that en-
compasses all worlds (sovev kol almin), contracted [itself], for “before Him all is considered as tru-
ly nothing,” and is not even [in the] proportion of a drop to the waters of the ocean;

K712 713 *197 791 DORDIPT 01 TO° KRR Y7191 7252 °51 912 0OnD1y 9o M1obn n1abn pA
only “Your kingship is a kingship over all worlds,” the level of Malchus alone, as is known from the
saying “the Only One, Life of the worlds, King,” etc., as is written elsewhere.
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Therefore all “the deeds of the world” are only at the level of “remembering,” like a person who re-
members a small object he has, which is easily lost; and even “all the creatures of old,” which are
the higher worlds, etc.
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(And see what is written on this in the discourse beginning “For on this day He shall make atone-
ment,” in Parshas Acharei.) And this is the praise with which we praise Him, may He be blessed:
“You remember.”
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For the whole order of the praises of the Omnipresent is in the manner of “Wherever you find His
greatness, there you find
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His humility,” as is written elsewhere. And this is what we ask, “Remember us for life”: that this lev-
el of remembering be before Him, may He be blessed, so that there be a drawing-down of the
Infinite Light, blessed be He, that encompasses all worlds, to the level of the light that fills all

worlds.
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Now, on Rosh HaShanah we say, “This day is the beginning of Your works,” even though Rosh

HaShanah is the day Adam, the first man, was created, which is the sixth day of the work of cre-

ation. This is because
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“last in deed, first in thought,” as it is written, “In the beginning (bereishis)”: for the sake of Israel,

who are called “beginning” (reishis); “Israel arose in thought.” And the meaning of “in thought”

here is, by way of analogy,
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as in a person, whose conduct is chiefly through thought, which all the limbs follow and obey: so
the supernal, primordial thought, “I will reign,” was through Israel, for [it was] for the sake of
Israel, who are called “beginning,” etc. And on the day man was created, on the sixth day, the be-

ginning of the thought was completed.
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Therefore it is called “the beginning of Your works,” for thought is like deed in relation to the Holy

One, blessed be He, since even thought is considered, for Him, as the level of action.
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As it is written, “On the day Havayah Elokim made,” etc.; and with Ten Utterances the world was
created; and in the Midrash it is stated, “With one thought,” etc.
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But this power given to Israel through the arousal from below, that it be “This day is the beginning

of Your works,” to draw down from the level of sovev kol almin to the level of memalei kol almin,

the arrangers of the prayers explained:
Qv MR oIpY IR PY oYY N1°N1 WD 03 NPRT APy opPRR vawn RIT PRIYSD P 0
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“For it is a statute (chok) for Israel, a judgment (mishpat) of the G-d of Yaakov.” For the word “for”
(ki) means giving a reason for what was said before, “This day is the beginning of Your works,” etc.
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The explanation of the matter is this: the Torah is called chok (statute) and food for Israel, for it is

the drawing-down of the Infinite Light, blessed be He, into the inner dimension of the soul. For it is

impossible for the soul,
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which is finite, to receive the Infinite Light, blessed be He, since it bears no comparison to Him,
may He be blessed, except through the Torah, which is itself His wisdom and His will, may He be
blessed. And the Torah is called chok
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because it is grasped and absorbed in the inner dimension (pnimiyus) of the soul. And the mitzvos

are called mishpatim, because the mitzvos are at the level of the outer dimension (chitzoniyus);

but mishpat is a term of going, as the Targum renders “according to the former manner (kamish-

pat harishon)” as “according to the former practice (kehilchesa kadmaisa)”;
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that is, nevertheless there is in them the level of spreading and going of the drawing-down from

the Infinite Light, blessed be He; and it is drawn and spreads down to the level of “the G-d of

Yaakov”: yud-akev, “heel,” the level of the outer dimension.
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(As for [the fact] that through Torah and mitzvos [light] is drawn from the Infinite Light that encom-
passes all worlds into the souls, it can be said that [it is because| “the Torah comes forth from
Chochmah and Binah,” and it has already been explained that through the union of Chochmah and
Binah the souls of Z’eir Anpin and Nukva are drawn down, etc. One may further say [it] according
to what is written in the Zohar, Part I, Toldos (134b), which is cited in Etz Chaim, Shaar
HaPartzufim, Shaar 29, end of Derush 1.)
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3. But to bring closer to the understanding how the Torah and the mitzvos draw down the revela-
tion of the Infinite Light, blessed be He, that encompasses all worlds, so that it be at the level of the
light that fills all worlds in the soul of man:
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it will be understood from what is known, that joy brings about humility and lowliness, as in the
analogy of the king who, at the time of his joy, reveals himself to all his servants and makes himself

like a commoner among them.
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As it is written, “And David was dancing,” etc. (in II Samuel, chapter 6). Whereas when it is not a
time of joy, he is shut in and enclosed, and exalted above people, and “who is esteemed and who is
hidden away,” etc.
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Thus humility and lowliness are revealed by virtue of joy. Now, it is written, “Because you did not
serve Havayah your G-d with joy and with gladness of heart, beyond the abundance of everything,”

etc.
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And “beyond the abundance of everything” means: even beyond the life of the World to Come, that
there be more joy in it than in the life of the World to Come. Yet seemingly, from where would a per-
son come to this level, with joy, with “the joy of Havayah,” so that this great joy be for G-d at this

level of “beyond the abundance of everything”?
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But it is known that joy is the revelation of delight: when delight comes to revelation, then joy is
born and comes into being, in the revelation of the heart; and the more revelation of delight there

is, the more one rejoices and is glad.
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Now, it is known regarding all the delights of this world that “there is no blade of grass below that
does not have a mazal (guiding force) above,” and that mazal is the spirituality of the delight. And
physical delight bears no comparison to spiritual [delight], for the delight in the spiritual is very

much greater than the measure of physical delight.
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And all this is in the matters of this world, which flow from the refuse and dregs of holiness, as it is

written, “And we dwelt in the valley opposite Beis Peor.” But the delight in holiness is wondrous

without end, at a surpassing and exceedingly wondrous level.
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And within holiness, too, there is ascent after ascent: the lower Gan Eden and the higher; and Eden
is above Gan Eden, for it is from the exceedingly high delight, “and You give them drink from the
stream of Your delights (adanecha).” And Eden is the level of Chochmah, and there delight is

revealed.
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But the essence of delight is higher still, as is seen in a person’s wisdom, in which there is delight;

and that delight is a level higher than the wisdom. For in this wisdom which has fallen to a person,

from above the intellect,
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that is, from the power of the intellect, the delight falls and is drawn; whereas in wisdom as it is in
itself, delight is not felt there, but because of the newness of the revelation of the wisdom, the de-

light shines in it. And all this is nothing
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but a radiance and glow of the essence of delight. And so the illumination drawn into the higher

Eden is only a radiance and glow of the essence of delight, which is the Infinite Light, blessed be

He, that encompasses all worlds (sovev kol almin),
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which is the source of delights; and one cannot give it any name except the name “the essence of
simple delight,” since delight is higher than all the levels;
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only, the delight is exceedingly wondrous and is not grasped even by the higher worlds, and it is
called “the most hidden of all hidden things” (setima dechol setimin), for even in relation to the

hidden worlds it is hidden and concealed.
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And there is the root of the Torah and the mitzvos. For although “the Torah comes forth from
Chochmah,” nevertheless its root is above Chochmah. And the mitzvos are the six hundred and
thirteen of the Torah and the seven of the Rabbis, numerically six hundred and twenty (taf-reish-
kaf),
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which are the letters of Keser (the Crown), a term for a crown-piece (koteres) and something en-
compassing (makif). For there rests the supernal delight, the source of delights, at the level of a
crown and an encompassing [light], which does not come to revelation except at the level of an en-

compassing [light].
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(See Etz Chaim, Shaar 22, end of chapter 6: “the level of ‘encircling over it,”” etc., “a spiritual light

encompassing it.”) And even this is through myriads upon myriads of levels, many and various

contractions (tzimtzumim), as it is written, “Your wonders
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and Your thoughts toward us: none can be compared to You; were I to declare and speak [of them],
they are too numerous to be told.” In order that there be a drawing-down of “Your wonders toward
us,” at the level of wonder (pele) and encompassing [light], it is through many contractions, until

“they are too numerous to be told.”
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For the supernal “wonder,” in relation to the Infinite Light, blessed be He, itself, is called “doing
wonders,” the level of “doing,” etc. And this is the enclothement of the delight in the will, for the

will is nothing
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but the level of a crown and an encompassing [light], at the level of the outer dimension, and not
the revelation of the inner dimension of the delight. And from there is rooted the root of the
mitzvos, which are His very will, may He be blessed; and in fulfilling the mitzvos there is drawn

down the supernal delight that is enclothed
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in the will: “It is gratification before Me that I spoke and My will was done.” For in the fulfillment of
the mitzvos there rests the gratification and the supernal delight that is enclothed in the supernal

will, which does not come to revelation in Eden, which is only a radiance, etc.
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Now, from the revelation of this supernal delight in the mitzvos there is drawn the level of joy,
which is the revelation of delight, so that there be “strength and gladness in His place.” And joy is

what brings about humility and lowliness;
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therefore, in it and through it, the Infinite Light, blessed be He, that encompasses all worlds, will be
drawn into the soul of man, to be at the level of the light that fills all worlds (memalei kol almin),
with the open revelation of “strength” and “the joy of Havayah” from the supernal delight, blessed
be He.
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(And see what is written in the discourse beginning “On the eighth day, an assembly,” regarding

9

“Who has sanctified us with His commandments,” “which You swore,” etc. And see in Reishis

Chochmah, Shaar HaAnavah, chapter 1, in the name of the Raaya Mehemna, Parshas Pinchas)
(page 230), that the attribute of Malchus is called humility.
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And this is as is written above, in the discourse beginning “You are standing”: for “there is no king
without a people,” meaning that they are called by the rank of “his people” because they are peo-
ple like himself and relate to him in some proportion, etc.; but in relation to the Holy One, blessed

be He, there is no comparison to Him, etc.
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Therefore, that He nevertheless lowers Himself and is drawn down to be at the level of King, as it is
written, “Havayah reigns,” etc., and it is written, “In order to establish you this day as a people to
Him,” etc.: this is great humility and self-lowering.
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And this is [why]| through the joy in fulfilling the Torah and mitzvos we draw down this humility, so
that there be “Blessed are You, Havayah, our G-d, King of the world,” etc. And see there further, in
Reishis Chochmah, on the subject of humility in the Holy One, blessed be He.
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And this is [the meaning of] “I will greatly rejoice (sos asis) in Havayah.” The meaning: asis is a
causative form, as it is written, “So Havayah will cause rejoicing (yasis) over you,” etc.
»97 .07INRY KXY 5}715 R °0 WOwn 0°ONK DAR ww 11K X [992% 231791 11°0937 1R 521N
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And our Sages, of blessed memory, said, “He does not rejoice, but He causes others to rejoice,” for
it is a transitive verb, [acting] upon others. And the meaning is that the Congregation of Israel
(Knesses Yisrael) says that she brings about the joy in Havayah.
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That is, that there be a revelation of Havayah, contraction and expansion, etc., which is through
the level of the joy of Havayah, that is, the revelation of the supernal delight, blessed be He, below.
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(And this is what is written in Midrash Rabbah, Parshas Tzav, end of section 10, on the doubled ex-
pression “sos asis”: “double consolations”; that is, that one brings about the joy and the revelation

in sovev kol almin and memalei kol almin.
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And see what is written elsewhere on the difference between the joy of Purim and the joy of Yom
Tov: it is because, through the self-sacrifice (mesirus nefesh) they had then, they reached higher
and higher, into the essence of the Infinite Light, blessed be He, to draw down from there the reve-

lation of the light and the miracle;
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and therefore the joy from this revelation is “exceeding in dignity and exceeding in power,” etc.
And perhaps along these lines one may explain the doubling of the joy, “sos asis,” etc. And see) (the
Zohar, Part 111, 133a)
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on the verse “Iwill greatly rejoice,” and in Shir HaShirim Rabbah, at the end of [the section on] “We

will exult and rejoice in you.” And this is through fulfilling the Torah and mitzvos that Israel do be-

low, for through this they draw down the joy, which is the revelation of the supernal delight,

blessed be He; for all the mitzvos are drawings-down from concealment to revelation.
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(And this is [the meaning of|] “And the humble shall increase joy in Havayah”) (in Isaiah, chapter
29): meaning that they add, as it were, joy in the Name Havayah, as mentioned above in the expla-

nation of asis,
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that she brings about the joy in Havayah, etc. And the end of the verse (in Isaiah there), “and the

needy among men (evyonei adam) shall exult in the Holy One of Israel,” will be explained below.
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4. But this drawing-down of Torah and mitzvos we draw down all year. On Rosh HaShanah, howev-
er, when a general life-force for the whole year is renewed from the level of the light that encom-

passes all worlds (sovev kol almin), the drawing-down of Torah and mitzvos is not
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sufficient to draw down the renewal of a new light, especially for one who has caused a blemish by
doing one of “the commandments of Havayah which are not to be done,” or who did not fulfill one
of the commandments of G-d. It is for this that Rosh HaShanah was fixed as a special day, to draw
down this new light through the shofar.
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And this is [the meaning of] “bachodesh shofar”: the level of renewal. The matter is this: the shofar,
too, is a drawing-down of the level of the supernal delight,
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except that it is [the delight] that is revealed at the level of the inner dimension (pnimiyus), through
“groaning groans” and “wailing wails,” the level of weeping, to arouse great mercy from the source
of mercy, which is the Thirteen Attributes of Mercy in Scripture; and these are the very drawing-

down of the inner dimension of the supernal delight,

PI935 2133 KPR 712A07 139RY [mem nmina) 8718102 19N 11909 Ay nan 1y mhynh X

7292 7°pn N

which is far, far above the level of the supernal delight that is enclothed in Torah and mitzvos,

which is revealed only at the level of the outer dimension (chitzoniyus) and the level of an encom-
passing [light] alone.
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Therefore it repairs all the blemishes and fills all the deficiencies in the drawing-down of the Torah

and the mitzvos. But this revelation is through the level of “groaning groans” and “wailing wails,”
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for the weeping is over the remoteness of the Infinite Light, blessed be He, from the level of revela-
tion: [there is] only “They shall utter the remembrance of Your great goodness,” “to make known to
the sons of man His mighty acts,” only the contractions, many and mighty, myriads upon myriads
T2331 IR NPAD 172 07K IR DINIW 9001 1A¥Y TR TTOAR UURO AP0 PR Iy MO
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of levels, beyond searching, as it is written, “were I to declare and speak [of them], they are too nu-
merous to be told,” with which the Infinite Light, blessed be He, contracted [itself| so that there be
seen and revealed “the glory of the splendor of His kingship” and “Your kingship is a kingship over
all worlds,” from which come the life-force of the worlds and their existence, for “there is no king

without a people.”
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And when the thoughtful person contemplates this remoteness from the revelation of the Infinite

Light, blessed be He, how many contractions and worlds without number hide and conceal the rev-
elation of the Infinite Light, blessed be He, the source of delights, he will weep very much.
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For he has reason to weep more than those who pass through Gehinnom weep, of whom the verse

says, “Those who pass through the valley of weeping” (Psalms, chapter 84).
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For Gehinnom is only the cleansing of his soul, as they said about Acher: “Better that he be judged

and come to the World to Come.”
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And if they weep over the withdrawal of the delight of the World to Come, which is only a radiance,
how much more so, a fortiori, should one weep over the withdrawal of the revelation of the Infinite
Light, blessed be He, the source of delight.
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(And this is [the meaning of| “Rachel weeps for her children,” etc., “for he is not,” as is explained

in the Zohar, Part III, Vayikra) (page 20b): “because the Holy One, blessed be He, ascended higher

and higher and is not found within her.
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This is what is written: ‘for he is not.”” That is, it is the withdrawal of the drawing-down and revela-

tion from the level of sovev kol almin into the level of memalei kol almin. And because of this, “like

a ewe (rachel) before her shearers she is silent”;
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that is, the descent of the soul and its subjugation to worry and think about all the matters of the

body and the desires of the vital animal soul, which are superfluities, etc. And see what is written on

this in the discourse beginning “These are the journeys.”
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Now, from this comes the level of mevakah (weeps), in the sense of “making others weep with her”:
this is the arousal of weeping in a person’s heart over the withdrawal of the revelation of the
Infinite Light, blessed be He, etc.
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And of this weeping it is said, “A voice is heard on high (beramah),” as the Zohar, Part I, Vayigash,
explains (page 210a): “What is ‘on high’? This is the World to Come,” etc.
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As it is written, “And Channah prayed to (al) Havayah, and wept greatly (bachoh tivkeh),” etc.:
through the arousal of mercy at the level of “wept greatly” mentioned above, one arouses the level

of “al Havayah” (above Havayah), higher than the level and rank of the Name
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Havayah that is drawn down through fulfilling the mitzvos. And through this level of weeping one
draws down the revelation of the level of the inner dimension of the supernal delight, enclothed in
the Thirteen Attributes of Mercy, which is revealed through myriads upon myriads and levels of

contractions, the level of “Your might.”
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And this is [the meaning of] “my soul shall exult in my G-d (Elokai).” For the Name Elokim is the
level of contraction (tzimtzum) and a shield for the Name Havayah, as it is written, “For a sun and a
shield is Havayah Elokim,” and this is the matter of the sun in its sheath, as is written elsewhere.
And since all these drawings-down that are at the level of the inner dimension are at the level of

contractions and gevuros (restraints)
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(and this is also the matter of “From the depths I called You”: the ten depths of the Ten Days of
Teshuvah. Omek (depth) is numerically two hundred and sixteen (reish-yud-vav), the numerical
value of Gevurah (restraint). As, by way of analogy, the depth of a spring, which issues and flows
from its source: the gushing is extremely fine, like the horns of locusts, by way of analogy, and the

like; for otherwise it would be as at the Flood, when “the springs of the deep burst forth,” etc.
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And so, by way of analogy, the revelation and drawing-down from “the depth of all” (umka dechola)
must be through the level of Gevurah and contractions, etc. And this is [why] omek is numerically
Gevurah, precisely. And this is the matter of two hundred and sixteen mentioned in Pri Etz Chaim,

in the intentions (kavanos) of Rosh HaShanah and Yom Kippur.
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And this is why of this it is said, “my soul shall exult in my G-d (Elokai)”: for the drawing-down to
be from the level of “al Havayah,” it must be through contraction and Gevurah, etc. Therefore at
the Giving of the Torah it is also said, “And Elokim spoke,” because there had to be a revelation and
drawing-down from the level of “I” (Anochi), “Who I am,” etc. And this is also what is written in

Yitzchak’s blessing, “And may HaElokim give you”;
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for in order that the drawing-down be from the level of “the dew of the heavens,” “the crystalline
dew” (tala devedulcha), the inner dimension of the supernal delight, it must be through the Name
Elokim, for the reason mentioned above. And see in the Zohar, Part III, Parshas Pinchas, page
239b, regarding “And this place HaElokim prepares always,” etc., “from without end and from
without searching”; and in the Mikdash Melech there, in the name of a marginal note of Rabbi

Chaim Vital; and in Parshas Va’eschanan)
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(page 267b), on the verse “No eye has seen, Elokim, besides You,” etc.; see there. And see what is

written in the explanation of the verse “So will Ado-nai Havayah cause righteousness and praise to
sprout,”
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which is the Name Havayah with the vowels of Elokim; and in the discourse beginning “You are
standing,” in the explanation of “In order to establish you this day as a people to Him, and He will

be Elokim to you,”
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which is that there be revealed “the glory of the splendor of His kingship,” the level of the Malchus
of Ein Sof, for the worlds cannot receive this illumination in their inner dimension, but only as it is

written, “You shall surely set a king over you”: “over you,” precisely.
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Therefore the angels quake from the dread of the Throne, and “terror and trembling seize them,”
because they apprehend the enclothement of the Malchus of Ein Sof, blessed be He, and cannot re-

ceive illumination from it in their inner dimension (pnimiyus),
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but only as it is written, “You shall surely set a king over you”: “over you,” precisely. Therefore the
angels quake, for nevertheless they accept upon themselves the yoke of the kingship of Heaven,

and from this “dread and fear fall upon them.”
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And so the drawing-down of the shofar, which is the drawing-down of the inner dimension of the
supernal delight, cannot come to revelation in the soul at the level of the inner dimension, except
at the level of fear and trembling.
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Therefore the sound of the shofar brings about fear, as it is written, “and the sound of the shofar

was very strong, and all the people trembled,” etc.
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“And all the people saw the sounds and the sound of the shofar; and the people saw and they trem-

bled,” etc. But from within there is drawn the revelation of the inner dimension of the supernal
delight.
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And this is [the meaning of] “my soul shall exult (tagel),” at the level of gilah, in which the joy is not
seen and revealed on the outside; rather, on the outside there is the revelation of fear and trem-
bling, while its inside is inlaid with exultation and gladness, in the inner dimension of the supernal
delight that is drawn down through the shofar. And see what is written in the discourse beginning
“On the eighth day, an assembly,” regarding “And in order
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to understand the matter of teshuvah,” etc.: “By way of analogy, there are two kinds of delight be-
fore the king,” etc.; see there. And along those lines, too, one will understand the matter of “I will

greatly rejoice” and “my soul shall exult,” which are the two kinds of delight mentioned above.
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5. But [the verse continues], “bakeseh (at the covering), for the day of our festival.” The meaning:
the level of bakeseh is the covering and concealment of the joy, which is not seen and revealed on
Rosh HaShanah, for fear and trembling hide and conceal the joy, so that it is only at the level of

gilah.
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This covering will be revealed “for the day of our festival,” which is the festival of Sukkos, which is
[what is meant by] the unqualified “festival” in the Gemara; for then the joy will be revealed openly.
For on Rosh HaShanah the fear is the level of “the left [hand] pushes away,” but it does not push
away completely, G-d forbid;
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rather, as it is written, “His left hand is under my head”: the level of the left that pushes away
brings about the lifting of the head, so that there be revealed on the festival of Sukkos the level of
“and His right hand embraces me,” like a person who embraces his friend out of love and does not

let him part from him.
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So, on the festival of Sukkos, the s’chach and the three walls are the level of an embrace, the very
closeness of G-d, which surrounds and encompasses him on every side and does not let him be at
the level of separation, G-d forbid. (And see what is written on the subject of Sukkos at the end of

the discourse beginning “Give ear, O heavens.”)
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And this is [the meaning of| “From the narrow place I called upon Yah; Yah answered me with ex-
pansiveness”: from the narrowness of Rosh HaShanah there comes to be expansiveness on the fes-
tival of Sukkos.
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(For “from the narrow place” is the shofar of Rosh HaShanah, for the shofar is narrow at one end,
etc.; and see what is written on this on the verse “And all the people saw the sounds,” etc. And the
expansiveness of the festival of Sukkos is the revelation of the level of “and abundant in kindness,”
etc., the level of “for He desires kindness”; and this is [the meaning of] “and My kindness shall not
depart from you,” etc.)
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Therefore it is said, “And you shall draw water with joy,” for there was the water libation upon the

altar with great joy, the Rejoicing of the Place of the Water-Drawing (Simchas Beis HaSho’evah).
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For all year they would pour libations of wine, in which the level of joy rests by its own nature:
“there is no joy except with wine.” Whereas on the festival of Sukkos there was a revelation of joy in

water, which has no joy by its own nature, but only because of the revelation of the supernal joy.
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(And see what is written along these lines on the verse “A psalm, a song of the dedication of the
House”: that to the level of “house,” a supernal encompassing [light], joy does not pertain by its
own nature, since it is above comprehension, etc., and joy is drawn into it from a still higher place,
etc. And so it is with the joy of the water libation; and therefore it is called Beis HaSho’evah, “the

house of drawing.”)
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But this revelation of joy on the festival of Sukkos is not in the revelation of the inner dimension of
the soul, but rather at the level of an encompassing [light]. For since these drawings-down of joy
are from the Thirteen Attributes of Mercy, which draw from the supernal delight that is “exalted
and uplifted since the days of old,” it is impossible [for them] to come to revelation except at the

level of an encompassing [light],
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as in the saying [of the prayer], “The King Who is exalted,” etc., “in Your great mercy,” etc., “Rock
of our stronghold, Shield of our salvation, a stronghold for us”: these are the three levels of encom-

passing [lights],
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for “stronghold” and “shield” are the level of an encompassing [light], as is known. (And all this is
drawn from the level of “in Your great mercy,” etc., that is, through the Thirteen Attributes of
Mercy of the Ten Days of Teshuvah, so that “from the narrow place, He answered me with expan-

siveness,” etc.)
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And this is [the meaning of] “for He has clothed me in garments of salvation (yesha)”: garments are

the level of encompassing [lights]; and they are called “garments of yesha” because yesha is from

the term “And Havayah turned (vayisha) to Hevel and to his offering,”
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which is a term for turning from place to place; for the encompassing [lights| draw a person and
turn him from place to place, like the sukkah, which is the level of an embrace, as mentioned

above.
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And in it and through it a person’s soul will be drawn to cleave to Him, and all the powers of the
soul, even as one engages in the needs of the world, will be ascending to G-d, as in the analogy of a
person who embraces his friend from behind: even the level of the back he encompasses and sur-

rounds, so that he be wholly ascending to G-d.
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And great is the power of the encompassing [light] in this, to raise a person’s soul not in the way of
the chain of descent (hishtalshelus), in the order of the levels, as it is written, “leaping over the

mountains,” etc.
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6. “He has wrapped me in a robe of tzedakah (righteousness).” Now, tzedakah (charity), too, is the

level of a garment, except that the power and virtue of charity are greater than [those of] the other

mitzvos.
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For charity and acts of kindness are among the things “whose fruits one eats in this world,” for

there is in it a drawing-down and revelation below, in this world, more than in the other mitzvos.
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Therefore it is called by the name “robe” (me’il), on which bells and pomegranates hang to make a
sound, “and its sound shall be heard when he comes into the Sanctuary”; and sound is drawing-

down and revelation.
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“As a bridegroom (chasan) who adorns himself (yechahen) with splendor (pe’er).” The meaning:
chasan is from the term “descending a level” (chaso darga). From this one will draw down the level
of kohen and Chesed (kindness), the level of “You are a kohen forever,” which is the kindness of
Havayah that is drawn down “from world to world”; and to be at the level of pe’er, that is, the level

of “chok and food for Israel,” “in whom I take pride (espa’er).”
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“And as a bride adorns herself with her jewels (keleha).” (See in the Zohar, Part 111, Balak, 199b.)
“Her jewels” (keleha): these are the souls of Israel, which are at the level of vessels (keilim) and re-
ceive the Infinite Light, blessed be He, that is drawn down from the Torah and mitzvos; “and My

words which I have put in your mouth.”
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And they are the level of vessels that are nullified to His light, etc. And “the bride” is the
Congregation of Israel (Knesses Yisrael), the source of the souls of Israel: she adorns them with the
finest of ornaments, with the crown that the Holy One, blessed be He, is destined to place on the
head of every tzaddik.
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“And the righteous sit with their crowns on their heads.” And the intent of the verse is: just as the

kindness that is drawn down “from world to world” at the level of the inner dimension, for the glory
of Israel, through the drawing-down of the Torah,
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and just as the level of the crowns of the righteous in Gan Eden, which are the level of encompass-
ing [lights] (all this is drawn from the radiance of the Torah and divine service), so, and more than

this, “I will greatly rejoice in Havayah” Himself, and “my soul shall exult in my G-d,
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for He has clothed me,” etc.: these are inner and encompassing drawings-down of the Torah and
the mitzvos themselves, which are at the level of actual G-dliness. (And for further explanation of
the matter of “and exult with trembling”: it is a higher level than the level of the revelation of joy, in
the manner that “the hidden world” (alma de’iskasya) is higher than “the revealed world” (alma
de’isgalya).
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And this is the matter of the second Tablets, on Yom Kippur, which were given quietly, etc., as is
written below in the discourse beginning “Give ear, O heavens,” and above in Parshas Tavo on the
verse “This day,” etc., and there in the discourse beginning “The matter of Rosh HaShanah”: that it
is the level of the covered kindnesses (chassadim) and the revealed kindnesses. And it is explained

elsewhere that the covered kindnesses are the level of the Tree of Life, whereas
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the revealed kindnesses are called the Tree of Knowledge of good and evil, etc., “the revealed
world,” etc. And this is the matter of “and to walk modestly,” etc.
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And see in Zohar HaRakia, at the beginning of the Sifra deTzniusa. And see also what is written be-
low, at the end of the discourse beginning “On the eighth day, an assembly,” that gilah is drawn

from a level higher than simchah, etc.)
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And this is [the meaning of] “and the needy among men (evyonei adam) shall exult in the Holy One

of Israel.” The meaning: an evyon (needy one) is one who longs (ta’ev) for everything. And this is

the level of “Rachel weeps,” etc.,
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which is the bitterness over “for he is not,” the withdrawal of the light and the revelation. And
therefore they are called “the needy of adam,” for “upon the throne was a likeness like the appear-

ance of a man (adam),” etc.;
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and with the withdrawal of the light and revelation of the level of adam to the level of “for He is not
a man (adam),” Yesod and Malchus are called “needy” (evyonim), etc., for they long for the revela-

tion of the light, etc.
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And this is the level of baalei teshuvah (those who return), for teshuvah is not specifically over sins,
but rather the bitterness over one’s distance from G-d. And it is known that “in the place where

baalei teshuvah stand,” etc.,
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for through this bitterness they arouse the Thirteen [Attributes] of Mercy, as is written above, and
as is written in the discourse beginning “For the mountains shall depart,” and in the discourse be-

ginning “For as the earth brings forth her growth,” etc.
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And this is [the meaning of] “shall exult in the Holy One of Israel,” that is to say, in the level that is
holy and separate from the level of “Israel above”; that is, as it is written, “al Havayah,” above the

Name Havayabh; that is, above the level and rank of tzaddikim, etc.
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And perhaps this is also the matter of “my soul shall exult in my G-d (Elokai),” which is like the

i

matter of what is written, “then Havayah shall be Elokim to me,” as is written on this verse in
Parshas Vayetze, and in the discourse beginning “Return, O Israel, unto Havayah your G-d,” and in
the discourse beginning “On the eighth day, an assembly,” in the explanation of “the Rock of my

heart and my portion is Elokim forever.”
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And this is the level and rank of the Ten Days of Teshuvah, when all Israel merit the level of teshu-
vah, and so they are called “the needy of adam,” as we say in all the confessions, “We have been

guilty, we have betrayed,” etc., “we have sinned, we have done wrong, we have transgressed,” etc.
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That is, the level of being needy of the level of adam: the two hundred and forty-eight positive com-
mandments, “the two hundred and forty-eight limbs of the King,” etc. And through their longing
and yearning to return to G-d from the depth of the heart, through this “they shall exult in the Holy

One of Israel,” the level of “for He is not a man (adam),” and “where no man (adam) dwelt.”
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And this is the matter of “the holy King” that we say during the Ten Days of Teshuvah. And this is
the matter of “the holy [day] of Havayah, honored,” which is said of Yom Kippur. And the meaning
of “honored” (mechubad) is that from there it will be drawn into the level of the light that fills all
worlds (memalei kol almin), so that “the whole earth is full of His glory,” etc.,
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as this matter is explained in the discourse beginning “For as the earth brings forth her growth,”
etc., mentioned above. And this is the matter of “my soul shall exult in my G-d,” as mentioned
above.
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Now, it was explained above that joy above brings about humility, so that there be the drawing-
down of the Infinite Light, blessed be He, that encompasses all worlds, into the soul of man, to be at
the level of the light that fills all worlds, etc.
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Accordingly, gilah, which is a more inward gladness and joy, that is, from the inner dimension of
the supernal delight, which is above the level of the supernal delight enclothed in the mitzvos, etc.,
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also brings about greater humility and lowliness. And this is the matter of the drawing-down of the
Thirteen Attributes of Mercy, as is written in Reishis Chochmah, Shaar HaAnavah, there, in the
name of the Ramak, that the Thirteen Attributes of Mercy indicate humility, etc.; see there at

length.
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And it is a great and mighty humility, to lower Himself down and down, even to the place of sins, so

as to be “bearing iniquity” and lifting it up, so that there be “the transformation of darkness into

light,” etc.
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And see what is written on this on the verse “And now, let it be great, I pray.” And this is because
the root of the Thirteen Attributes of Mercy is drawn from the inner dimension of the supernal de-
light, as mentioned above. And this is [the meaning of] “The Good One, for Your mercies have not

ended.”
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“The Good One” is the level of “with You”: “with You is the source of life,” “with You is
forgiveness”; that is, what is truly “with You,” from there precisely forgiveness is taken. And that is

through the drawing-down of the Thirteen Attributes of Mercy, “bearing iniquity,” etc.
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And see what is written in the discourse beginning “Return, O Israel, unto”; and see what is written
further on the subject of humility in the explanation of the passage in Parshas Pekudei (page 233)

on the verse “And behold, a man whose appearance,” etc., at the end of the discourse; see there.
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An Explanation of “I Will Greatly Rejoice”
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An explanation of the verse “Iwill greatly rejoice.”
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As a further explanation, in order to understand the matter of the shofar, we must first preface the

matter of the light that fills [all worlds] (memalei) and [the light that] encompasses [them] (sovev).

For seemingly it is not understood: since the meaning of sovev is not that it encircles and sur-

rounds from above, but that it is
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present below just as above, only the difference is [one| of concealment and of revelation, as is ex-
plained elsewhere — if so, how can reason grasp what is known: that there are myriads of myriads
of levels upon levels, grades, and many and diverse contractions (tzimtzumim), until [the light]
comes from the level of sovev,
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which is in a state of concealment, to the level of memalei, which is the level of revelation? For
everything is in its place, there is no distance of place between them, and nothing is lacking
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but the emergence from concealment into revelation. So how is it possible to speak of so many
myriads of myriads of grades, and many and diverse contractions, without end or limit, as is

known?
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But the matter will be understood by way of analogy — “from my flesh I behold” — for we see palpa-
bly in physical man that he has intellect and wisdom to comprehend everything that he does;
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and according to what his wisdom has agreed upon, so does his will incline to do that thing which
his wisdom has required. For just as his wisdom has required that thing, so does he have a will and
desire for that thing, since wisdom guides
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the will, as is known. And according to the will, he thinks and ponders how to accomplish what has
arisen in his will; for the action is completed only through pondering the letters of his thought, and

these letters are below the level of the will, as is known.
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Now, the place where the intellect dwells is the brain; likewise, the dwelling of the will is also in the

brain; and the pondering of the letters of thought, too — he ponders and thinks in the brain. Thus

in the one brain there are
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three kinds of enclothement: first [the soul’s power]| clothes itself in wisdom, wisdom clothes itself
in the will, and the will clothes itself in the letters of thought — and all in one place, the brain. Thus

we find several levels and a chain of descent (hishtalshelus), from cause to cause, in one place.
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The reason is that the enclothement of a spiritual thing is not like [that of] a physical thing. For a
physical thing occupies space, and when the higher clothes itself in the lower, the lower comes to
be below it at a distance of place; whereas the spiritual does not occupy space in and of itself,
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only it is grasped and absorbed within the bounds and the aspect of place, where that place is only
avessel and a dwelling for the resting of the spiritual within it. Therefore there can be the resting of

several kinds of powers, and enclothement, in one place.
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From this the one who understands will grasp, regarding Above, how several kinds of contractions

(tzimtzumim), chains of descent and enclothements of very many grades [exist] in the Infinite

Light (Or Ein Sof), blessed be He, in truly one place. And in truth, He, may He be blessed, is the

place of the world, and the world is not His place.
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It will be understood still further through another analogy, from the power of the intellect that

clothes itself in action: for example, the act of writing, where the hand writes what arose in his

mind;
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and thus the power of the intellect is clothed there, and also the letters of thought, for at any rate

one must ponder the letters of thought in order to write the letters of the script.
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He also has some desire while he writes; and there is also the power of action, which is the power of

the hand that writes. It follows that there are four kinds of enclothement and contraction here: in-

tellect, thought, emotive attributes (middos) and action.
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And these four levels of contraction and enclothement are also [present] in a person’s speech: he
speaks what his wisdom has required, he thinks out the letters with which he speaks, and he has a

will and desire for the thing that he will speak.
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Now, these four contractions are what is perceptible according to our intellect, for we perceive only
four kinds of contraction, corresponding to the four letters of the Name Havayah, that is, the con-
tractions that are within the chain of descent (hishtalshelus), from Chochmah (wisdom) downward.
nYR D19% [ IR 7Y MPwhnwnn m oYM 0OMITNRY NIATTH 11227 K127 WO NnR2 AR
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But in truth there are myriads of myriads of grades and contractions above the chain of descent,
until there can be the coming-into-being of the level of Havayah.
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For the coming-into-being and the enclothement of the Infinite Light (Or Ein Sof), blessed be He,
in Chochmah is a greater contraction than Chochmah’s contracting itself to be clothed in the emo-

tive attributes (middos), and the emotive attributes in thought, etc., as is known.
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We also find the enclothement of two opposites in one subject: for example, love and anger, both of

which are in the heart, and at times they are even in one moment — for example,
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a father who strikes his son in anger because of his love for him, since he wants his betterment;

and the love and the anger in the heart are both clothed in the hand of the father who strikes his

son.
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The general conclusion is that we find, palpably, several kinds of enclothement in one place, and
even the inclusion of two opposites in one subject and their enclothement in one place, as men-
tioned above.
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2. From all this, [the matter| will also be understood with regard to the Infinite Light (Or Ein Sof),

blessed be He. For the tzimtzum (contraction), and the vacated place and void, are in the Infinite

Light, blessed be He — that is, in the light and the flow that flows forth from Him to be [in] a state of

revelation —
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and not, G-d forbid, in the Infinite One (Ein Sof), blessed be He, Himself, as is known. That is, the

radiance and the flow were contracted so as not to be revealed except by way of a line (kav) and a

thread; and what does not come to revelation is called sovev, for although it is
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present below, it is in a state of concealment and not in a state of revelation. [And along these lines

it is said in the Tikkunei Zohar, “And when You withdraw from them,” etc.;
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for the meaning is not literal, like the withdrawal of a thing from this place to a higher place, since
He, may He be blessed, is not within the bounds of place; rather, the meaning is that the light be-

comes concealed from them and is not revealed in the vessels of the Ten Sefiros.
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As in the Ten Sefiros of the World of Atzilus (Emanation), the Infinite Light shines in great revela-
tion, to the point that “He and His vessels are one” (ihu vegarmohi chad); whereas in the Ten
Sefiros of the World of Beriah (Creation), the revelation is not like this.
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And this is the meaning of the withdrawal and the concealment. And all this is not within the
bounds of place. It follows that this withdrawal and spreading forth is not [to be taken] literally, to
say that it withdrew and is no
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longer present in this place, for it is not at all applicable to say so of the Infinite Light, blessed be

He; rather, it is only a matter of concealment and revelation.
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Something of an analogy for this is the revelation of the power of sight in the eye. When one closes
the eye, and the power of sight is not revealed so as to see, it is not that the power of sight has with-

drawn from the eye; for in truth it is present in the eye, only its power is not revealed.
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In the same way is the matter of concealment and revelation: the light is revealed in the vessels and
the worlds, or it is not revealed in them. And this concealment is relative to the vessels and the

worlds,
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whereas relative to the light itself there is no change at all — and all the more so in His being and

essence, may He be blessed, which is far, far above the level of light and revelation. And see what is

written in the discourse beginning “I am black, yet comely,” on the matter of “He made darkness

His hiding place.”
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[And see in the Zohar, Parshas Acharei, folio 73a, on the matter that the Holy One, blessed be He, is
hidden and revealed, etc.; and see what is written on this in the discourse beginning “For the thing

is near to you.”]
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And to explain the matter — how it is present below, given that it is not revealed: the matter is this.
It is known that the soul of Moshe our teacher, peace be upon him, was of the level of the World of
Atzilus (Emanation), and so was the soul of Avraham. That is, in Moshe our teacher, peace be upon
him, and in Avraham, Atzilus shone in a revealed way below.
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Thus the level of Atzilus is present below as well. And as is also written in [Sefer Ha]Gilgulim, chap-
ter 20, that there is the level of Atzilus even in [the World of]| Asiyah (Action).
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Now, from the side of the light of Atzilus itself there is no hindrance; for if Moshe and Avraham
were here with us today as well, the light of Atzilus would be revealed in them. It is only that in this
generation there is no revelation of the light of Atzilus below.
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Nevertheless, it must necessarily be that the light of Atzilus actually exists below too, only it is not

revealed in this generation of ours.
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So too Shlomo, of whom it is written, “And he was wiser than all men,” “and he spoke three thou-

sand parables”; thus such great wisdom was revealed to him,
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even though he too was in this world, in the level of Asiyah. Thus the existence of wisdom is also be-

low, in this world, and therefore it was revealed to Shlomo; only it was hidden from the eyes of

every living being but him.
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And likewise, along these lines, prophecy exists in this world as well; only in the prophets itwas in a

revealed state — prophecy was revealed in them, because they had the power to receive. And now

the hindrance is on the side of the recipients;
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but on the side of the light and the flow there is no hindrance, for the light and the flow actually ex-
ist today as well, only it is not revealed and seen except according to the measure of the recipients’
power.

Y nnom L5715 71901 5790 X2 1RW 1M X1 23210 98 05 L2210 132 9ynk 12 11 Pon mam
.2210 112 XIP1 1197y 5235

From all this, the level of sovev will be understood Above. For the meaning of sovev is that which
does not come to revelation, as mentioned above. And the wisdom of Shlomo, relative to our mea-

sure, is called the level of sovev.
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So too the level of the speaking [being| (medaber), relative to the level of the animal, is called
sovev: for the level of the speaking is not revealed in the level of the animal, since the illumination
was contracted until there is in it only the level of the animal and not the speaking. That is because

the level of the speaking actually exists in this world as well,
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but because in the animal it was contracted and is not seen and revealed, this level, relative to
them, is the level of sovev, which is not revealed. And in the level of the vegetative, the illumination
was contracted further, until there is not even the level of the animal in it; and in the inanimate, the

illumination is contracted further still.
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And all these four contractions in the inanimate, vegetative, animal and speaking mean that the il-
lumination descended and diminished, level after level — and all in terms of illumination and reve-
lation: what was revealed in man, in the level of speaking, descended and diminished in the ani-

mal, and what was revealed in the animal descended and diminished in the vegetative.
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For animals feel pain when a limb is cut from them, because they have the revelation of the life-
force (chayus), which is not so with the vegetative. And likewise the revelation that is revealed in the

vegetative descended and diminished in the inanimate.
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And because the contraction is only a lessening of revelation, and not that it does not exist at all —

for in man the level of speaking is revealed, even though he is in one place with the inanimate, the

vegetative and the animal — therefore the level of speaking, relative to the animal, is called the lev-

el of sovev;
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and so too the wisdom of Shlomo relative to our measure; and so too the level of prophecy: for if
Moshe our teacher, peace be upon him, and all the prophets were here with us today, prophecy
would be revealed in them.
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It follows that nothing is lacking but the revelation, while from the side of the light of prophecy it-
self there is no hindrance; therefore it is called the level of sovev, etc.
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From this it will be understood that all the kinds of contraction and of the chain of descent (hishtal-
shelus) were in the light and the revelation alone; and therefore they are all in one place as well, as

mentioned above.
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3. Now we need to understand the matter of the shofar. First the matter of the mitzvos of the whole
year will be explained. It is this:
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in the mitzvos is clothed the supernal delight, blessed be He, which is without end; as is known,
there is delight above delight, for “there is no blade of grass,” etc., and “one higher than the high,”

etc.
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And of the lower Eden a garden is made for the higher Eden, of the World of Beriah (Creation); and
the Eden of Beriah, which is the Chochmah (wisdom) of the Malchus (sovereignty) of the World of
Atzilus (Emanation) — which is the level of Eden for the level of the Garden of Beriah — is the level
of a garden for the Eden of Atzilus, which is the Chochmah of Atzilus itself.
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(As is written in the Zohar, Parshas Vayakhel, folio 210b, and Parshas Chukas, at the end of folio
182b; and see in the Idra Zuta, at the beginning of folio 296a.)
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And the supernal delight is far, far above the level of the Chochmah of Atzilus; it is the level of

Keser (the Crown). And there are the 620 pillars of light, like a pillar that joins the upper with the

lower,
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like the two middle pillars on which the house rested, in [the account of| Shimshon. So are the 620

pillars of light drawn from the supernal Keser to clothe themselves in the mitzvos, whose root and

essence are in Malchus — “the commands of the King.”
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That is because the root and source of the mitzvos is in the level of Keser, which is the supernal
will, and there the supernal delight is clothed: “It is gratification before Me that I spoke and My will
was done.” And this delight is also clothed at the end of the deed, when “My will was done,”
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that is, in the commands of the King, for the essence of the mitzvos is in Malchus. Therefore they
said in the Gemara, “Mitzvos require intention” to fulfill one’s obligation; and even with regard to
the Shema, it is stated in the Pri Etz Chaim that before the Shema one should intend to fulfill one’s
obligation.
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For although the content of the Shema — “One” and “You shall love” — is words of truth in their
own right, nevertheless it is not enough that one reads them because he wants to speak words of
truth; rather, one must speak them in order to fulfill the command of the King, who commanded us
to do so, and in order to do His will.
T wrna 41vs TPWnRn 19X IRD ORIY] N9 12 waIPAn AN 173 Tl”?}h'l 1N%7 FPwnn MmN
And through this one draws down the supernal will, blessed be He, and the delight clothed in it,
into Malchus. [And if not, one draws down nothing, as is written on this
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in the discourse beginning “And now, I pray, let the strength of my L-rd be great.”] And these are
the very 620 pillars of light — the 613 mitzvos of the Torah and the seven mitzvos of the Rabbis, as

is known —which join the supernal will, blessed be He, to Malchus.
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Now, the supernal will, blessed be He, which is the level of Keser (the Crown), is called “the
Gulgalta (skull) that covers the Mocha (brain),” for it is far, far above the level of Chochmah (wis-

dom), [called] “brain.”
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But this still requires explanation, for the question is well known, and it is set out in Etz Chaim,
Sha’ar 22, chapter 5: we see palpably in physical man that the skull is only a bone covering the
head, whose life-force is slight, while the brain is the dwelling of a person’s life-force as a whole;
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and if the membrane of the brain is pierced, [the animal] is tereifah (fatally defective), for the life-
force departs through a mere hole; whereas with the skull, it is not tereifah unless most of the bone
is crushed, because the life-force does not depend on it so much. So why is the virtue of the
Gulgalta greater and higher than [that of| the Mocha?
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But the matter is this: it is true that the virtue of the brain is very great, for the brain is the essence

of the life-force,
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and it is in the aspect of the inner dimension (pnimiyus); whereas the skull is merely the aspect of
the outer dimension (chitzoniyus). Nevertheless, it is a vessel and a dwelling for the resting of the

supernal delight, blessed be He, more than the level of Chochmah.
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The matter is that the supernal delight does not come to be clothed in an inward way; it remains,
rather, in the aspect of an encompassing [light] (makif) from above, and rests upon the outer di-

mension (chitzoniyus) of the vessels.
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Therefore the bone of the skull, which is the aspect of the outer dimension of the vessel, is more fit
to be avessel and a dwelling for the resting of the encompassing [light] that is above it.
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[And see Etz Chaim, Sha’ar 22, at the end of chapter 6: “a spiritual light encompasses it”; and see

in the Zohar, Parshas Emor, at the end of folio 96b, concerning “the head and the skull” (reisha

vegulgalta), and in the commentary of the Mikdash Melech there; and as is written on this else-

where.] And so too it will be understood in man as well.
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For not the whole soul is clothed in a person, but only a radiance from it; and what comes to be
clothed is clothed in the brain, in an inward way, while the essence of the soul, which is in the as-

pect of an encompassing [light], rests upon and encompasses the skull.
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From this it will also be understood with regard to the will: in the will there is no revelation of the
delight in an inward way; rather, it is in the aspect of the outer dimension,
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only there the delight rests, as an indwelling and an encompassing [light] alone: “It is gratification
before Me that I spoke,” etc. And this delight, which rests upon and encompasses the level of the

supernal will, blessed be He, is what is drawn down through the mitzvos.
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With this, the difference between the mitzvah of the shofar on Rosh HaShanah and the mitzvos of
the whole year will be understood. For of Rosh HaShanah and the Ten Days of Teshuvah it is writ-

ten, “Seek Havayah when He may be found,”
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for it is the time for repairing all the blemishes and deficiencies — that one omitted some mitzvah
or fell short in its service. And for the repair of the blemishes and deficiencies, an outer drawing-
down is not enough, like the drawing-down of the mitzvos of the whole year, which are the supernal

will, which is in the aspect of the outer dimension (chitzoniyus) and is
W% 29I 73 1PIYR YT Rynhn 1Y ORI 1100YN ANy ARWID 1owm 090 RPR
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only a vessel and a dwelling for the resting of the supernal delight, which rests upon it and encom-
passes it from above. As is known from the matter of a river that has been laid waste and dried up:
one must dig deeper, etc.
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And for this comes the mitzvah of the shofar — “groaning groans” and “wailing wails” — to arouse
the Thirteen Attributes of Mercy, which are the thirteen tikkunim of the beard (tikkunei dikna), the
surplus of the intellect (mochin); and the mochin are the aspect of the inner dimension

(pnimiyus).
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Although the thirteen tikkunim of the beard are drawings-down that were drawn down, below the
level of the Gulgalta, nevertheless, since their root is from the level of the mochin of Mocha
Stima’ah (the hidden brain), they are therefore tikkunim (rectifications) to repair the outer dimen-
sion of the Gulgalta. For in Mocha Stima’ah the supernal delight is clothed in an inward way, and

not merely as a radiance, as [it is] in the mochin in the head.
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For the mochin in the head, by way of analogy, are those that come to the revelation of intellect and
understanding, in reasoning and knowledge that are grasped and understood; and there is no reve-
lation of delight there except as a mere radiance: when one comprehends something, delight
comes upon him.
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Whereas Mocha Stima’ah is the level of “Be silent; so it arose in thought,” which is not given to be
comprehended, or for its reason and knowledge to be grasped, because it is one essence with the
delight that is clothed in it,
D7 DD’P?N M OIR 27V IN°22 TIAwUHyY MIYNT N1PR°15 N1°122 R0 R0 N3YNm) 1780 R
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and they are not separated. [And that delight is in the aspect of the inner dimension of delight. And
see what is written on this in the explanation of the verse “I am Havayah your G-d,” in the section
of tzitzis.
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And this will also be understood along the lines of what is written in the Pri Etz Chaim, Sha’ar
Kerias Shema, chapter 15, that the inner dimension of Abba is considered like Atik, etc.; see there.
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And so wrote the Ramaz on Parshas Va’eschanan (on folio 260b); and in the gloss of the Maharan
in Otzros Chaim (folio 38a), in the discourse on Atik, it is stated that this means
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like the inner dimension of Atik; and so it is indicated explicitly in the Pri Etz Chaim there. And so

too the Ramaz wrote in Parshas Ki Seitzei (on folio 276b),
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in the name of the Pri Etz Chaim and the Kelalim of Rabbi Chaim Vital, section 63, that the inner

dimension of Abba is considered like the inner dimension of Atik; see there. And in Parshas Bo (fo-

lio 40), on the passage beginning “He is destined” (zamin ihu), and “within its inner dimension,”

etc.
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And it may be said that all the more so Mocha Stima’ah, the source and root of the level of Abba, of
which it is stated in the Idra Zuta (at the beginning of folio 290a): “And this Eden” — that is, Abba —
“is drawn from the supernal Eden, hidden of all hidden”; see there.
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Therefore this drawing-down is above the drawing-down that comes through the mitzvos of the
whole year, which is from the level of Arich Anpin, the Gulgalta, etc.,
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as mentioned above.] And the drawing-down of this delight is drawn down on Rosh HaShanah
through the shofar, “groaning groans” and “wailing wails”; and because of this, the repair of all the
blemishes is drawn down in the Ten Days of Teshuvah that come after Rosh HaShanah.
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Therefore there is trembling in the shofar, for this drawing-down is from Mocha Stima’ah, where
the Gevuros (restraints) of Atik are drawn down and clothed in Mocha Stima’ah, as is known.
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4. Now we come to the explanation of the verses. “I will greatly rejoice in Havayah”: this is the
drawing-down of the supernal delight from the will to Malchus (sovereignty), which is drawn by

way of
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the level of Havayah, which is the ten Sefiros of the World of Atzilus (Emanation). [See in the Idra

Rabba, folio 133a; and see further in the Zohar, Terumah, folio 137a, concerning “will rejoice” (ya-

sis): from the side of the primordial light, in which no judgment at all is found.]
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“My soul shall exult in my G-d” is the level of the shofar, which is the level of “my G-d” (Elokai), the

level of Gevuros (restraints) and contractions (tzimtzumim); for inner drawings-down come

through Gevuros and contractions, “and they shall speak of Your might (gevurascha).” [And see

what is written on this in the explanation of the verse “The voice of my Beloved,” etc.,
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concerning Pesach, on the matter of “What are the fruits of mitzvos?”; and see in the Zohar, Part

III, folio 239a, at the end, and side b, and folio 267b.] “For He has clothed me in garments of salva-

tion (yesha).”
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The meaning of yesha: the 370 lights (shin-ayin nehorin), with the addition of a yud, which denotes
the future. That is, the 370 lights that will be in the Time to Come, in the days of Mashiach; for there

are several levels in the 370 lights, etc.
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[See the commentary of the Ramaz on the Zohar, at the beginning of Parshas Shemini, and in
Parshas Bereshis, on folio 4, and at the end of side b, [on the passage] “At that hour...” (behahi
sha’ata arach), etc.; and see what is written in the discourse beginning “On the twenty-fifth of
Kislev,” on the matter of “and a helmet of salvation on his head”; [and] in Iggeres HaKodesh, on
the verse “And He donned tzedakah,” etc.]
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And these 370 lights are far, far above the chain of descent (hishtalshelus). And the Targum of “And
Havayah turned (vayisha) to Hevel” is “And there was favor (ra’ava) before Havayah.”
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Ra’ava is the level of the supernal will. “He has clothed me”: to draw the soul of man, too, above the
chain of descent. “He has wrapped me in a robe of tzedakah (righteousness).” A robe is a garment

like other garments, except that on its hem there are bells and pomegranates, to make a sound
heard.
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So too tzedakah (charity) is the level of a garment, like the other mitzvos, which are the level of gar-
ments; except that tzedakah has this additional virtue,
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that it is among the things whose fruits one eats in this world as well, and these are the level of bells
and pomegranates, etc. The reason is that “their beginning is embedded in their end” — specifical-

ly; that is, in tzedakah, which is in Malchus (sovereignty).
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And also, since Malchus is the level of a poor one (dal), which has nothing of its own, the life-force
that is drawn into it in a revealed way is the level of making the sound of the drawing-down heard:
that even in a place that has nothing of its own, life-force is drawn. [And see in the Zohar, Parshas
Pekudei (folio 231a),
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on the matter of “And its sound shall be heard,” etc., and in the Mikdash Melech there; and in the

Zohar, Bereshis (folio 50b), and in Parshas Vayigash (at the end of folio 209b and the beginning of
folio 210a), and in the Mikdash Melech there.
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And one may further say, in [terms of divine] service, that “garments of salvation” and “a robe of
tzedakah” are the two levels of garments explained elsewhere on the verse “He washes his garment
in wine, and his robe in the blood of grapes”:
RPONORD Y R 1°K7 [minwxa ] 70 21291 7130 2w12R P wall Pw mTan w12 1300
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that is, the garments of the emotive attributes (middos) of the soul, which are called the garments
of the body, and the garments of the first three [Sefiros], sight and hearing, “to gaze upon the
glory,” etc.
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And so it is explained in the Zohar, Parshas Yisro (folio 90b): “What are ‘garments of salvation’?”
etc. — “Yesha is gazing.”
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And this is what is drawn down through teshuvah (return), through which “my soul shall exult in
my G-d, for He has clothed me in garments of salvation” — the garments of the head, as in the mat-

ter of
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“and a helmet of salvation on his head.” And through the fulfillment of the other mitzvos the level
of the garments of the body is drawn down, and this is the meaning of “and a robe of tzedakah,”
etc. And see on this in the discourse beginning “Binding to the vine.”] “As a bridegroom (chasan)
who adorns himself (yechahen) with splendor (pe’er)”:
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this is the Tiferes (beauty) of Imma, which becomes a crown (keser) for Z’eir Anpin (the emotive at-
tributes) [and the Yesod of Imma ends at the chest of Z’eir Anpin, which is the Tiferes of Z’eir
Anpin]. Yechahen is the drawing-down of the Chassadim (kindnesses), which is the Written Torah,

etc.,
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in an inward way. [And see what is written further on the matter of “As a bridegroom who adorns
himself with splendor” in Parshas Tzav, in the discourse beginning “To understand the matter of
gladdening the bridegroom,” etc.] “And as a bride adorns her jewels (ta’deh keleha)”: it does not

say tis’adeh bekeleha (“she will adorn herselfwith her jewels”),
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but ta’deh keleha (“she will adorn her vessels”), for “her vessels” (keleha) are the tzaddikim (the
righteous) [see in the Zohar, Parshas Balak, folio 199b; and see in the Zohar, Vayechi, at the end of
folio 246b, and folio 242a; and in Parshas Pekudei, folio 238a],
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as “the Patriarchs are themselves the chariot,” in a state of self-nullification (bittul) to Him, may He
be blessed; and they are vessels and a dwelling for the Shechinah (Divine Presence) that rests upon
them. And the bride is the Shechinah, who will adorn them with crowns, for “the tzaddikim sit” in

Gan Eden “with their crowns on their heads,”
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and this is the level of encompassing [lights] (makifim) [and see what is written in the discourse be-
ginning “These are the accounts,” on the matter of “the Tabernacle of Testimony”]. The intent is:
just as “the bridegroom adorns himself with splendor” — an inward drawing-down, through occu-
pation with the Torah — and “the bride adorns her vessels” in the aspect of the mitzvos, with en-
compassing [lights],
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so “I will greatly rejoice in Havayah” is the drawing-down of the supernal delight, so that there be

“my soul shall exult in my G-d,” the inward level,
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and “for He has clothed me in garments of salvation” — in the level of the encompassing [lights] of
the Time to Come; and all is from the level of the supernal delight, as mentioned above. [That is,
there are several levels, one above the other, in the rank of the garments that are made from the
performance of the mitzvos, as is written in the discourse beginning “And you shall make holy gar-

ments,” etc.
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And so too in the level of the inner dimension that is drawn down through occupation with the
Torah; and see what is written in the explanation of the verse “I am Havayah your G-d,” in the sec-
tion of tzitzis, on the matter of “His desire is in the Torah of Havayah, and in his Torah he medi-

tates,” etc.; see there.
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Now, at present, the drawing-down in Gan Eden through the Torah and the mitzvos, inner and en-
compassing [lights], is from the level of Z’eir Anpin and Nukva (the feminine) of Atzilus (Emana-

tion); and this is the meaning of “As a bridegroom,” etc., “and as a bride adorns,” etc.
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But in the Time to Come there will be drawn down an inner drawing-down from the level of Mocha
Stima’ah (the hidden brain) of Atika, and encompassing [lights] from the Keser (Crown) of Arich
Anpin. And of this he said, “I will greatly rejoice,” etc., “my soul shall exult,” etc., “for He has
clothed me,” etc., as mentioned above.
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And see what is written elsewhere, in the explanation of the verse “For over all the glory, a canopy,”
where the meaning and matter is explained that the Tiferes (beauty) of Imma becomes a crown for
Z’eir Anpin, and that, in the same way, there is a higher level, drawn from Keser and Mocha
Stima’ah;
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and this is the matter of “I will rejoice,” etc., “and exult,” etc., “as a bridegroom,” etc. And see what

is written elsewhere in the explanation of the verse “and comely,” etc., “as the curtains of Shlomo.”
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The explanation of the matter: it is explained elsewhere, in the discourse beginning “The Song of
Songs,” on the meaning of mitzhalos chasanim (“the rejoicing of bridegrooms”), in the plural, that
the Torah is called a bridegroom (chasan); and in order for there to be a drawing-down of the
Infinite Light (Or Ein Sof), blessed be He, into the Torah that is before us, there are, in general, two
levels of “descending a step” (chas darga), etc.; see there at length.
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However, in the Time to Come the revelation will be below as it is above; it follows that the first level

of “descending a step” will also be revealed truly below.
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And this is the meaning of “And I will betroth you to Me,” as is written on this in Parshas Bamidbar;
and it is explained on this below, at the end of the discourse beginning “To understand what is writ-
ten, ‘On the eighth day, an assembly.’” And in the same way the meaning of “I will greatly rejoice in
Havayah,” etc.,
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“As a bridegroom adorns himself,” etc., will be understood. The meaning is that at present the

drawing-down below, in the revealed world (alma de’isgalya), is from the level of Z’eir Anpin of

Atzilus, which is called chasan — chas darga (“descending a step”).
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And this is the second descent. But in the Time to Come the revelation will be below as well from
the level of Keser, which joins and draws down the Infinite One (Ein Sof), blessed be He, to the em-

anated [levels]; this is the first descent, to become the beginning of Atzilus, etc.;
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this very revelation itself will be below. And this is what is written in the Zohar, Part III (folio 133a):

“‘Iwill greatly rejoice in Havayah’ was said of Atik Yomin.”
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It is the level of “He who alone is exalted, who is uplifted since days of old”: this revelation will be
below as well. And in the same way the matter of “And as a bride adorns her vessels” will be
understood.
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And this is the meaning of “On that day shall be (yihyeh),” that the level of vav-hei, too, will be in
the level of yud-hei. And see what is written in the discourse beginning “And the light of the moon
shall be like the light of the sun, and the light of the sun shall be sevenfold,” etc.; and see what is

written on the verse “As the rejoicing of a bridegroom,” etc.]
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For as the earth brings forth its growth
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“For as the earth brings forth its growth, and as a garden makes the things sown in it sprout, so will
Ado-nai Havayah make righteousness and praise sprout,” etc. (And see the Zohar, Terumah, 166b.)
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Now, all the prophets prophesied about the giving of the reward of the mitzvos only with regard to

the eating of their fruits in this world, as a physical reward, in the Days of Mashiach;
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but as for the spiritual reward that is in each and every mitzvah in its own right, for “the reward of
a mitzvah is the mitzvah,” of this it is said, “No eye has seen,” etc. And see what is written about

this on the verse “A menorah of gold.”
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The prophets did not speak of this at all. This will be revealed in the Time to Come, at the

Resurrection of the Dead. Nevertheless, it is present, in concealment, in every
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Jewish soul, at the level of service, even now, when one performs the mitzvah; and on Rosh
HaShanah and Yom Kippur it is revealed out of the concealment. And of this it is said, “So will Ado-

nai Havayah make righteousness and praise sprout,” etc.
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To understand the explanation of this matter: during the Ten Days of Teshuvah we say “the holy
King,” etc. Now, at first glance there is no reason for this. Granted, on Rosh HaShanah, [when] the
King sits on the throne of judgment and the throne of mercy, we say “the holy King”;
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but during the Ten Days of Teshuvah, after Rosh HaShanah, for what reason do we say “the holy
King” [and] “the King of judgment”?
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And also: what does “King” have to do with “holy”? For holiness is a matter unto itself, and king-
ship is a matter unto itself. All this will be understood by first prefacing the matter of the descent of
the souls into this world, which is a descent for the sake of an ascent; and this is through the perfor-
mance of the mitzvos, “Who has sanctified us with His commandments,” etc.
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For it is known that Israel arose in [G-d’s| thought. That is: the angels were drawn forth from the
level of the supernal speech, as it is written, “And by the breath of His mouth all their host”;
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but the souls were drawn forth from a higher level, namely from the level of the supernal thought.

And the difference between them is, by way of analogy, like [what we see] below:
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speech is drawn from the breath of the heart, which is drawn out and becomes voice and speech by

means of the windpipe; and the breath and the voice are drawn from the material body (and see

Iggeres HaKodesh, the passage beginning “And David made a name™);
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and it also goes out and spreads into the air of the world and becomes something separate from the
person’s very essence. Not so thought, which is united with the intellect: it is an extension of the in-
tellect, and not a bodily extension.
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Nor does it become something separate from the person’s very essence; on the contrary, it is unit-
ed with his essence. For it is speech that goes out and extends to another, not thought.
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On this pattern one can understand, above, the superiority of the souls over the angels and all the
other created beings, all of which were created through the Ten Utterances; as our Sages, of blessed
memory, said: “‘And let fowl fly’: ‘fowl’ is Michael,” etc.
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(which is, by way of analogy, a bodily extension; as is known, the root of the angels is from the out-
er dimension of the vessels, which are the level of a body, etc., and [that of] the souls is from the in-
ner dimension).
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But Israel arose in thought before speech came in the Ten Utterances. And this is [the meaning of]
“Bereshis”: for the sake of Israel, who are called “first” (reishis) because they arose in thought.

Therefore they also preceded the six days of Creation.
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And since this is so, that even before their descent into this world they arose in the supernal
thought, above the level of the angels, etc., then we need
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to understand what the descent “for the sake of an ascent” means: what is the further ascent? (And
see about this in the discourse beginning “And I will make [your windows]| of kadkod.”) The expla-
nation is this: it is written, “And men of holiness (kodesh) shall you be unto Me,” and it is written,

“Israel is holy (kodesh) unto Havayah.”
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And our Sages, of blessed memory, said on the verse “You shall be holy”: “Could it be like Me?
Scripture says, ‘For I am holy’: My holiness is above your holiness.” Now we need to understand:
how could one have thought that they would be like Me, so that it had to tell us that “My holiness is

above,” etc.?
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But the explanation is that there is the level of kodesh and the level of kadosh. That is: kodesh is
that which is separate from the level of the chain of descending worlds (hishtalshelus), and no

thought can grasp it at all.
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But kadosh with a vav is the level of drawing down: that is, a radiance drawn from the level of the
supernal kodesh, which is separate from the worlds, so that it is drawn into and enclothed in the
worlds; for the essence of the level of the supernal kodesh cannot be grasped by and enclothed in

the worlds,
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since the worlds do not have the capacity to contain this level of kodesh itself, as the saying goes,
“Kodesh is a thing unto itself” (in the Zohar, Emor, folio 94b); for with the revelation of this level
the worlds would be utterly nullified out of existence. Only a contracted radiance is drawn from the

level of kodesh to be enclothed in the worlds.
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And this is the level of kadosh with a vav, for the vav is the level of drawing down. And this is why
the angels say “kadosh” three times: they are three levels of drawing down from the level of the su-
pernal kodesh, which is drawn down
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through three gradations, from rung to rung, until, after these three levels, it is drawn into the level
of “Havayah of hosts,” to bring into being the hosts upon hosts in the upper worlds, “a thousand

thousands” in one troop, etc.
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These three gradations are: first, light descends from the level of kodesh and is enclothed in
thought; afterwards [it descends| from thought to the emotive attributes (middos), and from the
emotive attributes to speech; until it is drawn down to bring into being the supernal hosts upon

hosts, whose coming into being is from the level of speech,
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as it is written, “And by the breath of His mouth all their host” (and see what is written about this in
the discourse beginning “Sing and rejoice”). Now, in truth this level of radiance bears no compari-

son at all to the essence of the level of the supernal kodesh,
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just as, by way of analogy, the glow of the sun bears no comparison to the sun [itself], and the glow

effects no change in it at all. And so it is written, “I, Havayah, have not changed.”
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Now the souls of Israel, by fulfilling the mitzvos in this world while enclothed in bodies, are elevat-
ed through this to the level of the supernal kodesh, which is a level above the level of kadosh with a

vav. And this is [the meaning of] “And men of kodesh shall you be unto Me”: truly men of kodesh.
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(And see what is written about all this in the discourse beginning “A Shabbos of rest.”) And as is
written in the Zohar, Mishpatim (folio 121, end of side a). And this is what we say, “Who has sancti-

fied us with His commandments”: that is, with the level of kodesh itself;
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and this is specifically “with His commandments,” for the mitzvos are the level of the supernal will,
blessed be He, which is above the level of Chochmah (wisdom); as in the matter of “Be silent; thus

it arose in thought.”
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And this is why the 613 mitzvos of the Torah together with the seven mitzvos of the Rabbis are the
620 pillars of light: because they are on the level of the supernal Keser (the Crown), a term [mean-
ing] a crown (koteres) and that which encompasses from above; which is the level of kodesh and
separate, only encompassing from above: the level of the light that encompasses all worlds (sovev
kol almin), etc.
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And through this, “Who has sanctified us with His commandments,” etc. And this is what our Sages,
of blessed memory, said: “The righteous are destined to have ‘Holy’ (kadosh) said before them.”
For saying kadosh with a vav is to draw a radiance from the level of the supernal kodesh into the

worlds, which is the level of kadosh.
WP OWIRY LI°TIN DOWITY RN P9V WP °N23 OOPCTET 19YN° [agb ayhw] 9PYRw 0aR 199

219 WATP MR AT 17 Y TR D0 TR LT 0PI 1InKRS 979 10 5 10N

Therefore, since in the Time to Come the righteous will be elevated into the level of the supernal

”

kodesh, as it is said, “You shall be holy,” and “And men of kodesh shall you be unto Me,” etc.,

therefore “Holy” will be said before them: to draw from them a radiance and the level of the vav,

which is the level of kadosh, etc.
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And this is [the meaning of] “And you shall do all My commandments and be holy”: the mitzvos
bring one to holiness, as mentioned above. And the meaning of “holy unto your G-d” is that they
will be “bound up in the bond of life with Havayah,” as it is written, “Sing joyously, O righteous

ones, in Havayah.”
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Now, the revelation of this level will be in the Time to Come, of which it is said, “No eye has seen,”
etc.; and now it is in a state of concealment within the performance of the mitzvah.
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Yet some revelation of this level is drawn down to illuminate a person’s soul in [divine] service: a
radiance of this level of holiness (as is written in Parshas Re’eh, on the verse “And His command-
ments shall you keep,” and on the verse “And Moshe spoke to the heads of the tribes,” and in other

places).
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And this is the meaning of the blessing over the mitzvos, in which we say, “Who has sanctified us

with His commandments.” And this is the meaning of baruch (“blessed”): that it be blessed and

drawn down from the very essence of the Infinite One (Ein Sof), blessed be He, so as to shine and

be revealed, until it is on the level of “You” (Atah), in direct address. And this drawing down is

through the Name Havayah and the level of “King of the world.”
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For the attribute of Malchus (sovereignty) is the source of the worlds, and it is enclothed in time

and space; as the sayings go, “|He| is King, [He| was King, and [He] will reign,” etc.; “Your kingship

is a kingship over all worlds,” etc.; “generation after generation,” etc.
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Therefore, through accepting the yoke of the Kingdom of Heaven, the revelation of this level will be
drawn into the soul, so that there is “Who has sanctified us with His commandments,” etc.; that is,

so that there is in the soul the level of ahavah rabbah (great love), etc.,
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which is called by the name “holiness” (kedushah), since it receives from kodesh, the level of the
light that encompasses all worlds (sovev kol almin). (And see what is written in Parshas Shelach on
the verse “gathering wood”; and see the Raaya Mehemna, Parshas Emor, folio 93a, on the matter of
kodesh, kadosh and kedushah.)
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Now, concerning the blessing over the mitzvos, our Sages, of blessed memory, said [that one bless-
es] oveir la’asiyasan, “prior to their performance”; and oveir is a term of priority; oveir is also a

term of encompassing,
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as in “oveir lasocher,” [socher being| a term [like] sechor sechor, “round about.” That is, one first

draws down the level of a makif (an encompassing [light]), so that there is a makif for “their perfor-

mance,” that is to say, for the performance of the mitzvah, etc. For the mitzvos are enclothed in

physical things,
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such as tallis and tefillin; and in order that the light of the supernal kodesh be drawn down to dwell
in a physical thing, one must first make a preparation for this before doing the mitzvah. This is
[done] through the blessing over the mitzvah: one draws down the level of a makif over the perfor-

mance of the mitzvah, etc.
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And this is the “term of priority”: first to draw down the level of a makif for “their performance”

from the very top of all levels, so that it be blessed and drawn down into “King of the world.”
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And then, afterwards, one can draw down the revelation of the light of the supernal kodesh also on

the inner level (pnimiyus), through the performance of the mitzvah, etc.
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(And see what is written about the blessing over the mitzvos in the discourse beginning “And I
pleaded with,” etc., and in the explanation on the verse “These are the journeys”; and see the dis-

course beginning “To a mare in Pharaoh’s chariots,” in Shir HaShirim.)
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And with this we can understand the descent of the soul, which is for the sake of an ascent, even

though at the outset, too, [the souls] arose in thought: for the ascent is far, far above the level of

thought,
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namely into the level of the supernal kodesh, which is separate from the entire chain of descent
(hishtalshelus); whereas the level of thought receives only a mere radiance from the level of kadosh
with avav, etc. (And see what is written in the discourse beginning “And I will make [your windows]
of kadkod.”)
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(2) Now, of the revelation that comes through the performance of the mitzvos it is said, “For as the
earth brings forth its growth, and as a garden makes the things sown in it sprout.”
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For [we need] to understand how, through the physical doing of the performance of the mitzvos,
they will be elevated into the very level of the supernal kodesh, which is above the chain of descent,
etc.
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But, of this, the term “sowing” is used of the mitzvos: “Sow for yourselves for righteousness,” etc.;
“He sows righteousness and makes salvations sprout.”
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That is: just as, by way of analogy, we see that from a seed sown in the earth there grows a fruit tree,
and the fruit has a good taste and delight, which were not at all in the seed, for the seed has no taste

whatsoever;
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And if so, it is a wonder how fruits so fine, with good taste far, far above the nature of the seed, grow
from it. But the explanation is that the growth comes chiefly from the power of growth that has
been in the earth since the six days of Creation, which is from the utterance “Let the earth sprout
vegetation,” etc.,
wnn ’P'?N M2 RIM PIRW MRI%A M2 w191 R NRNDT 90w 10 "1 ey ™
“and trees bearing fruit,” etc.; for this whole utterance is enclothed in the power of growth in the
earth, and it is a truly G-dly power
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(the level of Malchus of Malchus of the Ten Sefiros of Asiyah, etc.), to create, anew, something from
nothing, to bring forth all kinds of growth with different tastes, etc.
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Nevertheless, there is a need specifically for sowing and planting the seed, because blessing rests

only where there is a vessel below in which the blessing can dwell, as is known from the Zohar:

“Blessing does not rest in an empty place,” etc.
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Therefore one sows the seed in it, so that it be a vessel in which the light and flow of the power of
growth can dwell. (And the grasses and fruits that grow of themselves, without sowing, are not so
fine; and see below.) And this is through the seed rotting in the earth, and all its power rising and
being absorbed into the power of growth.

219 129K MON%AD 10 7YY 10 RWTN 92K NIPMAR RITW 1RI8T 1972 19531 7IRT qwn 199

Therefore the light and revelation are drawn from the power of growth, which is from the level of

the utterance “Let [the earth] sprout,” etc., “and trees,” etc., to make a tree sprout, etc.
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So too it can be understood above: how from the performance of a mitzvah, which is enclothed in
physical matters, there will be the growth that is the revelation of the level of the supernal kodesh.

KD D7Y 711997 PR D PIyR wrnY) 7317090 IR DO Y01 N 10 MIXRIY DIwn 13707

(PIPTE YT 71T [wmpn naxan] PUAARIY 2PY° WY DOX2T 2P RN TIAPYY 190WR 1N

That is, it is because the mitzvos are a kind of sowing, sown in the supernal earth (see what is writ-
ten on the meaning of “the supernal earth” on the verse “None shall miscarry or be barren in your
land,” and on the verse “[In days] to come, Yaakov will take root,” and in Iggeres HaKodesh, the

passage beginning “He sows righteousness™),
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and “their beginning is wedged in their end”: that is, in the supernal earth, which is called “earth,”
the end of all levels, there is wedged [something]| of their very beginning, the level of the supernal
kodesh, etc.
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And this is the power of growth within it, to make the revelation of supernal lights sprout through
the performance of the mitzvos. And see the discourse beginning “A Shabbos of rest”;
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it is [there] in connection with “I am like a verdant cypress.” And the meaning is: just as the power

of growth in the physical earth makes all kinds of delicacies sprout, which have good taste and de-

light, etc.,
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so from the power of growth in the supernal earth there flow all kinds of revelation of supernal de-
light, so that they will take pleasure in the revelation of the Infinite Light (Or Ein Sof), blessed be
He; and this is a wondrous delight without end.
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For even regarding the delight of the lower Gan Eden they said, “Better that he be judged,” etc.,
that it is worth all the sufferings of Gehinnom, etc.; all the more so the revelation that will be in the

Time to Come, etc.
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And just as the power of growth in the physical earth is revealed only through sowing the seed, so
too the power of the supernal earth is revealed specifically through the sowing of the performance
of the mitzvos, etc.
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(as this matter is explained at length on the verse “[In days] to come, Yaakov will take root,” men-
tioned above). And this is [the meaning of] what is written, “For as the earth brings forth its growth,
and as a garden makes the things sown in it sprout”: the growth is far, far above the nature of the
seed sown in it.
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Now, as for what is written, “makes the things sown in it (zeruehah) sprout”: zeruehah is in the
plural. The explanation is that there are two kinds of sowing. The first is the sowing of the actual
performance of the mitzvah,
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and from this there grows the revelation of the light and splendor in the lower Gan Eden (and see
what is written about the lower Gan Eden on the verse “And now, let [the strength| be great, I pray,”
and on the verse “And [Havayah]| spoke,” etc., “in the wilderness of Sinai,” etc.). The second is a

more spiritual sowing: the intention (kavanah) of the mitzvos, for all the mitzvos require kavanah.
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And the kavanah is in one’s heart and mind, which is a more spiritual matter than the actual per-

formance of the mitzvah; for the main point of the kavanah is to cleave to Him, may He be blessed,
through the performance of this mitzvah.
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Likewise, with the prohibitive commandments, the kavanah is not to become separated, through

this, from His unity and oneness, may He be blessed; as it is written, “And you shall not stray,” etc.,
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“after which you go astray” (zonim): like a woman who has been unfaithful (zonah), who is forbid-

den to her husband, so too he can no longer receive from the level of the supernal kodesh, etc.
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Now, from the kavanah of the mitzvos the light in the upper Gan Eden is drawn down and grows,
etc. And this is “and as a garden makes the things sown in it (zeruehah) sprout”: it does not say
zar’ah (its seed) but zeruehah, that is, the two kinds of sowing mentioned above. And see Sefer Shel
Beinonim (Tanya), chapter 38.
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And the meaning of “as the earth brings forth its growth” is a third level: the growth that sprouts
without any sowing at all, like grasses that come up of themselves,
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and likewise like the fruits of the forest, such as the apples on the forest trees, which grow and
sprout of themselves without sowing. But the fruits that come through sowing and planting are far,

far finer than those that come up of themselves, etc.
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And the analogue will be understood: this third level is the matter of practical mitzvos that are done
without any kavanah to cleave to Him, may He be blessed; as in what is said, “And their fear of Me
is a commandment of men, learned by rote.”
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For this is as if there were no sowing here at all; and nevertheless “the earth brings forth its
growth,” through the hidden love that is in a person. Even
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though it is entirely hidden, since he has not brought the love out of concealment into revelation,

to intend to cleave to Him, may He be blessed, nevertheless, since at any rate the hidden love is in

him, “the earth brings forth its growth.”
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Nevertheless, it does not compare at all to “a garden makes the things sown in it sprout,” which are

the mitzvos done with kavanah, etc. And see the Zohar, Terumah (166b), on the verse “And as a

garden, the things sown in it,” etc.,
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and on the verse “Light is sown,” etc.; and see what is written about this in Parshas Vayigash, on
the verse “And Yosef gathered,” etc., and in Shir HaShirim, on the verse “There are sixty queens,”
etc.; and see Sefer Chassidim, siman 321.
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And this is what was explained above concerning the blessing over the mitzvos, [said] “prior to
their performance”: in order that the arousal from below of the performance of the mitzvah awak-
en a revelation of the arousal from above, this is the matter of the blessing, “Blessed are You,

Havayah, our G-d, King of the world.”
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The explanation is as is written in the Zohar, Part I (folio 122a), on the verse “A Kking, to a field that
is worked”: “Who is the king? This is the Holy One, blessed be He, who joins Himself to the field
when it is worked.
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Which field? This is ‘the field that Havayah has blessed.”” The meaning of “that Havayah has
blessed” is the blessing over the mitzvos,
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which is a supernal drawing down from the very highest, so that there be a revelation of the power
of growth in the supernal earth, to make salvations sprout through the performance of the mitz-
vah, with an abundance of light, etc.; as is written elsewhere, on the verse “May Havayah bless

you,” in Parshas Naso; see there.
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(3) Now, “For as the earth brings forth its growth, and as a garden makes the things sown in it
sprout” is the growth that comes from the performance of the mitzvos and from the kavanah of the

mitzvos,
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which is drawn down throughout the year, when Israel amass Torah and mitzvos. “So will Ado-nai

Havayah make righteousness and praise sprout”: this is the growth and revelation of the higher

light on Rosh HaShanah, Yom Kippur and the Ten Days of Teshuvah.
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As is written in the Zohar, Terumah (folio 177a): “At this time, ‘Ado-nai Havayah, You have

begun,’” etc.; for these two Names, Ado-nai Havayah, are revealed on Rosh HaShanah and Yom

Kippur; and this is so that “He will make righteousness and praise sprout,” etc.
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This will be understood by first prefacing the matter of the level of baalei teshuvah (those who re-
turn). For all that was said above applies when a person turns from evil and does good; then it is the
matter of sowing, “He sows righteousness,” etc.
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And likewise all the other mitzvos of the Torah are called, in general, by the name tzedakah (right-
eousness), as it is written, “And it will be righteousness for us, if we take care to do all this com-

mandment,” etc.
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(and see what is written about this in Parshas Beshalach, in the discourse beginning “I will sing”),
for they are a kind of sowing, so that through this [He|] “makes salvations sprout.” And likewise the
keeping of the prohibitive commandments is also called sowing, as it is written, “in a land not

sown” (lo zeruah): for the level of the “not” (lo),
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that is, sitting and not committing a transgression, is also a kind of sowing in the supernal earth, as
with those who do a mitzvah, etc. But when a person sins, G-d forbid, and neglects a positive com-

mandment, he is called chotei (sinner), a term of lack: the absence of the sowing mentioned above.
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All the more so when he transgresses a prohibitive commandment, which is called avon (iniquity),
from the expression he’evah darko, “he made his way crooked”: it is a matter of distortion and a
crooked path, which draws nourishment to the external forces; as it is written, “those who rebel

against Me”: “against the very Body of the King,” etc. And of this it is said, “He found him in a
desert land,”
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which is a place not fit for sowing at all, as it is written, “It shall not be sown, nor shall it make [any-
thing]| sprout, nor shall any grass come up in it,” etc.
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(And see what is written about the matter of the desert in the discourse beginning “I am my

Beloved’s,” and in the discourse beginning “As an eagle stirs up.”) Yet despite all this, “As an eagle
stirs up its nest,” etc.; that is,
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even for this there is a remedy, through the revelation of the Thirteen Attributes of Mercy by means
of teshuvah, and especially during the Ten Days of Teshuvah, which are the principal time for the

acceptance of those who return, as it is written, “Seek Havayah when He is to be found,” etc. For
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the Ten Days of Teshuvah are the time of the revelation of the Thirteen Attributes of Mercy, as it is
written, “And Havayah passed before him and proclaimed.” The meaning of “passed” is that it is

drawn down of itself, as an arousal from above alone.
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For throughout the year the revelation of light is only from the level of the arousal from above that
comes specifically through an arousal from below; but during the Ten Days of Teshuvah the level

of the arousal from above is drawn down of itself.
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And this is “And Havayah passed before him.” “Slow to anger” (erech apayim): arichu de’anpin,

the lengthening of the countenance, which lengthens and extends downward even to the place of

the iniquities and transgressions, so as to be “bearing iniquity,” to fill in all the blemishes, etc.,
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and all the deficiencies that were made in the drawing down of the light of the supernal kodesh
through the neglect of positive commandments and [the violation of| prohibitive commandments,
etc. And this is as it is written, “Before Havayah shall you be purified”; for all the mitzvos are called
“the commandments of Havayah” (as was written above, on the verse “For this commandment,”

etc.).
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But of Yom Kippur it is said, “and the holy of Havayah, honored”; that is to say, it is the level of
holy, separate and exalted above the level of the Name Havayah. And this is the meaning of “before

Havayah.”
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The explanation of these words will be understood by first prefacing the matter of “the holy King”

that we say during the Ten Days of Teshuvah. For it is known, regarding the root of Rosh

HaShanah, that it is the building of the attribute of His sovereignty (Malchus), may He be blessed;

as the saying of our Sages, of blessed memory, goes: “Say before Me [verses of| Kingship, so that

you make Me King,” etc.
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And the reason this is specifically on Rosh HaShanah is that the world was created on the twenty-
fifth of Elul, and on the sixth day of the work of Creation Adam, the first man, was created; and that
is Rosh HaShanah.
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Now, on the day Adam, the first man, was created, the revelation of the attribute of His sovereignty,

may He be blessed, began; for kingship applies only to man, since man accepts the yoke of His
kingship, as the saying goes, “And His kingship they willingly accepted upon themselves,” etc.;
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whereas over the cattle and beasts that preceded the creation of Adam, the first man, the term king-
ship does not apply at all. And Adam, the first man, then said the song of the sixth day, “Havayah
reigns; He has clothed Himself in majesty,” etc.,
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because on it [the level of|] King was drawn down and He clothed Himself in the garment of king-

ship. Therefore every year, when the matter returns to its original state,
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on the day of Rosh HaShanah there is a drawing down of Malchus (sovereignty) from its source,

just as this drawing down took place on this day at the beginning of the creation of the world.
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And this is the matter of what arose in the primordial thought, “I will reign”: that is, this is the level

of the will that arose in the primordial thought of the very essence of the Emanator, to be King over

a separate people. And
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this will to be King is the source of the existence of the subsequent extension of this attribute of

Malchus; that is, that there be the tzimtzum (contraction), to contract and conceal Himself, so that

there may come into being a yesh (an existent thing) and a separate thing

791 927 ¥° RITW 17 ARTIY X211 WON DV ANYOTO [ axi 2P ANYUT°2 7191 73T 100)
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(that it be a separate thing in its own awareness; that is to say, in the awareness of the yesh, the cre-
ated being, to which it seems that it is a yesh and a separate thing, etc.), so that the Emanator will

be King over a people. Yet this tzimtzum exists only with respect to us;

NNR2 7991 927 DWW IR °RY 1IR3 OTIP 1A 20w K23 K715 °N° 1P PaR

but before Him, may He be blessed, all is considered as naught, as before creation, and there is in

truth nothing separate here at all;
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for “I, Havayah, have not changed,” and [it is] just as before the world was created, etc. If so, there
is nothing outside of Him,
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so over whom does He reign? But since, nevertheless, because of the tzimtzum, there came to be a

yesh and a separate thing in our awareness, even though before Him all is as naught, kingship

over a people nevertheless applies,

MYy A 902 1PN W’Whﬂb 7°9% '{DL) 2°Wn X9 nonpT 591 10 ONY°T°2 7191 12T w0 On Y
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since they are a yesh and a separate thing in their own awareness, etc. And because before Him
[all] is considered as naught, it is therefore necessary first, each and every year, to draw down that

He should have the will to reign.
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And this is the matter of drawing down from the level mentioned above, “I will reign,” etc. This
drawing down is the matter of Malchuyos (the [verses of|] Kingship) that we say on Rosh HaShanah,
as our Sages, of blessed memory, said: “Say before Me [verses of| Kingship, so that you make Me

King over you”; for through this we arouse and draw down the will of the level of “Iwill reign.”

101997 N7 13977 7AW D3 XIT QN0 791 70 WITP 790 (A wraa) 1772 QPIRIRY 10 173y 1N
79w 531019911 2°nP1Y B3 N10Pn TN10%n 2105w 110 MnIYa nuwsnn IwR

And this is the meaning of our saying “the holy King” on Rosh HaShanah. For plain “King” [ap-

plies] all year: that is, the attribute of His sovereignty that extends into the worlds, as it is written,

“Your kingship is a kingship over all worlds,” and “His kingship rules over all.”
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But the source of the attribute of kingship, that is, the drawing down of the thought “Iwill reign,” is
called “the holy King,” for it is still separate and exalted above the level of extension into the

worlds, and there is truly nothing besides Him; only it arose in His will to be King, etc.
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(And this is like the matter of “At the beginning of the King’s authority,” etc., and as is written in
the Raaya Mehemna, Parshas Pinchas, folio 256b): “The place from which it was hewn, which is the
Infinite One (Ein Sof),” etc.;
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and as is written in the Tikkunei Zohar, Tikkun Ten, on the meaning of “Where is the place of His

glory,” etc.; and see there in the Raaya Mehemna (folio 255b), on the matter of “Show me, I pray,

Your glory,” etc.; and as is written elsewhere, on the verse “But as I live, and [the earth] shall be

filled with the glory,” etc.
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“Glory” is the level of the thought “I will reign,” which is also the level of a garment, as it is written,
“Havayah reigns; He has clothed Himself in majesty.” And the drawing down of this level of

thought comes, by way of analogy, from the power of thought, etc.
MW 79 0TR2 PPTY 1101 10 IRDOY 12wnn I NIIN2 nD Ok 7o) N30 M2 9911 T
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Along these lines, the Zohar, Parshas Noach (folio 65a), mentions several levels that are called “su-
pernal thought,” etc. And as, by way of analogy, in a person, the power of thought is the source of

thought, etc.,
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and this is what is called “the place of His glory.” The meaning of “place” is the source and root of
the thought, etc.; and it is the level of “Where” (ayeh), the level of the Infinite One.
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And this is what is written, “The place from which it was hewn, which is the Infinite One,” etc. And
this is the level of what our Sages, of blessed memory, said: “Before the world was created, there
were He and His Name alone”; this level of “His Name” is the matter of “Where is the place of His

glory,” and from there it is drawn down to become the level of “I will reign,” etc.
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And this is the level of “the holy King,” which is from the level of “My holiness, which is above your

holiness,” as [will be explained] below. And see what is written in the discourse beginning “The

voice of my Beloved,” on the matter of “Your kingship is a kingship over all worlds.”
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Therefore we say “the holy King” throughout the Ten Days of Teshuvah: for on all these days, each
day, we draw down from the very essence of the Emanator a will for kingship. (And the ten days
correspond to the Ten Sefiros of Malchus, so that each day one level is drawn down, as is written in
Pri Etz Chaim.)
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Now, the level of “the holy King” is the level of “My holiness is above your holiness”: that is, this
drawing down is from higher than the drawing down that comes through the mitzvos, even though

through the mitzvos one draws down from the very level of the supernal kodesh.
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But even so, they said, “‘You shall be holy’: could it be like Me?” etc. That is to say, there is yet an
arousal from above that is higher than the arousal from above that comes through the arousal from
below of the performance of the mitzvos; that is, the arousal from below of the performance of the

mitzvos does not reach there at all
1% [R9°Y57 XRN1YNXR] 37”'?'!}731& AN wnl 17100 Y oN 1?3,')'?'1’31 1D DOPaynn 121wnNn 2y X))
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(except through teshuvah “from the depths,” etc., as [will be explained] below; and through the
Torah, too, [something] is drawn from this level of arousal from above, as is written on the verse
“And I pleaded,” etc. And from this one can understand what was explained elsewhere, in Parshas
Bereshis, in the discourse beginning “Go forth and behold,” that teshuvah is called a healing, and
so too the Torah; this is because they preceded the world, etc.; see there).
WP [xnnbT xnnynxa] NPPTYNRK TPYROW R8P TN [(xoovhT xnynx] YPRTYNR TN 1900 11T M1P0N
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And this revelation comes principally from the arousal from above, of itself, which is above the
arousal from below, as it is written, “And Havayah passed before him and proclaimed,” etc.
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And this is what is called “My holiness, which is above your holiness,” etc. And through this draw-
ing down all the blemishes caused by iniquities and sins are repaired,
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which reach up to the level of the supernal kodesh, the source of the light of the mitzvos; but when
[light] is drawn down from the level of “My holiness, which is above your holiness,” all the deficien-

cies in the level of the supernal kodesh are repaired and filled in, etc.
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And this is the level and rank of baalei teshuvah (those who return), which is above the level of the
completely righteous: for the completely righteous draw down from the level of kodesh;
T9YNRPY SNWITY PNan TPwnn °N° R9ON2 721N N2 71T DAR WP Omt1eD 17nKR° 107
:[nmwn me nwy] NP0Y 292 WATRT 791N 0INIR 1971 .0onwTpn

therefore “Holy” (kadosh) will be said before them. But greater is the level of teshuvah, “with
greater strength,” for it draws down from the level of “My holiness, which is above your holiness.”

And therefore we say “the holy King” throughout the Ten Days of Teshuvah.
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(4) And this is “For as the earth,” etc., “and as a garden,” etc.: the upper and the lower Gan Eden
will make the revelation of the splendor of the Shechinah sprout from the arousal from below and
the sowing of the performance of the mitzvos; and this growth is a revelation from the level of the

supernal kodesh, “Who has sanctified us with His commandments,” etc.
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“So [will] Ado-nai Havayah”: these are two Names that are revealed on Rosh HaShanah and Yom
Kippur. The Name Ado-nai is the level of Rosh HaShanah, for it is the level of “that you make Me

9,

King over you”; “the law (dina) of the kingdom is law,” [dina having] the letters of Ado-nai, etc.;
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and the Name Havayah vocalized with [the vowels of] Elokim is the level of Yom Kippur; [it] “will
make sprout” a revelation of a still higher light, namely from the level of the arousal from above of
“My holiness, which is above your holiness.” And of this it is said, “Ado-nai Havayah, You have be-

gun,” etc.
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And see what is written in Parshas Va’eschanan on the verse “You have begun,” etc. And see what is

written in Parshas Shelach, in the discourse beginning “And now, let the strength of Ado-nai be

great, I pray,” etc., [on]| “bearing iniquity,” etc.
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(And see what is written in the explanation on the verse “I have come into My garden,” on the mat-
ter of “I have gathered My myrrh”; and see [the Zohar,] Parshas Shelach, folio 159a), and the
Ramaz there,
[ow P137] WP 10 TINNNM 19Y (7w ] Y73 TAID [xam a2 xempy] 17290 197 DR 1PRDY nbn oaa
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regarding “The Holy One, blessed be He, has three worlds,” corresponding to the upper and the
lower Gan Eden, etc.; see there. And see Parshas Bo (folio 35a), regarding “who sows in the
garden,” and what is written there in the Mikdash Melech in the name of Rabbi Chaim Vital.
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One may also explain the connection of the revelation of this level with Rosh HaShanah and Yom
Kippur. For it is written, “And Havayah Elokim planted a garden in Eden mikedem (from before).”
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“Havayah Elokim” is a full Name; see Bereshis Rabbah, chapter 15, and the Zohar, Part III, Naso
(folio 138b). Now, “And He placed there the man whom He had formed” was on Rosh HaShanah,

the day Adam, the first man, was created.
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And this is the meaning of “As You gladdened Your creation in the Garden of Eden mikedem (from
before)”; and it is explained elsewhere that the meaning of mikedem is without an arousal from be-

low, but rather because “He desires kindness.”
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And see the Gemara, chapter 4 of Pesachim (folio 54a), on the matter of mikedem; and see what is
written at the end of the discourse beginning “See, I set before you.” Therefore, on every Rosh
HaShanah too, this level is aroused, so that there be “and as a garden [makes]| the things sown in

it,” etc., “so0,” etc. And see what is written in the discourse beginning “For as the new heavens.”
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And the meaning of “will make righteousness (tzedakah) sprout”: tzedakah is the level of the Name
Ado-nai, alef [and] din (judgment): the judgment is sweetened by the alef, the supernal pele (won-

der), etc.
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And this is also the meaning of tzedakah: tzedek with a hei. For tzedek is judgment, and when the
judgment is sweetened by the five Chasadim (kindnesses) it is called tzedakah.
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As is written in the Zohar, Bechukosai (folio 113b); and see the Ramaz there, and the Idra Zuta (fo-
lio 291b and folio 292a). And of this it is said, “Your right hand is full of righteousness (tzedek)”;
and as is written elsewhere, on the verse “But Havayah your G-d would not listen to Bilaam,” etc.;
see there.
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The explanation is this: “Havayah is righteous (tzaddik) in all His ways,” and it is written, “Havayah
is righteous; He loves righteous deeds (tzedakos).” The meaning of tzaddik is one who practices

tzedakah (charity): just as, by way of analogy, physical charity is given to a poor person to revive
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“the spirit of the lowly,” so the Holy One, blessed be He, in His glory and His very Self, does

tzedakah “to revive the spirit of the lowly,” which are all the worlds, for “all before Him is consid-

ered as naught,” etc. And the principal drawing down of this is on Rosh HaShanah. For
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on Rosh HaShanah there is also drawn down G-dly light and flow to each one, in Torah and [divine]

service, for the whole year, as is known from the explanation of “For it is a statute for Israel, a judg-
ment of the G-d of Yaakov.”
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And although the term mishpat (judgment) is used, [meaning] that a person is judged in his soul as
to how and how much revelation of G-dliness will be drawn into his soul, and the manner of the
judgment and verdict depends on a person’s deeds in the past year, etc.,
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nevertheless “mishpat is mercy,” as is written in the Idra Zuta there; and so it is written in the

Midrash Rabbah on Esther, 2, [on] the verse “In the days of Achashverosh,” on the verse “He is

Havayah our G-d; His judgments are in all the earth”: that His attribute of mercy is forever.
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That is, mercy sweetens judgment. And see the Zohar, Vayikra (folio 15, end of side a, and side b),
and Parshas Emor (folio 100), and Parshas Lech Lecha (folio 87), on the verse “And Malki-Tzedek,

king of Shalem,” etc.; see there.
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And this is “Yours, Ado-nai, is the righteousness, and ours is the shame of face.” This is the level of
the flow to baalei teshuvah: through the sins and iniquities he lacks the garments made of Torah
and mitzvos, and this is “and ours is the shame of face.”
5 121 KD 1999 .10 D”P51 ﬂ'lWS?b "5 113°3 11202 107 0°9MIR 1N 737 °2
For we say, “And put understanding into our hearts,” etc., “to do and to fulfill,” etc.; and through
this, “and we shall not be ashamed,” etc.;
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whereas when one has sinned, it is the level of “and ours is the shame of face,” as is written in the
Zohar, Emor (folio 89b). But through teshuvah, which is also the level of shame of face,
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as in the matter of yirah boshes (fear [that is] shame), being ashamed before the Infinite Light (Or

Ein Sof), blessed be He, as is written in Sefer Shel Beinonim (Tanya), chapter 43, and in the note to

Tikkun Chatzos: through this, “Yours, Ado-nai, is the righteousness,” to fill in all the blemishes

through the Thirteen Attributes of Mercy, etc.
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And see what is written in the discourse beginning “And I will make [your windows]| of kadkod,” on
the matter of “the sun of righteousness.” And the matter of tehillah (praise) is drawn from the
Name Havayah vocalized with [the vowels of| Elokim, which is the level of Yom Kippur.
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The meaning of tehillah: it is a term of praise and acclaim, and also a term [as in] “when His lamp

shone” (behilo neiro), etc., a radiance in revealed form; and both are true,
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for the one is drawn from the other; as it is written, “Let every soul praise Yah”: through setting out
the praises of the Omnipresent, which is the matter of Pesukei deZimrah, one draws a G-dly radi-

ance upon one’s soul.
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Now, through this radiance the concealing darkness of the animal soul is also pushed away. That is
why the praises of “Hallelu Yah” are called Pesukei deZimrah, from the expression “the cutting
down (zemir) of tyrants”: for the concealing kelipos are cut off and pruned away, etc.
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And this is “The exaltations of G-d are in their throat, and a double-edged sword in their hand, to
execute vengeance upon the nations”: through the level of “the exaltations of G-d in their throat,”
which is the level of “Let every soul praise Yah,” the “double-edged sword,” etc., is drawn down to

remove the darkness of the animal soul.
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And on Yom Kippur, which is the level of “He shall atone for you, to purify you,” etc., of this it is
said that Havayah “will make” this “praise sprout” in the soul “before all the nations”;
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that is, through this radiance two things come about. The first: that there be a revelation in the

G-dly soul, so that it comes to the level of “Let every soul praise.”
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And see what is written in the discourse beginning “The Song of Songs,” on the matter of “Glory in
His holy Name.” The second: that through this the darkness of the animal soul is pushed away.
That is why it says the Name Havayah vocalized with [the vowels of] Elokim, for this Name makes
this praise sprout:

53 0N [xmwn M) BP0 P qwInn nnTe R D’P’?N TIP°1 9231 1 QW 07y RO 19735 9
the revelation is through the Name Havayah, and through the vocalization of Elokim it is to push
away the darkness and to remove the spirit of impurity. And also, for
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in general there are two hindrances. The first is drawn from the Chesed of kelipah: it is coldness,

which causes a holding back from effort in “do good.”
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The second is from the level of the Gevurah of kelipah: it is heat, which causes desire for what is
forbidden, etc. All the particular desires and hindrances are drawn from these two things. And
through the Name Havayah vocalized with [the vowels of| Elokim, which is the level of the supernal

Chesed and Gevurah of holiness, the two hindrances mentioned above are cut off, etc.
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Therefore on Yom Kippur we say seven times, “Havayah, He is Elokim,” for the light and revelation

of Yom Kippur is from the level of the Name Havayah vocalized with [the vowels of] Elokim.
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One may further explain the matter of “For as the earth” according to what is written on the verse

“And this is the commandment that Havayah commanded to do in the land: Hear, O Israel,” etc.;

see there. And from what is written there, the matter of “For as the earth,” etc., will be understood

with further explanation:
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“s0,” etc. Just as the growth in the Shema is “with all your might” (bechol me’odecha), so on Rosh
HaShanah and Yom Kippur there is drawn down a level of growth, the level of the higher teshuvah
(teshuvah ila’ah), from a still higher level. For there are several gradations in the level of the su-

pernal will of “with all your might,” as is explained on the verse “Listen, O heavens.”
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Now, the plain sense of why the verse makes one depend on the other, “For as the earth... and as a
garden,” etc., “so [will] Ado-nai,” etc., is
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that this growth on Rosh HaShanah and Yom Kippur is in proportion to the sowing beforehand, in

keeping the Torah and mitzvos all year; as it is written, “a judgment of the G-d of Yaakov,” etc.
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And the matter also depends on teshuvah. For although a supernal arousal from above is drawn
down, which is above the holiness drawn down through the performance of the mitzvos through-

out the year, etc.,
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nevertheless this indwelling and drawing down is in proportion to the completeness drawn down
through the Torah and the mitzvos throughout the year, as is written elsewhere, on the verse “Open

to me,” etc.
Nw nxb’y 7290 7YY IR QW °122 RO AN 729w h °T7° 537 12°°11 11°1%° M7 IR 10 10N

ARDOYY RN TIR NP1 N2 0 2°PPR 7IP°12 0 ow a3

And this is “so will Ado-nai Havayah make sprout”: that is, through the lower teshuvah (teshuvah

tata’ah), which is on the level of the Name Ado-nai, and through the higher teshuvah, which is on

the level of the Name Havayah vocalized with [the vowels of] Elokim; and these are the level of the

inner dimension (pnimiyus) of the lower and the higher earth.
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For there are ten levels of holiness in the land, up to the level of the Holy of Holies, the inner di-
mension of the ten holinesses, from which the forgiveness of iniquities will sprout; and it is called
“the good mountain and the Lebanon,” because it whitens (malbin) their iniquities, [as] in the

Midrash Rabbah at the beginning of Parshas Vayikra.
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And this is why in Parshas Emor it is written, “It (hu) is a Shabbos of rest for you,” hu being mascu-

line, while in Parshas Acharei it is written, “It (hi) is a Shabbos of rest for you,” hi being feminine.

[x9°y>7 xmaynx] YPRTYNR NIRRT AOWHANIWD 11707 71ap1 DT 7900 U wOR TV 1M
13 0% K7 1IN3W NI "MK *D MR 1Y (xnn>T xmaynxal NPPTYNRI MINYPW PRWS 127

This is along the lines of “[When| the man emits seed first, she gives birth to a female”: that is,
when the drawing down is from the level of the arousal from above alone, when there is no com-
pleteness in the arousal from below. And of this it is said in Parshas Acharei, “It (hi) is a Shabbos of

rest for you,” etc.,
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“an eternal statute”: for nevertheless this revelation is drawn down from the arousal from above as

“an eternal statute,” that is, even when the generations are not so worthy; only that then it is the

level of “It (hi) is a Shabbos of rest,” in the feminine.
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Whereas in Parshas Emor it is written, “It (hu) is a Shabbos of rest for you”; this is because it says,
“and you shall afflict your souls on the ninth,” etc., which is the level of a complete arousal from

below during the Ten Days of Teshuvah; and through this “she gives birth to a male,” etc.
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An explanation of “For as the earth”
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An explanation of [the verse] “For as the earth.”
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To understand the root of the matters mentioned above. Now, first we must understand the matter
of Rosh HaShanah, Yom Kippur and the Ten Days of Teshuvah as a whole: that it is the time of recti-
fication (tikkun), to repair the blemish of the iniquities and sins; as our Sages, of blessed memory,
said on [the verse] “Seek Havayah while He may be found”: “These are the ten days between Rosh

HaShanah and Yom Kippur.”
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And it is stated explicitly in the Torah, “For on this day He shall atone,” etc. And to understand how

this rectification [comes about] (and see what is written in the discourse beginning “Blow a shofar

in the month”): the explanation is that on Rosh HaShanah there is the building of the Nukva (the

feminine), which is Malchus (sovereignty) of the World of Atzilus (Emanation).
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As it is written, “And Havayah Elokim built the rib,” etc. The meaning, by way of analogy: when a

house has become damaged in some place, in its middle or at its bottom,

likuteitorah.com/likkutei-torah/nitzavim/ 159



LIKKUTEI TORAH - PARSHAS NITZAVIM - MAAMAR 7 PAND 75 B7Y 1IR3

15127 MIWINNTAY 133 Y 17100 WINN N°37 95 1127 1w 107 IR ANIR 1PN 270 1
219 BPRIPNRT OIPn ANIRA 02 P OvR MY PNt 09910

then, in order to repair that damage, it is necessary to rebuild the whole house anew, from its foun-
dation to its roof; for in the renewal of the building one can repair [it] and make it strong and last-

ing also in that damaged place, etc.
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And the analogue will be understood from this: the blemish of the iniquities and sins has made a
lack and a damage above, in the Ten Sefiros of Atzilus. For the thirty vessels of Z’eir Anpin and
Nukva of Atzilus become a soul for Beriah, Yetzirah and Asiyah: the ten inner vessels in Beriah, the
middle ones in Yetzirah, and the outer ones in Asiyah.
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If so, even one who has only a Nefesh of Asiyah, the blemish from his iniquity reaches into Atzilus

too, namely into the ten outer vessels of Atzilus that are enclothed in Asiyah.
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And this is [the meaning of] what is written, “those who transgressed against Me”: against the body
of the King. And see the Zohar, Parshas Tazria, and Etz Chaim, in the discourse on the plagues (ne-

ga’im). And the remedy to repair this is, by way of analogy, to build the house anew.
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And this is the matter of Rosh HaShanah, “This day is the beginning of Your works”: the building of
Malchus; and so too above, up to the highest of heights, everything is built anew, to renew the en-
tire chain of descending worlds (hishtalshelus) from nothing, etc., from the very essence of the

Emanator.
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And through this all the blemishes that were made in the lights and vessels of the Ten Sefiros of
Atzilus, Beriah, Yetzirah and Asiyah will be filled in; for “You are the completion of them all,” etc.
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(And see on this in [the Zohar,] Balak, folio 187a: “Go, guard your house,” etc.; it likens the level of

the enclothing of Malchus in Beriah, Yetzirah and Asiyah to the level of a house as well, etc.)
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And Malchus itself is also called a house, as is known and explained elsewhere on [the verse] “A
psalm, a song at the dedication of the House”; see there. And see what is written on [the verse] “Let
the city of Sichon be built and established,” etc.
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And see Etz Chaim, Sha’ar 41, on the meaning of “When you build a new house,” etc. And it may be

said [as follows]: our Sages, of blessed memory, said, “Do not read banayich (‘your children’) but

bonayich (‘your builders’),”
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for they occupy themselves with the building of the world, etc. But one who has sinned and blem-

ished this building, as mentioned above: of this it is said, “When you build a new house”: he must

build the house anew;
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that is, through teshuvah (return) from the depth of the heart. “And you shall make a parapet”: in
the manner of the teshuvah of [making] a fence, which is the level of a safeguard, so that he does
not fall, G-d forbid; as is written on [the verse] “And she shall shave her head,” etc.; see there.
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Now, to understand the explanation of the matter mentioned above, we must first preface the mat-

ter of the descent of the souls, which is for the sake of an ascent; that is, through “Who has sancti-

fied us with His commandments”; and what [the Sages] said, ““You shall be holy’: could it be like

Me?” etc.
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For the root of the souls of Israel is drawn from the level of Chochmah (wisdom) of Atzilus, which is
called the intellect (mochin) of Abba; for it is said, “You are children to Havayah,” [and] “My son,
My firstborn, Israel”; and the son is drawn from the drop of spirituality that is in the father’s brain

(and see Sefer Shel Beinonim (Tanya), Part I, chapter 2 and chapter 18).
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And this is [the meaning of] “Bereshis”: for the sake of Israel, who are called “first” (reishis); for the
level of Chochmalh is called reishis. And this is called “they arose in thought.”
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And this is also what they said concerning Rabbi Akiva (in Menachos, chapter 3): Moshe Rabbeinu,
peace be upon him, asked the Holy One, blessed be He, “Is this the Torah, and this its reward?”

And the Holy One, blessed be He, answered him, “Be silent; thus it arose in thought before Me.”
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That is, in Mocha Stima’ah (the hidden brain), which is far, far above Chochmah of Atzilus, etc.
[That is, through self-sacrifice (mesirus nefesh) they arose into the supernal thought of Mocha
Stima’ah. And see the Zohar, Parshas Noach (folio 65a),
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that there are levels and rungs, one higher than the next, which are called the supernal thought,

etc. (And see Pri Etz Chaim, Sha’ar Nefilas Apayim, end of chapter 5 [and] chapter 6.)]
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Now, the descent of the souls into bodies for the sake of an ascent means that through the refine-
ments (beirurim) mentioned above they will ascend higher still, namely to the level of the light of
Keser (the Crown), which is far, far above the level of the higher Chochmah (Chochmah Ila’ah).
And of this it is said, “And men of holiness (kodesh) shall you be unto Me”
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(for kodesh is Mocha Stima’ah, which is on the level of Keser. And the matter is this: kadosh with a
vav is the level of a mere radiance, drawn from Keser to bring into being the level of Chochmah of
Abba, which draws nourishment from the eighth mazal, which is the level of hairs; as in the analo-
gy of the hair, which is only the surplus of the brain and bears no comparison to the essence of the

brain.
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And this will be understood further from what is known: that sometimes it is implied that the exter-
nal forces draw nurture from the hairs; and therefore our Sages, of blessed memory, said, “A
woman’s hair is ervah (nakedness)”; and see the Idra (folio 142a).) And so too with the Levites:
“And they shall pass a razor”; and with the woman of beautiful form (yefas to’ar): “And she shall

shave her head.”
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And sometimes it is implied that holiness depends on the hairs, as it is written of the Nazirite, “He
shall be holy; he shall let the locks of the hair of his head grow long.” And see the Zohar, Parshas

Tazria (folio 48, end of side b), and what is written there.
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But the explanation is this: our Sages, of blessed memory, said, “The ordinary conversation of
Torah scholars requires study.” That is, ordinary conversation is like the level of a person’s novlos
(lesser outgrowths); and because he is a Torah scholar, even in his novlos there is a word of

wisdom.
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Whereas the ordinary conversation and novlos of other people would be idle words, etc. So too the
level of the hairs is the level of novlos: it is the level of a drawing-down in a great and immense
contraction (tzimtzum),
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and not from the level of the essence of the brain, as mentioned above; and it is likened to ordinary
conversation, which is not the essence of the intellect. Nevertheless, there is a level and rung at

which hairs are a supernal holiness: for the Thirteen Attributes of Mercy are called tikkunei dikna
(the tikkunim of the beard).
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And it is written, “The hair of His head is like pure wool,” since they are drawings-down from the
level of the supernal kodesh, the level of Keser (the Crown), [of which it is said,] “He made darkness
His hiding place”: its essence is not grasped at all; only after it is drawn down by way of contrac-
tion and hairs, then Chochmah (wisdom) comes into being from the level of the eighth mazal, as

mentioned above.
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And this is the level of kadosh: the vav is the level of locks (kotzin) and hairs, drawn from the level
of kodesh. Therefore these hairs are a wondrous holiness,
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for only through this contraction can there be any revelation, etc.; whereas what is above the con-
traction, “no thought” of the higher Chochmah (Chochmah Ila’ah) “grasps it.” Whereas in the level
of
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hairs that are below, our Sages, of blessed memory, said, “A woman’s hair is ervah,” for there is
nurture for the external forces, [which] “cling to her hair,” etc., as is explained in the Zohar,
Parshas Acharei (folio 60b). And of this it is said, “Like a ewe (rachel) that is mute before her shear-

ers,” etc.
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For the level of Malchus (sovereignty) is the level of the light that fills all worlds (memalei kol
almin), which is enclothed within the inwardness of the worlds. Therefore, when [light] is drawn
from this level, which is enclothed in Beriah, Yetzirah and Asiyah, through a great and immense

contraction (tzimtzum), like the level of hairs, there can also be nurture for the external forces, etc.
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And see what is written about this on [the verse| “And Korach took,” and in the discourse beginning

“And I shall be sanctified in the midst of the children of Israel.” And from what has emerged we can

learn the other [case]: that the hairs bear no comparison to the level of the brain (mochin) itself,

for “awoman’s hair is ervah,” etc.,
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while the level of the mochin of Malchus itself, of Beriah, Yetzirah and Asiyah, is the source of the
life-force (chayus) of the worlds of holiness, etc. And this is because [the hairs] have already been
drawn down in a great and immense contraction, until they bear no comparison to the essence.
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If so, from this we can likewise understand the matter of the hairs of the tikkunim of the beard
(tikkunei dikna), which are called kadosh with a vav: they too bear no comparison at all to the level
of the supernal kodesh, which is Mocha Stima’ah (the hidden brain) of Arich Anpin, from which
comes the source of the coming-into-being of the hairs of the tikkunim of the beard, etc.;
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for although these hairs are an immense and wondrous holiness, nevertheless they bear no com-
parison to the essence of Keser and Mocha Stima’ah; as is written elsewhere, that hairs are only the

level of the vegetative within the speaking [being], etc.
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Now, the souls have their root in Chochmah of Atzilus, which receives from the level of the hairs of
Mocha Stima’ah; and their ascent is into the level of the supernal kodesh, which is above the level
of kadosh.
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And this is through the Torah and mitzvos: the 613 mitzvos of the Torah and the seven of the
Rabbis, [which are] the 620 pillars of light; that is, their root is in the level of the supernal Keser,
from which the 620 pillars of light are drawn. For a pillar connects the roof with the ground, and
one can climb by it, and by means of it, onto the roof, etc.
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And of this it is said, “And you shall do all My commandments and be holy.” And of this he said,
“Could it be like Me? The verse teaches, ‘For I am holy’: My holiness is above your holiness.”
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That is: although through the mitzvos they reach and ascend up to the level of the light of Keser,
nevertheless “My holiness is above,” etc.
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But in truth this too is not understood: what does it come to teach us? Certainly it is known that the
level of Keser is so utterly as nothing compared to the essence of the Infinite One (Ein Sof), blessed
be He, etc.,
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for He, may He be blessed, is called “Who makes (oseh) wonders (pele)”: that is, Keser, which is the
supernal wonder (pele elyon), is considered by Him, may He be blessed, like physical making
(asiyah).
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If so, His holiness, may He be blessed, is far, far above our holiness, without end, even after the as-
cent of the souls into the supernal kodesh of Keser.

likuteitorah.com/likkutei-torah/nitzavim/ 167

10



LIKKUTEI TORAH - PARSHAS NITZAVIM - MAAMAR 7 PAND 75 B7Y 1IR3

YXIMM N2 RIT N7 712 59 97 .09P8RIP N0 AWyl 0URT P91 PNaT Y170 MAN 00 1Ayn R
DURRMIAY TINMN °MNAR 12 WO YRINNM 0O93RID 07K IR MngY 173

But the explanation is this: it is known that the level of Malchus of the Infinite One becomes Keser

for the emanated [levels]. And in general the level of Keser is the level of an intermediary between

the essence of the Infinite Light (Or Ein Sof) and the emanated [levels]; and the intermediary has in

it [something] of the lowest level within the Emanator,
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which is the level of Atik Yomin; and it also has in it the level of the root of the emanated [levels],

which is the level of Arich Anpin; as is written at length in Etz Chaim, Sha’ar 41.
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Now, the level of Atik Yomin, being a level of the Infinite One, is very, very far above the level of
Arich Anpin, the root of the emanated [levels];
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therefore it is called Atik, a term [as in] “Who removes (hama’tik) mountains”: for it is removed and
separate from the level of the emanated [levels], etc. And although the level of Atik Yomin is the
lowest level of the Infinite One, nevertheless it is far, far above the root of the emanated [levels],

without end, etc.
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Now, through the mitzvos the ascent is into the level of Keser, as mentioned above. And so, when
he said, “Could it be like Me?”, he does not mean “like Me” literally, His being and essence,
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but “like Me” means the level of the Infinite Light within Keser, which is the level of Atik Yomin, the
lowest level within the Emanator, as mentioned above; for Atik Yomin is included in the level of

Keser.
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To this he said, “The verse teaches, ‘For I am holy,’” etc.: for through the mitzvos the ascent is into

the level of Arich Anpin, since the 613 mitzvos are drawn from the 613 paths of the Gulgalta (the
skull).
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And this is the level of the supernal kodesh, which is above the level of kadosh, as mentioned above
at length. But of the level of Atik Yomin it is said, “My holiness is above,” etc.
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And this is the meaning of “the holy King,” which we say during the Ten Days of Teshuvah: it is the

level of Malchus (sovereignty) of the Infinite One (Ein Sof), which is the level of “My holiness, which

is above your holiness.” And therefore that is the time of rectification, to fill in all the blemishes that

were made by the iniquities and sins.
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Since this holiness that is revealed during the Ten Days of Teshuvah is the source of the holiness of

the mitzvos, and far above it, therefore it is within [our] ability to draw down the source of holiness

anew and to fill in every blemish and lack, etc.
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And this is also the meaning of the blessing over all the mitzvos: to draw down to the level of the
holiness of the mitzvos, which is the holiness of Keser (the Crown), from the level of Malchus of the

Infinite One, which is the level of “My holiness, which is above your holiness,” etc.
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(And see what is written elsewhere on [the verse] “And I pleaded”: that the blessing over the
mitzvos is from the level of an arousal from above (isarusa dile’eila) that [comes] of its own accord
and by itself, so that through it, by an arousal from below (isarusa dilesata), there will be an arousal
from above; see there. And therefore it is well [understood] that this is from the level of “My holi-
ness,” etc., along the lines of what was explained elsewhere on the meaning of “Could it be like Me?
The verse teaches,” etc.,
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“My holiness is above your holiness”: that there is an arousal from above that is drawn down
through an arousal from below, and this is what is drawn down through the performance of the
mitzvos, for through an arousal from below an arousal from above is drawn down, and this is the
meaning of “your holiness”; and there is an arousal from above [that comes] before the arousal
from below, to raise [things] from below to above; and this arousal from above is very much greater

in its level than the one [that comes] through an arousal from below, for
9”R 911 QONWATPR T19YNRD CNWATR 111190 1YY 10 TPPR YOAIR 1919° [xnnbt xnynx] NPRIYNR
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the arousal from below cannot reach it, etc. And this is what they intended [by] “My holiness is
above your holiness.” If so, then the blessing over the mitzvos, which is the level of this arousal
from above, has its root in the level of “My holiness,” etc. And this does not contradict what is writ-
ten here, that the meaning of “My holiness,” etc., is the level of Atik Yomin, Malchus of the Infinite

One;
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for the root of this arousal from above is in truth drawn from the level of Atik Yomin, Malchus of
the Infinite One, etc.; except that in the blessing over the mitzvos the drawing-down is only so that
through it, by an arousal from below, there will be an arousal from above, etc. See what is written
on [the verse] “To a mare,” etc., in Shir HaShirim.
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But during the Ten Days of Teshuvah, when we say “the holy King,” there is a great revelation from
this level, to fill in all the blemishes that were made in the arousal from below, and in the arousal

from above that [comes] through the arousal from below.)
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(2) And this is the meaning of “For as the earth brings forth its growth, and as a garden makes the
things sown in it sprout.” That is to say, [it speaks] of the holiness drawn down through the
mitzvos, which are called “sowing,” as it is written, “He sows righteousness, makes salvations
sprout”: the sowing is an arousal from below, and the sprouting is the arousal from above that

[comes] through it.
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And this level is likened to what the earth and the garden make sprout; as it is written, “And He
placed him in the Garden of Eden to work it and to guard it”: “to work it” — these are the 248 posi-

tive commandments; “and to guard it” — these are the 365 prohibitions.
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For we see with our own senses that the seed and the kernel are not of such worth that so great a

growth should come from them on their own account;
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rather, this is through the power of growth that is in the earth from the Ten Utterances, from the
utterance “Let the earth sprout vegetation,” etc., which is from the level of Malchus of Malchus of

Asiyah.
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And this power of growth is the level of an undifferentiated power (koach hiyuli) to make sprout all
kinds of delight, taste and food, etc. And the kernel that is sown is nothing
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but an elevation of mayin nukvin (feminine waters), to draw from the undifferentiated power of
growth [the power| to make sprout this particular species, according to the kernel that was sown,

etc. And this power is in the earth because “their beginning is wedged in their end.”
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As this matter is written in Iggeres HaKodesh, in the passage beginning “He and His life-forces,”
where it says, “And furthermore,” etc., “it shows its power and ability in the element of earth,” etc.,
“which constantly makes something sprout from nothing,” etc.; see there.
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So too, the performance of the mitzvos is [the meaning of] “He sows righteousness (tzedakos)”:
every act of charity (tzedakah), and likewise all the mitzvos, which are called by the name
tzedakah,
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is likened to sowing: the kernel has no fragrance or taste at all, and so all the performance of the

mitzvos is enclothed in physical things; and even so they are the level of an elevation of mayin

nukvin to the root of the souls of Israel, which is the level of the supernal earth, Malchus of the

World of Atzilus (Emanation), etc.,
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in which the mitzvos are sown; and through this “He makes salvations sprout”: the revelation of

the Infinite Light, blessed be He. That is, [it is| because in the supernal earth there is this power to

make [things] sprout, etc.;
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for “their beginning is wedged in their end”: Malchus has its root in Keser, and Keser is the level of

the source of delights; and through each mitzvah there sprouts a revelation of the particular super-

nal delight that is the source of that mitzvah, etc.
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(And see what is written about this at length on [the verse] “[In days] to come, Yaakov will take
root,” and on [the verse|] “When you come into the land, the land shall rest,” etc., and in Iggeres

HaKodesh, the passage beginning “He sows righteousness”; see there.)
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Now, the meaning of “and as a garden, the things sown in it” (zero’ehah) is two sowings, which are

the level of the intention (kavanah) of the mitzvos and the performance of the mitzvah itself, etc.:
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the intention of the mitzvah is the sowing that makes a revelation of the supernal delight sprout in

the upper Gan Eden, where the level of Binah (understanding) shines; and from the mitzvah itself
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is the sowing that makes sprout from it the revelation in the lower Gan Eden, in which the level of
Malchus shines. And see what is written on the matter of the lower and upper Gan Eden at the end

of the discourse beginning “And now, let the power of Ado-nai be great.”
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And further, a third level: “As the earth brings forth its growth” is through “the commandment of
men, learned by rote,” which is without intention, etc., as was explained above.
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“So will Ado-nai Havayah make righteousness and praise sprout” is the level of the revelation of
Rosh HaShanah and Yom Kippur, which is from the level of “the holy King,” the level of “My holi-
ness, which is above your holiness,” etc.
wx1] 71777 (201997 ova) 971172 13°°717) RAAT ORI\ PR YR 72190 9012 RNIY°IRT RID02 AIR1217 779 RIM
@y [mwn
And this is in the manner of what is explained in the Sifra DiTzniusa, in the Zohar, Terumah, [folio]
177a: “At this time” (that is, on Yom Kippur and Rosh HaShanah; see there):
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“Ado-nai Havayah, You have begun to show Your servant Your greatness,” etc. And the meaning of
“You have begun” is the level of an arousal from above alone, as is written at length elsewhere on
[the verse] “And I pleaded,” etc.;
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see there. And this is the level of “My holiness,” etc., mentioned above; for this level of arousal

from above is like [that] at the beginning of creation, “for He desires kindness.”
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And therefore this level is revealed on Rosh HaShanah, which is “This day is the beginning of Your
works, a remembrance of the first day,” which is the level of “for He desires kindness.” Therefore

on every Rosh HaShanabh this revelation is aroused.
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And this is [the meaning of] “At this time: ‘You have begun,’” etc. And this is the meaning of “Ado-

nai Havayah”: for the Name Ado-nai shines on Rosh HaShanah,
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for Rosh HaShanah is the building of Malchus (sovereignty), which is the level of the Name Ado-
nai: “the law of the kingdom” (dina demalchusa), [dina being]| the letters of Ado-nai. And the Name
Havayah with the vowels of Elokim is the level of Binah (understanding), which is the level of Yom
Kippur, Imma Ila’ah (the supernal mother), etc.;
2°M3 1PNYY 197K 13 PPRW [x27 02w 27MYT 10 71PN 199K 12 1R [2°71957 o] B2 '{DL)W
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and therefore on Yom Kippur there is no eating or drinking, like the World to Come, in which there
is no eating or drinking; and the World to Come is from the level of Binah, etc.
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And of this it is said, “So will Ado-nai Havayah make righteousness and praise sprout”: these are
the two Names of “Ado-nai Havayah, You have begun,” etc.
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And this is the meaning of the Thirteen Attributes of Mercy, of which it is written, “And Havayah
passed al panav (before him)”: the meaning is that He passes from above the level of His panim

(face),
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that is, from the level of Atik, which is above Arich Anpin; and from there the Thirteen Attributes of
Mercy are drawn. And the chief revelation of this is at Ne’ilah of Yom Kippur. And the cause of this

drawing-down and passing, in that He “passes over His face,” etc., is from the level of
Pwyn nonn »o Pwyn NN N2 RITW T°19°3 012 99NN [mawn wram) 7177927 XIT T0M Tan °d
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“for He desires kindness.” And on Rosh HaShanah this level of revelation begins, which is the level
of “the beginning of Your works”; the meaning of “the beginning (techilas) of Your works” is like

the matter of “You have begun (hachilosa),” etc.; and it is completed at Ne’ilah of Yom Kippur.
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And something of this kind will also be understood regarding the blessing over the mitzvos, of
which [the Sages] said, “One blesses over them oveir la’asiyasan (before their performance).” The
meaning of oveir is also along the lines mentioned above in the explanation of “And Havayah
passed (vaya’avor) before him,” etc.: that is to say, it passes from above the level of “their perfor-
mance,” of the mitzvah itself;
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that is, from the level of the encompassing light (or makif), which is above the mitzvah itself, the
mitzvah being the level of the inner light (or pnimi), the 248 limbs, etc. And [it is] as mentioned
above, that the root of the blessing over the mitzvos is also drawn from the level of the arousal from
above (isarusa dile’eila) of “You have begun,” etc.
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And this is the meaning of “the holy King,” which we say specifically during the Ten Days of
Teshuvah. For the meaning of kadosh with a vav is the drawing-down of the thirteen tikkunim of
the beard (tikkunei dikna), which are the level of yuds and vavs: the hairs are the level of vavs, and
the light within the hair is the level of a yud, as is written in the Likkutei Torah of the Arizal, at the

beginning of Parshas Toldos.
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But when we say “the holy King,” it means that the light in the thirteen tikkunim of the beard is
drawn from the level of Malchus of the Infinite One (Ein Sof), which is the level of Atik of Atzilus,
above Arich Anpin; and from there shines the light that is drawn into the thirteen tikkunim of the
beard, etc. And this is “the holy King,” and it is a drawing-down from the level of “My holiness,

which is above your holiness,” as mentioned above.
Y 1P1N° MXNRA AWYNl TwyIw 0a57 7°R O”RY R”KRT Rnaban 1Ww NIXNT 7IAT IR 11)
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(And with this [the difficulty] is resolved: the mitzvos have their root in the Gulgalta of Arich Anpin;
if so, how will the blemish that was made in the performance of the mitzvos be repaired through
the revelation of the Thirteen Attributes of Mercy, which are the thirteen tikkunim of the beard,
which is only a drawing-down on the level of hairs alone? And the hairs bear no comparison to the

essence of the brain, etc.
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But it is for the reason mentioned above: the light that is drawn into and enclothed in them is
drawn from the level of Atik, which is above Arich Anpin. And in Mevo She’arim, Sha’ar 3, Part 2,
chapter 5, [it is written] that the inner dimension of the thirteen tikkunim of the beard is drawn
from the Avira (the “air”), where the Daas (knowledge) of Atik is revealed, etc. And see about this

also in the Ramaz, Parshas Vayikra)
DAY RIAP°T72 N2 °2 WO [(77xn?) 11 "wiphil n”pbn QW2 (7% 772) NNAR AN (27Y 1Y "T72)
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(folio 15b), and Parshas Emor (folio 94), in the name of the Likkutei Torah of the Arizal: that there
are two levels in the beard, the hairs and the inner dimension (pnimiyus); and this inner dimen-

sion is from Atik, and it shines at a time of favor, etc.;
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see there. And see further on the matter of the Thirteen Attributes of Mercy in the Pardes, Sha’ar
HaTzachtzachos, from chapter 1 to the end of chapter 4. In any case, on Rosh HaShanah and Yom
Kippur, when we say “the holy King,” it means that we draw [light] into the thirteen tikkunim of the
beard from the level of “My holiness, which is above your holiness”; therefore it atones for the

blemishes in the performance of the mitzvos, etc.
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And it may further be said: the Torah and the mitzvos themselves are in Z’eir Anpin and Nukva of
the World of Atzilus (Emanation), in the mystery of “The heavens are My throne, and the earth is
My footstool,” except that their root is from Mocha Stima’ah (the hidden brain) and the Gulgalta of
Arich Anpin; whereas the Thirteen Attributes of Mercy are the thirteen mechilin (attributes) of

Arich Anpin itself, and the light that is drawn into and enclothed in them is from Atik itself.

likuteitorah.com/likkutei-torah/nitzavim/ 178

22



LIKKUTEI TORAH - PARSHAS NITZAVIM - MAAMAR 7 PAND 75 B7Y 1IR3

or] §79711° M3 1237 A1) 20K *D2 [oeon oval PP (217 1797 AT 122 97337 7IR°22 v
13 DOAWT 1PIRA 71772 119K RPN WPNI NAW N30 79972 RIAY 19N N2 °PI [oosn

And see what is written in the explanation of the white garments of the Kohen Gadol on Yom
Kippur, in Parshas Acharei. And with this it will be understood: Yom Kippur is called Shabbos
Shabbason (a Sabbath of complete rest), which is above the level of Shabbos, as is written else-

where at length in the discourse beginning “Give ear, O heavens,” etc.
TR °D 712 17O 1MAXY WIP RIT N2V WP RAPR QWA RAPI [o011957 01°] DI 070 10 08 5y ahy!
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And even so, Yom Kippur is called by the name mikra kodesh (a holy convocation), while Shabbos
is kodesh itself; see the Zohar, Parshas Emor (folio 94).
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But [the explanation is]: since this level of holiness of Yom Kippur is from the level of “My
holiness,” etc., as mentioned above, therefore even the level of mikra kodesh of this level is much

higher than the very essence of the kodesh of “your holiness,” etc.
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Just as with the Thirteen Attributes of Mercy: though they are in the thirteen tikkunim of the beard,
which are only the level of hairs and kadosh with a vav, nevertheless they fill in the blemishes made

in the Torah and mitzvos, which are from the level of the supernal kodesh itself, etc.,
27 QW1 72WnRAAY o by ax] B”YR '{3’? ?°NY 512 92 ST nan wabnm qwnl 17w "0% DX
W?NIY [nmzm mmnal XPMINA 7Y qWRIN 1MRY WIR °12n 1123 R0 17M2 WITRY MAYyw Pna 997

219 1Y RN

but [this is] because there is drawn into and enclothed in them [light] from the level of “My holi-
ness,” etc., the level of Atik; therefore, although the drawing-down comes only by way of the level
of hairs and kadosh with a vav, it is higher than the level of kodesh itself that is drawn down

through the Torah and mitzvos; as it is written, “Who bears iniquity,” etc.
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And it will be further understood along the lines of the saying in Bereishis Rabbah, section 60:
“The conversation of the servants of the Patriarchs is more beautiful than the Torah of the
children.” And as was written above, the meaning of “conversation” is an analogy for the drawing-
down that is on the level of hairs and novlos; and nevertheless “their conversation is more beauti-

ful,” etc.
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And this is because the Patriarchs have their root in Chesed (kindness), Gevurah (restraint) and
Tiferes (beauty) of Atik, as is written in the discourse beginning “If in My statutes,” on the matter of

“Your fathers dwelt beyond the River”; and see the Ramaz on Parshas Emor
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(folio 99b), regarding “and He brought them out from within the river,” etc. And this is the root and
source of the light that is drawn into the thirteen tikkunim of the beard.
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And therefore our Sages, of blessed memory, said, “Until Avraham there was no old age (zikna),”
etc.: in the Gemara, chapter 7 of Bava Metzia (folio 87a), and in Sanhedrin, chapter Chelek (folio
107b), and in [Midrash] Rabbah, Toldos, section 65.
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And therefore the first tikkun of the thirteen tikkunim of the beard is the Name Kel, which is
Chesed, which is the level of Avraham, as it is written, “kindness to Avraham.” And this is the
meaning of “their conversation is more beautiful,” etc., “than the Torah of the children,” as men-

tioned above.
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And along these lines it was explained elsewhere, concerning the waving of the two loaves upon the

two lambs, that Chochmah (wisdom) and Binah (understanding) drawing nourishment from the

mazalos of Arich Anpin, which is from the level of the thirteen tikkunim of the beard, is higher than

their enclothing the arms of Arich Anpin, which are Chesed and Gevurah; see there.
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And see what is written in the discourse for the first festival day of Rosh HaShanah that falls on
Shabbos. Also, our Sages, of blessed memory, said, “Three the Holy One, blessed be He, gave a
taste in this world of the World to Come: these are Avraham, Yitzchak and Yaakov,” as is found in

the Gemara, at the end of the first chapter of Bava Basra (folio 17a).
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And see what is written about this at the end of the discourse beginning “The voice of my beloved.”
And the World to Come is called “the way of life,” which is above “a mitzvah is a lamp and Torah is
light,” as is found in the Gemara, the first chapter of Berachos (folio 5, end of side a), and in
[Midrash] Rabbah, Bereishis, end of section 9;
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Shemos, section 1. And the level of “the way of life” is the inner dimension (pnimiyus) of the Torah,
which will be revealed in the Time to Come; see what is written about this on [the verse] “Torah

[Moshe|] commanded” and on [the verse] “For over all the glory, a canopy.”
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And this is also [the meaning of] what is written regarding “the new heavens,” etc., “which stand

before Me”: that they are above the level of “The heavens are My throne and the earth is My foot-

stool,” which is the matter of “For a mitzvah is a lamp and Torah is light,” etc.
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And therefore “their conversation is more beautiful,” etc., “than the Torah of the children.” And
this is the matter of the drawing-down that we draw down during the Ten Days of Teshuvah, in “the
month of the mighty ones (Eisanim),” in which “the mighty ones of the world” were born, to fill in
the blemishes in the Torah of the children.
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And see further about this at the end of the explanation on [the verse] “Torah [Moshe]
commanded.” One may further say, concerning Yom Kippur and Shabbos, in another way: for
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there is the level of kodesh, and there is the level of kodesh hakodashim (the holy of holies), which
is above the level of kodesh; as is written in the Zohar, Mishpatim (folio 121).
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And Shabbos is the level of kodesh itself, but on Yom Kippur [light] is drawn from the level of the

holy of holies; and this is why it is called Shabbos Shabbason (a Sabbath of complete rest). And

therefore on Yom Kippur the Kohen Gadol would enter the Holy of Holies, etc.
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And therefore this level of mikra kodesh of the holy of holies is also higher than the essence of the
level of kodesh alone; and therefore it fills in and completes all the blemishes that were made in the
kodesh, etc. And the two ways are close to each other, as is understood.
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However, Shabbos too is called Shabbos Shabbason, except that it is not said of it, “It is a Shabbos
Shabbason for you,” as is written regarding Yom Kippur. And this is explained at the end of the dis-

course beginning “To explain the matter of Yom Kippur.”
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(3) Now, the souls of Israel have their root in Malchus (sovereignty) of the World of Atzilus (Emana-

tion); and since “their beginning is wedged in their end,” etc., Malchus has its root in Keser (the

Crown), as the saying goes, “The supernal Keser is Keser Malchus” (and as was written above in the

name of the Raaya Mehemna, Parshas Pinchas, folio 256b, and the Tikkunei Zohar, Tikkun 10,

etc.),
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that is, from the level of Malchus of the Infinite One (Ein Sof). And therefore, through teshuvah (re-
turn), they can draw down the Thirteen [Attributes] of Mercy from the level of Malchus of the

Infinite One, which is the inner dimension of Keser, etc.
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And this is [the meaning of| “In the place where baalei teshuvah stand, the completely righteous

cannot stand”: that is, through teshuvah one draws down from the level of Atik, the inner dimen-

sion of Keser, [a place] where the elevation of mayin nukvin (feminine waters) of the performance

of the mitzvos does not reach.
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And this is the meaning of “the holy King.” And we say this throughout the Ten Days of Teshuvah

because there are ten depths to the ten Sefiros, and each day we draw down one depth
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(and they are the level of the Kesarim (crowns) of the Ten Sefiros, which are the level of Atzilus
within Atzilus; see the Ramaz on Parshas Korach) (folio 176). And this is the filling-in of all the
blemishes that were made in the Ten Sefiros: through drawing down the depths the blemishes are
filled in, etc.
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And the source of this drawing-down is “Out of the depths (mima’amakim) I have called You”; the

meaning of mima’amakim is two depths, namely the level of Atik and Arich, etc. And this is the
meaning of “the holy King.”
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And therefore we say this throughout the Ten Days of Teshuvah, to draw down into all ten depths
from the mima’amakim mentioned above. And this is the meaning of “Ado-nai Havayah will make

righteousness and praise sprout”: the Name Ado-nai on Rosh HaShanah, etc.
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(And the matter of the Name Ado-nai making sprout the revelation of the Thirteen Attributes of
Mercy of Atik will be understood from what is written in the explanation on [the verse| “And now, let
the power of Ado-nai be great,” etc., on the matter of “If You, Yah, should keep [account of] iniqui-

ties, Ado-nai, who could stand?”; see there, and as [will be explained] below.)
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And the Name Havayah with the vowels of Elokim on Yom Kippur. That is: “praise” (tehillah) is the
revelation of the Infinite Light (Or Ein Sof), blessed be He, as in “when His lamp shone (behilo)”;
this is the Name Havayah.
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And through this revelation the darkness is repelled, as it is written, “The exaltations of G-d are in

their throat,” etc.; and therefore for this the vowels of Elokim come.
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And this is the meaning of “and praise before all the nations.” And the essence of the matter is this:
Keser is an intermediary between the Emanator and the emanated [levels], and it has in it [some-

thing] of the lowest level within the Emanator, which is the level of Malchus of the Infinite One;
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and this is [the aspect in] which it is the level of a recipient from the Emanator, the Infinite One,
blessed be He, and this level is called Atik; and it has in it [something] of the root of the emanated
[levels], and this is [the aspect in] which it is the head and source for the emanated [levels], and it is

called Arich Anpin.
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Now, with respect to its being the level of a recipient, it is called Elokim; for Elokim is the level of
Malchus (sovereignty), “the end of all rungs,” etc.; and so it is in Malchus of the Infinite One (Ein
Sof).
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And with respect to its being a giver and a head for the emanated [levels], it is called Havayah. And
see something like this in the Zohar, Balak (folio 187, end of side a): Malchus of Atzilus, within
Atzilus, is called an angel (malach) in relation to Abba and Imma, and in her descent into Beriah,

Yetzirah and Asiyah she is called Havayah, etc.
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And as is known on the meaning of “And faithful is all this (zos), and established upon us”: that on
the level of Atzilus Malchus is called zos, a feminine term (Nukva), and in her descent into Beriah,

Yetzirah and Asiyah she is called masculine;
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and this is [why it says] vekayam (“and established”), a masculine term; and this is “upon us,” “a

head to foxes,” etc.; as is written about this above in Parshas Eikev, regarding Grace after Meals.
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And so too it will be understood regarding the level of Malchus of the Infinite One, which becomes

Keser (the Crown) for Atzilus, etc. And this is the matter of Havayah with the vowels of Elokim: the

level of Havayabh is the root of the emanated [levels], and its being with the vowels of Elokim is the

lowest level within the Emanator.
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And in exactly this way Etz Chaim explains (Sha’ar 41, end of chapter 3) the matter of Ani (“I”) and

Ayin (“nothing”): that the level of Ani is called Malchus of Adam Kadmon, and it is called the level

of Ayin when it becomes Keser for Atzilus; and so it is also in Etz Chaim, Sha’ar 2, chapter 2.
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And this is why Yom Kippur is called kedosh Havayah (“holy to Havayah”), which is above the level
of the Name Havayah, as mentioned above. And this is the matter of [saying| seven times
“Havayah, He is HaElokim” at Ne’ilah, etc.
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And along these lines one should explain what is said in the Sava of Mishpatim (folio 105), that the
level of “His great Name” is the Name Elokim, etc.; and “His great Name” is the level of the Infinite
One itself, as is written elsewhere. And this is [the meaning of] “If You, Yah, should keep [account
of] iniquities, Ado-nai, who could stand?”
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And this is what is written, “Ado-nai Havayah will make sprout,” etc.: for Havayah with the vowels
of Elokim is Mi (“who”), which is the level of Binah (understanding);
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that is, from these two Names is drawn the revelation of Rosh HaShanah and Yom Kippur, to fill in
all the blemishes, as mentioned above. And see about this in the Zohar, Balak (folio 185b), and see
the Mikdash Melech and the Ramaz there, who elaborate on this.
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And this is [the meaning of] “Who can utter (yemalel) the mighty acts (gevuros),” etc., as the Zohar,
Yisro (83a) explains: it is a term [as in] “and you may pluck ears (melilos),” meaning that He softens
and sweetens the gevuros; and through this “[who can] declare all His praise”: “He will make praise

sprout,” etc.
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And see what is written at the end of the discourse beginning “This day ... commands you,” regard-
ing “for praise (tehillah)”: that tehillah means light. And see [Midrash] Rabbah, beginning of
Parshas Tetzaveh: “They give light to the One who gives light,” etc.
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And it will be understood together with what is written in the Zohar, Part 111, Naso (130a), on the
matter of “in the light of Havayah”: that is, the Infinite Light (Or Ein Sof), blessed be He, which
shines in the Name Havayah; as is written elsewhere on the matter of “and they shall keep the way
of Havayah.”
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And this is what is written, “That you may enter into the covenant,” etc., “in order to establish you

today as a people to Him, and He will be your G-d (Elokim).”
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And as is written in the discourse beginning “You are standing,” that Israel ascended up to the lev-

el of the supernal thought, and He, may He be blessed, as it were, lowered Himself “to be your G-d
(Elokim)”; meaning that Israel is li rosh, “a head for Me,”
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that is, that they are elevated up to the level of Arich Anpin, which is called Gulgalta (the skull),
which is the level of a head. And this is what is written, “Take up the head of all the congregation of

the children of Israel,” etc.,
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“by their skulls (legulgelosam)”; and this is the level of the root of the emanated [levels], up to
which the souls of Israel ascended. And He, may He be blessed, the supernal Emanator, lowered

Himself: that is, the revelation of Malchus of the Infinite One, to become Atik for Atzilus.
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And this is the meaning of “the holy King.” And this is “to be your G-d (Elokim).” And it is called

Elokim because it is the lowest level within the Emanator, etc.;
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but nevertheless this is the utmost inwardness that can be revealed in Atzilus, etc. And this matter
will be made even sweeter by the verse in Parshas Bechukosai: “And [ will walk in your midst, and I

will be your G-d (Elokim), and you shall be My people.”
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The meaning is: truly “in your midst,” since they will be elevated up to the level of Arich Anpin, in

which the level of Atik is enclothed and revealed.
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And this is what is written, “a people to Me (li).” And wherever li (“to Me”) is said, it never departs,
etc., as is written elsewhere, because the meaning of li is the level of Atik, etc. And so it is written at
the beginning of Parshas Va’eira: “And I will take you to Me (li) as a people, and I will be your G-d
(Elokim),” etc.,
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“and you shall know that I am Havayah”: meaning that what is now the level of “I was not known,”
that is, the Radla (the Unknowable Head), will be drawn down into the level of “and you shall
know,” etc. And this is what is written at the Giving of the Torah, “And Elokim spoke,” etc., “I am

Havayah your G-d (Elokim),” etc.
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And this is also what is written in Yitzchak’s blessing, “And may HaElokim give you of the dew of
the heavens,” etc.; see the Zohar, Yisro (folio 83). And see what is written on [the verse] “I will great-

ly rejoice in Havayah; my soul shall exult in my G-d (b’Elokai).”

likuteitorah.com/likkutei-torah/nitzavim/ 189



LIKKUTEI TORAH - PARSHAS NITZAVIM - MAAMAR 7 PAND 75 B7Y 1IR3

AR WrRIY NPIIR°MAY TNRYTR 9010 23 NORCI02 IR RO 7930 %9 973 (1xani Nl OwT
LRPT 10 19530 OODY AR 02RO 1178 2327 .00P72 19930 1198 213 1UIYa DR

For there it is also explained that gilah (exultation) is the joy in inwardness, which is higher than
the joy that is in outwardness; as it is written, “Let Israel rejoice in its Maker; let the children of
Zion exult (yagilu) in their King.” And the children of Zion are the precious ones, and of them it is

said, “let them exult,” etc., specifically.

.0°27 0°°R 1Rw° 7IRA 5in '|’??3 T ANRI I 0700 VAWM 11°X 7Y 1t W

And see what is written about this on [the verse] “Zion shall be redeemed with justice.” And along
these lines it is said, “Havayah reigns; let the earth exult (tagel); let the many islands rejoice.”
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Thus, of the earth, which is more important than the islands, it is said, “let [it] exult,” etc. And it is
written, “my soul shall exult in my G-d (b’Elokai),” specifically. And according to what was said
above, it fits well: for gilah is drawn from the revelation of the inner dimension of Keser, the level
of Atik; and this is the meaning of “in my G-d,” as mentioned above.
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But there it was explained in another way: that it is called Elokai because the flow from Atik, which

is the revelation of the inner dimension of Keser, can only be through gevuros and contractions
(tzimtzumim), etc., as in the matter of the thirteen tikkunim of the beard, etc.

ayun wIan° IY) "D D’PbN QW2 ’pPAw KT P°NY Pnanw ayswnan T8n [ o) E% R¥MI

MY 902 97RwN 11°PPR 0OPRR QY DY 0OInIRY

It follows, accordingly, that it is with respect to the flow from the level of Atik that it is called by the
Name Elokim, etc. (And along these lines will be explained the reason we say Elokeinu (“our G-d”)

of the Name Elokim, which is not so with all the [other] Names.
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And the answer is that Elokeinu means “ours”: that it be drawn down to us in actual revelation; and
this is specifically through the Name Elokim, which is the level of gevuros, etc. He said before his
passing that so it had come to him in a dream then, and he said that the answer is simple and the

question is good, etc.)
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