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“Lift up the head of the sons of Gershon”
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“Lift up the head of the sons of Gershon,” etc. We need to understand why “they too” is said of the
sons of Gershon; and also [why] it is said specifically of the sons of Gershon, “By the word of
Aharon and his sons shall be all the service of the sons of the Gershonites,” while this is not said of

the sons of Kehas and Merari.
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But first we must understand the matter of the Mishkan and of their journeying in the wilderness as
a whole. For the root of the reason for their journeying in the wilderness with the Mishkan and its
vessels was in order to subdue the power of the external forces to draw nourishment, since the root

of their drawing nourishment is specifically in the wilderness.
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Therefore in the wilderness there is no growth of plant or grass at all, only desolation; for bestowal
comes specifically from the side of holiness: “and You give life to them all.”
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And it is written, “Righteous is Havayah.” The meaning of tzaddik (righteous) is one who bestows
and is a master of tzedakah (charity). And likewise, throughout the side of holiness there is this

aspect.

likuteitorah.com/likkutei-torah/nasso/ 3
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Now, in the Holy One, blessed be He, Chesed (kindness) is drawn from the aspect of greatness, as it
is written, “Slow to anger and great in kindness.” And throughout the side of holiness, kindness is
drawn from the aspect of self-nullification (bittul): that one is nullified to G-d and is reckoned as
nothing and naught in his own eyes; therefore it is fitting [for him] to give to another, who is more
important.
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As it is written of Avraham, “And I am dust and ashes”; and therefore he would do kindness with all

people, etc. Whereas one who is a something (yesh) and a thing, and is not nullified, needs every-

thing for himself, and is not at the level of one who bestows.
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Therefore in the wilderness there are “snake, fiery serpent and scorpion,” the three kelipos

(husks), for there lies the source of the kelipos, which are a something and a separate thing and

have in them no aspect of bittul; therefore no bestowal whatever comes from it.

27722 12Wnin DR IRW) ']J'?'l 2277 DR Y0199 975 9372 PRIYN 11ART NY°01 (7] 1 '\D’? nam
.27 QW N2 RITw Myon

And this is why there was the journeying of the Ark and of Israel in the wilderness: in order to sub-
due the wilderness. And therefore they carried the Mishkan in forty-two journeys, which is the level
of the Name of forty-two [letters].
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That is: through the revelation of G-dliness that was in the Mishkan when they carried it in the
wilderness, they were subdued of themselves, as it is written, “As wax melts,” etc. [And see what is

written about this on the verse “These are the journeys.”]

likuteitorah.com/likkutei-torah/nasso/ 4
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And the benefit of this subduing was in the nature of a preparation for the Time to Come, so that
there could be a revelation of G-dliness in our lowly world, as it is written, “And the glory of
Havayah shall be revealed,” etc.;
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for through the source of the concealment and of the yesh being subdued first, there can after-
wards be the revelation within it in the Time to Come.
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[And it may be said that this is like the matter in the service of G-d, where there must first be the
level of iskafya (subduing), so that through this one can afterwards come to the level and rank of
is’hapcha chashocha linehora (transforming darkness into light); and without the level of iskafya

first, one cannot come to the level of is’hapcha chashocha, etc.
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So too, in the same way: in order that in the Time to Come there be an actual revelation of

G-dliness in the lowly world, so that the darkness be transformed into actual light, as it is written,

“At evening time there shall be light,”
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therefore there first had to be the level of the subduing of the wilderness, etc. And see what is writ-
ten on the verse “These are the journeys,” in another way: that through this a person has the power

to subdue his own body, etc.]

likuteitorah.com/likkutei-torah/nasso/ 5



LIKKUTEI TORAH - PARSHAS NASSO - MAAMAR 1 121 1WA %12 WRT DR R

N0 N2 DY PR N2 AMNARY 71°12P 991 NRR2 117 %2 RIT [(x12% 7ny7) By 1O T 2190 171N

595 obym

And the matter of this revelation that will be in the Time to Come is this: in truth, before His very
Essence, may He be blessed, there is no aspect of concealment and hiddenness whatsoever.
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For “before Him all is considered as nothing,” and there is no change at all between before the

world was created and after the creation.
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For now too He is One, Alone and Unique, as before the world was created, since the entire coming
into being of the created beings, something from nothing, is only from the level of the letters of

speech: “By the word of Havayah the heavens were made.”
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By way of analogy: speech in a person is nullified and secondary in relation to thought, and occu-
pies no place at all whatsoever;
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only for the listener is it that the speech is grasped as a something and a thing. And so too above,
the level of the letters of speech in the Ten Utterances: in relation to the created beings [that come]
from them something from nothing, they are at the level of yesh; but in relation to His Essence,

may He be blessed, they are nullified as nothing.
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Therefore, although from the standpoint of the revelation of the letters of speech the world appears
to our eyes as a something and a thing, yet with Him, may He be blessed, there is no concealment
and hiddenness at all.

likuteitorah.com/likkutei-torah/nasso/ 6
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And therefore in the Time to Come, when “the glory of Havayah will be revealed,” which is the level
of the revelation of the very essence of G-dliness, then of itself no concealment whatever will con-
ceal, and there will be a revelation of G-dliness also in the World of Asiyah (Action), until all flesh
will see, even with the grasp of its physical intellect. And in order that there be this revelation in the
Time to Come, there had to be the journeying of the Mishkan in the wilderness, to subdue it, as
mentioned above.
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2. Now, this was the matter of the journeying of the Mishkan in actual deed, on the plane of world;
and likewise it is now as well, spiritually, on the plane of soul.

TR D12 w° 907 12 201019 2078 91 TARY TR $O2 ¥1D2 1aWn N2 v 0

For there is the aspect of a Mishkan individually in each and every one, and all the particular de-

tails in it are all present in the soul of man.
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For it is written, “And they shall make Me a Sanctuary, and I will dwell within them”; and our Sages,
of blessed memory, said: It does not say “within it,” but “within them,” because each and every

one of Israel must make the aspect of a Mishkan in his soul.
7Y 2% wrRD 1Y 1230 FUTPwD 198N 1T 292w TT12Y32 WDI2 NIPOR MDA N2 TR 13m
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That is, to draw down a revelation of G-dliness into his soul through “the service of the heart,
which is prayer,” when his heart will be pure, as it is written, “Create in me a pure heart, O G-d,”
etc., and as it iswritten, “pure of heart,” etc.;
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for when his heart is pure of all dross, of anything that is not for G-d alone, then it is called a
Mishkan, for the revelation of the light of G-d to dwell in it.

likuteitorah.com/likkutei-torah/nasso/ 7
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And as it is written, “Clean of hands and pure of heart,” etc., “shall receive a blessing from
Havayah”; for the meaning of “blessing” is the drawing down of a revelation of G-dliness into his
soul, etc. [And this is also what our Sages, of blessed memory, said: “Purity leads to holiness.” See
in Reishis Chochmabh.]
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And through this he will also thrust away and subdue the concealment of the animal soul, which

conceals and separates, and [by which] the world appears to him as a something and a separate

thing; and this is because of the coarseness of the matter of his animal soul.
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But when his heart is pure and refined, he will see with the eye of his intellect how in truth there is
nothing that conceals, just as it is above, that “before Him [all is] as nothing,” etc.
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For through the purity of his heart a revelation of G-dliness is drawn down even into the level of
concealment and hiddenness, so that it does not conceal. And this is like the journeying of the

Mishkan in the level of wilderness, through which it subdued the wilderness, etc.
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And so it is in the soul now: the subduing of the evil inclination, which is also the level of wilder-
ness, which is “a land not sown,” namely the deeds, the words and the thoughts that are not for
G-d, etc.
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And this is [the meaning of| “where no man (adam) dwelt.” The meaning of adam is what is written,

“And upon the likeness of the throne was a likeness as the appearance of a man (adam),” etc.:

likuteitorah.com/likkutei-torah/nasso/ 8
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he “did not dwell there,” for it is written, “And they shall make Me a Sanctuary, and I will dwell

within them”; as is written about this in the discourse beginning “I am my Beloved’s.”
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Therefore one must subdue this level of wilderness, which is the evil inclination; and this is
through drawing down a revelation of G-dliness into his soul.
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[And elsewhere it is explained, on the subject of “Beis Hillel say: ‘A bride who is beautiful and gra-

cious,’” that the drawing down should not be according to the ascent; rather, on the contrary, first

there should be the drawing down from above to below;
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that is, that the good deed should come even before turning from evil in [its] subtle [forms], and

one should not wait with “do good” until there is first “turn from evil” completely.
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This is because through this drawing down that is in “do good,” all the external forces will fall of
themselves, for a little light dispels much of the darkness; and he will come to “turn from evil”

completely, etc.
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And in the same way is the matter of the journeys of the Mishkan in the wilderness: that through the
drawing down of a revelation of G-dliness, the kelipos (husks) were subdued of themselves, as it is

written, “And it was, when the Ark journeyed,” etc., “and let those who hate You flee,” etc.

likuteitorah.com/likkutei-torah/nasso/ 9
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And so it is with this aspect in the soul: that through drawing down G-dliness from above to below,
through the good deed and through occupation with Torah and prayer, then of itself the physicality
of the body and the animal soul will be subdued, etc.]
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Now, in the Mishkan there were three things: the beams of the Mishkan, the curtains of the
Mishkan, and the vessels, namely the Ark, the Menorah and the Altar, etc.
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Now, first we can explain the matter of the beams, which are called “acacia wood, standing,” which
is along the lines of the angels being called “standing,”
0°8°Y Fl'?;??:'? 13°K77 AI9RX 210D A0 1127 0w 171 W WATN2 W01 0¥y 0°8° W Wil
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as it is written, “Seraphim standing”; and as is written in the Midrash Shir HaShirim Rabbah, at the
end of [the comment on] the verse “Go forth and see”: Above, “seraphim standing”; so too below,
“acaciawood, standing.”
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And the meaning of “seraphim standing” is as in the words, “And His ministers all stand in the
heights of the universe and proclaim in awe,” etc. (And see in the Zohar, Terumah, folio 169a, and
folio 170a.)
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And the matter is that “standing” is nothing but silence; and the meaning of silence is the level of

the utter nullification (bittul) of one’s very self,
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that is, the level of the nullification of the will: that a person should have no other will besides the

will for the One G-d; and as it is written, “And besides You I desire nothing,” etc.

likuteitorah.com/likkutei-torah/nasso/ 10
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And as our Sages, of blessed memory, said, “Nullify your will,” etc. [See in Iggeres HaKodesh, the
passage beginning “To give you understanding.”]
w»nN 1’7:‘!?3 ™2 AT N2 MIPRATMY N2ARA 19 whwS 1A %D R ITORY 1 na PAw Qyum
J12 30N '|177"l Q92Kk2
And the reason this level is called “standing” is that when he has the love and the cleaving to G-d,
this is the level of walking; and as it is written of Avraham, “going and journeying,” etc.
NRT 7ORY 12 1500 D89 7R 71900 002 0w aTIp R

But before he reaches this level of walking and love, there must first be this level of standing:
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that is, to stand and to be silent from the spreading forth and the walking of the opposite side. And
these are the alien desires, in which a person wants, desires and longs for alien things; this too is
called “walking,” along the lines of what is written, “And there came a wayfarer (helech) to the rich
man” (in I Samuel 12:4),
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which is the walking of the opposite side. And this is “helech” (wayfarer): that it goes on and grows
stronger, for at first it is like a guest, etc.; see there in Rashi’s commentary.
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And one must be [among]| “those who send away the foot of the ox and the donkey,” that is, to re-
strain the walking of the evil inclination (as is found in the Gemara, the first chapter of Avodah
Zarah, folio 5b, and in Rashi’s commentary there; and see Zohar, Part II, Shemos, folio 5, at the
end of side b; Beshalach, folio 64, at the end of side b; and in the Ramaz at the beginning of
Parshas Mikeitz).
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And in order that he be transformed from this walking, so that the walking be in G-dliness, [this] is
through first coming to the level of standing, which is the level of the nullification of will [and as
mentioned above, that iskafya (subduing) is the way to come to the level of is’hapcha (transforma-
tion), etc.; and see what is written in the discourse beginning “Take from among you an offering,”

in Parshas Vayakhel].
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And this was the matter of the “standing” beams. And this standing and nullification of will is

drawn forth through awe; and this is [the meaning of] “they all stand in the heights of the universe
and proclaim in awe.”
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And this was the matter of the service of the sons of Merari, the bearers of the beams: that in order
to come to this level of awe and standing, this is through bitterness (merirus), through his being
one of the “masters of accounting” over the days of his life, most of which, as good as all, “in dark-

ness he goes,” etc.;
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and through this he arouses abundant compassion, so that he may be able to come to the level of
“Nullify your will”; and as is written about this on the verse “The voice of my Beloved,” on the sub-
ject of “with matzos and bitter herbs,” etc.; see there.
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And from this one is afterwards drawn to come to the rank of love and of will for G-d, in the state of
the soul’s expiring (kelos hanefesh); and this is the matter of the curtains of “blue (techeles) and

purple,” etc.,

likuteitorah.com/likkutei-torah/nasso/ 12
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for techeles is an expression of kilayon (expiring): “My flesh and my heart expire.” And see what is

written on the subject of “My flesh expires” in the discourse beginning “The Song of Songs.”
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And this is the canopy over the beams, which are the level of the nullification of will mentioned
above. And this is also like the way that in a person there are bones, and there are flesh and sinews

that cover over them.
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And the level of the bones is the foundation upon which the flesh and the sinews are built; and this

9

is the level of “All my bones shall say, ‘Havayah, who is like You,’” etc.: the level of nullification of

will.
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And this must be in a person all day long; and from this he will afterwards come to the level of flesh
and sinews, which is the level of love [for flesh is the element of fire, and sinews are the level of

blood and spirit]. And this is the service of the sons of Gershon.

*po93] TPTI082 ARNN IR NIVNYNT 7Y 972 973 1137 P03 N2 a%5N02 0 NTIaya 1AM A
,099K77 211721 NP1 1719703 7K I8I° N33 (7

3. Now, in the service of G-d in prayer, the level of nullification of will mentioned above must come
through the arousal of lower awe (yirah tata’ah) in Pesukei deZimra (the Verses of Praise) and in
the blessing “Who forms light,” in one’s recounting of the awe and self-nullification of the angels;
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and to come to the level of walking and love is through contemplation, as one says “With an ever-
lasting love,” etc., “Hear, O Israel,” etc., which is the level of the Chamber of Love. The meaning is

that shema (“hear”) is a term for understanding, as is known.
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And this is the matter of contemplating the greatness of G-d: how all the worlds, all of them—the
higher and the lower Gan Eden, and also what is destined to be in the seventh millennium, in the
Time to Come, and also up to fifty thousand jubilees—all of them arose in but one thought before
His Essence, may He be blessed;
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and as in the words, “He looks and gazes to the end of all the generations”; and this gazing is in one
thought alone, as is written in the Zohar and in the Midrash, that with one thought the Holy One,
blessed be He, created all the worlds.
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By way of analogy: thought in the lower man is nothing but the level of a garment for the soul; and
all the more so above, for it is written, “For My thoughts are not your thoughts.” [And see what is
written on this in the discourse beginning “Sing and rejoice, O daughter,” in Parshas Mikeitz.]
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And this is [the meaning of] “Havayah reigns; He has clothed Himself in majesty”: that is, what
arose in thought before Him, to emanate and create the worlds of Atzilus (Emanation), Beriah (Cre-
ation), Yetzirah (Formation) and Asiyah (Action), in order that He, may He be blessed, be King over

a people—this thought is His having clothed Himself in a garment.
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For it is not like the will and the thought in a king of flesh and blood who wants to reign over his
servants: his servants are an entity and a thing even apart from his reign over them; therefore a

will to reign over them is applicable to the king.
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Whereas above, where all the worlds come into being something from nothing from Him, may He
be blessed, through this will—if so, in order that there be this will to reign over them, it is only in

the manner of the level of a garment: that He clothes Himself in this will and thought.
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Therefore it says, “Havayah reigns; He has clothed Himself in majesty”: that is, the supernal
thought that arose before Him, “Iwill reign,” is only the level of a garment alone.
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And this is [the meaning of] “Let them bring royal apparel which the king has worn”: that Malchus
(sovereignty) is only the level of a garment alone. [But it is written, “Let them bring royal apparel,”
for the matter depends on an arousal from below, to draw His will, may He be blessed, into this
thought; and this is through the fulfillment of Torah and mitzvos.
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And this is the matter of the Mishkan, “and I will dwell within them”; and this is the matter of “This
time my husband will be joined (yilaveh) to me,” etc.: that is, the drawing down of the Infinite Light
(Or Ein Sof), that it be drawn into the level of this thought, as will be explained below.] And this is
the contemplation in “Hear, O Israel, Havayah is our G-d (Elokeinu).”
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The meaning is that He is enclothed in this thought. And this is “Elokeinu”: the level of tzimtzum
(contraction). And afterwards one says, “Blessed be the Name of the glory of His kingdom forever
and ever,” for one blesses and draws the level of Malchus also into the worlds of Beriah, Yetzirah
and Asiyah. (And see what is written at the end of the discourse beginning “On the eighth day he

sent [the people away].”)
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And from this contemplation is born and drawn forth the level of “And you shall love.”
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And the love is the matter of the curtains, in a general way, as will be explained; but in particular
they are six emotive attributes (middos), as it is written of the angels, “With two he would cover his

face,” etc., “and with two he would fly,” that is, running and returning (ratzo vashov).
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Therefore the Name of forty-two [letters] has seven verses, and in each one six words. And this is
[the meaning of] what is written of the curtains, “fine linen (shesh) and purple,” etc.: six colors

(shis gavnin).
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And the covering of tachash skins, which the Targum renders sasgona, and our Sages, of blessed
memory, said [chapter 2 of Shabbos, folio 28] that it rejoices (sas) in many colors: that is, the six at-
tributes mentioned above. [And see what is written on the subject of running and returning on the
verse “And the Jews accepted,” etc.]
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And the matter of running and returning in a person: the running is the love, and the returning is
the drawing down of the Infinite Light (Or Ein Sof), blessed be He, through the practical mitzvos,
which are “the 248 limbs of the King,” like a limb, which is a vessel for the revelation of the light

and the life-force, etc.
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And through this drawing down, in which a person draws upon himself the revelation of the in-
dwelling of the Infinite Light, blessed be He, through the mitzvos, as in the words, “Who has sancti-
fied us with His commandments,” through this, great love (ahavah rabbah) is aroused once again
in the person’s soul [see what is written on the verse “The heads of the tribes”].
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And this is [the meaning of] “Draw me; after You we will run.”
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And it is written, “With an everlasting love I have loved you; therefore I have drawn you with kind-
ness,” etc. It follows that there is running after the returning, and returning after the running.
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And this is the matter of the sons of Gershon, who carried the curtains: that is, the drawing down of
great love, which is drawn through the fulfillment of the mitzvos, into everlasting love (ahavas

olam), which is the running that precedes the returning, etc.
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And also, the curtains are encompassing [lights] (makifim), just as the mitzvos are garments for the
soul. It follows that the service of the sons of Merari, the bearers of the beams, which are the level
of “acacia wood, standing,” is lower awe, from which the level of standing and nullification of will is

drawn.

.7127 737X 0299 NAAR 727K 12’2 192007 13977 MYP°R ORWI 1IwI3 213 12 97X

And afterwards [comes] the level of the sons of Gershon, the bearers of the curtains: that is, the

joining of two levels of love, everlasting love (ahavas olam) and great love (ahavah rabbah).
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And the service of the sons of Kehas, the bearers of the Ark and the altars, etc., is the level of higher

awe (yirah ila’ah), which is above even the level of great love.
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For in the Ark the Tablets were hidden away, as it is written, “He reveals deep things out of
darkness,” as it is written, “Your thoughts are deep”; and the revelation was through the Menorah,
and as it is written, “and the Torah is light”: that the level of light and revelation is drawn from the

level of the concealment of “He made darkness His hiding place”
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(and see what is written in the discourse beginning “Six days you shall eat matzos,” on the explana-
tion of “And there was the cloud and the darkness, and it lit up,” etc.). Now, “through Chochmah
(wisdom) they are refined,” for the whole Torah is to effect refinements (birurim); and this is the

matter of the altars.
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Therefore this was the burden of the sons of Kehas, which is as it is written, “And to him shall be
the gathering (yikhas) of the peoples”: “the peoples shall gather together,” etc., which is the matter
of the refinements.
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And through Chochmah the level of higher awe is also drawn forth, as is known from the saying, “If
there is no awe there is no wisdom; if there is no wisdom there is no awe”: that first there must be
lower awe, for if there is no lower awe it is impossible to come to the level of Chochmah; and this is

the level of the beams mentioned above.
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And afterwards: if there is no wisdom there is no higher awe; for in order to come to higher awe,

this is through the Torah, which “issues from Chochmah” (and as was explained above, in the dis-

course beginning “And G-d spoke all these words™).
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It follows that the level of the sons of Kehas is higher awe, which comes after great love; and this is

the level of the Shemoneh Esreh, which comes after “And you shall love” of the Shema.
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4. And indeed, the fact that the sons of Merari carried the beams is in order to raise up lower awe

and join it with higher awe.
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For the name Merari indicates this: for in the Mishkan there was myrrh (mor) twice: one, in “the
finest spices, pure myrrh (mar dror),” of the anointing oil; the second, among the spices of the in-

cense, “myrrh and cassia.”
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And the matter is that myrrh is made from the blood of an animal called yadua, when the blood
congeals and becomes a fragrance (and see what is written about this in the discourse beginning
“A person is obligated to become intoxicated on Purim”). And this is the matter of iskafya (subdu-

ing) and is’hapcha chashocha linehora (transforming darkness into light).
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And this is the matter of the myrrh among the spices of the incense, which is fragrance and ascent
from below to above; and through this ascent one arouses a drawing down from above to below,
which is the “pure myrrh” of the anointing oil, which is called mira dachya; this is the wisdom of

the Torah, which is also the level of higher awe.
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And the myrrh in the incense, which is iskafya (subduing) and is’hapcha (transformation) of dark-

ness into light, is the level of lower awe; and it is what brings about the drawing down of higher
awe.
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Therefore Merari means mor (myrrh) twice, that is, the joining of the two levels of myrrh men-
tioned above. And therefore they carried the beams, which is also the matter of the joining of lower

awe with higher awe.
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And this is [the meaning of] “By the word of Aharon and his sons shall be all the service of the sons
of the Gershonites”: that specifically regarding the service of the sons of the Gershonites it is said,
“By the word of Aharon,”
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for the service of the sons of Gershon, who carried the curtains, which are the level of makifim (en-
compassing [lights]), is to draw down the level of supernal love, which is the level of a makif in the
six attributes and colors that are in the emotive attributes (middos) of the soul, as mentioned

above.
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And this drawing down is specifically through Aharon, for he is the very source of great love
(ahavah rabbah) and the level of “and abundant in kindness.” Therefore he is called Aharon: alef,
har, final nun; for har (mountain) is the level of love,
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and therefore Avraham, “who loves Me,” called it “mountain.” But Aharon died on the Mountain of
the Mountain (Hor HaHar), which is a love higher than the level of Avraham (as is written on the
verse “And you shall make holy garments for Aharon,” etc.).
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And this is alef-har. The alef is the level of pele (wonder), which is of the supernal attributes that
are above intellect, and which are called in the Zohar “the mountains of darkness.”
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And the final nun is the level of the descent and drawing down of the light of this great love below,
to all the souls of Israel; for Aharon is one of the seven shepherds who sustain the souls of Israel.
nanx] YPIIR AR M3 °2 712M NOWRM NRDYI 973 XY 12Wnn NIY°I° IRWIY 1WAa °12 '[31?1
LT0M 279 [727 m2mx] 970K 202 P2 RT 19ART 17127 19AR B7Y X7 11 797 [727 nanxa] 970K (09w

Therefore [with] the sons of Gershon, who carried the curtains of the Mishkan, which is also the
raising up, the drawing down and the joining of the two levels of love, everlasting love (ahavas
olam) and great love—this was specifically “by the word of Aharon and his sons,” for Aharon is the
source of the level of great love and “abundant in kindness.”
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Therefore he is also called Gershon, with a final nun specifically (whereas Gershom is with a mem),

for there is in him too [something] of the level of the final nun of Aharon;
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for the final nun alludes to the drawing down far, far below; and in order that there be the drawing
down below, it is through a higher level, as is known from the matter of “And I will pass through
the land of Egypt”: “I, and not an angel.” Therefore it is specifically from the level of the great love

of Aharon that it can be drawn below, into every soul.
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Now, Gershon is an expression of geirushin (driving out), for “Your right hand, Havayah,” specifi-
cally, “shatters the enemy,” which is the level of the animal soul; whereas from the line of the left
there is drawing of nourishment, etc. Also, the curtains and the encompassing [light] blind the eyes
of the external forces.
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And this is [the meaning of] “The Sanctuary, Ado-nai, that Your hands established.” The meaning is

that the rank of the Levites is that they would join the Infinite Light (Or Ein Sof) with the worlds; for
in truth “there is no comparison to You.”
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Therefore, in order that through an arousal from below there be an arousal from above, this is the
matter of the Levites (Leviim), which is an expression of joining, as it is written, “This time my hus-

band will be joined (yilaveh) to me”: for they are the ones who bring about this joining.
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And this is [why] they would carry the Mishkan and its vessels, and afterwards there was the en-
campment: ascent and drawing down. And this is [the meaning of] “The Sanctuary, Ado-nai, estab-
lished”: that there be a revelation of the Infinite Light, blessed be He, below—“and I will dwell with-
in them.” “Your hands” are three hands: the great hand, the strong hand, the uplifted hand.
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The great hand, which is the level of “and abundant in kindness,” is the matter of the service of the

sons of the Gershonites. And the strong hand, the level of “His left hand is under my head,” is the

level of the sons of Merari.

nmem TART DKW 1AW NP 232 12 RI1 N1nmA T'IWL.»‘ 11177 %2 NP %32 P12 3908 Ann ™
12

And the uplifted hand is the level of the sons of Kehas; for ramah (uplifted) is an expression of ex-

altedness, and this is the level of the sons of Kehas, who would carry the Ark and the Tablets, etc.
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Now, the power for this ascent that is through the three [families of] Levites cannot be except
through a drawing down first from above; and this is through the Kohanim.
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Therefore the Levites would not begin their service except through the Kohanim, as it is written,
“And they shall appoint each man to his service,” etc., and as is written elsewhere. (And see what is
written further on the subject of the three hands in the discourse beginning “A person is obligated
to become intoxicated on Purim.”)
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And this is the matter of “Lift up the head of the sons of Gershon, they too,” and why “lifting up the
head” is not said of the sons of Merari.
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See in [Midrash] Rabbah, at the beginning of Parshas Nasso: because Kehas was among the bearers
of the Ark, which is the Holy of Holies, etc.;
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and Gershon was holy, that is, he was a firstborn, and it is written, “Sanctify to Me every firstborn,”

etc.; which is not so with the sons of Merari, etc.; see there.

likuteitorah.com/likkutei-torah/nasso/ 23

34



LIKKUTEI TORAH - PARSHAS NASSO - MAAMAR 1 121 1WA %12 WRT DR R

NN JUNIT NNNNT 1187 02 PR 11707 R DR IRY 53 DUYD ARIan 1107 vieD U
9T AN RITW DOwn 1 mRyRbw 11377 NONAD 1NI9YRDY 192071 9132 2OwARn 1PN wRA
L2221 wry) M1

And it may be interpreted thus: it was explained above, on the meaning of “Lift up the head,” that it
means to bind the level of the lower will, which is drawn from the level of the head and the intellect
(mochin) enclothed in the body, and to join it and raise it up to the level of the will that is above in-
tellect, which is from the level of “his mazal,” etc. (see there, at the beginning of Parshas
Bamidbar).
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Now, the main [part]| of this ascent is through occupation with the Torah, which is the level of the
supernal will, and as is written there on the subject of “I grasped him,” etc., and in other places.
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And as is written above, in the discourse beginning “And G-d spoke all the words,” regarding “If

there is no wisdom there is no awe.”
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Therefore regarding the sons of Kehas, who would carry the Ark in which the Tablets were, it is said,
“Lift up the head.” And this is the matter of the Holy of Holies; see what is written in the discourse

beginning “And Yaakov dwelt” and in the discourse beginning “A Shabbos of complete rest.”
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But with the sons of Gershon, who were the bearers of the curtains, which is also the matter of the
joining of everlasting love with great love, it is therefore said of them too, “Lift up the head of the

sons of Gershon, they too,” etc.
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But the service of the sons of Merari is at the level of awe that is drawn from the head and the intel-
lect; therefore “lifting up the head” is not said of them. Rather, through this one will afterwards

come to the level and rank of Kehas and Gershon, which is the matter of “lifting up the head.”

likuteitorah.com/likkutei-torah/nasso/ 25



LIKKUTEI TORAH - PARSHAS NASSO - MAAMAR 2 RW1 57y 71N

LIKKUTEI TORAH - PARSHAS NASSO - MAAMAR 2

NW1 27y 9IN°2

An explanation of [the verse] “Take a count (Nasso)”
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An explanation of [the verse] “Take a count (Nasso).”

M2I737 7° N7 %3 13°°T R¥I77 OMAD °D [mat fwn 297] AT 981 7770 11110 IR WIpn 2N man 2
A T apmnn T

Now, it is written, “The Sanctuary, Ado-nai, that Your hands established.” And the Ramaz explains,
[in] Parshas Pinchas, folio 221, that this means three hands: the great hand, the strong hand, the
uplifted hand,
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which are what establish the Sanctuary and the Mishkan, so that there can be a descent and draw-
ing down of the Infinite Light (Or Ein Sof), blessed be He, from the World of Atzilus (Emanation) to
Beriah, Yetzirah and Asiyah; for this is the matter of the Mishkan and the Sanctuary, as is written in
Sefer Shel Beinonim (Tanya), chapter 53.

131 7RI PPRA WO DOWTINMY 2123 YRy Onw Y7022 0PR IR TIOWCW O°3°2 1NV IR NnKa M 3
59¥RNT 7237 D95 1Y PR 972 PR MW NIDIERA 7172 DOYRAIN MPANT (e BT 0192 1d
L7777 93399 [ 50] 170 1AM 172 07K

Yet in truth there is no comparison between them, that the Infinite Light (Or Ein Sof) should dwell
in Beriah, Yetzirah and Asiyah, which are bounded and newly brought into being as something
from nothing. And so too, for there to be a revelation from the Emanator, blessed be He, in Atzilus:
for Atzilus too bears no comparison at all to the Emanator, the Infinite One (Ein Sof), blessed be He.
All this is “Your hands established.”
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And see what is written about this on [the verse] “The eyes of all look to You with hope,” etc., “You

open Your hands”:
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that is, one must make a vessel in the soul that can receive the revelation of the Infinite Light. And
see what is written about this also in Torah Ohr, Parshas Mishpatim, in the discourse beginning
“None shall miscarry or be barren,” on the matter of “the cup of salvations,” etc. (And see about
this in Emek HaMelech, Shaar 6, end of chapter 66, and Shaar 14, chapter 85.)
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And because the making of this vessel is through the level of Gevurah (restraint), as in the matter
of “A person should always stir up his good inclination against his evil inclination,” therefore this

is the matter of the three Levites.
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And in the Gemara, the first chapter of Kesubos, folio 5, end of side a: Bar Kappara expounded:
Greater are the works of the righteous than the work of heaven and earth; for of the work of heaven
and earth it is written, “My hand, too, founded the earth, and My right hand spanned the heavens”
(Isaiah, chapter 48),
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that is, one hand for one work, as our Sages, of blessed memory, said: “He stretched out His left
hand and created the earth; He stretched out His right hand and created the heavens”; whereas of
the work of the hands of the righteous it is written, “The foundation for Your dwelling that You,

Havayah, have made; the Sanctuary, Ado-nai, that Your hands established.”
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That is, even in one work, namely the Holy Temple, it writes two hands. So Tosafos explain there;
and it is also cited in Rashi’s commentary on the Chumash (Parshas Beshalach, 15:17).
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And see the Maharsha on Kesubos there, in the Chiddushei Aggados, the explanation that in the
work of heaven and earth the two hands, which are Chesed (kindness) and Gevurah, had not yet
been joined together; rather, “The heavens are heavens unto Havayah,” etc.; but through the work

of the righteous they join the two levels together, etc.;
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and that this is why the Mishkan was made through Betzalel and Oholiav: for Betzalel is “in the
shadow of E-1” (betzel E-1), “The kindness of E-1 [endures] all the day,” and Oholiav, of the tribe of
Dan, is from the level of Gevurah, etc.; that is, to join the attribute of Gevurah to Chesed and com-

passion, etc. See there.
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And his words accord with what is written in the Midrash Rabbah, Va’era, chapter 12, on [the verse]

“Whatever Havayah desired He has done, in the heavens and on the earth,” etc. See there.
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And the explanation of the matter: the heavens are the level of the encompassing [lights| (makifim),
that is, the level of the light that encompasses all worlds (sovev kol almin). And this is [the meaning
of] “And My right hand spanned the heavens”: “Your right hand, Havayah, is glorious in power”;
this is the power of the Infinite Light (Or Ein Sof), blessed be He, which is without limit, etc.
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But the level of earth, which is the level of the light that fills all worlds (memalei kol almin), “Your
kingship is a kingship over all worlds” (as is written in the discourse beginning “And the number of
the children of Israel shall be”), receives from the level of His left hand, in the manner of “He said

to His world, ‘Enough!’” etc., so that everything should be in a state of limit and end.
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(And see on the matter of “My hand, too,” etc., “and My right hand,” etc., in Chagigah, chapter 2,

folio 12a; Menachos, folio 36, end of side b; the Midrash Rabbah, Bereishis, end of chapter 1;
Bechukosai, chapter 36;
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in Eichah, folio 68a, in the passage beginning “It once happened with Miriam the daughter of
Nachtom”; the Zohar, Part I, folio 30a; Part II, folio 20a; Parshas Bo, folio 37a; Yisro, folio 83b; Part
III, Pinchas, folio 247a.)
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But through the work of the righteous they join the two hands; that is, they draw down the revela-
tion of the light from the level of sovev kol almin into the level of memalei kol almin. And the vessel

for this revelation is the matter of the Sanctuary of G-d,
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which is the vessel in which there is to be the revelation of the supernal holiness, sovev kol almin.
And it is the level of Zion (see the Midrash Rabbah, beginning of Parshas Kedoshim; the Zohar,

Part I1I, end of Parshas Haazinu, folio 296b; and Me’orei Or, the letter mem, end of section 89).
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And this is [the meaning of] “Your hands established.” And this is also [the meaning of] what our
Sages, of blessed memory, said (in Sanhedrin, chapter Chelek, folio 92a, and in Berachos, chapter

5, folio 33a): “Great is the Sanctuary, for it was placed between two letters, as it is said, ‘You have

9

made, Havayah; the Sanctuary, Ado-nai,’” etc.
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That is, it joins the two Names, Havayah [and] Ado-nai, which are sovev kol almin and memalei kol
almin, which are the root of Chesed (kindness) and Gevurah (restraint), etc.
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And in the Zohar, Part 111, Shelach, folio 161b, it explains “the Sanctuary, Ado-nai” along the lines
of “And now, let the power of Ado-nai be great,” etc. See there. And see what is written below, in

Parshas Shelach, on [the verse| “And now, let the power be great.”
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Now, koach (“power”) is also twice yad (“hand”): that is, the joining of two levels of “hand” so that
they become one, in the manner of “Your right hand, Havayah, is glorious in power (koach).”
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And this is also the matter of “Great is knowledge (de’ah), for it was placed between two letters”; for
“And I will meet with you there” (venoadti) has the letters of venodati (“and I will be known”),
[showing] that the joining is through Daas (knowledge). And see what is written in the discourse be-

ginning “In the wilderness of Sinai, in the Tent of Meeting.”
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And this is also the matter of the three hands. Even though in the Gemara only two hands are men-
tioned, which are Chesed (kindness) and Gevurah (restraint), [there are three|, because what joins
the two levels together is Tiferes (beauty), the middle line, which joins Chesed and Gevurah so that
they become one.
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And it is the matter of Daas, which joins Chochmah (wisdom) and Binah (understanding), as in the
matter of “This time [he] will be joined,” as [will be explained] below.
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And this is because its root is above the two levels and rises up to Keser (the Crown) (and see what
is written in Iggeres HaKodesh on [the verse] “And the work of charity shall be peace”).
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That is: for the light that encompasses all worlds (sovev kol almin) to be drawn down into the light
that fills all worlds (memalei kol almin), it must be through a drawing down from the very Infinite
Light (Or Ein Sof), blessed be He, which is above even the level of sovev kol almin, etc. And this is
the matter of the uplifted hand.
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And [it is] as in the matter of “For He is exalted, exalted,” etc. And see what is written in Torah Ohr,
Parshas Beshalach, at the end of the discourse beginning “I will sing to Havayah”; and on Megillas
Esther, at the end of the discourse beginning “To become intoxicated on Purim,” on “For a hand is
on the throne of Yah,” etc. See there.
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And with this [the following] will be resolved: for seemingly the answer is still not sufficient, [name-
ly] what Tosafos wrote in Kesubos there: “But in the work of the righteous, in one work, such as the
Holy Temple, it writes two hands”; end of quote.
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For one can raise a difficulty against this: it is explained in the Midrash Rabbah (Nasso, chapter 12,
folio 249, column c) on [the verse| “On the day that Moshe finished setting up the Mishkan”:
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“the Mishkan,” that it is equivalent to the world, etc. How so? It is written, “In the beginning G-d
created the heavens,” etc.,
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and it is written, “Who stretches out the heavens like a curtain” (Psalms 104); and of the Mishkan it
is written, “And you shall make curtains of goats’ hair for a tent,” etc. See there at length.
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And since this is so, that the curtains of the Mishkan are like the level of heaven, and the other
things in the Mishkan are like the things that are on earth (see there in the Midrash),
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then, even though of the Mishkan it writes two hands, this is not two hands in one thing, but rather

the two hands that are in the world, since in the Mishkan there is also heaven and the level of earth.
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If so, the two hands of “Your hands,” written of the Sanctuary, are the right [hand] for the level of
heaven, which is the curtains of the Mishkan, and the level of the left [hand] for the level of earth
that is in the Mishkan.
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So in what way are the works of the righteous greater than the work of heaven and earth? Rather,

perforce we must say that the main explanation is that in the Sanctuary the two levels of the hands,

as it were, were truly joined and became one;
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that is, the drawing down and revelation of the light that encompasses all worlds (sovev kol almin),
which is called “right,” into the level of the light that fills all worlds (memalei kol almin), which is

called “left,” as it is said, “You are mighty forever, Ado-nai.”
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And it is written, “They shall speak of the glory of Your kingship and tell of Your might”: for the lev-
el of His kingship (Malchus), which is the light that fills all worlds (memalei kol almin), to come
about is through gevuros (restraints) and contractions (tzimtzumim), etc.
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But through the work of the righteous they draw down the revelation of the very Name Havayah
into the Name Ado-nai, as it is written, “And Havayah is in His holy Temple (heichal)”: heichal has
the numerical value of Ado-nai, etc. Therefore in the Sanctuary they would pronounce the Name as

it is written, whereas in the provinces [they said it] by its substitute name.
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And this joining of His two hands, as it were, is through the level of the uplifted hand, etc.; for this

level is the drawing down of the revelation in the inner dimension (pnimiyus).
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(And see further on the matter of “You will bring them,” etc., “the foundation for Your dwelling,”
etc., in Kesubos, chapter 5, folio 62b; Bava Basra, chapter 8, folio 119b; in Avos, at the end of the
chapter “The Sages taught”; the Jerusalem Talmud, Berachos, chapter 4, on the Mishnah “He
should direct his heart toward the Holy of Holies”; the Midrash Rabbah, Tetzaveh, chapter 38, folio
134b;
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Bamidbar, chapter 4, folio 217b; Nasso, chapter 12, folio 249c; in Shir HaShirim Rabbah, folio 25a,
at the end of [the passage on] “Like the tower of David”; and in the Pesichta of Eichah, the passage
beginning “Rabbi Yitzchak opened: ‘Because you did not serve’”; and in Shir HaShirim Rabbah, at

the end of [the passage on] “He made its pillars of silver,” folio 22b;
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the Zohar, Part I, Vayeshev, folio 183, end of side a; Parshas Pinchas, folio 221a. And on the matter
of the three hands: Parshas Eikev, folio 272, end of side b, and in the Ramaz’s commentary there.
And see what is written on [the verse]| “Lift up your hands [in] holiness,” in the discourse beginning

“Go out and gaze.”)
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Summary. The matter of “the Sanctuary, Ado-nai”: the Arizal, of blessed memory, explains that it is
the matter of making the vessel to receive the revelation of the Infinite Light (Or Ein Sof); and this

is through “Your hands.”
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And in the Gemara it is also explained that in the making of the Sanctuary two hands, as it were,
were joined, which are the light that encompasses all worlds (sovev kol almin) and the light that fills
all worlds (memalei kol almin). And the joining of Chesed (kindness) and Gevurah (restraint) is
through the middle line, Daas (knowledge) [and] Tiferes (beauty), etc. And this is the matter of the
three hands: the great hand, the strong hand, the uplifted hand.
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2. Now, the three hands are three levels: contraction (tzimtzum), expansion and drawing down.

(For contraction, expansion and drawing down are the three levels of the yud, hei and vav of the
Name Havayah;
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therefore they are what establish the Sanctuary of G-d, which is the final hei of the Name Havayah.
And this is also the matter of the three times “holy,” until it is drawn down to be “the whole earth is
full of His glory,” as is written in the discourse beginning “Sing and rejoice,” and in the explana-

tion on [the verse] “And I shall be sanctified.”
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But the connection of the three levels mentioned above to the matter of the three hands may be ex-
plained according to what the Ramaz writes on Parshas Eikev there: that yad (“hand”) means the
four letters of the Name Havayah and the filling of the Name Havayah, which is ten letters; and
there are three fillings, [the Names] Av (72), Sag (63) [and] Mah (45); these are the three hands.
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And it is known that the Name Av is in Chochmah (wisdom), which is the yud of the Name; the
Name Sag in Binah (understanding), which is the first hei of the Name; and the Name Mah in Z’eir
Anpin (the emotive attributes), which is the vav, etc.) And these are the very levels of the three

Levites who carried the Mishkan: Gershon, Kehas and Merari.
0°13 WS 17 2NT9Y 99 29X SWOR MDY TINK MNP DR IRD 7790 9RO 199
Therefore, when Leah bore Levi, she said, “This time my husband will be joined to me, for I have
borne him three sons”
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(and see what is written about this in Parshas Vayechi, on [the verse] “Yehudah, you,” and in
Parshas Vayetzei, in the discourse beginning “And Lavan had two daughters”); for Leah is the
mother of the sons, who are the six extremities (vav ketzavos) of Atzilus: Reuven is Chesed (kind-

ness), etc.;
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and Leabh is the level of thought, the outer dimension (chitzoniyus) of Binah, which is the mother
and source of the six emotive attributes (middos), all of which spread forth and are born through
thought. And see what is written in the discourse beginning “These are the accounts of the

Mishkan,” on the meaning of “Who created these.”

,970 KX 11372 1°°91 10 193172’ 0w 0 IRD 191740 ow 1nn

And this is [the meaning of| “the name of the elder (hagedolah) was Leah”: that is, the name of the
great hei (hei gedolah), etc. And see the Midrash Rabbah, Vayetzei, chapter 70.
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And the meaning of “my husband will be joined to me”: the matter is that the root of the essential
coming into being of all the worlds, Atzilus, Beriah, Yetzirah and Asiyah, is from the level of
thought, that is, what arose in thought before Him, may He be blessed, [that] “there is no king with-
out a people,”
nIPLANT SvIe 55 Oy MR P35 IXT211 DWONWI DRI R LT200N 11 TI9RR RIR INRNN
[1Pwy 7970 AR012 MR Y7OIR
as in the saying, “I shall reign.” From this one thought all the worlds descended in a chain (hishtal-
shelus) and were created, with all the details of the division of Atzilus, Beriah, Yetzirah and Asiyah.
wa% NIRA 91 7 PR P 07 1T 19K RIX 113717 1000 1 NRRA IR
But in truth, that He should have a will, “I shall reign,” is also only as it is written, “Havayah reigns;
He is clothed in majesty”:
21now Aem] PPRRDY W27 SN2 P71 RIT I9YRD 97RWH 10 NRRA 1127 770 071 W2 790 110 11RY
2y

that is, it is not like a king of flesh and blood, to whom will truly applies, etc.; whereas Above it is
only the level of a garment, as was explained above.
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Therefore, in order that there be a drawing down of the supernal will, blessed be He, into this level
of thought, Leah said and asked for this: “This time my husband will be joined to me,” that there be
areal joining of the Infinite One (Ein Sof), blessed be He, with this thought.

SWOR RPN RITT D172 179 WX M9 137

And this is “my husband (ishi) will be joined,” along the lines of “On that day you will call [Me] ‘my
husband’ (ishi).”
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And see what is written about this at the end of the discourse beginning “And if a woman vows”;
also, that Yaakov is “the middle bar” that “runs from end to end,” which is the joining and drawing
down of the Infinite Light (Or Ein Sof), blessed be He, into the worlds. (And see what is written

about this in Parshas Tzav.)

"5 12 27y KPYT BYD 110

And this is [the meaning of]| “this time”: specifically through the level of Levi.
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As is written in the Midrash Rabbah, Vayetzei, chapter 71, on [the verse| “Therefore she called his

name Levi”: “Levi: this one is destined to accompany (lalvos) the children to their Father in

heaven.” And see about this in the Zohar, Part II, Shemos, folio 19a; Mishpatim, folio 104a.
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According to this, the root of the level of Levi is Daas (knowledge), which is what joins Chochmah

(wisdom) and Binah (understanding), and likewise Tiferes (beauty), which joins Chesed (kindness)
and Gevurah (restraint).
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And so there is an explanation in the Pardes, in Erchei HaKinuyim, under the entry “Levi,” based
on the statement of the Zohar, Part III, Parshas Shelach (folio 174a), and in Parshas Shemos (folio
11, end of side b), explaining “And a man of the house of Levi went”: “the place of supernal
Chochmah and that river are joined together as one and never part,” etc.; as it is written, “This

Leviathan You formed,” etc. See there.
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And in the Mikdash Melech on Parshas Shemos there, in the name of Rabbi Chaim Vital: that it ac-

companies constantly, etc.
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And as is written in Pri Etz Chaim, Shaar Kerias Shema, chapter 6: that the union of Chochmah

(wisdom) and Binah (understanding) is constant and never ceases, for if it were to cease for one

moment, all the worlds would cease [to exist].
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For the chain of descending worlds (hishtalshelus) and the coming into being from nothing to
something must be constant, as is written in Sefer Shel Beinonim, Part II; and not only from noth-
ing to physical something, but even [to] spiritual [things].
D11°2 [7n] 7177 11D 1AOM R¥AN 1°R1 MRIMA °D (73221 neon] 2”91 TIA° 1239 30N
And this is the matter of the union of Chochmah and Binah: for “Chochmah is found from nothing
(ayin),” and Chochmah is koach mah (“the power of ‘what’”), self-nullification (bittul).
DR NAARY 7772 12NNKRY D2 71 Wnyl nnRdna ROX 71710 07K TN R 131?1
Therefore the Infinite Light (Or Ein Sof) rests only in Chochmah. (And see what is written about this
in Parshas Va’eschanan, in the discourse beginning “And you shall love.”)
52 11 11°22 Nwabnn 7Rom anana Mwatnan v’y RPR 07K IR T 119K 1713033 17°5K)
Rl el PRI A2WNIAN 11997 72021 fnon] 2790 710 W° °P 11°2

And even in Binah the Infinite Light rests only through being enclothed in Chochmah, and
Chochmah is enclothed in Binah. That is, Binah is called “something” (yesh), and the union of
Chochmah and Binah is the drawing down from nothing to something, etc.

TMOMT PR DUa1 5951 111°27 WO 53 [nra anon] 2710 7Y 11900 T TN, WRn 9970 T oW BU

And this drawing down must be truly constant. And this union is through Chochmah (wisdom) and
Binah (understanding): for the “something” of Binah is included and nullified in the “nothing” of
Chochmabh.
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And there the “something” is not separate, G-d forbid; but through this it is a source for the flow

from nothing to actual something, as it is written, “And a river goes out from Eden,” etc., “and

from there it divides,” etc.
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Therefore the union of Chochmah and Binah is called “the house of Levi,” “my husband will be

joined to me,” for “they never part”; which is not so with the union of Tiferes (beauty) and Malchus

(sovereignty), which are joined [only]| at times.
%70 wWRIY KXW 1TYNR KX 01 N2 90N S55whn NIT°AN2 NY2 RO TAwnnRT 27Ty RIM
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And it is, by way of analogy, [like this]: thought flows constantly from the intellect, and this is the
level of “And a river goes out from Eden,” which goes out and flows constantly; whereas the draw-
ing down into speech is at times: “a time to be silent and a time to speak” (and see what is written

about this in the explanation on [the verse] “This mound is witness”).
M2 RITY M7 779 07792 59T RPOT MR Uy OYDI (b vow] PP 7200 LMP0 Oyan Urh IR
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But as for what is written, “This time [he] will be joined”: besides that “this time” may be explained

[as] specifically through Levi, as the Pardes explains under the entry “Levi,” that he is the level of
Daas (knowledge), which joins and unites Chochmah and Binah,
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there is this further [point]: although the union of Chochmah and Binah is constant, the inner
union of Chochmah and Binah is not constant; rather, for this there is need of an elevation of

mayin nukvin (feminine waters), as is written in Pri Etz Chaim there and in chapter 11.

QwT 1°77 °3W2 7INA W’W?Jﬂ'? 19117 °3w2 TNy 172y (179 132] 722 31171171°3% [23n0w 1nm] @

And this is [the meaning of] what is written, “And He placed him in the Garden of Eden to work it

and to guard it,” with two letters hei: to draw down the light into the two letters hei of the Name.
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And although even without this “a river goes out,” etc., constantly, “whose waters never cease,”

this is only according to the measure allotted to give life to the worlds; but there must be “to work

it,” to draw down an addition and increase of light, etc. And this is “This time [he] will be joined,”

etc.;

1°3¥ 9711 12 31 1awnn *°na2 7”2 11’537:'! 1189 nownn 71w SWOR m9° 92 HOy% RN 10 1N

20T °1R°1D TIN® DODOWNN RPYYT 1YW TARD [woi nivvon?) 7on% ynw nxpT) w’PT WK P08
.[13°21 7nonT]

and this is what was explained above on the meaning of “my husband will be joined”: that there be
a drawing down of the supernal will, blessed be He, into this level of thought, etc. And this is the
matter of the first verse of the Shema, to give over one’s soul (mesirus nefesh) in [the word] “One,”

for specifically through this the inner union of Chochmah and Binah is drawn down.

L7321 mon] 37T TR 9AMAY 13991 1392 93977 RIT LRI 190 7237 wUn0Y 190 NTIaY 97 I

And this is also the service of the Levite, as it is written, “And the Levite, he (hu) shall perform the
service.” “He” (hu) is Binah (understanding); that is, he joins and unites Chochmah (wisdom) and
Binah.

.]ﬂ"l’? 173y M5T M WPRO RIT M 171N

And this matter is as is written in the Zohar, that Levi is related to Leviathan.

qWn1 MIYNT PINWT AT 03 PR 1992 wITTa 1702 ORI 137 12 pwD NA%Y ANt o
(PR7W" %32 NX 1% B”Y DMAD D3 R¥A2 W7ndY) w1 2I0°an

And the meaning of “This Leviathan You formed to play with” is explained in the Siddur, in the dis-
course on the blessing of the zimun; and also, laughter and delight (taanug) are drawn from the
nullification of the “something” (bittul hayesh) (as is written elsewhere, in Parshas Pinchas, on [the

verse| “Command the children of Israel”);
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and the reason the nullification of the “something” is called Leviathan is, as mentioned above, that
Levi and Leviathan are an expression of the joining and uniting of the “something” with the “noth-

ing,” which is the matter of the union of Chochmah and Binah.
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And likewise from below upward: that is, that the “something” is nullified in the “nothing”; and
this is the level of Leviathan and “the fish of the sea.”
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As is written elsewhere, in Parshas Beshalach, on [the verse] “Then Moshe sang,” on the matter of
the difference between dry land and sea: that the creatures in the sea are not visible outside, etc.,
which is the level of the “something” truly nullified in the “nothing”; whereas with the creatures on
dry land, the “something” is a separate thing, etc. And see there, that this is precisely the level of

the Levites; that is, because Levi is the level of Leviathan.
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And this is also the level of Moshe, of whom it is said, “And what are we”; that is, because “I drew
him out of the water.” And of this it is said, “And a man of the house of Levi went,” etc., “and she
conceived and bore,” etc.: the meaning of “a man (ish) of the house of Levi” is as in the matter of
“This time my husband (ishi) will be joined.”
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And along these lines is the level of giving over one’s soul (mesirus nefesh) in [the word] “One”: to
become nullified in the Infinite Light (Or Ein Sof), blessed be He; and through this the inner union

is drawn down from nothing to something, etc.

likuteitorah.com/likkutei-torah/nasso/ 42

15



LIKKUTEI TORAH - PARSHAS NASSO - MAAMAR 2 RW1 57y 71N

TPwNIR RIT TP I PV R [ynv nxerpaw] WPPAY [xeoxd xaxT] RPIRT OR°10 TINCT N°9ON mIM
LTV IS NIR (k3 paax yto] D 1°mmn

Now, the purpose of the inner union of Abba and Imma (Chochmah and Binah) in the Shema,
which is the matter of the union of yud-hei, is to draw down intellect (mochin) to Z’eir Anpin (the

emotive attributes) and Nukva (Malchus), so that there be the union of vav-hei.
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That is, that likewise in Z’eir Anpin and Nukva there be the union and joining mentioned above;
and this is the drawing down from the light that encompasses all worlds (sovev kol almin) into the
light that fills all worlds (memalei kol almin) in Beriah, for Malchus is the source of Beriah, Yetzirah

and Asiyah.
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And this is what is written in the Zohar, Parshas Korach (folio 178b), on [the verse] “And the Levite,
he shall perform the service”: “As it says, ‘For Havayah, He is Elokim’”: meaning, to join Z’eir
Anpin and Nukva together, which are called Havayah [and] Elokim, as is written in the Mikdash

Melech there. And the service of the Levite is to draw down this accompaniment and joining.
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And this is also [the meaning of] what is written, “And a man of the house of Levi went and took a
daughter of Levi”: she is the level of Malchus, which is called “a daughter of Levi” because Abba
and Imma prepared her, etc. And in the Zohar, Mishpatim, at the beginning of folio 104a: “Levi is

the joining of all.”
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And this drawing down is through “and you shall speak of them,” in words of Torah. And see what is
written elsewhere on [the verse]| “the service of the Levites under the hand of Isamar,” etc.: Isamar
is an expression of itmar (“it was said”) in the Gemara; “Then those who fear Havayah spoke [with

9, ¢

one another]”; “I am the Mishnah that speaks in your mouth.”
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And through this the accompaniment and joining mentioned above are drawn down also into Z’eir
Anpin (the emotive attributes) and Nukva (Malchus); that is, through first [having] self-sacrifice
(mesirus nefesh) in [the word] “One” in the Shema, etc. (And see what is written in Parshas Acharei,
in the discourse beginning “For on this day He shall make atonement,” on the meaning and matter
of “and you shall speak of them,” etc.; see there at length.)
TN OY 1390 T P02 Tunb o) '\’W?ﬁﬂb NNnwa°a T’bTNT N1 9111 173923 9N°wn 01 12 9N
el
And this is “I drew him out of the water,” and as in the matter of “the fish of the sea that go onto dry
land”: to draw down this self-nullification (bittul) also below; and this is through the Torah, etc.
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And this is the matter of “the Sanctuary, Ado-nai, that Your hands established,” as is written on [the
verse| “And you shall revere My Sanctuary,” that this is the level of the Torah.
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And see the Likkutei Torah of the Arizal on Zechariah, on [the verse] “On that day there shall be”:
that in the time to come the level of vav-hei, which are Z’eir Anpin and Nukva, will also be at the
level of yud-hei, “two companions,” etc.
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And this is what is written in the Zohar, Part I, Vayeshev, folio 183, end of side b: “for the Mother
was joined with the Daughter and they became as one.”
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And see what is written at the end of the discourse beginning “Sing and rejoice, daughter [of Zion],”
and see what is written on the Zohar, Parshas Shelach, folio 171a, on [the verse] “And it shall be on
that day that living waters shall go out from Jerusalem,” etc. And see further on the matter of the
Levites in the Zohar, Part II, Shemos, folio 18b.
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Now, in most places the implication is that the Levites are from the level of Gevurah (restraint), as
iswritten in the Pardes there, under the entry “Levi.”
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And in Me’orei Or, the letter lamed, section 14: “Levi, in Binah (understanding) or in Gevurah; and
what seems closest to me: every right line is Kohen and every left line is Levi, etc.; and there are
three kinds of gevuros, and therefore there are three families, Kehas, Gershon and Merari”; end of

quote.
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And it is possible to reconcile the two views, that the Levites are from the level of Daas (knowledge)

and also from the level of Gevurah (restraint): for Daas includes Chesed (kindness) and Gevurah,
and in it are the five Chasadim and the five Gevuros.
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And it may be said that the root of the Levites is from the crown of Gevurah (itra degevurah) within
Daas. And so the Ramaz explains at the end of Parshas Korach, except that he, of blessed memory,
explains this of the level of Kehas.
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And see what is written on [the verse] “And Korach son of Yitzhar took,” and see what is written in
the discourse beginning “I will rejoice greatly,” etc., “my soul shall exult,” etc.: that on Rosh
HaShanabh it is the level of “His left hand beneath my head,” etc.
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And it will be further understood, regarding “This time [he] will be joined,” according to what is
written in the Zohar, Part I, Chayei Sarah (folio 133a): “Once she has been placed,” etc.
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And this is the matter of the three Levites, Kehas, Gershon and Merari: that through Gershon and
Merari “she is placed between the two arms,” the great hand and the strong hand; and Kehas is the

one who draws down the higher union. And this is “Your hands established.”
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(And see further on the matter of “And the Levite, he shall perform the service” in the Zohar, Part
I11, folio 171a and folio 183b; Part II, folio 114a. And see further in the Zohar, Parshas Pinchas, folio
250b, on [the verse] “And a man of the house of Levi went,” etc.;
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and see the Ramaz’s commentary at the end of Parshas Korach, and in Parshas Behaaloscha, on fo-
lio 151b, on [the verse| “Take the Levites,” etc.; and just before it, on folio 150, on [the verse] “I have
surely built You a house of habitation,” concerning “the Sanctuary, Ado-nai, that Your hands estab-
lished.” And see the Likkutei Torah of the Arizal at the beginning of Ezekiel, cited in Sefer Shel
Beinonim, chapter fifty.)
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Summary. The three hands are contraction (tzimtzum), expansion and drawing down, for the
building of the lower hei.
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And this is the matter of “This time my husband will be joined”; “You will call [Me]| ‘my husband’”:
that it be drawn into the level of the great hei, Leah, the level of thought. And according to this,
Levi is the level of Daas (knowledge), which joins Chochmah (wisdom) and Binah (understanding),

nothing and something.
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“And He placed him in the Garden of Eden to work it,” and to draw down additional light; and this

is through the nullification (bittul) of the “something” into the “nothing,” which is the matter of

Levi, “to accompany the children to their Father in heaven.”
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“This Leviathan You formed to play with,” and as in the matter of “the fish of the sea.” And through
this the union of yud-hei is drawn down, and afterwards the level of vav-hei is drawn down; and

this is through occupation in Torah.

1PRAY WrRI PRAWT P 7Y YN 12000 TINAW ORAWT PR O 077 Yawn Mmpnn 239
:(*19 0197 NTI2Y 10 1WA PTIP AP 92 wrnYY) (AW WRA 11 11 10 2wRI? NN

And in most places the implication is that the Levites are from the left line, for the union and join-
ing is aroused through the left line, as it is written, “His left hand beneath my head,” etc.; and this
is the matter of Rosh HaShanah. (And see what is written in Parshas “These are the accounts of the

Mishkan,” etc., [on] “the service of the Levites,” etc.)
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3. Now, these three Levites carried the Mishkan in the wilderness. And the whole intent was this:
the wilderness is the place and dwelling where the external forces draw their nurture; therefore no

grain or plants grow there.
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Therefore it was specifically there that they carried the Mishkan, [through] forty-two journeys, cor-
responding to the Name of forty-two [letters] of Ana Bechoach, in order to subdue them and to re-
move the concealing darkness; and through this there could afterwards be a revelation of

G-dliness, so that there be the level of “my husband will be joined to me.”
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And they would draw down a revelation of G-dliness, both from the Emanator, blessed be He, into
Atzilus, and from Atzilus to Beriah, Yetzirah and Asiyah; for through their arousal they would
arouse [a response] from Above as well, that He be enclothed in the thought “I shall reign,” etc. And

see what is written at the end of the discourse beginning “These are the accounts of the Mishkan.”
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Now, it is known that there are world, year and soul (olam, shanah, nefesh), whose initials spell

ashan (“smoke”); and if so, everything that exists in the world exists in particular in the soul of the

person himself (and through the service in the soul the revelation will be drawn down in the world

in the time to come);
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that is, just as in the Mishkan there were, in general, three levels, the vessels of the Mishkan, the

boards of the Mishkan and the curtains of the Mishkan, so these levels exist in a person’s soul.
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The brain, the heart and the liver, etc., are like the vessels that were in the Mishkan, the ark and the
ark-cover, the inner altar, the outer altar, etc. (and see what is written in the discourse beginning
“And you shall draw water”); and the bones are the limbs and outer vessels, like the boards of the
Mishkan.
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And skin and flesh are the level of garments, as it is written, “With skin and flesh You clothed me,”
and their root is from the level of the encompassing [lights| (makifim); and this is like the matter of

the curtains over the Mishkan, linen and purple wool and tachash skins, etc.
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(In another version: these three levels are lights, vessels and garments; for in the brain, heart and

liver are enclothed nefesh, ruach and neshamah, which are lights, and this is the matter of the ark

and the menorah, etc.;
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and the bones and the outer limbs, and likewise the boards in the Mishkan, are vessels, etc.; and

skin and flesh are garments, and likewise the curtains of the Mishkan. And it all comes to the same

thing, for the lights are enclothed in the inner vessels.)
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And to understand all these levels in [divine] service: it is stated in the Midrash and in the Zohar,
Terumabh, folio 170a, on [the verse] “And you shall make the boards for the Mishkan of acacia wood,
standing,” etc.: “Seraphim standing above Him,” etc.
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And the meaning of “standing” is along the lines of the saying of our Sages, of blessed memory, in
Berachos, chapter 3, folio 22a, on [the verse] “And you shall make them known to your children,”
etc., “the day that you stood before Havayah your G-d at Chorev”;
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and they explained: just as there [it was] in dread and awe, so here [it must be| in dread and awe.
Thus the level of standing is dread and awe.
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And the matter is as our Sages, of blessed memory, said (Sotah, chapter 7, folio 39a): “‘Standing’
means nothing but silence, as it is said, ‘And I waited, for they did not speak; for they stood and an-
swered no more’” (in Job, chapter 32, [verse] 16).
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This silence is the level of self-nullification (bittul): that out of dread and awe one stands and is
silent from all his own desires.
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And this is the matter of the nullification of will: “And beside You I desire nothing on earth,” that is,
that at any rate he should have no other will that is not for G-d, may He be blessed.
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And this is the beginning of the service: “With this shall Aharon come into the Sanctuary,” that is,
the start of the service is at the level of the lower awe (yirah tata’ah), and from this is drawn the lev-
el of standing mentioned above. And see on the matter of “standing” in the Zohar, Part III, at the

beginning of Parshas Va’eschanan, and in Parshas Tetzaveh, folio 183a.
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Only afterwards [comes] “And I will grant you to walk among those who stand”; and this is the level
of the curtains in the Mishkan, which were over the standing boards; for the curtains were of blue
wool (techeles) and purple wool, and techeles is an expression of the soul’s expiring (kelos hane-

fesh) in the level of love.
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And “tachash skins”: Targum Onkelos [renders it] sasgona, for it rejoices (sas) in many colors
(gavnin), as is stated in Shabbos, chapter 2, folio 28a; that is, six colors, which are the six supernal
attributes (middos) that come after the level of “acacia wood, standing”; and this is the level of

“And I will grant you to walk among those who stand.”
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Now, the ark and the ark-cover are the inner vessels, for the Torah lay in the ark, and “the Torah

comes forth from Chochmah (wisdom)”; and the revelation of the Infinite Light (Or Ein Sof),

blessed be He, as an inner light is specifically in Chochmabh.
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That is: the Infinite Light, blessed be He, is the light that encompasses all worlds (sovev kol almin),
and the light and revelation cannot be at the level of inner light except only at the level of

Chochmah alone.
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Only, in the ark it was covered, and its revelation was in the menorah, as it is written, “and the
Torah is light” (for it is written, “and the Torah of kindness is on her tongue,” and it is written,
“from His right hand, a fiery law,” etc.; and see what is written about this in the discourse begin-
ning “And Moshe assembled”).
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And “through Chochmah they are refined”: for through the Torah all the refinements (beirurim)
are accomplished, through the positive and the prohibitive commandments: to refine the good and
raise it up through the positive commandments, and to eradicate the evil through the prohibitive

commandments. And the main refinement is specifically through the inner vessels,
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that is, the altar, on which they would bring the offerings, while the waste was pushed outside; and
this is what is written, “And he shall take the ashes out,” for they would take them outside, that is, to

give a place for the external forces to draw nurture from the waste
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(and even in the waste itself there is still a refinement, and this is what is written first, “And he shall
lift up the ashes,” etc., and afterwards “And he shall take the ashes out”; and the matter of the lift-
ing of the ashes is explained elsewhere); but the inner core of the 288 sparks was refined and ab-

sorbed into G-dliness.
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Therefore the sons of Kehas carried the inner vessels, for [Kehas| is from the expression “and to
him shall be the gathering (yikhas) of peoples,” an expression of gathering, as Rashi explains; that

is, in him and through him the 288 sparks are gathered and assembled, to be absorbed above.
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Therefore [Kehas] is called “the uplifted hand,” for he lifts and raises the sparks from the very low-
est depths up to the very highest heights.
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And likewise in a person, the main refinement is in the inner vessels, the brain, the heart and the
liver: for the food enters the stomach and is refined there, and then the waste is pushed outside,
and the choicest part rises to the liver and heart and becomes blood there, and from the heart it ris-

es to the brain and there becomes life-force (chayus) for the soul
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(and see what is written about this in the discourse beginning “I sleep, but my heart is awake,” and
see the Zohar, Part III, Parshas Shelach, folio 161b); and when he prays and studies with the

strength of this life-force, the life-force is absorbed into G-dliness.
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Summary. The matter that the three families of Levites carried the Mishkan: that there is the level
of the Mishkan in the soul: the inner organs, the brain, heart and liver, are like the vessels of the
Mishkan; the bones are the level of the boards of the Mishkan; skin and flesh are like the curtains.
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And the matter of the bones, the level of the standing boards, is the level of awe and self-nullifica-
tion (bittul); and the curtains are the level of “walking among those who stand”; and the brain,

heart, etc., [are] occupation in Torah: “through Chochmah (wisdom) they are refined.”
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4. And this is also the matter of the myrrh (mor) that was in the incense, “myrrh and cassia,” etc.
(For the incense upon the inner altar is also a level of refinement, as is known, that the eleven
spices of the incense were to raise up and refine from the eleven crowns of impurity. And see the
Zohar, Part II, at the end of Parshas Vayakhel (folio 219a): “Come and see: what is the difference
between prayer and the act of the incense,” etc.;
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and in Zohar HaRakia there; and in the Ramaz at the end of Parshas Bo (on folio 40b), on the mat-
ter of the elevation and refinement that come through the incense; and in Parshas Korach (folio
177b); and in the Zohar, Part III, Parshas Tzav (folio 30b).
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And see what is written in the discourse beginning “This is the dedication of the altar,” and in the
discourse beginning “And you shall draw water,” and in the discourse beginning “See, the fra-

grance of my son.”)
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Now, from here on begins also the introduction to the explanation of the matter of Merari. The

main [place where] myrrh is written in the Torah is regarding the anointing oil: “And you, take for

yourself choice spices: pure myrrh (mor deror), five hundred [shekels].”
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And the matter is this: myrrh is a spice made from the congealed blood of a certain animal; so the
Geonim explain. And the Ramban wrote that others asked how the blood of an impure animal could
enter into the incense and the holy oil; and see there what he answered; and see the Tur, Orach
Chaim (section 216).
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And it is along the lines of “the blood is transformed and becomes milk”: that is, what is refined and
the evil transformed to good through iskafya and is’hapcha (subduing and transforming); and then
from this there becomes the level of “a pleasing fragrance” (re’ach nicho’ach), that is, an elevation
of mayin nukvin (feminine waters) to draw down the Infinite Light (Or Ein Sof), blessed be He, into

supernal Chochmah (wisdom);
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and just as a fragrance restores the soul, so that it shines in the intellect (mochin), Chochmah and
Binah (understanding), with greater intensity, so too, through the elevation of mayin nukvin from
the refinements accomplished below through a person’s service in iskafya and is’hapcha, it rises
as a fragrance, so that through this there be nicho’ach, gratification (nachas ruach), and a drawing

down from His essence and being, may He be blessed, into the level of Chochmah and Binah.
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For as He is in Himself, it says in the Tikkunei Zohar: “Wise, but not with a known wisdom; under-

standing, but not,” etc.
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Therefore, in order that there be a drawing down of the light into Chochmah and Binah, so that He
be called by the name “Wise” (with a known wisdom, which is the Chochmah of Atzilus, as is writ-
ten elsewhere, in the discourse beginning “Behold, [they are| one people,” etc., in Parshas Noach),
it must be through the incense, the level of fragrance and elevation from below upward, the myrrh,
etc.
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Through this they become bound and restore the soul, so that the light of His essence and being be
revealed, to add lights in Atzilus.
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And this is [why it is called] ketores, an expression of binding (kishur): “the bond of faith.” For the
Targum of “and she tied a scarlet [thread]| on his hand” is vekatres al yedeih. And this is along the
lines of what is written, “and his soul is bound up with his soul.”
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And so too of Yehonasan and David it is said, “And the soul of Yehonasan was bound up with the
soul of David, and Yonasan loved him as his own soul” (in I Samuel, chapter 18, [verse] 1).
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And this is along the lines of what is written, “Because he has desired Me,” etc. And see the Midrash

Rabbah, Vayishlach, chapter 80: “with three expressions of love,” etc.: “with cleaving, with desire,

and with delight,” etc. See there.
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And this is the matter of “and the hakshurim were Yaakov’s”: the meaning of hakshurim (“the
bound ones”) is that the holiness of the Infinite Light, blessed be He, was absorbed and bound into

their very core, like a peg that will not be moved
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(see about this in the Zohar, Part I, Vayetzei, folio 162b; and see what is written about this in the
discourse beginning “And if a woman vows,” and see what is written on [the verse] “And I shall be
sanctified among the children of Israel,” and in the discourse beginning “And you shall love,” etc.).
MMONI MPANM AOWRT N1AD 115507 AvnY aPynbn Pwnnd RIT Anwnn pwaw 107 m
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27
And the pure myrrh in the anointing oil is to draw down from above to below: that is, for there to
be a drawing down and revelation from Chochmah below, this is through the second myrrh, which
is in the anointing oil; [for] oil is the level of Chochmah (and see what is written in the discourse be-
ginning “I have come into My garden,” etc., “I have gathered My myrrh,” etc.;

[xnono xminn] 07920 RIT AAWNAT 12T (8°y v70 77) (R D 712 [nior awn 297 17097 D2 °0
and see the Ramaz’s commentary on the Zohar, Parshas Emor, folio 89a): that the anointing oil is
from Mocha Stima’ah (the hidden brain);

73 IANRT RORNAWT [x1von] VO WRT 27V U”PT 72 °D [xapcnn xoy12] WPYA2 [anow] POW VYN

,0°1917 NR NYT

and that this is what is written in the Raaya Mehemna, Parshas Behar, folio 109b: that it is from the
left side, of which it is said, “And you shall sanctify the Levites”;
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that is, from the level of the Gevurah (restraint) of Atik, which is enclothed in Mocha Stima’ah, from
which is drawn the level of “And you shall sanctify the Levites,” as the Ramaz writes further, in
Parshas Tisa, in his commentary on the Raaya Mehemna there, folio 188, at the beginning of side a.
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And this is the matter of what is written, “0il and incense gladden the heart” (in Proverbs, chapter
27, [verse] 9), as is explained in the Zohar, Part 111, Vayikra (folio 8a), and in Parshas Tzav (folio 34a
and folio 30b), and in Parshas Acharei (folio 58, end of side b).
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And the meaning of “heart” is as our Sages, of blessed memory, said: “*And on the day of the glad-
ness of his heart’: this is the building of the Holy Temple.”
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And the meaning of mor deror is an expression of freedom (cheirus), along the lines of “engraved
(charus) on the tablets”; and in Emek HaMelech it is explained that this is the Yesod (foundation) of
Abba shining in Binah. And see the Pardes, under the entry “Mar,” and see the Zohar, Part I, at the
end of Parshas Lech Lecha (folio 95b and folio 96, end of side a).
1391 1907 NIYON 272 7Y Yy 100 97an 027170 B
And all the refinements mentioned above were accomplished through the forty-two journeys, “and
they journeyed... and they encamped.”
v RPY S0 M2 07 WA TRy 21 K137 °N2 O 1AM Y0 173y °2
For journeying and encamping are the level of “running and returning” (ratzo veshov), and Above,
in their root, they are the level of “reaching and not reaching” (mati velo mati).
3y anei onwa 1271) RP1T 311y1 9P%W 2919 113 0O yawnn qwnl RP1T 23 RI1X N
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And specifically through running and returning the flow and the refinements are drawn down, like
the lulav, which specifically requires waving (and so too with the two loaves upon the two lambs:

“he moves them forward and back, up and down”),
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which is also the level of running and returning, and specifically through this the drawing down

takes place, etc. (See what is written in the explanation on [the verse] “And the Jews accepted.”)
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Now, the sons of Merari carried the boards, which are “acacia wood, standing,” the level of the low-

er awe.
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And it is known in the kavanah (mystical intention) of the Name Havayah: awe at the beginning
and awe at the end; for the four letters of the Name are “awe and love, love and awe”: the higher

awe is the level of Chochmah, which is above even the two levels of love,
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and the lower awe is below love. And this is “Chochmah at the beginning, Chochmah at the end.”
And Merari is “the strong hand,” “His left hand beneath my head,” which joins the level of the low-
er awe to the level of the higher awe; therefore they carried the boards.
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And therefore he is called Merari, on account of the two times myrrh (mor) mentioned above; for

he joins these two myrrhs together.
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That is, the myrrh in the incense, which is the level of [elevation]| from below upward, the elevation
of mayin nukvin (feminine waters); and through this there is afterwards revealed the myrrh in the
anointing oil, the revelation of the Chochmah (wisdom) of Atzilus, the level of “holy anointing oil,”
the higher awe, the higher self-nullification (bittul) (and see what is written on [the verse] “For You

are my lamp” in Torah Ohr, Parshas Miketz).
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Summary. (The matter of the incense is elevation from below upward, the level of fragrance, and in
it was myrrh; and through this, afterwards, [comes] the anointing oil, from above downward, and
in it was pure myrrh, the radiance of Atik shining in Mocha Stima’ah (the hidden brain), for there
to be a drawing down; and likewise the Yesod (foundation) of Abba shining in Binah

(understanding).
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And this is “Oil and incense gladden the heart.” And the level of Merari is that he joins the two lev-

els of myrrh mentioned above, of the incense and of the oil.)
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5. And the sons of Gershon carried the curtains of the Mishkan, which are the level of the encom-
passing [lights] (makifim); and of them it is said, “By the word of Aharon and his sons,” etc.;
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for the curtains were of blue wool, etc., corresponding to the six emotive attributes (middos). Now,
to understand why the root of the emotive attributes is in the level of the encompassing [lights]:
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the matter is that, although the emotive attributes are born from the intellect, for through contem-
plating the greatness of the Infinite One (Ein Sof), blessed be He, [as] the light that fills all worlds
(memalei kol almin) and the light that encompasses all worlds (sovev kol almin), through this the
emotive attributes are born, so that there is the soul’s expiring (kelos hanefesh), nevertheless the
root and source of the emotive attributes is above the intellect, that is, from the will in the soul,

which is above the intellect, Chochmah (wisdom) and Binah (understanding).
R”RT [naxon 77122 702] NPANRA 1P 10 DINR (7121 nnonn] 27900 07911 R”1T NN noyn® =)
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And so too Above: the emotive attributes of Z’eir Anpin are born from Chochmah and Binah, yet
their root and source is from the Chesed (kindness), Gevurah (restraint) and Tiferes (beauty) of
Arich Anpin, which are the attributes within the will, which is called Keser (the Crown);
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and they are what the Zohar calls “mountains of darkness” (turei chashucha), for the emotive at-
tributes are called “mountains,” and the attributes within the will are called “mountains of dark-

ness” because they are above the intellect and are not grasped.
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(Therefore the root of the emotive attributes is from the level of the encompassing [lights]: “and his

right hand embraces me.”
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And see what is written on this matter in the explanation on [the verse| “Set me as a seal,” and see
what is written in the discourse beginning “To understand the explanation of the matter that the

Patriarchs are the Chariot,” in Parshas Yisro.)
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Now, although the root of the emotive attributes of Z’eir Anpin is from the Chesed, Gevurah and
Tiferes of Arich Anpin, nevertheless there is no comparison between them; as Avraham, who was
from the level of the Chesed of Z’eir Anpin, said of himself, “and I am dust and ashes”: that is, that
in relation to the source of Chesed he is like the relation of the ash that remains of the wood after it

is burned to the very substance of the wood, which bears no comparison at all;
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and such is the relation of the Chesed of Z’eir Anpin to the Chesed of Arich Anpin; for the Chesed of

Arich Anpin is only the level of the source and root of the emotive attributes, not actual attributes.
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(As, by way of analogy, the sweetness of the apple, which is drawn from the mazal that strikes it and
tells it, “Grow”: in the mazal there is nothing of the measure and nature of physical sweetness, but
there it is, by way of analogy, spiritual pleasantness and sweetness, and through the chain of de-
scending worlds (hishtalshelus) it becomes physical sweetness. So, by way of analogy, the emotive
attributes of Atzilus bear no comparison to the attributes within Keser, which are only the source

and root of the attributes.
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And this is the matter of “Father of mercies” (Av HaRachamim): that He is the source and root of
the attribute of mercy; whereas “the merciful Father” (Av HaRachaman) means that He is merciful

with the actual attribute of mercy, and this is in the Ten Sefiros of Atzilus.
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Therefore “Father of mercies” is said in the Musaf prayer, and likewise in Ne’ilah of Yom Kippur.
And see what is written on the matter of “Father of mercies” in the explanation on [the verse] “I am

black, yet comely,” and in the discourse beginning “For on this day He shall make atonement.”)
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Now, to join the emotive attributes of Z’eir Anpin to their root and source is through “the great
hand”; and this was the level of Aharon, the Kohen Gadol, who is from the level of the Chesed of
Arich Anpin, which is called “the great hand.”
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Therefore Aharon died and was buried on Hor HaHar (“the mountain of the mountain”), for the at-
tributes of Z’eir Anpin are called “mountains,” and their source, the attributes of Arich Anpin, is
called “the mountain of the mountain”; and there is the root of the beard: “the beard of Aharon.”
And therefore he was able to draw down the attributes of Arich Anpin to be enclothed in the attrib-

utes of Z’eir Anpin.
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Therefore his name is Aharon: alef, har (“mountain”), nun; that is, the attributes within Keser, for
alef has the letters of pele (“wonder”), etc.; and afterwards, when he bestows and draws them down
below, to be enclothed and revealed in Z’eir Anpin, this is the final nun, which indicates expansion
and a long drawing down from above to below (and see what is written at the end of the discourse

beginning “After Havayah your G-d you shall walk,” etc., “and to Him you shall cleave”).
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Therefore it is said of Gershon, “by the word of Aharon”: for Gershon was named so because he dri-
ves out (megaresh) the external forces.
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And it is said, “Your right hand, Havayah, shatters the enemy”: that it drives out the evil attributes,
whose nurture is from the attributes of Z’eir Anpin; but when the attributes that are above the intel-

lect are revealed, they are driven out and have no nurture, etc.
PAXST 71°81°92 1WYT 7°W°7 MW 77121 °°121 I”RWI RP0T 1°12° Pnan R0 599
And all this is specifically from the level of the right, which is not so from the level of Gevurah, for
“the head of Eisav is in the bosom of Yitzchak.”
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Therefore it is said of him, “by the word of Aharon”: for through Aharon there was this revelation,
drawing down and expansion below into Z’eir Anpin from Arich Anpin: “the right hand of
Havayah,” for “there is no left in this Ancient One,” etc., and “Your right hand, Havayah, shatters,”
etc.
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And this is gerash (“drive out”), and afterwards vav-nun: for vav indicates drawing down below,

and nun indicates drawing down further below.
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Therefore, in the carrying of the Mishkan, each one carried according to his level. And Gershon,
“by the word of Aharon,” would join and draw down the revelation of the attributes of Arich Anpin

into Z’eir Anpin (the emotive attributes);
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and afterwards he could draw down and bestow below the revelation of the level of “Your right
hand, Havayah, shatters the enemy,” through the forty-two journeys, in their journeying and en-
camping; for when this light of Chesed (kindness) of the Infinite One was revealed, the external

forces were then driven out.
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Therefore the sons of Gershon carried the curtains of the Mishkan, which are encompassing
[lights], and were made of blue wool, etc., which correspond to the emotive attributes whose root
and source is from Arich Anpin, the attributes within the will, the level of the encompassing [lights];
for there it does not apply to speak of a revealed attribute, but only of the level of an encompassing

[light], the root and source of the attributes below in Z’eir Anpin, etc.
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(And see the Zohar, Vayikra, folio 7, end of side b: “according to His measures (al pi middosav),

bR

certainly, as it says, ‘By the word of (al pi) Aharon and his sons shall be,’” etc.)
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And see what is written on the meaning of “that runs down according to His measures (middosav)”
below, at the end of the discourse beginning “When you light the lamps”; and see above, in
Parshas Bamidbar, at the end of the discourse beginning “And [He] spoke,” etc., “Lift up,” etc., in
what is written there on the level of Aharon the Kohen, who brings the supernal will “to my moth-
er’s house,” etc.
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And see what is written on the matter of the three hands at the end of the discourse beginning “A
person is obligated to become intoxicated on Purim,” on the matter of “For a hand is on the
throne,” etc.
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And see the Pardes, Shaar 21, chapter 12, and in Erchei HaKinuyim, under the entry “Yad”: three
times yad (14) is the Name of forty-two [letters]; and so it is in Etz Chaim, at the end of Shaar Kisei
HaKavod.
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And this is the matter of the forty-two journeys, as is written elsewhere, in the explanation on [the
verse| “These are the journeys of the children of Israel”; and see the Raaya Mehemna, Parshas
Eikev (folio 272, end of side b); and see what is written in the discourse beginning “Go out and

gaze,” on the meaning of “Lift up your hands [in] holiness,” etc.
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And see what is written in the explanation on [the verse] “And the kohen shall wave them with the
bread of the first fruits”: that the waving of the lambs of Atzeres is also the ascent of the attributes
of Z’eir Anpin into the Chesed, Gevurah (restraint) and Tiferes (beauty) of Arich Anpin; and never-
theless the two loaves, which are the Written Torah and the Oral Torah, are higher than the two
lambs. See there.
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And from this it will be understood here too: although the sons of Gershon carried the curtains,
nevertheless the sons of Kehas, who carried the vessels, the ark in which were the tablets, etc., are a
higher level; and this is the matter of “the uplifted hand.”
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And it may also be said that the three hands mentioned above are also the Chesed (kindness),
Gevurah (restraint) and Tiferes (beauty) of Atik Yomin: for Merari, “I have gathered My myrrh,” the
myrrh in the anointing oil, is the Gevurah of Atik Yomin, which is enclothed in Mocha Stima’ah (the
hidden brain); and the great hand, it may be said, is the Chesed of Atik, which is enclothed in
Gulgalta (the skull); and the uplifted hand is the Tiferes of Atik Yomin and the Daas (knowledge) of
Atik Yomin, etc.;
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and from there is the root of the Torah, as the Ramaz writes at the beginning of Parshas Korach.
See what is written on the Zohar, Vayeshev, folio 181, on [the verse] “and he shall be very high”:
“from the side of Yaakov.”
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And one may further say, on the matter of the three hands mentioned above, which are the three
Levites: it is explained elsewhere, in the Siddur, in the explanation on [the verse] “After Havayah
your G-d you shall walk,” the matter of “and the four hands (yados) shall be yours,” etc.: that is, that

there are twice right and twice left.
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And this is what is written, “His left hand beneath my head (lerashi),” and it is written, “His left

hand beneath my head (roshi).”
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The first left is when the recipient pushes [himself] away and lowers himself through bitterness
(merirus); and nevertheless it is called “His left hand,” for the matter is that the person takes, as it
were, the left hand of the Holy One, blessed be He, “beneath my head”: that is, he contemplates in
the mind that is in his head his distance from G-d, and through this his heart becomes broken and

crushed.
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And this is the matter of “After Havayah,” and afterwards “you shall walk,” which is the attribute of
love, the level of running (ratzo), the level of “the right hand draws near.”
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And this itself is the matter of Merari, which is the level of “His left hand,” and the level of Gershon,
which is the level of the right, as mentioned above. But after the running comes the level of return-

ing (shov), in the manner of “And the people saw, and they trembled, and they stood from afar.”
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And this is the matter of the second left, that is, the left of the giver: this level of “the left hand
pushes away” is not a matter of actual distancing, but rather for there to be the level of returning
(shov) to the One.
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As in the matter of “And his sister stood from afar,” which is from the level of Chochmah (wisdom):

“Say to Chochmabh, ‘You are my sister.’”
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And the twice left is the matter of Merari, twice mar (“bitter”), that is, the two levels of left men-
tioned above; and the two levels mentioned above are all called “acacia wood, standing”: the lower
awe and the higher awe, all of which is called standing and self-nullification (bittul), as it is written,
“and they stood from afar.” And see what is written on [the verse] “You are standing ... before

Havayah.”
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And the twice right is the matter of the sons of Gershon, who carried the curtains: ahavas olam and
ahavah rabbah. And see what is written in the discourse beginning “Who has counted the dust of
Yaakov,” on the matter of “and unite our hearts.”
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And the sons of Kehas, who carried the ark: this is in the matter of what is written there on the
meaning of “and to His voice you shall listen,” etc.; also as is written in the discourse beginning
“Remember and keep,” on the matter of the elevation of the level of the Torah, which is called
“man” (adam), to bind and join it to the essence of the Infinite Light (Or Ein Sof), the level of “for

He is not a man,” etc. See there.
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And along these lines is the matter of the carrying of the ark. And if so, the level of yad is the matter
of “and the fifth to Pharaoh”: the level of the revelation of Atik within Binah (understanding), etc.
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And see Me’orei Or, the letter yud, section 27, where it is explained that the twice right and left are
Abba and Imma (Chochmah and Binah) and Z’eir Anpin and Nukva; and if so, this is the matter of

the four hands, etc., and the fifth, as mentioned above.
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Summary. The matter of the sons of Gershon, who carried the curtains: that they join the emotive
attributes (middos) that are below the intellect to the attributes that are above the intellect; and this
is “by the word of Aharon.” And through this he drives out the evil attributes, through “that runs

down according to the measures” of the Holy One, blessed be He.
[0°my2 *21] B72Y 1°1° [oonys 3] B2 QAW 09% 170 M YR 7Y M7 A 17392 [ v ) D7y

.097PWT W3 0ONYD °2 MR PI0DAW 2IpANN 11917 SWRI? NN 19RNY D100 DRNY

One may further say, on the matter of the three hands, along the lines of “and the four hands (ya-

dos) shall be yours”: that they are twice right and twice left, in the verse “His left hand beneath my

head, and his right hand embraces me,” for the verse is said twice in the Song of Songs.
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And this is the matter of the sons of Gershon and the sons of Merari, for the sons of Gershon join
the two levels of left. And the fifth is the level that is above right and left, where there is no division
of Chesed (kindness) and Gevurah (restraint): this is the matter of the sons of Kehas, who carried
the ark, which is the Holy of Holies.
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6. Now, of the sons of Kehas “lifting the head” is said, and of the sons of Gershon it is said, “Lift
up... they too”; and of the sons of Merari “lifting the head” is not said.
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And it is explained in the Midrash Rabbah on Shir HaShirim that this is why “they too” is said: lest
you say that they are lesser than the sons of Kehas; rather, [Kehas comes first] because of the honor
of the Torah, of which it is said, “She is more precious than pearls (peninim), and all your desires

cannot compare to her” (in Proverbs, chapter 3).
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And the matter is that the peninim, which are gems (margaliyos), are a precious thing, by way of
analogy, and the Torah is more precious than every precious thing.
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As is written in the Midrash Rabbah, Vayikra, at the beginning of chapter 2: “Ten things are called
precious: the Torah, prophecy,” etc., “and wealth,” etc. See there. If so, the Torah is the first of all

precious things.
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And it is preciousness upon preciousness. And the matter is this: by way of analogy, precious

stones are set in the crown and diadem made for a king, because of their preciousness and
importance;
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and the main [reason for] their preciousness is the wonder that a stone, which is inanimate, should

shine; therefore they are more precious than gold and fine gold.
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And so, by way of analogy, is the matter of the physical mitzvos, whose root reaches into the level of
Keser (the Crown), as is known, that the 613 mitzvos of the Torah and the seven mitzvos of the
Rabbis are the 620 pillars of light.
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That is, because they are performed with physical things that are from kelipas nogah, into which
sparks fell from a very high place; and when they are refined through the performance of the
mitzvos, they rise to become the level of a crown and diadem. And see what is written on [the verse]

“When Pharaoh sent the people.”
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And this is because it is a wonder, that from the level of physical action there should become a level
of self-nullification (bittul) and a vessel for the Infinite Light (Or Ein Sof), blessed be He.
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Yet even so, the mitzvos are only at the level of an encompassing [light], and the revelation does

not shine at the level of actual inner light; just as the crown and the diadem are only at the level of

something encompassing.
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But the Torah shines at the level of actual inner light, and its root is also from the inner dimension
(pnimiyus) of Keser, which is Mocha Stima’ah (the hidden brain), above the level of the outer di-

mension (chitzoniyus) of Keser, which is Gulgalta (the skull).
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Therefore she is “more precious than pearls (peninim),” for she is from the level of the inner di-
mension (pnimiyus) of Keser, which is above the rank of the pearls, which reach [only] the outer
dimension (chitzoniyus) of the crown and diadem. And this is the matter of preciousness upon

preciousness.

NIPAET NIA%ID 13907 270 [0nys v2 D72 KIT NI IR .MIRDIY 7 171 A @ XOI0R01 9P %D
219 P°1 AP° KT NITHPID AN RO TN M0

For yekar (“precious”) has the numerical value of yesh, and this is the matter of the 310 worlds. But
keser is twice 310, that is, inner and outer dimensions, etc.; and the Torah, which is from the level

of the inner dimension, is more precious than [the| precious, etc.
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Now, the sons of Gershon, who carried the curtains, which are what still shines at the level of the
encompassing, like the drawing down that comes through the mitzvos, etc.: therefore “lifting the
head” is said of them, for “lifting the head” is the elevation to the level of Keser (the Crown), as is

written in the Pardes, under the entry “Nasa.”
PN 5122 1°°7Y °RN 11 °Naw >0 07 02 0773 K] [ 25 0y] 1”2Y N
Yet even so, “they too” is said of them, because this level still shines at the level of the
encompassing;
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but the main “lifting the head” is said of the sons of Kehas, who carried the tablets, of which it is
said, “She is more precious than pearls,” for it shines at the level of the inner dimension

(pnimiyus), etc.
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And also, according to what was written above, the sons of Gershon raise the emotive attributes
(middos) to the level of the attributes above the intellect, which are the seven lower [Sefiros] of
Arich Anpin; but the sons of Kehas carried the Torah, which is from the level of Chochmah (wis-

dom) within Keser (the Crown), etc.
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And see what is written about this in the discourse beginning “The festival day of Rosh HaShanah
that falls on Shabbos,” etc.
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“And Havayah spoke, etc.: Lift up the head of the sons of
Gershon, they too”
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“And Havayah spoke, etc.: Lift up the head of the sons of Gershon, they too, by their fathers’ house,
by their families, etc.” “And they shall carry the curtains of the Mishkan and the Tent of Meeting,

”»
.

etc
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Now, the Levites carried the Mishkan in the wilderness [through]| forty-two journeys: in the place
where they encamped they set up the Mishkan, and when they journeyed they took it down (and in

this way they journeyed forty-two journeys, etc.).
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And we need to understand this, for the Torah is eternal; and now too there is in the Community of
Israel (Knesses Yisrael) the level of a Mishkan and of Levites who carry it.
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As it is written in Parshas Bechukosai, “And I will set My Mishkan in your midst,” and it is written
in Parshas Terumah, “And I will dwell within them”; and our Sages, of blessed memory, said: “It

9

does not say ‘within it,” but ‘within them.’” That is, there is now too in the Community of Israel the

level of a Mishkan and of Levites, etc.
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And to understand all this well, we need to understand what is written, “The heavens and the earth I

fill, etc.,” and it is written, “The whole earth is full of His glory”; for these two verses seem to con-

tradict each other, etc.
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(And see what is written on this in the discourse beginning “I am my beloved’s,” and in the dis-
course beginning “So that you shall remember,” on the matter of the tallis and the threads of the
tzitzis, whose root is from the two levels mentioned above; and as is written in the discourse begin-
ning “And Korach took, etc.,” and in the discourse beginning “The difference between the Yom Tov

and miracle of Pesach and Chanukah.”)
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But the explanation is: “From my flesh I behold G-d.” And the meaning: in the life-force (chayus) of
the soul that gives life to the body there are two levels and grades.
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The first level is that the soul fills the whole body in a manner of division: the life-force of the soul
divides according to the constitution of the vessels, the limbs of the body.
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For in the head is the dwelling place (mishkan) of the intellect, because the vessel of the head is a
vessel fit to receive the light of the intellect; and in the heart dwell the emotive attributes (middos),
etc. (for it is a vessel fit to receive the emotive attributes); and in the feet is enclothed the power of

walking, for they are vessels fit to receive only the power of walking alone.
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Thus the life-force of the soul divides according to the constitution of the vessels of the body; and

the division is, in general, into three levels, which are the power of the intellect in the head, and the

emotive attributes in the heart, and the power of walking in the feet, etc.
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For just as the vessels of the body divide, in general, into three levels, which are the head, and the

middle of the body, which is the belly, etc., where the intestines are, etc., and the feet, so too the

life-force of the soul divides into three levels, as mentioned above.
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Now, in the middle of the body there is the diaphragm (chatzar hakaved), which is the partition
(parsa) that separates between the inner organs and the outer ones, so that through this the waste
will be pushed away and go outside.
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(And see what is written on this in Torah Ohr, Parshas Lech Lecha, in the discourse beginning
“And the curtain shall separate,” and below, in Parshas Shelach, at the end of the discourse begin-

ning “And if it is eaten at all.”)
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And so it is above too (as will be explained below): it is the level of “the left pushes away,” etc. And
in exactly the same way there is above the level of the light that fills all worlds (memalei kol almin).
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That is, the life-force of the Infinite Light (Or Ein Sof), blessed be He, which fills within all worlds to

give them life, divides into parts according to the constitution of the vessels.
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And in general it divides into three parts, which are the three worlds of Beriah, Yetzirah and Asiyah

(Creation, Formation and Action), as it is written, “And for My glory I created him, I formed him,

indeed I made him”; these are the division into three grades, which are the three worlds of Beriah,

Yetzirah and Asiyah.
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This is the level of the higher Gan Eden, the lower Gan Eden, and this world. And the three worlds of
Beriah, Yetzirah and Asiyah mentioned above are the level of thought, speech and action, as is writ-

ten in the discourse beginning “And I shall be sanctified among the children of Israel.”
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And above too there is the level of a partition that separates, etc., so that the outer forces will not
take hold, etc. (And it may be said that this is the meaning of “indeed (af) I made him”: [the word]
“indeed” interrupts the matter, like the level of a partition that divides between Yetzirah, which is
like the body — for Chesed, Gevurah and Tiferes nest in Yetzirah — and Asiyah, the level of the feet.)
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Now, just as above there is the level of [the light] that fills within all worlds, which divides into parts

according to the constitution of the vessels, as mentioned above, and the life-force goes on

diminishing,
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as below in man, where in the head is the dwelling place of the intellect, and in the body the life-
force diminishes, and in the feet it diminishes more, etc. — for exactly so it is above, in the level of
the light that fills all worlds, etc. —
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so too it is below, in the service of G-d: if one serves only in the level of inner light (or pnimi),
which is the level of “filling,” etc., which is gradual and ordered, etc.,
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which does not overturn his nature (as was explained in the discourse beginning “And now, I pray,
let it be great,” on the matter of “with all your soul” and “with all your might”: that the level of the
love of “with all your soul” is called the level of “those who stand,” for one stands always on one

level;
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and the level of “with all your might” is the level of “walkers among those who stand.” And see what
is written on this in Torah Ohr, at the end of Parshas Vayeishev, and in the discourse beginning “If
you walk in My statutes.” And at any rate, “with all your soul” is what is drawn from the level of the
lights that are in the vessels; and this is what is meant by what is written about the love that is grad-

ual and ordered, etc.)
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then he goes on diminishing, etc. That is: during prayer he is most closely bound to Him, may He
be blessed, for his contemplation is expansive, etc.
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And after prayer, when the contemplation becomes shorter, he goes on diminishing, etc. And all
this is when his iniquities do not separate, etc. But if his iniquities separate, then he is pushed out-

side even during prayer
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(as mentioned above, that there is the level of a partition that separates, etc., in order to push the
waste outside. And this is “your iniquities that separate”: this does not mean a physical iniquity,
but along the lines of what is written, “The heart is crooked above all, and it is sick,” as is written in
the discourse beginning “Go out and see.” And this is [the meaning of| what is written, “It shall be

healing to your navel.”
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And we need to understand: why “your navel” specifically? And it must be said that this means:
even “from your middle downward,” which is below the partition, even there there should be no

blemish at all; that is, that there should not be a blemish of the covenant, etc.
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And see what is written on the matter of “from your middle downward” at the end of the discourse
beginning “There are sixty queens,” and in the explanation on [the verse] “And the number of the
children of Israel shall be,” at its end. And this is through occupying oneself with Torah, of which it
is said, “It shall be healing, etc.,” because it is the level of “a voice from above the firmament,”
from above the partition.)
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And all this is the level of the light that fills all worlds, which fills within all worlds to give them life
and divides into parts, as mentioned above; for so too in the soul of man it is the level of the life-
force that divides according to the constitution of the vessels of the body, etc., for that life-force is

enclothed within the very vessels of the body, in the manner of “filling.”
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Summary. (The matter of the light that fills all worlds (memalei kol almin) in the analogy of the
soul; and in the thing it illustrates, above; and in the service of G-d, the level of “with all your

soul.”)
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2. And the second level that there is in the soul that gives life to the body is the level of the soul’s
will (ratzon), which does not divide into parts, but rather fills within the whole body — but only in
the manner of encompassing light (or makif), which does not divide, etc.
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For the will is present within the whole body, in that it rules over all the limbs of the body.
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For example, if he wishes to put his foot, or the like, into fire, then immediately it will do so, as it
arose in his will, etc.
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And although this is against its nature — for according to the natural conduct of the body it would

not place the foot in fire, since that is hard for it, etc. — nevertheless, when he wishes to put it into
fire, etc., it will do so immediately.
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And this is because the will is what rules over all the limbs of the body, and it dwells within them in
the manner of encompassing light.
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Therefore it can bring about in the body something that is the opposite of its nature, such as
putting his foot into fire, or into very cold water, or the like: although this is against nature, never-

theless it will do so immediately when it arises in his will, etc.
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And this is because the will does not divide according to the parts of the vessels of the body, to be
enclothed within them in the manner of inner light (or pnimi), exactly according to their constitu-
tion, etc.; rather, it encompasses all of them in the manner of encompassing light, without any di-

vision at all.
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And therefore it rules over them, and it can do something that is the opposite of nature, and [it is]
the level that is above knowledge (daas)
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(and this is the meaning of “with all your might.” And see what is written on the matter of this will
in Torah Ohr, in the discourse beginning “And Moshe assembled,” that “there is will and there is
will,” etc.; and at the end of the discourse beginning “And He spoke, etc.: Lift up the head of the
whole congregation of the children of Israel, etc., by their skulls (legulgelosam)”; and what is writ-

ten in the discourse beginning “And these are the ordinances.”
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Now, in the discourse beginning “And now, I pray, let it be great,” mentioned above, and in the dis-
course beginning “Who has counted the dust of Yaakov,” it was explained that for this will to be
drawn into the soul, it is drawn through the mitzvos. And this is the meaning of “If you walk in My

statutes”: in order that they come to the level of “you walk,” this is through “My statutes,” etc.
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And see what is written at the end of the discourse beginning “Lift up ... by their skulls,” men-
tioned above: that in order that they come to this level, this too is through the Levites; and this was

the meaning of “And when the Mishkan encamps, the Levites shall set it up,” as will be explained.)
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And in exactly the same way it is above: the supernal will is called the level of the light that encom-

passes all worlds (sovev kol almin), as is written on this in Torah Ohr, in the discourse beginning

“Let them bring royal apparel, etc.”; see there.
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And the meaning of “encompassing all worlds” is that it does not divide into parts, etc., but rather

it is the level of encompassing light over all of them equally, without any division at all; and there-

fore it is called by the name “encompassing” (sovev), for it is like the analogy of a physical circle,

which has no aspect of above and below at all.
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So too, by way of analogy, it is above: the level of the supernal will, blessed be He, is the level of the
light that encompasses all worlds, which encompasses all worlds equally, having no aspect of above

and below at all.
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As it is written, “As darkness, so light; even darkness is not dark for You, etc.” — for all are equal,
being “as nothing before Him.” And see what is written on this in the discourse beginning “And

you shall tell your son on that day, etc.”
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And this is the intent of the verse, “Do I not fill the heavens and the earth?” — equally, without any

division of above and below at all: the level of Keser (the Crown),
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which is the supernal will, blessed be He, which is called the light that encompasses all worlds,
which has no aspect of above and below at all, for it surrounds and encompasses all worlds equally,
as mentioned above; and as is written in [Sefer Shel] Beinonim (Tanya), chapter 48; see there.
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(And the intent of the verse in which it is written, “The whole earth is full of His glory,” is the level
of the light that fills all worlds, which fills within all worlds to give them life, and divides into parts,
as mentioned above.) And this is [the meaning of|] “Holy” three times, etc.
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That is, it is the level of the encompassing light of the three worlds of Beriah, Yetzirah and Asiyah;
and as is written on this in the explanation on [the verse| “And now, I pray, let it be great,” men-
tioned above. And see what is written on this in the discourse beginning “Raise your staff”: that, in
general, the two levels mentioned above are called the level of the order of the chain of descending

worlds (seder hishtalshelus), and that which is above the order of hishtalshelus.
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For the descent of Beriah, Yetzirah and Asiyah, one from the other, is the descent of thought,
speech and action: the drawing of speech from thought is called hishtalshelus, etc. And so too in
[divine| service, thought, speech and action: from contemplation is drawn the speech, that he

speaks words of Torah, and the action, in the doing of the mitzvos.
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But the level that is above hishtalshelus is the will, “the desire of the heart” (re’usa deliba), etc.
(And see what is written on this on [the verse] “Who has counted, etc., and the fourth of Israel,

etc.”)
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Summary. (The matter of the light that encompasses all worlds in the soul: the level of the will; the
level of the Skull (Gulgalta), “your might.” And so too above: the will, the light that encompasses all

worlds.)
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3. Now, this is the meaning of the Mishkan, the level of “And I will dwell within them”: for the
meaning of the Tent of Meeting (Ohel Moed) is the union and the drawing down of the level of the
light that encompasses all worlds into the light that fills all worlds. And this is the meaning of “And I
will meet with you there,” an expression of the bond and attachment of the Holy One, blessed be
He, with Israel, from the expression “And the man knew, etc.” (as is written in the discourse begin-
ning “In the wilderness of Sinai, in the Tent of Meeting,” mentioned above, and in the discourse

beginning “Lift up the head,” above).
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And this is the meaning of the walking of the level of “walkers among those who stand.”
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And as is written in Me’orei Or, letter hei, at the end of section 10: ““Walking’ (halichah) is a term
for union (zivug): ‘goes on the way’ — the Yesod (foundation) of Nukva (the feminine / Malchus);
‘with a blessed foot,” which is Yesod.” End of quote.
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And this is as is written in the discourse beginning “The eyes of all look hopefully to You,” in the
explanation of “Her husband is known in the gates”: “known” (noda) is an expression of union and
coupling, as in “And the man knew, etc.” And this is [the meaning of| “And you shall know this day,

and take [it] to your heart, etc.”; see there.
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And this is [the meaning of| “in the gates”: these are the fifty gates of Binah, which are drawn from
the brain of Binah (understanding) to the heart. And this is “the eyes of all (kol, [numerically]
fifty),” along the lines of “the heart sees,” etc.; and when it is absorbed into the innermost part of
the point of the heart, then it is called kallah (bride).
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And see what is written on this also at the end of the discourse beginning “When you go out, etc.,”

[on] “awoman of beautiful form (yefas to’ar), etc.,” on the matter of “and afterwards you may come

to her and be her husband”:
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that is, the level of self-sacrifice (mesirus nefesh); and this is the matter of “falling on the face” (ne-
filas apayim) and the level of Ne’ilah, which is the culmination of the ascents. End of quote.

1120 Q%P 1°7 [wpnn noaw] PPRAAW 712 13 nws o) 51 2PY° AW 7772 [x 1na] KN W7

M2 [oowpn wnip] PPATR 55°712 7172 D”R IR 19731 R2°9T RNIY 11 3003 qwnl

And see what is written in Torah Ohr, in the discourse beginning “And Yaakov settled”; and these
are its words: “Now, at the time when the Holy Temple (Beis HaMikdash) stood, this level, ‘the de-
sire of the heart’ (re’usa deliba), was drawn from the revelation of the Infinite Light (Or Ein Sof),
blessed be He, in the chamber of the Holy of Holies, etc.,
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as is written in Sefer Shel Beinonim (Tanya): that one’s will be nullified to His will, may He be

blessed; and as it is written, ‘For you shall be a land of desire (eretz chefetz), etc.”” End of quote.
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That is: for desire (chefetz) is the delight and the inner dimension of the will, that a person should
be [in the state of] “My flesh and my heart pine (kalah), etc.” And this, by way of analogy, is the

union, the level of “And your longing shall be for your husband,” and he quenches her thirst, etc.
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And this is the meaning of “They shall be satisfied and delight in Your goodness, etc.,” [and]| “Then
you shall delight in Havayah, etc.”
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And this is the matter of the sons of Kehas, who draw down the inner light (or pnimi), the level of
delight and desire; and the sons of Gershon draw down the will and the encompassing [light], etc.
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Now, our Sages, of blessed memory, said: “We find the Mishkan called Mikdash (Sanctuary).” This

implies that they are two levels, except that nevertheless the Mishkan is called Mikdash.
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And the matter is as is written in Torah Ohr on [the verse] “And Yehudah approached him”: that the
Mishkan was a temporary dwelling of the Holy One, blessed be He, and the Mikdash was a perma-

nent dwelling; and this was explained on [the verse] “How goodly are your tents, Yaakov.”
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And the matter is: for behold, it is written, “I remember for you the kindness of your youth, the love
of your bridal days, your going after Me in the wilderness.” For as long as they were in the wilder-
ness they were still in the level of back-to-back (achor be’achor), and in the Mikdash they were in
the level of face-to-face (panim befanim); and so it is written in Me’orei Or, letter mem, section 57

and section 89.
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And the level of back-to-back is the level of subduing (iskafya) alone, but the level of face-to-face is
when one comes to the level of transforming darkness into light (is’hapcha chashocha linehora).
And this is the meaning of “a land of desire,” as is written in Torah Ohr, Parshas Tetzaveh, in the
discourse beginning “Remember,” on Amalek. And therefore it had to be the Levites [who] set up
the Mishkan.
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And as is written in the discourse beginning “Lift up ... by their skulls,” mentioned above, in the
explanation of “And when the Mishkan encamps, the Levites shall set it up”: the meaning of “and
when the Mishkan encamps” is that when the level of the Mishkan descends from its rank, the set-

ting up will be through the Levites; that is, in the soul of man below, whose radiance has descended

and become enclothed in the body and the animal soul,
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this is the counsel: to arouse within his soul the level of holy gevuros (forces of restraint); and they
divide into three levels, Gershon, Kehas and Merari, as will be explained; and through this they will

set it up.
STIPD 19K DY [xaniw] NIW TUY RIM 0°°0 0°PRRI 127 NP ANTOY Nan ambyne 11m

.07 NTIAY 10 MY 1w Lown

That is, to raise it from the level of its descent, to be attached to the living G-d. And this is along the
lines of what was explained on [the verse] “These are the accounts of the Mishkan, the Mishkan of
the Testimony, etc., the service of the Levites.”
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For through the service of the Levites, which is the song — and this is the matter of Pesukei deZim-
ra (the Verses of Praise) — they raise up the level of the Mishkan, which is Malchus (sovereignty), to
the level of the “Mishkan of the Testimony,” that is, Abba and Imma (Chochmah and Binah), “two

companions,” etc., the level of [the Name] Yah.
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And this is like the matter mentioned in the Zohar, Part I, [Parshas| Vayeishev, folio 183, at the end
of side b, on [the verse] “like a city that is joined together, etc.”
7Y 71220 1R N2 XY D J2TPN OAPRT 12Wn 1NOWR [71572% 0119t 12°m127 1nK] 51X T

12 "R ARPY

And along these lines our Sages, of blessed memory, said: “We find the Mishkan called Mikdash.”

That is, it is the level of “He did not cease to cherish her until He called her ‘My mother,’ etc.”
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Summary. The matter of the Mishkan is the matter of the union, which is called walking. “The eyes
of all”: kallah (bride). “Her husband is known in the gates.” “A land of desire”: delight; and “your
longing shall be for your husband.”
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But the Mishkan is a temporary dwelling, the level of subduing (iskafya) and back-to-back: “your
going after Me.” And the Mikdash is transformation (is’hapcha), face-to-face. And therefore, “And
when the Mishkan encamps, the Levites shall set it up.” “The accounts of the Mishkan, the

Mishkan of the Testimony”: through the service of the Levites. “Like a city that is joined.”
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4. Now, the arousal of the supernal will, blessed be He, which is the level of “Holy,” the level of en-
compassing light (or makif), as mentioned above, so that the “Holy” mentioned above should dwell
within one’s innards, etc. — one arouses it and draws it down through the level of Gershon,
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who were the ones carrying the curtains of the Mishkan, as it is written, “And they shall carry the
curtains of the Mishkan and the Tent of Meeting.”
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And our Sages, of blessed memory, said in the Midrash that just as it is said, “Who stretches out the

heavens like a curtain,” so is the matter of the curtains of the Mishkan; and this is the level of the

light that encompasses all worlds (sovev kol almin), as is written on [the verse] “like the curtains of

Shlomo,” at the end of the discourse beginning “I am black but comely.”
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And through this drawing down from the level of the light that encompasses all worlds, one drives
out the evil, as it is written, “It is better to take refuge in Havayah, etc.,” [and] “In the Name of
Havayah I will cut them down”: for the encompassing [light] blinds the eyes of the outer forces.
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And this is the meaning of [the name| Gershon, from the expression “And he drove him out
(vayegarshehu), and he went, etc.”: for he drives out the evil within him through the nullification of
his will before the supernal will, blessed be He.
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As our Sages, of blessed memory, said, “Nullify your will before His will, etc.”: that he should nulli-
fy his will before the supernal will, both in the level of “turn away from evil,” that he should not
want them at all, and in the level of “do good” (that he should want what he did not want, and what

he wanted he should not want).
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For through the nullification of his will, etc., he overturns his nature, transforming bitterness into
sweetness, etc.
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As mentioned above, the will rules over all the limbs of the body, etc., and it can overturn nature,
as mentioned above; therefore, when he nullifies his will before the supernal will, blessed be He,

then he can overturn his very nature.
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For the will is above choice and knowledge (daas), as mentioned above: the foot has no choice at all
against the will when he wishes to put it into fire, etc., for it immediately does so, without any

choice of its own at all.
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And this is because the will is above choice and knowledge. But first [comes] “Make His will as your
will”; and this is the lower will, which accords with the intellect, and it is from the level of the light
that fills all worlds (memalei kol almin), “with all your soul,” etc. And afterwards, “Nullify your will”
is the level of self-nullification (bittul) and complete removal, so that the supernal will shines in

him.
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And this is the matter of the curtains of the Mishkan, the level of “Who stretches out the heavens
like a curtain”
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(and see what is written on the meaning of “The heavens are My throne,” in the discourse begin-

ning “For as the new heavens, etc.” And therefore first there must be the sons of Merari setting up

the boards, the level of “acacia wood standing”: this is the matter of “with all your soul,” for this is

what is called “standing”: “As Havayah lives, before Whom I stood.” And afterwards there must be

“walkers among those who stand,” and this is the matter of the curtains of the Mishkan.
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But “walkers” [means| two kinds of walking: this is the matter of Gershon and Kehas, from below to
above and from above to below, etc. And this is [the meaning of] “And I will walk among you”: two
kinds of walking, etc.)
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And in exactly the same way it is above: the supernal will, blessed be He, is loftier than the level of
choice and knowledge, etc. And the meaning: choice is in knowledge (daas), etc.,
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for with his knowledge he chooses the good, etc., and despises the evil, etc., and this discernment
is through knowledge, as mentioned above; as it is written, “And you shall choose life, etc.”
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(for the choice by which one chooses life, etc., is through knowledge, which discerns that life is

good for him and death is bad for him).
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And above, what is called the level of choice, which is in knowledge, etc., is the level of the Tree of
Knowledge, which is “the tree of good and evil.” And see what is written in the explanation on [the
verse] “Who has counted the dust of Yaakov.” But the level of the supernal will, blessed be He, is
above the level of choice and knowledge, for it is loftier than the Tree of Knowledge of good and
evil, etc.
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(As mentioned above in the analogy: the will can do the opposite of nature, for one can place the
foot in fire if he wishes, and the foot has no choice, as mentioned above.)
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And so too it is in [divine] service: the nullification of will, by which one nullifies his will before the
supernal will, blessed be He, is entirely above choice and knowledge, etc.
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For choice is in knowledge, etc., as it is written, “And you shall choose life, etc.”; and the level of
the nullification of will is above knowledge and choice, as mentioned above.
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And this is what is written, “Havayah is near to all who call upon Him, to all who call upon Him in
truth”: this is the level of the nullification of will mentioned above, which is the calling that is in
truth.
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And this is [the meaning of] “You will give truth to Yaakov.” (And one may further say on the mean-
ing of Gershon that it is along the lines of what is written, “And with the bounty of the moons’ yield
(geresh yerachim),” and Rashi explains that the earth drives forth and brings out [produce] from
month to month. Thus the growth of the fruits from the earth is called geresh, an expression of dri-

ving out (gerushin), because it drives them out from potential into actuality, and from conceal-
ment to come out into revelation.
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And so the Radak explains in the Michlol [on] geresh yerachim: it is the time when the fruits peep
out and blossom by the power of the moon, as if the moon drives them outward.
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And so too, in every soul there is a hidden love; and that it should come out from concealment into
revelation, this is the matter of “Who (mi) revealed this secret to My children, etc.”: “Who” is the
level of the light that encompasses all worlds (sovev kol almin), like the matter of “Who created

these, etc.”
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And this is the matter of the sons of Gershon, the bearers of the curtains, the level of the light that
encompasses all worlds; and by this power they bring the hidden love out from concealment into
revelation. And this is like the matter of “And with the bounty of the moons’ yield (geresh
yerachim)”: that it drives out and brings the hidden love out from concealment into revelation; and

as is written on [the verse] “Better is open rebuke than hidden love, etc.”
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And along these lines the Pardes explains) (Sha’ar 29, chapter 4) the matter of the two gerishin,
which are Chesed and Gevurah: for Tiferes drives them from their place, moves them to the middle

line, and inclines them toward Chesed.
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And so too here it can be said, regarding Gershon, [that it means]| these two drivings-out: that he
drives out the animal soul and pushes away the evil, and through this the good that is in the animal
soul will be driven from its place and will be inclined toward Chesed and love, to come to the level
of “with all your heart,” with both your inclinations; and so too he drives out and brings forth the

love concealed in the G-dly soul, to come into revelation, etc.
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And it may be said that the meaning of geresh yerachim is from the term rei’ach (scent), [as in]
“And he shall scent (vaharicho) the fear of Havayah,” as is written on the matter of “I have gath-
ered (arisi) my myrrh,” and on the matter of “And Yehoshua sent, etc., ... and Yericho”; and what is

written in the discourse beginning “See, the scent of my son, etc.”
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Summary. The matter of the curtains: “Who stretches out the heavens like a curtain.” “To take
refuge, etc.,” “I will cut them down.” “Nullify your will”; and first there must be “Make [His will as]
your will,” the lower will.
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“Standing”: “acacia wood standing,” Merari. Gershon: “And he drove him out.” Geresh yerachim.

“Who revealed this secret,” “Who created these.” “And he shall scent,” “the scent of my son.”
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5. Now, all this is the level of the sons of Gershon, who carried the curtains of the Mishkan, etc.

That is: the level of Gershon is that he drives out the evil through the level of nullification of will,

nullifying it before the supernal will, blessed be He, etc.,
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for through this he drives out the evil, etc.; for through this he draws down from the level of the
light that encompasses all worlds (sovev kol almin), which is the level of “Holy,” so that it should

dwell within his innards, etc., as mentioned above.

J12 1Y°9°0 DONW 11911 2502721 %P1 2210 *°N2 QAW 12Wnn NIY I° DR 11092 12 IRW) '13171

And therefore the sons of Gershon carried the curtains of the Mishkan, which are the level of sur-
rounding and encompassing, as it is written, “Who stretches out the heavens like a curtain, etc.”
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But the service of the sons of Kehas was to carry the table, the menorah, the ark and the ark-cover

(kapores), etc., “for the service of the holy [things] was upon them; they shall carry on the shoul-

der, etc.”
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And the meaning of Kehas is from the expression “and to him shall be the gathering (yikhas) of
peoples,” which is an expression of gathering and joining, etc. For the service of the Kehasite is to
carry on the shoulder the service of the holy [things], etc., which are the table, the menorah, the

ark, etc.
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And the meaning: these vessels of the Mishkan are from the level of the middle point that is within

the circle, for the circle encompasses and surrounds the point, etc.
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(for the essence of the intent is the point; and like the matter that the heavens are the level of a cur-

tain and an encompassing [light], and nevertheless, “in thought, the earth came first,” etc. And see

what is written on [the verse| “Let not the wise man glory, etc., but in this let him who glories glory,

etc., ... and righteousness in the earth.”
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And see what is written on this in the discourse beginning “This month shall be for you,” on the ex-

planation of “Rabbi Yitzchak said: The Torah should have begun only from ‘This month shall be for

you,’ etc.”; see there.
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And along these lines is the matter of the circles (iggulim) and the line (yosher): the root of the line
is higher than the circles, for the circles are the level of nefesh and the line is the level of ruach,
etc.; and yet the circles are the level of encompassing [lights] over the line, the level of “Who

stretches out the heavens like a curtain.”
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Except that nevertheless the level of the line is like the matter of the point around which the whole
circle revolves, etc. And see in Reishis Chochmah, Sha’ar HaKedushah, chapter 2, on the matter
that Shabbos is the level of a point.
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And see what is written on the matter of “a point within its palace” in the discourse beginning “See,
I [set before you], etc.”; there too it is understood that the point is higher than the palace that en-
compasses it: for the point is supernal Chochmah (wisdom), and the palace that enclothes it is

Binah (understanding), as is written in the Zohar, Part I) (folio 15a and folio 20a),
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and in the Mikdash Melech (there and there): that the level of the circle is the curtains that spread

as a tent over the Mishkan, as it is written, “Who stretches out the heavens like a curtain,” as men-

tioned above.
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And this was the service of the sons of Gershon, as mentioned above. But the service of the sons of
Kehas is to carry the vessels of the Mishkan mentioned above,
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which are from the level of the middle point around which the circle revolves, as mentioned above.
For the ark, which was in the Holy of Holies, is the level of Torah, for in it the Tablets were placed,

etc.

5w NINK T RPR 1MPYa ﬂ”:!,?ﬂ’? PR [wrpnn na] P02 2AWNA (75722 0317958 1220127 TR0 571N

19y 2210 P10y NP1ooNn T30 N3°1272 R°7 7710 N2 1D 7252 1951
And as our Sages, of blessed memory, said: “Since the Holy Temple was destroyed, the Holy One,
blessed be He, has in His world only the four cubits of halachah alone, etc.” And the level of Torah
is from the level of the central point around which the circle revolves,
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for “the Torah comes forth from Chochmah,” and in Chochmah the Infinite Light (Or Ein Sof) itself
dwells in a manner of revelation, as it is written, “Havayah in Chochmah,”
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that is, in the level of inner light (or pnimi); whereas the level of the circle is encompassing light (or
makif), and still concealment; and the ultimate intent is the inner light and the revelation. And see
what is written on this in Parshas Va’eschanan, in the discourse beginning “And you shall love.”

And so too the practical mitzvos are also drawn from the central point.
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Now, although the Torah and mitzvos are drawn from the central point, as mentioned above, nev-

ertheless their root is loftier even than the circle that surrounds the point, as mentioned in Sefer

Yetzirah: “Their beginning is wedged in their end, and their end in their beginning, etc.”
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And the meaning: their beginning is wedged specifically in their end, etc. And therefore the Torah
and mitzvos, which were lowered down below, being enclothed in physical matters, etc., their root
isvery lofty, even above the circle that surrounds the point, etc.
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For their end is wedged specifically in their beginning, etc. And the meaning: for the Torah and
mitzvos have their root from the central point, etc.,
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and the root of the point, etc., is loftier than the circle, etc.; for the essential thing is the point, and
the circle exists only to surround and encompass the point.
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As it is written, “For He is exalted, exalted, etc.,” as mentioned elsewhere (that before Him all the
encompassing [lights] are considered as nothing, equally like the inner [light], etc.; see there).
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And this is why we bless before performing every mitzvah, etc., “Who has sanctified us with His
commandments, etc.”
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And the meaning: through occupying oneself with the Torah, which “comes forth from
Chochmah,” and through the practical mitzvos, which are loftier than Torah, as our Sages, of
blessed memory, said, “Great is study, for it leads to action, etc.,” one can draw down the level of

holiness (kodesh), so that it should dwell within one’s innards, etc.;
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that is, in the level of inner light: for the 248 positive commandments are drawn from His will, may
He be blessed, and were lowered down below, being enclothed in physical things, such as tzitzis

and tefillin, etc. But “the end of the deed” specifically is wedged in the beginning.
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And this is [the meaning of] “Who has sanctified us, etc.”: that through occupying oneself with the
Torah and fulfilling the practical mitzvos, one can draw down from the level of holiness (kodesh),

so that it should dwell within one’s innards, as mentioned above.
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And this is what is written, “Of David, when he changed his taste (ta’amo) before Avimelech.” The
meaning: Melech (king) is the level of the attribute of His sovereignty (Malchus), may He be
blessed, which gives life to all the worlds, as it is written, “Your kingship is a kingship over all
worlds, etc.”
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And Avi Melech (“father of the king”) is the level of the light that encompasses all worlds (sovev kol
almin) (which is the level of His will, may He be blessed, as mentioned above). “When he changed

his taste, etc.”: the meaning is that this is the difference between the six workdays and Shabbos.
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For in the six workdays the service is only to subdue (le’achfaya) one’s will alone, while on Shabbos
it is the level of complete nullification of will, so that one has no other will at all.
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And this is [the meaning of] “when he changed his taste”: it is the level of complete nullification of

will, that he overturns the will he had, etc., so that it should be for G-d alone.
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And this is the level of Shabbos, when one reaches the level of complete transformation of the will
(which is the level of nullification of will). And this is “when he changed his taste”: that he actually
changed his taste.
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Whereas on the weekdays it is only the level of subduing (iskafya), etc., and not the level of trans-

formation (is’hapcha). (Now, the intent here is that the level of “when he changed his taste” is the
level of Kehas, through [the principle that] “through Chochmah they are refined.”
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However, in Midrash Rabbah) (Parshas Bamidbar, chapter 3, folio 215b) Gershon is explained as
“strong like a tooth (shen),” etc. And this is the matter of “when he changed (beshanoso) his taste

... and he drove him out (vayegarshehu), etc.,”
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for the level of “when he changed (beshanoso)” is also from the term shen (tooth), as is written on
[the verse] “and white of teeth from milk,” which is the refinement of the emotive attributes (mid-
dos), etc. And this is “and he drove him out”: to drive out the evil, etc. And the level of Kehas is ex-
plained there from the term “If the iron is blunt (kehah),” and that is as is written there, “and He

does not [show] a face, [for they] have spoiled.”
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And regarding the Levites it is written, “And the Levite, he (hu) shall perform the service”: for he
draws the level of “He (hu): this is Atika (the Ancient One)” from concealment into revelation, so

that it should be: “May Havayah make His face shine, etc.”
1R 1DRN TSN 7772 i WUROY 0102 001D ARTIRWIY Y 119N
And that is through their carrying the ark face to face, as is written on this in the discourse begin-
ning “And I was beside Him, a nursling (amon).”
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And therefore, through this they rectify the level of “and He does not [show]| a face,” which is ex-
plained in [Midrash] Rabbah on Koheles [as meaning|: when the Holy One, blessed be He, does not
show a welcoming face to the generation, because of the corruption of the evil deeds that are in the

generation, etc. (see there, on this verse, on folio 111b).
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And the counsel for this is “he must exert more strength (vachayalim yegaber),” the level of teshu-
vah (return), which is the matter of “with greater strength (bechayla yatir).” Now, teshuvah is the
restoring of [the]| face, face to face; and this is the matter of the sons of Kehas, the bearers of the ark

face to face, etc.
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And see what is written on the matter of the iron partition in the discourse beginning “And you
shall make a forehead-plate (tzitz),” and the matter of breaking the partition through thoughts of

teshuvah; and from there the matter mentioned above will be understood.
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And with this will be understood the saying of our Sages, of blessed memory, “Make His will as your
will, etc.; nullify your will before His will, etc.” The meaning: in the six workdays there is only the

level of “Make His will as your will, etc.,”
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which is only the level of subduing (iskafya), etc.; and on Shabbos there is the level of “Nullify your
will, etc.,” which is the level of transformation (is’hapcha), etc.,
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as mentioned above; for this is why we say “Of David, when he changed his taste, etc.” on Shabbos;
and as it is written, “Taste (ta’amu) and see that Havayah is good, etc.,” [and] “In Havayah my soul
shall glory, etc.”
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And this is what is written, “and feed faith (re’eh emunah)”: as our Sages, of blessed memory, said,
“Israel sustain their Father in heaven, etc.” And all this is drawn entirely to the Community of
Israel (Knesses Yisrael) from Aharon, the great priest (Kahana Rabba), who is the level of great love
(ahavah rabbah), etc., for he is the one who imparts the level of love into the Community of Israel;

and this is the hidden love that is in each and every one of Israel.
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And this is [the meaning of] what is written, “Lift up the head of the sons of Gershon, they too”: for
of the sons of Kehas and the sons of Gershon “lifting of the head” is said, but not of the sons of
Merari, as is written in the Midrash.
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For behold, it is written, “And [ will give you walkers among those who stand.” The meaning: “walk-
ers” [means| two kinds of walking. The first is through the desire of the heart (re’usa deliba), from
below to above; and this is the matter of the sons of Gershon.
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The second is through Torah and mitzvos, from above to below; and as is written in Torah Ohr,
Parshas Vayeishev, in the discourse beginning “And I will give you walkers, etc.”
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And this second walking is through the sons of Kehas. Therefore “lifting of the head” is said of both
of them.
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For “lifting of the head” is the matter of the raising of the horn (romemus keren), the level of
“walkers.” And the level of “walkers” must be “among those who stand,” the level of “acacia wood
standing,” of the sons of Merari; therefore “lifting of the head” is not said of them, etc.
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And this is the level of the forty-two journeys that the Levites journeyed with the Mishkan in the

wilderness, etc., which are all the level of ascents, etc.
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(for every journey is the level of an ascent): they are forty-two ascents, etc., which is the Name of

forty-two [letters] that is in “Ana BeKoach,” etc.
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And the meaning: in the place where they encamped they set up the Mishkan, and when they jour-

neyed they took it down and raised it up to a loftier level. And these were the forty-two ascents of

the forty-two journeys, etc.
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And all the forty-two journeys were entirely in the wilderness, as mentioned above, for even the

higher worlds are called the level of a wilderness, which is the level of desolation, the level of the ut-

terly inanimate, compared to the Holy One, blessed be He, etc., as mentioned above.
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And these were the forty-two journeys of the Mishkan, which the Levites carried in the wilderness,
etc.: they are forty-two ascents, all in the level of a wilderness, as mentioned above, for even the
higher worlds are called, in relation to Him, the level of a wilderness; and this suffices for one who

understands.
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(That is: the level of the six workdays is the level of the journeying of the Mishkan, when they took it
down, etc., for they ascend from elevation to elevation, etc.; and Shabbos is the level of the en-
campment, when they set it up, etc., for they ascended to one lofty level and encamped there, and

spread out there the curtains of the Mishkan; and in this way were all the forty-two journeys.)
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Now, all this is “in the hand of Isamar, the son of Aharon the priest, etc.” And the meaning: Isamar

is the level of the combinations of the letters of the Torah.
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For Isamar is from the expression isamar in the Gemara, which is an expression for a thing that is

9

learned of itself, etc. (in Yiddish, “es iz gelernt gevoren,” “it has been learned”; which is the sense

of isamar, that it is learned as a matter of course). And this is as it is written, “And I have placed My

words in your mouth, etc.,” [and] “And My words that I have placed in your mouth, etc.”
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For it is the word of G-d enclothed in halachah, which he speaks with his mouth, etc. (and as men-

tioned elsewhere; see there).
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And this is the level of Isamar, for all is “in the hand of Isamar,” as mentioned above. And see on

the matter of Isamar in Me’orei Or, letter alef, section 140.
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It is written, “Havayah—those who contend with Him shall
be shattered”
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It is written, “Havayah—those who contend with Him (merivo) shall be shattered,” etc. Now this is
difficult: who are those who contend with G-d?
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And see in the Zohar, Parshas Vayikra (page 19b), what it explains: “At the time when the judg-
ments are aroused and hold sway, they hold sway over mercy, and mercy is subdued; and at the
time when the Holy One, blessed be He, is blessed from the wellspring of the stream, then mercy
prevails and the judgments are subdued. As it is written, ‘Havayah—merivo shall be shattered’:

meriv vayv, [the one who| contends with the vav,” etc.; see there.
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To understand this: how is the matter of “judgments being aroused” called “those who contend
with Him”? The explanation is that the Name Havayabh is the attribute of mercy.
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And although the Name Havayah is in Z’eir Anpin (the emotive attributes) of Atzilus, which, after
all, contains the attribute of Gevurah (restraint); and likewise in the coming into being of the cre-
ations, whose coming into being is from the Name Havayah, there are, after all, four camps of the
Shechinah (Divine Presence): the camp of Michael, Chesed (kindness), and the camp of Gavriel,

Gevurah;
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yet this level of Gevurah is in the manner of “including the left in the right”: it is included in, and

nullified before, the attribute of Chesed. If so, then on the contrary, there comes from it a benefit

and an added advantage in the Chesed, beyond what there would be if the Chesed were by itself.
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For Chesed is the level of coldness, like water, which is cold and moist [see the Zohar, at the begin-

ning of Parshas Va’eira]; while the essence of life-force (chayus) comes through warmth, as [in the

verse], “for the blood is the soul”;

RITY RON 1799IRT 12 02 neah Ho N19°7p 512 1AXY 0°n P12 782 %3 N1PAn172 273 RIT1
J1D INEIT 1A% 2PY°2 [2now ] WY 591 5on nyawnn nyoan

and so it is in spiritual matters as well; for from the side of the level of the waters themselves, the
level of coldness, there can also come [a state where| “the waters freeze,” which is the withholding
of the flow altogether. And this is [the meaning of] what is written regarding Yaakov, “And the flocks

came into heat (vayechemu),” etc.
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“And they came into heat when they came to drink,” etc.: for no procreation can come about ex-
cept through warmth, which is from the level of Gevurah (restraint). Therefore in the Name

Havayah, which brings everything into being, there must also be the level of Gevurah.
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Only, it is included in the right; and if so, it is from this specifically that the essence of life-force

and of coming into being comes.
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But if the attribute of Gevurah is not included in Chesed (kindness), as was the case in the World of
Tohu, where there was not the level of “including the left in the right,” then there branched out
from this the coming into being of harsh judgments; and these are the accusers above, whose

whole desire is to carry out judgment,
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as is written in the Zohar, at the beginning of Parshas Miketz, on the verse “and he searches out
every end.” And likewise below, among human beings, there are people who rejoice at the misfor-

tune of their fellows.
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And also, at times when they are enraged at the sinner, it is not that they are grieved over the sin,
but rather that their desire is for the carrying out of judgment.
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So too with the accusers above, who are in the manner mentioned above: they are not distressed
over the sin in the manner of “the zeal of Havayah of Hosts,” but rather their desire is for the car-

rying out of judgment. That is because they are the dross of Gevurah (restraint).
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Therefore they are the ones called merivav, “those who contend with” the Name Havayah: for they
are against the Name Havayah, since His will, may He be blessed, is specifically for Chesed (kind-

ness) and “to include the left in the right.”
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[And along these lines the Zohar, at the end of Parshas Acharei (page 79b), explains the matter of
“those who banded together against Havayah”: that is, Korach too wanted to separate the Gevuros
by themselves, and not to have the level of “including the left in the right,” as is written in the

Zohar, at the beginning of Parshas Korach.
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And along these lines there is explained elsewhere the meaning and matter of “to execute the
vengeance of Havayah upon Midian”: for the level of Midian (Midyan), strife and contention (riv
umadon), is likewise the opposite of, and against, the level of the Name Havayah; as is written in
the discourse beginning “Arm from among you,” etc., in Parshas Mattos.
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And it is explained there that although in the Torah there are many punishments and Gevuros, yet
this Gevurah has Chesed as its purpose: that through it there should be a rectification (tikkun) for
the soul of the sinner,
1ARY TR 1T 5y192 0N NP N17123 2”Rwn 09210 7772 '|5’W 73112 NN 127227 AR 17D
like a father who strikes his son so that he will walk “in the way of the good”; whereas harsh
Gevuros desire the carrying out of judgment for its own sake.
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See the Zohar, Balak (page 192b), regarding “What is written in it?” He said to him, “You shall not
murder,” etc.; see there.] And of this it is said, “Havayah—those who contend with Him shall be
shattered.”
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Now, the cantillation mark on this Name Havayah is gershayim, which is two strokes; in Pardes, in
the Gate of the Cantillation Marks (Sha’ar HaTe’amim), it is called trein gerishin (two gereshes);

and this cantillation is two sounds.

likuteitorah.com/likkutei-torah/nasso/ 107



LIKKUTEI TORAH - PARSHAS NASSO - MAAMAR 4 121 92°91 110° °0 2°0D

M2y APYN? RITW RPKT 701 N2 7OWHT 7Y 97X 1211°21 11277 NpNnm NP 975 130 %9 KM
o021y 70M P13 RVIT 7O K717 TO0AN

And this is because, for there to be a sweetening of the judgments and their nullification, it must
come through a drawing-down from the level of the Chesed (kindness) of Arich Anpin, which is far,
far above the Chesed of Z’eir Anpin. For the Chesed of Z’eir Anpin is called chesed olam (kindness
of the world).
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And of it is said, “And Yours, Ado-nai, is kindness, for You repay a man according to his deeds”:
that is, according to the measure of the deeds of human beings; as the arousal from below (isarusa
dilesata) is, so is the arousal from above (isarusa dile’eila) and the drawing-down from this

Chesed. Therefore it is called chesed olam, for it is within limit and measure.
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Therefore, there the accusers find room to accuse; as with Bilam, who searched for and found the

places where Israel were destined to sin, and through this wanted to accuse, to argue for guilt, etc.,
to arouse the attribute of judgment.
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But the level of the Chesed (kindness) of Arich Anpin is the supernal Chesed (chesed ila’ah), and it
is called “and abundant in kindness” (verav chesed), because it shines and spreads forth from the
level of the Infinite One (Ein Sof) without limit or measure [see Iggeres HaKodesh, section 10, on

the verse “The kindnesses of Havayah™].
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And there the arousal from below (isarusa dilesata) does not reach at all; rather, the Chesed de-

scends and is drawn down constantly, of itself, “for He desires kindness.”
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Therefore, through a drawing-down from this level of Chesed, all the judgments are nullified, and

the accusations have no place at all (and see what is written on the verse “But Havayah your G-d

would not listen to Bilam”).
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However, the Chesed of Arich Anpin itself cannot be drawn down below at all, for it is without limit,
and [those below] would not be able to receive [it]. Therefore it must be enclothed in the Chesed of
Z’eir Anpin (the emotive attributes), which is the level of a vessel for the revelation of the light of
the Chesed of Arich Anpin
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(and the Chesed of Z’eir Anpin is called “the body” (gufa) relative to “abundant in kindness,” which
is like the level of a soul to the Chesed of Z’eir Anpin; just as, by way of analogy, from the soul itself,
without enclothement in a body, there would be only an influence of spiritual things, but for physi-

cal influences to come from it is specifically through the medium of its enclothement in the body;
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so too the level of “and abundant in kindness” is above the very nature of the level of Chesed;
rather, it is the source of Chesed, as in the expression “Father of mercy” (Av HaRachamim), mean-

ing the father and source of the attribute of mercy.
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Therefore it is impossible for influences to be drawn from it into Beriah, Yetzirah and Asiyah ex-
cept through its enclothement in the Chesed of Atzilus, which is called the body: “Chesed, the right

arm,” etc.;
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and as is written in the Zohar, in the Idra) (page 133b): “And true kindness (chesed dikshot) is not
said of the life of the body, but of the life of the soul,” etc.
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Furthermore, since the Chesed of Arich Anpin is without limit, and the arousal from below has no
place [there] at all, then the external forces (chitzonim) too would be able to receive from it.
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Therefore the drawing-down from the Chesed of Arich Anpin must be through the Chesed of Z’eir
Anpin, so that this level of revelation of the supernal Chesed be drawn down only to the side of ho-
liness. And see what is written on the verse “And a man wrestled,” and on “We were slaves,” etc.,

“and Havayah our G-d took us out”: Abba and Imma, which enclothed the arms of Arich Anpin.
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And this is why the cantillation of the Name [in] “Havayah—those who contend with Him shall be
shattered” is gershayim, which are two movements, one above the other: to indicate that it is a
drawing-down from a very high place, from Arich Anpin to Z’eir Anpin (the emotive attributes), in
which there must be two drawings-down: the first, from the Chesed (kindness) of Arich Anpin to
Abba and Imma (Chochmah and Binah);

1°AY3 02w W 7772 WURYI] NIPIIN '3 RO I 13931 9971 LRPTD TNl xew xaxn] RPIRP 7R
M2 KT MR N na’a

and afterwards, from Abba and Imma (Chochmah and Binah) it is drawn to Z’eir Anpin (the emo-
tive attributes). Therefore this cantillation is two movements [and see what is written in the dis-
course beginning “The Song of Songs,” on the matter of the two levels of chasan (bridegroom):
chas darga (“he descended a level”), etc.,
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and in the discourse beginning “You have captured my heart” (libavtini): two hearts, etc.; see
there]. And then, when it is drawn from the Name Havayah of Arich Anpin into Z’eir Anpin, through
this “those who contend with Him shall be shattered”: the forces of judgment, which are those who

contend with Z’eir Anpin, are nullified.
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And in the Zohar it explains meriv vav, “[one who] contends with the vav”: for the vav is the six
emotive attributes (middos) of Z’eir Anpin, in which Chesed (kindness) prevails, since the level of

Gevurah (restraint) in it is in the manner of “including the left in the right,” as mentioned above.
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And the accusers above, in the chambers of the external forces, who accuse Israel, are against pre-
cisely this level, and are called merivav, “those who contend with Him”; as is written in the Torah,
in the portion of Bilam, “And the anger of Elokim flared because he was going,” etc. And through
the revelation of the Name Havayah of Arich Anpin in Z’eir Anpin, through this “those who contend
with Him shall be shattered.”
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And this is along the lines of what is written, “And Havayah passed before his face (al panav), and
called: Havayah, Havayah.” This was after the sin of the Calf; and to draw down forgiveness and
pardon was specifically through Moshe Rabbeinu, peace be upon him, drawing down the Thirteen

Attributes of Mercy of Arich Anpin.
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Therefore he said, “If Your face does not go, do not bring us up from here”: for according to judg-

ment they were not worthy, since they had sinned.
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And this is [the meaning of| “and called: Havayah, Havayah,” where the cantillation makes a break
between them: that he called and drew down from the Name Havayah of Arich Anpin into the Name
Havayah of Z’eir Anpin (the emotive attributes). And this drawing-down must come through “And
Havayah passed before his face (al panav).” “His face” is Chochmah (wisdom) and Binah (under-
standing), as it is written, “A man’s wisdom lights up his face,” etc.
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And the Chesed (kindness) of Arich Anpin is drawn through Abba and Imma (Chochmah and
Binah) to Z’eir Anpin (the emotive attributes), as mentioned above. Therefore here too the cantilla-
tion of the Name Havayah in “those who contend with Him shall be shattered” is gershayim, etc.
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[Now, gershayim is also a term of driving out (gerushin), as is written on the matter of the service
of the sons of Gershon, which is also to drive out the external forces; and this too is through draw-
ing down “abundant in kindness” into the six extremities (vav ketzavos) of Z’eir Anpin, which are
the six colors (shisa gavnin);
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and this is gresh (drive out), and after it vav, and after it nun [in the name Gershon], as is written
above. And this is like the matter of “Havayah—merivo shall be shattered”: meriv vav, as men-

tioned above.]
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2. “Upon him, in the heavens, He will thunder.”
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The meaning is: besides the Chesed (kindness) of Arich Anpin being enclothed within the Chesed
of Z’eir Anpin (the emotive attributes), through which those who contend with Him, the masters of
judgment, are shattered, further still He will do wonders: He will thunder upon them with a sound
of thunder, afterwards also from the Chesed of Arich Anpin itself as it is, not through enclothement

in the Chesed of Z’eir Anpin;
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for then the Chesed is more expansive than when it is enclothed in the Chesed of Z’eir Anpin,
which somewhat conceals the Chesed of Arich Anpin. [And in the Zohar there it explains the matter
of “Upon him, in the heavens”: that is to say, the dew of Atika (tala de’Atika), which is drawn upon

Z’eir Anpin, which is called “heavens.”
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And one can also align it with this explanation. For the drawing-down of the crystalline dew (tala
dibedolcha) and of Mocha Stima’ah (the hidden brain) is a higher level than the drawing-down of
the Chesed (kindness) of Arich Anpin: for to the level of the Chesed of Arich Anpin enclothement
applies, in that it is actually enclothed in Chochmah (wisdom), etc., and from it to Z’eir Anpin (the

emotive attributes), an actual enclothement;
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but the level of Mocha Stima’ah and the crystalline dew is above the level of actual enclothement,
for it is from the first three [Sefiros] of Keser (the Crown), the lowest level that is in the Emanator,

etc.;
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and from this level it is drawn down that “He will thunder” upon the masters of judgment, the ac-
cusers, etc., with greater intensity than the level of “those who contend with Him shall be
shattered.”] (And see the Zohar, Parshas Vayishlach, page 166b.)

D 13 191 TN° 1193 U 0O 1 0¥ (273 °2 PRINW] [mbwn vhy onn 117 TPYAT [mnow wn] PN

131 IR WR DR ONIIM 7Y KPR 101912 790 KPY 100 7157 [mown vy o mw] YT

And this is [the meaning of] what David the King, peace be upon him, [said] [II Samuel 22]:
“Havayah thunders from the heavens, and the Most High gives forth His voice,” etc. The meaning
is that David the King, peace be upon him, was humble and did not ascribe [it] to his own merit,

but rather [it was] in the manner of “And I will be gracious to whom I will be gracious,” etc.;
T'I’L)S?'l B 177'“7 1n° 11’5371 1N 1PAMIR PO apela) iavahte Jwnl Qwnw R”KX N2 m2anm Y 13007
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that is, through the revelation of the level of Arich Anpin, from where it was drawn down to save
him “from the hand of all his enemies.” And this is “and the Most High gives forth His voice”: the
meaning of “and the Most High” (ve’Elyon) is the level of Arich Anpin, for the Chesed of Arich
Anpin is called the supernal Chesed (chesed ila’ah).
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“And He sent forth His arrows,” etc.: that is, the flow of the supernal Gevuros (restraints) of holi-

ness, to consume and destroy the forces of judgment, the accusers; and they are the enemies of
G-d, who hold back the flow.
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“And He will give strength to His king.” Strength (o0z) is the level of Gevuros (restraints), and it is
the left line, which is to be drawn only “to His king,” into Malchus (sovereignty) of Atzilus, in order
to arouse love, as it is written, “His left hand is under my head”; and nothing is to be drawn from it

to the external forces, for then the Gevuros are in the manner of the level of judgment, G-d forbid.
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The explanation is that there are two levels in the left line. The first is in the manner of “His left

hand is under my head”: it arouses the souls of Israel, so that they have an uplifting in “flashes of

the fire” of love, etc.; and this is in the manner of “And the flocks came into heat.”
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For the whole essence of the union (yichud) is through the arousal of Gevurah and the flashes of
the fire of love, in the manner of warmth and intensification; which is not so from the level of cold-
ness, as mentioned above. And see what is written on this in Parshas Tazria, in the discourse begin-
ning “The world is like a portico.”
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And the second is like the matter of the saying of our Sages, of blessed memory (Sotah 47a), “The

left pushes away and the right draws near.”
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And from this level, through the chain of descent (hishtalshelus), there is drawn the nourishment
of the external forces, the masters of harsh judgments, who are only a left that pushes away, with-

out any right that draws near, for there is not in them the level of “including the left in the right.”
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However, after “those who contend with Him are shattered” through the Chesed (kindness) of Arich
Anpin, then the level of the Gevuros too will be only in the manner of “And He will give strength to
His king,” in the manner of “His left hand is under my head”: for through the inclusion of the
Gevuros in the Chesed, the flow will be with greater intensity and great life-force (chayus). And this

is [the meaning of|] what is written, “Havayah will give strength to His people,” etc.
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[And see in the Zohar, Parshas Lech Lecha, page 84a, on the matter of “And He will give strength,”
etc.; and see in the commentary of the Ramaz (Rabbi Moshe Zacuto), Parshas Emor, page 93b, on

the matter of “Seek Havayah and His strength.”
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Now, it is explained above that the Chesed (kindness) of Arich Anpin is what is called “the great
hand,” and this is the matter of “Havayah—those who contend with Him shall be shattered,” with
the cantillation gershayim, etc.;
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“And He will give strength”: it can be said that this is the level of “the strong hand”; and “and He

will raise the horn of His anointed”: this is “the upraised hand”; and as it is written, “and to him

shall be the gathering of the peoples,” etc.]
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Now, this drawing-down, that there be a revelation of the Chesed of Arich Anpin below, is not ac-

cording to the natural way of the order of the chain of descent (hishtalshelus); only the great tzad-

dikim are able to draw it down through their prayer, so that it be drawn to be revealed below.
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And this was the service and toil of Moshe our teacher, peace be upon him, in his prayer: to draw
down the Thirteen Attributes of Mercy, for it was he who drew them down, as it is written, “And

Moshe hastened, and bowed to the ground, and prostrated himself.”
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[And as is written in the Zohar, in the Idra (page 138a): “How great is the strength of Moshe, who

brought the attributes of mercy down below,” etc.; see there.
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And see further in the Zohar, Shelach (page 161b), on the explanation of “And now, let the power of
Ado-nai be great”; and see what is written in Parshas Shelach on this verse. And there is a differ-
ence: in Parshas Ki Sisa the Thirteen Attributes of Mercy are mentioned, meaning that the thirteen
tikkunim of the beard (tikkunei dikna) are drawn from Arich Anpin to Z’eir Anpin (the emotive at-
tributes); while in Parshas Shelach nine tikkunim of the beard of Z’eir Anpin are mentioned.
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And see in the Idra (page 139a): “It is taught: when it descends from the precious, supernal beard,”
etc., “in nine tikkunim,” etc.
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And in the Idra Zuta (page 295a and b): “These nine tikkunim Moshe said,” etc., “for even though
he did not say the thirteen tikkunim [now], the matter depends on intention,” etc.
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And see there well, that “the power of G-d” is a drawing-down from the Mazla of Arich Anpin to
shine into the nine tikkunim of the beard of Z’eir Anpin; and as is written also in the Idra Rabba
(page 140, end of side a). And see in the Zohar, at the end of Parshas Nasso (page 147, beginning of
side a), and in the Mikdash Melech there.]
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And so too in Gan Eden there is no revelation of this level of Arich Anpin except to the great tzad-
dikim, who inherit the four hundred worlds of yearning, which are drawn from Arich Anpin, etc.
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And see what is written in the explanation on the verse “I am Havayah your G-d, who brought you

out of the land of Egypt,” on the matter of the supernal Chesed mentioned above.
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And see further on the matter of “Havayah—those who contend with Him shall be shattered” in the
first chapter of Rosh HaShanah (page 17a); and see what is written in the discourse beginning “And
a man wrestled with him.”
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In the Jerusalem Talmud, chapter 4 of Berachos, halachah 3: “The nine blessings of Rosh
HaShanah: from where [are they derived]? Rabbi Abba Kartogna said: corresponding to the nine
mentions [of the Name] that are written in the section of Chanah; and at its end it is written,
‘Havayah will judge the ends of the earth’”; that is to say, Rosh HaShanah is the day of judgment.

And see on this also in our Talmud, chapter 4 of Berachos (page 29a).
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And regarding Rosh HaShanah it is written, “And the sons of G-d came to present themselves be-
fore Havayah, and there came also,” etc. And see Zohar, Part II, at the beginning of Parshas Bo,

and in Parshas Tetzaveh (184a), and in Parshas Pinchas, page 231.
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And the main accusation is over the casting off of the yoke that there is below, because of which
they are not worthy of the revelation of His sovereignty, may He be blessed, as is written in the dis-
course beginning “Sound the shofar on the New Moon”; and of this it is said, “Havayah—those who
contend with Him shall be shattered.”
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“And He will give strength to His king”: as it is written, “Havayah reigns; He is clothed in majesty;
Havayah is clothed in strength,” etc. Therefore there are nine mentions [of the Name], to draw
nine Sefiros into Malchus (sovereignty), which in essence is a single point; and this drawing-down

is from the nine upper Sefiros.
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And this is [the meaning of|] “And the strength of the King loves justice”: the meaning of “and the
strength of the King” is in the manner of “I will exalt You, my G-d, the King,” and like the matter of
“And now, let the power of Ado-nai be great,” as is written below on this verse in Parshas Shelach.
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And see on the matter of “And He will give strength” in Shemos Rabbah, section 1 (page 118a), and
in Parshas Yisro, section 27; Nasso, section 1 (page 221c); in Eichah, on the verse “He has cut off in
fierce anger”; page 72c-d.
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The matter of “And He will raise the horn” through teshuvah (return): and see what is written in
Torah Ohr, Parshas Yisro, in the explanation on “Remember” and “Keep,” on the meaning of “my
horn is raised high,” that it is the level of Atika, etc.
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“Thus shall you bless the Children of Israel, saying to
them” (Numbers 6:23)
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“Thus shall you bless the Children of Israel, saying to them: ‘May Havayah bless you,’ etc.; ‘May
Havayah make [His face] shine,’ etc.; ‘May Havayabh lift up,’ etc.”
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Now, our Sages, of blessed memory, said (Berachos, chapter 3, page 20b): The ministering angels
said before the Holy One, blessed be He, “It is written in the Torah, ‘Who does not lift up the face,’

etc., yet You lift up the face to Israel, as it is written, ‘May Havayabh lift up His face to you.””
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He said to them, “And shall I not lift up the face to Israel? For I wrote for them in the Torah, ‘And
you shall eat and be satisfied, and bless Havayah your G-d,” and they are exacting with themselves

down to an olive’s bulk,” etc.
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(And so it is in Midrash Rabbah, Nasso, chapter 11.) Now, this matter needs to be understood: that
because of the exactness they practice, [down] to an olive’s bulk, there is a lifting up of the face

above.
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We also need to understand the sequence of these blessings, for seemingly they have no order. But
first we must preface an explanation of the matter of Grace after Meals, and of why satiety is re-

quired by Torah law.
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The explanation is this: it is written, “And you shall bless es Havayah”: es (alef-tav) specifically, and
these are the letters from alef to tav. For all things were created with letters.
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For with ten utterances the world was created, and the letters in the Ten Utterances are themselves
the life-force of all things, their existence and their coming into being from nothing into some-

thing, through combinations of letters, and substitutions and transpositions, etc.
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And the soul of man, too, is full of letters, for “You breathed it into me,” and it is written, “And He
breathed into his nostrils a soul of life”; that is, by the breath of His mouth, may He be blessed. For
“and by the breath of His mouth all their host,” and the breath of His mouth, may He be blessed, is
what brings everything into being, through the level of letters. And these are the letters in the Ten

Utterances.
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Now, it is written, “And the man called names for all the cattle and for the birds of the heavens,”
etc.: that is, he called and drew down their names, which are the combinations of letters in the Ten
Utterances through which they were created, from concealment into revelation, so that there be in
them a revelation of the life-force from the breath of His mouth, may He be blessed, in order to el-

evate them and bind them to their source.
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For their ascent and their binding to their source is through man, who is the head of all the levels of
the inanimate, the vegetative and the animal, and he is the one who draws down the revelation of
their life-force from the source of life, from the breath of His mouth, may He be blessed (and see
on the matter of “And the man called names” in Bereishis Rabbah, chapter 17, and at the begin-
ning of Parshas Chukas).
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And therefore, “by every utterance of the mouth of Havayah does man live”: for the “utterance of
the mouth of Havayah” in food is the letters in it that came forth from the mouth of Havayah,
namely the breath of His mouth, may He be blessed
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(see what is written in the explanation on “And I will give you places to walk,” on the matter that
there are two levels in the letters: namely, the first, the letters that came forth from the mouth of
Havayah, and the second, those that are in their source; as, by way of analogy, the power of speech

in man, etc.; and that likewise there are these two levels in the letters of thought, etc.; see there.
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If so, what is written [below], that in him and through him they will come to their root and source,

the level of the mouth of Havayah itself, means that they will come to the root and source of the let-

ters as they are in their source. And see Sefer Shel Beinonim, chapters 20 and 21.)
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to give life to man, so that in him and through him they will come to their root and source, the level

of the mouth of Havayah itself, about which [our Sages] said, “But could it not have been created

with one utterance?” This is the utterance that includes all the Ten Utterances, and from it the ten

particular utterances were drawn forth and divided; and through man they come to the all-inclu-

sive utterance, for he is the one who draws down to them the revelation from there.
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And this is “And you shall bless es (alef-tav)”: that is, to draw down the revelation from the root of
the level of letters, from the breath of His mouth, may He be blessed, so that through this they will
be elevated and bound to their source (and see the Zohar, Vayigash, page 207b, and page 208a, and

in Parshas Terumah).
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2. However, the power for this drawing down, which depends on man, is through man’s war with

his animal soul.
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For lechem (bread) comes from the word in “then [there was| war (lachem) in the gates” (Judges

5:8), which means war.
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And as is written (in the Zohar, Balak, page 188b), “He shall eat bread upon the edge of the sword.”
And this is through prayer, for “the time of prayer is the time of battle.”
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And as it is written, “The exaltations of G-d are in their throat, and a double-edged sword in their
hand.” And therefore it is written first, “to love Havayah your G-d and to serve Him with all your
heart,” etc., and afterwards, “and you shall gather in your grain,” etc.; for first there must be “to

love.”
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And the meaning of ahavah (love): it is from the term avah (to want), that is, will. And the intent is

that a person’s will, desire and request, with all [his] heart and soul, be for there to be a revelation
of His G-dliness and His unity, may He be blessed, in the world and the soul,
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as it was before the creation of the world, when He was alone, He [Himself was] in the place of this
lowly world in a manner of revelation, for there was not yet a world that conceals and hides, etc.;

and as it will be in the seventh millennium, etc.
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And so it truly is even now, before Him, for “all are considered as nothing before Him”; as it is
written, “For I, Havayah, have not changed.”
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Only, before us the world hides and conceals, etc. And this is “And you shall love Havayah your
G-d”: that you should want and desire that Havayah, Who is “was, is and will be,” the level of “I

have not changed,” and besides Whom there is truly nothing else,
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that He shall be “your G-d” in actual revelation, in the soul and in the world,
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so that the world shall not conceal, etc.; rather, just as above “all is as nothing before Him,” etc.,
and “there is nothing else besides Him,” etc., so shall it be below, in revelation, without any hiding
of the face or concealment from the powers of the animal soul, which hide and conceal this revela-
tion and are drawn after the physicality of this world and its materiality, which appears to eyes of
flesh as something existent, a thing unto itself; instead, “and to serve Him with all your heart (lev-

avchem)”: with two hearts, etc.
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Therefore prayer is “a ladder set upon the earth, and its top reaches heavenward”: for one must

begin from the very lowest, first the morning blessings, “Who opens [the eyes of] the blind,” “Who

straightens the bent,” etc.;
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for the whole of prayer is the level of blessings, “Blessed are You,” etc., which are drawings-down
of the revelation of G-dliness in the world and the soul, so that it be in the manner of “You,” as

though He were directly present, etc.
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And it must be in order, from below upward: first from the lower levels, until one comes to the ful-
fillment of “And you shall love,” to give over one’s soul truly in “One,” and so that there be “And
you shall love ... with all your heart,” etc. And see what is written about this in the discourse begin-

ning “My dove, in the clefts of the rock.”
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For as regards the root of his G-dly soul, in the source from which it was hewn, it rises by its nature

and is included in its Emanator, blessed be He.
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The soul needs no rectification for itself; it is only that, because of the powers of the animal soul
that are enclothed in this world, all of whose life-force comes from the vital powers of the foods,
which are in nogah, through which a person sustains the life of his body and of his animal soul, he

is bound below.
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So he must elevate and bind his soul to G-d, until “the sitra achra is subdued” and “transformed,”

etc., and “to serve Him with all your heart (levavchem)”: with two hearts, etc.
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Therefore one must begin from below upward in prayer, and it is “a ladder set upon the earth, and

its top reaches heavenward,” until one reaches “One.”
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And through this, “angels of G-d ascend and descend on him,” on man. For man is the root of all,
as it is written, “the face of a lion on the right, and the face of an ox on the left,” etc., and “the like-

ness of their faces, the face of a man,” etc.,
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for their general and collective expression is the level of “man,” which includes all four chayos (liv-
ing creatures); and they are all elevated in the elevation of man’s soul in its cleaving to the living
G-d, “to love Havayah,” etc. And afterwards it is written, “and you shall gather in your grain”: to
gather the life-force in the inanimate, the vegetative and the animal, so that they be collected and
gathered in from where they were scattered and banished under the dominion of nogah, and be in-

cluded in the level of “man.”
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Whereas before prayer it is forbidden to eat, for then man himself is still bound below, and how
could he correct others?
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Therefore he must first correct himself, and be at the level of “man” (adam), whose numerical val-

ue is mah (45), the level of self-nullification (bittul); and then, through this, he will afterwards be
able to rectify the inanimate, the vegetative and the animal, etc.
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And one may further say: for the souls of Israel “arose in thought,” that is, they were drawn from
the letters of thought, and their ascent goes higher still, as mentioned [in the discourse] on “And I

will make [your windows] of kadkod.”
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Now, the inanimate, the vegetative and the animal were taken from the letters of speech, as men-

tioned above: “the utterance of the mouth of Havayah.” Therefore, in order to raise the letters of

speech that descended below into the inanimate, the vegetative and the animal, to raise them to

their root,
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which is through man, who was taken from the letters of thought, which are above the letters of

speech; therefore this ascent depends on his first rectifying himself,
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212
as the saying goes, “Correct yourself, and only afterwards correct others.” That is: first his soul,
whose root is from the letters of thought, must be elevated, elevated into the source of the power of
thought and higher still, etc.; then afterwards it can raise the letters of speech, etc.
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(And see what is written in the discourse beginning “He has not beheld iniquity in Yaakov,” and in

Parshas Vayechi, in the discourse beginning “Binding his foal to the vine.”)
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3. Now, man’s ascent is through prayer, in the manner mentioned above; for where a person’s aim,

desire and longing are, there his essence and being as a whole is included and cleaves, as is

known. And this is the matter of the blessings: “May Havayah bless you.”
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That is, that there be many ascents of sparks: the powers of the soul, G-dly and animal, in man, and

[the sparks] in the foods and drinks and his other needs, which are renewed every morning and as-

cend above every day through an arousal from below, through prayer, with the abundance and

great intensity of the bond of the intense love in the Shema and prayer.
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For the term “blessing” is said, by way of analogy, of the seed that grows from the field: the kernel

is sown in the earth until it is hidden and covered in the soil.
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And through the blessing and success, when it has succeeded and produced fruit, it rises and
grows from the earth with a great increase over the original. And so it is written, “And I will sow the

house of Israel,” and “I will sow her for Myself in the land,” etc.
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For Israel are in the manner of sowing, that is, a sowing of the level of G-dliness, as it is written,

“Blessed is Havayah, the G-d of Israel,” etc., as is explained elsewhere; and they were drawn down

below into the physical world, and are covered and enclothed in the animal soul and in the powers

that desire physical things,
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like the seed that is hidden and covered in the soil, so that it may rise and grow with the addition
and increase of the powers of the vital soul, that they too may rise and be included in “One” in the

Shema.
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And as our Sages, of blessed memory, said, “Israel was exiled only so that converts would be added
to them,” etc., as is explained elsewhere. And therefore G-d made man on the earth, to receive life-

force from physical things,
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so that all the powers of the inanimate, the vegetative and the animal, and the life-force within
them, to give life to “the soul of every living thing and the spirit of all flesh,” be included in the life
of the soul and spirit of man, which ascends above in the Shema and prayer. And therefore a per-

son must pray every day.
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Now, of this blessing, which is from an arousal from below, it is said, “and guard you”: for it needs

guarding from the harmful ones, namely the external forces and the sitra achra, so that they draw

no nurture from this love;
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that is, once this love has been aroused in a person’s soul, he should not be moved within himself
to credit himself for it, or to take pride and self-importance from it, or any other ulterior motive,
G-d forbid. For “Who shall ascend the mountain of Havayah?” “One clean of hands and pure of
heart.”
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The meaning of “pure of heart” is: without any foreign admixture, G-d forbid. (The explanation of
“May Havayah bless you and guard you” is mentioned in the Zohar, at the end of Parshas Vayechi,
page 248, end of side a; and at the end of Parshas Nasso, page 147a; and in the Raaya Mehemna,
Parshas Pinchas, page 245a; and in Parshas Eikev, page 271, end of side b; and in Midrash Rabbah,
Bo, chapter 15, [and] Bechukosai, chapter 36.)
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Now, through an arousal from below [comes] an arousal from above, as it is written, “If one sets his

heart toward Him,” etc., and “spirit brings spirit and draws down spirit”: so that there be “May

Havayah make His face shine upon you,” from above to below.
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For just as he desires, longs and asks that there be a revelation of the Infinite Light (Or Ein Sof),
blessed be He, and [that] “there is nothing else besides Him,” etc., below as above, so there will be

drawn from above a drawing-down of the illumination of this revelation that he asks for.
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And this is “May Havayah make His face shine”: the shining of the face is the level of Chochmah
(wisdom), as it is written, “A man’s wisdom makes his face shine” (the explanation of “May
Havayah make His face shine” is mentioned in the Zohar, Nasso, 133b, 141a, 147a);
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that is, that there be a revelation of the power of mah (koach mah), and “there is nothing else be-
sides Him,” etc.
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“Who is wise? One who sees the nolad (what is born),” etc.: one who sees, with actual sight, the no-

lad, [coming into being] from nothing, and [sees that] “all is as nothing before Him,” etc. For in the

arousal from below, “Hear, O Israel,” “hear” is a term for understanding, through contemplation,

etc.;
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and hearing does not compare with seeing, etc. [Seeing] is the level of the revelation of koach mah

that comes from above. And this revelation is in the Torah, for “the Torah comes forth from

Chochmah.”
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And it is His wisdom, may He be blessed, which is above, except that it is enclothed in physicality

below, in the matters of Zera’im and Mo’ed; for it is the level of water, which descends from a high

place to a low place. And of this it is said, “I will give the rain of your land,” etc.,
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and as it is written, “For as the rain and the snow come down from heaven,” etc., “so shall My word
be that goes forth from My mouth”; so that through this level of rain, “and you shall gather in your

grain,” etc.,
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to be a dwelling and an established place for His abiding, may He be blessed, for the revelation of
the Infinite Light, blessed be He, that comes from above, to be “one in One.” And this is “and be
gracious to you (vichuneka)”: a term of grace (chen) and a term of encamping (chaniyah), [as in]

“And Israel encamped (vayichan) there.”

wnan 7172 0”% IR DRIV D977 0°1N0N3 7997 89302 CNIOWY NIGM22 NaR LTIT 1IN

.12YM M5 N <191 n1vnaa

And as in “where David encamped (chanah).” [This is] to be in the manner of “And I will dwell

within them”: a dwelling place among the lower realms, the dwelling and resting of the Infinite
Light, blessed be He, itself, in a manner of revelation, below as above.
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And this is the matter of Grace after Meals: a drawing-down of the revelation of G-dliness from
above upon the powers and life-force newly gained by a person from the food. They are three

blessings of Torah law, and the fourth is rabbinic:
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four times “Blessed are You,” so that a revelation be drawn into the soul and the world, as though
He were directly present, etc.; through which [the life-force] is refined and separated from [the
state] in which it was at first, under the dominion of nogah, and is included in holiness, to be a ves-
sel, an established place and a dwelling for the resting of the revelation of the Infinite Light,
blessed be He, itself.
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4. However, this is [so] if one eats enough to be satisfied, specifically, for then “bread sustains the

heart of man”: through the bread he lives the life of his soul.
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And the life-force included in his soul is the very [life-force] that is included in holiness, in the as-
cent of the soul and its inclusion in the revelation of the Infinite Light, blessed be He, which rests
and is revealed in Chochmah, koach mah; because in that life-force there is much holiness from

“the utterance of the mouth of Havayah,” which is the source of life.
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(And see the Zohar on “And you shall eat and be satisfied,” in Parshas Vayigash, page 207b; and in

Parshas Terumah, page 153b, and page 152b, and page 157a and b. And see further in the Zohar,
Parshas Mikeitz, page 204a and b, on the matter and meaning of satiety;
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and page 194a, on the verse “And behold, from the river,” etc.; and in Parshas Beha’aloscha, page
150a, regarding “and we were satisfied with bread and were well”; and in the commentary of the

Ramaz there; and in the Pardes, in Erchei HaKinuyim, the entry “Ratzon” [will].)
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But if one does not eat enough to be satisfied, so that the soul has taken in only a little life-force,
this life-force, which has in it only a small measure of holiness, has no power to be included in the
level of Chochmah that is revealed in the soul, to be refined from nogah, and to be included and
united with holiness.
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But of this it is said, “May Havayah lift up His face.”
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The meaning: “lift up” (yisa) is: He will raise up on high. “His face” is the level of the revealed in-

flux, which is called by the name “face”; and the level of “back” (achorayim) is the influx that is

given with the face hidden, “like one who throws [something] over his shoulder”;
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that is, that He raise [His face| up above the chain of descending worlds (hishtalshelus), in the man-
ner of “Who is enthroned on high, Who lowers [Himself] to look upon heaven and earth”: heaven
and earth, spiritual and physical, are equal before Him, may He be blessed, and of both of them it

says “Who lowers [Himself]” equally.
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And this raising up will be “to you,” that is, that there be drawn to you, in revelation, the drawing-

down and influx from a level that is above the chain of descending worlds, which is the level of

“May Havayah lift up”; so that through this all the scattered and banished sparks of life-force will

be gathered “one by one,”
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even if the holy life-force in them is the slightest amount, a tiny trifle; and they will be included and
united with the supernal holiness, the source of the life and the holiness in the lower beings. (And
see the Raaya Mehemna, Parshas Pinchas, page 244b, on this matter of “May Havayah lift up His
face,” etc., and page 238b.)
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But how will the drawing-down and influx come from a level that is above the chain of descending

worlds? Of this it is said, “and grant you peace.”
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Peace is the bond and joining of two opposites, as it is written, “He makes peace in His heights”:
Michael, the prince of water, etc. And this is through their self-nullification to a level that is far

above both of them, which joins them, as is known.

T°12 991 9MARIY 09192 219 09297 [0onon s / 0on Tron] 1PN (715735 0nAst 1eman 1ex] PR I
71oTINR O UV 1397717 .77 3D 27 0 Ok

Now, our Sages, of blessed memory, said: “Torah scholars increase peace in the world, as it is said,
‘And all your children shall be taught of Havayah, and great shall be the peace of your children.’”
That is, through their being “taught of Havayah”
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[and limudei is a passive form; that is, that the study of the halachah be because it is the word of
G-d, with self-nullification (bittul), so that they are the ones who receive the teaching each time
from G-d, blessed be He, and G-d, blessed be He, is the One who teaches them, as it is written, “I

am Havayah, Who teaches you,” etc.],
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and the very “word of Havayah: this is halachah,” and the Mishnah itself is what speaks in their
mouths, as it is written, “And My words that I have put in your mouth,” and “I have put My words in
your mouth.” And through this they increase peace in the world, “and great shall be the peace,”
etc., in the manner of “the middle bar, which runs through from end to end,”
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as it is written, “For Havayah is a G-d of knowledges (de’os),” which includes two [kinds of] knowl-
edge: just as from above to below all is accounted as nothing before Him, so from below to above,
etc. And this is through the study of Torah in this manner, of which it is said, “And you shall not
profane,” etc., as is explained elsewhere.
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And this is the meaning of the saying of our Sages, of blessed memory, “Whoever engages in Torah

makes peace in the household above and in the household below”: that is, the level of the higher

unity (yichuda ila’ah) and the level of the lower unity (yichuda tata’ah);
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and this is “and great shall be the peace of your children”: they increase peace in the household

above and in the household below. [They do so] through their being Torah scholars (talmidei

chachamim), who receive from Chochmah (wisdom), the level of koach mah. And this is “and grant

you peace”;
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that is, He is the One who gives you the level of peace, so that Torah scholars increase peace in the
world through “the word of Havayah: this is halachah” (and see Midrash Rabbah, Toldos, begin-
ning of chapter 66; Nasso, end of chapter 11), and the Mishnah that speaks, etc.
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And our Sages, of blessed memory, said, “The vessel that holds blessing for Israel is peace”; for the
level of peace is the level of a vessel to receive the supernal blessing, the level of “May Havayah lift

up His face,” which is above the chain of descending worlds (hishtalshelus).
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Therefore the Sages have the power to require Grace after Meals even for less than the Torah’s
measure of satiety, because they are from the level of “May Havayah lift up His face,” which is

above the chain of descending worlds, through the level of peace.
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And this is “And they shall set My Name upon the Children of Israel”: that My Name be called upon
them in their engagement in Torah and in their service, that these be in the manner of “taught of

Havayah.”
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And then, “and I will bless them”: ani (I) has the letters of ayin (nothing), for “wisdom (Chochmah)
is found from ayin (nothing)”; that is, from the level of “May Havayah lift up His face,” so that the
blessing be from above to below, an addition of blessing and an abundance of influx from far above
the chain of descending worlds. And this is the matter of a blessing at the beginning and a blessing
at the end.
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The blessing at the beginning is the level of “May He bless you,” which is from below to above; and
the blessing at the end is “and I will bless them,” from above to below. (“And I will bless them” is
mentioned in the Zohar, Parshas Shemini, page 38a; Parshas Mikeitz, page 199a; and the begin-
ning of Parshas Yisro, page 67a.)
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“Thus shall you bless,” etc. (Numbers 6:23)
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An explanation of the verse “Thus shall you bless,” etc.
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Now, the matter of “And the man gave names” is, at first glance, not understood, according to what
is written in Sefer Shel Beinonim (Tanya), Part Two: that the name by which [a thing] is called is the
combination [of letters] that gives it life, drawn from the Ten Utterances. And see what is written on
this matter in the discourse beginning “You shall keep My Shabbosos.”
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If so, they already had their names before the creation of man, for man was created last, after the

formation of the inanimate, the vegetative and the animal, as in the saying, “Even a gnat preceded

»

you.
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But the matter is as is written: that he called their names and drew them from concealment into

revelation, etc., and through this he elevated them.
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That is, man is from the World of Tikkun (Rectification), which is in a state of self-nullification (bit-

tul), whereas the inanimate, the vegetative and the animal are from the World of Tohu (Chaos); and

through the calling of the names, from concealment into revelation, he drew into them the quality

of bittul.
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It is like the matter of the donkey of Rabbi Pinchas ben Yair, for it was at the rank of an animal of
the six days of Creation, which Adam, the first man, rectified by calling them names, as is written in
the Likkutei Torah of the Arizal, Parshas Eikev, in Taamei HaMitzvos; see there at length [and see

what is written at the end of the discourse beginning “And Moshe spoke to the heads of the tribes”].
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Now, however, we need to bless them; that is because through the sin they descended, etc.; see
there. And this refinement (birur) is through man’s eating the foods from the inanimate, the vege-

tative and the animal, and blessing over them at the beginning and at the end.
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For through this they are elevated and become included in the level of man. And see what is written
on this at length in the explanation of the verse “And the kohen shall wave them upon the bread of
the first fruits.”
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And this is [the meaning of] “And I will sow the house of Israel.” “Light is sown”: this is the G-dly
soul, from [the Name]| Mah of Tikkun, which was enclothed in the body and the animal soul in or-
der to elevate and refine the 288 sparks, etc., by praying afterwards “One” and “You shall love”

with the strength of what he eats and drinks.
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Therefore one must pray every day, for every day the powers of the body are renewed from the life-

force of the foods, and they need an ascent every day;
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and that is through prayer, which is the raising of mayin nukvin (feminine waters) with self-sacri-

fice (mesirus nefesh), at “One” in the Shema and in prayer, which is called “a ladder,” etc. [As is
written elsewhere, in the discourse beginning “Who is enthroned on high,” etc.;
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and see what is written on the matter of “And I will sow her for Me in the land” in the discourse be-
ginning “And it came to pass, when Pharaoh sent out,” and also in the discourse beginning “There

are sixty queens,” on the matter of “Light is sown,” etc.]
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Now, concerning this sowing and growth it is said, “May Havayah bless you and guard you”: a
blessing at the beginning. This is the drawing down of the power, an arousal from above (isarusa
dile’eila), so that the arousal from below (isarusa dilesata) should be with blessing and success,

etc., as mentioned above.
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And the matter of the second blessing, “May Havayah make His face shine upon you,” is the draw-
ing down of mayin duchrin (masculine waters) that follows the raising of mayin nukvin (feminine

waters) and the arousal from below mentioned above.
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For although the raising of mayin nukvin is called by the name “refinement” (birur), nevertheless

the main completion of the refinement comes only after the mayin duchrin are drawn down upon

the mayin nukvin and refine the mayin nukvin;
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and this is the matter of “to be one in One.” That is: through the revelation of the “One” of the high-
er unity (yichuda ila’ah) in the “One” of the raising of mayin nukvin, the lower unity (yichuda
tata’ah), through this the mayin nukvin is elevated and becomes included in the higher unity itself.
And see what is written on this at length in Parshas Vayeshev, on the verse “Behold, we were bind-

ing sheaves,” etc.
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It may also be explained that the higher One is elevated through the ascent of the mayin nukvin,
the lower One.
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For one is not called “Adam” (man) except as the inclusion of male and female together, as is writ-
ten in the Zohar, Nasso (page 145b); and in Parshas Vayikra (page 7b) it says, “And then it is called
One,” etc. Therefore the Congregation of Israel is called “tamasi” (My perfect one), for she brings

about the completeness. And both explanations are true.
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Now, this matter can also be understood in the service of G-d: the raising of mayin nukvin in
prayer, with self-sacrifice (mesirus nefesh), is the longing that there be a revelation of G-dliness;

but the revelation is not yet here in actuality; one only desires and longs for this revelation.
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The drawing down of mayin duchrin, however, is that this level of revelation is drawn down; and
this is through Torah and mitzvos, etc., as is written elsewhere, in the explanation of the verse “For
as the new heavens” (in Parshas Bereishis).
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And this is the matter of the Grace after Meals: “And you shall bless es...,” etc., “es” specifically, as
is written in the Zohar (Vayigash, page 208a); and this is the level of Malchus (sovereignty), which

is called “es.”
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That is as is written in Pri Etz Chaim, at the end of Shaar HaShabbos, that the four blessings of the
Grace after Meals correspond to the four mochin (intellect) of Nukva (the feminine): Chochmah
and Binah, Chesed and Gevurah. That is, the mochin are drawn down to her from the Infinite Light
(Or Ein Sof), blessed be He; and this is the matter of the drawing down that follows the raising of

mayin nukvin.
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Therefore, by Torah law there are three blessings, for their essence is the three mochin,
Chochmah, Binah and Daas; only, the intellect of Daas divides into two mochin, the five Chasadim
and the five Gevuros, which are called “the two crowns, the crown of Chesed and the crown of
Gevurah” (in the Idra Zuta, page 291a, and at the end of page 292b).
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Now, the main extension of the Gevuros is to the Nukva of Z’eir Anpin (the emotive attributes), as is
written in Etz Chaim in a number of places; and see there, Sha’ar 25, in the principles (kelalim) of

Chesed and Gevurah, section 17.
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Therefore, by Torah law, which is Z’eir Anpin, the Written Torah, only three blessings are needed,

the drawing down of the three mochin. By Rabbinic law, however — the Oral Torah, which “we call
Malchus” — they instituted a fourth blessing, the revelation of the crown of Gevurah in Nukva, etc.
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[And see the Zohar, Vaeschanan, page 262a: “And we have learned: there are three mochin

(brains), etc.... four mochin are found, etc., and they spread through everything”;
Tom5] 2”2 Ny mp‘;nnn 1°3yn wrnyl 10 PR T rlval PWRA ’2 el W 1°Ay °2 TNy oW
ik P‘??JS? '|‘? awy IR DR 7101 27Y IR%22 [771120

and there, on side b, on the matter of the shin of three heads and of four heads, etc. And see what is

written on the division of Daas into Chesed and Gevurah in the explanation of the verse “Remem-

ber what Amalek did to you,” etc.
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And in Pri Etz Chaim this is mentioned in a number of places: concerning the four cups, in Shaar
Chag HaMatzos, at the end of chapter 3, and see there on the matter of the three matzos; and in
Sha’ar Yud, chapter 6, concerning the Priestly Blessing; and in Shaar HaTefillin.]
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Now, the root of all the mayin duchrin comes and is drawn into Z’eir Anpin from the light of Abba,
for “it is specifically through Chochmah that they are refined”; and from Z’eir Anpin it is drawn to

Nukva, to refine the mayin nukvin.
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And this is the matter of “May Havayah make His face shine upon you,” which is the level of

Chochmabh, for “A man’s wisdom makes his face shine,” etc.
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2. And the matter of “May Havayah lift up His face” is: after the mayin nukvin and the mayin
duchrin have joined, He lifts them and raises them to the level of a source higher than both of
them, as is written in the Raaya Mehemna, Parshas Pinchas, page 238b, that it is like “it bears him
on its pinions,” etc. And see what is written on the matter of “it bears him on its pinions” in the dis-

course beginning “As an eagle stirs up.”
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Now, concerning this matter our Sages, of blessed memory, said: “And how shall I not lift up the

face to Israel? For I wrote in the Torah, ‘And you shall eat and be satisfied, and bless,’ etc., and they
are exacting with themselves down to an olive’s bulk and down to an egg’s bulk.”
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We must first introduce the matter of the measuring line (kav hamiddah), the botzina dekardinusa

(the “lamp of darkness”). It is the level of the hidden Chochmah (Chochmah Stima’ah), in which

the Gevurah of Atik Yomin is enclothed; and these five Gevuros are the level of the measuring line,

“Who has measured,” etc.,
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which gives limit and measure to all the drawings-down of the lights and the vessels. For the level

of Chochmabh is the level that contracts a thing so that it will be thus and so, as His wisdom dictated.
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[And see what is written on this in the explanation of the matter of “the mezuzah on the right and
the Chanukah lamp on the left,” in Parshas Mikeitz; and see what is written in the explanation of
the matter of “When Israel put ‘we will do’ first,” and in the explanation of the verse “You have cap-
tured my heart,” on the meaning of “twenty-eight cubits”; and see the Zohar, Pekudei, page 233a,

and the Zohar, Bereishis, page 18b.
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So too, from the level of the measuring line is drawn the limit for all the refinements of mayin
nukvin (feminine waters) and mayin duchrin (masculine waters): how much will be refined, etc.; as
is written elsewhere on the saying of the Raaya Mehemna at the beginning of Parshas Ki Sisa, “A

stone to weigh with: this is yud,” etc.; see there.
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This is explained further in the explanation of the words of Baruch She’amar, on the matter of
“Blessed is He who says and does; blessed is He who decrees and fulfills,” etc.; see there.
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Now, from there are also drawn the fine details of the laws in each and every mitzvah, such as the
length of the tzitzis, twelve thumb-breadths, and the tefillin, two finger-breadths and specifically
square. That is because they were drawn through the level of Gevurah and the tzimtzum (contrac-

tion) of the measuring line.
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And see Iggeres HaKodesh, on the verse “The kindnesses of Havayah, that we have not ceased”;
and see above, on the verse “And it came to pass, when Pharaoh sent out,” on the meaning of
“Longer than the earth is its measure (middah),” with a mappik in the hei, meaning that it has a

measure, etc.
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That is, as mentioned above, it is from the level of the hidden Chochmah, the measuring line.

Therefore Chochmah is sometimes called judgment (din), as is known.
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After this introduction, the matter of “And how shall I not lift up the face,” etc., will be understood.

For it is written, “And you shall eat and be satisfied, and bless”; whereas when the food is less than

the measure of satiety in physical terms, then as a matter of course in the spirituality within the

food as well,
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that is, the portions of good hidden in it from the 288 sparks of Tohu, there is likewise not the mea-

sure required for a raising of mayin nukvin above to come from it, such that the abundance of the

mayin duchrin would be drawn into it;
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along the lines of what is said in the Zohar, “Blessing does not rest on an empty place.” For even

though it is not actually empty, and there is some raising of sparks, nevertheless they are not wor-

thy that the supernal flow be drawn down and descend upon them, etc.
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[For the bestowal of this abundance of mayin duchrin is drawn down when the raising of mayin
nukvin is a vessel that holds this blessing and flow. And this is “The eyes of all look hopefully to

You,” etc., which is the raising of mayin nukvin;
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and through this, the drawing down of mayin duchrin, “You open Your hand (yadecha),” etc.,
“yudecha” (Your yuds), “and satisfies every living thing [with]| desire (ratzon)”: that it satisfies the
longing of the recipient and quenches his thirst, etc. Whereas when there is not the proper mea-

sure for a raising of mayin nukvin, the abundance of mayin duchrin is not drawn down either;
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and this is why for less than a satisfying amount there is no obligation of the Grace after Meals by
Torah law: for through it the revelation of the mayin duchrin is not drawn down, which is also the

level of “and satisfies every living thing,” etc.]
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All this is according to the measuring line, from which this measure and amount of mayin nukvin
and mayin duchrin is drawn, as mentioned above. But for the mayin duchrin to be drawn down
even when the raising of mayin nukvin comes from less than a satisfying amount, of this it is said,

“May Havayah lift up His face.”
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For it was explained above that the meaning of “His face” is the higher Chochmah (Chochmah

Ila’ah), whose root is the level of the hidden Chochmah. But “May Havayah lift up His face” means

[lifting it] to the level that is above even the hidden Chochmah,
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that is, to the level of the inner dimension (pnimiyus) of Arich Anpin, which is the Keser within
Keser, above the hidden Chochmah, which is the Chochmah within Keser, etc. And Chochmabh is
the level of judgment and of the measuring line, and it is the beginning of Atzilus;
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but of the essence of the Infinite Light (Or Ein Sof), blessed be He, it is written, “Who is enthroned

on high, Who looks down low upon heaven and earth”: for Atzilus and Asiyah are entirely equal be-

fore Him, may He be blessed.
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Therefore it is specifically from there that the lowering is drawn, so that the abundance of mayin
duchrin descends, is drawn down and rests even upon the small raising of mayin nukvin that

comes from less than a satisfying amount, so that “they will be gathered up one by one.”
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And this is “May Havayah lift up His face”: that He will raise and lift the level of the light of Abba,

the higher Chochmah, higher and higher, into the Infinite Light, blessed be He, where face and

back do not apply at all.
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Therefore from there “Havayah will command the blessing” and the drawing down of mayin
duchrin, so that there will be “and satisfies every living thing” [with] the supernal will (ratzon),
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even when the raising is less than the measure fixed by the measuring line, etc. And this is “And
how shall I not lift up the face,” etc., “and they were exacting with themselves down to an olive’s

bulk and down to an egg’s bulk.”
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That is because the Congregation of Israel is the level of the Malchus of Atzilus, and “their end is
wedged in their beginning”; therefore they are able to draw down from the level of Keser, which is

above Chochmah, etc.,
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as is known from the matter of “The words of the Scribes are more pleasing to me than the wine of
Torah.” Even so, they also set a measure and amount, down to an olive’s bulk and down to an egg’s
bulk,
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for this supernal drawing down too, which is above the chain of descending worlds (hishtalshelus)
and above the measuring line, is drawn and passes specifically through the measuring line,
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for the world cannot receive except through the level of the measuring line, and there must be

lights and vessels, etc.; for otherwise they could not receive.
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Therefore there must be an amount and measure in the raising. Only, this small amount of an
olive’s bulk or an egg’s bulk is enough for the little to be a vessel that holds blessing just as the
much; that is because they drew the root of this supernal drawing down from above the order of

the chain of descending worlds (hishtalshelus).
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(And as for the measure of an olive’s bulk: “a land of olives,” our Sages, of blessed memory, said,
[means] that most of its measures are olive-sized; and the matter is as is written in the Raaya
Mehemna, Parshas Pinchas) (pages 244b and 247b) and in Parshas Eikev (page 272a),
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that the olive is the level of the yud of the Name Havayah. It is also the level of Tzaddik, Yesod
(foundation), which draws the drop from the higher Chochmah, the level of “beaten oil,” etc.,

which is also the level of yud; and the Ateres (crown) too is the level of yud.
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Now, it is explained in the Biurei HaZohar, Parshas Acharei, on the saying on page 79, “Bring an

atonement for Me,” that the yud of the Name Havayah is not a complete contraction, but only in
the manner of “A person should always teach his student in a concise way,” etc.
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And [it is] like the Mishnah relative to the Gemara. And our Sages, of blessed memory, said, “‘And

of the fatness of the earth’: this is Mishnah,”
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for oil too is along these lines: from everything one can extract oil, and the great quantity of the
liquid is included in the little oil that is extracted from it. Therefore the masculine drop is also

called oil, for the drop includes the whole child, etc.
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Therefore the olive is called “oil of yud,” and therefore the measure is an olive’s bulk: for they

found a small measure, an olive’s bulk, which nevertheless includes a very great deal.
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This is the matter of the yud of the Name, as mentioned above. Therefore this mighty drawing
down can take place even when one eats a small amount, only an olive’s bulk;
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for so too this drawing down comes through a contraction (tzimtzum), the level of yud, a single

point, only it includes within it a great deal, etc.
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Nevertheless, to arouse this level, it must be through contraction, that he contract himself too, as
mentioned in the discourse beginning “And [He| was not willing to listen to Bilam,” on the matter

of drawing down the yud, etc., through contraction and the nullification of will, etc.
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Therefore our Sages, of blessed memory, said in the Midrash Rabbah, at the beginning of Parshas
Tetzaveh, “Why are Israel likened to an olive?” etc.; see there on the matter of “When you are in

distress,” etc.
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And this is “A leafy olive tree, fair with goodly fruit” (in Jeremiah, chapter 11): that is, the drawing
down of the 375 lights from the level of “May Havayah lift up His face,” which are drawn down
through their being exacting with themselves down to an olive’s bulk. And the shining of the face
depends on Tzaddik, Yesod,
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for “a eunuch has no glory of the face,” etc. And see further on the matter of the olive in Me’orei
Or, the letter zayin, section 19, and in the Tikkunei Zohar, Tikkun 19, page 40a. And see what is
written in the discourse beginning “I have seen, and behold, a menorah of gold,” on the matter of

“and two olive trees by it.”
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Now, along these lines it is further explained elsewhere, in the discourse beginning “The barren
one shall surely rejoice and exult at the gathering of her children,” that there is to be a supernal
drawing down from above the measuring line, etc. And see what is written further on this in the ex-

planation of the verse “Who is enthroned on high,” etc.
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However, elsewhere it is explained that this supernal blessing and drawing down too is through the
level of the measuring line, for from there too they draw down the blessing and the addition of the
revelation of light beyond the order of the chain of descending worlds (hishtalshelus). Along these
lines it is also explained in Parshas Toldos, at the end of the discourse beginning “See, the fra-

grance of my son.”
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And in order that a great light should shine, etc., it is specifically through Yitzchak, etc., who is the
measuring line, etc.; see there.
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And it is possible that, nevertheless, the intent of it all is one, along the lines of what was explained
here: that although the root of this drawing down is from above the measuring line, nevertheless it
must be drawn specifically through the measuring line. Therefore it was specifically through

Yitzchak, etc., and even this without his knowledge, etc.; see there.
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This needs examination; and see below. And this is also the meaning of “Longer than the earth is

its measure”: that it has a measure, but nevertheless it is very long; and that is the matter of the su-

pernal blessing that is in the measuring line, etc.
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According to this, one may also explain the Midrash Shir HaShirim on the verse “The voice of my

beloved, behold, he comes”: “Since He desires your redemption, He does not look at their reckon-

ings,” etc.
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That is, according to the measuring line, the exile of Egypt had to be four hundred years. But the
drawing down was drawn from above the order of the chain of descending worlds (hishtalshelus),

and therefore He does not look at this reckoning.
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And this is the matter of “leaping,” from above the chain of descending worlds; therefore He also
leapt over the end of the redemption, from four hundred years to two hundred and ten years, etc.

Nevertheless, because it is drawn by way of the measuring line, there must be some reckoning.
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That is also what it concludes there: “But has not the Holy One, blessed be He, already sworn that
He would subjugate us among the seventy nations?” etc. And he answers them: “When one of you is

exiled to Barbary,” etc., “it is as though all of you had been exiled,” etc.
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That is, the little counts in place of the much, as mentioned above regarding the measure of an
olive’s bulk in place of a satisfying amount. And that is specifically because the essence of this
drawing down is from above the order of the chain of descending worlds, only it passes and is

drawn by way of, etc.
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Now, as for the three levels of drawing down in “May He bless you,” “May He make shine” and
“May He lift up,” it may be said that this is like the matter of the three levels in the arousal from
above (isarusa dile’eila) explained in the explanation of the discourse beginning “The barren one
shall surely rejoice,” mentioned above.
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The first is an arousal from above that awakens the arousal from below (isarusa dilesata), and this

is the matter of the blessing at the beginning, that is, “May He bless you.”
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The second is an arousal from above that comes after the arousal from below, and this is the matter

of “May He make shine.” The third is a supernal arousal from above that is in essence above the

arousal from below, and this is the matter of “May He lift up,” etc., and “and I will bless them,” a

blessing at the end.
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And see what is written further on the matter of the Priestly Blessing in the discourse beginning
“To understand the matter of “‘Who gladdens the groom,’” in Parshas Tzav, and on the verse “And
behold, the staff of Aharon had blossomed,” in Parshas Korach.
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3. But this power to draw down from a level that is above the chain of descending worlds (hishtal-

shelus): of this it is said, “And may He grant you peace.” Peace is the vessel that holds blessing,
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and therefore it receives the supernal blessing that is from above the chain of descending worlds,

so that even the little will be a vessel that holds blessing just as the much.
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Now, the meaning of “And may He grant you peace” is through the study of Torah, so that there will
be “And all your children shall be taught by Havayah, and great shall be the peace of your

children.”
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And our Sages, of blessed memory, said: “Whoever engages in Torah makes peace in the house-
hold above and in the household below.” The meaning is: peace is the intermediary that joins two

opposites; that is, the middle line of Daas, Tiferes and Yesod.
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And Daas (knowledge) is the principal intermediary, since above it joins Chochmah and Binah; and
this is the matter of peace in the household above.
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And the matter of this joining is that Chochmah is the level of ayin (nothingness) and Binah is
called yesh (something);
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and the higher Daas joins and unites Chochmah and Binah, so that also in the yesh of Binah [it will
be] as it is above, in the ayin of Chochmah; and this is the matter of peace in the household above,
through the higher Daas, etc. And see what is written on this in the explanation of the verse

“Nasso,” on the matter of “This time my husband will be joined to me.”
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So too, along these lines, is the union of Z’eir Anpin (the emotive attributes) and Nukva (the femi-
nine), that is, in general, from Atzilus to Beriah, Yetzirah and Asiyah, which is also ayin and yesh;

except that there the yesh is an actually separate thing.
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But the union means that the light of Atzilus will shine in Beriah, that is, that below too there will be
self-nullification (bittul) as above. And that is through the union of Z’eir Anpin and Nukva in
Atzilus, through which there is drawn into Beriah, Yetzirah and Asiyah, and into the Heichalos

(chambers), also a level of union as above in Atzilus:
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that the Infinite Light (Or Ein Sof) is drawn to them too, so that there will be bittul and inclusion,
etc., as is written elsewhere. And this is peace in the household below.
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And this too is through the Daas that extends into the emotive attributes (middos); and this is “For
a G-d of de’os (knowledges),” two levels of Daas, etc. That is because the root of Daas is above
Chochmah and Binah,
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for its root is from the level of the avira (air) that is above the kruma (membrane) that covers the

hidden brain (Mocha Stima’ah), where the Daas of Atik is hidden; as is written elsewhere, in the ex-

planation of the verse “Arm from among you,” etc.
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(And in Zohar HaRakia, in its commentary on the Zohar, Parshas Terumah, page 166, he writes that
the root of Chochmah, Binah and Daas is from the three heads of Atika Kadisha, and the root of
Daas is from the highest head, which is the level of the Reisha deLo Isyada (the head that is not

known), etc.; see there.)
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Therefore it is a vessel that holds blessing from above the measuring line.
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For the measuring line is from the level of the hidden Chochmabh, as is written in the commentary
of the Arizal, of blessed memory, on the Sifra DiTzniusa, at the beginning of chapter 1, on “This
scale hangs in a place that is not.” The scale is the hidden Chochmah, and it hangs in Atika, which

is called ayin; and this is “that is not,” etc.: not that it is they, but that they hang on it.
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But Daas draws from the level of actual ayin, which is the level of the avira that is upon the kruma
and the hidden brain; and that is a drawing down from above the measuring line, etc.
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And see the commentary of the Ramaz at the beginning of Parshas Korach, on the verse “More de-
sirable than gold, than much fine gold”: that is, above the Chochmah and Binah of Arich Anpin, as

mentioned above; and that is above the level of the measuring line, etc.
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And this is “And they shall place My Name upon the children of Israel, and I will bless them”: “I”

(ani) has the letters of ayin, for it is specifically from there that this blessing is drawn, etc.
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And in general, ayin is the level of Keser (the Crown), which is above Chochmah. And see what is

written on this in the explanation of the verse “You shall keep My Shabbosos.”
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And this is the matter of a blessing at the beginning and a blessing at the end. The blessing at the

beginning is “May He bless you,” which is the blessing for there to be the growth and the raising of
mayin nukvin (feminine waters),
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and it is in the level of the Malchus (sovereignty) of Atzilus; and of this it is said, “I made you a myr-
iad, like the growth of the field.” And this growth is the level of or chozer (returning light), from be-

low upward;
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and because “their end is wedged in their beginning,” this raising of Malchus rises up to Keser.
Through this there is drawn afterwards a blessing at the end, from the level of “and I will bless

them,” which is the Keser of or yashar (direct light), from above downward.
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After all the above, the reason will also be understood why the first blessing needs no minimum
amount: for it is the level of an arousal from above (isarusa dile’eila) to awaken the arousal from
below (isarusa dilesata), as, by way of analogy, one wakes a person who is asleep from his sleep;
and because it comes entirely before the arousal from below, it is not relevant to require a mini-

mum amount.
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But the last blessing, which is an arousal from above that comes through the arousal from below,
therefore requires a minimum amount; and by Torah law it is for a satisfying amount, only they
were exacting with themselves, so as to draw [it] down even for as little as an olive’s bulk, etc.; and

that is from the level of “and I will bless them.”
9 19032 /19°%2 10720 nenY 1ans D°1NTPAY 127920 712 D 2PY ’D [mor nwn 2703] 1°RA02

15 IR OWAYINRT DRI DY 190 RO 12 79920WOW 719 R PR TV N0 1 NIRT 1010

In the Ramaz on Parshas Eikev he explains “Thus (koh) shall you bless”: the early authorities wrote
that the word sevarchu (“you shall bless”), with its letters rearranged, is bechisro (“in His crown”),
an allusion that it brings the light down from Keser to Malchus, which is called koh; for when the

blessing is in her, it rests on Israel, who are rooted there, etc.
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And see the Zohar, Part II, Terumah, page 139b, and the Mikdash Melech there; and see the
Midrash Rabbah, Seder Lech Lecha, chapter 43, on the matter of “Thus shall you bless.”
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“This is the dedication of the altar on the day it was
anointed”
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“This is the dedication of the altar on the day it was anointed, from the princes of Israel,” etc.; and
it iswritten, “This is the dedication of the altar after it was anointed.”
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Now we need to understand what is said first, “on the day it was anointed,” which implies that the
dedication of the princes and the anointing of the altar were done at one time, and that they are one
matter, this depending on that, so that the dedication and the anointing are bound up with one

another.
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And afterwards it is written, “after it was anointed,” which implies that the anointing is a matter by
itself and had to take place before the dedication, since they were not permitted to bring the dedi-
cation of the princes’ offerings except after the anointing of the altar.
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But the matter of the dedication of the princes with their offerings is not connected at all with the
matter of the anointing of the altar: this is a matter by itself, and that is a matter by itself.

likuteitorah.com/likkutei-torah/nasso/ 160



LIKKUTEI TORAH - PARSHAS NASSO - MAAMAR 7 SR W1 DRI DR AWNDN 01°2 1217270 D110 DRT...

WPna On® owa Pl N1I2P 137 90 0301y 11 89902 MAPT 1Ay TPnn 19209 P 11 AR R
OTR N99OKR 9377 29N97 NMIPOOR N3 (75727 ot wrman ek PPIIRY CWRD onnR %337 NR
.13t N9%OR)

But to understand this, we must first understand the matter of the offerings in general: what they

are. For the offerings are called by the name “bread,” as it is written, “My offering, My bread for

My fire-offerings”; and our Sages, of blessed memory, said: “Scripture speaks of two eatings, the

eating of man and the eating of the altar.”
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The eating of the altar is that they would offer fat and blood upon the altar, and fire would come
down from above in the form of a lion and consume the burnt offering and the fats of the peace of-

ferings; and this is the “lion that eats the offerings” mentioned in the Zohar.
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This will be understood from the matter of prayer, which corresponds to the offerings. Necessarily,
then, there must also be in prayer something akin to the level of the offerings and their likeness,
for that is why they instituted it to correspond to the offerings;
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that is, because of the raising up of the animal soul in prayer, whose essence is in the service of the
heart: to turn his heart from one extreme to the other, from having been immersed and occupied

all day long in the thoughts of man and his schemes, and the inclinations of a man’s deeds;
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each man according to what he knows of the afflictions of his own heart, to cry out to G-d in his dis-

tress with all heart and soul, as it is written, “Their heart cried out,” etc.;
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and to arouse love for G-d, with longing and thirst to cleave to Him, may He be blessed, until [the

soul] desires to strip itself of the filthy garments. These are the very thoughts, words and deeds that

are not for G-d,
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whether in permitted things, etc., which are garments of nogah; and [nogah] at times ascends and

becomes included in holiness, when a person weighs the paths of his ways so that he derives bene-

fit from this world only for the sake of Heaven, to broaden his heart and mind for G-d and His

Torah, etc., as is explained elsewhere.

m ons qWn 91 RITOOIR 17100 1%y NN LY '|'I13L) 1912 AR DIRT WnRIwd 3”Rwn
J12120°0° AN°in

Whereas when a person is drawn after his body, intending his own needs and his own pleasure,

then he goes down and is drawn below, and from the permitted it will entice him, etc.
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And this is the matter of the level of nogah when it descends and is included below in the utterly
impure kelipos (husks). And along these lines the matter of prayer was arranged.
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First a person should set out the praise of the Omnipresent in Pesukei deZimra (the Verses of
Praise), on the greatness and exaltedness of the Infinite One (Ein Sof), blessed be He, to arouse
longing and thirst in the animal soul to gaze upon the glory of the King, through setting out His

praises: how He is blessed, “Who spoke, and the world came into being,”
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that is, with one saying and with one utterance, etc.; and as is written in the Zohar, “With one
thought He created the world,” for He looks and gazes to the end of all the generations, and “calls
the generations from the beginning,” and they are all surveyed in a single glance, etc.;
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and He is “the Only One, the Life of the worlds, King.” The meaning of “the Only One” is that He is

alone, as [He was] before the world was created, as it is said, “You are He before [the world] was cre-

ated,” etc.;
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and as it is written, “I, Havayah, have not changed”: that even after the world was created, “there is

” «“

nothing else besides Him,” “and You are He, Havayah, alone,” as before the world was created.
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For the world takes up no place at all, since everything is considered truly as nothing in relation to
Him.
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Because “You made the heavens, and the heavens of...,” etc., “and You give life to them all,” etc.
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And [His being] “the Life of the worlds” is only at the level of “King,” which is only because His
Name and His sovereignty are proclaimed over the realm, etc., as is explained elsewhere.
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“Praised and glorified forever and ever (adei ad)”: that is, above, to no end, and below, to no limit,

in ascent after ascent without end or limit,
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as it is written, “All shall exalt You, selah,” “and all the living shall thank You, selah,” “and holy
ones shall praise You every day, selah.” The meaning of “selah” is: without interruption, up to the
very height of the levels.
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And it is known how many kinds of ascents there are in the lower and the higher Gan Eden, and the
fifty thousand jubilees and sabbatical cycles, etc.: there are many kinds of elevations, of differing

elevations.
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And all of it is drawn only from the level of His great Name, the level of His Name and His sover-
eignty, which is no more than a level of radiance and illumination alone, etc.
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And “for His Name is exalted”: that even His Name is at the level of “alone”; only the splendor and

radiance of His Name is “upon earth and heaven,” etc.
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And therefore the soul of every living being will pine and long for Him, may He be blessed, to
cleave to Him, may He be blessed; and especially when he recalls that His great Name and His sov-
ereignty, may He be blessed, are called upon us, Israel, in particular, as it is written, “And He has

raised up a horn for His people,” “He declares His words to Yaakov,” etc.;
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and it is written, “For Yah has chosen Yaakov for Himself, Israel for His treasure”; and we say,
“Blessed is Havayah, the G-d of Israel,” [Israel] specifically. Then joy will be aroused in a person’s
heart, “Let Israel rejoice in its Maker,” with a great joy for G-d, Who has caused His Shechinah (Di-

vine Presence) to dwell in our midst; “and all the house of Israel yearned after Havayah.”
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And afterwards [come] the blessings of the Shema: how the angels sanctify, etc.; and “With an ever-

”

lasting love You have loved us... a great and exceeding compassion,” “exceeding” meaning more

than the angels, etc., as is explained in Sefer Shel Beinonim (Tanya).
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And from this he will rise, come and arrive at self-sacrifice (mesirus nefesh) in the Shema, at
“One,” and at “You shall love... with all your heart,” with both your inclinations.
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That is, even the desiring faculty of the animal soul in man, which desires physical things and the
needs of his body, in the delights of mankind, will return to G-d and desire nearness to G-d, for it is
good, since He is the source of all delights and the Life of life, blessed be He; and then he will truly
delight in G-d.
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And on this our Sages, of blessed memory, expounded the verse “And G-d saw all that He had
made, and behold, it was very good”: ““Good’ — this is the angel of life; ‘very’ — this is the angel of
death,” etc.
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At first glance this is astonishing: the angel of death is, after all, the evil inclination; so what is its
goodness? And not only that, but it is called “very good,” more than the angel of life.
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But the matter is that the goodness of the evil inclination is not when it is in its strength, but rather
“when the sitra achra (the other side) is subdued,” etc.
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That is, when the desiring faculty in a person’s heart, which is from his animal soul, is transformed
and returns to love of G-d with all his heart,
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then even the evil inclination, whose dwelling is in the heart (for there, in the left chamber, is the
dwelling of the animal soul) — “the evil angel, against his will, answers Amen,” and agrees and is
reconciled to acknowledge the truth: that He, may He be blessed, is the Life of life and the source of
delights, and to Him it is fitting that one’s soul should pine for G-d with longing and thirst, etc.
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And because of this “the glory of the Holy One, blessed be He, is exalted above”; for this is the ulti-
mate intent in the creation of the worlds: that there be this advantage in the animal soul that re-
turns to G-d, like the advantage of the light that comes from the darkness, as is known and as is ex-

plained elsewhere.
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Therefore it is “very good,” more than the angel of life, which is in itself from the source of life and

goodness; but the evil angel, which descended to the rank of death and evil, when it is transformed
into the level of good and life, is superior, as in the analogy of the advantage of light, etc.
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[And see what is written on this in the discourse beginning “These are the journeys”; and see in the

Zohar, at the beginning of Parshas Yisro, page 68b, and in Parshas Beha’aloscha, page 153, end of

side b; and what is written below on the verse “And the firstborn son is of the hated one.”]
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And also, as is written in the holy Zohar, “In the place where penitents (baalei teshuvah) [stand],”

etc., for they draw it “with greater strength”; that is because of greater intensity, etc.
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For when love is intense, from the level of “flashes of fire,” this love is like the superiority of gold
over silver, [silver| being the love that is in [the soul’s] nature, as it was born, which is likened to

water: drawn after You like water, etc.
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And the love like flashes of fire is born from this contemplation in prayer and in Pesukei deZimra

(the Verses of Praise), in setting out the praises of the Omnipresent with the depth of one’s mind,

on the greatness of the Infinite One (Ein Sof), blessed be He, and His exaltedness without end, and

in the blessing “Who forms [light]” and in “With an everlasting love,” etc.,
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until he reaches the fulfillment of self-sacrifice (mesirus nefesh) at “One” and the fulfillment of
“You shall love,” etc., as mentioned above; and as is explained elsewhere on the verse “The refin-

ing pot is for silver and the furnace for gold, and a man according to his praise.”
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That is, in “a man according to his praise”: in the Shema and prayer and Pesukei deZimra, a refin-
ing pot and a furnace are made. These are the flashes of the fire of love, to consume and burn up
the desiring faculty in the animal soul until it returns to love of G-d and to cleaving to Him with

longing and thirst, and with a veritable expiring of the soul.
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2. Now, this power that the animal soul has, to be stirred by the greatness and exaltedness of the
Infinite One (Ein Sof), blessed be He, until it is kindled and set aflame with longing and thirst for
G-d and to cleave to Him, may He be blessed, until its desiring faculty returns and is transformed

into love of G-d,
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[this] is because the root of the animal soul in man was taken from the Ofanim and the holy Chayos

of the Chariot, the face of a lion and the face of an ox, etc.
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(Although the root of the soul of all animals is also from the level of the face of a lion [and] the face
of an ox, and the root of the soul of birds is from the level of the face of an eagle, as is explained
elsewhere; so in what is the root and life-force of the animal soul in man distinguished, since it is

certainly not like the soul in actual animals?
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For the animal soul in man is an intelligent and speaking soul, whose rank is infinitely greater and
higher than the soul in actual animals, which is only a living soul and nothing more; and there is

no comparison between the animal and the speaking [being], as is known.
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But the matter is that the four Chayos of the Chariot each have four faces, and in each of them there
is the likeness of a man, as it is written, “And the likeness of their faces: the face of a man”; and the
root and life-force of the animal soul in man is from the level of “man” within the Chayos of the
Chariot,
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for even the levels of the face of an ox and the face of a lion are comprised of the level of man, as is
written in the Zohar; while the root of the soul of animals, which is from the level of the face of an
ox, is from the level of the face of an ox in itself, etc. [And see what is written on this in the explana-
tion of the verse “I am asleep,” and in the discourse beginning “If you walk in My statutes,” and in
the discourse beginning “On the twenty-fifth of Kislev,” and in the discourse beginning “Who is

enthroned on high.”]
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Now, “the Ofanim and the holy Chayos, with a great tumult, raise themselves facing the Seraphim.”

The tumult is because they hear the Seraphim saying “holy” three times; and this is the meaning of

“facing the Seraphim.”
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The explanation of this: the meaning and explanation of the word “holy” (kadosh) is to say that He
is holy and separate in degree, having no comparison or relation to the worlds, being neither with-
in the bounds of the light that fills [all worlds] (memalei) nor within the bounds of the light that en-

compasses [all worlds] (sovev), for He is “not of any of these attributes at all.”
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But kadosh with a vav is a drawing down from the supernal kodesh (holiness). [And see what is

2

written on this in the discourse beginning “Go forth and gaze,” on the matter of “Lift up your

hands in holiness.”]
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For kodesh is a thing unto itself: it is the very essence of the holiness of the Infinite Light (Or Ein
Sof), blessed be He, which is just as its name: it has no end and no limit, etc.
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And the worlds cannot receive the Infinite Light, blessed be He, as it is, for they would be nullified
out of existence and would be as though they had never been, except through a great tzimtzum
(contraction), to draw down an extension of radiance and illumination alone in the manner of a

kav (line of light) and a thread, etc.; and this is kadosh with a vav, in the aspect of a drawing down.
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But even that drawing down is still in the state of holy and separate, which the worlds cannot grasp,
until there comes about a drawing down and an illumination of an illumination; and this is the sec-
ond “holy,” a drawing down and illumination from the first “holy.” And likewise the third “holy” is

a drawing down and an illumination of an illumination, drawn from the second “holy.”
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And through this there can be the level of Havayah, so that all the higher beings may come to be,
who will grasp the precious splendor of His infinite greatness and exaltedness with some measure
of comprehension and grasp, and will delight in G-d in their comprehension with a wondrous de-
light. [And see what is written on the matter of the three times “holy” in the explanation of the verse
“After Havayah your G-d shall you walk,” and in the discourse beginning “Sing and rejoice, O
daughter.”]
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Yet even so He is called Tzevaos: “He is an os (sign) in His host (tzava).” That is, it is not in the
manner of comprehension, but, by way of analogy, like a single letter (0s) of a whole matter under-
stood and comprehended in full; for that letter bears no comparison such that the term “compre-

hension” could be applied to it at all, but is a mere hint.
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And so it is with the comprehension of the worlds: even the higher worlds, since they are in the
state of created beings, brought into being anew from nothing to something, have no grasp or
comprehension of Him, may He be blessed, as He is Himself and in His glory, “You are He before

the world was created,” etc.;
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they have a grasp only of the life-force that spreads through the worlds to give them life and to
bring them into being from nothing to something, which is in the state of a single letter: “With the
yud the World to Come was created, and with the hei this world”; and they have comprehension
only of the level of yud, etc.
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Now, when the Ofanim hear the Seraphim saying so, they make a tumult with the sound of a great
tumult, because they hear something great that is above their comprehension.
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[It] is not grasped and absorbed in their comprehension in an inward way, but only in an encom-
passing way (makif); for the vessels of their comprehension do not have the power to contain that
great and awesome comprehension, and it remains over them as something encompassing.
Nevertheless, in an encompassing way they grasp that there is something great and awesome, and
from this an impression (reshimu) is drawn into the inner level, so that there is thunder and tumult

alone.
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For with anything novel that is not grasped by the intellect, but which one nevertheless hears in an

encompassing way, and an impression of it enters the inner level, there arises from this an inner

stirring, to say, “See, this is new,” for his intellect does not have the power to grasp and compre-

hend that thing as it is in itself.
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And from this the tumult arises: because of the great intensity of the wondrousness of the awesome

thing, which his intellect does not have the power to grasp, etc., a great tumult arises in him, etc.
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But the Seraphim, since their root is from the place of that tumult, as it is written, “Seraphim stood
above Him,” and this comprehension is not such a novelty to them [and this is the matter of the
saying of our Sages, of blessed memory, regarding Yeshayahu, “like a city-dweller who saw the
king,” etc., as is explained elsewhere], therefore make no tumult.
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For this is why they are called by the name Seraphim: they have already been burned up (nisrefu),

etc. [And similar to this regarding Daniel’s companions: they did not perceive the vision; only

“their mazal saw,” yet a great trembling fell upon them, more than upon Daniel, who saw the vi-

sion, as is explained elsewhere.]
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And because the root of the animal soul is from the level of the Ofanim and Chayos, it therefore has

this power to be stirred in the manner of tumult. And this is the meaning of “with greater

strength”: “very good,” more than the level of the love of the G-dly soul itself.)
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3. Now, through the tumult there comes about “As in water face [answers]| to face, so the heart of
man to man.” The meaning of “man to man” is that there is a “man” upon the likeness of the

throne: “a likeness like the appearance of a man.”
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And there is a level of “man” beneath the throne; even the three Chayos, the face of a lion, the face
of an ox [and] the face of an eagle, are at the level of “man,” as is written in Yechezkel’s Chariot,

“And the likeness of their faces: the face of a man,” etc., “for the four of them,” etc.
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[And see on this in the Zohar, Parshas Bamidbar, page 118b, and in the commentary of the Ramaz

(Rabbi Moshe Zacuto) there; and in the Zohar, Parshas Tazria, page 48, end of side a; and in
Parshas Bereishis, page 18, end of side b.]

[xnn>7 xmaynxal NPPTYNR2 RDID NANNY QTRD ROIT DY 79yn2w DINRT 29 10 0°19% 0°1571 20

9715 2173 wyn onaa D07

And “as in water face [answers] to face, so the heart of” the “man” who is above, upon the throne,
[answers| to the “man” who is beneath the throne, through his arousal from below (isarusa

dilesata), in the manner of a great tumult, as mentioned above.
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And the meaning of “their faces: the face of a man” is that in the inner dimension (pnimiyus) of the
Ofanim and Chayos there is the level of “man”; and likewise with the animal soul in man: in its in-
ner dimension it is the intellectual soul.
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And see what is written in the discourse beginning “And you shall count for yourselves,” on the

matter of “and their faces and their wings”: that the cantillation mark on “and their faces” is a zakef

gadol, which is a pause, to separate “and their faces” from “and their wings,” etc.; see there.
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And through this arousal from below (isarusa dilesata) in the animal soul and the intellectual [soul]
— this is the level of “the heart of” the lower “man” toward the “man,” etc. — an arousal from above
(isarusa dile’eila) is drawn down from on high. And the explanation of this arousal from above will

also be understood from the matter of the offerings.
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For the offerings, offering the fat and blood of the animal upon the altar, are also a level of raising
up the soul of the animal, whose root is from the Chayos and Ofanim, from the level of the face of

an ox, etc.

NPAAY 991 TPIR 171370 PUORT TR IRDOY RWR NN UV nunbw WX 0oORYan 100 M
JTRynbw wra Deonn

Now, they would bring fire from below, and through this the supernal fire would come down, the
“lion that eats the offerings,” the lion, king of the beasts (chayos), to become included in the fire

above.
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And so too in prayer, in the raising up of the animal soul, there are also the two levels of fire men-
tioned above, a raising up and a drawing down; and all this is called the eating of the altar. And so
is the matter also above, with the souls, which Michael, the Kohen Gadol (High Priest), offers upon
the altar;
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for the souls are at the level of created beings, [brought] from nothing to something, and through
Michael they are offered up higher and higher, to become included in Atzilus, where “He, His life-

forces and His vessels are one.”
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Now, the bringing of the offerings upon the altar is called by the name “eating,” as our Sages, of
blessed memory, said, “Scripture speaks of two eatings: one, the eating of man, and one, the eating
of the altar,” because it is an inner level: “I have eaten my honeycomb with my honey” (and see
what is written in the discourse beginning “And if it be eaten at all,” in Parshas Shelach).
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But there is another level, the level of the encompassing (makif), which is the incense: it is only a

fragrance, which the soul enjoys and not the body, for it does not enter the body at all in an inward

way, but only in an encompassing way, from above.
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(This was explained in the explanation of the verse “I have come into My garden,” regarding “I
have gathered My myrrh,” and as the nose is higher than the palate, etc. And see what is written on
the verse “See, the fragrance of my son,” in Parshas Toldos; see there on the matter of the raising
of mayin nukvin (feminine waters) that is in an encompassing way. And see in the Zohar, at the end

of Parshas Vayakhel) (page 219a), on the matter of the incense;
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and in Parshas Beha’aloscha (page 151b), where the inner altar and the outer altar are also
explained,
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that is, the level of the inner dimension (pnimiyus) of the heart and the outer dimension (chit-
zoniyus) of the heart. And see what is written in the discourse beginning “Who has counted the

dust of Yaakov,” on the matter of “and unite our heart,” etc.; see there.
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And see what is written further on the matter of the incense above, on the verse “Lift up the head of
the sons of Gershon,” and in the discourse beginning “On the twenty-fifth of Kislev”; and see what
the Ramaz (Rabbi Moshe Zacuto) writes at the end of Parshas Bo, on the Raaya Mehemna there,

page 40b.
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Now, the incense was not offered on the outer altar, but only on the inner altar. Only with the
princes, however, was there a one-time ruling, that they offered incense upon the outer altar.
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That was for the sake of the dedication of the altar. And this term chanukah (dedication) is from the

word chinuch (education), as in “Educate a youth according to his way”;
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that is, as in the analogy of the young child whom they train to learn: they give him an extra gift in
order to accustom him to begin learning; whereas when he has already accustomed himself and
begun, etc.
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That is, training [a child] to learn is not through the learning alone, which is the regular thing for

him at all times; rather, they train him through some addition, such as some closeness or some

gift, etc.
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But after they have already trained him, the regular thing suffices. And that is because “all begin-
nings are difficult.”
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Therefore, for there to be a beginning, it must come through chinuch (education). (As is explained
elsewhere, in the discourse beginning “On the twenty-fifth of Kislev” mentioned above, on the
matter of “Educate a youth according to his way.”)
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And this is also the matter of “Render unto Havayah glory,” etc., and afterwards “The voice of

Havayah is upon the waters,” etc., the seven voices. The meaning of “voice” is a drawing down, like

a physical voice that goes out from the heart to speech;
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for it is what joins the attribute in the heart with speech, so that the form of the emotive attributes
(middos) in the heart becomes seen and revealed in another mode, in speech; and this is a level of
descent from the mode of an attribute to the mode of speech.
.'?'IP Qw2 ’pP1 InR NITA% NInRn 1Ownm 17°7° 95 .‘?'IPTI % RO T oW 179N
And this descent and drawing down is through the voice. Along these lines, every descent and
drawing down from one mode to another mode is called by the name “voice.”
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And this is the meaning of “the inner voice that is not heard”: it is the level of a drawing down from
intellect to the emotive attributes, etc. (And see what is written on this in Shir HaShirim, on the

verse “The voice of my beloved! Behold, he comes.”)
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And this is the matter of the seven voices: they are seven levels of drawings down and descents into
the seven attributes. “Water” is Chesed (kindness), and “power” is the level of Gevurah (restraint),

etc.
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And the drawing down is from the hidden world (alma de’iskasya), which is above the attributes
(like the matter of “seven, and seven pipes to the lamps,” for the seven lamps are seven attributes
and the pipes are drawings down from higher levels to the attributes; see in the Zohar, at the end of
Parshas Mikeitz) (page 204, end of side b). And see what is written in the discourse beginning “For

with You is the source of life.”
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And so it is also in the Zohar, that the seven pipes are seven havalim (breaths), etc.; and see on the
matter of the seven havalim in the Zohar, Parshas Tazria, page 47b. And every drawing down is

through the Name Havayah: the yud is tzimtzum (contraction), etc.
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Therefore, in order that there be this descent and lowering from the level of the Name Havayah
into these seven voices, the level of “Render unto Havayah glory” comes first: this is something en-
compassing (makif) and an additional illumination, so that the seven voices may afterwards be

drawn down.
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And this glory must be drawn down at the outset, before the seven voices. (In Reishis Chochmah,
chapter 2 of Shaar HaYirah, he brings from the Raaya Mehemna, Parshas Pinchas, page 255b, on
the matter of “Show me, please, Your glory,” that it is the level of the supernal Keser (Crown), etc.;
and see in the Zohar, Beha’aloscha, page 154a, on the matter of “His horn shall be exalted in

glory”;
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that is, because the meaning of “Render unto Havayah glory” is how, in truth, above, it is He Who

is the existence (yesh), and “all before Him is considered as truly nothing.” And see what is written

in the explanation of the verse “For on this day He shall atone,” on the matter of “The wise shall in-

herit glory,” etc.; see there.)
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And so it is with giving a gift in honor (kavod) of a bridegroom and bride: because a new union

comes about. For chasan (bridegroom) is “descending a level” (chas darga), and kallah (bride) is

“my soul pines” (kalsah nafshi), from below upward.
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And they are two opposites that unite; and to draw down such a new union, one must first draw

down the level of kavod (glory), which is an additional illumination in an encompassing way.
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And in the same way, at the dedication of the altar, the princes offered silver bowls and basins and

golden spoons, although a voluntary meal offering is brought in an Egyptian basket; but the

princes did it “for glory and for splendor.”
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And this was also the matter of offering the incense on the outer altar, which is not at all the regular
thing — the regular thing being the daily offerings, etc. — but rather, just as one trains a young
child specifically through an extra gift, so was the offering of the incense, which is the drawing

down of the level of the encompassing [lights] (makifim).
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And so is the matter of the glory, through which there could afterwards be the order of the offer-
ings, “the daily offerings according to their order,” etc. This is the matter of the chinuch (dedica-

tion) of the altar, as is known.
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But for there to be the drawing down of the incense, which is the level of the encompassing
(makif), there must be the anointing of the altar with the anointing oil. For the anointing oil is an

intermediary between the inner and the encompassing;
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for oil is a drink, and mixed into the anointing oil were “choice spices: flowing myrrh... fragrant
cinnamon,” etc., which is the matter of fragrance; thus there was a blending of the levels of the in-

ner and the encompassing.
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Nevertheless, the level of the encompassing was offered “on the day it was anointed,” for it is all
one level. Whereas the rest of the offerings, which are the eating of the altar, “and for the sacrifice

of the peace offerings,” “all the cattle for the burnt offering,” etc., were “after it was anointed.”
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For first there had to be the level of the encompassing, for the dedication (chinuch), and afterwards
came the eating of the altar. Therefore, of the offerings that are the eating of the altar it is written,
“after it was anointed”; and of the incense and the bringing of the bowls, which are in the state of

the encompassing and the level of glory, it is written, “on the day it was anointed.”
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(And perhaps along these lines one may explain what is said in [Midrash| Rabbah, Nasso, section
13; these are its words: “It is written, ‘This is the dedication of the altar on the day it was anointed.’
But was there not one bowl, one basin and one spoon on the day it was anointed? Why then does
the verse say, ‘twelve silver bowls,’ etc.? Rather, He accounted it to them as if they had all offered
on the first day and on the last day.” End of quote.
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And so it is also there, section 14, and in [Midrash] Shir HaShirim on the verse “You are all fair, my
beloved.”
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That is, the level of the incense and the bringing of the bowls of all of them is in the state of “on the
day it was anointed,” and of this it said, “as if they had all offered on the first day”; while the level of
the offerings, “and for the sacrifice of the peace offerings,” is for all of them in the state of “after it

was anointed,” and this is “and on the last day.”)
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A brief explanation of “This is the dedication of the altar”
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A brief explanation of “This is the dedication of the altar.”
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See the commentary of the Ramaz (Rabbi Moshe Zacuto) on the Zohar, Parshas Emor, page 89a:
that the anointing oil is from Mocha Stima’ah (the hidden brain), and the fragrance in it is from the
level of the Gevurah (restraint) of Atik Yomin, which is enclothed in Mocha Stima’ah, etc. And see
what is written on the verse “For the fragrance of your oils,” and in the explanation of the verse “If

only you were as a brother to me,” in Parshas Terumah.
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Now, it is explained elsewhere, in Iggeres HaKodesh, in the discourse beginning “Why was the sec-
tion of Miriam juxtaposed,” that through the raising of mayin nukvin (feminine waters) of the of-
ferings that are upon the altar, mayin duchrin (masculine waters) are drawn down and descend
from the level of the “man” who is upon the throne, who is called Z’eir Anpin (the emotive attribut-
es) of the World of Atzilus (Emanation). And this is the concept of the eating of the altar, which

draws down mayin duchrin from the level of inner light (or pnimi).
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And the concept of the incense, which is the fragrance, which rises up to the level of the nose (chot-
ma) of Atik, as is explained on the verse “I have gathered My myrrh”: this is the raising of mayin
nukvin (feminine waters) to the level of the encompassing (makif), “the King who alone is exalted,”

etc., “and Who is uplifted since days of old.”
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And the concept of the anointing oil, which is a blending of the inner and the encompassing, is as it
is written, “Like the goodly oil,” etc., “descending upon the beard,” etc.: that it is drawn from the
mazalos that issue from Mocha Stima’ah, in which the Gevurah of Atik Yomin is enclothed, as men-

tioned above.
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And regarding the blending of the levels of the inner and the encompassing, one may call attention

to the concept of the seventh firmament, which is called Aravos (Chagigah, chapter 2, page 12b),
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which the Pardes, under the entry “Aravos,” explains is so named because in it Chesed and
Gevurah blend (misarvim) together; and so it is written in the Zohar, Part II, page 165a. And this is
along the lines of “He makes peace in His heights”: that He joins two opposites, etc., “the King to

whom peace belongs.”
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That is, because this seventh firmament is the concept of the seventh chamber (heichal), the cham-
ber of the Holy of Holies, which includes the first three [Sefiros], as is written in Me’orei Or, letter
ayin, section 58. And this is [the meaning of] what is written, “Extol Him who rides upon Aravos;

Yah is His Name,” etc.,
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which is the level that is above the emotive attributes (middos), for “He is not of any of these attrib-
utes at all.” Therefore the attributes are nullified there and “become one,” as it is written, “Yours,

Havayah, is the greatness and the might,” etc.
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And along these lines one may say, regarding the meaning of the blending of the inner and the en-
compassing, [that it is|] through “for He is exalted, exalted,” etc., for the encompassing and the in-

ner [lights] are equal before Him.
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And see what is written above, in the explanation of the verse “Lift up the head of the sons of
Gershon,” on the concept of the “high hand,” which joins the two hands, which are Chesed and

Gevurah, etc. See there.
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And this is also the meaning of what is written regarding the incense, “blended (memulach), pure,
holy.” And the Gaon and Chassid, our teacher, Rabbi Pinchas HalLevi, of blessed memory, head of
the rabbinical court of the holy community of Frankfurt am Main, a disciple of the Maggid, whose
soul is in Eden, explained in his book Panim Yafos on the Torah, and these are his words: “The
Targum renders [it] ‘mixed (me’arav), pure, holy’;
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that is, Chochmah (wisdom) is called ‘holy,” and Binah (understanding) is the level of ‘pure,” and

9

they are ‘two companions that never part.”” End of quote.
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And see what is written on the meaning of “The soul that You have placed within me is pure,” and
its ascent to the level of “holy” through “Who has sanctified us with His commandments,” in the
discourse beginning “And I will make [your windows of| kadkod” and in the discourse beginning
“A Shabbos of complete rest (Shabbos Shabbason).”

%P1 210187 NM2Yna ! '[’157'? P RIAW WP AL 29y 8 129 awm
And from there the meaning of “mixed, pure, holy” will be understood, which is close to the con-
cept mentioned above of the blending of the inner and the encompassing.
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And this is the concept of “on the day it was anointed” and “after it was anointed”: of the incense
and the bringing of the bowls, which is the level of the raising of mayin nukvin to draw down the
encompassing light, it is written, “on the day it was anointed,” because the anointing oil is also

from the level of Mocha Stima’ah of Atik; if so, it is all one level.
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Whereas the eating of the altar draws down mayin duchrin from the level of Z’eir Anpin; therefore
it is said of it, “after it was anointed,” etc. And see in the Zohar, Parshas Va’eira, page 24b, on the
matter of “All the cattle for the burnt offering, twelve,” and in Parshas Beha’aloscha, page 151, end

of side a.
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And see further what is written in Parshas Tzav on the verse “This is the offering of Aharon,” etc.,
“on the day he is anointed.”
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