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“This shall be the law (torah) of the
metzora on the day of his purification”

Tzaraas is ratzo without shov: fervor for G-d that has lost the
bittul of Chochmah and so has no vessels to hold it, and the cure
is teshuvah that first rouses the heart and then returns it to the
One, followed by Torah and mitzvos that draw the light down into

many vessels.
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THE BIG IDEA

Tzaraas is ratzo without shov: fervor for G-d that has lost the bittul of Chochmah
and so has no vessels to hold it, and the cure is teshuvah that first rouses the heart
and then returns it to the One, followed by Torah and mitzvos that draw the light

down into many vessels.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Following the Arizal, the Alter Rebbe teaches that the nega’im of tzaraas come from the withdrawal of
Chochmabh, the intellect of Abba. The intellect of Imma, contemplation, produces ratzo, a fiery love
that longs to leave all vessels behind; the intellect of Abba produces bittul, and from bittul comes shov,
the drawing of G-dliness down into vessels, the letters of the Written and Oral Torah, which are Leah
and Rachel. When Abba’s light withdraws, ratzo stands alone, the external forces feed on it, and in

”

place of the holy “name” of letters there arise the nega’im, a “bad name,” as in lashon hara and
Korach’s rebellion. The cure is “the torah of the metzora”: Torah, the good oil of Chochmah, which
heals when studied with bittul. Yet Abba’s light can return only after the blemish in Imma is repaired:
first “he shall be brought to the kohen,” rousing ratzo and absorbing it into bittul (teshuvah, the hei re-
turning to the yud), and then “the kohen shall go out,” the shov into Torah and mitzvos. Shov is the
main service; with the “scarlet” of the Oral Torah, the Congregation of Israel need not fear the “snow”

of baheres.

OUTLINE

1 The root of tzaraas 7

The opening verse and the Arizal’s principle: the nega’im come from the withdrawal of the light of Chochmah,
for the metzora is considered like one who is dead, and “they die, and not with wisdom.”

2 Two kinds of intellect: ratzo and shov 12-4

The intellect of Imma brings ratzo, love like flashes of fire; the intellect of Abba brings bittul and from it
shov, the drawing down into vessels, the letters of the Written and Oral Torah, which are Leah and Rachel.

3 How the nega’im arise: the “bad name” 15

Without Abba’s light, Leah and Rachel are not built; ratzo alone feeds the external forces, and nega’im, a
“bad name,” come out in place of the holy letters, as with lashon hara, the Tower of Babel, the Nefilim and
Korach.
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4 The cure: the kohen and the Torah

16-10

The kohen draws down the light of Abba, which breaks through into the vessels of thought and speech;

Torah, the good oil of Chochmah, heals and purifies, but only when studied with bittul.

5 Brought to the kohen, then the kohen goes out

111-16

The two verses describe two stages: first teshuvah rouses ratzo and absorbs it into bittul, the hei returning
to the yud, as the Levites’ song precedes the kohanim; then shov goes out into vessels and letters.

6 Shov as the main service

117-19

After teshuvah one’s Torah “shall be” complete, drawing G-dliness all the way down; ratzo is only a be-

ginning, and the main thing is to make many vessels through Torah and mitzvos, even reciting Torah

without full understanding.

7 She does not fear the snow

120

Baheres, white as snow, is the withdrawal of Chochmah'’s life; the Congregation of Israel, clothed in the

“scarlet” of the Oral Torah that draws down Chochmah, has no room for it.

KEY CONCEPTS

Ratzo and shov (running and returning) 2121 X1%9

Ratzo is the soul’s fiery longing to leave its bounds and be
absorbed in G-d; shov is the return to draw G-dliness
down into the world through Torah and mitzvos. The maa-
mar teaches that shov is the main thing and ratzo only its
beginning.

The intellect of Imma and the intellect of Abba 1°r1n
NIRT 1°M111 RRORT

The intellect of Imma (Binah) is contemplation, which
gives birth to love and ratzo; the intellect of Abba
(Chochmah), where the Infinite Light rests, brings bittul,
and from it shov and the vessels.

Leah and Rachel >ra1x®?

Two feminine configurations behind Z’eir Anpin: Leah is
the letters of thought (the Written Torah), Rachel the let-
ters of speech and action (the Oral Torah). They are
formed only when the intellect of Abba is revealed.
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The afflictions of tzaraas: se’es in place of Leah, sapachas
and baheres in place of Rachel. They arise when Abba’s
light withdraws and the external forces draw nurture from
the lights of Imma.

Good name and bad name Y7 0w 210 oW

The holy letters, Leah and Rachel, are called shem, a
“good name,” for the Torah is G-d’s names; lashon hara
causes letters called a “bad name” to emerge in their
place, the source of life for the kelipos.

Teshuvah: the hei returns to the yud 1 21wn — 121wn
7715235

Sin separates Binah (the upper hei) from Chochmah (the
yud); teshuvah rouses the ratzo of Binah and reunites it
with the bittul of Chochmah.

Reaching and not reaching “vn X771 °vn

Etz Chaim’s term for lights that go out and return, staying
attached to their source so that the external forces cannot
seize them; in divine service it is ratzo and shov.
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SECTION 1 - 11

The root of tzaraas
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“This shall be the law (torah) of the metzora on the day of his purification,” etc. Now, it is explained
in Etz Chaim, Sha’ar 37, chapter 7, that the cause of the nega’im (afflictions) is the withdrawal of
the light of Chochmah (wisdom); for a metzora is considered like one who is dead, and it is written,
“They die, and not with wisdom,” etc.; see there.
The maamar opens with the verse that begins the purification of the metzora, one afflicted with tzaraas
(Leviticus 14:2), and sets out the root of the matter from the Arizal’s Etz Chaim: the nega’im, the skin afflic-
tions of tzaraas, come about when the light of Chochmah, divine wisdom, withdraws. The proof is that a met-
zora is considered like one who is dead, and the verse ties dying to the absence of wisdom: “They die, and

not with wisdom.” The Kehot edition notes that the gate the text numbers 37 (in the Shklov printing) is Gate
38 in current editions.

SECTION 2 - 12-4

Two kinds of intellect: ratzo and shov
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To understand this somewhat, we need [to explain] the matter of the intellect (mochin) of Imma and
the intellect of Abba. For the intellect of Imma is as it is written, “The mother of the children is joy-
ful”: through contemplation are born the love and the joy and the flashes of fire, and this is the lev-

el of ratzo (running forth), to depart and be absorbed into His essence, may He be blessed.

To explain why the loss of Chochmah causes nega’im, the Alter Rebbe distinguishes two kinds of divine in-
tellect: that of Imma, which is Binah (understanding), and that of Abba, which is Chochmah (wisdom). The
intellect of Imma is contemplation, and like “the joyful mother of children” it gives birth to love, joy and
fiery longing; its result is ratzo, the soul’s “running” to leave its bounds and be absorbed into G-d’s very

essence.
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But there is yet another level, which is above the love in flashes of fire, namely, the intellect of
Abba: that the Infinite Light (Or Ein Sof), blessed be He, rests in the higher Chochmah (Chochmah
Ila’ah), and through this self-nullification (bittul) is drawn down, to the point that one has no
strength or ability to lift himself up in the mode of ratzo, which is the level of “there is someone
who loves.”
Higher than this fiery love is the intellect of Abba: the Infinite Light rests in the higher Chochmah, and from
it comes bittul, a self-nullification so complete that a person cannot even lift himself up into ratzo. Ratzo, for

all its passion, still implies “someone who loves,” a self that does the loving; the bittul of Chochmah leaves
no such self.
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And this is the matter of the bowings in the Shemoneh Esreh, as is explained on this in many
places. And see what is written on the verse “As the new heavens,” and on the verse “And all the
people saw the sounds,” and on the verse “This is the statute of the Torah,” and in the discourse be-
ginning “And the Levite, he shall serve,” and in the discourse beginning “This matzah,” etc.,
The bowing in the Shemoneh Esreh (the Amidah) expresses this bittul. A Kehot note quotes another tran-
script of this maamar: one who hears from afar that the king has come runs eagerly to see him, but when he

comes close he falls to the ground and has no strength even to raise his head, a state above his eager run-
ning. The Alter Rebbe then lists other discourses where this is explained.
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and in the discourse beginning “Go forth and see,” on the matter of “And wine gladdens,” etc., “to
make the face shine more than o0il”; and on the verse “When you come into the land of your
dwellings,” etc., in the passage on the libations.

The list continues with the discourse “Go forth and see,” on wine that “gladdens” and oil that makes the face

“shine,” and with the discourse on the libations in Parshas Shelach. The passage cited there describes the
seraphim, who stand always in fiery fervor because they are made of the single element of divine fire.
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And this is [the meaning of| “If your heart runs, return to the One.” For through the self-nullifica-
tion (bittul) of the intellect (mochin) of Abba, the level of shov (returning) is drawn forth, and this is
the drawing down of G-dliness below. And for this drawing down there must be an expansion of the
vessels, and these are the letters of the Written Torah and the Oral Torah.
The phrase “If your heart runs, return to the One” (from the Tikkunei Zohar) names both movements: the
heart’s running, ratzo, and the return, shov. The return comes from the bittul of Chochmah and means

bringing G-dliness down into the world; this needs “vessels” to hold it, and those vessels are the letters of the
Written and the Oral Torah.
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And this is what is written in Etz Chaim, Sha’ar Leah v’Rachel (the Gate of Leah and Rachel), chap-
ter 7; these are its words: “And remember this rule: that these two partzufim (configurations), Leah
and Rachel, are not formed here except after the revelation of the intellect of Abba in Z’eir Anpin

(the emotive attributes),” end of quote.

The Arizal teaches that the partzufim of Leah and Rachel, two feminine configurations that stand behind
Z’eir Anpin, are formed only after the intellect of Abba is revealed in Z’eir Anpin. Since Leah and Rachel are

letters, as the next lines explain, this shows that letters and vessels come from the intellect of Abba.
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For Leah is the letters of thought, and she is the level of the Written Torah; for the six hundred
thousand letters of the Torah are the letters of thought, as is explained elsewhere on the verse “You
shall keep My Shabbosos.”

Leah is the letters of thought and corresponds to the Written Torah, for the six hundred thousand letters of
the Torah are letters of thought. A Kehot note gives Megaleh Amukos, ofan 186, as the source for the Torah’s
six hundred thousand letters, and the Alter Rebbe refers to his discourse on “You shall keep My Shabbosos.”
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And Rachel is the letters of speech, the Oral Torah. Therefore the coming into being of these two

levels is drawn forth specifically through the revelation of the intellect (mochin) of Abba,

Rachel is the letters of speech and corresponds to the Oral Torah. Both Leah and Rachel, the letters of
thought and of speech, come into being specifically through the revelation of the intellect of Abba.
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which is the self-nullification (bittul) from which the shov is drawn forth, and that is the drawing
down in the level of vessels and letters, etc.; which is not so with the level of the intellect of Imma,
from which the ratzo is drawn forth, and that is, on the contrary, the withdrawal from the vessels
and the letters.

The reason: the intellect of Abba is bittul, and bittul brings shov, the drawing of light down into vessels and

letters. The intellect of Imma brings ratzo, which is the very opposite, a rising out of vessels and letters to-
ward what is beyond them.
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And see what is written in the discourse beginning “And He formed the man,” in Parshas Bereishis,
how the letters are drawn forth specifically from the higher Chochmah (Chochmah Ila’ah), which is
above Binah (understanding); see there at length.

The Alter Rebbe refers to his discourse “And He formed the man” in Torah Ohr, Bereishis, which explains at

length that letters derive specifically from the higher Chochmah, above Binah. This supports the claim that

vessels and letters come from Abba, not Imma.

SECTION 3 - 15

How the nega’im arise: the “bad name”
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Therefore, because of the withdrawal of the intellect (mochin) of Abba, which is the matter of
tzaraas, which the Targum renders segiru (“closure”), from this it follows that the partzufim (con-
figurations) of Leah and Rachel are not built, and in their stead come forth the nega’im: se’es cor-
responding to Leah, etc.;
Because tzaraas is a withdrawal of the intellect of Abba (the Targum renders tzaraas as segiru, “closure,”
which the Zohar reads as the closing up of the supernal light), the partzufim of Leah and Rachel are not

built. In their place come the nega’im: se’es, which corresponds to Leah, and, as the text goes on, sapachas

and baheres, which correspond to Rachel.
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that is, because the level of shov is not drawn down into the vessels and letters of holiness, then
from the level of ratzo alone the nurture of the external forces can branch out,

Without shov drawing light down into the holy vessels and letters, the ratzo is left on its own, and from it the
external forces, the powers opposed to holiness, can draw nurture.
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just as after the fervor in prayer, if one does not occupy himself with Torah, there can come into
being from the fervor the level of severities (dinim): irritability and anger; and from this there also
branch out a sense of self (yesh) and haughtiness, etc., or evil desires.

An example from a person’s own service: after fervent prayer, if one does not go on to study Torah, the fer-

vor itself can turn into severities, irritability and anger, and from there into ego and haughtiness, or into evil

desires. Ratzo with no vessels to hold it feeds the opposite of holiness.
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(And this is what is written in Etz Chaim there: se’es corresponds to Leah, sapachas [and] baheres
correspond to Rachel; for Leah has one light and Rachel two, and these are the three alefs, etc.
In a parenthetical passage the Alter Rebbe brings the Arizal’s words: of the three kinds of nega, se’es corre-
sponds to Leah, and sapachas and baheres to Rachel. In Etz Chaim, Leah receives one of three lights from

the Chasadim of Imma and Rachel two, and these three lights are the three alefs in the Name Mah, spelled
out with alefs, in Z’eir Anpin.
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The explanation is that Leah is the level of thought, and Rachel is the level of speech and also the
level of action; [for] the Asiyah (Action) that is in the World of Atzilus (Emanation) is Malchus (sov-
ereignty). And see what is written in Parshas Shelach on the matter of the generation of the wilder-
ness, etc.,

Why Rachel has two lights: Leah is thought, while Rachel is both speech and action, for Malchus is the

“Asiyah,” the level of action, within Atzilus. The Alter Rebbe refers to his discourse in Parshas Shelach on the
generation of the wilderness for more on Leah and Rachel.

likuteitorah.com/likkutei-torah/metzora/1/ 8
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regarding Leah and Rachel. And these are the three garments, thought, speech and action, and
they are drawn from the intellect of Abba; and this is the matter of the alefs, for the alef is a yud, a
vav and a yud (as is explained in the discourse beginning “Their appearance and their workings,”
and in the discourse beginning “To understand the explanation of the matter of the Patriarchs,”
etc.; see there).

Thought, speech and action are the soul’s three “garments,” and they are drawn from the intellect of Abba.

That is why the lights are alefs: the letter alef is formed of a yud, a vav and a yud, and the discourses cited ex-
plain this form (one of them describes it as a yud above, a yud below and a line between).
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And when the light of Abba withdraws, there come forth in their stead the nega’im, letters from
which nurture is drawn to the external forces.) And this is the matter of “metzora: one who brings
out a bad name (motzi shem ra)”; and as is written in Etz Chaim, that Leah and Rachel are called
shem (“name”),

When the light of Abba withdraws, nega’im come out in place of Leah and Rachel: “letters” that feed the ex-

ternal forces. This is the Sages’ wordplay on metzora as motzi shem ra, “one who brings out a bad name,” for
Etz Chaim says that the feminine aspect, Leah and Rachel, is called shem, “name.”
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that is, as our Sages, of blessed memory, said, “The whole Torah in its entirety is the names of the
Holy One, blessed be He”; and they are the level of a good name. And one who speaks evil speech
(lashon hara), which is the opposite of the good, in the letters and vessels of holiness,
A name is made of letters, and the Sages teach that the whole Torah is names of G-d; so the holy letters are a
“good name.” A Kehot note gives the Ramban’s introduction to his Torah commentary as the source of this

teaching, with parallels in Yonas Flem and the Zohar. Evil speech, lashon hara, is the opposite of the good

that is in the holy letters and vessels.

likuteitorah.com/likkutei-torah/metzora/1/ 9
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brings it about that above, too, in place of the good name, which is the letters and vessels of holi-
ness, there come forth in their stead letters that are called a bad name; that is, that this level of

name, and these letters, are the source of the life-force (chayus) of the evil,

Such speech has an effect above: in place of the “good name,” the holy letters and vessels, there emerge let-
ters called a “bad name,” and these become the source of life for evil.
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as is written in Etz Chaim, that from the nega’im the nurture of the kelipos (husks) is drawn (and
see what is written in the discourse beginning “To My mare in the chariots,” that Pharaoh first set
out female horses, etc.; see there).
Thus, as Etz Chaim says, the kelipos, the husks that conceal holiness, draw their nurture from the nega’im.
The Alter Rebbe refers to his discourse “To My mare in Pharaoh’s chariots,” which explains that letters are

called “horses” and recalls, from the Zohar, that Pharaoh first set out mares and afterward put the males be-
fore the females.
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The explanation is along the lines of what is written of the generation of the Dispersion: “And let us
make ourselves a name”; and in the same way it is said, “The Nefilim were on the earth,” etc., “the

men of the name.” And so, too, of the company of Korach it is written, “men of name.”

The word shem, “name,” recurs in the Torah’s accounts of rebellion: the builders of the Tower of Babel (“let
us make ourselves a name”), the Nefilim before the Flood (“the men of the name”), and the princes who

joined Korach (“men of name”).
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That is because Korach’s dispute against Aharon was also that he did not want the Levites to be
subordinate and submissive to the level of the drawing down of the intellect of Abba, which is the

level of Aharon the kohen, but rather [wanted] the Levites to be a thing by themselves,

Korach’s dispute with Aharon was, at its root, a refusal to let the Levites be subordinate to the intellect of
Abba that Aharon the kohen draws down. He wanted the Levites to stand on their own.

likuteitorah.com/likkutei-torah/metzora/1/ 10
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which is to be in the level of ratzo alone; as is written in the Zohar at the beginning of Parshas
Korach: “The left is always included in the right; Korach sought to exchange,” etc.;
To stand on their own means to remain in ratzo alone, without shov. The Zohar at the beginning of Parshas

Korach says that Aharon is the right and the Levites the left, that the left must always be included in the
right, and that Korach sought to exchange them.
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and from this is drawn the nurture of the kelipos, which are called a bad name. And as is written in
Midrash Rabbah on Parshas Bereishis, at the end of section 26: “It says here, ‘the men of the
name,’ and it says there, ‘those called to the assembly, men of name,’” etc.

From such separated ratzo the kelipos, called a “bad name,” draw their nurture. The Midrash links “the men

of the name” said of the Nefilim with “men of name” said of Korach’s company, to teach that dispute is as

grievous as the sin of the generation of the Flood.
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And also from the sense of sham (“there”), as it is written, “They called there (sham): Pharaoh...,”
etc., and this is “and there (sham) they shall die.” And a metzora is considered like one who is dead.
And see what is written on the matter of shem in the discourse beginning “The statute of the
Torah.”
The same Hebrew word, read sham, “there,” appears in “They called there: Pharaoh...” and in “and there
they shall die,” said of the generation that died in the wilderness, linking the “bad name” to death. This

brings the argument back to its start: the metzora, cut off from the life of Chochmah, is considered like one
who is dead.

likuteitorah.com/likkutei-torah/metzora/1/ 11



LIKKUTEI TORAH - PARSHAS METZORA - MAAMAR 1 127 107V 09°2 1% NN 700N NXT

SECTION 4 - 16-10

The cure: the kohen and the Torah
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2. Now, the rectification of the nega’im and their healing is through “And he shall be brought to the

kohen.” For the kohen is the one who draws down the light of Abba, as is explained on the verse

“When you raise up the lamps”; and see there on the matter of “Yours is greater than theirs,” etc.
Section 2 turns to the cure. The verse prescribes “he shall be brought to the kohen” because the kohen draws
down the light of Abba. The Alter Rebbe refers to his discourse on “When you raise up the lamps,” which ex-

plains that oil is Chochmah, and to the Midrash’s words to Aharon there, “Yours is greater than theirs”: his
kindling of the lamps outweighed the offerings of the tribal princes.
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And through the drawing down of the intellect (mochin) of Abba into Z’eir Anpin (the emotive at-
tributes), the Yesod (foundation) of Abba breaks through the Yesod of Imma, and this is the drawing
down of the level of shov.
When the intellect of Abba is drawn into Z’eir Anpin, “the Yesod of Abba breaks through the Yesod of Imma”:
in the Arizal’s teaching the Yesod (the channel of transmission) of Abba is longer and reaches further down

than that of Imma, so Abba’s light breaks out beyond Imma’s covering. This breaking through is shov, the
downward flow.
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And this is the matter of the union of Yaakov with Leah and Rachel: Yaakov is the letters of yivka
(“will break through”), for the Yesod of Abba breaks through the Yesod of Imma, and from there the
flow is drawn into the letters of thought and speech, Leah and Rachel, “skin for skin,” etc., the level
of garments, thought, speech and action; as it is written, “G-d reigns; He has clothed Himself in
majesty,” etc.
This is the union of Yaakov with Leah and Rachel: the name Yaakov has the letters of yivka, “will break
through.” Through it the flow reaches the letters of thought and speech, Leah and Rachel, which Etz Chaim

places on Z’eir Anpin’s “skin” (hence “skin for skin”), as garments of thought, speech and action, like “He
has clothed Himself in majesty.”

likuteitorah.com/likkutei-torah/metzora/1/ 12
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And this is the matter of “This shall be the law (torah) of the metzora,” as is written in Etz Chaim
there; these are its words: “For this is the matter of its saying, ‘This shall be the torah of the

metzora’:

The Alter Rebbe now quotes Etz Chaim’s own reading of the opening verse, which turns on the word torah in
“the torah of the metzora.”
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for the whole matter of his being a metzora is on account of the withdrawal of the intellect (mochin)
from the side of Abba, Chochmah (wisdom), which is called Torah; and if so, his rectification is not

Tzaraas comes from the withdrawal of the intellect that comes from Abba’s side, which is Chochmah, and

Chochmabh is called Torah, since the Torah is G-d’s wisdom. So the cure must come from the same place.
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except through occupying himself with the Torah, as our Sages, of blessed memory, said. Therefore
it says ‘the torah of the metzora,” and not ‘the purification of the metzora’ or the like,” end of
quote.

Only occupying oneself with Torah can restore what was lost; that is why the verse says “the torah of the met-

zora” and not “the purification of the metzora.” The Sages indeed teach (Arachin 15b) that the remedy for
one who speaks lashon hara, if he is a Torah scholar, is to occupy himself with Torah.
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Along the same lines it is found in the Tanchuma and in the Yalkut: “The healing of the tongue is a
tree of life”: that the Torah is a tree of life, and it is the healing of the metzora who brought out a
bad name, etc.; see there.

The Midrash says the same (Tanchuma on Metzora, and the Yalkut on Proverbs): the Torah is the “tree of

life,” and “the healing of the tongue is a tree of life,” so the Torah heals the one whose tongue spoke evil and
brought out a bad name.

likuteitorah.com/likkutei-torah/metzora/1/ 13
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That is because through the Torah one draws down the intellect (mochin) of Abba. And this is “A
good name is from good oil”: that through the Torah, which is the level of “the good oil,” the higher
Chochmah (Chochmah Ila’ah), from it is drawn a good name,

The reason is that Torah draws down the intellect of Abba. The Alter Rebbe reads “A good name is better than

good oil” as “a good name comes from good oil”: the Torah, the higher Chochmah, is “the good o0il,” and

from it comes the “good name,” the holy letters that replace the “bad name.”
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which is the making good of the name, like the making good of the lamps, as is explained else-
where in the discourse beginning “And these are the names,” on the matter of “to rectify the mys-
tery of His Name,” and in the discourse beginning “Moshe would speak,” etc.
“Making good” the name resembles the daily “making good” of the Menorah’s lamps, when the kohen
cleaned and prepared them (the Torah uses the same verb, Exodus 30:7). The Alter Rebbe refers to his dis-

courses “And these are the names,” on the Zohar’s phrase “to rectify the mystery of His Name,” and “Moshe
would speak.”
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That is, through the Torah and mitzvos, which are the drawing down of “the good oil,” “oil of holy
anointing,” the opposite of the level of a bad name mentioned above. And see [the Zohar] in
Parshas Yisro, folio 87, end of side b, on the matter of “A good name is from good o0il”; and as is ex-
plained elsewhere on the verse “Oil poured forth is your name,” etc.

This is done through the Torah and mitzvos, which draw down “the good oil,” also called “oil of holy anoint-

ing,” the opposite of the “bad name.” The Zohar cited here, on Parshas Yisro, reads “A good name from good
oil” as the holy Name drawing its blessing from the oil that lights the holy lamps.
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And this is also the matter of “on the day of his purification,” as is written [in the Zohar] in Parshas

Kedoshim, folio 80, side b: “Come and see: a person is never purified

“On the day of his purification” also points to Torah. The Zohar on Parshas Kedoshim says that a person is
purified only through words of Torah.

likuteitorah.com/likkutei-torah/metzora/1/ 14
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except through words of Torah. Therefore words of Torah do not receive impurity, because it stands
to purify those who are impure.

The Zohar adds that words of Torah do not receive impurity, because the Torah “stands to purify” those who
are impure.
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And healing is found in the Torah,” etc. And see there in the commentary of the Ramaz (Rabbi
Moshe Zacuto), that this is because the Torah’s root is from Mocha Stima’ah (the hidden brain), in
which the Gevurah (restraint) of Atik is clothed, and it is the source of the sweetening of the severi-
ties (dinim), from where “Kera Satan” (“tear apart the accuser”) is drawn, etc.; see there.
The Zohar’s sentence ends, “and healing is found in the Torah.” The Ramaz (Rabbi Moshe Zacuto) explains
why: the Torah is rooted in Mocha Stima’ah, the “hidden brain” within Keser, where the Gevurah of Atik (the
innermost dimension of Keser) is clothed, so the Torah is the source that sweetens severe judgments. From

there comes “Kera Satan,” the Divine Name formed from the initials of the second line of the prayer Ana
BeKoach, which “tears apart the accuser.”
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And see what is written above in Parshas Tazria on the matter of the Tannaim and Amoraim, that
through their occupation with the Torah they had the power to perform great miracles, etc.
Nevertheless, “And he shall be brought to the kohen.”

The Alter Rebbe recalls what he wrote earlier in Parshas Tazria: through their Torah study the Tannaim and
Amoraim, the Sages of the Mishnah and the Talmud, had the power to perform great miracles. Even so,
Torah alone is not enough: the verse still requires “he shall be brought to the kohen.”

likuteitorah.com/likkutei-torah/metzora/1/ 15
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For the main thing in occupying oneself with the Torah must be in the level of self-nullification
(bittul), as mentioned above regarding “return to the One”; whereas “one who says, ‘He has noth-
ing but Torah’” (Yevamos 109b), [having it] for himself, in the level of a sense of self (yesh), “does

not have even Torah.”

The kohen stands for bittul, and Torah study must be done in bittul, the “return to the One.” The Talmud
says that one who says he has nothing but Torah does not have even Torah; the Alter Rebbe reads the words
“to him” as Torah held for himself, as a separate self (yesh), and such Torah is forfeited.

SECTION 5 - 111-16

Brought to the kohen, then the kohen goes out
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3. Now, to understand the meaning of its saying “And he shall be brought to the kohen,” which im-
plies that they bring the metzora to the place of the kohen:

Section 3 raises a difficulty in the verses. “He shall be brought to the kohen” suggests that the metzora is
brought to where the kohen is.
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but immediately after it, it says, “And the kohen shall go forth outside the camp,” which implies the

opposite, that the kohen goes out to him, outside. Also, [there is] the matter of “This shall be the

law (torah) of the metzora,” for the word “shall be” is seemingly superfluous, as the Alshich writes.
Yet the very next verse says “the kohen shall go forth outside the camp,” meaning the kohen goes to him.

Also, as the Alshich (Rabbi Moshe Alshich, the sixteenth-century commentator of Safed) notes, the word
“shall be” in “This shall be the torah of the metzora” seems superfluous.

likuteitorah.com/likkutei-torah/metzora/1/ 16
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But the matter will be understood according to what is written in the Zohar, folio 49, side b, on the
meaning of “And he shall be brought (vehuva) to the kohen”: “It should have said ‘and he shall be

9

brought up (vehu’alah),’” etc.; and its words are explained in Etz Chaim, and the Ramaz cited them

at the end of Parshas Tazria:
The answer comes from the Zohar on Parshas Tazria, which asks why the verse says “brought” (vehuva) and
not “brought up” (vehu’alah); it answers that “brought” means brought in, one thing inserted into another,

as the staves were “brought into” the rings. Etz Chaim explains the Zohar’s words, and the Ramaz cites Etz
Chaim at the end of Parshas Tazria.
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“For through his being shown to the lower kohen, he causes above that those lights from the side of
Imma that are in Z’eir Anpin (the emotive attributes), which go out, and which then become there,
outside, the level of nega’im (afflictions), through his being shown to the kohen he causes above
that those lights return to their place, etc.,

Etz Chaim’s explanation: by being shown to the kohen below, the metzora causes an effect above. The lights

of Chesed from the intellect of Imma in Z’eir Anpin had gone out and, outside, became nega’im; now they
return to their place.
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in the mode of ‘reaching and not reaching’: going out, and returning and entering, and cleaving to
its source; and through this the external forces will have no power to take hold of them,” etc., end
of quote.

They return in the mode of “reaching and not reaching”: going out and coming back in, so that they stay at-

tached to their source. Light that remains attached to its source gives the external forces nothing to take hold
of.

likuteitorah.com/likkutei-torah/metzora/1/ 17
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The explanation of the matter in the service of G-d: Now, although the cause of the tzaraas and the
nega’im is the withdrawal of the intellect (mochin) of Abba, which is the level of self-nullification
(bittul) and shov, and because of this the nurture of the external forces is drawn from the level of
the ratzo and the fervor of the intellect of Imma,

Now the Alter Rebbe explains all this in terms of a person’s service of G-d. The cause of tzaraas is the loss of
Abba’s bittul and shov, which leaves the ratzo and fervor of Imma exposed to the external forces.
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one might have thought that the rectification of what was made crooked would be accomplished
sufficiently through the service of drawing down the intellect of Abba alone, that is, the level of
shov, in occupying oneself with the Torah, which is the drawing down of the intellect of Abba into
the letters and the vessels, as mentioned above;

One might think the remedy is simply to restore shov: to study Torah, which draws the intellect of Abba into
letters and vessels.
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for through restoring the intellect of Abba into Z’eir Anpin (the emotive attributes) as before, the
matter would be rectified, since the light of Abba repels the nurture of the external forces, as men-

tioned above.

The reasoning seems sound: once the intellect of Abba returns to Z’eir Anpin, its light repels the external
forces, as Etz Chaim said.
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But in truth it is impossible to draw the intellect of Abba into Z’eir Anpin without first beginning to
rectify what was made crooked, in the blemish that was in the intellect of Imma. For teshuvah (re-
turn) [must be] in the same place, and then afterwards he will draw down the intellect of Abba.

But the intellect of Abba cannot be drawn down without first repairing the damage where it occurred, in the

intellect of Imma. As the Sages describe complete teshuvah as coming “in the same place” where one had
sinned, the repair must begin in Imma, and only afterwards can Abba’s intellect be drawn down.

likuteitorah.com/likkutei-torah/metzora/1/ 18
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That is, one must arouse the level of the ratzo and the fervor that is drawn from the intellect
(mochin) of Imma, and afterwards they will be joined to the level of the self-nullification (bittul) of
the intellect of Abba: the level of “And if your heart runs, return to the One.”

The repair begins by arousing ratzo and fervor, the intellect of Imma, and then joining them to the bittul of
Abba: first the heart runs, then it returns to the One.
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And this is the matter of teshuvah (return): tashuv hei, “the hei shall return,” to the yud. For the
upper hei is Binah (understanding), in which, through his sin, he made a blemish, so that it be-
came separated from the yud, which is the self-nullification of the higher Chochmah (Chochmah
Ila’ah); and through this the nurture of the external forces is drawn from the intellect of Imma,
which is the matter of the nega’im, as mentioned above.

The word teshuvah is read as tashuv hei, “the hei shall return” to the yud: the upper hei of the Divine Name

is Binah (Imma) and the yud is Chochmah (Abba). Sin blemishes Binah and separates it from Chochmah’s
bittul, and then the external forces draw nurture from the intellect of Imma; this is the nega.
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And through his being aroused in teshuvah (return) from the depth of the heart, “From the depths
I have called You,” the two depths of the Yesods (foundations) of Abba and Imma together, that is, in

the mode of ratzo and shov,

Teshuvah “from the depth of the heart” is described by “From the depths I have called You”: “depths” in the
plural, the depths of the Yesod of Abba and of the Yesod of Imma together, which is ratzo and shov joined.
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which is the level of a great love and the self-nullification (bittul) that is above the love, through
this there comes about tashuv hei, “the hei returns,” to the yud. But before the arousal of the ratzo
that is from the intellect (mochin) of Imma, it is impossible to draw down the intellect of Abba.

The two depths are the great love of ratzo and the bittul above love, and together they bring about the hei’s

return to the yud. But the order cannot be reversed: without first arousing the ratzo of Imma, the intellect of
Abba cannot be drawn down.

likuteitorah.com/likkutei-torah/metzora/1/ 19
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And see what is written in the discourse beginning “Go forth and see,” on the matter of “And wine
gladdens,” etc., “to make the face shine more than oil.” Along these lines it is said, “And the Levite,

he shall serve”: that the service of the Levites is to draw down the intellect (mochin) of Imma,

The Alter Rebbe refers to his discourse “Go forth and see,” on wine that gladdens and oil that makes the face
shine, and gives a parallel: “the Levite, he shall serve,” the Levites’ service, draws down the intellect of
Imma.
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and this is the matter of the song; and through this, afterwards, the intellect of Abba will be drawn

down, and this is the matter of the kohanim; whereas kohanim without Levites is impossible, etc.

The Levites’ song is the intellect of Imma, ratzo, and through it the intellect of Abba is then drawn down,
which is the service of the kohanim. Kohanim without Levites is impossible: the kohen’s bittul needs the

Levite’s song first.
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And this is what is written in Etz Chaim, that those lights shall return to their place, etc., in the

mode of “reaching and not reaching,” etc., which is the level of ratzo and shov.

This is Etz Chaim’s “reaching and not reaching,” the lights going out and returning, which in a person’s ser-
vice is ratzo and shov.
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(And see what is written on the matter of ratzo and shov in the discourse beginning “And all the

people saw the sounds,” etc.) With this one can explain the meaning of “And he shall be brought to

the kohen,” and afterwards, “And the kohen shall go out.” “And he shall be brought to the kohen”:
After pointing to his discourse on “And all the people saw the sounds” for ratzo and shov, the Alter Rebbe re-

solves the difficulty raised in section 3: “he shall be brought to the kohen” and then “the kohen shall go out”
describe two stages, in that order.

likuteitorah.com/likkutei-torah/metzora/1/ 20
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this is the matter of the arousal of the ratzo that is drawn from the intellect of Imma, and that the
ratzo should come and be absorbed into the level of the self-nullification (bittul) of the intellect of
Abba, in the manner of tashuv hei, “the hei returns,” to the yud.

“He shall be brought to the kohen” is the first stage: arousing ratzo from the intellect of Imma and bringing
it into the bittul of Abba, as the hei returns to the yud.
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And this is the matter of “Hear (Shema), O Israel”: shem is the numerical value of [the Name] Ban
(52) and 288; it is returned and absorbed into its root, the large ayin, the seven lower [Sefiros] of
Imma, and it is absorbed into Yisrael Saba, etc. And afterwards, “And the kohen shall go out”:
The same is hinted in “Shema Yisrael”: the word Shema is shem plus the letter ayin. Shem (340) equals Ban
(52), a form of the Divine Name associated with Malchus, plus 288, the fallen sparks; in the Shema they are

returned to their root, the large ayin of Shema (70), the seven lower Sefiros of Imma, and absorbed into
Yisrael Saba, a configuration of Abba.
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this is the drawing down of the shov, to be clothed in vessels and letters; and this is the level of the
Yesod (foundation) of Abba breaking through the Yesod of Imma and being drawn and spreading
outward, as is known from the matter of “Yaakov had scarcely gone out,” etc.
“And the kohen shall go out” is the second stage, shov: the light is drawn down to be clothed in vessels and
letters, as the Yesod of Abba breaks through the Yesod of Imma and spreads outward. The Alter Rebbe al-

ludes to the doubled “going out” in “Yaakov had scarcely gone out,” Yaakov being the one who “breaks
through,” as explained above.

likuteitorah.com/likkutei-torah/metzora/1/ 21
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SECTION 6 - 117-19

Shov as the main service
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This matter will be further understood from what is written elsewhere, in the discourse beginning
“See, I [set before you],” on the matter of nachal eisan (“a strong stream”): that is, the union of the
level of yud-hei, “the two companions.”

Another discourse, “See, I set before you” (Likkutei Torah, Re’eh), sheds light on this through the phrase
nachal eisan, “a strong stream” (Deuteronomy 21:4). There eisan is the union of yud and hei, Chochmah and
Binah, whom the Zohar calls “the two companions” who never part.
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And nachal eisan is the drawing down from the level of eisan (“strong”), which is drawn and
spreads into vav-hei, which is the level of the emotive attributes (middos) and the garments,

thought, speech and action, etc.

The “stream” (nachal) is the flow from that union down into vav-hei, the emotive attributes and the gar-
ments of thought, speech and action. The union above, yud-hei, comes first, and then the flow below, vav-
hei.
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In the same way, the matter here of “And he shall be brought to the kohen” and afterwards “And
the kohen shall go out,” etc., will be understood; and through this, “and behold, it is healed,” etc.

The verses of the metzora follow the same pattern: first “he shall be brought to the kohen,” the union above,
and then “the kohen shall go out,” the flow below; through both, “behold, it is healed.”
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And in the same way the matter of “This shall be the law (torah) of the metzora” will also be under-
stood: that is, when “he shall be brought to the kohen,” etc., the level of

This also answers the second question raised in section 3, why the verse adds the seemingly superfluous
“shall be” in “This shall be the torah of the metzora.” The answer depends on the stage of “he shall be
brought to the kohen,” teshuvah.
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teshuvah (return), tashuv hei, “the hei returns,” to the yud, then afterwards his Torah shall be
complete, which is the drawing of the yud to the hei, and also into vav-hei, from above to below;
which is not so before the teshuvah.

Once teshuvah has returned the hei to the yud, his Torah “shall be” complete: it then draws the yud down to

the hei and further into vav-hei, from above to below. Before teshuvah his Torah cannot do this, and so the

verse speaks of the Torah that “shall be” afterwards.
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Now, therefore, the main service of a person is that after the ratzo there be the level of shov; for the
ratzo is only a beginning, to arouse the soul, but the main thing is the drawing down into many
vessels, of the letters of the Torah, and into the mitzvos.

The practical conclusion: the main service is shov after ratzo. Ratzo only awakens the soul; the essential
thing is to draw the light into many vessels, the letters of the Torah and the mitzvos.
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And see what is written in the discourse beginning “For as the new heavens”: that just as the earth
is no more than a mustard seed relative to the heavens, so is the measure of the level of ratzo rela-
tive to the shov, etc.; see there.

The Alter Rebbe refers to his discourse “For as the new heavens,” which says that as the earth is no more

than a mustard seed compared with the heavens, so is ratzo compared with shov. Shov, the drawing of light
into the vessels of Torah and mitzvos, far outweighs ratzo.
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And this is what our Sages, of blessed memory, said at the end of the first chapter of Avodah Zarah:
“A person should always recite (ligros), even though he forgets, and even though he does not know
what he is saying, as it is said, ‘My soul is crushed (garsah) with longing.’”
This explains the Talmud’s teaching that a person should always recite Torah, even if he forgets and even if
he does not understand what he is saying, based on “My soul is crushed (garsah) with longing,” a word that

echoes ligros, “to recite.” A Kehot note compares the teaching that a child is taught the whole Torah before
birth and afterwards made to forget it.
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That is because the main service is to make many vessels for the revelation and drawing down of
the light, and these are the letters of the Torah, which he recites and studies, etc.; and then, of it-
self, the light will be drawn down and endure. And see what is written on this in the explanation of

the verse “And the Jews accepted,” etc.

The reason: the main service is to make many vessels for the light, and these are the letters of Torah that a
person recites and studies. Once the vessels are there, the light is drawn into them and endures of its own
accord. The Alter Rebbe refers to his explanation of “And the Jews accepted” in Torah Ohr.

SECTION 7 - 120

She does not fear the snow
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Through all this will be understood what is written, “She does not fear the snow for her household,
for all her household is clothed in scarlet.” The explanation: for baheres is “bright as snow,”

All this explains the verse in Eishes Chayil, “She does not fear the snow for her household, for all her house-
hold is clothed in scarlet.” The connection is that baheres, the first kind of nega, is described as “bright as

snow.”
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and this is the matter of the withdrawal and holding back of the spreading of the blood in that place
of the baheres; for in the blood is clothed the life-force (chayus) of the soul, and when it withdraws,

[the place] turns white as snow.

A bright white spot appears where the blood stops spreading through the skin: the life-force of the soul is
clothed in the blood, and where the blood withdraws the place turns white as snow.
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And this is the matter of the withdrawal of the intellect (mochin) of Abba, for “wisdom gives life,”
and in it the Infinite Light (Or Ein Sof) is clothed; and this is the matter of the pulse (dofek) (as is

explained elsewhere on the verse “The voice of my beloved knocks (dofek)”).

Spiritually this is the withdrawal of the intellect of Abba, for “wisdom gives life” and the Infinite Light is
clothed in it. This is the “pulse” of life, which the Alter Rebbe elsewhere connects with “The voice of my
Beloved knocks (dofek).”
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Now, the Oral Torah is called “the scarlet thread,” as is explained at the end of the discourse begin-
ning “Your cheeks are comely with rows.” And see what is written on the matter of the scarlet wool

(tola’as shani) on the verse “This is the statute of the Torah,”

The Oral Torah is called “the scarlet thread,” as explained in the discourse “Your cheeks are comely with
rows” in Likkutei Torah on Shir HaShirim, and in the discourse “This is the statute of the Torah,” on the
scarlet wool used with the red heifer.
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and it is the drawing down of the light and the life-force of the higher Chochmah (Chochmah
Ila’ah); and the scarlet thread is red, which is like the analogy of the spreading of the blood of the
soul, the opposite of the baheres, which is the holding back of the circulation of the blood, etc.

The Oral Torah draws down the light and life-force of the higher Chochmah, and the scarlet thread is red,
like the blood that spreads with the life of the soul. It is the very opposite of baheres, where the circulation of
the blood is held back.
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And see what is written in the discourse beginning “When Israel put ‘we will do’ before ‘we will
hear,”” on the matter that the Torah is called adam: alef, dam (“blood”), which is what draws life-
force to all the 248 limbs,

The Alter Rebbe also cites his discourse “When Israel put ‘we will do’ before ‘we will hear’”: the Torah is
called adam, read as alef plus dam, “blood,” the blood that carries life to the 248 limbs, which are the
mitzvos.
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which are the mitzvos. Therefore it is said of the Congregation of Israel (Knesses Yisrael), which is
the level of Rachel, opposite whom is the kelipah (husk) called “baheres bright as snow,” as is writ-
ten in Etz Chaim, that she does not fear the coming into being of this level, because

Therefore the verse is said of the Congregation of Israel, which is Rachel, whose opposing kelipah is the “ba-
heres bright as snow,” as Etz Chaim says. She need not fear that this kelipah will come into being.
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“all her household is clothed in scarlet”: the Oral Torah, which draws down the revelation of the
higher Chochmah, “Abba founded the daughter”; and through this there is no room at all for the
level of baheres mentioned above to come into being. (And see [the Zohar] in Parshas Vayechi, fo-
lio 238, side b, on the verse “She does not fear,” etc., and in Parshas Chukas, folio 184, side a.)
Her household is clothed in “scarlet,” the Oral Torah, which draws down to her the revelation of the higher
Chochmah, as in the Zohar’s words, “Abba (Chochmah) founded the daughter (Malchus).” With the life of

Chochmah flowing, there is no room for the white, lifeless baheres; the Alter Rebbe adds two places in the
Zohar on this verse.

IN ONE'S AVODAH

The maamar draws the lesson itself: fervor in prayer that is not followed by Torah study can turn into anger,
ego and evil desires, so after the ratzo of prayer one must turn to shov, drawing the light into the many ves-
sels of Torah and mitzvos. Torah must be studied with bittul, not as one’s own possession. Teshuvah must
begin where the blemish is, by rousing the heart’s love and then bringing it into bittul. And one should keep
reciting Torah even when one forgets or does not fully understand, for the letters are vessels into which the

light is drawn of itself.

QUESTIONS FOR DISCUSSION

1. Why does the maamar say that ratzo, the fiery love of G-d, can become a source of nurture for the external
forces? What does it need in order to be holy?

2. How does the maamar answer the apparent contradiction between “he shall be brought to the kohen” and
“the kohen shall go out”?

3. Why can Torah study alone not cure the metzora, and what must come before it?

4. What is the connection between Leah and Rachel, the letters of thought and speech, the “good name,” and

the “bad name” of the metzora?

5. According to the maamar, why is it worthwhile to recite Torah even without understanding it?
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Kehot’s marei makom for these words (its note is below).
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The Talmud lists four who are considered as dead: a poor
man, a metzora, a blind man and one who has no children.
Here it shows that tzaraas is a kind of death, a loss of life-
giving wisdom.
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KEHOT’'S NOTE

.2,70 07T

3 mnRoMa NP ImRe

“They die, and not with wisdom”: the verse links death
with the lack of wisdom, so a metzora, who is reckoned as
dead, has lost the light of Chochmah.
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Is not their tent-cord plucked up within them? They die, and
that without wisdom.’
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The Arizal’s exposition of the passage on nega’im: the
cause of tzaraas is that the intellect of Z’eir Anpin from the
side of Abba, Chochmabh, is not revealed, and he brings
both “considered like one who is dead” and “They die, and
not with wisdom” to show it. The Alter Rebbe builds the
whole maamar on this chapter.
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The note lists this as the Mitteler Rebbe’s transcript
(hanachah) of this maamar, printed in his Biurei HaZohar:
a parallel record of the same teaching.
KEHOT'S NOTE
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The verse that opens the Torah’s laws of the metzora’s pu-
rification. The Alter Rebbe will read “the torah of the met-
zora” as pointing to the Torah itself as his cure.
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This shall be the law of the leper in the day of his cleansing:

he shall be brought unto the priest.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s note points to where this is explained further: Etz
Chaim.
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“The mother of the children is joyful.” Imma (Binah) is the
mother whose “children” are the love and joy born of
contemplation.
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joyful mother of children. Hallelujah.
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The note points to the gloss in Tanya, chapter 35, for the
principle stated here, that the Infinite Light, blessed be
He, rests in Chochmah.
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The note quotes this parallel version: one who hears from
afar that the king has come runs to him with great longing,
but on drawing near falls to the ground in prostration,
with no strength to raise his head, wholly nullified, which
is above his earlier running.
KEHOT’'S NOTE
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The opening words of a discourse the Alter Rebbe cites for
the contrast between ratzo and the bittul above it; he re-
turns to it in paragraph 18.
Isaiah 66:22275:1°0 \1°yw°
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For as the new heavens and the new earth, which I will
make, shall remain before Me, saith the L-RD, so shall your

seed and your name remain.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The verse at the giving of the Torah that opens a discourse
in Torah Ohr on ratzo and shov, cited again in paragraph
15.
Exodus 20:1570:2 mnw
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And all the people perceived the thunderings, and the light-
nings, and the voice of the horn, and the mountain smoking;
and when the people saw it, they trembled, and stood afar
off.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The opening of the law of the red heifer, the title of a dis-
course in Likkutei Torah, Chukas, cited here and later in
the maamar.

Numbers 19:2°2:0”> 72712
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This is the statute of the law which the L-RD hath command-

ed, saying: Speak unto the children of Israel, that they bring

thee a red heifer, faultless, wherein is no blemish, and upon

which never came yoke.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And the Levite, he shall serve”: the title of a discourse on
the service of the Levites, which paragraph 15 connects
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with the intellect of Imma.
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But the Levites alone shall do the service of the tent of meet-
ing, and they shall bear their iniquity; it shall be a statute for
ever throughout your generations, and among the children

of Israel they shall have no inheritance.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Go forth and see, daughters of Zion”: the title of a dis-
course, cited here for its treatment of wine and oil.

Song of Songs 3:11x™:"1 0*1°Wi 1w
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Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of

the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And wine gladdens the heart of man, to make the face
shine more than oil.” The discourse cited contrasts the joy
of wine with the oil of Chochmah, a pairing the maamar
returns to in paragraph 15.
Psalms 104:15170:77p o°%°1n
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And wine that maketh glad the heart of man, Making the
face brighter than oil, And bread that stayeth man's heart.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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The discourse on the libations speaks of the fire that de-
scended on the altar and of the seraphim, angels of the
element of divine fire who stand always in fervor and nev-
er rest, because they have only one element and one
thought.
KEHOT'S NOTE
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The verse that opens the laws of the libations, the title of a
discourse in Likkutei Torah, Shelach.

Numbers 15:2°2:17t 72712
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Speak unto the children of Israel, and say unto them: When

ye are come into the land of your habitations, which I give

unto you,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note lists Or HaTorah on Parshas Yisro among the
places that discuss the phrase “If your heart runs, return
to the One” and its readings.
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In the introduction to the Tikkunei Zohar the phrase ap-
pears in a discussion of the letter alef in the Name; the
Kehot note mentions the variant reading “return back-
ward” there. The Alter Rebbe reads the “return” as the
shov that follows the heart’s running.
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Tikkunei Zohar - Vocalized (Public Domain)
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Sefer Yetzirah reads “If your heart runs, return to the
Place,” and connects it with “And the chayos ran and re-
turned” (Ezekiel 1:14), the source of the terms ratzo and
shov.
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Concerning the number ten of the spheres of existence out
of nothing keep thy tongue from speaking and thy mind
from pondering on it, and if thy mouth urges thee to speak,
and thy heart to think about it, return! as it reads: "And the
living creatures ran and returned," (Ezekiel 1, 14) and upon
this was the covenant made.

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor

Kalisch. New York, 1877 (Public Domain)
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The Arizal’s rule in his exposition of nega’im: the lights
that build Leah and Rachel come out to form them only
when the intellect from the side of Abba is clothed in

them, since that intellect drives off the external forces.
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The note lists these places in the Siddur where Leah is ex-
plained as thought.
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The note gives this Kabbalistic work as the source for the
six hundred thousand letters of the Torah.
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At the cited column Torah Ohr explains that man’s soul is
from the higher Chochmah, “With wisdom He founded the
earth,” and that man was formed with two Names because
speaking soul and inanimate body are so far apart; then it
opens a further explanation of “And G-d formed the man,”
the discourse the text refers to on the letters coming from
Chochmah.
KEHOT'S NOTE
NL,TR™MN

DTN NN 987

“And G-d formed the man”: the opening words of the
Torah Ohr discourse that explains how the letters derive
from the higher Chochmah.
Genesis 2:7°1’2 N°wX12
D7 NI VXD N2 MRINTTR 1DY DTRTNN DPRK M3
0 w3 TS T
Then the L-RD G-d formed man of the dust of the ground,
and breathed into his nostrils the breath of life; and man be-
came a living soul.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 5

27

D19 7315 NT712 NNDD AN 71D NNY

The Arizal explains that se’es comes in place of the one
light that goes to Leah, and sapachas and baheres in place
of the two lights that go to Rachel; he also says that Leah
and Rachel are called shem, and that the metzora who
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28

29

30

31

speaks evil causes the kelipos, called “a bad name,” to
emerge above in their place.
Sefer Etz Chaim 38:7°1:n”% 0»n vy
71°71° 23 0TR 2°N 1IRDY 217 97K N¥P IRANM 0°YA1 D RN
12 WA R®T RIT DT 737 12 1972 R N0 IR NRY w32 Mya
.2 M7 awn MIPRPRANT 970 N DTN 1IN 17780K NPT nvn ow
290 B A9RY 12w 113°2 7 12w 10501 0 12w 9N T Dw %I Man
R”T1 Y710 12w w”A2 (12w) N”N3 7RI NPMIK A 19w NyTa RO
2w 707 RIT RP PO HWw ORY RDIA 20D 3 0w 1733 AIANR

... paon '[ﬂW'?Tm 219717 7102 1”’5‘??{ A 12 W0 7N 1am
Sefer Etz Chaim (Public Domain)

QWY DRPRIN 71772

The text cites this discourse for the form of the alef as yud,
vav and yud.
KEHOT'S NOTE
.3,00 R™MN

QWY OeRIN

“Their appearance and their workings,” from the vision of
the wheels of the Chariot: the title of a Torah Ohr dis-
course cited for the form of the alef.
Ezekiel 1:161”0:% DRp1°
DITPRIDY INY2INT TON MR WUIN 1Y DY 0OIDIRG X0
9IRT 7102 19IRT 1277 IWRD DY
The appearance of the wheels and their work was like unto
the colour of a beryl; and they four had one likeness; and
their appearance and their work was as it were a wheel with-
in awheel.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NIANT P3P TIN02 127 17T

On why the Patriarchs are called the Chariot, this dis-
course explains that adam (man) is the inclusion of three
lines, in the form of an alef: a yud at its head, a yud at its
end and a line in the middle.
KEHOT'S NOTE
.7,2y R™N0

¥ W RO8IN Y8R
Resh Lakish reads “This shall be the law of the metzora”

as “the law of one who brings out a bad name (motzi shem
ra).” The Alter Rebbe explains the wordplay through the
“name” of holy letters.
Arakhin 15b:9-10»-0:2 70 131¥
TR DR ?27¥73%R0 N7IA 1R DR N7 KD (UOR? U 0N
wNIT T OX” 2°037 "RN :WPRP 07 10K .30 DY ROXIN Y inTin
nivnn 92 nivapnn K27 TRy’ 771w Pya’ 1IN’ R U K92
AR 921K 7790 ART ,PIIRY D717 MK NN WD DR NIRD
71w 2¥37 1907 M °21 007 MK 297 W2 AR
William Davidson, Vocalized Aramaic (CC-BY-NC)
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7R B 1PnInRY 1915 11N 0

A Kabbalistic work that the note lists, after the Ramban’s
introduction, as a source for the teaching that the whole
Torah is names of the Holy One, blessed be He.
Zohar II, 87ax ;10 27mt
KEHOT'S NOTE
K211 77931 LK LID 2711 73 L0708 O9R NI .nrny NNTPR2 17am7
.[5] .27y w1 3y onapa poy .82 0y 2701 wMIPD DA RN 1o

7Y1D 92572 °N0I0% 17T

The discourse cites the Zohar that Pharaoh first set out
mares and afterward reversed the order, males before fe-
males, and explains that letters are called horses: as a
horse carries its rider to places he could not reach alone,
so the letters, though the intellect directs them, carry it
further.
KEHOT'S NOTE
0°931 99°7 J”NRY N3Pl 0°010 monn TRy ayan ma” 7 ,A0 R™n
(12 >7) mPwa s A wrnd Mapl? oTp

22573 °nowk

“To My mare in Pharaoh’s chariots I have likened you, My
beloved”: the title of the Torah Ohr discourse cited here.
Song of Songs 1:9’v:’R D*° Wi W
7YY PRT YID 22972 2NeY?
I have compared thee, O my love, To a steed in Pharaoh’s

chariots.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

aw 1R awyn

The builders of the Tower of Babel sought “to make a
name” for themselves; the Alter Rebbe links this “name”
with the “bad name” of the kelipos.
Genesis 11:4"7:X n°wx12
1D O MPTIRYN DORWI SWRTY DT DY 1PTI21 120 1R
dgb ek - R ght
And they said: ‘Come, let us build us a city, and a tower, with
its top in heaven, and let us make us a name; lest we be scat-
tered abroad upon the face of the whole earth.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.7,R7 NPwRA2

QW OWIN 10 PN 17 2o9ean

The Nefilim before the Flood are called “the men of the
name,” another “name” associated with the unholy side.

Genesis 6:4°7:") N"WR12

“PR DOPRTT %32 X2 WYX 19K D3 07 0RI2 YR 17 0770an

:0WT PWIR 02997 WK 02712370 1R 077 17771 07X N2

The Nephilim were in the earth in those days, and also after

that, when the sons of nobles came in unto the daughters of

men, and they bore children to them; the same were the

mighty men that were of old, the men of renown.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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37 QW SWaN

The two hundred and fifty princes who joined Korach are
called “those called to the assembly, men of name.”

Numbers 16:2°2:1"t 12722

7Y ONORI NN DWRN PRI DOWIRY TEh 0397 mpn
DY WIR TYIN ORI

and they rose up in face of Moses, with certain of the chil-

dren of Israel, two hundred and fifty men; they were princes

of the congregation, the elect men of the assembly, men of

renown;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.3,10 7212

38 NDPAND *y2 1P R197°2 7970 9U90NNR RONBY

At the beginning of Parshas Korach the Zohar says that
Aharon is the right and the Levites the left; the left is al-
ways included in the right, and Korach sought to reverse
this order. The Alter Rebbe reads this as Korach wanting
the ratzo of the Levites to stand alone.

Zohar, Korach 1:1-5°7-"R’R 117p 7711 790

R. Judah said: ‘The left should always be embraced in the
right. Korah sought to change the order fixed both above
and below, and therefore he perished both above and below.

The Zohar; London, Soncino Press, 1933 (Public Domain)

39 oW WIN TYIN ONRTP 1277 AN QW OWAN IND TN

From the shared phrase the Midrash teaches that dispute
is as grievous as the sin of the generation of the Flood.
Here it ties the “name” to the divisiveness that feeds the
kelipos.
Bereshit Rabbah 26:7°1:172 127 n°wx12
AR 7D 12 YW 037 OwA RAX 937 LK T7IM mMEn 300 L
79719 MR QWA SWAR IXD AR 21200 170 ,npiennn RO ep
0w WIR TYIN ORMP TV ORI (1Y 7271n1)
“The giants were on the earth in those days, and also there-
after, when the children of the great ones consorted with the
daughters of man, and they bore them children; they are the
mighty who were from ancient times, the men of renown”
(Genesis 6:4). “The giants were on the earth in those days.”
They were called by seven names: Eimim, Refa’im, Giborim,
Zamzumim, Anakim, Avim, Nefilim. Eimim - as anyone who
saw them, fear of them [eimatan] would descend upon them.
Refa’im - as anyone who saw them, his ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

40 Y70 oW NP

“They called there: Pharaoh, king of Egypt, is but a noise.”
The Alter Rebbe cites it for the word shem read as sham,
“there.”

Jeremiah 46:171>:1"1 17°127°
STYINT P20 1IRY D?W_?D'ﬁ?p y78 o IRP

They cried there: ‘Pharaoh king of Egypt is but a noise; He
hath let the appointed time pass by.’

likuteitorah.com/likkutei-torah/metzora/1/
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

e

a1 s ow

“In this wilderness they shall come to an end, and there
they shall die,” said of the generation of the spies; the
word sham links the theme of “name” with death.
Numbers 14:3577%:7*> 712712
“9y 0°7¥317 DRI YT 7TYATPOP AyN NKT X0 "R127 T IR
AN OWY WA’ T 127032
I the L-RD have spoken, surely this will I do unto all this evil
congregation, that are gathered together against Me; in this
wilderness they shall be consumed, and there they shall
die.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.12 ,7° 92713

42 Nnd Wwn yMIsn

The Talmud counts the metzora among those considered
as dead, closing the circle with the opening of the
maamar.
Nedarim 64b:6":2 770 07171
MRV N2 WD — 0°12 17 PRY DX 9D 17 12 YWinY 237 0K
2IY N PV YN LRI I NN 1R OXY 0%2 0P 1377
D3 3Np %3 N7 — °1y .0%2 39 PRY M LXnI0Y L YiEm
:2°N37 — R©IDY .NR3 NN K1 YR” :2NIT — YD UDOUIRT
Ma77 12037 — oM 12 PRY "M 709 I3 NWIN ooowney
2P0 TINR 1R DR %3207
William Davidson, Vocalized Aramaic (CC-BY-NC)

43 PIR2 1°7 0°9°DIn

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.7,00w

44 7707 npan a7T2

The text sends the reader there for more on shem.
KEHOT'S NOTE
7,13 npn mp®
45 | Kehot’s note points to Zohar, Korach 1:3 for these words.

Zohar, Korach 1:3°3:’8 n7p A7 100

PARAGRAPH 6

46 791 PR K21

“And he shall be brought to the kohen”: the first step of the
metzora’s purification, which the Alter Rebbe reads as
bringing the light of Abba to bear.

Leviticus 14:2°2:77 X1p7

797K R iN70L 03°2 ¥73RT N7IA 1IN IR
This shall be the law of the leper in the day of his cleansing:
he shall be brought unto the priest.
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48

49

50

51

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

mbyna 2y —mon

There oil is explained as Chochmah, and the Torah, the
higher Chochmah, is called oil; Chochmabh is the level of
bittul, and Etz Chaim’s teaching that “the Yesod of Abba is
long” is explained as the flow of the power of bittul even
into what is separate.
KEHOT'S NOTE
.X,2% 9mbdyna n"ph

N3 AR MYeya

The command to Aharon to kindle the lamps of the
Menorah; the discourse on it in Likkutei Torah explains
that oil is Chochmah, and the kohen draws it down.

Numbers 8:2°2:’1 72712

TR "3p PmTPX NaTTNY AnPYn2 PRX NN TIONTOX 121
:NI737 DY 1R

’Speak unto Aaron, and say unto him: When thou lightest

the lamps, the seven lamps shall give light in front of the

candlestick.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

YP2° NPNIN 2PY°
There the drawing down is called by the name Yaakov be-
cause Yaakov has the letters of yivka, with verses such as
“He split (yivka) rocks in the wilderness” and “Then your
light shall break forth (yibaka) like the dawn”: as dawn
breaks the darkness of night, so the level of Yaakov breaks
through the concealment to shine in revelation.
KEHOT'S NOTE
7,1 9oy% o

MY IY2NY

“Skin for skin”: applied here to Leah and Rachel, who are
attached to the “skin” of Z’eir Anpin as its outer garments.

Job 2:4°7:2 2R
W01 Y2 107 WORY WK P21 13Y7TY2 9P R NTNN 10 13N
And Satan answered the L-RD, and said: ‘Skin for skin, yea,

all that a man hath will he give for his life.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

1,291

NINA PR R
“G-d reigns; He has clothed Himself in majesty”: kingship
(Malchus) as a garment, like the garments of thought,
speech and action.
Psalms 93:1X:37% 0°%°1n
:0IN52 %20 113N R NRNT Y 7 WP WP MR 79n n
The L-RD reigneth; He is clothed in majesty; The L-RD is
clothed, He hath girded Himself with strength; Yea, the
world is established, that it cannot be moved.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

X ,3% 0°%n
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53

Y107 NN AN NN
The verse speaks of the “law” (torah) of the metzora; Etz
Chaim hears in it the Torah itself as his cure.
Leviticus 14:272:77 Xp™
99K K21 INTY 0972 YIRRT N7IA 7N DX
This shall be the law of the leper in the day of his cleansing:

he shall be brought unto the priest.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NIAN TERT PR mpbnon N20% K17 Y718 10100 N2 B 0o
1790 °Pan "non
The Arizal’s words, quoted here almost verbatim: tzaraas is
caused by the withdrawal of the intellect from the side of
Abba, Chochmah, called Torah, so its rectification is only
through Torah study, and the verse says “torah of the met-
zora” rather than “purification of the metzora.”
Sefer Etz Chaim 38:7°1:n”% 0»n vy
11°27 7R DQIARY .07 '(”’EJ'?R'I‘ T7O0R °1122 10K 0°107 1IN ...
RP1UmM) PPRIR PYIT M TI02 01337 720 1AW MM 7 nRy
D70 1IN DRTIIMIR T7AY AT 00 CNyRw TUYRI 01 .RNPAaT oPhn
81T PN mpbnon N20% X317 Y718 10T °na B0 0 yIRnn
POY 70 BY KON 1P°N PR 19 ORI YTIID AN KAPIT ROM XA
YIIZNAT NIV DRT AR KDY YIIRAT NN MR 13'? 5P1R1D 7700
1°mn J'HP’?NDH R YAIT NPIRT OR 12000 1193 137 .R¥1°D X

oo PO RIAW 1097 1R 55X X1 135 NIR TIRT R™17
Sefer Etz Chaim (Public Domain)

PARAGRAPH 8
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“A healing tongue is a tree of life”; the Midrash reads it as:
the healing of the (evil) tongue is the tree of life, the
Torah.

Proverbs 15:4°7:171 *>wn
:M72 12% 72 7701 070 PY 11W? XD

A soothing tongue is a tree of life; But perverseness therein
is awound to the spirit.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

INNRIDT RO R Q%0 7Y DAY
The Tanchuma on “This shall be the law of the metzora”
teaches that the Torah is the tree of life and the healing of
lashon hara, as it says, “The healing of the tongue is a tree
of life.”
Midrash Tanchuma, Metzora 2:1°X:’2 y71%72 , RN W
,191 7iwPa M1PR 537 (X3, hwn) N 1 T2 ovm o mn ..
Py AIRIY .00 191 ,99052 1iR2 poy (Mm% ,2°mn1 0
iNXIDTY RO (0,3 OW) A2 DOPOIRY RO 0°°0 PY NRIY 070
Ow) m112 72 72 7791 ,07°0 ¥V 1Y RDIn mRw 310 1 Py
w7 NYRY .N1RY WRI3 20N ¥ 13 DTN POY X1 (1,10
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56

57

58

LmIRG ,nrp’bw‘ bR IR '(WI"?
(Lev. 14:2:) “This shall be the law of the leper.” This text is
related (to Prov. 18:21), “Death and life are in the power of
the tongue.” Everything depends on the tongue. [If] one is
acquitted, he is acquitted for life; [if] one is not acquitted, he
is condemned to death. [If] one is engaged in Torah with his
tongue, he is acquitted for life, inasmuch as the Torah is a
tree of life, as stated (in Prov. 3:18), “[Wisdom] is a tree of
life to those who take hold ...

Midrash Tanchuma -- Torat Emet (Public Domain) - Townsend 1989 transla-
tion of Midrash Tanhuma, S. Buber Recension, edited and supplemented by
R. Francis Nataf (CC-BY)

270 MWwR QW 21V

“A good name is better than good oil”; the Alter Rebbe
reads the mem as “from”: the good name comes from the
good oil, Chochmah.

Ecclesiastes 7:1°%:t nonp
:17937 D" MRa O] 230 YR oY 23
A good name is better than precious oil; And the day of

death than the day of one’s birth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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270 MWwR QW 21V

The Zohar on Parshas Yisro, cited by the text: “the holy
Name comes from oil, to be blessed and to light the holy
lamps,” and it identifies this oil with “the good o0il” of
Psalms 133:2.

Zohar, Yitro 24:431-26:441870:179-8"N:773 110° Malyitafiniole]

R. Abba derived the same lesson from the words from this
commandment: “Thou shalt not make... any graven image
(pesel)”, which he connected with the verse, “Hew (pesal)
thee two tables of stone” (Ex. 34, 1), interpreting thus: “Thou
shalt not ‘hew’ unto thee another Torah, which thou neither
knowest [from books], nor hast learnt from thy master; for I
the L-rd thy G-d am a jealous G-d and shall punish thee in
the world to come when thy soul shall long to enter into the
spheres of glory and ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

200 1Y

“Like the good oil upon the head,” here an image for the
higher Chochmah, the Torah.

Psalms 133:2°2:3"%p 0°%°11n

PNIT D72y TTY ORI IRITTY T WRITTY 2300 1D
It is like the precious oil upon the head, Coming down upon
the beard; Even Aaron's beard, That cometh down upon the

collar of his garments;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The discourse “And these are the names” in Torah Ohr,
which the text cites for the Zohar’s phrase “to rectify the
mystery of His Name.”
KEHOT'S NOTE
MY DMK 79K T ,0R RN

R TN

“And these are the names”: the title of a Torah Ohr dis-
course cited for the rectifying of the Name.

Exodus 1:1'R:’8 mnw
K2 10721 ¥R 2pY° NR MR8 0°K3T PRI 12 ning PR
NOW THESE are the names of the sons of Israel, who came

into Egypt with Jacob; every man came with his household:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

270 YR 1T

The discourse opens by asking what Moshe spoke and

what G-d answered, since the first two commandments

were heard from G-d Himself, and what the giving of the

Torah added, given that Avraham kept the whole Torah be-
fore itwas given.

KEHOT'S NOTE
.7,I0R™MN

[T nwn

“Moshe would speak, and G-d would answer him with a
voice”: the title of a Torah Ohr discourse on the giving of
the Torah.
Exodus 19:19v7°:0” mnw
:21P2 12397 DOPPRT 127 Wh TRR PI 7930 5w PP o
And when the voice of the horn waxed louder and louder,

Moses spoke, and G-d answered him by a voice.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

wNp Nwn 1w

The “oil of holy anointing” used to anoint the Mishkan and
the kohanim; here a name for the Chochmah drawn down
by the Torah and mitzvos.
Exodus 30:257173:"% nminw
“nawn MY NP7 ARYR NORan N WIpThAwn 1Y ANk 0wy
VIR
And thou shalt make it a holy anointing oil, a perfume com-
pounded after the art of the perfumer; it shall be a holy
anointing oil.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“0il poured forth is your name”: oil and name together,
the same pairing as “a good name from good oil.”

Song of Songs 1:3°2:°R 0°71°wi 1w
NN NIPY 127PY TR PIIN 1Y 00310 Y 00
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Thine ointments have a goodly fragrance; Thy name is as
ointment poured forth; Therefore do the maidens love thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

65 | The Yalkut on this verse asks what the remedy is for those
who speak lashon hara, and answers that if he is a Torah
scholar he should occupy himself with Torah, “the tree of
life.”

Yalkut Shimoni on Nach 953:1°R:3”3pnn 7"1 9y *1ynw vip?°

PARAGRAPH 9
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“On the day of his purification,” from the opening verse;
the Zohar explains that the purification is through Torah.

Leviticus 14:272:77 X1p7
7ITOR R iN70L 0i°2 ¥73RT N7IA 10N DR
This shall be the law of the leper in the day of his cleansing:

he shall be brought unto the priest.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

67 NIP7INT 179912 N2 1PabyD w192 997K R?

The Zohar on Parshas Kedoshim, quoted in the text: a per-
son is purified only through words of Torah, which them-
selves do not receive impurity.

Zohar, Kedoshim 1:6-3:132>2-"1°R 0°@17p ,717 7800

Therefore it is that words of the Torah are not susceptible to
uncleanness,1v. T. B. Berachoth, 22a. because it can itself
purify those who are unclean. We know this from the verse:
“The fear of the L-rd is clean, enduring for ever” (Ps. 19, 9).’
The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 10

68 A2NWKR RN%9IR3 KN1IOKY

The continuation of the Zohar’s words on Parshas
Kedoshim: healing is found in the Torah, as it says, “It
shall be healing to your navel.”

Zohar, Kedoshim 1:6-3:1337°:°2-"1:R 2°@17p 77717 7100

Therefore it is that words of the Torah are not susceptible to
uncleanness,1v. T. B. Berachoth, 22a. because it can itself
purify those who are unclean. We know this from the verse:
“The fear of the L-rd is clean, enduring for ever” (Ps. 19, 9).’

The Zohar; London, Soncino Press, 1933 (Public Domain)

69 17191 D2 W
The note locates the Ramaz’s comment, which the text
summarizes: the Torah is rooted in Mocha Stima’ah, in
which the Gevurah of Atik is clothed, the source of the
sweetening of judgments.

KEHOT'S NOTE
N ,D

70 YoIIn e Prwnyy — qwm

Earlier, in Parshas Tazria, the Alter Rebbe discussed how
the Tannaim and Amoraim, through their occupation with

likuteitorah.com/likkutei-torah/metzora/1/
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Torah, had the power to perform great miracles, as the
text here recalls.
KEHOT'S NOTE
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Even with the power of Torah, the metzora must still “be
brought to the kohen,” that is, to bittul.

Leviticus 14:2°2:77 X1p7
797K R iN70L 03°2 ¥73RT N7IA 1IN IR
This shall be the law of the leper in the day of his cleansing:

he shall be brought unto the priest.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

72 | The Talmud concludes that one who says he has nothing
but Torah does not have even Torah; the text cites it itself.
The Alter Rebbe applies it to Torah studied as a separate
self, without bittul.

Yevamot 109b:4"7:2 v”p mna®

RANT — N220 1272 03y YRIA pIT AI9Y 21297 — 19857 23y

PR IRDOWD .17 7 PR — 71790 97 PR IR 22 niR 2piv 37
.17 KPR 92 1R — 71790 KK 42 1K miRD 92

William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 11

73 7o PR N2

“And he shall be brought to the kohen”: the first half of the
apparent contradiction.

Leviticus 14:272:77 Xp™
TITOR R NN 01°2 Y8R N7IA 10R DR
This shall be the law of the leper in the day of his cleansing:

he shall be brought unto the priest.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

74 TamR pan PR 1o YN
“And the kohen shall go forth outside the camp”: the next

verse, which seems to say the opposite.
Leviticus 14:3°2:7 Rp™
“TH NYISTYII KD MM T AR MR PINRTOR 177 KE
BRG]
And the priest shall go forth out of the camp; and the priest
shall look, and, behold, if the plague of leprosy be healed in
the leper;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,7 RPN

75 7199 9297 PP 19 PN NI

The Zohar on Parshas Tazria asks why the verse says
“brought” and not “brought up,” and answers from “and
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its staves shall be brought into the rings” (Exodus 27:7)
that he is brought in to the kohen to be purified.
Zohar, Tazria 25:134-27:1433"np:1”3-7"7p:1”3 >N 7711 100

R. Isaac said: ‘We have learnt as follows. “Plague” means
stern judgement impending over the world. “Leprosy”
means the shutting out from the world of the supernal light
and goodness. “When it shall be in a man”: this is he that is
called “man”. “He shall be brought unto the priest”: this is
the earthly priest, who is qualified to open what has been
shut up and to kindle the lights, that blessings may through
him be spread above and below, and the plague be removed
and the light of ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

76 n”ya

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.[3] .[*"3] n”p on ARD w nrbw

77 NITINT ANINY FPYR D NN TN PR NN Y 0D

The Arizal’s explanation, quoted here: being shown to the
lower kohen causes the lights of Chasadim from Imma that
went outside and became nega’im to return to their place,
“reaching and not reaching,” so the external forces cannot
take hold of them.
Sefer Etz Chaim 38:7°1:n”% o»n vy
R AR 19IR2 TR PR RIM Pw A wIR Cnynww YR ...
RITOY 779 1101577 X3 QIR 27Y VPRT NN AwID A wrna
NINI TR PIY2 W TTY RN N0 np avn by 10 IRaTY
797 K712 ImIpn PR IR NN RIAY 13IRAW 100 A9 Omn
IMRY 72ynD 03 NNANT 10T PR ANIRIT UY %D XD 1100
WY OW IRY PIND PRI RDR 78T 1PIn Sw 0>70n7 Pw MR
oy 0TI 1O DR AMIRIT UYY PP wrRD DOYA1 Nna yana

... NOOW QWMWY QY 192107 K710 71N Dmp?f? 1710 MTIRT 1NIRY
Sefer Etz Chaim (Public Domain)

PARAGRAPH 12

78 01P1R 1NN IWn

The Talmud defines the true penitent as one who faces the
same temptation “with the same woman, at the same time,
in the same place” and is saved from it. The Alter Rebbe
draws from it that the repair must come where the blemish
was, in the intellect of Imma.
Yoma 86b:8-9°'v-"1:2 170 R
7729 727 §7°% NR2Y 193D :1TIN 21 0K ?NWR P¥3 ot 000
SWR ANIRD 1T 27 A Lancn PReN 1w nIiwRY oye
MWR” :2°N3 — 17 27,77 27 R .0ipR INIR2 P78 iniRa
P K7 PIP9Y K7 PYUD 1037 1PN IRYM 103 YUR 13
17270 92 XV 27 .007IDR 1KY RV KT ,00710R RLA2 X
1aY Ni"2Y2 XD ,i°AN2 DTN 1Y NIRYD XD spml 27 MmN
.0ipn? o8

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

likuteitorah.com/likkutei-torah/metzora/1/
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PARAGRAPH 13

79 TRD W 2% 1 oNY

The note marks the earlier discussion of this phrase in
Tazria.
KEHOT'S NOTE
.3,20 97y 103

80 TARD W 2% P aNY

The phrase from the introduction to the Tikkunei Zohar,
here naming the joining of Imma’s ratzo to Abba’s bittul.

Tikkunei Zohar 7a:3°3:X *t 971171 °23pn

1°9Y DX AIXIND MNT REIT MRT DY) L,(10 R 9RPIN°) RI7IN

XNPIW TIRPVRY,PTIPI TN 279 KT WY KT TV IR KT 12ynen

RTIMY IR RPDY R KP2 DTN NPT LK RPDY iPIn KPU9D

AXITR? K 27507 WIDR KW AKY X 2907 1T IR RIPYSINT
INR? 217 727 7 OXT

Tikkunei Zohar - Vocalized (Public Domain)

PARAGRAPH 14

81 PPARTP DOpRyRn
“From the depths I have called You, O G-d”: the plural
“depths” is read as the two depths of Abba and Imma.

Psalms 130:1°%:7”p 0°%°11n

T TPIRIR DpRyRn nivyRn 1Y
A Song of Ascents. Out of the depths have I called Thee, O
L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.X,5%p 0°%nn

PARAGRAPH 15

82 PRI NRE
The title of the discourse cited again here.
Song of Songs 3:11X™:) 0*°Wwi 1w
o2 inx 1P7MEYY Mpya MY Tona 1Y nha3 ArRY Ay
:12% nont 021 inann

Go forth, O ye daughters of Zion, And gaze upon king
Solomon, Even upon the crown wherewith his mother hath
crowned him in the day of his espousals, And in the day of
the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

83 7AWR 0°3D PRI 10 nnwe 1

Wine that gladdens and oil that makes the face shine: the
theme of the discourse cited.

Psalms 104:15170:77p 0°2°1n
£TY0° YAIR"227 0071 1w 0018 PNRmy wiIRTI? e 1
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84

85

86

87

And wine that maketh glad the heart of man, Making the
face brighter than oil, And bread that stayeth man's heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N7 9m TA

“And the Levite, he shall serve”: the Levites’ service, read
as drawing down the intellect of Imma through song.

Numbers 18:23375:1”° 712712

o7iy npg oy RP? oM TYin PR nTayTnR XIn 1pn Tan

=702 9202° K2 PRI 12 73021 02°nT?

But the Levites alone shall do the service of the tent of meet-

ing, and they shall bear their iniquity; it shall be a statute for

ever throughout your generations, and among the children

of Israel they shall have no inheritance.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.30,1° 72712

217 K91 07 9123 °10 1AIPRY 1T MNINT ININY

Etz Chaim’s “reaching and not reaching”: the lights go out
and return to cleave to their place; the Alter Rebbe identi-
fies it with ratzo and shov.
Sefer Etz Chaim 38:7°1:n”% o»n vy
RIT AR 19IR2 TR DR RIM Pw 11 wIR Cnynww YR ...
RITID 1% 11012°7 RO AR 27y ©”NAT YN AWID AN W2
N3°N1 7IR%2 Iy W Y RIM D Tnp Ten 1Y 1D IRDTY
797 K712 ImIpn PR IR NN RIAY 13IRAW 100 A9 Omn
IMIRY 7PynR 073 NINANT 197 PR AN 7Y 03 IRD 1190
WY OW IRY PIND PRI RAR TRNT PHn S 0°70nn 5w mTIRa
7oy 0TI 197 DR AMIRIT UV YA wrRD 0°YA1 Nna yana

... RO QWIW QY 17210 K17 N nmpra’? 17T° MTIRT 1NIRY
Sefer Etz Chaim (Public Domain)

2P AN QIR Ay oY 17T

There ratzo and shov are explained as fire and water,
which are at peace “in His heights”: the element of fire is
in the heart, the place of thirst, which is ratzo, as in “if
your heart runs,” “your heart” specifically, aroused
through Binah.
KEHOT'S NOTE
LT, R™MN

MIPIP AN QORI Ay 0o

The title of the Torah Ohr discourse on ratzo and shov cit-
ed here.
Exodus 20:15170:’> mnw
TITNRY 9WR Sip nRY DT’E’?U'mﬂ ﬁ’?ﬁpﬂ'ﬂt{ o°X" nya-b;q
PTR 1TRY AN DY RV IYY
And all the people perceived the thunderings, and the light-
nings, and the voice of the horn, and the mountain smoking;
and when the people saw it, they trembled, and stood afar
off.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/metzora/1/
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“And the kohen shall go out”: the second stage, after “he
shall be brought to the kohen.”

Leviticus 14:372:7” Xp7

“T NYIRATYI KD MM 1037 XYY TIRD PITTHR 137 K¥N

BRG]

And the priest shall go forth out of the camp; and the priest

shall look, and, behold, if the plague of leprosy be healed in

the leper;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 16

89

90

91

92

DRI ynw
“Hear, O Israel”: the Alter Rebbe divides Shema into shem
and ayin.
Deuteronomy 6:47:"1 0°727
:TIX Havayah 1°p%% Havayah X1 ynw

HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.7,10%127

17071 772 K% v Qw

The note points to this lexicon of Kabbalistic terms, under
the letter shin, for the gematria of shem as Ban and 288,
alongside Pri Etz Chaim.
KEHOT'S NOTE
.[2] ©v”RA WTPR W A”YDIY 370 W NOIYN RMINNG

17877 172 KPR O PRI YR

The Arizal’s teaching that the 288 fallen sparks and the
Name Ban together equal shem, which in the Shema is
joined to the large ayin, the seven lower Sefiros of Binah.

Pri Etz Chaim, Gate of the Recitation of the Shema 9:1-2"73
’2-R°0 YRW DRMIPH Y L,0N Ty

LXK TR MI99nI DR PRAD 150 1900 M Ly wiab bnnn
7190 7900 73 .90 DRAYN L,RAPIID YA A LRAR TR R 9N
Ny 2apn ,aw NRIPIT MR 0D Y aw v yaw °d ,MEp 1T
R 910y 99 oy 7 n 2190 On R D WR LRERT Nt
DIAR .RARI 07 MR NPMIR D ,RAR2 R 0D MY L A0TA
53 ,PNYTIA 720 K27 %0 ,0w DRI MOPRm K2 %0 ,KIT M IR
IMR WK 0N 0oobnn onva oRaw 0oy 0INRD 9

... D°PY7 1IRW 1”1 TI0 07 0PYan

Pri Etz Chaim (Public Domain)
1121 N¥™

“And the kohen shall go out”: read as the shov, the out-
ward spreading of the light.

Leviticus 14:31:77° X9p"
"I NYIRTTYI RN TIW 1IIT AN TION2 PINRNOR 1737 R3N
B Rkal
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93

And the priest shall go forth out of the camp; and the priest
shall look, and, behold, if the plague of leprosy be healed in
the leper;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

aPY7 REY RE? N

“Yaakov had scarcely gone out”: the doubled “going out,”
said of Yaakov, whose name has the letters of “break
through.”

Genesis 27:30°7:1"3 n°wr12

>3 NI 3pY2 KE? K2 T T 3pNK 1137 Y 72 K2 ")
B REya) N2 PR 1T§7}71 VAR POYY

And it came to pass, as soon as Isaac had made an end of

blessing Jacob, and Jacob was yet scarce gone out from the

presence of Isaac his father, that Esau his brother came in

from his hunting.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2 ,15 nowxna

PARAGRAPH 17

94

95
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97

S2IN N9 1772

The discourse the text cites for nachal eisan.
KEHOT'S NOTE
R h el kabl)

92IN INT

“See, I set before you today a blessing and a curse”: the ti-
tle of the Likkutei Torah discourse cited here.
Deuteronomy 11:26173:8” 0°127
:M7971 1272 DPP7 02°307 103 7238 MXY
Behold, I set before you this day a blessing and a curse:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

R B

The “strong stream” (nachal eisan) to which the heifer of
the eglah arufah is brought; the discourse reads it as the
flow from the union of Chochmah and Binah.
Deuteronomy 21:47:X7 0°727
32 72Y°°KD WK 1R PAITOR A2IYATNR RIIT YD T ATIM
#2132 123977 NK QUMD I K
And the elders of that city shall bring down the heifer unto a
rough valley, which may neither be plowed nor sown, and
shall break the heifer’s neck there in the valley.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.7,80 07727

NDI1 Im

“And behold, the nega of tzaraas is healed”: the result of
the kohen’s going out to the metzora.

Leviticus 14:3%:7 X"
“TR NYIRTYII KDY MM TIOT AN MR IR 170 REN
Y10

likuteitorah.com/likkutei-torah/metzora/1/
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And the priest shall go forth out of the camp; and the priest
shall look, and, behold, if the plague of leprosy be healed in
the leper;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Y1817 NN 750 NN

The opening verse, whose word “shall be” is now ex-
plained as the Torah that becomes complete after
teshuvah.

Leviticus 14:2°2:7”° R7p™
99K X2 INTY 0302 YIRRT N7IA 7N NN
This shall be the law of the leper in the day of his cleansing:

he shall be brought unto the priest.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 18

99

QOWTAT QORWT IWNRD %2

“For as the new heavens and the new earth”: the title of the
discourse that compares ratzo and shov to earth and
heavens.

Isaiah 66:22373:170 V1°yw°

397 D*THY ALY "I VWK MYINT PIST) U 2RYT KD 72
:020W) DY ThY? 12 NTOR]

For as the new heavens and the new earth, which I will

make, shall remain before Me, saith the L-RD, so shall your

seed and your name remain.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 19

100
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
N ,©°

A2WnRT A”YNY

The note sends the reader to this later discourse in con-
nection with studying Torah “even though he forgets.”
KEHOT'S NOTE
77907 20 IR PTRPR 0 LR ,TR] R NUX0RR 0o% M T Y
[2] 27,0 IINY MR WUAw YT P 1O O NRY airabe!

nowNT MYNRI WIR 00 oy

Rava’s teaching that a person should always recite (Torah)
even though he forgets and even though he does not know
what he is saying, learned from “My soul is crushed with
longing.”
Avodah Zarah 19a:10-11x"-:X v 171 1712y
K97 23 %Y XY ,M2WRT 23 9Y XY ,WOPR 07 D217 XY 8N
K21 D2 *TQWY UNIRN? WRI QI MY R KR T
monna PRI PY” °031 7793 BY” P09 w7 K27 UNINYT 003
X023 2y” Ni9271 03 Y7
William Davidson, Vocalized Aramaic (CC-BY-NC)
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AN WDl nona

“My soul is crushed with longing for Your judgments at all
times”: the verse the Talmud uses for reciting Torah even
without full understanding.

Psalms 119:20°2:0"p 0°%°1n
:NY7222 TYDYRTOK NIXN? *WHI O
My soul breaketh for the longing that it hath unto Thine or-

dinances at all times.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

0,0 0°nn

o710 2apy 279 INCA2

There the mitzvos, called the 248 limbs, are the vessels of
the ten Sefiros; through the many vessels the light of the
Infinite is added to and takes hold, whereas without a ves-
sel the light withdraws to its source, like a flame that de-
parts when there is no wick.
KEHOT’'S NOTE
.2 ,IXR™MN

2o Papy

“And the Jews accepted what they had begun to do”: the ti-
tle of the Torah Ohr explanation cited on the many vessels
of Torah and mitzvos.
Esther 9:23272:’0 1noR
:DIP2K °2T13 307K XY MTy2 1PINTIT NX 0T 237)
And the Jews took upon them to do as they had begun, and
as Mordecai had written unto them;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 20
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The Zohar on Vayechi, cited by the text: “She does not fear
the snow” is said of the Congregation of Israel, protected
from the judgment of “snow” because her household is
clothed in “pairs” of mitzvos.

Zohar, Vayechi 60:597-6071"1n-1"3pn:"0 1,717 120

N7°n NP

The Zohar on Chukas, cited by the text: the Congregation
of Israel draws from both mercy and judgment and does
not fear the snow, for there is white within red and red
within white.

Zohar, Chukat 11:79-12:88n179:27-1”y:X” npn 71 7120

5w N2 NN KD

From Eishes Chayil: the woman of valor does not fear the
snow, for her household is clothed in scarlet. The Alter
Rebbe reads the woman as the Congregation of Israel, the
snow as baheres, and the scarlet as the Oral Torah.
Proverbs 31:21x73:x”% “own
{070 W37 AN°2700 °2 37Wn ANv2Y NTNKD

likuteitorah.com/likkutei-torah/metzora/1/
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She is not afraid of the snow for her household; For all her
household are clothed with scarlet.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

KD ,RD Pwn

APws my nana
Kehot’s note points to Shevuot 5a for these words.

Shevuot 5ax ’1 My12w
KEHOT'S NOTE
N7 e

adws My N2

The Mishnah lists the shades of nega’im, the first being
baheres, “bright as snow”; the Kehot note cites the
Talmud’s discussion of it in tractate Shevuos.

Mishnah Negaim 1:1°R:’X 0°921 awn
703 7 AW 2w MY NIT2 LIYIW 100 OO DO NN
SRR °27 7727 L1397 MWD AP MY NER DIRD NRYM L5200
32 DR M7 TN 137 03D DKW DORIK DM
The signs of negaim are two which, in fact, are four. The
bright spot (baheret) is bright white like snow; secondary to
it is the sign as white as the lime of the Temple. The rising
(se'et) is as white of the skin of an egg; secondary to it is the
like white wool, the words of Rabbi Meir. But the sages say:
the rising (se'et) is white wool and secondary to it is like the
white of the skin of an egg.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

AN 7Ranm

“Wisdom gives life to those who have it”: Chochmabh is the
source of life, so its withdrawal leaves the lifeless white-
ness of baheres.
Ecclesiastes 7:1227°:t nonp
(77¥2 0N TR0 NYT I A0 P32 Mnond 23200
For wisdom is a defence, even as money is a defence; but the
excellency of knowledge is, that wisdom preserveth the life
of him that hath it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
20 nhnp

PEIT T P

“The voice of my Beloved knocks”: the word dofek,
“knocks,” also means the pulse, the beat of life drawn
from Chochmah.
Song of Songs 5:2°2:’11 0*°Wi W
NN "nav N2y NN CPnne peit M7 Kip Y 2% M X
777 70707 "NixYR PRI UNIY
I sleep, but my heart waketh; Hark! my beloved knocketh:
‘Open to me, my sister, my love, my dove, my undefiled; For
my head is filled with dew, My locks with the drops of the
night.’
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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At the end of that discourse, “Your cheeks are comely with
rows” is explained as the Written and the Oral Torah, and
“your neck with strings of beads” as the drawing of the
“thread” through the whole chain of worlds, from the high-
est level to the lowest.
KEHOT'S NOTE
L0 wrnw nmpe

27902 771 1IN
“Your cheeks are comely with rows”: the title of the dis-
course that calls the Oral Torah “the scarlet thread.”
Song of Songs 1:107:°x 0°7°wi W
;DI TINIE OIN2 T K
Thy cheeks are comely with circlets, Thy neck with beads.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

17907 NPn NNt

The law of the red heifer, whose ashes were prepared with
scarlet wool; the discourse on it explains the scarlet as the
Oral Torah.
Numbers 19:2°2:0”> 72712
oK NP7 PRI 21279 127 KD 1 MITIWR 17IR0 npn Nkt
{9 729 MPY™K? WK DI AR WK MR TN D
This is the statute of the law which the L-RD hath command-
ed, saying: Speak unto the children of Israel, that they bring
thee a red heifer, faultless, wherein is no blemish, and upon
which never came yoke.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

yRYI? MWy PRIWT WUTPIY Nywa
“When Israel put ‘we will do’ before ‘we will hear,” a heav-
enly voice went forth”: the title of the discourse that ex-
plains adam as alef and dam.
Shabbat 88a:7-8'n-1:x n”a naw
WY X2 "YRYI? PPYY PRI WTRIY AP 2RO 220 U
2 T2 MY SXWT TR TR P3P LNwn Ry PY i
SPRD? IRVOY 112 YW TN TR PRI T30 10X L0700
JIYY 27912 XA 272 RN 227 MWK 72730 770 07Ty DR DRI
:2°N07 — PR 272 ,TANRTI — UYL 27IN2 PR 27iN2
.o MR IR PRI 212 0%
William Davidson, Vocalized Aramaic (CC-BY-NC)

NN92 70° N2N

One of the places in the Zohar on Pinchas that the Kehot
note lists for the phrase “Abba founded the daughter,” the
Zohar’s reading of “G-d founded the earth with wisdom”
(Proverbs 3:19).

Zohar III, 248ar ,nn 2’m
KEHOT'S NOTE

.(2,RD) R”5N 17N .K 139 .3 ,937 .8 a0 2

likuteitorah.com/likkutei-torah/metzora/1/
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NN92 70° N2

The Tikkunei Zohar reads “G-d founded the earth with wis-
dom” (Proverbs 3:19) as: with Chochmah, which is Abba,
He founded the daughter, which is the earth. Chochmah is
the foundation of Malchus, the Congregation of Israel.
Tikkunei Zohar 61b:4-5’77-"7:2 8”0 777 °13pn
i as JIRDY awnm 0 OnORT nona 099vown SRIwea R T
732 NATANRT AR RPN N2 O7ORT RIAR ORA? AP XpA
11°RT 7ROM2 .PAR TO0° 1ROn2 *° IR0 LNTPAYNR RAND RNI2T
2R 9T 0N RITM P93I 01T IR OPRT KN72 70 NI
TPAR 1373321 .N70T M0y MRt DY By LXAN STRT RIINT
9n3 11X PPN n%NT X7 770 900 R "]Y?ﬂ RiN2 YRNYRT
5y (29 ow N1 X”1) 7710 9001 019771 9091 1175 7091 77N

%22
Constantinople, 1740 (CC-BY-NC)
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