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An explanation of “Arm
yourselves from among you”

Midian is rooted in Tohu itself, the primordial state in which the
divine attributes stood back to back, each pure and unable to
yield to its opposite. Such separateness is overcome only by
inter-inclusion, the peace above and below that the Torah of

Moshe draws down through Chochmah and Daas, and therefore

only by all Israel together: “arm yourselves,” all of you.
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THE BIG IDEA

Midian is rooted in Tohu itself, the primordial state in which the divine attributes
stood back to back, each pure and unable to yield to its opposite. Such separate-
ness is overcome only by inter-inclusion, the peace above and below that the
Torah of Moshe draws down through Chochmah and Daas, and therefore only by

all Israel together: “arm yourselves,” all of you.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

”

The maamar asks why Moshe told the people hechaltzu, “arm yourselves,” as if to everyone, when
“from among you” implies only some. To answer, it contrasts two kinds of opposition to holiness. The
seven Canaanite nations come from the dross left after the sparks of Tohu were refined; such dross has
a measure, so the exile it caused after the First Temple lasted seventy years. Midian is rooted deeper,
in Tohu itself, where the attributes “did not gaze face to face”: Chesed was only Chesed and Gevurah
only Gevurah, opposites like water and fire. The Tikkun overcomes this in two ways: the vessels come
to include one another when intellect enters the emotions, and an abundant light drawn through Daas
from Keser unites them. This is the peace the Torah makes in the household above, Chochmah with
Binah, and in the household below, among the emotive attributes; in a person it is the mind ruling the
heart. Therefore Midian could be defeated only by Moshe, the source of the Torah, and only by all

Israel together, and the Torah itselfwas given only after Yisro, the priest of Midian, submitted.
OUTLINE

1 The question, and the dross of Tohu 7

Why hechaltzu, implying all of you? The seven nations are the dross left after Tohu’s refinement; evil at its
root is not wholly evil (“for the sake of Heaven”) but grows harsher as it descends. Midian is rooted in Tohu it-
self, where the attributes stood back to back, one beneath the other.

2 The two aspects of the Tikkun 12-3
Inter-inclusion comes from Chochmah, ko’ach mah, entering the emotions, as when a person’s mind tem-
pers his anger. The vessels are rectified by including one another, and the lights, drawn from Atika into

Z’eir Anpin, bind them; in the soul these are “beautiful of form” and “beautiful of appearance.” Yisro, from
Midian, had to submit before the Torah was given.
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3 A point in the palace

14-5

Chochmah, the yud of Havayah, flashes like lightning out of Keser’s darkness as “a point in the palace” of

Binah. Daas, rooted in the Avira above the hidden Chochmah, joins them, as a new idea comes from above
the intellect. Torah studied for its own sake makes this higher peace, “let him make peace for Me.”

4 The lower peace

16-8

Two levels of Daas: the higher joins Chochmah and Binah, the lower joins the attributes. Gevurah without

Chesed (the Flood, Sodom, Egypt) is set against “sufferings of love”; Torah draws mochin that nullify judg-

ment, as with Rabbi Shimon bar Yochai. The two kinds of peace are weighed against the two aspects of the

Tikkun; mitzvos rectify the vessels and Torah draws the light.

5 Mind and heart

19-10

In the soul, mind and heart are opposites, joined when the mind rules the heart through Torah study for its

own sake. The attributes, rooted in the Tree of Knowledge of good and evil, are refined and included in the

good through mochin drawn from Abba.

6 Why Moshe, and why all of you

1

The war on Midian needed Moshe, the Yesod of Abba and source of the Torah. The First Temple’s exile, root-

ed in the seven nations’ dross, had a limit of seventy years; the exile of baseless hatred, rooted in Tohu’s sep-

arateness, is long. “The vengeance of Havayah” is the Name of the Tikkun prevailing over Tohu, and all

Israel fought together, like the camps united under one banner.

KEY CONCEPTS

the World of Tohu (Chaos) 7071071y

The primordial world of intense lights in vessels too small
to hold them, which shattered. Its attributes were single,
unmixed “points”: Chesed only Chesed, Gevurah only
Gevurah, unable to meet.

the World of Tikkun (Rectification) 71p°nn o2y

The world built from the refined fragments of Tohu, in
which the attributes include one another and can hold
more light; the source of balance and peace.

inter-inclusion (hiskallelus) n15%5n71

Each attribute containing something of its opposite,
Chesed within Gevurah and Gevurah within Chesed, so
that they can “gaze face to face” and unite. It comes from
intellect entering the emotions and from a higher light
that binds them.

face to face and back to back 71182 9718 / 0°192 0°19

Images from the Zohar for attributes that turn toward one
another and unite, as in the Tikkun, or turn away from one
another, as in Tohu.
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a point in the palace x%5°72 7172

Chochmah, a flash of insight like a single point, within
Binah, the “palace” that develops it in length and breadth;
Daas joins the two.

the higher and lower Daas 71110 Ny 1179y nNy7

The higher Daas, drawn from Keser, joins Chochmah and
Binah; the lower Daas spreads into the emotive attributes
and joins them through the light of Chochmah and Binah.

peace in the household above and below x°7192 015w

mon v RPN 1oyn Sw

The two kinds of peace in “let him make peace for Me;
peace let him make for Me,” which Torah study for its own
sake brings about: the union of Chochmah and Binah, and
the inter-inclusion of the emotive attributes.

ko’ach mah nn >

A reading of the word Chochmah as “the power of ‘what’”:
the self-effacement (bittul) of Chochmabh, linked with the
Name Mah (45), through which opposites can be joined.
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SECTION 1 - 11

The question, and the dross of Tohu
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An explanation of the matter of “Arm yourselves (hechaltzu) from among you”: it should have said
“let them be armed” (yechaltzu), for “from among you” implies not all of you, while “arm your-
selves” implies all of you, since it is written, “And Moshe spoke to the people, saying: Arm
yourselves.”
The maamar opens with Numbers 31:3, where Moshe tells the people to arm men for the war against Midian.
The Alter Rebbe points to a tension in the wording: hechaltzu is a command to everyone (“arm yourselves”),

while “from among you” means only some, so the verse should have said yechaltzu, “let them be armed.”
The answer, given at the end of the maamar, is that this war truly needed all of Israel.
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But the explanation is this: to understand the matter of Midian, we must first introduce the matter
of the seven nations, the Canaanite and the Hittite, etc.,

Before explaining Midian, the Alter Rebbe first explains the seven Canaanite nations whose land Israel was to

conquer. Their spiritual root will be contrasted with Midian’s, which is of a different kind.
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of whom it is said, “For all these abominations the people of the land have done,” etc. They are the
remnants of the seven kings of Tohu (Chaos), that is, the dross and the refuse that remained after
the refinement,
The verse in Leviticus describes the abominations of the land’s earlier inhabitants. The seven nations, the
Alter Rebbe says, derive from the “seven kings” of Tohu, the seven emotive attributes of the primordial

world whose vessels shattered; when the holy sparks were sifted out of that shattering, the leftover dross and
refuse remained, and these nations are rooted in it.
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like Avraham, from whom there came out, etc.: for it had already gone out to be sifted away, and
was separated from Avraham, and became dross and kelipah (the husk); that is, below it became
dross, but not above.

Avraham illustrates this: the Sages say that Yishmael “came out” of Avraham, and the Sifrei calls him the

refuse that issued from him. What was sifted away in Avraham’s refinement became dross and kelipah, the

forces that conceal holiness, but only “below,” not in Avraham’s root above.
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(That is to say: when the soul of Avraham, which is from the supernal Chesed (kindness), was en-
clothed below it, in a body, then there came out of him, etc., because the body is taken from kelipas
nogah, where there remained [some| of what fell in the shattering of the vessels (sheviras
hakeilim); which is not so from the side of Avraham'’s soul as it is above, in the World of Atzilus
(Emanation). And see what is written in the explanation on the verse “I am black yet comely ... like
the tents of Kedar,” etc.)

The parenthesis explains why: Avraham’s soul derives from the supernal Chesed of Atzilus, but once it was

enclothed in a physical body, which is drawn from kelipas nogah, where fragments of the shattered vessels

remained, such refuse could issue from him. Kelipas nogah is the intermediate realm in which good and
evil are mixed; in Avraham’s soul as it stands in Atzilus there is no refuse at all.
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Now, first Atzilus was refined: that is, the choicest of the sparks and vessels of Tohu was included in
the holiness of Atzilus; and what could not be included in Atzilus became the World of Beriah (Cre-
ation). And all of it is on the side of holiness, in the state of self-nullification (bittul); only, in Atzilus
it is complete bittul, while in Beriah it is a being (yesh) that is nullified,
The refinement of Tohu’s fragments came in stages: the choicest sparks and vessels were taken into Atzilus,
and what could not enter Atzilus became Beriah. Both belong to holiness and are nullified before G-d, but in

Atzilus the bittul is total, while in Beriah there is already a sense of a separate “being” (yesh) that then nulli-
fies itself.
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as in “And the host of heaven bow down to You”; and it is written, “The heavens are not pure in His
eyes”; and it is written, “And in His angels He finds fault” (in Iyov, chapter 4); and as when they
took Metatron out and struck him sixty lashes of fire,

Three verses show that even heavenly beings have a self that can fall short: the host of heaven bows down,

and G-d finds the heavens impure and His angels at fault. The Talmud (Chagigah 15a) tells that the angel
Metatron was taken out and struck sixty lashes of fire, which shows that even an exalted angel can be faulted.
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(This is because the bittul is not as it should be, as is explained elsewhere. And see what is written
in the discourse beginning “Command the children of Israel,” etc., “My offering, My bread,” on
the subject of the song of the angels.)

Their bittul is not what it should be, because they remain beings with a self. For more on this the Alter Rebbe

refers to his discourse on “Command the children of Israel... My offering, My bread” (in Parshas Pinchas),
where the song of the angels is discussed.

BwIpna 11 101 1ARY 1N whn 00300 AUyl 11D 5910 mPwhawn 212793 PR 121 T
'°,3319001 [onw owb] WPYD 7137191 1O 1IRR OYD M “NwRA

From this it can be understood how, through the many [steps] of the chain of descending worlds
(hishtalshelus), it can become actual dross. And this is what they said: “He set his eyes on the First
Temple”; and yet once they said, “The Satan and Peninnah intended it for the sake of Heaven.”
The more steps a light passes through in its descent, the coarser it becomes, until it can turn into actual
dross. The Alter Rebbe sets two rabbinic statements side by side: the evil inclination “set his eyes on the First

Temple” and destroyed it (Sukkah 52a), a statement of real hostility, while elsewhere the Sages said that the
Satan and Peninnah acted “for the sake of Heaven” (Bava Basra 16a).
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But both are true: for the root of the beginning of the dross and the kelipos is not complete evil,

and there it is a matter of “they intended it for the sake of Heaven.”

Both statements are true, at different levels. At its root, where the dross and kelipos first begin, the opposing
force is not complete evil, and there it can truly be said that it acted “for the sake of Heaven.”

likuteitorah.com/likkutei-torah/matos/7/ 6
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However, what descends lower and lower becomes harsher dross and actual accusers, and he said,
“Is it for nothing that Iyov fears,” etc.

Further down the chain of descent, the same force becomes harsher dross and a real accuser. The Satan’s
challenge to G-d about Iyov, “Is it for nothing that Iyov fears G-d?” (Job 1:9), shows it acting as an accuser.
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And see what is written in the discourse beginning “And Moshe made a copper serpent.” Along
these lines is the coming into being of the seven nations, the Canaanite and the Hittite, etc., from
the seven emotive attributes (middos) of Tohu.

The Alter Rebbe refers to his discourse on the copper serpent, which Moshe raised on a pole so that the peo-

ple would look upward to its root. In the same way, the seven nations came into being from the seven emo-
tive attributes of Tohu, as dross left over after the refinement.
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But the matter of Midian is what is written in the Sifra DiTzniusa (in the Zohar, Parshas Terumah,
176b): “Until there was a balance, they did not gaze face to face”; for they were in the state of back
to back,

Midian is different. The Sifra DiTzniusa (the “Book of Concealment,” a section of the Zohar) says that before
there was a “balance” the supernal faces “did not gaze face to face,” meaning the attributes stood “back to
back,” each turned away from the other; this state, before any rectification, is Midian’s root.
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and this is the level of Tohu: one beneath the other, a “public domain.” (And these are the words of
the commentary by a disciple of the Arizal there: “That is to say, in the World of Tohu the six ex-
tremities descended one upon another; if so, Keser (the Crown) did not gaze face to face with
Tiferes (beauty),
Tohu is pictured as attributes arranged “one beneath the other” in a single column, rather than balanced in
lines, and as a “public domain” (reshus harabim), a domain of many separate parts. The commentary of the

Arizal’s disciple explains that because the six attributes were stacked one upon another, Keser could not face
Tiferes directly.
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for Chesed and Gevurah (restraint) interposed between them; also Chesed and Gevurah them-
selves were not face to face, etc.; which is not so in the World of Tikkun (Rectification).” End of
quote. That is to say: but in the World of Tikkun, Chesed and Gevurah are in a state of face to face,
and also Keser with Tiferes,

In that arrangement Chesed and Gevurah stood between Keser and Tiferes and blocked them, and Chesed

and Gevurah did not face each other either. In the World of Tikkun (Rectification) it is otherwise: Chesed and

Gevurah face each other, and so do Keser and Tiferes.
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that is, Atika with Z’eir Anpin (the emotive attributes), are in a state of face to face, as is written
there in the commentary of the Arizal. And see the Zohar HaRakia, Parshas Bereishis, folio 2b, on
“The letter tzadi entered,” etc., “the face of the yud turned backward,” etc.; see there.)

Keser facing Tiferes means Atika, the inner dimension of Keser, facing Z’eir Anpin, the configuration of the

emotive attributes. The reference to the Zohar’s account of the letters (Zohar 1:2b) points to the letter tzadi,
in which the yud “turns its face backward,” a picture of the back-to-back relation.

likuteitorah.com/likkutei-torah/matos/7/ 8
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And the meaning is that Chesed had no relation with Gevurah, for the Chesed was Chesed within
Chesed and the Gevurah was Gevurah within Gevurah; and since this is simple Chesed and that is
simple Gevurah, they are two opposites, like water and fire, which cannot join and unite together.

In Tohu each attribute was pure and unmixed: Chesed was only Chesed and Gevurah only Gevurah. Two
such absolutes are opposites, like water and fire, with nothing in common through which they could join.

SECTION 2 - 112-3

The two aspects of the Tikkun
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And this is [the meaning of] “they did not gaze face to face.” And the rectification is that there be
inter-inclusion, and this is through the Name Mah (45); for the shattering is in the level of the
Name Ban (52), the World of Nekudim (Points), and the inter-inclusion is through drawing the in-
tellect (mochin) into the emotive attributes (middos), and this is from the level of Chochmah (wis-
dom): ko’ach mah, “the power of ‘what.’”
This separateness is what “not gazing face to face” means, and its remedy is inter-inclusion, each attribute
containing something of the others. In the Kabbalah the shattering of Tohu (the World of Nekudim) is linked
with the Name Ban (52) and the rectification with the Name Mah (45), two ways of spelling out the letters of

the Name Havayah; inter-inclusion comes from drawing Chochmah, ko’ach mah, “the power of ‘what,’” into
the emotive attributes.
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For, by way of analogy, “from my flesh I behold” that when the emotive attributes in a person are
without the guidance of the intellect, then each attribute has no bond or connection at all with any
other,

The Alter Rebbe explains by an analogy from human experience, in the spirit of Iyov’s words, “from my flesh

I behold G-d” (Job 19:26): we can understand the divine order from what we see in ourselves. When a per-
son’s emotions are not guided by intellect, each one operates alone, with no connection to the others.

likuteitorah.com/likkutei-torah/matos/7/ 9
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as when he becomes angry and enraged, at that moment he has no compassion or kindness at all
toward the one he is angry with; and likewise the reverse.

Thus an angry person, at the moment of his anger, feels no compassion or kindness at all toward the one he
is angry with. The same is true in reverse: unguided kindness has no restraint in it.
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It turns out that the attributes of Chesed and Gevurah are separated from one another, and there-
fore from the excesses of judgment an extremely harsh judgment can branch out.

Separated from each other, Chesed and Gevurah each become extreme, and from the excess of judgment a
very harsh judgment can branch out. This is the human counterpart of Tohu, where unmixed attributes
could not coexist.
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But through the enclothing of Chochmah in the emotive attributes, the attributes will conduct
themselves as Chochmah dictates, and he will subdue his anger so that there be in it also an admix-

ture of kindness and compassion, etc.

When Chochmah, the intellect, is enclothed in the emotions, they follow what reason requires. A person can
then master his anger so that it contains kindness and compassion too: his Gevurah has become inclusive of
Chesed.
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And of this our Sages, of blessed memory, said, “A person should always be soft as a reed and not

be hard as a cedar”; and this is through the mind ruling over the heart.

The Sages’ teaching (Taanit 20b) that a person should be soft and pliant like a reed, not stiff like a cedar, de-

scribes this inclusive temperament. It is reached when the mind rules over the heart.

likuteitorah.com/likkutei-torah/matos/7/ 10
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Now, the rectification consists of two things. The first is that there be inter-inclusion of Chesed
(kindness) with Gevurah (restraint) and of Gevurah with Chesed. That is to say, that Chesed should

not be only a single aspect, namely simple Chesed, which is called Chesed within Chesed.

The rectification (Tikkun) has two aspects. The first is inter-inclusion: Chesed is no longer a single, simple
quality, “Chesed within Chesed,” but contains Gevurah, and Gevurah likewise contains Chesed.
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And likewise Gevurah should not be only a single aspect, namely Gevurah within Gevurah—and
this is the meaning of “the World of Nekudim (Points)”: that each Sefirah was only the level of a sin-
gle point alone, which is a single essence alone, Chesed

In Tohu, Gevurah too was only “Gevurah within Gevurah.” That is why Tohu is called the World of Nekudim,

“points”: each Sefirah was a single point, one undivided essence, Chesed alone or Gevurah alone.
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or likewise Gevurah—but rather that Chesed itself should also be comprised of six attributes,
Chesed, Gevurah, Tiferes, Netzach, Hod and Yesod, and likewise Gevurah should be comprised of

all six extremities; or each one should be comprised of seven attributes

In the Tikkun, by contrast, Chesed itself is made up of all six emotive attributes (Chesed, Gevurah, Tiferes,
Netzach, Hod and Yesod), and so is Gevurah. Alternatively, each is made up of seven attributes.

7mx 53] KD 0oAYDY IYaWH DOAYDY Iwwn MP2oN0T Donyedw *yon IR 879 7IR722 11pR wrny)
, (1Moo “wyn] 071 P99 [(nmx s/

(see what is written below in the explanation on the verse “These are the journeys,” that sometimes
the inter-inclusion is of six, sometimes of seven, and sometimes each one is comprised of the Ten
Sefiros).

The Alter Rebbe notes that his discourse on “These are the journeys” (in Parshas Masei) explains that the in-

clusion is sometimes counted as six, sometimes as seven, and sometimes as all Ten Sefiros within each one.
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And therefore, through this they can “gaze face to face,” for the Chesed within Gevurah and the
Gevurah within Chesed are close to being equal, and through this Chesed can join and unite to-

gether with Gevurah (as is written in the discourse beginning “When a woman conceives,” etc.).

Because Chesed now contains Gevurah and Gevurah contains Chesed, the two are close to being alike, so
they can “gaze face to face” and unite. The discourse on “When a woman conceives” (Leviticus 12:2, in
Parshas Tazria) is cited for this union of Chesed with Gevurah.
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And this is the rectification in the aspect of the vessels, and it is through drawing down the intellect
(mochin), as mentioned above in the analogy: that through the revelation and drawing down of
Chochmah (wisdom) into the emotive attributes (middos), the inter-inclusion of the attributes,
which are the vessels, comes about.

This first aspect is the rectification of the vessels. As the analogy of the angry person showed, it comes from

drawing intellect, Chochmabh, into the emotive attributes, which are the vessels.
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And the second is in the lights: that through the multiplication of the vessels, [the vessel] holds the
light more. For the shattering came about because of the paucity of the vessels, which could not
bear the light.

The second aspect concerns the lights. Tohu shattered because its vessels were too few, single points that
could not bear the intense light, so multiplying the vessels makes it possible to hold more light.
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Whereas through the multiplication of the vessels, as mentioned, through the inter-inclusion—for
at first the vessel was only in the state of a single point, and in the Tikkun it grew and multiplied to
be comprised of ten aspects—

Through inter-inclusion each vessel, which was at first a single point, grows and multiplies until it comprises
ten aspects.

likuteitorah.com/likkutei-torah/matos/7/ 12
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therefore, through this they hold the light more. (And see what is written above in the explanation
on the verse “And the Jews accepted,” etc., on the meaning of their putting “we will do” before “we
will hear.”) And the main rectification is through the lights, for the lights are what join and include
[the vessels] through the abundance of their illumination; and not only that,
Therefore the vessels can now contain more light; the Alter Rebbe refers to his explanation of “And the Jews
accepted” (Esther 9:23), on why Israel put “we will do” before “we will hear.” Yet the main rectification is

through the lights themselves, whose abundant illumination binds the vessels and includes them in one
another.
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but they even “exchanged their places”: the light of Chesed in the vessel of Gevurah, etc. (That is:
this itself, that the vessels be in true inter-inclusion, comes about through the light of self-nullifica-
tion (bittul) being drawn into them from the level of the Name Mah, in the manner of “He makes
peace in His heights,” etc.; and as is written in Parshas Yisro, in the discourse beginning
More than joining the vessels, the lights even “exchanged places”: the light of Chesed came to rest in the ves-
sel of Gevurah. True inter-inclusion of the vessels comes from a light of bittul drawn from the Name Mah, as

in “He makes peace in His heights” (Job 25:2), which the Midrash explains as G-d making peace between op-
posites such as fire and water in the heavens.
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“To understand the matter of ‘The Patriarchs are the Chariot,’”” that for there to be inter-inclusion
of the three lines and their joining, etc., there must be an illumination and drawing down from a
higher level, where these two opposites are nullified, etc.; and this is the level of the Name Mah; see
there. And this is as is written in Parshas Emor, in the explanation of the verse “And the kohen shall
wave
The Alter Rebbe’s discourse in Parshas Yisro, on “The Patriarchs are the Chariot,” explains that the three
lines, right, left and center, can join only through an illumination from a higher level where the two oppo-

sites are nullified, the level of the Name Mah. His discourse on “And the kohen shall wave them” in Parshas

Emor makes a related point.
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them,” that there are two kinds of inter-inclusion: the first by virtue of the drawing of the intellect
into the emotive attributes, and the second through the revelation of the light afterward from the
level of “the perfection of all,” etc. And this is the matter that the main rectification is through the
lights, etc., meaning that through this the rectification and the inter-inclusion come about to a
greater degree, as is written there.
That discourse distinguishes two kinds of inter-inclusion: one from drawing intellect into the emotive attrib-
utes, and a second, afterward, from the revelation of light from the level of “the perfection of all.” This is

why the main rectification is through the lights: they bring about the rectification and the inter-inclusion to

a greater degree.
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It is also possible to say that these two aspects are themselves the meaning of “gazing face to face,”
which likewise includes two things. The first: that the emotive attributes themselves became face to
face, Chesed with Gevurah; and this is the rectification in the aspect of the vessels, in that Chesed
became comprised of Gevurah and Gevurah of Chesed, and through this Chesed and Gevurah join
together face to face.

The Alter Rebbe suggests that “gazing face to face” itself contains both aspects. The first is the attributes fac-

ing each other, Chesed with Gevurah, which is the rectification of the vessels: each includes the other, and so

they join.
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And the second interpretation of “gazing face to face” is found in the commentary of the Arizal
there, and these are his words: “Nevertheless, the main gazing face to face is [that of] Atika into

Z’eir Anpin (the emotive attributes), as we shall say below, with G-d’s help.” End of quote.

The second meaning is given by the Arizal in his commentary on the same passage: the main “face to face”
is Atika, the inner dimension of Keser, gazing into Z’eir Anpin.
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And this is the rectification in the lights: for the gazing of Atika into Z’eir Anpin is the drawing
down of supernal lights, because Keser (the Crown) is the intermediary that joins and draws the il-
lumination of the Emanator, the Infinite One (Ein Sof), blessed be He, into the emanated [levels],
etc.

That is the rectification through the lights: when Atika gazes into Z’eir Anpin, higher lights are drawn down.

Keser is the intermediary that connects the Emanator, the Infinite One, with the emanated levels and draws
His illumination into them.
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Now, likewise in the soul there are these two aspects: the rectification and inter-inclusion of the
vessels, and afterward, through this, the abundance of light. And this is as is written in the dis-
course beginning “If you do not know, O fairest,” etc., the explanation of “And Rachel was beautiful
of form and beautiful of appearance”; and Rachel is the Congregation of Israel (Knesses Yisrael).
The same two stages exist in the soul: first the rectification and inter-inclusion of its vessels, then, as a result,
an abundance of light. The Torah Ohr discourse on “If you do not know, O fairest among women” explains

this through the verse that calls Rachel “beautiful of form and beautiful of appearance” (Genesis 29:17),
Rachel being the Congregation of Israel.
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And “beautiful of form” is, by way of analogy, the rectification of the form of the limbs of the soul,
as it is written, “Let us make man in our image”: that all the attributes be given form in them in
their completeness and their beauty, as they are above in the World of Tikkun; that is, the inter-in-
clusion of the attributes, love and awe, and thought, speech and action, as is written below on the
verse “These are the journeys,” concerning the inter-inclusion of the attributes in the service of

G-d.

“Beautiful of form” is the proper shaping of the soul’s “limbs,” its faculties, after the pattern of “Let us make
man in our image” (Genesis 1:26): every attribute complete and beautiful, as in the World of Tikkun. In
practice this means that love and awe, and thought, speech and action, include one another in the service of
G-d, as the discourse on “These are the journeys” will explain.
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And all this is the rectification of the vessels, and it is called “beautiful of form.” And through this
one will afterward come to the level of “beautiful of appearance,” which is the level of the desire of
the heart (re’usa deliba), which is an illumination from the inner dimension (pnimiyus) of the
Infinite Light (Or Ein Sof), blessed be He; and this is the level of the light that rests in the vessels
mentioned. And all this is through Daas (knowledge), as will be explained below on the subject of
“Let him make peace for Me,” etc.

All this is the rectification of the vessels. Through it a person comes to “beautiful of appearance,” the desire

of the heart (re’usa deliba), an illumination from the inner dimension of the Infinite Light that rests within
those vessels; this comes through Daas, as the maamar will explain on “let him make peace for Me.”
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And so too in the soul: in order for there to be the drawing down of the desire of the heart, it is
through the higher Daas, as is explained above on the verse “And Moshe spoke to the heads of the
tribes,” etc.) (And see what is written on the verse “And Moshe assembled.”)

In the soul, as above, drawing down the desire of the heart depends on the higher Daas, as explained in the

discourse on “And Moshe spoke to the heads of the tribes” (Numbers 30:2), earlier in Parshas Matos. The

discourse on “And Moshe assembled” is also cited.
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And also, because Daas is the drawing down of the inner dimension, which is the level of the light;
and therefore it is said, ““Moshe, Moshe’: there is no break in its cantillation,” for the level of the
light is G-dliness even in Beriah, Yetzirah and Asiyah,

Daas is also the drawing down of the inner dimension, which is the light. That is why, when G-d calls

“Moshe, Moshe,” the cantillation puts no break between the two names, meaning that Moshe below was no
different from Moshe above: the light remains G-dliness even in Beriah, Yetzirah and Asiyah.
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as in Atzilus, as is explained elsewhere, in the explanation of “And these are the laws.” And so it is
stated in Pri Etz Chaim, Sha’ar HaLulav, chapter 3, that Daas is only a receptacle for these lights,
etc.

The light is G-dliness there just as in Atzilus, as explained in the discourse on “And these are the laws.” Pri
Etz Chaim likewise says that Daas is only a receptacle for these lights.
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And this is the meaning of “Your right hand, Havayabh, is glorious in power”: the left is included in
the right. “Your right hand, Havayah, shatters the enemy” is the reverse. (And see the commentary
of the Ramaz on the Zohar, Beshalach, folio 52b.)
This is the meaning of “Your right hand, Havayah, is glorious in power” (Exodus 15:6): the left is included in
the right, Gevurah within Chesed. The second half, “Your right hand, Havayah, shatters the enemy,” is the

reverse, the right hand acting with the left’s severity; the Zohar on this verse teaches that all is included in
the right.
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Now, Midian is from the root of Tohu before the rectification, when “they did not gaze face to face.”
Therefore Yisro, the priest of Midian, came before the Giving of the Torah, as is written in the
Zohar at the beginning of Parshas Yisro (folio 67b),

Midian stems from the root of Tohu, before the Tikkun, the state in which the attributes “did not gaze face to

face.” That is why Yisro, the priest of Midian, had to come before the Giving of the Torah, as the Zohar ex-

plains at the beginning of Parshas Yisro.
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that “the Torah was not given until after Yisro came and acknowledged.” And this is because the
Torah is the rectification, as it is written, “Havayah will bless His people with peace”; and there
must be the self-nullification of the level of Midian.

The Zohar says the Torah was not given until Yisro came and acknowledged G-d’s greatness. The Torah is it-

self the rectification, as in “Havayah will bless His people with peace” (Psalms 29:11), and before that peace
could come, the separateness of Midian had to be nullified.
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SECTION 3 - 14-5

A point in the palace
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2. Now, the root of the rectification is the revelation of the Name Havayah: the yud is Chochmah
(wisdom), the level of lightning; for “He made darkness His hiding place”—this is Keser (the

Crown).

Section 2 traces the root of the rectification to the Name Havayah. Its first letter, yud, a mere point, stands
for Chochmah, which flashes like lightning, while the darkness of “He made darkness His hiding place”
(Psalms 18:12) is Keser, hidden above all revelation.
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And this is the matter of “the hind that leaps to the mountains of darkness” (see the Zohar, Parshas

Pinchas, folio 249), which is the level of Malchus (sovereignty) that is included in Keser;

The Zohar (Pinchas) speaks of a hind that goes into the “mountains of darkness.” The Alter Rebbe explains
the hind as Malchus, which rises to be included in Keser, the dark, hidden level above.
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for “He reveals deep things out of darkness”: for the Ten Sefiros that are in revelation are above

also in concealment, and also all the inter-inclusion, Chesed within Chesed, etc.—

As Iyov says, G-d “reveals deep things out of darkness” (Job 12:22): the Ten Sefiros that are later revealed al-
ready exist above in a hidden state, together with all their inter-inclusion, such as Chesed within Chesed.
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all was at first in concealment, and there it is called “the mountains of darkness.” And in Nekudim
is the revelation; that is, the revelation is only the level of a point, and the rest is in concealment.
And from the level of the darkness of Keser is the revelation of Chochmah, like lightning

All of this was first concealed, in what is called “the mountains of darkness.” In the World of Nekudim it was

revealed, but only as a point, with the rest still hidden; from Keser’s darkness Chochmah breaks forth like a

flash of lightning.
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(and therefore the [vowel] points (nekudos) are in Chochmah, as is written in the Pardes, Sha’ar
HaNekudos: for the revelation of Chochmah out of the concealment of Keser is like the revelation
of a single point, and like lightning flashing out of the darkness; and see what is written on this sub-
ject in the explanation on the verse “And G-d spoke all these words,” etc.; see there). And in the
Zohar it is called “a point in the palace.”

This is why, as the Pardes explains, the vowel points (nekudos) derive from Chochmah: Chochmah emerging
from Keser’s concealment is like a single point appearing, or lightning flashing in darkness. The Zohar calls
Chochmah “a point in the palace,” and the Alter Rebbe also refers to his explanation of “And G-d spoke all
these words” (Exodus 20:1).
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The “palace” is the level of Binah (understanding)—“Imma nests in the Throne”—and it is called

“the living Elokim and King of the world,” and it has an expansion of length and breadth;

The “palace” is Binah, of which the Tikkunei Zohar says that Imma, the Mother, “nests in the Throne.” Binah
is called “the living Elokim and King of the world,” words from the blessing before the morning Shema, and
it extends in length and breadth, developing an idea in all its dimensions.
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whereas Chochmah is the level of a point alone. That is, as for example, when a person contem-

plates his studies and a new idea occurs to him, that idea is nothing

Chochmah, by contrast, is only a point. A person studying who suddenly grasps a new idea receives it as a

single point, not yet developed.
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but a point, and it is lightning flashing within the spirit of his understanding, which spreads in
length and breadth in the “palace.” And what joins [them] so that there be “a point in the palace” is

Daas (knowledge),

That point is like lightning flashing within the expanse of his understanding (Binah), which spreads out in
length and breadth. What joins the point to the palace, Chochmah to Binah, is Daas.
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for Daas rises up to the membrane of the Avira (air); and the Avira that is before the membrane that
covers the Mocha Stima’ah (the hidden brain), etc., is from the essence of the Infinite Light (Or Ein
Sof), as in the analogy of the intellect welling up from above the intellect; and through this is the
joining of Chochmah and Binah, “two companions,” etc.
Daas can join them because its root reaches up to the “membrane of the Avira (air),” which covers the Mocha
Stima’ah, the hidden brain within Keser; the Avira draws from the essence of the Infinite Light. In human

terms, intellect springs from something above intellect, and through this Chochmah and Binah, the “two
companions,” are joined.
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(The meaning is: by way of analogy, when a person conceives and originates some new insight, this
is a flow drawn from the source of the intellect, which is called the maskil (the one who conceives);
and sometimes no idea occurs to him from above the intellect. If so, one must necessarily say that
there is something above the level of the source of the intellect, the maskil,

The parenthesis explains: a new insight flows from the source of intellect, called the maskil, the faculty that

conceives ideas. Yet sometimes no idea comes, so there must be something above that source which con-
nects it to revelation.
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which binds it and joins it to come to revelation in the intellect, sometimes so and sometimes so.
Now, the source of the intellect, which is called the maskil, is what is called the hidden Chochmah
(Chochmah Stima’ah).

That higher factor links the source of intellect with actual understanding, sometimes letting an idea through
and sometimes not. The source of intellect, the maskil, corresponds to the hidden Chochmah (Chochmah
Stima’ah).
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And the level above this is the level of the Avira over the membrane that covers the Mocha
Stima’ah, which is what binds and joins the hidden Chochmah to come to revelation, etc. And why it
is called Avira (air) can be understood with what is written in Parshas Mikeitz, in the discourse be-
ginning “The Chanukah lamp,” etc., “the mezuzah on the right,” etc.; see there on the subject of or
(light) and avir (air).

Above the hidden Chochmah is the Avira over the membrane that covers it, which binds the hidden

Goip P

Chochmah to revelation. Why it is called Avira, “air,” is explained in the Torah Ohr discourse on the
Chanukah lamp (Parshas Mikeitz), which discusses or (light) and avir (air).
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Now, in the Avira is the illumination of the level of the Daas of Atik Yomin. And this is what was said,
that the root of Daas is there; and therefore the Daas of Atzilus also has the power to join Chochmah
and Binah, which is the level of “a point in the palace,” because its root is very high, as mentioned
above. And see further on the subject of Daas in the Zohar HaRakia)

Within the Avira shines the Daas of Atik Yomin, the inner dimension of Keser, and that is the root of Daas.

Because its root is so high, the Daas of Atzilus has the power to join Chochmah and Binah, the “point in the
palace.”
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(at the end of Parshas Terumah, on folio 166). And see what is written about this also in the expla-
nation on the verse “I am Havayah your G-d” of the section of tzitzis, and on the verse “You have
captured my heart, my sister, bride.” And this is the matter of occupying oneself with Torah
lishmah, for the sake of the Torah, so that the Torah be in the level of Chochmah, and “Havayah,
with Chochmah,” etc.,
After referring to further discussions (on “I am Havayah your G-d” in the passage of tzitzis, and on “You
have captured my heart, my sister, bride”), the Alter Rebbe applies this to Torah study lishmah, “for the sake

of the Torah.” Such study binds the Torah to Chochmah, as in “Havayah, with Chochmah, founded the
earth” (Proverbs 3:19).
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as is written in the Zohar: “David bound the Torah above with the Holy One, blessed be He.” The
Torah above is the supernal Chochmah, and he bound it with the Holy One, blessed be He, so that
there be in it the indwelling of the Infinite Light; and this is the meaning of “He reveals deep things
out of darkness,” as mentioned above.

The Zohar says that David “bound the Torah above with the Holy One, blessed be He”: he joined the supernal

Chochmah to G-d so that the Infinite Light would dwell in it. This is again “He reveals deep things out of
darkness,” the hidden light revealed in Chochmah.
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And this is [the meaning of] “Or let him take hold of My strength; let him make peace for Me; peace
let him make for Me.” The meaning: “let him make peace for Me” is peace in the household above
(pamalya shel maalah), that is, the joining of Chochmah and Binah, which are yud-hei, through the
Torah,

The verse in Isaiah, “Let him take hold of My strength; let him make peace for Me; peace let him make for
Me,” speaks of peace twice. The Alter Rebbe explains the first as peace in the household above, the joining of
Chochmah and Binah, the first two letters of Havayah (yud and hei), brought about through the Torah.
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which is the level of the higher Daas, which makes the higher peace mentioned above; and this is
through drawing down the Infinite Light from far above Chochmah, so that it be drawn into
Chochmah and Binah. And see what is written elsewhere on the subject of “like the curtains of

Shlomo.”

The Torah here is the higher Daas, which makes this higher peace by drawing the Infinite Light from far
above Chochmah into Chochmah and Binah. The phrase “like the curtains of Shlomo” (Song of Songs 1:5)
points to another discussion of the theme.
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SECTION 4 - 116-8

The lower peace
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Now, from the level of the higher peace there also comes about the lower peace, as it is written,
“For Havayah is a G-d of knowledges (de’os)”: two [levels of] Daas (knowledge), the higher Daas,
which joins Chochmah and Binah, and the lower Daas, which joins the emotive attributes (middos),
so that there be inter-inclusion of the attributes, Chesed within Gevurah and Gevurah within
Chesed.

From the higher peace comes the lower peace. The verse “For Havayah is a G-d of knowledges” (I Samuel
2:3) uses the plural de’os, which the Alter Rebbe reads as two levels of Daas: the higher, which joins
Chochmah and Binah, and the lower, which joins the emotive attributes so that Chesed includes Gevurah

and Gevurah includes Chesed.
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And this is the inter-inclusion explained above: that the attributes not be in the state of “branches
that separate,” but in the state of inter-inclusion, “to include the left in the right”; and this is

through drawing the intellect (mochin) into them.

This is the inter-inclusion described earlier: instead of being “branches that separate,” the attributes in-
clude one another, “the left included in the right.” It comes about by drawing intellect into them.
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And the explanation of this above [in the supernal realms] is that there is Gevurah (restraint) with-
out Chesed (kindness), as with the generation of the Flood, who were punished because of their sin

and not for the sake of their rectification,

In the divine order too there is Gevurah without Chesed, punishment that is judgment alone. The generation
of the Flood was punished because of its sin, not in order to rectify the sinners.
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for they have no share in the World to Come; and likewise the people of Sodom—a flood of fire—and

they have no share in the World to Come

The proof is that, as the Mishnah teaches, the generation of the Flood has no share in the World to Come, and
the same is said of the people of Sodom, who were destroyed by “a flood of fire.” Their punishment did not
serve to cleanse them.
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(This is as is explained elsewhere, that the root of the Flood was from the World of Tohu—see there

—and in Tohu there was no inter-inclusion of the attributes; therefore the Gevurah was as it is, etc.)

The Flood had its root in the World of Tohu, as is explained elsewhere. Since in Tohu the attributes were not

included in one another, its Gevurah acted in its pure form, unmixed with Chesed.
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and likewise Egypt. Nevertheless, it is said, “When the wicked perish there is joyful song,” for from
this a rectification grew for the world, in that the world benefits, etc.; but with respect to them

themselves, it is called Gevurah without Chesed.

The same applies to the punishment of Egypt. It is true that “when the wicked perish there is joyful song”
(Proverbs 11:10), since the world benefits from their downfall, but toward the wicked themselves it was
Gevurah without Chesed.
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But “For whom Havayah loves He rebukes”: sufferings of love are like washing a small child, for his

good, and not because of the sin,

By contrast, “wWhom Havayah loves He rebukes” (Proverbs 3:12): these are “sufferings of love,” like washing

a small child, which is done for the child’s good and not as a punishment.
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for the sin is forgiven in any case; only, there is need to rectify, etc. And this rectification is from
the level of the inter-inclusion of Gevurah in Chesed, and it is through the intellect (mochin),

The sin is forgiven in any case; the suffering only serves to repair. This kind of rectification comes from
Gevurah included in Chesed, and it is brought about through intellect (mochin).
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for Netzach, Hod and Yesod of Imma are the intellect (mochin) for Z’eir Anpin (the emotive attrib-
utes), and through the Torah one brings additional intellect. That is: first, “let him make peace for
Me”—the joining of Abba and Imma; and afterward, “peace let him make for Me”—that from Abba
and Imma there is made
In Kabbalistic terms, the lower Sefiros of Imma (Binah), her Netzach, Hod and Yesod, become the mochin,
the intellect, of Z’eir Anpin, and Torah study brings additional mochin. First comes “let him make peace for

Me,” the union of Abba and Imma (Chochmah and Binah); then “peace let him make for Me,” in which Abba

and Imma become mochin for Z’eir Anpin.
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intellect (mochin) for Z’eir Anpin, so that there be inter-inclusion of the six extremities; for this
drawing down, too, is through the Torah, for with it and through it one draws from the intellect of
Abba and Imma into Z’eir Anpin, as is written in the discourse beginning “The heavens are My
throne” and in the discourse beginning “I have come into My garden.”

The result is inter-inclusion among the six emotive attributes of Z’eir Anpin. Through the Torah one draws

from the mochin of Abba and Imma into Z’eir Anpin, as explained in the discourses on “The heavens are My
throne” (Isaiah 66:1) and “I have come into My garden” (Song of Songs 5:1).
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And this is [the meaning of] what Rabbi Shimon bar Yochai said, “I am able to exempt the entire
world from judgment,” as is found (in chapter 4 of Sukkah, folio 45b; and the like is found in the
Rabbah, Noach, section 35).

This explains Rabbi Shimon bar Yochai’s statement in the Talmud (Sukkah 45b), “I am able to exempt the

entire world from judgment.” The Midrash on Noach says something similar of his merit: in his days the
rainbow was not seen.
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And this is because of the abundance of the mature intellect (mochin degadlus) that he drew down,
and because his Torah was his occupation, and by virtue of the root of his soul’s loftiness, for he
raised mayin nukvin (feminine waters) at a very high level. And by drawing down the intellect
He could do this because of the abundant mature intellect (mochin degadlus) he drew down, because “his
Torah was his occupation” (as the Talmud says of him and his colleagues, Shabbat 11a), and because of the

lofty root of his soul. That root let him raise mayin nukvin, the “feminine waters” of an arousal from below,
from avery high level.
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of maturity from the essence of the supernal Chochmah, which is above Chochmah, as it is en-
clothed in the emotive attributes, all the judgments are nullified, etc. This is “May His great Name
be magnified and sanctified,” and “And now, may the power of Ado-nai be magnified,” as is ex-
plained elsewhere.
When mature intellect is drawn from the essence of the supernal Chochmah, above Chochmah itself, and is
enclothed in the emotive attributes, all judgments are nullified. This is the meaning of “May His great Name

be magnified” in the Kaddish, and of Moshe’s prayer, “And now, may the power of Ado-nai be magnified”
(Numbers 14:17).
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And see on the subject of “let him make peace for Me,” etc., in [the Zohar,] Parshas Bamidbar,
118a, and in the commentary of the Ramaz there, and in Parshas Vayikra, folio 14b; and see what is
written in the explanation on the verse “Thus shall you bless the children of Israel,” regarding

For more on “let him make peace for Me,” the Alter Rebbe refers to the Zohar on Bamidbar (118a) with the

Ramaz’s commentary, the Zohar on Vayikra (14b), and his own explanation of the priestly blessing, “Thus
shall you bless the children of Israel” (Numbers 6:23).
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the matter of “and grant you peace,” and on the verse “On the eighth day, an assembly.” Now, at
first glance one could say that these two levels of peace are the two aspects in the rectification men-
tioned above, namely the inter-inclusion of the vessels, and the fact that through this [the vessel]
holds an abundance of light;
That explanation discusses “and grant you peace” (Numbers 6:26), and he also cites his explanation of “On
the eighth day, an assembly” (Numbers 29:35). At first glance, the two kinds of peace might correspond to

the two aspects of the Tikkun described above: the inter-inclusion of the vessels and the greater light the ves-
sels then hold.
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and that therefore this is through the levels of the higher Daas (knowledge) and the lower Daas.
And this fits well according to what is written elsewhere, in the explanation on the verse “Many wa-
ters,” that the lower Daas is the Daas that spreads into

On that reading the two would come through the higher Daas and the lower Daas. This fits the Torah Ohr dis-

course on “Many waters,” which defines the lower Daas as the Daas that spreads into the emotive attributes.
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the emotive attributes (middos) to draw into them the illumination of Chochmah and Binah; and it
is explained above that through the attributes being conducted by the intellect (mochin),
Chochmah and Binah, through this the inter-inclusion of the attributes comes about, which is the
rectification and inter-inclusion of the vessels; and this is the matter of peace in the household be-
low (pamalya shel matah).

The lower Daas draws the illumination of Chochmah and Binah into the attributes, and, as explained, emo-

tions guided by intellect become included in one another, which is the rectification of the vessels. That would
be the peace in the household below.
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And the higher Daas (knowledge) is that which is drawn from the level of Keser (the Crown) and
draws from the level of Keser into Chochmah and Binah and into Chesed and Gevurah, etc.; see
there. And this is the drawing down of an addition of new lights, and this is the matter of peace in
the household above.

The higher Daas, drawn from Keser, carries Keser’s light into Chochmah and Binah and into Chesed and

Gevurah, as the Torah Ohr passage explains. This is the drawing down of new, additional lights, and it is the
peace in the household above.
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Furthermore, it is explained in Etz Chaim, Sha’ar 41, chapter 7, that Chochmabh is called “His life-
forces” (chayohi), and the emotive attributes, and also Binah, are called “His vessels” (garmohi);
and “His life-forces” means light, and “His vessels” means vessels, etc., as is written elsewhere;

A second approach: Etz Chaim says that Chochmabh is called chayohi, “His life-forces,” while the emotive at-

tributes and Binah are called garmohi, “His vessels,” the terms of the Tikkunei Zohar’s “He and His life-
forces are one; He and His vessels are one.” “Life-forces” means lights and “vessels” means vessels.
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that is, because in Chochmah even the vessel is in a state of complete self-nullification (bittul),
ko’ach mabh, etc., as is written in Sefer Shel Beinonim, chapter 35, in the gloss. However, this does
not fit the wording of the verse, which implies that first the higher peace is made and afterward the
lower peace;

Chochmah counts as light because in it even the vessel is utterly nullified, ko’ach mah, as the Tanya explains

in a gloss to chapter 35. But this approach does not fit the order of the verse, which puts the higher peace
first and the lower peace after it.
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rather, the main [explanation] is as is written above: that it is the drawing down of the light first into
the level of yud-hei, and afterward it is drawn also into the level of the emotive attributes, vav-hei.
And see what is written in the explanation on the verse “And I shall be sanctified among the chil-
dren of Israel”;

The main explanation, then, is the one given earlier: the light is drawn first into yud-hei (Chochmah and

Binah) and afterward into the emotive attributes, vav-hei. The discourse on “And I shall be sanctified among
the children of Israel” (Leviticus 22:32) is also cited.
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and one may further say that through the mitzvos the rectification of the vessels comes about, and
through the Torah one draws down the light, as it is written, “For a mitzvah is a lamp and the Torah
is light.” And see what is written in the discourse beginning “I saw, and behold, a menorah all of

gold,” etc.

One may also say that the mitzvos rectify the vessels while the Torah draws down the light, as in “For a mitz-
vah is a lamp and the Torah is light” (Proverbs 6:23): the lamp holds, the light shines. The discourse on
Zechariah’s vision of the golden menorah is cited for this.

SECTION 5 - 19-10

Mind and heart
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3. Now, just as the rectification above is that there be inter-inclusion, so it is also in the soul. For
the inter-inclusion of Chochmah and Binah is the level of mind and heart (mocha veliba), which in
essence are two opposites,

Section 3 applies the Tikkun to the soul. The union of Chochmah and Binah corresponds in a person to mind
and heart, which by nature are opposites.
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as we see that in the fiery flames of the heart the mind—that is, comprehension and depth of con-
templation—is diminished, and in the mind the fire of the heart is diminished. And there must be

inter-inclusion, so that the mind rules over the heart;

When the heart burns with fiery feeling, comprehension and depth of contemplation shrink; when the mind
is at work, the heart’s fire cools. Inter-inclusion means that the mind rules over the heart.
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that is, that the heart be subdued to the mind and conduct itself according to the guidance of the

mind, etc., so that there be “and with all your soul,” “To You, Havayah, I lift up my soul.”

The heart then yields to the mind and follows its guidance, so that a person loves G-d “with all your soul”
(Deuteronomy 6:5), as in “To You, Havayah, I lift up my soul” (Psalms 25:1).
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And this is through occupying oneself with Torah: “I have put My words in your mouth, and in the
shadow of My hand I have covered you.” And through this one draws from the mind to the heart,
through occupying oneself with Torah lishmah, the revelation of the Infinite Light (Or Ein Sof) in
Chochmabh.

This is achieved through Torah study, of which it is said, “I have put My words in your mouth, and in the

shadow of My hand I have covered you” (Isaiah 51:16). Studying Torah for its own sake draws the revelation
of the Infinite Light that is in Chochmah from the mind into the heart.
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And this is the matter of the peace and the joining of Chochmah and Binah. And as for the inter-in-
clusion in the emotive attributes (middos): the attributes are from the Tree of Knowledge of good
and evil, for at the chest of Z’'eir Anpin (the emotive attributes) the Yesod of Imma ends, [and] there
begins the level of the Tree of Knowledge of good and evil; and the inter-inclusion of the attributes,
so that they be included in the good, is through the Torah,
This union of mind and heart is the “peace” and joining of Chochmah and Binah. The emotive attributes,
however, are rooted in the Tree of Knowledge of good and evil: in the Kabbalistic scheme the Yesod of Imma,

Binah’s channel, reaches only to the chest of Z’eir Anpin, and below that point begins the level of the Tree of

Knowledge, where good and evil are mixed.
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which is “to distinguish between the impure,” etc., and it is what refines, etc. And the refinement of
the attributes is through the intellect (mochin), for through additional intellect the inter-inclusion

comes about; and the intellect is drawn from the level of Abba.

Including the attributes in the good is the work of the Torah, whose purpose is “to distinguish between the
impure and the pure” (Leviticus 11:47), and which refines them. The refinement comes through added intel-

lect (mochin), and that intellect is drawn from Abba, Chochmah.

SECTION 6 - 111

Why Moshe, and why all of you
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Therefore it is written, “Avenge the vengeance of the children of Israel against the Midianites; af-

terward you shall be gathered”: for this war could take place only in the days of Moshe.

This explains why G-d told Moshe, “Avenge the vengeance of the children of Israel against the Midianites; af-
terward you shall be gathered to your people” (Numbers 31:2). The war against Midian could take place only
in Moshe’s lifetime.
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And therefore, although it had been decreed upon him, “Go up to the mountain of Avarim,” etc.,
nevertheless they waited for him until he would take vengeance. And this is because Moshe is the
Yesod (foundation) of Abba; and therefore he is called mechokek (lawgiver), which the Targum ren-
ders “the great scribe,” and “He saw reishis (the first) for himself.”
Although it had already been decreed that Moshe would ascend Mount Avarim and die there (Numbers
27:12), his death was held back until he had avenged Israel on Midian. Moshe is the Yesod of Abba, the chan-
nel of Chochmah; that is why he is called mechokek, “lawgiver,” which the Targum renders “the great

scribe,” and why of him it is said, “He saw reishis for himself” (Deuteronomy 33:21), reishis being
Chochmabh.
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Only, he attained Binah (understanding) [as well]; and the rectification had to come specifically
through him. [And this is the meaning of mechokek: it is the engraving and rectification of the ves-
sels, so that there be a multiplication of the vessels, and through this there will be a multiplication
of the light, etc. And see what is written on the verse “with the lawgiver, with their staffs,” and on
the verse “If [you walk] in My statutes,” in the discourse beginning “It is explained in Etz Chaim.”]
Moshe also attained Binah, as the Sages say that fifty gates of Binah were given to him less one (Rosh

Hashanah 21b), so the rectification had to come specifically through him. The bracket reads mechokek as

“engraving” (chakikah): carving and fashioning the vessels so that they multiply and can hold more light.
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For the Midianites are from the level of the separation that preceded the rectification, when “they
did not gaze face to face”; which is why [there is] the length of time of the destruction of the Holy
Temple [that came] because of baseless hatred.

The Midianites stem from the separateness that preceded the Tikkun, when the attributes “did not gaze face

to face.” The Alter Rebbe connects this with the length of the exile after the destruction that came about
through baseless hatred, as the contrast with the First Temple that follows shows.
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For in the destruction of the First Temple, since it came from the seven nations, which are the
dross of the seven vessels of Tohu that remained in the state of

The First Temple, by contrast, was destroyed through sins rooted in the seven nations, which are the dross of
the seven vessels of Tohu.
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dross after the rectification and the refinement of all that was refined and included in the worlds of
holiness—and they remained in the state of dross—therefore, according to the vessel, so was the
limit: “The days of our years are seventy years.”

That dross is what remained after everything that could be refined had been taken into the worlds of holi-

ness, and dross of seven vessels has a measure, “according to the vessel.” Hence that exile was limited to

seventy years, as in “The days of our years are seventy years” (Psalms 90:10).
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(That is to say: just as there is a set measure that suffices for the refinement of the animal soul in a
person, through seventy years, in which a person can refine the sparks in the animal soul, which
was taken from the dregs of the seven attributes of Tohu—and this is “The days of our years are sev-
enty years,” as is written in Parshas Im
The parenthesis explains: a person’s lifetime of seventy years is a set and sufficient measure for refining his
animal soul, which was taken from the dregs of the seven attributes of Tohu, and in those years he can refine

the sparks within it. The Alter Rebbe refers to his discourse in Parshas Bechukosai for this reading of “the

days of our years are seventy years.”
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Bechukosai, in the discourse beginning “It is explained in Etz Chaim,” mentioned above—so in the
same way, for the rectification of the sins because of which the First Temple was destroyed, the
number of seventy years also sufficed, for the reason mentioned above: that for the refinement of
the dross that remained from the vessels after the rectification there is a limit of seventy years, for
the seven attributes, etc.)

In the same way, seventy years sufficed to rectify the sins for which the First Temple was destroyed. Refining

the dross left over from the vessels after the rectification has a limit of seventy years, corresponding to the
seven attributes.
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Whereas the root of the rectification, that it be from the World of Tohu to the World of Tikkun—this
requires a long time, etc. And there must be the level of Moshe, the Yesod of Abba, the source of the
Torah, for the whole Torah is the Torah of Moshe. And before the Giving of the Torah, Yisro came to
subdue himself,

Rectifying the very root, the passage from the World of Tohu to the World of Tikkun, takes a long time. It re-

quires the level of Moshe, the Yesod of Abba and the source of the Torah, for the entire Torah is called “the
Torah of Moshe”; and before the Torah was given, Yisro came and subdued himself.
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for “Havayah will bless His people with peace”: an arousal from above, which is preceded by an
arousal from below, etc. (And see on the subject of “Yisro, the priest of Midian,” in the commentary
of the Ramaz on the Zohar, at the beginning of Parshas Yisro, folio 68a, in the passage beginning
“The father-in-law of Yosef,” etc.; see there, in the name of the Likkutei Torah of the Arizal.)
“Havayah will bless His people with peace” (Psalms 29:11) describes the Torah’s peace as an arousal from
above, and such an arousal is preceded by an arousal from below, here Yisro’s submission. For more on

Yisro, the priest of Midian, the Alter Rebbe refers to the Ramaz’s commentary on the Zohar, which cites the
Arizal’s Likkutei Torah.
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And this is “the vengeance of Havayah”: for before the rectification, in the World of Tohu, there
were not these Names, Ehe-yeh and Havayah; rather, He called them by foreign names, etc., as is
written in the Zohar.
That is why the war on Midian is called “the vengeance of Havayah” (Numbers 31:3). In Tohu, before the rec-
tification, the holy Names Ehe-yeh and Havayah did not yet apply; the Zohar says those levels were called by

foreign names, so the war on Midian, a remnant of Tohu, is the vengeance of the Name that belongs to the
Tikkun.
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And the matter of “for all the tribes of Israel,” and “arm yourselves,” all of you, is that all of them
were needed for this war, so as to be in the state of inter-inclusion. And that is why they were in the
days of Moshe; for in the days of Moshe and in the days of Yehoshua the wars were [waged] by Israel
as awhole, together, whereas afterward [it was] “Yehudah shall go up,” etc.,
Now the opening question is answered. The verse says “for all the tribes of Israel” (Numbers 31:4) and
hechaltzu, “arm yourselves,” all of you, because this war needed all of Israel, in a state of inter-inclusion; in

the days of Moshe and Yehoshua Israel fought its wars together, but afterward each tribe fought on its own,
as in “Yehudah shall go up” (Judges 1:2).
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when they were not together. For the inter-inclusion of Israel as a whole, who are the six extremi-

ties of Z’eir Anpin (the emotive attributes)—“the camp of Yehudah to the east,” etc.,

The inter-inclusion of all Israel, who correspond to the six emotive attributes of Z’eir Anpin, is pictured in
the arrangement of the camps around the Mishkan: “the camp of Yehudah to the east” (Numbers 2:3).
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and “Reuven to the south,” etc., and “In the Name of our G-d we will raise our banners”—is through
the intellect (mochin) of Abba, from which the inter-inclusion comes: “let him make peace for Me;
peace let him make for Me.”
With “Reuven to the south” (Numbers 2:10) and the other camps, all were united under “In the Name of our
G-d we will raise our banners” (Psalms 20:6). This unity comes from the mochin of Abba, the source of inter-

inclusion, and the maamar closes with the verse that sums up its argument: “let him make peace for Me;
peace let him make for Me.”

IN ONE'S AVODAH

Let the mind rule the heart. By studying Torah for its own sake, a person draws the light of Chochmah into
his emotions, so that his anger holds kindness and compassion and he becomes “soft as a reed,” not hard as
a cedar; his love and awe, and his thought, speech and action, should include one another in the service of
G-d. The mitzvos shape these vessels and the Torah fills them with light.

QUESTIONS FOR DISCUSSION

1. Why does the Alter Rebbe distinguish the seven nations, “dross that remained after the refinement,” from
Midian, rooted in Tohu itself, and how does this explain the different lengths of the two exiles?

2. What is the difference between the rectification of the vessels and the rectification through the lights, and
how does each appear in the soul as “beautiful of form” and “beautiful of appearance”?

3. How does the example of the angry person illustrate “not gazing face to face,” and what makes a person
“soft as a reed”?

4. Why does the experience of a new idea point to something above the intellect, and how does this explain
the role of Daas in joining Chochmah and Binah?

5. Why could the war against Midian be fought only in Moshe’s lifetime and only by all of Israel together?
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PARAGRAPH 1

“Moshe spoke to the people, saying: Arm men from among
you for the army, and let them go against Midian, to exe-
cute the vengeance of Havayah on Midian.” The impera-
tive hechaltzu, addressed to all the people, is the starting
point of the maamar’s question.
Numbers 31:3':8"7 12722
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And Moses spoke unto the people, saying: ‘Arm ye men from
among you for the war, that they may go against Midian, to
execute the L-RD’S vengeance on Midian.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Said of the peoples who lived in the land before Israel,
whose abominations defiled it. The Alter Rebbe cites it to
characterize the seven nations, whom he traces to the
dross of Tohu.
Leviticus 18:27172:11”° RIp™
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for all these abominations have the men of the land done,
that were before you, and the land is defiled—

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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At the banquet of the future, Avraham declines to lead the
grace after meals, saying, “I will not bless, for Yishmael
came out of me.” The Alter Rebbe uses it as an example of
refuse that issued from a holy source.
Pesachim 119b:5°717:2 v™°p 0°non
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“When Avraham our father came into the world, refuse
(pesoles) came out of him: Yishmael and all the sons of
Keturah.” The Midrash’s word for refuse is the very term
the Alter Rebbe uses for the leftovers of Tohu.
Sifrei Devarim 312:1-2°2-°X:2”°w 0°727 *190
RIRY P77 °2 310 ,A2iN2 wny “woR X 7Y TiAn RY ...
OXyRY? 02108 A XYY 0PY? 1IN 071K XAYD 72 4T
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(Devarim 32:9) "For the portion of the L-rd is His people":
An analogy: A king had a field and gave it to tenant-farmers,
who began to steal from it — upon which he gave it to their
sons —who began to be worse than the first. When a son was
born to him, he said to them: Get out of what is mine. You
cannot remain there. Give me my portion so that I can rec-
ognize it. Similarly, when our father Abraham came to the
world, there issued from ...
Vocalized Edition (CC-BY-NC) - Sifrei by Rabbi Shraga Silverstein (CC-BY)
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That discourse opens by explaining that between the
Emanator and the emanated there must be an intermedi-
ary, since G-d Himself is none of the attributes, and that
the light is only a radiance that changes nothing in His
essence.
KEHOT'S NOTE
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“I am black yet comely, O daughters of Jerusalem, like the
tents of Kedar, like the curtains of Shlomo.” The Alter
Rebbe refers to his explanation of this verse in Likkutei
Torah on Shir HaShirim.

Song of Songs 1:5°71:’X 07w 1w
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’I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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From the Levites’ praise of G-d, who made the heavens
and all their host: “and the host of heaven bow down to
You.” Bowing shows that the heavenly hosts are beings
who nullify themselves, not beings that are nothing at all.

Nehemiah 9:61:’0 1°nm1
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Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-

shippeth Thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Eliphaz says: “Behold, He puts no trust in His holy ones,
and the heavens are not pure in His eyes.” Even the heav-
enly beings fall short before G-d.

Job 15:157"0:171 21°R
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Behold, He putteth no trust in His holy ones; Yea, the heav-

ens are not clean in His sight.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Behold, He puts no trust in His servants, and in His an-
gels He finds fault.” The Alter Rebbe himself gives the
chapter; the verse shows that the angels’ bittul is

incomplete.
Job 4:18n™>7 27X
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Behold, He putteth no trust in His servants, And His angels

He chargeth with folly;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Flisha ben Avuyah saw the angel Metatron seated and
wrongly concluded that there are two powers; Metatron
was then taken out and struck sixty lashes of fire for not
having risen before him. The Alter Rebbe cites it to show
that even a great angel can be at fault.

Chagigah 15a:6":X 1”0 31
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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There the Alter Rebbe explains that in Beriah, Yetzirah and
Asiyah the angels are a “being” (yesh): Michael serves
with love and Gavriel with awe, but above love and awe is
bittul, the quality of Moshe, who said “and what are we.”
This is why the angels’ bittul is not as it should be.
KEHOT'S NOTE
A¥231°7,31 91728 7Y% XA

DOORDMN PW MW PAYa L L IA DRI A

This is the discourse on the daily offering, which opens by
asking why “and say to them” is said twice and explains
that prayer was instituted in place of the daily offerings.
KEHOT'S NOTE
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There, in a parenthesis, the Alter Rebbe explains that the
kelipos nearer to kelipas nogah are less harsh than those
farther from it, and that this is why the Sages sometimes
say “The Satan and Peninnah intended it for the sake of
Heaven” and elsewhere that “he set his eyes on the First
Temple.”
KEHOT'S NOTE
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The Talmud says of the evil inclination that it “set its eyes
on the First Temple and destroyed it, and killed the Torah
scholars in it.” This is the hostile face of evil, which the
Alter Rebbe sets against the statement in Bava Basra.
Sukkah 52a:10™:x 271 71210
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“And will drive him into a land barren and desolate” to a
place where there are no men for him to attack; “With his
face toward the eastern sea (hadkomoni)”: that he set his
eyes against the First Temple and destroyed it and slew the
scholars who were in it; “And his back part toward the west-
ern sea”: that he set his eyes against the Second Temple and
destroyed it and slew the scholars who were in it. “And the

stench of it shall go up and the foul smell ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
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Rabbi Levi: “The Satan and Peninnah intended it for the
sake of Heaven.” The Satan, seeing G-d inclined toward
Iyov, feared that Avraham’s love would be forgotten, and
Peninnah provoked Chanah for a good purpose; the Alter
Rebbe explains that this is true of evil at its root.
Bava Batra 16a:9-10-"1:X 1”t) X7n2 822
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The Satan answers G-d: “Does Iyov fear G-d for nothing?”
and goes on to accuse him. Here the Satan appears as an
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actual accuser, evil as it is far down the chain of descent.
Job 1:9°R &
:0°R2R 219K X2 DINT MRELNTNR TORE 197
Then Satan answered the L-RD, and said: ‘Doth Job fear G-d

for nought?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There the copper serpent is raised on a pole so that people
look upward and see the serpent in its root, not separate
from G-d, and the harsh judgments of the burning ser-
pents are sweetened: seen in its root above, evil does not
descend from above.
KEHOT'S NOTE
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“Moshe made a copper serpent and put it on a pole; and
whenever a serpent bit a man, he would look at the copper
serpent and live.” The Alter Rebbe refers to his discourse
on this verse, where looking upward reveals evil’s root
above.

Numbers 21:9°0:X” 727122
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And Moses made a serpent of brass, and set it upon the pole;

and it came to pass, that if a serpent had bitten any man,

when he looked unto the serpent of brass, he lived.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The opening of the Sifra DiTzniusa: “Until there was a bal-
ance, they did not gaze face to face, and the first kings
died.” The Alter Rebbe identifies this state, before the bal-
ance of Tikkun, as the root of Midian.

Zohar, Sifra DiTzniuta 1:2-2:13-°2°8 XNIY°3%7 X790 ,7717 990
2

Once there was a man who dwelt among the mountains and
was a complete stranger to the ways of townsfolk. He sowed
wheat, but knew no better than to consume it in its natural
condition. One day he went down into a city, and there a loaf
of good bread was placed before him. He asked what it was,
and was informed that it was bread and was meant to eat. He
ate it and liked it. “What is it made of?” he said. They told
him “Wheat”. Later, he ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

NTIMRD 2777 7777 2I2AR 110 °% NN NORY

In the Zohar’s account of the letters coming before G-d at
creation, the tzadi asks that the world be created with it;
the Zohar explains that in the tzadi the face of the yud is
turned backward, not face to face. The Alter Rebbe refers
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to the Zohar HaRakia’s comment on this passage as an il-
lustration of “back to back.”

Zohar, Introduction 5:21-6:2817:"1-X”2:’11 NP 7117 100
Enters the Zade and says: O L-rd of the world, may it please
Thee to create with me the world, inasmuch as I am the sign
of the righteous (Zadikim) and of Thyself who art called
righteous, as it is written, “For the L-rd is righteous, he
loveth righteousness” (Ps. 11, 7), and hence it is meet to cre-
ate the world with me. The L-rd made answer: O Zade, thou
art Zade, and thou signifiest righteousness, but thou must
be concealed, thou mayest not come out in the open so ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 2
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22

23

1”1 12 on

The Zohar says that Chochmah rests upon Tiferes, “and in
it is ko’ach mah,” and spells out the Name Mah, Havayah
filled to the value 45. The Alter Rebbe uses this reading of
Chochmah as the source of the inter-inclusion of the
attributes.

Zohar I11I, 34ax ,72 »’m

KEHOT'S NOTE

7921 .nnnarn nnIpn .X ,'rb o

AR "wan

Iyov says, “From my flesh I shall behold G-d.” Chassidus
uses the verse to justify learning about the divine order
from what a person sees in himself.
Job 19:26175:1” 21K
19K MR P2 NRTIDRI MY IR
And when after my skin this is destroyed, Then without my
flesh shall I see G-d;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

3,07 2K

TIP0 T1 3TN N ARy

Rabbi Elazar son of Rabbi Shimon taught, after an inci-
dent in which he had been harsh: “A person should always
be soft as a reed and not hard as a cedar.” The Alter Rebbe
reads the pliant reed as attributes that include one
another.
Taanit 20b:3%3:2°> n°yn
.19 Niy? O3 R RPY 72721 ,3% Prin o1 0o%rawa 0ny nk
MIRD T DTN R DPIY WA TIYRY 2202 PR °27 0193 TR
i3 2in2% 0P R0 PiwD Map 191 727071 LRD AR RITY PR
NN PR 1730 180

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

7,19 mR e Doy R . ,0 ntayn
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PARAGRAPH 3

24

25

26

27

28

“When a woman conceives and bears a male child...” The
Alter Rebbe refers to his discourse on this verse for the
joining of Chesed and Gevurah.

Leviticus 12:2°2:27 Xp™

YT XYY 30 AT YN 73 YR oKD DX 21370N 13T
:XUN ANYT 173 73 0

Speak unto the children of Israel, saying: If a woman be de-

livered, and bear a man-child, then she shall be unclean

seven days; as in the days of the impurity of her sickness

shall she be unclean.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

IR 2120 2910% 1 RDW

Quoted in the note: “The cause of the shattering of Tohu is
not only the paucity of the vessels but rather the abun-
dance of the light.” It qualifies the reason given here.
KEHOT'S NOTE
PTIRT 1277 2391 K7D 129 00957 LI "1 PR 1NT 17w navo”

797K 197 °Y 070N 1702 RN LOP °Y 17370 »P0 —

AWy 1919 NP 129N TPTANI 1PN
According to the note, that discourse explains that the in-
clusion of “ten from ten” is the rectification of the vessels,
while the inclusion of one attribute in another comes from
the lights and is called the rectification of the lights; it dis-
cusses at length how the vessels draw down the light.
KEHOT'S NOTE
7 MPPONIN N2T RN IRDT R’y 1710 ON%™ 927 7772 IRT

TIP°N °PAT RIT MTIRT T80 977 0 MP2oNam 0°9370 1N i TR
SIRT 0°2°WRRw 0797 PIYa 119K IR WUy MR

2O 2apy

“And the Jews undertook to do as they had begun.” The
Alter Rebbe refers to his explanation of this verse, on
Israel’s putting “we will do” before “we will hear.”
Esther 9:23272:’1 1noR
10772 72770 N2 NXY NIRY? IPNTIWR DR 0O 73
And the Jews took upon them to do as they had begun, and

as Mordecai had written unto them;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

YWk Wyl eI

“When Israel put ‘we will do’ before ‘we will hear,” a heav-
enly voice went forth: Who revealed to My children this se-
cret that the ministering angels use?” The text cites the
theme in passing as a parallel.
Shabbat 88a:8'n:x n”n naw
N2 AN "YRYY’ "AYYY PN WPTRNY NPT YRN 231 MK
212 PYRAYR YA IXRY AL 1Y 2127 723 N 07 AT PP
— *1127 %P2 Youh 1137 "Wy 0D 723 1aNPR N IDN2” :0ndT
207 OR% DRI 0272 RO 027 MWK YRTR” T YT KY2
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72 i ,mBn’ PRI Yown1 MY — X Y77 *%y2 mend”
YUY PRy MUTRR PRI AX 1YY 0TiP 019 1t men
William Davidson, Vocalized Aramaic (CC-BY-NC)

NnPe N apsn
According to the note, the point is explained at p. 51, and
at p. 159 the difference between the lights of Tohu and the
lights of Tikkun is explained, together with the matter of
abundant light and few vessels.
KEHOT'S NOTE
MNT MTIR 1°2 WA IN2ND VAP Y OWY WK1 °Y 171N 12”002 IRAN]
mn "INR 7772 191183 07937 VI IR 71277 I NPPNT MIIRD
K%Y PPN 90K A9y vaan

17O N1T DY NRT

That discourse asks why the first paragraph of the Shema,
which is Chesed (“And you shall love”), has 42 words, the
number of the Name associated with Gevurah, while the
second paragraph, of Gevurah, corresponds to the Name
Av (72), associated with Chesed; it answers from the Zohar
that the lights “exchanged their places” and the left was in-
cluded in the right.
KEHOT'S NOTE
[5] .(3,2) wrnwn e A (7730 ,2Y) 1anNR12 P”‘?Sﬁ 2”1

PR abw ey

“Dominion and fear are with Him; He makes peace in His
heights.” The Alter Rebbe uses it for the light of bittul from
the Name Mah, which makes peace between opposites.

Job 25:2°2:7173 27X
2PniTn2 0P Y iy 70D Pwna
Dominion and fear are with Him; He maketh peace in His

high places.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Bamidbar Rabbah 12:671:27 1271 72712
KEHOT'S NOTE
21,27 97T AR .2 ,10 21K

9% sy7n XD aN 17Ta

There “beautiful of form” is explained as the shaping of
the limbs according to their proper proportions and
“beautiful of appearance” as the radiance of the face.
KEHOT'S NOTE
797K 2,30 RN

“If you do not know, O fairest among women, go out in the
footsteps of the flock.” The Alter Rebbe refers to his Torah
Ohr discourse on this verse, which explains Rachel’s
twofold beauty.
Song of Songs 1:8°11:’k 0°7°wi 1w
2y TIPTITNN "Y1 IRET 22py2 T27°KS DOWI2 1907 77 YN KoTOR
:0°y117 niaawn
If thou know not, O thou fairest among women, Go thy way
forth by the footsteps of the flock And feed thy kids, beside

the shepherds’tents.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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34

35

36

37

38

n7Ee N e

“And Rachel was beautiful of form and beautiful of ap-
pearance.” The two kinds of beauty become the two stages
of the soul’s rectification, its vessels and its light.

Genesis 29:1717°:1”) N"wx12
(N NEN WEH'DQT nnn L)ﬂﬁj ni’ ﬂ?j’? N
And Leah’s eyes were weak; but Rachel was of beautiful form

and fair to look upon.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

17,00 NPwRA2

“Let us make man in our image, after our likeness.” Man’s
form mirrors the complete and balanced attributes of the
World of Tikkun.

Genesis 1:267172:’X N°wR12

A1Y2 027 D37 1T NN a:p‘;g; IR Ayl D’pB;g RN
PINT0Y RN B3PI YIRGP0I Mnnan oY

And G-d said: ‘Let us make man in our image, after our like-

ness; and let them have dominion over the fish of the sea,

and over the fowl of the air, and over the cattle, and over all

the earth, and over every creeping thing that creepeth upon

the earth.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

“And Moshe spoke to the heads of the tribes of the chil-
dren of Israel.” The Alter Rebbe refers to his earlier dis-
course on this verse for the role of the higher Daas.

Numbers 30:2°3:"2 7272

M WK 1270 17 KD PRI 127 Nind SWRYTOR Twn 1277
And Moses spoke unto the heads of the tribes of the children
of Israel, saying: This is the thing which the L-RD hath
commanded.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

From the Song at the Sea: “Your right hand, Havayah, is
glorious in power; Your right hand, Havayah, shatters the
enemy.” The Alter Rebbe reads the two halves as two direc-
tions of inclusion between right and left.

Exodus 15:6"1:1"0 mnw
20X v¥7n Havayah 717 022 *778) Havayah 3270
Thy right hand, O L-RD, glorious in power, Thy right hand,

O L-RD, dasheth in pieces the enemy.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1225972 "1 925

The Zohar (Beshalach) says that all is included in the right
and depends on the right, and cites “Your right hand,
Havayabh, is glorious in power.” The Alter Rebbe refers to
the Ramaz’s commentary on this passage.

Zohar, Beshalach 13:178-14:190%”p:77>-n"yp:3"> M2w2 7711 100

AND ISRAEL SAW THE GREAT HAND.... R. Hiya said: ‘Here
was the Supernal Hand completed with all its fingers, and
the Left Hand was included-as in its perfect manifestation it
must ever be-in the five fingers of the Right Hand. For we
have been taught that all is included in this Right Hand and

likuteitorah.com/likkutei-torah/matos/7/
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all depends upon it, as it is written, “Thy right hand, O L-rd,
is become glorious in power; thy right hand, O L-rd, hath
dashed in pieces the enemy” (Ibid. 15, 6).’

The Zohar; London, Soncino Press, 1933 (Public Domain)

“Yisro, the priest of Midian, Moshe’s father-in-law, heard
all that G-d had done.” Yisro’s coming and acknowledg-
ment preceded the Giving of the Torah.

Exodus 18:1°:11”> mnw

nwn? DpPR ARy IWRTPD DX nwn Inn TR 1D S ynwn
1077377 PRI NR T RORITTD iy PRI

Now Jethro, the priest of Midian, Moses’father-in-law, heard

of all that G-d had done for Moses, and for Israel His people,

how that the L-RD had brought Israel out of Egypt.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

STINY 190 "NRT AN2% 7Y RN*MIN N2TNN K97

The Zohar explains that the Torah was not given until after
Yisro came and acknowledged, “Now I know that Havayah
is greater than all the gods”; only then was G-d’s glory ex-
alted above and below. The Alter Rebbe sees in this the
subduing of Midian before the Torah’s peace.
Zohar, Yitro 1:8-181”>-’n:’X 130° ,97M17 720
So when that king and that priest acknowledged the Holy
One, blessed be He, and were humbled before Him, He was
exalted above and below, and then, and then only did He
give forth the Torah, as undisputed sovereign over all.’

The Zohar; London, Soncino Press, 1933 (Public Domain)

owa My NX 1200

“Havayah will give strength to His people; Havayah will

bless His people with peace.” The Alter Rebbe reads it of

the Torah, whose blessing is peace, the union of opposites.
Psalms 29:11x™:0”5 0°2°11n

:0i7%3 iny-n§ 712> Havayah 107 iny? 1y Havayah

The L-RD will give strength unto His people; The L-RD will

bless his people with peace.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 4
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43
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“He made darkness His hiding place, His canopy around
Him.” The Alter Rebbe reads the darkness as Keser, the
level hidden above revelation.

Psalms 18:1227:1”> 0°%°11n
:O°PAY 22y DO NJWN AN30 1NI2°I0 N0 TWnTNY?
He made darkness His hiding-place, His pavilion round
about Him; darkness of waters, thick clouds of the skies.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
TWIN 21 MY nean

“He reveals deep things out of darkness and brings the
shadow of death to light.” The Alter Rebbe applies it to the
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hidden Sefiros within Keser that come to revelation in
Chochmabh.

Job 12:22273:27 2%
MA7E TIRY KM qwNIm nipny nran
He uncovereth deep things out of darkness, And bringeth

out to light the shadow of death.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

225,27 27K

44 11R212 X1 MTIPa

The Pardes, in the Gate of the Vowel Points, relates the
vowel points to Chochmah. The Alter Rebbe cites it to ex-
plain why Chochmabh is a “point.”

Pardes Rimmonim 28:6:11”5 0°1117 0712

45 07922 w”nd

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
79,0 yw

46 PR phan Pwns

In the discourse on “Az yashir Yisrael” (Chukas, 62c) a
surrounding light is compared to “lightning flashing” in
one’s mind and comprehension, which is not grasped or
absorbed within it.
KEHOT’'S NOTE
TPTI0Y P72 P72 [3,30] 1P A7T KPR DRAWS W IR 177 Dyh oy
,T MR MR L[7,3] TR0 1IANRY 77T LK LRE] DIYOnT 1Y Iy IRab
.[o] .oy

47 9N 29927 B2 NN 2%PPNR 2T

“And G-d spoke all these words, saying”: the opening of
the Ten Commandments. The Alter Rebbe refers to his ex-
planation of this verse for the image of Chochmah flashing
from Keser’s darkness.

Exodus 20:1°x:’> minw
IMR? AP 071270770 NX 077K 127

And G-d spoke all these words, saying:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

48 NP9°12 1TIpa

In the summary of the first discourse of Re’eh, the yud of

the Name is Chochmah, the bittul above Binah and Daas,

and the upper hei is Binah, contemplation; together these

two are called “a point in its palace” and “two
companions.”

KEHOT'S NOTE

3] .7 (7 ,0°) AR 2™

49 N°07122 R1apn NIRRT

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.(R,29) " n™n
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N°09122 N21pn NRONT

The Tikkunei Zohar says that Imma, the supernal Mother,
“nests in the Throne.” The Alter Rebbe uses it to identify
the “palace” with Binah.
Tikkunei Zohar 23a:10-11X"-":X 3”3 171171 "11pN
DIDINT KIWOM TR DOX°2* .0°137 5y ORI NpN R RIAT RIIIN
NJD °PRT X°0727 XAVO7R 0°12 .1M0WBR IYIT RIVOR D°MINER
77780 N7N32 X°D7152 R1Ip1 1IRDY RAORT .RN7OWT RIP 77°KT D20
RIOK .77170VRI 13PN 17°D0 NP 9593 RNOYINART RTIY PRYY
AR TAR 12N 7377 7172 ANKRT 121K R1IPn ARNN
Constantinople, 1740 (CC-BY-NC)

2?1y Tt 2vn DPhN

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.9%1° n372

°¥"3 1°9n
The same passage calls Chochmah and Binah, the yud and
the upper hei of the Name, “two companions,” as well as
“a point in its palace.”
KEHOT'S NOTE
3] .27 .Rn 2 Ry

0717 DY RYDMT KPP DYW NN N2

The note points to this discourse for the Avira over the
membrane that covers the Mocha Stima’ah; it does not say
what is found there.
KEHOT'S NOTE
.20’y 0N NYT '[57?:'? 772 AR

1% ATt 10 1N M

The Chanukah lamp is placed beside the doorway on the
left, “so that the Chanukah lamp is on the left and the
mezuzah on the right.” The Alter Rebbe refers to his Torah
Ohr discourse on this for the relation of light (or) and air
(avir).
Shabbat 22a:3-4"7-"3:X 273 naw
1 742 ﬂ‘l??; I'I‘IB'!EI? 990K 127 N "OR 27 N 7707 27 MWK
?A2 W TR 71 791 27 MK ORIMYT AR ANTINK °D .An
— e ... 79YY” R2NT 792 v ﬂlgﬁ'h? 0731 :A01° 27 Eird Renn
X277 .172Y N2 nign A XY 2303 11007 XY .10D” (0w
MR 2217 12 YWY 221 AP 132 %Y nivina nivn 1 KRy ,on)
wee 27MN .112030 72 THID AN
William Davidson, Vocalized Aramaic (CC-BY-NC)

95 MmN "1n2ak

“You have captured my heart, my sister, bride.” Another of
the Alter Rebbe’s explanations cited on this subject.
Song of Songs 4:9°0:’7 0°°W1 W
SITRR P3Y TIXD TIYR NOX3 A7 M2 NNK *In2g’
Thou hast ravished my heart, my sister, my bride; Thou hast
ravished my heart with one of thine eyes, With one bead of
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59

thy necklace.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

njel=lgi=Renhl
“Havayah, with Chochmah, founded the earth.” The Alter

Rebbe uses it for Torah studied for its own sake, which
binds the Torah to G-d through Chochmah.
Proverbs 3:19v7:3 “own
:1an2 n?rgry‘ 1293 7IR"70? HTJJHJ il
The L-RD by wisdom founded the earth; By understanding
He established the heavens.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.00 ,10%wn

17239 . . NOPTIR PWP 717972 wrnd

The note points to the Tzemach Tzedek’s discussion there
in connection with this Zohar; it does not say what is found
there.
KEHOT'S NOTE
YRy MYIaw N7MIR AR .2,209 400

7721 QY RPOYDT RNMR PwR 7T

Explaining David’s words “Guard my soul, for I am a chas-
sid,” the Zohar says that David joined the Torah above with
the Holy One, blessed be He. The Alter Rebbe identifies the
Torah above with the supernal Chochmah.

Zohar, Pinchas 30:170-32:1781”yp:27%-y”p:"2 onin ,9mtm 100

59PN 17 %N

The closing verse of the passage of tzitzis: “I am Havayah
your G-d, who brought you out of the land of Egypt.” The
Alter Rebbe refers to his explanation of it for more on
Daas.

Numbers 15:41X71:1”0 92712

DORPRY? 0% N7 018N PIND DINK PNRYIT WK 070K *1 IR
:07P9R *1 IR

I am the L-RD your G-d, who brought you out of the land of

Egypt, to be your G-d: I am the L-RD your G-d.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 5
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“Or let him take hold of My strength, that he may make
peace with Me; peace he shall make with Me.” The Alter
Rebbe reads the doubled phrase as two kinds of peace, in
the household above and in the household below.

Isaiah 27:5:1" \1°yw°
PPy 0iPY *7 0iPY Ay nyna P iR
Or else let him take hold of My strength, That he may make

peace with Me; yea, let him make peace with Me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“...like the tents of Kedar, like the curtains of Shlomo.”
The Alter Rebbe refers to his discussion of this phrase
elsewhere.
Song of Songs 1:5°1:°R 0°°wi 1°W
MY NIy s TR "?f!}g:j 02w Ni1a MR IR TINY
’I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

PARAGRAPH 6

62

63

64

0170 WAN 191 27y pon o PR

“The generation of the Flood have no share in the World to
Come... The people of Sodom have no share in the World
to Come.” The Alter Rebbe cites it to show that their pun-
ishment was judgment without rectification.

Mishnah Sanhedrin 10:3°3: 1°97710 mwn
IR T2 TTRIY PRY X3 0PIYP pYm On? TR PEmd v
maP27 737 .M KDY 7 XY ,0%Y7 0782 M 1T X2 (1 nwRna)
Dy Own DR °7 YEN (R° NPWR12) MRV K37 077 Pon 0a? R
D71¥? 7 0PR] DWm LT D22 00K N YR PIRT 93 %D
WIRY (P DW) MRIY LR2T D17 PPN D7 TN 0170 W X3
.X27 0797 ,0°RLm .Ma 0Piva ooy LTRn NP 0°Rwm 0%y O7e
< TTRAY PR PRY PN IR T 027 1072 1IRiY DaK
The generation of the flood has no portion in the world to
come, nor will they stand at the [last] judgment, as it says,
“[And the L-rd said,] my spirit will not always enter into
judgment with man” (Genesis 6:3), [meaning] there will be
neither judgment nor [my] spirit for them. The generation of
the dispersion have no portion in the world to come, as it
says, “So the L-rd scattered them from there upon the face
of all the earth” (Genesis 11:8): “So the lord scattered them”,
refersto ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

YR . . D170 WAR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.271,17D 1°77110

119 2°yw9 T1aN2

“When the righteous prosper the city rejoices, and when
the wicked perish there is joyful song.” The world benefits
from the downfall of the wicked, though for them it is
judgment without kindness.

Proverbs 11:10:8™ *own
:7137 DOYYI TARD 712 YOYR 0078 M3
When it goeth well with the righteous, the city rejoiceth; And

when the wicked perish, there is joy.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.[5] TR PR Dw .0 R0 D
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“For whom Havayah loves He rebukes, as a father the son
in whom he delights.” Rebuke out of love is Gevurah in-
cluded in Chesed.

Proverbs 3:1227:3 v5wn
111377 127NK 2821 M°21° Havayah 27X 9WR"NX °3
For whom the L-RD loveth He correcteth, Even as a father

the son in whom he delighteth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.20, a0%wn

SND2 DoRwn

“The heavens are My throne, and the earth My footstool.”
The Alter Rebbe refers to his discourse on this verse for
drawing mochin into Z’eir Anpin through the Torah.

Isaiah 66:1°X:1"0 17 yw°

733 Y M3 "IN P31 O PIST) K02 DY T MK 1
SNMIR 0IPR MR

Thus saith the L-RD: The heaven is My throne, and the earth

is My footstool; where is the house that ye may build unto

Me? And where is the place that may be My resting-place?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

13 "NN3

“I have come into My garden, My sister, bride.” Another
discourse the Alter Rebbe cites for the same theme.

Song of Songs 5:1°X:’11 0°7°wi W

*Y27°DY *1y? "NYIK *Hp30y i MR 9D NNK 1Y NK3
:0°797 3170W) AN 0°y7 390K *2P0-0y %1% "nnY

I am come into my garden, my sister, my bride; I have gath-

ered my myrrh with my spice; I have eaten my honeycomb

with my honey; I have drunk my wine with my milk. Eat, O

friends; Drink, yea, drink abundantly, O beloved.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

Rabbi Shimon bar Yochai said: “I am able to exempt the
entire world from judgment from the day I was created un-
til now.” The Alter Rebbe attributes this power to the
mochin he drew down.

Sukkah 45b:4"7:2 1”1 120
0% 23X 9127 01 12 1IN 230 DN MR 21 T IR R
2R°R) ANy 7Y DRI o — PTI T 910 0%iyn 23 nX
12 001 “PRPRY WY T 0RIYT K1Y OPR — ny 232 P
ARio Ty D'?th R723W 09 — Ry nmy
Hezekiah further stated in the name of R. Yirmiyah who said
it in the name of R. Shimon b. Yohai: I am able to exempt the
whole world from judgement from the day that I was born
until now, and Eliezer, my son, were to be with me [we could
exempt it] from the day of the creation of the world to the
present time, and were Yotam the son of Uzziah with us, [we
could exempt it] from the creation of the world to its final
end.
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
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The Midrash on Noach tells that in Rabbi Shimon bar
Yochai’s days the rainbow was not seen, and records his
saying that if there is but one righteous man like Avraham
in the world, it is he. The Alter Rebbe cites it as a parallel to
the Talmud’s statement.

Bereshit Rabbah 35:2°2:17% 127 n°wx12

TR ORI 12 1IPNW 937 1K 79 IR 717107 237 0wa 7PN 00 ..

75N oK ,13°aR DNARD 0OpUTR DOwhwR MinDa ey 9130 oviyn

OXY L1737 "121 RIX PR D@y ORI 7730 90 7121 RIR PR

ORI ,713% 2721 RIN TIOR wnn OXY L1730 212 RIR DR Ty
LRI RIN RI7T 70 ORI LT 2121 RIR IR 10

“G-d said: This is the sign of the covenant that I place be-
tween Me and you, and every living soul that is with you, for
eternal generations” (Genesis 9:12). “G-d said: This is the
sign of the covenant that I place between Me and you...for
eternal generations [ledorot]” - ledorot is written [missing
two vavs], to exclude two generations; the generation of
Hezekiah, and the generation of the members of the Great
Assembly. Rabbi Hizkiya omits the generation of the mem-
bers of the Great Assembly and substitutes the generation of

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
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Rabbi Yochanan says that the rule that colleagues studying
Torah do not stop for prayer applies only to “Rabbi
Shimon bar Yochai and his colleagues, whose Torah is
their occupation.” The Alter Rebbe names this as one rea-
son for his power to nullify judgments.

Shabbat 11ax X naw
KEHOT'S NOTE
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There the Alter Rebbe explains that the souls of the early
tzaddikim, such as Rabbi Shimon bar Yochai, were souls of
Atzilus enclothed in the body itself, while most souls are
called souls of Beriah, Yetzirah and Asiyah.
KEHOT'S NOTE
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Moshe prays after the sin of the spies: “And now, may the
power of Ado-nai be magnified, as You have spoken.” The
magnifying of the divine Name nullifies the judgments.

Numbers 14:171:77 72712
SMR? D127 IR 3T 13 X3PTR 09
And now, I pray Thee, let the power of the L-rd be great, ac-

cording as Thou hast spoken, saying:

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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From Chanah’s prayer: “For Havayah is a G-d of knowl-
edges, and by Him actions are weighed.” The plural de’os
is read as two levels of Daas.

I Samuel 2:33:°2 X 2Xnw

Havayah niy7 %X >3 02°9n PRy K¥? 7723 1723 17210 1299°9K
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Multiply not exceeding proud talk; Let not arrogancy come

out of your mouth; For the L-RD is a G-d of knowledge, And

by Him actions are weighed.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Zohar (Bamidbar) says that when a person arouses
holiness below, peace is made above and below, as it is
written, “let him make peace for Me” above, “peace let
him make for Me” below. This is the text’s own reference.

Zohar, Bamidbar 1:17-2:26772:"2-1"°R 712712 ,97177 7820

Observe this’, he continued. ‘The precepts of the Torah are
exalted essences on high. Whenever a man fulfils one of the
precepts, that precept presents itself, all adorned, before the
Holy One, blessed be He, saying: So-and-so fulfilled me and
I proceed from him. That man, thus, as he roused that pre-
cept below, caused a stirring on high, and brought about
peace on high and below. Of this Scripture says: “Or else let
him take hold of my strength, that he make peace with me;
yea, let him make peace ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

o avow MWy

The Zohar (Vayikra) asks why peace is said twice: “let him
make peace for Me” is that male and female dwell togeth-
er, and “peace let him make for Me” is that the Patriarchs
are blessed. This is the text’s own reference.

Zohar, Vayikra 30:226-31:2361777:877-1"37:"2 R1p™1 ,7717 790
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“Thus shall you bless the children of Israel,” the opening
of the priestly blessing. The Alter Rebbe refers to his ex-
planation of it.
Numbers 6:23272:1 712712
10777 73NK PRIW? °12°NX 15720 713 MR? 11279K) TINRPK 127
’Speak unto Aaron and unto his sons, saying: On this wise ye

shall bless the children of Israel; ye shall say unto them:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“May Havayah lift up His face to you and grant you
peace,” the close of the priestly blessing, discussed in that

likuteitorah.com/likkutei-torah/matos/7/
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explanation.
Numbers 6:267172:1 12712
:0i%% 77 07 777X 11p Havayah Xty
The L-RD lift up His countenance upon thee, and give thee

peace.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“On the eighth day you shall have an assembly,” the verse
of Shemini Atzeres, on which the Alter Rebbe also discuss-
es this theme.

Numbers 29:357177:1”3 72712
Swyn X? 773y NOXPRP3 D7 MmN NEY PRYD 072
On the eighth day ye shall have a solemn assembly: ye shall

do no manner of servile work;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

0°27 2°1 27y 7IN°22
There the Alter Rebbe explains the two levels of Daas: the
higher Daas is drawn from Keser and joins and unites
Chochmah with Binah and Chesed with Gevurah through
Keser’s illumination, while the lower Daas spreads into the
emotive attributes to draw into them the illumination of
Chochmah and Binah.
KEHOT'S NOTE
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Rabbi Alexandri: “Whoever occupies himself with Torah
for its own sake makes peace in the household above and
in the household below, as it is said, ‘let him make peace
for Me; peace let him make for Me.’” This is the teaching
behind the maamar’s two kinds of peace.
Sanhedrin 99b:10-11x">-":2 1% 1°717710
Y X27002 0I2Y DR MY 17IN2 PRI 3 773099K 27 0K
o OiPY Py YR PUT WY MWW Mo DY KPRD: Toyn
,7Ion PYY TPyn PY 1IL7D 132 199K nR 271 77 Ay 0ivw
ToUR) DMWY YLI? ORI 77 ¥ DI 13T DUWRY MR
72 DRI IMRIY L1913 0PIV 22 DY a0 AR N 1nd 027 PN
"By 11787 IR IWRIY ,TPIRIT DX 290 AR 0K M2) TR0
Ranichs
R’ Alexandri said: All who engage in Torah for its own sake
make peace in the household above and in the household
below, as it says “If they would grasp My fortress, they would
make peace for Me, they would make peace for Me.”
(Yeshayahu 27:5) Rav said: it is as if he built the palace
above and below, as it says “And I placed My words into your
mouth, and with the shadow of My hand I covered you, to

plant the heavens and to found the earth...” (Yeshayahu ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Rabbi Mike Feuer,
Jerusalem Anthology (CC-BY)
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The note also points to the Tzemach Tzedek’s Or HaTorah
in connection with this passage of Etz Chaim; it does not
say what is found there.
KEHOT'S NOTE
.2,19 77 R-772 N°WRI2 071K 02 IRT
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The Zohar says that Chochmah holds ko’ach mah, the
power of the Name Mah. The Alter Rebbe uses it for the
complete bittul of Chochmah, in which even the vessel is
nullified.
Zohar III, 34ax ,7> »’m
KEHOT'S NOTE
.A”521 .nPRna TN NRTpn LK, 0m

5”12 902 nWTPN
“And I shall be sanctified among the children of Israel; I

am Havayah who sanctifies you.” The Alter Rebbe refers to
his explanation of this verse.

Leviticus 22:3227%:23 X1p"

:DDYTRR 17X PRI °32 1IN "AYTRI WP DYTNK 1970N X
And ye shall not profane My holy name; but I will be hal-
lowed among the children of Israel: I am the L-RD who hal-

low you,
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

TN 77901 M8¥R 9350
“For a mitzvah is a lamp and the Torah is light.” The
mitzvos are the vessels and the Torah draws down the
light.
Proverbs 6:23375:1 "2wn
709 NINJIN 070 7771 IR TN M N1 03
For the commandment is a lamp, and the teaching is light,
And reproofs of instruction are the way of life;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Zechariah’s vision: “I saw, and behold, a menorah all of
gold, with its bowl on top of it.” The Alter Rebbe refers to
his discourse on this verse.

Zechariah 4:2°2:7 170t
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And he said unto me: ‘What seest thou?’ And I said: ‘I have

seen, and behold a candlestick all of gold, with a bowl upon

the top of it, and its seven lamps thereon; there are seven

pipes, yea, seven, to the lamps, which are upon the top

thereof;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And you shall love Havayah your G-d with all your heart,
and with all your soul, and with all your might.” Here, lov-
ing with all one’s soul is the fruit of the mind ruling the
heart.

Deuteronomy 6:5°77:"1 0°127
STTRR22 TUDI22N 723577222 TRK 1 NX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“To You, Havayah, I lift up my soul.” The soul lifted wholly
to G-d is the heart subdued to the mind.
Psalms 25:1°K:71”2 0°%°71n
KX WD TOX NT?
[A Psalm] of David. Unto Thee, O L-RD, do I lift up my soul.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“I have put My words in your mouth, and in the shadow of
My hand I have covered you.” The Alter Rebbe cites it for
Torah study, which draws G-d’s light into the person.

Isaiah 51:1610:X"117°yWw°

KDY PN TOR) DY Yui? T3 T ¥; T2 13T DYN)
RTRY 11737

And I have put My words in thy mouth, And have covered

thee in the shadow of My hand, That I may plant the heav-

ens, And lay the foundations of the earth, And say unto Zion:

‘Thou art My people.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“To distinguish between the impure and the pure, and be-
tween the living thing that may be eaten and the living
thing that may not be eaten.” The Torah’s power to distin-
guish is its power to refine the attributes.
Leviticus 11:4711:R”> Rp7
X% WX MO0 PR NPIRIT M0 P YT PR K0T 12 PTI0Y
:22KN
to make a difference between the unclean and the clean, and
between the living thing that may be eaten and the living
thing that may not be eaten.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“...to execute the vengeance of Havayah on Midian.” The
Alter Rebbe explains why this vengeance bears the Name
Havayah.
Numbers 31:3'2:X"? 12722
1772729 P17 RIED DOWIX DINNN WP KD DTN YR 73T
772 NP3 NN
And Moses spoke unto the people, saying: ‘Arm ye men from
among you for the war, that they may go against Midian, to

execute the L-RD’S vengeance on Midian.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Avenge the vengeance of the children of Israel against the
Midianites; afterward you shall be gathered to your
people.” Moshe’s passing was made to wait for this war.
Numbers 31:2°2:87% 72712
Y7OR ORD N 073270 DR PRI *32 Npl Op)
'Avenge the children of Israel of the Midianites; afterward
shalt thou be gathered unto thy people.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“Go up to this mountain of Avarim and see the land.” It
had already been decreed that Moshe would die there, yet
the decree waited for the war with Midian.
Numbers 27:1227:173 72712
WK PIRTNN XV MD DM TR 728 PRI N TN
(2R °127 °AN)
And the L-RD said unto Moses: ‘Get thee up into this moun-
tain of Abarim, and behold the land which I have given unto
the children of Israel.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Targum renders the verse: “for there, in his inheri-
tance, Moshe, the great scribe of Israel, is buried.” The
lawgiver (mechokek) is thus Moshe.
Onkelos Deuteronomy 33:21x72:3*% 0°127 %y 021K DN
PRI X271 X190 AW APAIONK 120 K APOT RONTR2 220K
PR DY NI 729 7 0T 1A XY W12 991 PRI XM PP
Sifsei Chachomim Chumash, Metsudah Publications, 2009 (CC-BY-NC)
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Moshe’s blessing of Gad: “He saw the first portion for him-
self, for there the portion of the lawgiver is hidden.” The

likuteitorah.com/likkutei-torah/matos/7/
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Alter Rebbe reads reishis as Chochmah and the lawgiver
as Moshe.
Deuteronomy 33:21x72:3"% 0127
NRTE DY CWRY RDN MDY pphm nRbn owtd i nwRy R
2X7 -0y vuswm ny Havayah
And he chose a first part for himself, For there a portion of a
ruler was reserved; And there came the heads of the people,
He executed the righteousness of the L-RD, And His ordi-
nances with Israel. .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The Zohar (Raya Mehemna, Mishpatim) recalls the teach-
ing that “fifty gates of Binah were given to Moshe, less
one.” The Alter Rebbe cites it for Moshe’s attainment of
Binah.

Rosh Hashanah 21b2a ®”5 11w wRA

Zohar I1, 115aR ,Jvup 27m
KEHOT'S NOTE
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From the Song of the Well: “The well that princes dug...
with the lawgiver, with their staffs.” The Alter Rebbe refers
to his discourse on this verse for the meaning of
mechokek.

Numbers 21:187°:8”2 7272

:TII0N TR DOIYYRI PPTRI BYT 2T N2 D T2 N3
The well, which the princes digged, Which the nobles of the
people delved, With the sceptre, and with their staves. And

from the wilderness to Mattanah;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There the Alter Rebbe explains, from Etz Chaim, the
tzelem: the intellectual soul that joins the G-dly soul with
the animal soul in order to refine it.
KEHOT’'S NOTE
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“If you walk in My statutes and keep My commandments.”
The Alter Rebbe refers to his discourse on this verse,
which begins “It is explained in Etz Chaim.”
Leviticus 26:372:772 RIp™
:ONR ONPRYY MYA NIZNTNRY 1970 "NpnaoR
If ye walk in My statutes, and keep My commandments, and

do them;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“The days of our years are seventy years, and if with
strength, eighty years.” The Alter Rebbe applies the seven-
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ty years both to a lifetime’s refinement of the animal soul
and to the exile after the First Temple.
Psalms 90:10:% 0°%°11n
Py DI MY DY NN2 0N MY DYV 003 wniww
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The days of our years are threescore years and ten, Or even
by reason of strength fourscore years; Yet is their pride but
travail and vanity; For it is speedily gone, and we fly away.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note points to a talk of the Rebbe in connection with
Moshe as the Yesod of Abba; it does not say what is found
there.
KEHOT’'S NOTE
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“Havayah will bless His people with peace.” The Torah’s

peace comes as an arousal from above, prepared by
Yisro’s submission below.
Psalms 29:11x”:0”> 0°9°11n
:0¥9%3 iny"nKk 712 Havayah 17° iny? 1y Havayah
The L-RD will give strength unto His people; The L-RD will

bless his people with peace.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“Yisro, the priest of Midian, Moshe’s father-in-law, heard.”

The Alter Rebbe refers to the Ramaz’s commentary on the
Zohar on this verse.
Exodus 18:1°X:n™ mnw
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Now Jethro, the priest of Midian, Moses’father-in-law, heard

of all that G-d had done for Moses, and for Israel His people,

how that the L-RD had brought Israel out of Egypt.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“A thousand from each tribe, from all the tribes of Israel,
you shall send to the army.” Every tribe had a part in this
war.
Numbers 31:4'7:877 712722
X287 17U DX nivn Yo7 mon? AN myn? Ay
Of every tribe a thousand, throughout all the tribes of Israel,

shall ye send to the war.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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After Yehoshua’s death Israel asked who should go up first
against the Canaanites, and G-d answered, “Yehudah shall

likuteitorah.com/likkutei-torah/matos/7/
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go up.” From then on the tribes fought separately.
Judges 1:2°2:% Dvmw
£722 YIRS *NNY M M7 AT T N
And L-RD said: ‘Judah shall go up; behold, I have delivered

the land into his hand.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Those encamped to the east, toward the sunrise: the ban-
ner of the camp of Yehudah.” The camps of Israel were
arranged around the Mishkan.
Numbers 2:3%:2 92713
AT 2237 X DOXIE? AT MM 3T AT M M
:27PRY712 1IN
Now those that pitch on the east side toward the sunrising
shall be they of the standard of the camp of Judah, accord-
ing to their hosts; the prince of the children of Judah being
Nahshon the son of Amminadab,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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“The banner of the camp of Reuven to the south.” Another
of the four camps around the Mishkan.

Numbers 2:107:2 72713
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On the south side shall be the standard of the camp of

Reuben according to their hosts; the prince of the children

of Reuben being Elizur the son of Shedeur,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1371 11°p0N W)

“We will sing for joy in Your salvation, and in the Name of
our G-d we will raise our banners.” The Alter Rebbe ties
the banners of all the camps to the Name of G-d that unites
them.

Psalms 20:6":’> 0°2°11n
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We will shout for joy in thy victory, And in the name of our
G-d we will set up our standards; The L-RD fulfil all thy
petitions.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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According to the note, the end of this maamar, from “In
the Name of our G-d we will raise our banners,” is quoted
there.
KEHOT'S NOTE
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According to the note, a gloss printed there belongs to the
end of this maamar.
KEHOT'S NOTE
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“Let him make peace for Me; peace let him make for Me.”
The maamar ends with the verse of the two kinds of peace,
the source of Israel’s inter-inclusion.
Isaiah 27:5°7:1"2 1oyw°
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Or else let him take hold of My strength, That he may make

peace with Me; yea, let him make peace with Me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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