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“Arm from among you”

Midian, whose name means strife, is baseless hatred: the force of
division, the direct opposite of the Name Havayah, in which even
opposites become one. The war against it is “the vengeance of
Havayah,” and it is won only through the two kinds of peace that
the Torah makes, above and below, in the worlds and in the soul,

until all Israel is one, “as one man.”
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THE BIG IDEA

Midian, whose name means strife, is baseless hatred: the force of division, the di-
rect opposite of the Name Havayah, in which even opposites become one. The war
against it is “the vengeance of Havayah,” and it is won only through the two kinds
of peace that the Torah makes, above and below, in the worlds and in the soul, until

all Israel is one, “as one man.”

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar asks why Moshe says hechaltzu, which addresses everyone, why the war is “the vengeance
of Havayah,” and why the verse says “for all the tribes.” Midian is the kelipah of strife, baseless hatred,
for which the Second Temple was destroyed; because it is not plain evil and people justify it, its exile
lasts far longer than the seventy years that repaired the seven evil traits of the First Temple. It opposes
the Name Havayah, which is “One”: in it opposites unite. The yud (contraction, Chochmah) and the hei
(expansion, Binah) are joined by the tip of the yud, a light from above both, drawn down through the
Torah: peace in the household above. The vav and the final hei are joined when the left is included in
the right, severity serving kindness, as in the Torah’s punishments and its exacting details: peace in
the household below. In the soul these are the mind ruling the heart, and the refinement of the animal
soul’s emotions into the G-dly soul’s. So every Jew must fight Midian within himself, and only the unity

of all, through Moshe, brings the light of “the wholeness of all” over Midian.
OUTLINE

1 The questions 7

Why hechaltzu, why “the vengeance of Havayah,” and why “for all the tribes.” Midian is the opposite of the
Name Havayah; its kelipah was subdued through Yisro before the Giving of the Torah, and the Torah makes
peace in the household above and the household below.

2 Baseless hatred and the long exile 12-4

The First Temple fell for sins rooted in the seven evil traits, the seven nations, which were repaired in sev-
enty years; the Second fell for baseless hatred, the strife of Midian, which opposes divine oneness. Because
it is hidden and self-justified, like fine waste or a doubtful law, its refinement takes far longer.
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The yud, the hei and the tip of the yud 15-6

Creation from nothing required a tzimtzum, the point of the yud, before the expansion of the hei. These
opposites, Chochmah and Binah, are joined by the tip of the yud, a light from above both, which is drawn
down through Torah study: peace in the household above, and the reason the Torah is called “peace.”

The left included in the right 17-9

The six attributes, the vav of the Name, have evil counterparts nourished from the left line. The remedy is
to include the left in the right, as in the Torah’s punishments, which repair the sinner, and in its exacting
details, Gevuros that serve kindness: peace in the household below.

Brain and heart 110-16
In the soul, Chochmah in the brain (water) gives lasting nullification of will and humility, and Binah in

the heart (fire) gives burning love. The mind must rule the heart, running must lead to returning, and

Torah study, drawing down awill above reason, unites them, so that love becomes self-giving.

The two souls 17-19
The emotions of the animal soul, the left, must be refined until they are absorbed into those of the G-dly

soul, the right, even turning the evil inclination to love of G-d. This comes through Daas drawn by the

Torah, and through the mitzvos, especially charity, which make peace above between giver and receiver.

The answers 120-24

The war is “the vengeance of Havayah” because division opposes the Name of unity; hechaltzu because
every person must fight it within; “for all the tribes” because unity below draws light from the root of the
tribes above. Through Moshe, the source of unity, the soldiers became “all of them matched” and so pre-

vailed over Midian.

KEY CONCEPTS

Baseless hatred (sinas chinam) 0ir nxiw

Hatred without cause, the sin for which the Second Temple
was destroyed. The maamar identifies it with Midian
(madon, “strife”): not complete evil, yet the source of evil
and the opposite of divine oneness; because people justify
it to themselves, they hardly repent of it, and so its exile is
long.

The household above and the household

below vn 2w R¥91D1 19yn PWw K900

The two realms in which Torah study “makes peace.”
Above: the union of the yud and the hei, Chochmah and
Binah, which in the soul are mind and heart. Below: the
union of the vav and the final hei, the left included in the
right, which in the soul is the animal soul refined into the
G-dly soul.
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The tip of the yud 771> 7w 121p

The small point above the letter yud, standing for a level
above Chochmah, Keser, which joins the yud and the hei,
opposites that cannot unite on their own. In the soul it is
the will above reason, which Torah study draws down.

The left included in the right x1°1°2 %°93n8 KoRHW

The Zohar's phrase for severity included in kindness and
serving it. It is the foundation of the Torah, seen in its
punishments, which repair the sinner, and in its exacting
details; in the soul, it is the refinement of the animal soul’s
emotions into those of the G-dly soul.

Running and returning (ratzo vashov) 2171 X13¥9

The heart’s fiery yearning toward G-d, and the return to
settled service. The mind must rule the heart, so that the
running leads to returning and humility outweighs
enthusiasm.



The wholeness of all x5157 XN oY

G-d as including everything, called “All,” whose light rests
where there is inter-inclusion below. It is far above the
root of Midian, and so unity puts Israel “over” Midian.
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SECTION 1 - 11

The questions
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“Arm from among you (hechaltzu me’itchem),” etc. We need to understand this, for it should have
said yechaltzu (“let [men] be armed”): hechaltzu (“arm yourselves”) implies all of you, and since it
says “from among you,” that is, some of you, “a thousand per tribe,” then it should have said
yechaltzu.
The maamar opens with Moshe’s command to prepare for the war against Midian. The form hechaltzu is an
order addressed to everyone, yet the verse goes on to say “from among you,” and the next verse limits the

force to a thousand from each tribe; for a draft of only some of the men, the Torah should have said
yechaltzu, “let men be armed.”
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Also, what is [meant by| “the vengeance of Havayah upon Midian”? And also, what is [meant by]
“for all the tribes (lechol matos)”? It should have said “from all the tribes (mikol matos).” However,
the level of Midian stands directly opposite the level of the Name Havayah;
Two more questions: why is this war called “the vengeance of Havayah,” and why does the next verse say “for
all the tribes” rather than “from all the tribes,” as one would expect when only some are taken? The answer

begins from a principle the maamar will explain at length: Midian is the direct opposite of the Name
Havayah.
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and therefore, before the Giving of the Torah, there had to be the subduing of the kelipah (husk) of
Midian through Yisro, the priest of Midian, who said, “Now I know,” etc. (as is written in the Zohar
at the beginning of Parshas Yisro, 67b).
Because Midian opposes the Name, its kelipah, the concealing force behind it, had to be subdued before the
Torah could be given. This happened when Yisro, Midian’s own priest, came and acknowledged, “Now I

know that Havayah is greater than all the gods”; the Zohar says that only after this was G-d’s glory exalted
above and below, and the Torah given.
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The matter is along the lines of what our Sages, of blessed memory, said: at the time of the Giving
of the Torah all the nations gathered, etc., until all of them opened [their mouths] and said,
“Havayah will give strength to His people; Havayah will bless His people with peace.” And as our
Sages, of blessed memory, said: one who occupies himself with Torah makes peace in the house-
hold above and in the household below.
The Talmud relates that when the Torah was given, the kings of the nations gathered in alarm at the tumult,
until they learned its cause and declared, “Havayah will bless His people with peace.” The Torah is bound up

with peace: the Sages say that one who occupies himself with Torah makes peace in two realms, “the house-
hold above” and “the household below,” and these two kinds of peace are the subject of the maamar.

SECTION 2 - 12-4

Baseless hatred and the long exile
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To understand these two [kinds of| peace, it must be said: concerning the destruction of the First
Temple, our Sages, of blessed memory, said that the Holy One, blessed be He, overlooked idolatry,
forbidden relations and bloodshed, but did not overlook the neglect of Torah; and the destruction
of the Second Temple came only because of the sin of baseless hatred alone.
To explain the two kinds of peace, the Alter Rebbe compares the two destructions. Of the First Temple, the
Sages say that G-d overlooked even idolatry, forbidden relations and bloodshed, and what He did not over-

look was the neglect of Torah; the Second Temple, whose generation engaged in Torah and mitzvos, was de-
stroyed only for baseless hatred.
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If so, why is the exile now so long, that the Holy Temple has lain destroyed for more than seventeen
hundred years? While the Babylonian exile, which came because of the grave sins mentioned

above, was nevertheless only seventy years.

If the First Temple’s sins were the gravest, why has the present exile, which followed the destruction of the
Second Temple, lasted more than seventeen hundred years, while the Babylonian exile after the First Temple
lasted only seventy? The figure reflects the Alter Rebbe’s own time.
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But the explanation is this: concerning the seven nations that were in the land when our fathers
came into the land, the Canaanite and the Hittite, etc., it is said, “And it shall be that those of them

whom you leave remaining...,” etc.; for they were the seven evil emotive attributes (middos).

The answer begins with the seven nations of Canaan. The Torah warns that any of them left in the land would
trouble Israel; the Alter Rebbe explains that, in their spiritual root, the seven nations are the seven evil emo-
tive attributes, the counterparts of the seven holy ones.
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Therefore, when Israel sinned then, in [the time of] the First Temple, and these seven evil attributes

grew strong in them because they had left [some| of them [remaining], as it is written

Because Israel did not drive these nations out completely, the evil traits that they embody gained strength in
the people during the First Temple period.
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(in Judges, chapters 1 and 2), “And you shall make no covenant...,” etc., “but you have not listened

to My voice,” etc.; and because of them they stumbled into the grave sins mentioned above.

The book of Judges records that the people made covenants with the inhabitants of the land and did not heed
G-d’s voice, and were told that those nations would become a snare to them. Through these traits Israel came
to the grave sins of the First Temple period.
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Therefore the Babylonian exile was seventy years, for through it the seven attributes mentioned
above were rectified: ten years for each attribute, since each one is composed of ten.

The seventy years of the Babylonian exile rectified those seven traits. Each attribute is composed of all ten

aspects, so seven attributes times ten gives seventy years.
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In the Second Temple, however, the sin was not in the evil attributes themselves but in baseless ha-
tred; and this is the kelipah of Midian, which is not counted among the seven nations mentioned

above, and is not complete evil like evil lusts, etc., [such as] adultery.

The sin of the Second Temple was of another kind: baseless hatred, which the Alter Rebbe identifies with the
kelipah of Midian. Midian is not one of the seven nations, and its trait is not outright evil, like lust.
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Rather, [it is] baseless hatred, for this is the meaning of the word Midian: quarrel and strife
(madon). And this trait, although it is not complete evil, is nevertheless the source from which evil

comes into being; and it is also the opposite of divine holiness (and see the Zohar, Vayikra, 16b),

The name Midian is read as madon, “strife.” Baseless hatred is not complete evil in itself, yet it is the root
from which evil comes, and it stands against holiness; the passage of the Zohar cited here expounds “a

grumbler separates” as one who separates the unity above.
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which is precisely the quality of oneness and inter-inclusion, which is the foundation of the whole

Torah, as Hillel the Elder said, “What is hateful to you...,” etc., “and the rest is its explanation.”

Holiness is oneness and the inclusion of each part in the others. When a would-be convert asked Hillel to
teach him the whole Torah briefly, he answered, “What is hateful to you, do not do to your fellow,” and called
the rest its commentary: love between people, the opposite of baseless hatred, is the Torah’s foundation.
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And this is because so it is above: “Havayah is One”: the quality of oneness and inter-inclusion,
“He and His vessels (ihu vegarmohi) are one,” etc., “He is the Knower and He is the Knowledge.”
For the meaning of “One” is not His being and essence, may He be blessed, which is called “Singu-
lar” (Yachid);

This mirrors what is above: the Name Havayah is called “One”; the Tikkunei Zohar says that in Atzilus “He

and His vessels are one”; and the Rambam says that G-d is the Knower and is Himself the Knowledge. The
word “One” here does not describe G-d’s essence in itself, for which the fitting word is “Singular” (Yachid).
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rather, the meaning of “One” is: One in the seven heavens and the earth, which above are the seven
attributes, all of which are nullified and included in the One. And therefore the level of Midian, and

“a grumbler separates,” is what opposes the Name Havayah,

Rather, “One” means unity within multiplicity: G-d is One in the seven heavens and the earth, which above
correspond to the seven emotive attributes, all nullified and included in the One. Midian, the “grumbler who

separates,” is the force of division, and so it opposes the Name Havayah directly.
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which is One, in that even all the attributes and the opposites all become united and nullified in the
light of Havayah, etc. And therefore this exile, which is the rectification and refinement of baseless

hatred, lasts a much longer time.

In the light of the Name Havayah even opposite attributes unite and are nullified. Baseless hatred is the op-
posite of that unity, and so the exile whose task is to refine it lasts much longer.
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And this is what our Sages, of blessed memory, said: “The earlier ones, whose sin was revealed, had
their end revealed,” etc. That is: their sin was revealed, for it was complete evil; therefore they did
teshuvah (returned) for it at once.

The Talmud contrasts the two Temples: the sins of the First were open, so the end of its exile was revealed in

advance; those of the Second were not, so its end is hidden. The Alter Rebbe reads “revealed” as “plainly

evil”: because the First Temple’s sins were obviously evil, the people returned from them at once.
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Whereas the later ones, whose sin was not revealed, that is, the matter of baseless hatred, about
which each person deludes himself that it is not a complete sin: therefore their end was not re-

vealed, because people do not regret it so much

Baseless hatred is a hidden sin, since each person persuades himself that it is not really wrong. Because
people hardly regret it, they do not truly return from it, and so the end of this exile is not revealed.
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(as Rabbeinu Yonah writes along these lines at the beginning of the first chapter of Berachos: that
this is why the guilt-offering is two sela’im and the sin-offering is worth a danka, for since the guilt-

offering comes for a doubtful sin, one does not regret it so much, etc.; see there). Or

The parenthesis brings a parallel from Rabbeinu Yonah: the guilt-offering brought for a doubtful sin must
be worth at least two sela’im, far more than the sin-offering for a certain sin, which may be worth a danka,
because one who is unsure he sinned feels little remorse. The sentence then goes on to a second
explanation.
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as, by way of analogy, sorting out fine refuse takes more time than coarse refuse, which is recogniz-

able to all as refuse.

A second explanation, by analogy: coarse waste is easy to see and remove, while fine waste mixed into the
grain takes longer to sort out.
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So too with laws in the Gemara: there is no need for study [to know] that the raven is forbidden and
the dove permitted; but to clarify doubtful laws, where the prohibition is not evident, requires ef-

fort and much more time in debate and study, after which one recognizes

So too in halachah: clear-cut cases, like the raven being forbidden and the dove permitted, need no study,

but doubtful cases need long analysis and debate before one can conclude that something is forbidden.
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that it is forbidden. So too the rectification and refinement of the sin of baseless hatred: because it
is not considered so much as complete evil in a person’s eyes, since he imagines that he hates the

other with justice, therefore it needs a long time.

Baseless hatred is the “fine waste” and the “doubtful law”: a person who hates another imagines that his ha-

tred is justified, so he does not see it as evil. Rectifying and refining such a sin therefore takes a long time.
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But to understand somewhat the gravity of this matter of baseless hatred, how it is the very oppo-
site of the Name Havayah: the explanation is that the Name Havayah is so called because it brings
into being (mehaveh) from nothing (ayin) to something (yesh).

The maamar now turns to why baseless hatred is so grave: it is the direct opposite of the Name Havayah.
That Name is so called because it brings things into being (mehaveh) from nothing to something, and the
following paragraphs show how its letters express unity.

SECTION 3 - 15-6

The yud, the hei and the tip of the yud
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Now, the question is well known: why is the coming into being called “from nothing to something”?
On the contrary, He, may He be blessed, is the true Something (Yesh), and “all before Him is con-

sidered as nothing,” truly nothing and naught.

A well-known question: why is creation called “from nothing to something”? G-d is the true existence, and
before Him all of creation counts as nothing, so the order should seemingly be reversed.
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But the explanation is this: the Infinite One (Ein Sof), blessed be He, is as His name; He has no be-
ginning, etc. Therefore, when there was to be a drawing forth of the light to bring into being creat-
ed beings that have limits, this could not be through a chain of descent (hishtalshelus) of cause and
effect, for if so, everything would have been without limit;

The answer: Ein Sof, “without end,” is as its name says, without end and without beginning. Had created be-
ings come from Him through a gradual chain of cause and effect, they would be unlimited like their cause.
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rather, there had to be a tremendous tzimtzum (contraction) at the outset, so that the revelation
would be only a contracted illumination, in order that this illumination could then be the source
and root for the coming into being of worlds that have limits, and that they not be nullified out of
existence.

So there first had to be a great tzimtzum, a contraction and concealment, leaving only a limited illumina-
tion. Only such a limited light can be the source of finite worlds that do not dissolve back into their source.
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And this is the meaning of the yud of the Name Havayah: it is the level of tzimtzum, “He made
darkness His hiding place,” only the revelation of a point, “and His arrow shall go forth like light-
ning,” etc.

The yud, the first letter of the Name Havayah, is a mere point: it stands for that tzimtzum, “He made dark-

ness His hiding place,” and for the single point of light that flashes out of it “like lightning.”
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After the yud there extends the level of the hei, which has length and breadth; this is the level of the
light that encompasses all worlds (sovev kol almin) and the light that fills all worlds (memalei kol
almin), upward without end and downward without limit, all of which extends after the level of the
yud.

After the yud comes the hei, a letter with length and breadth, standing for the expansion of the light: both

the light that encompasses the worlds and the light that fills them, extending without end above and below.
All this expansion follows from the contracted point of the yud.
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Therefore creation is called “something from nothing” (yesh me’ayin): for the source of the com-
ing into being of the something is through that which is “nothing” and “considered as nothing” rel-
ative to His being and essence, which is above this tzimtzum. And see what is written in the dis-

course beginning “And Israel saw.”

Creation is called “something from nothing” because its source is the contracted illumination left after the
tzimtzum, which, compared with G-d’s essence above the tzimtzum, is as nothing. The text refers to another
discourse for more on this.
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And this is what our Sages, of blessed memory, said: “As in the creation of the world: first
darkness”; this is the level of the tzimtzum (and see the Zohar, Parshas Balak) (page 191), which ex-
plains “I am black” as the level of the yud, which has no white in it; “and afterwards light”; this is

the level of the expansion.

The Talmud says the order of creation was “first darkness, then light.” The Alter Rebbe reads the darkness as
the tzimtzum, the yud, which the Zohar on Balak, expounding “I am black,” describes as having no white in
it; the light that follows is the expansion.
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Now, the tzimtzum and the expansion are two opposite qualities, and there must be an intermedi-

ary to join these two opposites;

Contraction and expansion are opposites, and two opposites cannot join by themselves. Something must
mediate between them.
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and this is through a level that is above both of them, namely, a drawing forth from the Infinite
Light (Or Ein Sof), blessed be He, before Whom “darkness is as light”; for darkness and light apply
only to the levels and degrees of the creation of the world,

The mediator must come from a level above both: the Infinite Light as it is in itself, before which, as the
Psalm says, “darkness is as light.” The very distinction between darkness and light belongs only to the order
of creation.
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but before the world was created these levels do not apply. And through a drawing forth from this
level there can be a bond and joining between the two opposites, so that Chochmah (wisdom) and

Binah (understanding), which are the yud and the hei, become

Before creation such distinctions do not exist, so a light drawn from that level can bind opposites together.
Chochmah and Binah, the yud and the hei of the Name, are such a pair of opposites.
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“two companions who never part,” although in essence they are two opposites and are called
“nothing” and “something.” Nevertheless, through a drawing forth from the Infinite Light, blessed
be He, which is above both levels, they are included in each other and become one. And this draw-
ing forth is alluded to in the tip of the yud,

Chochmah, the first flash of insight, is called “nothing” (ayin), and Binah, the developed grasp of it, “some-
thing” (yesh); yet the Zohar calls them “two companions who never part.” They are united only through a
light from above both, alluded to in the small tip at the top of the yud.
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which is far above the level of the yud; and through it the yud spreads out and joins with the hei. As
is explained in the Pardes, the yud has three tips; from the lower tip the hei extends, and in the

lower tip there is the quality of the upper tip.

The tip of the yud stands above the yud itself, and through it the yud spreads into the hei. As the Pardes ex-
plains, the yud has three tips; the hei extends from the lowest one, and the lower tip holds something of the

upper one, so the power to join comes from above.
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It follows that the yud’s spreading out and extending into the hei comes about through the tip of

the yud, which is far above the essential level of the yud; and it is this that joins the yud with the hei.

So the yud reaches into the hei not by its own power but through its tip, which is higher than the yud itself.
The joining of Chochmah and Binah comes from a level above both of them.
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(And see what is written on this at length on [the verse| “Go forth (Lech lecha)”; and see the Zohar,
Parshas Vayikra) (pages 10b and 11b), and the Mikdash Melech there, in the name of Rabbi Chaim
Vital, that the lower tip is Daas (knowledge);

The parenthesis gathers further sources. The Zohar on Vayikra describes the three tips of the yud, and the
Mikdash Melech, a commentary on the Zohar, reports in the name of Rabbi Chaim Vital that the lower tip is

Daas, the faculty that connects.
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that is, that Daas is what joins Chochmah and Binah. And see the Zohar HaRakia at the beginning of
Parshas Bereishis, on “The letter tzaddi entered,” etc.; see there. And in the Zohar, Parshas Acharei
(page 77b), on

Daas joins Chochmah and Binah, as the lower tip links the yud with the hei. The text also points to the Zohar

HaRakia on the Zohar’s account of the letters coming before G-d at creation, the tzaddi among them, and to
the Zohar on Acharei Mos.
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“but their union depends on the mazal,” etc.; and in Sefer Hadras Melech (section 115), in the
name of the Likkutei Torah of the Arizal; and in Pri Etz Chaim (Sha’ar HaBerachos, chapter 3), on
[the verse] “and Your path is in the great waters”; and further in Sefer Hadras Melech (beginning of

section 156).

There the Zohar says that the union of the yud with the upper hei does not depend on Chesed but on the
mazal, a level above them both, and so they never part. The list continues with Hadras Melech, quoting the
Arizal’s Likkutei Torah, and Pri Etz Chaim on the verse “and Your path is in the great waters.”
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And see further in the Pardes, in Erchei HaKinuyim, the entry “Kotz” (tip). And this is the meaning

of [the saying] that one who occupies himself with Torah makes peace in the household above: for

The last reference is the entry “Kotz” (tip) in Erchei HaKinuyim, the lexicon of Kabbalistic terms in the

Pardes. The maamar then returns to the Sages’ saying that Torah study makes peace in the household above.
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that which causes this flow from the essence of the Infinite One, blessed be He, to join the yud and
hei comes about through the Torah. And this is [the meaning of] “Or let him take hold of My
strength, that he may make peace for Me”: peace for Me, literally,

What draws a flow from G-d’s essence to join the yud and the hei is the Torah. Isaiah’s words are read as “he
makes peace for Me,” within G-d’s own Name.
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that is, in the yud and hei of the Name Havayah. The reason is that “the Torah comes forth from
Chochmah,” and our Sages, of blessed memory, said, “Whoever reads and studies, the Holy One,
blessed be He, reads and studies opposite him.” If so, he draws [it] down so that the Holy One,
blessed be He, who is the essence of the Infinite One, blessed be He, is drawn down and clothed in
the Torah, which “comes forth from Chochmah.”

“For Me” means between the yud and the hei of the Name Havayah, that is, Chochmah and Binah. The Torah

comes from Chochmah, and when a person studies, the Holy One “studies opposite him,” so the essence of
the Infinite One is drawn into the Torah.
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And this is [the meaning of] one who occupies himself with Torah lishmah: for its sake, for the sake
of the Torah itself; and also lishmah: I’shem hei, “for the sake of the hei,” since through this the
joining of the letters yud and hei is accomplished.

This explains Torah study lishmah, “for its sake.” Plainly it means for the sake of the Torah itself; the Alter

Rebbe also divides the word as I’shem hei, “for the sake of the hei,” since such study unites the yud with the
hei.
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Therefore the Torah is called “peace” (for through it the level and degree of the upper tip is drawn
down, etc.; for “the Torah comes forth from Chochmah,” and its root and source is from a level
above Chochmabh; for the 613 commandments of the Torah together with the seven command-
ments of the Rabbis are the level of Keser (the Crown), the 620 pillars of light;

This is why the Torah is called “peace.” Its root is above Chochmah, in Keser: the 613 commandments of the

Torah and the seven rabbinic ones total 620, the numerical value of 1n> (Keser), and they are called the “620

pillars of light.”
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and as a pillar joins the roof with the ground, so through this the joining of the yud and hei is ac-
complished, so that the flow is drawn down and spreads below as well, etc. And see what is written
in the discourse beginning “After Havayah your G-d shall you walk,” on “and to His voice shall you
listen,” and what is written in the discourse beginning “On the day of Shemini Atzeres” on the mat-
ter of “Or let him take hold of My strength, that he may make peace for Me,” etc.):

As a pillar connects the roof with the ground, the mitzvos join the yud and the hei and carry the flow down

below. The parenthesis closes with references to two other discourses on this theme.

SECTION 4 - 17-9

The left included in the right
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2. The matter of peace in the household below is in the letters vav and hei of the Name. For it is
written, “Yours, Havayah, are the greatness and the might,” etc., which are six supernal attributes;

and this is the level of the vav of the Name Havayah.

Section 2 turns to peace in the household below, which concerns the vav and the final hei of the Name. The

£}

verse “Yours, Havayah, are the greatness and the might...” names six attributes, the six emotive Sefiros,

which correspond to the vav, whose numerical value is six.
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Now, opposite this there are also seven evil attributes, and the source and root of their nurture is
from the left line of holiness; as is written in the Zohar, there is a right and there is a left above, on
the side of holiness; and from the left line the nurture of the external forces descends and is drawn.

Opposite the holy attributes stand seven evil ones. Their nourishment comes ultimately from the left line,

the side of Gevurah within holiness; as the Zohar says, there is a right and a left above, on the side of holi-

ness, and from the left the external forces draw their life.
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And just as the River of Fire (Nehar Dinur) issues from the sweat of the Chayos, so Gehinnom came
into being from the dross of the Gevuros (and see what is written on this matter in Parshas Chukas,
on “This is the statute of the Torah,” etc.).

The Talmud says the river of fire issues from the sweat of the Chayos, the holy beings of the divine chariot. In
the same way, Gehinnom came into being from the “dross” of the Gevuros, the forces of severity.
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Therefore the rectification for this is that there must be “the left included in the right”; and the
whole Torah rests on this foundation. As is written in the Zohar at the beginning of Parshas Korach,
from this came the sin of Korach, who did not want the left to be included in the right, etc.; and this
is the opposite of the foundation of the Torah.

The remedy is that the left be included in the right, Gevurah tempered by Chesed, and this is the foundation

of the whole Torah. The Zohar on Korach explains that his dispute came from refusing to let the left be in-
cluded in the right.
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Therefore the Torah is called “a Torah of kindness (chesed).” And this is [the meaning of] “Your
right hand, Havayah, is glorious in power”; and through this, “Your right hand, Havayah, shatters

the enemy.”

That is why the Torah is called “a Torah of kindness.” In the Song at the Sea, “power” belongs to the right
hand: Gevurah included in Chesed, and through that very inclusion the right hand “shatters the enemy.”
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In the same way, all the punishments of the Torah too, although they are Gevuros, are nevertheless
included in Chassadim (kindnesses): for the punishment is such that through it a rectification is
made for the sinner’s soul. As our Sages, of blessed memory, said, “All who are liable to kares (exci-
sion) who were flogged are released from their kares,” etc.

Like the Torah as a whole, its punishments are also “the left included in the right”: they are acts of severity,

but their purpose is kindness, to repair the sinner’s soul. The Mishnah teaches that one liable to kares, being

cut off by Heaven, who has received lashes is released from the kares.
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So too, even concerning the punishment of death by the court, our Sages, of blessed memory, said
regarding Achan: “Havayah will trouble you this day”: this day you are troubled, but you will not be

troubled in the World to Come. It follows that the punishment is to rectify his soul.

Even execution by a court serves to repair the soul. Joshua told Achan, “Havayah will trouble you this day,”
which the Sages read as “this day you are troubled, but not in the World to Come”; the Alter Rebbe concludes
that the punishment is there to repair his soul.
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The sin itself, however, is more bitter than death, as it is written, “life and good, and death and
evil.” It follows that evil is worse than death (and see what is written on this at the end of the dis-

course beginning “And Korach took™).

The real harm lies in the sin, not in the punishment. In the verse “life and good, and death and evil,” evil is
listed after death, as something worse than death; the punishment is what repairs that harm.
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Thus in the Torah there is [the quality of] the left included in the right. Whereas the punishment

that existed before the Giving of the Torah was from the level of Gevuros proper,

So the Torah’s punishments carry kindness within them. Before the Torah was given, punishment was sheer
severity.
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as with the generation of the Flood: our Sages, of blessed memory, said, “The generation of the

Flood have no share in the World to Come,” etc.; and so too with the generation of the Dispersion.

The Mishnah says that the generation of the Flood and the generation of the Dispersion (the builders of the
Tower of Babel) have no share in the World to Come. Their punishment did not atone for them.
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It follows that the punishment was not for the sake of rectifying the sinner’s soul; and these are
complete Gevuros (yet even so, their purpose is kindness, for the good of the world in general; and

see the Ramaz at the beginning of Parshas Shoftim).

Those punishments did not repair the sinners’ souls, so they were pure Gevuros. Even so, the parenthesis
adds, their purpose was kindness to the world as a whole, and it refers to the Ramaz, the Kabbalist Rabbi
Moshe Zacuto.
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And this level, that the left be included in the right, is called peace in the household below; and it is

the sweetening of the Gevuros by the Chassadim.

The inclusion of the left in the right, severity in the service of kindness, is the “peace in the household

below.” In Kabbalistic terms it is the “sweetening” of the Gevuros by the Chassadim.
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This too comes through the Torah, for of the Torah it is said, “From His right hand, a fiery law”:
black fire upon white fire. And this is “I am” and “You shall not have,” which are the source of

Chesed (kindness) and Gevurah (restraint).

This peace too comes through the Torah, which was given “from His right hand” and yet as “a fiery law”; the
Sages say it was written in black fire upon white fire. The first two of the Ten Commandments, “I am” and
“You shall not have,” are the source of Chesed and of Gevurah.
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So too, all the fine points of the Torah are Gevuros and contractions: that only in such-and-such a
way will it be valid, etc., and if not, it is invalid. And these Gevuros are the ultimate kindness, for

through this there will be a revelation of G-dliness.

The Torah’s many precise requirements, that a mitzvah is valid only if done in a particular way, are also
Gevuros, restrictions. Yet their purpose is kindness, for through these exact forms G-dliness is revealed.
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And this is [the meaning of] “From His right hand, a fire,” etc. This too is through the light of the
drawing forth that is above the chain of descent (hishtalshelus): from there it comes about that
Chesed and Gevurah are included in each other, although in themselves they are two opposites,

and that the left is included in the right, and “abundant in kindness” inclines toward kindness;

This is the “fire” that comes “from His right hand”: severity in the service of kindness. Chesed and Gevurah
can include each other only through a light from above the whole order of creation, and then G-d, “abundant

in kindness,” inclines the balance toward kindness.
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and this is “peace he shall make for Me,” literally: that the attributes be included in one another,
“He and His vessels (ihu vegarmohi) are one,” so that they are united in a complete and true union,

until they are truly one.

This is the peace within the Name itself: the attributes are included in one another and united, “He and His
vessels are one,” in a complete and true union.

SECTION 5 - 110-16

Brain and heart
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3. Now likewise, the two [kinds of] peace mentioned above are also in the soul of man. For the soul

too has in it the level of the Name Havayah

Section 3 applies the two kinds of peace to the human soul. The soul, too, carries within it the pattern of the

Name Havayah.
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(as is explained elsewhere on the verse “But Havayah your G-d would not listen to Bilaam,” etc.), as
it is written, “that the Name of Havayah is called upon you”; for the soul is composed of the Ten
Sefiros.

Another discourse explains this through the verse about Bilaam, and the verse “the Name of Havayah is

called upon you” says it outright. The soul is made of ten powers corresponding to the Ten Sefiros.
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Now, in the Chochmah (wisdom) and Binah (understanding) of the soul the yud and hei are
clothed. And it is stated, “Chochmabh is the brain and Binah is the heart,” as the saying goes, “The

heart understands.”

In the soul, the yud and the hei of the Name are clothed in Chochmah and Binah. The Tikkunei Zohar says,
“Chochmah is the brain and Binah is the heart, and with it the heart understands”: Chochmah is seated in

the mind, and Binah, the understanding that turns into feeling, in the heart.
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The difference between the brain and the heart is that the brain is cold and moist, for there is the
source of the element of water and moisture, while the heart is the dwelling place of the element of
fire.

Brain and heart have opposite natures. In the physiology the Alter Rebbe uses, the brain is cold and moist,
the source of the element of water, while the heart is the seat of fire.
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So too [with] the level of Chochmah and the knowledge (daas) of the greatness of G-d, how “His
greatness is unsearchable” and “all before Him is considered as nothing”: when a person grasps

this in his mind,

In man, the yud of the Name is Chochmah applied to G-d’s greatness: grasping in one’s mind that “His
greatness is unsearchable” and that before Him all is as nothing.
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from this comes the nullification (bittul) of will: to nullify oneself completely before the will of G-d.
Therefore this level is called yud,

Such understanding brings about bittul of will, a setting aside of one’s own will before the will of G-d. That is
why this faculty is called yud.
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for the yud is the level of tzimtzum, as explained above; and this tzimtzum in man is that he nullify
his will, etc., and likewise nullify himself in thought, speech and action, not to think and speak as

he wishes, etc. Humility, too, comes from this.

The yud stands for tzimtzum, contraction; in a person, the tzimtzum is restraining his own will and holding
back from thinking, speaking and acting as he pleases. Humility grows from the same root.
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Therefore it is said of Moshe, “And the man Moshe was very humble,” because he was of the level of
Chochmah. Awe, too, comes from the brain and from Chochmabh, as it is written, “The beginning of
wisdom (chochmah) is the awe of Havayah”; and also, “With wisdom He founded the earth”: “Abba
founded the daughter,” who is called “a woman who fears Havayah.”
Moshe, who embodied Chochmah, was the humblest of men, which shows that humility flows from
Chochmah. Awe of G-d also comes from Chochmah: “the beginning of wisdom is awe,” and the Zohar reads

“With wisdom He founded the earth” as “Abba (Chochmah) founded the Daughter,” Malchus, who is called
“awoman who fears Havayah.”
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Therefore the bones derive from the brain. The nature of the bones is that they have great strength,
and they are also the quality of standing; and standing is the quality of the nullification of will, and
this nullification is with great strength,

The bones were understood to derive from the brain, and spiritually they stand for what comes from
Chochmah. Bones are strong and hold a person upright, and “standing” stands for a firm and lasting nullifi-
cation of will.
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that is, because of constancy in fixing the mind (daas) firmly on the greatness of G-d always, and

not that it pass and be gone after prayer.

That strength comes from constantly and firmly fixing one’s mind on G-d’s greatness, so that the awareness
does not fade once prayer is over.
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Nevertheless, since the brain is water and moisture, it is in a state of coolness. But the virtue of the
heart is that there is the element of fire, and thirst, with the revelation of love in veritable flashes of

fire, from “the inward part of a man and a deep heart.”

Yet because the brain is “water,” its service is cool. The heart’s virtue is fire: a thirst for G-d and a love that
blazes “in flashes of fire” from the depths of the heart.
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This comes from the level of Binah (understanding), and it is the level of the hei, which has exten-
sion in length and breadth: the extension of the emotive attributes (middos), love, etc. And this is
[the meaning of] “He established the heavens with understanding (tevunah)”: the heavens, the level

of fire, derive from the level of tevunah;

The heart’s fire comes from Binah, the hei, which spreads out in length and breadth, as understanding
broadens into love and the other emotions. “He established the heavens with understanding” is read as the
heavens, standing for fire, coming from Tevunah.
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and from this comes [the quality of] “His heart was lifted up in the ways of Havayah” and “I will
walk in a broad place.” Now, from the heart comes the flesh; and this is [the meaning of] “My heart

and my flesh sing for joy,” etc.

From the heart’s fire comes boldness in serving G-d, “his heart was lifted up in the ways of Havayah,” and
the expansiveness of “I will walk in a broad place.” As the bones come from the brain, the flesh comes from
the heart, and so “my heart and my flesh” sing to G-d.
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Now, in truth both levels, of brain and heart, are needed. The virtue of fire is that with it one cooks

a thing, and through the fire it is transformed into another

Both brain and heart are needed. The virtue of fire is that it cooks: it changes the nature of what it touches.
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nature, whereas without fire it would remain in its original nature. So through the fire there can be
a transformation of the emotive attributes of the animal soul. And there must also be [the quality

of] “His heart was lifted up,” etc.

Without fire, food stays as it was; so the heart’s fiery love can transform the very emotions of the animal soul.
The bold, lifted-up heart is needed too.
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But the virtue of the brain is very great, for from it come the strength and endurance of the nullifi-
cation of will in thought, speech and action; for it to be carried out in actual deed comes specifical-
ly through the power of the brain. And this is [the meaning of] “With wisdom He founded the
earth,” which is the level of action, etc. Likewise, humility is a great principle.

The brain’s virtue is greater still: it gives the nullification of will its strength and permanence, so that it is
carried out in actual thought, speech and deed. “With wisdom He founded the earth” ties Chochmah to the

earth, the realm of action; and humility, which comes from Chochmabh, is a great principle.
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But they are two opposites, water and fire; therefore there must be peace between them, joining
them to be truly “two companions.”

But brain and heart, water and fire, are opposites. There must be a peace that joins them, so that they be-
come “two companions.”
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And this is the peace in the household above that is within the soul: that the brain rule over the

heart. For from the heart comes the level of running (ratzo), “if your heart runs”;

Peace in the “household above” within the soul means the mind ruling over the heart. The heart produces
ratzo, an upward “running” of yearning; the term comes from Sefer Yetzirah: “if your heart runs, return to
the place.”
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but afterwards there must be returning (shov), and that is the main thing. And also concerning “his
heart was lifted up,” our Sages, of blessed memory, said that a Torah scholar should have an eighth
of an eighth [of pride], etc.

After the running must come shov, a return to settled service, and that is the essential part. Even holy pride
has its limits: the Talmud says a Torah scholar should have only “an eighth of an eighth” of it.
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If so, humility must be much, much more than [the quality of] “his heart was lifted up,” etc.; and
see what is written on this in the discourse beginning “Let them bring royal apparel.” And this is
what our Sages, of blessed memory, said: one who prays must bow until an issar is seen opposite
his heart. The meaning: issar is a term for binding,

So humility must far outweigh the heart’s boldness. The Talmud says that one who prays should bow until

the skin over his heart folds to the size of an issar coin; the Alter Rebbe reads issar as “binding,” from the
root asar, “to bind.”
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as in “and she binds a bond (ve’asrah issar)”; that is, to bind the flow from the brain to the heart, so
that the brain rules over the heart and both virtues, of brain and of heart, are maintained. Along
these lines were the Kohanim and the Levites: the service of the Kohanim was in silence, and that is
from the level of Chochmah (wisdom); and the Levites [served] with song and music, etc.,

The bow in prayer binds the flow from the brain to the heart, so that the brain governs while both virtues re-
main. The same pattern appeared in the Temple: the Kohanim served in silence, from Chochmah, while the

o 6

Levites sang and played, the heart’s “running.”
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the level of running. And it is written of the Levites, “that they may be joined to you and serve you,”
for they were nullified before the Kohanim. Now, this peace in the household above comes through
occupation with Torah,

The Torah says the Levites “shall be joined to you and serve you”: they were subordinate to the Kohanim, as
the heart is to the mind. This peace in the soul’s “household above” comes about through Torah study.

21n5w ] PPN O°392 DD IRV RITY (109 nonn] 2R T9YRDW 11909 1187 Nownn XY
19 OYDIA TRYRPY 71T RIT T D 1RIP M2 973 WA w0 I (7 bw wip] RIP 7AYoy

which is the drawing down of the Supernal Will that is above Chochmah and Binah
(understanding), and it is what makes peace between them, as explained above concerning the tip
of the yud. So too there is in the soul the level of the tip of the yud: the will that is above reason,
etc.;

The Torah draws down the Supernal Will, which is above Chochmah and Binah and so can make peace be-

tween them, as the tip of the yud does above. In the soul, too, there is a “tip of the yud”: a will that is above

reason.
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and from it comes the level of the higher Daas (knowledge), which joins and unites Chochmah and
Binah, brain and heart. That is, occupation with Torah is in a state of self-nullification, “To You,
Havayah, I lift up my soul”: thought with thought, speech with speech, etc.

From that will comes the higher Daas, which unites mind and heart. Torah study does this because it is an

act of self-nullification: a person gives his soul over to G-d, so that his thought is bound with the divine
thought and his speech with the divine speech.
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Therefore, through this it comes about that the brain rules over the heart, so that the heart’s

bR

arousal in love will not be in the manner of “there is an ‘I’ who loves” and “there is an ‘1,’” etc.,

Torah study lets the mind govern the heart, so that even love of G-d is not self-centered. A love felt as “I exist,
and I love” still asserts the self.
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but rather in the manner of “and with all your soul,” self-nullification: for “To You, Havayah, I lift
up my soul,” because “You will one day take it from me,” etc. And see what is written in the dis-
course beginning “And you shall know this day,” concerning “peace to the one who is far” who has

become near.

True love is “with all your soul,” a giving over of the self: “To You I lift up my soul,” knowing, as the morning
blessing says, that G-d “will one day take it from me.” The text then refers to a discourse on “peace to the

one who is far” who has drawn near.

SECTION 6 - 117-19

The two souls
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4. The matter of peace in the household below is to include the left in the right. That is: the emotive
attributes (middos) of the G-dly soul are called, in general, the right, since Chesed (kindness) pre-

vails in them;

Section 4 explains peace in the “household below” within the soul: including the left in the right. The emo-

tions of the G-dly soul are called the “right” because kindness prevails in them.
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and therefore the soul is called “the daughter of a Kohen.” But the attributes of the animal soul are

the left, for the root and source of the animal soul is from “the face of an ox on the left.”

That is why the soul is called “the daughter of a Kohen,” the Kohen being the man of Chesed. The emotions
of the animal soul are the “left,” since its root is “the face of an ox on the left” in Ezekiel’s vision of the divine
chariot.
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Now, there are twenty-eight “times”: at times the animal soul is utterly subdued to the G-dly soul,
and at times it grows strong, to be drawn after physical desires; and this is not peace.

Koheles lists twenty-eight “times” in pairs of opposites, and a person’s inner life swings in the same way.
Sometimes the animal soul is fully subdued, and sometimes it overpowers him; such an alternation is not

peace.
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Rather, peace is that the left be included in the right: that the attributes of the animal soul be re-
fined so as to be nullified in the attributes of the G-dly soul. And see what is written on this in the

Biur (explanation) on “And I was with Him as a nursling (amon),”

True peace is the inclusion of the left in the right: the emotions of the animal soul are refined until they are
absorbed into those of the G-dly soul. The text refers to its Biur on “And I was with Him as a nursling” for

more on this.
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and as it is said, “with all your heart (levavcha)”: with both your inclinations; that the evil inclina-
tion itself be turned to the love of G-d, through contemplating how in truth “there is nothing else,”

literally; and if so, whom should one desire besides Him, may He be blessed?

The Mishnah reads “with all your heart (levavcha),” written with a doubled beis, as “with both your inclina-
tions.” Even the evil inclination is to be turned to love of G-d, through contemplating that in truth there is

nothing besides Him, so that there is nothing else to desire.
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Now, this peace too is brought about through the Torah. For the main refinement of the attributes
is through the drawing down of Daas (knowledge), which is the life-force of the attributes and their
inner dimension; and it is what draws Chochmah (wisdom) and Binah (understanding) into the at-
tributes, so that “through Chochmabh they are refined,” the attributes of the animal soul

This peace too comes through the Torah. The emotions are refined through Daas, their inner life, which
draws Chochmah and Binah into them; as the Zohar says, “through Chochmah they are refined.”
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(as is written on this in the Biur on “Many waters cannot quench the love,” on the matter of Daas:

what its function is.

The parenthesis refers to the Biur on “Many waters cannot quench the love,” which explains what Daas does.
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And see also what is written in the discourse beginning “And all your children,” on the matter of
“Do not read ‘your children’ (banayich) but ‘your builders’ (bonayich)”: that for there to be [the
quality of] “and great peace,” this comes through the level of “your builders,” which is the yoke of
Torah. And see what is written in the Biur on “Many waters,” etc.)

The Talmud reads Isaiah’s “and all your children (banayich)” as “your builders (bonayich),” the Torah schol-

ars who increase peace in the world. The Alter Rebbe identifies the “builders” with the yoke of Torah, the dis-

ciplined acceptance of Torah study, through which comes “great peace.”
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Now, through this the sweetening of the Gevuros is drawn forth above; and this is the union of vav
and hei, which is the drawing of the light that encompasses all worlds (sovev kol almin) into the
light that fills all worlds (memalei kol almin). And this drawing forth, in general, comes through the
performance of the mitzvos.

Through this refinement below, the Gevuros are sweetened above: the vav of the Name unites with the final

hei, and the light that encompasses the worlds is drawn into the light that fills them. In general, this drawing
forth comes through doing the mitzvos.
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And this is [the meaning of] “And the work of charity (tzedakah) shall be peace”: charity too draws
down the peace mentioned above. For just as through charity peace is made below, since the poor
man envies the rich one, and through charity peace is made between them, so too it brings about
peace above, between the giver and the receiver, etc.

Isaiah says that “the work of charity shall be peace.” Below, a poor man may envy a rich one, and charity

makes peace between them; above, charity likewise makes peace between the giver and the receiver of the
divine flow.

likuteitorah.com/likkutei-torah/matos/6/ 31



LIKKUTEI TORAH - PARSHAS MATOS - MAAMAR 6 111 DONRM 18911

Y RwnD DPWT 1T PAYR MY WrRYY SoIRw apIsn nwyn 1o 1773 [wnpn nuxal PUITARA 3N
PRI PRy DY 1772 [on) VR DY RODMDI DIDWY MM 29T WY RIZIT 200 [7hyn v xobnoa
279 190702 T MR NX oo

And see Iggeres HaKodesh, in the letter beginning “And the work of charity shall be peace.” And
see what is written further on this matter, of peace in the household above, the joining of the run-
ning and returning (ratzo vashov) of heart and brain, and of peace in the household below, in the
discourse beginning “And all the people saw the voices,” in Parshas Yisro; see there.

The text refers to the Alter Rebbe’s letter in Iggeres HaKodesh on “And the work of charity shall be peace,”

and to a Torah Ohr discourse on Parshas Yisro that treats both kinds of peace: the joining of the heart’s run-
ning and returning with the mind, and the peace below.

SECTION 7 - 120-24

The answers
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After all this, the matter of “the vengeance of Havayah upon Midian” will be understood: for base-
less hatred and separation is the very thing that opposes the Name Havayah, whose essence is the

peace and inter-inclusion in the household above and in the one below.

Now “the vengeance of Havayah upon Midian” is understood. Baseless hatred and division are the exact op-

posite of the Name Havayah, whose essence is the peace and inter-inclusion of both “households.”
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The explanation is that through the inter-inclusion that is brought about, a supernal light is drawn
down from the level of “the wholeness of all” (shelimusa dechola), which includes everything, for it

iswritten, “For all comes from You.” Whereas with separation, etc.

Inter-inclusion draws down a light from “the wholeness of all,” G-d as including everything, as David said,
“For all comes from You.” Division blocks that light.
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Therefore the war against Midian is to take the vengeance of the Name Havayah itself. And this is
[the meaning of] “Arm yourselves (hechaltzu),” which implies all of you: that is, every person must
stand in this war, to fight with his inclination for the sake of the Name Havayah, which denotes
unity;

The war against Midian is fought for the Name Havayah itself. Hence hechaltzu, addressed to all: every per-
son must join this war, fighting his own inclination for the sake of the Name that denotes unity.
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that is, that there be inter-inclusion, all of them truly as one, as one man, without any division of
hearts, etc.; and specifically through this they will subdue Midian.

The weapon is unity: all as one, “as one man,” with no division of hearts. Only through this is Midian
subdued.

(AR 95 /1A% 23] R?D 0991997 [(mizp ] 7Y 731 17 DI 970 13 00 T mun 599 (215w ] BN
1D TP T TN

And this is [the meaning of| what is written, “for all the tribes (matos)”: for the six hundred thou-
sand souls correspond to the six extremities (vav ketzavos), each of which is composed of ten, and
[each] ten of ten, etc.

This answers the question about “for all the tribes.” The six hundred thousand souls of Israel correspond to

the six emotive attributes, each composed of ten, and each ten of ten again, until they number six hundred
thousand.
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Now, there are six extremities from above to below and from below to above, and these are two lev-
els of tribes, as it is written, “where the tribes went up, the tribes of Yah”: that is, from the mascu-
line world and the world of Nukva (the feminine).

The six attributes flow in two directions, from above to below and from below to above, and so there are two

levels of “tribes”: the “tribes of Yah,” the tribes in their supernal root, from the “masculine world,” and the
tribes below, from the “world of Nukva,” the feminine.
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So too with matos there are two levels: the first, inclining and drawing down from above to below,
as in “Incline Your heavens and come down” (Psalms 144); and there is inclining from below to

above: “I have inclined my heart to perform Your statutes.”

Matos also means “staffs,” and the Alter Rebbe links it with hatayah, “inclining.” One inclining is from above
to below, as in “Incline Your heavens and come down”; the other is from below to above, as in “I have in-

clined my heart to perform Your statutes.”
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“And behold, the staff (mateh) of Aharon had blossomed”; “Lift up your staff (mateh),” etc. And
there must be the inter-inclusion of all the levels, through the two [kinds of| peace mentioned

above, of the household above and of the one below.

The text cites two staffs: Aharon’s, which blossomed, and the staff Moshe was told to lift over the sea. All these
levels must be included in one another, through the two kinds of peace, above and below.
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And this is [why it says] “for all the tribes” and not “from all”: for “from all” would imply only from

the tribes below, which are of the level of the world of Nukva;

“From all the tribes” would mean only the tribes below, which belong to the “world of Nukva,” the receiving
side.
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but “for all” implies all of them. That is, through the inter-inclusion below, in the twelve tribes be-
low, light will be drawn from above, from the root of the twelve tribes, which are called “the tribes

of Yah,” the level of the household above, as mentioned above.

“For all” includes their root as well: through unity among the twelve tribes below, light is drawn from the
root of the tribes above, the “tribes of Yah,” which is the level of the household above.
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And this is [the meaning of] “and let them be over (al) Midian”: that through this there will rest
upon them a light from the level of “the wholeness of all,” which is far above the root of the level of
Midian, etc.

The verse says the soldiers should “be against Midian,” literally “over” it. The Alter Rebbe reads this as a
light from “the wholeness of all,” far above the root of Midian, resting upon the people through their unity.
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And this is [the meaning of] what is written, “Say to Him, ‘All’”: for He, may He be blessed, is called
“All,” since He includes everything, and He rests [upon them]| through the inter-inclusion below.
From all the above, the gravity of baseless hatred will be understood. And see what is written in the
discourse beginning “Behold, one people and one language.”
Hosea’s “Say to Him, all” is read as a name of G-d: He is called “All” because He includes everything, and He
rests where there is inter-inclusion below. This shows how grave baseless hatred is, since it drives that pres-

ence away; the text then refers to a discourse on “Behold, one people and one language,” said of the builders
of the Tower of Babel.
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Now, what brings about the joining and inter-inclusion is the level of Moshe, “and what are we,”

etc.; therefore the war and the vengeance against Midian had to be specifically through Moshe.

What joins and unites Israel is the quality of Moshe, who said of himself and Aharon, “and what are we?”:
complete self-nullification. Therefore the war against Midian, the force of division, had to be carried out
through Moshe.
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And this is what is said in [Midrash] Rabbah on Song of Songs, on the verse “Your teeth are like a
flock of ewes,” etc., “all of which are matched,” that it refers to Israel, who went to the war against
Midian; and so it is also in [Midrash] Rabbah (at the beginning of Parshas Matos).

The Midrash on Song of Songs reads “Your teeth are like a flock of ewes... all of which are matched” as de-

scribing the Israelites who went to war against Midian, and the Midrash at the beginning of Parshas Matos

says the same.
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The explanation, as is written elsewhere on the verse mentioned above, is that the meaning of
“which have come up from the washing” is the drawing forth of mayin duchrin (masculine waters)
from the sea of Chochmah (wisdom); and this is through Moshe, the faithful shepherd (Raaya
Mehemna), of whom it is said, “for I drew him out of the water.”

Another discourse explains “which have come up from the washing” as the drawing of “masculine waters,”

the flow of influence, from the sea of Chochmah. That comes through Moshe, the faithful shepherd, who was

drawn out of the water.
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Therefore “which have come up from the washing” (she’alu min harachtzah) has the initials of
Moshe. And through this they became “all of them matched,” which is the level of inter-inclusion,
truly together; and therefore it was specifically they who fought against Midian, as mentioned
above: to be over Midian comes through inter-inclusion together.

The initials of she’alu min harachtzah, shin, mem and hei, are the letters of Moshe’s name. Through Moshe

the soldiers became “all of them matched,” truly united, and so it was they who could fight Midian, since be-
ing “over Midian” comes only through such unity.
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IN ONE'S AVODAH

Every person must stand in the war against Midian within himself: fight the baseless hatred he is inclined to

justify, and be one with others “as one man,” without division of hearts. In his own soul he must let the mind

rule the heart, so that his love of G-d is self-giving and not “I love,” with humility far outweighing boldness;

and he must refine the desires of the animal soul until they turn to love of G-d, by contemplating that there

is nothing besides Him. Torah study with self-nullification, the mitzvos, and especially charity bring about

this peace.

QUESTIONS FOR DISCUSSION

1.

Why does baseless hatred, which the maamar says is not complete evil, cause a far longer exile than idola-
try, forbidden relations and bloodshed?

. How can the tip of the yud, a level above both Chochmah and Binah, join two opposites that cannot join by

themselves, and why is the Torah the means of drawing it down?

. Inwhat sense are the Torah’s punishments and its exacting details “the left included in the right”?

What is the difference between love of G-d felt as “I love” and love “with all your soul,” and how does the

mind’s rule over the heart bring about the second?

. Why does the maamar read hechaltzu as a call to every person, and what does that war look like in a per-

son’s own life?
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According to the note, the Mitteler Rebbe’s transcript
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“Moshe spoke to the people, saying: Arm from among you
men for the army, and let them be against Midian, to exe-
cute the vengeance of Havayah upon Midian.” The open-
ing verse, whose wording the maamar questions.

Numbers 31:3°3:X”% 72712
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And Moses spoke unto the people, saying: ‘Arm ye men from

among you for the war, that they may go against Midian, to

execute the L-RD’S vengeance on Midian.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

3 L,KRP 9271

mun 7ab
“A thousand per tribe, a thousand per tribe, for all the
tribes of Israel, you shall send to the army.” The maamar
asks why the verse says “for all” and not “from all,” and
answers at the end.
Numbers 31:47:8”7 12712
:N2E? PYN 2XYY My Y5 Mo AN Myl by
Of every tribe a thousand, throughout all the tribes of Israel,
shall ye send to the war.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“Yisro, the priest of Midian, Moshe’s father-in-law, heard
all that G-d had done for Moshe and for Israel His people.”
The opening of Parshas Yisro, which names him as
Midian’s priest.
Exodus 18:1’R:n> mnw
nwn? D°pPR ARy TWRTPD NX nwn Inn TR D S ynun
1077377 PRI NR T RORITTD iy PRI
Now Jethro, the priest of Midian, Moses’father-in-law, heard

of all that G-d had done for Moses, and for Israel His people,
how that the L-RD had brought Israel out of Egypt.

likuteitorah.com/likkutei-torah/matos/6/

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Ny ANy
“Now I know that Havayah is greater than all the gods.”
Yisro’s acknowledgment, which the maamar takes as the

subduing of Midian’s kelipah before the Giving of the
Torah.

Exodus 18:11x7:1 mnw
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Now I know that the L-RD is greater than all gods; yea, for

that they dealt proudly against them.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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At the start of Parshas Yisro, the Zohar says that the Torah
was not given until Yisro came and acknowledged, “Now I
know that Havayah is greater than all the gods”; then the
Holy One, blessed be He, was exalted in His glory above
and below, and afterwards He gave the Torah in its com-
pleteness. This is the passage the text itself cites.

Zohar, Yitro 1:8-181”>-’n:’X 130° ,97M17 720

Subsequently his priest also, namely Jethro, the priest of
On, i.e. idolatry, was also humbled, so that he came and ac-
knowledged the Holy One, saying: “Blessed be the L-rd, who
hath delivered you.... Now I know that the L-rd is greater
than all the gods...” (Ex. 18, 10, 11).

The Zohar; London, Soncino Press, 1933 (Public Domain)
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When the Torah was given, its sound went from one end of
the world to the other, and the kings of the nations gath-
ered to Bilaam to ask whether a flood was coming. He told
them that G-d was giving His people His hidden treasure,

3

“Havayah will give strength to His people,” and at once

they all said, “Havayah will bless His people with peace.”
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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“Havayah will give strength to His people; Havayah will
bless His people with peace.” The closing verse of the

38
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psalm, which the Talmud places in the mouths of the na-
tions at Sinai; the Torah (“strength”) brings peace.

Psalms 29:11x:0” 0°2°1n
:0¥9W32 iny"nx 712> Havayah 11° iny? 1y Havayah
The L-RD will give strength unto His people; The L-RD will

bless his people with peace.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

219w Down 71N pownY

Rabbi Alexandri says that whoever occupies himself with
Torah for its own sake makes peace in the household
above and in the household below, as it says, “Or let him
take hold of My strength, that he may make peace for Me.”
The whole maamar is built on these two kinds of peace.
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R’ Alexandri said: All who engage in Torah for its own sake
make peace in the household above and in the household
below, as it says “If they would grasp My fortress, they would
make peace for Me, they would make peace for Me.”
(Yeshayahu 27:5) Rav said: it is as if he built the palace
above and below, as it says “And I placed My words into your
mouth, and with the shadow of My hand I covered you, to
plant the heavens and to found the earth...” (Yeshayahu ...

William Davidson, Vocalized Aramaic (CC-BY-NC) « Rabbi Mike Feuer,
Jerusalem Anthology (CC-BY)
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The Talmud says that the First Temple was destroyed for
idolatry, forbidden relations and bloodshed, while the
Second Temple, whose people engaged in Torah, mitzvos
and acts of kindness, was destroyed because of baseless
hatred; this teaches that baseless hatred weighs as much
as those three sins.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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“We find that the Holy One, blessed be He, overlooked
idolatry, forbidden relations and bloodshed for Israel, but
He did not overlook their rejection of the Torah,” since the
verse gives as the cause of the destruction, “because they
have forsaken My Torah.”

Jerusalem Talmud Chagigah 1:7°1’R 13031 *n2w1° Tinon
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The Midrash on Lamentations brings the same teaching:
G-d overlooked idolatry, forbidden relations and blood-
shed, but not contempt for the Torah, citing the same
verse.
Eikhah Rabbah, Petichta 2’2 Xnr°no ,i27 719°X
'?}5‘1?3[# 37 DW2 177 037 KRNI 027 A nha Y X2 M OX ...
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Rabbi Abba bar Kahana began: “Who is the wise man who
will understand this...” (Jeremiah 9:11). Rabbi Shimon ben
Yohai taught: If you have seen towns uprooted from their
place in the Land of Israel, know that they did not provide
the salaries of the Bible teachers and the Mishna teachers,
as it is stated: “For what reason did the land perish.... The
L-rd said: Because they have forsaken My Torah” (Jeremiah
9:11-12). Rabbi [Yehuda HaNasi] would dispatch Rabbi Asi
and Rabbi Ami to go out and establish [educational pro-
grams] ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The note points to the Rebbe’s discourse on this same
verse, of 5747, on the teaching that the Second Temple was
destroyed only because of baseless hatred.
Yoma 9b2 v R
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“But if you do not drive out the inhabitants of the land be-
fore you, then those of them whom you leave remaining
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shall be pricks in your eyes and thorns in your sides.” The
maamar applies the warning to the seven evil traits.

Numbers 33:557173:37% 72713
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But if ye will not drive out the inhabitants of the land from
before you, then shall those that ye let remain of them be as
thorns in your eyes, and as pricks in your sides, and they
shall harass you in the land wherein ye dwell.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And you shall make no covenant with the inhabitants of
this land; you shall break down their altars; but you have
not listened to My voice.” Cited to show that the nations
left in the land led Israel into sin.

Judges 2:2°2:2 o°v2w
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and ye shall make no covenant with the inhabitants of this

land; ye shall break down their altars; but ye have not hear-

kened unto My voice; what is this ye have done?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note sends the reader there on the seventy years of the
Babylonian exile as the rectification of the seven
attributes.
KEHOT'S NOTE
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In his notes there the Rebbe cites the Zohar (2:68a), the
Arizal’s Likkutei Torah and Sefer HaLikkutim at the be-
ginning of Yisro (quoted in the Mikdash Melech there):
Midian in holiness is love, and in kelipah it is enmity and
strife.

Zohar II, 68ax ,rno 27m
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Quoted in the note: because of baseless hatred there was
actual bloodshed at the end of the Second Temple period,
through the lawless ones of Israel, as described in
Yosippon.
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Hillel told a would-be convert, “What is hateful to you, do
not do to your fellow: this is the whole Torah, and the rest
is its explanation; go and learn.” Love of one’s fellow is
thus the foundation of the whole Torah.
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“Hear, O Israel: Havayah is our G-d, Havayah is One.” The
“One” of the Shema, which the maamar explains as unity
within multiplicity.
Deuteronomy 6:4°7:1 0°727
:ToX Havayah 11°p%% Havayah X1 ynv
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
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The Tikkunei Zohar says that in the ten Sefiros of Atzilus

the King is within them: He and His vessels are one in
them, and He and His life-forces are one in them, which is
not so in the Sefiros of Beriah. The maamar cites it for the
oneness of the Name Havayah.
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Tikkunei Zohar - Vocalized (Public Domain)
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Kehot’s marei makom for these words (its note is below).
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The Rambam writes that G-d’s knowledge is not separate
from Him as a person’s is: He is the Knower, the Known
and the Knowledge itself, all one. The Alter Rebbe brings it
as another expression of the divine oneness.
Mishneh Torah, Foundations of the Torah 2:10,77n mwn
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The Holy One, blessed is He! recognizes His Own Truth and
knows it as it really is; and He does not know with an intelli-
gence which is apart from Himself, as we know, for, we and
our intelligence are not one, but the Creator, may He be
blessed! and His Intelligence and His Life are One from
every lateral, angle and manner of Unity. Since but for this,
He would live a life and understand with an intelligence
apart from Himself, then there would be many gods, He, His
life ...

Torat Emet 363 (Public Domain) « Mishnah Torah, Yod ha-hazakah, trans. by
Simon Glazer, 1927 (Public Domain)
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The discourse there explains that the word “One” (echad)
in the Shema does not describe G-d’s essence, for which
the fitting word is “Singular” (yachid), but means that He
is One in the seven heavens, the earth and the four direc-
tions: even in a world of division His unity is revealed, for
all are nullified before His light.
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On the mitzvah of reading the Shema, the Semak says one
should lengthen the dalet of echad long enough to pro-
claim G-d King in the seven heavens and the earth and the
four directions of the world. The maamar draws on this
meaning of “One.”
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Sefer Mitzvot Katan, Kopys, 1820 (Public Domain)
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“A man of perversity sends forth strife (madon), and a
grumbler separates close friends.” The maamar links the
verse’s madon with Midian, and its “separating” with the
opposite of unity.
Proverbs 16:28173:10 “own
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A froward man soweth strife; And a whisperer separateth fa-
miliar friends.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Expounding “a grumbler separates the Master,” the Zohar
says the wicked cause a flaw above: they separate the
Matronita from the King, so that He is not called One, for
He is called One only when they are in a single union. This
is the passage the text cites for strife as the opposite of
holiness.

Zohar, Vayikra 37:268-38:273271y:17%-n700:17n KPP ,7117 1890
“They shall be planted in the house of the L-rd”, at the time
of the Messiah; “and flourish in the courts of our G-d, at the
resurrection of the dead; “They shall still bring forth fruit in
old age”, on the day when the world will be waste, “and they
shall be full of sap and green” afterwards;10nly the first 13
lines of the Hebrew text appear in the translation. and why
all this? “To show that the L-rd is upright, he is my rock and
there is no unrighteousness ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 4

29

30

31

NP17 N2 nNLM

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[9] .w20 PTIN (2 ,1p) Miman L(R ,nn) 0°naty

NP7 N2 NNV QY90 "N QWNRD

The Talmud rejects the reasoning that a doubtful case
should not be stricter than a certain one, so that, as the
certain sin-offering may be worth a danka, the doubtful
guilt-offering would be too; instead the guilt-offering must
be “silver shekels,” at least two sela’im. This is the law be-
hind Rabbeinu Yonah'’s explanation.
Zevachim 48a:15-161"0-1"0:X 1”1 0°N2t
7 5ARTI 70 P00 K77 XY MRR KPY .0VPpY NoJa DUR?
X720 7T ,X2PY *21) NI 12 DU 7720 X XRIT N2 XY NT)
99% NOX TR - CDURD N DR AP RpDl ?ApR Kin
Bilalvitey
William Davidson, Vocalized Aramaic (CC-BY-NC)

019y INRANIY DOAWRD

Rabbi Yochanan and Rabbi Elazar both say: “The earlier
ones, whose sin was revealed, had their end revealed; the
later ones, whose sin was not revealed, did not have their
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end revealed.” The Alter Rebbe explains why the sin of the
later generation was hidden.
Yoma 9b:12-135-37%:3°0 Xn1
— D3y 7PAMY DNWRT AT IRKT YRR "2 un v
>3 0K .0%R 77201 X2 — 021y 17an1 XPY 0°237nK .0%p 7N
@ APY MR .0°30R PY 10°79n 001K DY 137398 1230
R — Ni*2%n TIAYW RIRT 23 ¥ AR ,*D°7Y DONINR 72X (07p7
T KDY 0°BWRI? TNNY L0°93A 1772 AP IBK .1in2 poy
.D7nKY

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2,0 R0

PARAGRAPH 5

32

33

34

2w KD P K91

On the awe of G-d, the Zohar says the essential awe is to
fear Him because He is great and rules, the root of all
worlds, and all before Him are considered as nothing. The
maamar uses the phrase to show that G-d alone is the true
existence.

Zohar 1, 11ba x> x”mt

KEHOT'S NOTE

.2 LR R

19n0 qwn nw°

“He made darkness His hiding place, His pavilion round
about Him.” The maamar applies it to the tzimtzum, the
concealment represented by the yud.

Psalms 18:1227:11”> 0°%°11n
DY °2§ D"N2Y 120 PRIPI0 1IN0 TN NY;
He made darkness His hiding-place, His pavilion round

about Him; darkness of waters, thick clouds of the skies.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2, ooonn

181 2932 R¥"

“And Havayah shall appear over them, and His arrow shall
go forth like lightning.” The lightning flash illustrates the
single point of light revealed after the tzimtzum.
Zechariah 9:147:v 7>t
P10 T2 SN 1B T 23N I8N 12D KL AN DY M
N
And the L-RD shall be seen over them, And His arrow shall
go forth as the lightning; And the L-rd GOD will blow the

horn, And will go with whirlwinds of the south.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

TTIPI M2 1973 1PIY RN MRWITR Y MR XPTTIR 2I0R0Ra LT, P
MUWANMA TwnI X3 198 K17 DA 023397 O9¥hn °na 1 praant R”
WPy TYeRWNT DY MNYR PPRam PRRT . . 99 mananm
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PARAGRAPH 6

35

36

37

38

2?1y bW 1nm2s

Asked why goats walk at the head of the flock and sheep af-
ter them, Rav Yehudah answers, “As in the creation of the
world: first darkness and then light.” The Alter Rebbe
reads the darkness as the tzimtzum and the light as the
expansion.
Shabbat 77b:8'1:2 1"y naw
229K T KW 1300 PY XnYY KD APY MK LAY M ...
XYY °R1 X133 1T R RY2T 091 DY In°123 ApD 0K
K27 2371 ,7I02% — WITIR W0INT 3 772an 23T 1700n 37
DI AN 0N KNI ROYD KR 0PI — 0PN 1009
SRARI TT DWW ?APRAN3 RITIR RTIN ROYL OND 073 DINT

22 %1977 *y!
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
.2,y naw
SN MIAY

“I am black, but comely, O daughters of Jerusalem.”
According to the text, the Zohar on Balak applies the verse
to the yud, which has no white in it.

Song of Songs 1:5°71:’X 0°7°wi W
P NiPT°D 7R "2IKD 0PWIT” Ni1a MR IR TNy
’'I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

17IND 72°WnD

“Even the darkness is not dark for You, and the night
shines like the day; darkness is as light.” Before G-d the
distinction between darkness and light does not apply.

Psalms 139:1227°:07%p 0°7°1n
:TIRD 12702 71°K° 0i%D 717721 Tan UKD N o3
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2 ,09p 0°2nn

°wann K27 1Y 1N
Expounding “Eat, O companions,” the Zohar says that the
supernal place, Eden and the river that goes out of it,
abide in oneness and joy and never part, and these are
called “companions.” The maamar applies the phrase to
Chochmah and Binah.

Zohar II, 56ax ,11 27t

Zohar III, 4ax ,7 2’m
KEHOT'S NOTE

XLTAATLR 27
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39

40

41

42

43

44

45

N B AR

The Zohar says that the yud of the holy Name is bound
with three knots: a tip above, which is the supernal Keser,
a tip in the middle and a tip below; the middle one issues
from the upper tip. One of the two passages the text cites.

Zohar, Vayikra 23:146-24:159171p:772-1"1p:372 RIp™ 711 100
R. Judah, commenting on the verse, “Let there be a firma-
ment in the midst of the waters”, said: “Did not that firma-
ment divide the upper from the lower waters there would be
conflict between them. But that firmament keeps the peace
between them, and the world is established only on peace.
G-d is also called “peace”; He is peace, His name is peace,
and all is bound together in peace.” R. Abba said: ‘I see that
this supreme Holy Name is altogether peace and altogether
one, and paths diverge from ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

P B AR
The Zohar says the holy Name is written with the yud first,
with a tip above, one in the middle and one below, and
then yud-hei, which never part from one another. The sec-
ond passage the text cites.

Zohar, Vayikra 24:170-25:179v”yp:173-y”p: 773 RIp" 7711 790

079223 N2

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
378 10 3w

[ikcakay
In its gate on the letters, the Pardes brings the Tikkunim’s
teaching that the yud has three tips, above, in the middle
and below, and an explanation that its upper tip, Keser,
pours forth to the two sides, Chochmah and Binah. This is
the passage the text cites.

Pardes Rimmonim 27:1327°:1”2 0°1'17 0772

TP PW ARIP MUY TWR XU TR e

Quoted in the note: the Tzemach Tzedek remarks on this
point, “This needs examination: in the Pardes, Sha’ar
HaMachriin, it does not seem so.”
KEHOT'S NOTE
Rt 1°9°70n1 YW 07782 YURIV7 PP 1UXn A%NN Y 1900 'R N7IRA
1YY 1”10 1702 MINTR PO DAY AR V7D ynwn

PP ey
The note identifies the discourse on “Lech lecha” that the
text mentions as the one at the beginning of Lech Lecha in
Torah Ohr, where the tip of the yud is discussed at length.
KEHOT'S NOTE
.2,39 9792 9% ' MN3 791K .99 9% 571 X™MN

air

“And Havayah said to Avram: Go forth from your land....”
The verse of the Torah Ohr discourse at the beginning of
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Lech Lecha, where the text says the tip of the yud is ex-
plained at length.

Genesis 12:1°X:2”> nN°wR12

PIRTDR TIK oI ANTRI TPWR 777 DIICDR 1 MR
SINN TR

Now the L-RD said unto Abram: ‘Get thee out of thy country,

and from thy kindred, and from thy father’s house, unto the

land that I will show thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

(R”8pT) poanma

The note says the Zohar on Balak cited here is explained at
length in the Mitteler Rebbe’s commentary on the Zohar.
KEHOT'S NOTE
L2373 R7TTRY 1771722 M57IRA RN

NPWNRA2 277 Yo Ama

The passage cites the same Zohar HaRakia on “The letter
tzaddi entered” (the face of the yud turned backward) and
explains that pure Chesed and pure Gevurah are oppo-
sites, like water and fire that cannot join.
KEHOT'S NOTE
X, IRPD 1Y

% MIN NONY

In the Zohar’s account of the letters that came before the
Holy One, blessed be He, each asking that the world be
created through it, the tzaddi enters and is told that it must
remain hidden. The text refers to the Zohar HaRakia’s
comment on this passage.

Zohar, Introduction 5:21-6:2817:"1-X”2:’11 NP 7117 100

72T X121 RO K92 RPN

The Zohar says that the vav and the lower hei are joined
through Chesed, but the joining of the yud with the upper
hei “does not depend on Chesed; their joining depends on
the mazal,” so that they never part; and one who causes
separation is as if he destroyed the world.
Zohar, Achrei Mot 62:370-64:378-y"w:270 Mn AR 7M1 1890
yw:170
But the union of Yod with the upper He is not caused by
Hesed but by mazzal (lit. [uck). In this way Yod is linked with
He, He with Van, Vau with He, and He, with all, and all forms
one entity, of which the elements are never to be separated.
He who causes separation between them, as it were, lays
waste the world and is called “the nakedness of all”.

The Zohar; London, Soncino Press, 1933 (Public Domain)

0°37 1A 797awn

“Your way was in the sea, and Your path in the great wa-
ters, and Your footsteps were not known.” The text refers
to Pri Etz Chaim’s comment on this verse.

Psalms 77:20°2:t"y 0°%°11n

AYTI R PNIApY) 0927 0012 797201 7977 002
Thy way was in the sea, And Thy path in the great waters,
And Thy footsteps were not known.
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51

52

53

54

55

56

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

770 A nan®

The note refers there on the joining of the yud and the hei
through the Torah.
KEHOT'S NOTE
IDANRCY B7YRW DTN ART

STIYna PO AR
“Or let him take hold of My strength, that he may make
peace for Me; peace he shall make for Me.” The Talmud
brings this verse as the proof that Torah study makes
peace above and below; the Alter Rebbe reads “for Me” as
peace within the Name itself.

Isaiah 27:5°7:12 1°yw”

2Py 0i9Y © DI Ay hyna P iR
Or else let him take hold of My strength, That he may make
peace with Me; yea, let him make peace with Me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.1 ,13 yws

NP2 2R RN%INT

The Zohar records the teaching that “the Torah comes
forth from the supernal Chochmah”; another view there
says from Binah, and Rabbi Yehudah says it is included of
Chochmah and Binah.

Zohar, Yitro 21:378-22:389v”2w:273-1"yw:X”D 17N° ,7M7 7180
According to R. Judah, “father” represents Wisdom
(Hokhmah) and “mother” Understanding (Binah). Said R.
Judah: ‘Both interpretations mean one and the same thing,
for we have been taught that the Torah emanated from the
Supernal Wisdom.” R. Jose said that the Torah emanated
from Understanding, for it says: “to perceive the words of
understanding” and “forsake not the Torah of thy mother”.
The Zohar; London, Soncino Press, 1933 (Public Domain)

Y RIPT 9D

The note refers to the notes there on the saying that the
Holy One reads and studies opposite one who studies.
KEHOT'S NOTE
MY KDY V71N RPR02 AR .M° D 9”RTN

NTIp 17apn 1w RIpn 9

The passage cites this saying and explains that the Holy
One’s “reading and studying opposite him” is the revela-
tion of the Infinite Light within Chochmah, which in itself
is beyond comparison with Chochmah: a revelation of the
inner dimension, as the inner life-force is revealed in the
brain.

KEHOT'S NOTE

790N ™7 19K w90 L[3] (2,3) 27D TpPa 2R 17177 Y1 .07°97 1PRTN

.(nxp *7 M1owa)

1TAID W RIP TART AW RIPR 9D

“Every Torah scholar who sits and reads and studies and
engages in Torah, the Holy One, blessed be He, sits oppo-
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site him and reads and studies with him.” The maamar in-

fers that through study G-d Himself is drawn into the

Torah.
Tanna DeBei Eliyahu Rabbah 18:1-2°2-°R:1”> 7127 17177 *27 Xan
AR YR 932 71727 MR KPR % 12 ONI% P53 0K R UK ...
1% % ROX 9% 17 17K %19 MR DAY "R 215730 DR v
ARDNR 72 IWR PRI ANR 272Y 50 IMRN (2072 YY) InRIY
TROM °71 719 1191 725 013 28w OXM M3 12793 237 P InR1 790
17313 W 773P7 77IN2 PO AN RIPY AWPW 10 2 1INR
19K 13771 IRIR RIT 7991 1 23D 1101 ANKRI IRIW 1Y 111 RV
D1°1D M1 19K Dw 01D 192 1 (17320 K 0°99n0) 13 19K N

0YW (segmentation according to Warsaw 1880) (Public Domain)

nRYS 11IN2 PO

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
21797 MAR AR

R mna pow

Rabbi Meir says: whoever occupies himself with Torah for
its own sake merits many things. The maamar reads
lishmah in two ways.

Pirkei Avot 6:1°X:") max miwn
TRR °27 :0NWR D72 MY T2 ,IWRT 12 ORI 1Y
RPX TiY K91 .1277 001277 2% ARt miR2 poivi 93 iR
273K ,0IpRT DX 27X 290K ,¥7 K7p1 .37 K 070 190 0Rivn Pov
mIy IAwem) NP2 DR Muwn ,0ipRa DY MR niaT Ny
RV TR NPT L TRRN W TOM TS NP IR AR
MIIY ,TPIN APD TGN TP 1 LI LMY TP NI
.. 22K WM XY 07 (7 79wn)
The sages taught in the language of the Mishnah. Blessed be
He who chose them and their teaching. Rabbi Meir said:
Whoever occupies himself with the Torah for its own sake,
merits many things; not only that but he is worth the whole
world. He is called beloved friend; one that loves G-d; one
that loves humankind; one that gladdens G-d; one that glad-
dens humankind. And the Torah clothes him in humility and
reverence, and equips him to be righteous, pious, upright

and trustworthy; it keeps him far from sin, ...

Torat Emet 357 (Public Domain)  Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

sy Nt avt

Tanya, chapter 5, explains that when a person grasps a law
of the Torah, his intellect encompasses it and is encom-
passed by it, awondrous union with G-d’s wisdom and will.

KEHOT'S NOTE
.11 P78 R°IN IR7

219w 1NINT pa 19

The note refers to this lexicon of Kabbalistic terms, under
“peace,” for the Torah being called “peace.”
KEHOT’'S NOTE
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61

62

63

64

65

77N APwRI XPW o1 XD 972722 019w Y U0 PYa 97y nXn
— 770 KPR DWW PR :DOWTR D1 W ApY WA .01Pwa KPR
.180°y o' wMpo

21°w TMINT )

Among its praises of peace, the Midrash says, “You find
that the Torah was compared only to peace, as it says, ‘and
all her paths are peace.”” Cited in the Kehot note for the
Torah being called “peace.”

Bamidbar Rabbah 11:7°1:X” 7127 72712

TN OTINAY 77N .. MR AN

The passage explains that a sin extinguishes the light of a
mitzvah but not the Torah, because the Torah’s source is
the Thirteen Attributes of Mercy: the 613 commandments
of the Torah and the seven of the Rabbis, 620 in all, are the
620 pillars of light, the sources of mercy and forgiveness.
KEHOT'S NOTE
5] .27w (2 ,11) "mipna oYY L(2,0) IRT PO LATE 1w 071D XD

9790 N2 °°N2 07 13297 NI%R T OY NNPINT Nsn 370N
N TINY
The Pardes writes that in the Sefirah of Keser there are 620
pillars of light, the numerical value of 7n>, a teaching first
revealed in the prayer of Rabbi Nechunia ben HaKanah.
Pardes Rimmonim 8:5-6"1-11:"1 0°1177 0718
9827 1 P792 K121 ,9097 1°AY3a 0ORTIPA 0°P92 11pOYNAY X
IR 1°7 07 OK QMR 1°aY21 .11°21 1100 O e 0°o¥RIM "I
NP 713 WS N5 Y2 TRONN 00 9Pwn v .0ownDn o oonna
RO 25w W1 .0%19 12 X33 71 PP 0% KT 1102 Ay T
7RI 927 12N0W 17 .TomDY 110an XN 7M DOvwD D°nnn
51U N9oN 17T X120 RO PPT MONM 0oann aranw
RIT PR 71377 MK 02PN MR nawnnm nEan abyws
T9ERAWDY 7AWnR (IwDa 0°92pNT 1T IR IR 1270 1P
... 20 7PIY TMONBNI 1AW MK

Pardes Rimonim (Public Domain)

AR 172

The passage speaks of the two aspects of right and left, and
cites the Midrash on “After Havayah your G-d shall you
walk... and to Him shall you cleave,” which answers that
one should first plant, that is, draw the Tree of Life into the
earth.
KEHOT'S NOTE
2,518’8 nMph

1990 B°PYN 11 AN
“After Havayah your G-d shall you walk, and Him shall you

fear, and His commandments shall you keep, and to His
voice shall you listen.” The verse of the discourse the text
refers to.
Deuteronomy 13:5°7:3” 0°127
WnYn ﬁ‘?}?;ﬂ 1IMYN PRIZHNTNRY NN INRY 1990 0OP0R 1 0N
PP2TN 12117230 30K
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After the L-RD your G-d shall ye walk, and Him shall ye fear,
and His commandments shall ye keep, and unto His voice
shall ye hearken, and Him shall ye serve, and unto Him shall
ye cleave.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NpPR1°onn RNMIIN

Kehot’s note points to Zohar II, 121b for these words.

Zohar 11, 121b2 ,x5p 27mt
KEHOT’'S NOTE

.X,71D .2 ,K3p 27m

Kehot’s note points to Genesis 12:1-17:27 for these words.

Genesis 12:1-17:27172:1"-"R:27> NWR2

PARAGRAPH 7

68

69

70

T2 TR T

“Yours, Havayah, are the greatness and the might and the
beauty and the victory and the splendor, for all that is in
heaven and on earth.” Its six terms are read as the six
emotive Sefiros.

I Chronicles 29:11x:1”3 X 0°2°71 °127

IR D7Rw2 373 M MIM NIWEAM MM 1T 1 7Y
WK P07 Rpannm n27nna N 17

Thine, O L-RD, is the greatness, and the power, and the glo-

ry, and the victory, and the majesty; for all that is in the

heaven and in the earth is Thine; Thine is the kingdom, O

L-RD, and Thou art exalted as head above all.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X% ,00 R”T

1A WURdY

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE

[3] .(X ,23) R”1

TWATRT R0 RDOYD RONRW NONXY N9 NONT

The Zohar says there is a right above and a right below, a
left above and a left below: a left above, in supernal holi-
ness, that arouses love, and a left below that separates the
love above.

Zohar, Bereshit 89:298-310>"w-11"$7:0”D N°WX12 ,7717 700

To speak more esoterically: there is a Right above and there
is a Right below; there is a Left above and there is a Left be-
low. There is a Right above in the realm of supernal holi-
ness, and there is a Right below located in the “other side”.
There is a Left above in the realm of supernal holiness to
procure indulgence for the moon, so as to link her to the
holy place and enable her to shine. There is a Left below
which estranges the upper realm from ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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73

74

75

Wl 71T M

Asked where the river of fire issues from, the Talmud an-
swers, “From the sweat of the Chayos.” The maamar com-
pares this to Gehinnom coming into being from the dross
of the Gevuros.
Chagigah 13b:13-1477>-3>:2 2 13730
— "APwRY? 1PEPR NPX” °RDIT 12 701 RaX DI NI 237 X0
SVIR RINX T2 MY CIN IB0R PR PP TR T 7908
12 DI T3 M 103 WKIY N1 1037 CPYRY? PEFK 1K
120 SRR MNP 1331 127 WRURY? PRYR AZX TnTp
1R 17230 72 RV 27 MWK 27T '{;)’El’?ﬂ .nien ’?W myn ?p°n]
qY0Y FIRY? AN T NIY0 73T RRIY 037032 DOYYT WK DY 11
<o A DOYYN WK DY PRinnn

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2,)° 030

17907 NPn NNt

The note locates the reference in the text: chapter 2 of the
discourse “This is the statute of the Torah” in Parshas
Chukas, and chapter 3 of its Biur (explanation).
KEHOT'S NOTE
.[3] .3”2 oW 7IR"221 .2”22

717907 NPn NN

“This is the statute of the Torah which Havayah command-

ed.” The opening of the laws of the red heifer in Parshas
Chukas, the verse of the discourse the text refers to.

Numbers 19:2°2:1” 72712

YR NP7 PRIY? 21277K 127 MNKY N MITWR 71700 NRY NNt

2 1Py NPYRY WK DI A2TPR WK Mnn MR 772

This is the statute of the law which the L-RD hath command-

ed, saying: Speak unto the children of Israel, that they bring

thee a red heifer, faultless, wherein is no blemish, and upon

which never came yoke.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N1"°2 DO9onN NPRRY

In Parshas Korach, the Zohar teaches that a person must
include the left in the right, so that all his deeds are in-
cluded in the right, citing “Your right hand, Havayah, is
glorious in power.”
Zohar, Korach 7:29-8:371"%:n-072:1 9P ,37 900
Thus we interpret, “all that thy hand findeth to do” of the
left, and “that do with thy might” of the right. When a man is
careful that all his acts should be towards the right side, and
that he should include the left in the right, then G-d dwells
within him in this world and brings him into the next world.

The Zohar; London, Soncino Press, 1933 (Public Domain)

N1°2°2 DO9OnN NPRRY

The Zohar says the wicked cause a flaw above, in that the
left is not included in the right and the evil inclination is
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not included in the good inclination, because of people’s
sins.

Zohar, Vaera 9:82-10:9317%:-279:"t) IR ,771177 7190

He also said that sinners impair the supernal world by caus-
ing a separation between the ” Right” and the “Left”. They
really cause harm only to themselves, as it is written, “He
(Israel) hath corrupted himself (lo) that they are not (lo) his
children; it is their blemish ” (Deut. 32, 5). “Lo” (himself),
and “lo” (not), in this verse suggest that they both cause and
cause not: they cause, i.e. prevent the descent of blessings
from above, as it is written: “and then the L-rd’s wrath be
kindled against ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

m9p 2”3 9ma

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.(2,10) 27mm (R ,nyp) awn

701 N7IN

“She opens her mouth with wisdom, and a Torah of kind-
ness is on her tongue.” The source of the description of
the Torah as “a Torah of kindness.”

Proverbs 31:26772:x7% *5wn

M2y 700 NIM MRAN2 ANND B
She openeth her mouth with wisdom; And the law of kind-
ness is on her tongue.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

10 ,RD “wn

122 5972’1 9%
“Your right hand, Havayah, is glorious in power; Your
right hand, Havayah, shatters the enemy.” From the Song

at the Sea: power (Gevurah) in the right hand, and the ene-
my defeated through it.
Exodus 15:6:7°0 minw
20X v¥70 Havayah 717 122 7781 Havayah 3270
Thy right hand, O L-RD, glorious in power, Thy right hand,
O L-RD, dasheth in pieces the enemy.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
0,10 mnw

PARAGRAPH 8
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.17vn L2375 N1on

AN 777 1MVRI IPRW NINPID Y3 B

“All those liable to kares who were flogged are released
from their kares,” as it says, “and your brother be degrad-
ed before your eyes”: once he is flogged, he is your broth-
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81

82

83

er. Cited to show that a punishment of the Torah repairs
the sinner.
Mishnah Makkot 3:1511:"x 1121 mawn
2R3 (M3 0™137) WY L IANTD °T2 W8I pPY NinTd v 22
X3 12 NN VT NIT TN KT U PR PR T
WD) PWI3 LMK MI3Y 12197 OX T ,5X0Pna 12 X0 03 K
°21 .1WD1 12 1NINY M) L3 NNR DY ANR M0 Awivn 1oy
nYaIT 10721 (M RIP) MR ,'rz;? R nipnn MR Py
'?; LR .072 M OTRT 00X APy WK (Qw) MK L' nyn
... TP 921 3% Pania 772y N2y XY avien
All who have incurred [the penalty of|] kareth, on being
flogged are exempt from their punishment of kareth, for it
says, “[He may be given up to forty lashes, but not more] ...
lest your brother shall be dishonored before your eyes”
(Deut. 25;3) once he has been lashed he is [considered]
“your brother”, the words of Rabbi Hananiah ben Gamaliel.
Rabbi Hananiah ben Gamaliel said: “Just as one who trans-
gresses one transgression forfeits his life, how much more
does one who performs one commandment have his life
granted him.” ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

T oY U ey

“And Joshua said: Why have you troubled us? Havayah
will trouble you this day.” Said to Achan before his
execution.

Joshua 7:25772:1 ywi

DRI ANR 1M1 D 092 °0 9197 11070y R YUY KN
073283 BOK 12pD7 WX DX 127771 128

And Joshua said: ‘Why hast thou troubled us? the L-RD shall

trouble thee this day.” And all Israel stoned him with stones;

and they burned them with fire, and stoned them with

stones.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

27y . L 19y T2 PR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.27 77D 1°717110

W1 IpnR A wayn

The passage explains the fear of sin: evil is more bitter
than death, and the judgment that comes upon the sinner
from the “throne of judgment” is like a remedy for him,
“better that he be judged and come to the World to Come.”
So the purpose of that judgment is kindness and not
vengeance, “as is explained in the discourse Hechaltzu
me’itchem,” that is, in this maamar.

KEHOT'S NOTE

1w RN CINOR OA 7U%N 71°Y 2751 wIPD LT ,A1 MAp D 9YD IRA
.1 R°Y0 R”W1N °N° 2°% Y AR .M2°9 99727 RN 0°pP°y .77ne
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2707 DX 2%R0 DR

“See, I have set before you this day life and good, and
death and evil.” Evil is listed after death, as something
worse.

Deuteronomy 30:15170:"% 0127
:YUTTNRY MBI 210TNKY 0NITNR 0 T°197 °NN3 XY
See, I have set before thee this day life and good, and death

and evil,

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE

RIS Laby]

ainizAsivkel
“And Korach, the son of Yitzhar, took....” The opening of

Parshas Korach, the verse of the discourse the text refers
to.

Numbers 16:1°X:1”10 712712

12 1IXY 809K °33 DPIXY 10T 12712 NORTIR 0ETIR MR RN
X7 732 nYD

Now Korah, the son of Izhar, the son of Kohath, the son of

Levi, with Dathan and Abiram, the sons of Eliab, and On, the

son of Peleth, sons of Reuben, took men;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

mabar . L ANt T

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
7R, 1°771710

7A9DT 172 191 191 27y pon an 1R At T

“The generation of the Flood have no share in the World to
Come, nor will they stand in judgment,” and likewise “the
generation of the Dispersion have no share in the World to
Come.” An example of punishment before the Torah that
did not repair the sinner.

Mishnah Sanhedrin 10:3’x: 1°97710 mwn
MY T2 PTRIY PRI R2T DPYY pPm op? PN Pamd 0T
73790 79T .M RPY 177 KD ,0PYY ORI M 1T XD (1 PwRI2)
Dy Own DNR 7 YEN (R° NPWRI2) RV K20 0797 PPN 07 IR
o?iy? )n D¥°BY DWm .M 07193 00K 7 YR LPIRT 22 %9
WIXY (3 OW) TMRIY LRIT 0PIV PPN 07 X DITO WX X237
K27 n‘;ﬁy‘; ,DORLM .0 n?ﬁy; %y .TRR o D°RLM 0°Y7 070
oo TTRIY PR APRY PR ,IRIR 7703 027 .17 1Ty PaR
The generation of the flood has no portion in the world to
come, nor will they stand at the [last] judgment, as it says,
“[And the L-rd said,] my spirit will not always enter into
judgment with man” (Genesis 6:3), [meaning] there will be
neither judgment nor [my] spirit for them. The generation of
the dispersion have no portion in the world to come, as it
says, “So the L-rd scattered them from there upon the face
of all the earth” (Genesis 11:8): “So the lord scattered them”,

refers to ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

47



LIKKUTEI TORAH - PARSHAS MATOS - MAAMAR 6
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“Havayah came from Sinai... from His right hand, a fiery
law for them.” The Torah comes from the right, Chesed,
yet as fire, Gevurah.
Deuteronomy 33:2°2:3"7 0737
N33 70X TIRD IR YORIA N7 PYER MM X2 20n T IR
:in% N7 WK 10 UTp
And he said: The L-RD came from Sinai, And rose from Seir
unto them; He shined forth from mount Paran, And He came
from the myriads holy, At His right hand was a fiery law unto
them.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

KEHOT'S NOTE
2,35 0737

7325 WR 3y 1IN WX

the passage shares nothing with the note
KEHOT'S NOTE
(3 ,An "Mmpna) $*y .ow 0°7327 wNa RN LK) DO9pw WY IR
[3] .27

7125 WR Y 1INY WR

Rashi explains “a fiery law”: the Torah was written before
Him from of old in black fire upon white fire, and He gave
it to them on the Tablets, written by His right hand.

Rashi on Deuteronomy 33:7-8'1-"1:3"7 0127 %y >"v1
PR By 1T DCAWY C1en 11IRT? AT AP0 LMY DR
71 93¥ X2 1931 0727 77 9097 0020 KT TNIY .0TI3Y
POV MY D°Y2IR PIY 1°nidn e Tiv (7L 21R) “odina
P3P0 YT 238n TR 1PRAPANN AT Ningy P 2T PR
M YN MR, (771 NPWRI2) Yo 23 2aRY RLM” IMRIY 7Y
nPan AT 2P 0 Ynw :(t AvID) 13) AT 270 12IRY? 07
... 7127 VDY ,0°YA37 *127 ROK) 7YY 17
nTI7°2 Nk AND THIS IS FOR JUDAH — He mentioned Judah
immediately after Reuben because both of them made con-
fession of the wrong that was theirs, as it is said, (Job 15:18-
15:19) “Because wise men have told their sins ... unto them
alone [the land was given] and no stranger passed amidst
them”. Further our Rabbis explained that during the whole
forty years that Israel was in the wilderness Judah's bones
were moving about in his coffin because of the excommuni-
cation that he had invoked upon himself, as it is ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) « Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

7327 WR 3y 1IN WK

Rabbi Pinchas says in the name of Reish Lakish that the
Torah which the Holy One, blessed be He, gave to Moshe
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was given as white fire engraved with black fire, as it is
written, “From His right hand, a fiery law for them.”

Jerusalem Talmud Shekalim 6:1°X:" 0°2pw *nw17° Tinon

% 10 KDY 90aN
The words here quote Exodus 20:2; the passage is shown
below.
Exodus 20:2°2:"> mnw
:0°723 N°21 078N PIND ORYIT WK PR T O
I am the L-RD thy G-d, who brought thee out of the land of
Egypt, out of the house of bondage.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

JA-2,0mnw

T 1910 K9 99IR

“I am Havayah your G-d, who brought you out of the land
of Egypt... You shall have no other gods before Me.” The
first two of the Ten Commandments, the source of Chesed
and Gevurah.

Exodus 20:2-3°3-"22 nnw

727M777R? 10772y 1730 00780 PIND PRSI WK PROK T U0
21277y 0°K 0P

I am the L-RD thy G-d, who brought thee out of the land of

Egypt, out of the house of bondage. Thou shalt have no oth-

er gods before Me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

27719 TM3Y INK ORI 710V AR 7T 210 T 00 1 0y

The Mishnah learns from Joshua’s words to Achan,
“Havayah will trouble you this day,” that his confession
atoned for him: “this day you are troubled, but you are not
troubled in the World to Come.”

Mishnah Sanhedrin 6:2°2: 1°77710 71wn
AN72Y AR yry’in3 TBR™ (QW) MR LM s B3y I ...
X277 DP1¥7 MDY ANX XY, MY IOK M7 00 LMD 0102 0 719y
3 %y M2 “nIPw KN K TP owiK NiMAT? yIP ek o
NN°R RN MR ,ann RITY Y79 700 0K IR AT 027 o0y
oT% 22 377,19 OX Li% 1R . Tivn van cnidy 93 By n7o3
T3 IR NP3? 212 79 BN
When he is about ten cubits away from the place of stoning,
they say to him, ‘confess’, for such is the practice of all who
are executed, that they [first] confess, for he who confesses
has a portion in the world to come. For so we find in the case
of Achan, that Joshua said to him, “My son, pay honor to the
L-rd, the G-d of Israel, and make confession to him. [Tell me
what you have done, do not hold anything back from me.]”
And Achan answered Joshua ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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PARAGRAPH 9
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“Havayah, Havayah, G-d, merciful and gracious, slow to
anger and abundant in kindness and truth.” From the
Thirteen Attributes of Mercy.
Exodus 34:61:7"% mnw
707737 DOBR TN 7I3M DI PR N T KR 173RTRY N Ay
galah]
And the L-RD passed by before him, and proclaimed: ‘The
L-RD, the L-RD, G-d, merciful and gracious, long-suffering,
and abundant in goodness and truth;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
Rosh Hashanah 17a:2-3°3-°2:X > 1w wR9
STVT K 077231 790 *BPD Mn — "Ton 27 0 wiX PPa no3
— 71D Y727 22 TT MR AP PP X N ynw? 03 SRR
0PIy NiMIR CYwIDY 19132 PRI ywin ywine o7 onivTe
Iy 0o 1[1)5'? 2Ty 0%v A2 1IN D;ﬂ’;’? 7 — 19132
*231 MB2 NN ISR M NP3 THRYN NP2 19 — UTn
.”’02°%11 NIE3 NOR DR 17 0D YW ONieYY” MRV 0778
Both the sinners of Israel and the sinners of the nations of
the world descend bodily to Gehinnom and are judged there
for twelve months. After twelve months their bodies are con-
sumed and their souls burnt and the wind scatters them un-
der the feet of the righteous, as it says “And you shall crush
the wicked, for they will be as ash under the soles of your
feet...” (Malachi 3:21)

William Davidson, Vocalized Aramaic (CC-BY-NC) - Rabbi Mike Feuer,
Jerusalem Anthology (CC-BY)
KEHOT’'S NOTE

KLY mne
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“Or let him take hold of My strength, that he may make
peace for Me; peace he shall make for Me.” The second
half of the verse, read as the union of the attributes within
the Name.
Isaiah 27:51:1"2 71°yw
29y oYY * DIDY Ny hyna pim iR
Or else let him take hold of My strength, That he may make
peace with Me; yea, let him make peace with Me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

THOMINRA IO

The Tikkunei Zohar says that in the ten Sefiros of Atzilus
“He and His vessels are one” and “He and His life-forces
are one.” Here it describes the complete union of Chesed
and Gevurah.
Tikkunei Zohar 3b:9-10>-"1:2°3 911 *1pN
PP IR LTI T AR 0K 1902 K9P MPUERT NITPR0 Ty
T TS DN DT LIN2T RI7E0 ¥R 29 T M 1im T
Y2 (N°N3 K73) P03 KIT RPD DY NPYY .70 7RI MK KD
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Tikkunei Zohar - Vocalized (Public Domain)
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The discourse there, on “But Havayah your G-d would not

”»

listen to Bilaam,” asks what is so wondrous in G-d’s not
heeding a wicked man like Bilaam, and why the curse had
to be turned into a blessing.

KEHOT’'S NOTE

3,09 R¥N n7ph

Yy R YINWD PPN I AR KDY

“But Havayah your G-d would not listen to Bilaam, and
Havayah your G-d turned the curse into a blessing for you,
because Havayah your G-d loves you.” The verse of the
discourse the text refers to.
Deuteronomy 23:61:172 0°127
7PR0NK A7 ROK N TDIN 0Y7ITR Yuwh RO N AIKTKY)
RPN T 737K 22 13737
Nevertheless the L-RD thy G-d would not hearken unto
Balaam; but the L-RD thy G-d turned the curse into a bless-

ing unto thee, because the L-RD thy G-d loved thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

oY NPT oW D
“And all the peoples of the earth shall see that the Name of
Havayabh is called upon you, and they shall fear you.” Read
as the Name Havayah within the Jewish soul.
Deuteronomy 28:10:11”2 0°127
SR AR T2Y KR N OV °D PIRT RYTOD
And all the peoples of the earth shall see that the name of
the L-RD is called upon thee; and they shall be afraid of
thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.(”5}{ nno) InIPna™n

121 2777 TMNRIY KD 13931 RN TR0n

In Elijah’s discourse (Pasach Eliyahu), the Sefiros are de-
scribed as the limbs of a body: “Chochmabh is the brain,
the thought within; Binah is the heart, and with it the heart
understands.”
Tikkunei Zohar 17a:17-19%™-1":X 1" 9717 °1pn
7OR DY1 .an 297 1721 X3 102 A% mawnn K ARon XM
091 N5 PR DY N0 ArphR D mnnoan* 2°nd Pan
N”1) "5anT RNEPIP WORY LNPIAR NOWRAN TOARn NN il
MR ITORT RP OIRY RP TV NTR 120R* (09BN man XPT XNOPIp
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Constantinople, 1740 (CC-BY-NC)

PARAGRAPH 11

103 ApM PR ANPITARY

“Great is Havayah and highly praised, and His greatness is
unsearchable.” The contemplation of G-d’s greatness that
produces bittul.
Psalms 145:3:1”np 0°2°1n
20 PR NPT TRR Do PiTa
Great is the L-RD, and highly to be praised; And His great-
ness is unsearchable.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
A, np ooenn

104 200 NP3 1P K919

The Zohar says the essential awe of G-d is to fear Him be-
cause He is great and rules over all, and all before Him are
considered as nothing.
Zohar, Introduction 20:188-22:199-n”2p:’> nnIpPn AT 100
782D
The genuine type is that which makes a man fear his Master
because He is the mighty ruler, the rock and foundation of
all worlds, before whom all existing things are as nought, as
it has been said: “and all the inhabitants of the earth are as
nought” (Dan. 4, 32), and place his goal in that spot which is
called yir’ah (fear).
The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 12
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“And the man Moshe was very humble, more than any
man on the face of the earth.” Moshe’s humility is traced
to Chochmah.
Numbers 12:3°3:27 71272
ST 739779 WK DTNT 230 TRR 1Y 1 vRT)
Now the man Moses was very meek, above all the men that

were upon the face of the earth.—

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,2°7272

106 ’1 NNT° AROM NPWR9
“The beginning of wisdom is the awe of Havayah.” Read as
awe deriving from Chochmah.

Psalms 111:10:X*°p 0°9°11n

Y72 NTRY ANPAR 07PRY-237 230 Loty *n nXT ndn nPwRY
The fear of the L-RD is the beginning of wisdom; A good un-
derstanding have all they that do thereafter; His praise en-

dureth for ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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KEHOT'S NOTE
2L, 0%onn
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“Havayah founded the earth with wisdom; He established
the heavens with understanding.” The first half is applied
here to Chochmah founding the “earth,” Malchus.
Proverbs 3:19v™:3 “own
1119202 0onY 1330 PIRTT0? N2 N
The L-RD by wisdom founded the earth; By understanding

He established the heavens.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s note points to Zohar III, 256b for these words.

Zohar III, 256b2 137 »mt
KEHOT'S NOTE
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Expounding Proverbs 3:19, the Zohar says: “With wisdom
He founded the earth”: Chochmah is Abba, and the earth
is the Daughter; “He established the heavens” is the Son,
with Imma, who is Tevunah.

Zohar, Pinchas 100:676-102:682-17ynp 0nina Mt 720
DN:p
110 AR AWK

“Grace is deceitful and beauty is vain; a woman who fears
Havayah, she shall be praised.” Here a name of the
Daughter, Malchus.
Proverbs 31:30°7:x7% “>wn
29700 Ro7°ATNRT AWK °5°0 2371 107 RY
Grace is deceitful, and beauty is vain; But a woman that
feareth the L-RD, she shall be praised.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 13
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The passage cites the books of anatomy that the bones
come from the brain and the flesh from the blood whose
seat is in the heart, the seat of love and awe.
Niddah 31a:9°0:x 8”2 112
AnRY,PIRYLRIT N2 WITR — DRI W POMIY YW <1337 1N
SRy nim ,0°179%) ,0°7°1 LNy ey ,'[gi'?tl P27 AR
29MEY NPT 3 18P Ry, OTIR DY IR LYY 129
17X, 0730 AN0PRY TR M7 12 1091 R 02 WITR 7YY
Jootrm , 1321, 00020 TP, 1Ty, TIRD nyRY ,1yn
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“For love is strong as death...; its flashes are flashes of fire,
aflame of Yah.” The image for the heart’s fiery love.
Song of Songs 8:6":’1 01w W
YR 0K NBD My™D AYiNrty onind 7277%y onind wmw
“NITPY U "BYT DY MRIR PIKYD
Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

13 IRy 291 WOR 27pn

“...the inward part of a man and a deep heart.” The phrase
is borrowed for the inner depths from which the heart’s
love rises.
Psalms 64:7°1:7°0 0°2°11n
:pny 291 ¥R 211 ann o unn nviywen’
They search out iniquities, they have accomplished a dili-
gent search; even in the inward thought of every one, and
the deep heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

14 111202 %W 1110
“Havayah founded the earth with wisdom; He established
the heavens with understanding.” The second half of the
verse, applied to the fire of the heart coming from
Tevunah.

Proverbs 3:19v™:3 *own

TININ D 193 TINTT; M2
The L-RD by wisdom founded the earth; By understanding
He established the heavens.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Said of King Yehoshafat: “His heart was lifted up in the
ways of Havayah.” A holy boldness in the service of G-d.
II Chronicles 17:67:1”> 2 01> *127
TR DPWRTTNRY NIN2T7NR 9707 793 °1 29772 i35 1237
And his heart was lifted up in the ways of the L-RD; and fur-
thermore he took away the high places and the Asherim out
of Judah.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And I will walk in a broad place, for I have sought Your

likuteitorah.com/likkutei-torah/matos/6/
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precepts.” The expansiveness of the heart.
Psalms 119:4577”n:0"°p 0°9°1n
PRYIT TTRD *2 12073 17NN
And I will walk at ease, for I have sought Thy precepts;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“My soul longs, even faints, for the courts of Havayah; my
heart and my flesh sing for joy to the living G-d.” Heart
and flesh together.

Psalms 84:32:770 0°2°1n

072K X 1237 ™31 27 "M ni1En? *wol in27o3 12033
My soul yearneth, yea, even pineth for the courts of the
L-RD; my heart and my flesh sing for joy unto the living G-d.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 14
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“Havayah founded the earth with wisdom.” Here the earth
stands for action, which Chochmah grounds.

Proverbs 3:19v:3 “own
T3 DY 1313 PINTO? PN T

The L-RD by wisdom founded the earth; By understanding
He established the heavens.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 15
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The Zohar says that remembering is in the brain, which
rides upon and rules over the heart, and the heart rules
over the liver.

Zohar III, 224ax ,707 »mt
KEHOT'S NOTE

X ,T27 T AR

121 2% y1 aN
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
1”1 X782 9”0
122 2% vm oN

“And if your heart runs, return to the place; for so it is
said, ‘And the Chayos ran and returned.’”” The source of
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124

125

126

the pair ratzo and shov, running and returning.
Sefer Yetzirah 1:8'n:’X 77°%° 790
2w 2% 77 ORI 7757 9291 92797 778 0172 Anha N7eD ey
1773 0731 711937 991 . KIZY DA R 705w Dpn®

Concerning the number ten of the spheres of existence out
of nothing keep thy tongue from speaking and thy mind
from pondering on it, and if thy mouth urges thee to speak,
and thy heart to think about it, return! as it reads: "And the
living creatures ran and returned," (Ezekiel 1, 14) and upon
this was the covenant made.
Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
nOPRWAw MR 12978 NN
Rav Chiya bar Ashi says in the name of Rav that a Torah
scholar should have an eighth of an eighth of pride. Cited
to show that even holy boldness must stay small beside
humility.
Sotah 5a:161v:X 1 Y10
MR 12 RPY 7P7% 0o 1’7;1’?13 127 MR WK 72 R0 27 MR
3 ApY RIWYM :JWIT? 277 A2 RNAT 27 MWK .O1RY NI
P2 YT RANYN A2 IPRT RONY2 :X27] MK .XN?W? XOXD
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
R ,T 0D

957 w12 IR0 17T

The note locates the discourse beginning “Let them bring
royal apparel” among the discourses on Megillas Esther in
Torah Ohr.
KEHOT'S NOTE
.ANDR N?°3n7 0°wIT R™MIN2

N0 w12 INv2°

“Let them bring royal apparel which the king has worn.”
The verse of the Torah Ohr discourse the text refers to.
Esther 6:8°11: 1nox
q7na 1Py 207 WK 001 7787 127W2? WK MoPn w17 0D
WRI2 M5%N NI 1R WK
let royal apparel be brought which the king useth to wear,
and the horse that the king rideth upon, and on whose head

a crown royal is set;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

129 7219 90N . . ¥1N9° T0N% Phannn

On how far one bows in prayer: one view says until all the
vertebrae of the spine protrude, and Ulla says, until an is-
sar is seen opposite his heart. The Alter Rebbe reads issar
as a binding of the mind to the heart.

Berakhot 28b:19-20°>-v”>:2 1”5 N1572

P2 R RS 027 .29 TMD IR ARTY T TY MR RPW

T ,FOWDI TYRNT RITY R IMN TIL IPR N0 — SN Yy
11117 779%n 17799 20 °17 Y197 INRD

likuteitorah.com/likkutei-torah/matos/6/
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'Ulla said : [He must bow] until he sees a ring [of flesh
formed] opposite his heart. R. Hannina said : If he lowered
his head, more than that is unnecessary. Raba said : That is
so, if it gives him pain [to bow low] and he appears like one
making obeisance. As to those eighteen benedictions —
there are nineteen !

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
LTI 2,10 WA R™IN 272 RN L2 ,M0 MD72

90°K TI0KY

“If awoman makes a vow to Havayah and binds herself by
abond (ve’asrah issar)...” Here issar means a binding.

Numbers 30:47:"2 7273

IR T3 133 99K 0N 2 973 1T Ky
Also when a woman voweth a vow unto the L-RD, and
bindeth herself by a bond, being in her father’s house, in

her youth,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

7,2 937m3

TN TPy PN

G-d tells Aharon to bring near the tribe of Levi, “that they

may be joined to you and serve you.” The Levites were
subordinate to the Kohanim.

Numbers 18:2°2:117° 72712

NP T2y NP DK 39T I LAY M2 Y TONTNY 0N

:NTY PO 207 0N I IO

And thy brethren also, the tribe of Levi, the tribe of thy fa-

ther, bring thou near with thee, that they may be joined unto

thee, and minister unto thee, thou and thy sons with thee

being before the tent of the testimony.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,1° 92T

Brwna) — ey

The note identifies “as explained above” as the end of the
first section of this maamar, where the tip of the yud was
explained as what joins the yud with the hei and makes
peace between them.
KEHOT'S NOTE
.[3] R”210

NWN w1 °1 9N
“To You, Havayah, I lift up my soul.” Read as the self-nul-
lification of one who studies Torah.
Psalms 25:1’%:77”5 0°2°1n
RGN D3N PIR T
[A Psalm] of David. Unto Thee, O L-RD, do I lift up my soul.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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PARAGRAPH 16

131 w1 Pam

“And you shall love Havayah your G-d with all your heart
and with all your soul and with all your might.” Love that
gives over the self.

Deuteronomy 6:5°77:"1 0°727

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

132 NWN WD’ TR

“To You, Havayah, I lift up my soul.” The soul offered up
to G-d.

Psalms 25:1°k:77”5 0°2°1n
(RPN YD1 TR 11T

[A Psalm] of David. Unto Thee, O L-RD, do I lift up my soul.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.X 12 0°%1n

133 s1an YR TNy TNRY

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
AW poR N2

134 s1mm TewY? TNy INNY

On waking one says, “My G-d, the soul You placed in me is
pure... and You will one day take it from me and return it
to me in the Time to Come.” The soul belongs to G-d.

Berakhot 60b:4"7:2°0 N>72
MDX 23 ANNS? ANK LAY 22 DNIY MY PR SN 9 7D
AN "3 APY? TNY IAXY °2P2 AVRTR 1AXY %2 ANND3
ST IAR T2 .NInwan 9D TR L0V P2 1127 ,2niaR R
ZO°NR 0v3D% ning i
When he awakens he says : "O my G-d, the soul which Thou
hast given me is pure. Thou didst create it within me, Thou
didst breathe it into me, Thou preservest it within me, and
Thou wilt take it from me, but wilt restore it unto me here-
after. So long as the soul is within me, I will give thanks unto
Thee, O L-rd my G-d and G-d of my fathers, Sovereign of all
worlds, L-rd of all souls. Blessed art Thou, O L-rd, Who
restorest souls unto dead ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

135 Qe Y™ T2

The note locates the discourse beginning “And you shall
know this day” in Parshas Vaeschanan of Likkutei Torah.
KEHOT'S NOTE

JANNRY '8 N7pY

likuteitorah.com/likkutei-torah/matos/6/
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136 2R NYT™

“Know this day and take it to your heart that Havayah is
G-d....” The verse of the discourse the text refers to.
Deuteronomy 4:39v7%:"7 0”127
~2¥1 Pynn DY DRORT X N 03 7237708 Nawm ova AYT)
TV PR nonn yIRn
know this day, and lay it to thy heart, that the L-RD, He is
G-d in heaven above and upon the earth beneath; there is
none else.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

137 e oY
“Peace, peace, to the one who is far and to the one who is
near, says Havayah, and I will heal him.” The verse of the
discourse the text refers to.

Isaiah 57:19v™:1”1171°yWw°

Havayah 2ng 291921 pini? oivY oiby oono 271 K12
2PNRDM

Peace, peace, to him that is far off and to him that is near,

Saith the L-RD that createth the fruit of the lips; And I will

heal him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 17
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The note refers there on peace in the household below as
including the left in the right.
KEHOT'S NOTE
.79°R) KXW Y 1907 °D NYMIR AR

139 7115 N3 AW P11

In the discourse of the Elder, the Zohar expounds the
verse “And the daughter of a Kohen...” and says that the
daughter of a Kohen is the supernal soul, the daughter of
Avraham our father.

Zohar II, 95ax ,n1% 27m
KEHOT'S NOTE
.2°7°0 PUIAR AR LK ,% 20m

140 SNRWN W 21D

“As for the likeness of their faces: the face of a man, and
the face of a lion on the right for the four of them, and the
face of an ox on the left for the four of them.” Here the
root of the animal soul.

Ezekiel 1:10":X Pxptn®

MW DAY PRIITOR TN 39 DIX %39 0PR M
DY WII9N TP PR

As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 18

141 o°ony no w°
Kehot’s note points to Ecclesiastes 3:2 for these words.
Ecclesiastes 3:2°2:3 norp

KEHOT'S NOTE
790K 2,3 0P

142 7R TPEN TN

“And I was with Him as a nursling, and I was His delight
day after day.” Said of the Torah; the verse of the Biur the
text refers to.
Proverbs 8:30°2:'1 *own
:NY~222 V307 NPNn 0P OV DWWV MR TI0K 123K M
Then I was by Him, as a nursling; And I was daily all delight,
Playing always before Him,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

143 77780 23wa 22 93

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
J17m 07 MIa

144 130 awa a2 Boa

“With all your heart: with both your inclinations, the good
inclination and the evil inclination.” Even the evil inclina-
tion is to serve G-d.

Mishnah Berakhot 9:5°77:’t n1372 awn

0°127) MRV , 1237 By 7720 KITY QWD 1y717 PY 7127 08 200
7237 222 .7TRR 2221 W01 222 7237 222 ROR 7 DX DI O
nR PYi1 R APOR L,AWR1 931 Y7 7377 230 IR02 LR Il
TR TR 292 ,TRY 222 MK 127 .A3inn 922 ,97RN 2221 .q¢n)
7310 WK DR DR D7 KD LTRD TRN2 7 7790 17 97 770 XY

1737707 0327 X2 .D°WTRN WTR M3 T332 19K XINY T 9w

JOP At eI ko]
One must bless [G-d] for the evil in the same way as one
blesses for the good, as it says, “And you shall love the L-rd
your G-d with all your heart, with all your soul and with all
your might” (Deuteronomy 6:5). “With all your heart,” with
your two impulses, the evil impulse as well as the good im-
pulse. “With all your soul” even though he takes your soul
[life] away from you. “With all your might” with all your
money. Another explanation, “With all your might” whatever

treatment ...
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

145 Y PN

“Know this day and take it to your heart that Havayah is
G-d in the heavens above and on the earth below; there is

likuteitorah.com/likkutei-torah/matos/6/
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nothing else.” The contemplation that turns the evil incli-
nation to love of G-d.

Deuteronomy 4:39v”5:*7 0°727

7] Py DMWY DP9 NI 7 °3 733778 N oD gy
TV PR nonn YIRT

know this day, and lay it to thy heart, that the L-RD, He is

G-d in heaven above and upon the earth beneath; there is

none else.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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19°920K "on2
The Zohar describes how, at the very beginning, within
Thought (Chochmah), the waste was sifted out and refined.
The source of the principle that refinement comes through
Chochmah.
Zohar 11, 254b2a , 711 27m
KEHOT'S NOTE
22,7

0°37 2% 27y 7IN°22

The passage explains that there are two kinds of Daas: the

higher Daas, drawn from Keser, which joins and unites

Chochmah and Binah and Chesed and Gevurah, and the

lower Daas, which spreads within the emotions to draw
into them the light of Chochmah and Binah.

KEHOT'S NOTE
S79°RY 2,07 RN

TANNT NN M20% 1951 XD a1 oon

“Many waters cannot quench the love, nor can rivers
drown it.” The verse of the Biur the text refers to.
Song of Songs 8:71:’n 0 wWn W
IMPOR MIDLYY K? NI AIONTTNR Ni20%? 390% KP 0011 o
:17 a1122 192 120X2 9072 1377227 NK UOR
Many waters cannot quench love, Neither can the floods
drown it; If a man would give all the substance of his house

for love, He would utterly be contemned.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

012 991 172

The passage explains, following Tanya, chapter 41, that a

person must combine the qualities of a son and of a ser-

vant: “all your children” is the son, while “your builders”

is the servant, the yoke of Torah, a nullification of will
above intellect.

KEHOT'S NOTE
7,09 IR’ n7IpY

12 o

“And all your children shall be taught of Havayah, and
great shall be the peace of your children.”

Isaiah 54:133™:771 1yw°
:7°22 090 2770 TR’ 1275
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And all thy children shall be taught of the L-RD; and great
shall be the peace of thy children.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

151 7192 RPN 9733 nUR

Rabbi Elazar says in the name of Rabbi Chanina that Torah
scholars increase peace in the world, as it says, “And all
your children shall be taught of Havayah, and great shall
be the peace of your children”: do not read “your chil-
dren” but “your builders.”
Berakhot 64a:147>:X 770 N1>72
i PX) A07IN "30K? 20 BibY TR KDY 127 N PN
YN N TYRYT TRImING MY 97oma ivy m b
1y 1”272 20 TWRAR IPOR N N2 1¥n? .92 0iPY K3 113IXR
709w 0y NR 7727710 Ry
"Great peace have they that love Thy law; and there is no
stumbling for them" (Ps. cxix. 165). "Peace be within thy
walls, and prosperity within thy palaces" (ibid, cxxii. 7).
"For my brethren and companions' sakes, I will now say,
Peace be within thee" (ibid. v. 8). "For the sake of the house
of the L-rd our G-d, I will seek thy good" (ibid. v. 9). "The
L-rd will give strength unto His people ; the L-rd will bless
His people with peace" (ibid. xxix. 11)[2]

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

152 V0w NP8 wYn M
“And the work of charity shall be peace, and the service of
charity, quietness and confidence forever.” Charity makes
peace below and above.

Isaiah 32:1717:27% 1°yw°
:071y™7Y ML) VRYT TRTET N1 0VPY MRTED Ny MM
And the work of righteousness shall be peace; And the effect

of righteousness quietness and confidence for ever.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 19
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“And the work of charity shall be peace.” The verse that
opens the letter of Iggeres HaKodesh the text cites.

Isaiah 32:171:2% 17yw”

:D71y™Ty ML) VPYT TPTE NTIY DIV MRTEN MEYR T
And the work of righteousness shall be peace; And the effect
of righteousness quietness and confidence for ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

154 ORI By o T2

The passage explains that the 248 positive command-
ments are “water,” Chassadim, through which the Infinite
Light is drawn down below, yet they also contain “fire,”
Gevuros and limits: a sukkah higher than twenty cubits is
invalid, and the threads of tzitzis must be whole.

KEHOT'S NOTE

likuteitorah.com/likkutei-torah/matos/6/
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155 2P AN NI oy B

“And all the people saw the voices and the flames.” Said at
the Giving of the Torah; the verse of the Torah Ohr dis-
course the text refers to.
Exodus 20:1570:2 mnw
a77°NRY BWD 5P NRY 07°RRATNRY NRipatnR 0oKA nga-b;n
PIIR ITRY?Y VI DY R 1Y
And all the people perceived the thunderings, and the light-
nings, and the voice of the horn, and the mountain smoking;
and when the people saw it, they trembled, and stood afar
off.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 20
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“For all comes from You, and from Your own hand we have
given You.” David’s words when the people gave freely for
the building of the Temple.
I Chronicles 29:1477>:1”3 X 0°1°71 °127
T P20 AR NN IINT? 02 337D CRY W W B 7
:77 103
But who am I, and what is my people, that we should be able
to offer so willingly after this sort? for all things come of
Thee, and of Thine own have we given Thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

J17,00 R

PARAGRAPH 22
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“A thousand per tribe, a thousand per tribe, for all the
tribes of Israel, you shall send to the army.” The wording
“for all” is explained here.

Numbers 31:47:X"7 72713
:X2F2 INPWA DX Niwn P07 M2 ngx M2 Aoy
Of every tribe a thousand, throughout all the tribes of Israel,

shall ye send to the war.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

158 D°Law oy aww

“Where the tribes go up, the tribes of Yah, a testimony to

Israel, to give thanks to the Name of Havayah.” The tribes

in their supernal root.
Psalms 122:4'7:275p 0°%°11n

N DY NITH? PRIPYY MTY ARTLIY DULaY 10y DYY

Whither the tribes went up, even the tribes of the L-RD, as a
testimony unto Israel, to give thanks unto the name of the
L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

55



LIKKUTEI TORAH - PARSHAS MATOS - MAAMAR 6
.7,20p 0°%n

159 TP MWy 22 vl

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
2% 0P ow

160 PR MWwY? 2% nowa
“I have inclined my heart to perform Your statutes forever,
to the end.” An inclining from below to above.

Psalms 119:11227p:1™p 0°2°1n

137y D71Y? R0 Nivy? 27 "nw)
I have inclined my heart to perform Thy statutes, for ever, at
every step.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

161 19K 7R 099 7am

“And behold, the staff of Aharon of the house of Levi had
blossomed.” The staff that blossomed in the Tent of
Testimony.
Numbers 17:23372:17> 9272
n’?‘? TINR"IYR 072 73T MITYD '?zlk"?k_f wn R DAnRn 1
:0OTRY DR TR TE MR RE D
And it came to pass on the morrow, that Moses went into the
tent of the testimony; and, behold, the rod of Aaron for the
house of Levi was budded, and put forth buds, and bloomed
blossoms, and bore ripe almonds.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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162 “un NN R
“And you, lift up your staff and stretch out your hand over
the sea and split it.” G-d’s words to Moshe at the sea.

Exodus 14:160:7" mnw

PRIP7TI2 RN YR LI7DY ITNN ALN TYR°NR 017 70K
Y272 077 T3N3

And lift thou up thy rod, and stretch out thy hand over the

sea, and divide it; and the children of Israel shall go into the

midst of the sea on dry ground.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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163 | “Havayah, incline Your heavens and come down; touch
the mountains, and they will smoke.” An inclining from
above to below.

Psalms 144:577:7"1p 0°2°10
20U 12 93 TIM PRy
O L-RD, bow Thy heavens, and come down; Touch the

mountains, that they may smoke.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/matos/6/
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PARAGRAPH 23
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“Arm from among you men for the army, and let them be

against Midian.” Literally “over Midian,” which the maa-
mar reads as a light resting above Midian’s root.

Numbers 31:3’3:872 72712

1773729 P KIE2 DOWIN DINKR ISP MRD DYTTON YR 13T
7TR2°NNERI NN

And Moses spoke unto the people, saying: ‘Arm ye men from

among you for the war, that they may go against Midian, to

execute the L-RD’S vengeance on Midian.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

165 55 1998 11K

“Take words with you and return to Havayah; say to Him:
Forgive all iniquity and accept good.” The words “say to
Him, all” are read as a name of G-d, “All.”
Hosea 14:3°3:7 ywiin
20 MR 1Y RPNTP2 YHR MK CATOR 1MW 0°127 oony Ny
SN2 012 MPYN
Take with you words, And return unto the L-RD; Say unto
Him: ‘Forgive all iniquity, And accept that which is good; So
will we render for bullocks the offering of our lips.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The discourse there, on “Behold, they are one people and
they all have one language,” asks how anything could be
beyond G-d’s will for them and what the builders of the
tower intended.
KEHOT'S NOTE
N9 (221370 1102 7T 9AKRA R¥N1 0w — TP7) 127 *”N52.2,° 11 R™MN
W 7Y NIPAT MR N30 N — DIn :DIwn mpna At anan
.IM — Mnwan "v18 932 MPonn

167 NAR 72w TANR QY 11

“And Havayah said: Behold, they are one people with one
language for all of them.” Said of the builders of the Tower
of Babel; the verse of the discourse the text refers to.
Genesis 11:61:X"> N°wR12
X2 Ry Niwy? oPna an op? Nox "R TR Oy 1007 RN
:Niy? 11 WK 93 0n 13
And the L-RD said: ‘Behold, they are one people, and they
have all one language; and this is what they begin to do; and
now nothing will be withholden from them, which they pur-
pose to do.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Moshe and Aharon say to the people, “...and what are we,
that you complain against us?” The words express Moshe’s
complete self-nullification.

Exodus 16:71:1"0 mnw

*D 1 NN nTvY n;’m‘?m'ng ynw2 °n 79227 ON°R7Y PN
2179y 1750

and in the morning, then ye shall see the glory of the L-RD;

for that He hath heard your murmurings against the L-RD;

and what are we, that ye murmur against us?’

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“Your teeth are like a flock of ewes which have come up
from the washing, all of which are matched, and none
among them is bereaved.” The Midrash applies it to the
soldiers who fought Midian.
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Thy teeth are like a flock of ewes, Which are come up from

the washing; Whereof all are paired, And none faileth among

them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Pharaoh’s daughter named him Moshe, “for I drew him
out of the water.” Moshe is linked with the waters of
Chochmah.
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And the child grew, and she brought him unto Pharaoh’s

daughter, and he became her son. And she called his name

Moses, and said: ‘Because I drew him out of the water.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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