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“The eyes of all look to You with hope”

Knowing G-d becomes real when the mind’s contemplation
passes through the “gates” of Binah into the heart and is
absorbed there. The Congregation of Israel moves from kol, the
betrothed who longs from afar, to kallah, the bride united with
G-d under the chuppah of the Supernal Will.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

Knowing G-d becomes real when the mind’s contemplation passes through the
“gates” of Binah into the heart and is absorbed there. The Congregation of Israel
moves from kol, the betrothed who longs from afar, to kallah, the bride united with
G-d under the chuppah of the Supernal Will.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar explains Psalms 145:15-16 through the Zohar’s reading of “Her husband is known in the
gates”: G-d is known to each person “according to what he gauges in his heart.” The gates are the fifty
gates of Binah. Contemplation of the Infinite Light that stays in the mind is “the mind of Binah”; when
it opens outward and lights up the heart, it becomes the “gates,” for the heart too understands. Kol
(“all”), numerically fifty, is the Congregation of Israel. Yet the light may touch the heart without being
absorbed into its inner point: that is kol, the betrothed, whose state is “the eyes of all look to You,”
longing from afar. When it is absorbed, kol gains a hei and becomes kallah, the married bride.
Absorption needs a chuppah, an encompassing light of the Supernal Will, revealed above all on
Shabbos and Yom Tov; then “You give them their food in His time,” food meaning union. “You open
Your hands” forms the vessel that receives, and “You satisfy every living thing” is the satisfaction that

replaces longing.

OUTLINE

1 The gates of Binah in the heart 7

The Zohar’s “gates” are the understanding that passes from the mind into the heart; kol, numerically fifty, is
the Congregation of Israel, and kol and kallah correspond to the betrothed and the married bride.

2 Kol and kallah in prayer 12

In prayer, light that touches only the outside of the heart is kol; light absorbed into the heart’s inner point is
kallah, and knowing G-d means union.

3 The chuppah and the reading of the verse 13

Absorption follows the chuppah, the encompassing Supernal Will: “the eyes of all” is longing, “their food” is
union “in His time,” and “You open Your hands” forms the vessel.

4 Satisfaction after union 14

“You satisfy every living thing” is the satisfaction that replaces longing; this also explains the vows of a
woman in her father’s house and the betrothed and married woman.
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KEY CONCEPTS

The fifty gates of Binah 71272 "yw

Understanding as it opens outward from the mind into the
heart, so that the heart too grasps what the mind contem-
plates; seven emotive attributes, each including seven,
with a fiftieth gate above them.

Kol and kallah 1195/ %3

Kol (“all,” numerically fifty) is the Congregation of Israel
when the light reaches only the outer heart; kallah
(“bride”), kol with an added hei, is the state in which the
light is absorbed into the heart’s inner point.

Betrothed and married X% 701X

The two stages of marriage, used for the soul’s relation to
G-d: the betrothed longs from afar, the married bride is
united and receives.
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Absorption nv°%p

The light’s being taken into the innermost depth of the
heart, compared to conception; it comes only after the
chuppah.

Chuppah 1211
An encompassing light (makif) of the Supernal Will that
hovers over the heart and makes union possible; in prayer
it is contemplation beyond what the heart or even the
mind can hold.

In His time 1ny2

The time of the Supernal Will of G-d’s Essence, which
comes from an arousal from above alone, as on Shabbos
and Yom Tov.

Mayin duchrin 71°71217 771

The masculine flow from above, called “their food,” the
drop of the higher Chochmah revealed in the will and wis-
dom of Torah.
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SECTION 1 - 11

The gates of Binah in the heart

T 31D (v 7pT) “RIMCE M 0D YDy 00Ywa YT WrR DY I A 2102w UOR 1D 1y
®.meaba AywnT

“The eyes of all look to You with hope,” etc. Now, on what is written, “Her husband is known in the
gates,” the Zohar, Parshas Vayeira (page 103b), explains: “according to what he gauges (meshaer)

in his heart.”

The maamar opens with Psalms 145:15, “The eyes of all look to You with hope, and You give them their food
in its time,” which it will explain phrase by phrase. It begins from Proverbs 31:23, “Her husband is known in
the gates,” which the Zohar reads as G-d being known to each person according to what he “gauges” (me-

shaer, from the same root as she’arim, “gates”) in his heart.
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It further explains there: “What are ‘gates’? As it says, ‘Lift up your heads, O gates.’” And they ex-
plained this in Parshas Pinchas (page 253b): “These are the supernal gates,” etc.,

The Zohar adds that these “gates” are the ones in Psalms 24:7, “Lift up your heads, O gates.” In Parshas

Pinchas it identifies them as supernal gates, the gates of supernal understanding.
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“and they are fifty gates”; and these are the fifty gates of Binah (understanding). And to understand
this: how did they say, of the gates of Binah, “what he gauges in his heart”?

The Zohar’s fifty gates are the well-known “fifty gates of Binah” of the Talmud. This raises the maamar’s
question: Binah is understanding, a faculty of the mind, so why does the Zohar tie its gates to what a person
gauges in his heart?
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But [the answer is] that, behold, they said, “The heart knows, the heart understands” (as is written

in the Raaya Mehemna, at the end of Parshas Ki Seitzei) (page 280b).

The answer begins with a saying of the Raaya Mehemna: the heart itself knows and understands. The heart is
therefore not only a seat of feeling but also a place of understanding.
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And in [Midrash] Rabbah on Koheles, on the verse “I spoke with my heart”: “The heart sees, as it is
said, ‘And my heart saw much wisdom’; the heart hears, as it is said, ‘Give Your servant a hearing
heart,’ etc.;

The Midrash on Koheles 1:16 lists the heart’s many activities, proving each from a verse. The heart “sees,”

as Shlomo says “my heart saw much wisdom,” and “hears,” as he asked for “a hearing heart”: faculties usu-
ally given to the head are given to the heart.
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the heart thinks,” etc. And see Avos, chapter 2, mishnah 9. And so too they said, “Binah is the heart,
and with it the heart understands.”

The Midrash’s list also says “the heart thinks.” The text points as well to Avos 2:9, where Rabbi Elazar ben
Arach’s answer, “a good heart,” is said to include all the other answers; and the Tikkunei Zohar says plainly
that Binah is the heart, and with it the heart understands.
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The explanation of the matter is this: contemplation of the Infinite Light (Or Ein Sof), blessed be
He, how it is the light that encompasses all worlds (sovev kol almin) and the light that fills all worlds
(memalei kol almin), etc., while it is still in the mind of his understanding, and no radiance or flow
has been drawn from it into the heart so that the heart would be stirred by it, is called the mind of
Binah,

Here the Alter Rebbe draws the distinction. A person contemplates how the Infinite Light both surrounds all

worlds and fills them; as long as this understanding stays in his mind and does not stir his heart, it is called

“the mind of Binah,” not yet its “gates.”
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and not the gates of Binah. But when a light opens from it to shine in the heart as well, it is called

the gates of Binah; by way of analogy, like a gate that is opened in order to go out through it.

A gate is an opening through which one goes out. When the light of that understanding opens outward and

lights up the heart as well, Binah has become “gates.”
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So the light of comprehension goes out from the mind of his understanding and is grasped in the

heart, so that the heart too gauges and comprehends that same comprehension and contemplation

The comprehension that began in the mind is now taken hold of by the heart, so that the heart too “gauges”

“

and grasps the very same idea. This is the Zohar’s “what he gauges in his heart.”
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(and see the Yalkut at the beginning of Mishlei: “Where is wisdom found?” etc.; see there. And see
the Zohar, Parshas Shelach) (page 161b).

Two sources support this. The Yalkut at the start of Mishlei records the debate whether wisdom is found in
the head or in the heart, and follows the view that it is in the heart; the Zohar in Parshas Shelach describes

the heart as nourished from the brain above and bound to it.
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And see what is written elsewhere, in the explanation on the verse “And it shall be to you for
tzitzis,” in the discourse beginning “To understand the matter of the heart.” And of this it is said,

“Hear, O Israel”: hearing in the heart,

The cross-reference is to the explanation of the tzitzis verse in Likkutei Torah, Parshas Shelach, which opens
with “to understand the matter of the heart.” “Hear, O Israel” is read the same way: the hearing meant is the

heart’s own understanding.
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to understand, etc. And this is the intent of the saying [in] Vayeira, [page] 103, on the verse “Her
husband is known in the gates”: “each one according to what he gauges in his heart”; that is, ac-
cording to how much he gauges and comprehends in his heart the contemplation in his mind of
the light that encompasses all worlds, etc.

The intent of the Zohar is now stated plainly. “Each according to what he gauges in his heart” means accord-

ing to how much of the mind’s contemplation of the light that encompasses all worlds the heart itself takes in

and grasps.
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And therefore it is also called the fifty gates of Binah, for the light goes out from his mind outward,
to the understanding of his heart, as, by way of analogy, an opened gate

That is why these levels are called the fifty “gates” of Binah. Through them the light of understanding passes
out of the mind into the understanding of the heart, as through an open gate.
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(and elsewhere, on the verse “And you shall count for yourselves,” it was explained that the fifty
gates of Binah are the seven supernal emotive attributes (middos), each one comprising seven,
which makes forty-nine. That is, the dwelling place of the emotive attributes is in the heart, and
through [the light] being drawn from the mind to the understanding of his heart, so that the heart
understands, etc., the drawing-down of Binah is thereby drawn into the emotive attributes in the
heart;

A parenthesis cites the discourse on counting the Omer: the gates are the seven emotive attributes, each

containing all seven, making forty-nine. Since the emotions dwell in the heart, Binah reaching the heart
means Binah drawn into the emotive attributes.
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therefore they are forty-nine gates, corresponding to the seven emotive attributes, as mentioned
above. And see what is written in the discourse beginning “Command, etc., My offering, My
bread,” on the matter of bones, sinews and flesh; and see the Pardes, Gate 13, the Gate of Gates,
chapter 5 and chapter 7; and see what is written elsewhere on the verse “And your gates of carbun-
cle stones”).

So the forty-nine gates correspond to the seven emotive attributes. Further references follow: a discourse on

the bones, sinews and flesh of the offerings; the Pardes, which records the view that the gates are seven

times seven, with Binah itself as the fiftieth; and a discourse on Isaiah’s “gates of carbuncle stones.”
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And this is kol (“all”), which in gematria is fifty, these being the fifty gates of Binah. And this is the
meaning of “The eyes of all,” etc.: the Congregation of Israel (Knesses Yisrael) is called kol, corre-
sponding to the fifty gates of Binah, each one according to his own measure; “look to You with
hope,” etc.

The word kol (“all”) has the numerical value fifty (kaf = 20, lamed = 30), alluding to the fifty gates of Binah. So

“the eyes of kol” is the Congregation of Israel, called kol for the fifty gates, each person looking to G-d ac-
cording to his own measure of understanding.
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(And the meaning of “the eyes of all” is as mentioned above regarding “the heart sees”: for even
though the gates are from the mind of Binah, and seeing is from the level of Chochmah (wisdom),

A further point on the word “eyes”: seeing belongs to Chochmah, while the gates belong to Binah. How, then,
can the gates be described as eyes that see?
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yet the fiftieth gate is what joins Chochmah and Binah and draws the extension of the higher
Chochmah (Chochmah Ila’ah) into all the forty-nine gates. And see what is written at the end of the
discourse beginning “And you shall count for yourselves,” mentioned above. And see the Ramaz
(Rabbi Moshe Zacuto) on Parshas Emor) (page 93b) on the matter of the heart.

The answer is that the fiftieth gate joins Chochmah and Binah and carries the extension of the higher

Chochmah into all forty-nine gates, so the heart’s understanding holds a kind of sight. The end of the Omer

discourse and the Ramaz’s commentary on the Zohar in Parshas Emor are cited on the heart.
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And in the name of the Maggid, whose soul is in Eden, it is said on [the verse| “the breast of the
wave-offering” that it is called chazeh (“breast”) because Chochmah, which is the level of sight, is
drawn down as far as the chest, and from there downward is the level of the thighs (yarchin); as is
known from the matter of the diaphragm (chatzar hakaved), which is a partition that separates be-
tween the organs of breathing, etc.;

The Maggid of Mezritch explained why the breast of an offering is called chazeh, a word that in Aramaic

means “seeing”: the sight of Chochmah reaches down to the chest, and below the chest begins the level of
the thighs. The diaphragm, which partitions off the organs of breathing, marks that boundary.
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only, because the chest is an external thing, it is therefore called chazeh, which is the Aramaic (Tar-
gum) for “seeing.” And see what is written elsewhere on the verse “And from my flesh I will see
(echezeh) G-d,” in the discourse beginning “And you shall know this day”: that echezeh, which is
an Aramaic expression, is the back (achorayim) of the level of actual sight.

Yet because the chest is an outer part of the body, it is named with the Aramaic word for sight, not the

Hebrew one. In the same way Job’s “from my flesh I will see (echezeh) G-d” uses the Aramaic-style word,

which denotes the back, or outer side, of true sight.
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However, the Congregation of Israel is sometimes called kallah (“bride”), with an added hei. The
reason for this is that there is a betrothed woman (arusah) and a married woman (nesuah): before
she has entered the chuppah, when she is not

Now the maamar’s central image appears. The Congregation of Israel is sometimes called kol and some-

times kallah, “bride,” which is kol with an added hei; the difference parallels the two stages of Jewish mar-

riage, betrothal (erusin) and marriage (nisuin).
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yet fit for union and coupling, she is called betrothed; and the married woman is after she has en-
tered the chuppah and is fit for coupling: then she is married, and she is called kallah, with a hei.

And see what is written in the discourse beginning “He will revive us after two days.”

A betrothed woman is bound to her husband but they do not yet live together; only after the chuppah is she
married. Kol without the hei is the betrothed state, and kallah with the hei is the married state.

SECTION 2 - 112

Kol and kallah in prayer
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And the explanation of this matter in “the service of the heart, which is prayer,” according to what
has been explained: when the contemplation is drawn into the heart, it is called a gate (sha’ar), [as

in] “what he gauges (meshaer) in his heart.”

The Alter Rebbe now applies the idea to prayer, which the Talmud calls “the service of the heart.” When the
contemplation in prayer reaches the heart, it has become a “gate,” as in the Zohar’s “what he gauges in his
heart.”
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However, it can be that even if he gauges [it] in his heart, the light has not been absorbed into the
innermost depth of his heart. As it is written, “With all my heart I have sought You”: the meaning is
that when it is absorbed, etc.,

Reaching the heart is not yet the end: the light may touch the heart without being absorbed into its inner-

most depth. The verse “With all my heart I have sought You” describes the state in which it is fully absorbed.
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then it is called “with all (kol) my heart,” that is, that all (kol) the fifty gates of Binah (understand-
ing) enter within the point of his heart. But if it is not absorbed, but is only in the outer dimension
(chitzoniyus) of the heart, it is called kol without a hei.

“All (kol) my heart” means that kol, the fifty gates of Binah, enters the very point of the heart. If the light
stays only in the heart’s outer layer, the state is called kol without a hei.

likuteitorah.com/likkutei-torah/matos/5/ 10
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But when it is absorbed, as mentioned above, it is called kallah, with a hei; for the hei indicates the
inner dimension (pnimiyus) of the heart, which receives the fifty gates of Binah within it, in the
likeness of the Nukva (the feminine / Malchus) absorbing the drop of the masculine.

When the light is absorbed, the word becomes kallah, “bride,” with a hei. The hei stands for the inner heart

that takes the fifty gates into itself, compared to conception, in which the feminine receives and retains the

drop from the masculine.
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Therefore it is called married, after the Infinite Light (Or Ein Sof), blessed be He, which is in the
comprehension of his mind, has been absorbed within the point of his heart, in union and cou-
pling. And see what is written in the discourse beginning “The matter of Rosh HaShanah,” in
Parshas Savo.

This state is therefore called “married”: the Infinite Light that the mind grasped has been absorbed into the

heart’s inner point in full union. The discourse “The matter of Rosh HaShanah” in Parshas Savo is cited for

more on this.
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Whereas the level of a betrothed woman is when it has not been absorbed, as mentioned above;
then it is called betrothed, and it is called kol, as mentioned above. And this is “Her husband is
known in the gates”: the meaning is that “known” is a term for union and coupling, as in “And
Adam knew,” etc.

The betrothed state is when the light has not been absorbed, and it is called kol. This also explains “Her hus-
band is known in the gates”: “known” is the language of union, as in “And Adam knew Chavah his wife.”

likuteitorah.com/likkutei-torah/matos/5/ 11
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And this is [the meaning of] what is written, “And you shall know this day, and take it to your heart,”
etc. (And see what is written in the discourse beginning “For the fragrance of your oils,” on the
matter of “and when she has received a male, she is called na’arah with a hei”; for the hei indicates
that she has received the influx from the world of the masculine (alma dedechura).

So too, “Know this day and take it to your heart” means a knowledge of G-d that unites with the heart and is

absorbed in it. The parenthesis cites a teaching that she is called na’arah with a hei only after receiving from
the masculine, the hei marking what she has received.
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Therefore, according to the Holy Tongue as well, the addition of the hei indicates the masculine
form: as ve’at (“and you”) is the feminine form and ve’atah the masculine form, as Rashi explains
in Parshas Va’eschanan on the verse “And you (ve’at) shall speak.” And so it is in the Mishnah,
chapter 4

The Holy Tongue confirms that an added hei marks the masculine: at (“you”) is feminine and atah mascu-

line. Rashi notes this on the people’s words to Moshe, “and you (at) speak to us,” explaining that Moshe said,
“you weakened my strength like awoman’s”; the text also points to the Mishnah in Nazir, chapter 4.
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of Nazir, and in the Gemara at the beginning of Kiddushin, regarding shalosh and sheloshah
(“three”). And see the Pardes, the Gate of Gates, at the end of chapter 6, and in Erchei HaKinuyim,
under the entry kol. And see further what is written on the matter of “For all (kol) that is in heaven
and on earth,” in Shir HaShirim, in the discourse beginning “To My mare among Pharaoh’s
chariots.”)
The Talmud at the start of Kiddushin asks why the Mishnah says shalosh (“three,” without a hei) and answers
that it counts derech, “way,” a feminine noun; the form with the hei goes with masculine nouns. The Pardes

teaches that Yesod is called kol, fifty, because it receives the fifty gates, and Malchus is called kallah when
she receives them from it.
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SECTION 3 - 13

The chuppah and the reading of the verse
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2. However, the aspect of absorption does not come about until after the chuppah, because the as-
pect of the chuppah is an encompassing light (Or Makif) from above, which shines upon the groom
and bride so that they can unite;

Section 2 explains what makes this absorption possible. It comes only after the chuppah, the wedding

canopy, which is an encompassing light (makif) shining from above over groom and bride and enabling
them to unite.
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that is, the radiance of the Supernal Will, which rests in the manner of an encompassing [light]
over the heart, so that it can absorb the light within it. And above, in the Congregation of Israel
(Knesses Yisrael), there is likewise a supernal encompassing [light] that is called chuppah, as it is
written,

In a person’s service, this “chuppah” is a radiance of the Supernal Will hovering over the heart and enabling

it to take the light in. Above, in the Congregation of Israel, there is likewise a supernal encompassing light
called chuppah.
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“For over all the glory [there shall be] a canopy (chuppah),” so that there may be union and cou-

pling; and then the Congregation of Israel is called kallah, with the hei.

Isaiah’s “over all (kol) the glory a canopy” hints at this: the canopy over kol makes union possible. Then kol
becomes kallah, with the hei.
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(And the matter of this level of chuppah in [divine] service can be explained according to what is
written elsewhere on the verse “It is better to take refuge”: that there are several kinds of contem-
plation. There is [contemplation] that enters “the inward part of man and a deep heart,” etc., so
that the heart is a receptacle for this love; and there is contemplation

A parenthesis explains the chuppah in terms of a person’s service, drawing on the discourse on “It is better

to take refuge.” One kind of contemplation enters “the inward part of man and a deep heart,” and the heart
becomes avessel for the love it brings.
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that is above, in the comprehension of his mind and his understanding, and the heart is too small
to contain this contemplation, for if it reached the heart, “his flesh and his heart would fail” in the
expiry of the soul (kelos hanefesh), etc.; and there is [contemplation] that even his mind cannot
bear, etc., and this is the matter of prayer in awhisper and in silence, etc.,

A higher contemplation stays in the mind, because the heart could not contain it: were it to reach the heart,

the person would expire with longing (“my flesh and my heart fail”). Higher still is a contemplation that even
the mind cannot hold, expressed in prayer said in a whisper and in silence.
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which is the nullification (bittul) of the soul’s comprehension, [it being more] than it can bear, etc.
And this level of contemplation, which is the level of an encompassing [light] (makif), is called
chuppah. And see what is written on the matter of this level of makif in the explanation on the verse
“And you shall count for yourselves,” in Parshas Emor; and see what is written on the matter of the
chuppah in the discourse beginning “To My mare,” mentioned above, and in the discourse begin-
ning “The Torah [that Moshe] commanded.”)

That highest contemplation is a nullification of the soul’s comprehension, since it is more than the soul can

bear. Because it stays above as an encompassing light, it is called the chuppah; further discussions are cited
from the discourses on counting the Omer, “To My mare,” and “The Torah [that Moshe] commanded.”
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And this is “The eyes of all”; the meaning is: before she is called kallah, that is, before the absorp-
tion, she is then called “The eyes of all (kol) look to You with hope,” in the manner of longing from
afar, like a betrothed woman for her betrothed.

Now the verse is explained. “The eyes of all look to You with hope” describes the stage before kallah, before

the absorption: kol longs from afar, like a betrothed woman for her betrothed.
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But after the chuppah, it is then the time of union and coupling, to receive and absorb the light as
kallah, and then she is called married. And of this it is said, “And You give them their food
(ochlam),” which is a term for coupling,

After the chuppah comes the time of union, when the light is received and absorbed and the Congregation of
Israel is married. This is “And You give them their food,” where “food” is a term for marital union.
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as in “I have come into My garden, My sister, [My]| bride; I have eaten,” etc. (And see the Zohar,
Parshas Pinchas, page 226a, and page 240, at the beginning of side b, and in the Mikdash Melech
there, and there in the name of Rabbi Chaim Vital);
The proof is Song of Songs 5:1, “I have come into My garden, My sister, bride; I have eaten,” where eating
describes the bridegroom’s union. The Zohar in Parshas Pinchas expounds both this verse and the “food” of

Psalm 145 (226a), and opens a discourse with this verse (240b); the Mikdash Melech commentary there is

cited too.
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that is, the influx of supernal light, to be received and absorbed in the level of Malchus
(sovereignty), which is called heart (lev); and then she is called kallah: “You have captured My
heart (libavtini), My sister, [My] bride.” And the drawing-down of mayin duchrin (masculine wa-
ters) is called by the name “their food” (ochlam), as in “except the bread that he eats,”

This “food” is the flow of supernal light received and absorbed in Malchus, which is called “heart”; then she

is kallah, as in “You have captured My heart, My sister, bride.” The masculine flow, mayin duchrin, is called

“their food,” as the Torah speaks of Potiphar’s “bread that he eats,” which the Sages read as his wife.
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and as in “She eats and wipes her mouth.” And as for its not saying be’itam (“in their time”), like
ochlam (“their food”), but rather be’ito (“in His time”), with a vav: this refers to

Likewise Proverbs 30:20, “She eats and wipes her mouth,” which the Talmud cites as a refined expression for
marital relations. The verse then says be’ito, “in His time,” in the singular, rather than “in their time” to
match “their food.”
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the time of the Supernal Will of the Essence of the Emanator; because the drawing-down of mayin
duchrin mentioned above depends on an arousal from above, without any arousal from below at
all. Therefore it says be’ito: His will, the Supernal Will alone, as on Shabbosos and Yamim Tovim.

The singular refers to the time of the Supernal Will of G-d’s own Essence. This flow does not depend on any

arousal from below; it comes from the arousal from above alone, as on Shabbos and Yom Tov.
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(And see nearby that the Supernal Will is the level of the chuppah; and therefore it is well under-
stood that this revelation is on Shabbosos and Yamim Tovim, for then there is the revelation of the
Supernal Will, as is written in the discourse beginning “The Torah [that Moshe|] commanded,”
mentioned above, on the matter of “And bestow upon us,” etc.,

The Supernal Will is the chuppah, so it fits that this revelation comes on Shabbos and Yom Tov, when the

Supernal Will is revealed. The festival prayer “And bestow upon us... as You have willed” expresses this, as

explained in the discourse “The Torah [that Moshe] commanded.”
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“as You have willed and said,” etc.; see there; and in the discourse beginning “And Moshe assem-
bled,” regarding “And on the Shabbos day it shall be opened”; and see the Zohar, Parshas
Bereishis, page 8a).

The discourse “And Moshe assembled” is cited for Ezekiel’s “on the Shabbos day it shall be opened,” said of

the gate of the inner court that is closed on the six weekdays. The Zohar (8a) is cited as well; it describes the
bride who is adorned through the night and enters the chuppah with her husband the next day.
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And to this they alluded in the Sanctification of the Moon: “A statute and an appointed time (zman)
He gave them, that they should not alter their task.” (And see the Zohar, Parshas Acharei, page 58,
at the end of side a. And to understand, accordingly, the wording “and an appointed time He gave
them,” it will be understood according to what the Ramaz (Rabbi Moshe Zacuto) wrote on Parshas
Tisa)

The blessing over the new moon alludes to this: “A statute and an appointed time He gave them, that they

should not alter their task.” The Zohar in Acharei and the Ramaz on Parshas Tisa are cited for the phrase “an
appointed time He gave them.”
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(page 188b), on the explanation of “The Holy One, blessed be He, is destined (zamin) to do for
Israel,” etc.; see there. And see what is written in the discourse beginning “And the number of the
children of Israel shall be,” on the meaning of “You visited the earth,” etc.

The text links zman, “appointed time,” to the Ramaz’s comment on the Zohar’s words, “The Holy One,

blessed be He, is destined (zamin) to do for Israel.” The discourse on Hosea’s “And the number of the chil-
dren of Israel shall be” is cited for “You visited the earth.”
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And this is the meaning of ve’atah (“And You”): that is, a drawing-down from the level of
Chochmah (wisdom), the beginning of the drawing-down of mayin duchrin. And see the Zohar,
Parshas Balak (page 193b),

Now the word ve’atah, “And You,” at the start of “And You give them”: it signifies a drawing-down from
Chochmah, the very beginning of the flow of mayin duchrin. The Zohar in Balak is cited, where on
“Havayah, You are my G-d” the word atah, “You,” is expounded as the right side.
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on the verse “Havayah, You are my G-d; I will exalt You,” etc. And the meaning of ve’atah: es [alef-
tav], that is, the drawing-down of the twenty-two letters to the lower hei, which is the level of
Malchus.

The letters of ve’atah are read one by one. Es (alef-tav) stands for the twenty-two letters of the alphabet,
drawn down to the final hei, the lower hei of the Name, which is Malchus.
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And the vav of ve’atah indicates this drawing-down, for the form of the vav is that at its head it is
like a yud, and from there a thin line is drawn down.

The vav at the start of ve’atah depicts the drawing-down itself. Its shape is a yud at the top with a thin line ex-
tending down from it.

7Y 9 T2a%n NI QR 22399 N (om0 1770 W 7T (avy vrypT) IR0 D2 193

And see [the Zohar,] Parshas Tetzaveh (page 179b); and see what is written at the end of the dis-
course beginning “And Havayah shall be to me,” regarding “and he set it up as a pillar,” etc.; see
there.

The Zohar in Tetzaveh (179b) is cited, which says that the upper and lower lights included together are called

ve’atah. The end of the discourse “And Havayah shall be to me,” on Yaakov setting up the stone as a pillar, is
cited as well.
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And this is “And You give,” etc., “in His time” (be’ito), specifically: that is, at the time of the
Supernal Will, which is the level of the chuppah that precedes the union. (And see what is written
further on the matter of “The eyes of all” in the discourse beginning “For the mountains may move
away.”)

So “And You give... in His time” means specifically at the time of the Supernal Will, the chuppah that comes

before the union. More on “The eyes of all” is cited from the discourse “For the mountains may move away.”
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And the matter of “You open Your hands” is along the lines of what is written, “The Sanctuary, Ado-

nai, that Your hands established”: for a receptacle, the level of a vessel, must be made in Malchus,

so that she may receive the drawing-down of mayin duchrin, which is called “their food,” etc.

The next words, “You open Your hands,” are explained through “The Sanctuary... that Your hands estab-
lished.” Malchus needs a receptacle, a vessel, to receive the flow called “their food.”
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For before the union she is called besulah (“virgin”), a term for being sealed, [as in] “his heart is

sealed like avirgin.” And of this it is said, “A well that princes dug,” etc.

Before the union Malchus is called besulah, “virgin,” which the Alter Rebbe connects with being sealed, as
the Talmud speaks of one whose heart is “sealed like a virgin.” The verse “A well that princes dug” describes

opening such avessel.
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(as is written in Etz Chaim, Gate 31, chapter 7, and the Gate of the Moon, chapter 3; and in Pri Etz
Chaim, the Gate of the Shema at Bedtime, chapter 11 and chapter 6).

The sources are the Arizal’s teachings. Etz Chaim, Gate 31 (the Gate of the Illumination of the Mochin), chap-
ter 7, explains “A well that princes dug” and why union is called eating; Pri Etz Chaim on the bedtime
Shema, chapter 11, explains that the woman is made a vessel at the first union, with the supernal hand form-
ing that vessel.
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And this is “You open Your hands”: that He opens the supernal hands, to dig with them, to make

below avessel and a well to receive “their food,” mentioned above.

So “You open Your hands” means that G-d opens the supernal hands to dig, making below a vessel and a well
to receive the flow called “their food.”
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And this is “The Sanctuary, Ado-nai, that Your hands established.” For behold, it is written, “And
they shall make Me a Sanctuary, and I will dwell within them”; and our Sages, of blessed memory,
said: “It does not say ‘within it,’

This is also “The Sanctuary... that Your hands established.” G-d said “Iwill dwell within them,” and the Sages
note that it does not say “within it.”
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but ‘within them.’” And our Sages, of blessed memory, also said: “Since the Holy Temple (Beis
HaMikdash) was destroyed, the Holy One, blessed be He, has only the four cubits of halachah,”
which is the revelation of His will and His wisdom, may He be blessed; and it is called the drawing-
down of mayin duchrin, the drop of the higher Chochmah (Chochmah Ila’ah).

The Sages also said that since the Temple’s destruction G-d has in His world only “the four cubits of

halachah,” the revelation of His will and wisdom in Torah. That revelation is the drawing-down of mayin
duchrin, the drop of the higher Chochmah.
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But there must be a receptacle for this, so that it be “With all my heart I have sought You,” etc., for
then she is called kallah, as mentioned above. And the making of this vessel is “Your hands estab-
lished.” And see what is written in the explanation on the verse “A well that princes dug,” etc., and
in the explanation on the verse “Lift up the head of the sons of Gershon.”

This flow needs a vessel to receive it, a heart that seeks G-d with all of itself (“With all my heart I have sought

You”); then it is kallah. Making this vessel is “Your hands established,” and two further explanations are cit-
ed, on “Awell that princes dug” and on “Lift up the head of the sons of Gershon.”
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Also, yadecha (“Your hands”) is a term for yudin (“yuds”), for the opening of the yuds (pesichu
deyudin) is that it is drawn from the yud at its head and becomes a vav;

The Tikkunei Zohar reads yadecha, “Your hand,” as if it said yudecha, “your yuds.” “The opening of the
yuds” is the yud extending downward to become a vav.
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and this is the drawing-down of the Supernal Will in order to build for her a vessel, a receptacle; as
our Sages, of blessed memory, said: “A woman makes a covenant only with the one who made her a
vessel.”

That extension is the drawing-down of the Supernal Will to build Malchus a vessel. As the Talmud says, a

woman makes a covenant only with the one who made her a vessel.

SECTION 4 - 14

Satisfaction after union
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As it is written, “For your Husband is your Maker,” etc. And afterwards, “You satisfy every living
thing (kol chai) [with] will (ratzon).” Kol chai is the level of the Yesod (foundation) of the Nukva (the
feminine / Malchus), which receives from the Yesod of the masculine; therefore she is called kol
chai, for she receives from Chai Olamim (the Life of the Worlds). And after the absorption, then
“You satisfy,” in the manner of satiation, the opposite of longing;
Isaiah’s “For your Husband is your Maker” is the verse the Talmud brings for the teaching just quoted, that a
woman makes a covenant with the one who made her a vessel. The psalm continues, “You satisfy every living

thing (kol chai) with will”: kol chai is Yesod of the Nukva, which receives from the masculine Yesod, called
“the Life of the Worlds,” and after the absorption comes satisfaction, the opposite of longing.
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for longing is from afar, when one has not attained the desire, [as in] “And your longing shall be to
your husband.” And after the union, when the abundance of the light has been absorbed within her,
“and it brings her rest,” as is written at the beginning of Parshas Noach (page 59b),

Longing exists only at a distance, while one has not yet attained what one desires, as in “your longing shall

be to your husband.” After the union, when the light has been absorbed within her, it brings her rest, in the

phrase of the Zohar at the beginning of Parshas Noach.
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then “You satisfy every living thing” [with] the Supernal Will that is drawn down “in His time,” as
mentioned above, in the manner of satiation, as mentioned above. And see what is written in the
explanation on the verse “Thus shall you bless,” etc.

So “You satisfy every living thing with will” describes the Supernal Will, drawn down “in His time,” bringing
satisfaction instead of longing. The explanation on “Thus shall you bless” is cited for more.
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And from all this one can understand the matter explained on the verse “And if a woman vows,”
etc., “in her father’s house, in her youth”; and the matter of a betrothed and a married woman.

From all this one can understand the discourse on the vows of “a woman... in her father’s house, in her
youth,” and the difference between a betrothed and a married woman. Those laws of vows are in Parshas

Matos, the parsha of this maamar.

IN ONE'S AVODAH

In “the service of the heart, which is prayer,” it is not enough that a person understand G-d’s greatness in
his mind, or even that the understanding touch his heart; it must be absorbed into the inner point of the
heart, “With all my heart I have sought You.” Then he is no longer only longing from afar but receives, and

the longing gives way to satisfaction.

QUESTIONS FOR DISCUSSION

1. What is the difference between “the mind of Binah” and “the gates of Binah,” and why does the Zohar con-

nect the gates with what a person gauges in his heart?

2. Why is the Congregation of Israel called kol, and what does the added hei of kallah represent in a person’s
prayer?

3. What is the chuppah in a person’s service, and why is it described as an encompassing light rather than
something the heart takes in?

4. Why does the verse say be’ito, “in His time,” and what does this teach about Shabbos and Yom Tov?

5. How does “You open Your hands” describe the making of a vessel, and why must there be a vessel before

the light can be received?
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The note refers to the Rebbe’s earlier note, which points to
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N”1P) 9N°2 2w "IwR 7177 DIVIP 7102 0TI 7T NIR°AN MW A0 .M
DPMIRDY 12 0y wrAw NPMR2 (MTAM 091%°P °0IN3) R1M L, (R7DPwn
03 X7 L,A70PN RPRD2 MOIAY 2P LI9URKY nwn Y 3-710 RPN
1P ,-|b’m JONIN’R Y DOVDIW ’D NUMIRD AZWR Y 3-7920 771 NUMIR
LIRS 1o

12w 9K 9o 0y
“The eyes of all look to You with hope, and You give them

their food in its time.” The verse the whole maamar
explains.

Psalms 145:15170:771p 0°2°10
:iPY2 0POK"NX 07271011 AR 127 T79R POy
The eyes of all wait for Thee, And Thou givest them their

food in due season.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

v, 0°Pnn

moya ooywa YT

“Her husband is known in the gates, when he sits among
the elders of the land.” Read with the Zohar as G-d being
known through the “gates.”

Proverbs 31:23372:87% "2wn
PINTIPTDY IRV APY2 0PI YT
Her husband is known in the gates, When he sitteth among

the elders of the land.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.30 ,X9 %5un

N9°1°2 912 2

That passage cites the same Zohar, “each according to his
measure, as he gauges in his heart”: a person comes to
recognize his Creator in his heart by contemplating
deeply, with his Chochmah, Binah and Daas, how G-d
brings all worlds into being and gives them life, each ac-
cording to the depth of his understanding.
KEHOT’'S NOTE
JONITR °Y DOVDIW D NYMIRA 121K LK LK 73702 °D 99D kA

likuteitorah.com/likkutei-torah/matos/5/

moa%a ywnT e

The Zohar reads “Her husband is known in the gates” as
the Holy One, blessed be He, known “according to what
one gauges in his heart,” and asks “What are gates?” an-
swering with “Lift up your heads, O gates.”
Zohar, Vayera 9:153-164770p-3"1p:" X" ,7i1171 7120
But of a truth the Holy One makes Himself known to every
one according to the measure of his understanding and his
capacity to attach himself to the spirit of Divine wisdom; and
thus “Her husband is known”, not “in the gates”
(bishe’arim), but, as we may also translate, “by measure”,
though a full knowledge is beyond the reach of any being.’
The Zohar; London, Soncino Press, 1933 (Public Domain)

02°WNA DY INW
“Lift up your heads, O gates, and be lifted up, everlasting
doors.” The Zohar uses it to define the “gates.”
Psalms 24:7°1:1"5 0°2°in
79221 '1’?73 X237 n’gﬁy "TINR AWM DPWRY 0IYY IRY
Lift up your heads, O ye gates, and be ye lifted up, ye ever-
lasting doors; that the King of glory may come in.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
1,7 00%n

YN PWRN TIORY 15 PRPY 1PN TR POR
On “Lift up your heads, O gates”: “These are the supernal
gates, the gates of supernal understanding, and they are

fifty gates.”
Zohar, Pinchas 113:775-777tywn-n"ywn:2"p 01,7711 190

1% 57yw DYwnn
“Fifty gates of understanding were created in the world,
and all were given to Moshe except one.” The source of the
fifty gates of Binah.
Rosh Hashanah 21b:11-1227°-8">:2 8”2 Mwi wX1
1A% 17331 ,02992 IRI21 132 MY 0UWR0 0K 70 ORI 27
NI Wpar DORpRRR LYn 1enm” NRIY IR 100 e
MR PP N2 NN, ,MYn3 NP Ny Wp3 — "YRN 13T KivR?
YD PRI TiY X223 0p X917 — PNk 127 9 2017 147
William Davidson, Vocalized Aramaic (CC-BY-NC)

Zohar II, 115ax ,vp 27m
KEHOT'S NOTE
K0P 270 .2 R0 M
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The Raaya Mehemna speaks of seeing “with the eye of the
intellect of the heart, of which it is said: the heart knows,
the heart understands.”

Zohar, Ki Teitzei 18:88-20:98r”%:’2-n1”0:1” RX¥N °2 ,77117 100

7o 1277 R 02
“I spoke with my heart... and my heart saw much wisdom
and knowledge.” The Midrash’s proof that the heart sees.
Ecclesiastes 1:161"0:’R n>ip
"2 2¥ R0 "NBRIM NPT M3 CIY KY *297OY I *AN2T

I spoke with my own heart, saying: ‘Lo, I have gotten great
wisdom, more also than all that were before me over
Jerusalem’; yea, my heart hath had great experience of wis-
dom and knowledge.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

0 ,R NPp

ymiw 2% 972y° nnn

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
B L,ARRA

NN AR YMIW 277 1ROM 7277 N 2291 IR IR 290
YW 2 1Ay
On “I spoke with my heart,” the Midrash lists the heart’s
activities: it sees, hears, speaks and, later in the list,
thinks, each proven from averse.
Kohelet Rabbah 1:161"0:’X 121 n2mip
YRIW 277 .1270 IR °22) WRIY ,ANID 277,27 OY I8 °NT2T
MRIY 1270 290 LYY 29 972Y7 AN :(V L3 K 0°99n) nRIY
2217 °2% X2 :(15,71 2 0°0%n) Naw 7P 220 .27 Y *IX "RN2T
297 %Y DR 37 9B DX (3%, R DRnw) nRIw LPDi 290
TR MnE 270 927 TR (T L33 ORPIT) MY, TRIY
13°K) MR ,PYIY 290 77920 2301 v27 nn 197 (v 10 0°%nn)
.o 2(2,0 YY) RV 00NN 277 07 PR 027 pYR (7,2

“I have spoken with my heart, saying: Behold, I have
amassed and added wisdom, beyond all who were before me
over Jerusalem; my heart has seen much wisdom and
knowledge” (Ecclesiastes 1:16). “I have spoken with my
heart” - the hearts sees, as it is stated: “My heart has seen
much.” The heart hears, as it is stated; “Give your servant an
understanding [shome’a] heart” (I Kings 3:9). The heart
speaks, as it is stated: “I have spoken with my heart.” The
heart goes, as it is stated: “Didn’t my ...

Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

ymw 29 97295 NN

Shlomo’s request, “Give Your servant a hearing heart to
judge Your people.” The Midrash’s proof that the heart

likuteitorah.com/likkutei-torah/matos/5/

14

15

16

17

18

19

137 192W° TOR D9 010y

hears.
1 Kings 3:9'0:3 X 0°971
2% " %3 77 2107PR PAT? AMYNR vBYD yHY 27 TT2¥° nnn
:THi 7207 ARy DX vBY?
Give Thy servant therefore an understanding heart to judge
Thy people, that I may discern between good and evil; for

who is able to judge this Thy great people?’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

127 2bn 121 K2R 0a

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
(PR nnD) IRTPRa N

127 2% 121 82 Ta0a
In “Patach Eliyahu”: “Chochmah is the brain, thought
within; Binah is the heart, and with it the heart
understands.”
Tikkunei Zohar 17a:17-19%™-1":X 1" 9717 °1pn
75R 531 .7am 290 121 XD 17392 .0350 73wnn PR TR0 Xmn
.25 N5 PR PPy N0 APPER Y% mmnoaT* 2°nd 1N
R”1) "7BNT RNDPIAP PRI LNPIAR NPWRIAN AR MNRE 7000
IR ART RP IR RP T WK PRt .("9an nan RDT XNOpIp
RO L(MIDIRY X7 MDY MPITTI RIDRT PPY IR LMIDURK
PPW RIT 739NKY RIDIRD PWRT
Constantinople, 1740 (CC-BY-NC)

1PV IN2
The note says a passage of this explanation, from “The ex-
planation of the matter,” is brought there.

KEHOT’'S NOTE
12NN’y 0PV °D N”NINI RN Yup

(27y N”0p) now ' Ama
The note points to Or HaTorah on Shelach in connection
with this Zohar passage on the heart and the brain.
KEHOT'S NOTE
.2yN°y 15w D 17K IR

297 172y 12 1Ta neRE 0o M B7Y MINaa

That explanation opens with “the heart understands, the

heart hears” and cites the Arizal that Yesod of Abba is at

the chest; a giver sustains what is below it only through its

own lowest level, and it refers back to this maamar’s
teaching in the name of the Maggid.

KEHOT'S NOTE
.2, e a2 oyh

“And it shall be to you for tzitzis, and you shall see it.” The
verse of the Shelach discourse cited here on the heart.
Numbers 15:39172:10 1272
onX onPy1 N NignTP37nX onTon Nk oneRTY NYUE? 037 mm
DN 07 DOX-IWX DY *IN) 02327 AN 1NKY)

And it shall be unto you for a fringe, that ye may look upon
it, and remember all the commandments of the L-RD, and
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do them; and that ye go not about after your own heart and
your own eyes, after which ye use to go astray;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

LR YR

“Hear, O Israel, Havayah is our G-d, Havayah is One.” The
hearing is read as understanding in the heart.

Deuteronomy 6:47:"1 0°727

:TIX Havayah 1°p%% Havayah X1 ynv
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

KEHOT’'S NOTE
.7,10727

0o% annoo1 27y

The discourse on counting the Omer, where, as this maa-
mar reports, the fifty gates of Binah are the seven emotive
attributes each including seven.
KEHOT'S NOTE
7,777 92702°02 oyh R0

oo an1oo)

“And you shall count for yourselves from the day after the
Shabbos... seven complete weeks.” The verse of the Omer
discourse that explains the forty-nine gates as seven times
seven.

Leviticus 23:1571:173 RIp”

YU 1D1NT MHYNN 837 PR NIWD nen 037 on1eo)
:MI°77A NN NiN3Y

And ye shall count unto you from the morrow after the day

of rest, from the day that ye brought the sheaf of the waving;

seven weeks shall there be complete;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

MM %127 NR 1018 17Ta

The discourse beginning “Command... My offering, My
bread,” cited here for its treatment of bones, sinews and
flesh.
KEHOT’'S NOTE
7,1y 97 0nn D Doy

MM %327 NR 1918

“Command the children of Israel... My offering, My
bread.” The opening of the discourse cited on bones,
sinews and flesh.

Numbers 28:2°2:11”3 72712

MY 1% *WRY RM? *129p7NR DIPR RIERY PRI 127K 1%
37¥In2 k) J"!l?lj'? flalvds)

Command the children of Israel, and say unto them: My

food which is presented unto Me for offerings made by fire,

of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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7011 PR ROYWA YW A YW 0722
The text’s own reference. The Pardes records the view that
the gates correspond to seven Sefiros, each including sev-
en, making forty-nine, with Binah itself the fiftieth gate.
Pardes Rimmonim 13:5-61-"11:1"° 0°1117 0718
NNR 931 1975710 373 DAY M7°H0 1YW T3 DAY wIRY wO M ...
RO NZY RO 702M ,AYWN 0OYIR 07 1Uat O ayawnn a9es
3 OYLI DI NAw KA1 7302 DN .OCwnn s oownnn yw
X712 OW °3 WD PR NIRRT 0O 23 P91 NI vyrawn
T1an SR DIRR 900N Cwwn Ty 191 "W DY 2”ARY NWRY O
RO 77O 72IYR RI2 0 T RITW MDY R T T1anm
M7°a0 ) OAw NN¥p ww 111an° 712y n7301 7aKRP7 X1 %0 nawn
... W7 1TIP1 90 77T NO1R°AR NOYRNART TR ROM

Pardes Rimonim (Public Domain)

7011 PR ROYWA YW A YW 07722
The text’s own reference. The Pardes explains why seven
times seven gives forty-nine with the fiftieth gate hidden,
and brings the Tikkunim on Binah and Keser as the fiftieth
gate.
Pardes Rimmonim 13:7°1:3”> 0°1127 0718
0°12 MANANT 0 0°127 DX NRAPI R 717 1°397 N202 101 ...
.0°M1101 °37Y YW INR2NM DONPSN2 M 1PAYR ARIAND TOR
ORT X7 IWR2 DP9y NI TN DY 730 IR T 0N DInR
MPART TP RO 7970 NN2YNN ORAW 1MW 1117 O3 ROR
19,099 IRD ARED yaun Max Ty mwen nbnnn axesnm
7oaNn MINRCEM ORXMM oMM oI Ron mPap 1van
Swnna vo .Npa Swninn Swnn 7inwn 0ank .omnipn R ovorRab
N°IP%7 RO RWN 13023 NNNT 100 ANV 0K NYawn oxn
... 1IN ANRY NPIMAT NPERHT ORI IPRWN ,RITT NPROINAT m

Pardes Rimonim (Public Domain)

MTPR 1AK% TPy 273
There “your gates of carbuncle” are the fifty gates of
Binah: like a gate, they are an entrance for the flow from
Chochmah into comprehension and an exit for Binah’s in-
fluence into the emotions, quoting the same Zohar on
“Her husband is known in the gates.” In exile the heart is
too dulled to be moved by the mind.
KEHOT'S NOTE
»D2 R”N2 W”N1” 71ONN Y D°VEW 'R N”MIN2 LK 10 R7 D ﬂ”'lP'?
"B 73R NIY 293 qwn 9P 27wl AR nIpR C1aRY Py
19 WR MR ISP MTPR 213K 1739 1Y WR

ATPN 328D Ty
“And your gates of carbuncle stones.” Explained else-
where as the fifty gates of Binah, from which fiery love is
drawn into the heart.
Isaiah 54:122™:71171°yW°
SPRITIARY T133779) MR 1387 T TOURY 1972 "N
And Iwill make thy pinnacles of rubies, and thy gates of car-
buncles, and all thy border of precious stones.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note sends the reader to a later passage in Likkutei
Torah on Shir HaShirim on kol as fifty.

KEHOT'S NOTE

(@ywn W) » v 97 prand 0713 Y L(RPYT L2 W P

°19m .[9] W™y ,i120 93 7Y (X7°D) 0°1°37 *97Y Tywa owy — 17210

¥ 7-975 0127 NPMIRD RN ,IPR NPMIR ‘23 Rp1T 009001 27wan n

SRR Y 2-T71 DPMIRDY APNAR

1252 MR 07 D°YWnT 0a %2

The note points there, where the gates’ being from the
mind of Binah is discussed in the name of the Pardes.
KEHOT'S NOTE
07751 QWA AZWR Y -1 NVMIR R

NIOR P71 7°an7 v
The teaching on “the breast of the wave-offering” quoted
here in the Maggid’s name is found in his Or Torah on
Parshas Tzav, according to the note.
KEHOT'S NOTE
.2, mPw e Y% AR (2,12 °Y NYR NRXINI) 9% °D 17N X

“And from my flesh I will see G-d.” Its verb echezeh is cit-
ed as the Aramaic-style, “back” form of sight.
Job 19:26173:17 21X
[H’?N AR P20 RIERI "Iy XY
And when after my skin this is destroyed, Then without my

flesh shall I see G-d;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

21 Ny T2

The discourse beginning “And you shall know this day”

asks what this “knowing” adds after “You were shown, to

know,” and discusses the Shema commanded after the Ten

Commandments; this maamar cites it for echezeh as the
back of true sight.

KEHOT'S NOTE
.X,T 7INNKRY D N7PY

0°11°1 12°°1° 7772

The discourse beginning “He will revive us after two
days,” among Likkutei Torah’s discourses for Rosh
HaShanabh, cited here on kallah with the added hei.
KEHOT'S NOTE
.3,30 179 02w N7pY

The text’s own reference. Rabbi Yochanan ben Zakkai
prefers Rabbi Elazar’s answer, “a good heart,” because it
includes all the others, among them “a good eye.”
Pirkei Avot 2:9'v:’2 max mwn
MPPR °20 .0TXT A2 PRTY NI AT WK KT R 077 K
2210 12% IR °P1° 227 .21 127 ,9%IR YYITY 927 M2 1Y IR
anK .21 27, IR YR 237 77330 DR AR ,RIR 1ivnY 01
727 PPI3W 02712 TIW 12 MYPR 3T DX O X 077
DTRT A3 PIUTY MY TIT AR N RS D7 8K .03

likuteitorah.com/likkutei-torah/matos/5/
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9P °27 .37 a0 ,RIR YT 020 AP 1Y LI by 3
nj_:'?tl SRR IYRY 27 .37 107 IR
He [Rabban Yohanan] said unto them: go forth and observe
which is the right way to which a man should cleave? Rabbi
Eliezer said, a good eye; Rabbi Joshua said, a good compan-
ion; Rabbi Yose said, a good neighbor; Rabbi Shimon said,
foresight. Rabbi Elazar said, a good heart. He [Rabban
Yohanan] said to them: I prefer the words of Elazar ben
Arach, for in his words your words are included. He [Rabban
Yohanan] said unto them: go forth and observe which is the
evilway which a man should ...
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
Shlomo searched “where wisdom is found”: Rabbi Eliezer
says in the head, Rabbi Yehoshua in the heart, and the
Yalkut follows Rabbi Yehoshua, since all the limbs depend
on the heart.

Yalkut Shimoni on Nach 929:1-964:259"1 9y "1ynw 0P
"2:TOPAN-R:1"9pNN

0°11°1 13%°1°

“He will revive us after two days; on the third day He will
raise us up.” The opening of the discourse cited on kol
and kallah.

Hosea 6:2°2: ywiit
7307 MM 1R YW DI°2 DR A
After two days will He revive us, On the third day He will

raise us up, that we may live in His presence.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 2

38

39

MmN 1t 2baw nTaya

“Which is the service that is in the heart? It is prayer.” The
Talmud’s name for prayer, which the maamar takes liter-
ally as the heart’s work.
Taanit 2a:11x%”>:X *2 n°1yn
293 112971 D2°POK M DX MIOKP” :XANT — APDNIT 12 KM
2031 .77790 3t IR M7 — 292 KUY ATIay XOT AR 02227
.”Wﬁp'??_:ﬂ ﬂjj’ ﬁﬂ}]; DIXIN R °nAN” (N2

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

X ,20%%n

T°nwAT 22k Boa

“With all my heart I have sought You; let me not stray from
Your commandments.” Read as the light absorbed into the
whole heart.
Psalms 119:10:v”°p 0°21n
PDIgEN YRR PAYIT 277272
With my whole heart have I sought Thee; O let me not err
from Thy commandments.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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2,0 0v%n

“Her husband is known in the gates.” Now “known” is
read as the language of union.
Proverbs 31:23373:x7% *5wn
PINTIPIOY IR2W2 APy 0w YT
Her husband is known in the gates, When he sitteth among

the elders of the land.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

YT DIRM

“And Adam knew Chavah his wife, and she conceived.”
The Torah’s use of knowing for marital union.
Genesis 4:1°R:"7 N°wx"2
DY 2O °N°3R MWRA 1PRTNN T2R1 001 INYR MOTNR Y10 DIRM
al
And the man knew Eve his wife; and she conceived and bore
Cain, and said: ‘I have agotten a man with the help of the
L-RD.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

N ,T DPWRA2

Mawm a°n nyT™
“Know this day and take it to your heart that Havayah is
G-d.” Knowledge of G-d that must be brought into the
heart.
Deuteronomy 4:39v”%:"7 0”127
“2¥1 Pynn DM DPYRT XN 1 0D 932777 Nawm o1 Ay
T PR NN YIRG
know this day, and lay it to thy heart, that the L-RD, He is
G-d in heaven above and upon the earth beneath; there is

none else.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

09,7 0°727

P e
“For the fragrance of your good oils.” The opening of the
discourse cited on na’arah with the hei.
Song of Songs 1:3°2:°R 0°71°wi 1w
SINN NRY 19778 TR PN Y DI IR 1717
Thine ointments have a goodly fragrance; Thy name is as

ointment poured forth; Therefore do the maidens love thee.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

9270 XY

Moshe recalls the people’s words to him: “and you (at)
speak to us.” The feminine form at is used of Moshe.

Deuteronomy 5:24773:’71 0°7127
92 NX A°PK 1270 DR 09K 1 IR WR2D DX ynw Tnx 27
A1WYY NYRYY IR IPOR °1 12T WK

Go thou near, and hear all that the L-RD our G-d may say;
and thou shalt speak unto us all that the L-RD our G-d may

likuteitorah.com/likkutei-torah/matos/5/
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speak unto thee; and we will hear it and do it.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.72, 07727

9270 XY

Rashi:
(kenekevah),” explaining the feminine at; the maamar

“You weakened my strength like a woman’s

cites it to show that the form without the hei is feminine.
Rashi on Deuteronomy 5:24773:’71 0°127 %y >" w1
ON°D7) 0277y "NIYLIIY ,72PI2 °ND NX OAYAT 179K 12TN DX
M7 X2 221,108 YK 1RNT? 0UTI0 0IPRY KT 03 0T MY
:2°0mm TP K9 17312370 Bn Ta? 0o o2
11°%% 1270 NX1 AND SPEAK THOU (nX the feminine form of
the pronoun) TO US — you weakened my strength as that of a
woman, (cf. Rashi on Numbers 11:15), for I was distressed
because of you (because of your words) and you weakened
my hands, since I saw that you were not anxious to approach
Him out of love. Indeed, was it not better for you to learn
from the mouth of the Almighty G-d, and not to learn from
me?!

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) - Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

TRAITP W1 KARAD

There the Mishnah “A woman is acquired in three ways” is
applied to the Congregation of Israel: money is acts of
kindness, the document is the letters of the Torah, and the
marital union is the service of prayer, which joins the lev-
els together.
KEHOT'S NOTE
MWPW3 13 ,K 17w D P°Y5 R

nwhw whw
The Talmud asks why the Mishnah says shalosh rather

than sheloshah, and answers that derech (“way”) is femi-

nine; numbers with the hei go with masculine nouns.
Kiddushin 2b:6-7"1-1:2 "2 1P217°p
A7 Y3 KpT DI PYLYT Cindh 2whYY JIanT RITR ORM
1972 TITD N 0 DYTIMY 2107 XN napd 1R T T
1°y30” 2373 7340 IR PRTI2 D737 YAV KIINT R KPX) T2
31 TR 2RPRT T INIWRY LTI CAPN? Y3 KRT 01
22T K IPIDY 10N D7D YW TIK Y TIK 77727 227037

PTTIN 1PIPIND *R3 KW TTON "X W2

William Davidson, Vocalized Aramaic (CC-BY-NC)

1720 D3P YW 077902 °N

The text’s own reference. At the end of the chapter the
Pardes says Yesod is called kol, numerically fifty, as it re-

27



LIKKUTEI TORAH - PARSHAS MATOS - MAAMAR 5

ceives the fifty gates from Binah and gives them to
Malchus, called kallah: kol plus hei.

Pardes Rimmonim 13:67:3” 0°1127 0779

49 55y 57y . . DOYWR YW 0TIEa Y

According to the note, these passages of the Pardes are
copied in Or HaTorah on Nach and discussed again in Or
HaTorah on Shoftim.

KEHOT'S NOTE

D NYMIRAY .OW 71 NPMIRD 02 ARD CTRWR Y 3-T71 DMK pnyl

.X2nn°y ovow

50 55 7y oy

The text’s own reference, Erchei HaKinuyim, entry “kol,
kallah”: Yesod is called kol from the side of the supernal
Imma, which has fifty gates, and Malchus is called kallah
when she receives the fifty from Yesod.

Pardes Rimmonim 23:11x”°:1”3 0°1717 0712

51 “Yours, Havayah, is the greatness... for all that is in heav-
en and on earth.” Kol in this verse is read as Yesod, dis-
cussed elsewhere.

I Chronicles 29:11X™:1”2 X 0°1%°71 °727
IR DORW3 373 M M33M NIWEAM MM 1T 1 7Y
WK P07 Xpannm n27nna N 17

Thine, O L-RD, is the greatness, and the power, and the glo-
ry, and the victory, and the majesty; for all that is in the
heaven and in the earth is Thine; Thine is the kingdom, O
L-RD, and Thou art exalted as head above all.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

52 | Kehot’s note points to Mishnah Nazir 4 for these words.

Mishnah Nazir 4’7 7°11 miwn

53 | Kehot’s note points to Kiddushin 2a:1 for these words.
Kiddushin 2a:1°X:X "2 1P217°p
m3p3 07277 AU MREY N8 MpY OO0 WRwR moapl MR
T MY T2 OUIN ORRY 173 7022 .AN°IN VT2 1022
AR - YINR ROT P21 .IVND MY 1YIID2 (0K PP O

William Davidson, Vocalized Aramaic (CC-BY-NC)

54 7y7D *25m2 °nook

“To My mare among Pharaoh’s chariots I have compared
you, My beloved.” The opening of the discourse cited.
Song of Songs 1:9°V’R 0°°wi W
PIOYY TRORT Y19 22972 "NOY?
I have compared thee, O my love, To a steed in Pharaoh’s
chariots.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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PARAGRAPH 3

55 19912 N VIPPR

The version printed there adds at this point, according to
the note: “(see what is written about this in the discourse
beginning ‘The Torah [that Moshe] commanded’).”
KEHOT'S NOTE
(10 ME AN T2 M wURY)” A0 WD Y A-RAPM N7TIRI

56 mDIM T30 Pa By oo

“For over all the glory there shall be a canopy.” Read as
the supernal chuppah over kol, the Congregation of Israel.

Isaiah 4:51:7 77°yw°

X AN U OB Y IR TR 1R By o K
11BN 2270377y 3 MY MY

And the L-RD will create over the whole habitation of mount

Zion, and over her assemblies, a cloud and smoke by day,

and the shining of a flaming fire by night; for over all the

glory shall be a canopy.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,77y

57 men? 1w 2*y
There “It is better to take refuge (lachasos) in Havayah
than to trust in man” is explained: trust is a cleaving that
enters one’s inner core, while taking refuge is sheltering
in the shade of an encompassing light from above, which
is the higher level.

KEHOT'S NOTE
7,3 20y nMph

58 MY 291 WO 21p3

“The inward part of man and a deep heart.” Used for con-
templation that enters the heart.
Psalms 64:7°1:770 02710
Py 22 WK 271 wann won unn nbiymwen?
They search out iniquities, they have accomplished a dili-
gent search; even in the inward thought of every one, and

the deep heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

59 12251 1NW 1175
“My flesh and my heart fail; G-d is the rock of my heart.”
Used for the soul’s expiry that would follow if the highest
contemplation reached the heart.

Psalms 73:267172:3”y 0°2°11n
;0717 DRX "R 2277 M *237 MY 12
My flesh and my heart faileth; But G-d is the rock of my
heart and my portion for ever.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
19,3y 0°%nn R
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61

62

63

64

“And you shall count for yourselves.” The opening of the
discourse in Parshas Emor cited on the encompassing
light.
Leviticus 23:1571:173 RIp”
YU 1D1NT MWYNN B30 PR NIWD nn 037 on1eo
:7I70A MR NinaY
And ye shall count unto you from the morrow after the day
of rest, from the day that ye brought the sheaf of the waving;
seven weeks shall there be complete;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

mMX 7710 77

There the Oral Torah, Malchus, is called a betrothed bride
(meorasah) to the Written Torah, the higher Chochmah,
called the groom; the mitzvos draw life into her, as in the
stage of betrothal.
KEHOT'S NOTE
3,73 1972 nph

mx N

“The Torah Moshe commanded us is the heritage of the
congregation of Yaakov.” The opening of the discourse cit-
ed on the chuppah.
Deuteronomy 33:4°7:3"% 0°737
:3PY? NPAR MY Yh 127MmE 1R
Moses commanded us a law, An inheritance of the congrega-

tion of Jacob.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2%oN NN a7 M N

“And You give them their food in its time.” The second
half of the maamar’s verse, read as union after the
chuppah.
Psalms 145:157°0:77np o°%°n
:1RY2 0P8N DTN TAKY 20 TIR POy
The eyes of all wait for Thee, And Thou givest them their
food in due season.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

21 71w 1170 2PN

The Talmud explains the Mishnah’s “speaking” as rela-
tions, “a refined expression, as it is written, ‘She eats and
wipes her mouth.’” Cited in the Kehot note.
Ketubot 13a:3-4"7-"2:X 27> 12103
I PPN 27 M DONNDD VB O 231 2PKR2 TN 2
,2RR 927D 712 729,71 0ANRRI K 1080 021 .0990 KDY mana
SIRIN NYPR 227 .0°0KRM — A2 1IN KD P LA T 172 0T
37 K? 12 ,A2 IT P2 I0RT L1212 A2 720 — 0123 X2 ana
am— 3
William Davidson, Vocalized Aramaic (CC-BY-NC) '

Yoma 75aR 17y Rn1
KEHOT’'S NOTE
PMRR DART WY 77y AR K L,AY X2 .2 ,70 WK, MDD AR

.7 (R79W)
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199 NI *13% N2

“I have come into My garden, My sister, bride; I have eat-
en My honeycomb with My honey.” Eating describes the
union of groom and bride.

Song of Songs 5:1’X:"1 0°7°wi1 1°W
WITDY Y APIR MDY 1 IR 192 CNNX 1Y K2

:0°T1T 119W) ANY 07y 129K *27070Y °1 NNy
I am come into my garden, my sister, my bride; I have gath-
ered my myrrh with my spice; I have eaten my honeycomb
with my honey; I have drunk my wine with my milk. Eat, O
friends; Drink, yea, drink abundantly, O beloved.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

X, wnw

S12ON 195 NN 23R TnNN2

The text’s own reference. The Zohar there expounds “And

” G«

You give them their food in its time,” “and satisfy every
living thing with will” and “You open Your hand,” and
reads “I have come into My garden... I have eaten” as the

stages of prayer.

Zohar, Pinchas 42:237-57:3481”nw:1*1-1"97:3”1 D119 777t 790

S2aN 199 NI 1Y TnN2

The text’s own reference: at the beginning of side b, Rabbi
Elazar opens on “I have come into My garden, My sister,
bride,” relating it to the secret of the offerings.

Zohar, Pinchas 84:527—537x"‘7pn-r":pn:'r"a [olahiMulnity ulale]

R. Eleazar said: ‘There is a mystery relating to the offering
in the verse, “I have come to my garden, my sister, my
bride... eat, O friends, drink, O beloved” (S.S. 5, 1), which I
have seen in the book of Enoch.’ Said R. Simeon: ‘Tell us
what you have seen and heard.’

The Zohar; London, Soncino Press, 1933 (Public Domain)

27y 2787 pha D Ima;

According to the note, this Zohar passage, on “Havayah,
You are my G-d,” is explained in the Mitteler Rebbe’s
Biurei HaZohar.
KEHOT'S NOTE
.OW %73 R7TRD 1IR3 k2N

oW n7pRIY 27 W R

That discourse treats the dispute of Beis Shammai and
Beis Hillel on praising the bride (kallah): for Beis
Shammai the revelation of kallah, the soul’s expiry, is
drawn down according to the measure of one’s service
from below, while Beis Hillel hold that the drawing-down
from above comes first.
KEHOT'S NOTE
ST, wraw .h”w]? hhl

199 "NINN "1n2a®

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
Nule el
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71

72

73

74

75

95 MmN "1n2ab

“You have captured My heart, My sister, bride.” Links
kallah with the heart (lev), the name of Malchus.
Song of Songs 4:9°0:"7 W W
STI718M PIY TN TP NN *IN227 1P °NNK °In13°
Thou hast ravished my heart, my sister, my bride; Thou hast
ravished my heart with one of thine eyes, With one bead of

thy necklace.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

S2IN NI WK Qnon or oo
Potiphar left everything with Yosef “except the bread that

he eats,” which the Sages read as a refined reference to his
wife.
Genesis 39:61:0”77 NwWX12
WX DPNTON 3 ANR ANK YT Q0P 19TwR P2 Aty
IRTR 7197 IRN1D2 701 1N 59IR KT
And he left all that he had in Joseph’s hand; and, having
him, he knew not aught save the bread which he did eat. And
Joseph was of beautiful form, and fair to look upon.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

1,09 nwRI2

D MY 1PON
“So is the way of an adulterous woman: she eats and wipes
her mouth.” Scripture’s own use of eating for relations.
Proverbs 30:20°2:°7 "5wn
MK "NPYD™R? TIRKY 77D AN NPIR NERIN WX 7771
So is the way of an adulterous woman; She eateth, and
wipeth her mouth, And saith: ‘T have done no wickedness.’

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,5 o%en

9B MY 19N

On the Mishnah’s “she eats with him on Shabbos nights,”
Rav Ashi explains “eats” as relations, “a refined expres-
sion, as it is written, ‘She eats and wipes her mouth.’”
Cited in the Kehot note.
Ketubot 65b:6-7"1-1:2 7”0 M21n3
100 — [P7OK MRT IRN? KnPwa .NY 07 iy nPIIR :an
RIP? PPNPRINY XD UORED MRT XD KPX,PNPIRT CaNRT
SIPR PTR RPYD K7 TIRKY D ANOW 77087 (03T XIPYN
XY XnPW3 .N2Y1 N2Y 222 NPRIX ImiX PXoPna 13 1ivnY 121
— WRYD TNT NP KPX SNIYY NRT AT — 1K T
PRI LI0 DOWITR PRI (RIN 27 NRT RN O NAY3 whnwn
5‘%.'}}5 723 :X27 N7 {fahEh] m’mwn 1’!2773'@773

William Davidson, Vocalized Aramaic (CC-BY-NC)

Twn Baps Ty

There the love born of contemplation during the six week-
days is service with toil, while on Shabbos an additional
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soul is added and something new is born in the
Congregation of Israel.
KEHOT'S NOTE
7,19 97 RN

R Prpn

“And Moshe assembled the whole congregation of the chil-
dren of Israel.” The opening of the Torah Ohr discourse
cited on Shabbos.
Exodus 35:x:72 mnw
“IWK BT PN BITPX N R 12 NP0 NK Y PR
0K Ny N m
And Moses assembled all the congregation of the children of
Israel, and said unto them: ‘These are the words which the
L-RD hath commanded, that ye should do them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

AN2° nawn 0P

“The gate of the inner court... shall be closed on the six
working days, and on the Shabbos day it shall be opened.”
Cited for the revelation on Shabbos.
Ezekiel 46:1°x:1"1 Sxpi°
DWW A0 71 0°7R 1180 NPRt1RT %NT WY R 21K MRTID
:0ND? UMD DY ANS? NIWT 0P Nyyed
Thus saith the L-rd GOD: The gate of the inner court that
looketh toward the east shall be shut the six working days;
but on the sabbath day it shall be opened, and in the day of
the new moon it shall be opened.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Ny °1 AT NPWRI2 9712 °N

That passage explains the Supernal Will, which is above
intellect: its reason is so lofty that it cannot be conveyed to
another, so it appears as will alone, as in “Be silent; thus it
arose in thought.”
KEHOT'S NOTE
KM wrnw n”w‘? hhal

N7y’ 77 NPWRA2°2 912N

The text’s own reference. The Zohar describes the night
on which the bride is joined to her husband: the compan-
ions adorn her all night with Torah, and the next day she
enters the chuppah with them.

Zohar, Introduction 13:123-14:132-3"5p:3”> nnIpn A0 1800
279p: T

an® N3 pr

The blessing over the new moon: “A statute and an ap-
pointed time He gave them, that they should not alter their
task; they rejoice to do the will of their Owner.”
Sanhedrin 42a:5°7:X 2”1 1°77710
X712 $90RR2 WK [191] I AP 37 IWRT AT 277 KR
,07°790 NX 11Y° KPY 077 102 17211 P .OK23 72 8 M ,00p0Y
M32921 X IRV NRK *7YiD 03P 1137 Niwy? oomh by
YINNA? PTNY 10Y 102 0MY? NIXDA NWY wINANY TR
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82

83

84

85

w0 CNARR 702 .Amohn 7923 oY By 0%P? KDY AnIn
oY
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
X ,27 11710

N”y0 11”17 59NN *2 9712

The note points to Or HaTorah on Va’eschanan in connec-
tion with this Zohar passage.
KEHOT'S NOTE
.1°Y 7INNRY R NPMIR R

N”¥0 1”17 59K ’D 972N

The text’s own reference. The Zohar there cites “All of
them look to You to give them their food in its time” and
“The eyes of all look to You,” reading “its time” as the
Shechinah, for which all wait.

Zohar, Achrei Mot 4:30-5:39v7%:’1-2:"T mn >AnX 711 190

DRI TaynD 17 et

“The Holy One, blessed be He, is destined to do for Israel
all the good things He promised through the true
prophets.” The Ramaz’s comment on this phrase is cited.

Zohar, Ki Tisa 4:14-6:222375:1-7":"7 Rwn °3 ,717 7900

R. Jose then began by quoting the following verse: “Behold,
all they that were incensed against thee shall be ashamed
and confounded” (Isa. 41, 11). Said he: ‘The Holy One,
blessed be He, will in the time to come bring to pass all
those good things which He promised Israel through the
true prophets, and in the hope of which Israel was able to
suffer so much in exile. For were it not for those glorious
promises which they see written in the Scripture, and which
they await so eagerly, ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

9”12 980n M 1772

The discourse beginning “And the number of the children
of Israel shall be” in Likkutei Torah, Parshas Bamidbar,
cited here for its explanation of “You visited the earth.”
KEHOT'S NOTE
.33 Y

713 990% °M

“And the number of the children of Israel shall be as the
sand of the sea.” The opening of the discourse cited.
Hosea 2:1°x:72 ywin
DipN2 127 7997 K2 T27KD WK 077 PinD PRI 32 Ap0n 1
172K *32 D7 VA DOX YR D7 TNTIOR
Yet the number of the children of Israel shall be as the sand
of the sea, which cannot be measured nor numbered; and it
shall come to pass that, instead of that which was said unto
them: ‘Ye are not My people’, it shall be said unto them: ‘Ye
are the children of the living G-d.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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86

87

88

89

90

91

137 192W° TOR D9 010y

PART NTDR

“You visited the earth and watered it.” Explained in the
discourse cited.

Psalms 65:10”:77"0 0°7°1n

PN 1273
Thou hast remembered the earth, and watered her, greatly
enriching her, with the river of G-d that is full of water; Thou
preparest them corn, for so preparest Thou her.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1121 *>Nan 72WNRT 1197 NKY

A later passage in Parshas Va’eschanan, to which the note
points for ve’atah as a drawing-down from Chochmah.
Zohar III, 290ax ,x7 »m
KEHOT'S NOTE
3,02 71700 .2 ,1 1annRY 190 LR L3 20 m R

11121 *>Man NOWNRT 11°°7 NN
Cited in the Kehot note. The Idra Zuta describes the light
of Chochmah, “the beginning of what is revealed,” drawn
from Atik into the head of Z’eir Anpin and from there
through the whole body.

Zohar, Idra Zuta 16:69-19:77-070:1"0 XD XITRA 707 7890
Py

qRMNR ANX 2PN "

“Havayah, You are my G-d; I will exalt You, I will praise
Your Name.” The verse the Zohar in Balak expounds.

Isaiah 25:1°X:71”2 1°yw°

A3 PRTR NISY 9D 1°BY 3 T ATIR TNy AK RPN 1
TR

O L-RD, Thou art my G-d, I will exalt Thee, I will praise Thy

name, For Thou hast done wonderful things; Even counsels

of old, in faithfulness and truth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

UM NR 2PN 1

The text’s own reference. Rabbi Elazar expounds the verse
as the secret of faith; on its word atah, “You,” he says, “this
is the right.”

Zohar, Balak 9:155-12:1657"0p:2™-1"1p:"0 P93 ,97171 120

(27y ©°YPT) MIN 22 1N

The text’s own reference. The Zohar there says that the
upper light and the lower light included together are
called ve’atah, “and You.”

Zohar, Tetzaveh 1:1-2:8°1:2-°R°K 1180 77117 190

AND THOU SHALT COMMAND THE CHILDREN OF
ISRAEL:... AND THOU BRING NEAR UNTO THEE AARON
THY BROTHER. Said R. Hiya: What is the significance of the
expression “and thou” in these and other passages, e.g.,
“And thou shalt speak unto all that are of a wise heart”
(XXVIII, 3); “And thou take unto thee principal spices” (Ex.
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30, 23)? In all cases it contains a reference to the supernal
world, indicating that the Shekinah is joined with Moses.’
Said R. Isaac: ‘The upper and the lower lights, when united,
are ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

1287 AN Qw"

Yaakov “took the stone... and set it up as a pillar,” and
then vowed, “And Havayah shall be my G-d.” Discussed at
the end of the discourse “And Havayah shall be to me.”

Genesis 28:181:M1”> N°wR12

287 ANR DR PIWRTR OWTIWR 1IRTTNN AR 1222 2pY2 0dYN
AYRITDY MY PR

And Jacob rose up early in the morning, and took the stone

that he had put under his head, and set it up for a pillar, and

poured oil upon the top of it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WIS BN 0D T2

There the time of the Temple is contrasted with exile: now
love must be aroused by labor and contemplation, “mak-
ing it into love,” which is called “the back within the face,”
a fallen state relative to the soul’s nature.
KEHOT'S NOTE
.2,m R¥N n7ph

WIR° B 0D

“For the mountains may move away and the hills may tot-
ter, but My kindness shall not move from you.” The open-
ing of the discourse cited on “The eyes of all.”
Isaiah 54:107:771 17°yw°
N rzz‘m:-x"? IARR CTOM 11LIRA NIYaIM W 00700 0D
07 0K VAN KD NIPY
For the mountains may depart, and the hills be removed;
but My kindness shall not depart from thee, neither shall My
covenant of peace be removed, saith the L-RD that hath
compassion on thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

T°7° NN M2

“You open Your hand and satisfy every living thing with
will.” The next verse of the psalm, read here as the form-
ing of a vessel.

Psalms 145:161"0:771np 0°9°10
Hikgl ’ij"?;? ¥°2m 97°°NR nnie
Thou openest Thy hand, And satisfiest every living thing

with favour.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

0, np 0°9nn

0T A0 N WP
“The Sanctuary, Ado-nai, that Your hands established.”
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Read as the making of a vessel to receive the flow.

Exodus 15:171:1" mnw

w1pn Havayah nbye anawy 11w anvny 172 iayum inxan
7777 12293 217

Thou bringest them in, and plantest them in the mountain

of Thine inheritance, The place, O L-RD, which Thou hast

made for Thee to dwell in, The sanctuary, O L-rd, which Thy

hands have established.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

12,00 mnw

19120 DIWN 125

The note sends the reader to the opening of the first dis-
course “For the fragrance of your oils,” and through it to
Bava Basra 12b, for the expression “his heart is sealed like
avirgin.”
KEHOT'S NOTE
.[3] .(2,2°) 272n WY ORI PR % 1Ty

91020 DIVN 120w

“One accustomed to wine, even if his heart is sealed like a
virgin, wine opens it.” The source the Kehot note gives for
the expression.
Bava Batra 12b:8-9'v-"r1:1 2> X7n2 822
TPAN25 DY 927 9°DX 1772 27200 (YWY 277 7972 R 27 N
277 773 K317 27 R .”mbz;u; 22937 WINPT RRAY L inpEn 170 -
D27 .XT3R TON AP WA - LD PP 1192 PN KXYYD YU
7oRn -
William Davidson, Vocalized Aramaic (CC-BY-NC)

0°9W 1721 N2

“A well that princes dug, that the nobles of the people

delved.” Read as opening and forming the vessel.
Numbers 21:1817°:8”2 72712

:INR 3T DNIYWRI PRMR3 DY °2°T3 1172 B 720 X2
The well, which the princes digged, Which the nobles of the
people delved, With the sceptre, and with their staves. And
from the wilderness to Mattanah;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

0°9W M787 N2

The text’s own reference (printed as Gate 31, the Gate of
the Illumination of the Mochin, chapter 7). The Arizal ex-
plains “A well that princes dug” in terms of the Nukva’s
forming face to face, and why union is called eating, citing
Ketubos and “She eats and wipes her mouth.”
Sefer Etz Chaim 32:71:27% 0»n vy
?10D X231 .HAY IXAN™ P10 12’2 wite whak v Ty ...
YT 712 1297 0" MM IR IR 1A D% MO0 IR IR
79w WRIT AT 1Y R22R 70102 P00 NRIPAT RY 9 1A 113 00
AR %D RITW X*T D@ 0”0 010 3 R¥M1 19w 1NN 170 X0 10
271K WRIY 19w WRA 0102 RIT WK 12PI0 0D WY 1mn 1w
TRPTAW 7 %0 R¥NI RV NMP MPew 9o Anby1 57ap aneab 1
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... man mpn abnn
Sefer Etz Chaim (Public Domain)

101 R PYw wrp YW nryna

There the five Gevuros of the masculine, given at the first
union, make the feminine able to receive; before that she
is called na’ar without the hei, like one whose heart is
“sealed like a virgin,” not moved to love and awe.
KEHOT'S NOTE
Sg.awrnw n"wb 02 IR7

102 N”D R LYY wrp yw nryn:

The text’s own reference. It explains “A woman makes a
covenant only with the one who made her a vessel”: at the
first union the masculine gives the feminine the five
Gevuros that make her a vessel, and above, the supernal
hand forms that vessel.

Pri Etz Chaim, Gate of the Recitation of the Shema Before
Retiring 11:44771n:8” nvonn Syw ynw nNRIp YW 070 7Y N8
LR YR 13 WY, B TA M wnha v natn v L.
,27¥ AW YRR TN WY LT TP L, Y200 UK TA1 K1
TINP2 MIPRY MR AN LRBR TI0°2 OU3 R L1 9o 12
oY YRR MBoPT M°an XIT,NMINY *20 19K 0w 5% .U

Hal7akirhl
Pri Etz Chaim (Public Domain)

103 WP M W
“And they shall make Me a Sanctuary, and I will dwell with-
in them.”

Exodus 25:8'1:71”5 mnw
:031n32 °N32%1 wTpn 2 103
And let them make Me a sanctuary, that I may dwell among

them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,02 mMnw

104 NI RP 19102

Cited in the Kehot note: “It does not say ‘within it but
‘within them,’ that is, within them,” the Shechinah’s true
dwelling being the pure soul.

Reshit Chokhmah, Gate of Love 6:337127R YW 7050 NwXI
J”‘?:’W
,713 MINW) 137,191 wH12 KPX 1R 7379w 17T 9P 9 R3nl
,021N2 KPX 1K1 KD 19102 ,02102 "n1owy wIpn 00wy (1
>7> DY OTRA NR™M32 PIyn AR 7°02 X7 1N ,037P TN v
oy pP2TNN RIT P2 WP AT 031, Pynn MR PR ROTY 1w
XY (0,17 99wn) 200w 1M I INRIP® WK 19080 DIRA
%2 933X MY YR 2IRIP> (W KX D997N) RPN LT 1I%D
IR N PRIAWSA 11O M 180N
Hamesorah Publishers, Jerusalem 2005 (CC-BY-NC)
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105 05N KX 92K K7 19102
The note lists places where the Shelah also brings the

9

teaching “It does not say ‘within it’ but ‘within them.

KEHOT'S NOTE
on % MR NPMIRT W) 19w .(NPRNY 217 178 NAnRT W) 1
—.3,19% .2 ,715% — X™IN PPN MmN D LITayn Payn 1772 nhayn
WY (2790 ,3) R 9779 L (T

106 AR AR PN PURa 2R

“Since the day the Holy Temple was destroyed, the Holy

One, blessed be He, has in His world only the four cubits of

halachah.”
Berakhot 8a:18-19v”>-r”>:X °’n M>72
WTHT N2 20 DI (XPIPT AR HR 12 KM 027 MWRT UM
L7272 1250 PY nink Y298 KPR 1191v3 X T02 vATRAY 90 X
192 .ROYMD *32 RPPIM RIP2 133 KIO™ M U7 73K )
20Y O¥*H — RPIWT ARYH SBX 12 KM 27 KT KT RIYNUT
SY nink YR KPR NPIYI KT T02 wiTRIR 47 PR WIpnT noa

RIOTIT KT KPX R2PRR M K7 — 7272 1970

That agrees with what R. Hiyya b. Ammi said in the name of
'Ulla : Since the day the Temple was destroyed, there is left
to the Holy One, blessed be He, in His Universe the four cu-
bits of Halakah alone. And Abbai said ; At first I used to study
at home and pray in Synagogue, but after hearing the state-
ment of R. Hiyya b. Ammi in the name of 'Ulla — "Since the
day the Temple was destroyed, there is left to the Holy One,
blessed be He, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
XL, MON2

107 TonwAT oAb Boa

“With all my heart I have sought You.” The vessel that re-
ceives the flow.

Psalms 119:10:v”°p 0°2°1n
STIRR "BYATK AT *277202
With my whole heart have I sought Thee; O let me not err
from Thy commandments.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
108 192 %12 WRI DX KXW

“Lift up the head of the sons of Gershon, they too.” The
opening of the explanation cited.

Numbers 4:22273:"7 92722
:DJ]‘H@W?;Y? onaR n’;‘? 07703 1113 12 WRATNR K]
'Take the sum of the sons of Gershon also, by their fathers’-
houses, by their families;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
109 17 WZ}'? N7 9T

On “You open Your hand,” the Tikkunim say: “Do not read
yadecha but yudecha,” the two yuds, and speaks of where
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they open.
Tikkunei Zohar 7b:2°2:2°t 97171 *1pn
IR PPN 12WIN2 MNR LTM%Y RAARY 72 TP K1Y TN
937 >0 9o yeawmy 977 Ny onie (v mnp o°9nn) no 1Y
TR PAITART 12 77 PIORY LT RPR T N0 O ammpiNg
oW PNTAR 2793 AnDm APRY ,IND WPRT RY°RPI2 ANRNN 0K
ST 12T PUPO N ATRT Y0P OY 1T 1AM, YERRa PR

Tikkunei Zohar - Vocalized (Public Domain)
KEHOT’'S NOTE

LTI AMIPNA PR 70 .(2,1) ARTPRA N AR

RPN 1912 NNY10 MWRA PN

“A woman is unformed and makes a covenant only with
the one who made her a vessel, as it says: ‘For your

999

Husband is your Maker.
Sanhedrin 22b:3-4"7-"1:2 275 1°77710
NN7I3 APRY LROT 0733 YR 1277 AONED KUK 12 PRINY 27 0K
niR3E 1 TEY T2YA 037 R P2 ANYY np XP¥ N2
Y37 XPX N0 AWK XY LINUK? KPR N0 WK PR XA oy
PR RY3 R 200K NN NI IRWRD KPR N UK TR
P90 72y R 179N "KI VIRY IDKIY ,APY27 KPK AN MK

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2,221P77110

PARAGRAPH 4
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“For your Husband is your Maker; Havayah of Hosts is His
Name.” G-d as the husband of the Congregation of Israel.

Isaiah 54:5°1:7717°yw°

PRI ORPR PRI WATR TPRI Y NiRIY N Y 779¥a 0D

R

For thy Maker is thy husband, The L-RD of hosts is His

name; And the Holy One of Israel is thy Redeemer, The G-d

of the whole earth shall He be called.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

1,71y

Ty PPy oo
The Talmud brings this verse as the proof that a woman
makes a covenant only with the one who made her a ves-
sel, the teaching quoted at the end of the previous section.
Sanhedrin 22b:3-4"7-"1:2 273 1"77710
nn7is AR LR D?ﬁJ YR :277 APRwn KON 22 '78%73{27’ 27 IR
NiRIY M TLY T2Y2 73 I P2 ANTYY wp KX M3
APY37 KX N0 AWK TRYINWUR? KPX N0 WK PR XA oy
PR 7R3 OOR TOOR MY KR INYR? XPX nn oK Y
2272y N 1797 "K22 3K MIT ,A7Y2Y KX AR YK
William Davidson, Vocalized Aramaic (CC-BY-NC)
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137 192W° TOR D9 010y
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“You open Your hand and satisfy every living thing with
will.” The final phrase of the maamar’s verses, read as sat-
isfaction after union.

Psalms 145:161"0:71"1p 0°2°1n
7937 °17%2% Y23 77NR nnie
Thou openest Thy hand, And satisfiest every living thing

with favour.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

RPN TWOR BN

“And your longing shall be to your husband.” Longing as
the state of distance before union.

Genesis 3:16170:’3 N°WX2
oK) 012 >TPR 23¥2 MM ANIRY 72X 1277 WY URTOR

72720R RIM AN TR
Unto the woman He said: ‘I will greatly multiply thy pain and
thy travail; in pain thou shalt bring forth children; and thy
desire shall be to thy husband, and he shall rule over thee.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

0,3 NPWRA2
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The text’s own reference. At the beginning of Noach the
Zohar describes the river that goes out and enters the gar-
den, waters it from above and “gives it rest,” so that it
bears fruit.

Zohar, Noach 1:1-1227°-°R’K 113,971 190

R. Eleazar said: ‘The term “These are”, as we have learnt, al-
ways implies that something spoken of before in the text is
now of no account. Now it is written above in the account of
the CreationlWhere also we find the expression ‘these are
the generations, (Gen. 2, 4). that “A river went out from
Eden to water the garden and from thence it was parted,
etc.” (Gen. 2, 10). That stream which flows perennially en-
tered the Garden to water it from the supernal waters, and
brought gladness to it, ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

129an 172

“Thus shall you bless the children of Israel.” The opening
of the explanation cited.

Numbers 6:23375:" 12712
2077 79K PRI 21270 15720 75 KD 1I1275K) TIORIN 127

’Speak unto Aaron and unto his sons, saying: On this wise ye
shall bless the children of Israel; ye shall say unto them:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1791912 7°2K N°22 *13 917N %2 AWNY

“And if a woman vows a vow to Havayah... in her father’s
house, in her youth.” The laws of vows in Parshas Matos,
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which the maamar says can now be understood.
Numbers 30:4°7:°7 12712
{11933 28 1732 70K TI0K1 M 773 N3 N
Also when a woman voweth a vow unto the L-RD, and
bindeth herself by a bond, being in her father’s house, in
her youth,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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