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“And her father hears her vow”

The fences and stringencies of the Sages are an expression of
G-d’s great love, and a person who is exacting with himself
beyond the law draws that love down from beyond all the worlds.
“Her father,” who annuls the vow, is this great love, supernal
Chochmabh: a vow, like all restraint, only subdues evil, while the
father’s love releases the soul’s bonds and turns darkness itself

into light.

DEDICATED IN HONOR OF

5731 IIRDTINIY PAXS "1 927 R2IPRT 1IRAT 71290 WP
Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok

e LikuteiTorah.com

THE CHASSIDISHE PARSHA

likuteitorah.com/likkutei-torah/matos/4/



THE BIG IDEA

The fences and stringencies of the Sages are an expression of G-d’s great love, and
a person who is exacting with himself beyond the law draws that love down from
beyond all the worlds. “Her father,” who annuls the vow, is this great love, supernal
Chochmah: a vow, like all restraint, only subdues evil, while the father’s love re-

leases the soul’s bonds and turns darkness itself into light.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar opens with the law that a father may annul his daughter’s vow, and first asks why the
Talmud is so full of stringencies the Sages added to the Written Torah, and why the Congregation of
Israel finds “the words of the Scribes” sweeter than the Torah’s secrets. All these fences flow from
G-d’s great love, as a loving father is most exacting with his son and a precious pearl is most carefully
guarded. While the Holy Temple stood, Biblical law sufficed, for love of G-d was settled in every heart;
as hearts weakened and bodily desires prevailed, love can be awakened only through the fine points of
the Scribes, in turning from evil and in the good eye, good heart and good companionship of Avos.
Being exacting with oneself draws “May Havayah lift up His countenance,” a love above the chain of
worlds that elevates even the animal soul. “Her father” is that great love, supernal Chochmah, which
nullifies the soul’s bonds. Binah, like the vow itself, can only subdue the sitra achra; the transforma-

tion of darkness into light comes from Chochmah, once restraint has come first.

OUTLINE

1 Why the Sages’ fences are sweeter than the Torah’s secrets i

The fine points of the Scribes flow from G-d’s great love, like a father’s strictness with his son and the care
given a precious pearl; since the Temple they are needed to awaken love, in turning from evil and in doing
good.

2 “May Havayah lift up His countenance” L

Being exacting with oneself beyond the Written Torah draws a great love from above the chain of worlds, re-
vealed in man and elevating even the animal soul; the Raaya Mehemna places this “lifting” above the 248
commandments.

3 The father who annuls n

“Her father” is great love, which nullifies the bonds that hold the soul; Binah, like the vow, only subdues the
sitra achra, while supernal Chochmah transforms darkness into light.
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4 First restraint, then transformation

12

The vow’s subduing comes first, and then “her father” is revealed; “the heads of the tribes” and “This is the

thing” are the heart’s great love and the level of Moshe through which vows are released.

KEY CONCEPTS

The fine points of the Scribes (dikdukei

soferim) 0°7910 177

The Sages’ stringencies, fences and safeguards around the
Written Torah; the maamar explains them as an expres-
sion of G-d’s great love and as the way love is awakened in
later generations.

Great love (ahavah rabbah) 137 721x

A love beyond measure and above the chain of worlds; in
the maamar it is “her father,” supernal Chochmah, from
which the Sages’ fences are drawn and which annuls the
soul’s bonds.

“May Havayah lift up His countenance” 171971 R”
G-d’s response to Israel’s being exacting with themselves
beyond the law: a love from above the chain of worlds,
drawn “to you,” into the person himself.
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Subduing (iskafya) x°25nx

Holding the sitra achra in check without changing it; it
comes from Binah and Daas, and vows, “a fence for absti-
nence,” are of this kind.

Transformation (is’hapcha) x7171% X3Wwn X9970K

Turning darkness itself into light; it cannot come from
Binah, from which judgments are aroused, but only from
supernal Chochmah and the bittul above comprehension.

The heart’s desire (re’usa d’liba) x2°77 xn1y7

The heart’s deep longing for G-d, identified at the end of
the maamar with great love and with “the heads of the
tribes.”
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SECTION 1 - 11
Why the Sages’ fences are
sweeter than the Torah’s secrets

SECTION 2 - 11

“May Havayabh lift up His countenance”

SECTION 3 - 11

The father who annuls
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“And her father hears her vow.” To understand the matter of the fine points of the Scribes (dikdukei
soferim), as we see that almost the entire Talmud is full of laws and stringencies in which our

Sages, of blessed memory, were stringent and added many fences and safeguards to the Written
Torah.

The maamar opens with Numbers 30:5, from the laws of vows: when a young woman in her father’s house
makes a vow, her father may annul it on the day he hears it. Before turning to the verse, the Alter Rebbe asks
about the Rabbinic enactments: why the Talmud is so full of stringencies, fences and safeguards that the
Sages added to the Written Torah.
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The matter is understood from what our Sages, of blessed memory, said on the verse “For Your love
is better than wine”: the Congregation of Israel said, “The words of the Scribes are sweeter to me
than the wine of the Torah.”

He answers with the Sages’ reading of Song of Songs 1:2, “For Your love is better than wine”: the

Congregation of Israel says that the words of the Scribes, the teachings and enactments of the Sages, are
sweeter to her than the “wine” of the Torah.
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That is, “the wine of the Torah” is the inner dimension (pnimiyus) of the Torah and its secrets, as
our Sages, of blessed memory, said, “Wine enters, the secret comes out.” The words of the Scribes
are sweeter to the Congregation of Israel than the secrets of the Torah,
“The wine of the Torah” is its inner dimension, its secrets, for the Talmud says “when wine enters, the secret
comes out” (in Hebrew, “wine” and “secret” both have the numerical value seventy). This sharpens the

question: the Rabbinic fences, which seem the outermost part of the Torah, are dearer to the Congregation
of Israel than its secrets.
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because all the fences and stringencies in the words of our Sages, of blessed memory, and the ways
of moral instruction in the Aggados and Pirkei Avos, all of them are drawn from the level of great
love (ahavah rabbah), as it is written, “I have loved you, says Havayah” (and see what is written on
the verse “For Havayah your G-d loved you” in the discourse beginning “[But Havayah your G-d]
would not”),
The reason is that every Rabbinic fence and stringency, and all the ethical guidance of the Aggadah and of
Pirkei Avos, flows from “great love” (ahavah rabbah), the love G-d declares in “I have loved you” (Malachi

1:2). The parenthesis refers to the discourse on “But Havayah your G-d would not listen to Bilam” in Likkutei
Torah, Ki Seitzei, on the love expressed in “for Havayah your G-d loved you.”
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as, for example, a person who, because of his love for his son, is more exacting with him, to add
superior guarding over him, with safeguards and fences in every way possible, against his will, so
that he will be wholly clean,

A parable: a father who loves his son is more exacting with him than with others, surrounding him with extra

fences, even against the son’s will, so that he stays entirely free of wrong. The strictness itself is the expres-
sion of his love.
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and likewise he greatly desires that [his son]| find favor and understanding in surpassing measure.
And as, for example, with pearls: the more precious one is, the more one guards it, with a superior
guarding, a vessel within a vessel.

The same love makes the father want his son to excel all the more in grace and understanding, in the lan-

guage of Proverbs 3:4. A second illustration makes the same point: the more precious a pearl, the more care-

fully it is guarded, in a case within a case.
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So too, because of the greatness of His love, may He be blessed, toward us, He is stringent and ex-
acting with us through the fine points of the Scribes, which are themselves the words of His Torah
that are drawn

Applying the parables: it is because of His great love for Israel that G-d is exacting with us through the fine

points of the Scribes. These are not additions from outside the Torah; they are themselves words of His
Torah.
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from great love, with safeguards and fences, to give us merit, for our good, so that we will be clean
before Him, may He be blessed (see what is written about this on the verse “I am black but comely,”
and see in the Midrash Rabbah at the beginning of Parshas Shemos, on “but he who loves him dis-
ciplines him early”).
They are drawn from great love, and their fences are for our merit and our good, to keep us clean before
Him. The parenthesis points to the discourse on “I am black but comely” (Likkutei Torah, Shir HaShirim)

and to the opening of Shemos Rabbah, which cites Proverbs 13:24, “he who loves him disciplines him early,”
to teach that withholding discipline from a son leads him astray.
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Now, at the time when the Holy Temple stood, Biblical law sufficed, for our spirit was faithful to

G-d, and we were not drawn

The Alter Rebbe now explains why the fine points of the Scribes are needed so much more today. While the
Holy Temple stood, the Torah’s own laws were enough, because Israel’s spirit was faithful to G-d and their

capacity for love was not pulled toward physical desires.
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by the cords and ropes of our love toward physical desires; and it was easy for the love of G-d to be
fixed in the heart of every man, to be aflame for the service of G-d and His Torah, even without our

arousing great love from this.

In that time love of G-d was easily settled in every heart, and people were aflame for His service and His
Torah without needing the additional great love that the Rabbinic fine points awaken.

791 WR2 1371531 TWR 2DWIA MY 730K 7 NTIAY2 MW Maava wynng v T 0K MT IR
WK 7Y 1399¥ 17933 (2001311 9731 NIDIA MIRNY MANK2

But generation after generation, as the hearts that are whole in the service of G-d, with fierce love,
with flashes of fire, have dwindled, and we have been scorched by a strange fire, by bodily loves
and desires, and they have overpowered us so greatly that

Over the generations, hearts whole with fiery love for G-d (the “flashes of fire” of Song of Songs 8:6) became

rare. Instead people were scorched by a “strange fire,” love and desire for bodily things, until these over-
powered them.
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we cannot serve G-d with love unless we arouse great love from this, through the fine points of the
Scribes and their stringencies in all their details: both in the category of “turn from evil,” in all the
stringencies in the Gemara and the halachic authorities, and

Now a person can serve G-d with love only if great love is first aroused, and this comes through the fine

points of the Scribes in all their details. They work in two directions, following “turn from evil and do good”:

the stringencies of the Gemara and the halachic authorities belong to “turning from evil.”
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in the category of “and do good,” in the words of moral instruction in the Aggados and the sayings
of Avos: “a good eye,” that one should look upon his fellow with a good eye, and “let him not devise
in his heart evil against his fellow,” and likewise “a good heart” and “a good companion,” etc.

The ethical teachings of the Aggadah and of Avos belong to “doing good.” Avos 2:9 lists “a good eye,” “a good

companion” and “a good heart” as the straight way a person should cling to, and Zechariah 8:17 warns

against devising evil against one’s fellow in one’s heart.
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(And see what is written in the discourse beginning “Thus shall you bless the children of Israel,” on
the explanation of “How shall I not lift My countenance to Israel..., and they are exacting with
themselves to [the size of] an olive...”.
A long parenthetical note begins here, referring to the discourse “Thus shall you bless the children of Israel”
(Likkutei Torah, Nasso). It discusses the Talmud’s account (Berachos 20b) that the angels asked how G-d can

show favor to Israel, and He answered that they are exacting with themselves to say Grace even after an
olive’s bulk, though the Torah requires it after a satisfying meal.
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It follows that through the Congregation of Israel being exacting with themselves, being stringent
upon themselves beyond what is written in the Written Torah, from this is drawn the level of “May
Havayah lift up His countenance,” which is the level of great love that is above the chain of de-
scending worlds (hishtalshelus), etc.,

The conclusion: because Israel are stricter with themselves than the Written Torah requires, G-d responds

with “May Havayah lift up His countenance” (Numbers 6:26), a great love from above the whole ordered
chain of worlds. Going beyond the measure of the law draws a love beyond measure.
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and this level is drawn “to you” in actuality, so that there is a revelation of this great love in man as

2l

well. And as is also explained in the discourse beginning “I am black but comely,” mentioned
above, that through this the animal soul too will be elevated, etc.; see there. And see what is written

in Parshas Mikeitz, at the end of the discourse beginning “For You are my lamp,” regarding

The word “to you” teaches that this transcendent love actually reaches the person and is revealed in him.
The discourse on “I am black but comely” adds that this elevates even the animal soul, and the Alter Rebbe
also refers to the end of the discourse “For You are my lamp” in Torah Ohr, Parshas Mikeitz.
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“Now, in the earlier generations..., but the later generations...”. And this is [the meaning of] “And
Havayah illumines my darkness...”; and see there, that it is from above the order of the chain of
descending worlds. And this is the matter of “May Havayah lift up His countenance to you,” and
that is through their being exacting with themselves; and as is written in the Raaya Mehemna on
Parshas Pinchas)
That passage contrasts the earlier generations with the later ones (only its opening words are quoted here)
and connects this with “And Havayah illumines my darkness” (I Samuel 22:29), a light from above the or-

der of the chain of worlds. This is the “lifting of the countenance” that being exacting with oneself draws
down, and the Raaya Mehemna on Pinchas is cited for it.
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(folio 238b), that it is the level of “He bears him on His pinions,” which is above what is drawn
through the 248 commandments, which are the 248 limbs of the King. And see in the Gemara, in
Megillah (folio 27b and folio 28a), regarding “And by what have you prolonged your days...”; see
there.
The Raaya Mehemna on Pinchas reads “He bears him on His pinions” (Deuteronomy 32:11) like “May
Havayah lift up His countenance,” and here this lifting is placed above what the 248 positive command-
ments draw down, the commandments that the Tikkunei Zohar calls the limbs of the King. The Gemara in

Megillah tells of Sages who were asked how they merited long life and answered with practices they had tak-
en upon themselves.
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And see what is written elsewhere on the explanation of “Whoever prolongs [the word] Echad, his
days are prolonged...”. And this is [the meaning of] what is written, “And her father hears her
vow...,” “her father has disallowed her”: that the father annuls the vow,

Similarly, the Talmud’s teaching “whoever prolongs Echad [in the Shema], his days are prolonged” (Bera-

chos 13b) is explained elsewhere. Now the Alter Rebbe returns to the verse: “her father has disallowed her”
(Numbers 30:6) shows that it is the father who annuls the vow.
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for it is from the level of great love that he annuls, as the Targum renders it, “nullifies,” all the
bonds and knots with which the Congregation of Israel is bound and tied; and “a prisoner cannot
free himself,” except through the attribute of great love, the level of “her father.”

The father stands for great love. The Targum renders “annul” as “nullify,” and great love nullifies all the

bonds that tie the Congregation of Israel; as the Talmud says (Berachos 5b), “a prisoner cannot free himself
from prison,” so release must come from “her father,” the attribute of great love.
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(And the matter of the bonds with which she is bound and tied can be explained as the weakness of

the soul’s power, which does not have the strength to go out of its sheath and its prison, etc.,

A parenthetical gloss defines these bonds: they are the soul’s own weakness, which leaves it unable to break
out of the “sheath” and “prison” that confine it.
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the materiality of the body and the animal soul, as is explained elsewhere, in the discourse begin-
ning “In the third month” in Parshas Yisro; and there it was explained that through the Torah
strength and might are drawn to the soul to nullify these knots, etc. And elsewhere it was explained
that these knots are called “adhesions” (sirchos) in the Raaya Mehemna, in which the soul becomes
entangled, and through this it cannot rise, etc.,
That prison is the materiality of the body and the animal soul. The discourse “In the third month” (Torah
Ohr, Yisro) explains that the Torah gives the soul strength to undo these knots; elsewhere they are called

“adhesions” (sirchos, the term for adhesions on a lung in Jewish law), in which the soul becomes entangled
so that it cannot rise.
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in the discourse beginning “The explanation of the verse ‘Who is a G-d like You.’” And it can be
said that the annulment of vows on Yom Kippur means that through teshuvah there is drawn the
level of annulling and nullifying the knots, and the revelation of the great love in the soul, etc. And
further, it can be said regarding the father’s annulling that it is along the lines of what is said in the
Zohar, Parshas Emor)
That last point is explained in the discourse on the verse “Who is a G-d like You” (Micah 7:18), which speaks
of G-d’s pardoning of sin. The gloss then suggests that the annulment of vows on Yom Kippur alludes to this:

teshuvah draws down the undoing of these knots and reveals great love in the soul; and a further explana-
tion of why the father annuls is drawn from the Zohar on Parshas Emor.
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(folio 100b), regarding “at the time that she takes from the house of Abba, and not at the time that
she takes from the house of Imma”; for from the level of Binah and Daas comes the subduing of the
sitra achra (iskafya).
The Zohar there (III, 100b) says that the union of the Congregation of Israel with the King takes place when
she receives from the house of Abba, the supernal Father, Chochmah, and not when she receives from the

house of Imma, the Mother, Binah. Binah and Daas, the faculties of understanding, can bring about only
iskafya: the sitra achra is held in check but not changed.
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And this is the matter of “vows are a fence for abstinence.” But for actual darkness to be trans-
formed into light (is’hapcha), it is impossible for this to come from the level of Binah, from which
judgments are aroused,

This subduing is what a vow achieves: “vows are a fence for abstinence” (Avos 3:13), holding a person back

from what is otherwise permitted. But turning darkness itself into light (is’hapcha) cannot come from Binah,
for, as the Zohar says, judgments are aroused from it.
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but rather from the level of supernal Chochmah, “and wisdom gives life”; and this is the self-nulli-
fication (bittul) that is above comprehension and knowledge, etc., as is explained in the discourse
beginning “See, I set [before you].”
Transformation comes only from supernal Chochmah, to which the Alter Rebbe applies “wisdom gives life”
(Ecclesiastes 7:12): the self-nullification that is above comprehension. That is why the father, Chochmah, is

the one who annuls the vow; the subject is explained in the discourse “See, I set before you” (Likkutei Torah,
Re’eh).

SECTION 4 - 12

First restraint, then transformation
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And this is [why] the father annuls and transforms darkness into light. And from this level there is
also drawn the level of “And if she is to be [married] to a man,” mentioned above; and see in the
Zohar there.
The conclusion: the father, the great love of supernal Chochmah, not only annuls the vow but turns darkness
itself into light. From the same level comes “And if she is to be [married] to a man” (Numbers 30:7), the

union of the Congregation of Israel with the King, which the Zohar on Emor, cited above, places at the time
she receives from the house of Abba.
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However, the meaning of “And her father hears her vow” is that through the subduing (iskafya) at
first, which is the matter of vows, there is drawn from this, afterwards, the revelation of the level of
“her father,” so that darkness is transformed into light (is’hapcha).

Yet the verse speaks of the father hearing the vow, so the vow comes first. The vow is iskafya, the person’s

own restraint at the outset; only after this subduing is “her father” revealed, transforming darkness into
light.

likuteitorah.com/likkutei-torah/matos/4/ 12
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And see further on the matter of the level of “her father” in the Pardes, Gate Five, chapter 3. And
this is also [the meaning of] what is written, “And Moshe spoke to the heads of the tribes..., saying:
This is the thing...”:
For more on “her father” the Alter Rebbe refers to Rabbi Moshe Cordovero’s Pardes Rimonim, which quotes
a tradition that Malchus issues from Keser, the highest Sefirah, so that it can be said of her, “she is the

daughter of my father but not the daughter of my mother.” He then reads the opening verse of the passage of
vows, “And Moshe spoke to the heads of the tribes... This is the thing,” in the same light.

A2 RIT NIVAT WK O3 MO 7T 1PNAD DO I 0T DY Awn NIHAnY 9270 T InRD ryw
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that through “saying: This is the thing,” which is from the level of Moshe, through this one is able
to release the vow, etc. Also, “the heads of the tribes” is the level of the heart’s desire (re’usa d’liba),

great love, as is explained above.

“This is the thing” belongs to the level of Moshe, and through it a vow can be released (here the word is “re-

]

lease,” as distinct from the father’s “annulment”). “The heads of the tribes” are re’usa d’liba, the heart’s

deep desire for G-d, which is great love, as explained above.

IN ONE'S AVODAH

Since the Temple’s destruction, love of G-d no longer settles in the heart by itself; it is awakened by taking
on the Sages’ fine points and stringencies, both in turning from evil and in doing good: a good eye toward
others, a good heart, being a good companion. Whoever is exacting with himself beyond the letter of the law
draws G-d’s great love into himself, so that even the animal soul is raised. And restraint comes first: holding

back, asvows are a fence for abstinence, prepares the way for the great love that turns darkness into light.

QUESTIONS FOR DISCUSSION

1. Why should the Sages’ fences, which seem the outermost layer of the Torah, be sweeter to the

Congregation of Israel than the Torah’s secrets?

2. What changed after the Holy Temple, according to the maamar, so that Biblical law alone no longer suf-
fices to awaken love of G-d?

3. How does being exacting with oneself beyond the law draw down “May Havayah lift up His countenance,”
alove above the chain of worlds?

4. Why can Binah, and the vow itself, only subdue the sitra achra, while the transformation of darkness into
light must come from supernal Chochmah, “her father”?

5. Why must restraint come first, before the revelation of “her father” that transforms darkness into light?

likuteitorah.com/likkutei-torah/matos/4/ 13
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PARAGRAPH 1
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The note refers to a discourse beginning “Es korbani”
among the Alter Rebbe’s short discourses, and to the note
printed with it; it does not say what is found there.
KEHOT'S NOTE
yup QW 0IYNAY L,°129p DR OA7T AR Y DOIRPA-TURIR SRR AR9
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“And her father hears her vow and her bond with which
she has bound herself, and her father is silent to her; then
all her vows shall stand.” The maamar opens with this
verse and reads “her father” as G-d’s great love.
Numbers 30:5°1:"2 12712
T°IR 7 YN ATDIY 0K WK MION) ATTINN T yuu
{07 AWDI2Y MIONTIYN TOR"221 PITI02 )
and her father heareth her vow, or her bond wherewith she
hath bound her soul, and her father holdeth his peace at
her, then all her vows shall stand, and every bond wherewith

she hath bound her soul shall stand.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

1,592

19°R PPTIT RV "D
“Let him kiss me with the kisses of his mouth, for your
love is better than wine.” The Sages read the verse as the
Congregation of Israel’s preference for the words of the
Scribes over the “wine” of the Torah.

Song of Songs 1:2°2:’X 0°°wi W
770 P77 0221073 IR MPWan "IpY”
Let him kiss me with the kisses of his mouth— For thy love is

better than wine.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

2, R wIw

27210 *127 Yoy oAy
That passage explains that the words of the Scribes, made
as a fence for the Torah, are rooted like the prohibitive
commandments in the level of “sofer” (scribe),
Chochmah, above the Written Torah (“sefer”), and so
could only be oral, not written.

Song of Songs 7:1’K:t 0°1°wi 1w
NPIN3 NN NN 727MON SN O N SN 2N
102300

likuteitorah.com/likkutei-torah/matos/4/

Return, return, O Shulammite; Return, return, that we may
look upon thee. What will ye see in the Shulammite? As it
were a dance of two companies.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE

P TYT 27D MRwITY Y1 L700EI0 MaT” b ow (R L,N9) Y Y
(771 ,279) XA oW .(277 ,X”D) M372 "nYYIY L(X7D) TwNYd
(TP R7°) 17770 QWA L(RPT,T7D) T90An OwY L(MPR ,R7D) AN owd
.3, MO0 PR AR L7PYT N pItTa 7,21 R*IN2 IRAND L[]

X Twrnen

7790 PW 11971 AN 05910 "7 DY oAy

The Gemara: the Congregation of Israel said before the
Holy One, blessed be He, “Master of the world, the words of
your beloved ones are sweeter to me than the wine of the
Torah.” The Gemara’s wording is “the words of your
beloved ones”; the Alter Rebbe cites the saying as “the
words of the Scribes.”

Avodah Zarah 35a:6:x 177 171 172y

77 27 RDX °3 777177 777 02210 37 X1 101 MR '1.:2'[’? phed g

D71 P 13137 KT T2 UITRD *397 PR O3 MR
.1in '?W 3% 03 P77 127 "?}7 %"y

William Davidson, Vocalized Aramaic (CC-BY-NC)
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In the name of Rabbi Yochanan: “The words of the Scribes
are more beloved than the words of the Torah, as it says,
‘For your love is better than wine.”” This is the teaching
with “the words of the Scribes,” as the Alter Rebbe has it.

Shir HaShirim Rabbah 1:8-9'v-"n’x 11271 0°7°win °w
M1 TR KM (37,30 APK) 0788 "3 WIT Y19 °2072 NY0Y ..
M TR 0 13T 7Y PUT? PR 0PI K3 027 T 1T 0w
TRRY "1 2137 Py WY XOW 0982 0T RIPY 31 17 K .01y
(R, YWw?) 2°0D 197 L1972 YD nnR2 Yanw vpb ,0Rivy 1m
1°2 WD KOD 1170 *21 2K XY 07 XDD Y 207 N K IR
1m0 12y 0TIy 0oRYn K3I% 901 1 (07,23 K 0°3%n) ,0%07 Ny
... K1, 2yn’ DRniy w2 201, iRnm
“If you do not know, fairest among women, go out in the
footsteps of the flock, and herd your kids by the tents of the
shepherds” (Song of Songs 1:8). “Go out in the footsteps of
[be’ikvei] the flock.” Rabbi Eliezer, Rabbi Akiva, and the
Rabbis, Rabbi Eliezer says: From the coal-baked loaf that the
Israelites took in their hands from Egypt, from which they
ate for thirty-one days, as Rabbi Shila said: You know that
there were sixty-two meals for the Israelites from this coal-

baked loaf, [you know] what ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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Rabbi Chiya: “wine” has the numerical value seventy and
“secret” has the numerical value seventy; when wine en-
ters, the secret comes out. The Alter Rebbe uses it to iden-
tify “the wine of the Torah” with its secrets.

Eruvin 65a:19-20°2-0"°:X 1170 1P217°Y

"1 DOIRT DOYIW NYT 13 W — 93773 2Nmd 0D XU 031 My

R$2 — 172 0103 .NPNIR LYW 1473 "TI0M ,NPNIR D°Yaw3 10°)

2% 07U D°PIK DMIY KPR 177 X123 XD A0 02 My Lo
J713) 729K 100 107 RRIY DOV

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“I have loved you, says Havayah.” The verse expresses the
great love from which, the Alter Rebbe says, all the
Rabbinic fences and stringencies are drawn.
Malachi 1:2'2:X »5x7n
P77 MY MRRYPT AN 792 DNTRRY N MWK DINK AN
:3PYTNR 20N °7OR)
I have loved you, saith the L-RD. Yet ye say: ‘Wherein hast
Thou loved us?’ Was not Esau Jacob’s brother? Saith the
L-RD; Yet I loved Jacob;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2 ,X RN
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“But Havayah your G-d would not listen to Bilam, and
Havayah your G-d turned the curse into a blessing for you,
because Havayah your G-d loved you.” The verse is the
subject of the discourse cited in the parenthesis.

Deuteronomy 23:61:272 0°127

7PR0NK A7 ROK N TDIN 0Y7ITR YRwh TRON N AIKTK?)
SPRN T 920K °2 19737

Nevertheless the L-RD thy G-d would not hearken unto

Balaam; but the L-RD thy G-d turned the curse into a bless-

ing unto thee, because the L-RD thy G-d loved thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

AN NP T

The explanation of “But Havayah your G-d would not”
there speaks of the hidden love in the heart of every Jew,
alluded to by the tip of the yud and rooted in Keser, so
lofty that it is present even in one who cannot grasp much
with his intellect.
KEHOT'S NOTE
X U7 R¥N pY

Bowy 1N

“And you will find favor and good understanding in the
eyes of G-d and man.” The parable uses the verse’s words:

likuteitorah.com/likkutei-torah/matos/4/
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a loving father wants his son to find favor and
understanding.

Proverbs 3:4°7:3 "own
107X 077K *1°¥3 2307201 177RYm
So shalt thou find grace and good favour In the sight of G-d

and man.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

SIN AMINY 2y
There “I am black” is the halachos and fine points of the
Scribes in the prohibitive commandments, “black as a
raven”; most of the Scribes’ fences are in the prohibitive
commandments, which reach a level of G-dliness that the
soul can hold only by way of negation.
Song of Songs 7:1’X:’t 0°1°wn 1w
NZH3 MR MR 127NN "N NG NRATT N Y
:oannad

Return, return, O Shulammite; Return, return, that we may
look upon thee. What will ye see in the Shulammite? As it
were a dance of two companies.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X LTWCTW TRpD

“I am black but comely, O daughters of Jerusalem.” The
verse heads a discourse in Likkutei Torah to which the
Alter Rebbe refers twice in this paragraph.
Song of Songs 1:5°71:’k 0°7°wi1 1w
:TPW NIY7°0 97R YPIND 0PYAT 112 MR CIR MINY
’I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

9072 1AW 127N

Shemos Rabbah opens with Proverbs 13:24 and teaches
that whoever withholds discipline from his son leads him
to a bad end. The Alter Rebbe cites it for the idea that
strictness is an expression of love.
Shemot Rabbah 1:1°X:’X 7127 ninw
- IR2 1N°2Y WOR 2PY° NR 173N 0°RAN 5RIw° 12 Mnw 198
1AW 12MIRY 112 RN WA I (70,2 "5wn) 2°N37 R R
17,7227 7197 19D 1120 12 AMIRY DX 02w 7133 .70
,7TAP% 12932 R 0w N e Tinbn am o Ty my
1% AR 7¥7 man xa A0 ,MTINAT 11 12 ynnn 5o
R¥™M 77 XD AR DMIAR DY 0°3ava 0 e JORYNW™A 11087
Tows PRyRws nwy nn 0P 10720 IR IARIWY 737 man®
... 12 PNRN 7P YW 1A 09X K237 9 Nnn 77w 1wy wen 12

“These are the names of the children of Israel who came to
Egypt with Jacob; each came with his household” (Exodus
1:1). That is what is written: “He who spares his rod hates his
son, and he who loves him seeks for him admonition”
(Proverbs 13:24). The way of the world is that a person whom
another tells him: ‘So-and-so struck your son,’ he would ha-
rass him. What is the meaning when the verse states: “He

15
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who spares his rod hates his son”? It is to teach you that
anyone ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

9072 17AW 127N

“He who spares his rod hates his son, but he who loves
him disciplines him early.” Discipline is a sign of love, like
G-d’s exactness with Israel through the fine points of the
Scribes.
Proverbs 13:24772:37 “own
092 1Y 120X 112 R 02V i
He that spareth his rod hateth his son; But he that loveth
him chasteneth him betimes.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NN9INT2 20 571 0P *°7 PRRaw 112

The note says this statement, that while the Holy Temple
stood Biblical law sufficed, is explained there; it does not
say how.
KEHOT'S NOTE
.48 MY 283 °Y NO-w™pPLa IRAN]

WN *2WA2 My 1anNa

“For love is fierce as death...; its flashes are flashes of
fire.” The Alter Rebbe uses the verse’s language for the
fiery love of G-d that the earlier generations had.
Song of Songs 8:6":’1 01w W
YR 0K N My™D AYinrty onind 72975y onind Caww
“NITPY U "BYT PRYT TRIR PIKYD
Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1210 1Y MART Y

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
" 27D

Rabban Yochanan ben Zakkai asked his disciples which is
the straight way a person should cling to: Rabbi Eliezer
said “a good eye,” Rabbi Yehoshua “a good companion,”
Rabbi Elazar “a good heart.” The Alter Rebbe brings these
as the “do good” side of the Sages’ teachings.
Pirkei Avot 2:9'0:’2 m2ax mwn
PR °21 TR A2 PITY T 7T TN N NS 077 MW
.29 19W ,IMIX 201 237 .29V 127, IR YYIT? 227 .20 1Y IR
lhs .2y J’? IR '115]7?}{ °27 .T?ﬁﬂ[l R nxsﬁa IR ﬁYpW ko)
™27 92220 ,02713TR 7Y 12 IR 13T X I AN L07?
DTN 739 PIVIRY MY T TN W XY D N 09137
D 227 .37 730 IR YT O3 LAy TY LI YRR o1
oo TPTIIR TIINY 227 .37 19, MR
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He [Rabban Yohanan] said unto them: go forth and observe
which is the right way to which a man should cleave? Rabbi
Eliezer said, a good eye; Rabbi Joshua said, a good compan-
ion; Rabbi Yose said, a good neighbor; Rabbi Shimon said,
foresight. Rabbi Elazar said, a good heart. He [Rabban
Yohanan] said to them: I prefer the words of Elazar ben
Arach, for in his words your words are included. He [Rabban
Yohanan] said unto them: go forth and observe which is the
evil way which a man should ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

1292 21w PR YT Ny

“And let none of you devise in your hearts evil against his
fellow.” It is cited among the moral teachings that belong
to “do good.”

Zechariah 8:171:n 71710t

°2 13080778 TPY MY 023372 AWTNN WYY DYV TN
TIOR3 DN WK K23 TN

and let none of you devise evil in your hearts against his

neighbour; and love no false oath; for all these are things

that I hate, saith the L-RD.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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There, after explaining that the exact measures of the
commandments (the length of the tzitzis, the square tefill-
in) come from Gevurah and tzimtzum, the Alter Rebbe
takes up “How shall I not lift My countenance” through the
verse “you shall eat and be satisfied and bless” and the
sparks of good hidden in food.
KEHOT'S NOTE
3,19 Rw1D 2oy

9”12 NN 1292n 172

“Thus shall you bless the children of Israel.” The opening
of the Priestly Blessing, on which the discourse in Likkutei
Torah, Nasso, cited here, is built.

Numbers 6:23373:" 72713
1077 79K PRIW? 21270 15720 75 TKR? 1I1270K) IARIN 127
’Speak unto Aaron and unto his sons, saying: On this wise ye

shall bless the children of Israel; ye shall say unto them:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

notD Ty ARy By DopIRTn
The ministering angels asked how G-d can show favor to
Israel when His Torah says He shows no favor; He an-
swered: “Shall I not show favor to Israel? I wrote for them,
‘You shall eat and be satisfied and bless,’ and they are ex-
acting with themselves to an olive’s bulk or an egg’s bulk.”
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Israel’s going beyond the law is answered by G-d’s favor
beyond it.

Berakhot 20b:157"v:2°5 n1572

URYR T2 TN 1IN BN 2207 O A7 R I R 2 U7

SY 91327 :XIT T2 WiTRT %197 NIWD IKRPM 1IMR 0K 2377

nR KoM 70w nR? K9) 0°1D Riy? KD WR” 907302 230D 099y
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Rab 'Awira expounded (sometimes he said it in the name of
R. Ammi and sometimes in the name of R. Assi) : The minis-
tering angels spake before the Holy One, blessed be He,
"L-rd of the universe ! It is written of Thee in Thy Torah,
'Who regardeth not persons nor taketh reward' (Deut. x. 17);
but dost Thou not regard the person of Israel, for it is writ-
ten, 'The L-rd lift up His countenance upon thee' (Num. vi.
26)?" He replied to them, "And should I not regard the ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
.2,2Mma"2

Wn M
“For You are my lamp, O Havayah, and Havayah illumines
my darkness.” The verse heads the Torah Ohr discourse
referred to here, which speaks of a light from above the
order of the chain of worlds.

II Samuel 22:291”3:27 2 PXInw
:°2wn 7°3° Havayah Havayah >7°1 nx="3
For Thou art my lamp, O L-RD; And the L-RD doth lighten

my darkness.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

05,25 "W

Kehot’s note points to Psalms 18:29 for these words.
Psalms 18:29v”:1”> 0°2°1n
i R R R
For Thou dost light my lamp; the L-RD my G-d doth lighten

my darkness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

BN 11’1 N

“May Havayah lift up His countenance to you and grant
you peace.” The Alter Rebbe calls it a great love above the
chain of worlds, drawn down by Israel’s exactness with
themselves.

Numbers 6:26172:1 12712

:09% 77 0P 777X 13p Havayah Rty
The L-RD lift up His countenance upon thee, and give thee
peace.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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There “His pinions” are the commandments, the 248
commandments that are the limbs of the King, through
which G-d lifts Israel up, with the same reference to the
Raaya Mehemna on Pinchas, 238b; another explanation
applies “He bears him” to teshuvah.
KEHOT'S NOTE
2,05 nbw *n 7y5 nxn

NNAR By NS

The Raaya Mehemna on Pinchas expounds “He takes him,
He bears him on His pinions,” explaining “His pinions” as
the limb of a person through which a commandment is
done, and “He bears him” as in “May Havayah lift up His
countenance to you”. The Alter Rebbe cites it for the lifting
that is above the 248 commandments.

Zohar,
v’aN:vV’Y

Pinchas 78:481-79:489-x7an:M”y ©omia M 780

ANNAR Py IINY?

“As an eagle stirs up its nest, hovering over its young, He
spreads His wings, takes him, bears him on His pinions.”
The verse describes G-d carrying Israel; the Raaya
Mehemna expounds it.
Deuteronomy 32:11%”:27% 0°737
:iN72K8-5y 1KY 1n0R? 121D WRD? AN YRR 3P 7Y w3
As an eagle that stirreth up her nest, Hovereth over her
young, Spreadeth abroad her wings, taketh them, Beareth
them on her pinions—
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2’nvn nRa
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Tikkun 30 speaks of the 248 commandments as the com-
mandment of Havayah in each and every limb of the King.
The Alter Rebbe uses the image to say that “He bears him
on His pinions” reaches higher than what these com-
mandments draw down.
Tikkunei Zohar 74a:81:X 77y 791 *1pn
IMORT RINT RWOR TANER WRT ,RDPYINNT RTINY KT 120 79N
I ANER PUTE DM PR OIRT RRRT XI0EM WURY
RIXY YR KRR IWTP WK WA 7Y TN KT I AN
AT MDD 0 22 0B KT LIRAN XAPIY 9Y XD 7Y A%
TR LRDPIT 2R 2K P22 M MEN K LPTIPD MR IRT
KINT XIDER GTP WX THY) MR
Tikkunei Zohar - Vocalized (Public Domain)
The disciples of several Sages asked them, “By what have
you prolonged your days?”, and each answered with prac-
tices of his own; Rabbi Zakkai, for example, never neglect-
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ed the Kiddush of the day. The Alter Rebbe cites it as an
example of being exacting with oneself.
Megillah 27b:19v">:2 173 79731
X2 "7 D7 N 70°%7 AW 82 K31 °231 DK PTRIN 19KY
X?1,771°302 0% 0233 X1 ,7789n0 Y Nink 21X Ti03 070 NIAYn
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Zakai was asked by his disciples: How have you lived so
long? He said to them: I never urinated within four cubits of
a place where prayers have been said, and I never called a
friend by his nickname, nor have I omitted performing
Kiddush [the sanctification of the day.] I had a grandmother
who once sold her head covering so as to bring me [wine
for] Kiddush.
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
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Sumchos says: whoever prolongs the word Echad in the

Shema has his days and years prolonged. The Alter Rebbe

refers to an explanation of it given elsewhere.
Berakhot 13b:14-151"1-777:2 3 N1372
DAY R A9 1OIRD LPTIRYD TIRRT 9D iR 0ionio K2R
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There is a teaching : Symmachus says : Whoever prolongs
the pronunciation of the word ehad "one," his days and
years are prolonged for him. Rab Aha b. Jacob said :
Especially the letter D. Rab Ashe said: Only he must not slur
over the letter H. R. Jeremiah was sitting in the presence of
R. Hiyya b. Abba, and noticed that he prolonged [the word
ehad] exceedingly. He said to him : So long as thou hast pro-
claimed His Kingship above and below and the four winds of
heaven, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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“But if her father disallowed her on the day he heard, none
of her vows or her bonds shall stand..., because her father
disallowed her.” From here the Alter Rebbe shows that it is
the father who annuls the vow.

Numbers 30:61:°7 73712
29 MORTIYR TI0K) PITIPD IRY OP2 ANK 773X XOITTOK)
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But if her father disallow her in the day that he heareth,
none of her vows, or of her bonds wherewith she hath bound
her soul, shall stand; and the L-RD will forgive her, because
her father disallowed her.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1AXY NN WM PRI

When Rabbi Yochanan was ill, Rabbi Chanina raised him

up, and the Gemara explains why he could not heal him-
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self: “a prisoner cannot free himself from prison.” So too,
the Alter Rebbe says, the soul’s bonds are released only by
great love.

Berakhot 5b:13-147>-3>:2°71 M372
Dy w20 YR °27 .0°MOKRT NI NIy AR WD PR K
93 YT A3 L2BN P33 33 Kp MIT NI 1A 231 Ay
K 217032 R ONBR AP? MK YR 737 722 KR MITT A0 LRI
72921 ,Lyman TN 12727 TR AW — AYER KPT 17IR DN
AY? 9% OTR 9D NP — Cnim mawn K1 .0Mw? 2% P
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They answer : A prisoner does not release himself from the
dungeon. R. Eleazar was ill and R. Johanan went in to visit
him. He saw that he was lying in a dark room, so he bared
his arm and a brightness was radiated therefrom. He then
noticed that R. Eleazar was weeping. He said to him, "Why
weepest thou? Is it because thou hast not applied thyself
sufficiently to the study of Torah ? We have learnt that it

matters not whether one does much or little, so long ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
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“Who is a G-d like You, who pardons iniquity and passes
over transgression...” The verse heads the discourse in
which these knots are called “adhesions.”

Micah 7:181:1 15°n
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Who is a G-d like unto Thee, that pardoneth the iniquity, And

passeth by the transgression of the remnant of His heritage?

He retaineth not His anger for ever, Because He delighteth

in mercy. .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rabbi Shimon taught that the union of the Congregation of
Israel with the Holy King is “at the time that she takes from
the house of Abba, and not at the time that she takes from
the house of Imma,” and that Yom Kippur proves it. The
Alter Rebbe uses it to explain why it is the father,
Chochmah, who annuls the vow.

Zohar, Emor 38:202-40:2261757:"1-277:177 710K 1717 790

This is the purpose which these blasts should serve, being
accompanied by repentance before G-d. Thus when Israel
produce the blasts of the shofar with proper devotion, the
supernal Shofar returns and crowns Jacob so that all is
properly arranged. Another throne is set up and joy is uni-
versally diffused and G-d has mercy on the world. Happy are
Israel who know how to divert their Master from justice to
mercy and to be the instruments for establishing all worlds.
Corresponding to the three series of blasts three books are

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Rabbi Akiva: “Vows are a fence for abstinence.” The Alter
Rebbe identifies the vow with iskafya, the subduing that
comes from Binah.
Pirkei Avot 3:1327°1 MaR mwn
N0 ,N70n LMAY? PR JURY MY PN IniR RIpY 21
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Rabbi Akiva said: Merriment and frivolity accustom one to
sexual licentiousness; Tradition is a fence to the Torah;
Tithes a fence to wealth, Vows a fence to abstinence; A fence
to wisdom is silence.
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
Paynn — 1T
Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE
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The Zohar describes Binah as a “river” of mercy from
which judgments are nevertheless aroused, so that it is
written with the letters of the Name Havayah but vocalized
as Elokim. The Alter Rebbe cites it to show that the trans-
formation of darkness cannot come from Binah.

Zohar, Vayikra 23:146-24:159071p:772-1"1p:372 RIp" ,711 190
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“...and the advantage of knowledge is that wisdom gives
life to those who have it.” The Alter Rebbe applies it to su-
pernal Chochmah, the source of the transformation of
darkness into light.
Ecclesiastes 7:1227°:t nbnp
:°292 TN MRANT NYT I A0 PE3 M3 2¥2 2
For wisdom is a defence, even as money is a defence; but the
excellency of knowledge is, that wisdom preserveth the life
of him that hath it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“See, I set before you today a blessing and a curse.” The
verse heads the discourse in Likkutei Torah, Re’eh, to
which the Alter Rebbe refers for the bittul above
comprehension.
Deuteronomy 11:263172:X™ 0°727
7221 1272 O 02°397 N3 2338 71X
Behold, I set before you this day a blessing and a curse:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And if she is to be [married] to a man, and her vows are
upon her...” The next case in the laws of vows; the Alter
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Rebbe says this level too is drawn from “her father.”
Numbers 30:7°1:"2 1272
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And if she be married to a husband, while her vows are upon
her, or the clear utterance of her lips, wherewith she hath

bound her soul;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

973 DX AN YR
“And her father hears her vow...” The Alter Rebbe reads

the order of the verse, the vow first and then the father, as
subduing followed by transformation.
Numbers 30:571:"2 12712
73R 7 YN MWDIY 19K WK MION) ATTINN T yuu
{0 AYDITPY MIOR™IYN TOK291 1102 M)
and her father heareth her vow, or her bond wherewith she
hath bound her soul, and her father holdeth his peace at
her, then all her vows shall stand, and every bond wherewith
she hath bound her soul shall stand.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1°aN navna

Rabbi Moshe Cordovero quotes a tradition of his teacher
Rabbi Yosef Karo that Keser, Chochmah and Binah issued
as one light, and that Malchus issued from Keser as
Avraham (Chesed) did from Chochmah, as if both came
from one place; so Avraham could say of her, “She is the
daughter of my father but not the daughter of my mother.”
He also writes that judgments are aroused from Binah. The
Alter Rebbe refers here for more on “her father.”

Pardes Rimmonim 5:3°3:’71 0°21%7 0772

9277 7T ARKRYD 10 MR WRT PR Twn 12T

“And Moshe spoke to the heads of the tribes of the chil-
dren of Israel, saying: This is the thing that Havayah has
commanded.” The opening of the passage of vows, which
the Alter Rebbe reads as the release of vows from the level
of Moshe and great love.

Numbers 30:2'2:"2 12722

TS YR 1270 71 RRY DRI 127 Nind SWRYTOR Twn 121
And Moses spoke unto the heads of the tribes of the children
of Israel, saying: This is the thing which the L-RD hath

commanded.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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