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“And awoman, when she
vows avow to Havayah”

The Congregation of Israel, the “woman” of the vow, loves G-d in
two ways: the cool love of a son for his father, which in exile can
only subdue the physical and so needs vows as a fence; and the
fiery love of a wife for her husband, drawn from the Torah, which
transforms the physical and so “annuls” the vow. That Torah love
is Yaakov’s attribute of truth, constant self-nullification, through

which the final, lasting redemption comes.
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THE BIG IDEA

The Congregation of Israel, the “woman” of the vow, loves G-d in two ways: the cool
love of a son for his father, which in exile can only subdue the physical and so
needs vows as a fence; and the fiery love of a wife for her husband, drawn from the
Torah, which transforms the physical and so “annuls” the vow. That Torah love is
Yaakov’s attribute of truth, constant self-nullification, through which the final, last-

ing redemption comes.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the

notes at the end.

THE MAAMAR IN BRIEF

The maamar explains the law of a young woman’s vow. The “woman” is the Congregation of Israel,
whose root is very high, as the zakef gadol on the word shows; this “great raising up” is the higher
teshuvah and the future redemption, when Israel will call G-d Ishi, “my Husband.” That redemption
comes in the merit of Yaakov, whose attribute is truth: not mere accuracy but constancy, like an unfail-
ing spring, expressed in Torah study, in which the self is wholly nullified. Two loves are then de-
scribed. A son’s love for his father is natural but hidden and cool, because the soul is in exile, wrapped
in other desires; it achieves only iskafya, subduing the physical, so vows are needed as a fence. A wife’s
love is fiery and drawn from the Torah, which even now, clothed in physical garments, is G-d’s es-
sence; it strips away foreign desires and achieves is’hapcha, transforming darkness, so the vow can be

”

“annulled.” Father and husband are prayer and Torah. The stages “daughter,” “sister” and “mother”
lead to the future marriage, when the moon will shine like the sun and Yaakov, the small-seeming

stars, will not be ashamed.

OUTLINE

1 The woman and her lofty root 1-2

“The woman” is the Congregation of Israel. The zakef gadol on the word shows her very high source, the
large hei, the supernal Shechinah; the zakef katan is the lower teshuvah, the return of the small hei.

2 The higher teshuvah, the third redemption and Yaakov’s truth 13

The “great raising up” is the higher teshuvah and the future redemption, when Israel will call G-d Ishi. It
comes in Yaakov’s merit; his attribute is truth, meaning constancy, and it is expressed in Torah study, which
is complete self-nullification.
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The son’s love: hidden and cool 14-6

Every soul has a natural love like a son’s for his father, precious to G-d but unfelt and cool, because the
soul is in exile, wrapped in other desires and in shame. It achieves only iskafya, and the soul must ask G-d
to draw it out.

The wife’s love: fire drawn from the Torah 17-10
A higher, fiery love comes through the Torah, which is G-d’s essence even in its present garments. It strips

away foreign desires, so that the soul and the Infinite Light are clothed together in the Torah, “both naked”

and unashamed.

Why vows: a fence at the feminine stage 11113

Permitted things conceal G-d unless they are elevated. One who cannot yet elevate them, at the stage of “a
woman in her youth,” needs vows as a fence for abstinence.

Annulling the vow: Chochmah, Shabbos, prayer and Torah 114-17

Receiving Chochmah through the Torah makes the soul “male,” able to turn darkness into light, so the
vow is annulled, especially on Shabbos. Father and husband are prayer and Torah; now is betrothal and
the future is marriage, and a soul like Rabbi Shimon bar Yochai already lives in “her husband’s house.”

Summary 118-19

The two stages restated: the son’s cool love, which needs vows, and the wife’s fiery love from the Torah,
which annuls them.

Daughter, sister, mother; sun, moon and stars 120-21

Three stages of closeness lead to the future union, when vav-hei will be like yud-hei. The present moon
will be confounded and the future moon raised up, while Yaakov, the stars, whose smallness is self-nulli-

fication, will not be ashamed.

KEY CONCEPTS

The Congregation of Israel (Knesses Yisrael) noi>
DRI

The collective source of all Jewish souls and the “woman”
of the maamar; at her root she is the supernal Shechinah,
the large hei.

Zakef gadol 7171 7pt

A cantillation mark whose name means “great raising up”;
here a sign of the very high root of the Congregation of
Israel and of the higher teshuvah.

Truth (emes) nnX

Yaakov’s attribute, understood as constancy, what never
fails or changes, rather than only the opposite of false-
hood. It is expressed in Torah study, which is complete
self-nullification.
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Iskafya and is’hapcha R597nX1 X°93NK

Subduing one’s desires as against transforming them,
turning darkness into light. The son’s love achieves the
first; the wife’s fiery love, drawn from the Torah, achieves
the second.

The love of a son and the love of awife n27X1 7277 N27R
YR

The natural, hidden and cool love every soul has for G-d,

as against the fiery love drawn from the Torah, which
leaves no other desire.

Betrothal and marriage (erusin and nisuin) 7°017°%
PRIV

Israel’s present bond with G-d, receiving only the Torah’s
outer dimension, and the future one, when its inner di-
mension will be revealed and Israel will call G-d Ishi, “my
Husband.”
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The woman and her lofty root
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“And a woman, when she vows a vow to Havayah,” etc., “in her youth,” etc. “And a woman” is the
Congregation of Israel (Knesses Yisrael), the source of all the souls of Israel.
The maamar opens with the law of vows in Parshas Matos: a young woman, still in her father’s house, who

makes a vow. The Alter Rebbe reads “the woman” as the Congregation of Israel (Knesses Yisrael), the collec-

tive source from which every Jewish soul comes.
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And therefore its cantillation note is a zakef gadol, which indicates that it is from a very high place,
as our Sages, of blessed memory, said, “Israel arose in [G-d’s| thought”; “Havayah founded the
earth with Chochmah (wisdom).”
In the Torah’s cantillation, the word “And a woman” carries a zakef gadol, a note whose name means “great
upright”; its raised form is taken as a sign of a very high source. Two sayings show how high: Israel “arose in

thought” before the world was created, and “Havayah founded the earth with Chochmah,” the “earth” here
being the receiving level that is rooted in G-d’s own wisdom.
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(And see the Zohar at the beginning of Parshas Beshalach) (page 44a) on the verse “And there was a
great woman there,” and in the Ramaz’s commentary there. And see [Midrash| Rabbah, Vayetzei,
chapter 70, on the verse “the elder (hagedolah) [was] Leah”: great in her gifts, etc.;

References follow. The Zohar at the start of Beshalach expounds “And there was a great woman there,” said

of the woman of Shunem who hosted the prophet Elisha, with the commentary of the Ramaz (Rabbi Moshe
Zacuto). The Midrash on Leah, called hagedolah, “the elder,” reads the word as “great”: great in her gifts.
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“And Yehudah shall abide forever,” etc.; Yosef for a time, etc. And see what is written at the end of
the discourse beginning “And Yehudah approached him,” and in the discourse beginning “On the
twenty-fifth of Kislev,” on the subject of the small hei, Rachel.

The Midrash explains that Leah’s gifts were lasting, kingship through Yehudah, who “shall abide forever,”

while Rachel’s were temporary, “Yosef for a time.” The text links Rachel with the “small hei”; Leah, the

“great” one, points to the large hei of the next paragraph.
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And see what is written in the discourse beginning “The Song of Songs,” on the subject of the su-
pernal Shechinah (Shechinta ila’ah); and this is the large hei. And this is the meaning of the
Congregation of Israel, as is written on the verse “She is one, my dove.”

The large hei is the “supernal Shechinah” (Shechinta ila’ah), the higher of two levels of the Divine Presence

that Kabbalah distinguishes. At her root the Congregation of Israel is this higher level, as explained on the
verse “She is one, my dove.”
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And this is the meaning of the zakef gadol. See what is written on the verse “and raises up (zokef)
all who are bowed down,” and in the discourse beginning “Ado-nai, open my lips,” on the subject
of “and he straightens up (zokef) at the Name.” However, there is a zakef katan, and this is the low-
er teshuvah (return): tashuv hei, “the small hei returns.”
That is why “And a woman” carries a zakef gadol, a “great raising up.” The same word appears in “He raises
up (zokef) all who are bowed down” and in the rule that one who bows in prayer straightens up at G-d’s

Name. There is also a zakef katan, a “small raising up,” which is the lower teshuvah: teshuvah is read as

tashuv hei, “the hei returns,” here the small hei.
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LIKKUTEI TORAH - PARSHAS MATOS - MAAMAR 3 1D 1°7IY32 1D 19 9717970 0 TR
SECTION 2 - 113

The higher teshuvah, the third
redemption and Yaakov’s truth
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And there is a zakef gadol, the matter of the higher teshuvah (return); and this is along the lines of

i

what is explained below in the discourse beginning “These are the journeys,” on the subject of
“and these are their journeys according to their goings forth,” and in the discourse beginning “My
dove, in the clefts of the rock,” on the subject of “Arise for yourself.”
Above the lower teshuvah stands the higher teshuvah, which corresponds to the zakef gadol, the “great rais-
ing up.” Two discourses treat it: one on the Israelites’ journeys “according to their goings forth,” and one on
“My dove, in the clefts of the rock,” where the call “Arise” expresses this raising up.
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And this is [the meaning of] “On that day I will raise up the sukkah of David.” And see what is writ-
ten on the subject of charity: “every perutah joins together into a great sum.”

The same “raising up” is G-d’s promise, “On that day I will raise up the sukkah of David.” The reference to
charity, where “every perutah (small coin) joins together into a great sum,” adds another use of the word
“great” (gadol) that echoes the zakef gadol.
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And [see] on the verse “A great shofar shall be blown,” and on the subject of “His great Name.” And
therefore the Congregation of Israel is called “woman” (ishah), as it is written, “On that day, says
Havayah, you will call [Me] Ishi (my Husband)” (in Hoshea, chapter 2).

More instances of “great”: the “great shofar” of the final redemption and G-d’s “great Name.” Because of her

lofty root, the Congregation of Israel is called “woman” (ishah), and Hoshea foretells that in the future she
will call G-d Ishi, “my Husband.”

likuteitorah.com/likkutei-torah/matos/3/ 6
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Now we need to understand: what is [meant by| “on that day,” and not now? And see on this in the
Gemara, at the beginning of chapter 8 of Pesachim. For there are three redemptions (and see
Parshas Vayishlach, 169a, end of the side):

The question: why does the prophet say this only “on that day,” in the future, and not now? The answer,
which the Talmud in Pesachim and the Zohar also discuss, starts from the idea that there are three
redemptions.
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the first redemption was the level of Chesed (kindness), in the merit of Avraham; the second re-
demption was in the merit of Yitzchak; and therefore it was not a complete redemption.

The first redemption had the quality of Chesed (kindness) and came in the merit of Avraham; the second

came in the merit of Yitzchak. The text says that for this reason it was not a complete redemption.
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The third redemption is in the merit of Yaakov (see on this the Alshich on Psalms, chapter 24). This
is the meaning of the saying of our Sages, of blessed memory (chapter 8 of Pesachim, page 88a), on
the verse “And many peoples shall go,” etc.,

The third and final redemption will come in the merit of Yaakov. This is how the Talmud reads Yeshayahu’s

prophecy that “many peoples shall go... to the house of the G-d of Yaakov”: the future is tied to Yaakov
specifically.
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“to the house of the G-d of Yaakov”: not like Avraham, of whom “mountain” is written, “On the
mountain of Havayah it will be seen”; and not like Yitzchak, of whom “field” is written, as it is said,
“And Yitzchak went out to meditate in the field”; but like Yaakov, who called it “house,” etc. And see
on this in Parshas Yisro (69b, end of the side), and in the Mikdash Melech there.

The Talmud contrasts the names the Patriarchs gave the place of the Temple: Avraham called it a

“mountain,” Yitzchak a “field,” and Yaakov a “house.” The future follows Yaakov’s “house,” the most settled
of the three.
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(Pekudei, 221b; 232a-b.) And see what is written on the subject of “house” at the end of the dis-
course beginning “The heavens are My throne,” and in the discourse beginning “A psalm, a song
at the dedication of the House”; and see what is written in the discourse beginning “He will revive

us after two days,” on the subject of “on the third day He will raise us up.”

Further references on the theme of “house”: discourses on “The heavens are My throne” and on the psalm
for the dedication of the House. The verse “on the third day He will raise us up” is also cited for the third
redemption.
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And this is the level of Yaakov, the choicest of the Patriarchs. And see what is written in the dis-
course beginning “As an eagle stirs up,” etc.: “Havayah alone did lead him”; and it is written, “And

Israel dwelt in safety, alone, the fountain of Yaakov.”

Yaakov is “the choicest of the Patriarchs.” Two verses about Israel being led by G-d “alone” and dwelling
“alone” in safety, “the fountain of Yaakov,” are brought to describe Yaakov’s level.
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For it is the level of truth, as it is written, “You will give truth to Yaakov.” And the Torah is called
truth, as it is written, “The Torah of truth was in his mouth”; “Havayah is near,” etc., “in truth”;
and there is no truth

Yaakov’s attribute is truth (emes): “You will give truth to Yaakov.” The Torah, too, is called truth, and the
Sages say that there is no truth but Torah.
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but Torah. As our Sages, of blessed memory, said in [Midrash] Rabbah, Parshas Tzav, chapter 7:
“The exiles are gathered in only in the merit of the Mishnayos,” as it is said (in Hoshea, chapter 8),
“Even though they study (yisnu) among the nations, now I will gather them.”

Torah is what brings the final redemption: the Midrash says the exiles will be gathered only in the merit of

studying Mishnah, reading Hoshea’s yisnu as “they study.” So Yaakov, truth, Torah and the last redemption
are bound together.
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And [we need] to understand why the attribute of Yaakov is called truth: are the attributes of love
and awe, the attributes of Avraham and Yitzchak, then not truth, G-d forbid? Also, what is the at-

tribute of Yaakov in a person?

Two questions follow. If Yaakov’s attribute is truth, are love and awe, the attributes of Avraham and Yitzchak,
not true, G-d forbid? And what is the attribute of Yaakov in a person’s own service of G-d?
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(And the essential meaning of “truth” is not only the opposite of falsehood, G-d forbid; rather, it is
as it is written, “and like a spring of water whose waters do not deceive (lo yechazvu)”: that is, the
opposite of the “deceiving rivers” (mechazvim) in the Mishnah, chapter 8 of Parah, which are
those that sometimes stop flowing. And see Parshas Beshalach)

The answer begins with a definition: truth here means not merely “not false” but “unfailing.” Yeshayahu
speaks of a spring whose waters “do not deceive,” using the word for lying, and the Mishnah calls rivers that

sometimes stop flowing “deceiving rivers.”
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(44b), on the verse “Do not deceive your maidservant”: that his soul was from the side of Nukva

(the feminine), which has no permanence, for it is “a place that changes”;

The Zohar on the Shunammite’s plea, “Do not deceive your maidservant,” says that her son’s soul came
from the side of Nukva, the feminine level, which has no permanence because it is “a place that changes.”
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and therefore the “deceiving rivers” are unfit for sanctifying the waters of purification (mei chatas),
which require living water, along the lines of the Tree of Life, “a place that does not change,” as is

written in Parshas Emor, 107.

That is why the Mishnah disqualifies “deceiving rivers” for the waters of the red heifer, which require “living
water.” Living water is like the Tree of Life, which the Zohar calls “a place that does not change.”

likuteitorah.com/likkutei-torah/matos/3/ 9
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And this is the meaning of “I, Havayah, have not changed.” And this is the essence of truth. (And
see what is written on this in the explanation on the verse “These are the journeys.”)

This is the truth of G-d Himself: “I, Havayah, have not changed.” The essence of truth is constancy, being
unchanging and unfailing.
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And so too, at the redemption from Egypt [the song was]| shirah, a feminine [form], whereas in the
Time to Come there will be shir, a masculine term, as it is said, “Sing to Havayah a new song
(shir),” as is written in [Midrash] Rabbah, Beshalach, at the end of chapter 23. And see there, in
Parshas Bo, at the end of chapter 18: “A night of watching,” etc.; a passing miracle,
The same idea appears in song. The Midrash says the songs of the past, including the one after the Exodus,
are called shirah, a feminine form, because like a woman who gives birth again and again, troubles came

again; the future song will be shir, masculine, for no troubles will follow. It also says the night of the Exodus
brought only a “passing miracle.”
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but in the Time to Come, etc. And see what the Ramaz wrote in Parshas Tisa (188b) on the subject of
the masculine shir; and see what is written on the verse “The lip of truth shall be established forev-

er,” in the discourse beginning “The land shall rest a Shabbos to Havayah.”

In the future, the Midrash continues, the night itself will become day. The Ramaz writes of the masculine
shir, and “the lip of truth shall be established forever” links truth with what endures, as explained in a dis-
course on the Sabbatical year.
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Now, on the subject of Yaakov being called truth, see the explanation on the verse “And you shall

know this day”; and see Parshas Acharei (66b) on the subject of “And I will remember My covenant

with Yaakov,” etc.

More on Yaakov as truth: the explanation of “And you shall know this day,” and the Zohar on “I will remem-
ber My covenant with Yaakov,” a verse in which Yaakov is named first.

likuteitorah.com/likkutei-torah/matos/3/ 10
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And see [Midrash] Rabbah, Vayetzei, chapter 70: The Holy One, blessed be He, took the speech of
the Patriarchs and made it a key to the redemption of the children. You said, “And Havayah shall
be (vehayah) Elokim to me”; by your life, all the good things, blessings and consolations that I give
to your children, I give

The Midrash says G-d made the Patriarchs’ words a key to their children’s redemption. Yaakov had said,
“And Havayah shall be (vehayah) Elokim to me,” so G-d gives every blessing and consolation to his children
with that word, vehayah, “and it shall be.”

SN RITT 0172 1O N0 09I 020 0O TIREY XTI 0192 70T ARI I PIwRa RO9X
R Ak S Ralabl v

only in this expression, as it is said, “And it shall be (vehayah) on that day, living waters shall go

out from Jerusalem,” etc.; “And it shall be (vehayah) on that day, a great shofar shall be blown.”

Two examples are prophecies of the final redemption that open with “And it shall be on that day”: living wa-
ters going out from Jerusalem, and the great shofar.
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We see, then, that every level of the Time to Come is along the lines of the level and the matter of
“And Havayah shall be Elokim to me,” which Yaakov said. And this is because it comes through the
revelation of the essence of the Infinite Light (Or Ein Sof), blessed be He, which is far, far above the
level of the Name Havayah; and this is what will be revealed in the Time to Come,

So everything in the Time to Come follows the pattern of Yaakov’s words. The reason given: what will be re-
vealed then is the very essence of the Infinite Light, far above the level of the Name Havayah, and Yaakov’s
words, in which Havayah itself “shall be” something further, express that revelation.

likuteitorah.com/likkutei-torah/matos/3/ 11
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and this is through the level of Yaakov, as is written on this at the end of the discourse beginning
“Return, O Israel, to Havayah your G-d.” And see what is written on the saying in Parshas Vayeshev
(181b): “He shall be exalted” — from the side of Avraham, etc.;

This revelation comes through the level of Yaakov, as explained in the discourse on “Return, O Israel, to

Havayah your G-d.” The Zohar in Vayeshev is cited, which assigns “He shall be exalted” to the side of
Avraham.
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“exceedingly” — from the side of Yaakov. And this is [the meaning of| “and also My covenant with
Yitzchak, and also My covenant with Avraham,” etc. And an example of the matter is what is writ-
ten, “For as the new heavens,” etc., “so shall your seed and your name endure.”

The Zohar assigns “exceedingly,” the highest term, to the side of Yaakov. The same order appears in “I will
remember My covenant with Yaakov, and also My covenant with Yitzchak, and also My covenant with

]

Avraham,” where Yaakov comes first. The “new heavens” that “endure” illustrate the permanence of

Yaakov’s level.
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Now, there are three lines: Torah, avodah (service) and gemilus chassadim (acts of kindness); and
Yaakov is the level of Torah: “He established a testimony in Yaakov,” etc. And see what is written at
the end of the discourse beginning “And I appeared to Avraham,” that love and awe are still the
level of “there is one who loves,”

The world stands on three pillars, or “lines”: Torah, service and acts of kindness. Yaakov is the line of Torah:
“He established a testimony in Yaakov.” Love and awe, by contrast, still involve someone who loves: the per-
son is still there, standing apart and feeling.
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whereas occupation with Torah is complete self-nullification (bittul), and one takes up no room at

all; and this is the essential revelation of the level of truth,

Torah study is complete self-nullification (bittul): the learner takes up no room of his own at all. That total
nullification is the true revelation of the quality of truth.

likuteitorah.com/likkutei-torah/matos/3/ 12
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that is, as in “All before Him is considered as nothing,” as is written in Sefer Shel Beinonim
[Tanyal, chapter 35, in the gloss. And the way for a person to merit the light of the Torah is through
the level of Yaakov, as is written at the end of the discourse beginning “Who has counted the dust of

Yaakov.”

It matches the Zohar’s statement that “all before Him is considered as nothing,” as the Tanya explains in a
gloss to chapter 35. The way to merit the light of the Torah is through the quality of Yaakov, as explained in
the discourse on “Who has counted the dust of Yaakov.”

SECTION 3 - 14-6

The son’s love: hidden and cool
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2. For it is written, “Tell me, you whom my soul loves,” etc. The meaning: “my soul,” which is the
spark of G-dliness that is in each and every one, has in it

Section 2 begins with the verse “Tell me, you whom my soul loves.” “My soul” is the G-dly spark in every Jew,
and within that spark is a love, a longing to cleave to G-d.
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the quality of love, to cleave to Him. And though he does not feel it at all, this is because the soul in
his body is in exile with him, as it is written, “And I was in the midst of the exile,” as our Sages, of
blessed memory, said, “They were exiled to Edom,” etc.

Most people do not feel this love at all, because the soul within the body is in exile together with the person.

Yechezkel’s words “And I was in the midst of the exile” are applied to it, and the Sages say that wherever
Israel was exiled, even to Edom, the Shechinah went with them.

likuteitorah.com/likkutei-torah/matos/3/ 13
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And this is the natural love that is in each and every one of Israel, like the love of a son for his fa-
ther. For the love of a son for his father is not like flashes of fire, for he is “a son, his father’s leg,” a
thing by itself.

This hidden love is the natural love in every Jew, like a son’s love for his father. Such love does not burn like

flashes of fire: in the Talmud’s idiom “a son is his father’s leg,” an extension of his father, and the text adds
that he is also a thing in his own right.

PHR IMIR 2P PR PR PINE RITW DI MIYN NI DIPN 10K 127 AR AR PN 127 NN 73
,AN 1PN DApR AR AN PYIZ RITW 717 DY TR 23PN DapH AR 1500 by ax] PDYN

Now, as for the love of a son for his father: even though the son receives no satisfaction and de-
light, but only cries out to his father to bring him close to him, nevertheless the father receives de-
light from this; and the more he cries out, the more delight the father receives.

A father delights in his son’s love even when the son feels no pleasure himself and only cries out to be
brought close. The more the son cries, the greater the father’s delight.
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And this is [the meaning of] “I have eaten my honeycomb (yaari),” which is the blessings before the
Shema, “with my honey,” which is the Shema: this is the matter of the sweetness and delight Above
from the cry of the son who wants his soul to return to Him, even though his soul does not feel at
all; for the level of the spark of G-dliness within him is wrapped and clothed in other desires.
The Song of Songs says, “I have eaten my honeycomb with my honey.” The honeycomb is the blessings be-
fore the Shema and the honey is the Shema itself: they give “sweetness and delight” Above from the cry of

the child who longs to return to G-d, even though his soul feels nothing, because its G-dly spark is wrapped
in other desires.

likuteitorah.com/likkutei-torah/matos/3/ 14
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And therefore the love is not like flashes of fire, for the warmth of the desires of this world cools
him. (See what is written in Parshas Shelach, in the discourse beginning “In the section on the
libations.”)

That is why this love is not fiery. The heat of worldly desires leaves the love for G-d cold: passion spent on
other things cools the soul’s longing.
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And this is [the meaning of] “I remember for you the kindness of your youth,” which is the manner
of the beginning of the [divine] service (and see what is written in Shir HaShirim, in the discourse
beginning “For the fragrance of your oils,” on the subject of “youth” (naar), and in the discourse
beginning “And the light of the moon shall be,” on the subject of “and youths from the feast of their
song,” etc.); “the love of your bridal days (kelulosayich),” which is the level of a bride (kallah) and
not of a wife; “your going after Me in the wilderness.”

Yirmeyahu'’s verse “I remember for you the kindness of your youth, the love of your bridal days, your going

after Me in the wilderness” describes the beginning of divine service. “Bridal days” point to a bride (kallah),
not yet a wife: a love before full union.
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The meaning of “after Me” (acharai) is that he is still on the level of the back (achorayim), which is
the level of iskafya (subjugation) and not the level of is’hapcha (transformation), the turning of
darkness into light, as is written on this in the discourse beginning “Remember what Amalek did to
you,” etc. And therefore he is still on the level of awilderness and desolation, “a parched land,” etc.
“After Me” (acharai) is read as achorayim, “the back”: service that is still external. It is iskafya, subduing

one’s desires, rather than is’hapcha, transforming them, the turning of darkness into light; so it remains a
“wilderness,” a dry and barren land.

likuteitorah.com/likkutei-torah/matos/3/ 15
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And also, midbar (wilderness) is a term of speech (dibbur): that he speaks of physical things; and
the open mem [of midbar] indicates that from this, foreign thoughts came to him.

Midbar (wilderness) is also read as dibbur, “speech”: talk about physical things. The word begins with an

open mem, which hints at an opening through which foreign thoughts come in.
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(And along the lines of what was explained in the discourse beginning “And I will betroth you to
Me,” that the cause of foreign thoughts is that one’s intellect and thought are vacant, like the analo-
gy of a courtyard that has no roof and is open, etc.; see there. And see on the subject of “I remem-
ber for you the kindness of your youth,” etc., in Parshas Vayishlach)

As explained elsewhere, foreign thoughts come when the mind is unoccupied, like a courtyard without a roof
that is open to whatever falls in. The phrase “the kindness of your youth” is discussed in several places in the
Zohar, listed here.
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(176b), Emor (103b), Shelach Lecha (168b), Pinchas (257a), Eikev (274a), [Midrash| Rabbah,
Bamidbar, chapter 2 (212d). And see what is written in the discourse beginning “Take from among
you an offering.”

The list of Zohar passages continues, with the Midrash on Bamidbar and a discourse on “Take from among
you an offering.”

RIWH TWIN2 YAV RIT 120 MITOR WDINY (7% 70 5] RPIRD 71P0DI WIR ¥7° %5 "O510wn 1
T ARRY 75NN W20 PRI TWITPT TIR DY 79 N07I 1091w RMINT

And this is [the meaning of] “Draw me (moshcheni)”: for a person knows in himself, each and
every one, that the G-dly soul within him is sunk in darkness, the “skin (mashcha) of the serpent,”

which covers and conceals the light of holiness; and a prisoner cannot free himself.

“Draw me” expresses that the soul cannot rise by itself. Every person knows that his G-dly soul is sunk in
darkness, “the skin of the serpent,” which hides the light of holiness, and “a prisoner cannot free himself.”

likuteitorah.com/likkutei-torah/matos/3/ 16
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And this is why the Congregation of Israel asks, “Draw me”: that You draw me out of my exile, and
then “after You we will run.” And see what is written on this in the discourse beginning “When a
man from among you brings an offering.”

So the Congregation of Israel asks G-d to draw her out of her exile, and only then can she say, “after You we
will run.” The first move has to come from Above.
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And this is [the meaning of] “Where (eichah) do You pasture?” The meaning is that the request is
not for our sake alone; rather, otherwise, “how (eichah) will You pasture?” For the Congregation of
Israel is called “My beloved” (rayasi), and the Holy One, blessed be He, is called “the Shepherd
(Ro’eh) of Israel.”

The verse continues, “Where (eichah) do You pasture?” The Alter Rebbe reads eichah as “how”: our plea is

not only for ourselves, for otherwise how would G-d “pasture”? The Congregation of Israel is called rayasi,

“My beloved,” and G-d is “the Shepherd of Israel,” words from the same root as “pasture.”
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As our Sages, of blessed memory, said, “Israel sustain their Father in heaven”; that is to say, that
there be the enclothing of the Infinite Light (Or Ein Sof), blessed be He, in the supernal attributes
(middos), which are called “a body”: “Chesed is the right arm,” etc. For He, may He be blessed, in
and of Himself, “is not of these attributes at all.”

The Sages’ bold phrase “Israel sustain their Father in heaven” means that through Israel’s service the

Infinite Light is clothed in the supernal attributes, the Sefiros, which are called a “body,” as in “Chesed is the
right arm.” In Himself G-d is not any of these attributes at all.

likuteitorah.com/likkutei-torah/matos/3/ 17
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And see what is written on the verse “I sleep, but my heart is awake,” regarding the explanation of
“my perfect one” (tamasi) as a term of completeness, etc.; see there. And in the discourse begin-
ning “Behold, you are beautiful, my beloved”; and above, on the verse “The heads of the tribes,” on

the subject of “Come, eat of my bread.”

Further references: the explanation of “I sleep, but my heart is awake,” where tamasi (“my perfect one”) is
read as “completeness,” the discourse on “Behold, you are beautiful, my beloved,” and the earlier discourse
on “The heads of the tribes” on “Come, eat of my bread.”
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“Where do You rest [Your flock] at noon (tzohorayim)”: this is a term for the heat of other desires
(for noon is the time when the heat is at its strongest; and there is a foreign strength of heat, of
physical cravings, of which it is said, “and the sun (chamah) shall be ashamed.” And Cham is the

father of Canaan; and see Pardes, the entry “Cham”; and see on all this in Parshas Vayikra)

“Where do You rest [Your flock] at noon?” Noon is when the heat is strongest, and it stands for the heat of
other desires, physical cravings. Of that foreign heat it is said “the sun (chamah) shall be ashamed”;

chamah, the sun, is linked with heat and with Cham, the father of Canaan.

VAW 71772 MR 2INOW 7 1OYY 1D OR 1PAYR (2 amp) MmN WA (20 Ep) P93 DA (2 1)
2 WOWR

(17b), and in Parshas Balak (197a-b), and in Parshas Terumah (143b), on the subject of ei koh

(“where is Koh”). And see what is written on this in the discourse beginning “I will greatly rejoice.”

The Zohar reads eichah as ei koh, “where is Koh,” Koh being a Kabbalistic name of the Shechinah. The dis-
course on “Iwill greatly rejoice” discusses this further.

»p oobna) PAwIa 1Ry NPLYT 1PV w2 PIWR RITW 7000 T DY TP0IYD IR D i

(U”D

And this is [the meaning of] “For why should I be as one who is veiled (ke’otyah) beside the flocks of
your companions?”: this is a term of shame, as in “You have covered him with shame” (in Psalms,
chapter 89),

“Why should I be as one who is veiled (ke’otyah)?” The word is read as shame, as in Tehillim, “You have cov-
ered him with shame.”

likuteitorah.com/likkutei-torah/matos/3/ 18
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“And let them be wrapped in their shame as in a robe” (there, chapter 109), “Let them be wrapped
in reproach and disgrace” (there, chapter 71). And see the Zohar, Bereshit (page 20a).

Two more verses in Tehillim use the same verb for being wrapped in shame and disgrace. The Zohar (I, 20a)
sets this verse in the exchange between the sun and the moon before the moon was diminished, where “as

one who is veiled” means being in shame.
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It is also a term for being wrapped and clothed in “the flocks of your companions,” which are

thoughts and words from other desires, which are drawn down and flow from the supernal princes;

for there is no speech or thought below that does not flow and is not drawn down from Above.
Ke’otyah also means being wrapped and clothed in “the flocks of your companions”: the thoughts and words

of other desires. These flow down from the supernal “princes,” the spiritual powers Above, for every word
and thought below draws from Above.
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(And see the Zohar, Parshas Vayetzei) (page 162), in the Sisrei Torah, on the verse “And the feeble
ones (ha’atufim) were Lavan’s,” etc.: “they are ashamed (iskasfan) and wrapped (misatfei).” And
this shame is the subject of our request, “and may we not be ashamed forever and ever”; see the ex-
planation in the discourse beginning “I saw,

The Zohar reads “the feeble ones (ha’atufim) were Lavan’s” as those who are “ashamed and wrapped.” This

is the shame we pray to be spared in the blessing before the Shema, “and may we never be ashamed.”
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and behold, a golden menorah.” And see the Zohar, Parshas Emor (page 89b), on the verse “To You,
Ado-nai, belongs righteousness, and to us shamefacedness”; and these levels are called “Lavan’s”

(lelavan).

The Zohar in Emor, on “To You, Ado-nai, belongs righteousness, and to us shamefacedness,” is cited on the

L}

same shame. These levels are called “Lavan’s.
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And this is the meaning of “the flocks of your companions,” as is written in [Midrash] Rabbah on
Shir HaShirim. Which is not so with “the bound ones (hakesurim), Yaakov’s,” who are bound with a

firm and strong bond to Him, may He be blessed,

This is the meaning of “the flocks of your companions,” as the Midrash on the Song of Songs explains. In
contrast, “the bound ones (kesurim) were Yaakov’s”: those who belong to Yaakov are bound to G-d with a

firm and strong bond.
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as is written in the Zohar, Parshas Acharei (page 73): “There are three levels bound one to another:
the Holy One, blessed be He, the Torah, and Israel.” And see what is written on this in the explana-
tion on the passage “Take the head count of the sons of Gershon,” on the subject of the incense

(ketores).

As the Zohar says, three are bound together: the Holy One, blessed be He, the Torah, and Israel. The bond to
G-d runs through the Torah, the attribute of Yaakov.

SECTION 4 - 17-10

The wife’s love: fire drawn from the Torah
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3. Now, there is yet another level of love, which is the love of a wife for her husband, which is a love

like flashes of fire, and he has no other desires at all; [a love] that comes through the Torah, as it is

written, “And besides You I desire nothing,” only “and your longing shall be for your husband.”
Section 3 introduces a higher love: a wife’s love for her husband, burning like “flashes of fire,” in which the

person wants nothing else at all. This love comes through the Torah, and two verses express it: “Besides You
I desire nothing,” and “your longing shall be for your husband.”
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(And see what is written on the subject of this love in the discourse beginning “Your cheeks are
comely with rows (torim),” on the subject of “rows of gold.” And this is [the meaning of] “and the
name of his wife,” etc., “the daughter of Mei-zahav (waters of gold)”: for this level of love is on a
level like the superiority of gold over silver;

A cross-reference: the discourse on “Your cheeks are comely with rows... rows of gold” explains this love.

The wife of the Edomite king Hadar is called “daughter of Mei-zahav (waters of gold)”: this love is to the ear-
lier one as gold is to silver.

11 (P23 90X 1187 DWW 12 PRY TY N (721 nanx] PR NTI0 RIAW (s v P70 707 N2 D OX
2 (g nxenp] PP T3V 1772 RPM2 WY 19225 Hoa

and also, the meaning of “the daughter of Matred” may be said to be the preoccupation (tirdas) of
this great love (ahavah rabbah), to the point that he has no other desire at all.) And this is [the
meaning of] “with all your heart,” as is written elsewhere, in the discourse beginning “The matter
of the Shema.”

The name Matred is read as tirdah, “preoccupation”: this great love absorbs a person so fully that no other
desire remains. It is loving G-d “with all your heart.”
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That is, because of the greatness of his passion and desire for Him, may He be blessed, like flashes
of fire, a flame that blazes up, on the level of “When you raise up the lamps”; and this great love is
drawn forth through the Torah

Such love is an intense passion and desire for G-d, a flame that blazes up, like the lamps of the Menorah in

“When you raise up the lamps.” This great love is drawn from the Torah.
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(for “on the day of his wedding” — this is the Giving of the Torah; and the Torah is the level of “from

His right hand, a fiery law,” for it was given as black fire upon white fire. And see what is written in

the discourse beginning “And it shall be for you as tzitzis,” on the subject of “this one shall be

called woman (ishah),

The Sages read “on the day of his wedding” in the Song of Songs as the Giving of the Torah. The Torah is “a
fiery law” from G-d’s right hand, written as black fire upon white fire, and so it kindles fiery love. The dis-

course on tzitzis explains Adam’s words at Chava’s creation, “this one shall be called woman.”
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for from man (ish) was she taken”; and in the discourse beginning “After Havayah your G-d shall
you walk,” regarding “and to His voice shall you listen”; and in the discourse beginning “So that
the Torah of Havayah may be in your mouth,” in Parshas Bo.

That verse continues, “for from man was she taken.” Two further discourses are cited, on “and to His voice
shall you listen” and on “so that the Torah of Havayah may be in your mouth.”
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And this level of great love is called truth; and this is [the meaning of] “You will give truth to
Yaakov,” for “the voice is the voice of Yaakov,” the level of Torah, as mentioned above. And see what
is written on this in the discourse beginning “On the eighth day, an assembly (atzeres).”)

This great love is called truth, the attribute given to Yaakov. For “the voice is the voice of Yaakov” is the voice
of Torah, as explained above in section 1.
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And this is [the meaning of] “I have drunk my wine with my milk,” which is the level of Torah. And
this is [the meaning of] “For your love (dodecha) is better”: that is, great love, and it is drawn from
wine, the wine of Torah. And this is [the meaning of| what is written, “And the man (ha’adam) said”:
the Supernal Man (Adam).

“I have drunk my wine with my milk” refers to Torah, and “your love is better than wine” to great love drawn

from “the wine of Torah,” in the Talmud’s phrase. Adam’s words when Chava was brought to him, “And the
man said,” refer to the supernal Man.

(2371 mmanT 779) Y ART PV TN POy AR D DTN IRIMD MIRT CPR0OT NInT P wrnd
TNPRYA TPwI292 TIN0 1PANN RYhY

As it is written, “And upon the likeness of the throne was a likeness like the appearance of a man
(adam),” etc. “This time (zos hapa’am)”: the Torah, which is called zos (“this”) (chapter 5 of
Menachos, 53b); for in the Time to Come the Torah will be unveiled from its garments and its
physicality

The supernal Man is the “likeness of a man” Yechezkel saw upon the throne. “This time” (zos hapa’am)

refers to the Torah, which the Talmud calls zos, “this,” as in “This is the Torah.” In the Time to Come the

Torah will be revealed without its garments of physical matters.
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(and therefore it is said, “On that day you will call [Me] Ishi (my Husband).” For the Torah is called
light, as it is written, “and the Torah is light”; and it is also called water, as it is written, “Ho, every-

one who thirsts, go to the water.”

That iswhy “on that day” Israel will call G-d Ishi, “my Husband.” The Torah is called both light (“the Torah is
light”) and water (“everyone who thirsts, go to the water”).
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And the matter is as is written elsewhere, on the verse “Praise G-d in His sanctuary,” on the subject
of three levels: light, water, firmament, etc.; see there. And in the same way with the Torah: the
Torah as it is Above is the level of light, and in its descent to be clothed below it is called water,
which descends from a high place to a low one.

As explained elsewhere, there are three levels: light, water and firmament. The Torah as it is Above is light;

when it descends to be clothed below it is called water, which flows from a high place to a low one.
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And see what is written in the discourse beginning “The Song of Songs,” on the subject of two levels
of bridegroom. And now the Congregation of Israel receives the drop of supernal Chochmah (wis-

dom) on the level of enclothement, [as] water [and] firmament;

Now the Congregation of Israel receives the “drop” of supernal Chochmah, which is the Torah, only in

clothed form, at the levels of water and firmament, not as light.
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but in the Time to Come, when the inner dimension (pnimiyus) of the Torah will be revealed, it is
the level of light. And this is the meaning of “you will call [Me] Ishi”: that she will receive from the

level of light, as the Ramaz wrote in Parshas Pekudei) (page 220b).

In the future the inner dimension of the Torah will be revealed, which is the level of light; she will receive
from that light, and that is why she will call G-d Ishi. The Ramaz is cited for this.
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Yet nevertheless, even now the light is drawn down through enclothement, etc., as mentioned
above. And this is [the meaning of] “this time”: even as it is now, clothed in many garments, in
physical things, nevertheless it is “bone of my bones” (etzem me’atzamai), of my very essence
(atzmiyusi), which is the inner dimension of His will, which is the Written Torah.

Yet even now light is drawn down through the Torah’s garments. So Adam’s words “this time... bone of my

bones” apply now too: despite its many physical garments, the Written Torah is G-d’s very essence (etzem,

“bone”), the inner dimension of His will.
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“And flesh of my flesh”: a term [related to] “red flesh” (bisra sumka), the Oral Torah, stringencies
and distinctions. “This one shall be called woman (ishah)”: esh (fire) [and the letter] hei, which is a
love like flashes of fire,

“Flesh of my flesh” is read through the Talmud’s phrase bisra sumka, “red flesh,” and refers to the Oral

Torah, with its stringencies and fine distinctions. Ishah (woman) is read as esh (fire) with the letter hei: a love
like flashes of fire.
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“for from man (ish) was this one taken”; as it is written, “For Havayah gives wisdom” — this is the
Written Torah — “from His mouth, knowledge and understanding” — this is the Oral Torah, as is
written in [Midrash] Rabbah, Ki Sisa, chapter 41.

“For from man was this one taken”: this love is taken from the Torah. Proverbs says “Havayah gives wisdom;

from His mouth, knowledge and understanding”: wisdom is the Written Torah, and knowledge and under-
standing are the Oral Torah, the verse the Midrash on Ki Sisa discusses.
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For because it is grasped and cleaves in his mind at the time that he learns, and all the more so
when he remembers it and it is not forgotten by him — and this is the level of “male” (zachar), as it

iswritten, “He remembered (zachar) His kindness” —

When Torah is grasped and held in the mind during study, and all the more when it is remembered and not
forgotten, it is the quality of “male”: zachar (male) and zachar (remember) are the same word, as in “He re-
membered His kindness.”
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then His wisdom and understanding, may He be blessed, are absorbed in him, which is the level of
the drop drawn from the father’s brain. (See what is written on this in the discourse beginning “I

am black, but comely,” and in the discourse beginning “And you shall honor the face of the elder.”)

Then G-d’s wisdom and understanding take hold in the person, like the “drop” that comes from the father’s
brain at conception, an image Chassidus uses for the transmission of wisdom. The learner receives from
G-d as awife from her husband.
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And this is [the meaning of] “And they were both naked”: that is, through this love, of the level of
flashes of fire, he is stripped of all foreign desires, and has no other desire at all, as it is written,

“And besides You I desire nothing.”

This is “And they were both naked”: through this fiery love a person is stripped of all foreign desires and

wants nothing besides G-d, as in “besides You I desire nothing.”
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Not like the love that is in coolness, which is because he is still also clothed in foreign desires, and

it is only the level of iskafya (subjugation).

That is unlike the cool love of the son, which still lives alongside foreign desires and is only iskafya, subdu-
ing them.
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But through this great love, of the turning of darkness [into light], he has no other desire at all ex-
cept to cleave to Him. It follows that he is not clothed in foreign garments. And through the arousal
from below [comes] the arousal from above in the Time to Come, that “your Teacher shall no longer
be cloaked.”

Fiery love is is’hapcha, turning darkness into light, with no desire left except to cleave to G-d, so the person
is no longer clothed in foreign garments. This arousal from below brings an arousal from Above: in the fu-

ture “your Teacher shall no longer be cloaked,” and G-d’s revelation will be unveiled.
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And this is [the meaning of] “And they were both naked, the man and his wife”: that is, in the Time

to Come there will be a revelation of the inner dimension of the Torah without garments.

In the future, Adam and his wife being “both naked” describes the Torah’s inner dimension, revealed with-
out garments.
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Yet even “this time,” when the Torah is clothed in a garment, as mentioned above, it is nevertheless
along the lines of “And they were both naked.” For through occupation with the Torah, the soul of
the person is clothed in the Torah.

Yet even now, while the Torah is clothed, the same applies in a sense: when a person studies Torah, his soul
is clothed in the Torah.
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And likewise, through this, the Infinite Light (Or Ein Sof), blessed be He, is drawn down and
clothed in the Torah; and this is the meaning of “one who occupies himself with Torah lishmah”:
for the sake of the Torah.

At the same time, the Infinite Light is drawn down and clothed in that same Torah. This is the meaning of
studying Torah lishmah, “for its sake,” that is, for the sake of the Torah itself.
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It follows, then, that the Holy One, blessed be He, as it were, and the person who occupies himself
with Torah are clothed in one garment, by way of analogy like two who cover themselves with liter-
ally one tallis, as is written on this in the discourse beginning “For on this day He shall atone.” And
this is specifically when the person is stripped of foreign desires.

So G-d and the person who studies are, as it were, clothed in one garment, like two people under literally one
tallis. But this happens only when the person is stripped of foreign desires.
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Which is not so when he has a foreign desire and soiled garments: this is called “he in his garment
and she in her garment,” and “he must divorce [her| and give [her] the kesubah.”

If he still has foreign desires, “soiled garments,” it is like the Talmud’s case of a husband who insists on “he
in his garment and she in her garment”: the law is that he must divorce her and pay her kesubah (marriage
settlement).
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But when he is stripped of foreign desire, so as to be [in the state of] “And besides You I desire
nothing,” there is likewise a drawing down from Above, as mentioned above. And this is [the mean-
ing of] “and they were not ashamed”: that is, that there will not be the level of “as one who is veiled
beside the flocks of your companions,” mentioned above.

But when he is free of foreign desire and wants only G-d, the same is drawn down from Above. Then “they

were not ashamed”: there is no longer the shame of “one who is veiled beside the flocks of your

companions.”
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And this is [the meaning of] “and may we not be ashamed forever and ever.” And see what is written
of a yet greater level in the explanation of “and My people shall never be ashamed,” in the dis-
course beginning “And you shall eat, eating.”

This is what we pray for in “and may we never be ashamed.” A still higher level is explained on Yoel’s prom-
ise that G-d’s people will never be ashamed.
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Why vows: a fence at the feminine stage
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4. And this is [the meaning of] “And a woman, when she vows a vow,” etc. Now we need to under-

stand: what is the matter of the vow, to forbid upon herself things that are permitted?

Section 4 returns to the verse about the vow. Why would a woman forbid herself things the Torah permits?
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And surely it can be said, “Let what the Torah has forbidden you suffice you,” as is written in the
Rambam’s Eight Chapters, chapter 4, in the name of the Jerusalem Talmud, chapter 9 of Nedarim.

The Jerusalem Talmud objects to vows: “Let what the Torah has forbidden you suffice you.” The Rambam
quotes this in his Eight Chapters, his introduction to Pirkei Avos.
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However, there is in fact no difference between the permitted and the forbidden, except that the

permitted can be elevated to G-d. But as long as he does not elevate it, it too covers and conceals.

The answer: in one sense the permitted is no different from the forbidden, except that the permitted can be
raised up to G-d. As long as it is not raised up, it too covers and conceals G-dliness.
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And this is the meaning of “Vows are a fence for abstinence”: that is, “Sanctify yourself in what is
permitted to you.” For he sees that he will not be able to elevate the thing, and he will bring the
thing down into physicality, and as a result the person too is drawn after it into physicality.

This explains the Mishnah “Vows are a fence for abstinence” and the Talmud’s “Sanctify yourself in what is

permitted to you.” A person who sees that he cannot elevate something will instead drag it down into physi-
cality, and he himselfwill be drawn down after it.
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And this is “heaviness of head” (koved rosh): for “Israel is to Me a head (rosh),” and this level is
hidden because of the heaviness of physicality, which covers and conceals “like a heavy burden,”
etc. (see what is written on this in the discourse beginning “A menorah all of gold”). And therefore
there must be abstinence.

The Mishnah’s koved rosh, the “heaviness of head” required for prayer, is read here as follows: Israel is

G-d’s “head,” and this lofty root is hidden under the heaviness of physicality, which weighs on it like a heavy
burden. That is why abstinence is needed.
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However, this, that he will not be able to elevate the thing, is when he is still on the level of “And a
woman,” etc., “in her youth,” which is the level of Nukva (the feminine)

But being unable to elevate the permitted belongs to the stage of “a woman... in her youth,” the level of
Nukva, the receiving, feminine level.
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(“before she has received the male,” as was explained on the verse “For the fragrance of your oils”),
that is, the first love. “In her youth, in her father’s house,” which is “the kindness of your youth”;
“her father’s house,” like the love of a son for his father.

This is the stage before “she has received the male”: the first love, the son’s love in his father’s house, which
is “the kindness of your youth.”
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“He shall not profane his word”: since he is still on the level of a woman, Nukva; and “it is the way
of a man to conquer, and it is not the way of a woman to conquer,” for “women are light of mind,”
as is written in the discourse beginning “You shall surely rejoice,” in Parshas Tazria, and in the dis-
course beginning “And they shall take to you a heifer.”
So the vow must stand, “he shall not profane his word,” since the person is still on the level of “woman,”
Nukva. The Alter Rebbe applies to this stage the Talmud’s sayings that “it is the way of a man to conquer, not

of awoman,” and that “women are light of mind”: at this stage the soul cannot yet conquer and transform the

physical.
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And therefore he cannot refine (levarer) the permitted and elevate it Above, for he still cannot
come to the level of is’hapcha, the turning of darkness into light, but only the level of iskafya;

which is the meaning of “your going after Me in the wilderness,” as mentioned above.

At this stage one cannot refine (levarer) the permitted and raise it up, because one can achieve only iskafya,
not is’hapcha. That is “your going after Me in the wilderness,” as explained earlier.
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And therefore whatever is somewhat superfluous (mosros) will bring him down into physicality.
And see what is written on the verse “When you go out to war,” etc., regarding “and she shall shave
her head,” etc.,

So even a little indulgence pulls him down into physicality. A related discussion appears in the discourse on
the captive woman, “When you go out to war... and she shall shave her head.”

SECTION 6 - 114-17

Annulling the vow: Chochmah,
Shabbos, prayer and Torah
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and in the discourse beginning “And I shall be sanctified among the children of Israel,” regarding
“your hair is like a flock of goats.” And therefore Tractate Nedarim is in the Order of Nashim
(Women), since it [applies] only when one is on the level of Nukva. But: “And if she shall be [mar-
ried| to a man (ish).”

Another reference: the discourse on “And I shall be sanctified among the children of Israel,” on “your hair is

like a flock of goats.” This is why the tractate on vows is placed in the Order of Nashim (Women): vows belong
to the feminine stage. The verse then turns to the woman who becomes a man’s wife.

likuteitorah.com/likkutei-torah/matos/3/ 30

13

14



LIKKUTEI TORAH - PARSHAS MATOS - MAAMAR 3 "1 171y 19 °179 771 797N D TwRY

N 7INA RO KDY 7R3 NDY NPapRw 957 N9Pap 75 17AT F2.a7T1 AR NP3 DX
X071 773 K TIpT] 77217 IRD?Y K37 KRNI 0% 100N

“And if she vowed in her husband’s house”: that is, when she has received the male, receiving the
drop of supernal Chochmah, which is the Torah, which is His wisdom, may He be blessed; and “the

Torah is the supernal palace of the Holy One, blessed be He.”

“If she vowed in her husband’s house” describes the stage after she has “received the male”: the soul re-

ceives the drop of supernal Chochmah, the Torah, G-d’s own wisdom, which is called His “supernal palace.”
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And then “both are naked,” for he is stripped of every foreign desire. And then “he shall annul
(hefer) her vow”: that is, he transforms (mehapech) darkness into light, for “through Chochmah
they are refined,” etc.

Then “both are naked,” free of every foreign desire, and “he shall annul (hefer) her vow” is read as
mehapech, “transforms”: he turns darkness into light, for “through Chochmah they are refined.”
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(And see what is written in the discourse beginning “And all your children,” on the subject of “and
great shall be the peace of your children (banayich)”: “do not read ‘your children’ but ‘your
builders’ (bonayich)”; that for there to be “great peace,” it is specifically through “your builders,”

because “through Chochmah they are refined,” etc.; see there. And it is stated in Parshas Tazria)

The Talmud reads “great shall be the peace of your children (banayich)” as “your builders (bonayich),” the
Torah scholars: great peace comes specifically through them, because refinement comes through
Chochmah. The Zohar on Tazria is then cited.
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(42Db, end of the side), on the verse “When a woman conceives and bears a male”: Rabbi Acha said,

“Awoman, from the day she conceives, has nothing in her mouth

The Zohar on “When a woman conceives and bears a male”: from the day a woman conceives, all she speaks
of is her child, hoping it will be male.
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but her offspring, whether it will be male.” And the Ramaz explains that although the Nukva is the
level of Gevurah (restraint), nevertheless, through her union with the chassadim (kindnesses), her

gevuros (severities) are sweetened and mellowed, until

The Ramaz explains: Nukva is the level of Gevurah, but through her union with the chassadim (the kindness-
es) her severities are sweetened and softened.
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her desire and longing is that her offspring be specifically male, which is the level of chassadim.
And see Parshas Shemini (38b, end of the side), on the verse “And Aharon took Elisheva,” and in
the Ramaz’s commentary there.

In the end she longs for her child to be male, which stands for the chassadim. The Zohar on Aharon’s mar-
riage to Elisheva, with the Ramaz’s commentary, is a parallel.
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And so it is here: through the supernal union in occupation with Torah, within which the light of
G-dliness shines, the soul comes to be on the level of the male (dechar), and “it is the way of a man
to conquer.” And see what is written in the discourse beginning “And it shall be for you as tzitzis,”
on the explanation of “so that you remember (tizkeru),” etc.: that you be on the level of males
(zecharim), etc.

So too here: through the supernal union in Torah study, in which G-dly light shines, the soul becomes

“male” and able to “conquer.” The discourse on tzitzis reads “so that you remember (tizkeru)” as “so that
you become males (zecharim).”
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And the matter of “her father annulled for her” may be explained according to what is written in
Parshas Emor (page 100b), on the subject of “She is my sister, the daughter of my father”: “at the
time when they take from the house of Abba (the Father),” etc.;

“Her father annulled for her” is explained from the Zohar on Avraham’s words about Sarah, “She is my sis-
ter, the daughter of my father”: it refers to the time when they receive from “the house of Abba,” the Father,
which is Chochmah.
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that is, on Shabbos, for then there is an illumination in the soul from the level of Chochmah, which
is the matter of the additional soul (neshamah yeseirah); and then she can come to the level of
is’hapcha, etc., as is written at length elsewhere. And see on this below, at the end of the discourse

beginning “And her father hears her vow.”

That is Shabbos, when light from Chochmah shines in the soul, the “additional soul” of Shabbos, and then
the soul can reach is’hapcha. This is developed below, in the discourse on “And her father hears her vow.”
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And this is [why] “vows may be annulled on Shabbos.” And the illumination of Shabbos shines

every day, in the prayer of each day, as is written on the verse “to offer to Me in its appointed time.”

This is why the Mishnah permits annulling vows on Shabbos: Shabbos is the time of Chochmah’s light. That
light shines every day too, in daily prayer, as explained on the daily offering, “to offer to Me in its appointed
time.”
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And see Sefer Shel Beinonim [Tanyal], at the end of chapter 18 and chapter 19; and see what is writ-
ten on the verse “and the poor shall not give less”: that the light of Abba (the Father) shines in all
the souls of Israel, which is the meaning of

The Tanya (chapters 18 and 19) and the discourse on “and the poor shall not give less” explain that the light
of Abba, which is Chochmabh, shines in every Jewish soul.
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“For the thing is very near to you.” Now, our Sages, of blessed memory, said, “A betrothed maiden:
her father and her husband annul her vows. If the father annulled,” etc.

This is the meaning of “the thing is very near to you.” The Mishnah teaches that a betrothed girl’s vows are
annulled by her father and her husband together.
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And the matter is that it is stated in [Midrash| Rabbah, Bo (at the end of chapter 15), that now is the
level of “And I will betroth you to Me,” while of the Time to Come it is written, “For your Maker is
your husband (bo’alayich),” the level of marriage (nisuin). And so it is in the Gemara (at the begin-
ning of chapter 8 of Pesachim),

The Midrash explains that now is the stage of betrothal (erusin), “I will betroth you to Me,” while the future

will be marriage (nisuin), “your Maker is your husband.” The Talmud in Pesachim says the same.
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on the verse “On that day you will call [Me] Ishi”: “like a bride in her father-in-law’s house,” that is,
the level of marriage; whereas now it is “like a bride in her father’s house,” which is the level of be-

trothal (erusin).

The Talmud reads “On that day you will call Me Ishi” to mean that Israel will then be “like a bride in her fa-
ther-in-law’s house,” fully married, whereas now she is “like a bride in her father’s house,” only betrothed.

725 1°017°K °P1 199 77NN NIRRT D7 910 79aN1 KRR 1Pwoyt R991 0°N0 RNPTIR 0D 11
244 15 @YD NN 7Y 5719

That is, because “the Torah is concealed and revealed,” and now only the outer dimension (chit-
zoniyus) of the Torah has been revealed to us; therefore it is called only betrothal, as mentioned

above on the subject of “this time,” etc.

The reason: the Torah has a hidden and a revealed dimension, and now only its outer dimension is revealed

to us. That is why the present bond is called only betrothal, as was said on “this time.”
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And therefore it must be that “her father and her husband annul her vows.” The meaning: “her fa-
ther” is through occupation with prayer, to arouse love and awe, so that she be on the level of “the
daughter of my father,” and “He did not cease cherishing her until He called her ‘my daughter’”;

and afterwards, “and her husband,” which is occupation with Torah, etc.

So both are needed to annul. “Her father” is prayer, which arouses love and awe and brings the soul to the
level of “the daughter of my father”; as the Midrash says, the king loved his daughter until he called her “my
daughter.” Then comes “her husband,” Torah study.
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Which is not so [with] “whoever says, ‘I have only Torah,” does not have even Torah,” as is written
in the discourse beginning “And all your children,” mentioned above, on the subject of “because

they did not first recite the blessing over the Torah.”

Torah alone is not enough: “whoever says, ‘I have only Torah,’ does not have even Torah.” The discourse cit-
ed explains the Sages’ words about not first reciting the blessing over the Torah.

1IN 2P RITW Y N0 0300 19930 790 913 13957 19K 10700 1Py 10N
And this is [the meaning of] “her father and her husband annul”: “her father” is the level of the
yud, and “her husband” is the level of the vav, which is the voice of the Torah.

“Her father” corresponds to the yud of G-d’s Name, which is Chochmah, and “her husband” to the vav,
which is “the voice of Torah.”
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However, in the Time to Come, when the inner dimension of the Torah will be revealed, this is the
matter of “her husband’s house,” the level of “you will call [Me] Ishi.” And so too [one]| such as
Rabbi Shimon bar Yochai, whose Torah [study| was his occupation,

In the future, when the Torah’s inner dimension is revealed, the soul will be in “her husband’s house,” call-

ing G-d Ishi. Even now there were people like Rabbi Shimon bar Yochai, whose Torah study was his whole
occupation.
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as he said, “With one knot I am bound,” etc., for he was not in a state of separateness even for one
moment, along the lines of what was explained in the discourse beginning “And these are the ordi-

nances,” regarding the souls of the World of Atzilus (Emanation), etc.;

Rabbi Shimon said, “With one knot I am bound”: he was never separate from G-d even for a moment, like
the souls of Atzilus described in the discourse on “And these are the ordinances.”
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see there; and see [Midrash] Rabbah, the order of Noach, chapter 35. And he did not need to arouse
the love, and therefore he was exempt from prayer. And this is the meaning of “And if in her hus-
band’s house,” etc. And see what is written at the end of the discourse beginning “How goodly,” on

the subject of “your dwellings, O Israel.”

The Midrash cited counts his generation among those in which the rainbow was not seen, a sign of his great
merit. He did not need prayer to arouse love, and so he was exempt from prayer, as the Talmud says of those
whose Torah is their occupation. That is the stage of “her husband’s house.”

SECTION 7 - 118-19

Summary
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Summary. “And a woman, when she vows.” “And a woman” is the level of Nukva, that is, “in her

youth,” before she has received the male, as it is written, “the kindness of your youth,” etc.;

A summary of the maamar begins. “A woman” is Nukva, the stage “in her youth,” before she has received

from the male: “the kindness of your youth.”
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“your going after Me”: on the level of the back. A love in coolness, like the love of a son for his fa-

ther; and of this it is said, “Draw me, after You we will run.” “Tell me, you whom my soul loves”:

“Your going after Me” is service from “the back”: a cool love, like a son’s for his father, which needs “Draw

me, after You we will run” and the plea “Tell me, you whom my soul loves.”
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for otherwise, “how will You pasture?” “Israel sustain their Father in heaven” through the love of
the son, too. “I have eaten my honeycomb with my honey”: the two [blessings] before it, and the
Shema; prayer [said] seated.

Even the son’s love matters Above, for otherwise “how will You pasture?”: through it, too, Israel “sustain

their Father in heaven.” The honeycomb and honey are the two blessings before the Shema and the Shema
itself, the part of prayer said seated.
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“For why should I be as one who is veiled”: shame; and “the feeble ones were Lavan’s.” The level of
“your going in the wilderness”: an open mem. And then “when she vows,” for there must be “vows,
a fence for abstinence,” since “it is not the way of awoman to conquer.”

“As one who is veiled” is the shame of the feeble ones that were Lavan’s; “your going in the wilderness” is the

open mem. At this stage vows are needed as “a fence for abstinence,” for “it is not the way of a woman to
conquer.”
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However, “And if she shall be [married] to a man”: for there is a love greater than the love of the
son, which is in coolness; rather, [a love] in flashes of fire, the level of a wife: “And the name of his
wife,” etc., Matred, “the daughter of Mei-zahav.” “And besides You I desire nothing,” only “and
your longing shall be for your husband.”

The second stage: “if she shall be married to a man.” There is a love greater than the son’s cool love: a wife’s
fiery love, hinted at in the names Matred and Mei-zahav, which wants nothing besides G-d.
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And it is drawn forth through the Torah, which was given as black fire upon white fire; and of this
level it is said, “And they were both naked,” the opposite of the level of “as one who is veiled.” “On
that day you will call [Me] Ishi.” And this redemption is in the merit of Yaakov, who is called truth.

It comes through the Torah, given as black fire upon white fire. It is the opposite of being veiled in shame:

“both naked.” This is the future “you will call Me Ishi,” the redemption in the merit of Yaakov, who is called
truth.
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Now, “this time”: even now, when it is clothed in physicality, nevertheless it is “bone of my bones,”

etc. And since this is so, “he shall annul her vow.”

Even now, while the Torah is clothed in physical matters, it is “bone of my bones,” G-d’s very essence; and so
“he shall annul her vow”: the soul can transform the permitted instead of avoiding it.

SECTION 8 - 120-21

Daughter, sister, mother; sun, moon and stars
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Now, “a betrothed maiden: her father and her husband annul her vows.” The meaning is along the
lines of “He did not cease cherishing her until He called her ‘my daughter’”: this is the first level,

“in her youth, in her father’s house.”

The Mishnah’s betrothed girl, whose vows her father and husband annul together, is explained through the
Midrash of the king who loved his daughter until he called her “my daughter”: the first stage, “in her youth,
in her father’s house.”
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Afterwards, “He did not cease cherishing her until He called her ‘my sister’”: and this is through

occupation with Torah, and then it is the level of “And if she shall be [married] to a man,”

Next, “until he called her ‘my sister’”: this comes through Torah study, and it is the stage of “if she shall be
married to a man.”
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as in “She is my sister, the daughter of my father,” etc., “and she became my wife.” And this is still
the level of betrothal, for “the Torah is the fallen fruit (novlos) of the supernal wisdom.”

As Avraham said of Sarah, “She is my sister, the daughter of my father... and she became my wife.” Yet this
is still only betrothal, for the Torah we have is “the fallen fruit” of supernal wisdom, a lower expression of it.
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And see the Zohar, Part III, Parshas Acharei (77a, end of the side), on the verse “And a man who
takes his sister, his father’s daughter,” etc., “it is chesed”; and this is the matter of the union of vav

and hei. And therefore “her father and her husband annul her vows.”

The Zohar reads the verse about a man who takes “his sister, his father’s daughter... it is chesed” as the
union of the vav and hei of the Name; in the verse chesed means a disgrace, but the Zohar reads it as Chesed,
kindness. So both father and husband annul her vows.
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But “He did not cease cherishing her until He called her ‘my mother’”: the inner configuration
(partzuf) of Nukva, “the desire of the heart” (re’usa deliba), “with all your might”; “She is one, my
dove; she is the only one of her mother,” for she is like the level of Imma, the supernal bride

(kallah ila’ah). And this is the matter of marriage, “and if in her husband’s house.”

Finally, “until he called her ‘my mother’”: the inner configuration of Nukva, the desire of the heart, “with all
your might.” “She is the only one of her mother”: she becomes like Imma, the supernal bride. This is full
marriage, “her husband’s house.”
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And this is [the meaning of] “On that day you will call [Me] Ishi”: for on that day it will be that the

level of vav-hei will be like yud-hei, “two companions who never part.”

That is why “on that day” Israel will say Ishi: the vav-hei of the Name will be like the yud-hei, “two compan-

ions who never part,” a permanent union.
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“A tent that shall not be moved,” etc. If so, the superiority of Ishi (my Husband) over the level of
Baali (my Master) is like the superiority of companions (re’im) over lovers (dodim).

That union is “a tent that shall not be moved.” The advantage of Ishi (“my Husband”) over Baali (“my
Master”) is like the advantage of companions (re’im), who never part, over lovers (dodim), whose union

comes and goes.
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And see the Zohar, Part I (236b, end of the side), on the verse “her husband may uphold it (yeki-
menu)”: that it is along the lines of “And it was, when the Ark set out,” “Arise (kumah), Havayah”:
the elevation of Malchus.

The Zohar reads “her husband may uphold it (yekimenu)” as raising Malchus, like Moshe’s words when the

Ark set out, “Arise (kumah), Havayah”: an elevation of Malchus.
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That is, as is written in Parshas Vayikra (6a, end of the side), on the verse “She shall rise no more”:
rather, “the Holy One, blessed be He, will raise her up.” And see what is written on this at the end of
the discourse beginning “For the mountains may depart.”

The Zohar on “She shall rise no more” says she will not rise by herself; rather, the Holy One, blessed be He,

will raise her up. The discourse on “For the mountains may depart” discusses this.
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And then also “her husband may annul it,” along the lines of what is said in the Gemara at the end
of Nedarim (page 90a); this is the matter of “And the moon shall be confounded, and the sun
ashamed” (in Isaiah 24:23). And as is explained in the Tikkunei Zohar (Tikkun 8): this is Samael
and [his] Nukva; and so it is written at the end of Tikkun 69.

“Her husband may annul it” is linked by the Talmud at the end of Nedarim to “the moon shall be confounded
and the sun ashamed.” The Tikkunei Zohar reads these as Samael and his female counterpart, the forces of
kelipah.
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And this is as it is written, “Havayah has annulled,” etc. However, in [Midrash| Rabbah (Bamidbar,

chapter 2, page 212b): And why were they compared to the stars and not to the sun and moon?

The verse “Havayah has annulled...” uses the same verb, heifir. But the Midrash asks why Israel is compared
to the stars and not to the sun and moon.
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Rather, Avraham is compared to the sun, Yitzchak to the moon, and Yaakov to the stars. In the Time
to Come the sun and the moon will be ashamed, as it is said, “And the moon shall be confounded,”

etc.; but the stars will not be ashamed, etc., as it is said, “Not now shall Yaakov be ashamed,” etc.

The Midrash answers that Avraham is compared to the sun, Yitzchak to the moon and Yaakov to the stars. In
the future the sun and moon will be ashamed, but not the stars, for “Yaakov shall not now be ashamed.”
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And Rashi explains at the end of Nedarim, there, that it is because regarding the Time to Come it is
said, “And the light of the moon shall be as the light of the sun, and the light of the sun shall be,”

etc.; for at that time the light of the present moon will be confounded.

Rashi at the end of Nedarim explains: in the future “the light of the moon shall be as the light of the sun, and

the light of the sun sevenfold,” so the light of the present moon will be “confounded,” outshone.
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And see what is written elsewhere on this matter: that specifically the stars have no shame, because

they appear very small; that is,

Elsewhere it is explained why specifically the stars feel no shame: because they appear very small.
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as Above is the yesh (existence), and below “all is considered as nothing.” Which is not so with the
level of the sun and moon, from which it is drawn forth that there be the yesh and a separate thing,
etc.

Their smallness reflects the truth that real existence (yesh) is Above, while below “all is considered as noth-
ing.” The sun and moon, by contrast, are the source of the sense of a separate existence below.
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And this is [the meaning of] “her husband may annul it”: “and the moon shall be confounded,” [the
moon| of now. And the matter of “and her husband may uphold it” is that the light of the moon of
the Time to Come will be as the light of the sun, etc., “sevenfold,” etc.; and also as it is written, “On
the third day He will raise us up (yekimenu).” And see [Midrash| Rabbah, Vayera, chapter 56.

So “her husband may annul it” is the present moon being confounded, and “her husband may uphold it” is

the future moon shining like the sun, sevenfold. It is also “on the third day He will raise us up,” the raising of
the future.

IN ONE'S AVODAH

While one’s love is still cool and permitted things pull one down, one needs fences: “vows are a fence for
abstinence” and “sanctify yourself in what is permitted to you.” The way forward is prayer, which arouses
love and awe (“her father”), together with Torah study for its own sake, free of foreign desires (“her
husband”), through which one comes to transform the physical rather than avoid it. Neither is enough
alone: whoever says he has only Torah does not have even Torah.

QUESTIONS FOR DISCUSSION

1. Why does the maamar define truth as constancy rather than as the opposite of falsehood, and how does
that explain why the final redemption comes in the merit of Yaakov rather than Avraham or Yitzchak?

2. How can the heat of worldly desires leave a person’s love for G-d cold?

3. What is the difference between iskafya and is’hapcha, and why does the first need vows while the second
can “annul” them?

4. Why are both prayer (“her father”) and Torah study (“her husband”) needed, and why was Rabbi Shimon
bar Yochai exempt from prayer?

5. Why will the stars, which look small, be the ones not ashamed in the Time to Come?
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PARAGRAPH 1

17N 92 AWK

The Kehot note sends the reader to the Rebbe’s notes and
references on this maamar, printed earlier in the volume.
KEHOT'S NOTE
02 RPAIR PO DA MY LTIMIR PO 0°IvEY MAyna 5oy Rn
0971 MTAT 01N D™1PW2 11 AMRN P °Y DMIZPI TR ONRN
Y Nvn ’E R7ATR S92RP — 719K RN LIOWKR Y 1INwID N7TIR2
OWIR

17N 92 AWK

The law of a young woman in her father’s house who

makes a vow. The whole maamar is an explanation of this

verse and the ones that follow it.
Numbers 30:4°7:°7 712712

$771932 73K I°22 70K T0KY N2 173 TN 1KY

Also when a woman voweth a vow unto the L-RD, and
bindeth herself by a bond, being in her father’s house, in
her youth,

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

7,9 937m2

TR 123 DIPRAR RITW TR 2178 a0

According to the note, Or HaTorah refers here to the
Zohar, Part II1, 191b, for the meaning of the zakef gadol.
KEHOT'S NOTE
.2 ,R3P A9 17RR 1OWR Y MYn NPMIRG LA7D L,U7OW D7D IRA

TINR M3 DIPRR RITY 7N 21T
The Kehot note points to this chapter of Rabbi Moshe
Cordovero’s Pardes Rimonim for the statement that the
zakef gadol indicates avery high source.
Pardes Rimmonim 29:3°3:1”3 0°1147 0778
»0 IR RPIR 21T AP 0P APT RATP Y737 P00 WA RDPIR 1IR3
077 93 RIT DAYV APRA ARIIM LT DY O 7YY 27awIn
R 1% T80 R 1N YRART P PR 07N DTN DY My
NRDNT RITY °RA DY DX 729970 DMRIN DIONWY PRHY T30
M3 PR RITW D7 RDIR KA P 1991 3% P2 0Imnn Xim
.ON2"21 7172 0299 oM 05770 DR PYBWAN 0nAMm Ton
DR 1P MY DR WINPT 10 RIAW WA KIPI DRPWT DR
oY 11PPYR 0PI 1°2 277am) POIDI TI0T RN PPOD (0N T8

Pardes Rimonim (Public Domain)

mawnna oy PR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
X ,3P .N,p .2 ,0% .X ,D.2,0y .2,13 .K 1) PARLM TN .KR”D7 772
(2 ) .2 ,v07) iy L(2-X ,00p) 27m ([T ,np min] L2 top (3]

likuteitorah.com/likkutei-torah/matos/3/

5] .(X,75.27¥7 ,R) RPN

nawnnRa oy SR
The Midrash lists things that preceded the creation of the
world, among them Israel, which “arose in thought.” The
Alter Rebbe cites it to show how lofty the root of the
Congregation of Israel is.
Bereshit Rabbah 1:4°7:°X 127 n°wx12
:(2 ,3% ©°21N) 2°N37 1P TI2OT ROD 71977 NOWR M1 R ...
,OWR W AR WIPRT MY DRIWN MART P13 IR IR0 11017
0°21¥5” :(> ,L YY) MRIW P MIART MIRIATD 72wnna 1Y
n7Ip NTY M :(2,7Y 0O9IN) MRIY IR DRIWS 713 1273
0191 123 RDI” :(2° ,1° 1°M7°) MARIW PIn wWIPRI N°2 U0p
MW O (17 ,2Y 0°91N) MRAY 1IN MW DY M "IN NwRIn
AR MR KPP 5272 72X 027 Y[ NI wnw 219 A oyh
,OW) AYW IR YT 000 027 (2,8 W) MR AN

“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)

TN 70° Anonan

“Havayah founded the earth with wisdom.” It is cited be-
side the previous saying to show that the root of the
Congregation of Israel lies in G-d’s Chochmah.

Proverbs 3:19v™:) “own

1119202 0onY 1330 PIRTT0? Mdn2 N
The L-RD by wisdom founded the earth; By understanding
He established the heavens.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.00 ,1°5wn

12173 WK o
The woman of Shunem who hosted Elisha is called “a great
woman.” The Alter Rebbe sends the reader to the Zohar’s
reading of this verse for the “great woman.”
11 Kings 4:8°11:7 2 07991
POR? 127pInm A7IT) TWR OV DNWURR YYURR 12y oD T
:ON7"22K? MY 07 112y *TR > 07

And it fell on a day, that Elisha passed to Shunem, where was
a great woman; and she constrained him to eat bread. And

43



LIKKUTEI TORAH - PARSHAS MATOS - MAAMAR 3

so it was, that as oft as he passed by, he turned in thither to
eat bread.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

9 T9YTA YR aen

At the beginning of Parshas Beshalach the Zohar ex-
pounds the verse about the “great woman” of Shunem; the
text refers to it here together with the Ramaz’s
commentary.

Zohar, Beshalach 1:1-9°0-’X’X 15w32 777177 190

10 AND AR

“The name of the elder was Leah, and the name of the
younger was Rachel.” The Midrash reads “elder” (gedolah)
as “great.”

Genesis 29:161”v:1”) N°WR12

27 M3wpT O I MPTAT OY Ntz N 137
Now Laban had two daughters: the name of the elder was
Leah, and the name of the younger was Rachel.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1" TOnANNa TR

The Midrash says Leah was “great in her gifts,” priesthood
and kingship forever, citing “And Yehudah shall abide for-
ever,” while Rachel was “small in her gifts”: Yosef, Shaul
and Shiloh only for a time.
Bereshit Rabbah 70:151"v:’y 1127 n°wKk12
12992 (1 INOR) PP 0TI Dw 190 YT Dw %% RbY ..
175 ,7PNNANRA 7T ARD 7T 0w L7PRR naw AT RIA
2N 3N 0PSRN (7 9R) 2°n5T 000 mobm oyb
vp 5 VPN QWY .TY 7Y SNMan NN :(2’?,7 o°o1n) o0
YWD 79w ,IYWR PIRY ,YWS A0, 7P manna
“Laban had two daughters; the name of the elder was Leah,
and the name of the younger was Rachel” (Genesis 29:16).
“Laban had two daughters” - like two beams that reach from
one end of the world to the other: this one produced chief-
tains and that one produced chieftains; this one produced
kings and that one produced kings; from this one, lion-
killers arose and from that one lion-killers arose; from this
one prophets arose and from that one prophets arose; from

this one judges arose and from that one judges ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

12 awn aRye 1

Yoel’s promise that Yehudah will abide forever; the
Midrash cites it as proof that Leah’s gift of kingship is
everlasting.
Joel 4:20°5:7 oxy
1971 7977 0PYAT7 YR oPiY? I
But Judah shall be inhabited for ever, And Jerusalem from

generation to generation.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The discourse for the twenty-fifth of Kislev in Torah Ohr.
KEHOT'S NOTE
.7,L0R™MN

PARAGRAPH 2

14 DO9WR PW 7773
The opening discourse on the Song of Songs explains that
two levels are called in Kabbalah the supernal Shechinah
and the lower Shechinah.

KEHOT'S NOTE
., e n7ph

15 5N1%° RO DA

“She is one, my dove, my perfect one; she is the only one
of her mother.” The Alter Rebbe refers to his explanation
of this verse for the meaning of the Congregation of Israel.

Song of Songs 6:9'v:" 0°°WN W

ni12 IR ART2IYR X7 172 ARK? KT NOK NN NI RO NOX
1197071 D°WI2701 NioPn MAWRN

My dove, my undefiled, is but one; She is the only one of her

mother; She is the choice one of her that bore her. The

daughters saw her, and called her happy; Yea, the queens

and the concubines, and they praised her.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

16 fn2n "naw "IN

The verse said before the Amidah; the discourse that be-
gins with it discusses straightening up at the Name.

Psalms 51:171:8”1 0°7°1n
ANP70 T °91 NNAN N2t 3TN
O L-rd, open Thou my lips; and my mouth shall declare Thy

praise.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

17 owanmn

The Talmud rules that in the Amidah one bows at

“Blessed” and straightens up (zokef) at the Name. The

Alter Rebbe links this “raising up” to the zakef.
Berakhot 12a:24-26172-7"2:X 27> N1272
Y712 Y793 KW ,FPENnT (207 ARwn [X30] K30 12 127 K
— 277 XYL KD 2XMY WK D2 ARYt — AR XY 32

DRI NN MY 18R 52500 700180 ARit R :2°N0T

Rabbah b. Hinnana [the Elder] also said in the name of Rab :
When one prays [the Tefillah] and has to bow, he should bow
at the word "Blessed" ; and when returning to the erect posi-
tion, he should do so on mentioning the Divine Name.
Samuel asked : What is Rab's reason ? Because it is written,
"The L-rd raiseth up them that are bowed down" (ibid, cxlvi.
8). Against this is quoted, "And from before My name he is
afraid" (Mal. ii. 5)!

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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18

19

mawn. . nawn

The Kehot note cites the Zohar’s reading of teshuvah as
tashuv hei, “the hei returns.”

Zohar III, 122ax ,25p »’mt
KEHOT'S NOTE
NL,20p m

G-d “raises up all who are bowed down.” The verb zokef is
the name of the cantillation note zakef.
Psalms 145:1477:17np 0°9°10
:0°219377227 ARiN 0770177227 °1 Inio
The L-RD upholdeth all that fall, And raiseth up all those that

are bowed down.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 3

20

21

22

23

"yon moN

The opening of the list of the Israelites’ journeys in the

desert; the discourse on it is cited for the higher teshuvah.
Numbers 33:1'X:377 7272

TYRTT2 DNRITY DOIIN YIXD XYY WK PRI Oyon K

Hahhsl

These are the stages of the children of Israel, by which they

went forth out of the land of Egypt by their hosts under the

hand of Moses and Aaron.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

“And these are their journeys according to their goings
forth.” The discourse on this verse is cited for the higher
teshuvah.
Numbers 33:2°2:3"% 7212
DPyoR PRI M CDTPY Dyom? ORYINTAR Y anon
:DPRYIN?
And Moses wrote their goings forth, stage by stage, by the
commandment of the L-RD; and these are their stages at
their goings forth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1AM32 "N AT

There the call “Arise” belongs to the state of “your going
after Me in the wilderness,” while in exile the dove is “in
the clefts of the rock”: her wings, love and awe, are caught
in the body and in worry over livelihood, and only a hid-
den natural love remains.
KEHOT'S NOTE
.2,D e nmph

%1A12 °nav

“My dove, in the clefts of the rock.” The discourse on this
verse discusses the call “Arise.”

Song of Songs 2:147°:’1 0*°Wh W
DR C1YRY TRIVTIR PRI T3THT 002 YRen Mana cniv
HTIND TR 29y 77000 73R
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O my dove, that art in the clefts of the rock, in the covert of
the cliff, Let me see thy countenance, let me hear thy voice;
For sweet is thy voice, and thy countenance is comely.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

717 N30 NN DOPN K177 02

G-d’s promise to raise up the fallen sukkah of David, cited
for the “raising up” of the future.
Amos 9:11x:’0 DY
1’Jjb1f!1 17°%9270R "N n‘?mn 17 NIDTNR D°PR NN o2
071 WD I OO
In that day will I raise up The tabernacle of David that is fall-
en, And close up the breaches thereof, And I will raise up his
ruins, And I will build it as in the days of old;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The passage at 11d points to the explanation of “every pe-
rutah joins together into a great sum” in Iggeres
HaKodesh, and speaks of the “great sum” Above.

KEHOT'S NOTE

7,317,809 R

5173 12w NENYER YD B
The Talmud says of charity that every single perutah joins
into a great sum. The Alter Rebbe cites it for the theme of
“great.”
Bava Batra 9b:’X:2°0 X102 X232
WP NIT UK - MYPN *INT YR CWNT DN wawn
NDIYIN 1279 1B¥%p 23 - ML 1P M 7 WD 2w MRS
2173 192wn nowIn LINDY TR °D - ARTE AR AT YR
93 - 71 T332 M IPNPTS 23 07Ty TAID NI M KPAn 03
MRIND MLD 0D - MRTS AR LPITY TaR? nDIusn XN Kp)
AT 13w, newn
William Davidson, Vocalized Aramaic (CC-BY-NC)

SyTa DA ypno 2

There the single blast after Ne’ilah on Yom Kippur is a
glimmer of the “great shofar,” while the full revelation of
G-d’s essence will come in the future, “when a great shofar
will truly be blown.” The passage then turns to the same
Midrash on vehayah cited here.
KEHOT'S NOTE
2,0 7 NP RA

SWON ORIPN "1 QINI R 02

“On that day, says Havayah, you will call Me Ishi (my
Husband), and no longer call Me Baali (my Master).” The
maamar returns to this verse throughout.
Hosea 2:181°:2 ywin
2992 799 *HRIPNTRYY 2WOR KPR 170K KINTTD2 19
And it shall be at that day, saith the L-RD, That thou shalt
call Me Ishi, And shalt call Me no more Baali.

45



LIKKUTEI TORAH - PARSHAS MATOS - MAAMAR 3

29

30

31

32

33

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Talmud explains “the house of the G-d of Yaakov”: not
like Avraham, who called it a mountain, nor like Yitzchak,
who called it a field, but like Yaakov, who called it a house.

Pesachim 88a:4'7:X 1”5 0°non

02 i IR 11_?}_{” 'I?.’:NJW Rahidhk} Dﬁﬂ;\‘? =il Rl ,N';?}S

DipRI 0¥ DX RIPYY IMNIY M2 RPY IpYD KPR VTR

29X NP2 R

William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT’'S NOTE
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The Rebbe explains there that the second redemption is
linked to Yitzchak because Yitzchak is the attribute of
judgment (din), and so the second redemption was not
complete.
KEHOT'S NOTE
NI PAX® 93 — X1 PHK"? »IY APIRAT MUY 27 %Y U-W”W‘? hhal
MM 1772 IR PAR LAY 1PIRA N0 R 3w T9IRN 10T na
— WX N2 5y 21w N°22 mPyn wow (R7Y0 L, 272 03 IRT) 19102 97Ny
171237 NTRAW T9YRN TN 03 RO PHE"? S1W N°27 ND%wRw ynawn
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The note quotes it: the third redemption is a threefold re-
demption that includes the first two, just as Yaakov
(Tiferes) includes Avraham and Yitzchak (Chesed and
Gevurah).
KEHOT’'S NOTE
MBYIR3 2 03 NP2100 YRR APIRA RO NOwUhYn IPIRAY M v
— 2(™Mn) phz™ oAk o3 0°b%a1 (N7N) apYhaw M L, MNwRIT
26’y U—TZ/”1|753 A29IR2 IR .36 7AYT 0URWwN ONin 2YW nnvwn
(713 °Y 2-9720 R”W1N WD) .1 Y0 R7WAN Mvn 87w Nnown .‘|5’N1
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The note quotes it: the third redemption is eternal, since a
central part of the redemption is the building of the
Temple, and the added greatness of the Third Temple
makes the redemption loftier; that is why Likkutei Torah
links the third redemption with the Third Temple.
KEHOT'S NOTE
RIT MBwDa M2 IR IR I9IRA RO DOWSLWR TIRAT IR
P7nn°a2 "oy A0IN AW 7YY LWTPNAN N0 1°12 — KA IR "7P°yn "2
nwSHwR IPIRAT T9YR N7MPRa wpn 1991 ,A01 191 RO IRAN
M710) 275WN-N°2M 7125 0 1T 10T — Thwtbwn PUnRnaT moynn oy
(37w y 7-upon

“Many peoples shall go and say, Come, let us go up to the
mountain of Havayah, to the house of the G-d of Yaakov.”
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The Talmud reads “the G-d of Yaakov” as tying the future
to Yaakov.

Isaiah 2:3'3:72 7°yw°

Ipy? PPR NP2PR CATITTOR 1PYN 107 1nNY 0737 0ony 19Pm

:0PWI 17127 779N KEA 18R 22 PANIR2 72911 193770 1T
And many peoples shall go and say: ‘Come ye, and let us go
up to the mountain of the L-RD, To the house of the G-d of
Jacob; And He will teach us of His ways, And we will walk in
His paths.” For out of Zion shall go forth the law, And the
word of the L-RD from Jerusalem.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Kehot’s note points to Pesachim 88a:4 for these words.
Pesachim 88a:4'7:X 1”5 0°noa
11972 D0 MR WK MRV 707 12 INDY DT1IRD K KN
DIpRT D MY KWV NI 7MY KDY YD KPR TR
JoR nPa R
William Davidson, Vocalized Aramaic (CC-BY-NC)
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Yitzchak went out to pray in the field; the Talmud cites it
for Yitzchak’s “field.”

Genesis 24:63170:772 N"WX"2

DUPR1 I RN PPY RPN 27y nhapk nTva mivh pog xen

Hak\o)

And Isaac went out to meditate in the field at the eventide;

and he lifted up his eyes, and saw, and, behold, there were

camels coming.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note places this discourse in Torah Ohr, Parshas
Bereishis; the text sends the reader there on the theme of
“house.”
KEHOT'S NOTE
JPWRA2°8 R™MIN

SROD D°Rwn

“The heavens are My throne... what house could you build
for Me?” The discourse on it is cited on the theme of
“house.”
Isaiah 66:1°x:1°0 11°yw°
733 YK M3 1K P31 O PIST) K02 7Y T MK 1
DM BPY XY
Thus saith the L-RD: The heaven is My throne, and the earth
is My footstool; where is the house that ye may build unto

Me? And where is the place that may be My resting-place?
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

%21 N2an 9% 7t 77T

The note places this discourse in Likkutei Torah on Vezos
HaBerachah; the text cites it on the theme of “house.”
KEHOT'S NOTE
19792 NMpY
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131°p° Swobw oA
“He will revive us after two days; on the third day He will
raise us up.” It is cited for the third redemption.
Hosea 6:2’2:1 yuii
27397 NI AR WP D2 DR
After two days will He revive us, On the third day He will

raise us up, that we may live in His presence.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

dY° W1
“As an eagle stirs up its nest.” The discourse on it is cited
for Yaakov’s level.
Deuteronomy 32:11%”:27% 0°737
:iN72K-2y IR 17MRY 1°21D WD AN YRIIATRY S1p 7YY YD
As an eagle that stirreth up her nest, Hovereth over her
young, Spreadeth abroad her wings, taketh them, Beareth

them on her pinions—
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

M 77200
“Havayah alone did lead him.” It is cited for the level of
Yaakov.
Deuteronomy 32:1227:3”% 0137
1721 7% i1y PR 202 772 Havayah
The L-RD alone did lead him, And there was no strange god

with Him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Py 1Y 772 M2 DR 1w
Moshe’s blessing: Israel dwells in safety, alone, “the foun-
tain of Yaakov.”
Deuteronomy 33:281”:3”% 0°137
DY PRYTAR TITNY 13T PIXOR 2P 1Y 12 M03 DX 1907
Bl
And Israel dwelleth in safety, The fountain of Jacob alone, In

aland of corn and wine; Yea, his heavens drop down dew.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

19,39 0137
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“You will give truth to Yaakov, kindness to Avraham.” This

is the source for truth as Yaakov’s attribute.

Micah 7:20°3:1 13"

Thou wilt show faithfulness to Jacob, mercy to Abraham, As
Thou hast sworn unto our fathers from the days of old.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Said of the priest: “The Torah of truth was in his mouth.” It
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shows that the Torah is called truth.
Malachi 2:6"1:2 73x7n
Q3w 0iPwa Pnoa RINITKY 171 37°D2 NP7 NaR N1in

1Y% 20 0°27) DX 127
The law of truth was in his mouth, And unrighteousness was
not found in his lips; He walked with Me in peace and up-
rightness, And did turn many away from iniquity.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Havayah is near to all who call Him, to allwho call Him in
truth.”
Psalms 145:1817>:7”np 0°7°1n
PR32 MRR? WY 257 PRIP29Y 1 2P
The L-RD is nigh unto all them that call upon Him, To all
that call upon Him in truth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note refers to an earlier passage on “there is no truth
but Torah,” alongside the Tikkunei Zohar (Tikkun 21) and
the Zohar, Part III, 297a.
KEHOT'S NOTE
PITYII LW L(R7YD D7T) DYDY L(XR,1) PMRD T 0IBT (X”ON) N3
[2] .(x”yD ,1%7)
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The Midrash says all the exiles will be gathered only in the
merit of Mishnah study, reading Hoshea’s yisnu as “they
study.”

Vayikra Rabbah 7:31:t 1127 R9p"

OX%2PN Ny 0"123%N0°°0 22
The verse the Midrash reads as “even when they study
among the nations, now I will gather them.”
Hosea 8:10:n yvin
{071t 777 R vy TN DFIPK 7NY 07132 230773 D3
Yea, though they hire among the nations, now will I gather
them up; and they begin to be minished by reason of the

burden of king and princes.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Like a spring of water whose waters do not fail” (literally,
“do not deceive”). The Alter Rebbe uses it to define truth
as being unfailing.
Isaiah 58:11x™:1"17°yWw°
M7 732 D7 YU PNy AwR niNgnsa YUl Tun N a0
P10 12127KP WK 01 RYIN
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And the L-RD will guide thee continually, And satisfy thy
soul in drought, And make strong thy bones; And thou shalt
be like a watered garden, And like a spring of water, whose
waters fail not.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Shunammite’s words to Elisha when he promised her
a son: “Do not deceive your maidservant.”

11 Kings 4:16170:"7 2 0°9%n
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And he said: ‘At this season, when the time cometh round,

thou shalt embrace a son.’ And she said: ‘Nay, my lord, thou

man of G-d, do not lie unto thy handmaid.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

SPIW N °1 AN

“For I, Havayah, have not changed.” The Alter Rebbe calls
this unchangingness the essence of truth.

Malachi 3:61:3 °3x7n
:00°72 K2 232712 DAY "NPY R °1 71K 3
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Midrash says all past songs were in the feminine form,
since troubles kept returning like births, while the song of
the future will be in the masculine, for troubles will be no
more.
Shemot Rabbah 23:11X°:375 1371 mnw
DRI 72T R ,AmP ,Maps Pk o?ya 1R matwn vo
P LITPPY MR NINRA 7T 90,07 NANm NTM nnaynn
172Y°WY DVTRY P 2T 922 9Ty 799 ,Mapa Nwha M 0ImR
,710 1Y) RRIY L1 NN TP PR K127 TONYR DaR ,ORIwC N
Y NYw (L7 Ow) P03 .MNAWRIT MO 0w v (b
L% 099IN) AR 0T WD W DR YW MR A e
W PW P W (R
All the songs that were sung in the world are in the feminine
form, and not shir. to say: Just as a female becomes preg-
nant, gives birth, and again gives birth, so it was, with all the
troubles that befall them, they would recite songs in the
feminine form. That is why Babylon, Media, Greece, and
Edom arose and enslaved Israel. But in the future, there will
be no more troubles, as it is stated: “For the earlier troubles
will have been forgotten” (Isaiah 65:16), “They will attain
gladness and ...

Daat Shemot Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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“Sing to Havayah a new song,” with the masculine word
shir, which the Midrash reads as the song of the future.

Psalms 96:1°X:1”% 0°2°11n
Rahnir-inrEeb A i AakEek
O sing unto the L-RD a new song; Sing unto the L-RD, all the

earth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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A further discussion of the Midrash on the feminine shi-
rah and the masculine shir, which the note cites.
KEHOT'S NOTE
L%’y 92772 0PN 02 IR7

1”9 5”0 N2°92
There the light of the sun and moon, the light reaching the
lower worlds, is like nothing beside the “light of the seven
days”; but in the future, when those worlds rise, the light
of the moon and sun will surpass it.
KEHOT'S NOTE
19PNN2 Y N-NRY N7MIK AR .A,7 1278 90y 03 R

929y ©1 10 DU B
The Midrash says the miracle of the Exodus night was a
passing miracle, but in the future the night will become
day, citing “the light of the moon shall be as the light of
the sun.”
Shemot Rabbah 18:11x™:11”° 7127 mnw
P37 9BR IRZW 13 AWK DRIAW 27 - DOMRYIN PRIV %12 1307
7AW MR YR DOWHW YRR M LpRAM DR DR SRR WOY
0°NR7 ROR 0718102 WY K2 1w 77710 1700y 1w aywn
ADY° K¥° 01" 131 ,19¥ 0192 12 ,0°7%71% 17w 0vaY LTI e
595 mRaw LPRAwe 9% ammw M aobn 7o% ,P1oRT noan
;12 03 1w L1793 01 anR awy M ovwa A X ovIne
TR O (10,7 YRS) R L0 Awya 970 X0 nyh bax
... R72W 7R3 131 D°ONYAW {77777 AN IR TR0 IR 11200

“The children of Israel journeyed from Rameses to Sukkot,
approximately six hundred thousand men on foot, beside
children” (Exodus 12:37). “The children of Israel journeyed
from Rameses.” Rabbi Shmuel says: Once they departed,
they baked the dough that they kneaded, as it is stated:
“They baked the dough” (Exodus 12:39). “It was at the end of
four hundred and thirty years, it was on that very day that
the entire host of the L-rd departed from the land of Egypt”
(Exodus 12:41). “Itwas at the end of four hundred ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The note quotes it on the Ramaz’s point: in Atika there is
no Nukva; it is entirely “face” and male.
KEHOT'S NOTE
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“The lip of truth shall be established forever.” It links truth

with permanence.
Proverbs 12:19v7:27 ">wn
MRY 1P AYPIIRTTYY Y7 1100 npR-not
The lip of truth shall be established for ever; But a lying

tongue is but for a moment.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PANT naws 772
There true love is fixed and constant, like the love of
brother and sister, and never stops; love aroused only at
set times is only “the lip (sefas) of truth,” its edge.
KEHOT’'S NOTE
X ,nam2°0 Y
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The Sabbatical year; the discourse on this verse explains
“the lip of truth.”

Leviticus 25:272:71”2 Rp™

103 73X WX PINTOR N3N 3 DTN NV PRI 327N 13T

"7 N3V YINT 103YY 027

Speak unto the children of Israel, and say unto them: When

ye come into the land which I give you, then shall the land

keep a sabbath unto the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

091 NYT™ 279 7IN°22

The explanation of “And you shall know this day” sets

each holy attribute against its opposite and then explains

that Yaakov, the middle bar, has truth as his attribute, a

ray from Keser; because he includes Chesed and Gevurah,
the outside forces cannot draw from him.

KEHOT'S NOTE
AVWAR Y N1V D RPATR "RN™2 AR LK LT 1200RY D ﬂ”'lP‘?
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“And you shall know this day.” The explanation of this
verse is cited on Yaakov being called truth.
Deuteronomy 4:39v”5:*7 0°127
~2y1 Pynn DY DRORT KA 7 03 9237708 Nawm ova AYT)
STV 1R NRn YIRD
know this day, and lay it to thy heart, that the L-RD, He is
G-d in heaven above and upon the earth beneath; there is
none else.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
2P¥°°N°72 DX °NAaN
The text cites the Zohar in Acharei on this verse, on the

subject of Yaakov being called truth.

Zohar, Achrei Mot 29:182-31:193-27p:1”> Mn *INXR ,77t7 7190
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R. Isaac said: ‘When Israel are in captivity, G-d, if one may
say so, is with them in captivity, for the Shekinah never
leaves them. It was with them in Babylon and returned with
them from the captivity; and for the sake of those righteous
who were left in the land it abode in the land, as it never left
them.’ R. Judah said: ‘The Matrona returned to the King and
everything was gloriously restored, and therefore they were
called “the men of the great Synagogue”. We have learnt that

The Zohar; London, Soncino Press, 1933 (Public Domain)

78 K¥% Man2

A further discussion of the Midrash on vehayah, which the
note cites.
KEHOT'S NOTE
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The Midrash says G-d took the Patriarchs’ words as a key
to their children’s redemption: because Yaakov said ve-
hayah, every consolation is given with vehayah, “and it
shall be.”
Bereshit Rabbah 70:6"1:’y 1127 n"wX12
WITPT DU ,M19 7 Dwa 11507 YWIT° 7 - 2R N°a BR 019wa snawn
19 91K .0%12 5w 10PN mnon IRWY ,MaR DY inmew X0 702
AN M3721 MW 23 1970 ,0%P9K2 °2 715 NANK DK :717apn
(70 171°791) MRIY LA WD XOR 1AM 1R ,7°120 1013 NIRY
o3 M (R° TOYR) L00PWR 0N DR INR® X 0va M
o1°2 M (T PRI nY NP DR MIpR T NI °n AP0 RIAT
D12 Ypn© ,RITA P MM (1D 7°Yw°) .0°0Y 07T 10 LRI
210 T2
“And I return to my father’s house in peace” - Rabbi
Yehoshua of Sikhnin in the name of Rabbi Levi: The Holy
One blessed be He took the conversations of the patriarchs
and rendered them the key to the redemption of the descen-
dants. The Holy One blessed be He said to him [Jacob]: ‘You
said: “[The L-rd] will be [vehaya] my G-d,” as you live, all the
goodness, blessings, and consolations that I give to your
children, I give it to them only in this language,’ as it is stat-
ed: ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022

(cc-BY)
OPORY 9 o1 o
Yaakov’s vow at Beis El: “And Havayah shall be my G-d.”
Genesis 28:21x72:M1”) N°wKR12
:0°PPRY 72’1 171 728 N°279K 0iPW "naw
so that I come back to my father’s house in peace, then shall

the L-RD be my G-d,

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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A prophecy of the final redemption opening with vehayah,
cited by the Midrash.

Zechariah 14:8'1:7” n>73t

"1inTRN DZU'?)_; 3N D'_?t;?ﬁ’?_: 071707 IRY? NI 092 AN
S AN 7R3 TR 009K 073M

And it shall come to pass in that day, That living waters shall

go out from Jerusalem: Half of them toward the eastern sea,

And half of them toward the western sea; In summer and in

winter shall it be.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“On that day a great shofar shall be blown,” the shofar of
the final redemption.

Isaiah 27:13x:1"2 1°yw°

D737 MWK IR D°7IRT IR 5‘!‘1; 12iw2 YR XITT 012 M
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And it shall come to pass in that day, That a great horn shall

be blown; And they shall come that were lost in the land of

Assyria, And they that were dispersed in the land of Egypt;

And they shall worship the L-RD in the holy mountain at

Jerusalem.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Return, O Israel, to Havayah your G-d.” The discourse on
this verse is cited for the revelation through the level of
Yaakov.

Hosea 14:2°2:7” ywin
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Return, O Israel, unto the L-RD thy G-d; For thou hast stum-
bled in thine iniquity.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

OII2RT N9von o17°
The text cites the Zohar in Vayeshev, which assigns “He
shall be exalted” to the side of Avraham and “exceedingly”
to the side of Yaakov.

Zohar, Vayeshev 5:44-57171-7"12:’71 2w 77711 7890

“and lifted up”, from the side of Abraham; “and shall be
high”, from the side of Isaac; “very”, from the side of Jacob.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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“I will remember My covenant with Yaakov, and also My
covenant with Yitzchak, and also My covenant with
Avraham.” Yaakov is named first.

Leviticus 26:42271:172 RIp™

T PRI I3
then will I remember My covenant with Jacob, and also My
covenant with Isaac, and also My covenant with Abraham
will I remember; and I will remember the land.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“For as the new heavens and the new earth... shall endure

before Me, so shall your seed and your name endure.” It il-
lustrates permanence.
Isaiah 66:22275:1"0 171°yw°
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For as the new heavens and the new earth, which I will

make, shall remain before Me, saith the L-RD, so shall your

seed and your name remain.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.3 L,N MAR AR
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Shimon HaTzaddik: the world stands on three things,
Torah, the service, and acts of kindness.
Pirkei Avot 1:2°2:°K M2aR mawn
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Shimon the Righteous was one of the last of the men of the
great assembly. He used to say: the world stands upon three
things: the Torah, the Temple service, and the practice of
acts of piety.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

2Py My ap”

“He established a testimony in Yaakov and set a Torah in
Israel.” It shows that Yaakov is the line of Torah.

Psalms 78:5°7:M”y 0°2°71n
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For He established a testimony in Jacob, And appointed a

law in Israel, Which He commanded our fathers, That they
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should make them known to their children;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note places this discourse in Torah Ohr, Parshas
Va’era; the text cites it for love and awe being “someone
who loves.”
KEHOT'S NOTE
.NIRY’D R™MN

DR >na XY

In the explanation of “And you shall know this day,”
Yaakov’s attribute, Tiferes, is called truth because it in-
cludes Chesed and Gevurah and so has no interruption
(“the lip of truth shall be established forever”), while
Chesed or Gevurah alone, each a single line, can change
and stop.

KEHOT'S NOTE
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The Zohar’s statement that all before Him is considered as

nothing, cited in the Kehot note.

Zohar I, 11b2a x> x”mt
KEHOT'S NOTE
L2, Rm
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The text cites the gloss to chapter 35 of the Tanya (Sefer

Shel Beinonim) for this nullification.

Tanya, Likkutei Amarim 357177 0°7nK *01p°2 ;]1WR" P20 ,X°10

The psalm for the dedication of the House; the discourse
on it is cited on the theme of “house.”
Psalms 30:1’%:"> 0°2°7n
1T N°27 NN Tinm
A Psalm; a Song at the Dedication of the House; of David.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

The Mishnah rules that “deceiving” waters, which stop
flowing at times, are unfit for the red heifer’s water of
purification.

Mishnah Parah 811 772 mwn

“A night of watching” for Havayah, the night of the
Exodus.

Exodus 12:42271:2” mnw
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It was a night of watching unto the L-RD for bringing them

out from the land of Egypt; this same night is a night of

watching unto the L-RD for all the children of Israel

throughout their generations.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And I appeared to Avraham.” The discourse on this verse
is cited for love and awe as “someone who loves.”
Exodus 6:3’1:1 mnw
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and I appeared unto Abraham, unto Isaac, and unto Jacob,
as G-d Almighty, but by My name Havayah I made Me not

known to them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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After the binding of Yitzchak: “On the mountain of
Havayah it will be seen.” The Talmud cites it for
Avraham’s “mountain.”

Genesis 22:1477°:273 N°wWX12
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And Abraham called the name of that place Adonai-jireh; as

it is said to this day: ‘In the mount where the L-RD is seen.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2pY° 98y Man on
Bilam’s words, “Who has counted the dust of Yaakov.” The
discourse on this verse explains how a person merits the
light of the Torah.
Numbers 23:10:37 72712
>IN 07 Nin W1 Nhan PRI ¥I17NK 120m1 2Py 19Y 13w R
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Who hath counted the dust of Jacob, Or numbered the stock
of Israel? Let me die the death of the righteous, And let mine
end be like his!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Tell me, you whom my soul loves, where do You pasture,
where do You rest at noon?” The verse is explained phrase
by phrase in this section.

Song of Songs 1:7°1’R 0°1°wi 1w
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Tell me, O thou whom my soul loveth, Where thou feedest,

where thou makest thy flock to rest at noon; For why should

I be as one that veileth herself Beside the flocks of thy

companions?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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According to the note, this section of the maamar is print-
ed there with glosses and abridgments, and in Vayikra up
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to “like the love of a son for his father,” where the son’s
love is explained.
KEHOT'S NOTE
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Yechezkel’s words, “And I was in the midst of the exile,”
applied here to the soul exiled in the body.
Ezekiel 1:1'X’R HRpir>
"33y NPIAITIING YA WIN? Awnna *yean2 MY ovwtwa o
Bkl NIRTM RN 00%T INNDI 123
Now it came to pass in the thirtieth year, in the fourth
month, in the fifth day of the month, as I was among the
captives by the river Chebar that the heavens were opened,
and I saw visions of G-d.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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There the love hidden in the soul, covered by the body and
the animal soul, is said to be in exile, like the saying “they
were exiled to Edom, the Shechinah was with them”; the
Shechinah there is the spark of G-dliness in the soul, held
captive by worry over livelihood.

Megillah 29a:4°7:X ©”3 17731
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It was taught: R. Shimon b. Yohai said: Come and see how
beloved are Israel to G-d—... every place to which they were
exiled the Shekhinah (G-d’s Divine Presence) went with
them. They were exiled to Egypt and the Shekhinah was with
them, as it says, “Did I reveal myself to the house of your fa-
ther when they were in Egypt” (Il Samuel 2:27). They were
exiled to Babylon, and the Shekhinah was with them, as it
says, “For your sake I was sent to Babylon” (Isaiah 43:14).
Andwhen ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT'S NOTE
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The Sifrei says Israel is so beloved that wherever they were
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exiled the Shechinah went with them, including to Edom.
Sifrei Bamidbar 161:5°7:X”0p 12713 5180
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(Bamidbar 35:34) "in whose midst I dwell": Beloved are
Israel, for even when they are tamei the Shechinah reposes
among them — (Vayikra 16:16) "who dwells with them in the
midst of their uncleanliness," and (Ibid. 15:31) "...

they defile My sanctuary which is in their midst," and

when

(Bamidbar 5:3) "and they shall not make unclean their
camps in whose midst I dwell." (Ibid. 35:34) "for I the L-rd
dwell in the midst of the children of Israel." R. Nathan says:
Beloved are Israel, for wherever they are exiled ...

Wikisource (CC-BY-SA) - Sifrei by Rabbi Shraga Silverstein (CC-BY)
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According to the note, Or HaTorah refers to further dis-
courses on a son’s love for his father, and explains that
this love comes from the root of the soul, which “arose in
thought”; this also resolves how love can be commanded.
KEHOT'S NOTE
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MIANRT XY X732
A Kabbalistic work that the note cites for the idiom “a son
is his father’s leg.”

Yevamot 3a:2-4"7-"2:X °1 nn2°

RN 73T AT RN T3N3 P 30 7P T8N K3 KT

PP RN KT RAOKT KNP 2 AIRKT RAYD gy

NINR XID ,ROVAR BRI *97RT TR 11027 AER Ning? *anv?

ARYUR

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

X 2% M21ND w7 AXT K 3 MR npn TN AR L2787 09K NI
93 7T
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93 MIART XYI2 N92

Tosafos uses the idiom that a son is “his father’s leg,” an
extension of the father.

Tosafot on Yevamot 3ax *3 mn2° %y maoin

94 MIANT RYID N2
Rashi uses the same idiom, that a son is “his father’s leg.”
Rashi on Ketubot 93b: ’X:2 3”2 n12105 2y >"wA

T2 PPN - YERY 0w
Vilna Edition (Public Domain)

PARAGRAPH 5

95 "My NDON

“I have eaten my honeycomb with my honey.” Here the
honeycomb is the blessings before the Shema and the
honey is the Shema.

Song of Songs 5:1°X:’11 0°7°Wi1 W

2Ty VY7 CAPIX npaTDy "IN NI AP NNX 17 nX3
:D7TIT 7201 INY 0¥ 399K *320°DY °32 Y

I am come into my garden, my sister, my bride; I have gath-

ered my myrrh with my spice; I have eaten my honeycomb

with my honey; I have drunk my wine with my milk. Eat, O

friends; Drink, yea, drink abundantly, O beloved.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

KL, wrnw

96 TPy 70m 99 SNt

“I remember for you the kindness of your youth, the love
of your bridal days, your going after Me in the wilderness.”
Each phrase is read as a feature of the first stage of
service.

Jeremiah 2:2°3:2 7717

TIP3 TON 77 AT N W 73 KT 02U AR IXIR) 707
(7YX TIND 12702 "MK TN PR3 2K

Go, and cry in the ears of Jerusalem, saying: Thus saith the

L-RD: I remember for thee the affection of thy youth, the

love of thine espousals; how thou wentest after Me in the

wilderness, in a land that was not sown.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,27°n7

97 TPy 70m 99 SNt
The text cites the Zohar in Vayishlach on this verse.

Zohar, Vayishlach 21:218-22:229-1""7:X") oW M 190
©”37:272
R. Jose then opened a discourse on the verse: Who is this
that cometh out of the wilderness like pillars of smoke, per-
fumed with myrrh and frankincense, with all powders of the
merchant (S. S. 3, 6). ‘When Israel’, he said, ‘were journey-
ing in the wilderness, the Shekinah went in front of them, as
it is written: “And the L-rd went before them by day in a pil-

likuteitorah.com/likkutei-torah/matos/3/

13 71771932 13 °12 973 NN 00 YR

lar of cloud, to lead them the way; and by night in a pillar of
fire, to give them light” (Ex. 13, 22). ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

98 TPy 70m 99 SNt
The text cites the Zohar in Emor on this verse.

Zohar, Emor 43:270-2781”7y-77y:371 711K 7117 190

R. Eleazar cited here the verse: “Thus saith the L-rd, I re-
member for thee the kindness of thy youth”, etc. (Jer. 2, 2).
‘This verse’, he said, ‘refers to the Community of Israel at
the time when She went in the wilderness with Israel. The
“kindness” (hesed) is the cloud of Aaron which carried along
with it five others which were linked with thee and shone for
thee. “The love of thine espousals”: when they adorned and
perfected thee like a bird. And all this for what? That thou
mightest ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

99 TPy 70m 99 SNt
The text cites the Zohar in Shelach on this verse.

Zohar, Sh'lach 26:210-28:2181”>1:1”3-""7:173 72 MW 7711 190

100 TPy 70m 9 SNt
The text cites the Zohar in Pinchas on this verse.

Zohar, Pinchas 123:842-856171nn-2"NN:372p 0119 7711 190

101 TPy 7o 9P SNt
The text cites the Zohar in Eikev on this verse.

Zohar, Eikev 4:61-5:65770:’1-X”0:"T 2pY ,7111 190

102 TPanw ne
“For the fragrance of your oils.” The discourse on this
verse discusses the term “youth.”

Song of Songs 1:3°2:°R 0°71°wn 1w
SINN NRPY 19779 TR PR Y D210 PIY 1777
Thine ointments have a goodly fragrance; Thy name is as

ointment poured forth; Therefore do the maidens love thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

103 113295 IR 1M

“And the light of the moon shall be as the light of the sun.”
The discourse on this verse is cited on the subject of the
youths.
Isaiah 30:26173:2 17°yw>
Ny 99X QONYW 777 AROT 9RY 107 IRD 712739R M
:RDT iNIM PN Ry 1Y NK 7 WA 03t 0N
Moreover the light of the moon shall be as the light of the
sun, And the light of the sun shall be sevenfold, as the light
of the seven days, In the day that the L-RD bindeth up the
bruise of His people, And healeth the stroke of their wound.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

104 MWR RDY 19 N2 R

The note says the difference is explained there: a bride’s
love for the groom in her youth, in her father’s house be-
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fore the wedding, when there is not yet any union or inner
closeness, is not a love like flashes of fire.
KEHOT'S NOTE
mnne 1991 NanxRw 17?’N1 JWIYR Y IRD R”ATR "0ARN22 AIR2NI wIDAT
®N°1D2 1P TIN° 1TV % 0 X PRIV 0TIP 2R N°22 7y
07y ,OX "BWND 3R M3 PPRY 993

105 PPNy TR WY WK NN 19t T2

There love for G-d should be like a man’s love for his own
life, delighting in Him; this is “honey,” “I have eaten my
honeycomb with my honey” in the Shema.
KEHOT'S NOTE
.7,72 R™MN

106 PoRY TR WY WK NN M
“Remember what Amalek did to you.” The discourse on
this verse explains iskafya and is’hapcha.

Deuteronomy 25:171>:7173 0°727
(DTSR DRNXE T1T2 P2RY 7 1YYV DX 3}
Remember what Amalek did unto thee by the way as ye came

forth out of Egypt;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

107 mIND 7Y . LM YR NI 2R

The note refers to Or HaTorah on Bamidbar for the read-
ing of midbar as speech and for the open mem.
KEHOT'S NOTE
.92712°8 NIRRT

108 5 P nYANY
“And I will betroth you to Me.” The discourse on this verse
explains the cause of foreign thoughts.

Hosea 2:21872:2 yii

DI TON LIYRI TSI P AT 07 P RTINY
And I will betroth thee unto Me for ever; Yea, I will betroth
thee unto Me in righteousness, and in justice, And in lov-

ingkindness, and in compassion.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

109 112170 Q2NRN NP

“Take from among you an offering.” A further discourse
cited on the kindness of youth.
Exodus 35:5°7:717% minw
q031 371’1 NAA DR AX°27 929 3971 95 A% 7R 0IRRR IR
NYnN
Take ye from among you an offering unto the L-RD, whoso-
ever is of a willing heart, let him bring it, the L-RD’S offer-

ing: gold, and silver, and brass;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/matos/3/
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110 S1own

“Draw me, after You we will run.” The soul asks G-d to
draw it out of exile.
Song of Songs 1:47:’X 0°°wi W
MU 73 AMREN 7773 PIIN TR 02 T3 I 30
SR DWW 1R TT
Draw me, we will run after thee; The king hath brought me
into his chambers; We will be glad and rejoice in thee, We
will find thy love more fragrant than wine! Sincerely do they
love thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

M 1A%Y 9°NR WIan 1PXY

The Talmud says a prisoner cannot free himself from

prison. Here it explains why the soul must ask to be drawn

out.
Berakhot 5b:13-147>-3>:2 "1 M1372
Dy w20 YR "3 .0°MOKRT NI MY AR WD PR K
D11 YTy T3 BN P33 71 NP MITT NI P v3 A
"X 21703 R ONBR AP MK YRR 237 723 KR MITT A0 LRI
T30, 0OYRRT TR 72720 MY APIY — AYEX XPT M7IA DR
AY? 193 OTX 9D NP — Cnim mawn K1 .0Mw? 27 P

2 ARTPRYT R23 17T — "2 DR XY NNy

They answer : A prisoner does not release himself from the
dungeon. R. Eleazar was ill and R. Johanan went in to visit
him. He saw that he was lying in a dark room, so he bared
his arm and a brightness was radiated therefrom. He then
noticed that R. Eleazar was weeping. He said to him, "Why
weepest thou? Is it because thou hast not applied thyself
sufficiently to the study of Torah ? We have learnt that it
matters not whether one does much or little, so long ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

112 | Kehot’s note points to Ezekiel 18:19 for these words.
Ezekiel 18:19v>:1 Sxpim
22 NN Y TRTE VYR 1207 28T 19¥2 127 KPIX? YT DTN
SO 77 DI A MY PP
Yet say ye: Why doth not the son bear the iniquity of the fa-
ther with him? When the son hath done that which is lawful
and right, and hath kept all My statutes, and hath done
them, he shall surely live.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
113 | Kehot’s note points to Daniel 2:22 for these words.
Daniel 2:222375:2 5717
(R ARy RN RN 70 P72 RNANOM RDp Ry N’?; hshi
He revealeth the deep and secret things; He knoweth what is
in the darkness, And the light dwelleth with Him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

14 0omn 2°9P° %2 0N

“When a man from among you brings an offering.” The
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discourse on this verse discusses “Draw me.”
Leviticus 1:2°2:°X R7p™
T M2 1397 BR TIP3 DTN DK NV PXIP 233708 237
:02127R°NR 1271RRA IRRIMI P27 NI
Speak unto the children of Israel, and say unto them: When
any man of you bringeth an offering unto the L-RD, ye shall
bring your offering of the cattle, even of the herd or of the

flock.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 6

15

16

17

118

DRIWS Y19
“Shepherd of Israel, give ear.” G-d is called the Shepherd
of Israel.
Psalms 80:2°2:’0 0°%°11n
Y7217 0°217317 2 70T IXXD A1 MIMRA ‘??ﬂip? hal
Give ear, O Shepherd of Israel, Thou that leadest Joseph like
a flock; Thou that art enthroned upon the cherubim, shine

forth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

BB5 179K DT 1PN o IND

Eliyahu’s prayer in the introduction to the Tikkunei Zohar
(Patach Eliyahu) maps the Sefiros onto a body, “Chesed is
the right arm,” and then says G-d Himself “is not of these
attributes at all.” The Alter Rebbe quotes both phrases
here.
Tikkunei Zohar 17a:14-161"0-7"":X 1> 9771 °1pn
K21 RNND RDY RDPPD KD 79 PRIRT RN D21 N0 2IRT KIT NIRY
R”1) 135 1PNnwl PPrND ITCINT NP NPPR PwIavt LRI Pon
PRI2S v2a% KD IRTIPNRT PP NPHN PRI N KWl (P27
17123 R RYNT 70T KT R1IPNI IRMIPHORY .111'["?57 17°00n7
R0 TI0 .1 1PN T NX¥1 KD NARAN RPRDY RYIT
i) 13°9pP 2”y¥2W 171N .8 naon WTP 0% MR RDAT

Constantinople, 1740 (CC-BY-NC)

“I sleep, but my heart is awake... my dove, my perfect one
(tamasi).” The explanation of this verse reads tamasi as
completeness.
Song of Songs 5:2°2:’71 0*°wi W
>nRn "I My AN CPnne ppit oTiT Pip 1y 371 MY CIR
172 70707 "R PURYmI UK
I sleep, but my heart waketh; Hark! my beloved knocketh:
‘Open to me, my sister, my love, my dove, my undefiled; For
my head is filled with dew, My locks with the drops of the
night.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

YR SwKR9

“And Moshe spoke to the heads of the tribes.” The earlier
discourse on this verse is cited.

Numbers 30:2°2:% 722
7MY TR 270 7 TR PRI 2325 Nive SRR TYn 1210

likuteitorah.com/likkutei-torah/matos/3/
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And Moses spoke unto the heads of the tribes of the children
of Israel, saying: This is the thing which the L-RD hath
commanded.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

nnoa e 159
“Come, eat of my bread.” The earlier discourse explains it
in connection with Israel sustaining their Father.
Proverbs 9:5°7:'0 *2wn
PN30R 1773 N1 73 12 157
'Come, eat of my bread, and drink of the wine which I have

mingled.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“Tell me, you whom my soul loves, where do You pasture,
where do You rest at noon? For why should I be as one who
is veiled beside the flocks of your companions?”
Song of Songs 1:7°1k 0*°win 1w
N 7Y 0782 17390 AN MY 1K U3 AIINY A7
720 777 7Y My
Tell me, O thou whom my soul loveth, Where thou feedest,
where thou makest thy flock to rest at noon; For why should
I be as one that veileth herself Beside the flocks of thy
companions?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Rnn v

“And the moon shall be confounded and the sun
ashamed.” Here the “sun” stands for the foreign heat of
physical cravings.
Isaiah 24:23372:772 11°yw°
D'?!p'ﬁ’;ﬂ 71°% 972 NIR2Y N Ti'?p"a mRna nwvin ng;?a mam
7922 131 AN
Then the moon shall be confounded, and the sun ashamed;
For the L-RD of hosts will reign in mount Zion, And in
Jerusalem, and before His elders shall be Glory.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“And Cham is the father of Canaan.” Cham is linked with
heat (chom).
Genesis 9:1817°:’ N*wX12
{1932 "X X1 07 N2 O O 120077 DOREST M7 1N

And the sons of Noah, that went forth from the ark, were
Shem, and Ham, and Japheth; and Ham is the father of
Canaan.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WOWNR W

“I will greatly rejoice in Havayah.” The discourse on this
verse discusses ei koh.

Isaiah 61:10%:8”0 17°yw°
P8 2°ym yweroTaa o2t 03 PR3 wn ban na woby it
:1°90 TTYN 922 XD 177 1002 230y

I will greatly rejoice in the L-RD, My soul shall be joyful in
my G-d; For He hath clothed me with the garments of salva-
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tion, He hath covered me with the robe of victory, As a bride-
groom putteth on a priestly diadem, And as a bride adorneth
herselfwith her jewels.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

w2 10y nowyn
“You have covered him with shame.” The verb of ke’otyah
is used for shame.
Psalms 89:461"2:10”0 0°271n
770 Y2 P2y NP0y PPy M A3
The days of his youth hast Thou shortened; Thou hast cov-

ered him with shame. Selah
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

onwa 27yns 1wy
“Let them be wrapped in their shame as in a robe.”
Psalms 109:29v73:0”p 0°2°1n
{DNW2 27YRD 0P M2 I0i w3
Mine adversaries shall be clothed with confusion, And shall

put on their own shame as a robe.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

a1 nEan Y
“Let them be wrapped in reproach and disgrace.”
Psalms 71:1327:8”y 0°2°71n
DY WP P21 19 WY "W M 1937 W
Let them be ashamed and consumed that are adversaries to
my soul; Let them be covered with reproach and confusion

that seek my hurt.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

“I saw, and behold, a menorah all of gold.” The discourse
on this verse explains the request “and may we never be
ashamed.”

Zechariah 4:2°2:7 170t
-5y A3 AP 271 N3 7271 0K K XD AN 717 79K IR
2y R N2 Nip¥m AYIYY 1YY Py 0T YY) UKY
TR
And he said unto me: ‘What seest thou?’ And I said: ‘I have
seen, and behold a candlestick all of gold, with a bowl upon
the top of it, and its seven lamps thereon; there are seven
pipes, yea, seven, to the lamps, which are upon the top

thereof;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

0107 NWa 1P ApTEn 21IR R

Daniel’s confession: “To You, Ado-nai, belongs right-
eousness, and to us shamefacedness.”

Daniel 9:7'1:'t X°17

U AT WOK? M B2 0720 NY3 A7) RN 3N 97

DANTI WK MEWT232 PN DT PRI 0w

72779 WX 07yR2 0Y

Unto Thee, O L-rd, belongeth righteousness, but unto us

confusion of face, as at this day; to the men of Judah, and to

likuteitorah.com/likkutei-torah/matos/3/
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13 71771932 13 °12 973 NN 00 YR

the inhabitants of Jerusalem, and unto all Israel, that are
near, and that are far off, through all the countries whither
Thou hast driven them, because they dealt treacherously
with Thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

0°197 Nwa 119 APTEN IR T

The text cites the Zohar in Emor on this verse, on the sub-
ject of shame.

Zohar, Emor 6:22-9:29173:’0-27:) 711K 77117 190

(AND HE THAT IS THE HIGH PRIEST AMONG HIS
BRETHREN, ETC.) R. Abba here quoted the verse: To thee, O
L-rd, belongeth righteousness, but unto us confusion of
face” (Dan. 9, 7). * “Righteousness™’, he said, ‘refers refers
to the place to which all the shining faces are attached, as it
is attached to them; and “confusion of face” refers to the
place from which the shining faces are removed. Therefore
the High Priest should always present a face bright and
shining and more joyful than others, seeing that he ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

SRW RNPNIN 77217 K72 X7 PIWPNR K AT 0A

The Zohar in Acharei: three levels are bound one to anoth-

er, the Holy One, blessed be He, the Torah and Israel.
Zohar, Achrei Mot 49:296-50:305-1"%7:0"1 M1 °INR 7700 990
e
And Israel themselves are in two grades, corresponding to
the two grades of the Torah, the disclosed and the undis-
closed. To all who have been circumcised and stamped with
the holy impress, we impart those things in the Torah which
are on the surface, the letters and the plain contents and the
precepts, and no more. This is indicated in the words, “He
telleth his words to Jacob”.

The Zohar; London, Soncino Press, 1933 (Public Domain)
“Take the head count of the sons of Gershon too.” The ex-
planation of this verse discusses the incense.
Numbers 4:22273:"7 72722
:DNIDYN? DNAR N°27 07703 133 *12 WRINK K]
"Take the sum of the sons of Gershon also, by their fathers’-

houses, by their families;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Kehot’s note points to Zohar, Achrei Mot 50:299 for these
words.

Zohar, Achrei Mot 50:29917%7:’) N» °IMR 7717 990

The Zohar places these phrases in the exchange of the

moon and the sun; “as one who is veiled” is read as being
in shame, after which the moon diminishes herself.

Zohar, Bereshit 9:106-10:1171°p:-1"p:’ N°WKI2 ,7717 190

The moon, however, was not at ease with the sun, and in fact
each felt mortified by the other. The moon said “Where dost
thou pasture?” (S. S. 1, 7). The sun said “Where dost thou
make thy flock to rest at noon? (Ibid.) How can a little candle
shine at midday?” G-d thereupon said to her, “Go and di-
minish thyself.” She felt humiliated and said “Why should I
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be as one that veileth herself?” (Ibid.). G-d then said “Go thy
way forth in the footsteps of the flock.” Thereupon ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

134 | “The feeble ones were Lavan’s and the sturdy (literally,
bound) ones Yaakov’s.” The Zohar reads the feeble ones as
ashamed and wrapped.

Genesis 30:4227n:% n"wx12

:3pY7? DWRT 1277 DRLYY M) D7) XY IRET U
but when the flock were feeble, he put them not in; so the
feebler were Laban’s, and the stronger Jacob’s.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 7

135 Sn8aM N 7Ry

“Whom have I in heaven? And besides You I desire noth-
ing on earth.” It expresses love that wants nothing but
G-d.
Psalms 73:257773:3”y 0°2°71n
PR PNIDTR? A0y DMWY "N
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

19,3y 8°9n

136 TP WOR PR

“And your longing shall be for your husband.” It is the im-
age of the wife’s love for her husband.

Genesis 3:161"0:’2 N°wWR12

“PXY 0°13 "TPR 33Y2 M NIZY N2 7277 WK AWRTR
727907 KIM ANPIYR TR

Unto the woman He said: ‘I will greatly multiply thy pain and

thy travail; in pain thou shalt bring forth children; and thy

desire shall be to thy husband, and he shall rule over thee.’

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,3 NPWRI2

137 07102 7709 1R T2

There the two “rows” are the Written and Oral Torah, and
the “cheeks” are the place where the breath of speech
comes out; the breath rising upward is the level of flashes
of fire, “the superiority of gold over silver,” the same im-
age used here.
KEHOT'S NOTE
.'|‘?’N1 1°¥ T°0pN 1”02 0°1°W R L, WY .ﬂ”h?‘?

138 071912 771 1IN

“Your cheeks are comely with rows (of jewels).” The dis-
course on it explains this love.

Song of Songs 1:107:’X D7wi 1w
;DI TINIE OIN2 T N
Thy cheeks are comely with circlets, Thy neck with beads.

likuteitorah.com/likkutei-torah/matos/3/
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

139 2715710

“We will make you rows of gold.” Gold stands for this fiery
love.
Song of Songs 1:11x8™:’R 0°°wi 1w
N0 NiTRI OY JP-Atry 2 iR
We will make thee circlets of gold With studs of silver.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

140 NN QW
The wife of the Edomite king Hadar: Mehetavel, daughter
of Matred, daughter of Mei-zahav. The names are read as
qualities of this love.

Genesis 36:39077:7"% n*wKr12

YR 0YY 1D 1Y DY) 177 PONA Tonn 1299713 10 2y N
1371 °% N2 TINTN2 PRIV

And Baal-hanan the son of Achbor died, and Hadar reigned

in his stead; and the name of the city was Pau; and his wife’s

name was Mehetabel, the daughter of Matred, the daughter

of Me-zahab.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0% 1% nPwRna

141 9225 o2
“And you shall love Havayah your G-d with all your heart.”

Deuteronomy 6:5°77:"1 0°7127

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

1,077

142 R Iy T2
The note places the discourse on the Shema in Likkutei
Torah on Vaeschanan; the text cites it for loving G-d “with
all your heart.”

KEHOT'S NOTE
INNRY N7pY

143 namTew WK "pwId

“Its flashes are flashes of fire, a flame of G-d.” The source
of the image of fiery love.
Song of Songs 8:6":’11 01w W
TR NION NRD My™I AyinTey onina 12970y onind cmow
SMANINPY WX DY DY NI PN
Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

Aa,nwraw
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NN NN MPYna
“When you raise up the lamps,” the kindling of the

Menorah, an image of a rising flame.
Numbers 8:2°2:’1 72712
NI 238 POR NATTNK 02902 YIR DY) TIINTON 137
1NN NYAY 1R
’Speak unto Aaron, and say unto him: When thou lightest
the lamps, the seven lamps shall give light in front of the
candlestick.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.3,m927a

n”natannnn Pl
The Mishnah reads “on the day of his wedding” in the
Song of Songs as the Giving of the Torah.
Taanit 26b:6-7"1-"1:2 172 n°1yn
TOYY LY THRY 7R3 1978 NI AR TIRTY NIRRT I
R a1 — *inann 02”27 nont 0t nanm oivl ek v
IR2 112 LWTRRd NP2 112 M — »32% nnn o2 MR
219 O7°B3 DX PRI 00D MIY2 oD Twhwa ny e
YW 2np 37 K10 *I80 2703 KR R NITRYM NitIYA
YN 100w ,1EENNY 10t 93 1°ED X PR 015 0°p19
... ONY — 0i°3 DOnYD

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

.2,12 n°1yn

WP AT WR MM

“From His right hand, a fiery law for them.” The Torah is
fire.

Deuteronomy 33:2°2:3”% 0°737
N33R 7NXY TIXD IR YORIN NP PYER MM K2 23°0n T NN

:in% N7 WK 10 UTp
And he said: The L-RD came from Sinai, And rose from Seir
unto them; He shined forth from mount Paran, And He came
from the myriads holy, At His right hand was a fiery law unto
them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,3% 0731

7AW WN2 fannaw

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.QW 0°927 *’w92 K217 K710 ,178 D"?PW W17° IR
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7329 WR Ay 1IN WRa

The Jerusalem Talmud says the Torah was written as black
fire upon white fire.

Jerusalem Talmud Shekalim 6:1°X:" 0°2pw “n>w17° Tinon

7325 WR Ay 1IN WRa
Rashi brings the same teaching on “a fiery law”: the Torah
was written before Him as black fire upon white fire.
Rashi on Deuteronomy 33:7-8'n1-t:3"7 07127 %y >"w"
DIp%R DY 1T DIPIWY C19n 12T 1TIY R0 .ATR nRn
7 73y K21 N 0737 D77 91 IR DRI WK Y 0TIY
POV NI 0°YIIR POW A1NIAY 3N TIVY (U 2PR) “Ding
P3P 1T 238n TN 1PRAaNn T Ningy v N2 PR
n YR IR, (770 NPURI2) “0on% 9D 2aRT "NRLM” RRIY 7Y
nPon .M 2P N YRw (1 1wId) 131 AT ?ATY 12IR17 07
... 7130 LIYIT 0717 *3B% ROK PYA T
7772 XM AND THIS IS FOR JUDAH — He mentioned Judah
immediately after Reuben because both of them made con-
fession of the wrong that was theirs, as it is said, (Job 15:18-
15:19) “Because wise men have told their sins ... unto them
alone [the land was given] and no stranger passed amidst
them”. Further our Rabbis explained that during the whole
forty years that Israel was in the wilderness Judah's bones
were moving about in his coffin because of the excommuni-

cation that he had invoked upon himself, as it is ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) « Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

nogox oo oM

“And it shall be for you as tzitzis.” The discourse on this
verse explains “this one shall be called woman.”

Numbers 15:39175:1°0 12712

onX onPy1 N NignTP37nX on7on Nk oneRTY NYUE? 037 M
DI 23 BOXIYR DPY XY 03227 N 1IN

And it shall be unto you for a fringe, that ye may look upon

it, and remember all the commandments of the L-RD, and

do them; and that ye go not about after your own heart and

your own eyes, after which ye use to go astray;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

YR XD NN

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
9,2 nowRIa

WRwn 1P

“After Havayah your G-d shall you walk... and to His voice
shall you listen.”

Deuteronomy 13:5°77:2> 0°127
WHYN 19921 1MW "NIZRTNRY RPN IR 1970 027PPK T N
P2 121 17230 iNRY
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After the L-RD your G-d shall ye walk, and Him shall ye fear,
and His commandments shall ye keep, and unto His voice
shall ye hearken, and Him shall ye serve, and unto Him shall
ye cleave.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.1,%° 0737

153 9°22°1 NN N ynb 1T
The discourse on “So that the Torah of Havayah may be in
your mouth” in Torah Ohr, Bo; the passage there explains
that wherever “hand” is said it means the right hand,
mercy.

KEHOT'S NOTE
.7,0R™MN

154 7°D2°7 N7IN 1o YR

“So that the Torah of Havayah may be in your mouth,”
said of the tefillin.
Exodus 13:9°0:3” mnw
>3 D27 NNIA WD 9P PPY 121 9770y MR 77 M
:077870 "1 AR NI T2
And it shall be for a sign unto thee upon thy hand, and for a
memorial between thine eyes, that the law of the L-RD may
be in thy mouth; for with a strong hand hath the L-RD
brought thee out of Egypt.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

155 | “You will give truth to Yaakov.” The great love drawn from
Torah is called truth.

Micah 7:20°3:1 12"

Thou wilt show faithfulness to Jacob, mercy to Abraham, As
Thou hast sworn unto our fathers from the days of old.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

156 Py 2 g

”»

“The voice is the voice of Yaakov,” read as the voice of

Torah study.
Genesis 27:22272:1” n"wR12
T DT 3P YA YR MR AT PN proN 3y wan
Ay
And Jacob went near unto Isaac his father; and he felt him,
and said: ‘The voice is the voice of Jacob, but the hands are
the hands of Esau.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.22 ,10 PwRI2
157 NAxY "nwn 01°a

“On the eighth day, an assembly.” The discourse on this
verse is cited on truth.

Numbers 29:35772:0" 122
AyN K% 172y NOXPND 0D 17IA NRY "nwn 0iva

likuteitorah.com/likkutei-torah/matos/3/
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On the eighth day ye shall have a solemn assembly: ye shall
do no manner of servile work;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

158 °2%n oy 1> "n°nw
“I have drunk my wine with my milk,” read as the level of
Torah.

Song of Songs 5:1°X:’11 0°7°Wi W

WITDY Y7 CAPIR “hTDy "1 P 77D CNNX 1P onX3
10797 1YY INY 07y 129K 237070y ° Ny

I am come into my garden, my sister, my bride; I have gath-

ered my myrrh with my spice; I have eaten my honeycomb

with my honey; I have drunk my wine with my milk. Eat, O

friends; Drink, yea, drink abundantly, O beloved.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

XL, wrne

159 95717 202 0

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2 ,X 0w

160 TPTIT RV %D
“For your love is better than wine.” Great love is drawn
from the wine of Torah.

Song of Songs 1:2°2:°X 0w W
1770 777 0°210™°3 1T°R NPWan "IpY”
Let him kiss me with the kisses of his mouth— For thy love is

better than wine.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

161 0 Pw

The Talmud on “your love is better than wine”: the
Congregation of Israel says that the words of Your beloved
ones, the Sages, are sweeter to her than the wine of Torah.
Avodah Zarah 35a:6":X 179 171 13y
BT 31 ROK 73 27T TTT D2 227 K 91 MK 12T X0
,071y 20 11937 :RIT T2 WiTRT 107 DRI NDID MINR K
TR 2 AR NP TTITIT 2y Dy

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

X,A0 Y

162 XD27 MnT o)

In Yechezkel’s vision, upon the likeness of the throne was
a likeness like the appearance of a man, the “supernal
Man.”
Ezekiel 1:26175:°R Pxptn°
T DY) RDI NMINT PBDIAR ARIND DURIPY WK YR PyRm
:T79R7R 7Y DTX XD N XE3T
And above the firmament that was over their heads was the
likeness of a throne, as the appearance of a sapphire stone;

and upon the likeness of the throne was a likeness as the ap-
pearance of a man upon it above.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

19,8 oRpIT

163 QYR NNT . . QINT IRNRN

Adam’s words: “This time, bone of my bones and flesh of
my flesh; this one shall be called woman, for from man
was she taken.” The maamar reads them as speaking of
the Torah.
Genesis 2:23372:2 N"wRI2
2 P X7 NNT? 130 P21 B3R DY DYRT NN OTNT TN
NP WORN
And the man said: ‘This is now bone of my bones, and flesh
of my flesh; she shall be called Woman, because she was tak-
en out of Man.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.12,2 PwRI2

164 NN °PIw 77NN
The Talmud reads “zos” (this) as the Torah, citing “And
this is the Torah.”

Menachot 53b:4-5°1-"7:2 3”1 mnan
°3 (X ,2% Mnw) 2°n37 Awn OO R 1 OYD T AR Pap TR
TMNM NRY (72,7 0°727) 22097 TN N DR AP wORA Twn m
oy? IMARY PR M (2,00 Mnw) 2°n37 72PN 1t O Awn ov IR
YW PSR NIp N oY (TV 00 MRw) R PRI 19K 1
WIPNA N722 T IW ORNaRY ATapn INEH WIpRT N°2 2nw
N7 7777 11 17 NN
Wikisource Talmud Bavli (CC-BY-SA)

165 WK SXTPA NI B2

“On that day you will call Me Ishi.” In the future Israel will
receive from the Torah’s light.
Hosea 2:1817°:°2 yuni
:"?5];: TIY PPRIPNRDY WK KPR bR shh=i i)l
And it shall be at that day, saith the L-RD, That thou shalt
call Me Ishi, And shalt call Me no more Baali.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

W 1A P10 92 NOWIVR *Y XD RPN 21R1A XA 00,2 yein
29y Wk 172

166 TR AIM
“For a mitzvah is a lamp and the Torah is light.”
Proverbs 6:23373:1 *own
02 NINJIR 0% T IR A MEn 103
For the commandment is a lamp, and the teaching is light,

And reproofs of instruction are the way of life;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

39 ,0%%n
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167 Nng 9o n

“Ho, everyone who thirsts, go to the water.” Torah is called
water.
Isaiah 55:1’R:1”1 7°yw”
192% 1573 193K) 172 157 10D 127K WK 02 197 RH¥TED i
:22M1 172 MR RY22) AR RID2
Ho, every one that thirsteth, come ye for water, And he that
hath no money; Come ye, buy, and eat; Yea, come, buy wine

and milk Without money and without price.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

R ,01 Py

168 N”12 2102w 172 1aym

The note identifies “elsewhere” as the Siddur, where the
three levels of light, water and firmament are discussed on
“Praise G-d in His sanctuary.”
KEHOT'S NOTE
.0 27121 7,23 ¥°tN 9oY0 AT LKLY 70

169 WP PN 190N

“Praise G-d in His sanctuary.” The discussion on this
verse explains light, water and firmament.
Psalms 150:1°X:17p 0°%°1n
1Y P7p72 IMPP0 WTR2 PRTIPPT ApPhn
Hallelujah. Praise G-d in His sanctuary; Praise Him in the

firmament of His power.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

170 TN NRAD RANNY TNy

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2, R WA YN IR7

7 —

There the higher unity is complete self-nullification, while
“and you shall love” at the level of the lower unity is
“someone who loves.” These two are the supernal and low-
er Shechinah, the two levels of “bride” in the Song of
Songs, which are behind the two levels of bridegroom
mentioned here.
KEHOT'S NOTE
.2, WU nMpe

172 | Kehot’s note points to Menachot 95b for these words.
Menachot 95b2 173 mmin

PARAGRAPH 8

173 »wan W

“Bone of my bones and flesh of my flesh.” Here “flesh” is
the Oral Torah.

Genesis 2:23373:°2 n°wRI2
2 X X7 NXT? 13 T2 *HIYR DFY DYET NN TR TN
NN WK
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And the man said: ‘This is now bone of my bones, and flesh
of my flesh; she shall be called Woman, because she was tak-
en out of Man.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NpPnR10 Kw2

The Talmud uses the phrase “red flesh” (bisra sumka) in a
list of remedies; the Kehot note cites it for the phrase.
Gittin 67b:12-1337-2"2:2 1”0 112
SR RPMID RT3 7AOMIOR XM KYRRY 2A1M RpD) N0
KIID - X N2 NYROWP DX %7 TUEK VAN MW XY XYM
SR RPRI0 RO - "ni® XA N2 .03°0 - "nit "0 N3 LK
AYIR*?) PARDIR RAPINA 72 - ROPNY RURPY? X1 KM
NN LAY AANYRY - WU RDYEN? NPRYY W) N
597N TY ANy

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2,10 PO

el e =]
“For Havayah gives wisdom; from His mouth, knowledge
and understanding.”

Proverbs 2:6M:2°9wn
139200 NYT RN NnIn 1R N3
For the L-RD giveth wisdom, Out of His mouth cometh

knowledge and discernment;

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

3,250

1112M nyT 1van

The Midrash on this verse: great is wisdom, and greater
still are knowledge and understanding, which G-d gives
“from His mouth” to the one He loves most.

Shemot Rabbah 41:3°3:X”1 1127 mnw
NYT PO RN 00’7 03 (2 PwR) TP ,Awn PR 1M nR 937
0% R %D LT L, ANAM NPT TN 123 0000 7917 . Anam
1,79 T PAS T LANAM NYT 1PN ,AMR RITY *n? PR ,mmon
nan 133 K2 290 Y PRYR 2T 9370 AR R Pman
A7 AN NAR 79°00 AR DU LR 2390 Innn R¥n L1007
1301 27wy 77 LD NN M KPR WRan SR 0 K 211 ey
,MROM 1N° 1 3,71 . Inn 1 103 ,12a0n 1w By 2anty b
)|

Another matter, “He gave to Moses,” that is what is written:
“For the L-rd grants wisdom; from His mouth come knowl-
edge and understanding” (Proverbs 2:6). Great is wisdom,
but greater than it are knowledge and understanding. That
is, “for the L-rd grants wisdom,” but to those whom He
loves, “from His mouth come knowledge and
understanding.” Rabbi Yitzhak and Rabbi Levi, one of them
said: To what is the matter comparable? To a wealthy man
who had a son. His son came from school and saw a tray be-

fore his ...

likuteitorah.com/likkutei-torah/matos/3/
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Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

27yaWin 1t 71anY . . 3”3aWIN 1t non

The note says Or HaTorah brings this reading, wisdom as
the Written Torah and knowledge and understanding as
the Oral Torah, in the name of the Shelah.
KEHOT'S NOTE
WPy TRWN Owa M X221 1PN Y R-T771 NPMIRA

N2 NN %2 N1272 w»nd

There the Alter Rebbe reads the Midrash on Ki Sisa as im-
plying that “from His mouth, knowledge” is something
greater than “He gives wisdom,” and explains Daas as
reaching up to Keser, above Chochmah and Binah.
KEHOT'S NOTE
.1,0 NP e 9oy R

170m
“He remembered His kindness and His faithfulness to the

house of Israel.” Zachar, remember, is also the word for
male.

Psalms 98:3':1”% 0°7°n
YT DR PINTODDRTTD N7 PRIR° N3P nmmR iTom 3t

He hath remembered His mercy and His faithfulness toward
the house of Israel; All the ends of the earth have seen the
salvation of our G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.3,1%0°%nn

oY BRI P

“And they were both naked, the man and his wife, and they
were not ashamed.” Read as being stripped of foreign
desires.
Genesis 2:257175:’2 N°wR12
AwYan’ R"?1 INYRY ORI 072317y DAY 1)
And they were both naked, the man and his wife, and were

not ashamed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

Yy 022739 IR PARR LI Y XPM A70PN 1770 DA AR L71D ,2 NPWRI2
Ry

“n8Dn R 7Ry

“Besides You I desire nothing.” A love with no other
desire.

Psalms 73:25772:37y 0°9°11n
IR "NYDOTRD 0y DY o
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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182 TR Y a0 KD
“Your Teacher shall no longer be hidden.” The revelation
of the future, without a covering.

Isaiah 30:20°2:2 1yw”

TPY I TV TP IR Y0P oM 7% o7 UK 027 100
:3°7I7NR NIKA

And though the L-rd give you sparing bread and scant water,

Yet shall not thy Teacher hide Himself any more, But thine

eyes shall see thy Teacher;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

20y

PARAGRAPH 9

183 INWRY QINT 2221 Q0w 1N

“And they were both naked, the man and his wife.” Here it
describes the Torah revealed without garments.
Genesis 2:257172:°2 N°WX12
ATYAN? X9 IRYRY DTRT DY DI PN
And they were both naked, the man and his wife, and were

not ashamed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 10

184 aRw mIna poYy

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
NI MR

185 nRYD 1102 PO

Rabbi Meir: whoever occupies himself with Torah lishmah

merits many things.
Pirkei Avot 6:1°:") Max miwn
PNR 31 :ONIWRI 073 NIV I RN 1wr2 DRI Y
RPR Ty K91 .1277 001277 723 ,Anwh mIiR2 pRivE 93 iR
273K ,09PRT DX 209K, 2908 ,¥7 K7p1 .37 K 070 190 0Rivn Pov
M3y NPT .NPI2T DY mRwn DRI DY mREn N30 Ny
RV TR ARRII L TIRD WY TOM T8 NP IR AR
PRIV LTI 102 7PN ALY RN PIIN LMY TR iR

<o 22K WM AIRY 07 (1 7Pwn)

The sages taught in the language of the Mishnah. Blessed be
He who chose them and their teaching. Rabbi Meir said:
Whoever occupies himself with the Torah for its own sake,
merits many things; not only that but he is worth the whole
world. He is called beloved friend; one that loves G-d; one
that loves humankind; one that gladdens G-d; one that glad-
dens humankind. And the Torah clothes him in humility and
reverence, and equips him to be righteous, pious, upright
and trustworthy; it keeps him far from sin, ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

likuteitorah.com/likkutei-torah/matos/3/
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186 923° M Arata
“For on this day He shall atone for you.” The discourse on
this verse explains the image of one garment.

Leviticus 16:30°7:1b X1p™
3700 1 %197 D2 NRYA 53 DINK Y7 07y D% M7 0PI
For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

187 17422 R°11 17222

The same law as codified in the Shulchan Aruch, cited in
the Kehot note.
Shulchan Arukh, Even HaEzer 76:1337°:17y 2191 128,717y 11210
W31 712305 1071 K%Y 177222 RO 7222 PIR ROR SWOK K IMINT
R #7222 IR ROR "WOK °K NINIR X7 191 995 19 ppia 1R OX

:(X”20°17 Ow3a 1) 12105 KP2 KX¥N 17222

Apei Ravrevei: Shulchan Aruch Even HaEzer, Lemberg, 1886 (Public
Domain)

188 12102 .. 17322 K

The Talmud: one who says “I will not unless I in my gar-
ment and she in her garment” must divorce her and give
her the kesubah.

Ketubot 48a:2°2:X n”n n121n02

007D 3TN A2 3 KPP 2 1R 7 — AIRYY A9 31 73R

XD 37 MWRT RN 277 AP? 37700 IR 11NN PURTRY
2903 T2 ROET — PATI2 KO 27322 23X KX WDK X7 RN

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

JA°L,07Y0 PUAR YWD LR LA M2

189 WWIAN° X
“And they were not ashamed.” Read as freedom from the
shame of being veiled.

Genesis 2:257172:’2 N°wX12
AWYIN? RDY AWK DTRD 0710y DI 01
And they were both naked, the man and his wife, and were

not ashamed.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

190 510X anPON)

“And you shall eat, eating, and be satisfied... and My peo-
ple shall never be ashamed.” The discourse on this verse
explains a higher level of not being ashamed.
Joel 2:26170:2 R
DRY MpYIYN DRYN M OYTNY DnYhm $iap) P8 onaN)
073y ny W2KYY K907
And ye shall eat in plenty and be satisfied, and shall praise
the name of the L-RD your G-d, that hath dealt wondrously
with you; and My people shall never be ashamed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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PARAGRAPH 11

“Is it not enough for you what the Torah has forbidden
you, that you seek to forbid other things to yourself?”

Jerusalem Talmud Nedarim 9:1:571:'X-’0 0771 15217 7o
2y 72P 1092 9978 NTIIY YT 0707 19K LN WORYD 12 19YnY 020
nR719m) "9 21P XY NRIY ANTY 09RY .07 AT 1IN

... I3y 723y 390D

Rebbi Simeon ben Lagish provided an opening: If you had
known that one who makes a vow is as if he put a neck-iron
7:5, Note 116. on his neck, would you have made the vow? It
is as if a gang of prisoners “watch, guard; gang of
prisoners”. was passing by, he saw that there was one un-
used neck-iron and put his head into it! “To bind a prohibi-
tion onto himself 30:3.”, as you say 40:1., “he was bound
with chains.” Rebbi Jonathan provided an opening: If you
had ...

The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) « The Jerusalem Talmud, translation and com-
mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)

PARAGRAPH 12

Mm% 30 0°Ta

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
20,3 MR

mw 19’ 3290 09T
Rabbi Akiva: vows are a fence for abstinence.

Pirkei Avot 3:1337°:’3 nax miwn

PO ,NoR LMAY? TRIR LUK mPRY pint iR R%pY 031

JRINY R0 LMYPNEY? X0 00T WYR 20 L nibyn .min

Ny

Rabbi Akiva said: Merriment and frivolity accustom one to

sexual licentiousness; Tradition is a fence to the Torah;

Tithes a fence to wealth, Vows a fence to abstinence; A fence

to wisdom is silence.
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
9% Mg Rsy wIp
Rava: “Sanctify yourself in what is permitted to you.”
Yevamot 20a:1570:X *2 N2’
MEOR APY P CRBRY ,0°1DI0 "ATR NI — AETR MOR
ikl AR LWITR RIP1 0°RI0 22T 0RnD Y?;) AR MR 7T
B3 YU P KPT NN UATR ,D7RIM 3T BN 1R P9 k3
7 M3 ANRY YT :RIT MWK KPR 0 RY

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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"2 1°IYIa D 19 9717970 0 TR
.X,0nny

WNRI 720

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
X7, Mo72

WA 721D
One may stand to pray only with “heaviness of head,” that
is, with gravity.
Mishnah Berakhot 5:1°X:’11 11272 mwn
P DONWRIT DOTP0N0 LWKT T2 TiAR KPR YHEnnY PRy PR
791 190K .0ipn? 027 NX 1Y >19 ,0°9PENm NAR AYY 0OmiY
17007 X7 ,32p¥ ¥ 1172 W1 190K 13200 KP L iniowa DRI
One should not stand up to say Tefillah except in a reverent
state of mind. The pious men of old used to wait an hour be-
fore praying in order that they might direct their thoughts to
G-d. Even if a king greets him [while praying] he should not
answer him: even if a snake is wound round his heel he

should not stop.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

7220 NWwnd
“Like a heavy burden, they are too heavy for me.” The
heaviness of physicality.
Psalms 38:5'7:1”% 0°%°1n
22117237722 NW@D WX "MW ’I_TJﬁ}Z %3
For mine iniquities are gone over my head; as a heavy bur-

den they are too heavy for me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1215 2 N7

“A menorah all of gold.” The discourse on this verse is cit-
ed on the heaviness of physicality.

Zechariah 4:2°2:7 110t

oy H?.u FI‘;?;D 271 N3N 73T 2NPRT MRY KT AR 72 02K RN

-5y WK NINE? NP MYV 1YY a°Py 1onh AYav AwK

TAYRT

And he said unto me: ‘What seest thou?’ And I said: ‘I have

seen, and behold a candlestick all of gold, with a bowl upon

the top of it, and its seven lamps thereon; there are seven

pipes, yea, seven, to the lamps, which are upon the top

thereof;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

P el
The discourse on “For the fragrance of your oils” explains
the stage before receiving from the male.
Song of Songs 1:3°2:°R 0°71°wi 1w
TN NiPY 12709 T PN 1Y 00310 Y 00Ty
Thine ointments have a goodly fragrance; Thy name is as

ointment poured forth; Therefore do the maidens love thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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1°aAN N°2 199192

The note says a passage from this point of the maamar is
quoted there.
KEHOT'S NOTE
KIWN Y 3-RIAP"1 N71IRD K21 TRON YUp

1°aK n°2 71771922

“Between a father and his daughter, in her youth, in her
father’s house,” the closing words of the passage on vows.
Read here as the first stage of love.
Numbers 30:177:2 72712
in2? X2 AAYKRD UOR 1P TWRTIN M WK oopnn v
PAR P2 777912
These are the statutes, which the L-RD commanded Moses,
between a man and his wife, between a father and his
daughter, being in her youth, in her father’s house.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

T°ya TN
“The kindness of your youth,” the first love.

Jeremiah 2:2°3:317°1n7°

TP TON 77 PMIL N M 73 KD DT W2 DKIR) T

(MY XD PIXD 1202 IR 037 O3 nany

Go, and cry in the ears of Jerusalem, saying: Thus saith the

L-RD: I remember for thee the affection of thy youth, the

love of thine espousals; how thou wentest after Me in the

wilderness, in a land that was not sown.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,27n7

127 oo XD

“He shall not profane his word; he shall do all that came
out of his mouth.”
Numbers 30:3°3:"2 12712
bne X2 iwD17PY TK OR? NyaY Yawntik NP 971 1D whK
Py 170 R¥P 17903 9727
When a man voweth a vow unto the L-RD, or sweareth an
oath to bind his soul with a bond, he shall not break his
word; he shall do according to all that proceedeth out of his
mouth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
JA,972ma

W129% 1077 WX

The Talmud learns from “fill the earth and conquer it” that
it is the way of a man to conquer and not the way of a
woman.

Yevamot 65b:4-5°11-"7:2 770 Nn2°

AIYnY 372 TNYPX 027 DR RYPR 027 WK 2020 3] X 93
TP PR w207 1377 UK CTITII TINT DK W TR MK
:PE? 92 TR0 20 M YRR "AND "I IS w23P 197

likuteitorah.com/likkutei-torah/matos/3/

13 71771932 13 °12 973 NN 00 YR

KP) 7T 778 7T 0K VI XITR LI 0P 3203 "NRIY
12719927 KRR
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
A7) .2,00 MR

nep Nyt oY
The Talmud’s phrase, cited in the Kehot note.
Shabbat 33b:6":2 3”7 naw
MNP27 M7 KoQR MO KRR 9D LRYITR 2 WL LA KT DR
D0 127 AP? TR ROT TRA °3 3721 KT KB XNHM
ROIYR3 WY A2 12 KoPa A2 YR Xu2UT 1Py nyR 10y
W CMPYN N LRMT RPY) RN TP PR KD UK
w7 793 TTY2 207 Ko P10 XPM2 1IN TY A M
0% AR 32277 RPT 227 "2 AT NPT TN 173m 102°0
<o RO .RDIYN2 "2

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

2P 2,35 naw

7D PPN AP
“And they shall take to you a red heifer.” The discourse on
this verse is cited here.
Numbers 19:2°2:0”> 72712
7798 PN '7}5127? ’;;"7}5 127 9ARY N MWK 1700 nRn nRt
99 77y T2Y™X? WX 0 AN WK MR M 112
This is the statute of the law which the L-RD hath command-
ed, saying: Speak unto the children of Israel, that they bring
thee a red heifer, faultless, wherein is no blemish, and upon
which never came yoke.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 13

maren NXN 0D 7Y wrne

There the Zohar on “She has fallen, she shall rise no
more” is explained: the rising will not come from below
upward but from Above downward, as in “On that day I
will raise up.” It ties to the same Zohar passage cited later
in this maamar.
KEHOT'S NOTE
3,17 X302 ph

ANt N3N 0o

“When you go out to war.” The discourse on this passage is
cited here.

Deuteronomy 21:10:X”3 0°127

2 072 722 ROR N 0N PARDY MoR? KINT

When thou goest forth to battle against thine enemies, and
the L-RD thy G-d delivereth them into thy hands, and thou
carriest them away captive,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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209 AWRA DX AN 215 TP13 59 172

“And she shall shave her head,” said of the captive woman. The discourse opens with the Sages’ saying that Torah

Deuteronomy 21:1237:x"> 07137 scholars increase peace, “do not read ‘your children’ but
HPIIPEI A AYKTNX AP AP 790N ANKaT)

then thou shalt bring her home to thy house; and she shall

‘your builders,”” and asks why the proof needs this reread-
ing at all.
KEHOT'S NOTE
shave her head, and pare her nails; X 13 7R D NMPY XA
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
216 "33 01w 2

PARAGRAPH 14 “And all your children shall be taught of Havayah, and

reat shall be the peace of your children.”
210 Sn2 nwTen g p y

. . Isaiah 54:1327: 771 71°yw°
“And I shall be sanctified among the children of Israel.”

The discourse on this verse is cited. 2 D‘IY?W‘ mn Tin? T;?-b;l
And all thy children shall be taught of the L-RD; and great
shall be the peace of thy children.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Leviticus 22:3227%:273 R1p™

:DIYTRR >IN 2K *32 N2 AU "WTR DYNN 1P X9
And ye shall not profane My holy name; but I will be hal-
lowed among the children of Israel: I am the L-RD who hal- 217 7212 KOX 7232 7R
low you, The Talmud at the end of Berachos: Torah scholars in-

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain) crease peace in the world; do not read “your children” but

21 "33 N2 "NYTPN AT “your builders.”
Berakhot 64a:1477>:x 770 N1>72
in PX) AN7IN *20KR? 20 oidYT paT KX P27 PN oX
Y C0X R CTONRIR2 MY 72n2 oty m R
Y17 277 20 TwRAR APOR N N2 1yn? .92 0i%Y K) T12IR
.’oi2wa iy NX 7127’0 107 iny?
"Great peace have they that love Thy law; and there is no
stumbling for them" (Ps. cxix. 165). "Peace be within thy
walls, and prosperity within thy palaces" (ibid, cxxii. 7).

There the life-force that fills the worlds is only a glow, the
radiance of the Shechinah, while G-d Himself is holy and
separate and gives life to the worlds as the light that en-
compasses them.
KEHOT'S NOTE
.3,K9 IR D YR

212 1973 IWSNR N°2 ONY

“And if she vowed in her husband’s house.” R A ) i
For my brethren and companions' sakes, I will now say,

Peace be within thee" (ibid. v. 8). "For the sake of the house
of the L-rd our G-d, I will seek thy good" (ibid. v. 9). "The
L-rd will give strength unto His people ; the L-rd will bless
His people with peace" (ibid. xxix. 11)[2]

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

Numbers 30:11x”:"% 7212

:MYIW3 AYDI"2Y IO MIOK"IN M7 MYK 127N
And if awoman vowed in her husband’s house, or bound her
soul by a bond with an oath,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

213
MMNRIDM g 5911 *B3 RNNRY

“And he shall annul her vow.” Annulling (hefer) is read as
transforming (mehapech).

There the same Zohar in Tazria and the Ramaz are cited:

“so that you remember” means that you become the
Numbers 30:9°0:"2 12712

RO XY 7Y MWK AN 9T ANIK K03 7Y v 03 oN)

:P"M207 "M AYDIT?Y TIOK WX TPNDY
But if her husband disallow her in the day that he heareth it, 219
then he shall make void her vow which is upon her, and the

males, as awoman who conceives first bears a male.
KEHOT'S NOTE
., 15w p 27D 03 AR

991 1797 YONIN 00 W

clear utterance of her lips, wherewith she hath bound her
soul; and the L-RD will forgive her.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

19°920K 0n2

The Zohar’s principle that through Chochmah they are re-
fined, cited in the Kehot note.

Zohar II, 254b2 ;717 27m
KEHOT'S NOTE
22,737 27 AR

likuteitorah.com/likkutei-torah/matos/3/

“When awoman conceives and bears a male.”
Leviticus 12:2°2:2™ X"
YT ANRYY 3 AT N 72 YR oKD DX 23270K 121
XRUA ANV T3 7173 O
Speak unto the children of Israel, saying: If a woman be de-
livered, and bear a man-child, then she shall be unclean
seven days; as in the days of the impurity of her sickness

shall she be unclean.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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220 57 93 OR 99T 17990 NPR 11193 NYD Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

The Zohar in Tazria: from the day a woman conceives, all 226 (27y°P A7) MR E2

she speaks of is whether her child will be male.

Zohar, Tazria 1:2-3:118™3-"2X ¥°7tn 71 100

R. Aha also asked why the word “conceive-seed” is used in-
stead of merely “conceive”. R. Jose answered: ‘A woman
from the time she becomes pregnant till she is delivered can
talk of nothing but the child she is to bear, whether it is to be
aboy or a girl.’

The Zohar; London, Soncino Press, 1933 (Public Domain)

YAWIINR NN 1IN 1P
“And Aharon took Elisheva... as his wife.”
Exodus 6:23373: mnw
12 Tom nwKy 19 1N NINK 277RY7N2 YIWLRTNK IR 1R
SVRPRTNNY MYPR™NK RITIRIN 3TN
And Aaron took him Elisheba, the daughter of Amminadab,
the sister of Nahshon, to wife; and she bore him Nadab and

Abihu, Eleazar and Ithamar.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

YAWSHR NN 1IN 7P7

The text cites the Zohar in Shemini on this verse, with the
Ramaz’s commentary.

Zohar, Shmini 4:49-5:59171:1-071:"7 °3°W 3711 990

R. Eleazar here adduced the verse: “And Aaron took him
Elisheba, the daughter of Aminadab, the sister of Nahshon,
to wife” (Ex. 6, 23). ‘Aaron’, he said, ‘acted fitly, copying the
supernal model. “Elisheba” was destined for Aaron from the
time of the Creation, just as “Bathsheba”1v. p. 37a. was des-
tined for David from the time of the Creation.

The Zohar; London, Soncino Press, 1933 (Public Domain)

oW 1°n"" 002 . L S1NW B2 19
The note refers to Or HaTorah for a further discussion of
the Zohar on Aharon and Elisheva and the Ramaz’s
commentary.
KEHOT'S NOTE
LYWR Y OYOn N7MIR RT

n°%o% Bab o T2

There “And you shall remember (uzechartem) all the com-
mandments” is read as making them “males,” givers,
which is the reading this maamar cites for “so that you
remember.”
KEHOT'S NOTE
X, mow p Doy

Mot R

“So that you remember and do all My commandments.”
Read as becoming “males.”

Numbers 15:40°2:171 92722
:DPR? DT DI NiE3 NN DIPE 121N 137

that ye may remember and do all My commandments, and
be holy unto your G-d.

likuteitorah.com/likkutei-torah/matos/3/

There prayer is called “soul,” and one must arouse love in
prayer with self-sacrifice, the level of “my sister”; it cites
“Say to wisdom, you are my sister” and “She is my sister,
the daughter of my father,” and warns that whoever says “I
have only Torah” does not have even Torah.
KEHOT'S NOTE
23,1720 2°Y% DA RN

N7 %K N2 MK

Avraham’s words about Sarah: “She is my sister, the
daughter of my father.”

Genesis 20:1227°:°> n°wR12

:ER? 221N BR"NI KD X K17 IR"N2 NNK 7I0KT03
And moreover she is indeed my sister, the daughter of my
father, but not the daughter of my mother; and so she be-

came my wife.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NN 527 9037 Rt

The text cites the Zohar in Emor on this verse: at the time
when they receive from the house of the Father.

Zohar, Emor 38:202-40:2261757:"1-277:1”% 710K 7771 790

This is the purpose which these blasts should serve, being
accompanied by repentance before G-d. Thus when Israel
produce the blasts of the shofar with proper devotion, the
supernal Shofar returns and crowns Jacob so that all is
properly arranged. Another throne is set up and joy is uni-
versally diffused and G-d has mercy on the world. Happy are
Israel who know how to divert their Master from justice to
mercy and to be the instruments for establishing all worlds.
Corresponding to the three series of blasts three books are

The Zohar; London, Soncino Press, 1933 (Public Domain)

7971 WOR NP2 ORY WORD N Om Ny
“And if she shall be married to a man while her vows are
upon her.”

Numbers 30:7°1:°7 12722

"2y MOK WK TNOY XYM N TPY PI WK? 1IN PITOK)

MYD)

And if she be married to a husband, while her vows are upon

her, or the clear utterance of her lips, wherewith she hath

bound her soul;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“And her father hears her vow.” The discourse on this
verse develops the point.

Numbers 30:5°71:"7 72713

IR [P WM AYHITPY MIOK WK AIOK) MITINN 1IN yur
1B1P? AYDI7PY TIOK™ITX TOK731 117323 1)

and her father heareth her vow, or her bond wherewith she

hath bound her soul, and her father holdeth his peace at

her, then all her vows shall stand, and every bond wherewith

she hath bound her soul shall stand.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 15

231 Naw2 o"Ta 1°9°en
The Mishnah: vows may be annulled on Shabbos.

Shabbat 157a:5°1:X 171p naw

WA IRY 1Y 0P PRRYN LN2w2 o7 PTER PInn

awym . mpRra DR P77 ,n”?pv_an DR 777903 79800 DR 1°PRio

QIRRI DR PPERY N2V 12 bmrp’ RIR 721 P78 27 '?W 1IN o102
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

WX ,UIp naw

232 179113 7 2P
“To offer to Me in its appointed time,” said of the daily of-
fering, to which daily prayer corresponds.

Numbers 28:2°2:172 72712

M3 071 KD “RM2 33707°NK DIPX NIK) XY 327NN 1
:A7y1m3 %% 21piT? 1IN

Command the children of Israel, and say unto them: My

food which is presented unto Me for offerings made by fire,

of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

233 BoYRIs RS ST

“The rich shall not give more and the poor shall not give
less” than the half-shekel. The discourse on this verse ex-
plains that the light of Abba shines in every soul.
Exodus 30:1570:7 ninw
T NMANTNR NNY PRYT nhXnmn vyne KD STm N2 KD Uy
:02°NWDI"2Y 1207
The rich shall not give more, and the poor shall not give
less, than the half shekel, when they give the offering of the

L-RD, to make atonement for your souls.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

234 B2 7N NaAN 1IN

The text cites Tanya, end of chapter 18 and chapter 19, on

likuteitorah.com/likkutei-torah/matos/3/

13 71771932 13 °12 973 NN 00 YR

the Chochmah present in every Jewish soul.

Tanya, Likkutei Amarim 18:6-70nK *0Ip°2 ;WX PP ,X°IN

-

TP X1 LNAWETR NIRY YR RURY I0RR L127DTPYTN

,MPIXT MPRT M3 NYPR AINAY MYy MM 03 17

,Unn RIT12 RI0PRTIN PR AW ,MIPIRT non A2inay

PR 7D R¥RI PPy 1903 07137 PPN TO) M2 17 20 N9

MY M M - DIST URIAY M NP2 wn Xm0
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.. ,A712 W17 Nirn2 932 nuwenn A2

Kehot Publication Society (CC-BY-NC)

235 TR 9277 0K 219p 92
“For the thing is very near to you, in your mouth and in
your heart, to do it.”

Deuteronomy 30:1477:"> 0°127

ANy 722921 7792 TR 9277 PR 273
But the word is very nigh unto thee, in thy mouth, and in thy
heart, that thou mayest do it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KEHOT'S NOTE
L7207

236 TOMINGM 1Y PN

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
22,1097 0

237 17972 177707 9P MPAN 1ONINDA 1Ayl
The Mishnah: a betrothed girl’s vows are annulled by her
father and her husband together.

Nedarim 66b:8-10"-"11:2170 0°7712

RUI2 12 X232 2°0° M K227 RU™M by 7nne 2R Qe ST i) MR

MR A2 MWK LAY PY TN N3N 2K KT PRT P KI2K

,T2Y2 1937 DRy AR 0K 9¥2 1% 12 :AR? MIRK 7ATYT 11T

TMYOX 231 T2y TITD NWI2 12 K322 072 30 e XX Bipnn
T PER APYI IR NOTIRNT 1Y)

William Davidson, Vocalized Aramaic (CC-BY-NC)

238 (4”0 270) X2 M2

There, at Sinai there was only betrothal, the bride receiv-
ing a ring, while in the future there will be marriage, “For
your Maker is your husband,” when the inner reasons and
delight of the Torah will be revealed, as Rashi explains on
“Let him kiss me.” This explains why the present is called
betrothal.
KEHOT'S NOTE
X ,A0 TR 1P 03 IR

239 %% T nwaNY
“And I will betroth you to Me forever.”

Hosea 2:21872:2 yi1
DRI TON LRYNI PTS2 P PRYIN DY P PnrIn
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And I will betroth thee unto Me for ever; Yea, I will betroth
thee unto Me in righteousness, and in justice, And in lov-
ingkindness, and in compassion.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TRy PRI 0
“For your Maker is your husband; Havayah of hosts is His
Name.”

Isaiah 54:5°7:77117°yW°

PIRTT2D PR DX wATR T2RN 0w NINIY N TV T2¥3 7

R

For thy Maker is thy husband, The L-RD of hosts is His

name; And the Holy One of Israel is thy Redeemer, The G-d

of the whole earth shall He be called.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,717y

TRy TPPYIa 0D
The Midrash: this world is betrothal, “I will betroth you to
Me,” while the days of the Messiah will be marriage, “For
your Maker is your husband.”
Shemot Rabbah 15:31x"2:1"0 7127 mnw
minn 1% ) YR TP 7PN Dwn 0% ma wInm N 927
o021y ,79 .5Y25 M3 Mann 1% anD ,anpee Raw 1100 .NuyIn
q0n X921,0919% 9 PRwIRT (KD ,2 YWIT) R 170 PPOIR M
mwnn MY AR ,0o% M wInn R 7293 11290 ’OR onb
YW MR ,PUIY TOND 0D (7,71 YY) MR PRI P
AT 1 0097wRm 1 (3 ,2° PRIT) IARIY 9O DX 1P 70w
T 091Y% 0939135 0737 TP YO

Another interpretation: “This month shall be for you” - this
is analogous to a king who betrothed a woman and wrote her
[a marriage contract endowing her] minimally. When [the
time] came to marry her, he wrote her [a contract endowing
her with] numerous gifts, as a husband. So, this world is be-
trothal, as it is stated: “I will betroth you to Me forever”
(Hosea 2:21), and He gave them only the moon, as it is stat-
ed: “This month shall be for you.” However, in the days of
the Messiah, ...

Daat Shemot Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022

(cc-BY)
SWON NP R0 a2
“On that day, says Havayah, you will call Me Ishi.”
Hosea 2:181:2 ywin
25¥2 71y Y RIPNTRDY YPK KPR NTORI KITDT0iR 1M
And it shall be at that day, saith the L-RD, That thou shalt

call Me Ishi, And shalt call Me no more Baali.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N931 2°N0 RNPN

The Zohar’s statement that the Torah is hidden and re-
vealed, cited in the Kehot note.

Zohar III, 73ax ,2y »m
KEHOT'S NOTE

likuteitorah.com/likkutei-torah/matos/3/
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244| Rabbi Yochanan on “you will call Me Ishi”: like a bride in

her father-in-law’s house, not like a bride in her father’s
house.

Pesachim 87a:1-92b:33:2 27%-°X:X 1”D 0°noD

PARAGRAPH 16

"aN N2
“She is my sister, the daughter of my father.”
Genesis 20:1227°° n°wR12
PR 27N BRTN X7 TR K17 23RN 0NN 130800
And moreover she is indeed my sister, the daughter of my
father, but not the daughter of my mother; and so she be-
came my wife.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2°,0 NPWRA2

m2amn 1 RD

The parable of a king who loved his only daughter: he
called her “my daughter,” then “my sister,” then “my
mother.”
Shemot Rabbah 52:5°1:271 127 mnw
M ORTM NP2 72207 7ML, N2 AN 70 o ..
SRR ARIPY T MO AR TY ,72207 1 KD o023 IR RIIp
N2 oy (71 0°20N) AR N2 BRIYP? RIp 19°0N2 ,17ap0 0
IXPW TY 12200 RS PAR N2 Ry CTOWY AR LM KM
SWRIW NRN SNIY NPy SNINR 2 S1nD (7 7°w) IR ,SMnR
TARIV PR IR TY 12200 1 RD L7907 90907 "MmzIp Do RN
RZN SARM 7710 %3 1R V9K MNRY Ay PR 120w (X1 YY)
... PYIPWN 272w TAY LYPIIR DY IRD SvDwn)
Another matter, “they brought the Tabernacle” - that is what
is written: “Emerge, daughters of Zion, and look at King
Solomon, with the crown with which his mother crowned
him on the day of his wedding, and on the day of the rejoic-
ing of his heart” (Song of Songs 3:11). When was this verse
stated? On the day that the Tabernacle was set up, when
there was great celebration in Israel because the Holy One
blessed be He rested amongst them. “Daughters of Zion

[tziyon]” - the children who are ...
Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE
1,219
723mm 1 R

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.[9] [2,R° A7) MI°RT AR 7Y °wnw) (TP 270) nw

N2 IRIPW TY n22MR 1KY

The same parable, on “with the crown with which his
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mother crowned him.”

Shir HaShirim Rabbah 3:11:2°2:X™:’) 727 0°7°wi1 °w
ANIR R 7M1 ORTR NI AR M 7T N2 AR AT ...
XPY TY M2200 1 KDY NINR ADIR RIPY TY 72200 1 X7 2R3
LORIYY XA T2 WITRD ORTR AN 220m 177 72 MR ADIR
1R ORI N2 oYyRY (X7 R 0°97N) 22N07 X RT OR2 R
R *% onN2 :(2 ,7 0w W) IMRIY S NINR IXWPY TY 12200
1200 (7 ,K3 7OYW?) MRIY LORR INIPY TY 12200 1 KDY o0y
<o THY ,2°N2 BRPY APIRD V2K MINDY Y 028
“At the crown with which his mother crowned him,” Rabbi
Yohanan said: Rabbi Shimon ben Yohai asked Rabbi Elazar
ben Rabbi Yosei, he said to him: ‘Have you possibly heard
from your father what is: “At the crown with which his moth-
er crowned him”?’ He said to him: ‘Yes.” He said to him:
‘What?’ He said to him: ‘[It is analogous] to a king who had
an only daughter and he loved her exceedingly much and
would call her: My daughter. He did not stop loving her until
he called ...
Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022

(cc-BY)

249 N RDR 9 TR RINT 9D
The Talmud: whoever says he has only Torah does not
have even Torah.

Yevamot 109b:4-5°17-"7:2 v”p Nna°

KNT — N220 1372 03y YRIA YIT AIPY 1297 — 19850 231y

PR IRDPWD .17 7 PR — 1790 97 PR IR0 22 nik 2oit a7

IND WD n1 R .70 KPR 1P PR — 7790 KPR 7 PR nixg P2

NP MR L,RDD 27 MK ZRHYY KR 47 PR 1790 19°DRT RPN

WPRY %5 ,ATR72 MY M2 WwTY 93 — ConUy) onTeey
NTNP2 PR Y2

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2,0p Mnd’

PARAGRAPH 17

250 1NIMIN NN 57w

Rabbi Yochanan: those like Rabbi Shimon bar Yochai and
his colleagues, whose Torah is their occupation, do not in-
terrupt their study for prayer.
Shabbat 11aR X naw
KEHOT'S NOTE
29K 357 09 P-wIPY IR 1O1IRA LK LR Naw

251 NITVPNAR RPVP TR
There the Tannaim and Amoraim did not pray at length
because they were so lofty, as Rabbi Shimon said, “With
one knot I am bound”: a brief contemplation fixed the
truth in their hearts like a peg that never moves, the level
of “two companions who never part.” This supports the

likuteitorah.com/likkutei-torah/matos/3/
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point here that Rabbi Shimon did not need prayer to
arouse love.

Zohar III, 288ax ,no7 a”mt
KEHOT'S NOTE
.[3] 7w (2,2°) ©°1272 prRYY LR, MDD A

252 NITUPNAR RI°VP TH2
The note cites this series of discourses among the places
that discuss the phrase “With one knot I am bound.”

Zohar III, 288ar ,no7 a’mt

KEHOT'S NOTE

IRYM Y7¥2Y APKT2 2702 RNM (XL 2 5 RPVP M) M Nwd

»2 RIMVPNAR RV T2 1D AR 27 1ND (X ,789 2°M) RV RITR2

@R ARM .RDT2 "2 RTPMIR 72 nnawl| (X ,3%7) owy 0 17Apa

— IINIR P2 NAYN .2 711 2"9yn qwnn .[1’?’?{1 71°y] Qv °na°

RIAND L[TOP Y RPN — AWINT ARYIIA] 29p Y 27N UP'l'??J n”no2

S9ORY 787 0y — FWTRR AR RIP Y 70 vpivn B7I0a 191X
LOW P02 AR

253 NIVPNN K°UP TN

In the Idra Zuta, Rabbi Shimon bar Yochai says, “With one
knot I am bound to Him.”

Zohar, Idra Zuta 1:29-4:371%:’7-0”5’K R0t KITRT 7717 190

254 DovRWRT PN

“And these are the ordinances.” The discourse on this
verse discusses the souls of Atzilus.

Exodus 21:1’X:X”5 minw
S35 DI YN EusTRT 17K

Now these are the ordinances which thou shalt set before
them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

255 BRI PRIown

“How goodly are your tents, O Yaakov, your dwellings, O
Israel.” The discourse on this verse is cited at the end.

Numbers 24:5°7:772 7272

:'?mip? T°NIdTR 2Py’ q”ga’x 1Ryt
How goodly are thy tents, O Jacob, Thy dwellings, O Israel!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 18

256 13191 9PIAN S10wn

“Draw me, after You we will run.” The summary recalls
that the son’s cool love needs G-d to draw it out first.
Song of Songs 1:47:’X 0w W
MM T2 AN 7P YU T7R0 R0 I T 210
SR DR 1R PTT
Draw me, we will run after thee; The king hath brought me
into his chambers; We will be glad and rejoice in thee, We
will find thy love more fragrant than wine! Sincerely do they
love thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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257 WDl NATRY °2 17°AN

“Tell me, you whom my soul loves, where do You pasture...
for why should I be as one who is veiled?” The summary
recalls the whole verse as explained in section 2.
Song of Songs 1:7°1k 0*°win 1w
TN P BVTE2 7730 12K YN 1N W9l MY P A7
730 7Y Yy oy
Tell me, O thou whom my soul loveth, Where thou feedest,
where thou makest thy flock to rest at noon; For why should
I be as one that veileth herself Beside the flocks of thy
companions?
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

258 w37 oy "MY° nPON
“I have eaten my honeycomb with my honey,” read as the
blessings before the Shema and the Shema itself.

Song of Songs 5:1°X:’11 0°7°Wi W

W27°DY *1y7 *NYIR *Hp30y i MR 19D NNK Y NK3
107797 1987 AW 07y 129K 22070y 1% Y

I am come into my garden, my sister, my bride; I have gath-

ered my myrrh with my spice; I have eaten my honeycomb

with my honey; I have drunk my wine with my milk. Eat, O

friends; Drink, yea, drink abundantly, O beloved.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

259 mMYID? 370 07172
Rabbi Akiva: vows are a fence for abstinence.

Pirkei Avot 3:1337°:’3 n1ax miwn

10 ,N70n LMAY? PR LWRY MPRY pin amiR R2pY 21

,ANOM? 20 .MYMIR? 20 0TI WY? X0 Lniatyn .aind

RN

Rabbi Akiva said: Merriment and frivolity accustom one to

sexual licentiousness; Tradition is a fence to the Torah;

Tithes a fence to wealth, Vows a fence to abstinence; A fence

to wisdom is silence.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

260 W25 1977 WK PR

The Talmud: it is the way of a man to conquer and not the
way of a woman; here, the early stage that cannot yet
transform the physical.
Yevamot 65b:4-5’1-"7:1 1770 N1n2°
YT °272 TMYPR "27 DIWN RYPR "27 MY 27 23T R w3
wR 17X ,W;;'? 1277 ¥R PTWD) PIRD DX ﬂN'??;H” B giramlah
P 92 12N 31 10N IYRYn "NNA PMYIDY (13TIX .2adP AT
XP) "I IR TG K VI X9 N 0P 21203 "Ry
22713797 NP
William Davidson, Vocalized Aramaic (CC-BY-NC) ‘ '
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PARAGRAPH 19
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“And if she shall be married to a man,” the second stage,
of the wife’s love.

Numbers 30:7°1:°7 92712

“Yy TBN WK PRI KYIR N PPy PITN UKD M PIUON)
YD)

And if she be married to a husband, while her vows are upon

her, or the clear utterance of her lips, wherewith she hath

bound her soul;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

262 27151 N2 TN

Mehetavel, daughter of Matred, daughter of Mei-zahav:
names read as the preoccupation of great love and as gold
over silver.
Genesis 36:391”2:1"% nowr12
INYX 0P R 1Y DY T RAN ToR0 91233713 10 23 o
2371 "% N2 TIYR"N2 PR30
And Baal-hanan the son of Achbor died, and Hadar reigned
in his stead; and the name of the city was Pau; and his wife’s
name was Mehetabel, the daughter of Matred, the daughter
of Me-zahab.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

263 NOM KD
“And besides You I desire nothing on earth.”
Psalms 73:257172:3"y 0°2°1n
:PIN2 *NDATND 0y DM *on
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

264 INPWN TWON BN
“And your longing shall be for your husband,” the image
of the wife’s love.

Genesis 3:161"0:’2 N°wWR12

TPRY 072 °TPR 23Y2 TIM AN2LY AW 1217 WY WRTOK
7272WR RIM AN TR

Unto the woman He said: ‘I will greatly multiply thy pain and

thy travail; in pain thou shalt bring forth children; and thy

desire shall be to thy husband, and he shall rule over thee.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

265 DRIy QNIW 1IN

“And they were both naked,” read as being stripped of for-
eign desires.
Genesis 2:257172:°2 N°WX12
AwYan’ N"?1 INYRY ORI 072317y DAY 1)
And they were both naked, the man and his wife, and were
not ashamed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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SWON RPN NIT7 Q2
“On that day you will call Me Ishi (my Husband).”
Hosea 2:181™:2 ywin
29y2 71y Y2 RPNKDY LR KN bR shh=i i)l
And it shall be at that day, saith the L-RD, That thou shalt

call Me Ishi, And shalt call Me no more Baali.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

730X 92Mm

“And he shall annul her vow”: once the soul can transform
the permitted, the vow is no longer needed.
Numbers 30:9°0:°7 79213
KD XY 7Y MWK AN 9T ANIK X0 7Y v 0P3 oN)
:APTN207 M AYDI?Y MO WK N8
But if her husband disallow her in the day that he heareth it,
then he shall make void her vow which is upon her, and the
clear utterance of her lips, wherewith she hath bound her
soul; and the L-RD will forgive her.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 20

17971 1P7°0% 19PN PAN ONINDA 1Ayl
The Mishnah: a betrothed girl’s vows are annulled by her
father and her husband together.
Nedarim 66b:8-10"-"11:1170 0°772
RUA2 13 X322 207 M X327 KY™Y 0¥ 107 730 VP :A? K
7 A2 MR LAY Y TINY D720 NPIR LRI TRT RPY RN
,T2Y2 1937 DRy AR 0K 9¥2 1% 72 :AR? MIRK ?7ATYT 11T
MPPR °27 72Y 17T KVI2 12 XI2D 072 30 TN X3P DipRd
TP PYRR TP P LTOTNT 73

William Davidson, Vocalized Aramaic (CC-BY-NC)

°Na ARTPW 7Y 12ann 1R

The parable of the king who loved his daughter until he
called her “my daughter,” then “my sister,” then “my
mother.”
Shir HaShirim Rabbah 3:11:2°2:X:’) 127 2°7°wi1 °w
AniR RIP 7 °RTIN ani n220n 7°m AN n2 > .'IJj’;jW
RWJ?W Ty A220n 1 R51= ,’mm_g FIJ:HN x-l,?w Ty A220n N R"?] ,’)N3a
LoRIMPH RIT T2 WITRD CRTH AN 220 T 92 OBR ADX
1 K21 K71 N2 oynw (X7 0°90N) 2°N5T X3 R, OR2 IR
NN 2 *MND (2,7 DPW 1Y) MRIY S NINK 1RIPY TY 12200
1PWRT (T ,R1 TOYW°) MRV ORR IRIPY TY 12200 1T Nbl Lyl
<o TRY 2N BRI IR V2K MDY By O9R
“At the crown with which his mother crowned him,” Rabbi
Yohanan said: Rabbi Shimon ben Yohai asked Rabbi Elazar
ben Rabbi Yosei, he said to him: ‘Have you possibly heard
from your father what is: “At the crown with which his moth-
er crowned him”?’ He said to him: ‘Yes.” He said to him:
‘What?’ He said to him: ‘[It is analogous] to a king who had
an only daughter and he loved her exceedingly much and

likuteitorah.com/likkutei-torah/matos/3/
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would call her: My daughter. He did not stop loving her until
he called ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

WORY 1N 1o ANy
“And if she shall be married to a man.”

Numbers 30:7°1:°7 92712

“2y MO WK TNDY XYM WX TPy TN UK M0 PO
YD)

And if she be married to a husband, while her vows are upon

her, or the clear utterance of her lips, wherewith she hath

bound her soul;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N7 %2R N2 MK

“She is my sister, the daughter of my father, but not the

daughter of my mother, and she became my wife.”
Genesis 20:1227°:’2 n°wX12

SER? 221N RN KD X K17 IR"N2 NNK 7I0KT03)

And moreover she is indeed my sister, the daughter of my
father, but not the daughter of my mother; and so she be-
came my wife.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

M0 TRyRRY non niban

Rabbi Avin’s list of things that are the “fallen fruit” (novel-
os) of something higher: the fallen fruit of supernal wis-
dom is the Torah. It explains why the present bond
through the Torah is still only betrothal.
Bereshit Rabbah 17:5’7:1 1127 n°wx"2
- X377 099 N33 ;000 - X123 NP2 5w - ANt nban ...
5373 - 1Pyn Dw AR N9 PRAN T AP0 PAR 1 Lnaw
1IN - 79y Pw non nbaa ann

“The L-rd G-d cast a deep slumber upon the man, and he
slept. He took one of his sides, and He closed it with flesh in
its place [tahtena]” (Genesis 2:21). “The L-rd G-d cast [hipil]
a deep slumber” - Rabbi Yehoshua of Sikhnin said in the
name of Rabbi Levi: The beginning of downfall [mapala] is
sleep. When a person sleeps, he does not toil in Torah and
does not do any work. literally means, “He caused to fall
down.” Rav said: There are three slumbers: the slumber of

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
AR N2 IMIANR DR AP WX WX

The verse on a forbidden union, which ends “it is chesed”
(a disgrace); the Zohar reads it as a supernal union
through Chesed.

Leviticus 20:171°:3 XIp™

XM AMIYTNR XYY IR0 IR PARN2 INARTNY AR7TITK TR

TP3 INNX MY 0RY °33 °PY? 107231 KT 700 INYTRY XN
R 24y
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And if a man shall take his sister, his father’s daughter, or
his mother’s daughter, and see her nakedness, and she see
his nakedness: it is a shameful thing; and they shall be cut
off in the sight of the children of their people: he hath un-
covered his sister’s nakedness; he shall bear his iniquity.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

274 1°2R N2 IMMAKR DX A% WK WK

The text cites the Zohar in Acharei on this verse, read as
the union of vav and hei.

Zohar, Achrei Mot 59:362-61:369-270w:1”1 N *INX 7717 790
V”OW:R"0

We have learnt that when Cain and Abel were removed,
Adam returned to his wife and was clothed with a fresh spirit
and begat Seth, with whom commenced the generations of
righteous men in the world. G-d showed lovingkindness to
the world, and with each one a female was born to populate
the world, after the supernal pattern. For so we have af-
firmed in the secret doctrine of the Mishnah, that “if a man
taketh his sister, his father’s daughter or his mother’s
daughter, it is hesed” (lit. Iovingkindness); truly ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

275 AN RIPW 7Y 72208 1T KD

The same parable: he did not stop cherishing her until he

called her “my sister” and then “my mother.”
Shemot Rabbah 52:5°71:271 127 mnw
oM LR NP2 1330 1P L,TTN° N AR e ,1573'? Son ...
SRR ARIPY Y ,CNANR ORIPY 7Y L7320 1 KD N2 ImK Rp
N2 oynw (71 0°900) INRAIY N2 PRSP RIp 197002 ,17apn 0
IRIPY Y 1220 1MORD ,PAR NP2 TRy v AR LM R
SWRAW SNRn NI NP SR 9 SnnD (7 W) RRAY ,SNINR
RRIY AR IRIAPY TY 72207 1T R ,A9°9 20°01 Cmizip B kbRl
RN SNRM 7790 %3 1IN O9R AKRDY 1Y OR 12200 (R 1oYw?)
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Another matter, “they brought the Tabernacle” - that is what
is written: “Emerge, daughters of Zion, and look at King
Solomon, with the crown with which his mother crowned
him on the day of his wedding, and on the day of the rejoic-
ing of his heart” (Song of Songs 3:11). When was this verse
stated? On the day that the Tabernacle was set up, when
there was great celebration in Israel because the Holy One
blessed be He rested amongst them. “Daughters of Zion
[tziyon]” - the children who are ...
Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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“And with all your might.” Here it is the inner level of
Nukva, the desire of the heart.

Deuteronomy 6:5°77:1 0°7127
STTRR2 TUDI22N 72377222 TROK 1 NX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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KEHOT’'S NOTE
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277 SN21° RO NANR

“She is one, my dove; she is the only one of her mother.”
She becomes like Imma.
Song of Songs 6:9°'0: 0w 1Y
Ni12 JIRT ARTPPY KT 172 ARKD ROT NOK SNRND CNI X0 DO
M99 0OWI2°DY NiDYn MAwR™M
My dove, my undefiled, is but one; She is the only one of her
mother; She is the choice one of her that bore her. The
daughters saw her, and called her happy; Yea, the queens
and the concubines, and they praised her.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“On that day Havayah will be one and His Name one,” cit-
ed in the Kehot note.

Zechariah 14:9'v:7 1°90t

STAR A0 TR 7 7277 RINT 02 PINGPD0Y 7907 0 om
And the L-RD shall be King over all the earth; In that day
shall the L-RD be One, and His name one.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

KEHOT'S NOTE
2,7

279 PWARNR XTI 1N
The Zohar describes Abba and Imma as two companions
who never part.

Zohar II, 56ax ,11 27

Zohar III, 4ax ,7 2°m
KEHOT'S NOTE
L2DTRCY 0°281 N7MIR LR LT ACAT LR 012700 ARY

280 TPWwaan® K27 8°97 1N
A further place in the Zohar on the two companions who
never part, cited in the Kehot note.

Zohar, Beshalach 18:262-19:274-2707:1" n>w2 ,7M7 720
Y07

281 7580 92 hN

“A tent that shall not be moved, whose stakes shall never
be pulled up.” A permanent union.
Isaiah 33:20°2:3"% vy
1937722 PIX XY M3 0PI APRIN TPY 2T 1R TE
APNIYT23 V207091 MEN? T ¥Rl
Look upon Zion, the city of our solemn gatherings; Thine
eyes shall see Jerusalem a peaceful habitation, A tent that
shall not be removed, The stakes whereof shall never be
plucked up, Neither shall any of the cords thereof be

broken.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Her husband may uphold it, and her husband may annul
it.”
Numbers 30:1477:'7 72713
13797 TP MR YK WB3 N3y 10K NYIY2 T
Every vow, and every binding oath to afflict the soul, her

husband may let it stand, or her husband may make it void.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

11R5P° AWON

The text cites the Zohar on this verse: the husband’s up-

holding is the raising of Malchus.
Zohar, Vayechi 57:557-58:56610pN:N”1-171pN:1"1 °N) A 100
Observe now. Jacob had four wives and begat sons from all
of them. When he was about to die the Shekinah stood over
him. He sought to bless these two, but he was not able, being
afraid of the Shekinah. He said: “What shall I do, seeing that
both of them are from the side of stern judgement? And if I
try to force the Shekinah, I shall not be able, for I have had
four wives, which are a complete portion. I will leave them
to the master of ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

N7 P1012 577
“And when the Ark set out, Moshe said: Arise, Havayah.”
Numbers 10:357*7: 1212
PRI 0L PEX IO W MNP TP VNN PG YOI2 M €
e
And it came to pass, when the ark set forward, that Moses
said: ‘Rise up, O L-RD, and let Thine enemies be scattered;

and let them that hate Thee flee before Thee.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“She has fallen, she shall rise no more, the maiden of
Israel.”

Amos 5:2°2:7 011y
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The virgin of Israel is fallen, She shall no more rise; She is

cast down upon her land, There is none to raise her up.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The text cites the Zohar in Vayikra: she will not rise by
herself, but the Holy One, blessed be He, will raise her up.

Zohar, Vayikra 9:71-10:802:-X"y:" X1 |77t 190

The thought of man is also the fountain-head of his life, and
from it stretch ways and paths to pervert his ways in this
world and in the next. From that thought issues the defile-
ment of the evil inclination to work harm to him and to all,
and from it come error and iniquity and presumptuous sin,

likuteitorah.com/likkutei-torah/matos/3/
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idolatry, fornication and bloodshed; wherefore it says, “my
thoughts are not as your thoughts”. Hence it says, first of all,
“If his oblation be a burnt-offering”, for the “burnt-offer-
ing” (‘olah) has reference to ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

1WIR° D597 %2 71770

There “the mountains may depart” is like the saying that
the prophets will be set aside in the future: not abolished,
but like a candle before a torch beside the great future
revelation of kindness that is far above the chain of worlds.

KEHOT'S NOTE
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“For the mountains may depart and the hills be moved,
but My kindness shall not depart from you.”
Isaiah 54:107:77117°yw°
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For the mountains may depart, and the hills be removed;
but My kindness shall not depart from thee, neither shall My
covenant of peace be removed, saith the L-RD that hath

compassion on thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

289 The Talmud cites “And the moon shall be confounded” in

its discussion of when a husband may annul a vow.
Nedarim 90a:2°2:X °¥ 07172
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William Davidson, Vocalized Aramaic (CC-BY-NC)
“And the moon shall be confounded and the sun ashamed,
for Havayah of hosts shall reign.”
Isaiah 24:23372:772 171°yw°
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Then the moon shall be confounded, and the sun ashamed;
For the L-RD of hosts will reign in mount Zion, And in

Jerusalem, and before His elders shall be Glory.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Havayah has annulled the counsel of nations.” The verb
is heifir, the word used for annulling vows.
Psalms 33:10”:3"% 0°%°11n
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The L-RD bringeth the counsel of the nations to nought; He
maketh the thoughts of the peoples to be of no effect.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note cites Or HaTorah for further discussion of the
Midrash comparing the Patriarchs to the sun, moon and
stars.
KEHOT'S NOTE
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The Midrash: Avraham is compared to the sun, Yitzchak to
the moon and Yaakov to the stars; in the future the sun
and moon will be ashamed, but not the stars.

Bamidbar Rabbah 2:1337°:’1 127 72712
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“Yaakov shall not now be ashamed, nor shall his face now
grow pale.”

Isaiah 29:22275:1”5 171°yw°
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Therefore thus saith the L-RD, who redeemed Abraham,

concerning the house of Jacob: Jacob shall not now be

ashamed, Neither shall his face now wax pale;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.22 ,02 yw

295| Kehot’s note points to Tikkunei Zohar 69 for these words.

Tikkunei Zohar 69”0 77t °1pn
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“The light of the moon shall be as the light of the sun, and
the light of the sun shall be sevenfold.”

Isaiah 30:26173:2 17°yw>
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Moreover the light of the moon shall be as the light of the

sun, And the light of the sun shall be sevenfold, as the light

of the seven days, In the day that the L-RD bindeth up the

bruise of His people, And healeth the stroke of their wound.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

297 NNWT 73297 X773 7190 RAYW NOIaT

Rashi explains “and the moon shall be confounded” with
“the light of the moon shall be as the light of the sun”: at
that time the light of the present moon will be confounded.

Rashi on Nedarim 90b:1°:2°% 0°771 9y *"w"
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Vilna Edition (Public Domain)
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The Zohar’s statement that all before Him is considered as

likuteitorah.com/likkutei-torah/matos/3/

13 71771932 13 °12 973 NN 00 YR

nothing.
Zohar, Introduction 20:188-22:199-n”2p:’> nnIpn AN 180
v73P:2"3
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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“On the third day He will raise us up, and we shall live be-
fore Him.”
Hosea 6:2°2: ywiit
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After two days will He revive us, On the third day He will
raise us up, that we may live in His presence.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Midrash on “on the third day” collects the decisive

third days in Scripture, beginning with this verse from

Hoshea.
Bereshit Rabbah 56:1°X:171 127 n°wX12
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“On the third day, Abraham lifted his eyes, and saw the place
from a distance” (Genesis 22:4). “On the third day, Abraham
lifted his eyes” - it is written: “He will revive us after two
days; on the third day, He will lift us, and we will live before
Him” (Hosea 6:2). “On the third day” of the tribes, as it is
written: “Joseph said to them on the third day, [do this and
you shall live]” (Genesis 42:18). “On the third day” of the
spies [sent by Joshual, as ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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