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An explanation of the verse “And
Moshe spoke to the heads of the tribes”

The independent “somethings” of creation come from the
shattered vessels of Tohu, whose root is higher than the orderly
World of Tikkun; so man, though last in creation, can raise them
to their lofty source through Torah, mitzvos and holy speech, and
in doing so draw awill beyond all limits into himself and into the

world.
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THE BIG IDEA

The independent “somethings” of creation come from the shattered vessels of
Tohu, whose root is higher than the orderly World of Tikkun; so man, though last in
creation, can raise them to their lofty source through Torah, mitzvos and holy
speech, and in doing so draw a will beyond all limits into himself and into the

world.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The world was created through Ten Utterances that come from the Sefiros of Tikkun, which are
G-dliness; yet the worlds feel separate from G-d. The Alter Rebbe explains that their independent exis-
tence comes from the shattering of the vessels of Tohu. The vessels are letters, and like letters pulled
out of a word, or a jug that has broken, the shattered vessels became independent “somethings.” Man
is made of both: a G-dly soul from Tikkun, and a body and animal soul from Tohu. Through his soul he
is “before” creation and through his capacity to sin he is “behind” it; and since Tohu is higher in origin
than Tikkun, even his soul is “behind” the minerals, plants and animals in their root. This is why Torah
and mitzvos, which refine physical things rooted in Tohu, are G-d’s “bread”: they draw down the
Supreme Will, add light to Atzilus and to Gan Eden, and awaken a love beyond limits. Moshe draws this
will into the tribes, making them firm as staffs. Finally, holy speech, in consecrating an offering or

making a vow, draws an encompassing light upon a thing and lifts it toward its root.

OUTLINE

1 How separate worlds come from G-dliness -7

The Ten Utterances come from the Sefiros of Tikkun, which are G-dliness; separate worlds arise only from
the shattered vessels (letters) of Tohu, through the Name Ban in Malchus of Atzilus, so every creature has an
inner side from Mah and an outer side from Ban.

2 Man: behind and before 18-9

Man’s G-dly soul is from Tikkun and his body and animal soul from Tohu; he is both the lowest and the
highest of creatures, and since Tohu is higher in origin, even his soul is “behind” in relation to it.

3 “Come, eat of My bread” 110-14

The supernal Adam, Malchus of Atzilus, lives from motza pi Havayah, the source in Tohu; Torah and
mitzvos refine what comes from Tohu, draw down the Supreme Will, add light to Atzilus and to Gan Eden,
and awaken love “with all your might.”
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4 Moshe and the heads of the tribes

115-17

Moshe, the Supernal Daas, draws the Supreme Will above intellect into the tribes, the emotive attributes;

through G-d’s oath they become firm “staffs,” and Moshe’s words live on in every Jew’s speech of Torah.

5 Vows, offerings and holy speech

118-20

Consecrating an offering by mouth draws an encompassing light from its root in Tohu, while the offering
itself draws the inner light; a vow for the sake of Heaven works the same way, though nowadays one says

“without a vow.”

KEY CONCEPTS

Tohu and Tikkun 717°11 710

Tohu is the primordial world of intense lights in vessels
that could not hold them and shattered; Tikkun is the or-
dered world built from its sparks. Tohu is higher in origin,
Tikkun stable and self-nullified.

The shattering of the vessels 0°7571 n1°2w

The breaking of Tohu’s vessels, which the maamar identi-
fies with the breaking apart of the divine letters; the frag-
ments fell

into nogah and became independent

“somethings.”

Mah and Ban 1721 17n

Two ways of spelling out the letters of the Name Havayah:
Mah is the self-nullified light of Tikkun, Ban the fallen ele-
ment of Tohu that it repairs. Every holy creature has an in-
ner side from Mah and an outer side from Ban.

Yesh (a “something™) ©°

Existence that feels itself independent of G-d; it comes
from the broken vessels, not from the vessels of Tikkun,
which are one with the light.
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That which comes forth from the mouth of

Havayah *171°9 X2

Read two ways: the word already spoken, the Ten
Utterances in Malchus (Ban), and the source of that word,
the Name Sag, root of Tohu, from which the supernal
Adam draws its life.

The Supreme Will 7115y 1139

G-d’s will, Keser, above all the Sefiros and above Atzilus;
Torah and mitzvos draw it down, and in man it becomes
love of G-d “with all your might.”

Encompassing light and inner light °7°18 71x1 7°pn 718

Speech draws an encompassing light upon a thing, as in
consecrating an offering or making a vow; only the actual
offering draws the inner light.

Matos muwvn

Tribes, and also staffs: the tribes made firm by G-d’s oath,
drawing from the Tree of Life, and expressing dominion.
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SECTION 1 11-7

How separate worlds come from G-dliness
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An explanation of the verse “And Moshe spoke to the heads of the tribes.”

This maamar is an explanation (biur) of the verse that opens Parshas Matos, where Moshe speaks to “the
heads of the tribes” about the laws of vows. The Hebrew word for “tribes” here, matos, also means “staffs,” a

point the maamar will use later.
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Now, to understand the matter of “Behind and before You formed me” — “behind the work of cre-

ation,” etc.: the world was created with Ten Utterances.

The verse “Behind and before You formed me” (Psalms 139:5) is read by the Sages as speaking of man’s
place in creation: in one sense he comes “behind,” after all the other creatures, and in another sense “be-
fore.” To explain this, the Alter Rebbe begins from the Mishnah’s teaching that the world was created
through Ten Utterances, the ten divine sayings of the creation account.
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And the Ten Utterances are from the Ten Sefiros of Tikkun (Rectification): “Let there be light” is
Chochmah (wisdom) [and see Pardes, Gate 2, chapter 5; and the Zohar, Parshas Vayikra, at the end
of page 11b, and the Mikdash Melech there; and Parshas Bereshis, page 16b, and page 22a-b]. And
the Ten Sefiros of the World of Atzilus (Emanation) are G-dliness.
Each Utterance comes from one of the Ten Sefiros of Tikkun, the ordered, stable state of the divine attribut-
es; the first, “Let there be light,” corresponds to Chochmah. Yet the Sefiros of Atzilus are G-dliness itself, and

this sets up the question of the next paragraph. The bracket lists where the link between the Utterances and

the Sefiros is discussed in Pardes and the Zohar.
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How, then, were Beriah (Creation), Yetzirah (Formation) and Asiyah (Action) made from them,
[worlds] which are bounded, and are a “something” (yesh) and a thing separate from G-dliness?
[That is to say: how do they enclothe themselves to become spirit and soul for Beriah, Yetzirah and
Asiyah? And see what is written on the verse “There are sixty queens,” on the subject of “From your
middle upward is of Hurmiz; from your middle downward,” etc.]
If the Sefiros of Atzilus are G-dliness, how could they give rise to the lower worlds of Beriah, Yetzirah and
Asiyah, which are limited and feel themselves to be independent “somethings” (yesh), apart from G-d? The
bracket sharpens the question: how does divine energy enclothe itself to become the spirit and soul that give
those worlds life. It also refers to a discussion, on “There are sixty queens,” of the Talmud’s saying “From

your middle upward is of Hurmiz,” the claim of a Persian Magus that the upper and lower halves of a person

come from two different powers.
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But it is through there having been the shattering of the vessels of Tohu (Chaos): when they shat-
tered and the lights departed from them, and the fragments of the vessels fell below into nogah,
they became the level of yesh. For the meaning of the shattering of the vessels is the shattering of
the letters, for the letters are vessels.
The answer is the shattering of the vessels. In the primordial World of Tohu (chaos) the vessels could not hold
their intense lights and broke; the lights withdrew, and the fragments fell into nogah, the intermediate realm
between holiness and its opposite, where they became “somethings.” The Alter Rebbe then adds the key

equation of this maamar: the vessels are letters, so the shattering of the vessels is the breaking apart of the

divine letters.
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By way of analogy, below: when letters are combined, two or three letters together, they are then
one word, which is a vessel and receptacle for some idea.

To show how letters can be vessels, the Alter Rebbe uses ordinary words: when two or three letters are joined
into aword, the word becomes a container for a particular idea.
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But when the letters separate from one another, then in each letter by itself there is not found en-
clothed any of the meaning of that idea which was enclothed in that word. And this is, by way of
analogy, the matter of the light departing from the vessel.

Take the letters apart, and no single letter holds any part of the word’s meaning. This is the analogy for the
light leaving the vessels at the shattering.
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Only, nevertheless, some impression (reshimu) and spark of the light remains in each letter, since

they were at first joined and united together in one combination;

Still, each separated letter keeps a faint trace (reshimu) or spark of the meaning, because it was once part of
that word. So too the broken vessels kept sparks of the divine light.
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but nevertheless it is only a mere spark and impression, while the essence of the light has departed
from the vessel. Now, by way of analogy, with physical vessels: the vessel is nullified and secondary

in relation to the wine within it.

But that trace is only a spark; the light itself is gone. A second analogy follows: a physical vessel, such as a
jug of wine, counts as secondary to the wine it holds.
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And therefore it is stated in the Mishnah, in the chapter HaMatznia: “One who carries out food less
than the [required] measure in a vessel is exempt even for the vessel, for the vessel is secondary to
it.” This is not so when the vessel breaks: it becomes a shard in its own right.

The Mishnah rules that one who carries food out on Shabbos in a container, in less than the minimum mea-

sure, is exempt even for carrying the container, because the container is secondary to its contents. A broken
vessel, however, is a shard with an identity of its own; it no longer serves anything.
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So too, by way of analogy, Above: when the light is enclothed within the vessel, the vessel is then at

the level of actual self-nullification (bittul) in relation to the light.

The analogy is now applied Above: when divine light fills a vessel, the vessel is completely nullified (bittul)
before it, as the jug counts for nothing next to the wine.
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And this is the matter of the Ten Sefiros of Tikkun, where “He and His vessels (ihu vegarmohi) are
one”: the vessels too are actual G-dliness, for they are at the level of complete, actual nullification
in relation to the Infinite Light (Or Ein Sof) that is enclothed in them.

This is why the Tikkunei Zohar says of the Sefiros of Tikkun, “He and His vessels are one.” Their vessels are
not something separate from G-d; they are actual G-dliness, wholly given over to the Infinite Light within

them.
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This is not so in Tohu, where the vessels shattered and the lights departed from them: it is like, by
way of analogy, a vessel below which, when it breaks, becomes a shard by itself and is no longer

nullified to the wine.

In Tohu, however, the vessels broke and the light left them. Like a broken jug that is now a shard on its own
and no longer serves the wine, the broken vessels became independent of the light.
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So, through the shattering of the vessels, which are the letters that came apart, they became the
level of yesh, to the point that from them came the coming into being of the “something” and sepa-

rate thing of Beriah (Creation), Yetzirah (Formation) and Asiyah (Action).

These broken vessels are the separated letters, and they became “somethings” (yesh). From them comes the
independent existence of the worlds of Beriah, Yetzirah and Asiyah.
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Whereas from the vessels of the Ten Sefiros of Tikkun, which are united with the lights, there could
not have been the chain of descending worlds (hishtalshelus) and the coming into being of the
“something” and separate thing, for the vessels of Tikkun are nullified to the light, as mentioned
above.

The intact vessels of Tikkun could never have produced such a world, since they are entirely nullified to the
light. Only what has broken away from the light can become the source of a creation that feels separate.
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And although it has been explained that the Ten Utterances are from the Ten Sefiros of Tikkun,
nevertheless they enclothe themselves in the Ten Sefiros of the Name Ban; for the Utterances are
A qualification: the Ten Utterances do come from the Sefiros of Tikkun, but they reach creation by encloth-
ing themselves in the Ten Sefiros of the Name Ban. Ban (numerical value 52) and Mah (45) are two ways of

spelling out the letters of the Name Havayah; in the Kabbalah, Mah is the new light of Tikkun, and Ban the
fallen elements of Tohu that it repairs.
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at the level of Malchus (sovereignty) of the World of Atzilus (Emanation), the world of speech [and
see Pardes, in Erchei HaKinuyim, the entry “Architect”; and see what is written in Parshas
Bereshis, at the end of the discourse beginning “Go forth and see,” citing the Midrash: “A parable
of a king who built a palace through an architect,” etc.].

The Utterances are divine speech, and speech is Malchus of Atzilus, the last of the Sefiros, through which

G-d relates to the worlds. The bracket refers to Pardes’s entry on the word “architect,” and to a discourse that
cites the Midrash about a king who built a palace through an architect.

0w (2 owl 172 DWT NIPMIRT 7Y, [vo ow] 370 DWN 12 DIV (2 ow] 172 OW RIT IRT COM)
.T991 927 WO N2 MNP0V 0°937 NYAYHY NPNIRT U

And Malchus of Atzilus is the Name Ban, into which there fell from the Name Sag, etc.; and through
the letters of the Name Ban, which are the root of the letters that [came] from the shattering of the
vessels, through this the level of the “something” and separate thing came into being.

Malchus of Atzilus is the Name Ban, which received what fell from the higher Name Sag (63) in the shatter-

ing. The letters of Ban are the root of the shattered letters, and through them the sense of independent exis-

tence (yesh) comes into being.
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Therefore, in truth, Beriah (Creation), Yetzirah (Formation) and Asiyah (Action) also contain
[something] of both levels, of Mah and of Ban, which is the level of the inner dimension (pnimiyus)
and the outer dimension (chitzoniyus). [This holds] both in each individual creation in the holiness
of Beriah, Yetzirah and Asiyah, whose inner dimension and soul is at the level of self-nullification
(bittul), as it is written, “And the host of heaven bow down to You,” and is drawn from the Name
Mah,

Since the worlds come from both Mah and Ban, every holy creature in Beriah, Yetzirah and Asiyah has an in-
ner side and an outer side. Its inner side, its soul, comes from Mah and is self-nullified, like “the host of
heaven” that bow before G-d.
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while its outer dimension, that is, its vessel and body, is drawn from the Name Ban [and it is possi-
ble that what the Ramaz writes in Parshas Emor (on page 104a), regarding “Everyone who is called

by My Name,” is along these lines,

Its outer side, the body or vessel, comes from Ban. In a bracket the Alter Rebbe suggests that this may be
what the Ramaz (Rabbi Moshe Zacuto) means in his comment on the Zohar, Emor, on the verse “Everyone
who is called by My Name.”
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for he writes, citing Sefer HaLikkutim, that every person has two names, etc.; see there. And this is
as [will be explained] below, that man is composed of the two levels of Tohu and Tikkun];
There the Ramaz, citing Sefer HaLikkutim, says that every person has two names. The Alter Rebbe connects

this with the teaching, explained in the next section, that man is made of both Tohu and Tikkun.
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and in general: the inner dimension of Beriah, Yetzirah and Asiyah is the souls and the angels,
which possess the quality of bittul, because they came into being from the level of

Viewed in general, the inner part of the lower worlds is the souls and the angels, which are self-nullified be-
cause they come from Tikkun.

likuteitorah.com/likkutei-torah/matos/2/ 9
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Tikkun, where the Name Ban has already been rectified through Mah; and the outer dimension is
the chambers (heichalos) of nogah, which are the level of yesh, etc., drawn from the 288 sparks and

the shattering of the vessels that have not yet been rectified, etc.

In Tikkun the Name Ban has already been repaired by Mah. The outer part of these worlds is the “chambers”
(heichalos) of nogah, which feel themselves to be “somethings”; they come from the 288 sparks of the shat-

tering that have not yet been refined.
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And see what is written on the subject of the letters of Mah and Ban on the verse “And under His
feet was like the work of a sapphire brick,” etc., and in the explanation of the verse “Who has count-
ed the dust of Yaakov.”

For more on the letters of Mah and Ban, the reader is referred to the discourse on “And under His feet was
like the work of a sapphire brick” and to the explanation of “Who has counted the dust of Yaakov.”

SECTION 2 - 18-9

Man: behind and before
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2. Now, man is composed of the two levels of Tohu and Tikkun: his G-dly soul is drawn from the
level of the Name Mah of Tikkun,

The numeral marks the second section of the maamar, which applies all this to man. His G-dly soul comes
from the Name Mah of Tikkun.
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and therefore it is in its essence at the level of self-nullification (bittul); while the animal soul and
the body are drawn from the shattering of the vessels of Tohu. And on the contrary: in one respect
the body and the animal soul are lower than the inanimate, the vegetative and the animal.

Therefore the G-dly soul is by nature self-nullified, while the animal soul and the body come from the bro-

ken vessels of Tohu. In one respect the human body and animal soul are even lower than minerals, plants
and animals.

likuteitorah.com/likkutei-torah/matos/2/ 10
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For there are several gradations in the matter of bittul and separateness: “the host of heaven bow
down to You,” for they possess the quality of bittul; and likewise, domestic animals and wild beasts

are not entirely separate,

There are degrees of self-nullification and separateness: the heavenly hosts bow to G-d, and even animals
are not completely separate from Him.
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for among them there are none who transgress. Whereas man, from the side of his body and his
animal soul, is more separate, for he is able to commit a transgression.

The proof is that animals never transgress. Only man, through his body and animal soul, can act against
G-d’s will, which shows that in this respect he is the most separate of all creatures.
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And this is “behind the work of creation”: he is the last of all the gradations, in being a “something”
and a thing in its own right; as is written in Sefer Shel Beinonim, chapter 24, that one who trans-
gresses even a light transgression is utterly separated from His unity, may He be blessed, more
than the sitra achra (the other side) and all the kelipos, etc.; see there at length.

This is the sense in which man is “behind” the work of creation: he is the lowest gradation, the most inde-

pendent “something.” Tanya, chapter 24, teaches that one who commits even a minor sin is, at that moment,

more separated from G-d’s unity than the sitra achra and the kelipos, the forces opposed to holiness.
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And from the side of his G-dly soul he is utterly nullified, and this is the level of “before” the work
of creation. (And see further what is written on the subject of man’s body and soul in Parshas
Bereshis, on the verse “And He formed,” etc.)

Through his G-dly soul, however, man is completely nullified before G-d, and in that sense he is “before” all

creation. The parenthesis refers to a discussion of man’s body and soul on the verse “And He formed” in
Parshas Bereshis.
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But in particular, even concerning the G-dly soul itself, which is from the level of the World of

Tikkun, it is said, “Behind and before You formed me.” For

Looked at more closely, even the G-dly soul by itself is both “behind” and “before,” because it comes from
the World of Tikkun.
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Tikkun comes after the World of Tohu, which preceded it also in stature and rank, except that it fell
in the shattering of the vessels; for Sag is higher than Mah, except that it fell into the Name Ban, at
the level of yesh.

Tikkun followed Tohu, and Tohu came first not only in time but also in rank. Tohu’s root is the Name Sag
(63), which is higher than Mah (45), the root of Tikkun; only its fall into the Name Ban made it a

“something.”
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And Tikkun is the joining of Mah and Ban: that is, that Ban too, which is at the level of yesh, should

be at the level of Mah, through the transformation of darkness into light, etc.

Tikkun means joining Mah and Ban, so that even Ban, which became a “something,” is raised to the self-nul-
lified level of Mah. The text names this with the familiar Aramaic phrase “transforming darkness into light.”
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And this is the level that carries out the refinements (beirurim) in Beriah, Yetzirah and Asiyah
throughout the six workdays (see what is written at the end of the discourse beginning “And behold,
we were binding sheaves,” and elsewhere on the verse “Hear, O Israel,” there, [on the letter| ayin,
and in the explanation of the verse “Then Israel sang,” etc., “Spring up, O well”);

This is the work of refinement (beirurim): sifting the good out of the worlds of Beriah, Yetzirah and Asiyah,

done during the six workdays. The parenthesis lists other discourses where the theme is discussed.
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it follows that Tikkun too is from the World of Tohu and the 288 sparks, as it is written, “And the
spirit of G-d hovered (merachefes)” — [read as] mes rapach, “dead, 288” — which is the level of

death and shattering;

So Tikkun itself is built out of Tohu’s 288 sparks. Etz Chaim reads the word merachefes (“hovered”) in

Genesis 1:2 as mes rapach, “dead, 288”: the 288 sparks that remained within the “dead,” shattered vessels.
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and from this the Tikkun is made in Beriah, Yetzirah and Asiyah, as it is written afterward, “And
G-d said, ‘Let there be light’” — Chochmah (wisdom). And as is written in Etz Chaim, that Atik of the
Tikkun of Atzilus took the first five [Sefiros]| of the Keser (Crown) of Ban, etc.

From these sparks Tikkun is made, beginning with “Let there be light,” which corresponds to Chochmah. Etz

Chaim likewise teaches that Atik, the innermost configuration of Tikkun in Atzilus, takes the first five Sefiros
of the Keser of Ban as part of its makeup.
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Therefore the G-dly soul too, from the standpoint of Tikkun, is called the level of “behind” in rela-
tion to the World of Tohu, which is from the 288 sparks, whose root is from Sag, which is above
Mah, as mentioned above. And also regarding the rational animal soul in man it is fitting to say,
“Behind and before You formed me,” in relation to the inanimate, the vegetative and the animal.

So even the G-dly soul, rooted in Tikkun, is “behind” relative to Tohu, whose sparks come from the higher

Name Sag. The same pattern holds for the rational, animal soul in man: it is both “behind” and “before” the
minerals, plants and animals.
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For in the order of the Utterances, the inanimate, vegetative and animal preceded the speaking [be-
ing], etc. And this is because Tikkun goes from below upward — inanimate, vegetative, animal,
speaking — and man, who is the speaker, is the highest of them all; whereas in Tohu the inanimate

is higher than the vegetative, and the vegetative than the animal, etc.

In the order of the Utterances, which follows Tikkun, minerals, plants and animals were created before man,
the “speaker,” because Tikkun rises from the lowest to the highest. In Tohu the order is reversed: the miner-

al stands above the plant, and the plant above the animal.
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And therefore it is written regarding the offerings, “an everlasting covenant of salt,” etc., even

though salt is inanimate; and see on this in the Likkutei Torah of the Arizal, Parshas Vayikra;

This is why salt, a mineral, accompanies the offerings as “an everlasting covenant of salt.” The Alter Rebbe
refers to the Arizal’s Likkutei Torah on Vayikra for this point.
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but in its root it is very high, and salt is the Gevuros (restraints) of Abba, etc. (And see in the Zohar,
Vayechi, page 241b, on the subject of salt; and see what is written in the discourse beginning “And

you shall not omit the salt.”)

Salt’s lowly form hides a lofty root: it comes from the Gevuros (powers of restraint) of Abba, that is, of
Chochmah. The parenthesis cites the Zohar on Vayechi about salt and the Alter Rebbe’s discourse on “You

shall not omit the salt.”
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Therefore the rational soul too — although it is higher in stature than the inanimate, vegetative and
animal, and its root is from the level of the face of man, as it is written, “And the likeness of their

faces was the face of a man,” and it is called “before” —

The rational soul is higher than minerals, plants and animals, and its root is the “face of a man” in
Yechezkel’s vision of the divine Chariot; in this sense it is called “before.”
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this is with regard to their emergence and coming into being through the Ten Utterances, which
were drawn from the Ten Sefiros of Tikkun; but in their root in Tohu the inanimate, vegetative and

animal are higher, and therefore it is called “behind the work of creation.”

But that superiority holds only for creatures as they came into being through the Ten Utterances, which
come from Tikkun. In their root in Tohu, minerals, plants and animals are higher, and that is why man is
called “behind the work of creation.”

SECTION 3 - 110-14

“Come, eat of My bread”
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3. According to this, the meaning of “Come, eat of My bread” will be understood. The explanation:
“My bread” is what is written, “For by everything that comes forth from the mouth of Havayah does
man live” — “the man” (ha’adam), with the definite article,
The numeral marks the third section. It turns to Wisdom'’s invitation in Proverbs, “Come, eat of My bread,”
and identifies “My bread” with G-d’s word in Deuteronomy 8:3: “by everything that comes forth from the

mouth of Havayah does man live.” The definite form ha’adam, “the man,” points to a specific, supernal
“Adam.”
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meaning the supernal Adam, Malchus (sovereignty) of the World of Atzilus (Emanation), which is

also called “Adam,” as is written in the Zohar, “Before the form was created,” etc.;

That supernal Adam is Malchus of Atzilus, which the Zohar also calls “Adam.” Malchus is the level from
which the worlds receive their life, so it is the “man” who lives by G-d’s word.

likuteitorah.com/likkutei-torah/matos/2/ 15
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and as is written on this also in the explanation of the verse “These are the journeys,” the one that
begins “To explain the matter of the journeys.” And this is the level of the light that fills all worlds
(memalei kol almin), the drawing down of life-force (chayus) in a differentiated way, as it is written,
“The eyes of Havayah,” and it is written, “Let Your ears be attentive,” etc.

The same idea is explained in Likkutei Torah, Masei. Malchus is the light that fills all worlds, giving each cre-

ation its life in a measured, differentiated way; this is why Scripture speaks of G-d’s “eyes” and “ears,” as

distinct organs, each with its own function.
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Now, “that which comes forth (motza) from the mouth of Havayah” has two interpretations. The
first is according to its plain meaning: “that which comes forth from the mouth” means that which
has already gone forth from the mouth of Havayah, the spreading forth of the life-force (chayus)
from the breath of His mouth in the Ten Utterances with which the world was created; and this is
from the level of the Ten Sefiros within Malchus (sovereignty) of the World of Atzilus (Emanation),
the Name Ban.

The phrase motza pi Havayah can be read two ways. Plainly, motza means “what comes forth”: the life-force

that has already issued from G-d’s “mouth” in the Ten Utterances that created the world, which is the level of
the Ten Sefiros within Malchus of Atzilus, the Name Ban.
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The second: motza is a term for “source,” as in motza mayim, “a source of water”: meaning that

the source of the Ten Sefiros of Ban is the level of the Name Sag,

The second reading takes motza as “source,” as in motza mayim, a spring of water. Then motza pi Havayah
is the source of the Ten Sefiros of Ban, the higher Name Sag.
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which is the root of the World of Tohu, the World of Nekudim (Points), whose root is from the level

of the mouth of Adam Kadmon. And the eyes of Adam Kadmon, through their gazing, made vessels

for the lights of the mouth of Adam Kadmon; and this is the matter of the World of Nekudim, etc.
Sag is the root of the World of Tohu, also called the World of Nekudim (“points”), which issued from the
“mouth” of Adam Kadmon, the primordial level above Atzilus. In the Kabbalah’s account, the lights of the

mouth needed vessels, and the gaze of the “eyes” of Adam Kadmon formed them; this is the World of
Nekudim.
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Therefore the supernal Adam “lives” through this. For Adam Kadmon is called “the Adam of Beriah
(Creation)”; and the World of Tohu is the level of Yetzirah (Formation), for Yetzirah is the level of
the revelation of what is hidden, namely the lights drawn from Adam Kadmon through the breaths
of the ears, nose and mouth.
This explains why the supernal Adam “lives” from this source. In a broad scheme the levels are named after
the worlds: Adam Kadmon is the “Adam of Beriah,” and Tohu is “Yetzirah,” because Yetzirah means reveal-

ing what is hidden, and Tohu is the lights revealed from Adam Kadmon through the “breaths” of its ears,
nose and mouth.
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And Atzilus, which is the World of Tikkun, is called “the Adam of Asiyah (Action),” because it is the
level of lights in vessels, and its root is only a glimmer [shining] by way of the forehead of Adam
Kadmon. Therefore the Adam of Tikkun “lives” through refinements from “that which comes forth
from the mouth of Havayah,” which are from the level of Yetzirah, which is above Asiyah.

Atzilus, the World of Tikkun, is called the “Adam of Asiyah,” the lowest of the three, because its lights are

held in vessels and its root is only a glimmer through the “forehead” of Adam Kadmon. So Tikkun is nour-
ished by refining the sparks that come from motza pi Havayah, which belongs to the higher level, “Yetzirah.”
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And this is the matter of the Torah and the mitzvos, which are called “My bread.” That is because
all the practical mitzvos are the refinement of the level of nogah, whose root is from the World of
Tohu; and through this one draws down the Supreme Will (ratzon),

This is why Torah and mitzvos are called “My bread.” Practical mitzvos are done with physical things that

belong to nogah, whose root is in Tohu, and doing them refines those things; through this refinement a per-
son draws down the Supreme Will, G-d’s will that stands above all the Sefiros.
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which is the level of the Supreme Keser (Crown), which also includes the Keser of Tohu, as ex-
plained above; and this drawing down is into the level of Malchus (sovereignty) of the World of
Atzilus (Emanation) [as is written elsewhere on the verse “And the number of the fourth part of
Israel”; see there.

That Supreme Will is the Supreme Keser, the “Crown” above the Sefiros, which also includes the Keser of

Tohu, and it is drawn down into Malchus of Atzilus. The bracket that begins here refers to the discourse on
“And the number of the fourth part of Israel.”
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And this is [the meaning of] “His legs are pillars of shesh (marble),” which is explained in Midrash
Rabbah (Parshas Kedoshim, chapter 25): “This is the world, which was created in the six days of
creation.” And this means

Song of Songs 5:15 says, “His legs are pillars of shesh (marble).” The Midrash reads this as the world, set
upon the six (shesh) days of creation.
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that “His legs” refers to those engaged in the mitzvos, who are called “supporters” (tamchin), and
the doing of the mitzvos is with things that were created in the six days of creation; that is to say,
they precede the creation of man, who is last in the work of creation, as mentioned above. And see

on the subject of “His legs,” etc.,

The “legs” are those who keep the mitzvos, called “supporters” of the Torah, and the mitzvos are done with
things created in the six days of creation. Those things came into being before man, who was created last,

which fits the theme of man as “behind the work of creation.”
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in Parshas Metzora (page 53b), in Parshas Nasso (page 143a) and in Parshas Pinchas, page 236a.]
And this is [the meaning of the statement] that through this the supernal Adam, Malchus of Atzilus,

“lives,” as mentioned above.

The bracket ends with references to the Zohar on “His legs” in Metzora, Nasso and Pinchas. This is how the
supernal Adam, Malchus of Atzilus, “lives” through the mitzvos.
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And this is the matter of adding lights in Atzilus: for in Atzilus the light is limited within the vessels,
and in order to add, it must be from higher up; and from this there is drawn also an addition of
lights in Gan Eden.

The mitzvos also add light to Atzilus. Since the light there is held within limited vessels, any addition must
come from a higher source, and from it more light also reaches Gan Eden.
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For this is the meaning of “the reward of a mitzvah is the mitzvah”: the reward of a mitzvah is
drawn from the mitzvah itself. For the reward is in the Upper Gan Eden, in Beriah (Creation) —
“they delight in the radiance,” etc. — and there is no delight and apprehension

This explains the Mishnah’s “the reward of a mitzvah is the mitzvah”: the reward flows out of the mitzvah it-

self. The reward is in the Upper Gan Eden, in the World of Beriah, where the righteous “delight in the radi-
ance” of the Shechinah, as the Talmud describes.
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except in light that breaks through outside the vessels, which is not so when the vessel covers it,
etc. That is: in Atzilus the light is enclothed in a vessel, and the vessel conceals the light; if so, what
is drawn through the vessels into Gan Eden is

Such delight and comprehension are possible only with light that breaks out beyond its vessels, since a ves-

sel hides the light it contains. In Atzilus the light is enclothed in vessels that conceal it, so what passes
through them to Gan Eden is limited.
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only a contracted glimmer. However, through adding lights in the vessels of Atzilus, which are
lights of Tohu, through this the lights break through the vessels, and an addition of light is drawn
into Gan Eden, etc.

What reaches Gan Eden through the vessels is only a contracted glimmer. But when the mitzvos add to the

vessels of Atzilus lights from Tohu, these powerful lights break through the vessels, and more light reaches
Gan Eden; that is the reward.
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(And see what is written on this in Parshas Shelach on the verse “The land is good,” on the meaning
of “a land flowing with milk and honey.”) And this is [the meaning of] “Who has sanctified us with
His commandments and commanded us.” And from this the Supreme Will is drawn also below,
into man: “with all your might,”

The parenthesis refers to the discourse on “The land is good” and “a land flowing with milk and honey” in

Parshas Shelach. The blessing over a mitzvah, “Who has sanctified us with His commandments,” expresses
this drawing down, and in man the Supreme Will is reflected as love of G-d “with all your might.”
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for “with all your soul” is the level of the light that fills all worlds (memalei kol almin), and “with all
your might” is the level of the light that encompasses all worlds (sovev kol almin), which is not lim-

ited within the vessel; rather, “my flesh and my heart pine away,” to go out of the vessels.

Loving G-d “with all your soul” corresponds to memalei, the light that fills each world according to its capac-
ity; “with all your might” (me’odecha, literally “your muchness”) corresponds to sovev, the light that encom-
passes and is not limited by vessels. It is the yearning of “my flesh and my heart pine away,” a longing to
break out of every vessel.
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And this is through one’s drawing down the Supreme Will, which is above Atzilus, through Torah
and mitzvos; therefore this level of will is drawn into the soul as well. And this is “Come, eat of My
bread.”

Because Torah and mitzvos draw down the Supreme Will, which is above Atzilus, a will beyond limits is

drawn into the person’s soul as well. This is the meaning of “Come, eat of My bread.”

SECTION 4 - 115-17

Moshe and the heads of the tribes
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And the drawing down of this Supreme Will into the soul is the meaning of “And Moshe spoke to
the heads of the tribes (matos) of the children of Israel.” For

Drawing this Supreme Will into the soul is the inner meaning of the verse this maamar explains: “And
Moshe spoke to the heads of the tribes (matos).”
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the matos are the tribes, the four banners — Yehudah, “the face of a lion on the right,” etc. — and

they are from the level of Tikkun, and “in the name of our G-d we raise our banners.”

The tribes, camped under four banners in the desert, belong to the orderly World of Tikkun; Yehudah’s ban-
ner corresponds to “the face of a lion on the right” in Yechezkel’s Chariot. Their banners are raised “in the
name of our G-d.”
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And they are the level of the emotive attributes (middos) drawn from Binah (understanding) and
Daas (knowledge), “twelve diagonal boundaries,” etc. And “the heads of the tribes” is the will that is
above Binah and Daas

The tribes correspond to the emotive attributes (middos) that flow from Binah and Daas, the “twelve diago-
nal boundaries” of Sefer Yetzirah. Their “heads” are the will that stands above Binah and Daas.
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(and it is called “head” in the sense of “the skull that covers over the brain,” etc., as is written else-
where); and it is drawn from the level of Moshe, the Supernal Daas, which is Yesod (foundation) of
Abba; and he is the one who draws down the level of “the desire of the heart” (re’usa deliba),

Will is called the “head” because, like the skull over the brain, it covers and surrounds the intellect. It comes

through Moshe, who embodies the Supernal Daas, identified in the Kabbalah with Yesod of Abba; he draws
down re’usa deliba, “the desire of the heart,” a will beyond reason.
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for Abba draws from the eighth mazal, and notzer [has] the letters of ratzon (will); and this is the
Supreme Will that precedes Atzilus, for “through wisdom (chochmah) a house is built,” which is the
root of Atzilus, etc.
Abba (Chochmah) draws from the eighth of the Thirteen Attributes of Mercy, notzer chesed (“keeping kind-
ness”), which the Kabbalah calls a mazal, a channel of flow; and the letters of notzer are those of ratzon,

“will.” This is the Supreme Will that precedes Atzilus, since Chochmah, through which “a house is built,” is
the root of Atzilus.
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(And see what is written on the subject of notzer chesed (“keeping kindness”), the letters of tzinor
(channel) and the letters of ratzon (will), which is the level of Moshe, in Parshas Yisro, in the dis-
course beginning “Their appearance and their workings”; and see what is written on the verse
“When Pharaoh sent out,” regarding the matter of “those who do His will, how much more so”; and
see in the Zohar, Parshas Yisro)
The parentheses give further references: on notzer chesed, whose letters spell both tzinor (“channel”) and
ratzon (“will”) and which is the level of Moshe (Torah Ohr, Yisro); on “those who do His will” (Torah Ohr,

Beshalach); and to the Zohar on Yisro, whose point, as Yahel Or (quoted in the Kehot notes) summarizes it, is
that the Holy Ancient One revealed His will.
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(at the end of page 88b and the beginning of page 89a), and in the Mikdash Melech there, citing the
Arizal; and see what is written in the explanation of the verse “And you shall make a tzitz
(headplate),” etc.

The Mikdash Melech, citing the Arizal, notes that the name Moshe corresponds in numerical value to notzer,
and that Moshe is in Binah. The last reference is to an explanation of “And you shall make a tzitz,” the High
Priest’s golden headplate.
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It may further be said, regarding “And Moshe spoke to the heads of the tribes”: it is stated in
[Midrash] Rabbah (end of Parshas Lech Lecha, chapter 47), on “All these are the tribes (shivtei) of

Israel,” etc.,

A second interpretation draws on the Midrash on Yishmael’s twelve princes, which contrasts them with

Yaakov’s sons: “All these are the tribes (shivtei) of Israel, twelve.”
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“but these are matos” (that is to say, strong like this staff), “as it says, ‘Oaths to the tribes (matos),
the word, Selah’” (in Chavakuk, chapter 3); and in Shir HaShirim Rabbah, on the verse “Behold, the
bed (mitaso) of Shlomo”: “his matos and his shevatim, as it says, ‘Oaths to the matos.””

The Midrash says that Yishmael’s twelve are only “princes” (nesi’im), like clouds that bring no rain, while
Israel’s tribes are matos, which the Alter Rebbe glosses as “strong like a staff,” as in Chavakuk’s “Oaths to
the tribes (matos).” Shir HaShirim Rabbah likewise reads Shlomo’s “bed” (mitaso) as his tribes, his matos,
citing the same verse.
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And the matter of strength is as is written elsewhere, in the discourse beginning “See, I set before

you,” on the subject of “A maskil of Eisan”: eisan is a term of strength,

The strength of the matos is the quality of eisan, “strength,” discussed in the discourse on “See, I set before
you” in connection with the psalm “A maskil of Eisan.”

MINZYY 1773 MINZY 17193 7°onnD 7°513p NR 1D 1% 7772 wUR0 O3 vy 10 42w TNoR 10D
PN AYIPNT NYT °n23 RIT

as in “Strong (eisan) is your dwelling place,” etc.; see there. And also as is written in the discourse
beginning “Command, etc., My offering, My bread,” on the subject of bones [and] sinews: that the

bones are at the level of Daas (knowledge) that is firmly fixed.

Eisan means firm, as in Bilam’s “Strong (eisan) is your dwelling place.” Another discourse explains that the
bones of the body represent a Daas, a knowledge of G-d, that is firmly fixed.
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And this is the meaning of “Oaths to the tribes,” as is explained in [Midrash| Rabbah, Bamidbar, at
the end of chapter 13: that just as the Holy One, blessed be He, swore to the Patriarchs, so He swore
to the tribes.

So “oaths to the tribes” means that G-d bound Himself to the tribes with an oath, as Bamidbar Rabbah says:
just as He swore to the Patriarchs, so He swore to the tribes.
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Now, the meaning and substance of “which You swore to our fathers from the days of old (kedem)”
is explained elsewhere, in the discourse beginning “On the eighth day, an assembly”: that it is a

drawing down from the level of “the days of old,” which are above Chochmah (wisdom), etc.;

Micah speaks of G-d’s oath “to our fathers from the days of old (kedem).” As explained in the discourse on
Shemini Atzeres, this oath draws down from the level called “days of old,” which is above Chochmah.
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see there. And this drawing down is also to the tribes, as is written in Parshas Nasso (134b): “From
here the twelve boundaries descended, etc., to the twelve tribes of the fathers; as it is written,
‘which You swore to our fathers.’”

This oath reaches the tribes too: the Zohar on Nasso (134b) speaks of twelve boundaries that descend to the
twelve tribes and connects them with the verse “which You swore to our fathers.”
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(And see Parshas Vayishlach, at the end of page 176a, and the Mikdash Melech there; and see what
iswritten on the verse “And the border shall go down,” etc.) And this drawing down is the meaning
of “And Moshe spoke to the heads of the tribes”: he is the one who draws down the level of “Oaths

to the tribes,” the level of “which You swore to our fathers from the days of old”

Further references are given to the Zohar on Vayishlach and to the discourse on “And the border shall go
down.” Moshe, speaking to the heads of the tribes, is the one who draws this oath, the “oaths to the tribes”
from the “days of old,” into them.
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(and see what is written at the end of the discourse beginning “And Lavan rose early,” on the mat-

ter of “and he kissed his sons,” etc.; see there). And from this it comes about that they are strong

like this staff, etc., the level of eisan (strength), etc.

Another reference is to the discourse on “And Lavan rose early,” where Lavan kisses his children. From the

oath comes the tribes’ strength: they become firm like a staff, the quality of eisan.
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And this is “the word, Selah”: for wherever netzach, selah or va’ed is said, it has no interruption.
And see on the subject of selah in Parshas Vayikra (at the end of page 20a). Also, matos can be ex-
plained as a drawing down from the level of the Tree of Life; and see what is written elsewhere on

the verse “And you, lift up your staff,” etc.,

This is the “Selah” of the verse: the Talmud teaches that wherever netzach, selah or va’ed appears, it means
“forever, without interruption,” so the oath gives a strength that never breaks. Matos can also be read as a

drawing down from the Tree of Life, like the staff Moshe raised over the sea.
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and see [Midrash] Rabbah, Vayeshev, chapter 85, on “and your staff,” etc.; and see what is written
on the meaning of “tribes, the tribes of Yah, a testimony to Israel,” in section 5 of the discourse be-
ginning “These are the accounts of the Mishkan.”

Further references: the Midrash reads Yehudah’s “staff” as the King Mashiach, and a discourse in Likkutei

Torah, Pekudei, explains “tribes, the tribes of Yah, a testimony to Israel.”
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And see the Zohar, Part I (Vayetze, 162a), on the verse “And Yaakov took for himself a rod of
poplar,” and [Midrash] Rabbah, Vayishlach, chapter 76, on the verse

The Zohar is cited on Yaakov’s “rod of poplar,” and the Midrash on Yaakov’s words in his prayer before
meeting Esav.
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“For with my staff I crossed the Jordan.” And see what is written above in the explanation of the
verse “With the lawgiver, with their staffs,” and in the discourse beginning “When I break for you,”
on the meaning of “the staff of bread.”

The Midrash comments on Yaakov’s “with my staff I crossed this Jordan.” Two discourses in Likkutei Torah

are also cited: on “with the lawgiver, with their staffs,” and on “the staff of bread,” where the Torah is the
bread that strengthens the soul.
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Also, mateh is a term of dominion and rule, as in “the staff of your strength,” etc.; and this is the
level of “for you have prevailed with G-d.”

Finally, mateh also means rulership, as in “the staff of your strength.” This is the quality of Yisrael, whose
name comes from “for you have prevailed (sarisa) with G-d,” aword read here as dominion.
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From this one can understand the meaning of “And Moshe spoke to the heads of the tribes”: Moshe
is the one who draws this level into them.

This shows what Moshe does when he speaks to the heads of the tribes: he draws into them this level, the
Supreme Will and the oath that gives them strength.
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And through this, “saying: This is the thing” is drawn forth. The meaning is along the lines of what
is written, “And these words which I command you this day shall be ... and you shall speak with
them (bam)”:

Through Moshe it is then drawn onward, “saying: This is the thing,” passed on in speech. The Alter Rebbe

compares this to the command of the Shema, “These words which I command you this day... and you shall
speak with them.”
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that is, with what Moshe himself spoke, now three thousand years [ago], you shall speak; and this is
“and you shall speak with them” — “with them,” specifically.

He reads “with them” (bam) precisely: we are to speak with the very words that Moshe himself spoke three
thousand years earlier, so that his speech continues in ours.
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And all this is through “the desire of the heart” (re’usa deliba), which is above place and time; and
[it is] actually “My words, which I have placed in your mouth.” This is not so with all the prophets,
who prophesied with “Thus” (koh), the level of “after our likeness” (kidmuseinu), etc.
This is possible because Moshe’s speech came from re’usa deliba, the heart’s desire that is above place and
time, and was truly G-d’s own words placed in his mouth. The Sifrei teaches that all the prophets prophesied

with “Thus (koh) says G-d,” while Moshe was given more, “This is the thing”; the Alter Rebbe links koh to “af-
ter our likeness,” a level of resemblance only.
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Vows, offerings and holy speech
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4. “When a man vows a vow” — that he vow by a vowed object. For a vowed object, such as an offer-
ing, is [made so] through his consecrating it by mouth; and afterward the offering elevates him, as
it is written, “It shall be perfect, to be accepted (leratzon),” and it is written, “Their burnt-offerings
and their sacrifices shall be accepted (leratzon) upon My altar.”

The numeral marks the fourth section, on the laws of vows. A vow takes effect only by linking the item to

something already vowed, such as an offering; the offering itself becomes sacred when it is consecrated by
word of mouth, and then, offered on the altar, it raises up the person who brings it, “for favor” (leratzon).
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And the reason that one must specifically first consecrate it by mouth is this: although the offer-
ing’s root is higher, that is, its root is from the level of the motza, the source, of the mouth of
Havayah, from the World of Tohu,

Why must the offering first be consecrated by mouth? Its root is actually very high, in Tohu, the source
(motza) of “the mouth of Havayah.”

12 WO QTR Uy KPR WIS NIPYNIS 19 KUK 199 (0997 nvvawa) 7AW AHRD DI "8 IR
1D 7Y 17PN 12 1N O3 LTRIN AWSTRR 220 [r owl 7R QYR RITY NUTOR vl

nevertheless, because it fell below in the shattering of the vessels, it is therefore impossible for it to
ascend to its root except through man, who has in him a G-dly soul, which is from the Name Mah,
the one that refines, consecrating it first. And through this he imparts to it an encompassing light
(or makif) by means of the mouth.

But because it fell in the shattering of the vessels, it cannot rise to its root by itself. A person, whose G-dly

soul comes from the Name Mah, the refining power of Tikkun, must consecrate it first, and his speech sur-
rounds it with an encompassing light (or makif).
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For from a person’s speech an encompassing light is made (as is written elsewhere on the matter
of “And I have placed My words in your mouth, and in the shadow of My hand I have covered you,”
and as is written in Sefer Shel Beinonim, Part I, end of chapter 5. And see what is written in Parshas
Shemos on the verse “Who has given man a mouth?”

Speech produces an encompassing light, as explained elsewhere on Isaiah’s “I have placed My words in your

mouth, and in the shadow of My hand I have covered you,” and at the end of Tanya, chapter 5, which says

that the breath of spoken words of Torah becomes an encompassing light.
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And the encompassing light lifts up and elevates, as is written in the discourse beginning “Who is
raised up to dwell [on high],” in Parshas Miketz. Therefore through this he gives power for the ani-
mal to be elevated from nogah and to be included in its root, which is from the World of Tohu, from
“that which comes forth from the mouth,” etc.)

An encompassing light lifts up what it surrounds, as explained in the discourse on “Who is raised up to dwell

on high.” So the consecration gives the animal the power to rise out of nogah and be included in its root in
Tohu.
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And this matter, that encompassing lights are drawn from a person’s speech, is along the lines of
what is written in Etz Chaim: that from the kav (line of light) and thread that was drawn after the tz-
imtzum (contraction), from it the circles (igulim) are drawn and become rounded, and encompass-
ing lights; and these circles and encompassing lights encompass also the end of the kav, at the bot-
tom of the “straight” (yosher).

Etz Chaim offers a parallel: from the kav, the thin line of light drawn into the void after the tzimtzum, come
the circles (igulim), lights that encompass, and these surround even the lowest end of the line.
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In the same way, man, who is from the level of yosher, has the power to draw down the circles and

encompassing lights that were drawn from the kav, which is the root of the level of yosher, etc.

Man, who stands in the “straight” order of the kav (yosher), has a similar power: from his level he can draw
down the encompassing circles that issued from the kav, the root of yosher.
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And this is the matter that by consecrating the offering by mouth he draws into it the level of the
encompassing [light|. Nevertheless, he imparts to it only an encompassing light,

That is why consecrating an offering by mouth draws an encompassing light upon it. But speech can give it
only an encompassing light.
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but its inner dimension he cannot reach, because the inner dimension of the offering and its life-
force (chayus) are higher than he is. (And this matter is along the lines of what is explained in Pri
Etz Chaim, Gate of the Counting of the Omer, chapter 3: that through the counting of the Omer and
the blessing we draw down an encompassing light,

The inner life of the offering is higher than the person, so his words cannot reach it. Pri Etz Chaim makes a

similar point about the counting of the Omer: the counting and its blessing draw down an encompassing
light.
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but an inner light we cannot draw down now, for that was drawn down only when the Holy Temple
stood, through the barley meal-offering that was offered, etc.; see there. And barley is animal food,
as is written elsewhere.)

The inner light could be drawn only while the Temple stood, through the barley meal-offering of the Omer.
The Alter Rebbe adds that barley is animal food, as the Mishnah says of the barley offering of the sotah.
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Rather, the inner dimension is revealed and drawn down through the offering, etc., as [will be ex-
plained] below. And along these lines is the matter of the vow: for “vows are a fence for
abstinence.”

The inner light is drawn only through the actual offering, as will be explained. A vow works the same way, as

the Mishnah says, “vows are a fence for abstinence”: they help a person hold back from what he cannot yet
elevate.
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For since he judges within himself that he will not be able to elevate the food to its root, from “that
which comes forth from the mouth,” etc., by eating it, since he is bound up with physicality (and
see what is written in the discourse beginning “Thus shall you bless,” in Parshas Nasso),

A person may recognize that he cannot raise a food to its lofty root by eating it, because he himself is still

bound up with physicality. The parenthesis refers to the discourse on “Thus shall you bless” in Likkutei

Torah, Nasso.
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therefore he separates himself from it, and raises up the food by vowing [to abstain| from it and at-
taching it to a vowed object, saying, “Behold, it is upon me like an offering”; for through this he
draws into it an encompassing light from its lofty root, from “that which comes forth from the
mouth.”

So he abstains from it, and in fact raises the food by vowing: he declares it “like an offering,” linking it to a
vowed object. His words draw upon it an encompassing light from its high root.
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And this is what our Sages, of blessed memory, said: “Whoever vows is as though he vows by the life

of the King.” That is, all the encompassing lights are drawn from Binah (understanding), and

Binah is “the life of the King” [and see the Raaya Mehemna, at the end of Parshas Yisro, page 91b].
This is the meaning of the Sages’ saying that one who vows is as though he vows “by the life of the King”: en-

compassing lights come from Binah, which the Kabbalah calls “the life of the King.” The Raaya Mehemna on
Yisro is cited for this.
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And this is the meaning of “abstinence leads to holiness.” And this is what our Sages, of blessed

memory, said: “...unless he vows by a vowed object,” specifically. For just as the vowed object,

This is the teaching that “abstinence leads to holiness.” It also explains the Sages’ rule that a vow is binding

only if one vows “by a vowed object.”
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like the offering, is elevated through the sanctity of the mouth, by a person consecrating it — for
through this he draws upon it an encompassing light, and this is the meaning of the term makdish

(consecrates) —

Like the offering, the vowed object rises through the holiness of the mouth: when a person consecrates it, he
draws an encompassing light upon it. This is the sense of the word makdish, “consecrates,” from kedushah,

holiness.
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like kiddushin (betrothal), which is the drawing down of an encompassing light, and through this,
specifically afterward, union and consummation, which is the level of inner light, etc. [And see

what is written on this in the discourse beginning “And [G-d] spoke,” of the Ten Commandments.]

The same word is used for kiddushin, betrothal: the betrothal draws an encompassing light, and only after-
ward comes the union, which is the inner light. The bracket refers to the discourse on “And G-d spoke,” be-
fore the Ten Commandments.
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So too, one who consecrates the offering by mouth draws upon it an encompassing light; and after-
ward, when it is offered and becomes an offering to G-d, inner light is drawn into it, and then it ele-

vates the person, as mentioned above.

So too with the offering: consecration by speech draws the encompassing light, and the actual offering on

the altar, as “an offering to G-d,” draws the inner light; then it raises up the person who brought it.
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And so too with the vow: through the speech with which he attaches it specifically to a vowed object,
through this he draws into it an encompassing light, and through this it is elevated, etc.

A vow works like the consecration of an offering: by attaching an ordinary object to a vowed object through

speech, a person draws an encompassing light upon it and raises it up.

1992971992 919 TP WOy 7Y .mweIa? 390 00173 11K 1YW 0O DWD 0O 1AV I

This is the matter of those who vow for the sake of Heaven, about whom it was said, “Vows are a

fence for abstinence.” Nevertheless, nowadays one must say, “without a vow.”
This is what vowing for the sake of Heaven means, and of such vows the Sages said, “Vows are a fence for ab-

stinence.” Even so, the maamar concludes, nowadays one must say “without a vow” (bli neder), so that a
commitment does not take on the force of a vow.

IN ONE'S AVODAH

Use the physical world for mitzvos, for doing so refines it and draws G-d’s will into it, and let that will awak-
en in you a love of G-d “with all your might,” beyond your own limits. Speak the words of Torah, for they are
Moshe’s own words, still alive in your mouth. And where you know that you cannot yet raise something by
using it, hold back from it for the sake of Heaven; yet, as the maamar concludes, nowadays one makes such

commitments “without a vow.”

QUESTIONS FOR DISCUSSION

1. Why could separate worlds not come from the vessels of Tikkun, and what do the analogies of letters taken

out of aword and a broken jug add?

2. In what sense is man “behind” the work of creation, and in what sense “before”? How can even the G-dly
soul be “behind”?

3. How do practical mitzvos, done with physical things, add light to Atzilus and to Gan Eden, and why must
that addition come from Tohu?

4. What does Moshe draw into the “heads of the tribes,” and what do the meanings of matos (staff, strength,
dominion) teach about it?

5. Why can speech draw only an encompassing light, and what does this teach about offerings, vows and
betrothal?
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1 “And Moshe spoke to the heads of the tribes of the chil-
dren of Israel, saying: This is the thing which Havayah has
commanded.” This verse opens the laws of vows, and the
whole maamar explains it.
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And Moses spoke unto the heads of the tribes of the children
of Israel, saying: This is the thing which the L-RD hath
commanded.
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hand upon me.” The maamar sets out to explain how man
is both “behind” and “before” the rest of creation.
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hand upon me.
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“With ten utterances the world was created.” The Alter
Rebbe starts from this Mishnah to ask how the Utterances,
which stem from the divine Sefiros, could produce a world
that feels separate from G-d.

Pirkei Avot 5:1'R:’1 NMaR mawn
TOR KRNI N"?;H_ i ‘H?:'?Jj ) .n'gﬂya N721 niTnRn mya
K230 D797 DX TIIRRY DY T YN KON ,NiK12? 917
NinRR Mya
With ten utterances the world was created. And what does
this teach, for surely it could have been created with one ut-
terance? But this was so in order to punish the wicked who
destroy the world that was created with ten utterances, And
to give a good reward to the righteous who maintain the
world that was created with ten utterances.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

5 SINEnY

“And G-d said, ‘Let there be light,” and there was light”:
the first of the Utterances, which the Alter Rebbe links to

likuteitorah.com/likkutei-torah/matos/2/

Chochmabh.
Genesis 1:33’X N"wR72
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And G-d said: ‘Let there be light.’ And there was light.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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That passage explains that the Torah issues from
Chochmah, and that Chochmah carries a revelation of the

supernal delight; this is why the Torah is likened to light.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
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The Zohar on Vayikra, which, as the Alter Rebbe describes
it in Likkutei Torah, Chukas, shows how the Ten
Commandments correspond to the Ten Utterances of

creation.

Zohar, Vayikra 24:170-25:179v”yp:173-y”p: 773 R1p" 7711 790

9 nUPPRAY 2°Y0 RO RIP R M
There the Alter Rebbe cites this same Zohar (Vayikra 11b)
on how the Ten Commandments correspond to the Ten
Utterances, and explains that the Utterances are in
Chochmah of Atzilus while the Commandments are in
Binah, the level of revelation.

KEHOT'S NOTE
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Part of the Zohar’s commentary on the opening of
Genesis, cited here in support of the link between the Ten
Utterances and the Sefiros.

Zohar, Bereshit 5:28-381”%-173:’11 n°wX12 17t 100

" 2°K 279 9N

The Zohar on Bereshis (22a-b), which, as the Alter Rebbe
cites it in Likkutei Torah, Chukas, places the Ten
Utterances in Chochmah of Atzilus.

Zohar, Bereshit 13:153-14:164-3"1p:3”> n°wX12 M7 790
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Epistle 20 opens with “He and His life-forces are one, He
and His vessels are one,” explaining that in the Ten Sefiros
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of Atzilus both the lights and the vessels are G-dliness, un-
like in Beriah, Yetzirah and Asiyah.
KEHOT'S NOTE
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PARAGRAPH 3
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15
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That discourse opens with the Sages’ reading of the verse
(sixty tractates, eighty baraisos, numberless halachos) and
with the souls of Israel as the “one” dove, explaining that
the souls stand higher than the Torah.
KEHOT’'S NOTE
A,n2 wrnw nmph

“There are sixty queens and eighty concubines, and maid-
ens without number.” The opening of a discourse in
Likkutei Torah, Shir HaShirim, to which the text refers.
Song of Songs 6:8°11:"1 01w W
1207 1K NiNPY1 0°W12°B 0°InYA NioYn Inl 0wy
There are threescore queens, And fourscore concubines,

And maidens without number.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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A Magus told Ameimar: “From your middle upward you
belong to Hurmiz; from your middle downward, to
Ahurmiz,” a dualist claim that the Talmud rejects. The text
refers to a discourse that discusses this saying.
Sanhedrin 392a:9-10"-"1:X ©”% 117710
73791 ,PRYITT ORPOY? TaPEn MORRD KUK XTI AP? MK
PRYAR AP PAY C2°0 12 DX PR M .PRIINNT °Rnn?
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William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 4
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A long series of maamarim from 5672.
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The Mishnah (in the chapter HaMatznia, Shabbos 93b)
rules that one who carries out less than the minimum

measure of food in a vessel is exempt even for the vessel,
since the vessel is secondary to the food. The Alter Rebbe
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uses it to show that an intact vessel is subordinate to its
content.

Mishnah Shabbat 10:5’1: naw niwn
957 K? P00 0730 MR .27 ,0°377 MwY? 190 RUxing
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[If] one man carries a loaf into the public domain he is li-
able; if two carry it they are exempt. [If] one is not able to
carry it [alone] and two carry it out, they are liable. But
Rabbi Shimon exempts [them]. [If] one carries out foods
[that are] less than the [prescribed] quantity in a vessel, he is
exempt even for [carrying] the vessel since that [the vessel]
is an accessory to it [the food]. [If one carries out] a living

person on a bed he is exempt even ...

Torat Emet 357 (Public Domain) - Eighteen Treatises from the Mishna (Pub-
lic Domain)

PARAGRAPH 5

18
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In its introduction the Tikkunei Zohar says of the Ten
Sefiros of Atzilus that “He and His vessels are one in them,
He and His life-forces are one in them,” which is not so of
the Sefiros of Beriah. The Alter Rebbe uses it to show that
the vessels of Tikkun are G-dliness.
Tikkunei Zohar 3b:9-10-"1:2°3 7711 °1pn
P AR L1270 AR 3K L1912 RDPn MPPRRT Ni1°D0 YT
STO I IR 1N’?'[ ,IX>137 N300 Y2 °31 W’?’! i-Mahbhis
Apy2 (MPR3 X73) 0TI RN RPD Dy Ny LTA 1IRIN PR XY
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Tikkunei Zohar - Vocalized (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 6

19
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“Go forth and see, O daughters of Zion, King Shlomo.” The
verse that opens the discourse to which the text refers.

Song of Songs 3:11X™:) 0*°Wwi 1w
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Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of

the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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From the Levites’ prayer: “You made the heavens... and
the host of heaven bow down to You.” The Alter Rebbe
cites it to show that the inner, soul-level of holy creatures
is self-nullified before G-d.

Nehemiah 9:67:’v 7°nr3
OR2Z22) DORYD WY DRWITNR DUy Anx 9737 7 xnnnx
K231 DN T MNNY D2 WK DT 7PY TWKTP2) TR
:DIAYn 77 DY
Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-
shippeth Thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“Everyone who is called by My Name, and whom I created
for My glory.” The Ramaz’s comment on this verse is cited
for the idea that a person has two names.

Isaiah 43:71:"n 11°yw°
PIPPYTIN RS PNRY2 TI29%7) 0w K 7
Every one that is called by My name, and whom I have creat-

ed for My glory, I have formed him, yea, I have made him.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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That discourse begins by explaining that Malchus of
Atzilus becomes the Keser of Beriah, so that Beriah as a
whole stands to Atzilus like Netzach, Hod and Yesod “out-
side the body.” The text refers to it for its treatment of the
letters of Mah and Ban.
KEHOT’'S NOTE
2,1y R™MN

10071 NA2R WYnRs 1A nnm

The vision at Sinai: “and under His feet was like the work
of a sapphire brick.” The opening of a discourse in Torah
Ohr cited for the letters of Mah and Ban.
Exodus 24:10:775 mnw
O¥y2) IO N2 APYRI YRR NAm PRI PRR DX RN
w7 DY
and they saw the G-d of Israel; and there was under His feet
the like of a paved work of sapphire stone, and the like of the

very heaven for clearness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There the Alter Rebbe explains that the souls too contain a
mixture of good and evil, as in the Tree of Knowledge, and
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descended to this world to refine the good from the evil;
the choice made with Daas is where this mixture lies.
KEHOT'S NOTE
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Bilam’s words, “Who has counted the dust of Yaakov,”
which open the explanation in Likkutei Torah, Balak, cited
here.
Numbers 23:10:373 72712
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Who hath counted the dust of Jacob, Or numbered the stock
of Israel? Let me die the death of the righteous, And let mine
end be like his!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 8
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“And the host of heaven bow down to You.” Cited as the
highest degree of self-nullification among created beings.
Nehemiah 9:61:’0 71°nm1
DNIEP3) DORYT WY DWPINS [Py AN 737 1 KON
K231 D927NX TR ANKY D2 TWK"P2) B0 7Y WK TINT
:0IRYN 77 DY
Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-
shippeth Thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 9

27

28
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“And Havayah G-d formed the man of dust from the
ground, and breathed into his nostrils the breath of life.”
The verse of a discourse on man’s body and soul to which
the text refers.
Genesis 2:7°1’2 N°wR12
D0 N2 PRI N2 MIINTTR 99 DITNE DPK 1 I3
£ D37 DR "N
Then the L-RD G-d formed man of the dust of the ground,
and breathed into his nostrils the breath of life; and man be-
came a living soul.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

51098 QTP AN

“Behind and before You formed me.” Here the Alter Rebbe
applies it even to the G-dly soul, which is “behind” relative
to Tohu.

Psalms 139:5°1:0"%p 0°%°1n
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Thou hast hemmed me in behind and before, And laid Thy
hand upon me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Yosef’s dream: “and behold, we were binding sheaves in
the field.” The opening of a discourse cited here on the
work of refinement.

Genesis 37:7°1:1"% N°wR12
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for, behold, we were binding sheaves in the field, and, lo, my

sheaf arose, and also stood upright; and, behold, your

sheaves came round about, and bowed down to my sheaf.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Then Israel sang this song: Spring up, O well.” The verse
of an explanation cited here on the work of refinement.

Numbers 21:1717:X8”3 92712
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Then sang Israel this song: Spring up, O well—sing ye unto it

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“And the earth was tohu and bohu... and the spirit of G-d
hovered over the face of the waters.” The Arizal reads
“hovered” (merachefes) as an allusion to the 288 sparks of
Tohu.

Genesis 1:2°28 N°wR12
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Now the earth was unformed and void, and darkness was
upon the face of the deep; and the spirit of G-d hovered over
the face of the waters.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.3 ,X PwRI3

n7e7 nn

There the Alter Rebbe explains that as the levels descend,
souls and angels divide into ever smaller parts, and that
the 600,000 souls are those already refined from the shat-
tering and included in Tikkun.
KEHOT'S NOTE
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Etz Chaim, in the Gate of the 288 Sparks, writes that the
word merachefes is mes rapach: the 288 sparks were
among the “dead,” the shattered kings of Tohu. The Alter
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Rebbe cites it to show that Tikkun is built from Tohu’s
sparks.
Sefer Etz Chaim 18:2°2:1”° 0°°n 7y
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Sefer Etz Chaim (Public Domain)
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“And G-d said, ‘Let there be light.”” The first Utterance,
which follows the verse of the hovering spirit, marks the
beginning of Tikkun from Tohu'’s sparks.
Genesis 1:3’2:°R N°wKR12
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And G-d said: ‘Let there be light.” And there was light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
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Etz Chaim, at the start of the Gate of Atik, explains how
Atzilus is built from Mah and Ban, and that Atik took from
Ban the first five Sefiros of its Keser. The Alter Rebbe cites
it to show that even the highest level of Tikkun draws from
Tohu.
Sefer Etz Chaim 12:4-5°11-"7:2"> 0*°1 vy
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Sefer Etz Chaim (Public Domain)
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Said of the holy portions given to the Kohanim: “it is an
everlasting covenant of salt before Havayah.” The Alter
Rebbe uses it to show the lofty root of salt, an inanimate
thing.

Numbers 18:191:11” 72712
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All the heave-offerings of the holy things, which the chil-
dren of Israel offer unto the L-RD, have I given thee, and thy
sons and thy daughters with thee, as a due for ever; it is an
everlasting covenant of salt before the L-RD unto thee and
to thy seed with thee.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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That passage explains that salt comes from water through
the heat of the sun: water is Chesed of Chochmah and salt
its Gevuros, which is why salt is sharp.
KEHOT'S NOTE
.awn n7ma R T RP7 D Doy N
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The discourse on “And you shall not omit the salt” ex-
like Chochmah, (“through
Chochmah they are refined”), so the offerings, which re-

plains that salt, refines
fine the animal soul, need salt, the “covenant” that binds
the Creator with the created.
KEHOT'S NOTE
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“And you shall not omit the salt of the covenant of your
G-d from your meal-offering; with all your offerings you
shall offer salt.” The opening of the Alter Rebbe’s dis-
course on the root of salt.

Leviticus 2:133:2 X7p™
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And every meal-offering of thine shalt thou season with salt;
neither shalt thou suffer the salt of the covenant of thy G-d
to be lacking from thy meal-offering; with all thy offerings
thou shalt offer salt.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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In Yechezkel’s vision of the Chariot: “And the likeness of
their faces was the face of a man.” The root of the rational
soul is the “face of a man” of the Chariot.
Ezekiel 1:10”:'x Hxptn»
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As for the likeness of their faces, they had the face of a man;
and they four had the face of a lion on the right side; and
they four had the face of an ox on the left side; they four had
also the face of an eagle.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar on Vayechi discusses salt; the Alter Rebbe cites
this passage again in Likkutei Torah, Vayikra, in explain-
ing “the covenant of salt.”

Zohar, 65:661-66:673-X"07N:71"0

yN:70

Vayechi s kA T 1y 1 i -]
1The first seven lines of the Hebrew text do not appear in
our translation. R. Judah said: ‘Zebulon and Issachar made
an agreement that one should sit and study the Torah while
the other went out and made money and supported him. So
Zebulon used to traverse the seas with merchandise, and his
territory was suitable for this, being on the sea coast. Hence
it is written: “Rejoice, Zebulon, in thy going out, and
Issachar in thy tents ‘(Deut. 33, 18).” HE SHALL DWELL AT
THE HAVEN OF THE SEAS ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Wisdom’s invitation: “Come, eat of my bread, and drink of
the wine I have mixed.” The Alter Rebbe reads “My bread”
as G-d’s word, Torah and mitzvos.
Proverbs 9:51:°0 “own
PR2R 123 1N *BT23 12 197
'Come, eat of my bread, and drink of the wine which I have
mingled.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

QTN 791 71 90 R¥In 0 By oD

“Man does not live by bread alone, but by everything that
comes forth from the mouth of Havayah does man live.”
The definite “the man” is read as the supernal Adam,
Malchus of Atzilus.
Deuteronomy 8:3°1:’11 0727
197 NI NPT K21 AYTRD WK 1mITNK TPORN 7Y 3N
m°m? n7ep K¥InTPD7PY v 0TRT M0 1727 anpaey K% v 9y°Tin
:07R7
And He afflicted thee, and suffered thee to hunger, and fed
thee with manna, which thou knewest not, neither did thy fa-
thers know; that He might make thee know that man doth
not live by bread only, but by every thing that proceedeth
out of the mouth of the L-RD doth man live.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

a2 wrnd

Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE
WY v nrya RN (2 ,T’?P) Roma Wb XD WPnIY (2 ,70p) 7MYy
5] .(2,%mp .2 ,15?) Iy LR W7 0°918990

"yon MR 27y 1IN

That explanation lays out the scheme this maamar uses:
Adam Kadmon is called the Adam of Beriah, Akudim and
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Nekudim (or Atik and Arich Anpin) the Adam of Yetzirah,
and Atzilus as awhole the Adam of Asiyah.
KEHOT'S NOTE
X ,8 PR

"yon 9N

“These are the journeys of the children of Israel.” The
verse of the explanation in Likkutei Torah, Masei, cited
here.

Numbers 33:1°K:3"2 12713

YBT3 DORITY D7IE PIND R W PRI Oyon mpN
Hahhsl

These are the stages of the children of Israel, by which they

went forth out of the land of Egypt by their hosts under the

hand of Moses and Aaron.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

oy
“The eyes of Havayah are toward the righteous.” Cited for

the differentiated way the light that fills all worlds gives
life.

Psalms 34:161°0:7”% 0°2°7n
“DOYIT2K VIR D7POTS 0K 1 1Y
The eyes of the L-RD are toward the righteous, And His ears

are open unto their cry.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

0,79 0°%nn
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“Let Your ears be attentive to the voice of my
supplications.” Like “eyes,” the “ears” describe the dis-
tinct channels of Malchus.

Psalms 130:2°2:9”p 0°%°1n
2300 2307 MW P 137N *21p3 Mynw 1N
L-rd, hearken unto my voice; let Thine ears be attentive to

the voice of my supplications.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,5p 0°%nn
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“By everything that comes forth from the mouth of
Havayah does man live.” The first reading takes motza as
what has already come forth.
Deuteronomy 8:3°2:’11 0°7127
Y07 TN NYT) KDY AYTIRY WK 1IN 9PN A3 YN
m°m? n7eD K¥INTPD70Y *3 DRT M0 1727 onPaey K% v 7y°Tin
Hakh\03)

And He afflicted thee, and suffered thee to hunger, and fed
thee with manna, which thou knewest not, neither did thy fa-
thers know; that He might make thee know that man doth
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not live by bread only, but by every thing that proceedeth
out of the mouth of the L-RD doth man live.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

2PN N122W MTRARD w2

“With ten utterances the world was created.” These
Utterances are the word already spoken, the plain mean-
ing of motza pi.

Pirkei Avot 5: 'K’ Max mwn

TR KR K2M 1P TP .03y X121 niankn 1y

23 DPIYT MR PIIRDY DOYYIT 1 $1277 RPX LNik1207 91

:NTIRRD Y3
With ten utterances the world was created. And what does
this teach, for surely it could have been created with one ut-
terance? But this was so in order to punish the wicked who
destroy the world that was created with ten utterances, And
to give a good reward to the righteous who maintain the
world that was created with ten utterances.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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Bilam’s words: “Who has counted the dust of Yaakov, and
the number of the fourth part of Israel?” The verse of a
discourse cited here.
Numbers 23:10:373 72712
1N 0°Y° Nin "wal nan '?mjp? Y277NKR 120723 2pY? 19y 130 N
BhiskRiskalsh
Who hath counted the dust of Jacob, Or numbered the stock
of Israel? Let me die the death of the righteous, And let mine

end be like his!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

W OTINY 1Y
“His legs are pillars of marble (shesh), set upon sockets of
fine gold.” The Midrash reads shesh as the six days of
creation.
Song of Songs 5:151"v:’11 0w W
Hegahwiatiskl 'ﬁ:;‘?; Enhalal TQ";'[B"?S] [akgfolda) vy 1INy 1R
His legs are as pillars of marble, Set upon sockets of fine

gold; His aspect is like Lebanon, Excellent as the cedars.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

A0, e

MWK *R° Nwwa K2 oyt m

The Midrash says: “‘His legs’: this is the world; ‘pillars of
shesh’: for it is founded upon the days of creation.” The
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Alter Rebbe applies it to those who keep the mitzvos with
things created in the six days.

Vayikra Rabbah 25:8°11:7172 1127 X1p™

(27y 3°17) y71xne2

The Zohar on Metzora, to which the text refers on the sub-
ject of “His legs.”

Zohar, Metzora 3:9-4:181”°:*7-"10’3 ¥7181 ,71717 7100

(N 2°npT) Rw nwnan

The Zohar on Nasso, to which the text refers on the subject
of “His legs.”

Zohar, Idra Rabba 45:318-46:325-1"w:7"1 X271 KTTK ,7717 190
7w

X 17977 DD a3

The Zohar on Pinchas, to which the text refers on the sub-
ject of “His legs.”

Zohar, Pinchas 73:453-75:462270N:71”y-3"1N:3"Y D19 ,977117 190

11870 182 0w

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.2 ,7TMAR

11870 787" 0w

The Mishnah teaches: “For the reward of a mitzvah is a
mitzvah.” The Alter Rebbe reads it as saying that the re-
ward is drawn from the mitzvah itself.

Pirkei Avot 4:2°2:7 N1aR 71wn
JTN2YT T A7 RN Avp msnY v N IR Ry 12

27 .MER MR DB .113Y N M ,MER NI MERY

1139 ,m33
Ben Azzai said: Be quick in performing a minor command-
ment as in the case of a major one, and flee from transgres-
sion; For one commandment leads to another command-
ment, and transgression leads to another transgression; For
the reward for performing a commandment is another com-
mandment and the reward for committing a transgression is
a transgression.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

RYY MERAR 9wnl Mxhn DwRw

There the Alter Rebbe explains that the mitzvah itself is
the reward because the purpose of all the mitzvos is to
turn the “something” into “nothing” (bittul hayesh): in
tefillin the word “One” is written on physical parchment,
which becomes a vessel for G-dliness, and so too with the
offerings and with charity.
KEHOT'S NOTE
.2, 7717270 2°¥2 03 XD

" P
“In the World to Come... the righteous sit with their
crowns on their heads and delight in the radiance of the
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Shechinah.” Cited for the reward of the soul in Gan Eden.

Berakhot 17ax 1> n1372

PANT 1210

Yehoshua and Calev: “The land is very, very good.” The
verse of a discourse in Parshas Shelach cited here.
Numbers 14:7°1:77° 712712
MNP A2 172y WK PIRD R PRI 12 NTYTRIToR 1nKn
TR TR PN 7230 ANK
And they spoke unto all the congregation of the children of
Israel, saying: ‘The land, which we passed through to spy it

out, is an exceeding good land.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

787 P02

“And you shall love Havayah your G-d with all your heart,
with all your soul and with all your might.” The Alter
Rebbe pairs “with all your soul” with memalei and “with
all your might” with sovev.

Deuteronomy 6:5°77:1 0°127
STTRR222 TUDI22N 72257222 TROK 1 DX DAY

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2271 IR 1193
“My flesh and my heart pine away; G-d is the rock of my

heart and my portion forever.” Cited for the longing to go
beyond every vessel.
Psalms 73:263175:3”y 0°2°1n
:DP1Y? WP "7 "33 NS *2371 Y 12
My flesh and my heart faileth; But G-d is the rock of my
heart and my portion for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

25,3y 0°%nn

onamea v 0%

“Come, eat of my bread.” The paragraph ends by showing
how Torah and mitzvos are this bread.
Proverbs 9:571:°0 “own
©N20R 1722 I 22 12 197
'Come, eat of my bread, and drink of the wine which I have
mingled.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And Moshe spoke to the heads of the tribes of the chil-
dren of Israel.” The Alter Rebbe now reaches the verse of
the maamar.

Numbers 30:2°2:"7 7137122
TS WK 270 71 KT PRI *127 nivni SWRITON 1Y 12T
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And Moses spoke unto the heads of the tribes of the children
of Israel, saying: This is the thing which the L-RD hath
commanded.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

o377 DOvawn

“The children of Israel shall camp each by his banner.”
The tribes camped under four banners, with Yehudah’s
camp to the east.

Numbers 2:2°2:’2 7272
KEHOT'S NOTE

79K 2,2 7272

11957 X IR 1D
“And the face of a lion on the right for the four of them.”

Yehudah’s banner corresponds to the lion’s face of the
Chariot.
Ezekiel 1:10”:'x Hxrptn»
U39 DNYIWY PRIIR M 39 O %32 OTIR MM
STNYZIN? TWII INYIW? PR
As for the likeness of their faces, they had the face of a man;
and they four had the face of a lion on the right side; and
they four had the face of an ox on the left side; they four had

also the face of an eagle.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

LR ORpI

1371 pRN DY

“We will sing for joy in Your salvation, and in the name of
our G-d we will raise our banners.” Cited for the banners
of the tribes.

Psalms 20:6:’> 0°2°1n
P NIPRYNT22 N Ko DAT1 177K 0W Y ANYIYeD MI37a

We will shout for joy in thy victory, And in the name of our
G-d we will set up our standards; The L-RD fulfil all thy
petitions.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

1,58%%0n

71099 Y9122 27

The note says that the “twelve diagonal boundaries” are
explained in Or HaTorah there.
KEHOT'S NOTE
79°R1 K10 R-NPWRI2 NPMIRG IRAND .77 "0

T1099K 27123 2

Sefer Yetzirah describes the twelve simple letters, whose
measure is “twelve diagonal boundaries” in the directions
of the world. The tribes are compared to these twelve
boundaries.

Sefer Yetzirah 5:1°X:’1 77178 190

,AYRY ,1°RI 1707 P Y70 7% "y 07t P MYIYD 1wy 0onY

SN0 LM AN, n L aeyn L wenen ,aetyh  amw ,anen
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LJP10X MMM 2133 L11099R2 099128 1AWy DONw TR LAY
NN NPT 2123 L0010 NRAm 9123 ,nomnT o A
LPRINT NPATYR 2123 ,NPNAN NenX P13 oM nonex 7aa
NN DAY 2123, 00N NP3ayn 2123 ,nPNDR M03Iyn o
7Y 7Y 1O PP LNPNAN NPT 212,001 1T 91as

02 My am Ty
Sefer Yetzirah, Warsaw 1884 (Public Domain)

19w PN pI NaN

Kehot’s note points to where this is explained further: Pri
Etz Chaim.
KEHOT'S NOTE
.[5] 7790 mimPbon W n7yRa Y

1189 NN 98

A collection of the Rebbe’s replies and explanations; the
note points there in connection with notzer having the let-
ters of ratzon.

KEHOT'S NOTE

RTY .1 7R 65 °Y IR PO 0ONIRY MWD AR — [] 18 ow

.2,00 R”INY »7na

n°2 Ma2° Anona

“Through wisdom a house is built.” Chochmah, the root of
Atzilus, is the “wisdom” by which the “house” is built.

Proverbs 24:3°1:77 “7wn
o ANINZ M3 M3 Meana
Through wisdom is a house builded; And by understanding

it is established;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

3,79 °%wn
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One of the Thirteen Attributes of Mercy: “Keeping kind-
ness (notzer chesed) for thousands.” The Alter Rebbe
notes that notzer has the letters of ratzon, “will.”
Exodus 34:7°1:77% mnw
niaK 11y TPR TR XY R NXLM YYD 19y Kivd 0°DPKY o7 1%
:0°¥277291 DWRY0Y 0013 12771 07277y
keeping mercy unto the thousandth generation, forgiving
iniquity and transgression and sin; and that will by no
means clear the guilty; visiting the iniquity of the fathers
upon the children, and upon the children’s children, unto
the third and unto the fourth generation.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

QWYY BeRn 1772

That discourse opens with Yechezkel’s “wheel within a

wheel”: the spirit of the chayah comes from a level so high

that above and below are equal before it, for what is higher
can descend further.

KEHOT'S NOTE
03 A7nn JPenn 1351 TOM ¥ N2 RIT WA PR IR°27 12,00 RMN
LTIV T70R WP YW 11°2 PR IR PN Y 7R 51 — *y™aa
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“Their appearance and their workings were as it were a
wheel within a wheel.” The opening of the discourse in
Torah Ohr, Yisro, cited here.

Ezekiel 1:1610:k 2Rpin>

DITPRIDY TDYIINT TON MR WUWIN 1Y DRy 0O3DIRG X8
TRIRT T7IN2 12IRT 7277 WK DIRYMm

The appearance of the wheels and their work was like unto

the colour of a beryl; and they four had one likeness; and

their appearance and their work was as it were a wheel with-

in awheel.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

TyID nbwa By

There the Alter Rebbe explains “When Pharaoh sent out
the people”: Pharaoh, who said “I do not know Havayah,”
is the back of the Supreme Will, drawing from those who
transgress His will.
KEHOT'S NOTE
.3 ,RD R™MN

1907 0 2 13N

The note quotes Yahel Or for the point of this Zohar on
Yisro: “and the Holy Ancient One (Atika Kadisha) revealed
His will.”
KEHOT'S NOTE
PN Y IR DT — 71907 1137 RODA RWOTR RpIYY”

SUMRT DW2 QW BUpha

The note quotes Yahel Or citing the Mikdash Melech:
“Moshe is numerically equal to notzer; and the nun of
notzer chesed is large, for the attribute of notzer chesed is
in Binah of the beard, so the large nun corresponds to the
fifty gates of Binah, and Moshe is in Binah.”

KEHOT'S NOTE

1131722 R°7 7O 7¥13 N7 9D 791TA 70N %7 110,980 Cuna nwn”

APNY IR DR — THI922 RIT IR 270 T30 19173 73 00 ,RIpTTT

o8 NOwyY 27y 7IN°22
For the explanation of “And you shall make a tzitz,” the
note points to Or HaTorah on Tetzaveh, p. 1723, on the
subject of notzer chesed.
KEHOT'S NOTE
LTOM AR PPAY AWK MIZN N7MIR ART

& a4
“And you shall make a tzitz of pure gold,” the High Priest’s
headplate. The verse of an explanation cited here.
Exodus 28:36172:1” mnw
M2 YT 0NN *MAD 17y ANAD MY 27 778 Yy
And thou shalt make a plate of pure gold, and engrave upon

it, like the engravings of a signet: HOLY TO THE L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note says that the wording of this Midrash is quoted in
Or HaTorah, Nach vol. 1, p. 501, and also points to Or
HaTorah on Matos, p. 1300.
KEHOT'S NOTE
JPRCY MUK DTN O IR LRPN Y R-T71 07K pnya T\W'?u'l

BN SVaW 19N P

“All these are the tribes of Israel, twelve.” The Midrash
quotes it in contrasting Israel’s tribes with Yishmael’s
princes.

Genesis 49:28172:0”1 N°WR12

TN OPIX 077 TR DKM WY DY PRI "0 1PR0D
:0NR 772 102722 WK UK 0N

All these are the twelve tribes of Israel, and this is it that

their father spoke unto them and blessed them; every one

according to his blessing he blessed them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

R PR Par

On “twelve princes he shall beget” (said of Yishmael), the
Midrash says that Yishmael’s twelve are “princes” like
clouds that bring no rain, “but these,” the tribes of Israel,
“are matos, as it says, ‘Oaths to the tribes (matos), the
word, Selah.’”
Bereshit Rabbah 47:5°77:11 1127 n°wx12
AR NRT R 770 ,00R0W TNIRLROR 12270 Tnyn 10K DRyRe ...
MR NRT 7R3 ,Mbn PR DaR PR L,Ow3 M7 0OXOw (710 Yhwn)
" PRAZ® AR PR N2 NRY .90 MR Mvn mMyaw (2 pipan)
SN NN 7AW NI OTOR 7 QWA R0
“And regarding Ishmael, I have heard you; behold, I have
blessed him. I will make him fruitful, and I will multiply him
exceedingly; twelve princes shall he beget, and I will make
him a great nation” (Genesis 17:20). “And regarding
Ishmael, I have heard you” - Rabbi Yohanan in the name of
Rabbi Yehoshua ben Hanina: The son of the maidservant
may be derived from the son of the mistress.. “Behold, I
have blessed him” - this refers to Isaac. “I will make him
fruitful” - this refers to Isaac. ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

non myaw

The note points there for a discussion of “Oaths to the
tribes (matos).”
KEHOT'S NOTE
.2,10 77 R-N"WRI2 N”MIR AR

90 RN NWYR MY

“Oaths to the tribes (matos), the word, Selah.” The
Midrash uses the verse to show that Israel’s tribes are firm
“staffs.”

Habakkuk 3:9°0:3 p1pan
PIRYRIN NI 790 0K Nivn NIy ARYR MYn 1Y
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Thy bow is made quite bare; Sworn are the rods of the word.
Selah. Thou dost cleave the earth with rivers.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

29 wrawa

The note points to Or HaTorah on Shir HaShirim for this
Midrash, and to Or HaTorah, Nach vol. 1, p. 501, which
cites the same teaching in the name of Bamidbar Rabbah,
Nasso.

KEHOT'S NOTE
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The Midrash reads “Behold, his bed” as “behold, his tribes

(matos) and his tribes (shevatim), as it says, ‘Oaths to the

tribes, the word, Selah.’”
Shir HaShirim Rabbah 3:7:2°2:11 127 0°9°wi 0
VU3 TRiE 13T iNER 131 NiRER2 1R 02 KRR 021
o MYy .nPD Mk nivm NiYaY R DRT TR TRE
niTnYn Y27 0y PR AP 2°30 00723 DY LiPY oibwny
23 .niptome Mgy vy ,m N 1Y) 1Y) 1D
AT 237 RYT 027,270 0K 07D 5K NX PImenY ,ox1Y
N3P ,YMY 02357 TTRYRY DRIN TR WX YNMY 03
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Rabbi Simlai interpreted the verse regarding the priestly
watches. “Behold the bed [mitato],” behold his tribes [mato-
tav] and his clans, just as you say: “The oaths to the tribes
[matot], sela” (Habakkuk 3:9); “of Solomon [Shlomo],” to the
king [of Whom it may be said] that peace [shalom] is His;
“sixty valiant men surround it,” these are the twenty-four
priestly watches, the twenty-four Levite watches, and the
twelve divisions; “from the valiant of Israel,” as they protect
Israel. “Each armed with a sword,” Rabbi Ze’eira and Rabbi
Yehuda [said] in ...
Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

mabwRw 1nvR I

“Behold, the bed of Shlomo; sixty mighty men are around
it.” The Midrash reads “his bed” (mitaso) as his tribes.
Song of Songs 3:713 0*°wi W
28 1230 A7 2720 00123 WY MPYRY intn man
Behold, it is the litter of Solomon; Threescore mighty men

are about it, Of the mighty men of Israel.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

S2AN N9 7772

There the Alter Rebbe explains that the bittul of
Chochmah, which is above understanding and is present
in every Jew, is called maskil, and reads “A maskil of
Eisan” as being eisan, strong, as in “Strong is your
dwelling place”: a firm, stubborn quality, because it is a
simple will without reason.
KEHOT'S NOTE
79°RY 2,17 IR 'R NMpR
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“See, I set before you this day a blessing and a curse.” The
opening of a discourse cited here on the matter of
strength.
Deuteronomy 11:26173:8” 0°127
HP7R7 1272 01 0307 1017238 XY
Behold, I set before you this day a blessing and a curse:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

IORY Boown
“A maskil of Eisan the Ezrachite.” Eisan is read as a term
of strength.
Psalms 89:1’X:v”D 0°2°71n
ST IPR? 22t

Maschil of Ethan the Ezrahite.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Bilam’s words to the Kenite: “Strong (eisan) is your
dwelling place.” Cited to show that eisan means strength.

Numbers 24:21X72:775 72712

3P ¥202 DR 72w 10K MRRY I90n R 1R NN XN
And he looked on the Kenite, and took up his parable, and
said: Though firm be thy dwelling-place, And though thy

nest be set in the rock;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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That discourse on “My offering, My bread” explains that
the animal soul comes from “the face of an ox on the left”
and rises through the offering to its root in the Chariot,
and higher still through “the lion that consumes the offer-
ings,” the attribute of supreme kindness.
KEHOT'S NOTE
.71y omap ’p ooyh
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“Command the children of Israel and say to them: My of-
fering, My bread for My fire-offerings.” The opening of a
discourse in Likkutei Torah, Pinchas, cited here.
Numbers 28:2°2:17 712712
M3 0 "WRY 002 13108 DI2X [1RK) 2K 270y 3
79in2 %% a7 1nYn
Command the children of Israel, and say unto them: My
food which is presented unto Me for offerings made by fire,
of a sweet savour unto Me, shall ye observe to offer unto Me
in its due season.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

2”5 2”0 92702 M7

The note points to Or HaTorah on Matos and on Nach for
this Midrash on G-d’s oath to the tribes.
KEHOT'S NOTE
2PNy R-971 D7MIR2Y LKW'K Y MY 07K IR7
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The words here quote Micah 7:20; the passage is shown
below.

Micah 7:20°5:1 119°%
:07R *W°R APNIR? AYITIIWR DT1IXT 700 IpyY? nux 1N

Thou wilt show faithfulness to Jacob, mercy to Abraham, As
Thou hast sworn unto our fathers from the days of old.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,
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The Midrash says that “just as the Holy One, blessed be
He, swore to the Patriarchs, so He swore to the tribes, as it
says, ‘Oaths to the tribes, the word, Selah.’”

Bamidbar Rabbah 13:2073:37 127 12712

PARAGRAPH 16
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“You will give truth to Yaakov, kindness to Avraham, which
You swore to our fathers from the days of old.” The oath is
read as a drawing down from the level of “days of old,”
above Chochmah.

Micah 7:20°2:1 15°n
:0TR *R°R I°N3IX? NYIWITIWK DIIK? 700 IpY7? Ny 1An
Thou wilt show faithfulness to Jacob, mercy to Abraham, As

Thou hast sworn unto our fathers from the days of old.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NAxy °1°Rwn 02 7”72

There the Alter Rebbe explains that nishbata, “You swore,”
is a passive form, as is every term of oath, meaning that
one binds oneself; and that “which You swore to our fa-
thers” is what gives strength to the natural love, so that it
can awaken the supernal love, even in one who has lost it.
KEHOT'S NOTE
.2,3D ¥*ynw nMpo

NAxY "nwn 01°a

“On the eighth day you shall have an assembly.” The open-
ing of the discourse in Likkutei Torah, Shemini Atzeres,
cited here.
Numbers 29:3577%:173 72712
27yn X7 172y NxPR-P3 03} TN NSy "rRYn o2
On the eighth day ye shall have a solemn assembly: ye shall
do no manner of servile work;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

(2 77%p) Xw3*D2 B3

The note says that Or HaTorah there cites this Zohar on
Nasso, though for a different subject.
KEHOT'S NOTE
MR 1Y% 23900 7Y 3-KIPM NN 03 IR

likuteitorah.com/likkutei-torah/matos/2/
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The Zohar on Nasso, quoted here: from this level the
twelve boundaries descend to the twelve tribes, as it is
written, “which You swore to our fathers.”

Zohar, Idra Rabba 21:157-23:166-171p:X”2 X217 X7IR 7717 100
1702”2

21237 T 27y wURy

That discourse reads the Jordan (Yarden) as “taking from
this one and giving to that one”: the elevation from below
of the unrefined remnants of the kings of Tohu, kelipas no-
gah, turning their heat into a fiery love for G-d’s service.
KEHOT'S NOTE
.X T °y07 °D 1ph

Sy T
From the borders of the Land: “and the border shall go

down.” The opening of a discourse in Likkutei Torah,
Masei, cited here.
Numbers 34:118”:777 712712
“0? ANYYY AMA Y3 T TY? OTRR 12307 DDYn SN T
TR N33
and the border shall go down from Shepham to Riblah, on
the east side of Ain; and the border shall go down, and shall

strike upon the slope of the sea of Chinnereth eastward;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

mon myaw

“Oaths to the tribes (matos), the word, Selah.” The Alter
Rebbe reads each part of the verse: the oath, the tribes as
staffs, and “Selah,” without interruption.
Habakkuk 3:9'v:%) p1pan
PIRTYR2N m-la; Tl'?D 'IZ;}{ nivn ﬂ‘l?;[ﬁ qnw.? 23yn 2y
Thy bow is made quite bare; Sworn are the rods of the word.
Selah. Thou dost cleave the earth with rivers.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

72% Down
“And Lavan rose early in the morning and kissed his sons
and his daughters.” The opening of a discourse cited here.
Genesis 32:1°:2”7 n°wX12
137 307 727 0INR TN YOI 1337 PYI 723 137 03w
:inpn’
And Laban arose early in the morning, kissed his sons and
daughters, and blessed them; and then Laban went and re-
turned to his place.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
(NX”yD 2™7) Rp™ 22

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
X ,21.8,71 RIP"1 °2 2795 03 IR
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The Zohar on Vayikra, cited here on the meaning of
“Selah.”

Zohar, Vayikra 47:334-49:342-7"5w:"n  RIp7
el 7R uidal

,m 980

All this happened when the men were sinful and not worthy
that the spirit of prophecy should rest upon them.” AND IF
THE WHOLE CONGREGATION OF ISRAEL SHALL ERR, ETC.
This has been explained to mean, “err in interpreting the
law”. The “congregation” (‘adath) refers to those who were
in Jerusalem, from whence instruction went forth to all the
people, so that if those who were there erred the whole peo-
ple erred. AND THE THING BE HID FROM THE EYES OF
THE ASSEMBLY: the eyes of the assembly are the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

mownn 7 mvn ol

The note points there in connection with matos as a draw-
ing down from the Tree of Life.
KEHOT'S NOTE
DY °Y MPWwa ’D NN IR

U NN Q97 NN 27y

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
0N’y 12w’ N7MIRDY 1IN0 Y9N

Jun DR 097 ANRY

“And you, lift up your staff and stretch out your hand over
the sea.” Cited for matos as a drawing down from the Tree
of Life.
Exodus 14:1610:7 mnw
X1 W MY DOTPY TTIS AN TennK 017 10K
;Y33 077 7in3
And lift thou up thy rod, and stretch out thy hand over the
sea, and divide it; and the children of Israel shall go into the

midst of the sea on dry ground.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1172’0 2w Ma92

The note points to these places in Or HaTorah for the
Midrash on “and your staff.”
KEHOT'S NOTE
ONNCY DPRCE NPMIR LCTPWR Y N10R D N7MIR AR

BRIWSR NITY 7170 VAW BOVaY

“For there the tribes went up, the tribes of Yah, a testimo-
ny to Israel.” Explained in a discourse in Likkutei Torah,
Pekudei.
Psalms 122:4"7:273p 0°%°11n
oy MY YRIY°? MY ARTLIY 0vaY 19y ovy
Whither the tribes went up, even the tribes of the L-RD, as a

testimony unto Israel, to give thanks unto the name of the
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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That discourse explains “These are the accounts (pekudei)
of the Mishkan” as union: the Mishkan is the final hei of
the Name, the Shechinah, the source of the souls, and the
union of vav and hei, the Holy One, blessed be He, and His
Shechinah, comes about through “these” (eleh), the six
orders of the Mishnah, through the study of Torah.
KEHOT'S NOTE
7,7°TpR e oyh

19w YTIPD PN

“These are the accounts of the Mishkan.” The opening of
the discourse cited here.

Exodus 38:21x”2:m"% mnw

T3 0?7 NT2Y 7Y "BTPY TpB TR NTYT 12U 13WRT TIPD 9K
1750 TIIRTT2 MR

These are the accounts of the tabernacle, even the taberna-

cle of the testimony, as they were rendered according to the

commandment of Moses, through the service of the Levites,

by the hand of Ithamar, the son of Aaron the priest.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1112% PR apy? 19 npn

“And Yaakov took for himself rods of fresh poplar.” Cited,
with the Zohar on it, in connection with matos.

Genesis 30:3717%:"% nowr12

mag? nivEs 13 PRI TR N1 M7 MRy Ypn 2py Yonpn
:NT2pR0"2Y MUK 1377 A

And Jacob took him rods of fresh poplar, and of the almond

and of the plane-tree; and peeled white streaks in them,

making the white appear which was in the rods.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

177°1 NR SnAay YPpna D
Yaakov’s prayer: “for with my staff I crossed this Jordan,

and now I have become two camps.” Cited in connection
with matos.

Genesis 32:11x87°:27% nowx12

*2pR3 °3 TN DPPY WK NRRTTOIM 00T0na hn CAjup
:NiIMR *3W? "N IRYY M 170NN "Ry

I am not worthy of all the mercies, and of all the truth, which

Thou hast shown unto Thy servant; for with my staff I

passed over this Jordan; and now I am become two camps.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

aMAYwRa PPINaa 27y 7INC22 Prwny

There “with the lawgiver, with their staffs” is explained
through the two engravings of a vessel, outside and inside:
the soul must be engraved from outside to remove whatev-
er hides and obstructs, and hollowed within to become a
receptacle for the Infinite Light, which rests and is re-
vealed only in Chochmah.

KEHOT'S NOTE

"owweD 112131 RNPTIR 2ORN” PAYa IRAN OWT 2,30 NpIN R YR

515 0N Ty ory oonn nPAY? 1792 ANAYwR WORY 1N ,APT8 NTay
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From the song of the well: “the nobles of the people dug it,
with the lawgiver, with their staffs.” The opening of a dis-
course in Likkutei Torah, Chukas.
Numbers 21:1817°:X” 712712
AN T2 TR DNIYYRI PRI DY °2T3 T2 BN DN X2
The well, which the princes digged, Which the nobles of the
people delved, With the sceptre, and with their staves. And
from the wilderness to Mattanah;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

122 Q5% »awa 17T
There “When I break for you the staff of bread” is ex-
plained: “the staff of bread” is the Tree of Life, and its
breaking, like the breaking of the Tablets, made it fall into
physical things.

KEHOT’'S NOTE

»Man TOWRITM "Anba 1M 199 2°n37 11°M” 2,01 "nipna e yb

TOWMIY M3 TN RITR AP onad abynbw a7Inn YN onn?

99,313 129011 RIAT PN DAY 2UYW 1M 13T 0N aun Pl nunk
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123 on> o
“When I break for you the staff of bread.” The verse of a

discourse in Likkutei Torah, Bechukosai, cited here.
Leviticus 26:26173:172 Rp™
AWM TR M 0YRN? W3 Y 18K DNPTAYn 037 12w
Y3WN K21 BR?IXY PRwn2 Doun?
When I break your staff of bread, ten women shall bake your
bread in one oven, and they shall deliver your bread again

by weight; and ye shall eat, and not be satisfied.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

124 any non

“The staff of your strength Havayah will send from Zion;
rule in the midst of your enemies.” Mateh here means
dominion.
Psalms 110:2°3:>”p 0°7°7n
SRR 12 7T 1R N N2 Sryon
The rod of Thy strength the L-RD will send out of Zion: 'Rule
thou in the midst of thine enemies.'
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
.2,°p 0°%n

125 P02 1R 1701 NI 73
“Wherever it says netzach, selah or va’ed, it has no inter-
ruption, ever.” The Alter Rebbe applies it to the “Selah” of
“Oaths to the tribes.”

Eruvin 54a:14-15770-77:X 771 1"217°Y
— 7T P07 PNEY MRIY DI 93 13y 12 YRR 31737 XD
n37 X9Y 27K 07iy? KD 037 12007 ,m31 .ol ponn 3P 1R

likuteitorah.com/likkutei-torah/matos/2/
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“Your name shall no longer be called Yaakov, but Yisrael,
for you have prevailed with G-d and with men.” Sarisa is
read as rulership, the meaning of mateh.
Genesis 32:29v73:27% n°wX12
DORPR™DY 0P PRIPITOR v quY TIY NN 3Py K7 IR
:2IM WKV
And he said: ‘Thy name shall be called no more Jacob, but
Israel; for thou hast striven with G-d and with men, and hast
prevailed.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1°2 W12 IXANI” IRDT °D 25NN Y NP D NYMIRA W05 27 nPwRIa
oMY LRI 10 0 2pY° 0IP° 71 PMA MIUp ) 702 LIAW %3 K P LAY
0% N DOPOR QY NMIW 03 12 abwnn YD aum NIRDN2 79T N
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PARAGRAPH 17
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“...saying: This is the thing which Havayah has command-
ed.” The Alter Rebbe reads “saying” as the drawing on-
ward of Moshe’s words.
Numbers 30:2°2:"2 12722
MR WK 1277 71 KD PRI 2127 Nivnd "WRYTOR TYn 9211
And Moses spoke unto the heads of the tribes of the children
of Israel, saying: This is the thing which the L-RD hath
commanded.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

128 QP I8N 2IR WK TPRT 0927 M

“And these words which I command you this day shall be
upon your heart.” From the first paragraph of the Shema.

Deuteronomy 6:6:" 0°727
71237779 OV 9137 2228 WK 77K 021370 N
And these words, which I command thee this day, shall be
upon thy heart;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
129 03 N7aMm

“And you shall teach them to your children and speak with
them.” The Alter Rebbe stresses “with them,” the very
words Moshe spoke.

Deuteronomy 6:7°1:1 0°727
30U TIT2 ANIPN AP NI DI AI 37 DABYY
SAMIPA
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and thou shalt teach them diligently unto thy children, and
shalt talk of them when thou sittest in thy house, and when
thou walkest by the way, and when thou liest down, and
when thou risest up.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

130 9°22 SNNAW IWN

“My spirit which is upon you, and My words which I have
placed in your mouth, shall not depart from your mouth.”
Moshe’s words are G-d’s own words in his mouth.
Isaiah 59:21x”2:0"1171°yW°
752 p™IPX 13T T7Y WK *I 7 VK BOIK 73 NN oI
:DZY7TY) YR T N AL I 0 T8 TR WK
And as for Me, this is My covenant with them, saith the
L-RD; My spirit that is upon thee, and My words which I
have put in thy mouth, shall not depart out of thy mouth,
nor out of the mouth of thy seed, nor out of the mouth of thy
seed’s seed, saith the L-RD, from henceforth and for ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

131 1152 1821031 0°8°2371 95

On “This is the thing,” the Sifrei says that just as Moshe
prophesied with “Thus says,” so the prophets prophesied
with “Thus says,” and Moshe was given more than them:
“This is the thing.”
Sifrei Bamidbar 153:2’2:371p 92712 *700
0°X°21 21N 93 - 9K 122 Awn X2ANIW QwOW 7°31 - 7270
5yam -1 M WK 1277 7T RYT 270 M oy 50112 ,nKR 132
) Y’ 0°927 °9M .°nn 5ya 1°RY 9°N7 010,781 031 1°RY 951
"M 77°N7 R 1T 10K 991 RITW R ,7°NR DR IR n OR
770% 177 11K 7NN RITW 1N ,701 7°NH PRY N ORY 7P 0127
9°Nn 0On ,78%) 0IN PRI 8% 5yan @ M2 WK 7277 T N
P NN DYan Ry
"This is the thing": We are hereby apprised that just as the
prophets prophesied by "Thus said the L-rd," so did Moses,
viz. (Shemot 11:4), and, in addition, "This is the thing, etc."
Variantly: This is the "word" (for the absolution of vows.) A
husband "annuls" ("mefer" [his wife's vows, viz. Bamidbar
30:9]), but a sage does not annul. A sage "permits" ("matir"
[viz. Bamidbar 30:3]) but a husband does not permit. For
would it not follow otherwise, viz.: If he who does not annul,
permits, then he who does ...
Wikisource (CC-BY-SA) - Sifrei by Rabbi Shraga Silverstein (CC-BY)

132 1AMnTa

“Let us make man in our image, after our likeness.” The
Alter Rebbe links the prophets’ “Thus” (koh) with “after
our likeness” (kidmuseinu), a level of likeness rather than
“This is the thing” itself.
Genesis 1:26172:’X N"wR12
MY 077 NIT2 1T MINTD 10PRI DIR Tyl OopRR RN
PIRTPY 01T 00177022 PIRTPI Anam oy
And G-d said: ‘Let us make man in our image, after our like-
ness; and let them have dominion over the fish of the sea,

likuteitorah.com/likkutei-torah/matos/2/
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and over the fowl of the air, and over the cattle, and over all
the earth, and over every creeping thing that creepeth upon
the earth.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“When a man vows a vow to Havayah... he shall not pro-
fane his word.” The section on vows that this maamar
explains.
Numbers 30:3°3:°7 73722
52 X2 iwD1TPY TR oR? mYAY YaWntiR NP 971 ATTD WK
Py 1°En N35U'5;; 127
When a man voweth a vow unto the L-RD, or sweareth an
oath to bind his soul with a bond, he shall not break his
word; he shall do according to all that proceedeth out of his

mouth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

134 A2 WTPRY MY NI 12p

The note adds the halachic point that unless it is conse-
crated by mouth, an animal “is not holy with the holiness
of an offering,” and points to this book and the Rebbe’s
notes there for a discussion of it.

KEHOT'S NOTE
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“Their burnt-offerings and their sacrifices shall be accept-
ed upon My altar.” A second verse on the offering as
leratzon.

Isaiah 56:7°1:17117°yw°

DIPNAN BPNPIY *NPAn P32 DAY WP 17PN BNINOIM
[DRYT-29% K2 7RATN3 103 °D MY 1ixT?

Even them will I bring to My holy mountain, And make them

joyful in My house of prayer; Their burnt-offerings and their

sacrifices Shall be acceptable upon Mine altar; For My house

shall be called A house of prayer for all peoples.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And I have placed My words in your mouth, and in the
shadow of My hand I have covered you.” Words in the
mouth bring a covering, encompassing light.

Isaiah 51:161"0:RX"1177°yWw°

KDY PN TOR) DBY Y3 T3 T ¥; TR 13T DY)
TIARTRY 1787

And I have put My words in thy mouth, And have covered

thee in the shadow of My hand, That I may plant the heav-

ens, And lay the foundations of the earth, And say unto Zion:
‘Thou art My people.’
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

137 07N% R aw R

“Who has given man a mouth?” The verse of a discourse
in Parshas Shemos cited here on the power of speech.

Exodus 4:118™:7 mnw
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And the L-RD said unto him: ‘Who hath made man’s mouth?

or who maketh a man dumb, or deaf, or seeing, or blind? is

it not I the L-RD?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

138 naw® "meaaan

“Who is like Havayah our G-d, who is raised up to dwell on
high.” The opening of a discourse in Parshas Miketz on
how the encompassing light raises up.

Psalms 113:5°77:3°p 0°2°11n
NATY AT ROR NI

Who is like unto the L-RD our G-d, That is enthroned on
high,
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

139 myawrn
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[3] .AnTpna AR M2y AL WY v rnw vy
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Pri Etz Chaim teaches that the blessing and counting of
the Omer draw down an encompassing light, while the in-
ner light could be drawn only while the Temple stood,
through the barley offering brought on the first night of
the Omer.

Pri Etz Chaim, Gate of the Omer Count 3:67yw ,0°n1 ¥ 8
1’2 My n3°a0

AR REP 03 B0 17D ,N0D M Orh PP uRY oM ...
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Pri Etz Chaim (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Of the sotah’s barley offering the Mishnah says: “just as
her deeds were the deeds of an animal, so her offering is
animal food.”

Mishnah Sotah 2:1°x:’2 0 miwn
YR 12 T 9Y ML M NPUBD N2 ANKI X Ko 7
n™I3n NPBR3 ANYIR M NP 233 1910 107NN MR Y

likuteitorah.com/likkutei-torah/matos/2/
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[The husband] brings her meal-offering in a basket of palm-
twigs and places it upon her hands in order to weary her.
With all other meal-offerings, their beginning and their end
are in ministering vessels; but with this, its beginning is in a
basket of palm-twigs and its end in a ministering vessel. All
other meal-offerings require oil and frankincense, but this
requires neither oil nor frankincense. All other meal-offer-
ings come from wheat, but this comes from barley. The
meal-offering of the Omer, although it comes from barley,
was in the ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The Mishnah teaches: “Vows are a fence for abstinence.”
The Alter Rebbe explains vows as a way to raise what one
cannot yet raise by use.
Pirkei Avot 3:133”°:3 Max fmawn
10 ,N7on LMAY? PYIR UKD MPRY pink aniR K2pY 21
,naN? 0 .Mwe? 20,0771 WYY 20 ninpyn iRk
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Rabbi Akiva said: Merriment and frivolity accustom one to
sexual licentiousness; Tradition is a fence to the Torah;
Tithes a fence to wealth, Vows a fence to abstinence; A fence
to wisdom is silence.
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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“Thus shall you bless the children of Israel.” The opening
of a discourse in Likkutei Torah, Nasso, cited here.

Numbers 6:23372:1 7272
2077 79K PRI 2127NK 15720 75 KD 1I1275K) TIORTIN 127
’Speak unto Aaron and unto his sons, saying: On this wise ye

shall bless the children of Israel; ye shall say unto them:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NW1°821292n 712 7”72

There the Alter Rebbe explains that the soul in its source
needs no repair, but the powers of the animal soul, which
live from the energy of foods that come from nogah, bind
a person to the world below.
KEHOT'S NOTE
2,10y
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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On the section of vows the Sifrei says: “In vows, it is as one
who vows by the life of the King; in an oath, as one who
swears by the King Himself.”
Sifrei Bamidbar 153:3-4°7-"3:3"1p 12712 >890
- IRD OX1 ,773 70 57 - 17 WERY 1279 1771 IR PROTY DX ...
10K MORD PPN 7AY1awa AR 0 - DM 0°7TIAY oW X AT R
M2 970 - 0TI 2Ayiavh oo 2 WA R .opn Yon
991 - 9279 ORI PRY EYR Ny TPna yawis - ayiawa ;qvnn
- wD1 9Y 70K TORY JAYR OX WD °M *7 °1 3 2 02390 7370
OR 7Y :7°72 7w .0°ONR By T0IR PRI 10X X WDl By
.o IABY 2771921 RIT 0T - ATIWR ,EY 2971 950 1PRW 01pn2

(Bamidbar 30:3) "A man, if he vow a vow, etc.": "A man": to
exclude a minor. — But this would exclude (both) a minor
and one who is thirteen years and one day old! — It follows
(by induction that it does not), viz.: It is written here "vow,"
and elsewhere (Ibid. 6:2) "vow." Just as there, "kiyafli" (i.e.,
if he can clearly articulate his vow), so, here —whence it was
ruled: If he were thirteen years and one day old, his vows
stand. If he were twelve ...

Wikisource (CC-BY-SA) - Sifrei by Rabbi Shraga Silverstein (CC-BY)

%R *na T PN
One of the places in the Zohar the Kehot edition cites for
vowing “by the life of the King.”

Zohar, Mishpatim 8:393-10:40477n:-3"3w:’n 0°VOWH 711 100

%R *na T PR

Another place in the Zohar the Kehot edition cites for vow-
ing “by the life of the King.”

Zohar, Pinchas 118:800-120:811-n"n:1™p omn 37t 790
X”nn:>"p

71297 *m aonan
Of a peace-offering: “it shall be perfect, to be accepted
(leratzon).” Cited to show that the offering brings favor
and elevation.
Leviticus 22:21872:272 Rp™
INE2 IR P22 12737 IR TITRPD? NP DoMWL 700 UK
127> XD 023 1i%7? Mo oonn
And whosoever bringeth a sacrifice of peace-offerings unto
the L-RD in fulfilment of a vow clearly uttered, or for a
freewill-offering, of the herd or of the flock, it shall be per-
fect to be accepted; there shall be no blemish therein.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Raaya Mehemna at the end of Yisro, cited in the text,
and in the Kehot notes, for the saying that one who vows
vows “by the life of the King.”

Zohar, Yitro 32:528-33:5371"2pn:3"2-179pN:27% 11n° ,M11 190

PARAGRAPH 19

153

M277 NwyYT 927

There the Alter Rebbe explains that the Infinite Light,
though far above Chochmabh, rests in Chochmah, and the
Torah comes from Chochmah; so by binding his mind to
the wisdom of the Torah, even the essence of a person’s
soul, which is above wisdom, becomes included in the es-
sence of the Infinite Light.
KEHOT'S NOTE
2,10 7220 yh
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The Mishnah teaches: “Vows are a fence for abstinence.”
The Alter Rebbe applies it to those who vow for the sake of
Heaven.

Pirkei Avot 3:133”>:’3 MaxR mawn
10 ,N70n LMIY? PR JURY MIPRY pink niR K2pY 21
,ANOM? 0 .MYCIR? 10 00T WY? 200 Lnintyn .nin?
MY
Rabbi Akiva said: Merriment and frivolity accustom one to
sexual licentiousness; Tradition is a fence to the Torah;
Tithes a fence to wealth, Vows a fence to abstinence; A fence
to wisdom is silence.

Torat Emet 357 (Public Domain)  Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

773792 A% TR PRIy

The previous maamar explains that one who vows sepa-
rates from a thing by seeing how lofty its root is, and must
therefore say “this is like a burnt-offering and like an of-
fering,” which are holy and set apart in their high root; it
reads “when he shall utter (yafli) a vow” as “wondrous and
hidden,” as if vowing by the life of the King, whose root is
the supernal life.
KEHOT'S NOTE
.ow'e n”na1 2,320 9OY0 IR

49



LikuteiTorah.com
THE CHASSIDISHE PARSHA

About this edition

This edition contains the Hebrew text, the English translation, our explanations, and the notes.

The Hebrew text of Likkutei Torah: © Kehot Publication Society, via Sefaria, CC BY-NC 4.0; formatting adapted.
Our English translation, made from the Hebrew without Kehot’s notes: CC BY 4.0.

Our explanations, with the overview, the questions and the page for children: CC BY-NC 4.0.

The notes: Kehot’s marei mekomos (“Sources and References”, including the Rebbe’s notes) © Kehot Publication Society, via
Sefaria, CC BY-NC 4.0; formatting adapted; our notes on them: CC BY-NC 4.0.

Quoted sources, via Sefaria: Miqra according to the Masorah (CC-BY-SA); The Holy Scriptures: A New Translation (JPS 1917)
(Public Domain); Torat Emet 357 (Public Domain); Mishnah Yomit by Dr. Joshua Kulp (CC-BY); William Davidson Edition -
Vocalized Aramaic (CC-BY-NC); Eighteen Treatises from the Mishna (Public Domain); Tikkunei Zohar - Vocalized (Public
Domain); Sefer Etz Chaim (Public Domain); The Zohar; London, Soncino Press, 1933 (Public Domain); Sefer Yetzirah, Warsaw
1884 (Public Domain); Daat Bereshit Rabbah (Public Domain); The Sefaria Midrash Rabbah, 2022 (CC-BY); Midrash Rabbah -
- TE (Public Domain); Wikisource (CC-BY-SA); Sifrei by Rabbi Shraga Silverstein (CC-BY); Pri Etz Chaim (Public Domain).

This edition as awhole: CC BY-NC 4.0. Copy, print and share it freely, crediting Kehot Publication Society and likuteitorah.-
com; it may not be sold. https://creativecommons.org/licenses/by-nc/4.0/

English translation and explanations: prepared for likuteitorah.com with Al assistance (claude-code/opus-5.5) and checked
against the Hebrew and against Sefaria; not yet reviewed by a human editor. Please check anything important against the
Hebrew.

The Rebbe asked that the maamarim of the week’s parsha, the “Chassidishe Parsha,” be learned during that week, spread over
its seven days (Sichah of Shabbos Parshas Vayakhel 5725 - Toras Menachem vol. 42, pp. 306-309). Why learn it, and the
Rebbe’s brachos: likuteitorah.com/about/the-chassidishe-parsha/

A free, non-commercial project; nothing here is sold. Not affiliated with Kehot, Sefaria or the Lubavitch Library. ©
likuteitorah.com

From likuteitorah.com/likkutei-torah/matos/2/
DEDICATED IN HONOR OF

5731 IRDTINIY PALY 1D 927 2Ipnn 1INAT T129R IR
Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok

likuteitorah.com/likkutei-torah/matos/2/ 50



