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And Moshe spoke to the heads of the tribes
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“And Moshe spoke to the heads of the tribes,” etc.; “When a man vows a vow,” etc. And in the
Gemara [our Sages] said: “until he vows by a thing that is vowed”—for example, that he says, “This
meat is [forbidden] to me like a burnt-offering and peace-offerings,” or that he says, “Konam: this

meat [is forbidden] to me,” for konam is a term for korban (an offering).
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And on this foundation the whole Tractate Nedarim is founded, in [its] explanation of “a thing that
is vowed.” And [we need] to understand this matter: why must one attach [the vow] specifically to a

thing that is vowed?
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And also [we need] to understand why this section was said specifically to the heads of the tribes.

Now, we learned in [Pirkei] Avos: “Vows are a fence for abstinence.”
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Now, they said: “Abstinence leads to holiness, holiness leads to humility, and humility leads to fear
of sin.”

likuteitorah.com/likkutei-torah/matos/ 3
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And we need to understand why fear of sin comes after humility and holiness, etc. Is it not written,
“The beginning of wisdom is the fear of Havayah”? [Although it was explained elsewhere, on the
verse “And He spoke” of the Ten Commandments, regarding [the teaching] “If there is no wisdom

there is no fear; if there is no fear there is no wisdom,”
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that there are two levels of fear—yet this is not enough to resolve why fear of sin comes specifically
after humility and holiness, etc.]
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But the explanation is that the essence of holiness is as the saying, “Who has sanctified us with His
commandments”: for the mitzvos are the essence and the purpose, as it is written, “The end of the
matter, all having been heard: fear G-d and keep His commandments, for this is the whole of man.”

And it is through the mitzvos that He “has sanctified us.”
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And the explanation of this matter: “holy” (kadosh) means “set apart,” etc. And what the holiness of

the mitzvos is, is alluded to in the wording of the blessing, “Blessed are You, Havayah, our G-d,

King of the world.” The meaning is:

OINAM 2Ry MInIyn Do nenw oomtIy Do mobn amobn Ty X ahwn Thn oo

N21W DTIP "KW .12 'HL)TJN RIX °N° 11302 TPy nnRITPR 1AWnn 7Y RN 7 PRn NNMINm
.7292 10w K177 710 0PIy

“King of the world” is in the sense of “Your kingship is the kingship of all worlds”: the life-force of
all the worlds, higher and lower, and their coming into being from nothing into something, is
through the primordial thought that arose in His will, blessed be He, “I will reign,” etc. Whereas

before the world was created, there was He and His Name alone.

likuteitorah.com/likkutei-torah/matos/ 4
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Now, it is written, “I, Havayah, have not changed”: that even after the world was created there is no
change at all before Him, G-d forbid; rather, “You are He before the world was created, and You are

He after,” etc.
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And as it is written, “I am first and I am last, and besides Me there is no Elokim” (in Isaiah, chapter
44:6). That is: “I am first’—before the world was created; “and I am last”—after the days of
Mashiach and the life of the World to Come have come to an end, for then there will be He and His

Name alone, as there was before the world was created.
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And also “besides Me” means “in the middle,” between what was and what will be—that is, what is in
the state of the present, at the time and period of the world’s creation, its life-force and its exis-

tence, from the six days of Creation, “six thousand years,” etc.,
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and the days of Mashiach and the Resurrection of the Dead: all is before Him, blessed be He, as
though there were He and His Name alone, and there is no Elokim and concealment, etc. And as the
saying goes, “And besides You we have no King but You”: for this is only in the aspect of “King,” for
“King” is the world,
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and the world is not a thing separate [and] outside of Him, G-d forbid. And “Your kingship is the
kingship of all worlds,” which extends upward without end and downward without limit, and to the

four directions—“He is King, He was King, and He will be King”—and it is nothing

likuteitorah.com/likkutei-torah/matos/ 5
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but a radiance and illumination from the attribute of His Malchus (sovereignty), blessed be He,
which extends and clothes itself in the higher and lower worlds, to bring them into being from
nothing into something, to give them life and to sustain them.
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(And see on the subject of “I am first,” etc., in [Midrash] Rabbah, Vayishlach, section 81) (folio
90d): “What is truth (emes)?” etc. And so it is in Parshas Devarim (folio 286b),
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and in Shir HaShirim [Rabbah], on the verse “To My mare among the chariots” (folio 10c). And see
what is written on the meaning of “And the truth of Havayabh is forever” in the discourse beginning
“On the eighth day, an assembly,” and in the explanation on the verse “These are the journeys.”
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Further on the subject of “I am first,” etc.: in [Midrash] Rabbah, Toldos (section 63, folio 69d);
Parshas Bo, beginning of section 15, on the verse “It shall be the first for you” (folio 129c);
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Kedoshim (end of section 24); Zohar II, Terumah (158, end of side a); the end of Parshas Metzora

(folio 56a); Tikkunei Zohar, Tikkun 5 (folio 16a);
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the end of Tikkun 19 (folio 41b); Tikkun 69 (folio 108). And see what is written above in the explana-
tion on “I” in the section of tzitzis. And this is [the meaning of| “Havayah reigns; He has clothed

Himself in majesty”: that it is nothing

likuteitorah.com/likkutei-torah/matos/ 6
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but in the level of a garment. And see what is written about this in the discourse beginning “My
dove, in the clefts.” And it is called “the radiance of the Shechinah (Divine Presence)”: that is, that
which dwells and clothes itself in the higher and lower worlds, to be the light that fills all worlds
(memalei kol almin)—this is nothing
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other than through a radiance and illumination alone. And this radiance and this illumination is
drawn from the attribute of His Malchus, blessed be He—from the thought “I will reign.”
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But in His own Self and His glory, blessed be He, “no thought can grasp Him at all”; [He is| “the
most hidden of all hidden,” and of Him it is said, “He made darkness His hiding place”: for the
higher and lower worlds cannot receive a radiance and illumination from Him, blessed be He, from
His very essence and being, as it were,
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for He is holy and set apart, etc., and “We cannot compare His holiness to Him,” and “There is no
comparison to You,” etc. [And see what is written about this in Parshas Va’eira, on the verse
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“Therefore, say to the children of Israel,” etc., and in Parshas Beshalach, on the verse “Then Moshe

sang,” on the meaning of “We cannot compare His holiness to Him.”]
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2. But nevertheless, “Havayah is G-d, and He has given us light”: a great and mighty illumination

from this supernal holiness, wondrous and hidden, through the mitzvos that He gave us. For

likuteitorah.com/likkutei-torah/matos/ 7
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of the Torah and mitzvos it is said, “Come, eat of My bread.” Now, “eat” is explained by the fact that
the Torah is bread and nourishment for the soul,
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just as physical bread is nourishment for the body, etc. But nevertheless, “My bread” needs expla-

nation: is it, then, [a matter| of eating and drinking, etc.?
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And the explanation of the matter is along the lines of the saying of our Sages, of blessed memory:

”

“My beloved” (rayasi) [means] “My provider” (parnasasi); “Israel provide,” etc. And see what is

written about this in the discourse beginning “My dove,” mentioned above.
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And the matter is this: food, which is inanimate, vegetative and animal, gives life to man, who is a
speaking being, who is on a higher level than the food. How, then, does the food give him life?
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But of this it is said, “For by everything that comes forth from the mouth of Havayah does man
live”: “that which comes forth from the mouth of Havayah” is the life-force of the food, and these

are the Ten Utterances by which the world was created—for by the utterance
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“Let the earth sprout” the vegetation was created, and by the utterance “Let the earth bring forth
living creatures” the animals were created; and the power and life-force of that utterance is always
clothed in it, to give it life and to sustain it, and it is this that gives life to man. But man, too, was

created by an utterance: “Let us make man.”

likuteitorah.com/likkutei-torah/matos/ 8
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And he too has in him “that which comes forth from the mouth of Havayah”; why, then, does he

need food to give him life? But the matter is this: it is written, “Behind and before You formed

”» %

me behind” [last] in the work of Creation, etc. For man is indeed last in the work of Creation in

time,
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and also in rank, with respect to his body and his animal soul, as the saying goes, “A gnat preceded
you.” For all the things that are inanimate, vegetative and animal, even though they descended
very, very low into the physical World of Asiyah (Action), to be a yesh (a separate existence) and a

physical thing, nevertheless are not a completely separate thing,
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as is man, who can be completely separate, G-d forbid, and transgress His will, blessed be He, “de-

fying His glorious eyes”—see Sefer Shel Beinonim [the Tanya], chapter 24. Only by virtue of the

eminence of his neshamah and his G-dly soul alone is he “before,” with a surpassing superiority

over all created beings.
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And also with respect to his body and his vital soul he has a surpassing superiority over the inani-
mate, vegetative and animal, through the spirit of life within him, which is the speaking and intel-
lectual soul. And the order of the utterances runs from below upward: first, “Let the earth sprout,”
A2 1°10 WO PIRT RXIN D”ARY w2 5553 1°RW DT D% 1X°W° 2”NRY NIXn N RITY
LOIR WY1 2”ARY

which is for the vegetation to come into being; afterwards, “Let the waters swarm”—fish, which are
not included in [the category of|] meat; afterwards, “Let the earth bring forth living creatures,” and

cattle; and afterwards, “Let us make man.”

likuteitorah.com/likkutei-torah/matos/ 9
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Now, all this is in terms of the descent of the levels and the coming into being of their chain of de-
scent (hishtalshelus) from nothing into something. But in their source and root, far above the or-
der of the chain of descending worlds,
N°nRRaR waN /AT NPm Mpn 5232 IR NI°M2 RIT DTRAY J'I"PbN wal »naw 15’7!5 halr ki
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it is the reverse: the level of the G-dly soul in man is the level of “behind” relative to the source and
life-force of the body and the animal soul, which were taken from very lofty and high levels,
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except that they fell in the breaking of the vessels, as is known. And there is the life-force of the
inanimate, vegetative and animal, high and exalted with a surpassing superiority, except that they
fell lower, into a very contracted life-force,
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such as the inanimate and vegetative, etc.—like the analogy of a falling wall, whose uppermost
[part] falls lower, at a greater distance, as is known.
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Therefore food, which is from the inanimate, vegetative and animal, gives life to man, and it has an
advantage of superiority over man: for man needs the food to supply “sufficient for his need, that

which he lacks,” without bread and food; whereas the food does not need man.

likuteitorah.com/likkutei-torah/matos/ 10
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And this is [the meaning of] “For by everything that comes forth (motza) from the mouth of
Havayah”: for motza has two meanings. Motza [is] that which has already come forth from the
mouth of Havayah—the extension of the life-force from the breath of His mouth in the Ten
Utterances by which the world was created. And motza [is] a term for source, and the Life of all life,
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as in motza mayim (a spring of water), which is the welling source, the fountain—namely, the
source from which the Ten Utterances came forth, in whose source and root the inanimate, vegeta-
tive and animal are very exalted; and they are drawn down, descend link by link, and come down

upon them from higher levels. And therefore “does man live.”
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3. Now, in accordance with all these words and all this analogy of the life-force of physical bread,
which gives life to the body of physical man,
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so, in the same way, it is written, “For by everything that comes forth from the mouth of Havayah

does man live”—the Man above; that is, what is written, “And upon the likeness of the throne, a

likeness like the appearance of a man.”
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For it is called adam (man) from the expression “I will be like (adameh) the Most High.” For just as
in man below there are 248 limbs, etc., in which and through which the life-force within him is di-

vided—the eye sees, etc.—

likuteitorah.com/likkutei-torah/matos/ 11
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so too above, the extension of the life-force is in the multiplicity of the divisions of the created be-

ings, angels and souls, in many kinds of levels, of different levels, as it is written, “The eyes of

Havayah,” etc., “The ears of Havayah,” etc.,
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for there are angels and souls that are called thus. And the extension of the life-force of each and

every one according to its level, its temperament and its character is called by the name adam,

which is the level of the light that fills all worlds (memalei kol almin).
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And therefore it is written, “like the appearance of a man,” and not the level of the actual Man him-
self. [And see what is written further about this in Parshas Mishpatim, 122a, and see what is written

in the discourse beginning “And they saw,” etc., “and beneath His feet,” etc.; see there.]
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Now, the life-force that is drawn to this level and rank—to be the light that fills all worlds (memalei
kol almin) and “to revive the spirit of the lowly”—is from the level of “that which comes forth from
the mouth of Havayah,” which is the supernal source and “the beginning of all,” the level of the

light that encompasses all worlds (sovev kol almin), and is called the Supernal Will.
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For “there is will and there is will.” And “Supernal Will” means that it is supernal over all the

worlds, that it cannot clothe itself within the worlds at all,

likuteitorah.com/likkutei-torah/matos/ 12

13



LIKKUTEI TORAH - PARSHAS MATOS - MAAMAR 1 59 WOR 131 NN PRI DR TWH 997,

1Y 7N wahnnw on X7 INNNT 11891 995 102 R0°AN 72wnn NOPY 1°n°no D37 R1ND R
LR TN PR XIT 9P 118 13,0

for it is “the most hidden of all hidden,” and “no thought can grasp Him at all”; while the lower will
is that which clothes itself within the worlds, etc. Now, the Supernal Will is the source of the Torah

and the mitzvos.
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And therefore it is called “My bread,” and “My beloved—My provider”: for through an arousal from
below [comes] an arousal from above, to draw down life-force from the Source and the Life of all
life, from the level of the light that encompasses all worlds to the level of the light that fills all
worlds. And this arousal from below is through the deed of the mitzvos specifically, in physical

action,
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and also through the speech of Torah, for “the movement of the lips is [considered] an action”;

whereas “thought is not like speech,” and “thought does nothing.” For the power of action and

speech is taken
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from the power of the eating that he eats, through which his strength to speak and to act is rein-
forced. And the power of eating, in its root and source, is higher and more exalted than what his

soul can bear according to the source from which it was hewn, as mentioned above.

TAXY NI TWYR 197 Y710 ran a9yn 19YRn (xvvveT xmaynx] PPRTYAR 1709 NaD Do 9
15 39799 3190K 1130

And so, through this there can be an arousal from above from the very highest, from the level of
the light that encompasses all worlds (sovev kol almin). And likewise the deed of the mitzvos them-

selves, such as esrog and lulav, etc.:
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for the esrog is a food in itself, and the lulav, too, is at any rate a plant; and they have a surpassing
superiority, in that in them and through them an arousal from above will be drawn down from a

very supernal and lofty level.
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And likewise the wool of the tzitzis and the coins of charity, etc. Whereas reflection and thought

(machshavah) is the level of “chashav Mah,” which is the level of Adam himself, and this arousal
does not have the power to draw down supernal life to such an extent.
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And this is [the meaning of] “One hour of teshuvah (return) and good deeds in this world is better
than all the life of the World to Come.” For the World to Come is that “they delight in the radiance of
the Shechinah (Divine Presence),” which is an abundant radiance and illumination, and an

increase
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in the delight of the souls, in revelation, in the level of the light that fills all worlds (memalei kol
almin), which is called by the name Shechinah, for it dwells and clothes itself in the worlds. And the
power and life-force drawn to the level of the light that fills all worlds from the level of the light that
encompasses all worlds (sovev kol almin) is brought about through teshuvah and good deeds, as
mentioned above.
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It follows that they are what make the radiance and the delight of Gan Eden. And therefore their su-
periority is greater than all the life of the World to Come, for they are the very ones that draw down
the life of the World to Come, as mentioned above.

likuteitorah.com/likkutei-torah/matos/ 14

15



LIKKUTEI TORAH - PARSHAS MATOS - MAAMAR 1 59 WOR 131 NN PRI DR TWH 997,

1989 *°13 9”3 DTRA WOIP Wi 1o 0> wo 9% 119V 1137 o2 0 Mg 11naw *a mam 16
17291
Now, because the Torah and the mitzvos are the level of the Supernal Will, they therefore have the
power to draw down to the soul of man, too, the level of the Supernal Will.
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For in the soul of man below, too, “there is will and there is will.” There is [the case] where one
arouses the will and the natural love hidden in his soul, to bring it out from concealment into reve-
lation, to cleave to Him, blessed be He, through contemplating His greatness, blessed be He, who

gives life to the living,
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o
which is the light that fills all worlds (memalei kol almin), as much as his soul can bear, “each one
according to his own measure”; and this is the level of “and with all your soul.”
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But there is a will that is higher than it—and “those who seek Havayah understand all”—that at
times the soul will be kindled and set ablaze with an abundant love (ahavah rabbah), strong and
mighty, in the level of “and with all your might (me’odecha)”: very much (me’od) more than the

measure of the soul in its comprehension of the light of G-d’s countenance,
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but rather because of the nullification of its comprehension, for “no thought can grasp Him,” “the
most hidden of all hidden.” And this is the level of the desire of the heart (re’usa deliba), which no
thought can grasp,
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and this is the level of ahavah rabbah, which is far above the worlds, which cannot clothe itself

within the worlds; rather, as it is written, “Whom do I have in heaven? And with You I desire noth-
ing on earth.”
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Whereas the love that comes from contemplation and comprehension of His greatness, blessed be

He, is called ahavas olam (“an everlasting love”), as is known. And this ahavah rabbah, which is the

level of the desire of the heart, comes from above through the Torah and the mitzvos,
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which are themselves the Supernal Will—His will and His wisdom, blessed be He. [As is also written
about this above, on the verse “Who has counted the dust of Yaakov,” and on the verse “And now,

let it be great, I pray.”]
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And this is the level of the bread and the nourishment that is made for the soul of man through the
Torah and the mitzvos: that by “that which comes forth from the mouth of Havayah,” which is the
source of the Torah and the mitzvos, “does man live,” and his soul will live in the Source and Life of
all life, blessed be He, whom “no thought can grasp,” etc.
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And this desire of the heart does not come specifically through contemplating how the Torah gives

life and how the life-force is drawn down; rather,
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just as food gives life to man physically even if he does not understand how the food is digested and
turned into blood, and how it becomes flesh like his flesh, and how the power that expels the waste
[works], etc.,
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but rather man lives as a matter of course—so this level of the desire of the heart is drawn down of

itself and as a matter of course, through the fulfillment of the Torah and the mitzvos.
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And this is [the meaning of] “Who has sanctified us with His commandments”: that through the

mitzvos a supernal holiness is drawn down from the level of “holy and set apart”—that is, that
which cannot clothe itself within the worlds, which is the level of
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the Supernal Will, as mentioned above—to sanctify him, too: that the revelation of this illumination

be drawn down to the soul of man, into his soul, so that there be the love and the supernal will in

the soul, which is the level of the desire of the heart and ahavah rabbah mentioned above.
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And this is [the meaning of| “And you shall do all My commandments and be holy to your G-d”: that

through the mitzvos the very supernal holiness will rest upon you, so that this holiness be equal to

your G-d.

QShFithirdhbl7zah el 7192 723927 172y N (Mo 02 D%y wwIpn 27y nwNIp '{1W1? »n2 wnyl)
N Py MmN

(And see what is written on the meaning of the term “holiness” on the verse “gathering wood” in

Parshas Shelach.) And this is the matter of the blessing: “Blessed” (baruch) is a drawing down, so

that there be Havayah, which brings all existences into being,
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that is, the root and source of all coming-into-being: that it be the level of “our G-d,” that He unite

with us in a single unity, “to be one with one,” through “Who” (asher),
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which is the level of the supernal delight, from which it is drawn down to be “has sanctified us”
with His very holiness, through “His commandments” (mitzvos-yud-vav), in the supernal holiness
(kodesh), which is far above the level of the worlds; from which the desire of the heart is drawn

down to the soul.

S 11NN DTP N2 RITW 12 NI R2V9T XNIWYA 2232 990X NI TR8Y DINT WD XIPI IR
09y

And then the soul of man itself is called the level of “behind” relative to the desire of the heart that

is drawn down to him, which is the level of “before,” from the Primordial One of the world.
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Summary. The meaning of “Who has sanctified us with His commandments and commanded us”:
the life-force of all the worlds is only from the level of His Malchus (sovereignty), blessed be He,
but in His being and essence, blessed be He, “no thought can grasp”; and this is the meaning of

“holy”: set apart.
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And through the Torah and mitzvos there is a drawing down from this very holiness. For it is writ-
ten, “Come, eat of My bread”; and the meaning of “My bread” is: just as man receives life-force
from bread because its root is from the level of “that which comes forth (motza) from the mouth of

Havayah”—motza meaning source—
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so [with] the level of the light that fills all worlds (memalei kol almin), which is called “like the ap-
pearance of a man”: life-force is drawn to this level from the level of the Supernal Will, the light
that encompasses all worlds (sovev kol almin); and this is through the Torah and mitzvos, which
have been clothed in action, in which and through which the Supernal Will is drawn down. And this

is the meaning of “My beloved—My provider” and “My bread.”
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And from this drawing down, the level of the Supernal Will is drawn to the soul of man, too, to
come to the level of “and with all your might”: ahavah rabbah. And this is [the meaning of] “Who

has sanctified us with His commandments” and “You shall be holy.”
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4. Now, this holiness leads to humility, which is a person’s lowliness with regard to his nefesh and
his neshamah, since there is no life-force and flow for his soul from the Source, “that which comes

forth from the mouth of Havayah,” except through lowly things, actually physical,
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such as the esrog, the wool of the tzitzis and the parchment of the tefillin, and likewise all the prac-
tical mitzvos; or through speech about them, which is Torah study, etc. And this humility leads to

fear of sin.
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(In Reishis Chochmah, Shaar HaAnavah [the Gate of Humility], chapter 1, he cites that humility is
the higher Shechinah (Divine Presence). Now, the meaning and matter of the higher Shechinah
was explained in the discourse beginning “The Song of Songs”: that it is the matter of the self-nul-
lification (bittul) of the higher unity (yichuda ila’ah).
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And according to this it can be said that the meaning of humility is that he regards himself as actu-
ally nothing, as he is before Him, blessed be He, for “all before Him is considered as nothing.” And
see what is written in the discourse beginning “I have become small from all the kindnesses.” And
see what is written in the discourse beginning “A land of mountains and valleys,” regarding the

“sunken seal”: the self-nullification of humility, which is higher than love.
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And according to this, what is written in the books on the subject of humility—that it is self-nullifi-

cation and submission to the Holy One, blessed be He—is well understood. For at first glance it is

not understood: does one need to say this, that man, a lowly and dark creature, should make him-

self small relative to the Creator, blessed be He?
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But according to what was said above it is well understood: the meaning and matter of this humility
that applies from man toward the Holy One, blessed be He, is that he should not occupy any place
at all, but be actually considered as nothing. And in this way it is said of Moshe, “And the man
Moshe was very humble,” for of Moshe it is said, “And what (mah) are we?” And see in the Gemara)
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(end of chapter 6 of Chullin, folio 89a): “Greater is what was said of Moshe,” etc.: that the self-nulli-
fication of Moshe was above the level of the self-nullification of “And I am dust and ashes,” for he
was actually mah (“what”); and this is “very humble.” And see Parshas Shelach (163, end of side b).
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Now, the higher Shechinah is Binah (understanding); and according to this, “and humility leads to
fear of sin” is the level of Chochmah (wisdom), which is the higher fear.
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And Rabbi Yehoshua ben Levi, who holds that “humility is greatest of all”: it can be said that this is
as is written in Reishis Chochmah there: “And further, humility is found even in Keser (the Crown),
etc., and it is called Ayin (Nothing) because it regards itself as nothing before the Emanator.” End

of quote.
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And see what is written in the explanation on the verse “Who has counted,” on the matter of “black
(ukam) is kedem (before),” etc.; and this is the matter of “He made darkness His hiding place.”
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And see what is written on the subject of humility at the end of the discourse beginning “I will
greatly rejoice.” For “G-d made this opposite that”: just as in holiness, the doing of the mitzvos

raises a person up
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to draw down supernal life from the level of the Supernal Will, so too, conversely, regarding a
transgression it is written, “That soul shall be cut off from before Me; I am Havayah.” The meaning

of “I am Havayah” is that which
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brings all existences into being, to give life to all the worlds and all the created beings; and “from
before Me” means higher than this level and rank: there the blemish and the punishment of the
transgression reach, so that “it shall be utterly cut off” in the root of all roots. And a person must

have fear of sin.
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That is, fear because of the sin and the lack and the blemish that is caused above to such an extent.
And chet (sin) is a term for lack and blemish, for the term chet applies even to neglecting a positive
commandment and the fine points of the Scribes, in which there is at any rate a lack and blemish;

whereas avon (iniquity) applies to prohibitions, etc.
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Now, fear of sin in this sense comes specifically after humility and holiness—that is, after he is

sanctified with the supernal holiness that comes from above through the mitzvos, and comes to the

level of humility, recognizing the lowliness of his soul;
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then he will also recognize and feel, through this—“this opposite that”—how great is the punish-

ment of the sin and the blemish that reaches above, and he will have great fear because of the sin

and the blemish. (And see what is written further on the meaning and matter of fear of sin in the

discourse beginning “These are the journeys.”)
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But this holiness and humility come only after the levels of abstinence, which is to separate the evil

in the animal soul from the kelipos (husks) of nogah, and “Sanctify yourself in what is permitted to

you”;
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and this is the level of lower teshuvah (return), as our Sages, of blessed memory, said, “teshuvah
and good deeds,” etc.: for without teshuvah first, the deeds are not “good” and shining—from the

expression “the light, that it was good,” etc.
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And with all the above, what is written, “And Moshe spoke to the heads of the tribes (matos),” will be
understood. Matos is in the sense of “He inclines (mateh) toward kindness,”
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which is the matter of inclining and turning over the emotive attributes (middos) in the soul, so
that they be toward kindness, and “you shall love Havayah,” “to cleave to Him.” And those who in-

cline and turn [them] over are the level of the “heads,”
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which are the level of the desire of the heart, which is drawn from the level of Moshe, which is the

level of the supernal Daas (knowledge) and the supernal holiness (kodesh), far above the level of

the worlds. And the level of Moshe is the leader
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(for vayedaber, “and he spoke,” is from the expression “He subdues (yadber) peoples under us,” a
term of leadership), and he draws this level down to be the desire of the heart. (And see further on
the subject of “heads” in Parshas Pinchas) (folio 253b), on the verse “Lift up your heads, O gates.”
Also,
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because Moshe is the level of “And we are Mah,” the level of “very humble”; and therefore, “And

”»

Moshe spoke,” etc. And see what is written at the end of the discourse beginning “Moshe would

speak,” and at the end of the discourse beginning “Their appearance and their works.”
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Summary: The matter of “holiness leads to humility, and humility leads to fear of sin”; and the
matter of “And Moshe spoke to the heads of the tribes.”)
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5. “Saying: This is the thing,” etc. And our Sages, of blessed memory, said that all the prophets
prophesied with “Thus” (koh); Moshe surpassed them, in that he prophesied with “This” (zeh), etc.
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And the matter is: it is written, “Let us make man in Our image, as Our likeness.” “As Our likeness”

is the level of the light that fills all worlds (memalei kol almin), for the kaf of comparison [means]

like the likeness, etc.;
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whereas “in Our image” is the level of the revelation of His very essence, blessed be He, as it were.

(And see about this below, in the discourse beginning “These are the journeys,” mentioned above,

and in the discourse beginning “For on this day He shall atone.”)

IMINZY NI %1993 RDOYDT RMAYNR 199 WY1 wHIN 1D NI 75912 KVHT RMIYI 7Y "3
UM 2727 792 2127 DOWRY WPRO1 1PRDY TN WIASNAD 910° 119K 11 1PnDY nan nhynk e

Now, through the desire of the heart, which is above the level of the power of the soul, there is
brought about through this an arousal from above: a revelation of the level of His essence, blessed
be He, above the level of the worlds, that which cannot clothe itself within the worlds. As it is writ-

ten, “And I have put My words in your mouth”—My very words.
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And this is [the meaning of] “Saying: This is the thing,” etc.: that is, when each and every one says
a section of the Torah, or of the Prophets and the Writings, laws and aggados, it will be this very
thing that was said long ago, of old.
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As it is written, “And these words that I command you today shall be,” etc., “and you shall speak of

them,” etc.: that these very words
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that Moshe said on that day shall be with you, and “you shall speak of them,” of these very [words].
For through the level of the desire of the heart, a level is drawn down of that which is above the lev-
el of the worlds, and there it is above time.
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(And see what is written on the verse “The voice of my beloved! Behold, this one comes,” and at the
end of the discourse beginning “And you shall tell your son,” on the subject of “because of this,”
and at the end of the discourse beginning “In the third month,” etc., “on this day.”) And there was
the level of Moshe’s prophecy, for he was the level of the supernal holiness (kodesh), above the lev-
el of the worlds.
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And therefore our Sages, of blessed memory, said that he was separated from [his] wife, which was
not so with all the prophets, etc. (And see about this in Parshas Vayeitzei) (folio 152b), and in the
Mikdash Melech there, and in Parshas Bereishis (22a);
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and the Ramaz explained it, Parshas Va’eschanan (folio 260, end of side b), regarding “Enough for
you,” etc. And see Parshas Balak (187b).
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And from all this it will be understood how his prophecy was from a level that is above the bounds
of time; for the level of time has relevance only in the attribute of His Malchus (sovereignty),
blessed be He—the level of “as Our likeness,” the level of the “world of the Nukva (the feminine),”

etc.,
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that is, when it becomes the source for [the worlds of] Beriah (Creation), Yetzirah (Formation) and
Asiyah (Action). And see Parshas Vayechi (folio 246, end of side a, and side b), and see what is writ-
ten in the discourse beginning “My dove, in the clefts of the rock,” on the meaning of “Arise, my

beloved.”
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And from there will be understood, with additional explanation, what was written: that it is specifi-
cally through the desire of the heart that it is brought about that the occupation with Torah is in the
manner of “Saying: This is the thing,” etc.
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“When a man vows a vow,” etc.: “until he vows by a thing that is vowed.” The matter is this: “Vows

are a fence for abstinence.”
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Now, abstinence is to be [in the manner of] “Sanctify yourself in what is permitted to you.” And for
this level to be planted and fixed in his heart in absolute truth, he must devise counsels in his soul,

in the manner explained above regarding humility, which leads to fear of sin:
X117 12 RX1°21 AW2AW 12 W27 1 7T 1120 1N V1ND% 1% 927 TR IRy Donwew 1197717
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namely, that he humble himself [by considering] how the thing from which he wishes to abstain—
for example, one who vows [to abstain| from meat, etc.: that meat and the like is higher than he in

rank in its root, for its root is very high, exalted above the level and the ranks of man,
T1N° 1% 0 07 B DAR P omi7a) T7XT2 QINRT N 0N T0RY 1901 09957 NT°AWAY KON
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except that in the breaking of the vessels they fell far, far below man, into the inanimate, vegetative
and animal. But nevertheless, it has an advantage and superiority, in that it gives life to man, and
man needs it,
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while the food does not need man. And therefore it is not fitting to bring it down so far into physi-
cality, to benefit from it to fill the desires of his body and to be among “the gluttons of meat and the

guzzlers of wine,” but rather to broaden his mind for G-d.
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And so the way of those who vow for the sake of Heaven is because they see their descent [caused]
by the thing from which they vow: that thing causes them a descent and a turning away from fol-
lowing G-d. That is, after they bring that thing down into physicality, as a matter of course it draws

and brings down the body of the man, too, after it.
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(And see what is written in the discourse beginning “When you light the lamps,” on the subject of
“an unlearned person is forbidden to eat meat.” And although here we are speaking of a Torah
scholar, nevertheless, granted that it is not forbidden, nevertheless it is relevant that he fear lest he
descend from his level, etc.) But in truth he must look into its root, how its root is very high and
exalted.
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And through this he separates from it. And therefore the one who vows must say, “This is like a
burnt-offering” and “like an offering,” which are holy—a thing that is vowed and set apart in its
high root above. And as it is written,
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“When he shall pronounce (yafli) a vow”: a term of [something] wondrous (mufla) and covered, as

though he vows by the life of the King, whose root is the supernal life, from the level of the light
that encompasses all worlds (sovev kol almin).
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(And see on the subject of a vow in Zohar 11, Yisro, 91b; Mishpatim, 115b; Pinchas, folio 205a-b; and
in the Pardes, the entry Neder (vow); and in Me’orei Or, the letter Nun, 69; [Midrash] Rabbah,

Vayeitzei, beginning of section 70;
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Ki Sisa, section 43; Naso, section 10, on the verse “When he shall pronounce”; in Eichah, on the
verse “They sit on the ground, they are silent”; and in Bachya, Parshas Yisro.) And from there all
the levels of the encompassing lights (oros makifim) in the higher worlds descended link by link,
7T M wrayY) [n oyt P09 1T DM RX1T 2T Dan nitnaa N[ 0IR3a Tund on
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and also below, in the lower man, in the level of the breath and speech that issue from the mouth,
as is known to those versed in the hidden wisdom. (And see what is written about this in the dis-

course beginning “And I will betroth you to Me.”)
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And this is [the meaning of] “a thing that is vowed”: that he consecrates the offering and says, “This
is a burnt-offering” or “peace-offerings,” to draw down with his mouth supernal holiness from the
level of the light that encompasses all worlds, the source of all holinesses. And also the vows that

are konamos are hekdesh (consecrated property),
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as is stated in the Gemara. (And this is like the matter explained in the discourse beginning “Thus
shall you bless,” in Parshas Naso, on the meaning of “And the man gave names,” etc.—to elevate
them through this and to sanctify them in their source, etc.; see there. And similar to this is the
matter of konamos: that he attaches it to a thing that is vowed and holy, and through this he draws

holiness into it, until they are hekdesh.
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And this power in the mouth of man is actually like the above-mentioned matter of “And the man
gave names,” etc. And it seems one may further say that this power is a semblance and an example
of the power of “Saying: This is the thing,” mentioned above, which is drawn from the level of “And
Moshe spoke to the heads of the tribes,” etc.
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And this is the connection of the matter of “And Moshe spoke,” etc., “saying: This is the thing,” to
the section of vows. And therefore now, when hearts have diminished, one must say “without a

vow,” as is written elsewhere.)
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An explanation of the verse “And Moshe spoke to the heads
of the tribes”
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An explanation of the verse “And Moshe spoke to the heads of the tribes.”
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Now, to understand the matter of “Behind and before You formed me” — “behind the work of cre-

ation,” etc.: the world was created with Ten Utterances.
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And the Ten Utterances are from the Ten Sefiros of Tikkun (Rectification): “Let there be light” is
Chochmah (wisdom) [and see Pardes, Gate 2, chapter 5; and the Zohar, Parshas Vayikra, at the end
of page 11b, and the Mikdash Melech there; and Parshas Bereshis, page 16b, and page 22a-b]. And

the Ten Sefiros of the World of Atzilus (Emanation) are G-dliness.
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How, then, were Beriah (Creation), Yetzirah (Formation) and Asiyah (Action) made from them,
[worlds] which are bounded, and are a “something” (yesh) and a thing separate from G-dliness?
[That is to say: how do they enclothe themselves to become spirit and soul for Beriah, Yetzirah and
Asiyah? And see what is written on the verse “There are sixty queens,” on the subject of “From your

middle upward is of Hurmiz; from your middle downward,” etc.]
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But it is through there having been the shattering of the vessels of Tohu (Chaos): when they shat-
tered and the lights departed from them, and the fragments of the vessels fell below into nogah,
they became the level of yesh. For the meaning of the shattering of the vessels is the shattering of

the letters, for the letters are vessels.
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By way of analogy, below: when letters are combined, two or three letters together, they are then
one word, which is a vessel and receptacle for some idea.
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But when the letters separate from one another, then in each letter by itself there is not found en-
clothed any of the meaning of that idea which was enclothed in that word. And this is, by way of
analogy, the matter of the light departing from the vessel.
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Only, nevertheless, some impression (reshimu) and spark of the light remains in each letter, since
they were at first joined and united together in one combination;
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but nevertheless it is only a mere spark and impression, while the essence of the light has departed
from the vessel. Now, by way of analogy, with physical vessels: the vessel is nullified and secondary

in relation to the wine within it.
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And therefore it is stated in the Mishnah, in the chapter HaMatznia: “One who carries out food less
than the [required] measure in a vessel is exempt even for the vessel, for the vessel is secondary to

it.” This is not so when the vessel breaks: it becomes a shard in its own right.
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So too, by way of analogy, Above: when the light is enclothed within the vessel, the vessel is then at
the level of actual self-nullification (bittul) in relation to the light.
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And this is the matter of the Ten Sefiros of Tikkun, where “He and His vessels (ihu vegarmohi) are
one”: the vessels too are actual G-dliness, for they are at the level of complete, actual nullification
in relation to the Infinite Light (Or Ein Sof) that is enclothed in them.
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This is not so in Tohu, where the vessels shattered and the lights departed from them: it is like, by
way of analogy, a vessel below which, when it breaks, becomes a shard by itself and is no longer

nullified to the wine.
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So, through the shattering of the vessels, which are the letters that came apart, they became the
level of yesh, to the point that from them came the coming into being of the “something” and sepa-

rate thing of Beriah (Creation), Yetzirah (Formation) and Asiyah (Action).
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Whereas from the vessels of the Ten Sefiros of Tikkun, which are united with the lights, there could
not have been the chain of descending worlds (hishtalshelus) and the coming into being of the
“something” and separate thing, for the vessels of Tikkun are nullified to the light, as mentioned
above.
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And although it has been explained that the Ten Utterances are from the Ten Sefiros of Tikkun,

nevertheless they enclothe themselves in the Ten Sefiros of the Name Ban; for the Utterances are
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at the level of Malchus (sovereignty) of the World of Atzilus (Emanation), the world of speech [and
see Pardes, in Erchei HaKinuyim, the entry “Architect”; and see what is written in Parshas
Bereshis, at the end of the discourse beginning “Go forth and see,” citing the Midrash: “A parable

of a king who built a palace through an architect,” etc.].

oY (2 ow] 172 OWT NIPNIRA Y1, (o ow) A0 DWA 12 PRIV (2 ow] 172 OW KIT XRT oM
.7791 927Y WO N2 MINI Y 09997 NY°WRY NPNIRD WY

And Malchus of Atzilus is the Name Ban, into which there fell from the Name Sag, etc.; and through
the letters of the Name Ban, which are the root of the letters that [came]| from the shattering of the

vessels, through this the level of the “something” and separate thing came into being.
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Therefore, in truth, Beriah (Creation), Yetzirah (Formation) and Asiyah (Action) also contain
[something] of both levels, of Mah and of Ban, which is the level of the inner dimension (pnimiyus)
and the outer dimension (chitzoniyus). [This holds| both in each individual creation in the holiness
of Beriah, Yetzirah and Asiyah, whose inner dimension and soul is at the level of self-nullification
(bittul), as it is written, “And the host of heaven bow down to You,” and is drawn from the Name
Mah,
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while its outer dimension, that is, its vessel and body, is drawn from the Name Ban [and it is possi-
ble that what the Ramaz writes in Parshas Emor (on page 104a), regarding “Everyone who is called

by My Name,” is along these lines,
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for he writes, citing Sefer HaLikkutim, that every person has two names, etc.; see there. And this is
as [will be explained] below, that man is composed of the two levels of Tohu and Tikkun];
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and in general: the inner dimension of Beriah, Yetzirah and Asiyah is the souls and the angels,
which possess the quality of bittul, because they came into being from the level of
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Tikkun, where the Name Ban has already been rectified through Mah; and the outer dimension is

the chambers (heichalos) of nogah, which are the level of yesh, etc., drawn from the 288 sparks and

the shattering of the vessels that have not yet been rectified, etc.
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And see what is written on the subject of the letters of Mah and Ban on the verse “And under His
feet was like the work of a sapphire brick,” etc., and in the explanation of the verse “Who has count-
ed the dust of Yaakov.”
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2. Now, man is composed of the two levels of Tohu and Tikkun: his G-dly soul is drawn from the
level of the Name Mah of Tikkun,
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and therefore it is in its essence at the level of self-nullification (bittul); while the animal soul and
the body are drawn from the shattering of the vessels of Tohu. And on the contrary: in one respect

the body and the animal soul are lower than the inanimate, the vegetative and the animal.
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For there are several gradations in the matter of bittul and separateness: “the host of heaven bow

down to You,” for they possess the quality of bittul; and likewise, domestic animals and wild beasts

are not entirely separate,
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for among them there are none who transgress. Whereas man, from the side of his body and his

animal soul, is more separate, for he is able to commit a transgression.
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And this is “behind the work of creation”: he is the last of all the gradations, in being a “something”

and a thing in its own right; as is written in Sefer Shel Beinonim, chapter 24, that one who trans-

gresses even a light transgression is utterly separated from His unity, may He be blessed, more

than the sitra achra (the other side) and all the kelipos, etc.; see there at length.
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And from the side of his G-dly soul he is utterly nullified, and this is the level of “before” the work
of creation. (And see further what is written on the subject of man’s body and soul in Parshas

Bereshis, on the verse “And He formed,” etc.)
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But in particular, even concerning the G-dly soul itself, which is from the level of the World of

Tikkun, it is said, “Behind and before You formed me.” For
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Tikkun comes after the World of Tohu, which preceded it also in stature and rank, except that it fell

in the shattering of the vessels; for Sag is higher than Mah, except that it fell into the Name Ban, at

the level of yesh.
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And Tikkun is the joining of Mah and Ban: that is, that Ban too, which is at the level of yesh, should
be at the level of Mah, through the transformation of darkness into light, etc.

DOMIPR 0°N9RM 1IMIR 73T 71770 wrny) nwynn ne nww 592 ¥»522 0°9179°2 972727 N2 RIM

,(AN2 "?57 N9 BHRIW? W X 2”Y IN°221°Y QW SRW° Ynw 27y R”nN

And this is the level that carries out the refinements (beirurim) in Beriah, Yetzirah and Asiyah
throughout the six workdays (see what is written at the end of the discourse beginning “And behold,
we were binding sheaves,” and elsewhere on the verse “Hear, O Israel,” there, [on the letter] ayin,

and in the explanation of the verse “Then Israel sang,” etc., “Spring up, O well”);
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it follows that Tikkun too is from the World of Tohu and the 288 sparks, as it is written, “And the

spirit of G-d hovered (merachefes)” — [read as] mes rapach, “dead, 288” — which is the level of

death and shattering;
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and from this the Tikkun is made in Beriah, Yetzirah and Asiyah, as it is written afterward, “And
G-d said, ‘Let there be light’” — Chochmah (wisdom). And as is written in Etz Chaim, that Atik of the
Tikkun of Atzilus took the first five [Sefiros] of the Keser (Crown) of Ban, etc.
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Therefore the G-dly soul too, from the standpoint of Tikkun, is called the level of “behind” in rela-
tion to the World of Tohu, which is from the 288 sparks, whose root is from Sag, which is above
Mah, as mentioned above. And also regarding the rational animal soul in man it is fitting to say,
“Behind and before You formed me,” in relation to the inanimate, the vegetative and the animal.
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For in the order of the Utterances, the inanimate, vegetative and animal preceded the speaking [be-
ing], etc. And this is because Tikkun goes from below upward — inanimate, vegetative, animal,
speaking — and man, who is the speaker, is the highest of them all; whereas in Tohu the inanimate
is higher than the vegetative, and the vegetative than the animal, etc.
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And therefore it is written regarding the offerings, “an everlasting covenant of salt,” etc., even
though salt is inanimate; and see on this in the Likkutei Torah of the Arizal, Parshas Vayikra;
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but in its root it is very high, and salt is the Gevuros (restraints) of Abba, etc. (And see in the Zohar,

Vayechi, page 241b, on the subject of salt; and see what is written in the discourse beginning “And

you shall not omit the salt.”)
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Therefore the rational soul too — although it is higher in stature than the inanimate, vegetative and
animal, and its root is from the level of the face of man, as it is written, “And the likeness of their
faces was the face of a man,” and it is called “before” —
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this is with regard to their emergence and coming into being through the Ten Utterances, which
were drawn from the Ten Sefiros of Tikkun; but in their root in Tohu the inanimate, vegetative and

animal are higher, and therefore it is called “behind the work of creation.”
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3. According to this, the meaning of “Come, eat of My bread” will be understood. The explanation:
“My bread” is what is written, “For by everything that comes forth from the mouth of Havayah does

man live” — “the man” (ha’adam), with the definite article,
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meaning the supernal Adam, Malchus (sovereignty) of the World of Atzilus (Emanation), which is

also called “Adam,” as is written in the Zohar, “Before the form was created,” etc.;
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and as is written on this also in the explanation of the verse “These are the journeys,” the one that
begins “To explain the matter of the journeys.” And this is the level of the light that fills all worlds
(memalei kol almin), the drawing down of life-force (chayus) in a differentiated way, as it is written,

“The eyes of Havayah,” and it is written, “Let Your ears be attentive,” etc.
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Now, “that which comes forth (motza) from the mouth of Havayah” has two interpretations. The
first is according to its plain meaning: “that which comes forth from the mouth” means that which
has already gone forth from the mouth of Havayah, the spreading forth of the life-force (chayus)
from the breath of His mouth in the Ten Utterances with which the world was created; and this is
from the level of the Ten Sefiros within Malchus (sovereignty) of the World of Atzilus (Emanation),

the Name Ban.
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The second: motza is a term for “source,” as in motza mayim, “a source of water”: meaning that
the source of the Ten Sefiros of Ban is the level of the Name Sag,
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which is the root of the World of Tohu, the World of Nekudim (Points), whose root is from the level
of the mouth of Adam Kadmon. And the eyes of Adam Kadmon, through their gazing, made vessels
for the lights of the mouth of Adam Kadmon; and this is the matter of the World of Nekudim, etc.
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Therefore the supernal Adam “lives” through this. For Adam Kadmon is called “the Adam of Beriah

(Creation)”; and the World of Tohu is the level of Yetzirah (Formation), for Yetzirah is the level of

the revelation of what is hidden, namely the lights drawn from Adam Kadmon through the breaths

of the ears, nose and mouth.
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And Atzilus, which is the World of Tikkun, is called “the Adam of Asiyah (Action),” because it is the
level of lights in vessels, and its root is only a glimmer [shining] by way of the forehead of Adam
Kadmon. Therefore the Adam of Tikkun “lives” through refinements from “that which comes forth

from the mouth of Havayah,” which are from the level of Yetzirah, which is above Asiyah.
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And this is the matter of the Torah and the mitzvos, which are called “My bread.” That is because
all the practical mitzvos are the refinement of the level of nogah, whose root is from the World of

Tohu; and through this one draws down the Supreme Will (ratzon),
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which is the level of the Supreme Keser (Crown), which also includes the Keser of Tohu, as ex-
plained above; and this drawing down is into the level of Malchus (sovereignty) of the World of
Atzilus (Emanation) [as is written elsewhere on the verse “And the number of the fourth part of

Israel”; see there.
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And this is [the meaning of] “His legs are pillars of shesh (marble),” which is explained in Midrash

Rabbah (Parshas Kedoshim, chapter 25): “This is the world, which was created in the six days of

creation.” And this means
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that “His legs” refers to those engaged in the mitzvos, who are called “supporters” (tamchin), and

the doing of the mitzvos is with things that were created in the six days of creation; that is to say,

they precede the creation of man, who is last in the work of creation, as mentioned above. And see

on the subject of “His legs,” etc.,
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in Parshas Metzora (page 53b), in Parshas Nasso (page 143a) and in Parshas Pinchas, page 236a.]

And this is [the meaning of the statement] that through this the supernal Adam, Malchus of Atzilus,

“lives,” as mentioned above.
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And this is the matter of adding lights in Atzilus: for in Atzilus the light is limited within the vessels,
and in order to add, it must be from higher up; and from this there is drawn also an addition of

lights in Gan Eden.
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For this is the meaning of “the reward of a mitzvah is the mitzvah”: the reward of a mitzvah is

drawn from the mitzvah itself. For the reward is in the Upper Gan Eden, in Beriah (Creation) —

“they delight in the radiance,” etc. — and there is no delight and apprehension
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except in light that breaks through outside the vessels, which is not so when the vessel covers it,
etc. That is: in Atzilus the light is enclothed in a vessel, and the vessel conceals the light; if so, what

is drawn through the vessels into Gan Eden is
o°yP12 Y NT NN OAw MI9PXRT 09953 MINIR 0°9°01AY 7Y IR NRXMIZN TR0 P9
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only a contracted glimmer. However, through adding lights in the vessels of Atzilus, which are
lights of Tohu, through this the lights break through the vessels, and an addition of light is drawn

into Gan Eden, etc.
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(And see what is written on this in Parshas Shelach on the verse “The land is good,” on the meaning
of “a land flowing with milk and honey.”) And this is [the meaning of] “Who has sanctified us with
His commandments and commanded us.” And from this the Supreme Will is drawn also below,

into man: “with all your might,”
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for “with all your soul” is the level of the light that fills all worlds (memalei kol almin), and “with all
your might” is the level of the light that encompasses all worlds (sovev kol almin), which is not lim-

ited within the vessel; rather, “my flesh and my heart pine away,” to go out of the vessels.
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And this is through one’s drawing down the Supreme Will, which is above Atzilus, through Torah
and mitzvos; therefore this level of will is drawn into the soul as well. And this is “Come, eat of My
bread.”
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And the drawing down of this Supreme Will into the soul is the meaning of “And Moshe spoke to
the heads of the tribes (matos) of the children of Israel.” For
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the matos are the tribes, the four banners — Yehudah, “the face of a lion on the right,” etc. — and
they are from the level of Tikkun, and “in the name of our G-d we raise our banners.”
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And they are the level of the emotive attributes (middos) drawn from Binah (understanding) and
Daas (knowledge), “twelve diagonal boundaries,” etc. And “the heads of the tribes” is the will that is
above Binah and Daas
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(and it is called “head” in the sense of “the skull that covers over the brain,” etc., as is written else-

where); and it is drawn from the level of Moshe, the Supernal Daas, which is Yesod (foundation) of

Abba; and he is the one who draws down the level of “the desire of the heart” (re’usa deliba),
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for Abba draws from the eighth mazal, and notzer [has] the letters of ratzon (will); and this is the
Supreme Will that precedes Atzilus, for “through wisdom (chochmah) a house is built,” which is the

root of Atzilus, etc.
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(And see what is written on the subject of notzer chesed (“keeping kindness”), the letters of tzinor

(channel) and the letters of ratzon (will), which is the level of Moshe, in Parshas Yisro, in the dis-

course beginning “Their appearance and their workings”; and see what is written on the verse

“When Pharaoh sent out,” regarding the matter of “those who do His will, how much more so”; and

see in the Zohar, Parshas Yisro)
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(at the end of page 88b and the beginning of page 89a), and in the Mikdash Melech there, citing the
Arizal; and see what is written in the explanation of the verse “And you shall make a tzitz
(headplate),” etc.
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It may further be said, regarding “And Moshe spoke to the heads of the tribes”: it is stated in

[Midrash] Rabbah (end of Parshas Lech Lecha, chapter 47), on “All these are the tribes (shivtei) of

Israel,” etc.,
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“but these are matos” (that is to say, strong like this staff), “as it says, ‘Oaths to the tribes (matos),
the word, Selah’” (in Chavakuk, chapter 3); and in Shir HaShirim Rabbah, on the verse “Behold, the

bed (mitaso) of Shlomo”: “his matos and his shevatim, as it says, ‘Oaths to the matos.””
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And the matter of strength is as is written elsewhere, in the discourse beginning “See, I set before

you,” on the subject of “A maskil of Eisan”: eisan is a term of strength,
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as in “Strong (eisan) is your dwelling place,” etc.; see there. And also as is written in the discourse

beginning “Command, etc., My offering, My bread,” on the subject of bones [and] sinews: that the

bones are at the level of Daas (knowledge) that is firmly fixed.
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And this is the meaning of “Oaths to the tribes,” as is explained in [Midrash] Rabbah, Bamidbar, at
the end of chapter 13: that just as the Holy One, blessed be He, swore to the Patriarchs, so He swore
to the tribes.
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Now, the meaning and substance of “which You swore to our fathers from the days of old (kedem)”

is explained elsewhere, in the discourse beginning “On the eighth day, an assembly”: that it is a

drawing down from the level of “the days of old,” which are above Chochmah (wisdom), etc.;
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see there. And this drawing down is also to the tribes, as is written in Parshas Nasso (134b): “From

here the twelve boundaries descended, etc., to the twelve tribes of the fathers; as it is written,

‘which You swore to our fathers.’”
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(And see Parshas Vayishlach, at the end of page 176a, and the Mikdash Melech there; and see what
is written on the verse “And the border shall go down,” etc.) And this drawing down is the meaning
of “And Moshe spoke to the heads of the tribes”: he is the one who draws down the level of “Oaths

to the tribes,” the level of “which You swore to our fathers from the days of old”
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(and see what is written at the end of the discourse beginning “And Lavan rose early,” on the mat-

ter of “and he kissed his sons,” etc.; see there). And from this it comes about that they are strong

like this staff, etc., the level of eisan (strength), etc.
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And this is “the word, Selah”: for wherever netzach, selah or va’ed is said, it has no interruption.

And see on the subject of selah in Parshas Vayikra (at the end of page 20a). Also, matos can be ex-

plained as a drawing down from the level of the Tree of Life; and see what is written elsewhere on

the verse “And you, lift up your staff,” etc.,
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and see [Midrash] Rabbah, Vayeshev, chapter 85, on “and your staff,” etc.; and see what is written
on the meaning of “tribes, the tribes of Yah, a testimony to Israel,” in section 5 of the discourse be-
ginning “These are the accounts of the Mishkan.”
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And see the Zohar, Part I (Vayetze, 162a), on the verse “And Yaakov took for himself a rod of
poplar,” and [Midrash] Rabbah, Vayishlach, chapter 76, on the verse
9922 77721 ONMAYWN PPN 87 IR [5oy% 2inow 1 1oy ’?”W?ﬁ}ﬁ 179°7 DR °NA2Y "?P?JJ K]
.o mvn 3 09>

“For with my staff I crossed the Jordan.” And see what is written above in the explanation of the
verse “With the lawgiver, with their staffs,” and in the discourse beginning “When I break for you,”

on the meaning of “the staff of bread.”
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Also, mateh is a term of dominion and rule, as in “the staff of your strength,” etc.; and this is the
level of “for you have prevailed with G-d.”
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From this one can understand the meaning of “And Moshe spoke to the heads of the tribes”: Moshe
is the one who draws this level into them.
02 N72TY 01°17 1871 21N WK FONT 0%737T 1M WP 1Y 9D L9370 ANk qwnl ey
And through this, “saying: This is the thing” is drawn forth. The meaning is along the lines of what
is written, “And these words which I command you this day shall be ... and you shall speak with
them (bam)”:

NP7 02 .02 D27 AN 927N v 0°97R °A 1 IN2Y2 YN 127 72 1107
that is, with what Moshe himself spoke, now three thousand years [ago], you shall speak; and this is
“and you shall speak with them” — “with them,” specifically.

55 ”RYN T°D2 SNRW MWK WnrRR 2T 1N Dpnn oYY RITW RIDT RMYI Y [ 5o 7
12191031172 *°N2 132 IR21N1 0°R°217

And all this is through “the desire of the heart” (re’usa deliba), which is above place and time; and
[it is] actually “My words, which I have placed in your mouth.” This is not so with all the prophets,

who prophesied with “Thus” (koh), the level of “after our likeness” (kidmuseinu), etc.
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4. “When a man vows a vow” — that he vow by a vowed object. For a vowed object, such as an offer-
ing, is [made so] through his consecrating it by mouth; and afterward the offering elevates him, as
it is written, “It shall be perfect, to be accepted (leratzon),” and it is written, “Their burnt-offerings

and their sacrifices shall be accepted (leratzon) upon My altar.”

WAV 13777 NI MR W 13w NPT OY 03 RIT .KPOPT 1°0N 193 1T 7008w oyum
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And the reason that one must specifically first consecrate it by mouth is this: although the offer-
ing’s root is higher, that is, its root is from the level of the motza, the source, of the mouth of
Havayah, from the World of Tohu,
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nevertheless, because it fell below in the shattering of the vessels, it is therefore impossible for it to
ascend to its root except through man, who has in him a G-dly soul, which is from the Name Mah,
the one that refines, consecrating it first. And through this he imparts to it an encompassing light

(or makif) by means of the mouth.
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For from a person’s speech an encompassing light is made (as is written elsewhere on the matter
of “And I have placed My words in your mouth, and in the shadow of My hand I have covered you,”
and as is written in Sefer Shel Beinonim, Part I, end of chapter 5. And see what is written in Parshas

Shemos on the verse “Who has given man a mouth?”
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And the encompassing light lifts up and elevates, as is written in the discourse beginning “Who is
raised up to dwell [on high],” in Parshas Miketz. Therefore through this he gives power for the ani-
mal to be elevated from nogah and to be included in its root, which is from the World of Tohu, from

“that which comes forth from the mouth,” etc.)
AR qWRIW VIM PRNRY (o000 pya) 172 WD TV K1 .0°%0%P0 N2 Wl QIRT 270w 01 77N
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And this matter, that encompassing lights are drawn from a person’s speech, is along the lines of
what is written in Etz Chaim: that from the kav (line of light) and thread that was drawn after the tz-
imtzum (contraction), from it the circles (igulim) are drawn and become rounded, and encompass-
ing lights; and these circles and encompassing lights encompass also the end of the kav, at the bot-
tom of the “straight” (yosher).
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In the same way, man, who is from the level of yosher, has the power to draw down the circles and

encompassing lights that were drawn from the kav, which is the root of the level of yosher, etc.
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And this is the matter that by consecrating the offering by mouth he draws into it the level of the
encompassing [light|. Nevertheless, he imparts to it only an encompassing light,
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but its inner dimension he cannot reach, because the inner dimension of the offering and its life-
force (chayus) are higher than he is. (And this matter is along the lines of what is explained in Pri
Etz Chaim, Gate of the Counting of the Omer, chapter 3: that through the counting of the Omer and
the blessing we draw down an encompassing light,

Mo [w7pna meaw] PPANAY 1112 PR WR 197 KD T190 ANy 7PwnRn 099197 13K PR 971D 7K 0InR
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but an inner light we cannot draw down now, for that was drawn down only when the Holy Temple
stood, through the barley meal-offering that was offered, etc.; see there. And barley is animal food,
as is written elsewhere.)
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Rather, the inner dimension is revealed and drawn down through the offering, etc., as [will be ex-

plained] below. And along these lines is the matter of the vow: for “vows are a fence for

abstinence.”
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For since he judges within himself that he will not be able to elevate the food to its root, from “that
which comes forth from the mouth,” etc., by eating it, since he is bound up with physicality (and

see what is written in the discourse beginning “Thus shall you bless,” in Parshas Nasso),
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therefore he separates himself from it, and raises up the food by vowing [to abstain] from it and at-

taching it to a vowed object, saying, “Behold, it is upon me like an offering”; for through this he

draws into it an encompassing light from its lofty root, from “that which comes forth from the

mouth.”
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And this is what our Sages, of blessed memory, said: “Whoever vows is as though he vows by the life
of the King.” That is, all the encompassing lights are drawn from Binah (understanding), and

Binah is “the life of the King” [and see the Raaya Mehemna, at the end of Parshas Yisro, page 91b].
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And this is the meaning of “abstinence leads to holiness.” And this is what our Sages, of blessed
memory, said: “...unless he vows by a vowed object,” specifically. For just as the vowed object,
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like the offering, is elevated through the sanctity of the mouth, by a person consecrating it — for
through this he draws upon it an encompassing light, and this is the meaning of the term makdish

(consecrates) —

[r12 98] DR M2 RIAW AR ,TIA° RP22T AR 17 97 [7ppn x] 0”IR NOWRR RIAW 1PWITP0 1122
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like kiddushin (betrothal), which is the drawing down of an encompassing light, and through this,
specifically afterward, union and consummation, which is the level of inner light, etc. [And see

what is written on this in the discourse beginning “And [G-d] spoke,” of the Ten Commandments.]
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So too, one who consecrates the offering by mouth draws upon it an encompassing light; and after-
ward, when it is offered and becomes an offering to G-d, inner light is drawn into it, and then it ele-

vates the person, as mentioned above.
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And so too with the vow: through the speech with which he attaches it specifically to a vowed object,

through this he draws into it an encompassing light, and through this it is elevated, etc.

771992 9% 7798 PwOY 27R1 MWD 300 09171 11K 1YW 0O DWY 0O 1AV I

This is the matter of those who vow for the sake of Heaven, about whom it was said, “Vows are a

fence for abstinence.” Nevertheless, nowadays one must say, “without a vow.”
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“And awoman, when she vows avow to Havayah”
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“And a woman, when she vows a vow to Havayah,” etc., “in her youth,” etc. “And a woman” is the
Congregation of Israel (Knesses Yisrael), the source of all the souls of Israel.
129 DRAWS (75725 0amat 1rman mns] PPIIRND LTRD MI23 DIPRR RITW 77N 9173 ARt 1y 197
LR 7O 1172212’ 72AWwnn2
And therefore its cantillation note is a zakef gadol, which indicates that it is from a very high place,
as our Sages, of blessed memory, said, “Israel arose in [G-d’s|] thought”; “Havayah founded the
earth with Chochmah (wisdom).”
NX% N1292 17°9 ,0W [mor nwn 277] 17917 2D 19173 TR DWY DY (x TT) (MPwa 977 9 1)
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(And see the Zohar at the beginning of Parshas Beshalach) (page 44a) on the verse “And there was a

great woman there,” and in the Ramaz’s commentary there. And see [Midrash| Rabbah, Vayetzei,

chapter 70, on the verse “the elder (hagedolah) [was| Leah”: great in her gifts, etc.;
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“And Yehudah shall abide forever,” etc.; Yosef for a time, etc. And see what is written at the end of
the discourse beginning “And Yehudah approached him,” and in the discourse beginning “On the
twenty-fifth of Kislev,” on the subject of the small hei, Rachel.
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And see what is written in the discourse beginning “The Song of Songs,” on the subject of the su-
pernal Shechinah (Shechinta ila’ah); and this is the large hei. And this is the meaning of the

Congregation of Israel, as is written on the verse “She is one, my dove.”
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And this is the meaning of the zakef gadol. See what is written on the verse “and raises up (zokef)
all who are bowed down,” and in the discourse beginning “Ado-nai, open my lips,” on the subject
of “and he straightens up (zokef) at the Name.” However, there is a zakef katan, and this is the low-

er teshuvah (return): tashuv hei, “the small hei returns.”
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And there is a zakef gadol, the matter of the higher teshuvah (return); and this is along the lines of
what is explained below in the discourse beginning “These are the journeys,” on the subject of
“and these are their journeys according to their goings forth,” and in the discourse beginning “My
dove, in the clefts of the rock,” on the subject of “Arise for yourself.”
2173 '["IDWHI? NDIVENA YN 9D APTX 1°1¥2 WPnYY 717 N210 DR 0°PR RI177 01°2 70N
And this is [the meaning of] “On that day I will raise up the sukkah of David.” And see what is writ-
ten on the subject of charity: “every perutah joins together into a great sum.”
DIR1 K177 09°2 250273 AWK [>xw> noig] °”013 °Pa 131?1 D17 Y 173y 5173 993 ypn° 2”,m
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And [see] on the verse “A great shofar shall be blown,” and on the subject of “His great Name.” And
therefore the Congregation of Israel is called “woman” (ishah), as it is written, “On that day, says
Havayah, you will call [Me] Ishi (my Husband)” (in Hoshea, chapter 2).
m MPIRA WSY 1377 .0°109T 157 RN M 17991 Pway XD NI 0192 '{’:!i'l“.»‘ 979X
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Now we need to understand: what is [meant by| “on that day,” and not now? And see on this in the
Gemara, at the beginning of chapter 8 of Pesachim. For there are three redemptions (and see
Parshas Vayishlach, 169a, end of the side):
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the first redemption was the level of Chesed (kindness), in the merit of Avraham; the second re-
demption was in the merit of Yitzchak; and therefore it was not a complete redemption.
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The third redemption is in the merit of Yaakov (see on this the Alshich on Psalms, chapter 24). This

is the meaning of the saying of our Sages, of blessed memory (chapter 8 of Pesachim, page 88a), on

the verse “And many peoples shall go,” etc.,
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“to the house of the G-d of Yaakov”: not like Avraham, of whom “mountain” is written, “On the
mountain of Havayah it will be seen”; and not like Yitzchak, of whom “field” is written, as it is said,
“And Yitzchak went out to meditate in the field”; but like Yaakov, who called it “house,” etc. And see
on this in Parshas Yisro (69b, end of the side), and in the Mikdash Melech there.
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(Pekudei, 221b; 232a-b.) And see what is written on the subject of “house” at the end of the dis-
course beginning “The heavens are My throne,” and in the discourse beginning “A psalm, a song
at the dedication of the House”; and see what is written in the discourse beginning “He will revive
us after two days,” on the subject of “on the third day He will raise us up.”
nva SRaw° 712w 2°N21 12M2° 772 °1 *12 °Y° WD 7772 WYY MARAW 7°12 2pY° NP2 RIM
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And this is the level of Yaakov, the choicest of the Patriarchs. And see what is written in the dis-
course beginning “As an eagle stirs up,” etc.: “Havayah alone did lead him”; and it is written, “And
Israel dwelt in safety, alone, the fountain of Yaakov.”
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For it is the level of truth, as it is written, “You will give truth to Yaakov.” And the Torah is called
truth, as it is written, “The Torah of truth was in his mouth”; “Havayah is near,” etc., “in truth”;

and there is no truth
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but Torah. As our Sages, of blessed memory, said in [Midrash] Rabbah, Parshas Tzav, chapter 7:

“The exiles are gathered in only in the merit of the Mishnayos,” as it is said (in Hoshea, chapter 8),

“Even though they study (yisnu) among the nations, now I will gather them.”
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And [we need] to understand why the attribute of Yaakov is called truth: are the attributes of love

and awe, the attributes of Avraham and Yitzchak, then not truth, G-d forbid? Also, what is the at-

tribute of Yaakov in a person?
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(And the essential meaning of “truth” is not only the opposite of falsehood, G-d forbid; rather, it is

as it is written, “and like a spring of water whose waters do not deceive (lo yechazvu)”: that is, the

opposite of the “deceiving rivers” (mechazvim) in the Mishnah, chapter 8 of Parah, which are

those that sometimes stop flowing. And see Parshas Beshalach)
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(44b), on the verse “Do not deceive your maidservant”: that his soul was from the side of Nukva

(the feminine), which has no permanence, for it is “a place that changes”;
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and therefore the “deceiving rivers” are unfit for sanctifying the waters of purification (mei chatas),
which require living water, along the lines of the Tree of Life, “a place that does not change,” as is

written in Parshas Emor, 107.
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And this is the meaning of “I, Havayah, have not changed.” And this is the essence of truth. (And
see what is written on this in the explanation on the verse “These are the journeys.”)
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And so too, at the redemption from Egypt [the song was]| shirah, a feminine [form|, whereas in the

Time to Come there will be shir, a masculine term, as it is said, “Sing to Havayah a new song

(shir),” as is written in [Midrash] Rabbah, Beshalach, at the end of chapter 23. And see there, in

Parshas Bo, at the end of chapter 18: “A night of watching,” etc.; a passing miracle,
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but in the Time to Come, etc. And see what the Ramaz wrote in Parshas Tisa (188b) on the subject of
the masculine shir; and see what is written on the verse “The lip of truth shall be established forev-
er,” in the discourse beginning “The land shall rest a Shabbos to Havayah.”
DR NN 172971 (2 970) PAAR °22 1°°91 DO NYTNY B7Y IN°22 1Y DR Pl 2pYOw 1Payn 1AM
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Now, on the subject of Yaakov being called truth, see the explanation on the verse “And you shall
know this day”; and see Parshas Acharei (66b) on the subject of “And I will remember My covenant
with Yaakov,” etc.
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And see [Midrash| Rabbah, Vayetzei, chapter 70: The Holy One, blessed be He, took the speech of

the Patriarchs and made it a key to the redemption of the children. You said, “And Havayah shall

be (vehayah) Elokim to me”; by your life, all the good things, blessings and consolations that I give

to your children, I give
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only in this expression, as it is said, “And it shall be (vehayah) on that day, living waters shall go

out from Jerusalem,” etc.; “And it shall be (vehayah) on that day, a great shofar shall be blown.”
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We see, then, that every level of the Time to Come is along the lines of the level and the matter of
“And Havayah shall be Elokim to me,” which Yaakov said. And this is because it comes through the
revelation of the essence of the Infinite Light (Or Ein Sof), blessed be He, which is far, far above the
level of the Name Havayah; and this is what will be revealed in the Time to Come,
B [nxnn] ARNAT DY WA ,'\’P'?N STV DRAYS 12 770 Mt wrnon 2PY° P12 Y 11P°M
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and this is through the level of Yaakov, as is written on this at the end of the discourse beginning
“Return, O Israel, to Havayah your G-d.” And see what is written on the saying in Parshas Vayeshev
(181b): “He shall be exalted” — from the side of Avraham, etc.;
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“exceedingly” — from the side of Yaakov. And this is [the meaning of| “and also My covenant with
Yitzchak, and also My covenant with Avraham,” etc. And an example of the matter is what is writ-

ten, “For as the new heavens,” etc., “so shall your seed and your name endure.”
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Now, there are three lines: Torah, avodah (service) and gemilus chassadim (acts of kindness); and
Yaakov is the level of Torah: “He established a testimony in Yaakov,” etc. And see what is written at
the end of the discourse beginning “And I appeared to Avraham,” that love and awe are still the

level of “there is one who loves,”
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whereas occupation with Torah is complete self-nullification (bittul), and one takes up no room at

all; and this is the essential revelation of the level of truth,
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that is, as in “All before Him is considered as nothing,” as is written in Sefer Shel Beinonim
[Tanyal, chapter 35, in the gloss. And the way for a person to merit the light of the Torah is through
the level of Yaakov, as is written at the end of the discourse beginning “Who has counted the dust of

Yaakov.”
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2. For it is written, “Tell me, you whom my soul loves,” etc. The meaning: “my soul,” which is the
spark of G-dliness that is in each and every one, has in it
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the quality of love, to cleave to Him. And though he does not feel it at all, this is because the soul in
his body is in exile with him, as it is written, “And I was in the midst of the exile,” as our Sages, of
blessed memory, said, “They were exiled to Edom,” etc.
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And this is the natural love that is in each and every one of Israel, like the love of a son for his fa-
ther. For the love of a son for his father is not like flashes of fire, for he is “a son, his father’s leg,” a

thing by itself.
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Now, as for the love of a son for his father: even though the son receives no satisfaction and de-
light, but only cries out to his father to bring him close to him, nevertheless the father receives de-

light from this; and the more he cries out, the more delight the father receives.
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And this is [the meaning of| “I have eaten my honeycomb (yaari),” which is the blessings before the
Shema, “with my honey,” which is the Shema: this is the matter of the sweetness and delight Above
from the cry of the son who wants his soul to return to Him, even though his soul does not feel at

all; for the level of the spark of G-dliness within him is wrapped and clothed in other desires.
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And therefore the love is not like flashes of fire, for the warmth of the desires of this world cools
him. (See what is written in Parshas Shelach, in the discourse beginning “In the section on the
libations.”)
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And this is [the meaning of] “I remember for you the kindness of your youth,” which is the manner
of the beginning of the [divine| service (and see what is written in Shir HaShirim, in the discourse
beginning “For the fragrance of your oils,” on the subject of “youth” (naar), and in the discourse
beginning “And the light of the moon shall be,” on the subject of “and youths from the feast of their
song,” etc.); “the love of your bridal days (kelulosayich),” which is the level of a bride (kallah) and
not of awife; “your going after Me in the wilderness.”
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The meaning of “after Me” (acharai) is that he is still on the level of the back (achorayim), which is
the level of iskafya (subjugation) and not the level of is’hapcha (transformation), the turning of
darkness into light, as is written on this in the discourse beginning “Remember what Amalek did to

you,” etc. And therefore he is still on the level of a wilderness and desolation, “a parched land,” etc.
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And also, midbar (wilderness) is a term of speech (dibbur): that he speaks of physical things; and
the open mem [of midbar] indicates that from this, foreign thoughts came to him.
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(And along the lines of what was explained in the discourse beginning “And I will betroth you to
Me,” that the cause of foreign thoughts is that one’s intellect and thought are vacant, like the analo-
gy of a courtyard that has no roof and is open, etc.; see there. And see on the subject of “I remem-
ber for you the kindness of your youth,” etc., in Parshas Vayishlach)
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(176b), Emor (103b), Shelach Lecha (168b), Pinchas (257a), Eikev (274a), [Midrash| Rabbah,
Bamidbar, chapter 2 (212d). And see what is written in the discourse beginning “Take from among
you an offering.”
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And this is [the meaning of] “Draw me (moshcheni)”: for a person knows in himself, each and

every one, that the G-dly soul within him is sunk in darkness, the “skin (mashcha) of the serpent,”

which covers and conceals the light of holiness; and a prisoner cannot free himself.
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And this is why the Congregation of Israel asks, “Draw me”: that You draw me out of my exile, and
then “after You we will run.” And see what is written on this in the discourse beginning “When a

man from among you brings an offering.”
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And this is [the meaning of] “Where (eichah) do You pasture?” The meaning is that the request is
not for our sake alone; rather, otherwise, “how (eichah) will You pasture?” For the Congregation of
Israel is called “My beloved” (rayasi), and the Holy One, blessed be He, is called “the Shepherd
(Ro’eh) of Israel.”
MIWA2NT NAD (s ann) P77 DOAYAY Q°ARD 1701907 DRAWS (15735 015t 10man Terns] PPTIRGD
1’]?}{ 597 IR 1Y TN °N° RIT 9D 1D RIMA0 RYIIT TOM RO izl M5y NI1THA 172 07K IR
593 971K MTn

As our Sages, of blessed memory, said, “Israel sustain their Father in heaven”; that is to say, that
there be the enclothing of the Infinite Light (Or Ein Sof), blessed be He, in the supernal attributes
(middos), which are called “a body”: “Chesed is the right arm,” etc. For He, may He be blessed, in
and of Himself, “is not of these attributes at all.”
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And see what is written on the verse “I sleep, but my heart is awake,” regarding the explanation of

“my perfect one” (tamasi) as a term of completeness, etc.; see there. And in the discourse begin-

ning “Behold, you are beautiful, my beloved”; and above, on the verse “The heads of the tribes,” on

the subject of “Come, eat of my bread.”

APIN W™ DI APIN NY XIT 0°7% °2) 0°INR NINXAN Nntnn ﬁW'? X1 0°97%2 °2°90 729X

179991 0N 99y 07952 71°°¥1 1912 "R R OMY .ARna Awi2) 9Kkl m SYw NPRwa NIRD Y At 0N
(X1 °D2 [t 2om] 1701

“Where do You rest [Your flock] at noon (tzohorayim)”: this is a term for the heat of other desires

(for noon is the time when the heat is at its strongest; and there is a foreign strength of heat, of

physical cravings, of which it is said, “and the sun (chamah) shall be ashamed.” And Cham is the

father of Canaan; and see Pardes, the entry “Cham”; and see on all this in Parshas Vayikra)
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(17b), and in Parshas Balak (197a-b), and in Parshas Terumah (143b), on the subject of ei koh

(“where is Koh”). And see what is written on this in the discourse beginning “I will greatly rejoice.”
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And this is [the meaning of] “For why should I be as one who is veiled (ke’otyah) beside the flocks of
your companions?”: this is a term of shame, as in “You have covered him with shame” (in Psalms,
chapter 89),
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“And let them be wrapped in their shame as in a robe” (there, chapter 109), “Let them be wrapped
in reproach and disgrace” (there, chapter 71). And see the Zohar, Bereshit (page 20a).
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It is also a term for being wrapped and clothed in “the flocks of your companions,” which are
thoughts and words from other desires, which are drawn down and flow from the supernal princes;

for there is no speech or thought below that does not flow and is not drawn down from Above.
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(And see the Zohar, Parshas Vayetzei) (page 162), in the Sisrei Torah, on the verse “And the feeble
ones (ha’atufim) were Lavan’s,” etc.: “they are ashamed (iskasfan) and wrapped (misatfei).” And
this shame is the subject of our request, “and may we not be ashamed forever and ever”; see the ex-

planation in the discourse beginning “I saw,
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and behold, a golden menorah.” And see the Zohar, Parshas Emor (page 89b), on the verse “To You,

9,9

Ado-nai, belongs righteousness, and to us shamefacedness”; and these levels are called “Lavan’s

(lelavan).
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And this is the meaning of “the flocks of your companions,” as is written in [Midrash] Rabbah on
Shir HaShirim. Which is not so with “the bound ones (hakesurim), Yaakov’s,” who are bound with a

firm and strong bond to Him, may He be blessed,
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as is written in the Zohar, Parshas Acharei (page 73): “There are three levels bound one to another:
the Holy One, blessed be He, the Torah, and Israel.” And see what is written on this in the explana-
tion on the passage “Take the head count of the sons of Gershon,” on the subject of the incense

(ketores).

02X NINET P PR WX PDWID AR RO WOR DR WX NAAR RITW 720X 02 TIY w0 03 A
RPN TWOR PRI DA ONZOM KD N3 WUHO T7IN0 7Y R 99

3. Now, there is yet another level of love, which is the love of a wife for her husband, which is a love
like flashes of fire, and he has no other desires at all; [a love] that comes through the Torah, as it is
written, “And besides You I desire nothing,” only “and your longing shall be for your husband.”
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(And see what is written on the subject of this love in the discourse beginning “Your cheeks are
comely with rows (torim),” on the subject of “rows of gold.” And this is [the meaning of] “and the
name of his wife,” etc., “the daughter of Mei-zahav (waters of gold)”: for this level of love is on a
level like the superiority of gold over silver;
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and also, the meaning of “the daughter of Matred” may be said to be the preoccupation (tirdas) of
this great love (ahavah rabbah), to the point that he has no other desire at all.) And this is [the
meaning of] “with all your heart,” as is written elsewhere, in the discourse beginning “The matter
of the Shema.”
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That is, because of the greatness of his passion and desire for Him, may He be blessed, like flashes
of fire, a flame that blazes up, on the level of “When you raise up the lamps”; and this great love is
drawn forth through the Torah
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(for “on the day of his wedding” — this is the Giving of the Torah; and the Torah is the level of “from
His right hand, a fiery law,” for it was given as black fire upon white fire. And see what is written in
the discourse beginning “And it shall be for you as tzitzis,” on the subject of “this one shall be

called woman (ishah),
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for from man (ish) was she taken”; and in the discourse beginning “After Havayah your G-d shall
you walk,” regarding “and to His voice shall you listen”; and in the discourse beginning “So that

the Torah of Havayah may be in your mouth,” in Parshas Bo.
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And this level of great love is called truth; and this is [the meaning of] “You will give truth to
Yaakov,” for “the voice is the voice of Yaakov,” the level of Torah, as mentioned above. And see what

iswritten on this in the discourse beginning “On the eighth day, an assembly (atzeres).”)
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And this is [the meaning of] “I have drunk my wine with my milk,” which is the level of Torah. And
this is [the meaning of| “For your love (dodecha) is better”: that is, great love, and it is drawn from
wine, the wine of Torah. And this is [the meaning of]| what is written, “And the man (ha’adam) said”:

the Supernal Man (Adam).
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As it is written, “And upon the likeness of the throne was a likeness like the appearance of a man
(adam),” etc. “This time (zos hapa’am)”: the Torah, which is called zos (“this”) (chapter 5 of
Menachos, 53b); for in the Time to Come the Torah will be unveiled from its garments and its

physicality
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(and therefore it is said, “On that day you will call [Me] Ishi (my Husband).” For the Torah is called
light, as it is written, “and the Torah is light”; and it is also called water, as it is written, “Ho, every-

one who thirsts, go to the water.”
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And the matter is as is written elsewhere, on the verse “Praise G-d in His sanctuary,” on the subject
of three levels: light, water, firmament, etc.; see there. And in the same way with the Torah: the
Torah as it is Above is the level of light, and in its descent to be clothed below it is called water,

which descends from a high place to a low one.
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And see what is written in the discourse beginning “The Song of Songs,” on the subject of two levels
of bridegroom. And now the Congregation of Israel receives the drop of supernal Chochmah (wis-

dom) on the level of enclothement, [as] water [and] firmament;
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but in the Time to Come, when the inner dimension (pnimiyus) of the Torah will be revealed, it is
the level of light. And this is the meaning of “you will call [Me] Ishi”: that she will receive from the

level of light, as the Ramaz wrote in Parshas Pekudei) (page 220b).
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Yet nevertheless, even now the light is drawn down through enclothement, etc., as mentioned
above. And this is [the meaning of] “this time”: even as it is now, clothed in many garments, in
physical things, nevertheless it is “bone of my bones” (etzem me’atzamai), of my very essence

(atzmiyusi), which is the inner dimension of His will, which is the Written Torah.
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“And flesh of my flesh”: a term [related to] “red flesh” (bisra sumka), the Oral Torah, stringencies

and distinctions. “This one shall be called woman (ishah)”: esh (fire) [and the letter] hei, which is a

love like flashes of fire,
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“for from man (ish) was this one taken”; as it is written, “For Havayah gives wisdom” — this is the

Written Torah — “from His mouth, knowledge and understanding” — this is the Oral Torah, as is

written in [Midrash] Rabbah, Ki Sisa, chapter 41.
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For because it is grasped and cleaves in his mind at the time that he learns, and all the more so
when he remembers it and it is not forgotten by him — and this is the level of “male” (zachar), as it
is written, “He remembered (zachar) His kindness” —
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then His wisdom and understanding, may He be blessed, are absorbed in him, which is the level of
the drop drawn from the father’s brain. (See what is written on this in the discourse beginning “I
am black, but comely,” and in the discourse beginning “And you shall honor the face of the elder.”)
PRI .07 MsAn 591 HYDIA RIT WK "W P07 1T 2R UV 139007 00R1Y ORI

SN RD Ay w31 590 90K 1139 10

And this is [the meaning of] “And they were both naked”: that is, through this love, of the level of
flashes of fire, he is stripped of all foreign desires, and has no other desire at all, as it is written,

“And besides You I desire nothing.”
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Not like the love that is in coolness, which is because he is still also clothed in foreign desires, and
it is only the level of iskafya (subjugation).
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But through this great love, of the turning of darkness [into light], he has no other desire at all ex-
cept to cleave to Him. It follows that he is not clothed in foreign garments. And through the arousal
from below [comes] the arousal from above in the Time to Come, that “your Teacher shall no longer
be cloaked.”
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And this is [the meaning of] “And they were both naked, the man and his wife”: that is, in the Time
to Come there will be a revelation of the inner dimension of the Torah without garments.
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Yet even “this time,” when the Torah is clothed in a garment, as mentioned above, it is nevertheless
along the lines of “And they were both naked.” For through occupation with the Torah, the soul of
the person is clothed in the Torah.
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And likewise, through this, the Infinite Light (Or Ein Sof), blessed be He, is drawn down and
clothed in the Torah; and this is the meaning of “one who occupies himself with Torah lishmah”:
for the sake of the Torah.
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It follows, then, that the Holy One, blessed be He, as it were, and the person who occupies himself
with Torah are clothed in one garment, by way of analogy like two who cover themselves with liter-
ally one tallis, as is written on this in the discourse beginning “For on this day He shall atone.” And

this is specifically when the person is stripped of foreign desires.
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Which is not so when he has a foreign desire and soiled garments: this is called “he in his garment

and she in her garment,” and “he must divorce [her| and give [her] the kesubah.”
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But when he is stripped of foreign desire, so as to be [in the state of] “And besides You I desire

nothing,” there is likewise a drawing down from Above, as mentioned above. And this is [the mean-

ing of| “and they were not ashamed”: that is, that there will not be the level of “as one who is veiled

beside the flocks of your companions,” mentioned above.
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And this is [the meaning of] “and may we not be ashamed forever and ever.” And see what is written
of a yet greater level in the explanation of “and My people shall never be ashamed,” in the dis-

course beginning “And you shall eat, eating.”
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4. And this is [the meaning of] “And a woman, when she vows a vow,” etc. Now we need to under-

stand: what is the matter of the vow, to forbid upon herself things that are permitted?

7D [pron 12 mwn v397%] 0¥ Q°PN8 1AW WPRI 1790 77 710K 122 707 (b v P70 M
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And surely it can be said, “Let what the Torah has forbidden you suffice you,” as is written in the

Rambam’s Eight Chapters, chapter 4, in the name of the Jerusalem Talmud, chapter 9 of Nedarim.
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However, there is in fact no difference between the permitted and the forbidden, except that the

permitted can be elevated to G-d. But as long as he does not elevate it, it too covers and conceals.
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And this is the meaning of “Vows are a fence for abstinence”: that is, “Sanctify yourself in what is

permitted to you.” For he sees that he will not be able to elevate the thing, and he will bring the

thing down into physicality, and as a result the person too is drawn after it into physicality.
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And this is “heaviness of head” (koved rosh): for “Israel is to Me a head (rosh),” and this level is
hidden because of the heaviness of physicality, which covers and conceals “like a heavy burden,”
etc. (see what is written on this in the discourse beginning “A menorah all of gold”). And therefore

there must be abstinence.
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However, this, that he will not be able to elevate the thing, is when he is still on the level of “And a
woman,” etc., “in her youth,” which is the level of Nukva (the feminine)
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(“before she has received the male,” as was explained on the verse “For the fragrance of your oils”),
that is, the first love. “In her youth, in her father’s house,” which is “the kindness of your youth”;

“her father’s house,” like the love of a son for his father.
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“He shall not profane his word”: since he is still on the level of a woman, Nukva; and “it is the way
of a man to conquer, and it is not the way of a woman to conquer,” for “women are light of mind,”
as is written in the discourse beginning “You shall surely rejoice,” in Parshas Tazria, and in the dis-

course beginning “And they shall take to you a heifer.”
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And therefore he cannot refine (levarer) the permitted and elevate it Above, for he still cannot

come to the level of is’hapcha, the turning of darkness into light, but only the level of iskafya;

which is the meaning of “your going after Me in the wilderness,” as mentioned above.
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And therefore whatever is somewhat superfluous (mosros) will bring him down into physicality.
And see what is written on the verse “When you go out to war,” etc., regarding “and she shall shave
her head,” etc.,
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and in the discourse beginning “And I shall be sanctified among the children of Israel,” regarding

“your hair is like a flock of goats.” And therefore Tractate Nedarim is in the Order of Nashim

(Women), since it [applies] only when one is on the level of Nukva. But: “And if she shall be [mar-

ried| to a man (ish).”
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“And if she vowed in her husband’s house”: that is, when she has received the male, receiving the

drop of supernal Chochmah, which is the Torah, which is His wisdom, may He be blessed; and “the

Torah is the supernal palace of the Holy One, blessed be He.”
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And then “both are naked,” for he is stripped of every foreign desire. And then “he shall annul
(hefer) her vow”: that is, he transforms (mehapech) darkness into light, for “through Chochmah

they are refined,” etc.
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(And see what is written in the discourse beginning “And all your children,” on the subject of “and
great shall be the peace of your children (banayich)”: “do not read ‘your children’ but ‘your
builders’ (bonayich)”; that for there to be “great peace,” it is specifically through “your builders,”
because “through Chochmah they are refined,” etc.; see there. And it is stated in Parshas Tazria)
N9 N2YNRT RM™PA RANKR RAR 227 95%] 7K 201 717971 9910 99 [WR 7Y (12 7y 7o) 2790 270)
o2

(42b, end of the side), on the verse “When a woman conceives and bears a male”: Rabbi Acha said,

“Awoman, from the day she conceives, has nothing in her mouth
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but her offspring, whether it will be male.” And the Ramaz explains that although the Nukva is the
level of Gevurah (restraint), nevertheless, through her union with the chassadim (kindnesses), her

gevuros (severities) are sweetened and mellowed, until
27y0 177) 21°9MW °D1 1°°¥1 070N NI°N2 RIAW RPI1T 2T (o) *°1° bl B el 7 NP nY 7%an "
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her desire and longing is that her offspring be specifically male, which is the level of chassadim.
And see Parshas Shemini (38b, end of the side), on the verse “And Aharon took Elisheva,” and in

the Ramaz’s commentary there.
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And so it is here: through the supernal union in occupation with Torah, within which the light of
G-dliness shines, the soul comes to be on the level of the male (dechar), and “it is the way of a man
to conquer.” And see what is written in the discourse beginning “And it shall be for you as tzitzis,”
on the explanation of “so that you remember (tizkeru),” etc.: that you be on the level of males

(zecharim), etc.
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And the matter of “her father annulled for her” may be explained according to what is written in

Parshas Emor (page 100b), on the subject of “She is my sister, the daughter of my father”: “at the

time when they take from the house of Abba (the Father),” etc.;
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that is, on Shabbos, for then there is an illumination in the soul from the level of Chochmah, which
is the matter of the additional soul (neshamah yeseirah); and then she can come to the level of
is’hapcha, etc., as is written at length elsewhere. And see on this below, at the end of the discourse

beginning “And her father hears her vow.”
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And this is [why] “vows may be annulled on Shabbos.” And the illumination of Shabbos shines
every day, in the prayer of each day, as is written on the verse “to offer to Me in its appointed time.”
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And see Sefer Shel Beinonim [Tanya], at the end of chapter 18 and chapter 19; and see what is writ-
ten on the verse “and the poor shall not give less”: that the light of Abba (the Father) shines in all

the souls of Israel, which is the meaning of
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“For the thing is very near to you.” Now, our Sages, of blessed memory, said, “A betrothed maiden:

her father and her husband annul her vows. If the father annulled,” etc.
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And the matter is that it is stated in [Midrash] Rabbah, Bo (at the end of chapter 15), that now is the

level of “And I will betroth you to Me,” while of the Time to Come it is written, “For your Maker is

your husband (bo’alayich),” the level of marriage (nisuin). And so it is in the Gemara (at the begin-

ning of chapter 8 of Pesachim),
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on the verse “On that day you will call [Me] Ishi”: “like a bride in her father-in-law’s house,” that is,

the level of marriage; whereas now it is “like a bride in her father’s house,” which is the level of be-

trothal (erusin).
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That is, because “the Torah is concealed and revealed,” and now only the outer dimension (chit-
zoniyus) of the Torah has been revealed to us; therefore it is called only betrothal, as mentioned

above on the subject of “this time,” etc.

MOINW RN TAART 9NYD 79907 POY MUY R 1°AR D 19771 1PVEN 19Y21 T0AR P73 9
13 9IN7 POY 111 19Y21 O7NRY N2 IRIPY TY 712201 1 XY %A N2 N°na3

And therefore it must be that “her father and her husband annul her vows.” The meaning: “her fa-
ther” is through occupation with prayer, to arouse love and awe, so that she be on the level of “the
daughter of my father,” and “He did not cease cherishing her until He called her ‘my daughter’”;
and afterwards, “and her husband,” which is occupation with Torah, etc.

RDPW DY 12193 D717 9712 BOY 1772 w001 1% 1R 1910 190K 1790 KPR 0D 1R INIRT DD OPRYN
.191n 717IN2 1972

Which is not so [with] “whoever says, ‘I have only Torah,” does not have even Torah,” as is written
in the discourse beginning “And all your children,” mentioned above, on the subject of “because

they did not first recite the blessing over the Torah.”
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And this is [the meaning of| “her father and her husband annul”: “her father” is the level of the
yud, and “her husband” is the level of the vav, which is the voice of the Torah.
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However, in the Time to Come, when the inner dimension of the Torah will be revealed, this is the
matter of “her husband’s house,” the level of “you will call [Me] Ishi.” And so too [one]| such as

Rabbi Shimon bar Yochai, whose Torah [study| was his occupation,
[xaniw ma] N7AWR TPV TAR YA 19°OR 7121 N°033 7107 KDY 1D RITUPNN RIVP TN ARY 172D
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as he said, “With one knot I am bound,” etc., for he was not in a state of separateness even for one
moment, along the lines of what was explained in the discourse beginning “And these are the ordi-
nances,” regarding the souls of the World of Atzilus (Emanation), etc.;
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see there; and see [Midrash] Rabbah, the order of Noach, chapter 35. And he did not need to arouse
the love, and therefore he was exempt from prayer. And this is the meaning of “And if in her hus-
band’s house,” etc. And see what is written at the end of the discourse beginning “How goodly,” on

the subject of “your dwellings, O Israel.”
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Summary. “And a woman, when she vows.” “And a woman” is the level of Nukva, that is, “in her
youth,” before she has received the male, as it is written, “the kindness of your youth,” etc.;
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“your going after Me”: on the level of the back. A love in coolness, like the love of a son for his fa-

ther; and of this it is said, “Draw me, after You we will run.” “Tell me, you whom my soul loves”:
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for otherwise, “how will You pasture?” “Israel sustain their Father in heaven” through the love of

the son, too. “I have eaten my honeycomb with my honey”: the two [blessings] before it, and the

Shema; prayer [said] seated.
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“For why should I be as one who is veiled”: shame; and “the feeble ones were Lavan’s.” The level of
“your going in the wilderness”: an open mem. And then “when she vows,” for there must be “vows,

a fence for abstinence,” since “it is not the way of awoman to conquer.”
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However, “And if she shall be [married] to a man”: for there is a love greater than the love of the
son, which is in coolness; rather, [a love] in flashes of fire, the level of a wife: “And the name of his
wife,” etc., Matred, “the daughter of Mei-zahav.” “And besides You I desire nothing,” only “and

your longing shall be for your husband.”
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And it is drawn forth through the Torah, which was given as black fire upon white fire; and of this
level it is said, “And they were both naked,” the opposite of the level of “as one who is veiled.” “On
that day you will call [Me] Ishi.” And this redemption is in the merit of Yaakov, who is called truth.
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Now, “this time”: even now, when it is clothed in physicality, nevertheless it is “bone of my bones,”

etc. And since this is so, “he shall annul her vow.”
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Now, “a betrothed maiden: her father and her husband annul her vows.” The meaning is along the
lines of “He did not cease cherishing her until He called her ‘my daughter’”: this is the first level,
“in her youth, in her father’s house.”
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Afterwards, “He did not cease cherishing her until He called her ‘my sister’”: and this is through
occupation with Torah, and then it is the level of “And if she shall be [married| to a man,”
moYNPY Inon nva oo 1°017°R 12 17778 110 YRS 9% 1Y 10 X7 %2R N2 SNInR 1°3¥2

Ramhkel
as in “She is my sister, the daughter of my father,” etc., “and she became my wife.” And this is still
the level of betrothal, for “the Torah is the fallen fruit (novlos) of the supernal wisdom.”
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And see the Zohar, Part III, Parshas Acharei (77a, end of the side), on the verse “And a man who
takes his sister, his father’s daughter,” etc., “it is chesed”; and this is the matter of the union of vav
and hei. And therefore “her father and her husband annul her vows.”
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But “He did not cease cherishing her until He called her ‘my mother’”: the inner configuration

(partzuf) of Nukva, “the desire of the heart” (re’usa deliba), “with all your might”; “She is one, my

dove; she is the only one of her mother,” for she is like the level of Imma, the supernal bride

(kallah ila’ah). And this is the matter of marriage, “and if in her husband’s house.”
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And this is [the meaning of] “On that day you will call [Me] Ishi”: for on that day it will be that the

level of vav-hei will be like yud-hei, “two companions who never part.”

likuteitorah.com/likkutei-torah/matos/ 75

20



LIKKUTEI TORAH - PARSHAS MATOS - MAAMAR 3 1D 1°7IY32 1D 9 9717170 %0 YR

09T DY 0901 nPYR 13907 09y a2 DY weR nhyn 97K 10 1Y DA b

“A tent that shall not be moved,” etc. If so, the superiority of Ishi (my Husband) over the level of
Baali (my Master) is like the superiority of companions (re’im) over lovers (dodim).
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And see the Zohar, Part I (236b, end of the side), on the verse “her husband may uphold it (yeki-

menu)”: that it is along the lines of “And it was, when the Ark set out,” “Arise (kumah), Havayah”:

the elevation of Malchus.
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That is, as is written in Parshas Vayikra (6a, end of the side), on the verse “She shall rise no more”:
rather, “the Holy One, blessed be He, will raise her up.” And see what is written on this at the end of
the discourse beginning “For the mountains may depart.”
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And then also “her husband may annul it,” along the lines of what is said in the Gemara at the end
of Nedarim (page 90a); this is the matter of “And the moon shall be confounded, and the sun
ashamed” (in Isaiah 24:23). And as is explained in the Tikkunei Zohar (Tikkun 8): this is Samael
and [his] Nukva; and so it is written at the end of Tikkun 69.
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And this is as it is written, “Havayah has annulled,” etc. However, in [Midrash| Rabbah (Bamidbar,
chapter 2, page 212b): And why were they compared to the stars and not to the sun and moon?
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Rather, Avraham is compared to the sun, Yitzchak to the moon, and Yaakov to the stars. In the Time
to Come the sun and the moon will be ashamed, as it is said, “And the moon shall be confounded,”

etc.; but the stars will not be ashamed, etc., as it is said, “Not now shall Yaakov be ashamed,” etc.
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And Rashi explains at the end of Nedarim, there, that it is because regarding the Time to Come it is

said, “And the light of the moon shall be as the light of the sun, and the light of the sun shall be,”
etc.; for at that time the light of the present moon will be confounded.
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And see what is written elsewhere on this matter: that specifically the stars have no shame, because

they appear very small; that is,
WO [rerew] TPW WA DAY 13371 1AM N2 57RWR L2PwR KR RD1D AunDY v abynow nd
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as Above is the yesh (existence), and below “all is considered as nothing.” Which is not so with the
level of the sun and moon, from which it is drawn forth that there be the yesh and a separate thing,

etc.
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And this is [the meaning of] “her husband may annul it”: “and the moon shall be confounded,” [the
moon] of now. And the matter of “and her husband may uphold it” is that the light of the moon of
the Time to Come will be as the light of the sun, etc., “sevenfold,” etc.; and also as it is written, “On

the third day He will raise us up (yekimenu).” And see [Midrash| Rabbah, Vayera, chapter 56.
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“And her father hears her vow”
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“And her father hears her vow.” To understand the matter of the fine points of the Scribes (dikdukei
soferim), as we see that almost the entire Talmud is full of laws and stringencies in which our
Sages, of blessed memory, were stringent and added many fences and safeguards to the Written
Torah.
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The matter is understood from what our Sages, of blessed memory, said on the verse “For Your love
is better than wine”: the Congregation of Israel said, “The words of the Scribes are sweeter to me
than the wine of the Torah.”
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That is, “the wine of the Torah” is the inner dimension (pnimiyus) of the Torah and its secrets, as
our Sages, of blessed memory, said, “Wine enters, the secret comes out.” The words of the Scribes

are sweeter to the Congregation of Israel than the secrets of the Torah,
2910 NIav 2981 MTARAW 011 "7 [71572% 01191 11°ma) 5717 972730 MR 0°77AT 90 03
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because all the fences and stringencies in the words of our Sages, of blessed memory, and the ways
of moral instruction in the Aggados and Pirkei Avos, all of them are drawn from the level of great
love (ahavah rabbah), as it is written, “I have loved you, says Havayah” (and see what is written on
the verse “For Havayah your G-d loved you” in the discourse beginning “|But Havayah your G-d]

would not”),
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as, for example, a person who, because of his love for his son, is more exacting with him, to add
superior guarding over him, with safeguards and fences in every way possible, against his will, so

that he will be wholly clean,
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and likewise he greatly desires that [his son] find favor and understanding in surpassing measure.
And as, for example, with pearls: the more precious one is, the more one guards it, with a superior

guarding, a vessel within a vessel.
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So too, because of the greatness of His love, may He be blessed, toward us, He is stringent and ex-
acting with us through the fine points of the Scribes, which are themselves the words of His Torah

that are drawn
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from great love, with safeguards and fences, to give us merit, for our good, so that we will be clean

before Him, may He be blessed (see what is written about this on the verse “I am black but comely,”

and see in the Midrash Rabbah at the beginning of Parshas Shemos, on “but he who loves him dis-

ciplines him early”).
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Now, at the time when the Holy Temple stood, Biblical law sufficed, for our spirit was faithful to

G-d, and we were not drawn
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by the cords and ropes of our love toward physical desires; and it was easy for the love of G-d to be

fixed in the heart of every man, to be aflame for the service of G-d and His Torah, even without our

arousing great love from this.
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But generation after generation, as the hearts that are whole in the service of G-d, with fierce love,

with flashes of fire, have dwindled, and we have been scorched by a strange fire, by bodily loves

and desires, and they have overpowered us so greatly that
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we cannot serve G-d with love unless we arouse great love from this, through the fine points of the

Scribes and their stringencies in all their details: both in the category of “turn from evil,” in all the

stringencies in the Gemara and the halachic authorities, and
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in the category of “and do good,” in the words of moral instruction in the Aggados and the sayings

of Avos: “a good eye,” that one should look upon his fellow with a good eye, and “let him not devise

in his heart evil against his fellow,” and likewise “a good heart” and “a good companion,” etc.
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(And see what is written in the discourse beginning “Thus shall you bless the children of Israel,” on
the explanation of “How shall I not lift My countenance to Israel..., and they are exacting with

themselves to [the size of] an olive...”.
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It follows that through the Congregation of Israel being exacting with themselves, being stringent
upon themselves beyond what is written in the Written Torah, from this is drawn the level of “May
Havayah lift up His countenance,” which is the level of great love that is above the chain of de-

scending worlds (hishtalshelus), etc.,
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and this level is drawn “to you” in actuality, so that there is a revelation of this great love in man as
well. And as is also explained in the discourse beginning “I am black but comely,” mentioned
above, that through this the animal soul too will be elevated, etc.; see there. And see what is written

in Parshas Mikeitz, at the end of the discourse beginning “For You are my lamp,” regarding
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“Now, in the earlier generations..., but the later generations...”. And this is [the meaning of] “And
Havayah illumines my darkness...”; and see there, that it is from above the order of the chain of
descending worlds. And this is the matter of “May Havayah lift up His countenance to you,” and
that is through their being exacting with themselves; and as is written in the Raaya Mehemna on
Parshas Pinchas)
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(folio 238b), that it is the level of “He bears him on His pinions,” which is above what is drawn
through the 248 commandments, which are the 248 limbs of the King. And see in the Gemara, in
Megillah (folio 27b and folio 28a), regarding “And by what have you prolonged your days...”; see
there.
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And see what is written elsewhere on the explanation of “Whoever prolongs [the word] Echad, his
days are prolonged...”. And this is [the meaning of] what is written, “And her father hears her

vow...,” “her father has disallowed her”: that the father annuls the vow,
N1 [2xw° noio] °”030 AWNR D°TIW°PMI 010K 55 BYan 13N 9N RIT 127 7208 02RO
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for it is from the level of great love that he annuls, as the Targum renders it, “nullifies,” all the
bonds and knots with which the Congregation of Israel is bound and tied; and “a prisoner cannot

free himself,” except through the attribute of great love, the level of “her father.”
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(And the matter of the bonds with which she is bound and tied can be explained as the weakness of

the soul’s power, which does not have the strength to go out of its sheath and its prison, etc.,
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the materiality of the body and the animal soul, as is explained elsewhere, in the discourse begin-
ning “In the third month” in Parshas Yisro; and there it was explained that through the Torah
strength and might are drawn to the soul to nullify these knots, etc. And elsewhere it was explained
that these knots are called “adhesions” (sirchos) in the Raaya Mehemna, in which the soul becomes

entangled, and through this it cannot rise, etc.,
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in the discourse beginning “The explanation of the verse ‘Who is a G-d like You.’” And it can be
said that the annulment of vows on Yom Kippur means that through teshuvah there is drawn the
level of annulling and nullifying the knots, and the revelation of the great love in the soul, etc. And
further, it can be said regarding the father’s annulling that it is along the lines of what is said in the

Zohar, Parshas Emor)
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(folio 100b), regarding “at the time that she takes from the house of Abba, and not at the time that
she takes from the house of Imma”; for from the level of Binah and Daas comes the subduing of the
sitra achra (iskafya).
1392 °°1an NPIY KPR RIITID whRn ROWN RODINR N1 Dax MY 189 1°°0 0°97a0 1239 3N
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And this is the matter of “vows are a fence for abstinence.” But for actual darkness to be trans-
formed into light (is’hapcha), it is impossible for this to come from the level of Binah, from which
judgments are aroused,
TRT 7772 IRI2ND 10 YT 7AW 79YRPY P00 R 7NN 7RO IRDOY 000 nan KPR
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but rather from the level of supernal Chochmah, “and wisdom gives life”; and this is the self-nulli-
fication (bittul) that is above comprehension and knowledge, etc., as is explained in the discourse

beginning “See, I set [before you].”
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And this is [why] the father annuls and transforms darkness into light. And from this level there is
also drawn the level of “And if she is to be [married] to a man,” mentioned above; and see in the
Zohar there.
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However, the meaning of “And her father hears her vow” is that through the subduing (iskafya) at
first, which is the matter of vows, there is drawn from this, afterwards, the revelation of the level of

“her father,” so that darkness is transformed into light (is’hapcha).
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And see further on the matter of the level of “her father” in the Pardes, Gate Five, chapter 3. And

this is also [the meaning of] what is written, “And Moshe spoke to the heads of the tribes..., saying:

This is the thing...”:
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that through “saying: This is the thing,” which is from the level of Moshe, through this one is able
to release the vow, etc. Also, “the heads of the tribes” is the level of the heart’s desire (re’usa d’liba),

great love, as is explained above.
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“The eyes of all look to You with hope”
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“The eyes of all look to You with hope,” etc. Now, on what is written, “Her husband is known in the
gates,” the Zohar, Parshas Vayeira (page 103b), explains: “according to what he gauges (meshaer)
in his heart.”
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It further explains there: “What are ‘gates’? As it says, ‘Lift up your heads, O gates.”” And they ex-
plained this in Parshas Pinchas (page 253b): “These are the supernal gates,” etc.,
.71°292 9YWNT 1INK 11092 0y DY PR T’Jﬂ’?'l L1192 973w DOWRN Om 1°YIN PwnRn 110K
“and they are fifty gates”; and these are the fifty gates of Binah (understanding). And to understand
this: how did they say, of the gates of Binah, “what he gauges in his heart”?
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But [the answer is] that, behold, they said, “The heart knows, the heart understands” (as is written
in the Raaya Mehemna, at the end of Parshas Ki Seitzei) (page 280Db).
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And in [Midrash] Rabbah on Koheles, on the verse “I spoke with my heart”: “The heart sees, as it is
said, ‘And my heart saw much wisdom’; the heart hears, as it is said, ‘Give Your servant a hearing
heart,’ etc.;
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the heart thinks,” etc. And see Avos, chapter 2, mishnah 9. And so too they said, “Binah is the heart,
and with it the heart understands.”
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The explanation of the matter is this: contemplation of the Infinite Light (Or Ein Sof), blessed be
He, how it is the light that encompasses all worlds (sovev kol almin) and the light that fills all worlds
(memalei kol almin), etc., while it is still in the mind of his understanding, and no radiance or flow
has been drawn from it into the heart so that the heart would be stirred by it, is called the mind of
Binah,
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and not the gates of Binah. But when a light opens from it to shine in the heart as well, it is called
the gates of Binah; by way of analogy, like a gate that is opened in order to go out through it.
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So the light of comprehension goes out from the mind of his understanding and is grasped in the
heart, so that the heart too gauges and comprehends that same comprehension and contemplation

(2 x70pT) (M2W D T2 *Y1 . W7y 12 17130 M K27 1977 22wn w71 1P 1 1°3)

(and see the Yalkut at the beginning of Mishlei: “Where is wisdom found?” etc.; see there. And see
the Zohar, Parshas Shelach) (page 161b).
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And see what is written elsewhere, in the explanation on the verse “And it shall be to you for
tzitzis,” in the discourse beginning “To understand the matter of the heart.” And of this it is said,

“Hear, O Israel”: hearing in the heart,
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to understand, etc. And this is the intent of the saying [in] Vayeira, [page| 103, on the verse “Her
husband is known in the gates”: “each one according to what he gauges in his heart”; that is, ac-
cording to how much he gauges and comprehends in his heart the contemplation in his mind of

the light that encompasses all worlds, etc.
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And therefore it is also called the fifty gates of Binah, for the light goes out from his mind outward,

to the understanding of his heart, as, by way of analogy, an opened gate
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(and elsewhere, on the verse “And you shall count for yourselves,” it was explained that the fifty
gates of Binah are the seven supernal emotive attributes (middos), each one comprising seven,
which makes forty-nine. That is, the dwelling place of the emotive attributes is in the heart, and
through [the light] being drawn from the mind to the understanding of his heart, so that the heart
understands, etc., the drawing-down of Binah is thereby drawn into the emotive attributes in the
heart;
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therefore they are forty-nine gates, corresponding to the seven emotive attributes, as mentioned
above. And see what is written in the discourse beginning “Command, etc., My offering, My
bread,” on the matter of bones, sinews and flesh; and see the Pardes, Gate 13, the Gate of Gates,
chapter 5 and chapter 7; and see what is written elsewhere on the verse “And your gates of carbun-

cle stones”).
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And this is kol (“all”), which in gematria is fifty, these being the fifty gates of Binah. And this is the
meaning of “The eyes of all,” etc.: the Congregation of Israel (Knesses Yisrael) is called kol, corre-
sponding to the fifty gates of Binah, each one according to his own measure; “look to You with

hope,” etc.
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(And the meaning of “the eyes of all” is as mentioned above regarding “the heart sees”: for even
though the gates are from the mind of Binah, and seeing is from the level of Chochmah (wisdom),
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yet the fiftieth gate is what joins Chochmah and Binah and draws the extension of the higher
Chochmah (Chochmah Ila’ah) into all the forty-nine gates. And see what is written at the end of the
discourse beginning “And you shall count for yourselves,” mentioned above. And see the Ramaz

(Rabbi Moshe Zacuto) on Parshas Emor) (page 93b) on the matter of the heart.
M°R7 P12 ROAW 7000w Dwn 110 °Pa ‘|3L.»"f a21N" M 7Y RNOKR (179 innwal ¥73 723020 Qw2
"M2R 7°2 P°0ANI ROAD ROAW 7227 980 17191 Y7107 71°29° N2 RIN RS wm man Ty qwnl

12 NR°wIn

And in the name of the Maggid, whose soul is in Eden, it is said on [the verse] “the breast of the
wave-offering” that it is called chazeh (“breast”) because Chochmah, which is the level of sight, is
drawn down as far as the chest, and from there downward is the level of the thighs (yarchin); as is
known from the matter of the diaphragm (chatzar hakaved), which is a partition that separates be-

tween the organs of breathing, etc.;
TR SWam 27Y R¥H2 wrnyY 71°R7 DY 01an XY mn 7! 'IDL) 519%°1 927 X7 MY °8° Zal

077 ORT AT 0TINR RIT D130 WD RITW MART 0% DY 1772 MO

only, because the chest is an external thing, it is therefore called chazeh, which is the Aramaic (Tar-
gum) for “seeing.” And see what is written elsewhere on the verse “And from my flesh I will see
(echezeh) G-d,” in the discourse beginning “And you shall know this day”: that echezeh, which is

an Aramaic expression, is the back (achorayim) of the level of actual sight.
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However, the Congregation of Israel is sometimes called kallah (“bride”), with an added hei. The

reason for this is that there is a betrothed woman (arusah) and a married woman (nesuah): before

she has entered the chuppah, when she is not
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yet fit for union and coupling, she is called betrothed; and the married woman is after she has en-
tered the chuppah and is fit for coupling: then she is married, and she is called kallah, with a hei.

And see what is written in the discourse beginning “He will revive us after two days.”
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And the explanation of this matter in “the service of the heart, which is prayer,” according to what

has been explained: when the contemplation is drawn into the heart, it is called a gate (sha’ar), [as

in| “what he gauges (meshaer) in his heart.”
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However, it can be that even if he gauges [it] in his heart, the light has not been absorbed into the
innermost depth of his heart. As it is written, “With all my heart I have sought You”: the meaning is

that when it is absorbed, etc.,
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then it is called “with all (kol) my heart,” that is, that all (kol) the fifty gates of Binah (understand-
ing) enter within the point of his heart. But if it is not absorbed, but is only in the outer dimension

(chitzoniyus) of the heart, it is called kol without a hei.
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But when it is absorbed, as mentioned above, it is called kallah, with a hei; for the hei indicates the
inner dimension (pnimiyus) of the heart, which receives the fifty gates of Binah within it, in the

likeness of the Nukva (the feminine / Malchus) absorbing the drop of the masculine.
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Therefore it is called married, after the Infinite Light (Or Ein Sof), blessed be He, which is in the
comprehension of his mind, has been absorbed within the point of his heart, in union and cou-
pling. And see what is written in the discourse beginning “The matter of Rosh HaShanah,” in

Parshas Savo.
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Whereas the level of a betrothed woman is when it has not been absorbed, as mentioned above;
then it is called betrothed, and it is called kol, as mentioned above. And this is “Her husband is
known in the gates”: the meaning is that “known” is a term for union and coupling, as in “And

Adam knew,” etc.
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And this is [the meaning of] what is written, “And you shall know this day, and take it to your heart,”
etc. (And see what is written in the discourse beginning “For the fragrance of your oils,” on the
matter of “and when she has received a male, she is called na’arah with a hei”; for the hei indicates

that she has received the influx from the world of the masculine (alma dedechura).
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Therefore, according to the Holy Tongue as well, the addition of the hei indicates the masculine
form: as ve’at (“and you”) is the feminine form and ve’atah the masculine form, as Rashi explains
in Parshas Va’eschanan on the verse “And you (ve’at) shall speak.” And so it is in the Mishnah,

chapter 4
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of Nazir, and in the Gemara at the beginning of Kiddushin, regarding shalosh and sheloshah
(“three”). And see the Pardes, the Gate of Gates, at the end of chapter 6, and in Erchei HaKinuyim,
under the entry kol. And see further what is written on the matter of “For all (kol) that is in heaven
and on earth,” in Shir HaShirim, in the discourse beginning “To My mare among Pharaoh’s
chariots.”)
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2. However, the aspect of absorption does not come about until after the chuppah, because the as-

pect of the chuppah is an encompassing light (Or Makif) from above, which shines upon the groom

and bride so that they can unite;

5’0132 12¥N?Y 19113 NIRA VIPPD D51Ww 257 By %P NI°N22 AW 10OV 1187 NART 13
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that is, the radiance of the Supernal Will, which rests in the manner of an encompassing [light]
over the heart, so that it can absorb the light within it. And above, in the Congregation of Israel
(Knesses Yisrael), there is likewise a supernal encompassing [light] that is called chuppah, as it is

written,

10y 7193 [oxwr noaa] 97013 °P1 IR M1 TIN° 7°71°W 9792 1231 7125 55 By 05
“For over all the glory [there shall be] a canopy (chuppah),” so that there may be union and cou-
pling; and then the Congregation of Israel is called kallah, with the hei.
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(And the matter of this level of chuppah in [divine] service can be explained according to what is
written elsewhere on the verse “It is better to take refuge”: that there are several kinds of contem-
plation. There is [contemplation] that enters “the inward part of man and a deep heart,” etc., so

that the heart is a receptacle for this love; and there is contemplation
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that is above, in the comprehension of his mind and his understanding, and the heart is too small

to contain this contemplation, for if it reached the heart, “his flesh and his heart would fail” in the

expiry of the soul (kelos hanefesh), etc.; and there is [contemplation] that even his mind cannot

bear, etc., and this is the matter of prayer in awhisper and in silence, etc.,
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which is the nullification (bittul) of the soul’s comprehension, [it being more] than it can bear, etc.
And this level of contemplation, which is the level of an encompassing [light] (makif), is called
chuppah. And see what is written on the matter of this level of makif in the explanation on the verse
“And you shall count for yourselves,” in Parshas Emor; and see what is written on the matter of the
chuppah in the discourse beginning “To My mare,” mentioned above, and in the discourse begin-
ning “The Torah [that Moshe] commanded.”)
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And this is “The eyes of all”; the meaning is: before she is called kallah, that is, before the absorp-

tion, she is then called “The eyes of all (kol) look to You with hope,” in the manner of longing from
afar, like a betrothed woman for her betrothed.
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But after the chuppah, it is then the time of union and coupling, to receive and absorb the light as

kallah, and then she is called married. And of this it is said, “And You give them their food

(ochlam),” which is a term for coupling,
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as in “I have come into My garden, My sister, [My]| bride; I have eaten,” etc. (And see the Zohar,
Parshas Pinchas, page 226a, and page 240, at the beginning of side b, and in the Mikdash Melech
there, and there in the name of Rabbi Chaim Vital);
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that is, the influx of supernal light, to be received and absorbed in the level of Malchus
(sovereignty), which is called heart (lev); and then she is called kallah: “You have captured My
heart (libavtini), My sister, [My] bride.” And the drawing-down of mayin duchrin (masculine wa-

ters) is called by the name “their food” (ochlam), as in “except the bread that he eats,”

By ORP 17712 102 P 090K 110 NP2 INR RPW 111 1190 NMY 190K 10
and as in “She eats and wipes her mouth.” And as for its not saying be’itam (“in their time”), like
ochlam (“their food”), but rather be’ito (“in His time”), with a vav: this refers to
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the time of the Supernal Will of the Essence of the Emanator; because the drawing-down of mayin
duchrin mentioned above depends on an arousal from above, without any arousal from below at

all. Therefore it says be’ito: His will, the Supernal Will alone, as on Shabbosos and Yamim Tovim.
(210 211] ¥”1°1 NINAWA RO N nanmT [72w *nx] WK 1351 1270 *°12 RXI0 11’1737'?! 71%97 71102 °3)
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(And see nearby that the Supernal Will is the level of the chuppah; and therefore it is well under-
stood that this revelation is on Shabbosos and Yamim Tovim, for then there is the revelation of the
Supernal Will, as is written in the discourse beginning “The Torah [that Moshe] commanded,”

mentioned above, on the matter of “And bestow upon us,” etc.,
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“as You have willed and said,” etc.; see there; and in the discourse beginning “And Moshe assem-
bled,” regarding “And on the Shabbos day it shall be opened”; and see the Zohar, Parshas
Bereishis, page 8a).

likuteitorah.com/likkutei-torah/matos/ 93



LIKKUTEI TORAH - PARSHAS MATOS - MAAMAR 5 12 172w° "]’1?}{ 5 oy

7101 R®YO M”17 MR °2 M2 YY) D7°PDN NR 11W° XOW 072 101 AN P 1125 viTRpa 1t M
D3 (Mot nwn 277] PR (0w A op Sy] WPRDY 121° QNP N3 1A WD (1 onv) 178D 1YY Lk Ty
(Xwn

And to this they alluded in the Sanctification of the Moon: “A statute and an appointed time (zman)

He gave them, that they should not alter their task.” (And see the Zohar, Parshas Acharei, page 58,

at the end of side a. And to understand, accordingly, the wording “and an appointed time He gave

them,” it will be understood according to what the Ramaz (Rabbi Moshe Zacuto) wrote on Parshas

Tisa)
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(page 188b), on the explanation of “The Holy One, blessed be He, is destined (zamin) to do for
Israel,” etc.; see there. And see what is written in the discourse beginning “And the number of the
children of Israel shall be,” on the meaning of “You visited the earth,” etc.
2PT) 17'?3 B A2 1799 (1117 1on] TR NOWnRN NPMNT TR0 Snan 7OWnI 1170 AR 9D 1
27y
And this is the meaning of ve’atah (“And You”): that is, a drawing-down from the level of
Chochmah (wisdom), the beginning of the drawing-down of mayin duchrin. And see the Zohar,
Parshas Balak (page 193b),
J91 *5Ma RO IRNN °9 N1PNIR 275 NOWRT 110 IR AR P81 10 milahimh EaFah ’P’?N oy

on the verse “Havayah, You are my G-d; I will exalt You,” etc. And the meaning of ve’atah: es [alef-
tav], that is, the drawing-down of the twenty-two letters to the lower hei, which is the level of
Malchus.
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And the vav of ve’atah indicates this drawing-down, for the form of the vav is that at its head it is
like ayud, and from there a thin line is drawn down.
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And see [the Zohar,] Parshas Tetzaveh (page 179b); and see what is written at the end of the dis-
course beginning “And Havayah shall be to me,” regarding “and he set it up as a pillar,” etc.; see
there.
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And this is “And You give,” etc., “in His time” (be’ito), specifically: that is, at the time of the

Supernal Will, which is the level of the chuppah that precedes the union. (And see what is written

further on the matter of “The eyes of all” in the discourse beginning “For the mountains may move

away.”)
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And the matter of “You open Your hands” is along the lines of what is written, “The Sanctuary, Ado-
nai, that Your hands established”: for a receptacle, the level of a vessel, must be made in Malchus,
so that she may receive the drawing-down of mayin duchrin, which is called “their food,” etc.
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For before the union she is called besulah (“virgin”), a term for being sealed, [as in] “his heart is
sealed like avirgin.” And of this it is said, “A well that princes dug,” etc.
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(as is written in Etz Chaim, Gate 31, chapter 7, and the Gate of the Moon, chapter 3; and in Pri Etz
Chaim, the Gate of the Shema at Bedtime, chapter 11 and chapter 6).
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And this is “You open Your hands”: that He opens the supernal hands, to dig with them, to make
below avessel and awell to receive “their food,” mentioned above.
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And this is “The Sanctuary, Ado-nai, that Your hands established.” For behold, it is written, “And
they shall make Me a Sanctuary, and I will dwell within them”; and our Sages, of blessed memory,

said: “It does not say ‘within it,’
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but ‘within them.’” And our Sages, of blessed memory, also said: “Since the Holy Temple (Beis
HaMikdash) was destroyed, the Holy One, blessed be He, has only the four cubits of halachah,”
which is the revelation of His will and His wisdom, may He be blessed; and it is called the drawing-

down of mayin duchrin, the drop of the higher Chochmah (Chochmah Ila’ah).
13399 RIT 1990 Ny 9730 1190 XAP1IRW 10 PAwAT 227 D02 nvnd mh 912%p 095 B8 R
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But there must be a receptacle for this, so that it be “With all my heart I have sought You,” etc., for
then she is called kallah, as mentioned above. And the making of this vessel is “Your hands estab-
lished.” And see what is written in the explanation on the verse “A well that princes dug,” etc., and

in the explanation on the verse “Lift up the head of the sons of Gershon.”
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Also, yadecha (“Your hands”) is a term for yudin (“yuds”), for the opening of the yuds (pesichu
deyudin) is that it is drawn from the yud at its head and becomes a vav;
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and this is the drawing-down of the Supernal Will in order to build for her a vessel, a receptacle; as
our Sages, of blessed memory, said: “A woman makes a covenant only with the one who made her a

vessel.”
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As it is written, “For your Husband is your Maker,” etc. And afterwards, “You satisfy every living
thing (kol chai) [with] will (ratzon).” Kol chai is the level of the Yesod (foundation) of the Nukva (the
feminine / Malchus), which receives from the Yesod of the masculine; therefore she is called kol
chai, for she receives from Chai Olamim (the Life of the Worlds). And after the absorption, then
“You satisfy,” in the manner of satiation, the opposite of longing;
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for longing is from afar, when one has not attained the desire, [as in] “And your longing shall be to

your husband.” And after the union, when the abundance of the light has been absorbed within her,

“and it brings her rest,” as is written at the beginning of Parshas Noach (page 59b),
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then “You satisfy every living thing” [with] the Supernal Will that is drawn down “in His time,” as
mentioned above, in the manner of satiation, as mentioned above. And see what is written in the

explanation on the verse “Thus shall you bless,” etc.
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And from all this one can understand the matter explained on the verse “And if a woman vows,”

etc., “in her father’s house, in her youth”; and the matter of a betrothed and a married woman.
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“Arm from among you”
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“Arm from among you (hechaltzu me’itchem),” etc. We need to understand this, for it should have

said yechaltzu (“let [men] be armed”): hechaltzu (“arm yourselves”) implies all of you, and since it

says “from among you,” that is, some of you, “a thousand per tribe,” then it should have said

yechaltzu.
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Also, what is [meant by] “the vengeance of Havayah upon Midian”? And also, what is [meant by]
“for all the tribes (lechol matos)”? It should have said “from all the tribes (mikol matos).” However,

the level of Midian stands directly opposite the level of the Name Havayah;
W”nI) 12 "NYT° ONY MMARY 1771 102 1707 Y 1P ﬂD"?i? nYI97 9% 10 17N nn amnmp 13’?1
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and therefore, before the Giving of the Torah, there had to be the subduing of the kelipah (husk) of
Midian through Yisro, the priest of Midian, who said, “Now I know,” etc. (as is written in the Zohar

at the beginning of Parshas Yisro, 67b).
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The matter is along the lines of what our Sages, of blessed memory, said: at the time of the Giving
of the Torah all the nations gathered, etc., until all of them opened [their mouths] and said,
“Havayah will give strength to His people; Havayah will bless His people with peace.” And as our
Sages, of blessed memory, said: one who occupies himself with Torah makes peace in the house-

hold above and in the household below.
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To understand these two [kinds of| peace, it must be said: concerning the destruction of the First
Temple, our Sages, of blessed memory, said that the Holy One, blessed be He, overlooked idolatry,
forbidden relations and bloodshed, but did not overlook the neglect of Torah; and the destruction

of the Second Temple came only because of the sin of baseless hatred alone.
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If so, why is the exile now so long, that the Holy Temple has lain destroyed for more than seventeen

hundred years? While the Babylonian exile, which came because of the grave sins mentioned
above, was nevertheless only seventy years.
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But the explanation is this: concerning the seven nations that were in the land when our fathers
came into the land, the Canaanite and the Hittite, etc., it is said, “And it shall be that those of them
whom you leave remaining...,” etc.; for they were the seven evil emotive attributes (middos).
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Therefore, when Israel sinned then, in [the time of] the First Temple, and these seven evil attributes

grew strong in them because they had left [some] of them [remaining], as it is written
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(in Judges, chapters 1 and 2), “And you shall make no covenant...,” etc., “but you have not listened

to My voice,” etc.; and because of them they stumbled into the grave sins mentioned above.
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Therefore the Babylonian exile was seventy years, for through it the seven attributes mentioned
above were rectified: ten years for each attribute, since each one is composed of ten.
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In the Second Temple, however, the sin was not in the evil attributes themselves but in baseless ha-

tred; and this is the kelipah of Midian, which is not counted among the seven nations mentioned

above, and is not complete evil like evil lusts, etc., [such as] adultery.
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Rather, [it is] baseless hatred, for this is the meaning of the word Midian: quarrel and strife
(madon). And this trait, although it is not complete evil, is nevertheless the source from which evil

comes into being; and it is also the opposite of divine holiness (and see the Zohar, Vayikra, 16b),
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which is precisely the quality of oneness and inter-inclusion, which is the foundation of the whole
Torah, as Hillel the Elder said, “What is hateful to you...,” etc., “and the rest is its explanation.”
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And this is because so it is above: “Havayah is One”: the quality of oneness and inter-inclusion,
“He and His vessels (ihu vegarmohi) are one,” etc., “He is the Knower and He is the Knowledge.”
For the meaning of “One” is not His being and essence, may He be blessed, which is called “Singu-
lar” (Yachid);
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rather, the meaning of “One” is: One in the seven heavens and the earth, which above are the seven
attributes, all of which are nullified and included in the One. And therefore the level of Midian, and

“a grumbler separates,” is what opposes the Name Havayah,
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which is One, in that even all the attributes and the opposites all become united and nullified in the
light of Havayah, etc. And therefore this exile, which is the rectification and refinement of baseless

hatred, lasts a much longer time.
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And this is what our Sages, of blessed memory, said: “The earlier ones, whose sin was revealed, had

their end revealed,” etc. That is: their sin was revealed, for it was complete evil; therefore they did
teshuvah (returned) for it at once.
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Whereas the later ones, whose sin was not revealed, that is, the matter of baseless hatred, about

which each person deludes himself that it is not a complete sin: therefore their end was not re-

vealed, because people do not regret it so much
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(as Rabbeinu Yonah writes along these lines at the beginning of the first chapter of Berachos: that
this is why the guilt-offering is two sela’im and the sin-offering is worth a danka, for since the guilt-
offering comes for a doubtful sin, one does not regret it so much, etc.; see there). Or
19108 RIAW 959 99°1 RIW 0A71 N9105 11901 MAw 79°9% P n210971 9725 277y M3
as, by way of analogy, sorting out fine refuse takes more time than coarse refuse, which is recogniz-
able to all as refuse.
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So too with laws in the Gemara: there is no need for study [to know] that the raven is forbidden and
the dove permitted; but to clarify doubtful laws, where the prohibition is not evident, requires ef-

fort and much more time in debate and study, after which one recognizes
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that it is forbidden. So too the rectification and refinement of the sin of baseless hatred: because it

is not considered so much as complete evil in a person’s eyes, since he imagines that he hates the

other with justice, therefore it needs a long time.
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But to understand somewhat the gravity of this matter of baseless hatred, how it is the very oppo-
site of the Name Havayah: the explanation is that the Name Havayah is so called because it brings

into being (mehaveh) from nothing (ayin) to something (yesh).
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Now, the question is well known: why is the coming into being called “from nothing to something”?
On the contrary, He, may He be blessed, is the true Something (Yesh), and “all before Him is con-

sidered as nothing,” truly nothing and naught.
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But the explanation is this: the Infinite One (Ein Sof), blessed be He, is as His name; He has no be-
ginning, etc. Therefore, when there was to be a drawing forth of the light to bring into being creat-
ed beings that have limits, this could not be through a chain of descent (hishtalshelus) of cause and

effect, for if so, everything would have been without limit;
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rather, there had to be a tremendous tzimtzum (contraction) at the outset, so that the revelation
would be only a contracted illumination, in order that this illumination could then be the source
and root for the coming into being of worlds that have limits, and that they not be nullified out of

existence.
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And this is the meaning of the yud of the Name Havayah: it is the level of tzimtzum, “He made

darkness His hiding place,” only the revelation of a point, “and His arrow shall go forth like light-
ning,” etc.

PRIy T9YMR [proy 5o ke Y7IRMY Y7910 N2 XM 2MT) 9K 12 WOW °1 M2 Wil 70 INRY

L1711 7912 ANR Wil (o1 5ow) 1w n°55n PRIy o TP

After the yud there extends the level of the hei, which has length and breadth; this is the level of the
light that encompasses all worlds (sovev kol almin) and the light that fills all worlds (memalei kol
almin), upward without end and downward without limit, all of which extends after the level of the

yud.
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Therefore creation is called “something from nothing” (yesh me’ayin): for the source of the com-
ing into being of the something is through that which is “nothing” and “considered as nothing” rel-
ative to His being and essence, which is above this tzimtzum. And see what is written in the dis-
course beginning “And Israel saw.”
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And this is what our Sages, of blessed memory, said: “As in the creation of the world: first
darkness”; this is the level of the tzimtzum (and see the Zohar, Parshas Balak) (page 191), which ex-
plains “I am black” as the level of the yud, which has no white in it; “and afterwards light”; this is
the level of the expansion.
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Now, the tzimtzum and the expansion are two opposite qualities, and there must be an intermedi-

ary to join these two opposites;
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and this is through a level that is above both of them, namely, a drawing forth from the Infinite
Light (Or Ein Sof), blessed be He, before Whom “darkness is as light”; for darkness and light apply
only to the levels and degrees of the creation of the world,

192 72°M WP NP 991 3T 139030 "OWRT Y 19K MMM 7w XD 09N R123w 0TIp Dax

WY R TP N2 1AW (1221 non] 270 PR TY 0°°2801 CAw

but before the world was created these levels do not apply. And through a drawing forth from this
level there can be a bond and joining between the two opposites, so that Chochmah (wisdom) and

Binah (understanding), which are the yud and the hei, become
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“two companions who never part,” although in essence they are two opposites and are called
“nothing” and “something.” Nevertheless, through a drawing forth from the Infinite Light, blessed
be He, which is above both levels, they are included in each other and become one. And this draw-
ing forth is alluded to in the tip of the yud,
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which is far above the level of the yud; and through it the yud spreads out and joins with the hei. As
is explained in the Pardes, the yud has three tips; from the lower tip the hei extends, and in the
lower tip there is the quality of the upper tip.
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It follows that the yud’s spreading out and extending into the hei comes about through the tip of

the yud, which is far above the essential level of the yud; and it is this that joins the yud with the hei.
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(And see what is written on this at length on [the verse] “Go forth (Lech lecha)”; and see the Zohar,
Parshas Vayikra) (pages 10b and 11b), and the Mikdash Melech there, in the name of Rabbi Chaim
Vital, that the lower tip is Daas (knowledge);
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that is, that Daas is what joins Chochmah and Binah. And see the Zohar HaRakia at the beginning of
Parshas Bereishis, on “The letter tzaddi entered,” etc.; see there. And in the Zohar, Parshas Acharei
(page 77b), on
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“but their union depends on the mazal,” etc.; and in Sefer Hadras Melech (section 115), in the
name of the Likkutei Torah of the Arizal; and in Pri Etz Chaim (Sha’ar HaBerachos, chapter 3), on
[the verse]| “and Your path is in the great waters”; and further in Sefer Hadras Melech (beginning of

section 156).
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And see further in the Pardes, in Erchei HaKinuyim, the entry “Kotz” (tip). And this is the meaning
of [the saying] that one who occupies himself with Torah makes peace in the household above: for
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that which causes this flow from the essence of the Infinite One, blessed be He, to join the yud and
hei comes about through the Torah. And this is [the meaning of] “Or let him take hold of My
strength, that he may make peace for Me”: peace for Me, literally,
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that is, in the yud and hei of the Name Havayah. The reason is that “the Torah comes forth from
Chochmah,” and our Sages, of blessed memory, said, “Whoever reads and studies, the Holy One,
blessed be He, reads and studies opposite him.” If so, he draws [it] down so that the Holy One,
blessed be He, who is the essence of the Infinite One, blessed be He, is drawn down and clothed in
the Torah, which “comes forth from Chochmah.”
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And this is [the meaning of] one who occupies himself with Torah lishmah: for its sake, for the sake
of the Torah itself; and also lishmah: I’shem hei, “for the sake of the hei,” since through this the

joining of the letters yud and hei is accomplished.
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Therefore the Torah is called “peace” (for through it the level and degree of the upper tip is drawn
down, etc.; for “the Torah comes forth from Chochmah,” and its root and source is from a level
above Chochmabh; for the 613 commandments of the Torah together with the seven command-
ments of the Rabbis are the level of Keser (the Crown), the 620 pillars of light;
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and as a pillar joins the roof with the ground, so through this the joining of the yud and hei is ac-
complished, so that the flow is drawn down and spreads below as well, etc. And see what is written
in the discourse beginning “After Havayah your G-d shall you walk,” on “and to His voice shall you
listen,” and what is written in the discourse beginning “On the day of Shemini Atzeres” on the mat-
ter of “Or let him take hold of My strength, that he may make peace for Me,” etc.):
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2. The matter of peace in the household below is in the letters vav and hei of the Name. For it is

written, “Yours, Havayah, are the greatness and the might,” etc., which are six supernal attributes;

and this is the level of the vav of the Name Havayah.
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Now, opposite this there are also seven evil attributes, and the source and root of their nurture is
from the left line of holiness; as is written in the Zohar, there is a right and there is a left above, on

the side of holiness; and from the left line the nurture of the external forces descends and is drawn.
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And just as the River of Fire (Nehar Dinur) issues from the sweat of the Chayos, so Gehinnom came
into being from the dross of the Gevuros (and see what is written on this matter in Parshas Chukas,

on “This is the statute of the Torah,” etc.).
5”9 9112 WrRY 1 TI0° DY RIT 77100 D31 RO $O90NR RPORAW DI Uy RIT MY 119901 197

77INM TI0% 92 11 10 R1P1°2 DO9ONK RPRNAW 770w 1%7 RO 0P RO 7°7 Maw 0Ip

Therefore the rectification for this is that there must be “the left included in the right”; and the
whole Torah rests on this foundation. As is written in the Zohar at the beginning of Parshas Korach,
from this came the sin of Korach, who did not want the left to be included in the right, etc.; and this

is the opposite of the foundation of the Torah.

L7 PYIN T 7201 1OV 1193 977X ° 73017 38 701 NYIN ATINN Pl 197

Therefore the Torah is called “a Torah of kindness (chesed).” And this is [the meaning of] “Your
right hand, Havayabh, is glorious in power”; and through this, “Your right hand, Havayah, shatters

the enemy.”
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In the same way, all the punishments of the Torah too, although they are Gevuros, are nevertheless
included in Chassadim (kindnesses): for the punishment is such that through it a rectification is
made for the sinner’s soul. As our Sages, of blessed memory, said, “All who are liable to kares (exci-
sion) who were flogged are released from their kares,” etc.
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So too, even concerning the punishment of death by the court, our Sages, of blessed memory, said
regarding Achan: “Havayah will trouble you this day”: this day you are troubled, but you will not be
troubled in the World to Come. It follows that the punishment is to rectify his soul.
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The sin itself, however, is more bitter than death, as it is written, “life and good, and death and
evil.” It follows that evil is worse than death (and see what is written on this at the end of the dis-
course beginning “And Korach took”).
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Thus in the Torah there is [the quality of] the left included in the right. Whereas the punishment
that existed before the Giving of the Torah was from the level of Gevuros proper,
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as with the generation of the Flood: our Sages, of blessed memory, said, “The generation of the

Flood have no share in the World to Come,” etc.; and so too with the generation of the Dispersion.
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It follows that the punishment was not for the sake of rectifying the sinner’s soul; and these are

complete Gevuros (yet even so, their purpose is kindness, for the good of the world in general; and
see the Ramaz at the beginning of Parshas Shoftim).
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And this level, that the left be included in the right, is called peace in the household below; and it is

the sweetening of the Gevuros by the Chassadim.
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This too comes through the Torah, for of the Torah it is said, “From His right hand, a fiery law”:
black fire upon white fire. And this is “I am” and “You shall not have,” which are the source of

Chesed (kindness) and Gevurah (restraint).
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So too, all the fine points of the Torah are Gevuros and contractions: that only in such-and-such a
way will it be valid, etc., and if not, it is invalid. And these Gevuros are the ultimate kindness, for

through this there will be a revelation of G-dliness.
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And this is [the meaning of] “From His right hand, a fire,” etc. This too is through the light of the
drawing forth that is above the chain of descent (hishtalshelus): from there it comes about that
Chesed and Gevurah are included in each other, although in themselves they are two opposites,

and that the left is included in the right, and “abundant in kindness” inclines toward kindness;
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and this is “peace he shall make for Me,” literally: that the attributes be included in one another,
“He and His vessels (ihu vegarmohi) are one,” so that they are united in a complete and true union,

until they are truly one.
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3. Now likewise, the two [kinds of] peace mentioned above are also in the soul of man. For the soul
too has in it the level of the Name Havayah
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(as is explained elsewhere on the verse “But Havayah your G-d would not listen to Bilaam,” etc.), as

it is written, “that the Name of Havayah is called upon you”; for the soul is composed of the Ten

Sefiros.
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Now, in the Chochmah (wisdom) and Binah (understanding) of the soul the yud and hei are

clothed. And it is stated, “Chochmah is the brain and Binah is the heart,” as the saying goes, “The

heart understands.”

TI0% 19 XA 291 NINPRIY Q0N TI0° PR Y 191 AP RIT MINT 00 259 min 102 waaan 1
JORM

The difference between the brain and the heart is that the brain is cold and moist, for there is the
source of the element of water and moisture, while the heart is the dwelling place of the element of

fire.
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So too [with] the level of Chochmah and the knowledge (daas) of the greatness of G-d, how “His
greatness is unsearchable” and “all before Him is considered as nothing”: when a person grasps

this in his mind,
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from this comes the nullification (bittul) of will: to nullify oneself completely before the will of G-d.
Therefore this level is called yud,
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for the yud is the level of tzimtzum, as explained above; and this tzimtzum in man is that he nullify
his will, etc., and likewise nullify himself in thought, speech and action, not to think and speak as

he wishes, etc. Humility, too, comes from this.
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Therefore it is said of Moshe, “And the man Moshe was very humble,” because he was of the level of
Chochmah. Awe, too, comes from the brain and from Chochmabh, as it is written, “The beginning of
wisdom (chochmah) is the awe of Havayah”; and also, “With wisdom He founded the earth”: “Abba

founded the daughter,” who is called “a woman who fears Havayah.”
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Therefore the bones derive from the brain. The nature of the bones is that they have great strength,
and they are also the quality of standing; and standing is the quality of the nullification of will, and
this nullification is with great strength,
TAR D923 NEYIN RANW XD TOAN R NPITAa P02 NYTA NY°PN2 ATRNAT DR 130m
.1an1
that is, because of constancy in fixing the mind (daas) firmly on the greatness of G-d always, and
not that it pass and be gone after prayer.
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Nevertheless, since the brain is water and moisture, it is in a state of coolness. But the virtue of the
heart is that there is the element of fire, and thirst, with the revelation of love in veritable flashes of

fire, from “the inward part of a man and a deep heart.”
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This comes from the level of Binah (understanding), and it is the level of the hei, which has exten-

sion in length and breadth: the extension of the emotive attributes (middos), love, etc. And this is

[the meaning of] “He established the heavens with understanding (tevunah)”: the heavens, the level

of fire, derive from the level of tevunah;
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and from this comes [the quality of] “His heart was lifted up in the ways of Havayah” and “I will
walk in a broad place.” Now, from the heart comes the flesh; and this is [the meaning of] “My heart

and my flesh sing for joy,” etc.
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Now, in truth both levels, of brain and heart, are needed. The virtue of fire is that with it one cooks
a thing, and through the fire it is transformed into another
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nature, whereas without fire it would remain in its original nature. So through the fire there can be

a transformation of the emotive attributes of the animal soul. And there must also be [the quality

of] “His heart was lifted up,” etc.
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But the virtue of the brain is very great, for from it come the strength and endurance of the nullifi-
cation of will in thought, speech and action; for it to be carried out in actual deed comes specifical-
ly through the power of the brain. And this is [the meaning of] “With wisdom He founded the

earth,” which is the level of action, etc. Likewise, humility is a great principle.
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But they are two opposites, water and fire; therefore there must be peace between them, joining
them to be truly “two companions.”
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And this is the peace in the household above that is within the soul: that the brain rule over the
heart. For from the heart comes the level of running (ratzo), “if your heart runs”;
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but afterwards there must be returning (shov), and that is the main thing. And also concerning “his
heart was lifted up,” our Sages, of blessed memory, said that a Torah scholar should have an eighth

of an eighth [of pride], etc.
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If so, humility must be much, much more than [the quality of] “his heart was lifted up,” etc.; and
see what is written on this in the discourse beginning “Let them bring royal apparel.” And this is
what our Sages, of blessed memory, said: one who prays must bow until an issar is seen opposite

his heart. The meaning: issar is a term for binding,
39PN 290 DY VR MINM 1ATPY 290 DR NN COWHRI on2 wpD RITY 0K TI0XT 1191
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as in “and she binds a bond (ve’asrah issar)”; that is, to bind the flow from the brain to the heart, so
that the brain rules over the heart and both virtues, of brain and of heart, are maintained. Along
these lines were the Kohanim and the Levites: the service of the Kohanim was in silence, and that is

from the level of Chochmah (wisdom); and the Levites [served] with song and music, etc.,
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the level of running. And it is written of the Levites, “that they may be joined to you and serve you,”
for they were nullified before the Kohanim. Now, this peace in the household above comes through

occupation with Torah,

likuteitorah.com/likkutei-torah/matos/ 113

15



LIKKUTEI TORAH - PARSHAS MATOS - MAAMAR 6 111 DONRM 18911

2105w ] PPN O°3%2 DD IRV RITY (109 mnonn] 2R T9YRDW 11999 1180 Nown XY
3 YV IPYRPW 71X X T DW %I 2N 973 W2 WY Y9N [ bw iwip] P 1AV [ovh

which is the drawing down of the Supernal Will that is above Chochmah and Binah
(understanding), and it is what makes peace between them, as explained above concerning the tip
of the yud. So too there is in the soul the level of the tip of the yud: the will that is above reason,

etc.;
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and from it comes the level of the higher Daas (knowledge), which joins and unites Chochmah and
Binah, brain and heart. That is, occupation with Torah is in a state of self-nullification, “To You,

Havayah, I lift up my soul”: thought with thought, speech with speech, etc.
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Therefore, through this it comes about that the brain rules over the heart, so that the heart’s

999

arousal in love will not be in the manner of “there is an ‘I’ who loves” and “there is an ‘1,’” etc.,
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but rather in the manner of “and with all your soul,” self-nullification: for “To You, Havayah, I lift
up my soul,” because “You will one day take it from me,” etc. And see what is written in the dis-
course beginning “And you shall know this day,” concerning “peace to the one who is far” who has

become near.
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4. The matter of peace in the household below is to include the left in the right. That is: the emotive
attributes (middos) of the G-dly soul are called, in general, the right, since Chesed (kindness) pre-
vails in them;
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and therefore the soul is called “the daughter of a Kohen.” But the attributes of the animal soul are

the left, for the root and source of the animal soul is from “the face of an ox on the left.”
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Now, there are twenty-eight “times”: at times the animal soul is utterly subdued to the G-dly soul,
and at times it grows strong, to be drawn after physical desires; and this is not peace.
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Rather, peace is that the left be included in the right: that the attributes of the animal soul be re-
fined so as to be nullified in the attributes of the G-dly soul. And see what is written on this in the
Biur (explanation) on “And I was with Him as a nursling (amon),”
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and as it is said, “with all your heart (levavcha)”: with both your inclinations; that the evil inclina-

tion itself be turned to the love of G-d, through contemplating how in truth “there is nothing else,”

literally; and if so, whom should one desire besides Him, may He be blessed?
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Now, this peace too is brought about through the Torah. For the main refinement of the attributes
is through the drawing down of Daas (knowledge), which is the life-force of the attributes and their
inner dimension; and it is what draws Chochmah (wisdom) and Binah (understanding) into the at-

tributes, so that “through Chochmabh they are refined,” the attributes of the animal soul
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(as is written on this in the Biur on “Many waters cannot quench the love,” on the matter of Daas:

what its function is.
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And see also what is written in the discourse beginning “And all your children,” on the matter of

“Do not read ‘your children’ (banayich) but ‘your builders’ (bonayich)”: that for there to be [the

quality of] “and great peace,” this comes through the level of “your builders,” which is the yoke of

Torah. And see what is written in the Biur on “Many waters,” etc.)
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Now, through this the sweetening of the Gevuros is drawn forth above; and this is the union of vav
and hei, which is the drawing of the light that encompasses all worlds (sovev kol almin) into the
light that fills all worlds (memalei kol almin). And this drawing forth, in general, comes through the

performance of the mitzvos.
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And this is [the meaning of] “And the work of charity (tzedakah) shall be peace”: charity too draws
down the peace mentioned above. For just as through charity peace is made below, since the poor
man envies the rich one, and through charity peace is made between them, so too it brings about

peace above, between the giver and the receiver, etc.
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And see Iggeres HaKodesh, in the letter beginning “And the work of charity shall be peace.” And
see what is written further on this matter, of peace in the household above, the joining of the run-
ning and returning (ratzo vashov) of heart and brain, and of peace in the household below, in the
discourse beginning “And all the people saw the voices,” in Parshas Yisro; see there.
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After all this, the matter of “the vengeance of Havayah upon Midian” will be understood: for base-

less hatred and separation is the very thing that opposes the Name Havayah, whose essence is the

peace and inter-inclusion in the household above and in the one below.
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The explanation is that through the inter-inclusion that is brought about, a supernal light is drawn
down from the level of “the wholeness of all” (shelimusa dechola), which includes everything, for it

is written, “For all comes from You.” Whereas with separation, etc.
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Therefore the war against Midian is to take the vengeance of the Name Havayah itself. And this is

[the meaning of|] “Arm yourselves (hechaltzu),” which implies all of you: that is, every person must

stand in this war, to fight with his inclination for the sake of the Name Havayah, which denotes

unity;
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that is, that there be inter-inclusion, all of them truly as one, as one man, without any division of
hearts, etc.; and specifically through this they will subdue Midian.
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And this is [the meaning of| what is written, “for all the tribes (matos)”: for the six hundred thou-
sand souls correspond to the six extremities (vav ketzavos), each of which is composed of ten, and

[each] ten of ten, etc.
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Now, there are six extremities from above to below and from below to above, and these are two lev-

els of tribes, as it is written, “where the tribes went up, the tribes of Yah”: that is, from the mascu-

line world and the world of Nukva (the feminine).
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So too with matos there are two levels: the first, inclining and drawing down from above to below,
as in “Incline Your heavens and come down” (Psalms 144); and there is inclining from below to
above: “I have inclined my heart to perform Your statutes.”
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“And behold, the staff (mateh) of Aharon had blossomed”; “Lift up your staff (mateh),” etc. And
there must be the inter-inclusion of all the levels, through the two [kinds of] peace mentioned
above, of the household above and of the one below.
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And this is [why it says] “for all the tribes” and not “from all”: for “from all” would imply only from
the tribes below, which are of the level of the world of Nukva;
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but “for all” implies all of them. That is, through the inter-inclusion below, in the twelve tribes be-
low, light will be drawn from above, from the root of the twelve tribes, which are called “the tribes
of Yah,” the level of the household above, as mentioned above.
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And this is [the meaning of] “and let them be over (al) Midian”: that through this there will rest
upon them a light from the level of “the wholeness of all,” which is far above the root of the level of

Midian, etc.
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And this is [the meaning of] what is written, “Say to Him, ‘All’”: for He, may He be blessed, is called
“All,” since He includes everything, and He rests [upon them]| through the inter-inclusion below.
From all the above, the gravity of baseless hatred will be understood. And see what is written in the

discourse beginning “Behold, one people and one language.”
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Now, what brings about the joining and inter-inclusion is the level of Moshe, “and what are we,”
etc.; therefore the war and the vengeance against Midian had to be specifically through Moshe.
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And this is what is said in [Midrash] Rabbah on Song of Songs, on the verse “Your teeth are like a
flock of ewes,” etc., “all of which are matched,” that it refers to Israel, who went to the war against

Midian; and so it is also in [Midrash] Rabbah (at the beginning of Parshas Matos).
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The explanation, as is written elsewhere on the verse mentioned above, is that the meaning of
“which have come up from the washing” is the drawing forth of mayin duchrin (masculine waters)
from the sea of Chochmah (wisdom); and this is through Moshe, the faithful shepherd (Raaya

Mehemna), of whom it is said, “for I drew him out of the water.”
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Therefore “which have come up from the washing” (she’alu min harachtzah) has the initials of
Moshe. And through this they became “all of them matched,” which is the level of inter-inclusion,
truly together; and therefore it was specifically they who fought against Midian, as mentioned

above: to be over Midian comes through inter-inclusion together.
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An explanation of “Arm yourselves from among you”
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An explanation of the matter of “Arm yourselves (hechaltzu) from among you”: it should have said
“let them be armed” (yechaltzu), for “from among you” implies not all of you, while “arm your-
selves” implies all of you, since it is written, “And Moshe spoke to the people, saying: Arm
yourselves.”
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But the explanation is this: to understand the matter of Midian, we must first introduce the matter

of the seven nations, the Canaanite and the Hittite, etc.,
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of whom it is said, “For all these abominations the people of the land have done,” etc. They are the
remnants of the seven kings of Tohu (Chaos), that is, the dross and the refuse that remained after
the refinement,
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like Avraham, from whom there came out, etc.: for it had already gone out to be sifted away, and
was separated from Avraham, and became dross and kelipah (the husk); that is, below it became

dross, but not above.
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(That is to say: when the soul of Avraham, which is from the supernal Chesed (kindness), was en-
clothed below it, in a body, then there came out of him, etc., because the body is taken from kelipas
nogah, where there remained [some] of what fell in the shattering of the vessels (sheviras
hakeilim); which is not so from the side of Avraham’s soul as it is above, in the World of Atzilus
(Emanation). And see what is written in the explanation on the verse “I am black yet comely ... like
the tents of Kedar,” etc.)
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Now, first Atzilus was refined: that is, the choicest of the sparks and vessels of Tohu was included in

the holiness of Atzilus; and what could not be included in Atzilus became the World of Beriah (Cre-

ation). And all of it is on the side of holiness, in the state of self-nullification (bittul); only, in Atzilus

it is complete bittul, while in Beriah it is a being (yesh) that is nullified,
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as in “And the host of heaven bow down to You”; and it is written, “The heavens are not pure in His

eyes”; and it is written, “And in His angels He finds fault” (in Iyov, chapter 4); and as when they

took Metatron out and struck him sixty lashes of fire,
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(This is because the bittul is not as it should be, as is explained elsewhere. And see what is written
in the discourse beginning “Command the children of Israel,” etc., “My offering, My bread,” on

the subject of the song of the angels.)
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From this it can be understood how, through the many [steps] of the chain of descending worlds
(hishtalshelus), it can become actual dross. And this is what they said: “He set his eyes on the First
Temple”; and yet once they said, “The Satan and Peninnah intended it for the sake of Heaven.”

311501 0w ows 121 RIT OWY 99722 Y9 12K ma"»pm 0°3°011 N2NNT I 90 NRR 0w IR
But both are true: for the root of the beginning of the dross and the kelipos is not complete evil,
and there it is a matter of “they intended it for the sake of Heaven.”

J12 299K KT DINT 972K Wan 0°3°0Pn1 IN1° D°wp 0°3°0 vyl nun und SYSNwNRY 1 DINR
However, what descends lower and lower becomes harsher dross and actual accusers, and he said,
“Is it for nothing that Iyov fears,” etc.
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And see what is written in the discourse beginning “And Moshe made a copper serpent.” Along
these lines is the coming into being of the seven nations, the Canaanite and the Hittite, etc., from

the seven emotive attributes (middos) of Tohu.
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But the matter of Midian is what is written in the Sifra DiTzniusa (in the Zohar, Parshas Terumah,
176b): “Until there was a balance, they did not gaze face to face”; for they were in the state of back
to back,
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and this is the level of Tohu: one beneath the other, a “public domain.” (And these are the words of
the commentary by a disciple of the Arizal there: “That is to say, in the World of Tohu the six ex-
tremities descended one upon another; if so, Keser (the Crown) did not gaze face to face with
Tiferes (beauty),
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for Chesed and Gevurah (restraint) interposed between them; also Chesed and Gevurah them-
selves were not face to face, etc.; which is not so in the World of Tikkun (Rectification).” End of
quote. That is to say: but in the World of Tikkun, Chesed and Gevurah are in a state of face to face,

and also Keser with Tiferes,
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(wy
that is, Atika with Z’eir Anpin (the emotive attributes), are in a state of face to face, as is written
there in the commentary of the Arizal. And see the Zohar HaRakia, Parshas Bereishis, folio 2b, on
“The letter tzadi entered,” etc., “the face of the yud turned backward,” etc.; see there.)
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And the meaning is that Chesed had no relation with Gevurah, for the Chesed was Chesed within
Chesed and the Gevurah was Gevurah within Gevurah; and since this is simple Chesed and that is

simple Gevurah, they are two opposites, like water and fire, which cannot join and unite together.
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And this is [the meaning of| “they did not gaze face to face.” And the rectification is that there be
inter-inclusion, and this is through the Name Mah (45); for the shattering is in the level of the
Name Ban (52), the World of Nekudim (Points), and the inter-inclusion is through drawing the in-
tellect (mochin) into the emotive attributes (middos), and this is from the level of Chochmah (wis-
dom): ko’ach mah, “the power of ‘what.’”
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For, by way of analogy, “from my flesh I behold” that when the emotive attributes in a person are
without the guidance of the intellect, then each attribute has no bond or connection at all with any
other,
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as when he becomes angry and enraged, at that moment he has no compassion or kindness at all

toward the one he is angry with; and likewise the reverse.
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It turns out that the attributes of Chesed and Gevurah are separated from one another, and there-
fore from the excesses of judgment an extremely harsh judgment can branch out.
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But through the enclothing of Chochmah in the emotive attributes, the attributes will conduct
themselves as Chochmah dictates, and he will subdue his anger so that there be in it also an admix-
ture of kindness and compassion, etc.
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And of this our Sages, of blessed memory, said, “A person should always be soft as a reed and not

be hard as a cedar”; and this is through the mind ruling over the heart.
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Now, the rectification consists of two things. The first is that there be inter-inclusion of Chesed
(kindness) with Gevurah (restraint) and of Gevurah with Chesed. That is to say, that Chesed should
not be only a single aspect, namely simple Chesed, which is called Chesed within Chesed.
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And likewise Gevurah should not be only a single aspect, namely Gevurah within Gevurah—and

this is the meaning of “the World of Nekudim (Points)”: that each Sefirah was only the level of a sin-

gle point alone, which is a single essence alone, Chesed

191 [mo° T nxa] °”A [naxan 71123 7on] NPANT N7 Awwn 5195 973 71911 1LY TONIY XOX ,77123 1=l
MR Yawn 9193 1770 TR 9 IR (nnzp am) PP 991 19193 190 11230

or likewise Gevurah—but rather that Chesed itself should also be comprised of six attributes,

Chesed, Gevurah, Tiferes, Netzach, Hod and Yesod, and likewise Gevurah should be comprised of

all six extremities; or each one should be comprised of seven attributes
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(see what is written below in the explanation on the verse “These are the journeys,” that sometimes

the inter-inclusion is of six, sometimes of seven, and sometimes each one is comprised of the Ten

Sefiros).
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And therefore, through this they can “gaze face to face,” for the Chesed within Gevurah and the
Gevurah within Chesed are close to being equal, and through this Chesed can join and unite to-

gether with Gevurah (as is written in the discourse beginning “When a woman conceives,” etc.).
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And this is the rectification in the aspect of the vessels, and it is through drawing down the intellect
(mochin), as mentioned above in the analogy: that through the revelation and drawing down of
Chochmah (wisdom) into the emotive attributes (middos), the inter-inclusion of the attributes,

which are the vessels, comes about.
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And the second is in the lights: that through the multiplication of the vessels, [the vessel] holds the

light more. For the shattering came about because of the paucity of the vessels, which could not

bear the light.
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Whereas through the multiplication of the vessels, as mentioned, through the inter-inclusion—for
at first the vessel was only in the state of a single point, and in the Tikkun it grew and multiplied to

be comprised of ten aspects—
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therefore, through this they hold the light more. (And see what is written above in the explanation
on the verse “And the Jews accepted,” etc., on the meaning of their putting “we will do” before “we
will hear.”) And the main rectification is through the lights, for the lights are what join and include

[the vessels] through the abundance of their illumination; and not only that,
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but they even “exchanged their places”: the light of Chesed in the vessel of Gevurah, etc. (That is:
this itself, that the vessels be in true inter-inclusion, comes about through the light of self-nullifica-
tion (bittul) being drawn into them from the level of the Name Mah, in the manner of “He makes

peace in His heights,” etc.; and as is written in Parshas Yisro, in the discourse beginning
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“To understand the matter of ‘The Patriarchs are the Chariot,’” that for there to be inter-inclusion
of the three lines and their joining, etc., there must be an illumination and drawing down from a
higher level, where these two opposites are nullified, etc.; and this is the level of the Name Mah; see
there. And this is as is written in Parshas Emor, in the explanation of the verse “And the kohen shall

wave
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them,” that there are two kinds of inter-inclusion: the first by virtue of the drawing of the intellect
into the emotive attributes, and the second through the revelation of the light afterward from the
level of “the perfection of all,” etc. And this is the matter that the main rectification is through the
lights, etc., meaning that through this the rectification and the inter-inclusion come about to a

greater degree, as is written there.
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It is also possible to say that these two aspects are themselves the meaning of “gazing face to face,”
which likewise includes two things. The first: that the emotive attributes themselves became face to
face, Chesed with Gevurah; and this is the rectification in the aspect of the vessels, in that Chesed
became comprised of Gevurah and Gevurah of Chesed, and through this Chesed and Gevurah join

together face to face.
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And the second interpretation of “gazing face to face” is found in the commentary of the Arizal
there, and these are his words: “Nevertheless, the main gazing face to face is [that of] Atika into

Z’eir Anpin (the emotive attributes), as we shall say below, with G-d’s help.” End of quote.
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And this is the rectification in the lights: for the gazing of Atika into Z’eir Anpin is the drawing
down of supernal lights, because Keser (the Crown) is the intermediary that joins and draws the il-
lumination of the Emanator, the Infinite One (Ein Sof), blessed be He, into the emanated [levels],

etc.
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Now, likewise in the soul there are these two aspects: the rectification and inter-inclusion of the
vessels, and afterward, through this, the abundance of light. And this is as is written in the dis-
course beginning “If you do not know, O fairest,” etc., the explanation of “And Rachel was beautiful

of form and beautiful of appearance”; and Rachel is the Congregation of Israel (Knesses Yisrael).
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And “beautiful of form” is, by way of analogy, the rectification of the form of the limbs of the soul,
as it is written, “Let us make man in our image”: that all the attributes be given form in them in
their completeness and their beauty, as they are above in the World of Tikkun; that is, the inter-in-
clusion of the attributes, love and awe, and thought, speech and action, as is written below on the

verse “These are the journeys,” concerning the inter-inclusion of the attributes in the service of
G-d.
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And all this is the rectification of the vessels, and it is called “beautiful of form.” And through this
one will afterward come to the level of “beautiful of appearance,” which is the level of the desire of
the heart (re’usa deliba), which is an illumination from the inner dimension (pnimiyus) of the
Infinite Light (Or Ein Sof), blessed be He; and this is the level of the light that rests in the vessels
mentioned. And all this is through Daas (knowledge), as will be explained below on the subject of

“Let him make peace for Me,” etc.
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And so too in the soul: in order for there to be the drawing down of the desire of the heart, it is

through the higher Daas, as is explained above on the verse “And Moshe spoke to the heads of the

tribes,” etc.) (And see what is written on the verse “And Moshe assembled.”)
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And also, because Daas is the drawing down of the inner dimension, which is the level of the light;

and therefore it is said, “‘Moshe, Moshe’: there is no break in its cantillation,” for the level of the

light is G-dliness even in Beriah, Yetzirah and Asiyah,
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as in Atzilus, as is explained elsewhere, in the explanation of “And these are the laws.” And so it is

stated in Pri Etz Chaim, Sha’ar HaLulav, chapter 3, that Daas is only a receptacle for these lights,

etc.
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And this is the meaning of “Your right hand, Havayabh, is glorious in power”: the left is included in

the right. “Your right hand, Havayah, shatters the enemy” is the reverse. (And see the commentary

of the Ramaz on the Zohar, Beshalach, folio 52b.)
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Now, Midian is from the root of Tohu before the rectification, when “they did not gaze face to face.”
Therefore Yisro, the priest of Midian, came before the Giving of the Torah, as is written in the
Zohar at the beginning of Parshas Yisro (folio 67b),
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that “the Torah was not given until after Yisro came and acknowledged.” And this is because the
Torah is the rectification, as it is written, “Havayah will bless His people with peace”; and there

must be the self-nullification of the level of Midian.
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2. Now, the root of the rectification is the revelation of the Name Havayah: the yud is Chochmah
(wisdom), the level of lightning; for “He made darkness His hiding place”—this is Keser (the

Crown).
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And this is the matter of “the hind that leaps to the mountains of darkness” (see the Zohar, Parshas
Pinchas, folio 249), which is the level of Malchus (sovereignty) that is included in Keser;
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for “He reveals deep things out of darkness”: for the Ten Sefiros that are in revelation are above
also in concealment, and also all the inter-inclusion, Chesed within Chesed, etc.—
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all was at first in concealment, and there it is called “the mountains of darkness.” And in Nekudim
is the revelation; that is, the revelation is only the level of a point, and the rest is in concealment.

And from the level of the darkness of Keser is the revelation of Chochmah, like lightning
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(and therefore the [vowel] points (nekudos) are in Chochmah, as is written in the Pardes, Sha’ar
HaNekudos: for the revelation of Chochmah out of the concealment of Keser is like the revelation
of a single point, and like lightning flashing out of the darkness; and see what is written on this sub-
ject in the explanation on the verse “And G-d spoke all these words,” etc.; see there). And in the

Zohar it is called “a point in the palace.”
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The “palace” is the level of Binah (understanding)—“Imma nests in the Throne”—and it is called
“the living Elokim and King of the world,” and it has an expansion of length and breadth;
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whereas Chochmah is the level of a point alone. That is, as for example, when a person contem-
plates his studies and a new idea occurs to him, that idea is nothing
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but a point, and it is lightning flashing within the spirit of his understanding, which spreads in
length and breadth in the “palace.” And what joins [them] so that there be “a point in the palace” is
Daas (knowledge),
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for Daas rises up to the membrane of the Avira (air); and the Avira that is before the membrane that
covers the Mocha Stima’ah (the hidden brain), etc., is from the essence of the Infinite Light (Or Ein
Sof), as in the analogy of the intellect welling up from above the intellect; and through this is the
joining of Chochmah and Binah, “two companions,” etc.
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(The meaning is: by way of analogy, when a person conceives and originates some new insight, this
is a flow drawn from the source of the intellect, which is called the maskil (the one who conceives);
and sometimes no idea occurs to him from above the intellect. If so, one must necessarily say that

there is something above the level of the source of the intellect, the maskil,
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which binds it and joins it to come to revelation in the intellect, sometimes so and sometimes so.
Now, the source of the intellect, which is called the maskil, is what is called the hidden Chochmah
(Chochmah Stima’ah).
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And the level above this is the level of the Avira over the membrane that covers the Mocha
Stima’ah, which is what binds and joins the hidden Chochmah to come to revelation, etc. And why it
is called Avira (air) can be understood with what is written in Parshas Mikeitz, in the discourse be-
ginning “The Chanukah lamp,” etc., “the mezuzah on the right,” etc.; see there on the subject of or

(light) and avir (air).
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Now, in the Avira is the illumination of the level of the Daas of Atik Yomin. And this is what was said,
that the root of Daas is there; and therefore the Daas of Atzilus also has the power to join Chochmah
and Binah, which is the level of “a point in the palace,” because its root is very high, as mentioned

above. And see further on the subject of Daas in the Zohar HaRakia)
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(at the end of Parshas Terumah, on folio 166). And see what is written about this also in the expla-
nation on the verse “I am Havayah your G-d” of the section of tzitzis, and on the verse “You have
captured my heart, my sister, bride.” And this is the matter of occupying oneself with Torah
lishmah, for the sake of the Torah, so that the Torah be in the level of Chochmah, and “Havayah,
with Chochmabh,” etc.,
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as is written in the Zohar: “David bound the Torah above with the Holy One, blessed be He.” The
Torah above is the supernal Chochmah, and he bound it with the Holy One, blessed be He, so that
there be in it the indwelling of the Infinite Light; and this is the meaning of “He reveals deep things

out of darkness,” as mentioned above.
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And this is [the meaning of] “Or let him take hold of My strength; let him make peace for Me; peace
let him make for Me.” The meaning: “let him make peace for Me” is peace in the household above
(pamalya shel maalah), that is, the joining of Chochmah and Binah, which are yud-hei, through the
Torah,
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which is the level of the higher Daas, which makes the higher peace mentioned above; and this is
through drawing down the Infinite Light from far above Chochmah, so that it be drawn into
Chochmah and Binah. And see what is written elsewhere on the subject of “like the curtains of

Shlomo.”
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Now, from the level of the higher peace there also comes about the lower peace, as it is written,
“For Havayah is a G-d of knowledges (de’os)”: two [levels of] Daas (knowledge), the higher Daas,
which joins Chochmah and Binah, and the lower Daas, which joins the emotive attributes (middos),
so that there be inter-inclusion of the attributes, Chesed within Gevurah and Gevurah within
Chesed.
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And this is the inter-inclusion explained above: that the attributes not be in the state of “branches
that separate,” but in the state of inter-inclusion, “to include the left in the right”; and this is
through drawing the intellect (mochin) into them.
50w XD DRV 9°2W3 IWIYIY 91227 71T 10D TOM KD2 77123 w0 09 1107 19YnR I 9IR0
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And the explanation of this above [in the supernal realms] is that there is Gevurah (restraint) with-
out Chesed (kindness), as with the generation of the Flood, who were punished because of their sin
and not for the sake of their rectification,
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for they have no share in the World to Come; and likewise the people of Sodom—a flood of fire—and
they have no share in the World to Come
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(This is as is explained elsewhere, that the root of the Flood was from the World of Tohu—see there
—and in Tohu there was no inter-inclusion of the attributes; therefore the Gevurah was as it is, etc.)
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and likewise Egypt. Nevertheless, it is said, “When the wicked perish there is joyful song,” for from
this a rectification grew for the world, in that the world benefits, etc.; but with respect to them

themselves, it is called Gevurah without Chesed.
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But “For whom Havayah loves He rebukes”: sufferings of love are like washing a small child, for his

good, and not because of the sin,
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for the sin is forgiven in any case; only, there is need to rectify, etc. And this rectification is from

the level of the inter-inclusion of Gevurah in Chesed, and it is through the intellect (mochin),
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for Netzach, Hod and Yesod of Imma are the intellect (mochin) for Z’eir Anpin (the emotive attrib-
utes), and through the Torah one brings additional intellect. That is: first, “let him make peace for
Me”—the joining of Abba and Imma; and afterward, “peace let him make for Me”—that from Abba

and Imma there is made
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intellect (mochin) for Z’eir Anpin, so that there be inter-inclusion of the six extremities; for this
drawing down, too, is through the Torah, for with it and through it one draws from the intellect of
Abba and Imma into Z’eir Anpin, as is written in the discourse beginning “The heavens are My

throne” and in the discourse beginning “I have come into My garden.”
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And this is [the meaning of] what Rabbi Shimon bar Yochai said, “I am able to exempt the entire
world from judgment,” as is found (in chapter 4 of Sukkah, folio 45b; and the like is found in the
Rabbah, Noach, section 35).
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And this is because of the abundance of the mature intellect (mochin degadlus) that he drew down,
and because his Torah was his occupation, and by virtue of the root of his soul’s loftiness, for he

raised mayin nukvin (feminine waters) at a very high level. And by drawing down the intellect
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of maturity from the essence of the supernal Chochmah, which is above Chochmah, as it is en-
clothed in the emotive attributes, all the judgments are nullified, etc. This is “May His great Name
be magnified and sanctified,” and “And now, may the power of Ado-nai be magnified,” as is ex-

plained elsewhere.
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And see on the subject of “let him make peace for Me,” etc., in [the Zohar,] Parshas Bamidbar,

118a, and in the commentary of the Ramaz there, and in Parshas Vayikra, folio 14b; and see what is
written in the explanation on the verse “Thus shall you bless the children of Israel,” regarding
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the matter of “and grant you peace,” and on the verse “On the eighth day, an assembly.” Now, at
first glance one could say that these two levels of peace are the two aspects in the rectification men-
tioned above, namely the inter-inclusion of the vessels, and the fact that through this [the vessel]
holds an abundance of light;
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and that therefore this is through the levels of the higher Daas (knowledge) and the lower Daas.
And this fits well according to what is written elsewhere, in the explanation on the verse “Many wa-
ters,” that the lower Daas is the Daas that spreads into
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the emotive attributes (middos) to draw into them the illumination of Chochmah and Binah; and it
is explained above that through the attributes being conducted by the intellect (mochin),
Chochmah and Binah, through this the inter-inclusion of the attributes comes about, which is the
rectification and inter-inclusion of the vessels; and this is the matter of peace in the household be-
low (pamalya shel matah).
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And the higher Daas (knowledge) is that which is drawn from the level of Keser (the Crown) and
draws from the level of Keser into Chochmah and Binah and into Chesed and Gevurah, etc.; see
there. And this is the drawing down of an addition of new lights, and this is the matter of peace in

the household above.
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Furthermore, it is explained in Etz Chaim, Sha’ar 41, chapter 7, that Chochmabh is called “His life-
forces” (chayohi), and the emotive attributes, and also Binah, are called “His vessels” (garmohi);
and “His life-forces” means light, and “His vessels” means vessels, etc., as is written elsewhere;
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that is, because in Chochmah even the vessel is in a state of complete self-nullification (bittul),
ko’ach mabh, etc., as is written in Sefer Shel Beinonim, chapter 35, in the gloss. However, this does
not fit the wording of the verse, which implies that first the higher peace is made and afterward the

lower peace;
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rather, the main [explanation] is as is written above: that it is the drawing down of the light first into
the level of yud-hei, and afterward it is drawn also into the level of the emotive attributes, vav-hei.
And see what is written in the explanation on the verse “And I shall be sanctified among the chil-

dren of Israel”;
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and one may further say that through the mitzvos the rectification of the vessels comes about, and
through the Torah one draws down the light, as it is written, “For a mitzvah is a lamp and the Torah
is light.” And see what is written in the discourse beginning “I saw, and behold, a menorah all of

gold,” etc.
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3. Now, just as the rectification above is that there be inter-inclusion, so it is also in the soul. For
the inter-inclusion of Chochmah and Binah is the level of mind and heart (mocha veliba), which in

essence are two opposites,
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as we see that in the fiery flames of the heart the mind—that is, comprehension and depth of con-
templation—is diminished, and in the mind the fire of the heart is diminished. And there must be

inter-inclusion, so that the mind rules over the heart;
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that is, that the heart be subdued to the mind and conduct itself according to the guidance of the
mind, etc., so that there be “and with all your soul,” “To You, Havayah, I lift up my soul.”
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And this is through occupying oneself with Torah: “I have put My words in your mouth, and in the
shadow of My hand I have covered you.” And through this one draws from the mind to the heart,
through occupying oneself with Torah lishmah, the revelation of the Infinite Light (Or Ein Sof) in
Chochmabh.
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And this is the matter of the peace and the joining of Chochmah and Binah. And as for the inter-in-
clusion in the emotive attributes (middos): the attributes are from the Tree of Knowledge of good
and evil, for at the chest of Z’eir Anpin (the emotive attributes) the Yesod of Imma ends, [and] there
begins the level of the Tree of Knowledge of good and evil; and the inter-inclusion of the attributes,

so that they be included in the good, is through the Torah,
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which is “to distinguish between the impure,” etc., and it is what refines, etc. And the refinement of
the attributes is through the intellect (mochin), for through additional intellect the inter-inclusion

comes about; and the intellect is drawn from the level of Abba.
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Therefore it is written, “Avenge the vengeance of the children of Israel against the Midianites; af-
terward you shall be gathered”: for this war could take place only in the days of Moshe.
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And therefore, although it had been decreed upon him, “Go up to the mountain of Avarim,” etc.,
nevertheless they waited for him until he would take vengeance. And this is because Moshe is the
Yesod (foundation) of Abba; and therefore he is called mechokek (lawgiver), which the Targum ren-

ders “the great scribe,” and “He saw reishis (the first) for himself.”
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Only, he attained Binah (understanding) [as well]; and the rectification had to come specifically
through him. [And this is the meaning of mechokek: it is the engraving and rectification of the ves-
sels, so that there be a multiplication of the vessels, and through this there will be a multiplication
of the light, etc. And see what is written on the verse “with the lawgiver, with their staffs,” and on

the verse “If [you walk] in My statutes,” in the discourse beginning “It is explained in Etz Chaim.”]
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For the Midianites are from the level of the separation that preceded the rectification, when “they
did not gaze face to face”; which is why [there is] the length of time of the destruction of the Holy

Temple [that came] because of baseless hatred.
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For in the destruction of the First Temple, since it came from the seven nations, which are the

dross of the seven vessels of Tohu that remained in the state of
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dross after the rectification and the refinement of all that was refined and included in the worlds of
holiness—and they remained in the state of dross—therefore, according to the vessel, so was the

limit: “The days of our years are seventy years.”
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(That is to say: just as there is a set measure that suffices for the refinement of the animal soul in a
person, through seventy years, in which a person can refine the sparks in the animal soul, which
was taken from the dregs of the seven attributes of Tohu—and this is “The days of our years are sev-

enty years,” as is written in Parshas Im

2973 TNAARY MANYT PIPND 2T 100 Y 9,999 010 [oen pyal 1PV RN 7772 NP2
TP ANRD 099911 197 NWAY 02370 717720 DA QYL AW [oovaw] *Y 700N 972 WK N°a
(19 N7 TR AW [evaw] 'Y DY w0

Bechukosai, in the discourse beginning “It is explained in Etz Chaim,” mentioned above—so in the
same way, for the rectification of the sins because of which the First Temple was destroyed, the
number of seventy years also sufficed, for the reason mentioned above: that for the refinement of
the dross that remained from the vessels after the rectification there is a limit of seventy years, for

the seven attributes, etc.)
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Whereas the root of the rectification, that it be from the World of Tohu to the World of Tikkun—this
requires a long time, etc. And there must be the level of Moshe, the Yesod of Abba, the source of the
Torah, for the whole Torah is the Torah of Moshe. And before the Giving of the Torah, Yisro came to

subdue himself,
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for “Havayah will bless His people with peace”: an arousal from above, which is preceded by an

arousal from below, etc. (And see on the subject of “Yisro, the priest of Midian,” in the commentary

of the Ramaz on the Zohar, at the beginning of Parshas Yisro, folio 68a, in the passage beginning

“The father-in-law of Yosef,” etc.; see there, in the name of the Likkutei Torah of the Arizal.)

nnwa IRp ROX 1T PR PR Mg 7100 RPN 0913 NP N7 OTP °2 M DRl i
SN2 W2 2 PR

And this is “the vengeance of Havayah”: for before the rectification, in the World of Tohu, there
were not these Names, Ehe-yeh and Havayah; rather, He called them by foreign names, etc., as is
written in the Zohar.
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And the matter of “for all the tribes of Israel,” and “arm yourselves,” all of you, is that all of them
were needed for this war, so as to be in the state of inter-inclusion. And that is why they were in the
days of Moshe; for in the days of Moshe and in the days of Yehoshua the wars were [waged] by Israel
as awhole, together, whereas afterward [it was] “Yehudah shall go up,” etc.,
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when they were not together. For the inter-inclusion of Israel as a whole, who are the six extremi-
ties of Z’eir Anpin (the emotive attributes)—“the camp of Yehudah to the east,” etc.,
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and “Reuven to the south,” etc., and “In the Name of our G-d we will raise our banners”—is through
the intellect (mochin) of Abba, from which the inter-inclusion comes: “let him make peace for Me;

peace let him make for Me.”
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