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“The Inheritance of Yaakov”

“The inheritance of Yaakov,” the inheritance without bounds, is a
very lofty makif from Atik, rooted above time and above every
limit. One who makes himself “like leftovers,” despising a life
bound by time and nullifying his yesh into ayin, draws it down
even now; in the Time to Come it will be revealed through the

dew of Atika that revives the dead.
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THE BIG IDEA

“The inheritance of Yaakov,” the inheritance without bounds, is a very lofty makif
from Atik, rooted above time and above every limit. One who makes himself “like
leftovers,” despising a life bound by time and nullifying his yesh into ayin, draws it
down even now; in the Time to Come it will be revealed through the dew of Atika

that revives the dead.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The Zohar identifies “the inheritance of Yaakov” with the “dew of heaven” of Yitzchak’s blessing, a dew
that flows from Atika to Z’eir Anpin, connected with Minchah of Shabbos and the third meal. It is “an
inheritance without bounds” because Tiferes, Yaakov’s attribute, rises to Keser, above all limits. Like
the Temple, the “inheritance” that is Jerusalem, it is a very lofty makif from Atik, the Malchus of the
Infinite One; souls too have a makif and a makif of the makif. It is also a “mighty stream,” a flow from
the lofty level of Eisan. These makifim are above time, which begins only with Malchus of Atzilus. So
“the remnant of His inheritance” is the one who “makes himself like leftovers”: like teshuvah, which
preceded the world, he despises a life bound by time and is nullified before the makifim, drawing the
supernal Chesed into his soul. In the Time to Come these makifim, “the remainder” left above, will be
revealed, and the dead will live through the dew of Atika. In its plain sense, too, making oneself like

leftovers is bittul, the nullification of yesh into ayin, which draws from Atika Kadisha, called Ayin.

OUTLINE

1 The dew of Atika i
The Zohar identifies the inheritance of Yaakov with the dew that flows from Atika to Z’eir Anpin, the “dew of
heaven” of Yitzchak’s blessing, connected with Minchah of Shabbos and the third meal. It is an inheritance

without bounds because Tiferes, Yaakov’s attribute, rises to Keser, above all limits.

2 A makif above time 12
The inheritance is a very lofty makif from Atik, like the Temple, and a “mighty stream” from the level of
Eisan. Rooted above time, it comes to “the remnant of His inheritance,” the one who makes himself like left-
overs: despising a time-bound life and nullified before the makifim, he draws the supernal Chesed into his
soul.
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3 Living on the remainder

13

“You shall live on the remainder”: in the Time to Come the makifim that remained above will be revealed, and

the dead will live through the dew of Atika. Even now bittul, the nullification of yesh into ayin, draws from
Atika Kadisha, called Ayin, and from the Thirteen Attributes of Atik Yomin.

KEY CONCEPTS

The inheritance of Yaakov 2py> nomi

The inheritance promised in “and I will feed you the inher-
itance of Yaakov your father” (Isaiah 58:14); in the Zohar,
the dew that flows from Atika to Z’eir Anpin. It is without
bounds because Yaakov’s attribute, Tiferes, rises to Keser.

Makif (encompassing light) 7°pn

Light too lofty to enter a vessel or a world, which affects it
from beyond. The inheritance of Yaakov is a very lofty
makif from Atik, rooted above time; souls too have a makif
and a makif of the makif.
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Atik / Atika Kadisha xw>1p xp°ny / p°ny

The “Ancient One,” the innermost level of Keser, which
the maamar calls the Malchus of the Infinite One. It is
above the Name Havayah and is called Ayin, “nothing,”
because it cannot be grasped.

Making oneself like leftovers 0°°7°w> 1%y 0°wn

The Talmud’s reading of “the remnant of His inheritance.”
The maamar reads it as despising a life bound by time and
being nullified before the makifim, and in its plain sense
as bittul, the nullification of yesh into ayin.

The dew of Atika xp nyn 77017 850

The dew that flows from Atika. Through it the dead will be
revived in the Time to Come, when the makifim that re-
mained above are revealed.
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SECTION 1 - 11

The dew of Atika
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The matter of “the inheritance of Yaakov.” See the Zohar, Part II, Parshas Yisro (p. 83a), that it is
the level of “the dew that goes forth from Atika to Z’eir Anpin,” and as it is written, “And may He
give you of the dew of heaven,” etc.
The maamar opens with the phrase “the inheritance of Yaakov” from Isaiah 58:14, “and I will feed you the in-
heritance of Yaakov your father.” The Zohar identifies this inheritance with the “dew of heaven” with which

Yitzchak blessed Yaakov: a dew that flows from Atika, the “Ancient One,” the innermost level of Keser above
all the Sefiros, down to Z’eir Anpin, the emotive attributes.
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And see there (p. 88b) that this is the matter of the Minchah of Shabbos and the third meal. This
has been explained elsewhere; and see what is written on the matter of “I will be like dew” at the
end of the discourse beginning “Listen, O heavens.”
A few pages later the Zohar links this inheritance with the Minchah prayer of Shabbos afternoon, when, it
says, Atika Kadisha reveals His will and all judgments are subdued, and with the third Shabbos meal, to
which it applies “and I will feed you the inheritance of Yaakov your father.” The Alter Rebbe refers to his

fuller treatment elsewhere, and to the end of his discourse on “Listen, O heavens” for the verse “I will be like
dew to Israel” (Hosea 14:6).
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Now, the inheritance of Yaakov is called “an inheritance without bounds”; and see about this in the
Pardes, the entry “Nachalah” [inheritance]. That is, because Tiferes (beauty) rises up to Keser (the
Crown), which is above the level of bounds and limits. And see what is written in the explanation on
the verse “As an eagle stirs up.”
The Talmud promises one who delights in Shabbos “an inheritance without bounds,” not like that of
Avraham or Yitzchak but like Yaakov’s, who was told “you shall spread out west and east, north and south.”

The Alter Rebbe gives the reason: Yaakov’s attribute is Tiferes, and Tiferes rises all the way up to Keser, the
Crown, which is above every bound and limit.
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SECTION 2 - 12

A makif above time
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And see what is written in the discourse beginning “A Psalm, a song for the dedication of the
House,” on the matter of “‘Inheritance’: this is Jerusalem,” that is, the Holy Temple; and it is ex-
plained there that it is the level of a very lofty makif (encompassing light), that is, from the level of
Atik, which is the Malchus (sovereignty) of the Infinite One (Ein Sof), etc.
The Sages say “‘Inheritance’: this is Jerusalem,” meaning the Holy Temple. The discourse on “A Psalm, a
song for the dedication of the House” explains that the Temple is a very lofty makif, an “encompassing light”

too great to be held within a vessel, which shines from beyond; it comes from Atik, which is the Malchus of
the Infinite One, the level through which the Infinite itself relates to what is below it.
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And likewise in souls there are two makifim: a makif and a makif of the makif, as is explained else-
where, in the explanation on the verse “When you go out,” on the matter of [the letters] lamed and
mem. And see what is written in the explanation on the verse “These are the accounts,” on the mat-
ter of “and you came to the ornament of ornaments.”
Souls too have two levels of makif: a makif, and a makif beyond it. In the explanation on “When you go out,”
drawing on the Arizal’s school, the letters of tzelem (image) stand for the intellect of Z’eir Anpin: tzadi is its

inner light, lamed is its makif, and mem is the makif of the makif. The text also points to the explanation on
“These are the accounts,” where “the ornament of ornaments” (Ezekiel 16:7) is discussed.
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Further, the matter of the inheritance of Yaakov will be understood along the lines of what is ex-
plained elsewhere on the matter of “and righteousness like a mighty stream (nachal eisan),” where
the meaning of nachal eisan is a drawing down from the level of Eisan, which is a very lofty level,
as is explained on this in the discourse beginning “See, I [set before you].”

A second approach plays on nachalah, “inheritance,” and nachal, “stream.” In “righteousness like a mighty

stream” (Amos 5:24), nachal eisan is a flow drawn down from Eisan, “the mighty,” a very lofty level; the in-
heritance of Yaakov, too, is a flow from so high a source.
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And see the Zohar, Part III, Parshas Chukas (p. 181a), on the verse “Who sends forth springs into
the streams,” and (p. 182a) on the verse “Wisdom is good with an inheritance,” etc.; and in the
commentary of the Ramaz (Rabbi Moshe Zacuto) there.
The Zohar on Parshas Chukas uses the same image: “Who sends forth springs into the streams” (Psalms
104:10) describes supernal Chochmah, hidden on every side, opening so that a river flows from it and fills

the streams below. It also reads “Wisdom is good with an inheritance” (Ecclesiastes 7:11) as Chochmah

dwelling with Israel, who are its inheritance; the Ramaz, Rabbi Moshe Zacuto, comments on these passages.
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Now, the root of the level of the makifim mentioned above is from a level that is above time. For the
order of time is drawn from the level of the Malchus of Atzilus (Emanation), the source of Beriah,
Yetzirah and Asiyah, etc.

These makifim are rooted above time altogether. Time, the ordered sequence of past, present and future, be-
gins only from Malchus of Atzilus, the last Sefirah of the World of Emanation, which is the source of the three

lower worlds of Beriah, Yetzirah and Asiyah.
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And this is the meaning of “to the remnant of His inheritance”: “to one who makes himself like left-
overs,” that is, like the matter of “teshuvah (return) preceded the world”: that he should despise the

life of time.

Micah’s phrase “the remnant of His inheritance” (7:18) is expounded in the Talmud as referring to one “who
makes himself like leftovers.” The Alter Rebbe connects this with the makifim: just as teshuvah “preceded

the world” and so is rooted above time, such a person despises a life bounded by time.
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And [he should] be nullified (batel) to the level of the makifim that cleave to the Infinite Light (Or
Ein Sof), blessed be He, which is “exalted and uplifted” above the level of “the days of the world,”

etc.; and through this he causes

He also becomes batel, nullified, before the makifim, which cleave to the Infinite Light itself. The phrase “ex-
alted and uplifted from the days of the world” comes from the morning blessing Yotzer Or, and here it is read

as “above the days of the world,” that is, above time.
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and draws down the flow from there, so that the supernal Chesed (kindness) is drawn down to illu-
minate his soul, in the manner of “And I will feed you the inheritance of Yaakov your father,” etc.
And see what is written at the end of the discourse beginning “Who has counted the dust of
Yaakov.”

In this way he draws the flow down from the makifim, so that the supernal Chesed shines into his soul. This

is “and I will feed you the inheritance of Yaakov your father”: the inheritance without bounds comes to the
one who has set himself above the limits of time.
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And see the Zohar, Noach (p. 69b), on the verse “When its waves rise, You calm them”: “One who

yearns,” etc. And along these lines one may explain the meaning of “makes himself like leftovers.”

The Zohar reads “When its waves rise, You calm them” (Psalms 89:10) as “You praise them”: the waves rise
in longing to see, and so “whoever yearns” to gaze and to know, even though he cannot attain it, is praised

for it. The Alter Rebbe says that “makes himself like leftovers” may be explained along the same lines.
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And see what is written in the discourse beginning “And it came to pass at the end,” on the matter
of “the truly righteous,” etc.; and see what is written in the discourse beginning “Thus shall you
bless,” that “in the place where a person’s will is,” etc.

The paragraph ends with two more references: the discourse “And it came to pass at the end,” on “the truly

righteous,” and the discourse “Thus shall you bless,” on the saying that a person is found where his will is.
The second saying bears on this paragraph’s theme: where a person’s will is directed, there he himself is.
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SECTION 3 - 13

Living on the remainder
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And this is [the meaning of] what is written, “And you and your sons shall live on the remainder,”
and our Sages, of blessed memory, said: “until the dead come to life.” The meaning of “on the re-
mainder” is as [the Targum] renders it, “from what remains”; and this is the level of the makifim
mentioned above, which remained above in the aspect of makif. And of the Time to Come it is writ-
ten, “Then you will delight in Havayah,” etc.,
Elisha told the widow, after the miracle of the oil, “you and your sons shall live on the remainder” (II Kings
4:7), and the Midrash says this blessing would last “until the dead come to life.” The Targum renders “on the
remainder” as “from what remains,” and the Alter Rebbe reads this as the makifim, which remained above as

encompassing light without entering the worlds; of the Time to Come Isaiah says, “Then you will delight in
Havayah.”
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“and I will feed you the inheritance of Yaakov,” etc.: that the makifim mentioned above will be re-
vealed. For the Resurrection of the Dead will be through “the dew that drips from Atika,” and this is
“you shall live on the remainder.”

The verse continues “and I will feed you the inheritance of Yaakov,” meaning that in the Time to Come the

makifim will be revealed. The Resurrection will come through “the dew that drips from Atika,” the dew of the
first paragraph, and so the dead will “live on the remainder,” on the light that remained above.
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And this is [the meaning of] what is written, “And the remnant of Yaakov shall be,” etc., “like dew,”
etc. And also, the meaning of “makes himself like leftovers” in its plain sense is the level of self-
nullification (bittul); and precisely through this he draws down from the level of the Thirteen
Attributes of Atik Yomin, which are the Thirteen Attributes of the verses “Who is a G-d like You,”
etc.
Micah’s verse “the remnant of Yaakov shall be ... like dew” joins the remnant with the dew. The Alter Rebbe
adds that “makes himself like leftovers” also has its plain meaning, self-nullification, and that precisely this

draws down from the Thirteen Attributes of Atik Yomin, the thirteen attributes contained in Micah’s verses
beginning “Who is a G-d like You.”
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And this is as is written in the Zohar, Parshas Shelach (p. 158b), on the verse “Is Havayah in our
midst or not (ayin)?”: that the level of Atika Kadisha,
In Parshas Shelach the Zohar connects Moshe’s instructions to the spies with Israel’s earlier question “Is
Havayah in our midst or not (ayin)?” (Exodus 17:7): if the fruit of the land were unlike that of any other land,

they would know it is drawn from Atika Kadisha. The Alter Rebbe draws out the point: ayin, “not,” is the
name of the level of Atika Kadisha, the “Holy Ancient One.”
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which is above the level of the Name Havayah, is called Ayin (“nothing”), because it is not grasped,
and it is called “the hidden of all hidden.” And for there to be a drawing down from this level, it is
precisely through one’s making himself like leftovers,

Atika Kadisha is above even the Name Havayah and is called Ayin, “nothing,” not because it is nothing but

because no mind can grasp it; it is also called “the hidden of all hidden.” Light from so hidden a level is

drawn down only through a person’s making himself like leftovers.
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which is the level of the nullification of yesh (“something”) into ayin (“nothing”); and through this
he draws down upon himself from the level of Ayin. And as is explained in the discourse beginning
“You shall keep My Shabbosos.”

Making oneself like leftovers is the nullification of yesh, the self that feels itself to be “something,” into ayin,
“nothing.” One who becomes ayin in this way draws upon himself from the level of Ayin, Atika Kadisha; the

text refers for more to the discourse beginning “You shall keep My Shabbosos.”
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IN ONE'S AVODAH

To make oneself “like leftovers”: to find a life bound to time unsatisfying, since teshuvah is rooted above

time, and to set aside one’s own sense of being “something” before what is beyond grasp. Through this, the

maamar says, a person draws the supernal Chesed of the boundless “inheritance of Yaakov” into his own

soul.

QUESTIONS FOR DISCUSSION

1.
2.

Why is the inheritance of Yaakov “without bounds,” and what does it mean that Tiferes rises to Keser?

How can the same phrase, “makes himself like leftovers,” mean both despising a life bound by time and
plain self-nullification?

. What links the “remnant,” the “leftovers” and the “remainder” in this maamar, and how do they lead to

the Resurrection of the Dead?

Why is Atika Kadisha called Ayin, “nothing,” and why is it drawn down only through the nullification of
yesh into ayin?

. What does the Zohar’s reading of the waves that rise in longing teach about yearning for what one cannot

attain?
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

apy° nbma Ay

In this manuscript the maamar is listed among the dis-

courses for Rosh Hashanah, right after the discourse on
the verse “Who is a G-d like You” (Micah 7:18).

KEHOT'S NOTE
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“Then you will delight in Havayah ... and I will feed you
the inheritance of Yaakov your father.” This is the phrase
the whole maamar explains.

Isaiah 58:147:1"17°yw°

P CnnY) Powp2ltty 7n227m Havayah™y aynn
:127 Havayah °3 >3 J°2% 3p¥> n201 n7oxM

Then shalt thou delight thyself in the L-RD, And I will make

thee to ride upon the high places of the earth, And I will feed

thee with the heritage of Jacob thy father; For the mouth of

the L-RD hath spoken it.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

LT0,na vy

N2 RPUNYR PORIT NPY
The Zohar reads “the inheritance of Yaakov” as the “dew
of heaven” of Yitzchak’s blessing, the dew that goes forth

from Atika to Z’eir Anpin, through which the dead are to
be revived in the Time to Come.

Zohar, Yitro 20:333-343x’nw-3"2w:’ 170° ,911 190

AND GOD SPARE ALL THESE WORDS. R. Simeon then re-
peated what he had said before, and added that the last
words are a reference to Isaac’s blessing, “And G-d give thee
of the dew of heaven” (Gen. 27, 28), this being “the heritage
of Jacob”. Now this blessing wherewith Isaac blessed Jacob
was made in regard to that “heaven” of which we have spo-
ken, and in these words he indicated that Jacob’s children
will rise again from the dead at the time of the Resurrection,
by means of that heavenly ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

oW Pun 9o 1
Yitzchak’s blessing to Yaakov: “May G-d give you of the
dew of heaven and of the fat of the earth.” The Zohar iden-
tifies this dew with the inheritance of Yaakov.
Genesis 27:28M172:1”"0 N°wR12
SN 13T 391 PINT "INTm 00w Pon 0OpPRT 27710
So G-d give thee of the dew of heaven, And of the fat places

of the earth, And plenty of corn and wine.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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KEHOT’'S NOTE
113,12 nPwRI2

nawT nnan

The Zohar says that at the time of Minchah on Shabbos
Atika Kadisha reveals His will and all judgments are sub-
dued; in the same passage it applies “and I will feed you
the inheritance of Yaakov your father” to the third Shabbos
meal.

Zohar, Yitro 27:453-4647700-3"1N:1"2170° 711 190
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According to the note, this is where the matter the text
says “has been explained elsewhere” is treated: the
Zohar’s link between the inheritance of Yaakov, Minchah
of Shabbos and the third meal.
KEHOT'S NOTE
2,320 AT R-N°WKRA2 N”MIR2 01 90" .‘|‘?’R1 T ,0XP A”RT QY NT°0
JR?Y0 179pT °anD 53 P70 K722 1191”7 M 1AW 170%mY
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“I will be like dew to Israel; he will blossom like the lily.”
The text refers to its treatment of this verse at the end of
the discourse on “Listen, O heavens.”

Hosea 14:61:7 yvii
713372 VYW T MWD M9 PX D M
I will be as the dew unto Israel; He shall blossom as the lily,

And cast forth his roots as Lebanon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

QoRWH IMINE 7770

The passage there reads “Listen, O heavens” as the
Written Torah, rooted in supernal Chochmah, which is like
water that has no color, and “let the earth hear” as the Oral
Torah that receives from it; through both, “my teaching
shall drop like rain” upon Israel.
KEHOT'S NOTE
.2,3¥ W7IRT N7pY

DoRWH 117N

“Listen, O heavens, and I will speak”: the verse that opens
the discourse the text cites for the matter of dew.

Deuteronomy 32:1°X:3”% 0127
PD™IRR PIRT YYD TI2TRY D0 IIRT
Give ear, ye heavens, and I will speak; And let the earth hear

the words of my mouth.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
[9] .(2-R ,mPp] naw vy
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“Whoever delights in the Shabbos is given an inheritance
without bounds,” learned from “and I will feed you the in-
heritance of Yaakov your father.” The Alter Rebbe explains
why Yaakov’s inheritance in particular has no bounds.
Shabbat 118a:7-8'n-"1:X n™p naw
NIWI DR 33ynT 2 08 927 DIWN 13790 927 IR LA K2 0 L.
29 TN32IM °7 Y MYNN W” WRIY ,07IYR P23 7oma 17 AN
TRPIRT TN NR2
William Davidson, Vocalized Aramaic (CC-BY-NC)

mona Ty oTIa

Yahel Or gives the point of this entry in the Pardes: Binah
is called “an inheritance without bounds,” for it is above
the level of limits.

KEHOT'S NOTE

NMPDa wrnyY 00911 nan TynD RUTw 0018n 292 1901 Pl 1A

.RMI0 Y IR D — *apy° nna Iy 1772 °yon 070
Kehot’s note points to Deuteronomy 32:1-52 for these
words.

Deuteronomy 32:1-523”1-8:2"7 0127

Y0 wid
“As an eagle stirs up its nest, hovering over its young”: the
verse of the explanation the text cites.
Deuteronomy 32:11%”:27% 0°737
:iN72K2y IR 17MRY 101D WD AT YRIIATRY S1p 7YY YD
As an eagle that stirreth up her nest, Hovereth over her
young, Spreadeth abroad her wings, taketh them, Beareth

them on her pinions—
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 2

15

16

%27 N21AM W 7Rt 7772

The discourse explains why the dedication of a house calls
for joy: its walls are “inanimate,” rooted above will, so joy
must be drawn into them; and all the more so the dedica-
tion of the Holy Temple, the general and collective expres-
sion of this level.
KEHOT'S NOTE
7,0% 1972 nMpo

NP2 N21aR W 7R

“A Psalm, a song for the dedication of the House, by
David”: the verse of the discourse the text cites on the
Temple as avery lofty makif.
Psalms 30:1’X:’7 0°%°71n
:'H'['? ncan DDQD'W’W 7173'[7;
A Psalm; a Song at the Dedication of the House; of David.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/masei/9/
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2Py Noma Iy

oW 1t e

“the rest and the
(Deuteronomy 12:9): “rest” is Shiloh, “inheritance” is

The Sages expound inheritance”

Jerusalem. The discourse cited here reads this “inheri-
tance” as the Holy Temple, a very lofty makif.
Zevachim 119a:4-51-"7:X ©”°p 0°nat
NP7 13 7PN R .0YPeAT it - Unpna AW it - Pimaand By
03 O3 YR NP 207 WRY WY AP TR LM? M P2
X7 1IN 1772 7577 Xp 11K "DYP-"0Y” - Ty AP 2K Panvy
ORI RY 03I M
William Davidson, Vocalized Aramaic (CC-BY-NC) ‘

NX¥n°2 27y 9IN°22

Quoting the Arizal’s school (Mavo She’arim), the passage
explains that the mochin of Z’eir Anpin form a tzelem of
three letters: tzadi is the inner light, lamed the makif, and
mem the general Keser, the makif of the makif.
KEHOT'S NOTE
7,09 X3’ nMpY

STIPB PR 27Y TIN°22

The text sends the reader to this explanation for “the orna-
ment of ornaments.” The passage given here reads “These
are the accounts of the Mishkan” as the union of Z’eir
Anpin and Malchus drawn down through Torah and
mitzvos, with 1% (thirty-six) as the six emotive attributes
each including six.
KEHOT'S NOTE
X ,1OTIPR NMpY

TP ToR

“These are the accounts of the Mishkan, the Mishkan of
the Testimony”: the verse of the explanation the text cites
for “the ornament of ornaments.”
Exodus 38:21x”5:1"% mnw
T3 0077 NT3Y 1Y 270y TPD WX NTY 19U 12WRT “TIPD PN
797 110812 MWK
These are the accounts of the tabernacle, even the taberna-
cle of the testimony, as they were rendered according to the
commandment of Moses, through the service of the Levites,
by the hand of Ithamar, the son of Aaron the priest.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

o7y *T¥2 9X1am

G-d recalls how Israel grew: “you increased and grew tall,
and you came to the ornament of ornaments.” The dou-
bled ornament is cited beside the two levels of makif in
souls.
Ezekiel 16:7°1:1" 5xp1>
333 D°TY 07y 733 X3 “PTAM 39M TAN3 AT M2ED 133
T3 DY QXY 008 T
I cause thee to increase, even as the growth of the field. And
thou didst increase and grow up, and thou camest to excel-
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23

24

25

26

27

lent beauty: thy breasts were fashioned, and thy hair was
grown; yet thou wast naked and bare.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,0 PRt

KR Pras P
“Let justice well up like water, and righteousness like a
mighty stream.” The Alter Rebbe reads nachal eisan as a
flow from the lofty level of Eisan and links nachal,
“stream,” with nachalah, “inheritance.”
Amos 5:24773:°71 01y
S0PK 2132 M7 LIYR 072 21
But let justice well up as waters, And righteousness as a
mighty stream.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

521N N9 71772

The text cites this discourse for nachal eisan as a flow
from the very lofty level of Eisan.
KEHOT'S NOTE
JIA°R PrI0 TR 177 X7A0R KPP AR L7RORT R L0 AR D N

S2AN 1INT

“See, I set before you today a blessing and a curse”: the
verse of the discourse the text cites on nachal eisan.

Deuteronomy 11:263172:X™ 0°727

:27R7 1272 01 07307 1017238 XY
Behold, I set before you this day a blessing and a curse:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

R N”BPT Npn e A’ma
Torah Ohr cites the same Zohar passage (Chukas 181a): the
Infinite Light enclothed in the Torah, a wisdom above
Binah and comprehension, flows down in the manner of
“Who sends forth springs into the streams.”
KEHOT'S NOTE
.7,° R™MN 02 IR

0991132 DOOYR NPwRn

Rabbi Shimon expounds “Who sends forth springs into
the streams”: when supernal Chochmah, hidden on every
side, opens, a river flows from it and fills the deep stream,
from which springs and streams are drawn.

Zohar, Chukat 5:27-347"%-12:1 npn A1t 990

0991132 DO°YN NPwnn

“Who sends forth springs into the streams; they flow be-
tween the mountains.” The Zohar reads it as the flow from
supernal Chochmah.
Psalms 104:10:77p 0°2°11n
N3P 077 172 0232 DY NPwnT
Who sendest forth springs into the valleys; They run be-
tween the mountains;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/masei/9/
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The Zohar “Wisdom is good with an

inheritance”: Chochmabh is fitting and beautiful when it

expounds

dwells with Israel, who are its inheritance and portion.

Zohar, Chukat 6:43-9:54771:’0-3"2:) PN, 780

R. Simeon said: ‘What is “under the sun”? This is the moon;
and whoever attaches himself to the moon without the sun,
his labour is “under the sun” assuredly; and this was the
original sin of the world; and hence it says, “What profit is
there to man in all his labour, to wit, to the first Adam and all
who have followed him.” LET AARON BE GATHERED UNTO
HIS PEOPLE, ETC. R. Hiya adduced here the verse: “Where-
fore I praised the dead which are already dead”, etc. (Eccl.
4, ..

The Zohar; London, Soncino Press, 1933 (Public Domain)

I oY RN 13w

“Wisdom is good with an inheritance, and a profit to those

who see the sun.” The Zohar on this verse is cited for the
theme of “inheritance.”
Ecclesiastes 7:11x:1 nomp

SWRYN K7 W 120370y MR0n M3

Wisdom is good with an inheritance, Yea, a profit to them

that see the sun.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NN NN
“Who is a G-d like You, Who bears iniquity and passes

over transgression for the remnant of His inheritance.”
The Talmud expounds “the remnant” as one who makes
himself like leftovers.
Micah 7:1817:1 1191
Y7 PIATR? NP1 NRY? YRRy 12y 1Y Ripd Tind R
X7 700 ¥EO7D 18R
Who is a G-d like unto Thee, that pardoneth the iniquity, And
passeth by the transgression of the remnant of His heritage?
He retaineth not His anger for ever, Because He delighteth
in mercy. .

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

LT

QMWD 1NRY DOWNY Y
The Talmud: G-d passes over transgression “for the rem-
nant of His inheritance,” not for all of it, but for one who
makes himself like leftovers. The Alter Rebbe reads this as
one who holds himself above time.
Rosh Hashanah 17b:1-3°3-°:2 1> 1w wXA
Rakbil 5;; RS :2°N3 ,°R7 RN 27 .007°WD kY ooy ’73’?
>0 .7°00 — AI9I7 ,pPTE — APNA Pryn 292 TOm” N
UKy DPUN ADX %37 TN TN M TR” sTND W MY
1 97” — Ai0271 ,MARynd 0PWN AR 037 — nPNN2 ANwyRd
.’7on
William Davidson, Vocalized Aramaic (CC-BY-NC)
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33

34

KEHOT’'S NOTE
.(0°193) 77¥0 ,0 1171 12117 102 IR L2,

aIy® nnTp nawn

Among the things that preceded the creation of the world,
Rabbi Ahava son of Rabbi Zeira counts teshuvah, citing
“Before the mountains were born ... You return man to

dust.” Teshuvah is therefore rooted above time.
Bereshit Rabbah 1:47:°X 727 n°wx12
MR P MWH DY mMw M YR 0N A5 ROD” ...
27 "[1nw N1° wnw "102] N 0Ny mw T (0 L,ay 0°knn)
0°77 07Y2” (2,3 QW) MRIW AIWNT AR R RI°YT 0272 "R
YTI° 21K 2AR 713 RIT TV WUR Awn” (3 ,0W) AYwN AmMR V1T
OTIP 1257 KOS ORI 1257 XD AATP 77NN DX 0TI DN PR
>11p °R” MRIW 712377 ROOD ANTR 77INA KA 92 RAIK R 1IN
IR0D 71237 12 2INOW AMKD OTIP P[1RM 19YEn OTP] 1577 WK
... 227 QW2 PR RNDT T L IRRT
“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”

(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
KEHOT’'S NOTE

7,897

291y NI RWAn®mY amnnn
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.9%1° n372

TPaN 2py° NP T nRONT

“And I will feed you the inheritance of Yaakov your father”:
here, the supernal Chesed drawn into the soul of one who
sets himself above time.

Isaiah 58:147:1"1°yw”

P CMnl) Powp2ltty Tn227m Havayah™y aynn
127 Havayah * *3 7°28 2py? N3 TR7I8M

Then shalt thou delight thyself in the L-RD, And I will make

thee to ride upon the high places of the earth, And I will feed

thee with the heritage of Jacob thy father; For the mouth of

the L-RD hath spoken it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/masei/9/
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“Who has counted the dust of Yaakov”: the verse of the
discourse the text cites.

Numbers 23:10:373 712712

N1 0°Y NI WD NhR PRIR YINTNR 1D0mY 2pY° DY TIn
ShiEER el

Who hath counted the dust of Jacob, Or numbered the stock

of Israel? Let me die the death of the righteous, And let mine

end be like his!
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

A V70T MaAmn

The wording of this Zohar passage on “When its waves
rise, You calm them” (Psalms 89:10) is copied there.
KEHOT'S NOTE
.2nW Y MR 903 PRy TIWoN

anawn anx 1°Pa RIwa

“You rule the pride of the sea; when its waves rise, You
calm them.” The Zohar on this verse is the passage the text
cites.

Psalms 89:10”:0”0 0°%°11n

:OI2WN INKR VP2 RiW32 077 NIRA2 DWin NAR
Thou rulest the proud swelling of the sea; When the waves
thereof arise, Thou stillest them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,9 0°%nn

129an 172

“Thus shall you bless the children of Israel”: the verse of
the discourse the text cites on a person’s will.

Numbers 6:23373:"1 72712
1077 79K PRI 2127NK 15720 79 TAKR? 1I27ORY IOROR 127
’Speak unto Aaron and unto his sons, saying: On this wise ye

shall bless the children of Israel; ye shall say unto them:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

The Zohar reads tishabchem in “When its waves rise, You
calm them” as “You praise them”: the waves rise in long-
ing to see, and so whoever yearns to gaze and to know,
even if he cannot, is praised for it.

Zohar, Noach 29:215-30:2281727:"2-1"11:1”5 11,7717 7190

as it says,”when the waves thereof arise, thou stillest them”.
(According to another interpretation, the term teshabhem
(thou stillest them), is related to the word shabah (praise),
and signifies here, “thou praisest them”, because they
mount to the top in their eagerness to see the outer world.
The lesson to be learnt from this is that he who manifests an
eagerness to examine things and to acquire new knowledge,
although he lacks talent, merits praise and receives praise
from all around him.)

The Zohar; London, Soncino Press, 1933 (Public Domain)

14



LIKKUTEI TORAH - PARSHAS MASEI - MAAMAR 9

40

41

Kehot’s note points to Exodus 38:21-40:38 for these words.
Exodus 38:21-40:381"2:n-x"2:11"% minw

“When you go out to war against your enemies”: the verse
of the explanation the text cites for the two levels of makif.

Deuteronomy 21:10:X”3 0°127
2 P2 722 ROR N 0N PARDY MoR? KNI

When thou goest forth to battle against thine enemies, and
the L-RD thy G-d delivereth them into thy hands, and thou
carriest them away captive,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 3

42

43

44

AN132 951N 9°°321 DY

FElisha to the widow after the miracle of the oil: “Go, sell
the oil and pay your debt, and you and your sons shall live
on the remainder.” The Alter Rebbe reads “the remainder”
as the makifim that remained above.
11 Kings 4:7°1:"7 2 0°9%n
WPYY WA C0m C0P MRT DURORT wOR? Tam Nam
012 7NA I AR 03°0) (2NN
Then she came and told the man of G-d. And he said: ‘Go,
sell the oil, and pay thy debt, and live thou and thy sons of
the rest.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
1,73-009n

2NN P Ty PUrInNg

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.[5] .37 1 nrn 27 vIph Y L(77RBD) 77

2onnRn P 1y
The Midrash says the last blessing was greater than the
first: “you and your sons shall live on the remainder,” until
the dead come to life.
Bereshit Rabbah 35:3°2:71”% 727 n"wx12
.151N R OX 99%0 OR PRWS DR 100 P 1w Ty ...
TP DRI (1,00 OW) ,INWRIT 0 A9ITA AN AINRA 15730
5w 07X "33 7w TN AR 71737 .0°00n0 P TY ,A012 N
PWIT 07 1R YT°0 0o0on 2TonPn B TnR A1 onny now 2w
DOPORI RPN YOO (07,70 NIW) 2°N3 123 ,wAT N T ,TIT
YO :(QW) AP TINTN 71 ,TPINRN 797 PR 110 21nb Thnn
aNPTY T NTR AR RDR LOTCINNRD TAYM 0m1an 1yt Tny
... [O°3MT TAID AANM RIT TIN2 WITPI 1987 DRIV TAI Amnn

“My rainbow I have set in the cloud, and it shall be as a sign
of a covenant between Me and the earth” (Genesis 9:13).
“My rainbow [kashti] I have set” - My likeness [kishuti];
something that is likened to Me. Is that possible? It is,
rather, like the straw [kashin] of the grain. “It will be, when I
bring a cloud over the earth, and the rainbow will be seen in

likuteitorah.com/likkutei-torah/masei/9/
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46

47

48
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the cloud” (Genesis 9:14). “It will be, when I bring a cloud
over the earth” - Rabbi Yudan ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)

=Esl~ly ki aklv/u Y

The Yalkut on II Kings brings the same teaching: the last
blessing was greater than the first, “you and your sons
shall live on the remainder,” until the dead come to life.

Yalkut Shimoni on Nach 2281751 7" %y *119nw v1ph°

9y AYNNIN

“Then you will delight in Havayah ... and I will feed you
the inheritance of Yaakov your father.” It is read here as
the revelation of the makifim in the Time to Come.

Isaiah 58:147:1"17°yw°

P (M) Pop2ltty 7n2om Havayah™y aynn
:127 Havayah °5 >3 22X 2p3> 0201 RPIRM

Then shalt thou delight thyself in the L-RD, And I will make

thee to ride upon the high places of the earth, And I will feed

thee with the heritage of Jacob thy father; For the mouth of

the L-RD hath spoken it.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1 ,M Y

2PYS NOARY M
“And the remnant of Yaakov shall be in the midst of many

peoples like dew from Havayah.” The remnant of Yaakov
is joined with dew, the dew of the Resurrection.

Micah 5:6:°11 19°n

Apy2y 0°2°272 T NRR DY 0°37 DBY 2R3 2Py NMWY
DTN %327 2077 K9) UK My XY 0y

And the remnant of Jacob shall be in the midst of many peo-

ples, As dew from the L-RD, as showers upon the grass, That

are not looked for from man, Nor awaited at the hands of the

sons of men.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

L,

IR )

“Who is a G-d like You, Who bears iniquity ...”: the verses
of the Thirteen Attributes, which the Alter Rebbe identifies
with the Thirteen Attributes of Atik Yomin.
Micah 7:18n7>:1 1o
TY? PINITR? NP NUINYY YERThY 1331 11y KY1 Tind PXn
R 700 Y03 18R
Who is a G-d like unto Thee, that pardoneth the iniquity, And
passeth by the transgression of the remnant of His heritage?
He retaineth not His anger for ever, Because He delighteth
in mercy. .
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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At Massah and Merivah Israel tested G-d, saying, “Is
Havayah in our midst or not?” Following the Zohar, the
Alter Rebbe reads ayin, “not,” as the name of Atika
Kadisha.

Exodus 17:7°1:1 mnw

MeNR OnR PY1 PRI 212 22775y n20m 1on PRI oY XIpM
{PRTON 112792 7 2O MRY

And the name of the place was called Massah, and Meribah,

because of the striving of the children of Israel, and because

they tried the L-RD, saying: ‘Is the L-RD among us, or not?’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

50 1°K QK 122992 ™17 W

Rabbi Shimon says Moshe hinted to the spies about
Israel’s question “Is Havayah in our midst or not”: if the
fruit of the land proved different from every other place in
the world, they would know it is drawn from Atika Kadisha.

Zohar, Sh'lach 6:31-39v”%-8"%:1 7% nPw 917 990

R. Simeon said: ‘What he said was this: “If you see that the
produce of the land is like that of other lands, then the Tree
of Life is in it, but it does not derive from a still higher place.
But if you see that its produce is superior to that of all the
rest of the world, then you will know that that difference
originates from the Ancient Holy One who is called ayin
(nothing), and you will know the answer to the question once
asked by the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

51 TR P-R M

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
g Lraw
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