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A Further Explanation of “Their
Goings Forth to Their Journeys, and
Their Journeys to Their Goings Forth”

Adam Kadmon, G-d’s Supreme Will that the Sefiros exist, is the
“going forth” (motza), the source, of all souls. Moshe “wrote” its
light into the soul through the Torah, bringing down the source’s
self-nullification, so that the soul’s journeys can rise back to that

source and even beyond it, to the Infinite Light.
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THE BIG IDEA

Adam Kadmon, G-d’s Supreme Will that the Sefiros exist, is the “going forth”
(motza), the source, of all souls. Moshe “wrote” its light into the soul through the
Torah, bringing down the source’s self-nullification, so that the soul’s journeys can

rise back to that source and even beyond it, to the Infinite Light.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar further explains Numbers 33:2: “Moshe wrote their goings forth to their journeys by the
mouth of Havayah, and these are their journeys to their goings forth.” It first measures every level
against the Infinite Light: Adam Kadmon counts only as “Adam of Beriah,” and the true “Atzilus” of the
whole scheme is the Infinite Light itself. Adam Kadmon is G-d’s will that there be ten Sefiros, and since
His will is at once reality, the Sefiros exist within it, wholly nullified, before they are drawn down as re-
vealed light (“Let there be light, and there was light”). Light from so high a source reaches the worlds
only as “reaching and not reaching,” which is why the desert journeys alternated between encamping
and setting out. The forty-two journeys are the seven attributes, each of six, rising to Adam Kadmon,
carried by the Levites after the Kohanim’s drawing down. “Moshe wrote” is the drawing of the “seal of
truth,” Chochmabh, into the soul through the Torah, giving it power over the body. “Their journeys to
their goings forth” is the ascent back, which may reach higher than where the descent began.

OUTLINE

1 Measuring every level against the Infinite Light 11-3

Adam Kadmon is only “Adam of Beriah”; the true “Atzilus” of the whole scheme is the Infinite Light, re-
vealed from concealment, while Adam Kadmon, with its ten Sefiros, is already “something from nothing.”

2 Adam Kadmon as the Supreme Will 14-9

The worlds form one Name Havayah, with Adam Kadmon as the tip of the yud. Adam Kadmon is G-d’s will
for exactly ten Sefiros, which already contains them (“Let there be light”) before they are drawn down
(“and there was light”); He “calls the generations from the head.”

3 The kav, the encompassing light and the feet of Adam Kadmon 110-1

Why Adam Kadmon is called “head” and the Sefiros “generations.” How a “Malchus” can be spoken of in
the Infinite Light: the kav breaks through the tzimtzum, while the encompassing light above it is the true

supernal Atzilus. Adam Kadmon'’s “feet” reach the bottom of Asiyah because the will includes everything.

likuteitorah.com/likkutei-torah/masei/8/ 2



Journeying and encamping: reaching and not reaching

Light from Adam Kadmon can only “reach and not reach,” hence encamping and setting out. The jour-
neys are ascent through the Levites, preceded by drawing down through the Kohanim. Forty-two is seven
attributes times six, rising to the source, unlike the forty-nine days of the Omer, which draw down.

“And Moshe wrote”: the seal of truth

Writing binds the spiritual to the physical. G-d’s seal is truth, Chochmah, which relative to the Infinite
Light is only “action.” Moshe drew the light into the tikkun “and truth” and into Z’eir Anpin (“Grant truth
to Yaakov”), giving Israel the power to subdue the kelipos, as Torah study does for the soul.

“Their goings forth”: the source drawn into the soul
Motza means source: Adam Kadmon, the source of all souls. Through the Torah, which clothes the
Supreme Will, Moshe drew its self-nullification into souls in bodies, so that they could rise above “the
mouth of Havayah” to “what comes forth from the mouth.”

“Their journeys to their goings forth”: the ascent

The return ascent to the source, like rising fire. A gloss reads “wrote” as drawing the soul’s engraved root
into its written life in the body. The ascent, through the heart’s longing and the Name of Forty-two, may
reach higher than the descent, even the Infinite Light.

M2-13

4-18

M9-22

123-24

KEY CONCEPTS

Adam Kadmon 7117p 07X

The primordial level above all four worlds, represented by
the tip of the yud. Here it is G-d’s Supreme Will that the ten
Sefiros exist, which includes them all and is the source
(“going forth”) of all souls; relative to the Infinite One it is
only “Adam of Beriah.”

The general Atzilus M7757 M77%x

When all levels are measured against the Infinite Light,
“Atzilus,” a revelation of what was hidden rather than a
new creation, is the Infinite Light itself, above Adam
Kadmon.

The Will of all wills 771y 257 X197

A Zohar phrase for the supreme will, which the maamar
identifies with Adam Kadmon: the root will from which
every particular divine will comes, in which the Sefiros ex-
ist wholly nullified before they are revealed.

Reaching and not reaching >vn 871 °vn

Light too great for any vessel touches and at once with-
draws, again and again. Unlike the returning surrounding
light, it never leaves for good, and so the vessel can bear it.
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The kav 1p

The thin line of the Infinite Light that breaks through the
tzimtzum and shines into Adam Kadmon: the Infinite Light
itself, yet only a glimmer, not counted among the ten
Sefiros.

The Name of Forty-two Letters 2”1 ow

The Name of ascent, which “ascends and does not
descend.” It corresponds to the forty-two journeys, seven
attributes of six aspects each, without the seventh aspect,
the one through which a thing is revealed below.

The seal of truth n»x 772p7 5w 1M

G-d’s “seal” is truth, Chochmah, and specifically the
tikkun “and truth,” the shining face. Moshe’s “writing” is
drawing the Infinite Light into it and from there to Israel
through the Torah.

Self-nullification 2112

In their source the souls exist in complete nullification.
Drawing from that source brings this bittul into the soul in
the body, giving it mastery over the body.
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SECTION 1 - 11-3

Measuring every level against the Infinite Light
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A further explanation of the matter of “their goings forth to their journeys” and “their journeys to
their goings forth.” Now, Adam Kadmon is called “Adam of Beriah”; and Akudim, Nekudim, or Atik
Yomin and Arich Anpin, are called “Adam of Yetzirah”; and Atzilus as a whole is called “Adam of
Asiyah.”
The maamar returns to the verse “And Moshe wrote their goings forth to their journeys by the word of
Havayah, and these are their journeys to their goings forth” (Numbers 33:2), and begins with a scale that
measures every level against the Infinite Light. On that scale even Adam Kadmon, the primordial level above
all the worlds, counts only as “Adam of Beriah”; the stages that come between them (Akudim and Nekudim,

or Atik Yomin and Arich Anpin) count as “Adam of Yetzirah”; and Atzilus as a whole counts as “Adam of
Asiyah.”
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And the level of Atzilus is nothing but the level of the Infinite Light (Or Ein Sof), etc. [That is to say:
since, in terms of the worlds as a whole, Adam Kadmon too, which is far, far above Atzilus, is called

by the name Beriah,

On this scale the place of “Atzilus” is taken by nothing less than the Infinite Light itself. A bracketed gloss
begins here and states the difficulty: in the overall scheme even Adam Kadmon, far above the ordinary
Atzilus, is called “Beriah.”
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if so, what is the level within the worlds as a whole that is called Atzilus, that which is above the level
of the general Beriah, which is Adam Kadmon? And about this he said that that level of Atzilus is the
level of the Infinite Light.

So which level of the overall scheme is the “Atzilus” above that general Beriah, Adam Kadmon? The gloss an-
swers from the main text: that higher Atzilus is the Infinite Light itself.
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And the explanation is that “Atzilus” is from the expression “and He drew off (vayatzel),” etc.,
which is only [a movement] from concealment to revelation; whereas Beriah is a new coming into
being, something from nothing, as is written about this in the explanation on the verse “And these
are the ordinances.”
The word Atzilus comes from vayatzel in Numbers 11:25, where G-d “drew off” some of the spirit that was on
Moshe and gave it to the seventy elders: nothing new was made; what was in Moshe was passed on and re-

vealed. So Atzilus means bringing what already exists out of concealment into revelation, whereas Beriah

means the creation of something new, “something from nothing.”
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Therefore the drawing forth and revelation of the kav (line of light) from the Infinite Light is
Atzilus, from concealment to revelation; for at first the light was included in the luminary,

For this reason the kav, the ray drawn from the Infinite Light after the tzimtzum, is “Atzilus” in the overall
sense: it is the Infinite Light itself, revealed, not a new creation. Before it was revealed it was contained in its
source, as light is contained in the luminary.
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that is, the saying of our Sages, of blessed memory, “Before the world was created, there was He and
His Name alone”; and like the radiance of the sun when it is included within the body of the sun, by
way of analogy.

That earlier state is what the Sages describe: before the world was created “there was He and His Name

alone,” the light (“His Name”) being included in Him. The analogy is the sun’s radiance while it is still within
the body of the sun, before it shines out.
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And afterwards it was emanated and drawn forth to become the revelation of the radiance. This is a
drawing forth from concealment to revelation, and therefore it is called Atzilus. And see what is
written on the matter of Atzilus in the explanation on the verse “And I shall be sanctified in the
midst of the children of Israel,” regarding “He contracted His Shechinah,” etc.; whereas Adam
Kadmon, which includes the Ten Sefiros, is called Beriah, something from nothing.
Afterwards the light was “emanated,” drawn out as revealed radiance; since nothing new came to be but
only what was hidden was revealed, it is called Atzilus. By contrast Adam Kadmon, which already includes
the Ten Sefiros (a defined and structured existence), counts as Beriah, something from nothing, relative to

the Infinite Light. The gloss also points to the maamar’s explanation of “And I shall be sanctified,” where tz-
imtzum (“He contracted His Shechinah”) is discussed.

SECTION 2 - 14-9

Adam Kadmon as the Supreme Will
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And see what is written about this in the explanation on the verse “You shall keep My Shabbosos.”]
And the explanation of the matter: it is also known that, in general terms, Adam Kadmon and

Atzilus, Beriah, Yetzirah and Asiyah are one Name Havayah,

The gloss ends with a further pointer to the explanation on “You shall keep My Shabbosos.” The main text
then explains its opening claim: all the levels together, Adam Kadmon and the four worlds, form one Name
Havayah.
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which is the level of the ten Sefiros: that is, the yud is Chochmah, and it is the level of the World of

Atzilus; the hei is the level of Binah, and it is the level of Beriah.

Each letter of the Name stands for a Sefirah and a world: the yud is Chochmah and the World of Atzilus, and
the first hei is Binah and the World of Beriah.

likuteitorah.com/likkutei-torah/masei/8/ 6
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The vav, the six extremities (vav ketzavos), is Yetzirah. The final hei is Malchus, and it is the level of

Asiyah. And the level of the general Keser is Adam Kadmon, and it is called “the tip of the yud,”

The vav, whose value is six, stands for the six emotive Sefiros and the World of Yetzirah; the final hei is
Malchus and the World of Asiyah. Above them all, the Keser of the whole scheme is Adam Kadmon, repre-
sented by the small tip (kotz) at the top of the yud.
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and it includes them all, as is written in Sha’arei Kedushah, Part III, Gate 1, and in Etz Chaim, Gate

41, chapter 4. And the explanation of the matter is that

That tip includes all the letters. Rabbi Chaim Vital writes in Sha’arei Kedushah that the tip of the yud, Adam
Kadmon, includes them all and holds the root of the four worlds, and the text also cites Etz Chaim, Gate 41,
chapter 4. The maamar now explains in what sense it includes them.
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the Infinite Light, blessed be He, is as its name: it has no beginning and no end, and Sefiros without

end or limit could have come into being from it.

The Infinite Light is truly without limit, as its name says, so Sefiros without number could have come from it.
That there are exactly ten therefore needs a reason.
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Nevertheless, only ten Sefiros came into being. This is because it so arose in His will that there be
only ten Sefiros; and this level of the Supreme Will of the Infinite One (Ein Sof), blessed be He, that

the Ten Sefiros come into being, is called Adam Kadmon. As is known from the matter of

Only ten Sefiros came into being because G-d willed exactly ten. This specific Supreme Will, that there be ten

Sefiros, is what is called Adam Kadmon: not a separate entity but the will that defines them.

likuteitorah.com/likkutei-torah/masei/8/ 7
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“For My thoughts are not your thoughts”: that when it arose in His will to bring into being and to
emanate ten Sefiros, they immediately came into being, and they are included in this Supreme

Will; as is written about this in the explanation on the verse “My dove.”

“My thoughts are not your thoughts” (Isaiah 55:8): for a person, deciding and doing are two steps, but when
G-d wills, the thing exists at once. So the ten Sefiros were already present, included within that will. The text
refers to its explanation on “My dove” for more.
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And this is what is written in Etz Chaim and Sha’arei Kedushah mentioned above: that Adam
Kadmon, which is Keser, includes all the worlds of Atzilus, Beriah, Yetzirah and Asiyah, which are
the Ten Sefiros, Chochmah [being] Atzilus, etc., down to Malchus [being] Asiyah; and Adam
Kadmon, which is Keser, includes them all. And this is because

This explains the statement of Etz Chaim and Sha’arei Kedushah that Adam Kadmon, the Keser, includes the

four worlds, which are the ten Sefiros from Chochmah (Atzilus) down to Malchus (Asiyah).
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Adam Kadmon, which is Keser, is the Supreme Will: that it arose in His will to bring the Ten Sefiros
into being. And since “My thoughts are not your thoughts,” so that through its arising in His will
they immediately came into being, then this is the meaning of Adam Kadmon, which is Keser, in-
cluding all the Ten Sefiros within it.

Adam Kadmon is G-d’s will to bring the ten Sefiros into being, and since His will is at once their existence, all

ten are contained in it. That is the sense in which Keser “includes” them.
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And afterwards they came into being as actual ten Sefiros, in revelation, and then a flow of influ-
ence can come from them; whereas while they are included in Adam Kadmon, in the Supreme Will,
it was not possible for a flow of influence to come from them, etc.

Afterwards the Sefiros came into being as distinct, revealed Sefiros, and only then could they give forth in-
fluence to what is below them. While they were contained within the Supreme Will, they could give nothing.
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[For there they are in the state of nothingness and self-nullification (bittul); along the lines of what

i

is written in the discourse beginning “Then Moshe and the children of Israel sang,” in Parshas

Beshalach, on the matter of the “hidden world” (alma de’iskasya), that they are nullified in their

very existence within their source, etc.;

A new bracketed gloss gives the reason: within Adam Kadmon they exist as ayin, “nothingness,” wholly nul-
lified. It compares the discourse “Then Moshe and the children of Israel sang” in Torah Ohr, Beshalach, on
the “hidden world” (alma de’iskasya), where things are nullified in their very existence within their source.
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and in the discourse beginning “And Israel saw,” on the matter that there are two Names Havayah:
one is the level of the lower Name Havayah, which brings into being, etc.;

It also compares the discourse “And Israel saw,” which speaks of two Names Havayah. The lower Havayah is
the one that brings the worlds into being.
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the second is the higher Name Havayah, and it is the level of will: it arose in thought that there be

the lower Havayah, to bring the worlds into being. See there.

The higher Havayah is the level of will, the will that arose in G-d’s “thought” that there be a lower Havayah to
create the worlds.

likuteitorah.com/likkutei-torah/masei/8/ 9
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And according to what is written [here|, the lower Name Havayah is the Ten Sefiros of Atzilus,
Beriah, Yetzirah and Asiyah: the yud, Chochmah, Atzilus, etc., down to the final hei, Malchus,
Asiyah. And the higher Name Havayah is the level of the Supreme Will, Adam Kadmon, which in-

cludes within it the Ten Sefiros of Atzilus, Beriah, Yetzirah and Asiyah, as mentioned above.

Applied here: the lower Havayah is the ten Sefiros spread through the four worlds, from the yud (Chochmah,
Atzilus) to the final hei (Malchus, Asiyah). The higher Havayah is Adam Kadmon, the Supreme Will that in-
cludes them all.
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And see Etz Chaim, Gate 41, end of chapter 4, mentioned above; and see what is written further on
the matter mentioned, that there could have been a coming into being of endless Sefiros, in the ex-

planation on the verse “Let them bring royal apparel.”]

The gloss points again to Etz Chaim, and to the explanation on “Let them bring royal apparel” (Esther 6:8)
for more on the possibility of endless Sefiros. The gloss ends here.
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But nevertheless, their existence and their coming into being were truly in the Supreme Will. And
this is what is said: “Let there be light, and there was light.” The meaning: “Let there be light” is the
coming into being of the first light (or kadma’ah) in its inclusion in Adam Kadmon.

Even before the Sefiros came forth, they truly existed within the Supreme Will. “Let there be light, and there
was light” (Genesis 1:3) speaks of two stages: “Let there be light” is the first light as it came to be within Adam
Kadmon.
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And afterwards, “and there was light” is the drawing forth from Adam Kadmon, so that the coming
into being of the light is drawn down below. [And this is what is written in the Zohar, Bereshis
(16b): “And there was light”:

“And there was light” is the second stage, the drawing of that light down from Adam Kadmon into revealed
existence below. A new gloss brings support from the Zohar.

likuteitorah.com/likkutei-torah/masei/8/ 10
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a light that already was; that is to say, that it had already been included in Adam Kadmon, and this
is the matter of “Let there be light.” And see the Mikdash Melech there, and Sefer Hadras Melech,
section 94 (46b),

The Zohar reads “and there was light” as “a light that already was,” meaning it already existed within Adam
Kadmon; that earlier existence is “Let there be light.” The gloss notes that the Zohar commentaries Mikdash

Melech and Hadras Melech explain it somewhat differently.
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what is also explained on this in a somewhat different way.] And the level of Adam Kadmon is what
is called “the Will of all wills” (ra’ava dechol ra’avin); as is written about this on the verse “For the

conductor, on the eighth (sheminis).”

Adam Kadmon is called “the Will of all wills,” an Aramaic phrase of the Zohar for the root will from which
every particular divine will derives. The text points to its explanation on “For the conductor, on the eighth”
in Likkutei Torah.
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Therefore, when one writes the yud, one first makes its upper tip and afterwards the body of the

yud, and not first the body of the yud and afterwards its tip.

A scribal practice illustrates this: in writing a yud, the scribe first forms its small upper tip and only then the
body of the letter.
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That is, because from the tip of the yud, which is Keser, namely Adam Kadmon, the Will of all wills,

from it is drawn the yud itself, which is Chochmah and Atzilus.

The order of writing follows the order of emanation: the tip is Keser, Adam Kadmon, the Will of all wills, and

the yud itself is Chochmah and Atzilus, which come from it.

likuteitorah.com/likkutei-torah/masei/8/ 11
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And see the commentary of the Ramaz on the Zohar, at the beginning of Parshas Shelach (159a),
on the passage “Three worlds.” And along these lines there was a saying often on the holy lips of the
Maggid, whose soul is in Eden, on what is written, “He calls the generations from the beginning
(merosh)”: its meaning is that He calls the Ten Sefiros.

The text points to the Ramaz’s commentary on the Zohar’s passage “three worlds” (Zohar 3:159a). In the

same spirit, the Maggid of Mezritch often said that in “He calls the generations from the beginning” (Isaiah
41:4), the “generations” are the Ten Sefiros.
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“From the beginning” is the level of Adam Kadmon, [calling them] to be drawn down and revealed
below, like one who calls to his friend whom he sees from afar, “Reuven, come here!”
“From the beginning,” merosh, also means “from the head,” Adam Kadmon: from there G-d calls the

Sefiros, already present in His will, to come forth and be revealed below. It is like calling out to a friend seen

in the distance, “Reuven, come here!”: the friend already exists, and the call brings him near.
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[And the reason Adam Kadmon is called rosh (head) can be explained according to what is written
in Mishnas Chassidim, Tractate Kelalus HaOlamos, beginning of chapter 2: that Adam Kadmon is
the mystery of the Arich of the four worlds, Atzilus, Beriah, Yetzirah and Asiyah. That is, because it
includes all of Atzilus, Beriah, Yetzirah and Asiyah, like Arich Anpin in relation to Atzilus, as is writ-

ten in Etz Chaim and Sha’arei Kedushah there.

A further gloss explains why Adam Kadmon is called “head” (rosh), from Mishnas Chassidim: Adam Kadmon
is the “Arich” of all four worlds. Just as Arich Anpin is the head of Atzilus, Adam Kadmon includes and heads
all of Atzilus, Beriah, Yetzirah and Asiyah.
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And Arich is called the head and root of the emanated beings for this reason, as is written in Etz
Chaim, Gate 41, chapter 3. Therefore Adam Kadmon too is called “head” (rosh).
In the Arizal’s system Arich Anpin is called the “head and root” of all the emanated levels because it includes

all of Atzilus. For the same reason Adam Kadmon, which includes all four worlds, is called “head,” and this is
why merosh, “from the head,” can mean Adam Kadmon.
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And as for the Ten Sefiros being called “generations” (doros), it may be explained [as] from the ex-
pression dari dari, that is, rows: for Chochmah, Binah and Daas are the first row; Chesed, Gevurah
and Tiferes the second row, etc.

Why are the Sefiros called “generations”? One answer: dor is related to the Aramaic dari dari, “rows upon

rows” (the Kehot note points to the Talmud, Beitzah 15b and Megillah 12a). The Sefiros stand in rows:
Chochmah, Binah and Daas in the first, Chesed, Gevurah and Tiferes in the second, and so on.
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And also from the term “generation” in its literal sense: for Chochmah and Binah are called Abba
and Imma (Father and Mother); Chesed, Gevurah and Tiferes are called children; and Netzach, Hod
and Yesod are called grandchildren, as is written elsewhere in the explanation of “and brings a re-
deemer to their children’s children.”
A second answer takes “generation” in its plain sense of descent: Chochmah and Binah are the parents,
Chesed, Gevurah and Tiferes their children, and Netzach, Hod and Yesod their grandchildren. This is how

Likkutei Torah elsewhere reads “and brings a redeemer to their children’s children” in the first blessing of
the Amidah.

likuteitorah.com/likkutei-torah/masei/8/ 13
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And see the Likkutei Torah of the Arizal, Parshas Vayeshev, on the explanation of “My dwelling
(dori) is pulled up and carried away”; and see further on the matter of “He calls the generations

from the beginning” in the Zohar, Parshas Lech Lecha (86a)

The text gives further references: the Arizal’s Likkutei Torah on Vayeshev, on the word dori in Isaiah 38:12,
and the Zohar on Lech Lecha, which says that G-d called Avraham constantly from the day the world was cre-
ated, as in “He calls the generations from the beginning.”
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and in Parshas Vayechi (227b), that it refers to the souls of the righteous. And according to this too,
the interpretation of “from the beginning” (merosh) as Adam Kadmon fits well, as [will be ex-

plained] below in the explanation of “their goings forth.”

The Zohar on Vayechi reads the verse as speaking of souls: before they come down into the world they all
stand before G-d, each in its own form and called by name. On that reading too, “from the head” fits Adam
Kadmon, the source of all souls, as the maamar will show when it explains “their goings forth.”
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And see Etz Chaim, Gate 8, chapter 5, where he wrote: “And above its skull (gulgalta) there is in it a

counterpart of the level of Atik of Atzilus.” End of quote.

Etz Chaim says that above the “skull” (gulgalta) of Adam Kadmon there is a counterpart of Atik, the inner-
most level of Atzilus. The Kehot note explains that “Gate 8, chapter 5” is the numbering of the Shklov print-
ing of 5560 (1800); in today’s editions the passage is in Gate 9, at the beginning of chapter 6.
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And it is cited in Zohar HaRakia, Parshas Bereshis, on the explanation of the Zohar’s passage (15)
“At the head of the King’s authority (bereish hurmenusa),” etc., by Rabbi Meir Poppers Katz.

This passage of Etz Chaim is quoted in Zohar HaRakia, a commentary on the Zohar, where it explains the
Zohar’s opening account of creation, “At the head of the King’s authority.” The text names Rabbi Meir
Poppers Katz (Maharam Poppers) in connection with that work.

likuteitorah.com/likkutei-torah/masei/8/ 14
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And he explains there that just as the Malchus of Adam Kadmon becomes Atik for the World of

Atzilus, so, in the same way, the Malchus of Atzilus becomes Atik for Beriah.

His explanation: the lowest level of each world becomes the highest root of the next. Just as Malchus of Adam
Kadmon becomes Atik, the innermost root, of Atzilus, so Malchus of Atzilus becomes the Atik of Beriah.
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That is to say: in the worlds as a whole, Adam Kadmon is called “Adam of Beriah,” and the Atik of
this supernal Beriah is made from the Malchus of Atzilus; that is, from the level of the radiance of

the Infinite Light itself, which is called the general Atzilus, as mentioned above.

Applied to the overall scheme, in which Adam Kadmon is “Beriah,” its Atik comes from the “Malchus” of the
general Atzilus. That general Atzilus, as explained at the start, is the radiance of the Infinite Light itself.
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But how is it fitting to say, of the supernal Atzilus, which is the level of the Infinite Light (Or Ein
Sof), the term “the Malchus of Atzilus,” which implies the language of Sefiros?

A difficulty: the general Atzilus is the Infinite Light itself, which has no Sefiros. How can one speak of its
“Malchus,” a term for one of the ten Sefiros?

D”R M2 o1 199w M3INMN N1 N2 RIT (2 pan] A7 RPAY [0 pyal TPY2 PR 1190 R
19 PPRY 0 5y i BPYRY PDRAW SR N9 RITY PWR 1T 0K PR

But it is as written in Etz Chaim, Gate 41, chapter 3: “It is the lowest and humblest level of all the
levels of the Infinite One, and it is as if we were to say, by way of analogy, that it is the level of

Malchus of Malchus, although it is not so;

The answer is from Etz Chaim: the lowest level of the Infinite Light is described, “by way of analogy,” as
“Malchus of Malchus,” the last of the last, even though it is not truly so.

likuteitorah.com/likkutei-torah/masei/8/ 15
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for there is no form or Sefirah there at all, G-d forbid; only to settle the ear do we speak this way.”
End of quote. And see what is written about this above, in the explanation on the verse “I am black

but comely.”

There is no form or Sefirah in the Infinite Light at all; such terms are used “only to settle the ear,” so that the
mind has something to hold. The text refers to its earlier explanation on “I am black but comely.”
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And see what is written in the Arizal’s explanation of the Idra, on what is written there (end of
128b), “Tav inscribed an impression (reshimu).” And it is cited above in the explanation on the
verse “You shall keep My Shabbosos.”

A further reference: the Arizal’s explanation of the Idra, on the Zohar’s words “Tav inscribed an impression,”
which the text also cited in the explanation on “You shall keep My Shabbosos.”
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And see what is written on the verse “And you shall eat, eating,” on the matter of the new souls that
will be revealed in the time to come, that they are from the level of the Infinite Light, the light that

encompasses all worlds (sovev kol almin), which is above even the kav, etc. See there.

Another reference: the explanation on “And you shall eat, eating,” which says that the new souls to be re-
vealed in the time to come come from the light that encompasses all worlds, higher even than the kav.
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And it is possible to say that the level of the kav (line of light), though it is the radiance of the
Infinite One itself, which is called Atzilus, yet because it is drawn forth through a tzimtzum (con-

traction) and a vacated space first,

A second way to understand the “Malchus of Atzilus”: the kav is the Infinite Light itself, and so is “Atzilus”;

but it reaches the Sefiros only after passing through the tzimtzum and the vacated space.

likuteitorah.com/likkutei-torah/masei/8/ 16
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this is like the matter of the level of Atzilus that becomes Atik for Beriah. For just as the Malchus of
Atzilus, which becomes Atik for the Beriah of the actual Beriah, Yetzirah and Asiyah, does so by
breaking through the screen between Atzilus and Beriah, descending and being enclothed in the
first three [Sefiros] of Arich Anpin of Beriah, as is written in Etz Chaim, the Gate of the Order of
Atzilus, Beriah, Yetzirah and Asiyah (Gate 47, chapter 1),

This is like the lower process: Malchus of Atzilus becomes the Atik of the World of Beriah by breaking
through the screen (masach) between the two worlds and clothing itself in the first three Sefiros of Arich
Anpin of Beriah. The text cites Etz Chaim’s Gate of the Order of the Worlds for this.
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so, in the same way, above: for the Ten Sefiros to come into being from the Infinite One, blessed be
He, there had to be a tzimtzum and a vacated space, which is a contraction infinitely more powerful

than the level of a partition (parsa) and screen, as is written elsewhere.

So too above: for the Sefiros to come from the Infinite One there had to be a tzimtzum and a vacated space.
That concealment is infinitely greater than any partition (parsa) or screen between worlds.
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And the kav breaks through the tzimtzum and shines into Adam Kadmon, etc.; and this is the
meaning of “Then your light shall break forth like the dawn.” And nevertheless it is a line and a

thread, a mere radiance.

The kav breaks through the tzimtzum and shines into Adam Kadmon; this is alluded to in “Then your light
shall break forth (yibaka) like the dawn,” since yibaka means to split through. Yet even so it is only a thin
line, a mere glimmer of the Infinite Light.
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And see Emek HaMelech, Gate 1, chapters 55 and 56, which explains, on the matter of the thread of

the Infinite One, that it is the eleventh level, which is not in the count of the Ten Sefiros,

Emek HaMelech calls the kav “the thread of the Infinite One” and calls it an eleventh level, outside the count
of the ten Sefiros.
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that is, even of the most supernal Ten Sefiros, etc.; and about this they said, “Ten and not eleven,”
[and] “You are One, but not in number.” (And see what is written about this elsewhere, in the dis-
course beginning “Elijah began,” in Parshas Vayeira.)

It is outside the count of even the highest Sefiros. Sefer Yetzirah’s “ten and not eleven” and Elijah’s prayer in

the Tikkunei Zohar, “You are One, but not in number,” express that what is above the ten is not counted

among them; the text refers to the discourse “Elijah began” in Torah Ohr.
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But the level of the light that encompasses all worlds, that is, the revelation of the Infinite Light that
is above the level of the kav, is the level of the supernal Atzilus itself, the revelation of the conceal-
ment that is above the tzimtzum. And see what is written about this in the explanation on the verse
“I have seen,

By contrast, the light that encompasses all worlds, the Infinite Light above the kav, is the true supernal

Atzilus: the revelation of what is hidden above the tzimtzum, not a light drawn through it. The text refers to

its explanation on Zechariah’s vision of the golden menorah.
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and behold, a menorah all of gold”; and it is possible that this is included in what the Arizal wrote,
that in the time to come there will be a revelation of the inner dimension (pnimiyus) of Atik, etc.]
And therefore it is explained in Etz Chaim that the feet of Adam Kadmon end at the bottom of
Asiyah,

Perhaps this is what the Arizal means by the revelation, in the time to come, of the inner dimension of Atik.

The gloss ends here, and the main text resumes: Etz Chaim teaches that the “feet” of Adam Kadmon extend
to the bottom of Asiyah.

:9737 90197 D7V 7IR°22 71T WU N0 WY 700 NMIANT 04 9O 9951 11871 N33 0

for in the level of the will everything is included, even the coming into being of the final deed, etc.;

as is written about this in the explanation on the verse “My dove,” mentioned above.

The reason is that Adam Kadmon is the will, and the will includes everything, even the very last outcome, the

“final deed.” So Adam Kadmon reaches all the way down to the lowest world.
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SECTION 4 - 112-13

Journeying and encamping: reaching and not reaching
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Now the matter of the forty-two journeys will be understood. They had two aspects, journeying and
encamping, as it is written, “And it was, when [the Ark] journeyed,” etc., and “And when it rested,

he would say,” etc., which are ascent and drawing down.

The maamar now turns to the forty-two journeys of the Israelites in the desert, which Parshas Masei lists.
Each had two phases, setting out and encamping, marked by Moshe’s words when the Ark set out and when it

rested; setting out is ascent, and encamping is drawing down.
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And it is explained below, in the explanation of “their goings forth to their journeys,” that the draw-

ing down is from Adam Kadmon. And therefore they had two aspects, journeying and encamping,

Aswill be explained on “their goings forth to their journeys,” the drawing down comes from Adam Kadmon.
That is why there had to be both phases.
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for it is impossible for there to be a drawing down from Adam Kadmon into the worlds except in the
manner of “reaching and not reaching” (mati velo mati); that is, as soon as it is drawn down, it re-

turns and ascends.

Light from so high a source can enter the worlds only as mati velo mati, “reaching and not reaching”: as
soon as it touches, it withdraws upward again. So each encampment was followed by another setting out.
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This is because the drawing down is from a very high and exalted place, which is the level of Adam
Kadmon. Therefore, from there the drawing down must necessarily be in the manner of “reaching
and not reaching” (mati velo mati), as is written in Etz Chaim, in the Gate of “Reaching and Not
Reaching.”

The light drawn down comes from Adam Kadmon, a very high source, and so it can only arrive as mati velo
mati, “reaching and not reaching.” Etz Chaim devotes a gate to this mode of contact.
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That is, it is impossible for this drawing down to be in the manner of “reaching,” enclothed in actu-
al vessels in complete revelation; rather, as soon as the “reaching” is drawn down, it immediately

withdraws and becomes “not reaching,”

Such light cannot settle into vessels and be fully revealed in them. The moment it “reaches,” it pulls back
and becomes “not reaching.”
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for no vessel can contain it. (And this is what is written in the Idra Zuta) (288b) regarding the
Unknowable Head (Reisha deLo Isyada): “And concerning this it is called, ‘Flee to your place’”; and

“The living creatures ran and returned.”

No vessel can hold it. The Idra Zuta says the same of the highest, “unknowable head”: it is described with

Bilaam’s “Flee to your place” and with the living creatures of Yechezkel’s vision, which “ran and returned.”
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That is, even when it is drawn down, it immediately withdraws to its place. Now, seemingly this is
close to the matter of the returning surrounding light, which at first enters as inner light (or
pnimi), and because the vessel cannot contain it, withdraws and becomes surrounding light
(makif), etc.

So even as it is drawn down, it returns to its place. This might seem the same as the “returning surrounding

light,” a light that first enters a vessel as inner light but, being too great for it, leaves and remains around it
as surrounding light (makif).
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Nevertheless, it is not truly similar, for there it withdrew from the vessel completely, to be only sur-

rounding light, etc., which is not so with “reaching and not reaching,”

The two are different. The returning surrounding light leaves the vessel completely and remains only around
it; “reaching and not reaching” never leaves for good.
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for even after “not reaching,” “reaching” is drawn down, etc. And these are the words of Etz Chaim,
in the Gate mentioned above, chapter 1: “This vessel has no power to bear the light unless it is
reaching and not reaching.” End of quote. So at any rate, through this the vessel is able to bear the
light.
After each “not reaching” comes another “reaching.” Etz Chaim says this is what lets the vessel bear the light
at all: it could not bear it otherwise.
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However, the essence of the journeying was ascent from below to above; therefore the Levites car-

ried the Mishkan, for ascent is through the Gevuros (powers of restraint).

The journeys themselves were mainly ascent, from below upward. That is why the Levites, who are associat-
ed with Gevurah, carried the Mishkan: ascent comes through the powers of Gevurah.
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(And the three Levites, Gershon, Kehas and Merari, are the three “hands” of the Name of Forty-two
[Letters], through which the ascent takes place. And the matter of these three hands in the human
soul, through which the soul is lifted up to G-d, is explained elsewhere, in the Purim discourse be-
ginning “A person is obligated,” etc., in the explanation of “For a hand is upon the throne of Yah.”
A gloss links the three Levite families, Gershon, Kehas and Merari, to the three “hands” of the Name of
Forty-two Letters, the Name associated with ascent. The three hands within the soul, by which it is lifted to

G-d, are explained in the Purim discourse “A person is obligated” in Torah Ohr, on “For a hand is upon the
throne of Yah.”
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And it will also be understood along the lines of what is written on the rank of the three levels of the
Levites, Gershon, Kehas and Merari, at the end of the discourse beginning “And He spoke,” etc., of

“in the Wilderness of Sinai.”)

The gloss also refers to the discourse on “And He spoke ... in the Wilderness of Sinai,” which explains the
different ranks of the three Levite families.
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Therefore the Levites also guarded the Sanctuary in twenty-one places, for the guarding is chiefly
against the kelipos. And “the stranger who comes near shall be put to death,” etc.

For the same reason the Levites guarded the Sanctuary at twenty-one posts, as the Mishnah records: their
guarding was really against the kelipos, the forces opposed to holiness. Hence the verse that “the stranger
who comes near shall be put to death.”
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(as is written on the matter of “and the stranger who comes near” in the Raaya Mehemna, Parshas
Shoftim) (274b) and in Parshas Teitzei (282b); and see further on this in the Zohar, Part I, Bereshis
(31a); Part II, Mishpatim (117b);

The gloss lists the passages of the Zohar and its Raaya Mehemna section that discuss “the stranger who

comes near”: in Shoftim, Teitzei, Bereshis and Mishpatim.
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in the Raaya Mehemna, Part III, Tzav (end of 33b); and see further the commentary of the Ramaz
on the Zohar, Mishpatim (95b), on the matter of “to a strange man.”

It adds the Raaya Mehemna on Tzav and the commentary of Rabbi Moshe Zacuto (the Ramaz) on the Zohar’s

discussion of “a strange man” in Mishpatim.
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But this ascent too is impossible except through a prior drawing down from above, and this is
through the Kohanim. Therefore the Levites would not begin their service except through the
Kohanim, as it is written, “And they shall set each man to his service,” etc.

Yet even ascent requires a prior drawing down from above, which comes through the Kohanim. So the

Levites began their work only when the Kohanim assigned it, as the verse says that Aharon and his sons
“shall set each man to his service.”
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And see also what is written on this matter at the end of the discourse “And He spoke” of “in the
Wilderness of Sinai,” mentioned above. And this is the matter of the offerings: the Kohanim would

offer two lambs as daily (tamid) offerings each day, for

The same is discussed in the discourse on “And He spoke ... in the Wilderness of Sinai.” The daily offering of
two lambs by the Kohanim each day expresses this drawing down from above.
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from the first three [Sefiros] of Adam Kadmon no drawing down at all is possible, only from the sev-

en lower [Sefiros] (and see Etz Chaim, the Gate of Circles and Line, Branch 5).

No influence at all can be drawn down from the first three Sefiros of Adam Kadmon, only from its seven low-
er Sefiros. The text cites Etz Chaim’s first gate, on the “circles” and the “line,” for this.
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And this is through the lambs (kevasim), for “And the lambs (kesavim) Yaakov separated.” Yaakov
is the level of the seven lower [Sefiros], as is written in the Likkutei Torah of the Arizal, at the end of
Parshas Vayetzei.

The drawing down is through “lambs” (kevasim): the Torah says that Yaakov “separated the lambs” (spelled
kesavim), and Yaakov represents the seven lower Sefiros, as the Arizal teaches.
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And he drew the level of the lambs down, that is, that they be drawn down from their root in the
level of the seven lower [Sefiros] of Arich Anpin. And also the level of “the hair of His head like pure
wool” is the supernal emotive attributes (middos), and their root is from the seven lower [Sefiros] of
Atik, which are enclothed in Arich Anpin and become there the seven tikkunim of the head, etc., as
is written in the Likkutei Torah of the Arizal there.

Yaakov drew the lambs’ root, in the seven lower Sefiros of Arich Anpin, down to this world. The “hair of His

head like pure wool” in Daniel’s vision likewise stands for the supernal emotive attributes, rooted in the sev-

en lower Sefiros of Atik that are clothed in Arich Anpin as the seven “adornments of the head.”
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And from there Yaakov drew them down below, even to the world of separation, so that below too,

in the world of separation, there be the nullification of separate existence (bittul hayesh), etc.

Yaakov drew this down even into the “world of separation,” where things feel separate from G-d, so that
there too there would be bittul hayesh, the setting aside of one’s sense of separate existence.
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(And it is explained elsewhere that the waving of the two lambs on the festival of Shavuos is the
raising of the emotive attributes of Atzilus to their root and source in the seven lower [Sefiros] of
Arich Anpin; see there at length.) And along these lines the matter of the forty-two journeys will

also be understood:

A gloss notes that on Shavuos the two lambs waved with the two loaves raise the emotive attributes of Atzilus
back to their root in Arich Anpin. In the same way, the forty-two journeys can now be understood.
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they are the level of the seven emotive attributes, each attribute comprising six, which all ascend
up to their first source, which is the level of Adam Kadmon, as mentioned above, for the source of
the drawing down and of the whole chain of descent (hishtalshelus) is from the seven lower [Se-

firos] of Adam Kadmon, etc.; like the analogy of fire, which rises upward as far as is possible.

Forty-two is seven times six: the seven emotive attributes, each made up of six. Through the journeys they all
rise to their first source, Adam Kadmon, the origin of all drawing down, as fire by nature rises as high as it
can.
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And the reason the Counting of the Omer, which also corresponds to the seven attributes, is forty-

nine days is that the Counting of the Omer is a drawing down from above to below;

The Counting of the Omer also corresponds to the seven attributes, but counts forty-nine days, seven times

seven. That is because the Omer is a drawing down from above.
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therefore the Malchus of each of the seven attributes is also counted. Whereas in the Name of
Forty-two, which is the level of ascent, only six aspects of each attribute apply, and not the seventh

aspect, which is the level of revelation below,

Since the Omer draws down, it counts the Malchus, the seventh aspect, of each attribute, the aspect through
which a thing is revealed below. The Name of Forty-two, which is ascent, includes only six aspects of each at-
tribute and leaves out the seventh.
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(and this is the matter of “with all your might”: for the first section of the Shema, in which “with all
your might” is said, is the level of the Name of Forty-two; and see what is written on this matter in

the discourse beginning “Gathering wood,” etc.).

A gloss connects this with “with all your might” (Deuteronomy 6:5): the first section of the Shema, which
contains these words, corresponds to the Name of Forty-two, ascent beyond all limits. The text refers to the

discourse “Gathering wood” for more.
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And all the more so, since this ascent reaches up to their first source in Adam Kadmon; and when
they are included in Adam Kadmon, which is the Supreme Will, they are there in the state of

There is a further reason the seventh aspect is missing: this ascent reaches all the way to the attributes’ first

source in Adam Kadmon, the Supreme Will.
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self-nullification (bittul), to the point that no flow of influence or revelation from them applies, as
mentioned above on the matter of “Let there be light,” etc. And it is possible that this is the mean-
ing of what is said in the Zohar, Terumah (132b): “|The Name of| Forty-two ascends and does not
descend,” etc.

Within the Supreme Will they are wholly nullified, so no influence or revelation can come from them, as ex-

plained above on “Let there be light.” This may be what the Zohar means when it says that the Name of

Forty-two “ascends and does not descend.”
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And see what is written elsewhere on the matter of the Splitting of the Sea of Reeds, the analogy for

the matter of “the waters froze”: awise man does not speak before one who is greater than he, etc.

A final pointer refers to the explanation of the Splitting of the Sea, where the waters “froze” before a higher
revelation. The analogy there is the Mishnah’s rule that a wise man does not speak before one greater than
he.

SECTION 5 - 114-18

“And Moshe wrote”: the seal of truth
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And as for what is said regarding the journeys, “And Moshe wrote,” whose meaning was explained
above, namely the drawing down of “The seal of the Holy One, blessed be He, is truth”: the expla-

nation is

The maamar returns to the verse’s opening, “And Moshe wrote.” Earlier it explained this as drawing down
G-d’s “seal,” which the Talmud says is truth (emes); now it explains why a seal and writing are the right
images.
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as, by way of analogy, through writing the intellect, which is spiritual, is drawn and descends and is

enclothed in physical action; this is a binding of the spiritual with the physical.

Writing takes an idea, something spiritual, and sets it into a physical act and a physical page. It binds the
spiritual to the physical.
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So, in the same way, by way of analogy, is the meaning of “The seal of the Holy One, blessed be He,

is truth.” For wisdom (Chochmah) is called truth.

G-d’s “seal of truth” works the same way. “Truth” here refers to Chochmah, divine wisdom.
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For the essence of wisdom is knowing the truth: even a fool can say and speak words, but the mat-

ter will not be precise and true.

Wisdom is called truth because its essence is grasping what is true. Anyone, even a fool, can produce words,
but only wisdom makes them precise and true.
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And the wise man grasps the truth with his wisdom; and this is what wisdom is, and therefore it is
called truth. And in the same way above, supernal Chochmah is the wisdom of the truth, that there
is nothing else besides Him, etc., as is written in Sefer Shel Beinonim, chapter 35, in the gloss; and
therefore it is called truth.

What makes wisdom wisdom is that it grasps the truth; that is why it is called truth. In the same way supernal

Chochmah is “the wisdom of truth,” the recognition that nothing exists besides G-d, as the gloss in Tanya,
chapter 35, explains.
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Nevertheless, it is known that Chochmah, relative to the Infinite Light (Or Ein Sof), blessed be He,
is considered like physical action relative to wisdom, and even more than that, there is no compari-
son, as is written in Sefer Shel Beinonim, Part 11, chapter 9.

Yet relative to the Infinite Light even Chochmah counts only as physical action counts relative to wisdom,
and in truth bears no comparison at all. This is how the second part of Tanya (Sha’ar HaYichud
VehaEmunah, chapter 9) explains “You made them all with wisdom.”
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For even the level of Adam Kadmon, which is the Supreme Will, is above Chochmah, and relative to
the Infinite One, blessed be He, even Adam Kadmon is called “Adam of Beriah,” as mentioned
above.

Even Adam Kadmon, the Supreme Will, which is higher than Chochmah, counts only as “Adam of Beriah”

relative to the Infinite One, as the maamar said at its opening. All the more so Chochmah.
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Therefore Chochmah, which is the level of truth, is called only “the seal” of the Holy One, blessed
be He, and it is called “And Moshe wrote”; for the drawing down of the Infinite Light into
Chochmabh,

That is why Chochmah, though it is “truth,” is only G-d’s seal and not G-d Himself, and why the Torah calls

its drawing down “And Moshe wrote.”
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which is the level of action relative to the Infinite Light, is like the analogy of writing and the seal,

which is the binding and drawing down of the spiritual into the physical, as mentioned above.

Bringing the Infinite Light into Chochmah, which relative to that Light is like action, resembles writing or
sealing: something spiritual pressed into something physical.
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And in particular, this is the matter of the tikkun “and truth” (ve’emes) among the thirteen tikku-
nim of the beard, which is the level of the illumination of the face, the “two apples,” where there is
the revelation of Chochmah, as it is written, “A man’s wisdom makes his face shine”;

More specifically, the “seal of truth” is the tikkun called ve’emes, “and truth,” one of the thirteen tikkunim
(“adornments”) of the supernal beard. It corresponds to the “two apples,” the cheeks, where the face shines;
that shining is the revelation of Chochmah, as in “A man’s wisdom makes his face shine.”
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and it is the matter of the revelation of the 375 lights, the level of “Adam of Yetzirah,” as it is writ-

ten, “Who formed (yatzar) man with wisdom”; and this level is called truth.

This shining is the revelation of 375 lights, the level called “Adam of Yetzirah,” as in the blessing “Who
formed (yatzar) man with wisdom,” which joins forming with wisdom. This level is called truth.
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Whereas the other tikkunim are the level of attributes, “merciful and gracious,” etc., which is out
of keeping with the level of the Infinite One, to be moved by attributes, “and He is not of these at-
tributes at all,” even though they are only the sources of the attributes, etc.

The other tikkunim are emotive attributes such as “merciful and gracious.” It does not befit the Infinite One

to be moved by emotions, as Elijah’s prayer says, “He is not of these attributes at all,” even though these
tikkunim are only the sources of the attributes; truth, which is Chochmah, is the fitting “seal.”
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Now Moshe, the groomsman of the King (shushvina demalka), drew the Infinite Light, blessed be
He, to be enclothed in the level of the tikkun “and truth,” which is called a seal; and this is the mat-
ter of “And Moshe wrote,” etc.

The Zohar calls Moshe the King’s groomsman (shushvina demalka), the one who brings the King’s light

down to the bride, Israel. Moshe drew the Infinite Light into the tikkun “and truth,” the seal, and this is what
“And Moshe wrote” means.
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And from there the illumination of the face is drawn into Z’eir Anpin, and this is the matter of
“Grant truth to Yaakov.” And through this they had the power to journey through the air of the
desert of the idolaters, to subdue the kelipos,

From there the shining face flows into Z’eir Anpin, the emotive configuration represented by Yaakov; this is

“Grant truth to Yaakov.” With that power Israel could travel through the desert, a place belonging to the
forces opposed to holiness, and subdue them.
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for “through Chochmah they are refined.” (And all the more so since it is the revelation of the level
of hidden Chochmah (chochmah stima’ah), from which is drawn the power even to purify from the
impurity of the kelipos that are below kelipas nogah, as is written in Iggeres HaKodesh, in the let-
ter beginning “Why was [the section of Miriam] juxtaposed to the section of the [Red] Heifer,” etc.;
see there.

Kabbalah teaches that the sparks of holiness are sifted out “through Chochmah.” A gloss adds that this light

is “hidden Chochmah,” which can purify even the impurity of the three wholly impure kelipos below kelipas
nogah, as Iggeres HaKodesh explains in its letter on why the Red Heifer is placed beside Miriam’s death.
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And also along the lines of what has been explained elsewhere on the matter of “And a spring shall
go forth from the House of Havayah and water the valley of Shittim,” etc.; and also, the root of this
spring is the Chochmah of Adam Kadmon, which is enclothed in the Malchus of Adam Kadmon,
and through this is enclothed in Atzilus, etc. And such is the matter of the drawing down from
“their goings forth,” that is, from the level of Adam Kadmon, etc.)

The gloss also refers to “a spring shall go forth from the House of Havayah and water the valley of Shittim,”

whose root is the Chochmah of Adam Kadmon, clothed in Adam Kadmon’s Malchus and through it in Atzilus.
This is the drawing down from “their goings forth,” from Adam Kadmon.
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Now, from there the Torah was drawn down, and therefore it is called “a Torah of truth.” And there-

fore the journeys were chiefly with the Ark specifically, in which the Tablets were.

The Torah comes from this same level of truth, which is why it is called “a Torah of truth.” That is why the
journeys were led specifically by the Ark that held the Tablets.
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And in the same way now, through occupying oneself with Torah, one draws down the level of
“Grant truth to Yaakov,” through which the souls of Israel are able to subdue the body, which is
from the skin of the serpent, so that it be nullified and included in the light of G-d;

Today Torah study draws down the same “Grant truth to Yaakov.” It gives the souls of Israel the power to
subdue the body, which comes from “the skin of the serpent,” so that the body too is nullified and absorbed
in G-d’s light.
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and so too the meaning of the blessing over mitzvos: “Blessed are You, G-d, our G-d, King of the
world” is a drawing down from above to below, through which there is afterwards an ascent from
below to above, “Who has sanctified us with His commandments”; and through this, afterwards, a
drawing down of masculine waters (mayin duchrin) from above to below, “and has commanded
us,” a binding in the inner dimension, etc.

Every blessing over a mitzvah follows this pattern: “Blessed are You ...” draws down from above; “Who has

sanctified us with His commandments” raises up from below; and “and has commanded us” (vetzivanu, read

as “joined us”) draws down again, an inner bond with G-d.

SECTION 6 - 119-22

“Their goings forth”: the source drawn into the soul
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Now the matter of “their goings forth to their journeys” and “their journeys to their goings forth”
will be understood. The meaning: motza (going forth) is a term for source, as in “a source of water”

(motza mayim); and it is the level of Adam Kadmon,

Now the verse itself: motza, usually “going forth,” also means a source, as in motza mayim, “a source of wa-

ter.” “Their goings forth” are their source, Adam Kadmon.

likuteitorah.com/likkutei-torah/masei/8/ 31

19



LIKKUTEI TORAH - PARSHAS MASEI - MAAMAR 8 IPRIAY OPYONY DIYONY OOREIN 1’:&7’7 T 7IN°2

[1 7P DIRY] | . ] ] ] [ ]
55 B9 PURY TLWRTN MM ORTIP AP DOYD 991197 MRt 9 Mpn R
72 mawnna 12y PRAYS 1PIYn Y7191 MRt 931 mbwhnwnn

which is the source of all the souls, as mentioned above on the matter of “He calls the generations
from the beginning”: for Adam Kadmon includes the whole chain of descent (hishtalshelus) and all

the souls, as is known from the matter of “Israel arose in thought.”

Adam Kadmon is the source of all souls, as in the Maggid’s reading of “He calls the generations from the
head,” because it includes the whole chain of worlds and all souls. As the Midrash says, “Israel arose in
[G-d’s] thought” before the world was created.
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And from there Moshe drew the illumination down below, to the souls in the body, so that through
this drawing down the power of self-nullification (bittul) is drawn down below as well;

From that source Moshe drew a glimmer down to souls living in bodies, and with it the power of self-nullifi-
cation (bittul).
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for in the level of “their goings forth” they are included there in a state of actual nothingness and
self-nullification, as mentioned above. Therefore, through the drawing down from the level of
“their goings forth,” the level of self-nullification is drawn below as well, and through this one is

able to rule over the body too, etc.

In their source the souls exist in complete bittul, like the Sefiros within the Supreme Will. Drawing from

there brings that bittul down below, and with it the soul gains mastery over the body.
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And this is “And Moshe wrote their goings forth”: for this drawing down is through the Torah,
“Grant truth to Yaakov,” etc.,

“And Moshe wrote their goings forth”: Moshe’s “writing” is the Torah, through which this light is drawn
down, “Grant truth to Yaakov.”
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as is written elsewhere: because in the Torah the very Supreme Will is enclothed, which is the level
of Adam Kadmon, as mentioned above; and through this, the person who occupies himself with it

also draws down and shines upon his soul the light of the very Supreme Will, etc.

The Supreme Will itself, the level of Adam Kadmon, is clothed in the Torah. So whoever studies it draws the
light of that Will onto his own soul.
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And all this is in order that there be “to their journeys, by the mouth of Havayah”; that is, that
through this they have the power to ascend above the level of “the mouth of Havayah.”

The purpose is “their journeys by the mouth of Havayah”: to give Israel the power to rise even above the lev-
el of “the mouth of Havayah.”
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For “the mouth of Havayah” is [the mouth of]| ear, nose and mouth (ozen, chotem, peh), the level of
Malchus; but the level of Adam Kadmon is called “what comes forth from (motza) the mouth of
Havayah,” the source of the level of mouth, etc. And this is what is written, “For not by bread alone
does man live”:

“The mouth of Havayah,” together with “ear” and “nose,” belongs to Malchus, G-d’s creative speech. Adam

Kadmon is “what comes forth from the mouth,” the source of speech itself, and this is the sense of “For not

by bread alone does man live.”
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the supernal man (Adam), which receives from the level of lechem (bread), whose numerical value
equals mazla, [that is,] three Names Havayah; “but by all that comes forth from the mouth of

9,

Havayah does man live”: “comes forth” (motza) specifically.

The “man” is the supernal Adam, which receives from “bread” (lechem); lechem has the numerical value 78,
like mazla and like three Names Havayah. But “man lives by all that comes forth (motza) from the mouth of
Havayah”: by the source itself, Adam Kadmon.
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SECTION 7 - 123-24

“Their journeys to their goings forth”: the ascent
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And it is possible that this is the matter of the illumination of the face mentioned above, which is
above the level of mazla, which is the level of hairs, etc. And afterwards, “And these are their jour-

neys to their goings forth.”

Perhaps “what comes forth from the mouth,” which is higher than “bread” (mazla, the level of the “hairs” of
the beard), is the shining face described earlier, the tikkun of truth. Then comes the second half of the verse:
“And these are their journeys to their goings forth.”
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That is to say, this is the ascent to their goings forth and their source, which is the level of Adam
Kadmon, as mentioned above from the analogy of fire, which rises so very high, as far as is

possible.

That second half is the return journey: the ascent back to the source, Adam Kadmon. It is like fire, which by
nature rises as high as it can.
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(One may further say, in explaining the matter of “And Moshe wrote,” according to what is written
elsewhere in the discourse beginning “If in My statutes”: that just as in the Torah there are two lev-
els, engraved letters and written letters (of the Tablets it is said, “engraved upon the Tablets,” etc.),
so in every spark of Israel there are also these two levels, etc.; see there.

A gloss offers another reading of “And Moshe wrote,” based on the discourse “If you walk in My statutes”: the

Torah has engraved letters, like the Tablets, “engraved upon the Tablets,” and written letters, ink on parch-
ment. Every Jewish soul, every “spark of Israel,” has both levels as well.
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Now, the level of “their goings forth,” the root of the souls of Israel, is from the level of the en-
graved letters, and the descent of the soul below into the body is the level of the written letters.
Therefore, since the drawing down is from the level of “their goings forth,” it says, “And Moshe
wrote their goings forth”; that is, he drew from the level of the engraved letters to be enclothed in
the written letters, etc.

The soul’s root, “their goings forth,” is like engraved letters, one with their source, and its descent into a

body is like written letters. “Moshe wrote their goings forth” means that he drew the engraved level down
into the written one, the root into the soul in the body.
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And this is so that afterwards there be “And these are their journeys to their goings forth,” as is
written there on the verse “If you walk in My statutes”: to be at the level of “those who walk” without
limit, etc.; and see there, at the end of the discourse.

The purpose is the ascent that follows, “their journeys to their goings forth.” As that discourse explains, the

soul becomes one “who walks” without limit, always rising further.
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And it is possible that the ascent to “their goings forth” is higher than the initial drawing down
from “their goings forth.” For although “their goings forth” is the level of Adam Kadmon, it was ex-
plained above that from the first three [Sefiros] of Adam Kadmon no drawing down at all is possi-
ble, only from the seven lower [Sefiros]. If so, the initial drawing down, from “their goings forth” to
“their journeys,” has its root in the seven lower [Sefiros| of Adam Kadmon.

Perhaps the ascent even goes higher than the original descent. The descent came only from the seven lower

Sefiros of Adam Kadmon, since nothing can be drawn down from its first three.
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However, through the ascent afterwards, “And these are their journeys,” that is, through the desire
of the heart (re’usa deliba) to be nullified and included in the Infinite Light (Or Ein Sof), blessed be
He, this ascent to “their goings forth” reaches the level of the first three [Sefiros] of Adam Kadmon.

For it is explained in the Zohar, Terumah)

But the ascent, which comes through the “desire of the heart” (re’usa deliba) to be nullified and absorbed in
the Infinite Light, reaches Adam Kadmon'’s first three Sefiros. The gloss brings proof from the Zohar on
Terumabh.

720713 KDY D790 KT DY .10 PRI RIVDYNRT T3 115 PINR 2717 KA (2 279p7)

(132b): “The Name of forty-two letters,” etc., up to “until it is crowned in the Infinite One (Ein Sof);

and therefore it ascends and does not descend.”

The Zohar says that the Name of Forty-two Letters rises until it is crowned in the Infinite One, and therefore
it “ascends and does not descend.”
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This implies that the ascent through the Name of Forty-two is into the Infinite One itself. And see
Pri Etz Chaim, the Gate of the Shema, chapter 25, that the Name of Forty-two is in the first three
[Sefiros], Keser, Chochmah and Binah, of Z’eir Anpin, etc.

So the ascent through the Name of Forty-two reaches the Infinite One itself. The gloss also cites Pri Etz
Chaim, which places this Name in the first three Sefiros, Keser, Chochmah and Binah, of Z’eir Anpin.
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And it is possible that this is the meaning of “ascends and does not descend”: that the ascent is to

so high a place that no drawing down at all is possible from there, as mentioned above.

Perhaps “ascends and does not descend” means that the ascent reaches a place so high that nothing at all
can be drawn down from it.
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And it is also possible to say that the drawing down from “their goings forth” is from the level of the
Arich of Atzilus, Beriah, Yetzirah and Asiyah as a whole, but the ascent reaches the level of Atik,
which is the level of the Atzilus, etc.,

Or perhaps the drawing down comes from the “Arich” of all four worlds together, which is Adam Kadmon,
while the ascent reaches the “Atik” of the overall scheme, which is its “Atzilus.”

ARy NAw D 7Y 9NNRwn SNINAY DR 27Y 7133 (xaniw ae] N7ITR TV NIRRT NvYoT
219 907 71PYRD 19IY IRYM2T QIN PRI (pe7p o] PUR DAY 137777 219 K12 WK 020 100y R

of the worlds as a whole; along the lines of what has been explained in the explanation on the verse
“You shall keep My Shabbosos,” on the meaning of the supernal Shabbos, which is the ascent from
the level of “which [G-d] created,” etc.: that is, that even Adam Kadmon, which is called “Adam of
Beriah,” ascends higher still, etc.

That higher “Atzilus” is the Infinite Light itself, as the maamar said at its opening. The same is taught of the

“supernal Shabbos” in the explanation of “You shall keep My Shabbosos”: an ascent beyond the level of
“which G-d created,” in which even Adam Kadmon, only “Adam of Beriah,” rises higher still.

IN ONE’'S AVODAH

Through Torah study a person draws the Supreme Will itself onto his soul, “Grant truth to Yaakov,” and with
it the self-nullification of the soul’s source, which gives the soul power over the body that comes from “the
skin of the serpent.” Every blessing over a mitzvah follows the same path: drawing down, rising up and
binding inwardly. The soul’s own “journeys” are the longing of the heart to be nullified and absorbed in the
Infinite Light, an ascent that can reach higher than anything drawn down to it.

QUESTIONS FOR DISCUSSION

1. Why does the maamar say that even Adam Kadmon counts only as “Beriah,” and what then is the “Atzilus”
above it?

2. How does the principle “My thoughts are not your thoughts” explain the way the ten Sefiros are included

in Adam Kadmon?

3. How does “reaching and not reaching” differ from the returning surrounding light, and how does it ex-
plain the alternation of encamping and journeying?

4. Why are the journeys forty-two (six times seven) while the Counting of the Omer is forty-nine (seven times

seven)?

5. In what sense can the soul’s ascent “to their goings forth” reach higher than the place from which its light
was first drawn down?
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Notes

PARAGRAPH 1

DIPREIA PPIYT TIY IN2
According to the note, Or HaTorah refers to this discourse
in several places as “the second explanation of ‘These are
the journeys’ of 5571 (1811),” and quotes an excerpt of it,
with a few glosses, at p. 524 ff.
KEHOT'S NOTE
R”YpPn °yon A9RT 2AW INCA TR 17981 N”IN2 Mn?pn 1102
73PN °Y 2-RAP™ N7TIRD R 71 AR YUR .(TPN°Y 2-RIP™M N7MIR)
AR MITAT oy 7R

Moshe wrote down “their goings forth to their journeys by
the word of Havayah, and these are their journeys to their
goings forth.” This maamar is a further explanation of the
two halves of that verse.

Numbers 33:2°2:377 72712

oin°yon TIY7N1 al ’5"?5_7 D.‘I'YD?_:'? DIPREINTNAR TR 2NOM
:DRYIN?

And Moses wrote their goings forth, stage by stage, by the

commandment of the L-RD; and these are their stages at

their goings forth.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The note points to these places for the theme of the three
levels of “Adam” (of Beriah, Yetzirah and Asiyah) that the
maamar opens with.
KEHOT'S NOTE
97y 0°1°1y NUMIR .'|‘?’R1 20pnny P'?J N7 IRT ,07R N2 73 1°1y2
ST7921 .19 P AR MK WA PN Y 3-RIp7 PR
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The Kehot note reproduces the Rebbe’s note there, which
gathers the sources for calling Adam Kadmon “Adam of
Beriah”: the Tikkunei Zohar, Etz Chaim, this passage of
Likkutei Torah, and later discourses that explain it.
KEHOT’'S NOTE
LR ,2%P WX ,07) Y UMY (R ,T°P) VD PN PN RT M YTIAT 0IR Ty
m”wn 1m”03] 0°192 W) — NR"M2T 0TXR *P1 PURT KD W 17Y2 AN
7”22 IR2N1 ,DIOREIN ]’J}I'? TI¥ IR 777 Oyon D n”w‘?: 73 [113°y
AT 72y L[PPR Ty 0°3°3Y NUIIR2 09T OTR 2 Cx 7772 anm)
IR 9277 PUR2 N2 A1PR2 NMYT°2 — 170N 5on> 17T PR 71N
,”8 TIRP°N0 PR YW '|1??3|'I PRy wrny — A”0an mn wInn 1772
2 21772 — 27D RPN 09 WYY wona 'f”y]? ™ L,PrRAY ¥7°22 727N
— 5992 (MPLIDT) Y772 03 PWYT DTR RITUIRT WUAT RN OTX Na
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The note points there for a parallel discussion of the state-
ment that the “Atzilus” of the overall scheme is the Infinite

likuteitorah.com/likkutei-torah/masei/8/

Light itself.
KEHOT'S NOTE
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A variant reading: where this text has “or Atik Yomin,” Or
HaTorah reads “which is the level of Atik Yomin,” identify-
ing Akudim and Nekudim with Atik rather than giving it as
an alternative.
KEHOT'S NOTE
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PARAGRAPH 2

7

10

BN

G-d “drew off (vayatzel) from the spirit that was upon him
[Moshe] and placed it upon the seventy elders.” The maa-
mar derives the name Atzilus from this word: a drawing
out of what already exists.

Numbers 11:25772:8> 72712
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11007 XY X207 037 DU”?Q 1113 77 0°Ip1T VR
And the L-RD came down in the cloud, and spoke unto him,
and took of the spirit that was upon him, and put it upon the
seventy elders; and it came to pass, that, when the spirit
rested upon them, they prophesied, but they did so no
more.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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There the Alter Rebbe explains that Atzilus is from vay-
atzel: what was hidden in Moshe was revealed in the sev-
enty elders.
KEHOT'S NOTE
.2, X"

YR NP 1Y

In Behar the Alter Rebbe quotes “before the world was cre-
ated there was the Holy One, blessed be He, and His great
Name alone” to explain that the level the Zohar calls
“light” is also called “Name.” A name bears no compari-
son to the person’s essence, and yet his life-force is drawn
into its letters.
KEHOT'S NOTE
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Pirkei deRabbi Eliezer says that before the world was cre-
ated there was the Holy One, blessed be He, and His great
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Name alone. The maamar reads it as the light still includ-
ed in its source, before its revelation.

Pirkei DeRabbi Eliezer 3:2-3°3-2:3 11398 °377 P10
TP, 7272 9737 iU R N2 WiTRT 77,0939 K121 XYY 1Y
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Before the world was created, the Holy One, blessed be He,
with His Name alone existed, and the thought arose in Him
to create the world. He began to trace (the foundations of)
the world before Himself, but it would not stand. They told a
parable, To what is the matter like? To a king who wishes to
build a palace for himself. If he had not traced in the earth
its foundations, its exits and its entrances, he does not begin
to build. Likewise the Holy One, blessed be ...

Pirke DeRabbi Eliezer, Sefaria Vocalized Edition (Public Domain) « Pirke de
Rabbi Eliezer, trans. Rabbi Gerald Friedlander, London, 1916 (Public Domain)

PARAGRAPH 5

1"
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Rabbi Chaim Vital lists five worlds that form one Name
Havayah: the tip of the yud is Adam Kadmon, the yud
Atzilus, the first hei Beriah, the vav Yetzirah and the final
hei Asiyah, and the tip includes them all. The maamar
cites it for Adam Kadmon as the general Keser.
Sha'arei Kedusha, Part 3 1:9-10"-"02K 1 pon ,mwi1p 1y
LI Pw IR 0w OM TR MPP3 0 79NN . Ny 13 N
1P PR R DIPW W NPT, MTI0” YR PR 0 anK
anRY ,ANd RAPIA 0%10n MDY NTPWYT 177800 KON T DY
7193 I 19115 MAPED YwnR pLnI mMTIoY ayIRG 19K 73
29N NN .00 DURIRIT DURRRT oM mpien cnwa 1PRhol
917 1% ,0990 X723 RPY 7Y (30D pap) bR °37 ophna
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Subsequently, the worlds were initially included as one com-
plete Name of Being-Shem Havayah-i"1 ow. Afterwards,
they were divided into four foundations, except for their
root, which is Primordial Man-Adam Kadmon and is the
thorn of the letter Yod-(®) 7" which is the tenth Sefirah that
is higher than them all, and is therefore called the crown-
Keter. Afterwards, the four foundations were divided into
nine Sefirot, as mentioned. Now, it all includes two cate-
gories; the Emanator and all the Emanated. About this, it
states in Pirkei d’Rabbi Eliezer, “Before the creation ...

Shaarei Kedusha (Public Domain) - Gates of Holiness, translated by Rabbi
Amiram Markel, 2013 (CC-BY)

likuteitorah.com/likkutei-torah/masei/8/

QMPREIAD OFPYOMY OYon? OITREIA 1Y TV IR

PARAGRAPH 6
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“For My thoughts are not your thoughts, nor are your ways
My ways.” The maamar reads it to mean that with G-d,
willing a thing and its coming into being are not separate:
when He wills, it already is.

Isaiah 55:8'm:17117°yw°
11 OR3 77 027277 K21 0 MY MY X7 %D
For My thoughts are not your thoughts, Neither are your

ways My ways, saith the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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PARAGRAPH 7

13

14
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Sha’arei Kedushah teaches that the tip of the yud, Adam

Kadmon, includes all four worlds and holds the root of
them all. The maamar explains why: Adam Kadmon is the

will for the Sefiros, which already contains them.

Sha'arei Kedusha, Part 3 1:5-61-"71% 1 pon ,qwhp "1y
12 PRI M0 PR RIP3 M2y 93 DURRT WK 1100y DORRn man
7971 ,595 nPmIRG "2Ip32 19°EKI NIR2 KDY Owa KD annn ow
MM AnRwa 7,mny awnan DKM 2 ORI 190K
7IP°N W21 ©° 1IPN3) 0°3pNT 1902 1IN AT OTR LM LM
ooy Cawn L MANE XIPI DONRAT WS (Mmpn no: Y
wonRnn IR0 09 °YeaIn ,ARDIA0 0 whbwn MR
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This matter shall be explained with the utmost brevity, sole-
ly to the extent necessary to understand the matter of
prophecy. Now, the Supernal Emanator, blessed is He, who
emanated all the worlds, is called the Unlimited One (Ein
Sof), blessed is He. He has no image whatsoever, neither in
the form of a name, nor in the form of a letter, nor even in
the thorns of the letters. We thus are incapable and therefore
barred from all thought of Him. He emanated five worlds,
one world being the soul ...

Shaarei Kedusha (Public Domain) - Gates of Holiness, translated by Rabbi
Amiram Markel, 2013 (CC-BY)
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Cited again for the principle that G-d’s willing a thing is al-
ready its coming into being.
Isaiah 55:8°1:1”1177°yw°
°1 BX3 *377 D*3T1 K21 DM M KD 2
For My thoughts are not your thoughts, Neither are your

ways My ways, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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PARAGRAPH 8

15

SRIW? R 77T

There the Alter Rebbe explains the doubled “Havayah,
Havayah” as two Names: the lower Havayah brings all the
worlds into being from nothing, through tzimtzum (the
yud) and then the spreading of light (the hei).
KEHOT'S NOTE
.7,R0 R™MN

PARAGRAPH 9

16

17

18

19

20

21

N19%R w129 INT2° D7y 1IN°22

The note locates the explanation on “Let them bring royal
apparel” in Torah Ohr’s section on Megillas Esther, where
the possibility of endless Sefiros is discussed further.
KEHOT'S NOTE
K722 R™MN

IN O IR O
“And G-d said, Let there be light, and there was light.” The

maamar reads the two phrases as two stages: the light
within Adam Kadmon, and the light drawn down below.

Genesis 1:3°3:°X N°wKrI2
IR IR T 1:1’,?"?}5 RN

And G-d said: ‘Let there be light.’ And there was light.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

LR DPwRTa

NXP NN 1DIN2

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
N, RN 0 AR

neRwn Py nLang 27y

There the Alter Rebbe explains that the level of “the Will of
all wills” is called Adam Kadmon, before Atzilus, so far
above it that even Chochmabh is like “making” before it.
KEHOT'S NOTE
X ,X2 ¥°1n °n nMpo

TP I DUIINY PRy A
The note points to Mishnas Chassidim’s laws of writing
tefillin for this order of writing the yud, and to the next
chapter on writing the Name.
KEHOT'S NOTE
n2°n9% YA R 27D 71 KD 1*‘7*9:‘1 1P°N °0n 0°7°0M1 nawn X7
.own

1195 503 193

There the Alter Rebbe cites the same Ramaz on “three
worlds” and divides all the worlds into three: Beriah,
Yetzirah and Asiyah; Atzilus; and the worlds above Atzilus.

KEHOT'S NOTE
3,5 0w o Boyh R

likuteitorah.com/likkutei-torah/masei/8/
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23

24

25

26

27

QMPREIAD OFPYOMY OYon? OITREIA 1Y TV IR

7oy nbn

The Zohar teaches that the Holy One, blessed be He, has
three worlds in which He is hidden: a supreme, concealed
world; a second bound to it, through which He is known;
and a lower world where He is found and not found. The
gloss refers to the Ramaz’s commentary on this passage.

Zohar, Sh'lach 6:39-8:49v"n:’n-v”7:1 7% nbw 1M1 180

$71 77300 WP 192 RPAN N

The note points there as another place where the Maggid’s
saying is recorded.
KEHOT'S NOTE
TNK 197 7D °Y DO°IY NPMIRI WP 191 .03 °Y RPN XP¥AD MR IR
1127 mI93 K23 AW Y71 WUeIYRT 100 370 0wa Y71 917a0 11039
2170 PRI 7 TMPND wIT°D3 19 D3 CNREN 191 7990 MR XIT UK
.2,13 MPYR NIART M3R 03 IR 970IRA 100N

WRIN M RNP

“Who has wrought and done it? He who calls the genera-
tions from the beginning.” The Maggid read the “genera-
tions” as the Ten Sefiros, called forth from the “head,”
Adam Kadmon.
Isaiah 41:47:X"n 171°yW°
SRITIR D°INRNRY TIYRT T IR WRIR DT RIOP A 5}_7@"?;
Who hath wrought and done it? He that called the genera-
tions from the beginning. I, the L-RD, who am the first, And
with the last am the same.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

ST LR Y

7R wrn 2y
The note points there for a further discussion of Mishnas
Chassidim’s statement that Adam Kadmon is the “Arich”
of the four worlds.
KEHOT'S NOTE
NEWR Y 270 .10P P8 R0 27AyN qwnan 0 aIR9

TPIRT TI0 K PUNRT

A later discourse the note lists on Adam Kadmon as the
“Arich” of all the worlds.

KEHOT'S NOTE

.'|'7’N1 Bw Y R 277yN PrAvY2 qwnn 77090 12wN N13102 177 IR

The Zohar comments on “and there was light”: “a light
that already was.” The gloss reads this as the light already
included in Adam Kadmon before it was drawn down.

Zohar, Bereshit 5:28-381”5-1”5:11 n°wX12 ,7717 100

LIGHT, AND THERE WAS LIGHT. These words imply that
there had already been light. This word, awr (light), contains
in itself a hidden significance. The expansive force proceed-
ing from the hidden recesses of the secret supernal ether
opened a path and produced from itself a mysterious point
(or, rather, the En Sof (Limitless) clave its own ether and dis-
closed this point), Yod. When this expanded, that which was
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left of the mysterious AWIR (ether) was found to be AWR
(light).

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 10

28 SINT TINT PIWRR
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
L[] .”R” K22 75977 PR O L (R ,27) 19731 .(27V0 ,10) 11372

29 N2 W”nd 0°12°12°p
There the Alter Rebbe reads the blessing “Who remembers
the kindnesses of the fathers ... and brings a redeemer to
their children’s children” as the Sefiros: the “fathers” are
Abba and Imma, the “children” Chesed, Gevurah and
Tiferes, and the “children’s children” Netzach, Hod and
Yesod.

KEHOT'S NOTE
.2, WY 1apo R

30 7933 yo1 T
Chizkiyahu’s prayer: “My dwelling (dori) is pulled up and
carried away from me like a shepherd’s tent.” The text
points to the Arizal’s explanation of the word dori, which
shares its root with dor, “generation.”

Isaiah 38:1227:17% y17yw>

=Ty 0 "1¥E; MPTR 0 XIND *NT2R °¥7 PIND A yo1 1T
2IPwn 1972

My habitation is plucked up and carried away from me as a

shepherd’s tent; I have rolled up like a weaver my life; He

will cut me off from the thrum; from day even to night wilt

Thou make an end of me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

31 WRIR M RNP

The Zohar on Lech Lecha says that the Holy One, blessed
be He, called Avraham constantly from the day the world
was created, as it is written, “He calls the generations from
the beginning.”
Zohar, Lech Lecha 22:212-2257757-271:273 7% 72,77 120
“Whom he calleth in righteousness”: because G-d was call-
ing him constantly from the day that the world was created,
as it is written, “calling the generations from the beginning”
(Is. 41, 4). “To his foot”: i.e. to attach him to His service and
to bring him near to Himself.

The Zohar; London, Soncino Press, 1933 (Public Domain)

32 WRIR M RNP

The Zohar on Vayechi teaches that all the generations
stood before G-d before the world was created, and that all
souls stand before Him in their form and are called by

likuteitorah.com/likkutei-torah/masei/8/
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name before they descend. The text cites it for the verse
referring to the souls of the righteous.
Zohar, Vayechi 35:365-36:3761"yw:172-170w:1”2 °1 ,1717 100

In the same way all the generations of the world from one
end to the other stand before Him before they come into the
world, as it says, “He calleth the generations from the begin-
ning” (Is. 41, 4), i.e. from the Creation; all the souls that are
to descend into the world stand before G-d before they de-
scend in the form which they are to assume in this world,
and are called by name.

The Zohar; London, Soncino Press, 1933 (Public Domain)

33 PR Ayw n’ya

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
L[9] .37 1797 P11 1170 KD O3 U7 137189 07PN NRPPY 01972

34 NIDOENRT PONY N9 AT 12 W0 90T RNRARIAn RDOYRY

Etz Chaim says that Adam Kadmon includes the four
Names Av, Sag, Mah and Ban, and that above its skull
there is a counterpart of Atik of Atzilus. The Kehot note lo-
cates the quote here in today’s editions.
Sefer Etz Chaim 9:6:’v 011 vy
RPR TA1 90T °MInd RIT 27ym PRy onw '(’1!15 DR 3”1 ...
PPNy NP2 RAMT 12 @0 17907 RN2APAR KUY NIDUERT RANY
MPZRT 7272 7235 KIT 120 7Y 0RDY MRD 17977 2701 MPRRT
Ty MM MRIIRT 91 7210 UN?Y RN 09T PR Tm
MAYW °3 °113 1°21Y 0w 137N PPREPY NIRRT 12 1Nn°1aw
Q2w 3”0 °21y TA1D 2NN O RIP°T MAYYI 27y 21y 7110 1WRI
0 QW RITW 7PN AR 77RT 7372 1pP% ORIw 12w RMIK 009190

... 7799 TIRM 1121 RVRT RIPPTT K22 mbDa3 om 11w 99100
Sefer Etz Chaim (Public Domain)

PARAGRAPH 11

35 IR T1INW 7Y MIN°22 oYY
The note explains that “above” here means the explana-
tion printed in the Shir HaShirim volume, at 7d.

Song of Songs 7:4"7:t W1 W
3% "BRN 07I9Y "3 1TV Y
Thy two breasts are like two fawns that are twins of a gazelle.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

7,1 120 08730 1IN

36 1IN %R AN

“I am black but comely.” The text refers to its explanation
on this verse for the lowest level of the Infinite Light de-
scribed as Malchus.
Song of Songs 1:5°71:’X 0°7°wi W
:TPY NiY7°0 17R YPIND 07PN NI12 NG YA TNy
’I am black, but comely, O ye daughters of Jerusalem, As the
tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

41



LIKKUTEI TORAH - PARSHAS MASEI - MAAMAR 8

37

38

39

40

41

1R%WT QW N
In the Idra Rabba the Zohar says that among the marks of
the letters, the tav marks a mark for Atik Yomin, which has
no equal. The text points to the Arizal’s explanation of this
passage.

Zohar, Idra Rabba 3:14-6:257172:"1-77°’2 X271 R1TRT 2717 720

SNN2Y DX 27y 7IR°22

There the explanation on “You shall keep My Shabbosos”
distinguishes levels of Shabbos in the overall scheme of
the worlds: relative to one of them Adam Kadmon is still
below, while another reaches even into Adam Kadmon, be-
cause Adam Kadmon includes Atzilus, Beriah, Yetzirah
and Asiyah as one.
KEHOT'S NOTE
.7, 9m2°8 »Yh

510K anoNRY 7Y

There the Alter Rebbe teaches that the souls to be revealed
in the future come from the level of the circle that pre-
cedes the kav, and are far higher.
KEHOT'S NOTE
AL,0% 0 oyh

510X an?ON)

“And you shall eat, eating, and be satisfied.” Likkutei
Torah reads the doubled eating as souls of the future ele-
vating the souls of the present.

Joel 2:26175:2 oxy

DY APy 0PN M OYTNY DnYPm $idp) PIoK anya
:071Y7 "1y WK X907

And ye shall eat in plenty and be satisfied, and shall praise

the name of the L-RD your G-d, that hath dealt wondrously

with you; and My people shall never be ashamed.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

MDOENT 2N 10T

As quoted in the note, this discourse cites the present ex-
planation of “their goings forth to their journeys” for the
teaching that the first revelation of the kav is the Malchus
of the general Atzilus, and supports it from Etz Chaim’s
Gate of the Breaking of the Vessels, chapter 5, on the
counterpart of Atik above the skull of Adam Kadmon.
KEHOT'S NOTE
°yon 2 n"w‘?: wrneD1 (037 °Y) T°3IN0 AR PRT 77T ORA
PIRT 9N Ma NI P 2953 NPWRAT OPYORY OPRIINT INANA
P°Ny NnxT ww e 0°9371 NP yw n7ya wrnn 1731 ,me9oT
WY ,PYRT RN2I910 RY?
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42

43

44

45

46

QMPREIAD OFPYOMY OYon? OITREIA 1Y TV IR

97N INWI YPI° IR
“Then your light shall break forth like the dawn.” The

maamar reads “break forth” (yibaka) as the kav breaking
through the tzimtzum.
Isaiah 58:8'm:n”117°yw°
M 7432 ARTE 387 T2 MRIN MM TNIW) TN M2 Y27 1
120K?
Then shall thy light break forth as the morning, And thy
healing shall spring forth speedily; And thy righteousness
shall go before thee, The glory of the L-RD shall be thy
rearward.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

WY TN NP WY

The note gives this as a further place where “ten and not
eleven” is discussed.
KEHOT'S NOTE
.[5] .2 > wrnw proyy 702

WY IR NP WY

“Ten Sefiros of nothingness: ten and not nine, ten and not
eleven.” The maamar uses it to show that the kav, the
“thread” of the Infinite One, is not counted as an eleventh
Sefirah.
Sefer Yetzirah 1:4"7:°X 117°%° 180
7512737 ,7WY NAR KP1 WY YW KDY WY 72 MAve0 Wy
131 2w P2 DY 137 Taym on TpPM 0na 102 ,11°22 0om
AN Y

Ten are the numbers out of nothing, and not the number
nine, ten and not eleven. Comprehend this great wisdom,
understand this knowledge, inquire into it and ponder on it,
render it evident and lead the Creator back to His throne
again.

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

T NI NAN

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
R, AnRTPRa TN

72WIM2 XY T NI NN
Elijah’s prayer opens: “Master of the worlds, You are One,
but not in number.” It expresses that G-d is above the
count of the Sefiros He brought forth.
Tikkunei Zohar 17a:9-118”>-"0:R > 9171 *1pn
RIT NIR .J2WN2 XPY T ORIT NART PADY 1127 MR PR nne
92 XD°BN TAWnD 070 R0 B0 DY XnnD PRYY 9o By axby
RATIRD .77°00 9@y 1172 137707 .P1pN Wy NRERT RIT NIR 590
NRPDONR 712 .1P0ANRT PRDYY PPANR RDT Prond prby 11na
.XW1°127 (R*>DINX K”1)
Constantinople, 1740 (CC-BY-NC)
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47

48

49

SN[ 27y 9IN°22
There the Alter Rebbe explains that the purpose of divine
service is to draw down a revelation of G-dliness from
above the chain of descending worlds.
KEHOT'S NOTE
X7 9Py e Boyh

21 N71an 1AM SNORA
Zechariah’s vision: “I have seen, and behold, a menorah
all of gold.” The text refers to its explanation on this verse
for the light above the kav.
Zechariah 4:2°2:7 170t
-5y AP AP 371 N7 137 0K K1 XD AN 17 79K IR
2y WX Nha? NipIm YY) NYIY Py NI NYIVY MUK
TATRA
And he said unto me: ‘What seest thou?’ And I said: ‘I have
seen, and behold a candlestick all of gold, with a bowl upon
the top of it, and its seven lamps thereon; there are seven
pipes, yea, seven, to the lamps, which are upon the top
thereof;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

m7ya aNan

The note points to this page for the teaching of Etz Chaim
that the feet of Adam Kadmon end at the bottom of Asiyah.

KEHOT'S NOTE
n125 [wyns P9 NN BTY MR R™MNA YUY L(3 LKD) ¥Uin By
.[2] .27 PR 7177 (D °D) PUITARDY L°R0N

PARAGRAPH 12

50

51

el glniaki= IR ok =Ry

“And it was, when the Ark set out, Moshe said: Arise,

Havayah.” The maamar reads the setting out as an ascent.
Numbers 10:3577%: 7213

TRIDR 07 TN I T AP 7Y R TN $012 O €

T

And it came to pass, when the ark set forward, that Moses

said: ‘Rise up, O L-RD, and let Thine enemies be scattered;

and let them that hate Thee flee before Thee.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

A9-19 2 N2a

Rlch slaighk=)l

“And when it rested, he would say: Return, Havayah.” The
maamar reads the resting as a drawing down.
Numbers 10:3617%:> 71272
€ :2X7%° 07X ni2271 Havayah 1w qnxe inam
And when it rested, he said: ‘Return, O L-RD, unto the ten

thousands of the families of Israel.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/masei/8/
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PARAGRAPH 13

52

53

54

55

56

TRIpE BN P 12 PN ONT P
The Idra Zuta speaks of the supernal head that is not
known and does not cleave to wisdom or understanding,
and says that about it is written “Flee to your place” and
“the living creatures ran and returned.” The maamar uses
it for light that withdraws as soon as it reaches.

Zohar, Idra Zuta 1:29-4:371”5:°7-072’R R0 RITRT 7717 790

IR PR TR 112

Balak tells Bilaam, “Now flee to your place.” The Zohar ap-
plies the words to the highest level, which withdraws to its
place.

Numbers 24:11x”>:773 72772

71290 ' AP 73T TT2K 122 "N TipR-R 723 oy
Therefore now flee thou to thy place; I thought to promote
thee unto great honour; but, lo, the L-RD hath kept thee

back from honour.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2 X1 DM

In Yechezkel’s vision “the living creatures ran and re-
turned.” It is the classic image of “reaching and not reach-
ing”: approaching and withdrawing.
Ezekiel 1:147728 2xptn>
12127 XN 23 RI¥7 niTOm
And the living creatures ran and returned as the appearance

of a flash of lightning.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

ST R DR

1WNN NN DORWY 0PR

The Levites are appointed over the Mishkan of the
Testimony: “they shall carry the Mishkan and all its ves-
sels.” The maamar links their carrying to ascent through
Gevurah.

Numbers 1:50°1:°X 72722
1270R"22 231 122772 P91 NTYT 12WnTPY DMPITNN TRRT IANY
ST 132 1301 MDY B 1273 NN 13U NN W man
but appoint thou the Levites over the tabernacle of the testi-
mony, and over all the furniture thereof, and over all that
belongeth to it; they shall bear the tabernacle, and all the
furniture thereof; and they shall minister unto it, and shall
encamp round about the tabernacle.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.1,K 92702 R
WIN 21 .. DB W72

In this Purim discourse the Alter Rebbe works through the
letters of the Name Havayah in the soul: the vav must be
drawn into the final hei, so that thought, speech and ac-
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57

58

59

60

61

tion are filled with holy attributes, and the root of the vav
is drawn from the yud and hei above.
KEHOT'S NOTE

S799KR1 3,78 XN

SR L
“For a hand is upon the throne of Yah,” said after the war

with Amalek. The text refers to the Purim discourse that
explains it with the three “hands” in the soul.

Exodus 17:161v:1 nnw

97 970 PPpy2 Havayah? mpn7n ap 03729 1779 mK"
And he said: ‘The hand upon the throne of the L-RD: the
L-RD will have war with Amalek from generation to

generation.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WIPRT DMWY 373 BN
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
K71, K7D M

MMIPR R”Oa . . QMY O7A 0PN

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
N7 L,R”E MR

NP N2 WIPRT 2mw

The Mishnah teaches that the Kohanim kept watch in the
Temple at three places and the Levites at twenty-one. The
maamar reads the Levites’ watch as guarding against the
kelipos.
Mishnah Middot 1:1°X:’8 mTn mawn
N°221 ,0°LAR N°22 ,WTpnT N°22 0N 07337 Ninipn NYbYa
nwnn Py, Mwnn .0ipn TR 0°ya 007 LTRing nva ,vistan
nnn Sy ,7%RN 303N Pniae yaIr 5y ,AY2IN .N°27 77 Y
127 N2WPR XY .YINIR PPNIB YN 2Y YR AU "WY
:N7927 "2 >19NK? 10X ,NJNBT NIRRT
In three places the priests keep watch in the Temple: in the
chamber of Avtinas, in the chamber of the spark, and in the
fire chamber. And the Levites in twenty-one places: Five at
the five gates of the Temple Mount; Four at its four corners
on the inside; Five at five of the gates of the courtyard; Four
at its four corners on the outside; One at the offering cham-
ber; One at the chamber of the curtain, And one behind the
place of the kapporet.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

2927 M

The Raaya Mehemna on Shoftim says that when fire came
down from above onto the wood of the offering, “the
stranger who comes near shall be put to death,” burned by

likuteitorah.com/likkutei-torah/masei/8/
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it. The text cites it on the Levites guarding against what is
foreign to holiness.

Zohar, Shoftim 1:1-2:10":2-°X’X 0°02W% 7717 190

29p° M

The Raaya Mehemna on Teitzei applies “No stranger shall
eat of the holy” and “the stranger who comes near shall be
put to death” to the evil inclination. The text cites it as a
further discussion of the verse.

Zohar, Ki Teitzei 26:127-28:138-1"2p:1”5 X¥n °3 ,3711 9890
nop:na

29p° M

The Zohar on Bereshis says that none may approach the
inner “vineyard” except those fit to serve within, and
therefore it is written, “the stranger who comes near shall
be put to death.”

Zohar, Bereshit 32:330-35:339->"w:2"% nowx12 M0 990
YD

2920 M

The Raaya Mehemna on Mishpatim calls the evil inclina-
tion the “stranger,” of whom it is said, “My glory I will not
give to another” and “the stranger who comes near shall
be put to death.”

Zohar, Mishpatim 13:433-14:443-3>n:3> Dbawn i 180
run:T

29p° M

The Raaya Mehemna on Tzav (the text cites the end of 33b;
the words fall on 34a) says that just as one with a blemish
may not approach the Shechinah, neither may a
“stranger”: “the stranger who comes near shall be put to
death.”

Zohar, Tzav 21:154-24:166170p:773-771p:X” 1%, 7800

12 DY 2P At

“And the stranger who comes near shall be put to death,”
said of the Mishkan, which only the Levites may handle.
The Kehot note remarks that the “etc.” is puzzling, since
these words end the verse.

Numbers 1:51871’R 72712

T 0N IR 1R? 12N 1IN 02T INR AT 12wRT YOIN
Halatienlrh|

And when the tabernacle setteth forward, the Levites shall

take it down; and when the tabernacle is to be pitched, the

Levites shall set it up; and the common man that draweth

nigh shall be put to death.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

210D M0 M1 OIAw Y% 7157 N LK1 LR 272

a1 WORD

The Zohar on Mishpatim reads “If a Kohen’s daughter is
married to a strange man” as the holy soul drawn from a
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68

69

70

supernal place. The text points to the Ramaz’s commen-
tary on this passage.

Zohar, Mishpatim 3:23-34772-3"2:"3 0°0awn ,17717 790

Now, “the priest’s daughter” is the superior soul, the daugh-
ter of our father Abraham, the first of proselytes, who drew
this soul from a supernal region. And “a priest’s daughter
married unto a stranger” refers to the holy soul which em-
anates from a supernal region and enters into the hidden
part of the Tree of Life. And when the breath of the supernal
Priest has breathed souls into that Tree, those souls fly away
from there and enter a certain treasure-house. Woe unto the
world that knows not how to ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

ANTIY DY WOR WOR 10N

Aharon and his sons “shall come and set them, each man
to his service and to his burden.” The Kehot note points
out that the verse has “them” (osam), which the text leaves
out. The maamar learns that the Levites’ work began
through the Kohanim.
Numbers 4:19v>:’7 72712
VI3 TR D°WTRN WTpTN DNwa3 1 K91 vM 077 1wy nn
IR INTIYPY YUK UOR DK Nty XD
but thus do unto them, that they may live, and not die, when
they approach unto the most holy things: Aaron and his sons
shall go in, and appoint them every one to his service and to

his burden;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

J[3] .7omR” PR v ,v° 79272

01°% 07PN BoWaD 2 0Y2vpR
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
A, ow

01°% 2°7Onn 2owas °2

The daily offering: “two yearling lambs without blemish
each day, a continual burnt-offering.” The maamar reads
the lambs as drawing down from the seven lower Sefiros.

Numbers 28:3°2:1”2 72712

DOJW DRPRN M3Y-33 D33 M2 13N TR TERT 1 D7 NV
nn 19y OPY

And thou shalt say unto them: This is the offering made by

fire which ye shall bring unto the L-RD: he-lambs of the first

year without blemish, two day by day, for a continual burnt-

offering.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And the lambs Yaakov separated,” in the account of
Lavan’s flocks. The maamar reads Yaakov, the seven lower
Sefiros, as drawing the “lambs” down from their root.
Genesis 30:40'n:7 n"wxI2
127 IN¥2 DINPDY TPYTRY INED "39 1AM 2Py 79N 0°awam
:127 INX-5Y DnY X9 3727 0777y i°9-nwn
And Jacob separated the lambs—he also set the faces of the
flocks toward the streaked and all the dark in the flock of
Laban— and put his own droves apart, and put them not
unto Laban’s flock.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
1,5 nwria

NP3 90y W 3w
In Daniel’s vision of the Ancient of Days, “the hair of His

head was like pure wool.” In Kabbalah this hair stands for
the supernal attributes rooted in Atik.

Daniel 7:9'0:t Hx>17

Y3 M0 3203 AYID? a0 PR PRy PR 1912 T TY AN M
P97 3 2MiP3P3 MIT 1AW A0 KD YD AWRY

I beheld Till thrones were placed, And one that was ancient

of days did sit: His raiment was as white snow, And the hair

of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

0,1 R0
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There the Alter Rebbe discusses the waving of the two
lambs, which was done together with the two loaves, and
cites the Mishnah (Menachos, chapter 5) that the loaves
are placed on top of the lambs.
KEHOT'S NOTE
(X ,09) 711K 0 NPk oys

78R P23

“And you shall love Havayah your G-d with all your heart,
with all your soul and with all your might.” The maamar
links the first section of the Shema, which contains “with
all your might,” to the Name of Forty-two.

Deuteronomy 6:5°77:"1 %7127
STRR™P231 TWDI 233 73377223 TR M AK DI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

wwipn 1”72

There the Alter Rebbe notes that the second section of the
Shema does not say “with all your might,” which appears
only in the first section.

KEHOT’'S NOTE

A,an bw p ooy
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The Zohar says that the Name of Forty-two Letters is
crowned in the upper world and “ascends and does not de-
scend,” crowned within supernal thought. The maamar
suggests that this is because the ascent reaches the
Supreme Will, from which nothing flows down.

Zohar, Terumah 10:106-1161vp-1"p: 717N ,AM7 7120

D1TAW 91 192 127 1°N 0ON

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
7n,7e MaR

1177 P1TAW 1 2192 1277 N

Among the seven traits of a wise man: he does not speak
before one who is greater than he in wisdom. The text
refers to its use as an analogy for the Sea freezing before a
higher revelation.

Pirkei Avot 5:7°1:°11 max mawn
9973 KNG "1 *393 7377 12X 02N .02 TYIY) 0PA2 03T NYIY
W7 2723 1K1 ,1720 *727 TIN? 0121 XY LI Mana 1
,I0R TOR YY) IR TIURT DY IR L1970 270 171y PRIY
TPDIPM LNRRT Py ATIM oRynt KD IR Lynt KDY o o
0732
[There are] seven things [characteristic] in a clod, and seven
in a wise man: A wise man does not speak before one who is
greater than he in wisdom, And does not break into his fel-
low’s speech; And is not hasty to answer; He asks what is rel-
evant, and he answers to the point; And he speaks of the first
[point] first, and of the last [point] last; And concerning that
which he has not heard, he says: I have not heard; And he

acknowledges the truth. And the reverse ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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The gloss in Tanya, chapter 35, explains why the Infinite
Light unites with Atzilus only through Chochmah: the
Infinite One is the true One, He alone and nothing besides
Him, and this is the level of Chochmah.

Tanya, Likkutei Amarim 35:707K *01p°2 ;nwRY P2n X010
T
21NIY M oYY WD ,0IPWR PY Ninn SAYRY WK 1A
0Piya 12°DK TMTNN PR KTV AIOTPRTINY 070 pYa
DIWN 13771 ,ANO0 NPD02 1PN IMWAPNT OT° 7Y KPR MPOIRT
31,023 PRY RIT 72D RIAY ,NRRT TR RIT,KITN2 HI07PRY
131 1200 NITTA KT
Kehot Publication Society (CC-BY-NC) '

NPIRA 7%WYD Nawna

Sha’ar HaYichud VehaEmunah teaches that relative to the
Holy One, blessed be He, Chochmah, the beginning of

likuteitorah.com/likkutei-torah/masei/8/
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thought, is like the “end of action,” as in “You made them
all with wisdom.” The maamar uses it to show why
Chochmah is only a “seal” or “writing.”

Tanya, Sha’ar HaYichud 9:471RM 7m0 ayw ;2w pon ,X°an
720
nPnwa vy Y KPR D01 onnn 41K WD YINY °BY 17 ...
N3 RITTPITWITRT "7 Wy \wnn 1231 ,07T72 nopnan
niniyay 0°%2 napm 270K W nonva 1y mapam 2ot
:NJTD 07D DX MARD ARPY 7920 NI DK 070y
IRy Man2 07127
Kehot Publication Society (CC-BY-NC)
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“A man’s wisdom makes his face shine.” The maamar uses
it to link the shining face, the “two apples,” with the reve-
lation of Chochmah.

Ecclesiastes 8:1'x:’n n?rp

:RIW? 112 1YY 11D TRA DTV NDIY 127 WD YT W 02072 R
Who is as the wise man? and who knoweth the interpretation
of a thing? A man’s wisdom maketh his face to shine, And
the boldness of his face is changed.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

X, nPap

11212 QTN NN 9% WK

The Talmud gives the text of the blessing “Who formed
man with wisdom,” said after relieving oneself. The maa-
mar reads “formed” (yatzar) as Yetzirah and joins it with
wisdom.
Berakhot 60b:1°:2°0 n1372
% AR S 2010 C10R0 1Y I MY Cnane ..
IR ,P7D3 73 DTN "33 20 1977 12 LXIK) 0IINY Ty % wAnd
£PP JB°3p3 73R 12 KON ,TEAN2 BIRT N 0 10K ... T
DNG? DX X D TNX NS OXY 77139 KD 2307 Y37 "3 09970
2397 Ty TN K O TN
Who enters a privy says, "Be honoured, ye honoured and
holy Beings who minister to the Most High ! Give glory to the
G-d of Israel ; leave me while I enter and do my will, then
shall I come unto you." Abbai said : Let not a man speak
thus, lest they leave him and depart; but let him say, "Guard
me, guard me, help me, help me, support me, support me,
wait for me, wait for me until I enter and come out, for such
is theway ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT'S NOTE
2,0 M3

N7 NN PR NP

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.(”7?}{ nno) InIPna N
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In Elijah’s prayer, after naming the attributes through
which the world is run, the Tikkunei Zohar says that G-d is
not a known “righteousness” or “judgment,” and not of
any of these attributes at all.

Tikkunei Zohar 17b:5-7"1-"11:2 1> 9711 *1pn

PRT YU VYN IR LT WPRT RYT PIR 7 MORT RD DA
Sy pon nwInnM Ny *21 0P 5P MTn PR Don R ann
977 BY 177900 1717 ARDAD (99 227°NK X*1) 70 DOX KM RAOT T
7Ny °27 Op Y0 Y w1 72 DR ARPAD 1w 277nR R9T N

197 AT 19T "[]? anRY nna
Constantinople, 1740 (CC-BY-NC)
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The Zohar on Vayikra says that Moshe was the groomsman
of the King (Tiferes) and Aharon the groomsman of the
Queen (Malchus).

Zohar III, 20ak ,> 3t
KEHOT'S NOTE

2,7y R0 M

86 N2PRT NI MWH

The Raaya Mehemna on Shoftim says again: “Moshe is the
groomsman of the King, Aharon the groomsman of the
Queen.”

Zohar, Shoftim 5:21-24775-X"5:"11 0°V2IW 7111 7190

87 apy°h NN NN

“Grant truth to Yaakov, kindness to Avraham.” The maa-
mar reads it as drawing the light of the seal of truth into
Z’eir Anpin, Yaakov’s level.

Micah 7:20°5:1 119°%
:07R *W°R APNIR? AYITIWR DT1IX? 700 IpyY? nux 1N

Thou wilt show faithfulness to Jacob, mercy to Abraham, As
Thou hast sworn unto our fathers from the days of old.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,

88 19°920K 72202

The Zohar on Pekudei describes how the waste is sifted out
(machshavah), the
Kabbalistic name for Chochmah, and so is refined. The

from within supernal thought

Kehot note gives it for the principle that things are refined
through Chochmah.

Zohar 11, 254b2a ;717 2°mt

KEHOT'S NOTE

0 MR K"K .27 K70 77 WM 070,00 % 1YY .2 ,737 27 AR7

0”10
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Etz Chaim (Gate 18, chapter 5) explains that the final sift-
ing of the sparks depends on supernal thought, which is
Abba (Chochmah), quoting the Zohar on Pekudei: “in
thought they are all refined.”

Sefer Etz Chaim 18:5'1:1”° 0”11 ¥

90 DLW SN NN IPWTY RO T N0an Py

Yoel’s prophecy of the end of days: “A spring shall go forth
from the House of Havayah and water the valley of
Shittim.” The gloss traces this spring to the Chochmah of
Adam Kadmon.
Joel 4:18m7>:7 ory
*P°RK221 377 M3220 Niyaam 0°0y 87177 9y X7 D2
:0°VWI PNITNR TRWM R T 0020 1Ym0 1990 AT
And it shall come to pass in that day, That the mountains
shall drop down sweet wine, And the hills shall flow with
milk, And all the brooks of Judah shall flow with waters; And
a fountain shall come forth of the house of the L-RD, And
shall water the valley of Shittim.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 19
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“He calls the generations from the beginning,” read above
as G-d calling the souls and the Sefiros forth from the
“head,” Adam Kadmon.
Isaiah 41:4"7:X7n 1°yw°
SRITIR D2INRNRT 1IWRT 1 23K WX 11T RPN “('5_79"7_:
Who hath wrought and done it? He that called the genera-
tions from the beginning. I, the L-RD, who am the first, And
with the last am the same.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

92 7awnna 1Py SR
The Midrash lists things that preceded the creation of the

world, among them that Israel “arose in thought.” The
maamar locates this in Adam Kadmon, the will that in-
cludes all souls.
Bereshit Rabbah 1:47:X 127 n°wKR12
:(2 ,3% 0°%N) 2°N57 1P TA97 RO V13T MOWRD VAP R ...
,WR D ey WPt 1221 PRAW MART L3 1RD IR0 11017
0°21y5” :(° ,0 YWIT) IMRIY A1 MART MRIATP "awnna 1Y
MIp NTY NI :(2,7Y 0°9NN) MR PIn RIS 7NN 1273
D197 72D RDD” (27,10 1°R7°) R IR wIPRN N2 "0Tp
MW O (10 ,2Y 0°P0N) MKW 7AW W M TN NwRIn
AR MR XYL 9372 72X 027 Y[ NI wnw 2199 a oyh
,OW) AYYI AMRY P19 00 0703”7 (2,3 OW) INRIY 1wnn

“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
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not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
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“Grant truth to Yaakov.” Here it names the light of truth
drawn into the soul through Torah study.

Micah 7:20°5:1 115°7
:07R *W°R APNIX? AYITIWR DI1IX? TO0 IpYY7 nax 1N

Thou wilt show faithfulness to Jacob, mercy to Abraham, As
Thou hast sworn unto our fathers from the days of old.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Moshe wrote their goings forth to their journeys by the

mouth of Havayah.” The maamar reads “by the mouth of
Havayah” as Malchus, which the journeys rise above.

Numbers 33:2°2:3% 7272
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And Moses wrote their goings forth, stage by stage, by the

commandment of the L-RD; and these are their stages at

their goings forth.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

QNI 717 172 ani By XD %D

“For not by bread alone does man live, but by all that
comes forth from the mouth of Havayah does man live.”
The maamar stresses “comes forth” (motza): the source of
the mouth, Adam Kadmon.

Deuteronomy 8:3°2:’11 0°7127
15_77_3? TN YT N"7'! 135]'[3'?{7 R TRITNR Tl'?,J?_S?l 729771 73N
M7 n7eD K¥INTPD70Y *3 DTRT M0 1727 onpaey K% %3 7y°Tin
07
And He afflicted thee, and suffered thee to hunger, and fed
thee with manna, which thou knewest not, neither did thy fa-
thers know; that He might make thee know that man doth
not live by bread only, but by every thing that proceedeth

out of the mouth of the L-RD doth man live.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The second half of the verse, “and these are their journeys
to their goings forth,” read as the ascent back to the
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source.

Numbers 33:2°2:3"2 1272
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And Moses wrote their goings forth, stage by stage, by the

commandment of the L-RD; and these are their stages at

their goings forth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“The writing was the writing of G-d, engraved upon the

Tablets.” The gloss uses it for the “engraved letters,”
which are one with the stone.

Exodus 32:161"0:2"% mnw

"5y M RIT D°PPR anOn andnm mpn 0P npyn nnm

Salibh

And the tables were the work of G-d, and the writing was the

writing of G-d, graven upon the tables.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

10%n °npra aR

“If you walk in My statutes.” The text refers to its discourse
on this verse, which reads bechukosai as engraving
(chakikah) and speaks of walking without limit.
Leviticus 26:3%3:173 X"
ONR ANPRYI 1Y SNIZnTIRY 1950 ’DPQ;'DR
If ye walk in My statutes, and keep My commandments, and

do them;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

M3 XYY PO90 KT 9Y1 .70 PRI RIDYNNRT

The Zohar says that the Name of Forty-two Letters rises
higher and higher until it is crowned in the Infinite One,
and so “ascends and does not descend.” The gloss con-
cludes that the ascent reaches the Infinite One itself.

Zohar, Terumah 10:106-1161vp-17p:* 712190, 190
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The note points to this discourse for the second sugges-
tion: that the drawing down is from the “Arich” of the
worlds as awhole, while the ascent reaches their “Atik.”
KEHOT'S NOTE
L7700 12wN N12102 177 IRT

19RWN SNANAW DR 279 9IN°22

There the Alter Rebbe explains “You shall keep (tishmoru)
My Shabbosos”: we are only to guard the revelation given
to us, because Shabbos shines as a surrounding light
(makif), and the root of every surrounding light is the light
above the kav.
KEHOT'S NOTE
.2, 2 nMph
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