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To explain the matters concerning
“And the border shall descend”

The borders of the Land of Israel are rooted in the twelve
“diagonal borders” of Sefer Yetzirah: the twelve ways the six
emotive attributes blend once the simple divine light is clothed
in vessels that limit it. Their root lies above intellect, and when
they descend to Malchus they become “love with delights,” sweet
as a harp, which is drawn into the soul through the Torah’s
thirty-two paths of wisdom, the same Torah that gives the power

to refine the animal soul.
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THE BIG IDEA

The borders of the Land of Israel are rooted in the twelve “diagonal borders” of
Sefer Yetzirah: the twelve ways the six emotive attributes blend once the simple di-
vine light is clothed in vessels that limit it. Their root lies above intellect, and when
they descend to Malchus they become “love with delights,” sweet as a harp, which
is drawn into the soul through the Torah’s thirty-two paths of wisdom, the same

Torah that gives the power to refine the animal soul.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the

notes at the end.

THE MAAMAR IN BRIEF

The maamar explains the verses that trace the Land’s eastern border: “And the border shall descend ...
and shall strike upon the shoulder of the Sea of Kinneret, eastward,” and “And the border shall de-
scend to the Jordan.” The Land’s borders, like the twelve tribes, are rooted in the twelve diagonal bor-
ders of Sefer Yetzirah, the edges where the six directions meet. These are the blendings of the six emo-
tive attributes, which exist only when the simple light is clothed in vessels that limit it; hence the
names “borders” and “boundaries,” and the reading of the Zohar’s “sealed with its seals” as “bounded
within its boundaries.” The twelve also appear as permutations of divine Names, as the months, and as
blends of love, awe and acknowledgment in divine service. Rooted in the attributes of Arich Anpin,
above intellect, they descend to Malchus, the “Sea of Kinneret,” as love with delights, sweet as a harp
(kinor): Havayah (twenty-six) shining in the lamp (ner). This love first comes from above unperceived,
“back to back,” and is drawn into the soul through Torah study, which also refines the animal soul (“to

the Jordan”). The two readings are one.

OUTLINE

1 Twelve borders, twelve tribes n
The borders of the Land of Israel are rooted in the twelve diagonal borders of Sefer Yetzirah, as explained in
Pardes; Ezekiel’s twelve tribal portions, the Zohar’s “twelve tribes, twelve boundaries” and the Bahir’s tree

with twelve diagonal borders say the same.

2 Why “borders”: light limited in vessels 12-4

The twelve are the blendings of the six emotive attributes, which exist only when the simple, infinite light is
clothed in vessels that limit it; so they are called borders and boundaries, and the Zohar’s “sealed” is read
as “bounded.” They are also the permutations of Havayah and Ado-nai, the twelve months, and blends of

love and awe with acknowledgment in divine service.
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From above intellect to the Sea of Kinneret

The root of the twelve borders is in the attributes of Arich Anpin, which Chochmah and Binah only clothe;
they descend through Z’eir Anpin to Malchus and the lower worlds. In Malchus they become “love with de-
lights,” the honey of the Shema, drawn through Aharon from “abundant in kindness,” above the world; it is
likened to the harp, kinor, which the Tikkunim read as Havayah (twenty-six) shining in the lamp (ner).

The harp that plays by itself

Aharon’s light makes the harp of Malchus play by itself and rise through song; the harp, the Sea of
Kinneret and the techeiles are linked. “Strike upon the shoulder” is a love from above not yet understood,
like a push from behind, the stage of “back to back” before “face to face,” and it comes through occupa-
tion with the Torah.

Torah: love in the lamp and refinement at the Jordan

The Torah’s thirty-two paths of wisdom bring Havayah'’s light into the soul, the lamp, and draw down the
great love sweet as a harp; “to the Jordan” is the Torah’s power to refine the animal soul from kelipas no-
gah. Both readings of “And the border shall descend” are one, since the Torah draws down the very attrib-
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utes that are the root of the twelve borders.

KEY CONCEPTS

the twelve diagonal borders (gevulei alachson) 2
1D3%KR 29123

The twelve edges at which the six directions meet, like the
edges of a room where the walls, floor and ceiling join. In
the maamar they are the twelve blendings of the six emo-
tive attributes and the root of the Land’s borders and of the
twelve tribes.

inter-inclusion n17%5n1

The blending of one attribute with another, such as Chesed
with Gevurah or Chesed with Hod. It does not exist in the
simple light itself, only once the light is clothed in vessels;
its truest form is in the attributes of Arich Anpin, above
intellect.

lights and vessels 0°737 n1718

The vessels limit the light in two ways: they give the simple
light a particular character, and they make the infinite
light flow in a measured way. That limitation is why the
twelve are called “borders” and “boundaries.”

love with delights (ahavah betaanugim) 127x
0°x11yna

The highest love, “sweet as a harp,” drawn from above
through Aharon from the level of “abundant in kindness,”
above the kindness that relates to the world. It is the “hon-
ey” of the Shema.
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kinor: kaf-vav and ner 117759115

The Tikkunim read kinor (harp) as kaf-vav, twenty-six, the
numerical value of Havayah, and ner, lamp: Havayah
shining in the lamp of the Shechinah. In the soul, the
Torah is the light and the soul is the lamp.

back to back, face to face 0°193 0°19 ,711X2 IR

Two stages in the ascent of Malchus. First the love from
above arrives unperceived, like a push from behind
(“strike upon the shoulder”); afterwards it is received
openly, face to face.

the thirty-two paths of wisdom nn5171 n12°n1 27

The paths of wisdom contained in the Torah, which “And
the border shall descend” alludes to. Drawing them down
through Torah study kindles the great love and also draws
down the attributes that are the root of the twelve borders.

kelipas nogah 11111 n2°%p

The realm in which good and evil are mixed. “To the
Jordan” is its refinement: through the Torah the animal
soul is refined, until even the heart of stone desires to
cleave to G-d.
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SECTION 1 - 11

Twelve borders, twelve tribes
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To explain the matters concerning “And the border shall descend”: Now, the border of the four di-
rections of the Land of Israel, it may be said, is the matter of the twelve diagonal borders (gevulei
alachson) mentioned in Sefer Yetzirah, whose meaning is explained in Pardes, Sha’ar 21, chapter
7:

The maamar sets out to explain the verse in Parshas Masei that traces the border of the Land of Israel: “And
the border shall descend.” The Alter Rebbe proposes that the Land’s borders on its four sides correspond to

the “twelve diagonal borders” of Sefer Yetzirah, as explained in Pardes.
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that they are the east-upper border, the north-upper border, etc., the east-lower border, etc., the
east-north border, etc.; see there.

Picture a room with four walls, a floor and a ceiling: its six sides meet along twelve edges, such as where the
east wall meets the ceiling (“east-upper”) or where the east wall meets the north wall (“east-north”). These

twelve edges are the “diagonal borders,” and Pardes lists them in this way.
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And although in the border of the Land in the physical sense “upper” does not apply, nevertheless

the root of these borders is drawn from the twelve diagonal borders mentioned above.

A border on the ground has no “upper” edge, so the earthly borders cannot simply be the twelve diagonals of

a solid. Still, the Alter Rebbe says, they are rooted in them and drawn from them.
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And so too we find (in Ezekiel, chapter 48) that he counted twelve borders in the division of the
Land among the twelve tribes; and, as is known, the twelve tribes too have their root in the twelve
diagonal borders,

Ezekiel’s vision of the future division of the Land (chapter 48) gives twelve portions, one for each tribe, each

bordering the next. The Alter Rebbe adds the known principle that the twelve tribes themselves are rooted in

the twelve diagonal borders.
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as is stated in the Zohar, Parshas Bamidbar (118b): “Twelve tribes, twelve boundaries,” etc., “for
the supernal holy Tree is sealed with its seals in them.”

The Zohar calls the twelve tribes “twelve boundaries” surrounding the Community of Israel, patterned on
what is Above. It says that the supernal Tree, the structure of the divine attributes, is “sealed with its seals” in
them, so that the tribes bear its imprint, as a seal leaves its form.
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And this is along the lines of what is written in Pardes, Sha’ar 21, chapter 6, in the name of Sefer

HaBahir: “The Holy One, blessed be He, has one tree, and in it are twelve diagonal borders,” etc.

Sefer HaBahir, quoted in Pardes, speaks of one “tree” that the Holy One, blessed be He, has, with twelve di-
agonal borders that extend outward without end, with the tree within them. This matches the Zohar’s image
of the supernal Tree stamped in the twelve tribes.

SECTION 2 - 12-4

Why “borders”: light limited in vessels
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Now, “border” (gevul) and “boundary” (techum) are one and the same matter. And the reason they
are called by the names “borders” and “boundaries”: for the matter of these twelve borders is the
level of the inter-inclusion of the six extremities (vav ketzavos), which are the six emotive attribut-
es (middos), Chesed, Gevurah and Tiferes, Netzach, Hod and Yesod, when they are included in one
another;

The Alter Rebbe now explains why these twelve are called “borders” and “boundaries.” They are the ways in

which the six emotive attributes, Chesed through Yesod, which correspond to the six directions, blend with
one another two at a time.
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such as the inclusion of the chassadim (kindnesses) in the gevuros (restraints), or the inclusion of
Gevurah in Netzach, etc., or the inclusion of the lines: for Chochmah, Chesed and Netzach are the
right line, and Binah, Gevurah and Hod the left line, and their inter-inclusion is through the diago-
nal borders, etc.

Examples are kindness blended with restraint, restraint blended with Netzach, and the blending of the two

“lines” of the Sefiros: the right line (Chochmah, Chesed, Netzach) and the left line (Binah, Gevurah, Hod).
Each such meeting of two attributes is one of the diagonal borders.
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And this inter-inclusion is not in the essence of the light, for the light is a simple light; rather, it
comes about through the enclothement of the lights in the vessels, through which Chesed is en-
clothed in Gevurah or in Netzach, etc., according to the order of the [divine] governance.

Light in itself is simple and undivided, so it has no separate parts to blend. The blending happens only once

the light is clothed in vessels: then one attribute can be clothed in another, as the order of G-d’s conduct of
the world requires.
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Now, the vessels limit the light, in that the light is limited in the vessel. [This is so] both in that the
light is a simple light and is limited in the vessel so as to give life to and bring into being the vessel
of Chesed, it follows that the vessel limits it; and in that the light is of the level of the Infinite (Ein
Sof), and the vessel limits it so that the bestowal will be on the level of limit (gevul).

Vessels limit light in two ways. Simple light, which has no particular character, becomes a specific quality,

such as kindness, when it animates the vessel of Chesed; and light that is infinite becomes a measured, finite
flow. Both are “limits,” and so the vessels are the source of “borders.”
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And since the essential point of this inter-inclusion, that it becomes twelve aspects, comes specifi-
cally through the enclothement of the lights in the vessels, whereas the light in itself is a simple

light, etc.,

The twelvefold blending exists only because the lights are clothed in vessels, while the light itself remains

simple. So the twelve combinations take on the character of the vessels, which is limitation.
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therefore they are called twelve “borders” or twelve “boundaries,” that is, limitations: for the light

is limited in the vessels, and they are inter-included into twelve borders, twelve boundaries.

That is why they are called “borders” and “boundaries”: the names describe the limits the light takes on in
the vessels, where the attributes blend into twelve combinations.

M99 %3 (117 wo] 977 AN R AWIER w0 TMNNINa QNAR 172 RYOTR IRDOY RIPOR RIT M0 w0m
15 1IN DANR 9PE 18D W NNIN

As for what the Zohar says, “for the supernal holy Tree is sealed with its seals (*n12 QnnAX) in
them,” it can be interpreted [as it stands]. But it is more fitting to say that there is an interchange of
letters here, and it should read “is bounded within its boundaries” (*111102 QnnNR), etc.;

The Zohar’s words “sealed with its seals” can be read as they stand, but the Alter Rebbe prefers to read them

with two letters exchanged (1 and n), giving “bounded within its boundaries.” On that reading the Zohar it-

self says that the supernal Tree takes on boundaries in the twelve tribes.
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and the meaning is as mentioned above (and see further on the meaning of “border” in the

Ramaz’s commentary on the Zohar there, and in Pardes, in Erchei HaKinuyim, under the entry
“Gevul”).

So the meaning is the one given above: borders are limitations of the light within vessels. For more on the
term “border,” he refers to the Ramaz’s commentary on that Zohar passage and to the entry “Gevul” in
Pardes, which explains that Malchus is called “border” as it receives from Chochmah and Binah, while from
the side of its Source it rises beyond limit.
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Now, these twelve aspects are also the matter of the twelve permutations of the Name Havayah and
the twelve permutations of the Name Ado-nai; and from this, too, the twelve months are drawn, for
in each month the Community of Israel (Knesses Yisrael) receives from one of the twelve permuta-
tions of Havayah, etc.

The twelve combinations also correspond to the twelve permutations (orders of the letters) of the Name

Havayah and of the Name Ado-nai. These in turn are the source of the twelve months: in each month the

Jewish people receive their particular flow from one permutation of Havayah.
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For from the level of the inter-inclusion of the supernal attributes with one another, such as
Chesed with Hod, which is the south-lower border, there is likewise drawn from this level, below as
well, to the Community of Israel, [a way] of serving G-d in this manner:

The blending of the supernal attributes is mirrored below, in the Jewish people’s service of G-d. For exam-

ple, the blend of Chesed with Hod, the “south-lower” border, becomes a matching blend in a person’s

service.
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namely, that there be an inter-inclusion of the quality of love with the quality of acknowledgment
(hoda’ah); and from the level of the inter-inclusion of Gevurah in Hod, which is the north-lower
border, there is drawn [the capacity] for an inter-inclusion of awe with the quality of
acknowledgment.

Chesed with Hod yields love joined with acknowledgment (hoda’ah, the human counterpart of Hod), and

Gevurah with Hod, the “north-lower” border, yields awe joined with acknowledgment. Each border above
thus becomes a distinct path in the service of the heart.
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SECTION 3 - 15-8

From above intellect to the Sea of Kinneret
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And similarly with all the attributes. And see what is written about this on the verse “These are the
journeys,” etc. And this is the matter of the borders of the Land of Israel. Now, the root of the twelve
diagonal borders is drawn from the very highest heights, and they chain downward and descend
into the level of Malchus (sovereignty),

Every pair of attributes yields a similar path of service, and the Alter Rebbe refers to his discourse on “These

are the journeys” for more. This, he says, is what the borders of the Land of Israel are: the twelve diagonal

borders, whose root is very high, descending step by step until they reach Malchus.
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and also below, into Beriah, Yetzirah and Asiyah. And this is [the meaning of| “And the border shall
descend,” etc., “east of Ain” (mikedem la’ayin); and as is stated in the Zohar at the end of Parshas
Vayishlach (end of folio 176a): “Twelve that are concealed,” etc.; and as is written in the Mikdash
Melech there, that their root is from the Tiferes of Arich Anpin, etc.,

The borders descend further still, into the worlds of Beriah, Yetzirah and Asiyah, and this is “And the border

shall descend.” The Zohar speaks of “twelve that are concealed,” and the Mikdash Melech commentary
traces their root to the Tiferes of Arich Anpin, the configuration of Keser, which stands above intellect.
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which are the attributes that are above Chochmah and Binah, to the point that Abba and Imma en-
clothe them and are merely a garment for these attributes; and there the inter-inclusion is at its ut-
most and truest.

The attributes of Arich Anpin are higher than Chochmah and Binah: Abba and Imma, the configurations of

Chochmah and Binah, only clothe them like a garment. There, above intellect, the attributes are blended
most completely and truly.
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And from there it descends and chains down into the twelve diagonal borders of Z’eir Anpin (the
emotive attributes), until it is drawn also into Malchus. And this is [the meaning of] “and shall
strike upon the shoulder of the Sea of Kinneret”: that there be the level of love with delights
(ahavah betaanugim), sweet as a harp (kinor).

From that high source the blending descends into the twelve borders of Z’eir Anpin and finally into Malchus,

which the verse calls “the Sea of Kinneret.” Its fruit is “love with delights” (ahavah betaanugim), a love sweet
as the music of a harp; the name Kinneret echoes kinor, “harp.”
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And the explanation of the matter is along the lines of what is written in Parshas Tetzaveh, on the
verse “Remember what Amalek did to you,” on the meaning of “I have eaten my honeycomb with

my honey”:

The Alter Rebbe refers to his explanation, in the discourse “Remember what Amalek did to you” (in Parshas

Tetzaveh), of the verse from Song of Songs “I have eaten my honeycomb with my honey.”

W37 M2 91190 PINM 11712 %P1 1971 119 0OAIYN2 2R N2ARY TAR D172 [yaw nenp] WP RITW

that it is the Shema, with the fulfillment of “One” and “You shall love”: love with delights, etc. And
therefore this level is called “sweet as a harp,” the level of “my honey.”

There, “my honey” stands for the Shema when one truly lives the words “One” and “You shall love”: a love
with delights. That sweetness is why this love is called “sweet as a harp” and “my honey.”
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And see Iggeres HaKodesh, on the verse “How beautiful you are,” etc. And this is [the point] that
this great love (ahavah rabbah) is drawn from above through Aharon, “the groomsman of the

Queen” (shushvina dematronisa);

For more on this love the Alter Rebbe refers to the letter in Iggeres HaKodesh on “How beautiful you are and
how pleasant, love with delights.” This great love (ahavah rabbah) comes from above, through Aharon, who
is called “the groomsman of the Queen”: he brings the Queen, Malchus, close to the King.

likuteitorah.com/likkutei-torah/masei/7/ 10
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and it is as is written on the verse “And you shall make holy garments for Aharon,” etc.: that this
love is drawn from the level of “and abundant in kindness” (verav chesed), which is above the level
of “the kindness of the world” (chesed olam), etc.
As explained in the discourse on “And you shall make holy garments for Aharon,” this love flows from
“abundant in kindness” (verav chesed), one of the Thirteen Attributes of Mercy. That level is higher than

“the kindness of the world” (chesed olam), the kindness that relates to the world, as the next paragraph
explains.
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And this is [the meaning of] what is written here: that this love is from a level that is above the level
of “world,” and is prior (kedmah) to the world (for “world” means the six extremities, “the kindness
of the world,” etc.); and it is likened to a harp (kinor).

Here the verse’s word kedmah, “eastward,” is read as “prior”: this love comes from a level above “world” and

prior to it. “World” here means the six emotive attributes, the kindness that relates to the world, and the love
above them is likened to a harp (kinor), the word echoed in the name Kinneret.
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For it is stated in the Tikkunim, at the end of Tikkun 20, on the meaning of “Praise Him with lyre
and harp”: “Kinor (7112) is kaf-vav (1”3, twenty-six) [and]| ner (73, lamp): the Holy One, blessed be
He, who is Havayah, of whom it is said, ‘Havayah is my light and my salvation,’ shines in the lamp,
which is the Shechinah (Divine Presence),” etc.

The Tikkunei Zohar divides kinor (1113) into kaf-vav, twenty-six, the numerical value of the Name Havayah,

and ner, “lamp.” The harp thus stands for Havayah shining into the lamp, the Shechinah: the divine light
filling Malchus, as in “Havayah is my light.”

likuteitorah.com/likkutei-torah/masei/7/ 11
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SECTION 4 - 19-10

The harp that plays by itself
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And see what is written on the matter of the “lamp” in Parshas Shelach, on the verse “And it shall
be for you as tzitzis.” And this is [the meaning of] what is written regarding Aharon, “When you
raise up the lamps,” etc. And through this illumination the harp plays by itself,

On the “lamp,” the Alter Rebbe refers to his discourse on the verse of tzitzis in Parshas Shelach. Aharon’s

kindling of the menorah is called “raising up” the lamps, and the light he brings into the “lamp” makes the
“harp” play by itself, as the Zohar cited below says of King David’s harp.
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which is the level of the ascent of Malchus (sovereignty); and all the ascents come about through
song. And see what is written in Parshas Bereishis on the verse “And his brother’s name was Yuval;
he was the father of all who handle the harp,” etc. And see what is written on the meaning of “Sing
out to Havayah with thanksgiving; make music to our G-d with the harp.”

That playing is the ascent of Malchus, for every ascent comes through song. The Alter Rebbe lists other dis-

courses that treat the harp: on Yuval, “the father of all who handle the harp” (in Parshas Bereishis), and on
the verse “make music to our G-d with the harp.”
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And on the meaning of “Upon the ten-stringed instrument and upon the lyre,” etc.; see there. And
see in the Zohar at the end of Parshas Shelach (175b) that the techeiles in the tzitzis, which is from
the blood of the chilazon, is from the Sea of Kinneret;

He also mentions his explanation of “Upon the ten-stringed instrument and upon the lyre.” The Zohar says

that the blue (techeiles) thread of the tzitzis takes its color from a creature of the Sea of Kinneret, and the
same passage speaks of King David’s harp, which played by itself.

likuteitorah.com/likkutei-torah/masei/7/ 12
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and this accords with what is written on the verse “And it shall be for you as tzitzis,” mentioned
above: that the techeiles is from the intellect (mochin) of Abba, etc., the drawing down of self-nulli-

fication (bittul), etc.; and see there.

This fits what was explained in the discourse on tzitzis: techeiles comes from the intellect (mochin) of Abba,
the level of Chochmah, and draws down self-nullification (bittul).
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And see the Ramaz, in his commentary on the Zohar, Parshas Terumah (127a); he wrote: “The Sea
of Ginosar is the Sea of Kinneret, whose mystical meaning is Malchus of Malchus of Beriah, which
becomes Atik for Yetzirah,” etc.; and see there (on 149b).

The Ramaz, commenting on the Zohar’s mention of “the Sea of Ginosar,” identifies it with the Sea of

Kinneret and explains it as Malchus of Malchus of Beriah, which becomes Atik, the innermost root, of the
world of Yetzirah. The lowest point of one world thus becomes the highest root of the next.
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And in the commentary on Sifra DiTzniusa by the Arizal, in the first chapter, he wrote on this mat-
ter: “And there is kinor (harp) and Kinneret, and they are his Hod and her Hod in Beriah,” etc.; and
he elaborated there.

The Arizal’s commentary on Sifra DiTzniusa, a section of the Zohar, distinguishes between kinor (harp) and
Kinneret: they are the Hod of the male configuration (“his”) and the Hod of the female configuration (“her”)
in Beriah. The Alter Rebbe notes that the Arizal discusses this at length there.
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Now, the meaning of “and shall strike upon the shoulder” is as is explained elsewhere: that the love
which comes from above, not through comprehension, is like the analogy of one whom someone
pushes on the nape of the neck, and he does not know from where this came to him.

“And shall strike upon the shoulder” describes a love that comes from above without understanding: like

someone pushed from behind, on the back of the neck, who moves without knowing where the push came
from. Such love is real, but the mind has not yet grasped it.

likuteitorah.com/likkutei-torah/masei/7/ 13
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And in every ascent of Malchus, it must at first be in this level, which is called “back to back”; and
this is “and shall strike upon the shoulder,” etc.; and afterwards it will come to the level of “face to
face,” etc.

Every ascent of Malchus begins “back to back,” a Kabbalistic term for a relationship in which the two part-

ners, Z’eir Anpin and Malchus, do not yet face each other; this is the love that “strikes upon the shoulder,”
felt but not understood. Only afterwards does it reach “face to face,” a full and open union.
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It may also be said that “and shall strike upon the shoulder” is along the lines of the locks of hair
(kutzei dese’arei) that strike, etc., as is written above on the verse “Remember,” mentioned above;
and see Pri Etz Chaim, Sha’ar HaTefillin. This comes about through occupation with

A second reading compares “strike upon the shoulder” to the “locks of hair” (kutzei dese’arei) that strike, an

image explained in the discourse on “Remember” and in Pri Etz Chaim’s section on tefillin. The Alter Rebbe
then states that this love comes through occupation with the Torah.
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the Torah. And of this it is said, “You open Your hand and satisfy every living thing [with] will (rat-
zon),” etc.; as is explained elsewhere on the verse “Red of eyes” (chachlili einayim), on the verse
“And Moshe assembled,” and on the verse “Who has counted the dust of Yaakov.”

The verse “You open Your hand and satisfy every living thing [with] will” is read as G-d granting will (ratzon),

a desire that comes from above, and this comes through Torah. The Alter Rebbe refers to his discourses on
“Red of eyes,” “And Moshe assembled,” and “Who has counted the dust of Yaakov” for more.

likuteitorah.com/likkutei-torah/masei/7/ 14
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SECTION 5 - 111-12

Torah: love in the lamp and refinement at the Jordan
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And therefore, through drawing down the thirty-two paths of wisdom that are in the Torah, of
which it is said “And the border shall descend,” as mentioned above, through this [comes]| “and
shall strike,” etc.,

The Torah contains the “thirty-two paths of wisdom” with which, according to Sefer Yetzirah, the world was

created, and the Alter Rebbe says that “And the border shall descend” alludes to them. Drawing them down
through Torah study is what brings about “and shall strike,” the love that reaches Malchus.

2732 99773 797K A 173y RITY 10 79305 pann 7127 130K PnaP KI12w 10 NN o°

“the Sea of Kinneret,” etc.: that one will come to the level of great love (ahavah rabbah), sweet as a
harp, etc. And this is the matter of “Havayah is my light”: “shines in the lamp.”

This brings a person to great love, “sweet as a harp.” In the words of the Tikkunim quoted earlier, Havayah,
“my light,” then “shines in the lamp.”
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For the soul, too, is called a “lamp,” as it is written, “The lamp of Havayah is the soul of man”; and
“Havayah is my light” comes through occupation with the Torah, as it is said, “and the Torah is
light”; through this, [the light] “shines in the lamp,” and the level of great love, sweet as a harp, is
drawn down, as mentioned above.

The “lamp” is the soul (“The lamp of Havayah is the soul of man”), and the light is the Torah (“and the Torah

is light”). Through Torah study G-d’s light shines into the soul, and this draws down the great love that is
sweet as a harp.

939%3 119 973 TWRI 77N 0P 90 13 [ma: navhpl 37 PN RITW 17700 P12a0 TIM 97NN
1ART 25 DA ¢'von 232KR% 99123 ©OY 02 B33 [nonnan wail 3703

And afterwards, “And the border shall descend to the Jordan,” which is the level of kelipas nogah.
That is: through the Torah there is also drawn down the power to refine the animal soul, as men-
tioned above on the meaning of “And all your borders [shall be] of stones of desire (avnei chefetz)”:
that even the heart of stone

“To the Jordan,” the next stage of the border, stands for kelipas nogah, the realm in which good and evil are

mixed and from which good can be refined and raised. Torah gives the power to refine the animal soul, as in
“all your borders of stones of desire”: even the heart of stone comes to desire G-d.

likuteitorah.com/likkutei-torah/masei/7/ 15
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will be desirous and yearning to cleave to Him, blessed be He. And see in Parshas Yisro, in the dis-
course beginning “In the third month,” on the matter that the Torah is called “strength and
tushiyah” (7" n), on account of its giving strength to the G-dly soul and weakening (nwn») the
strength of the animal soul, etc.

The heart of stone itself becomes “desirous and yearning” to cleave to G-d. The Alter Rebbe refers to his dis-

course “In the third month” (Parshas Yisro): the Torah is called “strength” because it strengthens the G-dly

soul, and tushiyah because it weakens (mateshes) the animal soul, a play on the sound of the two words.
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But in truth, the two ways of explaining “And the border shall descend” fit together as one: for
through occupation with the Torah, which is the level of the thirty-two paths of wisdom, through
this the supernal attributes, which are the root of the twelve diagonal borders, are also drawn down
and revealed, etc.

Both readings of “And the border shall descend,” the descent of the twelve diagonal borders and the drawing

down of the Torah'’s thirty-two paths, are really one. For Torah study itself draws down and reveals the su-
pernal attributes that are the root of the twelve borders.
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(And see further on the matter of the Jordan in the Zohar, Shelach, 166a, where “Jordan” is ex-
plained in another way; and as is written about this in the explanation on the verse “These are the

journeys,” on the meaning of “the Jordan [at] Jericho.”)

The Alter Rebbe adds that the Zohar (Shelach, 166a) explains the Jordan differently, and he refers to his ex-
planation on “These are the journeys,” on the phrase “the Jordan at Jericho.”

likuteitorah.com/likkutei-torah/masei/7/ 16
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IN ONE'S AVODAH

Each blend of the supernal attributes becomes a way of serving G-d: love joined with acknowledgment, awe

joined with acknowledgment. The higher love, “love with delights,” first comes from above unbidden and

not understood, like a push from behind; it is drawn into one’s own soul through occupation with the Torah,

which makes G-d’s light shine in the soul’s lamp. The same Torah strengthens the G-dly soul and weakens

the animal soul, until even the “heart of stone” desires and yearns to cleave to G-d.

QUESTIONS FOR DISCUSSION

1.

Why does the Alter Rebbe hold that the blending of the attributes, and so the “borders,” exists only in the
vessels and not in the simple light itself?

. What does reading the Zohar’s “sealed with its seals” as “bounded within its boundaries” teach about the

twelve tribes and the borders of the Land?

. How can a love that comes “from above,” unperceived like a push from behind, become a love received

“face to face”?

What does the image of the harp, Havayah shining in the lamp, teach about the relation between the soul
and the light of the Torah?

. In what sense are the two readings of “And the border shall descend,” the descent of the twelve borders

and the Torah’s thirty-two paths, really one?

likuteitorah.com/likkutei-torah/masei/7/ 17
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PARAGRAPH 1

1

The Bahir’s own words: the Holy One, blessed be He, has

one tree, and in it are twelve diagonal borders, with the

tree within them. Pardes quotes this in the Bahir’s name.
Sefer HaBahir 9571”% 1°112n 190
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Torat Emet Sefer HaBahir (Public Domain)

Sefer Yetzirah gives the measure of the twelve simple let-
ters as “twelve borders on the diagonal”: east-north, east-
south, east-upper, east-lower and so on. The Alter Rebbe
sees in these the root of the Land’s borders.

Sefer Yetzirah 5:1°X:’71 77°%° 7900
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Sefer Yetzirah, Warsaw 1884 (Public Domain)
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Pardes explains that anything with six sides has twelve di-
agonal borders, like the edges of a house where the walls,
floor and ceiling meet, and lists them by name. The Alter
Rebbe quotes its list.
Pardes Rimmonim 21:10%:X”5 0°17%9 0712
0°9123 277 °3 oy AR1an0 ,2791 Daba »”5na 0°7°pa 270 DY TnR
RITW 2792 27°1 NIRDNM KITW 972932 277 13037 RO *7Dna on
»Hnn R Pow %77 70 19y 270 ooayn a0 om . mobnen
13°31 19190 MaPRIw 2197 .79 BR 12w 277 700n 19y° 2791 ava
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Pardes Rimonim (Public Domain)

likuteitorah.com/likkutei-torah/masei/7/
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Ezekiel’s closing chapter divides the Land among the
twelve tribes, each portion lying alongside the border of
the next. The Alter Rebbe cites it as twelve borders for
twelve tribes.

Ezekiel 48:1-2'2-"R:1"n bxpm’
3T RTRIS? TN0TTIT TORN 19Y 1¥pn DOUIWD NRY 17N
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Now these are the names of the tribes: from the north end,
beside the way of Hethlon to the entrance of Hamath, Hazar-
enan, at the border of Damascus, northward, beside
Hamath; and they shall have their sides east and west: Dan,
one portion. And by the border of Dan, from the east side
unto the west side: Asher, one portion.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

112 RWSTP IRDOY RIPOR NI °15 1PRIAN 99990 1PYaw 7070
SN2 annN

On the camps of Israel in the desert, the Zohar says the
twelve tribes are twelve boundaries surrounding the
Community of Israel, as it is Above, for the supernal holy
Tree is sealed with its seals in them. The Alter Rebbe uses
it to show that the tribes are rooted in the twelve diagonal
borders.
Zohar, Bamidbar 3:27-38172-172:°3 72712 ,17717 190
EVERY MAN WITH HIS OWN STANDARD, ACCORDING TO
THE ENSIGNS...1There is here a lacuna in the text. This sig-
nifies the four camps of the Community of Israel, compris-
ing the twelve tribes, forming twelve boundaries enclosing
Her, all on the celestial model. Of this Scripture says:
“Whither the tribes went up” (Ps. 122, 4), to wit, the twelve
tribes, the twelve lower boundaries: “even the tribes of YH,
as a testimony unto Israel” (Ibid.), inasmuch as of a truth
YH is the attestor of Israel. This we see in their names, ...
The Zohar; London, Soncino Press, 1933 (Public Domain)

71097K 99123 277921 172pnR 17 W R TR
Pardes copies and explains this passage of Sefer HaBahir:
the Holy One has one tree with twelve diagonal borders,
which extend forever and are “the arms of the world.” The
Alter Rebbe cites it alongside the Zohar’s “supernal holy
Tree.”
Pardes Rimmonim 21:67:X”5 0°1717 0712
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Pardes Rimonim (Public Domain)

PARAGRAPH 2

7

NN 139 2N 2123

On the words “border and boundary are one matter,” the
note points to the Tzemach Tzedek’s Biurei HaZohar: vol-
ume 1, p. 851, which the note identifies as a maamar of the
Alter Rebbe, and a gloss by the Tzemach Tzedek on p. 454.

KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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PARAGRAPH 4

9
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The same Zohar passage quoted in paragraph 1: the su-
pernal holy Tree “is sealed with its seals” in the twelve
tribes. Here the Alter Rebbe suggests reading it, with two
letters exchanged, as “bounded within its boundaries.”

Zohar, Bamidbar 3:27-381”%-175:2 7273 ,77t1 190

This we see in their names, as Hareuben Y (the Reubenite),
Hashimeon Y (the Simeonite), and so on. Assuredly it is so,
inasmuch as a sacred celestial Tree traced out its bound-
aries through them, as expounded elsewhere. We find
Scripture saying: “As for the likeness of their faces, they had
the face of a man; and they four had the face of a lion on the
right side”, etc. (Ezek. 1, 10). The image of man, that is, was
combined with all of them. The faces turned toward the four

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The note quotes the Pardes entry as it is cited in Or
HaTorah: Malchus is called “border” from the aspect of its
receiving from Chochmah and Binah, but from the aspect
of its receiving from the Infinite through Keser it rises be-
yond limit.
KEHOT'S NOTE
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7,03 DT Y

123 Ty

In Pardes’s dictionary of Kabbalistic terms (Erchei
HaKinuyim), the entry “Gevul” explains, in the name of
the Tikkunim, that Malchus is called “border” because
Atzilus ends there; it is so called from the side of
Chochmah and Binah, while from the side of the Emanator
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it rises beyond limit. The Alter Rebbe refers to it for the
meaning of “border.”
Pardes Rimmonim 23:3:5°77:"3:3”3 0°11127 0770
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Pardes Rimonim (Public Domain)

PARAGRAPH 5

12

13
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The verse traces the eastern border of the Land: “And the
border shall descend from Shefam to Rivlah, east of Ain;
and the border shall descend and strike upon the shoulder
of the Sea of Kinneret, eastward.” The Alter Rebbe reads it
as the descent of the twelve diagonal borders from their
supernal root.

Numbers 34:118:777 712722
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and the border shall go down from Shepham to Riblah, on

the east side of Ain; and the border shall go down, and shall

strike upon the slope of the sea of Chinnereth eastward;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

19°02NKT 90N

On “And Israel heard ... and the sons of Yaakov were
twelve,” the Zohar says that with the name Israel he rose
into “the twelve that are concealed, which are the twelve
rivers of pure balsam.” The Alter Rebbe cites it for the hid-

den supernal root of the twelve borders.

Zohar, Vayishlach 21:212-2181”>1-271:X”3 0w 7171 790

PARAGRAPH 6

14

15
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“Remember what Amalek did to you on the way, when you
went out of Egypt.” This is the opening verse of the dis-
course to which the Alter Rebbe refers.
Deuteronomy 25:171:717> 0°727
(VRN DINNS2 1772 P2RY T M7y ITN NN )
Remember what Amalek did unto thee by the way as ye came

forth out of Egypt;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“I have come into my garden, my sister, my bride ... I
have eaten my honeycomb with my honey.” In the dis-
course referred to, “my honey” is the love with delights of
the Shema.
Song of Songs 5:1°X:’11 0°7°Wi 1w
W27°Dy *1y? "NY3K "HY20y i MR 9D CNNK 1Y NK3
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I am come into my garden, my sister, my bride; I have gath-
ered my myrrh with my spice; I have eaten my honeycomb
with my honey; I have drunk my wine with my milk. Eat, O
friends; Drink, yea, drink abundantly, O beloved.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 7

16

17
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“How beautiful you are and how pleasant, love with de-
lights!” This verse is the source of the phrase “love with
delights” (ahavah betaanugim) used throughout the
maamar.

Song of Songs 7:7°1:t 0*°wi W
:0°21YN32 N20X ARy~ NUeen

How fair and how pleasant art thou, O love, for delights! .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TR WP 2TA2 NwyY

“And you shall make holy garments for Aharon your broth-
er, for glory and for splendor.” The Alter Rebbe refers to
his discourse on this verse, which explains that the love
Aharon draws down comes from the level of “abundant in
kindness.”

Exodus 28:2°2:172 nnw
:NIWBN?Y T2 TN 1IIK? UIp™T32 oy
And thou shalt make holy garments for Aaron thy brother,

for splendour and for beauty.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 8

18

19

20

0°1P°N2 RN°NT

In Tazria the Alter Rebbe quotes the same passage of the

Tikkunim, kinor as kaf-vav shining in the ner, which is the

Shechinah, to explain the Sages’ teaching that the harp of

the Temple had seven strings and the harp of the days of
Mashiach will have eight.

KEHOT'S NOTE
.T,89 3710’0 Y5 oA KA

91191 P23 1mben

“Praise Him with the blast of the shofar; praise Him with
lyre and harp.” The Tikkunim expound the instruments of
this verse.

Psalms 150:3°3:1°p 0°2°1n
13331 9212 1m0 19 Ypna Imon
Praise Him with the blast of the horn; Praise Him with the

psaltery and harp.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.3,1p 0%%0n

932 %72 5YW TIN 1 ANKRT 17 1PRT 77297 91172 710
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NN2DW 1IORT

The passage the Alter Rebbe cites (Sefaria prints it within
the section headed Tikkunim 20 and 21): kinor is kaf-vav
(26, the Name Havayah) and ner (lamp), for the Holy One
shines in the lamp, which is His Shechinah. The Alter
Rebbe uses it to explain why the higher love is likened to a
harp.

Tikkunei Zohar 52a:8-10-"11:X 2”1 77717 °1pn

7M1 OYWM IR P 2 AANRT PP IPRT 173 .73 170 M

.T123 70M yaw SHEDY 12 UTM 1PPOT MEN RNPOW ITPRT 9713

M3 IPRT P 99N ARwan 93 179031 LM N8 aynn oehy

7NMRN® 11721 .031 12 PIRT 7P 9 RIPTID RTC 102 07 LA

P00 710 1R RTY Rnbyn oopony
Constantinople, 1740 (CC-BY-NC)

YW "MMN "

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
N, ow

YW "MMN

“Of David: Havayah is my light and my salvation; whom
shall I fear?” The Tikkunim apply it to Havayah’s light
shining in the lamp of the Shechinah.

Psalms 27:1’X:1"5 0°7°1n

ST Y 2T T RPN 0 oY) TN T T
[A Psalm] of David. The L-RD is my light and my salvation;
whom shall I fear? The L-RD is the stronghold of my life; of
whom shall I be afraid?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 9

23

24

n°gox® oo oM

“And it shall be for you as tzitzis, and you shall see it and
remember all the commandments of Havayah.” The Alter
Rebbe refers to his discourse on this verse for the mean-
ing of “lamp” and of techeiles.
Numbers 15:39172:1°0 1272
onN onPy1 N NI3R P37 NK OR7oM INK onPRTY NYUE? 037 M
:DIPIM 2°3F BOXITX DPY XY 03227 N TINNKD)
And it shall be unto you for a fringe, that ye may look upon
it, and remember all the commandments of the L-RD, and
do them; and that ye go not about after your own heart and

your own eyes, after which ye use to go astray;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NN NN MPyna

“Speak to Aharon and say to him: When you raise up the
lamps, the seven lamps shall give light toward the face of

20
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25

26

27

28

29

the menorah.” The Alter Rebbe reads Aharon’s kindling as
bringing light into the “lamp” and raising it up.
Numbers 8:2°2:’1 72712
MIIRT %39 WOR NNIINR ANPYN2 X AR TIIXRTOR 13T
:NN37 NYW 1R
’Speak unto Aaron, and say unto him: When thou lightest
the lamps, the seven lamps shall give light in front of the

candlestick.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2, 92712

1115 WIN 25 2N 1177 N1 2290 1NN o

“And his brother’s name was Yuval; he was the father of all

who handle the harp and the pipe.” The Alter Rebbe refers

to his discourse on this verse in Parshas Bereishis.
Genesis 4:21X72:’T N°wX12

23191 1913 ER-P3 2R 700 K17 923 IR oY

And his brother’s name was Jubal; he was the father of all
such as handle the harp and pipe.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

11392 1°PPRY 1t TN IR Y

“Sing out to Havayah with thanksgiving; make music to
our G-d with the harp.” Another verse on the harp whose
explanation the Alter Rebbe cites.
Psalms 147:7°t:1"p 0°9°110
119222 13°77R% 1M1 17I02 °? 1Y
Sing unto the L-RD with thanksgiving, Sing praises upon the
harp unto our G-d;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Ba1 by Y oY

“Upon the ten-stringed instrument and upon the lyre, with
meditation upon the harp,” from the Psalm for the
Shabbos day. The Alter Rebbe refers to his explanation of
it.
Psalms 92:4°7:27% 0°2°1n
71202 1037 *7Y 22329 ViwyRy
With an instrument of ten strings, and with the psaltery;
With a solemn sound upon the harp.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

n°8ORaw NPanmY

At the end of Parshas Shelach the Zohar says that the color
of the techeiles comes from a creature that lives in the Sea
of Kinneret, that Kinneret is named for it, and that King
David’s harp played by itself. The Alter Rebbe cites it to
link the techeiles, the Sea of Kinneret and the harp.

Zohar, Sh'lach 46:336-3461"nw-17w:1"n 72 nDw 7m0 190

901237 K°

At the opening of Parshas Terumah the Zohar tells of the
sages sitting under the trees by the Sea of Ginosar. The

likuteitorah.com/likkutei-torah/masei/7/

79123 1137 91237 797 17192 09927 R3S,

Ramaz, in his commentary there, identifies it with the Sea
of Kinneret, Malchus of Malchus of Beriah.

Zohar, Terumah 2:12-4:23373:7-27°’2 1170 ,7717 790

PARAGRAPH 10

30

31

32

33

34

35

9°7° NN Mme
“You open Your hand and satisfy every living thing [with]
will (ratzon).” The Alter Rebbe applies it to the will and
love drawn down from above through occupation with the
Torah.
Psalms 145:161"0:171np 0°2°10
17387 °17227 yoatrmy 9707 nR onie
Thou openest Thy hand, And satisfiest every living thing
with favour.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,7 np 0°9n

PDM 23287 79123 931 D3 K2 W

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.2,19 IR1 0 n7pY

svoom D7y Brwny

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
0" R”MN

S9v5am D7y

The note identifies the discourse on “Red of eyes”
(chachlili einayim) as the one in Torah Ohr, Parshas
Vayechi, where the verse is part of Yaakov’s blessing to
Yehudah.
KEHOT'S NOTE
LM% R™MIN

ooy v97%on
Yaakov’s blessing to Yehudah: “Red of eyes from wine, and
white of teeth from milk.” The Alter Rebbe refers to his
discourse on this verse.
Genesis 49:1227:0"n N°WR12
:3970 L3712 17 0Py 27PN
His eyes shall be red with wine, And his teeth white with

milk.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

R B

“And Moshe assembled the whole congregation of the chil-
dren of Israel.” The opening of Parshas Vayakhel; the Alter
Rebbe refers to his discourse on it.
Exodus 35:1’R:172 mnw
WX DT TR DTPR MR PRI %33 NTYRTNK A S
00K niwy? 'n m3
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36

37

38

39

40

41

42

And Moses assembled all the congregation of the children of
Israel, and said unto them: ‘These are the words which the
L-RD hath commanded, that ye should do them.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

iR SR 27N

The note places the discourse on “Who has counted the
dust of Yaakov” earlier in this volume, in Parshas Balak,
where the verse is part of Bilam’s blessing.
KEHOT'S NOTE
P23 5oyb

mwad o0 R

The words here quote Psalms 66:6; the passage is shown
below.
Psalms 66:6":1"0 0°2°11n
A2 MRI 0¥ 2112 1737 172 Nw? 02 997
He turned the sea into dry land; They went through the river

on foot; There let us rejoice in Him!

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

1,00 2%%0n

2913 2799 oo pom

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
> MPwa Rmman

oovaw 19y aww

The words here quote Psalms 122:4; the passage is shown
below.

Psalms 122:4"7:275p 0°%°11n

oY MTn? YRIY°? MY ARTLIY 0°0aY 19y oy
Whither the tribes went up, even the tribes of the L-RD, as a
testimony unto Israel, to give thanks unto the name of the
L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.7,29p 0°21n

NN Nponya
Kehot’s note points to Zohar II, 48a for these words.

Zohar II, 48ax ,nn 27mt
KEHOT'S NOTE
R, 27m

%P M’y 07
Kehot’s note points to Exodus 14:21 for these words.

Exodus 14:21872:7”> mnw
KEHOT'S NOTE
.RD T v

179°7 %2 N0

Kehot’s note points to Joshua 3:13 for these words.

Joshua 3:132:1 yoam
KEHOT'S NOTE
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48
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PO 21aRD 79121 B

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.[9] .(2°,7) yws

mRoMT M2ty 27

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.anonna "o

*N%°OM NP2 RO N
The words here quote Bereshit Rabbah 17:7; the passage is

shown below.
Bereshit Rabbah 17:7°1:1> 1127 n°wR12
17 MR 2727132 MY AP 7IAK 01 937 DR APKRY AR 1nR
X2 172 NM ,Kwn2 AO3 P RPNK 7700 0IX TPDI OX own
19 R 2NP1n0Rna A AP TIRK 12702033 11 ,X°0mD2 M b
a0 ,amn AR 0T 1777 R AMK IR P K12 P00
N1 77IAR 77127 2Y IR NDOM NP TIAR LW OYD 17 AR
T°M 2992 "NIYINT N°22 MY NPT P17 D3 0K IR XwIn
MW Y ,TAR 10N TWYR L3N0 IR 1KY ,NO0R TR 1 XUN
... PR 1INK LA T 0°12 170y KPY NAR 170
A noblewoman once asked Rabbi Yosei, saying to him: ‘Why
[did G-d create Eve as if] by theft?’ He said to her: ‘The anal-
ogy is: If one deposited with you an ounce of silver in pri-
vate, and you returned to him a pound of gold in public, is
that theft?’ She said to him: ‘Why was it done in stealth?’ He
said to her: ‘At first He created her for him, but he saw that
she was full of viscera and blood, so He took her away from

him. He ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT'S NOTE

RIKCE

T . . KT DOPOR Own

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.A780 ,X NIR R”R1 271 7RI

7790 KON 7129 1R
Kehot’s note points to Zohar III, 81b for these words.

Zohar 111, 81b2 ,x2 1t
KEHOT'S NOTE
.2,RD 20T .3°n 178 MR

279 *Bnoaa T2

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
L7120 Y (R™ D 0°"1157 937y ') P”hﬂ.? 077221 .(2°y0 ,A17) MYy
L[3] RN

22



LIKKUTEI TORAH - PARSHAS MASEI - MAAMAR 7

49 noan Yupn mwn Beann
Kehot’s note points to Devarim Rabbah 11:10 for these

words.
Devarim Rabbah 11:10%>:X”> 129 0°727
KEHOT’'S NOTE
(R ,19) mDw 977 9oY% Y1 Lyt L JANNRY D7 AR WA L0 LR 7T
.[9].(7 ,am) own

50 GRiFER R

The words here quote Ezekiel 3:12; the passage is shown
below.

Ezekiel 3:1227:3 5Rpi»

Then a spirit lifted me up, and I heard behind me the voice
of a great rushing: ‘Blessed be the glory of the L-RD from
His place’;

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

.27 3 ORI

51 PR3 1750 MsnT 2

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
RDX DR PIRD PIN2 PAMAT NPwYR MEna” T ,an 1w o oyh R
73D 19AN 109Y wRna AR LCMEn nrman nwenn pbn 7aya
.107°Y 070U RVTTR *INRNDN

52 NP21°onn RNM9INT
Kehot’s note points to Zohar II, 121b for these words.

Zohar II, 121b2 ,x5p 271t
KEHOT'S NOTE
.2,85p 2”mt

53 TN OTINAY TN . L AN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
o] 7w .(2,t0) SMpna Yy La”e N D7D

54 vy 197 XD 2°n1
The words here quote Job 28:7; the passage is shown
below.

Job 28:7°1:n”3 21K

R 1Y INDIY KDY 07y IYTRD 27
That path no bird of prey knoweth, Neither hath the falcon’s
eye seen it;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

J,A02PKR

55 apy° Y man N

Bilam’s words: “Who has counted the dust of Yaakov, and
the number of the fourth part of Israel?” The Alter Rebbe

likuteitorah.com/likkutei-torah/masei/7/
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refers to his discourse on this verse.
Numbers 23:10™:373 72712
>N 0°Y? NiR "W Nan X717 ¥277NKR 730m1 29y 19y 13n M
Bhiskistalyiy
Who hath counted the dust of Jacob, Or numbered the stock
of Israel? Let me die the death of the righteous, And let mine

end be like his!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 11

56 mmann macn: 27

Sefer Yetzirah opens: “With thirty-two wondrous paths of
wisdom” G-d engraved and created His world. The Alter
Rebbe locates these paths of wisdom in the Torah.
Sefer Yetzirah 1:1'X:X 17°%° 720
BRIW? "POR MIRAR 1 PP a0 MIRTYE MAcn1 0Nt oowhwa
017 7Y 199 KW 07 71Im 017 2T PR 09y 79my 0°°n 0opoR
71907 7901 19032 0°190 TWHW 1P AR K2 10 YIT
Yah, the L-rd of hosts, the living G-d, King of the Universe,
Omnipotent, All-Kind and Merciful, Supreme and Extolled,
who is Eternal, Sublime and Most-Holy, ordained (formed)
and created the Universe in thirty-two mysterious paths of
wisdom by three Sepharim, namely: 1) S'for 2 ;799) Sippur
7129; and 3) Sapher 7190 which are in Him one and the same.

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

57 N7

“Havayah is my light and my salvation.” Quoted in the
Tikkunim’s teaching on the harp, and applied here to the
light of the Torah in the soul.

Psalms 27:1°X:1"3 0°7°1n

TN B YR T RN T YY) N 1 TIT?
[A Psalm] of David. The L-RD is my light and my salvation;
whom shall I fear? The L-RD is the stronghold of my life; of

whom shall I be afraid?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

58 QIN NRw1 MR 2

“The lamp of Havayah is the soul of man, searching all the
inner chambers.” The soul is the “lamp” into which G-d’s
light shines.

Proverbs 20:2717:°0 *own

V27770 o o7 NNl )
The spirit of man is the lamp of the L-RD, searching all the
inward parts.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

59 TN 7M

“For a mitzvah is a lamp, and the Torah is light.” The
Torah is the light that shines into the soul’s lamp.

Proverbs 6:23373:"1 "own
7909 NN 00 T771 79K 79N MEn 930D
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For the commandment is a lamp, and the teaching is light,
And reproofs of instruction are the way of life;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

39 ,0%%n

PARAGRAPH 12

60

61

62

63

AT 212 T

“And the border shall descend to the Jordan, and its ends
shall be at the Salt Sea; this shall be your land by its bor-
ders all around.” The Alter Rebbe reads “to the Jordan” as
the refinement of kelipas nogah.
Numbers 34:1227>:7"7 72713
YIS 037 mAn AN AP o PONEN P MTRD P20 T
:2°20 177
and the border shall go down to the Jordan, and the goings
out thereof shall be at the Salt Sea; this shall be your land ac-

cording to the borders thereof round about.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

P2 732RY 79123 H0Y

From the prophet’s promise to rebuilt Jerusalem: “and all
your borders [shall be] of stones of desire,” that is, pre-
cious stones. The Alter Rebbe reads it as the change of the
heart of stone until it desires G-d.
Isaiah 54:122™: 71 17°yw°
YRN™IIRY 721237221 MIPX 233K WY ATRY TIT2 At
And I'will make thy pinnacles of rubies, and thy gates of car-

buncles, and all thy border of precious stones.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WweLwn WA

“In the third month after the children of Israel went out of
the land of Egypt, on this day, they came to the desert of
Sinai.” The Alter Rebbe refers to his discourse on this
verse in Parshas Yisro.
Exodus 19:1°X:1™ mnw
727 X M 0PI D3N PIRD PRIYITI2 NREY YORwD N2
:9;so
In the third month after the children of Israel were gone
forth out of the land of Egypt, the same day came they into
the wilderness of Sinai.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

mmann macn 27

Sefer Yetzirah opens with the “thirty-two wondrous paths
of wisdom.” The Alter Rebbe identifies them with the
Torah, through which the supernal attributes are drawn
down.

Sefer Yetzirah 1:1°R:’X 717°%° 790

BRIW® OPR MRIL A 70 PP TR0 MIRSP NN DN DYwhwa

1% 7Y 199 KW 07 NI 017 2T PR 09y 79mY 0°°n 0opoR
11901 1901 1902 0°190 AWHWA MY NR RN 1MW 1T
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Yah, the L-rd of hosts, the living G-d, King of the Universe,
Omnipotent, All-Kind and Merciful, Supreme and Extolled,
who is FEternal, Sublime and Most-Holy, ordained (formed)
and created the Universe in thirty-two mysterious paths of
wisdom by three Sepharim, namely: 1) S'for 2 ;790) Sippur
7129; and 3) Sapher 7129 which are in Him one and the same.

Sefer Yetzirah, Warsaw 1884 (Public Domain) « Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

1770 PPayn
The Zohar in Parshas Shelach speaks of the Jordan, which
once a year is drawn into the river that goes out of Eden.
The Alter Rebbe notes that it explains the Jordan in anoth-
erway.
Zohar, Sh'lach 19:169-21:178-v”op:v™> 4T> ndw M7 190
)

"yon MR 27y 1IN

This is the explanation on “These are the journeys” earlier
in Parshas Masei, which discusses the forty-two journeys
of Israel in the desert; the Alter Rebbe refers to it for the
meaning of “the Jordan at Jericho.”
KEHOT'S NOTE
2R LRE oYY
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