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“An explanation of this”

Every ascent needs a drawing down first. The journeys in the
desert, the blessing said before a mitzvah and Moshe’s “writing”
of the journeys all show that light from above must first come
down to give the power to rise; Moshe’s writing is G-d’s “seal of
truth,” the light of the hidden Chochmah shining unchanged in
“the light of the King’s face,” drawn into the souls through Torah

study so that they can rise back to their source.
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THE BIG IDEA

Every ascent needs a drawing down first. The journeys in the desert, the blessing
said before a mitzvah and Moshe’s “writing” of the journeys all show that light
from above must first come down to give the power to rise; Moshe’s writing is
G-d’s “seal of truth,” the light of the hidden Chochmah shining unchanged in “the
light of the King’s face,” drawn into the souls through Torah study so that they can

rise back to their source.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The biur begins with the journeys in the desert. Before Sinai there was no Ark, yet Moshe and Israel
could subdue the desert near settled land, like the kelipos still close to kelipas nogah; the deep wilder-
ness, evil at full strength, needed the Ark. The forty-two journeys match the Name of forty-two, a power
of ascent that counts only six aspects of each attribute and leaves out Malchus, revelation, which the
Omer, a drawing down, does count. Each journey had an ascent and a drawing down, as every mitzvah
does, and as the blessing comes “ahead of” the deed, light from above must come first. So “Moshe
wrote their goings-forth to their journeys”: his writing is “the seal of the Holy One, blessed be He, is
truth,” the hidden Chochmah, from which the Thirteen Attributes come only as hair comes from the
brain, shining unchanged in the seventh tikkun, the bare face, “the light of the King’s face.” Revealed
in Z’eir Anpin and Malchus and drawn down through Torah study, this truth gives the souls the bittul

and the strength to rise back to their source.

OUTLINE

1 The Ark and the two deserts -3

The journeys before Sinai needed no Ark: the desert near settled land, like the kelipos close to nogah,
Moshe and Israel could subdue by themselves, through the mitzvos of Marah, while the deep wilderness,
evil at full strength, needed the Ark. The desert is the source of the kelipos, opposite Jerusalem, and every
Jew subdues his body by iskafya or is’hapcha. The forty-two journeys match Ana Bekoach, six words in each
of seven lines; why then does the Omer count seven?
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between holiness and the three wholly impure kelipos.
What is close to it can still be refined, as the desert near
settled land could be subdued without the Ark.

The Name of forty-two 272 0w

The forty-two-word prayer Ana Bekoach, seven lines of six

The Name of forty-two and the Omer

Malchus is the link by which each level becomes the source of the next. The Name of forty-two is ascent, as
in the forty-two words of the Shema’s love “with all your might,” so it counts only each attribute’s essence,
which is nullified in the Infinite; the Omer is a drawing down from the “upraised hand” of Pesach, and
counts each attribute’s Malchus too. A parenthesis distinguishes Ana Bekoach from the forty-two of the

three “hands,” and the journeys show that an ascent comes before every drawing down.

The blessing before the mitzvah

14-6

17-9

Every mitzvah draws light through refining kelipas nogah, but first the blessing draws an encompassing
light, “ahead of” the deed, that lifts it. The blessing’s wording traces the stages: “Blessed are You” draws

down, “Who has sanctified us” is the deed’s ascent, “and commanded us” the inner answer. Torah and

mitzvos are lights and vessels, and each is higher in its own way.

Moshe’s writing and the hidden Chochmah

“And Moshe wrote their goings-forth” is a drawing down that empowers the ascent, and his writing is the
seal of truth. The hidden Chochmah, above all reason, is beyond even the Thirteen Attributes, which is-
sue from it as hair from the brain because attributes presuppose a world. In the seventh tikkun, “and
truth,” the hair stops and the hidden Chochmah shines unchanged.

The light of the King’s face

As a sage’s face shines with a new insight, the light of the face carries the wisdom itself: the “apple among
the trees of the forest,” the oil that makes the face shine. Truth never changes and never stops flowing,
for it is rooted in Atika, where there is no left. It is called truth only when revealed, and like a seal it is out-
ward, yet it establishes everything.

Truth to Yaakov, and the souls’ ascent

Truth is revealed in Z’eir Anpin through its gaze into the face of Arich Anpin, and passes to Malchus, the
source of creation, where the seal takes effect, as at Ne’ilah. Moshe, the King’s groomsman, drew it from
the souls’ source, bringing the bittul that lets them rise “with all your might,” as a father bends down to
lift his child. It is drawn down through Torah study, and then “their journeys to their goings-forth” is the
ascent home.

KEY CONCEPTS

Kelipas nogah 11 no°op Ascent and drawing down 715wnT ARPYN
The “bright husk,” a mixture of good and evil that stands

Makif (encompassing light) 7°pn

words: a power of ascent into the Infinite, which counts (over) the deed.
only the essence of each attribute and not its revelation, its
Malchus.
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M4-20

121-24

The two movements of every journey and every mitzvah:
rising from below and light coming down. A drawing down
from above must come first to make the ascent possible.

Light too high to enter a vessel, which surrounds it and
lifts it. The blessing over a mitzvah draws it, “ahead of”



Mayin nukvin and mayin duchrin 7°°7211°2911 17°1

199917

The “feminine waters,” the arousal raised from below, and
the “masculine waters,” the answer from above that comes
in response, shining inwardly and from a higher level than
the first arousal.

The hidden Chochmah 1x%2°00 11291

The wisdom above all reason and comprehension, “wise,
but not with a known wisdom.” It is as He is in Himself, be-
yond the attributes, which exist only in relation to worlds.
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The thirteen tikkunim of the beard x1p°7°117°n 1
The Idra’s image for the Thirteen Attributes of Mercy,
which issue from the hidden brain only as hair does,
through a contracted trickle. In the seventh, “and truth,”
the hair stops and the face shows.

The seal of truth nnx 772p7 2w NN

The light of the hidden Chochmah revealed in the “face,”
unchanging and never ceasing. Like a seal it is outward,
yet it establishes everything; Moshe’s “writing” draws it
into the souls.
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SECTION 1 - 11-3

The Ark and the two deserts

oY 1IN

An explanation of this.

The heading marks what follows as a biur, an “explanation” that develops the ideas of the maamar before it
on the journeys of the Israelites in the desert. It will take up the journeys, the Name of forty-two, and the

verse “And Moshe wrote their goings-forth to their journeys.”
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Now, regarding the journeys it is written, “And it was, when the Ark set out, that Moshe said: Arise,
Havayah, and let Your enemies be scattered,” etc. And we need to understand the matter of the
journeys that took place until the Giving of the Torah, when there was not yet an Ark.
Whenever the Ark set out, Moshe said, “Arise, Havayah, and let Your enemies be scattered” (Numbers
10:35): the Ark’s journey is what drove off the opposing forces. But the list of journeys in Parshas Masei in-

cludes those made before the Giving of the Torah, when the Ark had not yet been built, so what subdued
those forces then?

77y 13°37 wR P19 0°919° 10 '[D'?'! pl v 21927 92722 10 NMINWRAT NP0 %D 1°1¥1 IR

DNRYI DRAW (015w oy
But the explanation is that the first journeys were in the desert near inhabited land, and therefore
Moshe our teacher, peace be upon him, and Israel themselves were able to subdue it,

The answer begins: the first journeys, from Egypt to Sinai, passed through desert close to inhabited land.
There Moshe and the people had the strength on their own to subdue “it,” the desert and everything it stands
for.
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even though the Ark was not yet with them. Whereas for the journeys afterward, deep within the
desert, far from inhabited land, it was necessary, in order to subdue it, [to have] the Ark specifically
aswell. And this is “And it was, when the Ark set out,” etc.

The later journeys went deep into the wilderness, far from any settlement, and there Moshe and Israel alone

were not enough; the Ark itself had to lead. That is why the verse “when the Ark set out” belongs to those

journeys.
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And so too is the matter above. For nogah (“brightness”) is the intermediary between holiness and

the impure kelipos (husks), since it is composed of good and evil.

The same pattern now applies in the spiritual realm. A kelipah (“husk”) is a force that conceals G-dliness;
kelipas nogah, the “bright” husk, is a mixture of good and evil, and so it stands between holiness and the
three kelipos that are wholly impure.
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And this is what is written in Yechezkel’s [vision of the] Chariot: “a stormy wind, a great cloud and a
flaring fire, and a brightness (nogah) round about it.” For after kelipas nogah begins the descend-
ing chain (hishtalshelus) of the three kelipos mentioned above, which receive their nourishment
from holiness by means of kelipas nogah.

Yechezkel’s vision of the Chariot (Ezekiel 1:4) names a stormy wind, a great cloud and a flaring fire, and then

“a brightness (nogah) round about it.” The first three are the three impure kelipos; as the levels descend they

come after nogah, and whatever nourishment they draw from holiness reaches them only through it.
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Therefore they are not all equal: in that which is closer to nogah, the evil is not as strong as in that

which is far from nogah.

So the impure kelipos are not all alike. The closer one is to nogah, the weaker its evil; the farther away, the
stronger.
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(And this is [the meaning of] what is written regarding Amalek, “and his end shall be to perish for-
ever,” as was explained in the discourse beginning “A person is obligated to become intoxicated
on Purim”; see there. And this is why at times it was said, “The Satan and Peninah intended it for
the sake of Heaven,” while elsewhere they said, “He set his eyes on the First Temple,” etc., as is ex-
plained elsewhere.)
Amalek, whose “end shall be to perish forever” (Numbers 24:20), is an example of evil at its strongest, which
can only be destroyed; the Purim discourse cited here explains how kelipah has its own “first” and “last.”
The Talmud says in one place that the Satan and Peninah “intended it for the sake of Heaven” (Bava Basra

16a), and in another that the evil inclination “set its eyes on the First Temple” and destroyed it (Sukkah 52a):
the first speaks of evil near its root, the second of evil far from it.
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Therefore, those journeys that were in the desert adjoining inhabited land, that is, the beginning of
the descending chain of the impure kelipos, which are still close to nogah: therefore the six hun-
dred thousand souls of Israel, and Moshe and Aharon, were able to subdue them even before the
Giving of the Torah, through the seven mitzvos that they were commanded at Marah, the keeping
of Shabbos and the honoring of father
The first journeys, beside inhabited land, correspond to the beginning of the descent of the impure kelipos,
which are still close to nogah. So even before Sinai the people, with Moshe and Aharon, could subdue them

through the mitzvos given at Marah; the Talmud (Sanhedrin 56b) counts ten given there: the seven com-
manded to the children of Noach, with civil laws, Shabbos and honoring parents added.
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and mother, as is said of them in the later [version of the] Commandments, “as Havayah your G-d

commanded you,” and Rashi explained that “as He commanded you” means at Marah.

The proof that Shabbos and honoring parents were commanded at Marah: in the second recording of the Ten
Commandments (Deuteronomy 5) these two say “as Havayah your G-d commanded you,” and Rashi explains
that this refers to the earlier command at Marah.
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But the journeys they made afterward, deep within the desert far from inhabited land, where the
kelipos that are far from nogah have their dwelling, these being the full force of evil: it was neces-

sary, in order to subdue them, [that it be] through “when the Ark set out, Moshe said,” etc.

The later journeys went deep into the wilderness, the home of the kelipos far from nogah, where evil is at full
strength. To subdue those, the Ark and Moshe’s call “Arise, Havayah” were needed.
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And the whole essential purpose of the journeys in the desert is to subdue it, because it is the

source of the kelipos, opposite the level of Jerusalem in holiness

The purpose of all the journeys was to subdue the desert itself, because the desert is the source of the keli-
pos. It is the counterpart, on the side of unholiness, of Jerusalem on the side of holiness.
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(and see the Zohar, Terumah, 157a; Tetzaveh, 184a and b; and Etz Chaim, Sha’ar Haaras HaMochin
(the Gate of the Illumination of the Mochin) of Z’eir Anpin and Nukva, chapter 5).

The text gives its references. The Zohar on Terumah (2:157a) describes how G-d divided the earth into set-
tled land and wasteland, with the Holy Land at the center, Jerusalem at the center of the Land and the Holy of
Holies at the center of Jerusalem; the text also cites the Zohar on Tetzaveh and Etz Chaim’s Gate of the
Ilumination of the Mochin.
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And this is a sign for the generations: that through this every one of Israel is able to serve G-d and
to subdue his body, by iskafya (subjugation) or is’hapcha (transformation), which is the essence of
the service, etc.

The journeys are a sign for every generation: every Jew can subdue his body in one of two ways. Iskafya is

forcing down the body’s desires; is’hapcha is transforming them into holiness, which the Zohar (1:4a, cited
in the Kehot note) praises as “turning darkness into light and bitter into sweet.”
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Now, the forty-two journeys correspond to the Name of forty-two words of “Ana bekoach gedulas,”
etc., which is the seven supernal attributes (middos), Chesed, Gevurah, Tiferes, Netzach, Hod,
Yesod and Malchus, each of them composed of six aspects only: Chesed, Gevurah, Tiferes,
Netzach, Hod and Yesod.

The forty-two journeys listed in Parshas Masei correspond to the prayer Ana Bekoach, a Name of forty-two
words in seven lines of six words. Its seven lines are the seven attributes from Chesed to Malchus, and the six

words of each line are six aspects, Chesed through Yesod, within that attribute.
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Therefore it is seven verses, and each verse has only six words, for the seventh aspect within each

attribute is not

So within each of the seven attributes only six aspects are counted. The seventh, the Malchus within that at-
tribute, is left out.
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in the count of the Name of forty-two. And we need to understand why, in the Counting of the Omer,
there are forty-nine days, meaning that each of the seven supernal attributes is composed of sev-

en, for we also count the aspect of Malchus within each attribute.

This raises a question. In the Counting of the Omer we count forty-nine days, seven times seven, so there
each attribute does include its own Malchus; why is Malchus counted there but not in the Name of forty-two?
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SECTION 2 - 14-6

The Name of forty-two and the Omer
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The explanation is that the level of Malchus is the intermediary: Malchus of Atzilus becomes Atik
(the “Ancient One”) for Beriah, and Malchus of Beriah [becomes] Atik for Yetzirah, etc., and
Malchus of Ein Sof [becomes] Atik for Atzilus. For only the level of Malchus of the higher descends
to become Atik and source for the lower.
The answer begins with Malchus, the last attribute of every set, which is the link between levels. The
Malchus of each higher world becomes Atik, the innermost root, of the world below it: Malchus of Atzilus for

Beriah, Malchus of Beriah for Yetzirah, and Malchus of Ein Sof, the Infinite One as He turns toward what is

below, for Atzilus; only Malchus descends to become the source of the next level.
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Now, the Name of forty-two is the level of ascents from below upward; this is why the section of

Shema has forty-two words, from “And you shall love” until “and on your gates.”

The Name of forty-two is a power of ascent, rising from below to above. This is why the first section of the
Shema, from “And you shall love” to “and on your gates,” has forty-two words.
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At first glance this is not understood, for the section of Shema is Chesed and “And you shall love,”
while the Name of forty-two is Gevurah. But [it is] because regarding the love of the section of
Shema it is said, “with all your might (me’odecha),” without the limit of a vessel; and this is the lev-
el of ascent, which is through the Name of forty-two.

That seems strange: the first section of the Shema, about love, belongs to Chesed, while the Name of forty-
two belongs to Gevurah. The answer is that its love is “with all your might,” a love without the limit of any
vessel, and such boundless love is an ascent, carried by the Name of forty-two.
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Whereas in the section “And it will be, if you listen,” where “with all your might” is not said, and it
is the level of drawing down, it is the Name of seventy-two, as is explained elsewhere.

The second section, “And it will be, if you listen,” does not say “with all your might.” It is a drawing down,
and that belongs to the Name of seventy-two.
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Therefore the seven attributes of the Name of forty-two are each composed of only six aspects,
which are the aspect of the essence of each attribute, and they are what ascend; whereas the sev-
enth aspect within each attribute is the matter of the revelation of the attribute, etc.

This answers the question. The six aspects counted within each attribute of the Name of forty-two are that at-

tribute’s own essence, and these are what rise; the seventh aspect, its Malchus, is the attribute’s revelation
outward, and an ascent leaves it out.
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This is because the ascents are into the Infinite Light (Or Ein Sof), blessed be He, which is “the
most hidden of all hidden,” so that the seven attributes become nullified in Him, may He be
blessed, for “He is not any of these attributes at all,” as it is written, “Yours, Havayah, is the great-
ness,” etc.

The ascent is into the Infinite Light, “the most hidden of all hidden,” in which the attributes are nullified, for

“He is not any of these attributes at all.” The verse “Yours, Havayah, is the greatness” (I Chronicles 29:11),
which goes on to name the attributes one by one, speaks of them as belonging wholly to Him.
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And this is the opposite of the level of the revelation of the attribute, which is the level of yesh (sep-
arate existence), etc. (And perhaps this is why the Name of forty-two is also in the Havayos of Av,
Sag and Mah, whereas in the Name Ban there is no aspect of forty-two, as is written in Etz Chaim,
Sha’ar Kisei HaKavod (the Gate of the Throne of Glory), end of chapter 7, and in Pri Etz Chaim,
Sha’ar HaKaddishim, chapter 1:

Revelation is the opposite of nullification: an attribute that shows itself outward becomes a yesh, something

with its own existence. The parenthesis suggests that this is why the Name of forty-two is found within the
spellings of Havayah called Av, Sag and Mah but not within Ban, as Etz Chaim and Pri Etz Chaim state.
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for the Name of forty-two is the level of ascents, and this is the opposite of the Name Ban, which is
the level of Malchus, to be revelation, etc. And see Pri Etz Chaim, Sha’ar 6, chapter 4, on “His head
is as the finest gold (kesem paz)”: paz (87) is Mah (45) [and] forty-two, etc. And see the Mikdash
Melech, Parshas Shemos.)

The Name of forty-two is ascent, while Ban is the Name of Malchus, whose role is revelation, so the two do
not go together. Pri Etz Chaim (in the Gate of Songs, as the Kehot note identifies it) reads “His head is as the
finest gold (kesem paz)” this way: paz equals 87, which is Mah (45) and forty-two together.
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(on folio 8), on “a crown of fine gold (paz).” And see what is written on the Splitting of the Sea of
Reeds at the end of the discourse beginning “The sea saw and fled; the mountains skipped,” etc.;

see there.

For more, the text points to the Mikdash Melech on “a crown of fine gold (paz)” and to the end of a discourse
in Likkutei Torah on the splitting of the Sea, “The sea saw and fled.”
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But the Counting of the Omer is the level of drawings-down: “Today is day one,” etc. “Day” is a
term for illumination and revelation, drawn down from the World of Atzilus to Beriah, and from

Beriah to Yetzirah, and from Yetzirah to Asiyah, until it is drawn down into the soul of a person.

The Omer is the opposite of the Name of forty-two: it is a drawing down. Each night’s count, “Today is day
one,” uses the word “day,” which stands for light and revelation, as in “G-d called the light ‘day’” (Genesis
1:5); this light is drawn down through all four worlds into the human soul.
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Therefore in each attribute we count seven aspects, for the main point here is that there be revela-
tion and drawing down below, and this is the seventh aspect within each attribute: the revelation of

the attribute. (And also, the omer of barley is the Name Ban.)

Because the purpose of the Omer is to bring light down and reveal it, each attribute is counted with its sev-
enth aspect, its Malchus, which is the attribute’s revelation. The parenthesis adds that the omer, an offering
of barley, is the Name Ban, the Name of Malchus.
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And from where do we begin to count? From the first day of Pesach; yet it itself is not part of the
count, for it is the source from which the lights are drawn down, which is the matter of the count-

ing, “Today is day...,” as mentioned above.

The count begins from the first day of Pesach, yet that day is not itself counted. It is the source from which

the lights of all forty-nine days are drawn.
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For of the first day of Pesach it is written, “And the children of Israel were going out with an up-
raised hand (beyad ramah)”; this means that it is in the level of exaltedness (romemus), above

Chochmah (wisdom).

Of that first day the Torah says the Israelites went out “with an upraised hand” (Exodus 14:8). The maamar
reads it as a level of exaltedness above Chochmah, above intellect itself.
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And this is “And you shall count for yourselves from the morrow of the Shabbos”: that is, from a
level that is above Shabbos. For Shabbos is the intellect (mochin) of Abba, and “an upraised hand”
is a level above that; and from this level you shall count forty-nine days, so that in each attribute
there are specifically seven aspects.

So “from the morrow of the Shabbos” (Leviticus 23:15) means from the level above Shabbos. Shabbos is the

intellect (mochin) of Abba, that is, of Chochmah; the “upraised hand” is higher still, and from there seven

aspects are drawn into each attribute, forty-nine days in all.
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(And see above, in the discourse beginning “To explain the matter of the journeys,” where the mat-
ter of the Name of forty-two of the journeys was explained as six attributes, each composed of sev-
en; and this is not as was written [here], that they are seven attributes, each composed of six.

A parenthesis on an apparent contradiction. The earlier discourse “To explain the matter of the journeys”

described the Name of forty-two of the journeys as six attributes of seven each, while here it is seven attrib-
utes of six each.
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And it may be said, according to what is written in Pri Etz Chaim, Sha’ar HaKaddishim, beginning
of chapter 2, in these words: “For the Name of forty-two of the kavanah (intention) of Kaddish is not
the Name of forty-two known to us, which is Ana Bekoach, but rather the Name of forty-two of the
Havayos,” etc.

The resolution comes from Pri Etz Chaim: the Name of forty-two intended in the Kaddish is not the familiar
Ana Bekoach but a different Name of forty-two, made of Havayos, spellings of the Name.
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And see there that the forty-two of the Havayos are the three hands: the great hand, the strong hand
and the upraised hand, each hand being two times seven. It follows that the forty-two of the
Havayos are six aspects, each composed of seven.

That Name is the three “hands” of the Torah: “the great hand” (Exodus 14:31), “the strong hand” (Exodus

6:1) and “the upraised hand” (Exodus 14:8). The word yad, “hand,” equals fourteen, twice seven, so the three

hands are six sevens, forty-two in all.
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And this is what was explained there regarding the Name of forty-two. The matter of these three
hands is explained elsewhere, in the discourse for Purim, on “For a hand is upon the throne,” etc.
And see also what is written on this in the explanation of the verse “Take a count (Naso es),” etc.;

see there.

So the earlier discourse was speaking of this second Name. The three hands are explained in the Purim dis-
course on “For a hand is upon the throne” (Exodus 17:16) and in the explanation on “Take a count” in
Parshas Naso.
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And what was explained here regarding the Name of forty-two is Ana Bekoach, etc. And see further
on the matter of the Name of forty-two in Pri Etz Chaim, on the kavanah of the first section of the
Shema, in which there is the Name of forty-two; it is explained that the Name of forty-two is in the

head of Z’eir Anpin, in Keser, Chochmah and Binah, etc. And see the Zohar, Parshas Terumah.)

Here, by contrast, the Name of forty-two means Ana Bekoach. Pri Etz Chaim, on the first section of the
Shema, places the Name of forty-two in the head of Z’eir Anpin, in its Keser, Chochmah and Binah.
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(132b): “The Name of forty-two letters: its secret is the Patriarchs, who are crowned in the supernal
world,” etc., until “that it is crowned in the Infinite (Ein Sof).” And see what is written about this in
the Pardes, Sha’ar 30, chapter 7.

The Zohar (2:132b) calls the forty-two-letter Name the secret of the Patriarchs, crowned in the supernal
world until it is crowned in the Infinite, and adds that it “rises and does not descend”: a Name of ascent. The
Pardes (Sha’ar 30, chapter 7) comments on this.
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And see further the Zohar, Parshas Acharei (78a), and the Raaya Mehemna, Parshas Behar (108b),

and the Ramaz at the beginning of Parshas Teitzei, and on Parshas Bereishis (folio 4a).

More places on the Name of forty-two: the Zohar on Acharei, the Raaya Mehemna on Behar, and the Ramaz
(Rabbi Moshe Zacuto) at the beginning of Teitzei and on Bereishis.
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Now, in each of the journeys there was an encampment afterward, and this is the drawing down of
the light below to subdue the kelipos.

Back to the journeys: each journey was followed by an encampment. The encampment was a drawing down
of light to subdue the kelipos of that place.
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But in order that the drawing down be from a very high place, so that through this they would be
subdued, for this there was first the ascent. And so too in the Name of forty-two: “six wings,” etc.
But for the light to come from a very high place, strong enough to subdue them, there first had to be an as-

cent; so the setting out came before the encampment. The text sees the same pattern in the Name of forty-
two and in the “six wings” of the seraphim (Isaiah 6:2).
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(“And with two he would fly,” and “with two” specifically: ascent and drawing down. And this is also
the matter of Levites and Kohanim. And in the discourse beginning “To explain the matter of the

”»

journeys,” it was explained, on “Arise, Havayah, and let Your enemies be scattered,” etc., that

through the ascent, too, there was the subduing of the kelipos; see there.)

Of those wings, “with two he would fly”: two specifically, ascent and drawing down. The text sees the same
pair in the Levites and the Kohanim, and recalls that the earlier discourse showed that the ascent itself,
“Arise, Havayah,” also subdued the kelipos.
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The blessing before the mitzvah
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2. Now, it is explained in the main text that the matter of “their goings-forth to their journeys” and
“their journeys to their goings-forth” can be understood from the matter of the blessing over
mitzvos. For just as in the journeys there was setting out and encamping, so in the performance of
a mitzvah there is likewise ascent and drawing down.

Section 2 of the biur. The main maamar said that “their goings-forth to their journeys” and “their journeys to

their goings-forth” (Numbers 33:2) can be understood from the blessing over a mitzvah: as each journey
had a setting out and an encampment, every mitzvah has an ascent and a drawing down.
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That is: the drawing down of the Infinite Light (Or Ein Sof), blessed be He, which is drawn down
through the performance of the mitzvah, as with tallis and tzitzis, the drawing down of the encom-
passing [light] (makif) and the level of the thirty-two paths of Chochmah, and with tefillin, the draw-
ing down of the intellect (mochin).

Through the deed of a mitzvah the Infinite Light is drawn down: through tallis and tzitzis, an encompassing
light (makif) and the thirty-two paths of Chochmah; through tefillin, the intellect (mochin).
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This drawing down comes through the refinement (birur) of kelipas nogah. For the parchment of
the tefillin and the wool of the tzitzis were taken from kelipas nogah, and through the fulfillment of
the mitzvah we refine kelipas nogah and raise the sparks to their root.

This light comes through refining kelipas nogah. The parchment of tefillin and the wool of tzitzis come from

animals, which belong to nogah, and using them for a mitzvah refines nogah and raises its sparks of holi-
ness to their root.
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Now, in order for this refinement and ascent to take place, there must first be a drawing down from
above, for “were it not that He helps him,” etc.: an arousal from above, to awaken an arousal from
below.

Before any refinement and ascent can happen, there must first be a drawing down from above. As the Sages

say of a person’s struggle with his evil inclination, “were it not that He helps him,” he could not prevail: an
arousal from above comes first and awakens the arousal from below.
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And this is the matter of the blessing over mitzvos: it is the drawing down of the encompassing
[light] (makif), that is, the illumination of the light that encompasses all worlds (sovev kol almin),
which is what raises and elevates, etc. (And see what is written elsewhere, in Parshas Mikeitz, in the
discourse beginning “Who is raised on high to dwell,” etc., that every level of makif is what raises
upward.)

The blessing said before a mitzvah is this first drawing down. It draws an encompassing light (makif), a glow

of the light that encompasses all worlds, and a makif is what lifts things upward, as the text’s discourse on
“Who is raised on high to dwell” (Psalms 113:5) explains.
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Therefore the blessings over the mitzvos are rabbinic, for they are the drawing down of encom-
passing [lights] (makifim). And of this our Sages, of blessed memory, said, “Dear upon me (alai) are
the words of the Scribes”: “upon me” specifically, which is the level of makif, etc., as is explained
elsewhere (in Parshas Shemos).

That is why the blessings over mitzvos are rabbinic, “words of the Scribes”: they draw down makifim. And

that is why the Sages have the Congregation of Israel say that the words of the Scribes are dear “upon (alai)
me,” “upon” meaning above and around, the language of makif.
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And this is the matter of the saying of our Sages, of blessed memory, “All the mitzvos: one blesses
over them over la’asiyasan (passing ahead of their performance).” For at first glance it should have
said, in the plain way, “before (kodem) their performance.” Why did they use the term over, so that
afterward they needed to prove that this over is an expression of going ahead? Rather,

The Talmud (Pesachim 7b) says a blessing is said over every mitzvah over la’asiyasan, “ahead of doing it,”
and then must prove that over means “before.” Why not simply use kodem, the usual word for “before”?
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over la’asiyasan means that it is the level of makif to the performance of the mitzvah, which raises
the deed (as in what is written, “the torrent would have passed (avar) over our soul”; see what is
written on this at the end of the discourse beginning “To understand the matter of the verse ‘Who
is a G-d like You’”; and as in the explanation of “passing to the merchant (over lasocher)” in the
Idra Rabba)

Because over, “passing,” also carries the sense of passing over and surrounding: the blessing is a makif over

the deed, and it lifts the deed up. Compare “the torrent would have passed over our soul” (Psalms 124:4) and
the Idra Rabba’s reading of “passing to the merchant (over lasocher)” (Genesis 23:16).
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(128b), and see the book Kol BeRamah there: from the term sechor sechor (“around, around”),
etc.; and as in “And Havayah passed (vaya’avor) over his face,” etc. And see the Zohar, Parshas
Lech Lecha, 79b.

The Kol BeRamah, a commentary on the Idra, links socher, “merchant,” with sechor, the Aramaic for
“around.” “And Havayah passed over his face” (Exodus 34:6) is another “passing” of the same kind, and the
text adds the Zohar on Lech Lecha.

likuteitorah.com/likkutei-torah/masei/5/ 19



LIKKUTEI TORAH - PARSHAS MASEI - MAAMAR 5 m ‘757 2182

[PA297 Pl TP NOWNAT 1°3Y [papn poanl TR IMY? A9MNAW 7OWRANT 12 WIDAN Iy 073 I
N1 122 19307 VRN DPARY RO AOWANAY L[rapi poanl VA0 DRPYT Y 'R U
NP313°M 7P NP2 P PRA 120N3W 7oWnnT SRR

And this is also the matter of the difference between the drawing down at the beginning, to awaken
the mayin nukvin (feminine waters), and the drawing down of mayin duchrin (masculine waters),
which is drawn afterward through the raising of the mayin nukvin: that later drawing down shines
and is revealed in an inward manner, whereas the drawing down at the beginning shines only in
the manner of makif and the outer dimension (chitzoniyus).

This also explains two kinds of drawing down. The first, which awakens the mayin nukvin (the “feminine wa-

ters,” the arousal from below), shines only as a makif, from outside; the second, the mayin duchrin (“mas-

culine waters”) that come in answer to the mayin nukvin raised from below, shines inwardly and is revealed.
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As in “and his right hand embraces me”: he embraces her outwardly, and through this “the woman
gives seed” and raises mayin nukvin, and through this the mayin duchrin, the male drop, is drawn

afterward into her inwardly, so that from this there comes birth.

The analogy is from the Song of Songs: “and his right hand embraces me” (2:6). The first embrace is from
outside, and it awakens the woman’s own response, her “raising of mayin nukvin”; only then is the inner

flow drawn into her, and from it a child is born.
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And also, when “the woman gives seed first, she bears a male,” because the drawing down of mayin
duchrin and the arousal from above that is drawn down through the precedence of the arousal
from below is from a higher level than the arousal from above at the beginning.

The Talmud says, “If the woman gives seed first, she bears a male” (Berachos 60a). In the terms of this maa-

mar, the answer from above that comes after an arousal from below is from a higher level than the first
arousal from above that preceded it.
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All this is explained in the matter of the blessing over mitzvos. The blessing has in it the second
person, “Blessed are You,” etc., and this is the drawing down to awaken the mayin nukvin; and af-
terward the third person, “Who has sanctified us with His commandments,” for the third person
indicates a higher level, as in “He made us.”
The wording of every blessing over a mitzvah shows the stages. It opens in the second person, “Blessed are
You,” the first drawing down that awakens the mayin nukvin; it goes on in the third person, “Who has sancti-

fied us with His commandments,” for speaking of G-d as “He” points to a level too high to address directly,
as in “He made us” (Psalms 100:3).
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That is, the raising of the mayin nukvin of the performance of the mitzvah, which rises higher and
higher, as is explained on the matter of “Rise up, O well,” etc. Afterward, “and commanded us” is
the matter of the drawing down of mayin duchrin, which is drawn afterward through the raising of
the mayin nukvin.

That higher level is reached by the mayin nukvin that the deed of the mitzvah raises very high, as explained

on “Rise up, O well” (Numbers 21:17). Then “and commanded us” is the mayin duchrin drawn down in

answer.
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For vetzivanu (“and commanded us”) is a term of tzavta (companionship) and joining, in that the
mayin duchrin is drawn down in an inward manner, etc. (as is written in the Arizal’s Likkutei
Torah, Parshas Bereishis, at the end of the introduction to Taamei HaMitzvos, that through the
mitzvah the union of Z’eir Anpin and Nukva is effected).

]

Vetzivanu, “and commanded us,” is read as tzavta, “companionship” and joining: the answering light is
drawn inward. The Arizal’s Likkutei Torah adds that every mitzvah brings about the union of Z’eir Anpin

and Nukva.
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And likewise it is also with the offerings, which are the level of the raising of mayin nukvin from
the animal soul, which is in nogah, etc., and through this mayin duchrin are drawn and descend

(see Iggeres HaKodesh, in the discourse beginning “Why was it juxtaposed”).

The offerings work the same way. An animal offering raises mayin nukvin from the animal soul, which is
rooted in nogah, and in answer mayin duchrin come down; the text refers to the letter in Iggeres HaKodesh
that begins “Why was it juxtaposed.”
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But here too, in order for there to be the raising of mayin nukvin, it is through the Kohen who of-

fers [the sacrifice], who is supernal Chesed drawn down to raise the mayin nukvin, etc.

Yet even this raising comes through the Kohen who brings the offering, and the Kohen is supernal Chesed

drawn down. Once again a drawing down from above is what makes the ascent possible.

59 AN% KDY M9 %417ApT AN (7902 onnot wweman meke] PPTIRY MIZRD 7790 102 wNDnT 1N
AWRI aN2°PA NPAT APtY 191N QAW 078100 071aKR Na RO IR SSaIn vl

And the matter of the difference between Torah and mitzvos, as our Sages, of blessed memory,
said, “The Holy One, blessed be He, overlooked,” etc., “but He did not overlook the neglect of
Torah”: for the Torah is the level of the inner organs, on which the main life-force depends, and
whose perforation [disqualifies] at the slightest amount.
Now the difference between Torah and the mitzvos. The Jerusalem Talmud (Chagigah 1:7) says G-d over-
looked even idolatry, immorality and bloodshed, but not the rejection of Torah, because Torah is like the in-

ner organs, on which life depends and where even the slightest perforation leaves the animal unable to live
(treifah).
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And the mitzvos, “the 248 organs of the King,” are the level of the outer organs. The explanation is

that above there are lights and vessels.

The mitzvos, called “the 248 organs of the King,” are like the outer limbs. The reason is that above there are

lights and vessels.
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Now, the Torah, which is the level of Chochmah and intellect, is of the level of lights; and the
mitzvos, which are the level of action, are of the level of vessels

Torah, which is wisdom and understanding, belongs to the lights; the mitzvos, which are deeds, belong to the
vessels.
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(and see Etz Chaim, Sha’ar 41, chapter 7, that the union of the Infinite Light with Chochmah is
called “He and His life-forces are one”; and it is known that “His life-forces” means lights, and gar-

mohi means vessels).

Etz Chaim calls the union of the Infinite Light with Chochmah “He and His life-forces are one.” “His life-

forces” are the lights and garmohi, in the companion phrase “He and His vessels are one,” are the vessels.
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But because, nevertheless, the root of the vessels is higher than the lights, therefore at times they
said that the mitzvos are higher than the Torah, and “whoever learns not in order to do, it would

have been better for him had his afterbirth been turned over,” etc.

But the root of the vessels is higher than the lights. That is why the Sages at times rank the mitzvos above
Torah, and say that one who learns without intending to do would have been better off had his afterbirth
been turned over on his face (Vayikra Rabbah 35:7), so that he was never born.
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For the mitzvos, which are of the level of vessels, are, relative to the Torah, which is the level of the
lights, like the analogy of the afterbirth that surrounds the child, which was formed first from the
drop

Mitzvos are to Torah as the afterbirth is to the child: it surrounds the child, and it was formed first from the
drop. So too the vessels surround the lights and precede them.
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(as is written in Iggeres HaKodesh, the discourse beginning “He and His life-forces,” etc. And this
is also the matter of “as in the creation of the world: first darkness,” which is the root of the vessels,
“and then light,” the level of lights. And see what is written on this matter in the explanation of the
verse “And the Jews undertook,” etc.).

Iggeres HaKodesh explains this in the letter “He and His life-forces.” So does the Talmud’s “as in the cre-

ation of the world: first darkness, then light” (Shabbos 77b): darkness, which came first, is the root of the ves-
sels, and light is the lights.
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The explanation is that the Torah is the level of the inner dimension (pnimiyus) and the mitzvos
are the level of the outer dimension, but it is a supernal outer dimension, so that therefore only the
outer dimension can be revealed, as in “Be silent! Thus it arose in thought,” and this is the level of
the Gulgalta (the skull).

Torah is the inner dimension and the mitzvos the outer, but theirs is an outer dimension so lofty that only its

outside can be revealed, like G-d’s answer to Moshe, “Be silent! Thus it arose in thought” (Menachos 29b).
This is the level of the Gulgalta, the “skull,” the covering over the supernal mind.
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And so, because they are a very lofty outer dimension, therefore from this aspect they are higher
than the Torah (and see what is written in Parshas Mikeitz on the matter of “eight princes of men”),

From this side, as a very lofty outer dimension, the mitzvos are higher than Torah. The text refers to its dis-
cussion of “eight princes of men” (Micah 5:4) in Parshas Mikeitz.
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just as the skull surrounds the brain, which is the level of Chochmah (and see Pri Etz Chaim, Sha’ar
22, chapter 5, in the Shklov printing). But nevertheless, because the Torah is of the level of the
mocha (brain), the level of Chochmah, which is the level of the inner dimension,

As the skull surrounds the brain, which is Chochmah, so the mitzvos surround Torah. The Kehot note sug-
gests that the reference should read Etz Chaim, the Gate of the Mochin of the Tzelem (Gate 23, chapter 1 and
the end of chapter 2), though in the Shklov printing of 5560 it is as cited here. The text then turns to the oth-
er side: Torah comes from the brain itself, Chochmah, the inner dimension.
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therefore they said that the Torah is higher than the mitzvos (and see what is written in Parshas
Acharei on the verse “For on this day He shall atone,” etc., and regarding Shavuos, on the verse
“And G-d spoke”).

From that side, as the inner dimension, the Sages say Torah is greater than the mitzvos. The text points to its
discourses on “For on this day He shall atone” (Leviticus 16:30) in Acharei and on “And G-d spoke” for

Shavuos.
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And therefore the Torah is food for the soul, whose revelation in Gan Eden is in an inward manner,
in reason and intellect; whereas from the mitzvos garments are made, which can shine only in the

manner of a garment, which is the level of the outer dimension, etc.

So Torah is the soul’s food: in Gan Eden it is revealed inwardly, as reason and understanding. The mitzvos
become the soul’s garments there, which shine only as a garment does, from outside; the Kehot note points
to the Zohar (2:210a) and Etz Chaim (Gate 44, chapter 3) for this.

SECTION 4 - 110-13

Moshe’s writing and the hidden Chochmah
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3. And now let us return to our subject, the matter of the journeys, in which there was setting out
and encamping, ascent and drawing down. And just as with the mitzvos there must also be a draw-
ing down at the beginning in order for the ascent to take place, and this is the matter of the bless-
ing over mitzvos “passing ahead of their performance” (over la’asiyasan),

Section 3 returns to the journeys. With the mitzvos a drawing down must come first, the blessing said “ahead
of” the deed, so that the ascent can follow; the text now applies the same order to the journeys.
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so too it is with the journeys. And this is the matter of “And Moshe wrote their goings-forth to their
journeys”: it is a drawing down first from above, from the level of the goings-forth of the souls of
Israel, “to their journeys,” that is, to give strength and power for the ascent to take place.

This is “And Moshe wrote their goings-forth to their journeys” (Numbers 33:2): first a drawing down from

above, from the “goings-forth,” the source of the souls of Israel, “to their journeys,” giving the people the
strength to ascend.
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And the meaning of “And Moshe wrote” is “the seal of the Holy One, blessed be He, is truth” (see
Shemos Rabbah, parashah 5, on the verse “Kindness and truth have met”: “and truth is Moshe”;
and see the Ramaz on Parshas Va’eschanan) (261a): “And this is Moshe, truth,” etc.;

Moshe’s “writing” is “the seal of the Holy One, blessed be He, is truth.” The text cites the Midrash (Shemos

Rabbah 5) on “Kindness and truth have met,” which identifies truth with Moshe, and the Ramaz on

Va’eschanan, who says the same.
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see there. And also, “wrote” is like “the scribe wrote” in the Mishnah at the end of Gittin, which the
Gemara explains as “the scribe signed”; and likewise in the verse “and he shall write,” regarding
the bill of divorce, according to the view of Rabbi Meir in the Gemara, its meaning is “he shall
sign,” etc.
“Writing” can also mean signing, which is what a seal does. The Mishnah at the end of Gittin calls a divorce
document with “the scribe wrote, and a witness” valid, and the Gemara reads it as “the scribe signed”; and

on the verse “and he shall write” for the bill of divorce, the Gemara explains it as signing according to Rabbi
Meir, who holds that the signing witnesses effect the divorce.
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This will be understood by first introducing that there are two levels of Chochmabh, as is written in
the Idra Rabba (128b): namely, the Chochmah of Atzilus spreads out and goes forth into thirty-two
paths, and of this it is said, “And a river goes forth from Eden.”

To explain this seal, the text first introduces two levels of Chochmah. The revealed Chochmah of Atzilus
spreads out into thirty-two paths, as the Idra Rabba says, and this is “a river goes forth from Eden” (Genesis
2:10).
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But the hidden Chochmah (Chochmah Stima’ah) is the level that “has not been opened,” which is
above intellect and comprehension. And this is the matter of “Be silent! Thus it arose in thought”

(Menachos 29b), which does not mean that thus it arose without a reason, G-d forbid.

Above it is the hidden Chochmah (Chochmah Stima’ah), which “has not opened”: it is beyond intellect and
comprehension. When G-d told Moshe, “Be silent! Thus it arose in thought” (Menachos 29b), it did not mean
there was no reason, G-d forbid.
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Rather, that reason is utterly hidden and not given to comprehension, so much so that below it ap-
pears that there is no reason in the will; and this is the level of the hidden Chochmah

The reason is there, but so deeply hidden that it cannot be grasped at all, until below it looks as though the
will has no reason. That hidden reason is the hidden Chochmah.
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(which is called “thought” in the Zohar, Parshas Noach) (65b). And see what is written on this in the

9

explanation of the verse “If in My statutes,” and in the discourse beginning “The matter of the

recital of Shema.”

The text notes that the Zohar on Noach calls this hidden Chochmah “thought.” It also points to its explana-
tions on “If in My statutes” and “The matter of the recital of Shema.”
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Therefore even Moshe, who received the Torah, and “the Torah comes forth from Chochmah,”
which is the level of the Chochmah of Atzilus, could not grasp at all the reason in the supernal
Thought, which is the level of the Infinite One (Ein Sof), to Whom all the worlds of Atzilus, Beriah,
Yetzirah and Asiyah bear no comparison, may He be blessed.

So even Moshe, who received the Torah, which “comes forth from Chochmah” (Zohar 2:121a), the

Chochmah of Atzilus, could not grasp the reason in that supernal Thought. It belongs to the Infinite One, to
Whom all four worlds bear no comparison.
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(And this is the matter of “Your thoughts are very deep,” as [will be explained] below.) Now, the
Thirteen Attributes of Mercy, which are the thirteen tikkunim of the beard (tikkunei dikna), are
drawn from the hidden brain (Mocha Stima’ah)

That is “Your thoughts are very deep” (Psalms 92:6), which is explained below. Now, the Thirteen Attributes

of Mercy, called in the Idra the thirteen tikkunim (arrangements) of the beard, are drawn from this hidden
brain, the Mocha Stima’ah.
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(and therefore below, too, in a person, the growth of the beard comes after he has the mature intel-
lect (gadlus hamochin), as is explained in the Shulchan Aruch, Orach Chaim) (section 53, para-
graph 8): that the years in which it is fitting for his beard to fill out are after twenty years.

Below, too, a man’s beard fills out only after he reaches mature intellect: the Shulchan Aruch (Orach Chaim

53) speaks of the age at which a beard fills out as after twenty. The Kehot note adds Maseches Soferim and
the Tur and Shulchan Aruch on Choshen Mishpat.
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And it is explained in Etz Chaim, end of Sha’ar 24, concerning the reason [that one may not] sell of
his father’s property until he is twenty years old, for then his mind is settled, as is written in the
Gemara (Bava Basra 156b) and in the Rambam:

Etz Chaim, at the end of Gate 24 (Derushei HaTzelem, as the Kehot note names it), explains the rule that one

may not sell land inherited from one’s father until twenty, when one’s mind is settled, as the Talmud (Bava
Basra 156a; the printed text gives 156b) and the Rambam rule.

Pt X210 IR 0°8°pnn 19X 10193 IIRY 10 N [nw®] B NIRT 0°9°Pn °2 12 0°2Wnl IRY "0% 1190
C12 [mwy namw] YW AR [nTn 0] 273 09NN 135&7 8999 [ ayw] W [0 py oan3] 1PYDA WUHD

that this is because at that time the two makifim (encompassing lights) of Abba, the lamed and the
mem, etc., are drawn into him, and after these makifim have entered, then his beard fills out, as is
written in Pri Etz Chaim, Sha’ar 10, chapter 6, that this is why the Thirteen Attributes are said after
the Shemoneh Esreh, etc.

At twenty, it says, the two encompassing lights (makifim) of Abba, the lamed and the mem, enter him, and

only then does his beard fill out. Pri Etz Chaim gives this as the reason the Thirteen Attributes are said after
the Shemoneh Esreh.
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But nevertheless, their drawing down from the hidden brain is only in the manner of hairs alone.
This is because, even though they are very lofty attributes, nevertheless, for the level of attributes
to come into being from the Infinite Light (Or Ein Sof), blessed be He, Who “is not any of these at-
tributes at all,” is not

Yet the Thirteen Attributes are drawn from the hidden brain only as hair is, by a mere trickle. However lofty

they are, attributes cannot simply come into being from the Infinite Light, of which the Tikkunei Zohar says

“He is not any of these attributes at all.”
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[possible] except through tremendous contractions (tzimtzumim). For the level of the attributes
“Compassionate and Gracious” does not apply unless there applies the level of a world and created

beings, upon whom the attribute of mercy may fall.

They come into being only through tremendous contractions (tzimtzumim). An attribute such as “compas-
sionate and gracious” means nothing unless there is a world, with created beings on whom compassion can
fall.
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As is written at the beginning of Otzros Chaim: for if there is no one in the world to receive mercy
from Him, how could He be called Compassionate? And this is “Remember Your mercies, Havayah,

and Your kindnesses,

Otzros Chaim explains: if there were no one in the world to receive mercy, how could G-d be called
Compassionate? So the verse says, “Remember Your mercies, Havayah, and Your kindnesses” (Psalms 25:6).
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for they are me’olam (‘from the world’)”: these attributes are within the bounds of worlds; and as is
explained elsewhere, even the level of the light that encompasses all worlds (sovev kol almin) is
within the bounds of worlds. If so, relative to His Being and Essence, may He be blessed, which is
not within the bounds of worlds at all.

The verse ends “for they are me’olam,” usually “from of old,” read here as “from the world”: these attributes

exist within the bounds of worlds. Even the light that encompasses all worlds still relates to worlds, so they
cannot describe G-d’s own Being, which is beyond worlds altogether, as the next paragraph goes on to say.
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And even now, although the worlds have come into being, nevertheless “all before Him is consid-

ered as nothing,” meaning that in truth He alone is,

Even now that the worlds exist, “all before Him is considered as nothing” (Zohar 1:11b). In truth He alone
exists.
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as before the world was created, and all created beings are nullified in their very existence, like the
nullification of the sun’s radiance when it is within the body of the sun, and the term yesh (an exist-
ing thing) does not apply to them at all, as is written at length in Sefer Shel Beinonim, Part II, chap-
ter 3, and Part I, chapter 20.

It is just as before creation: all created things are nullified in their very existence, like a ray of sunlight while
it is still inside the body of the sun, where it is not a thing of its own at all. Sefer Shel Beinonim (Tanya), Part

II, chapter 3, and Part I, chapter 20, explain this at length.
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If so, before Him, may He be blessed, truly as He alone is, these attributes do not apply at all, even

though they are the very highest attributes, for nevertheless “they are me’olam (from the world).”

So before Him, as He truly is, even the highest attributes do not apply, for they are still “from the world.”
They exist only in relation to worlds.
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Whereas the level of the hidden Chochmah is the level of “He is wise, but not with a known
wisdom,” which is as He, may He be blessed, alone is, even had He not created the worlds at all (see

on this the end of the discourse beginning “And these are the names”).

The hidden Chochmabh is different. It is “wise, but not with a known wisdom” (Tikkunei Zohar 17b): wisdom
that is as He is in Himself, as it would be even had He created no worlds at all.

NIMRIYD 9% TIORY 3903 ROW (778 A7) AR T2 IR TN 190 WP 173 D 1
akianb bRz iaR btk b il

And this is the meaning and matter of “Kodesh (holy) is a thing unto itself,” explained in the Zohar,
Emor (folio 94): that it is a level that has no relation to the worlds at all, and this is “a thing unto

itself.”

This is the meaning of the Zohar’s saying “Kodesh (holiness) is a thing unto itself” (Zohar 3:94b). It is a level
with no relation to worlds at all.
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And it is not like the attributes, which are descriptions brought about by others, as is written in the
gloss at the beginning of Otzros Chaim in the name of the commentators. Therefore the drawing
down of the Thirteen Attributes from the hidden Chochmah is not

The attributes, by contrast, are descriptions that arise from others, from those who receive them, as the
gloss at the start of Otzros Chaim says in the name of the commentators. So the Thirteen Attributes are
drawn from the hidden Chochmah only in a limited way, as the next part explains.
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other than in the manner of the thirteen tikkunim of the beard. By way of analogy, the hairs have
no comparison or relation at all to the brain (mochin) in the head, and the main life-force of the

brain does not spread into them at all;

They come only in the manner of the thirteen tikkunim of the beard. Hair has no relation to the brain in the
head, and the brain’s real life does not spread into it.
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for if a person cuts the hair of his head, the brain feels no pain at all, since only a mere contracted
glimmer spreads into them, so that they have only nourishment from the brain and a hold in it.
When a person cuts his hair the brain feels no pain, since only a faint, contracted glimmer reaches the hair.

It is just enough for the hair to draw nourishment from the brain and hold on to it.
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So too, by way of analogy, is the illumination drawn from the hidden Chochmah for the coming
into being of the Thirteen Attributes, which are the source for the level of worlds, Atzilus, Beriah,
Yetzirah and Asiyah, etc.;

In the same way, only a glimmer is drawn from the hidden Chochmah to bring the Thirteen Attributes into
being. They in turn are the source of the worlds of Atzilus, Beriah, Yetzirah and Asiyah.
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and for the coming into being of the level of yesh (existence), and that the yesh be nullified, etc., it
is only from the level of a mere radiance and glimmer, through tremendous contractions, etc. (and

see Sefer Shel Beinonim, Part II, chapter 9, in the gloss).

To create a yesh, a thing that seems to exist on its own, and then to have that yesh nullified, takes only a mere
radiance, passed through tremendous contractions. The text cites a gloss in Tanya, Part II, chapter 9.
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And this is “Remember Your mercies,” etc., for remembering applies only to something that is dis-
tant from one in place or in rank, etc. And this is “How great are Your works, Havayah; Your
thoughts are very deep.” For

This is why the verse says “Remember Your mercies”: one remembers only what is distant, in place or in

rank, and the attributes are distant from His Essence. In the same way, “How great are Your works, Havayah;
Your thoughts are very deep” (Psalms 92:6).
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the coming into being of all the worlds, higher and lower, Atzilus, Beriah, Yetzirah and Asiyah,

”

which is the matter of “How great are Your works,” is from the supernal attributes, which are

sources for the level of worlds. And they, relative to His Thought, may He be blessed, are like a per-
son’s hair relative to his brain, by way of analogy.

All the worlds, higher and lower, “Your works,” come from the supernal attributes, the sources of the worlds.
And those attributes are to His Thought as a person’s hair is to his brain.
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If so, from this we can contemplate the greatness of the depth of His Thought, may He be blessed,
and its superiority, without end or limit, over the level of the life-force of all the worlds, etc. And see

on this at the end of Iggeres HaKodesh, the discourse beginning “David, you called them songs.”

From this one can contemplate how infinitely deep His Thought is, beyond the life-force of all the worlds.
The text points to the letter at the end of Iggeres HaKodesh that begins “David, you called them songs.”
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Now, the seventh of the thirteen tikkunim of the beard is “and truth” (ve’emes), which is the sev-
enth attribute of the Thirteen Attributes that Moshe said. And we need to understand, along the
lines of the question raised in the Zohar at the beginning of Parshas Vayikra: “And if you will say,

are the other letters not truth?” etc.

The seventh of the thirteen tikkunim of the beard is “and truth,” the seventh of the Thirteen Attributes that
Moshe said (Exodus 34:6). But are not all the attributes true? The Zohar at the start of Vayikra asks the same
kind of question when it calls the letter vav “a sign of truth”: are the other letters not truth?
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But the explanation is that in the seventh tikkun the light of the hidden Chochmah is drawn down
and revealed not through the contraction of the level of hairs, as is written in the Idra (131, and

133b): “The seventh tikkun: the hair ceases, and two apples are seen,” etc.;

The answer: in the seventh tikkun the light of the hidden Chochmah shines through without the contraction
of hair. The Idra says, “The seventh tikkun: the hair stops, and two apples are seen,” the two bare cheeks of
the face.
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as it is written, “In the light of the King’s face is life.” The meaning of “the hair ceases” is as on the
face there is no growth of hair at all; and therefore this level is called “and truth,” that is, the reve-
lation of the truth,

The Idra applies “In the light of the King’s face is life” (Proverbs 16:15) to this tikkun. “The hair stops”

means the face itself, where no hair grows; so this level is “truth,” the truth revealed as it is.
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as He alone is and there is none besides Him. And this is the rank of Chochmah that is called “a
thing unto itself,” as is written in Sefer Shel Beinonim, chapter 35, in the gloss, “I heard from my
teacher,” etc.;

That truth is that He alone exists and there is nothing besides Him, the level of Chochmah called “a thing
unto itself.” Tanya, chapter 35, has a gloss on this that begins “I heard from my teacher.”
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see there. And this level is drawn down and revealed in the seventh tikkun, since in it the light of
the hidden Chochmah shines not through the contraction of the hairs.

This level is revealed in the seventh tikkun because there the light of the hidden Chochmah shines without
passing through hair.
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Whereas in the other tikkunim, which are the level of the attributes, even though they are the very
highest attributes, “and abundant in kindness,” etc., nevertheless, since they pertain to the level of

worlds, there is not in them the revelation of the essence of the hidden Chochmah, which is

The other tikkunim are the attributes. Even the highest of them, such as “abundant in kindness,” relate to
worlds, so the essence of the hidden Chochmabh is not revealed in them.
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as He alone is, the true One, and there is nothing else at all; and this is because the drawing down
is only through the level of hairs, as mentioned above.

That essence is that He alone is the true One and there is nothing else at all. It does not show in the other
tikkunim because their light comes only through the hairs.

D’P’?N Y 7MIN RO RIT 0w an] 271 NAR D3 78 [pmen 12 mwn o390] 872N 20D M 2192)
9792 PR R 7192 XA 1P 099793 DORENIT DOW 100D 17297 NAR MI8Kn oW PR 9Py 9%, nnR
(127 1% 73] T°O¥ DN TAR NN%ARD ANN°MAR 1°R 79°9% On TIRD X9 onb

(And close to this, the Rambam wrote in explaining “truth”; these are his words: “This is what the
prophet says, ‘And Havayah, G-d, is truth’: that is to say, there is no true existent besides Him like
Him, for all existing things need Him, and He, blessed be He, does not need them, nor any one of
them; therefore His truth is not like the truth of any one of them.” Thus far his words.)
The Rambam (Laws of the Foundations of the Torah 1:4) says something close: “And Havayah, G-d, is truth”
(Jeremiah 10:10) means that nothing else is true as He is, since everything needs Him and He needs nothing.

The Kehot note shows that the quotation joins words of halachah 4 with words of the halachah before it, and
remarks that the author precisely wrote “thus far his words,” not “thus far his language.”
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(And see [Bereishis] Rabbah, Vayishlach, parashah 81, on the matter of “the seal of the Holy One,
blessed be He, is truth,” and Shir HaShirim Rabbah on the verse “To my mare in my chariots,” that
it is named for “I am first and I am last,” etc. And see what is written on this in the discourse begin-
ning “The heads of the tribes.”)
The Midrash says “the seal of the Holy One, blessed be He, is truth” (Bereishis Rabbah on Vayishlach, and
Shir HaShirim Rabbah on “To my mare”). Emes is spelled with the first, middle and last letters of the alpha-

bet, for “I am first and I am last.”

SECTION 5 - 114-20

The light of the King’s face
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4. And the meaning of the illumination in the seventh tikkun, which is called “in the light of the
King’s face,” will be understood along the lines of what is related: Rabbi Abahu’s face shone be-
cause he had found a new Tosefta (and so it is in Nedarim) (49b), regarding Rabbi Yehudah: “A
man’s wisdom makes his face shine.”
Section 4 asks what the illumination of the seventh tikkun, “the light of the King’s face,” is. The answer starts
from the sages: the Jerusalem Talmud tells that Rabbi Abahu’s face shone because he had found a Tosefta,

and the Gemara in Nedarim tells of Rabbi Yehudah’s shining face, explained by “A man’s wisdom makes his

face shine” (Ecclesiastes 8:1).
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And therefore his face was shining; thus the light of wisdom and intellect actually lights up his face.

And although that which lights up his face is not spiritual

His face shone because the light of wisdom and understanding actually lights up the face. That glow is not

something spiritual like thought itself.
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like the intellect in the brain, but rather a physical illumination, nevertheless it is far higher than
the level of the nourishment from the brain that is in the hairs, which are only the surplus of the

brain (mochin),

It is a physical glow, unlike the intellect in the brain. Yet it is far above the nourishment that the hair draws
from the brain, for hair is only the brain’s surplus.
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and which are, moreover, only of the level of the vegetative, which bears no comparison to the es-
sence of the level of the speaking [being]. Whereas the illumination with which wisdom makes his
face shine is drawn specifically from the very essence of the wisdom: it is precisely because he

found a new Tosefta that his face would shine.

Hair is also only “vegetative,” a growing thing, with no relation to the essence of a person as a “speaking”
being. The glow in the face, by contrast, comes from the very essence of the wisdom: it was precisely be-
cause he found a new teaching that his face shone.
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And also, the illumination is in the face, which is the main place where the life-force is revealed,
etc. And by way of this analogy, the matter of “In the light of the King’s face is life” will be under-
stood above: it is the revelation of a supernal illumination from the hidden Chochmabh itself, far,

far above the level of hairs, etc.

The glow also shows in the face, the main place where life is revealed. So above, “the light of the King’s face”

is a revealed glow from the hidden Chochmabh itself, far above the level of hairs.
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And this is “For in the light of Your face You gave us a Torah of life.” (Therefore, even though the

third of the thirteen tikkunim of the beard is also free of hairs, as is written in the Zohar)

This is what we say in the blessing Sim Shalom: “For in the light of Your face You gave us a Torah of life.” The

parenthesis notes that the third tikkun of the beard, too, is free of hair, according to the Zohar.
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(there, 131a), nevertheless the seventh tikkun is different, for in it the light of the hidden
Chochmabh is drawn down and revealed, as “a man’s wisdom makes his face shine,” his face specif-
ically; therefore it is called “and truth.”

The Zohar (3:131a) describes the third tikkun as a path beneath the nose where the hair stops. Yet the sev-

enth is different, because in it the light of the hidden Chochmabh is drawn into the face itself, as “a man’s wis-
dom makes his face shine”; that is why it is called “and truth.”

2N RPN D77 (Mot awn 29m] PR 210 TARIR AR 9971902 N NRR NN 2°ND 17102 100
J12 1°8IK2 70K NYTT ¥ 2WA 12°N2 PR TPART KW R27 P2NYT NYIW

And so regarding the Torah it is written, “A Torah of truth was in his mouth,” and “Buy truth,” etc.
And the Ramaz, at the beginning of Parshas Vayikra, wrote that the Daas of Atik, which shines in
the head of Arich, shines in the seventh tikkun, for “Daas testifies in the face,” etc.

So too the Torah is called truth: “A Torah of truth was in his mouth” (Malachi 2:6), and “Buy truth” (Proverbs

23:23). The Ramaz writes that the Daas of Atik, which shines in the head of Arich Anpin, shines in the sev-
enth tikkun, for “Daas testifies in the face.”
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And see what is written in Mevo She’arim, Sha’ar 3, Part 2, chapter 2: “Now, in Atik there are no
hairs,” etc. And this is the matter of “Like an apple among the trees of the forest,” as Rabbi Chaim
Vital explained, brought in the book Nishmas David on

Mevo She’arim says that in Atik there are no hairs. This explains “Like an apple among the trees of the for-

est” (Song of Songs 2:3), as Rabbi Chaim Vital explained it, cited in the book Nishmas David on the Song of
Songs.
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the Song of Songs: “the trees of the forest” are the hairs of the beard, and “the apple” is the seventh
tikkun, and in it the illumination of all seven tikkunim of the Gulgalta is revealed. “So is my
beloved” is Z’eir Anpin, etc., for the illumination of the face of Arich Anpin shines in the face of
Z’eir Anpin, as [will be explained] below.

“The trees of the forest” are the hairs of the beard, and “the apple” is the seventh tikkun, in which the light of

all seven tikkunim of the Gulgalta is revealed. “So is my beloved” is Z’eir Anpin, for the light of the face of

Arich Anpin shines in the face of Z’eir Anpin, as will be explained.
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And the reason they are likened to the trees of the forest is that the hairs, by way of analogy, are
only the level of the vegetative within the speaking [being], and bear no comparison to the essence

of the person himself, the level of the speaking [being].

The hairs are likened to forest trees because hair is “vegetative,” like plants, while a person is a “speaking”
being. Hair has no relation to what a person truly is.
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But the seventh tikkun is called “apple,” for it has goodness of taste, appearance and fragrance;
and so too the illumination of the level of “the light of the face,” etc.,

The seventh tikkun is called an “apple” because an apple is good in taste, appearance and fragrance. Like it,
the glow of “the light of the face” carries the wisdom itself, not a mere trickle of it.
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in that a man’s very wisdom makes his face shine, etc.: “to make the face shine from oil” is the lev-
el of “the oil of holy anointing,” which is the hidden Chochmabh, etc.

“To make the face shine from o0il” (Psalms 104:15): the oil is “the holy anointing 0il” (Exodus 30:25), which
stands for the hidden Chochmabh. So the shining face is lit by the hidden Chochmah itself.
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And this is the matter of “the glory of gray hair” (Proverbs 16:31), which is the level of “the splen-
dor of the face” (hadras panim). See what is written on this elsewhere, in Parshas Vayeishev, in the
discourse beginning “On the twenty-fifth of Kislev,” and see there the explanation of “Gray hair is a
crown of glory”:

This is also “the glory of gray hair” (Proverbs 16:31), which is “the splendor of the face” (hadras panim). The

Chanukah discourse “On the twenty-fifth of Kislev” in Torah Ohr explains how “Gray hair is a crown of glo-
ry” relates to this.

likuteitorah.com/likkutei-torah/masei/5/ 39

16



LIKKUTEI TORAH - PARSHAS MASEI - MAAMAR 5 m by 2182

170 DY NaW RIAN APTE 772w bo1 1797 ,0%1D NYTR N2 wnn® Paws ¥y Iy XN
(1% Ty M0l R?YO 17271 °2 271 12 75m] 2711 M2 (191 °Y) NIRDN DALY N2 qwnl

that it is the matter of “a helmet of salvation,” to draw down the level of the splendor of the face;
and all this “is found in the way of tzedakah (righteousness),” for in it and through it the level of the

“crown of glory” is drawn down (see the Zohar, Part 111, 42b, and 36, end of side a).

There it is called “a helmet of salvation” (Isaiah 59:17), which draws down the splendor of the face. The verse
goes on “it is found in the way of tzedakah,” for through righteousness and charity the “crown of glory” is
drawn down; the text cites the Zohar, Part 111, 42b and 36a.
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And see Iggeres HaKodesh, at the end of the discourse beginning “And He donned tzedakah as a
coat of mail,” and see what is written in the explanation of the verse “I will greatly rejoice,” etc.,

“for He has clothed me in garments of salvation,” etc.

For more, the text points to the letter in Iggeres HaKodesh on “He donned tzedakah as a coat of mail,” and to
its explanation on “Iwill greatly rejoice ... for He has clothed me in garments of salvation” (Isaiah 61:10).
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Now, in the commentary on the Idra by the disciples of the Arizal, of blessed memory, in the book
Kol BeRamabh, it explains the matter of “and truth” as meaning that it does not change at all, “and it
is already known that all truth depends on Atika.” End of quote. The meaning is as it is written, “I,
Havayah, have not changed”: that there is no change at all, etc.

Kol BeRamah, a commentary on the Idra by the Arizal’s disciples, explains “and truth” as what never
changes, adding that “all truth depends on Atika.” This is “I, Havayah, have not changed” (Malachi 3:6).
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And also in the manner of “a spring of water whose waters do not fail (yechazvu)”: thus truth is that
there is no interruption at all to its flow, as opposed to “rivers that fail” in chapter 8 of Tractate
Parah.

Truth is also like “a spring of water whose waters do not fail” (Isaiah 58:11): its flow never stops. The opposite

is “waters that fail,” streams that dry up, which the Mishnah (Parah 8:9) rules unfit for the water of
purification.
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And this is what the Shunammite woman said to Elisha, “Do not deceive (techazev) your maidser-
vant.” For this does not mean that she did not believe his words; rather, her intent was that his soul

should not be drawn from a place that has no permanence and continuity.

The Shunammite woman said to Elisha, “Do not deceive your maidservant” (II Kings 4:16). She did not doubt
his word; she was asking that her son’s soul not come from a source without permanence, one that might
fail.
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This will be understood according to what is written on this matter in the Zohar, Beshalach (44b).
And this is what it says, that “all truth depends on Atika”: for below, in Z’eir Anpin, where there is
right and left,

The Zohar on Beshalach (2:44b) says the child died because he was given to her and not to her husband, so
he was bound to the feminine side, where death awaits. “All truth depends on Atika” because below, in Z’eir
Anpin, there is a right side and a left side.
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therefore at times the attribute of judgment holds back and causes the withholding of the flow, G-d
forbid. Whereas in Atika Kadisha, as “there is no left in this Atika,” therefore there is no interrup-

tion or withholding at all of its flow.

Where there is a left side, the attribute of judgment can hold back the flow, G-d forbid. In Atika Kadisha

“there is no left” (Zohar 3:129a), so nothing ever interrupts or withholds its flow.
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And this is the matter of “a source of living waters,” which always flow. And of this our Sages, of
blessed memory, said, “Wherever ‘to Me’ is said, it has no interruption forever,” as is explained
elsewhere on “And I will betroth you to Me forever,” etc.; and this is “With an everlasting love You

have loved us,” etc. And see what is written in Parshas Yisro, in the discourse beginning

That is “the source of living waters” (Jeremiah 2:13), which flow always. The Sages said that wherever “to
Me” is said, it never ceases (Vayikra Rabbah 2:2), as in “And I will betroth you to Me forever” (Hosea 2:21),

and so we say, “With an everlasting love You have loved us.”
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“Now, to understand the root of the matter of the Giving of the Torah,” on the meaning and matter

of “For He is not a man, that He should relent.” And therefore this level is called “truth.”

The text points to its discourse in Parshas Yisro on the root of the Giving of the Torah, on “For He is not a
man, that He should relent” (I Samuel 15:29). For all these reasons this level is called “truth.”

199K D97 INDT 212 RO RRY [mxeeno oo 0T TRYNRR ARANIY 1D 9IR%2 NOOIN 1297 A 1Im
2555 310K T M

Now, from this an additional explanation will be understood of what was explained above, that the
hidden Chochmah itself is the level of “He is not any of these attributes at all,”

This adds to what was said above: the hidden Chochmabh itself is the level of “He is not any of these attributes
at all,” as the Tikkunei Zohar puts it. That level is truth.
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and this is the level of truth. The intent is not, G-d forbid, that the acts and the benefits that come
from the attributes “Compassionate and Gracious” are not drawn from the level of truth, because

“all before Him is considered as nothing.”

But this does not mean, G-d forbid, that truth gives none of the kindness that comes from “compassionate

and gracious,” as if, since “all before Him is considered as nothing,” nothing flows from Him to the worlds.
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For heaven forbid to think so, as the Rambam wrote, that all existing things exist only from the
truth of His existence, specifically. And as mentioned above, the meaning of “truth” is that His

goodness and His flow never cease, and “His waters do not fail,” G-d forbid.

Heaven forbid. As the Rambam writes (Laws of the Foundations of the Torah 1:1), all that exists exists only
from the truth of His existence; and truth, as explained above, means that His goodness never stops, like wa-
ters that never fail.
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And so it is explained at length in the Zohar there (133b): “and all His goodness does not cease,”
etc., as it is written, “In the light of the King’s face is life.” Rather, the intent is that the flow and the
light are drawn down not in the manner of the flow drawn from the level of attributes, in which the

worlds occupy a place, to the point that these attributes apply there,

The Idra says so at length: “and all goodness does not cease” (Zohar 3:133b), as in “In the light of the King’s
face is life.” The point is only that this flow does not come the way the attributes give, which presupposes

worlds that take up room of their own and so call for attributes.

0°°1 %7 %39 IR 11PN, 990 MTAN MPYDNT ONa 2y RPW IR 2107 95 MKW KPR

but rather that all the good and the light come without any being affected (hispa’alus) of the attrib-
utes at all; and this is the matter of “In the light of the King’s face is life.”

Rather, all the good and the light come without any stirring (hispa’alus) of attributes at all. This is “In the
light of the King’s face is life.”
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And this is the matter that the level of truth is “I have not changed”: that there is no change or be-

ing affected at all, etc.; and it is the source of the good, for “all His goodness does not cease,” etc.

So the level of truth is “I have not changed” (Malachi 3:6): no change and no stirring at all. And it is also the

source of all good, for “all goodness does not cease.”
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And although in truth even the attributes of Atzilus are not at all of the order and kind of the attrib-
utes of Beriah, Yetzirah and Asiyah, and the attribute [there] is not a matter of being affected and
change, G-d forbid, as is written in Iggeres HaKodesh, the discourse beginning “To understand the
parable and allegory,” in the name of the Maggid, whose soul is in Eden, explaining what Avraham
said, “And I am dust and ashes,” etc.; see there.

Admittedly, even the attributes of Atzilus are nothing like the emotions of the lower worlds and involve no

change or stirring, G-d forbid. Iggeres HaKodesh explains this in the letter “To understand the parable and
allegory,” citing the Maggid on Avraham’s words “I am dust and ashes” (Genesis 18:27).

ITOOR ND 7772 RPH WURYY 1D COnawn 01 NR 70T 27w NWRIT 21072 190° °D3 i wrn
(719929 D191 137127 1R mn] PPIIRWYR TPV RIT MPORRT N1THR ¥702T MTRAN MPYRRwnY X7 03
192wy 95 175 PR

And see what is written on this in Parshas Yisro, in the first discourse on the verse “Remember the
Shabbos day,” etc.; and see what is written elsewhere, in the discourse beginning “Eliyahu
opened,” in Parshas Vayeira, that the descending chain (hishtalshelus) of the attributes of Beriah,
Yetzirah and Asiyah from the attributes of Atzilus is along the lines of what our Sages, of blessed
memory, said, “You have no blade of grass,” etc.;
The text points to the first discourse on “Remember the Shabbos day” in Parshas Yisro, and to “Eliyahu
opened” in Parshas Vayeira. There it explains that the attributes of the lower worlds descend from those of

Atzilus as in the Sages’ saying, “You have no blade of grass that has no mazal above that strikes it and tells it,
‘Grow’” (Bereishis Rabbah 10:6).
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see there. And all the more so, a fortiori, the attributes that are above Atzilus, whose ways are exalt-
ed far, far above the attributes of Atzilus, as is explained elsewhere on the verse “Havayah: those
who strive with Him shall be broken.”

If even the attributes of Atzilus are so far above those of the lower worlds, all the more so the attributes above

Atzilus, whose ways are higher still. The text points to its explanation on “Havayah: those who strive with
Him shall be broken” (I Samuel 2:10).
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But even so, relative to the truth of the Infinite Light (Or Ein Sof), blessed be He, itself, even the es-
sence of the attributes above Atzilus does not apply at all, as mentioned above, and the drawing
down of the Thirteen Attributes is through the level of hairs, etc.,

Even so, relative to the truth of the Infinite Light itself, even the attributes above Atzilus do not apply. The

Thirteen Attributes are drawn down only as hairs are, as explained above.
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as mentioned above. And this is “The Good One, for Your mercies have not ended”: for the level of
“and in His goodness” is still above the attributes called “for Your mercies have not ended,” which
are the Thirteen Attributes;

This explains the words of the Modim blessing, “The Good One, for Your mercies have not ended.” “Good-

ness,” as in “and in His goodness,” is above the attributes, while “Your mercies” are the Thirteen Attributes.
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but from the level of “and in His goodness” the Thirteen Attributes are drawn, so that there is “for
Your mercies have not ended.” And the meaning of “have not ended” is as is written in the Idra
(133b),

From that goodness the Thirteen Attributes are drawn, so that “Your mercies have not ended.” “Have not
ended” is explained through the Idra.

YIORW (79727 13791 k] PPN 70PN 991 NAR D TN 13°°0T SYvIwpT T0m RIT pUNyT T0nT
219 0?yh pool

that the Chesed of Atik is “Chesed of truth” (chesed dikeshot), that is, kindness of truth; and the

disciples of the Arizal, of blessed memory, explained that it never ceases, etc.

The Idra (Zohar 3:133b) calls the Chesed of Atik “Chesed of truth” (chesed dikeshot), and the Arizal’s disci-

ples explain that it never stops. It is kindness that never fails.
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And perhaps the meaning is also that the tikkun “and truth,” though it is above the attributes, nev-
ertheless shines its illumination into all the attributes as well, as it is written, “Kindness and truth

have met”;

Perhaps, too, the tikkun “and truth,” though it is above the attributes, shines into all of them. This is “Kind-
ness and truth have met” (Psalms 85:11).
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and this is the matter of “Like an apple among the trees of the forest,” as mentioned above. And
therefore the Chesed is called “Chesed of truth,” kindness of actual truth.

This is also “Like an apple among the trees of the forest”: the light of the apple reaches the hairs around it.
So the Chesed is called “Chesed of truth,” kindness of actual truth.
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And this is the matter of “the seal of the Holy One, blessed be He, is truth.” For the essence of the
level of truth is when one grasps the wisdom and knows that it is so; whereas when it is still in a

state of concealment, and “no eye has seen,” the truth is not known.

Now “the seal of the Holy One, blessed be He, is truth.” Truth in the full sense is when wisdom is grasped and
one knows that it is so; as long as it is hidden, “no eye has seen” (Isaiah 64:3), and the truth is not known.
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Therefore the hidden Chochmah itself, as it is hidden, “not found and not opened,” cannot yet be
called truth, until an illumination and revelation is drawn from it in the level of the “two apples,”
which is the level of “the light of the King’s face.”

So the hidden Chochmah in itself, “not found and not opened,” cannot yet be called truth. It becomes truth

when its light is drawn out and revealed in the “two apples,” the light of the King’s face.
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And therefore it is called “His seal,” like a person’s seal, which is only the level of action. And so,
by way of analogy, the illumination in the face is like action relative to the essence of the wisdom in

a person’s brain, from which his face shines.

That is why it is called His “seal.” A person’s seal is only an act, an outward thing; so too the glow in the face
is like an act compared with the wisdom itself in the brain, from which the face shines.
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But nevertheless, the seal is what establishes every matter, and “all follows the seal.” And likewise
above, the level of the illumination of the face is drawn from the power of the essence of the hidden
Chochmah, as mentioned above in the analogy;

Yet a seal is what makes a document stand, and “all follows the seal” (Berachos 12a). Likewise the light of the

face comes from the power of the very essence of the hidden Chochmah, as the analogy showed.
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therefore, although it is considered the level of action relative to the being and essence of the hid-
den Chochmah, nevertheless it is what establishes everything. And this is the matter of “and seal us
in the book of life,” “and seal us in the book of livelihood,” etc., for “in the light of the King’s face is
life.”

So, though it counts as “action” compared with the hidden Chochmabh itself, it is what establishes every-
thing. That is why we pray, “and seal us in the book of life,” “in the book of livelihood”: “in the light of the
King’s face is life.”

SECTION 6 - 121-24

Truth to Yaakov, and the souls’ ascent
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5. Now, it is written, “You will give truth to Yaakov.” The meaning is: Yaakov is Z’eir Anpin, and in it
is the main level of truth. For the Thirteen Attributes, “G-d, compassionate,” etc., “and truth,” etc.,

Section 5 begins with “You will give truth to Yaakov” (Micah 7:20). Yaakov stands for Z’eir Anpin, the emo-
tive attributes, and the main level of truth is found there.
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that Moshe said means that he drew the Thirteen Attributes from Arich Anpin to Z’eir Anpin, so that
there would be thirteen attributes in it as well (as is written in the Idra of Naso, 131b and 138a), and

then it is called “and truth.”

When Moshe said the Thirteen Attributes, “G-d, compassionate ... and truth” (Exodus 34:6), he drew them
from Arich Anpin into Z’eir Anpin, so that Z’eir Anpin too has thirteen attributes, as the Idra of Naso de-
scribes. Then it is called “and truth.”

qWRILD PR 1UTY M2 10K IR D791 NART NIPN RPPT DY RPONYA TRYRD X1 NARMY DA
LN YT IRY NARY AMAPY 0w 1R 19NN KT R7

And although truth is above, in Atika, and there specifically is the source of truth, as mentioned
above, it is not yet revealed; but when it is drawn into Z’eir Anpin it is revealed, and then it can be

called “and truth,” for then the truth becomes known.

Truth itself is above, in Atika, its source, but there it is not yet revealed. When it is drawn into Z’eir Anpin it is
revealed and known, and only then can it be called truth.
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And this is the matter of the gaze (istakluta) of Z’eir Anpin into the face of Arich Anpin, through
which it receives one hundred and fifty and two hundred and twenty lights, etc. (and see there, in

Parshas Naso) (131a): “From the two apples,” etc.,
This happens through the “gaze” of Z’eir Anpin into the face of Arich Anpin, through which it receives lights,
150 and 220, together the 370 lights of that face. The Idra says that from the two fair apples of that face the
face of Z’eir Anpin shines.
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“the face of Z’eir Anpin shines”; and so it is at 133b and 136b, “His face shines,” etc. And see (135,

end of side b): “and they become long,” etc.,

The text gives two more places in the Idra where the face shines. And at 135b the Idra says that when needed

the face of Z’eir Anpin spreads out and becomes long (arich).
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“because He looks,” etc. That is: to Z’eir Anpin are drawn 150 of the 370 lights in the face of Arich

Anpin, and therefore it is called Ze'ir (“small”), because there remain arech (220) lights

The Idra says this happens “because he gazes” into the face of the Ancient of Ancients and has compassion
on the world. Ordinarily Z’eir Anpin receives 150 of the 370 lights in the face of Arich Anpin, and so it is

called Ze’ir, “small,” for the 220 that remain are the arech, the “long” lights.
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of the 370 lights that were not drawn into it. But at times Arich Anpin bestows on it all the 370
lights, and this is “and they become long,” etc. And see Etz Chaim, end of Sha’ar Arich Anpin, and
see the Idra Zuta, 288b.

But at times Arich Anpin gives it all 370 lights, and then its face becomes “long.” The text points to the end of
Etz Chaim’s Gate of Arich Anpin and to the Idra Zuta.
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And there is more within this: from Z’eir Anpin there is drawn also to Malchus, which is the source

of Beriah, Yetzirah and Asiyah, the illumination of the face that was drawn into it from Arich Anpin.

There is more to it. Z’eir Anpin passes on to Malchus, the source of the worlds of Beriah, Yetzirah and Asiyah,
the light of the face that it received from Arich Anpin.
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And this is “Your eyes are doves,” like a pair of doves that always gaze at one another and take de-
light, etc. And so Malchus receives the illumination of the face of Z’eir Anpin, that which the face of

Arich Anpin shines into it

This is “Your eyes are doves” (Song of Songs 1:15): like a pair of doves that always gaze at each other with de-
light, Malchus receives the light of the face of Z’eir Anpin, the light that the face of Arich Anpin shines into it.
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(and this is the matter of “May Havayah make His face shine upon you,” as explained in the Idra,
Parshas Naso) (133b); and in the Zohar, Va’eschanan (261a), on “Face to face He spoke,” etc., in the
explanation of the Ramaz: that the face of Arich Anpin was clothed in the face of Z’eir Anpin, and
spoke with you.

This is also “May Havayah make His face shine upon you” (Numbers 6:25), as the Idra explains. And the

Ramaz explains the Zohar on “Face to face He spoke” (Deuteronomy 5:4): the face of Arich Anpin was
clothed in the face of Z’eir Anpin, and so spoke with Israel.
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And in the Mikdash Melech it explains: Z’eir Anpin was clothed in Malchus, etc.; and this is the illu-
mination of the face of Arich Anpin drawn to Israel through Z’eir Anpin and Nukva, etc. And there,
in Malchus, is the main [place of the] seal; and this is why at Ne’ilah of Yom Kippur we say, “and
seal us in the book of life,” etc.,

The Mikdash Melech adds that Z’eir Anpin was clothed in Malchus, so that the light of Arich Anpin’s face

reaches Israel through Z’eir Anpin and Nukva. The seal is mainly in Malchus, which is why at Ne’ilah on Yom

Kippur we say “and seal us in the book of life.”

»IaMY RPRT RIPDT TV 19YR 79YRD RIT 902 A0%0Y QOK1237T PR ROT NIPORRT C9n 0D
210 74apyeh nnR NN 1T NRR T7apT Pw 100 9N 12 Jwn 0% 1R

for Malchus of Atzilus is the source of the created beings, and its ascent at Ne’ilah is higher and
higher, up to the beard of Arich Anpin; and from the level of the illumination of the face, the level
of “the seal of the Holy One, blessed be He, is truth” is drawn into it. And this is “You will give truth
to Yaakov,” etc.

Malchus of Atzilus is the source of all created beings, and at Ne’ilah it rises as high as the beard of Arich

Anpin. From the light of the face, “the seal of the Holy One, blessed be He, is truth” is drawn into it; this is
“You will give truth to Yaakov.”
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(Accordingly, it is well understood in its plain sense that it is called a “seal,” which is the level of ac-
tion: for Malchus is the level of action within Atzilus, relative to Keser, which is called Atzilus of
Atzilus.

This also explains simply why truth is called a “seal,” which is an act: Malchus is the level of “action” within
Atzilus, compared with Keser, which is called “the Atzilus of Atzilus.”
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And see Pri Etz Chaim, Sha’ar Tefillas Rosh HaShanah (the Gate of the Prayer of Rosh HaShanah),
chapter 4, on the kavanah of “King, Helper, Savior and Shield”: that it now has the light of all the
370 myriads of lights that are in the face of Arich Anpin, etc.; it follows, etc.; see there. And see Pri
Etz Chaim, Sha’ar Yom HaKippurim, chapter 5.)

Pri Etz Chaim, on the kavanah of “King, Helper, Savior and Shield” on Rosh HaShanah, says that Malchus

then has the light of all the 370 myriads of lights in the face of Arich Anpin. The text also cites Pri Etz Chaim
on Yom Kippur.
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And this is the matter of “And Moshe wrote their goings-forth to their journeys.” For Moshe is “the
King’s groomsman (shushvina demalka),” who conducts the drawing down of the Infinite Light (Or
Ein Sof), and he drew down from the level of “their goings-forth,” which is the source of the souls
of Israel, from the term motza mayim (“a spring of water”). That is, because

This is “And Moshe wrote their goings-forth to their journeys.” Moshe is “the King’s groomsman,” who leads

the drawing down of the Infinite Light, and he drew it from “their goings-forth,” the source of the souls of

Israel, as in motza mayim, “a spring of water.”
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the souls themselves “arose in thought,” but their source is in the Essence of the Infinite One (Ein
Sof), blessed be He, the Master of the thought, the Master of the will.

The souls themselves “arose in thought,” but their source is higher still: the Essence of the Infinite One, the
Master of thought and of will.
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And this drawing down from their goings-forth is “for their journeys”: so that through this they will
be able to ascend from below upward in the level of “with all your might (me’odecha),” that is, that

there be an intensification of the love of the G-dly soul, until even the evil inclination

This drawing down from the source is “for their journeys”: it gives the souls the power to rise from below to
above, to love “with all your might.” That is a love of the G-dly soul so strong that it wins over even the evil
inclination.
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turns to the love of G-d, for then it is the level of “very good.” For in order for there to be this as-
cent, there must first be a drawing down of power from above, as it is written, “And I taught

Ephraim to walk, taking them upon his arms”: for when

Then even the evil inclination turns to love G-d, and it becomes “very good.” Such an ascent needs a draw-
ing down of power from above first, as in “And I taught Ephraim to walk, taking them upon his arms” (Hosea
11:3).
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a father wants to lift his small son and raise him up to himself, it is by lowering his stature to him,
and then he lifts him upon his arms, etc. And see what is written on this verse in the discourse be-

ginning “Israel is holy,” in Parshas Pinchas.

When a father wants to lift his small child up to himself, he bends down to him and then lifts him in his

arms. The text refers to its discourse “Israel is holy” in Parshas Pinchas on this verse.
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(Now, the matter that the power for the ascent is through the drawing down from the level of “the
seal of the Holy One, blessed be He, is truth” is understood from what was explained above: that the

level of truth is as He alone is and there is none besides Him;

Why does the power to ascend come from “the seal of the Holy One, blessed be He, is truth”? Because truth,
as explained above, is that He alone exists and there is nothing besides Him.
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and therefore the higher Chochmabh is called truth, because this is the rank of Chochmah, which is
the level of actual nullification (bittul), as is written in Sefer Shel Beinonim, chapter 35, in the

gloss.

So the higher Chochmah is called truth, for Chochmabh is the level of complete nullification (bittul), as Tanya
explains in the gloss to chapter 35.
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And therefore, from the level of truth, the drawing down of bittul is drawn below as well, so that
there be the nullification of the yesh (separate existence); and therefore the power for the ascent
and the bittul to take place is through “And Moshe wrote,” for he drew down from the level of truth

below as well, as it is written, “And the truth of Havayah is forever.”

From truth, then, bittul is drawn down below as well, to nullify the yesh, a person’s sense of separate self.
The power to ascend and be nullified comes through “And Moshe wrote,” for Moshe drew truth down below,
as in “the truth of Havayah is forever” (Psalms 117:2).
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And see what is further written elsewhere on the matter of the drawing down of bittul from the
higher Chochmah below, so that through this there will be the power for the nullification of the
yesh; it is on the verse “And it shall be for you as tzitzis,” etc.; see there.

The text refers to its explanation on “And it shall be for you as tzitzis” (Numbers 15:39). There it speaks of
drawing bittul down from the higher Chochmah so that the yesh can be nullified.
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But to understand the matter that the goings-forth and root of the souls of Israel are from the level
of truth: it is as mentioned above, that their goings-forth and root are in the Essence of the Infinite
One, blessed be He, the Master of the will, etc.,

Why are the source and root of the souls of Israel called truth? Because, as said, their root is in the Essence
of the Infinite One, the Master of will.
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which is the level of “a spring of water whose waters do not fail,” which is the level of truth, as it is
written, “Me they have forsaken, the source of living waters.” And also the power of the union of
Z’eir Anpin and Nukva, from which the souls themselves are drawn, comes and is drawn through

the gazing into Arich Anpin.)

That root is “a spring of water whose waters do not fail,” the level of truth, as in “Me they have forsaken, the
source of living waters” (Jeremiah 2:13). And the very union of Z’eir Anpin and Nukva from which souls
come draws its power from the gaze into Arich Anpin.
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(And see the Zohar, Shelach, 163b: “Truth includes male and female together,” etc. And see the

Zohar, Part 11, Beshalach, 57b; Yisro, 89a, and 90, end of side a, on the matter of “truth to Yaakov”;
Zohar, Part I, Lech Lecha, 96a; Part 111, Vayikra, 12b; Acharei, 73b; Naso, 131b and 134a;

The text lists places in the Zohar on truth, among them Shelach (3:163b): “Truth includes male and female
together,” said on “You will give truth to Yaakov.”
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Va’eschanan, 267a; Ha’azinu, 297a.) And see what is written on the verse “And these are the laws,”
how Moshe draws down Daas (knowledge) to the souls of Israel; and this drawing down is the mat-
ter of “If you acquire a Hebrew (ivri) servant,” that is, from the level of “Your fathers dwelt on the
other side (ever) of the river,” etc.; see there.

After the list, the text points to its discourse on “And these are the laws” (Exodus 21:1), where Moshe draws

down Daas to the souls of Israel. This drawing is “If you acquire a Hebrew (ivri) servant,” from “Your fathers
dwelt on the other side (ever) of the river” (Joshua 24:2).
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And this is the matter of “their goings-forth,” which is from the level of “the other side of the river,”
etc.; and the drawing down of Daas is actually from the tikkun “and truth,” as the Ramaz wrote at

the beginning of Parshas Vayikra.

So “their goings-forth” are from the level of “the other side of the river,” from beyond. And the drawing
down of Daas comes from the tikkun “and truth” itself, as the Ramaz writes at the start of Vayikra.
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Now, the drawing down of this arousal from above, of the level of “And Moshe wrote their goings-
forth,” is through the study of Torah, as our Sages, of blessed memory, said: “The light within it
brings them back to good.”

This arousal from above, “And Moshe wrote their goings-forth,” is drawn down through the study of Torah.
As the Sages said of Torah, “the light within it brings them back to good.”
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Therefore it is called “a Torah of truth,” and “in the light of Your face You gave us a Torah of life.”
And this is “Write them upon the tablet of your heart,” that is, as was explained regarding “And

Moshe wrote,” that it is the drawing down of the seal of the Holy One, blessed be He.

That is why it is called “a Torah of truth,” and “in the light of Your face You gave us a Torah of life.” And
“Write them on the tablet of your heart” is this same writing, the drawing down of the seal of the Holy One,
blessed be He.
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And see what is written in Parshas Bereishis, at the end of the discourse beginning “To understand
the matter of the blessings,” on the meaning of “Seal the Torah among My disciples,” etc., and this

is the matter of sealing with “Blessed,” etc.;

The text refers to the end of its discourse on the blessings in Parshas Bereishis, on “Seal the Torah among
My disciples” (Isaiah 8:16). There it explains why a blessing “seals” with “Blessed.”
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see there. (And see on this the Zohar, end of Parshas Tzav, 35a; and see what is written in Parshas
Mikeitz, in the discourse beginning “Sing and rejoice, O daughter [of Zion],” on the explanation of

“You will give truth to Yaakov,” etc., “from days of old.”)

It also cites the Zohar at the end of Tzav, and its discourse “Sing and rejoice, O daughter of Zion” (Zechariah
2:14) in Parshas Mikeitz, on “You will give truth to Yaakov ... from days of old.”
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And this matter, how this drawing down is through the study of Torah, will be further understood
according to what is written elsewhere, at the end of the discourse beginning “And He spoke,” on
“in the Wilderness of Sinai”,

How Torah study draws this down is explained further, the text says, at the end of its discourse on “And He
spoke ... in the Wilderness of Sinai.”
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and in the discourse beginning “And He spoke,” on the Ten Commandments: that through the
study of Torah the level of the mazal and source of the soul is drawn down to be in the soul that is
enclothed in the body, etc.; see there. And this is precisely the matter of the drawing down from the
level of “their goings-forth to their journeys,” etc.

It is explained also in the discourse on “And G-d spoke” of the Ten Commandments: through Torah study the

soul’s mazal, its root above, is drawn down into the soul enclothed in the body. This is exactly the drawing
down from “their goings-forth” to “their journeys.”
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And afterward it is said, “And these are their journeys to their goings-forth,” which is the level of
the ascent from below upward. (And see what is written on the verse “My dove, in the clefts,” etc.,
on the meaning of “and go for yourself.”)

Then the verse says, “And these are their journeys to their goings-forth” (Numbers 33:2): the ascent from be-

low back up to the source. The text points to its explanation on “My dove, in the clefts of the rock” (Song of
Songs 2:14), on the words “and go for yourself.”
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The maamar draws the lesson itself: the journeys are “a sign for the generations” that every Jew can subdue

his body, by iskafya or by is’hapcha. The strength for this comes first from above, drawn down above all

through Torah study, which writes the seal of truth “on the tablet of your heart”; with it a person can rise in a

love “with all your might,” until even the evil inclination turns to love G-d.

QUESTIONS FOR DISCUSSION

1.

Why could Moshe and Israel subdue the desert near settled land without the Ark, but not the deep wilder-
ness? What does this say about the different strengths of evil?

. Why does the Name of forty-two count only six aspects in each attribute, while the Omer counts seven?

. Why must the blessing come before the mitzvah, and what do “Blessed are You,” “Who has sanctified us”

and “and commanded us” each express?

Why is the seventh tikkun of the beard, where the hair stops, called “truth,” and in what sense is truth a
“seal”?

. How does Torah study draw down the strength for a person to rise “with all your might”?

likuteitorah.com/likkutei-torah/masei/5/ 57



LIKKUTEI TORAH - PARSHAS MASEI - MAAMAR 5

Y IR0

SOURCES AND REFERENCES

Notes

PARAGRAPH 2
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The note says that this discourse appears in the Tzemach
Tzedek’s Or HaTorah on Bamidbar, with changes and ad-
ditions, so the reader can compare that version.

KEHOT'S NOTE
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Moshe’s words each time the Ark set out, asking G-d to
scatter His enemies. The maamar reads it as the Ark’s
power to subdue the forces of the deep wilderness, a pow-
er the earlier journeys did not yet need.

Numbers 10:35777: 72713
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And it came to pass, when the ark set forward, that Moses

said: ‘Rise up, O L-RD, and let Thine enemies be scattered;

and let them that hate Thee flee before Thee.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 3

3
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The opening of Yechezkel’s vision of the Chariot. The maa-
mar reads the stormy wind, the great cloud and the flaring
fire as the three impure kelipos, and the “brightness round
about it” as kelipas nogah.
Ezekiel 1:47:°% Pxp°
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And I looked, and, behold, a stormy wind came out of the
north, a great cloud, with a fire flashing up, so that a bright-
ness was round about it; and out of the midst thereof as the

colour of electrum, out of the midst of the fire.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Bilam’s words about Amalek, “first of the nations, and his
end shall be to perish forever.” It is brought as the exam-
ple of evil that has no rectification and must be destroyed.
Numbers 24:20°2:772 72712
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And he looked on Amalek, and took up his parable, and said:
Amalek was the first of the nations; But his end shall come to
destruction.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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That Purim discourse explains “first of the nations is
Amalek, and his end shall be to perish forever”: just as ho-
liness has a “first” and a “last,” so does kelipah, and
Amalek is the “first,” the root of the seven nations, which
are the seven bad traits.
KEHOT'S NOTE
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Rabbi Levi’s statement that the Satan, in accusing Iyov,
and Peninah, in provoking Chanah, both acted for the
sake of Heaven. It shows evil still close to its holy root.
Bava Batra 16a:9-10"-"0:X 17 X7n2 X122
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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There the Alter Rebbe sets the two sayings side by side and

explains that the root of evil, what gives it life, is good,

while in its descent it becomes complete evil; so when suf-

fering comes a person should know that its root is good.
KEHOT'S NOTE
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The Talmud reads Yoel’s prophecy as saying that the evil
inclination set its eyes on the First Temple and destroyed
it. Set beside the saying about the Satan, it shows the same
force far from its root, as real evil.
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“And will drive him into a land barren and desolate” to a

place where there are no men for him to attack; “With his
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face toward the eastern sea (hadkomoni)”: that he set his
eyes against the First Temple and destroyed it and slew the
scholars who were in it; “And his back part toward the west-
ern sea”: that he set his eyes against the Second Temple and
destroyed it and slew the scholars who were in it. “And the
stench of it shall go up and the foul smell ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
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The Talmud counts ten mitzvos given to Israel at Marah:
the seven of the children of Noach, with civil laws,
Shabbos and honoring parents added. These are what gave
the people power over the kelipos before Sinai.

Sanhedrin 56b:22-23375-273:1 171 1°77110
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

2,11 71°97110 R7

10 TR T I8 IWNRD

The second recording of the command to honor parents
adds “as Havayah your G-d commanded you,” which Rashi
explains as the command already given at Marah.
Deuteronomy 5:161v:’11 0727
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77 103 PR TV MY 7Y 77 207
Honour thy father and thy mother, as the L-RD thy G-d com-
manded thee; that thy days may be long, and that it may go
well with thee, upon the land which the L-RD thy G-d giveth
thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KEHOT'S NOTE
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The note says that the Or HaTorah version of this dis-
course has an addition at this point.
KEHOT'S NOTE
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12 | The verse is brought again for the later journeys deep in
the wilderness, where the Ark was needed to subdue evil at
its full strength.

Numbers 10:35777:> 7213
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And it came to pass, when the ark set forward, that Moses

said: ‘Rise up, O L-RD, and let Thine enemies be scattered;

and let them that hate Thee flee before Thee.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s note points to Zohar I, 4a for these words.
Zohar I, 4ax ,7 x”m

KEHOT’'S NOTE
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PARAGRAPH 5
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Kehot’s note points to where this is explained further: Pri
Etz Chaim.
KEHOT'S NOTE
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That discourse notes that the forty-two words of the first
section and the Name of seventy-two of the second seem
reversed, since forty-two is Gevurah and seventy-two
Chesed, and explains that the lights and vessels exchanged
places: the light of Chesed rests in the vessel of Gevurah,
and the reverse.
KEHOT'S NOTE
.T9°RY 2° p1D 19507 MEN YA .T,2° JINNRY '8 17IpD IR
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“And you shall love Havayah your G-d with all your heart,
with all your soul and with all your might.” The maamar
takes “with all your might” as love beyond any limit, which
is why this section carries the Name of forty-two, the pow-
er of ascent.
Deuteronomy 6:5°77:1 0°7127
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And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The opening of the second section of the Shema, which
speaks of love “with all your heart and with all your soul”
but not “with all your might,” and so is a drawing down.
Deuteronomy 11:1327:X” 0°727
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:03W2372331 822397232 112y DYRPN NN
And it shall come to pass, if ye shall hearken diligently unto
My commandments which I command you this day, to love
the L-RD your G-d, and to serve Him with all your heart and

with all your soul,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note identifies Pri Etz Chaim’s sixth gate as the Gate of
Songs and points to Or HaTorah on Vayechi as a further
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place to see.
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“His head is as the finest gold (kesem paz).” Pri Etz Chaim
reads paz (87) as Mah (45) plus forty-two.

Song of Songs 5:118™>:’71 0w 1w
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His head is as the most fine gold, His locks are curled, And

black as a raven.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note says Or HaTorah on Masei has a gloss on this
reading of paz as Mah plus forty-two, and points also to its
sixth volume on Bamidbar.
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“You set a crown of fine gold (paz) on his head.” The text
sends the reader to the Mikdash Melech on Parshas
Shemos for its discussion of these words.
Psalms 21:4°7:8”5 0°2°1n
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For Thou meetest him with choicest blessings; Thou settest a

crown of fine gold on his head.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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That passage calls the forty-nine days of the Omer “from
the morrow of the Shabbos” an arousal from below,
through which the Giving of the Torah on Shavuos was
“face to face,” and explains that the Sea of Reeds is
Malchus of Atzilus, the supernal speech that both carries
and conceals the light within it.
KEHOT'S NOTE
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“The sea saw and fled,” the opening words of the Likkutei
Torah discourse on the splitting of the Sea that the text
refers to.

Psalms 114:3°3:7"p 0°2°1n
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The sea saw it, and fled; The Jordan turned backward.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Israelites left Egypt “with an upraised hand.” The

maamar takes the first day of Pesach as this level above
Chochmah, the source of the Omer count.
Exodus 14:8'1:7”> nnw
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And the L-RD hardened the heart of Pharaoh king of Egypt,
and he pursued after the children of Israel; for the children
of Israel went out with a high hand.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The command to count the Omer “from the morrow of the
Shabbos,” read here as counting from the level above
Shabbos, the mochin of Abba.
Leviticus 23:1571:375 RIp”
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And ye shall count unto you from the morrow after the day
of rest, from the day that ye brought the sheaf of the waving;
seven weeks shall there be complete;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note says Or HaTorah on Masei has a gloss on this
point, that the Omer counts specifically seven aspects in
each attribute.
KEHOT'S NOTE
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the passage shares nothing with the note
KEHOT'S NOTE
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“For with a strong hand he will send them out,” the second
of the three hands.

Exodus 6:1'8: mnw
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And the L-RD said unto Moses: ‘Now shalt thou see what I

will do to Pharaoh; for by a strong hand shall he let them go,

and by a strong hand shall he drive them out of his land.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And Israel saw the great hand,” the first of the three
hands that make up the Name of forty-two of the Havayos.
Exodus 14:31x77:7" mnw
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And Israel saw the great work which the L-RD did upon the
Egyptians, and the people feared the L-RD; and they be-
lieved in the L-RD, and in His servant Moses.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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KEHOT’'S NOTE
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That Purim discourse, on “For a hand is upon the throne,”
speaks of drawing the vav of the Name into the hei, so that
thought, speech and deed are filled with the holy attribut-
es, and traces the root of the vav and hei to the yud and hei
above them.
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That explanation, on the sons of Gershon, speaks of
Aharon drawing the attributes of Arich Anpin down into
those of Z’eir Anpin, of Gershon “driving out” the external
forces, and of “Your right hand, Havayah,” for “there is no
left in this Atika.”
KEHOT'S NOTE
2,30 0%yb

(27y 279p7) 1IN D AMma Y

The note says the Zohar’s words on the Name of forty-two
letters are copied out in these places of Or HaTorah.
KEHOT'S NOTE
VPR D°0DWNA DI LRIWR 'Y YON D NPTIRA PRV WL

AINDOY R2DYA 1IUYNR RPT TN 79977 X1 IR 2707 RRw
The Zohar says the Name of forty-two letters is the secret
of the Patriarchs, crowned in the supernal world and ris-
ing until it is crowned in the Infinite, so that it “rises and
does not descend.” This supports the maamar’s point that
the Name of forty-two is a power of ascent.

Zohar, Terumah 10:106-1161"0p-1"p: 1170 711 7190

The seraphim have six wings: with two they cover the face,
with two the feet, “and with two he would fly.” The maamar
finds ascent and drawing down in the two wings of flight.
Isaiah 6:22:1 11°yw°
19 11927 DPAY TN 07033 WY 07013 WY 17 Pynn 0°Thy oo
ADIYY DNWI PRI N9 DNYM
Above Him stood the seraphim; each one had six wings:
with twain he covered his face and with twain he covered his

feet, and with twain he did fly.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

RrTan R

David’s blessing, “Yours, Havayah, is the greatness, the
might, the beauty...,” which names the attributes one by
one as G-d’s. It is cited for the attributes being nullified in
Him in the ascent.
I Chronicles 29:118”:1”3 X 0°1°71 127
IR Dw3 373 T MIM NIWEAM MM 19T 1 7Y
WK P07 Rpannm n27nna N 17
Thine, O L-RD, is the greatness, and the power, and the glo-
ry, and the victory, and the majesty; for all that is in the
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heaven and in the earth is Thine; Thine is the kingdom, O
L-RD, and Thou art exalted as head above all.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

X7, 0D K77

TN R O

The words here quote Genesis 1:5; the passage is shown
below.

Genesis 1:577:’K N°wR12

DP TPV TWOM AP K1 AP 0P K 0P X9
TN

And G-d called the light Day, and the darkness He called

Night. And there was evening and there was morning, one

day.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

(77 ,X M°PwX12) 017 IRD 279X RIP7 wURD

“For a hand is upon the throne,” said after the war with
Amalek; the Purim discourse on this verse explains the
three hands.

Exodus 17:161v:1> mnw

97 9 pony2 Havayah® nnnn AR 0379y 10703 k™
And he said: ‘The hand upon the throne of the L-RD: the
L-RD will have war with Amalek from generation to

generation.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 7

38
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“And Moshe wrote their goings-forth to their journeys ...
and these are their journeys to their goings-forth.” The
biur reads the two halves as a drawing down from the
source and an ascent back to it.
Numbers 33:2°2:377 72712
DPyoRn m9RY UM vDTDY DIPYom? ORYINTNR nYn aRoN
:DRYIN?
And Moses wrote their goings forth, stage by stage, by the
commandment of the L-RD; and these are their stages at

their goings forth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 8

39

naw® omraaan

“Who is like Havayah our G-d, Who is raised on high to
dwell,” the opening words of the discourse the text cites
for the teaching that a makif raises upward.

Psalms 113:5771:37°p 0°%°1n
:NIW? O30T ARPR T2 0

Who is like unto the L-RD our G-d, That is enthroned on
high,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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43

0”7 %oy ooy
There “the wine of Torah” is its inner secrets, and the
words of the Scribes are dearer still because all the fences
and stringencies of the Sages come from great love, as a
father who loves his son guards him with extra care.

Shir HaShirim Rabbah 2:6-7"1-11:2 127 0°7°wn "
PR 19200 AR DONWRIT NIMY PR WRI? non KR
37 LPRO% N LOWRAY NOR SRRR ,InR 127 .0vawn nimb
N nR"p I WRAY Nan Y9RRE 0K 137 .1°70R APR ,71pann
.20 31 °WRND nan 9Kl 0K 927 .1PDR it ,%1p200 inn
,0 PYW°) 2°N27T KA R ,Ni:’? T’ny? 13°0% 13y 1 ,°1p200 1107
1,77 PR KD 0700 AaPY ond iRD wnwn Ty 97 1 KD (v
.. 127093y 1IRD 1 97 10 < (97,0 1°YR) 77 ORD
“His left is under my head and his right embraces me”
(Song of Songs 2:6). “His left is under my head,” these are
the first tablets; “and his right embraces me,” these are the
second tablets. Alternatively, “his left is under my head,”
these are ritual fringes; “and his right embraces me,” these
are phylacteries. Alternatively, “his left is under my head”
this is the reciting of Shema; and his right embraces me,”
this is the Amida prayer. Alternatively, “his left is under my
head,” this is sukka; “and his ...

Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT'S NOTE

SPWI92) PPIT AT (R L,T) Y Y L(2) TPTIT 002 0D B7Y LR WY
,R”D) XM (7777 ,270) RD (7777 ,8”D) N1972 W12 .R”D 1w
W .[0] .71 ,27D) Y L (T LKD) 10 (R ,T7D) moan (17

X ,1D Yo

077 o9y 031y
On “for your love is better than wine,” the Congregation of
Israel says, “The words of Your beloved ones are dearer
upon me than the wine of Torah.” The maamar takes
“upon me” as the language of makif, which is why the rab-
binic blessings draw down encompassing light.
Avodah Zarah 35a:6":X 777 771 1712y
77 27 XDX °3 77177 9777 02210 37 KRR 101 MR 1;'[‘? ARl gy
,071y P¢ 91937 :XIT T2 WiTRT 107 SRIWY NDID MIMN NN
.MIR 29 A3 A0 7T 127 C2Y 002y
William Davidson, Vocalized Aramaic (CC-BY-NC)

(MR °23) R”Pa WrRdY

That passage explains that the blessings over mitzvos are
rabbinic and higher than the mitzvos themselves: the
mitzvah draws the inner light into the vessels, the blessing
draws the makif.
KEHOT'S NOTE
.2,A1R8™MN2

N7 ORITPNT NIWD . . 12 mnn o

Shmuel’s rule that one blesses over every mitzvah over
la’asiyasan, followed by the Talmud’s proof that over

likuteitorah.com/likkutei-torah/masei/5/

44

45

46

47

Y IR0

means “ahead.” The maamar asks why this word was cho-
sen and reads it as a makif over the deed.
Pesachim 7b:9-10"-"v:2 1 0°nos
T T 37 VKT 2123 221037 N3 KIPYR K KR9Y P07
RIT YR R INNEY? 221 1Py T nigen P2 :oxmy
IRIP MRT LPORY 72 701 27 MR 2RI ORITRRT RIwU? T2l
RITY” :ROT0 , 0K 222K PPADT DX 72¥° 1237 177 YYRnR v
M OIMBY D27 AT KITH XK PYPRY UOIMIRY 12y

DYRA2
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
.2,10°noa
3D 2y’ Mayn

“And Havayah passed over his face,” the revelation of the
Thirteen Attributes to Moshe; cited as another use of
“passing” for an encompassing revelation.
Exodus 34:61:7°% mnw
700727 D%EN TN 1M 0 Y?N T RPN 1’;@"?5} ai lejl
gaiahy)
And the L-RD passed by before him, and proclaimed: ‘The
L-RD, the L-RD, G-d, merciful and gracious, long-suffering,
and abundant in goodness and truth;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,7 mnw

WD Y N3y P

“The torrent would have passed over our soul,” an exam-
ple of avar as passing over and covering.

Psalms 124:4°7:772p 0°2°11n

:HJW;‘);"?SJ 72y .‘I’?ij; 111DVY 07 MR
Then the waters had overwhelmed us, the stream had gone
over our soul;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.7,79p 0°9n

M LR M. L PanD T

Near the end of that discourse the Alter Rebbe explains
that an inheritance and drawing down that comes only as
a makif, without entering the inwardness of the heart, is
“the torrent passed over our soul.”
KEHOT'S NOTE
.2,20 1% W7 PP

Mo 12y

The Idra Rabba applies Avraham’s “four hundred shekels
of silver, passing to the merchant” to the four hundred
worlds that the righteous inherit in the World to Come
from the radiance of the supernal whiteness. The text cites
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it for over as the language of what surrounds and
transcends.

Zohar, Idra Rabba 3:14-6:257172:1-77°’4 27 K1IR{T ,7717 790

48 110 M0 NWRn

Or HaTorah quotes the Kol BeRamah there: the Targum of
“around” is sechor, and this is over lasocher, the level of
the supernal makifim.

KEHOT'S NOTE

970 2°20 D1A7NT QW 102 ‘?1? ’D2” OWY VOPNN’Y °R 1-127M2 N”MIND

.7 0PaPby 0°9%pn Pna KITw 9moR 21y 1

49 51PN 119N
“His left hand is under my head, and his right hand em-
braces me.” The embrace from outside is the first drawing
down, which awakens the response from below.

Song of Songs 2:6":’1 0°7°Wi1 W
21p20R 11707 “WRA? Nan 19RHY
Let his left hand be under my head, And his right hand em-
brace me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
gL, wrne

50 m9TN NP TYRY

The Talmud’s statement that when the woman gives seed

first, she bears a male. The maamar applies it to the high-

er answer that follows an arousal from below.
Berakhot 60a:147>:X 0 N1372
— 71700 P WK ORK 2377 A2 PO 31 IBRT 2R 2300
3 WRT MY D1 NP — APhn YR WK 0P N7
N33 DIPIY WY 19 — TPOY K2 K3 17131 AT YN

Balih

But is it of any avail to pray [during the first forty days that it
should be a male child]? For lo, R. Isaac b. R. Ammi has said
: If it is the man who first emits seed his wife bears a daugh-
ter ; but if the woman first emits seed she gives birth to a son
; as it is said, "If a woman emits seed and bare a male child"
(Lev. xii. 2)! With what are we here dealing ? For instance, if
they both emit seed ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
27PN KL, MI0N2
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51 1AWy N7

“Know that Havayah is G-d; He made us.” The third per-
son “He” is cited as pointing to a level above direct
address.

Psalms 100:3%3:’p 0°°1n
A0y IREY 1y MR §91 1Y-RIT 020K X371 Havayah=3 397

Know ye that the L-RD He is G-d; it is He that hath made us,
and we are His, His people, and the flock of His pasture.

likuteitorah.com/likkutei-torah/masei/5/
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.A,pooonn

52 N2 0Py PIya wrnDy

There “sing to it” is the arousal from above drawn first to
awaken the raising of mayin nukvin, so that there can be
“Rise up, O well”; the well of living waters flows from the
supernal mazalos of the Thirteen Attributes of Mercy.
KEHOT'S NOTE
.27y0 70 NPR NMPY IR

53 N2 oY

The song of the well, “Rise up, O well, sing to it.” Likkutei
Torah on Chukas reads “sing to it” as the arousal from
above that first awakens the raising of mayin nukvin,
“Rise up, Owell.”
Numbers 21:1717:X8”5 92712
7701y X2 VY NNIT PWINR PRI 100 IR
Then sang Israel this song: Spring up, O well—sing ye unto it

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

54 17apn N PUINY

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
W Y WY ,UITIN2 ORM DT R OW LR RANT RUD
.[2] .972°R7 RNM°NB

55 7710 21002 Y ANt K910 17apn N

The Jerusalem Talmud: G-d overlooked Israel’s idolatry,
immorality and bloodshed, but did not overlook their re-
jection of Torah. The maamar explains this by comparing
Torah to the inner organs, on which life depends.

Jerusalem Talmud Chagigah 1:7°1X 73231 *n%217° Tnon

56 AW DN P M. L TR P

Rabbi Yochanan: one who learns not in order to do, it
would have been better for him had his afterbirth been
turned over on his face and he not come out into the
world. Brought for the side from which the mitzvos are
higher than study.

Vayikra Rabbah 35:7°1:717% 7121 X9
KEHOT’'S NOTE
.79 TR 03 AR LTLAY 97PN .2 LR Mo e

57 PTIAND WURIY

The note gives the page of Tanya where the letter “He and
His life-forces are one, He and His vessels are one” dis-
cusses the lights and the vessels, which the text cites for
the vessels’ higher root.
KEHOT'S NOTE
X LRPP AT

58 a1y bW N2

“As in the creation of the world: first darkness and then
light.” The maamar takes the darkness that came first as
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the root of the vessels.
Shabbat 77b:8°11:2 1y naw
2R VT RYOI2 1300 PPV RnYY ORR AP? WK LAPD N ...
RIYY ORM K737 TN R RY2T 093 DY I0°2123 Ap? InR
NPT 2370 ,177000 — 31730 190217 *37 2177Pan ")) 1700n 1
DI AN 0N KNI REYD RN 0PI — 310PN 100
SRAR TT DWW 7APAANZ RITIR RIIA ROYY OND 9073 DINT
22270497197 %YM
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
2,1y naw

2O A
“And the Jews undertook what they had begun to do,” the

opening of the explanation the text refers to on this
subject.
Esther 9:233725:’t AnoX
:071°9K 22771 2ANDTIWR N N2 1PnIWR DR 0TI 22
And the Jews took upon them to do as they had begun, and

as Mordecai had written unto them;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

nawnna aby 95 pInw

G-d’s answer to Moshe, who asked why Rabbi Akiva’s
death had to be so: “Be silent! Thus it arose in thought be-
fore Me.” It stands for a will whose reason is not revealed,
the level of the Gulgalta.
Menachot 29b:5’71:2 v”> nmnan
TNRY T 0TR 79 w0 09Iy P 11137 1738 9nR 17apn 2189 X2 N
11127 1189 0K 189 7awnna 75y 9 PINW 12 RR Y 17N 100
Tt [9MIARD] MM D KR 10w 2IRIT 107N 21K 0y B
M 770 N YPwan 17390 9nR PRIPRna 1WA PRI AR PIINRD
°19% 1awWnNa 19y 79 PINw PPR oW

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT'S NOTE

.2,mn rew e oy oA R L2 ,u0 miman

QTN °2°01 NN

“Seven shepherds and eight princes of men,” the subject
of the discourse in Parshas Mikeitz that the text refers to.
Micah 5:47:1 19°n
1P ITPNIIMIRD T 0D NIRRT RIVD NWR 0IPY M M
DTN 2703 MY DY MYV oy
And this shall be peace: When the Assyrian shall come into
our land, And when he shall tread in our palaces, Then shall
we raise against him seven shepherds, And eight princes

among men.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

72 272w n”ya2

Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE
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D17 L[3] .77YRID ,27D0 K7D APOW RIW DRRT PMn W nvy Oy
.D°192 TR0 113 [17¥a] KT 07PN NRPPY

922° A1 a2 %3

“For on this day He shall atone for you,” the verse of the
discourse in Parshas Acharei that the text refers to.

Leviticus 16:30°7:10 X1p™
37700 1 *197 D2 NRYA P31 DONK Y7 0277y 1927 M 017D

For on this day shall atonement be made for you, to cleanse
you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

w12 0wy MIsHRan . L 7 RO N0

Kehot’s note points to Zohar II, 210a for these words.

Zohar II, 210ax ,>1 27mt
KEHOT'S NOTE
7D, TRW Y LK 27 R
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“Kindness and truth have met.” The Midrash the text cites
reads “truth” here as Moshe, which is why Moshe’s writing
is the seal of truth.

Psalms 85:11x*:71°0 0°2°71n
pw3 012W1 PT3 1303 NHRITTON
Mercy and truth are met together; Righteousness and peace

have kissed each other.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

The Mishnah rules valid a bill of divorce marked “the
scribe wrote, and a witness.” The text takes this “wrote” as
a signature.

Mishnah Gittin 9:811:’1 1°0°2 1awn
T N2 TR TP ,NM2Y VTV D71 L0PAY T DPN2Y 9anav v
, 1Y ’;15;) YOR 12 .9%D 7Y ’;15;) oK WD, 7YY 1910 203 %1 TR
NYTT 7RI 1T A WD ,TY 20D KDY ,°2990 UUR 12 1390 UOR YD
2R YR 3 WD L, ANDNIM NN 202 PRIy DPY Y
ey P D7IIRY INIR PPLIIN 02D .’710@ ,0%3) w2
V21,77 DMK 2K
[With regard to] a bill of divorce that was written in Hebrew
and its witnesses [signed] in Greek, or was written in Greek
and its witnesses [signed] in Hebrew, or one witness in
Hebrew and one witness in Greek, or the scribe [also signed
it with] one witness, it is valid. [If the witness signed] "So-
and-so, a witness" it is valid. I[If he signed] "So-and-so, son
of So-and-so, but he did not write, "a witness," it is valid.
And thus was it customary for the pure, pious ones of

Jerusalem ...

Torat Emet 357 (Public Domain) - Eighteen Treatises from the Mishnah
(Public Domain)

P01 710 MIwnaY

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE

64



LIKKUTEI TORAH + PARSHAS MASEI - MAAMAR 5
.0].2,70

68 9270 DN K922 PN

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
X2 aw

69 920 ann

The Gemara explains the Mishnah’s “the scribe wrote” as
“the scribe signed.” This is the explanation the text cites
for “writing” meaning signing, sealing.
Gittin 88a:10-1227-":X n”n 1°10°2
onn” MR °37 MR WD Y 7930 203 101 NP2y 12N3Y L)
N2IN3 R LKT 09 927 - 23 R :RTOM 27 MR AW "MDI0
nPnn2) ROMW? AP? *YT) NIT NN 277 A7 *RONT 07NN
1910 DAN” MY’ 27 AP? UK ,ATIWORY 120 LKTID TOT KT
AP
William Davidson, Vocalized Aramaic (CC-BY-NC)

70 L A RTAREE)

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2 ,XD.2,20W

7 hlelalalialnk-]

The Gemara reads “and he shall write” in the verse on the
bill of divorce as signing, following Rabbi Meir, who holds
that the signing witnesses effect the divorce.

Gittin 21b2 8”2 1PV%2

72 9vaw 2799 PUR1 LYENNR

The Idra Rabba: because the membrane over the brain is
removed, the brain spreads out and goes forth into thirty-
two paths, “as it is written, ‘And a river goes forth from
Eden.’” This is the revealed Chochmah, as against the hid-
den Chochmah.

Zohar, Idra Rabba 3:14-6:257772:1-77°"1 X271 X77R7,7717 790

73 17y R¥1° 9N

“And a river goes forth from Eden to water the garden.”
The Idra reads the river as Chochmah spreading out into
thirty-two paths.

Genesis 2:107:’2 n°wX"2
DPUNT Y27 MM T2 DY 131NN NipwiT? 119 XY 0N
And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

2,2 K1
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74 | G-d’s answer to Moshe: “Be silent! Thus it arose in thought
before Me.” The maamar explains it as a reason so hidden
that it seems to be will without reason.

Menachot 29b:5°77:2 v”5 ninn

ARY 1 OTR 70 w0 0PI D 11137 1195 91K 1720 2190 K21

11927 173899 91K 2199 7awnna 79Y 70 PINw 17 9nK 7Y 17N 1

T [INRD] AN 1D MR OW 2IRIT NN INtRIT 0y b

1M 770 N YPwan 119% IR 1PIPR 1w PRI IR PINRY
199 7awn®a 19 79 PINY PR 110w

Wikisource Talmud Bavli (CC-BY-SA)

75 SNPN2 aN 27y 7IN°22

That explanation says the souls of Israel “arose in
thought,” meaning the hidden thought of Arich Anpin, far
above the higher thought, which is Binah, the “river that
goes forth from Eden”; it refers back to its own long treat-
ment of “Be silent! Thus it arose in thought.”
KEHOT'S NOTE
X, PMIpna e nmph
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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77 NP2 TnRoan RN%IN

The Zohar’s statement that “the Torah comes forth from
Chochmah.” It places the Torah Moshe received in the
Chochmah of Atzilus, below the hidden Chochmah.
Zohar I1, 121ax ,X3p 27mt
KEHOT'S NOTE
LN ,i19 QW 3”3 IR R ,RDOp 27t

78 qPMI2WRR PRy IR

“How great are Your works, Havayah; Your thoughts are
very deep.” The maamar explains it further on as the gap
between the attributes and G-d’s own Thought.
Psalms 92:6":27% 0°%°11n
PN PRy TR T PRYR 2T
How great are Thy works, O L-RD! Thy thoughts are very
deep.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

79 MW 2%y NN

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.2-X Y0 X790 2™ Y71 170 7778 09910 0N IR

80 T72W 710 N”ya

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.03 W7 WY
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Rav Nachman in the name of Shmuel: one may sell of his
father’s estate only from twenty years old. Etz Chaim ex-
plains the age by the entry of the makifim of Abba, the
same stage at which the beard fills out.
Bava Batra 156a:3-4"7-"3:X 171 X7Nn2 X232
P02 PYIR? PYATRY PRTI2 ORMY R Tem 11
RIPTIT 1721 DY 13 RIW TY - VAN D213 19D PRRRY
YU 12 AT - 01277 KPR XDIRI KD 05 mm? PUING UITRY?
JDTPW 7Y 13101 R ARIR - AN BY RIW TOR 09 DY
William Davi&s;)n, Vocalized Ararr;aic (CC-BY-NC)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
75 07D 17°0n o

B W n7yna

There, on “from twenty years old,” the Alter Rebbe brings
Etz Chaim’s explanation that at twenty the makifim of
Abba enter a person, and links it to levels of will above in-
tellect, up to “nullify your will,” the level of the Gulgalta
and “with all your might.”
KEHOT'S NOTE
0°27 0% wnT .2 ,5wn AT -NPWRI2 NPMIR LK ,2 72793 %D DY XA
.719PN °Y 2-RIP™ KPR SRRNDA AR 700 17N —

YT PR Pon IRDT

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
("X nno) MTPRa TN

595 719K N1 TR o AN

From Eliyahu’s prayer in the introduction to the Tikkunei
Zohar: G-d is wise but not with a known wisdom, and “not
of any of these attributes at all.” Brought to show that at-
tributes can come from the Infinite only through great
contraction.
Tikkunei Zohar 17b:5-7°t-’11:2 1> 917 *1pn
TPRT VU7 VDR IRDY 7T ART RYPT PTE 99 NORT IRY DA
5y 1on 1wInnm Ny 237 01p 590 TR 1R Do IRDY A
977 By 177710 111 IRDAR (79 2°77°NK X73) 70 DOX XMWY KT 7T
YW 227 0P Y3 TY W1 12 DWD ARDAY W dNR KT N
197 7123 19T 'l’? anRY nna
Constantinople, 1740 (CC-BY-NC)

Kehot’s note points to Bava Batra 156b for these words.

Bava Batra 156b2 171p X102 822

PARAGRAPH 11

87

alaki laninhi=i}

“Remember Your mercies, Havayah, and Your kindnesses,
for they are from of old (me’olam).” The maamar reads

likuteitorah.com/likkutei-torah/masei/5/

Y IR0

me’olam as “from the world”: mercy exists only in relation
to aworld.

Psalms 25:61:7773 0°2°1n
:RT D71YR °3 3770M N R
Remember, O L-RD, Thy compassions and Thy mercies; For

they have been from of old.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

2,19 0%%0n

PARAGRAPH 12
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91

2w KD P R9P1D

The Zohar on the fear of G-d: He is great and rules over all,
“and all before Him is considered as nothing.” The maa-
mar uses it for the nullification of all created things before
Him, even now.

Zohar I, 11b2 ,X° X”m

KEHOT’'S NOTE
.2 ,RO R

Ny>77°5ma KDY 2900
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
.ow ™mn

NY>T° 5M3 X9 200N

Eliyahu’s prayer in the introduction to the Tikkunei Zohar:
“You are wise, but not with a known wisdom.” The maamar
takes it as the hidden Chochmah, which is as He is in

Himself.
Tikkunei Zohar 17b:3-4"7-"2:2 1" 71 °1pN
P .RYOT 13731 R 173 KT NIR LKRYPTY ANOM3 IRDY 0990 NI
ARIARDY XKW 2122 99°M1 99210 RYTIMNWR? RPXR RY>1° ANR T2
0193 VAWM PTX NMPNT MM RITI RNDY PTANR PR NP
PTE RMPYIART RTIAY DI .73 R PT LKW 12T NI
P72 MIR PR PR LW 93M0 1NF PR SNRM LKYYTR XM

XY PIINR TR RN X725
Constantinople, 1740 (CC-BY-NC)

ORI PR W

The Zohar on the festivals: “Kodesh is a thing unto itself,
and the rest come from it.” The maamar reads it as a level
with no relation to the worlds.

Zohar, Emor 24:111-25:123273p:{172-K""P: 7”2 71X ,7717 7190

R. Hiya said ‘It is because work may be done on them. For
that reason they are not called holy, and what is not called
holy is called ordinary. Hence the Companions have laid
down that we should say at the close of Sabbath, “who di-
videth between holy and profane”, the separation consisting
in the fact that holiness is something apart, and the rest is-
sue from it. Hence these are for work. And there is a time
when these too are to be kept, namely, when they are invit-
ed, from ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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“Remember Your mercies, Havayah, ... for they are from
of old.” Remembering applies only to what is distant, so
the verse shows the attributes’ distance from His Essence.

Psalms 25:61:7773 0°7°1n
TR D799 %3 TPTOM 1 PRI
Remember, O L-RD, Thy compassions and Thy mercies; For

they have been from of old.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TWYRIPTA N

“How great are Your works, Havayah; Your thoughts are
very deep.” The works come from the attributes, while His
Thought is as far beyond them as the brain is beyond the
hair.
Psalms 92:6":27% 0°5°11n
PN PRy TR T PRYR T
How great are Thy works, O L-RD! Thy thoughts are very
deep.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

KEHOT'S NOTE
1,38 0°%0n

PARAGRAPH 13

94

95

alehs)

“Havayah, Havayah, G-d, compassionate and gracious,
slow to anger, abundant in kindness and truth.” “And
truth” is the seventh of the Thirteen Attributes and corre-
sponds to the seventh tikkun of the beard.
Exodus 34:61:7"% mnw
700727 %2R 7N 1AM 0N 5}5 0N RPN 1’;@'55_7 il
galah]
And the L-RD passed by before him, and proclaimed: ‘The
L-RD, the L-RD, G-d, merciful and gracious, long-suffering,

and abundant in goodness and truth;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

a2 P 775y

The note points to the Tzemach Tzedek’s commentary on
the Zohar, on the Zohar’s question about the letter called
“truth.”
KEHOT'S NOTE
AWPNIR Y (1 T70) °Yyon A NYMIR TR Y RPM RUIIY TR IRA
P1RPYT Y7 AW PPN ARD TR A0 1132 IR DUR 91”7 ROwIpn whan
I nnRY

likuteitorah.com/likkutei-torah/masei/5/
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MDA 170 PIANRY RIPW P01 ANYPAW RIPN

The Idra Rabba: “The seventh tikkun: the hair stops, and
two apples are seen ... for their sake the world endures, as

999

it is written, ‘In the light of the King’s face is life.

Zohar, Idra Rabba 10:73-11:89-3y:> X371 X771 7M1 790
DK™

071 797 23D 7IN3

“In the light of the King’s face is life,” which the Idra ap-
plies to the seventh tikkun, the bare face where the light of
the hidden Chochmah shines.

Proverbs 16:157"0:1"0 *2wn
WPPR 2Y3 131371 0770 Tno19mIiRD
In the light of the king’s countenance is life; And his favour

is as a cloud of the latter rain.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

RN 77

0”2n97 ana

The note points to section 1 of this discourse of 5709 in
connection with the Rambam’s words quoted here.
KEHOT'S NOTE
5w nm [1°X ™ waw] ,amnd Pn Ty (770 LKD) DM R v
PO L (X7H12) TR DUYSR R [DRR TWAR] DR TAR TV MO DONRINI
RT . [2] .71°2° anm L2799 KDY 770y 2 w3 TR o vn
X 7°Y0 v7wn — onann 9 T

NN TPPN T RN RO210W NI

The Rambam: He alone is the truth, and nothing else is
true as He is, for all depends on Him. The maamar calls
this “close to” its own meaning of truth.

Mishneh Torah, Foundations of the Torah 1:4,77 0 mwn
*TPR TN OTI0Y Mo

NRRT 722 R LAEK DOPOR M (00 RT) IR RUAY K

°R” (7% 7 0M27) nqvgix Hﬂjﬂtl{? hehl mnm_u nnR '1{'_!?5? "X

:iN1n3 17257 NHR M13n 0Y PR 0iPD L "iTaPn TiY
This is as the prophet says: "But the L-rd G-d is the true
G-d" (Jer. 10.10); He alone is the Truth, and no other being
possesses a truth similar to His Truth, even as the Torah
says: "There is none other like unto Him" (Deut. 4.35),
meaning, there is no other true being, besides Him, like
unto Him.

Torat Emet 363 (Public Domain) « Mishnah Torah, Yod ha-hazakah, trans. by
Simon Glazer, 1927 (Public Domain)

AR DPRN M

“And Havayah, G-d, is truth,” the verse on which the
Rambam builds.

Jeremiah 10:107: 171°17°
PIRT WYIN i2¥pn 07y Tl‘_??_;ﬂ 0”1 n’p_*?g'mn npR DORRR M

iyt 0713 1997°KDY
But the L-RD G-d is the true G-d, He is the living G-d, and
the everlasting King; At His wrath the earth trembleth, And
the nations are not able to abide His indignation.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

101 | The Zohar calls the vav “a sign of truth” and asks, “If you
will say, are the other letters not truth?” The maamar asks
the parallel question about the seventh tikkun.

Zohar, Vayikra 1:571:’X X7p1 ,7711 190

102 | On “To my mare in Pharaoh’s chariots,” the Midrash says
G-d’s seal is truth, emes, made of alef, the first letter,
mem, the middle, and tav, the last, as in “I am first and I
am last.”

Shir HaShirim Rabbah 1:9:1’R:"0:’X 1127 0°7°wn °W
731 TR RIT (2,30 21°K) 0°22 37 WIT ¥R "2372 ’DQQ’?
T MY "1 13T 7Y U7 PR 071y K3 237 T 1T
TRRY "1 2137 2y WP XPW 0982 0T RPY 31 17 K 071y
(R ) Yw?) 2°02 197 L1772 YO K2 Yanw vD? ,07ivy M
1°2 WIDRY XD 11070 227 N LX) 07 XD DY g0 1 NK RN
33m°m 192y 0oTMIY DMWY R P2 : (97,23 K 0°9Pn) 0707 ANk
... K21 ,7T2yn? oRniy w2 201 ,ioKnm
“To a mare in Pharaoh's chariots I have likened you, my
love” (Song of Songs 1:9). “To a mare in Pharaoh's chariots,”
Rabbi Papis expounded: “He is of one mind, and who can re-
spond to Him?” (Job 23:13). He alone judges all creatures,
and one may not challenge the words of the One who spoke
and the world came into being. Rabbi Akiva said to him:
‘Enough, Papis, one may not challenge the words of the One
who spoke and the world came into being, because every-

thing is true and ...

Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

PARAGRAPH 14
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Besides the Talmudic sources, the note points to two earli-
er places in Likkutei Torah as further places for this
saying.
Shabbat 8ax ’n naw
KEHOT'S NOTE
2522 °¥1 .K”11 0°N0DT °7D W0 .27, 37D D’?PW X, N2 W AR
.(2,v) onat ey a1 hw (2,1) 1"71?'!31 .X7BD 277 (2 ,3°p) 0°noa
D21 .(27Y ,3) 27D °TIPD 9R 177 2UyR o Ly (2,10 LR L,T0) miman
o] .(R,0) %

104 NN77 XN2OIN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
RPONY RNDDINT 7P mbwI7°2 021733 17

105 1°10 RN QTN Nnon

“A man’s wisdom makes his face shine.” The maamar
takes it literally: the light of wisdom itself shows in the
face.

Ecclesiastes 8:1'x:’n n?rp
X7 138 191 112 TN DTS NI 127 WD YIP M 030D

likuteitorah.com/likkutei-torah/masei/5/
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Who is as the wise man? and who knoweth the interpretation
of a thing? A man’s wisdom maketh his face to shine, And
the boldness of his face is changed.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

X1 noap

106 1°30 RN QTN Nnon

Rabbi Abahu’s face shone after he learned a Tosefta, and
Rabbi Yochanan applied to him “A man’s wisdom makes
his face shine.” This is the story the maamar uses for the
glow of the seventh tikkun.
Jerusalem Talmud Shabbat 8:6-7t1-1:’n Naw *n?w1° 1NN
A7 Niy? 73 MR AT 27 MR Nivy? 79 0%y mawn
27 Aiv2 P‘ﬁ['? 72 1aR 7192 .72727 WRY A2 'ﬁ'l.}? °72 N°)101
niy? 70 DXY .1 :71997 RT3 PINT 272 IR 2PY? 12 YUK
J3°3R 1R P70 AN AR A0 mtzzy}; 272 .RIR AT %27 .MN
D7D *39n KpY .0°2p3 IBAN0I .O°3P3 “3Em NRY 1RO 1707
T2y RIT RIT LIDI AN TY KIT WA LTI 2277 AONLY 070N
.r 2TD727 WXRT A2 79737 773 173191 .30 AN
MISHNAH: Bone to fill a spoon; Rebbi Jehudah says to make
a tooth of a key. Glass to scrape the head of the weaver’s
beam. A pebble to throw at a bird; Rebbi Eliezer ben Jacob
says, to throw at an animal. HALAKHAH: 6. “Bone to fill a
spoonful; Rebbi Jehudah says to make a tooth of a key.”
What is qn? A key. There, we have stated:14:8. The argument
is the same as explained in Note 102. “If the teeth were tak-
en, it is impure because of the holes. ...

The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) « The Jerusalem Talmud, translation and com-
mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)

107 1912 7°NN QTN N2on
The Gemara tells of Rabbi Yehudah’s shining face and ex-
plains it with the same verse, as the text notes.

Nedarim 49b:9v:2 v”n 07T

RN A7 0K 72171 7790 AT 2277 RN220n KON ATRK

"D TYIINY ROPTIN) KYITP RPN RIPYY K KON K0T RT3

XD DY NI KPK NPT TY M0DT T2 YIS 2IWIM X007
b

William Davidson, Vocalized Aramaic (CC-BY-NC)

108 071 777 23D 7IN3
“In the light of the King’s face is life,” explained here as a
glow from the hidden Chochmabh itself.

Proverbs 16:157"0:1"0 *2wn

WipPn 2¥3 111371 070 Pn 197N
In the light of the king’s countenance is life; And his favour
is as a cloud of the latter rain.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

109 119 NN2 9732 N2 92

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“A Torah of truth was in his mouth,” said of Levi, the
priest. Brought to show that Torah, which comes from this
light of the face, is called truth.

Malachi 2:61:2 °38%n

7iyn YT 0027 °NR 770
The law of truth was in his mouth, And unrighteousness was
not found in his lips; He walked with Me in peace and up-
rightness, And did turn many away from iniquity.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,2 99Kn

M mIp RN

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.(33,39) “Hwn

112 P NN
“Buy truth, and do not sell it,” another verse the text
brings for the Torah as truth.

Proverbs 23:23372:372 "own
:713°21 701 190 1DRATIRY IR N
Buy the truth, and sell it not; also wisdom, and instruction,

and understanding.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 15

113 | “Like an apple tree among the trees of the forest, so is my
beloved among the young men.” Rabbi Chaim Vital reads
the trees as the hairs of the beard and the apple as the sev-
enth tikkun.

Song of Songs 2:3°1:’3 0w W

Pinm 7191 *n2wn *nTen 1733 07330 173 P77 12 1377 $¥2 MEN?
227

As an apple-tree among the trees of the wood, So is my

beloved among the sons. Under its shadow I delighted to sit,

And its fruit was sweet to my taste.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 16

14 11°91 AR — 93T

The note points to Magen Avos, at the beginning of Toldos,
for this passage on the vegetative and speaking levels and
the apple’s taste, appearance and fragrance.
KEHOT'S NOTE
.[5] .MT2I0 977 [27070 2IWYITI2 MAR 1An] K20 Y
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“Wine that gladdens the heart of man, to make the face
shine from oil.” The oil is read as the hidden Chochmah
that lights the face.

Psalms 104:15770:77p o°>°n
1907 WAIR"I27 ONY) YR 0°38 IR0 WhIRTI2Y Mo 1
And wine that maketh glad the heart of man, Making the

face brighter than oil, And bread that stayeth man's heart.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE

v 1P o%onn

16 WNp NNwn 1w

The holy anointing oil of the Sanctuary, which the text
identifies with the hidden Chochmabh.
Exodus 30:257775:°7 mnw
“nawn MY NP7 ARYR NORan N WIpTnAwn MY ANk 0wy
WP
And thou shalt make it a holy anointing oil, a perfume com-
pounded after the art of the perfumer; it shall be a holy
anointing oil.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

19,5 mnw

17 o’n NIW
The note gives this Kabbalistic lexicon, with the Yayin
Nishmar commentary there, for the holy anointing oil as
the hidden Chochmah.

KEHOT'S NOTE
0°97RN2T 9202 ”INTR P”I NAYT AR .OW 17921 170 P NIR R™MINR
.163°y mwnn

18 17052 11723 1”72

This is the Chanukah discourse the text cites.
KEHOT'S NOTE
.2°90°Y R-971 07MIR AR LK L,T° 79130 93w 77IR Py L2 ,00 RN

119 | “Gray hair is a crown of glory; it is found in the way of
tzedakah.” The text reads the glory as the splendor of the
face, drawn down through tzedakah.

Proverbs 16:31x77:1"0 "2wn
:RERD NRTS 7772 120 NIRDD NRY

The hoary head is a crown of glory, It is found in the way of
righteousness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

120 YW Y213

“And He donned tzedakah as a coat of mail, and a helmet
of salvation on His head.” The helmet draws down the
splendor of the face.
Isaiah 59:171:0”17°yw°
NYIPN Op3 "T WIPN WWKI2 I ¥ 1w RS wI
SIRIR P°YnD LY
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And He put on righteousness as a coat of mail, And a helmet
of salvation upon His head, And He put on garments of
vengeance for clothing, And was clad with zeal as a cloak.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note identifies the letter “He donned tzedakah as a
coat of mail” as Iggeres HaKodesh 3 and gives its page.
KEHOT'S NOTE
.(X,TP) 20

WOWR WY 27V IN°22

That explanation reads “I will greatly rejoice in Havayah”
as the drawing down of supernal delight from the will to
Malchus through Havayah, the ten Sefiros of Atzilus, and
“my soul shall exult in my G-d” as the shofar, the level of
Elokim, of gevuros and contractions.
KEHOT'S NOTE
.7,bn 0383’ nMpY

YW 2133 2woan v
“I will greatly rejoice in Havayah ... for He has clothed me

in garments of salvation,” the verse of the explanation the
text refers to.
Isaiah 61:10:X70 17 yw°
RTS Poyn YUTaR "IN vD RPN WDl Pan 2 oy i
7722 MTYA 1922 IKB 1027 102 *30Y
I will greatly rejoice in the L-RD, My soul shall be joyful in
my G-d; For He hath clothed me with the garments of salva-
tion, He hath covered me with the robe of victory, As a bride-
groom putteth on a priestly diadem, And as a bride adorneth

herselfwith her jewels.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1°7°m 92159° K7 WK 0O% KRN

“Like a spring of water whose waters do not fail.” Truth is a
flow that never stops.

Isaiah 58:11x™:1"17°yWw°

M 132 07N 7RI PRy AWD3 NINENE2 AWM TR N 0N
7R AMIPRY YR 070 RYINN

And the L-RD will guide thee continually, And satisfy thy

soul in drought, And make strong thy bones; And thou shalt

be like a watered garden, And like a spring of water, whose

waters fail not.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

[3] .R¥IDY O RO, Y
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The Shunammite’s reply to Elisha’s promise of a son. The
maamar reads it as a plea that the child’s soul come from a
lasting source.

11 Kings 4:161"0:"7 2 0°9%n

woR ’;"n_g"n_z TMRM 12 NPAN AR M0 NyD mAa 7yinY plhgl
SNNDY2 202K DOPORT

And he said: ‘At this season, when the time cometh round,

thou shalt embrace a son.’ And she said: ‘Nay, my lord, thou

man of G-d, do not lie unto thy handmaid.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

0,7 2-0799n

mowa a2

There the Shunammite’s son is said to have had a soul
from the feminine side, which has no permanence be-
cause it is a place that changes; so waters that fail are unfit
for the water of purification, which needs living water, and
“I, Havayah, have not changed” is the essence of truth.
KEHOT'S NOTE
7,30 MR o °y% IR

NPPNYa XN NRK o7

The note points to this commentary on Psalms, on chapter
119, verse 89, for “all truth depends on Atika.”
KEHOT'S NOTE

0D, IR DI R

NPUNY ONM2 NN nooe
The Idra Rabba: “There is no left in this hidden Atika; all is
right.” So nothing in Atika withholds the flow.

Zohar III, 129ax ,v3p 3m
KEHOT'S NOTE
CXLTOP RO AN R L[ — 2,097 LR L,0op M

0°°1 2% PR

“Me they have forsaken, the source of living waters.”
Living waters flow always, as truth does.

Jeremiah 2:13x:2 3717

NITN2 0% 3307 070 00 29PN 121y DR By Ay NIy 0nYed

10717 193°°K2 TWR 0”121 NIXD

For My people have committed two evils: They have forsak-

en Me, the fountain of living waters, and hewed them out

cisterns, broken cisterns, That can hold no water.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

,an
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“Wherever ‘to Me’ is said, it never moves, in this world or
in the World to Come.” The text gives the same idea in the
words “it has no interruption forever.”

Vayikra Rabbah 2:2°2:2 127 R9p™

131 Iy %% PRI PAYa NN wrRa

There “wherever ‘to Me’ is said, it never moves” is joined
to Shmuel’s words to Shaul: David’s kingship comes from
the level above “man,” where “there is no left in this
Atika,” and so it cannot be taken away, while Shaul’s came
from the level of “man,” where there are right and left and
changes.
KEHOT'S NOTE
2,1 72a 0 yh

132 P> %% PRYIN
“And I will betroth you to Me forever,” an example of “to
Me” as what never ceases.
Hosea 2:21X75:2 yuin
DI TON LIYRI TSI °P AT 07 7P RTIN
And I will betroth thee unto Me for ever; Yea, I will betroth
thee unto Me in righteousness, and in justice, And in lov-

ingkindness, and in compassion.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

133 11N278 291y NanN

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
e bw P No92

134 anIT® R OIN N2 0D

Shmuel’s words to Shaul, “For He is not a man, that He
should relent.” The level above “man” does not change.
I Samuel 15:29172:1"0 X PXaw
:OMIT? NI TR KD 92 0NY? K9 IR0 KD DRI 131 on
And also the Glory of Israel will not lie nor repent; for He is

not a man, that He should repent.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.03 ,10 R-PRINY

135 NPAW K7 °1OIN
“For I, Havayah, have not changed.” Kol BeRamah’s
“truth” is what never changes.

Malachi 3:6"1:"3 °ox%n
:00°73 X2 2pY232 DORY "N°IY X2 11738 °D
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

21,3 99R9n
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Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
[“lgg]

137 2097 1% 1R 79 RIW 27D

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
NMININ2 oWy .amAn 279 T'IP5J ¥ .70 97AP2Y .2 70 27D PN
MY oPIYR 0epT [t XY 273D ImbdYna "1e0 Y 0P
9] .y e DRI WA Y P00y

138 | The Mishnah rules that “waters that fail,” sources that
sometimes run dry, are unfit for the water of purification.
They are the opposite of truth.

Mishnah Parah 81 7110 miwn

139 | On “a woman of valor is the crown of her husband,” the
Zohar brings “a crown of glory,” the same phrase the text
uses here.

Zohar, Tazria 1:2-3:118”°:’3-"22°R ¥°710 7717 7190

She “seeks him but finds him not”, for it is not his way to
unite with her save in his temple. She “calls him and he an-
swers not”, for She dwells among other peoples, and only
his sons hear his voice. R. Isaac interpreted thus: * “I make
plaint to him of my bed, that he may unite with me to glad-
den and bless me”, for, as we have learnt, from the union of
the King with the Community of Israel many righteous ones
obtain a holy inheritance and many ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
140| Kehot’s note points to Zohar, Beshalach 1:9-20 for these

words.

Zohar, Beshalach 1:9-20°2-"v:’X nowa 11117 190

PARAGRAPH 17

141 N7 PR Pon INDT

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[3] .C"5x nng) *pra N

142 b5 151K NI OR o N
Eliyahu’s prayer: G-d is “not of any of these attributes at
all.” The maamar identifies this with the hidden
Chochmabh, the level of truth.

Tikkunei Zohar 17b:5-7°t-’11:2 1> 917 *1pn

IPRT YT UAWR IRDY 7T ART RYPT IR 79 NORT IRD Dax
5y Pon nwInnm Ny 37 01p J5%0 1T 1POR Do IRDY A
977 By 177710 1711 IRDAR (79 2°77°NK R73) 70 00K XM KT 7T
7YRY 537 0P LIY5 7Y w1 92 DD ARDAD W PR K97 N

197 73T 19T '|’7 Rk nna
Constantinople, 1740 (CC-BY-NC)
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143 DONXPIT Pow 07annn wrno

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
X7, K7D NP0 9N

144 INSMT NNANRE KPR INSPI KD DIRERIT Pow

The Rambam: all that exists, in heaven and on earth, ex-
ists only from the truth of His existence. So truth is the
very source of all being and good.

Mishneh Torah, Foundations of the Torah 1:1,77 0 mwn
KRR TINT >TI0° Moo

Xo¥mm RITY LJIWRT %R QY WY Y09 NindnT Tny) niTiovn 7o
KPX IRERI XD DPP2W A1 PINY DRER DRERIT 221 K303 22

ARSI NARKY
The foundation of foundations and firmest pillar of all wis-
dom is, To know that there is a First Being, that He caused
all beings to be, and that all beings from heaven and earth,
and from between them, could not be save for the truth of
His Own Being.

Torat Emet 363 (Public Domain) « Mishnah Torah, Yod ha-hazakah, trans. by
Simon Glazer, 1927 (Public Domain)

145 1R 1219° X9

“Whose waters do not fail,” recalled here for truth as a
flow that never stops.
Isaiah 58:11x™:1"17°yw°

M 132 07 7RI PR AWD3 NINENE2 AWM TR N A0

7R ANIPRY YR 070 RYINN

And the L-RD will guide thee continually, And satisfy thy

soul in drought, And make strong thy bones; And thou shalt

be like a watered garden, And like a spring of water, whose

waters fail not.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

146 P08 N7 1270 P

The Idra Rabba on the revealed “apples” of the face: then
all the worlds rejoice and shine, “and all goodness does not
cease.”

Zohar, Idra Rabba 15:134—17:147-'[”’?.7:1”!5 N2 RIATIRT L9717 990
Rpa
147 01 991 23D TIN2

“In the light of the King’s face is life”: good that comes
from the face, not through the stirring of attributes.

Proverbs 16:151”0:1"0 “2wn

WipPR 2y3 131371 0770 Pn1miND
In the light of the king’s countenance is life; And his favour
is as a cloud of the latter rain.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

148 MW NY

“For I, Havayah, have not changed,” the definition of truth

likuteitorah.com/likkutei-torah/masei/5/
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as what is never moved or changed.

Malachi 3:61:3 *3x7n
{00777 X2 Jpy7™33 DAXY NP3 K2 71 73K 7
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

149 92NI 92y °2IN1

Avraham’s words as he pleaded for Sedom, which the
Maggid explains in the letter of Iggeres HaKodesh that the
text cites.
Genesis 18:27175:11”> N>WR12
DK 79Y 223X *37TR0K 1277 "NPRIA RIIT WK DTI YN
And Abraham answered and said: ‘Behold now, I have taken

upon me to speak unto the L-rd, who am but dust and ashes.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 18

150 Nawn 0" nR 7ot

“Remember the Shabbos day to keep it holy,” the verse of
the discourse in Parshas Yisro that the text refers to.
Exodus 20:81:"> mnw
AWTR? nawn oPnR 790
Remember the sabbath day, to keep it holy.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

151 2wy 97 PR
Rabbi Simon: “There is no blade of grass that has no mazal
in the heavens that strikes it and says, ‘Grow.”” The text
uses it for how the lower attributes descend from those of
Atzilus.

Bereshit Rabbah 10:6": 127 n"wx"2
NR KD RDIA 072 ,PIRT 7 000 A9YT MPR ARR K0 13
55 9% PR 1070 937 AR LAAPINT AR APn AN 0naY o6
RIT RTT,273 97 90X IMIR 70RW 3003 P D PRY 2wy 2wy
D13 7R LW D°WN OR D°Rw Mpn DyTn (7> aw) 2°na7
NN 9905 MOWIN IR L7 MITYN WP L(C ow) 0w nwb
5091 ,117°977 AR NITYR 71 INKR 71190 71 XDD 72 K1°A0 021
N3 NI ROXINA :(QW) 2°N3T RIT KT WPR wp P2 wn
... X172 01110 %37 .ann 7212 5y o
Bar Sira said: G-d produced drugs from the earth with which
the physician heals the wound, and with which the pharma-
cist mixes his compounds.38:4. Rabbi Simon said: There is
not a single blade of grass that does not have a constellation
in the firmament that strikes it and says to it: ‘Grow.’ That is
what is written: “Do you know the rules of the heavens? Will
you establish its dominion [mishtaro] on earth?” (Job
38:33). It is an expression of being in charge [shoter]. “Will
you tie the chains of ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

Zohar I, 251aR ,X17 ®”mt
KEHOT'S NOTE
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152 127m 0 7

From Chanah’s song, “Havayah: those who strive with
Him shall be broken,” the verse of the explanation the text
refers to on the attributes above Atzilus.
I Samuel 2:10:2 X PR10W
TI8799X 1"T) Havayah 0y 0w 17y 12> 10> Havayah
AMYR 1R 0N 12717 U
They that strive with the L-RD shall be broken to pieces;
Against them will He thunder in heaven; The L-RD will judge
the ends of the earth; And He will give strength unto His
king, And exalt the horn of His anointed.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

153 PR 190 N 09 MmN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.0°Tn noM2

154 VIWPT TON N PONYT TONT

The Idra Rabba: “This Chesed of the Ancient of Ancients is
Chesed of truth,” kindness not for the life of the body but
for the life of the soul.

Zohar, Idra Rabba 15:134-17:147-7"%p:1"0 X271 R7TR 7717 100
mnRpa

155 TR YRR L L RNRR IPNY

The note says that this explanation, that the tikkun “and
truth” is above the attributes yet shines into them, is quot-
ed in Or HaTorah on Vayikra.
KEHOT'S NOTE
1290y 2-KRP™ N7MIR2 R

156 1WAR1 NNANY TON
“Kindness and truth have met,” read here as the tikkun of
truth shining into the attributes of kindness.

Psalms 85:11x":71"0 0°2°11n
pY3 D12%1 P73 1303 NRY™TRN
Mercy and truth are met together; Righteousness and peace

have kissed each other.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

. ,19 0°%1n

157 Yo °¥ya mand

“Like an apple among the trees of the forest,” the seventh
tikkun among the hairs of the beard, whose light reaches
them all.
Song of Songs 2:3°1:’2 07w W
Pinm 991 *n3w7) *NTen 1933 0337 172 *TIT 12 77 *3¥2 MBND
2am?
As an apple-tree among the trees of the wood, So is my

beloved among the sons. Under its shadow I delighted to sit,
And its fruit was sweet to my taste.

likuteitorah.com/likkutei-torah/masei/5/
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 19

158 NRR ARt Pw nnn

This is the main maamar, which reads “These are the jour-
neys” as their ascents from below upward and explains
“And Moshe wrote” with the saying “the seal of the Holy
One, blessed be He, is truth”; the note says the sources for
the saying are given there.
KEHOT'S NOTE
T ,RE 97y 102

159 NNT KPP

“No eye has seen, O G-d, but You,” used here for what is
still hidden and so not yet known as truth.

Isaiah 64:3%:770 171°yw°

ary? NP DOPRR ANRTTRD PY APIRD KD ynwtRY 0pivm
Blahklilerd

And whereof from of old men have not heard, nor perceived

by the ear, neither hath the eye seen a G-d beside Thee, who

worketh for him that waiteth for Him.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

3,70 Oy

PARAGRAPH 20

160 QNPT AR 720 Som

The Mishnah’s rule for blessings, “all follows the conclu-

sion (chasimah),” which the text uses for the seal that

gives everything its validity.
Berakhot 12a:15-171°-1"1v:X 27> 1572
q31° 93727 IMRPT DN CIRY .0IANT 0K 7937 99 927 DY 199D
RPN DWD N2 A2 PRY 1373 92 KT 217 R N
AKX M7 A2 PRY 1272 22 I0KT 10 2207 XYY .PRY — n372

?'IT_:’?;'? RI°K "1 ,1372

The general rule in this matter is, therefore, that it depends
upon the conclusion of the benediction. But it is different
here, because he has said "Blessed art Thou, O L-rd, Creator
of the luminaries." That is quite right according to Rab who
declares that a benediction which does not contain the
Divine Name is no benediction. But, according to R.
Johanan who holds that a benediction which does not con-
tain a reference to the Divine Kingship is no benediction,
what is there to say?

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
.X,2°M092

161 0% 797 23D TIN3
“In the light of the King’s face is life,” the reason the seal
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of life and livelihood comes from the light of the face.
Proverbs 16:151"0:1"0 "2wn
WipPR 2y3 131371 0770 Pn1miND
In the light of the king’s countenance is life; And his favour

is as a cloud of the latter rain.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 21

162 2Py AR NN

“You will give truth to Yaakov, kindness to Avraham.”
Yaakov is Z’eir Anpin, where truth is revealed.

Micah 7:20°5:t 191
:07R *W°R APNIX? AYITIWR DI1IX? TO0 IpYY7 nax 1N

Thou wilt show faithfulness to Jacob, mercy to Abraham, As
Thou hast sworn unto our fathers from the days of old.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

.2,

163 N”NT 02192 R”I7 RN12oN0R

The note points to a gloss there on the “gaze” of Z’eir
Anpin into the face of Arich Anpin.
KEHOT'S NOTE
.20W Yy MNw 117 199 °02 AN IR

164 SRR 19792

The Idra: when the Holy One stirs to delight with the right-
eous, the face of the Ancient of Days shines into the face of
Z’eir Anpin, and it is a time of favor.

Zohar, Idra Rabba 28:199-29:209%27 XJ7IX7 ,777 7890
e B R R
165 R”TT 1DIX 170

The Idra Rabba: “From the two fair apples of His face, the
face of Z’eir Anpin shines.”

Zohar, Idra Rabba 10:73-11:89-37y: X237 KIIR7T ,7717 990
v"D:R™

166 AAWNT 1722

The Idra: in a time of need the face of Z’eir Anpin spreads
and lengthens, “because he gazes at the face of the
Ancient of Ancients and has compassion on the world.”

Zohar, Idra Rabba 24:177-25:188-1"yp:73 31 KTTKA i1 190
mBp:”a

167 RN W 710 17ya 13

Or HaTorah makes the Etz Chaim reference exact: “the
end of chapter 15, that is, when he gazes at the forehead of
Arich Anpin.”

KEHOT'S NOTE
SYPNRR Y 1-92772 NPMIR — "RPRT RN 55n0nws 117717 VaD”

likuteitorah.com/likkutei-torah/masei/5/

Y IR0

168 oI B-R

The Thirteen Attributes that Moshe said, “G-d, compas-
sionate and gracious ... and truth,” which he drew into
Z’eir Anpin.

Exodus 34:67:7°% mnw

TONTIT DUBR I 1IM DI DK MM RIPT PIETRY 1Ay
gaiahy)

And the L-RD passed by before him, and proclaimed: ‘The

L-RD, the L-RD, G-d, merciful and gracious, long-suffering,

and abundant in goodness and truth;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

3,70 mnw

PARAGRAPH 22

169 o1 Py
“You are fair, my love; your eyes are doves.” Doves gaze at
each other, as Malchus receives the light of the face of
Z’eir Anpin.

Song of Songs 1:15170: R 0*°wi 1w

;D3 Y 192 737 N7y e T
Behold, thou art fair, my love; behold, thou art fair; Thine
eyes are as doves. .

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

A0 R UrAY

170 TPOR 11277 N

The Priestly Blessing, “May Havayah make His face shine
upon you,” read as the light of the higher face shining into
the lower.
Numbers 6:25717:1 12712
BREll T[’?}S "R Havayah Y
The L-RD make His face to shine upon thee, and be gracious

unto thee;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

13,1927

171 PPN 173D ° N

The Idra Rabba: the outer face sometimes shines and
sometimes does not, so it says “May Havayah make His
face shine,” and it shines when the upper “apples” are
revealed.

Zohar, Idra Rabba 15:134-17:147-7"%p:1"0 X217 RTIXT 7717 790
apa
172 927 Q%292 Q%R

“Face to face Havayah spoke with you at the mountain,”
explained by the Ramaz as the face of Arich Anpin clothed
in the face of Z’eir Anpin.

Deuteronomy 5:4°7:’1 0°127
WK TIR7 772 DORY 1 727 07192 071D
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The L-RD spoke with you face to face in the mount out of the
midst of the fire—
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

173 20782 . . (R R”DTT) 1ANNNY MY

The note points to Or HaTorah on Naso for this Zohar and
the Ramaz’s explanation of it.
KEHOT'S NOTE
1YY RW1°D NIRRT

174 apye® NN N

“You will give truth to Yaakov,” here the seal of truth
drawn into Malchus.

Micah 7:20°3:1 13"

Thou wilt show faithfulness to Jacob, mercy to Abraham, As
Thou hast sworn unto our fathers from the days of old.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

175 272117 YW 17yaa 1N

The note sends the reader to the same place in Or HaTorah
for the reference to Pri Etz Chaim on Yom Kippur.
KEHOT'S NOTE
.OW N”MIR2 IR9

176 777 nban YW nyea

The note says the wording of Pri Etz Chaim on the Rosh
HaShanah prayers is copied out there.
KEHOT'S NOTE
WS PRI AYPANK %Y 1-12T02 N7TING

177 QPyon® OPREIA NN MWn 29007

“And Moshe wrote their goings-forth to their journeys,”
read as Moshe drawing down from the souls’ source.

Numbers 33:2°2:3% 9273

DTPyoR APRY UM CDTPY Dyom? OR¥IRNTAR wn 2RO
:DPRYIN?

And Moses wrote their goings forth, stage by stage, by the

commandment of the L-RD; and these are their stages at

their goings forth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

178 NPT RIPAWIW NI 0N

The main maamar calls Moshe the King’s groomsman,
who draws the Infinite One down into the worlds as a king
does not go by himself, and explains that he drew it down
so that the souls would have power to rise, since they
could not first rise by themselves; it compares this to the
blessing over mitzvos.
KEHOT'S NOTE
T ,RE 97y o)

179 | The Zohar on Va’eschanan explains “Face to face He
spoke” at the Giving of the Torah, when all the voices were

likuteitorah.com/likkutei-torah/masei/5/
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present; the Ramaz’s commentary on it is what the text
cites.

Zohar, Vaetchanan 4:17-5:271”2:"7-1>:7 1aInNNXY 717 900

GO THOU NEAR AND HEAR, ETC. When the Law was given
to Israel, all the Voices were present and the Holy One,
blessed be He, was sitting on His throne, and one was seen
within another, and the utterance of each came forth from
the one above it, wherefore it is said, “The L-rd spake to you
face to face in the mount out of the midst of the fire” (Deut.
5, 4), which means that the utterance came forth from the
midst of fire and flame, which thrust it ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 23

180 TN P93

“With all your might,” the boundless love through which
the souls ascend.

Deuteronomy 6:5°77:1 0°127

STTRR222 TWDI22N 72257222 TR2X 1 DX NI
And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

181 DYMBNY *NRAN 221N

“And I taught Ephraim to walk, taking them upon his
arms”: a father bends down to lift his child, the drawing
down that makes the ascent possible.

Hosea 11:372:8™ ywii

And I, I taught Ephraim to walk, Taking them by their arms;
But they knew not that I healed them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

LR YUIn

182 orI°D D2 PNWS WP 1772

That discourse explains that through Torah and tzedakah
the source of the Congregation of Israel rises into G-d’s in-
ner will, and that whoever is “Yisrael,” who wins the strug-
gle with the animal soul, is “holy to G-d,” rising into the
inner will of the Infinite One.
KEHOT'S NOTE
2,095

183 TN P TIRDYY Taon

The note gives these places in Or HaTorah on the higher
Chochmah being called truth.
KEHOT'S NOTE
LSTXNN YN v Y BN NYMIR AR

184 77ara nPhp 27woa WU

The note points to this collection of commentaries on
Tanya at that gloss.
KEHOT'S NOTE
.R°IN% DOwITE VIPPDa DY KA

75



LIKKUTEI TORAH - PARSHAS MASEI - MAAMAR 5

185
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The verse of the discourse the text cites on drawing bittul
from the higher Chochmah.

Numbers 15:39175:1"t 12712

ony anvwy1 n mgr_:-b;-ng on7an IR an°RM nxﬁx‘? 02%? M
DN 073 DAR™IYY D239 1K) 09337 "MK 1IN0°K?)

And it shall be unto you for a fringe, that ye may look upon

it, and remember all the commandments of the L-RD, and

do them; and that ye go not about after your own heart and

your own eyes, after which ye use to go astray;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1°7°7 9215° K7 WK 097 RXIN

“A spring of water whose waters do not fail,” the root of the
souls as unfailing truth.
Isaiah 58:11x:171 171°yw°
1132 D7 P92 THREY) AURI MM P°20m TR N A0
7R A1MI7RY YR D7 RYINN
And the L-RD will guide thee continually, And satisfy thy
soul in drought, And make strong thy bones; And thou shalt
be like a watered garden, And like a spring of water, whose

waters fail not.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

171 91PR 121y SNIN

“Me they have forsaken, the source of living waters”: G-d
Himself is the living source.
Jeremiah 2:133:2 3717
NiTN2 077 3307 070 00 23PN 121y DR By Ay NIy 0nYed
1017 1932°K2 TWR 0*12W1 NIX2
For My people have committed two evils: They have forsak-
en Me, the fountain of living waters, and hewed them out
cisterns, broken cisterns, That can hold no water.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
20,2m

’2 370p NPw Ama

Or HaTorah explains “You will give truth to Yaakov” as in-
cluding male and female together and refers to the Zohar
on Beshalach; it adds that the Zohar references on many
verses in this work were taken from the book Beis Aharon.
KEHOT’'S NOTE
27 wn 373 121° QWM 10 RT3 PN 907 555 3,75]’77 nnR 1hn »e”
nRN NR VYPANR YA OWY LAYPANR Y 1-92TH NTMIR — Y2 0
1991w 0°P10D A DY T2 MR ARTAAY 2097 1N°1 NAR)”? 78R
9712 790w DIPR PI0D 93 By ARIRY 1R 072 98070 ApRI I 120na
IPROR *Y O¥0N °D NPTIRG 02 R L7 (10RY 10V 10 21190 Ty nhe AT
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The Zohar on Shelach: “You will give truth to Yaakov,” in-
cluding male and female together, the completeness of all.

Zohar, Sh'lach 13:119-128175p-1v**p:37> 7% nPw 717 790

oowDwnT NYNY By

This is the Torah Ohr discourse on “And these are the
laws” that the text cites for Moshe drawing down Daas to
the souls of Israel.
KEHOT'S NOTE
.Do°VaYR ’s R™MN

The verse of the Torah Ohr discourse the text cites on
Moshe drawing down Daas.
Exodus 21:1°X:X”3 minw
{0397 2PN WK 20w 7K
Now these are the ordinances which thou shalt set before

them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

592y T2y "Mapn °o
“If you acquire a Hebrew servant,” read through ivri,
“from the other side,” as the source beyond.
Exodus 21:2°2:X7> mnw
:DIT *WDN? RY? NYIW T2y 030 WY 139 T3y 13PN 22
If thou buy a Hebrew servant, six years he shall serve; and

in the seventh he shall go out free for nothing.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

12w I "2y2
“Your fathers dwelt on the other side of the river,” the “be-
yond” from which the souls go forth.
Joshua 24:2°2:773 ywii
NP 73T 1293 XY RPN T T DT YY) MmN
077K DORPR 172971 7301 22K) 0772K "28 170 079n 0°niaR
And Joshua said unto all the people: ‘Thus saith the L-RD,
the G-d of Israel: Your fathers dwelt of old time beyond the
River, even Terah, the father of Abraham, and the father of

Nahor; and they served other gods.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,73 ywine

2?1y o nnRY

“And the truth of Havayah is forever,” truth drawn down
below.

Psalms 117:2°2:7p 0°2°11n
:Ap~12%0 071y Havayah nnX) 1700 92079 12372
For His mercy is great toward us; And the truth of the L-RD

endureth for ever. Hallelujah.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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195 | Kehot’s note points to Leviticus 12:2 for these words.
Leviticus 12:2°2:27 Xp™
NY2Y ARRYY 37 AT PN °D AWK TRY PRI 213708 137
RN ANYT NT1 170 OO
Speak unto the children of Israel, saying: If a woman be de-
livered, and bear a man-child, then she shall be unclean
seven days; as in the days of the impurity of her sickness

shall she be unclean.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 24
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“Write them on the tablet of your heart,” read as the seal of
truth written into a person through Torah.
Proverbs 3:3':2 °%wn
727 M?75¥ 02N TPNINI-PY DR 122X NRKY TON
Let not kindness and truth forsake thee; Bind them about

thy neck, write them upon the table of thy heart;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The same words, said of “my commandments,” as the
Kehot note also lists.

Proverbs 7:3%:1 "own
1727 M?272¥ 0IND THYIIR-DY DR
Bind them upon thy fingers, Write them upon the table of

thy heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Seal the Torah among My disciples,” the verse of the dis-
course on the blessings that the text cites.
Isaiah 8:161v:’n 11°yw”
’;r?g'?: .'Hjﬂ tﬁm;l n7Ivn 2393
'Bind up the testimony, seal the instruction among My
disciples.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Sing and rejoice, O daughter of Zion,” the opening of the
discourse in Parshas Mikeitz that the text cites.

Zechariah 2:147:2 10t
1083 72902 NIWY K37 73 T8 7N2 Mty o)
’Sing and rejoice, O daughter of Zion; for, lo, I come, and I
will dwell in the midst of thee, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
200 Py AN NN

“You will give truth to Yaakov ... as You swore to our fa-
thers from days of old,” explained in the discourse the text

likuteitorah.com/likkutei-torah/masei/5/
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cites.
Micah 7:20°3:1 12"
:0TR "2°R WPNIX? NYIWI™IWK DIIIK? 700 Ipy7? Ny 1nn
Thou wilt show faithfulness to Jacob, mercy to Abraham, As

Thou hast sworn unto our fathers from the days of old.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

201 QIONSIND TIIYon TNy
The second half of the verse, read as the ascent from the
journeys back to the source.

Numbers 33:2°2:37% 72713

DPYoR APRY M CDTDY DPYom? ORXINTAR wn 2RoN
DPRYIND

And Moses wrote their goings forth, stage by stage, by the

commandment of the L-RD; and these are their stages at

their goings forth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“My dove, in the clefts of the rock,” the verse of the expla-
nation the text points to.
Song of Songs 2:147°:’2 0w W
“NX CIPRYT PRIVNR CPRIT 1NTRD 02 ¥e0n "ana Cniv
IR TR 279 TPIPD TP
O my dove, that art in the clefts of the rock, in the covert of
the cliff, Let me see thy countenance, let me hear thy voice;
For sweet is thy voice, and thy countenance is comely.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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