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“These are the journeys of the children
of Israel... And Moshe wrote their goings-
forth according to their journeys”

Israel’s forty-two journeys in the desert are the souls’ ascents:
the soul comes down into the body and the world of kelipah so
that, by turning the physical “something” into “nothing” through
the mitzvos and the Torah, it rises beyond its own source.
Moshe’s “writing” is the power from above, from Chochmah, that

makes this ascent possible.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

Israel’s forty-two journeys in the desert are the souls’ ascents: the soul comes
down into the body and the world of kelipah so that, by turning the physical “some-
thing” into “nothing” through the mitzvos and the Torah, it rises beyond its own
source. Moshe’s “writing” is the power from above, from Chochmah, that makes

this ascent possible.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar asks why Numbers 33:2 first says “their goings-forth according to their journeys” and
then reverses the order, and why it stresses that Moshe wrote. Israel’s forty-two journeys correspond to
the forty-two-letter Name; their hidden purpose was to subdue the desert, the source of the kelipos and
the opposite of Jerusalem, so that every Jew can subdue his own body. Why create kelipos at all?
Through the hundred daily blessings and the mitzvos, a person turns the physical “something” into
“nothing” (bittul, the level of Mah), and this draws down the Infinite One, who is above G-d’s creative
thought, the source from which even the souls derive. Charity, the boundless love of the transformed
animal soul, and Torah studied lishmah all express this, and it is why the soul descends into the body.
Moshe, who is Chochmah, “wrote” G-d’s seal of truth, drawing down an arousal from above that em-
powers the ascent; “their goings-forth” is the souls’ source above thought, from which that power

comes and to which the journeys return.

OUTLINE

1 The question and the forty-two journeys 11-2

The verse’s reversed order and “Moshe wrote”; the journeys correspond to the forty-two-letter Name and
served to subdue the desert.

2 The desert as the source of kelipah 13
The desert is the counterpart of Jerusalem and the source of the kelipos; subduing it enables every person to
subdue his body.

3 Why create kelipos: the blessings 14-5

The hundred blessings; direct address and the hidden third person, the light that fills and the light that en-
compasses all worlds; the mitzvos as nullifying the “something.”
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4 Boundless love and bittul 16-9
The transformed animal soul’s love is without limit; charity and the mitzvos are bittul, the level of Mah; the
hundred blessings turn mah into me’ah.

5 Mitzvos and Torah 110-11
The mitzvos are limbs and the Torah is food; Torah studied lishmah draws the Infinite Light into the
Torah.

6 The blessing before a mitzvah and the soul’s descent 112-13
The two chambers of the heart; the soul descends for the sake of ascent, and the kelipos exist for that as-
cent; the journeys are ascents.

7 Moshe’s writing: the seal of truth 114-16
Chochmah is G-d’s seal; Moshe, the King’s escort, draws it down, while Aharon raises the souls.

8 The arousal from above and the souls’ source 117-18

Blessings and Torah are an arousal from above; “goings-forth” is the souls’ source above thought, and the

journeys ascend back to it.

KEY CONCEPTS

Nullification of the something v°71 71172

Turning the physical “something” into “nothing,” the core
of every mitzvah; it draws down the Infinite One, who is
above G-d’s creative thought.

Mah and me’ah X%/ 77

Mah, “what,” is self-nullification; the hundred daily bless-
ings add an alef and make it me’ah, “a hundred,” drawing
from the most hidden level.

Memalei and sovev 1°n7¥ 93 2210 / 1712y 90 RO

The light that fills all worlds (“Blessed are You”) and the
light that encompasses them (“who has sanctified us”),
which together are “the Holy One, blessed be He.”
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The desert 1271

The source of the kelipos, which only take (“give, give”),
the counterpart of Jerusalem, the source of blessing;
Israel’s journeys subdued it.

Arousal from above X7°¥57 xMAynx

The divine initiative, drawn down by Moshe, by the bless-
ings and by Torah study, which empowers the soul’s own
ascent, the arousal from below.

The seal of truth n»x 772p7 5w 1mnIn
Chochmah, G-d’s seal: only an “action” relative to His es-
sence, yet the vessel in which Ein Sof rests irrevocably.
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SECTION 1 - 1-2

The question and the forty-two journeys
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“These are the journeys of the children of Israel,” etc. “And Moshe wrote their goings-forth accord-
ing to their journeys,” etc., “and these are their journeys according to their goings-forth.” We need
to understand why, regarding “And Moshe wrote,” [the verse] put “their goings-forth” before “their
journeys,” and afterwards reversed [the order]| and says, “and these are their journeys according to
their goings-forth.”

The maamar opens with Numbers 33:1-2, which introduces the list of Israel’s encampments in the desert. In

the first half of verse 2 the order is “goings-forth,” then “journeys”; in the second half it is reversed, “jour-
neys,” then “goings-forth.” The maamar asks why.
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Also, what is [the meaning of] “And Moshe wrote,” etc.? For presumably Moshe wrote it, like all the
Torah, which the Holy One, blessed be He, says, and Moshe says and writes.
A second question: why does the verse stress that Moshe wrote this list, when Moshe wrote the whole Torah?

The Talmud (Bava Basra 15a) describes how the Torah was written: “the Holy One, blessed be He, says, and
Moshe says and writes.”
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But the explanation is this. The journeys in which they traveled and camped in the desert forty-two
times with the Ark — “And it was, when [the Ark] set out,” etc.,
The answer begins with the journeys themselves. Israel traveled and camped forty-two times in the desert,

and the Ark went with them, as the Torah describes in the verses “When the Ark set out” and “when it rested”
(Numbers 10:35-36).
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and “when it rested,” etc.; only, the Ark was made later, and the first journeys, up to the desert of
Sinai, they traveled without the Ark — they correspond to the Name of forty-two [letters], “We be-
seech You, by the great power of Your right hand, release the bound one,” etc.
The Ark was built only later, so the earliest journeys, before Israel reached Sinai, were made without it. Still,
all forty-two journeys correspond to the Name of forty-two letters, the Kabbalistic Name formed by the ini-

tials of the forty-two words of the prayer Ana Bekoach (“We beseech You, by the great power of Your right
hand...”).
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Although this came about through a cause — because of the sin of the spies, when the decree was
issued that they be held back forty years in the desert — nevertheless, He, may He be blessed, is the
Cause of causes.

One might object that the forty years of wandering were simply a punishment for the sin of the spies, not a

planned spiritual pattern. The Alter Rebbe answers that G-d is “the Cause of causes”: even an event with a
visible cause has Him as its ultimate cause, so the journeys carry a purpose of their own.
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Now, also according to the revealed [teaching] there is a reason for this: so that they would find the
treasures, to fulfill what is written, “and houses full of all good things,” etc., as our Sages, of blessed
memory, said.
Even on the plain level of the Torah there is a reason for the forty years. The Midrash says that the
Canaanites hid their treasures in their houses, and that all the years Israel was in the desert the people of the

land were building houses and planting vineyards, so that Israel would find the land full of blessing and the
promise of “houses full of all good things” (Deuteronomy 6:11) would be fulfilled.
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And according to the hidden [teaching], it is mentioned in the books that it was in order to subdue
“the great and awesome desert” through the forty-two journeys in which the Congregation of Israel
traveled and camped with the Ark, which correspond to the Name of forty-two [letters], etc.

On the inner, Kabbalistic level, the books explain that the forty-two journeys were meant to subdue “the

great and awesome desert” (Deuteronomy 1:19), the spiritual force the desert stands for. The journeys could
do this because they correspond to the forty-two-letter Name.
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SECTION 2 - 113

The desert as the source of kelipah
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And to understand what this subduing of the desert is — is it not desolate, with no one living in it?
But the explanation is

The question: how can one speak of subduing a desert, an empty place where nobody lives? The answer that
follows treats the desert as a spiritual reality, not only a landscape.
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that the desert is called “the desert of the nations,” which is the source from which all the kelipos

draw their nurture. And it is the counterpart of the aspect of Jerusalem, which is the source for the

whole world in holiness, for “this is the gate of heaven,” where the flow from above is drawn down;
The prophet calls it “the desert of the nations” (Ezekiel 20:35), and the Alter Rebbe explains that the desert is
the source from which all the kelipos, the forces that conceal holiness, draw their sustenance. It is the coun-

terpart of Jerusalem, the source of holy blessing for the whole world, the place Yaakov called “the gate of

heaven” (Genesis 28:17), through which G-d’s flow comes down.
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for “there Havayah commanded the blessing,” and from there all the lands would receive (as is
written in the Zohar, Parshas Terumah, folio 157, side a; and see further in the Zohar, Parshas

Yisro, folio 79, side a).

Jerusalem is where “Havayah commanded the blessing” (Psalms 133:3), and from there all other lands re-
ceived their share. The Alter Rebbe cites the Zohar, which describes all the goodness and sustenance of the

inhabited world as coming down from there.
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Therefore Jerusalem is in the middle of the inhabited world. And “G-d has made this opposite that”:

the aspect of desert is the source of all the kelipos.

Because Jerusalem is the source of blessing, it stands at the center of the inhabited world, as the Midrash
also says. And since “G-d has made this opposite that” (Ecclesiastes 7:14), holiness has a counterpart: the
desert, the source of all the kelipos.
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Therefore it is “a salt land, which does not yield fruit,” etc. For in holiness, “giving, they give; tak-
ing, they do not take,” as it is written, “and You give life to them all”: the flows of life-force are
drawn down constantly.

This is why the desert is barren, a land of salt that yields no fruit. Holiness by its nature gives and does not

take back, as the Talmud says, and G-d “gives life to them all” (Nehemiah 9:6) constantly; a land that pro-
duces nothing is the opposite of holiness.
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Conversely, of kelipah it is written, “Give, give!”: they seek everything for themselves, for their
own sake, and do not give to others (and on the subject of “Give, give,” see the Zohar, Parshas
Kedoshim, folio 80, side b, and the commentary of the Ramaz there; and the Idra of Naso, folio
135, end of side a; and Parshas Vayera, folio 110, side b; and Parshas Beshalach, folio 56, side a).
Kelipah is the reverse of holiness: like the leech whose daughters cry “Give, give!” (Proverbs 30:15), it takes

everything for itself and gives nothing to others. The Alter Rebbe lists several places in the Zohar where this
“give, give” is discussed.
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Therefore desert earth is unfit for covering the blood, because it does not grow plants, etc., as is
stated in the Gemara. And through the children of Israel traveling in it, they subdued them; and the
deed of the fathers works [its effect] for the children until

Jewish law reflects this: desert earth may not be used for covering the blood of a slaughtered bird or wild an-
imal, because the Mishnah allows covering only with earth that can grow plants. When Israel traveled
through the desert they subdued the kelipos there, and what those fathers did has its effect on their
descendants.
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the end of all the generations: because of this, a person has the ability to subdue his own body,
which is “the serpent’s skin,” from the aspect of the kelipos — “Behold, I was formed in iniquity,
and in sin did my mother conceive me,” for the beginning of his coming into being is from desire,
etc.,

Because that generation subdued the source of kelipah, every later Jew can subdue his own body, which

comes from kelipah and is called “the serpent’s skin.” As David says, “I was formed in iniquity, and in sin

did my mother conceive me” (Psalms 51:7): a person’s physical existence begins in physical desire.
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as is written in Midrash Rabbah, Tazria, chapter 14: “Did he intend...,” etc. And for the body, too, to
consent to the will of the G-dly soul, at the level of “And you shall love,” etc. — this comes about be-
cause their source has already been subdued.

The Midrash on Tazria explains David’s verse: his father did not intend to bring him into being but acted for

his own pleasure. The body’s agreement to serve G-d, to the point of “You shall love Havayah your G-d”
(Deuteronomy 6:5), is possible only because the source of the kelipos was already subdued in the desert.
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But were it not for this, a person would have no ability whatsoever to overcome his body and his an-
imal soul. Rather, because their source has already been subdued, therefore the branches, too, will
be subdued by a person, etc. And this is along the lines of “general and particular,” etc.

Without this, no one could overcome his body and animal soul. Since the root has already been subdued, the

branches, each person’s body and animal soul, can be subdued as well; the Alter Rebbe calls this a relation-
ship of “general and particular,” in which what was done to the general source reaches each particular.
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SECTION 3 - 14-5

Why create kelipos: the blessings
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2. But we still need to understand why this was from G-d: to create the kelipos, and that afterwards

itwould be necessary to subdue them. Let there be neither this nor that!

Section 2 opens with a deeper question: why did G-d create the kelipos at all, if they must later be subdued?
It would seem better to have neither the kelipos nor the work of subduing them.

(19725 D31791 12m a7 1] PPIIRY 19 IRTOD RO Jayn DRI PRPR T 27 DRI 1Ny 2°N0 1IN
2199725 07X 2%°1W N1972 “ONRND KPR 0 0PN BR

Now, it is written, “And now, Israel, what (mah) does Havayah your G-d ask of you, but to fear,” etc.;
and our Sages, of blessed memory, said: do not read mah (“what”) but me’ah (“a hundred”) — the
hundred blessings that a person is obligated to recite, etc.

The answer begins with a verse and its Talmudic reading: “What (mah) does Havayah your G-d ask of you”
(Deuteronomy 10:12) is read as “a hundred” (me’ah), the hundred blessings a person must say each day
(Menachos 43b). The word mah will become a key to the whole answer.
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For a blessing contains both direct address and the hidden [third person| (and see about this in Pri
Etz Chaim, Sha’ar HaBerachos, chapter two). “Blessed are You, Havayah” is direct address,

Every blessing combines two forms of speech: it addresses G-d directly (“Blessed are You”) and then speaks
of Him in the hidden third person (“who has sanctified us”); the Alter Rebbe refers to the Arizal’s teachings
in Pri Etz Chaim on this. “Blessed are You” is the direct address.
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because “and You give life to them all” through the letters from alef to tav, and with a single
thought He created the entire world, in which there are myriads upon myriads of creations without
end or limit, “high above

Direct address fits the G-dliness that gives life to all creation through the divine “letters,” from alef to tav, by

which everything is made. With a single divine thought the whole world was created, with its endless multi-

tude of creations, each level higher than the next.

likuteitorah.com/likkutei-torah/masei/4/ 9
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high,” as it is written, “And holy ones praise You every day, selah”: after we say the order of the
Kedushah of the angels, who say “Holy” and “Blessed,” etc., afterwards we say, “And holy ones” —

these are the souls — “praise You, selah,” without end, etc.

The prayer “And holy ones praise You every day, selah” comes after the angels’ Kedushah of “Holy” and
“Blessed”; the Alter Rebbe reads “holy ones” as the souls, whose praise is “selah,” without end. So the souls,

too, rise without end, level beyond level.
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Although in the books only two levels are mentioned, the lower and the higher Gan Eden, and even

regarding the lower Gan Eden they said of Acher, “It is better that he be judged,” etc.,

The books usually speak of only two levels of Gan Eden, lower and higher. Yet even entry into the lower Gan
Eden requires prior judgment, as Rabbi Meir said of Acher (Elisha ben Avuyah): “It is better that he be
judged” and then enter the World to Come (Chagigah 15b).
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and all the more so regarding the higher Gan Eden — in truth there are yet myriads of levels, one
exaltation above another without end, and “Torah scholars have no rest,” etc. And among the an-
gels, too, “a thousand thousands” is one troop, and the troops are without number. And all of it is
drawn from a single thought.
If even the lower Gan Eden is so lofty, the higher one is all the more so; and in truth there are countless lev-
els beyond it, which is why “Torah scholars have no rest” even in the World to Come (Berachos 64a). The an-

gels too are beyond counting: “a thousand thousands” is only one troop (Chagigah 13b). And all of this came
from a single divine thought.
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Therefore everything is considered as nothing before Him, may He be blessed — just as, by way of

analogy, in a person a single thought is considered as nothing, even

Therefore all of creation is “as nothing” before G-d. The analogy: in a person, a single thought is as nothing
even compared to the power of thought alone.

likuteitorah.com/likkutei-torah/masei/4/ 10
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merely in relation to the power of thought, which is the twenty-two letters in the speaking soul,
with which he can think thoughts without end or limit; and needless to say, in relation to the es-
sence of the soul, for even the power of thought as a whole is merely a garment, etc.

The power of thought, made of the twenty-two letters in the human soul, can produce endless thoughts, so

one thought is nothing beside it. All the more so beside the essence of the soul, for which even the whole
power of thought is only a garment.

NPMIR 2797 13°°7 72WnKRT NPNIR MM 71993 79Wna KIT 1992 10K 7172 Awpan 17y 1
[Poy 53 xomn] Y71 M2 NOWAT AT 23 1013 WD AR P 10 7aWnnT N0 1axy

And this is the meaning of the request “Blessed are You”: blessing is a drawing down and revela-
tion of the aspects of the letters of thought, that is, the twenty-two letters themselves, the power of
thought, etc. And it is called “You,” the language of direct address, because this is the drawing
down of the level of the light that fills all worlds (memalei kol almin).
The Alter Rebbe now explains the two parts of a blessing. “Blessed” means drawing down and revealing the
divine “letters of thought,” the creative power that brings the worlds into being; it says “You,” addressing

G-d directly, because this is the G-dliness that fills all worlds (memalei kol almin), present within each crea-
ture and giving it life.
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And afterwards, “who has sanctified us,” in the language of the hidden [third person], is the level of
the light that encompasses all worlds (sovev kol almin), where thought is nullified before the very
essence of the Infinite Light (Or Ein Sof), blessed be He. As in the soul, [there is] the nullification of
thought before intellect, for even the power of thought is

“Who has sanctified us” speaks of G-d in the hidden third person, because it refers to the G-dliness that en-

compasses all worlds (sovev kol almin), before whose essence even the creative “thought” is nullified. The
human soul offers a parallel: a person’s thought is nullified before his intellect.

likuteitorah.com/likkutei-torah/masei/4/ 11
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only the level of a garment of the soul, whereas intellect is of the essence of the soul; and needless
to say [thought is nullified] before what is above intellect, and all the more so before the essence of
the soul. So too is the nullification of thought before the Supreme Will, which is above thought; and
there is also [what is] above the will, etc.

Thought is only a garment of the soul, while intellect belongs to the soul’s essence, and above intellect stand

the higher powers and the essence itself. In the same way, G-d’s creative thought is nullified before the

Supreme Will, which is above thought, and there is something higher even than will.
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And through the mitzvos, which are the Supreme Will, one draws down a revelation of the Infinite
One (Ein Sof), blessed be He — that is, the drawing down of the Master of the will, the Master of the
thought.

The mitzvos are the Supreme Will itself, so by doing them a person draws down a revelation of the Infinite
One: not only the creative thought, but the One who has the will and the thought.
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(Now, it has been explained elsewhere that this is why our Sages, of blessed memory, chose to call
the Creator, may He be blessed, by the name “the Holy One, blessed be He” more than by other
names: because “Holy” and “Blessed” are these two levels, the light that encompasses all worlds
and the light that fills all worlds, as is written about this in the discourse beginning “They were dis-
puting in the Heavenly Academy: if the bright spot,” etc.,

In parentheses, the Alter Rebbe recalls why the Sages call G-d “the Holy One, blessed be He”: “Holy” corre-

sponds to the light that encompasses all worlds, and “Blessed” to the light that fills them. He developed this
in his discourse on the Talmud’s story of the dispute in the Heavenly Academy (Bava Metzia 86a).
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up to “the Holy One, blessed be He, says: pure,” etc.; see there. Therefore, corresponding to these
two levels, the blessing has the language of direct address in “Blessed are You” and the language of
the hidden [third person] in “who has sanctified us,” etc. And this is the meaning of “the Holy One,
blessed be He.”)

In that story the Heavenly Academy disputed a law of tzaraas until “the Holy One, blessed be He, says: pure.”
Because a blessing must reach both levels, it combines direct address (“Blessed are You”) with the hidden
third person (“who has sanctified us”), and together they are the meaning of the name “the Holy One,
blessed be He.”
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And this power in the mitzvos is because they descended low into action, and “last in action, first
in thought.” As it is written, “Elokim has made laughter for me”: specifically the Name FElokim,
which brings about the level of something (yesh), is what makes laughter and delight above,

through the nullification, when the something is afterwards nullified.

The mitzvos have this power because they descend into physical action, and as the hymn Lecha Dodi says,
“last in action, first in thought”: what comes last in deed was first in G-d’s intention. Sarah’s words “Elokim

has made laughter for me” (Genesis 21:6) teach that the Name Elokim, which lets creation exist as a seem-

3 “

ingly separate
nullified.

something,” brings laughter and delight above when that “something” is afterwards
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And this is “Leviathan, which You formed,” etc. That is, Leviathan denotes joining: it is the joining
of something with nothing, for physicality is nullified to spirituality. “You formed to play with it”:
from this, laughter and joy come about above (and see what is written in Parshas Pinchas, in the
discourse beginning “Command the children of Israel,” etc.).
The verse “Leviathan, which You formed to play with” (Psalms 104:26) says the same. The Alter Rebbe reads
the name Leviathan as “joining” (as Leah named Levi, “this time my husband will be joined to me,” Genesis

29:34), the joining of the physical “something” with the divine “nothing,” and G-d’s “play,” His laughter and
joy, comes from this union.
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And this is “Let not the blessing of a commoner be light,” etc. That is, it is the elevations from

9,

physical matters of this world, which are called “words of a commoner”; “and let it not be light,”

The Sages said, “Let not the blessing of a commoner be light in your eyes” (Megillah 15a). The Alter Rebbe
reads “the blessing of a commoner” as the elevation that comes from the physical, everyday matters of this
world, which the Zohar calls “words of a commoner.”
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for through the nullification of the something — through this specifically — the blessing and the
drawing down from above come about. Therefore it is called “the blessing of a commoner,” etc.

This “blessing” must not be taken lightly, because the nullification of the physical “something” is precisely

what brings down blessing from above. That is why it is called the blessing of a commoner.
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[And see on the subject of “the blessing of a commoner” in the Raaya Mehemna, Naso (folio 121,
side b), and at the beginning of Parshas Teitzei, and in the commentary of the Ramaz on both
places; and see what is written in the discourse beginning “And you shall draw water,” on the
teaching that although the fire descends from above, it is a mitzvah to bring [fire] from the
commoner.]
A bracketed note sends the reader to the Raaya Mehemna on Naso, to the beginning of Parshas Teitzei and
the Ramaz’s commentary on both, and to the discourse “And you shall draw water.” That discourse deals

with the teaching that although fire came down from heaven onto the altar, there is still a mitzvah to bring

ordinary fire.
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And this is the foundation of all the mitzvos. For example, charity: one gives his money, for which
he toiled with all his 248 limbs, and gives it to a poor person, and [so] makes something into noth-
ing. Therefore our Sages, of blessed memory, said: “with all your might (me’odecha)” — “with all
your money.”

This is the basis of all the mitzvos, and charity shows it most clearly: a person gives away money he worked

hard for with his whole body, and so turns his “something” into “nothing.” That is why the Mishnah reads

“with all your might” (me’odecha) as “with all your money.”
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SECTION 4 - 16-9

Boundless love and bittul
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In truth, the meaning of “your might” (me’odecha) is love without limit. But the explanation is that
both are true. For our Sages, of blessed memory, said: “‘Good’ — this is the good inclination; ‘very’
(me’od) — this is the evil inclination.” And the reason

In truth, the Alter Rebbe says, “with all your me’od” means love without limit, since me’od means “very

much,” beyond measure; yet the reading “with all your money” is also true. The link is the Sages’ teaching
that in “very good” (Genesis 1:31), “good” is the good inclination and “very” is the evil inclination.
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is that the soul, although it is “a part of G-d above,” is nevertheless limited, and its love is in the
manner of limit and measure; and it is impossible for it to reach the level of me’od (“very”), which
is without limit, and to be included in the Infinite One (Ein Sof), blessed be He, who has no begin-
ning and no end,

The reason is that the G-dly soul, though it is “a part of G-d above,” is still a limited, created being, so its

own love has measure. By itself it cannot reach the boundless me’od or be included in the Infinite One, who
has no beginning and no end.
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except through the animal soul specifically, when it too is transformed from bitterness to sweetness

and desires and longs to cleave to Him, may He be blessed; for this love is without limit.

Only the animal soul, when it too is transformed from bitter to sweet and comes to long for G-d, produces
love without limit. This is why the evil inclination is called me’od: once transformed, its force becomes
boundless love.
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It is like the analogy of the rush of water when it breaks through the concealment that had been

concealing, holding back and preventing its flow: then it is with tremendous force, etc.

An analogy: water held back by an obstruction gathers force, and when it breaks through, it rushes with
tremendous power. So too the animal soul: when what concealed and held it back is broken through, its love
for G-d surges beyond limit.
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And this, too, is one and the same matter with what was explained above: that it is specifically
through the nullification of the something that the level of the Infinite One (Ein Sof) is aroused
above.

This is the same principle explained earlier, that the Infinite One is aroused above specifically through the
nullification of the physical “something.” In both cases, breaking through the barrier of the self is what re-
leases something without limit.
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And this is the matter of money being at the level of “with all your might (me’odecha),” as it is writ-
ten, “Charity exalts a nation”: for through this the animal soul comes to the level of “with all your

might,” etc.

This is why money belongs to “with all your might.” Proverbs says “Charity exalts a nation,” and the Alter
Rebbe reads it as charity raising the animal soul to the level of boundless love.
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In the same way, all the performance of the mitzvos is from something into nothing, and they are
the opposite of the aspect of the desert, which is “Give, give!” and not bestowing, etc.

All the mitzvos likewise turn the physical “something” into “nothing,” giving it over to G-d. This is the exact
opposite of the desert, the source of kelipah, which says “Give, give!” and gives nothing.
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And this is [the meaning of] “What (mah) does Havayah your G-d ask of you”: mah, “what,” is the
level of self-nullification (bittul) — to make of something nothing; that is, that one not be consid-
ered something, a thing unto himself, so as to say, “This I want

Here the Alter Rebbe returns to “what (mah) does Havayah your G-d ask of you.” Mah means bittul: making

oneself “nothing,” not regarding oneself as an independent entity with demands of its own.
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and that I do not want,” etc.; but rather to make himself like leftovers, so that he takes up no space
at all, as though he were truly nothing and naught. And this is the level of Mah.
Rather, a person should regard himself as “leftovers,” the Talmud’s image of the humble (Rosh Hashanah

17b), taking up no space at all, as though he were nothing. This is the level of Mah, the “what” that G-d asks
of a person.
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And see what is written at the end of the discourse beginning “How goodly.” And in order to come
to the level of Mah and self-nullification (bittul), they instituted a hundred blessings, which are
drawings down from above into the soul, the level of an arousal from above, which gives the power
for there to be an arousal from below and the nullification of the something.

The Alter Rebbe refers to the end of his discourse “How goodly.” To bring a person to bittul, the Sages insti-

tuted a hundred daily blessings; each one draws G-dliness down into the soul from above, and this arousal
from above gives a person the strength for his own arousal from below and self-nullification.
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See what is written in the discourse beginning “And I besought” on the subject of the blessing over
the mitzvos, and also that through the hundred blessings [the power] is afterwards drawn down for
the level of Mah to become the level of me’ah (“a hundred”), with the addition of the letter alef; for
the source of this drawing down is from the level

He also refers to the discourse “And I besought” on the blessings over mitzvos. Through the hundred bless-

ings, mah (“what,” bittul) becomes me’ah (“a hundred”), the same letters with an alef added, because the
source of this drawing down is the most hidden level.
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that is “the most hidden of all hidden,” as is written in the Zohar, Parshas Chayei Sarah (folio 123,
side a), on the subject of the hundred blessings: “from the supernal place, the most hidden of all
hidden,” etc. And see what is written about this in Parshas Toldos, at the end of the explanation on
the verse “Many waters.”

The Zohar on Chayei Sarah (123a) connects the hundred daily blessings with “the supernal place, the most

hidden of all hidden.” The Alter Rebbe also refers to the end of his explanation of “Many waters” in Parshas
Toldos.
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And this is the meaning of [the name of the letter] alef [having] the letters of pele (“wonder”). And
see Pri Etz Chaim, Sha’ar HaBerachos, chapter 1. And since this drawing down comes through the
level of the nullification of the something, which is drawn from the level of Mah,

The letter alef, spelled out (alef-lamed-pei), has the same letters as pele, “wonder,” the hidden level beyond

grasp; adding it to mah gives me’ah. Because this drawing down depends on bittul, which flows from the
level of Mah, losing that bittul is foolishness, as the next part explains.
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therefore our Sages, of blessed memory, said: “Who is a fool? One who loses what is given to him,”
etc., as is explained elsewhere. And therefore every haughty person, which is the opposite of the
level of Mah, is called a fool, etc.

The Sages said a fool is “one who loses what is given to him” (Chagigah 4a); according to the Kehot note, the

Maggid of Mezeritch explained this as one who loses the radiance of the Name Mah within him. Therefore
every proud person, the opposite of Mah, is called a fool.
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SECTION 5 - 110-11

Mitzvos and Torah
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Now, it was explained above that all the performance of the mitzvos is the level of the nullification
of the something, and through this a revelation of the Infinite One (Ein Sof), blessed be He, is also
drawn into them from above to below.

As explained above, every mitzvah is an act of nullifying the physical “something,” and through it a revela-
tion of the Infinite One is drawn into the mitzvos, from above to below.
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Therefore they are called “248 limbs,” as in the analogy of a limb, which is a vessel for the life-
force of the soul. And “the study of Torah is equal to them all,” for it is written, “and Your Torah is
within my innards”: it is the level of food for the soul.
This is why the 248 positive commandments are called “limbs” (the Tikkunei Zohar calls them the limbs of
the King): a limb is a vessel for the soul’s life-force, and each mitzvah is a vessel for G-dliness. Torah study,

which “is equal to them all” (Mishnah Peah 1:1), is different: it is food, “Your Torah is within my innards”

(Psalms 40:9), nourishing the soul from within.
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Therefore our Sages, of blessed memory, said: the Holy One, blessed be He, overlooked idolatry,
forbidden relations and bloodshed, but did not overlook the neglect of Torah. For the practical
mitzvos are the level of a drawing down into the external limbs;

The Sages (Jerusalem Talmud, Chagigah 1:7; Eichah Rabbah) say that G-d overlooked even idolatry, forbid-

den relations and bloodshed, but not the neglect of Torah. The Alter Rebbe explains why: the practical
mitzvos draw G-dliness into the “external limbs.”
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therefore He overlooked them — by way of analogy in physical terms: even when a person lacks an
external limb, he can live, only he will be blemished, etc. But He did not overlook the neglect of
Torah, which is the level of the internal organs, and their perforation, by even the slightest
amount, [is fatal], etc.

In physical terms, a person who loses an external limb can still live, only blemished; but Torah is like the in-

ternal organs, where, as in the laws of an animal’s fitness (treifos), a perforation of any size is fatal. So ne-
glecting Torah cuts off the soul’s inner life.

55279 7110 203 12T MR T95W KPR WPHOT L7 D102 °na3 973 BUY T7INT POy DINR)
5 9787 931 WDl

Indeed, the study of Torah must also be in the manner of the self-nullification (bittul) mentioned
above, as is explained elsewhere: this is why “and you shall speak of them” is said next to “and with
all your soul and with all your might,” etc.

Torah study, too, must be done with the bittul described above. That is why “and you shall speak of them”

(Deuteronomy 6:7) comes right after “with all your soul and with all your might” (6:5): learning must follow
self-nullification.
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And through this one draws a revelation of the Infinite Light (Or Ein Sof), blessed be He, into the

Torah; and this is called “studying Torah for its sake (lishmah),” that is to say, for the sake of the

Torah itself: to draw into it a revelation of the Infinite Light, which is above Chochmah (wisdom).
Studied with bittul, the Torah becomes a vessel into which the Infinite Light, which is above Chochmah, is

drawn; this is the meaning of studying Torah lishmah. The Alter Rebbe reads lishmah as “for the sake of the
Torah itself,” to draw G-d’s light into it.
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And this is what our Sages, of blessed memory, said: “because they did not first bless in the Torah”
— and they did not say “over the Torah” — for the meaning of “bless in the Torah” is the drawing of
the Infinite Light into the Torah, etc.

The Talmud (Bava Metzia 85b) says the land was lost “because they did not first bless in the Torah,” and it

does not say “over the Torah.” Since a blessing (berachah) means drawing down, the Sages’ wording refers
to drawing the Infinite Light into the Torah itself.
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SECTION 6 - 112-13

The blessing before a mitzvah and the soul’s descent
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3. So too is the matter of the blessing before the mitzvos, “Blessed are You, Havayah, our G-d, King
of the world”: first it is the drawing down of the Infinite One (Ein Sof), blessed be He, into the soul

of man.

Section 3 applies the same pattern to the blessing said before a mitzvah. Its first words, “Blessed are You,
Havayah, our G-d,” first draw the Infinite One down into the person’s own soul.
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And this is “Havayah our G-d,” which implies [that He is| ours. And this is through “with all your

heart”: that there be a revelation of G-dliness in the two chambers of the heart,

“Our G-d” means that G-d becomes ours, revealed within us. This comes about through “with all your
heart,” a revelation of G-dliness in both chambers of the heart.
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that is, the left chamber, full of blood — the level of gevuros (severities) and bitterness over “the
days of our years, they are seventy years,” while all our aim and desire is in physical matters, in

livelihood

In the left chamber, full of blood and associated with gevuros (severities), the revelation takes the form of
bitterness: a person reflects that his whole life is only “seventy years” (Psalms 90:10), and yet all his aims are
physical, earning a living.
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and in leaving [something] for his children after him — and was it for this that his soul descended
into thisworld?, etc. — so that when he contemplates this, his heart will become very bitter. But this

is in one chamber, the left.

He asks himself whether his soul came down into this world only to earn money and leave it to his children,

and the thought makes his heart very bitter. But this bitterness is in one chamber only, the left.
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And the right chamber, full of the breath of life, is the level of the soul’s joy through the mitzvos of
G-d, which are His will, may He be blessed, that has clothed itself in action; and of this it is said,

“Let Israel rejoice in its Maker,” etc.

The right chamber, “full of the breath of life,” holds the soul’s joy in the mitzvos, which are G-d’s will clothed
in physical action. Of this it says, “Let Israel rejoice in its Maker” (Psalms 149:2).

TR QP78 3 AR 19IR2 RITW KPR Q02783 02 1 119] 3723 NP2 DOR71A7 0 °40°111°22 9
0%MWwa N7 M N 9o ya ol

And this is in the beinonim (intermediate ones); and they are the ones who bring it about that it be
likewise in the tzaddikim as well, only in a different manner: for the tzaddikim have no evil in them
at all, from which there would be physical bitterness;

This bitterness and joy belong to the beinonim, people who still have an evil inclination to contend with, and
the Alter Rebbe says that through them something similar comes about in the tzaddikim. The tzaddikim,
however, have no evil in them, so their service cannot take the form of physical bitterness.
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rather, it is the level of dread and awe of G-d and of the splendor of His majesty, and afterwards the

joy is the level of “love with delights,” etc.

For the tzaddikim, the left side is dread and awe before G-d’s majesty, and their joy is “love with delights”
(Song of Songs 7:7). It is the same two-sided service on a higher plane.
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And this is “Havayah our G-d.” And afterwards, “King of the world” is the drawing down into the

outer dimension (chitzoniyus) of the worlds, over which His name “King” is called.

All this is “Havayah our G-d,” G-d revealed within the soul. Then “King of the world” draws G-dliness into
the outer dimension of the worlds, over which His name is called King.
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From this, the matter of the souls’ descents into the body is understood: it is for the sake of an as-
cent. (For the souls, although they “arose in thought,” are nevertheless drawn from the level of the
letters of thought; and through their descent into the body and the nullification of the something
into nothing through “the blessing of a commoner,” etc.,

Now the purpose of the soul’s descent into a body becomes clear: it is a descent for the sake of an ascent.

The souls “arose in thought” (Bereshis Rabbah 1:4), yet that source is still only the level of the divine “letters
of thought.”
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they draw down the level of a revelation of the light that fills all worlds (memalei kol almin) and the
light that encompasses all worlds (sovev kol almin), the Master of the thought, etc., as mentioned
above. And see in Parshas Vayesheyv, in the discourse beginning “Thus says,” etc., “and I will give
you places to walk among those who stand,” etc.) And this is through subduing (iskafya) and trans-
forming (is’hapcha).
Through their descent into the body and their nullification of the physical, through the “blessing of a com-
moner,” the souls draw down G-dliness from beyond thought: both the light that fills and the light that en-

compasses all worlds, the Master of thought. This happens through subduing the animal soul (iskafya) and
transforming it (is’hapcha).
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And this is the reason G-d created the kelipos: in order to make and to rectify, so that through this
there will be the great ascent, etc. And this is “These are the journeys of the children of Israel”: that
is, their ascents from below to above. And it says, “And Moshe wrote their goings-forth according
to their journeys.”

This answers the question of section 2: G-d created the kelipos so that by subduing and rectifying them there

would be a great ascent. This is “These are the journeys of the children of Israel,” their ascents from below to
above, and it leads back to “And Moshe wrote.”
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SECTION 7 - 114-16

Moshe’s writing: the seal of truth
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And the matter of “And he wrote” is as our Sages, of blessed memory, said: “The seal of the Holy
One, blessed be He, is truth.” That is: Chochmah (wisdom) is called truth, for when one grasps

something with his intellect, he then knows that the matter is so, and that it is the truth, etc.

Now the Alter Rebbe explains “And Moshe wrote.” The Sages say “the seal of the Holy One, blessed be He, is
truth” (Shabbos 55a), and truth is Chochmah, because when a person grasps something with his intellect, he
knows that it is so.
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And see what is written in Sefer Shel Beinonim [the Tanya], chapter 35, in the gloss. And it is called

a seal — by way of analogy, the seal that is a person’s name written in physical ink upon paper.

He refers to the gloss in Tanya, chapter 35, which explains that the Infinite Light unites even with Atzilus
only through Chochmah, because Ein Sof is the one true existence, and that is the level of Chochmah.
Chochmabh is called a seal, like a person’s name written in ink on paper as a signature.
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Now, the name in itself bears no comparison to the essence of the one who bears the name; all the
more so, and a fortiori, when it is written in ink, which is merely the level of physical action. So too
the level of Chochmah is

A name is nothing compared to the person himself, and a name written in ink, a physical act, is even further

removed. In the same way, Chochmah relative to Ein Sof is like a physical action.
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the level of physical action relative to the Infinite One (Ein Sof), blessed be He, as it is written, “You
have made them all with wisdom.” And the will is what is called “the name” — shemo (“His name”)
has the numerical value of ratzon (“will”) — and Chochmabh is the seal, which is the level of the ac-

tion of the name.

As the verse says, “You have made them all with wisdom” (Psalms 104:24), so Chochmabh is the level of “mak-
ing.” G-d’s will is the “name” (shemo, “His name,” has the numerical value of ratzon, “will,” 346), and
Chochmah is the seal, the written act of that name.
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Nevertheless, just as physically the seal is the confirmation of anything one obligates himself to, so

that once he has sealed it, it can no longer be changed,

Yet a seal has great force: a signature confirms any obligation, and once something has been sealed it cannot
be changed.
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and as at Ne’ilah of Yom Kippur, “and seal us in the book of life,” in the book of livelihood, and
then it will not be changed — so the level of the Infinite One, blessed be He, which is far above
Chochmabh, rests and is clothed in Chochmah.

So at Ne’ilah on Yom Kippur we ask, “Seal us in the book of life,” the book of livelihood, so that the judgment
will not change. Likewise the Infinite One, far above Chochmah, rests and clothes Himself in Chochmah,

which is His “seal.”
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And this is “And Moshe wrote”: for Moshe is the escort of the King, and Aharon the escort of the

Queen (Matronita), who brings her up to the Bridegroom, for Aharon would wave the Levites.

So “Moshe wrote” means that Moshe drew this seal down. According to the Zohar, Moshe is the escort of the
King and Aharon the escort of the Queen, who brings her up to the Bridegroom; Aharon’s role of raising up

is seen in his waving of the Levites (Numbers 8:11).
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So too the souls of Israel as awhole: “When you raise up the lamps” — the soul of man is called “the
lamp of Havayah” — and to where is their ascent? Up to “toward the face of

The souls of Israel as a whole are the “lamps” of Numbers 8:2, for “the soul of man is the lamp of Havayah”
(Proverbs 20:27). Their ascent, which Aharon brings about, reaches up to “toward the face of the Menorah.”
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the Menorah.” And Moshe is the escort of the King, who drew the Infinite One (Ein Sof), blessed be
He, from above to below — like a king, whose way is not to go by himself; so Moshe is the one who

leads the drawing down and revelation of G-dliness within the worlds.

Moshe’s role is the reverse: as the King’s escort he draws the Infinite One down from above. A king does not
go about by himself, so Moshe leads the drawing down and revelation of G-dliness into the worlds.
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Therefore, “And Moshe wrote”: because he is of the level of Chochmah (wisdom) — “and he saw the
beginning for himself” — he wrote “the seal of the Holy One, blessed be He, is truth,” which is the
revelation of the Infinite Light (Or Ein Sof) that is within Chochmah.

Moshe embodies Chochmah, as hinted in “he saw the beginning (reishis) for himself” (Deuteronomy 33:21),

since “the beginning is wisdom.” So it was Moshe who “wrote” the seal of truth, the revelation of the Infinite
Light within Chochmah.
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And he drew this down below, so that they would have the power to ascend to G-d from below to
above. For it would have been impossible for them to raise themselves up at first on their own, for
“were it not that He helps him,” etc.

Moshe drew this power down so that the souls could rise to G-d from below, because on their own they could

not have begun. As the Talmud says of a person’s struggle with his inclination, “were it not that the Holy
One, blessed be He, helps him, he could not overcome it” (Kiddushin 30b).

likuteitorah.com/likkutei-torah/masei/4/ 26

15

16



LIKKUTEI TORAH - PARSHAS MASEI - MAAMAR 4 OF°NXIM DX 7Wn 2N3° 2 %712 °yon 9R...

SECTION 8 - 117-18

The arousal from above and the souls’ source
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And this is like the matter of the blessing over the mitzvos, which is the drawing down of an arousal

from above, so that one can elevate the physical thing with which the mitzvah is done, etc.

The blessing over a mitzvah works the same way: it draws down an arousal from above that enables a person
to elevate the physical object with which he does the mitzvah.
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And as was mentioned above in explaining “do not read mah but me’ah”: through the hundred
blessings, power is drawn down for there to be the level of Mah and self-nullification (bittul). And
see Pri Etz Chaim, Sha’ar HaBerachos, there, that the elevation brought about by the blessing over
the mitzvos is also through the Name of forty-two [letters].

As explained above, the hundred blessings give the power to reach Mah and bittul. The Arizal’s teachings in
Pri Etz Chaim add that the elevation achieved through the blessing over a mitzvah also comes through the
Name of forty-two letters.
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So too, in the same way, is the matter of “And Moshe wrote,” etc., regarding the forty-two journeys:

it is the drawing down of an arousal from above, so that through this the elevation will come about.

So too “And Moshe wrote” the forty-two journeys: Moshe drew down an arousal from above, through which
the journeys, the souls’ ascents, could take place. This ties the forty-two journeys back to the forty-two-letter
Name of the first section.
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And likewise now, this drawing down is through the study of Torah, as it is written, “and the Torah

is light”: it is what illuminates the soul

Today this drawing down comes through Torah study, as it says, “and the Torah is light” (Proverbs 6:23): the
Torah illuminates the soul.
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of man, the level of an arousal from above, so that it will have the power to ascend through an
arousal from below (as is explained on the verse “And I besought,” etc.; and see in Parshas
Tetzaveh, in the discourse beginning “And you shall make a plate,” etc., “the engravings of a seal,”

etc.).

The Torah’s light is an arousal from above that gives the soul the strength to rise through its own effort, an
arousal from below. The Alter Rebbe refers to his discourses “And I besought” and “And you shall make a
plate” (Exodus 28:36), whose verse speaks of “the engravings of a seal.”
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Therefore our Sages, of blessed memory, said (in the Pesichta of Midrash Eichah), on the verse
“And Me they forsook, and My Torah they did not keep”: “Would that they had forsaken Me and
kept My Torah,” etc., “the light in it would have brought them back to the good.”

This is why the Sages read “Me they forsook, and My Torah they did not keep” (Jeremiah 16:11) as “Would
that they had forsaken Me and kept My Torah, for the light in it would have brought them back to the good”
(Eichah Rabbah). The Torah’s light is the arousal from above that makes return possible.
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Now, first it says, “And he wrote their goings-forth according to their journeys.” “Their goings-
forth” is the source of the souls of Israel, as in what is said, “and like a source of water, whose wa-
ters do not fail.”

Returning to the verse: “their goings-forth” (motza’eihem) refers to the source of the souls of Israel, as in
Isaiah’s “like a source (motza) of water whose waters do not fail” (Isaiah 58:11). The verse first mentions this
source, from which the power to journey is drawn down.
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And it is above the level of thought. For although they said that “Israel arose in thought,” that
means that the essence of the souls of Israel arose there.

The souls’ source lies above the level of thought. When the Sages say that Israel “arose in thought,” they
mean that the essence of the souls arose there, in G-d’s thought.
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But their source and root is higher still, in the level of the Master of the thought, the Master of the
will; and from there he drew down a radiance, so that they would have the power to ascend from
below to above.

But their source and root is higher still, in the One who has the thought and the will, the Master of thought
and will. From there Moshe drew down a radiance that gives the souls the power to ascend from below.
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And this is “according to their journeys,” meaning the journeying and elevation from below. “By
the mouth of Havayah”: that is, the ascent is above the level of “the mouth of Havayah,” which is
the light that fills all worlds (memalei kol almin) — “by the breath of His mouth, all their host.” And
afterwards, “and these are their journeys according to their goings-forth,” meaning: this is the as-
cent up to their goings-forth, from below to above.
So “according to their journeys” means the ascent from below, and “by the mouth of Havayah” is read as an
ascent above “the mouth of Havayah,” the divine speech of “by the breath of His mouth all their host”

(Psalms 33:6), which is the light that fills all worlds. Then “and these are their journeys according to their go-
ings-forth” describes the ascent all the way up to their source.

IN ONE'S AVODAH

The maamar draws the lesson for every Jew: one can, and must, subdue one’s body and animal soul, be-
cause their source was already subdued in the desert. This is done through bittul in every mitzvah, above
all charity, giving away what one toiled for; through the hundred daily blessings; through Torah studied for
its own sake; and through serving G-d with both chambers of the heart: bitterness over a life spent on physi-
cal aims, and joy in the mitzvos.

QUESTIONS FOR DISCUSSION

1. Why does the verse first say “their goings-forth according to their journeys” and then reverse the order?

2. How can the desert, an empty place, be the source of the kelipos, and how does Israel’s journey through it
help a person today?

3. Why can only the transformed animal soul, and not the G-dly soul, reach love “with all your might”?
4. What is the connection between mah (“what”), me’ah (“a hundred”) and the hundred daily blessings?

5. Why is Chochmah called G-d’s “seal,” and what does it mean that Moshe “wrote” it?
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According to the note, several places in Or HaTorah
record that this maamar was said in 5571 (1810-11).
KEHOT’'S NOTE
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The verse that opens Parshas Masei: “These are the jour-
neys of the children of Israel, who went out of the land of
Egypt.” The maamar will read these “journeys” as the
souls’ ascents.
Numbers 33:1X:372 71212
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These are the stages of the children of Israel, by which they
went forth out of the land of Egypt by their hosts under the
hand of Moses and Aaron.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“And Moshe wrote their goings-forth according to their
journeys, by the mouth of Havayah; and these are their
journeys according to their goings-forth.” The reversed
order within this verse is the maamar’s first question.
Numbers 33:2°2:3"% 1212
DPYOR APRY M °DTDY DPyom? ORYINTAR wn 2RoN
DIPRYIN?
And Moses wrote their goings forth, stage by stage, by the
commandment of the L-RD; and these are their stages at
their goings forth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rabbi Shimon says that the Torah was written this way:
“the Holy One, blessed be He, says, and Moshe says and
writes,” and the last eight verses Moshe wrote in tears. The
Alter Rebbe cites it to show that Moshe wrote every verse,
so “And Moshe wrote” here needs explaining.
Bava Batra 15a:5°77:X 1”0 X7n2 822
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likuteitorah.com/likkutei-torah/masei/4/

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

X,V 2”2

MY .. 91012 0"
“When the Ark set out, Moshe would say: Arise, Havayah,

and let Your enemies be scattered.” The Alter Rebbe al-
ludes to it to recall that the Ark accompanied Israel’s
journeys.
Numbers 10:35777:> 7212
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3En
And it came to pass, when the ark set forward, that Moses
said: ‘Rise up, O L-RD, and let Thine enemies be scattered;
and let them that hate Thee flee before Thee.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“And when it rested, he would say: Return, Havayah, to the

myriads of thousands of Israel.” With the previous verse,

it frames Israel’s travels and encampments with the Ark.
Numbers 10:36177:> 12712

C :‘?}51@'7 09X ni237 Havayah n20 1nx° amn

And when it rested, he said: ‘Return, O L-RD, unto the ten
thousands of the families of Israel.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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In Patach Eliyahu, the introduction to the Tikkunei Zohar,
Eliyahu addresses G-d: “You are the Cause of all causes,
who waters the tree with that flow.” Here it means that
even an event with a visible cause, the sin of the spies,
comes ultimately from G-d.
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Constantinople, 1740 (CC-BY-NC)
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Moshe promises that in the land Israel will find “houses
full of all good things that you did not fill, hewn cisterns
that you did not hew, vineyards and olive trees that you did
not plant.” The Midrash ties the fulfillment of this promise
to the forty years in the desert.
Deuteronomy 6:11x”°:1 0°727
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and houses full of all good things, which thou didst not fill,
and cisterns hewn out, which thou the didst not hew, vine-
yards and olive-trees, which thou didst not plant, and thou
shalt eat and be satisfied—
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The Sifrei says that all forty years Israel was in the desert,
the people of the land were building houses, digging cis-
terns and planting vineyards and fruit trees, “so that our
fathers would come to the land and find it full of blessing.”
This is the plain reason for the long stay that the Alter
Rebbe mentions.
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Our forefathers came to Eretz Yisrael — blessing came in
their wake, viz. (Devarim 6:11) "And (you will find) houses
full of all good that you did not fill, and hewn cisterns, which
you did not hew, etc." R. Shimon b. Yochai says: If it is writ-
ten "houses full," "hewn cisterns," why need it be written
"which you did not fill," "which you did not plant"? (To indi-
cate) that it is not you who filled or hewed or planted, but

your merit. And thus do you find that all the ...
Vocalized Edition (CCO) - Sifrei by Rabbi Shraga Silverstein (CC-BY)

571 WD L. MIMRING IR 97D

When the Canaanites heard that Israel was coming, they
hid their money in their houses; G-d, who had promised a
land with “houses full of all good things,” brought plagues
on those houses, so that when they were taken down the
treasure was found.

Vayikra Rabbah 17:6: 121 X7p™

KEHOT'S NOTE
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Moshe recalls how Israel traveled from Chorev through
“all that great and awesome desert.” The Alter Rebbe uses
the phrase for the desert as a force to be subdued.

Deuteronomy 1:19v™°:’X 0°727

TIT DOPRT IR KT K7 29737 12700772 DX 7731 3700 YOI
19172 ¥R 7Y K221 10K AP0 N MR WK RT 0

And we journeyed from Horeb, and went through all that

great and dreadful wilderness which ye saw, by the way to

the hill-country of the Amorites, as the L-RD our G-d com-

manded us; and we came to Kadesh-barnea.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N2 P17A7 7270

The Zohar says that G-d divided the earth into settled land
and wasteland, and that the strongest wasteland was the
desert where the sitra achra ruled, whose power Israel
broke during forty years, as it says, “who led you through
the great and awesome desert.” This is the hidden reason
given here.

Zohar, Terumah 51:558-52:565-1"1pn:X"1 1m1In ,AM 7890

7”opn:a”

The desert land He also divided, and there is no desert in the
world so terrible and sinister as that where for forty long
years Israel wandered, before its power was destroyed, of
which it is written: “Who led thee through that great and ter-
rible wilderness” (Deut. 13, 15). There the “other side”
reigned, and the children of Israel in despite of it traversed
the desert forty years long, to break its power. Had they
throughout that long period been worthy in heart and
served the Holy One with faithfulness, ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 3

14

15

DonYR 93T

“And I will bring you into the desert of the nations, and I
will judge you there face to face.” The Alter Rebbe uses the
prophet’s name for the desert to mark it as a place outside
holiness.
Ezekiel 20:35777%:° Pxptn°
:D°39"2X 0739 OV DINX "NYDYI DY 127%72% DNK IR
and I will bring you into the wilderness of the peoples, and
there will I plead with you face to face.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

DonwR YW M

Waking from his dream, Yaakov says of the place: “This is
none other than the house of G-d, and this is the gate of
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heaven.” Here it describes Jerusalem as the opening
through which blessing comes down.

Genesis 28:171>:1”2 N*wx12
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And he was afraid, and said: ‘How full of awe is this place!

this is none other than the house of G-d, and this is the gate

of heaven.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Like the dew of Chermon that comes down on the moun-

tains of Zion, for there Havayah commanded the blessing,

life forever.” It shows that blessing flows from Zion to the

world.

Psalms 133:33:37%p 0°%°1n

“7y 070 19727708 1 M 09 °3 103 11370y TV 1)
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Like the dew of Hermon, That cometh down upon the moun-

tains of Zion; For there the L-RD commanded the blessing,

Even life for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“The Land of Israel sits at the center of the world, and
Jerusalem at the center of the Land of Israel,” with the
Temple at the center of Jerusalem. The Alter Rebbe draws
the same picture of Jerusalem as the center.
Midrash Tanchuma, Kedoshim 10:1°X: D@17 ,X21110 w37
XM TY WA NN L PIN RIPT 02T 0 000K PR L0KY Minm ...
PR .(2 P02 OW) Y7937 0ORPR *9° P7on 11780 ,17n .(X ,1 0°0nn)
TIX P AyEnRa 00U 07 Y inysnga nawt X1
TR 2 YINRI P°0M 07PN YRR WTRRT Il 0K
07997 NNYI NIY TR %397 TN 1281 ,22°07 YIRK3 1K
YU 0717 237 nawn PREPT PYIT 2Y TRy B30 MY M
... .M AYY NAIPR O P2 02
(Lev. 19:23:) “When you come into the land and plant.” This
text is related (to Eccl. 2:5), “I made gardens and orchards
for myself, and in them I planted every kind of fruit tree.”
Do not all people plant whatever they want, whatever some-
one plants in the earth, be it pepper or anything [else. But] if
he plants, do [the plants automatically] produce? As no one
knows the place of every plant, [i.e.] where to plant it.

likuteitorah.com/likkutei-torah/masei/4/
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However, because Solomon was wise, he planted all the
species of trees [in ...

Midrash Tanchuma -- Torat Emet (Public Domain) - Townsend 1989 transla-
tion of Midrash Tanhuma, S. Buber Recension, edited and supplemented by
R. Francis Nataf (CC-BY)

MpYop 90 PR NI 2T N2

The Zohar says the Holy Land is the center of the world
and Jerusalem its center, from which all goodness and
nourishment come down, while the strongest wasteland is
the desert, where the sitra achra rules. This is the Zohar
passage the Alter Rebbe cites in parentheses.

Zohar, Terumah 51:558-52:565-n"1pN:X”"1 7190 A 7890
1”opn:am
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The Gemara continues with Rav Nachman bar Rav
Chisda’s teaching that one may cover only with something
in which one sows and that makes things grow, and with
the case of a traveler in the desert who has no earth to
cover with.

Chullin 88ba r”a 1211
KEHOT'S NOTE
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In the story of Rabbi Chanina ben Dosa and the golden ta-
ble leg, the Talmud explains why the second miracle was
greater: “for it is a tradition that they give, and do not take
back.” The Alter Rebbe makes this the mark of holiness: it
only gives.

Taanit 25a:47:X 172 N°1yn

1K) DT KNSR Ku9Y 7D WD WY 7 RO :A2 TN

WMPPRYIT MBI Y2 PTIYI KW PP TR 00T XTINDN

JIWRAT 1 09 170K 03 100 517; XN .1:'!1'??'@71 07 Y2 A0
PRY K PRUPR "3 37RT TR

William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT’'S NOTE
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= i=h
The Zohar on Kedoshim quotes “the leech has two daugh-

ters, ‘Give, give’” to describe forces that “never know sati-
ety.” It is the first of the Zohar passages the Alter Rebbe

lists.

Zohar, Kedoshim 1:6-3:1327°°1-"1R 2°@17p 7717 7190

Why does all this come upon them? Because they do not
duly sanctify themselves in wedlock. G-d said: Of all peoples
I desired to attach to myself only Israel; hence, “Ye shall be
holy”.” YE SHALL BE HOLY FOR I THE L-RD AM HOLY. R.
Isaac cited here the verse: “Ah land of the rustling of wings”,
etc. (Isa. 18, 1). ‘When G-d’, he said, ‘came to create the
world and reveal what was hidden in the depths and disclose
light out of darkness, they were all wrapped in one ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Idra Rabba (in Naso) reads the name of the Edomite

city Dinhavah as “din havah,” a judgment that says “give,”
and connects it to “the leech has two daughters, ‘Give,
give.””
Zohar, Idra Rabba 23:167-24:177-170p:3”2 X237 R7TRT 7717 720
PYp:Td
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“You alone are Havayah; You made the heavens... and You
give life to them all.” The Alter Rebbe uses it to show that
holiness constantly gives life.
Nehemiah 9:6"1:’t 1"
DXIZ29) DWW “RY DMWYTNR PPy AOX 7737 N MatanN
X231 DP2"NY MIOR AHKY D72 K2 D0 0¥ RPN YR
:OMNNYR 7 00N
Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-

shippeth Thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“The leech has two daughters: ‘Give, give!’”” The Alter
Rebbe applies the image to kelipah, which only takes.
Proverbs 30:1517"0:°2 “wn
KEHOT'S NOTE
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Yahel Or notes a difficulty: here kelipah is said to take
everything for itself, while there it is called “generous.” It
answers that the generosity of the evil inclination and the
kelipos is itself for their own sake, since through it they
draw life and nourishment for themselves.
KEHOT'S NOTE
IRTPIY yRwn OwY P1IR N2 onw yewn IRIT >3 %770 °Y K 702
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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The Mishnah lists what may be used to cover the blood and
gives Rabban Shimon ben Gamliel’s rule: whatever grows

likuteitorah.com/likkutei-torah/masei/4/
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plants may be used for covering, and whatever does not
grow plants may not.
Chullin 88a:7°1:X n”n P21
902 PTN INA P 2212 1P0ON 105N PR NN 17001 112 ann
X971 0371 2212 KP 17001 PR DaX [wnow 799ana1 112931 ntoana
9377 PR 1PRY 193° KDY [wND KPW 121RI M1293 KDY DA N2
0°MRX 2730 1KY 12 1037 0NN 12 DTAw 727 23w Nk 59
11277001 PR
Wikisource Talmud Bavli (CC-BY-SA)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The Midrash says that the Holy One, blessed be He, took
the words of the forefathers and made them a key to the re-
demption of their children. The Kehot note points to it for
the idea that what the fathers did acts on behalf of their
descendants.
Bereshit Rabbah 70:61:’y 727 n"wxr12
wITPn B1 M7 1 owa 1°1207 yWwIn° 1 - "R N°2 SR 019wa "naw
19 9nK .0°12 Pw InDIRD nnon IRWYY ,MAaR Sw N Xim N2
MR 11972 M 95 19770 ,0°P%K% 5% 17 NnR AnR :17apn
(70 17°797) MR LM WD KPR 1AM 1R ,7°10 1M IR
o2 1M (KD YY) LDOPWITR 0N 091 IR RN 0P M
o1°2 M (T PR nY NP DR MIpR 1T NI n AP0 RI
2921w ¥pN° L,RITT 012 1P (1D 1Yw°) L0°0Y 077 18Y° RN
210 TR
“And I return to my father’s house in peace” - Rabbi
Yehoshua of Sikhnin in the name of Rabbi Levi: The Holy
One blessed be He took the conversations of the patriarchs
and rendered them the key to the redemption of the descen-
dants. The Holy One blessed be He said to him [Jacob]: ‘You
said: “[The L-rd] will be [vehaya] my G-d,” as you live, all the
goodness, blessings, and consolations that I give to your

children, I give it to them only in this language,’ as it is stat-
ed: ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE
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David says: “Behold, I was formed in iniquity, and in sin
did my mother conceive me.” The Alter Rebbe uses it to
show that the body originates in physical desire.
Psalms 51:7°1:8”1 0°2’1n
X PINR0 RUN RPN hyana
Behold, I was brought forth in iniquity, and in sin did my
mother conceive me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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According to the note, Or HaTorah prints a gloss on the
words from “and in sin” to “from desire.”
KEHOT'S NOTE
LIRS 17T WY VWK Y "YOn D NPMIKA
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On this verse, David says: “Did my father Yishai intend to
bring me into being? He intended only his own pleasure.”
The Alter Rebbe cites it for the body’s origin in desire.

Vayikra Rabbah 14:577:77 1127 RIp™

34 NIt

“You shall love Havayah your G-d with all your heart, with
all your soul and with all your might.” Here it stands for
the body joining the G-dly soul in loving G-d.

Deuteronomy 6:5°77:"1 0°727

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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According to the note, Or HaTorah also has a gloss on
“general and particular” here.
KEHOT’'S NOTE
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“G-d has made this opposite that.” Chassidus reads it as
the principle that every force of holiness has a corre-
sponding force in the realm opposed to it.

Ecclesiastes 7:1477:t n>mp

ey HT'DDS]'? MR 03 X7 Ay 0 2iv2 1 2w o2
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In the day of prosperity be joyful, and in the day of adversity

consider; G-d hath made even the one as well as the other, to

the end that man should find nothing after him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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37 | Kehot’s note points to Zohar, Terumah 52:561 for these
words.

Zohar, Terumah 52:561X”0pn:2”1 712170 ,7717 120
PARAGRAPH 4
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“And now, Israel, what does Havayah your G-d ask of you,
but to fear Havayah your G-d.” The word mah (“what”) is
the basis of the Sages’ reading.

Deuteronomy 10:1227°:*> 0727

“9331 72377733 9K TN 12921 1K AP I3 N9PY
ElEH

And now, Israel, what doth the L-RD thy G-d require of thee,

but to fear the L-RD thy G-d, to walk in all His ways, and to

love Him, and to serve the L-RD thy G-d with all thy heart

and with all thy soul;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar on Terumah calls the lower level “Mah” and
adds, “we have learned: do not read mah but me’ah,” be-
cause all the higher levels are present there in their
completeness.

Zohar, Terumah 2:12-4:23372:’7-27°:’2 7170 77717 790

The supreme grade, esoterically known as.”the supernal
world”, is designated “Mi” (“Who”) and the lower grade
known as “the lower world” is designated “Mah” (“What?”,
“How?”), and we have been taught that “Mah” contains an
allusion to.”meah”-“hundred”-because all the higher
grades, when fully realized, are subsumed in it.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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According to the note, Or HaTorah prints a gloss on
“Blessed are You” being direct address.
KEHOT'S NOTE
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In the Midrash HaNe’elam, Rabbi Shimon teaches that
when it arose in G-d’s thought to create His world, “all the
worlds arose in one thought, and with this thought they
were all created.”

Zohar II, 20ar ,> 2°m
KEHOT'S NOTE
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“For one higher than the high watches over him, and there
are higher ones above them.” Here it describes the end-
less gradations of creation.

Ecclesiastes 5:7°1:1 n»ip

>3 YRNT77Y ARNNTOR 3TR3 MXIN PR LBYR 21 U pYYON
0779y 07723 M 723 Py 723

If thou seest the oppression of the poor, and the violent per-

verting of justice and righteousness in the state, marvel not
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at the matter; for one higher than the high watcheth, and
there are higher than they.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The words here quote Eruvin 54a:12-13; the passage is
shown below.

Eruvin 54a:12-13377-277:X 771 1°217°Y

29 NYIR 22 YNDY NYIXY 7 AN 127 MXR” X7 0K X
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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When Acher died, Rabbi Meir said: “Better that he be
judged and then come to the World to Come.” The Alter
Rebbe infers that even the lower Gan Eden requires prior
judgment.
Chagigah 15b:3°2:2 70 maan
SD77 DNT REPY? K21, APTR 170 XD 20K KT AWRI N3 %)
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“Torah scholars have no rest, neither in this world nor in
the World to Come,” for “they go from strength to
strength.” Here it shows that the soul’s ascent never ends.
Berakhot 64a:12-1337°-2">:X 770 M>72
X7 NI 077 PR DRI CTRPA 127 MWK WK 12 KO0 027 WK
DR IR 709X Pomn 1077 mRIv K27 071y2 KDY M oPiva
0°27% D21 TR R 227 WY YR °27 T 1022 DR
JT012 0I9Y 271 °7 2T? 1712 9917 nRIY ,0Piy3 DI
R. Hiyya b. Ashe said in the name of Rab([3] : The disciples of
the wise have rest neither in this world nor in the world to
come; as it is said, "They go from strength to strength, every
one of them appeareth before G-d in Zion." R. Eleazar said
in the name of R. Hannina: The disciples of the wise in-
crease peace in the world; as it is said, "And all thy children
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shall be taught of the L-rd ; and great shall be the peace of
thy children" ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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The Talmud reconciles “a thousand thousands serve Him”
with “Is there any number to His troops?”: a thousand
thousands is the count of one troop, and the troops are
without number.
Chagigah 13b:13x>:2 3 2°an
— ANYRY? PE)’??S '1’?}5” °RDIT 12 °01° 2K DIWR MR °27 ,X%1A
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The Zohar’s introduction describes true awe of G-d: be-
cause He is the root of all worlds, “everything before Him
is considered as nothing.”

Zohar I, 11b2 x> x”mt
KEHOT'S NOTE
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Rabbi Meir says that a person must recite a hundred bless-
ings every day, as it says, “what (mah) does Havayah your
G-d ask of you.” According to the Kehot note, Tosafos there
cite the reading of mah as me’ah (“a hundred”).
Menachot 43b:15-1712-11:2 3”12 NI
o 952 mM>12 Ixn T]:b QIR 2°°17 ™I RN °27 7°7 K°IN
R 27 Jayn PRI PPOR 1 I PRI A0y (27, 0°127) R
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Wikisource Talmud Bavli (CC-BY-SA)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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The note points to a remark of the Rebbe there on this
point, that “who has sanctified us” is in the hidden third
person.

KEHOT'S NOTE
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The note says a passage from here onward is quoted there.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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That discourse opens with the dispute in the Heavenly
Academy over a doubtful case of tzaraas, where the Holy

J

One, blessed be He, said “pure,” and sets out to explain
why the Sages called the Creator “the Holy One, blessed be
He” and what the Heavenly Academy is.
KEHOT'S NOTE
.3,39 ytn e NP
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The Heavenly Academy disputed: if the bright spot came

before the white hair, it is impure; in a case of doubt, “the
Holy One, blessed be He, says: pure,” while the whole
Academy says impure, and Rabbah bar Nachmani was
summoned to decide. The Alter Rebbe’s discourse on this
story explains the name “the Holy One, blessed be He.”
Bava Metzia 86a:6-7"1-"1:X 170 RY>%n X212
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0713 XY KPIPTT XTTIN I M XRIK? 21 Y XN P12
KB - 137 WY NRTIP N2 DX SKYPTT RDPIRI 7255 Ky
SR KIT T2 WiTRT - PEO .13TY - 722 07ip 127 Y o
m311 ?2m331 1XN MR LKL IR RYOPIT RN2°NN 1-'!7?131 ,Wiu'ltg
07 IR L,DO¥A2 UMY CAR PRnd 92 027 MWMRT Lapnd N2 07
.nivRa

William Davidson, Vocalized Aramaic (CC-BY-NC)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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At Yitzchak’s birth Sarah says, “Elokim has made laughter
for me.” The Alter Rebbe stresses the Name Elokim: the

likuteitorah.com/likkutei-torah/masei/4/
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laughter above comes through the Name that conceals.
Genesis 21:61:872 N°wKR12
29RO YRWnoD 0P 7 Ty PR M kM
And Sarah said: ‘G-d hath made laughter for me; every one

that heareth will laugh on account of me.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“There go the ships; Leviathan, which You formed to play
with.” The Alter Rebbe reads Leviathan as “joining,” and
the play as G-d’s delight in that joining.
Psalms 104:26173:77p 0°%°11n
H2°pIY? N7ETL NP NP NP oY
There go the ships; There is leviathan, whom Thou hast

formed to sport therein.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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That discourse on the daily offerings (“My offering, My
bread”) asks why the verse says “and say to them” twice,
and answers that a command applies both immediately
and for all generations: the offerings themselves, and the
prayers instituted in their place.
KEHOT'S NOTE
PN 1Y IR2A 1YY 27900 BP0 .1 yh

VT No92

The Raaya Mehemna on Naso calls the angel Michael, the
high priest above, a “commoner” before his Master and
quotes “let not the blessing of a commoner be light in your
eyes.” This is the passage the Alter Rebbe cites.

Zohar, Nasso 1:4-3:171>3-"70R X@1 9717 190

m9P V9T N92 0N PR

Rabbi Elazar said in the name of Rabbi Chanina: “Never
let the blessing of a commoner be light in your eyes,” for
two great men of their generations were blessed by com-
moners and the blessings came true: David by Aravnah,
and Daniel by Darius.
Berakhot 7a:4’7:X *t 1272
TURI? "AOI] LNMR OYD :YYOPX 12 PRYRY? 21 MR XA
5y 2w XY ,NINIT N AR PR*ININ "N°K71 ,0°107) "107 Nivp
1987 7777 112 5RIBK 711072 ,°32 PRYRY 0% 0K XN 07 KDD
AMINNY 70T Y R0 1993 ,A0¥D NN RN WA et
*? YIyN T N7 00197 07 019N DRI NN 912 Oy
L°2°¥2 7R I 272 RN KPY 77 ynwnp wRn2
There is a teaching : R. Ishmael b. Elisha said : Once I en-
tered [the Holy of Holies] to offer incense in the innermost
part of the Sanctuary, and I saw Okteriel, Jah, the L-rd of
Hosts, seated upon a high and exalted throne. He said to me,
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"Ishmael, My son, bless Me." I replied, "May it be Thy will 67 nmannm e e

that Thy mercy may subdue Thy wrath ; and may Thy merc
. y Y may S, bdu y y 1y . y The note points there, together with Leah’s naming of Levi
prevail over Thy attributes, so that Thou mayest deal with . i i e
. . . (Genesis 29:34), for the reading of Leviathan as “joining.
Thy children in the quality of mercy and ...

william Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A. Genesis 29:34772:07) n°wx13

Cohen, Cambridge University Press, 1921 (Public Domain) ) ’ﬂ'f‘_?:":’ 9‘?}{ TR ,'['[‘?5 oyen nny 173}{311_ 12 'f‘?_n}_ 7Y m
Megillah 15a:17-18"-1":X 1”1 72°3n 17 YRR 1277y 0712 Y'Y
”?l? vTT N272 0N X D‘?w’? R0 2T MR 115]1?8: °37 N And she conceived again, and bore a son; and said: ‘Now
,102 IR™RPNN L, NILITT Caw 01272 19Ta ’?ﬁ'fgk 177 b ] this time will my husband be joined unto me, because I have
‘?;5 IR MR 12207 AN 779737 — T _‘p}q;u 7T 17 qu borne him three sons.’ Therefore was his name called Levi.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

AP? M22 NIN T TAPR” :2°NT W17 1797127 — PR°IT 0 1700
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R Elazar b. Hanina also said: Let not the blessing of an ordi- The Zohar on Va’eschanan explains “with all your might”
as one’s money, whether inherited or earned, and praises

X, MT9IN NPMIR LT ,00 NPwRI2 IR

68 =217 952 7NN Boa

nary man be held lightly in your eyes, for two men great in

their generation were blessed by ordinary men and their Avraham, who spared neither his heart, his soul nor his

blessings were fulfilled. They were, David and Daniel. David money for love of his Master.

was blessed by Aravnah, as it is written, “And Aravnah said Zohar III, 267ax ,107 3”mt

to the king, The L-rd your G-d will accept you” (II Samuel KEHOT'S NOTE

24:23). Daniel was blessed by Darius, as it is written “Your LXL,T00 A7 LT L, 7e Mo
G-d whom you serve continually, He will deliver you”

(Daniel 6:17). R Elazar ... 69 A 233 77X% 232
William Davidson, Vocalized Aramaic (CC-BY-NC) « Daf Shevui (CCO) The Mishnah explains the verse of the Shema: “with all

KEHOT’'S NOTE

your heart” means with both your inclinations, and “with
PR Y SYOR *D N7TIRD IRAND LK L0 71970 LK LT MoNa

all your might” means with all your money.

64 RVIPTT 1700 P Mishnah Berakhot 9:517:°0 m372 11wn
The Zohar says that a human king would not stoop to tell TPRK WD PN 5 IR 20 DLW W2 3237 02
“words of a commoner,” let alone write them, so the ,ATR7 222 70K 127 L9290 922,778 D221 WDl Ny Pui1 X
Torah’s accounts of Esav, Hagar, Lavan and Bilaam cannot DTN PP K7 LIRR TN 7 770 17 97 770 RIAY 771 7T 902
be mere stories. The Alter Rebbe borrows the phrase for N WP YT M°2 T390 1IN KITG T 9 T2 IR NN

hysical, everyday matters. \ ) . . .
P e Xo1,Po31 DYy paxa nTed AvyInd iopea M b 03

TR POV NI312 7RNIN 22 .M 2R AR KITTIER MYy
... 0PV T2 DMK

Zohar 111, 149b2 ,unp it
KEHOT'S NOTE

.2,0np ANt aRa
One must bless [G-d] for the evil in the same way as one
65 0°n DNaRWY 71772 blesses for the good, as it says, “And you shall love the L-rd
That Sukkos discourse quotes the Sages, “although fire your G-d with all your heart, with all your soul and with all
comes down from heaven, it is a mitzvah to bring [fire] your might” (Deuteronomy 6:5). “With all your heart,” with
from the commoner,” the teaching the text cites here.

KEHOT’'S NOTE

your two impulses, the evil impulse as well as the good im-
pulse. “With all your soul” even though he takes your soul

.2,09 M0 N™pb 1apb [life] away from you. “With all your might” with all your
money. Another explanation, “With all your might” whatever
66 0°n% DNaRW treatment ...
“You shall draw water with joy from the wells of salvation.” 'IB':(r)at Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

These are the opening words of the Sukkos discourse the

Alter Rebbe cites.
PARAGRAPH 6

Isaiah 12:33:2™17yw°

IR YRR T3 oM DnIRY 70 Lree M Y
Therefore with joy shall ye draw water Out of the wells of The Zohar reads “good” in “very good” as the angel of life
salvation. and “very” as the angel of death, the right side and the left
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain) side, which are one mystery.

Zohar 11, 68b2a ,no 27t
KEHOT'S NOTE
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On “and behold, it was very good,” the Midrash says
“good” is the good inclination and “very” is the evil incli-
nation, for without the evil inclination a person would not
build a house, marry or have children.

Kohelet Rabbah 3:11:3°2:8:"1 127 n':'mp
73T (XD X DPWRT2) R TRM3 72 DRINY 277 A2 0 ..
9%° 11 ,7RR L2930 %0 7,290 73 .0TR 1,290 73T ,TRD 250
N33 K7 370 78 "2IPNY TTHRY KPR TRR 210 377 7% °3) 77
,7 N21P) IR TR 1Y ,0%32 TP KPR Ryl K91 ,0%2 07X
NI 737 OW2 13N 237 17372 °21 TP WK NRIP K0T 0D :(T
nipirn NI ,0272 103 071y NN ,0272 103 OPYT DX D3 0K
o V2 10 7202 20T 1370 Ma? 2w ;032210
Another matter, “He made everything beautiful in its time” -
Rabbi Berekhya said that Rabbi Abbahu said in the name of
Rabbi Elazar: The schism that was between Rehavam and
Yerovam was fitting to have been between David and Sheva
ben Bikhri, but the Holy One blessed be He said: The Temple
has not yet been constructed and I am introducing a schism
in the kingdom of the House of David? Rather, let the
Temple be constructed and then, what will ultimately hap-

pen, will happen. Rabbi Binyamin said in the ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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the passage shares nothing with the note
KEHOT'S NOTE
.[3] .(7 ,20) 7% w2 PRy
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The Zohar’s introduction praises those “who turn dark-
ness into light and taste bitter as sweet.” The Alter Rebbe
uses this transformation for the animal soul turned toward
G-d.
Zohar I, 4ax ,7 x”m
KEHOT'S NOTE
L2731 R L,T R ART

Bynn 1-198 pon

Job speaks of “the portion of G-d from above.” Chassidus
uses the phrase for the G-dly soul, which is truly a part of
G-d.
Job 31:2°2:x”5 21K
0PN >T7Y PN Pymn At pon M
For what would be the portion of G-d from above, And the
heritage of the Almighty from on high?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.2 ,RD 21K
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“Righteousness (tzedakah) exalts a nation.” The Alter
Rebbe reads tzedakah as charity, which elevates the ani-
mal soul.
Proverbs 14:34775:77 “5wn
:NRYA DY TOM "370nin 1778
Righteousness exalteth a nation; But sin is a reproach to any
people.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

19,710 00wn

27 an
“The leech has two daughters: ‘Give, give!’” The desert’s
“give, give” is the opposite of the mitzvos, which give.
Proverbs 30:157"0:% “own
737 1IRRY Y2IX Mayan XY 130 WiRY 27 27 N1 nv ity
The horseleech hath two daughters: ‘Give, give.” There are
three things that are never satisfied, Yea, four that say not:
‘Enough’:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
Tayn PRIW PPRR T
“What (mah) does Havayah your G-d ask of you.” The Alter
Rebbe reads mah as bittul, being “what,” nothing.

Deuteronomy 10:1227°:> 0°7127

297 73377222 TRPK MTNK 72921 10K 720XP1 2777722 NPy
EIEH

And now, Israel, what doth the L-RD thy G-d require of thee,

but to fear the L-RD thy G-d, to walk in all His ways, and to

love Him, and to serve the L-RD thy G-d with all thy heart

and with all thy soul;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
YWY,

Q999w XY DOwn

G-d forgives “the remnant of His heritage,” that is, the one
“who makes himself like leftovers.” The Alter Rebbe uses
this image for complete self-nullification.
Rosh Hashanah 17b:1-3"3-"R:2 > mwi wX1
1T 22277 PR 11ND W KA 27 .07 0y 0y n?
°27 .70 — nie;?ﬁ 2718 — ﬂ?ﬂﬂ? vipyn ’??-fl T°0M0)” :2°NN
X7 DPUN MDX 9 :PNA LPTO0 M A N3 o YR

797 — Ai9271 ,MAynd 0PYN AR 037 — NPnR2 MNwyRd
.95190

William Davidson, Vocalized Aramaic (CC-BY-NC)
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According to the note, this Zohar passage on the hundred
blessings is explained in these two places in Or HaTorah.
KEHOT'S NOTE
JIRCY 2-971 N7MIR 22y MW D N7MIRD AIRAN

81 199710 227 RPOND IRDY NNRM IND912 RN

Explaining “a hundred years” in Sarah’s life, the Zohar
speaks of “the mystery of the hundred blessings of each
day,” through which the Holy One, blessed be He, is in-
cluded “from the supernal place, the most hidden of all
hidden.”

Zohar, Chayei Sara 5:23-6:28172:1-3"2:’11 17w 11,7717 790

The hundred forms a unit because the Holy One is united
with the highest and most mysterious by the secret of the
hundred benedictions pronounced each day. Similarly the
number twenty symbolises the unity of the Thought with the
Jubilee. Hence the singular shanah (year).

The Zohar; London, Soncino Press, 1933 (Public Domain)
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A baraita defines a fool: “Who is a fool? One who loses
everything that is given to him.” The Alter Rebbe applies it
to the proud.
Chagigah 4a:1-2°2-'X:X *7 20
Yo oK :XDD 27 I8 232 Ty Ay ,5na 2inn i gy ond
DINIAY I 22 TIRMI 7T — ALY ] R R2INT KT KNAT 377 AP
iNI03 YRR — Ap2 T M D AN XOYR AP 717 M Li°
AP 7970 M PN (X127 IR LRTP KOMTT AP 117 MITT RIT

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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Kehot’s note points to where this is explained further:
Biurei HaZohar.
KEHOT'S NOTE
.2 ,R0P AT R-NWRI2 N7MIRY LYY RN 27379 PIR22 K210
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
N LN IRD
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After listing the mitzvos whose fruits one enjoys in this
world while the principal remains for the World to Come,
the Mishnah concludes: “and the study of Torah is equal to
them all.”

Mishnah Peah 1:1°X’X XD 11wn
M2 PR L0092 LRBT LNYY 0 PRY 00137 19K
MO 0PI TPNIND PR OTRY 0°727 19K .T7iR TInboy ,0v70n
DRI ,0°700 MR L,OK AR T30 .X27 09iY7 i nnop 1pm
1072 7312 173 Tnpn a0 07X 172 oIy

These are the things that have no definite quantity: The cor-
ners [of the field]. First-fruits; [The offerings brought] on ap-
pearing [at the Temple on the three pilgrimage festivals].
The performance of righteous deeds; And the study of the
torah. The following are the things for which a man enjoys
the fruits in this world while the principal remains for him in
the world to come: Honoring one’s father and mother; The
performance of righteous deeds; And the making of peace
between a person and his friend; And the study of ...
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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“To do Your will, my G-d, I desire, and Your Torah is within
my innards.” The Alter Rebbe reads it as Torah being in-
ner nourishment, like food.
Psalms 40:9'0:’n 0°2°1n
¥R 7i02 AN *N3DN *PoK A Nivy?
I delight to do Thy will, O my G-d; yea, Thy law is in my in-
most parts.'

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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the passage shares nothing with the note
KEHOT'S NOTE
[3] .7y (37YD ,2X) |')”5§7 .2 ,9799R IPND LT L,RT AN e
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“We find that the Holy One, blessed be He, overlooked
idolatry, forbidden relations and bloodshed, but did not
overlook their contempt for the Torah,” for the verse
blames the destruction on “their forsaking My Torah.”

Jerusalem Talmud Chagigah 1:7°1X 3231 "m0 Tnon
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The Midrash on Eichah teaches the same, and continues:
“Would that they had forsaken Me and kept My Torah,” for
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by occupying themselves with it, “the light in it would
bring them back to the good.”
Eikhah Rabbah, Petichta 2’2 Xnr°no ,i27 79°X
'?K’I?:[ﬁ "7 DWD 17277 °27 RN(7 °27 A N0 MY XY °1 ON ...
02293 NTI3Y DY XIT TN2 UITRA MY 1780 IR PO 0212
,TIR PY oRR Py M KDY ,0OMT MdRY Dy Ny i3 oo
5y Ny 193 HYY 0°2013 N7y DY LPIRD TTAR 1 DY nRIw
°271 RN 027 .’nj‘l.ﬂ b gais) 5y R?N ,IND 2°N2 PR ,0°17 m:’prp‘
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Rabbi Abba bar Kahana began: “Who is the wise man who
will understand this...” (Jeremiah 9:11). Rabbi Shimon ben
Yohai taught: If you have seen towns uprooted from their
place in the Land of Israel, know that they did not provide
the salaries of the Bible teachers and the Mishna teachers,
as it is stated: “For what reason did the land perish.... The
L-rd said: Because they have forsaken My Torah” (Jeremiah
9:11-12). Rabbi [Yehuda HaNasi] would dispatch Rabbi Asi
and Rabbi Ami to go out and establish [educational pro-
grams] ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“Teach them to your children, and speak of them when
you sit in your house...” The Alter Rebbe notes that this
comes right after the command to love G-d with all one’s
soul and might.
Deuteronomy 6:7°1:") 0°727
AU TV NP P32 AN 03 72T PP onE
AP
and thou shalt teach them diligently unto thy children, and
shalt talk of them when thou sittest in thy house, and when
thou walkest by the way, and when thou liest down, and
when thou risest up.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
Berakhot 21ax 8”3 n1372
KEHOT'S NOTE
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The verse of loving G-d “with all your heart, with all your
soul and with all your might,” which the Alter Rebbe reads
as the self-nullification that must precede Torah study.

Deuteronomy 6:5°77:1 0°7127
STTRR222 TUDI22N 72257222 TR2X 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“Whoever occupies himself with Torah lishmah merits
many things.” The Alter Rebbe explains lishmah as study-
ing for the Torah’s own sake, to draw G-d’s light into it.
Pirkei Avot 6:1°R:"1 max mawn
NR *20 DNYRI O3 NI T MIWRT 13 DRI Y
KPR 7Y R?Y .1277 001277 723t ,Anwh 11iR2 poiva YD niR
279X ,0iPRT DX 273X 20K ,¥7 K1 .42 KA 1D 492 ORIy ow
My INw27m N0 DY meln ,DipRD Y mpbn N30 Ny
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The sages taught in the language of the Mishnah. Blessed be

He who chose them and their teaching. Rabbi Meir said:
Whoever occupies himself with the Torah for its own sake,
merits many things; not only that but he is worth the whole
world. He is called beloved friend; one that loves G-d; one
that loves humankind; one that gladdens G-d; one that glad-
dens humankind. And the Torah clothes him in humility and
reverence, and equips him to be righteous, pious, upright
and trustworthy; it keeps him far from sin, ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
TPMn 77IN2 1572 KW By
The words here quote Nedarim 8la:4-5; the passage is
shown below.
Nedarim 81a:4-5’11-"7:X X”2 0°771
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D°nO07? PRYI M1 127 — "NRT DK 1271 D0 UKD "R :2°037 X1
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’S NOTE
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On why the land was lost, G-d Himself answers, “because
they forsook My Torah,” and Rav explains: “because they
did not first bless in the Torah.”
Bava Metzia 85b:1°X:2 1775 Ry°%n 822
SWPRY 7Y IMITTE KD 0021 1K IMETD KDY 0O 1nR
'IW}_{ ’min DX oAy 5}_7 al 17;&”1_” ﬂ?_:NJW ,ﬁ?:g}]; hshinkuk! W‘I'IQU
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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That passage explains Bava Metzia 85b the same way:
“they did not bless in the Torah” cannot mean that they
omitted the blessing over the Torah; berachah means
drawing down, and the drawing of blessing into the Torah
comes through the prayer before study.
KEHOT'S NOTE
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“You shall love Havayah your G-d with all your heart.” The
Alter Rebbe reads “all your heart” as both chambers of the
heart.

Deuteronomy 6:5°7:"1 0°727
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And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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According to the note, the passage from here until “to
have physical bitterness from this” is quoted there, with
additions and glosses.

KEHOT'S NOTE
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“The days of our years are seventy years, and if with
strength, eighty years.” Contemplating the brevity of life
awakens the bitterness described here.

Psalms 90:10»:’% 0°2°1n
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The days of our years are threescore years and ten, Or even

by reason of strength fourscore years; Yet is their pride but

travail and vanity; For it is speedily gone, and we fly away.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There a gloss adds that the soul stood before G-d and came
down into a body, a descent for the sake of an ascent
through subduing and transforming; all its aim and long-
ing should have been for this, yet on the contrary all its
longing and desire is for the matters of this world.
KEHOT'S NOTE
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“Let Israel rejoice in its Maker; let the children of Zion de-
light in their King.” Here it is the joy of the right chamber
in the mitzvos.
Psalms 149:2°2:0"np 0°9°1n
1037031273 TI°¥™13 Yy DX Mot
Let Israel rejoice in his Maker; Let the children of Zion be
joyful in their King.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

X ,7P A7 0w 799N M3R WIw2 79017 IR .2 ,0np 0°9nn

104 DOP°T82 0”n0Y . . B9111°22 9N

According to the note, Or HaTorah there says that “with all
your heart and with all your soul” applies to tzaddikim.
KEHOT'S NOTE
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“How beautiful and how pleasant you are, love with de-
lights.” Chassidus uses the phrase for the highest, delight-
filled love of G-d, which the Alter Rebbe assigns to the
tzaddikim.
Song of Songs 7:7°1:t 0*°wi W
:D°11YP2 N0K DY~ NP2 N
How fair and how pleasant art thou, O love, for delights! .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Six things preceded the creation of the world; some were
created, and some, Israel among them, “arose in thought
to be created.” The Alter Rebbe says this source in thought
is still the level of the letters of thought.

Bereshit Rabbah 1:4°7:’X 7127 n°wx12
1 w2 02T NR*I2% mTp 07127 Aww "oopPR K12 nUwR12”
237 ROIM 7MMNT MR 7awnna WYY e w RN
RO ”1377 MWK *23p °” :(33,1 29Wn) INRIY 1PN 1IN0 IR
MART .70 IRR IROD 71017 :(2 ,3% 0°97N) 2°N3T 1an T2d7
MART MIRI2T? 72wWnn2 19y ,1°wn 2w mey wIpnm 1°2 PR
TARIW I DRIV TR T2TA2 0°23Y07 (0,1 YRIT) MR PIn
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“In the beginning, G-d created” - six items preceded the cre-

ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
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not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,

2022 (CC-BY)
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“Thus says Havayah of hosts: if you walk in My ways... I
will give you places to walk among these who stand.” This
verse heads the discourse in Parshas Vayeshev to which
the Alter Rebbe refers.

Zechariah 3:7°1:1 717701
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*Thus saith the L-RD of hosts: If thou wilt walk in My ways,

and if thou wilt keep My charge, and wilt also judge My

house, and wilt also keep My courts, then I will give thee free

access among these that stand by.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note refers to Or HaTorah on Devarim for this idea,
that the kelipos were created to be rectified for the sake of
a great ascent.
KEHOT'S NOTE
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Rabbi Chanina said: “The seal of the Holy One, blessed be
He, is truth (emes).” The Alter Rebbe identifies this truth
with Chochmah.
Shabbat 55a:1227>:x 11”1 naw
AMRT LRI N2 VIR DY inin Ai0 — PR ny Rk v
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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In the gloss, the Alter Rebbe cites his teacher: the Infinite
Light unites even with the World of Atzilus only by first
clothing itself in Chochmah, because Ein Sof is “the true
One,” who alone exists, and this is the level of Chochmah.

Tanya, Likkutei Amarim 35:70°K *01p°? ;NwRY pon 01N
R

NP 17 oYY ¥R ,0IPWE 1Y D CRYRY WK 1A
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Kehot Publication Society (CC-BY-NC)
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Pekudei reconciles the early Kabbalists, who write that
shemo (“His name”) equals ratzon (“will”), with the Arizal,
who calls shemo Malchus: Malchus of the Infinite is also
called “His name,” and from it the will, the Keser of
Atzilus, is drawn.
KEHOT'S NOTE
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The Raaya Mehemna says that Moshe was the escort of the
King, corresponding to Tiferes, and Aharon the escort of
the Queen, corresponding to Malchus.

Zohar III, 20ak ,> 2t

KEHOT'S NOTE
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The Raaya Mehemna on Shoftim repeats: “Moshe is the es-
cort of the King, Aharon the escort of the Queen.”

Zohar, Shoftim 5:21-24773-8"2:"11 0°V2IW 7111 7120
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“How many are Your works, Havayah! You have made
them all with wisdom.” It links Chochmah with “making,”
which is why it is likened to the physical act of writing.
Psalms 104:24773:77p 0°%°11n
IR YIS TSR [Py a3 092 M YR 121
How manifold are Thy works, O L-RD! In wisdom hast Thou
made them all; The earth is full of Thy creatures.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“And Aharon shall wave the Levites as a wave-offering be-
fore Havayah.” The Alter Rebbe sees in it Aharon’s role of
raising up.
Numbers 8:118:’1 72712
DY TAY2 P ORI 232 DR T 030 19N 0NP0TNN 1IN A%
al m‘:g
And Aaron shall offer the Levites before the L-RD for a
wave-offering from the children of Israel, that they may be
to do the service of the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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“When you raise up the lamps, the seven lamps shall give
light toward the face of the Menorah.” Aharon’s kindling,
literally “raising up,” is read as raising the souls.
Numbers 8:2°2:’1 72712
I 239 PINTOR NNATTNR ANPY2 YRR NENY TIINTPR 127
:NI737 DY 1R
’Speak unto Aaron, and say unto him: When thou lightest
the lamps, the seven lamps shall give light in front of the
candlestick.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“The soul of man is the lamp of Havayah, searching all the
inner chambers.” It identifies the lamps with souls.

Proverbs 20:27175:3 “5wn
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The spirit of man is the lamp of the L-RD, searching all the

inward parts.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

19,3 °%wn

PARAGRAPH 16

120 R 2N0% 19

According to the note, Or HaTorah prints a gloss on this
passage.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Moshe blesses Gad: “He saw the first portion for himself,
for there the lawgiver’s portion is hidden.” The Alter
Rebbe reads reishis, “beginning,” as Chochmabh, as in “the
beginning is wisdom.”
Deuteronomy 33:21x72:3"% 0137
NRTE OY YR RNN MDY PR NRPN owTd 19 nwRy R
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And he chose a first part for himself, For there a portion of a
ruler was reserved; And there came the heads of the people,
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He executed the righteousness of the L-RD, And His ordi-
nances with Israel. .

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“The seal of the Holy One, blessed be He, is truth.” Moshe,
as Chochmabh, is the one who “writes” this seal.

Shabbat 55a:1227:X 11”1 naw
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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“A person’s inclination overpowers him every day and
seeks to kill him, and were it not that the Holy One, blessed
be He, helps him, he could not prevail against it.” Here it
shows that the ascent needs help from above.
Kiddushin 30b:7°1:2°% 1wy 1op
Wpamt 01 222 7Y 72300 DT PY 1% 17 12 TivRY °27 N
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

2,5 PeTp

PARAGRAPH 17

125 TR 1M

“For a mitzvah is a lamp, and the Torah is light.” The Alter
Rebbe reads the Torah as the light that illuminates the soul
from above.

Proverbs 6:23373:1 "own
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For the commandment is a lamp, and the teaching is light,
And reproofs of instruction are the way of life;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And you shall make a plate of pure gold, and engrave on
it, like the engravings of a seal, ‘Holy to Havayah.’” These
are the opening words of the discourse in Parshas
Tetzaveh that the Alter Rebbe cites.

Exodus 28:36177:1") mnw
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And thou shalt make a plate of pure gold, and engrave upon

it, like the engravings of a signet: HOLY TO THE L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The prophet says the fathers were punished because “they
forsook Me... and did not keep My Torah.” The Midrash
reads it as awish that they had at least kept the Torah.

Jeremiah 16:11x7:1v 171°1n7°
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then shalt thou say unto them: ‘Because your fathers have

forsaken Me, saith the L-RD, and have walked after other

gods, and have served them, and have worshipped them,

and have forsaken Me, and have not kept My law;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“Would that they had forsaken Me and kept My Torah, for,
through occupying themselves with it, the light in it would
have brought them back to the good.”

Eikhah Rabbah, Petichta 2’2 Xnr°no ,i27 79°X
5y1 Ny MP3 93 0°2293 N7y Y PR 77N n Y ..
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Rabbi Abba bar Kahana began: “Who is the wise man who
will understand this...” (Jeremiah 9:11). Rabbi Shimon ben
Yohai taught: If you have seen towns uprooted from their
place in the Land of Israel, know that they did not provide
the salaries of the Bible teachers and the Mishna teachers,
as it is stated: “For what reason did the land perish.... The
L-rd said: Because they have forsaken My Torah” (Jeremiah
9:11-12). Rabbi [Yehuda HaNasi] would dispatch Rabbi Asi
and Rabbi Ami to go out and establish [educational pro-
grams] ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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This passage is quoted there with a question: since the as-
cent reaches only up to “their goings-forth,” their source
and root, and the souls were already in their source and
root before they descended into the body, what is the “de-
scent for the sake of ascent”?
KEHOT'S NOTE
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“You shall be like a watered garden, and like a source of
water whose waters do not fail.” The Alter Rebbe links

likuteitorah.com/likkutei-torah/masei/4/
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motza, “source,” with motza’eihem, “their goings-forth,”
the souls’ source.
Isaiah 58:11x™:1"17°yWw°
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And the L-RD will guide thee continually, And satisfy thy
soul in drought, And make strong thy bones; And thou shalt
be like a watered garden, And like a spring of water, whose
waters fail not.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note says Or HaTorah has a gloss on this point.

KEHOT’'S NOTE
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Among the things that preceded creation, Israel “arose in
thought to be created.” The Alter Rebbe says this refers to
the essence of the souls, while their root is higher.

Bereshit Rabbah 1:4°7:’X 77127 n°wx12
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LW P et wIpnm N°21 DRAWM MART L7IA IRD R0D 101”
0°21y5” :(° ,1 YWIT) MRIY PPIN MAIART MRIATP "awnna 1Y
I INTY NI :(2,7Y 0°PNN) MR Pan PRI 7MA 1273
0177 7123 RDI” :(2° ,P M%) MR Pan wIPRT N0 "oTp
A o707 (0 ,2Y 0°9NN) NRIY AR 1wn DY mw T wRn
AR MR RPYT 2272 730K 020 (R N1 wnw 219%] N 0oy
,OW) Ay AMRY 7179 000 0703”7 (2,3 OW) IHRIY 1wnn

“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
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The Behar passage likens a name, which bears no compar-
ison to a person’s essence, to Chochmah, the source of the
souls.
KEHOT'S NOTE
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According to the note, Or HaTorah prints a conclusion of
this maamar at this point.
KEHOT'S NOTE
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“By the word of Havayah the heavens were made, and by
the breath of His mouth all their host.” It shows that “the
mouth of G-d,” divine speech, is the creative power that
fills all worlds.

Psalms 33:6"1:372 0°2°11n
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By the word of the L-RD were the heavens made; And all the

host of them by the breath of His mouth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The end of the verse, “and these are their journeys accord-
ing to their goings-forth,” read here as the souls’ ascent
back to their source; its middle words, “by the mouth of
Havayah,” are read as an ascent above divine speech.

Numbers 33:2°2:3% 7272
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And Moses wrote their goings forth, stage by stage, by the

commandment of the L-RD; and these are their stages at

their goings forth.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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