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“These are the journeys of the children
of Israel... And Moshe wrote their goings-
forth according to their journeys”
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“These are the journeys of the children of Israel,” etc. “And Moshe wrote their goings-forth accord-
ing to their journeys,” etc., “and these are their journeys according to their goings-forth.” We need
to understand why, regarding “And Moshe wrote,” [the verse] put “their goings-forth” before “their
journeys,” and afterwards reversed [the order] and says, “and these are their journeys according to
their goings-forth.”
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Also, what is [the meaning of] “And Moshe wrote,” etc.? For presumably Moshe wrote it, like all the
Torah, which the Holy One, blessed be He, says, and Moshe says and writes.
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But the explanation is this. The journeys in which they traveled and camped in the desert forty-two
times with the Ark — “And it was, when [the Ark] set out,” etc.,
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and “when it rested,” etc.; only, the Ark was made later, and the first journeys, up to the desert of
Sinai, they traveled without the Ark — they correspond to the Name of forty-two [letters], “We be-
seech You, by the great power of Your right hand, release the bound one,” etc.
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Although this came about through a cause — because of the sin of the spies, when the decree was
issued that they be held back forty years in the desert — nevertheless, He, may He be blessed, is the

Cause of causes.
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Now, also according to the revealed [teaching] there is a reason for this: so that they would find the
treasures, to fulfill what is written, “and houses full of all good things,” etc., as our Sages, of blessed

memory, said.
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And according to the hidden [teaching], it is mentioned in the books that it was in order to subdue
“the great and awesome desert” through the forty-two journeys in which the Congregation of Israel

traveled and camped with the Ark, which correspond to the Name of forty-two [letters], etc.
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And to understand what this subduing of the desert is — is it not desolate, with no one living in it?
But the explanation is
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that the desert is called “the desert of the nations,” which is the source from which all the kelipos
draw their nurture. And it is the counterpart of the aspect of Jerusalem, which is the source for the
whole world in holiness, for “this is the gate of heaven,” where the flow from above is drawn down;
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for “there Havayah commanded the blessing,” and from there all the lands would receive (as is
written in the Zohar, Parshas Terumah, folio 157, side a; and see further in the Zohar, Parshas
Yisro, folio 79, side a).
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Therefore Jerusalem is in the middle of the inhabited world. And “G-d has made this opposite that”:
the aspect of desert is the source of all the kelipos.

TARY WrROY S9pw KD Dpwn v270 2m0n IwITPA 05 10 CTD AWyt KD WK PR PR X7 107
LN NIYRWT 0°0wnl TN 0710 NX 1onn

Therefore it is “a salt land, which does not yield fruit,” etc. For in holiness, “giving, they give; tak-
ing, they do not take,” as it is written, “and You give life to them all”: the flows of life-force are

drawn down constantly.
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Conversely, of kelipah it is written, “Give, give!”: they seek everything for themselves, for their
own sake, and do not give to others (and on the subject of “Give, give,” see the Zohar, Parshas
Kedoshim, folio 80, side b, and the commentary of the Ramaz there; and the Idra of Naso, folio

135, end of side a; and Parshas Vayera, folio 110, side b; and Parshas Beshalach, folio 56, side a).
219 2”12 92 1Y0AW YT .RINA2 WU 1D 0ONnX DTan 1R 0% 071 "10°0% D108 127 10y 13771

7y 0°12% 79D RIT MAR TWYn ONIR 19°397 (xwe

Therefore desert earth is unfit for covering the blood, because it does not grow plants, etc., as is
stated in the Gemara. And through the children of Israel traveling in it, they subdued them; and the
deed of the fathers works [its effect] for the children until
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the end of all the generations: because of this, a person has the ability to subdue his own body,
which is “the serpent’s skin,” from the aspect of the kelipos — “Behold, I was formed in iniquity,
and in sin did my mother conceive me,” for the beginning of his coming into being is from desire,

etc.,
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as is written in Midrash Rabbah, Tazria, chapter 14: “Did he intend...,” etc. And for the body, too, to
consent to the will of the G-dly soul, at the level of “And you shall love,” etc. — this comes about be-

cause their source has already been subdued.
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But were it not for this, a person would have no ability whatsoever to overcome his body and his an-
imal soul. Rather, because their source has already been subdued, therefore the branches, too, will

be subdued by a person, etc. And this is along the lines of “general and particular,” etc.
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2. But we still need to understand why this was from G-d: to create the kelipos, and that afterwards
it would be necessary to subdue them. Let there be neither this nor that!
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Now, it is written, “And now, Israel, what (mah) does Havayah your G-d ask of you, but to fear,” etc.;
and our Sages, of blessed memory, said: do not read mah (“what”) but me’ah (“a hundred”) — the
hundred blessings that a person is obligated to recite, etc.
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For a blessing contains both direct address and the hidden [third person| (and see about this in Pri
Etz Chaim, Sha’ar HaBerachos, chapter two). “Blessed are You, Havayah” is direct address,
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because “and You give life to them all” through the letters from alef to tav, and with a single

thought He created the entire world, in which there are myriads upon myriads of creations without

end or limit, “high above
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high,” as it is written, “And holy ones praise You every day, selah”: after we say the order of the

Kedushah of the angels, who say “Holy” and “Blessed,” etc., afterwards we say, “And holy ones” —

these are the souls — “praise You, selah,” without end, etc.
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Although in the books only two levels are mentioned, the lower and the higher Gan Eden, and even

regarding the lower Gan Eden they said of Acher, “It is better that he be judged,” etc.,
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and all the more so regarding the higher Gan Eden — in truth there are yet myriads of levels, one
exaltation above another without end, and “Torah scholars have no rest,” etc. And among the an-
gels, too, “a thousand thousands” is one troop, and the troops are without number. And all of it is

drawn from a single thought.
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Therefore everything is considered as nothing before Him, may He be blessed — just as, by way of
analogy, in a person a single thought is considered as nothing, even
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merely in relation to the power of thought, which is the twenty-two letters in the speaking soul,
with which he can think thoughts without end or limit; and needless to say, in relation to the es-

sence of the soul, for even the power of thought as a whole is merely a garment, etc.
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And this is the meaning of the request “Blessed are You”: blessing is a drawing down and revela-
tion of the aspects of the letters of thought, that is, the twenty-two letters themselves, the power of
thought, etc. And it is called “You,” the language of direct address, because this is the drawing

down of the level of the light that fills all worlds (memalei kol almin).
1”2 O”N TN N1nxy *23% Pva RO TAwnNnY ¥»210 *°112 X117 .N01 T'IWL(‘J TP WK 2”°NRY

K17 1AW 0 DA Pown 237 7awnn 7192 woi1a 1nd)

And afterwards, “who has sanctified us,” in the language of the hidden [third person], is the level of
the light that encompasses all worlds (sovev kol almin), where thought is nullified before the very
essence of the Infinite Light (Or Ein Sof), blessed be He. As in the soul, [there is] the nullification of
thought before intellect, for even the power of thought is
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only the level of a garment of the soul, whereas intellect is of the essence of the soul; and needless
to say [thought is nullified] before what is above intellect, and all the more so before the essence of
the soul. So too is the nullification of thought before the Supreme Will, which is above thought; and

there is also [what is] above the will, etc.
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And through the mitzvos, which are the Supreme Will, one draws down a revelation of the Infinite
One (Ein Sof), blessed be He — that is, the drawing down of the Master of the will, the Master of the
thought.
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(Now, it has been explained elsewhere that this is why our Sages, of blessed memory, chose to call
the Creator, may He be blessed, by the name “the Holy One, blessed be He” more than by other
names: because “Holy” and “Blessed” are these two levels, the light that encompasses all worlds
and the light that fills all worlds, as is written about this in the discourse beginning “They were dis-

puting in the Heavenly Academy: if the bright spot,” etc.,
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up to “the Holy One, blessed be He, says: pure,” etc.; see there. Therefore, corresponding to these
two levels, the blessing has the language of direct address in “Blessed are You” and the language of
the hidden [third person] in “who has sanctified us,” etc. And this is the meaning of “the Holy One,
blessed be He.”)
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And this power in the mitzvos is because they descended low into action, and “last in action, first
in thought.” As it is written, “Elokim has made laughter for me”: specifically the Name Elokim,
which brings about the level of something (yesh), is what makes laughter and delight above,

through the nullification, when the something is afterwards nullified.
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And this is “Leviathan, which You formed,” etc. That is, Leviathan denotes joining: it is the joining
of something with nothing, for physicality is nullified to spirituality. “You formed to play with it”:
from this, laughter and joy come about above (and see what is written in Parshas Pinchas, in the

discourse beginning “Command the children of Israel,” etc.).
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And this is “Let not the blessing of a commoner be light,” etc. That is, it is the elevations from

physical matters of this world, which are called “words of a commoner”; “and let it not be light,”
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for through the nullification of the something — through this specifically — the blessing and the
drawing down from above come about. Therefore it is called “the blessing of a commoner,” etc.
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[And see on the subject of “the blessing of a commoner” in the Raaya Mehemna, Naso (folio 121,
side b), and at the beginning of Parshas Teitzei, and in the commentary of the Ramaz on both
places; and see what is written in the discourse beginning “And you shall draw water,” on the
teaching that although the fire descends from above, it is a mitzvah to bring [fire] from the

commoner.]
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And this is the foundation of all the mitzvos. For example, charity: one gives his money, for which
he toiled with all his 248 limbs, and gives it to a poor person, and [so] makes something into noth-
ing. Therefore our Sages, of blessed memory, said: “with all your might (me’odecha)” — “with all

your money.”
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In truth, the meaning of “your might” (me’odecha) is love without limit. But the explanation is that

both are true. For our Sages, of blessed memory, said: “‘Good’ — this is the good inclination; ‘very’
(me’od) — this is the evil inclination.” And the reason
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is that the soul, although it is “a part of G-d above,” is nevertheless limited, and its love is in the

manner of limit and measure; and it is impossible for it to reach the level of me’od (“very”), which

is without limit, and to be included in the Infinite One (Ein Sof), blessed be He, who has no begin-

ning and no end,
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except through the animal soul specifically, when it too is transformed from bitterness to sweetness

and desires and longs to cleave to Him, may He be blessed; for this love is without limit.
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It is like the analogy of the rush of water when it breaks through the concealment that had been

concealing, holding back and preventing its flow: then it is with tremendous force, etc.
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And this, too, is one and the same matter with what was explained above: that it is specifically
through the nullification of the something that the level of the Infinite One (Ein Sof) is aroused

above.
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And this is the matter of money being at the level of “with all your might (me’odecha),” as it is writ-
ten, “Charity exalts a nation”: for through this the animal soul comes to the level of “with all your
might,” etc.
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In the same way, all the performance of the mitzvos is from something into nothing, and they are
the opposite of the aspect of the desert, which is “Give, give!” and not bestowing, etc.
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And this is [the meaning of] “What (mah) does Havayah your G-d ask of you”: mah, “what,” is the
level of self-nullification (bittul) — to make of something nothing; that is, that one not be consid-
ered something, a thing unto himself, so as to say, “This I want
wnn DDRY PR RIT 19K 595 0Ipn 0190° RPW 0°°7°WD 1MBY DOWnH NP K*D M5 %17 21K N
[ aw] 7702’02 1N

and that I do not want,” etc.; but rather to make himself like leftovers, so that he takes up no space
at all, as though he were truly nothing and naught. And this is the level of Mah.
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And see what is written at the end of the discourse beginning “How goodly.” And in order to come
to the level of Mah and self-nullification (bittul), they instituted a hundred blessings, which are
drawings down from above into the soul, the level of an arousal from above, which gives the power

for there to be an arousal from below and the nullification of the something.
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See what is written in the discourse beginning “And I besought” on the subject of the blessing over
the mitzvos, and also that through the hundred blessings [the power] is afterwards drawn down for
the level of Mah to become the level of me’ah (“a hundred”), with the addition of the letter alef; for

the source of this drawing down is from the level
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that is “the most hidden of all hidden,” as is written in the Zohar, Parshas Chayei Sarah (folio 123,
side a), on the subject of the hundred blessings: “from the supernal place, the most hidden of all
hidden,” etc. And see what is written about this in Parshas Toldos, at the end of the explanation on

the verse “Many waters.”
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And this is the meaning of [the name of the letter] alef [having] the letters of pele (“wonder”). And

see Pri Etz Chaim, Sha’ar HaBerachos, chapter 1. And since this drawing down comes through the
level of the nullification of the something, which is drawn from the level of Mah,
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therefore our Sages, of blessed memory, said: “Who is a fool? One who loses what is given to him,”
etc., as is explained elsewhere. And therefore every haughty person, which is the opposite of the

level of Mah, is called a fool, etc.
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Now, it was explained above that all the performance of the mitzvos is the level of the nullification

of the something, and through this a revelation of the Infinite One (Ein Sof), blessed be He, is also

drawn into them from above to below.
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Therefore they are called “248 limbs,” as in the analogy of a limb, which is a vessel for the life-
force of the soul. And “the study of Torah is equal to them all,” for it is written, “and Your Torah is

within my innards”: it is the level of food for the soul.
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Therefore our Sages, of blessed memory, said: the Holy One, blessed be He, overlooked idolatry,

forbidden relations and bloodshed, but did not overlook the neglect of Torah. For the practical

mitzvos are the level of a drawing down into the external limbs;
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therefore He overlooked them — by way of analogy in physical terms: even when a person lacks an
external limb, he can live, only he will be blemished, etc. But He did not overlook the neglect of
Torah, which is the level of the internal organs, and their perforation, by even the slightest

amount, [is fatal], etc.
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Indeed, the study of Torah must also be in the manner of the self-nullification (bittul) mentioned

above, as is explained elsewhere: this is why “and you shall speak of them” is said next to “and with
all your soul and with all your might,” etc.
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And through this one draws a revelation of the Infinite Light (Or Ein Sof), blessed be He, into the
Torah; and this is called “studying Torah for its sake (lishmah),” that is to say, for the sake of the
Torah itself: to draw into it a revelation of the Infinite Light, which is above Chochmah (wisdom).
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And this is what our Sages, of blessed memory, said: “because they did not first bless in the Torah”
— and they did not say “over the Torah” — for the meaning of “bless in the Torah” is the drawing of
the Infinite Light into the Torah, etc.
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3. So too is the matter of the blessing before the mitzvos, “Blessed are You, Havayah, our G-d, King
of the world”: first it is the drawing down of the Infinite One (Ein Sof), blessed be He, into the soul

of man.
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And this is “Havayah our G-d,” which implies [that He is| ours. And this is through “with all your
heart”: that there be a revelation of G-dliness in the two chambers of the heart,
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that is, the left chamber, full of blood — the level of gevuros (severities) and bitterness over “the
days of our years, they are seventy years,” while all our aim and desire is in physical matters, in
livelihood
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and in leaving [something] for his children after him — and was it for this that his soul descended
into this world?, etc. — so that when he contemplates this, his heart will become very bitter. But this

is in one chamber, the left.
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And the right chamber, full of the breath of life, is the level of the soul’s joy through the mitzvos of

G-d, which are His will, may He be blessed, that has clothed itself in action; and of this it is said,
“Let Israel rejoice in its Maker,” etc.
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And this is in the beinonim (intermediate ones); and they are the ones who bring it about that it be
likewise in the tzaddikim as well, only in a different manner: for the tzaddikim have no evil in them

at all, from which there would be physical bitterness;
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rather, it is the level of dread and awe of G-d and of the splendor of His majesty, and afterwards the

joy is the level of “love with delights,” etc.
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And this is “Havayah our G-d.” And afterwards, “King of the world” is the drawing down into the

outer dimension (chitzoniyus) of the worlds, over which His name “King” is called.
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From this, the matter of the souls’ descents into the body is understood: it is for the sake of an as-
cent. (For the souls, although they “arose in thought,” are nevertheless drawn from the level of the
letters of thought; and through their descent into the body and the nullification of the something
into nothing through “the blessing of a commoner,” etc.,
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they draw down the level of a revelation of the light that fills all worlds (memalei kol almin) and the
light that encompasses all worlds (sovev kol almin), the Master of the thought, etc., as mentioned
above. And see in Parshas Vayesheyv, in the discourse beginning “Thus says,” etc., “and I will give
you places to walk among those who stand,” etc.) And this is through subduing (iskafya) and trans-

forming (is’hapcha).
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And this is the reason G-d created the kelipos: in order to make and to rectify, so that through this
there will be the great ascent, etc. And this is “These are the journeys of the children of Israel”: that
is, their ascents from below to above. And it says, “And Moshe wrote their goings-forth according

to their journeys.”

likuteitorah.com/likkutei-torah/masei/4/ 14
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And the matter of “And he wrote” is as our Sages, of blessed memory, said: “The seal of the Holy
One, blessed be He, is truth.” That is: Chochmah (wisdom) is called truth, for when one grasps
something with his intellect, he then knows that the matter is so, and that it is the truth, etc.
20217 DIRT QW RIAW QNINT R”TY M DRAPAN [70a02] 7702 1798 (03 b 003] 27W03 WIR
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And see what is written in Sefer Shel Beinonim [the Tanya], chapter 35, in the gloss. And it is called
a seal — by way of analogy, the seal that is a person’s name written in physical ink upon paper.
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Now, the name in itself bears no comparison to the essence of the one who bears the name; all the

more so, and a fortiori, when it is written in ink, which is merely the level of physical action. So too

the level of Chochmah is
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the level of physical action relative to the Infinite One (Ein Sof), blessed be He, as it is written, “You
have made them all with wisdom.” And the will is what is called “the name” — shemo (“His name”)
has the numerical value of ratzon (“will”) — and Chochmabh is the seal, which is the level of the ac-

tion of the name.
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Nevertheless, just as physically the seal is the confirmation of anything one obligates himself to, so
that once he has sealed it, it can no longer be changed,
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and as at Ne’ilah of Yom Kippur, “and seal us in the book of life,” in the book of livelihood, and
then it will not be changed — so the level of the Infinite One, blessed be He, which is far above
Chochmabh, rests and is clothed in Chochmah.
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LIKKUTEI TORAH - PARSHAS MASEI - MAAMAR 4 OORTIA AR N 209 9 0*1a gyon nbx'“

TNAT DR MR TP RNPI0AT R (IR ROPAT RIPIWW RIT 70R 3 Iwn 2309% 10N
0”511 7°an 1107 1R 00

And this is “And Moshe wrote”: for Moshe is the escort of the King, and Aharon the escort of the

Queen (Matronita), who brings her up to the Bridegroom, for Aharon would wave the Levites.
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So too the souls of Israel as awhole: “When you raise up the lamps” — the soul of man is called “the
lamp of Havayah” — and to where is their ascent? Up to “toward the face of
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the Menorah.” And Moshe is the escort of the King, who drew the Infinite One (Ein Sof), blessed be
He, from above to below — like a king, whose way is not to go by himself; so Moshe is the one who

leads the drawing down and revelation of G-dliness within the worlds.
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Therefore, “And Moshe wrote”: because he is of the level of Chochmah (wisdom) — “and he saw the

beginning for himself” — he wrote “the seal of the Holy One, blessed be He, is truth,” which is the

revelation of the Infinite Light (Or Ein Sof) that is within Chochmah.
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And he drew this down below, so that they would have the power to ascend to G-d from below to
above. For it would have been impossible for them to raise themselves up at first on their own, for

“were it not that He helps him,” etc.
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And this is like the matter of the blessing over the mitzvos, which is the drawing down of an arousal

from above, so that one can elevate the physical thing with which the mitzvah is done, etc.

likuteitorah.com/likkutei-torah/masei/4/ 16

15

16

17



LIKKUTEI TORAH - PARSHAS MASEI - MAAMAR 4 OORTIA AR N 209 9 0*1a 937073 nbx'“

71 M3 NP2 1D wnI NIDTA RN YW RN KPR [0 ow] 7177 0 8] NPR D3 DoY% 90110
5”3 RIT MZNAM N372 "YW ARDYI "33T W NI19727 W (o0 py 03] TPY0 17991 29020 (s ov)
Riggalin)/eie )

And as was mentioned above in explaining “do not read mah but me’ah”: through the hundred
blessings, power is drawn down for there to be the level of Mah and self-nullification (bittul). And
see Pri Etz Chaim, Sha’ar HaBerachos, there, that the elevation brought about by the blessing over

the mitzvos is also through the Name of forty-two [letters].
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So too, in the same way, is the matter of “And Moshe wrote,” etc., regarding the forty-two journeys:
it is the drawing down of an arousal from above, so that through this the elevation will come about.
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And likewise now, this drawing down is through the study of Torah, as it is written, “and the Torah

is light”: it is what illuminates the soul
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of man, the level of an arousal from above, so that it will have the power to ascend through an
arousal from below (as is explained on the verse “And I besought,” etc.; and see in Parshas
Tetzaveh, in the discourse beginning “And you shall make a plate,” etc., “the engravings of a seal,”

etc.).
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Therefore our Sages, of blessed memory, said (in the Pesichta of Midrash Eichah), on the verse
“And Me they forsook, and My Torah they did not keep”: “Would that they had forsaken Me and
kept My Torah,” etc., “the light in it would have brought them back to the good.”
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Now, first it says, “And he wrote their goings-forth according to their journeys.” “Their goings-
forth” is the source of the souls of Israel, as in what is said, “and like a source of water, whose wa-

ters do not fail.”
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And it is above the level of thought. For although they said that “Israel arose in thought,” that
means that the essence of the souls of Israel arose there.
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But their source and root is higher still, in the level of the Master of the thought, the Master of the
will; and from there he drew down a radiance, so that they would have the power to ascend from
below to above.
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And this is “according to their journeys,” meaning the journeying and elevation from below. “By
the mouth of Havayah”: that is, the ascent is above the level of “the mouth of Havayah,” which is
the light that fills all worlds (memalei kol almin) — “by the breath of His mouth, all their host.” And
afterwards, “and these are their journeys according to their goings-forth,” meaning: this is the as-

cent up to their goings-forth, from below to above.
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