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To Explain the Journeys in the Wilderness

The forty-two journeys in the wilderness were an ascent: by
raising Israel’s emotions back into the hidden understanding of
Binah, where the external forces cannot feed, they subdued the

kelipos of the wilderness, lifted Malchus out of exile, and
prepared a future in which the whole world will receive G-d’s

light as the Land of Israel does now.
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THE BIG IDEA

The forty-two journeys in the wilderness were an ascent: by raising Israel’s emo-
tions back into the hidden understanding of Binah, where the external forces can-
not feed, they subdued the kelipos of the wilderness, lifted Malchus out of exile,
and prepared a future in which the whole world will receive G-d’s light as the Land

of Israel does now.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar opens with the Sages’ saying that the Land of Israel will spread over the whole world, read
as arise in level. Holiness depends on how many worlds the divine flow is clothed in: outside the Land
it is clothed in Asiyah, where G-dliness is most hidden, while in the Land it only passes through. The
journeys through the wilderness, the home of the external forces, subdued those forces so that in the
future the whole world can receive as the Land does now. “Arise, Havayah” is the ascent of Malchus out
of exile, which lifts every level above it, through Moshe and Aharon, the channels of Chochmah and
Binah. The second section explains why the journeys were forty-two (six times seven) while the Omer is
forty-nine: the journeys raise the emotions back into Binah, where they are not felt and nothing out-
side holiness can draw from them, as in Rabbi Yochanan ben Zakkai’s “I do not know” and Yosef’s hid-
den goblet. The third section shows Netzach and Hod rooted in Keser, and explains that the journeys

ended at the Jordan of Jericho, the level of fragrance, an encompassing light above every vessel.

OUTLINE

1 Why the Land of Israel is holier 11-2

Outside the Land the divine flow is clothed in the Malchus of Asiyah, the world of greatest concealment; in
the Land it only passes through Asiyah, like sunlight through clear glass. Hence the decree of impurity out-
side the Land, and the link between the Name that gives life to Asiyah and idolatry.

2 The future refinement and the wilderness 13
In the future the world will be refined and receive as the Land does now, and all the worlds will rise. The jour-
neys passed through the wilderness, where the external forces draw their nourishment, in order to subdue

them; “Arise, Havayah” concerns Malchus, the silent “ewe” that gives the kelipos life only unwillingly, “from
the back.”
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“Arise, Havayah”: Moshe and Aharon

When the kelipos are subdued, Malchus rises out of exile and lifts every level clothed within it, so the whole
Name Havayah “arises.” This came through the 600,000 souls turning their seven emotions to G-d, led by
Moshe (Yesod of Abba, drawing Chochmah down) and Aharon (drawing Binah to Malchus and raising her);
journeying and encamping are ascent and descent, “running and returning.”

Forty-two journeys, forty-nine days

During “gestation” in Binah the emotions are only a vav, six, with Malchus a mere “step outside”; Malchus
is built as a separate partzuf only after “birth.” The Omer draws the emotions down (seven times seven),
the journeys raise them back (six times seven), because the external forces, the “fool” who does not want

tevunah, can draw only from emotions that are revealed.

Hidden love: Rabbi Yochanan ben Zakkai and Yosef’s goblet

Emotion held within contemplation is not felt as “something,” so nothing can feed on it. Rabbi Yochanan
ben Zakkai did not know whether he had love and awe because they were absorbed in his intellect, or out
of humility; Yosef hid the silver goblet, “love in delights,” in Binyamin’s sack, so that the beinonim could
carry that love without knowing of it and growing proud.

Netzach and Hod

Netzach and Hod act after the reasoning behind an emotion has gone, out of resolve alone, yet they are
rooted in Keser, above Chesed, Gevurah and Tiferes, as the legs carry the head and as only one who
grasps wisdom at its source can teach it. Within Gevurah, Netzach is accepting the yoke of Heaven by de-
termination before awe is felt.

The Jordan of Jericho: fragrance

Fragrance is rooted in the “Nose” of Arich Anpin, above Chochmah and Binah; it is an encompassing
light, as the mitzvos, rooted in Keser, become encompassing garments for the soul. Jericho, the city of
palms, stands for the tzaddikim and for fragrance, and the journeys led there because every vessel is a
“Mitzrayim” compared with the light above all vessels.
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KEY CONCEPTS

Enclothement and passing through 717/ mwaoni
92yn

A higher light can be clothed in a lower level, taking on its
character and being named after it, or merely pass
through it unchanged, like sunlight through clear glass.
Outside the Land of Israel the flow is clothed in Asiyah; in
the Land it only passes through.

Malchus as Rachel, the silent ewe 7171113 2387 21175
noRa

Malchus, divine speech, is “in exile” in Asiyah, where the
kelipos conceal it, and gives life even to them, but only
“from the back,” unwillingly, like hair at the back of the
head. The journeys lifted her from this exile.
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A step outside 127 1y°02

While the emotions are still held within Binah, Malchus is
not yet a separate figure but only a small projection at the
foot of the vav: the potential for each attribute to be re-
vealed. Hence six attributes, each of seven, forty-two.

Tevunah: son and daughter n2172— 11120

The emotions, Z’eir Anpin and Nukva, while still contained
within understanding, as “the hidden things of the heart.”
In this state they are not felt as “something,” and the ex-
ternal forces cannot draw from them.

The hidden kindnesses 0°013771 0°701
Love concealed within the Yesod of Imma, beyond self-

awareness: the hidden goblet of Yosef and the love that
Rabbi Yochanan ben Zakkai did not feel.



Love in delights 0°211yn2 n7anr

The highest love, a wondrous delight in G-d, belonging to
the level of the tzaddik; silver (kesef) stands for this long-
ing love.

Netzach and Hod 71 131

The attributes that carry an emotion through by resolve
and acknowledgment after its reasoning has gone; “out-
side the body,” yet rooted in Keser, above the core
attributes.
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Fragrance 1"

An encompassing light that affects one without being ab-
sorbed, as against taste, an inner light. Rooted in the
“Nose” of Arich Anpin, above Chochmah and Binah; the
mitzvos give the soul garments of this kind.
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SECTION 1 - 1-2

Why the Land of Israel is holier
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To explain the matter of the journeys in the wilderness. Now, our Sages, of blessed memory, said:
“The Land of Israel is destined to spread out over the entire world.” What is meant by this is that

the entire world will then be at the level of the Land of Israel of the present.

The maamar announces its subject: the journeys of Israel in the wilderness, listed in Parshas Masei. It begins
from a saying of the Sages that in the future the Land of Israel will spread over the whole world, and reads it
as a change of level: the whole world will rise to the spiritual standing that the Land of Israel has now.
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And then the Land of Israel will be at the level of the Jerusalem of the present. And this is what they
said, that Jerusalem will spread out over the entire Land of Israel.

Each level moves up one step, so the Land of Israel will rise to the holiness that Jerusalem has today. The
Sages’ parallel statement, that Jerusalem will spread over the whole Land, is read the same way.
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It follows that the Jerusalem of the Time to Come will be at a higher level still, for in the Time to
Come there will be ascents of the worlds. And the explanation:

Since everything rises together, the Jerusalem of the future will itself stand higher than any level known
now, because in the Time to Come all the worlds will ascend. The maamar now explains what makes one

place spiritually higher than another.
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it is explained in the writings of the Arizal, concerning the superiority of the Land of Israel at
present over outside the Land (for [the Sages] decreed impurity on its air and its soil, in the first
chapter of Shabbos, 15a),

The writings of the Arizal explain why the Land of Israel is superior to the lands outside it. The Talmud

(Shabbos 15a) records that the Sages decreed ritual impurity on the lands outside Israel, and the maamar de-

scribes the decree as covering both their air and their soil.
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that this is because there the flow descends from the Malchus of Atzilus through many enclothe-

ments; that is, the Malchus of Atzilus is enclothed in the Malchus of Beriah, Yetzirah and Asiyah.

The difference lies in how G-d’s flow of life reaches each place. Outside the Land it comes from the Malchus
of Atzilus, the lowest Sefirah of the highest world, through a series of coverings: it is clothed in the Malchus
of each lower world in turn, Beriah, Yetzirah and finally Asiyah. To be “enclothed” means that a higher light
is hidden inside a lower level and acts through it.
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But in the Land of Israel the flow of influence is drawn from the Malchus of Atzilus through en-
clothement in the Malchus of Beriah and Yetzirah alone, without its needing to be enclothed also in
the Malchus of Asiyah.

In the Land of Israel the flow is clothed only in the Malchus of Beriah and of Yetzirah, and never needs to be

clothed in Asiyah, the lowest and most concealing world. That is the source of the Land’s greater holiness.
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And although, of necessity, in the Land of Israel too the light and the flow come by way of the [an-

gelic] minister of Asiyah who rules over the Land of Israel, this is only by way of passing through,

The maamar answers an objection: the Land of Israel is also part of the physical world, and its flow must
come through the angelic minister of Asiyah who governs it. The answer is that the flow only passes through
Asiyah there; it is not clothed in it.
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and not by way of actual enclothement; just as one sees the light of the sun through the medium of
clear glass, and the light and radiance of the sun are not changed by it.

The difference is pictured by sunlight through clear glass: the glass stands in the way, yet the light that
reaches us is the sun’s own light, unchanged. So too the flow reaches the Land of Israel through Asiyah with-
out being altered by it.
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Therefore, in the Land of Israel the flow is ascribed to Yetzirah. Enclothement, however, is like a
screen and a curtain, which conceal the light greatly,

Because Asiyah adds nothing of its own, the flow in the Land of Israel is credited to Yetzirah, the lowest world
in which it was truly clothed. True enclothement is different: it is like a screen or curtain that largely hides
the light behind it.
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and like a riddle and a parable, which conceal the light of the intellect; so much so that the light of
the sun seen through a screen is called “an engendered light” (or shel toladah).

A second picture: a riddle or a parable hides the teacher’s idea inside a different story. In the same way, light
seen through a screen is no longer simply the sun’s light; it is called “an engendered light,” a new light born
of the screen.
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Therefore, when the Malchus of Atzilus, which is enclothed in the Malchus of Beriah and Yetzirah,
is actually enclothed in the Malchus of Asiyah, the flow is ascribed by name to the level of the
Malchus of Asiyah

Outside the Land, by contrast, the Malchus of Atzilus, already clothed in Beriah and Yetzirah, is clothed once

more in the Malchus of Asiyah. The flow then takes on the character of Asiyah and is named after it.

20YN° AWRD IR 12Y7 77 17392 R0 NI P2 p19] 27D [x3p] PP 1PN VW [oen vya) N7V 19°97)
°.IRMIY O 113 1997 (WY 11D

(and see in Etz Chaim, Shaar Tikkun HaNukva, chapter 2, section 5, what is written concerning “by
way of passing through,” or “when it is detained,” etc.; see there). And therefore they decreed im-
purity there.

Etz Chaim states the rule behind this: when a level serves only as a passage, the flow is named after the high-

er source it comes from, but when the flow stops and remains in a level, it is named after that level. Because
outside the Land the flow is held in Asiyah, the Sages decreed impurity there.
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For in Asiyah there is the utmost concealment of G-dliness, since the kelipos, the root of the evil in-
clination, hide and conceal. Therefore the Name El Ado-nai, which gives life to Asiyah, is numeri-

cally equal to tzav (1%, “command”); and “command” refers to nothing

Asiyah is where G-dliness is most hidden, because there the kelipos, the forces of concealment that are the
root of the evil inclination, cover it. The divine Name that gives life to Asiyah is El Ado-nai, whose letters (?X
°17X) add up to 96, the value of 18, “command”; and the Talmud (Sanhedrin 56b) reads the word “command”
as an allusion to idolatry.
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other than idolatry. And how can this be? Rather, it means that it is enclothed in the garment of na-
ture, to the point that one can say, “My power and the might of my hand have made me this

wealth.”

A holy Name cannot itself be idolatry; the meaning is that in Asiyah G-d’s life-force is so wrapped in nature
that a person can think his own strength produced his success, as Deuteronomy 8:17 warns. The next para-
graph calls this sense of being a separate, independent thing the essence of idolatry.

SECTION 2 - 13

The future refinement and the wilderness

DY IRMIV 1713 97V T w13 ONa Y qwnl AYawaaY 11°91 ,7791 9271 ¥ 0°3315 NTIaY 2 N
SR

And this is the level of idolatry: a separate existence and thing. And since the flow of influence is

drawn through this garment, therefore they decreed impurity on its air.

Idolatry at its root is the sense of being a separate, self-standing existence, the illusion that the garment of
nature makes possible. Since the flow outside the Land comes through this concealing garment, the Sages
decreed that even the air there is impure.
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But in the Land of Israel, where the flow descends only by way of passing through Asiyah, they
therefore did not decree any impurity on its air and its soil,

In the Land of Israel the flow only passes through Asiyah without being clothed in it. So no impurity was de-
creed there, neither on its air nor on its soil.
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for in Yetzirah the light and the life-force are without so much concealment. And in the Time to

Come, when the world will be refined and the world will not conceal at all,

The flow in the Land comes from Yetzirah, where light and life-force are far less hidden. In the future the
world itself will be refined, so that it no longer hides G-dliness at all.
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therefore it is said, “And I will remove the spirit of impurity from the land”; and then even the land
of the worshippers of stars and constellations will be refined. And see what is written (Zephaniah
3:9),

Zechariah’s prophecy that G-d will remove the spirit of impurity from the land is read as this refinement,

which will reach even the lands whose people now worship the stars and constellations. The Alter Rebbe adds

averse from Zephaniah.
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“For then I will turn to the peoples a clear language, that they may all call upon the Name of
Havayah and serve Him with one accord.” And then they will receive the light and the life-force
from Yetzirah by way of passing through Asiyah alone, and not by way of enclothement.

Zephaniah foresees that all the peoples will be given “a clear language” with which to call on G-d and serve

Him together. Then the whole world will receive its life-force the way the Land of Israel does now: from
Yetzirah, merely passing through Asiyah.
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And this is [the meaning of] “The Land of Israel is destined to spread out over the entire world”
(and the Land of Israel will receive from a still higher place. And see on this in Sefer HaGilgulim,
chapter 16, that the Land of Israel is the six lower Sefiros of Yetzirah, and outside the Land is the six
lower Sefiros of Asiyah;
This is the meaning of the Sages’ saying that the Land of Israel will spread over the whole world. A long
parenthesis opens: the Land itself will then receive from a still higher source, and Sefer HaGilgulim, a work

of the Arizal’s teachings, links the Land of Israel to the six lower Sefiros of Yetzirah and the lands outside it to

the six lower Sefiros of Asiyah.
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but at the time of the world’s creation the Sefiros of Atzilus, Beriah, Yetzirah and Asiyah were not as
they are now; rather, they were higher, only that through the sin of the Tree of Knowledge they

were lowered and went down below their original place, to the point

Sefer HaGilgulim adds that at creation all the worlds stood higher than they do now. The sin of the Tree of

Knowledge lowered every one of them from its original place.
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that what is now the first six [Sefiros] of Beriah were then the last six of Yetzirah, and this was then
the level of the Land of Israel; and what is now the first six of Yetzirah were then the last six of
Asiyah,

Before the sin, the levels that are now the upper six Sefiros of Beriah were the lower six of Yetzirah, and they

were then the level of the Land of Israel. In the same way, what are now the upper six Sefiros of Yetzirah were

then the lower six of Asiyah.
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and this is the level of outside the Land before the sin of the Tree of Knowledge; see there at length.
It is also mentioned in the Likkutei Torah of the Arizal, at the end of Parshas Bereishis.
Accordingly, the matter of “The Land of Israel is destined to spread out,” etc., may be explained
thus: since the level of Mashiach is the level of Adam, the first man, as he was before the sin of the
Tree of Knowledge, as is written there, chapter 19,

That was the level of the lands outside Israel before the sin. Since, as the same work says, the level of

Mashiach is a return to Adam as he was before the sin, the Sages’ saying about the Land spreading can be ex-
plained by this restoration.
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if so, then the last six Sefiros of Asiyah, from which the flow of influence is drawn outside the Land,
will be elevated to be at the level of the first six Sefiros of Yetzirah of the present, etc. And in the
same way, the last six Sefiros of Yetzirah will be elevated to be like the level of the six Sefiros of
Beriah, and this is the level of the Land of Israel in the future.

On this reading, the lower six Sefiros of Asiyah, which now feed the lands outside Israel, will rise to the level

of today’s upper six of Yetzirah. The Land’s own source, the lower six of Yetzirah, will rise to the level of
Beriah.
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Or perhaps it can be said, in explaining “The Land of Israel is destined to spread out over the entire
world,” that the level of the six lower Sefiros of Yetzirah, as it will be then, will spread out to shine
outside the Land, and the Land of Israel will receive from higher up. This needs examination.

A second possible reading: the lower six Sefiros of Yetzirah, as they will be then, will spread out to shine out-

side the Land, while the Land itself receives from a higher level. The Alter Rebbe leaves the question open

(“this needs examination”).

likuteitorah.com/likkutei-torah/masei/3/ 11



LIKKUTEI TORAH - PARSHAS MASEI - MAAMAR 3 92712 MyonnT 171y axRa>

22 10 TPWYT MNANAR 10 Y N1PPY TP W (000 5o Sy BPOYT 170 £70 OW 07913913 103
13 DRI JARM B7Y KX °D2 wrnyY 901 79yn? 19yn° IRMY 17080 TV wnn PwayT MR
“0.m°P%R nva e

And see in [Sefer Ha]Gilgulim, there, at the end of chapter 17. At any rate, there are further ascents,
until the level of the last six [Sefiros] of Asiyah will be at the level of the present Atzilus itself, and in
the same way Yetzirah and Beriah will be elevated higher still. And see what is written in Parshas
Vayetze on the verse “And this stone,” etc., “shall be a house of G-d.”

Either way, the ascents go further still, until the lower six Sefiros of Asiyah reach the level of Atzilus as it is

now, with Yetzirah and Beriah rising even higher. The discourse on Yaakov’s words “this stone ... shall be a

house of G-d,” in Parshas Vayetze, treats this further.
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And see in Mevo Shearim, Shaar 3, Part 2, at the end of chapter 15, that there are times when
Beriah can ascend as high as the Beard (dikna) of Arich Anpin of Atzilus, etc.; and as is written
about this elsewhere, in the explanation on the verse “You shall keep My Sabbaths.”)

Mevo Shearim, another work of the Arizal’s teachings, says that at times Beriah can rise as high as the

“Beard” of Arich Anpin, a very high level within Atzilus. The long parenthesis closes with a reference to the
explanation on “You shall keep My Sabbaths.”
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Therefore the journeys were in the wilderness, which is the source from which the external forces
draw their nourishment, which is why the goat that was sent away was sent to Azazel, into the
wilderness; for through the journeys they subdued them, so that in the Time to Come there can be
the revelation from the level of Yetzirah in the entire world, and the kelipos of Asiyah will not hide
and conceal.
The main argument resumes: the journeys took place in the wilderness because the wilderness is where the
external forces, the kelipos, draw their nourishment; that is why on Yom Kippur the goat for Azazel was sent

into the wilderness. By journeying through it, Israel subdued those forces and prepared the way for the light
of Yetzirah to be revealed in all the world in the future.
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And this is what is written, “And it was, when the Ark set out, Moshe said: Arise, Havayah, and let
Your enemies be scattered,” etc. Now, the meaning of “Arise, Havayah”: the explanation is that the
external forces draw their nourishment from the hairs of Nukva.

The verse Moshe said when the Ark set out (Numbers 10:35) ties the journeys to the “rising” of Havayah. To

explain “Arise,” the maamar notes that the external forces draw their nourishment from the “hairs” of
Nukva, that is, of Malchus.
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And this is [the meaning of| “Like a ewe (rachel) before her shearers she is dumb.” For the level of
the supernal speech is also called the level of “man” (adam), since man is a speaking being: “And

[

man became a living soul,” “a speaking spirit” (and see what is written on this, too, in the explana-

tion on the verse “And Moshe spoke to the heads of the tribes”).
Isaiah’s image of a ewe (rachel) silent before her shearers describes Malchus. Malchus is divine speech, and

supernal speech is called “man,” because speech is what marks a human being: the Targum renders “a liv-

ing soul” as “a speaking spirit.”
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And of this it is said, “Let us make man in Our image, after Our likeness,” for there is drawn into
the speech from the level of the higher unity (yichuda ila’ah) and the lower unity (yichuda tata’ah).
And all this is when the speech is revealed, that is, in the worlds of holiness, souls and angels,
which receive life-force from the word of G-d and are nullified to the level of the supernal speech,
the self-nullification (bittul) of the lower unity and of the higher unity;
“Let us make man in Our image” is read to mean that divine speech carries both the higher unity, in which
the world is nothing beside G-d, and the lower unity, in which G-d is present within the world. Where speech

is revealed, in the holy worlds of souls and angels, the creatures feel their source and are nullified before it in
both ways.
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whereas when the speech is drawn down to give life to Asiyah, where the kelipos are that conceal,
the speech is in a state of exile and is called “dumb,” to the point that they can say, “My power and

the might of my hand,” etc.

In Asiyah, where the kelipos conceal, speech is “in exile”: its voice is muted, so that creatures can claim that
their own power achieved everything. That is the “dumb” ewe of Isaiah’s verse.
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And they are called “her shearers,” for they separate the hairs. And the level of Malchus is called
Rachel (“ewe”), for she lets herself be shorn and does not kick; for so, from the level of Malchus,
life-force is drawn also to all the external forces, only that it is from the level of the back (achoray-
im), not with will and desire,

The “shearers” are the kelipos, which cut the hairs away from the body. Malchus is “Rachel,” the ewe that

lets herself be shorn without resisting, because life-force must flow from Malchus even to the external
forces; but it flows from her “back,” unwillingly and without desire.
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like the hairs, whose growth is mainly on the back part of the head, whereas the face is free of hair,

etc. See what is written about this in the discourse beginning “Turn away your eyes.”

Hair grows mostly at the back of the head, while the face is bare: so the kelipos receive only from the “back”
of Malchus, its outermost and least willing side, never from her “face.” The discourse beginning “Turn away
your eyes” treats this further.
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“Arise, Havayah”: Moshe and Aharon
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Now, when the Ark set out and they subdued the kelipos so that they would not conceal, this is the
ascent of Malchus from the exile and the captivity; and through this there is also a rising and as-
cent for the level of Z’eir Anpin, and also for all the partzufim above Z’eir Anpin. And this is “Arise,
Havayah”: that there is an ascent and rising for the Name Havayah as a whole.
When the Ark journeyed and the kelipos were subdued, Malchus, held in exile by their concealment, was
freed and rose. Because every level is bound to the next, the ascent of Malchus lifts Z’eir Anpin and all the

partzufim (configurations) above it as well; this is “Arise, Havayah”: the whole Name Havayah, which spans

all the levels, rises.
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The reason is that all [the levels of] the chain of descending worlds (hishtalshelus) enclothe one an-
other, the lower [enclothing] the higher: the Nukva of Z’eir Anpin enclothes Z’eir Anpin, Z’eir
Anpin [enclothes] Abba and Imma, and Abba and Imma [enclothe] the Chesed and Gevurah of Arich
Anpin, etc.

Every level is clothed within the level below it: Nukva (Malchus) clothes Z’eir Anpin, Z’eir Anpin clothes

Abba and Imma (Chochmah and Binah), and they in turn clothe the Chesed and Gevurah of Arich Anpin, the
outer dimension of Keser. The whole chain is a series of nested garments.
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This is by way of analogy like speech, which enclothes the emotive attributes (middos), and the
emotive attributes enclothe the intellect. Consequently, when Malchus rises from its descent and

contraction, there is an ascent for the entire chain of descent above it.

In a person, too, speech carries the emotions and the emotions carry the intellect. So when the outermost
garment, Malchus, is lifted out of its descent and contraction, everything clothed within it rises along with it.
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And this is “Arise, Havayah,” for all of Atzilus as a whole is called Havayah: the yud in Chochmabh,
etc.; so that through the going-out of Malchus from the narrow strait and the limitation of Asiyah,
there is an ascent for the Name Havayah as a whole, etc.

“Arise, Havayah” refers to all of Atzilus, since the four letters of the Name correspond to its levels, beginning

with the yud in Chochmah. When Malchus leaves the “narrow strait” and limitation of Asiyah, a phrase the
maamar’s last paragraph connects with the Exodus from Egypt (Mitzrayim), the whole Name rises with it.
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And also, in a general way, the yud is the level of Atzilus, [and so on] until the final hei, which is en-
clothed in Asiyah; and “Arise, Havayah” means that there will be a unification and joining of the
four letters of Havayah,

In a broader mapping, the yud stands for the World of Atzilus and the letters descend through the worlds un-

til the final hei, which is clothed in Asiyah. “Arise, Havayah” then means that the four letters, now spread
from the highest world to the lowest, are united and joined.
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and also the ascent of the worlds, along the lines mentioned above. And this came about through

9 3

the journeying of all the six hundred thousand souls of Israel, who are the level of “man,” “in Our

image, after Our likeness,”
It also means the ascent of the worlds described earlier. This was accomplished through the journeying of all
the 600,000 souls of Israel, who together make up the supernal “man” made “in Our image”; the Kehot note

points to the Arizal’s writings and to the Midrash (Shemos Rabbah 40:3), which describes the souls of the
righteous as each attached to a different part of Adam.
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and through forty-two journeys, in the turning of all the seven emotive attributes (middos) over to
G-d, so that the soul in the body would not be in the state of “like a ewe before her shearers she is
dumb,” as explained above. And so there came about in the world, too, the ascent of Malchus and of

the worlds,

Inwardly, the forty-two journeys were the turning of all seven of a person’s emotions to G-d, so that the soul
would not remain silent within the body like the ewe before her shearers. Because the world mirrors man,
this inner work brought about the ascent of Malchus and of the worlds.
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as is explained elsewhere on the verse “He has also set the world in their heart”: that the entire

world depends on man, so that when he rectifies himself, he thereby rectifies the entire world.

Koheles’s words “He has also set the world in their heart” are read to mean that the whole world is placed
within man and depends on him. When a person rectifies himself, he rectifies the entire world.
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However, all the journeys were through Moshe and Aharon, for Moshe is Yesod of Abba. For

Yet the journeys were led by Moshe and Aharon, and each of them stands for a channel above. Moshe is

“Yesod of Abba,” the connecting channel of Chochmah.
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Chochmah is the level of ayin (nothing), and Binah is the level of comprehension and yesh (some-
thing); and for them to be united and joined, it is through Yesod of Abba, which is an illumination

and influence from the level of the ayin of Chochmah into Binah.

Chochmah is “nothing” (ayin), a flash of insight before it takes defined shape; Binah is comprehension,
“something” (yesh), an idea grasped and defined. The two are joined through Yesod of Abba, which carries

“

an illumination of Chochmah’s “nothing” into Binah.
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And not the very essence of Abba itself, but rather like the drop of Abba, and like the flash and
glimpse of the intellect. And this drawing-down must be constant, in order to give life to the worlds,

What flows through Yesod of Abba is not the essence of Chochmah itself but a “drop” of it, like a sudden flash
or glimpse of insight. This flow must be constant, because it sustains the worlds.
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as in the saying, “Who in His goodness renews each day, continually, the work of creation.”
Therefore he is called Moshe, in the present tense; also, “He even drew [water] for us,” for his
drawing-forth is mainly for us, to give life to the worlds.

The morning blessing before the Shema says that G-d “renews each day, continually, the work of creation.”

So the name Moshe is a present-tense form, “one who draws,” and Yisro’s daughters said of him, “he even

drew water for us”: his drawing is constant, and it is for us, to give life to the worlds.
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Therefore Moshe is called “the King’s groomsman” (shushvina demalka), for he draws down the
Infinite Light (Or Ein Sof) that is enclothed in the higher Chochmah (Chochmah Ila’ah); and
Aharon is “the Queen’s groomsman” (shushvina dematronisa), who draws the light of Binah to
Malchus, so that through this there will be the ascent of Malchus from below to above, through the
five Gevuros of Binah.

The Zohar calls Moshe “the King’s groomsman,” because he draws down the Infinite Light clothed in the

higher Chochmah. Aharon is “the Queen’s groomsman”: he brings the light of Binah to Malchus, the
“Queen,” and through Binah’s five Gevuros (powers of restraint) raises her upward.
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And this is [the name] Aharon: alef, har, nun; for har (“mountain”) is the level of the emotive attrib-
utes of Binah, etc. It follows that through Moshe and Aharon the union of Abba and Imma is
accomplished.

The name Aharon (]797X) is read as alef, har (“mountain”) and nun, and “mountain” stands for the emotive at-

tributes of Binah. So Moshe, the channel of Chochmah, and Aharon, the channel of Binah, together bring
about the union of Abba and Imma, Chochmah and Binah.
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Therefore the journeys were in them and through them: “And they journeyed ... and they en-
camped.” The journeying is an elevation from below to above, as mentioned above regarding
“Arise, Havayah,”

That is why the journeys were through them. Each stage had two movements, “they journeyed” and “they en-
camped,” and journeying is an ascent from below to above: the “Arise, Havayah” described earlier.
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and it is through the Queen’s groomsman; and the encamping is the drawing down of the light of
the Infinite One, blessed be He, that is enclothed in the higher Chochmah, so that it be drawn be-
low in the manner of the union of Abba and Imma, etc.,

The ascent comes through Aharon, the Queen’s groomsman, who lifts Malchus up. Encamping is the oppo-

site movement: drawing the light of the Infinite One, clothed in the higher Chochmah, downward through
the union of Abba and Imma, which is Moshe’s role.
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and is drawn also to Z’eir Anpin and Nukva (and although the union of Abba and Imma is constant,
that is the level of the outer dimension (chitzoniyus), but the revelation from the level of the inner
dimension (pnimiyus) is drawn through an arousal from below). And this is the matter of “running
and returning” (ratzo vashov), and this is “with two he would fly”: with two levels, in running and
returning.
The light continues down to Z’eir Anpin and Nukva. The union of Abba and Imma never stops, but that con-
stant union is only its outer dimension; its inner revelation needs an arousal from below. Ascent and descent

together are the “running and returning” of the angels in Ezekiel’s vision, the two wings with which the
seraphim fly in Isaiah’s.
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Forty-two journeys, forty-nine days
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2. Now, [we need] to understand why the journeys are forty-two, while in the Counting of the Omer,

which also corresponds to the seven emotive attributes, there are forty-nine days.

The second section asks about the number of the journeys. Both the journeys and the Counting of the Omer
correspond to the seven emotive attributes, so why are the journeys forty-two (six times seven) while the
days of the Omer are forty-nine (seven times seven)?
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The explanation is that the Counting of the Omer is the level of drawing down from Binah to Z’eir
Anpin; therefore the number is forty-nine. But the journeys, which are the level of elevation, are
only forty-two.

The answer in brief: the Omer draws light down from Binah into Z’eir Anpin, the emotive attributes, so all

seven are fully present, making forty-nine. The journeys are an ascent of the attributes back upward, and so
they number only forty-two.
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The explanation: it is stated in the Zohar, Parshas Balak (203b), on the verse “And from the hills I
behold him (ashurenu)”: “When he was in his mother’s womb, ashurenu: he put forth a step out-
side.” And it is explained in Etz Chaim, cited in the Mikdash Melech there and in Sefer Hadras
Melech (folio 100, section 172):
The full explanation begins from the Zohar on Bilam’s words “from the hills I behold him (ashurenu)”: the
Zohar reads ashurenu as “a step,” saying that while still in his mother’s womb he “put forth a step outside.”

Etz Chaim explains this passage, as quoted in the Zohar commentary Mikdash Melech and in Sefer Hadras
Melech.
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“Ashurenu is a term like ‘Support my steps (ashurai),” a term for a step. For at the time of the gesta-
tion, Z’eir Anpin and Nukva were at the level of the small vav of the first hei of the Name Havayah,

for Z’eir Anpin was as yet

Etz Chaim reads ashurenu like ashurai, “my steps,” in Psalms. During the “gestation” of the emotive attrib-
utes within Imma, Z’eir Anpin and Nukva are only like a small vav within the first hei of the Name Havayah,
the letter of Binah.
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only at the level of the six extremities (vav ketzavos), and Malchus enclothes it; and there she was at
the level of that lower thorn that projects slightly outward from the end of this vav. And this point is
called ‘a step outside,’ because it is at the end of this leg and protrudes slightly outward.” Thus far

[the quotation].

At that stage Z’eir Anpin has only its six attributes (the vav, whose value is six), and Malchus is not yet a figure
of her own: she is only the small “thorn” at the foot of the vav that juts slightly outward. That protruding

point is the “step outside.”

nawn3 1K °PHY Y PNa P DR RPOKR 1032 912°Y a3 097190 MITAN NIPTa AR T ATy
%371 7102w 927 11Y°08 123 P RV

Now, to understand this: why, when the emotive attributes are included, in the state of gestation, in
the womb of Imma, are they only the level of vav, and Malchus is reckoned only as the level of “a

step outside” at the end of the vav?

The question sharpens: while the attributes are held in the “womb” of Imma, why are they only a vav, with
Malchus no more than a “step outside” at its end?
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Yet even so, even with the step, it is still only a vav, which alludes to the level of six emotive attrib-
utes alone. So why are they not reckoned as actually seven attributes, that is, together with the level

of Malchus?

Even counting the step, the letter is still a vav, whose value is six: six attributes. Why are they not counted as
seven, with Malchus as a full attribute?
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However, it is known, on the verse “And He built the rib,” that the partzuf of Nukva is built from the
level of the Malchus within the emotive attributes of Z’eir Anpin; that is, from the level of the
Malchus within Chesed the Chesed within Malchus is made, and from the Malchus within Gevurah
the Gevurah within Malchus is made, etc.

The answer begins with the kabbalistic reading of “And He built the rib” (the building of Chavah): Nukva is

built from the Malchus within each of Z’eir Anpin’s attributes. The Malchus within Chesed becomes the
Chesed of Malchus, the Malchus within Gevurah becomes the Gevurah of Malchus, and so on.
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And this is because Malchus is called “the tenth of them all,” for it is the level of the revelation
within each attribute; that is, the Malchus within Chesed is the revelation and outflow that is in
Chesed, and so with all of them.

Malchus, “the tenth of them all,” is the element of revelation within every attribute: the Malchus within

Chesed is the way that kindness comes out and is given to others. So the separate figure of Malchus is assem-
bled from the revealed side of all the attributes.
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Therefore, from the level of the Malchus-aspects that are in all the emotive attributes (middos) of
Z’eir Anpin, the partzuf of Nukva is afterwards built, which is the Malchus of Atzilus, called “the re-
vealed world” (alma de’isgalya), from which the flow of influence is drawn to Beriah, Yetzirah and
Asiyah.

Nukva, the Malchus of Atzilus, is assembled afterwards from the “Malchus” within each of Z’eir Anpin’s at-

tributes. She is called “the revealed world” because it is through her that the flow reaches the lower worlds of

Beriah, Yetzirah and Asiyah.
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Therefore this building, that Nukva be a partzuf of its own, takes place specifically after the birth
and the revelation of the emotive attributes; then it is built from all the aforementioned levels of
the revelation of the attributes. The Sefirah and the building of Malchus.
This building of Nukva as a figure of her own happens only after “birth,” when the attributes have come out
and are revealed; only then are there revealed aspects to build her from. The short phrase that follows, “the

Sefirah and the building of Malchus,” sums up the point: only then does Malchus become a Sefirah and a
structure of her own.
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But when the emotive attributes are still in a state of inclusion within the intellect, since they them-
selves are in a state of nullification (bittul) within the intellect—“since it is busy swallowing, it does
not emit”—there cannot be drawn from them the building of Malchus, that it be a level of its own;
only,

While the attributes are still contained in the intellect, they are nullified within it and are not yet emotions in

their own right. The Talmudic idiom “while it is busy swallowing, it does not emit” applies: what is absorb-
ing cannot give out, so nothing can yet go out from them to build a separate Malchus.
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at that time the attribute of Malchus is included within the six attributes of Z’eir Anpin, which is the
level of the Malchus within Chesed, the Malchus within Gevurah;

At that stage Malchus exists only inside each of the six attributes, as the Malchus within Chesed, the Malchus
within Gevurah and so on.
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that is, they are only six attributes, except that each one of them is comprised of seven; that is,
there is a level of Malchus in Chesed, for since it stands ready to be revealed, then the level of
Malchus, which is the revelation of the attribute, is included in it.

So there are only six attributes, but each contains seven aspects, because each holds a Malchus of its own.

An attribute that is destined to be revealed already carries within it the aspect of revelation, which is its
Malchus.
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Nevertheless, it does not apply that the building of Malchus as a partzuf of its own be drawn from
them, since they themselves are in a state of inclusion and elevation within the intellect, which is

the opposite of outflow.

Still, a separate Malchus cannot be built from them at this stage, because they are being drawn upward and
absorbed into the intellect. That is the opposite of flowing outward, and Malchus is built only from what
flows out.
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And this is why, when Z’eir Anpin and Nukva are in the state of gestation in the womb of Imma, it is
the level of a small vav; that is, they are only six attributes, covered in the womb of their mother,
which is the intellect. Only the slant at the end of the vav indicates that it stands ready to be re-

vealed afterward,

This is the small vav in the womb of Imma: six attributes covered within their “mother,” the intellect. Only
the little slant at the foot of the vav hints that they will later be revealed.
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and this is why it is called “a step outside” its own essence; namely, the level of the Malchus within
Chesed, the Malchus within Gevurah, etc.: the power of the revelation of the attribute.

That slant is the “step outside”: the Malchus within each attribute, which is only the potential for that at-

tribute to be revealed, not yet its actual revelation.
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And this is the number forty-two: six attributes, each one comprised of seven. But they are not the

level of actually seven attributes,

This yields the number forty-two: six attributes, each containing seven aspects. They are not seven full
attributes.
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for it does not yet apply that Malchus be a structure of its own, to be actually the revealed world, ex-
cept after the birth.

Malchus cannot yet be a structure of her own, “the revealed world” in the full sense, until after the birth of
the attributes.
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Therefore in the Counting of the Omer, which is the level of drawing down and revelation from
Binah to Z’eir Anpin and Nukva, and which is drawn also into Beriah, Yetzirah and Asiyah, until it

is drawn into the soul of man, therefore they are

The Counting of the Omer draws the attributes down and reveals them, from Binah into Z’eir Anpin and
Nukva, and on through the lower worlds until it reaches the human soul. This downward, revealing move-
ment is what determines its number.
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seven weeks, for Malchus is built as a partzuf of its own. This is not so with the level of the journeys,
of which it is written “Arise, Havayah,” a term of rising and elevation, in which Z’eir Anpin is in-

cluded in Imma; and then they are not Z’eir Anpin and Nukva but only the level of vav,

The Omer lasts seven full weeks because in it Malchus is built as a seventh attribute of her own, making sev-
en times seven. The journeys are the opposite: “Arise, Havayah” is an ascent, in which Z’eir Anpin is drawn

back up and included in Imma, so the attributes are again only a vav.
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except that this vav has in it “a step outside,” which is the level of Malchus within these six attribut-

es. If so, they are the number forty-two, that is, six attributes, each attribute comprised of seven.

That vav has its “step outside,” the Malchus latent in each of the six attributes. Hence forty-two: six attribut-
es, each containing seven.
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(And see in Etz Chaim, Shaar Arich Anpin, chapter 14, on the matter of forty-two and the matter of
forty-nine, etc. And see below, in the discourse beginning “Now, regarding the journeys,” where it
is explained that the Name of forty-two is seven attributes, each one comprised of six,

The Alter Rebbe adds references: Etz Chaim on forty-two and forty-nine, and a discourse further on in

Likkutei Torah, Masei, which divides the Name of forty-two letters the other way, as seven attributes each
containing six.
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just as there are the seven verses of Avgitatz, each of which has six words. And that discourse is the
later one; see there on this.)

That reading follows the prayer whose initials form the Name beginning “Avgitatz” (Ana Bekoach): seven
lines of six words each. The text notes that the other discourse is the later of the two; according to the Kehot
note it was said in 5571, while this one was said in 5568.
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Now, to understand why the journeys are specifically in the manner of elevation and inclusion of
Z’eir Anpin and Nukva in Imma, it will be understood from what is written, “A fool does not desire

understanding (tevunah), but only the revealing of his heart.”

Why must the journeys work through ascent, raising the attributes back into Imma? The answer comes from

Proverbs: “A fool does not desire understanding, but only the revealing of his heart.”

Bk 7 , 121311 KXW QAR 12397 AwTRT NITRNR DNPpLSw 0°11X°10 NPtl° N2 RN 5905 9
The meaning: “fool” is the level of the nurture of the external forces, whose nurture is from the
holy emotive attributes, as in the matter of Avraham, from whom there issued, etc. However,

The “fool” stands for the external forces, which draw their nourishment from the holy attributes, just as the
Sages say that Yishmael issued from Avraham. This nourishment has a limit, which the maamar now defines.
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this nurture is specifically from the attributes once they have already gone out of the level of Binah
to be a level of their own (for from the chest downward the Tree of Knowledge of good and evil be-
gins, since there the Yesod of Imma ends),

The external forces can draw only from attributes that have left Binah and become distinct emotions. In

Kabbalah, the Yesod of Imma (Binah) reaches down to the “chest” of Z’eir Anpin; below that point, where

Binah’s covering ends, the Tree of Knowledge of good and evil begins.
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but while they are included and hidden in the level of Binah, and are called “the hidden kindness-
es” (chassadim hamechusim), then there is no nurture from them for the external forces, for Binah
is called “the world of freedom,” etc.

While the attributes are still hidden in Binah they are called “the hidden kindnesses,” and nothing outside
holiness can draw from them. Binah is called “the world of freedom,” free of any hold by the external forces.

QWD [xapin poik ey 3P NITAN 1300 7273021 12 NN 31202 9730 $°0 1iont KD 197
P37 99 1°R 11 1aR 190 1112 99097 Ian XD 74925 mimivyn *pa 31203 2v1os

Therefore the aforementioned fool does not desire tevunah, whose letters are ben and bas (“son”
and “daughter”), that is, the emotive attributes, Z’eir Anpin and Nukva, when they are included in
tevunah and are called “the hidden things of his heart”; the fool does not desire this, because from
this level he has no nurture,

Hence the “fool” has no interest in tevunah, understanding. The word tevunah holds the letters of ben and

bas, “son” and “daughter,” meaning Z’eir Anpin and Nukva while they are still held within understanding:
“the hidden things of the heart.”
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but only in “the revealing of his heart,” which is the revelation of the attribute; then he has nur-
ture. And the reason is that the nurture of the external forces is drawn only from the level of yesh
(something), which is not so from the level of ayin (nothing).

The fool wants only “the revealing of his heart,” emotion that has come out into the open, because the exter-

nal forces can draw only from what is “something” (yesh), a felt and defined existence, and never from what
is “nothing” (ayin).
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Hidden love: Rabbi Yochanan
ben Zakkai and Yosef’s goblet
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Now, when the emotive attributes (middos) are included in the intellect and the contemplation,
they are not yet felt as a something, a thing; and this is called “the hidden things of the heart,” in
which the love is included and covered in one’s intellect, comprehension and contemplation, and
because of the greatness of the bond with the comprehension, one does not feel the love at all;
While the emotions are still contained within understanding and contemplation, they are not yet felt as any-

thing in their own right. This is “the hidden things of the heart”: a person so absorbed in grasping an idea of
G-d’s greatness that his love is wrapped inside his understanding and he does not feel it at all.
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rather, they are included in the light of Imma and are not at all in a state of being felt or of self-
hood; and then they are called by the name tevunah, whose letters are ben and bas, which are in-
cluded in the tevunah and the Daas themselves. Therefore there is no nurture at all from this for
the external forces, which are the level of utter yesh (something).

The emotions are then held within the light of Imma (Binah), with no sense of selfhood. That is why this state

is called tevunah, which holds ben and bas, the emotive attributes still within understanding; and since the
external forces are utter “something,” they find nothing here to draw from.
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(And elsewhere a reason for this is explained: because the revelation of Atik is in Binah; if so, when
love and awe are included in the Yesod of Imma, they are bound up with the world of delight. And
this is the matter of Binah being called “freedom” (deror), “the world of freedom.”

A long parenthesis gives two further reasons. The first: Atik, the inner delight within Keser, is revealed in

Binah, so love and awe held within the Yesod of Imma are bound to that world of delight; this is why Binah is
called “freedom.”
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And this is the matter of Yom Kippur, when all the ascents are by way of Imma, and it is the level of
“the desire of the heart” (re’usa deliba); and therefore the second Tablets, which were given in si-
lence, were given on Yom Kippur. And the meaning of “in silence” is the inwardness of the heart,
etc.

Yom Kippur is a day when all the ascents pass through Imma, and its service is “the desire of the heart,” a

longing deeper than revealed feeling. So the second Tablets, given in silence, were given on Yom Kippur; “in
silence” refers to the innermost part of the heart.
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And elsewhere another reason for this is explained: for Abba and Imma are “two companions who
never part”; if so, when the attributes are included in the Yesod of Imma, the Yesod of Abba also
shines in them, and Chochmabh is koach mah (“the power of ‘what’”), the level of self-nullification
(bittul), the Tree of Life.
The second reason: Abba and Imma, Chochmah and Binah, “never part,” so when the attributes are within
the Yesod of Imma, the Yesod of Abba shines in them too. Chochmah is koach mah, “the power of ‘what,’”

the self-nullification that asks “what am I?”, and it is called the Tree of Life, in contrast to the Tree of
Knowledge of good and evil.
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And this is the matter of the Shemoneh Esreh, “a prayer in silence”; and “From the depths I have
called You”: two depths, which are the two Yesods of Abba and Imma, etc. And the two reasons are
consistent with one another, according to what is written in the Zohar HaRakia on Parshas
Bereishis) (on folio 45), that Imma receives from Atik through the Yesod of Abba,

This is why the Shemoneh Esreh is said silently, and why the psalmist calls to G-d “from the depths,” in the

plural: the two depths are the two Yesods of Abba and Imma. The two reasons agree, because, as Zohar
HaRakia explains, Imma receives from Atik through the Yesod of Abba.
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that is, that Chochmabh is called “Eden,” etc. But in the revealing of the heart, when the attributes
are in a state of revelation, a level of their own, they are in a state of being felt as a something and a
thing: there is someone who loves, etc.;

Chochmah is called “Eden,” the source of delight. By contrast, once emotions are revealed and stand on

their own, they are felt as “something”: a person is aware that he is the one who loves.
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then from the excess of the attribute the nurture of the external forces is drawn, which is the utter

yesh, etc.: that one regards oneself as a something and a thing because one has love, etc.

Then the external forces draw from the “excess” of the emotion: the sense of self that makes a person regard
himself as someone of importance because he has love for G-d. That self-regard is the “utter something” on
which they feed.
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And although in the state of inclusion there is also the level of “a step outside,” that is, that in each

attribute there is only the power of revelation of that very attribute;

Even in the hidden state there is a “step outside,” but it is only the potential for each attribute to be revealed.
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nevertheless, actual revelation, so as to be the level of Malchus as a level of its own, is not drawn
from them except after the birth and with the revelation of the attributes; and then, from the level
of yesh, the nurture of the external forces is drawn, etc.,

An actual revelation, with Malchus as a level of her own, comes only after “birth,” when the attributes are re-
vealed. Only then can the external forces draw from their “something.”
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(and this matter will be understood still more from what is written elsewhere, in the discourse on
the Grace after Meals with a quorum (birkas hazimun), on the matter of the Tree of Knowledge and
the Tree of Life, and on the matter of “the wine preserved in its grapes since the six days of

Creation”).

The Alter Rebbe refers to his discourse on the Grace after Meals with a quorum, where the Tree of Knowledge
and the Tree of Life and “the wine preserved in its grapes since the six days of Creation” are discussed. That
discourse sheds further light on this point.
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Now, since the essential point of the journeys was to subdue the external forces, so that they would
have no nurture from the holy attributes, therefore it was through their elevation and inclusion in

the light of Imma, so that they would not be in a state of being felt at all.

Since the point of the journeys was to subdue the external forces and cut off their nourishment from the holy
attributes, the journeys worked by raising the attributes into the light of Imma, where they are not felt at all.
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And therefore they were reckoned only as six attributes, each one of them comprised of seven. But
in the Counting of the Omer, which is

That is why the journeys counted only six attributes, each containing seven, making forty-two. The Counting
of the Omer works the other way.
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the drawing of the attributes from above to below, outward, then from the level of Malchus within
the attributes of Z’eir Anpin the level of the building of Malchus as a partzuf of its own is built; then

it becomes seven weeks, seven times seven, etc.

The Omer draws the attributes down and outward, so that Malchus is built as a partzuf of her own from the

Malchus within each attribute. Then the count becomes seven full weeks, seven times seven.
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(And see what is written elsewhere on the verse “And the Jews accepted,” that to rectify [matters],
so that there not be nurture for the external forces, surrounding lights (makifim) of Imma are
drawn down to protect the attributes; and this is “and the mother is sitting upon the fledglings,”
etc., and as in “Let the mother come and wipe up,” etc.
Another parenthesis: elsewhere, on “And the Jews accepted,” the Alter Rebbe explains that to keep the exter-
nal forces from feeding, encompassing lights of Imma are drawn down to shield the attributes. This is pic-

tured in the mother bird sitting over her fledglings, and in the saying “let the mother come and wipe up” af-
ter her child.
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And elsewhere it is explained that the six extremities (vav ketzavos) of Abba are enclothed in the six
extremities of Imma, and through this the attributes are guarded from the nurture of the external
forces. And it must be said that nevertheless, through the level of forty-two, in which the attributes
are included in the Yesod of Imma itself, the external forces are subdued more, for there they have
no dominion or nurture at all.)

Elsewhere it is explained that the six extremities of Abba are clothed within those of Imma, and this too

guards the attributes. Still, the level of forty-two, where the attributes are inside the Yesod of Imma itself,
subdues the external forces more completely, for there they have no hold at all.
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And with this will be understood the matter of what Rabbi Yochanan ben Zakkai said: “And I do not
know by which path they are leading me.” For at first glance it is astonishing: how could any doubt
have entered his mind that they might lead him, G-d forbid, to Gehinnom, since all his days he was
occupied in Torah and divine service?

This explains a puzzling saying of the Talmud (Berachos 28b): on his deathbed Rabbi Yochanan ben Zakkai

said that he did not know by which path he was being led, to Gan Eden or to Gehinnom. How could a man
who spent his whole life in Torah and divine service doubt where he was going?
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But because his love and awe were in a state of inclusion within the intellect (mochin) of Imma, be-
cause of the greatness of his bond with comprehension and contemplation, and there the attributes

are not felt at all,

The answer: his love and awe were absorbed within the intellect of Imma, so intense was his bond with un-
derstanding and contemplation. At that level the emotions are not felt at all.
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therefore Rabbi Yochanan ben Zakkai did not know whether he had been stirred with love and awe,

since he did not feel them at all; and therefore he said, “I do not know by which,” etc.

Since he never felt his love and awe, he could not know whether he had truly been moved by them. Hence “I
do not know by which path.”

TMARNI RN 1Y OPER TPOW 11K 1T 1PRIPONN DOORDHIY YT LY W0 IR Y0 By 0)
10177 09 L, (N19°9R2 XA WPHOT 2Y2TD R PRY AT P RPR 095393 v (yan ax] 17N 2390
1 9owa oDy 090191 197

(for there is punishment for the absence of awe. And know that the angels are afraid of judgment,
though actual sin does not apply to them, as in the saying, “Is there an evil inclination among
you?”; rather, it is only that the awe is not as it should be; and as is written elsewhere at length), for
his attributes were covered and hidden in the intellect, and

A parenthesis explains why this mattered: a lack of awe is punishable. Even the angels, who have no evil in-

clination and cannot truly sin, fear judgment because their awe may fall short; Rabbi Yochanan’s emotions,
hidden within his intellect, gave him no way to know.
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like one who is in the depth of intellect and study, who does not feel any attribute, even though the
attribute is certainly included in the comprehension, etc.

He was like a person deep in study, who feels no emotion at all, even though the emotion is surely present
within his understanding.
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And according to this will be understood what is written elsewhere concerning the silver goblet that
Yosef hid in Binyamin’s sack: for Yosef is the tzaddik

The same idea explains the story of the silver goblet that Yosef hid in Binyamin’s sack, which the maamar
now takes up.
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above (tzaddik elyon), and Binyamin is called the tzaddik below (tzaddik tachton), as is written
about this in the explanation on the verse “O that you were as a brother to me,” etc.; see there, that
there are souls that are of the level of Yosef, and there are [those] of the level of Binyamin.

Yosef is called the “upper tzaddik” and Binyamin the “lower tzaddik,” as the Alter Rebbe explains in his dis-

course on “O that you were as a brother to me.” Some souls stem from the level of Yosef and some from the

level of Binyamin.
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And see concerning these two kinds of souls in Iggeres HaKodesh, at the end of the discourse be-
ginning “And David made a name.” Now, the sparks that spread forth from the level of Binyamin
are the souls of the beinonim (intermediates), in the manner that is explained in Sefer Shel
Beinonim, what the level of a beinoni is.

For these two kinds of souls the Alter Rebbe refers to Iggeres HaKodesh. The souls that branch out from

Binyamin are the beinonim, the “intermediate” people described in Sefer Shel Beinonim (Tanya), who never
sin although their evil inclination still exists.
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And the sparks from the level of Yosef are the level of the souls of the tzaddikim; and it is explained
in Sefer Shel Beinonim, chapter 10, that the level of a tzaddik is what is written, “How fair and how

pleasant you are, love in delights,”

The souls from Yosef are the tzaddikim. Tanya, chapter 10, describes the tzaddik with the verse “How fair
and how pleasant you are, love in delights.”
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that is, that he delights in G-d with a wondrous delight, etc.; and as is written in Iggeres HaKodesh

on this verse; which is not so with the beinoni, as is written there, chapter 14.

The tzaddik’s love is a wondrous delight in G-d, as Iggeres HaKodesh explains on this verse. Tanya, chapter
14, says that this is not the level of the beinoni.
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However, even so, it can sometimes be that in the beinonim too there will be love with joy and de-

light in G-d according to his measure, but it is not in completeness.

Even so, a beinoni can at times feel love with joy and delight in G-d according to his own measure, though
not in its complete form.
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And see in Sefer Shel Beinonim, chapter 13, “at appointed times,” etc., and at the end of chapter
14, “to delight and rejoice,” etc.; and see what is written about this in Parshas Tetzaveh, in the dis-
course beginning “Remember [what] Amalek [did].”

The Alter Rebbe cites Tanya, chapter 13, on the beinoni’s love that is revealed “at appointed times,” such as
during prayer, and the end of chapter 14, on delighting and rejoicing in G-d. He also refers to his discourse
“Remember what Amalek did,” in Parshas Tetzaveh.
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And this is the matter of the silver goblet that Yosef hid in Binyamin’s sack: silver (kesef) is the level
of love, as is written in [Midrash] Rabbah, Naso, at the end of section 13, concerning the “silver

bowl,” that it is named for “[My soul] longs (nichsefah),

This is the meaning of the silver goblet that Yosef hid in Binyamin’s sack. The Midrash says that the “silver
bowl” of the princes’ offerings is named for longing, since kesef (silver) is related to nichsefah, “longs.”
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and even pines”; and it says, “For you longed greatly for your father’s house”; and along the lines of
what is written in the Zohar concerning the four hundred worlds of longing (kisufin) in which the
tzaddikim delight.

The Midrash supports this with “my soul longs, and even pines” and “you longed greatly for your father’s
house.” The Zohar likewise speaks of four hundred “worlds of longing” in which the tzaddikim delight; so
silver stands for the love of delight that belongs to Yosef’s level.
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And Yosef, the higher tzaddik, drew this level to Binyamin, so that in the souls of the beinonim too,

which are branches and sparks that spread forth from Binyamin, there could be this level of love.

Yosef, the higher tzaddik, passed this love on to Binyamin, so that the souls of the beinonim, the branches
and sparks of Binyamin, could also have a share in “love in delights.”
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And as for his hiding the goblet, so that Binyamin would not know of it: this is because in the
beinonim, who are sparks of Binyamin, this love must be in such a way that he himself does not
know of this lofty love, the level of “love in delights,”

He hid the goblet so that Binyamin would not know of it. In the beinonim this lofty love must be present
without their being aware of it.
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which is the rank of the tzaddik, above the rank of the beinoni; for from the revelation in the
beinonim of this love, which is above his rank, there could be drawn into him a sense of yesh (self)
and haughtiness, etc.

“Love in delights” belongs to the level of the tzaddik, above that of the beinoni. If a beinoni became aware of

a love beyond his own standing, it could make him feel important and proud: the sense of “something” on
which the external forces feed.

likuteitorah.com/likkutei-torah/masei/3/ 36

17



LIKKUTEI TORAH - PARSHAS MASEI - MAAMAR 3 92712 MyonnT 171y axRa>

amn] 370N 1200 A L5990 1aan Y70 RDWY 1T 13909 137 1a0KR 99 100 1900 PR 9U8 DRk
TANRTN Y70 R 111NN 11992 10T PTINAY rot 12 e 127] 12297 172Y3 (00w

However, we must understand how it is possible for him to have this great and lofty love and not
know of it at all. This is understood from what is written concerning Rabbi Yochanan ben Zakkai,
that because of how deeply he was occupied in study and contemplation, he did not know of the
love,

How can a person have so great a love and not know of it? The answer is the one given for Rabbi Yochanan
ben Zakkai: he was so absorbed in study and contemplation that he was unaware of his own love.
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and this is “I do not know by which path,” etc., as mentioned above. If so, the meaning of his hid-
ing the goblet is the matter of the hidden kindnesses (chassadim hamechusim) in the Yesod of
Imma.

That is why he said, “I do not know by which path.” So the hidden goblet is “the hidden kindnesses” within

the Yesod of Imma: love concealed within understanding, beyond the reach of self-awareness and of the ex-
ternal forces.
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And see what is written in Parshas Vayigash on the verse “And Yosef gathered all the silver,” etc.;
and see what is written on the matter of “love in delights” on the verse “His eyes are red from
wine”: “The wine of Torah: wine entered,” etc.; and this is the expression “the silver goblet,”
through which the wine is drawn, etc.

The Alter Rebbe refers to two related discourses: one on “And Yosef gathered all the silver,” and one on “His

eyes are red from wine,” where “love in delights” is linked to the “wine of Torah” (“when wine enters, the se-

cret comes out”). A goblet is what wine is poured through, so “the silver goblet” carries this hidden love.
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Accordingly, it is possible to say that Rabbi Yochanan ben Zakkai, who said “I do not know,” [said
so] because of his great humility, along the lines of what Rabbah said, “[People| such as I are

beinonim?”; although he was certainly

A second way to read Rabbi Yochanan ben Zakkai’s words: he spoke out of great humility, like the Amora

Rabbah, who said, “People such as I are beinonim.”
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a complete tzaddik, he appeared in his own eyes as a beinoni, as this matter is explained in Sefer
Shel Beinonim, chapter 13. And therefore he conducted himself in the manner of Yosef’s hiding,

etc., to the point that he himself did not know of this level of great love, etc.

Though he was surely a complete tzaddik, he saw himself as a beinoni, as Tanya, chapter 13, explains in con-
nection with Rabbah. So he acted as Yosef did with the goblet, keeping his great love hidden even from

himself.
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(And according to what has been written, it may be said, at first glance, that the fact that on Yom
Kippur only six men are called to the reading of the Torah scroll pertains to the matter above, that

it is like when the attributes are covered in the Yesod of Imma, they are then six attributes, etc.;

A parenthesis: one might connect this with the law that on Yom Kippur only six people are called to the
Torah reading. The day would then reflect the attributes covered in the Yesod of Imma, which count as six.
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however, in Pri Etz Chaim it is explained in a different way, namely, on the contrary: because
Malchus, which is the seventh, has ascended on high into the inner dimension (pnimiyus) of
Imma; that is to say, it ascended higher than Z’eir Anpin, which has not yet ascended there, as is
written in Pri Etz Chaim, Shaar Yom HaKippurim, chapter 5.

Pri Etz Chaim, however, explains the six the opposite way: Malchus, the seventh, has risen into the inner di-
mension of Imma, above Z’eir Anpin, which has not yet ascended there. So only six are called.
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And see what is written about this in Parshas Acharei, in the explanation on the verse “For on this
day He shall atone,” and see what is written elsewhere on the statement of the Raaya Mehemna,
Parshas Shoftim) (275a): “Rather, it ascends to that place of which it is said, ‘What is concealed

9

from you, do not investigate,’” etc.

The Alter Rebbe refers to his explanation on “For on this day He shall atone,” in Parshas Acharei, and to the

Raaya Mehemna on Parshas Shoftim. That passage speaks of an ascent “to that place of which it is said,

999

‘What is concealed from you, do not investigate,’” a level beyond inquiry.

SECTION 6 - 119-23

Netzach and Hod

M2y °72°P3 RDIAM 725 19977 °P1 I 1131 90 Y713 NI MYID2 MTH Tww 17192 1302 13 3
11°°7 82131 927 91 171 KDY oYv XD 072 PRY

3. Now, to understand the matter of the six attributes in detail, as it is known that Netzach and Hod
are called “thighs outside the body,” and they are called “willow branches,” which have neither
taste nor fragrance. And the meaning of “outside the body” is

The third section turns to the six attributes in detail. In Kabbalah, Netzach and Hod are called “thighs out-

side the body,” and they are likened to the willow branches of the four species, which have neither taste nor
fragrance.
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that Chesed, Gevurah and Tiferes are the essence of the attributes, and Netzach, Hod and Yesod are
the outflows of the attributes to another; and therefore they are called “outside the body.” And the
matter that they have no taste or fragrance is

“Outside the body” means that Chesed, Gevurah and Tiferes are the attributes themselves, while Netzach,

Hod and Yesod are the channels through which those attributes flow out to others. What “no taste or fra-

grance” means is explained next.
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that in Chesed, Gevurah and Tiferes there is still the illumination of the intellect and the reason
(ta’am), and according to the illumination of the mochin and the intellect, so are the modes of the

attribute in the stirring of the heart, whether much

Chesed, Gevurah and Tiferes still carry the light of the intellect, the reason (ta’am) behind the feeling; how
strongly the heart is moved depends on how much the mind illuminates it.
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or little; for the illumination of the mochin shines in Chesed, Gevurah and Tiferes. Therefore
Chesed, Gevurah and Tiferes have “taste” (ta’am) in them, that is, the illumination of the reason
from the intellect is enclothed in the attribute.

Because the mind shines in them, they are said to have “taste,” ta’am, a word that also means “reason”: the
reasoning of the intellect is clothed in the emotion.
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Which is not so with Netzach and Hod; for Netzach and Hod means that after the intellect and the
reason of the attribute have departed, one nevertheless prevails (misnatze’ach) to carry out the at-

tribute, because that is how the resolve remained with him.

Netzach and Hod are different: they act after the reasoning behind the feeling has gone. A person carries the
attribute through by sheer determination (Netzach, “victory,” is related to misnatze’ach, “prevails”), be-
cause he once resolved to act this way and the resolve remains.
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And this is the meaning of “Netzach is the branch of Chesed”: one does kindness because one has
resolved to be a person who desires kindness, and the reason and intellect that were in this, on ac-

count of which he resolved so, have already departed.

Netzach is the “branch” of Chesed: a person keeps doing kindness because he once resolved to be someone

who loves kindness, even after the reasoning that led him to that resolve is gone.
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Only the resolve alone remains. Therefore they are called “willow branches,” which have no taste
or fragrance; that is, the mochin, which are called “taste,” have already departed from his heart

(and “fragrance” is the level of will and delight; see below on the matter of the Jordan of Jericho),

Only the resolve remains, which is why Netzach and Hod are “willow branches” without taste or fragrance:
the “taste,” the intellect, has left the heart. “Fragrance,” the text adds, stands for will and delight, a theme it
develops when it reaches the Jordan of Jericho.
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but nevertheless the quality of prevailing and the firm resolve will carry out the kindness, even

though his heart is not with him. Likewise, Hod is called the branch of Gevurah, on the left line.

Still, the power to prevail and the firm resolve carry the kindness through, even when the heart is not in it.

Hod stands in the same relation to Gevurah, on the left side.
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It follows, accordingly, that Chesed, Gevurah and Tiferes are higher in rank than the level of
Netzach and Hod. If so, accordingly we must understand what is written in Pri Etz Chaim, Shaar
HaAmidah, chapter 14, on the intention of “G-d Most High (El Elyon), who bestows good kindness-

”,

es”: “El Elyon is Arich Anpin,

So Chesed, Gevurah and Tiferes seem to rank above Netzach and Hod. That raises a difficulty from Pri Etz
Chaim, on the first blessing of the Amidah: it says that “G-d Most High, who bestows good kindnesses” refers
to Arich Anpin, that is, Keser.
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which is Keser, which is the one who ‘bestows the kindnesses,’ which are Netzach, Hod and Yesod
of Z’eir Anpin, bringing them forth in the mystery of a new addition,” etc.; for the new Netzach,

Hod and Yesod of Z’eir Anpin are drawn specifically from Keser.

According to Pri Etz Chaim, it is Keser that “bestows the kindnesses,” and these kindnesses are the new
Netzach, Hod and Yesod of Z’eir Anpin. So these lower attributes are drawn directly from Keser.
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And this is also the matter of “and brings a redeemer to their children’s children,” who are Netzach
and Hod, etc., as is written there, chapter 15. And see in the Zohar, Parshas Shemini (36a).

The same blessing’s words “and brings a redeemer to their children’s children” are read as referring to
Netzach and Hod, as Pri Etz Chaim explains in chapter 15. The text also refers to the Zohar on Parshas
Shemini.
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Thus it is explained that the root of Netzach and Hod is from Keser, which is higher than Abba and
Imma, and all the more so than Chesed, Gevurah and Tiferes. And also, “From my flesh I behold
[G-d]”: the legs, which are the level of Netzach and Hod, are what hold up the body and the head
and carry the head;

So the root of Netzach and Hod is in Keser, above Abba and Imma and certainly above Chesed, Gevurah and
Tiferes. Job’s words “from my flesh I behold G-d” invite a lesson from the body: the legs, which correspond
to Netzach and Hod, hold up and carry the whole body, head included.
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and also the healing of the head is through the foot, which one places in hot water and the like, be-
cause the sinews of the head are in the foot, for “their end is wedged in their beginning” (and as is

written elsewhere on the verse “And the earth is My footstool”).

The head is even treated through the feet, as when the feet are placed in hot water, because the sinews of the
head reach down to the feet. As Sefer Yetzirah says, “their end is wedged in their beginning”: the lowest
point is bound to the highest.
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And this will be understood by way of analogy: we see that there is a man who is wise and learned,
and nevertheless he cannot teach and impart to another, to one who is lesser than he; for himself

he understands and grasps the matter,

An analogy from teaching: a person may be wise and learned and understand a subject for himself, yet be
unable to teach it to someone below his level.
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but to impart it to another is not within his ability; whereas a person who is wiser than he can im-
part and teach that wisdom to another, for because he is wiser and understands the matter to its

depth, specifically through this he can impart to another.

A wiser person can teach that same wisdom to others, precisely because he understands it to its depth.
Imparting to another requires a deeper grasp than understanding for oneself.
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Now, “wisdom is found from ayin (nothing),” from the level of Keser; and when one has grasped
this wisdom to its depth and its root, there shines in him from the level of the ayin

Wisdom comes “from ayin,” from “nothing,” that is, from Keser, which is above intellect. One who grasps a
teaching to its depth and root has something of that “nothing” shining in him.
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(and like the difference between a flowing spring, which is called “living water,” for it is close to the
source from which the living water issues; which is not so with one who does not grasp so much of
its depth and its ultimate point: he is like ordinary water, which is not living water, being far from

the source, etc.);

The Alter Rebbe compares this to a flowing spring, called “living water” because it is close to its source.

Someone with a shallower grasp is like ordinary water, far from its source.
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through this he is able to impart below. If so, we see that in order to impart to another, which is a
descent from one’s essence, “outside the body,” it depends specifically on grasping the wisdom to

its depth, the level of ayin, from which wisdom is found;

That depth is what lets him impart to others. Teaching is a descent from oneself, “outside the body,” yet it

depends on reaching the depth of wisdom, its source in ayin.
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which is not so with one who does not understand the wisdom to its depth and its ultimate point:
even though he is wise and understanding for himself, nevertheless he cannot explain and impart
to another. And see what is written about this in Parshas Lech Lecha, discourse beginning “Now,

Avram,” etc.

One who lacks that depth, however wise he is for himself, cannot explain to others. The text refers to its dis-
course “Now, Avram” in Parshas Lech Lecha.
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Likewise it will be understood above, that the level of Netzach and Hod, which are “outside the
body,” which is the descent of the flow from the higher attributes downward, their root is drawn
specifically from the level of ayin and Keser, which is above the mochin in the head; and as it is

written, “And wisdom is found from ayin.”

The same holds above: Netzach and Hod, the outflow of the higher attributes downward, draw their root
from ayin, from Keser, which is above the intellect of the “head.” As the verse says, “wisdom is found from

ayin.”
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And this is why “bringing a redeemer to their children’s children,” who are the level of Netzach

and Hod, is through the revelation of El Elyon, the level of Keser, as mentioned above.

That is why the blessing ties “bringing a redeemer to their children’s children,” Netzach and Hod, to the rev-
elation of “G-d Most High,” Keser.
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(And see what is written about this in the explanation on the verse “Go forth and see,” regarding
the matter of “Come, eat of my bread.” And from this will be understood the root of the matter of
what is written in Iggeres HaKodesh, at its beginning, on the verse “She girds her loins with
strength”: that through engaging in and learning the laws of the Oral Torah, power and strength
are drawn into “her loins,” Netzach and Hod, which are the level of the legs that hold up the head,
In a parenthesis the Alter Rebbe refers to his explanation on “Go forth and see” and on “Come, eat of my
bread.” He adds that this is the root of the teaching at the start of Iggeres HaKodesh, on “She girds her loins

with strength”: studying the laws of the Oral Torah strengthens the “loins,” Netzach and Hod, the legs that
hold up the head.
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that is, the level of faith; see there. And this is because Netzach, Hod and Yesod are drawn from
Keser, which is the Supernal Will that is revealed in the Oral Torah. And see what is written on the
matter of Netzach in the discourse beginning “For the conductor, on the Sheminis,” and on the
Tosefta in the Zohar, Beshalach)

Those legs are faith, which holds up the whole person. This is because Netzach, Hod and Yesod come from

Keser, the Supernal Will, which is revealed in the laws of the Oral Torah; the text also points to its discourse
“For the conductor, on the Sheminis” and to the Tosefta in the Zohar on Parshas Beshalach.
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(folio 50), regarding “three spirits that are included in three,” etc. And see what is written in
Parshas Yisro, in the discourse beginning “Now, to understand the root of the matter of the Giving

of the Torah,” on the matter of

That Zohar passage speaks of “three spirits that are included in three.” The text also refers to its discourse in
Parshas Yisro on the root of the Giving of the Torah.
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“And also the Eternal One (Netzach) of Israel does not lie,” etc., “for He is not a man,” etc. And
from this will also be understood the saying of our Sages, of blessed memory, “‘And the Netzach’:

this is Jerusalem,” as is written elsewhere.

That discourse treats the verse “The Eternal One (Netzach) of Israel does not lie ... for He is not a man.” The
same idea, the text says, explains the Sages’ saying that “the Netzach” refers to Jerusalem.
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Now, Netzach is the branch of Chesed, which is the level of the revelation of the hidden love, to
strengthen oneself in the love all day, even without any reason at all; and Hod is the branch of
Gevurah. And as is known, the difference between blessing and acknowledgment (hoda’ah)

Netzach, the branch of Chesed, is the revealing of the “hidden love” latent in the soul, so that a person can

hold firm in that love all day, even without any reason he can feel. Hod is the branch of Gevurah, and the dif-
ference between a “blessing” and an “acknowledgment” (hoda’ah, related to Hod) explains it.
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is that acknowledgment is from afar, and as is written on the verse “And to the choice vine, the son
of,” etc.; that is, the level of Gevurah is the level of awe, which is from close by, for through com-
prehension of His exaltedness the awe is drawn.

Acknowledgment is “from afar”: one acknowledges what one does not fully grasp, as explained on the verse

“And to the choice vine.” Gevurah, by contrast, is awe “from close by,” which comes from actually grasping
G-d’s greatness.
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And the branch of awe is the level of acknowledgment from afar, in which one acknowledges that
thing without truly grasping it. And likewise, in the attribute of Gevurah there are all seven attrib-
utes, and the level of the Netzach within Gevurah is that one accepts the yoke of the Kingdom of
Heaven with determination and stubbornness; and as it is written, “And he was afraid, and said:
How awesome,” etc.

The branch of awe, Hod, is acknowledgment from afar: one affirms something without really grasping it.

Within Gevurah itself there are seven aspects, and its Netzach is accepting the yoke of Heaven with sheer de-

termination, even stubbornness, as in Yaakov’s words, “And he was afraid, and said: How awesome.”
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The meaning of “and he was afraid” is that he drew upon himself to be afraid; and as it is written,
“You shall surely set a king over you”: for after he has become king, to do with them as he wishes,

certainly the dread of him falls upon them, and this is the level of actual awe;

“He was afraid” means that he drew the fear upon himself. The command “You shall surely set a king over
you” illustrates this: once a king rules and can do as he wishes, fear of him falls on his subjects by itself, and
that is actual awe.
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but before he has become king, when it has only been agreed to set him up as king, this is “You
shall set a king over you”: that is, he draws the awe upon himself and consents with his will to this,

even though he does not yet have awe in actual fact. And so

Before he rules, when the people have only agreed to make him king, they “set” his authority over them-
selves by choice, accepting awe of him before they actually feel it.
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is the matter of “And he was afraid, and said: How awesome”: even though he does not have so
much comprehension of His exaltedness, may He be blessed, that dread would fall upon him, he
nevertheless prevails to accept upon himself the yoke of the Kingdom of Heaven; and this is called
the Netzach within Gevurah,

So too with “And he was afraid”: even without a grasp of G-d’s greatness strong enough to make dread fall

upon him, a person can prevail on himself to accept the yoke of Heaven. That is “the Netzach within
Gevurah.”

IR 23 WA (mm oz 7713 903’2 DTRI O3 9”KY 0w MO 91y nDap 9277 0o0In 7o
X713 w7131 NN20Y 1991 4RI AMY WP Oy 00 v

for so the matter was resolved: the acceptance of the yoke of the Kingdom of Heaven. If so, in man
too the two levels of Netzach and Hod have a very lofty root; and as it is written, “For it is a stiff-

necked people,” and therefore “and You shall forgive,” etc., as is written elsewhere.

It rests on a firm resolve to accept the yoke of Heaven. So in a person too, Netzach and Hod are rooted very
high, and Moshe’s plea “for it is a stiff-necked people ... and You shall forgive” is read accordingly: Israel’s

stubbornness is itself the reason for forgiveness.

SECTION 7 - 1124-26

The Jordan of Jericho: fragrance
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Now, all the journeys were up to the Jordan of Jericho. And the explanation: it is written, “And he
will scent (vaharicho) through the awe of Havayah,” etc., and the explanation is: “not by what his

eyes see,”

The maamar’s last section explains why the journeys ended at “the Jordan of Jericho” (Yericho), a name that
echoes rei’ach, “fragrance.” Isaiah says of Mashiach that “he will scent through the awe of G-d” and will not

judge by what his eyes see.
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for sight is the level of Chochmah, “and not by what his ears hear,” which is the level of Binah, but

rather “he will scent,” for he smells and judges

Sight corresponds to Chochmah and hearing to Binah, but Mashiach will judge by “scent,” as the Talmud
says: “he smells and judges,” discerning the truth without needing to see or hear.
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(and see on this in the Zohar, Parshas Yisro, folio 78a, and in the Mikdash Melech there in the
name of Rabbi Chaim Vital, and in the Zohar, Vayakhel, folio 213b).

The Alter Rebbe refers to two Zohar passages, on Parshas Yisro and on Parshas Vayakhel, and to Rabbi
Chaim Vital’s comment quoted in the Mikdash Melech.
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It follows that the level of fragrance is higher than Chochmah and Binah, for the root of the level of
fragrance is from the level of the Nose of Arich Anpin; and as it is written, “And for My praise I will

restrain (echetom) for you.”

So fragrance stands higher than Chochmah and Binah: its root is the “Nose” of Arich Anpin, in Keser.
Isaiah’s “for My praise I will restrain (echetom)” uses a verb from the same root as chotem, “nose.”
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And in the Gemara too there is an allusion to this, as our Sages, of blessed memory, said, “I seek
the one with the nose”; and of this it is said of Mashiach, “And he will scent through the awe of

Havayah.”

The Talmud hints at this too, in the saying “I seek the one with the nose.” And this is why Mashiach, whose
judgment comes from this higher level, “will scent through the awe of G-d.”
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Now, the difference between taste and fragrance: although both of them strengthen the power of
the intellect, nevertheless there is a difference between them, for taste and food give life to a per-

son in the manner of an inner light, and fragrance is the level of a makif (encompassing [light]);

Taste and fragrance both refresh the mind, but they differ: food and taste give life as an inner light, absorbed

within, while fragrance is an encompassing light (makif), which affects a person from beyond.
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for the fruit one smells remains whole as at first, and only the fragrance spreads out from it. This is

not so with food, which one chews and swallows.

The fruit one smells stays whole; only its scent spreads out from it. Food, by contrast, is chewed and swal-
lowed and taken entirely inside.

T 1D TOoraw D PA1° RAN [xevxd xax] RPIR W RDOYD QYA 199K 119ynR 1o ms) 9715
VOPIW 7Y 1109w 1t T 0%IMa1 00T 0P 17y a2l $7A3 973 Wl UTYY NPRPIna mwabnm
.ro3n ] DIX 2123 Whn DNAYa

So too above: “Eat, O friends,” on high, who are Abba and Imma; Abba draws from the eighth
mazal, etc.: this is enclothement in the inner dimension (pnimiyus). And in the same way it is
drawn also into Gan Eden: “the tzaddikim sit and take pleasure in the radiance of the Shechinah,”
through its being actually absorbed into their comprehension, at the level of inner light (or pnimi).

Above, too, “Eat, O friends” refers to Abba and Imma, and Abba “draws from the eighth mazal,” one of the

thirteen channels of the Beard of Arich Anpin: that is light taken in inwardly. So too in Gan Eden the tzad-
dikim “take pleasure in the radiance of the Shechinah” by grasping it in their minds, as an inner light.
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And this is “and Your Torah is within my innards”; “Come, eat [of my bread],” etc.; for the Torah
comes forth from Chochmah and Binah. But the mitzvos themselves are rooted in the level of
Keser, the six hundred and twenty pillars of light, and from there the revelation cannot come truly

into the inner dimension,

The Torah is “within my innards,” food to be eaten (“Come, eat of my bread”), because it comes from
Chochmah and Binah and can be grasped. The mitzvos, however, are rooted in Keser, the “620 pillars of

light” (620 is the value of 103, Keser), and from there nothing can enter a person’s understanding directly.
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but only “from afar Havayah appeared” over them; that is, as is written in the Zohar, “grasped and
not grasped” (see in the Zohar, Parshas Noach, folio 65a, and in Parshas Pekudei, folio 226a and
folio 269a);

Their light comes only “from afar,” as the Zohar says of such levels: “grasped and not grasped.”
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for the delight is not drawn and revealed in an inner way into one’s actual comprehension, but
only like fragrance; and as is written in the Zohar, Parshas Tzav (end of folio 26b), “They know
nothing but the fragrance, like one who smells a fragrance and is refreshed,” etc.; and see the
Mikdash Melech there.

The delight in the mitzvos does not enter comprehension; it is like a fragrance. The Zohar says of this level,
“they know nothing but the fragrance, like one who smells a fragrance and is refreshed.”
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And this is the matter that from the mitzvos garments are made for the soul in Gan Eden, that is,
the level of makifim (encompassing lights): what cannot be revealed into one’s actual

comprehension

That is why the mitzvos become “garments” for the soul in Gan Eden: encompassing lights, for what cannot
be absorbed into the mind.
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like food, but only as a makif, and is called a garment. And this is what is written, “And he smelled
the fragrance of his garments,” and as is written in the Zohar, Parshas Balak (folio 186a), “by the
fragrance of your garments,” etc.

What cannot be taken in like food stays around the soul as a garment. So Yitzchak “smelled the fragrance of

his garments,” and the Zohar speaks of “the fragrance of your garments.”
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(And see what is written in Parshas Chukas, in the discourse beginning “Then [Israel] sang,” etc.,
“Spring up, O well,” on the matter of the makif and the garment that are drawn to the tzaddikim in
Gan Eden from the performance of the mitzvos; and there the analogy is mentioned, “like lightning
that flashes,” etc.

A parenthesis refers to the discourse “Then Israel sang ... Spring up, O well” in Parshas Chukas, on the en-

compassing garments that the mitzvos give the tzaddikim in Gan Eden, which it compares to a flash of
lightning.
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And it is possible that this is the level of sight, and as it is written, “And Havayah will be seen over
them, and His arrow will go forth like lightning.” However, with Mashiach, of whom it is said, “And

he will scent,” etc., “not by what his eyes see,” this is a higher makif.

Lightning may correspond to sight, as in “Havayah will be seen over them, and His arrow will go forth like

lightning.” But Mashiach’s “scent,” “not by the sight of his eyes,” is a higher encompassing light still.
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And as is known, there are two levels of makifim; and see what is written at the end of the discourse
beginning “This is the dedication of the altar,” on the matter of the anointing oil and the incense;
and see what is written in the discourse beginning “I have come into my garden,” on the matter of
“I have gathered my myrrh,” and in the discourse beginning “And Yehoshua sent,” etc., “and
Jericho,” in the haftarah of Parshas Shelach).

There are two levels of encompassing light. The Alter Rebbe refers to discourses on the anointing oil and the
incense, on “I have gathered my myrrh,” and on the spies Yehoshua sent to Jericho.
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Now, Jericho is “the city of palms,” and the palm is the level of the tzaddik, as it is written, “The
righteous one will flourish like a palm”: just as a palm has only one heart, that is, one will in his
heart, for G-d.

Jericho is “the city of palms,” and the palm stands for the tzaddik: “The righteous one will flourish like a
palm.” The Talmud says a palm has only one heart, and the tzaddik likewise has a single will in his heart, for
G-d.

53 11917 D°1ANT 7Y D1 10 PYNRD 11907 02D 0OPYTR AR TPYRD 11901 127 2N 11 RNOR 1P
TINMN PRI TRY PR MR A vt

And in the Yalkut it says: “Just as the heart of the palm is directed upward, so too the hearts of the
tzaddikim are directed upward,” etc. And the meaning of “the city of palms” is that there are two
levels: the higher tzaddik and the lower tzaddik

The Yalkut adds that the palm’s heart points upward, like the hearts of the tzaddikim. “Palms” is in the plural
because there are two tzaddikim, the upper and the lower.
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(see what is written in the discourse beginning “O that you were as a brother to me,” in Parshas
Terumah; and this is: “Just as in your heart there is only one,” that is, the level of the higher tzad-
dik, “so in our heart there is only one,” that is, the lower tzaddik; and see what is written about this

in the discourse beginning “Remember [what] Amalek [did]”).

A parenthesis: in the words of Yaakov’s sons, “Just as in your heart there is only One, so in our heart there is
only One,” the first refers to the upper tzaddik and the second to the lower. The Alter Rebbe refers to two dis-

courses on this.
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The meaning: the higher tzaddik is Daas, which joins and unites Abba and Imma; and the lower

tzaddik is the level of Yesod, which joins Z’eir Anpin and Nukva.

The upper tzaddik is Daas, which joins Abba and Imma, Chochmah and Binah; the lower tzaddik is Yesod,
which joins Z’eir Anpin and Nukva.
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And this is the matter of “Let him make peace with Me; peace let him make with Me.” See what is
written about this in the explanation on the verse “Arm from among yourselves.” And therefore

Jericho had seven walls, the level of the seven nations, whose root is from the seven attributes;

The doubled “Let him make peace with Me; peace let him make with Me” alludes to these two unions. Jericho

had seven walls, corresponding to the seven Canaanite nations, whose root is in the seven attributes.
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for Jericho was the lock of the Land of Israel, the level of Yesod. And therefore it was not divided

among the tribes at all, for it is comprised of all the Land of Israel

Jericho was “the lock” of the Land of Israel, corresponding to Yesod. That is why, the text says, it was not di-

vided among the tribes: it includes the whole Land.
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(and see in Pri Etz Chaim, at its end, on the matter of the seven circuits with the lulav on Hoshana
Rabbah. And see on the matter of “The righteous one will flourish like a palm” in [Midrash]
Rabbah, Lech Lecha, section 41, and Bamidbar, beginning of section 3, and in the Zohar, Part I,
end of folio 82a and folio 220b; Part III, folio 16a and end of folio 292a).

The Alter Rebbe refers to Pri Etz Chaim on the seven circuits with the lulav on Hoshana Rabbah, and to pas-
sages of the Midrash and the Zohar on “The righteous one will flourish like a palm.”

J°722 159 °R2 77 10 MXnnw 595 IR12M1 M D°PNRW °12 12 °P1 P78 18 Py 1ImM
Now, the essential meaning of “tzaddik”: one is called so who fulfills the mitzvos; and it was ex-
plained above that the mitzvos are precisely the level of “the fragrance of his garments.”

“Tzaddik” in its plain sense means one who fulfills the mitzvos, and the mitzvos, as explained above, are “the
fragrance of his garments.”

Jomd 11°0 NOWNRT R 0NN 0w WS TN N0 1790 1A L0000 0y RO e 190
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Therefore Jericho is the city of palms. And the matter of the Jordan (Yarden) of Jericho is a term of
drawing down and descent (yeridah), which is the drawing of Binah to Malchus; that is, the draw-
ing of the higher union, which is through the higher tzaddik, so that it be drawn also below,
through the level of the lower tzaddik.

So Jericho, whose name recalls fragrance, is the city of “palms,” the tzaddikim. The name Yarden (Jordan)

suggests yeridah, “descent”: the drawing of Binah down to Malchus, so that the higher union, made through
the upper tzaddik, reaches below through the lower tzaddik.
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And see on this matter of the Jordan in the Zohar, Parshas Shelach (end of folio 166a), and what is
written in the Mikdash Melech there in the name of Rabbi Chaim Vital. And see what is written at
the end of the discourse beginning “Thus shall you bless,” on the matter of “and grant you peace,”
etc.;

The Alter Rebbe refers to the Zohar on Parshas Shelach and to Rabbi Chaim Vital’s comment on it, and to his

discourse on the Priestly Blessing, on “and grant you peace.”
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and see above, that this is why the forty-two journeys were up to the Jordan of Jericho, etc.; for it is

all called the Exodus from Egypt, up to the Jordan of Jericho, since

This is why the forty-two journeys led up to the Jordan of Jericho: the whole way there counts as the Exodus
from Egypt (Mitzrayim).

WY 9 N2 MY OPOm TRYRRY (oon tix) BPIR M2 9237 D123 9301 0Pl 0902 watnY 1m0
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what is enclothed in a vessel is called a narrow strait and a limitation, relative to the level of en-
compassing light (or makif) that is above the vessel, which is the level of fragrance. And see in Etz
Chaim, Shaar Arich Anpin, chapter 14, mentioned above.

Anything held within a vessel is a “strait” (meitzar, which echoes Mitzrayim) and a limit compared with the

encompassing light above every vessel, the level of fragrance. So the journeys, an exodus from every limit,

ended at Jericho, the place of fragrance.

IN ONE'S AVODAH

The forty-two journeys are a person’s turning of all seven of his emotions to G-d, so that the soul does not
stay silent in the body like the ewe before her shearers; and since the world depends on man, one who recti-
fies himself rectifies the whole world. Love and awe that remain within one’s contemplation, without self-re-
gard, give the external forces no hold, while the sense of “I am someone who loves” is what they feed on; so
a lofty love may be carried without one’s knowing of it. Where comprehension falls short, one can still ac-
cept the yoke of Heaven by determination, the Netzach within Gevurah, a resolve whose root is very high.

QUESTIONS FOR DISCUSSION

1. What is the difference between a light that is “enclothed” in a level and one that only “passes through” it,
and how does this explain the difference between the Land of Israel and other lands?

2. Why can the external forces draw only from emotions that are revealed and felt as “something”? What
does this suggest about the risks of spiritual feeling?

3. The maamar gives two readings of Rabbi Yochanan ben Zakkai’s “I do not know by which path”: emotions
absorbed in the intellect, and humility. How do they relate to Yosef’s hidden goblet?

4. Netzach and Hod act without reasoning, yet they are rooted higher than Chesed, Gevurah and Tiferes. How

do the analogies of the legs and the teacher explain this?

5. Why did the journeys end specifically at the Jordan of Jericho, and how does fragrance differ from taste?
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PARAGRAPH 1
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On the verse “From one new moon to the next ... all flesh
shall come to bow before Me” (Isaiah 66:23), the Midrash
asks how all flesh could reach Jerusalem, and Rabbi Levi
answers that Jerusalem is destined to become like the
Land of Israel, and the Land of Israel like the whole world.
The Alter Rebbe reads this expansion as a rise in spiritual
level.
Pesikta Rabbati 1:1°X:’X °n27 XNp 02
0°5w17°2 w2 D0 R2W WK AR TN WTIN 0T 70 RTT L
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OYW (Public Domain)

The Talmud records that Yosi ben Yoezer and Yosi ben
Yochanan decreed impurity on the land of the nations.
The Alter Rebbe sees in this decree a sign that the divine
flow reaches those lands through more concealment.
Shabbat 15a:8°1:X 1" naw
Dy ARMIL 11 02T AR 11T 12 P09 TR WK iy 12 "o
27 RT3 7Y DO 12270 KT .NP3I01 09D DY) 0onyl PN
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William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 2

3
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In the Gate of the Rectification of Nukva, chapter 2, sec-
tion 5, the Arizal explains that when a Sefirah serves only
as a passage, the flow is named after its higher source, but
when it is held and mingled in a Sefirah, Malchus’s recep-
tion is named after that place (Sefaria’s text reads “min-
gles” where the maamar has “is detained”). The Alter
Rebbe applies this rule to the Land of Israel and the lands
outside it.

Sefer Etz Chaim 34:771:77% 01 vy
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Sefer Etz Chaim (Public Domain)
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Torah Ohr explains that Beriah is called “something from
nothing” because the partition (parsa) above it produces
“a light of toladah,” a light newly born there, just as a stu-
dent derives a new insight from his teacher’s parable even
though the teacher’s own wisdom is clothed in it.
KEHOT'S NOTE
22,7 K™D IR

INRIY QW 1912

In the excerpt of this passage copied there, the words

“they decreed impurity there” are followed by “(on its air
and its soil).”
KEHOT'S NOTE

.19p°Y 9710 17110 — 7 (RWIX RIX DY)”
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This passage, from the Name El Ado-nai through “this is
the level of idolatry,” is quoted there.
KEHOT'S NOTE
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Derech Mitzvosecha brings this gematria in the name of
the Arizal on the verse “Command (tzav) the children of
Israel.”
KEHOT'S NOTE
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In deriving the commandments given to Adam, the
Talmud reads the word “commanded” (va-yetzav) as refer-
ring to idolatry. The Alter Rebbe connects this with the nu-
merical value of the Name that gives life to Asiyah.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The Kehot note gives this passage of the Zohar for the
same reading of “command” as an allusion to idolatry.

Zohar, Behar 11:68-12:7337y:27°-11”0:X”° 9712 ,97M17 780

10 yaun wiaba

Derech Mitzvosecha states: “Every flow that is drawn
down in this world is drawn through a thick and coarse
garment, which is the garment of nature.”
KEHOT'S NOTE
D31 2¥ W2 7Y NOwnI IPMya NOWNIT Iynwn $1”7 2,1y PPRIgn 17
. yavn vab xinw

" "5 Wy >0 DY N
Moshe warns Israel that once they prosper they may say in
their hearts that their own power and might produced
their wealth. The Alter Rebbe uses the verse to describe the
illusion of independence that the garment of nature in
Asiyah makes possible.

Deuteronomy 8:171°:’n1 0°727

S Y0070 " Ny T D3 0D 32373 DY)
and thou say in thy heart: ‘My power and the might of my
hand hath gotten me this wealth.’

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,0 0”27
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Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
.27 ,270 MAR IR7
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The words here quote Proverbs 8:21; the passage is shown
below.

Proverbs 8:21x72:'1 “own
:RPRR DPRIERY 2 2R 2o
That I may cause those that love me to inherit substance,
And that I may fill their treasuries.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.3, o0wn

15 PRITRA WO WO oma KDY R 2

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
LRwR Y OYon N7IN2 KM
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The words here quote Berakhot 28b:9; the passage is
shown below.

Berakhot 28b:9'v:2 17> m>72
,0°977 23w 10 WY KPR LTIV KDY L7inna 9Tt K9 001312 ...
X1 ,°niN 002750 iX3 Y79 XY D3T3 2T NOXY TTY 13 7Y X
1?7793%
He replied to them, "If I was being led into the presence of a
human king who to-day is here and tomorrow in the grave,
who if he were wrathful against me his anger would not be
eternal, who if he imprisoned me the imprisonment would
not be everlasting, who if he condemned me to death the
death would not be for ever, and whom I can appease with
words and bribe with money — even then I would weep ; but
now, when I am being led into the ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
X, nPyna nmph BoyRY 2,30 RN IRT LK LAD AT A nrpn

MM DR IR MRy

The words here quote Exodus 30:8; the passage is shown
below.

Exodus 30:8°11:'% minw
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:02°0777

And when Aaron lighteth the lamps at dusk, he shall burn it,

a perpetual incense before the L-RD throughout your

generations.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The words here quote Proverbs 20:27; the passage is
shown below.
Proverbs 20:27175:3 “5wn
11027770722 ON DT NPYI T )
The spirit of man is the lamp of the L-RD, searching all the
inward parts.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The words here quote Song of Songs 7:9; the passage is

shown below.
Song of Songs 7:9°:"t D*WiT W
1937 NIPWRD TPTY RITIN IO AR WA APYK ALK
:D°mMan2 928 N
I said: ‘I will climb up into the palm-tree, I will take hold of
the branches thereof; and let thy breasts be as clusters of the

vine, And the smell of thy countenance like apples;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The words here quote Genesis 27:27; the passage is shown
below.
Genesis 27:27175:1”3 N"wX12
779 °32 777 IR MR AN 1PTI2 MTNN 1N 0TpYn v
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And he came near, and kissed him. And he smelled the smell
of his raiment, and blessed him, and said: See, the smell of
my son Is as the smell of a field which the L-RD hath
blessed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE
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Kehot’s note points to Zohar II, 121a for these words.
Zohar II, 121ax ,x3p 27mt

Zohar III, 81ax ,xD 3’mt
KEHOT'S NOTE
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The words here quote Berakhot 17a:12; the passage is
shown below.

Berakhot 17a:122™:X > M1>72
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It was a favourite saying of Rab : Not like this world is the

world to come. In the world to come there is neither eating

nor drinking; no procreation of children or business trans-

actions; no envy or hatred or rivalry ; but the righteous sit
enthroned, their crowns on their heads, and enjoy the lustre
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of the Shekinah; as it is said, "And they beheld G-d, and did
eat and drink" (Exod. xxiv. 11).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
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Kehot’s marei makom for these words (its note is below).
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The words here quote Bereshit Rabbah 66:1-2; the passage
is shown below.
Bereshit Rabbah 66:1-22-°X:1”0 {127 N*wWX"2
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“And may G-d give you from the dew of the heavens.” It is
written: “My root will be open to water, and dew will lie on
my branch” (Job 29:19) - Job said: ‘Because my doors were
wide open, everyone would reap dry crops, and I would reap
full, lush kernels.” What is the source? “My root will be open
to water.”). Jacob said: ‘Because I was engaged in Torah that
is likened to water, I was privileged to be blessed with dew,’
as it is stated: “And may G-d ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
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The words here quote Leviticus 1:9; the passage is shown
below.
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34

but its inwards and its legs shall he wash with water; and the
priest shall make the whole smoke on the altar, for a burnt-
offering, an offering made by fire, of a sweet savour unto the
L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The words here quote Yevamot 63a:10-11; the passage is
shown below.
Yevamot 63a:10-11x""-":X 3’0 Mn2°
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The words here quote Isaiah 11:3; the passage is shown

below.

Isaiah 11:3":8" yyw”
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And his delight shall be in the fear of the L-RD; And he shall
not judge after the sight of his eyes, Neither decide after the
hearing of his ears;

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The words here quote Sanhedrin 93b:7-8; the passage is
shown below.
Sanhedrin 93b:7-811-"1:2 2% 1°777110
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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Kehot’s note points to where this is explained further:
Maamarei Admur HaZaken 5568.
KEHOT'S NOTE
— 7IW Y R0 070pN 1N7A0 LATINTIR Pron 001X MAyn2 5oy Rn
rbpnn Y 2”10 70PN NP0 M0 ARTY) CYIART INIR PUD NMan
2790122 01T WK1 1102 °”ND2 R¥RA1 n”w’?:rz; M7 9IR" .(64 T1YN
0°27 WS RITW "Yon T9R N 1729 113 2yon 19K D7y IR0 3030

likuteitorah.com/likkutei-torah/masei/3/

35

36

37

72772 Myon 17y IR3Y

27990 W0 IR T AT YO AN 1T TV 1T MYonaw I 1o
Iy Y 297

LYANNY DOPWIT° . . LYWANNY R 117Ny

| Kehot’s marei makom for these words (its note is below).
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
IR D IR VDY 10PN 1”0 LK Y D°ARPIT — AR 170 AR
Py moan owa NDp

MIPPSRT onn nyDwnn qwnl R

Kehot’s note points to where this is explained further:
Sefer HaMaamarim 5630.
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Zechariah prophesies that on that day G-d will cut off the
names of the idols and remove the spirit of impurity from
the land. The Alter Rebbe reads it as the future refinement
of the world, when Asiyah will no longer conceal.
Zechariah 13:2°2:3 7°72t
PRI D°2BYT NINYTNR NIOK NIRIT R ORI XD DI M
PIRTTR YR TRRLT MNTNK) DOR°2TNK 02 TIY I KDY
And it shall come to pass in that day, Saith the L-RD of hosts,
That I will cut off the names of the idols out of the land, And
they shall no more be remembered; And also I will cause the
prophets And the unclean spirit to pass out of the land.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Zephaniah foresees the peoples turning to call on G-d’s
Name and serve Him together. The Alter Rebbe uses it to
show that the whole world will then receive as the Land of
Israel does now.

Zephaniah 3:9°0: 17103
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For then will I turn to the peoples A pure language, That they

may all call upon the name of the L-RD, To serve Him with

one consent.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Yaakov’s vow that the stone he set up as a pillar would be-
come a house of G-d. The Alter Rebbe cites a discourse on
this verse for the further ascent of the worlds.

Genesis 28:22273:11”> NwX"2

WY 2710R WK 201 DOPPR N°2 M 1R ARYIYR NN 18T
72 13K

and this stone, which I have set up for a pillar, shall be

G-d’s house; and of all that Thou shalt give me I will surely

give the tenth unto Thee.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

BINTYD MPWwA AP NWwRT Y

On Yom Kippur the goat on which the lot “for Azazel” fell
was sent away to Azazel, into the wilderness. The Alter
Rebbe takes it as a sign that the wilderness is the place of
the external forces.

Leviticus 16:10:1"0 X9p"

V¥ 1927 7 *3D? “0TTRY PINIY? P00 VY 7y WK Tyem
12700 PIRIY? AR NP

But the goat, on which the lot fell for Azazel, shall be set

alive before the L-RD, to make atonement over him, to send

him away for Azazel into the wilderness.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

22,10 R

The words Moshe said whenever the Ark set out on a jour-
ney. The Alter Rebbe reads “Arise” as the ascent of
Malchus, and with it the whole Name Havayah, when the
journeys subdued the kelipos.

Numbers 10:357177: 72712
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=praen

And it came to pass, when the ark set forward, that Moses

said: ‘Rise up, O L-RD, and let Thine enemies be scattered;

and let them that hate Thee flee before Thee.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

7oA 2% Prnn

There the same verse describes Malchus, the divine
speech, silenced in exile, and contrasts it with Moshe’s be-
ing “heavy of mouth,” which came from the revelation of
Chochmah and is an ascent of speech.
KEHOT’'S NOTE
7R 3,19V KA

»n woib DTN N

After G-d breathed the breath of life into him, man be-
came “a living soul.” The Alter Rebbe brings it, with its
Aramaic rendering, to show that speech defines man.
Genesis 2:7°1:’2 N"wX12
D1 MY RN M2 TN 9y DINTIN DPRN M T

S WD BTRY "
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Then the L-RD G-d formed man of the dust of the ground,
and breathed into his nostrils the breath of life; and man be-
came a living soul.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The Targum renders “a living soul” as “a speaking spirit.”
This is why supernal speech is called “man.”

Onkelos Genesis 2:7°1:2 N°wR12 ¥ 017P118 01370

N7 RORY3 *TISND NN RPN 12 KIBY DR N7 PR 7 KON
X9 M7 DT82 MM

Sifsei Chachomim Chumash, Metsudah Publications, 2009 (CC-BY-NC)

YR OWRT DR Twn 92T

The opening of the laws of vows, spoken by Moshe to the
heads of the tribes. The Alter Rebbe cites his explanation
on this verse for the idea that supernal speech is called

“ ”

man
Numbers 30:2°2:°2 1272

MR WK 1277 71 KD DRI 2127 nivnd "WRYTIR TYn 92T
And Moses spoke unto the heads of the tribes of the children
of Israel, saying: This is the thing which the L-RD hath

commanded.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

G-d’s words before creating man. The Alter Rebbe reads
“man” here as supernal speech, which carries the higher
and the lower unity.

Genesis 1:26772:R N°wR12

Ay 027 D372 1T AMINTI n:p‘;g; xR Ayl D’l?"?{ﬁ RN
SPITPY ORI U772 TIRT23 Ma0ad D

And G-d said: ‘Let us make man in our image, after our like-

ness; and let them have dominion over the fish of the sea,

and over the fowl of the air, and over the cattle, and over all

the earth, and over every creeping thing that creepeth upon

the earth.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

570 QXYY °nD
The warning against saying that one’s own power pro-
duced one’s wealth. Here it describes what becomes possi-
ble when divine speech is in exile in Asiyah.
Deuteronomy 8:171°:’n1 0°727
ST 270K V7 APy °T) ¥ VN3 92372 AT
and thou say in thy heart: ‘My power and the might of my
hand hath gotten me this wealth.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note points to Or HaTorah for a parallel discussion of
the meaning of “Arise, Havayah.”
KEHOT'S NOTE
.2,78P A7 R-R¥%) N”MIR K9
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51

Isaiah describes one who suffers in silence, like a ewe be-
fore her shearers. The Alter Rebbe applies it to Malchus,
divine speech, silenced in exile among the kelipos.

Isaiah 53:7°t:2717°yw°
M 2197 D1 P naw? A vennpy K9 Myl xam Al
1% NRD? K2) MPK

He was oppressed, though he humbled himself And opened
not his mouth; As a lamb that is led to the slaughter, And as a
sheep that before her shearers is dumb; Yea, he opened not
his mouth.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

°2°y 201

“Turn away your eyes from me, for they have overcome
me.” The Alter Rebbe cites his discourse on this verse for
the image of the hairs at the back of the head.

Song of Songs 6:5°71:"1 07w W
TYPNTT WY DY TP TIWY *33IT DOV T Y 2307
Turn away thine eyes from me, For they have overcome me.

Thy hair is as a flock of goats, That trail down from Gilead.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 6
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The Midrash relates that while Adam still lay unformed,
G-d showed him every righteous person who would de-
scend from him, some attached to his head, some to his
hair, his forehead, his eyes and so on. The Kehot note
brings it, through the Arizal’s writings, for the idea that all
the souls of Israel together make up “man.”
Shemot Rabbah 40:3°3:n 127 mnw
125 Y A (0 nDap) TN L, PRPX2 owa CnRIP IR X 137
935 ,715WnR AwYCw WRIN PRIPNAY N 72PNk AN XIp
,0913 DR 9PTIRY 7Y 707X KA WK YN D 0w D ONRIp
SPN RITY W IR TY? TRYw prIR pUI8 B3 17apn 17 RN
W ,AN21a 1PN RITW W ,193wa MoN RITW U ,0TR DY 1WwR13
;712 ¥ pnbna v LA w1003 w1 L, InmIna w1yl
0% 51 (33 21°K) ARY ,717APT OY NONNAY wpan 2R MUY nywa
... UPAR TINR 212°WA 772p70 VAWK 17192 9NYR IMRTARY NYT
Another matter, “see, I have called by name Betzalel,” that is
what is written: “What was, its name has already been
called” (Ecclesiastes 6:10). The Holy One blessed be He said:
‘The one whom I appointed at the outset so that he would
craft the Tabernacle, I have already called him by name.’

What is, “it is known that he is a man”? (Ecclesiastes 6:10).
While Adam the first man was still a shapeless mass, the

likuteitorah.com/likkutei-torah/masei/3/
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Holy One blessed be He showed him each and every right-
eous person thatwas ...

Daat Shemot Rabbah (Public Domain) » The Sefaria Midrash Rabbah, 2022
(cc-BY)

ININTD 1M 0N

“Let us make man in Our image, after Our likeness.” The
Alter Rebbe identifies the souls of Israel together with this
supernal “man.”

Genesis 1:26172:’X N°wR12

A1y 0% D372 1777 MR nm?g; xR Ayl D’,?"?tj plhgl
PIRTTPY W WRITPN YIRG 02N M2 oy

And G-d said: ‘Let us make man in our image, after our like-

ness; and let them have dominion over the fish of the sea,

and over the fowl of the air, and over the cattle, and over all

the earth, and over every creeping thing that creepeth upon

the earth.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

RPN O 210D PraD

The ewe silent before her shearers, here applied to the
soul whose emotions have not been turned to G-d.

Isaiah 53:7°t:271 77y
U1 0199 DY P2 naw? ad vemRD KDY Myl NIM Al
21D RDY K91 9K

He was oppressed, though he humbled himself And opened
not his mouth; As a lamb that is led to the slaughter, And as a
sheep that before her shearers is dumb; Yea, he opened not
his mouth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

£ab3 N1 oYR NK Oa

Koheles says that G-d has set “the world” in people’s
hearts. The Alter Rebbe reads it to mean that the whole
world depends on man, so that one who rectifies himself
rectifies the world.

Ecclesiastes 3:11x7>:’3 noip

Ryn>"X? WX *72n 0372 103 DPYTTNN 03 INY3 N Ny Pa17NN
:MI07TY) WK DP9RT YUK NyRnTny 078D

He hath made every thing beautiful in its time; also He hath

set the world in their heart, yet so that man cannot find out

the work that G-d hath done from the beginning even to the

end.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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A kabbalistic lexicon; the note cites its entry under the let-
ter mem for the identification of Moshe with Yesod of
Abba.
KEHOT’'S NOTE
.17?’N1 244°y V1 W”WP‘? 121982 1IN .71710 ,1 NIR KRN
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PARAGRAPH 7
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.9%1° n372
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Yisro’s daughters tell their father that an Egyptian man
rescued them from the shepherds and “even drew water
for us.” The Alter Rebbe reads it as Moshe’s constant
drawing-down of life for the worlds.
Exodus 2:19v™:2 mnw
SNR PYM 1% AT APTT0N 0°YIT TOn PRI 3N UOR 1IRM
JNED
And they said: ‘An Egyptian delivered us out of the hand of
the shepherds, and moreover he drew water for us, and wa-
tered the flock.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Kehot note gives this Zohar passage for the titles “the
King’s groomsman” for Moshe and “the Queen’s grooms-
man” for Aharon.

Zohar III, 20ax ,> »’m
KEHOT'S NOTE
.2,7y 0°Uaw 8”01 .X ,0 M
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The Kehot note gives this passage, at the end of the Zohar
on Parshas Shoftim, as a second source for these titles.

Zohar, Shoftim 5:21-24775-8"5:"11 0°V2IW 71111 190

PARAGRAPH 8
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In Ezekiel’s vision of the chariot, “the living creatures ran
and returned.” The Alter Rebbe applies it to the ascent and
descent of the journeys and encampments.
Ezekiel 1:14 77X Dxpi°
P12 RN 23 RiX NN
And the living creatures ran and returned as the appearance
of a flash of lightning.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Each of the seraphim has six wings, and “with two he
would fly.” The Alter Rebbe reads the two wings as the two
movements, running and returning.

Isaiah 6:2’2:1 \1°yw°
13D 1927 DN TIR? 079D WY 02030 WY 12 Pynn 01y 0o
91y DAY 1231 1927 DAY
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Above Him stood the seraphim; each one had six wings:
with twain he covered his face and with twain he covered his
feet, and with twain he did fly.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

ERE Y

PARAGRAPH 9
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Bilam says of Israel, “For from the top of the rocks I see

him, and from the hills I behold him.” The Zohar reads “I
behold him” (ashurenu) as “a step.”

Numbers 23:9'0:173 712713

N5 %9321 '{b[ﬁ? 'I"Qb oY= 'IJTIWN my;g«m RN 077X WRIN™D
2wnn

For from the top of the rocks I see him, And from the hills I

behold him: Lo, it is a people that shall dwell alone, And

shall not be reckoned among the nations.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

65 72% 70D VIR WMWK TONORT RAYRI MINT 10

The Zohar on Parshas Balak, cited by the text itself, says
that while still in his mother’s womb he put forth “a step
outside.” Etz Chaim reads the “step” as Malchus, present
only as a point while the attributes are in gestation.

Zohar, Balak 30:336-32:3451"nw:272-17%w "% p22 7m0 190

and opened a discourse on the verse: “O my people, remem-
ber now what Balak king of Moab consulted”, etc. (Mich. 6,
3). ‘G-d’, he said, ‘is merciful to his sons like a father to his
son. A father beats his son and yet he does not leave his evil
ways. He rebukes him, and still he does not listen to him.
Says the father to himself: I will no longer treat my son as I
have done hitherto. When I beat him, his head is hurt and
his painis ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

66 SNWN 7N

“Support my steps (ashurai) in Your paths.” The verse
shows that ashur means a step.

Psalms 17:5'7:1> 09910
nyD 010372 THivIyR2 MWK Than
My steps have held fast to Thy paths, My feet have not

slipped.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 10
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G-d built the rib taken from Adam into a woman. In
Kabbalah this describes the building of Nukva as a figure
of her own from Z’eir Anpin.

Genesis 2:222373:°2 N°wR12
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And the rib, which the L-RD G-d had taken from the man,
made He awoman, and brought her unto the man.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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“Arise, Havayah,” said by Moshe when the Ark set out. The
word “arise” marks the journeys as an ascent.

Numbers 10:35717%: 72712
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And it came to pass, when the ark set forward, that Moses

said: ‘Rise up, O L-RD, and let Thine enemies be scattered;

and let them that hate Thee flee before Thee.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NTN2 RITT WINT L L MIPORA %23 AT NP2 MR 1O

That discourse opens by asking how there could be jour-
neys before the Giving of the Torah, when there was not
yet an Ark, and answers that the first journeys, near settled
land, could be subdued by Moshe and Israel themselves,
while those deep in the wilderness needed the Ark; it then
explains Nogah, the intermediate kelipah mixed of good
and evil.
KEHOT'S NOTE
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“A fool does not desire understanding, but only the reveal-
ing of his heart.” The Alter Rebbe reads the fool as the ex-
ternal forces, which can feed only on revealed emotion.
Proverbs 18:2°2:1 "own
:127 niPanNn27OX *3 112032 2703 YEMUKY
A fool hath no delight in understanding, But only that his

heart may lay itself bare.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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In the account of the feast of the future, Avraham declines
to lead the blessing because Yishmael issued from him.
The Alter Rebbe brings it as an example of the external
forces drawing from holy attributes.
Pesachim 119b:5°77:2 v™°p 0°non
210 :pne? 12 IR ORYREY Saen REW 720 PR 07 iKY
59w 2py7 19 IR LAY en REY L7720 21K 107 IR N
TTNYY 702 NPK DY IKEIY T3 P 07 IR T
22¥ 10IRY iR

William Davidson, Vocalized Aramaic (CC-BY-NC)
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Bereshit Rabbah 68:11x™:1”0 127 N°wX"2
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“He took from the stones of the place” (Genesis 28:11) -
Rabbi Yehuda, Rabbi Nehemya, and the Rabbis, Rabbi
Yehuda said: He took twelve stones. So, the Holy One blessed
be He decreed that he would produce twelve tribes. He [Ja-
cob] said: ‘Abraham did not produce them, Isaac did not
produce them, I, if these twelve stones join with one anoth-
er, I know that I will produce twelve tribes.” When the twelve
stones joined together one to another, he knew that he would
produce twelve tribes. Rabbi Nehemya said: He ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE
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Tanya teaches that one who cannot arouse a felt love in his
heart can still serve with a love hidden in his mind and
“the hidden recesses of his heart,” and its gloss explains
that such a person’s soul-powers come from gestation and
concealment within tevunah rather than from birth and
revelation.
KEHOT'S NOTE
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The Kehot note gives this passage of the Zohar (the Idra
Zuta) for reading tevunah as the letters of ben and bas, the
emotive attributes still within understanding.

Zohar, Idra Zuta 16:69-19:77-v70:1"t XV RIIRT A0 020
—
12% mmbyn

“For He knows the hidden things of the heart.” The Alter
Rebbe uses the phrase for emotions still concealed within
understanding.
Psalms 44:22275:7°n 0°2°71n
:2% Ninkyn ¥7° K173 NRE™IRN° 079K Ko
Would not G-d search this out? For He knoweth the secrets

of the heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

63



LIKKUTEI TORAH - PARSHAS MASEI - MAAMAR 3
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“For He knows the hidden things of the heart.” The Kehot
note gives this verse for the phrase, used here for love that
remains hidden within understanding.
Psalms 44:22273:7"n 0°2°71n
:2% Nin%yN Y77 KIT™D NRTIR 0OP0K Ko
Would not G-d search this out? For He knoweth the secrets
of the heart.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Kehot note points to this Zohar passage for the teach-

ing that Atik is revealed in Binah.

Zohar II1, 178ba ,nyp »°mt
KEHOT'S NOTE
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A second Zohar passage the Kehot note gives for the same
description of Abba and Imma.
Zohar II, 56ax ,11 27m

Zohar III, 4ax ,7 2°m
KEHOT'S NOTE
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The Zohar calls Abba and Imma “two companions who
never part.” The Alter Rebbe infers that wherever Imma is,
Abba shines too.

Zohar, Beshalach 18:262-19:274-2707:1” n>w2 ,7M7 720
y:07

hig-RiFE salaic=lhl
The Kehot note gives this Zohar passage for reading

Chochmah (7751) as koach mah, “the power of ‘what.’”

Zohar III, 34ax ,7% »m
KEHOT'S NOTE
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“From the depths I have called You, Havayah.” The Alter

Rebbe reads the plural “depths” as the two Yesods of Abba
and Imma.

Psalms 130:1°%:7”p 0°2°1n

DR DORRYRR NSy Y
A Song of Ascents. Out of the depths have I called Thee, O
L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And the Jews accepted” what they had begun to do. The
Alter Rebbe refers to his discourse on this verse for the
encompassing lights of Imma that shield the attributes.

Esther 9:23575:’t AnoxX
:077°9K 22771 2ANDTIYR DX N2 1P WK DR 0TI 227
And the Jews took upon them to do as they had begun, and

as Mordecai had written unto them;
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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The law of sending away the mother bird, who sits over
her fledglings. The Alter Rebbe uses the image for the en-
compassing lights of Imma that protect the attributes.

Deuteronomy 22:6":2”> 0”127
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If a bird’s nest chance to be before thee in the way, in any

tree or on the ground, with young ones or eggs, and the dam

sitting upon the young, or upon the eggs, thou shalt not take

the dam with the young;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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On his deathbed Rabbi Yochanan ben Zakkai wept, saying
that two paths lay before him, one to Gan Eden and one to
Gehinnom, and he did not know by which he would be led.
The Alter Rebbe explains his uncertainty by his emotions
being hidden within his intellect.
Berakhot 28b:9’v:2 117> N1372
JB°307 °3W 197 WY KPR LTIV KDY L1inna 11U X7 01973
X2 ,°DiR 0227990 083 Y790 °PRY 03703 DY NONY 1TV 13 PY nox
127228
He replied to them, "If I was being led into the presence of a
human king who to-day is here and tomorrow in the grave,
who if he were wrathful against me his anger would not be
eternal, who if he imprisoned me the imprisonment would
not be everlasting, who if he condemned me to death the
death would not be for ever, and whom I can appease with
words and bribe with money — even then I would weep ; but
now, when I am being led into the ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

noom yoa3

Yosef orders his silver goblet placed in the mouth of the
sack of the youngest brother, Binyamin. The maamar
reads the goblet as a hidden love.

Genesis 44:2°2:7"1n N°PWX12
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And put my goblet, the silver goblet, in the sack’s mouth of

the youngest, and his corn money.” And he did according to
the word that Joseph had spoken.
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

85 %% FIRD Tan° on

“O that you were as a brother to me.” The Alter Rebbe cites
his explanation on this verse for Yosef as the upper tzad-
dik and Binyamin as the lower.
Song of Songs 8:1°X:’n 0°7°Wi W
2% WX 03 TP TN TN 1 7Y pai %2 M3 3m
Oh that thou wert as my brother, That sucked the breasts of
my mother! When I should find thee without, I would kiss
thee; Yea, and none would despise me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The epistle in Iggeres HaKodesh that opens “And David
made a name.” The Alter Rebbe refers to its end for the
two kinds of souls.
Tanya, Iggeres HaKodesh 5:1°X:’11 w7p1 N7ax X0
nipiy N7 °m” 77_3NJTZ7 0N ,WﬁQU 2712 vy .av 7 oy
Xy T2y TR0 1) 1YY "3 193,710 ny B3 npTH ven
™12 *120n7 TZTS I N NP 232 NPT

Kehot Publication Society (CC-BY-NC)

87 5”0 2”W02 IN12M

Tanya, chapter 10, describes the complete tzaddik, whose
great love for G-d is “love in delights.”
Tanya, Likkutei Amarim 10:2°2: 01 >0 ;WwRY P20 ,x0IN
X1 1291 ,2107 190 77 997 13 TS N3 0D L1 N
¥R "IRN? PORIED 0073377 100 TRy R iR i) e
DTX °12 NIMIYN2 02 23YyNT? MI"0PIY *11yN2 TRN DIRNY? 1707
D°3wn1 onip C19m A NTiay? XYY L7272 M0 MIRD NRDR?
- RIMK XIWOIR RKATY 70 23 KIMK XIWOY 72°9RAR DOYEYN
M2 IN2OR P73 nanm LIRIPT NOPON2 R\ R Ny prTEn
... 12°M D°21¥N2 7127 120X2 INEIT

Kehot Publication Society (CC-BY-NC)

88 0°MayNa 72ANK Nyl R n°a° an

“How fair and how pleasant you are, love in delights.” In
Chassidus the phrase names the highest love, a delight in
G-d.
Song of Songs 7:7°1:t 0>°wn W
:0°311YN2 MR NRYITTR DR
How fair and how pleasant art thou, O love, for delights! .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Iggeres HaKodesh explains this verse as the first of two
kinds of love: delighting in G-d with a wondrous delight
and great joy, a taste of the World to Come.
Tanya, Iggeres HaKodesh 18:2°2:1”> 7P 17X ,X°1N
Aynng 10T DPIYAR2 N20K” - NORT 10 MK 21 v 00
MRYL3 N2 WD N MRISY) 1271 MR3 X7RI 431y T Y
,Unn R370PY Pyn R7PDIY TY M2y nnyl 0oy T 2iv 03
LT 1231 DX 2D XY 52 0OpTR annty” 12002 11 oYY 0 PImY
Kehot Publication Society (CC-BY-NC)
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Tanya, chapter 13, says the G-dly soul of the beinoni pre-
vails over the animal soul only when the love of G-d is re-
vealed in his heart at appointed times, such as during
prayer.

Tanya, Likkutei Amarim 13:7°1:37 071K *01p°2 ;wR P2 X010
2y U YUY AR TR LIVTRT WH PY Amngy Ay 23X
I NANRY AYW2 ,OR 3 ,°111°22 nonnan wel Y7TZ) ANEYY AN
,A2 R¥I°1 TPDAT NYW3 N3 ,0°an 0°onya 927 mPanTa Nan
DINDY” 220973 ,72% NPWHm WP P APKR ,0YET NRT 03 AX)
IPHPRT WIY M3 O MYDY 50 1 Op THYD” - YRN) OiNgn
P2 NG NN NpR2 R0 WY PY N2 NEmRnn

... RIT™T92 7307P°K °1 P17 192anA?
Kehot Publication Society (CC-BY-NC)

9 mnwe aynn

Tanya, chapter 14, speaks of “love in delights,” delighting
in G-d with a taste of the World to Come.

Tanya, Likkutei Amarim 14:7°1:7> 01K "01p°% ;11WR7 P20 ,8%0
NI0TPR NPITI2 Nugiann 0T By - h2 mink?) aynay La9m
nuR3 it 03T PR XY W12 YTV AR ,in?17 vD3 K12
077 ,iP0 NX APy K37 ,197°2 5y K - NiaNTI OX 03 - IOnR?
PPya 23070 .'li;722 M LpTs nn” n’y=3¢77ggi n;gur;ia bah
Kehot Publication Society (CC-BY-NC)
92 al==Fanb'ird

The Midrash on the princes’ offerings explains that “sil-
ver” (kesef) is named for longing, citing “my soul longs”
and “you longed greatly.”

Bamidbar Rabbah 13:20°2:37> 1127 12712

93 "WDi NP5 ox 71902)

“My soul longs, and even pines, for the courts of
Havayah.” The Midrash brings it to show that kesef means
longing.
Psalms 84:32:770 0°2°1n
79K PR 12372 "7 227 1 N3N WDl AN?2°03) D033
My soul yearneth, yea, even pineth for the courts of the
L-RD; my heart and my flesh sing for joy unto the living G-d.

65



LIKKUTEI TORAH - PARSHAS MASEI - MAAMAR 3

94

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

7°ax n°2% NDo31 AEo1 93

Lavan to Yaakov: “You longed greatly for your father’s
house.” A second proof that kesef means longing.

Genesis 31:30°2:x”% n°wx12

©PPX"NK N33 197 I M°37 AAB0DI A0IID 227 T2 Ny
And now that thou art surely gone, because thou sore long-
est after thy father’s house, wherefore hast thou stolen my
gods?’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rabbi Yochanan ben Zakkai’s words on his deathbed. Here

they show that one can possess a great love without being
aware of it.

Berakhot 28b:9'v:2 1”5 n1372
,0°977 23W 107 WY KPR LTIV KDY L1inna 1ot K9 001312 ..
X1 ,°nIR 022751 PR3 Y190 °PRY D3T3 P8 NOXY 1TV 13 PY NOR
17733
He replied to them, "If I was being led into the presence of a
human king who to-day is here and tomorrow in the grave,
who if he were wrathful against me his anger would not be
eternal, who if he imprisoned me the imprisonment would
not be everlasting, who if he condemned me to death the
death would not be for ever, and whom I can appease with
words and bribe with money — even then I would weep ; but

now, when I am being led into the ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

.2,19 Mo

PARAGRAPH 18

96

97

n0571 23 NN 701 uPHM

In the years of famine Yosef gathered all the silver of Egypt
and Canaan. The Alter Rebbe cites his discourse on this
verse for the meaning of silver as love.
Genesis 47:147:1"n N"wR12
72W2 TYID YINDY DOIIRPIND RINIT A0ITPITNN A0 vR?N
Y72 1N°2 A9ITNK A9 K2 0”12 DTN
And Joseph gathered up all the money that was found in the
land of Egypt, and in the land of Canaan, for the corn which
they bought; and Joseph brought the money into Pharaoh’s
house.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

ooy v29oon By
The note identifies the discourse on “His eyes are red from
wine,” to which the text refers for “love in delights” and

likuteitorah.com/likkutei-torah/masei/3/
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the wine of Torah, as the one in Torah Ohr, Parshas
Vayechi.
KEHOT'S NOTE
0" R™MN

1991 030y v9voan
Yaakov’s blessing to Yehudah: “His eyes are red from
wine.” The Alter Rebbe cites his discourse on it for “love
in delights” and the wine of Torah.
Genesis 49:1227:0"n N*wR12
:3970 0371271 177 0Py *27Pon
His eyes shall be red with wine, And his teeth white with

milk.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

5111°2 KN 1122 1127 AnRw

Rabbah said, “People such as I are beinonim.” The Alter
Rebbe reads Rabbi Yochanan ben Zakkai’s words as the
same kind of humility.
Berakhot 61b:3-4"7-°3:2 X”0 N1372
297 %20 M PP KD 2N AP MR .0°191°2 1IN 793D 137 M
RUTS? IR T PWIR KDY KRPY MK KXY XY MWK 22
AR OX RIT M0 PUTR DX AUWDIZ WIR TP :RIT TR 7l
AROIT 12 K3 22721 *70Y 12 ININT KPX Kupy K K 227 K
X7 DPIYT — ROIT 12 RPN 2771, D99 — 10y 12 IRIXY
Raba
ourselves." Abbai said to him, "The master does not leave

said, "The average people are, for instance,
life for any creature!" Raba also said : The universe was only
created for the completely wicked or the completely right-
eous. Raba said : Let a man know himself whether he is
completely righteous or not. Rab said : The universe was
only created for Ahab the son of Omri and for R. Hannina b.
Dosa — for Ahab the son of Omri, this world; and for R.
Hannina b. Dosa, the ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

.2,80 M372

A7°8 2”Wo2 M 1Py WUl
Tanya, chapter 13, explains how Rabbah, who was surely a
tzaddik, could call himself a beinoni.
Tanya, Likkutei Amarim 13:102°9nx “01p°% ;NwR1 pon X010
»:37
XOTIR MR 0D K27 AX L7312 N3y prnn 127 M7 197
TRRIY WDN TWM NRPWM 1¥°pna ,n?72) ond i%Dn N n1in:
"1i1°23 PPY TN LA75M YR XTI YWD 127 N20K2 NY
5Pn°Y "R170” :1372270231911°N127 KRN 00 93 Yhennn
9910 0iv 20 DT
Kehot Publication Society (CC-BY-NC)
9723 WY P7 N702 PP 2O

The Mishnah lists how many are called to the Torah on
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103

104

each occasion: on Yom Kippur, six.
Megillah 21a:1337>:X 8”3 19731
21V 0i*2 ,AY37X 1"7ip — 23v 0P 1K) N9IN 93 W 53 9P
J1an TPmie PR .IYIY — naw2 vy — 0°M230 02 ,nwnn —
7121 — 772 DNINDY 009D .K2232 PIVI L112Y 1070 IR
IR 77397
This is the general rule: on any day which has a musaf and is
not a festival four read. On a festival five. On Yom
Hakippurim six. On Shabbat seven; they may not decrease
[from this number] but they may add [to it], and they con-
clude with [a haftarah] from the Prophets. The one who be-
gins the Torah reading and the one who concludes the Torah
reading blesses before it and after it.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT’'S NOTE

.X370 ™0 N”R .K KD 192730

925° 717 21°2 90 7Y TIN°22

There Yom Kippur is described as the ascent of Malchus to
be face to face, rising to receive from the inner “face” of
the Infinite One, drawn by the cry “from the depths” of the
heart.
KEHOT'S NOTE
.2,M19°9nKR 8 N7pY

922° a2 %3

“For on this day He shall atone for you, to purify you.” The
Alter Rebbe cites his explanation of this verse for the as-
cent of Malchus on Yom Kippur.

Leviticus 16:30°7:1°b X1p™

770N 1 %197 D2PNRYA P31 DINK Y7 0°PY D% M7 0PI

For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PN P2 R 1101972 1172 TANRT NN RITTP NP0 KON

The Raaya Mehemna on Parshas Shoftim, cited by the text
itself, speaks of an ascent to the level of which it is said,
“What is concealed from you, do not investigate.”

Zohar, Shoftim 3:11-4:20°2:"7-X"":"A D°V2W 1717 120
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The text itself refers to this Zohar passage on Parshas
Shemini alongside Pri Etz Chaim’s explanation of “brings
aredeemer to their children’s children.”

Zohar, Shmini 2:13-3:22273:°3-37°2 2°nW 77717 7890

IR "wan

“From my flesh I behold G-d.” Chassidus uses the verse to
learn about the divine attributes from the structure of the

likuteitorah.com/likkutei-torah/masei/3/
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human body, here from the legs that carry the head.
Job 19:26175:1™ 2%
PR TN 201 NRTIER P9V )
And when after my skin this is destroyed, Then without my

flesh shall I see G-d;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.19,07 2R

nbrna 1210 Yyl
The note points out that Iggeres HaKodesh also brings this
phrase of Sefer Yetzirah.
KEHOT'S NOTE
.[5] .>7D*2 (R *>D) P»IAR2 R .11 ,X”D "D

N2 1210 Yyl
Sefer Yetzirah says of the ten Sefiros that “their end is
wedged in their beginning.” The Alter Rebbe uses it to ex-

plain why the feet are bound to the head and why Netzach
and Hod are rooted in Keser.

Sefer Yetzirah 1:7°1:’X 717°%° 120

nambws 19102 1NPIAM 1NPNN2 120 PP AR S92 MIPED WY
D10 AR 717 AR 21991 23w 17 PRI 0 NIRY NPNA2 1R

The decade of existence out of nothing has its end linked to

its beginning and its beginning linked to its end, just as the

flame is wedded to the live coal; because the L-rd is one and

there is not a second one, and before one what wilt thou

count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) « Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

SH31 D17 PR 7Y
There the Alter Rebbe explains that the Congregation of
Israel is called the “foot,” and that the foot has an advan-
tage over the head: the legs walk and carry the head where
it wishes to go, the sinews and life of the head are in the
legs, and when blood is let from the foot, the head is
healed.
KEHOT'S NOTE
.3, X K™

sH31 D17 PN

“The heavens are My throne, and the earth is My
footstool.” The Alter Rebbe refers to his explanation of this
verse on the special qualities of the foot.
Isaiah 66:1°X:1"0 V17 yw°
73 YK 03 1K P31 O PIST) K92 DY T K 1
SNMIR 0Ipn M=K
Thus saith the L-RD: The heaven is My throne, and the earth
is My footstool; where is the house that ye may build unto
Me? And where is the place that may be My resting-place?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NXnn 1°Rn nonn

“And wisdom, from where (me’ayin) shall it be found?”
Chassidus reads me’ayin as “from nothing”: wisdom is-
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sues from Keser, which is above intellect.
Job 28:1227:173 2%
2732 DI 77K RERA TRR M0
But wisdom, where shall it be found? And where is the place

of understanding?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2%,10 2R
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Read in Chassidus as “wisdom is found from ayin
(nothing),” that is, from Keser.

Job 28:1227:175 21°R
:13°2 DIpR 711 7K RE2A 7R 10T

But wisdom, where shall it be found? And where is the place
of understanding?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

13 9N IR
“Go forth and see, O daughters of Zion.” The Alter Rebbe
refers to his explanation on this verse.

Song of Songs 3:11X™:) 0> Wi 1w

DP2 R 19TWYY MLY2 MHOY TR 1Y N2 APRT MRS
:12% nonk 021 inann

Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of

the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

14 snmea 1 10%

Wisdom'’s invitation: “Come, eat of my bread.” The Alter
Rebbe refers to his discussion of it within the explanation
on “Go forth and see.”
Proverbs 9:571:°0 “own
D20 1773 1N 0023 Y 197
'Come, eat of my bread, and drink of the wine which I have
mingled.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

15 m°ann Mya man

From the “woman of valor”: “She girds her loins with
strength.” Iggeres HaKodesh reads the loins as Netzach
and Hod, strengthened by the study of the Oral Torah.

Proverbs 31:171:8”7 “5wn
POV YRR PINR Y2 10
She girdeth her loins with strength, And maketh strong her

arms.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/masei/3/
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That discourse explains the Tikkunei Zohar’s saying
“where there is circumcision (mal), there is Netzach,” and
teaches that all extension of the supernal lights comes
only through the Netzach, Hod and Yesod of Adam
Kadmon, above which there is no revelation at all.
KEHOT'S NOTE
.2,X3 3"1tn 8 oyh

17 pwe KD PRAwS N3 oM
Shmuel tells Shaul, “The Eternal One (Netzach) of Israel

does not lie or relent, for He is not a man.” The verse
names G-d by the attribute of Netzach.
I Samuel 15:29173:1"0 X PXINw
:0MIT? RIT OTR KD 93 0N K9 R0 KD DRI N3 on
And also the Glory of Israel will not lie nor repent; for He is

not a man, that He should repent.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

118 oW1 11 eI

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
K70 ,M31 MO72

119 oW 11 eI

The Talmud expounds the attributes in “Yours, G-d, are

the greatness and the might ...” and says that “the
Netzach” is Jerusalem.

Berakhot 58a:17t:X 1”1 n1372
02 NP N — PAPTI N 977 RPPY 2T ORYR RIA RD7INNI
LTIR 1AR T — PRARDAM” .NI7I02 nan it — PAMAATY” A0
2TRRa N2 it —r1inm” .D??Tgfﬁ? it —rneam”
In a Baraita it is taught in the name of R. 'Akiba : "Thine, O
L-rd, is the greatness" — that refers to the division of the
Red Sea. "And the power" — that refers to the smiting of the
first-born. "And the glory" — that refers to the giving of the
Torah, "And the victory" — that refers to Jerusalem. "And
the majesty" — that refers to the Temple.
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

120 | The Tosefta in the Zohar on Parshas Beshalach, cited by
the text itself, which speaks of three spirits included in
three. The Alter Rebbe refers to his explanation of it on the
matter of Netzach.

Zohar, Beshalach 11:13477%p:x”> n%w2a ,77t1 180

PARAGRAPH 22
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From Yaakov’s blessing to Yehudah: “And to the choice
vine, his donkey’s foal.” The Alter Rebbe refers to his ex-
planation on this verse for acknowledgment “from afar.”

Genesis 49:11x7°:1"n NwRI2
:TMID 0223970720 1w2% 1772 023 930K 12 MR 7Y 1932 MoK
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Binding his foal unto the vine, And his ass’s colt unto the
choice vine; He washeth his garments in wine, And his ves-
ture in the blood of grapes;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Yaakov wakes from his dream at Beis El: “And he was
afraid, and said: How awesome is this place.” The Alter
Rebbe reads “he was afraid” as fear one draws upon
oneself.

Genesis 28:171:11”3 N°wX12
WY M D’P’?{S n°270K %3 11 1R M 0IpRT K717 K" RPN
YD

And he was afraid, and said: ‘How full of awe is this place!
this is none other than the house of G-d, and this is the gate
of heaven.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The command to set a king over Israel. The Alter Rebbe
distinguishes the people’s choosing to set a king over
themselves from the awe that comes once he rules.

Deuteronomy 17:15170:1” 0127
T2Y 0wR UK 1pn 12 PROK N 02 WK T9n Ty 0°vn oiw

AR IRRD WN 2123 UK 9°%Y Dn? 90N XY 71
thou shalt in any wise set him king over thee, whom the
L-RD thy G-d shall choose; one from among thy brethren
shalt thou set king over thee; thou mayest not put a foreign-
er over thee, who is not thy brother.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Moshe’s plea after the Golden Calf: “for it is a stiff-necked
people, and You shall forgive our iniquity.” The Alter
Rebbe reads Israel’s stubbornness as a lofty power of
Netzach and Hod.

Exodus 34:9'0:7"% mnw

"y "3 MW T KITP? FIE PPY2 0 MRS KIOX MR
SR DRV 11312 N201 KIT AR

And he said: ‘If now I have found grace in Thy sight, O L-rd,

let the L-rd, I pray Thee, go in the midst of us; for it is a stiff-

necked people; and pardon our iniquity and our sin, and

take us for Thine inheritance.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,7 mnw
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Isaiah’s prophecy of Mashiach: “he will scent through the
awe of Havayah; not by what his eyes see will he judge, nor
by what his ears hear will he decide.” The Alter Rebbe
reads it as a faculty above sight (Chochmah) and hearing
(Binah).
Isaiah 11:3°2:x™ 1°yw°
1729 AR YRTn KDY VIBY PIY TXINPTRDY N IR IMIm
And his delight shall be in the fear of the L-RD; And he shall
not judge after the sight of his eyes, Neither decide after the
hearing of his ears;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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1121 N2 12%°7 K9

A kabbalistic lexicon; the note cites its entry under the let-
ter bet for the identification of sight with Chochmah.
KEHOT'S NOTE
.270,2 NIR R”RN

PRI INRT

The Talmud reads Isaiah’s verse to mean that Mashiach
“smells and judges.” The Alter Rebbe brings it to show that
fragrance is a mode of knowing.
Sanhedrin 93b:7-811-"1:2 2% 1°777110
X327 07070 PO NigR ArYLIY TePh 2730978 027 RN
P33 LEYY” " LIRY VY TIN']?.‘:‘? N’?j” :2°N27 ,PPRT M7IRT nR
RIPDY PIY 1PANA 720 RPTD 72 2PIR MY YR moim ovp1
SPRTY M7IRT 22N2 MOWR3 :Ap? 1MWK LU RIX 13277 7 0N
PV LPRTY NI RPT AT 100 PRTY M9 0K 13X 1)
William Davidsén, Vocalized Aramaic (CC-BY-NC)

R A”YT N0 R M2
The text itself refers to this Zohar passage on Parshas Yisro
for judging by fragrance.

Zohar, Yitro 11:167-1757"yp-170p:X”> 17N° ,AMt1 120

9% aunN nbam

“For My Name’s sake I defer My anger, and for My praise I
restrain (echetom) it for you.” The verb is related to
chotem, “nose,” and the Alter Rebbe uses it to locate fra-
grance in the “Nose” of Arich Anpin.

Isaiah 48:9'v:n"n Wnoyw”
S0P120 *N?27 TP 0NN *NPAN 3K TINK 0y 1yn?
For My name’s sake will I defer Mine anger, And for My

praise will I refrain for thee, that I cut thee not off.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note points to the end of that discourse, earlier in
Likkutei Torah, as another place where the saying “I seek
the one with the nose” is discussed.
KEHOT'S NOTE
LU NPIYN U9 L[4 ,30] N7y KD WK NOn AU 9 LA L5p Rwl om
.[5] .x”y0

131 wpan "IN avInT byas

The Kehot note points to the end of Taanit 29a for this
phrase, which the Alter Rebbe calls an allusion in the
Gemara.
Taanit 29a:1477°:X ©v”> n°yn
M3 2200 MY YT DIDIDNTIL UATYD (X230 — TY MY
JTTRT P22 TRYY 1A INIR X2 AT PROPR 127 7Y 1
,PR7903 127 YU .Wpann oving Py2 ,Wpann oving bya Kl
AT KUY PR
William Davidson, Vocalized Aramaic (CC-BY-NC)

132 wpan "IN avInT byas

The Kehot note gives this passage of the Zohar on Parshas
Naso for the same phrase.

Zohar, Idra Rabba 9:63-10:7327y:-3"0:’t) X271 RITRT 77171 7190

133 | The Zohar on Parshas Vayakhel, cited by the text itself on
the same subject.

Zohar, Vayakhel 25:363-3732"yw-3"0w:1"2 e Wehitil:ls]

PARAGRAPH 25

134 QP2 wRan wo ntn

There, on “I have gathered my myrrh with my spice,” the
Alter Rebbe explains that fragrance, sensed by the nose,
ranks above taste, sensed by the mouth; continuing on the
next page, he notes that food must be chewed and used up
to be tasted, while a fragrance reaches one at once and
leaves the thing whole, so that fragrance is an encompass-
ing light and taste an inner one.
KEHOT'S NOTE
.3,8X50N A7 7-NPWRI2 N7IR LK AD v n7ph aa Rn

135 291 1998

“Eat, O friends; drink, and be drunk, O beloved.” The
Zohar reads “friends” on high as Abba and Imma.

Song of Songs 5:1°X:’11 0°7°Wi W

>WIT°0Y "7 CAPIR pp2TDy 1IN IR 19D NNR 17 N2
:0°797 370W) AN 0°y7 399K *2P0-ay °1% "nnY

I am come into my garden, my sister, my bride; I have gath-

ered my myrrh with my spice; I have eaten my honeycomb

with my honey; I have drunk my wine with my milk. Eat, O

friends; Drink, yea, drink abundantly, O beloved.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

XL, WY
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136 1MW PN PI NaR

The note points to an earlier discussion in Parshas Matos
of Abba drawing from the eighth mazal, with its sources.
KEHOT'S NOTE
9] 7w (R ,30) mon 7Y

137 0°172% D%2WY 2°P°TR
Rav’s teaching that in the World to Come there is no eating
or drinking, but “the tzaddikim sit with their crowns on
their heads and take pleasure in the radiance of the
Shechinah.” The Alter Rebbe reads it as delight grasped
inwardly.

Berakhot 17a:1227%:X 1> 11272
32 1K X277 079y X327 09y M0 0y XY 1377 AID2 KoM
K21 RIR KDY 1ADY REpn KDY 19271 71772 KDY AANY RPY 1770 KD
D731 DIPYNT2 DIPRTILY) PIVE DTS KPK NN K9 M
AR 99K DOPORT NN MY SIMRIY 130T 1M
It was a favourite saying of Rab : Not like this world is the
world to come. In the world to come there is neither eating
nor drinking; no procreation of children or business trans-
actions; no envy or hatred or rivalry ; but the righteous sit
enthroned, their crowns on their heads, and enjoy the lustre
of the Shekinah; as it is said, "And they beheld G-d, and did
eat and drink" (Exod. xxiv. 11).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

XL MO"2

PARAGRAPH 26

138 syn TInN2 Inm

“To do Your will, my G-d, I desire, and Your Torah is within
my innards.” The Alter Rebbe reads it as the Torah taken
in like food.

Psalms 40:9°0:'» 0°2°71n
©2¥1 TIN32 AN7IN1 N¥EY *POx iz Niwy?
I delight to do Thy will, O my G-d; yea, Thy law is in my in-

most parts.'

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.0 ,nooan

139 M 19

Wisdom’s invitation, “Come, eat of my bread.” The Torah
is grasped and absorbed like food.
Proverbs 9:51:'0 “own
©NI9% 1773 INWY 1172 M7 197
'Come, eat of my bread, and drink of the wine which I have
mingled.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,0 05wn

70



LIKKUTEI TORAH - PARSHAS MASEI - MAAMAR 3

140 NP2 721°21 720n RNPIN

The Zohar’s teaching that the Torah issues from
Chochmah, given by the Kehot note. It explains why the
Torah can be grasped inwardly.

Zohar II, 121ax ,Xop 27m

Zohar III, 81ax ,xD 3”mt
KEHOT'S NOTE
LNL,RB 27T LR LD OW 072 AR LR LRIP 27

141 TR OTIRY TN . mERn

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
"0 ,M"w 0719

142 TN STIRY 77N
The Kehot note gives Pardes Rimonim for the “620 pillars
of light” of Keser, which correspond to the mitzvos.

Pardes Rimmonim 8:5-6"-"11:1 0°117 0712
TOMA RIM 722 NRTIP 72172 %3 OMKI2 712 30101 %0 A L.
DERI T 0K OTIRY 7T RO 7TIAAT TPIRI ADITAT XY 1210
OTIR T3 RIT 1292 OTIRT 12 Y7572 073w 12 TR NOKan
3 %0 MNWRIT AWRY T 19 79K A YD 00 B 2R 1
771 D°DIYN Y 0P O°RIY MIAR N DOWIW 07 MR
7951 712571 11T RIT MPORRD IWRAT NN 19RKR 1991 0w
PR NI TPITAT T2 R 1D 0D R PR PONY RIp)
129977 ANRY M %D AR RO 771237 TAID KIT ARI00 KN
..T0M

Pardes Rimonim (Public Domain)

143 Ry AR PN

“From afar Havayah appeared to me.” The Alter Rebbe

uses it for the light of Keser, which is perceived only from

a distance.
Jeremiah 31:2°2:x7% 177

X 573777 7157 290 T 0Y 12792 10 KR 7 MWK 7D

Thus saith the L-RD: The people that were left of the sword
Have found grace in the wilderness, Even Israel, when I go
to cause him to rest.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.2,8D %7 IRT

144 0°DN N¥) 0°an

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
9] .(2,017) 2’m
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The Kehot note gives this Zohar passage for the phrase
“grasped and not grasped.”

Zohar, Pekudei 52:766-7757”ywNn-1"0wnN:271 °1pD , 111 1800

146 QDANNY RMP1 MIRT INND RM1°1 92 Py KD

The Zohar on Parshas Tzav, cited by the text itself: “they
know nothing but the fragrance, like one who smells a fra-
grance and is refreshed.”

Zohar, Tzav 1:4-3:1570:3-"7R 18,7717 120

147 mawan oowrah RUwy NS

The Kehot note gives this Zohar passage for the garments
that the soul receives in Gan Eden from its mitzvos.

Zohar II, 210ar ,°1 27m
KEHOT'S NOTE
KX 2m

148 19722 M99 DR 1%

Yitzchak smelled the fragrance of Yaakov’s garments and
blessed him. The Alter Rebbe reads the garments as the
encompassing light of the mitzvos.
Genesis 27:27172:17 N"WR12
1772 °32 177 IR TR0 AN PTI2 01NN MO 10T v
11373 YK TP
And he came near, and kissed him. And he smelled the smell
of his raiment, and blessed him, and said: See, the smell of
my son Is as the smell of a field which the L-RD hath
blessed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

12,13 PwRA2

149 19°°w12%T R

The Zohar on Parshas Balak, cited by the text itself, speaks
of “the fragrance of your garments.”

Zohar, Balak 4:24-6:333”9:1-773:"1 P22 ,77t71 7190

150 N2 DY

“Then Israel sang this song: Spring up, O well.” The Alter
Rebbe refers to his discourse on this verse.

Numbers 21:1712:X”5 92722
SPTIY IR 7Py NN TPWINR PRI 1Y I

Then sang Israel this song: Spring up, O well—sing ye unto it

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

151 N7 Py M

“And Havayah will be seen over them, and His arrow will
go forth like lightning.” The Alter Rebbe links the light-
ning with sight.
Zechariah 9:1477:°0 77101
PS03 7271 Y BN N 31 P20 NI AT D723 )
qn
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152

183

154

155

156

And the L-RD shall be seen over them, And His arrow shall
go forth as the lightning; And the L-rd GOD will blow the
horn, And will go with whirlwinds of the south.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

S0, 0

P19y IRRR KD 113 1m0

Mashiach will judge “not by what his eyes see,” but by

scent: a higher encompassing light than sight.
Isaiah 11:3°2:X 17°yw°

01 VIR YRwn?RTY viBY” 1Y ARIN?PRYY 1 DR inm
And his delight shall be in the fear of the L-RD; And he shall
not judge after the sight of his eyes, Neither decide after the
hearing of his ears;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

L(IRND RDY) A ,K0 vy

137 "nN3 11772

In the discourse “I have come into my garden,” the words
“I have gathered my myrrh with my spice” are explained
through fragrance: the nose is higher than the mouth, so
fragrance ranks above taste, and on the following page
fragrance is described as an encompassing light rooted
above Atzilus, in the “Nose” of Atik.
KEHOT'S NOTE
790K R LR wrnw nph

9977 NN
“I have come into my garden ... I have gathered my
myrrh.” The Alter Rebbe refers to his discourse on this
verse.
Song of Songs 5:1°X:’11 0°7°wi W
*Y27°DY *1y? "NYIK *Hp30y i MR 9D NNK 1Y NK3
:0°797 3170W) AN 0°y7 390K *2P0-0y %1% "nnY
I am come into my garden, my sister, my bride; I have gath-
ered my myrrh with my spice; I have eaten my honeycomb
with my honey; I have drunk my wine with my milk. Eat, O
friends; Drink, yea, drink abundantly, O beloved.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

YW MW 1T

There the spies Yehoshua sent to Jericho are the level of
“fragrance”: they were sent to discern the garments that
come from fragrance.
KEHOT'S NOTE
.7 ,R1 1w D ooy

YIS MY

Yehoshua sends two spies from Shittim to see the land
“and Jericho.” This is the haftarah of Parshas Shelach, and
the Alter Rebbe refers to his discourse on it.

Joshua 2:1°x:2 ywin°

107 MRY W D93 DOWIRTDOIY DOVWIIN NN Y

am a1 4] ﬂ;ﬁt YR™N°2 IXIM 13?31 ‘Iﬂ"!?'ﬂtﬂ jghuhiEhel
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Y1257
And Joshua the son of Nun sent out of Shittim two spies se-
cretly, saying: ‘Go view the land, and Jericho.” And they
went, and came into the house of a harlot whose name was
Rahab, and lay there.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

D°RN7 Y N7 IR
Chronicles calls Jericho “the city of palms.” The Alter
Rebbe connects the palms with the tzaddikim.
II Chronicles 28:1517v:1”5 2 0°1»°71 *127
DPRIERTPN MW W NINYY 2PIYR DOWIRT PN
012037 013071 DIPY™) DYPDR™ DIPYIN OWaPN PWaTIn Whapn
MY OTPAR PIN 0IRATTY M DINC2N PwinPIY7 ovana
Binlel7
And the men that have been mentioned by name rose up,
and took the captives, and with the spoil clothed all that were
naked among them, and arrayed them, and shod them, and
gave them to eat and to drink, and anointed them, and car-
ried all the feeble of them upon asses, and brought them to
Jericho, the city of palm-trees, unto their brethren; then

they returned to Samaria.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

0,0 27T

2778 N2 K17 92N

A kabbalistic lexicon; the note cites its entry under the let-
ter tav for the palm as the tzaddik.
KEHOT’'S NOTE
21720 ,N MR R”RN

n9D° 1ns P8

“The righteous one will flourish like a palm.” The palm
stands for the tzaddik.

Psalms 92:1337°:27% 0°2°11n
137 111272 1IXD MD? A2 P13
The righteous shall flourish like the palm-tree; He shall

grow like a cedar in Lebanon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

719D° N PO
The Midrash on Parshas Lech Lecha opens with this verse;
the text cites it for the tzaddik as a palm.
Bereshit Rabbah 41:1°X:X”% 1127 n*wX72
qnN3 PYTX (3% OW) 2°N0 - 3 0O ORI YD DR Ay
95 D070 RPY O°MIPY KP ORA PR LR N0 180T 0 .00
19°% ,1IRY 7IRN0 AR 000 KDY DOMIpY KD ORa PR 0pTRA
71197 137 1R 7IRNT AR LI 0OPT8 W 110w 1n 70 .Im
(79 ow) 7777 ,XI7 N2 WITPAD 11190 135 DOPUTRA 70 LjoynY
72 W2 ,TIRY TR0 R 0030 Nwan ROR1 R 0D 0 OR TN oy
ANRIY ,A7APA 2IMRN RO Y LMIRD (AP @Y 0OPOTR AR LTIRD
... IBR 1 ONMP MIP (XN Ow)
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161

162

163

164

“The L-rd afflicted Pharaoh and his household with great af-
flictions over the matter of Sarai, Abram’s wife” (Genesis
12:17). “The L-rd afflicted Pharaoh...with great afflictions.”
It is written: “The righteous man flourishes like a palm tree;
[like a cedar in Lebanon he grows tall]” (Psalms 92:13) - just
as the palm and cedar have neither curvatures nor protu-
berances, so, too, the righteous have neither curvatures nor
protuberances. Just as the palm tree and cedar, their shade
extends far away, so the reward of the righteous extends far
away. Just as ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

f192% 97202 P78

The Midrash on Parshas Bamidbar opens with this verse;
the text cites it for the same theme.

Bamidbar Rabbah 3:1'x:"3 127 92712

f192° 97202 P78

One of the Zohar passages the text itself cites on the tzad-
dik as a palm.

Zohar, Lech Lecha 12:113-13:128-3"°p:2” 9% 9% ,9mn 720
P

R. Isaac here expounded the text The righteous shall flour-
ish like the palm tree, he shall grow like the cedar in
Lebanon (Ps. 92, 13). ‘Why is the righteous man compared
to a palm tree? Because just as, if a palm tree is cut down, it
takes a long time for one to grow again, so if the world loses
a righteous man, it is a long time before another arises in
his place.

The Zohar; London, Soncino Press, 1933 (Public Domain)

m99° 9N P78
Another Zohar passage the text cites on the same verse.

Zohar, Vayechi 27:210-2261757-""1:1" 1" ,771171 7190

m99° 91N PUT8
Another Zohar passage the text cites on the same verse.

Zohar, Vayikra 35:257-37:268n707:1"7-1"1:17% KPP 707 180
1The first 34 lines of the Hebrew text are untranslated as ex-
plained in the Translator’s note on Page 15b.R. Abba was
once sitting before R. Simeon, when R. Eleazar entered. R.
Simeon thereupon quoted the verse: “The righteous shall
flourish like the palm tree, etc.” (Ps. 92, 12). ‘The palm’, he
said, ‘is the slowest of all trees to mature, taking seventy
years. The reason why the righteous is compared here to the
palm tree is one which the Companions are reluctant to re-
veal, although it is indicated by the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Another Zohar passage the text cites on the same verse.

Zohar, Idra Zuta 23:105-24:113-77p:3”2 XU RIINT 9700 900
P13

TN 2% RPN WD PR A0 N

The Talmud says that just as a palm has only one heart, so
Israel have only one heart, for their Father in Heaven.
Sukkah 45b:9-10"-"10:2 17”1 1910
TR PRI AR ,TOR 27 RPX 12 PR 7100 00 00D IR 19 01
DRINY MR AT 37 WY DMWY 0IIR? TN 27 KPK 07
,0°n N¥2%% poDn KPT 1210 LKA APWDI APBRI MI%H KndY 93
AT RIMR KD 70D AYAY 11713
R. Levi said: [The reason of R. Yohanan b. Beroka is that
Israel is] compared to the date-palm; as the date-palm has
but one heart also Israel has but one heart for their Father in
Heaven. Rav Judah said in the name of Shmuel: The bless-
ing is recited over] the lulav for seven [days] and over the
Sukkah for only on one day. What is the reason? In the case
of the lulav where the nights interrupt the days, each day is
a separate commandment; in the case of the ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT'S NOTE
.2,11 110

11170 °22 9an° % 71772

The note identifies the discourse the text cites for the up-
per and the lower tzaddik as the one in Torah Ohr, Parshas
Terumah.
KEHOT'S NOTE
.Qw X™MnN2

TN RPN 9292 1PNW aws

Yaakov’s sons assure their father, “Just as in your heart
there is only One, so in our heart there is only One.” The
Alter Rebbe reads the two as the upper and the lower
tzaddik.
Pesachim 56a:7°1:X 171 0°ron
ATPARY IDOKT VR P32 7K 2P KIPN WOR7 12 1IYRY 20 0T
PP e MRPAON P YR ™3P nivl? 2y vz 037
SRR 1290 KW DI , 2108 N3 w2 DI OF KB 3K
WP M N yow ra2 T2 I gy men KEW P )
TI RPN 13273 X 72,708 KK 7272 PRY DU A8 T8 1
n‘;ﬁy’? iNo%n 7923 oY 7927 I0KRY 1IN IPY? NND YW AniNa
Rl
William Davidson, Vocalized Aramaic (CC-BY-NC) '

Bereshit Rabbah 98:4°7:117% 7127 n°wX12
KEHOT'S NOTE

.7, 972 .X,110°109

PoRYT 19t 77Ta

There love of G-d is described as being like a person’s love
for his own life, rooted in the essence of the soul, so that
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he delights in G-d, the source of delights; it then asks how
one reaches this from the “exile of Egypt,” when the point
of the heart is small and covered by the garments of the
animal soul.
KEHOT'S NOTE
L7,79 RN

170 » DY MYy

“Let him make peace with Me; peace let him make with
Me.” The doubled peace alludes to the two unions, of Abba
and Imma and of Z’eir Anpin and Nukva.

Isaiah 27:5°1:1" 1oyw”

2Py 0iPY V% DiPY Ay hyna P iR
Or else let him take hold of My strength, That he may make
peace with Me; yea, let him make peace with Me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.11 ,13 vy

171 QONNM 18DMT 27y 7ING22

The note identifies the explanation on “Arm from among
yourselves” as the one in Likkutei Torah, Parshas Matos,
where the doubled peace is discussed.
KEHOT'S NOTE
mun s Py

172 oONNRD 185NN
Moshe’s command to arm men for the war against Midian.

The Alter Rebbe refers to his explanation on this verse.

Numbers 31:3'2:X"7 12712

1772729 PII7 RIED DOWIX DMK WP KD DTN YR 73T
17102 °77 NNl NN?
And Moses spoke unto the people, saying: ‘Arm ye men from
among you for the war, that they may go against Midian, to

execute the L-RD’S vengeance on Midian.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

173 R Dw moyIn

After the Midrashic sources for Jericho as the “lock” of the
Land, the note points to an earlier passage in Likkutei
Torah, Parshas Shelach, on the same theme.
Bamidbar Rabbah 15:1227>:1”t 127 72712
KEHOT'S NOTE
7HAN0” 00T I (77 D) 'mwbyn: RPN Y 2% ,70 97TR2 AR9
L2193 WD A0 YY) LPRIA 0] 27 2707 1D 7T LR Dw
(3 ,R3) mwa By — PR32 M3 oW 25 1 YR |0 vIpea o

3]

174 R B Teyan 1o I

The Kehot note gives the Midrash Tanchuma, which calls
Jericho the “bolt” of the Land of Israel.

Midrash Tanchuma, Beha'alotcha 10:17mb%yn2 ,xmin0in waTn
R

192y01 RV ,NinK Yav in>7°7 103003 ,30°7°2 oY XawD ...
>M2M IR M7 "P¥2 022 MR N PR WIM 17777 DR
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,T3 YWAT?) D72 DNIR TAKY P91 MINT WA CANM 1¥Iom
AR M7 72¥2 IR MINIAY M7 7Y 1T NIRK YA 91 L(R
ORI PN DY 290 000 AP ,1ema 12 PRINY 027 ARk LN
A21N? 03203 712707 N3 YIRT 23 T 1M AW21 DX M

.o DR Y2V
(Numb. 10:2 translated literally:) “Make for yourself
(lekha),” [i.e.,] at your own expense (literally: from what be-
longs to you [lekhal). (Ibid.:) “Make for yourself.” For your-
self you shall make [them] and not for others. You are to use
them, and no one else is to use them. You yourself know that
in the case of his disciple Joshua, he did not use those
[trumpets] but horns (shofars). When they came to fight
against Jericho, there gathered in Jericho seven peoples. It
is so stated (in Josh. 14:11), “When you crossed ...

Midrash Tanchuma -- Torat Emet (Public Domain) » Townsend 1989 transla-
tion of Midrash Tanhuma, S. Buber Recension, edited and supplemented by
R. Francis Nataf (CC-BY)

175 N7y 278971 . . N1272 099° 91N2 P78 1PIyn 1Y

The note says that these same sources on “The righteous
one will flourish like a palm” are cited again later in
Likkutei Torah, in the discourses for Rosh Hashanah.
KEHOT'S NOTE
ST9RY 79w Cy! 7Y IR D PNy 4,30 177 0T 1P oA non

176 M T
Israel encamped in the plains of Moav, across the Jordan
of Jericho, the end of their journeys. The Alter Rebbe reads
“Jordan” (Yarden) as descent (yeridah).

Numbers 22:1°X:272 72712

A0 1T 229 281 NIy 1207 PR’ %12 930N
And the children of Israel journeyed, and pitched in the
plains of Moab beyond the Jordan at Jericho.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

LTI .K,23 9272

177 (X”Y0 170pT) P °n Ama
The Zohar on Parshas Shelach, cited by the text itself on
the meaning of the Jordan.

Zohar, Sh'lach 19:169-21:178-v”op:v™> 17> ndw ,Im7 1890
myp:R2

178 oY 7% o™

The last words of the Priestly Blessing, “and grant you
peace.” The Alter Rebbe refers to his discourse on “Thus
shall you bless.”
Numbers 6:26173:"1 12712
:0i7% 77 oip” 7°7K 1720 Havayah x¢»
The L-RD lift up His countenance upon thee, and give thee
peace.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

179 | The Yalkut on “The righteous one will flourish like a
palm”: as the palm’s heart is directed upward, so are the
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hearts of the tzaddikim.

Yalkut Shimoni on Nach 845:2°2:717nnn 7"1 %y *1ynw vp°
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