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These Are the Journeys of the Children of Israel

The forty-two journeys in the wilderness are the soul’s ascent out
of every “Egypt,” every limit, even the limit of understanding: by
turning all seven emotive attributes, each with its six facets, to
G-d in self-nullification, a person cuts off the hidden
nourishment of the kelipos and reaches the “scent” of G-d’s will,

which is above all comprehension.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

The forty-two journeys in the wilderness are the soul’s ascent out of every “Egypt,”
every limit, even the limit of understanding: by turning all seven emotive attribut-
es, each with its six facets, to G-d in self-nullification, a person cuts off the hidden
nourishment of the kelipos and reaches the “scent” of G-d’s will, which is above all

comprehension.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar asks why all the journeys of Parshas Masei are called a going out of Egypt, and why they
are credited to Moshe and Aharon. The wilderness feeds the kelipos, which draw only from the outer-
most “hairs” of G-d’s Malchus, His speech that is “mute” toward them, like a ewe before her shearers.
Man, created in G-d’s “image” (the higher unity, in which the world is nothing) and “likeness” (the low-
er unity, in which it seems real), can draw down from both, and his journeys cut that nourishment off.
Their work is to transform the seven emotive attributes, each including six, into G-dliness: forty-two in
all. Moshe, whose present-tense name means constant drawing, embodies the higher unity contem-
plated in the Shema. Love then includes fear of sin, compassion for the fallen soul, the inborn love that
prevails through the day, acknowledgment and bonding, and awe includes them too. The upward jour-
neys leave out Malchus, since ascent needs self-nullification. Aharon reveals the G-dliness in souls.
The goal, Jericho, is “scent”: G-d’s will in the mitzvos, above even the comprehension of Gan Eden, to

be revealed in the time to come.
OUTLINE

1 The questions 11-2

Why are the many journeys all called “going out of Egypt,” and why “under the hand of Moshe and
Aharon”? What are the forty-two journeys and encampments, and why do they end at Jericho? The wilder-
ness feeds the kelipos, and the Congregation of Israel is Rachel, the ewe.

2 The ewe and her shearers 13-4

The external forces draw only from the shorn “hairs” of Malchus, and G-d’s speech is mute toward them.
The journeys of the Jewish people, created in G-d’s image, cut off even that nourishment.
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Image and likeness 15-7

“Likeness” is the lower unity, “image” the higher unity. Man can draw down both sovev and memalei, and
the journeys leave the constriction of Egypt by turning all seven attributes to G-d, until Malchus shines

openly.

4 Forty-two, Moshe and the Shema

18-1

Each attribute includes six, as in the seven lines of “Ana BeKo’ach.” Moshe’s name points to the constant

drawing of light, a drop beside the Infinite. The six words of “Hear, O Israel” lead to love with both inclina-

tions, the heart’s desire for G-d alone.

5 All the attributes within love

mM2-17

Love includes fear of sin and compassion for the fallen spark of the soul. Through the day it is carried by

the inborn love of Netzach, the acknowledgment of Hod and the bonding of Yesod.

6 All the attributes within awe

118-20

Accepting G-d’s kingship with love, not kicking at suffering, compassion for one’s unmoved soul, and

prayer as a plea for revelation. Six attributes in each of seven make the forty-two journeys.

7 Forty-nine and forty-two

9121

Drawn from above, the attributes are forty-nine, including Malchus. The upward journeys are six in each at-
tribute, because ascent requires ayin, not the feeling of oneself.

8 Aharon, the Shema and the Shemoneh Esreh

122

Aharon reveals the G-dliness in souls. Journeying is ratzo, the forty-two words of the Shema; encamping is

shov, the Shemoneh Esreh that draws G-dliness down.

9 Jericho: the scent of the will

123-24

Even Gan Eden is a limit. Jericho is scent, the encompassing will expressed in the mitzvos, above com-

prehension and the source of the Written and the Oral Torah; it will be revealed in the time to come.

KEY CONCEPTS

The higher unity (yichuda ila’ah) 1x%°y x71m°

The world as it is before G-d: nothing at all, so that cre-
ation changed nothing in Him. The maamar identifies it
with “Our image” and with Moshe.

The lower unity (yichuda tata’ah) nxrnn x7m°

The world as it appears: a real “something,” given life by
G-d from within. The maamar identifies it with “Our
likeness.”

Mitzrayim and meitzar 7%°7/0°79%n

Egypt read as constriction and limitation. Every journey
leaves a further limit behind, up to the limit of compre-
hension itself, which even the higher Gan Eden has.
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Hairs mayw

The outermost extension of a level, connected to its source
but without its inner life. The kelipos draw only from the
shorn “hairs” of Malchus, and the soul enters the body
only as a small radiance, like hair.

Ratzo and shov 211 X129

Running upward and returning downward. The journeys
and the Shema are ratzo; the encampments and the
Shemoneh Esreh are shov, which draws G-dliness down.

Ayin and yesh @™ X

Self-nullification as against a sense of one’s own being.
The upward journeys require ayin, so they leave out the
Malchus of each attribute, the level of yesh.



Scent (rei’ach) 1™ Encompassing lights (makifim) 0°2°pn

A small radiance from a thing’s essence, perceived without Light that surrounds rather than enters. The mitzvos, the
being grasped. It stands for G-d’s will, expressed in the soul’s “garments,” are makifim, rooted in the supernal will
mitzvos, which is above comprehension. above Chochmah.

likuteitorah.com/likkutei-torah/masei/2/ 4



LIKKUTEI TORAH - PARSHAS MASEI - MAAMAR 2 09X YIRD INX® IR SR 212 yon 9R...

SECTION 1 - 1-2

The questions

SYOn R WD P29 LIRY IWR 702 DNIRAZD 203N PARD IRE® WK PRAw° 012 yon vr 1
.0°787 PIRM IRY® AWK 2°N1 0°27 YR XY

“These are the journeys of the children of Israel, who went out of the land of Egypt by their hosts,
under the hand of Moshe and Aharon.” We need to understand the wording “These are the
journeys,” which is plural, and [yet] it is written, “who went out of the land of Egypt.”

The maamar opens with the first verse of Parshas Masei (Numbers 33:1), which introduces the list of Israel’s

stations in the wilderness. Its first question: the verse speaks of “journeys,” in the plural, yet describes them
all as the journeys of those “who went out of the land of Egypt.”
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But [going out] from the land of Egypt was only the first going-out and journey, when they jour-

neyed from Raamses to Sukkos. We must also understand what “under the hand of Moshe and

Aharon” means; and also, after all, some of the journeys took place after the death of Aharon.
Strictly speaking, only the first journey, from Raamses to Sukkos, was a going out of Egypt; all the rest were
travels through the wilderness. The verse also says the journeys were “under the hand of Moshe and Aharon,”

though Aharon died before some of them took place. The maamar answers these questions later on (para-
graphs 9, 22 and 23).
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We must also understand the whole matter of the forty-two journeys, “and they journeyed,” “and
they encamped”; and “It was, when the Ark journeyed, that Moshe said, ‘Arise, Havayah,’ etc., ‘and
let those who hate You flee before You’; and when it rested he would say, ‘Return, Havayah,’” etc.
And the main [aim] of their journeying was to come to the Jordan [at] Jericho.
The questions continue with the inner meaning of the forty-two stations listed in the parshah, each de-
scribed as “they journeyed” and “they encamped.” The verses about the Ark (Numbers 10:35-36) give the
pattern: when it set out, Moshe prayed that G-d’s enemies flee, and when it came to rest, he prayed for G-d’s

return. All the travel aimed at one destination, the plains by the Jordan at Jericho, where the list of stations
ends.
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Now, the wilderness in which the children of Israel walked is called “the wilderness of the nations,”
and it is written, “who led you through the wilderness,” etc., “snake, fiery serpent and scorpion”
(Deuteronomy 8:15); for all the kelipos (husks) receive their life-force from the wilderness men-
tioned above.

Ezekiel calls the desert “the wilderness of the nations,” and the Torah describes it as a place of snakes, ser-

pents and scorpions. It is a place empty of holiness, and the kelipos, the forces that conceal G-dliness, draw
their life-force from it.

7oA 2199 Br5 2°n91 a2 DY °moan Brn 2°n070 7BMN awa Rl (Gxawe noi) U0ID 1AM
10PN TIRY 09 (mzy k) YR TMPIRW 030 099000 XPD DO DO NN 93 90 O nnba

Now, the Congregation of Israel (Knesses Yisrael) is called by the name Rachel, as it is written,
“Rachel weeps for her children,” and it is written, “like a ewe (rachel) before her shearers, she is
mute”; for of all the animals, none is shorn except the ewes. And also, she lets herself be shorn and
does not kick.
The Congregation of Israel, the collective soul of the Jewish people, is called Rachel, as in Jeremiah’s
“Rachel weeps for her children.” The name also means “ewe,” and Isaiah’s “like a ewe before her shearers,

she is mute” supplies the image the maamar will develop. Two features of the ewe matter: of all animals, it is

the one that is shorn, and it lets itself be shorn without kicking.

SECTION 2 - 13-4

The ewe and her shearers
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The explanation is this: it is written, “and His kingship rules over all”; that is, even the external
forces (chitzonim) receive their life-force from the level of Malchus, except that all their life-force
is only from the level of hairs.

Psalms 103:19 says that G-d’s kingship “rules over all.” Nothing exists outside G-d’s Malchus, the attribute
through which He creates and rules, so even the external forces (the kelipos) are sustained by it; but they re-
ceive only from its “hairs,” its outermost level.

likuteitorah.com/likkutei-torah/masei/2/ 6



LIKKUTEI TORAH - PARSHAS MASEI - MAAMAR 2 09X YIRD INX® IR SR 212 yon 9R...

AR MW W PRY WINA XTI MY NINnn 01K NPT N 00 Mywnw hwnb inn
JPRXYR QNPRw P MAYw N12°N01 NMran

As in the analogy: hairs are the level of the outer dimension (chitzoniyus) and are not of the es-
sence and being, as is plainly seen, for there is no feeling of pain at all from shearing and cutting
the hair; it is only that their nourishment is from the essence.

Hair grows from the body and draws nourishment from it, yet it is not part of the person’s living self: cutting

it causes no pain. So too, what the external forces receive is connected to its holy source only at a distance,
without its inner life.
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So too, all the external forces do not receive their life-force from the inner dimension (pnimiyus)
of the attribute of His Malchus, may He be blessed, but only from the level of hairs; and even this,
only after they are shorn.

The point is sharpened: the external forces do not touch the inner dimension of G-d’s Malchus at all, only its

“hairs,” and only after the hairs are shorn, that is, cut off from their source. What they receive has already
been separated from holiness before it reaches them.
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This is [the meaning of] “like a ewe before her shearers, she is mute”: specifically “before her
shearers” is she mute, as it is written, “I was mute with stillness.” That is, the level of the speech in
the Ten Utterances is in a state of silence and stillness, so that [the external forces] do not receive
life-force from the Ten Utterances themselves, but only through garments and hairs that conceal
the level of the speech

This is why the ewe is “mute” specifically “before her shearers,” before those who take her wool. Malchus is
G-d’s speech, the Ten Utterances through which the world was created; toward the external forces this
speech is “mute,” as in “I was mute with stillness” (Psalms 39:3). They receive nothing from the divine words
themselves, only through layers of garments and hairs that hide the speech.
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(and see what is written about this in the discourse beginning “And the light of the moon shall be,”
regarding the matter of “Soon may there be heard,” etc., “the voice of the bride,” and in the expla-
nation on the verse “And the number of the children of Israel shall be”).
The Alter Rebbe refers to two other maamarim of Likkutei Torah: one on “And the light of the moon shall be
like the light of the sun” (Isaiah 30:26), which asks why “the voice of the bride” is not yet heard, and one on

“And the number of the children of Israel shall be” (Hosea 2:1). Both deal with the concealment of Malchus
in the present time.
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Now, all the forty-two journeys were in order that those who hate Him should flee, so that they
would have no nourishment at all, etc.; and this is through the journeying of the children of Israel
Here the maamar begins its answer: the forty-two journeys were meant to fulfill “let those who hate You flee,”

so that the external forces would have no nourishment at all from holiness. This was accomplished by the
journeying of the Jewish people themselves.
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specifically, since they were created in His image and His likeness, as it is written, “Let us make
man in Our image, after Our likeness, and let them rule over the fish of the sea,” etc.; and it is writ-

ten, “You are adam (man)”: “you are called adam.” Therefore everything depends on the deeds of
the children of Israel.

Only the Jewish people could do this, because man was created “in Our image, after Our likeness” and given
dominion over the world (Genesis 1:26). The Sages, reading Ezekiel 34:31, “You are adam,” teach that the

Jewish people are called adam (man); this is why everything depends on their deeds.
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SECTION 3 - 15-7

Image and likeness
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Now, the meaning of “Our image” and “Our likeness” is the level of the higher unity (yichuda
ila’ah) and the lower unity (yichuda tata’ah). “Our likeness” is the level of the lower unity, which is
the level of a likeness and an appearance: earth and heaven and all the created beings seem and
appear to us as something existent (yesh), an entity.
The maamar now explains “Our image” and “Our likeness” as two ways of seeing G-d’s unity. The “likeness”
is the lower unity: heaven, earth and all creatures appear to us as real, independent things, and G-d’s unity

is that He gives them life from within. It is called “likeness” and “appearance” because this is how things
seem to us, not how they truly are.
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But in truth, “I, Havayah, have not changed,” it is written; and “You are He before the world was
created,” etc.; and all before Him is as actually nothing,
In truth, creation changed nothing: G-d says, “I, Havayah, have not changed” (Malachi 3:6), and the prayers

say, “You are He before the world was created.” Before Him everything is “as actually nothing,” in the words
of the Zohar.
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except that the world appears and seems to eyes of flesh as something existent (yesh), an entity by
itself, in the manner of “and upon the likeness of the throne, a likeness like the appearance of a

”

man.

The world seems to be a thing in its own right only to “eyes of flesh.” Ezekiel saw upon the throne “a likeness
like the appearance of a man”: a likeness and an appearance, not the essence itself, and in the same way the
world’s independent existence is only an appearance.
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And “in Our image” is the level of the higher unity (yichuda ila’ah), as it is in truth: “all before Him
is considered as nothing”; and just as He is before the world was created, so too [He is] now, without
any change at all, etc. And see what is written about this on the verse “the heads of the tribes.”

“In Our image” is the higher unity: the world as it truly is before G-d, “considered as nothing.” From this

point of view creation changed nothing, and G-d is now exactly as He was before the world was created. For
more on this the Alter Rebbe refers to his maamar on “the heads of the tribes” in Parshas Matos.
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Now, so it arose in His will, may He be blessed, to create man with the two levels mentioned above,
image and likeness; for “there is no king without a nation,” a nation specifically.

G-d willed to create man with both levels, “image” and “likeness,” because “there is no king without a
nation.” A king rules a people distinct from himself, so G-d’s kingship requires a being who lives in a world
that seems separate (the “likeness”) and also carries the truth of the higher unity (the “image”).
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Therefore it is in man’s power to draw down from the two levels mentioned above, which are the
light that encompasses all worlds (sovev kol almin) and the light that fills all worlds (memalei kol
almin). And therefore there were all the forty-two journeys, which were in order to go out of the lev-
el of Mitzrayim (Egypt), the level of meitzar (constriction) and limitation, and to transform

Because man bears both levels, he can draw down from the light that encompasses all worlds (sovev) and

from the light that fills all worlds (memalei). This is the purpose of the forty-two journeys: to go out of
Mitzrayim (Egypt), which the Alter Rebbe reads as meitzar, “constriction” and limitation.
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from darkness to light all the seven emotive attributes (middos) and their particulars, so that [they]
be “Yours, Havayah, is the greatness,” etc., “Yours” specifically, up to “Yours, Havayah, is the king-
dom”: that the level of Malchus, which is the word of G-d, be in a revelation of the light of the Ten

Utterances, and not in the state of “mute.”

Leaving Egypt means transforming all seven emotive attributes, with all their details, from darkness to light,
so that each becomes G-d’s, from “Yours, Havayah, is the greatness” (Chesed) to “Yours, Havayah, is the
kingdom” (Malchus) in I Chronicles 29:11. Then Malchus, G-d’s word, will shine with the revealed light of the

Ten Utterances instead of being “mute.”

SECTION 4 - 18-11

Forty-two, Moshe and the Shema
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Now, because each attribute is comprised of six, therefore the journeys number forty-two, like the
Name “Ana BeKo’ach Gedulas” (“Please, by the power of the greatness”), etc.,

Each of the seven attributes contains all six emotive attributes within it, so the journeys number six times
seven, forty-two. The same structure appears in the prayer “Ana BeKo’ach,” which encodes the Name of

forty-two letters known from Kabbalah.

D°NwaY wrnd HE‘S??:'? NN Tl"7737 S s ik ta lal7a A ok okl o Whativdivg 2108 559 Q%108 1 12 oW

210 Faoye
which has seven verses, with six words in each verse; and this Name is the level of ascent from be-
low upward, as it is written, “and with two he would fly,” etc.

That prayer has seven verses of six words each, forty-two words in all. Its Name expresses ascent from below
to above, like the angels in Isaiah’s vision who “with two would fly” (Isaiah 6:2); so too the journeys are a ris-
ing upward.
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And all the journeys were through Moshe and Aharon specifically. For Moshe is the level of the

higher unity (yichuda ila’ah); therefore he is called Moshe, from the expression

Now the maamar answers why the journeys were “under the hand of Moshe and Aharon.” Moshe embodies

the higher unity, and his name shows it.

likuteitorah.com/likkutei-torah/masei/2/ 11
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“for I drew him out of the water.” For seemingly he should have been called Mashui [“drawn”], in
the past tense; what then is Moshe [“drawing”], in the present tense?

Pharaoh’s daughter named him Moshe, saying, “for I drew him out of the water” (Exodus 2:10). Since the
drawing out had already happened, a past-tense name, Mashui (“drawn”), would seem to fit; Moshe instead

is in the present tense, “one who draws.”
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Rather, it alludes to the higher unity: that a radiance and a flow are constantly drawn forth and
drawn up from the level of the Infinite Light (Or Ein Sof), blessed be He, to become |[the light that]
fills all worlds and [the light that] encompasses all worlds, as it is written, “he surely drew [water| for
us.” And this radiance is no

The present tense alludes to the higher unity: a radiance is constantly being drawn forth from the Infinite

Light, like water drawn up from a well, to become both the light that fills the worlds and the light that encom-

passes them. Of Moshe, Yisro’s daughters said, “he surely drew water for us” (Exodus 2:19).
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more than a drop of the waters of the ocean; and therefore all the worlds are nullified and included
in His essence, may He be blessed, and are considered as actually nothing in relation to Him.

Yet the whole radiance that becomes all the worlds is only like a drop compared with the ocean. That is why
all the worlds are nullified and included in G-d’s essence and count as nothing before Him, which is the
higher unity.
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And as in the analogy of the drop, which is round: likewise this radiance surrounds and encom-
passes all worlds from every side, as it is written,

A drop of water is round, and the radiance is compared to it: it surrounds and encompasses all worlds equal-

ly, from every side.
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“Behold, there is a place with Me”: He is the place of the world, etc.; only, to eyes of flesh the world
appears and seems to be something existent (yesh), an entity.

G-d says, “Behold, there is a place with Me” (Exodus 33:21), and the Midrash explains that He is called
Makom (Place) because “He is the place of the world,” and the world is not His place. The world exists within

Him; only to eyes of flesh does it appear as a separate entity.
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And this is [the meaning of] “he surely drew [water] for us”: “for us” specifically, etc. And this is the
level of the higher unity (yichuda ila’ah) in the passage “Hear, O Israel,” which also has six words;
for through contemplating the higher unity mentioned above, one will rise and reach the level of
“And you shall love with all your heart”: with both your inclinations,
Yisro’s daughters said Moshe drew water “for us”: the higher unity, drawn by Moshe, is meant for the Jewish
people. It is expressed in the first verse of the Shema, “Hear, O Israel, Havayah is our G-d, Havayah is one,”
which also has six words, like the lines of “Ana BeKo’ach.” Contemplating this higher unity brings a person

to love G-d “with all your heart,” which the Mishnah reads as “with both your inclinations,” the good and the

evil.
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that is, to turn all the emotive attributes to G-d alone. “And you shall love Havayah your G-d”:
ahavah (love) is from the expression avah (want), which is the level of the heart’s desire (re’usa
d’liba): that our desire and our will be that Havayah be “your G-d” in a revealed manner, and “be-
sides You I desire nothing,” etc.

Loving G-d with both inclinations means turning all one’s emotive attributes to G-d alone. The Alter Rebbe

reads ahavah (love) as related to avah (want): love is the heart’s deepest desire, that Havayah be “your G-d”
openly, so that a person can say, “besides You I desire nothing” (Psalms 73:25).

SECTION 5 - 112-17

All the attributes within love
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2. Now, within the attribute of love and Chesed (kindness) there is also included the attribute of
Gevurah (restraint) and awe, the fear of sin: that he fears for his soul lest he be separated from His
unity and oneness through any sin or transgression, even a minor prohibition of the words [of the
Sages],

The second section shows that the love of G-d described above contains the other attributes too. Within love

(Chesed) there is also Gevurah, awe in the form of fear of sin: one who loves G-d dreads being separated
from His unity by any sin, even a minor prohibition of the Sages.
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for “your iniquities separate,” etc. (And see what is written about the matter of the fear of sin at the
end of the discourse beginning “And Moshe spoke to the heads of the tribes,” mentioned above,
and what is written at the end of the discourse beginning “And Korach took,” regarding the
techeiles.)
Sin is what separates, as Isaiah says, “your iniquities separate between you and your G-d” (Isaiah 59:2). The
Alter Rebbe refers to two other maamarim on the fear of sin: the end of the one on “And Moshe spoke to the

heads of the tribes” (Parshas Matos, cited in paragraph 6), and the end of the one on “And Korach took,”
where he discusses techeiles, the blue thread.
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And also included in it is the attribute of compassion: through the contemplation mentioned above
he also arouses great compassion for the spark of G-dliness that gives life to his soul, how it has de-

scended lower and lower, “from a lofty roof,” etc.,

Love also contains compassion. Contemplating G-d’s unity, a person realizes how far the spark of G-dliness
that gives life to his soul has fallen: “from a lofty roof to a deep pit,” in the Talmud’s words.
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for “Yaakov is the lot of His inheritance,” and “Israel arose in [G-d’s| thought,” and it descended to
be enclothed in a body and a vital soul, to worry and to think about all the affairs of the body, liveli-

hood and desires.

The spark comes from the highest place: “Yaakov is the lot of His inheritance” (Deuteronomy 32:9), and “Is-
rael arose in [G-d’s] thought” even before creation (Bereshit Rabbah 1:4). Yet it has come down into a body
and avital soul, to be busy with worries over livelihood and with physical desires.
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As is plainly seen: when a person sleeps he has no worry at all, etc., and when he wakes from his

sleep all the worries wake, etc.

Everyday experience shows how the body’s worries cling to the soul: while a person sleeps he has no wor-
ries, but the moment he wakes they all wake with him.
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This too is the level of “like a ewe before her shearers,” etc.: for the level of the soul [itself] is not

enclothed in the body, but only a small radiance, in the manner of hairs.

This is another meaning of “like a ewe before her shearers”: the soul itself does not enter the body; only a
small radiance of it does, like hair that extends from the body.
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And this is “like a ewe before her shearers”: because it shines in the body, through this the body

thinks and delves into material matters; and this is the level of “her shearers.”

Because this radiance shines in the body, the body can think and become absorbed in material matters, us-
ing the soul’s light for its own concerns. That is what “her shearers” means here: the body takes the soul’s
outer “wool.”
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Therefore the compassion for the spark of G-dliness is very great. And this is why we ask, “In Your

9,

great compassion, have compassion on us”: “in Your compassion” specifically,

Seeing this, one’s compassion for the spark of G-dliness becomes very great. In the blessing before the
morning Shema we ask, “In Your great compassion, have compassion on us”; the stress on “Your” compas-
sion means we ask for G-d’s compassion, not our own.
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for we have no comprehension or grasp of Him, for “no thought can grasp Him”; therefore we do
not comprehend how great the compassion is.

We cannot grasp G-d, for “no thought can grasp Him,” as the Tikkunei Zohar says. So we cannot grasp how
far the soul has fallen, and our own compassion falls short.

likuteitorah.com/likkutei-torah/masei/2/ 15
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But He, blessed be He, who is the knowledge and who is the knower of His own being and essence
and of “the precious splendor (tiferes) of His greatness,” before which all is as nothing: therefore,
“have compassion on us.” And therefore the compassion is drawn from the level of Tiferes above,
etc.

G-d, however, is Himself the knowledge and the knower, as the Rambam writes; He knows His own being

and greatness, before which all is as nothing, and so He knows how far the soul has fallen. Therefore we ask

Him to have compassion, and His compassion is drawn from the attribute of Tiferes above.
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All this is in the recital of the Shema, when one contemplates the higher unity (yichuda ila’ah) with
his intellect and comprehension. But [during] the whole day after prayer, when he no longer has
this contemplation, and it is impossible to pray all day, as our Sages, of blessed memory, said, “If
only a person would pray all day.”

Contemplation of the higher unity belongs to the time of the Shema, when one meditates with intellect and

understanding. Afterward, through the day, that contemplation is gone, and no one can pray all day, as the
Sages’ wish “If only a person would pray all day” (Berakhot 21a) shows.
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Therefore there must be the level of victory (nitzachon), which is the level of the hidden love that is
in every Jewish soul from birth; for “Yaakov is the lot of His inheritance,” “Havayah’s portion is
His people.” Because of this they have a great love by their nature, and therefore they are called “a
stiff-necked people.”
For the rest of the day a person needs nitzachon, the power to prevail: the hidden love for G-d that every
Jewish soul has from birth, because the Jewish people are “Havayah’s portion” (Deuteronomy 32:9). This

natural love is so strong that they are called “a stiff-necked people” (Exodus 34:9), unbending in their at-
tachment to G-d.
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Therefore our Sages, of blessed memory, said: “Three are bold: Israel among the nations,” etc.; for
by their nature they are bold and strong in the attribute of victory, to love G-d with a great love even
without any contemplation. And it is

The Talmud (Beitzah 25b) lists three creatures that are bold, among them “Israel among the nations.” The

Alter Rebbe reads this boldness as the attribute of victory: the Jewish people are by nature strong and un-
yielding in loving G-d with a great love, even without contemplation.
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like, by way of analogy, a decided halachah: that such is the law, without any reason or argument.

(And this is also the meaning of “If only a person would pray all day.”

This love works like a decided halachah: the law is so, without needing a reason or an argument. The paren-
thesis adds that this also explains “If only a person would pray all day”: in this way prayer can continue
through the whole day.
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For the level of Netzach (victory) is the resolve that remains from the contemplation during prayer.
And see what is written on the verse “And you shall make a tzitz (headplate),” on the meaning of
“Aharon’s forehead,” etc., that it is the resolve, etc.; and metzach (forehead) and netzach are one
level, as is explained elsewhere on “And also the Eternal One (Netzach) of Israel will not lie,” etc.)
Netzach is the resolve that remains from the contemplation of prayer, and it lasts all day. The Alter Rebbe
links metzach (forehead) with netzach: the tzitz, the golden plate on the High Priest’s forehead (Exodus

28:36-38), stands for this resolve, and the two words are one level, as in “the Eternal One (Netzach) of Israel
will not lie” (I Samuel 15:29).
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And this level the Holy One, blessed be He, showed to our father Yaakov: that there would be later
generations who would not have love through contemplation, etc., since their minds are too small
to contain this contemplation expansively, but they would have the attribute of victory, as men-
tioned above. And this is [the meaning of] “And a man wrestled with him,” etc., “at the socket of his
thigh.”

G-d showed Yaakov, through the angel who wrestled with him and touched “the socket of his thigh” (Genesis

32:25-26), that later generations would lack the breadth of mind to reach love through contemplation, but
would still have the attribute of victory.
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And acknowledgment (hoda’ah) is the matter of acknowledging the truth, that it is so, even if he
does not comprehend it with his intellect; as we say, “We acknowledge to You that You are Havayah
our G-d,” etc.

Next comes hoda’ah, acknowledgment, the attribute of Hod: admitting that something is true even when one
does not understand it. In the Modim blessing of the Amidah we say, “We acknowledge to You that You are
Havayah our G-d.”
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That is to say: although we do not comprehend, etc., nevertheless “we acknowledge to You that You
are Havayah our G-d,” etc. For there is a difference between blessing (berachah) and acknowledg-
ment: the term berachah denotes drawing down from concealment into revelation, from the term

berichah, etc.

Its meaning: although we do not comprehend, we acknowledge nevertheless. Here lies the difference be-
tween blessing and acknowledgment: berachah (blessing) means drawing down from concealment into rev-
elation, related to the word berichah.
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But acknowledgment is not in the manner of comprehension, reason and knowledge; it is only that
he acknowledges, as mentioned above. (And see what is written about this on the verse “Zion shall
be redeemed with justice,” and in Parshas Eikev regarding Grace after Meals, “We give thanks to
You,” etc., and in Parshas Bamidbar, in the discourse beginning “And the number of the children
of Israel shall be,” regarding “And the children of Israel and the children of Yehudah shall be gath-
ered,” etc.)

Acknowledgment does not rest on understanding, reason or knowledge; it is simply assent. The parenthesis

refers to three other discussions: the maamar on “Zion shall be redeemed with justice” (Isaiah 1:27), one in

Parshas Eikev on “We give thanks to You” in Grace after Meals, and the maamar on “And the number of the
children of Israel shall be” in Parshas Bamidbar, about the gathering of Yehudah and Israel (Hosea 2:1-2).
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And Yesod (foundation) is the level of bonding: that he binds his mind with strength, firmness and
depth of knowledge; and this level is in every attribute, both in love and in awe, etc. And it is the
level of “for all that is in heaven,” as mentioned above.

Yesod is the attribute of bonding: binding one’s mind to G-d with strength, firmness and depth. It runs

through every attribute, love and awe alike, and it corresponds to “for all that is in heaven [and on earth]” in
the verse “Yours, Havayabh, is the greatness,” quoted in paragraph 7.
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All the attributes within awe
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Now, likewise, in the level of awe there must be all the levels mentioned above. That is: also
through contemplating His unity and oneness, as mentioned above, he will accept upon himself
the yoke of the Kingdom of Heaven with love and goodwill, and the yoke will not be a burden upon
him, as it is written, “to love Havayah your G-d, for He is your life.”
All these attributes have their counterparts within awe as well. Through the same contemplation of G-d’s
unity, a person accepts the yoke of the Kingdom of Heaven with love and goodwill, so that it is no burden.

The verse “to love Havayah your G-d ... for He is your life” (Deuteronomy 30:20) shows love joined with the

acceptance of His rule.
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“Your G-d” (Elokecha) is the level of awe, the acceptance of the yoke of the Kingdom of Heaven:
“you shall surely set a king over yourself”; “for He is your life,” as it is written, “The fear of
Havayah is for life.”

The Alter Rebbe reads “your G-d” (Elokecha) as awe, the acceptance of G-d’s kingship, as in “you shall surely

set a king over yourself” (Deuteronomy 17:15). And “for He is your life” echoes “The fear of Havayah is for
life” (Proverbs 19:23): awe of G-d brings life.
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For all the life-force of the worlds is from the level of Malchus, as it is written, “Your kingship is a
kingship over all worlds”; for “there is no king without a nation.” Therefore they will accept the
yoke of the Kingdom of Heaven with love, as in the words, “And they all accept upon themselves the
yoke of the Kingdom of Heaven, and give with love,” etc. And see Tanna DeBei Eliyahu, chapter 18.
All the worlds receive their life from Malchus, as in “Your kingship is a kingship over all worlds” (Psalms
145:13); and since “there is no king without a nation,” His kingship is what gives them life. Therefore the

yoke is accepted with love, as the morning prayers describe the angels who “accept upon themselves the
yoke of the Kingdom of Heaven ... with love.” The text also refers to Tanna DeBei Eliyahu, chapter 18.
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And this is the level of Chesed within Gevurah. So too, he will not kick against afflictions, for “a
king establishes the land through justice.” And through the contemplation mentioned above, dread
and fear will fall upon him, the level of awe, etc.;
Accepting G-d’s rule with love is Chesed within Gevurah. Such a person also does not “kick” against suffer-
ing, as the ewe does not kick (paragraph 2), since “a king establishes the land through justice” (Proverbs

29:4): judgment is part of His kingship. And contemplation brings awe in its own form too, dread and fear
before G-d.
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and also included in it is the attribute of compassion for his own soul, when he sees that he is not
moved by all the contemplation mentioned above, and “there is no fear of G-d before his eyes,”
and he “is likened to the beasts, he is like them.” Therefore he should arouse great compassion for
his soul and ask for compassion in his prayer, that there be a revelation of His G-dliness, may He
be blessed.

Awe also includes compassion, here for one’s own soul: when a person sees that all this contemplation does

not move him, that there is “no fear of G-d before his eyes” (Psalms 36:2) and he is like the animals, he

should feel great pity for his soul. Then he prays for compassion, that G-dliness be revealed to him.
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And this is [the meaning of] “Blessed are You, Havayah”: that it be in a state of revelation and not in
a state of concealment. And this is what our Sages, of blessed memory, said: “A person should not
make his prayer fixed, but compassion and supplication before the Omnipresent (HaMakom).”

This prayer for revelation is the meaning of “Blessed are You, Havayah”: that G-d be revealed and not hid-

den. It is also why the Mishnah says not to make one’s prayer a fixed routine, but “compassion and supplica-
tion before HaMakom” (Pirkei Avot 2:13).
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Makom (Place) is the level of the higher unity (yichuda ila’ah): “He is the place of the world.” [The
meaning is] that he should ask for compassion that this level be revealed, that is, that there be a
revelation of G-dliness, etc.

HaMakom, “the Place,” is a name for G-d as the higher unity: “He is the place of the world” (Bereshit Rabbah

68:9), containing the world rather than contained in it. The prayer for compassion asks that this level, now

hidden, be revealed.
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So too, all the particulars of the attributes are also included in the attribute of Gevurah, as men-
tioned above. And so too, all seven attributes and their particulars he should turn to G-d alone, to
be included and nullified in His unity and oneness, blessed be He. And this is the level of the forty-
two journeys: six times seven is forty-two.

Just as all the details of the attributes were included in love, they are included in Gevurah, awe. Each of the

seven attributes, with its details, is to be turned to G-d alone and nullified in His unity; and since each in-

cludes six, there are six times seven, forty-two: the forty-two journeys.

SECTION 7 - 1121

Forty-nine and forty-two
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3. Now, from above to below they are forty-nine, as in the Counting of the Omer, when we draw
down encompassing lights (makifim) from above to below into all the seven supernal attributes,
“Today is day [so-and-so],” etc.,

The third section explains why the journeys are forty-two and not forty-nine. Counted from above to below,

the attributes number forty-nine, as in the Counting of the Omer: on each day of the count, encompassing
light is drawn down into one of the forty-nine details of the seven supernal attributes.
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all their particulars, that is, also the level of Malchus within each attribute, “Yours, Havayah, is the
kingdom,” the level of yesh (being) and revelation, as it is written, “to cause those who love Me to

inherit yesh (substance).”

These forty-nine include the Malchus within every attribute, “Yours, Havayah, is the kingdom.” Malchus is
yesh and revelation: existence that is felt and manifest, the “yesh” that G-d gives to those who love Him
(Proverbs 8:21).
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Whereas the journeys, which are from below upward, are only six in each attribute; for there must

be the level of ayin (nothingness) and not the level of yesh, [which is] to feel his own attributes,

The journeys go from below upward, and there each attribute has only six details: its Malchus, the sense of
one’s own existence, is absent. Rising toward G-d requires ayin, self-nullification, and not yesh, which here
means feeling one’s own attributes.
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as Rabban Yochanan ben Zakkai said, “and I do not know by which [way],” etc.; that is, because he

did not know or feel his own love and awe, etc.

Rabban Yochanan ben Zakkai wept before his death because he did not know by which path, to Gan Eden or
to Gehinnom, he was being led (Berakhot 28b). The Alter Rebbe explains that he did not know or feel his own
love and awe.
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Aharon, the Shema and the Shemoneh Esreh
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Now, for the journeys mentioned above there was also need for the level of Aharon. For Aharon
[has] the letters of nir’eh (is seen), which is the level of revelation from concealment; and this is the
level of Aharon, as it is written, “And when Aharon raises up the lamps,” and it does not say, “And
when Aharon kindles the lamps,”

The journeys also needed Aharon. The letters of Aharon (j77X) rearrange into nir’eh (7x71), “is seen”: Aharon

is revelation out of concealment. So the verse speaks of Aharon “raising up” the lamps (Exodus 30:8), not
“kindling” them.
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for the lamps are the souls of Israel, as it is written, “The lamp of Havayah is the soul of man”; and
Aharon is the one who raises the lamps “toward the face of the menorah,” meaning that he raised
them so that there be revealed in them the level of “The lamp of Havayah is the soul of man”

The lamps are the souls of Israel, as in “The lamp of Havayah is the soul of man” (Proverbs 20:27). Aharon

raised them “toward the face of the menorah,” lifting each soul until the G-dliness within it, the “lamp of

Havayah,” was revealed.
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(and this is the level of “the groomsman of the Queen” (shushvina d’matronisa); therefore all the
journeys are called by the name of Aharon, who is one of the seven shepherds who sustain the souls
of Israel; and also the Kohen Gadol (High Priest) from among his descendants has this quality, etc.,
who is called the groomsman of the Queen. And see what is written in Parshas Miketz, in the dis-
course beginning “The matter of Chanukah,” and in Parshas Beha’alosecha, on the verse “When

you raise up the lamps”).

In Kabbalistic terms Aharon is “the groomsman of the Queen” (shushvina d’'matronisa), who escorts the
bride, the Congregation of Israel; this is why the journeys bear his name as well. He is one of the “seven
shepherds” who sustain the souls of Israel, and every High Priest descended from him shares this role. For
more, the Alter Rebbe refers to his maamarim on Chanukah (Parshas Miketz) and on “When you raise up the

lamps” (Parshas Beha’alosecha).
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Now, all the forty-two journeys are the level of ratzo (running) from below upward. And this is the
matter of the recital of the Shema: in the passage of Shema there are forty-two words, from “And
you shall love” until “and on your gates,” as is explained about this in the discourse beginning
“And behold, a menorah of gold.”

All forty-two journeys are ratzo, “running,” the soul’s yearning upward. In the Shema this is the forty-two

words from “And you shall love” to “and on your gates” (Deuteronomy 6:5-9); the Alter Rebbe refers to his
maamar “And behold, a menorah of gold” for more on this.
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And afterward, “and they encamped,” the level of shov (returning); and this is the level of the
Shemoneh Esreh after the recital of the Shema, in which we say, “Blessed are You, Havayah.”
Baruch (blessed) is from the term berichah: that it be blessed and drawn down to be in a state of
revelation, the level of “You,” which is direct address. And this is [the meaning of] “And when it

9

rested he would say, ‘Return,’” etc.

The encampments, “and they encamped,” are shov, “returning,” the drawing of G-dliness back down. This
is the Shemoneh Esreh that follows the Shema, whose blessings begin “Blessed are You”: baruch, from
berichah, means drawing down, and “You,” in direct address, means G-d revealed and present. This is “and
when it rested he would say, ‘Return’” (Numbers 10:36).

SECTION 9 - 123-24

Jericho: the scent of the will
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Now, the main point and purpose of their journeying was to go out of the level of Mitzrayim (Egypt),
the level of meitzar (constriction) and limitation; for even the higher Gan Eden is the level of limi-

tation and constriction, the level of comprehension, etc.

The ultimate goal of the journeys was to leave “Egypt,” meaning every constriction and limit. Even the high-
er Gan Eden, where souls enjoy comprehension of G-dliness, is a limit, because comprehension has bounds.
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Therefore all the forty-two journeys are all called “who went out of the land of Egypt,” that is, until
their encampment at the Jordan [by] Jericho. Yericho (Jericho) is the level of rei’ach (scent).

This answers the opening question: every one of the forty-two journeys is called “going out of Egypt,” be-
cause each left a further limit behind, all the way to the encampment at the Jordan by Jericho. The name
Yericho is linked to rei’ach, “scent.”
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Now, the level of scent is the level of a small radiance from the essence of the thing, as it is written,

“and the scent of your breath like apples”; for the scent is not of the substance of the apple itself.

Scent is only a small radiance of a thing, yet it comes from the thing’s very essence. The scent of an apple is
not the apple’s substance (Song of Songs 7:9), but it carries something of what the apple is.
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Now, it is written, “And he smelled the scent of his garments and blessed him,” “And may G-d give
you of the dew of heaven,” etc. And likewise in the Zohar, Balak (186a), they said, “By the scent of
your garments,” etc.;

Yitzchak blessed Yaakov after he smelled “the scent of his garments” (Genesis 27:27-28). The Zohar (Balak

1864a) tells of a child who knew “by the scent of your garments” that his guests had not recited the Shema at
its time.
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for garments are the level of mitzvos, which are the level of encompassing lights (makifim), which
are the level of will that is above Chochmah and comprehension; and “the Torah comes forth from
Chochmah,” for in the level of Chochmah there is comprehension.

Garments stand for the mitzvos, which are makifim, encompassing lights: they come from G-d’s will, which

is above wisdom and comprehension. The Torah, by contrast, “comes forth from Chochmah,” and
Chochmah can be comprehended.
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Therefore “they enjoy the radiance of the Shechinah,” etc.; but the level of the supernal will, which
is above the level of Chochmah, there is no comprehension in it.

Therefore the souls in Gan Eden “enjoy the radiance of the Shechinah” (Berakhot 17a), the delight of com-
prehension. But the supernal will, above Chochmah, cannot be comprehended at all.
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Therefore our Sages, of blessed memory, said, “One hour of teshuvah and good deeds in this world
is better than all the life of the World to Come”; and “the reward of a mitzvah is the mitzvah,” that

is, the mitzvah itself, which is far above the level of the World to Come.

This is why the Mishnah says, “One hour of teshuvah and good deeds in this world is better than all the life of
the World to Come” (Pirkei Avot 4:17), and “the reward of a mitzvah is the mitzvah” (Pirkei Avot 4:2). The
mitzvah itself, rooted in G-d’s will, is higher than the World to Come, which is comprehension.
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Therefore it is written, “And he smelled the scent of his garments,” etc., “And may [G-d] give you”:
for from the level of scent there is drawn the level of blessing, “of the dew of heaven,”

Yitzchak’s blessing came out of “the scent of his garments”: from scent, the level of the will, blessing is
drawn down, beginning with “the dew of heaven.”
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which is the Written Torah, “and of the fat of the earth,” the Oral Torah, whose source and root is
from the level of “the scent of his garments,” the encompassing [ones], etc., which is above
Chochmah and Binah, which are the Written Torah and the Oral Torah; that is, the level of the su-
pernal will.

“The dew of heaven” is the Written Torah and “the fat of the earth” is the Oral Torah. Both have their source

in “the scent of his garments,” the encompassing will, which is above Chochmah and Binah, the roots of the
Written and the Oral Torah.

likuteitorah.com/likkutei-torah/masei/2/ 27

24



LIKKUTEI TORAH - PARSHAS MASEI - MAAMAR 2 09X YIRD INX® IR SR 212 yon 9R...

TIWD RIT MNP °2.590% mMna 09 111290 023 WHIY 177 NI°N32 RYD 1AW NION2 3 PR 19
L1231 TRM MI23 WM 700 NP R m97 nan RaTT NN

Therefore there is no aspect of comprehension in it, but only as scent; as it is written regarding the
offerings, “a pleasing fragrance (rei’ach nicho’ach) to Havayah.” Nicho’ach is from the expression
nechis darga (descent of a level): from the level of scent it is drawn down to become a new exis-
tence, exceedingly high and exalted.

The will is perceived not by comprehension but only as scent, as with the offerings, called “a pleasing fra-

grance (rei’ach nicho’ach) to Havayah” (Leviticus 1:9). The Alter Rebbe reads nicho’ach as nechis darga,

“descent”: from scent, a new and very lofty existence is drawn down.
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And in the time to come this level will be revealed: “And he will smell with the fear of Havayah; not
by what his eyes see will he judge,” etc.: “he smells and judges.” And this is also the level of “the
Jordan [by] Jericho,” etc. This suffices for one who understands.

In the time to come this level will be revealed: of the Mashiach it is said, “And he will smell with the fear of

Havayah; not by what his eyes see will he judge” (Isaiah 11:3), and the Talmud explains that he “smells and
judges” (Sanhedrin 93b). This is the inner meaning of the last encampment, at the Jordan by Jericho.
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IN ONE'S AVODAH

In the Shema, contemplate that all before G-d is as nothing, until the heart desires Him alone, with both in-

clinations. Let that love carry fear of sin and compassion for your own G-dly spark, which has fallen into

worries over livelihood and desires. Through the rest of the day, when the contemplation has faded, rely on

the inborn love and the resolve left from prayer, acknowledge G-d’s truth even without understanding, and

stay bound to Him. Accept His kingship with love, without kicking at hardship; and if you see that nothing

moves you, pity your soul and make your prayer a plea for compassion. Serve without feeling your own love

and awe, and know that the mitzvos, G-d’s will, are higher than the reward of understanding.

QUESTIONS FOR DISCUSSION

1.

Why does the maamar call every one of the forty-two journeys a “going out of Egypt,” and in what sense is
even the higher Gan Eden a kind of Egypt?

. How does the image of a ewe silent before her shearers explain both how the kelipos are sustained and

how the soul lives in the body?

. What is the difference between “Our image” and “Our likeness,” and why does man need both for “there is

no king without a nation”?

Why are the upward journeys six in each attribute, while the count of the Omer from above has seven?

What does it mean to serve without feeling one’s own love and awe?

According to the maamar, what sustains a person’s bond with G-d through the day after prayer, when con-
templation has faded?
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

"yon MR

The note first sends the reader to the Rebbe’s own notes
and references on this maamar, printed earlier in the vol-
ume, and to the sources gathered there.
KEHOT'S NOTE
70PN M”10 TR0 ART) A”INTIR PrIR 0°11°% MAyna 5oy% RA
»”1o) »"wn n”o na°n3 Py I"Jﬂb 7”7 R7 .(63 YN rbpnn Y 2n
R PR K72 °n Payn 0pnT °yon 19K 177 (VD Y RN LPIPN
N2 °1 °N1 — X’0pn — °yon 9R TIR2 WM L(R ,2%7) REY D NUMIRA
7RI 1078 w0 K™D 112°3 172 00 ,19R K12 P 70K L0 o R
,’71:’? and Awyl X7 nPhw an o R”19 N0 [wyI] aRCRT nUnw
5y N7IR2 0D7] *7o¥1 ¥ ¥71 303 PINTRR 11 9900 11772 R oy
.[3] .[12102 D7RIX 7Y 0217337 DPRR

The opening verse of Parshas Masei, which heads the list
of the forty-two stations of Israel in the wilderness. The
whole maamar explains its phrases: “journeys,” “who went
out of the land of Egypt” and “under the hand of Moshe

and Aharon.”

Numbers 33:1°:3" 712712
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These are the stages of the children of Israel, by which they

went forth out of the land of Egypt by their hosts under the

hand of Moses and Aaron.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 2

3
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When the Ark set out, Moshe said, “Arise, Havayah, and let
Your enemies be scattered, and let those who hate You flee
before You.” The maamar later reads the journeys as dri-
ving away “those who hate Him.”
Numbers 10:35777: 92712
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e
And it came to pass, when the ark set forward, that Moses
said: ‘Rise up, O L-RD, and let Thine enemies be scattered;
and let them that hate Thee flee before Thee.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

A9-19 2 M27a
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When the Ark came to rest, Moshe said, “Return, Havayah,
to the myriads of thousands of Israel.” Paragraph 22 reads

likuteitorah.com/likkutei-torah/masei/2/

the resting as shov, the return that draws G-dliness down.
Numbers 10:36177:> 72712
C :‘?}51{&'7 ’;JY?}S n1227 Havayah 123 9nR° 7mn
And when it rested, he said: ‘Return, O L-RD, unto the ten
thousands of the families of Israel.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

oonyn N3t Pl
“And I will bring you into the wilderness of the nations.”

The Kehot note gives it as the source of this name for the
desert.

Ezekiel 20:3577%:° Pxpn°
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and I will bring you into the wilderness of the peoples, and

there will I plead with you face to face.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Moshe reminds Israel of G-d “who led you through the
great and awesome wilderness, snake, fiery serpent and
scorpion.” The text cites it in its own parenthesis as show-
ing the desert to be the domain of the kelipos.
Deuteronomy 8:15170:’n1 0”127
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who led thee through the great and dreadful wilderness,
wherein were serpents, fiery serpents, and scorpions, and
thirsty ground where was no water; who brought thee forth
water out of the rock of flint;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Expounding “Rachel weeps for her children,” the Zohar
says that the Congregation of Israel is called Rachel, citing
“like a ewe before her shearers, she is mute”: when the na-
tions rule, her voice is cut off. The Kehot note gives it as
the source for calling the Congregation of Israel “Rachel.”
Zohar II, 29b2 ,v5 2”mt
KEHOT'S NOTE
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Kehot’s note points to Jeremiah 31:15 for these words.

Jeremiah 31:1570:x72 10T
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Thus saith the L-RD: A voice is heard in Ramah,

Lamentation, and bitter weeping, Rachel weeping for her

children; She refuseth to be comforted for her children,

Because they are not.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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“A voice is heard in Ramabh ... Rachel weeps for her chil-
dren.” It shows Rachel as the mother of the whole people,
mourning their exile.
Jeremiah 31:157°0:R77 1R
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Thus saith the L-RD: A voice
Lamentation, and bitter weeping, Rachel weeping for her

is heard in Ramah,
children; She refuseth to be comforted for her children,
Because they are not.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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“Like a ewe before her shearers, she is mute, and he does
not open his mouth.” The word rachel, “ewe,” is also the
name Rachel, and the verse becomes the maamar’s central
image.
Isaiah 53:71:271 1°yw”
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1B IND? K9 07K
He was oppressed, though he humbled himself And opened
not his mouth; As a lamb that is led to the slaughter, And as a
sheep that before her shearers is dumb; Yea, he opened not
his mouth.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 3
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“Havayah has established His throne in the heavens, and
His kingship rules over all.” The Alter Rebbe takes “all” lit-
erally: even the external forces live from G-d’s Malchus.

Psalms 103:19v*:3"p 0°%°11n
:17Wn 992 in13%m1 IX0D 1757 Dnwa N
The L-RD hath established His throne in the heavens; And

His kingdom ruleth over all.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 4
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“I was mute with stillness; I kept silent from good.” It de-
scribes the silence of the divine speech toward the exter-
nal forces.
Psalms 39:3°2:0”% 0°2°1n
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I was dumb with silence; I held my peace, had no comfort;
and my pain was held in check.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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According to the note, Yahel Or, p. 146, refers to this pas-
sage on the “silence and stillness” of the divine speech.
KEHOT'S NOTE
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That maamar explains why we pray, “Soon may there be
heard ... the voice of the groom and the voice of the bride”:
at present there is no “voice of the bride.” This is the same
silence of Malchus that the ewe “mute before her shear-
ers” describes here.
KEHOT'S NOTE
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“And the light of the moon shall be like the light of the
sun.” These are the opening words of the maamar in
Parshas Tzav to which the text refers.

Isaiah 30:26172:"2 17°yw°
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Moreover the light of the moon shall be as the light of the

sun, And the light of the sun shall be sevenfold, as the light

of the seven days, In the day that the L-RD bindeth up the

bruise of His people, And healeth the stroke of their wound.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The passage there explains that whatever descends into
Beriah, Yetzirah and Asiyah passes through the outer ves-
sels and garments, where good and evil are mixed, so that
it conceals and coarsens; even the manna could not be ful-
ly refined until the end of days.
KEHOT'S NOTE
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“And the number of the children of Israel shall be like the
sand of the sea.” These are the opening words of the expla-
nation in Parshas Bamidbar to which the text refers.

Hosea 2:1°x:2 yvin
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Yet the number of the children of Israel shall be as the sand

of the sea, which cannot be measured nor numbered; and it

shall come to pass that, instead of that which was said unto

them: ‘Ye are not My people’, it shall be said unto them: ‘Ye

are the children of the living G-d.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Let us make man in Our image, after Our likeness, and
let them rule over the fish of the sea.” Man’s image and
likeness are what give him dominion, and paragraphs 5-6
explain them as the two unities.
Genesis 1:26172:’R N°wR12
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And G-d said: ‘Let us make man in our image, after our like-
ness; and let them have dominion over the fish of the sea,
and over the fowl of the air, and over the cattle, and over all
the earth, and over every creeping thing that creepeth upon
the earth.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And you, My flock, the flock of My pasture, you are
adam.” The Sages derive from it that the Jewish people are
called adam.

Ezekiel 34:31x79:77% bxp»
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And ye My sheep, the sheep of My pasture, are men, and I
am your G-d, saith the L-rd GOD.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Talmud reads Ezekiel’s “you are adam” as “you are
called adam.” Here it links the Jewish people to the man
created in G-d’s image.
Yevamot 61a:1-33-X:X X”D Mn2°
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William Davidson, Vocalized Aramaic (CC-BY-NC)

Zohar I, 20ba ,5 ®”mt
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“Like a ewe before her shearers, she is mute.” The Alter
Rebbe stresses “before her shearers”: G-d’s speech is
silent toward those who take only its outer “wool.”

Isaiah 53:7°t:271 77y
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He was oppressed, though he humbled himself And opened
not his mouth; As a lamb that is led to the slaughter,And as a
sheep that before her shearers is dumb; Yea, he opened not
his mouth.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Let us make man in Our image, after Our likeness.” The
maamar reads the two words as the higher unity and the
lower unity.

Genesis 1:26172:X N"wR12

A1y 07 D372 1777 MR HJT;)’?S; xR Ayl D’,?"?kj plhgl
PINTPY PRI U703 PIRTTPII Mana oen

And G-d said: ‘Let us make man in our image, after our like-

ness; and let them have dominion over the fish of the sea,

and over the fowl of the air, and over the cattle, and over all

the earth, and over every creeping thing that creepeth upon

the earth.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NPAW R 11 %AR
“For I, Havayah, have not changed.” It shows that creation
brought no change in G-d.
Malachi 3:6"1:3 "ox%n
:00°73 X2 212 DARY "NPIY KD 7 1K °D
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The Zohar says G-d is the root of all worlds, “and all before
Him are considered as nothing.” This is the higher unity.

Zohar I, 11b2 x> x”mt
KEHOT'S NOTE
L2, R

NDITT MInT o

In the vision of the Chariot, “upon the likeness of the
throne was a likeness like the appearance of a man.” The
Alter Rebbe uses its words “likeness” and “appearance”
for the way the world appears to exist.

Ezekiel 1:26172:°R Pxptn°
AT 5¥1 KDI MINT 1°D071aR XN QWRI7Y WK Y17 Dynm

:2¥7n 7Y DTN XTI NInT X3T
And above the firmament that was over their heads was the
likeness of a throne, as the appearance of a sapphire stone;
and upon the likeness of the throne was a likeness as the ap-
pearance of a man upon it above.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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PARAGRAPH 6
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“All before Him are considered as nothing.” The higher
unity sees the world as the Zohar describes it.

Zohar, Introduction 20:188-22:199-1179p > nnTpn A 1890
v”%pP:2"2

The genuine type is that which makes a man fear his Master
because He is the mighty ruler, the rock and foundation of
all worlds, before whom all existing things are as nought, as
it has been said: “and all the inhabitants of the earth are as
nought” (Dan. 4, 32), and place his goal in that spot which is
called yir’ah (fear).

The Zohar; London, Soncino Press, 1933 (Public Domain)
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On this page humility is explained as the self-nullification
of the higher unity: regarding oneself as truly nothing, as
all before G-d “is considered as nothing.” The verse “And
Moshe spoke to the heads of the tribes” is then read as
turning the soul’s attributes toward Chesed and the love of
G-d, through the heart’s desire drawn from Moshe, the
level of supernal Daas far above the worlds.
KEHOT'S NOTE
WX ,20 9°y%
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“And Moshe spoke to the heads of the tribes.” These are
the opening words of the maamar in Parshas Matos to
which the text refers.
Numbers 30:2'2:"2 12722
M IR 127 M RRE PRI 2127 niven WRTTOR 1Y 1217
And Moses spoke unto the heads of the tribes of the children
of Israel, saying: This is the thing which the L-RD hath
commanded.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
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Rabbeinu Bachya explains that Rosh HaShanah, the be-
ginning of G-d’s works, is when we call Him King, “for
there is no king without a nation.” The Alter Rebbe uses
the saying to explain why G-d created man.

Rabbeinu Bahya, Bereshit 38:30°:17% n>wx12 ,>°n1 1121

32 mRrTan e

David’s blessing, “Yours, Havayah, is the greatness, and
the might, and the beauty ... Yours, Havayah, is the king-
dom,” names the seven attributes from Chesed to

likuteitorah.com/likkutei-torah/masei/2/
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Malchus. Here it describes all seven attributes given over
to G-d.
I Chronicles 29:118™:1v”2 X 0171 *727
YN D03 933 TN MSIT) NNENT ARAM NPT M A
WX 937 Kipannm npmen 1 77
Thine, O L-RD, is the greatness, and the power, and the glo-
ry, and the victory, and the majesty; for all that is in the
heaven and in the earth is Thine; Thine is the kingdom, O
L-RD, and Thou art exalted as head above all.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
X% ,0D R”1T
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The seraphim had six wings: “with two he covered his
face, with two he covered his feet, and with two he would
fly.” It is cited for the upward movement of the Name of
forty-two.
Isaiah 6:2°2:1 \1°yw°
D M9 DONW3 X 07033 WY 0°D3D WY 12 Dynn 0vTay 0°p
NP1y DAY 931 M9 DY
Above Him stood the seraphim; each one had six wings:
with twain he covered his face and with twain he covered his
feet, and with twain he did fly.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Pharaoh’s daughter “called his name Moshe, and said: for
I drew him out of the water.” The Alter Rebbe notes that

the name is an active present form.

Exodus 2:10:’2 minw

MR YR BT KIPN 127 AT AYI8-N2Y MR TP YT
AN 07N 03
And the child grew, and she brought him unto Pharaoh’s
daughter, and he became her son. And she called his name

Moses, and said: ‘Because I drew him out of the water.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Yisro’s daughters told their father that an Egyptian man
rescued them “and he surely drew water for us.” The verse
describes Moshe as one who draws, and the maamar reads
it as the drawing of divine light.

Exodus 2:19v”>:°2 mnw
SNR UM Y AP APTTON 0OYRT TOn PR XN UOR TIRM
N
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And they said: ‘An Egyptian delivered us out of the hand of
the shepherds, and moreover he drew water for us, and wa-
tered the flock.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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G-d told Moshe, “Behold, there is a place with Me.” The
Midrash reads it as teaching that the world is within G-d.

Exodus 33:21x73:3°% ninw
MRT"DY N2XI) AR DIPN 137 7 IMRN
And the L-RD said: ‘Behold, there is a place by Me, and thou

shalt stand upon the rock.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Midrash asks why G-d is called Makom (Place) and an-

swers: “He is the place of the world, and the world is not

His place,” citing “Behold, there is a place with Me.”
Bereshit Rabbah 68:9°0:1”0 1271 n°wR12
Mnw) 27037 77 1 ,01mIP0 1A PRI L0 DY 1mpn R ...
PRI DY D0 ampn RIT N2 @TPR A0 DR DIpn 1 (R
,0TP °POR YR (3% 0°127) 2°N3 :PATS 237 MR ampn mhy
7 7 NP0 MY ORI MY S ayn 17apn X 0OV AR PR
Sw anyn RIT TN WITPR T LANR NYR R (2 0°9nn) 2on5T
2317 RITW ,71235 :71° 72 RN 227 0K AP0 WY PRI 109y
257977 1PX1 29977 719781 D107 ,79°RY T9OR DOYDIWN 19701 01071 7Y

... 397073 :(3 P1P2M) MKW 0107 19°DY

“He encountered the place and spent the night there be-
cause the sun had set; he took from the stones of the place,
which he placed beneath his head, and lay down in that
place” (Genesis 28:11). “He encountered [vayifga] the place”
- Rav Huna said in the name of Rabbi Ami: Why do they
change the name of the Holy One blessed be He and call
Him the Omnipresent [hamakom]? It is because He is the
place [mekomo] of the world, and His world is not His place.
From what ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE
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“And he surely drew water for us.” The Alter Rebbe stress-
es “for us”: what Moshe draws down is for the Jewish

likuteitorah.com/likkutei-torah/masei/2/
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people.
Exodus 2:19v°:2 minw
SNR PYM 1% AP APTTON 0°YRT Ton PRI 03N UOR 1IRM
JINXA
And they said: ‘An Egyptian delivered us out of the hand of
the shepherds, and moreover he drew water for us, and wa-

tered the flock.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

DRI ynw
“Hear, O Israel, Havayah is our G-d, Havayah is one”: six
words, which the maamar calls the higher unity.
Deuteronomy 6:4°7:1 0°727
10X Havayah 11°p%% Havayah X1 ynw

HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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The Mishnah explains “with all your heart” as “with both
your inclinations, the good inclination and the evil incli-
nation.” Here it means turning every attribute, even the
animal soul’s, to G-d.

Mishnah Berakhot 9:5°71:’ n1272 mawn
0°127) IRV 12307 Y 7127 RITY WD 1370 7Y 7127 07X 200
71237 223 TR 2227 701 2221 7237 223 TROK 72 NX HITX O
nX Pvi1 R APER LAWR1 P31 Y7 73731 230 %01 ,90° CIwa
TR TR 222 ,TTINR 222 20X 127 .A3inn 222, TN 231 .qwn)
7319 WK DR DR 27 KD LTRD TRN2 7 770 17 97 770 XY
727 777 0327 X2 .D°WIRA WP 1°3 1A 119n XY, Y
w5 1233027 3003
One must bless [G-d] for the evil in the same way as one
blesses for the good, as it says, “And you shall love the L-rd
your G-d with all your heart, with all your soul and with all
your might” (Deuteronomy 6:5). “With all your heart,” with
your two impulses, the evil impulse as well as the good im-
pulse. “With all your soul” even though he takes your soul
[life] away from you. “With all your might” with all your
money. Another explanation, “With all your might” whatever

treatment ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

N”1 NN DAY
“And you shall love Havayah your G-d with all your heart.”
The maamar explains ahavah as avah, desire.
Deuteronomy 6:5°77:"1 0°7127
STTRR222 JWDI22: 72357222 TR2X 1 DX NITNY

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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There too ahavah is explained as from avah, that is, will:
the intent is that a person’s will and desire be for G-d.
KEHOT’'S NOTE
0,39 R7INLR L WA L2 L0 TANNRY AP .2 ,10 Rl R Pyh Rn
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“Whom do I have in heaven? And besides You I desire
nothing on earth.” It expresses the heart’s desire for G-d
alone.
Psalms 73:257172:3"y 0°2°1n
PRI AIDONRD Y1 D2 20
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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“But your iniquities have separated between you and your
G-d.” It explains why the fear of sin is a fear of being sepa-
rated from G-d’s unity.

Isaiah 59:2’2:v”3171°yw°
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But your iniquities have separated Between you and your

G-d, And your sins have hid His face from you, That He will

not hear.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The opening words of the maamar in Parshas Matos, cited
above in paragraph 6, at whose end the fear of sin is
discussed.
Numbers 30:2°3:"2 72722
TS WK 270 71 KT DRI *127 nivni SWRITON Y 12T
And Moses spoke unto the heads of the tribes of the children
of Israel, saying: This is the thing which the L-RD hath
commanded.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And Korach took”: the opening words of the maamar to
which the text refers for the fear of sin and the techeiles.

Numbers 16:1°X:1”0) 72712
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Now Korah, the son of Izhar, the son of Kohath, the son of

Levi, with Dathan and Abiram, the sons of Eliab, and On, the

son of Peleth, sons of Reuben, took men;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

71727 NN
Reading Lamentations, Rabbi exclaimed, “From a lofty
roof to a deep pit!” Here it describes the descent of the
soul’s spark into the body.
Chagigah 5b:16-171"-1"1v:2°11 112°an
N2102 ’NEI? RLRD "3 ,[32 "M X1 DR 790 LRl M °27
NP27 D7 RWRD WK AU M 91 — PN Dwwn pRwr
R 0 °D RITIRD PPN PR N XM 02T I KDPRY
U PEX PPN PN 7XIT BIT KIVIT RPN MW KD
37 X7 %27 AP? 0K LRI 022°Y T9RMI KD 1137 RIMT RIK
DX 272PK) KIX PP AMINCDI2 21910 KD ,NR 200

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“For Havayah’s portion is His people; Yaakov is the lot of
His inheritance.” It shows the high source of the soul.
Deuteronomy 32:9'0:3°% 0°727
:in2m3 921 3Py iy Havayah pion »3
For the portion of the L-RD is His people, Jacob the lot of

His inheritance.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The Midrash lists things that preceded the creation of the
world: the Patriarchs, Israel, the Holy Temple and the
name of Mashiach “arose in thought” to be created. Here
it shows how high the soul stood before its descent.
Bereshit Rabbah 1:47:X 1127 n°wR12
(2,38 0°5N) 2°n07 1937 712571 ROD 1377 NUWKRN AP Y ...
LW W R wIPRT Nv21 DRIWN NIART I3 IR R0 1101”7
0°21¥3” :(° ,V YWIT) MRV 1°In NIART MX12% nawnna vy
noIp NIy Mo (2,7 0°%1n) nRIY 171 SR 7M1 1273
0197 7120 RDO” :(2° ,1° 11°n7°) AN AR wIpnn N2 YD
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“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
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“Like a ewe before her shearers.” The verse that described
the silence of Malchus now describes the soul, whose
“hair” the body uses.

Isaiah 53:7°1:27177°yw°
U 2297 DY P naw? A venRDY K9 Myl XM Al
117D R KDY P

He was oppressed, though he humbled himself And opened
not his mouth; As a lamb that is led to the slaughter, And as a
sheep that before her shearers is dumb; Yea, he opened not
his mouth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.9%1° n372

193 ND°DN Fawnn nok

In Elijah’s prayer (“Pasach Eliyahu”) at the start of the
Tikkunei Zohar: “You are higher than all the high ... no
thought can grasp You at all.” Here it explains why we can-
not measure the soul’s fall.
Tikkunei Zohar 17a:10-122">->:X > 97177 2PN
mawnn nv% N0 93 By KRN0 PRPY 93 By kDY X naR
Wy ND P LPNPN WY NPPERT X NIX .59 73 Xovan
RINRT TPRP LORANR XPT 1PReN0 PRy 112 RAMARD 11000
712 PWwPT K17 NARY LRWD °12n (R™DINR K*I) NRC0ONX 7
ORI 17720 1A TN WUIDRT IRM PO IRAPA NIXT A 1P Tom
.12 WMBR 19RD 100 WNNR Y
Constantinople, 1740 (CC-BY-NC)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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The Rambam writes that G-d does not know with a knowl-
edge outside Himself: He is the knower, the known and the
knowledge itself. Here it explains why only G-d knows the
full measure of the soul’s descent.

Mishneh Torah, Foundations of the Torah 2:10,77 0 mwn
223 17N 97107 MaH
1277 MR OV 37 3mn YIN AYT2 Y7971 07702 0 100 OPnRY ...
7777231 N3B 22 TE 020 TN KX 129370 TR LIy 1Im N
5an ARy YT RIT YITO0 RIT PTI°0 RIT WX AR DRERI LTI
DTXT 373 K71 Iynw'? IR KP) MNP 123 09 X A1 93T TN
oM IR PRY Y03 M Y79 0 MR 122071 .92 Py 72y
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The Holy One, blessed is He! recognizes His Own Truth and
knows it as it really is; and He does not know with an intelli-
gence which is apart from Himself, as we know, for, we and
our intelligence are not one, but the Creator, may He be
blessed! and His Intelligence and His Life are One from
every lateral, angle and manner of Unity. Since but for this,
He would live a life and understand with an intelligence
apart from Himself, then there would be many gods, He, His
life ...

Torat Emet 363 (Public Domain) « Mishnah Torah, Yod ha-hazakah, trans. by
Simon Glazer, 1927 (Public Domain)
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The verse describes the king displaying “the precious

splendor of his greatness.” The Alter Rebbe uses its words

for G-d’s greatness and for the Tiferes from which com-
passion is drawn.
Esther 1:4°7:X 7nN0R
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when he showed the riches of his glorious kingdom and the

honour of his excellent majesty, many days, even a hundred

and fourscore days.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note points to Or HaTorah on Korach for this passage,
the turn from contemplation in the Shema to what sustains
a person through the rest of the day.
KEHOT'S NOTE
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Rabbi Yochanan said, “If only a person would pray the
whole day long.” The Alter Rebbe uses it to show that con-
stant prayer is beyond us.
Berakhot 21a:133”>:X X”3 n1372
R0P) TN — K77 X? PO YRY NX°1P K9 PRY 128 YN 2
.2920m NN X — RN X7 pRO PPENT PDD YUY NXMIP
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R. Eleazar said : If one is in doubt whether he has read the
Shema' or not, he should repeat it ; but if he is in doubt
whether he has said the Tefillah or not, he need not repeat it.
But R. Johanan said: Would that a man could pray all day.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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Moshe prays, “for it is a stiff-necked people.” The Alter

Rebbe reads the stubbornness as strength in holding to
G-d.
Exodus 34:9'0:7"% mnw
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And he said: ‘If now I have found grace in Thy sight, O L-rd,
let the L-rd, I pray Thee, go in the midst of us; for it is a stiff-
necked people; and pardon our iniquity and our sin, and
take us for Thine inheritance.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.27190 MY IR .0 TP Mnw

my npon

“For Havayah’s portion is His people; Yaakov is the lot of
His inheritance.” It is the source of the inborn love in
every Jewish soul.

Deuteronomy 32:9'0:3°% 0°727
:in2m3 921 3Py iy Havayah pon »2

For the portion of the L-RD is His people, Jacob the lot of
His inheritance.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Midrash says that “stiff-necked” seems a disgrace but
is really praise: Israel is “either a Jew or crucified.” The
Kehot note refers to it here.
Shemot Rabbah 42:9°0:271 127 mnw
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M?IRD 213190 ,7193 .290 ,PNa 7130 00 002X WP 0%p°
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“The L-rd said to Moses: I have seen this people and, be-
hold, it is a stiff-necked people” (Exodus 32:9). “The L-rd
said to Moses: I have seen this people, [and behold, it is a
stiff-necked people]” (Exodus 32:9) - what is, “behold, it is a
stiff-necked people”? Rabbi Yehuda ben Polvaya said in the
name of Rabbi Meir: They were deserving of being behead-
ed. Rav Yakim said: There are three impudent ones. The
most impudent among the beasts is the dog; among the
birds, the rooster; and among the nations, ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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Reish Lakish said: “Three are bold: Israel among the na-
tions, the dog among the animals, the rooster among the
birds.” Here boldness is the strength of Netzach in loving
G-d.
Beitzah 25b:8-9'0-"11:1 1173 1182
2922 .NIMING PRI 10 TIY WY WP 12 19T 220 KT 1M
U LIPT 023 1Y AR DI v .nipiya 5ﬁJ;ij ,ni*na
10 .viNg NIN°2 R? — 773 ALY .NPPR2 A73 AR 00X
RDI2 PRI 1R .ﬂ’?’?;jlj; nyinn N'?1 ,ﬁbmg; RZ1> Xniod X 137
TR TR TR TN —

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

.2, 18
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“If only a person would pray the whole day long.” The

parenthesis reads it as the resolve of prayer lasting all day.
Berakhot 21a:133™:X X”2 mM>72
XT0P) TN — K77 K2 pEO YRY NI XTP PO 0N X 3T
.29anm1 NN AR — PpENT X7 PR PPENA pRO .YRY NXMP

L1933 017 22 07X PPRN7Y OK1PY K a0 23

R. Eleazar said : If one is in doubt whether he has read the
Shema' or not, he should repeat it ; but if he is in doubt
whether he has said the Tefillah or not, he need not repeat it.
But R. Johanan said: Would that a man could pray all day.
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.

Cohen, Cambridge University Press, 1921 (Public Domain)
o8 now
“And you shall make a tzitz of pure gold.” These are the
opening words of the maamar to which the text refers.
Exodus 28:36177:1"2 mnw
M2 YT BN MR 7Y ANAD 1Y 271 778 7
And thou shalt make a plate of pure gold, and engrave upon

it, like the engravings of a signet: HOLY TO THE L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And it shall be on Aharon’s forehead.” The forehead

(metzach) is linked to netzach, the resolve.
Exodus 28:381”7:1”3 mnw
"2 WTR? WK DWIRA NYTNR TR REN IR 13RTey MM
M 7397 77 1177 TRN IN¥RTPY M BTWTR Naneed) 1
And it shall be upon Aaron’s forehead, and Aaron shall bear
the iniquity committed in the holy things, which the chil-
dren of Israel shall hallow, even in all their holy gifts; and it
shall be always upon his forehead, that they may be accept-
ed before the L-RD.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“And also the Eternal One of Israel will not lie.” The verse
uses the word netzach, which the maamar links to
metzach.
I Samuel 15:29v72:1"0 X PXnw
:OMIT? RIT OTR KD 93 0N K9 R0 KD DRI N3 on
And also the Glory of Israel will not lie nor repent; for He is

not a man, that He should repent.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1Y WOR PAN™
“And Yaakov was left alone, and a man wrestled with him
until the break of dawn.” The Alter Rebbe sees in it what
G-d showed Yaakov about later generations.
Genesis 32:257173:27% n"wxI2
MWH NT2Y 7Y Iy WX PAN7 7127 2Py 0N
And Jacob was left alone; and there wrestled a man with him

until the breaking of the day.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

197°n22
“He touched the socket of his thigh.” The struggle reaches
the thigh, the place of Netzach.
Genesis 32:26173:27% n°wx12
0y 1PART2 IpY? T2 YM 1977722 30 17 P2 KD I KT
And when he saw that he prevailed not against him, he
touched the hollow of his thigh; and the hollow of Jacob’s

thigh was strained, as he wrestled with him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Zion shall be redeemed with justice, and her returnees
with righteousness.” These are the opening words of a
maamar the text refers to on acknowledgment.
Isaiah 1:27t22X 11°yw°
NP2 P3Y 772N LOYR2 1Y
Zion shall be redeemed with justice, And they that return of
her with righteousness.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And the number of the children of Israel shall be like the

sand of the sea.” The opening words of the maamar in
Parshas Bamidbar to which the text refers.
Hosea 2:1°x:72 ywin
DipN2 177 799 K2 T27KD WK 077 PinD PRI 32 Apon 1
II72X *32 D7 TR DN "RYX? D7 VAR
Yet the number of the children of Israel shall be as the sand
of the sea, which cannot be measured nor numbered; and it
shall come to pass that, instead of that which was said unto
them: ‘Ye are not My people’, it shall be said unto them: ‘Ye
are the children of the living G-d.’
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

11717 %221 9”12 182pN1

“And the children of Yehudah and the children of Israel
shall be gathered together.” The text refers to the discus-
sion of this verse in that maamar.
Hosea 2:2°2:°2 ywin
TR A2Y1 TR WKY D7 WYY I DXIWIN ATl a3
PRYIP 08 9173 70 YIRT
And the children of Judah and the children of Israel shall be
gathered together, and they shall appoint themselves one
head, and shall go up out of the land; for great shall be the
day of Jezreel.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

oomwa 93 %o
“For all that is in heaven and on earth” is the phrase of
David’s blessing that corresponds to Yesod, the attribute
that binds.
I Chronicles 29:11x:1”3 X 0°°71 °727
IR D22 2373 T NI NWRNM ANAM ApTn N 77
WP P07 Riyannm noomnnn 97
Thine, O L-RD, is the greatness, and the power, and the glo-
ry, and the victory, and the majesty; for all that is in the
heaven and in the earth is Thine; Thine is the kingdom, O
L-RD, and Thou art exalted as head above all.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“To love Havayah your G-d, to listen to His voice and to
cleave to Him, for He is your life.” Here it joins love with
the acceptance of His kingship.
Deuteronomy 30:20°3:"2 0°127
TR I 770 XN 2 927 NRATY 9P YwD RO 1NN MK
NN 3P pyY? D71IX? PNIK? N YW WK MIXRT0Y naw?
S
to love the L-RD thy G-d, to hearken to His voice, and to

cleave unto Him; for that is thy life, and the length of thy
days; that thou mayest dwell in the land which the L-RD
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swore unto thy fathers, to Abraham, to Isaac, and to Jacob,
to give them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

76 Ton TRy oown o
“You shall surely set a king over yourself.” The Alter Rebbe
applies it to accepting G-d’s kingship.

Deuteronomy 17:15170:1* 0”127
T2y DD N 3P0 12 TRPN M W0 WK 170 P2y 2N o

R PIRTKD WK 121 4R 772y Nn? 2010 KD 7n
thou shalt in any wise set him king over thee, whom the
L-RD thy G-d shall choose; one from among thy brethren
shalt thou set king over thee; thou mayest not put a foreign-
er over thee, who is not thy brother.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
77 2OR21Y 9o MoPn Moy

“Your kingship is a kingship over all worlds.” It shows that
the life of all the worlds comes from Malchus.

Psalms 145:1337>:7”np 0°2°1n
Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

78 oy K72 97n X
Rabbeinu Bachya’s saying, “there is no king without a na-

tion,” cited in the Kehot note on paragraph 7. Here it ex-
plains why kingship gives life.

Rabbeinu Bahya, Bereshit 38:30°:17% n>wx12 ,>°n1 1121

79 % 1 NN

“The fear of Havayah is for life.” It explains “for He is your
life” as the life that comes through awe.

Proverbs 19:23373:0 ">wn
¥ TREYP2 1) YA 070 N DR
The fear of the L-RD tendeth to life; And he that hath it shall

abide satisfied, He shall not be visited with evil.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“A king establishes the land through justice.” It explains
why one accepts suffering as part of G-d’s rule.

Proverbs 29:4°7:073 "own
IO NN TR PN TRY? LIYRI T7n
The king by justice establisheth the land; but he that ex-
acteth gifts overthroweth it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
81 110y 1A% QORI 1N

“There is no fear of G-d before his eyes.” Here it describes
a person unmoved by his contemplation, who should pity
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0°737 7R IR WK DRIW? 712 20N A9X...

his own soul.
Psalms 36:2'2:1"% 0°2°11in
PPY T DPYR ETPK °2% 2173 YUI? YURDN
Transgression speaketh to the wicked, methinks— There is

no fear of G-d before his eyes.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rabbi Shimon says: “When you pray, do not make your
prayer fixed, but compassion and supplication before the
Omnipresent.” The Alter Rebbe reads HaMakom as the
higher unity to be revealed.

Pirkei Avot 2:133>:2 MaRr mwn
;77800 NARYIY .1PDAN YT XM I T IR TiynY 010
R 172 DIPpRT *307 DONINM DRI KPR Y2 AN7EN YA X
Dy oMY TOM 271 OPBR TR RIT DI 1T 0D (3 OXRP) R
SARIY 7392 YU TN PR ]
Rabbi Shimon said: Be careful with the reading of Shema
and the prayer, And when you pray, do not make your prayer
something automatic, but a plea for compassion before
G-d, for it is said: “for He is gracious and compassionate,
slow to anger, abounding in kindness, and renouncing pun-

ishment” (Joel 2:13); And be not wicked in your own esteem.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

a1y bW 1mIpn XN

“He is the place of the world, and the world is not His
place.” It explains why HaMakom names the higher unity.
Bereshit Rabbah 68:9'v:1”0 1127 nwx"2
mnw) 2°n37 71 1R mpn WY PRI L,0Y Pw mpn RINY ...
PRY 021 DW ImIpR KT TN WP LM LR DIpn 1an (AR
,07P P9R A1Yn (37 0°727) 2703 phR® 27 IRK PR 1Y
7 7 NP0 MY ORI MY S 1yn 77apn X D°YT AR PR
Sw anyn RIT 7N WITPR T LANR 1Y R (2 0°9nn) 2°n5T
2577 RITW ,71237 :771° 92 KIAR 937 AR ANy MmNy "X a1y
251777 1PX1 29177 779781 D107 ,79°RY TR DOYDIWN 19701 01071 Py
... 3979073 :(3 PIPAM) MR ,0107 19700
“He encountered the place and spent the night there be-
cause the sun had set; he took from the stones of the place,
which he placed beneath his head, and lay down in that
place” (Genesis 28:11). “He encountered [vayifga] the place”
- Rav Huna said in the name of Rabbi Ami: Why do they
change the name of the Holy One blessed be He and call
Him the Omnipresent [hamakom]? It is because He is the
place [mekomo] of the world, and His world is not His place.
Fromwhat ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

39



LIKKUTEI TORAH - PARSHAS MASEI - MAAMAR 2

PARAGRAPH 21

84

85

86

e 2N o

“To cause those who love Me to inherit yesh (substance).”
The word yesh describes Malchus as existence and
revelation.

Proverbs 8:21x73:’n "own

:XPRK DTPNIINY W2 20K 2
That I may cause those that love me to inherit substance,
And that I may fill their treasuries.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N2 Y717 519K

On his deathbed Rabban Yochanan ben Zakkai said, “there
are two paths before me, one to Gan Eden and one to
Gehinnom, and I do not know by which they are leading
me.” The Alter Rebbe reads it as a sign that he did not feel
his own love and awe.

Berakhot 28b:9’v:2 11> N1572
JB°307 °3W 197 WY KPR LTIV KDY 1inna 110U X7 0973 .
X2 ,°DiR 022°%9n 1082 Y790 °1RY ,037°3 P8 DAY 17Y 13 PY o
127228
He replied to them, "If I was being led into the presence of a
human king who to-day is here and tomorrow in the grave,
who if he were wrathful against me his anger would not be
eternal, who if he imprisoned me the imprisonment would
not be everlasting, who if he condemned me to death the
death would not be for ever, and whom I can appease with
words and bribe with money — even then I would weep ; but
now, when I am being led into the ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

kAR

“Yours, Havayah, is the kingdom”: the phrase of David’s
blessing that corresponds to Malchus.
I Chronicles 29:11x™:1”2 X 0°1°71 °127
VIR D03 9373 T MRIT NWEN MM NPT M A
WK 9% Ryannm nannnn A7
Thine, O L-RD, is the greatness, and the power, and the glo-
ry, and the victory, and the majesty; for all that is in the
heaven and in the earth is Thine; Thine is the kingdom, O

L-RD, and Thou art exalted as head above all.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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On the Zohar’s words “eye to eye You are seen,” the com-
mentary notes that nir’eh (“is seen”) has the letters of
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Aharon. The Kehot note gives it as the source of this
wordplay.

Mikdash Melekh, RaMaZ Commentary on Zohar,77n wpn
AT 990 By 1 e winte

RITW D7YRI 071 ROAW 207 DY WATIW PINIR MR 230M D ..
5173 5501 .72 TRIPY 9 1P R PN nPn oY nan 1y AN
N2 770 OP0AW RMOR PWO MTIRM RIR MR PRY 1T
991 I3 077 RIR W DAR @R 1Y A PN TR DIREY
0w YR PYIT NN TIOOT MY 21w RIT PYUR R3O VIRAW
2P RNP A0 LWL DR I RIAPI PR IO TN MARA
TR TP RT PININ YT IO N2 wnn wabnn XITw 218n
R1PT RIT TI0PT MUY KD ANPAPPY NN RIR TI0° 13770 191

Zholkva, 1864 (Public Domain)
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“And when Aharon raises up the lamps at dusk, he shall
burn it.” The Alter Rebbe stresses that the verse says “rais-
es up,” not “kindles.”
Exodus 30:8°11:'% mnw
12307 TRR MR MITLR 07397 T3 NUOTNY 1N Moy
:02°07TY
And when Aaron lighteth the lamps at dusk, he shall burn it,
a perpetual incense before the L-RD throughout your
generations.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“The lamp of Havayah is the soul of man.” It shows that
the lamps Aharon raises are the souls of Israel.
Proverbs 20:27173:3 *5wn
V277720 o o7 NNl )
The spirit of man is the lamp of the L-RD, searching all the

inward parts.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“When you raise up the lamps, toward the face of the
menorah the seven lamps shall give light.” These are the
opening words of the maamar in Parshas Beha’alosecha to
which the text refers.
Numbers 8:2°2:’1 72712
MIRT 238 PR NATTNK 02902 YRR NYKY TIIRTON 137
NI NYaY 1R
’Speak unto Aaron, and say unto him: When thou lightest
the lamps, the seven lamps shall give light in front of the
candlestick.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

27T N91an Aam

“And behold, a menorah all of gold.” These are the open-
ing words of the maamar the text cites on the forty-two

40



LIKKUTEI TORAH - PARSHAS MASEI - MAAMAR 2

92

words of the Shema.
Zechariah 4:2°2:7 772t
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And he said unto me: ‘What seest thou?’ And I said: ‘I have
seen, and behold a candlestick all of gold, with a bowl upon
the top of it, and its seven lamps thereon; there are seven
pipes, yea, seven, to the lamps, which are upon the top
thereof;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

21w 9AN° 7MY

“And when it rested he would say, ‘Return, Havayah.’” The
resting of the Ark is shov, the return that draws G-dliness
down.
Numbers 10:36177:> 12712
€ :5X1%° 07X ni2271 Havayah 1w qnxe anam
And when it rested, he said: ‘Return, O L-RD, unto the ten

thousands of the families of Israel.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And the scent of your breath like apples.” The Alter Rebbe
uses it to show that scent is not the substance of the thing.
Song of Songs 7:9°v:t 0777w W
1937 NTPIWD TTY RIPI) TIO0I TN TRN3 TEYK "N
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I said: ‘I will climb up into the palm-tree, I will take hold of
the branches thereof; and let thy breasts be as clusters of the

vine, And the smell of thy countenance like apples;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“And he smelled the scent of his garments and blessed
him.” Yitzchak’s blessing came from the scent of Yaakov’s
garments.

Genesis 27:27172:1" N"wR12
712 °33 1177 71X TR I PTI IR A 7w v
19972 WK 1Y

And he came near, and kissed him. And he smelled the smell
of his raiment, and blessed him, and said: See, the smell of
my son Is as the smell of a field which the L-RD hath
blessed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And may G-d give you of the dew of heaven and of the fat
of the earth.” This is the blessing drawn from the scent.

Genesis 27:287"2:1" nPwX13
PN 13T 391 YINT "INTm 0Rwn Pon 0OpPRT 27710
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So G-d give thee of the dew of heaven, And of the fat places
of the earth, And plenty of corn and wine.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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In the World to Come “the righteous sit with their crowns
on their heads and enjoy the radiance of the Shechinah.”
Here it is the delight of comprehension, which is below the
supernal will.
Berakhot 17a:1227:X > 1972
32 1K N27 0790 X327 023y MO 02y K 1377 AMI03 K91
K21 1IRIP K21 1AM Riyn KDY 717271 7778 KDY 7200 KDY 7779K KD
D11 DPYRI2 DN AT DRI KPR NN XY MY
Regbslggl HY?;N‘"[ D’thgtl DR "7 ,M2WT

It was a favourite saying of Rab : Not like this world is the
world to come. In the world to come there is neither eating
nor drinking; no procreation of children or business trans-
actions; no envy or hatred or rivalry ; but the righteous sit
enthroned, their crowns on their heads, and enjoy the lustre
of the Shekinah; as it is said, "And they beheld G-d, and did
eat and drink" (Exod. xxiv. 11).
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
A child tells Rabbi Yitzchak and Rabbi Yehudah that he
knew “by the scent of your garments” that they had not re-
cited the Shema at its time. The text cites it in its own
parenthesis to show that garments carry scent.

Zohar, Balak 4:24-6:33379:1-773:"T P22 ,71t7 190
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“One hour of teshuvah and good deeds in this world is bet-
ter than all the life of the World to Come.” The Alter Rebbe
explains it by the mitzvos’ root in the will, above the com-
prehension of the World to Come.
Pirkei Avot 4:171:*7 MaR mwn
,M7 0932 0°230 DRy WN2 DAR YW D2 ,NIR 7 XA
D9 ,R27 0?1Y2 M1 NIIp DY NAR YW A9 K37 0PIy 00 Do
M7 03y 0
He used to say: more precious is one hour in repentance
and good deeds in this world, than all the life of the world to
come; And more precious is one hour of the tranquility of

the world to come, than all the life of this world.

Torat Emet 357 (Public Domain)  Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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Ben Azzai says, “the reward of a mitzvah is a mitzvah.”
Here it means that the mitzvah itself is its own highest
reward.

Pirkei Avot 4:2°2:’7 max mwn
29T T NI LAMM02D 7R myEP P M LN N 12
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Ben Azzai said: Be quick in performing a minor command-
ment as in the case of a major one, and flee from transgres-
sion; For one commandment leads to another command-
ment, and transgression leads to another transgression; For
the reward for performing a commandment is another com-
mandment and the reward for committing a transgression is
a transgression.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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“And he smelled the scent of his garments.” The scent of
the garments is the source of the blessing.
Genesis 27:2717:172 N*WX2
1772 °32 077 X7 MRRRY TN P2 1NN 1N 9TpY v
19272 VR 1T
And he came near, and kissed him. And he smelled the smell
of his raiment, and blessed him, and said: See, the smell of
my son Is as the smell of a field which the L-RD hath
blessed.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

oonwn i
“Of the dew of heaven and of the fat of the earth.” The
Alter Rebbe reads them as the Written and the Oral Torah.
Genesis 27:28m173:1”2 N°WR12
ORI 13T 37 PINT 30U 07 Pon 0PN A7
So G-d give thee of the dew of heaven, And of the fat places

of the earth, And plenty of corn and wine.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The burnt offering is “a fire-offering, a pleasing fragrance
to Havayah.” The offering reaches G-d as scent, and
nicho’ach is read as descent.
Leviticus 1: 90X XIp™
YR NPy nnamd PO0TNN 1727 PLRm 02 YT PYIN 129
Havayah? nin»a-n"
but its inwards and its legs shall he wash with water; and the
priest shall make the whole smoke on the altar, for a burnt-
offering, an offering made by fire, of a sweet savour unto the
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Of the shoot from the stem of Yishai: “And he will smell

with the fear of Havayah, and not by what his eyes see will
he judge.” Judging by scent is the level revealed in the
time to come.
Isaiah 11:3"2:87 7°yw
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And his delight shall be in the fear of the L-RD; And he shall
not judge after the sight of his eyes, Neither decide after the
hearing of his ears;
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Talmud says of the Mashiach that he “smells and
judges,” reading Isaiah 11:3. The Alter Rebbe sees in it the
revelation of the level of scent.
Sanhedrin 93b:7-811-"1:2 2% 1°777110
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William Davidst;n, Vocalized Aramaic (CC-BY-NC)
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