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“These are the journeys of the
children of Israel who went out...”

The pure heart that true closeness to G-d demands is reached
through Moshe and Aharon: Moshe, the King’s groomsman,
draws G-d down through Torah, mitzvos and the plain knowledge
that a Jew is part of Him, so that evil, even in permitted things,
falls away; Aharon, the Queen’s groomsman, raises the soul’s
hidden love in prayer until it is nullified before Him and cleaves

to the One. Either may come first, for the two are equal.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

The pure heart that true closeness to G-d demands is reached through Moshe and
Aharon: Moshe, the King’s groomsman, draws G-d down through Torah, mitzvos
and the plain knowledge that a Jew is part of Him, so that evil, even in permitted
things, falls away; Aharon, the Queen’s groomsman, raises the soul’s hidden love
in prayer until it is nullified before Him and cleaves to the One. Either may come

first, for the two are equal.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Psalm 24 asks who may ascend G-d’s mountain: one with “clean hands and a pure heart,” whose striv-
ing upward is not in vain. Such purity is “deep, deep,” and the counsel is Moshe and Aharon. Fear and
wisdom seem to depend on each other, but fear of sin comes first: avoiding what is forbidden needs no
wisdom. Permitted things are different; “Sanctify yourself in what is permitted to you” requires wisdom
first. That comes through Moshe, the King’s groomsman, who brings G-d’s encompassing light into
this world through the Torah, which is G-d’s Names, and the mitzvos, His “limbs”; the tallis and tefillin
draw G-dliness onto a person, and evil melts away like wax before fire. Moshe is also Daas: knowing
that he is “Havayah’s portion,” a Jew will not want bodily indulgence that separates him from the One,
for the permission is only for his body. Aharon, the Queen’s groomsman, awakens longing in prayer:
contemplating how everything is nullified before G-d frees the soul’s hidden love, and since all is
nothing before Him, nothing separates, so one can cleave to Him. Sometimes Moshe comes first,

sometimes Aharon.

OUTLINE

1 Who may ascend the mountain 7

The opening verses credit Israel’s journeys to Moshe and Aharon. Psalm 24 demands clean hands and a pure
heart, so that a person’s self-elevation in G-d’s ways is not in vain.

2 Fear of sin before wisdom 12

Wisdom and fear seem to depend on each other, but fear of sin comes first. What is actually forbidden, even
rabbinically, is complete evil, and avoiding it needs no wisdom.
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3 The King’s groomsman

13-4

Sanctifying oneself in what is permitted needs wisdom first, through Moshe, who brings the King, sovev kol

almin, to dwell below through the Torah, G-d’s Names, and the mitzvos, His limbs. The tallis and tefillin
draw G-dliness onto a person, and evil falls away of itself.

4 Moshe as Daas

15

Knowing that he is Havayah’s portion, a Jew will not want to separate himself from the One through bodily

matters; the permission is only “to you,” to the body, not to the G-dliness within.

5 The Queen’s groomsman

f16-7

Aharon awakens longing for G-d in prayer. The soul’s love is hidden in exile; contemplating how the physi-

cal is nullified before the spiritual, and every level before the one above it and everything before G-d, sets

the heart aflame.

6 Close in His exaltedness; which comes first

18

G-d’s limitless exaltedness is no distance, since all is nullified before Him, so one can cleave to Him.

Sometimes Torah and mitzvos come first and sometimes prayer, for Moshe and Aharon are equal.

KEY CONCEPTS

The King’s groomsman x>717 172010

The Zohar’s name for Moshe: he brings the King, G-d’s
transcendent light, to dwell in this world through Torah
and mitzvos, and gives a Jew the Daas to know that he is
part of G-d.

The Queen’s groomsman XN 117YAT RI°IWVW

The Zohar’s name for Aharon: he awakens longing from
below, through contemplation in prayer, until the soul is
nullified before G-d and cleaves to Him.

Sanctify yourself in what is permitted to you »7p
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The Talmud’s call to restraint even in permitted things;
the maamar reads “to you” as “to your body,” since the
G-dliness within a person has no such permission.
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the light that encompasses all worlds (sovev kol
almin) 7%y %5 2210

G-d’s light that is too great to enter the worlds; Moshe’s
path, the Torah and mitzvos such as the tallis, draws it
down to hover over a person.

self-nullification (bittul) 71v°2

Counting as nothing before what is higher: the physical
before the spiritual, each spiritual level before the one
above it, and everything before G-d. Because of it, G-d’s
exaltedness is no distance from us.
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SECTION 1 - 11

Who may ascend the mountain
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“These are the journeys of the children of Israel who went out of the land of Egypt by the hand of
Moshe and Aharon.” It is written, “You led Your people like a flock by the hand of Moshe and

Aharon.”

The maamar opens with the first verse of Parshas Masei, which says that Israel’s journeys out of Egypt were
“by the hand of Moshe and Aharon,” and sets beside it a verse from Psalms that uses the same words. The
rest of the maamar explains what Moshe and Aharon stand for in a person’s own service of G-d.
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Now, this is a great principle in the service of G-d, blessed be He: as for anyone who comes to
cleave to Him, blessed be He, it is written, “Who shall ascend the mountain of Havayah, and who

shall stand,” etc.:

The Alter Rebbe lays down a basic rule for anyone who wants to cleave to G-d, starting from Psalm 24. The
psalm asks who is worthy to ascend G-d’s mountain and stand in His holy place.
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“Clean of hands and pure of heart,” that his heart be pure and entirely clear, without any dross;
“who has not lifted up My soul in vain”: “his soul” is written, “My soul” is read, as it is written, “To
You, Havayah,

The psalm answers: one with clean hands and a pure heart, which the Alter Rebbe reads as a heart entirely

free of any admixture. In the next phrase the written text has “his soul” while the traditional reading is “My
soul,” and he brings averse in which a person lifts up his soul to G-d.
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I lift up my soul,” [and] “upon every [gathering of] ten the Shechinah (Divine Presence) rests.”
That is to say, his self-elevation and his loftiness in the ways of G-d should not be in vain and for
falsehood, G-d forbid.

The Talmud’s saying that the Shechinah rests on every gathering of ten Jews suggests why the verse can read
“My soul”: the Divine Presence rests within Jews, so the soul a person lifts up is, in a sense, G-d’s as well.
The demand, then, is that a person’s spiritual self-elevation must not be empty or false.

SECTION 2 - 112

Fear of sin before wisdom
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Certainly a level like this is “deep, deep; who can find it?” The counsel offered for this is through
the level of Moshe and Aharon. For the saying of our Sages, of blessed memory, is known: “If there

is no fear, there is no wisdom,

Such complete purity of heart is so far beyond ordinary reach that the Alter Rebbe applies to it the words of
Ecclesiastes, “deep, deep; who can find it?” The way to it, he says, is through “Moshe and Aharon,” two
modes of serving G-d that the maamar goes on to explain. He begins with a Mishnah that seems to make any
start impossible.
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and if there is no wisdom, there is no fear.” Seemingly, it is impossible to begin with either this or
that, since the one is impossible without the other; so how is one to begin?

The Mishnah makes wisdom and fear of G-d depend on each other. Since neither can exist without the other,
it seems one could never begin with either.
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But our Sages, of blessed memory, said, “Anyone whose fear of sin precedes his wisdom, his wis-

dom endures.” The explanation is that there are two kinds of evil.

Another Mishnah resolves the circle: fear of sin should come before wisdom, and then the wisdom will en-
dure. The Alter Rebbe explains the resolution by distinguishing two kinds of evil.
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The first is actual evil, in what is forbidden: even if it is a light prohibition from the words of the

Scribes, it is complete evil. And for this, one’s fear of sin must precede his wisdom,

The first kind is whatever is actually forbidden, and even a minor rabbinic prohibition (“the words of the

Scribes”) counts as complete evil. Here fear of sin must come first, without waiting for understanding.
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for “[You are| too pure of eyes to look upon evil,” and the evil thing is called “an abomination to
Havayah”; and no wisdom at all is needed for this, to turn away from the snares of the evil men-

tioned above.

Such evil is utterly repugnant to G-d, who is “too pure of eyes to look upon evil,” and Scripture calls it “an
abomination.” Keeping away from it needs no wisdom, only simple fear of sin.

SECTION 3 - 13-4

The King’s groomsman
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The second kind is in what is permitted, for even concerning what is permitted our Sages, of
blessed memory, said, “Sanctify yourself in what is permitted to you,” so that one not be a
scoundrel with the permission

The second kind of evil lies within what is permitted. Rava’s teaching “Sanctify yourself in what is permitted

to you” asks a person to hold back even from permitted indulgence, and the Ramban warns that without this
one could be a scoundrel while breaking no explicit law.
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of the Torah, as the Ramban writes at the beginning of Parshas Kedoshim. To be free of this evil,

one must put his wisdom first, and this is through the level of Moshe and Aharon: Moshe is the

King’s groomsman, Aharon is the Queen’s groomsman. The meaning of “the King’s groomsman”
Here wisdom must come first, since only understanding can show a person why to refrain from what is per-
mitted. That wisdom comes through Moshe and Aharon, whom the Zohar calls the King’s groomsman and

the Queen’s groomsman: a groomsman attends one side of a wedding and brings the couple together, Moshe
on the side of G-d, the King, and Aharon on the side of the Shechinah, the Queen.
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is that he brings the King to unite with this world, so that the level of the light that encompasses all
worlds (sovev kol almin) will dwell among the lower realms, as our Sages, of blessed memory, said:

the Holy One, blessed be He, desires to have a dwelling place among the lower realms.

Moshe, the King’s groomsman, brings G-d’s transcendent light, sovev kol almin, down to dwell in this lowest
world. This fulfills the Midrash that G-d desired a dwelling place among the lower realms.
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And this is through Torah and mitzvos, which are the drawing down of His G-dliness, blessed be
He. For the whole Torah is the Names of the Holy One, blessed be He, and the level of a name is in
letters, and it is something that cannot be grasped at all by our intellect,

This drawing down happens through Torah and mitzvos. The Torah is made entirely of G-d’s Names (as the

Ramban writes in his introduction to the Torah, according to the Kehot note), and a name is expressed in let-
ters, yet even so it is beyond our understanding.

likuteitorah.com/likkutei-torah/masei/1/ 7
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for it is high, exceedingly high above our intellect, even the level of what is called, in relation to
Him, blessed be He, merely the level of a name. And so too through the mitzvos, which are called
“the limbs of the King.”

Even what is merely a “name” in relation to G-d, an outward designation rather than His essence, is still far
above human intellect. The mitzvos likewise draw G-dliness down; they are called “the limbs of the King,” a

phrase the next paragraph explains.
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The mitzvos are likened to limbs because, just as in every limb there is the life-force of the soul, so

too in every mitzvah there is a G-dly life-force. And when a person

Paragraph 3 called the mitzvos “the limbs of the King,” and here the comparison is explained. Just as each
limb of the body carries the soul’s life-force, each mitzvah carries G-dly life-force.
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performs the mitzvah, for example when he wraps himself in a tallis with tzitzis in the morning, he
draws upon himself the level of the light that encompasses all worlds (sovev kol almin), so that it
hovers over him. And likewise with tefillin: it is the drawing down of oneness.

Wrapping oneself in the tallis draws the encompassing light, sovev kol almin, to surround and hover over a
person, as the tallis itself surrounds him. Tefillin draw down G-d’s oneness.
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And through this the evil separates from him of itself, as it is written, “As wax melts before fire, [so]
the wicked perish before G-d,” and it is written, “And Mount Sinai was all in smoke, because
Havayah descended upon it in fire”; for they are “thorns cut down, set ablaze in fire.”

When G-dliness is drawn down this way, evil separates from the person by itself, without a struggle, as wax

melts before fire and as Mount Sinai smoked when G-d descended on it in fire. Evil is like dry, cut thorns that
catch fire at once.
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SECTION 4 - 15

Moshe as Daas
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This is through the level of Moshe, the level of Daas (knowledge): that one knows that He is One,
and contemplates what our Sages, of blessed memory, said: “A person does not commit a trans-

gression unless a spirit of folly has entered him.” And as is explained

Moshe’s way is the way of Daas, knowledge in the sense of a firm inner awareness: knowing that G-d is One
(a phrase from a piyut of the Days of Awe, as the Kehot note says). A person also reflects on the Talmud’s

teaching that no one sins unless a “spirit of folly” enters him, so sin is never what a Jew truly wants.
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elsewhere, even the lowest of the low does not want to cast off the yoke, and gives up his life for the
sanctification of G-d’s Name, blessed be He. And no other contemplation is needed, only that he

know that “Havayah’s portion is His people.”

As explained elsewhere (see Tanya, chapter 18), even the lowest Jew does not want to cast off G-d’s yoke and
would give up his life to sanctify G-d’s Name. No long contemplation is needed, only the knowledge that a
Jew is, in the verse’s words, “Havayah’s portion.”
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And by thinking or speaking about bodily matters he separates himself from the One; certainly he

will not want this, just as it is naturally impossible to take a son away from his father.

One who knows this sees that thinking or speaking about bodily matters separates him from the One, and he

will not want that. It is like a son, who by nature cannot be parted from his father.
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This is [the meaning of| “How beautiful is our inheritance!” And it is written, “Even darkness does
not darken from You”: darkness is called fire, for even fire does not separate. And this is the mean-
ing of “Sanctify yourself in what is permitted to you”: even though
The words “How beautiful is our inheritance,” from the prayers, express this bond. The verse “Even dark-
ness does not darken from You” is read to mean that nothing can separate a Jew from G-d: “darkness” here

means fire, and even fire does not separate. With this the Alter Rebbe rereads “Sanctify yourself in what is
permitted to you.”
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it is permitted, it is only [permitted] “to you,” on account of your body; but on account of what
dwells within you, which is His G-dliness, blessed be He, this permission is of no avail.

A thing is permitted only “to you,” that is, to the body. The G-dliness that dwells within a person has no such
permission, so one who is aware of it will sanctify himself even in permitted matters.

SECTION 5 - 16-7

The Queen’s groomsman
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And this is [the meaning of] “You shall be holy, for I, Havayah, am holy”; and this is “for the sake of
the unification of the Holy One, blessed be He, and His Shechinah (Divine Presence).” And the level
of Aharon, the Queen’s groomsman, is that he brings and engenders a longing for G-d, blessed be
He,

The verse “You shall be holy, for I am holy” now reads as the reason to sanctify oneself even in permitted
things: G-d’s holiness dwells within a person. The formula said before a mitzvah, “for the sake of the unifica-
tion of the Holy One, blessed be He, and His Shechinah,” means the same: bringing the King to unite with
His Presence below. The Alter Rebbe then turns to Aharon, the Queen’s groomsman, who awakens a person’s
longing for G-d.

likuteitorah.com/likkutei-torah/masei/1/ 10
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which is an arousal of longing from below upward, and this comes through prayer, as it is written,
“My soul thirsts for You”: contemplation during the Pesukei deZimrah before the Shema, and af-

terward, when one reaches “And you shall love” in the Shema.

Aharon’s work is an arousal from below, a longing that rises from the person toward G-d, as in “My soul
thirsts for You,” and it is awakened in prayer. It comes through contemplation during Pesukei deZimrah, the

psalms of praise before the Shema, and becomes love when one reaches “And you shall love” in the Shema.
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For the soul of every person yearns, except that the love is in exile and hidden, as in “They were ex-
iled to Edom: the Shechinah is with them.” That is, even though he does the deeds of Edom, never-
theless the Shechinah is with them. And the person’s heart will be set aflame to be nullified before
Him, blessed be He.

The soul already longs for G-d, but its love is “in exile,” hidden. Just as the Sages taught that wherever Israel
went into exile the Shechinah went with them, so even when a person acts like Edom the Shechinah is still

with him; contemplation uncovers this love until his heart burns to be nullified before G-d.
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As, for example, we see that a physical thing, a person’s deed, is nullified before spirituality, such
as thought. And this is [the meaning of] “The feet of the Chayos are equal to them all”: that is, a
level

To show what being nullified means, the Alter Rebbe begins with something familiar: a physical deed counts
for nothing beside thought, which is spiritual. He then cites the Talmud’s description of the holy Chayos, an-

gels that it places above all the heavens, whose feet alone equal everything below them.
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that is the lowest in the level of life-force (chayus), which is spirituality, is equal to them all, for a

physical thing bears no comparison to spirituality.

The Alter Rebbe reads “Chayos” as chayus, life-force: even the lowest level of life-force, which is spiritual,

outweighs everything physical together. The physical and the spiritual have no common measure.

likuteitorah.com/likkutei-torah/masei/1/ 11
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For even among physical things it has been said that the earth is like a mustard seed compared
with the world of the [celestial] spheres, which are also physical; all the more so compared with

something spiritual.

Even within the physical world, the earth is said to be like a mustard seed compared with the celestial

spheres, which are physical too. How much more is everything physical as nothing beside the spiritual.

731 NP 9PI0TP 0910 TAI NN oYY WD 1117 19YNDY 11237 N1PIMT TA1 23mT 927 95 1)
JN° 9733 099121 DARY PR Donw “420wn K90 X710 1Onp1 071D

So too every spiritual thing [is nullified] before the spirituality that is higher and above it, as it is
said, “The shins of the Chayos are equal to them all; the ankles of the Chayos are equal to them all.”
And “before Him all is considered as nothing”: everything is as nothing and naught, and nullified
before Him, blessed be He.

The same holds between spiritual levels: each is nullified before the one above it, as the Talmud says that
each higher part of the Chayos equals all that is below it. Above them all, “before Him all is considered as
nothing.”
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This is the meaning of “All shall exalt You, Selah”: they shall exalt You forever, for however much
they exalt You, it is nothing, since there is still more to exalt.

The words “All shall exalt You, Selah,” from the Shabbos morning blessing before the Shema (as the Kehot
note says), mean that the praise never ends, “Selah” meaning forever. However much G-d is exalted, it is as
nothing, for there is always more to exalt.

SECTION 6 - 118

Close in His exaltedness; which comes first
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And this “more” has no limit, for He is far, far above all that we can exalt. Yet His exaltedness is not

a distancing from us, G-d forbid;

There is always more to exalt, and this “more” has no end, since G-d is infinitely above any praise we can
give. One might think that such exaltedness makes Him remote, but the Alter Rebbe rejects this.

likuteitorah.com/likkutei-torah/masei/1/ 12
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on the contrary, through this there is closeness to us, since everything is nullified before Him,
blessed be He, and “before Him [all] is considered as nothing”; if so, there is no separation. And
this is the level of Aharon: to cleave to Him, and to be one with the One.

Because everything is nullified before Him and counts as nothing, nothing can stand between Him and us;

His very exaltedness means there is no barrier. This is Aharon’s way: to cleave to G-d and become one with
the One.

7D NIXnM 9900 D"'f,?ﬂb T D’?:S?EJ%W 49 ’5°T'IE'IN1 wn RIS Rwm 190K K17 2°02 730 N
R Hoanw
However, it is written, “This is Aharon and Moshe,” [and] “This is Moshe and Aharon”: for some-

times one must put Torah and mitzvos first, so that he will pray after

The Torah names “Aharon and Moshe” in one verse and “Moshe and Aharon” in the next, and the Alter
Rebbe sees in this two orders of service. Sometimes one starts with Moshe’s path, Torah and mitzvos, which
then makes it possible to pray with love.

7y Tmwy? TR 130 o7ARY PaN2 NAARAM MAMYNaR °0N00 DOnye 1anRn 9
:(*19 % S417RY WA RIT 1791 1790 PNPNa R 2970 NUWRI2 N1292 1°9Y) IRANAY

that with love; and sometimes the beginning is from the arousal of love in prayer, and afterward
one can study and do, along the lines that have been explained. (And see [Midrash] Rabbah on
Bereishis, end of chapter 1, [and on] Bechukosai, chapter 36, on the matter of “This is Moshe and
Aharon,” etc.)

At other times one starts with Aharon’s path, awakening love in prayer, and afterward can study and keep the

mitzvos, as explained above. The Midrash cited in parentheses says that Scripture varies the order to teach
that Moshe and Aharon are equal.

likuteitorah.com/likkutei-torah/masei/1/ 13
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IN ONE'S AVODAH

Keep away from anything forbidden out of simple fear of sin, without waiting to understand. In permitted
matters, let wisdom lead: through Torah study and mitzvos such as the tallis and tefillin draw G-dliness onto
yourself, and know that you are “Havayah’s portion,” so that bodily indulgence that separates you from the
One becomes something you do not want. In prayer, contemplate during Pesukei deZimrah how everything
is nullified before G-d, so that by “And you shall love” in the Shema the soul’s hidden love is aroused.

Sometimes begin with study and deeds, and sometimes with prayer.

QUESTIONS FOR DISCUSSION

1. Why does avoiding what is forbidden need no wisdom, while sanctifying oneself in what is permitted re-
quires wisdom first?

2. How does knowing that one is “Havayah’s portion” make a person not want to indulge even in permitted
bodily matters?

3. Why does G-d’s exaltedness above all praise bring Him closer to us rather than make Him distant?

4. What distinguishes Moshe’s path, as the King’s groomsman, from Aharon’s, as the Queen’s groomsman,

and when might each come first?

likuteitorah.com/likkutei-torah/masei/1/ 14
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

"yon MR

Another transcript (hanachah) of this same maamar is
printed there, as the note says.

KEHOT'S NOTE

N ,'7 NITIRNAT 21w 021 ,7390 °Y NPWAD — TR "91RN NANR Anan

L(R°2IRD NDIPNM TR PIMRMRA RYTIR PP M 9910 1°0)

2712 %yon [oN

“These are the journeys of the children of Israel who went
out of the land of Egypt by their hosts, by the hand of
Moshe and Aharon.” The opening verse of Parshas Masei,
from which the maamar takes its theme.

Numbers 33:1’X:372 71212

TYRTT2 DNRITY DOIIM YIXD XYY WK PRI Oyon AN
TR

These are the stages of the children of Israel, by which they

went forth out of the land of Egypt by their hosts under the

hand of Moses and Aaron.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

X ,A7 7272

qny IN%S oM

“You led Your people like a flock by the hand of Moshe and
Aharon.” The Alter Rebbe pairs it with the opening verse:
both credit the leading of Israel to Moshe and Aharon
together.

Psalms 77:21X72:1"y 0°%°1n
TIRY YRR MY INRED M
Thou didst lead Thy people like a flock, By the hand of

Moses and Aaron.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.M3777 OW3A R221W 23K °Y °YOn NPMIK AR LRI L1y %900

mna ey on

“Who shall ascend the mountain of Havayah, and who
shall stand in His holy place?” The psalm’s question
frames the demand for purity with which the maamar
opens.
Psalms 24:3%3:773 0°2°1n
WP OipRa DIPYTMY NTI02 ﬂ‘?}lf"?;
Who shall ascend into the mountain of the L-RD? And who
shall stand in His holy place?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KEHOT'S NOTE
3,73 0%%0n

likuteitorah.com/likkutei-torah/masei/1/

22 121 2°90 )

“One with clean hands and a pure heart, who has not lifted
up My soul in vain, and has not sworn deceitfully.” In this
verse the word read “My soul” (°w23) is written “his soul”
("wa1); the Alter Rebbe draws on both.
Psalms 24:4°7:773 0°2°1n
TRV Y3V K7 WD) KW KPIN? WK 337712 0082 °7)
He that hath clean hands, and a pure heart; Who hath not
taken My name in vain, and hath not sworn deceitfully.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NWN w11 9N
“To You, Havayah, I lift up my soul.” It shows that “lifting
up the soul” means raising it toward G-d.
Psalms 25:1°X:71”3 0°%°11n
KK WD TR NT?

[A Psalm] of David. Unto Thee, O L-RD, do I lift up my soul.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.X 13 0°%1n

NI RNOW MWy 22 PR

The Talmud cites the teaching “Upon every [gathering of]
ten the Shechinah rests” (in Rabban Gamliel’s exchange
with the emperor). The Alter Rebbe uses it to show that the
Divine Presence rests among Jews, which explains the
reading “My soul.”
Sanhedrin 39a:118”>:X v”% 117710
RV RNPIY MIRY 22 75 I0ImR PROER 1277 IR AP? MR
LRIT21 RPY "PI3R RN :AP? MK 290°RT APN°22 RYNY 2Y RuK
KT T2 RUTIP "BRT "WRY Ki21 °DPK AZX 1 T RURY M
21 2 NN 9Y X1 12 KYTIPT ROPIY X379 *212K NP3
William Davidson, Vocalized Aramaic (CC-BY-NC)
Tanya, Likkutei Amarim 11:7-80°7%R "2 ;wRY pon XN
TR
- D93 Aawn M 2 o3 XY L0PIYY 10 IrKY n
123 2 ,32792 WY 1727 X7 WRIAY 7Y 72 I YUY RO
Yoy PR NPMa2 TiN i27pn pPRoY 1Y 1M %Y 12 9D
RAPIY 11PY °2 P3X7 1312770101 1nK 1971 pyntn
it

Kehot Publication Society (CC-BY-NC)
KEHOT’'S NOTE

0w DOWYT°D 1IPD31 K7D RPN LK L,BY 1IT1I0
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PARAGRAPH 2
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“That which was is far off, and deep, deep; who can find
it?” The Alter Rebbe borrows the words to describe how
hard it is to reach a perfectly pure heart.
Ecclesiastes 7:24775:1 n%rp
2IRIR? "0 PRY PRy MR P
That which is far off, and exceeding deep; who can find it
out?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

1 113 TPYnY AR 1A AP MY 17 PR O Uwaed 19,1 nbap
.2,7) 779w 2 (RPY0 ,19P) ¥UN 1PN L2797 RN AR — InRY
.47 T1IYT 163 °Y XYM WMIPY LT W IRIp (R L0

1IN "0 PRy Py
Rashi explains that these are matters one has no permis-
sion to ponder: what is above and below, before and be-
hind. The Kehot note brings him to show how deep “deep,
deep” is.
Rashi on Ecclesiastes 7:24773:t n'onp oy *"wn
PR VYN NTED VY DPIMT DT NS MY M2 ping
M TRYRP M 103 WINT? MU 7 TRY ,MIRE n” K phy
IV :29INRY 1 0030% I ,mnb
That which was is far beyond me. The distant things that
were in the Creation. And so very deep it is; who can find it,
for I am not permitted to delve into them, what is above and
what is below, what is before and what is after. Furthermore

The Metsudah Five Megillot, Lakewood, N.J., 2001 (CC-BY) - The Metsudah
Five Megillot, Lakewood, N.J., 2001 (CC-BY)
IR O PIRY PIRY

The Tikkunei Zohar applies the verse to a level that no one
can grasp except through Chochmah and Binah. The
Kehot note cites it on the doubled “deep.”
Tikkunei Zohar 127a:5’7:X 173p 97 °1pN
m PIMT (731 N2AR) AP TMAR RINT RN ,1PRIIP 0D L
MRIN2 KPX AP PENT Wn Wb n phy poy) Y
7DD 292 AP PrER K7 DK K177 PPNOK T3 KT 1AM MM
M2 P NT A P M M3 7 0 NIPRT P3N MR302 KoK
0°237p (D3 11 R 0°3%n) 7PRT R LIRS °"n puy pryy 10w
APITOR T R

Tikkunei Zohar - Vocalized (Public Domain)

1R21 PR AR 1K O

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
701,278 MAR

TINT% 19K 777227 1°R ORI 7227 PR AR 1PN O

Rabbi Elazar ben Azariah says: “If there is no wisdom,
there is no fear; if there is no fear, there is no wisdom.”

likuteitorah.com/likkutei-torah/masei/1/
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The Alter Rebbe quotes it, in reverse order, to pose the
problem of where to begin.

Pirkei Avot 3:171:’) MaR m1wn
77 PR DX P TIT PR LA PR OK I T 12 00N o1
OX .7237 PR LR PR OK IR 1R ,7237 PR OK .7IR PR L,PIR
OX .10 7R LMPR TR OR AP PR LNYT PR OR LOYT PR AP TR
HT_:’? ,RyRn 129n innanw '?; SRR T RITLRR TR LTIIR TR
inR19) IXZ I POYR PYW TRV TRIYY 1KY i X
*2 XY K21 12792 979D MM (0 ) MWRIY 138 Y IR00im
... TR 1272 0°7710 19% 270 R
Rabbi Elazar ben Azariah said: Where there is no Torah,
there is no right conduct; where there is no right conduct,
there is no Torah. Where there is no wisdom, there is no fear
of G-d; where there is no fear of G-d, there is no wisdom.
Where there is no understanding, there is no knowledge;
where there is no knowledge, there is no understanding.

Where there is no bread, there is no Torah; where there is no
Torah, there is no bread. He used to say: one whose wisdom

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

NNTIR AND AR 9D

Part of what follows in this maamar is cited there, with
changes and additions, as the note says.

KEHOT'S NOTE

P PID 179N 027 091 TWRRR RN RPY Xan PRM LB LA7D MAR

.MB0YIM 01w Oy

NRPNR ANRSM NN NNTIR ANV NRTY 9o

Rabbi Chanina ben Dosa says: “Anyone whose fear of sin
precedes his wisdom, his wisdom endures,” while one
whose wisdom comes first, his wisdom does not endure.
This breaks the circle: begin with fear of sin.
Pirkei Avot 3:9'0:’3 MaR mawn
I3 ,INR3M NIRRT NXTY 23 N KOV 13 KA "3
pNn ANRAN TR LIRVT ART? NRTip NNy 92 .nppnn
931 N iNgdn Lingdme PV YRyRY 3 miK M K
IRNR ANRIN PR 1YY 127 NonY
Rabbi Hanina ben Dosa said: anyone whose fear of sin pre-
cedes his wisdom, his wisdom is enduring, but anyone
whose wisdom precedes his fear of sin, his wisdom is not
enduring. He [also] used to say: anyone whose deeds exceed
his wisdom, his wisdom is enduring, but anyone whose wis-
dom exceeds his deeds, his wisdom is not enduring.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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The prophet says to G-d: “[You are] too pure of eyes to look
upon evil.” The Alter Rebbe cites it to show how utterly
evil a forbidden thing is.
Habakkuk 1:13372% pipan
D°7392 v2an 2 223N KD SnyToR v IM Y7 NIRN DAY 1Y
39 PPTX YU ¥723 ¥0NA
Thou that art of eyes too pure to behold evil, And that canst
not look on mischief, Wherefore lookest Thou, when they
deal treacherously, And holdest Thy peace, when the wicked
swalloweth up The man that is more righteous than he;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
ARw Y X7 NPWID — 1PN TIAR7 02 17201172 AR .2 R Pp2an

nayin

“For whoever does these things is an abomination to
Havayah.” The phrase “an abomination to Havayah” ap-
pears in several verses; the Kehot note points here, among
others.

Deuteronomy 18:122°:11”> 0°127

i TPRPR U PRI Naying PPa npR ayvs n nayind
738% DOIX

For whosoever doeth these things is an abomination unto

the L-RD; and because of these abominations the L-RD thy

G-d is driving them out from before thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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PARAGRAPH 3
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Rava teaches: “Sanctify yourself in what is permitted to
you.” The Alter Rebbe uses it to define the second kind of
evil, the misuse of what is permitted.
Yevamot 20a:15770:X °> N2’
klok s FI,?'? "2 ORBRY ,D"!L:J‘ID 2T J'I‘I’JT{? - HW’HQ Elok
AP? MR WITR R 000 12T 020pna 9D IR R 7hwTR
"1 YW, RPT RIT WITR L0021 2197 D7RR 1KY D) X2
7 M3 ANBY YT :KIT IR KPR I RY

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

.X,5nny

TN NIYN2 D23 10 NP

On “You shall be holy,” the Ramban explains that since the
Torah permits marital relations, meat and wine, a person
driven by desire could indulge without limit and be “a

likuteitorah.com/likkutei-torah/masei/1/
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scoundrel with the Torah’s permission”; so the Torah
commands restraint even in what is permitted.

Ramban on Leviticus 19:2°2:07> X7p" %y 1"2am

NDP110AT . L JIINY ROPRT RIAWW TR

In a passage on the offering brought when the great
Sanhedrin errs, the Zohar says that Moshe was the King’s
groomsman, which is Tiferes, and Aharon the Queen’s
groomsman, which is Malchus.

Zohar III, 20aR ,> 3’

KEHOT'S NOTE
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The same pairing, “Moshe the King’s groomsman, Aharon
the Queen’s groomsman,” appears here in a discussion of
the great and small Sanhedrin.

Zohar, Shoftim 5:21-24775-X"5:"11 0°V2W 71111 120

NNP1190RT RIAWIW 1IN ROPRT R Mwn

The Zohar asks which is higher, Moshe or Aharon, and an-
swers that Moshe is: Moshe is the King’s groomsman and
Aharon the Queen’s, like a groomsman a king gives his
queen to look after her and her house.

Zohar, Metzora 4:18-7:257172:1-11>:"7 ¥71871 97117 700

He replied: ‘It is written here, “two living clean birds and
cedar wood and scarlet and hyssop”. “Living” is a reference
to two of the “living creatures” (Hayoth) that Ezekiel saw, de-
noting the place from which the true prophets draw inspira-
tion. “Cedar wood” we have explained. “Scarlet” indicates
the place of Severity, which is associated with him at first.
“Hyssop” is the lesser Vau which gives sustenance to the
Community of Israel. All these again rest upon him because
he has been purified.’ R. Judah and R. Isaac were once ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

2°1INMN2 7177 97 W MIRNR 10apn

An earlier passage of Likkutei Torah on this Midrash; the
note adds that further sources are listed there.

Tanya, Likkutei Amarim 36:1-20°1R8 02 ;wRY PP ,X°IN

"2-R:7D

nR"12 nv‘?;mgz‘ ,n;q;'?'n;ﬁ;rwmaw_ InRN DRt nyTIn ,i1am

TPT 99 NPIR RWMTINIWATRD MRNIY - X Mo opy

X3 %D, 79 APYR NPN2 77207 ¢IY 1Y XY LT .0°3innn2
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Kehot Publication Society (CC-BY-NC)
KEHOT’'S NOTE
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“When the Holy One, blessed be He, created the world, He
desired to have a dwelling among the lower beings just as

17



LIKKUTEI TORAH - PARSHAS MASEI - MAAMAR 1

24

there is among the upper ones.” The Alter Rebbe applies it
to Moshe, who brings the King to dwell below.

Midrash Tanchuma, Nasso 16:1’X:1”10 Xw1 X170 w177
1n PIRA KP Y71 230 NYTI Yy POKRR PON 13T vy Yon ...
72 ,K37 702 WATRT AP MK LNE By 2y L(P-10 ,2 nPwRI3)
1271 ,2°3P°P¥2 2 WY nD DU3ANAD AT Y7 XITY MRAR N
INPY KT T2 WITRA PO T LANIK NIRY K2 ANIN NMg TN
132 72000 DOPPR T ID NN Wnwt :0n0T ,1an IR ¥R?
TRy JIWRIT YOR7? IN1IY PP ONRT PY M2YY 11D (1,3 ow)
< NPV PPO T 2277 1M TR
(Numb. 7:1), “So it came to pass on the day that Moses had
finished.” Rav says, “Every place where it is stated, ‘So it
came to pass (wayehi),’ [is referring to] something new”; but
R. Simeon says, “Every place where it says, ‘So it came to
pass (wayehi)’ [is referring to] something which existed, has
ceased [to exist] for a long time, and has returned to be as it
was. 5:7. This text is related (to Cant. 5:1), “When I come to

my garden, my sister bride.” R. Samuel bar ...

Midrash Tanchuma -- Torat Emet (Public Domain) » Townsend 1989 transla-
tion of Midrash Tanhuma, S. Buber Recension, edited and supplemented by
R. Francis Nataf (CC-BY)

AR B PRy 1910 N0t

The note points to chapter 29 of this work of Kabbalah, be-
side the Ramban’s introduction to the Torah, for the
teaching that the whole Torah is the Names of G-d.

Zohar II, 87ax ,19 2”m
KEHOT'S NOTE
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Where this passage is cited there, the Rebbe remarked (so
the note) that all three manuscripts of Hemshech Mayim
Rabbim read “oneness” (M71R), and that perhaps it should
read “G-dliness” (MpoX).
KEHOT'S NOTE
2992 7175 TAVTARY YO IR 72 7°¥1 (3”pR) Ow 0°27 %1 Jwnna
AIPOR” $978 9IRY [27n 10731 0on qwnnT] > non

WN °12n A117 ONnd

“As smoke is driven away, so drive them away; as wax
melts before fire, so the wicked perish before G-d.” In the
presence of revealed G-dliness, evil vanishes on its own.

Psalms 68:3"3:11"0 0°2°11n

:DP2K *35m DYYT YTIN® WK 3397 ORI IR WY 113D
As smoke is driven away, so drive them away; As wax
melteth before the fire, So let the wicked perish at the pres-

ence of G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And Mount Sinai was all in smoke, because Havayah de-
scended upon it in fire.” The Alter Rebbe adds it as a sec-
ond picture of G-d’s descent in fire.
Exodus 19:181:10™ minw
107237 12Y2 WY 2¥7 UKD T 1Py 77 WK "39m 193 10 10 M
FTRR 9777772 TN
Now mount Sinai was altogether on smoke, because the
L-RD descended upon it in fire; and the smoke thereof as-
cended as the smoke of a furnace, and the whole mount
quaked greatly.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KEHOT’'S NOTE
17,0 M
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Isaiah’s words “thorns cut down, set ablaze in fire.” The
Alter Rebbe borrows the image: evil is like cut, dry thorns,
which burn at once.
Isaiah 33:1227:27% 1 yws
SR WR2 0°MI03 03P PR Nion 0oy M
And the peoples shall be as the burnings of lime; As thorns
cut down, that are burned in the fire.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
LO°RT DT VYD

17°2Y 927y QIN PN

Reish Lakish says: “A person does not commit a trans-
gression unless a spirit of folly has entered him,” learning
it from the wording of the passage of the sotah. The Alter
Rebbe makes it a subject of contemplation: sin comes only
from folly.
Sotah 3a:4-5°11-"7:X 3 MO
,MILY 737 92 D321 79 OX RPN 77°2Y 121V OIR 1R 0K Up v
37 °27 RID .2°N2 *ILYR” INUR OLRN 03 UOR UORY SRRV
DIT2 D2NY — ALi02 0K TY TR APRRT AR 38 (ORYRY?
TSR ROTY AR TN TY),MI00N 77 KPP 1Y
William Davidson, Vocalized Aramaic (CC-BY-NC)

Tanya, Likkutei Amarim 19:90° K8 vp°% ;pwxa pon ,x°an
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2710 RDIN DR PR :7197277023719171°0327 I0KeD ,Kivn?

Kehot Publication Society (CC-BY-NC)
KEHOT’'S NOTE
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“For Havayah’s portion is His people; Yaakov is the lot of
His inheritance.” Knowing this alone is enough to make a
Jew unwilling to be separated from G-d.
Deuteronomy 32:9'0:27% 0127
:in?m1 %20 2py? vy Havayah pon »2
For the portion of the L-RD is His people, Jacob the lot of
His inheritance.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.28n1 Mo
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“Even darkness does not darken from You, and night
shines like day.” The Alter Rebbe reads it to mean that not
even “darkness,” which he identifies with fire, separates
from G-d.
Psalms 139:1227°:07%p 0°%°1n
:17IRD 12°WND K2 01D 17721 nn 7wn R qwntoy
Even the darkness is not too dark for Thee, But the night
shineth as the day; The darkness is even as the light.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Rava’s “Sanctify yourself in what is permitted to you.”
Here the Alter Rebbe stresses the words “to you”: the per-
mission is for the body, not for the G-dliness within.
Yevamot 20a:15170:X °> nn2°
MER APY "R KWK ,0°19I0 "ATR NNIY — TETR MOR
FIP'? nR .WﬁTE NP3 0°20 727 077 '?:'-J 22K N ?TIT?H'IQ
Ml VYT PR R‘?‘I‘ Ll w‘i'r,? ,0°121 5727 0”%pn iJ’}_ﬁ? 5'3] N2
7 02 MY WP NI TN KPR P RS
William Davidson, Vocalized Aramaic (CC-BY-NC)
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“You shall sanctify yourselves and be holy, for I am holy.”
The Alter Rebbe reads it as the reason to sanctify oneself
even in what is permitted.

Leviticus 11:44772:X" R1p7

K71 "¢ U *D DOWTR DN DOWTRNM 0%RPN MO 02
PIRTTPY 2] PIWD232 B MTRI N WBLD

For I am the L-RD your G-d; sanctify yourselves therefore,

and be ye holy; for I am holy; neither shall ye defile your-

selves with any manner of swarming thing that moveth
upon the earth.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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A commentary on the Tikkunei Zohar; the note points to
its comment beginning “11972°n °XY” for this formula.
KEHOT'S NOTE
.171°N XY 7177 170 PR 91 RDD RN

wa1 TR NN
Kehot’s note points to Psalms 93:2 for these words.
Psalms 93:2°2:3"% 0°2°11n

KEHOT’'S NOTE
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“G-d, You are my G-d, I seek You; my soul thirsts for You,
my flesh longs for You.” It expresses the longing from be-
low that prayer awakens.

Psalms 63:2°2:3°0 0210
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O G-d, Thou art my G-d, earnestly will I seek Thee; My soul

thirsteth for Thee, my flesh longeth for Thee, In a dry and

weary land, where no water is.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Rabbi Shimon bar Yochai teaches that wherever Israel was
exiled the Shechinah was with them: in Egypt, in Babylon,
and at the future redemption. The Kehot note refers here
for the saying “They were exiled to Edom: the Shechinah is
with them.”

Megillah 29a:4’7:8 v”3 72711
*30% PRI 172020 D INTY Ki2 iR o0 13 1ivnw 21 8N
— 0°7%n7 193 Ry 11°O% — 1930 ipn 93w X0 1102 wiTRR
D302 DOPAD I M37 PN TONT WY 1Ty Ao
933 ANPY DIPR7” WKIY TRy APIY — 2237 123 N
RIT N2 VTRV 'r@?r; awy” R‘?}s ,NRA x> YWY MY
N33 an 1Ry Y
It was taught: R. Shimon b. Yohai said: Come and see how
beloved are Israel to G-d—... every place to which they were
exiled the Shekhinah (G-d’s Divine Presence) went with
them. They were exiled to Egypt and the Shekhinah was with
them, as it says, “Did I reveal myself to the house of your fa-
ther when they were in Egypt” (II Samuel 2:27). They were
exiled to Babylon, and the Shekhinah was with them, as it
says, “For your sake I was sent to Babylon” (Isaiah 43:14).
Andwhen ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT'S NOTE
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The Sifrei lists Israel’s exiles and says of each that the
Shechinah went with them, in these very words: “They
were exiled to Edom: the Shechinah is with them,” citing
“Who is this who comes from Edom?” (Isaiah 63:1). The
Alter Rebbe applies it to the soul’s hidden love, which
stays with a person even when his deeds are like Edom’s.
Sifrei Bamidbar 84:4’7:772 127122 *180
2109 HRAYS 1R L1IMIKD WAR K 2INOW RIPHD ROAOR ...
,Onny 170w - 1 oIpn 5ow XXM DX 19n3Y DR D70 0PNt
0°9%72 NP2 7P2aR NP2 SR "N79a1 19337 (2 R PRINY) MR
01YN7” (A1 MPYW?) MKW ,0nY 710w - 9227 193 .’AyID n°aa
MY (30 PYW) MR ,07AY AW - DITRD 193 L7193 "nnw
0°727) MR 077y NINA 700w - 00NN QWY LU0TRD R M
P awY” ROR ,IMRI XD 20w L7maw DR peR Cnoawy” (0
:”9X120 711257 °NX L1790 113257 °NR” (T 027w W) 1KY

"and let Your haters flee before You": Now are there

"haters" before Him who spoke and brought the world into
being? The intent is, rather, that all who hate the righteous
are, as it were, haters of the L-rd. Similarly, (Shemot 15:7)
"and in the greatness of Your grandeur you destroy those
who rise against You." Now are there any who "rise" before
the L-rd? The intent is, rather, that all who rise against the
righteous are, as it were, "rising" against the L-rd. And, sim-
ilarly (Psalms 74:23) "Forget not ...

Wikisource (CC-BY-SA) - Sifrei by Rabbi Shraga Silverstein (CC-BY)
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The Talmud measures the heavens and says that above
them are the holy Chayos, and “the feet of the Chayos are
equal to them all.” The Alter Rebbe reads “Chayos” as life-
force, that is, spirituality.
Chagigah 13a:4’7:X ™ naan
nima *2100R ,071 T3 NN CPa LWTpa N — 1on moyn?
=i ,'[’;?13 TAD ninn 217 ,1?13 7332 nenn opiv ,'[?13 7332
,1?13 T nienn INIZ ,'[‘;?13 TAD nisno DA ,'[?’ID 7M1 nienn
XD — 17 APyR? 171D M2 NNT 1R L1713 TAID NitAT YN
> 9K 790 ,1933 T332 79397 KD L1710 733 79237 R9D Vo371 .72
TN 2y "NR3 2Y TPYR” :NIBK IAKY ,0°7Y 11T KN 07 00

e — TRV
William Davidson, Vocalized Aramaic (CC-BY-NC)
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As the note quotes it, Torah Ohr there says that the earth is
only like a mustard seed.
KEHOT'S NOTE
ralir S ahalll (>27) [R ,2] DTN 0°AWR AWK D 7”7 X™MN2 Y
,17] AT ANRR7 WO MANRRD 1WA P nvhen 17PM™ 0 5Tm 7730
My 0003030 0 TA1 2wna DTN 70330 Do BN [Ny 177 RPY0
.[3] .2onwi 22 R v (X ,3°) 720 (3 ,01) 170 22wt U
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After “the feet of the Chayos are equal to them all,” the
Talmud continues: “the ankles of the Chayos are equal to
them all, the shins of the Chayos are equal to them all,”
and so on up to their horns and the Throne of Glory. The
Alter Rebbe uses this ascending scale for spiritual levels,
each nullified before the one above.

Chagigah 13a:4°7:X 3 n2an
niTma *2100R .07 T3 NN CPa WTpa N — 1w noyn?
*372 L1913 7339 nima C2197 L1910 T nitna piv 19D T
,121D 7313 NN IR LTPID TAID NN vD3 L1910 Ta1D ntnn
RDD — 1% mPyR? 171D 7310 Ni°AA 1R L1713 7M1 nina WK1
> 9K 790 ,1733 T332 79397 KD L1710 7330 79237 R9D Vo371 .72
TRTX 2y "NR3 2 TPYR” :NIBK AAKY 0¥ 121 RN 07 091
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The Zohar describes the essential fear of G-d as fear of
Him because He is great and rules, the root of all worlds,
“and everything before Him is considered as nothing,”
citing Daniel. The Alter Rebbe applies it to the nullification
of everything before G-d.

Zohar I, 11b2 ,x° X”m

KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“To love Havayah your G-d, to listen to His voice, and to
cleave to Him.” The Alter Rebbe uses its words for the goal
of Aharon’s path, attachment to G-d.
Deuteronomy 30:20°3:"% 0°127
TR A 770 XN 2 927 NRATY 9P YRwt RO 1NN MK
NN P97 PRY? DII2XY PN2RY 1 YU WK TIIRN-0Y Y
:D.j’?
to love the L-RD thy G-d, to hearken to His voice, and to
cleave unto Him; for that is thy life, and the length of thy
days; that thou mayest dwell in the land which the L-RD
swore unto thy fathers, to Abraham, to Isaac, and to Jacob,
to give them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The Zohar says that the Holy One, blessed be He, who is
One above, does not sit on His Throne of Glory until the
Shechinah becomes one below in the mystery of One, like
Him, “to be one with One.” The Alter Rebbe borrows the
phrase for the soul’s union with G-d.

Zohar 11, 135ax ,1%p 27mt

KEHOT'S NOTE
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Rashi comments: “There are places where Aharon is put
before Moshe and places where Moshe is put before
Aharon, to tell you that they are equal as one.” The Kehot
note traces this to Shemos Rabbah, chapter 1.
Rashi on Exodus 6:26373:1 mnw 2y >"w1
RIT .0RY? 7291 TP ,Pyn? 12IY AR Lawm 1R KN
D’TPDW mmpp W21 -'IW?J'? ﬁfm D’TPDW nﬁmf)?; W wnY 1R
53 ,00IN2Z2 .ONRIX BV ARD PAPYY 17 v IIRD wn
9297 531”7 ,NAR niR Dipna KPR APRY By 0 ;0mewawh oxay
bxpmv) ”tl;;jfj 52 nm?;y” ,712702 ih; ,(1”2 nPwRA2) ”.'IZT:ID
022 - (72
nwm 1R X7 THESE ARE THAT AARON AND MOSES who are
mentioned above where it states (v. 20) that Jochebed bore
them to Amram. nwm 17X X7 There are some passages
where Scripture mentions Aaron before Moses (as here) and
other passages where it mentions Moses before Aaron; this
is done in order to indicate that they were equal in all re-
spects (more lit., that they weighed alike) (Mekhilta). 2y
onR2¥ — This is the same as oNX2%¥2 with their hosts — all
their hosts according to their tribes. Sometimes ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) « Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)
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“This is Aharon and Moshe, to whom Havayah said: Bring
the children of Israel out of the land of Egypt.” Here
Aharon is named first.
Exodus 6:26175:1 mnw
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These are that Aaron and Moses, to whom the L-RD said:
‘Bring out the children of Israel from the land of Egypt ac-

cording to their hosts.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“G-d saw the children of Israel, and G-d knew” (Exodus
2:25). “G-d saw the children of Israel,” as it is stated: “I have
seen the affliction of My people” (Exodus 3:7). “And G-d
knew” (Exodus 2:25); “as I know its pains” (Exodus 3:7).
Alternatively, “G-d saw” that they did not have good deeds
for which their redemption would be warranted. Likewise, it
is explicated by Ezekiel: “I rendered you as numerous as the
plants of the field [and you increased and grew, and you
came to great beauty: Breasts developed ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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“They are the ones who spoke to Pharaoh, king of Egypt, to
bring the children of Israel out of Egypt; this is Moshe and
Aharon.” In the next verse Moshe is named first.
Exodus 6:27173:1 mnw
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These are they that spoke to Pharaoh king of Egypt, to bring
out the children of Israel from Egypt. These are that Moses

and Aaron.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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This passage, from “However, it is written” to “one can
study and do,” is copied there, and Or HaTorah refers
from it to several discourses of Chassidus.
KEHOT'S NOTE
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The text’s reference to the Midrash Rabbah is copied
there.
KEHOT'S NOTE
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The Midrash notes that Scripture everywhere puts Moshe
before Aharon, but in one place says “This is Aharon and
Moshe,” teaching that the two are equal; it says the same
of heaven and earth and other pairs. This is one of the two
passages the text itself cites.
Bereshit Rabbah 1:151”0:’R 7127 n°wX12
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Beit Shammai and Beit Hillel, Beit Shammai say: The heav-
ens were created first and the earth was created thereafter.
Beit Hillel says: The earth was created first and the heavens
thereafter. These cite a reason for their position and those
cite a reason for their position. According to the opinion of
Beit Shammai, who say that the heavens were created first
and the earth thereafter, it is analogous to a king who had a
throne made, and once that was made he had its footstool
made. So, the Holy One ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
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On Parshas Bechukosai the Midrash brings the same list of
pairs whose order varies, including “This is Aharon and
Moshe,” to teach that they are equal. This is the second
passage the text cites.

Vayikra Rabbah 36:1'R:1”% 137 XIp™
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