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“These are the journeys of the children of Israel who went
out...”
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“These are the journeys of the children of Israel who went out of the land of Egypt by the hand of
Moshe and Aharon.” It is written, “You led Your people like a flock by the hand of Moshe and

Aharon.”
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Now, this is a great principle in the service of G-d, blessed be He: as for anyone who comes to
cleave to Him, blessed be He, it is written, “Who shall ascend the mountain of Havayah, and who
shall stand,” etc.:
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“Clean of hands and pure of heart,” that his heart be pure and entirely clear, without any dross;
“who has not lifted up My soul in vain”: “his soul” is written, “My soul” is read, as it is written, “To
You, Havayah,
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I lift up my soul,” [and] “upon every [gathering of| ten the Shechinah (Divine Presence) rests.”
That is to say, his self-elevation and his loftiness in the ways of G-d should not be in vain and for
falsehood, G-d forbid.

likuteitorah.com/likkutei-torah/masei/ 3
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Certainly a level like this is “deep, deep; who can find it?” The counsel offered for this is through
the level of Moshe and Aharon. For the saying of our Sages, of blessed memory, is known: “If there
is no fear, there is no wisdom,
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and if there is no wisdom, there is no fear.” Seemingly, it is impossible to begin with either this or
that, since the one is impossible without the other; so how is one to begin?
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But our Sages, of blessed memory, said, “Anyone whose fear of sin precedes his wisdom, his wis-
dom endures.” The explanation is that there are two kinds of evil.
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The first is actual evil, in what is forbidden: even if it is a light prohibition from the words of the
Scribes, it is complete evil. And for this, one’s fear of sin must precede his wisdom,
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for “[You are] too pure of eyes to look upon evil,” and the evil thing is called “an abomination to
Havayah”; and no wisdom at all is needed for this, to turn away from the snares of the evil men-

tioned above.
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The second kind is in what is permitted, for even concerning what is permitted our Sages, of
blessed memory, said, “Sanctify yourself in what is permitted to you,” so that one not be a

scoundrel with the permission

likuteitorah.com/likkutei-torah/masei/ 4
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of the Torah, as the Ramban writes at the beginning of Parshas Kedoshim. To be free of this evil,
one must put his wisdom first, and this is through the level of Moshe and Aharon: Moshe is the
King’s groomsman, Aharon is the Queen’s groomsman. The meaning of “the King’s groomsman”
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is that he brings the King to unite with this world, so that the level of the light that encompasses all

worlds (sovev kol almin) will dwell among the lower realms, as our Sages, of blessed memory, said:

the Holy One, blessed be He, desires to have a dwelling place among the lower realms.
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And this is through Torah and mitzvos, which are the drawing down of His G-dliness, blessed be
He. For the whole Torah is the Names of the Holy One, blessed be He, and the level of a name is in
letters, and it is something that cannot be grasped at all by our intellect,
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for it is high, exceedingly high above our intellect, even the level of what is called, in relation to
Him, blessed be He, merely the level of a name. And so too through the mitzvos, which are called
“the limbs of the King.”
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The mitzvos are likened to limbs because, just as in every limb there is the life-force of the soul, so
too in every mitzvah there is a G-dly life-force. And when a person
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performs the mitzvah, for example when he wraps himself in a tallis with tzitzis in the morning, he
draws upon himself the level of the light that encompasses all worlds (sovev kol almin), so that it

hovers over him. And likewise with tefillin: it is the drawing down of oneness.

likuteitorah.com/likkutei-torah/masei/ 5
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And through this the evil separates from him of itself, as it is written, “As wax melts before fire, [so]
the wicked perish before G-d,” and it is written, “And Mount Sinai was all in smoke, because

Havayah descended upon it in fire”; for they are “thorns cut down, set ablaze in fire.”
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This is through the level of Moshe, the level of Daas (knowledge): that one knows that He is One,

and contemplates what our Sages, of blessed memory, said: “A person does not commit a trans-
gression unless a spirit of folly has entered him.” And as is explained
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elsewhere, even the lowest of the low does not want to cast off the yoke, and gives up his life for the
sanctification of G-d’s Name, blessed be He. And no other contemplation is needed, only that he
know that “Havayah’s portion is His people.”
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And by thinking or speaking about bodily matters he separates himself from the One; certainly he
will not want this, just as it is naturally impossible to take a son away from his father.
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This is [the meaning of] “How beautiful is our inheritance!” And it is written, “Even darkness does
not darken from You”: darkness is called fire, for even fire does not separate. And this is the mean-

ing of “Sanctify yourself in what is permitted to you”: even though
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it is permitted, it is only [permitted] “to you,” on account of your body; but on account of what

dwells within you, which is His G-dliness, blessed be He, this permission is of no avail.

likuteitorah.com/likkutei-torah/masei/ 6
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And this is [the meaning of] “You shall be holy, for I, Havayah, am holy”; and this is “for the sake of

the unification of the Holy One, blessed be He, and His Shechinah (Divine Presence).” And the level

of Aharon, the Queen’s groomsman, is that he brings and engenders a longing for G-d, blessed be

He,
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which is an arousal of longing from below upward, and this comes through prayer, as it is written,
“My soul thirsts for You”: contemplation during the Pesukei deZimrah before the Shema, and af-
terward, when one reaches “And you shall love” in the Shema.
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For the soul of every person yearns, except that the love is in exile and hidden, as in “They were ex-
iled to Edom: the Shechinah is with them.” That is, even though he does the deeds of Edom, never-
theless the Shechinah is with them. And the person’s heart will be set aflame to be nullified before
Him, blessed be He.
NP 9937 1N 72NN M0 NPIMT A1 DHa 0IR DY Iwyn Cnwa 9327 X171 1IRY PwnD 1md
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As, for example, we see that a physical thing, a person’s deed, is nullified before spirituality, such
as thought. And this is [the meaning of] “The feet of the Chayos are equal to them all”: that is, a
level
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that is the lowest in the level of life-force (chayus), which is spirituality, is equal to them all, for a

physical thing bears no comparison to spirituality.

likuteitorah.com/likkutei-torah/masei/ 7
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For even among physical things it has been said that the earth is like a mustard seed compared
with the world of the [celestial] spheres, which are also physical; all the more so compared with

something spiritual.
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So too every spiritual thing [is nullified] before the spirituality that is higher and above it, as it is
said, “The shins of the Chayos are equal to them all; the ankles of the Chayos are equal to them all.”
And “before Him all is considered as nothing”: everything is as nothing and naught, and nullified
before Him, blessed be He.
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This is the meaning of “All shall exalt You, Selah”: they shall exalt You forever, for however much

they exalt You, it is nothing, since there is still more to exalt.
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And this “more” has no limit, for He is far, far above all that we can exalt. Yet His exaltedness is not
a distancing from us, G-d forbid;
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on the contrary, through this there is closeness to us, since everything is nullified before Him,

blessed be He, and “before Him [all] is considered as nothing”; if so, there is no separation. And

this is the level of Aharon: to cleave to Him, and to be one with the One.
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However, it is written, “This is Aharon and Moshe,” [and] “This is Moshe and Aharon”: for some-

times one must put Torah and mitzvos first, so that he will pray after

likuteitorah.com/likkutei-torah/masei/ 8
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that with love; and sometimes the beginning is from the arousal of love in prayer, and afterward
one can study and do, along the lines that have been explained. (And see [Midrash] Rabbah on

Bereishis, end of chapter 1, [and on] Bechukosai, chapter 36, on the matter of “This is Moshe and

Aharon,” etc.)

likuteitorah.com/likkutei-torah/masei/ 9



LIKKUTEI TORAH - PARSHAS MASEI - MAAMAR 2 09X YIRD INX® IR SR 212 yon 9R...

LIKKUTEI TORAH - PARSHAS MASEI - MAAMAR 2

BN 012 Yo 19N
... 09787 PN INEY TWN

These Are the Journeys of the Children of Israel
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“These are the journeys of the children of Israel, who went out of the land of Egypt by their hosts,
under the hand of Moshe and Aharon.” We need to understand the wording “These are the

journeys,” which is plural, and [yet] it is written, “who went out of the land of Egypt.”
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But [going out] from the land of Egypt was only the first going-out and journey, when they jour-
neyed from Raamses to Sukkos. We must also understand what “under the hand of Moshe and

Aharon” means; and also, after all, some of the journeys took place after the death of Aharon.
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We must also understand the whole matter of the forty-two journeys, “and they journeyed,” “and
they encamped”; and “It was, when the Ark journeyed, that Moshe said, ‘Arise, Havayah,’ etc., ‘and
let those who hate You flee before You’; and when it rested he would say, ‘Return, Havayah,’” etc.

And the main [aim] of their journeying was to come to the Jordan [at] Jericho.
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Now, the wilderness in which the children of Israel walked is called “the wilderness of the nations,”
and it is written, “who led you through the wilderness,” etc., “snake, fiery serpent and scorpion”
(Deuteronomy 8:15); for all the kelipos (husks) receive their life-force from the wilderness men-

tioned above.

likuteitorah.com/likkutei-torah/masei/ 10
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Now, the Congregation of Israel (Knesses Yisrael) is called by the name Rachel, as it is written,
“Rachel weeps for her children,” and it is written, “like a ewe (rachel) before her shearers, she is
mute”; for of all the animals, none is shorn except the ewes. And also, she lets herself be shorn and

does not kick.
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The explanation is this: it is written, “and His kingship rules over all”; that is, even the external

forces (chitzonim) receive their life-force from the level of Malchus, except that all their life-force
is only from the level of hairs.
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As in the analogy: hairs are the level of the outer dimension (chitzoniyus) and are not of the es-
sence and being, as is plainly seen, for there is no feeling of pain at all from shearing and cutting

the hair; it is only that their nourishment is from the essence.
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So too, all the external forces do not receive their life-force from the inner dimension (pnimiyus)
of the attribute of His Malchus, may He be blessed, but only from the level of hairs; and even this,
only after they are shorn.
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This is [the meaning of] “like a ewe before her shearers, she is mute”: specifically “before her
shearers” is she mute, as it is written, “I was mute with stillness.” That is, the level of the speech in
the Ten Utterances is in a state of silence and stillness, so that [the external forces] do not receive
life-force from the Ten Utterances themselves, but only through garments and hairs that conceal
the level of the speech

likuteitorah.com/likkutei-torah/masei/ 11
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(and see what is written about this in the discourse beginning “And the light of the moon shall be,”
regarding the matter of “Soon may there be heard,” etc., “the voice of the bride,” and in the expla-

nation on the verse “And the number of the children of Israel shall be”).
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Now, all the forty-two journeys were in order that those who hate Him should flee, so that they
would have no nourishment at all, etc.; and this is through the journeying of the children of Israel
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specifically, since they were created in His image and His likeness, as it is written, “Let us make
man in OQur image, after Our likeness, and let them rule over the fish of the sea,” etc.; and it is writ-

ten, “You are adam (man)”: “you are called adam.” Therefore everything depends on the deeds of

the children of Israel.
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Now, the meaning of “Our image” and “Our likeness” is the level of the higher unity (yichuda
ila’ah) and the lower unity (yichuda tata’ah). “Our likeness” is the level of the lower unity, which is
the level of a likeness and an appearance: earth and heaven and all the created beings seem and

appear to us as something existent (yesh), an entity.
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But in truth, “I, Havayah, have not changed,” it is written; and “You are He before the world was

created,” etc.; and all before Him is as actually nothing,
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except that the world appears and seems to eyes of flesh as something existent (yesh), an entity by

itself, in the manner of “and upon the likeness of the throne, a likeness like the appearance of a

”

man.

likuteitorah.com/likkutei-torah/masei/ 12
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And “in Our image” is the level of the higher unity (yichuda ila’ah), as it is in truth: “all before Him
is considered as nothing”; and just as He is before the world was created, so too [He is] now, without

any change at all, etc. And see what is written about this on the verse “the heads of the tribes.”
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Now, so it arose in His will, may He be blessed, to create man with the two levels mentioned above,
image and likeness; for “there is no king without a nation,” a nation specifically.
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Therefore it is in man’s power to draw down from the two levels mentioned above, which are the

light that encompasses all worlds (sovev kol almin) and the light that fills all worlds (memalei kol

almin). And therefore there were all the forty-two journeys, which were in order to go out of the lev-

el of Mitzrayim (Egypt), the level of meitzar (constriction) and limitation, and to transform
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from darkness to light all the seven emotive attributes (middos) and their particulars, so that [they]
be “Yours, Havayah, is the greatness,” etc., “Yours” specifically, up to “Yours, Havayah, is the king-
dom”: that the level of Malchus, which is the word of G-d, be in a revelation of the light of the Ten

Utterances, and not in the state of “mute.”
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Now, because each attribute is comprised of six, therefore the journeys number forty-two, like the
Name “Ana BeKo’ach Gedulas” (“Please, by the power of the greatness”), etc.,
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which has seven verses, with six words in each verse; and this Name is the level of ascent from be-

low upward, as it is written, “and with two he would fly,” etc.
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And all the journeys were through Moshe and Aharon specifically. For Moshe is the level of the
higher unity (yichuda ila’ah); therefore he is called Moshe, from the expression
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“for I drew him out of the water.” For seemingly he should have been called Mashui [“drawn”], in

the past tense; what then is Moshe [“drawing”], in the present tense?
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Rather, it alludes to the higher unity: that a radiance and a flow are constantly drawn forth and
drawn up from the level of the Infinite Light (Or Ein Sof), blessed be He, to become [the light that]
fills all worlds and [the light that] encompasses all worlds, as it is written, “he surely drew [water]| for
us.” And this radiance is no
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more than a drop of the waters of the ocean; and therefore all the worlds are nullified and included

in His essence, may He be blessed, and are considered as actually nothing in relation to Him.
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And as in the analogy of the drop, which is round: likewise this radiance surrounds and encom-
passes all worlds from every side, as it is written,
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“Behold, there is a place with Me”: He is the place of the world, etc.; only, to eyes of flesh the world

appears and seems to be something existent (yesh), an entity.
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And this is [the meaning of] “he surely drew [water] for us”: “for us” specifically, etc. And this is the
level of the higher unity (yichuda ila’ah) in the passage “Hear, O Israel,” which also has six words;
for through contemplating the higher unity mentioned above, one will rise and reach the level of
“And you shall love with all your heart”: with both your inclinations,
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that is, to turn all the emotive attributes to G-d alone. “And you shall love Havayah your G-d”:
ahavah (love) is from the expression avah (want), which is the level of the heart’s desire (re’usa
d’liba): that our desire and our will be that Havayah be “your G-d” in a revealed manner, and “be-

sides You I desire nothing,” etc.
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2. Now, within the attribute of love and Chesed (kindness) there is also included the attribute of

Gevurah (restraint) and awe, the fear of sin: that he fears for his soul lest he be separated from His

unity and oneness through any sin or transgression, even a minor prohibition of the words [of the

Sages],
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for “your iniquities separate,” etc. (And see what is written about the matter of the fear of sin at the
end of the discourse beginning “And Moshe spoke to the heads of the tribes,” mentioned above,
and what is written at the end of the discourse beginning “And Korach took,” regarding the

techeiles.)
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And also included in it is the attribute of compassion: through the contemplation mentioned above

he also arouses great compassion for the spark of G-dliness that gives life to his soul, how it has de-

scended lower and lower, “from a lofty roof,” etc.,
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for “Yaakov is the lot of His inheritance,” and “Israel arose in [G-d’s] thought,” and it descended to
be enclothed in a body and a vital soul, to worry and to think about all the affairs of the body, liveli-
hood and desires.
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As is plainly seen: when a person sleeps he has no worry at all, etc., and when he wakes from his
sleep all the worries wake, etc.
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This too is the level of “like a ewe before her shearers,” etc.: for the level of the soul [itself] is not
enclothed in the body, but only a small radiance, in the manner of hairs.
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And this is “like a ewe before her shearers”: because it shines in the body, through this the body
thinks and delves into material matters; and this is the level of “her shearers.”
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Therefore the compassion for the spark of G-dliness is very great. And this is why we ask, “In Your

9,

great compassion, have compassion on us”: “in Your compassion” specifically,
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for we have no comprehension or grasp of Him, for “no thought can grasp Him”; therefore we do
not comprehend how great the compassion is.
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But He, blessed be He, who is the knowledge and who is the knower of His own being and essence
and of “the precious splendor (tiferes) of His greatness,” before which all is as nothing: therefore,
“have compassion on us.” And therefore the compassion is drawn from the level of Tiferes above,

etc.
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All this is in the recital of the Shema, when one contemplates the higher unity (yichuda ila’ah) with

his intellect and comprehension. But [during| the whole day after prayer, when he no longer has

this contemplation, and it is impossible to pray all day, as our Sages, of blessed memory, said, “If

only a person would pray all day.”
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Therefore there must be the level of victory (nitzachon), which is the level of the hidden love that is

”

in every Jewish soul from birth; for “Yaakov is the lot of His inheritance,” “Havayah’s portion is

His people.” Because of this they have a great love by their nature, and therefore they are called “a

stiff-necked people.”
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Therefore our Sages, of blessed memory, said: “Three are bold: Israel among the nations,” etc.; for
by their nature they are bold and strong in the attribute of victory, to love G-d with a great love even
without any contemplation. And it is
55 0TR AN XD 99 973 1) RO207 DYV QW 093 1T RIT 9w P00 1990 PwnD 1nd
.01
like, by way of analogy, a decided halachah: that such is the law, without any reason or argument.
(And this is also the meaning of “If only a person would pray all day.”
D 1°1y2 YOX NPyt 27y v ,T2DN0 NYWAY MIIN2NTA IRWAY 9077 1M 1% N2 0D
P KD PRAw° n¥1 oM 1°3¥2 K712 W”n2 °R 13°12 RIT 1X1Y 7% 1D D207 RIT 10 19K 1Xn
(Gge)

For the level of Netzach (victory) is the resolve that remains from the contemplation during prayer.
And see what is written on the verse “And you shall make a tzitz (headplate),” on the meaning of
“Aharon’s forehead,” etc., that it is the resolve, etc.; and metzach (forehead) and netzach are one

level, as is explained elsewhere on “And also the Eternal One (Netzach) of Israel will not lie,” etc.)

likuteitorah.com/likkutei-torah/masei/ 17

15

16



LIKKUTEI TORAH - PARSHAS MASEI - MAAMAR 2 09X YIRD INX® IR SR 212 yon 9R...

MANaNT >y 7aNR 02 7o R9W DONINR MIIT 1MW 1R PR A7apn AR I 100
PANY I L9710 MO DT 0D 1w P 120702 AN MINanm 9990 1op 095w N 110
J129° 722712 Y ¥R

And this level the Holy One, blessed be He, showed to our father Yaakov: that there would be later
generations who would not have love through contemplation, etc., since their minds are too small
to contain this contemplation expansively, but they would have the attribute of victory, as men-
tioned above. And this is [the meaning of] “And a man wrestled with him,” etc., “at the socket of his
thigh.”
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And acknowledgment (hoda’ah) is the matter of acknowledging the truth, that it is so, even if he
does not comprehend it with his intellect; as we say, “We acknowledge to You that You are Havayah
our G-d,” etc.
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That is to say: although we do not comprehend, etc., nevertheless “we acknowledge to You that You
are Havayah our G-d,” etc. For there is a difference between blessing (berachah) and acknowledg-
ment: the term berachah denotes drawing down from concealment into revelation, from the term

berichah, etc.
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But acknowledgment is not in the manner of comprehension, reason and knowledge; it is only that
he acknowledges, as mentioned above. (And see what is written about this on the verse “Zion shall
be redeemed with justice,” and in Parshas Eikev regarding Grace after Meals, “We give thanks to
You,” etc., and in Parshas Bamidbar, in the discourse beginning “And the number of the children
of Israel shall be,” regarding “And the children of Israel and the children of Yehudah shall be gath-

ered,” etc.)
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And Yesod (foundation) is the level of bonding: that he binds his mind with strength, firmness and
depth of knowledge; and this level is in every attribute, both in love and in awe, etc. And it is the

level of “for all that is in heaven,” as mentioned above.
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Now, likewise, in the level of awe there must be all the levels mentioned above. That is: also
through contemplating His unity and oneness, as mentioned above, he will accept upon himself
the yoke of the Kingdom of Heaven with love and goodwill, and the yoke will not be a burden upon
him, as it is written, “to love Havayah your G-d, for He is your life.”
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“Your G-d” (Elokecha) is the level of awe, the acceptance of the yoke of the Kingdom of Heaven:

“you shall surely set a king over yourself”; “for He is your life,” as it is written, “The fear of

Havayabh is for life.”
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For all the life-force of the worlds is from the level of Malchus, as it is written, “Your kingship is a
kingship over all worlds”; for “there is no king without a nation.” Therefore they will accept the
yoke of the Kingdom of Heaven with love, as in the words, “And they all accept upon themselves the

yoke of the Kingdom of Heaven, and give with love,” etc. And see Tanna DeBei Eliyahu, chapter 18.
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And this is the level of Chesed within Gevurah. So too, he will not kick against afflictions, for “a
king establishes the land through justice.” And through the contemplation mentioned above, dread
and fear will fall upon him, the level of awe, etc.;
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and also included in it is the attribute of compassion for his own soul, when he sees that he is not
moved by all the contemplation mentioned above, and “there is no fear of G-d before his eyes,”
and he “is likened to the beasts, he is like them.” Therefore he should arouse great compassion for
his soul and ask for compassion in his prayer, that there be a revelation of His G-dliness, may He
be blessed.
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And this is [the meaning of] “Blessed are You, Havayah”: that it be in a state of revelation and not in
a state of concealment. And this is what our Sages, of blessed memory, said: “A person should not
make his prayer fixed, but compassion and supplication before the Omnipresent (HaMakom).”
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Makom (Place) is the level of the higher unity (yichuda ila’ah): “He is the place of the world.” [The

meaning is| that he should ask for compassion that this level be revealed, that is, that there be a
revelation of G-dliness, etc.
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So too, all the particulars of the attributes are also included in the attribute of Gevurah, as men-
tioned above. And so too, all seven attributes and their particulars he should turn to G-d alone, to
be included and nullified in His unity and oneness, blessed be He. And this is the level of the forty-

two journeys: six times seven is forty-two.
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3. Now, from above to below they are forty-nine, as in the Counting of the Omer, when we draw
down encompassing lights (makifim) from above to below into all the seven supernal attributes,

“Today is day [so-and-so],” etc.,
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all their particulars, that is, also the level of Malchus within each attribute, “Yours, Havayah, is the
kingdom,” the level of yesh (being) and revelation, as it is written, “to cause those who love Me to
inherit yesh (substance).”
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Whereas the journeys, which are from below upward, are only six in each attribute; for there must
be the level of ayin (nothingness) and not the level of yesh, [which is] to feel his own attributes,
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as Rabban Yochanan ben Zakkai said, “and I do not know by which [way],” etc.; that is, because he

did not know or feel his own love and awe, etc.
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Now, for the journeys mentioned above there was also need for the level of Aharon. For Aharon
[has] the letters of nir’eh (is seen), which is the level of revelation from concealment; and this is the
level of Aharon, as it is written, “And when Aharon raises up the lamps,” and it does not say, “And

when Aharon kindles the lamps,”
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for the lamps are the souls of Israel, as it is written, “The lamp of Havayah is the soul of man”; and
Aharon is the one who raises the lamps “toward the face of the menorah,” meaning that he raised

them so that there be revealed in them the level of “The lamp of Havayah is the soul of man”
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(and this is the level of “the groomsman of the Queen” (shushvina d’matronisa); therefore all the
journeys are called by the name of Aharon, who is one of the seven shepherds who sustain the souls
of Israel; and also the Kohen Gadol (High Priest) from among his descendants has this quality, etc.,
who is called the groomsman of the Queen. And see what is written in Parshas Miketz, in the dis-
course beginning “The matter of Chanukah,” and in Parshas Beha’alosecha, on the verse “When
you raise up the lamps”).
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Now, all the forty-two journeys are the level of ratzo (running) from below upward. And this is the
matter of the recital of the Shema: in the passage of Shema there are forty-two words, from “And
you shall love” until “and on your gates,” as is explained about this in the discourse beginning
“And behold, a menorah of gold.”
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And afterward, “and they encamped,” the level of shov (returning); and this is the level of the
Shemoneh Esreh after the recital of the Shema, in which we say, “Blessed are You, Havayah.”
Baruch (blessed) is from the term berichah: that it be blessed and drawn down to be in a state of
revelation, the level of “You,” which is direct address. And this is [the meaning of] “And when it

9

rested he would say, ‘Return,’” etc.
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Now, the main point and purpose of their journeying was to go out of the level of Mitzrayim (Egypt),
the level of meitzar (constriction) and limitation; for even the higher Gan Eden is the level of limi-

tation and constriction, the level of comprehension, etc.
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Therefore all the forty-two journeys are all called “who went out of the land of Egypt,” that is, until

their encampment at the Jordan [by] Jericho. Yericho (Jericho) is the level of rei’ach (scent).
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Now, the level of scent is the level of a small radiance from the essence of the thing, as it is written,
“and the scent of your breath like apples”; for the scent is not of the substance of the apple itself.
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Now, it is written, “And he smelled the scent of his garments and blessed him,” “And may G-d give
you of the dew of heaven,” etc. And likewise in the Zohar, Balak (186a), they said, “By the scent of

your garments,” etc.;
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for garments are the level of mitzvos, which are the level of encompassing lights (makifim), which
are the level of will that is above Chochmah and comprehension; and “the Torah comes forth from
Chochmabh,” for in the level of Chochmah there is comprehension.
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Therefore “they enjoy the radiance of the Shechinah,” etc.; but the level of the supernal will, which

is above the level of Chochmah, there is no comprehension in it.
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Therefore our Sages, of blessed memory, said, “One hour of teshuvah and good deeds in this world
is better than all the life of the World to Come”; and “the reward of a mitzvah is the mitzvah,” that

is, the mitzvah itself, which is far above the level of the World to Come.
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Therefore it is written, “And he smelled the scent of his garments,” etc., “And may [G-d] give you”:
for from the level of scent there is drawn the level of blessing, “of the dew of heaven,”
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which is the Written Torah, “and of the fat of the earth,” the Oral Torah, whose source and root is
from the level of “the scent of his garments,” the encompassing [ones], etc., which is above
Chochmah and Binah, which are the Written Torah and the Oral Torah; that is, the level of the su-
pernal will.
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Therefore there is no aspect of comprehension in it, but only as scent; as it is written regarding the
offerings, “a pleasing fragrance (rei’ach nicho’ach) to Havayah.” Nicho’ach is from the expression
nechis darga (descent of a level): from the level of scent it is drawn down to become a new exis-
tence, exceedingly high and exalted.
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And in the time to come this level will be revealed: “And he will smell with the fear of Havayah; not
by what his eyes see will he judge,” etc.: “he smells and judges.” And this is also the level of “the

Jordan [by] Jericho,” etc. This suffices for one who understands.
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To Explain the Journeys in the Wilderness
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To explain the matter of the journeys in the wilderness. Now, our Sages, of blessed memory, said:
“The Land of Israel is destined to spread out over the entire world.” What is meant by this is that
the entire world will then be at the level of the Land of Israel of the present.
PRIW PR D3 DY LYWANN DOPWITW 1IARY 1N L1PWIYT DOOWI° NAITA (orawe pax] PR 17717 1R
213
And then the Land of Israel will be at the level of the Jerusalem of the present. And this is what they
said, that Jerusalem will spread out over the entire Land of Israel.
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173y
It follows that the Jerusalem of the Time to Come will be at a higher level still, for in the Time to
Come there will be ascents of the worlds. And the explanation:
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it is explained in the writings of the Arizal, concerning the superiority of the Land of Israel at

present over outside the Land (for [the Sages| decreed impurity on its air and its soil, in the first

chapter of Shabbos, 15a),
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that this is because there the flow descends from the Malchus of Atzilus through many enclothe-

ments; that is, the Malchus of Atzilus is enclothed in the Malchus of Beriah, Yetzirah and Asiyah.
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But in the Land of Israel the flow of influence is drawn from the Malchus of Atzilus through en-
clothement in the Malchus of Beriah and Yetzirah alone, without its needing to be enclothed also in
the Malchus of Asiyah.
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And although, of necessity, in the Land of Israel too the light and the flow come by way of the [an-
gelic] minister of Asiyah who rules over the Land of Israel, this is only by way of passing through,
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and not by way of actual enclothement; just as one sees the light of the sun through the medium of

clear glass, and the light and radiance of the sun are not changed by it.
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Therefore, in the Land of Israel the flow is ascribed to Yetzirah. Enclothement, however, is like a
screen and a curtain, which conceal the light greatly,
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and like a riddle and a parable, which conceal the light of the intellect; so much so that the light of
the sun seen through a screen is called “an engendered light” (or shel toladah).
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Therefore, when the Malchus of Atzilus, which is enclothed in the Malchus of Beriah and Yetzirah,
is actually enclothed in the Malchus of Asiyah, the flow is ascribed by name to the level of the
Malchus of Asiyah
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(and see in Etz Chaim, Shaar Tikkun HaNukva, chapter 2, section 5, what is written concerning “by

way of passing through,” or “when it is detained,” etc.; see there). And therefore they decreed im-

purity there.
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For in Asiyah there is the utmost concealment of G-dliness, since the kelipos, the root of the evil in-

clination, hide and conceal. Therefore the Name El Ado-nai, which gives life to Asiyah, is numeri-

cally equal to tzav (1%, “command”); and “command” refers to nothing
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other than idolatry. And how can this be? Rather, it means that it is enclothed in the garment of na-
ture, to the point that one can say, “My power and the might of my hand have made me this

wealth.”
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And this is the level of idolatry: a separate existence and thing. And since the flow of influence is

drawn through this garment, therefore they decreed impurity on its air.

W3 AI7IR PY AR™IL DI 1A KD 97V 7wy 92yn 1T P T YIUIY (oxawe paxa) R PAR

But in the Land of Israel, where the flow descends only by way of passing through Asiyah, they

therefore did not decree any impurity on its air and its soil,
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for in Yetzirah the light and the life-force are without so much concealment. And in the Time to
Come, when the world will be refined and the world will not conceal at all,
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therefore it is said, “And I will remove the spirit of impurity from the land”; and then even the land

of the worshippers of stars and constellations will be refined. And see what is written (Zephaniah
3:9),
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“For then I will turn to the peoples a clear language, that they may all call upon the Name of
Havayah and serve Him with one accord.” And then they will receive the light and the life-force

from Yetzirah by way of passing through Asiyah alone, and not by way of enclothement.
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And this is [the meaning of] “The Land of Israel is destined to spread out over the entire world”
(and the Land of Israel will receive from a still higher place. And see on this in Sefer HaGilgulim,
chapter 16, that the Land of Israel is the six lower Sefiros of Yetzirah, and outside the Land is the six

lower Sefiros of Asiyah;
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but at the time of the world’s creation the Sefiros of Atzilus, Beriah, Yetzirah and Asiyah were not as

they are now; rather, they were higher, only that through the sin of the Tree of Knowledge they
were lowered and went down below their original place, to the point
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that what is now the first six [Sefiros]| of Beriah were then the last six of Yetzirah, and this was then
the level of the Land of Israel; and what is now the first six of Yetzirah were then the last six of

Asiyah,
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and this is the level of outside the Land before the sin of the Tree of Knowledge; see there at length.
It is also mentioned in the Likkutei Torah of the Arizal, at the end of Parshas Bereishis.
Accordingly, the matter of “The Land of Israel is destined to spread out,” etc., may be explained
thus: since the level of Mashiach is the level of Adam, the first man, as he was before the sin of the
Tree of Knowledge, as is written there, chapter 19,
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if so, then the last six Sefiros of Asiyah, from which the flow of influence is drawn outside the Land,
will be elevated to be at the level of the first six Sefiros of Yetzirah of the present, etc. And in the
same way, the last six Sefiros of Yetzirah will be elevated to be like the level of the six Sefiros of

Beriah, and this is the level of the Land of Israel in the future.
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Or perhaps it can be said, in explaining “The Land of Israel is destined to spread out over the entire
world,” that the level of the six lower Sefiros of Yetzirah, as it will be then, will spread out to shine

outside the Land, and the Land of Israel will receive from higher up. This needs examination.
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And see in [Sefer Ha|Gilgulim, there, at the end of chapter 17. At any rate, there are further ascents,
until the level of the last six [Sefiros] of Asiyah will be at the level of the present Atzilus itself, and in
the same way Yetzirah and Beriah will be elevated higher still. And see what is written in Parshas

Vayetze on the verse “And this stone,” etc., “shall be a house of G-d.”
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And see in Mevo Shearim, Shaar 3, Part 2, at the end of chapter 15, that there are times when
Beriah can ascend as high as the Beard (dikna) of Arich Anpin of Atzilus, etc.; and as is written

about this elsewhere, in the explanation on the verse “You shall keep My Sabbaths.”)
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Therefore the journeys were in the wilderness, which is the source from which the external forces
draw their nourishment, which is why the goat that was sent away was sent to Azazel, into the
wilderness; for through the journeys they subdued them, so that in the Time to Come there can be
the revelation from the level of Yetzirah in the entire world, and the kelipos of Asiyah will not hide

and conceal.
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And this is what is written, “And it was, when the Ark set out, Moshe said: Arise, Havayah, and let
Your enemies be scattered,” etc. Now, the meaning of “Arise, Havayah”: the explanation is that the

external forces draw their nourishment from the hairs of Nukva.
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And this is [the meaning of| “Like a ewe (rachel) before her shearers she is dumb.” For the level of
the supernal speech is also called the level of “man” (adam), since man is a speaking being: “And
man became a living soul,” “a speaking spirit” (and see what is written on this, too, in the explana-

tion on the verse “And Moshe spoke to the heads of the tribes”).
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And of this it is said, “Let us make man in Our image, after Our likeness,” for there is drawn into
the speech from the level of the higher unity (yichuda ila’ah) and the lower unity (yichuda tata’ah).
And all this is when the speech is revealed, that is, in the worlds of holiness, souls and angels,
which receive life-force from the word of G-d and are nullified to the level of the supernal speech,
the self-nullification (bittul) of the lower unity and of the higher unity;
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whereas when the speech is drawn down to give life to Asiyah, where the kelipos are that conceal,
the speech is in a state of exile and is called “dumb,” to the point that they can say, “My power and

the might of my hand,” etc.
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And they are called “her shearers,” for they separate the hairs. And the level of Malchus is called

Rachel (“ewe™), for she lets herself be shorn and does not kick; for so, from the level of Malchus,

life-force is drawn also to all the external forces, only that it is from the level of the back (achoray-

im), not with will and desire,
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like the hairs, whose growth is mainly on the back part of the head, whereas the face is free of hair,

etc. See what is written about this in the discourse beginning “Turn away your eyes.”
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Now, when the Ark set out and they subdued the kelipos so that they would not conceal, this is the
ascent of Malchus from the exile and the captivity; and through this there is also a rising and as-
cent for the level of Z’eir Anpin, and also for all the partzufim above Z’eir Anpin. And this is “Arise,

Havayah”: that there is an ascent and rising for the Name Havayah as awhole.
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The reason is that all [the levels of] the chain of descending worlds (hishtalshelus) enclothe one an-

other, the lower [enclothing] the higher: the Nukva of Z’eir Anpin enclothes Z’eir Anpin, Z’eir

Anpin [enclothes] Abba and Imma, and Abba and Imma [enclothe] the Chesed and Gevurah of Arich

Anpin, etc.
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This is by way of analogy like speech, which enclothes the emotive attributes (middos), and the
emotive attributes enclothe the intellect. Consequently, when Malchus rises from its descent and

contraction, there is an ascent for the entire chain of descent above it.
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And this is “Arise, Havayah,” for all of Atzilus as a whole is called Havayah: the yud in Chochmah,

etc.; so that through the going-out of Malchus from the narrow strait and the limitation of Asiyah,

there is an ascent for the Name Havayah as awhole, etc.
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And also, in a general way, the yud is the level of Atzilus, [and so on] until the final hei, which is en-
clothed in Asiyah; and “Arise, Havayah” means that there will be a unification and joining of the
four letters of Havayah,
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and also the ascent of the worlds, along the lines mentioned above. And this came about through

9 3

the journeying of all the six hundred thousand souls of Israel, who are the level of “man,” “in Our

image, after Our likeness,”
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and through forty-two journeys, in the turning of all the seven emotive attributes (middos) over to

G-d, so that the soul in the body would not be in the state of “like a ewe before her shearers she is

dumb,” as explained above. And so there came about in the world, too, the ascent of Malchus and of

the worlds,
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as is explained elsewhere on the verse “He has also set the world in their heart”: that the entire
world depends on man, so that when he rectifies himself, he thereby rectifies the entire world.
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However, all the journeys were through Moshe and Aharon, for Moshe is Yesod of Abba. For
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Chochmah is the level of ayin (nothing), and Binah is the level of comprehension and yesh (some-
thing); and for them to be united and joined, it is through Yesod of Abba, which is an illumination

and influence from the level of the ayin of Chochmah into Binah.
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And not the very essence of Abba itself, but rather like the drop of Abba, and like the flash and
glimpse of the intellect. And this drawing-down must be constant, in order to give life to the worlds,
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as in the saying, “Who in His goodness renews each day, continually, the work of creation.”

Therefore he is called Moshe, in the present tense; also, “He even drew [water] for us,” for his

drawing-forth is mainly for us, to give life to the worlds.
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Therefore Moshe is called “the King’s groomsman” (shushvina demalka), for he draws down the
Infinite Light (Or Ein Sof) that is enclothed in the higher Chochmah (Chochmah Ila’ah); and
Aharon is “the Queen’s groomsman” (shushvina dematronisa), who draws the light of Binah to
Malchus, so that through this there will be the ascent of Malchus from below to above, through the
five Gevuros of Binah.
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And this is [the name] Aharon: alef, har, nun; for har (“mountain®) is the level of the emotive attrib-
utes of Binah, etc. It follows that through Moshe and Aharon the union of Abba and Imma is
accomplished.
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Therefore the journeys were in them and through them: “And they journeyed ... and they en-

camped.” The journeying is an elevation from below to above, as mentioned above regarding

“Arise, Havayah,”
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and it is through the Queen’s groomsman; and the encamping is the drawing down of the light of
the Infinite One, blessed be He, that is enclothed in the higher Chochmah, so that it be drawn be-
low in the manner of the union of Abba and Imma, etc.,
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and is drawn also to Z’eir Anpin and Nukva (and although the union of Abba and Imma is constant,
that is the level of the outer dimension (chitzoniyus), but the revelation from the level of the inner
dimension (pnimiyus) is drawn through an arousal from below). And this is the matter of “running
and returning” (ratzo vashov), and this is “with two he would fly”: with two levels, in running and

returning.
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2. Now, [we need] to understand why the journeys are forty-two, while in the Counting of the Omer,
which also corresponds to the seven emotive attributes, there are forty-nine days.
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The explanation is that the Counting of the Omer is the level of drawing down from Binah to Z’eir
Anpin; therefore the number is forty-nine. But the journeys, which are the level of elevation, are

only forty-two.
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The explanation: it is stated in the Zohar, Parshas Balak (203b), on the verse “And from the hills I
behold him (ashurenu)”: “When he was in his mother’s womb, ashurenu: he put forth a step out-
side.” And it is explained in Etz Chaim, cited in the Mikdash Melech there and in Sefer Hadras
Melech (folio 100, section 172):
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“Ashurenu is a term like ‘Support my steps (ashurai),” a term for a step. For at the time of the gesta-
tion, Z’eir Anpin and Nukva were at the level of the small vav of the first hei of the Name Havayah,

for Z’eir Anpin was as yet
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only at the level of the six extremities (vav ketzavos), and Malchus enclothes it; and there she was at
the level of that lower thorn that projects slightly outward from the end of this vav. And this point is
called ‘a step outside,’ because it is at the end of this leg and protrudes slightly outward.” Thus far

[the quotation].
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Now, to understand this: why, when the emotive attributes are included, in the state of gestation, in
the womb of Imma, are they only the level of vav, and Malchus is reckoned only as the level of “a
step outside” at the end of the vav?
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Yet even so, even with the step, it is still only a vav, which alludes to the level of six emotive attrib-
utes alone. So why are they not reckoned as actually seven attributes, that is, together with the level
of Malchus?
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However, it is known, on the verse “And He built the rib,” that the partzuf of Nukva is built from the
level of the Malchus within the emotive attributes of Z’eir Anpin; that is, from the level of the
Malchus within Chesed the Chesed within Malchus is made, and from the Malchus within Gevurah

the Gevurah within Malchus is made, etc.
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And this is because Malchus is called “the tenth of them all,” for it is the level of the revelation
within each attribute; that is, the Malchus within Chesed is the revelation and outflow that is in
Chesed, and so with all of them.
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Therefore, from the level of the Malchus-aspects that are in all the emotive attributes (middos) of
Z’eir Anpin, the partzuf of Nukva is afterwards built, which is the Malchus of Atzilus, called “the re-
vealed world” (alma de’isgalya), from which the flow of influence is drawn to Beriah, Yetzirah and

Asiyah.
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Therefore this building, that Nukva be a partzuf of its own, takes place specifically after the birth

and the revelation of the emotive attributes; then it is built from all the aforementioned levels of

the revelation of the attributes. The Sefirah and the building of Malchus.
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But when the emotive attributes are still in a state of inclusion within the intellect, since they them-
selves are in a state of nullification (bittul) within the intellect—“since it is busy swallowing, it does
not emit”—there cannot be drawn from them the building of Malchus, that it be a level of its own;

only,

T71232% N199H TONAW N199H Na ROW XRUTT NTH YW mhigh! 19199 9! NTH IR D
at that time the attribute of Malchus is included within the six attributes of Z’eir Anpin, which is the
level of the Malchus within Chesed, the Malchus within Gevurah;
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that is, they are only six attributes, except that each one of them is comprised of seven; that is,
there is a level of Malchus in Chesed, for since it stands ready to be revealed, then the level of
Malchus, which is the revelation of the attribute, is included in it.
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Nevertheless, it does not apply that the building of Malchus as a partzuf of its own be drawn from

them, since they themselves are in a state of inclusion and elevation within the intellect, which is

the opposite of outflow.
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And this is why, when Z’eir Anpin and Nukva are in the state of gestation in the womb of Imma, it is
the level of a small vav; that is, they are only six attributes, covered in the womb of their mother,
which is the intellect. Only the slant at the end of the vav indicates that it stands ready to be re-
vealed afterward,
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and this is why it is called “a step outside” its own essence; namely, the level of the Malchus within

Chesed, the Malchus within Gevurah, etc.: the power of the revelation of the attribute.
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And this is the number forty-two: six attributes, each one comprised of seven. But they are not the

level of actually seven attributes,
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for it does not yet apply that Malchus be a structure of its own, to be actually the revealed world, ex-
cept after the birth.
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Therefore in the Counting of the Omer, which is the level of drawing down and revelation from
Binah to Z’eir Anpin and Nukva, and which is drawn also into Beriah, Yetzirah and Asiyah, until it

is drawn into the soul of man, therefore they are

likuteitorah.com/likkutei-torah/masei/ 38

12

13



LIKKUTEI TORAH - PARSHAS MASEI - MAAMAR 3 92712 MyonnT 171y axRa>

AR WZ?'? T AMIP 25027 MYONT N2 2”RWNI gy »102] Y702 718D 7321 S N nyaw

212 P K7D (X391 Poax oy 79T 139K IR K2R 5551 R”IW IRPYM

seven weeks, for Malchus is built as a partzuf of its own. This is not so with the level of the journeys,

of which it is written “Arise, Havayah,” a term of rising and elevation, in which Z’eir Anpin is in-
cluded in Imma; and then they are not Z’eir Anpin and Nukva but only the level of vav,
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except that this vav has in it “a step outside,” which is the level of Malchus within these six attribut-

es. If so, they are the number forty-two, that is, six attributes, each attribute comprised of seven.
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(And see in Etz Chaim, Shaar Arich Anpin, chapter 14, on the matter of forty-two and the matter of

forty-nine, etc. And see below, in the discourse beginning “Now, regarding the journeys,” where it
is explained that the Name of forty-two is seven attributes, each one comprised of six,

(77T QW 19991 RIT RN RIAT I .NI2°N Awwn 12 WO R 55 T7N%22RT D°P108 °T QAW 1D
just as there are the seven verses of Avgitatz, each of which has six words. And that discourse is the
later one; see there on this.)
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Now, to understand why the journeys are specifically in the manner of elevation and inclusion of
Z’eir Anpin and Nukva in Imma, it will be understood from what is written, “A fool does not desire

understanding (tevunah), but only the revealing of his heart.”
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The meaning: “fool” is the level of the nurture of the external forces, whose nurture is from the

holy emotive attributes, as in the matter of Avraham, from whom there issued, etc. However,
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this nurture is specifically from the attributes once they have already gone out of the level of Binah
to be a level of their own (for from the chest downward the Tree of Knowledge of good and evil be-

gins, since there the Yesod of Imma ends),
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but while they are included and hidden in the level of Binah, and are called “the hidden kindness-
es” (chassadim hamechusim), then there is no nurture from them for the external forces, for Binah

is called “the world of freedom,” etc.
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Therefore the aforementioned fool does not desire tevunah, whose letters are ben and bas (“son”
and “daughter”), that is, the emotive attributes, Z’eir Anpin and Nukva, when they are included in
tevunah and are called “the hidden things of his heart”; the fool does not desire this, because from

this level he has no nurture,
WAl 119K 0°11%°110 NpP°l® %D XY ayum L,npoa° 1% WO IR TR MIPANT RIW 129 NI1vanna 77
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but only in “the revealing of his heart,” which is the revelation of the attribute; then he has nur-
ture. And the reason is that the nurture of the external forces is drawn only from the level of yesh

(something), which is not so from the level of ayin (nothing).
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Now, when the emotive attributes (middos) are included in the intellect and the contemplation,
they are not yet felt as a something, a thing; and this is called “the hidden things of the heart,” in
which the love is included and covered in one’s intellect, comprehension and contemplation, and

because of the greatness of the bond with the comprehension, one does not feel the love at all;

likuteitorah.com/likkutei-torah/masei/ 40

14



LIKKUTEI TORAH - PARSHAS MASEI - MAAMAR 3 92712 MyonnT 171y axRa>

N2 12 NPMIR TN 0W3A P IR HPO M IwaIn a2 DRI XK IR2 097190 on 1
NIRAT WO N2 0N 0O APt DWW AN 1R 973 Wk YT 112002 0091900

rather, they are included in the light of Imma and are not at all in a state of being felt or of self-
hood; and then they are called by the name tevunah, whose letters are ben and bas, which are in-
cluded in the tevunah and the Daas themselves. Therefore there is no nurture at all from this for

the external forces, which are the level of utter yesh (something).
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(And elsewhere a reason for this is explained: because the revelation of Atik is in Binah; if so, when
love and awe are included in the Yesod of Imma, they are bound up with the world of delight. And

this is the matter of Binah being called “freedom” (deror), “the world of freedom.”
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And this is the matter of Yom Kippur, when all the ascents are by way of Imma, and it is the level of
“the desire of the heart” (re’usa deliba); and therefore the second Tablets, which were given in si-
lence, were given on Yom Kippur. And the meaning of “in silence” is the inwardness of the heart,

etc.
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And elsewhere another reason for this is explained: for Abba and Imma are “two companions who
never part”; if so, when the attributes are included in the Yesod of Imma, the Yesod of Abba also
shines in them, and Chochmabh is koach mah (“the power of ‘what’”), the level of self-nullification
(bittul), the Tree of Life.
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And this is the matter of the Shemoneh Esreh, “a prayer in silence”; and “From the depths I have
called You”: two depths, which are the two Yesods of Abba and Imma, etc. And the two reasons are
consistent with one another, according to what is written in the Zohar HaRakia on Parshas
Bereishis) (on folio 45), that Imma receives from Atik through the Yesod of Abba,
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that is, that Chochmabh is called “Eden,” etc. But in the revealing of the heart, when the attributes
are in a state of revelation, a level of their own, they are in a state of being felt as a something and a
thing: there is someone who loves, etc.;
197 73T WO [axy nr| YR POIIOW *10 T30 WO RIAW D°118°110 NP°1° qWnd 77020 2010 IR
219 AR R U
then from the excess of the attribute the nurture of the external forces is drawn, which is the utter
yesh, etc.: that one regards oneself as a something and a thing because one has love, etc.
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And although in the state of inclusion there is also the level of “a step outside,” that is, that in each
attribute there is only the power of revelation of that very attribute;
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nevertheless, actual revelation, so as to be the level of Malchus as a level of its own, is not drawn
from them except after the birth and with the revelation of the attributes; and then, from the level
of yesh, the nurture of the external forces is drawn, etc.,
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(and this matter will be understood still more from what is written elsewhere, in the discourse on
the Grace after Meals with a quorum (birkas hazimun), on the matter of the Tree of Knowledge and
the Tree of Life, and on the matter of “the wine preserved in its grapes since the six days of
Creation”).
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Now, since the essential point of the journeys was to subdue the external forces, so that they would
have no nurture from the holy attributes, therefore it was through their elevation and inclusion in
the light of Imma, so that they would not be in a state of being felt at all.
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And therefore they were reckoned only as six attributes, each one of them comprised of seven. But

in the Counting of the Omer, which is
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the drawing of the attributes from above to below, outward, then from the level of Malchus within
the attributes of Z’eir Anpin the level of the building of Malchus as a partzuf of its own is built; then

it becomes seven weeks, seven times seven, etc.
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(And see what is written elsewhere on the verse “And the Jews accepted,” that to rectify [matters],
so that there not be nurture for the external forces, surrounding lights (makifim) of Imma are
drawn down to protect the attributes; and this is “and the mother is sitting upon the fledglings,”

etc., and as in “Let the mother come and wipe up,” etc.
NP3 MTNRN 090w 712 RNDORT [nzp 3] 2712 RIART [nnzp 1] P 0°w3a5NNY IX2NI RN
QwY TN D°31Z°M7 Y0191 Whan KUK TI0°2 009190 MITANY 271 N2 Y nUnT DUYY .0onRonn

(595 npoIm mpshw o ank PR

And elsewhere it is explained that the six extremities (vav ketzavos) of Abba are enclothed in the six
extremities of Imma, and through this the attributes are guarded from the nurture of the external
forces. And it must be said that nevertheless, through the level of forty-two, in which the attributes
are included in the Yesod of Imma itself, the external forces are subdued more, for there they have

no dominion or nurture at all.)
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And with this will be understood the matter of what Rabbi Yochanan ben Zakkai said: “And I do not
know by which path they are leading me.” For at first glance it is astonishing: how could any doubt
have entered his mind that they might lead him, G-d forbid, to Gehinnom, since all his days he was

occupied in Torah and divine service?
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But because his love and awe were in a state of inclusion within the intellect (mochin) of Imma, be-
cause of the greatness of his bond with comprehension and contemplation, and there the attributes
are not felt at all,
9791 B3 QWA ROW AR [Ax1 mamxa) AR PYDNI AR rot 12 prw 127] 172°7 YT 1100 XD 199
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therefore Rabbi Yochanan ben Zakkai did not know whether he had been stirred with love and awe,
since he did not feel them at all; and therefore he said, “I do not know by which,” etc.
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(for there is punishment for the absence of awe. And know that the angels are afraid of judgment,
though actual sin does not apply to them, as in the saying, “Is there an evil inclination among
you?”; rather, it is only that the awe is not as it should be; and as is written elsewhere at length), for
his attributes were covered and hidden in the intellect, and
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like one who is in the depth of intellect and study, who does not feel any attribute, even though the
attribute is certainly included in the comprehension, etc.
P77% X117 A0 727 53 ,1°12%12 NANNRRI A0 1°0AW A0IT ¥°21 1°1¥2 R”N2 W”N 129° (7100 Hy1) 1783
And according to this will be understood what is written elsewhere concerning the silver goblet that
Yosef hid in Binyamin’s sack: for Yosef is the tzaddik
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above (tzaddik elyon), and Binyamin is called the tzaddik below (tzaddik tachton), as is written
about this in the explanation on the verse “O that you were as a brother to me,” etc.; see there, that

there are souls that are of the level of Yosef, and there are [those] of the level of Binyamin.
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And see concerning these two kinds of souls in Iggeres HaKodesh, at the end of the discourse be-

ginning “And David made a name.” Now, the sparks that spread forth from the level of Binyamin

are the souls of the beinonim (intermediates), in the manner that is explained in Sefer Shel

Beinonim, what the level of a beinoni is.
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And the sparks from the level of Yosef are the level of the souls of the tzaddikim; and it is explained
in Sefer Shel Beinonim, chapter 10, that the level of a tzaddik is what is written, “How fair and how
pleasant you are, love in delights,”
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L7 nwan /70 pan] 778 [ow 230w )
that is, that he delights in G-d with a wondrous delight, etc.; and as is written in Iggeres HaKodesh
on this verse; which is not so with the beinoni, as is written there, chapter 14.
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However, even so, it can sometimes be that in the beinonim too there will be love with joy and de-
light in G-d according to his measure, but it is not in completeness.
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And see in Sefer Shel Beinonim, chapter 13, “at appointed times,” etc., and at the end of chapter
14, “to delight and rejoice,” etc.; and see what is written about this in Parshas Tetzaveh, in the dis-

course beginning “Remember [what] Amalek [did].”
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And this is the matter of the silver goblet that Yosef hid in Binyamin’s sack: silver (kesef) is the level

of love, as is written in [Midrash] Rabbah, Naso, at the end of section 13, concerning the “silver

bowl,” that it is named for “[My soul] longs (nichsefah),
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and even pines”; and it says, “For you longed greatly for your father’s house”; and along the lines of
what is written in the Zohar concerning the four hundred worlds of longing (kisufin) in which the
tzaddikim delight.
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And Yosef, the higher tzaddik, drew this level to Binyamin, so that in the souls of the beinonim too,
which are branches and sparks that spread forth from Binyamin, there could be this level of love.
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And as for his hiding the goblet, so that Binyamin would not know of it: this is because in the
beinonim, who are sparks of Binyamin, this love must be in such a way that he himself does not

know of this lofty love, the level of “love in delights,”
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which is the rank of the tzaddik, above the rank of the beinoni; for from the revelation in the
beinonim of this love, which is above his rank, there could be drawn into him a sense of yesh (self)

and haughtiness, etc.
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However, we must understand how it is possible for him to have this great and lofty love and not
know of it at all. This is understood from what is written concerning Rabbi Yochanan ben Zakkai,
that because of how deeply he was occupied in study and contemplation, he did not know of the

love,
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and this is “I do not know by which path,” etc., as mentioned above. If so, the meaning of his hid-
ing the goblet is the matter of the hidden kindnesses (chassadim hamechusim) in the Yesod of

Imma.
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And see what is written in Parshas Vayigash on the verse “And Yosef gathered all the silver,” etc.;

and see what is written on the matter of “love in delights” on the verse “His eyes are red from

wine”: “The wine of Torah: wine entered,” etc.; and this is the expression “the silver goblet,”

through which the wine is drawn, etc.
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Accordingly, it is possible to say that Rabbi Yochanan ben Zakkai, who said “I do not know,” [said

so] because of his great humility, along the lines of what Rabbah said, “[People] such as I are

beinonim”; although he was certainly
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a complete tzaddik, he appeared in his own eyes as a beinoni, as this matter is explained in Sefer
Shel Beinonim, chapter 13. And therefore he conducted himself in the manner of Yosef’s hiding,
etc., to the point that he himself did not know of this level of great love, etc.
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(And according to what has been written, it may be said, at first glance, that the fact that on Yom
Kippur only six men are called to the reading of the Torah scroll pertains to the matter above, that

it is like when the attributes are covered in the Yesod of Imma, they are then six attributes, etc.;
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however, in Pri Etz Chaim it is explained in a different way, namely, on the contrary: because
Malchus, which is the seventh, has ascended on high into the inner dimension (pnimiyus) of
Imma; that is to say, it ascended higher than Z’eir Anpin, which has not yet ascended there, as is

written in Pri Etz Chaim, Shaar Yom HaKippurim, chapter 5.
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And see what is written about this in Parshas Acharei, in the explanation on the verse “For on this
day He shall atone,” and see what is written elsewhere on the statement of the Raaya Mehemna,
Parshas Shoftim) (275a): “Rather, it ascends to that place of which it is said, ‘What is concealed

9

from you, do not investigate,’” etc.
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3. Now, to understand the matter of the six attributes in detail, as it is known that Netzach and Hod

are called “thighs outside the body,” and they are called “willow branches,” which have neither
taste nor fragrance. And the meaning of “outside the body” is
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that Chesed, Gevurah and Tiferes are the essence of the attributes, and Netzach, Hod and Yesod are
the outflows of the attributes to another; and therefore they are called “outside the body.” And the

matter that they have no taste or fragrance is
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that in Chesed, Gevurah and Tiferes there is still the illumination of the intellect and the reason

(ta’am), and according to the illumination of the mochin and the intellect, so are the modes of the

attribute in the stirring of the heart, whether much
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or little; for the illumination of the mochin shines in Chesed, Gevurah and Tiferes. Therefore

Chesed, Gevurah and Tiferes have “taste” (ta’am) in them, that is, the illumination of the reason

from the intellect is enclothed in the attribute.
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Which is not so with Netzach and Hod; for Netzach and Hod means that after the intellect and the
reason of the attribute have departed, one nevertheless prevails (misnatze’ach) to carry out the at-

tribute, because that is how the resolve remained with him.
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And this is the meaning of “Netzach is the branch of Chesed”: one does kindness because one has
resolved to be a person who desires kindness, and the reason and intellect that were in this, on ac-

count of which he resolved so, have already departed.
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Only the resolve alone remains. Therefore they are called “willow branches,” which have no taste
or fragrance; that is, the mochin, which are called “taste,” have already departed from his heart

(and “fragrance” is the level of will and delight; see below on the matter of the Jordan of Jericho),
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but nevertheless the quality of prevailing and the firm resolve will carry out the kindness, even
though his heart is not with him. Likewise, Hod is called the branch of Gevurah, on the left line.
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It follows, accordingly, that Chesed, Gevurah and Tiferes are higher in rank than the level of

Netzach and Hod. If so, accordingly we must understand what is written in Pri Etz Chaim, Shaar

HaAmidah, chapter 14, on the intention of “G-d Most High (El Elyon), who bestows good kindness-

es”: “El Elyon is Arich Anpin,
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which is Keser, which is the one who ‘bestows the kindnesses,” which are Netzach, Hod and Yesod
of Z’eir Anpin, bringing them forth in the mystery of a new addition,” etc.; for the new Netzach,
Hod and Yesod of Z’eir Anpin are drawn specifically from Keser.
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And this is also the matter of “and brings a redeemer to their children’s children,” who are Netzach
and Hod, etc., as iswritten there, chapter 15. And see in the Zohar, Parshas Shemini (36a).
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Thus it is explained that the root of Netzach and Hod is from Keser, which is higher than Abba and
Imma, and all the more so than Chesed, Gevurah and Tiferes. And also, “From my flesh I behold
[G-d]”: the legs, which are the level of Netzach and Hod, are what hold up the body and the head
and carry the head;
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and also the healing of the head is through the foot, which one places in hot water and the like, be-
cause the sinews of the head are in the foot, for “their end is wedged in their beginning” (and as is

written elsewhere on the verse “And the earth is My footstool”).
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And this will be understood by way of analogy: we see that there is a man who is wise and learned,
and nevertheless he cannot teach and impart to another, to one who is lesser than he; for himself

he understands and grasps the matter,
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but to impart it to another is not within his ability; whereas a person who is wiser than he can im-
part and teach that wisdom to another, for because he is wiser and understands the matter to its

depth, specifically through this he can impart to another.
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Now, “wisdom is found from ayin (nothing),” from the level of Keser; and when one has grasped
this wisdom to its depth and its root, there shines in him from the level of the ayin
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(and like the difference between a flowing spring, which is called “living water,” for it is close to the
source from which the living water issues; which is not so with one who does not grasp so much of
its depth and its ultimate point: he is like ordinary water, which is not living water, being far from

the source, etc.);
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through this he is able to impart below. If so, we see that in order to impart to another, which is a
descent from one’s essence, “outside the body,” it depends specifically on grasping the wisdom to

its depth, the level of ayin, from which wisdom is found;
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which is not so with one who does not understand the wisdom to its depth and its ultimate point:
even though he is wise and understanding for himself, nevertheless he cannot explain and impart
to another. And see what is written about this in Parshas Lech Lecha, discourse beginning “Now,

Avram,” etc.
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Likewise it will be understood above, that the level of Netzach and Hod, which are “outside the

body,” which is the descent of the flow from the higher attributes downward, their root is drawn

specifically from the level of ayin and Keser, which is above the mochin in the head; and as it is

written, “And wisdom is found from ayin.”
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And this is why “bringing a redeemer to their children’s children,” who are the level of Netzach

and Hod, is through the revelation of El Elyon, the level of Keser, as mentioned above.
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(And see what is written about this in the explanation on the verse “Go forth and see,” regarding
the matter of “Come, eat of my bread.” And from this will be understood the root of the matter of
what is written in Iggeres HaKodesh, at its beginning, on the verse “She girds her loins with
strength”: that through engaging in and learning the laws of the Oral Torah, power and strength
are drawn into “her loins,” Netzach and Hod, which are the level of the legs that hold up the head,
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that is, the level of faith; see there. And this is because Netzach, Hod and Yesod are drawn from
Keser, which is the Supernal Will that is revealed in the Oral Torah. And see what is written on the
matter of Netzach in the discourse beginning “For the conductor, on the Sheminis,” and on the
Tosefta in the Zohar, Beshalach)
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(folio 50), regarding “three spirits that are included in three,” etc. And see what is written in

Parshas Yisro, in the discourse beginning “Now, to understand the root of the matter of the Giving

of the Torah,” on the matter of
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“And also the Eternal One (Netzach) of Israel does not lie,” etc., “for He is not a man,” etc. And
from this will also be understood the saying of our Sages, of blessed memory, “*And the Netzach’:

this is Jerusalem,” as is written elsewhere.
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Now, Netzach is the branch of Chesed, which is the level of the revelation of the hidden love, to

strengthen oneself in the love all day, even without any reason at all; and Hod is the branch of

Gevurah. And as is known, the difference between blessing and acknowledgment (hoda’ah)
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is that acknowledgment is from afar, and as is written on the verse “And to the choice vine, the son
of,” etc.; that is, the level of Gevurah is the level of awe, which is from close by, for through com-

prehension of His exaltedness the awe is drawn.
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And the branch of awe is the level of acknowledgment from afar, in which one acknowledges that
thing without truly grasping it. And likewise, in the attribute of Gevurah there are all seven attrib-
utes, and the level of the Netzach within Gevurah is that one accepts the yoke of the Kingdom of
Heaven with determination and stubbornness; and as it is written, “And he was afraid, and said:

How awesome,” etc.
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The meaning of “and he was afraid” is that he drew upon himself to be afraid; and as it is written,

“You shall surely set a king over you”: for after he has become king, to do with them as he wishes,

certainly the dread of him falls upon them, and this is the level of actual awe;
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but before he has become king, when it has only been agreed to set him up as king, this is “You

shall set a king over you”: that is, he draws the awe upon himself and consents with his will to this,

even though he does not yet have awe in actual fact. And so
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is the matter of “And he was afraid, and said: How awesome”: even though he does not have so
much comprehension of His exaltedness, may He be blessed, that dread would fall upon him, he
nevertheless prevails to accept upon himself the yoke of the Kingdom of Heaven; and this is called

the Netzach within Gevurah,
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for so the matter was resolved: the acceptance of the yoke of the Kingdom of Heaven. If so, in man
too the two levels of Netzach and Hod have a very lofty root; and as it is written, “For it is a stiff-

necked people,” and therefore “and You shall forgive,” etc., as is written elsewhere.
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Now, all the journeys were up to the Jordan of Jericho. And the explanation: it is written, “And he
will scent (vaharicho) through the awe of Havayah,” etc., and the explanation is: “not by what his
eyes see,”
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for sight is the level of Chochmah, “and not by what his ears hear,” which is the level of Binah, but
rather “he will scent,” for he smells and judges
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(and see on this in the Zohar, Parshas Yisro, folio 78a, and in the Mikdash Melech there in the
name of Rabbi Chaim Vital, and in the Zohar, Vayakhel, folio 213b).
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It follows that the level of fragrance is higher than Chochmah and Binah, for the root of the level of

fragrance is from the level of the Nose of Arich Anpin; and as it is written, “And for My praise I will

restrain (echetom) for you.”
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And in the Gemara too there is an allusion to this, as our Sages, of blessed memory, said, “I seek
the one with the nose”; and of this it is said of Mashiach, “And he will scent through the awe of

Havayah.”
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Now, the difference between taste and fragrance: although both of them strengthen the power of
the intellect, nevertheless there is a difference between them, for taste and food give life to a per-

son in the manner of an inner light, and fragrance is the level of a makif (encompassing [light]);
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for the fruit one smells remains whole as at first, and only the fragrance spreads out from it. This is
not so with food, which one chews and swallows.
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So too above: “Eat, O friends,” on high, who are Abba and Imma; Abba draws from the eighth
mazal, etc.: this is enclothement in the inner dimension (pnimiyus). And in the same way it is
drawn also into Gan Eden: “the tzaddikim sit and take pleasure in the radiance of the Shechinah,”

through its being actually absorbed into their comprehension, at the level of inner light (or pnimi).
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And this is “and Your Torah is within my innards”; “Come, eat [of my bread],” etc.; for the Torah
comes forth from Chochmah and Binah. But the mitzvos themselves are rooted in the level of
Keser, the six hundred and twenty pillars of light, and from there the revelation cannot come truly

into the inner dimension,
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but only “from afar Havayah appeared” over them; that is, as is written in the Zohar, “grasped and
not grasped” (see in the Zohar, Parshas Noach, folio 65a, and in Parshas Pekudei, folio 226a and
folio 269a);
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for the delight is not drawn and revealed in an inner way into one’s actual comprehension, but
only like fragrance; and as is written in the Zohar, Parshas Tzav (end of folio 26b), “They know
nothing but the fragrance, like one who smells a fragrance and is refreshed,” etc.; and see the
Mikdash Melech there.
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And this is the matter that from the mitzvos garments are made for the soul in Gan Eden, that is,

the level of makifim (encompassing lights): what cannot be revealed into one’s actual

comprehension
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like food, but only as a makif, and is called a garment. And this is what is written, “And he smelled
the fragrance of his garments,” and as is written in the Zohar, Parshas Balak (folio 186a), “by the

fragrance of your garments,” etc.

(179 123 YPA2 OOPOTRD W wIPM %R0 1Payn IR DY 15 w0 IR 1772 Npn Dl wUnyY)
13 77271 P25 Pwnn 901 owy MEnt awynn

(And see what is written in Parshas Chukas, in the discourse beginning “Then [Israel] sang,” etc.,
“Spring up, O well,” on the matter of the makif and the garment that are drawn to the tzaddikim in
Gan Eden from the performance of the mitzvos; and there the analogy is mentioned, “like lightning
that flashes,” etc.
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And it is possible that this is the level of sight, and as it is written, “And Havayah will be seen over
them, and His arrow will go forth like lightning.” However, with Mashiach, of whom it is said, “And

he will scent,” etc., “not by what his eyes see,” this is a higher makif.
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And as is known, there are two levels of makifim; and see what is written at the end of the discourse
beginning “This is the dedication of the altar,” on the matter of the anointing oil and the incense;
and see what is written in the discourse beginning “I have come into my garden,” on the matter of
“I have gathered my myrrh,” and in the discourse beginning “And Yehoshua sent,” etc., “and
Jericho,” in the haftarah of Parshas Shelach).
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Now, Jericho is “the city of palms,” and the palm is the level of the tzaddik, as it is written, “The
righteous one will flourish like a palm”: just as a palm has only one heart, that is, one will in his
heart, for G-d.
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And in the Yalkut it says: “Just as the heart of the palm is directed upward, so too the hearts of the
tzaddikim are directed upward,” etc. And the meaning of “the city of palms” is that there are two
levels: the higher tzaddik and the lower tzaddik
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(see what is written in the discourse beginning “O that you were as a brother to me,” in Parshas
Terumah; and this is: “Just as in your heart there is only one,” that is, the level of the higher tzad-
dik, “so in our heart there is only one,” that is, the lower tzaddik; and see what is written about this
in the discourse beginning “Remember [what] Amalek [did]”).
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The meaning: the higher tzaddik is Daas, which joins and unites Abba and Imma; and the lower
tzaddik is the level of Yesod, which joins Z’eir Anpin and Nukva.
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And this is the matter of “Let him make peace with Me; peace let him make with Me.” See what is
written about this in the explanation on the verse “Arm from among yourselves.” And therefore

Jericho had seven walls, the level of the seven nations, whose root is from the seven attributes;
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for Jericho was the lock of the Land of Israel, the level of Yesod. And therefore it was not divided

among the tribes at all, for it is comprised of all the Land of Israel
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(and see in Pri Etz Chaim, at its end, on the matter of the seven circuits with the lulav on Hoshana
Rabbah. And see on the matter of “The righteous one will flourish like a palm” in [Midrash]
Rabbah, Lech Lecha, section 41, and Bamidbar, beginning of section 3, and in the Zohar, Part I,
end of folio 82a and folio 220b; Part III, folio 16a and end of folio 292a).
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Now, the essential meaning of “tzaddik”: one is called so who fulfills the mitzvos; and it was ex-
plained above that the mitzvos are precisely the level of “the fragrance of his garments.”
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Therefore Jericho is the city of palms. And the matter of the Jordan (Yarden) of Jericho is a term of
drawing down and descent (yeridah), which is the drawing of Binah to Malchus; that is, the draw-
ing of the higher union, which is through the higher tzaddik, so that it be drawn also below,
through the level of the lower tzaddik.
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And see on this matter of the Jordan in the Zohar, Parshas Shelach (end of folio 166a), and what is
written in the Mikdash Melech there in the name of Rabbi Chaim Vital. And see what is written at
the end of the discourse beginning “Thus shall you bless,” on the matter of “and grant you peace,”

etc.;
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and see above, that this is why the forty-two journeys were up to the Jordan of Jericho, etc.; for it is
all called the Exodus from Egypt, up to the Jordan of Jericho, since
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what is enclothed in a vessel is called a narrow strait and a limitation, relative to the level of en-
compassing light (or makif) that is above the vessel, which is the level of fragrance. And see in Etz

Chaim, Shaar Arich Anpin, chapter 14, mentioned above.
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“These are the journeys of the children of Israel... And
Moshe wrote their goings-forth according to their journeys”
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“These are the journeys of the children of Israel,” etc. “And Moshe wrote their goings-forth accord-
ing to their journeys,” etc., “and these are their journeys according to their goings-forth.” We need
to understand why, regarding “And Moshe wrote,” [the verse] put “their goings-forth” before “their
journeys,” and afterwards reversed [the order| and says, “and these are their journeys according to
their goings-forth.”
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Also, what is [the meaning of] “And Moshe wrote,” etc.? For presumably Moshe wrote it, like all the
Torah, which the Holy One, blessed be He, says, and Moshe says and writes.
12 ¥1012 51 N1ART QY 0°YD 271 92712 1M 0w NIYOnIT 1°1Y AN %3 17y R
But the explanation is this. The journeys in which they traveled and camped in the desert forty-two
times with the Ark — “And it was, when [the Ark] set out,” etc.,
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and “when it rested,” etc.; only, the Ark was made later, and the first journeys, up to the desert of
Sinai, they traveled without the Ark — they correspond to the Name of forty-two [letters], “We be-

seech You, by the great power of Your right hand, release the bound one,” etc.
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Although this came about through a cause — because of the sin of the spies, when the decree was
issued that they be held back forty years in the desert — nevertheless, He, may He be blessed, is the

Cause of causes.
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Now, also according to the revealed [teaching] there is a reason for this: so that they would find the

treasures, to fulfill what is written, “and houses full of all good things,” etc., as our Sages, of blessed

memory, said.
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And according to the hidden [teaching], it is mentioned in the books that it was in order to subdue
“the great and awesome desert” through the forty-two journeys in which the Congregation of Israel

traveled and camped with the Ark, which correspond to the Name of forty-two [letters], etc.
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And to understand what this subduing of the desert is — is it not desolate, with no one living in it?
But the explanation is
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that the desert is called “the desert of the nations,” which is the source from which all the kelipos
draw their nurture. And it is the counterpart of the aspect of Jerusalem, which is the source for the
whole world in holiness, for “this is the gate of heaven,” where the flow from above is drawn down;
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for “there Havayah commanded the blessing,” and from there all the lands would receive (as is
written in the Zohar, Parshas Terumah, folio 157, side a; and see further in the Zohar, Parshas

Yisro, folio 79, side a).
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Therefore Jerusalem is in the middle of the inhabited world. And “G-d has made this opposite that”:
the aspect of desert is the source of all the kelipos.
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Therefore it is “a salt land, which does not yield fruit,” etc. For in holiness, “giving, they give; tak-
ing, they do not take,” as it is written, “and You give life to them all”: the flows of life-force are

drawn down constantly.
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Conversely, of kelipah it is written, “Give, give!”: they seek everything for themselves, for their
own sake, and do not give to others (and on the subject of “Give, give,” see the Zohar, Parshas
Kedoshim, folio 80, side b, and the commentary of the Ramaz there; and the Idra of Naso, folio
135, end of side a; and Parshas Vayera, folio 110, side b; and Parshas Beshalach, folio 56, side a).
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Therefore desert earth is unfit for covering the blood, because it does not grow plants, etc., as is
stated in the Gemara. And through the children of Israel traveling in it, they subdued them; and the
deed of the fathers works [its effect] for the children until
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the end of all the generations: because of this, a person has the ability to subdue his own body,
which is “the serpent’s skin,” from the aspect of the kelipos — “Behold, I was formed in iniquity,
and in sin did my mother conceive me,” for the beginning of his coming into being is from desire,

etc.,
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as is written in Midrash Rabbah, Tazria, chapter 14: “Did he intend...,” etc. And for the body, too, to

consent to the will of the G-dly soul, at the level of “And you shall love,” etc. — this comes about be-

cause their source has already been subdued.
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But were it not for this, a person would have no ability whatsoever to overcome his body and his an-
imal soul. Rather, because their source has already been subdued, therefore the branches, too, will

be subdued by a person, etc. And this is along the lines of “general and particular,” etc.
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2. But we still need to understand why this was from G-d: to create the kelipos, and that afterwards
it would be necessary to subdue them. Let there be neither this nor that!
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Now, it is written, “And now, Israel, what (mah) does Havayah your G-d ask of you, but to fear,” etc.;
and our Sages, of blessed memory, said: do not read mah (“what”) but me’ah (“a hundred”) — the
hundred blessings that a person is obligated to recite, etc.
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For a blessing contains both direct address and the hidden [third person] (and see about this in Pri
Etz Chaim, Sha’ar HaBerachos, chapter two). “Blessed are You, Havayah” is direct address,
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because “and You give life to them all” through the letters from alef to tav, and with a single
thought He created the entire world, in which there are myriads upon myriads of creations without
end or limit, “high above
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high,” as it is written, “And holy ones praise You every day, selah”: after we say the order of the
Kedushah of the angels, who say “Holy” and “Blessed,” etc., afterwards we say, “And holy ones” —
these are the souls — “praise You, selah,” without end, etc.
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Although in the books only two levels are mentioned, the lower and the higher Gan Eden, and even
regarding the lower Gan Eden they said of Acher, “It is better that he be judged,” etc.,
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and all the more so regarding the higher Gan Eden — in truth there are yet myriads of levels, one
exaltation above another without end, and “Torah scholars have no rest,” etc. And among the an-
gels, too, “a thousand thousands” is one troop, and the troops are without number. And all of it is
drawn from a single thought.
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Therefore everything is considered as nothing before Him, may He be blessed — just as, by way of
analogy, in a person a single thought is considered as nothing, even
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merely in relation to the power of thought, which is the twenty-two letters in the speaking soul,
with which he can think thoughts without end or limit; and needless to say, in relation to the es-

sence of the soul, for even the power of thought as a whole is merely a garment, etc.
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And this is the meaning of the request “Blessed are You”: blessing is a drawing down and revela-
tion of the aspects of the letters of thought, that is, the twenty-two letters themselves, the power of
thought, etc. And it is called “You,” the language of direct address, because this is the drawing
down of the level of the light that fills all worlds (memalei kol almin).
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And afterwards, “who has sanctified us,” in the language of the hidden [third person], is the level of
the light that encompasses all worlds (sovev kol almin), where thought is nullified before the very
essence of the Infinite Light (Or Ein Sof), blessed be He. As in the soul, [there is] the nullification of
thought before intellect, for even the power of thought is
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only the level of a garment of the soul, whereas intellect is of the essence of the soul; and needless
to say [thought is nullified] before what is above intellect, and all the more so before the essence of
the soul. So too is the nullification of thought before the Supreme Will, which is above thought; and
there is also [what is] above the will, etc.
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And through the mitzvos, which are the Supreme Will, one draws down a revelation of the Infinite
One (Ein Sof), blessed be He — that is, the drawing down of the Master of the will, the Master of the
thought.
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(Now, it has been explained elsewhere that this is why our Sages, of blessed memory, chose to call
the Creator, may He be blessed, by the name “the Holy One, blessed be He” more than by other
names: because “Holy” and “Blessed” are these two levels, the light that encompasses all worlds
and the light that fills all worlds, as is written about this in the discourse beginning “They were dis-
puting in the Heavenly Academy: if the bright spot,” etc.,
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up to “the Holy One, blessed be He, says: pure,” etc.; see there. Therefore, corresponding to these
two levels, the blessing has the language of direct address in “Blessed are You” and the language of
the hidden [third person] in “who has sanctified us,” etc. And this is the meaning of “the Holy One,
blessed be He.”)
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And this power in the mitzvos is because they descended low into action, and “last in action, first
in thought.” As it is written, “Elokim has made laughter for me”: specifically the Name Elokim,
which brings about the level of something (yesh), is what makes laughter and delight above,

through the nullification, when the something is afterwards nullified.
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And this is “Leviathan, which You formed,” etc. That is, Leviathan denotes joining: it is the joining
of something with nothing, for physicality is nullified to spirituality. “You formed to play with it”:
from this, laughter and joy come about above (and see what is written in Parshas Pinchas, in the

discourse beginning “Command the children of Israel,” etc.).
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And this is “Let not the blessing of a commoner be light,” etc. That is, it is the elevations from

physical matters of this world, which are called “words of a commoner”; “and let it not be light,”

19 BT 1972 °P1 1991 IPYnDH TOWHM 19927 WY1 RP1T UV w1 P01 07y 0
for through the nullification of the something — through this specifically — the blessing and the
drawing down from above come about. Therefore it is called “the blessing of a commoner,” etc.
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[And see on the subject of “the blessing of a commoner” in the Raaya Mehemna, Naso (folio 121,
side b), and at the beginning of Parshas Teitzei, and in the commentary of the Ramaz on both
places; and see what is written in the discourse beginning “And you shall draw water,” on the
teaching that although the fire descends from above, it is a mitzvah to bring [fire] from the

commoner.]
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And this is the foundation of all the mitzvos. For example, charity: one gives his money, for which
he toiled with all his 248 limbs, and gives it to a poor person, and [so] makes something into noth-
ing. Therefore our Sages, of blessed memory, said: “with all your might (me’odecha)” — “with all

your money.”
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In truth, the meaning of “your might” (me’odecha) is love without limit. But the explanation is that
both are true. For our Sages, of blessed memory, said: “‘Good’ — this is the good inclination; ‘very’

(me’od) — this is the evil inclination.” And the reason
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is that the soul, although it is “a part of G-d above,” is nevertheless limited, and its love is in the
manner of limit and measure; and it is impossible for it to reach the level of me’od (“very”), which
is without limit, and to be included in the Infinite One (Ein Sof), blessed be He, who has no begin-
ning and no end,
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except through the animal soul specifically, when it too is transformed from bitterness to sweetness

and desires and longs to cleave to Him, may He be blessed; for this love is without limit.
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It is like the analogy of the rush of water when it breaks through the concealment that had been

concealing, holding back and preventing its flow: then it is with tremendous force, etc.
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And this, too, is one and the same matter with what was explained above: that it is specifically
through the nullification of the something that the level of the Infinite One (Ein Sof) is aroused
above.
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And this is the matter of money being at the level of “with all your might (me’odecha),” as it is writ-
ten, “Charity exalts a nation”: for through this the animal soul comes to the level of “with all your

might,” etc.
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In the same way, all the performance of the mitzvos is from something into nothing, and they are

the opposite of the aspect of the desert, which is “Give, give!” and not bestowing, etc.
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And this is [the meaning of] “What (mah) does Havayah your G-d ask of you”: mah, “what,” is the

level of self-nullification (bittul) — to make of something nothing; that is, that one not be consid-

ered something, a thing unto himself, so as to say, “This I want
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and that I do not want,” etc.; but rather to make himself like leftovers, so that he takes up no space

at all, as though he were truly nothing and naught. And this is the level of Mah.
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And see what is written at the end of the discourse beginning “How goodly.” And in order to come
to the level of Mah and self-nullification (bittul), they instituted a hundred blessings, which are
drawings down from above into the soul, the level of an arousal from above, which gives the power

for there to be an arousal from below and the nullification of the something.
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See what is written in the discourse beginning “And I besought” on the subject of the blessing over
the mitzvos, and also that through the hundred blessings [the power] is afterwards drawn down for
the level of Mah to become the level of me’ah (“a hundred”), with the addition of the letter alef; for

the source of this drawing down is from the level
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that is “the most hidden of all hidden,” as is written in the Zohar, Parshas Chayei Sarah (folio 123,
side a), on the subject of the hundred blessings: “from the supernal place, the most hidden of all
hidden,” etc. And see what is written about this in Parshas Toldos, at the end of the explanation on

the verse “Many waters.”
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And this is the meaning of [the name of the letter] alef [having] the letters of pele (“wonder”). And

see Pri Etz Chaim, Sha’ar HaBerachos, chapter 1. And since this drawing down comes through the
level of the nullification of the something, which is drawn from the level of Mah,
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therefore our Sages, of blessed memory, said: “Who is a fool? One who loses what is given to him,”
etc., as is explained elsewhere. And therefore every haughty person, which is the opposite of the

level of Mah, is called a fool, etc.

M2 D”N %1901 973 O3 wRl UV W DIta Ura RIT NIRRT wyn Dow Doyh axian mam 10
1N oy

Now, it was explained above that all the performance of the mitzvos is the level of the nullification
of the something, and through this a revelation of the Infinite One (Ein Sof), blessed be He, is also

drawn into them from above to below.
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Therefore they are called “248 limbs,” as in the analogy of a limb, which is a vessel for the life-
force of the soul. And “the study of Torah is equal to them all,” for it is written, “and Your Torah is

within my innards”: it is the level of food for the soul.
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Therefore our Sages, of blessed memory, said: the Holy One, blessed be He, overlooked idolatry,
forbidden relations and bloodshed, but did not overlook the neglect of Torah. For the practical

mitzvos are the level of a drawing down into the external limbs;

likuteitorah.com/likkutei-torah/masei/ 71



LIKKUTEI TORAH - PARSHAS MASEI - MAAMAR 4 OF°NXIM DX 7Wn 2N3° 2 %712 °yon 9R...

Dy 7PMOW PI NP RIT 2197 219800 92K 017 RITWD D3 9D NPRWwA BTV 010y 07 197
13 17Wn2 ON3°P31 091°18177 073K N2 RITW 7790 71092 Y 0% KPY 10 0

therefore He overlooked them — by way of analogy in physical terms: even when a person lacks an

external limb, he can live, only he will be blemished, etc. But He did not overlook the neglect of

Torah, which is the level of the internal organs, and their perforation, by even the slightest

amount, [is fatal], etc.
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Indeed, the study of Torah must also be in the manner of the self-nullification (bittul) mentioned
above, as is explained elsewhere: this is why “and you shall speak of them” is said next to “and with
all your soul and with all your might,” etc.
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And through this one draws a revelation of the Infinite Light (Or Ein Sof), blessed be He, into the
Torah; and this is called “studying Torah for its sake (lishmah),” that is to say, for the sake of the
Torah itself: to draw into it a revelation of the Infinite Light, which is above Chochmah (wisdom).
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And this is what our Sages, of blessed memory, said: “because they did not first bless in the Torah”
— and they did not say “over the Torah” — for the meaning of “bless in the Torah” is the drawing of
the Infinite Light into the Torah, etc.
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3. So too is the matter of the blessing before the mitzvos, “Blessed are You, Havayah, our G-d, King
of the world”: first it is the drawing down of the Infinite One (Ein Sof), blessed be He, into the soul

of man.
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And this is “Havayah our G-d,” which implies [that He is| ours. And this is through “with all your

heart”: that there be a revelation of G-dliness in the two chambers of the heart,
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that is, the left chamber, full of blood — the level of gevuros (severities) and bitterness over “the

days of our years, they are seventy years,” while all our aim and desire is in physical matters, in

livelihood
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and in leaving [something] for his children after him — and was it for this that his soul descended
into this world?, etc. — so that when he contemplates this, his heart will become very bitter. But this

is in one chamber, the left.
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And the right chamber, full of the breath of life, is the level of the soul’s joy through the mitzvos of

G-d, which are His will, may He be blessed, that has clothed itself in action; and of this it is said,

“Let Israel rejoice in its Maker,” etc.
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And this is in the beinonim (intermediate ones); and they are the ones who bring it about that it be
likewise in the tzaddikim as well, only in a different manner: for the tzaddikim have no evil in them

at all, from which there would be physical bitterness;
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rather, it is the level of dread and awe of G-d and of the splendor of His majesty, and afterwards the

joy is the level of “love with delights,” etc.
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And this is “Havayah our G-d.” And afterwards, “King of the world” is the drawing down into the

outer dimension (chitzoniyus) of the worlds, over which His name “King” is called.
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From this, the matter of the souls’ descents into the body is understood: it is for the sake of an as-

cent. (For the souls, although they “arose in thought,” are nevertheless drawn from the level of the

letters of thought; and through their descent into the body and the nullification of the something

into nothing through “the blessing of a commoner,” etc.,
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they draw down the level of a revelation of the light that fills all worlds (memalei kol almin) and the

light that encompasses all worlds (sovev kol almin), the Master of the thought, etc., as mentioned

above. And see in Parshas Vayesheyv, in the discourse beginning “Thus says,” etc., “and I will give

you places to walk among those who stand,” etc.) And this is through subduing (iskafya) and trans-

forming (is’hapcha).
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And this is the reason G-d created the kelipos: in order to make and to rectify, so that through this
there will be the great ascent, etc. And this is “These are the journeys of the children of Israel”: that
is, their ascents from below to above. And it says, “And Moshe wrote their goings-forth according
to their journeys.”
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And the matter of “And he wrote” is as our Sages, of blessed memory, said: “The seal of the Holy

One, blessed be He, is truth.” That is: Chochmah (wisdom) is called truth, for when one grasps

something with his intellect, he then knows that the matter is so, and that it is the truth, etc.
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And see what is written in Sefer Shel Beinonim [the Tanya], chapter 35, in the gloss. And it is called

a seal — by way of analogy, the seal that is a person’s name written in physical ink upon paper.
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Now, the name in itself bears no comparison to the essence of the one who bears the name; all the

more so, and a fortiori, when it is written in ink, which is merely the level of physical action. So too

the level of Chochmabh is
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the level of physical action relative to the Infinite One (Ein Sof), blessed be He, as it is written, “You
have made them all with wisdom.” And the will is what is called “the name” — shemo (“His name”)
has the numerical value of ratzon (“will”) — and Chochmabh is the seal, which is the level of the ac-
tion of the name.
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Nevertheless, just as physically the seal is the confirmation of anything one obligates himself to, so
that once he has sealed it, it can no longer be changed,
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and as at Ne’ilah of Yom Kippur, “and seal us in the book of life,” in the book of livelihood, and

then it will not be changed — so the level of the Infinite One, blessed be He, which is far above

Chochmabh, rests and is clothed in Chochmah.
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And this is “And Moshe wrote”: for Moshe is the escort of the King, and Aharon the escort of the
Queen (Matronita), who brings her up to the Bridegroom, for Aharon would wave the Levites.
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So too the souls of Israel as awhole: “When you raise up the lamps” — the soul of man is called “the
lamp of Havayah” — and to where is their ascent? Up to “toward the face of
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the Menorah.” And Moshe is the escort of the King, who drew the Infinite One (Ein Sof), blessed be
He, from above to below — like a king, whose way is not to go by himself; so Moshe is the one who

leads the drawing down and revelation of G-dliness within the worlds.

1973 RITY DMK n”apn Bw 1N 2n3 1% NPWRI R TRO0 P0an R 00 nwn 2n07 13171

LA2M2W DR IR

Therefore, “And Moshe wrote”: because he is of the level of Chochmah (wisdom) — “and he saw the

beginning for himself” — he wrote “the seal of the Holy One, blessed be He, is truth,” which is the
revelation of the Infinite Light (Or Ein Sof) that is within Chochmah.
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And he drew this down below, so that they would have the power to ascend to G-d from below to
above. For it would have been impossible for them to raise themselves up at first on their own, for

“were it not that He helps him,” etc.
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And this is like the matter of the blessing over the mitzvos, which is the drawing down of an arousal
from above, so that one can elevate the physical thing with which the mitzvah is done, etc.
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And as was mentioned above in explaining “do not read mah but me’ah”: through the hundred
blessings, power is drawn down for there to be the level of Mah and self-nullification (bittul). And
see Pri Etz Chaim, Sha’ar HaBerachos, there, that the elevation brought about by the blessing over

the mitzvos is also through the Name of forty-two [letters].
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So too, in the same way, is the matter of “And Moshe wrote,” etc., regarding the forty-two journeys:

it is the drawing down of an arousal from above, so that through this the elevation will come about.
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And likewise now, this drawing down is through the study of Torah, as it is written, “and the Torah
is light”: it is what illuminates the soul
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of man, the level of an arousal from above, so that it will have the power to ascend through an

arousal from below (as is explained on the verse “And I besought,” etc.; and see in Parshas

Tetzaveh, in the discourse beginning “And you shall make a plate,” etc., “the engravings of a seal,”

etc.).
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Therefore our Sages, of blessed memory, said (in the Pesichta of Midrash Eichah), on the verse

“And Me they forsook, and My Torah they did not keep”: “Would that they had forsaken Me and

kept My Torah,” etc., “the light in it would have brought them back to the good.”
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Now, first it says, “And he wrote their goings-forth according to their journeys.” “Their goings-
forth” is the source of the souls of Israel, as in what is said, “and like a source of water, whose wa-
ters do not fail.”
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And it is above the level of thought. For although they said that “Israel arose in thought,” that
means that the essence of the souls of Israel arose there.
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But their source and root is higher still, in the level of the Master of the thought, the Master of the
will; and from there he drew down a radiance, so that they would have the power to ascend from

below to above.
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And this is “according to their journeys,” meaning the journeying and elevation from below. “By
the mouth of Havayah”: that is, the ascent is above the level of “the mouth of Havayah,” which is
the light that fills all worlds (memalei kol almin) — “by the breath of His mouth, all their host.” And
afterwards, “and these are their journeys according to their goings-forth,” meaning: this is the as-

cent up to their goings-forth, from below to above.
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“An explanation of this”

MOy IR 1

An explanation of this.
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Now, regarding the journeys it is written, “And it was, when the Ark set out, that Moshe said: Arise,
Havayah, and let Your enemies be scattered,” etc. And we need to understand the matter of the
journeys that took place until the Giving of the Torah, when there was not yet an Ark.
7Y 11°37 TR 139 09919° 10 '{D’?'l 1R 2P 92722 170 MNWRAT NIYORT %3 1°Iya IR
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But the explanation is that the first journeys were in the desert near inhabited land, and therefore
Moshe our teacher, peace be upon him, and Israel themselves were able to subdue it,
973 79X 11°7 29WO1 PINAT 027120 702 DPARW NMYONT DPRWN RNy NART 1977y 10 RDW Dan
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even though the Ark was not yet with them. Whereas for the journeys afterward, deep within the
desert, far from inhabited land, it was necessary, in order to subdue it, [to have] the Ark specifically
aswell. And this is “And it was, when the Ark set out,” etc.
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And so too is the matter above. For nogah (“brightness”) is the intermediary between holiness and

the impure kelipos (husks), since it is composed of good and evil.
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And this is what is written in Yechezkel’s [vision of the] Chariot: “a stormy wind, a great cloud and a
flaring fire, and a brightness (nogah) round about it.” For after kelipas nogah begins the descend-
ing chain (hishtalshelus) of the three kelipos mentioned above, which receive their nourishment

from holiness by means of kelipas nogah.

A1 P2 9720 (75 95] 2”2 APIN2 12 ¥ PR NP gPYbi MIAPAY DN 0910 R 13’?1
Therefore they are not all equal: in that which is closer to nogah, the evil is not as strong as in that
which is far from nogah.
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(And this is [the meaning of| what is written regarding Amalek, “and his end shall be to perish for-
ever,” as was explained in the discourse beginning “A person is obligated to become intoxicated
on Purim”; see there. And this is why at times it was said, “The Satan and Peninah intended it for
the sake of Heaven,” while elsewhere they said, “He set his eyes on the First Temple,” etc., as is ex-

plained elsewhere.)
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Therefore, those journeys that were in the desert adjoining inhabited land, that is, the beginning of
the descending chain of the impure kelipos, which are still close to nogah: therefore the six hun-
dred thousand souls of Israel, and Moshe and Aharon, were able to subdue them even before the
Giving of the Torah, through the seven mitzvos that they were commanded at Marah, the keeping
of Shabbos and the honoring of father
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and mother, as is said of them in the later [version of the] Commandments, “as Havayah your G-d

commanded you,” and Rashi explained that “as He commanded you” means at Marah.
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But the journeys they made afterward, deep within the desert far from inhabited land, where the
kelipos that are far from nogah have their dwelling, these being the full force of evil: it was neces-
sary, in order to subdue them, [that it be] through “when the Ark set out, Moshe said,” etc.
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And the whole essential purpose of the journeys in the desert is to subdue it, because it is the
source of the kelipos, opposite the level of Jerusalem in holiness
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(and see the Zohar, Terumah, 157a; Tetzaveh, 184a and b; and Etz Chaim, Sha’ar Haaras HaMochin
(the Gate of the Illumination of the Mochin) of Z’eir Anpin and Nukva, chapter 5).
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And this is a sign for the generations: that through this every one of Israel is able to serve G-d and
to subdue his body, by iskafya (subjugation) or is’hapcha (transformation), which is the essence of
the service, etc.
7om] ”AM NMIARY MITH YW RITW 15 09172 793 RINT N12°0 277 QW 7310 07 Myon 271 13m
m2a] *”3 [naxan 71123 70n] NPT N2 Awwn 19190 112 DK 537 M19PMY (o> 1A Al 213 [naxon T
72% (10> T

Now, the forty-two journeys correspond to the Name of forty-two words of “Ana bekoach gedulas,”
etc., which is the seven supernal attributes (middos), Chesed, Gevurah, Tiferes, Netzach, Hod,
Yesod and Malchus, each of them composed of six aspects only: Chesed, Gevurah, Tiferes,
Netzach, Hod and Yesod.
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Therefore it is seven verses, and each verse has only six words, for the seventh aspect within each

attribute is not
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in the count of the Name of forty-two. And we need to understand why, in the Counting of the Omer,
there are forty-nine days, meaning that each of the seven supernal attributes is composed of sev-

en, for we also count the aspect of Malchus within each attribute.

PoNY IRPM2T N199MY X127 oY WY1 NIRRT N19DR YRINKNT RIT N199R N3 110 00 PIvm
PEY PONY N OPAR DT PRYAR 7a% NIobn tnaw MPUERD PNy ORI NI9DmY M0 a10%0h
Jnnnb

The explanation is that the level of Malchus is the intermediary: Malchus of Atzilus becomes Atik
(the “Ancient One”) for Beriah, and Malchus of Beriah [becomes] Atik for Yetzirah, etc., and
Malchus of Ein Sof [becomes] Atik for Atzilus. For only the level of Malchus of the higher descends

to become Atik and source for the lower.
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Now, the Name of forty-two is the level of ascents from below upward; this is why the section of
Shema has forty-two words, from “And you shall love” until “and on your gates.”
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At first glance this is not understood, for the section of Shema is Chesed and “And you shall love,”
while the Name of forty-two is Gevurah. But [it is] because regarding the love of the section of
Shema it is said, “with all your might (me’odecha),” without the limit of a vessel; and this is the lev-
el of ascent, which is through the Name of forty-two.
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Whereas in the section “And it will be, if you listen,” where “with all your might” is not said, and it

is the level of drawing down, it is the Name of seventy-two, as is explained elsewhere.
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Therefore the seven attributes of the Name of forty-two are each composed of only six aspects,

which are the aspect of the essence of each attribute, and they are what ascend; whereas the sev-

enth aspect within each attribute is the matter of the revelation of the attribute, etc.
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This is because the ascents are into the Infinite Light (Or Ein Sof), blessed be He, which is “the
most hidden of all hidden,” so that the seven attributes become nullified in Him, may He be
blessed, for “He is not any of these attributes at all,” as it is written, “Yours, Havayah, is the great-

ness,” etc.
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And this is the opposite of the level of the revelation of the attribute, which is the level of yesh (sep-
arate existence), etc. (And perhaps this is why the Name of forty-two is also in the Havayos of Av,
Sag and Mah, whereas in the Name Ban there is no aspect of forty-two, as is written in Etz Chaim,
Sha’ar Kisei HaKavod (the Gate of the Throne of Glory), end of chapter 7, and in Pri Etz Chaim,
Sha’ar HaKaddishim, chapter 1:
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for the Name of forty-two is the level of ascents, and this is the opposite of the Name Ban, which is
the level of Malchus, to be revelation, etc. And see Pri Etz Chaim, Sha’ar 6, chapter 4, on “His head
is as the finest gold (kesem paz)”: paz (87) is Mah (45) [and] forty-two, etc. And see the Mikdash

Melech, Parshas Shemos.)
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(on folio 8), on “a crown of fine gold (paz).” And see what is written on the Splitting of the Sea of
Reeds at the end of the discourse beginning “The sea saw and fled; the mountains skipped,” etc.;

see there.
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But the Counting of the Omer is the level of drawings-down: “Today is day one,” etc. “Day” is a
term for illumination and revelation, drawn down from the World of Atzilus to Beriah, and from
Beriah to Yetzirah, and from Yetzirah to Asiyah, until it is drawn down into the soul of a person.
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Therefore in each attribute we count seven aspects, for the main point here is that there be revela-
tion and drawing down below, and this is the seventh aspect within each attribute: the revelation of

the attribute. (And also, the omer of barley is the Name Ban.)
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And from where do we begin to count? From the first day of Pesach; yet it itself is not part of the
count, for it is the source from which the lights are drawn down, which is the matter of the count-

ing, “Today is day...,” as mentioned above.
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For of the first day of Pesach it is written, “And the children of Israel were going out with an up-
raised hand (beyad ramah)”; this means that it is in the level of exaltedness (romemus), above

Chochmah (wisdom).
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And this is “And you shall count for yourselves from the morrow of the Shabbos”: that is, from a
level that is above Shabbos. For Shabbos is the intellect (mochin) of Abba, and “an upraised hand”
is a level above that; and from this level you shall count forty-nine days, so that in each attribute
there are specifically seven aspects.
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(And see above, in the discourse beginning “To explain the matter of the journeys,” where the mat-
ter of the Name of forty-two of the journeys was explained as six attributes, each composed of sev-

en; and this is not as was written [here], that they are seven attributes, each composed of six.
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And it may be said, according to what is written in Pri Etz Chaim, Sha’ar HaKaddishim, beginning

of chapter 2, in these words: “For the Name of forty-two of the kavanah (intention) of Kaddish is not

the Name of forty-two known to us, which is Ana Bekoach, but rather the Name of forty-two of the

Havayos,” etc.
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And see there that the forty-two of the Havayos are the three hands: the great hand, the strong hand
and the upraised hand, each hand being two times seven. It follows that the forty-two of the

Havayos are six aspects, each composed of seven.
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And this is what was explained there regarding the Name of forty-two. The matter of these three
hands is explained elsewhere, in the discourse for Purim, on “For a hand is upon the throne,” etc.
And see also what is written on this in the explanation of the verse “Take a count (Naso es),” etc.;

see there.
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And what was explained here regarding the Name of forty-two is Ana Bekoach, etc. And see further
on the matter of the Name of forty-two in Pri Etz Chaim, on the kavanah of the first section of the
Shema, in which there is the Name of forty-two; it is explained that the Name of forty-two is in the

head of Z’eir Anpin, in Keser, Chochmah and Binah, etc. And see the Zohar, Parshas Terumah.)
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(132b): “The Name of forty-two letters: its secret is the Patriarchs, who are crowned in the supernal
world,” etc., until “that it is crowned in the Infinite (Ein Sof).” And see what is written about this in
the Pardes, Sha’ar 30, chapter 7.
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And see further the Zohar, Parshas Acharei (78a), and the Raaya Mehemna, Parshas Behar (108b),
and the Ramaz at the beginning of Parshas Teitzei, and on Parshas Bereishis (folio 4a).
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Now, in each of the journeys there was an encampment afterward, and this is the drawing down of
the light below to subdue the kelipos.
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But in order that the drawing down be from a very high place, so that through this they would be
subdued, for this there was first the ascent. And so too in the Name of forty-two: “six wings,” etc.
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(“And with two he would fly,” and “with two” specifically: ascent and drawing down. And this is also
the matter of Levites and Kohanim. And in the discourse beginning “To explain the matter of the

”»

journeys,” it was explained, on “Arise, Havayah, and let Your enemies be scattered,” etc., that

through the ascent, too, there was the subduing of the kelipos; see there.)
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2. Now, it is explained in the main text that the matter of “their goings-forth to their journeys” and
“their journeys to their goings-forth” can be understood from the matter of the blessing over
mitzvos. For just as in the journeys there was setting out and encamping, so in the performance of

a mitzvah there is likewise ascent and drawing down.
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That is: the drawing down of the Infinite Light (Or Ein Sof), blessed be He, which is drawn down
through the performance of the mitzvah, as with tallis and tzitzis, the drawing down of the encom-
passing [light] (makif) and the level of the thirty-two paths of Chochmah, and with tefillin, the draw-
ing down of the intellect (mochin).
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This drawing down comes through the refinement (birur) of kelipas nogah. For the parchment of
the tefillin and the wool of the tzitzis were taken from kelipas nogah, and through the fulfillment of

the mitzvah we refine kelipas nogah and raise the sparks to their root.
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Now, in order for this refinement and ascent to take place, there must first be a drawing down from
above, for “were it not that He helps him,” etc.: an arousal from above, to awaken an arousal from

below.
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And this is the matter of the blessing over mitzvos: it is the drawing down of the encompassing
[light] (makif), that is, the illumination of the light that encompasses all worlds (sovev kol almin),
which is what raises and elevates, etc. (And see what is written elsewhere, in Parshas Mikeitz, in the
discourse beginning “Who is raised on high to dwell,” etc., that every level of makif is what raises
upward.)
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Therefore the blessings over the mitzvos are rabbinic, for they are the drawing down of encom-
passing [lights] (makifim). And of this our Sages, of blessed memory, said, “Dear upon me (alai) are
the words of the Scribes”: “upon me” specifically, which is the level of makif, etc., as is explained

elsewhere (in Parshas Shemos).
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And this is the matter of the saying of our Sages, of blessed memory, “All the mitzvos: one blesses
over them over la’asiyasan (passing ahead of their performance).” For at first glance it should have
said, in the plain way, “before (kodem) their performance.” Why did they use the term over, so that

afterward they needed to prove that this over is an expression of going ahead? Rather,

DY N2y 1901 WU 1°IY07) AWy 1Y MEnn awynd 7590 N2 R e Intwy? 9y 0
(1x27 x7783] TPTIR2 AMI07 92Y 2D 1PAYIT , I DX 1 PI0DA 171y 12312 1770 M wrny 1w

over la’asiyasan means that it is the level of makif to the performance of the mitzvah, which raises
the deed (as in what is written, “the torrent would have passed (avar) over our soul”; see what is
written on this at the end of the discourse beginning “To understand the matter of the verse ‘Who
is a G-d like You’”; and as in the explanation of “passing to the merchant (over lasocher)” in the
Idra Rabba)
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(128b), and see the book Kol BeRamah there: from the term sechor sechor (“around, around”),
etc.; and as in “And Havayah passed (vaya’avor) over his face,” etc. And see the Zohar, Parshas
Lech Lecha, 79b.
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And this is also the matter of the difference between the drawing down at the beginning, to awaken
the mayin nukvin (feminine waters), and the drawing down of mayin duchrin (masculine waters),
which is drawn afterward through the raising of the mayin nukvin: that later drawing down shines
and is revealed in an inward manner, whereas the drawing down at the beginning shines only in

the manner of makif and the outer dimension (chitzoniyus).
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As in “and his right hand embraces me”: he embraces her outwardly, and through this “the woman
gives seed” and raises mayin nukvin, and through this the mayin duchrin, the male drop, is drawn

afterward into her inwardly, so that from this there comes birth.
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And also, when “the woman gives seed first, she bears a male,” because the drawing down of mayin
duchrin and the arousal from above that is drawn down through the precedence of the arousal

from below is from a higher level than the arousal from above at the beginning.
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All this is explained in the matter of the blessing over mitzvos. The blessing has in it the second
person, “Blessed are You,” etc., and this is the drawing down to awaken the mayin nukvin; and af-
terward the third person, “Who has sanctified us with His commandments,” for the third person

indicates a higher level, as in “He made us.”
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That is, the raising of the mayin nukvin of the performance of the mitzvah, which rises higher and
higher, as is explained on the matter of “Rise up, O well,” etc. Afterward, “and commanded us” is
the matter of the drawing down of mayin duchrin, which is drawn afterward through the raising of

the mayin nukvin.
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For vetzivanu (“and commanded us”) is a term of tzavta (companionship) and joining, in that the
mayin duchrin is drawn down in an inward manner, etc. (as is written in the Arizal’s Likkutei
Torah, Parshas Bereishis, at the end of the introduction to Taamei HaMitzvos, that through the
mitzvah the union of Z’eir Anpin and Nukva is effected).
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And likewise it is also with the offerings, which are the level of the raising of mayin nukvin from

the animal soul, which is in nogah, etc., and through this mayin duchrin are drawn and descend

(see Iggeres HaKodesh, in the discourse beginning “Why was it juxtaposed”).
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But here too, in order for there to be the raising of mayin nukvin, it is through the Kohen who of-
fers [the sacrifice], who is supernal Chesed drawn down to raise the mayin nukvin, etc.
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And the matter of the difference between Torah and mitzvos, as our Sages, of blessed memory,
said, “The Holy One, blessed be He, overlooked,” etc., “but He did not overlook the neglect of
Torah”: for the Torah is the level of the inner organs, on which the main life-force depends, and
whose perforation [disqualifies] at the slightest amount.
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And the mitzvos, “the 248 organs of the King,” are the level of the outer organs. The explanation is
that above there are lights and vessels.
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Now, the Torah, which is the level of Chochmah and intellect, is of the level of lights; and the
mitzvos, which are the level of action, are of the level of vessels
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(and see Etz Chaim, Sha’ar 41, chapter 7, that the union of the Infinite Light with Chochmah is
called “He and His life-forces are one”; and it is known that “His life-forces” means lights, and gar-

mohi means vessels).
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But because, nevertheless, the root of the vessels is higher than the lights, therefore at times they
said that the mitzvos are higher than the Torah, and “whoever learns not in order to do, it would

have been better for him had his afterbirth been turned over,” etc.
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For the mitzvos, which are of the level of vessels, are, relative to the Torah, which is the level of the
lights, like the analogy of the afterbirth that surrounds the child, which was formed first from the
drop
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(as is written in Iggeres HaKodesh, the discourse beginning “He and His life-forces,” etc. And this
is also the matter of “as in the creation of the world: first darkness,” which is the root of the vessels,
“and then light,” the level of lights. And see what is written on this matter in the explanation of the

verse “And the Jews undertook,” etc.).
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The explanation is that the Torah is the level of the inner dimension (pnimiyus) and the mitzvos
are the level of the outer dimension, but it is a supernal outer dimension, so that therefore only the
outer dimension can be revealed, as in “Be silent! Thus it arose in thought,” and this is the level of
the Gulgalta (the skull).
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And so, because they are a very lofty outer dimension, therefore from this aspect they are higher

than the Torah (and see what is written in Parshas Mikeitz on the matter of “eight princes of men”),
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just as the skull surrounds the brain, which is the level of Chochmah (and see Pri Etz Chaim, Sha’ar
22, chapter 5, in the Shklov printing). But nevertheless, because the Torah is of the level of the

mocha (brain), the level of Chochmah, which is the level of the inner dimension,
DIYI2W 237 12 992° 711 01°2 9D 27Y MK D2 WrNYY) MInnn n‘;;m‘? N7 71900 1R '[D’?
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therefore they said that the Torah is higher than the mitzvos (and see what is written in Parshas
Acharei on the verse “For on this day He shall atone,” etc., and regarding Shavuos, on the verse
“And G-d spoke”).
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And therefore the Torah is food for the soul, whose revelation in Gan Eden is in an inward manner,
in reason and intellect; whereas from the mitzvos garments are made, which can shine only in the

manner of a garment, which is the level of the outer dimension, etc.
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3. And now let us return to our subject, the matter of the journeys, in which there was setting out
and encamping, ascent and drawing down. And just as with the mitzvos there must also be a draw-
ing down at the beginning in order for the ascent to take place, and this is the matter of the bless-

ing over mitzvos “passing ahead of their performance” (over la’asiyasan),
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so too it is with the journeys. And this is the matter of “And Moshe wrote their goings-forth to their

journeys”: it is a drawing down first from above, from the level of the goings-forth of the souls of

Israel, “to their journeys,” that is, to give strength and power for the ascent to take place.
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And the meaning of “And Moshe wrote” is “the seal of the Holy One, blessed be He, is truth” (see
Shemos Rabbah, parashah 5, on the verse “Kindness and truth have met”: “and truth is Moshe”;

and see the Ramaz on Parshas Va’eschanan) (261a): “And this is Moshe, truth,” etc.;
5237 2N21 RAP2 121 98I0 QNN R1232 °°01 1°1°3 710 MWW 9910 212D 111D 11°°7 2110 o L, wry
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see there. And also, “wrote” is like “the scribe wrote” in the Mishnah at the end of Gittin, which the

Gemara explains as “the scribe signed”; and likewise in the verse “and he shall write,” regarding

the bill of divorce, according to the view of Rabbi Meir in the Gemara, its meaning is “he shall

sign,” etc.
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This will be understood by first introducing that there are two levels of Chochmabh, as is written in
the Idra Rabba (128b): namely, the Chochmah of Atzilus spreads out and goes forth into thirty-two

paths, and of this it is said, “And a river goes forth from Eden.”
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But the hidden Chochmah (Chochmah Stima’ah) is the level that “has not been opened,” which is
above intellect and comprehension. And this is the matter of “Be silent! Thus it arose in thought”

(Menachos 29b), which does not mean that thus it arose without a reason, G-d forbid.
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Rather, that reason is utterly hidden and not given to comprehension, so much so that below it ap-

pears that there is no reason in the will; and this is the level of the hidden Chochmah
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(which is called “thought” in the Zohar, Parshas Noach) (65b). And see what is written on this in the

2

explanation of the verse “If in My statutes,” and in the discourse beginning “The matter of the

recital of Shema.”
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Therefore even Moshe, who received the Torah, and “the Torah comes forth from Chochmah,”
which is the level of the Chochmah of Atzilus, could not grasp at all the reason in the supernal
Thought, which is the level of the Infinite One (Ein Sof), to Whom all the worlds of Atzilus, Beriah,

Yetzirah and Asiyah bear no comparison, may He be blessed.
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(And this is the matter of “Your thoughts are very deep,” as [will be explained] below.) Now, the
Thirteen Attributes of Mercy, which are the thirteen tikkunim of the beard (tikkunei dikna), are
drawn from the hidden brain (Mocha Stima’ah)
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(and therefore below, too, in a person, the growth of the beard comes after he has the mature intel-
lect (gadlus hamochin), as is explained in the Shulchan Aruch, Orach Chaim) (section 53, para-

graph 8): that the years in which it is fitting for his beard to fill out are after twenty years.
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And it is explained in Etz Chaim, end of Sha’ar 24, concerning the reason [that one may not] sell of

his father’s property until he is twenty years old, for then his mind is settled, as is written in the

Gemara (Bava Basra 156b) and in the Rambam:
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that this is because at that time the two makifim (encompassing lights) of Abba, the lamed and the
mem, etc., are drawn into him, and after these makifim have entered, then his beard fills out, as is
written in Pri Etz Chaim, Sha’ar 10, chapter 6, that this is why the Thirteen Attributes are said after
the Shemoneh Esreh, etc.
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But nevertheless, their drawing down from the hidden brain is only in the manner of hairs alone.
This is because, even though they are very lofty attributes, nevertheless, for the level of attributes
to come into being from the Infinite Light (Or Ein Sof), blessed be He, Who “is not any of these at-

tributes at all,” is not
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[possible] except through tremendous contractions (tzimtzumim). For the level of the attributes
“Compassionate and Gracious” does not apply unless there applies the level of a world and created

beings, upon whom the attribute of mercy may fall.
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As is written at the beginning of Otzros Chaim: for if there is no one in the world to receive mercy
from Him, how could He be called Compassionate? And this is “Remember Your mercies, Havayah,

and Your kindnesses,
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for they are me’olam (‘from the world’)”: these attributes are within the bounds of worlds; and as is
explained elsewhere, even the level of the light that encompasses all worlds (sovev kol almin) is
within the bounds of worlds. If so, relative to His Being and Essence, may He be blessed, which is

not within the bounds of worlds at all.
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And even now, although the worlds have come into being, nevertheless “all before Him is consid-
ered as nothing,” meaning that in truth He alone is,
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as before the world was created, and all created beings are nullified in their very existence, like the
nullification of the sun’s radiance when it is within the body of the sun, and the term yesh (an exist-
ing thing) does not apply to them at all, as is written at length in Sefer Shel Beinonim, Part II, chap-
ter 3, and Part I, chapter 20.
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If so, before Him, may He be blessed, truly as He alone is, these attributes do not apply at all, even

though they are the very highest attributes, for nevertheless “they are me’olam (from the world).”
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Whereas the level of the hidden Chochmah is the level of “He is wise, but not with a known
wisdom,” which is as He, may He be blessed, alone is, even had He not created the worlds at all (see

on this the end of the discourse beginning “And these are the names”).
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And this is the meaning and matter of “Kodesh (holy) is a thing unto itself,” explained in the Zohar,

Emor (folio 94): that it is a level that has no relation to the worlds at all, and this is “a thing unto

itself.”
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And it is not like the attributes, which are descriptions brought about by others, as is written in the

gloss at the beginning of Otzros Chaim in the name of the commentators. Therefore the drawing

down of the Thirteen Attributes from the hidden Chochmabh is not
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other than in the manner of the thirteen tikkunim of the beard. By way of analogy, the hairs have
no comparison or relation at all to the brain (mochin) in the head, and the main life-force of the
brain does not spread into them at all;
NNYMRIZN TIRT KON 072 HYDNn PRW 555 a8 MNT Y 37° R WK YW DTN T100° OR "Anw
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for if a person cuts the hair of his head, the brain feels no pain at all, since only a mere contracted
glimmer spreads into them, so that they have only nourishment from the brain and a hold in it.
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So too, by way of analogy, is the illumination drawn from the hidden Chochmah for the coming
into being of the Thirteen Attributes, which are the source for the level of worlds, Atzilus, Beriah,
Yetzirah and Asiyah, etc.;
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and for the coming into being of the level of yesh (existence), and that the yesh be nullified, etc., it
is only from the level of a mere radiance and glimmer, through tremendous contractions, etc. (and

see Sefer Shel Beinonim, Part II, chapter 9, in the gloss).
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And this is “Remember Your mercies,” etc., for remembering applies only to something that is dis-
tant from one in place or in rank, etc. And this is “How great are Your works, Havayah; Your
thoughts are very deep.” For
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the coming into being of all the worlds, higher and lower, Atzilus, Beriah, Yetzirah and Asiyah,

”

which is the matter of “How great are Your works,” is from the supernal attributes, which are

sources for the level of worlds. And they, relative to His Thought, may He be blessed, are like a per-

son’s hair relative to his brain, by way of analogy.
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If so, from this we can contemplate the greatness of the depth of His Thought, may He be blessed,
and its superiority, without end or limit, over the level of the life-force of all the worlds, etc. And see

on this at the end of Iggeres HaKodesh, the discourse beginning “David, you called them songs.”
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Now, the seventh of the thirteen tikkunim of the beard is “and truth” (ve’emes), which is the sev-
enth attribute of the Thirteen Attributes that Moshe said. And we need to understand, along the
lines of the question raised in the Zohar at the beginning of Parshas Vayikra: “And if you will say,
are the other letters not truth?” etc.
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But the explanation is that in the seventh tikkun the light of the hidden Chochmah is drawn down
and revealed not through the contraction of the level of hairs, as is written in the Idra (131, and

133b): “The seventh tikkun: the hair ceases, and two apples are seen,” etc.;
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as it is written, “In the light of the King’s face is life.” The meaning of “the hair ceases” is as on the

face there is no growth of hair at all; and therefore this level is called “and truth,” that is, the reve-

lation of the truth,
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as He alone is and there is none besides Him. And this is the rank of Chochmah that is called “a
thing unto itself,” as is written in Sefer Shel Beinonim, chapter 35, in the gloss, “I heard from my
teacher,” etc.;
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see there. And this level is drawn down and revealed in the seventh tikkun, since in it the light of
the hidden Chochmah shines not through the contraction of the hairs.
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Whereas in the other tikkunim, which are the level of the attributes, even though they are the very
highest attributes, “and abundant in kindness,” etc., nevertheless, since they pertain to the level of
worlds, there is not in them the revelation of the essence of the hidden Chochmah, which is
,2713 NP N2 7Y A 1OWHRANY "D 110 90 TIY 1KY NART TR K17 1720 RIWw 103
as He alone is, the true One, and there is nothing else at all; and this is because the drawing down
is only through the level of hairs, as mentioned above.
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(And close to this, the Rambam wrote in explaining “truth”; these are his words: “This is what the
prophet says, ‘And Havayah, G-d, is truth’: that is to say, there is no true existent besides Him like
Him, for all existing things need Him, and He, blessed be He, does not need them, nor any one of

them; therefore His truth is not like the truth of any one of them.” Thus far his words.)
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(And see [Bereishis] Rabbah, Vayishlach, parashah 81, on the matter of “the seal of the Holy One,
blessed be He, is truth,” and Shir HaShirim Rabbah on the verse “To my mare in my chariots,” that
it is named for “I am first and I am last,” etc. And see what is written on this in the discourse begin-
ning “The heads of the tribes.”)
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4. And the meaning of the illumination in the seventh tikkun, which is called “in the light of the
King’s face,” will be understood along the lines of what is related: Rabbi Abahu’s face shone be-
cause he had found a new Tosefta (and so it is in Nedarim) (49b), regarding Rabbi Yehudah: “A

man’s wisdom makes his face shine.”
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And therefore his face was shining; thus the light of wisdom and intellect actually lights up his face.
And although that which lights up his face is not spiritual
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like the intellect in the brain, but rather a physical illumination, nevertheless it is far higher than
the level of the nourishment from the brain that is in the hairs, which are only the surplus of the

brain (mochin),
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and which are, moreover, only of the level of the vegetative, which bears no comparison to the es-
sence of the level of the speaking [being]. Whereas the illumination with which wisdom makes his
face shine is drawn specifically from the very essence of the wisdom: it is precisely because he
found a new Tosefta that his face would shine.
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And also, the illumination is in the face, which is the main place where the life-force is revealed,
etc. And by way of this analogy, the matter of “In the light of the King’s face is life” will be under-
stood above: it is the revelation of a supernal illumination from the hidden Chochmabh itself, far,
far above the level of hairs, etc.
218 27 [x1p>7ompon] TN 2700 3 TIPONT (22 5y Ar] APYNR 131?1) .0°r N0 1% NNl 9738 9IR2 %2 N
(12 W’ Maywn
And this is “For in the light of Your face You gave us a Torah of life.” (Therefore, even though the
third of the thirteen tikkunim of the beard is also free of hairs, as is written in the Zohar)
QTN NNIOAW 122 [Axneno anona 0700 IR aRanmy WAl 12w YUV 1PN CIRY MR (x RYOp Ow)
LR ’PI 07Y RPOOT 1738 1°18 RN
(there, 131a), nevertheless the seventh tikkun is different, for in it the light of the hidden
Chochmah is drawn down and revealed, as “a man’s wisdom makes his face shine,” his face specif-
ically; therefore it is called “and truth.”
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And so regarding the Torah it is written, “A Torah of truth was in his mouth,” and “Buy truth,” etc.
And the Ramaz, at the beginning of Parshas Vayikra, wrote that the Daas of Atik, which shines in

the head of Arich, shines in the seventh tikkun, for “Daas testifies in the face,” etc.
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And see what is written in Mevo She’arim, Sha’ar 3, Part 2, chapter 2: “Now, in Atik there are no
hairs,” etc. And this is the matter of “Like an apple among the trees of the forest,” as Rabbi Chaim

Vital explained, brought in the book Nishmas David on

likuteitorah.com/likkutei-torah/masei/ 101

15



LIKKUTEI TORAH - PARSHAS MASEI - MAAMAR 5 m ‘757 2182

AYaw 95 MART N°PANN 121 2Y°awn 1PN RIT MANM RAPUTT MAYY 071 Y01 2XY3a 00°wn DY
JAPPT79 K17 0°392 TPRM RVRT 0%3D NIIRT %319 K1 9717 19 .RN2A237 11PN

the Song of Songs: “the trees of the forest” are the hairs of the beard, and “the apple” is the seventh
tikkun, and in it the illumination of all seven tikkunim of the Gulgalta is revealed. “So is my
beloved” is Z’eir Anpin, etc., for the illumination of the face of Arich Anpin shines in the face of

Z’eir Anpin, as [will be explained] below.
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And the reason they are likened to the trees of the forest is that the hairs, by way of analogy, are

only the level of the vegetative within the speaking [being]|, and bear no comparison to the essence

of the person himself, the level of the speaking [being].
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But the seventh tikkun is called “apple,” for it has goodness of taste, appearance and fragrance;
and so too the illumination of the level of “the light of the face,” etc.,
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in that a man’s very wisdom makes his face shine, etc.: “to make the face shine from oil” is the lev-
el of “the oil of holy anointing,” which is the hidden Chochmabh, etc.
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And this is the matter of “the glory of gray hair” (Proverbs 16:31), which is the level of “the splen-
dor of the face” (hadras panim). See what is written on this elsewhere, in Parshas Vayeishev, in the
discourse beginning “On the twenty-fifth of Kislev,” and see there the explanation of “Gray hair is a

crown of glory”:
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that it is the matter of “a helmet of salvation,” to draw down the level of the splendor of the face;
and all this “is found in the way of tzedakah (righteousness),” for in it and through it the level of the

“crown of glory” is drawn down (see the Zohar, Part III, 42b, and 36, end of side a).
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And see Iggeres HaKodesh, at the end of the discourse beginning “And He donned tzedakah as a
coat of mail,” and see what is written in the explanation of the verse “I will greatly rejoice,” etc.,

“for He has clothed me in garments of salvation,” etc.
1I9RY °B9 NNRY 1°1y 8 Inm2 LMP 9902 [7573% 19t xAl PPN STONPNN RITNRT 9D MIM
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Now, in the commentary on the Idra by the disciples of the Arizal, of blessed memory, in the book
Kol BeRamabh, it explains the matter of “and truth” as meaning that it does not change at all, “and it
is already known that all truth depends on Atika.” End of quote. The meaning is as it is written, “I,
Havayah, have not changed”: that there is no change at all, etc.
nnm ’P'IE)N’? Nyawns P0AM DI 1PRW RIT NNART 57T 191212 1210° KD WK DO KX 7Y o0
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And also in the manner of “a spring of water whose waters do not fail (yechazvu)”: thus truth is that

there is no interruption at all to its flow, as opposed to “rivers that fail” in chapter 8 of Tractate

Parah.
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And this is what the Shunammite woman said to Elisha, “Do not deceive (techazev) your maidser-

vant.” For this does not mean that she did not believe his words; rather, her intent was that his soul

should not be drawn from a place that has no permanence and continuity.
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This will be understood according to what is written on this matter in the Zohar, Beshalach (44b).
And this is what it says, that “all truth depends on Atika”: for below, in Z’eir Anpin, where there is
right and left,
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therefore at times the attribute of judgment holds back and causes the withholding of the flow, G-d

forbid. Whereas in Atika Kadisha, as “there is no left in this Atika,” therefore there is no interrup-

tion or withholding at all of its flow.
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And this is the matter of “a source of living waters,” which always flow. And of this our Sages, of
blessed memory, said, “Wherever ‘to Me’ is said, it has no interruption forever,” as is explained
elsewhere on “And I will betroth you to Me forever,” etc.; and this is “With an everlasting love You
have loved us,” etc. And see what is written in Parshas Yisro, in the discourse beginning
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“Now, to understand the root of the matter of the Giving of the Torah,” on the meaning and matter

of “For He is not a man, that He should relent.” And therefore this level is called “truth.”
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Now, from this an additional explanation will be understood of what was explained above, that the
hidden Chochmabh itself is the level of “He is not any of these attributes at all,”
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and this is the level of truth. The intent is not, G-d forbid, that the acts and the benefits that come
from the attributes “Compassionate and Gracious” are not drawn from the level of truth, because

“all before Him is considered as nothing.”
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For heaven forbid to think so, as the Rambam wrote, that all existing things exist only from the

truth of His existence, specifically. And as mentioned above, the meaning of “truth” is that His

goodness and His flow never cease, and “His waters do not fail,” G-d forbid.
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And so it is explained at length in the Zohar there (133b): “and all His goodness does not cease,”
etc., as it is written, “In the light of the King’s face is life.” Rather, the intent is that the flow and the
light are drawn down not in the manner of the flow drawn from the level of attributes, in which the
worlds occupy a place, to the point that these attributes apply there,
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but rather that all the good and the light come without any being affected (hispa’alus) of the attrib-
utes at all; and this is the matter of “In the light of the King’s face is life.”
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And this is the matter that the level of truth is “I have not changed”: that there is no change or be-
ing affected at all, etc.; and it is the source of the good, for “all His goodness does not cease,” etc.
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And although in truth even the attributes of Atzilus are not at all of the order and kind of the attrib-
utes of Beriah, Yetzirah and Asiyah, and the attribute [there] is not a matter of being affected and
change, G-d forbid, as is written in Iggeres HaKodesh, the discourse beginning “To understand the
parable and allegory,” in the name of the Maggid, whose soul is in Eden, explaining what Avraham

said, “And I am dust and ashes,” etc.; see there.
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And see what is written on this in Parshas Yisro, in the first discourse on the verse “Remember the
Shabbos day,” etc.; and see what is written elsewhere, in the discourse beginning “Eliyahu
opened,” in Parshas Vayeira, that the descending chain (hishtalshelus) of the attributes of Beriah,
Yetzirah and Asiyah from the attributes of Atzilus is along the lines of what our Sages, of blessed

memory, said, “You have no blade of grass,” etc.;
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see there. And all the more so, a fortiori, the attributes that are above Atzilus, whose ways are exalt-
ed far, far above the attributes of Atzilus, as is explained elsewhere on the verse “Havayah: those

who strive with Him shall be broken.”
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But even so, relative to the truth of the Infinite Light (Or Ein Sof), blessed be He, itself, even the es-

sence of the attributes above Atzilus does not apply at all, as mentioned above, and the drawing

down of the Thirteen Attributes is through the level of hairs, etc.,
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as mentioned above. And this is “The Good One, for Your mercies have not ended”: for the level of

“and in His goodness” is still above the attributes called “for Your mercies have not ended,” which

are the Thirteen Attributes;
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but from the level of “and in His goodness” the Thirteen Attributes are drawn, so that there is “for
Your mercies have not ended.” And the meaning of “have not ended” is as is written in the Idra
(133b),
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that the Chesed of Atik is “Chesed of truth” (chesed dikeshot), that is, kindness of truth; and the
disciples of the Arizal, of blessed memory, explained that it never ceases, etc.
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And perhaps the meaning is also that the tikkun “and truth,” though it is above the attributes, nev-
ertheless shines its illumination into all the attributes as well, as it is written, “Kindness and truth
have met”;
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and this is the matter of “Like an apple among the trees of the forest,” as mentioned above. And
therefore the Chesed is called “Chesed of truth,” kindness of actual truth.
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And this is the matter of “the seal of the Holy One, blessed be He, is truth.” For the essence of the
level of truth is when one grasps the wisdom and knows that it is so; whereas when it is still in a

state of concealment, and “no eye has seen,” the truth is not known.
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Therefore the hidden Chochmabh itself, as it is hidden, “not found and not opened,” cannot yet be
called truth, until an illumination and revelation is drawn from it in the level of the “two apples,”
which is the level of “the light of the King’s face.”
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And therefore it is called “His seal,” like a person’s seal, which is only the level of action. And so,
by way of analogy, the illumination in the face is like action relative to the essence of the wisdom in

a person’s brain, from which his face shines.
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But nevertheless, the seal is what establishes every matter, and “all follows the seal.” And likewise

above, the level of the illumination of the face is drawn from the power of the essence of the hidden

Chochmah, as mentioned above in the analogy;

1239 9N 551 0P 17T 2”0 [nxneno ananal O NIPRXYY Nnn 5235 WY N2 2wnaw Dan '[Db
:0°°n '|5?3 21D 9IR2 °2 "2 10195 9802 13NN 0°°17 9802 13nnm

therefore, although it is considered the level of action relative to the being and essence of the hid-
den Chochmah, nevertheless it is what establishes everything. And this is the matter of “and seal us
in the book of life,” “and seal us in the book of livelihood,” etc., for “in the light of the King’s face is

life.”
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5. Now, it is written, “You will give truth to Yaakov.” The meaning is: Yaakov is Z’eir Anpin, and in it
is the main level of truth. For the Thirteen Attributes, “G-d, compassionate,” etc., “and truth,” etc.,
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that Moshe said means that he drew the Thirteen Attributes from Arich Anpin to Z’eir Anpin, so that
there would be thirteen attributes in it as well (as is written in the Idra of Naso, 131b and 138a), and
then it is called “and truth.”
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And although truth is above, in Atika, and there specifically is the source of truth, as mentioned
above, it is not yet revealed; but when it is drawn into Z’eir Anpin it is revealed, and then it can be

called “and truth,” for then the truth becomes known.
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And this is the matter of the gaze (istakluta) of Z’eir Anpin into the face of Arich Anpin, through
which it receives one hundred and fifty and two hundred and twenty lights, etc. (and see there, in
Parshas Naso) (131a): “From the two apples,” etc.,
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“the face of Z’eir Anpin shines”; and so it is at 133b and 136b, “His face shines,” etc. And see (135,
end of side b): “and they become long,” etc.,
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“because He looks,” etc. That is: to Z’eir Anpin are drawn 150 of the 370 lights in the face of Arich
Anpin, and therefore it is called Ze’ir (“small”), because there remain arech (220) lights
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of the 370 lights that were not drawn into it. But at times Arich Anpin bestows on it all the 370
lights, and this is “and they become long,” etc. And see Etz Chaim, end of Sha’ar Arich Anpin, and
see the Idra Zuta, 288b.
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And there is more within this: from Z’eir Anpin there is drawn also to Malchus, which is the source
of Beriah, Yetzirah and Asiyah, the illumination of the face that was drawn into it from Arich Anpin.
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And this is “Your eyes are doves,” like a pair of doves that always gaze at one another and take de-
light, etc. And so Malchus receives the illumination of the face of Z’eir Anpin, that which the face of
Arich Anpin shines into it
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(and this is the matter of “May Havayah make His face shine upon you,” as explained in the Idra,

Parshas Naso) (133b); and in the Zohar, Va’eschanan (261a), on “Face to face He spoke,” etc., in the

explanation of the Ramaz: that the face of Arich Anpin was clothed in the face of Z’eir Anpin, and

spoke with you.
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And in the Mikdash Melech it explains: Z’eir Anpin was clothed in Malchus, etc.; and this is the illu-
mination of the face of Arich Anpin drawn to Israel through Z’eir Anpin and Nukva, etc. And there,
in Malchus, is the main [place of the] seal; and this is why at Ne’ilah of Yom Kippur we say, “and

seal us in the book of life,” etc.,
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for Malchus of Atzilus is the source of the created beings, and its ascent at Ne’ilah is higher and
higher, up to the beard of Arich Anpin; and from the level of the illumination of the face, the level
of “the seal of the Holy One, blessed be He, is truth” is drawn into it. And this is “You will give truth
to Yaakov,” etc.
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(Accordingly, it is well understood in its plain sense that it is called a “seal,” which is the level of ac-
tion: for Malchus is the level of action within Atzilus, relative to Keser, which is called Atzilus of
Atzilus.
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And see Pri Etz Chaim, Sha’ar Tefillas Rosh HaShanah (the Gate of the Prayer of Rosh HaShanah),
chapter 4, on the kavanah of “King, Helper, Savior and Shield”: that it now has the light of all the
370 myriads of lights that are in the face of Arich Anpin, etc.; it follows, etc.; see there. And see Pri
Etz Chaim, Sha’ar Yom HaKippurim, chapter 5.)
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And this is the matter of “And Moshe wrote their goings-forth to their journeys.” For Moshe is “the
King’s groomsman (shushvina demalka),” who conducts the drawing down of the Infinite Light (Or
Ein Sof), and he drew down from the level of “their goings-forth,” which is the source of the souls
of Israel, from the term motza mayim (“a spring of water”). That is, because

1397 DY nawnnn DYa 772 07K MNP R 07Ip7 19K 7awnna 19y 00 NMnwn osy nan

the souls themselves “arose in thought,” but their source is in the Essence of the Infinite One (Ein
Sof), blessed be He, the Master of the thought, the Master of the will.
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And this drawing down from their goings-forth is “for their journeys”: so that through this they will
be able to ascend from below upward in the level of “with all your might (me’odecha),” that is, that
there be an intensification of the love of the G-dly soul, until even the evil inclination
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turns to the love of G-d, for then it is the level of “very good.” For in order for there to be this as-
cent, there must first be a drawing down of power from above, as it is written, “And I taught

Ephraim to walk, taking them upon his arms”: for when
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a father wants to lift his small son and raise him up to himself, it is by lowering his stature to him,

and then he lifts him upon his arms, etc. And see what is written on this verse in the discourse be-

ginning “Israel is holy,” in Parshas Pinchas.
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(Now, the matter that the power for the ascent is through the drawing down from the level of “the
seal of the Holy One, blessed be He, is truth” is understood from what was explained above: that the

level of truth is as He alone is and there is none besides Him;
Sw 03] 2”WO02 W’NIY Wnan 51173 212 ROW [R0M0 NANTR Y 20 NnR 2 HN'?’V laklg) '[31?1
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and therefore the higher Chochmah is called truth, because this is the rank of Chochmah, which is
the level of actual nullification (bittul), as is written in Sefer Shel Beinonim, chapter 35, in the

gloss.
ARDYIN NPAR 197 19971 wOn PIv°a Nt mpnd 973 DIn°an nownn qwnl nnR onan 197

0719’ NARY WPRIY AR NI°027 IvnD 03 wRnY Awn 21057 7Y K17 9102

And therefore, from the level of truth, the drawing down of bittul is drawn below as well, so that
there be the nullification of the yesh (separate existence); and therefore the power for the ascent
and the bittul to take place is through “And Moshe wrote,” for he drew down from the level of truth

below as well, as it is written, “And the truth of Havayah is forever.”
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And see what is further written elsewhere on the matter of the drawing down of bittul from the
higher Chochmah below, so that through this there will be the power for the nullification of the

yesh; it is on the verse “And it shall be for you as tzitzis,” etc.; see there.
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But to understand the matter that the goings-forth and root of the souls of Israel are from the level

of truth: it is as mentioned above, that their goings-forth and root are in the Essence of the Infinite

One, blessed be He, the Master of the will, etc.,
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which is the level of “a spring of water whose waters do not fail,” which is the level of truth, as it is

written, “Me they have forsaken, the source of living waters.” And also the power of the union of

Z’eir Anpin and Nukva, from which the souls themselves are drawn, comes and is drawn through

the gazing into Arich Anpin.)
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(And see the Zohar, Shelach, 163b: “Truth includes male and female together,” etc. And see the
Zohar, Part 11, Beshalach, 57b; Yisro, 89a, and 90, end of side a, on the matter of “truth to Yaakov”;
Zohar, Part I, Lech Lecha, 96a; Part 111, Vayikra, 12b; Acharei, 73b; Naso, 131b and 134a;
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Va’eschanan, 267a; Ha’azinu, 297a.) And see what is written on the verse “And these are the laws,”
how Moshe draws down Daas (knowledge) to the souls of Israel; and this drawing down is the mat-
ter of “If you acquire a Hebrew (ivri) servant,” that is, from the level of “Your fathers dwelt on the

other side (ever) of the river,” etc.; see there.
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And this is the matter of “their goings-forth,” which is from the level of “the other side of the river,”
etc.; and the drawing down of Daas is actually from the tikkun “and truth,” as the Ramaz wrote at

the beginning of Parshas Vayikra.
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Now, the drawing down of this arousal from above, of the level of “And Moshe wrote their goings-

forth,” is through the study of Torah, as our Sages, of blessed memory, said: “The light within it

brings them back to good.”
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Therefore it is called “a Torah of truth,” and “in the light of Your face You gave us a Torah of life.”
And this is “Write them upon the tablet of your heart,” that is, as was explained regarding “And
Moshe wrote,” that it is the drawing down of the seal of the Holy One, blessed be He.
71922 !N 1Py AN M2 >T1%2 71710 0NN B3 19720 Iy T’:!TIL) 1”70 N°WRN2 °23 N 17N
gk
And see what is written in Parshas Bereishis, at the end of the discourse beginning “To understand
the matter of the blessings,” on the meaning of “Seal the Torah among My disciples,” etc., and this
is the matter of sealing with “Blessed,” etc.;
b :!i?}?”? DR 1NN 22 N2 AR °17 7”72 PR D Wy R 7797 1% 970 7M1 M °°%) vy
.(@TP °non
see there. (And see on this the Zohar, end of Parshas Tzav, 35a; and see what is written in Parshas
Mikeitz, in the discourse beginning “Sing and rejoice, O daughter [of Zion],” on the explanation of
“You will give truth to Yaakov,” etc., “from days of old.”)
9277 17”70 RN [2now an op By] WPRAY T7IN0 POY Oy RIT W A2WRAW PR AT 7172y 121 TN
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And this matter, how this drawing down is through the study of Torah, will be further understood
according to what is written elsewhere, at the end of the discourse beginning “And He spoke,” on

“in the Wilderness of Sinai”,
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and in the discourse beginning “And He spoke,” on the Ten Commandments: that through the
study of Torah the level of the mazal and source of the soul is drawn down to be in the soul that is
enclothed in the body, etc.; see there. And this is precisely the matter of the drawing down from the

level of “their goings-forth to their journeys,” etc.
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And afterward it is said, “And these are their journeys to their goings-forth,” which is the level of
the ascent from below upward. (And see what is written on the verse “My dove, in the clefts,” etc.,

on the meaning of “and go for yourself.”)
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“And the border shall descend and shall touch upon the
shoulder of the Sea of Kinneres”
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“And the border shall descend and shall touch upon the shoulder of the Sea of Kinneres,

b

eastward,” etc. “And the border shall descend to the Jordan,” etc. Now, the level of the Jordan

(Yarden) is this, as our Sages, of blessed memory, said: that it takes from this one and gives to that

one.
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That is, it is the matter of ascent from below to above: to raise up, from the shattering, from the
remnants of the kings of Tohu (Chaos) that were not refined, which is the matter of the kelipos

(husks) of nogah, so as to turn them into holiness.
T MYy 1910 PAR2W MY MR 1R wAw nincnn 131y an MD"’?P:! 9RIW NITA T 117N
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Namely, the seven emotive attributes (middos) that fell into the kelipos of Cham (Ham) and
Canaan, [that is,| heat (chamimus), the root of the seven evil emotive attributes that are in the land
of Canaan; and to make, out of this very heat, “its flashes are flashes of fire,” the ardor of the heart
for the service of G-d.
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And this is the level of the Jordan, which takes from this one and gives to that one, from below to

above, through an arousal from below, etc. And this is called “world” (olam), which is the six ex-
tremities (vav ketzavos).
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And in this service there must be changes, on account of the changing of the lower things and of
bodily matters, eating and drinking, etc. And there is yet another level of service ([beyond that
which comes] from lower things),

o7 1912 52K O 0°330NN 0°9271 7anXR npbnrzz 79X 119RW 727 72AAR P I nbynb
higher than this, and it is called great love (ahavah rabbah), in which there is no need for love to be
taken from lower things, “Cham, the father of Canaan,” mentioned above;
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rather, all of it is from above the level of “world” mentioned above. For the Torah was created two
thousand years before the creation of the world, and there, too, it is said, “its flashes are flashes of

fire,” etc.
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And this is the level of the Land of Israel, “the eyes of Havayah your G-d are upon it,” etc.: the level

of Chochmah (wisdom), which is the two thousand (alpayim) years, “I will teach you (a’alefcha) wis-
dom, I will teach you understanding.”
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And this love is only from above, through Aharon, the groomsman of the Queen (shushvina deMa-
tronisa), who draws great love from above to the Queen mentioned above; and consider this
carefully.
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And even the love that is within the world, from below to above, is not taken only from the world;
for the nations, too, eat, etc.,
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and it is not turned into holiness. Rather, there must be an illumination from above to below, so
that he will have the ability to raise the emotive attributes (middos) to holiness. And this is [the
meaning of| “And the border shall descend to the Jordan, and shall touch upon the shoulder of the
Sea of Kinneres, eastward,” etc.
11 °1°Y *S1an TI]?S??JL) T’S?Lf' Q7PN rand o) 597y mnon 1791 RX° 0°70M *°M2 91300 pPinn nAad
219 70K
Kinneres: sweet like a harp (kinnor). The level of the chasadim (kindnesses) “going forth from
Eden,” [which is] Chochmah (wisdom); this suffices for one who understands. “Mikedem la’ayin”
(“east of Ain”): above the level of “the eyes (einei) of Havayah your G-d,” etc.
L1722 YT 112 nw‘;pzw 1°%71%°1 1178717 *°12 KT 17797 .0°T7P3 N2 HN'?’V 0° nNl1o 0°
The Sea of Kinneres is the supernal sea (yam ila’ah), the level of Nekudim (Points). And the Jordan
is the level of the 288 sparks in the kelipos (husks) of nogah, which descended in the shattering.
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But as for their root before the shattering, there is their root. And through this [there is] a drawing
down to the Jordan, so that it will be able to raise up, and to take from this one and give to that one.
This suffices for one who understands, and the discerning will understand.
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To explain the matters concerning “And the border shall
descend”
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To explain the matters concerning “And the border shall descend”: Now, the border of the four di-
rections of the Land of Israel, it may be said, is the matter of the twelve diagonal borders (gevulei
alachson) mentioned in Sefer Yetzirah, whose meaning is explained in Pardes, Sha’ar 21, chapter
7:
19 N°319% NP1t D123 10 NSNRN DAt D123 10 N9 NP1 9133 NOmn ntna 9123 onw
.w”y
that they are the east-upper border, the north-upper border, etc., the east-lower border, etc., the
east-north border, etc.; see there.
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And although in the border of the Land in the physical sense “upper” does not apply, nevertheless
the root of these borders is drawn from the twelve diagonal borders mentioned above.
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And so too we find (in Ezekiel, chapter 48) that he counted twelve borders in the division of the
Land among the twelve tribes; and, as is known, the twelve tribes too have their root in the twelve

diagonal borders,
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as is stated in the Zohar, Parshas Bamidbar (118b): “Twelve tribes, twelve boundaries,” etc., “for
the supernal holy Tree is sealed with its seals in them.”
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And this is along the lines of what is written in Pardes, Sha’ar 21, chapter 6, in the name of Sefer

HaBahir: “The Holy One, blessed be He, has one tree, and in it are twelve diagonal borders,” etc.
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Now, “border” (gevul) and “boundary” (techum) are one and the same matter. And the reason they
are called by the names “borders” and “boundaries”: for the matter of these twelve borders is the
level of the inter-inclusion of the six extremities (vav ketzavos), which are the six emotive attribut-
es (middos), Chesed, Gevurah and Tiferes, Netzach, Hod and Yesod, when they are included in one

another;
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such as the inclusion of the chassadim (kindnesses) in the gevuros (restraints), or the inclusion of
Gevurah in Netzach, etc., or the inclusion of the lines: for Chochmah, Chesed and Netzach are the
right line, and Binah, Gevurah and Hod the left line, and their inter-inclusion is through the diago-

nal borders, etc.
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And this inter-inclusion is not in the essence of the light, for the light is a simple light; rather, it
comes about through the enclothement of the lights in the vessels, through which Chesed is en-

clothed in Gevurah or in Netzach, etc., according to the order of the [divine] governance.
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Now, the vessels limit the light, in that the light is limited in the vessel. [This is so] both in that the
light is a simple light and is limited in the vessel so as to give life to and bring into being the vessel
of Chesed, it follows that the vessel limits it; and in that the light is of the level of the Infinite (Ein

Sof), and the vessel limits it so that the bestowal will be on the level of limit (gevul).
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And since the essential point of this inter-inclusion, that it becomes twelve aspects, comes specifi-
cally through the enclothement of the lights in the vessels, whereas the light in itself is a simple
light, etc.,
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0NN
therefore they are called twelve “borders” or twelve “boundaries,” that is, limitations: for the light
is limited in the vessels, and they are inter-included into twelve borders, twelve boundaries.
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As for what the Zohar says, “for the supernal holy Tree is sealed with its seals (N2 annR) in
them,” it can be interpreted [as it stands]. But it is more fitting to say that there is an interchange of
letters here, and it should read “is bounded within its boundaries” (121102 ONNX), etc.;
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and the meaning is as mentioned above (and see further on the meaning of “border” in the
Ramaz’s commentary on the Zohar there, and in Pardes, in Erchei HaKinuyim, under the entry

“Gevul”).
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Now, these twelve aspects are also the matter of the twelve permutations of the Name Havayah and
the twelve permutations of the Name Ado-nai; and from this, too, the twelve months are drawn, for
in each month the Community of Israel (Knesses Yisrael) receives from one of the twelve permuta-

tions of Havayah, etc.
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For from the level of the inter-inclusion of the supernal attributes with one another, such as
Chesed with Hod, which is the south-lower border, there is likewise drawn from this level, below as

well, to the Community of Israel, [a way] of serving G-d in this manner:
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namely, that there be an inter-inclusion of the quality of love with the quality of acknowledgment
(hoda’ah); and from the level of the inter-inclusion of Gevurah in Hod, which is the north-lower
border, there is drawn [the capacity] for an inter-inclusion of awe with the quality of

acknowledgment.
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And similarly with all the attributes. And see what is written about this on the verse “These are the
journeys,” etc. And this is the matter of the borders of the Land of Israel. Now, the root of the twelve
diagonal borders is drawn from the very highest heights, and they chain downward and descend
into the level of Malchus (sovereignty),
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and also below, into Beriah, Yetzirah and Asiyah. And this is [the meaning of| “And the border shall
descend,” etc., “east of Ain” (mikedem la’ayin); and as is stated in the Zohar at the end of Parshas
Vayishlach (end of folio 176a): “Twelve that are concealed,” etc.; and as is written in the Mikdash

Melech there, that their root is from the Tiferes of Arich Anpin, etc.,
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which are the attributes that are above Chochmah and Binah, to the point that Abba and Imma en-
clothe them and are merely a garment for these attributes; and there the inter-inclusion is at its ut-

most and truest.
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And from there it descends and chains down into the twelve diagonal borders of Z’eir Anpin (the
emotive attributes), until it is drawn also into Malchus. And this is [the meaning of] “and shall
strike upon the shoulder of the Sea of Kinneret”: that there be the level of love with delights

(ahavah betaanugim), sweet as a harp (kinor).
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And the explanation of the matter is along the lines of what is written in Parshas Tetzaveh, on the
verse “Remember what Amalek did to you,” on the meaning of “I have eaten my honeycomb with
my honey”:
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that it is the Shema, with the fulfillment of “One” and “You shall love”: love with delights, etc. And

therefore this level is called “sweet as a harp,” the level of “my honey.”
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And see Iggeres HaKodesh, on the verse “How beautiful you are,” etc. And this is [the point] that
this great love (ahavah rabbah) is drawn from above through Aharon, “the groomsman of the
Queen” (shushvina dematronisa);
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and it is as is written on the verse “And you shall make holy garments for Aharon,” etc.: that this
love is drawn from the level of “and abundant in kindness” (verav chesed), which is above the level

of “the kindness of the world” (chesed olam), etc.
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And this is [the meaning of] what is written here: that this love is from a level that is above the level

of “world,” and is prior (kedmah) to the world (for “world” means the six extremities, “the kindness

of the world,” etc.); and it is likened to a harp (kinor).
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For it is stated in the Tikkunim, at the end of Tikkun 20, on the meaning of “Praise Him with lyre
and harp”: “Kinor (7112) is kaf-vav ("3, twenty-six) [and]| ner (73, lamp): the Holy One, blessed be
He, who is Havayah, of whom it is said, ‘Havayah is my light and my salvation,’ shines in the lamp,

which is the Shechinah (Divine Presence),” etc.
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And see what is written on the matter of the “lamp” in Parshas Shelach, on the verse “And it shall
be for you as tzitzis.” And this is [the meaning of] what is written regarding Aharon, “When you
raise up the lamps,” etc. And through this illumination the harp plays by itself,
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which is the level of the ascent of Malchus (sovereignty); and all the ascents come about through
song. And see what is written in Parshas Bereishis on the verse “And his brother’s name was Yuval;
he was the father of all who handle the harp,” etc. And see what is written on the meaning of “Sing
out to Havayah with thanksgiving; make music to our G-d with the harp.”
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And on the meaning of “Upon the ten-stringed instrument and upon the lyre,” etc.; see there. And
see in the Zohar at the end of Parshas Shelach (175b) that the techeiles in the tzitzis, which is from
the blood of the chilazon, is from the Sea of Kinneret;
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and this accords with what is written on the verse “And it shall be for you as tzitzis,” mentioned
above: that the techeiles is from the intellect (mochin) of Abba, etc., the drawing down of self-nulli-
fication (bittul), etc.; and see there.
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And see the Ramaz, in his commentary on the Zohar, Parshas Terumah (127a); he wrote: “The Sea

of Ginosar is the Sea of Kinneret, whose mystical meaning is Malchus of Malchus of Beriah, which

becomes Atik for Yetzirah,” etc.; and see there (on 149b).
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And in the commentary on Sifra DiTzniusa by the Arizal, in the first chapter, he wrote on this mat-

ter: “And there is kinor (harp) and Kinneret, and they are his Hod and her Hod in Beriah,” etc.; and

he elaborated there.
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Now, the meaning of “and shall strike upon the shoulder” is as is explained elsewhere: that the love
which comes from above, not through comprehension, is like the analogy of one whom someone

pushes on the nape of the neck, and he does not know from where this came to him.
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And in every ascent of Malchus, it must at first be in this level, which is called “back to back”; and
this is “and shall strike upon the shoulder,” etc.; and afterwards it will come to the level of “face to

face,” etc.
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It may also be said that “and shall strike upon the shoulder” is along the lines of the locks of hair
(kutzei dese’arei) that strike, etc., as is written above on the verse “Remember,” mentioned above;
and see Pri Etz Chaim, Sha’ar HaTefillin. This comes about through occupation with
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the Torah. And of this it is said, “You open Your hand and satisfy every living thing [with] will (rat-
zon),” etc.; as is explained elsewhere on the verse “Red of eyes” (chachlili einayim), on the verse

“And Moshe assembled,” and on the verse “Who has counted the dust of Yaakov.”
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And therefore, through drawing down the thirty-two paths of wisdom that are in the Torah, of
which it is said “And the border shall descend,” as mentioned above, through this [comes]| “and
shall strike,” etc.,
2712 972 9TIR A 12 RIMY .10 91100 PN 129 120K 2% R12°W 15 N1I0 00
“the Sea of Kinneret,” etc.: that one will come to the level of great love (ahavah rabbah), sweet as a
harp, etc. And this is the matter of “Havayah is my light”: “shines in the lamp.”
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For the soul, too, is called a “lamp,” as it is written, “The lamp of Havayah is the soul of man”; and
“Havayah is my light” comes through occupation with the Torah, as it is said, “and the Torah is
light”; through this, [the light] “shines in the lamp,” and the level of great love, sweet as a harp, is

drawn down, as mentioned above.

27711 917°2 19 973 wnI T17IN0 7Y 3 11 [ nevvpl 3PP P12 RITW 137700 91230 1771 97Ny 12
TIRT 2% DAY 7O °12RD 79123 931 02 9719 [nonnan vl

And afterwards, “And the border shall descend to the Jordan,” which is the level of kelipas nogah.
That is: through the Torah there is also drawn down the power to refine the animal soul, as men-
tioned above on the meaning of “And all your borders [shall be] of stones of desire (avnei chefetz)”:

that even the heart of stone
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will be desirous and yearning to cleave to Him, blessed be He. And see in Parshas Yisro, in the dis-

course beginning “In the third month,” on the matter that the Torah is called “strength and

tushiyah” (7" n), on account of its giving strength to the G-dly soul and weakening (nwn») the

strength of the animal soul, etc.
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But in truth, the two ways of explaining “And the border shall descend” fit together as one: for
through occupation with the Torah, which is the level of the thirty-two paths of wisdom, through
this the supernal attributes, which are the root of the twelve diagonal borders, are also drawn down

and revealed, etc.
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(And see further on the matter of the Jordan in the Zohar, Shelach, 166a, where “Jordan” is ex-
plained in another way; and as is written about this in the explanation on the verse “These are the

journeys,” on the meaning of “the Jordan [at] Jericho.”)
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A Further Explanation of “Their Goings Forth to Their
Journeys, and Their Journeys to Their Goings Forth”
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A further explanation of the matter of “their goings forth to their journeys” and “their journeys to

their goings forth.” Now, Adam Kadmon is called “Adam of Beriah”; and Akudim, Nekudim, or Atik

Yomin and Arich Anpin, are called “Adam of Yetzirah”; and Atzilus as a whole is called “Adam of

Asiyah.”
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And the level of Atzilus is nothing but the level of the Infinite Light (Or Ein Sof), etc. [That is to say:

since, in terms of the worlds as a whole, Adam Kadmon too, which is far, far above Atzilus, is called

by the name Beriah,
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if so, what is the level within the worlds as a whole that is called Atzilus, that which is above the level
of the general Beriah, which is Adam Kadmon? And about this he said that that level of Atzilus is the
level of the Infinite Light.
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And the explanation is that “Atzilus” is from the expression “and He drew off (vayatzel),” etc.,
which is only [a movement] from concealment to revelation; whereas Beriah is a new coming into
being, something from nothing, as is written about this in the explanation on the verse “And these

are the ordinances.”
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Therefore the drawing forth and revelation of the kav (line of light) from the Infinite Light is

Atzilus, from concealment to revelation; for at first the light was included in the luminary,
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that is, the saying of our Sages, of blessed memory, “Before the world was created, there was He and
His Name alone”; and like the radiance of the sun when it is included within the body of the sun, by

way of analogy.
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And afterwards it was emanated and drawn forth to become the revelation of the radiance. This is a
drawing forth from concealment to revelation, and therefore it is called Atzilus. And see what is
written on the matter of Atzilus in the explanation on the verse “And I shall be sanctified in the
midst of the children of Israel,” regarding “He contracted His Shechinah,” etc.; whereas Adam

Kadmon, which includes the Ten Sefiros, is called Beriah, something from nothing.

[1na7p o78] PR bl 99727 273 Y713 137 17297 IR L[19M%WN 2N1NAY DR 27V TIR°22 T v
DNAR 7 QW 17 [7wy 77720 axo12 mvoek] ¥792R)

And see what is written about this in the explanation on the verse “You shall keep My Shabbosos.”]
And the explanation of the matter: it is also known that, in general terms, Adam Kadmon and

Atzilus, Beriah, Yetzirah and Asiyah are one Name Havayah,
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which is the level of the ten Sefiros: that is, the yud is Chochmah, and it is the level of the World of
Atzilus; the hei is the level of Binah, and it is the level of Beriah.
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The vav, the six extremities (vav ketzavos), is Yetzirah. The final hei is Malchus, and it is the level of
Asiyah. And the level of the general Keser is Adam Kadmon, and it is called “the tip of the yud,”
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and it includes them all, as is written in Sha’arei Kedushah, Part III, Gate 1, and in Etz Chaim, Gate

41, chapter 4. And the explanation of the matter is that
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the Infinite Light, blessed be He, is as its name: it has no beginning and no end, and Sefiros without

end or limit could have come into being from it.
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Nevertheless, only ten Sefiros came into being. This is because it so arose in His will that there be
only ten Sefiros; and this level of the Supreme Will of the Infinite One (Ein Sof), blessed be He, that
the Ten Sefiros come into being, is called Adam Kadmon. As is known from the matter of
M1 11 19703 777 [mepo »] D72 DURRITPY NI 111892 A9Y TWRDT 05 MAwnn Snawnn K2 05
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“For My thoughts are not your thoughts”: that when it arose in His will to bring into being and to
emanate ten Sefiros, they immediately came into being, and they are included in this Supreme

Will; as is written about this in the explanation on the verse “My dove.”
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And this is what is written in Etz Chaim and Sha’arei Kedushah mentioned above: that Adam
Kadmon, which is Keser, includes all the worlds of Atzilus, Beriah, Yetzirah and Asiyah, which are
the Ten Sefiros, Chochmah [being] Atzilus, etc., down to Malchus [being] Asiyah; and Adam

Kadmon, which is Keser, includes them all. And this is because
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Adam Kadmon, which is Keser, is the Supreme Will: that it arose in His will to bring the Ten Sefiros
into being. And since “My thoughts are not your thoughts,” so that through its arising in His will
they immediately came into being, then this is the meaning of Adam Kadmon, which is Keser, in-

cluding all the Ten Sefiros within it.
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And afterwards they came into being as actual ten Sefiros, in revelation, and then a flow of influ-
ence can come from them; whereas while they are included in Adam Kadmon, in the Supreme Will,

it was not possible for a flow of influence to come from them, etc.
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[For there they are in the state of nothingness and self-nullification (bittul); along the lines of what

i

is written in the discourse beginning “Then Moshe and the children of Israel sang,” in Parshas

Beshalach, on the matter of the “hidden world” (alma de’iskasya), that they are nullified in their

very existence within their source, etc.;
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and in the discourse beginning “And Israel saw,” on the matter that there are two Names Havayah:

one is the level of the lower Name Havayah, which brings into being, etc.;
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the second is the higher Name Havayah, and it is the level of will: it arose in thought that there be

the lower Havayah, to bring the worlds into being. See there.
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And according to what is written [here|, the lower Name Havayah is the Ten Sefiros of Atzilus,
Beriah, Yetzirah and Asiyah: the yud, Chochmah, Atzilus, etc., down to the final hei, Malchus,
Asiyah. And the higher Name Havayah is the level of the Supreme Will, Adam Kadmon, which in-
cludes within it the Ten Sefiros of Atzilus, Beriah, Yetzirah and Asiyah, as mentioned above.
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And see Etz Chaim, Gate 41, end of chapter 4, mentioned above; and see what is written further on

the matter mentioned, that there could have been a coming into being of endless Sefiros, in the ex-

planation on the verse “Let them bring royal apparel.”]
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But nevertheless, their existence and their coming into being were truly in the Supreme Will. And

this is what is said: “Let there be light, and there was light.” The meaning: “Let there be light” is the

coming into being of the first light (or kadma’ah) in its inclusion in Adam Kadmon.
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And afterwards, “and there was light” is the drawing forth from Adam Kadmon, so that the coming
into being of the light is drawn down below. [And this is what is written in the Zohar, Bereshis
(16b): “And there was light”:
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a light that already was; that is to say, that it had already been included in Adam Kadmon, and this

is the matter of “Let there be light.” And see the Mikdash Melech there, and Sefer Hadras Melech,

section 94 (46b),

22y 1 Wi ™y 557 RIY1 NPT RIT [(a7p o7x] PP PN2) L[NXP 90K 19IR2 112 3”1 8w R
PR Y nxin

what is also explained on this in a somewhat different way.] And the level of Adam Kadmon is what
is called “the Will of all wills” (ra’ava dechol ra’avin); as is written about this on the verse “For the
conductor, on the eighth (sheminis).”
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Therefore, when one writes the yud, one first makes its upper tip and afterwards the body of the
yud, and not first the body of the yud and afterwards its tip.
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That is, because from the tip of the yud, which is Keser, namely Adam Kadmon, the Will of all wills,
from it is drawn the yud itself, which is Chochmah and Atzilus.
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And see the commentary of the Ramaz on the Zohar, at the beginning of Parshas Shelach (159a),

on the passage “Three worlds.” And along these lines there was a saying often on the holy lips of the

Maggid, whose soul is in Eden, on what is written, “He calls the generations from the beginning

(merosh)”: its meaning is that He calls the Ten Sefiros.

P77 17 RN 177205 RIIPY o0 Lwnk 0°9annT 2°9wna NP (et o1kl PR N2 RIT ORI
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“From the beginning” is the level of Adam Kadmon, [calling them] to be drawn down and revealed

below, like one who calls to his friend whom he sees from afar, “Reuven, come here!”
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[And the reason Adam Kadmon is called rosh (head) can be explained according to what is written
in Mishnas Chassidim, Tractate Kelalus HaOlamos, beginning of chapter 2: that Adam Kadmon is
the mystery of the Arich of the four worlds, Atzilus, Beriah, Yetzirah and Asiyah. That is, because it
includes all of Atzilus, Beriah, Yetzirah and Asiyah, like Arich Anpin in relation to Atzilus, as is writ-

ten in Etz Chaim and Sha’arei Kedushah there.
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And Arich is called the head and root of the emanated beings for this reason, as is written in Etz
Chaim, Gate 41, chapter 3. Therefore Adam Kadmon too is called “head” (rosh).

A2 mean] T7AN 93 MW 130T SIRT MIRT WP [ v PP MNT (mavse awya) 0PV AV M)

12772 AW [naran mm123 7on] NPAN R AW QT (nym

And as for the Ten Sefiros being called “generations” (doros), it may be explained [as] from the ex-
pression dari dari, that is, rows: for Chochmah, Binah and Daas are the first row; Chesed, Gevurah

and Tiferes the second row, etc.
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And also from the term “generation” in its literal sense: for Chochmah and Binah are called Abba
and Imma (Father and Mother); Chesed, Gevurah and Tiferes are called children; and Netzach, Hod
and Yesod are called grandchildren, as is written elsewhere in the explanation of “and brings a re-

deemer to their children’s children.”

WRIN M RTIP 1PIYH TV PO L,IRAI0 YOI 21T 283 AW D [(>rraxay) 5oin swipba) N7RRR 1903
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And see the Likkutei Torah of the Arizal, Parshas Vayeshev, on the explanation of “My dwelling
(dori) is pulled up and carried away”; and see further on the matter of “He calls the generations

from the beginning” in the Zohar, Parshas Lech Lecha (86a)

likuteitorah.com/likkutei-torah/masei/ 134

10



LIKKUTEI TORAH - PARSHAS MASEI - MAAMAR 8 IPRIAY OPYONY DIYONY OOREIN 1’:}7’? T 7IN°2

PR 1IAT WRAN DA [ow onx] WK [t 097] 1”95 o3 LD%P7TXT MYl by ORPT (27y 17597) 0 AN
.017° XX97 "800 mp’?-r:w [1m7p 0TR]
and in Parshas Vayechi (227b), that it refers to the souls of the righteous. And according to this too,
the interpretation of “from the beginning” (merosh) as Adam Kadmon fits well, as [will be ex-
plained] below in the explanation of “their goings forth.”
P°NY N1°n2 nnaT 2 v T°97T RNDAD1AN RDOYPY ANOW 278’1 YW (o0 pyal 7Y 1O
w5 180 73] 97Oy MIDIERT
And see Etz Chaim, Gate 8, chapter 5, where he wrote: “And above its skull (gulgalta) there is in it a
counterpart of the level of Atik of Atzilus.” End of quote.
170 £”17N 19 RN1INTIT W12 (707) T INRA 0 023 NTYRI2 D ¥OP1 212 K2V
And it is cited in Zohar HaRakia, Parshas Bereshis, on the explanation of the Zohar’s passage (15)
“At the head of the King’s authority (bereish hurmenusa),” etc., by Rabbi Meir Poppers Katz.
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And he explains there that just as the Malchus of Adam Kadmon becomes Atik for the World of
Atzilus, so, in the same way, the Malchus of Atzilus becomes Atik for Beriah.
WY N TIPRY AIRYIAT PONYY R DIR (et o1kl PUR P NIRRT MR (i a2
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That is to say: in the worlds as a whole, Adam Kadmon is called “Adam of Beriah,” and the Atik of
this supernal Beriah is made from the Malchus of Atzilus; that is, from the level of the radiance of

the Infinite Light itself, which is called the general Atzilus, as mentioned above.

YR DY "Rr MPERT Y NS 0PR IR PN RITY (DY MIDOERI M7 0 PR DINR)
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But how is it fitting to say, of the supernal Atzilus, which is the level of the Infinite Light (Or Ein
Sof), the term “the Malchus of Atzilus,” which implies the language of Sefiros?
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But it is as written in Etz Chaim, Gate 41, chapter 3: “It is the lowest and humblest level of all the

levels of the Infinite One, and it is as if we were to say, by way of analogy, that it is the level of

Malchus of Malchus, although it is not so;

T WP 13 i ko 1Y) 59y T2 9271 IRA '|DW5 77 555 [o1w on] 171 17°201 NAT QW PR %2
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for there is no form or Sefirah there at all, G-d forbid; only to settle the ear do we speak this way.”
End of quote. And see what is written about this above, in the explanation on the verse “I am black

but comely.”
(12 7my m0] 270 117OPT) [ow 2now nn oy] WPWNAY (157125 13170t annn) SR RTTRT TIR°22 wrn
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And see what is written in the Arizal’s explanation of the Idra, on what is written there (end of
128b), “Tav inscribed an impression (reshimu).” And it is cited above in the explanation on the
verse “You shall keep My Shabbosos.”
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And see what is written on the verse “And you shall eat, eating,” on the matter of the new souls that

will be revealed in the time to come, that they are from the level of the Infinite Light, the light that

encompasses all worlds (sovev kol almin), which is above even the kav, etc. See there.

Q1PN DIRNAX Oy qwnlw ol ks n9O2R PAW wnn O”R NART NI QY 3P0 °n2 %D ni~ardal7Z:Ne!
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And it is possible to say that the level of the kav (line of light), though it is the radiance of the
Infinite One itself, which is called Atzilus, yet because it is drawn forth through a tzimtzum (con-
traction) and a vacated space first,
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this is like the matter of the level of Atzilus that becomes Atik for Beriah. For just as the Malchus of
Atzilus, which becomes Atik for the Beriah of the actual Beriah, Yetzirah and Asiyah, does so by
breaking through the screen between Atzilus and Beriah, descending and being enclothed in the
first three [Sefiros] of Arich Anpin of Beriah, as is written in Etz Chaim, the Gate of the Order of
Atzilus, Beriah, Yetzirah and Asiyah (Gate 47, chapter 1),
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so, in the same way, above: for the Ten Sefiros to come into being from the Infinite One, blessed be
He, there had to be a tzimtzum and a vacated space, which is a contraction infinitely more powerful
than the level of a partition (parsa) and screen, as is written elsewhere.

DIM P RIT 271 TR WD YPI° IR PIY I NI [pep ol PURI RMY DIZNIT YR P
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And the kav breaks through the tzimtzum and shines into Adam Kadmon, etc.; and this is the
meaning of “Then your light shall break forth like the dawn.” And nevertheless it is a line and a
thread, a mere radiance.
0”Y 1°312 11°9RW RO >0 RIAW ORI VN 1°3¥2 587 171 1718 Px yw] KW [79n0 paya] 07°RYA 1990
[P19°80 Wy
And see Emek HaMelech, Gate 1, chapters 55 and 56, which explains, on the matter of the thread of
the Infinite One, that it is the eleventh level, which is not in the count of the Ten Sefiros,
R 717 R NIR MWy TN Nl WY 19K 1YY 1D mwby 9N1°1 (Mmoo awya) 07Y2 990K 1377117
.(X9"1°92 17°9R ND 7772 RPN TN wrnyl) Jawina

that is, even of the most supernal Ten Sefiros, etc.; and about this they said, “Ten and not eleven,”
[and] “You are One, but not in number.” (And see what is written about this elsewhere, in the dis-

course beginning “Elijah began,” in Parshas Vayeira.)
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But the level of the light that encompasses all worlds, that is, the revelation of the Infinite Light that
is above the level of the kav, is the level of the supernal Atzilus itself, the revelation of the conceal-
ment that is above the tzimtzum. And see what is written about this in the explanation on the verse

“T have seen,
PONY 111D M3 170 TINYOW (75727 1ot xa] PPN WPRA D903 M WORY 37 1913 Tam
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and behold, a menorah all of gold”; and it is possible that this is included in what the Arizal wrote,
that in the time to come there will be a revelation of the inner dimension (pnimiyus) of Atik, etc.]
And therefore it is explained in Etz Chaim that the feet of Adam Kadmon end at the bottom of
Asiyah,

:9717 SN11° B 7IR°22 T WP D YR 1017 NN 0A 5911 5991 11877 *°n22 %0

for in the level of the will everything is included, even the coming into being of the final deed, etc.;

as is written about this in the explanation on the verse “My dove,” mentioned above.
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Now the matter of the forty-two journeys will be understood. They had two aspects, journeying and
encamping, as it is written, “And it was, when [the Ark| journeyed,” etc., and “And when it rested,
he would say,” etc., which are ascent and drawing down.
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And it is explained below, in the explanation of “their goings forth to their journeys,” that the draw-

ing down is from Adam Kadmon. And therefore they had two aspects, journeying and encamping,

TN TWRITI T°0 13°°0T L200 RPY O0R 123 RPR MNP (et omxel PPRR TOWRT NP XK 0
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for it is impossible for there to be a drawing down from Adam Kadmon into the worlds except in the
manner of “reaching and not reaching” (mati velo mati); that is, as soon as it is drawn down, it re-

turns and ascends.
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This is because the drawing down is from a very high and exalted place, which is the level of Adam
Kadmon. Therefore, from there the drawing down must necessarily be in the manner of “reaching
and not reaching” (mati velo mati), as is written in Etz Chaim, in the Gate of “Reaching and Not
Reaching.”

TWRIY o ROR M3 1903 122 when 00902 AN SHn a2 1t IOwnT N RURY 13007
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That is, it is impossible for this drawing down to be in the manner of “reaching,” enclothed in actu-
al vessels in complete revelation; rather, as soon as the “reaching” is drawn down, it immediately

withdraws and becomes “not reaching,”
SR ORI PV [ynx )97 xe] X277 %33 (27y 17277) (ixev xama) TPITRI @R 1) p°a07m 995 PR 9D
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for no vessel can contain it. (And this is what is written in the Idra Zuta) (288b) regarding the
Unknowable Head (Reisha deLo Isyada): “And concerning this it is called, ‘Flee to your place’”; and

“The living creatures ran and returned.”
APMNNRY M 7PN 1PIYD 2P A T7IRDD 13T ARIpn DR pRNnon TOn unawd Daw 10T
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That is, even when it is drawn down, it immediately withdraws to its place. Now, seemingly this is
close to the matter of the returning surrounding light, which at first enters as inner light (or
pnimi), and because the vessel cannot contain it, withdraws and becomes surrounding light

(makif), etc.

U7 KDY 50N M2 OPRWR 1D 79971 212 PA NP 9900 570D PNl ow 0 wan T R nrm

Nevertheless, it is not truly similar, for there it withdrew from the vessel completely, to be only sur-
rounding light, etc., which is not so with “reaching and not reaching,”

likuteitorah.com/likkutei-torah/masei/ 139

13



LIKKUTEI TORAH - PARSHAS MASEI - MAAMAR 8 IPRIAY OPYONY DIYONY OOREIN 1’:}7’? T 7IN°2

I 9902 113 PR R?D 977 YW (ooon pya) MUY b o) 9PT 10 200 N2 Rl Cun XD IR DAY
9957 119197 1% (0039 5 byw] DPIYW 7T [nws xa 73] 279V 211 KDY 2WnN 10102 XY OR IR 91200
SR 91207

” «“

for even after “not reaching,” “reaching” is drawn down, etc. And these are the words of Etz Chaim,

in the Gate mentioned above, chapter 1: “This vessel has no power to bear the light unless it is

reaching and not reaching.” End of quote. So at any rate, through this the vessel is able to bear the

light.

RIT 779990 05 19WRT AR QORWII 090 19 1071 19YRD qunn ARDYT NI Y0 APy DNk
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However, the essence of the journeying was ascent from below to above; therefore the Levites car-

ried the Mishkan, for ascent is through the Gevuros (powers of restraint).
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(And the three Levites, Gershon, Kehas and Merari, are the three “hands” of the Name of Forty-two
[Letters], through which the ascent takes place. And the matter of these three hands in the human
soul, through which the soul is lifted up to G-d, is explained elsewhere, in the Purim discourse be-

ginning “A person is obligated,” etc., in the explanation of “For a hand is upon the throne of Yah.”

.(°390 927737 *15 92771 770 211 NAP 1WA 020 203 NANTA Iy wUn 1Y 1290 0N

And it will also be understood along the lines of what is written on the rank of the three levels of the
Levites, Gershon, Kehas and Merari, at the end of the discourse beginning “And He spoke,” etc., of

“in the Wilderness of Sinai.”)

13 NN 29 N .0 AR ARSI NMIMIPn R¥D3 WIPHT DM 973 0790 1 199

Therefore the Levites also guarded the Sanctuary in twenty-one places, for the guarding is chiefly

against the kelipos. And “the stranger who comes near shall be put to death,” etc.
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(as is written on the matter of “and the stranger who comes near” in the Raaya Mehemna, Parshas

Shoftim) (274b) and in Parshas Teitzei (282b); and see further on this in the Zohar, Part I, Bereshis

(31a); Part II, Mishpatim (117b);
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in the Raaya Mehemna, Part III, Tzav (end of 33b); and see further the commentary of the Ramaz
on the Zohar, Mishpatim (95b), on the matter of “to a strange man.”
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But this ascent too is impossible except through a prior drawing down from above, and this is
through the Kohanim. Therefore the Levites would not begin their service except through the
Kohanim, as it is written, “And they shall set each man to his service,” etc.
’2 D°2°PN D°3120 1AW MA2APa 1°IY 9N L2737 5390 92727 12T 0 M 12391 373 W
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And see also what is written on this matter at the end of the discourse “And He spoke” of “in the
Wilderness of Sinai,” mentioned above. And this is the matter of the offerings: the Kohanim would
offer two lambs as daily (tamid) offerings each day, for
1”92 1°°%97) [mnnnn ] NP PR LawnRn 0w N WO R (1127 07RT] PPRT [Mnws ] 97302 730
(1 Ry M 0913Y WYY [0 vyl
from the first three [Sefiros] of Adam Kadmon no drawing down at all is possible, only from the sev-
en lower [Sefiros] (and see Etz Chaim, the Gate of Circles and Line, Branch 5).
77N "vpLa] ﬂ”i?b'.'! W [mnnnn ) NPT 02 RIT 2PY° .2pY° 797981 0°2WIM °D R°W2ad7 ° Y 1N
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And this is through the lambs (kevasim), for “And the lambs (kesavim) Yaakov separated.” Yaakov
is the level of the seven lower [Sefiros], as is written in the Likkutei Torah of the Arizal, at the end of

Parshas Vayetzei.
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And he drew the level of the lambs down, that is, that they be drawn down from their root in the
level of the seven lower [Sefiros] of Arich Anpin. And also the level of “the hair of His head like pure
wool” is the supernal emotive attributes (middos), and their root is from the seven lower [Sefiros] of
Atik, which are enclothed in Arich Anpin and become there the seven tikkunim of the head, etc., as

is written in the Likkutei Torah of the Arizal there.
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And from there Yaakov drew them down below, even to the world of separation, so that below too,
in the world of separation, there be the nullification of separate existence (bittul hayesh), etc.
1P TWWWL) SIRT NITAT NRDYT 1100 MW An2 2°wa01 SN Noln 7°1¥ R”1R2 IR12M)
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(And it is explained elsewhere that the waving of the two lambs on the festival of Shavuos is the
raising of the emotive attributes of Atzilus to their root and source in the seven lower [Sefiros] of
Arich Anpin; see there at length.) And along these lines the matter of the forty-two journeys will
also be understood:
o7x] PR NI°N2 RIAW PR DNPnR 7Y mPynn 0210w ,awwn 19195 17 Do Mt na onw
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they are the level of the seven emotive attributes, each attribute comprising six, which all ascend
up to their first source, which is the level of Adam Kadmon, as mentioned above, for the source of
the drawing down and of the whole chain of descent (hishtalshelus) is from the seven lower [Se-
firos] of Adam Kadmon, etc.; like the analogy of fire, which rises upward as far as is possible.
N2WnAn R0 ANV NA°00W 21BN K10 0°M° ¥R O NN T TA1 271 QRWw 901V N7°R0W M
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And the reason the Counting of the Omer, which also corresponds to the seven attributes, is forty-

nine days is that the Counting of the Omer is a drawing down from above to below;
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therefore the Malchus of each of the seven attributes is also counted. Whereas in the Name of

Forty-two, which is the level of ascent, only six aspects of each attribute apply, and not the seventh

aspect, which is the level of revelation below,
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(and this is the matter of “with all your might”: for the first section of the Shema, in which “with all

your might” is said, is the level of the Name of Forty-two; and see what is written on this matter in

the discourse beginning “Gathering wood,” etc.).
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And all the more so, since this ascent reaches up to their first source in Adam Kadmon; and when

they are included in Adam Kadmon, which is the Supreme Will, they are there in the state of
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self-nullification (bittul), to the point that no flow of influence or revelation from them applies, as

mentioned above on the matter of “Let there be light,” etc. And it is possible that this is the mean-

ing of what is said in the Zohar, Terumah (132b): “|[The Name of| Forty-two ascends and does not

descend,” etc.
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And see what is written elsewhere on the matter of the Splitting of the Sea of Reeds, the analogy for
the matter of “the waters froze”: awise man does not speak before one who is greater than he, etc.
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And as for what is said regarding the journeys, “And Moshe wrote,” whose meaning was explained
above, namely the drawing down of “The seal of the Holy One, blessed be He, is truth”: the expla-
nation is
MAwPNA (A0 10 NPRwa 1wy2 wabnnt 21mMa XY 2wt 7 Wl 72°0207 %Y Iy 0
J1PRwa2 NYPamA
as, by way of analogy, through writing the intellect, which is spiritual, is drawn and descends and is
enclothed in physical action; this is a binding of the spiritual with the physical.
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So, in the same way, by way of analogy, is the meaning of “The seal of the Holy One, blessed be He,
is truth.” For wisdom (Chochmabh) is called truth.
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For the essence of wisdom is knowing the truth: even a fool can say and speak words, but the mat-

ter will not be precise and true.
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And the wise man grasps the truth with his wisdom; and this is what wisdom is, and therefore it is
called truth. And in the same way above, supernal Chochmah is the wisdom of the truth, that there
is nothing else besides Him, etc., as is written in Sefer Shel Beinonim, chapter 35, in the gloss; and

therefore it is called truth.
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Nevertheless, it is known that Chochmah, relative to the Infinite Light (Or Ein Sof), blessed be He,
is considered like physical action relative to wisdom, and even more than that, there is no compari-
son, as iswritten in Sefer Shel Beinonim, Part II, chapter 9.
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For even the level of Adam Kadmon, which is the Supreme Will, is above Chochmah, and relative to
the Infinite One, blessed be He, even Adam Kadmon is called “Adam of Beriah,” as mentioned

above.
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Therefore Chochmah, which is the level of truth, is called only “the seal” of the Holy One, blessed
be He, and it is called “And Moshe wrote”; for the drawing down of the Infinite Light into
Chochmabh,
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which is the level of action relative to the Infinite Light, is like the analogy of writing and the seal,

which is the binding and drawing down of the spiritual into the physical, as mentioned above.

X117 DWW 1°PIAN 1°70 0°18 NARA N2 RIAW [(xape7 npen] 770 27°2W DRRY PPN 1739 30T 072 99N
,1°19 RN OTR NNIM W»HD 1907 M2an

And in particular, this is the matter of the tikkun “and truth” (ve’emes) among the thirteen tikku-
nim of the beard, which is the level of the illumination of the face, the “two apples,” where there is
the revelation of Chochmabh, as it is written, “A man’s wisdom makes his face shine”;
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and it is the matter of the revelation of the 375 lights, the level of “Adam of Yetzirah,” as it is writ-
ten, “Who formed (yatzar) man with wisdom”; and this level is called truth.
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Whereas the other tikkunim are the level of attributes, “merciful and gracious,” etc., which is out
of keeping with the level of the Infinite One, to be moved by attributes, “and He is not of these at-

tributes at all,” even though they are only the sources of the attributes, etc.
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Now Moshe, the groomsman of the King (shushvina demalka), drew the Infinite Light, blessed be
He, to be enclothed in the level of the tikkun “and truth,” which is called a seal; and this is the mat-

ter of “And Moshe wrote,” etc.
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And from there the illumination of the face is drawn into Z’eir Anpin, and this is the matter of
“Grant truth to Yaakov.” And through this they had the power to journey through the air of the
desert of the idolaters, to subdue the kelipos,
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for “through Chochmah they are refined.” (And all the more so since it is the revelation of the level
of hidden Chochmah (chochmah stima’ah), from which is drawn the power even to purify from the
impurity of the kelipos that are below kelipas nogah, as is written in Iggeres HaKodesh, in the let-
ter beginning “Why was [the section of Miriam] juxtaposed to the section of the [Red] Heifer,” etc.;

see there.
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And also along the lines of what has been explained elsewhere on the matter of “And a spring shall
go forth from the House of Havayah and water the valley of Shittim,” etc.; and also, the root of this
spring is the Chochmah of Adam Kadmon, which is enclothed in the Malchus of Adam Kadmon,
and through this is enclothed in Atzilus, etc. And such is the matter of the drawing down from

“their goings forth,” that is, from the level of Adam Kadmon, etc.)
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Now, from there the Torah was drawn down, and therefore it is called “a Torah of truth.” And there-

fore the journeys were chiefly with the Ark specifically, in which the Tablets were.
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And in the same way now, through occupying oneself with Torah, one draws down the level of

“Grant truth to Yaakov,” through which the souls of Israel are able to subdue the body, which is

from the skin of the serpent, so that it be nullified and included in the light of G-d;
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and so too the meaning of the blessing over mitzvos: “Blessed are You, G-d, our G-d, King of the
world” is a drawing down from above to below, through which there is afterwards an ascent from
below to above, “Who has sanctified us with His commandments”; and through this, afterwards, a
drawing down of masculine waters (mayin duchrin) from above to below, “and has commanded

us,” a binding in the inner dimension, etc.
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Now the matter of “their goings forth to their journeys” and “their journeys to their goings forth”
will be understood. The meaning: motza (going forth) is a term for source, as in “a source of water”
(motza mayim); and it is the level of Adam Kadmon,
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which is the source of all the souls, as mentioned above on the matter of “He calls the generations
from the beginning”: for Adam Kadmon includes the whole chain of descent (hishtalshelus) and all

the souls, as is known from the matter of “Israel arose in thought.”
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And from there Moshe drew the illumination down below, to the souls in the body, so that through
this drawing down the power of self-nullification (bittul) is drawn down below as well;
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for in the level of “their goings forth” they are included there in a state of actual nothingness and
self-nullification, as mentioned above. Therefore, through the drawing down from the level of
“their goings forth,” the level of self-nullification is drawn below as well, and through this one is

able to rule over the body too, etc.
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And this is “And Moshe wrote their goings forth”: for this drawing down is through the Torah,
“Grant truth to Yaakov,” etc.,
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as is written elsewhere: because in the Torah the very Supreme Will is enclothed, which is the level
of Adam Kadmon, as mentioned above; and through this, the person who occupies himself with it

also draws down and shines upon his soul the light of the very Supreme Will, etc.
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And all this is in order that there be “to their journeys, by the mouth of Havayah”; that is, that
through this they have the power to ascend above the level of “the mouth of Havayah.”
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For “the mouth of Havayah” is [the mouth of] ear, nose and mouth (ozen, chotem, peh), the level of
Malchus; but the level of Adam Kadmon is called “what comes forth from (motza) the mouth of
Havayah,” the source of the level of mouth, etc. And this is what is written, “For not by bread alone

does man live”:
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the supernal man (Adam), which receives from the level of lechem (bread), whose numerical value
equals mazla, [that is,| three Names Havayah; “but by all that comes forth from the mouth of

9,

Havayah does man live”: “comes forth” (motza) specifically.
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And it is possible that this is the matter of the illumination of the face mentioned above, which is

above the level of mazla, which is the level of hairs, etc. And afterwards, “And these are their jour-

neys to their goings forth.”
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That is to say, this is the ascent to their goings forth and their source, which is the level of Adam
Kadmon, as mentioned above from the analogy of fire, which rises so very high, as far as is

possible.
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(One may further say, in explaining the matter of “And Moshe wrote,” according to what is written
elsewhere in the discourse beginning “If in My statutes”: that just as in the Torah there are two lev-
els, engraved letters and written letters (of the Tablets it is said, “engraved upon the Tablets,” etc.),

so in every spark of Israel there are also these two levels, etc.; see there.
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Now, the level of “their goings forth,” the root of the souls of Israel, is from the level of the en-
graved letters, and the descent of the soul below into the body is the level of the written letters.
Therefore, since the drawing down is from the level of “their goings forth,” it says, “And Moshe
wrote their goings forth”; that is, he drew from the level of the engraved letters to be enclothed in

the written letters, etc.
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And this is so that afterwards there be “And these are their journeys to their goings forth,” as is
written there on the verse “If you walk in My statutes”: to be at the level of “those who walk” without

limit, etc.; and see there, at the end of the discourse.
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And it is possible that the ascent to “their goings forth” is higher than the initial drawing down
from “their goings forth.” For although “their goings forth” is the level of Adam Kadmon, it was ex-
plained above that from the first three [Sefiros] of Adam Kadmon no drawing down at all is possi-
ble, only from the seven lower [Sefiros]. If so, the initial drawing down, from “their goings forth” to

“their journeys,” has its root in the seven lower [Sefiros] of Adam Kadmon.
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However, through the ascent afterwards, “And these are their journeys,” that is, through the desire
of the heart (re’usa deliba) to be nullified and included in the Infinite Light (Or Ein Sof), blessed be
He, this ascent to “their goings forth” reaches the level of the first three [Sefiros] of Adam Kadmon.
For it is explained in the Zohar, Terumah)
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(132b): “The Name of forty-two letters,” etc., up to “until it is crowned in the Infinite One (Ein Sof);
and therefore it ascends and does not descend.”
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This implies that the ascent through the Name of Forty-two is into the Infinite One itself. And see
Pri Etz Chaim, the Gate of the Shema, chapter 25, that the Name of Forty-two is in the first three

[Sefiros], Keser, Chochmah and Binah, of Z’eir Anpin, etc.
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And it is possible that this is the meaning of “ascends and does not descend”: that the ascent is to

so high a place that no drawing down at all is possible from there, as mentioned above.
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And it is also possible to say that the drawing down from “their goings forth” is from the level of the
Arich of Atzilus, Beriah, Yetzirah and Asiyah as a whole, but the ascent reaches the level of Atik,

which is the level of the Atzilus, etc.,
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of the worlds as a whole; along the lines of what has been explained in the explanation on the verse
“You shall keep My Shabbosos,” on the meaning of the supernal Shabbos, which is the ascent from
the level of “which [G-d] created,” etc.: that is, that even Adam Kadmon, which is called “Adam of

Beriah,” ascends higher still, etc.
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“The Inheritance of Yaakov”
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The matter of “the inheritance of Yaakov.” See the Zohar, Part II, Parshas Yisro (p. 83a), that it is
the level of “the dew that goes forth from Atika to Z’eir Anpin,” and as it is written, “And may He
give you of the dew of heaven,” etc.
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And see there (p. 88b) that this is the matter of the Minchah of Shabbos and the third meal. This
has been explained elsewhere; and see what is written on the matter of “I will be like dew” at the

end of the discourse beginning “Listen, O heavens.”
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Now, the inheritance of Yaakov is called “an inheritance without bounds”; and see about this in the
Pardes, the entry “Nachalah” [inheritance]. That is, because Tiferes (beauty) rises up to Keser (the
Crown), which is above the level of bounds and limits. And see what is written in the explanation on

the verse “As an eagle stirs up.”
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And see what is written in the discourse beginning “A Psalm, a song for the dedication of the
House,” on the matter of “‘Inheritance’: this is Jerusalem,” that is, the Holy Temple; and it is ex-
plained there that it is the level of a very lofty makif (encompassing light), that is, from the level of
Atik, which is the Malchus (sovereignty) of the Infinite One (Ein Sof), etc.
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And likewise in souls there are two makifim: a makif and a makif of the makif, as is explained else-
where, in the explanation on the verse “When you go out,” on the matter of [the letters] lamed and
mem. And see what is written in the explanation on the verse “These are the accounts,” on the mat-

ter of “and you came to the ornament of ornaments.”
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Further, the matter of the inheritance of Yaakov will be understood along the lines of what is ex-

plained elsewhere on the matter of “and righteousness like a mighty stream (nachal eisan),” where

the meaning of nachal eisan is a drawing down from the level of Eisan, which is a very lofty level,

as is explained on this in the discourse beginning “See, I [set before you].”
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And see the Zohar, Part III, Parshas Chukas (p. 181a), on the verse “Who sends forth springs into

the streams,” and (p. 182a) on the verse “Wisdom is good with an inheritance,” etc.; and in the

commentary of the Ramaz (Rabbi Moshe Zacuto) there.
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Now, the root of the level of the makifim mentioned above is from a level that is above time. For the

order of time is drawn from the level of the Malchus of Atzilus (Emanation), the source of Beriah,

Yetzirah and Asiyah, etc.
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And this is the meaning of “to the remnant of His inheritance”: “to one who makes himself like left-
overs,” that is, like the matter of “teshuvah (return) preceded the world”: that he should despise the

life of time.
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And [he should] be nullified (batel) to the level of the makifim that cleave to the Infinite Light (Or
Ein Sof), blessed be He, which is “exalted and uplifted” above the level of “the days of the world,”

etc.; and through this he causes
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and draws down the flow from there, so that the supernal Chesed (kindness) is drawn down to illu-
minate his soul, in the manner of “And I will feed you the inheritance of Yaakov your father,” etc.
And see what is written at the end of the discourse beginning “Who has counted the dust of
Yaakov.”
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And see the Zohar, Noach (p. 69b), on the verse “When its waves rise, You calm them”: “One who

yearns,” etc. And along these lines one may explain the meaning of “makes himself like leftovers.”
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And see what is written in the discourse beginning “And it came to pass at the end,” on the matter
of “the truly righteous,” etc.; and see what is written in the discourse beginning “Thus shall you

bless,” that “in the place where a person’swill is,” etc.
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And this is [the meaning of| what is written, “And you and your sons shall live on the remainder,”
and our Sages, of blessed memory, said: “until the dead come to life.” The meaning of “on the re-
mainder” is as [the Targum]| renders it, “from what remains”; and this is the level of the makifim
mentioned above, which remained above in the aspect of makif. And of the Time to Come it is writ-

ten, “Then you will delight in Havayah,” etc.,
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“and I will feed you the inheritance of Yaakov,” etc.: that the makifim mentioned above will be re-
vealed. For the Resurrection of the Dead will be through “the dew that drips from Atika,” and this is

“you shall live on the remainder.”
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And this is [the meaning of] what is written, “And the remnant of Yaakov shall be,” etc., “like dew,”
etc. And also, the meaning of “makes himself like leftovers” in its plain sense is the level of self-
nullification (bittul); and precisely through this he draws down from the level of the Thirteen
Attributes of Atik Yomin, which are the Thirteen Attributes of the verses “Who is a G-d like You,”
etc.
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And this is as is written in the Zohar, Parshas Shelach (p. 158b), on the verse “Is Havayah in our
midst or not (ayin)?”: that the level of Atika Kadisha,
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which is above the level of the Name Havayabh, is called Ayin (“nothing”), because it is not grasped,
and it is called “the hidden of all hidden.” And for there to be a drawing down from this level, it is

precisely through one’s making himself like leftovers,
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which is the level of the nullification of yesh (“something”) into ayin (“nothing”); and through this
he draws down upon himself from the level of Ayin. And as is explained in the discourse beginning
“You shall keep My Shabbosos.”
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It I's Stated in Midrash Tehillim on “One Thing I Have
Asked”
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It is stated in Midrash Tehillim on the verse “One thing I have asked of Havayah,” etc., and it is cit-
ed in the Yalkut: The Holy One, blessed be He, said to David, “At first you say, ‘One thing I have
asked: that I may dwell in the house of Havayah’; and afterwards you ask several requests: ‘and to

behold the pleasantness of Havayah, and to visit in His Sanctuary,’ etc.”
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And David answered Him: “I learned it from You. At first You came to me with nothing but one
[thing], as it is said, ‘And now, Israel, what does Havayah your G-d ask of you but to fear’; and after-
wards You opened upon us with many mitzvos, as it is said, ‘to walk in all His ways and to cleave to

Him,’ etc.”
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And the Rav, the Maggid, of blessed memory, whose soul is in Eden, said that the reason is that in
truth he asked only one thing alone, and the additional things branch out from this
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thing: they must necessarily come to be of themselves when this thing is present, because all is
one; and he did not need to ask for more than one thing, and of themselves the other things come

along with it.
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His words require explanation: [if so,] David had no need to learn this from G-d, since in truth he
asked only one request.
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But the matter is [this]: it is known that the yud is awe, the hei is love, the vav is Torah, the [final]
hei is the mitzvos; and the higher [a level is]|, the more it is a matter of unity. And the higher awe is
above the Torah, as it is written,
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“And Havayah commanded us to do all these statutes, to fear Havayah our G-d.” Thus all the keep-
ing of the mitzvos is only in order to reach that level of awe, which is the awe of [His| exaltedness;
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and not every person merits this awe. And the higher love, which is above this awe, is great love
(ahavah rabbah), which does not come from a person’s service and toil, but [is] a bestowal from
above: when a person reaches the higher awe, this surpassing love will come upon him of itself,
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and it is the soul’s consuming yearning for its root (kelos hanefesh), and it is love in delights
(ahavah betaanugim). And above, the aforementioned awe and love are all one, “two companions
that never part,”
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for the higher [a level is], the more it is in unity; whereas below, which is the world of separation,
awe and love are almost two opposites. [As for| awe, a person must first come to lower himself ex-

ceedingly, to the level of lowliness,
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and from this he will come to the lower awe. And the love that is above it is joy: “Let Israel rejoice in
its Maker.” And this love is below the higher awe, for through this love one can reach a little of the
higher awe, which is to be nullified in [one’s very] existence, etc.
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And this is [the meaning of] “What does Havayah your G-d ask of you but to fear,” [that is,] the
aforementioned higher awe; and of itself he comes to the aforementioned higher love,
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for “it is the way of a man to seek out a woman,” since above, all is one, as is explained in Likkutei
Amarim [the Tanya]. (And see what is written about this in the note on Tikkun Chatzos.)
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But the intermediate ones (beinonim) must first reach the love that is below the aforementioned
higher awe, which is “My soul thirsts for You,” etc.
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And it is to this [love] that the Zohar alludes: “There is no service like the service of love.” For it is
as is said, “to loosen the earth”; that is, the work of the ground is its plowing, so that it softens to

make the seeds within it sprout; whereas if it is hard, it does not make what is sown in it sprout.
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And so it is with this love that is hidden in the heart of each and every one — “Jacob is the lot of His
inheritance” — a supernal spark; but it is very much enclothed in the depths of the kelipos (husks),

and it must be raised to its root;
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and one must be soft at first, that is, like plowing, which softens the earth so that it will make the
seeds sprout. That is: to overpower his wants and his longing for the matters of this world, and all
his desires, and to stand guard over his soul so as not to turn his heart to them, and to break his

heart for the sake of his desire to cleave to Havayah Elokim;
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and the more he plows his body and is broken in this matter, the more it makes the aforementioned
hidden love sprout. And this service is called the level of the lower awe, which precedes this love;
and it is lowliness and the humbling of his heart, as our Sages, of blessed memory, said, “One may

stand to pray only out of gravity of mind (koved rosh).”
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And from the verse “And now, Israel,” King David, peace be upon him, learned [this] in his re-

quest, in which he asked only one thing, “that I may dwell in the house of Havayah.” That is: the
letters of the Torah are called “houses,” as is known, and they are the vessels;
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and “to behold the pleasantness of Havayah” is sweetening — see what is written in the Biur on the
verse “I have come into My garden” — and they are the lights within the vessels. And above, they

are all one unity, whereas below they are separate: there is one who studies [only]| the letters, etc.
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And so we find with Rabbi Yehudah son of Rabbi Ilai, that his face was radiant out of the gladness of
his heart, from the abundance of joy and light in the Oral Torah; because they were extraordinary
tzaddikim, and for them the inner [dimension] and the letters were all one, etc. And this suffices for

one who understands.
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The Book of Bamidbar is concluded.
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