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“And behold, the staff of Aharon
had blossomed” (Numbers 17:23)

Aharon’s staff bore almonds, the fastest fruit to ripen, because
the kindness drawn down through Aharon and the Priestly
Blessing reaches physical life swiftly. It comes from “abundant in
kindness,” a kindness without limit, and so it passes the stage-

by-stage judgment that holds other kindness back.
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THE BIG IDEA

Aharon’s staff bore almonds, the fastest fruit to ripen, because the kindness drawn
down through Aharon and the Priestly Blessing reaches physical life swiftly. It
comes from “abundant in kindness,” a kindness without limit, and so it passes the

stage-by-stage judgment that holds other kindness back.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Why did Aharon’s staff bear almonds? The almond ripens in twenty-one days, faster than any other
fruit, and its name, shaked, means haste. Aharon, whose name has the letters of nir’eh, “is seen,”
brought divine light into revelation, and what came through him came down quickly. To explain this
the Alter Rebbe answers Tosafos’ question: if a person’s year is decided on Rosh HaShanah, why pray
daily for health and livelihood? The kindness decreed then is still above, in Malchus of Atzilus, and
must descend through many chambers of the four worlds to become physical. At every stage the per-
son is judged by that day’s deeds, accusers can object, and the kindness may be held back, adding only
to his delight in Gan Eden. Kindness drawn through Aharon and the Kohanim'’s blessing, given “with
love,” passes through all the worlds with no judgment at all, because it comes from “abundant in kind-
ness,” not from the measured “everlasting kindness.” A great river sweeps aside the logs and earth that

dam a small stream; so this kindness sweeps away all judgments, as the flow does on Shabbos.

OUTLINE

1 The almonds, Aharon and the daily judgment M
Almonds ripen fastest, and shaked means haste; Aharon (nir’eh) reveals the light and draws it down swiftly.
The yearly decree of Rosh HaShanah stays above, in Malchus of Atzilus, and descends through the chambers
of the four worlds only by a daily judgment of the person’s deeds, which accusers can delay. The kindness
drawn through Aharon and the Priestly Blessing passes through with no judgment, as in “He sends His utter-
ance... His word runs very swiftly,” and comes at once into children and sustenance.

2 Two kinds of kindness 12-3

The root of the speed: there is “everlasting kindness” and there is “abundant in kindness.” Aharon draws
from “abundant in kindness,” a kindness without limit that no judgment can hold back, while “everlasting
kindness” has a judgment standing opposite it.
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3 The great river, Shabbos, and good almonds

14

A small river can be dammed with logs and earth, but a great river sweeps them away; so all judgments pass

away before “abundant in kindness.” On Shabbos, too, the flow comes swiftly (“Day to day utters speech”).

G-d’s hastening can be for ill or for good; the almonds of Aharon’s staff are for good, like “who bestows good

kindnesses,” the light that is good and is seen below.

KEY CONCEPTS

Shaked (almond) 7pw

The almond, which ripens in twenty-one days; its name
shares a root with “hastening,” as in Jeremiah’s “rod of al-
mond.” On Aharon’s staff it stands for the speed of the
kindness drawn through him.

Aharon and nir’eh 71x71/ 1978

The name Aharon has the letters of nir’eh, “is seen.”
Through Aharon the divine light is revealed and drawn
down from above to below.

“A person is judged every day” 0% 9527171 07X

Not a new decree, but the daily review of whether, by that
day’s deeds, the kindness granted on Rosh HaShanah may
come down into physical life.
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The chambers (heichalos) of the four worlds n175°1
y7aNT

The stations through which kindness from Malchus of
Atzilus must descend, chamber by chamber, until it be-
comes physical; at each one the person’s case is judged.

Everlasting kindness (chesed olam) 071y 70n
The measured kindness, which has a judgment standing
opposite it that can hold it back.

And abundant in kindness (v’rav chesed) 701 271

The kindness without limit, from which the flow through
Aharon comes; it descends according to G-d’s attributes,
and no judgment can stop it.

The Priestly Blessing 0°1773 n312

The blessing of the Kohanim, given “with love,” through
which the supernal kindness comes at once into children
and sustenance, down to the lowest level.
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SECTION 1 - 11

The almonds, Aharon and the daily judgment
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“And behold, the staff of Aharon had blossomed,” etc., “and it ripened almonds.” To understand:
why almonds? (And see Midrash Rabbah, at the end of Parshas Korach.) Now, almonds are quicker

to ripen than all the fruits and crops, such as the olive, the vine, the fig, etc.,

After Korach’s challenge to the priesthood, Aharon’s staff blossomed overnight and bore ripe almonds,
proving that the priesthood was his. The maamar asks why the sign came specifically as almonds, and begins

from a fact of nature: almonds ripen faster than other fruits such as olives, grapes and figs.
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for they all take a much longer time than the almonds. As is written in Midrash Rabbah, at the end
of Koheles (115b): “What is the sign of this almond? From the time it buds until the time it ripens is

twenty-one days.”

The Midrash gives the almond’s mark: only twenty-one days pass from budding to ripeness, far quicker than
other fruits. This speed is the key to the whole maamar.
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Therefore it is called shaked (almond), which connotes speed, as it is written (in Jeremiah, chapter
1): “A rod of almond (shaked),” etc., “for I am hastening (shoked) over My word, to fulfill it.” And
this is an allusion to the priesthood.

The Hebrew word for almond, shaked, shares its root with shoked, “hastening,” as in G-d’s play on words to

Jeremiah: the almond rod he saw meant that G-d hastens to fulfill His word. The name shows the nature: the
almond is speed itself, and this hints at what the priesthood brings about.
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For, behold, Aharon has the letters of nir’eh (“is seen”) (see what is written about this in the dis-
course beginning “When you kindle”), for through him came all the revelation and the drawing
down of the lights from above to below. And see what is written at the end of the discourse begin-
ning “For with You is the source of life; in Your light we see light.”

The name Aharon (1771X) is made of the same letters as nir’eh (7X71), “is seen,” because the Kohen’s task was

to bring divine light into revelation, drawing it from above to below. The verse “in Your light we see light”
uses the same word, and the Alter Rebbe points to two other discourses that develop it.
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Now, the flows drawn down through him are drawn from the loftiest heights down to below with
great speed, without any delays. For

Here the connection is stated: what Aharon draws down travels from the highest levels to the lowest with
great speed and without holdups. The closing “For” opens the explanation of why speed matters at all.
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behold, it is written in the Grace after Meals, “Who nourishes the whole world in His goodness, with
grace, with kindness.” For physical bounty to come into being from His supernal goodness and
kindness, there must be a descent of the kindness through the chain of descending worlds (hishtal-
shelus), [a chain] of very many levels, until the flow from it thickens into physical kindness. And
through Aharon,

The Grace after Meals says G-d nourishes the world “in His goodness, with grace, with kindness,” that is,

from a supernal, spiritual kindness. For such lofty kindness to become physical food and livelihood, it must

pass down through many levels until it “thickens” into material form.
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who is the level of nir’eh or (“light is seen”), that is, the flow of kindness will be drawn down swiftly,
so that it is not held back in the worlds and in the many stages of the chain of descent through
which it must necessarily be drawn until it is drawn down and revealed below; rather, it will pass
and be drawn through them swiftly, without being held back in them.

Through Aharon, the one through whom light becomes revealed, the flow does not get stuck at any of the

many stations on its way down; it passes through them quickly and reaches below. This is the speed that the

almond stands for.

Rl ) DoTPWw NI i Ai~nh sl (19 ©”X AT W AR "N NN 1PAYR 3700 %)
(And see the like, on the subject of speed, in the Ramaz (Rabbi Moshe Zacuto) on Emor, at the be-
ginning of folio 99, etc.) Therefore the allusion to this is almonds, as mentioned above.

The Alter Rebbe adds a reference to the Ramaz, the Kabbalist Rabbi Moshe Zacuto, on Parshas Emor, for a
similar idea about speed. He then closes the first point: the almonds on Aharon’s staff allude to this swift
flow.
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The explanation of the matter: the question is well known: why is it that every day we ask and pray,
“Heal us, Havayah,” “Bless for us,” when the main judgment of a person is on Rosh HaShanah and
Yom Kippur? And this question is raised in Tosafos (first chapter of Shabbos, folio 12b, and first
chapter of Rosh HaShanah, folio 16a).

To explain the idea more deeply, he raises a well-known question found in Tosafos: if a person’s year is de-
cided on Rosh HaShanah and Yom Kippur, why do we pray every day in the Shemoneh Esreh for health
(“Heal us”) and livelihood (“Bless for us”)? The answer will show that there is a second, daily judgment.
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But the matter is this: what is inscribed and sealed on Rosh HaShanah and Yom Kippur means that
kindness is drawn down for him upon his soul; and that kindness, drawn from the Infinite One (Ein
Sof), blessed be He, is still above, in the Malchus (sovereignty) of the World of Atzilus (Emanation),
which is the source of [the worlds of| Beriah, Yetzirah and Asiyah.
What is inscribed on Rosh HaShanah and Yom Kippur is a kindness granted to the person’s soul, but it is still
“above,” in Malchus of Atzilus, the lowest Sefirah of the highest world. Malchus of Atzilus is the source from

which the lower worlds of Beriah, Yetzirah and Asiyah come into being; at that level the kindness is not yet
physical.
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And this is what is said: “in His goodness, with grace and with kindness” — His own, which is the
supernal kindness, blessed be He, which is far, far above the very nature of physical bounty. As is
known from the matter of “I am dust and ashes,” which Avraham said of his own kindness and
great love (ahavah rabbah): that it bears no comparison to the kindness of Atzilus, but is only

The Grace after Meals speaks of “His” kindness: a supernal, divine kindness far beyond anything physical.

Avraham, the very embodiment of kindness, called himself “dust and ashes,” because even his great kind-
ness and love were nothing compared with the kindness of Atzilus.
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like dust and ashes, etc. Therefore, in order that physical bounty in Asiyah, according to the needs
of the soul in the body, be drawn from the kindness that is in Atzilus,

Physical needs, what a soul needs while it lives in a body, are far below that supernal kindness. So the kind-
ness of Atzilus cannot simply appear in Asiyah, the lowest, physical world; it has to be brought down, as the
next part explains.
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it must descend step by step and come down through a chain of many levels in the chambers (he-
ichalos) of Atzilus, Beriah, Yetzirah and Asiyah, from chamber to chamber, until it becomes coarse
enough for His kindness to be in physical matters: to heal the sick and to bless the years.

The kindness must descend through the many “chambers” (heichalos) of the four worlds, one after another,

until it becomes coarse enough to take physical form. Its final forms are healing the sick and blessing the

year’s produce, the very things we ask for each day in the Shemoneh Esreh.
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(This will be understood from what is written elsewhere: in the discourse beginning “Eliyahu
opened,” regarding “There is no blade of grass,” etc.; at the end of the discourse beginning “The
mezuzah on the right,” on the matter of “three thousand parables”; in the discourse beginning
“Their appearance and their workings,” etc., on the matter of “Who does kindness to thousands”;
and in the discourse beginning “Take from among you an offering.”)

The Alter Rebbe refers to four discourses in Torah Ohr that explain this further. One deals with the Midrash

that every blade of grass has a heavenly force that strikes it and tells it to grow; the others are on Shlomo’s

“three thousand parables,” on “Who does kindness to thousands,” and on the offering for the Mishkan.
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Of this our Sages, of blessed memory, said, “A person is judged every day”: he is judged according
to his deeds that day, whether he is fit and worthy for the supernal kindness, already drawn down
upon his soul above on Rosh HaShanah and Yom Kippur, to descend and be drawn down, so that it
goes down and is drawn from level to level, from chamber to chamber,

This explains the Sages’ saying “A person is judged every day.” The daily judgment is not a new decree but a

review of whether, by his conduct that day, he deserves that the kindness already granted to his soul on Rosh

HaShanah and Yom Kippur be brought down, level by level, into his actual life.
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in order to be drawn from spirituality into physicality; or perhaps the person is not fit for this, and
then it will be held back and will not descend below, but will remain above, in spirituality, and there
it will reach him in that his delight in Gan Eden will be increased, since the kindness was drawn
down for him.

If he deserves it, the kindness comes down into the physical world; if not, it is held back and remains in the
spiritual realm. Even then it is not lost: since it was granted to him, it adds to his delight in Gan Eden.
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Yet even so, nothing of it will be drawn down below at all. (And although the saying “A person is

judged every day” is the view of Rabbi Yose and Rabbi Nasan, whereas according to the Rabbis it is

not so, nevertheless you are compelled [to say] that even according to Rabbi Yose and Rabbi Nasan
Even so, it does not reach him below. A long parenthesis now opens: in the Talmud, “A person is judged
every day” is the view of Rabbi Yose (Rabbi Nasan says “every hour”), while the other Sages there hold that a
person is judged on Rosh HaShanah, and the Alter Rebbe argues that even these two Sages agree that the

main judgment is on Rosh HaShanah.
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the main judgment is on Rosh HaShanah. For otherwise, how would they explain the verse “For it is
a statute for Israel, a judgment of the G-d of Yaakov,” which refers to Rosh HaShanah, and also what
is written, “The eyes of Havayah your G-d are upon it from the beginning of the year,” from which
they learned in the first chapter of Rosh HaShanah (folio 8) that Rosh HaShanah is the new year for
judgment, etc.?
His proofs are two verses: “For it is a statute for Israel, a judgment of the G-d of Yaakov,” which the Talmud
applies to Rosh HaShanah, and “The eyes of Havayah your G-d are upon it from the beginning of the year,”

from which the Talmud learns that the year’s judgment begins on Rosh HaShanah. No opinion could explain

these verses another way.
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Moreover, otherwise, what is the point of the Malchiyos, Zichronos and Shofros that are said on
Rosh HaShanah, and “the King of judgment” in the Ten Days of Teshuvah? And how does [this] day
differ from [other] days?

A further proof comes from the prayers: the Malchiyos, Zichronos and Shofros (the sections of Kingship,
Remembrance and Shofar in the Rosh HaShanah prayers), and the change to “the King of judgment” in the
Shemoneh Esreh during the Ten Days of Teshuvah. If every day were judged equally, nothing would set these
days apart.
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Rather, it must be that Rabbi Yose and Rabbi Nasan also agree that Rosh HaShanah is the Day of
Judgment. So too the saying of our Sages, of blessed memory (chapter 2 of Beitzah, folio 17a): “A
person’s sustenance is allotted to him from Rosh HaShanah until Yom Kippur.”

So Rabbi Yose and Rabbi Nasan must also agree that Rosh HaShanah is the Day of Judgment. The Talmud’s
teaching that a person’s sustenance is fixed from Rosh HaShanah until Yom Kippur points the same way (it
appears on Beitzah 16a; the text’s reference reads 17a).
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This implies that it certainly holds according to all opinions, and there is no dispute about it at all;
and nevertheless they hold that a person is also judged every day,

That teaching is undisputed, so it holds for every opinion; yet Rabbi Yose and Rabbi Nasan still say that a
person is judged every day. The two judgments must therefore be about different things.
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and this is in the manner that has been explained. And likewise, also according to the Rabbis, who
disagree with Rabbi Yose and Rabbi Nasan, even for them you are compelled to say that an aspect
of judgment applies every day,

This is exactly the distinction already explained: the yearly decree above, and the daily judgment of whether

it comes down. Likewise, even the Rabbis who disagree with Rabbi Yose and Rabbi Nasan must accept some
kind of daily judgment.
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for all the requests are asked in the Shemoneh Esreh even according to the Rabbis, as is explained
in the Gemara, first chapter of Shabbos (folio 12a and b); and this too is in the manner that has
been explained. As for the matter of the dispute between them, this is not the place for it.

The proof is that, on every view, we make all the requests of the Shemoneh Esreh every day, which would

make no sense if nothing were decided daily. The Alter Rebbe leaves the exact nature of the dispute for an-

other place.

25ynn RIT 71700 NYRWT NI 7 PRI R”D 271 107 PN ANRND 7Y 572 11 PR 1200
N X271 TR 7Y 1IN

And this has also already been discussed at length in Asarah Maamaros, Maamar Chakor Din, Part
2, chapter 1 and chapter 26.) Now, this flow of kindness is held back and lingers until it is drawn
down and comes below,

He adds that the Kabbalistic work Asarah Maamaros discusses this at length, and the parenthesis closes.

Returning to the main point: because each stage of descent involves judgment, the flow of kindness is de-

layed and lingers on its way down.
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for at every step of the descent from chamber to chamber it is through judgment: whether he is fit
for the flow to be drawn down below. His case is examined, and there is one who accuses, saying
that he sinned and is not fit for this.

At every step from chamber to chamber the person’s case is reviewed: is he worthy for the flow to continue

down? And there are accusers who argue that he sinned and does not deserve it, and this holds the flow back.
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(This is the saying of our Sages, of blessed memory, in Midrash Rabbah, Vayishlach, chapter 76, on
the verse “And Benayahu said,” etc., “Amen, so may [He| say”: “But was it not already said, ‘Be-
hold, a son will be born to you; he will be a man of rest’? Rather, he said: Many accusers will stand
up from here to Gichon.” See there.)

The Midrash illustrates this: when David named Shlomo as king, Benayahu answered “Amen, so may G-d
say,” although G-d had already promised David a son who would be “a man of rest.” He prayed because
many accusers could rise up between there and the Gichon spring, where Shlomo was to be anointed. (The

verse itself reads “And Benayahu answered,” as the Kehot edition notes.)

likuteitorah.com/likkutei-torah/korach/3/ 11
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But when the light and the flow are drawn down through Aharon, and, in his place, [through] the

Kohanim of his stock, who raise their hands and bless the people with the Priestly Blessing,

The contrast follows: the flow that comes through Aharon and, after him, through his descendants the

Kohanim, who raise their hands and bless the people with the Priestly Blessing.
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then the flow is drawn swiftly through all the worlds, with nothing to prevent it or hold it back, and
there is no examination of judgment at all.

That flow rushes through all the worlds with nothing to block it, and no judgment is examined at all. This is

the almond’s speed: the Kohanim’s blessing passes over the review that slows other kindness.
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(This is along the lines of what was explained on the verse “But Havayah your G-d would not listen
to Bilam,” etc.: that He did not hear any accusation, and this was through “for He loved you,” etc.
And this is why the Kohanim recite the blessing, “who has sanctified us with His commandments
and commanded us to bless His people Israel with love.”

A parallel: the Torah says G-d “would not listen to Bilam,” meaning He did not hear any accusation, “be-

cause He loved you.” Love sets the accuser aside, and that is why the Kohanim’s blessing before the Priestly
Blessing ends “to bless His people Israel with love.”
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Along these lines one can explain the meaning of the verse “He sends His utterance to the earth;
His word runs very swiftly.” The meaning of “He sends” is when the flow descends slowly, little by
little, gradually and unhurriedly; but “His word runs very swiftly” is when the flow goes swiftly, in
the manner mentioned above. And see what is written on this verse elsewhere.

The verse “He sends His utterance to the earth; His word runs very swiftly” describes two ways the flow can

come. “Sending” is a slow, gradual, measured descent, while “runs very swiftly” is the rapid flow described
here.
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And see Midrash Rabbah, Parshas Va’eschanan: “There is a prayer that is answered in forty days,
etc.; and there is a prayer that is answered in twenty days, etc.; and there is a prayer that is an-
swered in one day, etc.; and there is a prayer,” etc. See there. And see what is written elsewhere on
the meaning of “Hurry, take the garment,” etc., in the discourse beginning “Until he does not
know between,” etc.)
The Midrash lists prayers answered after forty days (Moshe’s), after twenty days (Daniel’s), after one day
(Eliyahu’s), and more, showing that answers come at different speeds. The Alter Rebbe also refers to a dis-

cussion of the king’s command to Haman, “Hurry, take the garment,” in a Torah Ohr discourse on the Purim

saying “until he does not know between [cursed is Haman and blessed is Mordechai].”

M TIRW" 10 0°122 T972° 10 1NN T972° DUIMIRY LTI T 972° 093D NOYa Iy I
NP0 RWI N1292 w7nd 0 nopinan

And this is the meaning of the Priestly Blessing: “Havayah bless you and keep you.” And our Sages,
of blessed memory, said: “‘Bless you’ —with wealth, etc.; ‘bless you’ —with children, etc.; ‘and keep
you’ — from those that do harm,” as is written in Midrash Rabbah, Naso, chapter 11.
The Priestly Blessing itself shows this. The Midrash reads “Havayah bless you and keep you” as blessing with
wealth and children and protection from harm; as a note in Sefer HaMaamarim Melukat explains, wealth

and children show that the flow reaches every area of life, and protection from harm shows that it reaches
very far down, even to where protection is needed.
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That is, the supernal kindness is drawn down immediately into the physical, so that the blessing is
in children and sustenance. “Havayah make His face shine” — this is the shining of the face; “and
be gracious to you” — that it is drawn down to the very lowest.

So the Priestly Blessing draws the supernal kindness at once into physical life: children and sustenance.

“Havayah make His face shine” is the shining of the divine countenance, and “and be gracious to you” car-
ries it all the way down to the lowest level.
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LIKKUTEI TORAH - PARSHAS KORACH - MAAMAR 3 ooTpw 51301 119 197R 71V 798 73Mm
SECTION 2 - 112-3

Two kinds of kindness
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Now indeed, the root reason for this, that the drawing down of kindness through Aharon is drawn

swiftly, with nothing to hold back or prevent the drawing down, is because

Having shown that the kindness drawn down through Aharon arrives quickly and without hindrance, the
Alter Rebbe now gives the root reason for it.
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there is kindness and there is kindness: chesed olam (“everlasting kindness”) and v’rav chesed
(“and abundant in kindness”). And the drawing down through Aharon is from the level of “and
abundant in kindness,” as mentioned on the verse “When you kindle”

There are two kinds of kindness: chesed olam, “everlasting kindness,” and v’rav chesed, “and abundant in

kindness,” a phrase from the Thirteen Attributes of Mercy. The flow through Aharon comes from “abundant
in kindness,” as the Alter Rebbe explained in the discourse on Beha’aloscha.
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and on the verse “And you shall make holy garments.” This is kindness without limit, which de-
scends and is drawn down according to His attributes, and there is no aspect of judgment at all that
could hold it back.

The same is explained in the discourse on “And you shall make holy garments.” “Abundant in kindness” is a
kindness without limit: it comes down according to G-d’s own attributes, and no form of judgment can hold
it back.
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Whereas with everlasting kindness (chesed olam), there is opposite it an aspect of judgment that
holds it back. And see what is written elsewhere on the verse “The kindnesses of Havayah, for we
have not ceased.”

“Everlasting kindness,” by contrast, has a force of judgment standing opposite it that can hold it back, as

with the daily judgment described above. The explanation of “The kindnesses of Havayah, for we have not
ceased” to which the text refers is, according to the Kehot notes, in Iggeres HaKodesh 10 of the Tanya.
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SECTION 3 - 14

The great river, Shabbos, and good almonds
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The analogy for this, by way of illustration, is a very great river, where the water flows with great

force: the flow of the water cannot be held back.

An analogy: a very great river flows with such force that its water cannot be held back.
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Whereas with rivers that are not so great, the going and the flow of their water is held back with
wood, earth and the like, until by this means a mill or bridges are set up on them.

Smaller rivers can be held back with wood, earth and the like, so much so that people build a mill or bridges
on them. This is the picture of the kindness that judgment can hold back.
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But a very great river will not be held back by the obstacles and hindrances mentioned above;
rather, it will keep on flowing, as is its way, and will sweep away the wood and the earth that hold it
back.

A very great river is not stopped by such obstacles; it keeps flowing in its usual way and sweeps them away.
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So it is in the analogue, with the drawing down from the level of “and abundant in kindness”: it
goes and is drawn down at a run, and all the judgments pass away and are nullified because of it,

etc.

So too the flow from “abundant in kindness”: it runs down swiftly, and all the forces of judgment pass away
and are nullified before it. This is why the blessing through Aharon arrives without delay.
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(And see what is written elsewhere on the verse “Day to day utters (yabia) speech,” as is explained
in the Zohar, Terumah, 136b: “Yabia, as it is said, mabba — it was made swiftly, to be illuminated
one from the other.” [Mabba is] a term of speed, as [the Targum] translates “and the things to come
upon them hasten” as “umaba de’asid lehon.”

A parenthesis connects this to Shabbos. The Zohar reads “Day to day utters (yabia) speech” as each level

hastening to illuminate the next, and links yabia to mabba, the word the Targum uses for “hasten” in the
verse “and the things to come upon them hasten.”
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That is, on Shabbos the light and the flow are also drawn down swiftly, because “all judgments pass
away from it,” etc. See there. And see further on the subject of almonds in Parshas Shemos (15b).)
And it will be understood from what is written (in Jeremiah, chapter 31, [verse] 28), that there is a
hastening (shekidah) for ill and for good.
So on Shabbos too the light and the flow come down swiftly, because all judgments pass away from it; the
Siddur, cited in the Kehot notes, explains that on weekdays the flow meets holdups, but on Shabbos it comes
quickly. The Zohar in Parshas Shemos says that some almonds are bitter and some sweet, and Jeremiah’s

words, “as I hastened over them to uproot... so will I hasten over them to build and to plant,” show that
G-d’s hastening can be for ill or for good.
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And along these lines it is said, “For the matter is established by G-d, and G-d hastens to do it”: and
there were the years of plenty, and also the opposite. And see about this in the book Magen David,
on the letter gimmel.

Another example of divine haste is Yosef’s word to Pharaoh, “For the matter is established by G-d, and G-d

hastens to do it”: the years of plenty came, and so did their opposite, the years of famine. For more, the Alter
Rebbe refers to the book Magen David, on the letter gimmel.
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And the almonds with regard to Aharon’s staff, “and it ripened (vayigmol) almonds,” are as in the
saying “G-d Most High, who bestows (gomel) good kindnesses,” where the meaning of “good” is in
the manner of “the light, that it was good.” Aharon has the letters of nir’eh: that the light be drawn
down below, to be nir’eh or (“light is seen”).
The almonds of Aharon’s staff are almonds “for good,” as in the prayer “G-d Most High, who bestows (gomel)
good kindnesses,” where gomel echoes vayigmol, “it ripened.” “Good” means the light of which it is said

“the light, that it was good”; and since Aharon’s name has the letters of nir’eh, his role is to bring that light
down so that it is seen below.
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And see what is written further on the subject of the Priestly Blessing in the discourse beginning

9

“The matter of ‘Who gladdens the groom’” (and see the Ramaz on Parshas Shelach, folio 158; and it

is further known that the two kinds of flow are these very ones, etc. See there.)
For more on the Priestly Blessing the Alter Rebbe refers to the discourse on “Who gladdens the groom.” He

also cites the Ramaz on Parshas Shelach about two kinds of flow, a passage that, according to the Kehot
notes, is explained in Sefer HaMaamarim 5664.

IN ONE'S AVODAH

The maamar does not stop to draw a lesson, but its answer to Tosafos carries one: the kindness decreed on
Rosh HaShanah comes down into a person’s life according to his deeds each day, which is why we pray
every day for health and livelihood.

QUESTIONS FOR DISCUSSION

1. Why does the decree of Rosh HaShanah not reach a person’s life by itself? What does the daily judgment
decide?

2. How does the maamar show that even Rabbi Yose and Rabbi Nasan agree that Rosh HaShanah is the Day of
Judgment, and that even the Rabbis accept a daily judgment?

3. What is the difference between “everlasting kindness” and “abundant in kindness,” and how does the riv-
er analogy illustrate it?

4. Why does the Kohanim’s blessing end “to bless His people Israel with love,” and how does love silence the
accuser, as with Bilam?

5. What do the almonds, the name Aharon (nir’eh) and “who bestows good kindnesses” each add to the pic-
ture of the kindness that comes through Aharon?
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The note points to the Tzemach Tzedek’s explanation of
the mitzvah of the Priestly Blessing as a parallel to this
maamar’s theme.
KEHOT'S NOTE
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After Korach’s rebellion, Moshe placed the staffs of the
tribes in the Tent of Meeting, and Aharon’s staff blossomed
and bore ripe almonds. The maamar asks why the sign
took the form of almonds.

Numbers 17:23372:17> 92772
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And it came to pass on the morrow, that Moses went into the

tent of the testimony; and, behold, the rod of Aaron for the

house of Levi was budded, and put forth buds, and bloomed

blossoms, and bore ripe almonds.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.22, 7a7na

[P 970 Ma"2°N
The note points there in connection with the Midrash at
the end of Parshas Korach that the text cites on the
almonds.
KEHOT'S NOTE
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According to the note, this passage of the maamar is
copied there with additions and explanations.

KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The Jerusalem Talmud gives the same measure: from the
time the almond puts out its bud until it finishes its fruit is
twenty-one days, and links it to Jeremiah’s “rod of
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almond.” The Kehot edition notes this parallel to the
Midrash quoted here.

Jerusalem Talmud Taanit 4:5’7:"7 N°3yn *n2w17° 1NN

Y ’?P?: N 9D *"n9°2 wrnd
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
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G-d shows Jeremiah “a rod of almond.” The maamar
quotes it for the meaning of the word shaked.

Jeremiah 1:11x™R 17727
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Moreover the word of the L-RD came unto me, saying: ‘Jere-

miah, what seest thou?’ And I said: ‘I see a rod of an almond-

tree.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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It suggests that the Alter Rebbe adds this phrase of the
verse to hint that the almond’s speed is its very nature,
since a thing’s name shows what it is.
KEHOT'S NOTE
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G-d explains the vision with a play on words: “for I am has-
tening (shoked) over My word, to fulfill it.” The Alter Rebbe
uses it to show that shaked means speed.
Jeremiah 1:1227:R 171°n7°
ANWY? 12777y *IR TPY72 NIRT? N2 2% Havayah 1nxn
Then said the L-RD unto me: ‘Thou hast well seen; for I

watch over My word to perform it.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

73979 Byt N
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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“In Your light we see light”: the title of a discourse the text
refers to, whose word nir’eh shares its letters with the
name Aharon.
Psalms 36:10>:1"% 0°2°1n
(IR T7IR2 0°°0 3P0 Y
For with Thee is the fountain of life; In Thy light do we see
light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note lists it among the places that take up this ques-
tion: why we pray daily if judgment is on Rosh HaShanah.
KEHOT'S NOTE
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The note points there for the judgment of Rosh HaShanah
and Yom Kippur.
Beitzah 15a:1-2'2-°X:X 1”0 11¥°2
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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Kehot’s note points to Esther 3:12 for these words.
Esther 3:1227°:3 91n0OXR
593 2n37 92 0P Y TYiPYa 1WRIT WIN2 9780 2190 RPN
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Then were the king’s scribes called in the first month, on the
thirteenth day thereof, and there was written, according to
all that Haman commanded, unto the king’s satraps, and to
the governors that were over every province, and to the
princes of every people; to every province according to the
writing thereof, and to every people after their language; in
the name of king Ahasuerus was it written, and it was sealed
with the king’s ring.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Avraham, pleading for Sedom, says “I am dust and ashes.”
The maamar reads it as Avraham’s sense that his own
kindness bears no comparison to the kindness of Atzilus.

Genesis 18:27172:11”° N°wx12
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And Abraham answered and said: ‘Behold now, I have taken

upon me to speak unto the L-rd, who am but dust and ashes.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The text sends the reader to this discourse, on the Midrash
“There is no blade of grass...,” to understand how the
kindness takes physical form.

KEHOT'S NOTE
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The passage “Eliyahu opened” in the introduction to the
Tikkunei Zohar, which gives its name to the Torah Ohr dis-
course the text cites.

Tikkunei Zohar 17ax > 97171 *11pn

2wy 92 N
The Midrash says there is no blade of grass without a
heavenly force that strikes it and tells it to grow. The text
cites a discourse on it to show how kindness reaches phys-
ical things.
Bereshit Rabbah 10:6"1: 1127 nwR92
NR RDIM KD 02 ,PIRT M 000 79YT MPR MK X0 12
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Bar Sira said: G-d produced drugs from the earth with which
the physician heals the wound, and with which the pharma-
cist mixes his compounds.38:4. Rabbi Simon said: There is
not a single blade of grass that does not have a constellation
in the firmament that strikes it and says to it: ‘Grow.’ That is
what is written: “Do you know the rules of the heavens? Will
you establish its dominion [mishtaro] on earth?” (Job
38:33). It is an expression of being in charge [shoter]. “Will
you tie the chains of ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The text cites the end of this discourse, on Shlomo’s “three
thousand parables,” for how the kindness descends into
physical matters.
KEHOT'S NOTE
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Shlomo “spoke three thousand parables.” The text refers
to a discourse’s discussion of this verse.
1Kings 5:1227°:°71 X 0°5%n
RPN TR 77 2T 2w 07N Ny 22T
And he spoke three thousand proverbs; and his songs were a

thousand and five.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The text cites this discourse, on “Who does kindness to
thousands,” for the same subject.
KEHOT'S NOTE
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Kehot’s note points to Jeremiah 32:18 for these words.
Jeremiah 32:1817°:27% yn7°
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N NIRRT 19230 i1
who showest mercy unto thousands, and recompensest the
iniquity of the fathers into the bosom of their children after
them; the great, the mighty G-d, the L-RD of hosts is His

name;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The last of the four discourses the text cites for how the
kindness descends into physical matters.
KEHOT'S NOTE
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Moshe’s call to bring an offering for the Mishkan, the

opening words of another discourse the text refers to.
Exodus 35:51:1"% mnw
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Balvishil
Take ye from among you an offering unto the L-RD, whoso-
ever is of a willing heart, let him bring it, the L-RD’S offer-

ing: gold, and silver, and brass;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Talmud brings the teaching that a person is judged on
Rosh HaShanah and his sentence sealed on Yom Kippur;
Rabbi Yose says a person is judged every day, and Rabbi
Nasan says every hour. The maamar explains how the
yearly and daily judgments fit together.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The note points there for the daily judgment by a person’s
deeds of that day.
KEHOT'S NOTE
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The note there sums up the other side of the argument:
even for the Rabbis who disagree with Rabbi Yose there is
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a judgment every day, which is why the requests of the
Shemoneh Esreh are said daily.
KEHOT'S NOTE
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“For it is a statute for Israel, a judgment of the G-d of

Yaakov,” said of the festival on which the new moon is hid-

den. The maamar cites it as proof that Rosh HaShanah is
the Day of Judgment.
Psalms 81:5'71:X”D 0°7°71n
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For it is a statute for Israel, an ordinance of the G-d of Jacob.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.1, 0°%1n

The Talmud identifies the festival “on which the new moon
is hidden” as Rosh HaShanah and brings this verse. That is
why no opinion can deny that Rosh HaShanah is the time
of judgment.

Rosh Hashanah 8b:1’X:2°11 1w wX9

PR o7 N3 MWD WRY M wiR 1 — 92 npann wnaw

3Py "RPRY? vEYN KT PRI
William Davidson, Vocalized Aramaic (CC-BY-NC)

HAWH DOWRIN

Rav Nachman bar Yitzchak learns from “from the begin-
ning of the year” that Tishrei is the new year for judgment:
at the year’s beginning it is judged what will be at its end.
This is the passage the text refers to in the first chapter of
Rosh HaShanah.
Rosh Hashanah 8a:16-171-1"0:X °’n mwi WX
IR T MWD DPWRIR NIT TR K pOE 72 om0
2RI IWNT CRwn JADID2 ROY MR NI MWD UKD CTIY
AT AAPR M0 Dﬁ"? 1932 191 WIN2 1YPR” 122007

William Davidson, Vocalized Aramaic (CC-BY-NC)

TN W 1R

“All of a person’s sustenance is allotted to him from Rosh
HaShanah until Yom Kippur.” The text cites it from
Beitzah 17a; it appears on 16a, and it shows that all opin-
ions agree on the yearly judgment.
Beitzah 16a:1-2°2-"X:X 11 132
PIM,0°9930 03 TV MIWH WX 19 002X DIR PV 1PDinm 9D
DRV 7750 TInbnY 1712 NRYIT 23V 0P NRYIM NIN2Y NRYI
Rn TR 27 R .30 12°0in — A°0in oxy Li7 Ponie — nnp
INTY A0 PR 7130 09 (XD23) 19 WNa wWwRpR” AR
RIT PRILO? PN D7 120N, MW WRA 1 IR M) — 92 1eann
apy "R vawn
William Davidson, Vocalized Aramaic (CC-BY-NC)
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33 197 PN AnRNRn R’ya 38

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
'ERROR#

34 11%32 ANRRN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
L[] .mR™1 X921 1y PR 10385 (17 ,R) KPR

35 7R 12 77K "1 171°12 9R"N

When David commanded that Shlomo be anointed,
Benayahu answered, “Amen, so may Havayah say.” The

. . 39
verse reads “answered” where the Midrash quotes “said.”

1 Kings 1:36779:X & 0°3%n

7m0
And Benaiah the son of Jehoiada answered the king, and
said: ‘Amen; so say the L-RD, the G-d of my lord the king.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

36 IR WOR 1O R R TR 12 MR

G-d’s promise to David that a son, Shlomo, would be born
to him and would be a man of rest. The Midrash asks why
Benayahu needed to pray for what was already promised. 40

I Chronicles 22:9'0:2”3 X 0°2°77 °127

27207 1°27IR"72m 7 MMM Aman WK 127 X0 97 7291 1270
123 PX2"PY 10X Ry DDy Wy M iy 2

Behold, a son shall be born to thee, who shall be a man of

rest; and I will give him rest from all his enemies round

about; for his name shall be Solomon, and I will give peace

and quietness unto Israel in his days.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

37 1IR3 7Y NI 1TRYS 1PMAVP 1277

The Midrash answers that many accusers would stand be-
tween there and the Gichon, where Shlomo was to be
anointed, as part of its teaching that the righteous have no
guarantee in this world. The maamar uses it to show how
accusation can hold back a promised good. 41

Bereshit Rabbah 76:22:1”y 127 n°wx"2
920 K9 ,RR% 19 1AK IRRM LRI DR YT 12 9002 1Y ..
IR KPR LN WOR 1007 RIT L0 7911 12 1130 (20 R 717T) nK]
I3 TN IRON 1TRY 170U 1290
Another matter, “Jacob was very frightened and distressed” -
Rabbi Yehuda ben Rabbi Ilai said: The fright and the distress
are not the same. Rather, he was frightened lest he Kkill, and
distressed lest he be killed. He said: ‘If he overcomes me, he
will kill me, and if I overcome him, I will kill him.’ That is:
He was frightened lest he Kkill, and distressed lest he be
killed. He said: ‘All these years, he [Esau] has been residing 42
in the Land of Israel; say that he comes against ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

likuteitorah.com/likkutei-torah/korach/3/
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The words here quote Sotah 38a:1; the passage is shown
below.
Sotah 38a:1’X:X 1”7 D
D 1T DR ODORPA 00103 M2 LM13°02 3vTRY L3andD
nX T2 PRY 2173 1930 VI ITURT 233 9Y WIpR 10D
VT IN ATY T2 AN WK AT 031 pET ! A7YEe v
0N 0YT 2K 1T N IR KPSV DRIY PR T y?

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“But Havayah your G-d would not listen to Bilam, and
Havayah your G-d turned the curse into a blessing for you,
because Havayah your G-d loved you.” The maamar reads
it as G-d not hearing any accusation, because of His love.
Deuteronomy 23:61:372 0°727
MPPRNNR A7 PROK M DI OYPITR Yuwt TROR M AIRTRYY
SRR 120K °2 12127
Nevertheless the L-RD thy G-d would not hearken unto
Balaam; but the L-RD thy G-d turned the curse into a bless-
ing unto thee, because the L-RD thy G-d loved thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

72N PR 1Y NN AR
The Talmud gives the blessing the Kohanim say before the

Priestly Blessing: “who has sanctified us with the holiness

of Aharon and commanded us to bless His people Israel

with love.” The maamar stresses its last word, “with love.”
Sotah 39a:5-6"1-"11:x v”% 1VIO
'?W ‘mgﬁ‘rgz HJTYD"[P 'Hgt{” (RTOM 27 MR RP°Y 227 MR 29720 KD
2R KR AP0 Y °2 INIAND PRI iy DY 9727 M%) MR
TR DX TP MOMSY I 112 NANY WS N TIDPm 118 W
270K K1 K712°¥N ABX VTN 02 .Y Pwon A2 KT KD R
oAy 0Py Y 311277 AT XIPW 217 KTOM 27 AR

my 1y 'y Y

William Davidson, Vocalized Aramaic (CC-BY-NC)

ANAR AW PI0DT 0 0 I
“He sends His utterance to the earth; His word runs very
swiftly.” The maamar reads the two halves as a gradual
flow and a swift one.
Psalms 147:157°0:1"np o°2°1n
1727 Y172 7Ry PR INIRK nown
He sendeth out His commandment upon earth; His word
runneth very swiftly.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
A”Rwn — 123920 712 7772 AR AV p o°>nn
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The Midrash lists prayers answered after forty days
(Moshe), twenty days (Daniel), three days (Yonah), one day
(Eliyahu), at a time of favor (David), and even before they
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43

44

45

46

are said. It illustrates the different speeds at which a bless-
ing comes down.

Devarim Rabbah 2:171°:’1 721 0°727

The king commands Haman, “Hurry, take the garment
and the horse,” to honor Mordechai. The text refers to a
discussion of this haste elsewhere.

Esther 6:10™:" 1nox

“TP3) [T TWK2 OIBTNN WATPI DK MR VT2 TR T2 MR
:N2T YK 90 137 2BN7OK TRl WY WD T 21187 19

Then the king said to Haman: ‘Make haste, and take the ap-

parel and the horse, as thou hast said, and do even so to

Mordecai the Jew, that sitteth at the king’s gate; let nothing

fail of all that thou hast spoken.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

YT RDT Ty 11T

There “Hurry, take the garment and the horse” is read

9 e

with the Sages’ “if they merit, I will hasten it”: when the re-
demption is hastened through Israel’s teshuvah in exile,
the other side is turned to good and becomes a “garment,”
whereas if it comes “in its time” it is simply destroyed.
KEHOT'S NOTE

.7,08 X™MN

1929970 R9T 7Y
Rava’s saying that on Purim one must drink “until he does
not know between ‘cursed is Haman’ and ‘blessed is
Mordechai’,” the opening words of the discourse the text
refers to.
Megillah 7b:7-811-"1:2°t 12731
TR I P2 YT RPT TY KINDI MRI02? WK IR XTI
.DI92°K 5770 7772 09712 NTIYD 172Y KT 0271 127 9970 TH'\;'?
MW I AN RO ¥ P KT I Uy A op
952 K? AP MK .°T77 *702 002 NTIVO TUAYN N 0% AR
K] WP RNYY) RDYY
Rava said: One is obligated to become inebriated [with wine]
on Purim until he cannot tell the difference between cursed
be Haman and blessed be Mordecai. Rabbah and R. Zera
joined together in a Purim feast. They became inebriated,
and Rabbah arose and cut R. Zera’s throat. The next day he
prayed on his behalf and revived him. Next year he said:
Will the master come and we will have the Purim feast to-
gether. He replied: A miracle does not take place on every
occasion.
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)

DO TR TR . L AR 73120 PPN

It asks why the Alter Rebbe brings this Midrash, which
only says what is drawn down, as a proof of speed.
KEHOT'S NOTE
TOWNAN R PR ORIAN 97an DU onwaTa 7,12 IR TIRDDT”
Y9 I AwAT X02n N7PRaY L (RPN TR TNRY 021231 1IR3 1972)
0°122) 7IAN2 997297 LM IRCAT M W ,MATIna RO ownnnw
SIMMY M %337 0°1°AYn 992 ROF AYRWANY AyRwnn M2 by mn

likuteitorah.com/likkutei-torah/korach/3/
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Among its readings, the Midrash explains “bless you” as
with wealth and with children, and “keep you” as from the
harmful beings that surround a person. The maamar takes
these as signs that the blessing comes straight down into
the physical.

Bamidbar Rabbah 11:577:X° 127 72712

ER ORI

“The eyes of Havayah your G-d are always upon it, from
the beginning of the year to the end of the year.” The maa-
mar cites it as the source from which the Talmud learns
that judgment begins on Rosh HaShanah.
Deuteronomy 11:122”>:X”> 0°727
PRoX Havayah °y 7°nn AnR ©7 39078 Havayah™wx 7R
MY NN T T MY A
a land which the L-RD thy G-d careth for; the eyes of the
L-RD thy G-d are always upon it, from the beginning of the
year even unto the end of the year. .
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KEHOT'S NOTE
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Kehot’s note points to where this is explained further: The
Tzemach Tzedek’s maamar “(5626) ”1572n i12.
KEHOT’'S NOTE
(Toym> unDn) BHannt oIr Pw nwpa v — Y953 195n32 7RYn”
1972 19°RY ,WRAn RPANNY MIRTY PRY ,APYnD wTn 113 2yab
NowRl RTAY L(ANLAT WD IR) M8 YR RO (unD aRyntn)
777 ,79°R) Y Y RWI NUMIR RT) MPYRT °3 0°315 N5722) LAownin
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The first verse of the Priestly Blessing. The maamar ex-
plains it as kindness drawn straight into physical life.
Numbers 6:24773:1 72712
772" Havayah 7972
The L-RD bless thee, and keep thee;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KEHOT'S NOTE
19,192

Kehot’s note points to Shabbat 12a for these words.
Shabbat 12ax 1> naw

Kehot’s note points to Deuteronomy 28:13 for these
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words.

Deuteronomy 28:133>:11”> 0°127
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MILY?) MWH D7 7337 2R WK T7P0R T NN

And the L-RD will make thee the head, and not the tail; and

thou shalt be above only, and thou shalt not be beneath; if

thou shalt hearken unto the commandments of the L-RD thy

G-d, which I command thee this day, to observe and to do

them;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

53 101 N

“Havayah make His face shine upon you and be gracious
to you,” the second verse of the Priestly Blessing. The
maamar explains it as the shining of the face carried down
to the lowest level.
Numbers 6:257173:1 12712
7307 979X 139 Havayah 7K
The L-RD make His face to shine upon thee, and be gracious
unto thee;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 2
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The page the note points to belongs to the discourse on
Beha’aloscha earlier in this book.

KEHOT'S NOTE
X L,P mbyna e byb

55 | Kehot’s note points to Numbers 8:1-12:16 for these words.

Numbers 8:1-12:161"10:27-"R:’1 712712

PARAGRAPH 3
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The discourse there explains that Aharon is one of the sev-
en shepherds who draw down to the souls of Israel from
the Infinite Light, the man of kindness and the Kohen
Gadol who draws down the level of great love (ahavah rab-
bah), and that his garments are garments for that love.
KEHOT’'S NOTE
.9°R1 K ,2D R™MIN
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“And you shall make holy garments for Aharon your broth-
er, for honor and for beauty.” The text refers to a dis-
course on this verse for the kindness drawn down through
Aharon.

Exodus 28:2°2:172 mnw
:NIRDNY 9237 AR PR TIPTTI2 YN
And thou shalt make holy garments for Aaron thy brother,

for splendour and for beauty.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/korach/3/
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The note points there for the judgment that stands oppo-
site everlasting kindness and holds it back.
KEHOT'S NOTE
VDY *Y 17N — 21N 119D MR 71772 AR

59 1m0 K °3°1 770N 27y

The note identifies the explanation the text refers to, on
“The kindnesses of Havayah, for we have not ceased,” as
this epistle of the Tanya, which opens with the Zohar’s
words “there is kindness and there is kindness”: everlast-
ing kindness, and the supernal kindness that is “abundant

in kindness.”

KEHOT'S NOTE
U290 PURAR
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“The kindnesses of Havayah, for we have not ceased, for
His mercies have not ended.” The text refers to an expla-
nation of this verse elsewhere for the two kinds of
kindness.

Lamentations 3:22275:°3 12°R
2107 999K *2 31mn-KY °3 Havayah »on
Surely the L-RD’S mercies are not consumed, Surely His

compassions fail not.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 4
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The Siddur explains that on weekdays there are several
holdups in drawing the flow down below, while on
Shabbos it comes swiftly, yabia meaning speed; on week-
days the flow may even be held back and not come down.

KEHOT'S NOTE

1799 R7ITRD N2 wITPD 191K AR 79K 2 ,0p 1PKT OY N0
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“Day to day utters speech, and night to night expresses
knowledge.” The maamar reads yabia as a word of speed,
applied to the flow on Shabbos.

Psalms 19:3’2:0™ 0°21n

NPT 72727 12721 MK y°22 o O
Day unto day uttereth speech, and night unto night re-
vealeth knowledge;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

63 N7 72 T RIINRY OMIN TAYNR yan X770 YO0

The Zohar explains “day to day” as level to level, and yabia
as mabba, hastening to illuminate one from the other. The
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64

65

66

67

68

69

Alter Rebbe takes it as proof that yabia denotes speed.
Zohar, Terumah 15:182-16:192-275p:3"v MmN 710 790
78PN
“Day unto day”-one day to another, one ring or sphere unto
its fellow. Here Scripture speaks in detail concerning the
manner in which the heavens radiate sapphire brightness to
that Glory, and how that “Firmament” of the supernal Dew
causes the downward flow of the current. “Day unto day ut-
ters speech.” Day unto day, grade unto grade, in order that
the one should complete itself in the other, and one be illu-
mined by the other from the luminous and sparkling radi-
ance of the Sapphire which is reflected by the heavens ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

me TNy wm

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.12 ,2% 177
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“For the day of their calamity is near, and the things to

come upon them hasten.” The verse in which the Targum

uses mabba for “hasten.”

Deuteronomy 32:357177:27% 0°127
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Vengeance is Mine, and recompense, Against the time when

their foot shall slip; For the day of their calamity is at hand,

And the things that are to come upon them shall make haste.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

72 TNYT yam

Onkelos renders “and the things to come upon them has-
ten” as “umaba de’asid lehon.” This shows that mabba,
and so yabia, means speed.

Onkelos Deuteronomy 32:35:72:27% 0°737 9y 012p2K 01370
BP 77 I TSR N2RT 1197 07U KXY XY R
TP TRYT YA 117720
Sifsei Chachomim Chumash, Metsudah Publications, 2009 (CC-BY-NC)
22w

The Zohar says that some almonds are bitter and some
sweet, and cites both Jeremiah’s “rod of almond” and the
almonds of Aharon’s staff, reading the word as a hint of
strict judgment. The text refers to it for the subject of
almonds.

Zohar, Shemot 28:257-31:2661707:X"2-1717:11” MW ,77 190

(’29°V) MR D2 T2TPW PIYR

The Zohar’s words that the text refers to, that some al-

monds are bitter and some sweet, are copied there.
KEHOT'S NOTE
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It notes that although the verse in Jeremiah speaks of pun-
ishment, the main point of this hastening is for good: that

likuteitorah.com/likkutei-torah/korach/3/
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the flow of life, grace and kindness be drawn down without
delay, as Likkutei Torah explains.
KEHOT’'S NOTE
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Yosef tells Pharaoh that the doubling of his dream means
the matter is established by G-d, who hastens to do it. The
maamar brings it as another case of divine haste, for good
and for ill.
Genesis 41:3227%:x”n n"wx12
DORYRI Oyn 1270 195373 DonyD 1ylEthR oitnn niawn by
Anwy? 0opoRT Tem
And for that the dream was doubled unto Pharaoh twice, it is
because the thing is established by G-d, and G-d will shortly
bring it to pass.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The book Magen David is also mentioned there.
KEHOT'S NOTE
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The verse about Aharon’s staff, quoted again here to con-

nect vayigmol, “it ripened,” with gomel, “who bestows,” in

the prayer.

Numbers 17:23372:17> 92772
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And it came to pass on the morrow, that Moses went into the

tent of the testimony; and, behold, the rod of Aaron for the

house of Levi was budded, and put forth buds, and bloomed

blossoms, and bore ripe almonds.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.m2an1 no
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“And G-d saw the light, that it was good.” The maamar
uses it to explain the “good” in “good kindnesses.”

Genesis 1:4°7R N°wR12
WNT P21 IR 772 D’P5§ '?’_[;31_ 290773 7IRI"NN n’p_"?xg R
And G-d saw the light, that it was good; and G-d divided the

light from the darkness.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Ramaz’s teaching about the two kinds of flow is cited
and explained there.
KEHOT'S NOTE
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likuteitorah.com/likkutei-torah/korach/3/
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The Rebbe asked that the maamarim of the week’s parsha, the “Chassidishe Parsha,” be learned during that week, spread over
its seven days (Sichah of Shabbos Parshas Vayakhel 5725 - Toras Menachem vol. 42, pp. 306-309). Why learn it, and the

Rebbe’s brachos: likuteitorah.com/about/the-chassidishe-parsha/

A free, non-commercial project; nothing here is sold. Not affiliated with Kehot, Sefaria or the Lubavitch Library. ©
likuteitorah.com

From likuteitorah.com/likkutei-torah/korach/3/

DEDICATED IN HONOR OF

Dot TARDTINIW Prxd "% 531 ’?3117?3?! 1INAR T23% i ivalal
Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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