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“And the Levite, he (hu),
shall serve” (Numbers 18:23)

The Levites’ service was to draw from the hidden “He,” Binah,
into revelation. So too in prayer: contemplation through the
mochin of Imma must first give birth to a revealed love that

reaches the body, and then the higher, hidden mochin of Abba

shine into it as the return of awe and bittul.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

The Levites’ service was to draw from the hidden “He,” Binah, into revelation. So
too in prayer: contemplation through the mochin of Imma must first give birth to a
revealed love that reaches the body, and then the higher, hidden mochin of Abba
shine into it as the return of awe and bittul.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The Zohar reads “And the Levite, he (hu), shall serve” as drawing down from hu, “He,” the hidden
world of Binah, into the revealed world. To explain this the Alter Rebbe contrasts two intellects. The
mochin of Abba, Chochmah, are a grasp of bittul, koach mah, cool and still: the higher awe, the awe of
shame. The mochin of Imma, Binah, are yesh, G-d’s greatness truly understood, and from them an in-
tense, fiery love is born. Prayer needs both: first ratzo, the running of love born of Binah, then shov,
the return of awe and the acceptance of the yoke of Heaven from Abba. Although Abba is higher, Imma
must come first, because the aim is to light up the body, and Binah, the heart, is closer to the body; the
higher love stays hidden, as a child grows in his mother’s womb, far from the father. So love must be
born through contemplation, and then the light of Abba must shine into it. This was the Levites’ ser-
vice, in song and on many instruments, shofar and cymbals for a broken heart, the pipe for joy, all

drawing the emotions from the hidden “He” into revelation.

OUTLINE

1 The Levites’ “He” and the two intellects n
The Zohar reads the Levites’ hu as Binah, the hidden world. The mochin of Abba (Chochmah) are bittul, cool-
ness and the higher awe of shame; the mochin of Imma (Binah) are an understanding of G-d’s greatness that

gives birth to fiery love. In prayer they appear as ratzo, the running of love, and shov, the return of awe and
the acceptance of the yoke of Heaven.

2 Revealed love first; the Levites’ song 12
Imma must come first, because prayer must light up the body, and Binah, the heart, is closer to it, while the
love of Abba is hidden, as a child grows in his mother’s womb, far from the father. Love is born through con-
templation and then lit by Abba. This was the Levites’ service: to bring love and awe out of the hidden “He,”
in song and on instruments that match the kinds of revealed fervor.
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3 The instruments and the kinds of fervor

13

The shofar, with its blasts and broken notes, and the cymbals of teruah correspond to fervor in bitterness and

a broken heart; the ugav to love and fervor in joy. All the Levites’ music served the hidden “He,” “He made

us,” drawing the emotions from concealment into revelation.

KEY CONCEPTS

Hu (“He”) i1

The hidden level, Binah, called the hidden world (alma
de’iskasya), from which the Levites drew the emotions into
the revealed world.

The mochin of Abba Xax77°min

The intellect of Chochmah: a grasp of bittul, koach mah,
cool and still. Its love stays hidden, and it brings the high-
er awe, the awe of shame.

The mochin of Imma X»°X7T 1°M7

The intellect of Binah: G-d’s greatness grasped in actual
understanding. It is the “mother” that gives birth to love
and all the holy emotions in revealed form.
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Ratzo and shov (running and returning) 211 X137
The outward running of fiery love born of contemplation
in Binah, followed by the return of the higher awe from
Chochmah, in which a person accepts the yoke of Heaven
in Torah and mitzvos.

The higher awe, the awe of shame 7877 T8y K7
nwia

The awe that comes from the bittul of Chochmah: the
abashed stillness of one who knows that he is nothing be-
fore G-d.

Revealed fervor (hislahavus) n?annaw nanbnn
Emotion of the heart brought into the open, either a joyful
longing or the fervor of bitterness and a broken heart; the
Levites’ instruments matched its kinds.



LIKKUTEI TORAH - PARSHAS KORACH - MAAMAR 2 RIT 90 TN

SECTION 1 - 11

The Levites’ “He” and the two intellects
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“And the Levite, he (hu), shall serve.” The meaning [is], as is written in the Zohar, that all the ser-
vice of the Levites is to draw down from the level of “He” (Hu), which is Binah (understanding), the
hidden world (alma de’iskasya), onto the revealed world (alma de’isgalya).

The maamar opens with a verse about the Levites’ service in the Mishkan: “And the Levite, he (hu), shall

serve.” Following the Zohar, the Alter Rebbe reads the word hu, “He,” as the name of a hidden level, Binah,

called the hidden world, from which the Levites draw down into the revealed world.
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And the matter [is this]. Now, we need to understand the difference between the intellect (mochin)
of Abba and the mochin of Imma (and see what is written in the discourse beginning “This
matzah,” etc.). That is: the mochin of Abba is the level of grasping self-nullification (bittul), in the
level of Chochmah (wisdom),
To explain this, the Alter Rebbe first sets out two modes of intellect, the mochin of Abba (Chochmah) and the
mochin of Imma (Binah), and refers to the discourse “This matzah” in Likkutei Torah, Tzav, where the two

are contrasted. The mochin of Abba are a grasp of bittul: the mind’s awareness of its own nothingness before
G-d, which belongs to Chochmah.
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which is the level of koach mah (the power of “what”), “and what are we”; which is of the quality of

coolness, which is the level of the higher awe (yirah ila’ah), the awe of shame (yiras boshes).

Chochmabh is read as koach mah, “the power of ‘what,’” like the words of Moshe and Aharon, “and what are
we.” This sense of being nothing is cool rather than fiery: it is the higher awe, an awe of shame, the abashed
feeling of one who stands before a greatness far beyond him.
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It is the level of “And Chochmah is found from ayin (nothingness)”: the utmost self-nullification.
And the level of the mochin of Imma, the level of Binah, is called “to cause those who love Me to in-
herit yesh (substance)”; that is, when a radiance of His greatness, may He be blessed, comes within
the scope of actual understanding and comprehension.

Job’s question, “Where (me’ayin) shall wisdom be found?”, is read as “Chochmah is found from ayin, noth-

ingness,” so Chochmabh is the utmost self-nullification. Binah, by contrast, is called yesh, “something”: here
a glimmer of G-d’s greatness becomes something a person actually understands and grasps.
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And through this comprehension there is born and drawn from it the attribute of intense love, with
the might of fiery flames, toward Him, may He be blessed. Now, in prayer there must be both lev-
els, namely the mochin of Abba and Imma (see what is written in the discourse beginning “See, I
set [before you],” on the matter of the level of yud-hei in the soul).

When G-d’s greatness is truly grasped, an intense, fiery love for Him is born from that understanding.

Prayer needs both modes, the mochin of Abba and of Imma, which the bracket links to the yud and hei,
Chochmah and Binah, within the soul, as explained in the discourse “See, I set before you.”
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That is: the level of the mochin of Imma is the level of ratzo (running), to be subsumed above,
through an intense love like a flame, born from contemplation of His greatness, may He be

blessed, which is the level of the mochin of Imma.

The mochin of Imma bring about ratzo, “running”: a love like a flame, born of contemplating G-d’s great-
ness, that strains upward to be absorbed in G-dliness above.
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“For you shall call Binah ‘mother’” (ki em labinah tikra): so that from this there will be the level of
ratzo, as mentioned above. And the level of the mochin of Abba comes afterward: the level of shov
(returning), as in the saying, “And if your heart runs, return to the One.”

The verse “For if (im) you call out to Binah” is read with im as em, “mother,” which is why Binah is called

Imma, the mother; from her contemplation comes the running of love. The mochin of Abba come afterward
as shov, “returning,” as in the saying “If your heart runs, return to the One.”
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This is the level of the higher awe, the awe of shame, which is the level of the mochin of Abba: that
he accepts upon himself the yoke of the Kingdom of Heaven in his occupation with Torah and

mitzvos. And see what is written in the explanation on the verse “For You are my lamp.”

This return is the higher awe, the awe of shame, which belongs to the mochin of Abba: a person accepts
upon himself the yoke of Heaven and carries it into his Torah study and his mitzvos. The bracket refers the

reader to the explanation of the verse “For You are my lamp.”

SECTION 2 - 112

Revealed love first; the Levites’ song
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Now, although the level of the intellect (mochin) of Abba is loftier than the mochin of Imma, never-
theless there must also be the mochin of Imma first, because

Although Chochmabh is the higher of the two, the Alter Rebbe says that the mochin of Imma must neverthe-
less come first, and he now explains why.
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the main thing is to illuminate the body; and this is through the revealed love that is drawn from

the brain of Binah (understanding), which is closer to the body

The aim is to illuminate the body: to bring the light of G-dliness into the person’s physical being as well. This
comes through revealed love, which flows from Binah, the faculty closest to the body.
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(for “Chochmah is the brain and Binah is the heart,” and the heart is closer to the body). And [as
for] the level of the mochin of Abba, although their stature is higher than Binah,

The Tikkunei Zohar teaches that Chochmah is the brain and Binah the heart, and the heart is nearer the
body than the brain is. As for the mochin of Abba, their being higher than Binah does not make them better
suited to this task, as the next words show.

likuteitorah.com/likkutei-torah/korach/2/ 6



LIKKUTEI TORAH - PARSHAS KORACH - MAAMAR 2 RIT 90 TN

T N3°na Swnk 10 .5%0 172 XD°AN TawnR NURY Y PR AN TV PP RIT 772 OPR RO
qN1° ANXRMD 7Y XMW 9P QW RO TRIY RART

surely the Infinite One (Ein Sof), blessed be He, is loftier still, beyond all comparison, and “no
thought can grasp Him at all.” So too, for example, the level of the mochin of Abba: the love there is
in concealment, for it is more exalted, beyond us.

The higher a level, the further it is from our grasp: the Infinite One is higher still, beyond comparison, and

“no thought can grasp Him at all.” In the same way, the love within the mochin of Abba stays hidden, be-
cause it is too lofty for us.
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(And as is written in the discourse beginning “On the eighth day, an assembly,” regarding “I will
become wise, but it is far from me”: that, by way of analogy, all the growth of the child takes place
at a distance from the father, only in his mother’s womb; see there.)

The bracket cites the discourse on Shemini Atzeres in Likkutei Torah, which explains Shlomo’s words “I will

become wise, but it is far from me.” Its analogy is a child, who grows in his mother’s womb, far from his fa-

ther: so the emotions take shape in Imma (Binah), while Abba (Chochmah) remains distant.
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Therefore one must give birth to the love in prayer, from concealment into revelation, in order to
illuminate the body (and see what is written in the discourse beginning “And it shall be for you as
tzitzis,” on the matter of brain and heart, water and fire).

In prayer, therefore, love must be born, brought out of its hidden state into revelation, so that it reaches and

lights up the body. The bracket points to the discourse on tzitzis in Likkutei Torah, Sh’lach, on brain and
heart, water and fire.
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This is through contemplation, from the level of the mochin of Imma, which is the one that gives
birth to the children, which are love and all the holy emotive attributes (middos). And afterward
one must shine into them from the level of the mochin of Abba (and see what is written in the dis-
course beginning “Go out and see,” on the matter of “And wine gladdens,” etc., in order “to make
the face shine from o0il”; see there).
This birth comes through contemplation, the work of the mochin of Imma, the “mother” who gives birth to
the “children”: love and all the other holy emotions. Afterward the light of the mochin of Abba must shine

into those emotions, like the verse’s oil that makes the face shine, as the discourse “Go out and see”
explains.
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And this was the service of the Levites, as it is written, “And the Levite, he (hu), shall serve”: that is,
all their service was to bring out the emotive attributes, love and awe, from concealment, from the
level of “He” (Hu), the hidden world (alma de’iskasya), into revelation.

This was the Levites’ service, “And the Levite, he (hu), shall serve”: to bring love and awe out of the hidden

“He,” the hidden world, into revelation.
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This is through contemplation; and see what is written in the explanation on the verse “And the
number of the children of Israel shall be,” on the matter of “Who created these.” And therefore
their service was with song, by mouth, with the voice, and with music, on an instrument (see what
is written in the discourse beginning “A psalm, a song of the dedication of the House”).

This drawing out comes through contemplation, and the bracket points to the explanation of “Who (Mi) cre-

ated these (Eleh),” where Mi is the hidden and Eleh the revealed. Because their task was to reveal what is hid-

den, the Levites served with song, sung with the voice and played on instruments.
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And there are several instruments, as it is written, “Praise Him with the blast of the shofar; praise
Him with lyre and harp; praise Him with drum and dance,” etc. That is, there are several kinds of

revealed fervor (hislahavus).

Psalm 150 names several instruments for praising G-d: the shofar, the lyre and harp, the drum and dance.
The Alter Rebbe explains that they correspond to different kinds of fervor that come into the open.
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There is longing and fervor of the quality of joy and gladness; and there is [a kind] that is of the
quality of bitterness and a broken heart. And all of them are in the revelation of the heart.

Revealed fervor can be a joyful longing, full of gladness, or it can come with bitterness and a broken heart.
Both are emotions of the heart brought into the open.

SECTION 3 - 13

The instruments and the kinds of fervor
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And likewise, corresponding to this, there are several kinds of musical instruments. And along
these lines is the matter of “Praise Him with the blast of the shofar”: a shofar, which is a sound that
casts trembling and a broken heart; this is the matter of the tekios (blasts) and the shevarim (bro-

ken notes).

Just as there are several kinds of fervor, there are several kinds of instruments to match them. The shofar’s
sound brings trembling and a broken heart, and this is expressed in its long blasts (tekios) and broken notes
(shevarim).
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And likewise “cymbals of teruah” also correspond to the fervor that is in bitterness and a broken
heart. And the ugav (pipe) is a musical instrument of joy, which corresponds to the love and fervor
that is in joy.

The “cymbals of teruah,” whose name recalls the broken teruah sound of the shofar, likewise match the fer-

vor of bitterness and a broken heart. The ugav, a pipe, is an instrument of joy and matches love and fervor
that come with gladness.
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And this was the service of the Levites with musical instruments of several kinds: all of it is to serve
the level of “He” (Hu), the level of “He (Hu) made us,”

All the Levites’ music, in all its kinds, served the hidden “He” (Hu), the level of which the verse says, “He

(Hu) made us.”
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to draw the emotive attributes (middos) from concealment into revelation. (And see what is written
at the end of the discourse beginning “Command the children of Israel,” regarding “to offer to Me
in its appointed time”; and see what is written in the discourse beginning “And you shall draw wa-
ter,” on the matter of the libation of the wine and the libation of the water; and see what is written
elsewhere on the matter of “Blessed is He who spoke, and the world came into being; blessed is
He.”)

Its purpose was to draw the emotions out of concealment into revelation. The closing bracket gathers further

discussions: the offerings brought “in its appointed time,” the libations of wine and of water, and the words
“Blessed is He” in the prayer “Blessed is He who spoke.”
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IN ONE'S AVODAH

Prayer begins with contemplation of G-d’s greatness until it gives birth to a revealed love that reaches even

the body; then the bittul and awe of Chochmah must shine into that love, so that the running of prayer re-

turns as acceptance of the yoke of Heaven in Torah study and mitzvos. Joyful fervor and broken-hearted fer-

vor both have their place in this service, as the Levites had instruments for each.

QUESTIONS FOR DISCUSSION

1.

Why does the Alter Rebbe call the bittul of Chochmah “cool,” and how does the higher awe of shame differ
from the fiery love born of Binah?

. If the mochin of Abba are higher, why must prayer begin with the mochin of Imma? What does the analogy

of the child in his mother’s womb add?

. What does it mean for prayer to “illuminate the body”?

How do ratzo and shov describe the movement of prayer, and why does shov lead to accepting the yoke of
Heaven in Torah and mitzvos?

. The Levites had instruments of joy and of a broken heart. How can both kinds of fervor belong to one per-

son’s service?
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The note says that another transcript (hanachah) of this
maamar is printed there, and also the transcript of the
Mitteler Rebbe.
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“And the Levite, he shall perform the service of the Tent of
Meeting.” The maamar reads the word hu, “he,” as the
hidden level from which the Levites draw.
Numbers 18:23372:11”> 72712
0PIy npn oaiy XYY om TYin POR nTayTnR X 1hI Tanm
:?M1 17027 K2 DX °12 73021 09°nAT?
But the Levites alone shall do the service of the tent of meet-
ing, and they shall bear their iniquity; it shall be a statute for
ever throughout your generations, and among the children

of Israel they shall have no inheritance.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The Zohar on Parshas Korach expounds the word hu in
this verse several times: it relates it to Atika (the Ancient
One), answers the question “Who arouses love?” with
“hu,” and links it with “He (hu) made us.” The Alter Rebbe
builds on it in reading hu as the hidden level from which
the Levites draw.

Zohar, Korach 8:37-41x"n-1"5:'n 7P, 900

At the moment when the day was about to be sanctified the
spirits of the demons issued forth, but the day was sanctified
before their bodies were created, and so the world was left
deficient. When Israel were sanctified and all their grades
completed with the Levites on the left side, then this defi-
ciency of the world on the left side was made good, and all
was then subordinated to the right and the world was freed
from defect. Hence it says “the Levite shall do”, i.e. “make”
or “complete”. ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The note points there on the identification of hu, “He,”
with Binah.
KEHOT'S NOTE
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There the Alter Rebbe explains that the festivals are a time
of joy because they reveal the mochin of Imma, “a joyful
mother of children,” while Shabbos reveals the mochin of
Abba, which are higher and where joy is not revealed as on
a festival.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Moshe and Aharon say to the people, “and what are we,
that you complain against us?” Their self-effacement illus-
trates the bittul of Chochmah, koach mah.
Exodus 16:771:17" mnw
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and in the morning, then ye shall see the glory of the L-RD;
for that He hath heard your murmurings against the L-RD;
and what are we, that ye murmur against us?’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Job asks, “But wisdom, where (me’ayin) shall it be found?”
Chassidus reads me’ayin as “from ayin, nothingness”:
utter self-

Chochmah comes from, and consists in,

nullification.
Job 28:1227:175 21°R
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But wisdom, where shall it be found? And where is the place
of understanding?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Wisdom says that it will “cause those who love Me to inher-
it substance (yesh).” The Alter Rebbe applies yesh, “some-
thing,” to Binah, where G-d’s greatness becomes some-
thing grasped, and from which love is born.
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That I may cause those that love me to inherit substance,
And that I may fill their treasuries.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

XD ,117%wn

N 2w

“For love is strong as death... its flashes are flashes of fire
(rishpei esh).” The Alter Rebbe uses the verse’s words for
the intense, fiery love born of grasping G-d’s greatness.
Song of Songs 8:6"1:’1 01w W
YR M08 N MyTD AYiNrty onind 72%7%y onind vk
SNITPY UK "BY TPRYT MNP 2INYD
Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1011 921K R

“See, I set before you today a blessing and a curse.” The
verse opens the discourse to which the text refers for the
yud and hei, Chochmah and Binah, in the soul.
Deuteronomy 11:263172:X” 0°127
:M7971 1272 DIP1 0°307 103 2238 MXY
Behold, I set before you this day a blessing and a curse:

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“For if (im) you call out to understanding (binah).” Read as
em, “mother,” the verse calls Binah a mother, and so
Binah is the configuration called Imma.
Proverbs 2:3°3:1 "5wn
:791P 10N N2N% XIPN 1122 OX 72
Yea, if thou call for understanding, And lift up thy voice for
discernment;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NTpn 711°2% oN %D
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.A,10w

TARD W 2% P oNY
In the introduction to the Tikkunei Zohar the saying ap-

pears as “if your heart runs, return back.” Here it de-
scribes the two movements of prayer: the running of love
from Binah and the return of awe from Chochmabh.
Tikkunei Zohar 7a:3'2:X *t 77t °1pn
PHY OTX TRIND MRT REIT MAT PY (0 R DRPIT) RITIN
ROPOY IRTYYL TIP3 YT 2793 KT W R T2 K KT npynen
RTIRY 1R RPDY R NP2 OTX NPT LK RPDY ,iPIn KPU9D
FIRIIR? X 27207 W00 R0W AR K 2907 M7 K RDPYIRKT
SANRY W 927 77 OXT

Tikkunei Zohar - Vocalized (Public Domain)
KEHOT'S NOTE
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L(R,1) AnTPRat™n

"1 \NNR %D
“For You are my lamp, Havayah.” The verse opens the ex-
planation to which the text refers here.
II Samuel 22:29v73:275 2 PXnw
3¢ A% Havayah) Havayah >7°3 1nx=3
For Thou art my lamp, O L-RD; And the L-RD doth lighten

my darkness.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 2
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18

19

20

21

N2 113921 RMIR 100

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.("ox nnp) ow

N2°% 112921 KM% non

In Elijah’s discourse (Patach Eliyahu) in the introduction
to the Tikkunei Zohar, Chochmabh is the brain, the thought
within, and Binah is the heart, with which the heart under-
stands. Since the heart is closer to the body, the love born
of Binah can reach the body.
Tikkunei Zohar 17a:17-191>-1":R 1> 97 *11pn
7R BY1 .an 20 N1 RaD 103 R 1awnn AR ann Xmn
.Ma%n N5 PR PPy N5 A°POR Y MINoaT* 2°nD 1N
X”1) "9DN7 RNOPAP WRY LOTINR NPWRAN TOAR ANR* 1003
IR IPRT RP IRY RP TP AR 1A0n* .(°7an mn X597 RXNopap
Xm0 L(IDIXT X7 MDY WYINTI RIPRT PPY TR MR
7P RIT2 227NK1 RI9OKRD PWRT

Constantinople, 1740 (CC-BY-NC)

b9 172 ND°BEN awnR NvY

The note locates the discourse that the text cites here, in
which, as the text itself says, “I will become wise, but it is
far from me” is explained through the analogy of the child
who grows in his mother’s womb, far from the father.
KEHOT'S NOTE
.2,78 ¥y oot '{?:PY? 3”ynwin 02 7771 .0v

S3nn APINT RO AROAN

Shlomo says, “I said, I will become wise, but it is far from
me.” It illustrates how Chochmah, the level of Abba, re-
mains far and hidden from us.
Ecclesiastes 7:23272:1 n>ip
3 TPIM KO RIS Ma303 TPed it
All this have I tried by wisdom; I said: ‘I will get wisdom’; but

itwas far from me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

negox oo oM A

That explanation speaks of the heart, which “understands”
and “hears,” and cites the Arizal that the Yesod of Abba
reaches the chest: a source gives life to what is below it
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23

24

25

only through its own lowest level, and so the lights gather
in the heart.
KEHOT'S NOTE
.2, nbw e By

nogee oo M

“And it shall be for you as tzitzis, and you shall see it.” The
verse opens the discourse in Likkutei Torah, Sh’lach, to
which the text refers here.

Numbers 15:391772:1°0 1272

DN DNPRY1 N N3N P37 NR OR7OM DK onPRTY NYUE? 027 M
:DIPNR 0731 DARTIYR 02°2°Y *I0K) 02227 "X 1INDTRN

And it shall be unto you for a fringe, that ye may look upon

it, and remember all the commandments of the L-RD, and

do them; and that ye go not about after your own heart and

your own eyes, after which ye use to go astray;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

9871 7I°RE 7772

There the Torah is likened to bread, wine and oil, and the
Alter Rebbe asks how the joy drawn from the “wine” of
Torah differs from the shining (tzahalah) drawn from its
“oil,” on the verse “And wine gladdens the heart of man, to
make the face shine from oil.” Here that shining is the
light of the mochin of Abba added to the emotions born of
Imma.
KEHOT'S NOTE
1,70 Tape

9N TIRE

“Go out and see, O daughters of Zion, King Shlomo with
the crown with which his mother crowned him on the day
of his wedding.” The verse opens the discourse in Likkutei
Torah, Shir HaShirim, to which the text refers.

Song of Songs 3:11X™:) 0*°wi 1w

o2 inx 1P7MEYY Mpya MPw Tona 1Y Nha3 ArRY NIy
:127 nonty 021 inann

Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of

the gladness of his heart.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

wn 0°ap B

“And wine gladdens the heart of man, to make the face
shine from o0il.” In the discourse cited, the gladness of
wine and the shining of oil are two levels; here the shining
is the light of the mochin of Abba in the emotions born of
Imma.

Psalms 104:15170:77p 0°%°n
:TY0° WiIR"227 NP1 1AW 0738 PONRN? Wi M 1)
And wine that maketh glad the heart of man, Making the

face brighter than oil, And bread that stayeth man's heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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30

R 7120 A

57129801 M 27y 7IN°22
There the Alter Rebbe explains that the Name Elokim holds
the letters of Mi and Eleh: Mi (“Who?”) is the hidden, the
hidden world, and Eleh (“these”) the revealed, the revealed
world; and the yud and hei of the Name Havayah,
Chochmah and Binah, are called “the hidden things.” This
is the hidden “He” from which the Levites draw into
revelation.
KEHOT'S NOTE
1,122 Boyh

220 M
“And the number of the children of Israel shall be as the

sand of the sea.” The verse opens the explanation in
Likkutei Torah, Bamidbar, to which the text refers.
Hosea 2:1°x:72 ywin
DipN2 177 799 K2 T°7KD WK 077 inD PRI 32 Apon 1
72K °12 D77 0N DN “RY™X? 07 MWRIYR
Yet the number of the children of Israel shall be as the sand
of the sea, which cannot be measured nor numbered; and it
shall come to pass that, instead of that which was said unto
them: ‘Ye are not My people’, it shall be said unto them: ‘Ye

are the children of the living G-d.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

9N N2 8

“Lift up your eyes on high and see: Who (Mi) created these
(Eleh)?” In the explanation cited, Mi is the hidden world
and Eleh the revealed world, and together their letters
form the Name Elokim.
Isaiah 40:26%72:1n °yw°
D';?Q’? DN2Y 720M2 ROXINT PR K127M N7 DPY DIMMTIRD
7Y KD WK 7D 7oRRY 009K 390 X7 0w
Lift up your eyes on high, And see: who hath created these?
He that bringeth out their host by number, He calleth them
all by name; By the greatness of His might, and for that He is

strong in power, Not one faileth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

%21 N21aR W R

“A psalm, a song of the dedication of the House, of
David.” The verse opens the discourse to which the text
refers here.

Psalms 30:1’x:"% 0°%°11n
:'n'['? N30 N2I07Y inam
A Psalm; a Song at the Dedication of the House; of David.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
DImaY . . DI PPN AMPRR

The words here quote Psalms 150:3; the passage is shown
below.

Psalms 150:3°3:17p 0°2°1n
79291 232 3PP DI ypna 1mn
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Praise Him with the blast of the horn; Praise Him with the
psaltery and harp.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.7-3,1p ©°91n

Bt 71N 1MPR 11101 D212 1MTR AR Ypna ambhn
The last psalm of Tehillim calls for G-d to be praised with
shofar, lyre and harp, drum and dance. The Alter Rebbe
reads the variety of instruments as the variety of revealed
fervor in the heart.

Psalms 150:3-4"7-"3:3"p 0°2°11n

19977 INm AN 1M 19191 2212 3MPP0 193 Ypna amYon
2 0713

Praise Him with the blast of the horn; Praise Him with the

psaltery and harp. Praise Him with the timbrel and dance;

Praise Him with stringed instruments and the pipe.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 3

32

33

34

29w Ypna ImPn
“Praise Him with the blast of the shofar.” The shofar,

whose sound brings trembling and a broken heart, stands
for the fervor of bitterness.
Psalms 150:3°3:1°p 0°2°1n
73331 9212 1m0 19 Ypna Imon
Praise Him with the blast of the horn; Praise Him with the

psaltery and harp.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

AR
“Praise Him with cymbals of teruah.” Like the broken
teruah sound of the shofar, these cymbals correspond to
the fervor of bitterness and a broken heart.

Psalms 150:5’17:3”p 2°2°1n

Praise Him with the loud-sounding cymbals; Praise Him
with the clanging cymbals.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1AWy XI7
“Know that Havayah, He is G-d; He (hu) made us, and we
are His.” The “He” of this verse names the hidden level
that the Levites served.
Psalms 100:3°3:’p 0°2°1n
:AN7yTn IR SRy MK 171 1yRIT 0°PRR X Havayah=3 197
Know ye that the L-RD He is G-d; it is He that hath made us,

and we are His, His people, and the flock of His pasture.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.3,p 0%onn
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7Y % 2P

“Command the children of Israel... you shall take care to
offer to Me in its appointed time.” The verse, which intro-
duces the section of the offerings, opens the discourse to
which the text refers.

Numbers 28:2°2:11”3 72712

M3 M7 "WX? 202 23397°NK DT2K [7RK) X7 *32nN %
37¥in2 k) J"!l?nj'? flalvZs)

Command the children of Israel, and say unto them: My

food which is presented unto Me for offerings made by fire,

of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

0% QnaNwy

“And you shall draw water with joy from the wellsprings of
salvation.” The verse opens the discourse to which the text
refers on the libations of wine and water.
Isaiah 12:33:2717yw°
MY 1Y 1 Y3 07 DNINYY
Therefore with joy shall ye draw water Out of the wells of
salvation.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

15



LikuteiTorah.com
THE CHASSIDISHE PARSHA

About this edition

This edition contains the Hebrew text, the English translation, our explanations, and the notes.

The Hebrew text of Likkutei Torah: © Kehot Publication Society, via Sefaria, CC BY-NC 4.0; formatting adapted.
Our English translation, made from the Hebrew without Kehot’s notes: CC BY 4.0.

Our explanations, with the overview, the questions and the page for children: CC BY-NC 4.0.

The notes: Kehot’s marei mekomos (“Sources and References”, including the Rebbe’s notes) © Kehot Publication Society, via
Sefaria, CC BY-NC 4.0; formatting adapted; our notes on them: CC BY-NC 4.0.

Quoted sources, via Sefaria: Miqra according to the Masorah (CC-BY-SA); The Holy Scriptures: A New Translation (JPS 1917)
(Public Domain); The Zohar; London, Soncino Press, 1933 (Public Domain); Tikkunei Zohar - Vocalized (Public Domain);
Constantinople, 1740 (CC-BY-NC).

This edition as awhole: CC BY-NC 4.0. Copy, print and share it freely, crediting Kehot Publication Society and likuteitorah.-
com; it may not be sold. https://creativecommons.org/licenses/by-nc/4.0/

English translation and explanations: prepared for likuteitorah.com with Al assistance (claude-code/opus-5.5) and checked
against the Hebrew and against Sefaria; not yet reviewed by a human editor. Please check anything important against the

Hebrew.

The Rebbe asked that the maamarim of the week’s parsha, the “Chassidishe Parsha,” be learned during that week, spread over
its seven days (Sichah of Shabbos Parshas Vayakhel 5725 - Toras Menachem vol. 42, pp. 306-309). Why learn it, and the
Rebbe’s brachos: likuteitorah.com/about/the-chassidishe-parsha/

A free, non-commercial project; nothing here is sold. Not affiliated with Kehot, Sefaria or the Lubavitch Library. ©

likuteitorah.com

From likuteitorah.com/likkutei-torah/korach/2/

DEDICATED IN HONOR OF

58T TANDTINIY PRS® 1D 927 D2IpRT 1INAT 71207 v
Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok

likuteitorah.com/likkutei-torah/korach/2/ 16



