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“Korach, son of Yitzhar, son
of Kehas, son of Levi, took”

Korach claimed that the encompassing light, the all-blue tallis
and the hidden “o0il” he traced himself to, needs no threads;
Moshe answered that G-d’s infinite light reaches the world and
the heart only through contraction, through the “hairs” and
threads of the tzitzis and Aharon’s beard, and that this narrow

thread is what will open the full revelation in the Time to Come.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

Korach claimed that the encompassing light, the all-blue tallis and the hidden “oil”
he traced himself to, needs no threads; Moshe answered that G-d’s infinite light
reaches the world and the heart only through contraction, through the “hairs” and
threads of the tzitzis and Aharon’s beard, and that this narrow thread is what will

open the full revelation in the Time to Come.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar asks why Korach, as “son of Yitzhar,” son of oil, claimed the priesthood, why he mocked
the mitzvah of tzitzis, and why he envied Aharon’s beard. It distinguishes two modes of divine light:
memalei kol almin, the inner light that enters each world by measure (“His glory”), and sovev kol
almin, the encompassing light present everywhere equally (“I fill”). The tallis is the encompassing
light; the tzitzis are inner light drawn from it through “hairs,” a contracted channel that alone can car-
ry a light from above the chain of worlds, as at Sinai, when supernal Chochmah was revealed by a leap.
The white threads bring great love, and the techeiles brings awe that repels evil. Aharon, the “grooms-
man,” draws great love through his beard, while the Levites, rooted in Gevurah, were shaved. Korach
wanted Gevurah to lead now and claimed the hidden oil, above Moshe and Aharon. But the oil gives no
light by itself; it shines only through hairs and a kav. Moshe and Aharon are the true “sons of oil,” and
the thread drawn now through Torah, mitzvos and teshuvah will open the great revelation of the
future.

OUTLINE

1 Korach’s three complaints 11-3

The Midrash on Korach as “son of oil,” his question about a tallis entirely of techeiles, and his jealousy that
the Levites were shaved while Aharon was adorned and anointed on his beard.

2 Garment and hair: two kinds of light 14-1

Memalei and sovev, “His glory” and “I fill”; the tallis as the encompassing light and the tzitzis as inner
light; inner and encompassing light, the ascents of the worlds and the worth of one hour of teshuvah and
good deeds; Yuval and Yaval; the analogy of thought moving the limbs.
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The leap at Sinai and the thirty-two threads

The glory of the Torah revealed on earth; supernal Chochmah revealed at Sinai by a leap beyond the or-
der of the worlds; why such light comes only through “hairs”; the Torah as the “fallen fruit” of supernal
wisdom; min kanaf and the Midrash of the mirrors; the good oil on Aharon’s beard and the white of the
tzitzis.

Techeiles: awe that repels evil

Techeiles as kalah, destroying evil; the image of the unfaithful wife and “you shall not stray,” even in per-
mitted desires; the Throne of Judgment and the fear of sin; techeiles as the severe encompassing light of
Malchus; the four tzitzis, left and right, back and front; the higher love and awe drawn through the
threads.

Korach’s dispute and his error

The Kohen Gadol as the groomsman who draws great love through his beard; the Levites, from Gevurah,
shaved; techeiles as white wool dyed blue; Korach’s argument against the threads and the priesthood; the
future primacy of Gevurah, Beis Shammai and the Levites as kohanim, and why it may not lead now.

Moshe’s answer: the threads are essential

The purpose of Torah and mitzvos is to draw the light down, which requires threads; why the tallis has no
holiness and the tzitzis do; Torah alone is not enough; oil as the hidden source above Chochmah; grain,
wine and oil; Korach’s claim to the oil and the Gevurah of Atik.

Through the needle’s eye

The oil gives no light by itself; Aharon, “light is seen”; Moshe and Aharon as the true sons of oil; the tz-
imtzum and the kav; the Thirteen Attributes and the Holy of Holies as revelation through contraction; the
needle’s opening of teshuvah and the opening of the Hall; Yosef who “sews”; the thread of kindness and

M2-26

127-32

133-39

140-45

146-53

the morning; closing summaries.

KEY CONCEPTS

the light that fills all worlds (memalei kol

almin) 725y %3 Konn

Divine light that enters each world according to its capaci-
ty; “His glory” that fills the earth. All the ascents of the
worlds, even fifty thousand jubilees, take place within it.

the light that encompasses all worlds (sovev kol
almin) 7°1n%y 95 2210

G-d’s very Self, present in every place equally and grasped
by none; “I fill heaven and earth.” It is drawn down by
teshuvah and good deeds in this world and will be revealed
in the Time to Come.

inner light and encompassing light 7°pn2 7181 71118 718
Light absorbed by a vessel in ordered steps, and light too
great for the vessel, which surrounds it and acts on it from
beyond. The tzitzis threads are inner light; the tallis is en-
compassing light.
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hairs (se’aros) n1yw
A channel joined to its source yet contracted almost to sep-
arateness. Only through such a channel can a light from
above the chain of worlds come down: the tzitzis, Aharon’s
beard, the Torah’s laws.

techeiles n%on

The blue thread: from kalah, it destroys evil; it is the
Throne of Judgment and the severe encompassing light of
Malchus that blinds the forces of evil; its threads draw the
higher awe into the soul.

the oil (shemen) 71w

The hidden source above Chochmah, the Mocha Stima’ah,
which Korach claimed as “son of Yitzhar.” It gives no light
by itself and shines only through the hairs and the kav,
through Moshe and Aharon.



the leap (dilug) 17

A revelation that skips the ordered chain of worlds, as at
Sinai, when supernal Chochmah was revealed in this
world.
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the kav and the needle’s eye v 5w 7700 ,01M 1)

The thin line of light after the tzimtzum, through which all
revelation comes; human teshuvah is an opening like a
needle’s eye that can pass only this thread, yet it opens the
gate of the Hall.
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SECTION 1. 11-3

Korach’s three complaints
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“Korach, son of Yitzhar, son of Kehas, son of Levi, took,” etc. [We need] to understand the matter of
the dispute of Korach and his company against Moshe and Aharon.

The maamar opens with the first verse of Parshas Korach, which traces Korach’s line back through Yitzhar
and Kehas to Levi. The Alter Rebbe states his aim: to understand the inner meaning of the rebellion of

Korach and his followers against Moshe and Aharon.
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In [Midrash] Rabbah on this parshah: Rabbi Levi said, Why did Korach dispute with Moshe? He
said, “I am the son of oil, the son of Yitzhar,” as it is said, “your wine and your oil (yitzharecha),”

etc.,

The Midrash quotes Rabbi Levi: Korach based his claim on his father’s name, Yitzhar, which means oil. The
verse that pairs tirosh with yitzhar shows that yitzhar is the Torah’s word for oil, so Korach called himself
“the son of oil.”

AW DR TNNY 0Opwn 9921 1AW 1T T8 10 7T wN Apy 79 3'1'? nne Tm:m‘? Yawl awR
hahl
“which He swore to your fathers to give you,” at the beginning of Parshas Eikev. “Tirosh is wine,

and yitzharecha is oil. And among all liquids, when you put oil [into them], it

The verse is Deuteronomy 7:13, near the beginning of Parshas Eikev. The Midrash adds a property of oil:

poured into any other liquid, it rises and floats on top, so it is the “highest” of liquids.
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is found on top,” etc. “Now if these, who were anointed with oil alone, took the priesthood and the
kingship, should I, who am the son of oil, not be anointed and become a kohen and a king?” At
once he disputed with Moshe. End of quote; and see there at length.
In the Midrash, the ones anointed with oil are Aharon, who received the priesthood, and David, who received
the kingship. Korach reasoned that if those merely anointed with oil gained such greatness, he, the “son” of

oil itself, deserved even more, and so he rose against Moshe; the rest of the maamar uncovers the error in
this claim.
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[We need] to understand this, and also the connection to the dispute: that he who disputed the
priesthood of Aharon also disputed the mitzvah of tzitzis,

A second question: why did Korach’s challenge to Aharon’s priesthood come together with an attack on the
mitzvah of tzitzis? The maamar will show that the two are one subject.
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as Rashi explains: [Korach asked,] “Is a tallis that is entirely techeiles obligated in tzitzis, or
exempt?” He said to them, “It is obligated.” They began to laugh at him, etc. And this is explained
in [Midrash] Rabbah on this parshah and in the Tanchuma.
Rashi records that Korach dressed his followers in garments made entirely of techeiles, the blue wool need-
ed for a thread of the tzitzis, and asked Moshe whether such a garment still requires tzitzis. When Moshe said

it does, they mocked him: if one blue thread fulfills the mitzvah for another garment, surely a garment that

is wholly blue should not need it.
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It is also stated in [Midrash| Rabbah that he became jealous because regarding the Levites it is said,
“And they shall pass a razor,” etc., while his brother Aharon he [Moshe] adorned, etc.; that is, what
iswritten, “Like the good oil,” etc., “running down upon the beard, the beard of Aharon,” etc.
The Midrash gives another cause for Korach’s jealousy: at their consecration the Levites, Korach among
them, had to pass a razor over all their flesh and lose their hair, while Moshe adorned his brother Aharon

like a bride. The Alter Rebbe links Aharon’s adornment to the verse about the good oil running down upon
Aharon’s beard, so that hair, oil and the priesthood already appear together.
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To understand all this, we must first [explain], very briefly, the matter of the mitzvah of making tz-
itzis, as it is written, “And they shall make for themselves tzitzis,” etc., “a thread of techeiles,” etc.,
“and you shall remember,” etc., “and you shall not stray,” etc.

Before resolving these puzzles, the Alter Rebbe sets out the mitzvah of tzitzis itself from the verses of its pas-

sage: making the tzitzis, the thread of techeiles, remembering the commandments, and not straying after
one’s heart and eyes. Each of these phrases is explained later in the maamar.
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SECTION 2 - 14-11

Garment and hair: two kinds of light
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The explanation is this. It is written, “The whole earth is full of His glory”; “His glory” means the
radiance of His glory (ziv yekarei). And it is written, “The heavens and the earth I fill”: “1,” literally.
Two verses seem to describe G-d’s presence in the world differently. Isaiah speaks of “His glory” filling the

earth, which the text glosses with the Aramaic ziv yekarei, “the radiance of His glory,” only a ray; in Jeremiah
G-d says “I fill” heaven and earth, meaning His very Self.
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And it is known that this is the matter of the two levels, the light that fills all worlds (memalei kol
almin) and the light that encompasses all worlds (sovev kol almin), as is explained in the discourse
beginning “I am my Beloved’s,” in the discourse beginning “And this is the commandment,” and
in other places.

The two verses correspond to two modes of divine light. Memalei kol almin enters each world according to its

capacity, like the radiance of “His glory”; sovev kol almin is the infinite light that transcends the worlds and
is present in all equally, the “I” who fills heaven and earth.
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And this is also the matter of Torah and mitzvos. For it is written, “His garment was white as snow,
and the hair of His head like pure wool.” That is,
The same pair also corresponds to Torah and mitzvos. Daniel’s vision of the Ancient of Days describes His

garment white as snow and the hair of His head like pure wool, and these two images will stand for the two
levels.
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the level of the light that encompasses all worlds is called “His garment,” as it is written, “Havayah
reigns; He has garbed Himself in majesty” (and as was explained in the discourse beginning “Let
them bring royal apparel”);

A garment surrounds the body without becoming part of it, so “His garment” stands for sovev kol almin, the

light that encompasses the worlds from beyond. The psalm likewise describes G-d’s reign as His “garbing
Himself” in majesty.
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and this is the root of the mitzvos, which are called garments. And the level of “the hair of His
head” is what shines in an inner way, to be the light that fills all worlds; and it is the root of the
Torah.

This is why the mitzvos, which are called garments, are rooted in sovev. Hair grows from the head and draws
its life from within it, so “the hair of His head” stands for the light that enters inwardly, memalei kol almin,
the root of the Torah.
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Now, the mitzvah of tzitzis contains these two levels in their general expression, as was explained
above in the discourse beginning “I,” etc., “who brought out,” etc.

Tzitzis combine both levels: the garment itself, and the threads that hang from it. The Alter Rebbe refers
back to the discourse on “I am Havayah your G-d, who brought you out,” the verse that closes the passage of
tzitzis, where this was explained earlier in Likkutei Torah.
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For the tallis is the level of “His garment,” and therefore its mitzvah is chiefly [fulfilled with] a white
tallis of sheep’s wool, which is like “His garment white as snow”: the level of sovev kol almin.

The tallis itself is “His garment white as snow,” the level of sovev. That is why the mitzvah is ideally fulfilled

with a white tallis of sheep’s wool, mirroring the white garment of Daniel’s vision.
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And see what is written in Parshas Emor on the matter of “And Yaakov separated the lambs.” And
the tzitzis too are of the same kind as the corner (min kanaf); that is, the level of “and the hair of
His head like pure wool,”
The Alter Rebbe refers to his discourse in Parshas Emor on Yaakov’s separating the lambs. The halachah re-
quires the tzitzis to be min kanaf, of the same kind of material as the garment’s corner; this kinship between

the threads and the garment matches “the hair of His head like pure wool,” and the maamar later explains it
as the bond of the inner light with the encompassing light.
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and the thirty-two threads are the level of the thirty-two paths of Chochmah (wisdom): what is
drawn down to shine as inner light (or pnimi). For Chochmah is called the beginning of revelation,
and “Chochmabh is found from ayin (nothing).”

Each tzitzis has eight threads, thirty-two on four corners, corresponding to the thirty-two paths of

Chochmah. Chochmah is the first point at which G-dliness is revealed as an inner light, and it comes “from
ayin,” the nothingness that is above it.
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And this is the matter of “There is no glory but Torah”: that is, the supernal glory, the thirty-two
paths of Chochmah (wisdom). “Blessed be the glory of Havayah from His place.”
The Sages say “There is no glory but Torah.” The Alter Rebbe identifies this glory with the supernal glory, the

thirty-two paths of Chochmah, which also stand behind the verse “Blessed be the glory of Havayah from His
place”; the numerical value of kavod, glory, is thirty-two, as the maamar notes later.
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As is explained in the discourse beginning “For over all the glory shall be a canopy” and in the dis-
course beginning “To My mare.” And see what is written in the discourse beginning “And G-d
spoke,” etc., “I am Havayah your G-d,” regarding “If there is no wisdom there is no fear.”

The Alter Rebbe refers to three other discourses on the levels of glory and on Chochmah. In the discourse

“And G-d spoke ... I am Havayah your G-d” he explains the saying “If there is no wisdom there is no fear”: a

fear above understanding comes when the Infinite Light is revealed in Chochmah through Torah study.
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To explain these matters, we must first [explain| the matter of inner light (or pnimi) and encom-
passing light (or makif), and the levels of the circles (igulim) and the straight line (yosher). The ex-
planation: inner light is what enters and settles within the vessel in the manner of the straight line,
in gradation from above to below: Chochmah, Binah and Daas; Chesed, Gevurah and Tiferes;
Netzach, Hod and Yesod.
To explain the two levels, the Alter Rebbe introduces two pairs of Kabbalistic terms. Inner light (or pnimi) is
light that enters a vessel and is absorbed by it in an ordered, graded way, the “straight line” (yosher): from

the intellect (Chochmah, Binah, Daas) through the emotions (Chesed, Gevurah, Tiferes) to the attributes of
action (Netzach, Hod, Yesod), like a person standing upright, head above and feet below.

likuteitorah.com/likkutei-torah/korach/1/ 9
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And the level of encompassing light is what could not enter the vessel at all because of the great-
ness of its light, and it remained above the vessel, as an encompassing [light];

Encompassing light (or makif) is light too great for the vessel to contain. It stays above the vessel and affects
it from beyond without being absorbed.
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and it is also in the manner of a circle, for it encompasses the head and the foot alike (that is, the
level of the encompassing light of the straight line, which never entered the vessel).

Because it is not absorbed, the encompassing light is like a circle, which has no top or bottom: it relates to
head and foot equally. The parenthesis specifies the encompassing light of the straight line, light that never
entered the vessel at all; Kehot cites the Rebbe Rashab’s suggestion that this wording sets it apart from a dif-
ferent account of the circles in an earlier discourse.
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Now, the matter of the kav (line of light) and thread drawn from the Infinite Light (Or Ein Sof),
blessed be He, is known from Etz Chaim: it is so that [the light] be drawn down and shine as inner
light, the beginning of revelation being in Chochmah, etc.; and it is called the light that fills all
worlds (memalei kol almin), for it shines in each world according to its measure, etc.

Etz Chaim describes the kav, a thin line of light drawn from the Infinite Light, through which light enters the

worlds as inner light, beginning with Chochmah. Because it shines in each world according to that world’s
capacity, it is called memalei kol almin.
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The level of the light that encompasses all worlds (sovev kol almin), however, is the Infinite Light
that encompasses all the worlds equally, from the head of Adam Kadmon to the feet of Asiyah,

Sovev kol almin, by contrast, is the Infinite Light that surrounds all worlds equally, from the very top of Adam
Kadmon, the first and highest level of emanation, to the lowest point of Asiyah.

likuteitorah.com/likkutei-torah/korach/1/ 10



LIKKUTEI TORAH - PARSHAS KORACH - MAAMAR 1 130 %19 12 NP 12 91780 12 1R P

,(WID7 1A% 7772 ' Mohn “Owia% 1R°2 2PV K22 MR wraYY) MO FIpn DR %pn on
L0999y NI°Man qwnl 00PNt v 1Im

and it also encompasses the kav, etc. (and see what is written on this in the explanation on “Let
them bring royal apparel,” in the discourse beginning “To understand the difference”). Now, the

root of the encompassing lights is drawn from the level of the circles.

This light surrounds even the kav itself. The encompassing lights have their root in the “circles” (igulim),
the Kabbalistic image of light that surrounds, as opposed to the “straight line” that descends in order.
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And although they are drawn from the level of the kav and thread, from which the encompassing
lights in all the worlds are drawn as well, nevertheless the root of the encompassing lights is drawn
from the level of the great circle that encompasses the kav and thread

Each world has its own encompassing lights, and these do come by way of the kav. Yet their true root is the
“great circle” that surrounds the kav itself, that is, sovev kol almin.
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(and this is like Malchus: although it is drawn from Z’eir Anpin, in that the Tiferes of Z’eir Anpin
becomes the Keser of Nukva, this is only that the flow passes by way of it.

An analogy from the Sefiros: Malchus (Nukva) receives its existence from Z’eir Anpin, since the Tiferes of
Z’eir Anpin becomes the Keser, the uppermost level, of Nukva. But Z’eir Anpin is only the channel through
which the flow passes.
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But in its root it is taken from a higher root of its own, as is known from the matter of “With wisdom
[He] founded the earth; He established the heavens with understanding.” Therefore there is a time
when its ascent goes higher than [Z’eir Anpin], as at the prayer of Ne’ilah,
In its own root Malchus comes from a higher source than Z’eir Anpin. The verse says that the earth,
Malchus, was founded with Chochmah, while the heavens, Z’eir Anpin, were established with Binah, a lower

level; so at certain times, such as the Ne’ilah prayer at the close of Yom Kippur, Malchus rises above Z’eir
Anpin.

likuteitorah.com/likkutei-torah/korach/1/ 11
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and it is then called “the crown of her husband.” And in the same way also the emotive attributes
(middos) in relation to the intellect: although the middos are born from the intellect, this is only
that the intellect causes the birth and coming into being of the middos; but the essence of the mid-
dos, in their root, is taken from a place higher than the intellect.

Then Malchus is called “the crown of her husband,” a crown that rests above the head. The same is true of

emotion and intellect: the intellect brings the emotions into being, but their essence is rooted in a level
higher than intellect.
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And “the power of the son is greater than the power of the father,” as is explained elsewhere re-
garding “The Patriarchs are the Chariot” and regarding the straps of the head-tefillin, in the expla-
nation on “Set me as a seal”; see there. And in the same way it is to be understood here regarding
the encompassing lights: although they are drawn from the kav, nevertheless their root is from a
level above the kav.
This is an instance of the rule that “the son’s power exceeds the father’s”: what is produced can reveal a root
deeper than the one that produced it. Elsewhere the Alter Rebbe shows this with the Patriarchs, who are

called “the Chariot,” and with the straps of the head-tefillin; here it means that the encompassing lights
come by way of the kav, yet are rooted above it.
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And see what is written along these lines in the discourse beginning “And Israel saw the hand,” on
the matter of the hidden world (alma de’iskasya), the level of the sea, which is the level of sovev kol
almin, etc.: that is, because it is the hidden world, which is the level of encompassing [light], its
root is therefore from the level of sovev kol almin; and see there, in the discourse beginning “Then
[Moshe| sang.”) And as is explained on this also in the explanation on “You shall keep My
Sabbaths.”

In the discourse “And Israel saw the hand” the Alter Rebbe explains that the sea, the “hidden world” (alma
de’iskasya), is an encompassing level, and that for this reason its root is in sovev kol almin. He also refers to
the discourses “Then Moshe sang” and “You shall keep My Sabbaths” on the same point.
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But the inner light is drawn from the level of the straight line, etc. With this introduction the matter
of the ascents of the worlds through fifty thousand jubilees will be understood: it is all within the in-
ner light, that higher lights will be revealed in the vessels through the ascents and refinement of the

vessels.

Inner light, in contrast, comes from the straight line. This distinction explains the ascents of the worlds
through “fifty thousand jubilees”: however high they rise, every ascent is a greater revelation of inner light
in vessels that have become more refined.
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For example, the lower Gan Eden is a vessel for the revelation of light and radiance from the
Infinite One (Ein Sof), blessed be He, and the higher Gan Eden is a vessel for the revelation of a

light and delight greater and loftier beyond measure than the light in the lower Gan Eden.

The lower and the higher Gan Eden differ as vessels: the higher holds an immeasurably greater light and de-
light than the lower. Both, however, are revelations of inner light.
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Now, it is written of Adam, the first man, “And He placed him in Gan Eden, to work it and to guard
it.” The meaning: Gan Eden, which for us now is the receiving of reward for the mitzvos, was then,

for Adam, a place of service,

Adam was placed in Gan Eden “to work it and to guard it,” that is, to serve there. For Adam, Gan Eden, which

for us is the place of reward, was the place of service.
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as this world is for us now; and the receiving of reward was above Gan Eden. Gan Eden was not

considered for him [a place of] receiving reward; rather, it was for him a dwelling place,

Adam’s reward was to be above Gan Eden. Gan Eden itself was simply where he lived, as this world is where
we live.
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as this world is for us now. And see what is written on this in the discourse beginning “Behold, man
has become like one of us,” and at the end of the discourse beginning “Binding his foal to the

vine.” And this is [the meaning of] what is written, “And Havayah Elokim planted a garden,” etc.:

The Alter Rebbe refers to two discourses on Adam'’s state before the sin. The verse “Havayah Elokim planted
a garden” is now read to show how high the world then stood.
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“planted” is the level of Asiyah (action), etc. For then, before the sin, even the World of Asiyah as a

whole was at a level far, far higher than it is now.

Planting is an action, so the word “planted” points to Asiyah, the World of Action. Before the sin even Asiyah
as awhole stood far higher than it does now, so that a garden in Asiyah could be Gan Eden.
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From this the matter of the ascents of the worlds will be understood: higher lights will be revealed

in the vessels, until what is now the level of Atzilus will be, in the Time to Come, the level of Asiyah;

This illustrates the ascent of the worlds: as the vessels are refined, higher lights are revealed in them. In the
Time to Come the light of what is now Atzilus will be the level of Asiyah.
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that is, the World of Asiyah of the Time to Come will have in it the revelation that is now in Atzilus

(and see what is written elsewhere on “And the light of the moon shall be,” etc.), and the Atzilus of

the Time to Come will be infinitely higher, because greater lights will be revealed in the vessels
Asiyah will then hold the revelation now found in Atzilus, as the prophet foretells that the light of the moon

will be like the light of the sun. Atzilus itself will rise infinitely higher, because still greater lights will be re-
vealed in its vessels.

likuteitorah.com/likkutei-torah/korach/1/ 14



LIKKUTEI TORAH - PARSHAS KORACH - MAAMAR 1 130 %19 12 NP 12 91780 12 1R P

TOR D7Y 7IR°22 WU 070 170D 0919 9803 1YY S1.OowTNT DORYT WK 00 7Y wUnN)
TR 7Y N1 19a0°w 2°9512 0O°1D MR 71773 9O 1N L, (10 LYRNNY PR 17°NY 23 S2°yon
,MP21° 09E9X 1 7R

(and see what is written on “For as the new heavens”; and see Sefer HaGilgulim, chapter 17 and
chapter 19; and see what is written in the explanation on “These are the journeys,” regarding “The
Land of Israel is destined to spread out,” etc.). All this is the revelation of inner lights in the vessels,

revealed more and more without end, fifty thousand jubilees.

Further references treat the new heavens of the Time to Come, a work on the transmigration of souls (Sefer
HaGilgulim), and the teaching that the Land of Israel will expand. All these ascents, without end, through
“fifty thousand jubilees,” are still revelations of inner light in vessels.
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But with regard to the encompassing light that is above the kav, which encompasses equally from
the head of Adam Kadmon to the feet of Asiyah, there is no change there at all, for it encompasses

Atzilus and Asiyah in one equal way.

The encompassing light above the kav does not change with these ascents, because it relates to Atzilus and to
Asiyah in exactly the same way. No world can rise “closer” to it.

I I ] ] I I I
557 03 13°°7 0927 YR CATmIvT tm Don MY UUYM 12N NAX YR 19° PR 199
19370 02PN DOwNnT

Therefore our Sages, of blessed memory, said, “Better is one hour of teshuvah and good deeds in
this world than all the life (chayei) of the World to Come”: [chayei is] plural, that is, even than all the
fifty thousand jubilees,

This explains the Mishnah that one hour of teshuvah and good deeds in this world is better than all the life of
the World to Come. The plural chayei (“life,” literally “lives”) is read to include every stage of the fifty thou-
sand jubilees.
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which are only from the revelation of the inner light, which is the level of a radiance and an illumi-

nation: “With the yud the World to Come was created,” the yud being a great contraction, etc.;

All those stages are only revelations of inner light, a radiance. The Talmud says that the World to Come was
created with the letter yud, the smallest letter, which stands for a great contraction.
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but “no thought can grasp Him” at all, in His Being and Essence. Through teshuvah and good
deeds in this world, however, one draws down the level of encompassing light, sovev kol almin, His

Being and Essence.

G-d’s very Being and Essence is beyond the grasp of any thought, so no revelation in the World to Come can
reach it. But teshuvah and good deeds in this world draw down sovev kol almin, His Being and Essence; this

iswhy one hour of them outweighs all the World to Come.
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(And see what is written on this in the discourse beginning “And when she came before the king,”
in the discourse beginning “For the fragrance of your oils,” and in the discourse beginning “To un-
derstand the verse ‘Who is a G-d like You.’” And see what is written on “And of all that You give me,

I'will surely tithe to You.”)

The Alter Rebbe lists further discourses that develop this theme: what is drawn down through service in this
world reaches beyond all the revelations of the World to Come.
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And this is the matter of the two verses: it is written, “The heavens and the earth I fill,” “I,” literally;
and it is written, “The whole earth is full of His glory,” and “His glory” is only the level of radiance,
not “I,” literally.

Now the two verses fall into place. “I fill” speaks of G-d’s very Self, while “His glory” is only a radiance.
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The explanation: what is written, “I fill,” is the level of the Infinite Light, blessed be He, which sur-

rounds and encompasses the kav and all the worlds equally.

“I fill” refers to the Infinite Light that surrounds the kav and all the worlds equally, sovev kol almin.
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For “surrounding and encompassing” does not mean that it encompasses from above; on the con-

trary, “there is no place devoid of Him,” literally; and this is “I fill.”

“Surrounding” does not mean that this light hovers above the world at a distance. On the contrary, it is
present in every place, since “there is no place devoid of Him,” and that is why G-d says “I fill.”
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And also [it fills] “the heavens and the earth” equally; it is called “surrounding” (sovev) only be-
cause it is not grasped in any world and is not enclothed in comprehension. And “The whole earth

is full of His glory”: “His glory” is the level of radiance, as mentioned above.

Sovev kol almin is present in heaven and earth alike; it is called “surrounding” only because no world can
grasp it or contain it in understanding. “His glory,” by contrast, is only a radiance.

3192717 0°89K *12 NIRRIPT N1RY 27y 072 79aNN MDY TIN2 watnnt Uniw D7IR 130
¢ 5715 0995172 MIIRT AN 0°9ANNY

That is, the inner light, which is drawn down and enclothed within the worlds and is revealed in
them through the ascents of the worlds in fifty thousand jubilees, in which the lights are revealed
more in the vessels, as mentioned above.

“His glory” is the inner light that enters the worlds and is revealed in them more and more as the worlds as-
cend through the fifty thousand jubilees.
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As for the fifty thousand jubilees, it may be said that this is what is written, “And his brother’s name

was Yuval”; and therefore “he was the father of all who handle the harp,” etc.,

The Alter Rebbe finds a hint to the “jubilees” (yovlos) in the verse about Yuval, “the father of all who handle
the harp and flute.” Yuval’s music becomes a sign of the ascents of the worlds.
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for all the ascents are through song, etc. And it has already been explained that all the ascents of

the fifty thousand jubilees are still within the inner light;

Every ascent comes through song, which lifts each level beyond itself. Yet, as explained, all the ascents of the
fifty thousand jubilees remain within the inner light.
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and this is the matter of Yuval (jubilee), and this is the matter of the saying of our Sages, of blessed
memory, “Yuval is its name” (in Bechoros 55b). But of the revelation of the level of the encompass-
ing [light] it is said, “Yaval: he was the father of those who dwell in tents,” etc.

The Talmud records Rabbi Meir’s teaching that Yuval is the name of the river Euphrates where it flows out of

Eden; a river that flows onward suits the inner light, drawn down step by step. Yaval, “the father of those who
dwell in tents,” stands for the encompassing light, since a tent surrounds the one who dwells in it.
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And the inner light is called the “brother” of the encompassing light, for the inner light is drawn
from the great encompassing [light], and they cleave to each other; and [“brother”] is an expres-
sion of brotherhood and joining (and this is also the matter of “the corner”: “of the same kind as
the corner”).
Yuval is called Yaval’s “brother” because the inner light comes from the great encompassing light and stays
bonded to it; the word ach, brother, suggests brotherhood and joining. The same bond is expressed in the
law that the tzitzis must be “of the same kind as the corner”: the threads, the inner light, are of one sub-
stance with the garment, the encompassing light.
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Now, the analogy for encompassing light and inner light will be understood by way of an example
in man. Thought acts immediately in all the limbs, as is seen plainly: when it arises in his thought
and will to make some movement with his hand, or to walk with his feet,

An analogy from the human being: thought moves the limbs instantly. As soon as a person decides to move
his hand or to walk, the limb responds.
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then immediately, literally, the foot or the hand moves to do what arose in his thought, without any

delay at all. If so, we are compelled to say

There is no delay at all between the decision and the movement. This plain observation forces a conclusion
about how thought is present in the limbs.

likuteitorah.com/likkutei-torah/korach/1/ 18



LIKKUTEI TORAH - PARSHAS KORACH - MAAMAR 1 130 %19 12 NP 12 91780 12 1R P

TR N29YNH IANT N0 OPRT MIATTHN 9700 D30 Mnmn wnD 3R AW 21nn 1My
LRATTD RATTH 700 DA% mInmm R 2T TV 1Awnn DPRyn v

that this is because the thought does not need to be drawn from the brain to the foot in the order of
the levels; for if so, the movement would be delayed some moment from the arising of the thought

until it was brought from the brain to the foot in order, from level to level.

If thought had to travel from the brain to the foot step by step, through the intermediate levels, there would
be some lag between thinking and moving.
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Rather, the thought certainly encompasses all the limbs, and therefore it acts in the foot too at the

very moment that it arises in his thought to move his foot.

So the thought must already surround all the limbs at once. That is why it acts in the foot at the very instant
of decision.
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Nevertheless, the main dwelling place of thought and its revelation is certainly in the brain, where
it is enclothed as inner light; but it also encompasses all the limbs as an encompassing [light]

Still, thought is truly revealed only in the brain, where it is “inside” as inner light. In the rest of the body it is
present as an encompassing light, acting without being felt or understood there.
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(and see Etz Chaim, Sha’ar Seder Atzilus, Beriah, Yetzirah, Asiyah, end of chapter 13: “For thought,

¢l

with the action,” etc. And from this will be understood what is written in Etz Chaim regarding
Shabbos, that the encompassing lights enter as inner lights and higher encompassing lights are
drawn down: that is, like the thought, which in the foot is an encompassing [light] and in the brain
enters as an inner [light], as mentioned above).
Etz Chaim makes the same point about thought and action. It also teaches that on Shabbos the encompass-
ing lights become inner lights and still higher encompassing lights are drawn down; the analogy shows how
one light can be both, “encompassing” for the foot and “inner” in the brain, depending on the vessel.
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From this analogy the matter of inner light and encompassing light will be understood a little: how,
in truth, the encompassing [light] acts, brings into being and gives life, although it is not grasped
at all in the worlds;

The analogy clarifies how the encompassing light is in fact what creates and sustains the worlds, even though
they do not perceive it at all.
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just as, in the analogy, the thought acts in the foot immediately because it encompasses all the
limbs, although the foot does not grasp the thought at all, as mentioned above. And see what is writ-
ten in the explanation on “My dove,” regarding “For My thoughts are not your thoughts.”

Just as the foot obeys the thought without grasping it, the worlds are brought into being by the encompassing

light without grasping it. The Alter Rebbe refers to a discourse that develops this with the verse “For My
thoughts are not your thoughts.”
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Summary. The matter of the light that fills all worlds (memalei kol almin) and the light that encom-
passes all worlds (sovev kol almin): the level of “The whole earth is full of His glory” and the level of
“I fill.” The inner light is rooted in the kav; and the encompassing lights, although they too were
drawn from the kav, nevertheless have their root in the level of sovev kol almin.

A summary of the first chapter. Memalei is “The whole earth is full of His glory” and sovev is “I fill”; inner

light is rooted in the kav, and the encompassing lights, although they come through the kav, are rooted in

sovev.
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The ascents of the worlds in Sabbatical cycles and jubilees are all within the level of memalei kol
almin, inner light; but the level of sovev kol almin is “equal and equalizing,” etc. Therefore, “Bet-
ter is one hour of teshuvah,” etc.

The ascents of the worlds, in cycles of Sabbatical years and jubilees, all belong to memalei. Sovev is “equal

and equalizing,” a phrase from the prayers, the same at every level; that is why an hour of teshuvah and
good deeds in this world surpasses the World to Come.
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The leap at Sinai and the thirty-two threads
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2. Now, as for what is written, “The whole earth is full of His glory,” specifically “the earth”: this is
because “there is no glory but Torah”; kavod (glory) has the numerical value of thirty-two, which
are the thirty-two paths of Chochmah (wisdom) and the thirty-two threads of the tzitzis.

The second chapter returns to Isaiah’s verse and asks why it says “the earth” in particular. The answer: “glo-

ry” means Torah, and kavod has the numerical value of thirty-two (20+2+6+4), the thirty-two paths of
Chochmah and the thirty-two threads of the tzitzis; the Torah’s glory is revealed specifically on earth.
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And this is “His splendor is upon the earth and the heavens”: the earth precedes the heavens in the
revelation of His splendor and radiance, may He be blessed, through the Torah; as is written in
Shir HaShirim Rabbah, at the end of [the section on] “Shlomo had a vineyard.”
The psalm says “His splendor is upon the earth and the heavens,” naming the earth first. The Alter Rebbe
reads this as the earth taking precedence in the revelation of G-d’s splendor through the Torah, as Shir

HaShirim Rabbah says; Kehot also points to the Talmud’s discussion of whether heaven or earth was created
first.
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The explanation is as mentioned above: the main revelation of G-dliness in the vessels will be
through the ascents of the worlds, fifty thousand jubilees, one elevation after another, until the
Infinite Light (Or Ein Sof), blessed be He, is revealed.

As explained, the full revelation of G-dliness within the vessels is meant to come gradually, through the end-
less ascents of the worlds, until the Infinite Light itself is revealed.
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Now, at the time of the Giving of the Torah, Israel drew down [the light] so that the Infinite Light,
blessed be He, would be revealed now, to this world: [a revelation] for which there is needed a gra-
dation and ascents, one elevation after another, fifty thousand jubilees, until they reach this

revelation.

At the Giving of the Torah, Israel drew that ultimate revelation into this world at once, although by the natur-
al order it would require the whole process of the fifty thousand jubilees.
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And through the Torah this revelation was revealed in this world, for “the Torah comes forth from
Chochmah (wisdom),” and the Infinite Light, blessed be He, is enclothed specifically in Chochmah

(and see what is written above regarding the festival of Shavuos, on “And G-d spoke”).

This happened through the Torah, because the Torah comes from Chochmah, and the Infinite Light dwells
specifically in Chochmah. The Alter Rebbe refers to his Shavuos discourse on “And G-d spoke all these
words.”
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Therefore, among the worlds as a whole, Atzilus is called Chochmah, because in it shines the level
of the Chochmah of Adam Kadmon, which is enclothed in Atzilus through the Malchus of Adam
Kadmon;

In the overall structure of the worlds, Atzilus corresponds to Chochmah. The Chochmah of Adam Kadmon,
the realm above Atzilus, shines in it, clothed in the Malchus of Adam Kadmon, its lowest level.

ToR7 11°K 7IRPT33 10 PPRW 7 1D 7NN N3O PRAY 172 07K IR NP0 RIT NIPUERA 10 O3
71923 793 MwaPNT 070 DY XK 100 3

and therefore in Atzilus there is a revelation of the Infinite Light, blessed be He, which shines in the
manner of Chochmah, etc. In Beriah, by contrast, the level of Chochmah shines only through com-
plete enclothement in Binah;

So Atzilus has a direct revelation of the Infinite Light in the form of Chochmah. In Beriah, the next world
down, Chochmah shines only when it is fully clothed in Binah.
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and this is the matter of the screen (masach), etc. And in Yetzirah it shines only through a further
enclothement in the Z’eir Anpin of Beriah, etc.; as all this is written in Etz Chaim, Sha’ar Seder
Atzilus, Beriah, Yetzirah, Asiyah, chapter 3.

Between Atzilus and Beriah stands a “screen” (masach), a barrier that filters the light. In Yetzirah the light is

further clothed in the Z’eir Anpin of Beriah, so each lower world receives the Chochmah of Atzilus through
more coverings.
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Now, at the time of the Giving of the Torah there was below, in this world, a revelation of the super-
nal Chochmah (Chochmah Ila’ah) that shines in Atzilus, of which [it is said], “He is wise, but not
with a knowable wisdom”: in that Chochmah the Infinite Light, blessed be He, is actually enclothed
and shines. This very revelation was at Mount Sinai.

At Sinai the supernal Chochmah of Atzilus, in which the Infinite Light itself is clothed, was revealed in this

physical world. “Wise, but not with a knowable wisdom” describes a wisdom that is G-d’s own, not a wisdom
that can be grasped as a separate thing.
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And this is “The voice of my Beloved,” etc., “leaping,” etc.: according to the order of the chain of
descending worlds (hishtalshelus), this revelation would have required fifty thousand jubilees, but

the revelation came by a leap, not according to the order of hishtalshelus.

The Song of Songs describes the Beloved “leaping over the mountains.” By the ordered chain of worlds this
revelation would need fifty thousand jubilees; at Sinai it came by a leap that skipped the order.
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(It is also understood that the relation of Asiyah to Atzilus is like that of the inanimate to the speak-
ing [being]; therefore “Malchus nests in Asiyah, and Chochmah in Atzilus.” And see what is written
above, in Parshas Bereishis, on the verse “And He formed,” etc. And when the supernal Chochmah
that shines in Atzilus is drawn down and revealed in Asiyah, this is a great and tremendous leap,
etc.)

The gap between Asiyah and Atzilus is like that between a stone and a speaking human being; that is why the

Tikkunei Zohar describes Malchus as “nesting” in Asiyah while Chochmabh is in Atzilus. For the Chochmah of
Atzilus to appear in Asiyah is an enormous leap.
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And this is “The whole earth is full of His glory,” specifically “the earth”: at the Giving of the Torah
there was revealed in this world the level of the supernal Chochmah itself, far, far higher than in

the higher worlds, etc., as mentioned above.

This is why the verse says “the whole earth is full of His glory,” the earth specifically. At Sinai the supernal
Chochmah itselfwas revealed in this world, beyond what is revealed in the higher worlds.
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Therefore, for this revelation, which is by way of a leap, to come about, this is the matter of the
thirty-two paths of Chochmah, and this is the matter of the thirty-two threads of the tzitzis.

Such a leap, outside the order of the worlds, comes about through the thirty-two paths of Chochmah, and
correspondingly through the thirty-two threads of the tzitzis.
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For tzitzis is from the expression “And he took me by a lock (tzitzis) of my head,” which is the
drawing down of the level of hairs to shine to the Congregation of Israel (Knesses Yisrael). And see
what is written above in the discourse beginning “And it shall be for you as tzitzis.”

The word tzitzis also means a lock of hair, as in Ezekiel’s “he took me by a lock (tzitzis) of my head.” The tz-

itzis therefore stand for the drawing down of “hairs,” fine channels of light, to the Congregation of Israel, a
theme the next paragraphs develop.

likuteitorah.com/likkutei-torah/korach/1/ 24



LIKKUTEI TORAH - PARSHAS KORACH - MAAMAR 1 130 %19 12 NP 12 91780 12 1R P

SN2 PR WY RPTT 970 RYD 1M 00wy RAORT 27MAw X107 MPYRNwRT 9oy 71 90 2N

Now, this needs to be understood. For the main [order| of the chain of descent (hishtalshelus) is
that the Netzach, Hod and Yesod of Imma become the intellect (mochin) of Z’eir Anpin, and the

Netzach, Hod and Yesod of Z’eir Anpin become the mochin of Nukva.

The Alter Rebbe raises a difficulty from the Kabbalistic order of descent. Normally each level gives life to the
one below by becoming its “mind”: the lower three Sefiros (Netzach, Hod, Yesod) of Imma become the

mochin of Z’eir Anpin, and those of Z’eir Anpin become the mochin of Nukva.
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If so, Malchus receives from the level of the Netzach, Hod and Yesod of Z’eir Anpin, which are its
very being; what, then, is this illumination of the tzitzis, which is only the level of hairs, when hairs

are not the essence and being of a person at all, as is seen below in man?

So Malchus normally receives from the very substance of Z’eir Anpin, its “limbs.” Why, then, should the tz-

itzis, which are only “hairs,” matter, when hair is plainly not part of a person’s essence?
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But the explanation is that, on the contrary, this drawing down through the hairs, which are the tz-
itzis, is what is drawn from above the order of the chain of cause and effect; and therefore it cannot
be drawn down except through the level of hairs.

The answer reverses the question. The flow that comes through the hairs is from above the whole chain of
cause and effect, and a light from so high cannot come down in any other way.
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That is, the drawing down that comes through the tzitzis into Malchus is from the mochin of Abba
and Imma themselves; whereas the order of the chain of descent is that the Netzach, Hod and Yesod
of Tevunah are enclothed in Z’eir Anpin, and then from the Netzach, Hod and Yesod of Z’eir Anpin
[the light] is drawn down and enclothed in Nukva.

The tzitzis draw into Malchus from the mochin of Abba and Imma themselves, the higher intellect. In the

normal order the light passes from Tevunah, the lower part of Imma, into Z’eir Anpin, and only then into
Nukva.
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And this is because the illumination is small, being only the level of the Netzach, Hod and Yesod of
Z’eir Anpin; therefore they can be enclothed in their very essence and being, to become mochin

for Nukva.

The normal order works because what is passed on is small, only the lower Sefiros of Z’eir Anpin. That can be
clothed in its full substance as the “mind” of Nukva.
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But when it is necessary to draw down into Malchus from the mochin of Abba and Imma them-
selves, not through actual enclothement in Z’eir Anpin in the way and order of the chain of
descent,

A direct flow from Abba and Imma, which is not first clothed in Z’eir Anpin, is a different matter.
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then, because their light is great, it cannot be drawn down to the mochin of Nukva except by way of
the level of hairs alone.

Such a light is too great to be received in its substance. It can reach Nukva only through “hairs,” a contract-

ed channel.
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Therefore, regarding a nazirite it is said, “He shall be holy; he shall let the locks of the hair of his
head grow long”; and [this is] like the Thirteen Attributes of Mercy, which are drawn from the level

of hairs, etc.,

Two examples show that hair carries a high holiness: the nazirite, whose holiness is expressed in letting his
hair grow, and the Thirteen Attributes of Mercy, which flow from the level of “hairs.”
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as is explained elsewhere. And it is like the analogy of the hairs, which are not united with the per-
son as the limbs are, for one can cut a hair and it does not hurt him, which is not so with a limb,

etc.;

The analogy: hair is not united with a person the way a limb is. Cutting it causes no pain.
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yet nevertheless they are joined at their root to the brain, and from there they draw their nourish-
ment, and they have been contracted so much that they have become like a separate thing, etc.

Yet hair is rooted in the head and draws its life from the brain, only so contracted that it seems a separate

thing.
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So too, for there to be a drawing down and revelation from above the order of the chain of descent,
it is impossible through the enclothement of the level of Netzach, Hod and Yesod, which are the
level of limbs, that they become mochin; it is only through hairs, etc.

So too, a revelation from above the order of descent cannot come by being clothed in the “limbs” (Netzach,
Hod, Yesod) of the level above. It comes only through “hairs.”

MP IR 02 91277 N AR 1727 AWK D2 PRI PIX NYY 1772 IR 17190 KIM
7772 WPRIY MAYY 9”3 °P1 71270 NIRRT 19 X°727 09I Down 7Ipn KW 77and ooy
70w 2132 nown

And this is like what was explained in the discourse beginning “And now, I pray, let [the power]| be
great,” in explaining “as You have spoken, saying”: that from the level of speech in the World of
Atzilus come [what serve| as Chochmah, Binah and Daas, the source of intellect, for the World of
Beriah, etc. And the letters of speech are also called hairs, as is explained in the discourse begin-
ning “And you shall make holy garments.”

A parallel: in the discourse on Moshe’s prayer “And now, let the power be great,” the Alter Rebbe explains

that the speech of Atzilus becomes the source of intellect for Beriah, the world below it. The letters of speech
are also called “hairs,” as explained in the discourse “And you shall make holy garments.”
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And this too is a drawing down from above the chain of cause and effect. Therefore, although it is
drawn down only in the manner of hairs, it is infinitely higher than the drawing down that comes
by way of the chain of descent, even though that is from the level of essence, in that the Netzach,
Hod and Yesod of the higher [level] actually become the mochin of the lower.

This too is a flow from above the chain of cause and effect. Therefore, even though it passes only through

“hairs,” it is infinitely higher than the ordered flow, even though in the ordered flow the very “limbs” of the

higher level become the mind of the lower.
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And this is [the meaning of| what is written of the Giving of the Torah, “Havayah, when You went
forth from Se’ir,” etc.: the revelation was through the level of hairs (se’aros). For since the drawing

down was not in the way of the chain of descent, as mentioned above, what requires

The verse “Havayah, when You went forth from Se’ir” is read as speaking of the Giving of the Torah, and Se’ir
suggests se’ar, hair. The revelation at Sinai came through “hairs” because it did not follow the ordered
chain.
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fifty thousand jubilees until the Infinite Light (Or Ein Sof), blessed be He, is revealed was revealed
in this world at the time of the Giving of the Torah. And this was through the thirty-two paths, which

are the thirty-two threads of the tzitzis, which are the level of hairs;

What would take fifty thousand jubilees was revealed in this world at Sinai. It came through the thirty-two
paths, which are the thirty-two threads of the tzitzis, the “hairs.”
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that is, just as in the hair there is nourishment from the brain itself, only it has become coarse and
enclothed in the form of a hair, so too is the matter of “The Torah is the nobelos (fallen fruit) of the

wisdom above”: [the Torah,| which is His wisdom, may He be blessed, [of whom it is said,] “wise

A hair draws its life from the brain, though in a coarse, outward form. In the same way the Sages call the
Torah the nobelos, the “fallen fruit,” of the wisdom above: it is G-d’s own wisdom, of which it is said that He
is “wise, but not with a knowable wisdom.”
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but not with a knowable wisdom,” only that it has been enclothed in physical matters. This is like
the drawing down through the level of hairs: the being of this wisdom bears no comparison at all to

the being of the supernal Chochmah

That wisdom has been clothed in physical matters, the Torah’s laws about worldly things. Like a hair, the

wisdom in this form bears no comparison to the supernal Chochmabh as it is above.
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as it is above; and nevertheless, within it there is actually [something] of the being of the supernal
Chochmabh that is above the chain of descent, just as within the hair there is nourishment from the

brain itself.

Yet the very being of the supernal Chochmah, which is above the chain of descent, is truly present within it,
just as the brain’s life is within each hair.
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And this is the matter of the thirty-two paths (nesivos) of Chochmah (wisdom): a path is narrow,
and it extends very far, to a distant place, as one walks on it from city to city. So is the matter of
“The whole earth is full of His glory,” and “there is no glory

Why are they called “paths” (nesivos)? A path is narrow yet leads far, from city to city; so the narrow paths of
Chochmah carry its light far down, to “the whole earth,” and this glory is the Torah.
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but Torah,” the thirty-two paths of Chochmah (and see what is written on the matter of paths on
“And all your borders of precious stones”). And this is the matter of the tzitzis,

The Alter Rebbe refers to his discussion of “paths” on the verse “And all your borders of precious stones.”
The tzitzis are these narrow paths.
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as it is written, “And the hair of His head like pure wool”: this is the drawing down of the chasadim

(kindnesses), white hairs drawn from above to below in the thirty-two paths of Chochmah.

“The hair of His head like pure wool” is white hair, the drawing down of chasadim, kindnesses, from above
to below through the thirty-two paths.
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For there are also hairs of Z’eir Anpin, which are judgments (dinim), as is written in the Zohar,

Parshas Tazria (page 48b), on the matter of “And if a man’s head becomes bald,” etc.;

There are also “hairs” of Z’eir Anpin, which express judgments (dinim). The Zohar connects these with the
verse about a man who loses the hair of his head and becomes bald (kere’ach).
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but these hairs of the tzitzis are chasadim, because the source of the drawing down is from the
hairs of Arich Anpin. See Pri Etz Chaim, Sha’ar HaTzitzis, chapter 5, in the discourse of the
Companions; and see there, and in chapter 3:

The hairs of the tzitzis, however, are kindnesses, because their source is the hairs of Arich Anpin, the level of

Keser above Abba and Imma. Pri Etz Chaim treats this in its section on tzitzis; Kehot quotes the Tzemach

Tzedek’s summary that the tzitz and the tzitzis come from the mochin of Abba and Imma themselves.
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“and also because there,” etc., “and they whiten the hairs,” etc. And see Emek HaMelech, Sha’ar
14, chapter 40, and Sha’ar 10, chapter 9, on the matter of the tzitzis.

Pri Etz Chaim explains that the hairs turn white where the chasadim are revealed, and for this reason the ha-
lachah is that the tzitzis be white. Emek HaMelech also treats the tzitzis as hairs that enter Z’eir Anpin or
Nukva from Abba and Imma.
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And this is close to what is written in Etz Chaim, Sha’ar Abba and Imma, chapter 3, in a gloss from
the first recension (mahadura kamma) that begins “We have already explained,” etc. And see the
Zohar, Part III

Etz Chaim’s discussion of Abba and Imma, in a gloss from the first recension, makes a similar point. The
Alter Rebbe also points to the Zohar, in Parshas Nasso.
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(Nasso, page 140a): “And at the time that the white hairs are drawn down,” etc., “it is written, ‘Wis-
doms cry aloud in the street,”” etc. And this is the matter of “the corner”: “of the same kind as the

corner.”

The Zohar says that when the white hairs are drawn down, wisdom goes “outside,” as in “Wisdoms cry aloud
in the street.” This is the meaning of “of the same kind as the corner.”
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For the tallis is the level of the encompassing [light] that is above the chain of descent, the level of
the light that encompasses all worlds (sovev kol almin); and the tzitzis, which are the thirty-two
paths of Chochmah, although they are what is drawn down to shine as inner light, the level of the
light that fills all worlds (memalei kol almin), which is only a radiance and illumination,

The tallis is the encompassing light, sovev, above the chain of worlds. The tzitzis, the thirty-two paths, are
drawn down as inner light, memalei, which in itself is only a radiance.
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are nevertheless truly “of the same kind as the corner,” for this drawing down too is by way of a
leap, not in the order of the chain of descent of the worlds, which are drawn from the level of

memalei kol almin, as mentioned above;

Even so, the tzitzis are truly “of the same kind” as the garment, because their flow too comes by a leap out-
side the ordered chain. It is not the gradual descent through which memalei sustains the worlds.
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rather, it is a revelation of the supernal Chochmabh itself; and “Chochmah is found from ayin,” and

Chochmah itself is also called ayin (nothing) in relation to Binah, which is called yesh (something),

It is a revelation of the supernal Chochmabh itself, which comes “from ayin.” Chochmah is itself called ayin,
“nothing,” relative to Binah, which is called yesh, “something.”
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for in it the Infinite Light, blessed be He, actually rests, as was explained above at length in the dis-
course beginning “And [G-d] spoke,” etc., “I,” etc. Thus the revelation of the supernal Chochmah is
drawn down to become “The whole earth is full of His glory,” “His splendor is upon the earth,” etc.

The Infinite Light rests in Chochmabh itself, as explained in the discourse “And G-d spoke ... I am.” So the su-

pernal Chochmah is drawn down to the earth: “the whole earth is full of His glory,” “His splendor is upon
the earth.”
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And this is “the corner”: “of the same kind as the corner,” the level of “and the hair of His head like
pure wool,” which is drawn from the level of the whiteness of the skull (chivra degulgalta). And
elsewhere it was explained in another way, for

This is the meaning of “of the same kind as the corner”: the white hair of “the hair of His head like pure

wool” comes from the “whiteness of the skull,” a level of Keser, so the threads share the source of the gar-

ment. The Alter Rebbe now brings a second explanation from another discourse.
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“the Infinite One (Ein Sof), blessed be He, is the light that encompasses all worlds (sovev kol almin),
etc., and He cannot be enclothed in any vessel as inner light, etc.,

That discourse states that the Infinite One, being sovev kol almin, cannot be clothed as inner light in any

vessel.
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except in the level of Chochmah (wisdom) alone, etc.” End of quote. From this it is implied that in

Chochmabh there shines, as inner light, what is the level of sovev kol almin and encompassing light.

The one exception is Chochmah, in which the Infinite Light can be clothed as inner light. It follows that what
is in itself sovev, the encompassing light, shines in Chochmabh as inner light.
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And so it is implied from the discourse on “Take the census of the sons of Gershon,” regarding the
sons of Kehas, who carried the Ark: [the Ark,] since “the Torah comes forth from Chochmah,” is
higher than the level of the curtains that the sons of Gershon carried, even though the curtains al-
lude to the level of the encompassing [light] and sovev kol almin, as it is written, “He stretches out
the heavens like a curtain.”

A second proof comes from the discourse in Nasso. The sons of Kehas carried the Ark, which holds the

Torah, while the sons of Gershon carried the curtains of the Tabernacle; the Ark ranks higher, although the
curtains stand for sovev, as in “He stretches out the heavens like a curtain.”
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Rather, it is because in Chochmah the Infinite Light shines as inner light, and it is the central point
around which the circle revolves, etc.;

The Ark ranks higher because in Chochmah, the source of the Torah, the Infinite Light shines as inner light.
Chochmabh is like the central point around which a circle turns: the center holds, in concentrated form, what

the circle surrounds.
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see there. And so it is implied in the discourse beginning “For Avraham does not know us,” in what
is written: “And the supernal Chochmah of Atzilus is an intermediate level, and it comprises the

level of the Emanator, the Infinite One, blessed be He,” etc., “the level of sovev kol almin,” etc.

A third proof comes from the Torah Ohr discourse “For Avraham does not know us”: supernal Chochmabh is
an intermediate level that includes the Emanator, the Infinite One, the level of sovev.
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And so it is implied in Biurei HaZohar, at the beginning of Parshas Vayetzei. According to this, what
is written in [Midrash] Rabbah, Bereishis, section 4, fits well: “A Samaritan asked Rabbi Meir: Is it
possible that He of whom it is written, ‘Do I not fill the heavens and the earth?’

The Alter Rebbe finds the same in Biurei HaZohar, and then cites a Midrash that fits this view. A Samaritan
asks Rabbi Meir how G-d, who fills heaven and earth, could speak to Moshe from the narrow space between
the poles of the Ark.
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would speak with Moshe from between the two poles of the Ark? He said to him: Bring me large

mirrors. He said to him: Look at your reflection in them.

Rabbi Meir answers with an object lesson: he has the Samaritan look at himself in large mirrors.
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He saw it large. He said to him: Bring small mirrors. He brought him small mirrors. He said to him:
Look at your reflection in them.

In the large mirrors the reflection is large, and in small mirrors it is small.
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He saw it small. He said to him: If you, who are flesh and blood, change yourself in whatever way

you wish,

Rabbi Meir draws the conclusion: a human being appears in whatever size the mirror allows.
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He who spoke and the world came into being, blessed be He, how much more so! Thus, when He

wishes, ‘Do I not fill the heavens and the earth?’

All the more so G-d, who spoke and the world came into being: when He wishes, He fills heaven and earth.
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and when He wishes, He would speak with Moshe from between the two poles of the Ark.” End of
quote. From this it is understood how

The Midrash concludes that when He wishes, G-d speaks from between the poles of the Ark. The Alter Rebbe

now draws the lesson.
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the very same level of which it is said, “The heavens and the earth I fill,” which is the level of the
light that encompasses all worlds (sovev kol almin), as mentioned above, this very level shines

The very level that “fills heaven and earth,” sovev kol almin, is the level that shone between the poles of the
Ark.
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and is revealed from between the two poles of the Ark. As is also understood from the analogy of the
mirrors: even in the small mirror, where the person’s reflection appears small, nevertheless it is all

the very being of one person.

A small mirror shows the whole person, only smaller. Likewise the light between the poles of the Ark is sovev
itself, only contracted.
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So too above there are Z’eir Anpin and Arich Anpin, and it is explained elsewhere that in the inner
dimension of Z’eir Anpin the level of Arich Anpin is actually enclothed (and see the Zohar, Part III,
Acharei 66b; Nasso, page 130a).

Above, too, there are “countenances” of different sizes: Z’eir Anpin, literally “the small countenance,” and
Arich Anpin, “the long countenance.” Arich Anpin is clothed within the inner dimension of Z’eir Anpin, as

the Zohar discusses.
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That is, in the way mentioned above: in Chochmah (wisdom) the Infinite Light itself is enclothed as
inner light, and this level shines in the chamber of the Holy of Holies, between the two poles of the
Ark.

This matches the point above: the Infinite Light itself is clothed in Chochmah as inner light. This is what

shone in the Holy of Holies, between the poles of the Ark that held the Tablets.
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According to this, the matter of “the corner”: “truly of the same kind as the corner” fits very well.
For in the level of “and the hair of His head like pure wool,” which is an influence from the level of
Chochmabh, there actually shines [light] from the level of sovev kol almin,

Now “of the same kind as the corner” is fully clear. The white hair, the influence of Chochmah, carries the
light of sovev itself, the same light as the garment.
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only it has been contracted to shine as inner light, like the analogy of the small mirrors. As is also

written in Biurei HaZohar, Parshas Acharei, on the passage there

That light is only contracted to shine as inner light, like the image in the small mirror. Biurei HaZohar makes
a similar point on a Zohar passage.
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(page 79b), “Bring an atonement for Me,” on the matter of the yud of the Name Havayah: although
it is the level of contraction (tzimtzum), it is not complete concealment,

The Zohar passage concerns the Rosh Chodesh offering, of which the Holy One says, “Bring an atonement
for Me.” Biurei HaZohar explains that the yud of the Name Havayah stands for contraction, yet this contrac-
tion does not hide the light completely.

likuteitorah.com/likkutei-torah/korach/1/ 36



LIKKUTEI TORAH - PARSHAS KORACH - MAAMAR 1 130 %19 12 NP 12 91780 12 1R P

"33 15720 713 57 TIR°22 POYY 7 A01Y L8P 7772 PA1onbn® 0TR mawe 0vyh Ty ROX
D1 MY

but rather in the manner of “A person should always teach his student in a concise way.” And as
was mentioned on this above, in the explanation on “Thus shall you bless,” regarding “and the

measure of an olive’s bulk.”

It is like a teacher who conveys a whole subject to a student briefly: all the content is there, only compressed.
The Alter Rebbe mentioned this earlier, in the discourse on “Thus shall you bless,” regarding the measure of
an olive’s bulk.
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And it also corresponds to the analogy mentioned in the Midrash, of the small mirrors, which is
also like “A person should teach his student in a concise way.” And in the same way is the matter

that the Kohen Gadol would pray a short prayer on Yom Kippur, which is “a little that holds much.”

The Midrash’s small mirrors correspond to the teacher’s concise teaching. Similarly, the Kohen Gadol said
only a short prayer on Yom Kippur, “a little that holds much.”
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And the root of this level is from the level of Akudim mentioned in Etz Chaim, “bound together
(akudim) in one vessel,” which is also the beginning of revelation as inner light out of the conceal-
ment of Adam Kadmon.

The root of this compressed revelation is the level of Akudim, which Etz Chaim describes as lights “bound

together in one vessel.” It is the first emergence of inner light from the hiddenness of Adam Kadmon.
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And this is “Like the good oil upon the head, running down upon the beard,” etc. The level of “the
good o0il” is the hidden Chochmah (Chochmah Stima’ah) of Atika Kadisha, or the Chochmah of
Akudim, which is drawn down upon the skull (Gulgalta) and afterwards runs down and is drawn
upon the beard,

Now the verse “Like the good oil upon the head, running down upon the beard” can be explained. The good

oil is the hidden Chochmah of Atika Kadisha, the innermost level of Keser, or the Chochmah of Akudim; it
rests on the skull (Gulgalta) and then flows down onto the beard.
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that is, to shine as inner light through the laws of the Torah, as mentioned above. And this is the
matter of “the beard of Aharon, that runs down over the collar of his garments (middosav)”: that is,
through this, great love (ahavah rabbah) is bestowed and drawn into the Congregation of Israel
(Knesses Yisrael), etc.

Flowing onto the beard means shining as inner light, through the laws of the Torah. In “the beard of Aharon,
that runs down over the collar of his garments,” middosav also means “his attributes”: through Aharon great
love (ahavah rabbah) flows to the Congregation of Israel.
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(And see what is written above on “When you kindle” and on “And you shall make holy garments.”)
And this is the matter of the white in the tzitzis, for the color white is from the level of “and abun-

dant in kindness,” so as to be the influence of Chochmah and the influence of great love.

The Alter Rebbe refers to his discourses on the kindling of the Menorah and on the priestly garments. The
white of the tzitzis comes from the attribute “abundant in kindness,” the influence of Chochmah and of great
love.
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Summary of the above. Now, the matter of “The whole earth is full of His glory,” “there is no glory
but Torah”: what, through fifty thousand jubilees, will be a revelation of the Chochmah of Adam

Kadmon, which shines only in Atzilus, and not so in Beriah, etc.,

A summary of the chapter. The Chochmah of Adam Kadmon ordinarily shines only in Atzilus, not in Beriah,
and by the ordered process it would reach this world only after fifty thousand jubilees.
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was revealed in this world at the time of the Giving of the Torah; and this is a tremendous leap, like
arevelation of the speaking in the inanimate. And this is the matter of the tzitzis, which are the lev-

el of hairs: it is when [the light] is drawn to Nukva from Chochmah and Binah themselves, etc.;

At Sinai it was revealed in this world, a leap as great as giving speech to a stone. The tzitzis, the “hairs,” carry
this kind of light, drawn to Nukva directly from Chochmah and Binah.
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and so the revelation of the supernal Chochmah in this world, in the laws of the Torah, is like the
drawing of the brain into the hair, etc. And this is the matter of the white in the tzitzis, whose root is

from the level of “and the hair of His head like pure wool.”

The supernal Chochmah in the Torah’s laws is like the life of the brain within a hair. The white of the tzitzis

comes from “the hair of His head like pure wool.”
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And this is also the matter of the beard of Aharon, to be the influence of great love. At any rate, the
threads and the hairs are the drawing down of the inner light; however, it is also above the order of
the chain of descent (hishtalshelus),

Aharon’s beard likewise brings down great love. The threads and the hairs are inner light, yet they come

from above the chain of descent.
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that is, the revelation is drawn down below from the level of the supernal Chochmah itself, in
which the Infinite Light, sovev kol almin, rests: the union and bond of the inner light with the en-

9,

compassing light. And this is “the corner”: “of the same kind as the corner,” etc.

They draw the revelation down from the supernal Chochmabh itself, in which sovev rests, so in them inner

light and encompassing light are united. This is “of the same kind as the corner.”
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Techeiles: awe that repels evil

129P7 Y71 Y27 T199°0 0 190N 1IWRR XM NPON 117 %0 NXSRAw NYONT YV Py 970 TN A
0°11 AR WK 03°1°Y SIARY 053325 STNR 1NN KDY wrR01 B2pn ¥In naya wrnd
7 AR

3. Now we will explain the matter of the threads of techeiles in the tzitzis. Techeiles is from the ex-
pression kalah (destruction): that is, that one destroy and eradicate the evil from within himself, as
it is written, “And you shall eradicate the evil from your midst,” and as it is written, “And you shall
not stray after your heart and after your eyes, after which you go astray (zonim).”

The third chapter turns to the blue thread. Techeiles is read as related to kalah, destruction: the techeiles

helps a person destroy and remove the evil within him, as the verses say, “you shall eradicate the evil from
your midst” and “you shall not stray after your heart and after your eyes.”

17 09927 °P1 7013 90 RIT 9 13 AR YORWR 1A NPIPRY 71T M0 RIT AN YD 1M
n7apn

Now, the expression zonah (harlot) is like the harlot who receives from another giver and is un-
faithful. So it is [here]: for the Congregation of Israel (Knesses Yisrael) are called recipients from
the Holy One, blessed be He,

The word zonim in the verse comes from zonah, a woman who is unfaithful and takes from another man what

should come from her husband. The Congregation of Israel stands in the place of a wife who receives from
the Holy One.
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and He is their giver; as is written in [Midrash] Rabbah, Bamidbar, at the beginning of section 3, on
“The righteous shall flourish like a palm tree”: “Just as this palm tree has a longing, so the right-
eous have a longing. What is their longing? The Holy One, blessed be He, as it is said, ‘My soul, I
have longed for You in the night.””

G-d is Israel’s only rightful giver. The Midrash on “The righteous shall flourish like a palm tree” says that the

righteous long for G-d alone, as a palm tree has its longing, and it quotes “My soul, I have longed for You in
the night.”
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And this is “And you shall not stray,” etc., “after which you go astray (zonim)”: for when you stray
after your heart and receive from another giver, then there will be the quality of harlotry, like a
harlot.

Straying after one’s heart means receiving from a “giver” other than G-d. That is a kind of unfaithfulness.
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And this is why it is first written, “And you shall see it, and remember, and do them,” and [then]
“and you shall not stray”: it is like a harlot, who at first had one giver and afterwards receives from

another giver.

The verse first says “you shall see it, and remember, and do them,” and only then “you shall not stray.” Like
an unfaithful wife, the warning concerns one who has already bound himself to G-d and then turns to
another.
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Whereas if she had no giver at first, that is, she is unmarried and receives from another giver, this
is not the zonah spoken of in the Torah with regard to the prohibition to [marry| a kohen (as stated

in the Gemara, chapter 6 of Yevamos).

In halachah, an unmarried woman who is with a man is not the zonah whom the Torah forbids to a kohen.
The Alter Rebbe uses this to show that “harlotry” implies a prior bond that is betrayed; the Kehot note points
to the Talmud’s discussion in Yevamos.
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So too, by way of analogy, above: to one who has never in his life seen light, even darkness seems
like light. But when one has first received from the Holy One, blessed be He, and has recognized

Him, as it is written, “Know this day and take it to [your heart],” etc.,

Similarly, someone who has never seen G-dly light may mistake darkness for light. But one who has received

from G-d and come to know Him, as in “Know this day and take it to your heart,” stands in a bond with Him.
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and has distanced the evil, as it is written, “and do them,” then [applies] “and you shall not stray af-
ter,” etc., “after which you go astray,” etc.: he is like a harlot who is forbidden to her husband, and

so he cannot receive within himself a revelation of G-dliness except through teshuvah,

If such a person, who has kept away from evil and done the mitzvos, then strays, he is like a wife who has be-
come forbidden to her husband. He can no longer receive a revelation of G-dliness except through teshuvah.
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as stated in Yoma (page 86b): “Rabbi Yochanan said: Great is teshuvah,” etc., “*and you have played

bR

the harlot,’” etc., “‘and return to Me,’” etc.; see there.

The Talmud in Yoma praises teshuvah: a wife who left and married another may not return to her first hus-
band, yet G-d says to Israel, “You have played the harlot ... and return to Me.”
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But people who have not walked after the fear of G-d are not the level of a harlot; [they are like] one
who has not seen light, etc.

People who never walked in the fear of G-d are not in this category. They are like one who has never seen
light.
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But in truth, it is said, “And your people are all righteous,” and of all of them it is said, “My soul, I
have longed for You,” etc. Nevertheless, the practical difference is

Yet in truth all Jews are righteous, and all of them long for G-d, as the verses say. So the distinction must be
drawn in another way.
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that there is an inner dimension (pnimiyus) and an outer dimension (chitzoniyus); and the more

closeness to G-d anyone has absorbed in his inner being, the more he must not be

Every person has an inner and an outer dimension. The more closeness to G-d has entered someone’s inner

being, the higher the standard he must keep.
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like a harlot even in subtle matters, such as permitted desires. And this is the matter of techeiles,
which “consumes and destroys” the evil of the animal soul, which is from kelipas nogah. That is, in

order for there to be “and you shall eradicate the evil”

Such a person must avoid even subtle “unfaithfulness,” such as indulging in permitted pleasures. The
techeiles “consumes and destroys” the evil of the animal soul, which comes from kelipas nogah, the
“translucent” husk that mixes good and evil and gives life to permitted things.
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and “you shall not stray,” this is through the threads of techeiles; for techeiles is called “the Throne
of Judgment, on which capital cases are judged” (in the Zohar, Part II, Terumah, page 139a, and at
the end of Parshas Sh’lach, page 175a).

The threads of techeiles give the power to eradicate evil and not to stray. The Zohar calls techeiles “the
Throne of Judgment,” where capital cases are judged.
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From this awe will be drawn forth, to be fear of sin, as is written there in Parshas Korach (178b):
“Were it not for judgment, there would not be found in the world,” etc.; see there; and it is ex-

plained elsewhere.

From contemplating this judgment comes fear of sin. The Alter Rebbe cites the Zohar in Korach, “Were it not
for judgment ...,” and Kehot notes that it is explained in the Mitteler Rebbe’s Biurei HaZohar.
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In truth, the main meaning of fear of sin is to be afraid of the sin [itself], for evil is more bitter than

death, as it is written, “death and evil.”

True fear of sin is fear of the sin itself, because evil is more bitter than death, as the Torah sets “death” be-
side “evil.”
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That is, just as through the fulfillment of the mitzvos his soul is greatly elevated, so, correspond-
ingly, through evil it is said, “And the soul of your enemies He shall sling out, as from the hollow of
a sling,”

Mitzvos lift the soul high, and sin flings it far away, as in Avigail’s words to David: “the soul of your enemies

He shall sling out, as from the hollow of a sling.”
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that is, being slung to a place very, very far from the light of G-d’s countenance; so much so that

the judgment and sentence that is drawn upon the sinner from the Throne of Judgment is

Sin casts the soul very far from the light of G-d’s countenance. Compared with that distance, even the judg-
ment that comes from the Throne of Judgment is good for the sinner.
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like a remedy for him, as the saying goes, “Better that he be judged and come to the World to
Come,” for all the sufferings of Gehinnom are worthwhile, etc. Therefore the purpose of the judg-

ment mentioned above is kindness,

That judgment acts as a remedy, as Rabbi Meir said: “Better that he be judged and come to the World to
Come.” Even the sufferings of Gehinnom are worth it, so the purpose of judgment is kindness.
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and not vengeance, G-d forbid; as is explained on this in the discourse beginning “Arm men from

among you.” And from this a person will draw great awe into his soul, to be very afraid of sin,

Judgment is not revenge, G-d forbid, as the discourse “Arm men from among you” explains. Realizing this

brings a person to deep awe and a strong fear of sin.
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since even the Throne of Judgment above, on which capital cases are judged, is a tremendous
good, and “better that he be judged,” while the sin is worse. Therefore from the level of techeiles
will be drawn [the power] for “and you shall not stray,” etc.

If even the judgment of the heavenly court is a great good, the sin itself must be far worse. Thus the techeiles
gives the power for “you shall not stray.”
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Now, our Sages, of blessed memory, said, “Techeiles resembles the sea”: this is the level of the
Malchus (sovereignty) of Atzilus, which is called “sea.” “And the sea resembles the sky (rakia)”: this
is the level of an encompassing [light], as is written in the Zohar at the beginning of Parshas Chayei
Sarah. For regarding the sea it is also written, “and the sea stood upon them, above,” as is ex-
plained elsewhere, in the discourse beginning “Who has counted.”

The Sages say that techeiles resembles the sea and the sea resembles the sky. The sea stands for Malchus of

Atzilus, and its likeness to the sky shows that it is also an encompassing light, as the verse about the sea in
Shlomo’s Temple, which stood upon the oxen “above,” suggests.
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Now, it is written, “When the camp journeys,” etc., “and they shall spread over it a cloth entirely of
techeiles, above”: that is, when the Mishkan journeyed in the desert, which is the dwelling place of
the external forces (chitzonim), they would cover the vessels of the Mishkan with cloths of
techeiles, which is the level of the encompassing [light] of Malchus; and it is the severe encompass-
ing [light], which blinds the eyes of the external forces.

When the Israelites traveled through the desert, the domain of the forces of evil, the holy vessels were cov-

ered with cloths of techeiles. Techeiles is the encompassing light of Malchus, the “severe” encompassing
light that blinds the external forces so that they cannot draw from holiness.
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The explanation is, as was explained above regarding the encompassing [light]: it is what is not
drawn down and enclothed in the vessel, because its light is so great that the vessel cannot contain
it at all;

The Alter Rebbe recalls what an encompassing light is: light so great that no vessel can contain it at all.

55 PR PITAT APPaAna RIT DO9°PNRT 90 wART 2°YR i 03 LTRD D391 wRI AP RIT 199
10 MW mMan?yn

and therefore it encompasses head and foot alike. It was also explained above that the root of all the
encompassing lights is from the great encompassing [light] that encompasses all the worlds equal-
ly, etc.;

That is why it relates equally to “head” and “foot.” All encompassing lights are rooted in the great encom-
passing light that surrounds all the worlds equally.
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and therefore the encompassing [light] repels and blinds the eyes of the external forces. For the
nurture of the external forces comes specifically by way of the chain of descent (hishtalshelus) in
vessels, from various vessels, through which even that which is yesh (separate existence) can re-
ceive nurture; whereas through the encompassing light they are repelled before it.
This is why an encompassing light repels the “external forces,” the powers of kelipah. They draw their nour-
ishment only through the graded chain of vessels, in which even what feels itself a separate “something”

(yesh) can receive; an encompassing light, which does not pass down through vessels, gives them nothing to
hold.
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But the last encompassing [light], that of Malchus (sovereignty), is the level of techeiles, which is
the severest of them all. For since Malchus descends into Beriah, Yetzirah and Asiyah, where the
external forces draw their nurture, they could have gained control over the flow; therefore in
Malchus specifically there must be the encompassing [light] of techeiles, which is severe and blinds
the eyes of the external forces most of all.

The lowest encompassing light, that of Malchus, is techeiles, the severest of all. Malchus descends into the

lower worlds, Beriah, Yetzirah and Asiyah, where the external forces feed, so it needs the strongest protec-
tion: an encompassing light that blinds them completely.
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And this is techeiles, which “consumes and destroys”: “A king, through justice, establishes the
land.” And this is what is said in the Zohar, Parshas Korach (page 177b): “And most of the covering
of the vessels of the Sanctuary was techeiles, because techeiles, as has been established,” etc.; and
see there, in Parshas Sh’lach (page 163b).

Techeiles is the color that “consumes and destroys,” and the verse “A king, through justice, establishes the
land” links Malchus with judgment. The Zohar in Korach says that most of the coverings of the Sanctuary’s
vessels were techeiles for this reason.
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However, the threads of techeiles in the tzitzis are drawings-down, in an inner way, from the level

of techeiles mentioned above; and this is the drawing down of the level of awe.

The threads of techeiles in the tzitzis, however, draw this light inward. What they bring into a person is awe
(yirah).
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For the tallis is “the King’s spread” (perisu demalka), accepting the yoke (kabbalas ol) of the
Kingdom of Heaven, “You shall surely set a king over yourself”; and the threads of techeiles in the
tzitzis are the drawing down of the level of awe, drawn into the soul, which comes through the level

of hairs.

The tallis itself is “the King’s spread,” the acceptance of G-d’s sovereignty, as in “You shall surely set a king
over yourself.” The threads of techeiles bring that sovereignty into the soul as awe, by way of “hairs.”
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(Elsewhere it is explained that techeiles is from the gevuros of Abba, and white is from the level of
Imma. It is also explained that techeiles and white are a revelation from the encompassing lights of
Abba and Imma.

In a parenthesis the Alter Rebbe mentions another explanation, for which Kehot points to Pri Etz Chaim:
techeiles comes from the gevuros (powers of restraint) of Abba and the white from Imma, and both reveal the
encompassing lights of Abba and Imma.
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The explanation, as is known: there are four levels, dechilu u’rechimu (awe and love) and after-
wards rechimu u’dechilu (love and awe). Thus the level of great love (ahavah rabbah) is in the level
of Binah, and this is the matter of the white threads.

There are four stages of feeling: a lower awe and love, and then a higher love and awe. “Great love” (ahavah
rabbah) belongs to Binah, and it is the white of the tzitzis.
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But the higher awe is techeiles, the level of the Gevurah of Abba, which is above even great love;
and it is also called a revelation of the encompassing lights of Abba. For this higher awe is like “but
a great trembling fell upon them,” because “their mazal saw,” etc.

The higher awe, above even great love, is the techeiles, from the Gevurah of Abba. It is like the trembling

that fell on Daniel’s companions, who did not see the vision, because “their mazal,” the root of their souls

above, saw it.
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Nevertheless, the techeiles is in Malchus, which is the lower awe; for so it is: the lower awe has its
root in Chochmah and in the higher awe: “their end is wedged in their beginning.” And see what is
written in the discourse beginning “And this is the commandment,” on the matter of “And now,
Israel, what,” etc.,

Even so, the techeiles is in Malchus, the lower awe, because the lower awe is rooted in Chochmah and in the

higher awe; as Sefer Yetzirah says, “their end is wedged in their beginning.” The discourse on “And now,
Israel, what does Havayah ask of you” develops this.
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“but to fear Havayah your G-d.” And see further on the matter of techeiles in the Zohar, Part I,
Bereishis, page 51a; Terumah, 135a.)

That verse ends “but to fear Havayah your G-d.” The Alter Rebbe also points to the Zohar’s discussions of
techeiles in Bereishis and Terumah.
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And this is the matter of the mitzvah of four tzitzis, so that one is surrounded by mitzvos: two tzitzis
in front of him and two tzitzis behind him. Of the two behind him, one corresponds to the level of
“His left hand is under my head,” and the second to “and His right hand embraces me,”

The four tzitzis surround a person with mitzvos, two in front and two behind. The two behind correspond to
“His left hand is under my head” and “His right hand embraces me” in the Song of Songs.
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that is, corresponding to the two levels of techeiles and white. The techeiles is from the level of
Gevurah and is called “His left hand,” and it is called “the left hand that pushes away,” in the man-
ner of “And his sister stood from afar”; and it is not a true pushing away, as is explained on the
verse “And let Your dread not terrify me,” etc.,

They correspond to techeiles and white. Techeiles is Gevurah, “His left hand,” “the left hand that pushes

away,” like Miriam standing at a distance from Moshe; yet this distance is not true rejection, as the discourse
on “Let Your dread not terrify me” explains.
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and as it is written, “From afar Havayah appeared to me,” for the level of Chochmah is the level of
“afar.” But from it there is also drawn an actual pushing away of the sitra achra (the other side), for

the encompassing [light] of techeiles repels and blinds the eyes of the external forces;

“From afar Havayah appeared to me”: Chochmah is called “afar,” a closeness felt as distance. Yet the same
encompassing light of techeiles truly drives away the sitra achra and blinds the external forces.
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and this is what is written, “And you shall not stray,” etc., “after which you go astray”: not to be in
the state of a harlot, G-d forbid; and that is through drawing down awe and the dread of G-d.

That is the meaning of “you shall not stray ... after which you go astray”: awe and the dread of G-d keep a
person from “harlotry,” from receiving from another source.
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And the level of “and His right hand embraces me” is the level of love. And the two tzitzis in front of
him are opposite the heart, to draw higher lights into the heart, etc.
“His right hand embraces me” is love. The two tzitzis in front lie opposite the heart, to draw higher lights

into it.
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(The meaning, as is explained elsewhere: there are two kinds of love. There is the love that comes
from comprehension, from contemplating the greatness of G-d; and there is a love that is a burn-
ing enthusiasm beyond one’s comprehension. Now, the love that follows comprehension is called
“face to face,”

The parenthesis distinguishes two loves: one born of understanding, from contemplating G-d’s greatness,
and a burning love beyond understanding. The first is called “face to face.”
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for in the face there is everything: intellect, sight and hearing. Whereas love that does not follow
comprehension is called “back,” etc.; as in the back there are only bones and the nape of the neck;
and as when someone pushes a person at the nape, and he does not know where this came to him
from, etc.

The face holds the senses and the intellect, so love grounded in understanding is “face.” Love beyond under-
standing is “back,” like being pushed from behind without knowing by whom.
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Now, to come to a greater comprehension, which is “face to face,” there must first be “back to
back”: that is, his heart must burn with enthusiasm beyond the measure of his comprehension, etc.
In this way one can explain the matter of the two tzitzis behind him; and this is the level of “the tips
of the hairs,” which strikes from behind, etc.:

To reach a greater understanding, “face to face,” one must first pass through “back to back,” a love that

burns beyond one’s understanding. The two tzitzis behind correspond to this, “the tips of the hairs” that
strike from behind.
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love and awe beyond his comprehension; and from this he will come to a greater comprehension,
and that love and awe are the two tzitzis in front of him, etc. One may further say that the levels of
“back” and “face” are called iskafya (subduing) and is’hapcha (transforming), as is explained in
the discourse beginning “Remember [what] Amalek [did]”; and so from the level of the two tzitzis
behind him will be drawn the power

This love and awe beyond understanding lead to a greater understanding, the love and awe of the two tzitzis

in front. Alternatively, “back” and “face” are iskafya, subduing the animal soul, and is’hapcha, transforming
it, as explained in the discourse “Remember what Amalek did.”
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to come to the level of iskafya, the level of “making it into love”; and through this he will afterwards
come to the level of “love in delights,” and this is the matter of the two tzitzis in front of him. And
see what is written in the discourse beginning “And I was beside Him as a nursling,” on the matter

of “Back and front You formed me,” and in the discourse beginning “On the eighth day he sent.”)

The tzitzis behind give the strength for iskafya, which then leads to “love in delights,” the tzitzis in front. The
Alter Rebbe adds references on “Back and front You formed me” and on the discourse “On the eighth day he

sent.”
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Now, the superiority of the love and awe drawn down through the tzitzis is this: there is love and
awe that follow the chain of descent, in which the emotive attributes (middos) are drawn from the

intellect;

The love and awe drawn through the tzitzis have a special quality. Ordinary love and awe follow the chain of
descent: emotions born of the intellect.
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but there is love and awe that are above the order of the chain of descent, from the level of “and

abundant in kindness,” etc., and the higher awe; and this is drawn down through the tzitzis.

The tzitzis draw a love and awe above that chain, from “abundant in kindness” and from the higher awe.
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Therefore they are the level of threads, which are called hairs; as was explained above, for there to
be a revelation in an inner way from above the order of the chain of descent is specifically through

the level of hairs.

That is why the tzitzis are threads, which are “hairs”: as explained, an inner revelation from above the chain

comes only through hairs.
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And this is the matter of the threads of the tzitzis, as mentioned above. And see what is written on
the verse “And you shall make a tzitz,” etc. (Summary. The matter of techeiles: an expression of
kalah, for it destroys and eradicates the evil of the animal soul, to fulfill what is written, “And you
shall not stray.”

The Alter Rebbe refers to his discourse on the Kohen Gadol’s tzitz, and then sums up the chapter: techeiles,
from kalah, destroys the evil of the animal soul so that one “shall not stray.”
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And not to be in the state of “you go astray,” even in subtle matters and permitted desires; for from
contemplating the matter of the Throne of Judgment, fear of sin will be drawn forth. And techeiles
resembles the sea, the Malchus of Atzilus, and the sea resembles the sky, an encompassing [light];
and techeiles is the encompassing [light] of Malchus, which repels and blinds the eyes of the exter-
nal forces.

One must avoid “going astray” even in permitted desires, and contemplating the Throne of Judgment brings

fear of sin. Techeiles is like the sea, Malchus, and the sky, an encompassing light, and it repels the external
forces.
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Therefore, regarding the journeying of the vessels of the Mishkan, it is written, “And they shall
spread a cloth,” etc., “of techeiles,” etc. And the threads of techeiles in the tzitzis are the drawing
down of awe. And the matter of the two tzitzis behind him is “His left hand is under my head, and
His right hand embraces me”; and the two tzitzis in front of him, etc.

This is why techeiles covered the Mishkan’s vessels on the journeys. The threads of techeiles draw awe; the

two tzitzis behind are “His left hand” and “His right hand,” and two are in front.
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And in general, the love and awe drawn down through the tzitzis are from the level of the higher
love and awe, which are above the order of the chain of descent; therefore they are drawn specifi-

cally through the threads of the tzitzis, and “the hair of His head like pure wool.”

In general, the love and awe drawn through the tzitzis are the higher love and awe above the chain of de-
scent, which come only through threads, “the hair of His head like pure wool.”

T2 Y WYY 10 DD 0OMIT 00wy 0°awyR M7 NPONW 191 RNPK TU°R RWI M1a0d
331 293 T ReuawnT ORI 1772 2IN0W T TPV 2AwyD 11T D AP WY L1120 Ty Niicna
TR ey 3 P awy Cnnn

And in [Midrash] Rabbah, Nasso, section 14, it is stated: “Because techeiles resembles grasses, and
grasses resemble the sea,” etc.; and see there many more levels, up to “glory.” And one may say
that the meaning of “resembles grasses” is along the lines of what is written in the discourse begin-
ning “And these are the ordinances,” in explaining the matter of “And I will give grass,” etc.; see
there.)

The Midrash gives a longer chain of likenesses: techeiles is like grass, grass is like the sea, and so on up to

“glory.” The Alter Rebbe suggests reading “like grass” through his explanation of “And I will give grass in
your field.”

SECTION 5 - 133-39

Korach’s dispute and his error
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4. Now the matter of Korach’s dispute and his error will be understood. Korach said, “A tallis that
is entirely techeiles,” etc.; and in the writings of the Arizal it is explained that Korach was jealous of
Aharon’s beard, etc. And it is all one matter, for

The fourth chapter returns to Korach. His mocking question about the all-blue tallis and his jealousy of

Aharon’s beard, reported in the writings of the Arizal, are one and the same issue.
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the Kohen Gadol is called “the groomsman of the Matronita (the Queen),” for he raises the souls of
Israel to their source in the Infinite Light (Or Ein Sof), blessed be He; and that is by drawing down
great love (ahavah rabbah) to them.

The Zohar calls Aharon, the Kohen Gadol, “the groomsman of the Matronita,” the Queen, as Moshe is the
groomsman of the King. The Alter Rebbe explains that he raises the souls of Israel to their source in the
Infinite Light by drawing great love (ahavah rabbah) into them.
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And this is the matter of “the beard of the Kohen Gadol,” as it is written, “Like the good oil,” etc.,
“the beard of Aharon, that runs down over the collar of his garments (middosav)”:

That is the meaning of the Kohen Gadol’s beard, and of the good oil running down Aharon’s beard “over his

middosav,” aword that can mean both “his garments” and “his attributes.”
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that is, through him there is drawn and comes down, from the level of the middos (attributes) of
the Holy One, blessed be He, great love, from the level of “and abundant in kindness.” Therefore it

is drawn specifically through Aharon’s beard, the level of hairs; for since it is

Through Aharon there flows great love from G-d’s own attributes, from “abundant in kindness.” It must flow
through Aharon’s beard, the level of “hairs.”
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from above the order of the chain of descent (hishtalshelus), therefore it cannot be drawn down ex-
cept through the level of hairs specifically, so to speak; unlike the love that is born and drawn only
from the intellect, which is in the manner of the chain of descent. And this is along the lines of what
was explained above.

This love comes from above the chain of descent, so it can be drawn down only through hairs. Love that is
born of the intellect, by contrast, follows the ordinary chain.

likuteitorah.com/likkutei-torah/korach/1/ 55



LIKKUTEI TORAH - PARSHAS KORACH - MAAMAR 1 130 %19 12 NP 12 91780 12 1R P

DI PPIY 973 1N 1D MARANR a9YyRbw Mt 9710 1MITH 2Py TIW 10K 1Pt 11y
15 PR 9717 1271 NPoN NoxOR

And this is the matter of “the beard of Aharon, that runs down over the collar of his garments (mid-
dosav),” etc., meaning the middos that are above comprehension, etc. And this is also the matter of
the threads of the tzitzis, techeiles and white: the higher awe and love (dechilu u’rechimu ila’in),

etc.

Aharon’s beard thus carries the attributes that are above understanding. So do the threads of the tzitzis, blue
and white, which bring down the higher awe and love.
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(And in the two tzitzis in front of him, the love and awe are drawn down by way of the level of

2l

“face,” which is the level of comprehension; that is, it is drawn from above Chochmah into

Chochmah and Binah, etc.)

The parenthesis adds that in the two tzitzis in front, the higher love and awe come by way of “face,” through
understanding: light from above Chochmah enters Chochmah and Binah.
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But of the Levites it is said, “And they shall pass a razor,” because the Levites are from the left side,
from the level of gevuros; therefore, on the contrary, the drawing down must not issue from them
further in the form of hairs and contractions

The Levites, however, had to shave all their hair. They come from the “left side,” Gevurah, so a further flow
through hairs and contractions would be wrong for them.
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(for if so, this would be a multiplication of the forces of judgment; and therefore of this it is said,
“And if a man’s head becomes bald, he is bald (kere’ach); he is pure,” as is written in the Zohar,
Part III, Tazria)

Hair that comes from Gevurah would multiply the forces of judgment. This is why the Torah says that a man

who becomes bald is pure, as the Zohar in Tazria explains.
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(page 48b and page 49a); and on account of this he was called Korach, because the Levites must be
so. Only in the kohanim, whose root is from the level of “and abundant in kindness,” are the hairs a

drawing down of what is supernal.

Korach’s very name means “bald” (kere’ach), because the Levites must be without hair. Only for the kohan-

im, who are rooted in “abundant in kindness,” are the hairs a channel of supernal light.
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On the contrary, only through the level of hairs alone can there be the revelation and drawing
down from this level, for otherwise they could not contain it.

For the kohanim the hairs are not a lessening: only through hairs can so high a light be revealed at all, since
otherwise it could not be contained.
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Whereas the Levites need not have hairs, etc. And something like this was explained above, in
Parshas Emor, on “And I shall be sanctified among,” etc., regarding what is written of the nazirite,

“He shall be holy; he shall let grow the locks,” etc.; see there.

The Levites do not need hair. The Alter Rebbe refers to his discussion in Parshas Emor of the nazirite, who
must let his hair grow.
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And although techeiles too is Gevurah, and yet, on the contrary, the threads of techeiles in the tz-

itzis are a drawing down of supernal holiness, [the cases] are not comparable.

A difficulty: techeiles too is Gevurah, yet the threads of techeiles carry supernal holiness. Why, then, should

Gevurah exclude the Levites from the flow through hairs? The answer: the cases are not comparable.
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For “techeiles is wool,” white wool, which is from the level of “the hair of His head like pure wool,”
which, on the contrary, is the very truth of kindness (Chesed), only that it has been dyed the color

of techeiles.

The Talmud says “techeiles is wool”: the thread is white wool, from “the hair of His head like pure wool,” the
very essence of kindness, only dyed blue. Its Gevurah is a color laid over Chesed.
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And this is also the gevuros of Abba, which are sweetened gevuros: “The fear of Havayah [leads] to
life.” And also, the light of Abba repels the external forces, as is written in Etz Chaim, in the dis-
course on the plagues (nega’im).

This is why techeiles comes from the gevuros of Abba (Chochmah), “sweetened” gevuros whose severity has

been tempered. Such awe, as the verse says, leads to life, and Etz Chaim teaches that the light of Abba repels
the external forces.
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Whereas the Levites are, in essence, the level of Gevurah; and that is also the gevuros of Imma, for
“from Binah judgments are aroused.” And although they too are supernal gevuros of holiness, to
arouse the song and the yearning, etc.,

The Levites are Gevurah in essence, the gevuros of Imma (Binah), from which judgments are aroused. These

are holy powers too, the source of the Levites’ song and yearning.
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nevertheless, since from there judgments are aroused, there must be “and they shall pass a razor,”
etc. And see what is written above in the discourse beginning “When you kindle the lamps,” on the
matter of the offerings of the princes and Aharon’s kindling of the lamps, of which our Sages, of
blessed memory, said, “Yours is greater than theirs,” etc.; see there.

Still, because judgments can be aroused from them, the Levites had to shave. The Alter Rebbe refers to his

discourse on Aharon’s kindling of the Menorah, where the Sages say that Aharon’s portion is greater than the

princes’ offerings.
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And this was his jealousy of Aharon, who is the level of the groomsman of the Matronita: that from
the level of Aharon’s beard and the hairs of the kohanim supernal holiness is drawn down, the
drawing down of love and awe to the souls of Israel; whereas regarding the Levites, on the con-

trary, “And they shall pass a razor,” etc.,

This was Korach’s jealousy of Aharon: Aharon, the “groomsman,” drew supernal holiness, love and awe,
down to Israel through his beard and the hair of the kohanim, while the Levites were shaven.
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for from them there is no drawing down of this level. And because he did not have this level of

drawing down, he therefore disputed with him over this.

Korach, a Levite, lacked this channel. That is why he disputed Aharon’s role.
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And he said that there is no need at all for the level of hairs and the threads of the tzitzis, for the
hairs and threads are the drawing down in the manner of contraction (tzimtzum). Therefore he

asked, “A tallis that is entirely techeiles,” etc.

Korach argued that the hairs and threads are unnecessary, since they only bring the light down in a con-
tracted form. His question about the all-blue tallis expressed this view.
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That is, he said that the main thing is the techeiles, for techeiles too is the level of gevuros, as men-
tioned above, “consumes and destroys,” etc.; and he said that the main thing is the tallis that is en-

tirely techeiles,

Korach held that the techeiles is what matters, since it too is Gevurah, the power that “consumes and de-

stroys” evil. A garment entirely of techeiles should then be the essence of the mitzvah.
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that is, the encompassing [light], which blinds the eyes of the external forces, as mentioned above,
and that it is exempt from the tzitzis, which are the threads and hairs that draw down the lights in

an inner way. And he said that there is no need at all for this drawing down,

The tallis of techeiles is the encompassing light that blinds the external forces. Korach claimed that such a
garment needs no tzitzis, no threads to draw the light inward.
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for the encompassing [light] itself is higher than the threads and the inner light drawn from it (and
also, as was explained above, the root of all the encompassing lights is from the level of the great
encompassing [light] that is above the kav and thread, etc.);

His reasoning was that the encompassing light is higher than the threads and the inner light that come from
it, and that all encompassing lights are rooted above the kav.

MOWNM PI DAY PV 121 WNI AWK PI RV MIRAT 7717 KD 103y 7°pnm nYPunaw 1907 PR
210 %Y 77pn 2237 NRRmIzn

and how can it be that the mitzvah is not in the tallis, the encompassing [light] itself, but only when
threads are drawn from it, which are only a contracted drawing down compared with the encom-
passing [light] itself, etc.?

How, then, could the mitzvah lie only in the threads, a contracted flow, rather than in the tallis, the encom-
passing light itself? This was the point of his mockery.
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And his intent was that by this he would also dispute the priesthood of Aharon: for if there is no
need for the threads of the tzitzis, so too there is no need for the level of the drawing down that

comes specifically through the hairs;

Korach’s real aim was the priesthood. If the threads are unnecessary, so is the flow through “hairs,” the
channel that made Aharon unique.
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and therefore he too could be Kohen Gadol, even though among the Levites there cannot be a
drawing down of supernal holiness from the level of hairs, for the reason mentioned above; for he

said that a tallis entirely of techeiles needs no threads at all.

Then he too, a Levite without that channel, could be Kohen Gadol. A tallis wholly of techeiles, he argued,
needs no threads at all.
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(And in Maggid Meisharim, Parshas Korach, this is also stated. And the root of the matter in
Korach’s dispute, it may be said, is this: in the Time to Come the Levites will be kohanim, as is writ-
ten in the Arizal’s Likkutei Torah on Yechezkel, for then the level of the gevuros will be elevated.

In a long parenthesis the Alter Rebbe uncovers the root of the dispute. Maggid Meisharim also discusses it;
and the Arizal, quoted in Tanya, teaches that in the Time to Come the Levites will be kohanim, because the
gevuros will then be elevated.
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Therefore our Sages, of blessed memory, said in chapter 9 of Shabbos that in the Time to Come
they will say to Yitzchak, “For you are our father”; and the Arizal’s Likkutei HaShas explains there
that the gevuros will be primary, through the refinement of the World of Tohu, and the chasadim
will be secondary to them; as the Ramaz writes in Parshas Eikev) (on page 271, end of side a).

The Talmud says that in the future Israel will say to Yitzchak, who embodies Gevurah, “You are our father.”
The Arizal explains that the gevuros will become primary through the refinement of the World of Tohu, the
realm of intense lights that shattered, and the chasadim will be secondary to them.
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In the same way the Arizal explained the Mishnah in chapter 5 of Avos: “Every dispute that is for

the sake of Heaven will in the end endure,” etc., “this is the dispute of Shammai and Hillel.”

The same idea explains the Mishnah: “Every dispute that is for the sake of Heaven will in the end endure,”
such as the dispute of Shammai and Hillel.

likuteitorah.com/likkutei-torah/korach/1/ 61



LIKKUTEI TORAH - PARSHAS KORACH - MAAMAR 1 130 %19 12 NP 12 91780 12 1R P

nPM™Y MYTE 1 TR XPR 0%PNTY WK 9K "M 02PN NP iR DY ami? MR PR Y Wwpm
Z995RY 1PRY Q1N 187°07 ,077TTE 23w 19910 npYean

And they asked on this: how is it fitting to say of a dispute that it will endure, when only one of the
views can endure, and the word “dispute” includes both sides? And they answered: because “these

and these

The commentators asked how a dispute can “endure” when only one view can be accepted. They answered
with the Talmud’s words, “these and these are the words of the living G-d.”
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are the words of the living G-d,” and the words of Beis Shammai too have a root above, in Atzilus,
only the halachah is not so; as is written in Midrash Shmuel on Avos there. But this is not a suffi-

cient answer for the expression “will in the end endure.”

On this answer, Beis Shammai’s views have a root above in Atzilus even though the halachah does not follow
them. The Alter Rebbe finds it insufficient for the words “will in the end endure.”
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But the Arizal explained that in the Time to Come, in the days of Mashiach, the halachah will follow
Beis Shammai, as the Mikdash Melech writes (Parshas Bereishis, page 17b); and this is “will in the

end endure,” literally.

The Arizal explains that in the days of Mashiach the halachah will follow Beis Shammai, so their view will lit-
erally endure.

Onw 1PYIND $°R1 0250 19190 NOPU P19 10 2P0y N1712A00n 1Yoy a3 MYY? 1R 139 197
1771237 9952 7017 TIN 1°A¥0 R NPONT "VIN AR ,TOM 2R RN NOwA

Therefore Korach wanted to make the gevuros primary even now. And this is the matter of “a tallis
that is entirely techeiles” needing no threads, which are drawings-down, which is from the level of
Chesed (kindness); and even the threads of techeiles are like the light of Chesed in the vessel of
Gevurah (restraint),

Korach wanted to make Gevurah primary already now. Hence his all-blue tallis without threads: the threads
are a flow of Chesed, and even the blue thread is Chesed held in a vessel of Gevurah.
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for the thread is the drawing down, etc. And see what is written elsewhere on the matter of the sec-
ond paragraph of the Shema, which is the level of Gevurah and nevertheless contains the Name Av
(72), which is the level of Chesed.

A thread is a drawing down, which is Chesed. Similarly, the second paragraph of the Shema is Gevurah, yet it
contains the Name Av (72), which is Chesed.
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But in truth “he erred in vision”: for this mode of conduct cannot be except after the completion of
the refinements from the World of Tohu, which is the level of Gevurah, when the dross will be en-
tirely refined away; and then even the evil inclination, which is from the level of Gevurah, will be

transformed to be “very good.”

But Korach “erred in vision.” The primacy of Gevurah can come only after the refinement of Tohu is com-

plete; then even the evil inclination, which stems from Gevurah, will be turned into “very good.”
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Whereas now, [in the time of] “today, to do them,” from the gevuros there is nurture for the exter-
nal forces, and this is the matter of the evil inclination, etc. Therefore the chasadim are primary,

and the gevuros, even those of holiness, must be secondary to the chasadim.

Now, in the time of service, “today, to do them,” Gevurah gives the external forces a hold, and that is the evil

inclination. So Chesed must lead, and even holy Gevurah must be subordinate to it.
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Therefore the halachah follows Beis Hillel specifically; although Shammai’s dispute was for the
sake of Heaven, nevertheless “[the view of| Beis Shammai where it conflicts with Beis Hillel is not

[considered] a Mishnah.”

This is why the halachah follows Beis Hillel, and Beis Shammai’s view where it conflicts with Beis Hillel’s is
not considered law, even though their dispute was for the sake of Heaven.
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And this is what our Sages, of blessed memory, said in the first chapter of Shabbos, page 17: “And
that day Hillel was bowed,” etc., “and it was as hard for Israel as the day,” etc.

The Talmud says that on the day Beis Shammai outnumbered Beis Hillel and enacted eighteen decrees,
Hillel sat bowed before Shammai, and the day was as hard for Israel as the day the golden calfwas made.
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For at first glance the comparison is puzzling; but it is for the reason mentioned above: only in the
Time to Come will the gevuros be elevated, and that only after they have been subdued to the
chasadim.

The comparison seems extreme. It is explained by the principle above: Gevurah may rise only in the Time to
Come, after it has first been subdued to Chesed, so to let it rule now is grave.
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And this is the matter of Beis Shammai; and see Yevamos (page 14a). Whereas Korach did not sub-

mit; therefore he had a downfall, etc. And see the Zohar, Part I, Bereishis, page 17, and Parshas
Vayechi, page 250a.

This is the matter of Beis Shammai, whose relation to Beis Hillel the Talmud discusses in Yevamos. Korach,

by contrast, did not submit, and so he fell; the Alter Rebbe also points to the Zohar on these themes.
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Summary. (The matter of the Kohen Gadol, Aharon’s beard, drawing down great love (ahavah rab-
bah), is close to the matter of the drawing down through the threads of the tzitzis. And because re-
garding the Levites it is said, “And they shall pass a razor,” he therefore disputed this and said that
a tallis entirely of techeiles has no need at all for the threads of the tzitzis, which are the level of
hairs, etc., so that through this he would be of account (yesh vedavar), even though he did not have
the level mentioned above.)

A summary: Aharon’s beard, which draws down great love, parallels the threads of the tzitzis. Because the

Levites were shaved, Korach denied the need for threads, hoping to make himself someone of standing al-
though he lacked that quality.
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Moshe’s answer: the threads are essential
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5. And Moshe Rabbeinu, peace be upon him, answered him that even a tallis that is entirely

techeiles needs, and is obligated, specifically to have threads made, because

The fifth chapter gives Moshe’s answer: even a garment entirely of techeiles must have threads.
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the main foundation of Torah and mitzvos is to draw the revelation of the Infinite Light (Or Ein
Sof), blessed be He, below; as the saying goes, “If your heart runs, return to the One.” The level of

running (ratzo) alone, which is the level of the Levites, etc., is not enough.

The purpose of Torah and mitzvos is to draw G-d’s revelation down into the world. Sefer Yetzirah says “If
your heart runs, return”: yearning upward (ratzo), the service of the Levites, is not enough without the re-
turn (shov) that brings the light down.
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And for the drawing down and revelation below to be as inner light from above the chain of de-
scent (hishtalshelus), it is specifically through the threads, which are the drawing of lights into the
heart in an inner way. And although the threads are the level of contractions,

For a light from above the chain of descent to come down as inner light, it must come through the threads,
which bring the lights into the heart. The threads are contractions, but that does not lessen them.
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this is the rule: a supernal drawing down from above the order of the chain of descent, in an inner
way, is impossible except through hairs and threads, etc.; and otherwise it would not be drawn at

all as a drawing down and revelation below

So high a light can be drawn into the inner dimension only through hairs and threads. Without them it would

not come down at all.
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(and the purpose of creation is “He formed it to be inhabited,” to be a dwelling place among the
lower realms, that the revelation be from above to below; and see what is written on this in the dis-

course beginning “In the section of the libations it is written”),

The purpose of creation is that G-d have a dwelling place in the lower realms, as the Midrash says and as the
verse “He formed it to be inhabited” implies: the revelation must reach below. The Alter Rebbe refers to his
discourse on the section of the libations.
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and it would remain concealed and encompassing only. But the main thing is that it be drawn down
as revelation, and that is specifically through the threads of the tzitzis.

Without the threads the light would stay hidden and encompassing. The essential thing is revelation, and

that comes only through the tzitzis.
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Therefore the tallis has no holiness at all, and it is permitted to use it for mundane things, which is
not so with the tzitzis; even though the tallis alludes to the encompassing [light], whose stature is

very, very much greater than the holiness of the tzitzis, which are strands and inner light

This is why the tallis itself has no holiness and may be used for ordinary purposes, while the threads of the
tzitzis are holy. Yet the tallis stands for the encompassing light, far greater than the inner light of the threads.

97V Wnn TR 1PRD D173 IR RITW INOYR DT 219W NINAT ROT 0PR L9090 w0 1300 DOOwnI
LORWAT 1YY wabnn® B9 aunk nvannD 1t aownn 19190 1R

drawn from it, as explained above. Nevertheless, that is the very reason: because of its great
stature, being a light truly infinitely great, this drawing down cannot be revealed below at all, to be

enclothed in the physical tallis.

The paradox is resolved by the very greatness of the encompassing light: it is so infinitely great that it cannot
be revealed in, or clothed by, the physical tallis.
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But the tzitzis, since they are from the level of strands and inner light drawn from it through con-

traction (tzimtzum), in the form of hairs, can therefore be actually enclothed in the physical tzitzis.

The threads, a contracted, hair-like flow, can actually be clothed in physical tzitzis. That is why the holiness
rests in them.
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Therefore, even a tallis that is entirely techeiles — and techeiles resembles the sea, the sea of
Chochmah, and the sea resembles the sky, the level of an encompassing [light] — is nevertheless
obligated in threads of tzitzis of techeiles, which are strands and inner light drawn from there, to

shine into the heart in an inner way.

So even an all-blue tallis, which stands for the “sea” of Chochmah and the encompassing “sky,” needs
threads of techeiles to bring that light into the heart.
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For “one who says, ‘I have only Torah,” does not have even Torah”; and one must draw down awe
and love from above through the tzitzis, which are the hairs, etc.

The Talmud says that one who claims to have only Torah does not have even Torah. Study alone is not
enough; awe and love must be drawn down from above through the tzitzis, the “hairs.”
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(And this is “Korach, son of Yitzhar, took”: he took as his claim his being the son of Yitzhar, which
is oil. The explanation: it was explained above what is meant by “Like the good oil upon the head,”

etc., “the beard of Aharon,” etc.; and it is the mochin of Abba)

The parenthesis returns to the opening verse: Korach’s claim rested on being the son of Yitzhar, oil. The
good oil on Aharon’s head is the mochin (intellect) of Abba, as explained above.
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(in Parshas Vayikra, page 7b), and its root is from the flow drawn from the Yesod of Atika Kadisha
upon the skull (Gulgalta) of Arich Anpin; see Parshas Emor, page 88, end of side b, and the Ramaz’s
commentary there. Therefore it is above all the liquids. For wine is the mochin of Imma, the con-
cealment that relates to revelation;

This oil is rooted in the flow from the Yesod of Atika Kadisha, the innermost level of Keser, upon the skull of

Arich Anpin; that is why oil floats above all liquids. Wine, by contrast, is the mochin of Imma, a hidden level
that leads toward revelation.
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but the mochin of Abba are what is above the order of the chain of descent, for its root is from Atika
Kadisha, which is “One, and not in the count” of the Ten Sefiros, etc.; as is explained elsewhere on
the meaning of “G-d Most High,” the level of the light that encompasses all worlds (sovev kol
almin).

The mochin of Abba are above the chain of descent, rooted in Atika Kadisha, which is “One, and not in the
count” of the Sefiros. This corresponds to “G-d Most High,” the level of sovev kol almin.
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Now, this level of oil is what is drawn down through the performance of the mitzvos, which are
called “For a mitzvah is a lamp,” as is explained in Torah Ohr, Parshas Mikeitz, in the discourse
beginning “The matter of Chanukah” and in the discourse beginning “I saw, and behold, a meno-
rah all of gold.”

The “o0il” is drawn down through the doing of the mitzvos: “a mitzvah is a lamp,” and a lamp needs oil. The
Alter Rebbe refers to his Chanukah discourses in Torah Ohr, Mikeitz.
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But through the mitzvos it is still in the state of encompassing [light]; for it to come to revelation is
through Chochmah (wisdom), the level of “and the Torah is light,” which is the revelation of the
reasons of the mitzvos; for the light shines only through the oil in the lamp.

Through the mitzvos alone the light stays encompassing. It becomes revealed through Chochmah, “the
Torah is light,” that is, through understanding the reasons of the mitzvos, just as a lamp’s light shines only

by burning its oil.
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And the oil itself does not shine, for it is the level of “He made darkness His hiding place,” which is
the level of Keser (the Crown) and the supernal will, which is above comprehension.
Oil by itself gives no light. It stands for Keser, G-d’s will, which is above understanding, as in “He made dark-

ness His hiding place.”
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Rather, it shines to revelation through the light of Chochmah (wisdom). And this is “And you shall
gather your grain, your wine and your o0il”: “your grain” is the revealed parts of the Torah, which
are called wheat: “Come, eat of my bread.”

It gives light only through Chochmah. The verse “you shall gather your grain, your wine and your oil” alludes
to three levels of Torah: “grain” is the revealed Torah, which is called bread, as in “Come, eat of my bread.”
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“Your wine” is the level of “wine enters, the secret comes out,” which is the secrets of the Torah.

And this is like the body of the Torah and the soul, mentioned in Parshas Beha’aloscha (page 152a);

“Wine” is the hidden part of the Torah, since “when wine enters, the secret comes out.” The Zohar in
Beha’aloscha calls these the “body” and the “soul” of the Torah.
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and “your oil” is the secret of secrets, the level of “the soul of the soul,” and like “the most hidden
of all hidden,” for it is concealed even from the level of concealment, like “For He is exalted,
exalted.”

“Qil” is the secret of secrets, “the soul of the soul,” hidden even from what is hidden. Like the doubled “He is

exalted, exalted,” it is a concealment within concealment.
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As is explained in the explanation on “When you kindle,” on the meaning of “holy anointing oil”:
the level of the supernal “holy” is the supernal Chochmah, and the oil anoints the “holy,” for it is
the hidden brain (Mocha Stima’ah) of Atika.

In his discourse on Beha’aloscha the Alter Rebbe explains “holy anointing oil”: “holy” is the supernal
Chochmah, and the oil that anoints it is the Mocha Stima’ah, the hidden brain of Atika, above Chochmah.
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For Abba draws from the eighth mazal, in which an illumination from the level of the oil of Mocha
Stima’ah is drawn. And this is the matter of “Like the good oil,” etc., “the beard of Aharon.”
Abba, Chochmah, receives from the “eighth mazal,” one of the thirteen parts of the supernal beard, which

carries a ray of that oil. This is the good oil that runs down Aharon’s beard.
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Therefore he is the son of Amram, which Rabbi Chaim Vital explained, as brought in the Mikdash
Melech, Parshas Shemos (page 11b), as related to amar neka, “pure wool,” for he is Abba, who
draws from the eighth mazal; see there.

Rabbi Chaim Vital explains that the name of Aharon’s father, Amram, recalls amar neka, “pure wool,” for

Amram is Abba, nourished from the eighth mazal.

likuteitorah.com/likkutei-torah/korach/1/ 70



LIKKUTEI TORAH - PARSHAS KORACH - MAAMAR 1 130 %19 12 NP 12 91780 12 1R P

qWnAN 3nn 7OR[ P AwRIY 10K nan oYRPY 071 RIT OVK MW RIAW 1°2RW 1P 9207

252 90 My oy
And Korach held that his father is oil, and if so, he is Mocha Stima’ah, which is above the level of
Aharon, who was anointed only with an illumination from it, drawn through hairs, etc.

Korach reasoned that his father, Yitzhar, is the oil itself, the Mocha Stima’ah, and therefore higher than
Aharon, who was anointed only with a ray of it that comes through hairs.
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And although he is from Gevurah (restraint), in Mocha Stima’ah the Gevurah of Atik is enclothed,
and from this Gevurah is the main root of the union, which is the flow of the oil, etc.

Korach could also argue that, although he comes from Gevurah, the Gevurah of Atik is clothed in the Mocha
Stima’ah, and this Gevurah is the root of the flow of the oil.
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And see the Ramaz on Parshas Emor there: “The holy anointing oil is from the left side, of which it
is said, ‘And you shall sanctify the Levites’”: that is, the Gevurah of Atik Yomin that is in Mocha
Stima’ah. If so, he is higher than Moshe and Aharon, who are in the Chochmah and Binah of
Atzilus, which receive only from the mazalos of Mocha Stima’ah.

The Ramaz says that the holy anointing oil is from the left side, which is connected with the Levites. If so,

Korach argued, he stands higher than Moshe and Aharon, who are in Chochmah and Binah of Atzilus and re-
ceive only from the mazalos, the “beard” of the Mocha Stima’ah.
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And it is like the hair, which bears no comparison to the essence of the brain. And see the Raaya
Mehemna at the beginning of Parshas Ki Sisa, regarding “By what is it sanctified? By the court,”

and the Ramaz’s commentary there.

The beard is like hair compared with the brain itself, beyond all comparison to it. The Raaya Mehemna in Ki

Sisa and the Ramaz’s commentary are cited on this.
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And this is “Korach, son of Yitzhar, took”: he took as his claim his being the son of Yitzhar. That is

to say: even granting that in Atzilus the chasadim are higher than the gevuros,

This is the meaning of “Korach, son of Yitzhar, took”: he built his claim on his descent from Yitzhar. He con-
ceded that in Atzilus the chasadim stand above the gevuros.
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nevertheless, as to his being the son of Yitzhar, the level of the oil of Mocha Stima’ah, there the ge-
vuros are higher, in the manner of “they will say to Yitzchak, ‘For you are our father’”: the inner di-
mension of Abba. And of Moshe it is said, “But My face shall not be seen.” And this is “to make the
face shine with oil.”

But at the level of the oil, the Mocha Stima’ah, he argued, the gevuros are higher, as in the future Israel will
say to Yitzchak, “You are our father”; this is the inner dimension of Abba. Of Moshe it says “My face shall not
be seen,” and oil “makes the face shine,” so Korach claimed the inner “face” that was hidden even from
Moshe.

SECTION 7 - 146-53

Through the needle’s eye
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Therefore he thought that he, with his Gevurah (restraint), would reach higher than Moshe and

Aharon, etc. But in truth he erred in this: the oil itself cannot be reached at all,

Korach thought that through his Gevurah, rooted in the oil, he could rise above Moshe and Aharon. But he
was mistaken: the oil itself cannot be reached at all.
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for it is “He made darkness His hiding place,” and there can be no revelation from it at all except
after it is drawn down through the hairs specifically, the level of amar neka (pure wool), which is

the level of Amram, as mentioned above.

The oil is hidden: “He made darkness His hiding place.” Nothing of it is revealed except through the hairs,
“pure wool,” the level of Amram, Aharon’s father.
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And this is the matter of Aharon: the level of nir’ah or (“light is seen”), [nir’ah having] the letters of
Aharon; for in him and through him specifically light is seen. And it is drawn from the level of “oil

for the luminary,” the source of the light.

Aharon’s name hints at this: its letters spell nir’ah, “is seen,” as in “In Your light we see light.” Through
Aharon light becomes visible, light drawn from the oil, the source of the light.

RP1 0YT MY Y P 150 12 RIT IRT Y X7 0190 RN 10K 18P 1w 170y AR
ik

But nevertheless, the oil itself gives no light at all, except through the light, which is the level of

Chochmah (wisdom), which draws through the hairs of “pure wool” mentioned above.

The oil itself gives no light. It shines only through the flame, Chochmah, which draws from the oil through
the hairs of “pure wool.”
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Whereas Korach, the level of baldness (karchah), in whom there is no level of hairs, cannot draw

down anything from the level of the good oil.

Korach, whose name suggests baldness, has no “hairs,” so he can draw nothing from the good oil.
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Therefore, on the contrary, it is the very opposite: Moshe and Aharon specifically are called “the
two sons of oil (yitzhar),” as is written in [Midrash] Rabbah, Bo, at the beginning of section 15; for

in them

The truth is the reverse of Korach’s claim: Moshe and Aharon are “the two sons of o0il,” as the Midrash calls

them, because through them the good oil comes down.
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and through them specifically the level of “Like the good oil,” etc., is drawn down; as it is written,
“How good and how pleasant it is for brothers to dwell together in unity: like the good oil,” etc.,

Through them the good oil of the psalm flows. The psalm begins “How good and how pleasant it is for broth-
ers to dwell together” and continues “like the good oil.”
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which refers to Moshe and Aharon, as our Sages, of blessed memory, said (in Horayos, chapter 3,
page 12a, and in [Midrash] Rabbah, Parshas Korach, and in Parshas Vayikra, end of section 3. That

is because they are from the level of the two mazalos, notzer and venakeh, in which

The Talmud in Horayos applies this psalm to Moshe and Aharon. They correspond to the two mazalos, notzer
(the eighth) and venakeh (the thirteenth), the parts of the supernal beard through which the oil flows.
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and through which specifically the level of the good oil is drawn down. Also, at the beginning of the
emanation of the worlds there was a contraction (tzimtzum), and the light was drawn down specifi-
cally in the form of a kav (line of light) and thread, so that through this there could be a drawing
down of the Infinite Light (Or Ein Sof), blessed be He, as revelation, in an inner way, etc.;

The same principle goes back to creation itself. At the beginning there was a tzimtzum, and the light came
down as a narrow kav, so that the Infinite Light could be revealed inwardly.
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whereas if it had not been drawn down as a kav, there could not have been any revelation below.
And also, all the circles and encompassing lights are drawn from the Infinite Light only through
the kav and thread, which is inner light and is drawn through contraction and an empty space be-
forehand, etc.;

Without the kav there could be no revelation below. Even the circles and encompassing lights come from the
Infinite Light only by way of the kav, after the tzimtzum and the “empty space.”
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and afterwards the level of the kav is drawn down, and then from it specifically the circles and the
encompassing lights take their circular form, etc.; and otherwise there could not have been any
drawing down at all. And see what is written elsewhere on the matter of “He who grazes among the
roses”: do not read shoshanim (roses) but sheshonim (who study), etc.

Only after the kav is drawn do the circles and encompassing lights take form around it. The Alter Rebbe adds

the wordplay on “He who grazes among the roses”: shoshanim read as sheshonim, those who study.
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So too in the threads of the tzitzis themselves, whose root is from the level of “the hair of His head
like pure wool”: for it is stated in Etz Chaim, Sha’ar Arich Anpin, chapter 5, “And there is a level of
hairs superior to the whiteness,” etc.; and so it is in Mevo She’arim, Sha’ar 3, Part 2, end of chapter
9, because the hairs are vavs and are drawn from the Tiferes of Atik, etc.

The same holds for the threads of the tzitzis, rooted in “the hair of His head like pure wool.” Etz Chaim

speaks of hairs higher than the whiteness, and Mevo She’arim explains that the hairs are like the letter vav,
drawn from the Tiferes of Atik.
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And also, it was explained above that the threads of the tzitzis are one matter with Aharon’s beard,

which is why Korach, who disputed Aharon’s priesthood, also disputed the mitzvah of tzitzis.

As explained, the threads of the tzitzis and Aharon’s beard are one subject. That is why Korach attacked both.
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And Aharon’s beard is the level of the thirteen tikkunim of the beard, where the Thirteen Attributes
of Mercy are. It is explained elsewhere that in the thirteen tikkunim of the beard there shines and
is drawn an illumination far, far above the chain of descent (hishtalshelus): for the Thirteen
Attributes of Mercy are the level of “bearing iniquity,” to atone for the blemish and lack in the
drawing down of the encompassing lights that are drawn through the mitzvos, etc.; so we are com-
pelled to say that there shines in them an illumination that is above the encompassing [light].
Aharon’s beard corresponds to the thirteen tikkunim of the supernal beard, the source of the Thirteen

Attributes of Mercy. They “bear iniquity,” repairing what the mitzvos failed to draw down, so they must come
from a level above even the encompassing light.
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And so it is in Mevo She’arim, Sha’ar 3, Part 2, end of chapter 5, on the matter of the second head
of Arich [Anpin], which is enclothed in the thirteen tikkunim of the beard and not in the limbs, be-
cause of its great concealment, etc. And see what is written on this in the explanation on “I will
greatly rejoice,” and at the end of the discourse beginning “For the mountains may depart,” on the
matter of “What is the fruit of the mitzvos?”

Mevo She’arim says that the “second head” of Arich Anpin is clothed in the thirteen tikkunim of the beard,

not in the limbs, because it is so hidden. The Alter Rebbe refers to his discourses on “I will greatly rejoice”
and “For the mountains may depart.”
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And see what is written at the end of the discourse beginning “You shall keep My Sabbaths,” on the
meaning of “I am Havayah”: “I” is His Essence, may He be blessed, together with the Name
Havayah, which is what shines through contraction, the level of the yud, etc.,

In “You shall keep My Sabbaths” he explains “I am Havayah”: “I” is G-d’s Essence, and Havayah is what

shines through contraction, the yud.
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all truly one; as was written above in the name of Bereishis Rabbah, section 4: “Thus, when He
wishes, ‘Do I not fill the heavens and the earth?’ and when He wishes, He would speak with Moshe

from between the two poles of the Ark”; and see there.

Yet the two are entirely one, as the Midrash of the mirrors showed: the G-d who fills heaven and earth speaks
from between the poles of the Ark.
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And this is what they said: “He contracted His Shechinah (Divine Presence) between the two poles
of the Ark.” Thus this is called a contraction relative to the Infinite One (Ein Sof), blessed be He;
and through it comes the main revelation, so much so that the vessel for the revelation of this very
level is called the Holy of Holies; and nevertheless the revelation comes specifically through
contraction.

The Sages say that G-d “contracted His Shechinah between the poles of the Ark.” That contraction is the
main revelation, so much so that its vessel is the Holy of Holies; the revelation comes specifically through
contraction.
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And see what is written on the matter of the yud of the Name in the discourse beginning “Sarai your
wife,” and elsewhere, on the saying of the Zohar) (Part III, Parshas Acharei, page 79), “Bring an

atonement for Me,” etc.

The Alter Rebbe refers to his discourse on “Sarai your wife,” about the yud of the Name, and to the Zohar’s
“Bring an atonement for Me.”
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And further, as is written in Parshas Vayishlach, in the discourse beginning “And he took from
what came into his hand a gift”: Yaakov is yud-akev, etc.; although the yud is a contracted illumina-
tion, etc.,

In Vayishlach he explains that Yaakov’s name is yud-akev, “yud” and “heel”: the yud, though a contracted

light, reaches down to the heel.
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see there, that it must be this level specifically. And along these lines it was explained on “It is bet-
ter to take refuge,” etc., that the main thing is that Havayah be “for me,” etc.; see there.

There it is shown that this contracted level is exactly what is needed. In the same way he explained “It is bet-
ter to take refuge in Havayah”: the main thing is that Havayah be “for me,” revealed to the person.
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Now, through the revelation being drawn down now in the manner of a kav (line of light), through
Torah and mitzvos, there will afterwards be, in the Time to Come, a revelation of the light that en-
compasses all worlds (sovev kol almin), which is above the kav, etc.: the encompassing [light] will

be revealed as inner [light].

Drawing G-dliness down now as a narrow “line” (kav), through Torah and mitzvos, prepares for the Time to
Come, when sovev itself, the light above the kav, will be revealed inwardly.
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And that is specifically through the revelation of inner light first being drawn down from the level
of the kav; only then can there also be, in the Time to Come, the revelation of the encompassing
[light]; whereas if this revelation had not first been drawn down, etc. And this is “And it shall be

said on that day,

Only because the inner light is first drawn down through the kav can the encompassing light later be re-
vealed; without this first step it could not come. Isaiah’s prophecy about “that day” alludes to this.
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‘Behold, this is our G-d; we hoped (kivinu) for Him’”: through our having drawn Him down in the
manner of lines (kavin), through the drawings-down that come through Torah and mitzvos,
“This is our G-d; we hoped (kivinu) for Him”: kivinu is read as related to kav, a line. By drawing G-d down in

“lines” through Torah and mitzvos, we make His future revelation possible.
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which are three lines: Torah, service (avodah) and acts of kindness; through this the encompassing
light itself, which is above the kav, will afterwards be revealed; as is explained elsewhere, in

Parshas Vayikra, regarding the matter of service and the mitzvah of Torah study.

The three “lines” are Torah, service (avodah) and acts of kindness, the three things on which, the Mishnah
says, the world stands. Through them the encompassing light above the kav will later be revealed.
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And this is the saying of our Sages, of blessed memory, in Shir HaShirim Rabbah on “I am asleep”:
“Open for Me one opening of teshuvah like the eye of a needle, and I will open for you openings
thatwill be,” etc.; and see there in the Yalkut, and in the Zohar, Part 111, Parshas Emor (page 95a):

The Midrash on “I am asleep” has G-d say: “Open for Me one opening of teshuvah like the eye of a needle,
and I will open for you openings” wide enough for wagons. The Yalkut and the Zohar have parallel versions.
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“and I will open for you supernal gates”; and elsewhere they said, “and I will open for you [an
opening] like the opening of the Hall (ulam).” The meaning: all the arousal from below (isarusa
dilesata) in the world is called only an opening like the eye of a needle compared with the Infinite

Light (Or Ein Sof), blessed be He, sovev kol almin, which bears no comparison to it, etc.;

Another version says that G-d will open “like the opening of the Hall” of the Temple. All human effort, the
“arousal from below,” is only a needle’s eye compared with the Infinite Light that encompasses all worlds.
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for through this opening there can be drawn only from the level of the kav and thread that is drawn
from the Infinite Light, blessed be He; and this is the meaning of “like the eye of a needle”: by way
of analogy, it is that through which the thread is drawn.

A needle’s eye can pass only a thread, and our efforts can draw down only the kav, the thread of light from
the Infinite. Yet, as the next paragraphs say, that thread is what opens the great gate.
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And this is the matter of “Yosef is a fruitful son (ben poras)”: poras has the letters of tofer (sews),
that is, he joins the level of Beriah, Yetzirah and Asiyah to Atzilus, so that the revelation below be as
above; as is explained elsewhere on the verse “to do what is right,” etc.

Yaakov blessed Yosef as ben poras, “a fruitful son”; poras has the letters of tofer, “sews.” Yosef, the tzaddik,

sews the lower worlds, Beriah, Yetzirah and Asiyah, to Atzilus, so that the revelation below matches the reve-
lation above.
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And this is the matter of drawing the kav and thread from the Infinite Light down below as well.

And this is through the opening of teshuvah and good deeds.

Sewing is done with a thread, so this is the drawing down of the kav from the Infinite Light into the lower
worlds. It comes about through the “needle’s opening” of teshuvah and good deeds.
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Now, although it is only the level of “like the eye of a needle” and the drawing down of the kav, etc.,

yet through this specifically [comes] “I will open for you [an opening] like the opening of the Hall,”

Although our opening is only a needle’s eye and draws only a thread, it is precisely this that leads G-d to
open “like the opening of the Hall.”
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which is the revelation of the Infinite Light (Or Ein Sof), blessed be He, the light that encompasses
all worlds (sovev kol almin), itself. From all this will be understood the matter of what Moshe
Rabbeinu, peace be upon him, answered him: that the main thing is the drawing down of the
threads of the tzitzis specifically.

That great opening is the revelation of sovev kol almin itself. This explains Moshe’s answer to Korach: the
essential thing is the threads of the tzitzis.
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For this is the purpose, and what is possible to draw down now; and through this, as a matter of
course, in the Time to Come, “and I will open for you,” etc. And see [Midrash] Rabbah, Lech Lecha,
end of section 43, regarding “from a thread to a shoelace,” etc.:

The thread is what can be drawn down now, and through it the great revelation will follow in the future. The

Midrash says that because Avraham refused to take even “a thread” from the king of Sedom, his children
were given the thread of tzitzis.
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“How beautiful are your steps in sandals.” And see the Zohar, Part I, Vayigash (page 207b), on the
matter of “a thread of kindness,” and the Ramaz’s commentary there.

For “a shoelace” the Midrash cites “How beautiful are your steps in sandals.” The Zohar in Vayigash speaks
of “a thread of kindness,” and the Ramaz explains it as a third of Chesed (72), that is 24, the numerical value
of chut, “thread,” counting the word itself.
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(Part II, Terumah 149a; Part 111, Vayikra 23b, and 25, end of side a and side b) and in Parshas
Acharei (page 64, end of side b), and the Mikdash Melech there. And see Parshas Nasso (134a):

“This precious, holy thread,” etc.

The Zohar speaks of this thread in several more places; in Nasso it calls the mazal of the supernal beard “this
precious, holy thread,” on which all the hairs of the beard hang.
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And in the Mishnah at the end of the first chapter of Kiddushin, of this it is said, “and the threefold
cord,” etc. And see what is written elsewhere on the saying of the Zohar, Part I, Parshas Vayishlach

(page 175b), on the matter of “For the ways of Havayah are straight.”

The Mishnah in Kiddushin quotes “the threefold cord is not quickly broken” for one who has Scripture,
Mishnah and proper conduct. The Alter Rebbe also refers to his explanation of a Zohar passage on “For the
ways of Havayah are straight.”
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And see in Torah Ohr, at the end of the discourse beginning “And it was at the end,” what is written
in explaining the saying of our Sages, of blessed memory (chapter 2 of Chagigah, 12b), “A thread
of kindness is drawn over him by day.” And from this one may note what is written, “In the morn-
ing Havayah will make known”:

The Talmud says that whoever studies Torah at night has “a thread of kindness drawn over him by day.” This
casts light on Moshe’s words to Korach: “In the morning Havayah will make known who is His.”

likuteitorah.com/likkutei-torah/korach/1/ 81



LIKKUTEI TORAH - PARSHAS KORACH - MAAMAR 1 130 %19 12 NP 12 91780 12 1R P

P2 27V (27 v P2 A7) PRI °DY (2 yp) MR D AP WATR2 YT P2 1Ivn 1YY RPYT Apa
299 =BERY 7? IYR

“morning” specifically. And see on the matter of “In the morning [Havayah] will make known” in
the Midrash, and in the Zohar, Part I1I, Parshas Korach (176b), and Parshas Balak (page 204b), on

the verse “In the morning I will set [my prayer] before You and wait.”

Moshe said “morning” specifically, the time of the thread of kindness. The Midrash and the Zohar in Korach
and Balak discuss “morning” in this sense, on the verse “In the morning I will set my prayer before You and
wait.”
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And it may be said that this is why, regarding the threads of tzitzis, we also hold that a night gar-
ment is exempt from tzitzis: for the main drawing down of the thread of kindness is from the level

of the attribute of day, etc.

Perhaps this is why a garment worn only at night is exempt from tzitzis: the thread of kindness is drawn from
the attribute of day.
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Summary. In order for the revelation to be drawn down in an inner way, it must be through con-
traction (tzimtzum) and the drawing down of a kav; therefore it is forbidden to make use of the

threads of the tzitzis, which is not so with the tallis.

A summary: revelation in the inner dimension requires contraction and a kav, which is why the threads of

the tzitzis are holy while the tallis is not.
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And in the same way our Sages, of blessed memory, said, “Whoever says, ‘I have only Torah,’” etc.
And this is “Open for Me an opening of teshuvah like the eye of a needle,” and “Yosef is a fruitful

”»

son.

So too, Torah alone is not enough. The needle’s opening of teshuvah and Yosef’s “sewing” express the same
principle.
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And the matter of “son of Yitzhar”: oil, the source of the intellect (mochin) of Abba; and the matter
of “your grain, your wine and your oil.” And Aharon is drawn from the level of the illumination of
Mocha Stima’ah that is in the mazalos notzer and venakeh. And Korach claimed that he was the son
of the oil itself.

A summary of Korach’s claim: Yitzhar, oil, is the source of the mochin of Abba, the “0il” of “your grain, your
wine and your oil.” Aharon receives a ray of it through the mazalos notzer and venakeh, while Korach
claimed to be the son of the oil itself.
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But in truth the oil itself is “He made darkness His hiding place,” and it cannot be drawn down ex-

cept by its running down upon the head, the level of “and the hair of His head like pure wool,”

But the oil is hidden, “He made darkness His hiding place,” and can be drawn down only by running onto
the head, “the hair of His head like pure wool.”
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and likewise upon the beard; and this is specifically through Moshe and Aharon, as it is written,

“How good and how pleasant it is for brothers to dwell together in unity: like the good oil,” etc.

It comes down onto the beard through Moshe and Aharon, the brothers of the psalm “How good and how
pleasant,” and not through Korach.
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IN ONE'S AVODAH

One who has come close to G-d must not be like an unfaithful wife, receiving from another source, even in

permitted pleasures; contemplating that even the heavenly judgment is a kindness, while sin is worse,

brings fear of sin. Torah study alone is not enough: love and awe must be drawn into the heart through the

mitzvos, as the tzitzis bring them. And a person’s small opening of teshuvah and good deeds, a needle’s eye

that passes only a thread, is exactly what G-d answers by opening the great gate.

QUESTIONS FOR DISCUSSION

1.

Why does the tallis, which stands for the greater, encompassing light, have no holiness, while the threads,
a contracted light, are holy?

. How does Rabbi Meir’s lesson of the large and small mirrors explain that sovev kol almin itself can shine

in a narrow place such as the space between the poles of the Ark?

. What was true in Korach’s vision of the future primacy of Gevurah, and why was it an error to act on it

now?

According to the image of the unfaithful wife, why must one who is inwardly close to G-d guard even
against permitted indulgences?

. In what sense is our teshuvah only “the eye of a needle,” and why is that narrow opening exactly what is

needed?
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Notes

PARAGRAPH 1

[amirEsivkel
The Kehot note says that the Mitteler Rebbe’s transcript
(hanachah) of this maamar is printed there, with a com-
mentary on it and part of another transcript.
KEHOT'S NOTE
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[P ap"
The opening verse of the parshah: “Korach, son of Yitzhar,
son of Kehas, son of Levi, took.” The maamar reads
Korach’s lineage, “son of Yitzhar,” as the basis of his
claim.
Numbers 16:1'X:1”"1 72712
"3 7IRY 207K °32 DPIX INTY 1PTI2 NIRTIR 7RI AP MR
T2 %32 73
Now Korah, the son of Izhar, the son of Kohath, the son of
Levi, with Dathan and Abiram, the sons of Eliab, and On, the
son of Peleth, sons of Reuben, took men;

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The blessing of “your grain, your wine and your oil” on the
land “which He swore to your fathers to give you,” at the
beginning of Parshas Eikev. The Midrash uses it to show
that yitzhar means oil.
Deuteronomy 7:1327°:t 0°727
M AT ANRTRTID VI TN I2IM A1 72K
TNIXR? YIUIWR ARTRT PY NS NINYY THR™IY 77737
17 nn?
and He will love thee, and bless thee, and multiply thee; He
will also bless the fruit of thy body and the fruit of thy land,
thy corn and thy wine and thine oil, the increase of thy kine
and the young of thy flock, in the land which He swore unto
thy fathers to give thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Kehot’s note points to Deuteronomy 11:14 for these words.
Deuteronomy 11:1477°:X”> 0727
7778 AT 7337 HOOK) WAPPEA M ANY3 DIYINTILR AN

that I will give the rain of your land in its season, the former
rain and the latter rain, that thou mayest gather in thy corn,
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and thy wine, and thine oil.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Rabbi Levi explains that Korach called himself the son of
oil, since oil rises above all liquids, and argued that
Aharon and David, who were only anointed with oil, re-
ceived priesthood and kingship. The Alter Rebbe quotes
the passage to open the maamar.

Bamidbar Rabbah 18:161"v:1™ 1127 72713

PARAGRAPH 2

6
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The Midrash on this parshah records Korach’s question,
whether a garment entirely of techeiles is exempt from tz-
itzis, and Moshe’s answer that it is obligated. This is the
passage the Alter Rebbe means by “explained in Rabbah
on this parshah.”

Bamidbar Rabbah 18:3°3:1”> 1127 72712

noan oW Ny

The Tanchuma tells the same exchange between Korach
and Moshe over a garment wholly of techeiles, together
with his parallel question about a house full of sacred
books and the mezuzah.
Midrash Tanchuma, Korach 2:1°X:’2 17p ,Xnm10 w171
W0Y) DIPPX DTN PN 12 2K 2T .13 1 ngyny e M .
21031, AAR ,TWN? MK 1P ¥OR (7P ,10 12TRI) NYUE oY
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A7 R .AMM2 N270 149 0K LM T 77D RONY 177 ,0°7198
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(Numb. 16:1:) “Now Korah [...] took.” What is written above
the matter (in Numb. 15:38)? “Speak unto the Children of
Israel and tell them to make tassels (zizit) for themselves.’”
Korah quickly said to Moses, “In the case of a prayer shawl
(tallit) which is all blue, what is the rule about it being ex-
empt from [having] the tassel?” Moses said to him, “[Such a
prayer shawl] is required to have the tassels.” Korah said to
him, “Would not a prayer shawl which is all blue exempt it-
self, when four ...

Midrash Tanchuma -- Torat Emet (Public Domain) » Townsend 1989 transla-
tion of Midrash Tanhuma, S. Buber Recension, edited and supplemented by
R. Francis Nataf (CC-BY)
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Rashi tells how Korach dressed the 250 heads of the
Sanhedrin in garments wholly of techeiles and asked
whether they need tzitzis; when Moshe answered that they
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do, they laughed at him. The Alter Rebbe asks why this
question accompanied the dispute over the priesthood.

Rashi on Numbers 16:1:47’R:1"0 72722 %y >"w1
om 1’;;‘? 12989 U:W?: !, — I'I'INTI.'IJD ’ij 73 011 Y ...
7Y RIP TTY ORI MRIG 12 RYIPIY PN NROTY 12 NRODR
nINYPY Y729 — "IV KR TPR” OR 12703) IR KN 170
n23n 2y AP3Y by 17 1nK Y *197 YTHY) X2 ,N7an 173w
WK Y pty? AT N D77 VK 270D X YR N0
X2 n7on APy it ,Avin NPon PV TON LIn ANR PR PP NPy
:(XmIMIN) ?AR3Y DR ﬂbpn
09°2X1 17 AND DATHAN AND ABIRAM — Because the tribe
of Reuben had their place, when they encamped, in the
South, thus being neighbours of Kohath and his sons, who,
too, encamped in the South (cf. Numbers 3:29), they (the
Reubenites) joined Korah in his quarrel. “Woe to the wicked,
woe to his neighbour!” — And what induced Korah to quarrel
with Moses? He was envious of the princely dignity held by
Flzaphan the son of Uziel (Midrash Tanchuma, Korach 1)

whom Moses had appointed prince over the sons of ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann -- corrected vocalization (Public Domain) - Pentateuch with
Rashi's commentary by M. Rosenbaum and A.M. Silbermann, 1929-1934
(Public Domain)

11’22 Ma72

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
a0 ,m

PARAGRAPH 3
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"

12

N1272 RN°K O3

A maamar of the Rebbe on the same opening verse, to
which Kehot points alongside the Midrash on the Levites’
shaving.
KEHOT'S NOTE
1Rwn 0Aap apt oI aRm LT,

aynaYm

In the purification of the Levites: “and they shall pass a ra-
zor over all their flesh.” The Levites’ shaven state will be
contrasted with Aharon’s beard.
Numbers 8:7°1:’11 12712
"°272Y 0 PN NRYD DYy M 0I0Y?P DT MpInTh3)
A7VT 0i°TI2 10221 DY
And thus shalt thou do unto them, to cleanse them: sprinkle
the water of purification upon them, and let them cause a
razor to pass over all their flesh, and let them wash their
clothes, and cleanse themselves.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
A,

1OWR PAR TN 10 PN 1P IR 0192w 87 RIpnaw

The Midrash relates that Moshe shaved Korach together
with the Levites, as commanded, while he brought Aharon

likuteitorah.com/likkutei-torah/korach/1/
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14

15
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his brother and “adorned him like a bride.” The Alter
Rebbe cites it as another root of Korach’s jealousy.

Bamidbar Rabbah 18:4°7:1” {121 92712

mplilylyjalsie]

“Like the good oil upon the head, running down upon the
beard, the beard of Aharon.” The Alter Rebbe reads
Aharon’s adornment as this flow of oil onto his beard, a
theme the maamar develops at length.

Psalms 133:2°2:3"%p 0°%°11n

SPIIT 2B7RY TPV TR 1108 T wRINT0Y 2wl 1w
It is like the precious oil upon the head, Coming down upon
the beard; Even Aaron's beard, That cometh down upon the

collar of his garments;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.2,35p 0°%nn

1IN0 KDY L L NPR0R AR Wy

The command to make tzitzis on the corners of the gar-
ments and to place a thread of techeiles on them. These
words open the maamar’s explanation of tzitzis.

Numbers 15:38177:170 72713

DIPTA2 *232°2Y MY D77 WY1 DTN DY) X2 *3370K 137
:N730 7’02 A320 NYP3-PY AN 0Ny

’Speak unto the children of Israel, and bid them that they

make them throughout their generations fringes in the cor-

ners of their garments, and that they put with the fringe of

each corner a thread of blue.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.02-11% 10 1272

11900 K210 anaon

“And you shall see it and remember all the command-
ments of Havayah ... and you shall not stray after your
heart and after your eyes.” The maamar later explains
“and you shall not stray” through the thread of techeiles.

Numbers 15:39175:1”t 12712

onR on°y N mgr_:-'?;-ng op1an INR ON°KRTY N¥CX? 0P 1M
DI 0731 DOKTIPN D°PY 1IN 02337 K MANR)

And it shall be unto you for a fringe, that ye may look upon

it, and remember all the commandments of the L-RD, and

do them; and that ye go not about after your own heart and

your own eyes, after which ye use to go astray;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 4

16

2°N2 MIAT PAym

The Kehot note points to a parallel discussion in the
Tzemach Tzedek’s Or HaTorah, Terumah, on the same
subject.
KEHOT'S NOTE
JTOIVR Y 1190’8 NIRRT
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17
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20

21

17120 PRINT 20 NO%

The angels’ call: “Holy, holy, holy is Havayah of hosts; the
whole earth is full of His glory.” The Alter Rebbe takes
“His glory” as only a radiance, the level of memalei.

Isaiah 6:32:1 1717y

PIRITPD Kon NIRIY N WATR WATR WiTR 0K MIUOR M KI)
:17923

And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

2,10y
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“Do I not fill the heavens and the earth? says Havayah.”
Here G-d speaks of His very Self, “I,” the level of sovev
that is present everywhere equally.

Jeremiah 23:24775:37 1707

DRYITNR RIPT UNTORI MRINCRY °IR1 DIA0RI YUK IN9IDX
"TON K7 238 PRI NN)

Can any hide himself in secret places That I shall not see

him? saith the L-RD. Do not I fill heaven and earth? Saith

the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

19,39 7m0

27T 2IN 11772

The Kehot note places one version of the discourse “I am
my Beloved’s” in the Siddur with Chassidic discourses,
where the two levels, memalei and sovev, are treated.
KEHOT'S NOTE
22,39 AR N7IPY LK 157D

MIZNAR DRY 77T

The discourse “And this is the commandment” in Likkutei
Torah, Vaetchanan.
KEHOT'S NOTE
WX, AnnRI nMph

10 a5 ns Pwiab

Daniel’s vision of the Ancient of Days: “His garment was
white as snow, and the hair of His head like pure wool.”
The garment is read as sovev and the mitzvos, the hair as
memalei and the Torah.
Daniel 7:9'0:t 5x°17
¥ M0 22N2 AYARY 207 PR PRYY Y NRTD T IY 1 M
P27 M3 *1iP3P3 M7 17230 770712 Kpd Y2 YR
I beheld Till thrones were placed, And one that was ancient
of days did sit: His raiment was as white snow, And the hair
of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

0, OR0IT
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“Havayah reigns; He has garbed Himself in majesty.” The
verse shows that a divine “garment” describes the encom-
passing level, sovev kol almin.

Psalms 93:1°X:3"% 0°2°11n

:0INA~22 DN 1IN AR MRNT YT WP WP MR 1700
The L-RD reigneth; He is clothed in majesty; The L-RD is
clothed, He hath girded Himself with strength; Yea, the

world is established, that it cannot be moved.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X ,3% 0°91n

N9 w12 1N T2

The further explanation on “Let them bring royal apparel”
in Torah Ohr explains that Torah is an inner light from
memalei, since “the Torah comes from Chochmah,” while
the practical mitzvos, done with physical things, draw
their light from sovev.
KEHOT'S NOTE
.2,28 R™MN

OWaST %R 12° NBY AMEn 1YY

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
JJ-K,070 I”IR

PARAGRAPH 5

25

26

27
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In Likkutei Torah, Emor, the Alter Rebbe explains the two
daily lambs (kevasim), morning and evening, as drawing
down self-nullification (bittul), and says that Yaakov “sep-
arated” the kesavim from their source into two distinct
levels.
KEHOT'S NOTE
.2,19 7R nmph

“And Yaakov separated the lambs,” from the account of
Yaakov’s flocks. The Alter Rebbe refers to his explanation
of this verse in Likkutei Torah, Emor.
Genesis 30:40'1:7 n"wr12
127 IX¥2 DIN7H) ToyPR XD *39 1AM 3p¥ TEN DU3pdm
1127 IRX-2Y DnY K2 3727 0°77Y 19-nwn
And Jacob separated the lambs—he also set the faces of the
flocks toward the streaked and all the dark in the flock of
Laban— and put his own droves apart, and put them not
unto Laban’s flock.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

712 PR 572 O NOXOXM

The Talmud derives from “the corner” (hakanaf) that the
tzitzis must be min kanaf, of the same kind as the gar-
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28

29

ment’s corner. The Alter Rebbe reads this as the inner kin-
ship of the threads with the garment.
Yevamot 4b:1-2°3-'X:2°7 mn2°
JMI2IT DN — RIOX NPYDR N3 NOR0Y 033 0NORD An yny
OXT — M2INT DIWR KWK NPY2°K 10107 DITN — RIPK NPY2°X)
PR3] AN RNIPT Kmy MO¥Y NYID C33 XpmY w°ANDY 12
X2 10YY 0OXDD 73207 1203 *TIN — TIDINT DIR RNOR NPYIR)
IDKY AIN YRU 275 M PILYY waon KPRy noy
William DavidS;Jn,'VocaIized A'ramaic (CC-BY-NC)

KEHOT’'S NOTE
2w .2 ,7 MR

Kehot’s note points to Daniel 7:9 for these words.
Daniel 7:9°0:1 9817
Y M0 2202 AP 207 Pri PURYY YR 1197 T 7Y 1T TN
:p?7 M1 °n1P323 M1 P23 7707 K3 YD AYRT
I beheld Till thrones were placed, And one that was ancient
of days did sit: His raiment was as white snow, And the hair
of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

NXn20 1°RR 7Ronm

it be found?”;
Chassidus reads me’ayin as “from nothing”: Chochmah

Literally “And wisdom, where shall
emerges from the ayin above it. It shows that Chochmabh is
the beginning of revelation.

Job 28:1227:175 2R
:712°2 01pn N7 K R¥RN PRD AR00M
But wisdom, where shall it be found? And where is the place

of understanding?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.2%,10 2R

PARAGRAPH 6
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
22,1 MAR

7790 KPR 120 PR
The Mishnah teaches that “glory” means nothing but
Torah, quoting “The wise shall inherit glory.” The Alter
Rebbe uses it to identify the “glory” that fills the earth with
the Torah.
Pirkei Avot 6:3’1:1 N1aR mawn
2oreIRn T XY 2R 770 MT A I 2R 0027 KoM ..
P72 1730n TeiPD LIYTm IDIPR 127 9K7R 7272 00127 AW RPN
Dy ,NOK NIX 17K I TR 7137 IR TON PI0D IR NOK 7970 IR TN
MRV 779N KPR 7920 PRI 7920 12 2927 98Y MDY D NN
TRY L3290 3902 DoRoam (M3 P5wn) P01 0°nd0 1919 (3 VHwn)
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Atyn
One who learns from his fellow one chapter, or one ha-
lakhah, or one verse, or one word, or even one letter, is ob-
ligated to treat him with honor; for so we find with David,
king of Israel, who learned from Ahitophel no more than two
things, yet called him his master, his guide and his beloved
friend, as it is said, “But it was you, a man mine equal, my
guide and my beloved friend” (Psalms 55:14). Is this not [an
instance of the argument] “from the less to the ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

1IPRR ° 7122 7192

“Blessed be the glory of Havayah from His place,” from
Ezekiel’s vision. It is cited for the supernal glory.

Ezekiel 3:1227>:3 5y

Then a spirit lifted me up, and I heard behind me the voice
of a great rushing: ‘Blessed be the glory of the L-RD from
His place’;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.20 3 oRp
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The discourse explains that “over all the glory” implies
two kinds of glory: “the whole earth is full of His glory” is
the lower glory, Malchus as memalei kol almin, which
gives life to the created worlds through great contraction,
while “blessed be the glory of Havayah from His place” is
a higher glory.
KEHOT'S NOTE
.2, mwrnw nmph

"nooR 17T

The note points to the discourse “To My mare” in Likkutei
Torah, Shir HaShirim.
KEHOT'S NOTE
.X,2° 0w nMpo

2°PPN N27 1Ta

The passage explains “If there is no wisdom there is no
fear”: a great fear, above comprehension, falls on a per-
son when the Infinite Light is revealed to his mazal, the
root of the soul above the body, and this comes through
Torah study, since the Torah comes from Chochmah,
where the Infinite Light rests.
KEHOT'S NOTE
.2,1Y 7272 n7ph

“For over all the glory shall be a canopy,” the opening
words of a discourse in Likkutei Torah on the two kinds of

glory.
Isaiah 4:5°7:7171°yw”
O A TPY) O Y IRy T Tion0D By n K
9N 729732y 73 My ma?
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And the L-RD will create over the whole habitation of mount
Zion, and over her assemblies, a cloud and smoke by day,
and the shining of a flaming fire by night; for over all the
glory shall be a canopy.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NS PN 77201 1°R O

“If there is no wisdom there is no fear.” The discourse the
Alter Rebbe cites explains that true fear of G-d comes from
the revelation of the Infinite in Chochmah, through the
Torah.

Pirkei Avot 3:17t>:’1 12X mwn
T7T PR OX PN TIT R LATIA PR OX LR 7Y 12 YN 30
DX .90 X LN X OX X TX L300 PR DX TR TR P
OX .TIA TR L8R PR OR A2 PR LNYT PR OXR LOYT PR LIP3 TR
MR ,riynn 1270 INNINY 93 IR 177 KT 0 PR L,T7IR PR
iNTRIY AN T PUYR PEIE) DI PRI 17K7 LT Ko
2 TN K21 12792 75793 M) (P ) K3 132 7Y 1n22im
< PAR2TM20°790 D'@?l 2iv Nﬂ:z
Rabbi Elazar ben Azariah said: Where there is no Torah,
there is no right conduct; where there is no right conduct,
there is no Torah. Where there is no wisdom, there is no fear
of G-d; where there is no fear of G-d, there is no wisdom.
Where there is no understanding, there is no knowledge;
where there is no knowledge, there is no understanding.

Where there is no bread, there is no Torah; where there is no
Torah, there is no bread. He used to say: one whose wisdom

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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the passage shares nothing with the note
KEHOT’'S NOTE
0121 R D2WNW 1A 7%Pn N3 X¥D "1 1P AP 177 1P D n™Mpha
7270 13 1IRM 1T 19w D BUyR n7IpDa wrnn RO%ITY Raw B 0502
TINTR PUO — WP MR 1DIRI DOAINY 17V IRIIN DWW 27D 1D PIRA
VY 0 Y RPM 27PN PUAwwA WRT 03 AR 07 Y RN 27wnnn
X9

WINN. . 9°pnn

The Kehot note points there for the light that encompasses
the kav itself.
KEHOT’'S NOTE
W °Y 2-772 1770 »PI0a IR

w12% IN°2 27YW TIN°22

The further explanation on “Let them bring royal
apparel,” which opens “To understand the difference” be-
tween Torah study and the practical mitzvos.

KEHOT'S NOTE

.2,23 R"MN

likuteitorah.com/likkutei-torah/korach/1/

41

42

43

44

45

A3 M9 12 NP 12 9080 12 mIp NP

“Let them bring royal apparel,” the opening words of the
Torah Ohr discourse on the difference between Torah
study and the practical mitzvos, to which the Alter Rebbe
refers.

Esther 6:8°11: 1nox

q9m1 1YY 27 WK 010 PR0 127WRP WK Mdbn w2 W0
AURI2 M971 N2 101 WK

let royal apparel be brought which the king useth to wear,

and the horse that the king rideth upon, and on whose head

a crown royal is set;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“Havayah founded the earth with wisdom; He established
the heavens with understanding.” The earth, Malchus, is
founded with Chochmah, above Binah, which established
the heavens, Z’eir Anpin; so Malchus has a root higher
than Z’eir Anpin.
Proverbs 3:19v:3 “own
17131202 0% 1213 YIR"T0Y Mnan2n
The L-RD by wisdom founded the earth; By understanding
He established the heavens.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

ey navy

“A woman ofvalor is the crown of her husband.” The Alter
Rebbe applies it to Malchus when it rises above Z’eir
Anpin.
Proverbs 12:4'7:17 7wn
M2 PRINEYI 3279 A7Y3 NLY 2207 NYK
A virtuous woman is a crown to her husband; But she that

doeth shamefully is as rottenness in his bones.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“And Israel saw the great hand,” at the splitting of the sea;
the opening words of the discourse on the sea as the “hid-
den world.”
Exodus 14:31x77:7" mnw
TTRN DY TR DUIEHI T APY WK AP TN X1 KT
9729 MWNIY N2 10RN
And Israel saw the great work which the L-RD did upon the
Egyptians, and the people feared the L-RD; and they be-

lieved in the L-RD, and in His servant Moses.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PYWY IR

“Then Moshe and the children of Israel sang,” the opening
words of a related discourse in Torah Ohr.

Exodus 15:1’X:7"v ninw

1K™ Havayah? NNt a7°@7-nR PX12° 121 awn-ows X

:0%2 777 12371 ©I0 7R3 X373 Havayah’? m7PwR xS

Then sang Moses and the children of Israel this song unto

the L-RD, and spoke, saying: I will sing unto the L-RD, for

He is highly exalted; The horse and his rider hath He thrown

into the sea.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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48

49

50

“And Havayah Elokim took the man and placed him in
Gan Eden, to work it and to guard it.” The Alter Rebbe
learns that Gan Eden was Adam’s place of service.
Genesis 2:15170:’2 N°wR12
(AT AT2YP 1TY7IIR NI DIRT NN DOPRK N R
And the L-RD G-d took the man, and put him into the gar-
den of Eden to dress it and to keep it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

121Rn TAND 71°7 QINA N

“Behold, man has become like one of us,” said after the
sin; the opening words of a discourse the Alter Rebbe cites
on Adam’s state.
Genesis 3:22273:1 N°wX12
12 7091 $71 200 NPT 3 TOXD W DTN 10 DR 7 MR
:07Y7 °M) P8 0707 Y¥R 03 NP 1T Y
And the L-RD G-d said: ‘Behold, the man is become as one
of us, to know good and evil; and now, lest he put forth his
hand, and take also of the tree of life, and eat, and live for
ever.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

9% 193 "MOR

“Binding his foal to the vine,” from Yaakov’s blessing to
Yehudah; the opening words of a discourse that touches
on this theme at its end.
Genesis 49:11x7:10”n N*wWR12
M0 0°21Y0TN ﬁW.j'? 17°2 023 11NK °12 .'IQTW'_?} vy 1@;’_? falehy
Binding his foal unto the vine, And his ass’s colt unto the
choice vine; He washeth his garments in wine, And his ves-
ture in the blood of grapes;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

120 PON T YuN
“And Havayah Elokim planted a garden in Eden.” “Planti-
ng” is read as the level of Asiyah, showing how high
Asiyah stood before the sin.
Genesis 2:8'11:2 N°wR12
732 WX DTSTNS OV DY) DTRR TT937TA DR 1 YU
And the L-RD G-d planted a garden eastward, in Eden; and
there He put the man whom He had formed.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

73290 N m
“And the light of the moon shall be like the light of the

sun.” It describes the elevation of the lower levels in the
Time to Come.
Isaiah 30:26775:7 11°yw°
NYaW 7RI DONYIAY 7007 MEnd IIRY "R IR n;;‘?tl'ﬂk mm
:RBT° N2 yam iRy 12WNX 0 wWan 092 0w
Moreover the light of the moon shall be as the light of the
sun, And the light of the sun shall be sevenfold, as the light

likuteitorah.com/likkutei-torah/korach/1/
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of the seven days, In the day that the L-RD bindeth up the
bruise of His people, And healeth the stroke of their wound.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

DOWTAT QORWT IWNRD %2

“For as the new heavens and the new earth which I make
shall remain before Me.” Cited for the renewal of the
worlds in the Time to Come.
Isaiah 66:222375:170 171°yw°
197 DTRY MY I WK YT YINT DWINT DR WK *3
DN DY Tay? 12 70N
For as the new heavens and the new earth, which I will
make, shall remain before Me, saith the L-RD, so shall your

seed and your name remain.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“These are the journeys of the children of Israel,” the
opening words of a discourse in Likkutei Torah that ex-
plains the teaching that the Land of Israel will expand.
Numbers 33:1'K:2"2 12712
AYRTT'3 DNRIZ? DOIR PIXD R WK DX vyon A9K
Hahhsl
These are the stages of the children of Israel, by which they
went forth out of the land of Egypt by their hosts under the
hand of Moses and Aaron.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Better is one hour of teshuvah and good deeds in this
world than all the life of the World to Come.” The Alter
Rebbe explains it: teshuvah and good deeds draw down
G-d’s Essence, which no ascent of the World to Come
reaches.
Pirkei Avot 4:17t>:7 Max mwn
LT 02192 0°230 0Py A2WN2 NOX YT 197 MR 0 NI
Do X270 0?1¥2 M1 N1ip YU NaR YW A9 X320 079y 20 Do
:ma o7y
He used to say: more precious is one hour in repentance
and good deeds in this world, than all the life of the world to
come; And more precious is one hour of the tranquility of
the world to come, than all the life of this world.
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
27MYR K23 7712

The Talmud teaches that this world was created with the
letter hei and the World to Come with the letter yud. The
yud, the smallest letter, shows that the World to Come is
only a contracted radiance.

Menachot 29b:13-1477>-3>:2 72 Mnn

19 0°0YIN 1AW DOPYTIW 2197 T3 RAT ODIYT X121 AR Caon
TPRW 17°WYI °180 DT°PWRA 7102 12w DOP°T3W 15N WK 7192 i
R°IN1 0°7903 37 MK 97 NAN %37 A0 27 MR D 7 Pt
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P> AT AT 532 NPV °Nw 12 wOw 170 27 MRT XA XTA 72NN
1 whw
Wikisource Talmud Bavli (CC-BY-SA)

555 112 NO°BN Tawnn N

From Elijah’s prayer in the introduction to the Tikkunei
Zohar: “no thought can grasp You at all.” The Alter Rebbe
uses it for G-d’s Being and Essence, which no revelation of
the World to Come can reach.
Tikkunei Zohar 17a:10-1227-":X 1> 371t *1pn
mawnn nY Lpneno 93 By XRono PRYY 93 By IRDY XM NIR
awy 79 171 LPIPA WY NRpERT KIT NAaR 595 72 Rovan
JPPANRT PRRYY UPANR KPT 1°N0 by 112 RATIRD L1700
712 PWPT KIT NIRY LRWD %13n (ROINR K*I) NRP0ONR 1IN
1P9RM 719720 7 TN WUIERT XD 9O ARIDA NIRT A2 1P 1M
.72 WK DR 190 2WRNR Y
Constantinople, 1740 (CC-BY-NC)

T9nm 2% AN

“And when she came before the king,” the opening words
of a discourse the Alter Rebbe cites.
Esther 9:257173:"0 91N0OR
29 2UNTIYR 7Y INYMR 2002 I99T70Y TN TR0 307 AN
PYI2Y 1127 DRI ANK 1201 WKy DOTImn
but when ashe came before the king, he commanded by let-
ters that his wicked device, which he had devised against the
Jews, should return upon his own head; and that he and his

sons should be hanged on the gallows.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

P e
“For the fragrance of your good oils,” the opening words of
a discourse the Alter Rebbe cites.
Song of Songs 1:3°:°k 0°°wi 1w
STNIIN NINPY 12723 T PN 1Y D°210 P 077
Thine ointments have a goodly fragrance; Thy name is as

ointment poured forth; Therefore do the maidens love thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

T3 PR M

“Who is a G-d like You, who pardons iniquity,” the verse
explained in a discourse the Alter Rebbe cites.
Micah 7:181:1 15°n
TY? PR ANPN NUIRYD ywRTRY 933 1Y RE1 3N PXR
:N177 700 YO0 13K
Who is a G-d like unto Thee, that pardoneth the iniquity, And
passeth by the transgression of the remnant of His heritage?
He retaineth not His anger for ever, Because He delighteth
in mercy. .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Yaakov’s vow: “And of all that You give me, I will surely
tithe to You.” The Alter Rebbe refers to his explanation of

likuteitorah.com/likkutei-torah/korach/1/

60

61

%31 1% 12 NP 12 17180 12 1 1PN

this verse.
Genesis 28:22272:1”2 N°wR12
Y 271NN WY P2 DN IPR T M3ER "R IW NN 138
2 IR
and this stone, which I have set up for a pillar, shall be
G-d’s house; and of all that Thou shalt give me I will surely

give the tenth unto Thee.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“Do I not fill the heavens and the earth?” Here it is applied
to sovev kol almin, G-d’s very Self, present in all places
equally.
Jeremiah 23:2477:37 1707
[aigal iy et Rﬁ'?f! ke 1IXIR"KY °IX) 0°7N0N2 WK NDIDN
ORI K2 7N PIRG NN
Can any hide himself in secret places That I shall not see
him? saith the L-RD. Do not I fill heaven and earth? Saith
the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

“The whole earth is full of His glory”: only His radiance,
the inner light that fills the worlds.
Isaiah 6:32:117°yw”
PIRTTPD KPn NIRIY N WITR WATR WiTR InRY MUK M X
47923
And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 9
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“Do I not fill the heavens and the earth?” The Alter Rebbe
stresses that the “I” fills heaven and earth equally.

Jeremiah 23:24773:373 7o

[aidal vz et Rﬁ'?f! au-he! ugj}g-x‘b °IR1 D°N0R2 WUR IN9TOR
TIOR3 K2 73X PIRTNKY

Can any hide himself in secret places That I shall not see

him? saith the L-RD. Do not I fill heaven and earth? Saith

the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1921 289N %

The Kehot note says that the fifty thousand jubilees are ex-
plained in the Mitteler Rebbe’s maamarim on Korach.
KEHOT'S NOTE
.OWD 1702 AR LR Y 0P °D RUTTR INRN2 IR2ANI

“The whole earth is full of His glory”: the radiance that en-
ters the worlds as inner light.
Isaiah 6:372:1 771°yw°
PIRTTPD KPn NIRIY N WATR WATR WiTR InRY MIOR M X
17922
And one called unto another, and said: Holy, holy, holy, is
the L-RD of hosts; The whole earth is full of His glory.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 10
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69

5210 1°nN o

“And his brother’s name was Yuval; he was the father of all

who handle the harp and flute.” The Alter Rebbe links

Yuval to the jubilees (yovlos) and his music to the ascents
of the worlds through song.

Genesis 4:21X72:’T N°wX12
23191 1912 ER~23 2R 700 K17 923 AR OYY
And his brother’s name was Jubal; he was the father of all

such as handle the harp and pipe.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

XD ,7 N°WKRA2

Rabbi Meir teaches that “Yuval” is the name of the

Euphrates, the river that goes out of Eden, as in “that
spreads out its roots by the stream (yuval).” The Alter
Rebbe applies it to the flowing inner light.
Bekhorot 55b:4°7:2 7171 n17102
0% 2y AN PYD UMY RV L INY P27 niR 9OKRR 027 K00
0ME YRRY PRI Y X TR YV Ry P o
o
William Davidson, Vocalized Aramaic (CC-BY-NC)

BN 2w 22N 17 NI R0

“And Adah bore Yaval; he was the father of those who dwell
in tents and keep cattle.” The tent, which surrounds its
dweller, stands for the encompassing light.

Genesis 4:20°3:7 N°wR12
:IpmY PR W 2R 107 KIT 922NR 7Y Tm
And Adah bore Jabal; he was the father of such as dwell in

tents and have cattle.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

27K 2N 17AY7 Pwnn mam

The Kehot note points to the Rebbe Rashab’s long series of
maamarim of 5672 for the analogy of encompassing and
inner light.
KEHOT'S NOTE
XN Y R0 27yN praww2 qunt aRa

“For My thoughts are not your thoughts.” The Alter Rebbe
refers to a discourse where the analogy of thought is de-
veloped with this verse.
Isaiah 55:8'n:7”1171°yw°
" 0 *2T D21 X?) DN, "Ny X? 2
For My thoughts are not your thoughts, Neither are your
ways My ways, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/korach/1/
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N7 %28 na)
“Do I not fill the heavens and the earth?”: the level of
sovev kol almin.

Jeremiah 23:24775:37 1707

gl iyiah Nﬁ'?;j nToN] 13{5‘13'&5 IR D°N0R2 WUR INDTOR

ORI K2R 7N PIRTNRY

Can any hide himself in secret places That I shall not see

him? saith the L-RD. Do not I fill heaven and earth? Saith

the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

127Wn2 NRKR yw 79°

“Better is one hour of teshuvah and good deeds in this
world than all the life of the World to Come,” explained
above through sovev kol almin.
Pirkei Avot 4:171:*7 MaxR mwn
,TRT 021y2 0°230 O°ym WN2 NOX TYY 7D7 IR 100 NI
D9 X270 0¥ M7 NIIp DY NAR YW A9 K37 0PIV 20 Do
M7 oIy N
He used to say: more precious is one hour in repentance
and good deeds in this world, than all the life of the world to
come; And more precious is one hour of the tranquility of

the world to come, than all the life of this world.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

PARAGRAPH 12
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17120 PAINT P2 NP%

“The whole earth is full of His glory.” The chapter asks
why the verse says “the earth” specifically.

Isaiah 6:32:117°yw”

PRI Xon NIRIX °n wATR WATR WTR MY TITOR T KDY
97922

And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

7790 XPX 7120 1N
“Glory means nothing but Torah.” The glory that fills the
earth is therefore the Torah.
Pirkei Avot 6:3°3:) MaR m1wn
DONPIRD TR KPY ORI 790 TIT A M PR 07127 XM ...
P12 720 TRiva YT IDIPR 137 IXTP 7272 0727 "W RPN
5y ,NOX NIR 19K IR TN 7927 IR TOX 10D IR NOX 1977 IR TN
IMRIY ,TTIN KDY TI22 XY .TI2) 92 31777 TIRY MDY M X
7RY L2390 19037 oM (1D CPwn) 1Pn1 oonan T3 (3 Vhwn)
5K °n7in 027 "AN3 23v MR% 3 (T °Pwn) MKW L7170 KPR 2L
A1YN
One who learns from his fellow one chapter, or one ha-
lakhah, or one verse, or one word, or even one letter, is ob-
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74

75

76

77

ligated to treat him with honor; for so we find with David,
king of Israel, who learned from Ahitophel no more than two
things, yet called him his master, his guide and his beloved
friend, as it is said, “But it was you, a man mine equal, my
guide and my beloved friend” (Psalms 55:14). Is this not [an
instance of the argument] “from the less to the ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

2% unnaa
The Raaya Mehemna in the Zohar (Tzav) says that kavod
equals lev, thirty-two, in gematria. The Alter Rebbe con-
nects the number with the thirty-two paths of Chochmah
and the thirty-two threads of the tzitzis.
Zohar III, 33ax ,2% »m

KEHOT’'S NOTE
APITRLAP MR

mnan maonI v

In Ha’azinu the Alter Rebbe explains “Blessed be the glory
of Havayah from His place”: “the glory of Havayah” is the
thirty-two paths of Chochmah, kavod being thirty-two in
gematria, and “blessed” means that it is drawn from its su-
pernal place to be revealed in the lower Chochmah.
KEHOT'S NOTE
o] . (R, 1Y) 1RA Y

2o IR Py 1IN

“His splendor is upon the earth and the heavens.” The
earth is named first, which the Alter Rebbe reads as the
earth’s precedence in the revelation through the Torah.
Psalms 148:1337:1”np 0°2°1n
0P PINTPY 737 1727 It 23i300 °n ownR A0
Let them praise the name of the L-RD, For His name alone is
exalted; His glory is above the earth and heaven.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

. ,nnp ooonn

DoAY PN TR

Beis Shammai hold that the heavens were created first and
Beis Hillel that the earth was, citing “on the day Havayah
Flokim made earth and heavens.” Kehot points here for
the earth’s precedence.
Chagigah 12a:16-171>-1"00:X 27 71720
MRIY ,0ORY 72 I0XY 7P0R NRI2 PN c0TRIR PP e .
PRRY N°27 990 N°2 07 19K .70 IN 0°pPK N nivy oia”
719277 MR 170°2 1292 99 0R) 700y N9 OIR L0977y
P2 SRRY NP2 0% 1RK ATO PR DY INTIARY vnityn 0onwa
IRRIY 17X0D ARIY 72 XY A9 ARV OTX ,0213T7 (970
N AL 07mIR 0ORIM 7237 DITT PIRT OROD DY 1 K 137
<+ PIRTTOY 772 AR SI0RIY ,INT22 NAXRD

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

.KD ,K 972 .K,2° 1220 AR7

likuteitorah.com/likkutei-torah/korach/1/
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A second place Kehot gives for the Zohar’s teaching that
the Torah comes from Chochmah.

Zohar II, 121ax ,X3p 27mt
KEHOT'S NOTE
R ,19 WK ,RIP 2

NP2 "n20an RN%9IR

The Zohar teaches that the Torah came forth from super-
nal Chochmah. The Alter Rebbe uses it to explain why the
Torah could bring the Infinite Light, which rests in
Chochmah, into this world.

Zohar, Yitro 21:378-22:389v72w:273-n"yW:X"D 170”717 100
According to R. Judah, “father” represents Wisdom
(Hokhmah) and “mother” Understanding (Binah). Said R.
Judah: ‘Both interpretations mean one and the same thing,
for we have been taught that the Torah emanated from the
Supernal Wisdom.” R. Jose said that the Torah emanated
from Understanding, for it says: “to perceive the words of
understanding” and “forsake not the Torah of thy mother”.

The Zohar; London, Soncino Press, 1933 (Public Domain)

pOR 12T 27y

The Shavuos discourse explains “And G-d spoke all these
words, saying, I am Havayah your G-d”: that “I,” G-d’s
very Being and Essence, clothed in the Torah, be revealed
below in physical things, so that He is called “your G-d.” It
adds that reaching this requires first the counting of the
Omer, subduing and transforming the natural emotions of
the animal soul.
KEHOT'S NOTE
Y790 92728 Y

PARAGRAPH 14

81

82

7Y>7° MAona XYY 00N

From Elijah’s prayer in the introduction to the Tikkunei
Zohar: “You are wise, but not with a knowable wisdom.”
The Alter Rebbe applies it to the supernal Chochmah, in
which the Infinite Light itself is clothed.
Tikkunei Zohar 17b:3-4"7-"3:2 1> 971177 °23pn
no% XYY 13720 R 1°21n K17 NAR .RYOT° 72072 XDY 0751 NIR
ARIARDY LKW 2127 92°M 99PN RYTINNWRD KPR Ry ANR 79
D19 VAWM PTX NPRT NI RIPTI RHDY PTINR PR DD
PTX LRNDOYRNRT RTINY 1aWN .77122 17°KR 1°T .KXW1 %127 NPTy
172 MR PRI LDWR OND PAN* PTE CARD LKWUTD RMOPR

.RM9Y TINR X ARIIRD X9
Constantinople, 1740 (CC-BY-NC)

BT, LM R

“The voice of my Beloved! Behold, He comes, leaping over
the mountains, skipping over the hills.” Read as the reve-
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lation at Sinai that leapt over the order of the worlds.
Song of Songs 2:8°11:2 0°1°wn W
:niy230-PY YRR DUTN7PY PR XD MyMIN T 2P
Hark! my beloved! behold, he cometh, Leaping upon the

mountains, skipping upon the hills.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

n,awrne

83 N3P

In Tikkun 6, on the bird’s nest, the Tikkunei Zohar de-
scribes the levels as “nesting” in the lower worlds: the su-
pernal Imma in the Throne, the lower Imma in the Ofan.
The Alter Rebbe cites the teaching that Malchus nests in
Asiyah and Chochmah in Atzilus.

Tikkunei Zohar 23aX 3”2 97t77 *1pn

84 PEND DM PWYa RPN on

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
A”nw™n

85 17120 PINT 20 RDR
“The whole earth is full of His glory”: the earth specifical-
ly, where the supernal Chochmah was revealed at Sinai.

Isaiah 6:32:1171°yw”

PIRITPD Kon NIRIY N WATR WATR WiTR 0K MIOR M KI)
97922

And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

86 SWRT N8O C1ApN
“And he took me by a lock of my head.” The verse shows
that tzitzis means hair, which leads to the maamar’s ac-
count of the tzitzis as “hairs” that draw light down.

Ezekiel 8:3'1:°11 5xpir°
T PIRTT2 MO DR RPN WK N2 PN T 1010 NN
nPRPIRT YW NNDOR 0°PPR NIRTNA AnPYAT? NR Ram Donwn

:13RPRa AXAPA '77;9 ulvrala) urp'wg ﬂgﬁbg ﬂ;ﬁBtl
And the form of a hand was put forth, and I was taken by a
lock of my head; and a spirit lifted me up between the earth
and the heaven, and brought me in the visions of G-d to
Jerusalem, to the door of the gate of the inner court that
looketh toward the north; where was the seat of the image of
jealousy, which provoketh to jealousy.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

L1 PRI

87 nogee® oo M

“And it shall be for you as tzitzis,” the opening words of

likuteitorah.com/likkutei-torah/korach/1/
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the discourse to which the Alter Rebbe refers above.
Numbers 15:391”5:1°0 12712
onk ony1 N NitnTPITNR 0RaM ANK ORI N3°X? 027 1M
DI D3 BOXITX DPY XY 03227 N 1IN
And it shall be unto you for a fringe, that ye may look upon
it, and remember all the commandments of the L-RD, and
do them; and that ye go not about after your own heart and

your own eyes, after which ye use to go astray;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 16

88 bab-RatSentl ot
Of the nazirite: “He shall be holy; he shall let the locks of

the hair of his head grow long.” His holiness is tied to his

hair, the channel for a light above the ordinary order.
Numbers 6:5°77:11 712712
PPUYR OR DRPRTTY SWRITPY 12y RD Ay 371 771 oD

AWK Y yIB 273 O UTR R

All the days of his vow of Naziriteship there shall no razor
come upon his head; until the days be fulfilled, in which he
consecrateth himself unto the L-RD, he shall be holy, he
shall let the locks of the hair of his head grow long.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.1,19272
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Moshe’s prayer: “And now, let the power of Ado-nai be
great, as You have spoken, saying.” The opening words of
the discourse the Alter Rebbe cites.

Numbers 14:171:7*> 72712
IR 1727 WK 237K 13 K3TOTR A9
And now, I pray Thee, let the power of the L-rd be great, ac-
cording as Thou hast spoken, saying:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
90 WP T3 Nw

“And you shall make holy garments for Aharon your broth-
er,” the opening words of the discourse where the letters
of speech are called hairs.

Exodus 28:2°2:172 mnw
:NIRBNP TI227 IR TIIRY WP 132 Doy
And thou shalt make holy garments for Aaron thy brother,

for splendour and for beauty.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 19
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From the Song of Devorah: “Havayah, when You went
forth from Se’ir, when You marched out of the field of
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Edom, the earth trembled.” The Alter Rebbe reads Se’ir as
se’ar, hair, and applies the verse to the Giving of the
Torah.
Judges 5:47:1 VDWW
DMY-D3 AWy 7N DITR 7T 7TyR2 PyEn anxs2 Havayah
:0°7 190 0°2y7D3 10V3
L-RD, when Thou didst go forth out of Seir, When Thou didst
march out of the field of Edom, The earth trembled, the
heavens also dropped, Yea, the clouds dropped water.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
7,1 009w

TN eynPw mnaan mban
Rabbi Avin adds to the list of “fallen fruits” (nobelos): “the
fallen fruit of the wisdom above is the Torah.” The Alter
Rebbe compares the Torah, G-d’s wisdom clothed in phys-
ical matters, to a hair that still draws from the brain.
Bereshit Rabbah 44:171°:771 127 N°wX"2
- 2PMYn M1 ,m0n - IR NP2 LAY - Ntk mban ...
,7nan 273 - APyn Sw MR mMB21 NN A70In AR 7 .naw
NI PN N3MWR MR MM LMD - IPyn b anon mban
XA PRNM 92373 PR (3 PR°IT) 2°n37 ,522 0, AR PRy
L2172 .N°IYN21 0182, PR D 0PIty nownnw T N, noown
RM ,0°0017 DU NP AR IR0 %27 13371 1IN0 7 P n
DUWPWR MR 1137 LPYIRYILOR DWW RN L1IDIDR 0w
M, .523 9w LIP3 A vl (R 0°927) 2°n5T 0w
OO o 73 B 1

“It was as the sun was setting, and a slumber fell upon
Abram, and, behold, dread, a great darkness, fell upon him”
(Genesis 15:12). “It was as the sun was setting, [and a slum-
ber fell]” - Rabbi Yehoshua of Sikhnin said in the name of
Rabbi Levi: The beginning of downfall is sleep, as when one
sleeps one does not toil in Torah study, when one sleeps one
does not do any work. Rav said: There are three kinds of
slumber - the slumber of sleep, the slumber of prophecy, ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

7Y>T° MAona XYY 00N

From Elijah’s prayer in the introduction to the Tikkunei
Zohar: “You are wise, but not with a knowable wisdom.”
The Torah is this wisdom of G-d, clothed in physical
matters.
Tikkunei Zohar 17b:3-4"7-"3:2 1> 971177 °23pn
N LRYTY 113720 KD 1°21 K17 NAR .KXY°T° 71072 X1 051 NI
ARIARDY LKW 2127 92°M1 99PN RYTINNWRD KPR RY™7 A0R 79
0190 VAWM PIY NIRT 1NN RI°T2 RmDY IR TR 'ﬁ’?
PIX .RDOYXNRT XTINY 1AW .177122 17K 1°T .XW1 %127 NPTy
172 IR PRI DWR TOND PPANF PTE ARD LKWUTD XMOPR
.RM2Y IINR PR ARRD K9
Constantinople, 1740 (CC-BY-NC)
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%31 1% 12 NP 12 17180 12 1 1PN

PARAGRAPH 20

94

95

96

97

7910 KON 7120 PRI
“Glory means nothing but Torah”: the glory that fills the
earth is the Torah, the thirty-two paths of Chochmah.
Pirkei Avot 6:3°3:) MaR m1wn
DONIRD T2 KPY ORI 790 TIT A M PR 0127 XM ...
P12 720 TRiva YT IDIPR 137 IXTP 7272 0027 "W KX
5y ,NOX NIR 190K IR TN 7327 IR TOK 10D IR NOX 7977 IR TN
TRIY 1IN KPR TI2D PRY 722 92 2737 TR M) med N
7°KY 390 37037 ooneam (1D JPwn) P01 0ondn 1920 (3 Pwn)
5K °n7in 027 "nNg 23w MR% 3 (T *Pwn) MKW L7170 KPR 2L
A2MyA
One who learns from his fellow one chapter, or one ha-
lakhah, or one verse, or one word, or even one letter, is ob-
ligated to treat him with honor; for so we find with David,
king of Israel, who learned from Ahitophel no more than two
things, yet called him his master, his guide and his beloved
friend, as it is said, “But it was you, a man mine equal, my
guide and my beloved friend” (Psalms 55:14). Is this not [an

instance of the argument] “from the less to the ...
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
P2 732RY 79123 501
“And all your borders of precious stones.” The Alter Rebbe
refers to his explanation of “paths” on this verse.
Isaiah 54:122™:7"1\71°yw°
TRN™IANT 921237021 MR *33K7 1Y R 1572 At
And I will make thy pinnacles of rubies, and thy gates of car-

buncles, and all thy border of precious stones.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NP3 9nyd 7w 9w
“And the hair of His head like pure wool”: white hair, the
drawing down of the chasadim.
Daniel 7:9'0:t 5x°17
97 M0 3203 AYIIZ 3 PR AR R 11912 7T 7Y 1
P97 3 2MiP3P3 MIT AW A0 KD YD AWK
I beheld Till thrones were placed, And one that was ancient
of days did sit: His raiment was as white snow, And the hair
of his head like pure wool; His throne was fiery flames, and
the wheels thereof burning fire.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TWRT 1V972° %0 WX

“And if a man’s head becomes bald, he is bald (kere’ach);
he is pure.” Cited for the hairs of Z’eir Anpin, which are
judgments.
Leviticus 13:40°72:2 XIp™
Bl -ﬂm; hshlypizRival v’ "3 W”X'@
And if a man’s hair be fallen off his head, he is bald; yet is he
clean.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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KEHOT’'S NOTE
2,20 RPN

98 ’ P8 NPXO%A YW nryna

The Kehot note quotes the Tzemach Tzedek’s summary of
the Pri Etz Chaim passage: “that the tzitz and the tzitzis are
what comes out of the mochin of Abba and Imma them-
selves.” This supports the maamar’s claim that the tzitzis
draw from Abba and Imma directly.

KEHOT'S NOTE
AYINCY MR NTIIR — Twnn RTIRT OMINKn XYW 0 10 D0%0R prRw”

99 09277 W17 °7 PAR NOXCRA YW 1yDa
Pri Etz Chaim’s section on tzitzis, in the part “from the
Companions,” explains that tzitzis means hair. Kehot
quotes the Tzemach Tzedek’s summary of it: the tzitz and
the tzitzis come from the mochin of Abba and Imma
themselves.

Pri Etz Chaim, Gate of Fringes 5:9°0:"11 n°¥°%i1 1yw ,0°°1 ¥y "0
513 2 ,nvxo%a D1Ta nohu oows ,mPa D10Aw INARY - 0°ANn
021 SWRI NPX°X2 CInP™ 1D Iy 71'(27'? ,NIP8°% W17°DY .Nawa 1P
IR TI0 RO L0090 1 PORR D ,mBanom van ek Xm0
- WD LRI PR RITLRPT WRIA 1ynDw 0987 0 bw ,nabyn
12 7Ppn ARWN 00 R L0987 X N1na 7 R @ KD PN 0

NP5V NN I LR
Pri Etz Chaim (Public Domain)

100 mAywn o°vabn 1o ow vo ax

Pri Etz Chaim explains that the hairs turn white below the
chest, “and also because there is the Yesod of Abba,”
where the chasadim are revealed, and that this is why the
tzitzis must be white. The Alter Rebbe quotes these words.

Pri Etz Chaim, Gate of Fringes 3:23n°%°%71 93w ,0%n vy 19
732
MAYY 3 ,R7TR2 75110 ,371¥0 MY DY PR aw 1Y 03, M
R ™7y 07017 3 NIPDY LXK XD D1 ,RMIIR 1RIR YT
oww M 01902 AR .PIn2 MAywn 137250 XD 107 ,0%102 19ana
1OR D0 PRI PPRANM LXIR TI0° QW °2 Oa L,0°70Mn O°hann
onw nYwn 0°ann 1T By ,mmywn 0oabm ynt mnIRa
:0°12% NP¥OXA PO X 1T T OY0DY (000N
Pri Etz Chaim (Public Domain)

101 070 T YW RUAYYa Y
The Kehot note quotes the Tzemach Tzedek’s summary of
Emek HaMelech: it writes of the tzitzis that they are the
level of hairs, which enter Z’eir Anpin or Nukva from Abba
and Imma.

KEHOT'S NOTE
TIN2 IR YT 7IN2 P01 MAYWAW MAYY N2 0w N°XO%T 1PIya 0”7
AYIN Y MR NTTIR — TRMING P

102 59111 "YW 12WRANRT RNYW

From the Idra in Nasso: when the white hairs are drawn
down, it is written “Wisdoms cry aloud in the street.” The

likuteitorah.com/likkutei-torah/korach/1/
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Alter Rebbe uses it for the white hairs that carry wisdom
outward.

Zohar, Idra Rabba 33:268-278-1707:3"% X217 RITX1 7717 7890
Iy

103 ¥Im2 nnaan

“Wisdoms cry aloud in the street; she raises her voice in
the squares.” Wisdom reaching “outside” is the drawing
down through the white hairs.
Proverbs 1:20°3:’% *5wn
:H’?ip AR NIANI2 73R Yana nindn
Wisdom crieth aloud in the streets, she uttereth her voice in

the broad places;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

104 A3 PR RN
The Talmud reads “the corner” (hakanaf) as requiring the
tzitzis to be of the same kind as the corner. The Alter
Rebbe explains it as the oneness of the threads with the
garment.

Yevamot 4b:11-1227°-8"":2°7 N2’

R — M0 NI W RITT,RITTD RPHY AAYT RRPO TN

33 T2 TRIB DAYDY WY 27870 KT PDAYM Y 03,32
203D PR 102 XPY 199010 1272 ,1°07 IR 3002 XPY 172

William Davidson, Vocalized Aramaic (CC-BY-NC)

105 N¥RN 1°RR ARonm
“And wisdom, where (me’ayin) shall it be found?” Read as
“Chochmah comes from ayin,” the nothingness above it.

Job 28:1227:175 21°R
:712°2 DiPR 711K R¥RD P8R MInm
But wisdom, where shall it be found? And where is the place

of understanding?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

106 PR Y 1T
“His splendor is upon the earth and the heavens”: the su-
pernal Chochmah revealed on earth.

Psalms 148:1337:1”np 0°2°1n
0P PINTPY 737 1727 It 23ia00 °n owny A0
Let them praise the name of the L-RD, For His name alone is

exalted; His glory is above the earth and heaven.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

107 1¥°9°0 DORY v

The words here quote Psalms 104:2; the passage is shown
below.
Psalms 104:2°2:77p 0°%°11n
YD DORY LI D MR-y
Who coverest Thyself with light as with a garment, who
stretchest out the heavens like a curtain;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,7p o°%nn
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108 | The Zohar in Tazria explains this verse through the hairs
of Z’eir Anpin, which are judgments. The Alter Rebbe con-
trasts them with the white hairs of the tzitzis.

Zohar, Tazria 23:115-24:123272p:772-1"0p:3” ¥>1N 71717 190
Because the lower judgements are attached to the hair of
this one,1According to the anthropomorphic symbolism of
the Sifra di-Zeniutha. he is called “Stern Judgement”, but
when the hair is removed he becomes mitigated and the
lower judgements are not held in readiness. Therefore he is
called clean, as having emerged from the side of unclean-
ness, and here too it is written: “And if the hair of ish be fall-
en off his head, he is bald, he is clean.”

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 21
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The Kehot note points to the Rebbe Rashab’s notes on this
passage, printed among the supplements, for the second
explanation introduced here.
KEHOT'S NOTE
.1N35 Y71 27WAMIN 7INTR P73 MAYN2 N1adIN2 5oy5 X

110 wabnm® 9197 1108

The Kehot note points there on the statement that the
Infinite Light cannot be clothed as inner light in any
vessel.
KEHOT'S NOTE
L0OP Y0 R-277yN 12700 IRI

M 972%12 7N *°1122 RN Anonaw

The same section of the Rebbe Rashab’s series is cited for
the conclusion that sovev shines in Chochmah as inner
light.
KEHOT'S NOTE
.o Y0 R-2"79N 1”0 AR

12 RWIT W

In Nasso, in the discourse “Vaydaber ... Nasso es rosh,”
the Alter Rebbe explains that the curtains carried by the
sons of Gershon are sovev, as in “He stretches out the
heavens like a curtain,” while the vessels carried by Kehas,
the Ark among them, are the central point around which
the circle revolves.
KEHOT'S NOTE
.XW1°D 2oyY

13 1IWA2 %12 WRI NN KW

“Take the census of the sons of Gershon too.” The Alter
Rebbe refers to his discourse on this verse, comparing the
Ark carried by Kehas with the curtains carried by
Gershon.
Numbers 4:222373:"7 72722
:0NNRYR? DNaR N°27 0703 1122 °12 WRITNR K
’Take the sum of the sons of Gershon also, by their fathers’-
houses, by their families;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“He stretches out the heavens like a curtain.” The curtains
therefore stand for the encompassing light, sovev kol
almin.

Psalms 104:2°2:77p 0°%°11n
Y72 0N I TR NIRTYY
Who coverest Thyself with light as with a garment, who

stretchest out the heavens like a curtain;
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

15 572%12 7N *°1122 7NN Anona — own

The Kehot note points there on the Infinite Light shining
in Chochmah as inner light.
KEHOT'S NOTE
.M137°y0 R-2"7¥N 1”100 AR7

116 1177 R? DMK 9 1A
The discourse explains the cry of exile, “For Avraham does
not know us”: in earlier times the attributes of Avraham
and Israel, at the level of memalei, were openly revealed,
with miracles and prophecy, while redemption comes
from “You, Havayah,” a level above Avraham.

KEHOT'S NOTE
7,00 oW e Y% IR LK LAZ RN

17 11Y7° XD DTNaN D

“For Avraham does not know us, and Israel does not rec-
ognize us; You, Havayah, are our Father.” The opening
words of the Torah Ohr discourse on supernal Chochmah
as an intermediate level.
Isaiah 63:161"v:370 11°yw°
AR T AR 17D R> ’7?51};7?1 Ny i) Di773R °3 APIR AR™D
DY 02IY7 19KA
For Thou art our Father; for Abraham knoweth us not, and
Israel doth not acknowledge us; Thou, O L-RD, art our
Father, Our Redeemer from everlasting is Thy name.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

18 7’2 DPWRA2 M29a

The Kehot note points to the Tzemach Tzedek’s discussion
of the Midrash of the large and small mirrors.
KEHOT'S NOTE
.2290°Y 2-RAP™M N7MIR 02 AR7

19 NN R27712 2900 AN TWDN TONRM Y AR DRW TAN M5
N1 IR PN NNY 2ORwn

A Samaritan asks Rabbi Meir how He who fills heaven and

earth could speak from between the poles of the Ark;
Rabbi Meir answers with large and small mirrors. The

Alter Rebbe reads it as sovev itself shining, contracted, be-
tween the poles of the Ark.

Bereshit Rabbah 4:4'7:7 127 n°wx12

12 2IN5W AR WK DR MRN2 0PN DOAPY 0O AT VIRY ...
Oy 7277 177 VRP7M VIR PR DRI DOAWA DR K27 (20 ,7nT)
X122 IR PR NPT NIRIR P R PUR 1IORA 72 02w 1an Twn

97



LIKKUTEI TORAH - PARSHAS KORACH - MAAMAR 1

120

MIRIN 1D K227 MIVP NIRIN ¥2 R PPR 79173 IR KT 173 70
ANR OX 77 97K 730 AMR RD 102 70w X122 AR DR manp
oM MRY n AXNY 2 902 TRty mawn AnR o7 w3 anRwe
PR NRY DOAWR DR K20 0219 KITWD M 7ORY RIT 71N 02y
... KPR IR
A certain Samaritan asked Rabbi Meir, saying to him: ‘Is it
possible that the upper waters are suspended by the word of
G-d?’ He said to him: ‘Yes.” He said to him: ‘Bring me a tube
with water.” He brought him a tube with water. He placed a
gold plate on top if it, and the water did not stay in place; [he
placed] a silver plate, and the water did not stay in place.
When he put his finger on top of it, the water stayed in place.
He ...
Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,

2022 (CC-BY)
N2 91X PRI NNY DORWR DX K20
“Do I not fill the heavens and the earth? says Havayah,”
the verse the Samaritan quotes.
Jeremiah 23:24773:373 1717
DORWITNR RI9 ke 1IXIRR 1KY 0°N0N2 WK N9 DN
NTOR3 K2R *IR PIRTIX)
Can any hide himself in secret places That I shall not see
him? saith the L-RD. Do not I fill heaven and earth? Saith

the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 22
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The Zohar in Acharei, reading the letters of the vav (vav-
alef-vav), says that the alef is hidden within it and not re-
vealed, as in “By Myself I have sworn.” The Alter Rebbe
cites it for Arich Anpin clothed within Z’eir Anpin.

Zohar, Achrei Mot 29:182-31:193-2"5p:0”> Mn *nR 7717 120
PR

TPRIN 95N 1°22R I
In the Idra Rabba (Nasso) the Zohar says that the name of
the Ancient One is hidden from all and appears in the
Torah only where Z’eir Anpin swore to Avraham, “By
Myself I have sworn.” The text cites it for the relation of
Arich Anpin and Z’eir Anpin.

Zohar, Idra Rabba 9:63-10:7327y:-270:’t) X217 R1TRT 7717 720

7995 Y9y Nvan

In Acharei the Zohar quotes the Holy One’s words about
the Rosh Chodesh offering, “Bring an atonement for Me.”
Biurei HaZohar there explains the yud of the Name as a
contraction that does not fully conceal.
Zohar, Achrei Mot 72:405-75:413-1"n:27y Mn >INX 770 7190
¥y
and a person stepping on them with his foot or his shoe may
come to harm. If this is true of this remnant of a remnant of
filth, how much more of the woman who was joined with the

likuteitorah.com/likkutei-torah/korach/1/
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Serpent! Alas for the world which inherited that filth from
her! Therefore it is written, “To a woman in the separation of
her uncleanness thou shalt not draw near”. Happy the gen-
eration in which R. Simeon lived! To it the words apply,
“Happy art thou O land, when thy king is ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

1 ombnd oTN mawe oy

“A person should always teach his student in a concise
way.” The Alter Rebbe compares the contracted revelation
to a concise teaching that holds the whole subject.
Pesachim 3b:3’2:2°1 0°noa
— AIPI *TIN 73T KT P9 RPN PRBY NI K? M R
TSR 192 *YATR — *n PYDIT XYM Y3, 1022 YA
27 DR 27 MR R 27 MK 2 °77R7 ,27 MR RT3 RTD
JTI3R 777 70?07 DX MY 071V SR
William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT’'S NOTE
A7) .2,20°108

12920 12
“Thus shall you bless the children of Israel,” the opening
words of the discourse to which the Alter Rebbe refers.
Numbers 6:23272:1 712712
{077 Y PR °12°NK 13720 713 TRY 1I270K) IR 93T
’Speak unto Aaron and unto his sons, saying: On this wise ye

shall bless the children of Israel; ye shall say unto them:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 23
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On leaving the Holy of Holies the Kohen Gadol “would
pray a short prayer in the outer chamber.” The Alter
Rebbe sees in it a little that holds much.

Mishnah Yoma 5:1°R:’7 X117 mawn

X1 ,7i%°m0 n°22 %R 170R YHEnm ,ing 1 n°2 7772 17 RN

2K N Y27 X5Y ,inpana TR M
They brought out to him the ladle and the pan and he took
two hands full [of incense] and put it into the ladle, a large
[high priest] according to his size, a small one according to
his size and thus was its measure. He took the pan in his
right hand and the ladle in his left hand. He walked through
the Hechal until he came to the place between the two cur-
tains which separated the Holy from the Holy of Holies; be-
tween them was [a space of] one ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

PARAGRAPH 24
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“Like the good oil upon the head, running down upon the
beard, the beard of Aharon, that runs down over the collar
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of his garments.” The oil is the hidden Chochmah flowing
from the head onto the beard.

Psalms 133:2°2:3"%p 0°%°11n

PNIT D72y TTY IR IRITTY T WRITTY 2300 1D
It is like the precious oil upon the head, Coming down upon
the beard; Even Aaron's beard, That cometh down upon the

collar of his garments;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TINR°N0 °On K17 2107 1w

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.OW 2°N1 °R%2) 1710 W NIR R”RN IR

neyna

“When you kindle the lamps,” the opening words of the
discourse in Beha’aloscha to which the Alter Rebbe refers.

Numbers 8:2°2:’1 72712

M7 *39 PUR NN ANPYA2 PER NIRRT
NI NYaY 1R

’Speak unto Aaron, and say unto him: When thou lightest

the lamps, the seven lamps shall give light in front of the

candlestick.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

WIP 722 DWW 279
The discourse explains that the arousal from above awak-
ens “abundant in kindness,” the level of Aharon the Kohen
Gadol, which is far above “the world is built by kindness”:
the latter follows the ordered chain of cause and effect,
while rav chesed is the revelation of the Infinite Light
clothed in Chochmah, above that chain.
KEHOT'S NOTE
.2, R™MN

WP 9722 NPwN

“And you shall make holy garments for Aharon your broth-
er,” the opening words of the Torah Ohr discourse on rav
chesed and Aharon.

Exodus 28:2°2:1”3 mnw
:NIWBNI V2D TN IIK? UIp™T32 oy
And thou shalt make holy garments for Aaron thy brother,

for splendour and for beauty.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

T0m AM

One of the Thirteen Attributes of Mercy: “and abundant in
kindness.” The Alter Rebbe identifies it as the source of the
white of the tzitzis and of the great love drawn through
Aharon.

Exodus 34:61:7"% mnw
T0M727) DPBR TR PIM DI PR AT RIPM ¢IRTRY R YAy
galeh]

And the L-RD passed by before him, and proclaimed: ‘The
L-RD, the L-RD, G-d, merciful and gracious, long-suffering,

likuteitorah.com/likkutei-torah/korach/1/
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and abundant in goodness and truth;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

133 | Kehot’s note points to Numbers 8:1-12:16 for these words.

Numbers 8:1-12:161"10:27°-"R:’1 712712

PARAGRAPH 25
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“Glory means nothing but Torah,” the basis of the chapter.
Pirkei Avot 6:3°3:) max miwn
DRNPIRR TP XPY PRI 70 TT 1, M PR 02T KoM .
P72 7a0n TRiPT LIYT IDIPKR 127 9XTP 7272 00127 CAY KPR
5y ,NOR NIR 19D IR TR 727 IR TR PI0D IR NAR 1997 X TN
AMRIY ,TIN KPR 7923 PR 792D 92 2P PG TR 03 NAR
7RY ,290 39030 oM (1 YPwn) 101 0onan T3 (3 Vhwn)
5X °N7IA 027 °ANI 23V MY %3 (T °Pwn) MRV L7170 KPR 2L
22ty
One who learns from his fellow one chapter, or one ha-
lakhah, or one verse, or one word, or even one letter, is ob-
ligated to treat him with honor; for so we find with David,
king of Israel, who learned from Ahitophel no more than two
things, yet called him his master, his guide and his beloved
friend, as it is said, “But it was you, a man mine equal, my
guide and my beloved friend” (Psalms 55:14). Is this not [an
instance of the argument] “from the less to the ...
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
NP3 9nyd 7w 9w
“And the hair of His head like pure wool,” the root of the
white threads.
Daniel 7:9°0:1 5817
97 M0 3203 AYIIZ 3 PR AR R 11912 7T 7Y 1
P27 M1 272273 MITT 1AW 707D RP2 YD AR
I beheld Till thrones were placed, And one that was ancient
of days did sit: His raiment was as white snow, And the hair
of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 27
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“And you shall eradicate the evil from your midst,” a

phrase the Torah uses several times. The Alter Rebbe links
it to techeiles as kalah, destruction of evil.

Deuteronomy 13:6:3” 0°127

02°pK 'N72Y 17197127 *2 Nyt XA 0iPhn oo AR XTI X23m

T AMTT? 0T3P MPAn TTEM 03N PIRD DINX RO¥InT
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And that prophet, or that dreamer of dreams, shall be put to

death; because he hath spoken perversion against the L-RD
your G-d, who brought you out of the land of Egypt, and re-

99



LIKKUTEI TORAH - PARSHAS KORACH - MAAMAR 1

deemed thee out of the house of bondage, to draw thee aside
out of the way which the L-RD thy G-d commanded thee to
walk in. So shalt thou put away the evil from the midst of
thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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From the passage of tzitzis: “and you shall not stray after
your heart and after your eyes, after which you go astray.”
The next paragraphs explain these words.

Numbers 15:39v”7:1"1 72712

DOX DIPEY) 7 Ni3R-P2 NN DOTAN 1K DOPRT YRS 037 MM
DI 0731 DOKTIPN D7PY 1IN 02337 X MANR)

And it shall be unto you for a fringe, that ye may look upon

it, and remember all the commandments of the L-RD, and

do them; and that ye go not about after your own heart and

your own eyes, after which ye use to go astray;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 28
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“The righteous shall flourish like a palm tree.” The
Midrash builds on this verse.
Psalms 92:1337°:37% 0°2°1n
732 191272 TIND 97 N2 PO
The righteous shall flourish like the palm-tree; He shall

grow like a cedar in Lebanon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Midrash compares the righteous to the palm tree: as it
has a longing, so the righteous long, and their longing is
for the Holy One. The Alter Rebbe uses it to show that G-d
is Israel’s one giver.

Bamidbar Rabbah 3:1'r:") 7127 72712

m9o%93 ToNMIN WDl
“My soul, I have longed for You in the night,” the verse the
Midrash quotes for the longing of the righteous.
Isaiah 26:9'0:1"2 o yw°
TIN? TLIYR KD *3 JINYK "33 "M 1P7P MK wD)
220 "0 17 P
With my soul have I desired Thee in the night; Yea, with my
spirit within me have I sought Thee earnestly; For when Thy
judgments are in the earth, The inhabitants of the world
learn righteousness.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And you shall not stray after your heart and after your
eyes, after which you go astray.” The order of the verse,
seeing, remembering and doing before “you shall not
stray,” is the basis of the explanation.
Numbers 15:39175:1”t 12712
onR anvwyl mgr_:-b;-mg op7an iNR ON°KRTY N¥CX? 007 1M
:DTPI0X 03 DARTITR DY XY 0327 MK 1MNNR)
And it shall be unto you for a fringe, that ye may look upon
it, and remember all the commandments of the L-RD, and
do them; and that ye go not about after your own heart and
your own eyes, after which ye use to go astray;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

The Mishnah: the Sages say that a zonah forbidden to a ko-
hen is only a convert, a freed maidservant, or one who had
a forbidden union. Hence an unmarried woman is not the
zonah of the Torah.
Yevamot 61a:1227°:X 8”0 112’
>37 .0%121 WK 37 ©° 12 OR KPR ,N°2997K Rip? KD 0i*77 100 Pann
RO ,NO19OK RE? KD 07121 AWR 12 200 B DY AR iR AT
NP3 RPR M OPRO:DTMINIR DONOM LAIR2 IR TN
M1 N2°Y3 12¥23W) NImIYm
William Davidson, Vocalized Aramaic (CC—BY;NC) '

7317757 MK 17AY 1702 NIRRT AT PR

The Talmud discusses Rabbi Elazar’s view that an unmar-
ried woman who lives with a man not for the sake of mar-
riage becomes a zonah. Kehot points here for the law the
Alter Rebbe states.
Yevamot 59b:4"7:2 "1 n1n2°
mait oK KT 03 A — RN AR OR WD MR 73K AP? MK
YY) MM ROVIT TR KPR 73 KT K7 w7292 — K K?
NN Myl RPY 11097 MWIY AWK 77 1K 19 OX A7 KPY
AEOT Y TY
William Davidson, Vocalized Aramaic (CC-BY-NC)

257172 Nna2

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
2,0

Mawm v ny™
“Know this day and take it to your heart that Havayah is
G-d.” Knowing G-d is the “first bond” that makes later
straying unfaithfulness.
Deuteronomy 4:39v”%:*7 0°727
“2¥1 Pynn DY DPORT XN 1 °D 922777 Nawm o1 ayT)
Y TR NOnn IR
know this day, and lay it to thy heart, that the L-RD, He is

G-d in heaven above and upon the earth beneath; there is
none else.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,707

Rabbi Yochanan: teshuvah is so great that it overrides a
prohibition of the Torah, for although a divorced wife who
married another may not return, G-d says, “You have
played the harlot with many lovers, yet return to Me.”
Yoma 86b:1’x:2 170 X
MRV ,TIAY AYN KD DX ANITY 12wR 19373 a0 227 nK
1 IR WOR? 70271 IARR 1I7M ARYR DX WOR MPYY 1 nRY”
*2X 210 0221 0¥ 1°3 DXL RO PR NI00 A1a0 X0 TIY 1P
0 OR31
William Davidson, Vocalized Aramaic (CC-BY-NC)

95N 211 15 N°aT NNY

“You have played the harlot with many lovers; yet return to
Me, says Havayah,” the verse Rabbi Yochanan quotes.
Jeremiah 3:1°R3 1770
27T MRTYORY NPT INARR 19771 INYRTNN WOR nPYY 1 KD
"PX 29 0027 DY) NP3 DR RO PINT 2300 2930 RIPT 7Y 98
il
... saying: If a man put away his wife, and she go from him,
and become another man’s, may he return unto her again?
Will not that land be greatly polluted? But thou hast played
the harlot with many lovers; and wouldest thou yet return to
Me? Saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

27X 0910 BN 1y

“And your people are all righteous; they shall inherit the

land forever.” All Jews are righteous and all long for G-d.
Isaiah 60:21X72:°0 17°yw°

INBNT? VT NYR OYun 131 YN W 0PIV 0Op T8 09D 1y
Thy people also shall be all righteous, They shall inherit the
land for ever; The branch of My planting, the work of My
hands, Wherein I glory.
Migra according to the Masorah (CC-BY-SA) + JPS 1917 (Public Domain)
KEHOT'S NOTE

.XD,0 "YW’ IR

112 1929977 RIPTT RSO3

The Zohar in Terumah calls techeiles the Throne of
Judgment on which capital cases are judged.

Zohar, Terumah 24:230-2422717-577:773 10,7017 790
Hyacinth (purple-blue), which was used for the fringes, also
denotes “judgement”, or the Throne from which the judge-
ment concerning capital offences is proclaimed. Therefore
all colours seen in dreams are of good omen, with the excep-
tion of purple-blue, which denotes that the soul of the
dreamer is being judged and the body is in danger of exter-
mination. Much ardent prayer for mercy is needful to avert
this portent. This colour symbolizes the Throne, concerning
which it is written: “And above the firmament... was the like-
ness of a throne, as the ...

likuteitorah.com/likkutei-torah/korach/1/

BRIV 12 DAP 12 97%° 712 1P Ip"
The Zohar; London, Soncino Press, 1933 (Public Domain)

712 137777 RIPTT K70T1D

The second place the text gives, at the end of Parshas
Sh’lach, for techeiles as the Throne of Judgment.

Zohar, Sh'lach 46:326-335775w-170w:1"1 72 n2w 77 190

NR2P2 MONWNR R NIPT NPRDN

The Zohar in Korach on the place of judgment in the
world, from which the Alter Rebbe draws the fear of sin.

Zohar, Korach 8:37-41x”n-1"2:n1 np 7M1 790

At the moment when the day was about to be sanctified the
spirits of the demons issued forth, but the day was sanctified
before their bodies were created, and so the world was left
deficient. When Israel were sanctified and all their grades
completed with the Levites on the left side, then this defi-
ciency of the world on the left side was made good, and all
was then subordinated to the right and the world was freed
from defect. Hence it says “the Levite shall do”, i.e. “make”
or “complete”. ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

NP2 N2NN . . 0P 'R wrwnd

Kehot identifies the place where, as the Alter Rebbe says,
this Zohar in Korach is “explained elsewhere”: the
Mitteler Rebbe’s Biurei HaZohar.
KEHOT'S NOTE
0,78 R7ITTRD 7R3

FalaRahaRahiclalah

“See, I have set before you today life and good, death and
evil.” Evil is placed beside death, showing that it is more
bitter than death.

Deuteronomy 30:15170:"% 0127
:YITTNRY MRITNRY 21VT"NKY 0NITNR 0T T7197 °NN1 XY
See, I have set before thee this day life and good, and death

and evil,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

RIS Lok

79PN WA NN
Avigail’s words to David: the soul of the wicked is slung far
away. The Alter Rebbe applies it to the distance from G-d
that sin brings.

I Samuel 25:291”3:71" X PRInw
32 N3 IS Ry AT AWHINX WA A9TT7 BT B
1211 N2 TIN2 12y I WL NXY TR T N 07
And though man be risen up to pursue thee, and to seek thy
soul, yet the soul of my lord shall be bound in the bundle of
life with the L-RD thy G-d; and the souls of thine enemies,

them shall he sling out, as from the hollow of a sling.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

0,1 R
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In the discourse “Arm men from among you” the Alter
Rebbe explains that all the punishments of the Torah, al-
though they are gevuros, are included in kindness: the
punishment repairs the sinner’s soul, as the Sages say of
those liable to kares who were lashed, while the sin itself is
more bitter than death.
KEHOT'S NOTE
SN IR 1780 28 TIYR 710V 2751 wMpDa) .2 ,10 Mvn D 1P IR
2w NA°W3 IRANI .1790 Y937 RN 07IP°Y O3 IR 770D 2w INRR
R”WIN oM

QONNM 18PMT T
The same discourse, “Arm men from among you,” cited
here for judgment whose purpose is kindness and not
vengeance.
KEHOT'S NOTE
.2,19 Mun’e mph

»195797 20T

Rabbi Meir’s words about his teacher Acher: “Better that
he be judged and come to the World to Come.” The Alter
Rebbe uses it to show that judgment is a remedy whose
purpose is kindness.
Chagigah 15b:3°2:2 70 maan
D72 DRT REPY? K21, AP0 110 KD 20K KT WD N3 73
— "I "DXT K2y K91 ,RI7TIR2 pOYT DI — TR TR KY
SORT RUPYD SNYRY AOTYT 2vIn KRR v37 MR .KUNT DIYN
KW 720 PXR *377 MWD My 23 .113pn 1O PYNY Py o
SINRT 7728
William Davidson, Vocalized Aramaic (CC-BY-NC) ' '

KEHOT’'S NOTE
.2,V Axan

PARAGRAPH 30

158
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Rabbi Meir: “Why is techeiles different from all colors?
Because techeiles resembles the sea, the sea resembles the
sky, and the sky resembles the Throne of Glory.” The Alter
Rebbe reads the sea as Malchus and the sky as an encom-
passing light.
Chullin 89a:3-47-"3:X 0" "1
N%oNw >197 PNYIART 931 NPON MANWI R IR PR 237 ROINT
717 T°B0 72K B0 1ARY T YOP Yo T 0% oo amT
1237 M DRI 9PPR NIRRT (5,70 Mnw) 2°N37 71251 X0
WP RIR 97K RO MINT 7700 AR AXIND (19 ,X PRPI®) 29091 1M
AMRIY AP PRI PR DONNR OOPPTR 1PPERY PIRIT 9N
0°Y37 199K WK P17V (19,70 NPWRI2)

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE

X ,0B 7N
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The text points to the Zohar at the beginning of Chayei
Sarah for the sea’s likeness to the sky.

Zohar, Chayei Sara 1:1-4"7-"R’X 77w 11,9717 190

In fact, however, it was appropriate that it should be so. Our
teachers say that the sea resembles the sky and the sky re-
sembles the Throne of Glory; hence the sea seized him and
held him fast. For as he, in effect, fled from the sea, the sea
was the proper agent to fill him with fear and trembling.

The Zohar; London, Soncino Press, 1933 (Public Domain)

mbyntn Ry TR 2vm

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
L1 L,TR” AR

moynbn ovhy TRIY oom
The molten sea in Shlomo’s Temple stood on twelve oxen,
“and the sea was upon them, above.” The sea “above” sug-

gests an encompassing level.

1 Kings 7:2571731 X 0%97n

YT MY 01D NWRYA MDY 0°1D AWRY p2 TRy Iwthy Ty
DIPINR22) M7yRen DP?Y OO AT 07IB NYRYY 12y o7lB
e
It stood upon twelve oxen, three looking toward the north,
and three looking toward the west, and three looking toward
the south, and three looking toward the east; and the seawas

set upon them above, and all their hinder parts were inward.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

07 °paw INRT 9N
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
1700 ,771 NIR RPRP IR

1w »n e a2

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
X ,ROP

AR SR arI2

In the discourse “Who has counted the dust of Yaakov”
(column 68a) the Alter Rebbe explains that Shlomo’s sea
stood “upon them, above,” at a distance from the twelve
oxen beneath it, which therefore stand for division into
twelve: an image of Malchus, through which the worlds
come into being from nothing.
KEHOT'S NOTE
.X,M0 P2 mph
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Kehot’s note points to Zohar, Chayei Sara 1:2 for these
words.

Zohar, Chayei Sara 1:2°2:°X 17w *°1 77717 7890

manon
“Who has counted the dust of Yaakov,” the opening words
of the discourse the Alter Rebbe cites.
Numbers 23:10":373 72712
>N 0°Y? Nin "W Nan X7 ¥277NKR 730m1 29y 19y 13n M
BhisbRstaliis
Who hath counted the dust of Jacob, Or numbered the stock

of Israel? Let me die the death of the righteous, And let mine
end be like his!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 31

167

168

7129W9DY . . "annan ¥Idia

The words here quote Numbers 4:5; the passage is shown
below.

Numbers 4:5°7:"7 727722

TIR DX A27192) 70727 N372 DX 17T "In»T Y032 17121 TIOR RN
il

when the camp setteth forward, Aaron shall go in, and his

sons, and they shall take down the veil of the screen, and

cover the ark of the testimony with it;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

A-11,793T

moynbn noon $995 753 1wy
When the camp set out, the Ark was covered and “they
shall spread over it a cloth entirely of techeiles, above.”
The Alter Rebbe explains why techeiles was used in the
desert.
Numbers 4:61:"7 12712
mip) Trynzn Nan 293 N3 MM whn Ty M0 Py 1N
1772
and shall put thereon a covering of sealskin, and shall
spread over it a cloth all of blue, and shall set the staves
thereof.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 32

169

AN TONY° VDWNI TP
“A king, through justice, establishes the land.” Malchus,
the King, upholds the world through judgment, the quality
of techeiles.
Proverbs 29:4°7:073 "own
:TII0VT, YN TR T TN UBwR3 T2
The king by justice establisheth the land; but he that ex-

acteth gifts overthroweth it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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KEHOT'S NOTE
7,09 %%wn
Ton TRy Down o

“You shall surely set a king over yourself.” The tallis, “the
King’s spread,” is
sovereignty.

the acceptance of the King’s

Deuteronomy 17:15170:1”> 0127
TPY 0WR UK 1pn 12 ROK N 02 WK Tn 7Y 0°vn oiw

NI PORTKD WK 121 ¥R 779y Nn? 2010 KD 70
thou shalt in any wise set him king over thee, whom the
L-RD thy G-d shall choose; one from among thy brethren
shalt thou set king over thee; thou mayest not put a foreign-
er over thee, who is not thy brother.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
A, 02T

N2 NI°Man K17 7397 NART M8 RI7 NPonT

Pri Etz Chaim explains that the tzitzis are encompassing
lights that come out of the mochin through the hairs: the
tzitzis of techeiles from the Chochmah of Imma, which is
the Binah of Abba, and those of white from the Binah of
Imma. Kehot points here for the Alter Rebbe’s “elsewhere
it is explained.”

Pri Etz Chaim, Gate of Fringes 4:4-5n°3°371 23w ,0%°11 vy 19
=707
.RIRT 07701 RIPI,12W 0¥TOM .KIART 1373 KIPI ,RART 709 ...
Wwasn1 ,°na 0T PR 991 ,RIRT NI17123 XOp1 KPR Dw ovTom
73,97 ,MPRO% NIND R AN RIRT PMIR RPN 00 U
7% M2 1177 07 ,RIART 2733 DOwPRT P Pw 970 RART Pmnn
712 DPwRRT P AR LRART MR TR PaR Jpr1o o bw
R LIPROX 1M 03 PR O L,NPX°% NPMI O 19K LD7I0 RBRT
07 19RY L9715 RART 71393 RITW ,KART 7250 Mn 10 0988 7 X
<o ,0%P P71 PPAN2W A1 1AM YW 00308 N3

Pri Etz Chaim (Public Domain)

N7 17517 IN2N1 XA

Kehot’s note points to where this is explained further: Pri
Etz Chaim.
KEHOT'S NOTE
.T7B N°XOXT YW N7y X7

ey 19D 11T 17N PaAN

“And I, Daniel, alone saw the vision; the men who were
with me did not see the vision, but a great trembling fell
upon them.” The higher awe is like this trembling.
Daniel 10:7°1:> 5x°17
I K By P PN DURT) INTRTNK T3P 2RIT I IR
:RINT2 M BP°2Y 7703 1973 170 23X IXTRI°NK
And I Daniel alone saw the vision; for the men that were with
me saw not the vision; howbeit a great trembling fell upon
them, and they fled to hide themselves.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Talmud explains why Daniel’s companions trembled
although they did not see: “their mazal saw.” The Alter
Rebbe compares the higher awe to the trembling of the
soul’s root above.

Megillah 32a:13-147"-3":X 3 19731
L KD AAPRT 23 DY AR 2ANPYOR Ry KR L0 RPT 0RD 0N
23 9y MK LIPYRT IR KT AP YR RPIY WK A0 3R
DR XY YR DR 2R 2ANIRA R I AR I K7 RT
R — X7 °K) TR Y2 AN AMWSE — noiawd oipna
ORI RIIY T2V 73T RPY 23]
But if they did not see, why were they frightened? Although
they themselves did not see, their star saw. Ravina said: We
learn from this that if a man is seized with fright though he
sees nothing, [the reason is that] his star sees. What is his
remedy? He should recite the Shema. If he is in a place
which is foul, he should move away from it four cubits. If he
cannot do this, he should say this formula: “The goat at the
butcher’s is fatter than I am.”

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT’'S NOTE

X ,A 17900

PN 1210 Pyl
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
1”1 K70 5”0

N2 1910 Yyl
“Their end is wedged in their beginning, and their begin-
ning in their end.” The lower awe in Malchus is rooted in
the higher awe of Chochmah.
Sefer Yetzirah 1:7°1-X 117°%° 120
nanbws 19302 INPNM INPMNA 1910 PP 1 92 MPED WY
D10 ANR 7 AR 21921 3w 12 PRI T1° ITIRY N2nA2 1D
The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

TPPOR °1 NIRRT XD 113 R PRI Ny

“And now, Israel, what does Havayah your G-d ask of you,
but to fear Havayah your G-d.” The discourse the Alter
Rebbe cites explains the awe this verse asks for.

Deuteronomy 10:1227°: 0°7127

"33 72377222 WROR NTNK T2Y21 K NANKPY PIIT7022 noYY

El ek
And now, Israel, what doth the L-RD thy G-d require of thee,
but to fear the L-RD thy G-d, to walk in all His ways, and to

likuteitorah.com/likkutei-torah/korach/1/
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love Him, and to serve the L-RD thy G-d with all thy heart
and with all thy soul;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

SWNAD NN PRAY

“His left hand is under my head, and His right hand em-
braces me.” The two tzitzis behind a person correspond to
the left (awe) and the right (love).
Song of Songs 2:6":’2 0°7°Wi1 W
221P20R 41717 "WRA? Nan i9RHY
Let his left hand be under my head, And his right hand em-

brace me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

gL, wrne

T PNRY

The Zohar in Korach: most of the coverings of the
Sanctuary’s vessels were techeiles, and the text adds a par-
allel in Sh’lach (163b). Kehot also cites this page for “the
left hand that pushes away.”
Sotah 47a:6-7"1-"1:X 1”1 TVI0
19ITY YUK K2 N3 PR AT 2Kt NN B7YY 31 1n
30 WP BOTY MMD 12 YWD X7 LPT) nwa vt
M2 DRI 1232 MRCYT 120027 X0 KD YUK T CNwa PRy
Y UK 97 KD 727 "3 XY VIR MY N ,"DM2)
DRI 01N 032 NORYY AR2T MY NORY? NYA ANKIR? in22n
NN 0773 IR IR
William Davidson, Vocalized Aramaic (CC-BY-NC)

Zohar II1, 177b2 ;1yp mt
KEHOT'S NOTE
L2,19p 0t LY LR LT T0I0

P19 AMIAR 28nm

“And his sister stood from afar, to know what would be
done to him.” Miriam’s distance was itself watchful care,
like the “left hand that pushes away.”

Exodus 2:4"7:2 minw

A9 Aty AyT? Prn NNy 230m
And his sister stood afar off, to know what would be done to
him.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

SJ,amne

SINYan R NROKRI B7Y 21N5W 13

“Remove Your hand from me, and let Your dread not terri-
fy me.” The discourse cited on this verse explains that the
left does not push away completely.
Job 13:21x73:37 21°R
©INYINT2X ANRKY PO 29 792
Withdraw Thy hand far from me; And let not Thy terror
make me afraid.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

104



LIKKUTEI TORAH - PARSHAS KORACH - MAAMAR 1 13119 12 NP 12 0% 2 MR P

KEHOT'S NOTE of a discourse the Alter Rebbe cites.

A3 RN 5X) XD ,3 2R
' (%) Proverbs 8:30°7:'11 “own

182 b FX"2°7 PR ny223 138 NPNER DY BV TYWYY MR 10y PR8I
“From afar Havayah appeared to me.” Chochmabh is the Then I was by Him, as a nursling; And I was daily all delight,
level of “afar,” and from it comes both distance and true Playing always before Him,
closeness. Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Jeremiah 31:3:x75 170 188 307X OTPY 1IN
2701 PNOWR 1272¥ 1°N20X 0PI N2IRY 7 I¥T T PN “Back and front You formed me.” The discourse cited ex-

’From afar the L-RD appeared unto me.’ *Yea, I have loved plains will as the “back” and delight as the “front.”

thee with an everlasting love; Therefore with affection have I Psalms 139:57:075p 05710

drawn thee.

: ! ! ) :71292 %Y DYDY %1078 0TR) 1IN
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain) T TR T T N

KEHOT'S NOTE Thou hast hemmed me in behind and before, And laid Thy
.2,85 hand upon me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

183 2°191 ONR WK 12 17NN K

189 APW S1Rwn ava 17T
“And you shall not stray ... after which you go astray.” Awe,
The Shemini Atzeres discourse “On the eighth day he sent

the techeiles, keeps a person from straying.

the people away” sets out the order of the festivals: Rosh

Hashanabh is “His left hand is under my head,” the left that

DN DnPRY1 N NI3R P37 NX OR7OM DK onPRTY NYUE? 037 M pushes away, a sense of distance from G-d; Yom Kippur

:O7PINR 0237 DARTIYR 02°2°Y *INK) D;;;‘? Kl ﬂﬂmj'x'?l brings “face to face,” the inner point of the heart; and

Sukkos reveals “His right hand embraces me,” a great love
above reason.

KEHOT'S NOTE

Numbers 15:39v7%:170 72712

And it shall be unto you for a fringe, that ye may look upon
it, and remember all the commandments of the L-RD, and
do them; and that ye go not about after your own heart and

your own eyes, after which ye use to go astray; 23,10 379w’ 0UwnT 1ap
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain) 190 T'I'?W PR o
184 2722°P1 MaWA 27Y NAANA . . NAAN "R °2 “On the eighth day he sent the people away,” the opening
The Kehot note points there for a long treatment of the two words of a discourse for Shemini Atzeres the Alter Rebbe
kinds of love, the love that follows understanding, called cites.
“face to face,” and the love beyond it. 1 Kings 8:661°0:1 X 07991

KEnoTs RoTE oIt D7 19770 T7R07NS 1972 DY 0K 7Y IR o2

99K 97 °Y RPT 70PN 00 1919K3A AR . . . . ! . ‘
0y PRI 172y TITP N Y WK 12307790 By 27 221

185 PRy Mot T2 On the eighth day he sent the people away, and they blessed
The discourse describes the love of G-d as one loves one’s the king, and went unto their tents joyful and glad of heart
own life, which leads to “love in delights,” and then asks for all the goodness that the L-RD had shown unto David His
how a person whose heart has been in the “exile of Egypt,” servant, and to Israel His people.

covered by the animal soul, can be turned from one ex- Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

treme to the other. 191 P8 WYY B by
KEHOT'S NOTE
The Torah Ohr discourse “And you shall make a tzitz of

pure gold” explains the tzitz on Aharon’s forehead, which
186 7K 192N NN 17T atones and bears iniquity, as the shining (yatzitz) of great
love that breaks through the iron wall between Israel and

.7,72 R™IN

The discourse explains “Back and front You formed me”:
G-d’s will clothed in the mitzvos is the “back,” the outer
level, while the supernal delight within the will is the

their Father in Heaven; its explanation contrasts the tzitz,
a light drawn from above, with the tzitzis, which rise from

“front,” the inner level. below.

KEHOT’'S NOTE

KEHOT’'S NOTE

799K R ,3D X™MN
.2,M° 122 Byh L

192 bt ot}
187 TR PN 7OINY [acELttd

“And you shall make a tzitz of pure gold,” the High Priest’s

“And I was beside Him as a nursling,” the opening words
head-plate, the subject of a discourse the Alter Rebbe
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cites.
Exodus 28:36177:1”2 mnw
"2 Wp DO *MNe TPy NIND VAW 37 778 YN
And thou shalt make a plate of pure gold, and engrave upon

it, like the engravings of a signet: HOLY TO THE L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

193 099 2117 2UAWY 2UawYR T nbonw c1an

Chizkiyah explains why techeiles was chosen for the tz-
itzis: techeiles resembles grasses, grasses the sea, the sea
the sky, and so on to the Throne and to the Glory. The Alter
Rebbe quotes the start of this chain.

Bamidbar Rabbah 14:3°2:77 127 12713

194 DovEwnT PRI 171

The discourse explains “And these are the ordinances”:
mishpat means walking, and the laws (halachos) are the
“goings” of the worlds, ascent after ascent, which come
through Daas, the awareness of G-dliness gained by study-
ing the laws thoroughly.
KEHOT'S NOTE
.,Ay X"MN

195 DOLRWRT PR

“And these are the ordinances,” the opening words of the
Torah Ohr discourse the Alter Rebbe cites.
Exodus 21:1°X:X”3 minw
:077397 DN YK DPLEYRT 17K
Now these are the ordinances which thou shalt set before
them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

196 2wy °nhn

“And I will give grass in your field for your cattle.” The
Alter Rebbe suggests that techeiles being “like grass” be
understood through his explanation of this verse.
Deuteronomy 11:15170:X”> 0°727
:NYL) APIXY ANRAR? AT 2Py NN
And I will give grass in thy fields for thy cattle, and thou

shalt eat and be satisfied.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

197 N N". . N"A2

Kehot notes that the Zohar on techeiles is quoted there.
KEHOT'S NOTE
2,1 XP71°D 03 IR LA LR 9y pnya
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198 | Kehot’s note points to Zohar, Bereshit 86:248-263 for
these words.

Zohar, Bereshit 86:248-263)701-11"17:1"2 N°WRI2 ,7717 7190

PARAGRAPH 33

199 NDOIVRT X2
A second place Kehot gives (Shoftim): “Moshe is the
groomsman of the King, Aharon the groomsman of the
Matronita.”

Zohar, Shoftim 5:21-2477>-8"2:"11 D°V2IW ,7111 7120

200 NNP1VRT X2 °P1 2712

The Zohar (Vayikra) says that Moshe was the groomsman
of the King and Aharon the groomsman of the Matronita,
the Queen. The Alter Rebbe explains this role as raising
the souls of Israel and drawing great love into them.
Zohar III, 20ak ,> 3t
KEHOT'S NOTE
2,1y R0 M

201 11T 9D DY T 1IN 10T 3 0T RS

“Like the good oil ... the beard of Aharon, that runs down
over the collar of his garments (middosav).” The Alter
Rebbe reads middosav as G-d’s attributes, drawn down
through Aharon.
Psalms 133:2°2:3"%p 0°%°11n
POV 257y T 1IIRTRY 11370 T URATTOY 290 1Y
It is like the precious oil upon the head, Coming down upon
the beard; Even Aaron's beard, That cometh down upon the

collar of his garments;
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

202 T0m AM

“And abundant in Kkindness,” one of the Thirteen
Attributes of Mercy, the root of the kohanim and of the
great love Aharon draws down.
Exodus 34:61:7"% mnw
700727 072K 7N 1AM 0N Y?t{ 0 RPN 1’;@'55} Y
NRKRY
And the L-RD passed by before him, and proclaimed: ‘The
L-RD, the L-RD, G-d, merciful and gracious, long-suffering,
and abundant in goodness and truth;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

203 ayn1dv2aym

The Levites were to “pass a razor over all their flesh.”
Because they are rooted in Gevurah, hair from them would
multiply judgment.

Numbers 8:7°1:’11 72712
2393 Tgn YT YT *p DRy M Sy BT R
A7V 0777210201 072

And thus shalt thou do unto them, to cleanse them: sprinkle
the water of purification upon them, and let them cause a
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razor to pass over all their flesh, and let them wash their
clothes, and cleanse themselves.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TWRT 1V972° %0 WX

The Zohar in Tazria on the hairs of judgment and on the

baldness that is pure, which the Alter Rebbe cites here.
Zohar, Tazria 23:115-24:123375p:773-1"0p: 3”3 ¥°71N 1717 700
Because the lower judgements are attached to the hair of
this one,1According to the anthropomorphic symbolism of
the Sifra di-Zeniutha. he is called “Stern Judgement”, but
when the hair is removed he becomes mitigated and the
lower judgements are not held in readiness. Therefore he is
called clean, as having emerged from the side of unclean-
ness, and here too it is written: “And if the hair of ish be fall-
en off his head, he is bald, he is clean.”
The Zohar; London, Soncino Press, 1933 (Public Domain)

NI Y RIT AP WK ©72° 53 WX

“And if a man’s head becomes bald, he is bald (kere’ach);
he is pure.” Baldness removes the hairs of judgment;
Korach’s name comes from this word.
Leviticus 13:40°1:3” R1p"
R 7IY RIT 77 WRT 077 00 UK
And if a man’s hair be fallen off his head, he is bald; yet is he
clean.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

YOITN 27 WY

The Kehot note points to the Tzemach Tzedek’s discussion
of the Zohar in Tazria on hair and baldness, which stands
behind the Levites’ shaving here.
KEHOT'S NOTE
.17°90 OWY TINIR Y 1-927722 DMK IR

T102 SNwTRPN

“And I shall be sanctified among the children of Israel,”
the opening words of the discourse in Emor the Alter
Rebbe cites.
Leviticus 22:3227%:273 X9p™
DIWTRR I 2K *32 TN MY VTR DYNN 17900 X9
And ye shall not profane My holy name; but I will be hal-
lowed among the children of Israel: I am the L-RD who hal-
low you,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

¥7D 5Ta 1o WD

Of the nazirite: “He shall be holy; he shall let the locks of
the hair of his head grow long.”
Numbers 6:577:1 12712
PPTIYR DR NRPRTTY SWRITDY 927K ¥R 71 7T onhD
AWK Y Y72 P73 O R R
All the days of his vow of Naziriteship there shall no razor
come upon his head; until the days be fulfilled, in which he

likuteitorah.com/likkutei-torah/korach/1/
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consecrateth himself unto the L-RD, he shall be holy, he
shall let the locks of the hair of his head grow long.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 34

NI X2y n?on
The Talmud states that techeiles is wool. The Alter Rebbe
reads this as showing that the blue thread is, in substance,
the white wool of kindness.
Yevamot 4b:10-118">-":2 "7 min2>
RIBMY VI 07 DONUEY @Y DT P2 SRYRY *30 237 K
2RI K0y NPINT CRRMY KT RINY NPam ,nPon Aph Ty
RPRX INYT RPPO ,TIVEK KT KTRY — N2AN KIPD — WY
PONYD LY PN, PR — "1 PN PR RITTLRATTD

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“The hair of His head like pure wool”: white wool, the es-
sence of kindness.

Daniel 7:9°0:1 917

33 N 3203 AYIZZ 2 PR PAYY T 101D 7T 7Y 1 M

:PPT N TIP3 MITT 1°22W 72072 RP) YD AWK

I beheld Till thrones were placed, And one that was ancient

of days did sit: His raiment was as white snow, And the hair

of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 35

NI AR mbyna
“When you kindle the lamps,” the opening words of the

discourse in Beha’aloscha on Aharon’s lighting and the
princes’ offerings.
Numbers 8:2°2:’1 72712
NRT 39 TR NUDNY ANPYIR IR DY 1IIROK 22T
:NIN30 NYaY 1R
’Speak unto Aaron, and say unto him: When thou lightest
the lamps, the seven lamps shall give light in front of the
candlestick.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2% 1 NN

“The fear of Havayah leads to life.” The awe that comes
from the gevuros of Abba is life-giving, not harsh.
Proverbs 19:23373:0™ *oun
¥ TR87723 127 Y21 007 7 DK
The fear of the L-RD tendeth to life; And he that hath it shall

abide satisfied, He shall not be visited with evil.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 36
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The shaving of the Levites, which left Korach without the
channel of “hairs.”
Numbers 8:7°1:’11 12702

2303 Tyn YT NYT *p DPPY M DIy BT PR

A7 0777210201 072

And thus shalt thou do unto them, to cleanse them: sprinkle

the water of purification upon them, and let them cause a

razor to pass over all their flesh, and let them wash their

clothes, and cleanse themselves.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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For Thou art our Father; for Abraham knoweth us not, and
Israel doth not acknowledge us; Thou, O L-RD, art our
Father, Our Redeemer from everlasting is Thy name.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

“Every dispute that is for the sake of Heaven will in the
end endure ... this is the dispute of Hillel and Shammai.”
The Arizal reads “endure” literally: in the future the ha-
lachah will follow Beis Shammai.
Pirkei Avot 5:171:’71 max mwn
TR ,0Y OW? APKRYY .0%NI7 ADI0 070 oY XOIY npbnn o
DHn nipbnn it L0y oYk XY npbnn Re7 PR .0%Rnn? ADio
N7y 991 M NiPonn it 0o 0wk ARYY ORRYY
Every dispute that is for the sake of Heaven, will in the end
endure; But one that is not for the sake of Heaven, will not
endure. Which is the controversy that is for the sake of

Heaven? Such was the controversy of Hillel and Shammai.

PARAGRAPH 37 And which is the controversy that is not for the sake of

Heaven? Such was the controversy of Korah and all his

214 BRPIM2 PPN N7pRa .
congregation.
Kehot notes that the Arizal’s words are brought in Tanya, Torat Emet 357 (Public Domain) - Mishnah Yomit by Dr. Joshua Kulp (CC-
chapter 50: the root of the Levites is the fiery love that BY)
comes from Gevurah, their service was to raise song, and
i “ i ites” 219 n7RT 19K 19K
the Arizal says on “the kohanim, the Levites” that the
Levites of now will be the kohanim of the future, when the A heavenly voice declared of Beis Shammai and Beis
world is elevated. Hillel: “These and these are the words of the living G-d,
KEHOT'S NOTE and the halachah follows Beis Hillel.” This is the usual an-
179 K°IN3 RN swer to the question on the Mishnah.
Eruvin 13b:1187°:2 3 1°P217°Y
215 nawT v’ PPN

¥i2p’? D1 n°2 101 17 2391 ,07°0 DOPRK 12T 19K DKW KR 731

Kehot’s marei makom for these words (its note is below). " L .
NP2 2T 1NRT A L0 PR PR Caen 71ning no%h

KEHOT'S NOTE
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2,08

216 | The Talmud says that in the future G-d will tell the
Patriarchs that their children sinned, and only Yitzchak 2w L0 Ay

will defend them, so Israel will say to him, “For you are

220 LRIAY W2

our father.” The Alter Rebbe, following the Arizal, reads it
as the future primacy of Gevurah. The Tzemach Tzedek quotes the answer of Midrash
Shmuel: although the halachah follows Beis Hillel, Beis

Shammai’s disagreement causes more wisdom to be

Shabbat 89b:47:2 v”s naw
PN DK 037 12037 OX12 NI 027 TN "IN 12 PRIMY 27 M
D9iyn PRI AR 7 AAK 17D KD DRI MY KD 077K 03
IRV 7712 :0772K7 KIT 912 WiTRT 37 10K K2? TONyY — Tanv
MWK MR LARY NWITR DY Y 07y DY 11937 ap ank b
A2y RN CYIT DK L0712 TR YR AP? MAT Y7 AP?
nYITR By 1R 0%y Sw 11939 %399 K ARLD P12 AP InK
.- K91 RDYD 203 X7 0K 900
William Davidson, Vocalized Aramaic (CC-BY-NC)

added in Beis Hillel, so their dispute too “endures”; and
he calls this answer forced, as the Alter Rebbe does here.
KEHOT'S NOTE
SRMY NPAw Y nUn 1735 1obnT ART” °D TWN Y MIp UMK ORA
03 71991 "RAw “127 9PN 2132 11722 *ON AP0 DORIA 19y 0OpIn
1210w wAhRY 2P Y IR 5101 3 pmT n”pnn‘; 1910 X1
7Y RIXT 777 97201 SRPWD DOt w° 00 u”pnnb

221 Py MM . MeYR mp N8 1o

217 122K NR °D The Kehot note points to the Rebbe’s maamar where
Korach’s wish to make the gevuros primary is discussed.

KEHOT'S NOTE

YR LT °Y0 (T7°Y A-1piPn »PAD) YNwn 0%Na 1Wwal Dwn 17T AR

.35

“For You are our Father,” the verse the Talmud applies to
Yitzchak.

Isaiah 63:161”:270 171°yw°
172K °1 AR 117797 K2 PRI YT XY 077N 0D 102K AARTD
DY 02997 1K)
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222

223

224

225
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Kehot notes that the expression “he erred in vision” ap-
pears there as well.
KEHOT'S NOTE
L9930y 1P N”MIRA 03 7T 210°2

N192 "aw

“They erred in vision,” said of priest and prophet; the Alter
Rebbe applies the phrase to Korach’s mistaken vision.

Isaiah 28:7°1:1”2171°yw°

WA 170712 933 122 Y R°23) 173 390 W0 13 173 7RO
29798 IPD RN MY WM

But these also reel through wine, And stagger through

strong drink; The priest and the prophet reel through strong

drink, They are confused because of wine, They stagger be-

cause of strong drink; They reel in vision, they totter in

judgment.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Y %o

The Midrash: “‘very good’ is the evil inclination,” for with-
out it a person would not build or marry. The Alter Rebbe
looks to the time when the evil inclination itself is
transformed.
Bereshit Rabbah 9:7°1:’v 7127 n*wR12
2V 37 IR AN 92 PRI 27 W32 7N 72 PRINY 12 101 020
IRD 2 YT 8% D) YT RS O ,TRD 230 73T .20 980 7T IR
TR R@I R2) N2 OTXR 7123 KD 977 780 S219RW KOR 12R7ANR
NRIP K7 79 (T N2P) NI 15w 191 103 KW KDY, 77910 R
Ay WOR
Rabbi Nahman bar Shmuel bar Nahman said in the name of
Rav Shmuel bar Nahman: “Behold it was very good” - this is
the good inclination; “and behold it was very good” - this is
the evil inclination. Is the evil inclination, then, very good?
This is a rhetorical question. Rather, were it not for the evil
inclination, a man would never build a house, would never
marry a wife, would never beget children, and would never
engage in commerce. Likewise, Solomon says: “[And I have
considered all toil and ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

TNRM 2
“And behold, it was very good.” The Midrash reads “very
good” as including the evil inclination.
Genesis 1:318"7:X n°wx12
Di® P20 27PN TRY 2307 ARY IWR-PITNK DOPRR KN
WY
And G-d saw every thing that He had made, and, behold, it
was very good. And there was evening and there was morn-
ing, the sixth day.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Which I command you today, to do them”: the present is
the time of service, when Chesed must lead.

Deuteronomy 7:11xX”°:t 0727

DIPT TI8R IR WK D VIYRITNR) DPRITNNY MERITNR N7
:oniwy?

Thou shalt therefore keep the commandment, and the

statutes, and the ordinances, which I command thee this

day, to do them.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The words here quote Bereshit Rabbah 9:9; the passage is
shown below.
Bereshit Rabbah 9:9'0:’t 127 n°wx12
921 .002°1°3 1T ,TRD 290 71371 7TV 12T, TR 230 737 :R9°YT T INR
19107 ©°39M 0719 1% 1w TPnR Dwn 12RTANR TIRD 210 01170
NORDMI WwoHNn RIAW 1 93 MR N DY IR 1121 ,0°030
019° DX 077197 NOXDMA WaINN 1KY °1 931 ,1IRIRY 013° OTIDN
551,779 13 217 D720 DOwYRI MERa D107 RITW o1 93 70 a7%KP
01377173 77 00210 DOWYHY MEna 2100 19K 0
Rabbi Ze’eira said: “Behold it was very good” - this is the
Garden of Eden; “and behold it was very good” - this is
Gehenna. Is Gehenna, then, very good? This is a rhetorical
question. This is analogous to a king who had an orchard.
He stationed laborers there and he built a storage house at
its entrance. He said: ‘Anyone who performs successfully in
the labor of the orchard, he may enter its treasury; anyone
who does not perform successfully in the labor of the or-

chard, he may not ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE
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“The view of Beis Shammai where it conflicts with Beis
Hillel is not considered a Mishnah.” Now the halachah fol-
lows Beis Hillel, Chesed.
Berakhot 36b:2-3"3-2:217% n1>12
N2 0ipna URRY N°21 L7012 11072y YRR "27 Dipna RPY 27
TR RIAA 7082 WY APYIT APY pigvhy LMIwn AR — 970
Y — 101 oRmY D% Poba NR L*1MR DR NP1y onyawy”
Nal-
When R. 'Akiba is in opposition to R. Eliezer, we act accord-
ing to his view; but when Bet Shammai are in opposition to
Bet Hillel, [the opinion of the former] is not Mishnah. Thou
mayest, however, derive [a conclusion] from the fact that
[the bud] constitutes a protection of the fruit, and the All-
merciful declared, "Ye shall deem it an uncircumcision with
its fruit" (Lev. xix. 23) — the word "with" meaning to include
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what is attached to the fruit ; and what is that ? The protec-
tion of the ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
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PARAGRAPH 38
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On the day of the eighteen decrees, “Hillel was bowed and
sat before Shammai like one of the students, and that day
was as hard for Israel as the day the calf was made.” The
Alter Rebbe explains the severity of the comparison.
Shabbat 17a:6":X > naw
N°22 277 1%Y3 .AR70NT DY AX XML 2103 ,°3073p0 OX 39 K
7 017 INIRY .RY? PR — RIPM L0197 — 01937 N ,WITRT
PRI YR MM .0OTR?AT TR TOXD OXRY 197 2 M0 P9
INRY ATOPN 193 KPY DM KRy M L5y 92 Ny oivd
AP 1921 N RPN

William Davidson, Vocalized Aramaic (CC-BY-NC)

The Talmud discusses whether Beis Shammai acted on
their own rulings where Beis Hillel disagreed. The text
points here regarding Beis Shammai.

Yevamot 14a:15170:X 77> n1n2°

"2 1yan1 K2 — 0°7°An AR 070K 1PRY 0D DY AR yn? XN

NINR R RRY N°3n 990 m02 X1 ,550 noan 0w REYn R

XD RBR WY DI0K oK RPY Y1 K 207 0wwn vy XD Xnpwa
21yam1

William Davidson, Vocalized Aramaic (CC-BY-NC) N

PARAGRAPH 39
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The shaving of the Levites, the background of Korach’s
complaint.

Numbers 8:7°t:’11 72712
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And thus shalt thou do unto them, to cleanse them: sprinkle

the water of purification upon them, and let them cause a

razor to pass over all their flesh, and let them wash their

clothes, and cleanse themselves.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 40
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At the beginning of Chukas the Alter Rebbe explains Sefer
Yetzirah’s “If your heart runs, return to the One”: the run-
ning (ratzo) is the heart’s fiery yearning to be absorbed in
G-d, born of contemplating that even the World to Come is
as nothing before Him; the return (shov) comes from con-
templating sovev kol almin, which is present below as

likuteitorah.com/likkutei-torah/korach/1/
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above, so the revelation is to be drawn down through
Torah and mitzvos in this world.
KEHOT'S NOTE
.[5] .>om (2 ,10) npn 271 prhy

2w 725 v ON

“If your heart runs, return to the place, as it is said, ‘and
the living creatures ran and returned.”” The Alter Rebbe
uses it to show that running upward (ratzo) must be com-
pleted by the return (shov) that brings the light down.
Sefer Yetzirah 1:8'1:°R 1171°%> 190
29w 725 77 0K 37797 7291 12791 o 0192 1n0ha MTveD Y
%93 0791 711937 9YY . KXY DA R 705w Dpn®
Concerning the number ten of the spheres of existence out
of nothing keep thy tongue from speaking and thy mind
from pondering on it, and if thy mouth urges thee to speak,
and thy heart to think about it, return! as it reads: "And the
living creatures ran and returned," (Ezekiel 1, 14) and upon
this was the covenant made.

Sefer Yetzirah, Warsaw 1884 (Public Domain) « Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

7980 naw®

“He did not create it for emptiness; He formed it to be in-
habited.” The world was made to be G-d’s dwelling.
Isaiah 45:181:71”n 1°yw°
M1293 RIT ALY PING 9% 0°PPRIT XN DOMWT K732 NTIRK 73 0D
TIY 1KY °1 IR 737 NYR ART2 nnRD
For thus saith the L-RD that created the heavens, He is G-d;
That formed the earth and made it, He established it, He cre-
ated it not to be empty or chaotic, He established it to be set-
tled and inhabited: I am the L-RD, and there is none else.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
JA,°MPana Rm™Inan

[=Exatalgtal=Ryniat
Rabbi Ami says that the Holy One desired that, just as He

has a dwelling above, He should have a dwelling below.
The Alter Rebbe calls this the purpose of creation.
Midrash Tanchuma, Bechukotai 3:1°X:’1 °npina ,RmnIn w7
,T8°D .IRAP X7 NN WRI2,(RD LR Hwn) RPN NN URI2 ...
797 ,9Epa 99T .n7aRn RO '[’m'?;}\{ MR BY AR
NN YR T LAIRTP RO TR0 WRA2 L7 0370 79T ,H;?;Jtl
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(Lev. 26:3:) “If you walk in My statutes.” This text is related
(to Prov. 1:20), “Wisdom shouts for joy in the street; in the
squares she raises her voice.” R. Samuel bar Nahman ques-
tioned R. Johanan ben Eleazar, when he was standing in the
market. He said to him, “Recite one chapter (of Mishnah) for
me.” He said to him, “Go to the house of study, and I will re-
cite it for you there.” He said to him, “Rabbi, did you not
teach me (Prov. 1:20), ‘Wisdom shouts for joy ...

Midrash Tanchuma -- Torat Emet (Public Domain) - Townsend 1989 transla-
tion of Midrash Tanhuma, S. Buber Recension, edited and supplemented by
R. Francis Nataf (CC-BY)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
X730 M™IR PIWI0 XD
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“Whoever says he has only Torah does not have even
Torah.” The Alter Rebbe applies it: Torah alone is not
enough without awe and love drawn down through the
tzitzis.
Yevamot 109b:4-5"1-7:2 v”p Mna°
R2INT — 1220 9277 WY Ypin pAT A9 TayT — 1PsRY 21y
PR INU WD .179R 92 1K — 71730 17 PR niRD 9D niR 0o 01
IRDPWD M1 R .TIR KPR 12 PR — 7790 KPR 9 PR 0iRT 92
;NP MR L,RDD 27 MK TRDYY KR .7 PR 1790 19°DRT RPN
IPRY DD ,A7mP2 v My WY > — rany anTey”
STNP2 IR MRY2

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The Kehot note says that the Tzemach Tzedek there points
to Bamidbar Rabbah on this parshah for Korach’s taking
his descent from Yitzhar as his claim.
KEHOT'S NOTE
1D 137 7aTRab 17981 2390 °Y 1P DMK IR

240 WX Y 2907 1wS
“Like the good oil upon the head”: the mochin of Abba,
which Korach claimed as his own source.

Psalms 133:2°2:3"%p 0°%°11n

DI 2B7PY TTY TIIRTIRY 1Ry T WKy 2307 1w
It is like the precious oil upon the head, Coming down upon
the beard; Even Aaron's beard, That cometh down upon the
collar of his garments;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

241 72WINa DY TN

From Elijah’s prayer in the introduction to the Tikkunei
Zohar: “You are One, and not in the count.” The Alter

likuteitorah.com/likkutei-torah/korach/1/
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Rebbe applies it to Atika Kadisha, the root of the mochin of
Abba, which is above the count of the Ten Sefiros.
Tikkunei Zohar 17a:9-11x”>-"1:X 1™ 97717 *1pn
R NIR .J2WN2 KPY T RIT NART PPAPY 1127 9K PR nne
932 Xo°BN awnn NP7 PPN 93 DY Kmno 1RPY 5 DY NDY
RATIR? .17°D0 0y 112 1791 .PIpN WY NPPERT KIT NI 99D
NRPDINR 7172 .PPRANRT PrbyY LRanR KT Prono 1rby 11
X1 127 (X*DINK K1)
Constantinople, 1740 (CC-BY-NC)

PARAGRAPH 42

242 MmN "1

“For a mitzvah is a lamp, and the Torah is light.” The mitz-
vah is the lamp and its oil; the Torah is the light that
makes it shine.
Proverbs 6:23373:"1 "own
701 NINJIA 00 T IR MM MEn 03

For the commandment is a lamp, and the teaching is light,
And reproofs of instruction are the way of life;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“I saw, and behold, a menorah all of gold,” the opening
words of a Chanukah discourse in Torah Ohr.
Zechariah 4:2°2:7 7>t
-5y H?;l FI‘;?? 271 N73a% 12m PNPRY R XD 1R i RN
“y WX N2 Nip¥m YY) MYV TPy N NYI) MUK
AYRT
And he said unto me: ‘What seest thou?’ And I said: ‘I have
seen, and behold a candlestick all of gold, with a bowl upon
the top of it, and its seven lamps thereon; there are seven
pipes, yea, seven, to the lamps, which are upon the top
thereof;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“He made darkness His hiding place.” The oil, Keser, is
hidden and gives no light of its own.

Psalms 18:1227°:1”> 0°%°11n
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He made darkness His hiding-place, His pavilion round
about Him; darkness of waters, thick clouds of the skies.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And you shall gather your grain, your wine and your oil.”
Read as three levels of Torah: the revealed, the hidden,
and the hidden of the hidden.

Deuteronomy 11:147:X”> 0°727
SAITEN TGP 13T DRON WipP 17D inY32 DIFI0R NN
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that I will give the rain of your land in its season, the former
rain and the latter rain, that thou mayest gather in thy corn,
and thy wine, and thine oil.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

snmea 1 10%

“Come, eat of my bread,” said by Wisdom. The revealed
Torah is bread, the “grain.”
Proverbs 9:571:°0 *own
PN30R 173 N 23 M2 137
'Come, eat of my bread, and drink of the wine which I have
mingled.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“When wine enters, the secret comes out.” Wine, whose
numerical value equals “secret,” stands for the hidden
part of the Torah.

Eruvin 65a:19-202-v"":X 1170 1"217°Y

17031 0PIV NPT 92 W2 — 93773 2yUnm 9D iR 37

R¥> — 172 0121 .NPPNIR 0°Y2W2 1A% *TI0™ ,NPNIR D°YIW32 107

7% DPY 075K Onry KPR 17 X721 KPP °37 TmR LTi0
27131 729K 100 107 RRIY ,DOYYI?

William Davidson, Vocalized Aramaic '(CC—BY‘—NC)
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The Zohar in Beha’aloscha distinguishes the Torah’s gar-
ments, body, soul, and soul of the soul. The Alter Rebbe
maps them onto grain, wine and oil.

Zohar, Beha'alotcha 12:56-13:65-173:2" Tmi?yn2 M 790
703

Similarly the Torah has a body made up of the precepts of
the Torah, called gufe torah (bodies, main principles of the
Torah), and that body is enveloped in garments made up of
worldly narrations. The senseless people only see the gar-
ment, the mere narrations; those who are somewhat wiser
penetrate as far as the body. But the really wise, the servants
of the most high King, those who stood on Mount Sinai, pen-
etrate right through to the soul, the root principle of all,
namely, to the real Torah. In ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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“For He is exalted, exalted”: the doubling suggests a con-
cealment within concealment, like the oil.

Exodus 15:1°R:1"0 mnw

1R Havayah? NNt a7°@7-nx PX12° 121 awn-ows X

:0°2 17 12271 010 783 1IR3™3 Havayah? 770K 1aR?

Then sang Moses and the children of Israel this song unto

the L-RD, and spoke, saying: I will sing unto the L-RD, for

He is highly exalted; The horse and his rider hath He thrown

into the sea.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/korach/1/
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“A holy anointing oil.” The oil that anoints the “holy,”
Chochmah, is the Mocha Stima’ah above it.
Exodus 30:257175:% mnw
“NOYR MY 00 APYR NORAR NN WIpThOwUn mY inR oy
HIkO W'r,?
And thou shalt make it a holy anointing oil, a perfume com-
pounded after the art of the perfumer; it shall be a holy
anointing oil.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
1MW iR P10 NAN
Etz Chaim explains that Abba and Imma draw their flow
from the two mazalos of the supernal beard, the eighth
and the thirteenth. The Alter Rebbe uses it for the oil that
reaches Aharon’s beard.
Sefer Etz Chaim 16:6-7"1-1:1"0 01 vy
5 1Paym Rt IRAPI 171w 200 1 77N 2 9 1R M 1am ...
RITRI 920130 KMV 7Y N'?'I,?’W: 117°°170 0°77%° O °3 R 3071 2
53 0”11 RINOM 2717 YW KR O°PIY DA Mvm *an 19R) R79p
17K IRZNI RVR DW K112V TY O R7IR POWI K212 179950K RMIR
2751 1 RARY i Stan 1NP°1° APy RIX Y 1°an mem an
IR RMRR PITARIT AR PUIUT RAR 100 270 1Ry o0 Pmaw v
R”IX D2 13'? RT120 7Y N'?h?’W: "N SpBh1 RTIMD 177107 Y2
... X721 °pD1 X711

Sefer Etz Chaim (Public Domain)

252 Kehot’s note points to Numbers 8:1-12:16 for these words.

Numbers 8:1-12:1610:27-"R:’1 712712
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In the future Israel will say to Yitzchak, “For you are our
father”: the future primacy of Gevurah, which Korach
claimed already now.
Shabbat 89b:4-571-"1:3 v"a naw
IR IR 227 12207 ORR NI 227 0K 2303 12 PXMY °27 MmN
D9iyn 21PKIA 173K *7 AAK 117707 KD PRI 1y XD 077K 03
INVI T°12 :0772KY KT 9112 UITR 17 K° K2D TNY? — Ty
AR MR LARY NETR DY My .07y DY 33927 7307 nR LoD
AT2Y R YT DK L0°32 PYT WE Ap? MaT by Ap?
nYTR By 1nY 071y PY 11937 17307 K AR0D 912 AP 0K
.. K21 Ky °202 X 0K .00
William Davidson, Vocalized Aramaic (CC-BY-NC)
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“And you shall see My back, but My face shall not be
seen.” Even Moshe could not see the inner “face.”

Exodus 33:23372:37% mnw
IR K7 2193 >IRNK 1PX7) 22°NK NI0M
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And I will take away My hand, and thou shalt see My back;
but My face shall not be seen.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

255 mwn 0oap e

“To make the face shine with oil.” The word for shining
(lehatzhil) echoes Yitzhar, and oil is linked with the inner
“face.”

Psalms 104:157°0:77p 0°7°1n
7907 WiIR™227 0N TRWn 0739 PNeTY whIR22? M) 17
And wine that maketh glad the heart of man, Making the

face brighter than oil, And bread that stayeth man's heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“He made darkness His hiding place.” The oil, the hidden
source, gives no revelation of its own.

Psalms 18:1227:1”> 0°%°11n
PV 29 D7B"NWT 139 THI30 1IN0 NN
He made darkness His hiding-place, His pavilion round

about Him; darkness of waters, thick clouds of the skies.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Zohar in Emor says that the clouds of glory came in
Aharon’s merit, and reads “eye to eye You, Havayah, are
seen (nir’ah)” as alluding to Aharon, whose name has the
letters of nir’ah.

Zohar, Emor 42:260-2691707-0"1:2”2 712K ,37117 7190
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“For with You is the source of life; in Your light we see
light.” The word nir’ah (we see) has the letters of Aharon.
Psalms 36:10>:1"% 0°2°1n
(IRTINTI 7R 0°°0 2P0 Y3
For with Thee is the fountain of life; In Thy light do we see
light.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 48

259 %77 %12 v

“These are the two sons of oil who stand by the Master of
all the earth.” The Midrash applies it to the anointed; the
Alter Rebbe to Moshe and Aharon.
Zechariah 4:1477:7 7°70t
PIRT2D IRT2Y D7 TR 702 73 PR TR
Then said he: ‘These are the two anointed ones, that stand
by the L-rd of the whole earth.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/korach/1/

%31 1% 12 NP 12 17180 12 1 1PN

260 =) lilyly jalide]

“Like the good oil upon the head, running down upon the
beard, the beard of Aharon.”
Psalms 133:2°2:3%p 0°%°11n
SPOITR "B TV TIIRVTRT IRII7PY T URNTTPY 90T 15w
It is like the precious oil upon the head, Coming down upon
the beard; Even Aaron's beard, That cometh down upon the

collar of his garments;
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

261, The Talmud reads the psalm as speaking of Moshe and
Aharon, in its discussion of the anointing oil and Aharon’s
beard. The Alter Rebbe cites it to show that the good oil
comes through them.

Horayot 12a:8'1:X 27> N1

2on7y1 IR PR ,Pyn KD W RRY R ARIT IOR 100 10T

ST 03 DK DAY DY ) 290 0 137 % TRK) B na ang
.0PYn KD NAR AR 5y R nwn o

William Davidson, Vocalized Aramaic (CC-BY-NC)
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“How good and how pleasant it is for brothers to dwell to-
gether in unity.” The Sages apply it to Moshe and Aharon.
Psalms 133:1°X:3"%p 0°%°1n
STI7D3 DR DAY D°Y3Tm 230N 130 NP nivYRn Y
A Song of Ascents; of David. Behold, how good and how

pleasant it is For brethren to dwell together in unity!
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

263 D°WIW2 YN
“My Beloved is mine and I am His, who grazes among the
roses.” The Alter Rebbe refers to a discourse that reads
shoshanim as sheshonim.

Song of Songs 2:161v:’2 01w W

Hadlal:a b N ah R PR R ARtk
My beloved is mine, and I am his, That feedeth among the
lilies.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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From the Thirteen Attributes of Mercy: “bearing iniquity,
transgression and sin.” Their power to atone shows a light
above the encompassing light.
Exodus 34:7°1:77% mnw
niaR 13y TPR TR K2 1R AL YYD 19y Kl 0°09KY TON %)
:0°Y277231 0WRY0Y 0012 127791 071270y
keeping mercy unto the thousandth generation, forgiving
iniquity and transgression and sin; and that will by no
means clear the guilty; visiting the iniquity of the fathers
upon the children, and upon the children’s children, unto
the third and unto the fourth generation.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“I will greatly rejoice in Havayah,” the verse of the dis-
course in Nitzavim to which the Alter Rebbe refers.
Isaiah 61:107:X70 11°yw°
RTS Poyn YUTIR "I vD RPN CWRl Pan 2 oy i
7722 MTYA 1922 IKB 1027 102 "9
I will greatly rejoice in the L-RD, My soul shall be joyful in
my G-d; For He hath clothed me with the garments of salva-
tion, He hath covered me with the robe of victory, As a bride-
groom putteth on a priestly diadem, And as a bride adorneth
herselfwith her jewels.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“For the mountains may depart and the hills be removed,
but My kindness shall not depart from you,” the verse of
the discourse in Ki Seitzei to which the Alter Rebbe refers.
Isaiah 54:10™:77117°yw°
I Wm:'w JARD TOM APVINAD NIV W 007 0
077 0K VAN KD NIPY
For the mountains may depart, and the hills be removed;
but My kindness shall not depart from thee, neither shall My
covenant of peace be removed, saith the L-RD that hath
compassion on thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Rabbi Meir’s answer with the mirrors: when He wishes, He
fills heaven and earth, and when He wishes, He speaks
from between the poles of the Ark.
Bereshit Rabbah 4:4°7:’7 7127 n°wx12
AR Twn OY 7272 M0 VRN 2R PIRT DRI 0Own DR X9A” ...
772 79w X122 XD DR MIPITA MIRTR 09 R3T DUR PART 072 1w
MIVP MR 1D K227 MR MR *2 RIT 97K 72173 IMK AR
ANRY 7R OX 77 9UR 1I0p AMK IR 102 950 IR122 AR 9K
OPIYA M MKW 1 3N 71 932 R%y mawn AnR o7 W]
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A certain Samaritan asked Rabbi Meir, saying to him: ‘Is it
possible that the upper waters are suspended by the word of
G-d?’ He said to him: ‘Yes.’ He said to him: ‘Bring me a tube
with water.” He brought him a tube with water. He placed a
gold plate on top if it, and the water did not stay in place; [he
placed] a silver plate, and the water did not stay in place.
When he put his finger on top of it, the water stayed in place.
He ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
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“As for Sarai your wife, you shall not call her name Sarai,
for Sarah is her name.” The opening words of the Torah

likuteitorah.com/likkutei-torah/korach/1/
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Ohr discourse on the yud of the Name.
Genesis 17:157°0:1” n°wx12
MY %2 ") MRY-NK KIPNRD INUN "I DI DRRN TN
s
And G-d said unto Abraham: ‘As for Sarai thy wife, thou

shalt not call her name Sarai, but Sarah shall her name be.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And he took from what came into his hand a gift for Esav
his brother,” the opening words of the Torah Ohr dis-
course on Yaakov as yud-akev.
Genesis 32:1477°:27% n>wx12
SPAR WYY AN 72 RITT NPT KINT 72772 OV 170
And he lodged there that night; and took of that which he

had with him a present for Esau his brother:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And it shall be said on that day: Behold, this is our G-d;
we hoped for Him, and He will save us.” The Alter Rebbe
reads kivinu as “we drew Him in lines (kavin).”

Isaiah 25:9'0:717 17°yw°
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And it shall be said in that day: ‘Lo, this is our G-d, For
whom we waited, that He might save us; This is the L-RD, for
whom we waited, We will be glad and rejoice in His
salvation.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“The world stands on three things: on Torah, on service,
and on acts of kindness.” These are the three “lines”
through which G-dliness is drawn down.
Pirkei Avot 1:2°2:°R n1aR mwn
YR 9y MR 190 R LAPITIT DRI CWn o7 pUTEa 1ivnY
10700 M2 03 Y1 179297 P¥1 17IRT By, iy 07iva 07137
Shimon the Righteous was one of the last of the men of the
great assembly. He used to say: the world stands upon three
things: the Torah, the Temple service, and the practice of
acts of piety.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

272 On “Open for Me”: G-d says, “Open for Me one opening of

teshuvah like the eye of a needle, and I will open for you
openings through which wagons and carriages can enter.”
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The Alter Rebbe applies it to the kav and the encompass-

ing light.
Shir HaShirim Rabbah 5:2:2°2:2:°71 1271 0°7°wi 7w
YR MR (7 ,R> MnY) MRY ywa ,nwn T 5y ,poiT oTiT Dip
X©? °21,°7 “MND .07I%R TIN2 KEY VW 72700 n¥02 N MWK 7D
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“It is the sound of my beloved knocking” - by means of
Moses when he said: “Moses said: So said the L-rd: At about
midnight, I will emerge in the midst of Egypt” (Exodus 11:4).
“Open for me” - Rabbi Yasa said: The Holy One blessed be
He said to Israel: My children, open for Me one opening of
repentance like the eye of the needle, and I will open for you
openings that wagons and carriages enter through it. Rabbi
Tanhuma, Rabbi Hunya, and Rabbi Abbahu [said] in the ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The Zohar in Emor: “and I will open for you supernal
gates.” The text cites it as a parallel version.
Zohar, Emor 25:123-26:131X”%p:173-3"9p:17” 711K 711 790
Open to me an opening no bigger than the eye of a needle,
and I will open to thee the supernal gates. “Open to me, my
sister”, because thou art the door through which there is en-
trance to Me; if thou openest not, I am closed.

The Zohar; London, Soncino Press, 1933 (Public Domain)

274| The Yalkut’s version of the same teaching on “Open for

Me.”

Yalkut Shimoni on Nach 988:581”3:1m"0pnn 7"1 2y "1ynw mp°
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“Yosef is a fruitful son.” Poras, rearranged, spells tofer,
“sews”: Yosef joins the lower worlds to the higher.
Genesis 49:22272:0"1n N°WRI2
MY2Y NTYE N3 1YY N9 12701 N9 12
Joseph is a fruitful vine, A fruitful vine by a fountain; Its

branches run over the wall. .
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Zohar in Acharei: when morning awakens, the King
draws a thread of blessings over the Matronita and over
those who study Torah at night.

Zohar, Achrei Mot 23:144-24:153-7"1np:3”> N1 °InR 3710 990
P13
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The Tzemach Tzedek quotes the Midrash (“You said, ‘from
a thread’; by your life, I will give your children the mitzvah
of tzitzis”) and explains that the root of the drawing down
through the threads of the tzitzis is the kav and thread of
the Infinite Light, which is the level of hairs.
KEHOT'S NOTE
11011 R”TR7 NOX°8 Mxn 1’235 1011 2IRW 7°°1 *10 VINH OR NIAR INR”
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Avraham to the king of Sedom: “Not from a thread to a
shoelace will I take of anything that is yours.”
Genesis 14:23372:7” N°wX12
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:DI"NK MY
that I will not take a thread nor a shoe-latchet nor aught that

is thine, lest thou shouldest say: I have made Abram rich;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Midrash: because Avraham said “from a thread,” his
children merited the mitzvah of tzitzis, the thread of
techeiles. The Alter Rebbe links it to the thread of the tz-
itzis drawn from the kav.
Bereshit Rabbah 43:9'v:3”1 1127 n*wx12
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“The king of Sodom said to Abram: Give me the people, and
take the property for yourself” (Genesis 14:21). “Abram said
to the king of Sodom: I have raised my hand to the L-rd, G-d
Most High, master of heaven and earth” (Genesis 14:22).
“The king of Sodom said to Abram: Give me the people...
Abram said to the king of Sodom: I have raised [harimoti]
my hand...” - Rabbi Yehuda, Rabbi Nehemya, and the
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Rabbis, Rabbi Yehuda said: He rendered it as teruma, for
himself. just as it says: “You ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

TV LI AN

The Zohar in Vayikra: when day shines, Avraham awakens
with his thread, of which it is written “from a thread to a
shoelace.”

Zohar, Vayikra 60:396-61:4061"Nn:X7D-1"3w:’0 RIP1 ,71711 120
and they make him every day a new creature; hence the ex-
pression “my Maker” (osai, lit. makers),

The Zohar; London, Soncino Press, 1933 (Public Domain)

VI VIR AN

The Zohar in Vayikra: to receive one thread of kindness,
the thread of Avraham, who acquired it, as it is written
“from a thread.” The Mikdash Melech explains it as the
thread that descends through the spine from the thread in
the brain.

Zohar,
on:m7o
It is written, “Let the earth bring forth a living soul” (Gen. 1,

Vayikra 64:424-65:435-7"5n:7"0 XIp™ M1 20

24), this being the portion from which David inherited and
became heir to the kingdom, as elsewhere explained. As has
been stated, the soul is linked with the spirit, and the spirit
with the super-soul. Happy those who obtain this noble her-
itage! Alas for the wicked whose souls do not even win them
this world, much less the world to come I Of them it is writ-
ten, “And the souls of thine enemies shall he sling out ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

o°oy13 "y 180 N

“How beautiful are your steps in sandals,” the reward the
Midrash connects with “a shoelace.”

Song of Songs 7:2°2:t 0°7°Wi1 W

T2 ApyR DR 12 T ORI 2°TITN2 0OPYI2 PRy 0T
HEN

How beautiful are thy steps in sandals, O prince’s daughter!

The roundings of thy thighs are like the links of a chain, The

work of the hands of a skilled workman.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

70m Pw vIn

The Zohar in Terumah on “By day Havayah commands
His kindness”: a thread of kindness from the light hidden
on the first day shines on one who studies Torah at night.

Zohar, Terumah 37:415-38:424-1vn:1”> m™n M 980
TN

Said R. Judah: ‘Had it been hidden away altogether, the
world would not have been able to exist for one moment. But
it was only hidden like a seed which generates others, seeds
and fruits, and the world is sustained by it. There is not a day
that something does not emanate from that light to sustain
all things, for it is with this that the Holy One nourishes the
world. Moreover, whenever the Torah is studied by night, a
little thread of this hidden light steals down and plays ...

likuteitorah.com/likkutei-torah/korach/1/
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The Zohar; London, Soncino Press, 1933 (Public Domain)

oW 1R PR . L (27P 1UT) WA R PR My
The Tzemach Tzedek quotes the Zohar and the Ramaz: the
thread of kindness is one third of Chesed, 24, the value of
chut with the word itself, Chesed being 72 divided into
thirds, and this Chesed sews and joins all the worlds.
KEHOT'S NOTE
1°75 RN™9IRT RNM2AWIN2 »RnD mawnT Iheel R°992 RIT MY
YW MNAWY 17 1772 R”N2 YY) RIMMPT RIVOM RPN 12°PN2 ApNNR
(10 701 BW vIN NAWRR YT L,RID¥2 AR na% X120 RwRI2 X1
297 57272 RA°R 971 QW RN 001 ,RI1O0T K00 NP2l 71 RLIN RAT
Oy LIN R>WR3 773 KITW 70N 2w TR wOPw 0771 70N v vInw N7t
-972 PR N7MIR — ? M9y 95 12t 9N Tonn AN (...) 99190
W 17WN NRITD AYTR Y INOXR N7anm NPMN O IR .3 ,(WN AT T
iah ‘|n177$7ﬂ3 1772 IRINIW Ty MW KXYP Y NN 5102 o3 AR L
VI . LRI LY TIART 97N 1721 ONART 20X 172 whRan MmNt
W 2-771 IPIIR — PPRhw P PN 27y cumea Tom M ,591on oy
ywn

R ©”Rp AN 2”n

The Tzemach Tzedek explains “By day Havayah com-
mands His kindness”: the thread of kindness drawn over
one who studies Torah at night is a thread from the light
created on the first day and hidden for the future, of which
an illumination shines on him.
KEHOT'S NOTE
5w vIn 719792 77102 POIYT 92 PURY 13 170 T IR0 anY 11y ”
12 NRT 0172 RO2IW TIRD 72wWnm LN Xinw ,01°2 ¥y TJwwn Ton
MWK N7MR — 2710 9y 1m0 PR7 1R 2 ral Jys 172pn maw
VIN RITW 170 °7 MR QR 0D RPY URPT AMANT LK L,TwN A7 7-770
— 75 1Mn2 pown 5y mIRAn W1 1RNRw 110 IR °n2an 0N Sw
.10P *Y IR 71

'3 373 NP™M A pon
The Tzemach Tzedek quotes the Zohar on Avraham awak-
ening with his thread at daybreak, and explains that the
thread is drawn down to the level of the “shoe,” the parti-
tion between Atzilus and Beriah.
KEHOT'S NOTE
TP VIMA DX °2 2°NDT 90T RVIM RIT 072K IYNR KHR® 901 797
172w ROIDA XITW P¥3 122 9737 0N Jwn N 110 0 By e
(7Y I"wn NREIN) 1Y’ °Y TNOK 19731 N7MIR — *AR"2% MPoEX

2”y K”yO 11”3
The Tzemach Tzedek quotes the Zohar on receiving “one
thread of kindness,” the thread of Avraham, and the
Mikdash Melech’s note that it is the thread descending
through the spine from the thread in the brain.
KEHOT'S NOTE
OR 2°137 °2 °1p RITT O77ART ROIT IR KM 7077 RVIN 710 RDIApS”
DM — "Mnaw vInn 777w 777 7700 VIN 271 RYPRT R I
.2,7WN AT T7-970 DPwRI2
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The Tzemach Tzedek quotes the Zohar: when morning
awakens, the King draws a thread of blessings over the
Matronita and over those who study Torah at night, for
they join night and day; and the Mikdash Melech’s note
that the blessings descend by way of the thread.
KEHOT'S NOTE
5y 0 IRI92T RO 70 PR Pen X99m1 1D P2 WNR 19”
0°2nnR 8w °a 113 X992 RNPIIR P2TNWRT 19 IR DY RIP0N
RUIN 27pR2 ,ROPM1 RN°10R DAY 011 19°% [70°annn” *a »”naa]
77 7-715 NPWRI2 NPMIR — H7OY I 77T TN XA 0D 273 1RD12T
.2,7wn

NW P R79P° XU ORA
From the Idra in Nasso: “All depends on mazal ... this pre-

cious, holy thread on which all the hairs of the beard hang
is called mazal.”

Zohar, Idra Rabba 17:147-21:157-1"1np:1”> X237 XIIR7 ,7717 990
IP:R"D

D RWTP NP RVIM ORI (R”Y 77°9p) Nwi'D2 )
The Tzemach Tzedek notes that the Zohar compares the
drawing down of the hairs to a thread, that this thread on
which all the hairs hang is the source of the thirteen at-
tributes of mercy, with notzer chesed including them all,
and that it is called “the precious, holy thread” like the kav
drawn from the Infinite Light after the tzimtzum.
KEHOT'S NOTE
»2 1750 RIPPTT YW 927 RWITP R RWVIN °R1 10 93 »on Han”
557 XW TP KPP ROIM KT IPRT 2ta2 7120 %om R 10 2w mpR
PIYY .. VI MY MW NOWRN DR 20 979y 13 2 1N Py
a2 WPRD 130,73 U0 RIPPTT YW 90T RWUTR R°PY RWVIN XA
N2°N77 K17 70°70 71K ,oR07T P90 20°7n 1aya 2°%p A7 1N
297 WURA 1A MOPUN avpnan o ARy ROIWT TN 1PRIT RWUTR
03 IR .VOWN °Y 3-771 NPMK — 79”3y 13 0215 2910 K177 TOM N¥Iw
LRWPTR RTPY RLIN CP1 L. D73 D oW .uphn Y 2-37%7% IR
B N7MR — 7018781 INRD 07K IRD @RI 0PN NRAT 0 11°°007
ARAR Y IR

WA LI

“Whoever has Scripture, Mishnah and proper conduct will
not quickly sin, as it is said, ‘and the threefold cord is not
quickly broken.’”
with the thread.

The Alter Rebbe cites it in connection

Mishnah Kiddushin 1:10%:R 121 7°p miwn
PRI DR M vn2 7 1vRm 39 120un L nax msn aivo 53
RY PR 12 P27IRR PRY 12 POUR PR L NOR Mg ARiy 10RY 291
TR K? PN 772 IR RIPR2 WY 22 pINRG NX 2nil
991 .pNY> 1Ina KP wHYR vInm (T NPp) INRIY RDIN KN
W7 T AR LPIN 7772 RP) TIWRa K9 Kpna R ARY
He who performs one commandment is rewarded, his days
are prolonged, and he inherits the land, But he who does not

perform one commandment, is not rewarded, his days are
not prolonged, and he does not inherit the land. He who is

likuteitorah.com/likkutei-torah/korach/1/
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familiar with Bible, Mishnah, and the ways of the land will
not easily sin, as it is said, “And a threefold cord is not
quickly broken” (Ecclesiastes 4:12. But he who is not famil-
iar with Bible, Mishnah and the ways of the land does not be-
long to civilization.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

whwRn vInm
“And the threefold cord is not quickly broken.”

Ecclesiastes 4:1227°:’7 n>r1p
:PI? T2 K WPYRI LI 1733 1TRY2 DI TN I9pN70N)
And if a man prevail against him that is alone, two shall

withstand him; and a threefold cord is not quickly broken.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

VYT OIAN D . L0 NN 27y

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
279 177172 LTPORY 4,19 RTINS 17K

9377 0w 0D

“For the ways of Havayah are straight,” the verse of the
Zohar passage the Alter Rebbe refers to.

Hosea 14:107:7 ywn

D2 107 DPTX 1 20T DD DYTY 123 APK 130 090 »
1027907 DoywD

Whoso is wise, let him understand these things, Whoso is

prudent, let him know them. For the ways of the L-RD are

right, And the just do walk in them; But transgressors do

stumble therein.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

P15 71770 X”N2

At the end of the discourse “And it was at the end” the
Alter Rebbe explains that the love and awe of prayer can
be forgotten hours later, but whoever studies the reasons
of the Torah at night, which are “song,” has “a thread of
kindness drawn over him by day”: a new and higher love
comes upon him from above, “love in delights,” beyond
the nature of the G-dly soul.

KEHOT'S NOTE

77721 D°AAYNA AR M0 APynPRn 1Dy IR 130Dy 1anR RITw” 2,20
52 1”1 Qwn IR27 97IRN nbyub N7 D°211¥N2 7AART 5 0°1°Y "5955m
— P27y 1AW TOM ¥3 TOM LW LIN P 1991 M1 DUMRYY N2 27V Dwn NN
TIR D 03 RD AT XN 1°1¥2) R ,TWN AT 7-770 NPWRI2 N7MR
7129 720K NOwnl 7Tay2 XIw” 2-RONN Y 2-971 NTMIRDY 0P Y
.’R%3IYN2 12K waa
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“Whoever studies Torah at night, the Holy One draws a
thread of kindness over him by day.” The Alter Rebbe con-

“s

nects it with Moshe’s “in the morning.”

Chagigah 12b:8'1:2 2 ma°an

Win KA N2 WITRT — 12792 77N PRIV P2 R v nK

DYY oW 29T0M R MY Opi MR 02 Ton Y van Py

SINRT RDRY 0y TY 1279237 DI — YiTon U0 My oni”

12799 it XY Mo 09iva 1IR3 PRIy PD R W nR

RiT KIMY K27 0PIY? TON DY vIn PRy Twn X T2 AT
2ony 1Y 177920 $T00 N MIRY 0ndY R 0107

William Davidson, Vocalized Aramaic (CC-BY-NC)

297 " YT P2

Moshe to Korach: “In the morning Havayah will make
known who is His.” “Morning,” the time of the thread of
kindness, was chosen deliberately.
Numbers 16:571:1"t 12712
“NRY APTIWRTNR T YT P2 MRD ANTYTRITORY mpTOR 13T
PR 2°7P° 1279027 WK DX PR 2pM WiTR
And he spoke unto Korah and unto all his company, saying:
‘In the morning the L-RD will show who are His, and who is
holy, and will cause him to come near unto Him; even him
whom He may choose will He cause to come near unto Him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.1 ,10 12Tma

298 (27y 71 A7) paEm

Kehot points to the Mitteler Rebbe’s explanation of the
Zohar in Balak on “In the morning I will set my prayer be-
fore You.”
KEHOT'S NOTE
ST9ORY R LU AT KPR 7R IR

299 T2ENY 77 TIIYNR P2

“Havayah, in the morning You hear my voice; in the
morning I will set my prayer before You and wait.” The
Zohar in Balak expounds it.
Psalms 5:4°771 0°2°7n
IBIRY 2T W2 °PIP ynwn 1R N
O L-RD, in the morning shalt Thou hear my voice; In the
morning will I order my prayer unto Thee, and will look
forward.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

300 N°8o%T 7 MLD 1Y n10d

“And you shall see it” excludes a night garment, which is
exempt from tzitzis. The Alter Rebbe suggests that this is
because the thread of kindness belongs to the day.

Menachot 43a:19-21X”2-1”2:R 3”1 Nnan
PRI (B9 ,10 727R32) R°INT WPIT RAYL XD 0OWI2 0D M
RDR 1°K IR 19°2 moo® vID MR AnX 797 M0o% vhe ImX

likuteitorah.com/likkutei-torah/korach/1/
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77 712 71030 WK (27,35 0°737) MR RIWD RO MOI? v
7272 Mo5% YD MK DNPKTY 07PN "IR 71 R IR RHIO MO
MDY *IR 1291 1979 NI0D RXITPY KM MDD M2 nOKRI I
TPKI2 PR 17972 NI03 IR KX DOINR PIR ORI MWW X210

07K 93X

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE

17790 IR P LR L,A0 NInan

301 (X”y 273p7) IMYNa B3 M
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2,3K7p71°8 9% XA

302 MINA FIN2 %2

The words here quote Exodus 15:1; the passage is shown
below.

Exodus 15:1°%:7"v mnw
1R Havayah? nxi 177w NN 581?{7? 210 YRTIY? IR

:0°2 117 9297 030 1IR3 TX3~>D Havayah?’? 1wy Ry
Then sang Moses and the children of Israel this song unto
the L-RD, and spoke, saying: I will sing unto the L-RD, for
He is highly exalted; The horse and his rider hath He thrown
into the sea.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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303 1MW P1an P10 NAN

Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE
.M 7°0 PPN K212 17321 V77D 0 YW N7y

304 N7 N 21D

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
A0 b ow

305 Tawn BoIn Porsn

The words here quote Psalms 104:15; the passage is shown
below.
Psalms 104:157°0:77p 0°9°1n
1907 WAIR"I27 ONP) YD 0°38 IR0 WhIRTI2Y Mo
And wine that maketh glad the heart of man, Making the

face brighter than oil, And bread that stayeth man's heart.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

v 1P o%onn
306 QIR TN N2 1R 1Ay
Kehot’s note points to Zohar III, 103a for these words.

Zohar III, 103ax ,3p »mt
KEHOT'S NOTE
X0 7
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The words here quote Psalms 36:10; the passage is shown
below.
Psalms 36:10":1"7 0°%°1n
TIRTIRTI 7IR2 0°°0 2P0 ARy
For with Thee is the fountain of life; In Thy light do we see
light.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The words here quote Psalms 133:1; the passage is shown
below.
Psalms 133:1°R:37%p 0°2°1n
ST?703 DMK N2Y 0°Y37Y 230-1n 13T TP NivyRn Y
A Song of Ascents; of David. Behold, how good and how

pleasant it is For brethren to dwell together in unity!

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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309 3750 NP1 °D2Y

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
i R hhiel

310 [=Ex /Al gl SR /gl

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
5] .7w (7 ,3%) R B Py

31 1y X2

The words here quote Exodus 34:7; the passage is shown
below.

Exodus 34:7°1:7"% mnw
NiaR 13y TRR TR K2 1R ARLM YD) 19y Kl 0°0PKY TO0 %)
:0°Y27729) DWRY0Y 0013 12771 07277y
keeping mercy unto the thousandth generation, forgiving
iniquity and transgression and sin; and that will by no
means clear the guilty; visiting the iniquity of the fathers
upon the children, and upon the children’s children, unto
the third and unto the fourth generation.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
9] e (2 ,'rb) MR ’D 77”37

313 NI°IN KXW 1aya . . 2w w”and

Kehot’s note points to where this is explained further: Or

likuteitorah.com/likkutei-torah/korach/1/
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HaTorah.
KEHOT’'S NOTE
AYTR Y 0°2%1 NPT AR

314 WOUN W1 27y 7IN°22
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.7,bn 0°381 D pY

315 hi~al~El =k taiy =Ry o)
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.X X7 R¥N °D 1MpY

316 19%WN "NINAY DX 1770
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
7,1 nmph

317 AWK "W 7772
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
2L, R™MN

318 mon® 2w 27y
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
X ,RE 3Pynw 1mpo

319 137 RI77 2992 RN

The words here quote Isaiah 25:9; the passage is shown
below.

Isaiah 25:9'0:717 1°yw”

Anywha nnnen .'I‘?’J;
And it shall be said in that day: ‘Lo, this is our G-d, For
whom we waited, that He might save us; This is the L-RD, for
whom we waited, We will be glad and rejoice in His
salvation.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

., 10 Py
320 172 °122 ANIN 11DWnRY

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
7,00 K" .2 3 wrnw T?JP'? 02 R9

521 "R ATy 1IN
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.3, N MR
322 nan wnwa

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.N°awn X927 7IR72% 13110 Nmpn nnda 1°M8n 1d

324 197K N”RY

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
IR VAR Pw ATIND Y% INND” RW"M2 0°770 790 P nTpRa RN
,T) IANRIAY L(2,72) wrAw prRyY w1y PRI W Innnd 0% nnox
.[3] .R”DI0 M2 DM YT L(R

325 alebaimhi=N =]
The words here quote Genesis 49:22; the passage is shown
below.

Genesis 49:222373:1”1n NwR12

YRy TTYR NAI2 YUY N7B 12 N0 B T2
Joseph is a fruitful vine, A fruitful vine by a fountain; Its
branches run over the wall. .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

KEHOT’'S NOTE
.22 ,Un NPwRA2

326 9230 NPMIR NTIR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
LK ,79 FIRT D 1ApY IR

327| Kehot’s note points to Leviticus 23:2 for these words.
Leviticus 23:2°2:373 R1p7
KPR BOK NPATIPN N T DI2K DIRN) X 233708 131
7Yin 07 PR UTP
Speak unto the children of Israel, and say unto them: The
appointed seasons of the L-RD, which ye shall proclaim to

be holy convocations, even these are My appointed seasons.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 52

328 7790 RPN 9 1R RINT 9D
“Whoever says he has only Torah does not have even
Torah.”

Yevamot 109b:4-5"1-7:2 0”p NMna°
RINT — 1277 1372 123y YRIA pIT A10Y "1ayT — 1¥RY 2y
PR IRU WD .179R 92 1K — 71730 19 PR niIRT 9D iR 0o 01
INDPWD M1 R .TIR KPR 12 PR — 7790 KPR 9 PR iR 92
;NP MR L,RDD 27 MK TRDYY KR .7 PR 170 19°DRT RPN
WPRY 9D ,ATRP3 Y My WY 93 — "npwy) onTe?y
STNP2 IR MRY2
William Davidson, Vocalized Aramaic (CC-BY-NC)

likuteitorah.com/likkutei-torah/korach/1/
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“Open for Me one opening of teshuvah like the eye of a
needle.”
Shir HaShirim Rabbah 5:2:2°2:°2:°11 1271 0°7°wi W
32 ,9870°% RN 9112 WITR MR ,mR XEY 021 P e ..
DTN 027 NS *3X1 U2 PY AT WD PP T N2 % 1nns
72X 2271 KON 27) KNI °37 .92 NIDIDI NN iRy Py
DORPR "2IX ° IYTY 31977 :(RX* .11 ©°97N) 2°ND ,WOpY W owl
>3 9971 DY 0D YN 1977 PRI RN T2 Ui 0N N
o 1PDR 1WA Py PRI? 10 AR MR 71?2 v37 .07P0K ToIR
s T2TIPRRN T T L TON
“It is the sound of my beloved knocking” - by means of
Moses when he said: “Moses said: So said the L-rd: At about
midnight, I will emerge in the midst of Egypt” (Exodus 11:4).
“Open for me” - Rabbi Yasa said: The Holy One blessed be
He said to Israel: My children, open for Me one opening of
repentance like the eye of the needle, and I will open for you
openings that wagons and carriages enter through it. Rabbi

Tanhuma, Rabbi Hunya, and Rabbi Abbahu [said] in the ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

330 n01° NT12 12
“Yosef is a fruitful son”: poras as tofer, the one who sews.
Genesis 49:22375:1”n NwRI2
:1%’7"’?2 7Y% nii2 1?5]"'?2 N2 12799 NR 12
Joseph is a fruitful vine, A fruitful vine by a fountain; Its

branches run over the wall. .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 53
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“Your grain, your wine and your oil”: the three levels of the
Torah, the oil being the most hidden.

Deuteronomy 11:1477:X> 0127
777 AT 7337 H2ON) WP T INY32 DIFIWTILR AN
that I will give the rain of your land in its season, the former
rain and the latter rain, that thou mayest gather in thy corn,
and thy wine, and thine oil.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
332 19n0 qwn nwe

“He made darkness His hiding place”: the oil itself is
hidden.

Psalms 18:1227:1> 0°9°11n
DRI °2§ D"N2Y 30 PRIPI0 1IN0 TN NY;
He made darkness His hiding-place, His pavilion round
about Him; darkness of waters, thick clouds of the skies.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
333 NP1 9nyd 7w 9w

“And the hair of His head like pure wool,” the channel
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through which the oil comes down.
Daniel 7:9°0:1 5x°17
Y M0 320D AYIRY 207 TR PRYY R NP T TY 1) M
:P?7 M1 TIP3 MITT 1°22W 77072 Rpd YD AWK
I beheld Till thrones were placed, And one that was ancient
of days did sit: His raiment was as white snow, And the hair
of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

334 TM° QA Q%N N2W Q%Y1 7Y 20 AR

“How good and how pleasant it is for brothers to dwell to-
gether in unity,” said of Moshe and Aharon, through whom
the good oil flows.
Psalms 133:1°R:37%p 0°%°nn
TM°703 O°IK DAY DY 23N 13T M niPYRT Y
A Song of Ascents; of David. Behold, how good and how

pleasant it is For brethren to dwell together in unity!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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