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“For the mountains shall depart and the
hills shall totter, but My kindness...”

The Patriarchs are the “mountains” that lift Israel step by step,
and the mitzvos draw G-d’s will down along their three lines; but
in exile only teshuvah, which awakens G-d’s “great compassion”

beyond the ordered chain of worlds, can bring the redemption,

when the “mountains” will pale before G-d’s own kindness.

DEDICATED IN HONOR OF
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

The Patriarchs are the “mountains” that lift Israel step by step, and the mitzvos
draw G-d’s will down along their three lines; but in exile only teshuvah, which
awakens G-d’s “great compassion” beyond the ordered chain of worlds, can bring

the redemption, when the “mountains” will pale before G-d’s own kindness.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Isaiah promises that even if the mountains depart, G-d’s kindness will not. The Alter Rebbe identifies
the mountains as the Patriarchs, who raise Knesses Yisrael from the “earth” to the heights. Without the
Temple, Israel has “fallen”: the soul’s “face,” its true desire, is turned toward the world, and its service
of G-d is “back to face,” produced by toil. Some are “bowed down,” bent in mind but whole in deed;
others have “fallen” even in deed. The remedy is the mitzvos: G-d is utterly beyond the worlds, yet
through Torah and mitzvos His will is drawn into “place” along the Patriarchs’ three lines, and one who
calls on Him in truth reveals that will in the inner point of his heart. But in exile those lines are sepa-
rated and the inner light does not enter, so the redemption depends on teshuvah. Teshuvah, compas-
sion for the G-dly spark in one’s soul, awakens G-d’s “great compassion,” which is above the chain of
worlds; everyone needs it, even the righteous. In the Future this compassion will be revealed, the

“mountains” will be like a candle before a torch, and G-dliness will shine in the physical world itself.

OUTLINE

1 The mountains and the fallen 11-4

The Patriarchs are “mountains” that lift Knesses Yisrael. Without the Temple Israel has “fallen”: the soul’s
“face” turns to the world and its service is “back to face”; some are “bowed down,” others “fallen.”

2 The mitzvos: G-d’s will drawn into place f5-8

Psalm 145 is read as hope and remedy. G-d is holy and separate, yet through Torah and mitzvos His will is
drawn down along three lines, and calling on Him in truth reveals the inner will of the heart.

3 Why the redemption needs teshuvah 19-1

In exile the three lines are separated, the highest revelation has withdrawn, and the mitzvos draw down
only the encompassing light; teshuvah restores the “band” and “face to face.”

likuteitorah.com/likkutei-torah/ki-seitzei/7/ 2



4 Great compassion

112-14

Compassion within the worlds comes from judgment, but G-d’s compassion embraces all. Teshuvah,

compassion for the soul’s spark, awakens it; all need such teshuvah, and on it the coming of Mashiach

depends.

5 The Future: My own kindness

1ms

The mountains will pale before G-d’s own kindness and His supernal covenant of peace; G-dliness will be re-

vealed below, and “Holy” will be said from above to below.

KEY CONCEPTS

The Patriarchs as “mountains” N12x7 — 0°771
Avraham, Yitzchak and Yaakov, the three lines of right, left
and center, which lift Knesses Yisrael from below like a
mountain rising from the plain toward the sky.

Face and back 0°711r1 0°18

The soul’s “face” is what it truly and naturally desires,
where its vitality is; its “back” is what it does from necessi-
ty or coldly. In exile, service of G-d is “back to face.”

The fallen and the bowed down 2°91931 0°%511

Two states of the soul in exile: the “bowed down,” whose
mind is bent toward the world but whose deeds stand
whole, and the “fallen,” who have lapsed even in deed.

The will of Makom 01pn 7w 12137

G-d’s will, which is above all “place,” drawn into “place,”
into the world, through the Torah and mitzvos a person
does.
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Encompassing light and inner light °2°12 71x1 7°pn 18

The mitzvos are “garments,” drawing down the light that
encompasses all worlds, and “fruits,” bringing it inward
into the light that fills all worlds; in exile the inner light
does not enter as it did in Temple times.

Great compassion 0°7171 0717

G-d’s compassion beyond the chain of worlds, in which
above and below are equal. Teshuvah awakens it, and it
will be revealed in the Future.

Teshuvah (return) 121wn

Returning to G-d out of compassion for the G-dly spark in
one’s soul, which has come down so far; it raises the fallen
lower hei, and it is needed by everyone, even one who has
never sinned.
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SECTION 1 - 11-4

The mountains and the fallen
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“For the mountains shall depart and the hills shall totter, but My kindness shall not depart from
you, nor shall My covenant of peace totter, says the One who has compassion on you, Havayah.”

The maamar opens with Isaiah 54:10, from the prophet’s consolation of Israel in exile. G-d promises that
even if the mountains and hills give way, His kindness and His covenant of peace will not leave Israel, and He
signs the promise as “the One who has compassion on you.” The maamar will explain what the mountains
are, why they “depart,” and what this compassion is.
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Now, the Patriarchs are called “mountains” (so it is in [Midrash] Rabbah, Bechukosai, at the end of
chapter 36, on this verse, “For the mountains shall depart.”

The first key: the Midrash calls the Patriarchs, Avraham, Yitzchak and Yaakov, “mountains.” Vayikra Rabbah
(36:6) reads this very verse that way: the mountains are the Patriarchs and the hills the Matriarchs.
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This verse is also mentioned in [Midrash] Rabbah, Parshas Eikev, at “Another explanation: ‘And
Havayah your G-d will keep for you the covenant and the kindness’”; and in the Gemara, chapter
Lifnei Eideihen, folio 17a). And as it is written, “Hear, O mountains, the controversy of Havayah,
and you mighty ones, foundations of the earth.” And this is by way of analogy:
Two more places expound this verse: Devarim Rabbah (3:7), on G-d keeping “the covenant and the kind-
ness” for Israel, and the Talmud in Avodah Zarah 17a. The Alter Rebbe adds Micah 6:2, where G-d calls on

the “mountains” and the “mighty ones, foundations of the earth” to hear His case, as another verse in which
the “mountains” are the Patriarchs; then he begins an analogy.
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like a mountain that rises out of the globe of the earth, which is a level surface, and from it slopes
and rises up to the heavens, like “the high mountains that are under all the heavens.” So too,

The analogy: a mountain rises out of the flat surface of the earth and climbs, slope by slope, toward the sky.
The phrase “the high mountains that are under all the heavens” comes from the account of the Flood (Gene-
sis 7:19).

07 7Y IRYI?Y P0a% 9% DT PART N2 RIAW [xawe noid] 0199 071 N2 O MART 137
2991 "2 19y On AR Y1 Ly

the Patriarchs are the level of “mountains” for Knesses Yisrael (the Congregation of Israel), which
is the level of “the earth,” “My footstool,” to lift her up and carry her to the loftiest heights. And of

this it is said, “Who shall ascend the mountain of Havayah?” etc.

So the Patriarchs are “mountains” for Knesses Yisrael, the Congregation of Israel, which next to them is like
the low, flat “earth,” G-d’s “footstool” (Isaiah 66:1). They lift her from below to the highest heights, as a
mountain rises from the ground, and of this ascent the Psalm asks, “Who shall ascend the mountain of
Havayah?”
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Now, “only three are called Patriarchs”: Avraham, Yitzchak and Yaakov. For these three levels are
what lift up and raise Knesses Yisrael, which is the general and collective expression (klalus) of all
the souls of Israel, to be included in the very Infinite Light (Or Ein Sof), blessed be He.

The Talmud (Berachos 16b) says that only Avraham, Yitzchak and Yaakov are called “the Patriarchs.” The
Alter Rebbe gives the reason: they are three levels that lift Knesses Yisrael, all the souls of Israel as one, until
they are absorbed in the Infinite Light itself.

R 7AART WK GDWA NI RIT ORAY N10Aw °°10ann 110m7 CUwRAD nnn IPRH™Y wrno
oy

As it is written, “His left hand is under my head, and His right hand embraces me.” The level of

“left” is the level of the fiery flames of love; it is this that raises

A verse from the Song of Songs describes two ways of lifting: the “left hand” under the head and the “right
hand” that embraces. The “left” is love at its most intense, burning like flames of fire.

likuteitorah.com/likkutei-torah/ki-seitzei/7/ 5



LIKKUTEI TORAH - PARSHAS KI SEITZEI - MAAMAR 7 N> JNRM °70M 11°VYAN MY WIR° 0°900 °D...

139971 1237 17°20 IR Pannn PWnd Sapann 130n° N2 bxawe nos) Y710 PWOPMIM WRIT DR
0PN PW NPNROMY DTINK N2 pvox] AR TRYMI 10230Y

the head and the intellect (mochin) of Knesses Yisrael. And the level of “His right hand embraces
me” is like the analogy of one who embraces his fellow from behind; that is, it lifts and raises even
the level of the back (achorayim) and the outer dimension (chitzoniyus) of their souls.

This burning love lifts the “head,” the intellect, of Knesses Yisrael. The right hand’s embrace is like hugging

someone from behind: it reaches and raises even the “back” of the souls, their outer side, where little vitality
is felt.
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Now, our Sages, of blessed memory, said (Berachos, first chapter, folio 4b): “Why is there no nun in
Ashrei? Because it contains the downfall of the enemies of Israel, as it is said, ‘She has fallen, she

shall no more rise, the maiden of Israel,”” etc.

The Talmud (Berachos 4b) notes that Ashrei, Psalm 145, follows the order of the alphabet but has no verse for
nun, because the nun verse would be Amos’s “She has fallen, she shall no more rise.” “The enemies of

Israel” is the Talmud’s euphemism: the fall spoken of is Israel’s own.
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“Even so, David went back and supported her by the holy spirit, as it is said, ‘Havayah supports all
who fall’” (see the Zohar, Part I, Bereshis, folio 3a, and the Zohar HaRakia there, and the Zohar,

Parshas Shemini, folio 40a).

Yet David, by the holy spirit, followed at once with the samech verse, “Havayah supports all who fall,” so that
the fall is answered with support. The Alter Rebbe points to the Zohar on this (1:3a and Shemini 40a) and to

the Zohar HaRakia, a commentary on the Zohar.
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The explanation is what is written, “And she fell before his feet”: when the Holy Temple is not
standing, Knesses Yisrael is at the level of falling (and see the discourse beginning “For Avraham
did not know us,” regarding Purim).

Esther “fell before his feet” when she pleaded for her people; so, while the Temple is not standing, Knesses

Yisrael is in a fallen state. The Alter Rebbe refers to his Purim discourse “For Avraham did not know us” in
Torah Ohr.

likuteitorah.com/likkutei-torah/ki-seitzei/7/ 6
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Now, to understand how this is above, in the supernal Knesses Yisrael, it cannot be adequately ex-
plained [here]; but below, in the souls of Israel as a whole, in their descent to be clothed in the hu-

man body, in the animal soul, it can be understood. For

How this “fall” occurs in Knesses Yisrael as it is above, the heavenly source of Israel’s souls, cannot be fully
explained here. But it can be understood below, in the souls of Israel as they descend into human bodies and
are clothed in the animal soul.
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at the Giving of the Torah it is written, “Face to face Havayah spoke,” etc.; for the Holy One, blessed

be He, was with Knesses Yisrael at the level of “face to face.”

At Sinai, the Torah says, G-d spoke “face to face” (Deuteronomy 5:4): the Holy One, blessed be He, and
Knesses Yisrael stood in a fully “face to face” relationship.
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And so it was throughout the time of the Holy Temple (though not at the level of “Havayah spoke”).

And the “face” of the soul means:

That “face to face” relationship continued as long as the Temple stood, though not in the open form of Sinai,

where “Havayah spoke.” The text now defines the “face” of the soul.
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just as, by way of analogy, in the physical, we see with our senses that in the face all the senses are
revealed and seen, sight, hearing, etc., because it is the revelation of the main life-force of the
person;

The physical analogy: the face is where all the senses, sight, hearing and the rest, show themselves, because
it is where a person’s main life-force is revealed.

likuteitorah.com/likkutei-torah/ki-seitzei/7/ 7
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whereas in his back only a little life-force is revealed. So too, by way of analogy, in the human soul:
that which is its main life-force, where its true will and desire lie by its nature, is called the level of

“face”; whereas what is not so much the desire and will of the soul,

The back, by contrast, shows only a little life. In the soul, too, its “face” is whatever it truly and naturally
wants, where its main vitality lies; the next part defines its opposite.
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but [is done] out of necessity, or incidentally, and with coldness, this is called the level of the “back”

(achorayim) of the soul, where there is only a little life-force.

The soul’s “back” is whatever it does without real desire: from necessity, incidentally, or coldly. There its vi-
tality is only faint.
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Now, in the time of the Holy Temple, the souls of Israel as a whole were drawn by their nature to the
service of G-d, to love Him and to cleave to Him, out of their true will and desire, which is the es-
sence and the life-force of the soul.

In Temple times the souls of Israel were drawn by nature to serve G-d: loving Him and cleaving to Him was

what they truly wanted, the core and life of the soul. Their “face” was turned toward G-d.
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And the other needs of this world, although there was also eating and drinking and business, nev-
ertheless were for them only out of necessity, in a passing way and with coldness, so that the life-

force of the soul was not in this

Worldly needs, eating, drinking and business, were part of their lives, but only out of necessity, in passing
and without enthusiasm. The soul’s vitality was hardly invested in them.

likuteitorah.com/likkutei-torah/ki-seitzei/7/ 8
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except in a small measure. Whereas when the Holy Temple is not standing, it is the very opposite:
for the nature of a person’s soul is to be drawn after the needs of the body and the affairs of this

world; and even when he does good

Without the Temple it is the reverse: a person’s soul is naturally drawn after the body’s needs and worldly af-
fairs. Even the good he does, as the next part explains, does not come naturally.
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and turns from evil, and arouses love for G-d, to cleave to Him and to His Torah, it comes from the
toil of the soul: he wearies himself with labor and toil to contemplate the greatness of G-d and to in-
cline his heart to arouse the love. This is called “to do it (la’asosah), to love,” etc.,

Turning from evil, doing good and arousing love for G-d now come only through toil: he must labor to con-
template G-d’s greatness and bend his heart toward love. The Alter Rebbe reads “to do it, to love” (Deuteron-
omy 11:22) as love that has to be “made.”
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for this love comes through a prior “doing” in the heart. This level is called “back to face,” etc. “For
they have turned to Me the back of the neck”: that is, even what they have turned to Me, to My inner

dimension (pnimiyus), is at the level of the “back of the neck” (oref),

Such love is first produced by effort in the heart, a state the Kabbalah calls “back to face” (achor be-fanim):
the relationship is not fully face to face. Jeremiah’s “they have turned to Me the back of the neck” is read ac-

cordingly: even when they turn to G-d’s inner dimension, it is with their “back.”
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which is the level of the outer dimension and the back, where there is only a little life-force (and

see on this in the discourse beginning “And I appeared to Avraham,” etc.).

The “back of the neck” is the soul’s outer, back side, which carries only a little vitality. The Alter Rebbe refers

to his discourse “And I appeared to Avraham” for more on this.

likuteitorah.com/likkutei-torah/ki-seitzei/7/ 9
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Now, this level is called the level of “falling” relative to the essence of the soul, which by its nature,
according to the source from which it was hewn, ought by its nature to be like a flame that rises of
itself, to cleave to Him.

This state is called “falling” because it contradicts what the soul is. From its source the soul should rise to

G-d by its own nature, like a flame that leaps upward by itself.
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But all this is because it has fallen and descended into the hidden recesses of the levels, under the

dominion of the body and the animal soul, and it is with them in imprisonment and in exile

It does not rise only because it has fallen into “the hidden recesses” of the levels, under the rule of the body
and the animal soul. It is held by them as if in prison and in exile.
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(and see on this in the discourse beginning “And Havayah spoke to Moshe in the wilderness of
Sinai,” etc.). Now, there are two levels in this: “the fallen” and “the bowed down.” “Bowed down” is,

by way of analogy, like a person who bends his head and his stature,

After a reference to his discourse “And Havayah spoke to Moshe in the wilderness of Sinai,” the Alter Rebbe
distinguishes two levels, named from the verse “Havayah supports all who fall and raises all who are bowed
down” (Psalms 145:14). One who is “bowed down” is like a person who bends his head and body.
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but his feet stand in their place. So too, there is one whose head and intellect are bowed downward

and drawn after the needs of the body and the affairs of this world;

The bent person still stands on his feet. Likewise, there is one whose head and intellect are bent downward,
drawn after bodily needs and worldly matters.
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but the level of the feet in him, that is, the last level in him, which is the matter of action, in “turn

from evil and do good”

Yet his “feet,” the lowest level in him, are his actual deeds: turning from evil and doing good.

likuteitorah.com/likkutei-torah/ki-seitzei/7/ 10
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in actual deed, still stand in their place in completeness: to guard himself utterly from evil, to its
very last extreme, even [in] what a person tramples with his heels, such as falsehood and haughti-

ness of spirit, etc.

These deeds remain whole: he guards himself completely from evil, even from the things people “trample
with their heels” and treat as trivial, such as falsehood and arrogance. The phrase is from Midrash
Tanchuma on Eikev, as the Kehot note shows.
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And also in “do good”: in observing all the mitzvos to the utmost, in all their details and fine
points, and the fine points of the Scribes. But when this level too is not complete, even in a light
matter, a light fine point of the fine points of the Scribes, this is called one of “the fallen,” for he has
fallen from his feet entirely.

He is just as careful in doing good, keeping every mitzvah in all its details and all the fine points the Sages

added. One who lapses in even a light rabbinic detail has “fallen from his feet” entirely: he is no longer
“bowed down” but “fallen,” the lower of the two levels.

SECTION 2 - 15-8

The mitzvos: G-d’s will drawn into place
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2. Now, “The eyes of all look with hope to You”: they wait and hope for His salvation, for there is
still expectation and hope that “face to face” will be restored [see what is written on the meaning of
“The eyes of all” in the discourse beginning “He will revive us after two days.”

Section 2 opens with Psalms 145:15, “The eyes of all look with hope to You.” The Alter Rebbe reads this wait-

ing as the fallen soul’s hope that the “face to face” relationship of Temple times will return, and refers to his
discourse “He will revive us after two days” for more on the verse.

likuteitorah.com/likkutei-torah/ki-seitzei/7/ 11
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This verse is mentioned in the Gemara (Kesubos, chapter 6, folio 67b) and in the Zohar, Parshas
Vayigash (folio 208a), Beshalach (folio 62a), Acharei (58a), Pinchas (226a)].

The verse appears in the Talmud (Kesubos 67b), which notes that it says “in its time,” not “in their time,”
and in four places in the Zohar. The Kehot notes quote what the Tzemach Tzedek’s Yahel Or draws from each

of these Zohar passages.
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But one must “take counsel in his soul” how this illumination may be drawn into his soul, so that
the inner dimension (pnimiyus) of the soul be [turned] to Him, may He be blessed, and that there

be no hindrance from within or from without.

Hope alone is not enough: a person must plan how to draw this illumination into his own soul, so that its in-

ner core turns to G-d and nothing, inside him or outside him, stands in the way.
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The counsel offered for this is as the saying, “Who has sanctified us with His commandments.” The
explanation: He, may He be blessed, is holy and separate, etc.

The advice lies in the words of the blessing over a mitzvah, “Who has sanctified us with His
commandments.” To explain it, the Alter Rebbe starts from what “holy” means: G-d is separate, beyond

everything.
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“Not that You have a known righteousness, nor any of these attributes at all, but to show how the
world is conducted.” “To show,” precisely: it is only like an image and a vision to the eyes of the
comprehension of the recipients, in order to conduct the world.

Eliyahu’s prayer in the Tikkunei Zohar (Patach Eliyahu) says that G-d has no defined attribute such as “right-

eousness”; the attributes exist only “to show” how the world is conducted. “To show” is precise: they are like
an image seen through the eyes of the created beings’ understanding, so that the world can be run.
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But He, may He be blessed, is high and exalted without end, and is not within the bounds of attrib-
utes; and even the level of Chochmah (wisdom) is considered like physical action,

G-d Himself is infinitely exalted and beyond all attributes. Even Chochmah, wisdom, the highest of them, is
considered no more than physical action compared to Him.
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as the saying goes, “You are wise, but not with a known wisdom”; for there is no comparison to
Him, may He be blessed, and “no thought can grasp Him” at all.

The same prayer says, “You are wise, but not with a known wisdom”: nothing compares to Him, and no
thought can grasp Him at all.
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For He, may He be blessed, is above wisdom and will; and that which gives life to the worlds, and
“You have made them all with wisdom,” is only from the level of “King” alone, and “King” is [in re-

lation to] the world.

G-d is above wisdom and above will. What gives the worlds life, the wisdom with which “You have made them
all” (Psalms 104:24), comes only from His level of “King,” a level that exists in relation to the world.

1R PR PR TY NI MPNan Do aPynd DT21m wiTR K1 IMEY 171292 °0° KIT DaR
But He, may He be blessed, in His glory and His essence, is holy and separate, above all the levels
and grades without end; and He is not

G-d in His own essence is holy, separate and infinitely above all levels. The next part contrasts this with the

way a soul relates to its body.

1237 PR3 A9Y1 TR RO 12 waASNAR INT°7° DTIPY NI QYW MIAT DR 7ONNR0 7w
ST PIPnn NPYENNY 12 NAWIPHI AT TN NwaPNn RO ANT0 vy

like the soul that gives life to the body: although before its descent to be clothed in it, it is very ex-
alted in the source from which it was hewn, nevertheless in its descent it is clothed within the body

and bound to it, so that it is affected by what happens to the body.

A soul is very exalted in its source, but once it descends into a body it is bound up with the body and affected
by what happens to it. G-d is not like this.
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But the way of the Holy One, blessed be He, is not so; for it is written, “I, Havayah, have not
changed,” for they all take up no place at all before Him, as “all before Him is considered as noth-
ing,” etc.

Malachi 3:6, “I, Havayah, have not changed,” teaches that creating and sustaining the worlds makes no

change in G-d. The worlds take up no “place” before Him, for, in the Zohar’s words, “all before Him is con-

sidered as nothing.”
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And the life-force and flow that He bestows on the upper and lower worlds is at the level of “King”
alone and “to show” alone, of which it is said, “Who lowers [Himself] to look upon the heavens and
the earth.” For from the perspective of His essence and being, may He be blessed, it is written,

The life G-d gives the upper and lower worlds comes only from His level of “King,” the level of “to show.” Of

this the Psalm (113:6) says that He “lowers Himself to look upon the heavens and the earth”: relating to the

worlds at all is a lowering for Him.
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“For all in the heavens and on the earth”: heaven and earth are equal before Him, for above and
below have no relevance before Him, may He be blessed, at all;

From the side of His own essence, “all in the heavens and on the earth” (I Chronicles 29:11) is alike: heaven

and earth are equal before Him, and “higher” and “lower” mean nothing to Him.
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but He is the One “who lowers [Himself],” in a great descent and a great tzimtzum (contraction), so
that the level of “heavens,” etc., should come into being. And the meaning of shamayim (heavens)
is sham mayim (“there is water”),

He nonetheless “lowers Himself,” in a great descent and contraction, so that “heavens” can come into being.

The Sages read shamayim, “heavens,” as sham mayim, “there is water” (Chagigah 12a; Rashi on Genesis
1:8).
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for water is the sea of Chochmah, etc. And for the Infinite Light (Or Ein Sof), blessed be He, to be
clothed in Chochmabh is a descent for Him, for “You have made them all with wisdom,” which is
considered like physical action, etc.

Water stands for the “sea” of Chochmah. For the Infinite Light to clothe itself even in Chochmabh is a descent

for Him, since the wisdom through which He “made them all” is like physical action compared to Him.

DAY [mo Syaw amnl BPYAWIN N2 KT PIRY 2002w 7710 0O N2 UV RIT N 20w 1709
(713931923 0°°1 PR Jay °3 7772 M wrndY) MM 1Ina %5 Mmoo

And this descent and lowering comes through the level of “heavens,” the Written Torah, and
“earth,” which is the level of the Oral Torah; and these encompass all the Torah and the mitzvos (as

is explained on this in the discourse beginning “For with You is the source of life,
Chanukah).

regarding

This lowering comes through the Torah: “heavens” is the Written Torah and “earth” the Oral Torah, and to-
gether they encompass all of the Torah and the mitzvos. The Alter Rebbe refers to his Chanukah discourse
“For with You is the source of life.”
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That is, through the Torah and the mitzvos that a person does below: through an arousal from be-

low [comes] an arousal from above. As it is written, “which a person shall do.”

It happens through the Torah and mitzvos a person does here below: his “arousal from below” calls forth an
“arousal from above.” Leviticus 18:5 speaks of the mitzvos “which a person shall do.”
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The meaning is along the lines of what is said on “And you shall do them”: it is written atem
(“you”), that a person makes them into mitzvos; “and shall live in them,” that he draws into them
the level of life from the Life of all life, blessed be He.

The Sages expound “And you shall do them,” whose spelling can be read atem, “you” (Sanhedrin 99b; Zohar
3:113a). The Alter Rebbe draws from it that a person “makes” the mitzvos into mitzvos, and that “and live in
them” means he draws into them life from G-d, the Life of all life.
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And this is the meaning of “doing the will of Makom (the Omnipresent)”: that they draw the level of
His will, may He be blessed, which is far above the level of “place” (makom), into the level of
“place,” so that the Supreme Will rests and is revealed in the level of “place” as well (and see what is

written in Parshas Beshalach, in the discourse beginning “And Moshe said, ‘Eat it today’”).

This is what the Sages call “doing the will of Makom,” “Place,” a name for G-d. Through the mitzvos His will,
which is far above all “place,” is drawn into “place,” so that it rests and is revealed within the world; the Alter

Rebbe refers to his discourse in Beshalach, “Eat it today.”
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In general they divide into three levels, right, left and center, which are the three levels of Torah,
service and acts of kindness (gemilus chassadim); and from this it comes about that there is “the
G-d (Elokei) of Avraham, the G-d of Yitzchak and the G-d of Yaakov.”

In general this drawing down divides into three lines, right, left and center, which correspond to Torah, di-
vine service and acts of kindness. From them comes “the G-d of Avraham, the G-d of Yitzchak and the G-d of
Yaakov.”
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The meaning: Elokei is a term of contraction and descent: He descends and lowers Himself so that

the level of G-dliness rests and is revealed in the attribute of Avraham and of Yitzchak, etc.

Elokei, “the G-d of,” is read as a term of contraction and descent: G-d lowers Himself so that G-dliness can

rest and be revealed in the attribute of Avraham, in that of Yitzchak, and so on.
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And this is [the meaning of] “And You give them their food in its time”: it does not say “in their

time,” but “in its time,” that is, in the time of the food.

The next verse is “And You give them their food in its time.” As the Talmud notes (Kesubos 67b), it says “in
its time,” not “in their time”; the Alter Rebbe reads “its” as the time of the food itself.
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The explanation: Knesses Yisrael is called “My beloved” (ra’yasi), [that is,] “My sustainer” (par-
nasasi), as our Sages, of blessed memory, said, “Israel sustain their Father in heaven.” That is, the
Torah and the mitzvos are called bread, food.

The Midrash reads ra’yasi, “My beloved,” as “My sustainer,” and the Zohar says, “Israel sustain their Father

in heaven.” What Israel “feed” G-d, so to speak, is the Torah and the mitzvos, which are called bread and
food.
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As it is written, “My offering, My bread”; and it is written, “Come, eat of My bread.” For at the time
when Israel acquire Torah and mitzvos below, which are the level of the Supreme Will, there is
aroused above as well a time of will (eis ratzon).
The Torah calls the offerings “My bread” (Numbers 28:2), and Wisdom invites, “Come, eat of My bread”
(Proverbs 9:5): what Israel do below is, so to speak, G-d’s food. When Israel take hold of the Torah and

mitzvos, which are His Supreme Will, a “time of will” is awakened above as well.
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As it is written, “In a time of will I have answered you.” And through this, “He gives them their
food,” their flow of influence. And “You open Your hand (yadecha)”: the meaning is yudecha (“Your
yuds”), that from the level of three yuds there open out and extend three vavs,

“In a time of will I have answered you” (Isaiah 49:8): that awakened will brings the answer, “He gives them

their food,” the flow of blessing to them. Following the Tikkunei Zohar, “You open Your hand” (yadecha) is
read as yudecha, “Your yuds”: from three yuds, three vavs open out and extend.
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which are the three times “holy” (kadosh): with a vav, it is a drawing down from the supernal
Kodesh (holiness). And any drawing down from above cannot descend below except through the
level of tzimtzum (contraction), etc.,

A yud is a single point, and drawn downward it becomes the line of a vav. The three vavs are the threefold

“holy” (kadosh), a word spelled with a vav, which marks a drawing down from the supernal Kodesh; and
every drawing down from above must pass through a contraction.
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which is the level of yud: for the flow that is drawn down below bears no comparison to what it was

in its source and root above, and it could not be below

That contraction is the yud, the smallest of the letters: what reaches below bears no comparison to what it

was in its source above, so it can come down only by being contracted.
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except through the level of tzimtzum, etc. [And see on this in Parshas Vayechi, on the verse
“Chachlili,” etc. The verse “You open Your hand” is mentioned in the Gemara: Berachos, first chap-
ter (folio 4b),

After a reference to his discourse on “Chachlili” (Genesis 49:12) in Parshas Vayechi, the Alter Rebbe lists

where the verse “You open Your hand” is discussed, beginning with the Talmud in Berachos 4b.
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and Taanis, first chapter (folio 2b and folio 8b); [Midrash] Rabbah: Bereshis (chapter 13; chapter
20, near its end), Vayetzei (chapter 73), Vayechi (chapter 97),

The list continues with the Talmud in Taanis (2b and 8b) and several chapters of Midrash Rabbah on
Bereshis.
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Beshalach (chapter 25); and in Parshas Ki Savo; and in the Zohar, Parshas Pinchas (folio 226a),
Vayera (107a), Beshalach (62a), Terumah (157b)].

It ends with Midrash Rabbah on Beshalach, a passage on Ki Savo, and four places in the Zohar.
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“And You satisfy every living thing [with] will (ratzon)”: that is, the Supreme Will is drawn to every
level of “living” (chai); for the flow and drawing down of the Infinite Light (Or Ein Sof), blessed be
He, from cause to cause, etc., is called the level of “living.”

“And You satisfy every living thing with will” (Psalms 145:16) is read literally: the Supreme Will is drawn to

every level called “living.” “Living” is the name for the flow of the Infinite Light as it passes from level to lev-

el, each the cause of the one below it.
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And this flow and drawing down from cause to cause is from the level of tzaddik (the righteous
one), which is the level of the binding of world with world, so that the lower can receive from the

higher.

This flow from level to level comes from the level of tzaddik, the bond that ties one world to the next so that
the lower can receive from the higher.
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Therefore a tzaddik is called “a living man” (ish chai), as it is written, “And Benayahu son of
Yehoyada, son of a living man” (Il Samuel, chapter 23, [verse] 20);

That is why a tzaddik is called “a living man,” as in the verse about Benayahu son of Yehoyada (II Samuel
23:20).
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that is, because he draws life-force from world to world (see on this in the Gemara, beginning of
chapter 3 of Berachos, folio 18, end of side a; and in the Zohar, Bereshis, folio 6a, Vayetzei 164a,
Vayigash 207b). And there are several worlds, “levels upon levels, and all of them are called
‘living.’”
He is “living” because he passes life on from world to world; the Talmud (Berachos 18a) and the Zohar dis-
cuss the phrase. There are many worlds, one level above another, and all of them are called “living.”
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And through the opening of the yuds, He satisfies with will the level of “living,” from world to world,
so that the Supreme Will rests and is revealed in all the levels and grades. And this is [the meaning
of] “Havayah is righteous (tzaddik) in all His ways”: tzaddik is the level of the binding that is from
world to world.

By opening the yuds, G-d fills every “living” level in every world with His will, so that it rests and is revealed
throughout. So “Havayah is righteous (tzaddik) in all His ways” (Psalms 145:17): tzaddik is the bond that
runs from world to world.
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As our Sages, of blessed memory, said, “There is one pillar in the world, and Tzaddik is its name”: it
is the level of a pillar that joins above and below, so that the will of G-d rests and is revealed even at

the level of physical action, etc.

The Sages speak of one pillar on which the world stands, “and Tzaddik is its name” (Chagigah 12b): a pillar
joining above and below, so that G-d’s will is revealed even in physical action.
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(And see what is written above in Parshas Re’eh, at the end of the discourse beginning “When you
hearken to the voice,” and the discourse beginning “This Leviathan.”) Only, “Havayah is near to all
who call upon Him in truth,” specifically [in truth]: that is, that one sets his heart to Him, etc.

After references to two discourses in Parshas Re’eh, a condition is added from Psalms 145:18: G-d is near to

those who call on Him “in truth.” Truth here means setting one’s heart toward Him, words taken from Job
34:14.
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(See on the subject of “Near..., call upon Him in truth” in [Midrash] Rabbah, Parshas Kedoshim,
beginning of chapter 17; Naso, chapter 11, at “Another explanation: May Havayah lift up His face”;
and in Midrash Eichah on the verse “Havayah is good to those who hope in Him”; and in Midrash
Megillas Esther on the verse “If it please the king”; and in the Zohar, Chukas) (folio 183, end of side
b), Beshalach (57a), Acharei (58b), Haazinu (297a).

This parenthesis lists further places on “Havayah is near... in truth”: in Midrash Rabbah, Midrash Eichah,
the Midrash on Megillas Esther and the Zohar.
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And through this, “He will do (ya’aseh) the will of those who fear Him”: that is, that will is made be-
low as well, in those who fear Him, so that there be a revelation of the inner dimension of the will
and the inner dimension of the heart, to be [turned] to Him, may He be blessed, at the level of “face
to face” (and see the Zohar, Part I, Mikeitz)

Through calling in truth, “He will do the will of those who fear Him” (Psalms 145:19) is read as G-d “making”
will in them: their inner will and inner heart are revealed and turned to Him “face to face.”
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(folio 194b), on the verse “Havayah desires those who fear Him,” and in the commentary of the
Ramaz there: “that He bestows upon them the light of His supreme will, and makes them receive
His flow and be filled with the light of His will, may He be blessed”; end of quote.

The Zohar (1:194b) on “Havayah desires those who fear Him” (Psalms 147:11), with the Ramaz’s comment
quoted here, says the same: G-d pours the light of His will into those who fear Him until they are filled with
it.
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And this is [the meaning of] “Who has sanctified us with His commandments”: through His com-
mandments, which are from the level of the Supreme Will, which is holy and separate, etc.,

This explains the blessing “Who has sanctified us with His commandments”: the commandments come from
the Supreme Will, which is “holy,” separate and beyond all.
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He “has sanctified us,” that we too be at the level of the Supreme Will, holy, etc. And this is the level
of “the desire of the heart” (re’usa deliba), the inner dimension of the point of the heart, of the level
of “face to face.”

Through them He makes us “holy” too, at the level of that Supreme Will. This is the “desire of the heart”

(re’usa deliba), the innermost point of the heart, the level of “face to face.”
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And this is [the meaning of] “Mitzvos require intention (kavanah)”: to be aligned (mechuvan) be-
low as above. For in the mitzvos there is a revelation of the inner dimension of His will, may He be

blessed, and so there should be a revelation of the inner dimension of the will of his soul for G-d.

The Talmudic rule that “mitzvos require intention” (Berachos 13a) is read through its root: kavanah also
means alignment. A mitzvah reveals the inner side of G-d’s will above, and a person’s intention should bring

out the inner will of his own soul toward G-d, so that below matches above.
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And this is the intent of the mitzvos: that in them and through them it is drawn down below, into

the soul of man as well, so that there be a revelation of the level of the Supreme Will

That is the purpose of the mitzvos: through them the Supreme Will is drawn down and revealed in the hu-

man soul as well.
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(as is explained above on the verse “After Havayah your G-d shall you walk,” regarding “and His
commandments you shall keep”; and on the verse “When you go out,” on the subject of “Of You my
heart has said, ‘Seek My face,’” etc.; and in the discourse beginning “And it shall be for you as tz-
itzis”; and in the discourse beginning “Who has counted”; and in the discourse beginning “And
Moshe spoke to the heads of the tribes”; and in the discourse beginning “Chachlili,” etc.).

The Alter Rebbe lists other discourses where he explained this: in Re’eh, earlier in Ki Teitzei, and the dis-
courses on tzitzis, “Who has counted,” “the heads of the tribes” and “Chachlili.”
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And “He will do the will of those who fear Him, and He will hear their cry”: this is the level of “And
they cried out to Havayah in their distress,” through which He will save them, and lift them up and
carry them higher and higher.

The end of Psalms 145:19, “and He will hear their cry,” is the state of “they cried out to Havayah in their dis-
tress” (Psalms 107:6). Through that cry G-d saves them and lifts them higher and higher.
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SECTION 3 - 19-11

Why the redemption needs teshuvah
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3. However, our Sages, of blessed memory, said: “If Israel do teshuvah (return), they are redeemed;
and if not, they are not redeemed.” The meaning of “and if not”: even if they are not transgressors,

nevertheless the matter depends only on teshuvah.

Section 3 raises a difficulty. The Talmud (Sanhedrin 97b) says that redemption depends on teshuvah, and
the Alter Rebbe adds that this holds even for those who are not sinners: without teshuvah the redemption
does not come.
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The explanation: although through the mitzvos they draw the will of Makom into the three levels of
“place” (makom), right, left and center, so that there be “the G-d of Avraham and the G-d of
Yitzchak,” etc.,

The mitzvos do draw G-d’s will into the three lines of right, left and center, so that He is the G-d of Avraham,
of Yitzchak and of Yaakov.
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nevertheless, when the Holy Temple is not standing, they are separated branches, and not as when

the Holy Temple was standing, when all three levels were bound and joined together.

But without the Temple these lines are “separated branches,” no longer bound together as they were when
the Temple stood.

likuteitorah.com/likkutei-torah/ki-seitzei/7/ 23



LIKKUTEI TORAH - PARSHAS KI SEITZEI - MAAMAR 7 N> JNRM °70M 11°VYAN MY WIR° 0°900 °D...

M3 °37 19 03 0°p2M1 DRAW 7137 90 OOTIAR NOn2 P TS 400 PR DY INTIaRY wrnoy 10
DOTINR 0210 DTAYNa DRIWY 019172 0791 ONTIAYA 0°3R07 PR 1IM 0°PRIYNY 077 00110
JIAR ATIAR2 707 DO

As it is written, “And He has founded His band (agudaso) upon the earth”: for they were at the level
of “banded together.” For Israel, too, divide into three levels, Kohanim, Levites and Israelites; and
the Kohanim were at their service, the Levites on their platform and the Israelites at their post, all
united and bound together in one band.

Amos 9:6 says that G-d “founded His band (agudah) upon the earth.” In Temple times the three lines were

bound into one “band,” and so were Israel’s three groups: Kohanim at the service, Levites on their platform
and Israelites at their posts stood united in a single bond.
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Whereas when the Holy Temple is not standing, “the children of Avraham are in the exile of Edom,
the children of Yitzchak in the exile of Yishmael”; and it is written, “scattered and dispersed.”

Therefore teshuvah specifically is needed.

Without the Temple, in the Aramaic phrase quoted here, the children of Avraham and the children of
Yitzchak are in different exiles, and Israel is “scattered and dispersed” (Esther 3:8). That is why teshuvah
specifically is needed.
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As it is written, “Bring us back to You, Havayah, and we shall return; renew our days as of old (ke-
dem).” The meaning: that they be at the level of kedem, where it is at the level of “face to face,” that

is, at the level of the inner dimension of the revelation of will, etc.

Lamentations 5:21 asks, “Bring us back to You... renew our days as of old (kedem).” The Alter Rebbe reads
kedem as the level of “face to face,” where the inner dimension of G-d’s will is revealed.
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(It is possible that this is the matter mentioned in the Gemara and in Midrash Rabbah, Bechukosai,
at the end of chapter 36: that there is an opinion that “the merit of the Patriarchs has ended,” up to
“Rabbi Acha said: The merit of the Patriarchs endures forever.” The one who says it has ended
[means] that the revelation is not as when the Holy Temple was standing, etc.

He suggests that this explains the debate in the Talmud and the Midrash over whether “the merit of the

Patriarchs has ended,” against Rabbi Acha’s view that it endures forever. Those who say it ended mean that

the revelation is no longer what it was when the Temple stood.
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And see on the subject of “And He has founded His band upon the earth” in [Midrash| Rabbah,
Emor, end of chapter 30; and in Parshas Behaaloscha, chapter 15, at “Gather to Me seventy men”;

and in the Gemara, chapter 3 of Menachos) (folio 27a), and the first chapter of Kerisos (folio 6b).

Further places on “His band upon the earth”: the Midrash on the four species of the lulav as Israel bound to-
gether, the Midrash on the seventy elders, and the Talmud in Menachos (the species bound as one, and so

Israel in one band) and Kerisos (a fast must include even the sinners of Israel).
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That is, it is specifically through this that “He builds His upper chambers (ma’alosav) in the heav-
ens.” For the meaning of ma’alosav, see Me’orei Or, letter ayin, section 35, on the subject of
“Above the heavens is Your kindness,” etc., “upon all waters,” etc.,

Only through this unity does G-d “build His upper chambers in the heavens,” the first half of the same verse.

For the meaning of “upper chambers,” the Alter Rebbe points to the Kabbalistic work Me’orei Or, which links

it with “above the heavens is Your kindness.”
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“And Channah prayed al (upon) Havayah.” And see the Zohar, Part I1I, end of Parshas Tzav (folio
35a), and the Mikdash Melech there; and see the Pardes, the entry “Agudah”; and Me’orei Or, letter
alef, section 29. Whereas when the Holy Temple is not standing, it says there, in the Zohar, Parshas
Vayikra (folio 20b):

He adds “Channah prayed al Havayah,” another verse where al can mean “above,” and further Kabbalistic

sources on agudah. When the Temple is not standing, the Zohar says, the Holy One “ascended higher and
higher.”
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“The Holy One, blessed be He, ascended higher and higher.” And see on this in the Zohar, Part I,
Vayigash (folio 210a) and Va’era (folio 29b); and as this matter was explained elsewhere on the
verse “And I appeared to Avraham,” etc.;

In exile the highest revelation withdraws upward, beyond reach. The Alter Rebbe points to further Zohar
passages and to his Torah Ohr discourse “And I appeared to Avraham.”
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see there. And see the Ramaz, Parshas Va’era (folio 26a), on the explanation of “The voice
departed,” etc. And also, “And for your transgressions your mother was sent away.” And although
through the mitzvos they draw down the Supreme Will (and see what is written on the verse “He re-
lieves the orphan and the widow”),

The Ramaz explains the Zohar’s “the voice departed,” and Isaiah 50:1 says, “for your transgressions your

mother was sent away.” The mitzvos do still draw down the Supreme Will, as the Alter Rebbe explained on
“He relieves the orphan and the widow.”
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still, in order that the very essence of this level, which “ascended higher and higher,” be truly re-
vealed below, it is through teshuvah specifically, as it is written, “Out of the depths I have called

You,” etc.

But for the very essence of that withdrawn level to be revealed here below, teshuvah is needed, as in “Out of
the depths I have called You” (Psalms 130:1): a call from the depths reaches the heights.
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And also, through teshuvah the lower hei returns (tashuv hei) from its fall, to ascend on high; and
this is why teshuvah is the matter of restoring “face to face.” And see the Zohar, Vayikra, there (fo-
lio 20, end of side b),

The Zohar reads teshuvah as tashuv hei, “the hei returns”: the lower hei of the Name rises from its fall. That

is why teshuvah restores the “face to face” relationship.

3 2P IRYIY PINTD 1PAY ROIW AW 7Y 1300 PINR R1 400 KNI 1 PInn D3

on the explanation of “From afar Havayah appeared to me.” And the meaning of “from afar” is

through teshuvah, which is the matter of one who was far becoming near, etc.

The Zohar also reads “From afar Havayah appeared to me” (Jeremiah 31:3) as teshuvah: through it, one who
was far becomes near.
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And also as is explained on the verse “And weighed the mountains in a scale,” etc., the bitterness in

his soul over his distance, etc., in the discourse beginning “You are standing.”

The Alter Rebbe also refers to his discourse “You are standing,” on “weighed the mountains in a scale” (Isa-

iah 40:12), which speaks of the bitterness a person feels over his distance from G-d.
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And this is [the meaning of] what is written regarding the Shema: “This is the commandment,” etc.,
“to do in the land,” etc., “Hear, O Israel.” The difficulty is explained above: the Shema is, after all, a
personal obligation (chovas haguf). And see what is written above on this in the discourse begin-
ning “And this is the commandment” and in the discourse beginning “And you shall know this

day.

This is why the Torah introduces the Shema with mitzvos “to do in the land” (Deuteronomy 6:1). The difficul-
ty, explained in earlier discourses, is that the Shema is a personal obligation that applies everywhere, not
only in the Land.
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Nevertheless, “a verse does not depart from its plain meaning”: that is, the fulfillment of the
mitzvos in the Land, and especially when the Holy Temple is standing, is at a higher level than the

fulfillment of the mitzvos now.

Still, the verse keeps its plain sense: mitzvos kept in the Land of Israel, and above all while the Temple
stands, are on a higher level than mitzvos kept now.
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That is because there are several levels and grades in the drawing down that is drawn through the
mitzvos, as is explained in the discourse beginning “And it shall be for you as tzitzis,” regarding
“And you shall remember all the commandments of Havayah,” and in the discourse beginning
“And you shall make holy garments.”

The reason is that what the mitzvos draw down has several levels, as he explained in the discourse on tzitzis,

at “And you shall remember all the commandments,” and in the discourse on the priestly garments.
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And furthermore, as is explained elsewhere, in the explanation on the verse “The voice of my
Beloved,” the mitzvos are called garments and are also called fruits, as our Sages, of blessed mem-

ory, said, “What are fruits? Mitzvos” (in the Gemara, chapter 9 of Sotah).

Mitzvos are called both “garments” and “fruits”; the Talmud (Sotah 46a) says, “What are fruits? Mitzvos.”

The Alter Rebbe explains the two names in his discourse on “The voice of my Beloved.”
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That is: because through them comes the drawing down of the Supreme Will, which is an encom-
passing light (or makif), the light that encompasses all worlds (sovev kol almin), they are called

garments;

They are “garments” because they draw down the Supreme Will as an encompassing light, the light that en-
compasses all worlds, which surrounds a person like clothing without entering within.

599’21 971D IR 22 [prby b0 xoana] Y7012 Y7101 17° ¥ TWNIT 7OWRNT IR 02 0w 3

and because of the level of the light and flow drawn through them from the light that encompasses
all worlds into the light that fills all worlds (memalei kol almin), as an inner light (or penimi), they

are called fruit.

They are “fruit” because they also bring light from that encompassing level into the light that fills all worlds,
so that it is received within, as an inner light.
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And this is [the meaning of] “In his shade I delighted and sat, and his fruit is sweet”; see the Zohar,
Part I (folio 85b), Part II (folio 223b). According to this, it can be said that the level of encompass-
ing light is certainly drawn down now too through the mitzvos, from the level of the light that en-
compasses all worlds and the very Supreme Will;

So the Song of Songs says, “In his shade I delighted and sat, and his fruit is sweet”: the “shade” is the encom-

passing light and the “fruit” the inner light. The encompassing light is certainly drawn down now as well,
from the Supreme Will itself.
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but in this drawing down at the inner level, there is a great difference between when the Holy
Temple is standing and now, as is written in the Zohar, Part II, Terumah (folio 166, end of side b),

on the subject of “And the river shall be dried up,” etc.:

But in drawing down the inner light there is a great difference between Temple times and now. The Zohar on
“And the river shall be dried up” describes this.
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“The garden: that gardener does not enter it,” etc. And see on this in the Pardes, end of Sha’ar 8,
chapter 26; and see the Mikdash Melech and the Ramaz; and in Parshas Bereshis (beginning of fo-

lio 6), at ““To the far one’: this is Yaakov,” etc., (and side b) at “by the river Kevar.”

In the Zohar’s image, the gardener no longer enters the garden: the inner flow does not reach it. Further
sources are the Pardes, the Zohar commentaries Mikdash Melech and the Ramaz, and the Zohar on “to the
far one: this is Yaakov” and on “by the river Kevar.”
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And see the Pri Etz Chaim, Sha’ar Sefiras HaOmer, chapter 33. (And from all this, the matter of “If
Israel do teshuvah,” specifically, will be understood.) And concerning teshuvah, our Sages, of

blessed memory, said, “In the place where baalei teshuvah stand,” etc.

After a reference to the Pri Etz Chaim, the Alter Rebbe notes that all this explains why the redemption de-
pends specifically on teshuvah. Of teshuvah the Sages say, “In the place where baalei teshuvah stand, per-
fect tzaddikim cannot stand” (Berachos 34b).
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And of this it is said, “For behold, the mountains shall depart,” etc.; for what is written just before

it? “And with great compassion I will gather you.”

This is the meaning of the opening verse, “For the mountains shall depart”: just before it Isaiah says, “And

with great compassion I will gather you” (54:7). The maamar now explains this “great compassion.”
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The meaning of “great compassion”: the attribute of Yaakov is the attribute of compassion, which
is drawn from the attribute of Yitzchak, the holy attribute of judgment; for through the attribute of
judgment striking a person, G-d forbid, the term “compassion” comes to apply to him, on account
of the evil that befell him.

Compassion is Yaakov’s attribute, and it grows out of Yitzchak’s attribute, holy judgment: only when judg-
ment has struck a person, G-d forbid, does compassion apply to him, because of the harm he has suffered.

SECTION 4 - 112-14

Great compassion
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So too the attribute of compassion in the order of the chain of descending worlds (hishtalshelus):
compassion is drawn only from the side of the Gevuros (restraints); whereas with the good attribute

and Chesed (kindness), compassion does not apply at all.

Within the chain of worlds, compassion always comes from Gevurah, judgment: there must first be some

lack or harm. Where there is only goodness and kindness, there is nothing to pity.
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But the way of the Holy One, blessed be He, is not so, for He is above the bounds of worlds, and “all
before Him is as nothing,” etc.

G-d Himself is beyond the bounds of the worlds, and before Him all is as nothing. So His compassion is of
another kind, as the next paragraph explains.
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If so, His compassion applies and falls upon them all, for none of them bears any comparison to
Him, may He be blessed, and they are all far from the very Infinite Light (Or Ein Sof), blessed be
He.

Since G-d is beyond the worlds and all are as nothing before Him, His compassion extends to all of them:

every created being, however exalted, is incomparably far from the Infinite Light itself.
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As the saying goes, “Blessed is He who has compassion on the creatures”: upon all the creatures
and the upper worlds His compassion, may He be blessed, applies and falls. Now, teshuvah comes
from the attribute of compassion: that is, that he “return to Havayah and have compassion on

Him,” as it were, over the spark of G-dliness in his soul.

So the blessing Baruch She’amar praises G-d “who has compassion on the creatures,” the upper worlds in-
cluded. Teshuvah, too, comes from compassion: Isaiah’s “let him return to Havayah and He will have com-
passion on him” is read as the person having compassion, as it were, on G-d, on the G-dly spark in his own
soul.
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And through the arousal from below [comes] an arousal from above: it arouses on high the level of
“great compassion.” Therefore “in the place where baalei teshuvah stand, perfect tzaddikim do not

[stand],” etc., for “they draw it with greater strength.”

This compassion from below awakens “great compassion” above. That is why “in the place where baalei
teshuvah stand, perfect tzaddikim cannot stand”: the penitents draw it down with greater strength.
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For perfect tzaddikim draw down life-force and the Infinite Light, blessed be He, by way of the or-

der of the chain of descent (hishtalshelus), level after level, from cause to cause, etc.

The perfectly righteous draw down G-d’s light in order, step by step through the chain of worlds, each level
from the one above it.
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Whereas through teshuvah, “better is one hour,” etc.: in one hour “he cries out to Havayah in his

distress,” and he

Teshuvah works differently: as the Mishnah says, “Better is one hour of teshuvah and good deeds in this
world than all the life of the World to Come” (Avos 4:17). In a single hour a person cries out to G-d from his
distress.
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comes from the lowest depths to the highest heights, not by way of gradual steps. That is because
he comes above the order of the chain of descent, [to] the level of “With great compassion I will

gather you,” where above and below are equal.

He rises at once from the lowest point to the highest, skipping the steps between, because teshuvah reaches
above the chain of worlds, to the “great compassion” in which above and below are equal.
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Now, after these words and this truth, all need teshuvah; and even one who has never sinned in his
life should nevertheless “return to Him and have compassion on Him” over the spark of G-dliness

in his soul, which has come down astonishingly, lower and lower,

From all this it follows that everyone needs teshuvah, even one who has never sinned. He too should have

compassion on the G-dly spark in his soul, which has come down so very far.
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from the light of His mouth, may He be blessed, whom “no thought can grasp”; and all his compre-
hension of the greatness of G-d, “each one according to his own measure,” is at the level of physi-
cality compared to the true Infinite Light (Or Ein Sof), blessed be He, itself; for “You have made

them all with wisdom,” and wisdom is considered like physical action, etc.

It came from G-d’s own “mouth,” beyond all thought. Even a person’s understanding of G-d’s greatness,
which the Zohar says each one has “according to his own measure,” is like physical matter compared to the

Infinite Light itself, for before Him even wisdom is like physical action.
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And it is on teshuvah of this level that the coming of Mashiach depends. Therefore it is written of

the Time to Come, “For the mountains shall depart and the hills shall totter,” etc.

It is on this teshuvah, not only teshuvah for sin, that the coming of Mashiach depends. That is why the verse

“For the mountains shall depart” speaks of the Time to Come.
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SECTION 5 - 115

The Future: My own kindness
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Now, it is written, “The voice of my Beloved! Behold, He comes, leaping over the mountains, skip-
ping over the hills.” The meaning: “the voice of my Beloved,” which is drawn down below, is, as it

were, leaping from level to level and from cause to cause, etc.,

Song of Songs 2:8 describes the Beloved “leaping over the mountains, skipping over the hills.” The Alter
Rebbe reads it as G-d’s flow as it comes down now: it “leaps,” as it were, from level to level, one cause after
another.
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to the level of “mountains” and to the level of “hills,” which are below the level of mountains; that
is, the way and order of the chain of descent (hishtalshelus). But when, in the Time to Come, the

level of “great compassion” is revealed,

It passes through the “mountains” and then the lower “hills”: this is the ordered chain of worlds. But in the
Time to Come, “great compassion” will be revealed.
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then “the mountains shall depart and the hills shall totter,” except “My kindness”: that is, My own
kindness, the level of “for He desires kindness.”

Then “the mountains shall depart and the hills shall totter,” and what remains is “My kindness,” G-d’s own
kindness, of which Micah 7:18 says, “for He desires kindness.”
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(It is possible that along these lines one can also explain the matter of “the merit of the Patriarchs
has ended”: only that it will be drawn from the level of “My kindness,” etc. And the conclusion is
that it has not ended, because the level of “for He desires kindness” is clothed in the level of “kind-
ness to Avraham”; and this is “which You swore to our fathers from the days of old (kedem),” as is
explained elsewhere, in the discourse beginning “Havayah: those who contend with Him shall be
shattered.”

The Alter Rebbe suggests reading “the merit of the Patriarchs has ended” this way: the flow will come instead

from “My kindness.” But the conclusion is that it has not ended, for G-d’s own kindness is clothed in “kind-
ness to Avraham,” the kindness He swore to the Patriarchs (Micah 7:20).
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And this too is the meaning of “For the mountains shall depart,” along the lines of the saying of our
Sages, of blessed memory, “All the Prophets will be nullified in the Future”: this does not mean ac-
tually nullified, G-d forbid, but that they will be like a candle before a torch, compared to the great
revelation that there will be in the Future. In the same way, too, is the matter of “For the mountains
shall depart,” etc., compared to the revelation of the level of “but My kindness shall not depart
from you,” etc.)

Likewise the Sages say that all the Prophets will be “nullified” in the Future: not abolished, G-d forbid, but

outshone, like a candle before a torch, by the great revelation. The “mountains” will “depart” in the same
sense, beside the revelation of “My kindness.”
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And “My covenant of peace” is a supernal covenant (and see above, in Parshas Lech [Lecha], in the
discourse beginning “On that very day”), which binds what is far above the order of the chain of de-

scent, so that it comes to revelation,

“My covenant of peace” is a supernal covenant: it binds what is far above the chain of worlds and brings it
into revelation. The Alter Rebbe refers to his discourse “On that very day” in Parshas Lech Lecha.
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and not the level of “every living thing,” which is of the order of the chain of descent alone, from
world to world; but rather the level of the supernal Tzaddik, of whom it is said, “Or let him take hold
of My strength, that he may make peace with Me; peace he shall make with Me.”

It is not the level of “every living thing,” the flow that passes from world to world within the chain, but the su-
pernal Tzaddik, of whom Isaiah 27:5 says, “let him make peace with Me.”
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As the saying goes, “He makes peace in the household above and in the household below”: for
above and below are equal in the revelation of the level of “great compassion,” which is far above
the order of the chain of descent.

The Sages (Sanhedrin 99b) speak of making peace “in the household above and in the household below”:
this peace makes above and below equal, through the revelation of “great compassion,” which is far above
the chain of worlds.
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(And see above, Parshas Naso, at the end of the discourse beginning “Thus shall you bless”; and
see what is written at the end of the discourse beginning “To understand what is written, ‘On the
eighth day, an assembly.’”)

The Alter Rebbe refers to two more discourses: the end of “Thus shall you bless” in Naso, and the end of the
discourse on Shemini Atzeres.
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Therefore it is written, “She has fallen, she shall no more rise, the maiden of Israel”: that there will
not be the level of rising and ascent from below upward, but rather,

This gives a new reading of Amos 5:2, “She has fallen, she shall no more rise”: in the Future, Israel will no
longer need to “rise” step by step from below upward.
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as it is written, “For your Husband is your Maker,” etc., “He shall be called the G-d of all the earth”:

that in all this physical earth there will be a revelation of G-dliness.

Instead, as Isaiah 54:5 says, G-d will be called “the G-d of all the earth”: G-dliness will be revealed in this
physical world itself.
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As it is written, “For eye to eye they shall see,” etc. And therefore our Sages, of blessed memory,
said, “In the future, ‘Holy’ will be said before the tzaddikim”: not as today, when “Holy” is said from

below upward,

“For eye to eye they shall see” (Isaiah 52:8). So the Sages say (Bava Basra 75b) that in the Future “Holy” will
be said before the tzaddikim, unlike now, when “Holy” is said from below, looking upward.
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but “Holy” will be said from above downward, because below too there will be a revelation of
G-dliness. And all this is because it is said by “the One who has compassion on you, Havayah”: for
all this is drawn from the level of “great compassion,” where above and below are equal.

Then “Holy” will be said from above downward, since G-dliness will be revealed below as well. All of this
flows from “the One who has compassion on you, Havayah,” the great compassion in which above and below

are equal.

IN ONE’'S AVODAH

Even one who has never sinned should do teshuvah: reflect how far the G-dly spark in his soul has come
down from its source, have compassion on it, and cry out to G-d from that distress. Alongside this, keep
every mitzvah in all its details with intention, aligning one’s own inner will with G-d’s will revealed in it.
QUESTIONS FOR DISCUSSION

1. Why does the Alter Rebbe call it a “fall” when a person serves G-d through toil rather than out of natural
desire?

2. What is the difference between the “bowed down” and the “fallen,” and why does a lapse in a light rab-

binic detail matter so much?
3. If G-d is unchanged by the worlds, how do the mitzvos draw His will “into place”?
4. Why does the redemption depend on teshuvah even for those who do not sin?

5. In what sense will the “mountains,” the Patriarchs, “depart” in the Future, and why does their merit none-
theless endure?
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The note says that the Mitteler Rebbe’s transcript
(hanachah) of this maamar is printed there.
KEHOT'S NOTE
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Isaiah’s consolation: the mountains and hills may give
way, but G-d’s kindness and His covenant of peace will not
leave Israel. It is the maamar’s opening verse, explained
in full at its end.
Isaiah 54:107:7"117°yw"°
o W’I?JZ'N5 AR STOM A1V NPT WA 0°7a0 03
070 R VAN KD MNIPY
For the mountains may depart, and the hills be removed;
but My kindness shall not depart from thee, neither shall My
covenant of peace be removed, saith the L-RD that hath
compassion on thee.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

2Ty

Rabbi Elazar ben Durdaya asks the mountains and hills to
plead for mercy for him, and they answer that they must
first plead for themselves, for “the mountains shall depart
and the hills shall totter.” The text cites it as another place
this verse appears.
Avodah Zarah 17a:1327:X > 7171 1712y
Py Wp2 NN DT LM LNYIN 0O W TR 3N 70
MRIY INTY DY WR2d T7PY DOWRan 1RY TY 47 1nK loonm
’?S] WR2 TIRY 0% MR LINA NIV WY 000 097
37 MRV 1INRY by wpal q’?&] DOWRIN 1IRY 7Y 0K 1D0n7
7230 1322 YN M7 T0Y2 DM
William Davidson, Vocalized Aramaic (CC-BY-NC)

MaNTINPI O°97

The Midrash reads this verse: “mountains” are the
Patriarchs and “hills” the Matriarchs; if you see their merit
falter, cling to acts of kindness, and Rabbi Acha says the

likuteitorah.com/likkutei-torah/ki-seitzei/7/

merit of the Patriarchs endures forever. The Alter Rebbe
takes from it that the Patriarchs are called “mountains.”

Vayikra Rabbah 36:61:1”% 121 X1p™
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The note points to Or HaTorah on Nach, where this
Midrash on the mountains as the Patriarchs is also
brought.
KEHOT'S NOTE
— "MART 1R 0777 29 10 7V N12K N5 N°KRT OX 19 I0IN RAR 7
RaRelghialol 5oy 7011 M Man ,109°Y X 9792521 120N °Y 2 9790 9”1 1”MR
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The Midrash compares G-d to a king who matched his
queen’s two gifts with two of his own, kindness and com-
passion; when Israel lost theirs He withdrew His, and when
they restore justice and righteousness He brings His back,
as it says, “For the mountains shall depart.” The text cites
it as another place this verse is expounded.

Devarim Rabbah 3:7°13 127 02727
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The note points to Or HaTorah on Nach, where this pas-
sage of the Talmud, the mountains answering that they
must plead for themselves, is brought.
KEHOT'S NOTE
773 NPMIR — Y0777 90 IRIW 1NIY DY WPl T°0Y DOwpan 1KY 197
J07Y RIS

7129 NN DN IYRY
“Hear, O mountains, the controversy of Havayah, and you
mighty ones, foundations of the earth.” The Alter Rebbe
brings it as a verse in which the “mountains” are the
Patriarchs.
Micah 6:2°2:1 1o°n
“0yY nyToy N 27 °2 PIN 27090 DN T 27NK 007 wnY
M 2K
Hear, O ye mountains, the L-RD’S controversy, And ye en-
during rocks, the foundations of the earth; For the L-RD
hath a controversy with His people, And He will plead with
Israel.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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From the Flood: the waters covered “all the high moun-
tains that are under all the heavens.” The phrase serves
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the analogy of a mountain rising toward the sky.

Genesis 7:19v™:t "wR12
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And the waters prevailed exceedingly upon the earth; and all

the high mountains that were under the whole heaven were

covered.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“The heavens are My throne, and the earth is My
footstool.” Knesses Yisrael, the receiving level, is com-
pared to the “earth,” G-d’s footstool.

Isaiah 66:1°X:1"0 V17 yw°
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Thus saith the L-RD: The heaven is My throne, and the earth

is My footstool; where is the house that ye may build unto

Me? And where is the place that may be My resting-place?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Who shall ascend the mountain of Havayah, and who
shall stand in His holy place?” The ascent of the “moun-
tain” is read as the Patriarchs raising Knesses Yisrael.

Psalms 24:3°3:772 0°%°1n

WP OIPRa DIPYTM 103 n’gyg"n
Who shall ascend into the mountain of the L-RD? And who
shall stand in His holy place?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And Havayah your G-d will keep for you the covenant and
the kindness that He swore to your fathers.” The verse that
the Midrash in Devarim Rabbah is expounding.

Deuteronomy 7:1227>:t 0927

IR YIU3 WK TONTNKY AR 37 PR N

And it shall come to pass, because ye hearken to these ordi-
nances, and keep, and do them, that the L-RD thy G-d shall
keep with thee the covenant and the mercy which He swore
unto thy fathers,

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Baraisa: “Only three are called Patriarchs,” Avraham,
Yitzchak and Yaakov. The Alter Rebbe explains that these

likuteitorah.com/likkutei-torah/ki-seitzei/7/

14

15

16

17

X7 JNR >TOM 13°WIAN MY WR° 070 ...

three are the levels that raise Knesses Yisrael.
Berakhot 16b:13-147"°-3"":2 1" N1572
KPR “NIRN” TR TRY ,ATPT? KPX NIaN” TR PR M3 un
R 123892 K 1297 N’?’[ jaklizga) N?g”;?’); 2RMYV "RD NIAR .57318’?
R 272 X 1PYT? K "3 DAMRK 27 K DN K 110w K 100K
22U KD DY W KT TY KPR DN K AP K 0N
Our Rabbis have taught : We restrict the name "Patriarch" to
three, and "Matriarch" to four. Why is the name "Patriarch"
[restricted to three]? Is it because we are not certain whether
we are descended from Reuben or Simeon ? If so, in the case
of the Matriarchs we are not certain whether we are descend-
ed from Rachel or Leah ! But up to here they were esteemed
sufficiently [to be called "Patriarchs"] ; their successors
were not so esteemed.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
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Kehot’s note points to II Kings 13:23 for these words.

11 Kings 13:23372:37 21 0°9%n
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IRYTY 1ADTPYN 0PPWATKRYY DY AR K7

But the L-RD was gracious unto them, and had compassion

on them, and had respect unto them, because of His

covenant with Abraham, Isaac, and Jacob, and would not de-

stroy them, neither hath He cast them from His presence

until now.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The bride says of her beloved, “His left hand is under my

head, and his right hand embraces me.” The left is read as
fiery love that raises the “head,” the right as an embrace
that lifts even the “back.”
Song of Songs 8:3%:’1 0°°wWn W
217200 907 "URI NAn YoRMY
His left hand should be under my head, And his right hand
should embrace me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s note points to Song of Songs 2:6 for these words.
Song of Songs 2:6":’1 0*7°Wi1 W
2IPANA 11707 “WRI? NAR I9RHY
Let his left hand be under my head, And his right hand em-

brace me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Rabbi Yochanan explains that Ashrei (Psalm 145), an al-
phabetical acrostic, has no nun verse because it would
speak of Israel’s fall, “She has fallen”; yet David, by the
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holy spirit, supported her with the next verse, “Havayah
supports all who fall.”
Berakhot 4b:21x75:2°7 M>72
M2 U 738 — TIUKVD T MWD KD R 73mn i o3 M
N7AN2 0P APoin KD 1701 :2°n0T PRI R DY 1nbEn
R. Johanan said: Why is there no verse beginning with the
letter N in that Psalm ? Because it would refer to the down-
fall of Israel's enemies; as it is written, "Fallen (Naphelah) is
the virgin of Israel, she shall no more rise" (Amosv. 2).
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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Amos’s lament, “She has fallen, she shall no more rise, the
maiden of Israel.” The Talmud hears it in Ashrei’s missing
nun; the maamar gives it a new reading at its end.

Amos 5:22:1 0y
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The virgin of Israel is fallen, She shall no more rise; She is

cast down upon her land, There is none to raise her up.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s note points to Berakhot 4b:22 for these words.
Berakhot 4b:22373:2°7 n1372
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In the West they interpret the verse thus: "She is fallen, but
she shall no more fall; rise, O virgin of Israel." Rab Nahman
b. Isaac said : Even so, David refers to it and finds support
for Israel in the Holy Spirit; as it is said, "The L-rd upholdeth

all that fall" (Ps. cxlv. 14).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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“Havayah supports all who fall, and raises up all who are
bowed down.” The samech verse of Ashrei; its two words,
“fall” and “bowed down,” become the two states of the
soul described in paragraph 3.
Psalms 145:147:171p 0°2°10
:0°210377227 ARiN 0770177227 °1 Inio
The L-RD upholdeth all that fall, And raiseth up all those that

are bowed down.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

272117 9% 11 Mo

In the Zohar’s account of the letters coming before the
Creator, samech pleads that it holds up the fallen,
“Havayah supports all who fall,” and is told to stay in its

likuteitorah.com/likkutei-torah/ki-seitzei/7/
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place for their sake; nun is told that because of it samech
returned to its place.

Zohar, Introduction 6:28-381”%-n1”3:1 MATPM 77 190

Then the Samekh appeared and said: O L-rd of the world,
may it please Thee to create through me the world, inas-
much as I represent upholding (Semikah) of the fallen, as it
is written, “The L-rd upholdeth all that fall” (Ps. 145, 14).
The L-rd answered her: This is just the reason why thou
shouldst remain in thy place, for shouldst thou leave it, what
will be the fate of the fallen, seeing that they are upheld by
thee? She immediately departed.

The Zohar; London, Soncino Press, 1933 (Public Domain)

272137 2% 1 D

Rabbi Yehudah explains “Sustain me with flagons” as
Knesses Yisrael speaking in exile: one who has fallen
needs support, as “Havayah supports all who fall,” and of
her it says, “She has fallen.” The flagons that sustain her
are the Patriarchs.

Zohar, Shmini 7:79-9:87170:0-107y:"1 *1°nw 717 700

R. Isaac said: ‘The “living creature that moveth” is the
Hayah that is supreme above all, there being also another
which is called by Scripture “earth”. The expression here,
“and let fowl multiply in the earth”, means in the earth and
not in the water, because the original stream flows on undi-
vided up to that place which is called “earth” but from there,
as it says, “it separates”, etc. (Gen. 2, 10); and the “fowl”
mentioned are watered from this “earth”.” They then rose
and went on their way, and ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

19227 °19% 219m
Esther “fell before his feet” to plead for her people. The
Alter Rebbe reads it as the state of Knesses Yisrael while
the Temple is not standing.
Esther 8:372:’11 7nox
foannm 7am v *a97 Yem T7u1 2107 721M NOK ARim
[DOTIN"0Y U WK IN2W DX KT TR0 DYV 1Y
And Esther spoke yet again before the king, and fell down at
his feet, and besought him with tears to put away the mis-
chief of Haman the Agagite, and his device that he had de-

vised against the Jews.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.3 ,MTAN0R

m99p1°maa

The note points to Or HaTorah’s discourses on Megillas
Esther for more on Knesses Yisrael’s state of “falling.”
KEHOT'S NOTE
¥R TINT NPRID 9Y IR CNRD LR Y R7AnD 0OwT NN IR
JX7%0 P70 NNand aw

11YT° XD OTNaN D 1773

In that Purim discourse, Israel in exile say “For Avraham
did not know us... for You, Havayah, are our Father.” Even
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26

27

before a Jew turns his “face” to G-d, true faith that G-d is
“our Father” reaches the level that encompasses all
worlds, where sins do not separate Israel from Him.
KEHOT'S NOTE
22,23 R™MN

’192°7 0°193 012
“Face to face Havayah spoke with you on the mountain,
out of the fire.” At Sinai G-d and Knesses Yisrael were “face

to face”; the Alter Rebbe adds that this continued through-
out the Temple era, though not as “Havayah spoke.”

Deuteronomy 5:4°7:°71 0127

:WRT TIAM 772 DOBY 7T 127 0°1932 071D
The L-RD spoke with you face to face in the mount out of the
midst of the fire—

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.7,70°927

NPRWA2 7Y 1D

In Sefer HaMaamarim 5564, where the Mitteler Rebbe’s
transcript of this maamar is printed (note 40:7), the analo-
gy of the face and the back and its application are given at
length.
KEHOT'S NOTE
191782 Pwnim benn vy 770N 1”02

PARAGRAPH 3

28

29

manRy ey

“If you diligently keep all this commandment that I com-
mand you, to do it, to love Havayah your G-d.” The Alter
Rebbe reads “to do it” as love that must be “made” by ef-
fort in the heart.
Deuteronomy 11:22373:8”> 0°127
DINX MIEH *II WK NN MIRTPINY IRYN TawoN %3
A27R2TA PITT222 NP DYROR NTNK MAIN? ANwY?
For if ye shall diligently keep all this commandment which I
command you, to do it, to love the L-RD your G-d, to walk in
all His ways, and to cleave unto Him,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KEHOT'S NOTE
.35 ,8° 037

7Y PN 119 90

“For they have turned to Me the back of the neck, and not

the face.” Read here: even when they turn to Me, it is with
the “back of the neck,” without inner vitality.

Jeremiah 2:27175:2 7707

19 X2 7Y 2K 11973 0T DX 13K7) 70K 3N YY? 0K

AP TP 1IANR° ONyT NYyN

Who say to a stock: ‘Thou art my father’, and to a stone:

‘Thou hast brought us forth’, for they have turned their back

unto Me, and not their face; but in the time of their trouble
they will say: ‘Arise, and save us.’

likuteitorah.com/likkutei-torah/ki-seitzei/7/
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

13,20n7

0°21921 0°%211 N2 02 Ma e M

The note points to Or HaTorah on Nitzavim for more on
the “bowed down,” the first of the two levels named here.
KEHOT'S NOTE
.0°2192 1°1¥2 NXP’R °Y 0°2%1°0 N”MIR IR

0721991 %o

“Havayah supports all who fall, and raises up all who are
bowed down.” Its two words name two levels of the soul’s
descent: one whose mind is bent but whose deeds stand,
and one who has fallen even in deed.

Psalms 145:147:717np 0°2°10
1072192777727 NN 0°P0an-20% 1 Ao
The L-RD upholdeth all that fall, And raiseth up all those that
are bowed down.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Kehot’s note points to Psalms 37:27 for these words.
Psalms 37:2717:1% 0°%°1n
07997 1927 23i0-Ay) ¥ 110
Depart from evil, and do good; and dwell for evermore.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
aPW 1130 1°apYa WT DINY

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
L2PY 5”7 RMINAN

PARAGRAPH 5
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12w PR Py
“The eyes of all look with hope to You, and You give them
their food in its time.” Read here as the fallen soul’s hope
for the return of “face to face.”
Psalms 145:151°0:71"1p 0°%°1n
:iPY2 0POK"NKX 07271011 AR 127 T79R POy
The eyes of all wait for Thee, And Thou givest them their

food in due season.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

v, 0°Pan

A poor man tells Rava that he eats from G-d’s provision,
citing this verse: it says “in its time,” not “in their time,”
teaching that the Holy One gives each person his suste-
nance in its time.

Ketubot 67b:61:2170 N121N2

A% MR 77¥i0 AR 2 A% MR K27 AR RDRT NI
PRYDRT RPMITY AT KP) :AP? IR W7 1771 mive nianna
Py RPINT ISR RIDNTTD PRIZINP NTTR WK :AP? MK
,2I0R1 X2 0nya” 7inya 0798 NX 077 1091 1N 1130 YR B
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38

39
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11'1572
William Davidson, Vocalized Aramaic (CC-BY-NC)

192w PR B0 1y

The Zohar in Vayigash brings this verse; as the Kehot note
quotes from Yahel Or, it links “from there it divides,” said
of the river going out of Eden, to “The eyes of all look with
hope to You.”

Zohar, Vayigash 6:57-7:67170:1-171: W) 9711 7800

The term “it was parted” signifies that the food and drink
carried by that river is received in its entirety by the garden,
and thence is scattered into the four quarters of the world;
and many are they that wait to receive the drink and food
from thence! So it is written: “The eyes of all wait for thee,
and thou givest them their food in due season” (Ps. 145, 15).
“But the wicked shall see, and be vexed” (Ibid. 112, 10),
namely, the idolatrous Kingdom.

The Zohar; London, Soncino Press, 1933 (Public Domain)

192w PR P vy

The Zohar in Beshalach brings this verse in connection
with the manna; Yahel Or (quoted in the Kehot note)
learns from “a day’s portion each day” that one must say
“The eyes of all” every day.

Zohar, Beshalach 28:377-3881”ow-1"yw:n”> n7w3a ,71t1 990
BEHOLD, I WILL RAIN BREAD FROM HEAVEN FOR YOU. R.
Jose meditated here on the verse: “Thou openest thine hand
and satisfiest every living thing according to thy will” (Ps.
145, 16). ‘In the preceding verse,” he said, ‘it is written: “The
eyes of all wait upon thee, and thou givest them their meat
in due season”. All living beings wait upon, and lift up their
eyes to the Holy One for food, but the “sons of Faith” must
not merely wait, but also pray for their daily bread.

The Zohar; London, Soncino Press, 1933 (Public Domain)

12w PR P 1y
The Zohar in Acharei expounds this verse; according to

Yahel Or (quoted in the Kehot note), “its time” there is
Malchus.
Zohar, Achrei Mot 4:30-5:39v”%:’1-"2:T mn *InK 7711 190
The Matrona is called the “time” of the Zaddik, and there-
fore all who are fed below are fed from this place, as it is
written: “The eyes of all wait on thee and thou givest them
their meat in due season” (Ps. 145, 15).

The Zohar; London, Soncino Press, 1933 (Public Domain)

12w PR Py
The Zohar in Pinchas expounds this verse; Yahel Or (quot-
ed in the Kehot note) reads “in its time” as coming after
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the King’s own meal, “I have eaten my honeycomb with
my honey.”

Zohar, Pinchas 42:237-57:3481”1nw:1”1-1757:271 D119 17717 990

o791 13°°1° 11772

That Rosh Hashanah discourse reads “after two days” as

the two days of Rosh Hashanah, the first the inner dimen-

sion and the second the outer, and “the third day” as Yom

Kippur; the text refers there for its explanation of “The
eyes of all.”
KEHOT'S NOTE

X ,30 TAp®

20T MAN2T Y

The note quotes Yahel Or on this passage of Kesubos: “‘in
their time’ is not said but ‘in its time’: each individual ac-
cording to his learning.”
KEHOT’'S NOTE
MR P — "1k 0% rm e B ,1nya KPR nR1 XD onya”
3,7 1P IR 1en

N 797 WAy B2 9

As the note quotes it, Yahel Or explains the Zohar in
Vayigash: on “And Yosef could not restrain himself,” the
supernal Tzaddik who bestows is “a river going out of
Eden,” and “from there it divides” is “The eyes of all look
with hope to You.”
KEHOT'S NOTE
13 7797 REI7 721 908 Yopwnn 109y pUTR,pARNMY noT 9107 KDY 57y
1990 7Y IR D0 — P192w° R D 01y 1T 1107 Dwn Iy

R 2707 Mbwa

As the note quotes it, Yahel Or explains the Zohar in
Beshalach: from “they shall gather a day’s portion each
day” it follows that one must say “The eyes of all look with
hope to You” every day.
KEHOT'S NOTE
— 701 952 172w° 7PPR D0 210y DU 57Yw n1ea 010 127 1P proan”
197Ny MR P

R 719N
As the note quotes it, Yahel Or explains the Zohar in
Acharei: “in its time” is Malchus, called “its time” of the
Tzaddik, as in “I will give your rains in their time” and “on
the Shabbos day it shall be opened.”
KEHOT'S NOTE
SN PIYSY LINNY Y DT PUTRT ANY PRI Coni X7 nya »n”
RTY 1970 Y IR 9P — P10 nnp° nawn ora 1°1¥201 ,0ny2 03°nwa
.1°Y 7I0NRY A N7IR2

i~ Relghio]

As the note quotes it, Yahel Or reads the Zohar in Pinchas:
first comes the King’s own meal, “I have eaten my honey-
comb with my honey,” and only afterward “Eat, friends”;
“in its time” means after that first meal.

KEHOT’'S NOTE
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The note points to Or HaTorah on Megillas Esther in con-
nection with this “counsel”: that the remedy lies in “Who
has sanctified us with His commandments.”
KEHOT'S NOTE
.(3”wn NRXIT) 23°Y X”IN N7TIRD IRD

47 RY™TS T8 99 NORT IR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
("X nno) MTPRa TN

48 TINIIND RPN D93 179N 11T Do INTY YT P78 79 NONTIND
NR2Y AMANR PR
From Eliyahu’s prayer (Patach Eliyahu) in the introduc-
tion to the Tikkunei Zohar: G-d has no defined “right-
eousness” nor any of these attributes; they serve “to show
how the world is conducted.” The same passage says, “You
are wise, but not with a known wisdom.”
Tikkunei Zohar 17b:5-7°1-"1:2 1 97171 *1pn
WORT YT VAWR IRDY LPT ITRT RYOTC PR TP NORT IRD Dax
5y 150 TNt Ny 027 1P .59 M 1R Pon IRDY ann
977 %Y PR P ARDA? (79 2°7°NK K1) T2 DR RMIWA RAT 7T
7YRY 237 0P LI¥D 7Y w1 72 DR AXDAD W 2NR KT R

131 77123 19T 0 'l‘? IRk na
Constantinople, 1740 (CC-BY-NC)

49 555 "2 RD°BN Mawnn N
The opening of Eliyahu’s prayer: G-d is “hidden beyond
all hidden things; no thought can grasp You at all.”

Tikkunei Zohar 172a:10-1227-":X 1> 9771 *1pn

7awnn N°9 .7MN0 D2 DY RMOND PRDY B0 By ARDY NI NAR
WY NP I LPIPN WY NPPART RIT NIX LYY 73 Xo%an
JP0ANRT PRy PURANR RDT 1RON0 1RPY 112 RAMRD 17000
77 PWPT XIT NIRY LKW 1am (R0ONR R”I) NRODINR 1IN
TORM T30 1 TN WIIDRT IRA 93 LIRADD NIRT 1A N0 1M

.2 WMBR 19RD 100 WNNR LY
Constantinople, 1740 (CC-BY-NC)

50 Ny nona vn

“How many are Your works, Havayah; You have made
them all with wisdom.” Even this wisdom, the source of the
worlds, is a descent for G-d.

Psalms 104:24773:77p 0°%°11n
AP TIST KPR Iy MRana 0P N Py 121
How manifold are Thy works, O L-RD! In wisdom hast Thou

made them all; The earth is full of Thy creatures.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

19,7 07900
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51 TP RY 110N
“For 1, Havayah, have not changed.” Unlike a soul in a
body, G-d is not changed or affected by the worlds He
sustains.

Malachi 3:61:3 °3xn
:00°72 K2 2pY°712 DARY "NPIY R °1 21K 3
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE

21,3 °9RDn

52 20w KD P X917

The Zohar explains true awe of G-d: He is the great Ruler,
the root of all worlds, “and all before Him is considered as
nothing.” Here: the worlds take up no “place” before Him.

Zohar I, 11ba x> x”mt
KEHOT'S NOTE
L2, Rem

53 NN Y2pwnn

“Who lowers Himself to look upon the heavens and the
earth.” Even looking at the heavens is a lowering for Him,
since before Him heaven and earth are equal.
Psalms 113:61:3"°p 0°2°1n
{PIXDY DWW NIRT? SPRYnd
That looketh down low Upon heaven and upon the earth?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
1,30 0°%nn

54 PN DORwa P %0

From David’s blessing: “For all in the heavens and on the
earth [is Yours].” Read here: heaven and earth are equal
before Him.
I Chronicles 29:118™:1”3 X 0°1°71 727
IR DURw2 9373 M M3IM NIREAM M 19T 1 7Y
WK P07 Xipannm n27nna 17
Thine, O L-RD, is the greatness, and the power, and the glo-
ry, and the victory, and the majesty; for all that is in the
heaven and in the earth is Thine; Thine is the kingdom, O
L-RD, and Thou art exalted as head above all.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

55 Do QW oW

“What is shamayim? Rabbi Yosei bar Chanina said: that
there is water (sham mayim).” Water is then read as the
“sea” of Chochmah.

Chagigah 12a:5-6"-"1:X 27 1231

17 APRY TR 0P X723 0127 MY 121 MWK AT 11 0K
L1772 T 0% N L,0m ML, AWM IR 31 TR PR oY
PN DX 0BT DX DK K12 NUR12 1007 — 1IN DonY
— -nzm ,T[I_{fl'll IR ,”an‘:q N A0 PIRM” 22007 — ﬂ.‘lhl R
i D’p”?{g 'I?.;R’l” :2°N07 — 9K 0N B 5y q[ﬂhl” 12027
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
.X,2° 1300 . [D] [ 2102 NPWRA2 D2 wA]

0% QW oY
Rashi on “And G-d called the firmament heavens”: sa
mayim, sham mayim, esh u-mayim, “carry water,” “there
iswater,” “fire and water.”
Rashi on Genesis 1:8'1:’X n°*wx12 7y >"v1
1 12yY 00 WX 0% oY 0% RY .0onw P17 DOPOR X1
07 DR YY) M
oY ¥°pa° 0°9R XIp™ AND GOD CALLED THE EXPANSE
HEAVEN — The word “0°n%”, Heaven, may be regarded as
made up of 0°n X “Carry water”, or 0°» ov “There is water”,
or 0°m WX “Fire and water”. He mingled fire with water and
of them He made the heavens (Chagigah 12a).

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) « Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

QTN QNIN AWy IWN

“You shall keep My statutes and My laws, which a person
shall do and live by them.” The Alter Rebbe reads “do” as
“make” and “live” as drawing life into the mitzvos.
Leviticus 18:5°717:1” Xp"
I 0712 °M) DT¥T OOX 7Y WX "YRYRTNK) "NPTNN DNTRYh
Havayah

Ye shall therefore keep My statutes, and Mine ordinances,
which if a man do, he shall live by them: I am the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

LT RPN

2°N2 QNN QR

Rabbi Elazar says that one who teaches Torah is as if he
made the words of Torah; Rava says, as if he made himself,
reading “And you shall do them” as “you.” The Alter Rebbe
draws from it that the person “makes” the mitzvos.

Sanhedrin 99b:1227°:2 v”% 1P777110

2N37 PPy A7YR ,7IR 171930 12 DX TRPRD 0D wp? U nN

IR YK 21 01102 0 WK URIT IRV Y L IRDY P2

NNET NP120 2127 NX DNIRTY IRKIT L1710 "13T? 1KY 19K

ooy MRIY LInEYY IRDY 19°KRD MR K27 .DnR ok
ORR” XPX "0NR” PR 9K - "onk

William Davidson, Vocalized Aramaic (CC-BY-NC)

Zohar III, 113ax ,»°p »’m
KEHOT'S NOTE

LXL,P XA . ,0Y 177110
PR W asn oy

The Talmud contrasts the time when Israel “do the will of
Makom” with when they do not. The Alter Rebbe reads it as

likuteitorah.com/likkutei-torah/ki-seitzei/7/
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drawing G-d’s will, above all “place,” into “place.”
Berakhot 35b:5-6"1-"1:2 71”7 M1572
TRY 1012 XD ,09P% P 11937 PRIy DRI 112 IR XOWR XD
TNPR M 73T NDORY” 1127 1R .0ipn DY 19 PRIy PR
9937 — »PPER M AIRT 900 v KDY MR D — ?miR
TVT 30 192 303 — " NIONY” <t TR 1an22 01
.oRYNT? 027 137 PN
There is no contradiction; the latter referring to the time
when Israel perform the will of the All-present, the former to
when Israel neglect His will. Our Rabbis have taught : "And
thou shalt gather in thy corn" — what has this teaching to
tell us ? Since it is written, "This book of the law shall not de-
part out of thy mouth [but thou shalt meditate therein day
and night]" (Josh. i. 8), it is possible to think that these

words [are to be understood] as they are written; ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

.2,7% M2

PARAGRAPH 6

60

61

62

63

MY oYOR NR a2 1NN ANRY

“And You give them their food in its time.” The Alter
Rebbe reads “its time” as the time of the food: the Torah
and mitzvos that Israel offer above.

Psalms 145:15170:771p 0°9°10
:iPY2 0POK"NKR 07271011 AR 120 T79R POy
The eyes of all wait for Thee, And Thou givest them their

food in due season.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NP2 NPXR 2RI NP anya

The Talmud: “in their time” is not said, but “in its time,”
teaching that the Holy One gives each person his suste-
nance in its time. The Alter Rebbe gives the precision his
own reading.
Ketubot 67b:6:2 "0 m21n3
A% MmN 77vio nR w2 P AR LRIIT AERY RDRT NI
IRYIPYT KPP DY KDY \P? MK Y2 1) 0D NPAN2
PY? XPINT INIPINR RIDTIMR 2RI T 0N PP N
,ImR31 XP "Ony3” inya 0798 NX 077 1031 7K 17200 PR 9D
NGB A1 T2 WiTR 1031 TR TR P2V Ton — *inya” KPR
.inya
William Davidson, Vocalized Aramaic (CC-BY-NC)
°NoI72 Ny
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.°N010% 17T R WY
°Noa12 °n°yn

On “My beloved” (ra’yasi), Rabbi Yonasan says: they are
My sustainers, who “feed” Me with the two daily offerings.
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Here: Israel sustain G-d with Torah and mitzvos.
Shir HaShirim Rabbah 1:9:61:’0:’X 1271 0°7°wi1 W
Ni2R) P07 PN 1T 9 IR 121 MY TITRT 0K 22T
DOYRWY Y DIPIN 0737 P LD 07791 DOYYIT 08
NPX ,n12p3 070107 DX MTI K 0P OO 117D 027 MmN .02
%M ,D’DUT?; 0°921 D’DHD'? [aksbqal] ,m:p; D’DHDY? nTl o0 ’?5_(
N0 2iNNR 0107 IR INT M ,0°2 DWRYY TY 070N
T B2 "IPUR ANK WYY UMK K2 DT K) 0137 Taun
<o 77 :(X 0 NINW) 923977 TRIX D197
Another matter, “I have likened you [dimitikh], my love,” the
Rabbis say: Because Israel appeared like mares, and [the
horses of] the wicked Egyptians were aroused stallions, and
they were pursuing them until they sank in the sea. Rabbi
Simon said: Heaven forbid, Israel did not appear like mares,
but rather the waves of the sea appeared like mares and [the
horses of] the wicked Egyptians were aroused stallions, and
they pursued them until they sank them in the sea. The

Egyptian would say to his horse: ‘Yesterday, Iwould ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

DORWaw T1°aRY 1P01NEn PR

The Zohar: the fragrance of the offering is the meal of the
King’s servants, and the King’s own meal waits for theirs;
“therefore we learned: Israel sustain their Father in

heaven.”
Zohar II1, 7b2 ;1 »mt
KEHOT'S NOTE
Arem

PARAGRAPH 7
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AR 2337p NN
“My offering, My bread for My fires.” The offerings are

G-d’s “bread”; so are the Torah and mitzvos Israel bring.

Numbers 28:2°2:11”2 92712

MY 171 "WK? 202 2272°NK DK AIRKY 2K 232708 3
37¥In2 ) :"!,?.j'? flalvds)

Command the children of Israel, and say unto them: My

food which is presented unto Me for offerings made by fire,

of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.2,M13 9272

onamea 1A 0%

Wisdom’s invitation, “Come, eat of my bread.” Brought as
a second verse in which G-d speaks of “My bread.”

Proverbs 9:5°71:0 *own
PR2R 1722 1YY *123 12 137
'Come, eat of my bread, and drink of the wine which I have

mingled.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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KEHOT'S NOTE
7,0 050N

T°nPay 1187 Nya

“In a time of will I have answered you.” Israel’s mitzvos
awaken a “time of will” above, and through it the answer
comes.
Isaiah 49:8°m:v"n 11°yw°
TUOXY TIENY TANY AT 0PN Py 1Y Y3 cn omy
NinpY NiPNa 9o man? vaR opn? oy nab
Thus saith the L-RD: In an acceptable time have I answered
thee, And in a day of salvation have I helped thee; And I will
preserve thee, and give thee For a covenant of the people, To
raise up the land, To cause to inherit the desolate heritages;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
T ,0n ywe

In the Land of Israel they said that the key of sustenance is
also in G-d’s hand alone, as it says, “You open Your hand.”
Taanit 2b:2°2:2°2 n°1yn
7 T2 IR AMIB” :PNT 1038 PY INow AR 2K KIYRI
WO DR Ty TN NP 1Y Kp KD Nuyo Np unv o2
.more
William Davidson, Vocalized Aramaic (CC-BY-NC)
Whoever says “A praise of David” (Psalm 145) three times
daily is assured of the World to Come, because it is alpha-
betical and contains “You open Your hand.”
Berakhot 4b:19v7°:2 "7 N1572
P2 2°097 *2i7370 P9I K117 DR ONiEY AP NRT DIWn N';?}j
32 937 a7 1
No, the reason is that it contains the verse, "Thou openest
Thy hand and satisfiest every living thing with favour" (Ps.
cxlv. 16). Then let him say the Great Hallel which includes

"Who giveth food to all flesh" (ibid. cxxxvi. 25)!
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.

Cohen, Cambridge University Press, 1921 (Public Domain)
9°7° NN N2

“You open Your hand and satisfy every living thing [with]
will.” Read here as the opening of the yuds and the
Supreme Will flowing to every level of “living.”
Psalms 145:161v:77np o°%°rn
7937 °17%2% ¥2am 77NR nnie
Thou openest Thy hand, And satisfiest every living thing

with favour.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

9575 IR M2

In a time of famine and plague, Rabbi Shmuel bar
Nachmani says to pray about the famine, for when G-d
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gives plenty He gives it to the living, as it says, “You open
Your hand and satisfy every living thing.”
Taanit 8b:7°1:2°11 n°1yn
27293 "0 VR LXININ RIDI M 3303 72 PRIMY *231 W3
X301 LRINTAN "R Y277 KPX WDR K7 — “AIAK B YD)
2977 927 ,RIDIN 07 Y3 2303 12 PRI 237 377 N 21207
yawm 977 DX OMIB” :2°NDT M7 X 0T — XYY RIvm
1% °m 9%
William Davidson, Vocalized Aramaic (CC-BY-NC)

9°7° IR Mo

The Midrash compares rain and the resurrection: both are
spoken of with “hand” and “opening,” and for the hand it
brings “You open Your hand.” The first of the chapters of
Bereshis Rabbah the text lists.

Bereshit Rabbah 13:6":37° 127 n°*wx72
(19 DRPIN) 9ARAY 70 M2 LAMPND M AN A, T U T A L
:(M9 ©°737) ,AMPND N2 .97 DR MR LT N2 A3 T DY ann
02°M73p DR 1M1D IR 737 (12 DRPIY) AN a1 .97 nnpe
N2 AW M A% M2 AR RPN 72 KUY Qw3 1T 029
:(70 ©°%mn) L,A7w w1 LYP0 Cawr A :(an ywt) LW
.0°NM NPONR PR SRR RIAX 92 R0 027 30w AR Wn®
1M 5RIWP? 0°NnAT NN LInaR oTXRR 1 0TRY 0°nnt NN
... PRW TR 0°2315 T2y 072313 *TNY PRIOD
Rabbi Hiyya bar Abba said: It is of equal importance to the
revival of the dead. Rabbi Abba and Rabbi Hiyya in the
name of Rabbi Abba said: Indeed, the Sages placed it in [the
prayers in the blessing of] the revival of the dead.prayer. In
regard to this one [rain] a hand is mentioned, and in regard
to that one [the revival of the dead] a hand is mentioned; in
regard to this one [rain], opening up is mentioned, and in

regard to that one [the revival of the ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

9°7° IR Mo

On “And G-d remembered Rachel”: besides the key of the
womb, some say the key of sustenance too is in G-d’s
hand, as it says, “You open Your hand.”

Bereshit Rabbah 73:4'7:37y 17127 n"wx12
AR :0°MIX W .TA0T DR N9 (IRRAY 7101 ,an0 DY nnen ...
2131 777 AR 1D :(Anp 0°910) 2RI ,70178 D nnan

“G-d remembered Rachel.” What remembrance did he re-
member for her? It was her silence for her sister, when they
were giving him [Jacob] Leah. She knew, and she was silent.
“G-d remembered Rachel.” Thus it should be, as she intro-
duced her rival wife into her house. Rav Huna and Rav Aha
said in the name of Rabbi Simon: “Dan, Joseph, and
Benjamin” (I Chronicles 2:2). By the merit of Dan, [Bilha’s
son], Rachel was remembered; by the merit of Dan, Joseph
and Benjamin were produced. “He opened her womb” - ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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%75 IR M2

The Zohar in Vayera: G-d watches over the whole world to
give each creature its food and all it needs, as it says, “You
open Your hand and satisfy every living thing [with] will.”

Zohar, Vayera 16:230-18:251x737:17>-977:170 X1, 717 790

R. Hizkiah here discoursed on the verse: For he looketh to
the ends of the earth, and seeth under the whole heaven (Job
28, 24). ‘How incumbent it is’, he said, ‘upon the sons of
men to contemplate the works of the Almighty and to busy
themselves in the study of the Torah day and night, for
through him who thus busies himself the Almighty is glori-
fied on high and below. The Torah indeed is a tree of life for
all those who occupy themselves with it, affording them life

The Zohar; London, Soncino Press, 1933 (Public Domain)

9°7° AN M

The Zohar in Beshalach, in its discussion of the manna,

brings this verse; the text lists it among the places the

verse is expounded.
Zohar, Beshalach 28:377-388n aw-1yw:n”> n7w32 77t 990
BEHOLD, I WILL RAIN BREAD FROM HEAVEN FOR YOU. R.
Jose meditated here on the verse: “Thou openest thine hand
and satisfiest every living thing according to thy will” (Ps.
145, 16). ‘In the preceding verse,” he said, ‘it is written: “The
eyes of all wait upon thee, and thou givest them their meat
in due season”. All living beings wait upon, and lift up their
eyes to the Holy One for food, but the “sons of Faith” must
not merely wait, but also pray for their daily bread.

The Zohar; London, Soncino Press, 1933 (Public Domain)
9°7° NN N2
The Zohar in Pinchas brings this verse; the text lists it
among the places the verse is expounded.

Zohar, Pinchas 42:237-57:3481"nw:1”1-1727:271 D10 , 717 990

79710 %0 P
The Tikkunei Zohar on this verse: “do not read yadecha
(Your hand) but yudecha (Your yuds).” The source of the
Alter Rebbe’s reading.
Tikkunei Zohar 7b:2°2:2°t 97171 *1pn
IR PNPNIR 132N NNR ATPY RAORY TR CTIPI R TN
3% °n 0% yeawmt 97 N} oni2 (v nnap ovbnn) o 1t
IRDY ,PANTAR® 1 2 PR LT KPR T R PR MmN
MY IR 250 ANDR ATRY ,AND ATRT KYPI2 PANDNR 0K
SPYT 12WAN? P20 1 ITRT YOp7 DY T 1AM L7 YERK2 MNK

Tikkunei Zohar - Vocalized (Public Domain)
KEHOT'S NOTE

(2,0 mIpnarn

9°7° DX N2 102 71213 Rna2

The note says that Yahel Or, on this verse, lists these same
sources and quotes the wording of several of them; see
also p. 688.

KEHOT'S NOTE
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.72°KY TR 102 BN Y OW D3 AR

°n 7% yoawm
On Yaakov’s blessing: redemption came through an angel,
but sustenance through the Holy One, as it says, “You
open Your hand and satisfy every living thing.”
Bereshit Rabbah 97:371:1”8 7127 n"wxR12
YITPI 2Py ,7039DY MR PRIAT IRDRT IR 10 By AR L.
12 YWIN° 227 .51 99% yrawm) 70 R M9 (P 0°20n) X0 N2
:(A%p OW) MKW ,AI0 0% NY*IPI ,OTR P PMNM PYP K 2
NR 7727 .9w3a 93% on® 1M (W) 10 2°001 .07 1R 710 00 MR
YL NPAI T (7 YWIT) TR L DIVTN YR, 00wan
SIR 73 KD MR N TR T WOR I RO Y KW 003
TINR PYR P> 92 RI%AM 1 DWA YWI© °27 .ONRA NY T R W
vos W MR, 10X 210

“May the angel who redeems me from all evil bless the lads,
and let my name and the name of my fathers, Abraham and
Isaac, be called upon them, and may they proliferate like
fish in the midst of the land” (Genesis 48:16). “May the angel
who redeems me from all evil...” - Rabbi Yosei bar Halafta
is twice as difficult as childbirth.
Regarding childbirth it is written: “In pain [be’etzev] you will

said: Sustenance

bear children” (Genesis 3:16). Regarding sustenance it is
written: “With pain [be’itzavon]as the plural of ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

71387 o1 ©o% yoawn

Near the end of chapter 20: redemption came through an
angel, but sustenance comes from the Holy One Himself,
as it says, “You open Your hand and satisfy every living
thing [with] will.”
Bereshit Rabbah 20:9°v:’3 127 n°wx12
ANRIY ,7PAPA ST DY 01D Y7 POn MR DRI IRDAN ...
17 72 YW °27 1187 °n 20D yrawm 770 IR nm :(np 0°onn)
,0°713% 710 0° NP (Y0P OW) IMRIY 70 07 NYIIPR 19T IR
213 w2 5% an 1M :(aw) mIR
“In suffering you shall eat of it” - Rav Asi said: Earning a
livelihood is twice as difficult as childbirth. Regarding child-
birth it is written, “in pain [be’etzev] you shall give birth to
children,” whereas regarding earning a livelihood it is writ-
ten, “in suffering [be’itzavon] you shall eat of it.”is an ex-
tended form of be’etzev, indicating a greater level of diffi-
culty. Rabbi Eliezer and Rabbi Shmuel bar Nahman, Rabbi
Eliezer said: Redemption is compared to earning a liveli-
hood, and earning a livelihood to redemption, as it is stated:
“He rescued ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

1187 511 935 yrawm

On the manna, “Behold, I will rain bread from heaven for
you”: the Midrash brings “You open Your hand and satisfy

likuteitorah.com/likkutei-torah/ki-seitzei/7/
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every living thing [with] will,” contrasting G-d’s way of
giving with that of flesh and blood.

Shemot Rabbah 25:31:1”5 127 mnw
0°%7N) 2°N37 X7 KT ,0°0WH 1 0N D32 P0RR 2137 0K 137
Mo RDW IRTY K2 .I%7 00 9% yhawm 970 AR 1Mo (o 1R
,JT°3 21000 17t 95,01 W2 DA 0T WA DT R N2 WP
T2 WITPA PAR 0% T KIT LI 7ER LTI D0 PR T NmB
.01 K91 OOP9R 19D (7,710 OW) MKW 1772 D0 L1 1K KIT
7T DO PR IZY OR L0070 19Ywa TR R (20,10 1Y) 1)
(17 LR 0°727) IMIRY AW 013 RY° 1T (W ,2° 2PK) IR
3]

Another matter, “behold, I will rain down bread for you from
the heavens,” that is what is written: “You open Your hand,
and satisfy the desire of every living being” (Psalms 145:16).
Come and see that the nature of flesh and blood is unlike the
nature of the Holy One blessed be He. The nature of flesh
and blood is that when a sponge is in his hand, if he opens
his hand no drop falls, but if he clenches his hand, it causes
water to fall. But the Holy ...
Daat Shemot Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

The Talmud brings this verse to show that the righteous

are called “living” even in their death. The text cites it on

the tzaddik as “living.”
Berakhot 18a:147”>:X r™ n1312
°y7i> DR D°NRTY :2°ND R ?°KRA 913 ¥ m il leh
DX DWW R? — DI OR .10 K2 — 071 OX AP IR 1PmIRn
o7 1R — “imnY 0oy ovnn 37 '[‘? flvaks) RO — nwbw
30 UK 13 YT 13 I WY 000 WP 1R
NX 7127 77 KA 2RI PRIX W DX 727 KT DN¥IRR OO9YD

."J'grgz‘a 0i°2 9127 7iN2 "IR7

He asked him, "Do they know all that ; for lo, it is written,
'The dead know not anything' (Eccles. ix. 5)?" He answered,
"If thou hast read [this verse], thou hast not read it a second
time ; if a second time, then not a third time ; and if a third
time, its meaning has not been explained to thee. 'For the
living know that they shall die' (ibid.) — this refers to the
righteous who are called living even in their death ; as it is
said, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

ST WON 12 PIII° 12 1°12

“And Benayahu son of Yehoyada, son of a living man,
great in deeds.” The tzaddik is called “a living man” be-
cause he passes life from world to world.

I Samuel 23:20°2:373 2 DR1W

NX 7127 R PRYIPR 0°2¥D727 () [20]78R™12 Y712 I
0i°2 27 7iN2 (1°IRT) [PIRT]7NR 72771 777 RIT 28N ‘?}mg 1

22WT
And Benaiah the son of Jehoiada, the son of a valiant man of
Kabzeel, who had done mighty deeds, he smote the two al-
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tar-hearths of Moab; he went down also and slew a lion in
the midst of a pit in time of snow;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

S WON 12 P71 12 17°1

The Zohar reads the verse as supernal mysteries: “son of a
living man” is the Tzaddik, “life of the worlds,” and “great
in deeds” is the master of all deeds and powers, for they
all come from him.

Zohar, Introduction 12:84-9227%-772:2”> 7n7pn ,7M7 190

He thereupon began to discourse on the verse: And Benaiah
the son of Jehoiada, etc. (I Sam. 23, 20). ‘This verse’, he
said, ‘has been well explained-in addition to its literal mean-
ing-to signify high mysteries of the Torah. “Benaiah the son
of Jehoiada” (i.e. son of G-d, son of knowing-G-d) contains
an allusion to wisdom, and is a symbolic appellation which
influences its bearer. “The son of a living man” indicates the
“Zaddik, the life of the universe”. “Mighty of deeds” signi-
fies the Master of all actions and of all ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

51 WON 12 Y7911 1217732

The Zohar in Vayetzei: above, the Holy One is called “liv-
ing”; below, the tzaddik is called “living,” as in “Benayahu
son of Yehoyada, son of a living man,” for the tzaddik is
called “life of the worlds.”

Zohar, Vayetzei 38:359-41:371X"yw:X"1-1071w:1”2 KX 7717 7190

R. Isaac then began a discourse on the verse: The L-rd
liveth, and blessed be my Rock, and exalted be the G-d of
my salvation (Ps. 18, 47). ‘This verse’, he said, ‘has a recon-
dite meaning We know that G-d is called “the living one”.
But this verse indicates that the perfectly righteous man also
is called “living one”, so that there is a righteous living one
on high, and correspondingly a righteous living one here on
earth. On high it is G-d who is called “living one”, and here

The Zohar; London, Soncino Press, 1933 (Public Domain)

51 WON 12 Y7911 1217732

The Zohar in Vayigash brings the verse “Benayahu son of
Yehoyada, son of a living man.” The text lists it among the
places on the tzaddik as “living.”

Zohar, Vayigash 5:46-6:57171:1-1"1:"11 WA 2711 790

Hence again David said: “The dead praise not the L-rd”
(Ibid. 115, 17), inasmuch as it is the due of the living to
praise the Living One, but not of the dead. Hence “The dead
praise not the L-rd.... But we will bless the L-rd” (Ibid. 17),
we who are alive and have no lot or part in the side of death.
Hezekiah also said: “The living, the living, he shall praise
thee, as I do this day” (Is. 38, 19), as the living has kinship
with the living; King ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

N”Y 917”7 DOWNR2 97

In Ha’azinu the Alter Rebbe cites the same Zohar (Bereshis
6a) on “Benayahu son of Yehoyada”: “Mekabtze’el” is the
supernal hidden level, which the Ramaz explains as the
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gathering of the Name Fl, and “Yehoyada” is read as Daas,
connection, through which the light is drawn inward.
KEHOT'S NOTE
L3190 137IRA RS XA

(21 WY .. NIDN2T A RN N Y)

The note says that Or HaTorah on Nach, on this verse
about Benayahu, quotes the wording of these sources and
cites several more places.
KEHOT'S NOTE
R TYR %R oW ,MNWST PYR 97IT 579 K1Y X 770 773 17MNA
mmipn

P57 9o T
“Havayah is righteous in all His ways.” Tzaddik here is the
bond that runs from world to world.
Psalms 145:171:1"np 0°9°10
PPYRTE2 TOM PINTI2 0 PO
The L-RD is righteous in all His ways, And gracious in all His

works.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

a?1ya TR TINY

Rabbi Elazar ben Shamua says the earth stands on one pil-
lar, “and Tzaddik is its name,” as it says, “The tzaddik is
the foundation of the world.”
Chagigah 12b:3°2:2 27 naan
ni9I3 282 WRIY LNTHIY DOTINY Y DO DY (00X 0OnIm
MRRIY ,0UTIAY YAV DIMIR W) PRI 233 Ronh oony
LIOR TINY DY IR YINY 12 YRR 021 nyaw ey nasne
09Iy TI0? PUTRY” RRIY LING PR

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.[0] (R ,R¥7) 2712 X2 .[2P] T 70 977137 990 .2 ,2° XA

MW PR OPIY TN TRy

A passage brought in the Zohar teaches of a pillar from the
earth to the firmament, “and Tzaddik is its name”; it bears
the whole world, so that even one tzaddik sustains the
world.

Zohar, Addenda, Volume IT 3:10-18-">:"x 2 975 ,n19010 ,97171 990
.
DAR2 ATINTPY WK P0° 1 2P

“Havayah is near to all who call upon Him, to all who call
upon Him in truth.” The nearness depends on calling “in
truth.”
Psalms 145:1817>:7"1p 0°2°1n
AR MNP MWK P37 PR3P N 21
The L-RD is nigh unto all them that call upon Him, To all

that call upon Him in truth.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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DAR2 ATINTPY IWR P0° 1 2P

The Zohar in Chukas: G-d is near only to one who knows
how to call Him; “what is ‘in truth’? That they know how to
awaken the word of truth properly.”

Zohar, Chukat 10:70-11:79v7y:X>-"y:*> npn 97117 7190

1The first 11 lines of the Hebrew text do not appear in our
translation.AND THE PEOPLE SPAKE AGAINST GOD AND
AGAINST MOSES. That is to say, they spoke against G-d and
wrangled with Moses. WHEREFORE HAVE YE BROUGHT US
UP: they put all faces [i.e. G-d and Moses] on the same level.
Therefore there were sent among them serpents that burnt
them like fire, and the fire entered their bodies and they fell
dead. THAT IS THE WELL WHEREOF THE L-RD SAID UNTO
MOSES, GATHER THE PEOPLE, ETC. This well ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

AR ATINTPY WK P00 1 2P

The Zohar in Beshalach: one who calls to the King’s palace
properly, of him it is written, “Havayah is near to all who
call upon Him in truth”; “in truth” is knowing how to uni-
fy the holy Name.

Zohar, Beshalach 19:274-2861797-771y:1”° M2w3a , 17 790
Concerning him it is written, “The L-rd is nigh to all who call
upon him, to all that call upon him in truth” (Ps. 145, 18).
The words “in truth” have the same significance as in the
verse, “Thou wilt give truth to Jacob” (Micah 7, 20), “truth”
here meaning the full knowledge which enables the wor-
shipper perfectly to unite the letters of the Holy Name in
prayer, which is indeed the true service of the Holy Name.

The Zohar; London, Soncino Press, 1933 (Public Domain)

AR ATINTPY WK P07 1 2P

The Zohar in Haazinu: one who calls without knowing to
whom he calls, the Holy One is far from him; therefore the
verse adds, “to allwho call upon Him in truth.”

Zohar, Ha'Azinu 6:202-9:211X7°7:°0-277:1 13°IR 1,771 100

R. Jose said: ‘G-d first called Israel “holy”, as it is written,
“For thou art a holy people”, etc. (Deut. 14, 2). Then He
called them “holiness”, as it is written, “Israel is holiness
(kodesh) to the L-rd, the firstfruits... 1The last 16 lines of the
Hebrew text do not appear in our translation.in that through
them all the divine adornments are not in their proper
condition.’

The Zohar; London, Soncino Press, 1933 (Public Domain)
129 199K DWW
“If He sets His heart upon him.” The words are used here
for a person setting his heart toward G-d, which is calling
“in truth.”
Job 34:1477:77% 2R
KEHOT'S NOTE
7,79 20K

MO WA

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE

likuteitorah.com/likkutei-torah/ki-seitzei/7/
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
Rio]
WY PRI 1189

“He will do the will of those who fear Him, and He will hear
their cry and save them.” Read here as G-d “making” will
in those who fear Him.

Psalms 145:19v>:7171np °%nn
:0YPPW) YRY? DNIIWNRY ARY? PRI
He will fulfil the desire of them that fear Him; He also will

hear their cry, and will save them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

R DX WY B IwYS 1PR7° 1187

The note points to Or HaTorah on Tetzaveh for this read-
ing of “He will do the will of those who fear Him”: that will
is “made” below as well, in those who fear Him.
KEHOT'S NOTE
MEPIYR Y M1XN D N7MIR IRT

PRI DX 787

“Havayah desires those who fear Him, those who hope for
His kindness.” The verse on which the Zohar and the
Ramaz explain that G-d fills them with the light of His will.
Psalms 147:11x7°:1"2p 0°2°1n
1700 0720 I NR PRYNR 1 78N
The L-RD taketh pleasure in them that fear Him, In those

that wait for His mercy.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PRI R T R0

The Zohar in Mikeitz expounds “Havayah desires those
who fear Him”; the Ramaz explains that G-d bestows on
them the light of His supreme will and fills them with it.

Zohar, Miketz 3:28-4:39075:7-n"3:3 iz~ alnitiinlole]

THEN PHARAOH SENT AND CALLED JOSEPH, AND THEY
BROUGHT HIM QUICKLY (vayerizuhu) OUT OF THE
DUNGEON. R. Abba discoursed on the verse: The L-rd
taketh pleasure (roze) in them that fear him, in those that
wait for his mercy (Ps. 147, 11). ‘G-d indeed takes pleasure
in the righteous’, he said, ‘because they promote peace in
the upper world and in the lower world, and cause the bride
to join her husband; and therefore G-d takes pleasure in
those that fear Him and do His will.

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 8

11712 M5%7% Mxn

From the Mishnah on reading the Shema, “if he directed
his heart,” the Talmud infers that “mitzvos require inten-
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tion.” The Alter Rebbe reads kavanah as aligning the will

below with the will above.
Berakhot 13a:22-257173-272:X 3™ N1372
.RY — 129 11D OX XM LIIND NI9ME NIvn AM YRY na
,MIN23 YUY NX™P 1327 110 L1307 KIIPI 1R KR XY 12NiRY

0% 923 ;0 miR 0onIm 220 12T

GEMARA Is the conclusion to be drawn [from the opening
sentence of the Mishnah] that the performance of the com-
mandments requires Kawwanah? No; for] what means If he
directed his heart to read ? Just to read [in the Torah for the
sake of study]. But he was reading! [It is to differentiate him]
from one who is reading [the Torah] for the purpose of cor-
recting. Our Rabbis have taught : The Shema' must be read
as it is written: These are the words of Rabbi; but the Sages
say ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
.270°0 M™MIR Y72 K217 2701 K ,3° 1172

19%n 07PN °11 NN 27y

In that discourse, on “and His commandments you shall
keep,” the mitzvos are G-d’s will drawn down onto the soul
so that the soul’s own will is aroused toward Him, “as wa-
ter reflects face to face”: “do His will as your will.” This is
the same alignment of will above and below explained
here.
KEHOT'S NOTE
.IRT D YR

NX¥n "2 2”»
At 36D, in the discourse “When you go out” earlier in this
parsha, “Seek My face” is read as seeking the inner point
of the heart, its hidden “desire of the heart,” and bringing
it out into revelation through “Your face, Havayah, I will
seek”: the inner dimension of G-d’s will drawn down
through the Torah and the mitzvos.

KEHOT'S NOTE

2,77 b

YRS DNYIW NNY WS PRI 1187

“He will do the will of those who fear Him, and He will hear
their cry and save them.” Its second half is the soul’s cry
from distress.

Psalms 145:19v™:71”np 0°2°1n
:0YPPW) YRw? DOIWNRY AR PRI
He will fulfil the desire of them that fear Him; He also will

hear their cry, and will save them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

on® 982’1 DR PYEn

“And they cried out to Havayah in their distress; He saved
them from their straits.” The cry that brings salvation and
lifts the soul up.

Psalms 107:61:1"p 0°%°1n
10972 D77PNIPIRAN 077 182 °NTOR pYEN

likuteitorah.com/likkutei-torah/ki-seitzei/7/

X7 JNR >TOM 13°WIAN MY WR° 070 ...

Then they cried unto the L-RD in their trouble, And He de-
livered them out of their distresses.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

RIRPR=irhisl

108 | Kehot’s note points to Deuteronomy 21:10-25:19 for these

words.

Deuteronomy 21:10-25:19v”:1173-":X”2 0°127

PARAGRAPH 9

109

110

PRI TN WY PR AN

Rabbi Eliezer: “If Israel do teshuvah they are redeemed,
and if not they are not redeemed.” The Alter Rebbe asks
why teshuvah is needed even by those who do not sin.
Sanhedrin 97b:14-157"1-77°:2 1% 1°77710
Dy 7WN2 KPR PR 1270 PRI L1EOR0 9D 19D 127 MR
YUK 227 °KIND L3PaR2 TINYPY PaRY 0T 0K PRINYY .0°23
TR LPPRII PR - X OXY PRI - 1WA PRIy PRI OX Smix
2 WITRT KPR 277PR1 PR A1WN PRIY PR OX (YT 230
nRWN PRIy PXIPN I3 NivR vRIY TR 107 TR XN
PRIy PRI OX MR NPPR 02 TTR RUD L20M7 1P
c AW MRV L TPRID - 1WA

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2 ,1¥ 1°77110

70 TR

The note points to Or HaTorah on Bo for more on agudah,
the “band” in which the three lines are bound together.
KEHOT'S NOTE
LJITIAR 17192 ROW Y R NIRRT

PARAGRAPH 10

M

770 PN PY INTIANY

“Who builds His upper chambers in the heavens, and has
founded His band upon the earth.” Both halves are ex-
pounded here: the “band” is Israel bound together, and
through it G-d “builds His upper chambers.”
Amos 9:61:"0 D11y
028Y 021707 XIPT AT07 PINT2Y INTIRY iPyn ovnwa maian
£y 230y
It is He that buildeth His upper chambers in the heaven, And
hath founded His vault upon the earth; He that calleth for
the waters of the sea, And poureth them out upon the face of
the earth; The L-RD is His name.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

aL,uomy

112 | The four species are bound as one, and so Israel are ac-

cepted favorably only when they are all in one band, as it
says, “and has founded His band upon the earth.” The
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Kehot note quotes it as Or HaTorah reads it: when they fast
they are not answered until all, righteous and wicked, are
in one band.

Menachot 27a:23372:X 172 ninin
(1,0 DINY) IMRIY DR TTIARI 1910 1Y TY IR ORI I

170° IR 5% 1NTIARY 1PMBYR DORwa 113
Wikisource Talmud Bavli (CC-BY-SA)

113 | As the Kehot note quotes it, any fast that does not include
sinners of Israel is no fast, for it says, “and has founded
His band upon the earth.”

Keritot 6b:181°:2”1 n1n°13

M2 PRY NPIYR P2 RTOMN TiYRY °27 @K RN 92 RIT 27 MWK

DY 2127 ARIM I AP MIEP0 I LIIIN AR YK "ywien
PRT07 TR ¥ ANTIRY XD TR IR NP *300

William Davidson, Vocalized Aramaic (CC-BY-NC)

14 770° PR Py INTIANRY

The four species of the lulav are four kinds of Jews, some
with Torah and good deeds and some without; G-d says, let
them all be bound in one band and atone for one another,
and then He is exalted, as it says, “and has founded His
band.”

Vayikra Rabbah 30:1227:'% 737 X9

115 DITNT NN1232 DTNART "112 07°) WIPRT N2 PRW 1a12 OURwh

There the Alter Rebbe refers back to this maamar, on “If
Israel do teshuvah they are redeemed” and on “His band,”
and adds that to draw down the “garment” through the
mitzvos one must first accept the yoke of Heaven; with the
yoke cast off, even one who keeps all the mitzvos draws
down nothing.
KEHOT'S NOTE
.2, WU P R

16 e e

Haman’s words: “There is one people, scattered and dis-
persed among the peoples.” Read here as Israel divided in
exile, the opposite of the “band.”

Esther 3:8'1:1 1noR
33 DRy T3 TIOM 2R TONTDY 20 I 1707 19 TR
Doy DK 7787 "NTTNRY 0YTPan NAIY 0PN AMIoPR nirTn
[DPIT? MUK 792)
And Haman said unto king Ahasuerus: ‘There is a certain
people scattered abroad and dispersed among the peoples
in all the provinces of thy kingdom; and their laws are di-
verse from those of every people; neither keep they the
king’s laws; therefore it profiteth not the king to suffer them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.M ,A7N0R

17 A2 NN PAyn M

On the mark of tav in Ezekiel’s vision, Shmuel says it
stands for “the merit of the Patriarchs has ended (tamah).”

likuteitorah.com/likkutei-torah/ki-seitzei/7/

X7 JNR >TOM 13°WIAN MY WR° 070 ...

The Alter Rebbe suggests this means the revelation is not
as in Temple times.

Shabbat 55a:11-1227-X":X 71 2w

DRIV NN — PPRY TR — PR 137 MR ?7UTRY R ORm

©°R% W71 .NIaR MY 1NN K 13030 237) .NiaR Mo RN Nk

:RI°20 °27 MRT LK N2 WITRD DY Innin Rio — "vn” nk

>IN0 72 PRMY 37 (MWK) NRRT XIT N2 WiTRE PY innin
P11 TY APRD AP3 T1IR0 DX 1TPY OTX 222 19K :[10K]

William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT’'S NOTE
WX, naw

18 nR™p Max mat oy

After the opinions on when the merit of the Patriarchs
ended, Rabbi Acha says it endures forever. The Alter Rebbe
returns to this in paragraph 15.

Vayikra Rabbah 36:61:1”% 121 X1p"

19 5750 71N Man2

The note quotes the Midrash as Or HaTorah on Nach
brings it: the species of the lulav are Israel, bound in one
band, atoning for one another, and G-d is exalted when
they are made one band.

KEHOT'S NOTE

0°71957 O NAR TR 3219 172P1° 13 PR 19K 291920 01on 1ays

TMRIY AAR TR PIWY WD TOYAR RIT NAKY .. IR DY PR
.XPI0°2°Y R2°8 N7MIR 973 11X1 3NNy 2 970 971 N7MIR — "INTIARY

120 1uR 9Mbyna e

As the note quotes it from Or HaTorah, the Midrash com-
pares “Who builds... and has founded His band” to a
palace built upon ships.

KEHOT'S NOTE

— 15 M°A0N X’y 1”12 anaw '[’L’ﬁﬂb 12 ANTIARY 1D ANAn et

J3NN°Y 2975 771 07K

121 N”¥ 1”27 NININT 272 RRa2

The note quotes this passage of Menachos as Or HaTorah
brings it: when they fast they are not answered until all are
in one band, righteous and wicked.
KEHOT'S NOTE
— DY DOP°TE NAR TTIARD 1910 VW 7Y 7AYA PR 7PAynn ws
A3Xnn°Yy 29792 971 07N

122 27y 177 MAPI5T e

The note quotes this passage of Kerisos as Or HaTorah
brings it: any fast without sinners of Israel is no fast, for it
says “and His band.”

KEHOT'S NOTE

2979 773 NPMIR — ANTIARY AR 1D PR Sywen 13 PR n°ayn 9o
axnn’y

123 PRDYR DOMNwa AN

The words here quote Amos 9:6; the passage is shown
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below.

Amos 9:61:°0 011y

DD9Y™ D37n? KIPT A707 PIXTPY INTIRY NPy 0mw naian
Anw 0 IR 21270y

It is He that buildeth His upper chambers in the heaven, And

hath founded His vault upon the earth; He that calleth for

the waters of the sea, And poureth them out upon the face of

the earth; The L-RD is His name.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

g,uomy

124 0”2 0 °R NIN 7NN
As the note quotes it, Me’'orei Or says that “a bundle (agu-
dah) of hyssop” is called Yesod, and that a band is no fewer
than three: Yesod with Netzach and Hod.

KEHOT'S NOTE
1°¥°2°21°17 awown NIND TR PRY 55 AR 700 P31 2R NTIAR”
.25W °Y R2°D NPMIR — 7970y my T nxl

125 7720 °Y MK X™IR%3

The note points to Or HaTorah on Nach in connection with
this entry of Me’orei Or on “upper chambers.”
KEHOT'S NOTE
Y7°Y R 772 971 07MIR AR7

126 1 By man Peanm

“And she was bitter of soul, and she prayed al Havayah.”
Brought among the places where al means “above,” for the
“upper chambers.”

I Samuel 1:107X X PR
171220 71921 °775Y YP2nm wo1 nan KoM
and she was in bitterness of soul—and prayed unto the

L-RD, and wept sore.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

127 R 179718 D70 M2

As the note quotes it from Or HaTorah, the Zohar at the
end of Tzav explains “and has founded His band upon the
earth”: Atzilus, united in oneness with her, is called
agudah.
KEHOT'S NOTE
PRTIAR PP TAY TN T MYUERT 93 170° PR BY 107K 22 P
LAJW Y QW IR LROW Y X2 NV —

128 ATIAN 99y 07982

The note says that the Pardes entry on agudah is copied in
Or HaTorah on Bo and in Or HaTorah, Inyanim.
KEHOT'S NOTE
0°Y 07171y N”MIR L,ROW °Y K22 N”MIR2 pnyn

129 NP2y NPy pYP0 721D

The Zohar in Vayikra: when the Temple is not standing,
the Holy One, blessed be He, ascends higher and higher.

likuteitorah.com/likkutei-torah/ki-seitzei/7/

X7 JNR >TOM 13°WIAN MY WR° 070 ...

The same passage expounds “From afar Havayah ap-
peared to me.”

Zohar, Vayikra 49:342-51:352-2"nw:0”n RIp™ M1 780
271W:R"

She lifted up her voice, and higher and lower angels fell a-
quaking and the voice ascended to the place where the King
abode, and the King was minded to turn the world into chaos
again. Thereupon many armies and hosts went down to
meet Her, but She would not accept consolation. Hence it is
written, “A voice is heard in Ramah, Rachel weeping for her
children because they are not”; or, as we should rather
translate, “He is not” (enennu), referring to the Holy King
who had gone aloft and ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

130 OmMaR PR RN D7Y

In that discourse, the “above” and “below” and the four
directions found in every world are unified with G-d’s one-
ness dwelling within them, whereas the Holy One, blessed
be He, in His own glory is exalted myriads of levels be-
yond all these dimensions, physical and spiritual.
KEHOT'S NOTE
., R™MND ART

131 05NN 1PN Doywaad

“And for your transgressions your mother was sent away.”
The “mother,” Knesses Yisrael, is sent away in exile.
Isaiah 50: 1K1 17°yw°
"R WD O IR nmn?w WX DIMR NIN2 990 N R 7MWK 12
‘DX ATPY D°YYD21 DA DPNY2 1712 DN "N
Thus saith the L-RD: Where is the bill of your mother’s di-
vorcement, Wherewith I have put her away? Or which of My
creditors is it To whom I have sold you? Behold, for your in-
iquities were ye sold, And for your transgressions was your
mother put away.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

R L1y

132 TP MIRPRY DI 27

The note says that the discourse on “He relieves the or-
phan and the widow” is in the Siddur with Chassidic
discourses.
KEHOT'S NOTE
JPRTOY N0

133 TTY PRI DI

“He relieves the orphan and the widow.” The verse of the
discourse to which the Alter Rebbe refers on drawing
down the Supreme Will through the mitzvos.
Psalms 146:9°0:1"np 0°7°1n
MY’ 0OYY T 7T n;rg?m 0iN? 0°13"NR Y N
The L-RD preserveth the strangers; He upholdeth the father-
less and the widow; But the way of the wicked He maketh
crooked.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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134 TPNNRP DopRynRn
“Out of the depths I have called You, Havayah.” The call of
teshuvah from the depths reaches the level that has with-
drawn on high.

Psalms 130:1°%:7”p 0°2°11n

PNRIP DpRYRn NvYRT Y
A Song of Ascents. Out of the depths have I called Thee, O
L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

135 1 AWN K7 A2WwnA

The Zohar reads teshuvah as tashuv hei, “the hei returns”:
the return of the hei of the Name to its place.
Zohar III, 122aX ,20p »m
KEHOT'S NOTE
R ,20p m

136 o5 [NT3°1 PR
“From afar Havayah appeared to me.” Read with the Zohar
as teshuvah, through which the far becomes near.

Jeremiah 31:3°2:x”% 1707

70N PRYR 1278 TRIIX DPIY NITXY *72 IR N PN
’From afar the L-RD appeared unto me.’ 'Yea, I have loved
thee with an everlasting love; Therefore with affection have I

drawn thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

137 o171 o903 Ppwn

“And weighed the mountains in a scale.” The verse of the
discourse the Alter Rebbe cites on the bitterness of one
who feels far from G-d.

Isaiah 40:1227:'n 17°yw°

PRYY PIRT DY wHw3 921 120 N2 oew o hywa TR
:0°IRR2 NIY2R 070 O?;;);!

Who hath measured the waters in the hollow of his hand,

And meted out heaven with the span, And comprehended

the dust of the earth in a measure, And weighed the moun-

tains in scales, And the hills in a balance?

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

138 P R RERLh ]

“Bring us back to You, Havayah, and we shall return; re-
new our days as of old.” Kedem is read as the level of “face
to face.”

Lamentations 5:21X”2:171 19K
(0723 R wTn n;m’u q’?x Havayah ’IJ;’W'E!
Turn Thou us unto Thee, O L-RD, and we shall be turned;

Renew our days as of old.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

XD, 2R

likuteitorah.com/likkutei-torah/ki-seitzei/7/

X7 JNR >TOM 13°WIAN MY WR° 070 ...

PARAGRAPH 11

139 PIN2 MIWYY 10 TI8H NN

“And this is the commandment, the statutes and the
laws... to do in the land.” It introduces the Shema, which
raises the question why “in the land.”

Deuteronomy 6:1°X:*1 0727

(ANYY? Y 013 DAX WK IR Nivy?
Now this is the commandment, the statutes, and the ordi-
nances, which the L-RD your G-d commanded to teach you,
that ye might do them in the land whither ye go over to pos-
sess it—
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

140 11 Mg 95 NN onaon

From the passage of tzitzis: “And you shall see it and re-
member all the commandments of Havayah.” The dis-
course on it explains the levels of what the mitzvos draw
down.

Numbers 15:391”7:1"1 712712

oanR oy N m;rg'b;'ng on7an IR ON°RM ny-yy n;? mm
DI 0731 DOKTIPN DY 1IN 02337 X MANR)

And it shall be unto you for a fringe, that ye may look upon

it, and remember all the commandments of the L-RD, and

do them; and that ye go not about after your own heart and

your own eyes, after which ye use to go astray;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

141 > 9Ip D7y TINY22
There the Alter Rebbe explains why the mitzvos are called
“fruits”: like a seed sown in the earth, which rots and
grows into a tree bearing fruit like itself, through the
earth’s spiritual power of growth from “Let the earth bring
forth.”

KEHOT'S NOTE
X0 wrnw 1eph

142 vIoT v”a

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.X”Y0 ,n

143 SNaW™ SNTRM 1983

“In his shade I delighted and sat, and his fruit is sweet to
my palate.” The “shade” is the encompassing light, the
“fruit” the inner light.
Song of Songs 2:3°1:’2 07w W
pinm 191 *nawn *NTen 1932 07337 173 19T 12 7977 *3¥2 MBND
2am?
As an apple-tree among the trees of the wood, So is my
beloved among the sons. Under its shadow I delighted to sit,

And its fruit was sweet to my taste.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Leviticus 2:1°X:’2 XIp™
2 Y Py PN 127R M NP0 N AN 1277 RN waN
;337 177y

And when any one bringeth a meal-offering unto the L-RD,
his offering shall be of fine flour; and he shall pour oil upon
it, and put frankincense thereon.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

XLARIP YD Y A2 v

PINR 1°78Y "naw™ nTan 183

The Zohar in Lech Lecha reads this verse as Torah study:
“in his shade” is the Holy One, blessed be He, and “his
fruit is sweet” are the words of Torah.

Zohar, Lech Lecha 21:199-22:212-v”3p:x”> 72 9% ,77t7 1800

et

According to another explanation, the words “the apple
tree”, “my beloved”, and “in his shadow” all equally indi-
cate the Holy One, blessed be He. “I delighted and sat”: to
wit, on the day when G-d revealed Himself on Mount Sinai
and Israel received the Torah and said, “We will do and we
will hearken” (Ex. 24, 7). “His fruit is sweet to my taste”
refers to the words of the Torah which are called “sweeter
than honey and the honeycomb” (Ps. 19, 11). Another expla-
nation refers the “fruit” to the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

N2I3 NI 192 ORY KD RNIA

The Zohar in Terumah on “And the river shall be dried
up”: in exile the flow stops, and the gardener does not en-
ter the garden.

Zohar, Terumah 74:734-76:742-7"5wn:7"y M0 ,Ama 9890
27nwn:y

In that time one might think “the waters fail from the sea,
and the flood decayeth and drieth up” (Job. 14, 11), so how
can the world be sustained at all? Therefore it says that “a
light is sown”, that is to say, continually sown. Now from the
time when the stream was cut off from the Garden, the
Gardener has ceased to visit it; but the light sows itself,
bringing forth fruit out of itself, like a garden which brings
forth without being sown, though it must be admitted ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

apys KT PINTD

The Zohar reads “to the far one” as Yaakov. Cited among
the sources for the difference between the inner flow in
Temple times and now.

Zohar, Introduction 12:84-92237%-779:2° 11p0 ,10170 7190
because of the twofold peace here below, one for Jacob and
one for Joseph, as it is written, “Peace, Peace, to him that is
far off and to him that is near” (Is. 57, 19): “to him that is far
of” refers to Jacob, “and to him that is near” refers to
Joseph. “To him that is far” is parallel to “From afar the
L-rd appeared unto me” (Jer. 31, 3), as well as to “And his
sister stood afar off’ (Exod. 2, 4); “and to him that is near” ...
The Zohar; London, Soncino Press, 1933 (Public Domain)

likuteitorah.com/likkutei-torah/ki-seitzei/7/
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9259m3 %Y %25, . MOWRA2 B

The note says that the wording of these Zohar passages is
quoted in Or HaTorah on Nach and on Shir HaShirim.
KEHOT'S NOTE
2Py wrnw nPMIR LRW Y R 719 77 NPT e R

R LR

The Zohar reads Ezekiel’s “by the river Kevar” as the river
whose waters and springs were cut off and no longer flow
as before. Cited for the inner flow that does not come
down in exile.

Zohar, Introduction 12:92-10477p-27%:2"° TP 717 100

“He smote the strong lion of Moab” is a reference to the two
Temples that existed for His sake and drew their strength
from Him, namely, the first Temple and the second Temple.
But as soon as He departed, the flow of blessing from above
ceased; “He”, as it were, “smote” them, destroyed them,
made an end of them, and the sacred Throne was over-
turned, as it is written, “as I was among the captives” (Ezek.
1, 1), implying that that divine essence called “I” was in cap-
tivity. “On the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

PRIV NUYaw DIpna
Rabbi Abahu: “In the place where baalei teshuvah stand,

perfect tzaddikim do not stand,” as it says, “Peace, peace

to the far and to the near”: the far first.
Berakhot 34b:22-23375-273:27"% n172
— PTRIY NN Y3 PR ATIK *31 WT N 2277 RPYD
2217p7) PImT? 0P DiPY” anRIY 1Ty 0K 0°n) 0O
— "PAMY? oR7 277 MR 108 02 AR ATm L RYPI2 PRIy
ﬂ;'['_? JﬁE I'IZEIW — 72197 XM .RIP°YN 17°2Y 02N Pii‘lj HZUW

-ROWT 10 PN 7Y

This is at variance with the opinion of R. Abbahu who said :
The place which the penitent occupy, the perfectly righteous
are unable to occupy ; as it is said, "Peace, peace to him that
is far off and to him that is near" — "to him that is far off
[from G-d]" first, and then "to him that is near." But R.
Johanan can reply : What means "To him that is far off"? To
him who was far off from transgression from the first ; and
what ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE
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“For a brief moment I forsook you, but with great compas-
sion I will gather you.” The verses before “For the moun-
tains shall depart” speak of this great compassion.
Isaiah 54:71: 771 7°yw°
I¥IRK 0573 DRI TAY 107 Y312
For a small moment have I forsaken thee; But with great

compassion will I gather thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Explaining the heifer brought for an unsolved Kkilling, the
Talmud says it atones for one who was not allowed to pro-
duce “fruits,” and asks: “What are fruits? Mitzvos.”
Sotah 46a:222373:X 1’1 V10
79M33 T3y Ko7 (A TN AR 2390 ,PNY 13 10 021 K
PRY D3pna A7y ,NITPE N2y KPY 127 K22 X371 02 WITRD 0N
2017970 "R .01 MY NP3 RPY o1 By 9937 ,nie iy
K77 °m3 °37 OEKY TR ANYR KPK — M A KRN
.Nign KPR 1212007y
William Davidson, Vocalized Aramaic (CC-BY-NC)
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“And all before Him is considered as nothing.” Because
nothing is anything before Him, His compassion applies
to all.

Zohar, Introduction 20:188-22:199-1"8p:’> 1nTpn M 100
V’8P:2"d

The genuine type is that which makes a man fear his Master
because He is the mighty ruler, the rock and foundation of
all worlds, before whom all existing things are as nought, as
it has been said: “and all the inhabitants of the earth are as
nought” (Dan. 4, 32), and place his goal in that spot which is
called yir’ah (fear).

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
SNRY 7172 0092
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“Let the wicked forsake his way... and let him return to
Havayah, and He will have compassion on him.” The Alter
Rebbe reads “and have compassion on Him”: the penitent
pities, as it were, the G-dly spark in his soul.

Isaiah 55:7°1:7"1 77°yw”
KEHOT'S NOTE
LTy

071722 QP78 0TIy NUYaw DIpna
Rabbi Abahu: “In the place where baalei teshuvah stand,
perfect tzaddikim do not stand.” Explained here: teshuvah
draws from great compassion, beyond the ordered chain
of levels.
Berakhot 34b:22-23375-273:27"% n1272
— TRy AN Y2¥30 DipR ANIK 221 MWNT K 2377 KPP
2217pP) PinT? 0P 0iPw” nRIY 1Ty 0K 00703 ORUTR
— "PAMY? UR7 217 MR 10d 02 a1RRY ATm L RYP2 PRIy
ﬂ;'[? Dﬁg OY — 72177 SR\ .RIPOYR 172y 127N Pﬁﬂj HZUW
RDWT AR PIINN LAY
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This is at variance with the opinion of R. Abbahu who said :
The place which the penitent occupy, the perfectly righteous
are unable to occupy ; as it is said, "Peace, peace to him that
is far off and to him that is near" — "to him that is far off
[from G-d]" first, and then "to him that is near." But R.
Johanan can reply : What means "To him that is far off"? To
him who was far off from transgression from the first ; and
what ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

N YW 20

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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“Better is one hour of teshuvah and good deeds in this
world than all the life of the World to Come.” In one hour
the penitent leaps from the lowest to the highest.
Pirkei Avot 4:17t>:7 Max miwn
,MRT 02192 0°230 0Py A2WN2 NOX YT 797 IR 0 NI
Do X271 091V M7 NP YW NAR YW N9 K37 0PIV 20 Do
M7 oivnen
He used to say: more precious is one hour in repentance
and good deeds in this world, than all the life of the world to
come; And more precious is one hour of the tranquility of

the world to come, than all the life of this world.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

T82pPNR 29173 DORnIa
“With great compassion I will gather you.” The level above
the chain of worlds that teshuvah reaches.
Isaiah 54:71: 771 7°yw
IRIRK 0973 DRI PAY 107 Y312
For a small moment have I forsaken thee; But with great

compassion will I gather thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

mbwhnwn 9702w MR N
Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
.Uo’2°Y RWn °3°’5 N”1IN21.7,20 173?‘? hhal

PARAGRAPH 14
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Kehot’s note points to Zohar I, 103a for these words.

Zohar I, 103ar ,2p X7
KEHOT'S NOTE

.2-KL,AP R
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On “Her husband is known in the gates,” the Zohar teach-
es that the Holy One, blessed be He, is known to each per-
son according to his own measure. Here: even that knowl-
edge is like physicality before the Infinite Light.

Zohar, Vayera 9:153-164770p-3"1p:" R1” ,711 180

But of a truth the Holy One makes Himself known to every
one according to the measure of his understanding and his
capacity to attach himself to the spirit of Divine wisdom; and
thus “Her husband
(bishe’arim), but, as we may also translate, “by measure”,

is known”, not “in the gates”
though a full knowledge is beyond the reach of any being.’

The Zohar; London, Soncino Press, 1933 (Public Domain)
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“The voice of my Beloved! Behold, He comes, leaping over
the mountains, skipping over the hills.” Read as the flow
that comes down level by level through the chain of
worlds.

Song of Songs 2:8°11:’2 0w "W
:PAY23T°2Y YBRR D™7072Y 37T K3 A1 *THT 1P
Hark! my beloved! behold, he cometh, Leaping upon the

mountains, skipping upon the hills.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“He does not retain His anger forever, for He desires kind-
ness.” G-d’s own kindness, beyond the chain of worlds.
Micah 7:1817°:1 15°n
TY? PR NN NPIRYD ywRTRY 933 1Y RP1 7N PRn
:RI7T 70N YETD 2K
Who is a G-d like unto Thee, that pardoneth the iniquity, And
passeth by the transgression of the remnant of His heritage?
He retaineth not His anger for ever, Because He delighteth
in mercy. .
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
10,10

1 MIAND Nyaws IwR

“Give truth to Yaakov, kindness to Avraham, as You swore
to our fathers from the days of old.” G-d’s own kindness is
clothed in the kindness of Avraham, so the merit of the
Patriarchs has not ended.

Micah 7:20°3:1 13"
:OTR "R°R APNAR? NYIWIIWR DT1IK? 700 Y7 npX 1AA

Thou wilt show faithfulness to Jacob, mercy to Abraham, As
Thou hast sworn unto our fathers from the days of old.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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12970 07° 7 7T

There the Alter Rebbe explains that judgments are sweet-
ened only by a drawing down from the Chesed of Arich
Anpin, far above the Chesed of Z’eir Anpin, which is called
“kindness of the world”: it is measured by people’s deeds,
so accusers can find a place, as Bilaam sought.
KEHOT'S NOTE
A, RwaE oyh

Tony? 0vova aON°23 9

Torah Ohr on Megillas Esther explains this saying in more
than one place: the Prophets will not cease altogether, but
the Infinite Light will be revealed so greatly that their reve-
lation is nullified before it, as a ray is nullified in the sun
that is its source.
KEHOT'S NOTE
nMwla X0 ([279m] — B7) Yhwn WA L[7] 19UART K7D w0
.INDR N2an% K™ 03 X7 .[3] .(37%) K*1 R7wA[7
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Rabbi Yochanan: “The Prophets and the Writings will in
the future be nullified, but the five books of the Torah will
not.” The Alter Rebbe explains that they will be outshone,
not abolished.

Jerusalem Talmud Megillah 1:7-8'11-1K 19731 72171 712N
ND*7 KPR PORM 21mn ATIN? 170200 TRIT TR 12 PR Twn
XPX MIT? 0773 12 PR WD 2K 102 PRI PRY 0770 2107
TR 12131 IR AR NI2TN IMPINR2 1°2°°0 12131 IR AR 0TanY
XD .7908 W1 DIIX 92 PWIYY 127 R :N9PA 0N PN
ITIVT T2 PR LRI P 0K WURY 12 1YRY 27 0T PR
ATINT .12 727 1237 1M 377200 PIRR N30 ATIM? 17%ann 100

... DI APRY? KD 1797200 PoRM 1737
MISHNAH: The only difference between one who is under a
vow {not to have} usufruct from another 4:1. A is restricted
in that B made a vow that A may have no usufruct from him.
(If A makes a vow that B may have no usufruct of him, the
active mode is used.) and one who is under a vow about use
of food is passing through his real estate and vessels that
cannot be used to prepare food. The only difference be-
tween vows and voluntary gifts is that for ...

The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) - The Jerusalem Talmud, translation and com-
mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)

AR PRYW 100y P 2 A
At the end of 73c, in the discourse “How goodly are your
tents,” the attribute of tzaddik is defined as the binding
and joining of the flow from the light that encompasses all
worlds, so that it shines inwardly in the light that fills all
worlds, called the union of the Holy One, blessed be He,
and His Shechinah.
KEHOT'S NOTE
7Y0 L,y P92 %D DUy Rn
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“Or let him take hold of My strength, that he may make
peace with Me; peace he shall make with Me.” Said of the

supernal Tzaddik, who binds what is above the chain of
worlds to what is below.

Isaiah 27:51:1"2 71°yw°

2Py 0Y9Y * DIDY Ay hyna P iR
Or else let him take hold of My strength, That he may make
peace with Me; yea, let him make peace with Me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Rabbi Alexandri: whoever engages in Torah for its own
sake makes peace in the household above and the house-
hold below, as it says, “that he may make peace with Me.”

Sanhedrin 99b:10-11x">-:2 ¥”% 1"77710
20 X710 DY2Y D maw? 1712 PRI P2 173099K "2 N
o OiPY APy YR PUT N7 MWW Mo DY KoPRD: Toyn
,71on PYY TPyn PY 1L 132 199K nKR 21 7Y Ay 0ivw
ToUR) DMWY YLI? TIPED 7Y ¥ DI 13T DUWRY NI
72 DRI MRIY L1713 0297 22 PY I AR N 1nd 027 PN
"y 11037 TRPY RIY ,TPIRNT DY 2920 AN R 1) 000D
SRR
R’ Alexandri said: All who engage in Torah for its own sake
make peace in the household above and in the household
below, as it says “If they would grasp My fortress, they would
make peace for Me, they would make peace for Me.”
(Yeshayahu 27:5) Rav said: it is as if he built the palace
above and below, as it says “And I placed My words into your
mouth, and with the shadow of My hand I covered you, to

plant the heavens and to found the earth...” (Yeshayahu ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Rabbi Mike Feuer,
Jerusalem Anthology (CC-BY)
KEHOT’'S NOTE
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“She has fallen, she shall no more rise, the maiden of
Israel.” Read here: there will be no need to rise from be-
low, for the revelation will come from above.
Amos 5:22:1 0y
TR X INTNTPY TYB3 PX7Y? NN3 09 7PRinK? 17D
The virgin of Israel is fallen, She shall no more rise; She is
cast down upon her land, There is none to raise her up.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“For your Husband is your Maker... He shall be called the
G-d of all the earth.” G-dliness will be revealed in the

likuteitorah.com/likkutei-torah/ki-seitzei/7/
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physical earth itself.
Isaiah 54:5°7:77117°yWw°
PIRTT2D PR DX wATR T2RN 0w NINIY T Ty T2¥3 7
R
For thy Maker is thy husband, The L-RD of hosts is His
name; And the Holy One of Israel is thy Redeemer, The G-d

of the whole earth shall He be called.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“For eye to eye they shall see, when Havayah returns to
Zion.” The open revelation of the Future.

Isaiah 52:8°1:271 7°yw°

7198 7 W2 IR 7Y 1Y 03 13377 1702 P3P Ry 770k Pip
Hark, thy watchmen! they lift up the voice, Together do they
sing; For they shall see, eye to eye, The L-RD returning to

Zion.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

WITP OMADD 1INANY DOPOTS TNy

Rabbah in the name of Rabbi Yochanan: in the future
“Holy” will be said before the tzaddikim, as it is said be-
fore the Holy One. Read here as holiness coming from
above to below.

Bava Batra 75b:3-4"7-"3:2 17y X7n2 X22
WITRI DY W Py PRIPIY DORTE TNY I 27 0N 127 N
AR PRI%Y ,PNRI2 CTI07) CRwa RIPIT YD MY LRI T2
OOPWY LW L0 T WPRY NI TIN2 wATRa PU dnw
DURTEOM AR WK W AN 122007 - MWD INRT KT - DO
JRY 03t YT oYY APR Y manY 20207 12707 - D%
oo STIDYT RPN TIRYT MNP0 X
R’ Shmuel bar Nachmani said in the name of R’ Yochanan:
three are called by the name of the Holy One, and they are:
the righteous, the Messiah and Jerusalem. The righteous, as
we said above. The Messiah, as it is written “...this is his
name that he shall be called, The L-rd is our righteousness.”
(Jeremiah 23:6) Jerusalem, as it is written “All around it
amounts to 18,000; and the name of the city from that day
will be "The L-rd is There."” (Ezekiel 48:35)

William Davidson, Vocalized Aramaic (CC-BY-NC) « Rabbi Mike Feuer,
Jerusalem Anthology (CC-BY)
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