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An Explanation of “But He Did Not Want”

The letters of the Name Havayah map both G-d’s descent into the
worlds and a person’s service: the tip of the yud is the hidden
love above reason, the yud and hei are the contraction and
expansion that self-nullification and contemplation draw down,
and the vav and hei are Torah and the mitzvos. Above them
stands a higher Havayah, reached only by the baal teshuvah’s
love “with all your might,” which washes sin away and turns the

curse itself into a blessing, as at Ne’ilah on Yom Kippur.
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THE BIG IDEA

The letters of the Name Havayah map both G-d’s descent into the worlds and a per-
son’s service: the tip of the yud is the hidden love above reason, the yud and hei
are the contraction and expansion that self-nullification and contemplation draw
down, and the vav and hei are Torah and the mitzvos. Above them stands a higher
Havayah, reached only by the baal teshuvah’s love “with all your might,” which
washes sin away and turns the curse itself into a blessing, as at Ne’ilah on Yom

Kippur.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

This biur explains the roots of the discourse on “But Havayah your G-d did not want to listen to
Bilaam.” The tip of the yud is Keser and the hidden love in every Jew, a love from the essence of the
Infinite One that can only be hinted at. The yud is Chochmah, whose revelation needs radical contrac-
tion: Atzilus receives from above only a glimmer, like hair growing through the skull, the “majesty” in
which Havayah is “clothed.” A person brings this about by nullifying his will, naturally and above rea-
son (the tip), or knowingly, sorting good from evil (the yud). The hei is Binah, the higher teshuvah,
contemplation that expands into the heart’s love and joy; the vav and last hei are Torah and the
mitzvos. The second section turns to a higher Havayah, the ten Sefiros within the Emanator, the source
of “because Havayah your G-d loves you.” A baal teshuvah’s love “with all your might” reaches the
“depths” above the vessels and draws down a washing that turns sins into merits, culminating at
Ne’ilah on Yom Kippur, “Shabbos Shabbason.”

OUTLINE

1 Heading M

An explanation of the discourse “But He did not want.”

2 The tip of the yud and the yud 12-3

The tip is Keser and the hidden love, which can only be hinted at; the yud is Chochmah, the point that
Binah unfolds.

3 Hair through the skull 14-5

Chochmah emerges from above only through a radical contraction, a mere glimmer; without contraction
the worlds would be literally nothing.
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4 Two kinds of self-nullification

16

Bittul above reason draws down Keser through Atik Yomin; bittul in Chochmah, sorting good from evil,

draws down the “garment” of the hairs.

5 The hei, the vav and the last hei

17-8

Binah, the higher teshuvah, is the yud itself revealed; the vav, like a voice, carries the emotions into speech,

Torah into the mitzvos.

6 The higher Havayah and the baal teshuvah

19

G-d’s love comes from the Sefiros within the Emanator; “with all your might” reaches the depths above the

vessels, where sins are washed away and become merits.

7 Yom Kippur: before Havayah

110

The ten depths of the Ten Days of Teshuvah culminate at Ne’ilah; Yom Kippur, above Shabbos, turns even

what lies below kelipas nogah into a blessing.

KEY CONCEPTS

The tip of the yud 7 2w 121p

The small upward point on the yud of the Name: Keser,
and in the soul the hidden love above reason.

The hidden love n9n10m 727X

The natural love for G-d in every Jew, rooted beyond com-
prehension; it shows as the refusal to be separated from
G-d.

The hairs n1yw

An image for a glimmer that passes through concealment,
as hair grows through the skull: how Atzilus receives from
what is above it, with no proportion to its source.

Nullification of will 7137 21172

Setting aside one’s own will; above reason it draws down
Keser, and through Chochmah, sorting good from evil, it
draws down the light of Chochmah.

The higher teshuvah 7x%°y 121wn
Binah, the first hei: contemplation that expands into the
heart’s love and joy, a return from below upward.
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With all your might 7787 %52

A love beyond the soul’s own measure, revealed especially
in baalei teshuvah; it reaches the depths above the vessels.

Out of the depths o°pnynn

The ten depths, the Keser of each Sefirah: the hidden root
from which a new revelation of Havayah, and the washing
away of sin, is drawn.

Subjugation and transformation X>57nX1 X>*25NK
Holding the darkness in check, as against turning it into
light; Shabbos transforms the darkness of kelipas nogah,
Yom Kippur even what lies below it.

The Havayah within the Emanator °3xnaw 71

The higher Name Havayah, above the emanated Sefiros:
the source of G-d’s love and of “before Havayah you shall
be purified.”
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SECTION 1 - 11

Heading

TZmaR KDY IR

An explanation of [the discourse] “But He did not want.”

This is a biur, an explanation, of the discourse in Likkutei Torah that opens with the verse “But Havayah your
G-d did not want to listen to Bilaam; and Havayah your G-d turned the curse into a blessing for you, because
Havayah your G-d loves you” (Deuteronomy 23:6). It goes back to that discourse’s themes, the letters of the
Name Havayah in the soul and the teshuvah that turns sins into merits, and explains their roots.

SECTION 2 - 112-3

The tip of the yud and the yud
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To understand the root of the matters: now, the tip of the yud alludes to Keser (the Crown), which is
the hidden love in the heart of every Jew.
The letter yud, the first letter of the Name Havayah, has a small tip at its top that points upward. This tip al-

ludes to Keser (the Crown), the level above intellect, and in the soul it is the hidden love: the natural love for
G-d that lies concealed in the heart of every Jew.
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That is, because it was taken from a very high, exalted place, it is therefore in every Jew; for it is
from the Malchus (sovereignty) of the Infinite One (Ein Sof), which is in the level of the very es-
sence of the Infinite One and is not within the bounds of comprehension. And therefore it comes
into the heart of every Jew, even one who does not know how
The hidden love is found in every Jew, not only in those who understand much, because its source is so high:
Malchus of the Infinite One, a level that belongs to the Infinite One’s own essence and lies beyond all com-

prehension. Since this love does not come from understanding, it does not depend on how much a person
understands.
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to understand so much with his intellect and understanding. And therefore the tip of the yud is the
level of a hint alone, which alludes to the Infinite One only by a mere hint, without any grasp;

The tip is the smallest part of the letter, a mere hint, so it suits a level that can be hinted at but never
grasped. Even this hint does not take hold of the Infinite One; it only points toward Him.
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for “no thought can grasp Him at all,” but only through “the desire of the heart,” from “the inward
part of a man, and a deep heart.” And see what is written in the discourse beginning “And Yaakov
dwelt.”
“No thought can grasp Him at all” echoes Elijah’s prayer at the opening of the Tikkunei Zohar: the Infinite
One is reached not by the mind but by the heart’s desire, which rises from a person’s depths, “the inward

part of a man, and a deep heart,” in the words of Psalms. The text then refers the reader to its discourse “And
Yaakov dwelt” in Torah Ohr.
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And the yud is the level of Chochmah (wisdom); for Chochmabh is the first revelation of the compre-
hension and understanding that are in the level of Binah (understanding), and the drawing-forth of
Chochmah into the level of Binah is called “a point in a palace.” Only, Chochmabh is in a state of
concealment, the level of a lightning flash that flashes in the mind, while Binah is the comprehen-
sion in length and breadth.

The yud, a single point, stands for Chochmah, the first flash of insight; Binah then develops that insight in

“length and breadth,” working out its details. Chochmah as it enters Binah is called “a point in a palace”: a
concentrated point that Binah receives and spreads out, as a palace holds the one who dwells in it.
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SECTION 3 - 14-5

Hair through the skull
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Now, for there to be a revelation even of the level of supernal Chochmah (wisdom), “the intellect
hidden from all thought” — although this is said of Keser (the Crown), nevertheless Chochmah too
is the level of “the intellect hidden from all thought,” as is explained in the discourse beginning
“Lech Lecha” (Go forth) — for

“The intellect hidden from all thought” is usually said of Keser, but supernal Chochmah can be described

this way too; the text refers to its discourse “Lech Lecha” for this point. The paragraph sets out to explain
why the revelation of such a Chochmah needs many contractions.
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from the World of Beriah (Creation) downward there is the level of the revelation of Chochmah, un-
til it comes to be revealed in the intellect and comprehension of the created beings, angels and

souls.

Only from Beriah, the first world of separate existence, and below is Chochmah revealed as wisdom that cre-
ated beings, angels and souls, can grasp.
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But in the World of Atzilus (Emanation) and above Atzilus, Chochmah does not apply there at all,
except that it is nevertheless a source of Chochmah. And this is the meaning of “wise,

In Atzilus and above, Chochmah is not wisdom in any sense we know; it is only the source from which wis-
dom comes. Elijah’s prayer in the Tikkunei Zohar says this of G-d: “You are wise, but not with a known
wisdom.”
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but not with a known wisdom,” as is explained in the discourse beginning “Patach Eliyahu” (Elijah
opened). And for there to be the revelation of this Chochmabh, it is through several levels of con-
tractions (tzimtzumim); and even for there to be the level of the hidden Chochmah (chochmabh sti-
ma’ah), it is through tzimtzum:

The text refers to its discourse “Patach Eliyahu” for Elijah’s words. Bringing this Chochmah into revelation

takes several contractions, and even the hidden Chochmah (chochmah stima’ah), the Chochmah of Arich
Anpin, the outer level of Keser, comes about only through a contraction.
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that is, the level of Gevurah (restraint) of Atik Yomin is enclothed in the hidden Chochmah, and
Gevurah is the level of tzimtzum. And for [the light] to be drawn from there into the Chochmah of
Atzilus, it is through an immense contraction, in that it is drawn and descends through hairs and
mazalos: “Abba is nourished from the eighth mazal,” etc.
Keser has an inner level, Atik Yomin, and an outer level, Arich Anpin; the Gevurah of Atik, its power of re-
straint, is clothed in Arich Anpin’s hidden Chochmah, and that is the contraction meant here. To pass from
there into Abba, the Chochmah of Atzilus, takes a far greater contraction: the light descends only through the

“hairs” and the mazalos of Arich Anpin’s beard, and Abba is said to be nourished from the eighth mazal, the
eighth of the beard’s thirteen tikkunim.
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And the analogy of the hairs is this: the hairs are nourished from the brain (mochin) in the head by
way of the skull (gulgalta) covering over the brain, which hides and conceals the brain; and
through the skull the hairs grow, which are a glimmer from the brain, and they have no compari-
son or relation to the brain,

Hair grows out of the head and draws its life from the brain, but only through the skull, which covers the

brain and hides it. What reaches the hair is a mere glimmer of the brain’s vitality, with no proportion to the
brain itself.
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only a mere glimmer. So too, for the level of Atzilus to come from above Atzilus, there is no com-
parison at all; whereas for Chochmah to become Binah (understanding), and for Binah [to become]
the emotive attributes (middos), is a matter of the way and order of the chain of descending worlds
(hishtalshelus), in which they have a relation to each other.

Atzilus relates to what is above it as a hair relates to the brain: there is no comparison between them. Within

the chain of descending worlds it is different: Chochmah gives rise to Binah, and Binah to the emotive attrib-

utes, step by step, and each stage keeps a relation to the one before it.
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But for Atzilus to come from above Atzilus is only by way of a glimmer, like the hairs of the head
that emerge through the skull, which covers, conceals and hides: the level of “He made darkness
His hiding place.”

The skull’s concealment is the verse “He made darkness His hiding place” (Psalms 18:12): the light above

Atzilus stays hidden, and only a glimmer of it emerges, like hair through the skull.

O NIRA 3 10 NPT 202 NIRA qwn1 N1 29990 9°nont w2 1m0 Bwah nIRa Tvn
LA7rRmY) A0 cmpean] N7PP1 7 [meon py o103 TPYD2 WPRD 1901 o0

And this is [the meaning of] “Havayah reigns; He is clothed in majesty (gei’us)”: like a garment that
hides and conceals, so that gei’us, the level of the hairs, may be drawn down, etc. For gei’us is [in
numerical value] the 410 strands, as is written in Pri Etz Chaim and in the Likkutei Torah of the
Arizal.

Psalm 93 says that Havayah “is clothed in majesty (gei’us)”: a garment hides its wearer, so this “clothing” is

the concealment that lets the hairs emerge. The letters of gei’us add up to 410, and Pri Etz Chaim teaches
that the supernal hairs of the head of Atika, which number 410, are the secret of “He is clothed in gei’us.”
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Now, the revelation of this level of Chochmah (wisdom) is the level of tzimtzum (contraction) and
judgment: the thirty-two [mentions of the Name] Elokim in the work of creation are the level of the
thirty-two paths of Chochmah, for Chochmah divides into thirty-two paths; and they are the level of
contraction and concealment, so that there may be a revelation of the expansion of [the light that]
fills and encompasses [all worlds] (memalei and sovev).
Revealing Chochmah requires contraction and judgment (din), the attribute of measure. The Name Elokim,
the Name of restraint, appears thirty-two times in the creation account, matching the thirty-two paths into

which Chochmah divides; these paths are contractions and concealments, and their purpose is to let the
light that fills and encompasses all worlds spread out and be revealed.
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For the expansion is impossible without tzimtzum; for even when He extended His little finger, etc.
And even now, “all before Him are considered as nothing,”

Without contraction there could be no expansion at all. The Talmud tells that when angels objected to the
creation of man, G-d stretched out His “little finger” among them and they were burned; and even now that
the worlds exist, “all before Him are considered as nothing.”
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but it is “as nothing,” with the kaf of comparison; and even this is specifically “before Him,” and
not in relation to us. But were there an expansion of His essence without contraction and conceal-
ment, it would be literally nothing.

The worlds are only “as nothing”: the prefix “as” (the letter kaf, of comparison) means that they still exist,
and even this is only “before Him,” from G-d’s own perspective, not from ours. Were His essence to spread
forth without contraction, they would be literally nothing; it is the contraction that allows them to exist.
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SECTION 4 - 16

Two kinds of self-nullification
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And for this level of contraction and concealment to come about, it is through an arousal from be-
low: “Nullify your will,” etc. For there are two [kinds of] self-nullification (bittul). The first is [that

of] the tip of the yud, above Daas (knowledge): one does not want, by nature, to be separated, etc.

The contraction above is brought about by a matching act below: “Nullify your will before His will,” as the
Mishnah in Avos teaches. There are two kinds of self-nullification, and the first belongs to the tip of the yud,

above reason: the soul’s natural refusal to be separated from G-d, which needs no understanding.
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And the second self-nullification is in Chochmah (wisdom): “Nullify your will” with Chochmah and
Daas. For the meaning of “Nullify your will” is to separate the good from the evil, the level of re-
finements (beirurim), and “through Chochmah they are refined,” for it is through Chochmah that
one refines; which is not so with the tip of the yud,

The second self-nullification belongs to Chochmah, the yud itself: setting aside one’s will knowingly, with
wisdom and understanding. This means sorting good from evil (beirurim), and such sorting is the work of
Chochmah, as the saying goes, “through Chochmah they are refined.”

(371 101 Y [ny7a pysl TP P 1192 QW 00 KDY D90 ¥ PR 1TV QW DY IR TRynD XN
"1

which is above Daas: there, there is as yet no evil at all, and refinement does not apply there; [it ap-

plies] only from the Tree of Knowledge of good and evil, etc.

At the level of the tip of the yud, above reason, there is no evil at all, so there is nothing to sort. Sorting ap-
plies only where good and evil are mixed, which began with the Tree of Knowledge of good and evil.
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And through this self-nullification in the arousal from below, which is a withdrawal of one’s own
self, there is brought about from above a level of nullification and withdrawal, so that there is the
level of concealment and the enclothing of the light — “Havayah reigns; He is clothed in majesty” —
and the level of Atik Yomin, which is like the matter of “Who removes (ha-ma’tik) mountains” and
“Who is exalted from the days of old,” so that there may be a coming-into-being, etc.
When a person withdraws his own self in this way, G-d’s light likewise withdraws and conceals itself, cloth-
ing itself so that worlds can come into being: this is “He is clothed in majesty.” It is also the level of Atik
Yomin, whose name the text links to “Who removes (ha-ma’tik) mountains” (Job 9:5) and to “Who is exalted

from the days of old,” words of the morning blessing Yotzer: a level removed and exalted above the worlds,
whose concealment makes creation possible.
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(And see what is written in the discourse beginning “Go forth and see,” that for there to be a draw-
ing-down of the will from the Infinite One (Ein Sof), blessed be He, this is what is called the nullifi-
cation and withdrawal of His essence, as it were; for from His own standpoint, “If you are right-
eous, what do you give Him?” etc.

In a parenthesis the text refers to its discourse “Go forth and see”: even G-d’s willing the worlds is a kind of

nullification and withdrawal of His essence, as it were. From His own standpoint He gains nothing from
them, as Elihu tells Job, “If you are righteous, what do you give Him?”
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Therefore it can be said that through the nullification of will in the soul that is at the level of the tip
of the yud, one draws down the drawing-forth of Keser (the Crown) and the supernal will, that is,
through the level of Atik Yomin, etc.; and through the nullification of will that is in Chochmah, one
draws down “He is clothed in majesty,” so that the level of the hairs may be drawn down.

The parallel is therefore exact: a person’s nullification of will at the level of the tip of the yud draws down

Keser, the supernal will, through Atik Yomin. His nullification of will in Chochmah draws down “He is
clothed in majesty,” the “hairs” through which the Chochmah of Atzilus receives its light.
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SECTION 5 - 17-8

The hei, the vav and the last hei
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And see what is written there on the self-nullification of the level of “we will do” and of the level of
“we will hear”; and this is like the matter of the tip of the yud and the yud, etc.) And the hei is the
matter of the expansion in length and breadth, [the light that] fills and encompasses [all worlds]
(memalei and sovev): it is the level of Binah (understanding), the higher teshuvah (return),

Closing the parenthesis, the text compares the two kinds of self-nullification to Israel’s words at Sinai, “we

will do” and “we will hear,” paired with the tip of the yud and the yud. It then turns to the next letter: the hei,
which spreads out in length and breadth, is Binah, which the Zohar calls “the higher teshuvah.”
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which is the level of the expansion in the heart: from the level of the lightning flash of the revela-
tion of Chochmah (wisdom), which is the level of contraction, there afterwards comes about the
fervor and blaze of the heart, etc.,

Binah is the expansion that reaches the heart. The brief flash of Chochmabh is a contraction, but once Binah
develops it, it becomes the fervor and blazing enthusiasm of the heart.
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and joy, which is also an expansion in the heart: “a joyful mother of children.” And through teshu-
vah from below upward, there comes about above, too, an expansion of the revelation in length
and breadth, [the light that] fills and encompasses [all worlds].
Joy, too, is an expansion of the heart, expressed in the verse “a joyful mother of children,” and the mother
here is Binah, from which the emotions are born. When a person returns to G-d from below upward in this

higher teshuvah, he brings about above a matching expansion: the revelation of the light that fills and en-
compasses all worlds.
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That is, through “They cried out in their distress (batzar lahem)”: that everything is a narrow (tzar)
place, for it is only a scant glimmer; and even Gan Eden and the World to Come are nothing
This return comes through “they cried out in their distress”: the Hebrew for distress, tzar, also means “nar-

row.” A person realizes that all that reaches him of G-d’s light is a narrow place, a scant glimmer, and that

even Gan Eden and the World to Come belong to this category.
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but a radiance; and through this, “Whom have I in heaven?” etc. And the vav is the drawing-down
of Torah, and the [last] hei is the level of the performance of the mitzvos, for through the Torah a
drawing-down comes about in the mitzvos.
The Talmud describes the World to Come as the righteous delighting in the radiance (ziv) of the Shechinah,
and a radiance is only a glow, not G-d Himself; realizing this, a person says with the psalmist, “Whom have I

in heaven?” and wants G-d alone. The paragraph then completes the Name: the vav is the drawing-down of
Torah, and the last hei is the actual performance of the mitzvos, into which the Torah draws that light.
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Now, vav-hei is through a drawing-down, whereas yud-hei is not through a drawing-down; for the
yud itself is revealed in the hei.
The second half of the Name, vav-hei, works through a drawing-down: the vav, a long line, carries the light

down to the last hei. The first half, yud-hei, needs no such channel, because the hei is simply the yud itself
revealed.
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Therefore there is no vav there; for the hei is the revelation of the level of [the light that] fills and
encompasses [all worlds] (memalei and sovev), which comes about from the level of a single point,
from the level of the contraction itself — for without contraction there can be no expansion, etc.,
and the contraction is for the sake of the expansion — and it is all one level.
That is why no vav stands between the yud and the first hei. The hei, the spreading-out of the light that fills
and encompasses the worlds, comes from a single point, the contraction of the yud itself; contraction exists

only for the sake of expansion, and without contraction there could be no expansion, so the two are one
level.

likuteitorah.com/likkutei-torah/ki-seitzei/6/ 13
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And likewise in the arousal from below, it is all one matter; only, when one contemplates the reve-
lation of [the light that] fills and encompasses [all worlds], that is, how the level of a single point be-
comes the level of the expansion of [the light that] fills and encompasses [all worlds], this is the lev-
el of the hei;

The same holds for a person’s service from below: it is one matter seen from two sides. Contemplating how
a single point unfolds into all the light that fills and encompasses the worlds is the hei, the expansion of
understanding.
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but when one contemplates the contraction, that is, how the entire expansion is only from a single
point, this is the level of the yud.

Contemplating the other side, how all that expansion comes from one single point, is the yud, the level of
contraction.
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Thus the hei and the yud are all one matter, for the yud itself comes to be revealed as the hei. (And
this is [the meaning of] “Understand with wisdom, and be wise with understanding.”)

So the yud and the hei are one: the yud itself comes to be revealed as the hei. This is the meaning of Sefer
Yetzirah’s words, “Understand with wisdom, and be wise with understanding”: Chochmah and Binah are
found in each other.
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Whereas with vav-hei, the vav is the drawing-down of the voice that joins the emotive attributes
(middos) to the hei, which is the level of speech, so that there are letters and words; as in the analo-

gy of speech,

The vav-hei is different: the vav is like the voice that carries the emotions into speech, which is the last hei.
Speech is made of letters and words, so the vav draws the emotions down into a new medium.
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which follows the emotive attributes, whether with love, etc.; and yet speech is a different matter

and essence, for it is a combination of letters,

A person’s speech follows his emotions: when he loves, his words are loving. Yet speech is a different kind of
thing from emotion, since it is made of combinations of letters.
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only that the vav from the emotive attributes is drawn into them, so that the speech follows the
emotive attributes. And so it is above: the level of the hei, “the revealed world” (alma de’isgalya),
etc., which has changed into a different essence, etc. (And see what is written in the explanation on
the verse “And the number of the children of Israel shall be,” on the meaning of “On that day
[Havayah] shall be [One].”)
Only the voice, the vav, carries the emotion into the letters, so that speech follows the emotions. So it is
above: the last hei, called “the revealed world,” Malchus, is of a different essence from the attributes that

flow into it, and the vav bridges the two; the text refers to its explanation of “And the number of the children
of Israel shall be” for more.

SECTION 6 - 19

The higher Havayah and the baal teshuvah
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2. However, all this is the Name Havayah within the emanated [levels]. But “For Havayah your G-d

loves you” (ahevcha) [is read] as a transitive verb: He draws down love to be in you;

A new section begins. Everything so far concerned the Name Havayah within the emanated levels, the
Sefiros of Atzilus; but the verse’s closing words, “because Havayah your G-d loves you,” point higher. Read as
a transitive verb, ahevcha means that G-d draws love down into you, instilling it in the soul.
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and also, ahevcha [means| He loves you; and the one depends on the other. [This|] comes about
from the ten Sefiros within the Emanator Himself (the ten Sefiros of Adam Kadmon. And see in the
Midrash Rabbah
Ahevcha also keeps its plain meaning, that G-d loves you, and the two meanings depend on each other. This
love comes from the ten Sefiros within the Emanator Himself, above the emanated Sefiros; a parenthesis

opens here that calls them the ten Sefiros of Adam Kadmon (a Kehot note records that these words are not
the Alter Rebbe’s own) and lists sources on G-d’s love for Israel.

likuteitorah.com/likkutei-torah/ki-seitzei/6/ 15
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on Ki Sisa, at the beginning of chapter 49, on the subject of “And I loved Yaakov”; and on the
sidrah of Vayeshev, at the beginning of chapter 86; and in Shir HaShirim Rabbah, at the end of [the
section on] “Set me as a seal,” and on the verse “Many waters,” and at the end of “I adjure you,” on
the subject of “I have loved you.”

The first sources are in the Midrash Rabbah, on G-d’s love for Yaakov and on “I have loved you” (Malachi

1:2): on Ki Sisa, on Vayeshev, and in Shir HaShirim Rabbah on the verses “Set me as a seal,” “Many waters”
and “I adjure you.”
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The Zohar, Part III (62b; 128a), [and] Va’eschanan (267b), and in Tanna DeBei Eliyahu (Part I,
chapter 28; Part II, chapter 19). And see what is written in the discourse beginning “And Israel
saw,” in Parshas Beshalach, on the matter that there are two levels of the Name Havayah. And see
in the Idra Rabba (folio 138b):

The list continues with the Zohar and Tanna DeBei Eliyahu, and then refers to the Torah Ohr discourse “And

Israel saw” (Beshalach), which explains that there are two Names Havayah, a lower and a higher. The Idra

Rabba, too, teaches that wherever the Name is written twice, one is for Z’eir Anpin and one for Atika.
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“one for Z’eir Anpin and one for Atika”; and in the same way it is to be understood here.) Through
an arousal from below, an arousal from above; and through an arousal from above, an arousal
from below. And from there [comes] “He turned the curse into a blessing”: willful sins become like
merits.
The printed letters of the Idra quotation are garbled; the Idra Rabba itself reads “one for Z’eir Anpin and one
for Atika,” and the translation follows it. Likewise the love in the verse comes from the higher Havayah, and
it works both ways: our arousal from below brings an arousal from above, and G-d’s arousal from above

awakens one below. From that higher level comes “He turned the curse into a blessing”: willful sins become
merits.
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And the explanation of this matter: for there to be teshuvah (return) in the Name Yah — although it
is drawn down thus from above to below — nevertheless, how can a person, who is bound below,
come to this?

The higher teshuvah belongs to the Name Yah, the first two letters, yud and hei. Although that light is drawn
down from above, the question is how a person, bound to the world below, can reach so high.
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But it is through “with all your might” (bechol me’odecha): to go out of one’s own vessel. Although,
relative to a level above it, even the light of this love is in the category of a vessel, nevertheless, be-
low there must be “with all your might” — a “might” of your own.

The answer is “with all your might” (bechol me’odecha): a love that breaks out of the soul’s own vessel, its

natural limits. Even this boundless love is a “vessel” compared with what is above it, but what is asked of a
person below is a “might” of his own, a love beyond his own measure.
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Now, “with all your might” is revealed specifically in baalei teshuvah (penitents), through the will-
ful sins, which is through the opposite; as in the matter of “in a land not sown,” that through the
“not” it is sown, etc. And the explanation is that “My Name” together with Yah is [in numerical val-
ue] 365, etc.

This boundless “might” appears especially in baalei teshuvah, and it comes through their sins, through the

very opposite of holiness: as with Jeremiah’s “in a land not sown,” it is the “not” that is sown. The letters of
shemi, “My Name” (350), together with Yah (15) make 365, the number of the Torah’s prohibitions.
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For the prohibitions are above the positive [commandments], because through keeping the prohi-
bitions, which is the uprooting of the will from the opposite, through this one reaches the level of
“with all your might” and the level of self-sacrifice (mesirus nefesh): whether in actual deed, as in
the incident of

So the prohibitions belong to the higher letters, yud-hei, and stand above the positive commandments.

Keeping a prohibition means uprooting one’s will from what opposes G-d, and that uprooting brings a per-
son to “with all your might” and to self-sacrifice, first of all in actual deed.
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Rabbi Elazar ben Durdaya, or in self-sacrifice in prayer, “They cried out to Havayah in their dis-

i

tress,” over one’s distance from G-d; for on this foundation the matter of prayer is founded: to

come to the fulfillment of “And you shall love” in the recital of the Shema.

The Talmud tells of Rabbi Elazar ben Durdaya, who after a life of sin wept until his soul left him, and a heav-
enly voice declared him destined for the World to Come. The other form is self-sacrifice in prayer, crying out
to G-d from the distress of being far from Him; all prayer is built on this, so as to reach “And you shall love
Havayah your G-d” in the Shema.
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Now, through “with all your might,” willful sins become like merits; for “Out of the depths I called

You,” etc.: “the depth of darkness,” the level of the skull (gulgalta) that covers over the brain.

Through “with all your might,” sins become merits, as in “Out of the depths I called You” (Psalm 130). The

“depths” are “the depth of darkness,” which is compared to the skull that covers the brain.
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For the intellect (mochin), Chochmah, Binah and Daas, is in the three cavities of the skull, and over
them the skull covers, concealing and hiding, so that there should be no revelation except through

hairs, etc.

As in the earlier analogy, the three faculties of the intellect, Chochmah, Binah and Daas, sit in the skull’s

three cavities, and the skull covers and hides them. Nothing of them shows outside except through the hairs.
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And through “with all your might” — “who draw Him down with greater strength” — one comes to
the level of “out of the depths.” And there are ten depths: that is, the Keser (Crown) in each level of
the ten Sefiros.

Through “with all your might,” the strength with which baalei teshuvah “draw Him down,” a person reaches

the “depths.” There are ten of them, one for each of the ten Sefiros: the Keser, the hidden root, within each
Sefirah.
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Now, in the ten emanated Sefiros, which have already come to revelation through the hairs, there
the kelipos (husks) had a hold and drew nourishment — “and she shall do her nails” — through the
nails, and from behind the skin of Nukva, between pore and pore, etc.; that is, in the vessel and not
in the lights themselves.
Once the ten emanated Sefiros are revealed through the hairs, the kelipos can take hold of them and draw
nourishment at their outer edges: through the nails (alluded to in the verse about the captive woman, “and

she shall do her nails”) and behind the skin of Nukva. This hold is only on the vessels, not on the lights
themselves.
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But nevertheless, the light is enclothed in the vessels, where there is a hold and drawing of nourish-
ment; and therefore it is impossible for there to be “I have wiped away your transgressions like a
thick cloud,” and the level of washing, to wash away sins, etc.

Yet the light is clothed in those vessels, so where the kelipos have a hold, complete erasure of sin cannot

come from there: not “I have wiped away your transgressions like a thick cloud,” and not the washing that
cleanses sins away.
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For the washing is from far, far above, from “the depth of darkness,” from the ten Sefiros within the
Emanator. And “Out of the depths I called You” is to draw down a revelation of Havayah anew from

the level of “depth,” where this light has not yet come to revelation and has not been enclothed in
vessels.

That washing must come from far higher, from “the depth of darkness,” the ten Sefiros within the Emanator,
where nothing has yet been revealed or clothed in vessels. “Out of the depths I called You” means calling
down a new revelation of Havayah from there.
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And this is through “with all your might”: “When the sitra achra (the other side) is subdued, the
glory of the Holy One, blessed be He, ascends (istalek).” The meaning of “ascends” is that it is
raised up on high, in the level of Atik Yomin, “Who removes mountains” and “Who is exalted from

the days of old,”

This is achieved through “with all your might,” as the Zohar says: when the sitra achra is subdued, G-d’s glo-
ry “ascends.” The text explains that “ascends” means rising to Atik Yomin, described as “Who removes

mountains” and “Who is exalted from the days of old.”
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that is, in a state of concealment. And from there the level of Havayah is drawn down anew: a reve-
lation of the Havayah that is before Atzilus. And this is [the meaning of] “Bring us back in complete
teshuvah before You”: “before You,” before the Havayah that is in Atzilus, where there is the level

of complete teshuvah, as mentioned above.

Atik Yomin is a level of concealment, and from it a new revelation of Havayah is drawn, from the Havayah
that is before Atzilus. That is the meaning of the request in the daily prayer, “Bring us back in complete
teshuvah before You”: “before You” is the level before, and above, the Havayah of Atzilus, which complete

teshuvah reaches.

SECTION 7 - 110

Yom Kippur: before Havayah
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Now, with the drawing-down of the ten depths during all the Ten Days of Teshuvah, then on Yom
Kippur, “before Havayah you shall be purified”; and this is at Ne’ilah, for the end of the day atones,

During the Ten Days of Teshuvah, from Rosh Hashanah to Yom Kippur, the ten “depths” are drawn down.
This reaches its peak on Yom Kippur in “before Havayah you shall be purified,” and specifically at Ne’ilah,

the closing prayer, because it is the end of the day that atones.
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as is stated in the Gemara, that [Ne’ilah is] close to sunset. And therefore it is stated in the Mishnah,
in the last chapter of Kereisos: “One through whom a doubtful transgression came about on Yom
Kippur, even at dusk, is exempt, for the whole day atones”; that is, he is atoned for at the end of the
day,

The Gemara treats Ne’ilah as the prayer said close to sunset. The Mishnah rules that one who may have

sinned on Yom Kippur, even at dusk, need not bring an offering for a doubtful sin, because “the whole day
atones”; the Alter Rebbe infers that the atonement takes effect at the day’s end.
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which is the main [time]; for then is the time of Ne’ilah, the elevation of Malchus (sovereignty) into
Keser (the Crown), an elevation above which there is none, and [this] is called “before Havayah”;
and then “you shall be purified,” for from there purity and washing are drawn down and all the sins
are atoned. (And see what is written elsewhere on [the passage of] the Zohar, Part III, Parshas Emor
(folio 100b),
The day’s end is the main time of atonement because Ne’ilah is when Malchus rises into Keser, the highest
ascent there is, and this level is called “before Havayah.” From there come purity and washing, and every

sin is atoned; a parenthesis then begins, referring to an explanation elsewhere of a Zohar passage on
Parshas Emor.
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on the matter of subjugation (iskafya) and transformation (is’hapcha): that the level of subjugation
is drawn from the intellect (mochin) of Imma, but on Shabbos, which is the mochin of Abba, there
is drawn down the transformation of darkness into light, etc.

That explanation distinguishes subjugation (iskafya), holding the darkness in check, from transformation

(is’hapcha), turning the darkness itself into light. Subjugation is drawn from the mochin of Imma (Binah),

while on Shabbos, which draws on the mochin of Abba (Chochmah), transformation becomes possible.
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And see what is written in Parshas Mattos on the matter of “And her father hears her vow,” etc. But
all this is the transformation of the darkness of kelipas nogah, from which [comes] the animal soul

in man, which is composed of good and evil.

The text also refers to its explanation in Parshas Mattos of the verse “And her father hears her vow.” But all
such transformation reaches only the darkness of kelipas nogah, the husk that mixes good and evil, from
which the animal soul comes.
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But teshuvah (return) “with all your might” is that the willful sins that are far below nogah become
like merits; this is the matter of “He turned the curse,” literally, “into a blessing.” And this is — see
there — what is written elsewhere on the verse “And a man wrestled with him”: that “they raised
dust up to the Throne of Glory.”

Teshuvah “with all your might” goes further: even sins rooted far below nogah become merits, which is the
literal sense of “He turned the curse into a blessing.” The text refers to its discourse on Yaakov’s wrestling
with the angel, where the Sages say that “they raised dust up to the Throne of Glory.”

x033] 9771093 FTPYMY BN *°NIRvHPAw MINANT FITAN RITW K713 11 IRNWRT DIX N2 DI
MWD N2 M (11207

That is, even the level of “dust that remains from fire,” which is the lowest level among the kelipos

(husks), was included above, in the Throne of Glory; and this is the level of teshuvah.

Dust, as that discourse explains, is what is left after fire, like ash that cannot grow anything by itself; it stands
for the lowest level of the kelipos. That even this dust rose to the Throne of Glory shows the power of
teshuvah.

ROW NIPOERT D1 70712907 RDD 7Y CnYAR® 721WN TPNTA (757925 039t 1eman ekl PPTIR 199
7N YOI QwDY 199200

Therefore our Sages, of blessed memory, said, “Great is teshuvah, for it reaches up to the Throne of
Glory”: Malchus of Atzilus, which is what is called “blessing,” and teshuvah reaches there;

This is why the Sages said, “Great is teshuvah, for it reaches up to the Throne of Glory.” The Throne of Glory
is Malchus of Atzilus, which is called “blessing,” so teshuvah reaching there means the curse becoming a
blessing.
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that is, from the curse it is turned into a blessing. And this is [the meaning of] what is said, “they
raised,” in the plural, etc.; see there. And this is why Yom Kippur is called “Shabbos Shabbason” (a
Shabbos of complete rest), for even relative to Shabbos it is the level of Shabbason;

The text notes that “they raised” is in the plural and refers to its discourse there for the explanation. It then

explains why Yom Kippur is called “Shabbos Shabbason,” a Shabbos of complete rest: even compared with
Shabbos, it stands higher.

aw MYAnT XIT N2wY 0opRR OV N2 X7 WYRn onY nwwaw 7nh naw wrUnd XN naw oo
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for Shabbos is, as it is written, “a Shabbos unto Havayah”: for in the six days of work there is the
level of the Name Elokim, and Shabbos is the revelation of the Name Havayah, the mochin of Abba
— “and wisdom gives life” —which is the level of the yud of the Name Havayah, etc. And from this it
follows that there can be the transformation of darkness into light.
Shabbos is “a Shabbos unto Havayah”: on the six weekdays G-d’s light comes through the Name Elokim,
which conceals, while Shabbos reveals the Name Havayah, the mochin of Abba. This is the yud of the Name,

Chochmah, of which it says “wisdom gives life,” and it is what makes the transformation of darkness into
light possible.

RIDANXR NP2 I Kl 1971 0°93RIAY 1 O RIT 7RI MDOER M2 RIT RIRT MR IR
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But the mochin of Abba are the level of Atzilus, and if so, it is the Name Havayah within the em-
anated [levels]; therefore what is drawn from this is the transformation of the darkness of kelipas
nogah into light.

But the mochin of Abba belong to Atzilus, the Havayah of the emanated levels. So the transformation that

Shabbos brings reaches only the darkness of kelipas nogah.
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But for there to be “He turned the curse” — which is far below kelipas nogah — “into a blessing,”
this is the level of “before Havayah you shall be purified,” that is, the Name Havayah within the
Emanator, as mentioned above. And this is the matter of Yom Kippur, which is called “Shabbos
Shabbason,” etc.

Turning into a blessing the curse that lies below nogah needs the higher Havayah, the Havayah within the

Emanator: this is “before Havayah you shall be purified.” That is why Yom Kippur is “Shabbos Shabbason,” a
Shabbos above Shabbos.

WA 10 IR PP 973 13971 1991 1Y 100 931 110 7519290 10n° T 279 KPR e
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And see what is written elsewhere on the verse “Havayah, His adversaries shall be shattered,” etc.,
and through this “He will give strength to His king”; and this too is like the matter of “He turned,”
etc. And see what is written on this subject in the discourse beginning “And the king extended to
Esther.”)

The text closes with two more references: to its explanation of the verse in Chanah’s prayer, “Havayah, His

adversaries shall be shattered... and He will give strength to His king,” which it calls another case of “He
turned,” and to the Torah Ohr discourse “And the king extended to Esther.”

IN ONE'S AVODAH

The maamar asks for self-nullification at two levels: the simple refusal ever to be separated from G-d, above
reason, and the reasoned work of sorting good from evil. Contemplation should spread from the mind into
the heart, until a person feels that everything, even Gan Eden and the World to Come, is a “narrow place”
beside G-d Himself and cries out, “Whom have I in heaven?” For one who has sinned, keeping the prohibi-
tions and crying out in prayer from the distance of sin become a love “with all your might” that turns those

very sins into merits; this is the work of the Ten Days of Teshuvah, and above all of Ne’ilah.
QUESTIONS FOR DISCUSSION

1. Why is the hidden love found equally in every Jew, regardless of how much he understands?

2. How does the analogy of hair growing through the skull explain the gap between Atzilus and what is above
it?

3. What distinguishes the self-nullification of the tip of the yud from that of the yud, and what does each draw
down?

4. Why are the yud and the first hei joined directly, while the vav must connect the emotions to the last hei?

5. How can a baal teshuvah’s sins become the source of a love “with all your might,” and why can the wash-

ing of sin come only from above the vessels?
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PARAGRAPH 1

1 AR RPY N2

The Kehot note records that the Mitteler Rebbe’s tran-
script (hanachah) of this explanation is printed there, an
earlier record of the same teaching.

KEHOT'S NOTE

NITAT Oy NAnR anan Luhe vy 170N 1”02 PYRNIRT ”INTIR P Nnan

2NN’y R¥N°3°0 N”MRa

2 TN XD
The verse says that Havayah did not want to listen to
Bilaam and turned his curse into a blessing, because He
loves Israel. The discourse this biur explains opens with it,
and its last words, “because Havayah your G-d loves you,”
return in the second section here.

Deuteronomy 23:6:3°> 0°127

7PR0NK A7 ROK N TDIN 0Y7ITR Yuwh RO N AIKTKY)
SRR T 120K °3 19737

Nevertheless the L-RD thy G-d would not hearken unto

Balaam; but the L-RD thy G-d turned the curse into a bless-

ing unto thee, because the L-RD thy G-d loved thee.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 2

3 NnbYa N2 7292 07NT 1AW 722 1 A R T B agp
NO BN DI 972

The note quotes the Rebbe there: the long phrasing makes
two points, why Keser is hinted at specifically by the tip of
the yud, because the tip is “only a hint,” and that even the
tip does not grasp the Infinite One but only hints at Him,
like a hint to the wise, as the Tzemach Tzedek’s glosses
explain.
KEHOT'S NOTE
AW T OYON (R :0°3°1Y °2% RIT AN Lywn 1wk moRm”
™M A R T e P "o — RP1T 779 Sw %P2 N7l Ao
P71 ,12 0aN1 1R ,”72%3 ™7 Pna” anen oy Y2 0aw (2 R |
NN Y RXN NPMIR] RPIT MITAT2 wIERIY RPPYA M2 10
WY LKA XRvonR 1°19 M3 RIAY [V”07N 0°°1 MR 7”7 721K
LIPPDA1 .21 MY 147 °Y ©70 PRI .21 MY 420 Y VN RTIPY —
778 NPIARY 27901 — 1R 0w
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In Elijah’s prayer at the opening of the Tikkunei Zohar, he
says to G-d, “You are hidden beyond all hidden ones; no
thought can grasp You at all.” The maamar uses it to ex-

likuteitorah.com/likkutei-torah/ki-seitzei/6/

plain why the tip of the yud can only hint at the Infinite
One.
Tikkunei Zohar 17a:10-1227-":R 1> 9171 *1pn
mawnn nY Lpneno 93 By XReNo PRYY 93 By IRDY XM NIR
Wy NP P LPNPN WY NPPART XA NAX .59 73 Xo%An
JPRANRT PRRYY LURANR KPT 1°N0 PrbYy 12 RATIRD L1700
72 PWPT KIT NIRY LKW °33n (RMOINR K1) NR20ONR 110N
PORM 71920 T TN WOIERT XD PO ARIDA NIRT A2 1P T

.72 WBK 19X 170 WhNR Y
Constantinople, 1740 (CC-BY-NC)
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The verse speaks of “the inward part of a man, and a deep
heart.” The maamar borrows the phrase for the heart’s in-
nermost desire, through which alone the Infinite One is
reached.

Psalms 64:7°1:7°0 0°2°71n

Py 291 ¥R 21 ann o unn nviyen:
They search out iniquities, they have accomplished a dili-
gent search; even in the inward thought of every one, and

the deep heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Kehot note sends the reader to this lexicon’s entry un-
der the letter yud for the tip of the yud as an allusion to
Keser.
KEHOT'S NOTE
K7D ,771° NIR R”RN AR

7 2P W™ 1772

That discourse reads Yaakov as yud-akev: the yud of su-
pernal Chochmah drawn down to the lowest “heel.” It ex-
plains that the higher awe of self-nullification is the vessel
in which supernal Chochmah rests and is revealed.
KEHOT'S NOTE
SPORIR LTI RN

PARAGRAPH 3

8 X93°772 TP P 02

The note sends the reader to the opening discourse of
Parshas Re’eh, earlier in Likkutei Torah, for Chochmah
within Binah as “a point in a palace.”
KEHOT'S NOTE
.[5] [2,7°] IR 2 By
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PARAGRAPH 4
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
NLRPR™MN

10 NY>T2 °oma X9 07on

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
(PR nnD) IRTPRa N

1" Ny [aoma KDY 29N

Elijah’s prayer says of G-d, “You are wise, but not with a
known wisdom; You understand, but not with a known un-
derstanding.” The maamar cites it to show that above
Atzilus there is only a source of wisdom, not wisdom as we
know it.
Tikkunei Zohar 17b:3-4"7-"3:2 > 971171 °23pn
N .RYTY 111°3R KD 1°21 K17 NAR .RYOT° 71072 X1 051 N
ARIARDY LKW 2127 92°M1 99PN RYTINNWRD KPR RY*7 A0R 79
D19 VAWM PTX NPRT NI RITI RAYY PIINR PR NP
P8 ORDOYRNRT RTIY LAWR 7123 WK 1T LKW1 °12T N7
172 MR PTE PR LDWR TOND PAN* PTE CARD LKWUTD RMOPR
XM7Y PMINKR TR ORIRD X9
Constantinople, 1740 (CC-BY-NC)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
ST, RMN

13 T Pran PI RaN

The Idra Zuta describes a light called “will” spreading
from the hidden head of Atika down into the beard, to the
place called supernal Chesed, notzer chesed. The Kehot
note points here, and to other places, for the teaching that
Abba is nourished from the eighth mazal.

Zohar III, 289b2 ,v27 2”mt
KEHOT'S NOTE
L7221 2,187 27T AR
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David says of G-d, “He made darkness His hiding place;

around Him is His canopy.” The maamar applies it to the

concealment that covers the light above Atzilus, as the
skull covers the brain.
Psalms 18:1227>:1”> 0°%°11n
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He made darkness His hiding-place, His pavilion round

about Him; darkness of waters, thick clouds of the skies.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Havayah reigns; He is clothed in majesty; Havayah is
clothed, He has girded Himself with strength.” The maa-
mar reads the “clothing” as the concealment through
which the hairs, gei’us, emerge.

Psalms 93:1°X:3"% 0°%°11n

:0INA~22 DN 1IN AR MRNT YT WP WP MR AP0
The L-RD reigneth; He is clothed in majesty; The L-RD is
clothed, He hath girded Himself with strength; Yea, the

world is established, that it cannot be moved.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note points to this lexicon’s entry under the letter
gimel for gei’us as the 410 strands of hair.
KEHOT'S NOTE
LA R°Y0 3 MIR R”INN2 DA IR
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.[5] .(72) nawnw
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Pri Etz Chaim explains “Havayah reigns; He is clothed in
gei’us” as the secret of the supernal hairs and strands of
the head of Atika, which number 410, the value of gei’us
and of kadosh, and in which Abba, Imma and Z’eir Anpin
are clothed. The maamar cites it for gei'us as the 410
strands.

Pri Etz Chaim, Gate of the Sabbath 8:57n2wn 9yw ,0%n vy "9
™1n
RW™3T ,1°RDY 1PR2IM MAYwn 1R TI0 RIT - w22 NIRA 9on
TR 7PAND PRIY 0w ,RTTRA 5110 WP 702 09107 RPNy
SN a7 n 193 87D 0910 1T TR 00,27 W TI0 41 %5 11IK3 oY
MW JNIRD DIAR LWATP PAWND PN O MR nvmR M
MIRA °2 .w2% NIRA TI0 711 ,1°2AR YT 0N ,RMRY KA 0°wabnn
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Pri Etz Chaim (Public Domain)

PARAGRAPH 5

19 TAon Matn1 2T . . Qv 27

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.[3] .27971 M2°na Ayw Bt PP 07792 RN

20 RO MI2°N1 27 1A B NPWRT2T RT219T 2%PPNR 270

Pardes Rimonim, in its Gate of the Paths, explains that the
Name Elokim is mentioned thirty-two times in the cre-
ation account to show that each of the thirty-two paths re-
vealed what was in it, and that the Name Elokim alludes to
the strict judgment of Gevurah, the world of nature. The
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maamar draws the same link between Chochmah’s revela-
tion and contraction.
Pardes Rimmonim 12:3°3:27° 0°1127 0772
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Pardes Rimonim (Public Domain)
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The Gemara relates that when G-d consulted a group of
ministering angels about creating man and they objected,
“What is man, that You are mindful of him?”, He stretched
out His little finger among them and burned them. The
maamar uses it to show that a revelation without contrac-
tion annihilates, so creation needs contraction.

Sanhedrin 38b:5°7:2 1”7 1771730
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The Kehot note refers the reader to this discourse in con-
nection with the arousal from below through “Nullify your
will.”
KEHOT’'S NOTE
1990 17PN — 018" 7270 17T IR

3137 B2

The Mishnah teaches, “Nullify your will before His will, so
that He will nullify the will of others before your will.” The
maamar takes this nullification of will as the arousal from
below that brings about the contraction above.
Pirkei Avot 2:4°7:’2 n1ax mwn
53 .31870 T "YW °70 ,729%72 93987 Ty IR 7 R
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He used to say: do His will as though it were your will, so that
He will do your will as though it were His. Set aside your will
in the face of His will, so that he may set aside the will of oth-
ers for the sake of your will. Hillel said: do not separate
yourself from the community, Do not trust in yourself until
the day of your death, Do not judge your fellow man until
you have reached his place. Do not say something that can-
not be ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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The note suggests that Tanya, chapters 18-19, intends the
same two levels of self-nullification, and quotes its words
that Chochmah is koach mah, “what is not yet grasped or

understood.”

KEHOT'S NOTE
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Job describes G-d as the One “who removes (ha-ma’tik)
mountains, and they do not know it.” The maamar links
the verb ma’tik, “removes,” to Atik, the level that is re-
moved and exalted above the worlds.
Job 9:5°71v 2R
:18N3 D29 WX YT X2 017 Pyl
Who removeth the mountains, and they know it not, When
He overturneth them in His anger.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Elihu tells Job, “If you are righteous, what do you give
Him, or what does He receive from your hand?” The text
cites it to show that from His own standpoint G-d gains
nothing from the worlds, so His willing them is a kind of
withdrawal of His essence.

Job 35:7°1:717% 2R
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If thou be righteous, what givest thou Him? Or what re-

ceiveth He of thy hand?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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29 ANy m21wn 02

The Zohar on Parshas Nasso distinguishes a higher teshu-
vah from a lower teshuvah called hei, reads teshuvah as
tashuv vav le-hei, “the vav returns to the hei,” and links
this with Binah. The Kehot note cites it for “Binah, the
higher teshuvah.”

Zohar III, 123ar ,20p »’m
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The psalm praises G-d, who “seats the barren woman of
the house as a joyful mother of children.” The maamar
uses the phrase for joy as an expansion of the heart, the
work of Binah.

Psalms 113:9°0:37°p 0°%°1n
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Who maketh the barren woman to dwell in her house As a
joyful mother of children. Hallelujah.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Rav taught that in the World to Come there is no eating or
drinking; rather, the righteous sit with their crowns on
their heads and delight in the radiance (ziv) of the
Shechinah. The maamar stresses that this is only a
radiance.

Berakhot 17ax 1> n1372
KEHOT'S NOTE
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Asaf says, “Whom have I in heaven? And besides You I de-
sire nothing on earth.” The maamar presents it as the cry
of one who sees that even the heavenly rewards are only a
glimmer and wants G-d alone.

Psalms 73:257175:3"y 0°2°11n
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Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

19,3y 0°%n

PARAGRAPH 8

33 11°22 02M1 Mnona 1an

The note lists the opening discourse of Lech Lecha in
Torah Ohr among the places that explain “Understand
with wisdom, and be wise with understanding.”

KEHOT'S NOTE
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Sefer Yetzirah says of the ten Sefiros, “Understand with
wisdom, and be wise with understanding.” The maamar
reads it as the unity of the yud (Chochmah) and the first
hei (Binah).
Sefer Yetzirah 1:4"7:°K 117°%° 780
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Ten are the numbers out of nothing, and not the number
nine, ten and not eleven. Comprehend this great wisdom,
understand this knowledge, inquire into it and ponder on it,
render it evident and lead the Creator back to His throne
again.

Sefer Yetzirah, Warsaw 1884 (Public Domain) « Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
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Pri Etz Chaim, explaining the Name Havayah in the tefill-
in, says that through it the words of Sefer Yetzirah, “Un-
derstand with wisdom, and be wise with understanding,”
are explained, and that the first two letters, yud-hei, allude
to Abba and Imma. The Kehot note cites it for this verse.

Pri Etz Chaim, Gate of Teffilin 16:21°2°an71 2yw ,0n vy "9
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Pri Etz Chaim (Public Domain)
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Etz Chaim explains that within the yud alone, which is
Chochmah, there is already Binah: spelled out, the vav
and dalet of yud form the shape of a hei. This is “Under-

stand with wisdom,” and it matches the maamar’s point

that the hei is the yud revealed.

Sefer Etz Chaim 15:4'7:70 01 vy

137 39200 71302 PIY RN L0CTINA DN PR DU ey ...
NP NIR °2 137 °3 1PA¥M 11°22 0OM Indn2 127 °°02 Wi IRAN°
QW 7130 RIW 722 7717 MIRA DR 2711 902 07 770 2w MAwRA
R IRIPN2 TP 3 KIT DY MONA 1aR PAY I 1102 vna v
T MKW T NTMB RIAW 7 DNY NOwYI TV N1PNIR 2 0n0n
AT QWA INRY TIWRD T DIARY PPN ARDY 11°2 RAp1 ROM
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Sefer Etz Chaim (Public Domain)

5”12 980n 1°M

Hosea promises, “And the number of the children of Israel
shall be like the sand of the sea.” The text refers to its ex-
planation of this verse for the meaning of “On that day
[Havayah] shall be [One].”

Hosea 2:1°x:’2 yuin

DIPR2 M 1997 K21 TR WX 70 23N PXwI2 190m T
PII72K 23 D77 T2 DOK "By D77 MY

Yet the number of the children of Israel shall be as the sand

of the sea, which cannot be measured nor numbered; and it

shall come to pass that, instead of that which was said unto

them: ‘Ye are not My people’, it shall be said unto them: ‘Ye

are the children of the living G-d.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The verse ends, “because Havayah your G-d loves you.”

The maamar reads ahevcha both as “He loves you” and, as
a transitive verb, as “He instills love in you.”

Deuteronomy 23:61:172 0°127

PPN T TN M ADIN OYPIIN YRUD PRIK M MANND)
SRR "M 920 *2 12727

Nevertheless the L-RD thy G-d would not hearken unto

Balaam; but the L-RD thy G-d turned the curse into a bless-

ing unto thee, because the L-RD thy G-d loved thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

MRY PORRNIAY 07N

The note points to this Kabbalistic work for the ten Sefiros
within the Emanator, adding that in chapter 8 it writes that
they are the root of the power of limitation within the
Infinite One.

KEHOT'S NOTE

51237 M9 WA ORw D oW n7D wUYY L17EY T°RY 27D RN PUIya 1ON

X, 19 21 N7MIR — 07K W

PURT D7Y] 1Y PURRNIW 07YR

The note says that this manuscript marks the words be-
tween the half-square brackets, “the ten Sefiros of Adam
Kadmon,” as not the Alter Rebbe’s own language, and
adds a note on this.
KEHOT'S NOTE
1772 272,y Y71 1P 1227 UWW: "RY QIR Y2197 °R¥M °2° .2.]
JUY YR Y (2 ,78M) ow (2 ,1%7) Pyvaye 12 ,7y°10 °¥y2 mand
oy o %P Y WUAw N7MIRG YUR °X¥a mBand 7772 IR7 L[3] .wMy
P9 NMaa on R 07792 un 11?’32{733 MINAAT 07y MY 970 DORRnaAY
Ow aN23w 077 °D MY 0P .Proy wan yinna X291 0”RIR ’2an °n23a
1104 T123) WY ,”571 12927 PWRR TR PURT O7Y MY QYN 8 1
XZPN 10PN Y R 77D 971 nUMIR2 02 AR . AR RN°? X 10N
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“I have loved you, says Havayah... and I loved Yaakov.”
The parenthesis lists Midrashim on this verse about G-d’s
love for Israel.
Malachi 1:2°2:°% "2x%n
3py? Yoy MYRIPT NITN T2 DN T VS DINN NI
:3}722'11}5 :hj}{l ehy!
I have loved you, saith the L-RD. Yet ye say: ‘Wherein hast
Thou loved us?’ Was not Esau Jacob’s brother? Saith the
L-RD; Yet I loved Jacob;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2P9° NN 2MNY

The Midrash opens chapter 49 with “Many waters cannot
quench the love,” reading it as the love between the Holy
One and Israel that the nations cannot extinguish, and
cites “and I loved Yaakov.” The text points to it in its list of
sources on G-d’s love for Israel.
Shemot Rabbah 49:1°X:v” 127 mnw
NR M23% 190 X 0°27 0°7 (N °W) TP - 2% 0on 95wy
MR (1L 7PYW?) ANRIY ,0°2010 TP 19K ,0°27 0O LIARA
T3NRT DX D37 02213 TP 93 015NN P ORY LR 0o
M20% 1957 X% 0°27 0°% ,M0 .0°919° PR KD DRIwOD nPapn av
,MBLY” X5 MAIN LAPY° DR 2MINY o (R 2IRD7) IMRIY 72N DR
AR 0227 DOMIZYA I M DX (7 YY) MR ,0OTwIN 19X
,712 %R 17 11127 112 127R2 1072 P 90 DR ©OX IN° AR LMWK 70
LLONT MY DR WP YR Yy
“All the wise hearted among those who performed the labor
crafted the Tabernacle: ten tapestries of spun linen and sky
blue, purple, and scarlet wool, with artfully-crafted cherubs,
they made them” (Exodus 36:8). “All the wise hearted...
crafted,” that is what is written: “Many waters cannot extin-
guish love” (Song of Songs 8:7). “Many waters,” these are
the idolaters, as it is written: “[Woe, the uproar of many na-
tions,] like the roar of seas will they roar” (Isaiah 17:12).
Were all the idolaters to assemble to void the love between
the Holy ...
Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022

(cc-BY)
anmns sansw

On “Set me as a seal,” the Midrash reads “for love is strong
as death” as the love of the Holy One for Israel, citing “I
have loved you, says Havayah.” The text points to it in its
list of sources on that love.
Shir HaShirim Rabbah 8:6-71-1:’1 127 0277w 7w
LRI T2 WATRA 239% PRI 1K KRR *27 MR .0pind
1AM 227 MRT LAY 1P Nivy? 7253 nawnw nn 0Py SY 11930
397 DX TTRYY MYU3 77231 "0 731 7Y 12 YK *31 03
RIT M2 WITRD R AYY ANIR2 YR awyl 1nR) 010 0
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“Place me as a seal upon your heart, as a seal upon your
arm, for love is as intense as death, jealousy is as cruel as
the grave; its sparks are the sparks of fire, a great conflagra-
tion” (Song of Songs 8:6). “Place me as a seal” - Rabbi Meir
said: Israel said before the Holy One blessed be He: ‘Master
of the universe, do what You thought in Your heart to do to
us,’ as Rabbi Yohanan said in the name of Rabbi Eliezer, son
of Rabbi Yosei HaGelili: ...

Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

DONN NN

The Midrash opens chapter 86, on Vayeshev, with Hosea’s
“I drew them with cords of a man, with bands of love,” and
cites “I have loved you, says Havayah.” The text points to it
for G-d’s love for Israel.
Bereshit Rabbah 86:1°X:172 1127 n°wX12
PR ,00WNAR DR °2an2 (R° YWIT) 2°N0 - RTI¥n TN 701
23R57) 2°N37 .7AAR NMMaya a0 T°NR 10N (R W) XA
2 omna one Ny (RYOYRIT) T OIMR DONR PNANR (R
927 Bhawa ,omend By ?2nmb 0 Do .omhy onax cnnminw
IR ,279IR 1PPR ORI L7101 L TPPOR TOR NRRY ,OT000n IR
7327 PRI 72 NoD U7 (Y D°9N) L1370 MPUOR oy mun
L7127 112 A0 DR DY™ 19NN ,A0Y T ,DOWNAR OTX 923 R
713 B2 1PRY %12 Pon A0 NX 21X SR ,13AR NIN2aya
L TRY IR Y Y
“Joseph was taken down to Egypt and Potiphar, the official of
Pharaoh, the chief executioner, an Egyptian man, pur-
chased him from the Ishmaelites who had taken him down
there” (Genesis 39:1). “Joseph was taken down to Egypt.” It
is written: “With ropes of man I drew them, [with bonds of
love; I was for them like those who lift the yoke above their
jaws, and I leaned to them to provide food]” (Hosea 11:4) -
these are Israel, [as it is stated]: “Draw me; after you I will
run” (Song ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

DONN °NAnAN

The Zohar on Acharei Mos says that G-d’s love clings to

Israel, citing “I have loved you,” and that out of His great

love He gave them one day a year to purify them of all

their sins. The text lists it among the sources on that love.
Zohar, Achrei Mot 18:110-19:118-""p:™ mn *AnxR A7 190
P

DONN °NAnAN

At the opening of the Idra Rabba, Rabbi Shimon says that
for them the matter depends on love, citing “And you shall
love Havayah your G-d,” “Out of Havayah’s love for you”

likuteitorah.com/likkutei-torah/ki-seitzei/6/
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and “I have loved you.” The text lists it among the sources
on G-d’s love.

Zohar, Idra Rabba 1:4-3:1477°:°3-7°R K27 RITRT,717 190

SRIWS X7 7772

That discourse explains that there are two Names
Havayah.
KEHOT'S NOTE

LST0PN2°Y T 70 MR Apnn Yy 1An° N7 01 AR .7 ,R0 R™MN

27y 79PT AN Y

The passage in Sh’lach says that there are two Names
Havayah, with a pause between them; the higher Havayah
is “His great Name,” whose revelation is in the time to
come.
KEHOT'S NOTE
JA,110pn D .3 ,R1 .3 ,0n nhw e oyD oA RA

RPONYD 721 8719 11 (27y 179pT) 77INA
The Idra Rabba teaches that wherever the Name Havayah
appears twice, one is for Z’eir Anpin and one for the Atika
of Atikin, although both are one Name. The text applies
this to the higher Havayah from which G-d’s love comes.

Zohar, Idra Rabba 31:238-32:248X27 XI7XN
Rn:279-177:R7%

Palnity B ole}

NPTy MM
Reish Lakish says, “Great is teshuvah, for willful sins be-
come for him like merits,” and the Gemara explains that
this is teshuvah out of love. The maamar explains how
teshuvah reaches this power.
Yoma 86b:3"1:2 170 R1m1°
MNRIY LNIYD 92 iy MNTY nwn nPiTa R v nK
LRI T — 1Y R,y Jj’?t;i’;) "3 ?Pp"?N NIy '?}_{ﬂjgi? faiekl i

NN N R WY VKM PR D ap "R KR
vy Anywan YU WA nRIw NP i niwys mnmy
TSR IND MINR 1D KW K IO (7P D2y MRTH vawn
William Davidson, Vocalized Aramaic (CC-BY-NC)

T7RR P23

“And you shall love Havayah your G-d with all your heart,
with all your soul and with all your might (me’odecha).”
The maamar reads “with all your might” as a love beyond
the soul’s own measure, revealed in baalei teshuvah.

Deuteronomy 6:5°77:1 0°127
STTRR222 TWDI22N 72257222 TROK 1 DX DAY

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

YT RY PING

Jeremiah recalls Israel’s love in following G-d “in the
wilderness, in a land not sown.” The maamar reads it as
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the “not” itself being sown: the prohibition and the oppo-
site of holiness become the ground of a greater love.
Jeremiah 2:2°3:2 7717
T3 TON Ty N2 7 M D K D7y 32 AN TP
TP R? TIND 13T N T027 NP3 N3N
Go, and cry in the ears of Jerusalem, saying: Thus saith the
L-RD: I remember for thee the affection of thy youth, the
love of thine espousals; how thou wentest after Me in the

wilderness, in a land that was not sown.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NTINT 72 K™

The Gemara tells of Rabbi Elazar ben Durdaya, who after a
life of sin put his head between his knees and wept until
his soul left him, and a heavenly voice declared him des-
tined for the World to Come. The maamar gives it as self-
sacrifice in actual deed.
Avodah Zarah 17a:12-1337>-27:X 1™ 7191 172y
KPY XTI 13 PPN 21 Py VY MmN I 2K TPy
nOR M9 YUY ynw N oye .07y X2 XPY 07iva nox miit 0o
T2M 1T 0°2 2L AW 1T 070 NYvia N L0 °2102
DY TV ,A0°RN 3T A0 NYYR g yaw by 1w
TP3RR TR XTI 12 PR 12 mipn NN APK it Ay
NiYaN 077 K LNIYAN 0777 W 12 AW 720 1N NIk

William Davidson, Vocalized Aramaic (CC-BY-NC)

TPARAP DPRynRn
“A song of ascents: Out of the depths I called You,
Havayah.” The maamar reads the “depths” as the hidden
roots of the Sefiros, from which a new revelation of
Havayabh is called down.
Psalms 130:1°%:7”p 0°2°1n
T PNRTR DOpRyRn NivYR 1Y
A Song of Ascents. Out of the depths have I called Thee, O
L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1°192% DX TNw

The Torah’s law of the captive woman says, “and she shall
shave her head and do her nails.” The maamar alludes to
it for the nails as the place where the kelipos take hold.

Deuteronomy 21:1227°:X”3 0°727
HPIIPEIN TNPY) AYRTNK ANPK T2 TP ANKIT)
then thou shalt bring her home to thy house; and she shall

shave her head, and pare her nails;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note records that this passage, from “behind the skin
of Nukva” to “like a thick cloud,” is copied into that
discourse.
KEHOT’'S NOTE
.79°Y K710 — WR2 %3 7772 pnyl
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“I have wiped away your transgressions like a thick cloud,
and your sins like a cloud; return to Me, for I have re-
deemed you.” The maamar says that such complete era-
sure comes only from the level above the vessels.

Isaiah 44:22272: 7" 17°yw°

TPTIPRY *2 72K MY PNINGN 1Y2) TYYD 393 "N
I have blotted out, as a thick cloud, thy transgressions, And,
as a cloud, thy sins; Return unto Me, for I have redeemed

thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

P2NON R”1D R*DONN T3

The Zohar on Terumah says that one who brings the
wicked back causes the sitra achra to be subdued and the
glory of the Holy One to ascend, more than any other
praise. The maamar explains this ascent as rising to Atik
Yomin.

Zohar 11, 128b2 ,nop 2°mt
KEHOT'S NOTE
.2,Mop 27m
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The Gemara explains that the priests may bless the people
at the afternoon prayer of a fast day because it is said close
to sunset, which makes it like the Ne’ilah prayer. The maa-
mar cites it for Ne’ilah as the prayer close to sunset.

Taanit 26b:151"1:2 175 N°yn

NYRY? QT 17D RIPIYNT KOOI 37T *312 W12 Kuyy
KT MY N2°BND — P9 KR MmN

William Davidson, Vocalized Aramaic (CC-BY-NC)

Baw M1LD 1oWR Ay 129ER 5737112 1A PED 1T Y Naw on
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The Mishnah rules that one who may have sinned on Yom
Kippur, even at dusk, is exempt from a suspensive guilt-
offering, “for the whole day atones.” The maamar infers
that the atonement takes effect at the end of the day.
Mishnah Keritot 6:4"7: n1n°72 mwn
X°2777 1°2°0 ,0°7220 09 17°7Y 1YY PR NinwK niKwn "0
370 9y 2w om .0°MvD PR NingR °2°0 .0°731937 03 IN?
11927 0i°7 93W 1D ,12Wn 0y 199K ,0°73187 0i*2 172y PDO
Those that are liable to hatats or to certain ashams and Yom
Kippur passes over them, are still liable to bring them after

Yom Kippur. Those that are liable to asham talui’s are ex-
empt. He who has committed a doubtful sin on Yom Kippur,
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even at twilight, is exempt, because the whole of the day ef-
fects atonement.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

(279 P A7) MK D 7mA

The Zohar on Emor, speaking of Rosh Hashanah, says that
when Israel return in teshuvah and sound the shofar with
the heart’s intention, compassion is aroused and the
harsh judgments are subdued. The text refers to its expla-
nation of this passage elsewhere, on subjugation and
transformation.

Zohar, Emor 38:202-40:2261757:"1-277:11"% 1InK 177 990

19772 DN 7°2K KRR

“And her father hears her vow, and her prohibition that
she has taken upon herself, and her father is silent to her,
then all her vows shall stand.” The text refers to its expla-
nation of this verse in Parshas Mattos.

Numbers 30:571:"2 72713

I M7 U AYRIY MO WK MI9K) FITIIN PN YY)
1D Y2129 TION™IPX 0K"22) TIP3 1)

and her father heareth her vow, or her bond wherewith she

hath bound her soul, and her father holdeth his peace at

her, then all her vows shall stand, and every bond wherewith

she hath bound her soul shall stand.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

15929 wan 99PN NX I

“...and Havayah your G-d turned the curse into a blessing
for you.” The maamar adds “literally”: the curse itself, sins
far below nogah, becomes a blessing.

Deuteronomy 23:6:3°> 0°127

7PR0NK A7 ROK N TDIN 0Y7ITR YRwh TRON N AIKTK?)
SRR T 120K °3 19737

Nevertheless the L-RD thy G-d would not hearken unto

Balaam; but the L-RD thy G-d turned the curse into a bless-

ing unto thee, because the L-RD thy G-d loved thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PAN" 27 N”nR2 wUn
That discourse explains that dust (avak) is what remains
after fire, like the ash of burnt wood, which cannot grow
anything by itself.
KEHOT'S NOTE
7,19 19w RN

1Y WOR PAR™M
“And Yaakov was left alone, and a man wrestled with him
until the break of dawn.” The text refers to its discourse on
this verse.
Genesis 32:257173:27% n*wxr12
MWH NYPY 7Y inY WX PAR7 7127 2Py 0N
And Jacob was left alone; and there wrestled a man with him
until the breaking of the day.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rabbi Yehoshua ben Levi learns from the words “when he
wrestled with him” that Yaakov and the angel raised dust
from their feet up to the Throne of Glory. The maamar
reads this dust as the lowest level of the kelipos, raised by
teshuvah.
Chullin 91a:18-19v™-1":x R”X 171
12 YWY 7T TTOROD 1109 9¥an 1172 TWAT UKD 1Y IPARMA ORI 132
712377 ROI 7Y OMPaIn par oynw hn B2 ywins M Rt MR
qmRY PRI PAR 1337 (3 ,X DINI) DNM 2°N51 MY 1PARTI KT 200D
197 1991 AMIPRD MWW AWAT TR MY XAP1 7D 10 12 ywine van
0°w1? 1°7 0NT123 1Nwa (7 ,X397°17°) IR R

Wikisource Talmud Bavli (CC-BY-SA)
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An encyclopedia of concepts in Chabad Chassidus; the
note points to its entry on dust for dust as the lowest level
of the kelipos.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
2PN .R7Y0 ,18 Ry

712577 XD 7Y NYARw NN 19175

Rabbi Levi says, “Great is teshuvah, for it reaches up to
the Throne of Glory,” citing “Return, O Israel, unto
Havayah your G-d.” The maamar identifies the Throne of
Glory with Malchus of Atzilus, called “blessing.”
Yoma 86a:161"1:X 172 Rn1°
:2°N21,”02°NI2Wn RDIX 0°223W 0°12 123W” :2°N03 ,°»7 17N 11
IPrINDYRn DOIYA TYR TR DINK *ANP?) 033 *N7Y2 DI (137)”
217 "2 T PN 0T, 7Y IND LINTR N NN WD X0WR XY
0Ty ’?x'lfp? W MRIY 79227 RDI TY NYARY 1WN n’gi'r;
PPN

William Davidson, Vocalized Aramaic (CC-BY-NC)
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The note points to this lexicon’s entry under the letter beis
for Malchus of Atzilus as the level called “blessing”
(berachah).
KEHOT'S NOTE
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Of Yom Kippur the Torah says, “It is a Shabbos of com-
plete rest (Shabbos Shabbason) for you, and you shall af-
flict your souls.” The maamar reads Shabbason as a level
above Shabbos itself.
Leviticus 16:31872:1"0 X1p™
:0%1y NP 02°NWHI"NX 0PIy 027 R°7 1IN2Y Naw
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It is a sabbath of solemn rest unto you, and ye shall afflict

your souls; it is a statute for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And the seventh day is a Shabbos unto Havayah your
G-d.” The maamar reads it as Shabbos revealing the Name

Havayah, while the weekdays reveal Elokim.

Exodus 20:10:’5 mnw
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but the seventh day is a sabbath unto the L-RD thy G-d, in it
thou shalt not do any manner of work, thou, nor thy son, nor
thy daughter, nor thy man-servant, nor thy maid-servant,

nor thy cattle, nor thy stranger that is within thy gates;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“...and the advantage of knowledge is that wisdom gives
life to those who have it.” The maamar applies it to the

mochin of Abba, Chochmah, revealed on Shabbos.

Ecclesiastes 7:1227>:t nbnp
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For wisdom is a defence, even as money is a defence; but the
excellency of knowledge is, that wisdom preserveth the life

of him that hath it.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In Chanah’s prayer: “Havayah, His adversaries shall be
shattered... and He will give strength to His king.” The text
refers to its explanation of this verse elsewhere and com-

pares it to “He turned the curse into a blessing.”

I Samuel 2:10”:2 R R0

TI8792X 112 Havayah 0y 0w32 179 12> 10> Havayah
Amwn 1R 0 12907 AN
They that strive with the L-RD shall be broken to pieces;

Against them will He thunder in heaven; The L-RD will judge
the ends of the earth; And He will give strength unto His

king, And exalt the horn of His anointed.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

76 NORY TR LY 1772

That discourse explains Esther’s approach to the king: at
first she only touches the tip of the scepter, but afterwards
she weeps and pleads to avert Haman’s evil decree, and
her weeping arouses great compassion on the G-dly spark
clothed in coarse garments; then darkness is turned into

light.
KEHOT'S NOTE
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“For on this day He will atone for you, to purify you; from
all your sins, before Havayah you shall be purified.” The
maamar reads “before Havayah” as the level before, and
above, the Havayah of Atzilus, reached at Ne’ilah.
Leviticus 16:30°7:1b X1p™
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For on this day shall atonement be made for you, to cleanse
you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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