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An explanation of [the discourse| “But He did not want.”
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To understand the root of the matters: now, the tip of the yud alludes to Keser (the Crown), which is
the hidden love in the heart of every Jew.
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That is, because it was taken from a very high, exalted place, it is therefore in every Jew; for it is
from the Malchus (sovereignty) of the Infinite One (Ein Sof), which is in the level of the very es-
sence of the Infinite One and is not within the bounds of comprehension. And therefore it comes

into the heart of every Jew, even one who does not know how
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to understand so much with his intellect and understanding. And therefore the tip of the yud is the

level of a hint alone, which alludes to the Infinite One only by a mere hint, without any grasp;
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for “no thought can grasp Him at all,” but only through “the desire of the heart,” from “the inward
part of a man, and a deep heart.” And see what is written in the discourse beginning “And Yaakov
dwelt.”

123w 7977 NIWRM 1372 122w 73277 7AW 21993 NPWRI 1190 5 na0 P02 KIT T7m
K> 139271 M2 P°1ana pIa °naa 0PYan Pna3 KO anonaw KPR K992 ATIpI Cpa Ml
<2MA2Y 99K AW

And the yud is the level of Chochmah (wisdom); for Chochmabh is the first revelation of the compre-
hension and understanding that are in the level of Binah (understanding), and the drawing-forth of
Chochmah into the level of Binah is called “a point in a palace.” Only, Chochmah is in a state of
concealment, the level of a lightning flash that flashes in the mind, while Binah is the comprehen-

sion in length and breadth.

likuteitorah.com/likkutei-torah/ki-seitzei/6/ 2



LIKKUTEI TORAH - PARSHAS KI SEITZEI - MAAMAR 6 AR Nb\ TIR2

T0N57 DY MR MY QA7 1°Y Pon 0Py Down ARDOY 70N N2 (eox] AR M1P03 DR 1IM
5399 9% 1772 WrRD 11997 Don DY Dow N2 RIT 7NOAT 03 nvn

Now, for there to be a revelation even of the level of supernal Chochmah (wisdom), “the intellect
hidden from all thought” — although this is said of Keser (the Crown), nevertheless Chochmah too
is the level of “the intellect hidden from all thought,” as is explained in the discourse beginning
“Lech Lecha” (Go forth) — for
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from the World of Beriah (Creation) downward there is the level of the revelation of Chochmah, un-
til it comes to be revealed in the intellect and comprehension of the created beings, angels and

souls.
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But in the World of Atzilus (Emanation) and above Atzilus, Chochmah does not apply there at all,

except that it is nevertheless a source of Chochmah. And this is the meaning of “wise,

M2 79 7Y RIT N RI0 71903 NI°02 NPAR 701 ATOPR NND 72 WPHD KYUTY 1ROna R
DM >y R ARNPND 7750 1112 NP5 975 197K 001803

but not with a known wisdom,” as is explained in the discourse beginning “Patach Eliyahu” (Elijah
opened). And for there to be the revelation of this Chochmabh, it is through several levels of con-
tractions (tzimtzumim); and even for there to be the level of the hidden Chochmah (chochmabh sti-

ma’ah), it is through tzimtzum:
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that is, the level of Gevurah (restraint) of Atik Yomin is enclothed in the hidden Chochmah, and
Gevurabh is the level of tzimtzum. And for [the light] to be drawn from there into the Chochmah of
Atzilus, it is through an immense contraction, in that it is drawn and descends through hairs and

mazalos: “Abba is nourished from the eighth mazal,” etc.
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And the analogy of the hairs is this: the hairs are nourished from the brain (mochin) in the head by
way of the skull (gulgalta) covering over the brain, which hides and conceals the brain; and
through the skull the hairs grow, which are a glimmer from the brain, and they have no compari-

son or relation to the brain,
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only a mere glimmer. So too, for the level of Atzilus to come from above Atzilus, there is no com-
parison at all; whereas for Chochmah to become Binah (understanding), and for Binah [to become]
the emotive attributes (middos), is a matter of the way and order of the chain of descending worlds

(hishtalshelus), in which they have a relation to each other.
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But for Atzilus to come from above Atzilus is only by way of a glimmer, like the hairs of the head
that emerge through the skull, which covers, conceals and hides: the level of “He made darkness

His hiding place.”
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And this is [the meaning of] “Havayah reigns; He is clothed in majesty (gei’us)”: like a garment that
hides and conceals, so that gei’us, the level of the hairs, may be drawn down, etc. For gei’us is [in
numerical value] the 410 strands, as is written in Pri Etz Chaim and in the Likkutei Torah of the

Arizal.
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Now, the revelation of this level of Chochmah (wisdom) is the level of tzimtzum (contraction) and
judgment: the thirty-two [mentions of the Name] Elokim in the work of creation are the level of the
thirty-two paths of Chochmah, for Chochmah divides into thirty-two paths; and they are the level of
contraction and concealment, so that there may be a revelation of the expansion of [the light that]

fills and encompasses [all worlds] (memalei and sovev).
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For the expansion is impossible without tzimtzum; for even when He extended His little finger, etc.

And even now, “all before Him are considered as nothing,”
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but it is “as nothing,” with the kaf of comparison; and even this is specifically “before Him,” and
not in relation to us. But were there an expansion of His essence without contraction and conceal-

ment, it would be literally nothing.
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And for this level of contraction and concealment to come about, it is through an arousal from be-
low: “Nullify your will,” etc. For there are two [kinds of| self-nullification (bittul). The first is [that

of] the tip of the yud, above Daas (knowledge): one does not want, by nature, to be separated, etc.
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And the second self-nullification is in Chochmah (wisdom): “Nullify your will” with Chochmah and
Daas. For the meaning of “Nullify your will” is to separate the good from the evil, the level of re-
finements (beirurim), and “through Chochmah they are refined,” for it is through Chochmah that

one refines; which is not so with the tip of the yud,
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which is above Daas: there, there is as yet no evil at all, and refinement does not apply there; [it ap-

plies] only from the Tree of Knowledge of good and evil, etc.
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And through this self-nullification in the arousal from below, which is a withdrawal of one’s own
self, there is brought about from above a level of nullification and withdrawal, so that there is the
level of concealment and the enclothing of the light — “Havayah reigns; He is clothed in majesty” —
and the level of Atik Yomin, which is like the matter of “Who removes (ha-ma’tik) mountains” and

“Who is exalted from the days of old,” so that there may be a coming-into-being, etc.
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(And see what is written in the discourse beginning “Go forth and see,” that for there to be a draw-
ing-down of the will from the Infinite One (Ein Sof), blessed be He, this is what is called the nullifi-
cation and withdrawal of His essence, as it were; for from His own standpoint, “If you are right-

eous, what do you give Him?” etc.
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Therefore it can be said that through the nullification of will in the soul that is at the level of the tip
of the yud, one draws down the drawing-forth of Keser (the Crown) and the supernal will, that is,
through the level of Atik Yomin, etc.; and through the nullification of will that is in Chochmah, one

draws down “He is clothed in majesty,” so that the level of the hairs may be drawn down.
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And see what is written there on the self-nullification of the level of “we will do” and of the level of
“we will hear”; and this is like the matter of the tip of the yud and the yud, etc.) And the hei is the
matter of the expansion in length and breadth, [the light that] fills and encompasses [all worlds]
(memalei and sovev): it is the level of Binah (understanding), the higher teshuvah (return),
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which is the level of the expansion in the heart: from the level of the lightning flash of the revela-

tion of Chochmah (wisdom), which is the level of contraction, there afterwards comes about the

fervor and blaze of the heart, etc.,
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and joy, which is also an expansion in the heart: “a joyful mother of children.” And through teshu-
vah from below upward, there comes about above, too, an expansion of the revelation in length
and breadth, [the light that] fills and encompasses [all worlds].
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That is, through “They cried out in their distress (batzar lahem)”: that everything is a narrow (tzar)
place, for it is only a scant glimmer; and even Gan Eden and the World to Come are nothing
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but a radiance; and through this, “Whom have I in heaven?” etc. And the vav is the drawing-down
of Torah, and the [last] hei is the level of the performance of the mitzvos, for through the Torah a

drawing-down comes about in the mitzvos.

13 2NN 7Ry 77177 %3 FOWnT 27y 1R 170 9PRWN 79WnT Y X0 17 1M

Now, vav-hei is through a drawing-down, whereas yud-hei is not through a drawing-down; for the
yud itself is revealed in the hei.
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Therefore there is no vav there; for the hei is the revelation of the level of [the light that] fills and
encompasses [all worlds] (memalei and sovev), which comes about from the level of a single point,
from the level of the contraction itself — for without contraction there can be no expansion, etc.,

and the contraction is for the sake of the expansion — and it is all one level.
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And likewise in the arousal from below, it is all one matter; only, when one contemplates the reve-
lation of [the light that] fills and encompasses [all worlds], that is, how the level of a single point be-
comes the level of the expansion of [the light that] fills and encompasses [all worlds], this is the lev-
el of the hei;
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but when one contemplates the contraction, that is, how the entire expansion is only from a single
point, this is the level of the yud.
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Thus the hei and the yud are all one matter, for the yud itself comes to be revealed as the hei. (And
this is [the meaning of] “Understand with wisdom, and be wise with understanding.”)
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Whereas with vav-hei, the vav is the drawing-down of the voice that joins the emotive attributes
(middos) to the hei, which is the level of speech, so that there are letters and words; as in the analo-

gy of speech,
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which follows the emotive attributes, whether with love, etc.; and yet speech is a different matter

and essence, for it is a combination of letters,
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only that the vav from the emotive attributes is drawn into them, so that the speech follows the
emotive attributes. And so it is above: the level of the hei, “the revealed world” (alma de’isgalya),
etc., which has changed into a different essence, etc. (And see what is written in the explanation on
the verse “And the number of the children of Israel shall be,” on the meaning of “On that day
[Havayah] shall be [One].”)
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2. However, all this is the Name Havayah within the emanated [levels]. But “For Havayah your G-d

loves you” (ahevcha) [is read] as a transitive verb: He draws down love to be in you;
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and also, ahevcha [means| He loves you; and the one depends on the other. [This|] comes about
from the ten Sefiros within the Emanator Himself (the ten Sefiros of Adam Kadmon. And see in the
Midrash Rabbah
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on Ki Sisa, at the beginning of chapter 49, on the subject of “And I loved Yaakov”; and on the
sidrah of Vayeshev, at the beginning of chapter 86; and in Shir HaShirim Rabbah, at the end of [the
section on] “Set me as a seal,” and on the verse “Many waters,” and at the end of “I adjure you,” on
the subject of “I have loved you.”
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The Zohar, Part III (62b; 128a), [and] Va’eschanan (267b), and in Tanna DeBei Eliyahu (Part I,
chapter 28; Part II, chapter 19). And see what is written in the discourse beginning “And Israel

saw,” in Parshas Beshalach, on the matter that there are two levels of the Name Havayah. And see
in the Idra Rabba (folio 138b):
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“one for Z’eir Anpin and one for Atika”; and in the same way it is to be understood here.) Through
an arousal from below, an arousal from above; and through an arousal from above, an arousal
from below. And from there [comes] “He turned the curse into a blessing”: willful sins become like

merits.
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And the explanation of this matter: for there to be teshuvah (return) in the Name Yah — although it
is drawn down thus from above to below — nevertheless, how can a person, who is bound below,

come to this?
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But it is through “with all your might” (bechol me’odecha): to go out of one’s own vessel. Although,
relative to a level above it, even the light of this love is in the category of a vessel, nevertheless, be-

low there must be “with all your might” — a “might” of your own.
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Now, “with all your might” is revealed specifically in baalei teshuvah (penitents), through the will-
ful sins, which is through the opposite; as in the matter of “in a land not sown,” that through the
“not” it is sown, etc. And the explanation is that “My Name” together with Yah is [in numerical val-
ue| 365, etc.
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For the prohibitions are above the positive [commandments], because through keeping the prohi-
bitions, which is the uprooting of the will from the opposite, through this one reaches the level of
“with all your might” and the level of self-sacrifice (mesirus nefesh): whether in actual deed, as in

the incident of
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Rabbi Elazar ben Durdaya, or in self-sacrifice in prayer, “They cried out to Havayah in their dis-

i

tress,” over one’s distance from G-d; for on this foundation the matter of prayer is founded: to

come to the fulfillment of “And you shall love” in the recital of the Shema.
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Now, through “with all your might,” willful sins become like merits; for “Out of the depths I called
You,” etc.: “the depth of darkness,” the level of the skull (gulgalta) that covers over the brain.
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For the intellect (mochin), Chochmah, Binah and Daas, is in the three cavities of the skull, and over
them the skull covers, concealing and hiding, so that there should be no revelation except through
hairs, etc.
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And through “with all your might” — “who draw Him down with greater strength” — one comes to
the level of “out of the depths.” And there are ten depths: that is, the Keser (Crown) in each level of
the ten Sefiros.
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Now, in the ten emanated Sefiros, which have already come to revelation through the hairs, there
the kelipos (husks) had a hold and drew nourishment — “and she shall do her nails” — through the
nails, and from behind the skin of Nukva, between pore and pore, etc.; that is, in the vessel and not
in the lights themselves.
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But nevertheless, the light is enclothed in the vessels, where there is a hold and drawing of nourish-

ment; and therefore it is impossible for there to be “I have wiped away your transgressions like a

thick cloud,” and the level of washing, to wash away sins, etc.
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For the washing is from far, far above, from “the depth of darkness,” from the ten Sefiros within the
Emanator. And “Out of the depths I called You” is to draw down a revelation of Havayah anew from
the level of “depth,” where this light has not yet come to revelation and has not been enclothed in

vessels.
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And this is through “with all your might”: “When the sitra achra (the other side) is subdued, the

glory of the Holy One, blessed be He, ascends (istalek).” The meaning of “ascends” is that it is

raised up on high, in the level of Atik Yomin, “Who removes mountains” and “Who is exalted from

the days of old,”
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that is, in a state of concealment. And from there the level of Havayah is drawn down anew: a reve-
lation of the Havayah that is before Atzilus. And this is [the meaning of] “Bring us back in complete
teshuvah before You”: “before You,” before the Havayah that is in Atzilus, where there is the level

of complete teshuvah, as mentioned above.
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Now, with the drawing-down of the ten depths during all the Ten Days of Teshuvah, then on Yom
Kippur, “before Havayah you shall be purified”; and this is at Ne’ilah, for the end of the day atones,
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as is stated in the Gemara, that [Ne’ilah is] close to sunset. And therefore it is stated in the Mishnah,

in the last chapter of Kereisos: “One through whom a doubtful transgression came about on Yom

Kippur, even at dusk, is exempt, for the whole day atones”; that is, he is atoned for at the end of the

day,
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which is the main [time]; for then is the time of Ne’ilah, the elevation of Malchus (sovereignty) into
Keser (the Crown), an elevation above which there is none, and [this] is called “before Havayah”;
and then “you shall be purified,” for from there purity and washing are drawn down and all the sins
are atoned. (And see what is written elsewhere on [the passage of] the Zohar, Part III, Parshas Emor
(folio 100b),
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on the matter of subjugation (iskafya) and transformation (is’hapcha): that the level of subjugation
is drawn from the intellect (mochin) of Imma, but on Shabbos, which is the mochin of Abba, there

is drawn down the transformation of darkness into light, etc.
bYk ns’bp'r R2IWN RIAANKR RIT (71 29] 172 R .10 79771 DX 722K RPWI 17192 Nvn °D2 w°nn

L[y 2] 97I0A 191997 DTRIW MO WDIT Ik

And see what is written in Parshas Mattos on the matter of “And her father hears her vow,” etc. But
all this is the transformation of the darkness of kelipas nogah, from which [comes] the animal soul

in man, which is composed of good and evil.
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But teshuvah (return) “with all your might” is that the willful sins that are far below nogah become
like merits; this is the matter of “He turned the curse,” literally, “into a blessing.” And this is — see
there — what is written elsewhere on the verse “And a man wrestled with him”: that “they raised

dust up to the Throne of Glory.”
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That is, even the level of “dust that remains from fire,” which is the lowest level among the kelipos

(husks), was included above, in the Throne of Glory; and this is the level of teshuvah.
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Therefore our Sages, of blessed memory, said, “Great is teshuvah, for it reaches up to the Throne of
Glory”: Malchus of Atzilus, which is what is called “blessing,” and teshuvah reaches there;
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that is, from the curse it is turned into a blessing. And this is [the meaning of] what is said, “they
raised,” in the plural, etc.; see there. And this is why Yom Kippur is called “Shabbos Shabbason” (a
Shabbos of complete rest), for even relative to Shabbos it is the level of Shabbason;
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for Shabbos is, as it is written, “a Shabbos unto Havayah”: for in the six days of work there is the
level of the Name Elokim, and Shabbos is the revelation of the Name Havayah, the mochin of Abba
— “and wisdom gives life” —which is the level of the yud of the Name Havayah, etc. And from this it
follows that there can be the transformation of darkness into light.
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But the mochin of Abba are the level of Atzilus, and if so, it is the Name Havayah within the em-
anated [levels]; therefore what is drawn from this is the transformation of the darkness of kelipas

nogah into light.
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But for there to be “He turned the curse” — which is far below kelipas nogah — “into a blessing,”
this is the level of “before Havayah you shall be purified,” that is, the Name Havayah within the
Emanator, as mentioned above. And this is the matter of Yom Kippur, which is called “Shabbos

Shabbason,” etc.
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And see what is written elsewhere on the verse “Havayah, His adversaries shall be shattered,” etc.,
and through this “He will give strength to His king”; and this too is like the matter of “He turned,”
etc. And see what is written on this subject in the discourse beginning “And the king extended to
Esther.”)
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