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“But Havayah your G-d was
not willing to listen to Bilam”

G-d’s refusal, beyond reason, to hear the accuser answers the
Jew’s own love for Him beyond reason, the tip of the yud of
Havayah in the soul. And when a penitent cries out “with all your
might” from the hidden depths of his soul, G-d’s love from above
does more than ignore his sins: it turns them into merits, the

curse into a blessing.

DEDICATED IN HONOR OF
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

G-d’s refusal, beyond reason, to hear the accuser answers the Jew’s own love for
Him beyond reason, the tip of the yud of Havayah in the soul. And when a penitent
cries out “with all your might” from the hidden depths of his soul, G-d’s love from
above does more than ignore his sins: it turns them into merits, the curse into a

blessing.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The Torah praises G-d for refusing to listen to Bilam and for turning his curse into a blessing. The Alter
Rebbe asks why such a refusal is remarkable, and what was turned if Bilam was never heard. Bilam
stands for the accuser who seeks out Israel’s real sins; the praise is that G-d refuses to hear him at all,
beyond reason. This answers to the Jew’s own love beyond reason, the tip of the yud of Havayah: a hid-
den natural love that would sooner give up life than be separated from G-d. The maamar then maps the
rest of the Name onto the soul. The yud is Chochmah, born of tzimtzum; a person echoes it by nullify-
ing his own will, which draws down the tzimtzum that renews creation each day. The first hei is Binah:
broad contemplation, love, joy and the higher teshuvah of prayer. The vav and final hei are Torah and
mitzvos in action, summed up in charity. Beyond these is a Havayah drawn from above, “because He
loved you”: the penitent’s cry “with all your might” reveals the soul’s hidden depths, and from there

sins become merits and the curse a blessing, culminating on Yom Kippur.

OUTLINE

1 Why not listening is praise 1-2

Bilam stands for the accuser who seeks out Israel’s real sins. G-d’s praise is that He refuses to hear him, not
by refuting him but beyond reason; the verse names Havayah because a radiance of Havayah is in every
Jewish soul.

2 The tip of the yud: love beyond reason 13

Every Jew has a hidden natural love that would give up life rather than be separated from G-d: the tip of the
yud, rooted in the Infinite Light within the soul’s Chochmah. Aroused, it brings fear of sin even regarding the
words of the Scribes, and it evokes G-d’s own “not willing to listen.”
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The yud: Chochmah, tzimtzum and nullifying one’s will 14-5
Chochmah emerges from the Infinite Light only through a radical tzimtzum, like hair from the brain; with-

out it the worlds could not exist. The daily renewal of creation depends on a person’s own tzimtzum, “Nul-
lify your will,” in thought, speech and action, through the Chochmah of the soul.

The first hei: contemplation, love and teshuvah in prayer f6-8

Binah broadens the point of Chochmah into contemplation of G-d’s greatness, which brings love and joy
into the heart. Its arousal from below is the higher teshuvah, a cry from distress; in prayer it leads to “You
shall love Havayah your G-d” and to the request that G-d’s “face” be drawn down.

The vav and final hei: Torah, mitzvos and charity 19
The Torah, the vav, draws G-d’s light even into the “wilderness” of this world; the mitzvos in action, the final
hei, reveal it there. Charity, their general expression, shows this in its spelling: tzedek becomes tzedakah
when Chesed fills it.

Havayah from above: the penitent and the depths 110-12

“Because Havayah your G-d loved you” is a love from above that turns sins into merits. The penitent’s cry
“with all your might” reaches the level of Yah and the prohibitions and reveals the soul’s ten hidden
depths and a new Havayah, from which forgiveness flows, one depth on each of the Ten Days of Teshuvah

until Yom Kippur.

KEY CONCEPTS

the tip of the yud 771" 5w 11p

The point that rises above the first letter of Havayah; in the
soul, the hidden natural love beyond reason that reaches
toward the Infinite One.

the natural love n°yawi1 1anx

A love for G-d built into the G-dly soul, which would give
up life rather than be separated from His unity; it stays
hidden by the body until it is aroused.

tzimtzum (contraction) 0131%

G-d’s concealment of His essence so that Chochmah, and
through it the worlds, can exist; a person mirrors it by set-
ting aside his own will.

“Nullify your will” 71187 512

The person’s own tzimtzum: restraining every desire that
is not for G-d, in thought, speech and action, even in what
is permitted.
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the higher teshuvah 182>y n121wn

A return from below upward that reveals the first hei,
Binah: a cry from the distress of distance from G-d that
gathers the whole soul to Him.

“with all your might” 7% 9523

Love beyond the soul’s capacity, revealed above all in
baalei teshuvah; it reaches the Name Yah and the hidden
depths of the soul.

Yah and vav-hei 71/ 7

The two halves of Havayah: Yah, the source of the 365 pro-
hibitions, is higher than vav-hei, the source of the positive
commandments.

the depths D°pnynn

The hidden roots of the soul’s ten powers, “the depth of
darkness,” revealed through teshuvah; one is drawn out
on each of the Ten Days of Teshuvah.
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SECTION 1 - 1-2

Why not listening is praise
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“But Havayah your G-d was not willing to listen to Bilam, and Havayah your G-d turned the curse
into a blessing for you,” etc.

The maamar opens with a verse from Parshas Ki Teitzei about Bilam, the prophet hired to curse Israel: G-d
refused to listen to him and turned his intended curse into a blessing. The whole maamar explains what this

refusal means and how a curse can become a blessing.
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[We need] to understand: what is the great and tremendous wonder in His not being willing to listen
to the voice of a base man such as the wicked Bilam? And also, what is [the meaning of] “Havayah
turned the curse into a blessing,” since He did not listen to Bilam at all?

The Alter Rebbe asks two questions. First, why the Torah presents it as a great wonder that G-d did not heed a

wicked man like Bilam, when no one would expect Him to. Second, if G-d did not listen to Bilam at all, so that
the curse never took effect, what there was to “turn” into a blessing.
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The matter is that there are accusers who accuse Israel, which is why the shofar is taken up on
Rosh HaShanah, to confound the accuser; and he is the one who searches out the sins of the
Children of Israel and scrutinizes them, to argue for their guilt.

The answer begins with what Bilam stands for: the accuser on high, who seeks out the sins of Israel and

builds a case against them. The shofar is sounded on Rosh HaShanah precisely to confound this accuser,
which shows that his charges are a real threat.
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And this is called the level of Bilam, for such was also Bilam’s way: he too searched to find a place
of sin for Israel, “the top of Peor, which looks out over the wasteland,” and “he set his face toward
the wilderness,” places where Israel were destined to sin, etc.

Bilam worked the same way: he looked for spots connected with Israel’s sins, so that his curse would have a
foothold. The verses describe him being taken to “the top of Peor” and turning his face “toward the wilder-

]

ness,” and the Alter Rebbe reads these as places where Israel would later sin, so the accusation had real

substance.
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And this is the praise that the verse offers: that although he came with a claim, nevertheless
“Havayah your G-d was not willing to listen.” And the meaning is that He was not willing to listen to
his words at all;

This is why the verse counts as praise: Bilam’s case was not baseless, and still “Havayah your G-d was not
willing to listen.” The Alter Rebbe stresses that this means G-d did not hear his words at all.
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not that there is a conclusive answer to give in reply to his words, from reason and knowledge that
can be grasped and understood, but only that his words are not received or listened to at all, with-
out reason and knowledge.

G-d’s refusal is not the result of a winning argument that disproves the accusation on its own terms. He sim-

ply does not take it in, in a way that is beyond reason, and this “beyond reason” becomes the key to the whole

maamar.
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And so too, [this is| why the verse spelled out, “But Havayah your G-d was not willing”: because
Havayah is truly your G-d. For in every soul of Israel there is an aspect and a radiance of the Name
Havayah, and as it is written,
The Alter Rebbe explains why the verse names Havayah, the Name that expresses G-d as He transcends all
creation, as “your G-d.” It is “yours” in the fullest sense, because every Jewish soul contains an aspect and a

radiance of that very Name, and so G-d’s refusal to hear the accuser comes from a level that is present within
the Jew himself.
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“For Havayah’s portion is His people; Jacob is the lot of His inheritance”: that they are a portion
and a radiance of the very Name Havayah. [And see what is written about this in the discourse be-

ginning “See, I set before you.”]

The proof is the verse “For Havayah'’s portion is His people,” which the Alter Rebbe reads literally: the souls
of Israel are a portion of the Name Havayah itself. A bracketed note refers the reader to the discourse on
“See, I set before you” for more on this.

SECTION 2 - 113

The tip of the yud: love beyond reason
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And the explanation of this matter is that in every soul of Israel there is the level of the natural love,

founded and implanted in the nature of his G-dly soul:

Every Jew has a natural love for G-d, built into the very nature of the G-dly soul. It is not acquired through
study or reasoning; it is part of what the soul is.
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not to be separated from His unity and oneness, may He be blessed. And a person does not commit
a sin unless a spirit of folly enters him, which misleads him into saying that even so he is still with-
in his Judaism, etc.

The content of this love is the soul’s refusal to be separated from G-d’s unity. The Talmud teaches that a per-

son sins only when a “spirit of folly” enters him, and the Alter Rebbe explains what that folly is: it persuades
him that even after the sin he is still a Jew, still bound to G-d, so the sin does not seem to touch that bond.
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But to be separated from His unity, may He be blessed: even the most unworthy of the unworthy
gives up his life for the sanctification of G-d’s Name, etc., because of the nature of his soul, “The
lamp of Havayah is the soul of man,” like a burning lamp, whose flame rises of itself, etc.,
When the choice is openly one of being cut off from G-d, as when a Jew is told to deny Him, even the least
observant will give up his life for the sanctification of G-d’s Name. This comes from the soul’s nature, which

Proverbs calls “the lamp of Havayah”: like a flame that rises upward by itself, the soul strives toward its

source.
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without reason and knowledge; except that it is hidden and covered by a garment of sackcloth,
which is the physical body, and from it comes the spirit of folly, etc.
This readiness to give up one’s life involves no reasoning or calculation. Yet the love is usually hidden, cov-

ered by the physical body, which the Alter Rebbe calls a “garment of sackcloth,” and it is from the body that
the spirit of folly comes.
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But when he arouses the love, until it desires to go out of its garments, then he comes to the fear of

sin: not to transgress even a light matter of the words of the Scribes (divrei sofrim), for the words of

the Scribes are more stringent than the words of Torah; which is why they are called Sofrim, for
When a person deliberately arouses this love until it “desires to go out of its garments,” it produces fear of
sin, a care that guards even against light rabbinic prohibitions. The Sages teach that the words of the Scribes

are more stringent than the words of Torah, and the Alter Rebbe now explains why the Sages are called
Sofrim.
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there are the levels of sofer (scribe), sefer (book) and sippur (telling). The sefer is the level of the
Written Torah, and the sofer is the one who makes the sefer, which is the level of the Oral Torah: “A
woman ofvalor is the crown of her husband,” etc.
The triad of scribe, book and telling echoes the opening of Sefer Yetzirah. In the Alter Rebbe’s image the
“book” is the Written Torah and the “scribe,” who makes the book, is the Oral Torah; the Oral Torah is thus

the “woman of valor” who is the “crown” of her “husband,” the Written Torah, and this is why the words of
the Scribes carry such weight.
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[And see what is written about this in the discourse beginning “You shall draw water with joy” and
in the discourse beginning “I am black, yet comely.”] And this level of love is the level of the tip of
the yud of the Name Havayah;

A bracketed note sends the reader to two other discourses on this subject. The Alter Rebbe then identifies the

hidden love with the tip of the yud: the small point that rises above the letter yud, the first letter of the Name
Havayah.
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for the tip atop the yud points upward, and alludes to its being drawn upward, to the Infinite One
(Ein Sof), blessed be He, who is above the bounds of comprehension, and “no thought can grasp

Him,” and “all before Him is accounted as nothing”; “For I, Havayah, have not changed,” etc.

Because the tip of the yud points upward, beyond the letter itself, it stands for the soul’s bond with the
Infinite One, who is beyond all comprehension: “no thought can grasp Him,” all before Him is “as nothing,”
and He never changes. That is where the hidden love reaches.
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And such is the matter of this love, which is without reason and knowledge: it stems from the in-
dwelling of the very Infinite Light (Or Ein Sof), blessed be He, which is clothed in the Chochmah

(wisdom) that gives life to the soul, which is above the bounds of comprehension, etc.

The love is beyond reason because what dwells in it is the Infinite Light itself, clothed in the soul’s
Chochmah, the power that gives the soul life and stands above comprehension. Since its root is beyond un-
derstanding, the love it produces is beyond understanding too.
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Therefore it is like a flame that rises of itself and on its own, etc.; but because it is hidden, a person
must arouse it. And through an arousal from below (isarusa dilesata) there is an arousal from
above (isarusa dile’eila), so that there is also “He was not willing to listen,” from the level

Like a flame that rises by itself, this love moves upward of its own accord, but because it is hidden a person

must awaken it. When he does, his arousal from below evokes a matching arousal from above: G-d too acts
beyond reason and “was not willing to listen” to the accuser.
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that is above reason and knowledge. [And see Sha’arei Kedushah by Rabbi Chaim Vital, Part III,
Gate 1: “for the tip of the yud,” etc.; see there. And see there, Gate 2: “and Yechidah,” etc.]

This answers the first question: G-d’s refusal, beyond reason, to hear the accuser mirrors the Jew’s love for
Him beyond reason. The Alter Rebbe adds a reference to Rabbi Chaim Vital’s Sha’arei Kedushah, which
speaks of the tip of the yud and of Yechidah, the innermost level of the soul.

SECTION 3 - 14-5

The yud: Chochmah, tzimtzum and nullifying one’s will
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2. And the explanation of the matter of the yud of the Name Havayah, how it is in the soul: the yud
is the level of Chochmah (wisdom), ko’ach mah (the potential of “what”), which is the level of the

tzimtzum (contraction), for it is only the level of a point, etc.

The second section explains how the yud of Havayah is present in the soul. The yud stands for Chochmah,
called ko’ach mah, “the potential of what”: a first point of insight, not yet defined. Being a mere point, it ex-

presses tzimtzum, contraction.
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The matter is this. It is known that the coming into being of the level of Chochmah, which is the be-
ginning of the revelation of the chain of descending worlds (hishtalshelus), from the Infinite Light
(Or Ein Sof), blessed be He,

It is an accepted principle that Chochmah, the very first revelation in the whole chain of worlds, comes from
the Infinite Light, which is utterly beyond that chain.
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which is far, far above the level and bounds of the chain of descent, is through many contractions
and the descent of the light in concealment after concealment, until there descended and was
drawn forth a radiance that is slight and contracted

To bring Chochmah into being, the Infinite Light passed through many contractions, one concealment after
another, until only a faint and greatly reduced glimmer of it remained.

likuteitorah.com/likkutei-torah/ki-seitzei/5/ 9
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exceedingly, like the radiance that comes out through the hairs of the head, which grow and draw
nourishment from the brain in the head through the skull that overarches the brain, which con-

ceals and hides the brain itself so that it should not be revealed,

The Alter Rebbe offers an analogy: hair grows from a trace of vitality that comes from the brain, but only by
way of the skull. The skull covers and hides the brain, so what reaches the hair is not the brain’s own life.
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so that, through this, the hairs may grow from the bone of the skull that overarches and covers the
brain. And that radiance is exceedingly contracted, to the point that it has no comparison or rela-
tion to the radiance of the brain itself, just as the hairs have no comparison or relation to the brain;

The skull’s covering is what allows hair to grow at all, yet the vitality in the hair is so reduced that it bears no
comparison to the life of the brain; hair and brain belong to different categories.
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for even if the hairs are shaved off, no pain at all is felt in the brain. So, entirely like this analogy,
and endlessly more so, is the matter of the coming into being of Chochmah from what is above
Chochmabh, from the Infinite Light, blessed be He,

The proof is that cutting hair causes the brain no pain. Chochmah’s relation to its source above it, the

Infinite Light, is like this, and infinitely more so.
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which is high and exalted, etc., more so than [in] the coming into being of the emotive attributes
(middos), love and awe, from Chochmah, Binah (understanding) and Daas (knowledge), for the
very essence of Chochmah, Binah and Daas is clothed in the emotive attributes.

The contrast is with the emotions, love and awe, which grow out of the intellect, Chochmah, Binah and Daas:

there the very essence of the intellect is present in the emotions it produces. The gap between the exalted
Infinite Light and Chochmabh is far greater.

likuteitorah.com/likkutei-torah/ki-seitzei/5/ 10
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But in the coming into being of Chochmah from the Infinite Light, blessed be He, the essence of
the Infinite Light, blessed be He, is not clothed in it; only a slight and contracted radiance, from the

concealment,

In the emergence of Chochmah the essence of the Infinite Light is not present at all. Chochmah receives

only a faint, contracted glimmer, and even that comes out of concealment.
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that is, after the concealment and hiding of the essence of the Infinite Light, blessed be He. As it is
written, “He made darkness His hiding place”: He hides Himself in the level of darkness and con-
cealment, so that there may be a revelation of the radiance in the level of Chochmah, the begin-
ning of the revelation of the chain of descent. And this is [the meaning of] “Havayah reigns; He is
clothed in majesty,” etc.,

The glimmer appears only after the essence of the Infinite Light has been hidden, as the verse says, “He

made darkness His hiding place”: G-d conceals Himself so that a measured revelation, Chochmah, can ap-
pear. “Havayah reigns; He is clothed in majesty” says the same thing: G-d puts on a “garment.”
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“the world, too, is firmly established,” etc.: in order that “the world be firmly established,” the
Infinite Light, blessed be He, had to clothe itself in the level of a garment and covering, so that it

would not shine and be revealed as it is, but only in the level of tzimtzum, etc.

The verse goes on, “the world, too, is firmly established”: the world can stand only because the Infinite Light
has clothed itself and does not shine as it is, but only through tzimtzum.

likuteitorah.com/likkutei-torah/ki-seitzei/5/ 11
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And this is [the meaning of] what is written, “In the beginning Elokim created,” etc.: “Bereshis,”
with the revelation of the level of the beginning of revelation, which is the level of Chochmah;
“Elokim created,” with the attribute of tzimtzum. And as our Sages, of blessed memory, said, “At
first it arose in [His] thought to create [it] with the attribute of judgment,” etc.

9" G

The first verse of the Torah teaches the same. “Bereshis,” “in the beginning,” refers to Chochmah, the

reishis or “beginning” of revelation, and it was created by “Elokim,” the Name associated with tzimtzum and
judgment; so too Rashi brings the Sages’ teaching that G-d first thought to create the world with the attribute
of judgment.
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For it is a contracted radiance, so that it may be the beginning of revelation in the chain of descent
of the worlds; for Chochmah is the beginning of the revelation of the comprehension and under-
standing of the Infinite Light, blessed be He, which is revealed in the level of Binah,

Chochmah has to be a contracted glimmer because it is the starting point of the worlds’ chain of descent. It
is the first flash of grasping the Infinite Light, a grasp that is then unfolded in Binah.
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which is the upper hei, the level of expansion, in length and breadth, etc., of the light that fills all
worlds (memalei kol almin) and the light that encompasses all worlds (sovev kol almin), etc. Except
that in Chochmah that comprehension is in a state of concealment, for it does not shine and be-
come revealed

Binah is the first hei of the Name, a letter that extends in length and breadth: the developed understanding

of how G-d fills and encompasses all worlds. In Chochmah this grasp is still concealed and not yet spread
out.
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except like lightning that flashes in the mind of a person’s intellect, by way of analogy. And without
the tzimtzum of the Infinite Light, blessed be He, and its being clothed in the level of Chochmah,
there could not have been the expansion of the level of the light that fills all worlds and the light
that encompasses all worlds; for the worlds would have been utterly nullified out of existence, and
would have been truly nothing and naught.

Chochmabh is like a flash of lightning in the mind. Without the tzimtzum of the Infinite Light into Chochmah,

the divine light that fills and encompasses the worlds could not have spread forth; the worlds would have
been wholly nullified and would not exist at all.
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For even now, after the worlds have been created, “before Him all is as nothing”; but it is “as noth-
ing” (kelo), with the kaf of comparison, and not actually “nothing” (10); and even this is only before

Him, and not in relation to the created beings.

Even now that the worlds exist, before G-d they are kelo, “as nothing,” where the letter kaf means “like”: they
resemble nothingness without actually being nothing. Even this is so only from G-d’s side; from the side of

the creations, they truly exist.
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But if the Infinite Light, blessed be He, were revealed as it is, they would be truly nullified, and

would be nothing (ayin) and actually “nothing” (lo).

Were the Infinite Light revealed as it is, the worlds would cease entirely: not “as nothing,” but actually
nothing.
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Therefore our Sages, of blessed memory, said that when the angels accused and said, “What is
man,” etc., “He stretched out His little finger among them and burned them.” The meaning is that
He extended and drew forth a revelation of His essence, may He be blessed, beyond the contracted
measure and limit of the angels’ comprehension: a tiny bit, the level of “His little finger”
This explains the Talmud’s account: when angels objected to the creation of man, saying “What is man,” G-d
“stretched out His little finger among them and burned them.” The Alter Rebbe reads the “little finger” as a

tiny revelation of G-d’s essence, slightly beyond the measure fitted to the angels’ grasp, and that alone con-
sumed them.
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(And see Pardes at its beginning, citing Sefer Yetzirah: “Ten Sefiros without ‘what’ (beli mah), the

number of the ten fingers,” etc.; and Zohar, Part II, at the beginning of Parshas Yisro.)

A parenthesis supports the image of the finger: Pardes quotes Sefer Yetzirah, which matches the ten Sefiros
to the ten fingers, and the Zohar speaks of the fingers at the beginning of Parshas Yisro. A “finger” is thus a
divine attribute, a measured revelation.
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And then “and burned them”: they were burned and utterly nullified out of existence, and were as
though they had never been. It is only the tzimtzum that brings about the coming into being of the

worlds.

Faced with more revelation than they could hold, the angels were burned and ceased to exist. The lesson is
that it is only the tzimtzum that allows the worlds to come into being.
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Now, the beginning of the creation of the worlds was because “He desires kindness.” But [the fact]
that “in His goodness He renews each day, continually, the work of Creation,” renewing [it] as exis-

tence (yesh) from the level of Chochmah and tzimtzum each day,

The first creation came from G-d’s own desire for kindness, without any prompting. But, as the blessing be-
fore the morning Shema says, “in His goodness He renews each day, continually, the work of Creation,”
bringing the world into being anew each day as a distinct existence, through Chochmah and tzimtzum.
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since each day a different radiance is renewed [and also each hour a combination of the Name
Havayah is renewed, etc.], depends on the arousal from below (isarusa dilesata). And this tzimtzum
and concealment must also be in the arousal from below: namely, to be the level of “Nullify your

will,” etc.;

Since each day brings a new divine radiance, and even each hour a new combination of the letters of
Havayah, this daily renewal depends on human initiative, the arousal from below. A person must therefore
make a tzimtzum of his own, in the spirit of the Mishnah’s “Nullify your will before His will.”
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that is, to contract and subdue all his desires that are not for G-d: whether in thought, “Many are

the thoughts in a man’s heart,

This personal tzimtzum means restraining and subduing every desire that is not for G-d. It begins in

thought: a person has many plans of his own, but only G-d’s counsel will stand.
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but the counsel of Havayah, it shall stand”; or in speech, that his speech and the breath of his
mouth not be as he wishes; or in action, “he shuts his eyes from seeing evil,” and “you shall not

stray after your heart,” etc.;

It extends to speech, not saying whatever one wishes, and to action, as in “he shuts his eyes from seeing evil”
and “you shall not stray after your heart.”

likuteitorah.com/likkutei-torah/ki-seitzei/5/ 15



LIKKUTEI TORAH - PARSHAS KI SEITZEI - MAAMAR 5 7197 QY92 PR YR TIPR 1T AR K.

5532 RIM ']'? N2 %% pnzy nxl YR WP (73722 031991 12m127 nKna) 5P1RMD N°T3 1°2 7I0°K2 1°2
19 7231 131897 W1 PPOWAR DIR PW AP MY

whether in what is forbidden or in what is permitted, as our Sages, of blessed memory, said, “Sanc-
tify yourself in what is permitted to you.” And this is in the entire stature of a person: to cast aside

his soul and his will, etc.

The restraint applies even to what is permitted, in keeping with the Talmud’s “Sanctify yourself in what is
permitted to you,” and it takes in the whole person, all his faculties, setting aside his own self and will.
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And this self-nullification (bittul) is in the level of Chochmah, for “through Chochmah they were
refined”: to sift the good from the evil and to nullify the will for evil before the good, by the power
of the Chochmabh in the soul.

Such self-nullification belongs to Chochmah, for “through Chochmah they were refined”: Chochmah sorts

good from evil, and the soul’s Chochmah is what enables a person to set aside his desire for evil in favor of
the good.
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Therefore our Sages, of blessed memory, said, “Sanctify yourself,” etc.; for kodesh (holiness) is in
Chochmabh, as in “Sanctify to Me every firstborn,” etc.

This is why the Sages put it as “sanctify yourself”: holiness is bound up with Chochmah. The verse “Sanctify
to Me every firstborn” shows the link, for Chochmabh is the “firstborn,” the first of all levels.
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And through this level of self-nullification (bittul) in the arousal from below (isarusa dilesata), in
which he nullifies and removes himself and his will so as to be nullified to Him, may He be blessed,
there is an arousal from above (isarusa dile’eila): that there be a nullification and withdrawal of the
essence of the Infinite Light (Or Ein Sof), blessed be He, so that it does not shine and become
revealed

Here is the effect of the person’s self-nullification. When he sets aside himself and his will before G-d, this

arousal from below evokes a matching arousal from above: the essence of the Infinite Light withdraws and

conceals itself, so that it does not shine openly.
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except in the level of tzimtzum (contraction), in concealment after concealment, in the mode of
“He made darkness His hiding place,” darkness and not light. And there will be a revelation of the
level of the yud, which is Chochmah (wisdom), etc., through the level of the yud, the Chochmah,
that is in the soul.

The Infinite Light then shines only through tzimtzum, concealment after concealment, “He made darkness

His hiding place,” and this is exactly what allows the yud, Chochmah, to be revealed above. The yud above is
revealed through the yud of the soul, its Chochmah, which carries out the self-nullification.

SECTION 4 - 116-8
The first hei: contemplation,
love and teshuvah in prayer
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3. And the matter of the hei of the Name Havayah in the soul is this: the first hei is the level of su-
pernal Binah (understanding), the level of the expansion of the hei, in length and breadth, of the
light that fills all worlds (memalei kol almin) and the light that encompasses all worlds (sovev kol
almin), from the tzimtzum (contraction) of the point, etc.

The third section turns to the first hei of Havayah, which is supernal Binah. Unlike the yud, a mere point, the

letter hei extends in length and breadth: Binah unfolds the point of Chochmah into a full understanding of
how G-d fills and encompasses all worlds.
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And in the soul it is the expansion and broadening of comprehension from the lightning that flash-
es in the brain, which is the level of a point, etc.: that he broaden his knowledge and understanding
in the greatness of the Infinite One (Ein Sof), blessed be He, how He fills all worlds and encompass-
es all worlds with one contracted radiance, etc.

In the soul, this hei is contemplation: taking the flash of insight and broadening it, expanding one’s mind

and understanding in the greatness of the Infinite One. One reflects on how all the worlds, those He fills and
those He encompasses, come from a single contracted glimmer of His light.
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And through this there will also be the expansion and revelation in the heart, and the flaming and
blazing of the fiery flashes of love; and likewise the soul’s joy in G-d, its Maker, comes through the
broadening

Broad contemplation in the mind brings an expansion and revelation in the heart: blazing, fiery love for
G-d, and the soul’s joy in its Maker. Both come from the breadth of the contemplation.
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of contemplation in the heart: “a joyful mother of children.” And the arousal from below (isarusa
dilesata) for the revelation of this level of hei is the level of the higher teshuvah (return), from be-
low upward [and this is “teshuvah”: tashuv hei, “the hei shall return”]: “and they cried out to
Havayah in their distress,”
Binah is called “a joyful mother of children,” since it gives birth to the emotions with joy. The arousal from
below that reveals this hei is the “higher teshuvah,” a return from below upward; the Zohar reads teshuvah

as tashuv hei, “the hei shall return,” and it takes the form of a cry from distress, “they cried out to Havayah
in their distress.”
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for the descent from the light of His countenance, may He be blessed, is in the level of “distress”
(tzar, narrowness), in the level of a slight and contracted radiance; and especially if he holds his
soul guilty for all his deeds, words and thoughts which are not for G-d,

The “distress” (tzar, also “narrowness”) is the soul’s awareness that it receives only a narrow, contracted

glimmer of G-d’s light. It is felt all the more when a person holds himself guilty for deeds, words and
thoughts that were not for G-d.
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he who “came in vanity and goes in darkness.” And therefore “he sets his heart toward Him; his
spirit and his soul he gathers to Him,” to cleave to Him, may He be blessed, truly; and “spirit
brings spirit and draws spirit,” etc.

He sees that such a life “comes in vanity and goes in darkness,” and so he turns his whole heart, spirit and

soul to G-d, to cleave to Him. The Zohar’s principle “spirit brings spirit and draws spirit” means that this
outpouring of the person’s spirit draws down G-d’s spirit in return.
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In the same way, the whole matter of prayer revolves around this: to contemplate the descent of the
Infinite Light (Or Ein Sof), blessed be He, and its chain of descent (hishtalshelus), in a slight and
contracted radiance, the level of the light that fills all worlds (memalei kol almin) and the light that
encompasses all worlds (sovev kol almin), until “they praise the Name of Havayah,” etc., the level
of a name alone, and “May Your Name be praised forever,” etc.;
The whole of prayer follows this pattern: one contemplates how the Infinite Light descends, step by step, as a
faint, contracted glimmer that fills and encompasses all worlds. The morning prayers reach “let them praise

the Name of Havayah” and “May Your Name be praised forever,” for all of creation comes only from G-d’s
“Name,” a mere glimmer of Him.
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so that through this he will come to fulfill, in the Shema, “You shall love Havayah your G-d,” truly:
that there be a revelation of the very Infinite Light, blessed be He. And this is what we ask for: that it
be in the level of a revealed expansion, in length and breadth, in the heart and soul.

This contemplation leads to the Shema’s command “You shall love Havayah your G-d”: love for G-d Himself,

the Infinite Light as it is, and not only for its glimmer. We ask that this love be revealed and expand in length
and breadth, filling the heart and soul.
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And this is [the meaning of] “Bring us back in complete teshuvah (return) before You (lefanecha)”:
the meaning is that there be a drawing-down of “Your face” (panecha), Your inner dimension (pn-
imiyus), that is, the level of the very Infinite Light, blessed be He; as it is written, “May Havayah
make His face shine,” etc.

This is the request in the daily Amidah, “Bring us back in complete teshuvah before You”: lefanecha, “before

You,” contains panim, “face,” which suggests pnimiyus, G-d’s innermost being. We ask that the Infinite

Light itself be drawn down, as in the priestly blessing, “May Havayah make His face shine upon you.”
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SECTION 5 - 19

The vav and final hei: Torah, mitzvos and charity

1IN % [wen Syi0a] 17192 TWYNAN 019D MM 77102 TOWNHNT "12%3 N2 R wo12 10 1A 9
1977 11D 792712 RNP 2P 171 PNa RO

And the matter of the vav and the [final] hei in the soul is that there be a revelation of the drawing-
down in Torah and mitzvos, in the fulfillment of the deed in actual practice. For the Torah is the
level of the vav: “A voice calls in the wilderness: Clear the way of Havayah,”

Next come the last two letters of the Name, the vav and the final hei. In the soul they are the drawing-down of

G-d’s light through Torah and mitzvos, carried out in actual deeds; the Torah is the vav, the letter of drawing
down, and it is Isaiah’s “voice that calls.”
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that there be a drawing-down of the voice of the Torah, calling “the way of Havayah,” and a revela-
tion of His light, may He be blessed, even in the level of “wilderness,” which is this world: that in it
there be “So have I beheld You in holiness,” a drawing-down of supernal holiness. [And see what is
written in the discourse beginning

The voice of Torah calls out “the way of Havayah,” drawing G-d’s light even into the “wilderness,” this lowly

world, so that even here one can say, “So have I beheld You in holiness”: supernal holiness drawn down be-
low. A bracketed note sends the reader to another discourse on this.
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“When you hearken to the voice,” Parshas Re’eh.] And this drawing-down is in the lower hei, which
is the level of action: “And the deed of charity (tzedakah) shall be,” “deed” specifically. And charity
is the general and collective expression (klalus) of the mitzvos; for

The drawing-down reaches its goal in the final hei, the level of action. The verse speaks of “the deed of chari-

ty,” stressing deed, and charity is the general expression of all the mitzvos, as the Talmud teaches that chari-
ty equals all the other mitzvos together.
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just as charity is “to revive the spirit of the lowly,” etc., so the mitzvos, in their general and collec-
tive expression, are for drawing down life-force and the Infinite Light (Or Ein Sof), blessed be He,
below, into the lowly physical world, “and the glory of Havayah shall be revealed” below, etc.

Just as charity “revives the spirit of the lowly,” giving life to the poor, all the mitzvos together bring divine

life-force and the Infinite Light down into the lowly physical world, so that “the glory of Havayah” is revealed
even below.
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And this is the level of the hei; for “Your right hand is full of tzedek (righteousness)”: it is called
tzedek, without a hei; and when “Your right hand is full,” [that is,] the expansion and drawings-
down of Chesed (kindness),

The final hei shows in the very spelling of charity. Tzedek, “righteousness,” is spelled without a hei, and the

verse “Your right hand is full of tzedek” shows what completes it: the right hand stands for Chesed, G-d’s ex-

pansive kindness, which fills tzedek.
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then, with the addition of a hei, it is called tzedakah. (And see the Zohar, Parshas Bechukosai, folio
113b, and the commentary of the Ramaz (Rabbi Moshe Zacuto) there; and the Idra Zuta, folio 291,
end of side b, and folio 292a.) Now, this revelation in the level of action comes through the level of
the vav, which is the matter of drawing down, etc.

When Chesed fills tzedek, a hei is added and it becomes tzedakah, charity; the Zohar passage the Alter Rebbe

cites teaches that tzedakah gives to tzedek and joins with it. He then notes that this revelation in action

comes through the vav, which stands for drawing down.
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SECTION 6 - 110-12

Havayah from above: the penitent and the depths
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4. However, all this is the matter of the level of Havayah in the G-dly soul, which is clothed in the
body and the animal soul. But there is a level of Havayah that is drawn from above; and this is [the
meaning of] “because Havayah your G-d loved you.”
The fourth section turns to a different level. All the letters described so far are Havayah as it is within the
G-dly soul, which is clothed in the body and the animal soul, and revealed through the person’s own service;

but there is also a Havayah drawn down from above, to which the verse’s closing words allude: “because

Havayah your G-d loved you.”
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The meaning: “loved you” (ahevcha) is a transitive form: that He is the one who draws into you the
attribute of love that comes from above, which is the arousal from above (isarusa dile’eila) that pre-
cedes the arousal from below (isarusa dilesata). And from there [comes]| “Havayah turned the curse
into a blessing for you”: that intentional sins become literally like merits.

The Alter Rebbe reads “loved you” (ahevcha) as transitive: G-d puts into you a love that comes from above.

This is the arousal from above that comes before, and does not depend on, any arousal from below, and from

it comes the turning of the curse into a blessing: intentional sins become, in truth, like merits.
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And the explanation of this matter is that great is the power of baalei teshuvah (penitents), “who
draw Him down with greater strength,” etc. And this is through the level of “with all your might,”
beyond what his soul can bear: whether through self-sacrifice (mesirus nefesh) in actual fact, as in
the episode of Rabbi Elazar ben Durdaya, etc.,
The Zohar says that baalei teshuvah, those who return to G-d after sin, “draw Him down with greater
strength.” Their strength comes from “with all your might,” a love that exceeds what the soul can contain,

which can show itself in actual self-sacrifice, as with Rabbi Elazar ben Durdaya, a great sinner who repented

and wept until his soul left him.
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or in the level of self-nullification (bittul) to Him, may He be blessed, and the expiry of the soul in
the Shema, as it is written, “To You, Havayah, I lift up my soul,” etc. And the level of “with all your
might” is what is revealed in baalei teshuvah more than in the most righteous of the righteous,

which is the level of “with all your soul,” etc.

It can also show itself in the soul’s complete self-nullification and “expiry” during the Shema, as in “To You,
Havayah, I lift up my soul.” This “with all your might” is revealed in baalei teshuvah more than in the most
perfect tzaddikim, whose love is “with all your soul.”
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This is because the advantage of light is that which comes out of the darkness specifically: through
the intentional sins, when he holds his soul guilty, how he “came in vanity,” etc., and it touches

him to the soul.

The reason is that light is most precious when it comes out of darkness. The penitent’s past sins make him
feel his guilt, that his life “came in vanity,” and the pain reaches the depth of his soul.
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Therefore he will cry out to Havayah in his very great distress, and the cry will be great unto G-d,
beyond what his soul can bear. And this is the matter of “Yah with Shemi (My Name) is 365,” etc.:

From that distress he cries out to G-d with a cry beyond his soul’s capacity. This is linked to the Zohar’s
teaching that the Name Yah together with shemi, “My Name,” makes 365, the number of the prohibitions.
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for the prohibitions are in the Name Yah, above the level of the positive [commandments], which
are in the Name vav-hei; and as it is written, “in a land not (lo) sown,” that the level of 1o (“not”) is
what is sown, etc.,

The 365 prohibitions belong to Yah, the first two letters of Havayah, which are higher than the vav-hei, the

source of the positive commandments. Jeremiah’s “in a land not sown” hints at this: the “not” (lo), the pro-
hibitions, is itself what is sown.
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as is explained elsewhere. For since the Name Yah is above the Name vav-hei, it is impossible, by
the power of the soul, to draw down from there in the mode of drawing-down, which is through ful-
filling the positive commandments; only through keeping the prohibitions,

Because Yah is higher than vav-hei, the soul cannot draw from it by positive action, the mode of drawing-

down that belongs to the positive commandments. It reaches Yah only through keeping the prohibitions,

that is, through refraining.
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which is the matter of uprooting the will from the opposite; and this uprooting, from the opposite,
will grow very great, until he comes and reaches the level of “with all your might,” beyond what the
soul can bear.

Keeping a prohibition means uprooting one’s will from its opposite. In a penitent, who has known that oppo-

site from within, the uprooting becomes so intense that it reaches “with all your might,” beyond the soul’s

capacity.

T T WRT MR WY TAID DRW DOPRY T W0 5D N T2PNRID DOpRyHn MR Y 13
RIWWMT RPMWIY *PIW 112 P53W WA KT 100 PRy 0w

Now, about this it is said, “From the depths I have called You, Havayah.” For there are ten depths,
which correspond to the ten levels of the soul, seven emotive attributes (middos) and three intel-
lectual ones, and their depth is the root in each level, which is called “the depth of darkness”
(umka dechashucha):

The Alter Rebbe now reads Psalm 130, “From the depths I have called You, Havayah.” The depths are ten,

matching the soul’s ten powers, seven emotional and three intellectual, and the “depth” of each power is its
hidden root, called in Aramaic “the depth of darkness.”
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that is, the level of the darkness that has not yet come into revelation in the soul, in which there is
no aspect of being clothed in the body and the animal soul. It is from the supernal attributes that
come from above, which are above the powers that are revealed in the soul.

This “darkness” is the part of each power that has never come into revelation in the soul and is not clothed

in the body or the animal soul. It comes from supernal attributes that come from above, beyond the faculties

the soul shows openly.
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Only through the level of “with all your might” is the level of “from the depths” revealed; and from
there, “I have called You, Havayah”: that there be a renewal of the level of Havayah in the soul, and
that there be in the soul this Havayah of the level of “from the depths,”

These depths are revealed only through “with all your might,” the penitent’s love beyond measure. From

there the person calls to G-d, and a new level of Havayah comes into being in the soul, one that rises from its
hidden depths.
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which was not yet revealed in the soul. And through this, “Havayah turned the curse into a
blessing”: for from there is drawn the forgiveness and pardon of sins, “And I will sprinkle pure wa-
ter upon you,” etc.; “I have wiped away your transgressions like a thick cloud,” etc.

This new revelation is what turns the curse into a blessing: from it flow forgiveness and pardon of sins, as in

“I will sprinkle pure water upon you” and “I have wiped away your transgressions like a thick cloud.” This
answers the opening question: the curse is not merely ignored but transformed.
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Therefore, during the Ten Days of Teshuvah, we say this psalm, “From the depths”; for each day

one draws down one depth, until on Yom Kippur: “Before Havayah you shall be purified,” before

the Havayah that is revealed in the soul, from which it is drawn down that “you shall be purified.”
This is why Psalm 130 is recited during the Ten Days of Teshuvah: each day draws out one of the ten depths,

until on Yom Kippur “before Havayah you shall be purified.” The Havayah “before” whom we are purified is
the one now revealed in the soul, the source of the purification.
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IN ONE'S AVODAH

Arouse the hidden love for G-d and let it guard you even in small matters of the words of the Scribes. Set
aside your own will in thought, speech and action, even in what is permitted. In prayer, broaden your con-
templation of G-d’s greatness until it becomes love and joy, and draw His light into the world through Torah,
mitzvos and above all charity. And let remorse over the past become a cry “with all your might” that reveals

the depths of the soul, especially during the Ten Days of Teshuvah.

QUESTIONS FOR DISCUSSION

1. Why does the maamar see more praise in G-d’s refusal, beyond reason, to hear the accuser than in a refu-
tation of his charges, and how does that refusal mirror the Jew’s own love?

2. How does the analogy of hair and the brain show the gap between the Infinite Light and Chochmah, and

why is that gap necessary for the worlds to exist?

3. What does it mean that the daily renewal of creation depends on the arousal from below, and how does
“Nullify your will” act as a person’s own tzimtzum?

4. Why is charity the general expression of all the mitzvos, and what does the added hei of tzedakah signify?

5. Why is “with all your might” revealed more in baalei teshuvah than in perfect tzaddikim, and how does it

turn the curse into a blessing?
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PARAGRAPH 1
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The note points to the Mitteler Rebbe’s transcript
(hanachah) of this discourse, printed in Sefer
HaMaamarim 5566, p. 334: another record of the same

maamar.
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“But Havayah your G-d was not willing to listen to Bilam,
and Havayah your G-d turned the curse into a blessing for
you, because Havayah your G-d loved you.” The whole
maamar explains this verse; its closing words, “because

He loved you,” are taken up in paragraph 10.

Deuteronomy 23:61:172 0°127
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Nevertheless the L-RD thy G-d would not hearken unto
Balaam; but the L-RD thy G-d turned the curse into a bless-

ing unto thee, because the L-RD thy G-d loved thee.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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3 Kehot’s note points to II Samuel 13:14 for these words.

II Samuel 13:1477>:3 2 DR1W
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Howbeit he would not hearken unto her voice; but being

stronger than she, he forced her, and lay with her.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

4 NaPWIN MYyan WX

Balak took Bilam to the top of Peor, which looks out over
the wasteland, for another attempt to curse Israel. The
Alter Rebbe counts it among the places Bilam chose be-

cause Israel were destined to sin there.

Numbers 23:28175:375 712712

W 21272y ARWAN 1IYEN WRD oYPa R PR3 mpn
And Balak took Balaam unto the top of Peor, that looketh

down upon the desert.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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When Bilam saw that it pleased Havayah to bless Israel, he
no longer went after omens as before but set his face to-

likuteitorah.com/likkutei-torah/ki-seitzei/5/

Notes

ward the wilderness. The Alter Rebbe reads this, too, as
Bilam looking toward a place of Israel’s sin.

Numbers 24:1°X:773 72722

YD2°DYDY T27°K?) PXIWNR 7137 M 1y 230 02 0yra XN
73D 127R779K NYN 0WNI NXIRD

And when Balaam saw that it pleased the L-RD to bless

Israel, he went not, as at the other times, to meet with en-

chantments, but he set his face toward the wilderness.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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PARAGRAPH 2

6
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The note says that part of this passage, on the aspect and
radiance of the Name Havayah in every Jewish soul, is
quoted in a discourse of the Rebbe Maharash printed in
Sefer HaMaamarim 5629.
KEHOT'S NOTE
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“For Havayah’s portion is His people; Jacob is the lot of
His inheritance.” The Alter Rebbe reads “portion” literal-
ly: the souls of Israel are a portion and a radiance of the
Name Havayah itself.

Deuteronomy 32:9'0:3°% 0°727
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For the portion of the L-RD is His people, Jacob the lot of

His inheritance.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
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There the Alter Rebbe explains how the Name Havayah is
present in every Jew: at the Giving of the Torah Havayah
was drawn into each one’s inner self, so that He is “your
G-d,” called by your name.
KEHOT'S NOTE
X, 2y
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PARAGRAPH 3
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13
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In the next gate Rabbi Chaim Vital explains that the levels
of the soul are drawn from the different worlds, Chayah
from Atzilus “and Yechidah from Adam Kadmon,” the tip
of the yud. The reference links the love beyond reason to
Yechidah, the soul’s highest level.

Sha'arei Kedusha, Part 3 2:29175:°2 1 pon ,nwhp "yw
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Afterwards he obtains a Ru’ach from the world of
Formation-Yetzirah, and it too is divided into a number of
levels in the same manner mentioned before. Nevertheless,
in relation to the aspect of the general worlds, it is called a
Ru’ach. The same is likewise so with the Neshamah from the
world of Creation-Briyah, as well as with the Chayah from
the world of Emanation-Atzilut, and with the Yechidah from
Primordial Man-Adam Kadmon.

Shaarei Kedusha (Public Domain) - Gates of Holiness, translated by Rabbi
Amiram Markel, 2013 (CC-BY)
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The Talmud teaches that a person does not commit a sin
unless a spirit of folly enters him. The Alter Rebbe ex-
plains the folly as the illusion that one remains bound to
G-d even while sinning.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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“The lamp of Havayabh is the soul of man, searching all the
inner chambers.” The Alter Rebbe uses the image of the
lamp: like a flame, the soul rises upward of itself, toward
its source.
Proverbs 20:27175:3 “5wn
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The spirit of man is the lamp of the L-RD, searching all the
inward parts.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Mishnah states that there is greater stringency in the
words of the Scribes than in the words of Torah: one who
says there is no mitzvah of tefillin, contradicting the
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Torah, is exempt, but one who says tefillin have five com-
partments, adding to the words of the Scribes, is liable.
Sanhedrin 88b2a 1”s 1°77710
KEHOT'S NOTE
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The Talmud expounds the verse “My son, take heed” as
“be more careful with the words of the Scribes than with
the words of Torah,” for one who transgresses the words of
the Scribes is liable to death.

Eruvin 21b2 8”5 1217y
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On “For your love is better than wine,” the Midrash teach-
es that the words of the Scribes are dearer than the words
of Torah.
Shir HaShirim Rabbah 1:3°3:’% 7127 02°win °w
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“By the fragrance of your good oils, your name is like
poured oil; therefore, the young women love you” (Song of
Songs 1:3). “By the fragrance of your good oils,” Rabbi Yanai
son of Rabbi Shimon [said]: All the songs that the patriarchs
recited before You were fragrances, but we, “your name is
like poured oil,” like a person who empties from his vessel
to the vessel of another. All the mitzvot that the patriarchs
performed before You were fragrances, but we, “your name

is like poured oil,” [we have] ...
Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022

(cc-BY)
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The Talmud says the early Sages were called Sofrim be-
cause they counted (sofrim) all the letters of the Torah.
The Alter Rebbe offers another meaning: they are the
“scribe” (sofer) who makes the “book,” that is, the Oral
Torah.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Sefer Yetzirah opens by saying that G-d created His world
“with three sefarim: with sefer, sefar and sippur.” The
Alter Rebbe’s triad of scribe, book and telling echoes these
words.

Sefer Yetzirah 1:1°R:’X 717°%° 790
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Yah, the L-rd of hosts, the living G-d, King of the Universe,
Omnipotent, All-Kind and Merciful, Supreme and Extolled,
who is Eternal, Sublime and Most-Holy, ordained (formed)
and created the Universe in thirty-two mysterious paths of
wisdom by three Sepharim, namely: 1) S'for 2 ;7829) Sippur
7120; and 3) Sapher 180 which are in Him one and the same.

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
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the passage shares nothing with the note
KEHOT'S NOTE
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There the Alter Rebbe explains “I am black, yet comely”:
the soul’s “blackness” is its cleaving to G-d by keeping the
prohibitions, and through it the future will reveal the light
that encompasses all worlds, which the soul can grasp only
by negation, “a land not sown.” A parenthesis there ap-
plies the verse to the Oral Torah, along the lines explained
regarding the words of the Scribes.
Song of Songs 7:1’X:"t 0°71°w 1w
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Return, return, O Shulammite; Return, return, that we may
look upon thee. What will ye see in the Shulammite? As it
were a dance of two companies.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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A discourse of the Rebbe Rashab from 5647 (1887), to
which the note points on the tip of the yud; we do not de-
scribe its content.
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In the prayer of Elijah (Patach Eliyahu) in the introduction
to Tikkunei Zohar: “You are the Highest of all the high, the
Hidden of all the hidden; no thought can grasp You at all.”
The Alter Rebbe cites it for the Infinite One, toward whom
the tip of the yud points.
Tikkunei Zohar 17a:10-1227->:X 1> 97171 *1pn
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Constantinople, 1740 (CC-BY-NC)
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In its teaching on the fear of G-d, the Zohar says that He is
great and rules over all, “and all before Him is accounted
as nothing.” The Alter Rebbe uses it to describe the
Infinite One, beyond all comprehension.
Zohar I, 11b2 ,x> x”m
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“For 1, Havayah, have not changed.” G-d’s unchanging es-
sence, beyond all the worlds, is what the tip of the yud
points to.
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For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.(”5}{ nno) InIPna™n

R YW 20 IS prywa

Kehot’s marei makom for these words (its note is below).
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Rabbi Chaim Vital writes that the five worlds are called one
Havayah, “for the tip of the yud is Adam Kadmon,” the yud
is Atzilus, the first hei Beriah, the vav Yetzirah and the fi-
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nal hei Asiyah. The Alter Rebbe cites it, in his own text, for
the tip of the yud.
Sha'arei Kedusha, Part 3 1:61% 1 pon ,qw1Tp »yw
NRTPT OIR LI L,MR AN MY anRwa 01 L,mnty awnn DKM
(Mmpn 7321 Y PPN w1 ©*° 1pN2) 0°1pnn 9202 A31n
D21y @ bwn ,NYPPIRT 0YYY 3w MININE RIPI DONRAT YN
RN PRI WY 09 Swonnn PR 091y SN ,ARean
LmTp OTR] PUR ORI TR Dw ARID 09 L NNR 170N IRIP mnty
ANAAR X7 ,APR 1PRIM IR ANWRY R ,MPORR T
STwY
He emanated five worlds, one world being the soul for the
next, and the next world being the soul for the next. These
are: Primordial Man-Adam Kadmon, as mentioned in Sefer
Tikkunim, which in the nomenclature of the Ge’onim is
called, “Exceedingly Brilliant-Tzachtzechoot.” The second is
the world of Emanation-Atzilut. The third is the world of
Creation-Briyah. The fourth is the world of Formation-
Yetzirah. The fifth is the world of Action-Asiyah. These five
worlds are considered as One Being-Havayah Achat-1"1
nnx. For, the thorn of the letter Yod-(°) 771 is ...

Shaarei Kedusha (Public Domain) - Gates of Holiness, translated by Rabbi
Amiram Markel, 2013 (CC-BY)

:”vy N

“A woman of valor is the crown of her husband.” Here the
woman of valor is the Oral Torah, the crown of the Written
Torah.

Proverbs 12:4'7:27 7wn
KEHOT'S NOTE
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The note points to Or HaTorah on Parshas Korach for the
emergence of Chochmah from what is above Chochmah;
we do not describe its content.
KEHOT'S NOTE
R2WN Y 0P N7MIR R
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“He made darkness His hiding place, His canopy around
Him.” The Alter Rebbe reads it as G-d concealing His es-
sence so that the measured revelation of Chochmah can
appear.
Psalms 18:1227°:1”> 2°%°11n
DRIV 29 D7B"N2WT 139 THIP30 1IN0 NN
He made darkness His hiding-place, His pavilion round
about Him; darkness of waters, thick clouds of the skies.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
.27 ,m a°onn
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“Havayah reigns; He is clothed in majesty ... the world,
too, is firmly established; it shall not falter.” The Alter
Rebbe reads the “garment” as G-d’s self-concealment,
which allows the world to stand.

Psalms 93:1°X:3"% 0°%°11n

:0INA~22 DN 1IN AR MRNT YT WP WP MR AP0
The L-RD reigneth; He is clothed in majesty; The L-RD is
clothed, He hath girded Himself with strength; Yea, the

world is established, that it cannot be moved.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note quotes the Tzemach Tzedek there: the level of
Bereshis is Chochmah, called the beginning of revelation,
created through the Name Elokim, which is tzimtzum; and
he notes that the Mikdash Melech, at the beginning of
Parshas Va’eira (22b), explains it the same way.
KEHOT'S NOTE
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“In the beginning Elokim created the heavens and the
earth.” The Alter Rebbe reads “Bereshis” as Chochmah,
the beginning of revelation, created through Elokim, the
Name of tzimtzum.
Genesis 1: XX n°wxR12
PR XY DT DX DP2X X2 1UERT3
In the beginning G-d created the heaven and the earth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

9712 X12% *nna by nbnna
Kehot’s note points to Zohar I, 120b for these words.

Zohar I, 120b2 ,0p X”mt

KEHOT'S NOTE

AT 9%1%°127 .2 ,0P RN 2”2 IRTY .27°80 972 IR LNOWRN2 w1 U
.ov
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Rashi explains that the verse says “Elokim created” and
not the Name Havayah because at first it arose in G-d’s
thought to create the world with the attribute of judgment;
seeing that the world could not endure, He joined the at-
tribute of mercy to it. The Kehot note also cites the
Midrash, Bereshit Rabbah 12:15, where G-d says that with
judgment alone the world could not stand.
Rashi on Genesis 1:1:3"2°R’X NPwr12 %Y *" w0
NTN2 INRT2% 1aWnna APy TPNRY 1 K12 I0RI KDY 0°P0R K12
7"T? BN DRI AT OO BN D21V PRY 1N 7T
Haialval b D’Pﬁtj 1 Ny 01°3 22027 11°M
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o°19X X172 GOD [AS JUDGE] CREATED — It does not state 'X13
i1 “The L-rd (the Merciful One) created, because at first G-d
intended to create it (the world) to be placed under the at-
tribute (rule) of strict justice, but He realised that the world
could not thus endure and therefore gave precedence to
Divine Mercy allying it with Divine Justice. It is to this that
what is written in (Genesis 2:4) alludes — “In the day that the
L-rd G-d made earth and heaven”.

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) « Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

P¥132nm P2

There the Alter Rebbe describes an encompassing level
(makif) as “like lightning that flashes” in the mind and
comprehension, which is not grasped and absorbed into
the comprehension itself: the same image this maamar
uses for Chochmah.
KEHOT'S NOTE
.[5] 7w (3 ,20) PRAWS W IR 1772 YR Y

N5 N?19 0np

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.[9].(2,8%) ®om ey (3% ,T) PRoaT

N5 X190 np
“All the

nothing.” The Zohar’s phrase “all before Him is accounted

inhabitants of the earth are accounted as

as nothing” quotes this verse.
Daniel 4:32275:7 5717
PTTIRIRY N2 T2 MR PPV 729 KYW (T PR
SN2y T 72 TR AT RMTT DK K RPN
And all the inhabitants of the earth are reputed as nothing;
And He doeth according to His will in the host of heaven,
And among the inhabitants of the earth; And none can stay

His hand, Or say unto Him: What doest Thou?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N9D NP1 P
The Zohar says that before G-d “all is accounted as noth-
ing,” citing Daniel. The Alter Rebbe stresses the word “as”:
before G-d the worlds are like nothing, not actually

nothing.

Zohar, Introduction 20:188-22:199-n72p > nnTpn A 180
V”%pP:2"2

WIIN 1172 19K QUORDAT IA0PY ywa

When G-d wished to create man, a group of ministering
angels objected, “What is man that You should remember
him?”, and He stretched out His little finger among them
and burned them. The Alter Rebbe reads the little finger as
a tiny excess of divine revelation beyond their measure.

Sanhedrin 38b:4"7:2 "% 1°77710
Ypaw nywa :27 MR 77 27 MR (0 - "RIR 02 YY)
MW KPR PW NOR N2 K12 ,0TRT DR NIRI2P RIT 92 ATRA

likuteitorah.com/likkutei-torah/ki-seitzei/5/
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,071y 20 91327 217307 1R 73107832 DX 1Y 0D19%7 077 R
PRI 12172 177 MR Yy T
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
X ,19 7K 8 Doy R .2 ,mR T
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At the opening of Pardes Rimonim, Sefer Yetzirah is quot-
ed: “Ten Sefiros beli mah, the number of the ten fingers,
five corresponding to five.” The Alter Rebbe cites it to
show that the fingers stand for the Sefiros, G-d’s measured
attributes.

Pardes Rimmonim 1:4-5’71-"7° 0°1117 0778
720 NRTIPA MIwRn M M3 A0 0 R Y03 WK IR ..
97 PR 991 9010 KDY 0 M7°R0 NP 0°921pRT NPo0n Ao
Wy 5PN .pADT WRIP NOYPIT RO ORI MOROR AN mawnt nn
,INIMA 137 9wy AR K2 WY .ywn RDY Wy .n 092 mIveD
DY 937 TAYM OR NWM YT 0an NP 0R3 102 .11°32 0om
WP 9y IMYL ROW 1IN0 97Oy Aon By %Y 2wm 12
°IWT MR XKAPRT 077107 *NDa ongyn 1137 Nene 9o nNin
... IR 2303271 1031 RWI 12w 7Y 923 8 $210 ANvRow PRI

Pardes Rimonim (Public Domain)

NIYasN wy

At the beginning of Parshas Yisro the Zohar speaks of the
mystery of raising the fingers, which may be raised only in
prayer, supplication and blessing, and of ten ruling pow-
ers that stand over the raised fingers. The Alter Rebbe cites
it for the fingers as an image of the divine attributes.
Zohar, Yitro 1:1-8'n-"X’X 190° ,9717 120
NOW JETHRO,THE PRIEST OF MIDIAN, MOSES’ FATHER-
IN-LAW, HEARD OF ALL THAT GOD HAD DONE FOR
MOSES AND FOR ISRAEL. R. Hezekiah opened here with a
discourse on the verse: And Aaron lifted up his hand1So the
k’tib. toward the people and blessed them (Lev. 9, 22). ‘The
use of the word “hand” here’, he said, ‘in the singular indi-
cates that he meant to lift up his right hand above his left;
and this for a certain esoteric reason. We find, namely, in
the book of King Solomon, that he who ...
The Zohar; London, Soncino Press, 1933 (Public Domain)

N7 70 y2Rn °2

“Who is a G-d like You, who pardons iniquity ... for He de-
sires kindness.” The Alter Rebbe uses it for the first cre-
ation, which came from G-d’s own desire for kindness,
without any human prompting.

Micah 7:181:t 191

Y7 PIMITR? NPM NYIRYY yERThy 13 11y Ripd Tind Sxon
R 700 ¥AN3 18R

Who is a G-d like unto Thee, that pardoneth the iniquity, And

passeth by the transgression of the remnant of His heritage?

He retaineth not His anger for ever, Because He delighteth

in mercy. .

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.9%1° n372

3137 B3
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
.7,2MAR

1980 va

“Nullify your will before His will, so that He will nullify the

will of others before your will.” The Alter Rebbe makes it

the human counterpart of the divine tzimtzum.
Pirkei Avot 2:47:2 max nawn
513 .319%73 729%7 AYw »73 729870 1387 ARy IR 177 X
;IR PP L2987 "1 000K 1937 Puow 073,319 C1En 7%
NX 1710 PRY 301 DI 7Y TR8Y2 PRRD XY ,M28T 12 00N 98
iDIOY YW DR KW 127 I0KA PR ,inipnY? yoanY 1y T1an

S350 K7 N2W ,TIVN MIBNYI? MK 2K yRYTy

He used to say: do His will as though it were your will, so that
He will do your will as though it were His. Set aside your will
in the face of His will, so that he may set aside the will of oth-
ers for the sake of your will. Hillel said: do not separate
yourself from the community, Do not trust in yourself until
the day of your death, Do not judge your fellow man until
you have reached his place. Do not say something that can-
not be ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

WOK 292 Mawnn mMan

“Many are the thoughts in a man’s heart, but the counsel
of Havayah, it shall stand.” It illustrates the tzimtzum of
thought: setting aside one’s own plans for G-d’s.
Proverbs 19:21x72:0™ “own
0PN K7 °1 NRY1 BPR-372 Miawnn M
There are many devices in a man’s heart; But the counsel of

the L-RD, that shall stand.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Isaiah describes the one who will dwell on high as one who
“shuts his eyes from seeing evil.” It illustrates the tz-
imtzum of action.
Isaiah 33:15170:377 1yw>
W2 anm 192 Y NIPYYR Y2 OXM 0°IYR 13T NiPTE APR
1972 MR PIY 03P 00T Yawn iy ook
He that walketh righteously, and speaketh uprightly; He that
despiseth the gain of oppressions, That shaketh his hands

likuteitorah.com/likkutei-torah/ki-seitzei/5/
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from holding of bribes, That stoppeth his ears from hearing
of blood, And shutteth his eyes from looking upon evil;

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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From the passage of tzitzis: “and you shall not stray after
your heart and after your eyes.” It, too, illustrates restrain-
ing one’s desires in action.
Numbers 15:391”7:1"1 72712
onk ony1 N NitnTPITNR 0NN ANK ORI D37 027 10N
:DPI0X 03 DARTITN DY XY 0327 K 1MNNTR)
And it shall be unto you for a fringe, that ye may look upon
it, and remember all the commandments of the L-RD, and
do them; and that ye go not about after your own heart and

your own eyes, after which ye use to go astray;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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On “for you are a holy people to Havayah your G-d,” the
Sifrei teaches: “sanctify yourself”; where others treat a
permitted thing as forbidden, you may not treat it as per-
mitted in their presence. The Kehot note cites it with the
Talmud for the call to holiness even in what is permitted.

Sifrei Devarim 104:7°1:7p 0°727 *780
DM 0°727 LAN3Y DR UTR - PR °n? ORR Wit oy 3

.07°192 07 X719 "W AR X - 719K 0732 1301 00K
"for a holy people are you to the L-rd your G-d": Sanctify
yourself with what is permitted to you, viz.: That which is
permitted and others forbid to themselves (as a special act
of piety), you are forbidden to permit to yourselves in their
presence.
Vocalized Edition (CCO) - Sifrei by Rabbi Shraga Silverstein (CC-BY)

19°920K 72002

The Zohar describes how, within the supernal Thought,
the waste was sifted out and the rest refined. The Kehot
note points there for the principle that refinement, sepa-
rating good from evil, takes place through Chochmah.
Zohar I1, 254b2 , 737 27mt
KEHOT'S NOTE
.2,737 27 AR

ale=lg=R s la R 7aivd

A lexicon of Kabbalistic terms; the note points to its entry
on kodesh (holy) for the identification of holiness with
Chochmabh.
KEHOT'S NOTE
12992 R”RN

102 %5 . . %0 bua nen®

The note points to Or HaTorah on Parshas Yisro for this
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passage.
KEHOT'S NOTE
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“Sanctify to Me every firstborn ...

“firstborn” of all levels.

Exodus 13:2°2:3 mnw

XA RN DTN PRI °122 D7D TR 102D oTUTR
’Sanctify unto Me all the first-born, whatsoever opens the
womb among the children of Israel, both of man and of

beast, it is Mine.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2527 0” BAN Y N7’ ATMIRDY L2 ,7Y PP D Y ARY L2, mnw
2T AWYH DAY 173 M2 %3110 DIRD WO MWy 50 TRt an
7O%n OWY TIP Y 07N U WIN ONRY 7772 03 AN L@ty Uhawnm
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The note says this passage, on the tzimtzum a person must
make through “Nullify your will,” is quoted in Or HaTorah
on Parshas Beshalach, which also lists several parallel

places in Torah Ohr and Likkutei Torah.
KEHOT’'S NOTE

R™IND Nmpn 1297 1O WUy L, YpNna Yy 197 1Pwa nUING RN
.nMpn

56 9% (NI REY NN W

The Talmud explains the “prohibition of holiness” with the
principle “Sanctify yourself in what is permitted to you.”
The Alter Rebbe applies it to restraining even permitted

desires.

Yevamot 20a:15771:X °> nn2°

MOR APY P UKBXY ,0°IDI0 TR NI — e e
Hp? IR .Wﬁ'rg RT3 0°210 °727 0”7 5; AR IR ?mga'r.?
B3 YU IR KPT RIT WITR 00N 12T 07 AR 921 X1

7 M3 ANBY YT :RIT IR KPR DI RY

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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“He made darkness His hiding place.” Here it describes
the divine concealment that is drawn down by the per-

son’s own self-nullification.

Psalms 18:1227:1”> 0°%°11n

:D°POY 22y 0O NJWN AN20 1NI2°I0 N0 Twn-nY?

He made darkness His hiding-place, His pavilion round

about Him; darkness of waters, thick clouds of the skies.

likuteitorah.com/likkutei-torah/ki-seitzei/5/

it is Mine.” The Alter
Rebbe uses it to connect holiness with Chochmah, the

7197 QY92 PR YR TIPR 1T AR K.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“For love is strong as death ... its flashes are flashes of fire,
a flame of G-d.” The Alter Rebbe’s “fiery flashes of love”
take up the words of this verse.

Song of Songs 8:61:’11 0°1°W1 W

TR NION NRD My™I AyinThy onina 92970y onind cmow
SNTPY UX 25U DY AR FINYD

Set me as a seal upon thy heart, As a seal upon thine arm;

For love is strong as death, Jealousy is cruel as the grave;

The flashes thereof are flashes of fire, A very flame of the

L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

nAnRwY 0°127 ON

“He makes the barren woman dwell in her house as a joy-
ful mother of children.” Binah is the “mother,” and the
emotions born of contemplation are her “children,” born
with joy.
Psalms 113:9°0:37°p 0°%°1n
:HQ'H’?’?U M 0°137070X N°27 N7RY P
Who maketh the barren woman to dwell in her house As a
joyful mother of children. Hallelujah.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In the Raaya Mehemna on Parshas Nasso, the Zohar iden-
tifies teshuvah with Binah and reads the word as tashuv
hei, “the hei shall return” to the vav, completing the
Name. The Alter Rebbe applies it to the higher teshuvah
that reveals the first hei.

Zohar II1, 122ax ,25p »*m

KEHOT'S NOTE
LR ,29p 3°m
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“Then they cried out to Havayah in their distress; He
saved them from their straits.” The Alter Rebbe reads the
distress as the soul’s narrow, contracted share of G-d’s
light.
Psalms 107:6":1"p 0°7°11n
:09°%° 077°NIPIRAN 077 182 70K pYEN
Then they cried unto the L-RD in their trouble, And He de-
livered them out of their distresses.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“For it comes in vanity and goes in darkness, and its name
is covered in darkness.” Here it describes a life spent in
deeds that are not for G-d.

Ecclesiastes 6:4°7:1 nonp
:192” W YN 777 YN X2 2272703
for it cometh in vanity, and departeth in darkness, and the

name thereof is covered with darkness;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“If He sets His heart upon him, if He gathers to Himself
his spirit and his breath.” The Alter Rebbe reads it as the
penitent setting his heart toward G-d and gathering his
whole spirit and soul to Him.

Job 34:1477:77% 2R

OR? VPR IR im7 927 PR ootoR
If He set His heart upon man, If He gather unto Himself his
spirit and his breath;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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On Parshas Terumah the Zohar teaches that everything
depends on desire: “spirit draws spirit and brings spirit,”
with Job’s verse as its sign. A person’s outpouring of spirit
toward G-d draws down G-d’s spirit to him.

Zohar I1, 162b2 ,20p 27mt
KEHOT'S NOTE
.[3] .1 .(2,79) 7Y .2 ,20p 27mT IR
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“You shall love Havayah your G-d with all your heart, with
all your soul and with all your might.” Contemplation in
prayer brings a person to fulfill this verse of the Shema.

Deuteronomy 6:5°77:1 0°127
STTRR222 TUDI22N 72257222 TROK 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1910 "1 N°

From the priestly blessing: “May Havayah make His face
shine upon you and be gracious to you.” The Alter Rebbe
cites it for the drawing-down of G-d’s “face,” His inner
being.

Numbers 6:25772:1 7127722
BaEiv! T[’?}S 112 Havayah x>

likuteitorah.com/likkutei-torah/ki-seitzei/5/
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The L-RD make His face to shine upon thee, and be gracious
unto thee;

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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“Avoice calls: in the wilderness clear the way of Havayah.”
The Alter Rebbe reads the voice as the voice of Torah,
drawing G-d’s way even into the wilderness of this world.
Isaiah 40:32:n 7°yw°
A1PPRY 7POR N127¥2 1787 1 777 112 12712 XIIP PP
Hark! one calleth: ‘Clear ye in the wilderness the way of the
L-RD, make plain in the desert a highway for our G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In a psalm David composed in the wilderness of Judah:
“So have I beheld You in holiness, to see Your might and
Your glory.” The Alter Rebbe uses it for supernal holiness
revealed even in this world.
Psalms 63:3°2:370 0°2°1n
SI7I29 Y NIRT? A0 WTP2 12
So have I looked for Thee in the sanctuary, To see Thy power
and Thy glory. .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
3,30 2°%7n
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“And the deed of charity (tzedakah) shall be peace.” The
Alter Rebbe stresses the word “deed”: charity belongs to
the level of action, the final hei.
Isaiah 32:17177:27% 1oYW
:071y"Ty N3 VR MPTE NTaY OfPY MRTE NYyR MM
And the work of righteousness shall be peace; And the effect
of righteousness quietness and confidence for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Talmud teaches that charity is equal to all the other
mitzvos together, learning it from a verse that speaks of
“mitzvos” in the plural. This underlies the Alter Rebbe’s
statement that charity is the general expression of the
mitzvos.
Bava Batra 9a:12-1327-27:X * X7N2 K22
NTIY7 MWD Spwn nwhY 1109y nnk nign avby uTeym” ...
MRV ,NIWMT 2D TAID APTE 1PIPY DK 21 MRY PR N2
IRignT RPXJIND 202 PR UMERT - M nign Wby uThym”
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73

MNP AyRT P93 YRR 02 MK (MY WIpn JPiT3 D)
VRYT MRTRT N7 ,010Y nRTRd Alyn MY mKY - neivy
D™y’ - 31 KD ann? ay7? v X5O” - ot 5r0Piy Ty nun
N3 X020 0°Tn
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
N”MIR2 RINAT IR .77 D7 019 MInn °%i 073 R L, 272 IR7
.30y ANNRY NPTIR 9O KDY 00301y

NISAT MBYD RO PTE

Maimonides writes that we must be more careful with the
mitzvah of charity than with any other positive command-
ment, for charity is the sign of the righteous descendants
of Avraham. The Kehot note cites it with the Talmud for
the place of charity among the mitzvos.
Mishneh Torah, Gifts to the Poor 10:1n13nn N3 ,7790 mawn
R 071y
12°0 ARSIV .Y Nign P3NP ARTE MEn2 TP Y P20
197 YAYT "7 (00 M NUWRI2) LRIV IR DI Y pUTER
RDD PR .PIRTR NiRY?” (07 M MwRI2) UvI2 DR MY WK
(2 73 YY) MIT TRTE2 KPR NTRY DK NT) 1ainnn DX
R TYw?) MY MPTED KPK PORN PRI XY 7°3i0n mpTEe
PMPT82 P3W1 1720 VIR TR (1
We must be especially careful to observe the mitzvah of
tzedakah, more so than any other positive mitzvah, for
tzedakah is a sign of the righteous [tzadik] lineage of
Abraham, our father, as it is said, (Genesis 18:19) For I have
singled him out, that he may instruct his children and his
posterity [to keep the way of the L-RD] by doing what is just
[tzedakah]. The throne of Israel is established and the reli-
gion of truth stands only on tzedakah, as it is said, (Isaiah

54:14) You shall be ...

Torat Emet 363 (Public Domain) « Gifts for the Poor, Trans. by Joseph B.
Meszler, Williamsburg, Virginia, 2003 (CC-BY)

2990w M1 Nnn

G-d, “high and exalted,” dwells with the contrite and lowly
of spirit, “to revive the spirit of the lowly.” Charity, which
revives the poor, is the model for all the mitzvos, which
bring life to the lowly world.
Isaiah 57:157°0:1”1 17°yw°
RITNRY 112K W71 0370 inW WiTR1 7Y 10% R 07 MR 15 %2
:0°KD71 27 Ni°Na?Y 0°9DW M0 NN Mo
For thus saith the High and Lofty One That inhabiteth eter-
nity, whose name is Holy: I dwell in the high and holy place,
With him also that is of a contrite and humble spirit, To re-
vive the spirit of the humble, And to revive the heart of the
contrite ones.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

17120 RAN

“And the glory of Havayah shall be revealed, and all flesh
shall see together.” The mitzvos bring this revelation

likuteitorah.com/likkutei-torah/ki-seitzei/5/
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down into the physical world.
Isaiah 40:5°77:"n 11°yw°
1727 °7 79 2 1707 72720 IR 7 7923 AN
And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

93910 N PR

“As Your Name, O G-d, so is Your praise to the ends of the
earth; Your right hand is full of righteousness (tzedek).”
The Alter Rebbe reads it as tzedek, without a hei, filled by
the right hand of Chesed.
Psalms 48:11x>:1”n 0°%°1n
P NP TS PIXISRTPY ANPN 12 DRPN T
As is Thy name, O G-d, So is Thy praise unto the ends of the
earth; Thy right hand is full of righteousness.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
X%, o°onn

T RD2 PN P

The Idra Zuta describes the “son,” who inherits a crown of
Chesed from the father and of Gevurah from the mother
and passes them to the “daughter,” who is nourished from
him; it adds that these are called tzaddik and tzedek, and
are one. The Alter Rebbe cites it for tzedek receiving
Chesed from above.

Zohar, Idra Zuta 19:87-22:95-1"2:1” XUt KIINR7 A7 7800
n”%:2”2

T RD2 PR P

The Idra Zuta continues that tzedek is nourished from
mishpat (justice); when the two are joined its judgments
are sweetened and all descends to the world in mercy, and
when they are apart tzedek draws from elsewhere. The
Alter Rebbe cites it for tzedek’s need to be completed from
above.

Zohar, Idra Zuta 22:95-23:105-713:2°2 XU X7IX7 3707 180
P13
mPT8 °1 NR0IN2 *PA

On Parshas Bechukosai the Zohar teaches that one who
gives charity to the poor makes the holy Name complete
above, for “tzedakah gives to tzedek” and joins them to-
gether; tzedek is perfected only through tzedakah.

Zohar, Bechukotai 4:19-7:26175:1-1°:"7 *Npna 711 180

P78’ NavINa Pl

The Ramaz (Rabbi Moshe Zacuto) explains there that
tzedakah alludes to the chassadim (kindnesses) of the
right hand, which are five, and “therefore it is called
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79

tzedakah with a hei.” This is the Alter Rebbe’s point that
Chesed, filling tzedek, adds the hei.

Mikdash Melekh, RaMaZ Commentary on Zohar,77n wpn
A 790 By 1N w1e
R PYII NPT CIW WOW 297 D PUIRT KW DY RanM RpLPOY ...
AYNOI? PMIRD MW N 12w 30 0w 10y 1PN 12 Yeonn
TPIRT T TIPPNM RIT ANIPM 270 172 YOI RIT AN YT RDIAA
RIT M1 0O027 T OORXY OPRIPM AW 27D YD T 3 AR RINY
RITW P78 WRI 3 RIT INAN NYT .70RD bwbnn 11°RY H%D
290 nIMoa wrnd TTRn vIn bw urhy 702 MoK WX
RITW P>78T KW DY RANM 1NN DY TI0 119 TI00 IMNnnw
... 1237 A2IYY 1Y NDapn DWRY WD TANN ROVY NYTT
Zholkva, 1864 (Public Domain)

N7y 278971 27Y0 K787 1INV . . 27Y PT SNpna 2 ama

The note says these Zohar passages, the Alter Rebbe’s own
sources here for tzedek and tzedakah, are explained in Or
HaTorah, Inyanim, p. 43 and on.
KEHOT'S NOTE
.‘|‘?’N1 A2°Y 00171y NI 1IR2AN
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The verse ends: “because Havayah your G-d loved you.”

The Alter Rebbe reads “loved you” as G-d drawing His love

into the person, the source of turning the curse into a

blessing.

Deuteronomy 23:61:172 0°127

7PR0NK A7 ROK N DI 0Y7ITR YRwh RO N AIKTK?)

PPN T 730K %2 13737

Nevertheless the L-RD thy G-d would not hearken unto

Balaam; but the L-RD thy G-d turned the curse into a bless-

ing unto thee, because the L-RD thy G-d loved thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NP WY MNTY

The Talmud teaches that teshuvah is so great that inten-
tional sins become like merits, and explains that this is
when one returns out of love, while teshuvah out of fear
makes them like unintentional sins.

Yoma 86b:3’1:2 170 R171°

MMRIY NI 17 MY MINTY 1WA 19373 (wORY W NN

SR T — PTIY KT LA2Y2 NPWD 0D TRR T TY PRI e

WA APT) wRY WM AnRM 1790K J5Won AP IR R

YY) INYYIR YT MW MR NI i Nty ninmy

IR IRD ,MIRD XD ROWR RY I () DI?Y RT3 vIYD

William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT'S NOTE

,(IPNRI XD Mayn %aR) 0°aupni® ooymw PRY P71 RDW” 2,19 RV

777 — "ot 09951 MNTY S 19007, NIINYT NNDD nwYIw ROXR

99 RIAPY NPMIR AR LYY Y 1N Um'??: M”10) 7 Y0 1”OWN NEpYn
IRV RN
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=°n° X'9oma % PawnT nya
The Zohar teaches that the perfectly righteous cannot
stand in the place where baalei teshuvah stand, because
these are closer to the King and draw upon themselves
with greater yearning of the heart and with great strength.
The Alter Rebbe explains this strength as “with all your
might.”
Zohar I, 129b2 ,vop R”mt
KEHOT'S NOTE
.2,0op R

8% 9o

“You shall love Havayah your G-d with all your heart, with
all your soul and with all your might.” The Alter Rebbe sets
“with all your soul,” the love of the tzaddikim, against
“with all your might,” the penitent’s love beyond measure.

Deuteronomy 6:5°77:1 0°7127
TRR"223 W13 72277232 RPN M K DTN
And thou shalt love the L-RD thy G-d with all thy heart, and

with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

772 K797 Awynd

The Talmud tells of Rabbi Elazar ben Durdaya, a notorious
sinner, who resolved that “the matter depends only on
me,” put his head between his knees and wept until his
soul departed; a heavenly voice declared him destined for
the World to Come.

Avodah Zarah 17ax > 791 12y

KEHOT’'S NOTE
NN TR 1IN Y R 75 770PN »PI02 IR LKL, Y

NWN WD’ TR
“To You, Havayah, I lift up my soul.” It describes the
soul’s giving of itself in prayer, the second way “with all
your might” is expressed.
Psalms 25:1°k:77”5 0°2°1n
RPX WD N PR MT?
[A Psalm] of David. Unto Thee, O L-RD, do I lift up my soul.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.X 12 0°%nn

SWANH TINR K27 RITINT N0

“Wisdom has an advantage over folly, as light has an ad-
vantage over darkness.” The Alter Rebbe reads it as the
special worth of light that comes out of darkness, as in the
penitent.

Ecclesiastes 2:133°:°2 n?rp
W IR 199072 MPI0TIR MNP 1107 W 1N PR
Then I saw that wisdom excelleth folly, as far as light excel-

leth darkness.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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KEHOT’'S NOTE
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“For it comes in vanity and goes in darkness.” The peni-
tent sees his past in these terms, and his remorse reaches
his soul.
Ecclesiastes 6:4°7:1 noip
:192 MY TYN21 727 YN X2 92772700
for it cometh in vanity, and departeth in darkness, and the

name thereof is covered with darkness;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

88 oW Shw oy n-°

The Zohar teaches that all the positive and negative com-
mandments depend on the Name Havayah: “My Name”
with Yah is 365, the prohibitions, and “My remembrance”
with vav-hei is 248, the positive commandments.

Zohar I, 24ax ,75 X”m

Zohar III, 278ba ,ny1 »mt
KEHOT'S NOTE

Doyh RT3 ,AYT AM LR L,AN MLBwna ow WK ,TD KM Cpna n
2,318

89 oW Saw ay v
In the introduction to Tikkunei Zohar the same reading of
“This is My Name forever” appears, and the 365 prohibi-
tions, which are awe, are placed before the 248 positive
commandments, which are love.

Tikkunei Zohar 5a:4’7:X *11 79117 °1pN
ninnDR NIR TINX Y2IX PR, DR 7 190 73T LRI TR
NBW RIT INX Y2 M990 K T 1 A9 oy
oW MITR RNIPRI MPTPR KT I ,07M°IDT NiNRDR PR
,0772R 13 7T AR M2 LT oY A7 PR AN ,nnon
P'RR RT N20K? 1 DY AN KT K'Y DUTRR 227 K
,(T0 10 IPYW) LEYI T WRI D 771237 RV RV R0
- TPY0T 1I2,(2° 71 XIP™) DR TI9T YRR LRI TR

Tikkunei Zohar - Vocalized (Public Domain)

90 YT R PING

“I remember for you the kindness of your youth ... your
following Me in the wilderness, in a land not sown.” The
Alter Rebbe reads lo zeru’ah as “the lo (not) is sown”: the
prohibitions themselves are the seed.

Jeremiah 2:2°3:2 7717

TIP3 TR0 72 *RI21 N WY 7D KT DI N2 DRI T2
TP KD PN 12703 X 4037 T3 NIIK

Go, and cry in the ears of Jerusalem, saying: Thus saith the

L-RD: I remember for thee the affection of thy youth, the

love of thine espousals; how thou wentest after Me in the

wilderness, in a land that was not sown.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,27°n7
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The Mitteler Rebbe’s work on teshuvah, to which the note
points for the idea that “with all your might” is revealed in
baalei teshuvah; we do not describe its content.
KEHOT'S NOTE
.2”nD 7N 27N R”ITRY 723WN YWY XA

PARAGRAPH 12

92 M TPARTP DOPRYRR

“A song of ascents: From the depths I have called You,
Havayah.” The Alter Rebbe reads the depths as the hidden
roots of the soul’s ten powers, revealed through teshuvah.
Psalms 130:1°%:7”p 0°%°11n
T PN DopRyRn NiPYR VY
A Song of Ascents. Out of the depths have I called Thee, O
L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The maamar’s opening verse: Havayah turned the curse
into a blessing. Here it is explained as forgiveness drawn
from the Havayah revealed from the depths.
Deuteronomy 23:61:172 0°127
PPN T TPX M ABN BYPIIN YRR PRIK M NN
PR M A0K °2 13737
Nevertheless the L-RD thy G-d would not hearken unto
Balaam; but the L-RD thy G-d turned the curse into a bless-

ing unto thee, because the L-RD thy G-d loved thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

924 0°791Y @1 B2°%Y SNpan

“And I will sprinkle pure water upon you, and you shall be
pure from all your impurities.” It describes the purifica-
tion and forgiveness drawn from that level.
Ezekiel 36:257172:17% Hxpi>
02°2993722m1 D NIRRY YO DRNAYY 0°1INY 0 077y "ARPIN
202NN MUK
And I will sprinkle clean water upon you, and ye shall be
clean; from all your uncleannesses, and from all your idols,

will I cleanse you.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“I have wiped away your transgressions like a thick cloud,
and your sins like a mist; return to Me, for I have re-
deemed you.” This is forgiveness that erases the sins
themselves.

Isaiah 44:222373: 7" 1°yw°

TR %3 %2K NG NN 1393) YYD 393 P
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I have blotted out, as a thick cloud, thy transgressions, And,
as a cloud, thy sins; Return unto Me, for I have redeemed
thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“For on this day He shall atone for you, to purify you from
all your sins; before Havayah you shall be purified.” The
Alter Rebbe reads “before Havayah” as before the
Havayah revealed in the soul on Yom Kippur.

Leviticus 16:30°2:1°0 Xp™

S7nun R ’gp‘? jskEghsolyl 5an oonx 'IUL’?Y? n:wby 992° M 01°2™3

For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/ki-seitzei/5/

7197 QY92 PR YR TIPR 1T AR K.

38



LikuteiTorah.com
THE CHASSIDISHE PARSHA

About this edition

This edition contains the Hebrew text, the English translation, our explanations, and the notes.

The Hebrew text of Likkutei Torah: © Kehot Publication Society, via Sefaria, CC BY-NC 4.0; formatting adapted.
Our English translation, made from the Hebrew without Kehot’s notes: CC BY 4.0.

Our explanations, with the overview, the questions and the page for children: CC BY-NC 4.0.

The notes: Kehot’s marei mekomos (“Sources and References”, including the Rebbe’s notes) © Kehot Publication Society, via
Sefaria, CC BY-NC 4.0; formatting adapted; our notes on them: CC BY-NC 4.0.

Quoted sources, via Sefaria: Miqra according to the Masorah (CC-BY-SA); The Holy Scriptures: A New Translation (JPS 1917)
(Public Domain); Shaarei Kedusha (Public Domain); Gates of Holiness, translated by Rabbi Amiram Markel, 2013 (CC-BY);
William Davidson Edition - Vocalized Aramaic (CC-BY-NC); Midrash Rabbah -- TE (Public Domain); The Sefaria Midrash
Rabbah, 2022 (CC-BY); Sefer Yetzirah, Warsaw 1884 (Public Domain); Sefer Yezirah, trans. by Isidor Kalisch. New York, 1877
(Public Domain); Constantinople, 1740 (CC-BY-NC); Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain); Pardes Rimonim (Public Domain); The Zohar; London, Soncino Press, 1933 (Public
Domain); Torat Emet 357 (Public Domain); Mishnah Yomit by Dr. Joshua Kulp (CC-BY); Vocalized Edition (CCO0); Sifrei by
Rabbi Shraga Silverstein (CC-BY); Torat Emet 363 (Public Domain); Gifts for the Poor, Trans. by Joseph B. Meszler,
Williamsburg, Virginia, 2003 (CC-BY); Zholkva, 1864 (Public Domain); Tikkunei Zohar - Vocalized (Public Domain).

This edition as awhole: CC BY-NC 4.0. Copy, print and share it freely, crediting Kehot Publication Society and likuteitorah.-
com; it may not be sold. https://creativecommons.org/licenses/by-nc/4.0/

English translation and explanations: prepared for likuteitorah.com with Al assistance (claude-code/opus-5.5) and checked
against the Hebrew and against Sefaria; not yet reviewed by a human editor. Please check anything important against the

Hebrew.

The Rebbe asked that the maamarim of the week’s parsha, the “Chassidishe Parsha,” be learned during that week, spread over
its seven days (Sichah of Shabbos Parshas Vayakhel 5725 - Toras Menachem vol. 42, pp. 306-309). Why learn it, and the

Rebbe’s brachos: likuteitorah.com/about/the-chassidishe-parsha/

A free, non-commercial project; nothing here is sold. Not affiliated with Kehot, Sefaria or the Lubavitch Library. ©
likuteitorah.com

From likuteitorah.com/likkutei-torah/ki-seitzei/5/

DEDICATED IN HONOR OF

Pie's; TIRDIINIW Py "% 931 ’?31??31'! Ihehl T29% wIPIn
Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok

likuteitorah.com/likkutei-torah/ki-seitzei/5/ 39



