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“If a man has two wives, the
one loved and the other hated”

The G-dly soul descends to wage a daily war, in prayer, with the
animal soul, the “hated” wife of the verse. Because the animal
soul’s root is very high, from “before any king reigned,” its
refinement brings the boundless love of “with all your might,”
greater than the love the soul had before its descent: the

“firstborn” comes from the hated one.
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THE BIG IDEA

The G-dly soul descends to wage a daily war, in prayer, with the animal soul, the
“hated” wife of the verse. Because the animal soul’s root is very high, from “before
any king reigned,” its refinement brings the boundless love of “with all your
might,” greater than the love the soul had before its descent: the “firstborn” comes

from the hated one.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The Torah’s case of a man with two wives, one loved and one hated, whose firstborn is the hated one’s
son, becomes a teaching about the two souls of every Jew. The animal soul descends through many in-
termediaries and is a mixture of good and evil; the G-dly soul, “a part of G-d above,” comes directly
from G-d and is always united with Him. The G-dly soul comes down to fight and transform the animal
soul, which is why it is called Yisrael, and the war is fought in prayer. In Pesukei deZimrah, contem-
plating G-d’s greatness separates the evil from the good; the Shema, the “spear” of 248 and six words,
destroys it, for “Havayah our G-d” reaches G-d’s Essence, from which the souls of Israel are drawn. In
later generations, when evil is stronger, the blessings of the Amidah draw down G-d’s revealed will
through the Thirteen Attributes of Mercy. The love that results exceeds the soul’s love before its de-

scent, because the animal soul’s root lies in the “kings” who reigned before the breaking of the vessels.

OUTLINE

1 Two souls and their war M

Every Jew has two souls: the vital, animal soul, which descends through many intermediaries and is a mixture
of good and evil, and the G-dly soul, which comes directly from G-d and is always united with Him. The G-dly
soul descends to fight and transform the animal soul, and so is called Yisrael; the war is waged every day, and

its time is the time of prayer.

2 Separating the evil, then destroying it 12-3

In Pesukei deZimrah, contemplating how all creation and even the supernal attributes are nullified before
G-d separates the evil from the good, since evil has no life of its own. But evil must be destroyed complete-
ly, and that is done by the Shema, the “spear” (romach) of its 248 words and the six words of the unity.
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3 “Havayah our G-d” and the love it kindles

14-5

“One” applies to G-d’s unity within the worlds and the supernal attributes, but “Havayah our G-d” is His

Essence, beyond even oneness and hidden from the angels, the level from which the souls of Israel are

drawn. Contemplating it kindles love, up to “with all your might,” a love without limit that reveals “deep

things out of darkness” and turns the animal soul’s evil to good.

4 The Amidah in later generations

16

In the “footsteps of Mashiach” evil is stronger and the Shema alone is not enough, so the Sages instituted the

Eighteen Blessings: “Blessed are You” draws G-d’s revealed presence into the heart, and “Forgive us” asks for

the revelation of His will through the Thirteen Attributes of Mercy.

5 The purpose of the descent: the firstborn from the hated one 17-8

Elul arouses the Thirteen Attributes and Yom Kippur reveals the Will. The great love that comes through re-

fining the animal soul is higher than the soul’s love before its descent, because the animal soul’s root is in

the kings who reigned before the breaking of the vessels; so the “firstborn” comes from the “hated” one,

and lasniah, written with a yud, recalls Sinai, where evil came to be utterly despised.

KEY CONCEPTS

the vital, animal soul n°727 N°31°17 a3

The soul that animates the body, clothed in the blood; it
descends through many intermediaries and is a mixture of
good and evil, yet its root is very high.

the G-dly soul n°mox wo1

“A part of G-d above,” which comes to a person without in-
termediaries and is always united with its source; it de-
scends to refine the animal soul.

Yisrael 7xw°

The soul’s name in the present era, from “you have striven
with Elokim and with men,” read as yashar El: the strength
to rule over the animal soul and transform it. In the Time
to Come, when there is no evil, it will no longer be called
by this name.

the spear (romach) nn1n

The Shema: its 248 words together with the six words of the
unity equal romach, the weapon that destroys evil
completely.
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Havayah our G-d 102X ™11

The first Havayah of the Shema: G-d’s very Essence, be-
yond even the term “One” and hidden from the angels,
from which the souls of Israel are drawn.

with all your might =7x7 %53

The great love without limit, above reason, which comes
through refining the animal soul and is higher than the
soul’s love before its descent.

the Thirteen Attributes of Mercy 0°r771 niTn 2
Through them G-d’s will is revealed and sins are cleansed,
so that nothing separates us from Him; they are aroused
in Elul, and the Will is revealed on Yom Kippur.

the breaking of the vessels 0°7571 n7°aw

The fall of “the kings who reigned before any king reigned
over the children of Israel,” in which the animal soul’s
high root fell into concealment.
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SECTION 1 - 11

Two souls and their war
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“If a man has two wives, the one loved and the other hated, and the firstborn son is the hated
one’s.” To understand the statement “And [the firstborn son] is,” etc.:
The maamar opens with the Torah’s case of a man with two wives, one loved and one hated, whose firstborn
son is the son of the hated one. The Alter Rebbe sets out to understand why the firstborn, the first and most

important son, should come specifically from the “hated” wife; by the end of the maamar the two wives will
turn out to be the two souls within every Jew.
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It is according to what Rabbi Chaim Vital wrote in Shaar HaKedushah: that each and every one of
Israel has two souls, as it is written, “And the souls (neshamos) I have made,” in the plural. One
soul is called the vital and animal soul, and it is clothed in a person’s blood to give life to the body,
as is explained elsewhere.

He begins with a teaching of Rabbi Chaim Vital, the Arizal’s chief disciple, in his work on holiness (Shaarei

Kedushah): every Jew has two souls, as hinted by the plural “souls” in Isaiah’s verse. The first is the vital, an-
imal soul, which lives in the blood and gives life to the body.
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It descended in a chain of stages from a high place, through many intermediaries and by way of
[heavenly] princes and mazalos (constellations), as our Sages, of blessed memory, said: “There is
no blade of grass below that has no mazal above that strikes it and says to it, ‘Grow!’”

This soul does not come to a person directly from G-d: it passes down through many intermediate stages, in-
cluding the angelic “princes” and the mazalos, the heavenly constellations through which G-d directs na-
ture. The Sages’ saying about the blade of grass shows that even the smallest thing below receives its life

through such an intermediary above.
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“For one higher than the high,” etc., “and there are higher ones over them.” And through its dis-
tance from the light of G-d, in the chain of descent (hishtalshelus) from level to level and from
cause to effect, through many concealments and contractions (tzimtzumim), until it was clothed in
a human body of flesh and blood,

The verse from Ecclesiastes describes a hierarchy in which every power stands under a higher one, a picture

of the many links between the soul’s source and this world. Each step down is a further concealment and
contraction of G-d’s light, until the soul is finally clothed in a physical body of flesh and blood.
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therefore it is composed of good and evil. From it come to a person evil traits (middos), from the
evil elements within it, and also human intellect.

Because it has come so far from its source, the animal soul is a mixture of good and evil. Bad traits come
from the “evil elements” in it, the negative sides of the elements of which everything physical is made, and
so does ordinary human intellect.
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For every soul is composed of Chochmah (wisdom), Binah (understanding) and Daas (knowledge),
and of the emotive attributes (middos). Because of it a person can be among those who transgress
His will, G-d forbid, as it is written, “And a soul,

Like every soul, the animal soul has intellect (Chochmah, Binah and Daas) and emotions (middos). It is this

soul that makes it possible for a person to go against G-d’s will; the verse “And a soul, if it sins” is cited to
show that the capacity to sin belongs to a soul.
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if it sins.” For because of the many concealments and contractions that cover and hide the Infinite
Light (Or Ein Sof), blessed be He, it seems to a person that he is something (yesh), a thing unto
himself.

The root of sin is the feeling of independent existence. Because G-d’s light is so heavily concealed at this lev-

el, a person feels himself to be yesh, a “something” standing on its own rather than nothing before G-d, and
from that feeling comes the possibility of transgression.
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The second soul in Israel is called the G-dly soul, “a part of G-d above.” It is the one that comes to a

person without any intermediaries at all, as it is written, “And G-d made man upright (yashar)”

The second soul, found in every Jew, is the G-dly soul, called, in words taken from Job, “a part of G-d above.”
Unlike the animal soul it comes to a person directly from G-d, with no intermediaries, and the Alter Rebbe
reads the verse “G-d made man yashar” in that sense: yashar means upright, and also straight, that is, direct.
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(in Koheles, at the end of chapter 7), and as it is written, “And You breathed it into me”: You

Yourself, without intermediaries; and “He breathed into his nostrils the breath of life,” etc.,

The parenthesis gives the verse’s place, the end of chapter 7 of Ecclesiastes. Two more texts show that the
soul comes directly from G-d: the morning blessing “You breathed it into me,” where “You” means G-d
Himself, and the verse in Genesis in which G-d “breathed into his nostrils the breath of life.”
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like the analogy of a person’s breath, which goes out from him and nevertheless is united with him
without interruption; for there is no speech that is outside of Him, as is explained in Sefer Shel
Beinonim [the Tanya].

Breath is the analogy: a person’s breath comes from deep within him, and yet as it goes out it remains con-
nected to him. So the G-dly soul, though it has come out from G-d, stays united with Him without a break,
because, as Tanya (chapter 21) explains, G-d’s speech never becomes separate from Him, for there is noth-
ing outside Him.
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Therefore it is always united with its Emanator in the ultimate unity, and from its side it would not

be possible for a person to sin at all and to be among those who transgress His will, since

Since the G-dly soul is always united with G-d, its source (its “Emanator”), there is no room in it for sin. If a
person had only this soul, sinning and going against G-d’s will would simply not be possible.
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it is always united with its Emanator; except that the animal soul clothes it, and covers and con-
ceals [it] from gazing at the Infinite Light, blessed be He, as is explained in Likkutei Amarim.

Sin becomes possible only because the animal soul “clothes” the G-dly soul and hides the Infinite Light from
it, as a garment hides what it covers. The Alter Rebbe refers to Likkutei Amarim, the first part of the Tanya,

where this is explained at length.
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(And these two souls are called in Scripture “in Our image, after Our likeness”: the G-dly soul is the

level of tzelem (image), and the vital [soul] is the level of demus (likeness).)

The two souls are also hinted at in the verse “Let us make man in Our image (tzelem), after Our likeness (de-

mus).” The G-dly soul corresponds to the “image” and the vital soul to the “likeness.”
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Now, the descent of the G-dly soul into the world was in order to be clothed in the vital, animal soul,
to wage war with it and to refine it, to separate the good from the evil and raise it up to G-d, “to turn
darkness into light,” etc. Therefore it is called by the name Yisrael, as it is written,
Here is the purpose of it all: the G-dly soul came down into the world to enter the animal soul, fight it and re-
fine it, separating its good from its evil and raising it to G-d. The goal, in the Zohar’s phrase, is “to turn dark-

ness into light”: not only to defeat the darkness but to transform it. This is why the soul bears the name

Yisrael.
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“For you have striven with Elokim and with men, and have prevailed.” That is: the G-dly soul is to

rule over the vital, animal [soul], to turn all its thoughts and its middos, which are not G-d’s, from

evil to good. And the middos are called Elokim, as it is written, “And the sons of Elokim saw,” etc.,
When Yaakov’s name was changed to Yisrael, he was told “you have striven (sarisa) with Elokim and with
men, and have prevailed,” and the Alter Rebbe reads sarisa as “ruled over”: the G-dly soul must rule the ani-
mal soul and turn its thoughts and emotions, which are not directed to G-d, from evil to good. “Elokim” here
means the emotions, as the verse about the “sons of Elokim” shows. The text as printed here has the word

W7 (“saw”) twice, evidently a doubling; the Kehot edition reads 182" (“came”) in the first place, a phrase it
traces to Job 1:6, “and the sons of Elokim came.”
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and its Targum is “the sons of the great ones (bnei ravrevaya).” “And with men” is the level of deed:
the deed of enosh, [for| he is enosh (mortal man). And to turn them from evil to good through the
G-dly soul, which is united with its Emanator without hiding of the Face
Onkelos, the classic Aramaic translation of the Torah, renders “sons of Elokim” as “sons of the great ones,”
showing that elohim can mean powers; so the “Elokim” with which Yisrael strives are the soul’s powerful

emotions. “Men” stands for the faculty of action, the level of enosh, ordinary mortal man. All of these are to
be turned to good by the G-dly soul, which is never hidden from its source.

TS RIT ORI PR W0 DRAWS 202 11 07 IR D999 Sant noann wel IR 79YnI 717200 59
N3 WO Oy INNRnLn XIS I5wnm pun

at all, which refines and raises up the vital soul to be nullified and included in the light of G-d. And
this is the level of Yisrael: yashar El; and El is a term of strength and dominion, to win its war with
the vital soul.

The G-dly soul refines the vital soul and raises it until it too is nullified and absorbed in G-d’s light. The name

Yisrael is read as two words, yashar El: yashar, “upright,” and El, a name that denotes strength and rule, the
strength the G-dly soul needs to win its war with the vital soul.
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And this is what is written, “The days of our years, in them, are seventy years”: “in them,” specifi-
cally, in the two souls, for every day is a new war. And therefore their lives are not equal: this one

lives longer

The war is fought every day. Psalms says “The days of our years, in them, are seventy years,” and the Alter
Rebbe stresses the extra word “in them”: our days are lived in the two souls, and each day brings a new bat-
tle between them. This explains why people’s lifespans differ.
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and that one lives less. It all depends on the measure of the war that he must wage with his animal
soul, according to the portion of evil within it: how many years he must fight with it until it is
turned to good.

How long a person lives depends on the war he must wage: the more evil there is in his animal soul, the
more years he needs to fight it until it has been turned to good.
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And this is the meaning of the verse “And now, Yisrael”: that now specifically, in this time when evil
is mixed with good, the soul is called by the name Yisrael, for it must rule over and defeat the ani-

mal soul and turn it from evil to good.

The verse “And now, Yisrael” is read with the stress on “now.” It is in the present era, when good and evil are
mixed, that the soul is called Yisrael, the name of the one who rules and prevails, because it must defeat the

animal soul and transform it.
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But of the Time to Come it is said, “And I will remove the spirit of impurity from the land,” and

there will be no evil at all, and it will no longer need to fight,

In the Time to Come, as Zechariah promises, G-d will remove the spirit of impurity from the world. With no
evil left, there will be no battle to fight.

likuteitorah.com/likkutei-torah/ki-seitzei/4/ 9
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and it will not be called by the name Yisrael. (And perhaps the matter is as stated in the Gemara,
chapter 5 of Bava Basra) (folio 75b), on [the verse] “Everyone who is called by My Name”; see there

in the Rashbam’s commentary.

Then the soul will no longer be called Yisrael, a name that speaks of struggle. The Alter Rebbe suggests, with
a “perhaps,” a link to the Talmud’s teaching (Bava Basra 75b) that in the future the righteous will be called
by the name of the Holy One, blessed be He; the Rashbam there explains that their name will be G-d’s Name.

TN0IA AT 0L NPAPAT WO DAY MK UMY onantn? Mwaan "nw nNT°7° 1°9an 13
PYW (95551 973 177 1421 °11 IR 71902 TNIPNA 1N 0°27 DOMIRR

Now, to understand the purpose of the descent of the two souls to their war in this world: since the
vital soul too, before it descended into concealment and many contractions, was nullified in the
light of G-d in its source, why did it descend so far that, on

Now a question. Before it came down, the vital soul too was nullified in G-d’s light in its source; why, then,
did it have to fall so low that the G-dly soul had to follow it down to refine it?
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its account, the G-dly soul also had to descend, to refine it and raise it up? We must first preface the
matter of the war and its time, which is explained in the Zohar: “The time of battle is the time of
prayer,” etc.; “Whoever Kkills the serpent is given the King’s daughter” — this is prayer.

Before answering, the Alter Rebbe explains the war itself and when it is fought. The Zohar teaches that the

time of battle is the time of prayer, and the Tikkunei Zohar says that whoever Kills the serpent, the evil with-

in, is given “the King’s daughter,” which is prayer.

likuteitorah.com/likkutei-torah/ki-seitzei/4/ 10
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SECTION 2 - 112-3

Separating the evil, then destroying it
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The explanation of the matter: in Pesukei deZimrah a person separates the evil from the good in
his animal soul, as it is written, “The high praises of G-d are in their throat, and a two-edged sword
(cherev pifiyos) in their hand,” etc.:

The war begins in the morning prayers. In Pesukei deZimrah, the psalms and verses of praise that open the

service, a person separates the evil in his animal soul from its good. Psalms pictures the faithful with “the
high praises of G-d in their throat and a two-edged sword in their hand”: the praise itself is the sword.
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two edges (piyos), to raise the good upward and to separate the evil downward; and see the Raaya
Mehemna at the beginning of Parshas Shoftim. And this is when a person contemplates the great-
ness of G-d: how
The sword’s “two edges” (piyos, literally “mouths”) are two actions: lifting the good upward and cutting the
evil away downward. The Alter Rebbe refers the reader to the Raaya Mehemna, a part of the Zohar, at the be-

ginning of Parshas Shoftim, and then explains how the praise does this: through contemplating G-d’s
greatness.
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He gives life to them all and brings them all into being, and they are all nullified before Him, may
He be blessed, and “all before Him is considered as nothing”; as it is written, “Yours, Havayah, is
the greatness,” etc.: that all the supernal attributes (middos) are nullified before Him, may He be
blessed, as is written in the Tikkunim, “and not of any of these middos at all.”
One contemplates how G-d gives life to all creatures and constantly brings them into being, so that before
Him they are nullified and, in the Zohar’s words, “all before Him is considered as nothing.” Even the super-

nal attributes listed in “Yours, Havayah, is the greatness ...” are nullified before Him, as Elijah’s prayer in
the Tikkunei Zohar says: G-d is not any of these attributes at all.
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And He is exalted far above them, by myriads of levels without number. And the angels say “Holy,”
etc. “Holy” means set apart and separate, far above the bounds of “filling all worlds” and “encom-
passing all worlds” (memalei and sovev kol almin), as our Sages, of blessed memory, said: “In the
place where you find His greatness, there you find His humility.” For although “His greatness
G-d Himself is infinitely above even the supernal attributes. When the angels in Isaiah’s vision call Him
“Holy,” the word means set apart: above even the two ways His light relates to creation, memalei kol almin,

the light that fills each world from within, and sovev kol almin, the light that encompasses all worlds from be-

yond. The Sages’ saying that His humility is found wherever His greatness is points the same way.
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is unsearchable,” for all that, He is high and exalted above the level of His greatness, until the at-
tribute of greatness is considered humility and lowliness before Him, may He be blessed. And
when a person deepens his thought in this contemplation and others like it, then of itself “all the
workers of iniquity will be scattered,” the aspect of the evil in his soul, it being the case

Though G-d’s greatness is limitless, He is so far above it that greatness itself counts as humility and lowli-

ness beside Him. When a person contemplates this deeply, the evil in his soul is “scattered” of itself, in the
words of Psalms, without his having to fight it head-on.
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that the evil and the sitra achra (the other side) have no life-force (chayus) at all of their own; they

only receive their life-force from the back (achorayim) of holiness, through the 365 prohibitions.

This works because evil has no life of its own. Evil and the sitra achra, the “other side” opposed to holiness,
draw their vitality only from the “back” of holiness, its outermost side rather than its “face,” and that vitality
reaches them through the Torah’s 365 prohibitions.
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Therefore they are nullified before holiness, as darkness is nullified before light. But it is not

enough only to separate the evil; rather, it must be nullified completely,

Since evil depends on holiness, it vanishes before holiness as darkness vanishes before light. But separating
the evil is only the first stage; it must also be wiped out entirely.
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as it is written, “You shall utterly destroy them,” and “to turn darkness into light.” And this is
through the Shema, as it is written, “And he took a spear (romach) in his hand”: the six words of the
unity in the verse Shema Yisrael, together with the 248 words of the Shema as a whole, are called ro-
mach. And see the book Me’orei Or, the letter reish, section 15.
The Torah’s command “You shall utterly destroy them” and the Zohar’s “turn darkness into light” describe
this second stage, and the Shema accomplishes it. The Shema is called a “spear” (romach), like the one
Pinchas took in his hand: its 248 words (the number written 1”27, the letters of romach without the vav) to-
gether with the six words of “Shema Yisrael” (the value of vav) spell romach. The Alter Rebbe refers the read-
er to Me’orei Or, a lexicon of Kabbalistic terms.

SECTION 3 - 14-5

“Havayah our G-d” and the love it kindles
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That is: just as through a spear a person’s life is taken away entirely, so through the Shema we nul-

lify and utterly destroy the evil completely.

A spear takes a person’s life entirely, and so the Shema does not merely push the evil aside: it destroys it

completely.
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LIKKUTEI TORAH - PARSHAS KI SEITZEI - MAAMAR 4 NARM 2R AARET DOWI SNY wORY 1°°1n °J...

TS % P 0ONDIY IRD2IW IR D VTR T DO T SEORAWS YRw 11y 9UE 9270 IR0
SSRDIY MM T T S4PIRY 0OY°PT 12012 TAR RITW T APKR 1WIEY TR

The explanation of this: we need to understand the matter of “Hear, O Israel, Havayah is our G-d,
Havayah is One.” That is: after worlds were created, the term “One” (echad) applies, which means
alef-ches, dalet: that He is One in the ches, in the seven heavens and the earth, and [in] the dalet,
the four directions of the world.
To show how, the Alter Rebbe explains “Hear, O Israel, Havayah is our G-d, Havayah is One.” The word
echad, “One,” is read by its letters: the alef stands for the One G-d, the ches, whose value is eight, for the sev-

en heavens and the earth, and the dalet, whose value is four, for the four directions. In this sense “One”
means that G-d is the one reality throughout the created world, and so it applies only once there are worlds.

7Y %997 1123 TRITAT NITR TN TAR PIWD R TP MDY NI 19XRIY NRD TPYRD 19
N 199X 07912 919 1T TN 1KY DY *CRPIn NINTY 1Y 19X 238 NN

So too above: after the supernal attributes (middos) were emanated, the term “One” applies, in the
ches, the seven middos, “the greatness and the might,” etc., and the dalet, the four chayos, “the
face of a lion,” etc., “and the likeness of their faces,” etc.; and He unites them, for they are all nulli-
fied to Him, may He be blessed.
The same holds in the spiritual realms above: once the supernal attributes were emanated, they too are unit-
ed in G-d’s oneness. The ches corresponds to the seven attributes listed in “Yours is the greatness and the

might ...,” and the dalet to the four chayos, the holy creatures of Ezekiel’s vision of the chariot, with the faces

of a man, a lion, an ox and an eagle; He unites them all, because they are all nullified before Him.
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But in relation to His Being and Essence, before they were created, the term “One” does not apply
at all, for He is not within the bounds of worlds at all; as is explained in Sefer Yetzirah, “Before one,
what do you count?” For His Being and Essence is exalted by endless myriads above the level of
counting.

But G-d’s own Being and Essence, as He is before any creation, is above even the category of “One,” which

describes unity among many; He is not within the bounds of worlds at all. Sefer Yetzirah asks, “Before one,

what do you count?”: His Essence is infinitely beyond any counting.
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And this is the level of the first Havayah, “Havayah our G-d,” specifically, which even the angels do
not grasp, and they say “Holy” and ask, “Where is the place of His glory?”; except for the souls of
Israel, which were drawn from there,

This Essence is what the first “Havayah” of the Shema refers to: “Havayah our G-d,” with the stress on “our.”

Even the angels cannot grasp it; they can only call Him “Holy,” utterly removed, and ask “Where is the place

of His glory?” Only the souls of Israel, which were drawn from that very level, are bound to it.
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as explained above, without any concealment and hiding at all: “a part of Havayah.” As our Sages,
of blessed memory, said, “Who revealed this secret to My children?”: it is the level of the supernal
secret, “He made darkness His hiding place,” which is hidden even from the eyes of the angels.
As the first paragraph explained, the souls of Israel come from G-d with no concealment, and so they are
called “a part of Havayah.” The Alter Rebbe connects this with the Talmud’s account of Sinai, where a heav-

enly voice asked, “Who revealed this secret to My children?”, and identifies it with the supernal secret of “He
made darkness His hiding place,” hidden even from the angels.
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Now, Shema (“hear”) is a term for understanding: when the thoughtful person contemplates and
fixes his thought firmly on how He set aside the higher and lower beings to be truly “Havayah our
G-d.”

Shema means “hear,” and also “understand.” The thoughtful person is to contemplate deeply and fix his
mind firmly on how G-d, as it were, set aside all the higher and lower beings in order to be, in truth,
“Havayah our G-d.”
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And the soul, “a part of G-d,” descended from so high a place to a very low place, to be clothed

within the vital soul; in view of which it is fitting that his soul and spirit should pine away for Him.

He is also to consider how the soul, “a part of G-d,” came down from so high a place to so low a place,
clothed within the vital soul. Such thoughts should make his soul and spirit pine away for G-d, longing to re-
turn to Him.
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Then he will reach the level of “You shall love Havayah your G-d,” which is an intransitive verb
(po’el omed), that you will want Havayah to be your G-d, and also a transitive verb (po’el yotze), that
you will make the love above, as it is written, “I have loved you,” says Havayah.

From this he reaches “You shall love Havayah your G-d,” which the Alter Rebbe reads in two ways. As an in-

transitive verb it describes the person’s own state: wanting Havayah to be his G-d. As a transitive verb it

means “making” love, arousing G-d’s love above, as Malachi says, “I have loved you, says Havayah.”
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That is: that his soul will blaze with a powerful love, like “flashes of fire, a flame,” to be nullified and
included in His light, through the love that comes from above, as it is written, “Tell me, you whom
my soul loves.” And from this he will rise and reach the level of “with all your might (me’odecha)”:
me’od (very much), without limit or end, a love that is above Daas (knowledge).
This love blazes like the “flashes of fire” of the Song of Songs, until the soul longs to be nullified and ab-
sorbed in G-d’s light, helped by the love that comes from above (“Tell me, you whom my soul loves”). From

here he rises to “with all your might” (me’odecha), from me’od, “very much”: a love without limit, beyond
the grasp of reason.
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And this is what is said: “He reveals deep things out of darkness, and brings the shadow of death
out to light.” That is: by revealing in his heart “deep things out of darkness,” the level of “Havayah
our G-d,” from the level of “He made darkness His hiding place,” darkness is of itself turned into
light, “and He brings the shadow of death out to light”: the aspect of the evil in his soul, which is
turned to good.

Job’s verse describes this: “He reveals deep things out of darkness.” When a person reveals in his heart the

deepest level, “Havayah our G-d,” hidden in the darkness of “He made darkness His hiding place,” the dark-

ness of the animal soul is turned to light, and its evil, the “shadow of death,” is turned to good.
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SECTION 4 - 16

The Amidah in later generations
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Now, in the early generations, in whom evil did not prevail so much, the Shema alone was enough
for them to nullify their evil completely. Not so now, in the footsteps of Mashiach (ikvesa
diMeshicha), when evil grows very strong, and it is impossible to nullify it

In earlier generations evil was weaker, and the Shema alone was enough to nullify it completely. Now, in the

“footsteps of Mashiach,” the era before the Redemption, evil has grown much stronger, and the Shema alone
can no longer finish it.
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completely through the Shema alone. Therefore [the Sages]| instituted the eighteen blessings. And
baruch (“blessed”) is a term for flow and drawing down: we ask that the level of “You” (Atah), in di-
rect address, Havayah our G-d, be drawn down and flow, so that it be within us, revealed in our
hearts; and then, of itself, the evil will be nullified completely, as darkness is nullified, etc.,
Therefore the Sages instituted the Eighteen Blessings, the Amidah. Its blessings say “Blessed (baruch) are

You,” and baruch is read as “drawing down”: we ask that G-d, addressed directly as “You,” Havayah our G-d,

be drawn into us and revealed in our hearts, so that evil vanishes of itself, as darkness before light.
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as mentioned above. And in the blessing “Forgive us,” the meaning is not out of fear of punish-
ment, that He forgive us so that He not punish us, G-d forbid. Rather, its meaning is like the analo-
gy of a person who asks his fellow for pardon and forgiveness: that his will toward him be revealed
through the arousal of his compassion.

The blessing “Forgive us” is not a plea to escape punishment. It is like a person asking a friend’s forgive-

ness: what he wants above all is that the friend’s goodwill toward him be restored, and he asks for it by

arousing the friend’s compassion.
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So we ask for the revelation of His will through the Thirteen Attributes of Mercy, which are called
“thirteen rivers of pure balsam,” which purify and whiten the sins of Israel, so that there will be no

separating screens in the revelation of His will, may He be blessed.

In the same way we ask that G-d’s will, His favor, be revealed through the Thirteen Attributes of Mercy, called
in the language of Kabbalah “thirteen rivers of pure balsam.” They cleanse Israel’s sins, so that no “screen”
remains to separate us from the revelation of His will.

SECTION 5 - 17-8

The purpose of the descent: the
firstborn from the hated one
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Now, the days of Elul are set apart for the arousal of the Thirteen Attributes of Mercy, and on Yom
Kippur there is the revelation of the Will; as when Israel sinned with the Calf, forgiveness was an-

nounced to them on Yom Kippur, for then is the revelation of the Will.

The days of Elul are set apart for arousing the Thirteen Attributes of Mercy, and Yom Kippur brings the full
revelation of G-d’s will. So it was after the sin of the Golden Calf: Israel was told of G-d’s forgiveness on Yom
Kippur, because that is when the Will is revealed.
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Now, the level of the great love (ahavah rabbah) mentioned above, the level of “with all your
might,” is of greater eminence and power, far higher than the love of the soul before it came into
this world.

The Alter Rebbe returns to the great love of “with all your might” described above. It is greater and stronger,
far higher, than the love the soul had before it came down into this world.
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And it comes specifically through the refinement of the vital soul and the nullification of the evil
within it, as it is written, “He reveals deep things out of darkness,” and like “the advantage of light

from darkness,” specifically,

This love comes specifically through refining the vital soul and nullifying its evil: the deep things are re-
vealed “out of darkness.” Ecclesiastes speaks of “the advantage of light from darkness”: light that emerges
from darkness shines with an advantage that light alone does not have.
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as is explained elsewhere. And this is the purpose of the soul’s descent into this world: to refine and

whiten the evil in the animal soul, so that it will attain this great love.

That is the purpose of the soul’s descent: to refine and cleanse the evil of the animal soul and so reach this
great love, higher than anything it had in its source. This answers the question asked at the end of the first
paragraph.
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The explanation of this: since the root of the vital soul is a very high level, as it is written, “And
these are the kings,” etc., “in the land of Edom, before any king reigned over the children of
Israel,” only it fell, in the breaking of the vessels, into many concealments and contractions (tz-
imtzumim), which cover and hide the unity of the Infinite Light (Or Ein Sof), blessed be He,
Why does the refined animal soul reach so high? Because its root is very high: it comes from “the kings who
reigned in the land of Edom before any king reigned over the children of Israel,” who in the Kabbalah are

the lights that shattered in the breaking of the vessels. Falling through that breaking into many conceal-
ments and contractions, it now covers and hides G-d’s unity.
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therefore, when the aspect of the evil in it is refined and separated out through the G-dly soul, it

will of itself reach the great love mentioned above, with greater eminence,

Therefore, once the G-dly soul has refined the vital soul and separated its evil out, the vital soul reaches, of
itself, the great love described above.
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as before its descent. And this is [the meaning of] “and the firstborn son is the hated one’s”: that
specifically from the animal soul, which is “hated,” there comes to be “the firstborn son,” “before
any king reigned.”

That love has the greater eminence of the soul’s root, as it was before its descent. This is the meaning of the

verse: the “firstborn son,” the first and highest, comes specifically from the animal soul, the “hated” wife,

because its root is in the level of “before any king reigned.”
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Now, lasniah (“the hated one’s”) is written with a yud, an expression that points to something else.
And this is Mount Sinai, from which hatred descended to the worshippers of stars and constella-
tions: to despise evil utterly, through the revelation of the Will and the love that is above Daas
(knowledge).
In the verse, “hated” is first spelled snu’ah, with a vav, but here lasniah, with a yud, which the Alter Rebbe
reads as a different word. It recalls the Talmud’s reading of the name Sinai as the mountain from which ha-

tred (sin’ah) descended to the idol-worshippers; the Alter Rebbe draws from it the soul’s utter loathing of
evil, brought about by the revelation of G-d’s will and of the love above reason.
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IN ONE'S AVODAH

Every day brings a new war with the animal soul, and its time is prayer. In Pesukei deZimrah a person con-

templates how all creation is as nothing before G-d, which separates the evil from the good; in the Shema he

fixes his mind on “Havayah our G-d” and on how far the soul came down, until love is kindled, up to “with

all your might”; and in the Amidah he asks that G-d’s presence and will be revealed in his heart. “Forgive

us”

is asked not out of fear of punishment but for the revelation of G-d’s will.

QUESTIONS FOR DISCUSSION

1.

Why does the maamar say that a person can sin only because of the animal soul, and what in the G-dly
soul makes sin impossible?

. What is the difference between separating the evil in Pesukei deZimrah and destroying it completely

through the Shema?

. Why does the term “One” apply only once there are worlds, and what does “Havayah our G-d” point to be-

yond it?

Why is the Shema alone no longer enough in the “footsteps of Mashiach,” and what do the blessings of the
Amidah add?

. How can the “hated” animal soul be the source of the “firstborn,” a love greater than the soul had before

its descent?
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PARAGRAPH 1
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According to the note, the Mitteler Rebbe’s transcript
(hanachah) of this maamar is printed there, with an expla-
nation of it a few pages later.
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The Torah’s law of the firstborn: if a man has two wives,

one loved and one hated, and the firstborn son is the hated

one’s. The maamar reads the two wives as the two souls,
the “hated” one being the animal soul.
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If a man have two wives, the one beloved, and the other hat-

ed, and they have borne him children, both the beloved and

the hated; and if the first-born son be hers that was hated;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Tanya chapter 1 cites Rabbi Chaim Vital’s work with the
same words; the Rebbe notes there that the title should
read “Shaarei,” Gates, in the plural (Shaarei Kedushah).
KEHOT'S NOTE
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Tanya chapter 1 says, citing Rabbi Chaim Vital, that every
Jew has two neshamos, “which are two nefashos,” one of
them clothed in the blood to give life to the body; the note
observes that Tanya, like this maamar, speaks of two ne-
fashos (souls).
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“For I will not contend forever ... and the souls I have
made.” The plural “souls” is cited, as in Tanya chapter 1,
as a hint that every Jew has two souls.

Isaiah 57:16v:1 1 1oyw°
>R NINYN NivY? 21097 MI773 AIZRR NR17 K21 2R DPIYY KD %)
Pnwy

likuteitorah.com/likkutei-torah/ki-seitzei/4/

For 1 will not contend for ever, Neither will I be always
wroth; For the spirit that enwrappeth itself is from Me, And
the souls which I have made.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

Tanya, Likkutei Amarim 1:150°8 *0p°2 ;@R pon xoIn
USR
DY DY W 3 TR TS TN PN WK 2397 [
T8 NOX W- MWDl CNY IOV PRy VIR ningn” :°naT
a1 NI DIXT 012 NWIPNRT XM LKUIR X001 N8R
LNy Niman 92 NiRa navmt ,R°7 072 T30 WDl 09”7 :2nDTH
M3 WK 790N - MIRN OYD 17707 LAY 0Oy NITI0 YIIRn
>0 2 DOMREN 0 °2 070 TI0R - DURIYNT MM ,APyn?
... D727 MIRENTY MIRPP) MPPIM ,21yR
Kehot Publication Society (CC-BY-NC)

KEHOT’'S NOTE
.OW 2711 DOWIPD VIR (2,7) K7D R°3IN ART .I0 13 Y

monbn 2wy 90 N
The note sends the reader to the opening of Parshas Tzav,
earlier in Likkutei Torah, for this saying of the Sages.
Bereshit Rabbah 10:7°1: 127 n°wx12
X995 XT°2y XAWY RIAA? XM MR 770 ,7°0° NYDLR KA ...
117 AR PR P R 27000 NPDUp DR RLYIP D IR LRI
,°N° OPIRT 1193 .1°K 217 IR 2wRD T RIwY 1777 0090 nX 90
19 MR 2RI 77772 R 777 0O KT 2P 2190 nR 19 R
WY R ORI 37 LPNAR 1WA TR KM RITAY 29pT 1D PR
T R Y TR MM R PUNTn wha AR Y nnoa v
R0 P MY 97T M MY LRI0°0 17 1 M0 MM R0
L PTIR T Mm
The Rabbis say: Even matters that you consider superfluous
in the world, like flies, fleas, and gnats, they, too, are includ-
ed in the creation of the world, and through all of them the
Holy One blessed be He executes His missions - even by
means of a serpent, even by means of a gnat, even by means
of a frog. Rabbi Tanhuma said it in the name of Rabbi
Menahma, Rabbi Berekhya in the name of Rabbi Helbo:
Rabbi Aha would relate this incident: A certain man was

standing on ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE

Lol ya o

57219 RINY 12 TONW RYnDn DA 1D PRW Tunbn 2wy 10 R

Rabbi Simon teaches that every blade of grass has a mazal
in the heavens that strikes it and says to it “Grow!” The
Alter Rebbe cites it for the intermediaries through which
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the animal soul receives its life. (Kehot’s note numbers it
10:7.)
Bereshit Rabbah 10:6: 7127 n°wX12
NR RDIM RDINT 072 PR 10 DOM0 19YT PR IR R0 12
55 7% 1R :11°0 °27 MR .NAPANAT DR PR AN O L, nonn
R RT 27212 IR0 IMR 790w ,37p72 21 % PRY 2w 2wy
D13 PIRA 1LWR DOWN DR DORw Mpn nyTn (n ow) 20057
.INBN 5703 MOWIN IR ,71°D MITYN WpPNT L0 W) W wd
97091 ,MTPO DR NITYR 1% IR 71°0 71 KD 13 RI°A0 029
NP2 M RPDINT (DY) N7 RIT KT WPR WP P U
... R™I172 01130 %37 .0mn 7232 59 v
Bar Sira said: G-d produced drugs from the earth with which
the physician heals the wound, and with which the pharma-
cist mixes his compounds.38:4. Rabbi Simon said: There is
not a single blade of grass that does not have a constellation
in the firmament that strikes it and says to it: ‘Grow.” That is
what is written: “Do you know the rules of the heavens? Will
you establish its dominion [mishtaro] on earth?” (Job
38:33). It is an expression of being in charge [shoter]. “Will
you tie the chains of ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

23 Py a8 0

“For one higher than the high watches, and there are high-
er ones over them.” Cited for the chain of higher powers
through which the animal soul descends.

Ecclesiastes 5:7°11 nomip

2 YRIT2Y MRNNTPK NPTR2 NN PTE) LIYR Y1 U pUYTON
0777 07723 Y 723 Py 123

If thou seest the oppression of the poor, and the violent per-

verting of justice and righteousness in the state, marvel not

at the matter; for one higher than the high watcheth, and

there are higher than they.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Torah’s “And a soul, if it sins ...” is cited to show that
the possibility of sin belongs to the vital soul.

Leviticus 5:1'R:’71 R9p”
o3 RIPOKR Y77 IR IR IR TY R PR Pip YY) RunnTo wan

23y RPN
And if any one sin, in that he heareth the voice of adjuration,
he being a witness, whether he hath seen or known, if he do
not utter it, then he shall bear his iniquity;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

XL RPN
aW° DTN NN WY DPPRM

The note quotes the Mitteler Rebbe there: G-d made man’s
soul not through intermediaries in many stages of descent

likuteitorah.com/likkutei-torah/ki-seitzei/4/
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from world to world, but “straight” (yashar), from His very
Being and Essence, for man (adam) is so called from “I
will be likened (adameh) to the Most High.”
KEHOT’'S NOTE
127 °PNwna ooyxIan *n'Pa X N2 0IR NRwI? vy 0°poRh e
SR D — DY INTR QIRT WhAn NP YMITN WY W0 KOK L¥U0Yn
.RIPN °Y R¥N ’D RV

WS QTN NR WY 2OPNM

“G-d made man upright (yashar), but they sought many
schemes.” In the verse the words come in a different order
(asah ha-Elokim, “made G-d”), as the Kehot note remarks;
without

the Alter Rebbe reads yashar as “direct,”

intermediaries.
Ecclesiastes 7:29v”5:t noip
Wp3 MRM W DIXTNK DOPIRT MY WK IRER AN 137
:0°27 ninwn
Behold, this only have I found, that G-d made man upright;

but they have sought out many inventions.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1 900 NPrpa

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[3] .0opBRA MYy WS Mwa ow

%2 N2 ANNY

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
AW poR N2

%32 1Nn21 ANNY

The Talmud gives the morning blessing, “My G-d, the soul
You placed in me is pure ... You breathed it into me.” The
Alter Rebbe stresses “You”: G-d Himself, with no

intermediary.

Berakhot 60b2°0 n1572

D°°1 NRWwa 1°aNR3 127

“And He breathed into his nostrils the breath of life.”
Man'’s soul comes from G-d’s own breath, the image be-
hind the analogy of the breath that follows.

Genesis 2:7°1:’2 1"WR12
D0 MW 1ERI NEM MRIRTTT 0¥ DIRTTNR 0OpRN h N3

S0 WDy DTS T
Then the L-RD G-d formed man of the dust of the ground,
and breathed into his nostrils the breath of life; and man be-
came a living soul.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
onw ooaRDnRm OPRYn” T7IPN Y IRD RVATR "IARNM2 AR 1,2 NPURI2

7Y T MngY T NPT NPAZT YW nan X [PN°] 178 man
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Chapter 21 explains that a person’s spoken word seems to
be a thing apart from its source, but G-d’s speech is never
separate from Him, “for there is nothing outside Him.”
This is the point behind the analogy of the breath.
Tanya, Likkutei Amarim 21:2-30°7%8 P2 ;1wx1 pon ,X%n
32K
*3 ,0792 Of 77207 1R DTN 1MAT PR KITTIIWITRT PR
11207 INIT TR 1D PR "D IR ) YN 137 PR
X2 937 :2°N272 ,13°N2WNNI INWNR RY 23] 0iPY) on 11771272
K21 .[131 027277 977 3123 127 :2°N37 ,”02°Niawnn *niawnn
MATY M 5PWH T PY P17 OWR 71207 12T R
iN2WMR3 D791 MBY MY M2 DoyRiw? MPM X1 DTN 1iRnna
e = TIP3 T3
Kehot Publication Society (CC-BY-NC)
KEHOT'S NOTE
.K”JD R°1n R7

2”Wwo2 W’nd

This is the chapter of Sefer Shel Beinonim, the Tanya, to
which the Alter Rebbe’s own words, “as is explained in
Sefer Shel Beinonim,” refer.
KEHOT'S NOTE
.NX”25

2”Wo2 W’nd

The note points to this index’s list of the places in the Alter
Rebbe’s works where the Tanya is mentioned and quoted.
KEHOT'S NOTE
MnNanT 9902 *71) R°INT 0 072 K21 90w Mmipnn nnamna axd

.(3w 10 327 °Y2 — IR 1°KT "100°

1N ANl

“Let us make man in Our image, after Our likeness.” The
Alter Rebbe matches the “image” (tzelem) to the G-dly
soul and the “likeness” (demus) to the vital soul.
Genesis 1:267172:’X N°wX12
ﬂ‘l}?;’l 07 D72 3777 AMNTI ﬂJ?;'?X; 2 nwy; D’PB{S 12;&51
PIRTPY 01T 00177022 PIRTPI Anam e
And G-d said: ‘Let us make man in our image, after our like-
ness; and let them have dominion over the fish of the sea,
and over the fowl of the air, and over the cattle, and over all
the earth, and over every creeping thing that creepeth upon
the earth.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Yaakov is told that his name will be Yisrael, “for you have
striven with Elokim and with men, and have prevailed.”
The Alter Rebbe reads it as the G-dly soul’s rule over the

likuteitorah.com/likkutei-torah/ki-seitzei/4/
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emotions (“Elokim”) and the actions (“men”) of the animal
soul.

Genesis 32:291"2:2"2 n"wX12

DORPR™DY 0P PRIPITOR v quY TIY NN 3Py K7 R
221P1 DR

And he said: ‘Thy name shall be called no more Jacob, but

Israel; for thou hast striven with G-d and with men, and hast

prevailed.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.09,3% nPwRna

2°mTPNT 212 IR
“And the sons of Elokim saw the daughters of man.” The
Alter Rebbe brings the phrase to show that Elokim can
mean powers, here the soul’s emotions; Kehot’s note gives
verse 4, where the same “sons of Elokim” appear again.

Genesis 6:2°2:1 N°wX12

5an o°v) ng? P71 7137 N2Y %3 OIRT NATOR D’p"??jtl";; R
SALERI

that the sons of nobles saw the daughters of men that they

were fair; and they took them wives, whomsoever they

chose.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

AN L . DTN 922 IR

The words here quote Genesis 6:4; the passage is shown
below.

Genesis 6:47:1 N"WX12

2 DP9 °32 X2 WK 127K D3 D7 0002 YIRD 1 0°0BT
{0 "WIX D71¥ WK 01237 790 0 17771 07X Nia2

The Nephilim were in the earth in those days, and also after

that, when the sons of nobles came in unto the daughters of

men, and they bore children to them; the same were the

mighty men that were of old, the men of renown.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.7, 0PwRA2

N°2929 °12

Onkelos renders bnei ha-Elokim as bnei ravrevaya, “the
sons of the great ones” (so in verse 2 and again in verse 4),
which is why the Alter Rebbe can say that the middos are
called Elokim.

Onkelos Genesis 6:2°2:1 N"wR12 2y D12p1K 013N

37 W 17 12°031 TIX TR IR KYIR NI N7 K°2131 %37 WM
ARYANR T

that the sons of the mighty saw the daughters of men that

they were beautiful, and took to them wives of all whom they

pleased.

Sifsei Chachomim Chumash, Metsudah Publications, 2009 (CC-BY-NC) «
J.W. Etheridge. The Targums of Onkelos and Jonathan Ben Uzziel on the
Pentateuch. London: Longmans, Green, 1862 (Public Domain)
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“The days of our years, in them, are seventy years.” The
Alter Rebbe stresses “in them”: our years are lived in the
two souls and their daily war, and their length varies with
thatwar.

Psalms 90:10:’% 0°%°11n

D1y DTN MY D7IINY NN OXY MY DYIT 003 Y
:TIEYI WO 13773 TN

The days of our years are threescore years and ten, Or even

by reason of strength fourscore years; Yet is their pride but

travail and vanity; For it is speedily gone, and we fly away.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

KEHOT'S NOTE
2,8 0°%0n

LRSIy

“And now, Israel, what does Havayah your G-d ask of you
...” The Alter Rebbe stresses “now”: in the present era,
when good and evil are mixed, the soul bears the name
Yisrael.

Deuteronomy 10:1227°:> 0°727

“2231 72377222 WROR DK TAY21 K MK 177023 NPT

YD)
And now, Israel, what doth the L-RD thy G-d require of thee,
but to fear the L-RD thy G-d, to walk in all His ways, and to
love Him, and to serve the L-RD thy G-d with all thy heart
and with all thy soul;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Zechariah’s promise that G-d will remove the spirit of im-
purity from the land. Then there will be no evil and no
war, and so no need for the name Yisrael.
Zechariah 13:2°2:3 712t
PRI D°2BYT NINYINR NOK NINIR A ORI KT 0P M
YIS YN TSRO MCNK) DRPANNK D3 THY 1P K2
And it shall come to pass in that day, Saith the L-RD of hosts,
That I will cut off the names of the idols out of the land, And
they shall no more be remembered; And also I will cause the
prophets And the unclean spirit to pass out of the land.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,300n

sawa XIpIT 9o

Rabbi Yochanan teaches that in the future the righteous
will be called by the name of the Holy One, blessed be He,
citing “Everyone who is called by My Name”; the Rashbam
explains that their name will be G-d’s Name. The Alter

likuteitorah.com/likkutei-torah/ki-seitzei/4/
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Rebbe suggests this is why the soul will no longer be called
Yisrael.
Bava Batra 75b:3%3:2 77y X702 X232
WITRI DY W Py PRI DORTE PTNY I 270 0N 127 e
AR PRI%Y ,PNRI2 CTI07) CRWa RIPIT YD MY LRI T2
by IR YW 3087 227 AR 2nma 12 bmmp‘ 37 8RRy
Rakrl AR W8 e b I abiris M SR I} ﬂ’?m LRI 702 WiTRR PY N
R’ Shmuel bar Nachmani said in the name of R’ Yochanan:
three are called by the name of the Holy One, and they are:
the righteous, the Messiah and Jerusalem.

William Davidson, Vocalized Aramaic (CC-BY-NC) « Rabbi Mike Feuer,
Jerusalem Anthology (CC-BY)

nwa RIPIT 9

“Everyone who is called by My Name, and whom I created
for My glory.” The verse on which the Talmud’s teaching
rests.

Isaiah 43:71:"n 11°yw°
PIPPYTIR 1PRTE PNRI2 V792371 0w RIPpIT D
Every one that is called by My name, and whom I have creat-

ed for My glory, I have formed him, yea, I have made him.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

07aWNDa WY W RPN 9o Y

The note quotes the Rashbam (“their name will be G-d’s
Name”) and Rabbeinu Gershom (“they will be called by
His Name: they will be called by G-d’s very Name”), then
points to Or HaTorah for a further discussion of this
teaching.
KEHOT'S NOTE
5y WP OW DIWIA 1172 LN DRw RTW N 5y WRPI” 17T
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The maamar “Ki Seitzei LaMilchamah” opens with the
Zohar’s teaching that the time of prayer is the time of bat-
tle: every day this war must be fought in a person’s soul,
strengthening the holy soul against the vital, animal soul,
and the hour of battle is the hour of prayer.
KEHOT'S NOTE
23,12 2792 XY

Synn 1-198 por

Job asks, “What is the portion of G-d from above?” The
phrase becomes the classic description of the G-dly soul
as “a part of G-d above.”
Job 31:2°2:x”% 21K
1071 > 2NN Pynn AioR pon am
For what would be the portion of G-d from above, And the

heritage of the Almighty from on high?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.2 ,RD 21K
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The words here quote Job 1:6; the passage is shown below.
Job 1:6Mx 21°R
:023N32 uir7-03 K12°1 172y 282077 DOPOKRT 12 1827 DI T
Now it fell upon a day, that the sons of G-d came to present
themselves before the L-RD, and Satan came also among

them.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The maamar “Ki Seitzei LaMilchamah” quotes this saying
of the Zohar and reads the serpent as the primordial ser-
pent, the level of Amalek: whoever Kills it, winning the war,
is given “the King’s daughter” from above.

KEHOT'S NOTE

2,19 9999 AR L[9] .(3”°n M10) N
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Near the end of Tikkun 13, a herald goes out every day:
whoever Kkills the serpent that nests in the great mountains
is given the King’s daughter, which is prayer. The Alter
Rebbe uses it to show that the war with the animal soul is
fought in prayer.
Tikkunei Zohar 29b:10-11x">->:2 ¥”3 77171 °23pN
R1Ipn WIPRT R0 XA '7’U|7'r XD KRR 533 P°21 XNMAD 772
RDTan 9Y 27077 RNDY °°RT RI9AT XNI2 7175 1°377° 173727 1102
N°Y7 KT 927K 23w PI8 77 12 0 aw Ty 5731 172 NNRT
P"?D LT RAWIMY PPANRRY 1PN PPARY 1202 SNR RP RINUAN
AT R prIx RR°219 w172 70 (XM R”I) XORY RPTAn5 100y
IR RTY .MM 239 0780 PO MM T2 kAR LR9TAn By 2000
Rrahiialts
Constantinople, 1740 (CC-BY-NC)

PARAGRAPH 2
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“You give life to them all.” Cited for G-d’s constant giving
of life to all creation, before which everything is nullified.

Nehemiah 9:61:’0 11°nm1
DNI3P3) DORYT BY DWWINK PRy ANX T737 XN
X231 D927NX MM ANK) D2 TWK"P2) D0 7Y WK TINT
0NN 77 DY
Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-
shippeth Thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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likuteitorah.com/likkutei-torah/ki-seitzei/4/

NARM 723K NART DOW “NW WOR? 1°°70 %9...

36 2N X2 NP K911

The Zohar, explaining the commandment of awe, says that
G-d is the root of all worlds and “all before Him is consid-
ered as nothing.”
Zohar I, 11b2 ,x> x”m
KEHOT'S NOTE
.2L,RO R
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.("PR np) InTpPna

38 | Elijah’s prayer in the introduction to the Tikkunei Zohar
says that G-d has no known attribute of justice or mercy,
“and not of any of these attributes at all”: He is above all
the Sefiros.
Tikkunei Zohar 17b:5°77:2 > 97t °1pn
IPRT YO0 VYR IRDY T IRT RYPTY PIX 77 NORT IR DA
295 N 19K 2om XY
Constantinople, 1740 (CC-BY-NC)
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“The high praises of G-d are in their throat, and a two-
edged sword in their hand.” The Alter Rebbe reads the
praises of Pesukei deZimrah as the sword, and its two
edges as raising the good and cutting away the evil.

Psalms 149:6:0"np 0°2°1n

:07°2 N1°9°8 27M 029732 5 ninnin
Let the high praises of G-d be in their mouth, And a two-
edged sword in their hand;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Yours, Havayah, is the greatness and the might and the
beauty ...” The verse lists the supernal attributes, and the
Alter Rebbe adds that they too are nullified before G-d.
I Chronicles 29:118™:1”3 X 0°1°71 127
IR DURw2 9373 M M3IM NIREAM M 19T 1 7Y
WK P07 Xipannm n27nna 17
Thine, O L-RD, is the greatness, and the power, and the glo-
ry, and the victory, and the majesty; for all that is in the
heaven and in the earth is Thine; Thine is the kingdom, O
L-RD, and Thou art exalted as head above all.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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PARAGRAPH 3
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In Isaiah’s vision the seraphim call to one another, “Holy,
holy, holy is Havayah of hosts.” The Alter Rebbe reads
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“holy” as set apart, above both the light that fills and the
light that encompasses the worlds.
Isaiah 6:3°2:1 17°yw°
KEHOT'S NOTE
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Rabbi Yochanan teaches that wherever you find the might
of the Holy One, blessed be He, you find His humility. The
Alter Rebbe, quoting it with “greatness,” reads it to mean
that G-d is so far above His greatness that it counts as hu-
mility before Him.

Megillah 31a:12-1337>-27%:X X”2 79730
LRI 7102 WiTRI DY IN7123 RN NARY Dipn ‘).j) 7080 227 IR
W’?W{ﬂ ,8°R°232 PUYY ,77IN2 2302 M 927 .AMANMIY K3 IR
117X D°PPRT "RPR NI 02°P°K 7 °2” :17im2 20D .0°:anda
(N2 220271 N WY TY 12T RPN 07 MR 197 :D0OKR°232
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Yohanan said: Wherever you find [mentioned in the Bible]
the power of the Holy One, blessed be He, you also find his
humility. This fact is stated in the Torah, repeated in the
Prophets, and stated a third time in the [Sacred] Writings. It
is written in the Torah, “For the L-rd your G-d, He is the G-d
of gods and L-rd of lords,” and it says immediately after-
wards, “He executes justice for the orphan and widow”
(Deuteronomy 10:17). It is repeated in the Prophets: “For

thus said He who ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT’'S NOTE

MRR 7IXT .40 °Y WD BP0 TINIX PP3 NP X LK 7220 XD
U .(T,7) TANNRI 27Y .XOPN Y IRI RPN

PPN NPT
“Great is Havayah and highly praised, and His greatness is
unsearchable.” Cited for G-d’s limitless greatness, which
He nevertheless transcends.
Psalms 145:33:7”np 0°2°1n
2P0 PR NPT TR PPm v 2T
Great is the L-RD, and highly to be praised; And His great-
ness is unsearchable.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
A, amp oonn

TIN 92310 93 v7EnY

“For behold, Your enemies, Havayah ... will perish; all the
workers of iniquity will be scattered.” The Alter Rebbe ap-
plies it to the evil in a person’s soul, which scatters of it-
self through contemplation of G-d’s greatness.

Psalms 92:107:27% 0°7°11n
I "2¥D722 3T2N7 TR PN MM 7 PN M 7D
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For, lo, Thine enemies, O L-RD, For, lo, Thine enemies shall
perish: All the workers of iniquity shall be scattered.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,23 0°%0n

onvnn oann
“You shall utterly destroy them”: the Torah’s command
concerning the nations of Canaan. The Alter Rebbe applies
it to the evil within a person, which must be destroyed
completely and not merely separated.

Deuteronomy 20:171>:’> 0727

KD DIV "INT M2 *IPIIT VMR NNT QR°INA 00D
SRR T MR

but thou shalt utterly destroy them: the Hittite, and the

Amorite, the Canaanite, and the Perizzite, the Hivite, and

the Jebusite; as the L-RD thy G-d hath commanded thee;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

12,00727
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Kehot’s note points to where this is explained further: Pri
Etz Chaim.
KEHOT'S NOTE
N2 WAIDR N1 R (R ,2°) KM .R7ODT UUINYYR WY nUya Yy
5] (R ,299) 2mY .(X,R°) OwY (X, — X”DON)

1752 119 AP

Pinchas “took a spear (romach) in his hand.” The word ro-
mach becomes the image of the Shema, whose words num-
ber 248 and six.

Numbers 25:7°1:7773 92772

1773 M MR MY AR D7 TR0 TINCT MFPNT2 0E K1)
And when Phinehas, the son of Eleazar, the son of Aaron the
priest, saw it, he rose up from the midst of the congregation,

and took a spear in his hand.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.1,M392Tm2
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The Zohar’s third commandment is to know G-d and to
unify Him each day in the six words of “Shema Yisrael.”
This is the source of the phrase “the six words of the
unity.”
Zohar, Introduction 22:199-24:209-v73p:27> 7n1pn 701 920
0”9:7”2

1°2°0 1171 MDY Y PRIWS YR p10Daw NTINT 19200 v
MM QONTPI O WU

The Arizal’s teaching on the bedtime Shema calls the
Shema a sword that Kkills the destructive forces (“a two-
edged sword in their hand”) and counts the six words of
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“Shema Yisrael” with the 248 words to make romach, a
spear. The Kehot note cites the beginning of this chapter.

Pri Etz Chaim, Gate of the Recitation of the Shema Before
Retiring 11:19v77:X" v nn Syw ynw NR"P Wy ,0%°n vy "o

P7L,MWTN MRwl T 1PN 290 R¥IN 923,017 A1 57K
LORIWS YRw PI0DI %D ,K7IRI RIT 191 .IOMD R¥AR TI02 KW
197,331 DOPRY NPT 0O 1 ,TNRY RRT 9D NN Puy
93 MY 75w 02757 777 RO LTIPNIAY IR ,I7AR 7700 RO
R™IR AT LYW °D2 NOINWT YRw NRIPY A7PRowad ,mabn’
790w mobnd 5”3 RO NAMA PMIRT MK 191 7 A
,71°2 723 YRw °3 ,0°1P°N2 19K 191 .75110 MW Mnwl RO%IT
T V2N PRI T MIYAIRAW 9% ,NIM .Mavn A1 hnowd

... MYAZX °712 12201 1777 %0 ,N17122
Pri Etz Chaim (Public Domain)

50 19290 PR M990 Oy PRIWS YW pI0Daw NTINT 120N Nw
amI7 QRPN WP

In Tikkun 21 the Holy One, blessed be He, takes up the
spear, which is “the 248 words of the Shema and the six
words of the unity,” and pierces the forces of evil with it.
The Kehot note calls this the most explicit source.
Tikkunei Zohar 49a:6-7°1-"1:X ©”n 717 *1pn
DYy Wrpa N°RT 1°2°N0 17n7 S°RT LAY 17ap 5o11 Xant XITT2
w3 PRN0 X7 R2P111 70T QA°Iw DR APT 121 .KXTINOT 1°2°N
XRW T 773p N2 TN PR IR INT X RIPT §TI
11°°9N2R 7°77 7727 1D $wns 0107 APW RIAT RITND LKRYINY
IPRT RAAMA P2 0P N2 NIRIR DY nhwbwa 1 Hhun
Bl
Constantinople, 1740 (CC-BY-NC)

51 17250 PR NP0 By PRIWS YW pI0Daw NTINT 120N Nw
P17 2°RP1 QR WP

The Tikkunei Zohar calls the Shema a spear (romach),
made of the six words of the unity and the 248 words; on
the same page it reads “the high praises of G-d in their
throat” as a sword.

Tikkunei Zohar 11ax X 27 *1pn

52 17250 1IN NP0 Oy PRIWS YW pIoDaw NTINYT 120N Nw
P17 2°RP1 AR WP

The Zohar counts the 248 words of the Shema with the six
words of the unity to make romach, a spear, alongside the
other weapons of the soul’s battle.

Zohar, Eikev 2:20-3:30'2:’3-°3:"3 2py ,77t1 190
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“Hear, O Israel, Havayah is our G-d, Havayah is One.” The
Alter Rebbe distinguishes the first “Havayah,” “Havayah

likuteitorah.com/likkutei-torah/ki-seitzei/4/
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our G-d,” G-d’s Essence, from “One,” His unity within the
worlds.
Deuteronomy 6:4°7:1 0°727
17X Havayah 11°7%% Havayah 2X7t ynuw
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

54 PRI QOO M2 L TR

The Talmud says that once one has proclaimed G-d King
above, below and in the four directions of the heavens
while saying echad, nothing more is needed. This is the
basis for reading the letters of echad as G-d’s kingship
throughout the world.
Berakhot 13b:13-147">-3"":2 3> N1>72
N2 197 IRD TY — PN N APPK N PRI yuv” (1 un
0I9miD K2IM .PRM 2272 71277 X7 WK PR 2371 "M27 200
RN 27 90K .PD3awA 102 99 1P27RD PI0R72 IR 92 iR
NP2 Aivn? RPY 72921 WK 270K NPT 3Py 12
Our Rabbis have taught : "Hear, O Israel, the L-rd our G-d,
the L-rd is one" (Deut. vi. 4) — up to here Kawwanah is re-
quired. These are the words of R. Meir. Raba said : The
Halakah is in accord with R. Meir. There is a teaching :
Symmachus says : Whoever prolongs the pronunciation of
the word ehad "one," his days and years are prolonged for
him. Rab Aha b. Jacob said : Especially the letter D. Rab
Ashe said: Only he must not slur over the letter ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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The Beis Yosef, on the laws of the Shema, quotes the Sefer
Mitzvos Katan (the source Kehot’s note names): by the alef
of echad one should intend that He is One, by the ches
(eight) that He is unique in the seven heavens and the
earth, and by the dalet the four directions. This is the Alter
Rebbe’s reading of the letters.
Beit Yosef, Orach Chayim 65:1°X:{170 0°°11 171X ,701° n°3
INRW "M A9 R 791 IR INAD 27O AW 19°BR P70 RAP
Ty POID 1972 BY PAMW 0O 19902 T 1°7 7PN (:23 M33)
AR T RIIAT 270 KTOM 27 M0 19772 D2aNm I 0o 19w
%75 W OXR Y57 "WR 27 R poow DIpn? Ank TM wrI? nn
N7 AN31 23901 Rp 7w X272 DNM wRI? 900 7910 DR I
NR 71037 27D 17w DX pOAYw DIpn T3 19707 MR 31 owa
97 9N3 PUIR AT AR T ARR (:79) *OF N1 wRAD NN 110
. WP IR MM ane
Tur Orach Chaim, Vilna, 1923 (Public Domain)

56 Q%2 MRTY. . 9N 1D

“And the likeness of their faces: the face of a man, and the
face of a lion on the right ...” The four chayos of the chari-
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57

58

59

60

ot correspond to the dalet of echad in the realms above.
Ezekiel 1:10”:'x Hxptn»
WG DOYIWY TENIDR TN I O %3 IR P
NYIIY WD INYIW? NN
As for the likeness of their faces, they had the face of a man;
and they four had the face of a lion on the right side; and
they four had the face of an ox on the left side; they four had

also the face of an eagle.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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TN 199 503

On 70a, the passage explains Sefer Yetzirah’s “Before one,
what do you count?”: even “one” is within the bounds of
number, since “one” is said where many aspects join and
become one; only “before one,” the L-rd who is alone, is
beyond number.
KEHOT'S NOTE
KLY 928 9oy% AR LD LR

“Before one, what do you count?” Before G-d’s oneness
there is nothing to count; the Alter Rebbe reads it to mean
that G-d’s Essence is beyond number, and so beyond even
the term “One.”
Sefer Yetzirah 1:7°1-X 17°%° 120
nambws 19302 1PN 1NPIN3 1930 YIYI AR 92 MAtED Ty
D10 AR 117 AR 21991 3w 17 PRI T0° 1IRY NPNA2 1R
The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou

count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) « Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

mpen

“For Havayah’s portion is His people.” The souls of Israel
are “a part of Havayah,” drawn from G-d without
concealment.

Deuteronomy 32:9'0:3"% 0°727

:in?m1 221 3Py iy Havayah pom »2
For the portion of the L-RD is His people, Jacob the lot of
His inheritance.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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When Israel said “we will do” before “we will hear,” a
heavenly voice asked, “Who revealed to My children this
secret, which the ministering angels use?” The Alter

likuteitorah.com/likkutei-torah/ki-seitzei/4/
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Rebbe applies “this secret” to the supernal level hidden
even from the angels.
Shabbat 88a:8'n:x n”a naw
N3 NE? "YRU? Yy PRI mPIpNY Ayw3 RN 220 MmN
12 PURNYR MWD "ARYRY A1 T 2327 193 R 77 11K R
— »§727 Sip2 ynwy 1127 STy 03 "33 PIRYR 7 172” :°N0T
D97 N1 :RPI °272 RN 027 I YYD TN 7YY XE2
7 77 i ,man’ PRI Mown1 7 — »in 1y°7 *8y2 meand”
SYRYY? Py MR PX AR 1Y OTIP 18 men

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“He made darkness His hiding place.” The “darkness” is
the hiddenness of G-d’s Essence, the supernal secret hid-
den even from the angels.

Psalms 18:1227:1> 0°9°11n

TPV °33 DN 130 PRIPI0 100 TYn Ny
He made darkness His hiding-place, His pavilion round
about Him; darkness of waters, thick clouds of the skies.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“You shall love Havayah your G-d with all your heart, with
all your soul and with all your might.” The Alter Rebbe
reads “You shall love” as both the person’s own love and
the love it arouses above, and “with all your might”
(me’odecha) as love without limit.

Deuteronomy 6:5°77:1 0°7127
TRD"P2) JWDI I 72277223 TR M K DT
And thou shalt love the L-RD thy G-d with all thy heart, and

with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

’ %K DINN PNAANR

“I have loved you, says Havayah.” Cited for the love above
that a person’s love arouses.

Malachi 1:2°22% "2x7n
IPY°7 My MRTRIPT NITX L2 DNINRY T WK DINX NI

:JPY2 DR 20K 1DR]
I have loved you, saith the L-RD. Yet ye say: ‘Wherein hast
Thou loved us?’ Was not Esau Jacob’s brother? Saith the
L-RD; Yet I loved Jacob;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.2 ,X 9IRn
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“For love is strong as death ... its flashes are flashes of fire,
a flame of G-d.” The image of love as fire describes the
soul’s blazing love.
Song of Songs 8:6":’11 01w W
YR N20X NBd My™3 AYirty onind 72970y onind wmw
TP WS DY PRV MNP YINY
Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
A, nwrnw 97y

WDl NATRY °2 17°AN

“Tell me, you whom my soul loves.” Cited for the love that
comes from above and helps the soul’s love rise.
Song of Songs 1:7°1:’R 0°1°wi 1w
MY TP 071732 Y72 1K MY AKX WD NINY %2 N7
720 777y 7Y My
Tell me, O thou whom my soul loveth, Where thou feedest,
where thou makest thy flock to rest at noon; For why should
I be as one that veileth herself Beside the flocks of thy
companions?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“He reveals deep things out of darkness, and brings the
shadow of death out to light.” The Alter Rebbe reads it as
revealing the hidden Essence in the heart, which turns the
evil of the animal soul to good.

Job 12:22275:27 2%
:NIR?E TR XY™ YN NipRY Mo
He uncovereth deep things out of darkness, And bringeth

out to light the shadow of death.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“He made darkness His hiding place.” The deep things re-
vealed “out of darkness” are the hidden level of “Havayah
our G-d.”
Psalms 18:1227:1™> 0220
:D°PY °2¥ DOR"N2YN N30 1NI°I0 1IN0 YN Ny
He made darkness His hiding-place, His pavilion round

about Him; darkness of waters, thick clouds of the skies.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note quotes the 5563 version: “in the early genera-
tions, which had lofty souls, and their bodies were not so
material.”

KEHOT'S NOTE

— 7572 70 71 RD 09I MM Mnwa one Uaw oonwRIn mmTa”
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The note points to the opening of this treatise on the mitz-
vah of prayer, which cites the Ramban and the Sefer
HaChinuch.
KEHOT'S NOTE
.712°M 77anRn owa AN21N2 79800 MY YA IR

ASWRM IYBWR WYY . . 1wy nanw 11pn 1o

According to the note, the 5563 version explains there that
the Shemoneh Esreh is an explanation of what is said in
the Shema.
KEHOT'S NOTE
TR°2 RIT WY ANNY PIYY IRNAY 2OWN Y 30PN n*idl ORI
D 110 RIM 70PN °Y IRD R7ATR "0RND .07y W”P2 17RIW 0°12T7
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The note points to the Mitteler Rebbe’s explanation there
of why “Forgive us” is not asked out of fear of punishment.

KEHOT'S NOTE
L0PN Y IR R7ITR 9972R12 IR°27 AR
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The essay explains why, in our times, refinement comes
mainly through prayer, and describes the arousal in a per-
son’s mind and heart as “flashes of fire” without limit,
called me’odecha (“your might”), which awakens the level
of the Infinite.
KEHOT'S NOTE
.ow 8 mp"?:w 2,7Ip A7 n°yaa wrn 'P:h'l‘? 777 X7IN% R™IP 1IR9
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“With all your might”: the love without limit, which the
Alter Rebbe calls the great love (ahavah rabbah), higher
than the soul’s love before its descent.
Deuteronomy 6:5°77:"1 07127
TRR"223 W13 72277232 TRPX M K NI
And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

AT 23R NIPIAY 1PAn

“He reveals deep things out of darkness.” The great love is
revealed specifically out of the darkness of the refined ani-
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mal soul.
Job 12:22275:27 21K
MA7E TIRY KM qwNIm nipny nran
He uncovereth deep things out of darkness, And bringeth

out to light the shadow of death.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“As light has an advantage over darkness”; read here as
“the advantage of light from darkness,” the light that
comes out of darkness.

Ecclesiastes 2:133:°2 n?rp
AT IR 1972 MPI9T R NI 1107 WY 23N 2R
Then I saw that wisdom excelleth folly, as far as light excel-

leth darkness.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s note points to where this is explained further:
Siddur im Dach.

KEHOT’'S NOTE
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“And these are the kings who reigned in the land of Edom,
before any king reigned over the children of Israel.” In the
Kabbalah these kings are the lights that fell in the break-
ing of the vessels; the Alter Rebbe places the root of the vi-
tal soul there.

Genesis 36:31x77:1"% n"wx12
2Rt 2127 Tonma7n *39% DITX YIN 1370 MWK 07070 PR
And these are the kings that reigned in the land of Edom,

before there reigned any king over the children of Israel.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The verse with which the maamar opens, “and the first-
born son is the hated one’s.” The “hated” one is the ani-
mal soul, and the “firstborn” is the great love that comes
from it once it is refined.

Deuteronomy 21:15771:X” 0°7127

0°32 12717271 NI DO ANNR DO 03 AT UUK? 1073
I 7527 120 T TR AT

If a man have two wives, the one beloved, and the other hat-

ed, and they have borne him children, both the beloved and

the hated; and if the first-born son be hers that was hated;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note quotes the 5563 version: the word is in the active
form, not the passive; were it passive it would be written
with avav, like snu’ah, but with the yud it means “one who
causes hatred.”
KEHOT'S NOTE
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LTOWN Y 20PN BP0 — TORYIWN 11D RO ORNIW Sax
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The Talmud explains the name Sinai: it is the place from
which hatred (sin’ah) descended to the nations of the
world. The Alter Rebbe hears in lasniah, spelled with a
yud, an allusion to Sinai and the hatred of evil it brought.
Shabbat 89b:1°x:2 "2 naw
07y NimING MR ATNY — "0 12T 1Y PRI 1371 1EY
AR *37 MRT IR 277 RO NG 23790 20w by
mmx‘g 12730 A77°Y — 727I0 777 X -'I?g’?ﬁ JAny 0 n”
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
.2,00 naw
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