LIKKUTEI TORAH - PARSHAS KI SEITZEI - MAAMAR 3

NXN %2 7IN%2

An Explanation of “When You Go Out”

Man'’s tzelem, the “image of G-d,” has three levels named by its
letters: the tzadi, G-dliness clothed in the soul, which is the
captive “woman of beautiful form”; the lamed, the soul’s mazal
that remains above as a makif; and the mem, a still higher makif.
The steps of the Torah’s passage on the captive woman describe
how that captive G-dliness is gathered, freed from the “garment”

of kelipah and raised through ever higher levels of teshuvah.
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THE BIG IDEA

Man’s tzelem, the “image of G-d,” has three levels named by its letters: the tzadi,
G-dliness clothed in the soul, which is the captive “woman of beautiful form”; the
lamed, the soul’s mazal that remains above as a makif; and the mem, a still higher
makif. The steps of the Torah’s passage on the captive woman describe how that
captive G-dliness is gathered, freed from the “garment” of kelipah and raised

through ever higher levels of teshuvah.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

This explanation reads the Torah’s passage on the captive “woman of beautiful form” through the
three letters of tzelem, the image of G-d. In Z’eir Anpin the tzadi (ninety) is the inner light of nine
Sefiros, the lamed (thirty) the encompassing light of Chochmah, Binah and Daas, and the mem (forty)
the higher encompassing light of Keser. In the soul, the tzadi is the G-dliness clothed within it, the cap-
tive woman, while the lamed is the mazal above, which “sees” and hears the heavenly call to return.
Section 2 gathers the soul’s scattered powers through uprooting the will and verbal confession, raising
them to the encompassing light, “above your enemies,” as Esther chose the inner court. A higher
teshuvah comes from the mazal, awakened by Torah, which brings the higher awe and the union of
soul and Torah. Section 3 explains shaving the head and doing the nails as giving up excesses of intel-
lect and emotion, above all over-cleverness in earning a living. Removing the captive garment strips
away kelipah’s single makif; dwelling in the house brings the higher makif; weeping and union are the

highest teshuvah, the level of Yom Kippur and Ne’ilah.

OUTLINE

1 The three letters of tzelem -3

Following the Arizal, the tzadi of tzelem is the inner light of Z’eir Anpin’s nine Sefiros, the lamed the makif
of Chochmah, Binah and Daas, and the mem the higher makif of Keser. In the soul, the tzadi is the
G-dliness that descends and is clothed within it, the “woman of beautiful form,” and the lamed is the mazal
above, which hears the heavenly call to return and is called “beautiful of form.”
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Gathering the captives, above the enemies 14-5

The soul’s powers, scattered in mundane thought, speech and action, are gathered by uprooting the will
and by confession, which removes both soul and body of the accuser created by sin. They are raised to the
makif, “above your enemies,” where the external forces have no hold, as Esther would enter only the inner
court. Raising the essence of the soul’s powers needs a higher teshuvah that begins from the mazal, drawn
down through Torah and mitzvos.

Torah, awe and the bride 16-8

Torah study awakens the mazal and brings the higher awe, as Daniel’s companions trembled at what only
their mazal saw. Then “you take her as a wife”: the soul’s tzadi is the bride of the Torah, while the Torah,
which is Chochmabh, is the bride relative to the soul’s mem; the Torah’s own mem is its source, reflected in
the forty days of its giving and drawn down by the blessing over the Torah.

Shaving the head and doing the nails 19-1

Hair and nails are the excess of intellect and emotion. Only in the highest holiness, or in a great Torah
scholar, is excess itself holy; others must give up excesses of food, clothing and honor, and the baal teshu-
vah needs fences. In practice, the excess of the intellect is over-cleverness in earning a living: work is a

vessel for G-d’s blessing, but relying on schemes is like a garment too long, which trips its wearer.

5 The captive garment and the house

M1M2-13

Kelipah has one makif, the “reflection,” a will above reason that pulls a person from sin to sin unawares,

but not the second, the yechidah. Removing the captive garment lets the holy makif, the lamed, rest on

the soul, and dwelling “in your house,” the higher makif, makes the change permanent.

6 Weeping and union

n4

Weeping for her father is a still higher teshuvah, tears of closeness rather than melancholy, like Rabbi

Akiva’s over the Song of Songs: the level of Yom Kippur. “And be her husband” is mesirus nefesh, nefilas

apayim and Ne’ilah, when contemplation of G-dliness is absorbed into the depth of the heart.

KEY CONCEPTS

tzelem, the image of G-d 0°pox 0%%

The intermediary between G-dliness and the created soul.
Its three letters name three levels: the tzadi, inner light
clothed in the soul; the lamed, an encompassing light
above it; and the mem, a still higher encompassing light.

makif and makif of the makif 7°pn% 7°pm1 77pn
Encompassing lights, too great to enter a vessel, that affect
it from beyond. The first (the lamed, the “garment”) can
sometimes enter the inner light; the second (the mem, the
“house”) never does.

mazal 71

The part of the soul that remains above as a makif: “even
though he does not see, his mazal sees.” From the root of
“flowing,” it lets influence, awe and the call to teshuvah
flow down into the soul in the body.
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woman of beautiful form 7xn N2> nwx

The tzadi of tzelem, the G-dliness that descends and is
held captive in the soul and body; the main task of divine
service is to raise her. The higher lamed itself is called
yefas to’ar, beautiful of form, from Tiferes.

reflection and reflection of a reflection 11327 11X122
R1227

From the Talmud’s statement about demons. Holiness has
both makifim, while kelipah has only the first, a will above
reason, and lacks the second, the yechidah, which has no
opposite.

excess of the intellect 7°rmin *n17”

What grows beyond the mind’s essential content, symbol-
ized by hair: holy only at the highest levels or in a great
scholar; for others, over-cleverness, especially in earning
a living, which must be “shaved.”



higher teshuvah nx%°y n121wn

Return that reaches the essence of the soul’s powers rather
than only their garments. It begins from the mazal, is
awakened by Torah, and culminates in weeping of close-
ness and in mesirus nefesh.
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SECTION 1. 11-3

The three letters of tzelem
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An explanation of “When you go out”: the matter that man was created in the image of G-d (tzelem
Elokim), and the matter of a reflection and a reflection of a reflection (bavu’ah and bavu’ah
dibavu’ah). Now, it is written, “And G-d created man in His image, in the image of G-d,” etc. And
the matter of the tzadi of tzelem, and the lamed of tzelem, [and the] mem of tzelem, is explained in
Etz Chaim.

This is a biur, an “explanation” that expands the maamar before it, on the verse “When you go out to war”
(Deuteronomy 21:10) and the Torah’s law of the captive “woman of beautiful form.” It names its two themes:
that man was created in the tzelem, the “image,” of G-d, and the Talmud’s pair “reflection” and “reflection of
a reflection.” It opens with the verse in Genesis and notes that Etz Chaim, Rabbi Chaim Vital’s record of the
Arizal’s teachings, explains each of the three letters of the word tzelem (tzadi, lamed and mem) as a distinct
level.
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And in Mevo She’arim, Sha’ar 5, Part 1, chapter 13, he wrote: The intellect (mochin) of Z’eir Anpin
(the emotive attributes) is the level of a soul and life-force for Z’eir Anpin; it is the likeness of a
configuration (partzuf), very pure and spiritual, complete with ten Sefiros,

The Alter Rebbe quotes Mevo She’arim, a classic presentation of the Arizal’s Kabbalah. Z’eir Anpin, the con-

figuration of the six emotive attributes in the World of Atzilus, has an intellect (mochin) of its own, and this
intellect serves it as a soul: a complete, very refined form with all ten Sefiros.
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and it spreads within the vessels of Z’eir Anpin, within its body, to give it life. And it is the level of
one tzelem (image), which has in it three levels corresponding to the three letters of tzelem: the
lamed and mem are makifim (encompassing lights), and the tzadi is inner light (or pnimi).
This soul-like intellect spreads into Z’eir Anpin’s vessels, its “body,” and gives it life, and the whole is called
one tzelem (image). The three letters of the word name its three parts: the tzadi is the inner light that actually

enters the vessels, while the lamed and the mem are makifim, encompassing lights that stay above and affect
it from beyond.
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The explanation: the inner light is the level of the tzadi, that is, the nine Sefiros of Z’eir Anpin (the
emotive attributes) — Chochmah (wisdom), Binah (understanding) and Daas (knowledge); Chesed
(kindness), Gevurah (restraint) and Tiferes (beauty); Netzach (victory), Hod (splendor) and Yesod
(foundation) — each one comprising ten, which comes to tzadi (ninety). As is written in Mishnas
Chassidim, the tractate on the Gadlus (maturity) of Z’eir Anpin, chapter 3.

The letters are explained by their numerical value. Tzadi equals ninety: the inner light is the nine Sefiros of

Z’eir Anpin, from Chochmah to Yesod, each including all ten, so nine times ten. The source is Mishnas
Chassidim, a compendium of the Arizal’s teachings arranged like the Mishnah.
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And the lamed is a makif: that is, the three mochin, Chochmah, Binah and Daas of Atzilus (the
World of Emanation), each of which comprises ten, which comes to lamed (thirty); it is the level of
a makif to the inner light of the nine Sefiros of Z’eir Anpin as a whole, which is the level of the tzadi.
And see what is written in the explanation on the verse “And you shall make a tzitz,” regarding
“Holy” [and the] lamed below.
Lamed equals thirty: three mochin, Chochmah, Binah and Daas of Atzilus, each including ten, which stand
as one makif over the whole inner light of Z’eir Anpin. The Alter Rebbe refers to his Torah Ohr explanation of

the tzitz, the High Priest’s golden plate, where the inscription “Holy to Havayah” was arranged with “Holy”
and the lamed on the lower line.
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And the mem is the level of Keser (the Crown), the general makif, which includes all four levels,
Keser, Chochmah, Binah and Daas (see the kavanah of the Priestly Blessing, and [that] of the
Kiddush of Shabbos),

Mem equals forty: it is Keser, the Crown, a general makif that includes four levels, Keser, Chochmah, Binah
and Daas, each comprising ten. The parenthesis points to the kavanos (mystical intentions) of the Priestly
Blessing and of the Shabbos Kiddush as further places to see this.
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and it is the level of a makif to the makif. For the first makif, which is the level of the lamed, can at
times be clothed, entering within the inner light and the vessels; whereas the mem, which is the
level of a makif to the makif, etc.

The mem is therefore a “makif to the makif,” an encompassing light that surrounds even the lamed. The dif-

ference between them is that the lamed, the first makif, can at times be clothed and enter the inner light and

the vessels, while the mem does not.
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Nevertheless, these two makifim of the lamed and mem are apart from the Keser of Z’eir Anpin,
and they shine upon it from afar, farther off than the level of the Keser of Z’eir Anpin, as is written
in Mishnas Chassidim, there, chapter 6.

Both of these makifim are distinct from the Keser of Z’eir Anpin itself. They shine on Z’eir Anpin from far-
ther away than its own Keser does, as Mishnas Chassidim writes in chapter 6 of the same tractate.
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(And on the matter of the makif and the makif to the makif, see Parshas Shemos, in the explanation
on the verse “Those who come, Yaakov will take root,” and what is written elsewhere on the verse
“...the dedication of the House, of David,” on the matter of a garment and a house, etc. And see be-
low, Parshas Nitzavim, on the meaning of “It is not in heaven... and it is not beyond the sea,” etc.:
the level of a makif and a makif of a makif, etc.; see there.)

This parenthesis lists other discourses on the makif and the makif of the makif: Torah Ohr on Shemos; the

discourse on the psalm of the dedication of the House, where the two are a “garment” and a “house”; and
Likkutei Torah on Nitzavim, on “It is not in heaven, and it is not beyond the sea.”
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And so it is to be understood higher still, above the “Head of all levels”: the inner light is the level
of the kav (line of light), etc. (And see the explanation on the verse “Let them bring royal

garments,” etc.)

The same structure exists higher still, above the “Head of all levels”: there the inner light is the kav, the thin
line of light drawn into the space left by the tzimtzum, and by implication the encompassing levels stand be-
yond it. The Alter Rebbe refers to his Torah Ohr explanation of “Let them bring royal garments” (Esther 6:8).

™y 20 ’2113’[7'?}{ %3 1MP%2 0IRT NX D’P5N NT2% 2”1 RI DINT NRWIA (10 o) 3”1Rd 1IN
Rl hy
Now likewise, regarding the soul of man, it is also said, “And G-d created man in His image, in the

image of G-d,” in the manner described above.

Now the Alter Rebbe applies all this to the human soul. The verse “And G-d created man in His image”

means that the soul, too, has a tzelem with a tzadi, a lamed and a mem.
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And the essential point of the tzelem is to be an intermediary between G-dliness and the soul. For
the soul is at the level of a created being, something from nothing, [brought into being] through

the light’s being clothed in vessels, in Malchus (sovereignty) of Asiyah (Action).

The tzelem’s main function is to connect G-dliness and the soul. The soul is a created being, brought into
existence “something from nothing” through the divine light clothing itself in vessels in Malchus of Asiyah,

so something must stand between it and G-dliness.
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And all this is still G-dliness, etc. And since the coming into being of the soul, which is a created

being, is through the image of G-d (tzelem Elokim), it divides into two levels: the tzadi of tzelem,

Light even at that stage is still G-dliness, while the soul is a created thing, so the soul comes into being
through the tzelem, the “image of G-d,” which divides into two levels. The first of them is the tzadi.
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that is, the level of G-dliness that is within the soul (and see Etz Chaim, Sha’ar 41, chapter 3); and
the lamed, the level of a makif. And this is the level of the mazal mentioned in the words of our
Sages, of blessed memory: “his mazal sees.”

The tzadi is the G-dliness within the soul; the lamed is a makif above it. This makif is what the Talmud calls a

person’s mazal: “Even though he does not see, his mazal sees” (Megillah 3a), a part of the soul that perceives

what the person himself does not.
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For from there the level of the tzadi is drawn down to be clothed in the soul. And as is known from
the saying of the Baal Shem Tov, whose soul is in Eden, concerning the heavenly voice (bas kol) that
proclaims, “Return, O children”: for it is difficult — who is it that hears it? etc. And if so, what does
the proclamation accomplish?

From the mazal the tzadi is drawn down and clothed in the soul. The Alter Rebbe cites the Baal Shem Tov’s

question about the heavenly voice that calls “Return, O children” (Chagigah 15a): if no one hears it, what

does it accomplish?
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Rather, it is that his mazal sees the proclamation, and from this a feeling is drawn also into the soul
that is in the body, which is drawn to it from above, from the level of his mazal. And therefore it is
called mazal, for it draws down the flowing (hazalah) and the influence

The answer is that the person’s mazal hears the call, and from it a feeling reaches the soul in the body, a stir-

ring from above whose source he does not know. This is why it is called mazal, from the root of “flowing”

(nozel): it lets the influence flow down to the soul.
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(and see what is written in the discourse beginning “Listen, O heavens,” on the meaning of “and
streams (nozlim) from Lebanon,” etc.). And the mazal is the level of G-dliness that is not clothed in
the soul at all,

The parenthesis refers to the discourse “Listen, O heavens,” later in Likkutei Torah, on “streams (nozlim)

from Lebanon” (Song of Songs 4:15), the same root as mazal. The mazal itself is G-dliness that does not
clothe itself in the soul at all.
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for it is higher than the rank of an angel; as Rabbi Chaim Vital wrote in the Gate of Holiness and
Prophecy, that the greatest rank of them all is the revelation of one’s own soul, which is higher than
the rank of the revelation of Eliyahu. And this is the level of the soul that is above the body, the
lamed of tzelem.

The mazal is higher than an angel. Rabbi Chaim Vital wrote that the greatest of all revelations is the revela-

tion of one’s own soul, higher even than a revelation of Eliyahu the prophet; that soul above the body is the

lamed of tzelem.
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And it is called the level of “beautiful of form” (yefas to’ar), for it is from Z’eir Anpin itself (that is to
say, above the level of Malchus; and see the Zohar, Part I) (Parshas Vayechi, folio 245), on the verse
“Set me as a seal”: “because they come from the side of the male,” etc.
The lamed is also called yefas to’ar, “beautiful of form,” because it derives from Z’eir Anpin itself, above
Malchus. The Zohar, on “Set me as a seal upon your heart” (Song of Songs 8:6), says that the souls of the

righteous below awaken love above “because they come from the side of the King, the side of the male,” that
is, from Z’eir Anpin.
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And see what is written above, in Parshas Beshalach, at the end of the discourse beginning “And
Havayah went before them by day,” in what is written there: Israel then became higher than the
level of the Shechinah (Divine Presence), etc.,

The Alter Rebbe refers to his Torah Ohr discourse on “And Havayah went before them by day” (Exodus

13:21). It explains that at the splitting of the sea Israel rose above the level of the Shechinah, the Divine
Presence associated with Malchus.
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and “upon the likeness of the throne,” etc. “Yours, Havayah, are the greatness and the might and

the beauty”: Tiferes (beauty) is the principal one, for it is the level of colors, “370 lights,” etc.
Ezekiel’s phrase “upon the likeness of the throne” (Ezekiel 1:26) points to a level above the throne, where, as
part 22 says, the lamed of the soul remains. In “Yours, Havayah, are the greatness, the might and the beau-
ty” (1 Chronicles 29:11), Tiferes, “beauty,” is the principal attribute because it is the realm of colors and of

the “370 lights” that, in the Idra Rabba, Z’eir Anpin receives from Arich Anpin: this is the beauty of yefas

to’ar.
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And this is drawn from the level of the lamed, which is Chochmah, Binah and Daas; as it is written,
“A man’s wisdom makes his face shine” — for example, that one’s face lit up from grasping a new
insight; for the new insight is drawn from the level of the one who conceives it (maskil), which is
the radiance of the makif. And this is the meaning of “May Havayah make His face shine”: the two
apples, etc.
This beauty is drawn from the lamed, the intellect: “A man’s wisdom makes his face shine” (Ecclesiastes
8:1), just as a face lights up on grasping a new idea. A new idea comes from the maskil, the power that con-
ceives ideas, which is the radiance of the makif; this is the meaning of “May Havayah make His face shine”

in the Priestly Blessing (Numbers 6:25), and of the “two apples,” the Zohar’s term for the cheeks of the di-

vine face.
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(mentioned in the Idra Rabba; and as is also written in Pri Etz Chaim, in the kavanos of the Priestly
Blessing, on the meaning of “May Havayah make His face shine,” etc., that it is a drawing down
from the level of the lamed and mem of tzelem, etc.; and see what is written on the matter of Tiferes
at the end of the discourse beginning “My dove, in the clefts,” and in the discourse beginning “If
the bright spot preceded”). And the mem is from Arich Anpin, etc., as mentioned above.
The parenthesis cites the Idra Rabba of the Zohar, and the kavanos of the Priestly Blessing in Pri Etz Chaim,
which explain “May Havayah make His face shine” as light drawn from the lamed and mem of tzelem; it also

cites two discourses on Tiferes. The mem, the higher makif, comes from Arich Anpin, the outer dimension of
Keser, as was said above when the mem was called Keser.
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And the tzadi is the level of “a woman of beautiful form” (eshes yefas to’ar), which descends and is
clothed, etc. And the essence of the service is to raise up the tzadi of tzelem, the woman of beautiful

form.

The tzadi, the G-dliness that descends and clothes itself in the soul and body, is the “woman of beautiful
form” captured in the Torah’s passage. The main task of divine service is to raise this tzadi back up.
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And likewise above: the tzadi descends below, into Malchus, and is called “a woman of beautiful

form,” while the lamed remains above, and “upon the likeness of the throne” —

The same happens above in the Sefiros: the tzadi descends into Malchus, where it is called the woman of
beautiful form, while the lamed stays above, “upon the likeness of the throne.”
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just as in the soul, which divides into two levels: a ray that spreads into the body, and what remains
above as a makif, from which come the influences and illuminations of the soul, etc. (And see the
Zohar, at the beginning of Parshas Bamidbar.)
Likewise the soul divides into two: a ray that spreads into the body, and the greater part that remains above
as a makif and sends the soul’s influences and illuminations down to it. The Alter Rebbe refers to the open-

ing of the Zohar on Bamidbar (3:117a, as the preceding maamar gives the page), which reads the double “in

His image... in the image of G-d” as two levels.
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Gathering the captives, above the enemies
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2. Now, in the order of this ascent, it begins with “and you take his captives captive”: that is, with
the spreading of the soul’s radiance into the thought, speech and action of the vanities of the world,
the scattering of the soul;

Section 2 describes the ascent in stages, following the verse. It begins with “and you take his captives cap-

tive” (Deuteronomy 21:10): first one rescues the soul’s light that went out into worldly vanities through
thought, speech and action, which the Alter Rebbe calls “the scattering of the soul.”
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that is, its powers and radiances that were scattered through thought, speech and action in mun-
dane matters (milin dehedyota); as is known from the matter of dreams and of the hollow of the
sling (kaf hakela), which are [a matter of] the spreading of the soul’s radiance into thought, speech
and action, which is not lost, etc. And these radiances were scattered into many garments,
These are the soul’s powers, scattered through ordinary, mundane thought, speech and deeds. The Alter
Rebbe compares dreams and the kaf hakela, the “hollow of the sling” through which, in Kabbalistic teaching,

a soul is cleansed, as known processes concerned with such scattered light, so that none of it is lost; mean-
while it has become dispersed in many “garments.”
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and one must gather them. And of this it is said, “From there He will gather you,” etc. (And on the
meaning of “from there,” see the discourse beginning “I am my Beloved’s.”) And the gathering is
through uprooting the will, and also through verbal confession;

These scattered lights must be gathered, as the verse promises, “From there Havayah your G-d will gather

you” (Deuteronomy 30:4). The gathering is done in two ways: by uprooting the will that desired the wrong
thing, and by verbal confession.
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for they are at the level of fallen letters, and through the letters of “We have trespassed, we have be-
trayed,” etc., one raises up the letters. Therefore uprooting the will alone is not enough; rather,

verbal confession too [is needed].

Confession is needed because the scattered powers are “fallen letters,” the letters of improper speech and
thought; saying the letters of the confession, “We have trespassed, we have betrayed,” raises those letters up.
So uprooting the will is not enough on its own.
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Furthermore: from every sin one accuser is created, and it too has a soul and a body. The soul is
made from the desire and the will, in that his heart desired that thing; and the body is made from
that act, or from the speech, etc.

A further reason for both steps: the Mishnah teaches that whoever commits a transgression acquires an ac-
cuser (Avos 4:11), and this accuser has a soul and a body. Its soul is made from the desire that led to the sin,
and its body from the deed or the words.
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Therefore, for there to be “I have wiped away your transgressions like a cloud,” etc., it is likewise
through two things: through uprooting the will one takes out the soul, and through verbal confes-

sion the body is wiped away, etc.

So for the sin to be erased, as in “I have wiped away your transgressions like a cloud” (Isaiah 44:22), both are

needed. Uprooting the will removes the accuser’s soul, and verbal confession erases its body.
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And the ascent is to the level of the lamed of tzelem, the level of the makifim (encompassing lights);
for the makif blinds the eyes of the external forces (chitzonim). That is why their hold is between
the inner [light] and the makif, with their backs to the makif: for they cannot gaze at the encom-
passing light (or makif), since it blinds their eyes. And this is “above your enemies” (al oyvecha):
that is, to a place where the enemies have no dominion, etc.
The scattered powers are raised to the lamed of tzelem, the encompassing lights. The external forces cannot
face an encompassing light, which blinds them, so they cling only to the space between the inner light and

the makif, with their backs to it. This is how the Alter Rebbe reads “When you go out to war al oyvecha”: not
only “against your enemies” but “above your enemies,” to a place where they have no power.
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(And with this one can resolve a difficulty in what Esther said to Mordechai: “All the king’s
servants,” etc., “know that any man or woman who comes to the king, to the inner court, who is not
called,” etc., “and I have not been called,” etc.

In a long parenthesis the Alter Rebbe uses this to resolve a difficulty in the Book of Esther. Mordechai asked

Esther to plead before the king, and she answered that anyone who enters the king’s inner court uncalled is
put to death, and she had not been called (Esther 4:11).
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For seemingly this is no answer at all, since in any case she could have come to the outer court,
and the king’s attendants would have told him who was in the court; as it is written, “And Haman
had come into the outer court of the king’s house to speak to the king,” etc.

This seems to be no answer, since she could have gone to the outer court, where the attendants would an-

nounce her to the king. That is what Haman did when he came to the outer court to speak to the king (Esther
6:4).
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But Esther fulfilled what is written in the Torah: “When you go out to war,” it must be “above your
enemies,” that is, to a place where the enemies have no dominion, which is the level of the inner
court; whereas at the level of the outer court, Haman too has a hold there, as it is written, “And
Haman had come into the court,” etc., “the outer,” as mentioned above.

The answer is that Esther kept the Torah’s principle that the war must be waged “above your enemies,” in the

inner court, where they cannot take hold. In the outer court Haman too had a hold, as the verse shows him

standing there.
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For the outer court is the drawing down of life-force (chayus) to the outer dimension (chitzoniyus)
of the worlds, as is written in Parshas Bamidbar on the verse “And I will betroth you to Me,” etc.;
and see the discourse beginning “And I will give you places to walk,” on the meaning of “you shall
guard My courts,” etc., that this is why guarding is needed, etc.

The outer court stands for life-force drawn into the outer dimension of the worlds, where the opposing

forces can take hold. The Alter Rebbe refers to his discourses on “And I will betroth you to Me” (Hosea 2:21)
and on “you shall guard My courts” (Zechariah 3:7), which explain why such a court needs guarding.
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But the inner court is the level of the inner keys, as is written in Parshas Re’eh, in the discourse be-
ginning “If you hear,” that it is the drawing down of the Infinite Light (Or Ein Sof), blessed be He,
from the level of the light that encompasses all worlds (sovev kol almin). And this is [the meaning
of] what is written, “The gate of the inner court that faces east (kadim),”

The inner court is the “inner keys”: light drawn from the Infinite One’s sovev kol almin, the light that en-

compasses all worlds. The Alter Rebbe cites his discourse in Re’eh and Ezekiel’s “gate of the inner court that
faces east (kadim)” (Ezekiel 46:1).
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for it faces toward the level of the Primordial One of the world (Kadmono shel olam). And of this it is
said, “shall be closed,” etc., “and on the Shabbos day it shall be opened”; as is written elsewhere on
the verse “And Moshe assembled,” etc.

The word for east, kadim, is read as kadmon, “the Primordial One of the world.” That gate “shall be closed”

on weekdays and opened on Shabbos, the time of a higher revelation; the discourse on “And Moshe assem-
bled” (Exodus 35:1) develops this.
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Therefore she had to come specifically to the inner court, which is the level of “above your
enemies,” from which is drawn the victory of “Havayah’s war against Amalek,” etc.) And all this is
the level of the raising up of the scattered outspreading of the soul into thought, speech and action,
which are garments.
That is why Esther had to come to the inner court specifically: it is the level “above your enemies,” the
source of victory in “Havayah’s war with Amalek” (Exodus 17:16), and Haman was of Amalek. Closing the

parenthesis, the Alter Rebbe says that all this concerns raising the soul’s outer garments, its scattered

thought, speech and action.
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But to raise up the very essence of the tzadi, which is the level of Chochmah (wisdom), Binah (un-
derstanding) and Daas (knowledge), Chesed (kindness), Gevurah (restraint) and Tiferes (beauty),
Netzach (victory), Hod (splendor) and Yesod (foundation), a higher teshuvah (return) is needed; for
there are many levels in teshuvah

Raising the essence of the tzadi itself, the nine powers of the soul’s intellect and emotions rather than their

garments, requires a higher teshuvah. Teshuvah has many levels.
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(see the discourse beginning “Listen, O heavens,” mentioned above, on the matter that Shabbos
has the letters of tashev (“return”), and that “one who toiled on Erev Shabbos” is the prayer of
every day, etc., which is also a level of teshuvah, etc.; through this he will come to the level of the
teshuvah of Shabbos.

The parenthesis cites the discourse “Listen, O heavens”: the word Shabbos has the letters of tashev, “return,”

and the Talmud’s “one who toiled on the eve of Shabbos [will eat on Shabbos]” refers to the daily prayers.
Prayer is itself a kind of teshuvah, and it leads to the teshuvah of Shabbos.
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And there is a further level, Shabbos Shabbason, which is higher even than the level of the teshu-
vah of Shabbos, etc.; see there, and from there what is written [here] will be understood.) And this is
through drawing down the lamed of tzelem, the level of mazal: for one must begin from the level of
mazal,

There is a level higher still, Shabbos Shabbason, above the teshuvah of Shabbos. This higher teshuvah
comes by drawing down the lamed of tzelem, the mazal, and the process must begin from the mazal.
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and this is through Torah and mitzvos. The mitzvos are Keser (the Crown), and the Torah is
Chochmah — “the Torah issues from Chochmah,” etc. And it is written, “A man’s wisdom makes his
face shine”; and through this, “May He make His face shine upon us, selah,” so that there be a rev-
elation of the inner dimension (pnimiyus) of the heart.
The mazal is drawn down through Torah and mitzvos: the mitzvos correspond to Keser, will, and the Torah
to Chochmah, as “the Torah issues from Chochmah.” As “A man’s wisdom makes his face shine” (Ecclesi-

astes 8:1), so “May He make His face shine upon us” (Psalms 67:2): the inner dimension of the heart is
revealed.
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Torah, awe and the bride
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And this is [the meaning of] what is written, “For You my heart has said, ‘Seek My face’; Your face,
Havayah, I will seek,” etc. And see what is written in the discourse beginning “And G-d spoke all
these words, saying,” regarding “If there is no wisdom, there is no awe.”
This is the meaning of “For You my heart has said, ‘Seek My face’; Your face, Havayah, I will seek” (Psalms
27:8): seeking G-d’s “face” (panim), which the paragraph links to the inner dimension (pnimiyus) just men-

tioned. The Alter Rebbe refers to his discourse on “And G-d spoke all these words” (Exodus 20:1), which ex-
plains the Mishnah “If there is no wisdom, there is no awe” (Avos 3:17).
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For this is the matter of the higher awe (yirah ila’ah), which is drawn from the level of “their mazal
sees,” as mentioned regarding Daniel’s companions: “but a great trembling fell upon them.”

The awe meant there is the higher awe, which comes from the level of “their mazal sees.” The Talmud says
this about Daniel’s companions: they did not see the vision, yet “a great trembling fell upon them” (Daniel
10:7), because their mazal saw it.
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And this revelation, at the level of their mazal, is drawn down through occupying oneself with
Torah; for through this the root of his soul above, the level of his mazal, is aroused. And therefore,
“If there is no wisdom, there is no awe.”

This revelation of the mazal comes through Torah study, which arouses the root of the soul above. Hence “If

there is no wisdom,” meaning Torah, “there is no awe”: the higher awe depends on Torah awakening the
mazal.

likuteitorah.com/likkutei-torah/ki-seitzei/3/ 19



LIKKUTEI TORAH - PARSHAS KI SEITZEI - MAAMAR 3 NXN %2 9IR°2

Q%2 AN X AMNY 77N 0235 AWK RIPI 0937 CXw TTZAwRD 90 napty vy mam
N nal DR T Banann

Now, through this, “and you take her to yourself as a wife”: for the tzadi of tzelem is called a “wife”
in relation to the Torah, for the Torah is the bridegroom — “on the day of his wedding: this is the

Giving of the Torah.”

Through this higher awe comes “and you take her to yourself as a wife” (Deuteronomy 21:11). The tzadi of
tzelem is the “wife” in relation to the Torah, the groom, as the Mishnah reads “on the day of his wedding”
(Song of Songs 3:11) as the Giving of the Torah.
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And sometimes the Torah is called a bride: “Do not read morashah (‘inheritance’) but me’orasah
(‘betrothed’)”; and that is in relation to the mem of tzelem. (See the explanation on the verse
“There are sixty queens,” etc., “My dove is one,” etc., and on the verse “My dove, in the clefts of the

rock.” And [so] one must explain what is written in the Zohar, Part III, Nasso)

Elsewhere the Torah is called a bride: the Talmud reads “The Torah that Moshe commanded us is an inheri-
tance (morashah)” as me’orasah, “betrothed.” The Alter Rebbe says that in relation to the mem of tzelem,
the higher makif, the Torah is the bride, refers to his discourses on “There are sixty queens ... my dove is
one” and “My dove, in the clefts of the rock,” and with this explains a statement of the Zohar.
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(folio 134a), regarding “Everything depends on mazal, even a Torah scroll in the Heichal (sanctu-

ary)”: this implies that the Torah, too, has in it the level of a makif, which is called mazala;

The Zohar (Idra Rabba, in Nasso) says that “everything depends on mazal, even a Torah scroll in the

Heichal.” This implies that the Torah also has a makif above it, called mazala.
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and that is the level of the mem, for the Torah itself is the level of Chochmah (wisdom). And in
Parshas Beha’aloscha (folio 152a): “and the soul of the soul,” etc.

The Torah’s makif is the mem, while the Torah itself is Chochmah. The Zohar in Beha’aloscha likewise

speaks of “the soul of the soul”: the Torah is the soul, and above it is a higher “soul of the soul.”
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And along these lines one may explain the Midrash in Shir HaShirim Rabbah on the verse “If a
man would give all the wealth of his house for love,” where Rabbi Yochanan said to Rabbi Chiya bar
Abba, “I sold something that was given in six days,” etc.,

Along these lines one can explain the Midrash on “If a man would give all the wealth of his house for love”

(Song of Songs 8:7). Rabbi Yochanan, who had sold his fields so as to study Torah, told Rabbi Chiya bar Abba

that he had sold something given in six days.
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“as it is said, ‘For in six days [He] made’; but the Torah was given in forty days, as it is said, ‘And he
was there with Havayah forty days.’”

The world was made in six days (Exodus 20:11), but the Torah was given over forty days, the forty days Moshe
was on the mountain “with Havayah” (Exodus 34:28).
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For the matter of the forty days, it may be said, corresponds to the level of Keser, Chochmah, Binah
and Daas, which is called mem, as mentioned above. And see what is written elsewhere regarding
“A psalm of thanksgiving: Shout to Havayah, all the earth,” on the matter of the thanksgiving offer-
ing, which had forty loaves, etc.; see there.

The forty days, the Alter Rebbe suggests, correspond to Keser, Chochmah, Binah and Daas, called mem,

whose value is forty: the Torah’s own makif. He also refers to his explanation of “A psalm of thanksgiving”

(Psalms 100:1), on the forty loaves of the thanksgiving offering.
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If so, what was written — that the Torah is called “betrothed” in relation to the level of the mem in
the soul — is seemingly not understood. But it may be said that [the fact] that the Torah itself also
has a level of mem refers to the source and root of the Torah, from which it was given; as is written
elsewhere, on the meaning of “And from the wilderness, Mattanah (a gift),” at the end of the dis-
course beginning “Go out and see.”

A difficulty: if the Torah itself has a mem, how can it be called “betrothed” in relation to the soul’s mem? The

answer is that the Torah’s mem is its source and root, from which it was given, as the Alter Rebbe explains on
“And from the wilderness, Mattanah” (Numbers 21:18) at the end of his discourse “Go out and see.”
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But the Torah itself is at the level of Chochmah (wisdom) — “the Torah issues from Chochmah,”
etc. And this is the matter of blessing over the Torah first, which concerns drawing down the
Infinite Light (Or Ein Sof) into the higher Chochmah (Chochmah Ila’ah).

The Torah itself is Chochmah, as “the Torah issues from Chochmah,” so relative to the soul’s mem it is the

bride. This is the point of blessing over the Torah first, which the Talmud stresses: the blessing draws the

Infinite Light into the higher Chochmah, the Torah’s source.

SECTION 4 - 19-11

Shaving the head and doing the nails
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3. “And she shall shave her head”: [this is] the excess of the intellect (mosarei mochin). For in the
supernal levels of holiness, the excess of the intellect is the level of supernal holiness, which is the
level of the Thirteen Attributes of Mercy, which are drawn from the level of hairs, etc.; whereas with
the Levites, “and they shall pass a razor,” etc.
Section 3 turns to “and she shall shave her head” (Deuteronomy 21:12). Hair is the “excess of the intellect”
(mosarei mochin), what grows out beyond the mind’s essential content. In the highest levels of holiness this

excess is itself supernal holiness: the Thirteen Attributes of Mercy flow from the supernal “hairs.” Below it is

otherwise, as the Levites at their consecration had to “pass a razor” over their flesh (Numbers 8:7).
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By way of analogy, it is like the mundane conversation of Torah scholars, etc.; and that is for a

Torah scholar specifically, whereas for other people these are empty words,

An analogy: the Talmud says that even the casual conversation of Torah scholars requires study (Sukkah
21b). That holds for a Torah scholar specifically; the casual talk of other people is simply empty words.
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and that is because the Torah scholar is at the level of mature intellect (mochin degadlus).
Therefore even his mundane conversation, which is like the excess of the intellect, will be found to
contain good and holiness.

A Torah scholar lives at the level of mature intellect (mochin degadlus). So even his surplus, his casual talk,
which is like the “excess of the intellect,” contains good and holiness.
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And this is the matter of “and its leaf shall not wither”: even the level of the leaves, which are not
the chief thing, the fruit — nevertheless, etc.; for because of the greatness of his wisdom, wisdom is
clothed even in his mundane conversation, which is not so for other people
This is the verse the Talmud brings for the teaching: “and its leaf shall not wither” (Psalms 1:3); even the
leaves, which are not the fruit, have worth. Rashi there, as the Kehot note quotes, says that even the tree’s

waste is needed, and so is the talk of scholars. Because the scholar’s wisdom is great, it is clothed even in his
ordinary words.
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(and this is close to what is written elsewhere regarding the proverbs of Shlomo: that specifically
Shlomo could clothe the intellect in a physical parable, and so too Rabbi Meir; and therefore they
said, “When Rabbi Meir died, the tellers of parables ceased,” etc. And see Parshas Lech Lecha, in
the discourse beginning “And the curtain shall divide”).
This resembles what is said of King Shlomo’s proverbs: only Shlomo could clothe wisdom in a physical para-
ble, and Rabbi Meir could too, of whom the Mishnah says that when he died the tellers of parables ceased

(Sotah 9:15). The Alter Rebbe also refers to his discourse in Lech Lecha beginning “And the curtain shall
divide.”
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Therefore, along the same lines, they said, “An unlearned person (am ha’aretz) is forbidden to eat
meat,” for meat, which is an excess, makes him fall; whereas “The righteous man eats to the satis-
fying of his soul,” etc. And likewise, along these lines, with clothing:

In the same way the Talmud says an unlearned person may not eat meat (Pesachim 49b): for him meat, a

luxury beyond need, causes a fall, while “the righteous man eats to satisfy his soul” (Proverbs 13:25). The
same applies to clothing.
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regarding the Kohen Gadol it is written, “And you shall make holy garments for Aharon your broth-
er, for glory and for beauty”; for the Kohen Gadol, who is from the level of Chochmah (wisdom) —
koach mah (“the power of ‘what’”), the level of self-nullification (bittul) — therefore “the wise shall
inherit honor.”

Of the Kohen Gadol it is written, “Make holy garments for Aharon your brother, for glory and for beauty”

(Exodus 28:2). He stems from Chochmah, read as koach mah, “the power of ‘what,’” a state of self-nullifica-
tion, so honor suits him: “the wise shall inherit honor” (Proverbs 3:35).
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Whereas for other people, “desire and honor remove a person from the world” (as is written in
Parshas Acharei on the verse “For on this day He shall atone,” etc.). And likewise, the baal teshuvah
(penitent) needs self-mortifications:

For other people, “desire and honor remove a person from the world” (Avos 4:21), as the Alter Rebbe ex-

plains in his discourse on “For on this day He shall atone” (Leviticus 16:30). Likewise a baal teshuvah needs

sigufim, acts of self-denial.
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the teshuvah of a fence (teshuvas hageder), so that he not fall, G-d forbid; whereas one who has not
sinned, etc. And this is “and she shall shave her head”: that is, the excesses, and being content with
what is necessary.

These self-denials are teshuvas hageder, a “fence” that keeps him from falling again; one who has not

sinned does not need them. This is “she shall shave her head”: giving up the excess and being content with

what is necessary.
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“And she shall do her nails”: this is the excess of the emotive attributes (middos) — Chesed (kind-
ness), “the right arm,” Avraham, “from whom came forth,” etc. — for their hold is in the nails, the
waste. But the meaning of “And she shall shave her head”
“And she shall do her nails” refers to the excess of the emotive attributes. Chesed, the “right arm,” is
Avraham'’s attribute, yet from Avraham came out Yishmael (Pesachim 56a), an example of the waste of

Chesed; the external forces hold onto such waste as onto the nails. The Alter Rebbe now explains what “shav-
ing the head” means in practice.
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— that is, the excess of the intellect (mosarei mochin) — is the matter of excessive cleverness in
worldly affairs. This is along the lines of what is written, “Bread is not to the wise.” For although it is
written, “And Havayah your G-d will bless you in all that you do,”

The excess of the intellect is excessive cleverness in worldly affairs, of which Koheles says, “Bread is not to

the wise” (Ecclesiastes 9:11). Yet the Torah also says, “Havayah your G-d will bless you in all that you do”
(Deuteronomy 15:18), which seems to call for effort.

likuteitorah.com/likkutei-torah/ki-seitzei/3/ 25

11



LIKKUTEI TORAH - PARSHAS KI SEITZEI - MAAMAR 3 NXN %2 9IR°2

™ ARPIW N b Wi 1w 12°01 "Dy R XP1T Awyn WK 553 Wil 73wNRRm 03720w
512 2W° AR I”RWH 17037 (2119377 2] 9711 M [mawn wxnal 1792

[meaning] that the blessing and the flow are drawn down specifically “in all that you do,” which is a
vessel and a cause through which what was allotted to him on Rosh HaShanah and Yom Kippur,

[his] livelihood, will be drawn to him; whereas if he sits idle

That verse means the blessing comes specifically through “what you do”: a person’s work is the vessel and
the means by which the livelihood allotted to him on Rosh HaShanah and Yom Kippur (Beitzah 16a) reaches

him. One who sits idle, by contrast, makes no such vessel.
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and does not engage at all in any livelihood, the flow will not be drawn down into physical [form].
And this is because in this physical world the influence is drawn down in a garment and in con-

cealment, until “our signs we have not seen”

If a person does no work at all, the blessing does not take physical form. In this physical world divine influ-
ence comes clothed and concealed, so much so that “we have not seen our signs” (Psalms 74:9).
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(as is written elsewhere, in the discourse beginning “And Mordechai went out,” etc.; see there; and
in the discourse beginning “And He will bless you,” mentioned above. And see also Parshas Masei,
in the discourse beginning “To explain the matter of the journeys,” in what is written there: there-
fore the Name E-1 Ado-nai, which gives life to Asiyah, etc.).

The Alter Rebbe refers to his discourses on “And Mordechai went out” (Esther 8:15) and “And He will bless

you,” and to Likkutei Torah, Masei, on the divine Name E-1 Ado-nai, which gives life to the World of Asiyah
(Action).
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Nevertheless, the influence itself is drawn from above — “And Havayah will bless you in all,” etc. —
only that a person is obliged to make a vessel through which the blessing will be drawn down, be-
cause such is the order of the flow, as mentioned above.

Still, the blessing itself comes from above, as the verse says, “Havayah will bless you.” A person must only
make avessel for it, because that is the order by which divine flow descends.
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But much cleverness in this is the excess of the intellect, of which it is said, “Bread is not to the
wise.” For by this he shows that it occurs to him that that cause and garment and stratagem are the

essential thing in this influence; and this is the level of [being] separate, etc.

Piling up cleverness in one’s work is the “excess of the intellect,” of which “Bread is not to the wise” was said.
It shows that he thinks the means, the “garment” and the scheme, are what really produce the blessing, and
this is a state of separateness from G-d.
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(as is written in the discourse beginning “Return, O Israel,” etc., that through this he causes him-
self to have a heart of stone, etc.; see there). It is like the analogy of one who sews himself a gar-

ment: to the measure needed, it is good;

Such an attitude produces a “heart of stone,” as explained in the discourse “Return, O Israel” (Hosea 14:2).

The analogy is a garment: one sewn to the measure a person needs is good.
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but if he lengthens it too much, it causes him to fall because of it, G-d forbid. And as for what our
Sages, of blessed memory, said (Niddah, folio 70): “What should a person do to become rich? Let

him increase his commerce,” etc. —

A garment that is too long trips its wearer, and too much cleverness in business does the same. The Alter
Rebbe then addresses the Talmud’s advice (Niddah 70b): “What should a person do to become rich? Let him

increase his commerce.”
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this is as it says there: when he asks for mercy from the One to whom wealth belongs, for wealth,

then certainly he also needs to make a garment and a vessel in which the blessing can rest.

The Talmud there continues that many did so without success, so one must ask for mercy from Him to whom
wealth belongs. The Alter Rebbe explains that when a person prays for wealth, he must also make a garment
and a vessel for the blessing to rest in.
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And even this, only “let him increase his commerce,” and not too much cleverness and delving
deep, for on the contrary, “Bread is not to the wise,” etc.

Even then the Talmud says only “increase commerce,” not excessive cleverness and deep scheming. Those,
by “Bread is not to the wise,” work against him.
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And all the more so one who is not hasty to become rich, but is content with what is necessary; or
even if he wants to become rich, but has not asked for mercy for this: then much commerce, too, is

like a garment that is too long, etc.

All the more so for one who is not hasty to get rich and is content with what he needs, or who wants wealth

but has not prayed for it. For him, much commerce is a garment that is too long.

K22 RITT [x7m32] 232 [ow 21now mna] PRI TNIM032 71279° 93 %30 K7 IR 1Y 0On00 wpanwoT RPN
.30 K7 RiT

But when he asks for mercy for this, then it does not suffice without his increasing his commerce,
as it says there in the Gemara, “for this without that does not suffice.”

Only when he prays for wealth is increased commerce necessary. As the Talmud concludes, “this without that

does not suffice”: prayer and effort go together.
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And this is for the reason mentioned above, that the influence in Asiyah (Action) is drawn down
through a garment, etc. — “in all that you do.” And this is the matter of “and she shall shave her

head”: the excess of the intellect mentioned above

The reason is the one given above: in Asiyah, the world of action, divine influence comes through a garment,
“in all that you do.” This is the meaning of “she shall shave her head”: removing the excess of the intellect.
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(which are likened to the level of hairs, from which the external forces draw nurture, in the manner
of “a woman'’s hair is nakedness”; whereas regarding the Torah it is written, “Exalt her (salseleha)
and she will raise you up,” for the Torah’s root is from the higher Chochmah (Chochmah Ila’ah)
and the supernal Keser, from which the flow is specifically through the level of hairs, etc.;
The closing parenthesis explains why this excess is likened to hair: the external forces draw nurture from
hair, as the Talmud’s “a woman'’s hair is nakedness” (Berachos 24a) indicates. Of the Torah, by contrast, it is
written “Exalt her (salseleha)” (Proverbs 4:8), a word associated with curling, as of hair, because the Torah is

rooted in the higher Chochmah and the supernal Keser, whose flow comes down specifically through
“hairs.”
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for otherwise the worlds would not be able to receive, etc. And see what is written elsewhere, at the
end of Parshas Lech Lecha, in the discourse beginning “Sarai your wife”: “Now above, such is the
measure,” etc., “through tzimtzum (contraction) specifically,” etc.; “whereas below, at the level of
Sarah,” etc.,

Without such contraction into “hairs” the worlds could not receive the light. The Alter Rebbe cites his dis-

course on “Sarai your wife” (Genesis 17:15): above, new life comes about specifically through tzimtzum
(contraction), while below, at the level of Sarah, the order is reversed.

291 °12 DR [ow 200w mna) WPRRA AT 97a2 NTWYY 1772 TN D2 °YY 110 whn 7900 RIT
S07Y 13 191 DY 7717 WRA DY 210 71 7AW wURn0 R 10 1T 1OWn A 1903 7171 10 700

“it is the very opposite,” etc. And see Parshas Tetzaveh, in the discourse beginning “And you shall
make holy garments,” in what is written there: “But the level of ‘and abundant in kindness,’” etc.,

“and the way of this revelation and this flow,” etc., “is as it is written, ‘Like the good oil upon the

9

head, running down upon the beard,’” etc.; see there.

He also cites his discourse on “And you shall make holy garments” (Exodus 28:2): the level of “abundant in
kindness” (rav chesed) flows down like “the good oil upon the head, running down upon the beard” (Psalms
133:2), that is, through the hair of the beard.
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And see Parshas Emor, in the discourse beginning “And I shall be sanctified in the midst,” etc.,
and Parshas Nitzavim, in the explanation on the verse “For as the earth brings forth its growth,”

etc.)

Two more references close the parenthesis: the discourse in Emor beginning “And I shall be sanctified in the
midst [of the children of Israel]” (Leviticus 22:32), and the explanation in Nitzavim of “For as the earth
brings forth its growth” (Isaiah 61:11).

SECTION 5 - 112-13

The captive garment and the house
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“And she shall remove the garment of her captivity”: a garment is the level of a makif (encompass-
ing light). And there is a makif in the opposing side as well; for “a reflection of a reflection they do

not have,”

“And she shall remove the garment of her captivity” (Deuteronomy 21:13): a garment surrounds the body, so
it stands for a makif. The opposing side, kelipah, also has a makif, as the Talmud says of demons that they
have no “reflection of a reflection” (Yevamot 122a).
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“but a reflection alone they do have” (and see on this Pri Etz Chaim, in the kavanah of Hoshana

Rabbah, though there the matter of a reflection of a reflection is explained in another way);

The same Talmudic passage says they do have a “reflection” alone. Pri Etz Chaim, in the kavanos of Hoshana
Rabbah, also discusses the reflection and the reflection of a reflection, but explains them differently.
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and this is as explained above: that in holiness there are two makifim, the lamed and the mem, and
they are the level of a makif and a makif of a makif; and they are the level of chayah and yechidah,
which are two makifim, while nefesh, ruach and neshamah are inner [levels]. And see the commen-
tary of the Ramaz on Pinchas (folio 220, end of side a),

In holiness there are two makifim, the lamed and the mem: a makif and a makif of the makif. In the soul they

are chayah and yechidah, its two encompassing levels, while nefesh, ruach and neshamah are its inner lev-

els; the Alter Rebbe refers to the Ramaz’s commentary on the Zohar, Pinchas (220a).
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regarding one who answers “Amen, may His great Name be blessed” with all his strength; and see
what is written in the explanation on the verse “For as the new heavens.”

The Ramaz’s comment there is on the teaching about one who answers “Amen, may His great Name be
blessed” with all his strength (Shabbos 119b). The Alter Rebbe also refers to his explanation of “For as the

new heavens” (Isaiah 66:22).

4on7°M° 097999 (100w 1] WU LA°RRR A900RT 2 RITW IRI22T RI22 003 9 1R 19790
. MDOORA T NMIYR 19 PRY whan T XY

And in kelipah (the husk) they do not have the level of a reflection of a reflection, which is the level
of the makif to the makif. And this is [the meaning of| what is written, “and from the young lions,

my only one (yechidasi)”: for it is truly single, having no counterpart opposite it in the kelipos.

Kelipah lacks the “reflection of a reflection,” the makif of the makif. That is why the soul’s yechidah is called
“my only one” (Psalms 35:17): it is truly single, with no counterpart in kelipah.
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But the level of a reflection alone, that is, one makif, they do have. (And with this, some discourses
that seemingly contradict each other are reconciled: for in one place it is explained that the level of
great love (ahavah rabbah) has no counterpart opposite it, as is written on the verse “His eyes are
red,” etc.;

Kelipah does have the “reflection alone,” one makif. This, the Alter Rebbe notes, reconciles two discourses

that seem to contradict each other; the first, on “His eyes are red” (Genesis 49:12), says that ahavah rabbah,

“great love,” has no counterpart in kelipah.
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and elsewhere it is explained that likewise in kelipah there is something of the level of the will that
is above intellect, which is the depth of attachment to the vanities of the world, etc., as is written in
the discourse beginning “And I will make ... of kadkod,” etc., on the matter of “and from the young
lions, my only one.” But according to what has been written [here], it is well: for one makif they do
have, and the level of a makif is what is above intellect.

The second discourse, on “And I will make [your windows] of kadkod” (Isaiah 54:12), says that kelipah does

have something of the will above intellect: a deep, irrational attachment to worldly vanities. The resolution is
that kelipah has one makif, and a makif is what is above intellect.
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But the level of the second makif, which is the essence of the level of the supernal makif, the level
of yechidah itself, and which is called “the hidden recesses of the heart” — this they do not have;
only in holiness is there this level, etc.)

What kelipah lacks is the second makif, the essence of the supernal makif, yechidah itself, called “the hidden

recesses of the heart” (Psalms 44:22); that exists only in holiness. The love that has no counterpart therefore

belongs to this second makif.
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And this is the level of the lamed. And it is the matter of “one transgression draws another trans-
gression,” and the matter of “if a person defiles himself a little, he is defiled much”

Kelipah’s one makif corresponds to the lamed. It explains the Mishnah “one transgression draws another”
(Avos 4:2) and the Talmud’s “if a person defiles himself a little, he is defiled much” (Yoma 39a): a pull that
surrounds a person from beyond his awareness.

."IEJ”?P'I PN °nan i) W MY IWHI2 WO 1R 111 11°°M) (AWNTRT YW 7’8 1792 1Y)
(see Reishis Chochmah, chapter 4 of the Gate of Holiness); that is, he does not feel in his soul that
this is drawn to him from the level of the makif of kelipah.

The Alter Rebbe refers to Reishis Chochmah, Gate of Holiness, chapter 4. The person does not feel that this
pull comes to him from the makif of kelipah, because a makif works from outside conscious awareness.
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And this is the matter of “and she shall remove the garment of her captivity”: there must be a re-
moval of the makif of kelipah, so that the makif of holiness, the level of the lamed, may rest, as

mentioned above.

This is “she shall remove the garment of her captivity”: the makif of kelipah must be removed so that the

makif of holiness, the lamed, can rest upon the person.
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“And she shall dwell in your house”: permanently, so that it settles well in the soul, never to be
moved, forever and ever. (And one may further say, on the meaning of “and you shall bring her
into your house,” etc., [and] “and she shall dwell in your house,” etc.:

“And she shall dwell in your house” (Deuteronomy 21:13) means permanence: the change must settle firmly

in the soul so that it never wavers. A parenthesis then offers a further reading of “and you shall bring her
into your house” (Deuteronomy 21:12) and “she shall dwell in your house.”
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since the two levels of makifim (encompassing lights) mentioned above are also called a garment
and a house — the garment is the level of the near makif, and the house is the makif to the makif.
And the matter of these two makifim in holiness is also explained above, in Parshas Va’eschanan,
on the verse “And this is the commandment,” etc.;

The two makifim described above are also called a “garment” and a “house”: the garment is the near makif,

the lamed, and the house is the makif of the makif, the mem. The Alter Rebbe notes that this is also explained
in Likkutei Torah, Va’eschanan, on “And this is the commandment” (Deuteronomy 6:1).
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and see the discourse beginning “The heavens are My throne,” on the matter of “What house,”
etc., and in other places. And [regarding| what is written here concerning “and you see among the
captives a woman of beautiful form,” etc., which is [about] transforming the essence of the emotive
attributes (middos), the level of the tzadi, as mentioned above: this guarding is through “and you
shall bring her into your house,” the level of the supernal makif, etc.;
It is also discussed in the discourse on “The heavens are My throne ... what house could you build for Me”
(Isaiah 66:1), among other places. The passage of the captive woman concerns transforming the essence of

the emotive attributes, the tzadi, and to guard that change one needs “bring her into your house,” the higher
makif.
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and as for the makif of the level of the lamed, which is called a garment — which is why, on the op-
posing side, it is called “the garment of her captivity,” and there must be “and she shall remove the
garment of her captivity,” so that through this the garment and makif of holiness will rest, etc. —
nevertheless, there must be “and she shall dwell in your house” specifically; and as was explained
on the verse “And this is the commandment,” etc., “to keep,” etc., “and you shall keep,” etc.; see
there.)

Removing “the garment of her captivity” lets the holy garment, the makif of the lamed, rest on the person,
but that is not enough. “She shall dwell in your house,” the higher makif, is also needed, as explained on
“And this is the commandment ... to keep ... and you shall keep.”
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Weeping and union
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“And she shall weep for her father”: this is the level of a still higher teshuvah (return), as is known
from what the Arizal, of blessed memory, said: one who does not weep on Rosh HaShanah and Yom
Kippur, his soul is not complete. And this weeping does not come from melancholy (marah
shechorah),

“And she shall weep for her father” is an even higher teshuvah. The Arizal said that one who does not weep

on Rosh HaShanah and Yom Kippur has an incomplete soul, but this weeping does not come from
melancholy.
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but rather like what our Sages, of blessed memory, said concerning Rabbi Akiva: that when he
grasped the secrets of the Torah in the Song of Songs, his eyes streamed with tears. And this is the
virtue spoken of for the Time to Come — “With weeping they shall come,” etc. — which is a great
level; for “behold, a lad weeping, and she had compassion on him.”
It is like Rabbi Akiva’s tears, which streamed when he grasped the secrets of the Torah in the Song of Songs:
tears of closeness, not of sadness. It is the virtue promised for the future, “With weeping they shall come”

(Jeremiah 31:9), and it is like the infant Moshe: “behold, a lad weeping, and she had compassion on him”
(Exodus 2:6).
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And this is the level of Yom Kippur. (And see what is written on the matter of weeping in Parshas
Vayishlach, at the end of the discourse beginning “And he took from what came into his hand a
gift,” etc., and in the discourse beginning “And the Jews took upon themselves,” in what is written
there: but in the Time to Come it is said, “Eye to eye they shall see,” because then it is said, “With
weeping they shall come,” etc.; see there.)

This weeping is the level of Yom Kippur. The Alter Rebbe refers to his Torah Ohr discourses on “And he took

from what came into his hand a gift” (Genesis 32:14) and “And the Jews took upon themselves” (Esther
9:23): in the future “eye to eye they shall see” (Isaiah 52:8), because then “with weeping they shall come.”
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And “afterwards you may come to her and be her husband”: this is the matter of self-sacrifice
(mesirus nefesh); and it is the matter of falling on the face (nefilas apayim), and the level of Ne’ilah,
which is the culmination of the ascents, as is written elsewhere

“And afterwards you may come to her and be her husband” is mesirus nefesh, complete self-giving. It corre-

sponds to nefilas apayim, “falling on the face” in prayer, and to Ne’ilah, the closing prayer of Yom Kippur,
the culmination of all the ascents.
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(and see Pri Etz Chaim on the matter of falling on the face; and see what is written elsewhere on the
verse “For the fragrance of your oils,” that the Community of Israel (Knesses Yisrael) is called a
bride, and when the light of G-dliness shines in the souls of Israel, within one’s heart, in the depth
of one’s heart, this is called “when she has received the male,” etc. And see what is written else-
where on the verse “The eyes of all,” how there is a level of betrothed and of married:
The parenthesis cites Pri Etz Chaim on nefilas apayim, and the discourse on “For the fragrance of your oils”
(Song of Songs 1:3): the Community of Israel is called a bride, and when the light of G-dliness shines in the

depth of a Jew’s heart it is called “when she has received the male.” It also cites the discourse on “The eyes
of all” (Psalms 145:15), which distinguishes betrothal from marriage.
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that is, when the contemplation is absorbed in the depth of the heart, in the manner of “With all my
heart I have sought You,” this is what is called the level of marriage; and this is [the meaning of]
what is written, “Her husband is known in the gates,” etc. And from this will be understood what
was written, that “and be her husband” is the matter of self-sacrifice, etc. And see Parshas Matos, at
the end of the discourse beginning “And if awoman vows,” etc.)
Marriage is when contemplation is absorbed in the depth of the heart, as in “With all my heart I have sought
You” (Psalms 119:10); so “Her husband is known in the gates” (Proverbs 31:23), which the Zohar reads as

“according to what he measures in his heart.” “And be her husband,” the full union, is therefore self-sacri-

fice; the Alter Rebbe also refers to his discourse “And if awoman vows” (Numbers 30:4) in Matos.

IN ONE’'S AVODAH

Gather what was scattered in idle thought, speech and action, by uprooting the desire and by saying the
confession aloud, and raise it to where the opposing forces have no hold. Study Torah to awaken the root of
the soul above, from which the higher awe and a deeper teshuvah come. In earning a living, make an hon-
est vessel for G-d’s blessing through ordinary work and prayer, but do not rely on scheming or overextend;
be content with what is necessary, and let one who has stumbled set fences for himself. Make the change

permanent, and reach toward the weeping of closeness and the self-giving of Ne’ilah.

QUESTIONS FOR DISCUSSION

1. Why does the soul need an intermediary, the tzelem, between itself and G-dliness, and how do the tzadi
and the lamed divide that role?

2. According to the Baal Shem Tov’s question, who hears the heavenly voice that calls “Return,” and what
does this suggest about thoughts of teshuvah that come to a person unbidden?

3. Why are both uprooting the will and verbal confession needed, and how does the image of the accuser’s
soul and body explain this?

4. Where does the line run between making a vessel for blessing and the “excess of the intellect” in earning a
living, and how does prayer change the picture in the Talmud’s advice on becoming rich?

5. How does the weeping of “she shall weep for her father” differ from weeping out of melancholy, and why is
it linked to Yom Kippur and to mesirus nefesh?
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The note identifies this as where the Mitteler Rebbe’s tran-
script (hanachah) of this explanation is printed: an earlier
record of the same teaching, whose wording the next note
compares with the text here.
KEHOT'S NOTE
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“When you go out to war against your enemies, and
Havayah your G-d delivers him into your hands, and you
take his captives captive.” The verse opens the passage of
the captive woman of beautiful form, which this explana-
tion interprets as a path of divine service.

Deuteronomy 21:107:875 0°127
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When thou goest forth to battle against thine enemies, and
the L-RD thy G-d delivereth them into thy hands, and thou
carriest them away captive,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Talmud reports that demons have a “reflection” but
not a “reflection of a reflection.” The maamar announces
this pair here and later applies it to holiness, which has
two encompassing lights, and kelipah, which has only one.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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“And G-d created man in His image, in the image of G-d
He created him.” The maamar reads the word tzelem (im-
age) letter by letter, first as levels of light in Z’eir Anpin
and then as levels of the human soul.
Genesis 1:271”2X N°wR12
K72 712p3 721 10K K12 D7P2K D2¥3 10732 DTNTNIN 27PN KM
Halgh
And G-d created man in His own image, in the image of G-d

created He him; male and female created He them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In that transcript the teaching on the tzadi, lamed and
mem of tzelem is attributed not to Etz Chaim but to Pri Etz
Chaim, in the kavanos of Hoshana Rabbah.
KEHOT'S NOTE
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Kehot’s note points to Deuteronomy 21:10-25:19 for these
words.

Deuteronomy 21:10-25:19v:1173-":8”2 0°127
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A parallel in the Tzemach Tzedek’s Or HaTorah on Vayikra
that the note gives for the inner light as the tzadi; we do
not describe its content.
KEHOT'S NOTE
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In this Torah Ohr explanation the tzitz, a masculine word,
is an illumination drawn down from above, unlike tzitzis,
which rise from below like prayer.
KEHOT'S NOTE
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“And you shall make a tzitz of pure gold, and engrave on
it... ‘Holy to Havayah.’” The title of the Torah Ohr explana-
tion the text cites for the lamed of the inscription.
Exodus 28:36172:1” mnw
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And thou shalt make a plate of pure gold, and engrave upon

it, like the engravings of a signet: HOLY TO THE L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Rebbe Rashab explains why the lamed can enter:
Chochmah, Binah and Daas are inner light in essence and
are a makif only relative to the mochin of Z’eir Anpin, so
they sometimes enter the inner light.
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The parallel text in Mayim Rabbim adds a reference here:
“And see on the matter of the Keser of Z’eir Anpin in the
discourse beginning ‘For over all the glory shall be a

canopy’” (Likkutei Torah, end of Shir HaShirim).
KEHOT'S NOTE
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On that column (54c) the explanation distinguishes two
makifim: one that relates to the inner [light] and shines
into it, giving it life, and the general makif that surrounds

equally and does not shine within at all.
KEHOT'S NOTE

ALTIRMN

13 “Those who come, Yaakov will take root; Israel will bud
and blossom.” The title of the Torah Ohr explanation the

text cites on the makif and the makif of the makif.

Isaiah 27:6"1:172 171°yw”

:712310 9207210 IRPMI PRI MDY 7% 3Py WY oRan
In days to come shall Jacob take root, Israel shall blossom
and bud; And the face of the world shall be filled with

fruitage.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note places the discourse on the psalm of the dedica-
tion of the House in the Siddur with Chassidic discourses;
the text cites it for the two makifim as a garment and a

house.
KEHOT'S NOTE
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“A psalm, a song of the dedication of the House, of
David.” The title of the discourse the text cites on the two

makifim as a garment and a house.

Psalms 30:1°x:"% 0°%°11n
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A Psalm; a Song at the Dedication of the House; of David.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“It is not in heaven.” Cited with the next verse as the sub-
ject of the Nitzavim discourse on the makif and the makif

of the makif.

Deuteronomy 30:1227>:7 0°7127
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It is not in heaven, that thou shouldest say: ‘Who shall go up
for us to heaven, and bring it unto us, and make us to hear

it, that we may do it?’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And it is not beyond the sea.” The second half of the
Nitzavim passage the text cites.

Deuteronomy 30:133:% 0727
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Neither is it beyond the sea, that thou shouldest say: ‘Who

shall go over the sea for us, and bring it unto us, and make

us to hear it, that we may do it?’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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This Torah Ohr explanation contrasts Torah study, the in-
ner dimension of the light that fills all worlds, which issues
from Chochmah, with practical mitzvos, which draw on
the light that encompasses all worlds, beyond the chain of
descending worlds.
KEHOT'S NOTE
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“Let them bring royal garments which the king has worn.”
The title of the Torah Ohr explanation the text cites for the
light above the kav.

Esther 6:8°11: 1nox

71 1Py 207 YR 001 T7n 127W2P YR MdPn w17 0D
WRI2 M9%N N2 1R WK

let royal apparel be brought which the king useth to wear,

and the horse that the king rideth upon, and on whose head

a crown royal is set;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Applied now to the human soul: the soul too has a tzelem
whose letters are its levels.

Genesis 1:27172X N°wx12
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And G-d created man in His own image, in the image of G-d

created He him; male and female created He them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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At the beginning of Bamidbar the Zohar asks why the
verse says both “in His image” and “in the image of G-d,”
and answers that they are two levels (male and female).
The text cites this Zohar at the end of the paragraph for the
soul’s two levels, and the preceding maamar gives its page
(117a).

Zohar, Bamidbar 1:1-7"1-’R:’R 12712 ,977117 190

AND THE L-RD SPAKE UNTO MOSES IN THE WILDERNESS
OF SINAI, IN THE TENT OF MEETING, ETC. R. Abba cited
here the verse: “And G-d created man in his own image, in
the image of G-d created he him”, etc. (Gen. 1, 27). ‘We have
already explained’, he said, ‘that when the Holy One, blessed
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be He, created man, He made him in the image of the higher
and the lower grades, so that he epitomised the whole, and
his light shone forth from one end of the world to ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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A parallel in the Mitteler Rebbe’s discourses on Ki Teitzei
that the note gives for the tzelem as the intermediary be-
tween G-dliness and the soul; we do not describe its
content.
KEHOT'S NOTE
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Ravina says that one who is frightened for no visible rea-
son, “even though he does not see, his mazal sees.” The
Alter Rebbe identifies this mazal with the lamed of tzelem,
the makif of the soul.
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But if they did not see, why were they frightened? Although
they themselves did not see, their star saw. Ravina said: We
learn from this that if a man is seized with fright though he
sees nothing, [the reason is that] his star sees. What is his
remedy? He should recite the Shema. If he is in a place
which is foul, he should move away from it four cubits. If he
cannot do this, he should say this formula: “The goat at the
butcher’s is fatter than I am.”
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
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In Likkutei Torah on Shir HaShirim (24a) the Alter Rebbe
cites the Baal Shem Tov’s teaching that the heavenly voice
is the thoughts of teshuvah that come from above, since a
person does nothing of himself; it is an arousal from
above that precedes any arousal from below.
KEHOT'S NOTE
(NP NRXIT) VWD 273 AR LT L wrAw L7 ,RY IIIRA D TDP'? hhel
Y 271 179N 1703 101121 WX ,7D wURw '[?3,7'7 .0”W0 .177170 .7 np0
.nan

likuteitorah.com/likkutei-torah/ki-seitzei/3/

25

26

27

28

29

30

NXN °2 7IR"2

0°12 92 Nonw pran

The Talmud tells of a heavenly voice that proclaimed “Re-
turn, O wayward children.” The Baal Shem Tov asked who
hears such a voice; the answer here is that a person’s
mazal hears it.

Chagigah 15a:6":X 170 1231

RBYY RN :APY 1IVR KNIT 20D PRvY Amm 1ivwnh mpex

XNNDT pARM? XMWY AP? RPMNR 2A°0pk N X A°0°M 22
MR PIN — 7002250 0212 12007 N Dip N2 ANL .ANNT

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

IR — 2P N2 1Ay .ow 270 17970 177102 1032 IR LK L0 10N
99K 138 °Y 2°WN »UA0 .LUPP Y 17RIN BUR0 WK L0 137R2 ' Byb
J10°Y RPT R RPITIR P1RD °02 15732 IR

Ymwn NI R

The note says that this question, who it is that hears the
heavenly voice, is stated explicitly at the end of Sefer
Charedim.
KEHOT’'S NOTE
.[5] 7102 0*7m 02 X>TID 17

Do°RWR 1I%INA 7772
The discourse “Listen, O heavens,” later in Likkutei Torah
(71d).
KEHOT'S NOTE
STLRY PR

ATIDN MDA NANTRN YR L. IR NP0

The parallel text adds: “And see elsewhere, in the dis-
course beginning ‘Whoever engages in Torah at night,’
that the Arizal merited this through the joy of a mitzvah.”
KEHOT’'S NOTE
55 11772 X2 Y A0 (NPT w2 POYY 1m0an) 037 oon qwnna
27y MI%R D MY N2 vy Mo a9t 97t ARw 19092 11In2 poin
7772 2 IR IR (2PN Y 271 17PN »U0Y LN Y Ow O3 ARA)
¥R 719 27X 17MIRT22 19792 1IN0 POY 1PAY2 TN M2 wrn 1At
%P

NI ne°

“And you see among the captives a woman of beautiful
form.” The higher level, the lamed, is called “beautiful of
form,” and the descending tzadi is “the woman of beauti-
ful form.”

Deuteronomy 21:11x%”7:X” 0°7127

and seest among the captives a woman of goodly form, and
thou hast a desire unto her, and wouldest take her to thee to
wife;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

anins s

“Set me as a seal upon your heart.” The Zohar’s discussion
of this verse is cited for the souls that “come from the side
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34

of the male.”

Song of Songs 8:6"1:’1 01w W

YR M08 N My™D AYiNrty onind 72975y onind vk
“NITPY U "BYT DY MRIR PIKYD

Set me as a seal upon thy heart, As a seal upon thine arm;

For love is strong as death, Jealousy is cruel as the grave;

The flashes thereof are flashes of fire, A very flame of the

L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

RTI3TT RILOR TPNN P1NT 1732

The Zohar says that the souls of the righteous below
arouse the love of the Community of Israel for the Holy
One, blessed be He, because they come from the side of
the King, the side of the male. The Alter Rebbe uses it to
show that the lamed, called yefas to’ar, is from Z’eir Anpin
itself, above Malchus.

Zohar, Vayechi 72:742-751x8"1wn-2"1nwN:2"y °1*1 70170 190

Now the love of the Community of Israel for G-d is excited
only by the souls of the righteous here on earth, because
they come from the side of the king, the side of the male.
This excitement reaches the female and stirs her love; and
in this way the male awakens the love and affection of the fe-
male, and the female is united in love with the male.

The Zohar; London, Soncino Press, 1933 (Public Domain)

omean? 79I 170

At the Exodus, “Havayah went before them”: Malchus of
Atzilus, the source of Israel’s souls, rose from exile and
the souls followed it.
KEHOT’'S NOTE
N ,70 R™MN

“And Havayah went before them by day in a pillar of
cloud.” The title of the Torah Ohr discourse that says
Israel rose above the Shechinah at the splitting of the sea.
Exodus 13:21872:3™ minw
WX Ty 12771 9770 DONI? 1Y Tyl ond opein? q7n m
imi279) b N3 BT TN
And the L-RD went before them by day in a pillar of cloud, to
lead them the way; and by night in a pillar of fire, to give
them light; that they might go by day and by night:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NOOT NNt

“And upon the likeness of the throne was a likeness like
the appearance of a man upon it from above.” The text
uses it for the level above the throne where the lamed of
the soul remains.

Ezekiel 1:26172:°R Pxptn°
AT 5Y1 KDI MINT 1°D071aR XN QWRI2Y WK Y717 Dynm
:T2¥n7R 7Y DTN XT3 NINT XE3T

And above the firmament that was over their heads was the
likeness of a throne, as the appearance of a sapphire stone;
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and upon the likeness of the throne was a likeness as the ap-
pearance of a man upon it above.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

19,8 ORpIT

NANDAMY T2 AT I TR
“Yours, Havayah, are the greatness and the might and the
beauty.” Tiferes, “beauty,” is singled out as the principal
one, the source of the “beauty” of yefas to’ar.
I Chronicles 29:11x:1”3 X 0°2°71 °727
VIR D22 YO T MEAT) NININM APAm YT 1 Y
WX 937 Kipannm npmen 1 77
Thine, O L-RD, is the greatness, and the power, and the glo-
ry, and the victory, and the majesty; for all that is in the
heaven and in the earth is Thine; Thine is the kingdom, O
L-RD, and Thou art exalted as head above all.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

P yw

The passage cites the Idra Rabba: when Z’eir Anpin gazes
at the forehead of Arich Anpin it receives 370 lights, and in
the face 150 lights.
KEHOT'S NOTE
R, R™MINART

1°32 9°NN QTN NRon
“A man’s wisdom makes his face shine.” The shining face
comes from the intellect, the lamed of tzelem.
Ecclesiastes 8:1’x:’n nomp
:XJY? I 191 T2 PRA DTX NRIY 137 T0R YTV 0IMID 0
Who is as the wise man? and who knoweth the interpretation
of a thing? A man’s wisdom maketh his face to shine, And
the boldness of his face is changed.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1°30 RN QTN Nnon

The Jerusalem Talmud tells that Rabbi Abahu’s face shone,
and Rabbi Yochanan said he must have heard a new teach-
ing, applying “A man’s wisdom makes his face shine.” The
Kehot note cites it with Menachos for the face that shines
from a new insight.
Jerusalem Talmud Shabbat 8:6-71-:’n1 N2w *n?w17° 1NN
A7 NiY? 73 MR AT 227 TR Nivy? 7D 0%y mawn
27 Aiy2 P‘HS? 72 1AR 9% L7727 WRY A2 'H'I.}Y? °72 N30
niy? >72 0%y .1 9% R22 PIND 27D MK 2PY? 12 MYPX
1IN 1R T30 AN I AN Niy? 2713 .aniIR AT 027 .10
DD %ER NBY .0°3p3 MONDI .0°3p3 “IEn Nuu RN 12w
7Y KT RO U’IY?; AN 72y KA 1WA AT 297 ANYY HDW‘I?:
<. T3727 WRA A2 T3 972 N°11 .30 AN
MISHNAH: Bone to fill a spoon; Rebbi Jehudah says to make
a tooth of a key. Glass to scrape the head of the weaver’s
beam. A pebble to throw at a bird; Rebbi Eliezer ben Jacob

says, to throw at an animal. HALAKHAH: 6. “Bone to fill a
spoonful; Rebbi Jehudah says to make a tooth of a key.”
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What is qn? A key. There, we have stated:14:8. The argument
is the same as explained in Note 102. “If the teeth were tak-
en, it is impure because of the holes. ...
The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) - The Jerusalem Talmud, translation and com-
mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)

1530’11 IN°

“May Havayah make His face shine upon you,” from the
Priestly Blessing. Pri Etz Chaim explains it as light drawn
from the lamed and mem of tzelem.

Numbers 6:2577175:1 712722
7307 9K 132 Havayah 7%
The L-RD make His face to shine upon thee, and be gracious

unto thee;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WM 9w N9ownn 171D 128w
The Talmud tells that the face of Yosef HaBavli shone (tza-

havu panav) on hearing a ruling. The Kehot note cites it
for a face that lights up with a new insight.
Menachot 18a:5-6"1-"11:X 1> Mnan
17 MR 0273 W3 19 MR NOINY WD 17 MR N°37Y WS 12 IR
ADY Hw 172D 13778 DOID TNYOOR W ROR WD 1D MR MR W
TNY TY ONYIMY 131170 K2 IR AmITRD A0 19 AnR X°9237
720 93 By SNt oY maw 910D AT W KPR 1T 03717 nR

SNT72R %9 NN 9100 72 NIww 1wOY "NREA K91 120 07 nwpa

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE

R, 17D Naw *nhwie AR LR, M

S1AM2 501

“My dove, in the clefts of the rock.” The title of the dis-
course the text cites on Tiferes.
Song of Songs 2:1477:2 0¥wi 1w

DY CIPTRY TRINTIR PRI ATRD 92 YPen Mana niv

HTIRD PRI 29y 2P0 7990

O my dove, that art in the clefts of the rock, in the covert of

the cliff, Let me see thy countenance, let me hear thy voice;

For sweet is thy voice, and thy countenance is comely.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TP NAN2 oN
“If the bright spot preceded the white hair, he is impure.”

The opening words of the discourse the text cites on
Tiferes.
Mishnah Negaim 4:11x”:"7 0°y23 11wn
DY AN 07 *¥02 172 1770 0072 A2 PR M) 302 N2
1272 WY? MR 102 O ATRY 3En w907 it LNy
}_ﬂ{ﬁu‘l? 327 .XRL ,PED OXY .7IAY ,J'ﬁ:'l;’? o7 1;1'3 Y OXY .XDY
hh
A bright spot the size of a split bean and there was nothing

else, and then there appeared a bright spot of the size of half
a split bean having two hairs, this one is declared unclean.
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Because they said: if the bright spot preceded the white hair
he is unclean; if the white hair preceded the bright spot he is
clean; and if it is doubtful he is unclean. Rabbi Joshua re-
gards this as unsolvable.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

927R2 27792

The preceding maamar (36a) explains the double “in His
image... in the image of G-d” as the soul’s two levels: one
that spreads and is clothed in the body, and one that
stands above as a makif, called mazal, which lets light flow
down to the soul in the body.
KEHOT'S NOTE
P TINARY D A7IIR LK LD DOyD R

“A garden fountain, a well of living waters, and streams
flowing from Lebanon.” The word for flowing (nozlim)
shares its root with mazal, which lets influence flow down
to the soul.

Song of Songs 4:151"v:"7 DWW
1932%71% 0¥910) 0°°0 07 X2 0033 1Y
Thou art a fountain of gardens, A well of living waters, And

flowing streams from Lebanon.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 4
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“...and Havayah your G-d delivers him into your hands,
and you take his captives captive.” The captives are the
soul’s powers that were taken into worldly vanities and
must be brought back.

Deuteronomy 21:10:X”2 0127
2 DPIWY AT72 9K T IR PIRDY munn? X¥n™d

When thou goest forth to battle against thine enemies, and
the L-RD thy G-d delivereth them into thy hands, and thou
carriest them away captive,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“xap° own

“If your outcasts are at the end of the heavens, from there
Havayah your G-d will gather you, and from there He will
Applied to gathering the soul’s scattered

”

take you.
powers.

Deuteronomy 30:4'7:"2 0°127

TR WM RO T T$RR) D DORYE NER2 0TI TR
If any of thine that are dispersed be in the uttermost parts of
heaven, from thence will the L-RD thy G-d gather thee, and

from thence will He fetch thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 5
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
N?,7 N2AR IR9

YWD Y3 NN

“I have wiped away your transgressions like a cloud, and
your sins like a mist; return to Me, for I have redeemed
you.” Wiping away the sin requires removing both the ac-
cuser’s soul and its body.

Isaiah 44:22272:7"n 11°yw°

SPRPRI D *28 TNY INOD 1Y) YYD 292 100
I have blotted out, as a thick cloud, thy transgressions, And,
as a cloud, thy sins; Return unto Me, for I have redeemed

thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.22, vy

NI IRDYIM

The note points to a lengthy discussion in this collection
of discourses for the ascent described here; we do not de-
scribe its content.

KEHOT'S NOTE

.MD"MIRA [7,B3] ¥7°0 R ART [270790 WY T2 MAR 1a1] X”ana N

.[3]

DOV DOANINT PRY

Listed for “a place where the enemies have no dominion”;
we do not describe its content.
KEHOT'S NOTE
LA 7°¥0 PPInw m°7% 777 WP NYTIR IR

SINTPI R? INY . L Pnan Ay Bo

Esther’s reply to Mordechai: whoever comes to the king’s
inner court uncalled is put to death, and she had not been
called for thirty days. The Alter Rebbe asks why she did not
go to the outer court instead.
Esther 4:11x”°:"7 71n0R
WK AWRY WD WK DY T2RT MPTRTOY 2R "12T0D
PRa? ANT NOR KPR WK NORvIRT 30770K 77R0ORRID
"NXIPI X2 °IXK) MM IHT 0NN T2 0w KD 127
:0% DWW 11 77R07oR Ria?
’All the king’s servants, and the people of the king’s prov-
inces, do know, that whosoever, whether man or woman,
shall come unto the king into the inner court, who is not
called, there is one law for him, that he be put to death, ex-
cept such to whom the king shall hold out the golden scep-
tre, that he may live; but I have not been called to come in
unto the king these thirty days.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.K%,7 9N0R
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“And Haman had come into the outer court of the king’s
house to speak to the king about hanging Mordechai.”
This shows that the outer court was open to Haman, so
Esther would not go there.

Esther 6:4°7:1 1nNOR

17 TR NNNT APRIN02 B2 K2 1T IS0 0 TR0 RN
A2 PINIWR YYIPY °27m NN nivn?

And the king said: ‘Who is in the court?”—Now Haman was

come into the outer court of the king’s house, to speak unto

the king to hang Mordecai on the gallows that he had pre-

pared for him.—

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE

.7,19N00K

%% T nwaNY
“And I will betroth you to Me forever.” The title of the dis-
course the text cites on the outer court.
Hosea 2:21873:2 ywii
DRI TONN LIYR PTE 7 TAYIXY DPIY? °2 AT
And I will betroth thee unto Me for ever; Yea, I will betroth
thee unto Me in righteousness, and in justice, And in lov-

ingkindness, and in compassion.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

oeo%mn % nnn

“If you will walk in My ways ... and also guard My courts, I
will give you places to walk among these who stand.” The
discourse on this verse explains why the courts need
guarding.
Zechariah 3:711 o7t
FAN"D3) YN "NVRYR NN OX) 720 22772708 NINIE 1 TNt
DUTAYT 12 O°2700 57 "N V1NN 0w O3 CnPaTnN PN
SN
’Thus saith the L-RD of hosts: If thou wilt walk in My ways,
and if thou wilt keep My charge, and wilt also judge My
house, and wilt also keep My courts, then I will give thee free
access among these that stand by.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N°nP1aR AX8NR WY

“The gate of the inner court that faces east shall be closed
the six working days, and on the Shabbos day it shall be
opened.” The inner court faces kadim, read as the
Primordial One, and opens on Shabbos.
Ezekiel 46:1°x:1"n 5xpi°
NYY 7130 M7 02T 7197 NMIDT RN YW N "17TR MR
:0N9? UINT 0P 0N9? NIWT 0¥ Nyyed
Thus saith the L-rd GOD: The gate of the inner court that
looketh toward the east shall be shut the six working days;
but on the sabbath day it shall be opened, and in the day of

the new moon it shall be opened.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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KEHOT’'S NOTE
X0 BRp

mwn Brpn

“And Moshe assembled all the congregation.” The title of
the discourse the text cites on the gate that opens on
Shabbos.
Exodus 35:x:72 mnw
"X BT PN BITPR N RV 12 NP0 NK MY P
0K Ny’ N m
And Moses assembled all the congregation of the children of
Israel, and said unto them: ‘These are the words which the

L-RD hath commanded, that ye should do them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

pouya e manhnan

“Havayah has a war with Amalek from generation to gen-
eration.” Victory over Amalek, and so over Haman, comes
from the level “above your enemies.”
Exodus 17:161v:1> mnw
97 9 PPny2 Havayah® nnnn AR 0379y 10703 k™
And he said: ‘The hand upon the throne of the L-RD: the
L-RD will have war with Amalek from generation to
generation.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

DoRWH 117N

“Listen, O heavens, and I will speak.” The title of the dis-
course the text cites on the levels of teshuvah and
Shabbos.

Deuteronomy 32:1°X:2”% 0”127
DTRR PINT YWD 12X DI0E 0N
Give ear, ye heavens, and I will speak; And let the earth hear

the words of my mouth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

LY "n

“One who toiled on the eve of Shabbos will eat on
Shabbos.” The discourse cited reads the toil of the eve of
Shabbos as the daily prayers, a form of teshuvah that leads
to the teshuvah of Shabbos.

Avodah Zarah 3aX 1 79t 1m2y

B ma noeT TR

The same chapter that note 36:77 quotes, where the lamed
is likened to “mazal makes wise,” added light and revela-
tion from the power of the maskil, which is called mazal.
KEHOT'S NOTE
LT PR 277yN wnn IR

“A man’s wisdom makes his face shine.” Torah, which is
Chochmah, makes the “face,” the inner dimension, shine.
Ecclesiastes 8:1'x:’n n?rp
;XJW? 132 191 132 PRA DTN N237 137 0B YIP 0 03073
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Who is as the wise man? and who knoweth the interpretation
of a thing? A man’s wisdom maketh his face to shine, And
the boldness of his face is changed.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

90 11NN 173D XY

“May G-d be gracious to us and bless us; may He make His
face shine upon us, selah.” Through Torah and mitzvos
the inner dimension of the heart is revealed.

Psalms 67:2°2:170 0°2°71n
;7120 11AK PIBTIR? 1197271 1T D70
G-d be gracious unto us, and bless us; May He cause His

face to shine toward us; Selah
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

In “When you go out to war al oyvecha” the plain sense is
“against your enemies”; the Alter Rebbe reads al as
“above,” a place beyond the enemies’ reach.

Deuteronomy 21:10%°:%75 0°127
2 N°2WY 9722 PROR 1 NN TIRDY manon? XN

When thou goest forth to battle against thine enemies, and
the L-RD thy G-d delivereth them into thy hands, and thou
carriest them away captive,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 6
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“For You my heart has said, ‘Seek My face’; Your face,
Havayah, I will seek.” Seeking the “face” is seeking the in-
ner dimension revealed through the mazal.

Psalms 27:8'1:12 0210
“WRIR M TIBTNK *ID WP °27 MY 77
In Thy behalf my heart hath said: ‘Seek ye My face'; Thy

face, L-RD, will I seek.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

°poR 127 1712

On that column (16a) the discourse explains that no creat-
ed being can contain the revelation of the light that en-
compasses all worlds without being nullified; yet, as the
Sages say of Daniel’s companions, “though he does not
see, his mazal sees”: they did not see the vision, but “a
great trembling fell upon them.” This is the higher awe
that paragraph 6 draws from the mazal.

Numbers 16:1°X:1”1 712712

"3 1IR1 2X°9R °32 DPAXY INTY 712712 NPT 7RI AT MR
T2 %32 73

Now Korah, the son of Izhar, the son of Kohath, the son of

Levi, with Dathan and Abiram, the sons of Eliab, and On, the

son of Peleth, sons of Reuben, took men;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And G-d spoke all these words, saying,” the opening of
the Ten Commandments. The title of the discourse the text
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cites on wisdom and awe.
Exodus 20:1°x:’> minw
IMR? APRT 071270770 NX 077K 137

And G-d spoke all these words, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

IR PR R3M PR OX

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
LA MAaR

NS PN 77201 1°R O

Rabbi Elazar ben Azariah taught: “If there is no wisdom,
there is no awe; if there is no awe, there is no wisdom.”
The Alter Rebbe explains that the higher awe comes from
the mazal, which Torah study awakens.
Pirkei Avot 3:171:) maR m1wn
7T X DX P TV PN LTN PR 0NN T 12 RN o3
DX .90 X LN X OX X TX L300 PR DX TR TR P
DX .7TIR PR X DX LIP3 X NPT PN OX NPT TR, AP2 X
nr_:'? ,ynn 127n innanY '?.j! SRR 777 RITLA0R TR LTIN TR
i1 X I POYR PYW TV TRIRY 1KY i X
2 TN K21 12792 75793 M) (P ) K3 132 7Y 1n22im
... TR 1272 0°7710 19%7 230 R
Rabbi Elazar ben Azariah said: Where there is no Torah,
there is no right conduct; where there is no right conduct,
there is no Torah. Where there is no wisdom, there is no fear
of G-d; where there is no fear of G-d, there is no wisdom.
Where there is no understanding, there is no knowledge;
where there is no knowledge, there is no understanding.
Where there is no bread, there is no Torah; where there is no
Torah, there is no bread. He used to say: one whose wisdom

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

ot AT

On Daniel’s companions, who were frightened though
they saw nothing, the Talmud says “their mazal saw.” The
higher awe comes from that level of the soul.
Sanhedrin 94a:2-3’3-"2:X 77% 1°717710
T RD ATPRT 23 DY AR 7PN RNYL OKp A0 KPT 0KRD 09
23 29 AR TPYINT N2 ORT AP YOV RPN AN TR
YR AU AIWPY 2AORIRN KD M0 AR M KD NTRT
XR°7 .NDIILT DIPR2 OXp XY YU NTR WP MK TR
PRPR RPRY RO 737 RPY” 23]
William Davidson, Vocalized Aramaic (CC-BY-NC)
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“And I, Daniel, alone saw the vision, and the men who
were with me did not see the vision, but a great trembling

likuteitorah.com/likkutei-torah/ki-seitzei/3/
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fell upon them.” The example of awe drawn from the
mazal.

Daniel 10:7'1: 5x°37

I X7 1Y P TEN DUINT TNWTIN T2 RO IR
X3MN2 AT DY 7B NPT NTIN P3N TKYRINK

And I Daniel alone saw the vision; for the men that were with

me saw not the vision; howbeit a great trembling fell upon

them, and they fled to hide themselves.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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A parallel the note gives for the Torah as groom and as
bride; we do not describe its content.
KEHOT'S NOTE
5PNy mowa nYMIR IR

TWRY TP nnpe

“And you see among the captives a woman of beautiful
form, and you desire her, and you take her to yourself as a
wife.” Read as the union of the soul’s tzadi with the Torah.

Deuteronomy 21:11x”°:X”3 0°727

and seest among the captives a woman of goodly form, and
thou hast a desire unto her, and wouldest take her to thee to
wife;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

n1nnara

The Mishnah explains “on the day of his wedding” (Song

of Songs 3:11) as the Giving of the Torah. The Torah is the

groom and the soul’s tzadi the bride.
Mishnah Ta'anit 4:8°'1:"7 n°1yn mwn
RIT 191 .Pyn 0ywa mPam 10T B A2 R iR L.
inR 1P TEYY 170y TRPY 97132 1103 N1 K71 APRE 0K
R 1 ,inInn oP2 (2 0wn Y) i35 noni 0P InInn o2
B b e Iy iy el By ol v AR 74 (rd oty I ko B G o g Rk nnn oy .17In

TR

Rabbon Simeon hen Gamaliel says, "Never were more joy-
ous festivals in Israel than the 15th of Ab and the day of
atonement, for on them the maidens of Jerusalem used to
go out dressed in white garments—borrowed ones, in order
not to cause shame to those who had them not of their own;
—these clothes were also to be previously immersed, and
thus they went out and danced in the vineyards, saying,
Young men, look and observe well whom you are about to
choose [as a spouse]; regard not beauty [alone], ...

Torat Emet 357 (Public Domain) - Eighteen Treatises from the Mishna (Pub-
lic Domain)
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“The Torah that Moshe commanded us is an inheritance of
the congregation of Yaakov.” The verse the Talmud
rereads as “betrothed.”
Deuteronomy 33:4°7:3"% 0127
:3PY? NPAR MY Yh 127MmE 1R
Moses commanded us a law, An inheritance of the congrega-

tion of Jacob.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Do not read morashah (inheritance) but me’orasah (be-

trothed),” on “The Torah that Moshe commanded us is an

inheritance.” Here the Torah is the bride.
Berakhot 57a:4°7:X 1”1 11072
RPN 1022 OR 97 MR L1027 19%° — 0iPn2 ink by a0
Y 17 MY 77IR7 MR ,T1INY 1237 — 197IND My Y K37
Dy K37 APIIRD? KPR PAWIIRY MpR PR L7apy? N awin
ST NIRRT MY, mean? nswy — ofbna ining
*171 .R20 0PIV 12 XY 37 nu2m — 0ibna R NwR By Xan

ROTINR 729777 K7 A2 ¥77 K77 7

Who dreams of having intercourse with his mother may
hope for understanding; as it is said, "Yea, thou wilt call un-
derstanding 'mother'" (Prov. ii. 3). [Who dreams] of having
intercourse with a betrothed maiden may hope for Torah, as
it is said, "Moses commanded us a law [Torah], an inheri-
tance of the congregation of Jacob" (Deut. xxxiii. 4) — read
not morashah "an inheritance" but me'orasah "betrothed
maiden." Who dreams of having had intercourse with his
sister may hope for wisdom ; as it is said, "Say unto wisdom,
thou ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT'S NOTE
.[9] . ([1] 3759) 97w ' (2 ,bM) D°MDD .27WY X L1 N1D7a
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The same reading appears in Pesachim, in Rabbi Chiya’s

teaching about one who studies Torah before an un-

learned person; the Kehot note cites it with Berachos.
Pesachim 49b:10-11x"-:2 v’ 0°10D
INGIIR Y12 39°KD ,PINT OY 2107 17IR2 POV 93 (X0 2271 KID
AT PR PR ONTIn arh U mE A7iRT Ry 1103
0P D0 TRYN? PIRT "BY PRIGY IR 77173 .A07IKR XPX
RiR 170 0P 10 nivn ,’??ﬂ'@? R D'?WU NI PRIPY RPN

Tp1an b U MY

William Davidson, Vocalized Aramaic (CC-BY-NC)
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The Midrash also reads morashah as me’orasah, “be-
trothed,” teaching that the Torah is betrothed to Israel.
Shemot Rabbah 33:7°1:37% 127 ninw
,7WN 0D AR RN ,DIYRY 717112A0 090 ,'[‘? o7 R 0IK L
ROR W7 PN DR O 0TI awn U MR TN anRw
RITWD mawIw ,0°9%n 125 Hwn ooy HRAws? XU v e
SR RITW 2197 W12 1K 023w 713 INRD 195K 0% Nk up
1’?.11 T7IN0 1 wME RIAw [*n 70 1nn CIR MaR ne
MY wpan R 021w a0 AnRD 19°ER ,0°INR 0°1372 poynm
DR WM AR 737 .00 21K "MK NPIT? IMIRY 2191 W12 1R
... RWIRDW 1t 25,71 I00 T .107IRM KPR ,Iwmn RPN

Another matter: “They shall take Me a gift” - that is what is
written: “Moses commanded us the Torah” (Deuteronomy
33:4). Rabbi Simlai expounded: Six hundred and thirteen
mitzvot were given to Israel through Moses, as that is the nu-
merical value of Torah. is four hundred, vav is six, resh is
two hundred, and heh is five, for a total of six hundred and
eleven, as the midrash is about to note. If you say it is only
six hundred and eleven, and where are the other two; the
Rabbis ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022

(cc-BY)
No%R RN DWW 7Y MINY22

The passage speaks of the “bride of Moshe”: the Malchus
within the inner dimension of Z’eir Anpin, where she is as
great as he.
KEHOT'S NOTE
7,02 WU aph

“There are sixty queens and eighty concubines.” The title
of the discourse the text cites.
Song of Songs 6:8°11:"1 01w W
1207 1K NiNPY1 D°W12°B 0°1nYA NioYn Tnl 0wy
There are threescore queens, And fourscore concubines,

And maidens without number.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

SN2 RO NANR

“My dove, my perfect one, is one.” Part of the same dis-
course’s verses.
Song of Songs 6:9°'0: 0w 1Y
niia MRl FIZj'[?ﬁ”? hehipkl FI?;X'? R°1 NAR "n@n oni X°0 nnx
M99 0OWI2°DY NiDYn MAwR™M
My dove, my undefiled, is but one; She is the only one of her
mother; She is the choice one of her that bore her. The
daughters saw her, and called her happy; Yea, the queens

and the concubines, and they praised her.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

°Nay a”m

The passage explains that only a ray of the soul is clothed
in the body, while the whole soul remains above as a
makif, called mazal in the Sages’ “though he does not see,
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his mazal sees”: not a star, for Israel is not under the stars,
but the soul above.
KEHOT'S NOTE
7,10 0w epe

Yoo 1A "N

“My dove, in the clefts of the rock.” The title of the other
discourse the text cites.

Song of Songs 2:1477°:’1 0*°wi1 W

IR TRV 27 T2 TP
O my dove, that art in the clefts of the rock, in the covert of
the cliff, Let me see thy countenance, let me hear thy voice;
For sweet is thy voice, and thy countenance is comely.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

B2 »bn bon

The passage speaks of two kinds of awe, one coming
through “their mazal sees” in the root of the Torah, which
is also from the higher mazal.

Numbers 16:2°2:1"t 12712

TTY ORI DR DR PRI DOWIKY Awh 2197 mpn
OYTYIR TYIN KR

and they rose up in face of Moses, with certain of the chil-

dren of Israel, two hundred and fifty men; they were princes

of the congregation, the elect men of the assembly, men of

renown;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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In the Idra Rabba, Rabbi Elazar quotes “everything de-
pends on mazal, even a Torah scroll in the Heichal,” and
explains mazal as the precious thread on which all the
hairs of the beard depend. The Alter Rebbe infers that the
Torah too has a makif called mazala.

Zohar, Idra Rabba 17:147-21:157-1"np:1” X237 XIIR7T 717 190
IP:R”D
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The Zohar speaks of garment, body, soul and “soul of the
soul”: the soul is Tiferes Yisrael, the Torah itself, and the
soul of the soul is Atika Kadisha. Cited for a level above the
Torah.

Zohar, Beha'alotcha 12:56-13:65-173:2" Tmi?yn2 M7 720
Mo

129 wrAwa waTRn

Listed for the Midrash on Rabbi Yochanan’s sale; we do
not describe its content.
KEHOT’'S NOTE
.1°°Y 0°927°8 N”MIR 02 IR9

Rabbi Yochanan told Rabbi Chiya bar Abba that he had
sold a field, a vineyard and an olive grove in order to study

likuteitorah.com/likkutei-torah/ki-seitzei/3/
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Torah: he sold something given in six days for the Torah,
given in forty days. The Alter Rebbe reads the forty days as
the mem.
Shir HaShirim Rabbah 8:7:1’x:1:'n 137 0°wn v
,073yi7 niny 19X ,0°27 0°% 120X DX NI20% 1931 XD 021 o
NX Niaa% 1991 X7 0721 oony 1ing Cin (20 0 1Yw) nRiw
LR 23RD7) IMRIY ,PRIWVP ATIR RIT 2 WITRIY 12N ,NIONT
,02i97 NIk 19X ,MDuY> X2 NN 0 IRy 0N IR (2

107 OR .3737 °n ) TI?}{?; alakhl 1;’?1 :(v,n Yw©) 2 773 "12y2
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“Much water cannot extinguish love, and rivers cannot wash
it away; if a man would give all the wealth of his house for
love, he would be scorned” (Song of Songs 8:7). “Much water
cannot extinguish love”; “Much water” - these are the na-
tions of the world, as it is stated: “Ah, the uproar of many
peoples” (Isaiah 17:12). “Cannot extinguish love” - the love
that the Holy One blessed be He has for Israel, as it is stated:
“I loved you, said the L-rd” (Malachi 1:2). “And rivers can-
not ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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“If a man would give all the wealth of his house for love, he
would be utterly scorned.” The verse on which the
Midrash about Rabbi Yochanan is told.
Song of Songs 8:71:’n 0w W
IPOR MIDLYY K? NN NIONTTNR Ni20? 3901 KD 0017 o
:17 a1122 192 120X2 9072 1377227 NK UOR
Many waters cannot quench love, Neither can the floods
drown it; If a man would give all the substance of his house

for love, He would utterly be contemned.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

AWy Q% nWw 52

“For in six days Havayah made the heavens and the
earth.” The world, made in six days, is lower than the
Torah.
Exodus 20:118”>:’2 minw
“IWX-237NXY DIINK YINTIN) RPN N ARy 0NYY o3
AYTR NIWH DP"NY 7 T2 12778 "y 2w 02 NI 02
for in six days the L-RD made heaven and earth, the sea,
and all that in them is, and rested on the seventh day;
wherefore the L-RD blessed the sabbath day, and hallowed
it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“And he was there with Havayah forty days and forty
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nights.” The forty days correspond to the mem of tzelem.

Exodus 34:281”2: 772 mnaw

X2 0o PaR KP op? AP ooyaaNy o ooyIaR Aoy ovtnn
:0°7270 NPY N°127 *727 DY NNy Ao Anw

And he was there with the L-RD forty days and forty nights;

he did neither eat bread, nor drink water. And he wrote upon

the tables the words of the covenant, the ten words.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note identifies the place the Alter Rebbe means, “else-
where,” as his discourse on this psalm in the Siddur with
Chassidic discourses.
KEHOT'S NOTE
.B°°y 0927’0 N”NINDY .OW 1”KRT QY 7°02

“A psalm of thanksgiving: shout to Havayah, all the
earth.” The text cites a discourse on it about the forty
loaves of the thanksgiving offering.
Psalms 100:1°X:’p 0°9°1n
PIRT9D "2 97 77907 inm
A Psalm of thanksgiving. Shout unto the L-RD, all the earth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

R 2P m
The note gives this place for the Zohar on “the soul of the
soul” (Zohar III, 152a); we do not describe its content.
KEHOT'S NOTE
LJ1IPNCY R 972 971 DMK R
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“And from the wilderness, Mattanah,” a stage of Israel’s
journeys; Mattanah means “a gift.” The Alter Rebbe’s ex-
planation of it is cited for the Torah’s source, from which it
was given.
Numbers 21:1817°:X” 712712
s T3 DNIYYRI PRMIR2 DY *2T3 T2 0PI 719N N2
The well, which the princes digged, Which the nobles of the
people delved, With the sceptre, and with their staves. And
from the wilderness to Mattanah;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

9N 7IRE

“Go out and see, daughters of Zion, King Shlomo.” The ti-
tle of the discourse the text cites.

Song of Songs 3:11x7:) 0*°wi W
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Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

likuteitorah.com/likkutei-torah/ki-seitzei/3/

96

97

NXN °2 7IR"2

crowned him in the day of his espousals, And in the day of
the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

72nn 771IN21912
Kehot’s note points to Bava Metzia 86a for these words.

Bava Metzia 86ax 175 Xy>$n X212
KEHOT'S NOTE
R 1D 072K

m9mn 1102 1972

The Talmud says that the land was lost “because they did
not bless over the Torah first” (on Sefaria at the top of 85b;
the Kehot note gives 86a). The Alter Rebbe explains the
blessing as drawing the Infinite Light into the higher
Chochmah.
Bava Metzia 85b:1°X:2 1770 Ry°%n 822
SWPRY 7Y ,IMTTE KD OO0 1K IMETD KD) 0°no0 1nR
WW?_{ ’mjn DR oAy 5}_7 al 17;&”1_” 17;&1\’27 ,ﬁ?.‘:$§_73 RIT 192 tz;’i'rgtl
.ﬂ?’ﬂ!j .'njn; 1372 N’?W :27 MR AT 27 N .”DU’;Q’? °nnl
William Davidson, Vocalized Aramaic (CC-BY-NC)
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“And you shall bring her into your house, and she shall
shave her head and do her nails.” Shaving the head is read
as removing the excess of the intellect.

Deuteronomy 21:1227°:X”3 0°727
SPIPYTNN ANYY) AYRITNK NP A2 TIATPK ANKIM
then thou shalt bring her home to thy house; and she shall

shave her head, and pare her nails;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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At the consecration of the Levites: “and let them pass a ra-
zor over all their flesh.” Below, the excess must be
removed.

Numbers 8:7°1:’11 72712

2323 Tyn YTIYT IXYT *p DRy M NIy BT R
A7V 07771210201 072

And thus shalt thou do unto them, to cleanse them: sprinkle

the water of purification upon them, and let them cause a

razor to pass over all their flesh, and let them wash their

clothes, and cleanse themselves.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Even the casual conversation of Torah scholars requires
study, as it says, ‘and its leaf shall not wither.”” The schol-
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ar’s casual talk is the model of a holy “excess.”

Sukkah 21b:8-9'v-’11:2 X3 11310
NN IYRY 527 MR LRI L1721y "2032 Ayn ivRY 027 N
2107 T2 D*VD BTIYY 1TRY 07137 "I TR PRI 131 7Y
121 2% Y377 X7 LIN2IN *T XY KD ML N 10T 137
72 RMR 27 I0RT X7 °2 12 YR K 07X 238 RNPH 27987003
TP 37 TR RPIDT 27 VI RTX 72 ROK W A2 TR KIK
K2 37937 MKW — TINO? 12973 ,0°00 CTPR7R N A97DRY
Rk
R. Shimon said: It happened that Tabi the slave etc. It has
been taught: R. Shimon said: From the casual conversation
of R. Gamaliel we have learned two things. We learned that
slaves are free from the obligation of Sukkah, and we
learned that he who sleeps under a bed [in a Sukkah] has not
fulfilled his obligation. But why does he not say, From the
words of R. Gamaliel"? He informs us of something [else] by
the way, like that which R Aha b. Ada, and others say, R. ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT’'S NOTE
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Quoted in the note: “The meaning of talmid chacham is
that he is a student and receiver of the higher Chochmah,
which is the level of bittul.”
KEHOT'S NOTE
A2 RTIW ARDYY monn Dapmy rbn Rnw vAn ntn Iy mam”
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“He shall be like a tree planted by streams of water ... and
its leaf shall not wither.” Even the leaves, not only the fruit,
have worth.

Psalms 1:3'2:'X 0°9°1n
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And he shall be like a tree planted by streams of water, that

bringeth forth its fruit in its season, and whose leaf doth not

wither; and in whatsoever he doeth he shall prosper.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.YI0 A0
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“When Rabbi Meir died, the tellers of parables ceased.”
Like Shlomo, Rabbi Meir could clothe wisdom in a physi-

likuteitorah.com/likkutei-torah/ki-seitzei/3/
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cal parable.

Mishnah Sotah 9:15170:’t 0 MIwnH
VU2 ORI 12 NRYR .DOPWR CRwin P2 RR C21 npwn
MDD YN >3 g 0PI 1002 Xt 12 Mg .0YTRYD
N2 1271 "2a N2 ,‘?}5"_?7;.-2 12 TIynY 127 NRYn .n‘;ﬁyg 7 1230
°27 NRYR LDUWINT TR YYD POR LMY 12 TIYYR 021 nuwn
WIR ﬂ’?[.‘); ,RQIT 12 R3°27 °27 nnwn .A7IRd 7923 ’?t_:; K27y
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When Rabbi Meir died, the composers of fables ceased.
When Ben Azzai died, the diligent students [of Torah]
ceased. When Ben Zoma died, the expounders ceased.
When Rabbi Joshua died, goodness ceased from the world.
When Rabban Shimon ben Gamaliel died, locusts come and
troubles multiplied. When Rabbi Elazar ben Azaryah died,
the sages ceased to be wealthy. When Rabbi Akiba died, the
glory of the Torah ceased. When Rabbi Hanina ben Dosa
died, men of wondrous deeds ceased. When Rabbi Yose
Katnuta died, the pious men (hasidim) ceased and ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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“And the curtain shall divide for you between the Holy and

the Holy of Holies.” The title of the discourse the text cites.
Exodus 26:33377:1"3 mnw
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And thou shalt hang up the veil under the clasps, and shalt

bring in thither within the veil the ark of the testimony; and

the veil shall divide unto you between the holy place and the

most holy.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rebbi said: an unlearned person (am ha’aretz) is forbid-
den to eat meat; one who occupies himself with Torah
may. For one who is not refined, a luxury causes a fall.
Pesachim 49b:3°3:2 v”n 0°nos
DR MRIY (7R732) 72 PI9KD MI0K 7IRT OY IR 021 ,X%0
2 2 PIOR? MR 71IR2 pRivE YD My anan nin
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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“The righteous man eats to the satisfying of his soul, but
the belly of the wicked shall want.” For the righteous, eat-
ing is holy.
Proverbs 13:257173:3 *5wn
19T DOYY 10 1WR1 YWD PN P
The righteous eateth to the satisfying of his desire; But the
belly of the wicked shall want.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And you shall make holy garments for Aharon your broth-
er, for glory and for beauty.” Fine garments befit the
Kohen Gadol, who stems from Chochmah.
Exodus 28:2°2:172 nnw
:NWBN7I T2 TN TIIK? UTp™T32 oy
And thou shalt make holy garments for Aaron thy brother,

for splendour and for beauty.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“The wise shall inherit honor.” Honor suits those whose
wisdom is bittul.
Proverbs 3:35717%:3 "own
119 0°7% 077021 1202° 07 192D
The wise shall inherit honour; But as for the fools, they carry

away shame.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Rabbi Elazar HaKappar taught that envy, desire and honor

remove a person from the world. For one who is not at the
level of the wise, honor and desire cause a fall.
Pirkei Avot 4:21X”2:"7 Max miwn
12 DTS NN TRORIN ,TI22m) RN TRIRT 11K 99R MYPN 30
:079y7
Rabbi Elazar Ha-kappar said: envy, lust and [the desire for]
honor put a man out of the world.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

12 982° 1 a»a s

“For on this day He shall atone for you, to purify you.” The
title of the discourse the text cites.

Leviticus 16:30°7:1°b X1p™
S70un R ’gp‘? D;’JJREU '?b?; oonx ﬂtltg'? D;"_?;Z 98237 mMAa jaj k)

For on this day shall atonement be made for you, to cleanse
you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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113 | Kehot’s note points to Genesis 12:1-17:27 for these words.

Genesis 12:1-17:27172:1”7-"R:2”> N°WX2

PARAGRAPH 11

14 1°192% DX INwN

“...and she shall shave her head and do her nails.” The
nails are read as the excess of the emotive attributes.
Deuteronomy 21:1227°:8”2 0°127
SPIPTNN MNPY AYRINK 7PN A0°2 910708 ANRIM

then thou shalt bring her home to thy house; and she shall
shave her head, and pare her nails;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

15 NYTRR 590112 13%°7 751928 DR W

Listed for the nails as the excess of the emotive attributes;
we do not describe its content.
KEHOT'S NOTE
"M 1°2 wARAT A ,P 71T7°02 AR o0y 2 972 wrRw N7MR AR9
M mnb 1°mn

16 1R KXW Q728

Yaakov feared there might be a flaw among his children,

“like Avraham, from whom Yishmael came out.” The Alter

Rebbe uses it for the waste of Chesed, Avraham’s attribute.
Pesachim 56a:7°t:X 171 0°nos
T3 100K TR 112 PN 3pY? KNV 0P 13 TIRY 231 TN
APIY Amn ARPRON PRI v vI37 niva? 2pyr wRs2 7037
JRYR? 1 KEW DI1IND 2102 N3 v DY) ON KRw I
WP T PR YU 1132 17 I Y e KW P 3
TN KX 22373 TX T2 TIX KDY 7373 PRY DWD A1 T T
09Iy’ IMa%n 7923 OY T2 IRK) IR 2PY’ NNB YT ANIND

'”75-,71
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
N ,11D0°1M08
17 TWRT NN NP D Bhi

The note says this explanation of “she shall shave her
head” is quoted there.
KEHOT'S NOTE
L12P°Y RAP™ NN RN

118 an® aonank XY

“...the race is not to the swift ... nor bread to the wise.”
Cleverness in business is the excess of the intellect and
does not bring sustenance.
Ecclesiastes 9:11x°:’0 n?mp
RN 0°71237 X2 viTen 0°bR? X? v2 wnwa non A7) "nav
ny=>3 17 0YT? KD 0N WY 0°1337 X% 031 007 0ondn? KP 0N
:072°NK MR ¥29)
I returned, and saw under the sun, that the race is not to the
swift, nor the battle to the strong, neither yet bread to the
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wise, nor yet riches to men of understanding, nor yet favour
to men of skill; but time and chance happeneth to them all.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“All of a person’s sustenance is allotted to him from Rosh
HaShanah to Yom Kippur.” Work is the vessel through
which what was allotted reaches him.

Beitzah 16ax v 132
KEHOT'S NOTE
NI %02

120 1987 KD 1NN

“We have not seen our signs; there is no longer any
prophet.” In this world divine influence comes clothed
and concealed.

Psalms 74:9'0:7"y 0°2°11n
IDTTY Y0 ARTRDY K221 TIVPR 1°K77KD 100N
We see not our signs; There is no more any prophet; Neither

is there among us any that knoweth how long.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

0,7y 0%%n

121 NX% 507921 7772

The passage reads “And Mordechai went out from before
the king in royal garments” as the garments made by the
six orders of the Mishnah, after which comes revelation:
“and the city of Shushan rejoiced.” It fits the point that
blessing comes through a garment.
KEHOT'S NOTE
N ,A8 X™MN

122 NX%5079M

“And Mordechai went out from before the king in royal
garments.” The title of the Torah Ohr discourse the text
cites.

Esther 8:15170:’11 1N0R

2173 271 MY MM NPAN MS%n Y1372 TR 2380 XY 29T
TR 170 T YT TN P12 T30

And Mordecai went forth from the presence of the king in

royal apparel of blue and white, and with a great crown of

gold, and with a robe of fine linen and purple; and the city of

Shushan shouted and was glad.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

123 75921

The note identifies the discourse “And He will bless you”
that the text calls “mentioned above”; we do not describe
its content.
KEHOT'S NOTE
XLIP TPNI%N 97T .00 Y 270 770pn R0

likuteitorah.com/likkutei-torah/ki-seitzei/3/
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124 myonn Iy IRab 12
At the end of 89b the discourse explains that Asiyah is
where G-dliness is most concealed, so the Name E-1 Ado-
nai, which gives life to Asiyah, has the numerical value of
tzav (96), which alludes to idolatry: the divine flow is
clothed in the garment of nature until a person can say,
“My strength and the might of my hand made me this
wealth.”

KEHOT'S NOTE
.27y0 12 °yon 'n P°Y?

125 LRI N
“Return, O Israel, to Havayah your G-d.” The title of the

discourse the text cites on the “heart of stone.”
Hosea 14:2°2:7 yuin
“1¥2 0PYD 03 ROK 1 TP PX N
Return, O Israel, unto the L-RD thy G-d; For thou hast stum-
bled in thine iniquity.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

126 Y AT 77PN KM

The note points to a lengthy discussion there of the
Talmud’s advice on becoming rich; we do not describe its
content.
KEHOT'S NOTE
.'|‘?’N1 2,12 7°NI%R 9772 A01IR2 AIRM

127 | Asked what a person should do to become rich, Rabbi
Yehoshua answered: increase commerce and deal honest-
ly; when told many did so without success, he said one
must ask for mercy from Him to whom wealth belongs.

Niddah 70b:13x:2°y 172

PRI A K7 ,7IN03 N3 177 K 27N DT MY My

ﬂWWClW nn 07 WE;? N‘?N !1'?’5_71»'[ N'?1 ,19 ﬂfZ?S] iahl 5 Emlahs
230 721020 7 MY T

William Davidson, Vocalized Aramaic (CC-BY-NC)

128 737° P71 NN N

Listed for the point that even one who prays for wealth
should only increase commerce, not cleverness; we do not
describe its content.
KEHOT’'S NOTE
.o0”n '|Tr77 R”ATR DNTPA .2, 7°M%n 977 IR

129 Ay AWK WYY

Rav Sheshes said: “A woman’s hair is nakedness.” Hair is
where the external forces draw nurture.

Berakhot 24a:171>:X 775 nN1372

SN0 "2y PIY PR MRIY LMY AWK PIY :RTOM 37 NN

— X3 PP 2N V2 7ANIN TKIN 8RN AN 2307 20

WY NPY 27 MR TIRD IR 27y 999P 07 Ry My
SONYT YD WY WK MY R

Rab Hisda said : The calf of a woman's leg is to be regarded

as nakedness; as it is said, "Uncover the leg, pass through
the rivers" (Is. xlvii. 2) and it continues, "Thy nakedness
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130

131

132

133

134

shall be uncovered, yea, thy shame shall be seen" (Is. xlvii.
3). Samuel said : A woman's voice is to be regarded as
nakedness ; as it is said, "For sweet is thy voice, and thy
countenance is comely" (Cant. ii. 14). ab Sheshet said: A
woman's hair is to be regarded as nakedness; as ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

RN 19090

“Exalt her and she will raise you up; she will honor you
when you embrace her,” said of wisdom, the Torah. The
Torah’s flow, rooted in Chochmah and Keser, comes
through “hairs.”
Proverbs 4:8°11:7 *5wn
IR0 *3 77220 Iuniam 77070
Extol her, and she will exalt thee; She will bring thee to hon-
our, when thou dost embrace her.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
1,7 o5wn

SNWNR W 7772

The discourse asks why, to give Sarah the power to bear,
the yud of Sarai (Chochmah) was replaced with a hei
(Binah).
KEHOT’'S NOTE
2,0 RN

INWR W

“As for Sarai your wife, you shall not call her name Sarai,
for Sarah is her name.” The title of the Torah Ohr dis-
course the text cites.
Genesis 17:15770:1 n°wx12
M 2 7 ARYTNX KIPNTRD AAYK Y DTIITIK DPIK RN
iy
And G-d said unto Abraham: ‘As for Sarai thy wife, thou

shalt not call her name Sarai, but Sarah shall her name be.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

WP 9722 NOWYI 1772

The passage explains that “abundant in kindness” (rav

chesed), the level of Aharon the Kohen Gadol, is far above

“the kindness of the world,” which flows in ordered cause

and effect; it is the Infinite Light clothed in Chochmah and
Chesed, beyond the chain of descending worlds.

KEHOT'S NOTE
.2, R™MN

WP 9TA2 NP
“And you shall make holy garments for Aharon your broth-
er.” The title of the Torah Ohr discourse the text cites.
Exodus 28:2°2:1”3 minw
:NIWBN?Y TI2D? TN 1IIK? UIp™T32 oy
And thou shalt make holy garments for Aaron thy brother,

for splendour and for beauty.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/ki-seitzei/3/
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“And I shall be sanctified in the midst of the children of
Israel.” The title of the discourse the text cites.

Leviticus 22:3227%:275 X"

:UTRR 7 23K PRI 12 TIN2 YR YT DYNK 197N K71
And ye shall not profane My holy name; but I will be hal-
lowed among the children of Israel: I am the L-RD who hal-

low you,
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

RS R8I0 N2 %2

“For as the earth brings forth its growth.” The title of the
explanation the text cites.

Isaiah 61:11X7:X”0 171°yw°

TPTE PR T 3T 12 RSN PR 139 ATHE X0 PN 02
07330772 T TPnm

For as the earth bringeth forth her growth, And as the gar-

den causeth the things that are sown in it to spring forth; So

the L-rd GOD will cause victory and glory To spring forth

before all the nations.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TWYN WK 952 XU 902

“...and Havayah your G-d will bless you in all that you do.”
The blessing comes through a person’s work, which is its
vessel.

Deuteronomy 15:181°:1”0 0°7127
TTY VI DY MR 72 TyR "WRN AR 0PI Y MYRTK?
PR YR P52 PRRK T 197121 0O WY

It shall not seem hard unto thee, when thou lettest him go
free from thee; for to the double of the hire of a hireling
hath he served thee six years; and the L-RD thy G-d will
bless thee in all that thou doest.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

aKelal J]?Pﬂ *Y IR RVITTIR "9URN AN Y 770pn R”A0 .10 0 0°937
o0 1AM 03797 PR3 0PIMIRY 1191 10 012 P02 197°3 OIR 170y~
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“Like the good oil upon the head, running down upon the
beard, the beard of Aharon.” The flow of “abundant in
kindness” comes down through the beard.
Psalms 133:2°2:3"%p 0°%°11n
DI "R7PY TTY TIIRTIRY 1RI7RY T WKy 2307 1w
It is like the precious oil upon the head, Coming down upon
the beard; Even Aaron's beard, That cometh down upon the
collar of his garments;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2 ,3%p 0°%nn
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PARAGRAPH 12
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“And she shall remove the garment of her captivity from
upon her, and dwell in your house.” The garment is the
makif of kelipah, which must be removed.
Deuteronomy 21:1337°:X”3 0°727
"N PN AN AN°33 13U TPy M0 Nonp-nK nTom
STIEN? T2 T ANZYIN PR K130 12 9N D 1
and she shall put the raiment of her captivity from off her,
and shall remain in thy house, and bewail her father and her
mother a full month; and after that thou mayest go in unto
her, and be her husband, and she shall be thy wife.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

140 IN1227 AN122

Rabbi Chanina reports that demons have a “reflection” but
not a “reflection of a reflection.” The Alter Rebbe applies it
to kelipah, which has one makif but not the second.

Yevamot 122a:9-10-"v:X 270p nin2°

777 RPPTY .ARI2T NI APD ST 1IRI22 AP NOK U1 K

MRI2D R INIP 0P MR RPI 2T WY MRIIT IR 377 1R

27 RIN PORIT TI% KRPTY A7 1Y — NNI22T NN 007 0K —
3R PRY B 2 AX ,1ININ 1IN13 11900 YW SPRynY? 27

William Davidsor'n Vocalized Aram.aic -(CC—éY—NC) '

Gittin 66a:9°0:X 170 1°v°2

P MR ORI MPR LRIAD APY NOT NRTR TR Rl NPK

MR A7 MR ORI PR RNPTY .ANI22T XA APY NOT 1XIn2

n°% ARI22T X122 07 PR NI 712 102 C1T0Y oR2Im 2

Rhid

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.49 T1IYM 1201 °Y T°10 WMIPY ARD L2PWY LR 10 PO LK L,20p Mind
.79°R1 2YPN Y 2775 09127 RPN 2IRK1RA 191982 RN

141 AIN122T N33
On the night of Hoshana Rabbah, Pri Etz Chaim explains

that a person has a reflection and a reflection of a reflec-
tion, while demons have only a reflection, but it explains
the two as shadows from the male and the female; this is
the “other way” the text mentions.
Pri Etz Chaim, Gate of Lulav 5:1°X:’11 291971 79w ,0°°1 7y "9
0°7P1 ,11°3% 975 .37 MY 00 0IR  phnonw ,0v30 o
7R 07w IR .IR122T 7IX1233 X122 97 @0 DTRA 00 DUINRY on
0°1277 25 K97 %D ,PIym .mTav X122 P71 L,7IRI23T ARIa2 onb
,07R %13 50 Minwam LoRTI2 270 20T T 1T IRRS 0910, 00 yaw
3 ,°RTI2 170 A1 7Y ,PPwin 0°RN21 0910, 00T minwa 19°aK)
ATAWS OIRT 3 ,13IR2 7291 ORTI2 KT UwR T awyn Hon
991 IR, TR0 YT A RIDIPYST ,0TR 212 NIl 79m ka2
... 0, oyn Iy 191 2101 1PMIN oY ,0TR 212 0yl
Pri Etz Chaim (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
izablrarh i

143 N”y0 2”97 Onad ™R a2

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
7,70 NP .2,1.3,09 1P 03 IR

144 115 952 9727 K27 7AW RIT° 7N 1Y

“Whoever answers ‘Amen, may His great Name be
blessed’ with all his strength, the decree against him is
torn up.” The Ramaz’s comment on it is cited for the
soul’s two makifim.
Shabbat 119b:5°71:2 v™p naw
292 7730 X3 ARY XD N7 MAIYT 22 7 12 YOI 030 K
Oy 273072 PRIL°2 MIYIR ¥iND2” SRR L5107 3 5 YR LinD
XM 227 1137277 DIWR — NIy ¥iND27 Xpyw Rn N 1012
Ponin — 171 1Ty Y pRw 32 W A9DR a0 37 RN AR 92
amR R YIND 27 00T P09 ,PNiYIR ¥iNeD” D7 2°03 i
IMRIY 1TV 13 0I9Y 37 1PANID I3 P22 PR My B2 whph v
.. P78 MIA K2 DY ANne”

William Davidson, Vocalized Aramaic (CC-BY-NC)

145 DOWTNN Q%AW TWND 2

“For as the new heavens and the new earth.” The title of
the explanation the text cites.

Isaiah 66:22373:170 11°yw”°

2197 D°THY MY "IR WK TPINT YIRD DOUINT 00D WK 3
:020W DY ThY? 12 NTOR]

For as the new heavens and the new earth, which I will

make, shall remain before Me, saith the L-RD, so shall your

seed and your name remain.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

146 SNT°M° 299%20m
“Rescue my soul from their ravages, my only one from the
young lions.” The yechidah is truly single, with no coun-
terpart in kelipah.

Psalms 35:171>:77”% 022710
PO 0PIR DIPKEY *WDI W NN 182 1N
L-rd, how long wilt Thou look on? Rescue my soul from their

destructions, Mine only one from the lions.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

., oooan
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Listed for the point that the yechidah has no counterpart
in kelipah; we do not describe its content.
KEHOT'S NOTE
997K 2mpN ¥70 271 0°127 RPN "INRND 83 R
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The explanation of “His eyes are red with wine”: the “eyes”

are gazing at the glory of the King, a love of delight

(ahavah betaanugim) that is above ahavah rabbah and
ahavas olam, like doves that gaze at each other.

KEHOT’'S NOTE
namon [aAR 7Y X 990 77aM-0°37y0 9902 ART .2 11 RMIN
.37°¥ 0°727 NN 7IR°2TR — 380 17T O°RYON2

%1%y "9°5on
“His eyes are red with wine.” The title of the Torah Ohr ex-
planation that says ahavah rabbah has no counterpart.
Genesis 49:1227:1”n N°wR12
12700 DI TR DY 27720T
His eyes shall be red with wine, And his teeth white with
milk.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

T272 Snnwl 71772

From 25a the discourse says that a person’s purpose is to
long to be included in G-d’s very essence, beyond any re-
ward in the Garden of Eden.
KEHOT'S NOTE
.079°R1 R 719 71X D 2y

7272 °nnwn
“And I will make your windows of kadkod.” The title of the

discourse that speaks of kelipah’s will above intellect.
Isaiah 54:122™:77117°yW°

SPEN™IIRY 72123721 MTRK 13K7 TIYEY RNy 1512 "nntn
And I'will make thy pinnacles of rubies, and thy gates of car-

buncles, and all thy border of precious stones.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

2% mnoyn
“For He knows the hidden recesses of the heart.” The
name of the yechidah, which kelipah does not have.
Psalms 44:22273:7"n 0°2°11n
:27 Ninkyn Y77 K173 NRE-IRN° 070K Ko
Would not G-d search this out? For He knoweth the secrets

of the heart.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

17°2y N971a A7%ay

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
2N 770 MAX

likuteitorah.com/likkutei-torah/ki-seitzei/3/
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Ben Azzai taught that one mitzvah draws another and one
transgression draws another. The pull comes from keli-
pah’s makif.

Pirkei Avot 4:2°2:7 max mwn
.12y T M ,7nnd ﬂ’?Q TH}TJ'? ¥ 710 ,IRIR ORY 12

27 .MER MR DB .113Y N TN ,MER NI MERY
72Y .M
Ben Azzai said: Be quick in performing a minor command-
ment as in the case of a major one, and flee from transgres-
sion; For one commandment leads to another command-
ment, and transgression leads to another transgression; For
the reward for performing a commandment is another com-
mandment and the reward for committing a transgression is
a transgression.
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
VYR INBY NRLD DTN

“If a person defiles himself a little, he is defiled much; be-
low, he is defiled from above.” The surrounding pull of ke-
lipah, which the person does not feel.

Yoma 39a:3-47-"2:X 077 XnY

— Dy NZY RWOM OTX ,”02 DNRLI 072 NRYD (7K)” 112710

— M7 0792 .72y ANIR PRAYN — NYRPR L1277 INIR PRRLY

JOUATR DN DRYTRNM” 1227 310 K27 07IY? INIR PREwD

TUTRR — monPn 1270 NN PYTRR — vyn iNgY UTRn O
X271 029¥7 INIX PUTRR — M7 07IY2 ,A7yRPn iNiX

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“...and she shall remove the garment of her captivity from
upon her, and dwell in your house.” Dwelling in the house
is permanence, and the house is the higher makif.
Deuteronomy 21:1327°:8”> 0°7127
“NXY PARNR AN2A A2 AN T9YR AW N2nwTNY 170M
SERY 7 AN ANPYI PR KI2A 12 WK 07N N ARK
and she shall put the raiment of her captivity from off her,
and shall remain in thy house, and bewail her father and her
mother a full month; and after that thou mayest go in unto
her, and be her husband, and she shall be thy wife.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Y1 PR 1N ba

“He established the earth upon its foundations, that it
should never be moved, forever and ever.” The phrase de-
scribes a change that settles firmly in the soul.

Psalms 104:5'7:7"p 0°>*1n
1Y) 0799 VIAARTP2 PPN DY PIRTTD?
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Who didst establish the earth upon its foundations, that it
should not be moved for ever and ever;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

158 Tn°2 710 PR INNam
“And you shall bring her into your house.” Read as bring-
ing the transformed attributes under the higher makif.

Deuteronomy 21:1227°:8”2 0°127

IPIIRTNR ANYY) AYRITNK 77PN 3002 TINT9K ANKam
then thou shalt bring her home to thy house; and she shall
shave her head, and pare her nails;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

159 MmN NNN

“And this is the commandment, the statutes and the ordi-
nances.” The title of the Va’eschanan discourse on the two
makifim.
Deuteronomy 6:1°X:1 0°127
DRNY TH2? DPPON 1 MY WK DULIYRI DROT MIRT IKN
:ANYT? MY 0°72Y DAX YR PN nivy?
Now this is the commandment, the statutes, and the ordi-
nances, which the L-RD your G-d commanded to teach you,
that ye might do them in the land whither ye go over to pos-
sess it—
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

160 SND2 DonRwn

“The heavens are My throne and the earth My footstool;
what house could you build for Me?” The title of the dis-
course the text cites on the “house.”
Isaiah 66:1°x:170 11°yw°
™330 WX M”32 MK PN 0T IR K02 DMET M MK 1
SNMIR 0IPR MR
Thus saith the L-RD: The heaven is My throne, and the earth
is My footstool; where is the house that ye may build unto

Me? And where is the place that may be My resting-place?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

161 1°AW2 NORM

“And you see among the captives a woman of beautiful

form.” The captive woman is the tzadi, the essence of the

soul’s attributes, which must be transformed.
Deuteronomy 21:11X”°:X”2 0°7127
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and seest among the captives a woman of goodly form, and
thou hast a desire unto her, and wouldest take her to thee to
wife;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“...and she shall weep for her father and her mother a full

likuteitorah.com/likkutei-torah/ki-seitzei/3/

NXN °2 7IR"2

month.” The weeping is a still higher teshuvah.
Deuteronomy 21:1327°:8”2 0°7127
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and she shall put the raiment of her captivity from off her,
and shall remain in thy house, and bewail her father and her
mother a full month; and after that thou mayest go in unto

her, and be her husband, and she shall be thy wife.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note says weeping as a higher teshuvah is explained at
length there; we do not describe its content.
KEHOT'S NOTE
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At the end of the previous maamar (36¢) the saying ap-
pears as “whoever (kol mi) does not weep on Rosh
HaShanah and Yom Kippur, his soul is not complete”: this
weeping is the soul’s completeness, above all on Yom
Kippur, the supernal teshuvah.
KEHOT'S NOTE
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“With weeping they shall come, and with supplications I
will lead them.” The weeping of the Time to Come, a great
level.
Jeremiah 31:9°0:x7% 170
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They shall come with weeping, And with supplications will I
lead them; I will cause them to walk by rivers of waters, In a
straight way wherein they shall not stumble; For I am be-
come a father to Israel, And Ephraim is My first-born.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Pharaoh’s daughter opened the basket, “and behold, a lad
weeping, and she had compassion on him.” Weeping that
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arouses compassion from above. 172 2°BX N9D1 11y NI
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Listed for mesirus nefesh as nefilas apayim; we do not de-

scribe its content.
- ar ] KEHOT'S NOTE
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And she opened it, and saw it, even the child; and behold a
boy that wept. And she had compassion on him, and said: 173
‘This is one of the Hebrews’children.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The passage in Nasso quotes this very maamar: “and see
what is written at the end of the discourse ‘When you go
.M out ... awoman of beautiful form,’ on ‘and afterwards you
may come to her and be her husband,’ that is, mesirus ne-
167 17°2 N2 1 PM 71770 fesh, which is nefilas apayim and Ne’ilah, the culmination

Near the end of the discourse (26a) the Alter Rebbe ex- of the ascents.” It also says that when [the light] is ab-

plains the weeping when Yaakov and Esav met: weeping sorbed in the innermost point of the heart, it is called a

bride (kallah).
KEHOT'S NOTE

comes from joy or from bitterness.
KEHOT'S NOTE
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“And he took from what came into his hand a gift for Esav The discourse on “For the fragrance of your oils” begins

his brother.” The title of the Torah Ohr discourse the text
cites on weeping.

there (the column is not marked on Sefaria): the Torah is
sometimes called wine and sometimes oil, and wine, which

brings out what was hidden, is love and awe aroused by
Genesis 32:1477°:27% nowr12
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And he lodged there that night; and took of that which he
had with him a present for Esau his brother:

contemplation, which is Binah.
Song of Songs 2:4"7:2 0°°W W
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) ) ) ) He hath brought me to the banqueting-house, And his ban-
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

ner over me is love.

169 oI Papy 1T Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

The discourse “And the Jews took upon themselves”: at KEHOT'S NOTE

the Giving of the Torah they only “began,” saying “we will T7RT 3 0 1P

do and we will hear,” while in the days of Haman came a 175 Pamw e

“For the fragrance of your good oils.” The title of the dis-

complete acceptance.

KEHOT'S NOTE
course the text cites on the Community of Israel as a

bride.
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“And the Jews took upon themselves what they had begun STNATR NinDY 1377y T PR 1Y 0020 Ty 1
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to do.” The title of the Torah Ohr discourse the text cites.
Esther 9:23272:"0 Wnox
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And the Jews took upon them to do as they had begun, and

as Mordecai had written unto them;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“For eye to eye they shall see Havayah'’s return to Zion.” In
the future the vision comes together with weeping.
Isaiah 52:8°1:271 7°yw°
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Hark, thy watchmen! they lift up the voice, Together do they
sing; For they shall see, eye to eye, The L-RD returning to

Zion.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Thine ointments have a goodly fragrance; Thy name is as
ointment poured forth; Therefore do the maidens love thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The discourse on “The eyes of all look to You” explains
“Her husband is known in the gates” by the Zohar’s “ac-
cording to what he measures in his heart,” and the “gates”
as the fifty gates of Binah.

KEHOT'S NOTE
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“The eyes of all look to You with hope.” The title of the dis-
course the text cites on betrothal and marriage.
Psalms 145:157"0:71"ap 0°2°n
:IRY2 0P98°NR 07771011 AT 2R IR POy
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The eyes of all wait for Thee, And Thou givest them their
food in due season.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“With all my heart I have sought You; let me not stray from
Your commandments.” Contemplation absorbed into the
depth of the heart.

Psalms 119:10:0”°p 0°%°7n
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With my whole heart have I sought Thee; O let me not err

from Thy commandments.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Her husband is known in the gates, when he sits among
the elders of the land.” Read as the level of marriage, when
G-dliness is grasped in the depth of the heart.
Proverbs 31:23373:x7% *own
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Her husband is known in the gates, When he sitteth among

the elders of the land.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And if a woman vows a vow to Havayah.” The title of the
Matos discourse the text cites.

Numbers 30:4°7:°7 12722
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Also when a woman voweth a vow unto the L-RD, and
bindeth herself by a bond, being in her father’s house, in

her youth,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar tells that when Rabbi Eliezer taught Rabbi Akiva
the meanings of the verses of the Song of Songs, Rabbi
Akiva’s eyes streamed with water. The Alter Rebbe holds
up these tears as weeping that comes not from melancholy
but from grasping the secrets of the Torah.

Zohar I, 98b2 ,nx x*m
KEHOT'S NOTE
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