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An Explanation of “When You Go Out”
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An explanation of “When you go out”: the matter that man was created in the image of G-d (tzelem
Elokim), and the matter of a reflection and a reflection of a reflection (bavu’ah and bavu’ah
dibavu’ah). Now, it is written, “And G-d created man in His image, in the image of G-d,” etc. And
the matter of the tzadi of tzelem, and the lamed of tzelem, [and the] mem of tzelem, is explained in
Etz Chaim.
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And in Mevo She’arim, Sha’ar 5, Part 1, chapter 13, he wrote: The intellect (mochin) of Z’eir Anpin
(the emotive attributes) is the level of a soul and life-force for Z’eir Anpin; it is the likeness of a

configuration (partzuf), very pure and spiritual, complete with ten Sefiros,
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and it spreads within the vessels of Z’eir Anpin, within its body, to give it life. And it is the level of
one tzelem (image), which has in it three levels corresponding to the three letters of tzelem: the

lamed and mem are makifim (encompassing lights), and the tzadi is inner light (or pnimi).
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The explanation: the inner light is the level of the tzadi, that is, the nine Sefiros of Z’eir Anpin (the
emotive attributes) — Chochmah (wisdom), Binah (understanding) and Daas (knowledge); Chesed
(kindness), Gevurah (restraint) and Tiferes (beauty); Netzach (victory), Hod (splendor) and Yesod
(foundation) — each one comprising ten, which comes to tzadi (ninety). As is written in Mishnas

Chassidim, the tractate on the Gadlus (maturity) of Z’eir Anpin, chapter 3.
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And the lamed is a makif: that is, the three mochin, Chochmah, Binah and Daas of Atzilus (the
World of Emanation), each of which comprises ten, which comes to lamed (thirty); it is the level of
a makif to the inner light of the nine Sefiros of Z’eir Anpin as a whole, which is the level of the tzadi.
And see what is written in the explanation on the verse “And you shall make a tzitz,” regarding
“Holy” [and the] lamed below.
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And the mem is the level of Keser (the Crown), the general makif, which includes all four levels,

Keser, Chochmah, Binah and Daas (see the kavanah of the Priestly Blessing, and [that] of the

Kiddush of Shabbos),
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and it is the level of a makif to the makif. For the first makif, which is the level of the lamed, can at

times be clothed, entering within the inner light and the vessels; whereas the mem, which is the

level of a makif to the makif, etc.
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Nevertheless, these two makifim of the lamed and mem are apart from the Keser of Z’eir Anpin,
and they shine upon it from afar, farther off than the level of the Keser of Z’eir Anpin, as is written

in Mishnas Chassidim, there, chapter 6.

likuteitorah.com/likkutei-torah/ki-seitzei/3/ 3



LIKKUTEI TORAH - PARSHAS KI SEITZEI - MAAMAR 3 NZN °9 9IN°2

NI 7Y R¥H2 WPHRD 2pY° WIS DOXAT D7Y TIRY22 MNY D2 PR NP0 PR 1PAvn 10%)
M2 19 RO 009 927 XKD R 0°0wa KD 092 0°3231 °D 1AP% 91 19 1931 w13 1Py 71T nCan
(@”y 113 7°PnT A°Pn 7PN

(And on the matter of the makif and the makif to the makif, see Parshas Shemos, in the explanation
on the verse “Those who come, Yaakov will take root,” and what is written elsewhere on the verse
“...the dedication of the House, of David,” on the matter of a garment and a house, etc. And see be-
low, Parshas Nitzavim, on the meaning of “It is not in heaven... and it is not beyond the sea,” etc.:

the level of a makif and a makif of a makif, etc.; see there.)
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And so it is to be understood higher still, above the “Head of all levels”: the inner light is the level
of the kav (line of light), etc. (And see the explanation on the verse “Let them bring royal
garments,” etc.)
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Now likewise, regarding the soul of man, it is also said, “And G-d created man in His image, in the
image of G-d,” in the manner described above.
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And the essential point of the tzelem is to be an intermediary between G-dliness and the soul. For

the soul is at the level of a created being, something from nothing, [brought into being] through

the light’s being clothed in vessels, in Malchus (sovereignty) of Asiyah (Action).
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And all this is still G-dliness, etc. And since the coming into being of the soul, which is a created

being, is through the image of G-d (tzelem Elokim), it divides into two levels: the tzadi of tzelem,
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that is, the level of G-dliness that is within the soul (and see Etz Chaim, Sha’ar 41, chapter 3); and
the lamed, the level of a makif. And this is the level of the mazal mentioned in the words of our

Sages, of blessed memory: “his mazal sees.”
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For from there the level of the tzadi is drawn down to be clothed in the soul. And as is known from
the saying of the Baal Shem Tov, whose soul is in Eden, concerning the heavenly voice (bas kol) that
proclaims, “Return, O children”: for it is difficult — who is it that hears it? etc. And if so, what does

the proclamation accomplish?
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Rather, it is that his mazal sees the proclamation, and from this a feeling is drawn also into the soul
that is in the body, which is drawn to it from above, from the level of his mazal. And therefore it is

called mazal, for it draws down the flowing (hazalah) and the influence
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(and see what is written in the discourse beginning “Listen, O heavens,” on the meaning of “and
streams (nozlim) from Lebanon,” etc.). And the mazal is the level of G-dliness that is not clothed in

the soul at all,
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for it is higher than the rank of an angel; as Rabbi Chaim Vital wrote in the Gate of Holiness and
Prophecy, that the greatest rank of them all is the revelation of one’s own soul, which is higher than
the rank of the revelation of Eliyahu. And this is the level of the soul that is above the body, the

lamed of tzelem.
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And it is called the level of “beautiful of form” (yefas to’ar), for it is from Z’eir Anpin itself (that is to
say, above the level of Malchus; and see the Zohar, Part I) (Parshas Vayechi, folio 245), on the verse

“Set me as a seal”: “because they come from the side of the male,” etc.
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And see what is written above, in Parshas Beshalach, at the end of the discourse beginning “And
Havayah went before them by day,” in what is written there: Israel then became higher than the

level of the Shechinah (Divine Presence), etc.,
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and “upon the likeness of the throne,” etc. “Yours, Havayah, are the greatness and the might and

the beauty”: Tiferes (beauty) is the principal one, for it is the level of colors, “370 lights,” etc.
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And this is drawn from the level of the lamed, which is Chochmah, Binah and Daas; as it is written,
“A man’s wisdom makes his face shine” — for example, that one’s face lit up from grasping a new
insight; for the new insight is drawn from the level of the one who conceives it (maskil), which is
the radiance of the makif. And this is the meaning of “May Havayah make His face shine”: the two

apples, etc.
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(mentioned in the Idra Rabba; and as is also written in Pri Etz Chaim, in the kavanos of the Priestly
Blessing, on the meaning of “May Havayah make His face shine,” etc., that it is a drawing down
from the level of the lamed and mem of tzelem, etc.; and see what is written on the matter of Tiferes
at the end of the discourse beginning “My dove, in the clefts,” and in the discourse beginning “If

the bright spot preceded”). And the mem is from Arich Anpin, etc., as mentioned above.
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And the tzadi is the level of “a woman of beautiful form” (eshes yefas to’ar), which descends and is
clothed, etc. And the essence of the service is to raise up the tzadi of tzelem, the woman of beautiful

form.
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And likewise above: the tzadi descends below, into Malchus, and is called “a woman of beautiful
form,” while the lamed remains above, and “upon the likeness of the throne” —
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just as in the soul, which divides into two levels: a ray that spreads into the body, and what remains
above as a makif, from which come the influences and illuminations of the soul, etc. (And see the

Zohar, at the beginning of Parshas Bamidbar.)
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2. Now, in the order of this ascent, it begins with “and you take his captives captive”: that is, with
the spreading of the soul’s radiance into the thought, speech and action of the vanities of the world,

the scattering of the soul;
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that is, its powers and radiances that were scattered through thought, speech and action in mun-
dane matters (milin dehedyota); as is known from the matter of dreams and of the hollow of the
sling (kaf hakela), which are [a matter of] the spreading of the soul’s radiance into thought, speech

and action, which is not lost, etc. And these radiances were scattered into many garments,
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and one must gather them. And of this it is said, “From there He will gather you,” etc. (And on the

meaning of “from there,” see the discourse beginning “I am my Beloved’s.”) And the gathering is
through uprooting the will, and also through verbal confession;

NPya T ) TD’?'I LPNIRT 009Y7 10 11732 1IRWR NITNIR U 1’51’.‘)3}1 NPNIR NI°R2 an "anw

07727 M7 O”AR”D 1A kel

for they are at the level of fallen letters, and through the letters of “We have trespassed, we have be-
trayed,” etc., one raises up the letters. Therefore uprooting the will alone is not enough; rather,

verbal confession too [is needed].

125W NZIM MIRNT M WY WOIT LN WD 5”3 12 W R LR K121 1Y PO 137 00 T
219 712777 IR RITT AWYRAN AWYI AT LKITT 9372 1R

Furthermore: from every sin one accuser is created, and it too has a soul and a body. The soul is
made from the desire and the will, in that his heart desired that thing; and the body is made from

that act, or from the speech, etc.
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Therefore, for there to be “I have wiped away your transgressions like a cloud,” etc., it is likewise
through two things: through uprooting the will one takes out the soul, and through verbal confes-

sion the body is wiped away, etc.
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And the ascent is to the level of the lamed of tzelem, the level of the makifim (encompassing lights);
for the makif blinds the eyes of the external forces (chitzonim). That is why their hold is between
the inner [light] and the makif, with their backs to the makif: for they cannot gaze at the encom-
passing light (or makif), since it blinds their eyes. And this is “above your enemies” (al oyvecha):

that is, to a place where the enemies have no dominion, etc.
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(And with this one can resolve a difficulty in what Esther said to Mordechai: “All the king’s
servants,” etc., “know that any man or woman who comes to the king, to the inner court, who is not

called,” etc., “and I have not been called,” etc.
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For seemingly this is no answer at all, since in any case she could have come to the outer court,
and the king’s attendants would have told him who was in the court; as it is written, “And Haman

had come into the outer court of the king’s house to speak to the king,” etc.
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But Esther fulfilled what is written in the Torah: “When you go out to war,” it must be “above your
enemies,” that is, to a place where the enemies have no dominion, which is the level of the inner
court; whereas at the level of the outer court, Haman too has a hold there, as it is written, “And

Haman had come into the court,” etc., “the outer,” as mentioned above.
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For the outer court is the drawing down of life-force (chayus) to the outer dimension (chitzoniyus)
of the worlds, as is written in Parshas Bamidbar on the verse “And I will betroth you to Me,” etc.;
and see the discourse beginning “And I will give you places to walk,” on the meaning of “you shall

guard My courts,” etc., that this is why guarding is needed, etc.
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But the inner court is the level of the inner keys, as is written in Parshas Re’eh, in the discourse be-
ginning “If you hear,” that it is the drawing down of the Infinite Light (Or Ein Sof), blessed be He,
from the level of the light that encompasses all worlds (sovev kol almin). And this is [the meaning

of] what is written, “The gate of the inner court that faces east (kadim),”
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for it faces toward the level of the Primordial One of the world (Kadmono shel olam). And of this it is
said, “shall be closed,” etc., “and on the Shabbos day it shall be opened”; as is written elsewhere on

the verse “And Moshe assembled,” etc.
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Therefore she had to come specifically to the inner court, which is the level of “above your
enemies,” from which is drawn the victory of “Havayah’s war against Amalek,” etc.) And all this is
the level of the raising up of the scattered outspreading of the soul into thought, speech and action,

which are garments.
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But to raise up the very essence of the tzadi, which is the level of Chochmah (wisdom), Binah (un-
derstanding) and Daas (knowledge), Chesed (kindness), Gevurah (restraint) and Tiferes (beauty),
Netzach (victory), Hod (splendor) and Yesod (foundation), a higher teshuvah (return) is needed; for

there are many levels in teshuvah
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(see the discourse beginning “Listen, O heavens,” mentioned above, on the matter that Shabbos
has the letters of tashev (“return”), and that “one who toiled on Erev Shabbos” is the prayer of
every day, etc., which is also a level of teshuvah, etc.; through this he will come to the level of the
teshuvah of Shabbos.
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And there is a further level, Shabbos Shabbason, which is higher even than the level of the teshu-
vah of Shabbos, etc.; see there, and from there what is written [here] will be understood.) And this is
through drawing down the lamed of tzelem, the level of mazal: for one must begin from the level of

mazal,
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and this is through Torah and mitzvos. The mitzvos are Keser (the Crown), and the Torah is
Chochmah — “the Torah issues from Chochmah,” etc. And it is written, “A man’s wisdom makes his
face shine”; and through this, “May He make His face shine upon us, selah,” so that there be a rev-

elation of the inner dimension (pnimiyus) of the heart.
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And this is [the meaning of] what is written, “For You my heart has said, ‘Seek My face’; Your face,
Havayah, I will seek,” etc. And see what is written in the discourse beginning “And G-d spoke all
these words, saying,” regarding “If there is no wisdom, there is no awe.”
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For this is the matter of the higher awe (yirah ila’ah), which is drawn from the level of “their mazal
sees,” as mentioned regarding Daniel’s companions: “but a great trembling fell upon them.”
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And this revelation, at the level of their mazal, is drawn down through occupying oneself with
Torah; for through this the root of his soul above, the level of his mazal, is aroused. And therefore,

“If there is no wisdom, there is no awe.”
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Now, through this, “and you take her to yourself as a wife”: for the tzadi of tzelem is called a “wife”
in relation to the Torah, for the Torah is the bridegroom — “on the day of his wedding: this is the

Giving of the Torah.”
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And sometimes the Torah is called a bride: “Do not read morashah (‘inheritance’) but me’orasah
(‘betrothed’)”; and that is in relation to the mem of tzelem. (See the explanation on the verse
“There are sixty queens,” etc., “My dove is one,” etc., and on the verse “My dove, in the clefts of the

rock.” And [so] one must explain what is written in the Zohar, Part III, Nasso)
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Ny ta
(folio 134a), regarding “Everything depends on mazal, even a Torah scroll in the Heichal (sanctu-
ary)”: this implies that the Torah, too, has in it the level of a makif, which is called mazala;

19 RNDWID RNNDWI (k7Y 2°397) '|J'1'I'?S7;'l3 D2 17221 N1°N2 ROT ARXY 779N0W °Nn °12 1M
and that is the level of the mem, for the Torah itself is the level of Chochmah (wisdom). And in
Parshas Beha’aloscha (folio 152a): “and the soul of the soul,” etc.
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And along these lines one may explain the Midrash in Shir HaShirim Rabbah on the verse “If a
man would give all the wealth of his house for love,” where Rabbi Yochanan said to Rabbi Chiya bar
Abba, “I sold something that was given in six days,” etc.,

.01 DOY2IR °11 O QW °1°) 9RIY 01 0OY2IRD 7001 1700 AR WY 0o NYw D R
“as it is said, ‘For in six days [He] made’; but the Torah was given in forty days, as it is said, ‘And he
was there with Havayah forty days.””
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For the matter of the forty days, it may be said, corresponds to the level of Keser, Chochmah, Binah
and Daas, which is called mem, as mentioned above. And see what is written elsewhere regarding
“A psalm of thanksgiving: Shout to Havayah, all the earth,” on the matter of the thanksgiving offer-
ing, which had forty loaves, etc.; see there.

likuteitorah.com/likkutei-torah/ki-seitzei/3/ 12
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If so, what was written — that the Torah is called “betrothed” in relation to the level of the mem in
the soul — is seemingly not understood. But it may be said that [the fact] that the Torah itself also
has a level of mem refers to the source and root of the Torah, from which it was given; as is written
elsewhere, on the meaning of “And from the wilderness, Mattanah (a gift),” at the end of the dis-

course beginning “Go out and see.”
R 71900 77902 1973 1219 3101 10 NPR1 7R01n RN%FIR 7RO0 P22 K7 ARy 77900 5aR
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But the Torah itself is at the level of Chochmah (wisdom) — “the Torah issues from Chochmah,”
etc. And this is the matter of blessing over the Torah first, which concerns drawing down the
Infinite Light (Or Ein Sof) into the higher Chochmah (Chochmah Ila’ah).
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3. “And she shall shave her head”: [this is] the excess of the intellect (mosarei mochin). For in the
supernal levels of holiness, the excess of the intellect is the level of supernal holiness, which is the
level of the Thirteen Attributes of Mercy, which are drawn from the level of hairs, etc.; whereas with

the Levites, “and they shall pass a razor,” etc.
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By way of analogy, it is like the mundane conversation of Torah scholars, etc.; and that is for a
Torah scholar specifically, whereas for other people these are empty words,

DR 19911 NMPW AR 9% MDTAT 19MIN 9122 R [monon serbnaw / 0o erbnw] TN 009 1190M
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and that is because the Torah scholar is at the level of mature intellect (mochin degadlus).
Therefore even his mundane conversation, which is like the excess of the intellect, will be found to

contain good and holiness.

likuteitorah.com/likkutei-torah/ki-seitzei/3/ 13
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And this is the matter of “and its leaf shall not wither”: even the level of the leaves, which are not
the chief thing, the fruit — nevertheless, etc.; for because of the greatness of his wisdom, wisdom is

clothed even in his mundane conversation, which is not so for other people

Swna Lown weabn® 9190 1o bW XPITT 0w dhwn 119 23 XPH2 WU 1IYY 2 XIM)
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(and this is close to what is written elsewhere regarding the proverbs of Shlomo: that specifically

Shlomo could clothe the intellect in a physical parable, and so too Rabbi Meir; and therefore they

said, “When Rabbi Meir died, the tellers of parables ceased,” etc. And see Parshas Lech Lecha, in

the discourse beginning “And the curtain shall divide”).
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Therefore, along the same lines, they said, “An unlearned person (am ha’aretz) is forbidden to eat
meat,” for meat, which is an excess, makes him fall; whereas “The righteous man eats to the satis-

fying of his soul,” etc. And likewise, along these lines, with clothing:
MM °Man RITY (1 779] 22713 99 NARANTY 71299 AR T'l;'lN‘? WTP 732 NOWYY 2°N2 3”122 1A
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regarding the Kohen Gadol it is written, “And you shall make holy garments for Aharon your broth-
er, for glory and for beauty”; for the Kohen Gadol, who is from the level of Chochmah (wisdom) —
koach mah (“the power of ‘what’”), the level of self-nullification (bittul) — therefore “the wise shall

inherit honor.”
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Whereas for other people, “desire and honor remove a person from the world” (as is written in
Parshas Acharei on the verse “For on this day He shall atone,” etc.). And likewise, the baal teshuvah

(penitent) needs self-mortifications:

likuteitorah.com/likkutei-torah/ki-seitzei/3/ 14
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the teshuvah of a fence (teshuvas hageder), so that he not fall, G-d forbid; whereas one who has not
sinned, etc. And this is “and she shall shave her head”: that is, the excesses, and being content with

what is necessary.
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“And she shall do her nails”: this is the excess of the emotive attributes (middos) — Chesed (kind-
ness), “the right arm,” Avraham, “from whom came forth,” etc. — for their hold is in the nails, the

waste. But the meaning of “And she shall shave her head”

55 .01 DONOMD KD w71 1Y KT .KADYT *2M3 79°N°0 MROMNTT 1239 R 1°Mn *mn 110007
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— that is, the excess of the intellect (mosarei mochin) — is the matter of excessive cleverness in

worldly affairs. This is along the lines of what is written, “Bread is not to the wise.” For although it is

written, “And Havayah your G-d will bless you in all that you do,”

b AXPIW N b W Y 120 "5y R NP1T Iwyn AWK 592 w1 TOWNRN 12720
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[meaning] that the blessing and the flow are drawn down specifically “in all that you do,” which is a

vessel and a cause through which what was allotted to him on Rosh HaShanah and Yom Kippur,

[his] livelihood, will be drawn to him; whereas if he sits idle

qWnl CRwan PMYaAw Dywn 13%°M NPRwa2 7ownRnn quny XD 101D MURa Hoo 210%° XD
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and does not engage at all in any livelihood, the flow will not be drawn down into physical [form].
And this is because in this physical world the influence is drawn down in a garment and in con-

cealment, until “our signs we have not seen”

likuteitorah.com/likkutei-torah/ki-seitzei/3/ 15
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(as is written elsewhere, in the discourse beginning “And Mordechai went out,” etc.; see there; and
in the discourse beginning “And He will bless you,” mentioned above. And see also Parshas Masei,
in the discourse beginning “To explain the matter of the journeys,” in what is written there: there-
fore the Name E-1Ado-nai, which gives life to Asiyah, etc.).
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Nevertheless, the influence itself is drawn from above — “And Havayah will bless you in all,” etc. —

only that a person is obliged to make a vessel through which the blessing will be drawn down, be-

cause such is the order of the flow, as mentioned above.
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But much cleverness in this is the excess of the intellect, of which it is said, “Bread is not to the
wise.” For by this he shows that it occurs to him that that cause and garment and stratagem are the

essential thing in this influence; and this is the level of [being] separate, etc.
15 990w 1 Pwnd RIM (7Y 10 1A 29 17 NS 0T TP 10 RS 121w 1772 wrhoY)
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(as is written in the discourse beginning “Return, O Israel,” etc., that through this he causes him-

self to have a heart of stone, etc.; see there). It is like the analogy of one who sews himself a gar-

ment: to the measure needed, it is good;
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but if he lengthens it too much, it causes him to fall because of it, G-d forbid. And as for what our
Sages, of blessed memory, said (Niddah, folio 70): “What should a person do to become rich? Let

him increase his commerce,” etc. —

likuteitorah.com/likkutei-torah/ki-seitzei/3/ 16
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this is as it says there: when he asks for mercy from the One to whom wealth belongs, for wealth,
then certainly he also needs to make a garment and a vessel in which the blessing can rest.

15 On® 0% KD 727TRT ARPRYAN ORTR 9N NMRdANan "% K91 779102 1270 ralihil=ky!
And even this, only “let him increase his commerce,” and not too much cleverness and delving
deep, for on the contrary, “Bread is not to the wise,” etc.
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And all the more so one who is not hasty to become rich, but is content with what is necessary; or
even if he wants to become rich, but has not asked for mercy for this: then much commerce, too, is
like a garment that is too long, etc.
K2 RITT [x1233] "33 [ow ;05w 7] WPWRAD 179003 7137°W 292 30 KD I 1Y DoAM7 Wp2nwdT ROX
.30 KD R
But when he asks for mercy for this, then it does not suffice without his increasing his commerce,
as it says there in the Gemara, “for this without that does not suffice.”
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And this is for the reason mentioned above, that the influence in Asiyah (Action) is drawn down

through a garment, etc. — “in all that you do.” And this is the matter of “and she shall shave her

head”: the excess of the intellect mentioned above

2°N2 771N IDPRWn MY AWK WYY 7°Y D°11%°1010 NpP°l° onny mMayw nnad Nl onw)
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(which are likened to the level of hairs, from which the external forces draw nurture, in the manner
of “a woman’s hair is nakedness”; whereas regarding the Torah it is written, “Exalt her (salseleha)
and she will raise you up,” for the Torah’s root is from the higher Chochmah (Chochmah Ila’ah)

and the supernal Keser, from which the flow is specifically through the level of hairs, etc.;
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for otherwise the worlds would not be able to receive, etc. And see what is written elsewhere, at the
end of Parshas Lech Lecha, in the discourse beginning “Sarai your wife”: “Now above, such is the
measure,” etc., “through tzimtzum (contraction) specifically,” etc.; “whereas below, at the level of

Sarah,” etc.,

13701 371 °N2 DAR [ow :now a2l WPWRA WP 972 NOWYY 1773 MI%N D2 VY 10 wnn 7977 K
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“it is the very opposite,” etc. And see Parshas Tetzaveh, in the discourse beginning “And you shall

bR

make holy garments,” in what is written there: “But the level of ‘and abundant in kindness,’” etc.,

“and the way of this revelation and this flow,” etc., “is as it is written, ‘Like the good oil upon the

9

head, running down upon the beard,’” etc.; see there.
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And see Parshas Emor, in the discourse beginning “And I shall be sanctified in the midst,” etc.,
and Parshas Nitzavim, in the explanation on the verse “For as the earth brings forth its growth,”

etc.)
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“And she shall remove the garment of her captivity”: a garment is the level of a makif (encompass-

ing light). And there is a makif in the opposing side as well; for “a reflection of a reflection they do

not have,”

[Mxani] N1 QW X 727 RIYWIT NIND2 [oon py 93] O7°YD 7 19°97) 1P R RTIND X122 PAR
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“but a reflection alone they do have” (and see on this Pri Etz Chaim, in the kavanah of Hoshana

Rabbah, though there the matter of a reflection of a reflection is explained in another way);

likuteitorah.com/likkutei-torah/ki-seitzei/3/ 18
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and this is as explained above: that in holiness there are two makifim, the lamed and the mem, and
they are the level of a makif and a makif of a makif; and they are the level of chayah and yechidah,
which are two makifim, while nefesh, ruach and neshamabh are inner [levels]. And see the commen-

tary of the Ramaz on Pinchas (folio 220, end of side a),
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regarding one who answers “Amen, may His great Name be blessed” with all his strength; and see

what is written in the explanation on the verse “For as the new heavens.”
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And in kelipah (the husk) they do not have the level of a reflection of a reflection, which is the level
of the makif to the makif. And this is [the meaning of| what is written, “and from the young lions,

my only one (yechidasi)”: for it is truly single, having no counterpart opposite it in the kelipos.
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But the level of a reflection alone, that is, one makif, they do have. (And with this, some discourses
that seemingly contradict each other are reconciled: for in one place it is explained that the level of
great love (ahavah rabbah) has no counterpart opposite it, as is written on the verse “His eyes are

red,” etc.;
53712 MAYPNIN PPIY RITY 20N A2YRPY 11877 2n2n w0 199903 19 M9 [axani PN R,N
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and elsewhere it is explained that likewise in kelipah there is something of the level of the will that
is above intellect, which is the depth of attachment to the vanities of the world, etc., as is written in
the discourse beginning “And I will make ... of kadkod,” etc., on the matter of “and from the young
lions, my only one.” But according to what has been written [here], it is well: for one makif they do

have, and the level of a makif is what is above intellect.

likuteitorah.com/likkutei-torah/ki-seitzei/3/ 19
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But the level of the second makif, which is the essence of the level of the supernal makif, the level
of yechidah itself, and which is called “the hidden recesses of the heart” — this they do not have;
only in holiness is there this level, etc.)
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And this is the level of the lamed. And it is the matter of “one transgression draws another trans-

gression,” and the matter of “if a person defiles himself a little, he is defiled much”

.TID”?PT PN °nan i) W MY IWHI2 WO 1R 111 1170 (AWYTRT YW 7’8 1792 1Y)
(see Reishis Chochmah, chapter 4 of the Gate of Holiness); that is, he does not feel in his soul that
this is drawn to him from the level of the makif of kelipah.
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And this is the matter of “and she shall remove the garment of her captivity”: there must be a re-
moval of the makif of kelipah, so that the makif of holiness, the level of the lamed, may rest, as

mentioned above.
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“And she shall dwell in your house”: permanently, so that it settles well in the soul, never to be
moved, forever and ever. (And one may further say, on the meaning of “and you shall bring her

into your house,” etc., [and] “and she shall dwell in your house,” etc.:
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since the two levels of makifim (encompassing lights) mentioned above are also called a garment
and a house — the garment is the level of the near makif, and the house is the makif to the makif.
And the matter of these two makifim in holiness is also explained above, in Parshas Va’eschanan,

on the verse “And this is the commandment,” etc.;

likuteitorah.com/likkutei-torah/ki-seitzei/3/ 20

13



LIKKUTEI TORAH - PARSHAS KI SEITZEI - MAAMAR 3 NZN °9 9IN°2

NWR 7°2W3 DKM DY IRD (200w 1mn] W71 SN ARWIN M5 N°2 K 17293 OROD DMWY
TN DR AR Y RIT N TR 737 D710 8 PN MITAT MASY T90Y R M [wn nov] 017D
M5 1179Y1 7P M2 N2

and see the discourse beginning “The heavens are My throne,” on the matter of “What house,”
etc., and in other places. And [regarding| what is written here concerning “and you see among the
captives a woman of beautiful form,” etc., which is [about] transforming the essence of the emotive
attributes (middos), the level of the tzadi, as mentioned above: this guarding is through “and you

shall bring her into your house,” the level of the supernal makif, etc.;
NPRY 7770 9781 102w NRRY RAPI (7t nmyba) YRR 9990 w20 R (] R 2T PR am
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and as for the makif of the level of the lamed, which is called a garment —which is why, on the op-
posing side, it is called “the garment of her captivity,” and there must be “and she shall remove the
garment of her captivity,” so that through this the garment and makif of holiness will rest, etc. —
nevertheless, there must be “and she shall dwell in your house” specifically; and as was explained
on the verse “And this is the commandment,” etc., “to keep,” etc., “and you shall keep,” etc.; see
there.)
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“And she shall weep for her father”: this is the level of a still higher teshuvah (return), as is known
from what the Arizal, of blessed memory, said: one who does not weep on Rosh HaShanah and Yom
Kippur, his soul is not complete. And this weeping does not come from melancholy (marah
shechorah),

D°9°WR WA 77N MITI0 PWAWOY R2PPY 37 223 (75735 3ot wrman] P11 1IARY 1PYD KPR
a1 73T 00 APITA AT ROMW 1D IRI2® 9332 RIP TONYD TART 7Y RO MYRT 1Y 130

%Y D1 1012

but rather like what our Sages, of blessed memory, said concerning Rabbi Akiva: that when he
grasped the secrets of the Torah in the Song of Songs, his eyes streamed with tears. And this is the
virtue spoken of for the Time to Come — “With weeping they shall come,” etc. — which is a great

level; for “behold, a lad weeping, and she had compassion on him.”
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And this is the level of Yom Kippur. (And see what is written on the matter of weeping in Parshas
Vayishlach, at the end of the discourse beginning “And he took from what came into his hand a
gift,” etc., and in the discourse beginning “And the Jews took upon themselves,” in what is written
there: but in the Time to Come it is said, “Eye to eye they shall see,” because then it is said, “With

weeping they shall come,” etc.; see there.)
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And “afterwards you may come to her and be her husband”: this is the matter of self-sacrifice
(mesirus nefesh); and it is the matter of falling on the face (nefilas apayim), and the level of Ne’ilah,

which is the culmination of the ascents, as is written elsewhere

™3 [ox1w° noigw] AW TPIAY 717 DYY RPMI WU Y D°AR N9 1°AYA (o0 py s3] 17YDA 3N)
WY 19 997 NP°AR 7O P 130 pRIYa 129 TINA [Hxawe minwi) PRI MPOR IR PREAYY 19
SIRIWIT 01X M2 W0 PR 9D 030y B7Y RPN WU

(and see Pri Etz Chaim on the matter of falling on the face; and see what is written elsewhere on the
verse “For the fragrance of your oils,” that the Community of Israel (Knesses Yisrael) is called a
bride, and when the light of G-dliness shines in the souls of Israel, within one’s heart, in the depth
of one’s heart, this is called “when she has received the male,” etc. And see what is written else-

where on the verse “The eyes of all,” how there is a level of betrothed and of married:
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that is, when the contemplation is absorbed in the depth of the heart, in the manner of “With all my
heart I have sought You,” this is what is called the level of marriage; and this is [the meaning of]
what is written, “Her husband is known in the gates,” etc. And from this will be understood what
was written, that “and be her husband” is the matter of self-sacrifice, etc. And see Parshas Matos, at

the end of the discourse beginning “And if awoman vows,” etc.)
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